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unusuel character, Jonah ben Abrsham of Gerona. No attempt

' has been made at any careful comparison of his work with that of

A work of this sort muet of necessity be 1@mited in soope
and somewhat frggmentary in character., The four chapters herein
included represent but a small part of the work that can andné let

us hope l= some day will be done in bringing to light this rather

the other ethical writers of the/?ostﬁMaimonides period., The
conclusions reached may not be altogether fair and will probably
be refuted by some future student of the subjeot. This effort cen-
hardly be called more than introduction to the study of the life B
and writings of Joneh Gerondi; his influence upon his own time
and his'place and importence in the history of Jewish Literature.

The first chapter traces the development df‘Jewish_ethiaé
from the time when it was part of religion and inseparable from it
to the time when ethical writings constituted a separate and distinet
though equally important brench of Jewish learning. Then follows &
brief biography of each ethical writer of thaj@oatmmaimonides period=
from the 13th to the 16th centuries inclusive; together with a short
resume of his ethiocal teachings. It is by no means an axhaustive studyl
It i8 simply an attempt to preseht en historically ethical back-
ground for the study of the thesis subject and to briné Jonah
Gerondi in line with the other Jewish ethical writers of his time,

The Germen writers are introduced first after which ecome the Prench




and Spanish., At the end are found those of Italian erigin and all
éthers who éceupi&d a place of lesser importancs ia Judaism.

The second chapter gives am historical account of the
Maiwonides controversy and ths part that Jonah and his teacher,
S@l@mdn ben Abraham)teek in it. The pariicipants are ranged, sach
on his own éid@, Maimunist or Anti-Maiwunist, and his pavﬁ in ﬁhe
controversy is briefly stated. The first battles in this theologdiceal
war wef@ waged in the Bast after which the scene shifts‘to the con=~
tineatl of‘Eurape, The last half of the chapter is devolad to the
biography of Jonah. It repressats a rather ecareful study of the some-
what meagre sourees and aims to present the facts from an unprejudiced
~and unbiased poiat of view, Every authority is quoted either in the
text or in a footﬂnofe/and due place is given to every @pini@q no
matter how unauthoritative, The,ehaptef concludes with a short cem=-
parison of Jonah's and Maimuni's legal writiags.

The third chapter is a praseatation of Jonah's theological and
ethical views., The Shaare Teshubah is outlined in detail because
it repfesenta Jonah's dissatisfaction with Maimuni's Mishna Torah
and his efforts to displace it with a code of hi& own., Jonah's views
ar@-presented,ﬁnder two heads, viz, theology and ethics. Under the
title‘Theel@gy-appears a discussion of his views on sin, atonsument,
f@pentance; et al.’Undér Ethies, the subjaaﬁs, echarity, reversnce,

for teachers and parents, attitude to women, attitude to Gentiles,
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attitude to fell@w~53ws, and personal propriety- are diseuséed.
. The fourth shapter is a translation of the Iggereth

Teshubah. This is mest likely the first book thaf he wrots in
Toeledo. 1% doés nat represent his best effort nor is iﬁ(hhe book
which pr@ved to be mest popular. It did not exercise an influence
as great as that of the Sefar HaYirah nor does it contain the latter’s
lofty sehtimaatstrBﬁt it is the book whizh is most typical of Jonah's
ethiéal writings, His works on this subjeect aré)en the whol%}guidé
books for the regulation of daily conduct. And the Iggereth Teshubah
is the book which he devoted most definitely and eomplétely te a
disaussi@a.ef the laws doverniang every day life.

The Biblieal references have beeq carefully investigated
and are aceurately éuofed. The Hebrew terms are translibératedland

in many cases a foot-note explaids their meaning. The whole chapter

represents the effort to preseﬁt a literal translatien in good idi@@pf“”’

;xatie English,




CAP. 1

THE BTHICAL LITERATURE

?J | of the

PORY ~ MAIMONIDES PERIOD,




From the earliest times religion and morals were

e,

inseparable in Jewish writings. The ¥xegetes and law-
givers were the teachers of morality. Reiigion covered
the entire sphere of 1life and would not tolerate any
division of authority. In fact, it was impossible to
bring about any such division. Thé proper human re-
1at ionships, Just conduct, moral attitudes, éthical bug=
iness dealings, -- these were the predominant characters
istices in all religious teachingﬁe'> Yet the effort to
geparate the two is apparent as early ag the Tanaitic
Period. The fadt that:a place was made for the Pirke
Aboth'in the Mishna, that these ethical writings maintained
their identity indicates clearly that the process of
specializat jon had already begun, Later separate ethical
tracts for the regulation of daily life came into ex-
istence. Bub it was not until the 10th century that we
find a book of decided ethical tone, Tana de be Elijahu. ¥
UpAﬁo that time moral Literature appears as ummﬁentary to
the Aboth, or as halachic¢ and exegeticél'additidna to
other WOrke. | | h

Religious philosophers, however, continued to in-
clﬁde ethics in their field of endeavor, Ispeclally is
this true of mahmonides,*% And really popular ethical

“Seg Winter & Wuensche Vol, 3 P 628, also ibid. Vol.l P 651.
¥%8¢e Malmonides Jad HaChazakah
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works did not begin to constitute a separate branch of
Jewish Literature until about the 13th century. The
8ifre Musar, as they are called, which appeared at this

t ime differed from the ethical treatisens of former times

in that they contained a mininum of the religiou§fﬂw f;/’f

They devoted themselves:in a large measure to Greek
Philosophy, Hindu Mythology, etc. ¥ They are evident-
ly the product 0f.a time and age when :eligion wag brot
into universal prominence because of the ﬁira perse-
cut ions which the people had to endure. The teachers
wanted to show that religious practices were only the
means to a moral life, Bvidently these practices had
come to be r@gardedras religion.itselfo‘ The purpose
of the books was to bring the ethical content of religion
to the masses, In an age when the Jews were sufferiné
untold agoniés, when vast numbers of the faith were sub-
jected to the most inhuman tortures and cruelly slaught-
ered, it is only natural that there should spring up in
the 5ewish heart a feeling of intense hatred and bitter
antagonism toward the Gentile. TFor the purpose of
~~counteracting the influence of.envivvnment upon the Jewish

spirit, i.e. in order to prevent the Jews from becoming

®*See Guedemann Quellenschriften Introduction P XIV

T
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bitter and vindictive, the pious teachers earnestly en-
joined upon their people the practice of love and for-
giveness, Tho suffering intense agony, they must not
return the hatred of their persecutors. They must hallow
and revere (God by bringing to its highest expression the
ethical spirit of the Jewigh religion.

These Sifre Musar also had a distinet form, . They
appeared largely és the last will‘and.testament of one
martjr after another, And since the last wish and re-
quest of a dying mah has always been held sacred, these

testaments enjoyed a wide circulation and a reverence al-

most equal to that with which the Bible was regarded. They

were_originally intended only for the family»of the martyr

but soon became so popular that their origin was forgotten,
They.contained for the most part religious and moral teach-
ingsfbut they covered a wide area and included exhortations

to self~-control, modesty, scbriety, sanctification of life,

industry, integrity, and cleanliness in body and dress.

They strongly advocated a well- regulated thoroughly donm
sistent life, They taught'regard for the life, honor,

i
and possessions of neighbors, They enjoined rectitude,

reverence, patience with and tolerance of non-Jews as well

e
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es Jews, with practically no exception every one of

these martyrs urged his remaining relativesband frienda
to refrain from hat ing the non=Jew, The perversion of
Justice in order to favor the Jew or to wreak vengeance

. upon the non-Jew was dlscountenanced, If & Jew has be-

come a murderer, you become his éocomplice when you‘af~
ford him protection., 'If a Gentile is in trouble and
needs ybur help, you lose your heritage in the house of
zwlsraélp if you fail to help him.? Treat the Jew no
better thén the Gentile, and the Gentile no worse than
the Jew, this was their constant preachement, They ﬁi
also insisted upon huméne conduet in the treatment of
animals and isﬁuéd a solemn caution against all forms of
eruelty. Some of these books were wfitﬁen in Yiddish=-
beutsch but most of them appeared either in Hebrew or in

German, The following pages do‘ndt constiﬁute an ex- ’

position of the content of the Sifre Musar nor an account
. of the life of each of their authors, The effort ies here
| simply made to present to the reader a picture of the

Jewish ethical teachers and their writings before, during,

and after the 13th century. In other words, we are pre=
raring avliterary backgrouhd for the study of the 1life and

ethical works of Jonah Gerondi. '
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Yehudah bhen sSamuel ben Kalonymous known also as
Yehudah the Pious and Yehudah of Regensburg lived at
the end ot the 12th and the beginning of the 1l3th cent-
ury. Of hig life we know nothing except that he was a
descendant of Rliezer the Great (1050) and that he was a
mystic of the intensest sort. "WMysticiem in Germany
aetfled itself not merely in the depths of the Kabalah
but also in the innermost recesses of the human heart and
drew therefrom its costliest pearls which were later in-
cluded in the 8ifre Musar, : This is especially true éf
Yehudah the Pious,"™ - He penetrated into the very depths
of the human soul; he knew how to reveal the hidden thots
of the heart and win men for the noblest and best that
Judaism teaches, Rab Yehudah urged his people to guard

.~ against ingrat#itude, tale-bearing, and a revengeful spirit,

"'reat servants well,¥ "Don't ask God to give you another
wife but implore Him to make her mofe favorably diasposed
toward you¥, He cautioned against improper relation-
ships between father and daughter and between parents and
children generally. Honesty in parents begets honesity in
children; a proper home environment will result in good
children and bad parents usually have bad children. It

was only natural, the times in which he lived brought it

* Winter & Wuensche Vol. 3 P. 630




about that together with lofty ethical téachinga and
pure moral principles,; there should alﬂo appear in his
work some elements of superstition. Yet these are of
minor significance bmnpared‘ﬁgwthe practical value and
the inspirational iafluence of his life and say ings upon
“his and succeeding generations, wpg bring éo its
~fruition the noblest'in man and the highest in Israeel, to
find the loftiest truths in the holy books, - this was hisg
goal," * | |

Only fragments of Rab Yehudah'sg wofks remain., %Yhe
Sefar Hakabod was moéi lLikely written by him. Ooncérn?
ing the Sefar HaChaéiéidim there is a difference of opine-
ion as to how much hé wrote., All scholars are agreed
that he did not write the entire book, #%  Whoever the
authors may have been, fhe book givés us an excgellent
picture of the conditions.aa they existed among the Jews
1ﬁ Yehudah's time, WA whole century lies before ﬁa with-
in its PAZES.e..0o As the solitary pillars which rise from
a heap of ruins tell us of the Meauty and splendor that
once stood here but also remind ué of the present poverty
and squalor; 80 is the Book of the Pious a solitary pillar
#Zunz Zur Geschlchte P 125

**For a complete and thoroly critical analysis of the

book smee CGuedemann Gezachichte des Brziehungswesens Vol. 1
P 281 and f.




+~riging from the wre€chedness and the misery of the

13th century Judaism.® ¥  The book contains a long
list of prohibitions, The author had probably,
1ea£néd by experiende that a too inthmate contact
wiﬁh christianag results in outbreéks against the Jews,
He therefore adviéeﬁ his people to hdﬁ@ little to do

with Christian priests, He even goes so far as to

prohibit the keeping of Christian and Hebrew books in

the same drawer ox carryirg them on the same pack animal.

~These commandments may seem narrow and bigoted but their

T R o ket g e

purpose was to protect thg Jews against Christian perse-
cut tons rather than to stir up hatred in the Jewish

heart, The book contains rules for the transaction of

pusiness and the maintenance of proper marital relation-
ships in which a love tor all mankind is the guiding and
] controlling thought. The spirit of the commandment

15

"Love thy neighbor as thyself® permeates the entire book. _ |

*guedemann Geschichte des Erziehungswesens Vol. 1 P 178




.- and the Five Rolls, and consliderable KReligious poetry.
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Bleasar ben Yehudah of Worms was a pupil of
Yehudah the Pious. He wrote Tosephoth to the

i
tractate Babba Karma, Commentaries to the Pentateuch,

He was also some a mystic and had drunk deep

bing o

of the waters of the Kabbalah» The Grumaders killed

his wife, his two daughters, and hxs son, and robbed

him of the very K;h&L@nearthly goods that he possessed.
Yet he never murmured against God nor lost -his love for
his fellowman., He consistently preaehed lové and ﬁind-
ness to all men, His book'was nmned Rokeah because the
gum of these eonsonants is equivalent to the sum of the
cenqonants in his name. The predominant note in all his
writings is God; the Provider and Father. How marvel-
ious is his guidancé! How wonderful ig his protectiond
”Whenvnatiohs attacked you and you held firmly to your
faith, ahd were willing to give up your life for it, so
also in peace times, - fight evil deéire and hola‘fast to
the good, Make the fear of God and study of the Torah
your constant companions in the struggle, God will re=

ward you in accordance with your resigtance to evil,"

He cautions repeatedly against pride, against secret sin,
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against envy, against laziness, and against Bpiloureanism.
Particularly does he invelgh against untruth and de=
ception. "Don't deceive your fellowman. God is Truth
and becauge man lies he dies before éis time. ¥ To this
great soul in whom the spirit of love burned With an un=
queﬁohable fire, God was the end and aim of éll human
activity. To'return to him in humility, to serve hin
with gladness, to praise him in the midst of suffering
and pain , - this was his messago to. the people of his
time,

Ascher ben Yechiel (1250-1327) was born in the
Rhine region and was a pupil of Meir of Rothenberg. An
outbreak against the Jews which resulted in the death of
100,000 of his people, forced him to migraie to Toledo
where he became the Rabbli of the largest and hest organ-
ized Congregation in 8pain,  His chief work is a com-
pendium of the Talmud similar to that of Al Wasl but his
ethical writings are contained in hig will to:his cehildren,
The Hanhagah, as thls document is c¢al led, contains 131
short sentences,'divided into 6 parts, In the first 24
senteﬁcés he speaks in the 3rd person. Paragraphs 25«46

begin with a letter of the alphabet in regular order and
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the rest are prohibitions beginning witd’al.  Rab
" Ascher urges hié children to be'circumspect'in speech,
ménners, and habilts; to trust in God; to give money
away carelessly for He will repay the giver, He ad-
vises non-resistance to evil and a meek acceptance of
rebuke. even under the most trying cilrocumstances, "Do
not treat anpther man roughly even if he épeaks glight -
ingly of your parents, " He cautioned his children
against ostentation and flattery, agaimat gontroversies

and a controvarsiél attitude,  "Do not aim to have the

vain reputation ot winning out in a debate with a wise

man. You will not be wiser as a result of it%, (The

R B R s

R .
. st
H

harmful effeetslp?bducé&“upon.JudaiSQEas a result of the -

S i, gy SRR AT TR

activity of the Anti-Maimunists may be responsible for

this caution,) He enjoins his children to %reat guests

hospitably, to refrain from revelry and drunkeness, and

}hf: o g :
t@treat their wives properly, "If your left hand sdnds

her foreth, let your right hand bring her back." At

A
i

the sameihe cautions against engaging in foolish con- i
versation with one's wife, To live a well-ordered, |
thoroughly temperate 1life was his ideal that he set be-

" fore hié children, To say grace and wash hands at meal
times, to be sincere in your prayers, té instil confidence

rather than fear into the hearts or servants and companions
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at' home, - these constitute the proper mode of daily
conduct, 7

