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The pr oblem of f r ee- will like the problem of "The poor i s 

with us a l ways " . It has proved to be an unsolvable problem. Ther e 

ar e , however , certain contentions for freedom which ar c taken as j.__ 
true , anu e qually a s many ae;ains t freedom v:h ich s eem t o be axioma­

tic . i'hilosophers i n every generation arise and defend one or the 

other side of the pr obl em Y.'i th all their l earning and ingenui ty , ye t 

their ar {;ument is little more t t:ar. an emphasis of' the well known ar­

guments for one side at t he expense of t he argumen ¥s of th~ other , 

which are consciousl y or unconscious ly overlooked . The problem is 

a.n old one ; )·et i t is a nd probably will remain ever new . It is 

found in the literatures of all people. In Juda j,sm l t is found in 

the Bi bl e , in Graeco- Jewish Literatu~e , i n Talmud ic Litera ture and 

11: t :ie works of the Jewi sh Philosophers of the mi ddle ages--in fac t 

there i s no phase of Jewish Literature from t he earliest times un til 

t he present day i n which the probl em of free- wil l does not appear . 

The probleffi i s an important one for hun:an conduct--in fac t 

a man ' s a')<titude toward the r.ios t cor.lplcx problems of human life de­

pends upon his solution of t he ubiquitous problem of "liberu:n ar-

b i triu1:i" . From one point of view he may think .hin:self a mere 

tool in t he hands of the master-T.ior~an, or the r esul t of accident, 

and circums tances having no more freedom to guide h is dest iny t han 

has t he natu.re- painteci l eaf at the mere ~· of the .~utumn winos . Voli­

tio~, i deas , thought s , character may be t he ine vitable outcome of 

circurr.stances , environment , and heredity , or they may be inexorably 

prede t er mi ned or predestined i n ever y wa~ , so that ~an becomes l it­

tle more than an i nanimat e i nstrument in a &r eat mach i ne; &oodness , 
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v 
reward and punishment, and t he like ,~no meaning where there i s no 

choice, and t he incentive for human aspira t ion and a chievement dis-

appears . On t he other hand , man may feel himself t o be mas t er over 

his own destiny , Go much so as is t he potter over t he soft clay in 

h is hands; he knows that t h '3re ar e d i fficulties) but he al so knows 

t i.at he can over come them; he realizes that there are obstacles in 

t he path of duty and achievement , but he also realizes that he has 

a will vthich can be direc t ed agains t any barrier and come to h is 

rescue in any emergency . These are the t wo sides, the obverse and 

the reversP. of one and the same probl em of human experience-- the pr o-

blem of t he freedom of the will . 

Theology must reckon v. ith this probler.i v1hen it postul a tes 

the Providence of God1 His omniscience and prescience and other 

factors , 1.hich seci.t to have prescribed limits for man ' s conduct be-

fore he has come to the scene of activity . Phil osophy must cepe 

\'.' i t h the problem in various ways. Por in ethics t he basis and sane-

tion for moral acts , and the meaning of duty and responsibility, and 

t he like become mere verbiage ra thcr than a .: j·r!emic power for ac tion , 

if free dom is not ~ r eali ty. These terms would t hen become mere 

fi&rnents of t he i ma£ination, if the choice of a lternatives and the 

formation of habits and t he mastery over tho self are all prede ter-

m: ned . The problem is also met~physical ai'd cosmolo~ical in that a 

will t hat is free cannot easil~ be harmonized with the conception 

t hat causality and movement lie at the r oot of all ~xistence ; and 

psychology a lso is i nvolved , for freedom depends upon ,!!! inter preta-

t.ion of volition and voluntary acts i n gene:ral, wf:ich may or ma~· not 

he compatible with tho results of the scientist ' s anal ysis of volun-

tary actions . 



The P._r.o1il..em of: t:~e_e:Q.pJll in JudaJ.sm di:f.t~r..Sr ver_y .. 1)-;!.~ ,i f : 

at al.I, fr.om.. the· P.r ®.Thm ~- f~P.dt>Jn i.n ge_n~.~:. . The· ~al>l:°.91<1 i~ 

thoro~ non~-O:tat::i.an. 

Taiinudi.'clrl'. :tllt.eratur.9 •. Thi·B P~UllP.Sl.tl.8&.:; a ~flQ.:.Wl~d{;& and ~ di~~~' 

sion o:f the !!~o.bJ:am a:a: f ound in B1bl iAt:tl an~ G'I"aec9-..J'e-JYi'Sh l:_i~~atu~~' 

f or the pro:br e.m. i'h. Rabb±ni-'01t"l ~ Tai1nuai<®·l li..i.~t\:ture l:s b:,u-t etl1 ou -t.
11

_ 

gr.mitb. of:. the ~ra.bi.am in' Il1Jlll-:ca,t. :U..t~r.8."t~r,e: a np v;ers:e~· ( r.<>m the Bi. b.r-

le a r.e t a:ijen aa e v i.-ti.enc-e.) t o v,_er.i..~· the c:;o,n t,~h, t 5 on~ of t.qe_ Rl\bb l:'S;:. 

anci 12arh aps inse121mab4 bound l1l? '1'l...t0 Bi_bli'c-al l i t-er~ture-'> wi.1ici1 

ought to oe tre:at:aa by wa~ or b1t.J'®u..ctJ.QT1, yet th-e diso-us-fiioo. of 

t his thes.i5 w-il1 b e tilni.t.ed. al ~tl)~ t :o J,'__~:tmud.ica.J: lt);~tera tµ~&; 

the \-;rite.I!" h oJ;?e.S S-OJ?le d:~ t.o ~mp-J:e~ th.'tl st.id_y by beg ·i 11ni 11g With 

3ibl.Lc.al Ll..t.era..~.u?e and br~'ngi~ i t dl) tYn to mod'ei'n tiluet:t •. 

The pro.b.leJn oi: ~es-wU:t p reJlU.P,l,l)Q-ite.S..· th~ realit~· Qf'. such a. 

t."'lin;; as geed.., oi' S:l.l'Cli ~ thing: aa· ev1:_1.;~ ~~~~ pl"esup~~<t~ ~ 

man a Q<llWer to cii sc.r iln.nla t:a bs-t.wee:n te~e t.wo..,,, his d&s:i.~ f ov OM ~ 

, th.e othe\t" , and :.t:inally ,. poweJt t~ ~1; Q-ls- <iM-J;.~ tn tQ ~\ •. All.l <>~ 

thes e aSI'ecC>.ts ~ tae p~oblem ar~ !'0T16- , i t w.U .l. be ~-::n,.t~ ~ll~t.. 

G:al Z.i terature ~ 

rfo Q.oub t there a.re SiJme wb.e "Noll,°l<l ~"• ~u-. '\ft fl ~~ 

ment of a philos.opllical problem,, ~s- tQlWd ~ ~ ~l!Di4.. ~ ~ 

o:f the Talmud: it. is true, wel!"e met t:hi1e.flo{>A~.. ~~ OM.Ci JM. ft-¥•~ 

of thought , such as are aSiS\OeJ.:at,ed wit.h tl!l., ...... ctt' t~a\Q~ ~..\.JlCM#l 

and Kant. 

cuanited wi th Ra bb i l'.li.c Li t.&rature. ~-et. t,his- doU n~t M.Q~ud.~ \l:l• 

I ~ac t t ha t t:.iey had phi~osophio. n:ettons-. a "W~.l t,an~ch~ ... t..'lay 

, ~ad , and a rtWe ltansch91ng" impli&~ a phtl~op~1• ou t.look ia •t ~9'•\ 
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some sense of the word. The Rabb i s of t h e Tal nr1ud ic Period in Juda-

i sm do not agr ee on any particular worl d - view , though they h ave many 

e lemen ts in common. It woul d be as unnatural fo r them to agree as 

it would be for all philosophers i n Ameri ca in 1~he twentieth century 

to ag r ee . The Rabbis were individual s Vii th individual e xperiences 

to color and influence the ir conceptions of lifo . The Tal mud i s a 

vast s tore house , \'>hich contains all of t heir v:lews and we look for 

agr eement equally a s in va in as we woul d in Amer i ca. of today , when 

the r eal ism of one s chool and the i dealism of another, and the posi­

tivism of a t hird , and a plur·alis tic pr a gmatism of a fourth , all f ind 

advocates and opponents. Nor are v:e to expect t hat the Rabbi$ of 01-ia 

cen t u r y or of one s ch ool had t.he same views any more t han v.e should 

find t h is t odll y , when a few years ago two good :friends and colleagues 

of the lart;est American lini versi t y held diametr:i call y opposed views . 

The Rabbis possess the distinctly humain trait of differing 

\'. i th one another on i mpor tant questions of t heoir e tical i mport that 

have a direct bearint; on human life . Whet.her 1or not t heir i nterest 

was primarily theological--~1hich i t no doub t \':a:s - - or philosophical 

makes very little d i f ference to us1 .,!tho a re tio look i n to a nd exam-

i ne t heir words and produce, as c learl y as possible, one phase of 

their weltanschanun&--a phase which is both philosophical and t heolog­

ical -- the problem of the freedom of the will. 

Ow i ne; to the fact t hat the Rabbis v;ere l ooked upon as t heolo­

gians r ather than as ph ilosopher s , no a ttempt h:as so fur been made to 

present t he philosophical problems with \\hich t !he hundreds of Rabbis 

from t he third century B. C. to t he f ifth centur y A. D. bus ied them-

sel ve s . Though theolog y differs from philosophy , the for mer i s im-

possible without some sor t of philosophical ba~;is, c onscious or un-



consc i ous . The object of t his thesis is t o present the problem or 

t!'le f r eedom of the will as felt and taught and explained and grap­

pl ed with by the various Rabb i s extending over a period of .eight 

hundred years . Each sayi ng i s g iven in the name of the Rabbi who 

lived within the period we have mentioned , though his words are 

found in a later collection . It is intended whenever brevity per-

mi t..s to quo t e the Rabbis ' own t':ords , which have been translated from 

t he orig i nal , and per mit t hen , as it were , to spea:{ for themselves . 

It was intended a t first t o a ive a strictly historical pre-

sentation of the pr oblem , but this v:as abandoned in as much as the 

pros and c ~ns of the proble1r. of one centur y differ ver~' little f r om 

t hat of another . If time permits a chapt er devot~d t o an h istorical 

classificatic.;, of the material that has been gathered for t his worl~ 

will be added . This will be divi ded i nto various perioeis : l s t-t:ie 

pre- t anaitic Period 300 to 30 B. C. , 2nd- the t anaitic - pre- Chris t ian 

Period 30 B. C. - - 80 A • .C ., 3Pd- t he Tanaitic- Christia11 Period SO A. D. 

- ::?00 J.. .: . , 4 t h -the Babylonian Amoraic Period from 2QO t o 500 . 5th-

The Palestinian Amor o.ic ?er iod from 200 to 500 . The object of this 

classifica tion is eviaent; part two and t hr ee mal<e possible t o discem 

o.ny influence due t o t he rise of Chris tian ity , and part four and f ive 

made it possibl e t o discern \'!het:rnr or no t Pers ian dua,l ism influenced 
II 

the Babyl onian Arnoraor and the disputations with Christianity , the --Pal es tini an Amoraed, -
The outline shows clearly t he me t hod of presentation to be 

followed in t his thesis. Tl:e problem of freedom is to be pre sented 

from t he point of view of pbilosophy and tl1eoloc;y . We ~Hlvc made 
~ 

t his the ma in point of d ivision beca1Je t..ho me thods of philosophy and 

theology are entirely differ ent , i n that ph ilosophy attempts to p:rove 



its contentious by syllogis::is anc. scientif i ·c method , v.her eas theo­

logy is c.oe;matic and asserts and r:aintains .and pos:.ulates Ylhat philo-

sophy cannot prove . :n many cases , s~c~ as faith , theol-0gy beg ina 

where philsophy ends . In deal int"; wi t n t~e philosophical aspect of 

the pr oblem it ~as thou,;1'!t bes t to cvnsicer it first f rom its cos-

molog ical po i nt of viet.". Is free-~ill a cos~olo5ical possibilit y? 

How far ~ere t h e Rabbis consc i ous of t te proble~s that arise1 Is 

t h ere roor.: for the freecor: of the -:.ill'? 7~is it.va lves both t h e nat-

ural and U:e theistic phases of both freedo:;: &.'1d deter :!! inis11 . :Jnder 

~ e ~at&ral ptass sue~ conceptions as natcral law , causa: ity , h ere-

cit; and p s ·chology t;r cup t r.err.selves ; under t he t !:e istic ph ase of 

freed om and de terminisZ<~ a s cosmolo!;ical factors_, lie must consider 

t~e far reaching consequences of ~uch i de as a s or.mipotence , O<.i!. i-

science , prescie nce . 

2u : the philosophical phase of the pr obelm of fre e - \·:ill is 

r.ot exhausted by its cosmolot;ical considerations , because freedo?: 

after all is primarily an et~ical problem. It becoD~S necessary 

then t o we i gh all the eviaence and come t o a c "!:clusion as to how 

fa r free - will QI a philosoph i c al - etl1ical post.ulate is possible irre-

spective of what it may or rr.ay not be from a c osmolo5ical p9int of 

view. Is man a part of nature subject to the ris id and i mmutable 

laws or cause and effect or has he porer to perfect himself . Can he 

turn f rom the ev il of h is 1·.ays an~ becor.ie good? ~r if e;ciod can he 

""' ·become evil ? Is t he "Itf itatio !Jei" merely an illusion or an ideal 

that may in some mea sure bo realized by man? Is man a responsibl e 

being ana therefore 'i\Orth y to be re1·:arded or punished or is he a pup-

pe t in the ha.nos of a blind fate to ·,\'hich even Go .. is subject? Is 

" there a Proviaence guiding the destines of man a.nd Ure universe? 
A 

These are questions which must be considered unner :.:10 ethical aspect 

of freedom as a philosophic problem . 

Tr.e theological aspects of t he problem are somewhat simpler 



., 
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in t hat the difficulties which philosophy is called upon t o s olve 

ana prove are br idged over in theology by a doematic assertion or 

pos tulate . Theology may be non- philosoph ic and Qnti- philosophic . 

In our problem such conceptions or vicarious atonement , original 

sin , nnu the merit of the fathers ,-- of \~hich the l a tter two f~m 

the tJ.l_enlog ica l aspect of heredi t ,y--na turally e;roup themselves QPa.j 

non- philosophic v.hilo such conceptio~ as grace, and the Tory, (as a 

l a v1 which should harmonize with natural l av:) , a nd ,.!"cdestina tion are -
c l ear ly anti- philosoph ic. -

As every shade of freedom and determinism are refl ected i n 

Ra bbinic though t , it becomes our duty to point out v.hich is t h e pre-

dominD.nt thought. , a.no to differentiate betv1ecn t he high- \·,a:; of Tal-

mudicnl thout;h t on the subject and. t ho by- v;ays , to seo what repre-

sents tho trunk of the tree of the problso of freedor of the ~ill, 

ano \\hat represents merely its bra: ches. Ot her \'.ise a conclusion of 

ar.y ~:ind v;ould be impossible . 



NATUHAL•COSMOLOGICAL ASPECT . 

Natural Law . 

The Rabbis were not scientists, ye t they made allowance 

for the reign oi natuttal l av. i n the universe, and reBllized that 

cause and effect are reciprocally inevitable . Eowever these pheno-

mena d id not make as deep a4 impression upon t he Rabtiis as d i d othEr 

e l emen t s 'tihich are more d irec tly connec tcd v; i th human conduct. The 

immutabl e laws of na ture r epresent ed the expression O•f the Divine 

wi ll, whose contir.uity and omnipresence c ould not be in ter ferreo 

tli th . Tho mi racle therefore presented a problem, f or the mir acl e 

interferralwi t h the course of nature . The ir solution vias thor-

oughl~ theolog i cal r a t her than c osmolo6 ical or sci en tific , in that 

they claimed t hat miracl es such as t he d lvidint; of the Red ~ea , the 

solstice a t Gibeon , the Jonah miracle , etc ., v.ere a l l i n accord with 

t he Divine stipulation made before creati on . 1 This made t J'le mir-

acles t heu:selves a part of the unchane;eable l aws of nature . 

iatural law limits freedom Of t he Will , f or it is beyond 

the por.er of man . This is t r ue only f rom t he c osniological point of 

view , f or from an eth ical point of view t h i s o.bove- an.U- beyond the 

po~er of man i s not considered ; man is free accordin~ to his mastery 

over , or oubmi ssion to t he powers t hat may be turned iby h is will. ----
This cosmolog i cal limi ta ti on of the viill finds brief e:Kpression in 

t he typical statement . "Three keys are in the hands C)f the Holy One 

wh ich he ha s not han ded over t o any of h i s messcnt;ers . The key to 

rain , ( Deut . 28 :12) , the key to the secret of life, ( Gen . 30 : 22) and 

( 1 ) Gen • n • Ch . 6 on Gen • 1 : 9 . 
others . 

R • .Tochanan P. Amora 3rd c. and 



the key to r esurrection ( Ezek . 37:13)"1 Dee.th also according to 

some Rabbi s i s beyonc the power of man. e have the interesting 

s tatement. of Res~kish : "Deat .. :llso co1:1es to the righ teous in 

order t.~at the v.·1cked shoul C. not zay ' r.h y do the :-ighteous live ' ? 

It is because t hey c o GOod . hofi we t oo shall do good and live for­

ever '. " 2 ~is is a clear r ecot;nition of a cosoolo&ical limita­
;tis 

tion of ma n ' s freedom for ,.. con trary t o t he i dea founa oore frequentJ.3 

i n Taloud i cal liter ature t o t he effect. t hat God decrees and t he righ-

t eous a.~nul it . We l:ave here a statemen t t•hich c.eals with ne. tural 

law , v.t.ic~ r:!akcs no c i sti nc ti o:·. bet7>een rig.l:tec:.is and i' ic;:ec ; a flood 

w! l l ~ro~~ a prophe t as easilI as a rat . 

1 .. an ' s freedom also has physical lia:i tations , anci the ~abbis 

beco=e :-e t her t~eological in t he ir expression of U: is idea . "S ix 

orGans serve man ; t hree of \tl: ict a!'e in h is poher and t hree of T.h ich 

a r e ::ot . E:;e , ear anc nos e are not in !'l is pov;er , ~or h e must see , 

hear an~ Si.1ell , ;-:ha t he coes not \':ish ; IT!OUtl: , hand a:?d foot , ~Ver , 

a!"e !n his po...-er , f or '11th t is mout:: h e ma y spea:. or. learned subjec ts , 

an~ if he 7ills , scold and degrade ; ~ ith h is hanc he car. acco~pl ish 

bcod deeds , but he can also i~ he ~ill s , steal and /.ill ; ftith his 

!'oo!. ~e can 60 to the t hea tre and circus , bu t he can a l so i~ he wish­

es vis it t he ass err.bl ies (or l e arr.ed men) ar.c schools . 3 

HEfu:..uI TY - " 'Ihe Sins of the ?a tr.e r s " . 

::eredit ~' as a f'ect of natural l <l\'. MlS fo:- t ::e i::ost part \A."-
kr:ovm to tne P.a bis of olc . T!:is "i l l become ev1Je nL i n the ~hap-

t ers cevct.cc t o t ::e disc:iss i o .. _f the .;ooc ar:d ti".e evil i nclinations , 

orig i nal sin , and the meri ~ o f t he fa t !:er s , i !1 l':': i c~ , ?..11 t::n t. ":\e 

:t:?ar. by :~~!'e :::.!.~-, .:.. .1cludi!'lg ~ :. '.l:li.3.: 1 .1j t.n li"°'e 't?' " cons trued t l:eo-

l ogical :. ;; :.. ~· -;.!~.: ?.a:,')i.; . Heredity, t.here!'ore , a s an obs t acl : -- a:-, 

overtower i ng obstacl e t.o t !1e f reedo1:; o!' t.h~ w:.L . • :a3 11~·..re:- :. ~:::·:.;~ 

upon 
( l) 
( ~ I 
( 3) 

by t he author s of Talmud ical liter ature . The possibility of 
Taan i t h 2 ab . E. 7achar.~n ? • ;·.t:ora 3r d C. 
Yalkul. t o Job 895 
R . L? - ~ : . r~ora 3r d C. Gen . R 67 to Geb. 27 : 33; Tan . ( rl) Toledot h 21. 



bein£ dragged d own becaus e of physical t raits inherited £rom the 

fathe rs never finds expression i n the l i tcratu1~e Vtith which Vie are 

dealing . \'.'hen t hey spoke of " The sins of t h e fathers" they meant 

somet h i ng a ltogeth er d ifferent from that ~hich the phrase conveys 

to us . 

"The father's shall not be put to death f or t he children ," 

etc . Wha t does this teach? That the fa thers should not be killed 

because of the q1;11l t of the children ~nd the children shouJ_d not be 
.fei.\ltJ. ~~ 8t'.K..a.~~tL~· c~~ ~~ 
put t o death for his own sin' , The v.ords ' t he fathers shall not be 

put t o ciea t h for the childr en' sis nifies , upon the testimony of ( the:ir) 

children and the words ' tl:e chilcre1~ shoul d not be k illed because of 

t he father s ' means upon the t estimony of t he f athers . 1 J..nc. children 

s1·.a11 not be killed because of t he s i ns of t he f a thers' yet it says 

i n Ex. 20 : 5 ; 'vis iting t h e sins of t he father s ' upon the children ', 

t h i s is t he case when r: itti their own hancis they hold fast (follot1) --- - . . ...,,,., '""'"'\..--...-- ~ 

to the v.ork of the father s as was J;aught in Lev. 26 : 39 . ' In the 

iniquities of the ir fathers shall they pine awa~ wi th t hem '. This 

is as soon as they c ling to the ~orks of t hei r f athers, you s ay as 
~-- --.... 

soon as they clinc t o the wor ks of t heir fathers --- for D~ut . 24 :16 : 

' 2 ve r y man shall be pu.t to death for h is own sin' --------------------

Eov: about it when they do not cl ina t o i t ? Does not Lev.26: 37 ap-

ply! ' hod each one s tumbl es f or his brother ', i . e . each one for 

t ho cuilt of r. is brot t cr , and t hat t e a ches , t hat all are r esponsible 

for one another . Yet 1 t deals v: i th a case '';he re the~' were[cmpowe.re~ 

in a posi tion to h i nder (sins) a 11ll the~· d ic.i. no t do it?1 '!'ho fact 

t hat t he i dea that t he s ins of the children shoul d be visited upon 

the .fa t hers , was made parallel to t he i dea of 11 U1e sins of t he fathers 

(1) Der . 7a San . 27b . R. J ochan a n in name of R.Jose 2nd C. Tana 
Parallels anu variations fouru.l Pesikta (IC) 1 67b - 168a 
R . i.bahU. P . Amon 3rd C. 
J .. e ch ilta t o Lx . 20 ; 5 - 6 ; Sifra 112b. 



are visited upon the chil dren" shows how 11 ttle ~ natural law and 

heredity they had i n mind when t hey used these wor ds . Their whole 

purpose her e was to save the conception of the freodom of the will . 

In t his light only can ~e understand t r.e explanation that the •s1ns 

of the fathers are v is ited upon t he childr en only when they hold 

fast to(as a r esult of choice ) the actions of th3:" f&thers". This 

same motive underlies the statement of R. Jose bflr Cllanina: "Moses 

formula t ed r our instutions and four· proppe ts arose and annulled them 

------ - (among them) Moses sai d : ' God visits t he inqu i ties of the 

fathers upon the children ' ( Ex . 34 :7) and Ezek iel came and annulled 

it by saying: The soul t ha t sinne th, it shall die ' " (Ezek . 18:~1 

The Rabbi nical treatment of heredi t.~· , t hen r a t hor than limit and 

prescr ibe bounds for the freedom of the will, has just the oppos ite 

effect , for by i gnoring or mere overlooking tho real issue t bey 

give to freedom a nearly unrestricted f i eld of ac tivity . 

(1) ?.~accath 248 ; Mi d . R. Num. 19 (end) ..,,. P. .1.mora 3rd C • 



PSYCHOLOGICAL ASPECT . 

Though Pschology has been a sci ence but fifty years , t he 

principles of psychology ~ere known to, and appl ied by the Rabbis 

of old . This becomes clear in their appreciation of habit Ga a 

f actor of human conduct , and in the allowance they were prepared to 

make for it. There is hardly an aspect of habit t hat has been 

treated by modern ps~1chology , with the possible exception of the 

physiological aspect, that the Rabbis of old did not comprehend and 
II 

comment upon i n their simple and naive way. 
,, 

Growth of Habit . 

Al l habits , whet~er good or bad , grow; at first they seem and 

are insisnificant and can be changed with but little effort, but 

after they are deeply rooted, this becomes almost impossible. In 

striking contrast to the technical laneuage in v,hich statements of 

t his kind are usually clothed , the Rabbis speak in lancuage simple 

enough for a child to comprehend , yet they do full justice to the 

subject: 11at first", say various Rabbis from the second to the fifth 

century," t he evil i nclination is like t he t hread of a spinnin6 wheel 

(some say like a ::i;iider ' s web) , finally , ho'1cver , it becomes as strorg 

as the cable of a ship 11
• l 

Habits are easily formed; this is especially true of bad ha-

bits. "At f irst the evil inclinaticn (is called) appears as a Yiand-

erer , t hen as guest and final l y , as master of t he house '' , based on 

llSam . 12:14. 
2 "The evil i nclination is sweet in the beginning but 

(1) P. . i.k'iba 2ndC.Tana Gen . R. 22 , 
R. :.s i 3rd C. P. J.mora Succ . 52u , 8 R. J.bin 5th c .B. Amcra (sura) Ter . Sabb .14c; Lev.R. 16 

(2) Raba. E . Amora 4th C. Succ 52b; R. Isaac P . i.~cra 3rd C. Gen . R. 22. 
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C,( 

but finally 'bocomes evc:m. and smooth, u ,) 
11 If a m&-u:1. has committed 

a sin and repeats it, it then appears to him as if he had a license 

to do :i.t." 4 11. Berachja, interprets Ps.32:1 to mean: ttHappy the 

man who is above his sins, whose sin is not above him (i.e. not 

stronger than he is), for it says'sin croucheth at the door'. It is 

not wr·itten ..!"l!l.!11'"1 J71~'9n but "(.:J 1 '? .rtNl!J'fl ; at first the evil :tnclina 

tion is as weak as a wdman, but it grows and becomes as strong as a 

5 man" It :ls therefore easy to understand the famous say:tng of 

Ben Azzai: "run to do even a slight pl"ecept and flee from trans-

gression, for every virtue causes another virtue and every trans­

gress ion another transgress l<;.m" 6 Hence, "He who. 1ndulges his in-
~~ 1~ W...t.( ~W1(.. ~ /n.e.~~ 

clina tion,~( become so ha.bi tuated so as to) rule over hi'm in hi.s old 

age, for Pr. 29:21, ''He that c1(0licately br:i.ngeth u.p his servant from 

a child shall have him become his sc1n at length 1 • 
11 7 

I ~, .. ':!:~~\>,~ ~..,1.,,1~ ..... -~-~.,.,. .. ,.,,.,l<'tt~i,.,..,, ..... 1 -m"'""'":«>~"'--·~"'· 

Professor Xames laid down the following principle in regard 

to the foPrna ti on and cul ti va U.on of hab:l ts: 11 In the acquis i tJ.on of 

a new habj. t, or' the leavj_ng off of an old one ------never suffer an 

exceptlon to ·occur till the new habit is securely.rooted in your 

life.u 8 'I:he same thought was given vax•:Lous forms of· expresBion 

(3) ':L1an. to B.'oh; R.Abin B. Amora (Sura) ~EH•.,Sabb.4°, and Lev.R.16,. 

(4) R.Huba B.Amora 3rd c Yoma 86~; R.Dla.P.Amora 3rd° Kidd.40a. 