Yehudah ben Ascher followed his father, Ascher
ben Yéchiel, a8 Rabbi of Toledo, His ethisal con-
trlbutlon is included in the bchalsoheleth Hahabba]ah
and is called Iggereth Tokhoth It is also a 1aet will
and tastmnent angd and includes a small family chronicle
which gives us a horrible picture of the frightful suf-
ferings tovwhich the Jews of that time were subjected in
Gennany and of thevawful dangersrwith which they were
déily threatened HéFellb hig children that man's pure
pose in 1iie ig not physioal satiasfaction bu+ Bervice to.
God. Suatenance ig necessary for life Jusﬁ ag oil iwm

essentlal for 11ght But just asg too much oil will ox~

tinguish the light and too 1little oil w1ll starve it, so
.Vtoo much food will ruin the spiritual life and too littie

will destroy both spiritual and physical, Like his father

and mogt of the ethical wfiters of hig time, he advised a

’»well-regulated, thuroughly balanced life, "We are lab073

erers before God; we receive pay for our work " Learn~

- ing, he says, carries with it resaonsibilit*. Failure
¥

“to discharge the obligation involved will result in a

heavy penalty, To talk about God at table and to read

good books is .a duty. Among the books which he recom-

P
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mends to hig children are Bachya's "Duties of the Heart"
and Jonah Gerondi's "Iggereth Teshubah,"#* "Ba true;
don't be a mocker, don't bear falese witness; eilther shalt

theu be 2 tale-bearer, neor shalt thou take a bribe, nor bhe

a hypoecrite, Honor every man and thereby honor thyself,."
These constitute the type of Mitzvoth whiéh Yehudah en-
“joined upon hig people,

The writer of the hook called sometl imes Qrchoth
Zadikim and sonmetimes Sefar HaMidoth ls unknown, **The

book becare very popular and was translated into Yiddish-

Deut gch several times. Ite popularity may be due to the
very simple and humble instruction that it oontalns. Ji 3
hortations to cleanliness of table, bed and body made a
gstrong appeal to the masses. = The body is God's image

and should therefore be kept perfectly olean, Modesty,

humility, before learned rmen but even before inferiors, a

vital interest in widows and proselytes, - these are the

proper methods by which we show our appreciation of God,

Like Yehudah the Pio%s,he isgued a prohibition agailnst

-

doing good tor personal raaaons but rathcr for the sake of

R RS S G e S e

God, He urged his rnadera to be merciful toward non-

“Beth Talmud Vol, 4 P 345
"“According to Guedemann the author la Liipman Muehlhausen.
Por his reasons, see Geschichte des Irsziehungswesens Vol 3 P
223 f, Bee also same Vol P 242 Note 2
According to Zunz the author must have lived in South Gernany
about the middle of the 1Hth century. Beg Zur uvesecgichte

P 129,
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“gays that the first question uod asks of the soul that

=13~

Jewish glaves, not to over-work or gcold them, "Our
forefathers congsidered the welfare of their slaves be-
fore their own ",  And what is even more exalted, "Pray

for your enemy that he may learn to serve God", The

Weauty and loftiness of this teaching and of the teach-

ings of the.whole book cannot be overémphaaized, part icularly
when we raamnbér that it was written in a time when the
direst persecut ions were being heaped upon the Jews and
when the most natural reaction would have been a tfierce
antagonisn and a bitter and revengeful spirit,

| Abraham HaLevi Horowitz lived in Lemberg aboutl
1590, and came of an o0ld and prominent family., He wag a

pupil of Woses Isserles. His ethical contribution, con~

'tained in his parting instruction to his ehildren, is known

as [“"75/7/) W and haai& chapters. The

chapter on Businese Transactions and the other on Proper

Gonveréation are perhaps the mog typiCal of his Style. He Xvﬂ.g
. \ s G E

\L

|

t

stands before his throne is, "Were you honest in business?"

‘Therefore every man should keep a striet record of every-

thing; he should take a trial balance at least 3 times

a year, He should not depend on loanstut rather on his
bwn efforts, But if he mukt borrow, 1ey'hnn pay his debts
promptly and ungrudgingly; .for only thus is God pleased.

On the other hand, a man should not drive his debtors too

e e
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hard nor be in a hury to sue them for debt. In the
chapter on Conversation, he tells his children to train
themselves to speak quietly and calmly until it becomes a
habit, and to exercise self-control even in the hent of
the discussion, Further, "Let your word be reliable, 4
¢lagses ocannot appear before God, ~ liars, hypoorites,
scorners, and slanderers, Beware of such people. Seek
only the company of the wise",

Hirsch Kaldonower remained with his father, Aaron
Ssmuel, who when he was compelled tn leave Vilna on acw«
count of the persecutions against the Jews, settled first

in Fuerth and then in Frankfort where he became Rabbi,

After his father'sdeath, Rabbi Hirsch continued his father's

work. He wrote Kaw HaYaschar which is thdroughly imbued
with Kaballah and which enjoyed a wide circulation prob-
ably because of its mystic darkness. The Zohar and other
Kabbalistic works are mentioned on almost every page. The
book must have had a peculiar charm for,the:people of that
day becnuse of its religious fervor and intensity. He
himself translated it into Yiddisgqh-Deutsch before his
death in 1712. We find ennumerated in the book 24 persons
who have no ineclination to repent. SBome of these are,

He who thinks he'll sin and then on Yom Kippur be forgiven.
He who seeks honor through the misfortune and shame of a

fellowsman, He who accents charity without needing it,

B
A e e
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He who pronounces a curse on a community, Such a man
debases both the community and Judaiam, Blijah and
Isaiah were both guilty of such a s8in because they con=
demmed withowt first imploring God's mercy. Let no
preacher‘pronounce a word against the congregation until
after he has given the matter very careful conslderation,
In this last-mentioned prohibition, Rabbi Hirsch was even
more speoifio than Ascher ben Yechiel., It seems both
were actuated by a desire to avold in the future all-such
dire results which were brought on by the activities of
the Anti= Haimonides party.

5, Moses of Coucy lived at the beginning of thé 13th

- century, He was a pupil of Bimon of Sens and traveled

extensively in France and Spain, His ethical teachings

are by no means of the lofty spiritual quality which

characterize those of Yehudah the Pious or those found

in the Qrchoth Zadidkim, yet he lays down some very
practical suggestions for the regulation of every day life.

His book is a compendium of Mosalc Laws and iz called

H
i

§

Sefar Mitzvoth HaGadol or Semag. 1t is in two parts, the :

one devoted to the 248 commandments and the other to the
365 ﬁ:‘éhibitionsw The author tells us that he who mis-

treats a non-Jew desecrates God, for the people will say

" that there is no law among the Jews., - He enjoins humility,

for upon the humble rests the divine spirit and he who
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‘ébases himself is as though he had brought sacrifices_fof
'fall his sins. And the wishes of the humble are fulfilled
‘fwithout rep@tition. Purther, he urges honesty in business
‘and fairness toward contemporaries, both»Jew and Gentile,
But the greatest service is love to God, evidences of which
love are Sabbath observance, Circumcision, and Tephilléno
He who is young in God's service should say daily,"To;day
I'11 be a true servaht of God; I will guard against hatred,
anger, lying, strife, and envy. I will not 105k at women
and I will forgive those who have wronged me%, The purpose
of the book, the author tells us, is to correct the mistakes
which Maimonides made when he failed to include any reference
to his sources®. 1.

Isasc Aboab lived about 1300 and wrote Menorath

HaMaaor which he divided into seven parts to correspond with

the seven lights of the sanctuary and with which he aimed

to light up the heart and soul of the Jews. The book is

in reality a collectioﬁ of ethical and religious Haggadahs,
Aboab was apparently goquainted with philosophy and knew
Plato and Aristotle but he drew from secondary sources,

O0f his life we know nothing except that he lived in Bpain,
The book devotes several chapters to a discussion of the
Puty of Truthfulness in which the author warns against
deceit of all kinds, Untruth, he says, leads to all mannen
of evil, causes idol-worship, withdraws sttention from God,

1. Winter & Wuensche Vol., 2 P 476




17w

and is equivalent to murder, Let your yea and may be re-
liable and dependable. 8ix things God detests and tﬁe
seventh is an abomination unﬁo Him: - a proud look, a_félse
tongue, hands that shed innbcent biood, a heart that cherishes
thoughts of injustige, feet which hasten'to do wrong, false
and slanderous evidence, and he who brings enﬁity between
friends. »But ali these evils come because man accustoms
himeelf to untruth, 1, |

Rab Salomo Al'Ami of Portugal witnessed the fright-
ful persecutions of the vews in Caﬁalonia, Castile, and
Aragon in 1391, He declared that these misfortunes were
sent as a punishment for the nmoral énd réligioua apostasy
of the Jewish people. He gives us an insight into the de-
plorable state of Jewish morals and religilon in a léter of
réproof which he sent to a pupil of his and which became
known ae the Iggereth Musar, The character of the in-
struetion and the tervor and intensity with which he wrote
indicate that Rab Salomo must have‘been avthoroughly plious
and deeply religious soul, In the letter, he mentions é
controversy which divides the Jewish camp against‘itéelf, the
Talmudists on the one hand and the advocates and adherents
of Greek Philosophy on thg other. In addition are the in=--
different Jews whose gole aim and purpose seems to be the

gaudy display of their wealth, Of true culture, humility,

1. Fuerstenthal Menorath Hamaaor
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and modesty they know nothing., Hence disaster was in-
evitable, Rab 3alomo continues to describe the universal
disregard for Jewish learning; how the teachers and rabbils
of Israel are being neglected; and the general religious
apathy which exists among the Jews. He reminds his pupil
of the Jewish disasters since 1148, He mentions soveral
magsacres and expulsions from England, Jrance and other
gountries, "Enemies rose up against us and the picus of
God were consumed by fire and sword.... The Torah was
burned and God's people became the spoll of robbers aﬁd
plunderers. And there survived that terrivle day only a
few grapes and berries here and there and they pfefer death
to the life whibh is before them. Misery and poverty is
our lot." After picturing the sorrows and agonies of the
time, Rab Salomo continues with some very pfaotical and con-
struective advice. Search the Bcriptures and find there |
the laws by which life should be governed, dod's Laws
should be sign-pointers in life., Avodd those who use the
Torah for aselfish purposes and be scrupulous in religious
observances, Observe holidays and Babbaths carefully.
Don't be too inftimate either with woman oxr youth, The
former leads astra&, the latter is thoughtless, Have

good faithful servants and be clean in body for thus ohly

can you be clean in soul. If the enemies of Israel try .
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to dissuade you from'Judaian, g0 where you can live a good

Jewigh 1life, Jellinek who published this letter in 1872~ 1 -

?fhe title Iggereth Mussr VeHaamunah, said of 1%, "The,riéh,
the prominent, the learnéd, merchamts, Rabbis, leaders,
Reform and Conservative, - all could learn from this little
book what obligations Judaism imposed upo n its adherents®,
 R. Jechiel ben Jekuthiel lived about 1228 and
came from the Roman family of Anaw. He experienced much
gsorrow in his life; even his children beaame estranged from
him and greatly increased his anguish, He became rigid
and avgtere in manner and his attitude toward his contempor-
aries was by no means a mild and gentle one, With the rise
of education and science in Italy, Jews were'thrown into
much closer contact with Christians, And the result of the
Christian influence was a certain laxness in Jewish morals
amd reiigious obgervances. To bring the Jews mck to the
0ld Jewish ideal was the object of his book, It has been
published under the title Beth Midoth and alwso Befar Maaloth
Midoth and gives evidence of the author's vast knowledge
and inherent culture, He has no patience with the fool.
Wisdom is great, he says, for the wise man is humble, kind,
good, meek, etc, Good manners'gonstitute his adornment.
But. a fool is a fool e#en when he is grown up; he seeks out
bad qualities in his neighbor while the wise man seeks only

1. It had been published several times hefore.
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the good, Yet even a fool's company is preferable to k
that of a proud man for the latter is an eneny of ali man-
kind. Therefore, R, Jechiel urges his reéders to be humble
and meek, to treat wife and children well, to banish anger

and thoughts of revenge, and to love every man even the

humblest.

Eliezer ben Isaac lived about 1050, He was a

descendant of Abun and wrote Orchoth Chayim in which he
blays doWn some very practical prinoiples for every day
1ife, He urges honor, reverence, and fear of God, care
in speech, and moderation in all things. He tells his
readers tonisit the sick, to comfort the mourning, to be
merciful andrhumble in prayef, and to eontfol evil im=-
pulses, He teaches kindness to enemies, -~ "Don'f re-
jolce over hisg fall but help him £d rise", -« and issues
prohibitions against anger, injustice, and cruelty.

Moses of Evereux lived about 1240, | He wrote a
religim~ethical treatise whieh was included in Xol B&'aﬂd

whose aim and purpose seems to be to make the presence of

God a reality, The book repeatedly reminds us that in all
things we sfand before Him and therefore we should guard
againat anger and pride; we should search our hearts and
test our ways and bénish all thoughts of evil. We should
treat all alike, rich and poor, weak and strong, educated

and ignorant,

1. A collection of ritual and civil laws. See J.B. Vol 7
P B39
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Berachja ha Nakdan hen Natronai lived in
Burgunday about the rniddle of the 13th century. His
book of Ethics, ?7311 is divided into 13 sec-
tions, each dealing with or advocating a certaln phase of
ethical conduct, 1, e, self-control, justice, honor,
virtue, etc, He also wrote & book of Fabels in which he
lays down rules for upr ight 1ivinge spon't search for
honoxr and it will come Lo you. ‘Reward comes to him who
is‘righteous and he who 18 worthy of honor will bow before
the lowly%.

Eliesér ben Samuel ha Levi livad in the early part
of the 14th gentur . In his will he uxrges his children %o
be nonest and upright in their business dealings with all
men and to be circumspect in préyer. In his ethical hook
which he wrote nreviously, he enjoins abgolute faith in '
God and points out the necessary pre~-requisites before a
man can come into intimate contact with Him, - eleanliness,
humility, forgiveness, mexrcy, truth, love of ftellowman,
charity._ﬂnd sympathy even for animals. Tn chapter 19,
ne ment ions 30 things which every man should think of and‘
take earﬁestly to heart at 1east twice a day. For example,
God made you out of nothing; and purely out of love be-
cause he wasg not duty bound tn do 80. God rules the world,

plants, animals, etc. He hag given you gverything, a,mindJ
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the Holy Law, and the abi;ity to understand 1it. He
has given you a sguln What are you doing for its
welfare? The wonders of Nature argﬁ@fore FOWU. Do
you appreciate themY  Punishment comes to you. o
you accept it adg an évidence.of de's interest in youv
In Chapter 26, R. Eiieger enumerates 5 acts which it is-
hard to atone for, 5 sins which it is hard to forgive,
and 5.habits from which it is hard to break oneself, His
cénoluaion is, "Love God and all physical pleasures will
fade into insignificance”,

The Little Book of the Pious was written by Mose
Kohen ben Elasar who lived in Koblenz about 1473, He
gives his son some very practical regulations for daily
conduct, He urges him to practioce 1ove, to be kind to
animal s, and to regard all bodily negeseities merely as

a means to procure sirength, in order to be better able

to study the Torah; to be humble and modest, to beware

of insulting another in public, and to be truthful even
in jest. This Little book oonstitutea one of the few
evidences of the ocultural statusvof the time.»

In addition there were a number of ethical
writers of lesser importance, R. Meir ben Baruch of
Rothenberg'wrote "Well of Living Waters" which consists
of 4 divisions each bearing a separate @itle, -

Tree of Life, Way of Life, Source of Life, and Path of Life,
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The book containg éxhortations and regulations for daiiy
conduct, eating, sleeping, vrayer, etc, | There
ig a little book called W XD - whose author is
unknown, It treats generally of the satisfied life
and particularly of tempe rance in éating and drinking.
R.>Lipmann aus Muehlhausen in Prague in the 15th
century wrote anAethical book called Nizzachon in which
he also urges strict temperance in all things even in wor-
ship and the love of God. In 1430 %The Paithlessness of
the Time" was written probably by R, Matatia, It is a
prose poem dealing with the old question, the Problem of
Suffering, and urges confldence in God, R. Isaac ben
- BElieser lived about the latter part of thé 15th century.
He was a great admirer of Moses ben Bliezer Hadarschan
and praises him very highly in his little book Sefar
HaGan which is an ethical treatise divided into 7 parts
to correspond with the 7 days of the week. Toward the
close of the 15th century R. Jochanan Luria wrote a short

ethical Yook called Hadrachah. A conpendium of Jewish

writings called Hatadir appeared in 1380 in Rome and cone

tained several ethical treatises, Gates of the Tree of
Life was written by Benjamin ben Abraham of the family of
Anaw in the 13th centary, It i3 a poen of exhortation

composed of 63 sirophes alphabetically arranged, Bach
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strophe of Gate deals with a virtue or a vice, 1. e.