(5) R. Berachya P.Amora Gen.R.22 (in name of R.Simeon B.Ami 3rd0
) 

(6} f\.both 4:2 (2nd c.1:ana) 

(?) R. Abin, B. Amora 5th0 Gen. H. 22; R. J.rono.than, r:3ucc. 52b. 

(8) ~amos: Principles of Psychology. 



by the Rabb i s . "It ·was taught that R. )le ir said : ' great is repent-

ance , f or if a single per son does repent, the whol e worl d i s for­

e 1ven ' {see Hosea 145 ) who i s such a one? R . f ebuda saiQ: ' The 

one "'ho has t he opportunit~1 to sin once , or tYlice and he overcomes 

it happ ily ; h oT1ever it mus t be the same woman , the s ame time and at 

the same place . " 9 I f a man had an opportunity for one particular 

sin , once or twice and d i d no t sin , then he \\ill never eommit it for 

1 Sam. 2 : 9 . "Cod guar ds tho f eet of his righteous ones." 10 ''Oon-

ti it f i 
ti 11 nu Y o train ng , main t a ined jamee., is the great means of mak-

ine; the nervous system a c t infall i bly right '' . R . Si rna i a Tana of t he 

second cen tury expressed t h i s sa me t houeht and t; ive a Biblical sane-

tion for it ." In reference t o Hosea l~ :l: ' Oh Isreal r eturn unto 

t h e Lord thy God , for thou hast s tumbled by thine ini quity', The 

Rabbis r emark that it is to be compared to u huge rock tha t was 

placed on the cross ways , on ~hich men used to s tumble ; whereupon 

the ki~ sai d unto t hem: ' Clip it of f little by little until the 

hou1~ comes when I sha l l remove it el together." 1 2 The "Rock" here is 

clearly the habit of v:rong doing and the "k ins " is God who asked .nan 

to diminish his wr ongful acts, and man ' s fr eedom is i nvoked and is to 

become effective t hr ough r e iterated action. 

Thi s continui ty of trainins for any purpose , good or bad is 

t; iven an interesting turn in connection with the 11hardening of Phar­

aoh ' s heart , 11 Which i n the Bible seems t o point t o a. pl a i n case of 

predes tina ti on . In commenti ng on the verse : "nu t God hardened the 

heart of Phar aoh" , t he Ra bb i s says : "V.'hen God nav. that t he first -
five plagues did not brine h im to an i mproved state of mi nd , he said 

t hat Pharaoh may f r om now on persist i n it, e xcept i f he r epen t, in 

order t hat God may pun i sh h i m wi t h full ~ustice , ' As God s poke to Moses 

{9) Yoma 86b {2nd C. ) 

{ 10) 

{11) 
(12~ 

Yorna 38b P. . Schila D. :\mora 3rd C; Ter. Peah l a in the name of 
n. lsm1c . 
Prin~iples of Psychology 
Pes ikta ( K) 1658 ; another version Num.R.15; Tan . {B) 4 . 
R. Si mai , Tana Y~lk~ to Hosea Ch . 14 (532 end) 



,, 
and it says ' I will permit Pharaoh ' s heart to become bard' . R. 

Ismael expressed the same i dea somewhat differentl y by s a yi ng : "Sin 

makes dull the hear t of man , as Lev . 11 :43 says: ' Ye shall not. 

make yourselves abominable ---- nei t her shall you make yourselves 

uncl ean v.ith t hem ' - --- Do not read 0 ~/(. !?9 n I And ye Tlill be 

made uncl ean ', but D~'9tf!!J' anrl ~·ou Yiil l become dulled .' " R .P inch~ 

express a similar i dea mor e briefly by saying : "He who is cont'il'm-

ed ln t ransgress ions ( ~ ~ he who i s an inve t er n te s inner ) cannot. 

repent and there i s no for givenes s for him . " 13 -z.... 

Results of Eabit . 

Though the ac~uisition of habits and the cul t ivation of 

them are a matter of cho ice and t end to enlarge one ' s volition and 

t o strengthen i t , yet the r esults of habit t end to oetract from 

man ' s f r eedom. Th i s does not i mpl y that he can not become or re-

main good, but it s i mply means that a certain ar.:ount of i ner t i a 

comes into play: if a man i s accustomed t o do what is right , he be-

comes l ess free to do what i s wr ong t han one whose actions have been 

evenly balanced, and vicyversa . "The wiciced ar~ in t he power of 

their hearts , ( Ps 14 :1; Gen . 27 : 41 ; I.K . 12 : 26 ; Est 7: 6 . ) but the 

righteous have t heir hearts in their po\':er" 14 l Sam .1 :13; 

27:1; Daniel 1 : 6 ) The s t atement i s wri tt.en with the supposition .,:.. __. 

t hat righteousness and self- mas t ery are i nsepar able . Thouch an-

other Rabbi follo'l".'s t he pr i r..ciple r:e have stated above , more close­

l y and defines righteousness and Wickedness in t erms of habit .­

All ~en ar e d ivided i nto t hr ee classes : t he riGhteous who a r e under 

the r ul e of t he t;ood impul se ( !'s 109 : 22 '' f,;y heart is wounded within 

me" i . e . my ' yezer' is slain); t he wicked v;ho are r uled by the evil 

(13) Ex . R. ll to Ex 912 

(14) Yfana 2nd C. Yoma 39a 
s.-tvci. ~ 1d) 
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impulse ( Ps 36 : 2" Sin speaks to t he wicked" etc) and a middl e cla'BS 

rul ed now by one and now by t he ot her" ( Ps 109 :31 "Those who judge 
15 

their soul" i.e . the two i ncl i nations) we may become in the 

language of Goethe!' accomplices of 9ur own des tiny", the accessories 

of our own deeds hefore the fact, for "as l ong as the righteous~ 

t he will of God t hey acqui r e s trengt h anci power to perfor m further 
II 

acts of righteousness 16 This i s a naive expression for the psy-

chological proces s knoYm as the "inertia of hab i t ", and no t as it mtW 

appear or first !-hought an a:·peal to a shallow rationalizati on of a 

t heoloBical idea . The mere doing of a thing help t o es tablish a 

habit , for "A man should always busy h i mself with the Torah and the 

fulfil l ment of commands , even if not t he result of pure intention 

( i. e . for the thing itself) for t hrough t he mer e do ing , even if it 

be not for the t hing i tsclf , at first , he \'Jill f i nally come to the 

point where he will do i t out of pure i n tention" 17 This is clear-

ly also the meaning of R. Eleazar C . Azariah ' s famous d ictum : "To -
what may he whose wisdom exceod his good v1orks be compared~ To a 

tree whose branches are many but whose roots are few , and the vtind 

come s and plucks it up and overturns it upon its face , us it i s s aid, 

And he shal l be l ike a lonel y juni per tree i n the desert , and shall 

not see when good cometh; but shall inhabit the parched places in the 

v1ilder ness , a sal t l and and not inhabit ed ' , (Ter . 17b) but he whose 

wo!'ks exceed his wi sdom to what may he be compared? To a t ree whose 

(15) YG.lkut. Gen . 8 25 ; Gen . R. 34 to Gen . 8 :21. 

(16) R. Jose G&lelean 2nd R. Tana Ab , J .R .~ . 32 , Be!· 6lb Y~l to Ps36 

(17) YQJ..kut to lamentations. Also R. Chanina T 1st C. Pesek ( ~) 166a 
r . Amara Ex . R 12 to 9~ 3rd ~nd 4t h C .• 
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branches are few, but whose roots are many , so that even if all the 

~inds come and blow upon it cannot be shaken f r om its place, as it 

said: ' And he shall be like a tree planted by s treams of water that 

spreadeth out its r oots into the river ' etc . 11 1&1 
II It 

For wisdom here 

represen t s the t heoretical side or knowing what ou[;ht to be done , 

while 11 works 11 on t he other hand r epresent the practical s i de as to 

1•,h a t has been and i s beinb done . The ~uestion here is whether or 

not one is ft· ~e accordi ng to one ' s theor~ of righ t or wrong . And 

t he answer i s t hat one ' s theoretical freedom i s limited or enlarged 

by one ' s habit/of action depend i :ir:; upon whether t heory and practice 

~·.ere out of har mony or in harmony . 

The inertia of ha bit is so well recoenized t hat it became 

2 factor i n t he Rabb inical t heory . of r e tribution . I f one had been 

~l together picus a l l h i s li fe and at the verl· end became r ebellious 

he depr i ves h i mse l r of earlier rewar d , f or it says in ~zek . 33 :12 

' The righ t eousness of the r ighteous will not save him i n t he hour of 

l. is fall ine awa y ', and s i milar to t h i s i o t he case of a comple t e l y 

;; icke d p er::;on , v. ho::i e \01hol e l i f e was f i l l ed \'.ith sin and who a t last 

r epent s ; h i s earlier \'. ickedness will no lonc;er be remember ed for it 

says in ::zek . 33 :12 1 imd the \',ickedness of t he v. icked ' etc . , c tc ., "19 

7hc r ev:a rci i s gr eat e r when a per son triumphs agains t t he whol e course 

er his past 1 i f e for 800d and the pun i shmen t i s seve~.hen he turns 

his back upon th e whol e cour se of b io pas t life f or evil, f or it i s 

cor.ipaPabl e t o swimming aga i ns t t he curren t. 

t.he po\':er or habit . 

So well r ecoc nized is 

The inertia of ha bl t brings v ictor y or derca t depend i ng upon 

i t s own past. For a good hab i t no evil is t oo crcat t o conquer ~nd 

for a ~-f habi t no evil t oo small to brin& it t o de feat . There a1• 6. 

many para l l e l s to t he f ollowini:; pas sac e '"h i ch i s illus tra tive of t he 

pr i nciple we have f irst sta t ed . "The mourn i ng in 2ech. 12 :12 was 

( 18 )' s4ta 47a R. J'ehuda i n name of !\ab . r • . 'U!lora 3r d C. J ~ 
(19) Aboth 3 Tana 1st ~ . 1 

'ii 
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said b y some t o be for t he Messiah ben Joseph, who was slain; by 

other s f'or t he evil i nclination that was s l a in. ~should the~e 

mourning and not rather joy vihen the evil inclination is f.lain? R. 

a'uda b . llai said : ' 'l'herefore in t he t i me of t he 1~1e ssiah the Holy -- . 
One \'; i J l brine t h e evil inclination and slay i t before t he face of 

t he righteous and the wicked . It • ill seem t o the ri~1teous like 

t h e h i gt. mountain , to t he wiclted lilce a hair. Both Yl ill weep . The 

r i ghteous wil l weep s ayinG: ' Iio w were we abl e to conquer this h igh 

mountain ' ? The v:iclced will wee p ::;aying : \'b y were \'\0 not abl e to 

conque r t h is ha i r ' ? i.nd the Holy Ono also will be aston i shed v:i th 

them, accordine to Zech . 8 : 6 ' Also in my eyes will it seem wonder -

fu l I II 20 

Dut one aspect of t he psychological phase of fr e edom closely 

t o that h ab it remains to be treat ed , a nd that the psycholog y of sug-

ge stion. \'; e shall quote typical example . - "Vih en a man sees t hat 

h i s ' Yezer ' has t l: e maste r y over h i li1, he s hould go t o a pla ce where 

h e i s not known , clo the h i mself in bla ck , ve il h i mself i~ bl a ck and 

do t hat \·,h i ch h is heart des ires ( s ecretl) ) ::i.n ,i not p r ofane t h e name 

of Heaven ope n l y . This a pplie s onl y t o one who cannot bend h i s yez-

er , not to one ~ho can . 21 The i de a in t he mina of one who is re-

s ponsible f or a statement of t h i s k i nd , i s cle at•l y i nfluenced by the 

power of suggestion . Th i s i s due t o the fact t ha t a s i n committed 

publically is of t e n equiva l ent t o ~ s in committed pr esumptuous ly , nnd 

a t the s ame time be comes more deeply int;r a i 1!e d by virtue of the fac t 

( 20) . Sticca s2a , ) ~ana 2nd C . Ge n . R 48 : 11 ; 89 :1; Ex~R . 41: 7; 46 :4; 
Num. R. 17: 6 ; Deut . R . 2 : 30; 6 :14 Pesik .(R) 29a . 

( 21) Chai;g i~ah 1 6a , I<lDu . 40a. ; ::>an . 74a ; J .. . K . 17a , R. llai t he 
El der , Tana , also-:&:bahn P .~ora 3r d c: 



t hat everyone knows it. To r etract becomes more d if£icult under 

such conditions , and the power of freedom to change one ' s r eputa­

tion ~nd the c ourse of one actions less potent. 

~I. 

Habit t hen as a ps ychological f actor does not prevent the 

freedom of the will , thou£!h i t does somewhat infringe upon it. A 

habi t formed anc fixed f or good makes a human being l ess free to do 

evil and a fixed habit for evil makes one l ess free to do good than \,...._.._ 
i t there were no habit and one ' s past was evenly balanced,._lntermit-

tent good and evil ac tions . But all this is mer ely pointed out by 

\',ay of admonition t hat one shoul d control one ' s actions before they 

have become fixed habits and moul d them whil e they are still as thin 

as thread and not as thick as rope . But even i f a habit has been 

f ormed i t can be broken and a ne~ one for med by reiterated action. 

Though hab it i mpair s freeaom , it does not limit a man ' s free- will 

for he has the power to be master over his habits, and thou5h "sin 

crouche t h a t t he door" , he can and he should conquer it . 



REALITY OF ' YSZER TQll: AND ' YEZBR HARA ' AS PRCCONDI T10NS 

OF MORALITY. 

The s ood and the evil inclina tions (the "yezer tob" and the 

"yezer hara"} mc.y b e looked upon a s: t wo faculti es of the soul , active 

for ana. a gainst the freedom of the will. As s uch they have been 

cla ssified unaer t he psycholoc ical pha se a s a natur a l coscological 

aspect of the philosoph i cal conside1r a tion of our problem . However , 

there is hardl y a phase of t he whol e pr obl em of t he freedorr: of the 

\'.ill with \':hich some aspe cts of the1 "yezer tob 11 a nd t he "~·ezer hara" 

ar e no t coextenc i ·1e . Th i s i s true! of t he smallest de t a ils of both 

the philosophlc :il a nd t heol oe i cal acs pects of t h e problem. Cl assi -

fi cations of a11 y kind for t he sake of ctari ty ana conven i ence must 

be mor e or l ess arb i t rary , and we t.r eat t he t;ood and the evil i n-

clinri t i ons here , bec ause it is primaril~· psychol or i cal . Th i s por-

t i ol of our d i s cuss i on na turally d ivides itself i n to four parts : lst 

The e xis t enc e of' bo t h t he r;ood anu t he evil i nclinations ~s precon-

citions for mor ali t y ;2nd ,Tbe nature , func tion anc purpose of t h e i n -

clim: t i:>ns ; 3r d , ~ay t he evil and 5 ood i nclinatio:is be r.ias tered? 

~th , The 1rn.,s i i. nhic~: t he incl i nati ous may be master ed . 

The exi s t ence of bo t h cood ana evil i mpulse s , or r a t her i m-

pulses for ~oof ~nd evil , i s a pr econoiLi on f or moral specula tion . 

I f one c oul ti no t c ommit a wr ont:; , a c omn:anc to do r i &"1 t \'.OUl d be as 

s uper f luou s as a command t o obey t h e l a ws o f e r a v i tJ' . /, na tural ln\"1 

must be obeyed , a moral 121" ma y be ob e yed . Cbedi cncc i !': the s phere 

of nur ality is a matter of choi ce , an~ cho i ce i nvolves a lternc tivos . 

Thos e a lternat)ves [ row ou t. of the very na t ure of man; according to 
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the li terature of t he Tal mud . f,,an i s the possessor of an 1ncl1na-

tior. for good and an i nclination for evil . "Wh y .is .,JI,., written 

v;i th two ' 't°ds ' ?" asks R. Kach.man b.n. Clj.sida . "That poi n ts to 

the GOOd and the bad ' yezer ' ; v.ere the animal endov.ed with both , it 

would be endov:ed with fear and die v.hen 1 t Yroul d behol d t h e knife 

for slaughter i n the hand of man . than .uone possesses both im-

" l pulses . "?.Jan i s duty bound, says another Rabbi," to bless God 

for t he evil as v:el l as !:' ~c the good ' yezer' for we read in Deut. 

6 :5. ' Thou shalt love the Lori t hy God with a ll thy heart ' etc ., e tc . , 

l:i:i.~ witl· '.,wo letters ::i. mo3.ns with t hy two i nclina t.ions the 

1 yez.er tob' and t :1e yezer har a ' " 2 !.~an is a moral being because 

he must choose be tween a lternatives , not so "ith the an~el or the 

an i mal "Angels have no ev i l 1ncl:inat ion aud are t her efore spared 

f rom jealousy , covet uousness , lust ano other passions , but t hose 

who d~ell be lo\'. a r c unuer t he temptation of the evil 1 yezer ' and 

t herefore require a double 5uard of holiness to res ist it. It is 

to be compared said R. I3erachya in t he name of R. Levi to an Isreal-

i te and a pr iest, r;ho v.er e epilepti cs , an experienced physician c::ime 

to t hem a11d prescribed f or th e Isrealite and paid no attention to the 

priest wher eupon the pr iest spoke to him : 1 \\11 y do ~·ou prescribe for 

t he Isreal ito and leave me ou t of considu~ation ' ? The physician 

ansv.ered: ' Becaus e t ho Isreali tc ha.s need to go amont c ra·les , bu t 

you do not , t her efore , I prescribe for the Isrealite and not f or you 

So also the hic;her spirits ! Because no ev il inclination is present 

i n t hen. , onl ;) one v:ord is needed for them ( .,'f.> )< 'f.) Dan . 4 :14) but 

with t hose below ( human beinc s) The evil i nclination is present, 
~ 

therefore it is in need of i mpressive words (or t v.io words: r oo t -iY>JC 

used t wice i n Lev. 21: 1) and may they ever conqunr . " 3 0.. t.o.j'f'-.i a_ 

(1) \
1

4th C . Pal. Amora Gen . n. 14 (to 27) Ber . 6la, 
(2) U. i sh. Ber . 9 : 5 also Si fre to Deut. 6 : 5 , Tanaitic, 
( 3) Lev . R. 26 ; Gen . H. 48; Lev. R. 24 ; Sabb . 89a. 



Babyl on ian Amora of" t he fourth century has t he s t a t ement wh ich br ief­

l y shows man to be a morJ l being by vir t ue of the exis t ence of ~~~ 

incl i nations . "The man who is gr eater t han his contemporaries~s 

incl ination is a l so greater. ul Rabb i s of all periods joi n i n cal l -

ing the ' yezer hara ' evil . "Evil i s t he 'yezer har a ' f or even its 

cr e a t or called i t evil , f or ' t he inclination of a man ' s heart are 

evil frore h is you th" 2 The evil inclination is s ynonymous wi th 

Sa tan and the Angel of deat h . R. Simeon b. Hakish , a Pal estini an 

Amor a of t he t hird century and many others eay "Satan , the evil ' Ye -

zer 1 and the angel of dca t l1 are one :and t he same 11
• 

3 Evil i s no t 

onl y a t emporar y reality but as permc.nen t , as good and ~oextar.s ive 

with life its elf. "Every da~r e. man ' s ' vezer ' renews itself aGa i nst 

4 
i maa i na tions ' e ~c . Gen . 8 : ::n 11

• - Thou[)h t he cxis t -2----....__.... him for ' t he 

ence of evil i s a precondition of morality many Rabb i s say t ha t God 

re5rcts l~avint made t he evil i nclinatioi;, . "I re5ret ( s ays God) that 

I have so created t hem t. i tl1 the ev 11 ' yezer ' 1 11 man a l on5s i de of t he 

ciOod • yezer ' , fo r i f I had not created the ev il ' yezer ' i n h i m he 

"5 v.oul·~ not have rebelled a;;ainst Me . Yet t here are many passae;es 

wr. ich i naic a t e that t he 1rnr l d could not exist 1·1iihou t t he evil ' ye -

zer ' . We shall cons i t.er th !Se unoer t he caption "t!.e purpose of 

the evil ' yezer ' • The 1<a 1Jbis la:>' more ~tress or_ t he existence of 

evil than thej' do on the existence of the £Oou , \'hich they take for 

i:;ran t ed . This unconscious testimony speal.;s r.iore eloquently thar. 

wor ds . Furtheraore, evil is impossible v.ithout s ood ; either both 

ex i st or neither exists . 

(1) Succ. 52a 

(2) Ex . R . 30 to 22 :1 R . Silneon Tana; Gen . R . 34 ; Num . R. 1 3 , P. . C~a , 
P • •. mora 3r d C; ~~ iad 30° ; Gen . P. . 34 to 8 : 21 R . Jose P . Amor a 
3rd c. 

(3) ii . B . 16a . 

(4) R . Isaac Tana 2nd C. Ki dd . 30b . 

(5) Gen: ~ . 27 n • ..-.bo P . aJtora 4 t h C; Chana b . Acha & Hab . Succ. 
52b . Ter . Taane t h 6Ga , Pinchas b . Ya i r Tana 2nd C. 



NATURE, FUNCTION AND PuRPOSE OF ' YEZER'. 

The nature , function and purpose of t he evil ' yezer ' can be 

cathered f r om the various names it has been called . Contrary to 

Shakespeare ' s i dea , \'ie find t hat t here is much in a name . "The evil 

1 yeze r ' has seven names . The Holy One, blessed be He, called it 

' evil ' ( Gen . 8:21) ; l.1oses called it ' uncircumcised ' ( Deut. 10:16) ; 

Dav id called it ' unclean ' (Ps . 51 :12); Solomon call ed it f i end (or 

enemy Pr . 1 5:31); Ieaia.P. cal l ed it- ' stumblinG block ' (.i,o,. 57:14) ; 

3zekial c a lled it ' s t one ' (Ezek . 36 : 26) ; Joel called it ' t he h id-

den on~ i n t he heart of man ' (Joel 2 :20)''1 In another passage it 

is pictured _gr the "spoiler " sparing none . 2 1.nd it is a l so known 
II 

as u foolish old kin[; who accompanie s man from h is earl iest youth -eo 

'. i s ol d a 0 e , to ,-.horn all t he organ s of man show obedience" . 3 /i.nd R. 

/..bin compares i t to a "s tro.nge God" . "What aoes Ps . 81:10 . ' Let 

there be no s trange God within thee , and do not fall prostra te before 

~ stranr.e Cod ' mean7 »'. hat s tranae God i i:> in the body of man? It 

i~ non~ ot.l rer t han the evi l ' yezer 1 114 It i s r.lso compared to a 

robber . Jabbi JehudD- ha- ifasi sai d: "the evil yezer ' ma:,· be compar -

ed a s follor:s: ' Tl'lo men enter a hos t el r y ru1tl oi.e of t hem v.as seiz-

cd for robber ~· . · •. hen a sked for au c.ccompl ice , be said th:. t be had 

o ne , thout;h he coul d easil y have d e n i ed it , yet Le did so in order to 

ilil!)licD.te h is companio .• :ma ma ke h i m share h i s f a te. Thi s applies 

to t he evil ' yezer'; it is not sa tisfied \':ith t.he destruction of the 

~ soul , it also destroys U2e body . "5 'The evil 1 ye zer ' i s treacherous 

(1) Succa 52a R. Joshua b . Lev1 ? . hmora 3r d c. 
( 2 ) 

( 3) 

( 4) 

( 5) 

Pes t '.t t a (l{) sob . 

iv1 i d T . 9 : 5 l lso ~cc . R. to 4 :13- 14 . 
- -

Sabb . 105b; ~er. l'edarim 4lb . 

.?.b . b . R. Na t han l G • 



~s many passages tes tify . R. J os hua b . Levi ba s i ng h is r e ma:-ks on 

Pr . 16 : ? says t ha t t he enemy r efers t o t he evi1 ' yezer '. " If one 

lives 9'i t L his neit:;hbor t 110 or t hr ee :>- ears t hey become f r i e nd&, but 

t he evil ' yezer ' lives \?ith man f rom h is earlies t yo-:ith :md will de -

s troj· him even 1n li is seve.::itie t h or e i ghtieth year if it f i nds an 

ounor t un i ty or i r pr oved by Ps . 35 :101 • 
. . --

The evil ' yezer ', l'.o\•,e ver , s e rve s ... f;OOd i ur.ct.10 . "In e x-

r:a i~ i~& the verse , ' ana behol d it was v e ry good ' ( Ge n . 1:31 ) Rab-

b i s~ouel b • .'achr..an i r efers ' behol d ' t o t he good ' ye.zer ' and ' beh old ' 

ic; t he evi l ' ye zcr '. 
Qi.if 

Is t he ~ ' ve zc r • t hen ve r ·. Good? __. ~ I • w 
Cer tainl y , 

:·or t i t l-iout it rr.an 1•.ould n ot build u hous e , nor ma:rry , nor bege t ch il -

c :-er. i.or enc:a t;e i n trace , a s it says in Ecc. 4 : 4 . ' 'l'hen I s av: all 

1 -:1.bor a r.d ever:,· s l~ il lful wor ic , t~at for t h i s ~ man i s envied of h i s 

" 
... Q j ~1·· t 0"" ' u ~ 
··- - c - . • The e v il yezer he re clear l y r efers t o passion · The 

:-·a!"J;OtiE' o!' t he evi l 1 yeze r ' is to i ncrease t he r e \':a r d for t hose 1\'ho 

OVC!'C -y,~ j t • "I {God) c a ve createc! t he evil ' ye zer ' i n order t hat 

roople ~ny rece iv~ ~r r &rd f or overco~ing it ."3 

P.;..s J.i.AN PO'i"ER TO OVERCOI .. ~ THE EVI L ' YEZER 1 ? --- -
The Ra0b i s s pea k of ove r co111i nt: t h e ' e v i.:!. ' ~·ezcr r a t heXr 

ove~co:n inc t he i;ood ' yezc?" 1
, for t !'!e ir e t~ical c onscience had in t er -

e e t in the c;ood r a t her t . a n i n t he f act a s t o whe ther t he yezc r rts 

sue~ c c ul c be ove r c ome . Fur t her rtore t he Raubi s a l \'.'eys i mpl y a nd 

t ake for g r an t ed t ha t t h e Good can <All t oo e a s i ly be changed i n to 

ev il . The Ra bl.; i s believed t h o. t t he e v il yezer can be over come and 

_ quote cxa mpl ee frore h is t or y t o substantia te t he i r belief . ~ . El eaz:r 

( 1 ) 

( 2) 

( 3 ) 

Gen . R. 54 ; s i mi l ar s t a t ement by Sa mue l b . 
3r d and 4 t h c ., i n Lid . T . 34 : 2 ; a l so by .:i . 
~·ho compar¥ cs i t to a Roman do.; . Gen . R 22 
P . AmoEa 3rd banda4th C. Gen . ?. . 9 on Gen . 
Als o Yoma 69 - 70 • 

~r . Beracha t h 14b . 

imchr11<:m i P . :-.11:ora 
Tanchuma bar ! .ar j on 
on Gen . 4: 6 . 
1 : 31; Ec c . R. to 3 : 11. 



said : "Abraham, our father made t h e evil ' ye zer ' good , as it i s said: 

' .'.nd thou shalt find hi£ heart fai t hful befor e t hee '. 11 " Bu t David," 

accordi ng to R. Acho , "could not '"ithstand it and ther1~fore he killed 

it in his hear t , as it is s aid ' z.nd m:;• heart i s slai n wi t h in me . 1 111 

Abr anam is also made t he conqueror of t he evil ' yezer' by fl . Abba b . 

KahaJ1a : "The evil ' ye~er' is like a robber s tand i n:; a t t11e cross 

roads , and as often as a timid ~ayfarer 5oes by , he says : ' Give me 

what you have with you '. 

ber real ized t hat he could 

/.. c l ever Vlayfarer goes by . i.
1nen t he rob- (-:­

not procure an~· thing l'rorn t his one , he be- · - ... 
can s trik i ng h i m and lrnockir.g h im t o t he gr ound . Si miJlar to t h i s is 

t he evil yezer , r.ho destroyed so many e;ener a tions like t he Genera t i on 

of Enoch , t he confusion of languages , t he fl ood until f i ullly Abraham 

arose , who knoY;i nt; t.h e i mpo tency of t he r obber , began t o s trike him 

a r.d t hrow h i n to t he gr ounn ' as Ps . e9 : 2 4 . II The P.abb is ir. 6eneral 

assun.e that the yezer can be ove rcome . TI~ fol l owing quotat i on i s 

typical : In iriterpreting Ps . 50:23 R . Joshua ben Levi sa i d: "He 

v:ho ·sacr ifi ces h i s ' yezer ' a i.d makes confession upon it. , 3crip ture 

reckons i t to him as if h e l:ad sho'r.ll God double honor , 1r: t1:is v:orld 

and in t he \',orl<i to come" . 2 R. Chama bar ~ . Cho.uina. ndmon i shes 

~an to be maste r over h is yezer: " I f n:au !·1as to ma1~e a .:;oad to 

d irect the animal (\•:h ich he uses for the purpose of plowir.g , e tc.) how 

muct more shou:d he be cureful to use t he coad for tte pur poses of 

d irecting his yezer , ~hich can by se~uc tion r emove h i m from tjais worl d 

a nd. t bc world to come . 113 Ju1.;t, a s one ' s ener:iy maj' be turned ir: to a 

(1) Gen . R. 22 to 4 : 6 . P . nmora end of 4t h C. 

( 2) San . 43, ; Lev . n. 9 :1 

( 3) Lev . R. 29 ; £cc . R. 2 : 11~ P . . '.more 3r d C. 



~~ ' ~ 1fA. wJ. 1~ ~ ~ ~ ~o... 
Agbod one_,clai ms R. Simeon b . Eleazer. "The evil ' yezer ' is like 

iron ; from iron one may make all sorts of vesseis , i f only he cast 

it i nto the fire . Lil<ev11sc one may aake i he ev.il ' yezer ' useful 

!Jy t h e words of the l aw . This i s proved by Pr . 25 : 21 ' If thou 

soot!": e t h i ne enc r11 ~· (the yeze r ) \'i i th bread ancl v1ater (the l aw) God 

will ma!<e hirr t h y friend . t"l. In t he s t rUGGle of t he Good yezer 

aga.11.st the evil on e ( see Pec i k ta. ( k ) 158a a nd Eer . Sa) man is not 

to play t he part of an i dle spectator . It is not onl y his duty to 

help t he good ' yezer' and s ave him from h is opponent , but he s hould 

c l s o make an effort to establish the kingdom of t he .:;ood ' yezer ' over 

the evil .one . Saic. R . Abba b . Jer ea: i ah i r1 the name of R. Leir: "Bless-

ed i s t he man that considereth the poor' ( ? s . 41 : 2 ) Tlle poor is 

t he c ood 'yezer' i n man v.h ich is i:;oor and \'teak over ::.cair..st t he evil 

' yezer ' • Blessed is he w!·:o 1rtl.lrns the .:;ooci ~1ezer rule over tl':e evil 

one . " 2 This same U:ough t is brought ou t in an interesting legend 

told about t he Saint Abba Tachna, , and t here are many othe r passages 

showtnc that ti~ e Rabbis believed that man has t l:e power to overcome 

even th e evil yezer .tf. . 

There are cor para ti vel :ii• few pas sagos 1.J11c1. s eem to indicate 

tl:at t he evil ' yezer ' i~ t oo strcn.: and t oo aeepl) rooted to be over-

cotne. Rabb::i. bar bar Chana i t. commen t i n.:; on Is . 2& : Z6 . "For his 

God doth instruct h im to d i scretion a1 d doth t each h im , "said : "The 

prophet sa ic to Isreal; ' return in peniten ce' . They said: • .,..e can-

not for t he e'/ i l ' yezer ' rules over us' . He s11 i d ' chasten your in­

clina tions ' ; t hey answered : ' h is God (i . e . t he ' 3ezer ' s Cod) teach es 

( 1 ) Pos i k t a sob ; Tan ( D) n~"1.:i. 3; Ge n . H . SG Tans. 2nc. C. 

( 2 ) Lev . R. 34 ; ~id . T. ( 8 )412 • Tana 2nd c. hcc . to ~id . T . ~ . Abba . 

(3) Ecc . R. to 9 : 7 

(11-) A.U- ~+ f ~~ 



us (this cannot be)' •i l_. R. S imeon b . Yochai also t hought that man 

can hardly be held respons ible for his ac tions because of the strengtl 

or the evil ' yezer . ' "It is to be: ~ferred f rom t he following , 0 

sai d he, "that Isreal will never ex:per 1ence ' Gehinom ' . To \':hat ma-y 

t h is be compared? To a k i ng who had a barren field , rented it to 

some per sons at a yearl y rental of ten measur es of ~heat . The land 

was fertilized , wat e r ed and surrounded with a ditch and t aken care of 

i n general . Yet at t he end of the years , the t enants pai d the k ing 

o;;ly one measure of wheat, i nstead of ten . When t he kind called 

upon them for an e xplanation , they said: ' Oh Lord , our Ki ne; , t hou 

k nowest well t hat the l and is barren and brouGh t t.hee no ii:come. Nav 

even after so much of our l abor it produced only t :·.is measure ' . The 

Isr~alites Will make a similar plea before t he !loly One , bl e ssed be 

r.e , in t h e future . ' Lord of the Univer se ! TJ1ou lmov.-es t ho\'1 the 

evil ' yezer ' allur es us ' ! Ps . 103: 14 1 he v.nowe t h our I'r amc I 

l"'lS' ) ---- - - -­
~ 

It is said t hat the evil ' yczot' ' is t h ir-

t een years older than t 11 e good ' yezier ' Frorr. t he wornb of his mo ther 

it ,;s'O \\S and comec , .. 1 t.t: h i m. 1 t b13£: i ns to desecr11 tc t r. e Sabbat h s 

and the re ...,t s no rardon i n its power ,; 1t kills soul:J and t here is n'?..__ 

pardon in its pol'.'er j 1 t co111.m i ts trai 1scres s i ons n11d there i s no par-

don i n its po~cr . . . 1 ter tl: ir t een ;vears t he GOOd yezcr is b orn . :\s 

soon a s he .lesecr a t cs t :r.c Sabbath it says t o t i rr : ' Thou fool , the 

OY!C ~·.ho dcs ecrn. t e s t.hc :o.hhat h Shall Surcl~ d ie ' ; ( ~A . 31 :11 ) S 

( ... ) 
(1) 

a 
J3 . B. 17 ; 5 011; of Sones R. to 2 :4-; Sota 47a ; San . 107"j . 
~~ . IOS' Q. P, ~ ~- a....-~o.. l~C. 



soon as he murders it says : ' who shed man ' s blood , by man shall his 

blood be shed ' ; As soon as ltle commits traosgrr?zsions 1 t says :' T)1ou -
fool , the adulterer and the aidnl tress shall surely die ' • (Lev. 20: 10) • 

·hen a man b~s excited and EOes to commit lewcness , all the mem­

ber s of his b0dy are willinb , for the evil yezer reic;ns over all 

t he t wo llUndt'ed and forty-~ iglh t member s , but Y.hen he is about to 

perform a meri torious deed , all his members becin to pain him , for 

the evil ' yezer ' within hin1 reiQlS over t Le tv10 hundred and forty-

eight members of" his body and the t;ood ' yezer' is compared to one 
I 

who is imprisoned, as i t says , Ecc . 4 : 14: ' .Por out of the prison 

come th the one to reign 1 
, \.hicb refers to t he c;ood rezer . "1 Yet 

thou0hts of th i s k i nd in whic~ the yezer is portrayed as too power­

ful f or mastery are fe\·,· ::nd f 11lJl be tween and t he predominant t hought 

i s that 11 0od has made statut e1s not only for Heaven and .earth , the 

s un , moon , stars , etc ., but also for the evil ' yezer' p!"escribir.g its 

bounds . 2 

HOV, TO OVEHCOl'.hE THE -..'IL ' YEZER ' . 

Fi rst , If we are told that a man has power to become mas -

ter over his inclina tions , it i s only natural for us to i nqu ire a s to 

ho~ he may do so . The evil ;,ez.er may be overcot'le throuGh prayer and 

the Grace of God . "Lord of all the worlds ~ It is re,•ealed and 

kno\':n to t hee t hat it is our i;:ill ... o do t h y viill , And v:hat hinders? 

Te leaven in the dough (i . e . the ' yezer ' in man) and servitude under 

t h e T1orld kingdoms . 1 .. ay it be thy will to huu:ble t hese before us 

and to remove the evil ' yezer 11 fro rr us and humble it out of our heart ----
( l) .~b . b . R . Nathan Ch. l G. Scr.echter =c. . :n b - 32r:.. version l. 

(2) Chama b . Chanina F . /.mora 3rd C . Lev . R. 35 . 



that we may f ulfil l thy will again with a per fect hear t . 1 Th r ough­

out tl;e enti re Talmudic Period we f i nd s t a t ement s of t his k ind which 

d iffer but littl e in cont ent . 2 

Second . 

oa t h ac;ainst it . 

The evil yezer roay a l so be overcome by t ak i ng an 

H. Josie a Tc.na of t he second cent ury inter pr e ts 

Deut . 6 : G. 
ti 

"Let these v:o:-ds be for an oath c.eainst thy heart t o 

moan "a.t;a inst tl':.y evi l yezer . l.~an is to e.)\.pel his ye zer by an oat h 

(i . e . ad jure i t) as d id 1;braham ( lren . 1'1.:22 f) Boaz ( t<u th 3: 13 J 

Slishtl (u r: . 5:18) , -r:hile t.he \': icked by an oa th s trenr, t hen thei:-

ev il yezer aG did Geha z i ( 1.l 1 • • 5:20 ) .,3 It is 1n t erestinG to note 

t !.at in th i s example which is t ypical of many others_, reven&e and a ­

varice appear by th e side of lust and passion as deeds of the ' yezer: 
~ 

said • . J udan i n referr i nc to Ruth 3 :13: "That whole nicht h i s evil 

· ~·e zer ' pci•suaded him and sa id , ' you are unmarried and she is unmar -

ried , she is seeh ine a husband and you a r e seek i ng a ~ife ', but he 
' I 

t oo!: an oa t h aca~r.st h is ev1 n ' yezer ' (and conquereti it) . " 1: . Ghan-

ina sn~·s t hat Pr . 24 : 5 " A wi se man is s trons ; a mc.n of knowledc;e in-

c reases s trencth'' , refers t o Boaz because he con~uered hie evil ' ya-

.e r ' t hr ouch an oath . 4 The efficacy of t he oc.th in con~uerint,; the 

(l) fJe r . 16b ?. • .. l exandci 

( 2) Tiie follow i n .._ po.sso.GeS !'rom various his t oric·tl per i ous s!':ov how 
d iffi cult an historical presen tation would be . rassa~es of s i n i ­
l a r content a re 1·0~0 in t h e name of .Tehuda- lrn- na si . T~11a 2nd c. 
ia1a.a 1•i ~. rer . 16 ; R. Isaac Tana 2nd ~ . ~1fre to i um . 6 :24 : 
another Ta11ait1c statement , v:h ich has been adop t ed by tlrn liturgy 
in Be r. ao0 ; R. Eleazer (200- 220 J . ) Per lGa , a ~i~ ilar stat e ­
cent , but. of late da t e . Ber . 17a ; o.r.ott c 1• '.J j ... a r. b . :-:c.bina of 
t ile 5 t h C.: . De1•. l 7a and many others , 

( ~) - irre Deut . C: 6 ; Cen . R. 87; 

(4) Lev . R. ~3 (end ) Ruth R. G to 3 :13 ?. . Jose b . ~halaf ta . 
15 . ~ . . ,Toshua b . Levi ~ . Amora 3rd C. :!nd others . 

1. u::i . ;t • 



' yezer ' i s well i l l:;utrat od by the s t ory told of Si.aon, the just . He 

once asked a Nazarite of s tately appearauce , beautiful eyes and cur­

ly ho.ir , 11 my son why dids t thou choose to have thy beautif ul hair de-

stroyec ":" ne answered: ' I cctt3d as my f a t her ' s shepherd i n my 

to\\ n , and once I . ent to fill the casket from the well , when I saw 

t.he i mace reflected i:i th~ v:ater , my ' rezer ' grew upon me a nd sought 

t.o turn me out from the \':orld . Then I said t o h i m: ' Thou wi cked 

one ! '.'.h y dost thou pr i de thyself with o. world tha t i s not th i ne? 

Tr.ou r.hose dest iny it is to become ~orms and D~cr.nts? I t ake an 

oa t h t hn t I v. il l have thee shaved i n t he service of heaven . I ---
Thir d . The Torah is an antidote f or t he evil ' yezer ' i n 

numberless ways do the Rabb is express t his t hought . R. Simeon b . El -

azcr said: 0 To YJha t L.ay the evil ' yezer ' be compared'? To a piece of 

iron , \".hic:1 i s placed i n the mi dst of a f ire . So lone; as it is there , 

various ve ssels can be forme d of it . The Dame may be said of t he 

e vil · ~ezer ' . There i s no other preventive but the Tor al1 wh ich is 

called a fire . Pr . 52 : 81 - 2 ' If thy enemy be hungry £.; ive h i m bread 

<.o ca t , a.ml i ::' he be thirs t y t; ive ii i m \'.atcr to drink , fo r though thou -
:_;a t l1e r e t h coals of fire upon h is head, yet will the Lor d repay i t un­-t •l t hee 1 • Do not r ead c~~~ but 0'~~~ make the e at peace . 11 2 Some 

o: Ll1e Rabbis interpret Deut. 11 :18 "Ye shall t a ke U1ese my •ords t o 

your hear t." to mean t.:ia t t he l a v;, the Torah is a remedy for t he evil 
•....Jul""""-'-').· 

1 ;,ezer ' o..rrrJIU) say t he:,. , means a.tJ-GO~C4 ... r ft is t o be compared 

u~to a f a t her , who smote i i s s on scvere~y , ~nd U1cn put a p l aster on 

t he \~ound and said to h im. 1 1.:y son , 3.S long as the p l :l.ster is on your 

,·.ound you maylin \'larm wa t or or in co l d , and need h ave n(\ f ear. But 

( 1) 3rd C. B. C. Ned . 96; bSif~'(JJ 22; Jer . jfod . 36b; Sifre 96 ; 
Ku ~ . R. 1 0 :7; Yo~a 35 . 

(2) Al> . J>. R. J\ . 16 Schecr.ter r;a . Version 1 , 32b. -
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if you take 1 t av1ay, an evil ulc er wi ll come f orth• • So God s a id 

to the Isrealites , ' my sons , I created the evil ' yezer '; 1 also 

created for it the l a w as a remedy. If you are occupied with the 

law , you wil.l not be delivered i n to itg h and ; but i f you neg l e ct t he 

Torah, you wil l fall i n to its pof.'er , yet if you Y.111, you can rule 

over it ,' as Gen . 4:7 "If t hou dos t well t hou wilt be lift ed up"etc. 

and if you do not busy yourself \"litli the Torah , then ye a re del i vered 

into its hand , as it i s said Gen . 4 : 7 ' Sin croucheth at the door '. 

n n not onl ;,· t hat , but its (the Yezer ' s) whole care is for t hee alon~ , 

ns it i s said, ' for three is its desire ' . l:ior:ever, if you \ ish 

(i . e . will) you wil l be able to rule over it as it is said , ' but do 

thou rule over it.' 11 1 

Fourth . Closel ~ associa t e a \'.ith the idea of overcon i n5 t he 

evil ' yezer ' b y the Torah is t he idea of overcoming 1 t by t he school. 

The following <}uo to.tion is t ypical of t h is line of t hought: " :.~; son 

if t h is ~}lJO ( i. e . the evil ' yezer •J meet thee , drac it into t he 

3eth h a - i.1idrash (i . e . t he School); i f it is stone it \'!ill be c;round 

t o pieces; if it is iroc , it will be broken into shred s as it says 

in Jer. ~3 : 29 ' ls not my word lil<e fire , saith the Lord and like the 

h a m1J1e r t.ha t. breake t h the r ock in pieces?' If it is s t one , it will 

be c;1·ound to pieces , as it sa~s i n Is . 55:1 . 1 :-io , ever yo ne that is 

t h irsty &o t o t.h e water ' and . urther on it says ' v. nt.er g rinds stone' . 

(ls . 14 :19) "
2 

t 
(1) 1\ icirt . 3oV,-s . 13 . lGa.. 'l'anaitic. 3 i rr. ilar statements concerning 

the Torah and the evil yezer are to be found; 3ifre Deut.45; 
uen . R . 70 in the na~e. of R . Chnoa ~ . , Ch~J? ina P. hffiOr 1'4 3rd C . 
Oen •. I}: 89 , gucc . 52 in the r.am~ ~f . . • .:Jl~eon o. ~~ba ; Lb . ~· 
R . I.ai,flan 15 Ch . 3 version J • .JC;1ec.1 terEc i~lso "• l.Cl . Pr . 24 in 
the name of R. hkiba Tana 2nd . 0 . Nwn . R. 17 (end) R. ~imeon 
b . Yochai T . 2nd C. Ex . R. 41 to 31: 2 ; Gen . _R . 54. ~ . Joshua 
b . Le~i P . /1mora 3rd • . C. So~a ~le,; Ber . b31"' ; ~es . s :..t ; cB . B . l~a; 
Raba P . 1~1ora 3ru C . J·.b. b •... Na t.nan 35 version 1. vch . Ea . 
Ch. 20 R. China ~et.;anhf\~ohe.nin\ 1st C . R. Nehu n;ya b . :~akanah 
1st & 2nd C. Tana Aboth 3:6 . r.. bbi 2nd c. Tana Temura l 6a; Me., 
ch ilta on 16: 27 R . Bana ' ah Ab . z . sb. 
/\lso Sifre 82b; R . Levi P . n.ruora Lev . R . ::i5; Cant . R . G: 11, Num. 
TL 14 . 
R. Joshua of Sichnin Gen . !~ . 17 on Gen . 2 :19. 

(~) $chool of R . Ismael 2nd C. Tanaitic Kidd . 30b; Succ. 52b ; iv1i d . 
T. ( B) toVll9:113 



Fifth . kan has a cood ' yezer' as well as a n evil one 

and t he good one can become master . A Palesti n i an Amor a of the 

Th11· · Century asks "Wha t does Ecc . 9 : 14'-15 mean '! There was a lit-

tle city , and a few men \'.ith i n it; and t here came 3 c reat k 1n8 

against it and besiesec it and buil t GJ'ea t bulv;orJ.s aeainst it . Uow 

there v.as founc:. in it a poor wise man , anc l1e by his wisdom de l iver -

ed t he ci t y , ye t no man r emembered that s arno poor man . 1 ' A li t tle 

city,' t hat rof ers to t he body ; ' . .net few r.ion ~-.ithin it; t ha t refers 

to the members ( l i ml.>s ) of the body; ' . .nd t here came a c reat king 

acn i r st it nnd bosie~ed it, ' t ha t refers to t~o evil ' yezer ' ; ' and 

built grea t bulworl.s a5a i ns t it ' , r efers to sin ; ' now there \\as 

found in i t a poor wise man ', t hat refe r s to the cood ' yezer ';' and 

he b~,i h is v.isdom delivered the ci t y ,' that r efers to repentance end 

GOOd deeds; ' yet no man re~ernbered t h e ~:lJTle poor man ' , for in the 

hour in \':h ich the evil ' yezer ' ruleo , he does not reme111ber the cood 

' yezor ' •1 A more striki!'!t:;ly naive account ns to ho\'. tl-:e :ood ' 'Y<J -

~er ' r.ay overcome the evil one is aive~ in a tradition that has cone 

down i i. the nnme of R. Cr i. 1a b . .. bnhu . " ; .. man ho.d t\•,o co\':s , one 

mear.t f or plor11nfi , t he other not . If he v.an ts t.h0 l a tter t o pl ow , 

r e put5 the yol:c on both . Should you not ~1 so joiti the evil im-

pulse to the c;ood , a. d so be able to t vrn 1 t w:t:i t.hcr you v. ill . So 

!)ra~cd D.:.v i ;, ' unite tl'le (doubl e) yezer of my heart ( , ~~b with t rio 

;i. makes 1 t double) t o fear thy name ' . ( J's . 8G : 11) c are t o 
~ 

pr :iise Coe! \'ii th the evil yczer as r ell cs 1.1 t h the eood . n.:; The Tor -

ah d id not , es it h::ts often been pictured by those vho dec l · re Jab-

l>1n1c Jud.,ism lecalistic , take t.!tc place o!· the r.ioral :.md reliGious 

(1) R. 1ml i bar J.bba . i~ed . 32D; :Sec . :-: . t o 9 :14- 15 . 

( 2) : c . Tob to ?s . 8G :ll ( Bacher~ . III 290) Chanina b . Abar .. 
P . .. mora 4th c . Other statements showinc that good yezer 
may be vic t orious , Ecc . R. t o 4:14 ; :cc . ~ . to 4:15 . 
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stru~gle necessary in overcominr obstacles . '!'his 1s clear f rom a 

statement of R. Simon b . 'lakish . I~ commenting on Ps . 4:5 he said: 

11 Le t o:i man always bring the good ' yezer ' in 1'.'rath over the evil ' ye-

zer' (that ye s i n not). If he conquer s i t well and good , if not 

l e t him occupy himsel1 with the Torah (' speak i n your heart'); i f he 

conquers it , well and t;ood , il' not let him reaa t he ' Sch:t:na'}(7.r he 

conquers 1 t , well anu good, i f not let l1im remind 1 t of death. " (' and 

be still, Selah!) l . 

As on other subjects , the Rabbis differ among t hemselves on 

tho sub ject of the "yezer tob" anu"yezer hara" . Ho\'1ever mos t of 

t hem asr ee t hat God i s r esponsibl e for the evil "yezer " as v:ell as 

for the eood "yezer 11
, and out of t his dual possibility arises the 

pr obl em of freedom . It i s this unpredictable future , ~hich g ives 

f r eedom to the will. ~An becomes responsible for h is choi ce , for 

whatever t he evil ' yezer ' may be i n its orir; in an d hotrever specific 

be its function , one thin& remains a fac t : --- man can 1f he wills , 

over coDie it . Pr ayer , t he s t udy of t he Torah , Divine Grace , t !ie oat.ii , 

the school , t he c ood ' yezer ' and especial l y f a i th in a future world in 
:c To'hich t he evil 11 ~1ezer" does not exist;- -- all serve as antidote and 

he l p t o t~rn t he evil into Gooa . The sub ject of t he · ~ezer hara" 

and the "yezer t ob" , as understood by the ma j ori tlr of t he Rnbbis 

brings out clearly t h ree f acts: lst, evil i s a reali t y ; 2nd , good is 

a r eal ity; ~,man has po\·:er t o choose . 

( 1) Palestini an Amora 3rd C. Der . sa; Pes i ;< t a (k) 156a . 

(2) TQn . t o Gen . Par .1 :40 . - -_.,,.. 



THEISTIC-COSirlOLOGI~AL ASPECT . 

God , according to t he teachings of the Rabbis i s omni po-

t en t , omniscient and~ prescient . It is clear , then t ha t i f 
/ 

Goa kno~s what I am t o i ng to do i n a month from now and knows , which 

alter native l shall embrace- and which I shall r eject , there is no 

semblance of f reedom t ha t I may exercise i n t he matter; my choice 

must be God ' s cho i ce and God ' s choice , or rather, his knO\·,leuge of 

my choice , is already sealed and hence no real alternat i ve are pre -

sen ted t o me . I f I am ei~ablcd to choose an al terative othe r t han 

t ha t God knol·.s wi ll be my cho i ce , ana wh ich he knew to be my choice 

aeons before my birth and t he creation of t he world , God i s not om-

nipotent . From a strictly r a tiona l or philosoph ical point of v i ew 

God ' s omni potence , omniscience and pr escience on the one hand and 

man ' s freedom of t he \'. ill on the other , are utterly i ncompatible . 

Cne not ac~uainted r.i t h Rabbi n ical Literature ~ould here 

expec t to find t he Rabbi s struccling to dec i de as to ~hich al terna-

tive to embrace . The decision is comparable to t he ac tions of a 

loving child wh i ch i s asked "~hom do you l ove ~~ best , father or 

mother?" And t he answer is "both" . Similarl~· the r·abbis loved. 

to think of G-;j as en omni poten t , 0:1.niscicnt and pr escient Be i ng, 

ye t t hey :!l so loved to exal t man as a moral Being , and morality is 

i a;posslble without f r eedom of the will . lnd like t he pr overb i al 

chila , they t oo answered "bo t h ". 1.l~iba ' s stater.:en t. ls typical of 

all Rabbinic speculation on the sub ject. "Everytl: i nt; i s forese en 

">y Cod , ye t freedom of the will have been t; iven . 1 
Of course , this 

{ 1) Tana 2nd C Aboth 3:15 1'dd~~ 16 .l ..., , • 



can hard~y be considered philosoph y, for philosophy cannot d ogmatize, 

ye t it mus t be treated here as ph i losophy because it dea ls with what 

is primarily a philosophical sub j ect. 

Al t h ough we ha d already stated t he essence of the Rabbi n ic 

conception in regar d to prescience and omniscience , i t may be we ll 

to Give a f e w exampl es s howing hO\". i nconsistent they were and of 

necessi t y ha~ to be/. result of solving a rea l problem Df dogma-

tism. The righteous are heltl in such high r e gard by the au t hors of 

t he Tal mud t ha t in many places +,hey haVi expressed statements to t he 

It 1 
effect t hat "God decrees 

/ 
but the righteous r,harge it • 

i':he n e mpha sizing the f r eedom of t he wil l omn iscience has to 

s uff'cr and whe n emphas izing omniscienc e , freedom has to suffer . Th e 

•_aln:ud r epr esents the " yezer hara" as a crea tion of God and r epre-

sen ts it as one of t he tv10 innate tende ncie s v:hich infl uence the con-

duct o f man . or course , an omniscient and prescient deity knows 

beforehand the effect tha t th is Viill have and t he u s e to v:. ich fin i 1e 

man v:ill put i t. The Ra bbis , in declaring t he fact that man has not 

made p r oper use of the 11 yezer hara" , b y Which t :1ey emphas ize the fact 

that man has free will -- make it appear as i f God h i mself d i d not 

foresee its cons e quences for lie i s con t i nually pictured a s "r egret-

ting " and "repenting " t he fact that He created t iie i ncl i nation to do 

evi l" . I regr et t ha t I so cr eated t h em, { i. e . t he evil "yezer " 

alo11gs i de the good " yezer" i n man) for i f I had not created t he evil 

yezer in h i m, he would not have rebelled aea i ns t me ."2 

( 1) 

( 2) 

Ecc . R; also Tan. to Deut; I.le t; . 13b R. t ochanan 'A_. Amora 3r d c . 
Tan {B) Beshalla-'1110 , Berachya hakohen 3rd and "'fth C. P .Amora. 