'1bve, hospitality, faith, confidence, grapﬂitude. etc,

~deceit, treachery, impudence, pride, etec, A metric

poem by an unknown author called "The Basis of Piety"
urges plety and the practice of virtue as well as the

study of the Torah. The author also enjoins meekness,

- ,modesty. patience, hwnility, and grapﬁitude@ and warng

~against the vices contrasting with these virtues. A

proge poem under the title "The Basket of Achitub, the

Physician" was prodably the work of the Rabbi by this

':;iAnmne in Paderno, The idea underlying the whole book

ig Dante's Divine Comedy or the corresponding work of

- Immanuel. 1. There was also a book of morals called

Sefar HaJashar mentioned by Judah ben Asher in his

Testament to his children% It was alleged to have been
written by Berachja halJewani haLevi and appeared first

in Constant inople in 1526, | The Teétament of Jacob ben
Asher, a younger brotﬁer of Judah, who compiled the Turim

miight also be included among the ethical works of the time.

1. For a thorough and complete exposition of the bool,
gsee Guedemann Geschichte des Brazichungswesens Vol 2
- P 202- 3
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The separation of religioa and philosorhy into two
branches of learning was the alstinet contributioqa of
Moses Mﬁimoniaes (L1055=1204) . Hig el Jort to reconcile the
two reésulted in hié m&king religibm gubgervient and philo-
sophy superior. This was regardsd by the Orthodox Jews ag
ginful. And his atiitude toward the Agada wasAto them no-
thing 1éas than heresy. There were many Jews however, who

-

were ardent admirers woth of Malmuni hinmgelyd and Lilg pl

SR

sophy and they became his staunches® defehders in the oont-
rovarsy vhich coatimued Long after hig 4%&:?. A larce part of
the ovmosition wag due to envy and jealouvsy on the rart of his
contemporaries. Hig lofty ldeallan and hig spirituﬁl refinenment
80 Tar ouﬁshone that of any other ac¢holar of Lis time that he
becais ’chga. object of slanderous and walignant attacks.* At the
same Ltime, there were many in the anti~ilaimunist varty who sin-
Cerely ana Qumﬁgienti@usly believed Lhu" it was thelr religious

duty to repel thig devastuting at-ack uron Judaisgm, His attitude

[l

toward miracles, Lis cooception of prophecy and divine communi-
>

[

4
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cation, hig doctri e of iumortallty, Hlg analviical
of the ceremonial laws =nd his critical and rational treatment
both of Bible and Talmud were to them the nmost destructive in-
fluences 1n Jéwry, a very grave menace to everything they held

¥

. T , [ - . S < T ,
*Bruell Jabrbuecher fuer Jedische Geschi orto und Litteratur vol.
W P.1-3. Also Graets Geschichte vol. 3 P.avs
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dear. Another group of anti-Meimunists counsisted of many of
nig contemporarvies who acknowledged hie gentths and his plety

huT

ani were greatly lupressed by his poverrul personality e

who geverely criticized his views and apsulled his writings.

)

Of the Halmunists there were also two groups, vis- the eﬂthum—
siagtic adherents of Meimoniaes, those wio accepted his GOC%-
Arine as o new revelution; and those who rigilidly inslsted upon
freedom of thot and liberty in reseurch.
In the Eust,'Samuel ben Ali ha Levi first sought to disored -
N1t the great philosovher by an atriack upon his view oY resur-
rection. Bub hig effortsg proved fruitless. Daniel ben Saudyal,
a diseiple of Samuel's, continued his masters work. He charged
thaﬁAMaimuni wag & heretic because he refused %o accepnt the
T&lmﬁd in toto as ingpilred truth. Joseph ibn Aknin, Maimunis
favorite pupil, was so imcensed at Daniel's uttitude that he
gucceedsd 19 having him cxcommunicgted after whicll he died of
grief, And thus all anti-Hailmunist activity ceused in the Fasb.
In France and Spain, Hoimunis theories were varlougly treat-
ed, Bomwe denlored them)otﬁer&$ were greatly influenced by tlem,
and still others tried to reconcile them with Talmudic Judaism.
Me@i hen Todros Halevi Abulafia (llSO-lﬁ&&),a voung learned
“but proud and arvogant soholar)was the first 6o atiack the iai-
monildes pinilopophy in Spain., He was severely rebuked by Aaron
an ardent Maimuni deiender. The con-

ben Msshialliam of ﬁuemel

3
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troverey continued intermittently during the last wars of
the 18th century and until the death of almonides in 12304,
In Horthern France Samson of Seng led the cnti-lalmuniste,

",

Tn Southern France there wis conslderable religlous arathy

among the Jews and no one had ventured to exrress o-en dls-

arrroval of the Horeh Hebuchim untll Solowon ben Abraham of

Hontpelier (NN ,ﬁ DI5Y gee lchael Or Chayim P.&??))a

plous and zealous Talmudist)declamad war on the lalwmunlsts,

gl 1.

5 ] " - Yot ) ) » A e
He felt that bo tolerate Hmimonides views would mean the

e

cormlete annibiiation of Judaia@)and)ﬁith characteristic

zeal, he vicorously continuedlis attncek won the disinter—

£

Cgrating influende, But Dabbls would not cowe to hig ald; there
wag hardlv a Jewish leaser in Southern France who was willing
to join him in hig campalgn., Only hlsg rurils Jonah Cerondi and David

Y

ben Saul stood with bhim, pAnd therefore he resorted to excommu-
nication. He proncunced a ban upon Maimunis works and against
all who atternpted to comment uron the Bible in any but the tra-
ditional Rarhi fashlon, whis ster of Solowon's was the korch
wihileh set the flame of discord burning ln Jewry., Congregations
were dlvided agoinst themeelvey and agalust each other and every-
where the religlous oomtrovewéy was wazed in the wmost uncomprox-
wiging mananes, David Kilmchi, a grammerlan end Rible exrvositor,
took up hh@fdu&gelg in laimunils defense, I made.jonrﬁﬂya into

geveral of the mrovinces 1n the intereets of his party and in

Burgos he wag driven ouvt thru the influence of Joseph ben Todros
' )

a brother of Ji=ir Abulsafis,




Lo Im .,culcmia,, BG)Il.Ll ben Moses, the pargonal
physiclan ot the Kigg of Aragon Jau.rme 1 declared the ban

uron Solomon and his two df s\,inmsw‘ S0, Bolowmon, on the

other hand wrote letters warning agai st Kimchi,"the man

\a

with She beurd."Kinehl rapliled calling Solowon o knave

shvgiclun to Feedinand L1L

ard o fool. Judah ALY

harshly rabukked the agad gramarian. The Arablce translators

.

Sarmuiel hi Levl ibn Chagdal and his brother Yehudal defended
Hoimuni. And Moses ben Nachman (L1¢ *dn;":i'/()?) 4 man oL ¢one
gclentions pilety and pure moral temperament but thorvoly inbuea

with & belief in authority, took his stand with the attackilng

Party.

The coatl :1(.:1:_ o ntinued unceasl 7ly There were '.;lzmx'geﬁ of
neresy aud Threats ol excomauniouation, Both LTactlons resorted
to every expediency to galn adherents. The Haimunlste were
eapeclially anxious to win over e French Congregations .‘ Su--
uel ben Avraham Suaportn gent a very comvianeling letter to TFrance
Thig Lletuer .'tuggeth@r with the influence of oses of CJ"_CE:..{ZL(':}Y (se=
above P.5) raesulted ia bringlag a nuwber of the French Rabbisg
to the Haolmunists side. Solomon was thus practically excommuie
nicated by both French and Spanish Rabbils, Nachmanil realized
that his olde wag losgig out and declded t0 atienet & COmPY O

nige. He propossd vo remove the ban agal ot the phillosophic




portion of Mwlmoniuenfﬁuue but to continue the condiemnation
of the Uoreh and the new method of Biblical and Talmudid

interpretation. But the Malmunists were too zealous and had
been stirred too deeply to compromise mnd Heohmanig DT OPOG=

al recelved very little attention. Gradually Solomon realized

that he was being forsaken. Hig digcirle David ben Saul ate-
fempted to regain Lor bim his lost symoathy but la vain, So-
lomon, thereupon decided upon u course off action which led to
mogt disastrous results. Pope Gregory EX had deternined to
eradlcate all heresy 1a France and had appointed the Dominica
and Fruﬂuiac&n Friars to conduct the Inqui&ition. Solomon ap=-

pealed to tnmn;ana they needed no gecond iLavitation.*®

~

*howenthal denies that Solomon appealed to the secular sutho-
rities. s placss the enbtire blame upon Solomon's zealous
followers. The fact that hig name is treated with such rav-
grence 1n the Halchic Literature ls an indication that he was
in no way respomible for this bit of treachery. Had Le Jea~
pordized Jewry in any way, if there had been fthe shadow of a
suspicioa that Bolomo o had lent himself to such traltorous
conduet his name and teachings as also that of hils fallowers
would have heen peremptorily eliminated from Jewish Literature.
Further, the odly positive evidence 1s that of fIillel ben Sam—
uel of Veronw, a paveilcian and pupil of Jonal Gerondd. Hig
report written 60 yvears after the event, bears 90 many e¥idences
of an wareliable menory that the ody thing we can be certain of
is the ocvent 1tself.--"und es ist nicht das erdte mal dasz un-
vernunftege soloten gchlecht vollendet haben was rulipe melster
gubt begonnen haben.," Ldwenthal, Jonuh Gerowll P.7-8,




Cmhe MYreh had besn tfanslated into Latin and they probably
Teared that the new philosophy mipght pervsrt thelr own psople.
So 1n 835, they mude d public demonstration and burnt all the
vainmonides books that could be Ffound in HMontpelier. Ten NEENE:
later o sinmilar demonstration occurred in Parils when the Talmud

and other books, about 1300 volumes in all, were destroyed. At

“

the wawme time more than 3000 Jews vwere killed.*
The Jews 1o IFrance and Spala were horrifled by such results
aad Solomon was universally coundemmed. e had invoked the aid of

a prejudiced and "Jew-balting" clergy; he was guilty of the

e e

worst sort of treagon., Lverywhere muwong Jews feeling ran high

againgt this traitor to uls veople. In srite of Judah ben Joseph

AFachar's attermpt to justify his coaiuet, Solowmon wag discredited,

geveral of hilg adherents were cruelly punished by huving ftheir

*Hilled ben Samuel €rroneously says that the burning in Paris
ogcurred 40 days after that of Montrelier. See Graetz Geschichte
ceor Juden vol., 7 ucte 5; Steinschnelder Jewish Lilterature P. 90,
Jogt says that Uontrelier at that time (1234) belonged to the
King of Aragon and the French Government had no suthority there.
0Ff the bloody deeds of which Hillel gpeaks the other sources
Knownlothing, Ses Jost Geschichte des Judentums und seiner Seke-
ten P.13 Note 1. Lowenthal gays that the books MHoreh and HMadda
vere first publicly burned at Paris and that later o simllar efl-
fort was made in Hontprelier., But the lmwtigators were punished

by having thelr tongues cut out. Solomon was not subjacted to
thig punishmsnt, & Turther proof that he had no comection with
the appeal to the gecular authorities. See Lowenthal Jona Gerondi
P.6-7, and Page 7 note L., BraWn saye that the burning in Paris
occurred simultaneously (L223) with that in lontpelier and that
Solomon wag wespouagible for the Hoatpeller wnl Joma for the Paris
coallagration. Drann, Geschichte der Juden und ihrer Litteratur
Part £ P.308.
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=
torguce cub out and all anti-lMaimunist activily for the time
being ceaged,™®

.

Rubbenu.Janah was vorn in Geroma in 118C, His father Rab
Aoraham, was a vious snd learnsd man. In hig vouth, Jonah
went to Frankfort in order to atitend the flourishing Tal-
mud Toral located there, Rab Swmuel ben feniloer (”Vg%ﬁ’in Ox
Chavim) and Rab Solomon ben Avrahan of Hont?elierwgggé QIMONg
his teachers, And there must have besn others vhom he hunted
.

up in Horth and South Germany, for in the HEmglachle Lilterature

s

¢

of later times, Jonﬂh anTears éﬁ the chamrion of the vegws of

the NIMNY »»)y7 . He was a firet cousin ol Pawmban who alsgo

came from Geroma. Later they were also related by m&rxi&ge

when Jonah's dsughter married Ramban's sgon, It seems that both
Jonah and Damban had the sawe bteachers in thelr wvouth and that

a very lantimate asgociation continued to exlst between then,
Jomah wrote the Ramban, "iay bleseslng cowe uron vou because you
Chave multiplied the seed of Amalek, "**

Vhen Jonah died his dsughter was about to give birth, Aparent-

t wag the custom at th vime and among b evis of Led
1v it was the custom at that time and among the Jews of Toledo

*Craetz Gegchichte Bd, 7, £.858; Jewish Encyelovedla vol,lIPy :458
**This 18 & striking rassage and has bteen quoted by several writers,
It seems that & Gentile woman who was pregnant was afflicted with
some gort of dlgease, MNachmanl cured her of the dipease and enabvled
her to give bilrth naturally. Hence Jomnah congratulates hiw, He

Lo .

has brought another soul:!  into the world even tho 1t i a non-Jew-
1sh soul, See liichamel Or Ohavim 1,477
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for the father of the first Worn child to name the child after_

his familv, When therefore the child which was both Jonah's and
Ramban's grandehild was born, Ramban sald, "Altho it is my priv-
ilege to call him by my name, vet I want him to be called Jomah

after bls mothers father because, 'The zun rises and the sun

gets! (feel.1:5), When the one's sun sets, let the other's sun

rige," Jonah dedicazted one of his books to Nawban, (MONI'AD Ny
/:1;0’)5 ) Rawmban called Jonah "a holy wman, a man of God,"

and wrote "Thou our Rabbl, may Cod grant thee life? Jonah's father

and Ramban'e mother were brother and sister, They had a brother whoes

-

name was Joseph and whose son's name wag aleo Jonah. Sowme Say that
Jonal: ben Abraham was a vupll of ﬁachm&nib, but of this there l1s
no nositive rroof, He was, however, the teacher of Fillel ben Sam-
uel of Verona in Barcelona, lle alego ingtructed Rashba tut it ls

. not definitely known whéther in Parcelona or Toledo.,*

While Jonah was still a'pupil of Solomons)the gecond outburst
of the Haimonldes controversy ocourred, The ﬁéreh Nebuchinm had
been tranelated from the Arablec and ite content had begun to in-
fluencé %hé reorle, Solomon felt that Judalsm was belng exrnosed
to o very grave danger and with hieg two pupdls he boldly assumed

a hostlle attitude toward the aimonides systen of philosophy

and religlon, We cannont be certaln what wart Jonah took in the

*Loewenthal saye 1t could not have been in Barcelona because when
Haghba was a boy of school age, Jonah was already in Toledo, See
Loewenthal Jonah Gerondl P,10 note 4. Ben Adreth's vear of bilrth ls
unknown butiin the writinge of the close of the 13th and begining of
the l4th centurles he ilg svoken of a a l@? . See Perles Solopon
ben Adreth ©,568




mon but says nothing about Jonah,**
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campaign that followed., It is probable that he wag actlve in

the anti-MHalmonist party and ably champloned the cause of his

teadher., But that he took any part in the novement which led to
the burning of the Maimonides books at lontpelier and at Parls
is highly improbable, Altho Hillel of Verona, Jonah's own pupil
epeaks of his teacher as the head and leader of the wicked men