Gen . R. 27 R. Ibo P . Amor a Yal kut Gen . 90 R . Berachya P . Amora 
3r d & 4 t h c . S i milar r egrets i ncluding the Ar~s and the 
Chal deans and the Gi aspor a are to be found Ter . i u.an i t h G6a ; 
Pi nches b . J a ir Tana 2nd C. and Succa 52b Chana b . Acha i n 
name of Rab . i3 . l: P7 J.mora 3rd C. 
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In many paseagee the Rabbis attempt to do just What later 

t he Jewish Phi losophers of the m1ddle~pted to do and they were 

eGuall y as unsuccessful , when they claimed t i.at God 1 s fore- lrnotil edge 

is not causative . In this ~ay t hey attempted to save both the fre~ 

of tr.e will for man and omniscience f or the Deity , a typical passage 

t o t h is effect is t ha t g iven in t he name of R. Derachya: "God saw 

i n t he hour i t: vrhich he was about to create t he first man t he t righ-

teous and wicked would issue from him . Thereupon God spoke: 1 If 

I create him , cicked people will i ~sue from h i m; if I do not create 

him , how can the righteous issue from h im? .. ha t did God do? 

separ a t e c.i t he conduct of t he wickeo f ar from his presence, associ-

ated h i msel f wi t h t he a •10 n"'l i1 .tl,D a.nd created man , as it says "The 

Lord knoweth the w~y of the ri;;hteous " ( Ps. l : 6)
1 /.. clearer ex-

ample of t his, t hough alao very var;ue is that of Res h i.akist : 11 ' 'thus 

cai ci the Lord , where is t he bill or your mother s divorcement , v.hom I 

~ have put a way? Of •:M ch of my creditors is ,.to whom I ·1·p:e scl d you? --Behold f or ~·our i n iquities have ye so_!_d roursel ves , and f or your trane-

E;ressions is :your mother put al'lay 11
• Ana t h i s i s whz.. t Resh ~aktsh saici.: 

"What is it t ha t t eremiah 33 : 21 says ' my servan t David ' a.-4d 25 : 9 , 

' my servant Nebuchadnezzar ' ? Reveal ea and Jcnovm it 1:as before Hi m, 

who s poke and the world came i n to existence , wha t in the f uture the 

I s realites would s ay ( Ezek . 20: 32- 3); Tl:erefore t he Rol y One , 

blesseo be He , anticipated t hem a.no called him ' servant ' " 2 • 

Omn iscience makes for a kind of h istorical de ter~inism , but 

the Rabbis never looked upon this as i nfringinc upon man 's f r eedom. -
(1) Get. . R . 8 to Gen . 1: 26 . P . .hmor a 3r d ana 4. th C . 

(2) F . ,>.fnora 3rd C . SRn . 1052. ; l!b . : . 5 3 • 



"God showed to Job , Abraham and hoT.' h is descendants moved --to Eeypt , and ho \'l they will be s~ves i n Egypt , how lr.oses wou1d -..__.. 
f r ee Isr e c.l , how Joseph provided for t he tril>es , ho\7 r.~oses annoints 

Pr ophets , hoYT Samuel annoints Kings , how Joshua will l ead Isreal 

i nto the promi sed l and , how David would lay t he f oundat ion for t he 

Temple , how Solomon VIOUl d build it, hoT: I. t ha l ya and her children 

\'10uld pul l out t he golden nails from t he Temple, how ;'ehoiada .ou1d 

i mpr ove everytl •i ng , J.mon ser ve i dols, how Josiah v.oul d uproo t them, - '-

hov1 Ne buchadne zzar vtoul d destroy t he Temple nnC. how Darius woul C. r e -

built it , and f i nally he showed him Bezal eel who would complete the -
buildi ng , as it says "see I call Bezallel" e t c . l 

The i deas of omnipotence , omniscience and prescience , far 

from i r.frinc i nc upon ~an ' s f r eedom g ive t he Rabbi s a pre t e xt to em-

p':ai:: ize it all the more s trongly and to harmonize a ll contradictions 

a nd. i nconsistencies i n t h e ir own t l:eory by dogmati c me thods . 

(1) Ex . R. 40 to Bx . 31: 1-2. Resh L ake sh P . J.mora 3r d t h is is 1 
i r1 terestin5 i n that L! t r epresen ts Job to have livea bcfo1•e 
rr.ost of' t he I31blicaI characte~ - Si milar r eferences are Tan . 
on Ex. 3: 1 Gen . R. 9 on Gen . 1: 31 (in name of R. Chacci , n . Isaac 
&. R. Juaan) e t c . 



ETHICAL ASPECT OF THE PROBLEM OF FREEDOM. 

Per:fectibility of f.lan . 

Freedom, after all , is primar ily an ethical concept, t hough 

it cannot well stand without a cosmological founJat1on. Inasmuch as 

e th 5.cs is a gu i de f or human conduct , it cannot be of value unless the 

human bei ng has power both to discern between good and evil and to 

make h i s choice eff ective . The et~ ical aspect of the problem of 

fr eedom limits itself , then , solel y t o t he problem of conduct , or 

moral fre P.dom, which involves t he i dea of man ' s perfectibility , and 

respons i bility for h is actions . It does not involve a choice over 

the cond itions of . birth and death, anci the like; and hence represents 

but one limited phase of t he whole problem ~ Th i s i s brou.:::11t ou t i n 

n >i "? of t he most f r equen tly used and often mi s us ed pa ssages o.r Tal mud i -

ca l literatur e . 'rhe angel t ha t presides over pr er;nancy addr es ses 

God : '' ' Lord oi' t h e uni verse ! i b at s hall come forth ? A strong 

or a weak one , ~ ~ise one or an ~snoramus, a rich man or a pauper ' ? 

But whether he is to be righteous or \,iclted t hat he (the angel) does 

not ask, as R. Chanina said : • Everyth in5 is in t he power of heaven 

(i . e . to be determined beforeha nd in heaven) with t he exception of 

t he fear of heaven', (thi::> means conduct or it is s een f r om t he scrip­-tural authority chosen to substantiat e it) for it says Deut . 10:12; 

' And now, oh Israel , r1bat does the Eternal , t h y God ask of t hee , but 

t hat t hou s houldst fear t he Et ernal t hy C-od , t.o ~·alk in all his ways, 

to love him, and to serve t h e Lord thy Goci w1 t h ull thy heart and 

soul. ' " .1 .;. similar statement , which i s t oo lone; to quote brings out 

( l) Ber . 33a ; Meg . 25a; R~ Chanina b . Papa ; Tana 2nd c. 

~r: 



"'' · 
t he fact "...! ~t " f ear of heaven" 1116&.ns conduct, all the more str iking-

l y by :ising as its Scrip t :iral sanction . De-at . 30 :15. "See I have 
J 

::;et befor e t hee t h i s day life and g ood , deat h and evil " , kc .• 1 l~an 

i s respon s ibl e f or his ac t i ons. I n commenti ng on Ecc . 7 : 29 : "So 

this onl y have I fo:tnd t hat God madt man -:ipr i gh t , " Rabb i r emarlcs : 

Tl:e Hol y One , bl essed be He , v1ho i s: called right eo·..is a nd :.ipri(;ht and 

who cr eat ed man in his image, d i d t .his onl~i with the in t ention t ha t 

man sho:ilrt be as r i gh t e o:is and :ipri.e;ht , a s He h i msel f is . J: f wan 

r.ill a r g:.ic , \·:113 t hen did He cr ea t e t h e evil · ~rezer ' o'f whom i t i s 

·-.d t t e n t ha t he is evil f r om the ve r y yo:i th of man ? If God de s ire d -hi~ a s ev il , who the n co:ild make h i m good? God ' s a ns\·1e r i s : ' Thou, 
9 

1.:nn has r:iade h i m ev i l ' 11 
.... 

!'.an i s a perfectible be ing . Th i s r epresents t he esse nce 

of ?.aLb inical teachinG on t h e s:ib j ec t of man ' s f r e edom from an e t h i -

cal point of vier. . The Ra bb i s ask \7he t h er a ~icked person may b e 

considered a Son of God, and t he answer i s t ha t i n so f ar as he h a s 

\' ithin him t.}1e po\«er to become righ t e o:is , he i s a son of God . 3 For 

" in the wa;y in wh i ch a man chooses (wills) t o \':alk , h i s fee t i;-..i i de 

h i m. This i s to be de r ived f r om tlhe Tor ah i t i s wri t t e n (in regard 

t o Salam) f i rs t , ' Tl: o:i shalt not go Wi t r. them' ( li:un . 25 : 12 ) and t hen 

1 I~ ise ::.p and go Wi tl1 t hem ' { J!:ur •• 25 : 20 ) f r om the Pr ophe t s wher e it i s 

sai d , I I am t he Lord t h y God , VihO t1:ic.che t h t hee t o prof it, wh ich 

leadet h t hee by t he way t ·.a t t ho:i s h o:ilds t 80 I• ( Is . ~6 : 17 ) ; a nd 

( 1 ) Tan . Pikl<:ide and par t l y i n Yal :<:it Ge11 . 38 ; i n name of R. Jocha­
nan , P . Amar a 3r d c. 

( 2) 
0~. Gen . .)J'se e a l so Gen . R . E3 7 . 

( 3) Si fre ---------



from the Hagiographa, where it is said , ' Svrely he scorneth t he scorn-

ers , b:i.t he giveth grace mlttt t he lowl y .• "l In t he ho:.ir 1n which - . 
t.ioses wrote do\-.n the Torah , he recorded t he nork of every day ' s crea ­

tion; v:hen he came :ipon t he verse ' God epoke , let :i.s make man ', he 

said: ' ff.aster of the Un i verse , what an opport:m i ty do yo:i he r e g ive 

to t he heretics ? (to say t ha t there are many Gods) 

him , · ~ho wishes to err , may ao so ' " . 2 

God aras Tiered 

Poss iblJ t he most i nteresting statement in \':h i ch man ' s powa, 

ovor h is own will is bro:i.ght o~t , is t hat in which the very th i ng t o 

be pr ov en is f pj)s t naively denied i n s:ipport of its pr oof . "David ,..... 
by h is na t;ire ( moral s t amina} was not capable of comrni t tine s:ich an 

act. wi t h E~tli Sheba , and t he Isrealites also ,,ere by nat:.ire r.ot cap­

able of commi tting s:i.ch a deed , (as making the Gol den Calf) . David 

•.as not capable of s:i.ch an act , for 'e r ead i r. i's . 109: 22 . ' J.ly heart. 

is \'10:.mced Tli t h in me' a nd I s rael v.as not capable of s:ich ::m act .for 

~e r oad i n De:i.t . 5 : 29 ' Oh t hat t here r;ere s:i.ch n hear t in them 

t hat the~· v.o:ild fear me - forever' . ~~Y then a id they commit 

c:.ich acts? In ora er to tel l yo:i. t hat if an ir.divici:io.l s i ns , one 

may say t o him , ' Co to an individ:i.al (to Davie:) f or an example of 

how he r epent ed , so also shoul d yo:i repent; ' i f , on t he othcrhand 

o Gro:ip of peopl e s i ns , oae may say to it.: ' Go to I srael t o l ook 

ror o.n e xampl e as to hO\v a n-hole people r epent ed , so also sho:ild yo'!l 

repent. .' It \'.as neces~r~· for ·~cript:ires t o men tion both of thes e 

cases , for if God had only g iven :is t.ho example of the one (David) 

(1) 

( 2) . 

R. H:i.na or Eleazer La ce lob ; lbm . R. 20; R. Jochanan P . Amora 
3rd c . S:i.cc . 53a ; also Rilayim 32 ; Yalk:i.t to Is . 4~ p . 79; 
Yall~:i.t to lbm . 22 . I n lie t h:ibo t h 35b t heaiarr.e idea is tm-ned { 1_ 

from f r eedom i nt o predestinati on . 4 430 - ~ 1 
Sam:iel bar Hachman i n name of R. Jonat he.n , ~ 2nd C.; Gen . R. 
8 on Gen . 1 : 2G . L -z. 



.,. J. 

I co-uld have inferred that it was because his sin was not publically 

knovm. F~thermore , it was necessary that script:.ires mention the 

transgressions of the one ( David) for if only the deed of the group 

and its pardon would have been mentioned, I co:ild have inferred that 

it happened beca11se its collective merit was large , b"Ut that the in-

dl.vid:ial could not find pardon because his individ:ial merit is not 

large . 111 These t h ings happened to Davi d and Israel not because of 

an act of choice but against their will and contrary to t heir moral 

natures, as acts of Pr ovidence to show t.hat all may repent . Th is 

may well be compar ed to people who believe in Un iversal Peace so 

firml;y t hat t hey ar e willing to go to war for it, for , in l i ke man-

ner, the Rabbi was so i n ten t 'Upon pr oving t hat rr.an i s free to repent, 

t hat he determined him in the very condit i ons f r om wh ich he was to 

free h i mself. A me thod somewhat simil~r is ~sed in t he following 

/ passa t;c in r.hich the analogy chosen wo:ild excl:ide the idea of man ' s 

f r eedom and ye t it upholds man's freedom in t hat it departs from t he 

analog y . In commenting on t he Bi bl i cal phrase , "Hear t he wor d of 

t.he Et e r nal ," t he Rabbis say: "This i s to be compar ed to a King who 

says to h is servant s : ' Be caref:il v. i th t hese t wo c:ips for they are 

made of fine f iiigr ee .' As he (the cervant) i'rent into t he palace 

there l ay a calf at t he d CJor , knocked i n to t he ser-,ran t and brolrn one 

of t.he cups . Tl':e servant stood tremblingl y before t he I ing . ' \l!h y 

are yo:.i trembl ing ' , asked the k ing? ' Beca:ise a calf ran into me 

and brol~e one or t he t wo c:i.ps . ' ' fv ark yo:i. ', said the Ki ng, ' and be 

( 1) Ab·. Z·. 4b - sa . R. Jochanan i n name of R . Si meon b . Yocha i; 
Sabb . 55a . 



caref~l for the second.' So also did God speak : ' Two c-ups have 

yo:i mixed . (i. e . po:ired o:.it at Sinai viz . "we will do and we will 

hear") The one { "•e will do") have ye broken in that ye made a 

Golden Calf; be careful t.ith the second ( "•e \'Jill hear" ) So also 

says Jeremiah: ' Hear the gor d of the Eternal , Oh house of Jacob 1
"
1 

In n~berless ways do the Rabbis impress upon man t hat he is 

master of h imself . 

repel it ( 

"If the evil ' yezer ' comes to mak~ou frivolo-:JS 

may come ·from """~"to r epel" as well as from 

';$/ J to guar d") with t he word of t he law; if yo-:.i do/~ I ( God) will 

reckon it t o you as 1f you had cr eated peace i~ t h is world , and peace - --in the \o:orld to come . But say not the ' yezer ' is not i n yo~ po~er , 

for I have already written in the law ' toward thee is its des ire, 

b:.it thou shalt rule over it.'" 2 

a man should choose for himself? 

"Which is tho righ t co~rse that 

That Which he f~ls to be honor-

nble for himself, and which brings him honor from mankind . Be as 

caref:il in t he observance of a ligh t precept as of a £;rave one , for 

tho:.i knowes t not the r eward for each . Calcula t e t he loss inc:irred 

by t~e non- f:.ilfillment of a precept, over agains t t he reward for its 

observance , and t he gai n r;c t t en by a tr::mceress i on against. t he l oss 

it involves". 3 Wherever there ar e a lternatives , t here is ch61ee. 

Ir. commenting on Ps. 36: 3 t r.e Rabbis say "What is the meani ng of 'he 

setteth h i mself in a v1ay that is not good ' ? There are be!"ore thelJl 

two Y1ays , one for t;ood ano one for evil , amt they fors ake the l'fay of 

cood ana tl10 y v;alk in t he evil way " . 

(l ) Ex . R. 27 to Ex. 18 : 1. 

(2) Gen . R. 22 to Gen . 4:6; R. S1~n and Chanina b . Papa . 

(3) Rabb i Jeh~da-ha-Nasi . 2nd c. Aboth 2 :1. 



Man cannot find a mitigating ca:ise or an extenuating ~lu-

ence for his actions; he alone i s responsible for them. " ?Lan" , say 

the Rabbis , "v.as created alone (Le. there is b:it one ancestor for 

the ~hole h:unan race) i n order that the heretics should not s ay there 

are many principles in Heaven. According to a nother explanation, 

beca-:ise 01· the righteo-:is and t he \'Jicked i n orde r t ha t the righteo:is 

sho:.ild not say ' we are descended from a righteous person ' ::ind the 

ricked shoul u not say ' we are descended from a v:icked person ' 11 .l The 

p::rpose of t h is passage is to assert that nei t her heredity nor envi-

r onrnent can hinder or i n any way infri~ge upon man ' s freedo~ , which 

aepends solel y :ipon himself. 2 

':"he r.hc.l e s:.tbject or man 1 s po'7er over tirnself co:.ilci have 

been treat ed :maer tv.o aspects; one i n v:hich t.he direct s t.atements 

f or and a£ai1.s t freedo.: co:.ila have been v1a i r,hea , ana "' secona i n r:h idl 

tLe :.inconscio:is t e stimony on t he s:.tbjec t co:il d have been brou.{;ht to a 

focus by i nn:unerable pas sages 1~ ~h ich freedom or dc ter~inism i n i m--
plied and taken for gr ant ed . Una er t he f irst of t hese.)sta t.ements 

concerning the method ~nd the proced:ire for overcoming the evil ye­

zer, 1'.'h ich already trea ted in t he chapter on "the cood and evil ' ye-

zor ' as precond itions of morality" , wo~ld be cons i dered . For wheth-

er one overcoce his i nclino.ticn t o do evil , by prayer , or by an oath, 

or by occ:ipying oneself wi t t: the v:ords of t he Torah , or by s trenc t hen­

ir.s t !1c c ood i mp:ilse , or l.>y t he Grace of God, it i mpl i es t ha t man is 

a perfectible be i~g . 

(1) Tanai tic , Sar. . 38a . 

( 2) Passages with varied aspec ts of t h i s t ho:.tgh t fo:ind in: Kidd . 
1og; Yalk~t to rg . 48 p . 798 ; Yal k:it t o Haazin:i 672 ; Er~bin 
13 ; t .. ech1lta 46 t o Ex . 15 : 26 ; Gen . R. 14 on 2 :7; 8 i 1: 27; 
? •• 1sh ::a·..i~;o th 5 : 7; freedom over envi r onment a l so exemp ed by 
Gen . R. 22 t.o 4: 6 . R. 1.mi P . hmora 3rd & 4th C. ; Abo 3: 17 
1.1: i ba ; Aboth 3 : 5 Chn.nina b . Chachina1 , Tana 2nd C; Ber.29b; 
Ki dd 4oa ; Aboth 1:5; etc. 



Man can perfect h imself thro:igh meditation . 11 One who bears 

in mind the followi ng fo!lr things , and never l oses sight of t hem , 

will never sin ; namely , \'illence he ca me and whither he is goi:ng , who 

i s h is j:idge and what will become of him . Whence he came? From a 

place of dar kness ; and Whither he is going ? t o darkness . \thence he 

came ? from a dirty place ; whither he is boing? To make ::mclean 

everyo11e , who will t o:ich him. ~':hence he came? Fr om a foetal 

secretion and from a place wh ich is invisible to a h-..unan being ; 

whither he i s going? To Sheol or Gehenna to be b:i.rned i n f ire . !xn 

who i s his j:idce ? Remember tr.at his j~dre is not of flesh and blood , 

b·.i t the Lord of all creation , blessed be he , bef ore \'1hom t here is no 

iniq:.iity , no oblivion, no consideration of perso~s and no bribery . 

/~no what Will become of h i m. \. arms and ma ggots , as it i s \'il'i+,t.en 

Job 25 : G. ' How m:.ich less t he mortal , t he mere worm, anci the son of 

earth •.re mere maggot? • 111 }':lrthermore "a ma n s h o:.ild al ways cons idEr 

r i mself a s h alf ~~ ilt ana hal f i nnocen t; i f he f:.il f ills a command , he 

is blessed for he 5 ive s himself o. weigh t in t he scale pan o f inno­

cence (or virt-,Ye): b:t t.. if , on t he othe r i-:.anc , he c omr.: its a sin , \'loe 

:.mt o h i m, for ~e g ive s h i mself a weir;h t i n t l:e sca l e - pan of JJ:til t as 

i t is \'lritten Ecc. 9 :18 ; ' One s ir.cl~ fa:ilt can destroy m:ich good '. 

( 1 . e. beca-:ise o f one sin wh icl1 he com~ittod he may bt• ing down the 

s cale pan of c;:iilt, which before t ha t one act wa s evenly ba l rtnced 

r:i th the sca le pan vf vir t:te). R. Elea za r bar R. 3 imeon s aid : ' Be­

ca:ise t he ~orla is j:idged accordinG to t he majority (i . e . t h e pre­

domi nance of one or the other kind of deeds) if t heref ore , he f:tl fi ll.s 

(1) Ben Azzai Tann 2nd c . Derech Erez Ch . 3 . 
Similar s t a t ements liltabia b. !,'.ahalall el ; 1st C. Tana Ab . b. 
R. N. 35a ; De r ech Erez . R. S ; Der . 5a; Aboth 2 :1; 3 : 1 



,,, 

one command , happy i s he , for he gives himself and the whol~ world 

an impe t~s to t he scale pan of virt:ie ; ff he commit s one sin , he 
/ 

gives himself and thel/World an impet~s for G:tilt , based ~pon ECC .9:18 ' "1 

Even environr.ient and associa tion are not obstacl es t o man 's 

po•.er of choice , becn.:ise man is free t.o choose both h is phys i cal en-

vironment and ment al attit~de , r.hich infl~ence his actions , and he 

m::ty choose s:ich as \'/ill infl~ence him in t he v.ay he wills . "Keep 

far from a baa ne i 5hbor , assoc iate not with t he wicked , and do not 

o.bandon the belief in retrib~tion". 2 -------If "experience is t he best t eacher" , t hen histor y is the 

best text- book. The best proof that man i s master of himself can 

be cleaned f r om a st:idy of the biographies of the men , who made h is-

t or y . The experience of a. few Biblical and Habbinical characters 

~ay hell serve as illJstrations . haam 's sin was an act of free- wil l . 

The follov.•inG passage is t ypical : "To whom rr.ay tl.e first man be 

compared? To a sick person , whoo the !)octor visits and says : 

' 'l'his he may eat and :.tat J:e may not eat ' . ..her, he acted co:itrary 

to his words , he approached deatt. ; his relatives visi t ed him and 

said to him : ' Do yo~ perhaps th ink tl' a t tbe doc tor has over step-

ped the line of stric t j:istice? ' ' God for bid!' answered the s ick 

one , 1 I , myself drev. death near :into me , for he commanded me. ( 11 This 

yo:i rr.ay e11t and t h i s ~·o:i cay not eat." ) Since I hnve acted con-

t rary to his wor ds, so have I s~bscribed mysel f for death '. In 

like manner when t he first man ate from the forb idden tree , a ll sen-

(l) Kidd . 40b . 2nd C. a lso Ecc . R. t o Ecc . 10:1. 

(2) Aboth 1:7; Nittai the J.rbelite 2nd C. ; Aboth 3 :14 R. Dosa b. 
Horkinas 80- 120 A.v . 
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erations {in a vision) c~me to him and sai d : - ' Vo yo~ per haps say 

t hat , O-od has overstepped strict jus t i ce with you ' ? · ' God forbid'. 

sa id he , I , myself have brough t on death , for he commanded Gen . 2 :16. 

("From all t he trees of t he garden" , e t c . )" . 1 

Cai n also was g iven freedom of the will. In commenting on 

Gen . 4 : 7: "God spoke t o Cain, if tho~ dost well, shalt tho:.i not 

be accept ed? And , if t~o~ dost not well , sin lieth a t the door' , 

etc ., the Rabbi s remark that it means. "Is it not a f act that if 

you cond:.ict yo:.irself well, yo:.i will r ece i ve a bl ess i ng , ( Lev. 9:22) 

but i f not yo·.i will r eceive a c:ir se . (Lev. 22 : 16) Or i f yo:i con-

d-:lct yo:.irse l f well , I v:ill for c ive yo:ir sins, i:!' not yo-:ir meas:ire 

I': ill overflow \'i i t h sin . 2 

Joseph , t oo is often cited as one who made :.ise of his free -

c!om of tho will . Ther e is a very interes ting , t ho:.lt:h :mfort:.ina tely 

too lenf thy acco:.int of t h is for us to q:.iote , in s everal places in the 

l. i drash ; the conc l ·.ision of l'ihicb r eads: "He ( Josep~ ) r:.il ed over his 

' yczer ' ana d id not t o:.ich Potiphar ' s ~ife , ther efor e , he became a 

r:iler . "3 

Obadial: and Esa:i , t . o , r:iled over tl.e1:~selves tho:.ich for d i a-

me trically opposite p:.irposes . Frecdow , it m:ist be borne i n mind , 

does not only r efer t o po1'. ~r t o withstand ev il , b:it can ecpally well 

apply to po\•,er to wi t hs tc.nd the cood as tte f ollcwinc passac;e shov:s : 

" J.. righ t eo:is per son l ived among t'l'io \'licked ones and didn ' t imitc.te 

t he i r 1 orks , and a wicl\P.d person lived amont t \'.o rich teous ones and 

didn 't imita t e their ~orks; The first case of a righteo:is pei·son 

r efers to Obadia , and the second of a wickea person to Esa:l . 4 

(2)Gen . R. 22 ; t o 4 : 6 

(3) Na m. R. 14; De:it . R. 2 :33 . 

(4 ) R. ~leazer 80- 1 20 L.D. Yoma 38b. 

(1) H. Isaac P. lilllora 3rd . ~ . Pesikt a (k) 118a ; Similar stat t 
R. Ahiba 2nd . c. Tana Gen . tt . 21 to Gen 3 22 emen 6 

3r d c.; . Gen . R . 16 t o 2 : 1 0 ,· Re.sh Lakish • : ; n. Si mon p . Amor a 
· P . Amora 3rd e . Gen.R 21· 

R. Amm1 P. /imora 3rd C. Sabb . 55 a. and b . • ' 



The story as t o how Boaz overcome his ev11 .•yezer' wi th r e­

gard t o R:.i th serves as another ill:istration f rom history. This 

story has already been q:ioted i n t he chapter dealing with the ' yezer '. 

B:it Bi bl ical characters have no monopoly on freedom. "R.Chanina and 

H. Jonathan happened to be on a j o:irney bnd came to two roads , one 

of which led to t he entrance of a hea t hen t emple and the other to 

t ho ent rance of a ho~se of prosti t:it1on . ~here:.ipon one spoke to 

t!':e other: ' \'.'e o:.ie;h t r ather t o choose the one which l eads to the 

heat hen t empl e , for t he evil ' yezer ' for i dolatry has been killed . ' -

The other one answered : ' Let :is rather t :irn i n her e to the house 

of pr ostitution and overpower o~r evil ' ye zor ' and r ece i ve r eward 

from God? Y.'hen they came and s ' w the pros ti t u t es bow (anti r ecede } 

before them, the one spoke : ' HoT. d i d ~·o-:i knol'.' that':' ' l Yo:i co:ild 

control yo·..trse l f . ) He answer ed i n the words of Pr . 2 :11 : ' Dis-

cr etion chall preserve t hhe , :inderstanding shall keep t.hno ' "l 

Reason , exper ience and history alike affirm t ha t :-an i s a 

perfectibl e be i ng . 

(1) Ab . Z. 17 a & b . 



FREEDOM TAKEN PUR GRANTELJ AND IMPLIED • 

A man does not constantly say to h imseld " I ' m al i ve , I ' m 

a live !, b:.it he simply takes t h is for granted . Only when he i s a t 
\ ...... 

t he brink of de a t h "he wonder Vlhether his life is ebbi ng a way. In 

a like mam1er one who believes himself to be a fre e agent need not 

necessarily go abo:it t l'B s tree ts sho:iting : ' I ' m free ~ lie simply 

takes it for granted and acts as i f he were free . Test i mony of 

t h is k ind more eloq:.tcnt by its silence t han by 1 ts speech , may be 

gathered a l mos t wi t ho:it l i mit from Tal m'!ld i cal Literat:ire e; iving s:ip­

port to the i dea t ha t the Rabbi s of old , we~G for the most part, 

f irm believers i n the idea t hat man ' s \\ill i s fre e . une of the 

earliest statements t ypical of this :mconsc i o:is , and t herefore all 

the more significant arg:iments for the freedom or t h e r:ill comes 
') 

from tl:e fo:ir t h- cent:iry B . L: .: "He deliberate in j:idQDent , train 

:ip many d i sc i p l _es and make a fence a r o:md the Torah . 0 1 Only he is 

mas ter of himself", said another Rabbi, " who live s fo r God and men ; 

he i s free fror.i t he pov:er of sorrow , free from the oppressive :yoke , 

and free f r om deat h ". 2 Th e fact t ha t sayincs of t h is k ind do not 

en t er d i rectly i nto .... cons ideration of fr P. edom does not cxcl:ide them . 