6f France,* yet Abraham Malmonides, son of the great Moges, in

his book Milchamoth Adonai in which he justifies his fathers phi-

losgoph mentioneg David ben Saul as one ofthe disciples of Solo-
3

In a controversy of thig sort, personalities would inevitgb-
ly c¢reep in, Because of his filrm and deéisive stand, Jomh could
not escape having hilg family affalre brought fn light, His OppOm.
nents discovered that his great grand—faﬁher in addition to his
legal wife, had anofher wife who was the mother of his children,
thad therefore violated the law aeg expounded by Rabbenu Gershon
and Jonah was an illegltimate child, Nachmanides wvaAthoroly
aroused, He declared that he had patlently endured the insults of =
those who deny Gdd's free will and Tife after death. But noW that
his pupil wae being attacked he would not be silent. And‘he launched
out into an extensive diésertaticn ahowinghhat such a marrlapge

*Tee Loewenthal .JdJonah Gerondl P.8 Hote 3,
**0oe Abraham Malmonldes Hilchamoth Adonai P.25.,

AN




was perfectly legitimate and that even inilat@r times the cug-
tom of having wore than one wife egtill prevailed in Spain,*
But the &aﬁa of Fraﬁce had come to look upon concubinage with
such horror fhat e chmans efforts proved frultless as is
shown byethe followlng lronic epilgran composed by Beracija ha
LeWk. |

Wahr 1st das wort ads volked mund,

uoeh lieb 1cn recht und fLiedrn in\ Bund.,

Hioht gilt fUr werth der ‘Tagben brut,

Min nAlt sie doch fur Altare auch gut

After the controversy had spent iteelf, Jonan went to Barcelona

where he became principal of a 'school and whére Hillel of Verona
waes his pupil, It wae in Barcelons that he wrote hie filrst book,

mos t likely the Iggereth Ha Teshubah., After the death of Melr

Abulafia, Jonah was called to the influential comrunity of Toledo

thru the efforte of R, Jehudah Alfachar. This is the opinlon of
Loewenthali** Practidally all other authorities™*** maintain
that Jonah was in part at least responsible for the burning of
the Talmude in Paris, But he repented, realizing that i€ was

T . Fom & W)
punlshment from Heaven. bedause of hie oprosition to Halmunie

Bruell Yahrbuch 1V Bérichtungen S 1V _— ,

¥*T use Bruekle tranelation, See Bruell Yahrbuch 1V P.35, The
Hebrew word for Jonah 1s dove,

***2Loewenthal JJona Gerondi P,8-10

*R¥*Craetsz Geschichte vol, 7 P.8S. Steinschnelder Jewish Litera-
ture P,.00 and Catalogue Bodlelana 1433.Jewilish Encycl., P,837,

*Concernlng the controversy ag to the legality of concubines see

O —
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writings, He made a public confesslon of his penitencd in the
Synagogue at_Paria and solomenly vowed to go tb Palestine and
at the grave of Maimonldes and in the presence of 10 people

beseech forglveness and pardon frow the great man whom he had

so wilfully slandered and maligned. At lontpeller, he made a

slwilar confession and then etarted on his jourham. But he was
detained firet in Barcelonﬁ andkhen in Taledo.* In both rlaces
hecause of the wide spread hostility to the Tdmud, he wag persuaded
o

by the Jews to remain and teach, In Toledo his death occurred «mmd
" guddenly and as a vpunishment for having falléd to fulflll his vow,
The fact that he wrote so extenslvely on the quegtion of Rerentance
and the fact that he always mentioned Maimunis neme with great
reverence during his stay in Barcelona and Toledo is the proof ﬂ

upon which these authorities base their contentions. Loewnthal on

the other hand inslste that the& dnly evidence is the report of Hil- l

lel of Verona which cannot be relied upon [see above P. 3! ), Pur-

. , : /
ther, Jonahd'! desire to make a pllgrimage to Walmunis grave cannot

be construed as a self accueation. It was most likely only an in-

¢* : dication of the high regard Jomah always had for the great teacher,

Isaac Isracell composer of Jesod Olam writee, "In our davs, there |
] ) A ) 3 Y

came to Toledo, many wise men, great and learned, R, Melr Hakohen

*Brann sayve he wandered from place to place from one community to
another, acknowledging everywhere that he had sinned against M-

monides and vowlng to make a pillgrimage to the grave of the great
man in order to implore his forglvweness, Bee Brann Geschichte der

Juden und ihrerLitteratur vol 8 P,311 d

T
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of Narbonne and Rab. Jonah chasid of CGerona, They advanced Torah

gtudy and raised up wany disciples,™™
In Toledo Jonah used the Halachoth of Al
for his lectures which were later collected

published under the title "Teaohingé of Rab

Fasl asg

by his

the basis

rupils and

Jonah on BerachBth. "

He wag famed for his plety and was held in high esteem by hils
contemnoraries, Rabbenu Jonah was his honorary tille and he wasg
frequently designated as "The Pilous,"** Hls deatli in 1263 brought

to a sudden end hig life of useful activity. It wag an event of

great sorrow, for Jonah belonged to the great men whot combined
in themselves methodlcal and thoro knowledge together wilth peda-
goglc ability., Fafious as a skilled exponder of Talmud and intery-

Freter of religious law, he exercises a profound influence upon his

v

own and later times. yachwanides composed the following lameny¥-—

A ation upon the ocecassion of hif death,

Weep on the day which has been set aslde for all time as the
day of mournilg, the day on which mlsfortume has increased,

on which the old lamentatlon ls brought vack., Therefore I weep
and mourn, for fallen is the strong wall, robbed is the
"Stirnblech" and the holy "Kopfound" of the High Priest; gone
1% the crown and the diadein, Rabbl Jomah, the master of virtue,
the inimitaple in vurity, Where ls pletv, where ig humility,
where 1ls temverance where soD¥¢elY? Where ie mighna and Cemara,

hitntiond

*Yegod Olam, Cagsels ed, P,35. s

**The term =07 1s frequently anplied to Jewish writers and
temchers and means "Authority on Morals and Ethlcs," Sachs Re-
ligioese Poesle der Juden in Swanilen P,373 Note 1,

S
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where 1g knOWI= re of Bible and tradition, of Talmud and
ites comment acors of thoro penet tration into the spirlt of
anr Teaching, Weep at this Mer, it carries the tablets of
law and comma ndments. Shattered ig the altar, gone ls at-
omment! One thing comforts me; When I sink into the grave
then will I joyfully see your fage., May yvou ghine with the
glow of the heavenly light.

The inscirption uron hies tombetone reads as follows-~

Sonsg of Zion, at this grave for%he sun hasg bean buriled
in the dust of the earth, Ve Heavens, clothe yourselves in .o
gadness, The stars are ashamed and the moon le pale on the
day th@t the cpown and the glory of the Torah have departed,
In the moyth of Marcheshvan the clouds hid 1t., In the vear
2635 let there be no exultation, Hig pl&oe of learning 1s

disturbed as a flute player., His Torah is reclfed in bitter-
nesgs a8 a homelg 2] aovo.Who will close the breech,who will.
apread out the curtains of myy tent ag did Jonah.

In this Qravc is hidden the father of learning

The jridc of Iarael and Judhh,

1 The Teacher who procl&imod the hlddon thlnps of wigdom and
brought to light ite meanings; :

And revealed lts advantages:

Sou?oe of wigdom and unders tdnd¢ng,

Bearer of light that cometh from wisdom and insight; .
The CGreat Teacher, The Pious Rabbenu Jonah of blegssed memory,
Son of the honored and the wlse Rab Abraham of CGerondi.

Iay hig soul be bound up in the bundle of lifey
And may the tombstone of nis graye be an altar of Atonement
For all who remain behind,

Hig grave was the place to which many plous souvld made pillgrimages,
Later, however, the ground wasg plowed and his grave wag lost, Only

the stone remained*(x)

*(x)A year before the Jews were driven out of Spain, Rab Isaac of
Leon who had died several yra before ,apPeared to his wife in a

dream and told her to remove the stone from hig grave and have the
ground phowed so that no one should know his last resting place. When
she informed the wise men, they decdided to obey hig commands., There
were burled there also Rabbenu Ashher, Rabbenu Jonah and many other
noted men over whose grave the plow was drawn and no one knowsthelr
burial pldce to this day, See Imek habacha von R.Joseh ha Cohen Dr,
M, Wiener translater P, 65 '

-
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There is a striking similarity between Jonah'e and Maimunte
works, Both hadthe same purpese but aim to attain it thru dif-
ferent'wqys. Maimunl codified the IHalachah andvpreaenﬁed the |

first systematic arrangement of Jewlsh law,. He bridgedﬁhe gar
between traditional JeWish wisdom and rhilogovhy. He was a ra-
tionally and philosophically trained $mu1;Aand he h&d%o intery-
pret the Aggada allegorically in order to deduce a phildsOphio
meaning.vﬂis creed le a gtatemdnt of Jewish principles lwmsed
upon the 613 commandmente., Jonah knéw the Y&d_Oh&zak&h and
Haimunfa commentary to the Pirke Aboth. But he considered it
necessary to make a differvent arrangement from that which Maiw
moni had made, Hls order 1.4 found in the third book of the Shaare
Teshbah. He wag not satisfied with Maimuni%«view on Repentance and
80 he wrote a treatise of his own on the subject. Further Jonah
did not find it neoeéaary to reconcild Judailsm with philosophy
and Goiencej ?erh&ps because he wag not sufficliently well-versed
in non-Jewlseh knowledge, His teacher, Solomon, was unable to
urderstand laimonidescorrectly and h&d.no conception. of & phil-
Jogophic Judalsm, While Jonah wag betteﬂable_to GLrasp the mean-
ing of the\great philoaophgf vet since hisltraining had been so
thoroly Talmudid, any departure frdm the tradltional thought and
method wag regqrded Ey him ag injurious to the best interests of

Judaiem. He did not find it necessary to reconcile Judailem with

- Philosophy and scilence because nonéJewlsh teaching wasg not suf-




ficiently authoritative for him, He placed Rabvinic wisdom
above everything else; the Talmud was the final authority in

all mabtrters, While he knew many non-Jewlsh souroes,'zw he felt
that all questions could be explaineﬂand Juﬁaism justified thru
its own teaching, He uses the word Emunah quite frequently but has

no systematlc arrangement of belilef as had almuni,
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JONAH.,GERONDI'S ETHICAL WRITINGS
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The ethical works of Jonah Gerondi include Sefar HaVirah,
Iggeréth Teshubah, Yesod HaTeshubah, and Shaareh Teshubah., Their names
would indicate’that they are primarily works on repentance; but
while hthis subjeotAlooms large in sach, yet denerally speaking, they
are guide books for the regulation of daily conduct. The author lays
down rules for every phase of life, religious and secular. He,goés
into minute details in suoch matters as Tephillin and Niddah, He pre=-
goribes the punishment for the violation of eash commandment and care-
fully and systematically provides the proper sort of repentan?e in

sach case. At the same time, these books contain some very lofty

" ethical concepts. Consideration for the feelings and sensibilities

of another is emphasized again and adain. To livérjustly and honorably
and temperately is enjoined in each book repeatedly. Thé burden of his
nessage is, "The end of the watter, all having been heard;- fear God
and kkep his commandments, for'this ig the whole law", Conservative
and legalistic by nature, e insisted that to fear God meant observ-
ance in every detail of the ritual law as well as a proper and jusd
attitude toward fellowmen.

Nevertheless his books éxerted a tremendous influence. Younger
authors used his material extensively., In Rab Asher ben Yschiel's
Hanhagoth, Jonah's influence is particularly noticeable. Whole sect-
ions are taken literally from Gerondi's works, isher's son, the composer

of the Turim also borrowed many 2 sentence. Isaac ben Eliezer of the
/ff . A

middle of the 14th century took practically all he wrote from Jonah's

e
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Sefar HaYirah, The esxtont of his influence can becseen in the fact

that R. Mose Chagis in his popular book on morals published fhaza's

Sefar HaVYirah almost in its entirety without revision or commentary.”™

It ig this book which seems to have bsen more populsar than any ahkkhar

other. In the Middle Ages it appesared under the title Chaye Olam
and was used widely as a source book for moral and ritual instruction.
Tts author was unknown., It was guoted in two places by Joseph Caro
in Orach Chayim. The Little Book of the Pious(see above PR2) alg0
contains a quotation from it, It was at first asoribed to a certain
R, Yitzohak and later to a certain B, Tsaac ben Maeir and was finally
identified with Jonah's Sefar Ha¥irah.

The Shaars Teshubah is the most systematically arranded of the

4 books. It trsats the subjsct of repentance most fully. The Yesod

—““ i .

‘begins with a.Mosaic of Biblical verses as an introduction, then -

follows a prayar beseeching forgiveness, after which we have a series
of'homilies iuolﬁding practical sugdsstions. The Igsersth begians with
a gingle Biblioal quotation which serves as the text for the first
day,- the book is divided into seven s@oﬁions, one for each day,

The rest of the sermons deal with ritual and ceremonial lawg, The
Sefar HaVirah is a guide book for ritual and ethical daties of man
from the beginning of his day's work to the end with a short appendix

on duties of the Babbath,

Not only is the Shaare Teshubah fhe most systematic ; it is, in

faot, the only book ian which the author makes any pretense at following

any definite outline, The Galtes of Repentance are 4 in number.
The first gate contains an iantroduction desaling with the roots of

*Bruell Vol., 5 P,83-93
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repentance, followsd by an enumeration of the various stages in the
process of returny~ 1. Regrst 2, Forsaking sin. 3.Grisf, 4.Distress,
5.8orrow, 6.Shame.. 7.Humility. 8.Depression. 9,Sublimation of
passion.' 10,Correction, 11,8elf~examination, 18.Self—condamnation.
14.Confession. 15.Prayer. 16,Correction of Perversions. 17.The Doing
of Righteousnsss, 18,Retaining memory of Sin. 19.Registing temptaﬂion.
20, Restitution.

The secoand gate points out the six ways in which men are aroused
to repenti- 1. Troubles. God afflicts us with a purpose, 2, OLd age.
When a man reaches 60 he is bound %o refleot upon the error of his ways,
3.Upon hearing the ep words of the wise. 4,.Upon chancing to read
Torah. During the 10 dayé batwsen Rosh HaShono and Yom XKippur, man
knows that God is judging him and therefore he must of necesgity
fsflect upoun the character of his life. 6.0ne day before death which
means every day. For man nsver kﬁows when the end comes. ,

The third gate is a compendium of Jewish law, It is an attémpt t
codify the leéal documents which have accumulated through the centuries,
Bvidently Jonah felt thé inadequacy of the Mishna Torah; it seens it
was too philosophic and not suffioiently religious for his purpose.

And therefors; he propounded a Jewish lsgal code of his pwn. It ocon-
tains 11 sections:- 1. Tmportance of the words of the Sopherim,

d.Importance of the positive commandments. 3.Conceraning prohibitive

‘laws the transdression of whioh must be repaired by a sucoseding act,

i.e. a prohibition transformed into 3 command. 4.4 prohibition the
transgression of which cannot be replaced by any sucoceeding act. This

class is further sub-divided into 5 groups in accordance with their
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dependance upon , (1) the heart, (2) the tongus, (3)the faculty of

SR T i

sight, (4)the faculty of hearing, (5) the coatrol of the hand.

5 Prohibitioné containing action; B.Death by God'é hand. 7.Impori-

ance of excommunication. 8.The Four Deaths of the Beth Din. Altho

the Temple is destroyed these deathé continue. 9.3in under duress.

10, Sin whioh deprives the sinnsr of the life to come, 11, Punishment
whichlcomss under 4 heads:-(i)Sooffers,.(BlLiars, (8}Hypoorited, «4) Slan-
derers. These 4 groups are further sub-divided as follows,- Scoffers

are those who (a) ruin another's reputation, (b) make light of another's

’ v
8UG08SS, (o)mookVéﬁother man, (&) use vain words. Tiars are those who

(a) falsify, (b) deceive to another's hurt, (o) practice fraud, (d) de-

ceive without a purpose, (e) make promises without intending to fulfill
them, (f) abuse confidences, (g) lead others astray. (h) ascribe to }
themselves qualities which they don't possess,'(i) give per#ertad testimony$

Hypocrites are those who ,- (a)_realize another has sinned but tell him

that. he has done well, (b)praise a wicked man ia public, ¢c) praise a
wicked man in private, (d) associate with a wicked man, (e) abuse public
confidencas, (f) are not zealous for the welfare of others, (g) fail
bo rebuke their neighbors when they have done uarighteously, (h) hear i

evil but pay no attention to it, (1) honor the wicksd. . }f

@landerers are those who ascribe aﬁefeob to a fellowman when they koow
it does™at exist, (b) mention a man's father's faults in public, *Vl

(¢) who go about tale-bearing, (d) who begin unpleasant ruwmors, (e) who 313

practice obsoenity of speech, (f) who whisper impossible.tales{ I

The fourth gate discusses the subject of atonement which com- i
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prises the following steps,- 1. The reading of»the Parah%ﬁ Olah(Lev.1%3-
17) and ng&ﬁ(bav.6). 2.Tenperance on Brebh Yom Kippur. 3. Prayer

and Repsntance, 4.Righteous Deeds, 5. Fasting, tears, bsnding kase,
and afflicting the soul.

So much for Gefondi‘s law. A discussion of his theology and
ethios follows. It has already been pointed oat that in Jewish writingds
prior_to the 12th and 13th centuries, it was impossible to separabe
@thics from theology and relidion., While these beeks are rightly called
ethical works 5ud gerved as such in their time, yel the idea of God
as the motivatind ifafluence in alllthings looms 8o larde that it
would be impossible to properly present his ethical views withoat in-
oluding his theological concepts. The following pageé a¥e devoted to this
PULrpoOse,

Lheolody
His views on theologdy are dlasdifiédiastfolloksy«iry 2laszs
Atonement and Repeatance, Sin is siokness of the soul. Just as the
body ocoasionally becomes sick and rrquires theservices of s @hysician,'
80 the soul,oogasionally becomes diseassd and requires the healing power
of God, the Great Physioién. But man must himself be interested in his

gsoul's welfare, otherwise God cannot hslp him, Repenbdnce is purely a

' personal matter between maan and his Creator. Refusal to repent makes u:'it |

matters worse, This world is a vain place; our days are vanity. They
are like a field which we cultivate carefully but which produces very
little. Therefore mah cannot afford to waste time an sin., Let hinm

thhank of his latter end and turn to God. For God lo¥es him who repeats

and is ever ready to help in the process, The Malitz is constantly




advocating a man's ocaume before God and the moment he indicates a desire
to return, God comes to hjis assisstance. No man shoula be discoufaged‘ﬁﬁﬁ%; 

bacause of the magnitude of his sins. If he thinks his sins are too

great for God's forgiving power, he is being deluded by Satan. For
God's mercy is uanlimited,. | |

Man should repent every day. He should bé_veady for death at all
times, Liks the woman who,when her hﬁéband went off iantending to re=-
tura 6.weeké later, clothed herself in her best garments. The neighbors

asked the reason for this and she replied that she was delting ready

for hsr husbandfs return., So man should'alw&ys be ready to retura

to his eternal home. ALl year he should search and test himself, but
oan Yom Kippur especially, should he make a very careful analysis of
himself. Sins against God are atoned for on Yom Kippur but the sins
against'man are not atoned for until man is reoon@iled. If the sin is
fobbery, then the sianer should go to him who was sinned against 5
times, if necessary, in order to effect a reconciliation, If he sinned
with words, he need do only 3 times but in the company of‘otharé if
posgible. Repentance is the basis for atonement. Formerly man atoned
for hisg sinsg by bringing the sacrifices Zebaéh and Pesaeh.but aow
atonement i made with words of the Torah. Bvery man should guard
against sham repentance. He should not "bathewith a bug in his hand”,
He who is truly peaitent will confess daily before breakfast, before
the evening meal and at bed-time. After 2 month of susch continual !

confessions, a man will be strong in the fear of CGod. Those who repent

are dreater than those who have always been righteous)for repantance b

goes all the way up to God. He blots out our sins and they are oompleté—
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ly Llost to memory.

}Fasting, Jonah opposes fasting and advocates continual temperance.
It is better to eal moderately throughout the week than to set aside
a day for fasting and then eat gluttonously the remaining days. In
this connection we find the only @ersonal reference in all his ethic-

B . N » - - 2
sl writings. He says, "If a man is as weak as I am and oant observe

all the fasts, he should diminish his pléasures“. This statement appears

in the Yesod HaTeshubah and was probably made when he was an old man.
do
Likewise, in the Yesodonly,Awe find aay discussion or even menbtion

of the subjsct of Fasting.

Commandments., To observe a positive commandmeant is called Yiras

Shamayim; to observe a prohibition is called Morsh. He who obeys a

prohibition, his reward is as though he had done a Mitazvah. He who for-

gets one thing he learned violates two commandments. He who has Beth
HaMidrash in his oity and fails to go there, he violates all the
commandments and deserves death at the hands of Heaven. The two great
commnandments are the practuce of charity and the-obgervapoa of the
Sabbath; but ths Sabbath is eéuivalent to all the ofher commandments.
He who dsesecrates the Sabbaﬁh‘destroys the whole Torah and deserves
death., Rejoice on the Sabbath, it is the memorial of the Exodus from
Bgypt and a day of rest and cessation from toil throughout all Israel.
Obey the commandments without fear or hesitation and pay no attention
to the fidioule of others. Be hogpitable, but if it is necessary to

make a choice betwsen commandmént observance and hospitality, then by

Py
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all means obey the commandmeants.

Retribution.  Sin will always be punished elther in this world or
in the world to come, In the case of t{ithing, we are sure that faithe
fulness will have its reward. Otherwise no man should serve God for
profit, Trust in hin at all tiumes and be fearless., He may nob reward
immediately; his service may entail diffiodlties'and sufferings but
eventually every.manvwill reap the benefit of his good deeds or the

penalty for his sins.

Prayer. Prayer is a daily duty.,It should be sincere and earnest

and offered with the purpose of acquiring God's favor. At the same

time, it should be in acocordance with all the prescribed regulations.

TAfter sating wash the handé‘and say the blessing. Reecite the Shens
“bgfore going to bed. Draw out the Tchod, bow at the Borueh, and rise
slowly at the Shem. At the Ossh Shalom bow and bend toward the Aron
HaKodesh; take three steps: baokward‘and then return to the same place.
During the Eighteen Benedictions, answer "Amen" to each. He who ans-
wers "Amen" is dreater than he who wakes the Berachah and the.gates
of’Heavén are opened for him. Dont do out of the Synagogue during the
reading of the Torah. Dont talk in the Synagogue. While studying or
praying, dont touch your body; if you do then it is necessary to wash
your hands immediately.

The Tephillin are absolubely essential in prayer. Great care
should be taken to place them on the head and arm on the exact spot
where the law prescribes. He who recites the Shema with the Tephillin

on his head and arm, he has received the yoks of the Kingdom of

e
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Heaven. The transgressors in Israel are those who fail to put on the ;ﬁ
Tephillin. F

Eihics
Charity. Before the cry of widows, let your wives be widow®s and
before the cry of orphans let your ochildren be orphans; -i.e.imagine
they are jyour owa. To oppress widows and orphans is one of the sins
for which the sinnér déserves death at God's hand, even if the
0ppresséd do not ery out to God.

Jonah has a very modern prodram for social service work,

Each community should have men,chosen and picked for their special

a
fitness and aptitude,tog%he necessary philanthropic work . The women

gk of the community should also organize themselves and choose a woman

whose sole duty it will be fo give charity wherever the case requires

it. The purpose behind all this is rather interesting. While it is i

all done in the name of Heaven, yet there is an ulterior motive. The

Wamen should give their town a gdood repubtation so that the yound men ;"
of other towns should be ¥¥t%¥wa to marry their daughters. “

Charity is a very important function. Because of the absence
of charity, Sodom and Gemorrah were destroyed. A man may have Torah

and wisdom and knowledge, but if he has not charity, it "availeth

him nothing".

Reverence. The name of God should not be mentioned when naked or in

the presence of a naked man er in any unclean place, Swearindg dalsely




is a deseoration of God's name., Worshipping Red idols is slighting
God and therefors ndt forgiveable as other sins. Hold God's name in
reverence. Dédl swear by his name or by truth,for God is trath. /

Reverence for parents ié almost as great a virtue as rever-
ence for God. To honor father and mother is a positive commandment
and means, Dont sit in his presence, Dont hide his words and lessen
his fame, Dont humiliate him. He who fails to honor parenls properly
is worthy pf death by stoning. If your father has transdgressed, dont
tell him,"You have transdgressed" but say to him, "Father, thus and thus
saith the Torah, Due honor and reverence should alao‘be accorded an
older brother, a step-mother, and a step-father,

Reverehce for teachers is also 3 gfeat virtue. He who shares
his seat wiﬁh his Rabbi deserves death. He who teaches Halachah in
the presence of hig Rabbi deserves dqath. He: who fails to show honor
to a learned man is an Apikoros. Pay close attention to all the teach-
ers of the Torah. Go to meet fthem and rise before them twice a day.

They are Cod's representatives and deserve your

o
-
e

ence and regard.

Attitude to Fellow-Jews. He who insults his neighbor in publicv
has no part in the world to come. He doesnt know the enormity of his
own sin and hence is indapable of repentance. The sin of injuring
another's reputation in public is worse than the sin of seeking anoth=

er's life because shame is more bitter than death., It is the duty of
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every Jew to help his fellow~Jew in every way, to give whatever advice
he is capable of giving, and to withhold nothing thel might be of

any value. If he sing, it is your duty to rebuke him; for all Israel-
ites are responsible for each other's conduct. Don't taunt a proselyte
with having left his paopie; receive him kindly and give him a full
share in the house of Israel. Usury is strictly forbidden. He who
practices it loses his champion before God, i.e. the Malitsa,

And oppression by word of mouth is worse than cheating in business.
He who raises his hand against a fellow-Jew, even he doesdt touch hin
'is called a wicked man. If'yoﬁ slap the jaW'of a Jew, it is as though
you had slapped the jaw of'the Shekinah, Dont be severe with
Jewlsh debtors. Practice mercy toward the poor but severity toward
those who make others sin. Be msrciful to the pdor. He who lends to
the poor is dgreater than he who doses charity. Dont hate anyone,
In the second Tsemple, they studied Torah and obeyed the laws, but
because of hatred among the Jews, God destroyed it. Dot take or give
bribes, neither of money nor of words. Dont curse a judge)for thus
you might make him render an unjust dsorse. If anyone eurseﬂy@u,
go out of his way. Quarrel with no one; deceive no one. Be busy in
study; it is the best antidote for all social ills and personal dis-
comforts, If a man mistreats_you, eentroi your anger aglainst him. It
ig better to bite out your tongue than to ftear your darmsnts in anger,
Dont be a hypocrite; dont ask a man to lend you anything unless you
are sure he will lend it to you with his whole heart. If you kﬁow

| ghat your oath will be suspected, do not swear, sven though truth is

with you.




Attitude toward womaﬁ.  Gerondi's attituds toward women is rather
-two-gided. On the qﬁ@ hand he regards them as dangeroué; they lead a
man astray and make him unfit §Or Torah study. They are ambitious and
geolfish., He cautions againgt endaging in lengthy conversations with
them; with one's own wife as well as with the wife of another. "Dont
toueh another man's wife; doot think of ovher women. Dodt quarrel
with your wife or engage in obscene conversation with her', At the
game time they are oblidgated to Inspire their husbands and souns to

- study. When the-latter come home from gheir dalily tasks and are tired
and inclined to vain words and foolish thoughts, it is the duty of
the wife and mother to place a Sefar before thewm, to encourage them
in studyrand make everything comfortable and convenient, so that the

Torah should not be neglected.

Attitdde to Gentiles., Jonah's attitude toward the Gentiles cannot be
called a favorable one. He places them in the same catedory as a dog

or cat and issues several prohibitions concerning thewm. "Dont let
Gentiles find favor in thine eyes, Let notktheir favor be toward you..
Dont deceive anyone,not even a Goy. Dout cause anyone to sin)not even

a Gentile. Dont =ell him a brick or wax for use in idol worship, neither
give him the limb of a living aniwal (one of the seven laws which even
Gentiles must obey is the law prohibitiéng the eatingiﬁh@ limb or flesh
of’any animal whieh continues to live after the 1iub or flesh has been
cut off). Brervihing from which a Jew is forbidden to derive any

benefit is forbidden to be given as a gift to Gentiles; neither nmay
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it be given to a dog or cat as food.’Dodt_give a Goy Orlah or meat

cooked in milk. A Jew should not reap a Goy's Orlah, neither for pay

nof for nothing; neither should he gdive a Goy his own wine to drink.

The Nervus Ischiadicus should not be given to a dog, cat, or Gentile.

Personal Propriety. Be modest in dress and proper in manner when

‘doing to bed at night. Dont walk naked into a dark room. Your bed

should always stand between Mizrach and Maarib, Guard against pride;
aven a King éhould be humble. Pride is one of the severe sins. A wise
man will not boast except in the fear and service of God., The learned
man who 18 not humble deserves death because he turns psople away
from the Torah , Seek peace and pursue it. isréel's mission is to
gstablish peace on sarth. Therefore a trus Israelite will make peace

hig sole aim and purpose.
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"After the Lord your God shall ye walk and him shall ye
fear, and his commandments shall ye obgerve, and unto his

volece shall ye hearken, and him shall ye serve and unto hinm

shall ye cleave," (Deut.l%fﬁ)fWho does not fear thee ping of /  wwpe

. i
/ 'f,;ﬂbf,g’* £y

the Natiouns, for unto thee lg it proper. Anong all the wise/(
men of the natlons and among all fheir kings there is none
like thee?v"The end of the matter, everything having been
heard, fear»éGod and obey his commandﬁents for.thiqis the
whole man," (Becl.18:13), The fear of our God, praiéed'be
hig Name forever, is the,foundation'of the Torah and the
source of ail commandments and enlightenments and disciplines,
as it is daid. "The fear of God is a fountain of life to turn
‘aside from the ensnarers of deathi" read 1WP1e9 (Prov.14:27)
A pleasant fortress and a wall high and great and extend-
irg up to Heaven is the fear of God. I; never deﬁarts from
the soul of man as it is said, “"But be in fear of God all
day," (Prov.23:17), phe sun of religion shines upon the soul and
all its secret parts to rule by day and bv nite over its
thots. And this is the foundation of the soul ae it‘is said,
"Remember this and show yourselves firm, ( (W@XIN instead of
WA as our text reads) bring it again to ﬁind," (Isa.,
fo:8),
At all times YiraN is the light of shame upon the face of

man as it is said. "That his fear be upon your face that ye

|




%.30:80), ynd our Rabbis may their memories be a

sin not," (
blessing, said, 1t is this shame which is seen upon the face
of man and irmdicates that shame leads to Yirah and therefore
our Rabbis said "1t is a good sign when man is ashamed."
"The Lord thy God shalt thou fear, him shalt thou serve,

to.ihim sghalt thou cleave, and by his Name shalt thou swear,"

Lo foid0 .