"The Holy One blPssed be he , sai d , ' ..:iee what t r.is \': ickea people do • 

.. hen I created t hert , I t;3.ve t o each 01· them t \-:o 3e rvants , the one 

.::;ood a i:d t he ot~'}r evil . B:it they f orsook the good servant and as-

socia Led nith the evil one 11
•
3 I t h ere seems as i f the writer 

(1) 

( 2) 

( 3) 

Abo t h l:l. r •. en of Grea t Jynai;os:ie . Other statements of t\..i 
k i no f r om va r io:is Rabb i s: Abot~ 1 : 9 · 1 : 2 · l · lo · BB a · Ber 9··. 5

5
. J Nd b a , ', , •• , .. , 

er . •e • 41 ; San . 102 ; Geu . rt . 8 t o 1:26; Sifr a 91n; Aboth 
1:12 , 14; Abo t h 2 :17; 5 : 20 . 

Lev . R. 18 t o Lev . 1 5 : 2 ; Ab . z. 5b. 

Tan . ( D. ) 1: 13n . 



wi shed t o i mpl y tha t God himself di d no t know what man wo:il d do . This 

of co'!lrse i nfr i11:;3s '!lpon God ' s presc ience , wh i ch t he Rabb i s '!lphel d 

eq:iall ;y as .f i r ml y , t ho:i(;h , s i nce f r e edom and prescience in the abso-

1:.ite sense ar e cont r adictor y , t he Rabbi s always :tphold e ither one 

a t t he expens e of ~he o t her . Th is came dif~ic~l ty may be d i scer ned 

i n t he f ol l oflin e; pass age fro11 1.hich it appea rs t hat God h i msel f d i dn 't 

know wha t t he j:idge wo:il a do? 11 \'.'hen t he j:id1;e si tte t h and deliver-

eth a j :is t j:idc;ment , t he Hol y Cne , bl essod be he l eaves , - if i t 

wer e possibl e t o s ay so t he heaven of he ave ns an~ mal{es his 

Schechinah dwell on h i::> s i de as i t i s s a i d : ' .-..nd when t he Lord v1as 

tli t h t he j:idee ' ( J :idges 2 :16) b:it tvhen he s aes t hat t he j:idge is a 

r especter of per sons , he r emoves h i s Schecl• jnf.l-~ and r emoves t o heaven . 

-~-nc t he an3el s sa y :int o h i m: ' Ma s t er of' t he Universe ! nha t hast 

t ho:t done? ' ( 'l.'ha t is t he r e a s on for t h is r emoval ?) -'illd t he ans r.ers : 

' I have fo:ind t.ha t. t he j:idc;c i s a r es pec t er of per s ons and I rose 

f rom t here 0 I nl The famo~s saying of Ben Zoma i nplics f r eedom i n 1 
an a lmos t absol~te s ense of the ~ord f or i t p:its a t man ' s d i spos al 

wis dom , weal t h , honor and s t reng th . "Who i s wi se? He r;ho l ear ns 

f r om all men , based -.lpon Ps . 119 : 99 . \'.'ho is migh t~· ? He who s:ibd:ie s 

h i s pass i on bas ed on Pr . 16 : 32 . Who is r i ch ? He who r e j o i c a s in 

h i s l ot based o~ Ps . 1 28 : 2 . Who i s honored? He who honors o t hers 

based on 1 Sa m. 2 : 30 . 2 Ther e ar e: many parallel s t o t he pa s sage 

that "ma n is j udged a t any moment accord ing to h i s moral s t nnding a t 

" 3 t ! 1a t mornen t. The implication here is t ha t man can and should 

(1) Ex . R. 30 . fi . Jos h:ia 1s t & 2nd C. Tana . 

( 2) Ben . Zoma , Abo t h 4:1 . 

(3) R. S i mon Tana Gen . R. 57 t o Gen . 21:17. 

I 



since he has freedom t o do so, keep the predominance of his actions 

on the s i de of meri t , since "man i s j~dged by the majority of hia 
II 

deeds . 

There i s practically no limit t o t he namber of "implied" 

1~" and "f or- &ranted" free - will passa6eS in t he m:.uhcal literat~e. 
~ 



COMll.ANDS AND Am;oNITIOt\ I MPLY FREEDOM. 

As has already been stated a command to obey t he la~ ot 

s ravity is s:iperfl:io:is , for man has no freedom in t he matter ; he aim-

pl J m:ist obey i t . As a r es:U.t ~e have no s:ich l aw 1n any t ext- book 

on Et hics . Commands and admonitions are given onl y when there are 

vario:is co:it•se of action poss i ble and v:here man is empowered to -
choos e . The f act that t he Bible is f:ill of "Tho:i shal t.s" and "Tho:i. 

shalt nots" implies t ha t man has power to embrace or to reject t hem. 

And t he fact t.hnt the Rabbi s of the Tal m:idical Peri od of J:idaism 

m:iltiplied t hese commands and ad.monitio~s of the Bible t en- fold , 

pleads el oq:iently for their belie f i n man ' s freedom. No t only as 

t he givinG of commanas imply freedom , b:it al so the acceptance of 

t.her.i. As !.he follo"ffing famo:is le&end bears rli tness : " .. hen God 

\'1as abo:it t o give the Torah t o the \'.or l d , he fir s t offereu it to the 

ch i l dren of Ssa:i (Rome) ana said t o them: ' 71ill yo-:J. receive the 

Torah ' ? And t he y answered , 1 11.aster of t he J niverse , what i s '7r it-

t en t herein? ' And God sai d: ' Tho:i shalt not. kill , to wh i ch they 

ans\iered: ' Inasm:ich as all o:ir strength lies i n tho fact t hat o:ir 
I II 

f a th~p'.l t. the ir confidence in the swora , we canno t accept the Torah . 

The s tory 0oc:; on and tells ho\\ it na s then of fered t o t he Amorites : 

Ishmaelit es and others i n a s i mila r way and hoY: o.11 rof:ised it, ':lnti1 

f inall ~ God came t o Israel and they answered: " We will do and y:e 

•1111 harken" . 1 The most striking comma!la of t he Dible involving 

(1) ?esik t.a R. Ch . 21; p'.lpils of Ra bbi 2nd C. 



f reedom of· the will i s ~Q.cd over and over by t h1e Rabbis: "I set 

before yo-:i life and death , blessing and c:irse'' ( .De~t . 30 :19 ) In c om-

menting on th i s the Rabbis say: " Israel mi gh t sa;y : ' Considering 

that the Holy One , b l essed be he , pl aced before :!ls two ways , the way 

of l ife and the way of dca t h , we may. t;o i n any o:r these we like . 1 

!'herefore it i s f~rther said , ' Choose life that b oth tho~ and thy 

seed may live. •l Th e f ollowing also t hrows ligh t on t he s11bjec t 

of implied freedom thro:igh t he existence of commands . " Lioses spoke 

·.into the Israelites , ' See God has given yo"J. h i s '.ror ab , b:it i f yo~ do 

no t act accord ing to the j~cigment.s therein conta :tned , t hen he will 

t ake away the Torah from yo!l . \l.'hy ? Beca:ise he h a s g iven it t o yo~ 

onl y on condition , tha t yo~ practi ce t h e j:idgmen1t.s as it says Ps . 

99 :4 . D~t i f ye obey t he j~dGments , t hen God \rill ~gain res t ore 

t.he ho:ises of j :J.dgme nt /'J'7 "fl~ ) as i t is said i n Is: 1:26: 

1 Zion wi ll be r edeemed in righ t eo:tsness ' " . 2 A somewhat s i milar 

expressio:l i mplying man ' s freedom is t hat of R. ~r~dah ' s , in refer ence 

t o De:it . 14 :1 : "Ye a r e chil dren of t he Lord ~1 0:.ir God 11
, s ays: n If 

yo·..1 coud:ict yo:irselves as. Sons , t hen yo::i are sons• of God , i f not, ye 

"" ar e not 11 
. ... The fact t ha t t her e are t hose 11 whc1 have thrown off tre 

yoke of heaven ano have l oaded themselves with the yoke of men , " like 

t.!1e r espect er or persons , an d like !Hmroa , who ma.de men rebel a gainst 

nod , a.~6 like t.!1e peopl e of Sodom and Gemor ah , t he c ener ation of -
Enosh , Noah , and the peop l e of Egypt, bears ample test i mony to t he 

f a c t , that l aws may be obeyed or d isobeyed ana o:i t of t h is a lterna-

tive a rises freedom . 4 The distinction be t v:een t h e s i ns done pre-

s:unpt:io:isly ) and those done i n i gnorance ( 

also 
(1) 
( 2) 
(4) 

( 5 ) 

implies freedom . 5 • 

De:it . S i f r e 86a ; Tan.to R.' eh 3 . De3t , R. 4 . Tanaitic . 
R. Jos:ia , Ex . R. 30 t o 22 :1 . (3) Tana 2nd C. ~ifre De:it . 96 . 
Some of t he most signif~cant)t1p.,1~ "Throwi ng off the yoke" 
passages arg: Sot a 47 ; San . l03b; Gen . R. 27; Sifre 136a . 
J.,~ch1l tab35 ; 36a; N:im . bR . 9; Ex . n. 30 ; Stfre 93a ; San lilb 
Sifre 31 ; Jer . Peah 16 ; J e r. San . 21c. 
Ther o are h:.mdred s ob passag e s E:ich as B . B ., ga · A bot h 4 : 4; 
Do:i t . R . 5 ; Sifl'e 32 ; :::;1rra 15 ; Kerithoth ga: e tc ., e tc . 



Adnon~ion of all k i nds t akes t he f r edom of the will t"or 

grant ed. "Do no t s earch for e v il , and ev il will not r emai n with 

you , for i t i s wri t ten in Psalms: ' Ev il shal l have no plac e a mong 

you ' nl The famous saying of Ant i gonos of Soc:ho also comes under 

t his categor y :" Be not l ike servants v1ho serv'e their mas t er upon 

1..he cona ition of receiving reward , ~z(,t'lbe/l.'J..r<.e .Serl' ta.nt-S1A1i!ql'¥ell"vl:I -----~~&te,YS/~w.truY",pe~¥0<.f..e-C~_E'~ra~J b:it be like 

servants , who serve their masters with out the conctitig_n of r eceivi ng 
.,., 

reward , a nd l et t he fear of heaven be 'Upon yo:i". ""' In comment i ng 

on Pr . 24 : 6: "For by wi se co:insel t ho:.i shalt maLke t hy war" , Itabb i 

S i mon says : " If you have committed a heap of transgressions , then 

co:mterbalanc e it , with a heap of commandme n ts f;;1lfilled . 113 The 

J ew is admonished t o -:mdergo martyrdom r a t her t halll commit any of the 

car d ina l sins . It was vo t ed upon and agreed t o in the ho-:ise of 

i\ i t hsa in L'IJJo... that of all t he transgr ess ions , wh ich t he Torah 

names , one is not g--~ilty if done in respon~e to: ' Commit a trans-

gres s ion or yo:i wi ll be killed ' , and one may { :mciler t hese c irc:un-

stances) i n order not to be killed cornmi t t hem all wi tr-. the exception 

of i dol atr y , ad-ul tery , and m:rrder" .4 

Some Ra bbis pr e sent the i dea of i mplied fr eedom by means of 

a forced a lternative . " My Torah 11 , says God , 11 i s1 i n your hand , and 

yo:i.r so;;il i s in my hand ; i f yo:i preserve wha L is mine , I shall pre-

serve what i s th ine : i f yo-:.i l ose wha t i s mine , I. shall lose \·1hat is 

t h ine" . f> Another variation of t his i de a is fo1:md in t he same pas-

(1) R. Jochanan P . nmor a 3rd C. Yalk:.it t o Kini;s p . 763 par 231 . 
( 2) 200 n.c. Abo t h 1: 3 . 
( 3) Lev . R. 21 . 
( 4 ) San • 7 4a . 
(5 ) De~t. R. 4 . R. S imeon . Tanait i c . 



sai;e : "The sword and the book (the Bii.>le) came down from heaven 

boWld together . God spoke to t he peopl e : 'If yo'":l do~cording 
to wha t i s wr.itten in the book , then yo:i VI.ill be slaught ered by the 

sword . ' " 1 In commenting on , " but if 'YO"J.. ref-:ise and do not 

harken" , R. Levi said : "This relation is t he same as that of a 

servant to whom hiG master said : ' Here i s a gol den band for the 

neck if you do my will , ir not here are i ron fetters ~' So God 

spoke to the Israelites: ' If yo~ d0 ~Y Will , see, here is the go0d 

and the blessing , if not, her e is the c;irse . Behol d there are t wo 

ways before yo-:i. See I set before yo-:.i today bless.int; and c:irse. •112 

(1 ) 

(2) 

De11t. R. 4. R. El eazar . 

Same . R. Levi . P. Amara 3rd C. Si milar statements t o t~ose 
above i~ n ame of Resh LakGsh , P . Amara 3rd c. Sabb. 88 ; 
R. Simlai 3rd c. Ni dd . 30 ; kev . R. 14; Sifre 132a; Gen.R. 14; 
27; Chag . 16a; Ab . d.R. N. 55 • 



.S7 

"IMITATIO DE!" IMPLIES FREEDOM. 

~f'-""' 
Closely associated with or perhaps~f command and ad.moni-

t ion , which implies man ' s freedom of choice is what 1.s t echnically 

known i n theol ogi cal and e t hical literat-:.ire as "imi t a tio dei". God 

is t he i deal and man made i n h is ·image should strive to become per-

fee t. The most familiar Biblical expression of this i dea i s "Tho~ 

shal.t be holy , for I t he Lord am holy". In commenting on t hese 

wor ds one of the Rabbis of ol d said: "Israel is t he bodyg-...tai:d of 

~ . '' l the Ki ng ( God) and hence t hey are d:ity bomid t o i mitate.the Ki ng . 

Accor d i ng to another Rabbi : "God spoke to Israel, c•cm before I 

created the world yon were s anctified into me , t her efore , be ye holy 

as I am holy , - - - - t he matter is to be compar ed to a King v1ho 

marned ( Ill;!') a woman and said -:into her: ' Since tho:i art my wife , 

what i s my honor is t hy honor , t her ef ore, be tho:i holy even as I am 

hol y ' 112 "As God is mercif'"J.l and gracio:rn so be t ho:.i mere if:il and 

gr acio·.is 113 One of t he mos t striking passage s of " imitati o de i " is 

t.~ a t which departs from mere t heory and makes it applicable t o daily 

life . R . Ghama b . Chaninah i n commenting on the verse "v:alk i n . L 

°"'"~'1 r, ~-~'r4ri; °"" ~c.~t""'" 
t he ways of God ", says t hat it means " v.alk~ naked (Gen . 321 ) so do 

tho"J. clot he the naked ; as he car es for t he sick ( Gen . 18: 1 ) so do 

tho:i car e for the s icK; as he comf orts t he mourner s ( Gen . 25 :11) so do 

tho:.i comfort t he mo:irner s ; as he buries the dead ( De:.it .34:5 ) so do 

t hou b~y the dead ." 4 Whe t her the relation of man t o God be that 
- -( A l - ";'::> /ti .t 

(1) Abba Sa:.il , Si f r a 86c ( Bachgr Ag . T. II 367 .) Si milar idea by 
another Rabbi Tan . ( B) 3 :37 , also Pesikta K. l 6a . 

( 2) Tan ( B) 3 : 3 7a . 

( 3 )~~b, al so Sifr e 85a . 
I' 

(4) )/ Sot a 14a , P . Amora 3rd c. 



of child to father 1 or of wife to h~sband, or of body- g-.iard to a kirg , 

the imitation , the e xampl e par excellence r emains t he same , and this 

\o,o:.ild be imposs i ble v:it ho-u t freedom . Only a free- man - - one who 

can obey or d i sobey - - can be commanded , and the existence of mani­

rol d commands and admonitions and of " i mi t a tio dei 112 pl ead e l oq:ientl y 

for the conception of freedom . 

(1) Lev . R. 24 . 

( 2 ) Ot her passat eG on "Imitatio Dei" arfi: ~ 
N:un . R. 9 :4; t7: 6 ; l.iechil t a 59a ; 37 b D. r.rez. 5; Ab . d . H. N.56a; 
Tan. ( D) 1:28 ; S~cc . 30a; Sabb . 133 ; Gen . R. 8 . 



REPENTANCE IMPLINS FR~E-WILL . 

The s:ibject of repentance , like so many other s~bjec ts 

to:.iched :ipon in t he developmen t of t h i s thesis , needs have n. t hes is 

devoted to it a l one fo r a f~ll treatmen t . All that is here intended 

is"';.°g ive a general view of the s :ibjcct and point o:it what relation it 

bears to the S'Ubject of man ' s f r eedom of the will . Repentanc.e i n He• 

brew comes f r om the verb ~1\0 wh icl1 means "to Ul• 'l" or "to r e t:J.rn " or 

" t:Jrn back " . 
~ 

There ar e h:.mdreds of pass ages in Talmud ical Litera-- -
t:.ire i n wh ich man is admonished to do penance, to return t o a good 

1 i fe , and forsake the ev H wa~ . '"" It is partic~larly ~its t eachi ngs 

concernine repentance t hat Rabb i nic t ho:ic;ht showsit self t o be a 

s trone foe of determinism. "Even before t he v.orld was created , re-

pent ance was called i n to be i ng ."l This s i mple statement has deep 

a nd far -reaching implications . It i mplies t hat t he foremost a ct of 

cr eation was to enabl e man to change his a ttitude for t he bet ter. It 

emphas izes not onl y t hat man has f r eedom , but also t hat t h is freedom 

v:as and i s an indi spens i ble e l ement and precond ition of the existence 

of the world. . Of c o-:irse , it also implies that ma n has eq:ial l y as 

rr.:.ich rreedom t o ref-:ise to fol low t he better way a nd to choose t he v:ay 

of evil, b:it for better or for worse, it has no meani ng if freedom is 

no t a r eality. In numberless Y:ays d i d t he Rabbi s show how important 

an e lement Repen tance i s . He who t r :.ily repents " is r egarded by God 

as if h e had gone to Jer:isalem , reb'llil t t he ajtar, and offered al l 
') 

U1e sacrif ices r ecorded in the Torah 11
. '"' Davi d sinned with B~th Sheba 

and the Israel ites with the Golden Cal f rwt beca:ise of choice , b;i t be-

ca-:isc of des tiny in order to pr ove for e t erni t y t ttat repentance is 

(1) Pes . 54a; Ned . 39b; Gen. R. l; San . 98b ; The sayi ngs are in 
the name of vario:.is Rabbis of various periods . 

( 2) Lev. R. 7 



,. 
possible not onl~· for the i nd1v1d'!lal b'!lt a l so for a Ylhol e people, 

~hether the sins r.ere commi tted secr etly or openl y . 1 This r ather 

contradictory sta t ement on the s~bjec t of man ' s f r eedom becomes all 

t.h9 more s i gnificant beca:ise it is ~<mtradictory , :.n t ha t it shows 

ps ' choloai cally , hov. intent t he Rabbis were, on cl a i ming t hat man 

i . • b i 1 f ... ' ·-'-1 • • • I -< ,..._ can per ec~ m~e • I' ? 

The chapter devote d to th e 11 Psychol06Y of Habit and Free-

Vlill" 3bows tha t . or S 'Y'1" ' J-erc i s no r epentance , accord ing to. some 

P.abbi s . Typical ?: t h i s trend of tho~gl1t is s~ch a s t atement as: 

" He Yrho is v:polly c i.-e:li over t o sin, i s :mabl e to r epent , and there 

is no for Giveness for him forever . 11 2 Somewhat more dec i sive ls a 

stat ement of similar import : 11 Five arc exen:pt from forg iveness: 

he who repeatedly sins; he ?:ho sir:s in a riehteo:is Generation ; he 

\"iho sins 1.'ith the i n t ention of repeatinG h i s s i n ; and \'tho has in his 

l:ands ( i. e . on h is cor.s cie.,!!ce) the sin of the profanation of t he 

narr.e of Cod 11 3 The real sicn ifi cance of s:ich statements , v.h ich can 

b~ m~ltipl ied a t ease , doe s not point t o t he q~estion of ~race , or 

t he l ack of -: r ncn , b:it t o the q:.iestion of Ea bit. , a s an important 

factor of lnman cond~ct . .11s t.l.i s phase of t.h e s:ib j ect and its bear-

ir.t; ~pon h~man freedom has already been dealt \". i t l: e l sowhere , there 

on l y rema i ns t o be stated the fact t nat t here i s also another ten-

dency .ro:md in Ra bb i n ic tho-..t&h t , t o t he effect t l:a t it is never too 

l a te t o repent , be t~e p2•evio·..is condit i ot!S v.hat the ~' r.1ay , for "the 

cat c s of repentance are a lftays open ." The m:.i.ch ab~sed passa£e ''re -

pen t one day before thy deat h " shows t•1~ t 1r.an ' s po\>:er over bimself 

anc cho i ce over t t e alternatives ol' life , a r e co- extensive v.ith llfe 

itsclr .4 

( 1) Ab . Z . 4b - 5u R . Josh:ia b . Levi P . 1..r.:ora 3rd C. 
( 2) fold. T . Ps . 1. ( end) 
( 3 ) .t.b d . R . N. 59b( Schc ch ter Ed . p . 39 version 1.) 
f ,. \.. Ber. 2:;,a . 
(6-1 R . ii .. l i b 17a ; F&&-i-k-ta (10 157b ; h He 15 ; ai:u:i 11iraAy etJu~r 

paPallel-6. 
(4) J~both 2 :14 ; Sabo . 153a; fj i d . T. 90: 1 6 ; Ecc . R . 9 : 8 ; Ab . Z . 19a, e tc 



Repentance implies h'lllllan perfectibility. It cannot. stand 

with o·;.tt it , and this is si.:;nif icant for our s;.ibject . Repentance i m-

pl i e s a change i n cond:ict as a res~lt of the force of the h'1!Dan will 

'l'ih i ch is a servant in t he hands of t he maste r., a tool in t he hands of 

t he \':'orkma~ . Hence t he vast s i gnificance of s :ich an apparent l y s im-

pl e sta t e ment : ''Be n ot like fools who bring a sacrif ice f or the ir 

off enses, b:i t t"f!!. not f rom t he evil deeds wh ich they have in t heir 

hands"l e tc . 'the i dea of hwnan perfectibility is bP o:igh t out even 

mor e strikingly i n t h e familiar story of t he three books and Rosh 

P.ash ona . " Thr ee books lie open on New Year ' s Day ; one for t hose 

al together wicked , one for t hose al t ogethe r righ t eo;is a:1d one for 

t hose •in- between '. In t he f irst t r,e a ltoi:;ether r i ghteo·.is ..... en-

r olled and sealed for lif '3 ; i n t h e seeond t l"t e al t oge t he r wiclr.ed a re 

e nr olled and sealecj. for deat h ; t he ' ones- i n- be tween ', on the other 

han d , rema i 11 s:ispended f r om New Year ' s Day :intil t he Day of Atone -

men t . If t h ey become worthy (thro:igh r epe n tance) t h ey a re enroll ed 

f or life , i f not, (tha t is , if t h ey choose t o con tin:ie in t!:~ ir evil 

wa y ) 'lhe;y ar e enrolled f or death . 11 2 On t he o t her hand t here a re 

many passages which hold o:.it hope even f or t he "altoge t her v: i cked" 

who can cance l t he decr ee i nscribed against t hem. 3 ~ost of the pas-

s ages :is:.ially ~:.ioted i n explain ing t he Rabbinic c on ception of r epen-

t anc e brin8 o:.i. t only t h e i 1'18 t ha t mar~ may i mprove; of co-:.irse this is 

t he predomi nant t h o:icfri t, ye t t he r e are many passac;es \\h ich bring ou t 

clearl y that man may a l s o r ef:ise to do s o , and o:it ot t hese a lterna­

tives free dom become s an '1.nq:.ie stionabl e fac t • ...--- -A:fte r Adam had 

t 1•a nse;r essed t h e c omir.a nc1ment a nd e a t en of t he t1•ee , God wanted him 

( 1 ) Ber . 230. . 

( 2) n.11 . 16b - 11a; Pe si lc t a ( k ) 157b; Ex . a . 15 ; ancl many othe r paral 
l e ls . 

( 3 ) R. H. 17t, ; Yebamoth 105a ; Pesik ta .K. 163a . Ex. R. 31 t o 2225 
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to repent and opened a door for him t o do so , b;it Adam wo~ldn 't lie-

t en to it . ' Abba bar Kahana said : ' Ana what is t he mea ni ng of / 

God spoke :mto h i m: ' hven now do penance and I ~ ill accept yo~ '. 

B:.it Adam said , ' it is i mpossibl e ' " •1 

That bot h righteo~s and wi cked may ann;il the decree against 

t hem may be seen f rom the f ol l ol':inG : "Thro:igh fo:.ir means may t he 

o; vine ver dict i n r egaru t c man be torn ~p , viz; by deeds of benef i-

cence , prayer , change of name and change of cond:ic t . " (There are 

Script:iral sanc t ions for each) It i s worthy of no t e t hat all of 

t r.ese a re in t he po\•,er of man . 

r,:aimonides has well s~mmarized the essence of the Rabb i n i c 

concep tion of repentance in his "Tiish• eh Torah " , as follows: "Re-

pentance means t;~at the sinner g ives :ip t he s in , r•emoving i t f r om his 

mi nd , and determini ng in his heart not to r epeat t he evil ac t ion again; 

so also m~s t he reer et his pas t - - - - - and confess it ~ith his 

lips and Live expression to t he tho·.if;hts he has determined in his 

reart" . 

In~sm:ich as t he essence of repentance points to a chanc13 of 

actions on t he part of m~ n , and i nasm:.ich as the freq:i ent admonitions 

on t r1c part of t he thinkers anu teachers of all periods of Jewish 

t!~o:ic~. t call for r epen tance , they i r-iply t ha t man has par.er and is free 

t o rno:il1 h is own acti ons . Witho:it freedom , repentance is i mpossibl e . 

(1) 1':.un . R . 13. 



,, 
RETRIBUTION IMPLI ES FREE- WILL. 

One who searchEs f or t he corr ect answer t c. , or t he final 

word on the sub j ect of retribution mus t in t he end answer as did 

th ~ son of man i n Ezekiel ' s visior. of t he dry bones : "Thou know-

est oh Lord" . For fini -:e man cannot compreh end t he p lan o./ Div-

ine,, of which he h imself forms a part ; he catmot r;c t out of h im­

self ana pas s judement upon h i mself a nd t he universe , even if h is 

i ntel l i cence •er e not as limited as it is. In vain t~erefore do 

11e loo!< for consisteric y or unan imity on t his sub j e ct among t h e 

Rabb is . As t h i s subject alone l':ould need mor e t han t he limits of 

t h is t hes i s for an adeGuate treatmen t , ~ can do l i ttle more than 

.:ive a n outline of t he more important doctr i nes , a~ found rur.ong t he 

~abb is and point out Y1hat rela t ion they have to the subject of r.ian ' 

s f r eedom. 

R~tribution implies responsi bility ana respons i b ility im-

plies freedoni . :., orJ ii::se is not a phenornianon t hat i nvolves re -

tribution , for , es far as r.e kno\'1 , no man in responsible for it ; 

he has no freedom in t he matter . Re tributio~ even in its widest 

sense ext ends onl y to acts t hat v:ere under our control , or under 

t he control of those from whom we arc descender. . 'n'.e " s i ns of t he 

fa t bers" are visited upon t he children; t h is is a part of t he l aw 

of the universe . We i nheri t t he cood f r or.J our parc .. ts , why s houl d 

11.e not inherit. the bad also? J~d we do suffer for and because of 

one another whether v.e r; ill or no . The subject of retribution 

therefore i nvol ve a conceptior. of ?rovidcnce ar.d of v icar i ous a t one-

1:1ent . It 1·.as thoue;:r.t bes t t o treat the latter under t he t heologi -

cal aspect of our probl em t hou{;h loc ically it is an aspect of r e tr i ­

bution . 

l.'an i s a respons i ble be i ng , and is called t o account both 



for s i ns or virt-aes of commission and of omission. The frequently 

q-:ioted saying of Akiba 111-ustrat es man 's responsibility for acts of 

commission. "Everythi ng i s g i ven on pledge , and a ne t is spread 

for all the l iving; the shop i s open , and the dealer gives credit; 

t l'e ledger 1 ies open and t he hand wri tes; and whosoever wishes to 

borrow may come and borrow; b:it t he collectors make t he ir daily ro1!nd 

reg:-..ila rly and exact payment from men w~ether -the j be cont ent mr not . 

And they can rely "Upon getti nG v:hat t hey demand , and t he j'~1dgment is 

"l a j:idgment of tr:.ith , and everyt!1inG is pr epared for t he feast . 

Ma n i s a l so responsible fop the s ins of omission as the 

following passage ill·..istra tes: "Whoever i s in a position to pre-

vent sins be i ng committed by the members of h i s ho"Usehold and re-

fra i ms from do ing so , becomes liable for t heir s ins ; whoever co"Uld 

warn ( and th"ls pr~ent) the 'inhabitant s of t h is city from sin and 

negl ec t s t o d~ s r , he i s responsible for t heir sins; and whoever , i n 

like manner c0es not warn ( and th~s prevent) t he world !'r om sin , is 

r e spons ible for t he sin3 of t he world . This is i n t he name of R. 

?apa b:.it R. Chanina s aid : ' What does Is . 3 : 11 (" The Lord v: ill go 

i n to J:ide;ment with t he e l ders of h is people , Aud with h i s pr inces") 

mean? If the princes sinned , wha t blame have t he elders ' ! Be-

c:a:.ise they d id not prevent them" 2 The i ndivid·.ial ' s obliga tion 

to h is comrnuni ty ·'is to be compared t o people sitting on board a 

s h i p one of t he passengers of which t ook an ClWl and began to bore 

ho l es i n t ne bot.torn of t he ves sel. {':Jrnn he \',as asl!ed to des i s t 

from h is dangero:is occ:.ipation , he answered , ' why I am onl;y making 

hol es :mder my own seat ', for se t tine t hat when the \'tater came in, it 

1·10:.il ci s i nk the v:hole ship " . 3 

(1) 2nd C. Tana Abo t h 3 :16. 

(2) R. Jona t han , Tana 2nd C. Sabb . 54b . 

(3) R. Si meon b . Yochai. 



These three examples a t t he same time bring o~t the fact 

t hat ret~ib:ition in Rabb i nical Literat-:ire is at times distinctly in-

divid:ialistic as in the case of the first passage, quoted above and 

at other times social as in the second and third; each of these pas~ 

sages is chosen because it is typical of many ot hers . Retr ib:ttion, 

t herefore, may be individ:ialistic , tribal, national or -:.miversal. 

Some of the Rabbis were intent upon holding t o the justice 

of God , forge tting t ha t they were s:.ibjectine; t hat attribute to bllJllan 

standards, and declare as did R . .. ~nun i and perhaps some before him: 

"There is no death wi t ho·..l t sin and no s:iffering without transgres-

:>ion" . 1 Concrete res:ilts for specific crimes are enwneratea in 

many passages in Talmuuical Literat:tre anct pestilence, ~ild beasts , 

captivity and misfort11ne of various lcinds are but effects of various 

ca:.ises , s:ich as negl ecting the st:idy of the Torah , i dolatry, perjury , 

etc . Cf course , this is naive b~t t hat does not detract one iota, 

for the psychol ogical motive is j"ast the same a s 11' t heir explana-

tion \'icre thoroaghly scientific. A similar idea is t hat of R. nao-

n:ma , a Babylonian Amora of the third cent:iry , who believed t hat "the 

Holy One , blessed be he , does not exact p::in ishmen t f r om man ::intil 

~1i :::: meas:.ire of sin (committed by his own choice) is filled . 2 As 

early as the first cent:iry R. Eleazer said that "after God had spoken 

' behold I set before yo~ today life and death ' etc. ( De~t.30 :15) the 

words ' ooes not the evil and the good come from the mo!l t }1 of the Most 

Hi e;h ' (Lam.3 : 38) were confirmed , b-:.it evil comes only over the ev 11-

doers and t he good onl y over t hose who do good.3 

(1) 3rd c. Sabb . ssa; 
( 2) Sota ga. 

( 3) Dea t • R • 4 • 



One of the mos t pop:llar i deas connected with t he concep-

tion of retribution in ?bbinic ~1iterat~e is that of "measm-e for 

meas'7I'e" ( "Mi dde.h K 1,1'ged tl.i ddah) There are many var i ations 

of this idea. R. Meir said: "With the meas:ire wher~with man meas-

ures (~ ot hers) others will meas::ire ~ him" •1 Goa r ealized 

this before creation and incorporat ed i t a s i t were , in h is Divine 

plan2 "Whoever honor s t he Torah v:i ll h i mself be honored by man-

k i nd , but whoever d ishonors t he Torah 1'1111 himsel f be dishonored by 
3 

manJ{ i nd . As earl y as the first cent~ry R . ll i m'lc.r. ben Gamliel 

applied t he "meas:tre for ineas:ire " t o Joseph . 
.. 

•And Pharaoh t ook 

qff his ring '. R. ~imeon ben Gamliel s aid t hat Joseph her e became 

onl y wha t he deserved t o be . In regard t o h i s mo:ith , whicn d id not 

kiss sin it says 1 llLy v.hole peopl e shall k i s s h i m• • In r e1;ard to 

h is body , which did not to~ch sin , it says , ' ,.nd he clothed him with 

gar ments f r om Byss:is ' . In regard t o h i s neck , ,,hich did not s tretch 

itsel f for sin, it says , ' And he laid a golden chain abo;.it h i s neck '. 

In regard t o his hands , which d i d not serve s in , it says, ' t here-

:i.pon Pharaoh t ook the ring from his hand and p:.tt it upon t he hand of 

Joseph•. I n regard to his f eet , '1hich did not c;o toVJard sin , it 

nays , ' He per mitted h im to ride in t~e second carriage ', and t he 

tho:ight wh ich tho:ight no sin v.as called ' wisdon ' 11
• 
4 Ther e are 

many others , the most impor tant of which ma;)· be fo:.ind in t he foo t ­
(S) 

note . 

Re trib:it ion may be ma t erial or spirit:ial , or bo t h and the 
~ 

former may come here i n t lt is ':orld ana the l a tter , /\or hereafter , or 

both . Af'ter all every problem depends ~pon t he attrib~tes that are 

(1) Tan. 2nd . c . Sabb . i oob . £1 .'; " fv4/t~ 
- i 1· 31 

(2) P. . Jose . r . Amora Gen . R. 9.-. :1~ • • 

I <!i~ . R ,. t;. C-i \.....A• ~ 4l.;'h~- R. 1t1. 
(3) P. . Jose . e tc . Aboth 4 :6 <yJ 
( I ') The s tory of Nah-:.un of Gi mzoJ:aani th 21a ; other "meas:ire for meas~e 

meas:ire passa8esb Gen . R . 148; Yoma 39a ; B. ti . 9b ; Aboth 4 : 5; 
Uechilta 2sa ; 32 ; e t c . \ 



1 

ascribe.&. to God
1

for a proper treatment. As God is a God of' justice, 

re\':ard and punishment follow strict justice and are bestowed in ac-

cordance Tli th man ' s deeds • If God is also merciful , then man is 
• giveft.an overflowing measure of r eward and but a scanty measure of 

punishment. The v:hole subject of "measure for measure", wh ich was 

treated above may well be called material retribution . 

tional example we quote t he following typical example: 

As an addi-

"Everyone 

who fulfills one command will fare well; his life will be lengthened 

ana. he will 1nher1 t the land . Everyone who does not fulfill one 

command \~ill not prosper ; his life will not be lengt hened and he T1ill 

not inherit the l and . 1 

Retribution may be of a spiritual nature, even in this world 

"great i s faith , for the Isr ael ites believed in t he One 'who spoke 

and t he world was created ' . As a reward fer t h i s the Holy Spirit 

rested upon t hem" .2 But retribution 01' a spiritual nature is pri m-

arily a concern of the future world . The suf1ering of t he ricrh teous 

and the prosper! ty of the \':icked could not be easily r econciled with 

t he justice of God a t l east not v.i th God's justice on t h i s earth . 

So it was assigned to the world to come ana t hose below could as lit-

tle refute it , as those who elevated it t o t he future worlc , could 

prove it . The righteous suffered i n t h is world to atone for any 

wr ong they have done in order to enjoy undisturbed and unal l oyed the 

bl i ss of the future \\'Orld and t he v.·icked pr osper her e as a r er.ard fer 

for the little 5ood t hey I.ave done i n order that t hey shall receive 

onl y punishment i n t he f uture world . The justice of God demands 

(1) 

( 2) 

1\icid 39b ( mishua 10:1) other etfamples of t his kind r.:ech ilta 
Beshallach 6 on Ex 17:1; Ki dd 40 ; 39b; Sota 127n ; Ber . 35b. 

~ 
l.iechil ta Beshallach 6 to r:x 14: 31 . 



t hat t he righteous suffer :for the l east transgref?sion o'f , and the 

wicked prosper for t he least ac t of obedience to God ' s l aw. 1 There 

ar e passages of' every kind depicting the rewar d in t he future world. 

Akiba ' s martyrdom ( an act of free - will) causes the "~.!-h Kol'' to an­

nounce h is reward of life e ternal in t he future viorl d . 2 "Everyone 

\\'ho blackens h is appearance in ti e \'.'Orld because of i ha worlds of 

the Torah , in t he f'u ture world th e Holy One , blessed b1e he , will 

br ighten his appearance" . 3 In like manner God ' s justice does not 

overlook any of the acts of ma n . "Everyone who unde1r--goes hunger 

i n this world because of the wor ds of' the Torah , in the future worl d_, 

t he Roly One blessed be b e , wil l satisfy h i m. 114 In f'ac t "alJ. the 

commandments, which t h e Israe l ites fulfill i n t h is wor·ld will come 

and bear t es timony .for t hem i n t h e world to come".5 Not one is 

overlooked for "if Esau had ful f illed onl y one comman<il ( h onoring h is 

f~. t !-.er i n buria l jointly with Jacob) and kingdoms and rulers wished 

t o joi n '1 ~. r. , how many more would wi sh t o join themselv•es v1it f: Jacob , 

our fa tl~er, t h e rieh t.eous one , wh o ful f i lled al l the c:ommandments of 

tt:e Tor ah . 6 

The rel a ti on of' all t hl;! t ~s ~:X, be said on the subjec t of 

r e tribution , to t h e pr obl em of freedom may well be sununar ized in t h e 

fol l owing passage , which sho\\s clea r l y t hat retribution is a carrel-

ary to man's f r eedom: "Because I ( God ) have t; iven you s o n:any com-

mandments , t her efore I also i ncr ease your reward for ~rau and place 

( 1 ) 

( 2) 

( 3) 
(4 ) 

( 5) 

(G} 

San . l OOa b . Horaya t ll lob ; Taanitl~ 11 , e tc. San . 1 05b; Gen .R . 33 
t o 8 :1. 

Be£ . 6lb Ak i ba ; simi l a r t hought of R. Abahn ? . lIDora 3rd c. B.B. 
10 • 
San . l OOa b . R. J e huda bar 3 imon P. J\mora 4 th c. 
Same . R . Tanchum bar Chanil}- P · Amora 3rd C; R . J ona t han Aboth 
4 : 9 . 
n. Josua b . Le w. P . Amora 3rd 8 . Ab . Z. 4b ; Ki dd 39b; K i dd 4oa ; 
Lev . R. 35 t o Lev . 26 : 3 ; and same Tan . t o Deut. 216:16 R . Chama 
b . R . Chanina . 

Gen . R . 82 . 



upon your fulf illmen t o~ every command your term of lif~ , as it is 

said in Ecc . 8 : 5: ' Who fulf'ills the l aw will experience no evil 1 
---

with every command have I set the pun'ishment for its transgression 

and the reward for its fulfillment . It is to be compared to a king 

vlho made tv:o pa t hs , the one full of thorns, thistles, etc . , and the 

other full of spices . The blind turn in a t the road and they re­
~ 

ce ive from t he thorns many wounds; on the other hand go 

over the good road , ano they and their children er.joy the fragrance . 

Likewise has trod prepared tv;o wa ys; one for the right eous and one 

f or the wicked ; he Who has no eyes 1;oes on t he road or the wicJ{ed am 

is smitten ; he has no stability like the r uthless Bil eam , who was 

pluc~:ed out of t he earth , and like Doeg and Achitophel , who were 

t hrus t out of life, and like Gehazi, VJho left the world with nothing . 

--- --The righteous, on the other hand , v1ho wano.er in their inno-

cence , wil l be blessed and t heir children after them, as it says in 

?r . 20 :7; ' The just r.:an walketh in his integrity; his children are 

bl essed forever."l 

But all this knowing , as it were , the inner work i ne;s of Pro­

v i dence , represent s but one t cndenqy of retribution , t he offspring L 
· ..s~ .... ~:t:"'- ""~ ~~~'tt_-.t. t. e.,. "'-~·"·h"' 

of the attribute of God ' s! unfat'. o~'0" 1nfinituCfe. In opposition to 

P. . Junrei, who declared t hat "there is no death withou t sin", the Rab­

bis sc.y that "when the ministPr ing angels asked God if 1.loses and 

Aaron had not kept t he whole law (because they too died) God ans v:ered 

in the words of Ecc. 9:2 , ' All t h inGS came al i ke to all ; there is 

0 !1e event to the righ teous and to t he wicl.::ed . ' (I.cc . to R. Amm i 

I/ioses and Aaron also died because of their sins , which are recorded 

in Num. 20) But Si meon ben Eleazer added: ' There ~s also a death 

without s i n and suffering with out guilt. 1 "2 This represents the 

(1) R. Joshua 80-120 Ex. R . 30 to Ex. 22 : 1. 

(2) Tana 2nd C. tl . u . 17a. 



mystery ot retribu.tion; man finite and l imited af'ter all cannot 

:inderstand the ways of the Divine. So a lso tho~ght R. Yannai: 

,,. 

t / 
"I:e ither the prosperity of the wicked , not- t h e s:ifferin g of the 

r il;h teo:is is in o:ir hand" l ; i t is p art o f the ever unexplained mys ­

t ery of life , and man cannot fathom it . 11 \',ben ? •• oses ascended t o 

Heaven , God s h owed h i rr. all the gr eat men of the f :iture. R. Ak i ba was 

s it ting and interpreting the l a \'. in a most wonderf:il Via y . Moses 

s aid to God: ' Tho:i h a s shown me h i s worth , shotm me a lso his r e -

we.rd,' v1ber eu.pon he is bidden to l ook ba ck . There he perceives h i m 

cyii.c the most cr~el of deaths a r.d h i s flesh being s o ld by weigh t . 
~ r:.) { , I ':" ,..Ip /\..., 

Lose s now asks: 'ls t h is t h e r e \'•ard of s:ich a lif e ' ? \'lhere:ipon 

Goe a n swers : ' Be s ilent, I have dete r mine d .' 11 2 As fu.rther proof 

t hat, t he ways of Provid ence are a myster y , we q:iote a saying of R. 

:.eir , in wh ich h e r ef:itc s the idea of R . Jochanan, who claims that 

prosperity depends u.pon right e o:isne s s and a dversity :ipon wickedness . 

In commen t i ng on Ex . 33 : 19 . "I "'ill be gr acio:is t o wh om I will be 

graci o-:is" , he a dds "e ven t h o:igh h e is :inworthy" an d i n regar d to the 

l'lords 11 Qnd I \-. i ll show mercy t o whom I wil l s ho\\ merCJ' 11
, h e again 

a ttds , "even if h e i s not wortr..y of it. 11 3 

The wh ol e s~oject of retrib:.ttion, with the pos sibl e excep-

t i on of' t hat pha se :"h ich considers it an :rnfat h omable mystery , not 

only i mplie s fre ed om of t he will , b:it c anno t stand witho:.it it; t h e 

mys t e r y oi' retrib:ition arg-.ie s ne ither for nor agai ns t man ' s freedom. 

Tl: e r e are mor e over h:indreds of s ayin&s on t h e s:ibject of rctrib;.it i on 

which d irectly as well a s indir ectly a s s e rt t hat can i s free . Fr ee-

dom makes for r e sponsibility and responsibility is the fo:indation 

for retrib~tion . tt ~ -', ' U/kl. c , /-I ;~~'·'';"-'~ Dt- . 
0 <la;~ '7 tu;~~~;!" #::.-_--

( 1 ) P . tU11ora 2nd a nd ;rd C. Abo th 4 : 15 . ~ -:u..... . 

( 2 ) l~cnacboth 29b; R. Jeh:ida in name of Rab . 2nd C. 

( 3 ) R . Meir 2nd C. Tana; Ber . 70. . A s imil~r statement depicting the 
myster y of Providence is t hat of R. i~si P . Amora 3r d C. Ex . R . 
45 t o Ex. 33: 12 . 



P!ili.T TWO: THEOLOGICilL ASPECTS OF~OBLEJ..i OF THE FREE-WILL . 

The d i fference between the phil osophical and theological 

aspects of our pr oblem has already been indicated . Tbe me t hod of 

ph ilosoph · differs from that of theology ; philosoph~· is called upon 

t o brine as evidence t he results of careful thought and base all of 

jts conclusions upon ~on . Theology , on t :: e other hand , 

comes f rom the heart rather t han t h e head , and is bound up with sen-

timent and hence often 11 jus t feels" t ha t certain t h i ngs a re t r ue 

t hou[;l1 it cannot prove them by r eason . P!~ ilosophy and ru tiocina-

t i on c o hand in hand , and like wise do t heology and dogrtratism. Theo-

l ot,;y may , t h eref ore , be non- philosophic , t hat is , neith er assert nor 

co~ tradict any philosoph ical prin ciples , or it may be anti- philoso-

phic a nd fr eel y :o in opposition t o \':ell established principles of 

ph ilosophy , i n its dogma tic me t hod . Amon~ t he non- philosophicnl 

postulat es of t he t heoloe; i cal aspect of the problem of free - \•.111 we 

shal l co:.sider t he subjects : vicarious a tonement , ori&inal sin , and .. 
\..he meri t of the fathers . ,\monf; t he anti- philosophic pos tula tes we 

shell cons i der t he sub j ec ts; &race , Torah and orec esti nation . 

··l ICARIOiJS hT0iiE1.Xl~T . 

Fr om t he t i rne of Deutero- Iso.iah , who pictured Isrea1 a s the _.. 
sufferinc servan t of !•u::nan i ty wh o "boro t he cins of many" and t he 

ti1 .. e of U: e sca.pe (;Oa t i n t he pri estl~· leGi s l a tion , t he i dea of vi-

car ious a t e nement has f ounci i tz t.ay i n to ~ll t heolog i es to a Gr eater 

or lesser degree . AE;ain i\e must bee:- i n mino t h& t nearl y all class i-

f icaticns are to some eY-:. ""-: t <l!"b itrar·· ; vico.riou :;: o. t oner:ent coul d , 

per haps , better have been cons i dered a s nn aspect of r e t r i bution . It 

~ .. ls been thou&h t advisable to treat 1 t he re , because it forms , as it 

r•er e , t he link bo t ween two cx•,reme doctr :1.nes r:itl: w:: ic!1 the non- phil._ 

. . ~ 



,~.! 
sophical postulates of t he theological~f our problem ar e presented. 

Original sin on the one hand , and the merit of the fathers, which 

may well be called orir i nal virture, on t he other hand , together form 

the t heological aspect of heredity , ~nd vicarious a tonement forms , 

fh~ means between these t \'10 ~xtremes . It is a kind of a forced 

"por er pf attorney" in religious affairs . It is a d istinct 1.n1'r1n:ge- · 

ment upon the freedom of the l'!ill . It is found in various phases in 

Talmudical Literature, but does no t represent t he trunlt of the tree 

of Jev:ish thoueht , but merely a fev. of its branches and offshoots . 

There a.re many passa&es in which the death of the righteous 

is considered t o have atoning power . Charact er istic of t h is trend 

of though R. Eleazer says: 11 '1ihy does the portion rel a ting t o the bar­

men ts o-r t he priests follov. t he portion "'elatinc; to va rious death? 

To teach that equally as much as do the garmen t s o-r the priests atone , 

s o also the deatr s o:f the righteous atone 11 
•
1 R •. .oi uses another 

exampl e to br ing out precisely t:1e same thouc~ t . 11 \\hy are the por­

tions rela ting to t he red heiffer ( Num . 19) and to I.: i riam ' s death 
I 

reao i n succession? In order to teach tr.at just as t ::e red he it'fer 

~tones for sins , so also do the deaths of t he righteous a t one . 2 The 

good and evil. deeds oi each generation , it seems , should remain at 

lc~st evenly balanced. 'hhen t he scale pan con t a inine the evil deeds 

is the heavier , "Th e ri.'.;h teous are summoned (to death ) for the sins 

of their r;enera t ion" . 3 l3ut "at a time in which there arc no rie;hte-

ous people i n a generation t he innocent school ch ildren are taken 

ar;a~ to a tone for the sins of their c enera ti on" . 4 The sins for which 

( 1) 

( 2) 

(3) 

(4) 

R. Eleazar 80- 120 !..:,};r ! .. . t~ . 28a; jrachin 16a; Taani tJl 9a 

P . •"'1l!Ora 3rd c . i • • K. 2aa . Similar i a eas Succa s2b ; San . 39:l ; 
Pes iJ{ t a ( k ) 174b. R . Che ya b . 1ibbn ? . i.mora 3rd C. R'Z Samuel 
b . I·:achma~n in the name of ;; .·Jona t han ILY. . 60a . Tana~nd . c. 
Lev . R. 15. 



' 
the lives of 

t lie Rabbi s . 

innocent ch i l dren must a tone ar~ enumerated by some of 

Accor dinf; to R. Jehuda ~~as i "Children ~ie on ac-

count ~ing the l earning of the Torah" . According to Rabbi 

:\athan "ch ildren die because of voes left unfulfilled"1 . A great 

m:>.n may atone for many s i nners accord ing t o R. :;i ml a i , who applied 

the T.ords of I s. 53 : 12 , "who bore the s i ns of many" to Moses n whose 

death atoned for the sins of many in rer;o.rd t o the Gol den Cal f" 2 • 

The doctrine of v i carious a tonement in its r e tributi.,. phase also 

looks upon sufferinB as means for atonement. R. Nehemiah of t he 

t hird centur y mainta i ned : 
..... i<:: 

"Accept abl e is sufferinB , for just as 

t he offering atones , so al so suffering atones . Yea suffering a tones 

moro t ha.n a.n o1'fering for an offerin& ca.n be bou£;)1 t v:ith mone y , but 

suffer1n8 strikes at l ife itself" . 3 A thou~ht somewhat similar is 

t La t expressed by Resh l akish : "The salt in t he offering is called 

' berith ' , {Lev . 2 :13) and i n re&ard t o suffer inG there is also men­

tion of J" ' berith '; (Lev . 26 :42) just as t he sal t affects t he mea t 

(i . e . purifies it) so does suff erinG destr oy the sins of mankind . 4 

i.nd j ust as \ e have seen in t he case of !.~oses that the death 

or ;..i Great man atones for t he s ins of many, so do v;e find t hat the 

suffering of a greatf.'rves a similar pur pose . The follo~in6 account 

of Job ' s sufferinG i s ill ustrative of this: 11 \'J11en the Isre.ll i t es 

marched out of Egypt, t he angel Samael arose to p•t fer charges aGainst 

(1) Sabb . 33b 

( 2) Sota 14a 

'3 ) Sifre to Ethhanan 
\.-. 

(4) P . l.rnor a 3rd C. Ber . 5<! 

r. 



t hem. Th is may be compared to a s hepherd ~ as R. Chama b . Chan1na 

explained in t he name of h is t'ather) who led h is flock over a s t ream 

and me t with ~ wolf who fell upon t hem • The shepherd was experienc-
• 

ed and hence what did he do? Re took a large goat, and gave it to 

t ho wol f , and t h ought wh ile t he wol f is bus y with t his one , I shall 

l ead t he flock over t he s tream and later l shall recla im the goat. 

Likewise t he angel Samael arose , a s the Isrealites ma?1ched out of 

Ecypt , in order to indict them. He (the angel} s poke before God: 

' i,.as t e r of the world! The Isra..ll i tes until nor: have been i dolaters 

and you are about t o d ivide t he Red Sea for them? \',hat did God do? 

fle t urned over Job to him, one of t he adviser s o.f Pharaoh of 1·1hom it 

is sai d . ' P.e was a p ious and just man ' ( Job 1:1) and he s aid unto 

h im . ' Re is i n sour power ' . God t qoug t while he i s busy with 

Job , Isr &&l wi l l go into the ocean and go out aga i n and a fterward , 1 

shal l rescue Job. That a l so is t he meaning of wha t J ob s a i d : ' I 

was a t eas e , but he has broken~ asunder. ' ( J ob l G: 12) Job spoke : 

' l rm s i n t he worlG and he broke me asunder and se i zed me by t h e 

neck and broke me asunder , in order to mo.lco me t he t ar e:e t fo r h is 

people , as it is sai d : ' And he made me a t a r eet for h i ms elf and he 

de l ive r ed me t o a perverted God ', t hat i s he ¢ave me into t he power 

of Sa t an i n order t hat I sr U l , if judgment is t.akcn over t hem , shal l 

not t;o forth as wicked. Therefore , he pl unged Cle i nto h i s po\\er , 

for such i s t he meaning of ' he ga ve me i n t o t he hand of t he \·11cked ' 

e tc. " ( Job 16 :11)1 The same Rabb i asks : " Vlh y v:a s I.loses buried 

oppos i te t o Be t h Pe ' or : 

Be t h Pe ' or . 2 

I n order to a tone f or t he \\ i ckedness of 
~ 

( l} P • . iiJDor a 3r d C . Ex . R . 21 t o Ex . 1 4 : 6 . 

( 2 } Sot a 14a . 



ORIGIMAL SIN . 

The pictur e of the potter wor king with soft clay s erves as 

an excellent analogy to an i deal s t ate of t he f r eedom or wi ll , if 

the potter represent man ' s will and t he soft cl ay , the sel f t o be 

moulded. I f , however , t he clay be in the shape of a vase and has 

become comparatively hard , and it was t he potter ' s i n t ention to f a-

shion it int o a jug , there ar i ses a d ifficulty which cannot be alto-

gether over come . The latter analogy may also be applied to man. 

11' he i s neut ral by bir th , t hat i s , nei t her e;ood nor wicked , he may 

f ashion h i s conduc t without much difficulty , bu t if he brings with 

h im int o the l."or ld an "inheri tea or i t!born sil:fulness, or a stat e of 

a ishar mony or corruption produced once and for al l i n human nature 

by the f i r s t transgression ( of Adam) and transmi tted by inheritance 

to all the human r a ce ," then he finds h i msel f i n the posit i on of the 

potter at t empting to fash i on or rather refashi on clay which has l os t 

s ome of i ts plasticity . Thi s i s t he s tate of ai'fairs v:hich we must 

nor. cous ider , f or t bere i s i n Talmud ical Litera ture , contrary to mu<il 

tha t bas been said on t he sub ject, a trend of t hought wh ich may well 

be called "orig inal sin" . \\ere it not for the fac $ t ha t t h is idea 

is also found in Graeco- Jewish Li teratur e , we would be t empted to 

say that it i s due altoge t her to the i dea of ori g inal sin and t otal 

depravity in early Christianit y , for unlilcc l}lany of t he other i c eas 

v;i t h wh ich we are dealing , this i a ea is selC.om founa before t he se-

cond century A. D. and f ound most frequently in t r.e th i r d , v.hen t he 

influence of rising Christi ani t y came to be felt. Ther e is no doubt 

i n my mi nd tha t t here i a Christian inf luence i n t he Rabbi nic concep-

tion of t he oriii nal s in. l Th i s hypothesis is str engthened by the 

(1 ) P.Amora 3rd c . Deut . R. 9 to Deut . 31 :14 . C..~ t..+k.. .,k.c. - ~#-~) 
"'~~L.r •. 



fac t that all s ayings on t h i s subject a r e found in the name of Pales­

t i nian AinoJ.er, •'ho came into contact and bal d d i sputati ons with the 

/. II 

early Christians , while the Babylonian Amoraer of whom we have :few 

pr no orig i nal sin passages , did not come i~to cont act with t~e 

( g __ n. I ,,. early Christians . ~ Y 

The s i n of Adam -- an ac t of free - will -- brought death not 

onl~ to him , but unto the world . This is the substance of the doc-

trine of origi nal s in, as i t is found in Talmudical liter a ture. A 

mos t charac teristic statement is t hat of R. Levi: " l .• oses said : 

' ! .. aster of the world ! There are thirty- six s i ns which are punish­

able b~r excision ( 11 Kareth 11
) of which _;.f, a man trans cress one of t hem, 

he is guil ty of death ; have I per haps transgressed one of them? Why 

t hen do you bring death upon me? ' God :::.ns\·1ered: Because of the 

sin of the fi r st man you are to die , because of h im "·ho br out;ht dea th 

i n to the world. ' 11 1 A statement of s imilar i~port is that of R. 