(Deut.@bzzo)fServe.the Lord with fear and rejoice trempling-
ly) (Pa.B:ll).Serve the Loriwith gladness, come before him
with joy (Ps8.100:8), aAnd it 5hall come to pass when your
children shall say unto you "what is this service of yours?"
Then shall ye éay unto them as follows. This service is due
ﬁo the fac% that we are duﬁy bound to be servants of God
blessed be he and blessed be his Name forever for he has
created all belrgs, everythin%thut is called by his Name to
serve béfore him and to do honor to its creator. We have a
portion and a sharé in his service above that of all nations
because he has brot us forth from igypYy, from the house of
borﬁage in ofdbr that we should be his servants. The servant
is duty bound to perform the work of his master as his cheif
odcupation. But if he m&kes his own work of prime importance,
he has not the chargoteristics of a servant but evil is his
heart in the performance of the work of his master. Therefore
1t is our duty to make the chelf aim of our work Torah, Yirah,
?nd good deeds. This 1s what our Rabbls said in th%‘Aboth of
iRab Nathan, “ﬁe who nakes Torah primary and his work second-

ary he wiil be first in the world to come." Behold the be-




on the forehead where_there,is no>ha1r. H%who obeys the com-
ma niment: concerning Tephillin in the end he will obey the
whole Torah. According to this comma udment, he receives upon
himgelf the yoke of the Kingdon of Heaven and the fear of
Heaven enters his heart so that he does not sin, as it is
said;."Nnd it sha}i be for a sign unto thee upon thy hand
and for a memorial between thine eyes that the Law of the
Lord may be in thy mouth," (Ex,13:9), Our Rabbis said, The
putting on of.thg Tephillin and the reciting of the Kriyas
Shema* conntituxéa'thoro receivigg of the yoké 0f the King-
dom of Heaven for whioh purpose the whole world was created.
OYr Rabbis have said, "The tr&nagreasoré of Israel with their
bodies aré@hosé upon whose heads the Tephillin do not rest.”
Héwho puts on the Tephillin every day he has merit without -
limit." He who wraps Himself in his Zizzith** his holiness

is double. As 1t is said, "In order that ye may remember and

do all my commandments and be holy unto your God." (Num.15:40)

An#so our Rabbis say in Sifre the wordsd'¢(1? IAMDlteach us

that the Zizzith add holiness. It is hecessary that the thread

shall pe twisted for that purpose and the épaoe where the Zis-

Qe ‘
~zith are should,distant from the edges of the Talith no less

than the digtance from the tip to the joint of the thunk and

*See Anmnstated Daily Prayer: Book Singer-Abrahanm Qt in Histori-

cal and Explanatory Notes, Bee also Baer P.8L,
**Fringes on the edges ofthe Talith or praying shawl.
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no more than 3 fingers.

Tt i8 a duty to attach a Mezuzah at every door post of the

rooms of a house. Our Rabbis said. "He who has Tephillin on

his head and arm ahd Zizzith on hie garment and a Mezuzah on
his door post, he is sure that he will not sinas it is slad
"A three fold cord is not guickly broken' (Rocl.4:13).

It is a duty to pray everyday morningand evening. It is
forbidden to taste anything before prayer as it is said, "And
yve shall serve the Lord your God, and he will bless thy bread
and thy water, and I will take sicknesé away from the midst of
thee,“ (Ex.83:35)¢This service here mentioned is prayer. No
work should be done before prayer, anl he who rises early and
greets his neighbor at his gate before prayér; he 18 as tho he
had made him a high place. |

It 1s mwost important in prayer that the mindl be prepared
and all thote of business be excluded as 1t is said "To serve
him with all yo&r heart" (Deut.11:13),0ur Rabbis said "What
ig this service in the heart? The answer is prayer." A man
should rise for prayer reverently as it 1s said, "Serve the

Lord with fear and rejoioe tremblimgly, (Pg.8:11). Our Rabbis

~said "A man should rise t0 pray huwbly and if he prays without

a prayerful mind, he must go back and pray again. But if he

brot him mind back to the first Berachah* altho he sinwned and

*Probably theg pDK (}ﬁ the firet of the 18 Banedictions




did not keep hid mind on his prayer during the remaining Be-
rachoth, he does not need to go back and pray agaln.

While the reader is repeating the 18 benedictions, it is a
duty to answer "Amen" to each benediction anqto follow closely
so that one should know where th answer Amen. There is a double
reward for this as tho a man pray twice, ons after theiother.
Our Rabbis have said in the Midrash "If youw pray and have not
directed your heart toward prayer and if you pray over again,*
then be certain that your prayer has been heard? A man should
‘be careful not to say anything about his business or about se-
cular matters in the Beth Hamidrash for "hie ein is greater than
he can bear® (Gen.4:13), Especially be careful not to say any-
thim while the reader is praying. It ie the duty of the whole
cormgregation to rebuke him, restrain, ani prevent him from
gin, for all beimgs were oreated for the glory of God and if
your heart is turned away and you do not hear when they praise
him and recite songs to him where 18 the honor and where is ‘
the fear?

It is the duty to go early to the Beth Hamidrash. Our Rab-
-bis sald "He who goes early and late to the Beth Hakneseth,
he will imrease his days." And further our Rabbis sgaid""He
who is counted among the let 10 his rewmard is as great as that
of all." He who goes to the Beth Hamidrash early and late in
thig world, he is worthy of doing so 1n the Beth Hamildish as
it i8 said "Happy are they who dwell in thy house, theycountin-

*Read NI not MNE
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S ually praise'thee’ (Ps.B4:5),He who loves to go to the Beth
Hamidrash, he loves God as it is aaid. "How lovely are thy

Tabernacles O Lordof Hoste" (Ps.84:3), ,

2nd Day

It is the duty.to study Tor&h'everyday‘as‘it ig sald
"And it shall come to pass because ye hearken to thede
ordinances and keep and do them" (Deut.7:13) and it is
said "That‘ye may learn them and observe to do them,"
(Deut.5:1), Our Rabbis said "The study of Torah is above
| everythi ng elsé put together." fhey say in the Sifre that
.jUBt a8 the reward for the sbtudy of the Torah is greatef
than the reward of the observ&noé of all the command-
ments 80 the punishment fof'neglecting the study of the
Torah is greater thanﬁhe vunishment for all the other
sing. We find in the first Tédle that God overlooked
idol worship, the umovering of nakedness, and the shed-
irg of blood but he did not overlook the sin of neg-
iecting «f the Torah as it is said "Who is the wise man
that he m&y,urﬂerstand this and who is he to whom the
mouth ofithe Lord hath spoken that ha may daclare it. Where-

Tors ‘I8 the land perished," (Jer.9:11) "And the Lord said
i 1 ¥




"Beoause they h&veﬁorsaken my law which I have set before
them," (9:12)- |

He who desires to e saved from the bLittew ﬁuﬁishmenﬁ
and from this great gin let him busy himsilf with the needs
" of the students and the Rabbis, those who study in the name
of Heaven and let him help to pay them in order that they
ghall be established in his oity; and there wiil be fhose
~who are studying the Torah because of him. Our Rabbis say
in the Bible, namely as it ie written. "It is a tree of
life to these who lay hold upon it;" (Prov,l%:lB)QIt does
not read N'T8(55those who teach it wut E'P’ A0S those
who make strong because they.support the students and
Rabmis; |

When men cease from'theif work and their business
and they go to their homes or they 8it on the corner and
are idle or discuss idle matters great is their end ahd
the sin 18 very heavy beoausé they akspise the Torah. For
they beliwve there is 20 limit to the gift of the Torah
rewards. Why? Because they do not turn their steps to the
Beth Hasefar to study. Is not'mankager and does he not
hurry to his work and his busiiness when he knows that all
<is vanity? How can he forget the iife ofkhe world to come?
How can he fail to glve a prortion of his day or an hour of

hig hours to study? (how can he fail) to say in his heart,




ARG

it is timéﬁo worklfor the Lord to read the Torah and to be
busy with the commaniments and righteous deeds? It is a
transgression. He has surely transgressed before the Lord.
Our Rabble gay conoefnirg the passage "Recause he hath
despised the word of the Lord and hath broken his command-
ment, that soul shall utterly be out off, his imquity shall
be upon him)" (Num}15:3l),thqt anyone who is able to study
the Torah and'fails to do 80, he has despbsed the word of
the Lord. Therefore it is thqduty oqevery man to set aside
& place in his house to study there the laws or the Bible, .
or Psalms, or the prayer book. And when he turns from hig
work and from the transaction of his business he should

go there to study or to read. By doing this he has given
hds soul-wonderfﬁl coungel to keep it from destruction.
He will think of his end and he wiil ponler over his lat-
ter days just as our Rabbis say "Keep 3 things in wmind and
you will not fall into the power of sin. Know whence thou
hast come and whither thou art goimng and before whom thou
wilt in the future render judgement and account." Moreover
he shall incline his heart When he reads the words of this
book ani if he sees that he has obBeyed all the words of
thisg book to their full v&luee:his heart shall rejoice and
he shall be exceeding happy. And when he transgressed one

of these commandments he should confess the sin which he
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has oommitfed. Our Rabbis say, he should repent that same
day, prerhaps he'll die tomorrow and so all his days should
be devoted'to repentance as 1t is said "Let thy garuments
alﬁays be white andvlet thy head Lack no oil)" (Eocl.9:8).
It is decrethhat every man should punish himgelf litéral-
ly or with half a shekel t0 do charity every time that he
fails to go to the Beth Hekeneseth* and tq the pl&oe'where
theré is oné-book of the holy books to study there.

A man should always seck the welfare of his people and
his friends in all mtters which are pleasing to himself
as it is said, "Thou shalt love thy neighbor as thyself,"”
(Lev.18:18),0ur Rabbis sald that this ié‘a great rule in
‘the Torah because én accdunt'of peace did‘Israel establish
the Torah. Our Rabbis Bay that peace is gfeater thanvevery«
thing eloe. Threrefore we say in our prayer "Bringer of
peace and creatqr of everything.% The prayers of the Cone
ocregation are héard iT they are offered in psace and all the
ways of the Torah lead to peace ag 1t is said "And all 1t8
e ths are peuce, " (Prov.3:17), Israelités are lovers‘of peace;
God crdated them im peace. Peace makes certain all the De-
nediofiorﬁ as 1t is said "The Lord will bless his People with

peaceﬁ (Ps,89:11), Therefore the agsenbly of Tsrael is called

*House of Assembly or Synagogue.




Shulamith* and the assembly of idol worshivrers is called
WHaters of peace."

It is the duty of Israel to choose picked men who will
establish Peace between man and his wife and between man
and his neighbor and In whose hands will be the power to
force and imlins men to peace. And these chosen men shall
be men who know how to appeage and recomile men and how
to establish peace. They cannot be irritable or quarrel-
some ag it iﬁ‘said, "A wrathful man stirreth up discord"
(Prov.15:18) and it is said "A soft answer bturneth away
wrath' (Prov.15:11 )y Our Rabbie say concerning those who
egtablish peace, "Men of pleasantness are we, and bring-
ers of?bur Rabis sai\peace}pcormerning those men who bring
peace that they are sons of the world to come.

A man should take ocare not to ourse himself or his neigh—
bor neither by name nor by a nickname. He deserves the lash
for such a thing. This ig one of the greivous sing in the
Torah as it is said, "If thou wilt not observe to do all
the words of this Law-——===t0 fear this glorious and aw-

ful name;" because you did not remember what you were warned,

you did not recali it. The Torah has already cautitned that

o man should not ourse his neighbor as it is said "Thou shalt

*One of the personages in the Song of Songs.

- a—
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not revile God nor curse & ruler of thy people (Ex.88:37)a
And it is said "Thou shalt not curse the deaf" (Lev,19:14)
This means every man. The Torah does not condemm t0 the
lesh him who has cursed his neighbor until he curses him
by name or by & nickname. A man should be careful, when |
he wants to verify his words and says this thing is true
80 help me God, (he should be careful) not to say it un-
less it is true because this is an oath and is called the
oath of the curse. .

A man should take care not to mention God's name in
vain a8 It is said "The Lord thy God shalt thou fear"
(Deut.G:lB). Our Rébbi@ interpreted this in the ssotion
. Kedoshim that this passage is iantended to warn men not
to mention God's Name in vain. And he who mentions the
name or 1ts equivalent should be careful to nmention it
with fe#f am reverence. Those who do mot mention &t with
- fear and reversence, they’do not know God as it is said
"Tarasl doth mt know. My peopls do not comsider" (Isa.l:3).
So our wise man have said 1n the Midrash to Levitiocus A ‘
man should be careful wot Bt mention God's name except with
olean haxnds and ia a ¢lean place. And if he i® not certain
whether the place is clean or not, he should not mention
it at all, just as our wise men expiain@d in Berachoth. Fure

ther our wise men said that the word of the Lord is despised,
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that ig,the words of the Torah are bheing mentioned ina fil-
thy alleys, | |
1t is forbidden & man to think about another men's wife
a commandment of the Torah it ie, as it is sald "Thet ye
go mt about after your own heart and your own eyes" (Num,
15:39), Our Rabbis said,"The heart andﬁhe‘@ye are the agents
of sin." (lem Y Berachoth 1:3@0 It 18 forbidden to think
of any woman or girl. In those traditional worde** "I made
2 covenant with mine eyes; how then can I look upon & girl?"
(Job.%l:l).Everane who Looks at the wife of another, weak-
ens the strength of his good inclination and its gdory:, is
turned to destruction. Thus did our Rabbis say,. "He Wha
thinks of sexual matters, his gexual §itality will be brok-
en," (Sanh.@Bﬂ).He who does not 1ift up hié eyes to another
man's wife, he has merit and his gyes will behold the pleag-
_éntness of God according to measure in return for hie dervice
because he did mwt feast his eyes upon a forbidden sight.
‘Our Rabbis say. "He who restrains his eyes frow beholding
immoral sights, he has merit; he will receive the Shekenah*
as it is said, "And restraineth hieg eyes from looklung upon
evil (Lea.88:15) am it is said "Thine eyes shalt see the

king in his beauty." (Isa.33:17)

*The divine presence. 7
**Joby is not taken literally in the Talmud,




It is forbidden to touch a woman either her hands or her
face or any of her limbs. 1t 'is a Torah prohibition as it
is gsaid. "None of you shall approach.fo any that is near of
kin to hin" (Lev.18:6)u Thus the law is clear. This'approaah—
ing means touching either the hands dr the fdce or any limb
in order to derive pleasure from the touch., This is one of
the greivous sing éentioned in tﬁe Lorah., It is made clear
in the Magsekta Sanhedrin that a man should rather commit

murder than transgress this commandment. Comerning this

‘Solomon the King in his wisdom says, "I:find more bitter than
death the woman whose heart iag snares and nets and her hands

~as hands; whosp pleaseth God shall escape from hef but the

simmer shall be taken by her," (Eccl.?7:36). It is forbidden

to think of a woman even & girl, I% is a Torah prohibition.

It is worse to thimk of a girl than to touch her because by

thinking one transgresses a Torah prohibition as it is said,
"Thou shalt keep thee‘from every evil thing" (Deut.23:10).

Our Rabbis inmerﬁreted this, " that qman should not harbor

~thots of impurity by day lest by nite he become a Baal Keri,

God forbid."l

A man shoudd be careful not to become a slanderous gossip.

Thus our Rabbis said "He who engages in calumny, he 1s as an

athelst," 4s it is sald "Who have said "Our tongue will we

make mighty; our lips are with us: who is Lord over us," (Ps.




13:5), Thus it is8 forbidden to 1i8ten to a denunoiation.
- Our Rabbis aﬁid "Four classes will mwt receive the She-
kinah; namelg—sobffers, flatterers, drunkards, and slan-
derera. A man should guard agal nst taith@aring a8 it is
?éaid "Thouuﬂhalt not go about as a tale bearer amongﬂthy
peoble," (Lev,19316).1t‘ia'the duty of every man to be fer-
ciful axﬁ not oruel as it ie said "Thou thalt not harden
thy heart nor shut thy hand from thy needy brother" (Deut.
15:7). | |
A madshould guard against pride and 8 pr esumptuous spi-
Tit for it is an abominabion before the Lord as it is said,
tyn abomination'untd the Lord is every omne that is proud
inheart (Proﬁ.lﬁ:ﬁ).As it 18 said "that his heart be not
lifted up above his brethren" (Deut.17:30), As it is eald,
"Then thy heart be lifted and thou forget the Loxd thy God"
(Deut.8:14). A muﬁ ghould take care not to hate his neigh-
bor as it is written "Thou shalt not hate thy brother'in thy
heart" (Lev.19:17). Our Rabbis said The 3nd Temple had the. //”m'
Torahh/Why then was it deatroyed? because of the grattul- ; g;/
tous hatred which existed thgxq;p. And grattuitous hatred
* leads man to commit %he~maﬂ& sins menxioned in the Torah.
Our Rabbis said the commandment love thy neighbor as thy-

gelf is the whole Torah becausge thru.love of neighbor and ,i,};f; o

peaca did Israel establish the Torah.

T e e e T T b
ey

L

/

I3

[

#




drd Day

Many think the soul will notvbe destroyed wﬁen it is
képt from good and restrained from uprightness. They do
not know, they do not understand that, he whose eyes are
oleged to éharity his evil is very great and his sin ex-
céedingly'gfeivoua, Indeed robbery is one of the severer

slns but the s8in of failing to do charity is worse than

. robbery as it is said. "Behold this was the i nlquity of
'Soibﬂynbw~ ~~~~~~~~ the haris of the poor axi needy she dig
not étxengthen" (Ezek.16:49). Altho the men of Sodom were

‘men of violence as 1t is said "The men of Sodom were wiocked

anl sinners" (Genulﬁ:ls)‘yet the Scripture makes them trans—
giessors cheifly thru thelr wealth becausevthey~did nat

help the pobr and the needy; as it is said, "Béware that
there be not a base thing in thy-heaxte~~~m~«~;rﬂ thine
eyabe.evil agairmﬁ thy needy brother and thou give hin
naught and he cry unto the Lord concerndng thee and it Dbe
sin in -thee" (Deut.15:9). Indeed the Zar Ayin (the restrained
eyé i.e. He who turns hils eye any_fromkhe needy) 1is the
bage thing and is an evil name anm g the names of the wicked.
And so it says OOﬁoerning Nabal. "Let not my Lord, I pray
thee, regard this base fellow, even Nabal, for as his name

80 18 he," (18am,235:85), Our Rabbis explained iﬂFh@ midrash

T




to Psalms thit he waé'called a base thing becduée he'was
& ZarvAyin‘ Our Rabbis saj’further that he who fails to
do (closes his eyes from) charity, is asrtho hebﬂérVed
idols. One of the foundatlona of the reverence for God is
to do good as it is saidq "I will teach you the fear of
the Lord. Who is the man who desireth 1ife- e depart from
evil and do good, " (Pa,34:12), Solomon of blegéed memory ssaid,
 “He that hath a bountiful eye shall be blessed for he giveth
of his bréad to the poor," (Prov, 33:9)..

Many khnw that it is a4 dity to do oharity~and the reward

- for doirmg it but they do not know how great is the pradtioe

of vharityﬁ The truth of the mdtter:s and it is fifmly and VAR

S g VTS T,

,aurely established if a man wanms to do charity but is

e

poor and cannot aiford it charity is neverthelesa in his
'right hand without money and without wealth,,ln the breath of !
his lips an@ in +he words of his mouth ia charity clothed as g
a doat of mﬁil..He is gre&t among the doers. He is.exalted

and distinguished in great deeds more than the mst eminent,

~more than those who scatter and do charity. When he speaks o mn

comfortingly to the poor his words are soothing to the needy
and he brings him roleif from his work and from the toil of
his hands and he sustaime him, raises him up., and encour-

ages him in his Work whick is greivogg t0 the soul of the lowly.
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Our Rabbis said that he who givesa coin to the poor, he is
blessed with 8 blessings and he who consoles him with words,
he is blessed with 11 blessings as it is said "If thou draw

out thy soul to the hungry" (Iea.58:10). This is a case of

soothing words and of'reaealirg to him a'good willi with a
' e, :

perfect heart and willing soul. Do mt see what is writtsn

in the Parashah Besr Heteb* "Hig reward is greater by far

than he who does charity and he gets blessings, many and
greater than the former. And the 8nd 1s he who lends to the
poor to help him along; as 1t 18 sald "It is well with the

man who dealeth graoiouSly and lendeth" (Ps.113:5). Our Rab-

bis sald that he who lendeth is greater before God than he

who does charity. The 3rd is, he who gives to him good and

worthy counsel for his releif and advantage. He shall re-

ceive reward for his counsel because the man is happy when

he obgserveshe love of hie neighbor whe is interested in his

work because of his sympathetic imagination, as it is said

"01 mtment and perfume rejoice the heart so doth the swest- §”
ness of a man's friend by hearty counsel", (Prov.27:9). And
the 4th he shall subnmit his suggestions for doing charity

am righteousnea@to the community and he shall receive the

reward for the community which he has turned to righteous-
ness and for the souls for whom he is respormsible, He shall

merit the reward for the charity which was done at his sug-

*Deut.a7:8




gestion as it is said, "Bubt the liberal deviseth liberal
things, (Isa.33:8), Our Rabbis laid‘down the rule "He whq
makes oﬁhers do is greater than he who does. This ig love

of rightenusness. All those who direct properly, they
strengthen their own hands so that they keep to thelr paths.
and increase strengbth, Our Rabbis say in the Midrash "I am
agsleep but my heart is awake." I am asleep because of the
absence of charity But I am awake in the practice of right-
eouéneaa,

Falge .8Wwearing ls worse than idol worship. Just as the
Torah in the 10 commandments caution agalnst Qain swearing
ag it is sald comerning idol worship. "I the Lord thy God
am & jealous God" (Ex.30:5).That is, altho I am kind and
merciful, I am angry at idol worshipers and false swearers.
"He will by no means clear the guilty (Ex.34:7),Altho I for-
give those who repent idall other transgressions, I will
not forgi#a him who has sworn falsely.

He who serves idols desecrates God as it is sgald "From
his seed has he given to Moloch" (Lév.BO:ﬁ) He who ewears
valn oaths, he desecrates God as it is said "Ye shall not
swear by my name falsely ad that thou profane the name of
thy God, [ am the Lord" (Lev,19:12).Whenever the Beth Din

(Assembly of Judges) need to imvose an oath ona mam and

he knows that he is unable to swear by the truth, he is fur-
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bidden to say "I swear" in order to frighten his neighbor
into compromising with him, qhus do they say in the Mechil-
tah "FThence do weknow that a man should not take 1t upon
himself to swear?as it is aaid; "Thou shalt not take the name
of the Lord thy God in vain" (Ex.20:7) so also "Thou shalt
not utter a vain report" (Ex,23:1) Its explanation is "Thou
shait not recelve a false repbrt.“

Slanderers, tattlers, and those who tyrannize the land

of the living, will go down to Gehennim and there they will

ve condemmed for allltime.

Hewho embarrasses his neighbor in public and does ndt re-
pent; has no pbrt;cn in the Worldltm come and his repentance
is not repentance until he reconciles his_hei@hbor;'

It i forbidden to.distfess a Jew elther by word or deed
as it is saild, "Ye shall mnot wfong one another" (Lev.85:17),
Our Rabbis say th@t Scripture speaks concerning injury by
word of mouth. The word "injury" is the same as "distress,"
Whén the Scripture warns concerning material injury it does
go in connectlon withra commercial transaction, namely; nIif
thou sell aught unto thy neighbor or buy of thy neighbors
hand, ye shall not wrong one another," (Lev,35:14). He who
inflicte,@ain upon a widow or an orphan, merits death from
Heaven as it is said , "We 5h@llno%‘afflio% the widow or

the fatherless child; if thou afflict them in any way————-—-




my wrath shall wax hot aginet you and I shall slay you"

(Deut,B2 : 23}, ,
He who lends his nmoney unsﬁri@ouély,‘he sinks and his

wenlth ig completely destroyed because of thie evil, Even

the money that he acquired by the sweat of his brow, the

wealth whidh he accumulated righteously, one coin acquired
thru usury, destroys all, He will nét'be wealthy nor will

he establish His strength but his end shall be destruction,
:As our Rabbi@ have said, "This comes and destroys that" as
it ise egid; "He that putteth not out his money on interest
nor taketh a bribe against the innocent, he thaf doeth all
these things, he shall never be moved® (Pa°15:5L This teaohes
us that he who practiwes usury he sinks, he does not rise

as 1t is salid. ;He that augmenteth h}s substance by interest
and increase’gathereﬁh it for him who is.gracious to the
poor" (Prov.?B:S)-He who practices usury willl not rise when
the dead. are resurrectdd as it ig written, He hath given

out upon interest and hath taken increase; shall he live?

he shall not live" (Ezek.18:13). Our Rabbis said "Altho there

ig a defending angel for him who commits all the other eiﬁa
and mentlions his merit in his behalf yet he who practices
usury does not have such angel tovchampion hig cause,

The sin of obscene speech is one of tﬁe grelvous sins
which destroy the world as it ie said, "Therefore the Lord

- shall have no¥% Joy in thelr young men, Nelther shall he have




compagsion on their orphans and widows for every one is un-
godly and an evil doer, Every mouth speaketh wantoness. Far

all thlg hie anger is not turned away but his hand is out-

 stretched still,"(lsa;9:16).

'7 Itisegreat virtue to fear God and to know the ways of
repent@noe. ®0btain a mastér for yourself and acqﬁire a com-
ranlon and always discuss with him the fear of Heaven and
oongult,with him conétantly concerning the amendment of your
deedsg., How will_you be saved froﬁsin and from everything ﬁhat
comes against you? As it is said "Then the fearere of the Lord

gpoke each to hils neighbor and the Lord listnened and heark-

ened, and 1t was written in the book of memorial before him."

(Mal,3:18) They tell us in-the Aboth de Rab Nathan, Rabbi

Akibvah éays, "He who assoclates with einners altho he does
not do according to their deeds yet shall he receive punish-

ment like theirs."

'Conclusion of the firet Drush,.

4th. Day

A man should not sew a woolen garment with a linen thread;

neither should he sew pillows and wool blankets with anything
et et

but hemp or wool thread, Even if there are 10 blanketé, one




on top of the other, and there is Kilavim* in the one at

the botfom, he should not sit on.the top one.

A man should not shave the corner of his beard, He should ‘ ﬂ
not. do as those who hold up (to the chin) & bunch of (for-
eign) hair and then shave the rest with a razor (on the plea)
fhat they have made a nistake, It is impoésiﬁle to do this

without committing a ain, A man should cut hle whole beard

with scissors and should not let & razor go over any part.,

He who is especially.carefu& will cut with the scissors even

the nedk, Thue do they do in thie province in France. In- : ‘T

deed, to shave the neck is not forbidden by the Torah be-
cause there is hoicorner there. But our Rabbils forbid pass-— i
ing a ragzor over the hair of any part of the body even un- : | b

der the armg, because 1t 1ls like the cusﬂom of women, It is i

vermltted, however, to use the gcissors,.

The fat which is upon the nervus ischiadicus ig prohlbi-

ted by the Torah, Everything from which we are forbildden

to derive pleasure; we are forbidden to sell or to give as
a gift because it will servé to advantage. It is forbidden
to give it to a cat or to a dog as Ffood.

If a Cuthite servant girl has placed a pot upon the fire

"and has cooked broth, that food is as the food of Ben Drasai™*

* Yhe forbidden union of ﬁoteroaenous el emoents.
*He cooked his food until it was only 1/3 boiled see Talm
Jerushalmi Sabbath 1 4% Ajso Levy's Chaldaish und Hebralsch

Wodterbarch under siow
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thtt broth is forbidden food and the pot and the diahea
should be breken.‘Altho a Jew lights the fire, the Cuthite
servant should not put the pot orvthe frying pan on the fire
but by the hand of the Jew himself shall the pot come upon
the fire. k

‘The pan that is taken to the oven by a Gentile, if no
Jew watches, the meat or the food ig N'belah*. For we sus-
pect herhaps the'Gentile‘made a chaﬁge. Thus our Rabbis
said "Jewlsh meat in the handﬁof a Gentile is prohibited
until there ie a seal within a seal (tightly sealed). |

If}a Jewish woman goes to the oven in the house of the
baker and pute a peice of wood in the oven to make it Ko=-
sher, her reWard'is very great. An leshmaelite woman, who
takes a ritual bath, if she does not believe in the Torah
of Moses and in the commandments which it is the duty of
.every wonan td observe,-she mukws Yayin Nesech** by touch-
ing and she is as a Gentile in all matters. Wine into which
a little honey has been poured‘aﬁd which a Gentile touches
becomes Yayin Nesech. A gentile should not put grapes in a
vat when the wine has begun to ferment,-neither at the be-

giming of fermentation nor at the end. Chesse of a Gentile

is prohibited@n any place, Also, milk whioh has been milked

*Food, the eating of which 1s a.punishablé of{ense.
**Wine from which a libation has been poured on the altar.




by a Gentile without Jewish supervision is.prohibited
food. |

Orlah* is certain. It is practiced even outside of
Palestine, even by Gentiles. The fruits of the.firat 3
years are forbldden. But if there is a doubs, Orlah is‘
pen:;mi tt ed_‘.

The vineyard ih the fourth year is prohibited without
redemption; But one vine stalk grafted Upon other plants
is not subject to the law of 4th yr. redemption. How is
1t.m@deemed? as 1t is explained in the Mishnah inlMassek~
ta Kilayim@ |
It is the duty of every Jew to separate the Hallah** from
the dough and to recite the blessing "Blessed art thou O
Lord our God King of the Universe who hast sanctified us by
his commandments and commanded us to separate the Hallah."
Barley requires 43 eggs and the third and fifth of an egg
according to sum of the consonants in Hallah (i75/7). If
there is a doubt whether there is in the dough sufficient
according to measure, you separate the Haliah without the
bléssing ag is explained in Tur 14 Cap. 331

A grafted vine is prohibited even outside of Palestine;

*Fruit of trees of the first 3 years.
**The priests share of the dough, ‘
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that is if there are 2 different kinds Dbeside the vine;
for example wheat and'bafley but one kind 18 permitted
outside of Palestine., The grafting of trees of different
species (apple and date for éxample) is proliibited by the

Torah even outside of Palestine. But to graft trees of

- the same species (apple and pear) is permitted even in
Palestine. Copulation with an animal is prohibited by the
Torah.

The first born of a pure animal ie prohibited until,
there occurs in it an acquired blemish as for example a

broken or a muiilated leg or a blinded eye; then the priest

may slaughter it, He may'also give a Jew some of 1t to eat.

If a Jew owns an animal in partnership with a Gentile, le

ié free from the law of the fir&t‘born. A Jew is forbidden
to derive benefit from the first born of an ass until he
hasg redeeﬁed it with a‘kid or something equal in vglue and
has given the redemption to the priest.

It is thé duty of every father to redeem his first born
son and to give 5 Bela to the priest. The equal of 5 Sela
is 18 Dinara as it is explained in the words of our Rabbis.

And if the father doesn't redeem him, he should redeem him-

gself when he grows up. The priest may return the 5 Sela if

he so chooses. But it is forbidden to b&rgain with the priest
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in the beginning with the view toward having the gift re-
turned,

A man is forbidden to render any sort of decision either
in civil or ritual cases after drinking. This did our Rab-
bis say, "He who drinke a fourth of a measure of wine shall
not teach as it is said, Drink‘no wine or strong drink"
(Lev.lO:Q) and further it is written "that ve may teach the
ohildreﬁ of Israel (Lev.,10:311).

Every new metal vessel whioh has been acguired from a
Gentile requires diﬁping ina pool or iilthe river. Every
old metal vessel which has been gotten from a gentile, must
be rinsed ﬁhorély aﬁd scgured with hot water and then dipped
in waﬁer. The following blessi rg must be recited, "Blessed
art thou, 0 Lord our God, King of the Uni#erse‘who hasgt

"sanctified us by his commandmemte and taught us concer ni ng
the dipping of vessels." Harthen vessels covered with lead
must be dipped, some say with a blessiyng others say without

a blessing,

5th Day

It is forbidden to kindle a light or do work on Erabh

Shabboth after the aetti:g of the sun, that is at duék.
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If the day is cloudy iffis forbidden to kindle a light until
it 18 certain -that the sun has already set.

It iﬁ‘forbidden to rent or to lend an animal to a Gentile
if it will be in his posseszion on Shabboth. He might do
gome work with it on Shabboth and Israel ls commandied to
let the animal rest on the Sabbath.