Jose : "If thou wishest to know t r.a reward of the pious in the 

vorld to come , s o and l eo.rn it from the first Adam, ~ho had only 

been comrtanded one sine;le l aw , whic.1 he transgr essed . See 11ov: many 

deaths were decreed against him , and his gener ations , and agains t 

ccnerat ions of his generations , to the end of h is generations. 2 

Even the cours e of the planet s was changed by /,dam' s sin . "Before 

/.C. am sinned the st.ars moved i n a shor t course and with rapidi ty, but 

aft er he had sinned Cod d irected t heir i n a lone course ana with slow­

ness . 3 

(1) 
~-IV\ ,.... 

Bacher shares•this view t o some exten t . 
Vol . 11 - p . 140 . 

II 

1.r;nda il6r J\moraer 

(2) Yal kul I 479 . Si mil&r s tatements by var ious Rabbis found 
Ex . R. 30 t o Ex . 21 : 1. R . .. bah9 P . ... .mora ~ C; R. Aki ba 
2nd . c. Gen. R. Gen . R. 19 on Gen . 3:7 ; Ex . R. 38 to Ex . 
29:1; Sifra 27a R. Jose 4th C. ~ . Amor a; Tan . Gen . 1 (40) ; 
Gen . n. 16 to Gen . 2 : 16 R. Jacob of Chanin ? .. mora 3rd 
ana 4th C . 

(3) Gen . R. 10 on Gen . 2 :1. R. 11osaya 3r d c. 



A very uniqu e s t a tement is t ha t v.h iclh associ~tes the orig i nal sin ----
'1'1 

\'.i t h t he serpent : "Four d ied t hrou1gh the decrees of the ser pent, 

Benjamin , the son of J acob , Amram , t he f o t her of t.ios~s , Jesse the 

fat: _er of David and Kilab, the son oif David . 111 They themselves 

dio not sin , but d ied beca use o f the sin of Adam. 

The re i s a l s o a sucgesti on of' i nher 8ftt damnation i n the fol-

lc~. ine stcr~ t o l d of !~ . .-.kiba : " Titinius ~ufus said t o ?. • .nkiba: 

• ii your God loves t he poor \',1hy a oesn ' t h~ c a re for t he ir s uztenance ' ? 

In order t ha t t!"~r out)i our deeds t oward t he ?; .. v.e ma~; re s aved from 

Hell , ' ~e answer ed . ' but ', saia he , ' i n t h i s way you Tiill all t he 

nore certa i nly fal l there~n , for if a Ki ng put t h e penalty of death 

over h is slaves , and son:eone atte::.p t e \! secretly to save t hem , woul d 

he no t be punished ' ? ' Bu t ve r.!"'u •. ~t s l aves , but sons of God ', an-

s r. e r cd J..k i ba , ' a nd 11· ,\ K inf put the penalty or dea t h by hunger over 

: i s son , u.n d some one secr e t ly put some food near !".i m and s aved h i 1r. 

"""om deD t h , v.ould t re !:i nc punish h i m? Certainl~ not ! So i t ·1; ith 

t he Isre~l i t es ' ., ( ..ieu t . 14 : 1 "Children are ye to the Et ernal your 

God . ") 2 

In addition to t he orig i na l s in due t o Adam , t h e r e i s an -

oth e r due to t h e Golden Calf. In the i.iidras h t he T\evelo. tion a t 3 i n3. 

is r e [.ar dod a s h <'.lv i n t; l10r a l ded a new era oi' i nnoce'.'lce . 3 
Th~ sin of 

t : e Col den Calf , i n t h is licJ1 t , becomes ve r y sit;n i f icant i n t h a t it 

is t he first 1h. t 0 .1 t he secono a c;e o:f i nnocence :mu becornc s ... r e -

newed cause for death . The1~0 are ne..ny parallels t o t he s ta tenent: 

''':.'here i s no t a misfortune that Isrea1 has suff ered wh ich does no t 

( J) ~ . 1 . 17a; Sabb . 55b 

(2) J .B . 9 , 

( 3) Gen . P. . 21 (end) to Gen . 4 : 24; Sa..~~ - '~°" ~ ~tb. 1 o !C. ·,~.2... 1.1.~. 



n 

contain a small i ngredi ent ( l i ierally 1/24 of a l i tra) 01f retribu-

tion for the sin of the Golden Calf •1 Ther e are , on the o therha!DjO. 

lar ;er nu; ber of s tatemen t s to t he effect that man does not c ome into 

t!~e world v:ith o.n or i a i nal s in , that is , as a moral bankrup t. "The 

Rauhis in the name of R. Chanina bar Idi and H. Pinchas and R. Chilk ia 

i n the na!!le of R . !:;;im .. n understand , J(t3 i n Gen . 1 :31 " God saw all 

th.at he hnd made and behold it ¥.as very good t o mean tha.t man is gocxi 

(by birth) for o,K. and ,ICD hav e the same l et t ers and hence the s ane 

value numerically . " 2 R. Chanina bar Dosa also refutes any or iginal 

s in i aea by t he laconi c s t a t ement: " I t i s not the serpent t hat k ills 

but the s in in us"3 (i . e . the s in \':e oursel ves commi t) Ther e is a 

statement i n Tanchuna to the effect that "when all the p1i ous are per-

rn itted t o behold the Schechinah before the ir deat!:. , they reproach 

Adam ( a s t hey pass h i m by at th e t;a te) for having brouth t death upon 

them; to which he r eplies : ' I died \·1i t h but one sin, but you have 

cor!.rr.itted many ; on acco:.mt of th ese ·you have d i ed , not on my ac-

count '. " The i dea um.:erl yi nG t his i s t hat often expressed " t her e 

is no death without s i n ."4 

The oria i nal s i n , according to t::ome Rabbis , who admit its 

r eality , is not un i versal or a ll- inclus ive for "over six t he angel 

of death had no power . /.brG..hac , Isaac , Jacob , l.:oees , ~·.aron and 

i .. ir i am, who d i ed by t he death kiss ," 5 Furthe r more , the or iginal 

sin has been overcoc~ and therefor e can be over7ome . " The effect of 

t he passion ( v. i th which Eve was infected by the serpent) came to an 

end \~it:t the Isrealites who stooa. a t the foot of l .. ount Siriai a t the 

~evr! lation ; wj. t h t he he:ithen who d id not st:..m. a t the fo•ot of Sinai, 

t he etTec t is not ye t nullifi ed. 6 

(1) R. Isaac San 102a Ex . R. 3 2; Ecc . R . to 9 :11 . 
( 2) Gen . ~ . 6 t o Gen . 1:26. 

(
(

4
3)) Ber . 33a~ Ex. R . 3 on Ex . 4 : 3 . 

Sabb . 5~ • 
( 5) B • B • 1 7~· 
(G) Yeb. 103b; Ab . Z. 22b , Sabb . 1463 • R. Jose P. ,,.mo ira 4th c. 

Gen . R. 21 ( ena) to Gen . 4 : 24 . - . 



The result of our investiga tion of the idea of orig inal 

s i n has shown it to be present i n Tal mudical Literature in a small 

degree , "by.t like an unf i nished railway track, it was brougl1't t o an 

abrupt and untimely end in a s iding on the very brink of a prec1pic~ 

which l ed to loss of s elf con trol and moral disaster" . The only re-

sul t of Adam ' s sin found i n tr.is r eal m of Jewish t hough t , and which 

was possibly inf luenced by Christian teachi ng , is death for the Ylhole 

human r ace , not a d i mi n ished freedorr of t he will in any matter save 
I 

deat h ; no1even t he evil "yezer'' 1.as i; iven a per manent superiority 

over t r.e good " yezer" by Adam ' s sin :ind the worsh i p of the gol den 

calf . 



"MERITS OF THE FATHERS".! 

The ort i mis~ of t he Rabbinic spirit becomes mani f es t in a 

~t·td;:. cf the "Merit of the Fathers" , While orig i nal s i n in Jadaism 

:s confined to t he sin of Adao and th~ &neration of the Gol den Ca l r 

nnd a fev. other isolated pers ons , it is more t han co:mt erbalanccd by 

tLe ' lJerit of th e Fat hers" , v.h i ch co:il d ecpally a s tr:ily be called, 

t'rig i nal virt:.i.e , and l'.b ich hao its sou!'::n r..C1 t onl y i .a U:e vir>t-:.ics of 

t.he past, b:it a l so ir. U1e v:irt:ie s of ~le present , a;ic1. f:.;rthermore 

dr aws :.i.pon t hose of t he f :.t :ire . 4....A virt:io:is ancestor , a virt:io:is con­

terr.po1·ar y , or even a v irt:.10:..:.s descenden t , beca:ise for the Omnisc ient -
\ C1H~ ·> The f:.i. t:ire i s as r eal as t he pas t or prese:i t - - may become t.re 

' ~o:irce of present blessing . $l n. imp:ited vir t ae , as also does its op-

!'CL j t e i mp:i ted s in, t heoretically limit man.1 s freedom to a certa i n 

e xtent, b:it one cannot read m:ich of Ra bbi n i c Literat:.Jre dealing wi t h 

t .. is phase of o:lr problem "itho~t realiz inti t hat t he Rabbis fel t 

t.ha t or i g l nal t:: i n and ori£;inal v1r t :ie C!o no t c i s t.:irb or infrinc e '".lpon 

1:1~r ' s f r eedom. 

The meri t. tha t falls to t h e lot of ;,;. h:.ur.an bo i ne beca-:.ise or 

::. virt:io:.is ancnstor is by fa r t he mos t pop:ilar . :cpecially is t h i s 

so of the t h r ee pat riarchs , Abraham, Isaac and Jacob . "Ileca:.Jse of 

the merit of 1.brahar.i , God created :he wor l d .- - - iJeoa::J.se of the 

rr.erit of I saac , s ince he will :lntl~· offered h i mse l f on the Al t/, God 

in the f:.Jt:ire riill r es!tr rect the dead" 1 , Ate. The covenan t made 

""it.h Abraham and rene wed l'l'i t h I saac and J a cob is frer::1ently r eferred 

t..o . "Ever. t ho:J&li t he Is!'aclitea i n t his generation have not con-

(1) Pes i k ta ;: . i oob. 



,, 
d:icted t hemselves as i s pr oper , ye t have I heard tlie ir s i ghs be­

ca:ise of t he c ovenant I made wi t h t heir fath ers , as 1 t says , •And 

I r e membered my covenant ' 11
• 
1 The mer e ment i on of t h e 0 merit of 

I.he f a t hers " ( the patriarch s ) on Rosh Has hona will clear Israel fran 
? 

all g:iil t . - Tho:igh 1.,oses '\as , as we shall see , s~fficiently 

v; orthy f'or l a t er generations to r ece i ve bl essinG thro:iB}1 h i m, ye t he 

t oo nas de pe nden t :ipon t he mer i t of Abr aham. 11 The Torah was e iven 

to Loses a s a p r esent . At that. tin:e t he mi r.is t er ing a.."lge l s v11shed 

t.o Get a t t •• os es , b:.i t God ma<1e h i o feat:lI'es simila r t o /.br aham ' s , 

and spo!{e to the angels : ' Ar e yo:.i not a shamed i n h is pr esence ? 

Is he no t the one to r.hom yo:i condescended anc i n whose ho:ise yoJ. 

have eaten? I Cod spoke t o r .. oses: I The Torah i s g iven t o yo:i 

only beca:ise or t he merit of Abraham ' " . 3 

Ther e i s al so s:ich a thine as t he "meri t of the rnother s 11
; 

this i ncl"!ldes ~arah , Rebec c a , Hachel und Leah .1 If both the 

mer i t of t he fa t hers a nd t hat of I.he mothe r s is on t .'e d~clfr, c , 

~ ri .wple a rc admon i shed to hope for t l:e Gr ace of God . .... 

I,:oses , Aar on ~nd ! .. i r i e.m a l so left tlessin,s behind thorn . 

Th~ follo\'i i n& passase has r eference t o the f or me r t l1'o . In comment-

ing on the ve r se "Th i s mon tl; shall be for yo:.l the bes;inn i r.c; of 

months" {Ex . 12 : 2) in connection with i he verse : "Tr.ey ur e the 

t \•.o anno 1nt ed ones \•,ho stand befor e the master of the .\\·hole earth" 

( Zach . 4 :14 ) R. Lev i sai a : 11 Fr om t his if may be i nferred t h::i t. 

Goa t ho:tcht t he mat t er over , \\·here.A'Ji t h Israel is t o be r edeemed , 

· . .mt.11 f i na lly he f o:mo the merit of !loses and .H.aron , \'.'hich stood by 

t hem ; t ha t is the sic;.nificance or the '' t wo annointed 011cs'' . To r:hat 

1a y t h is be compared ? To a king r1ho ·t.i shcd to \';ed, anti to 1·:holll 

the chosen ma i den was introu:.lced as poor , possessinG only t~o nose-

rinrs . In lixe manner God spoke: 
( l) Ex • ri • 6 t o Ex . 6 : 4 • 
( 2) Lav . ' . 29 
{3 ) Ex . k . 28 to Ex . 19 : 3 . 
(4) 5 i fra 112 c. 
(5 ) Lev . R. 36 ; Jer . ~an . 27b 

' lt i s already S:.lffic i en t for 



Isrne l t hat they Will be redeemed in l ooking bacJc to the merit of 

!1loses and Aaron ; therefore we r ead: ' And t ne Eternal spoke to 
1 

( t l-.e< t i s , in cons i der a ti on of the merit of) li.oses and Aaron.. 

The merit of a virt:.io-:.i.s contemporary is well 111-ustrated in 

~ passase we have a lready q:.ioted . Sinc e no man is c ompletely pio;.is 

~r ccmpl ete wicked , he i s t o be j:.idsed accordi~6 to t he majority of 

. 2 
t is deeos . So a l so m:.ist the world be j:idged ; since t he whole 

\' orld i s ne ither al t ogether p i o!IS o r altogether wicked , it i s j:idged 

accora i ng t o t h e moral s tat'.ls 01' t h.e oe j or i ty of pe opl e . And i f the 

v;crld s ?"?o:il d chance t o be evenly bal anced - - ~rnd mar sho~ld a l\':ays 

co ccns i der it - - then one ri,:~teo:is man , t Lat is one man Vlhose 

r i r-h teo'!ls deeds are in excess 01 h is Y:i cked o: es , may save the \vholc 

world . In t h is ws.y a righ t eo·..is contemporary br i r..gs blessini;: t.o all 

" 
in h is generations , 3 f or "all Israe l a r e r esponsible for one another.4 

The f ac t that a virt:io:is descendan t will ariae f r om a person 

i E s·.ir r ic ien t to plead i n his favor. The Holy One , blessed be He , 

dealt k i nal y with Abr aham , Isaac and Jacob , t he pa tr iarchs or fa ther s 

t;'! ca:ise of t he merit of the i r desccm!an ts. In l i ke manner 1\o~ \'.as 

save= , beca:ise of h i s ch ildrens ' merit . 5 The inter - depenaence of 

tl e past :.ipon t he f·.it:ire a nd of th e f'1 L:tr e :ipon the pas t is st!"i!':inc;-

l y br oa ch t o:it i n many vassages . \'.e have s e en above t 11a L l •. oses wa s 

.; iven the Tor ah beca-:lsc of t.he merit of h i s ... i.ccstor Abra11am , and 

no 1·, 1 t ic interes ting to note that Abr aham v.as giv en possessi on of 

t.he lana beca:ise of t he merit of his descenaants , who i n t he f:i t:tre 

1·.c~ld brint; the f irs t s!"leaf of t heir harvest before t he Lord . 6 The 

( 1) 

( 2 ) 
(3) 

( 4 ) 

( 5) 
(0 ) 

Ex . R . 1 5 t o Ex. 12 : 2 R. Levi P ... ir.orn ::.rd C. l'assar;es of t h is 
k i nd may Le m:iltiplied with eas e . 
~idd . tab and Ecc . n , t c Ecc . 10: 1 . 
The follow inL" are a fev. of the more ir.iportan t passaces of t h is 
k i nd: Gen . 11. 49 ; Ch-..llin 92&; S1fru soa . Ycima ;,;5b . 
Lev . . ~ . 4; Tan . U:J> 5 : 25 /, Tan~ 3 : 2l a; Sheb".lo t h 398 ~ b . ; Sifra 
£-lC ; Sabb . 55a; Jnr . ~ota 21 b ; 3x . .• . ~7 . 
Gen . R. 29 . 
San . 104a . 



I 

i nteresting passage in connection Y:ith the g jvine of the Torah also 

bears t estimony to t h is somewhat pec"<lliar phenomenon . God asked 

the peopl e what they would give as pledge for t he Torah. And one 

t h ing aft e r the other \'las r ef:ised :mt11 they offer ed t he ir children 

and t he i r t he Tor ah was Given . 

The merit of the father s and its opposite original sin both 

infrince upon freedom in like manner and in like degr ee . But i n so 

far as th is belongs to t he p:ir ely theol ogical aspec t of t he problem 

of freedom , ~and may be and has been solved theologicall~· by tnc dog-

ma tic stat ement , "yet freedom i s g iven" . In d isc:.iss i t.g t hese s:ib-

jec ts , the Rabbis were not conscio:.is of any obstacl e t hese p·.it in tm 

\•,ay 01· f reedom and i n t he ir t r!!ly h:iman and i ncons i s t ent v.as declaroo 

t hat above all man i s 1·r ee . 



Craoe. 

The i4ea ot graoe baa •ob in oamaon With the •merit of 

the fathers• in ita bear111.g on the aubjeot of the :treeclom of the 

will. 1' ho represent• an •uearned inorement , " for it ia an aat 

of k1D4neaa on the part of God tmard 11&n who ia umrortlq ot it . 

Graoe, must therefore, not only be olaaeitied under the theologioal 

aspect of the problem of :treedom, but also ae an anti-philoaophio 

postulate . DoptiBlll an4 dogmatism alone oan aaoount tor its exia­

tenoe . 

The quelltion ot "juatifioation by faith" played a Yery in­

aigni:tioant role in Rabbinic thought . The eftel\. quoted aaying ot 

R. tJdba: "Th• world is judged by graoe, yet &11 ia aooording to 

the amount of the work," mq baYe read aooording to some o:t the Mae. 
(1) 

"and not aooarding to the amount of the work." The aeoond read-

ing makes this paaaaee altogether different :trom the first, and a 

clear ex.ample of graoe, whloh intri.ngea upon man's :treedom. For in­

dividuals or nations are lllJll~•riouely ohoaen Without merit or e:tfort 

on their part. BTen though a te• Babbie, like R. Jose b. Chalafta, 
~ 

olaim that God ohooaea and ltrlnge near UDto him thoae who are wortb.X 

the majority ~Babbie sq nothing about merit and attribute the 

not of election or aeleotion on the part ot God as an aot of graoe. 

In this way ia the eleotion of Israel uaually explained l 3 l &·ran R•Y• 

latlon is an act of graoe; the Torah waa given by God as an aot ot 

meroy,( 4 ) to a world totally unworthy ot it yet altogether dependent 

upon it . (6) 

(1) 
(2 ) 
(3 ) 
(4 ) 
(5) 

See Taylor : Sqinga of the Jewiah Fathers . Appendix 152. 
llum. a. 3 and pa.rallele. 
Tan. 8. 
Keohilta 66 b. 
Gen. R. 6. 



Aooorltng to ~Rabbi• the ••11 '7•Hr' oan be OOJ1t119l"el 

tbraagh word a of the !orah. 79t between the line• .. oan fHl that 

theae are not a~loie.m; man nee4a 31111.ne help aa the foll-1.Dg 

pnQ'•r ahowa: "Lori of the worl4a : it ie open ~ known to thee that 

it ia our will to do thy •111. ~4 What binllera? 1'h• lt-.YL\"V in the 

dough ( ie . the '7eser• 1n an) an4 aenitu4e un4er the worli kingl­

~ 1 t be t>q will to hamb_!I tJaaae before ua (and that thou. r•o-.e 

the e•il 1•••r fr• u an4 h•ltle it out ot our heart) that we 97 --fu.lfill tq will again •1th a perten bean.•(6) !be lclea unclerlJ1Dg 

this i• that the wor4a o:t the !orah withoat Go4'a Graoe are inau.f­

tioient to oftroome the eTil 7eser. •bile the worla of the !orah with 

graoe are attioient to onroome the eYil 79ser. ( 7) ~· need ot 

grace to neroome the e-Yil '7•••r'. illlpliea that Goel 1• reapaaatltle 

for the e-Yil 7eser. Whiah taot ha• already been •rought out in the 

chapter 4eal1ng rith the '79••r' . S~ Babbie make eTen repentanoe 

depen4ent upon the graoe of Goel. 

1'h• moat algnlfloant point tor ou.r interest 1n the nbJeat 

ot Graoe 1• that 111A1Q' Rabble hell that ma mat abOlr h1-elt wortl17 

of Goi'• graoe before lt 1• best•ed upon hiJI. !hie mphaaisea -.n'• 
power of pertecrt1Dg hmeelt anl ia ftl'J' little leaa than a eleolarattca 

tor tree4ca. "b•l'J' 4q~ aa14 Simon b. Laktab. "the 'yese.r' ot ~ 

aaaaulta h1ll an4 enieaTora to kill hta. an4 but for the Holy one. 

bleaaecl be Be. who helps mn he oould not realat him."(B) The general 

atmosphere about paaaagea of thta kind tends to point to the faot 

that Mn net ahOlr hlmaelf •ortb1' ot this D1T1ne iD°'erferenoe wbioh 

graoe un4ou.btecll7 ta. !hie ta more ol•arl.7 brought out in noh a&J1Jl8' 

as: "Re Who clrawa near to Goel 1• helpeel b7 Goel to clraw near. "(9) 

(6) B. Alezan4r1 . P . Amora 4th c. Ber. 16 b . 
(7) See alao Kid. ~- 119:27; Deut. R. 4 to 12:20 (Realatanoe ot 

Jo&Qh clue to Go4' a graoe. l 
(8) -R li'. 



An4 noh aa that ot Staeon ~- Laklah: •J'or one who wiahea to be-

oome 4etilec1, the gate ia opene4, but one who wiahea to be pur1ftec1, 

is helpect.•(lO) "If a llllA reaiata th• aame temptation, twioe, Gol 

helps hi• the th1r4 tiM, 11 after he haa *hown h111111elt •orihl ot Got­

Graoe~ll ). 

the following atory whioh t'arther illustrates the iclea of Grae• 

ia told both about R. Heir and R • .lld.ba, with but alight Yariationa 

in the aetaila. Eaoh "mocked at the 14ea of one's inoapaoit7 tor 

aert-maatery. One dq satan appeared to him in the form of a wcman 

upon the top of a palm-tree. R. Aldba waa about to oltab upon it. 

1'hereupJm Satan aaid: 'Were it not that in lieaTen it waa decreed oon­

oerning 7011: Be oaref'ul. rith Rabbi Altlba an4 hie Torah (learning) I 

•oulcl not ha Te giTen &IQ'thing tor 7ov life' . " ( 12 l These stories 

also ban the idea of predestination in them, ancl both elements, 

graoe and predestination limit ma.n's freedom. The Rabbinio treatment 

of graoe. howe•er. limits it "Hry little in that man must for the 

moat part pro•e hiJDaelf wortq of God' a graoe. lthiob in a wa:z is 

aelf-oontradiotory. 1'his Yer7 oontracliotiDD or inoona1steno1, ... 

moreoYer. is aignit'ioant in that it ,?;;#6:' the wa7 for freeclom 

and reapona1b111t7, in what would otherwise be ~rigid determinism 

or an intlezible predestination. 

(9) Sifre Bum. ?8. 
(10) Yal. to Pr. 3: Yama 38 b; 
(11) Sabb. 104 a; Sifre 91 a; Jer. Kidd. 61 d; Peaikta 161 a; ab.S. 

55 a Jer. Peab 1 a . 
(12) Kidd . 81 a. 



' 2ora1l ~ !!:!!.-!ll:!. 
!h• plue and the 1D1'1.11enoe ot the 2anll in .Jewillh lite Ull 

thought 1• beJ'ODI estimation. It la here 1nten4e4 to giY• onl7 •oh 

e:umplaa ot thia Y&llt atore house of thought aa are oonneotec1 with 

the subjeot ot t'ree-will. It baa been 4eemed beat to plaoe lt aacmg 

the anti-philosophio postulates of thia treatment, beoauae maD1' ot 

the Rabbis of 014 felt that the law of the Torah and the natval law 

should be in harmony. nta is olearl7 theologioal rather than philo­

aophioal. •nere ia no t'reedom exoept through the !orah,"l sq the 

Rabbis again &D4 again. A8 an ampl1t1oation of thi• thought we baY• 

the 11&7ing of R. Behuzqa in the name of R. Jooh•nan b. Z&kkai: ""1ao­

aoeYer reoei Yea up cm himself the 7olce of the Torah, :trom him the 7oke 

ot the kingdom &Del of wmrl417 oare will be ramoyed; but whoaoeTer 

breaks oft :tram him the 7olce of the Torah. upon him will be lai4 the 

yoke of the kingdom and the 7oke of worl417 oare." 2 

!he !orah mq well be o&l.led an antidote tar sin. In ocaDenting 

on the words. "That 7e re•aber and to all '1113 OC111m&Dclments and be 

holy unto 7our Go4" hmm. 16:401 the Rabbis aay: "Ru.rt and eyes are 

two middle-men of sin in the bo4y leacli.Dg mb aatrQ. Th• matter ia 

to be oompared to a man drowning in water, to whom the ship-master 

threw out a rope, mQbg unto him: 'Hold fast to thia rope, for if 

you permit it to eaoape thee, there is no lite for thee.' Likewise, 

the Holy One, blessed be Be, said to Israel: 'As long as you cling 

to my laws, you l'leaYe unto the Lorcl your God. (whioh means life} 

- - - - - - - - - Be therefore holy tor as long as you t'Ulfill my 

oommanclments. you are aanotifiecl. but if you negleot them. you will 

beoome pro:tanea. '" (3 > Rabb•n Gamaliel mo41t1• the idea that the 

(1) Lev. R. 18; Song of Songs R. 37; Aboth 6:2 Joshua 6 Lavi P. 
Amora 3rd o: aee alao Ex. R. 41 to Bx 31:2 

(2} A.both 3:6; Statements of similar kind and bearing on the subJeot 
of freedom: Raba B • .&mora 4th C; Sota 2la; Ber. 3la; Peal 8a;K144 

1:1 
(3) R. Simeon b. Yoobai . Tana 2nd C. I~um. R. 17 (End); 

similar passage Ex. R. 41 (end) 



Torah la an aat1c1ote to aln aJl4 ine18'a th&t tbe !on.II. Ml wean to­

gether are uo•••U7 to aOOOllJtllah thie a4. "AD ezoelle.at thlllg" 

eai4 he. "1• the etl147 of the !orah oomb1Jle4 w1 th eom worlll.7 oo­

oupation, tor the labor 4eman4ecl b7 the both makes ain to 'be for­

gotten. ill ·atu47 ot the Torah without work 1111ult 1Jl the eJl4 lae tu-

tlle and beoome the oauae ~ ain." "') But aoat of the Ralabl• lo ~ 
not ao quali~ their atatmenta in regard to the powe1· ot the !orah. 

Torah and aln are 1Jloaapatible; where there 1a Tarah, there oan be 

no ain &D4 •here there 1• ain there oan be no Torah. J:n taot "the be­

glnDing ot ain ooaea during aleep. tor when one ia aal.eep oneia not 

oooupied with the word• ot the Torah . " ( 6 ) Thia repre1aenta a deep 

p~ohologioal truth and the fl'eeat man 1• the man who is buaieat and 

•ho baa ao.t reaponaibiliti••· 1'he 1••7 a.n or the idler i• not trul7 

tree beoauae 0Dl7 "be whoH heart ia absorbed in the wrorcla ot the 

Torah remo••• thereb7 trcma:- h_~1! t~• i ~~~ht• (inaimllated b7 the 

••11 inolinatton:) BllOh u ~· t•~. toll.7. a4ult11r1. "eto. (6) 

As a further pro/t that the forah an4 the ••11 '1•••r' are inocm-

pat ible, the Babbie aq: "the law (le. th• Torah) ia c1allecl a atone 

(b. 24: 12) ancl the e•il '79ser' ta oalle4 a atone. (Esei.36: 26.) 

One stone ahall gaar4 the other atone. ( '1 ) 

l'oaaibl7 the moat interesting phase of this aap11ot of the aub­

Jeot under cliaouaaion ia that alread1 touohecl upon in the treatment 

of the e'Yil 1Jlol1nat1on. BTil, it will be remembered, ia a reallt7 

aa well aa good, and both are preoon4it1ona of moralit7. One of the 

WQB 1Jl whioh the eTil '7eser' ma7 be OYeroC1De ia throu&Jl the !ol'ah. 

(4) .lboth 2:2 ~ 11'4 c. lat part. 
{6) Sifre 82 b.t..~•n. R. 1'7 on Gen. 2:19 R. Joshua ot Sjlohnin in the 

name ot R. JW!lr· 
(6) Ab. cl. R. B. 35 b. {Soheoh. Ed. Tersion 1 . Ch.20) ll. Chanin.ah 

let c. 
( '1 ) 

1 



"Go4 aai4 to Imrael: 'V, oh114ren I haft create4 wtthin J'01l the eYll 

1eser, but I haye alao oreate4 the forah. A.a long aa 7ou an ~ wt.th 

it, the 1•••r will h&Te no poser oTer 7ou. 1
• (8) In taot •aa often 

as the wor4a ot the !orah t1D4 the obambere of the heart empt7. th•J' 

enter ancl c1wel1 therein • . .Ana the anl '79ser' baa no 4 cainion onr 

theee. ancl no man oan remo.,. th• C the worcle ot the !l'orab) rJ-om 11•• 
millet. It ~ be oamparecl to a king who was wal ki"Jl6 b7 the W&7 ..a 
founcl eome empt7 roCIDB ancl took poaaeeeion ot them ancl no mu wae 

able to get him out. ID like manner aa often aa the words ot the 

!rorah find the room of the heart empt7. the7 enter ancl dwell there 

ancl .ao man oan get them out . " C 9) .U.4 tinall7 the law or the forah 

aa a rell8C17 tor the eTil 1 7eser' ia moat intereatingl.y brought out 

by a Tanaltio explanation ot the wor4e "1• ahall take ·these fA1 worcle 

to 1our heart" (Deut· 11:18) •blab are 1.Dterp.-tecl to Man that -the 

law ia a re•47 tor the eril 1noil1nat1on. ( c.rinll.> 1 ":re ehall taJce• 

is broken up into o .J1 Cl u "a perteot reaea,."). It i8 oomparable to 

a father who mote hi• eon aeTe1·el1 an4 then put a pla11ter Upon the 

wound ancl eal4 to him: 'Jq son, aa long as the plaster i8 on JOur 

wound. you m&J eat an4 drink what 1ou please: you may ,,aab in warm 

water or in oold. ancl need ha Te no tear. But 1 f JOU talce 1 t &W&J', an 

evil uloer will oome forth.' So Goel 8&1d to the Israelites: 'K;f 

children I oreat~d the eTil 'yeser,' but I alao oreate~l the law for 

it aa a remedy. If 7ou are oooupied With the law 1ou alial.l not be 

deli vared into ita bande. but if JOU negleot the 1-. Jrou will tall 

(80 Sifre Deut 45; Kidd. 306; In B. B. 16a Baba B. AmoJ:-a 4th C. 
Similar passages Brubin 64 a; Rabbif Temura 16a. lleohill& on 18:2'1 

(60a); a. Joobanan in name of R. Bana &b Ab.Z. 56. kd ot 2nd c an4 
beg. of 3rd. 

(9) Ab. cl. R. N. 15b. Ch . 3 (Soheohter Bel. Ter.2): also 1114. Kiele 24. 



into ita power. Yet if ;vou •111 7oa. oan rule oTer it.•• (10) 

(Gen. 4:7 ) Tho atu4;v of the Torah cq also aerTe as a l:l88Dll of 

atonement . 11 

These statements are all Ter;v signifioant for the sub3eot of 

treedom, for Whether the Tarah be a lcinct of a "IPgoe." or the work 

of a DiTinie Being or a human produot . its power beoomea manifest 

only through the human being'• :treedom 1J1 "1&7ing hold of it . " 

(10) Kidd . 30 b; B. B. 16 a. 

(11) Sifre. Deut 30 b, Sifre 1 B 1 b eto ~ 
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PRED ES TINATIO N . 

It has been deemed best to treat the s:ib j ect of predestination 

·.mder the theolog ical aspect of the problem of freedom. Tho-:.igh 1 t 

mi gh t h ave been eq'1ally well tre a ted :mder t he theis t i c aspect of 

d~terminism as a cosmolog ical pr oblem . I n br i ng ing this thesis to 

a close with a s:ibject s':Ich as t h i s , i t mas t be borne in mind that 

pr edestination l'epresent s no t t he tr~k of t he tree of Rabbinic 

tho:ight , b:l t mere ly an offshoo t from one of its branches. Pr e destin-

?.. tion sho·.ll d no t. be conf used with t he i dea of f ate , for t h e latter 

represents a blind f or ce t o which bo t h God and men a re s:ibject , v:hile 

the for me r pos t ·.ilates t ho i nf i n ite mind of C:ocl as t he so:i1·ce from 

which all t h i ns s flow. Lan cannot alte r t h is Divine p l an t o wh ich 

hP. rn:is t S'1bmi t r1i1lingly or mlWill i ngl y . This hel plessness on t he 

part of man i s clearly bro:ight o:it in t he comment of Ra bbis m:il{e on 

t he ve rse . 11 Oh Lord , wh y hast t ho:i made :is to err f r om t h y v:ays and 

!u1rde ned o:ir heart from thy .fear" . ( I s . 63 : 17 ) They pl e ad in f a vor 

or t he brothers of Joseph i n t he \'1 or d : " \':he n t ho:i 011 God d i e.is t 

choose , t ho:i d i dst make t hem l ove ; ':hen t ho·.i d i dst choose tho:i. d i cst 

make t he m hate 11 . 1 Ben Azzai e xpr e s sed a s i milar tho:igh t : "Dy 

t h i ne ovm name will t hey call t hee , i n t h y p l ace will t hey s eat thee, 

of Thi ne o wn \•, 111 t hey g ive thee. No one c s.n t o:ich anyt Linc t !'la t 

is destineu 1'01· another; no kingdoc can extend a hair ' s br eadth 

aga i nst another". 2 

( 1 ) Ge·- . R . 1 8 . 

(2) Yoma 38a . Tana 2nd C. 
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More interesting, ho'tlever, i s the re-interpretation given to 

a saying fo~ci i n various places in t he Talm:id: "The feet of man 

lead him where he ~-to go" . 1 This is a clear s tatement of 

freedom , and a late Palestinian Amara makes it read: "The f ee t o:f 

man l ead him where he is dest ined to go, as is seen in the case of 

Ahab , who was destined to d ie not i n his own ho:.ise , b:lt in Ramoth 

•1ilead , (I.K. 22:20) went in spite of t he warninr, of the prophets 
2 and fel l then'', etc . Man is hel pl ess before t he predetermined 

will of God, as the fol l owing say i nG of R. Isaac ill:istrat es: "God 

sa id to ;.oi melech : ' For I also withheld t hee f r om sinni ng agains t 

me , t herefor e s~ffered I t hee not ~o t o:ich her . It i s to be compar-

ed to a strong man riding on a horse. B:it t here v;as a child lying 

on t he r oad \'lhic!l was t h:is in danger of be ing r:in over . B:it the 

man drove t he horse , so t ha t it avo ided the chil d . The praise in 

th i s case is certainl y d:ie to t he rider , not to t b;e horse . In a 

similar wa y , Ab i mel e ch cla i med a special meri t for not having sinned • . 

B:it God sa i d t o him: ' The yezer who ca'.lse yo:i t o s in is in my pov.er, 

arid it l'las 1 who drew thee away f r om s i n , hence t he prai se i s mine 

not thine : 3 11 As the rider of the analogy r epresents God and the 

hors e , man, t h is i s a clear cas e of predestination . Si milar ly in 

all passa~es , wher e man char ges Goa wi th havin c:; been responsible .for 

h is crimes . We have evidence of predes ti natio1 in Tal m:.id ical Li t er-

a t:ire . "It i s o. thin& har d to say nnu imposs ible for the mo:.i t h to 

~tter it , 11 sa i d R . Sim~on b. Yochai in r es aro to Cain's m:ir der of 

.C..bel , for "it i s t o be compar ed t o t wo athle t es , •·ho •. ere Vlrestling 

i~ the presence of thP. King . I f t he Ki ng wills , !1e can have them 

separ a t ed ; b:.it the Kint; does not will so ; (in the end) cne over whelm-

(1) 

( 2) 

( 3 ) 

S:.icc . 53a; ?.:acc . 101::; J er . ~i:ayima:~~;tc . ~ 
0

., 2. c. 

R. Jona 4 t h c . !eth:ibot h 35° . ~ •-::. f\,,t~-~ -

Gen . R. 20 ; 52 ; ?esikt a (i: ) 176b ? . Amara 3rd c. 
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ed the other and J{illed h i m, and t he dying man sbo~ted : ' Who can 

noi'. demand J:.isti ce for me , since t he Ki ng h i mself '1as pre sent and 

CC":.tl d have prevent ed it . 1 111 In l ike manner God ana not I s rael i s 

responsible for the Gol oen Calf sin. 2 God is i n the a r bi t e r of 

h:.iman fate and for t:me . In many passa6es he is pict:ired as making 

:~1tiers on ~hich he ca :.ises soMe to ascend an~ others to de3cend . 3 

/.ccoraing t o R . Abdimi b. Chama b. Chosa , e ven revel a tion 

\',as not che to an act of free- ,; i l l, b:i t was :forced ~pon Israel . In 

commenti ng on: "And the~ stood at thP. f oot o f the mo:mtain , " (Ex . 

19:7) he says: "From t h is is to be inferred that the Holy One 

blessed be he , held the momttai11 over them lilce a pai l and sa i d: ' If 

yo:i accep t t he Torah , 1"cll and .:::ood, i f not t hen ,here i s yc:.ir gra,·e .' 11 4 

• There is no g r eat and no smal l . before the. i nf ini t e r:ii nd who 

i s t he 5ol e a rbi t e r of the :.mi verse . From t he smal l est and most 

i ns i gnificant to the l argest and most far-reaching of even t s , a l l 

happens accor d i ng t o h is will . In f a ct "no man even inj:ires h is 

finger here bel ov. ~less predetermir.ed f r om above " . 5 And "e ven if 

a p l e.,s-.le r a r;e for seven years , yet no one v:ill d i e befor e h is a p -

point e d ho:1r . 11 6 Referr ing to the first da y of t he seventh month 

~ab says in prayer: "This day is the beginninc of th:; or k recall -

ing t he first day, ' f or it is a s t a t :ite :in t o I s rael ' , e tc . -'.:n t.h is 

(1) 

( ~) 

( 3) 

( 4 ) 
( 5 ) 
( 6 ) 

Gen . H . 22 to Ge1: . ~: 9 ; a!"l extremely intercs tinc varia tion of 
t .1i s is fo .. m a in Tan . ..,,1 Gen . 4 : 9 . 

Yoma sc;l> , p . Jannai , F . .. -.mora 2nd ano 3rd C . ; :;ar. . 102a : : . • \.~hama 
b . Chaninah P. Amora 3rd C. 
Gen. :1 . 68 01 gcll . 28 :10 . :-: . J:Jse 1:: . Chal arh t a T . 2nd C.; I::.m •• R. 
22 ; PesH. t.a 11 ; Tan. J,:ui . 18 . ... b ./i 
3 . •. mora 3 r d & 4th C . Sabb . 68"" ; Ab . ~ · 2 • }-1 11.. f~ • T -J + ., 1 
L:h~lin 7b; Ab . : . 54 . E . Chani na T . 1s t C t , - > 
:Jan . 29a ; Yeb . 114 b . R. As i , ? . "'it"llof a 3r o and 4 t~ c . 



day it is decreed OTe r al l lands : lliho ar e to fall by t he swor d , 

and ~ho shall enjoy peac e , who shal l become pre y t o f amine , and Who 

shall en joy plenty ; and on t h e sarn'.! d::.:; t he peopl e a r e cons i de r ed 

" l fur enrol l men t for ljf~ or for death , etc . Certain times and 

plo.ces nre prP.determinea f or coed er for evil and man partakes of i t 

r !' ilo t !'lere f<i tl:c;it havi nG lmonn befor ehand 1 _,at t he t ime and place 

wo:.tl{l have in store for h im so t hat he c o·..lld hav e r ema ined a Tiay f rom 

t hat place ; f r on: time , of co·..1rse , t h e r e is no escape . This i s 3 iv-

en a concrete set t i nc in t he case of Jer <'boai:: ano F.ehc•boam by R. J ose. 2 

''Even t i.e s e rpent does no t l> i te , t h e lion does no t tea.r t o p i e c es , 
3 ti 

and t he c:;over nmen t does no t declare riar, :mless 1-:bispe1red from abovf::. 

In anot.her pas sage the serpen t apologetically says: " I s it poss i bl e 

tha t I ao an:yt.~1int: t "-a t l wn not commanaed f r olT' above . 114 

.r'r obabl y t he mos t familiar say i nc in connec t ie>n ~ i t h predes-

tin:l tio11 i s t ha t o.:: R. Eleazar lia -la ppa:r : "Those wh ci are bor n a r e 

des tined t o n ie , t~c dead t o revive, ana t he l i ving t c1 be j:.idged ; t o 

kno•. and make known t ha t he is t he frame r and. r.e the c:r e a tor , and 

ana disc e r ner , and t he j~dBe ana t~e ttitness ana t he plaintiff , and 

t ha t !:e i s abo:.it t.c j:wee;with h i m there i s no i n i q:.iity , no fort:;e t -

r:il ness , nc r e spect of persons , no t a.k i ne of b:r i be for all is h is 

.wo lrnov: t l· a t al l ir acc or d i nc; to t he :re ckoni n[; . Let not thine 

' ye z e r ' ass:ir e t h ee t t a t the c r ave is e. p lace 01 ref:if;e for t hee , 

(1) Lev . t: . 29 to Lev . 23 : 24 . Also 'i'a .. • I:x . 38 : 21. 

(2) Se e paA•age San . 1023 • 

( 3) I:cc . ~ . 10: 11 .r.bba b . :·ahana :F . :.=01•a ·· t h C . 

(') Lev . R . 26 to 21:1 ; ~ . win~on ~ . ~oc~ai T . 2nd ~ . 
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for perforce wast thou framed and perforc~ wast tho~ born, and per-

force thoJ 11vest and perforce thoJ dles t , and perforce art aboJt t o 

g ive acco:int and reckoning before thel<ing of J\ings , the Rol y One , 

blessed be he" . 1 

Possibly, t he most striking passage of predestination in 

Tal-r.:idical Literature is t ha t tcld of R. Eleazar b . Ped&t h who "was 

in straightened circ:ims t ances . He once bled and had nothing to eat 

1· it.1~ the excepti on of garlic, whicl"'. he p:it into his IJ"IO:t t h . He be-

came weak and fell as l eep . \hen t he Ra l;bis came to visit h i m, thel' 

saw him cry and la:igh in h i s sleep and a beam of light came forth 

from h is forehead . i",lie11 he a'l'loke they asked him : ' .. hy did you cry 

and v:hy d id yo"J la·.igl: • : lie answer ed : ' The Eol y Cne , b l essed be He , 

S:l t with rr.e ano. I askeo him how l cng I s hall 1rnve t o S:Jffer in this 

\\Orld? ' i.~y son , ineazar ', he answered , ' is it. righ t t ?lat I sho:il d 

overt:irr the "orld , t ha t perhaps yo:i rai ~h t t~ bvro in e 1-ore favorable 

r;omewha t s i milar to t h is is the as tronomical predestina -

tio& of ~aba hho sai d : "_;:ir::i tion of life , proger.~ ano s:ibsistence 
., 

:re dependen t ~po~ t he constellations . 11 ~ In t l"' is ''" . .... ,, t he prosper-

i t.y of t he \"icked and t..e s:.iffer i ng o f the r iCh tco:is were often ex-

plained . 

Similarly , deat h is not d:.ie to t~e s i n oi Adam b:it is one of 

those t.h incs ~.t.ich r:er e ~redeter .. ined . "Denth was prede t ermined for 

h:ur.an bo i ncs , therefore , t he ~cr:"'ent ni:: of necessity bo:ind to come 

entice t he l"irs t people t o s in; t r.e 1'lc1od had t o come since l!oah \Vas 

dcsti nec ~o be a r esc:.ied one ; Isaac ' s eyes becace d i m as Jacob was 

dcstinod to have U.e blcssinc an• a s J a cob ~ as destined for exile in 

=cyp t it. •as necessary for Joso~1 to co before .~ e tc .
4 

(1) 
( 2) 
(
_, 
.) . 

(4 ) 

l.bo tl·, 4: 22 . 
Taani t h 2sa . 
: . J.mora 4 t h C • 
Tan . tc Ex . · • 

: . . L 2aa . 

This l eads 
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most nat:ll'ally to the s:ibject of histor i cal determinism which is 

f r e q:iently fo:lnd in Rab binic Literat:ir e . In l ookin g back ov e r the 

co~rso of his t or y , t he Rabb i s of t e r. felt t hat his tor ~ f ollowed a pre-

C.e t e r mi ned plan . Th i s i s t1':te of i ndivid:ia l s as we ll a s nations .
1 

In commen tin g on Ecc . 1 : 5. 11 !.nd t h e S:ln ris es an d the s :m sets", 

R. Abba b . l\ah~na sai d : "Do we no t a lready knO \', t h a t t he swi rises 

and s e ts '? Th i s means to sa~ , before God pe r mi ts t h e s :m of the 

r i r;h te l." :is one 1.0 set, he perr.~i t s t h e s -:.m of o.not.her rit;hteo~s one to 

aris e ; on the day in \\'h ich R . ~.k iba d i e d , Ra b" •i \7as born , a nd on the 

day Ha bb i d ied , H. iwa 3 . tJiaba 1.as born ; on t h e day he d i ed R . Abun 

'':a s bor n a nc. on the day h e d i e a h i s son P. . ..bin wa s born , on t he dc..y 

he d i ed R. i.bba Eosajn f r om Tirsa 1·.a s bor n . Befor e the s:in of r.;oses 

set, t he c:.in of J osh:.ia a rose (Ihm . 27:] 8 ) ; be fore t he S:ln of Jos h:ia 

s :? t , t he s:.m of Ot hn i e l b . ?.enas shone ( J :.idge 1 : 13) ; befor e t he s :m 

of Eli s e t , t he s :m of Sa r.;:1e l shone ; ( l S . 3 : 3 ) an t.: bef ore t l•c s:m of 
,., 

:;arah s e t , U.•J s :i. of Re becca a.r os e i n heave n . "" I!a -

tions a l s o a r c z:.ib j e ct to t h i s Di v i ne predes t i nat i on , &s sho~·n by t he 

_ac t t · 2 t "God s!101'.eci t o Jacob t.:-c princes of Ba byl on r 10 1 r.5 antl fu.11 -

i ne:; , s i ruila r l y t hose 01· 1 .. edi a , Gr e ece , ~nd Euoo . J:e spolrn t o J a cob : 

' Yo:.t a l ro Will ri~e . ' In th i s ho~r o:.ir fa~ er J acob fea r ed ~or h e 

tho·.1cht , pe r h a ps I shal 1 fall as the~ ct i c . Therc.npon Goe: s poke to 

Li!\.: : Fear n o t , fo r \'.hen ~ o:i ar i se , ~o:i s?tall not s i ?M for ever . ' 

;:e , ho\· ev e r , l':~d no f a i Lh i n i t •md ther e f or e d i ci no t a ri :;.c . 11 3 I n 

l i , . m~nner Israe l ' s e l ection ~ cs d e cr eed fro~ et~rni ty . 4 

TJ- e Ha 'bb i s d i d no t be l iev e as do n:t:.n y peopl e t or.ay t Lo. t mar-

ri."::. C;.le i s a r cs:i.1t of chauce , b:lt believ ed t r at God ar!"an['~d matche s 

"· - l ad3 ·.sked R . Jose b . Cha l apht h a. : ' I n 

(1 ) A mos t e xcellen t. 111:.is trr. t ion b:.i t t oo l one t o c;:..ot e i n fo:lnd 
i n Soma.ch a t h Ch . 8 ( end ) Tanai t i c . 7--
Gen . R. 58 t o 23 : 1 R . h bba. b . Kahana P . ··mora 4 t h C., al::i o Yoma 3cf 
T.ev . R. 29 Ta nai t.ic also : .. i d . h . on Bx . 31 . 

( I')\ '- ' 
( 3 ) 
(4) San . 9 7 b - 98 a . 



no1t many days did God creo.t.e h is worl~ ' ? He answered : • In six days 

as it says in Ex . 31 :17 ( 11'for in six days God creat ed heaven and 

ec. rth 11
} She ans\'!O?'Cd : ' ~.ha t, d i d a !ld what does he do f r om t hen 

:mtil now? ' He ans v:e:r e r: · 1 ::c arranged ma tches; ( marriages ) he 

dest~nes t he \\ife o f so ana so for so anu so , t he dn:it;hter of so and 

so f or so and so , the ~roperty of so ana so f or so and so . ' ' That I 

too cat, tlo ', sr.e contin:.ied . ' :~ow rr.any oa11- scrvants a nu ho\~ oany mai 1-

s ervarits h ave l ':' I can {marry tl':err: one t o ... no th er) tie t hem all '!lp 

in an ho-..u·. ' TI1e Rabb i answered: ' even i f it is a smal l ~a ttcr 

i. t:.inc f;yes , before Goo i t i s as d il'f ic:llt a s c! ividi~6 the Red Sea .; 

• c ti cr>a ted f r o t!. her ~nd ''ent on Lis way . .ha t dia she do? She had 

' er t~o:.isand i;.an- s e rvan is ana t ho:i.sa nd i:;, i - <;~!" VE'? ts co._e before her , 

:- lace(. t . err; in .·o~· s and spolv> : ' This one ;:o!"r;; t.h :it ..,;-,~ nnd t ha t. 

one oarry th i s one '. In shvrt she :narriod t! o:-. ol':f' i i: one n igl1t . In 

t.1 e mc.rninc t hey c~ut.e to her , tho one was 1:0:.mded , t he other 1:~.d h is 

~:-.·e knocl•ed o:it , the t h i rci had h is s'1o-Jlder cr:isl:ed , tr.e fo·Jr th had 

l. i :; knoe bro~~Ol~ nnci s aid : ' I do not. v a1 t t:~::.. t. one ' , ~n<.. t h::.. t one 

zn i u : ' I do no t v:e..n t t h is one? ' T'1c lac~· irmredia. tel~· ~en t f or 

". . J ose and s a i d t o h i rn : ' Rabb i , ~ O"Jr l earn i 1 c i s tr·.i(') , beau tif u l 

amt e xcell en t and :\ll :,o:.i :;ai ci· has proved t r:.:.o . "1 e t c . , e tc. 

?redes tina tion is a !11er '3 by-wa~ cl' l~n.t.iJi nic t ho:ich t , not t he 

I. ir:h-•-:ay for t!.e r e i G in ceneral a dec:de~ c t ar.d at;ainst predes tina-

1..ion as has already become evident a.;:i in ~no e::;ai n thro·.it,;h t he co·.irse 

of t h.is t i:esiE . Ye t re c .... !':not , hor·cvcr , r esis t. \..h11 ten:ptation of 

~".lotatinc a very s trikin[ :ind clear c:it. c1,d t.ypica l r c f:itation . " The 

\ or .. en r:ho sa~·: ' C.:ir c t.ild r en need not. r;o t.o s cl10ol , for t o • .• hom God 

ha:; predestined for k~orled5ed till have it a nytay ', make d o i s t ake 

ior it says in Is . 28 . ' r.ccordin5 to j:.istice sha!.l he be ta:i.t:ht , 
,, 

l.i:> God v. ill infor m h i m. ' """ 

( 1) 

( 2) 

Lev. H. 8 t o Lev . 6: 8 ; i\:ur .. R. ·3 i • •• mora 3rd c . J.J.so 1., . i:: .1ea . 

'l Jer . Chnllah l' • 



,, 
CONCLUSI ON . 

The res:U ts of this st.:idy have shown that t'ree- will was S:S 

m·.ich JJ1tt(' a problem to t he Rabbis of ol c as it i s to :is today . They 

rc r e conscio:.is 01 the limitations of man ' s freedom , yet by emphasiz­

inc; those e lements , v.hich a r e in the power of man , and modifying t hose 

l'•!'": i cl: ar~ above and beyond h is reach1 the Habb i z showed that they 

t el ieveo i n t he freeooro of t he r.111. Reredi t y , an obs tacle t o free ­

ci om , t J. oy trea t ea t heol os ically and i Gnor ed the d iff ic:il ty; habit 

t he ; treat ed more sc i enticia lly th:in an~· o the r s·.ib j ec t . The Rabbis 1 

be lief in f'r cedort stands o:i t c l earl y \\'hen they assert it alongs ide 

or God ' s prescience ond claim t r.o la'l..tc r is not ca:isative . 'rhe fac t 

t ha :. man can improve :ipon h is past ars-.ios ctru1 .3lj for h is f r eedom . 

Repen:.ance , "lJJi t a tio dei 11
, c ommands , admon i t.ion a,nd retrib:> tion , 

all have no moanine witho:it f r eedom, and '-hes e play by far t he most 

i mportan t r ole i n Rabbinic tho:tL;h t . Contra r J· t o \:l1at one wo:.il d ex­

pe ct , freedorr. of t he till i n Ha.bb i n ic Literat:ire fina s mos t vf its 

S:lpport from the pl11losophical r a. t!:er t: an f r om t l.e t.heolo[ ica.l a s ­

pect . 

~n his t oricaJ class ifico l io~ of th~ mate rial colle ctoa for 

tl. i.:; t hesic 'l'~o:i .: t T~ notl1 i n., b:Jt t.h a l has already bc ~:1 in<.. icated 

in ti11! l'cr e i;o ins pa ges . The pros Clr..o c ons er t :ro probl er:; :! iffer b:.it 

l iit.le in tho vario·JG 1ieri~<!R of h is t ory f r o:z: \'1hic' the so:irc e s are 

tlcriveo . -

{See Appendix nex t pnteJ . 
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