It is forbidden om the Sabbath to add hot water to the
broth in a pot to warm it. He who does #0 is as he who cooks
on the Sabbath,

A man is forbidden to be congerned about his business on
the Sabbath even to think‘about it; as it is written, "And
thou shalt do al. thy work" (Ex.20:8). Our Rabbhis sald, "Let
all thy work be ia thine eyes as tho it wereé done 80 that
thou shoulds't not be thinking about it. Thus do we say in
the prayer, "Perfect rest, comtentment, ease, and assurance."
And in the grace at weals we BaYy “that there be no trouble
and disturbance on the dgy of our ®est." A wan should not
comern himgelf with vain things on the Sabbath but he should
enjoy the day; he should spend his time on Torsh, the Scrip-
tures, or @n the Halachoth as it is said, "Ye shall eat in
plenty and be satisfied and ye shall praise the name of the
Lord your. God"(Jeel 3:26). On:the Sabbath nite it 1s forbid-
den to kindle & light or to do any work uvntil after the Hab-




dalah*.
It is forbidden to bake and cook from Yom Tod to the
week day or from the first day of the holy period to the

second., It is forbidden to pluck off the feathers of a

}foWls neck for slaughtering purposes on the holiday;'the
plucking should.be done on Ereb Yom Tob. It is forbldden
%o do any work on Hol Hamaéd**'exoept the work Whichﬂis
permitted in the words of our Rabbis, They'fell us that
he who makes light of the featival periods, is as he who
serves idols as it is said "The feust of unleavened breéd
shalt thou observe' (Ex.$4:18) and near it is the verse
"Thou shalt make thee no molten Gods® (Ex.34:17). Rashi

interprets it, he who does work on Hol Hamoed degrades

the fegtivals. Our Rabbis explained concerning the festival
that when the scripture says, "Th@ feast of unleavened bread
ghalt thou observe," it means & prohibltion againet dolrg
work on Hol Hamoed.

A man ls forbidden to smite his'neighbox;even~if he
doess: tot smite him; if he merely raises his hand against
his neighbor, he 18 called a wicked man; as 1t is sald
"And he said to the wicked man why wilt thou swite thy

neighbor " (Ex.2:13), The future tense is used, not the

perfect. A man 18 forbidden to smite his wife unless he

*The ceremony which marks the end oﬂthe Babbath.
**The half festive days inbtervening between the first and
last deys of Passover or Sukkoth.
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smites her in order to rebuke her for a gin, A man is for-
bidden to be a hypootite,-to say one thing and think ano-
ther. It is forbidden to create a false impfessiorlaven
upon a Gentile. .

Our Rabbis said, ﬁHe who breaké the voke of the com-
ma mimemts, 1s one of the wicked." In general this means,
he who ways. L Will_observe the whole Torah except one of.
the commandments which my fathers did wt teach me or
because I have hot been accustomed to observe it from

my youth; or because the men of my clty did not observe

it. Our wise.men say that man is an apostate and concern-
ing him it is said, "Cursed be he that confirmeth not(all)
the wordsbf this Torah" (Deut. 27:26). A servant does not

say to his master, "I ochoose these duties and I refuse to

do thoge." He who commits one sin a hundred timesis as
tho he had oommittéd a hundred sins as our Rabbis sadd,

- "If he says to the Nazarite "Do not drink, do not drink,¥%
twice; and he drirks ha.merita punishment for each prohi-
bition. This is what is'meant when it says, "For there is
not & righteoua'man upon earth, thuat doeth good and sin-
neth not" (Eoel.?7:20). If, God forbid, it seems right to
a righteous man to desregard presumptuously one comman-

- ment only, if he stumbles in sin one time, let him coufess




his sin, and humble himself, and affliot his soul and
return unto the Lord and he will pardon him.
He who sayﬂ gr@OG at meals should ruise hise hands in i,u.fﬁ
the basln before hp 88y8 the blessirg as it 1s sald,"Sanc-
tify yourselves" (Lev.ll:44¥ thie ie the water of the

first washing "Ye shall be holy"'(ibid) this is the water

AR Ao £ P,

of the second washing (wgp@;ng aggtimnsing)
He who reads the Torsh should say "Bless ye the Lord
who is to be blessed" with a loud voice. And those whq
hear should answer,"Bless the Lord who is to be blessed
forever." In this way the grace at meals, they should
angwer and he should repeat after them. It is & duty in
the mérning and evenlng to say the Parshah Tamid which
is the offeriny in the evening as in the morning. You
begin, "And God spake to Moses, Command the childreh of

Israel" until "a sacrifice of fire, a sweet savour unto

the Lord" (Num.28:1-8%,

B8th Day

The third Drush or lecture, "Thus shalt thou say to

the house of Jacok and tell the children of lsrael" (Ex.




19:3), When the Torah was given Moges was couwmanded as
follows,-first to the house of Jaoob. These are the wo-

men to whom he proclainedrthe subjéot of each chapter énd

& short expgsition because they could not understand it

In fuvll. Why was he commanded to speak to the women first?
because they send their sons to school and take cure that
they should busy themselves with the Torah and they have
compasgsion upon them when they come from school. They sot
~their hearts at rest with éoothing words 80 that they
~should always Be interested in the Torah and not cease from
studying. They teach themlfear of God in their youth as it
is said, "Train up a ohild in the way he should go and when
he is 0ld he will not d@part'from 1t" (Prov.23:6)e We find
therefore good women love Torah and Yirah., Hence good wo~
men’ are able to revive the souls of their husbands when
 they come home, each from the work he has done, and are
tired and worn out and do not think of devoting aonm:time
to the Torah because of fatigue and business cares. it is
the duty of women to remind their husbands to open & book and
comern themselves with Torah and mot spend their time idly.
For the punishment for neglect of Torah is greater than all
the sins in the Torsh. Moreover they should remind thelr
husbands to look into the Iggereth HaTeshubah* which we

have written. And they should inform them and thelr sons of

*Letter of Repentance.
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the contents of this Igpereth for thru it do they merit
life in ﬁhe worldito COMe.

Ye shall warn the children of Israel against their un-
cleanness,-a warning to the children of Isarel that they
withdraw from their wiMes at the time of menstruation.

How long befofe the menstrual period shall they withdraw?

a day or a nite. They who heed this warning, merit child-
ren of prominence as it is said, "And that ve may disting-.
uish between the holy anﬁthe common, hetween the undlean
and the clean and that yé may teach the children of Israel"

(Lev.10:10-11).

A womaéahould wash her head at the time of her regular
bath. She should search her entire body and cleanse it
with water hefore she plunges B0 that there should not
cieamé to her flesh any forelgn substanwve such a8 dough )
or olay or fat or anYthing whether it is small or large.
And if she has oleansed her hesd and searched her body
and before taking her plunge, makes and gives some broth
to her son and then takes her dip, she has not fulfilled
the law of Tebilah*; something may have clung to her body.

Therefore, 1t is pnoper for a woman to wash, search, and

cleanse her body before dipping. She should do nothing for

*Ceremony of ritual purification.
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her children which would in any way make it possible for
gsomething to oleave to her body. She must out her nails be%
fore Tebhilah, and take off all rings from her‘fingers and
all adornments from her body so that there should he no for-
elgn substanceeither on her body or in the water. She must
tie up her hair but without ribbon or strim. A Jewish woms, n
.muat gtand beside her and watch closely to see that nothing
of her flesh or hair remains out of the water; it is a ten-
. dency for: the hair[to float on top of the water. She must
watch carefully thatithere should be no dirt under her toe-
nails during Tebhilah so that there should be no foreign subs-
tance elther on her flesh or on the water. While she i8 immers-
ing she must work her thighs just as she doegwhen she stands
and kneads dough. A woman oontinueé to be in hex meﬁstrual-
period until she has tmmersed herself in the river or in the
pool. During the days that she sees blood and during the '
time that she wears whlte garmenms* the law is the same. We
_ make the law more severe in all things while her memstrual
period is uponher. We do in everything as is explained in
- Tur 14.

A woman should be careful to maintain peaoe between her-
self and her husband so that she be beloved and pleasing‘
to him. As our Rabbis say, "children of strife and of hatred; . -

they are impudent, rebellious and tranavressor&" Lot a woman S 1\M

R
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be humble in her purification ceremony and a modest maJuer WJU w A ﬂ’

ki AN i

.,,

come to her theu it. 80 let her be humble in all her actlvities for

AT et S _‘V “' ——

*The days after menstruation duang whioh whi te garments
are worn while marital contact is stiil prohibited.
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thru her humility, do her children become upright end modest,
She Should{be humble so that other men heside her husband
should not be ﬁhinking"about herffor they who Eggg/fia
Eiﬁ? her hends or her face will go down to Gehgnﬁon&

Her punishment will be exceeedingly great beoauée éhe ‘has

mide them gin and men have gtumbled because of her who

did not practice humility.,

i

A woman ghould wve sure to pray mdrﬂing and evening for
her sons and'daughﬁerﬁﬁhat they be God Ffearing:; that they
be assiduous in Torah study andim.the commandments, The
chief merit of a womanin the next world is that hef child-
ren do the will of God eand fear him§ When she ig in the
Academy ord hipgh end her children are busy in lorah study

~andin the fear of Gody thig is counted ag if it had happened .
in her life and she occuples the higher realms in the
other world,

When ghe doesg charity she should pray at that wvery
momennt with clean hendg, She should pray that her sons
be fearers of God end industrious in the Toran and in
the commaniments:. fore men's prayer is heard at the time
that he is carrying out a commandment, One of our wise
men was accusbomed to glve g coln to charit;_whenever he
prayed in order t0 confirm what was wiitten, "In right-

eousness will I behold thy face (Psf 17:15]




7th Day

When o women lights the candles on ¢ he sabbath eve,
ghe should be sure to pray at that Very moment for hér
song  that they be successful in Torah study and the
commandment observance, She should pray, "iMay it by thy
will that my sons shall enlighten the world in Torah, in
the tomsndments, amd in fear of Godqg' Tfor this'is an

aporopriate prayer while ghe is lighting the Sabbath can-

"_h

dles as 1t is said, "For the comnandment is a lamp ard
the'Toréh is a 1ight" (Prov,6:23). One of our wise men
was accustomed to pass a certain house s=nd he.saw that
they were very punctilious about kindling +the Sabbath
and Henukkeh lights respectively., He sald, "Know that from
thig house shall go forth two great men," And his prophecy
was fulfilled, |
During @hé days that a women is with child she shoﬁld
pray oonstantly that the child may fear God and be wise
in heart snd zealous in Torsh sﬁu@Y»and commendnent obw
servence and oonsiStenﬁly puilanthropic, David the King
had many wives, In the days of their pregunency they were
accustomed to make vows andpray that their sons showld be
mighty men of valor and of fine build and worthy of all the

virtues thet they might prosper in the affairs of estate,




Bath Shebsah the wife of King Davig seld, "I em not like
the other wives of my Lord the King, For all ny vows dye-
ring my period of bregnency ar%ﬁhaﬁ L might bring into
¢xlstence a son wise in Torah, in Ffear of 8in, end skilleq
in prophecy. Now héarken, 0 God, unto ¥ voice and mnake
Solomon my son wiserp than all men, 7T i d not ask that
God gr&nﬁ that my son Solomon shall rule iim his fatheré
stead. Bub the wives of my TLord brayed fortheir sons that
they might be worthy'of the Kingdom, Therefore the Kingdom
shall not be theirs because they made Kingdom their cheif
prayer vwhile I mde the servicevof God my plea," Thils did
Bath Shebea say, "What is mny son? What the fruitbof my womb?
and what the result of my vowg%®"

Bzra, to him pe peace; declaredﬂhat 8 woman should rise
'earlyfand bske in order that there ghould be nice warm
bread for the poor when they come'ﬁo‘ﬁhe house in the morn-
ing; am she should not glve it to them stale, Forrjust o8
& women divides her bread among the hungry Cheerfully and
with dignity, so wiill she receive & double reward from
Heaven, Our Habbis said, "He who glves a ¢oin to &.poor man,
‘he will be blessed with 6 blessings and he who comforts

1

him with words is blessed with 11 blessings,

It is proper that good, honorable, and humbl e women




e

should have duties performed 1orﬁhem and for the benefit

‘of the daughters of the city that g good reputation might
go before them., They should choose g good reliable wo -
men to  collect money For garments For the poor, to give
life to many people, snd to satisty %he longing soul,
Bvery women thdoes the work which she ig able o do for
the establishmenb of this custom, should givqa coin &
week,
She should ﬁot vow to do this always but she should

give whenever her heart prompts hér¢ She should work

0 that the coin will be the result of her own efforts

w

and the toil of her hands and it ﬁill be ag if her hamis
were wropping myrrh as s well as it is said, "My hands
dropped with myrrh™ (Cant.5:5).

It is proper‘for & man, that he might prove to himself
his fear of God, to scquire for himself a companioh or &
teacher with whom he can constantly discuss the fear of
God. And if one of his companiouns sins ox becomes lax in
his duties, then his companion should rebuke him and re-
mind him of the oomméndmen% observance andw.caution him-
accordingly with regard to the Tephillin; also that he
\shoﬁld not engage in idle conversation in the house of learn-
ing and especially while the reader is répeating ﬁhé 18
Benedictions, They chould remind esch. other %o read the .-
Igerreth HaTeShubah every week andto question each other

concerning the contentof tne book, If there are principles
O

v




\

which anyone has not established, his companions should
urge hiﬁ to establlish every principle therein contalned.
Behold it hath been t0ld us, this is the proper arproach

te repentance and is pleasing to CGod as it 18 sald, "Then
thoge who feared God hearkened and heard, And a book of
remembrance wag written before Him for them that feared
the Lord and thot upon his Name® (Mal,3:16). So ehould they
caution ane another not to swear falgely elther by Gods
name or & nickname, elther in the holy tongue or in another
language. A man should not adjure himself or his nelghbor
aelther by name or by & nickname. It is flttlng and proper
thata man fine himself a fixed sum, swall or large, if

he trangresses in this way,

Every man should study the Iggereth He Teshubah in &
group either in his house or in the house  learning, There
will be added to him ﬁhe zeal of his neighbor, At stated
times 1t might be read in toto and at other times-—enly
in pvart. put @ man should incline his heart to observe
Wh&t he reads so that what he wttars carelessly withhis
lipe should not remove from the heart of man hie trust.
and his f&iﬁh in God, as it ig said "Trust in him al all

times (Ps,62:9). It is further sdid, My soul: waiteth




for the Lord more than Ghey that wabtch for the morningh

(Ps.130:1L) According Lo his fear of God will his faith

]
5]

increase ag it ig 8a8id, "Ye that fear the Lord, trust in 13
the Lopgd" (Esﬁ-lIS:ll)
The vwhole world was created Tor the glory of God as it
is written "Everyone that ig called by my nome and whom
I have created fop my glory™ (Ise.43:7), He who would honoxn

God mugt honor his father and his mother, Our Raboig said

"When & man honors his father end hig mother, God says,

"Loom exalted among them as tho dwelt in their midst and A/

o AT A NI A

they were doing me honor, The best method of honoring Fath

tiher
and mother ig %o instill_;nto them & calm epirit either ~'
by words or decds. And he who distresses them with words,

greater is This sin theon he can  bear, Our Rabbis tell of
e canl |

£ mgn, one gave hig father stuffed birds to eat yet God
banished him from the warld, The obther man honored hisg
Tother and mother and inherited this world end +the world

to come ag it is said "That thy days may be long™ (Bx,2Q: %)




CONCLUSION. 7




While Jonah may have exercised considerable influence upoﬁ
his own time, for us his ethical writings have little value. Here and
there he has some lofty ethical concepts, as for example, DoﬁtAask a
man to lend you anything unless you are sure he will comply with his

whol® heart., Also, The sin of shaming & man in public is greater then[!ﬂgw

the sin of killing, for shame is more bitter than death. But most, if ?g
not all of his really fine ethical declarations are borrowed either o
from the Talmud, the Pirke Aboth, or contsmporary ethioal’&rifers
and re-stated in different lahguage‘ Occasiqnally he uses an Aggadic
figure, e.d.The sinner who fears he will not have an advocate before
God to plead his c%?, asks God to hew out for him a place under the
throns of glory so that hig prayer should not return unanswered. A
But in general his style is uninteresting and unattractive, His
prohibitions and commandments follow each other monotonousky.:cizr

'~ As the insténoe quoted above will show, his conception of God - is
valmost anthropomorphig.

His relidious ldeal is purely legalistic., He has detailed
regulations which women must observe in their menstrual periods.(see
translation of the Iggevetd Teshubah P?7l). Failure to observe tbe;
Laws conceraning prayer is criminal; and prayer, while it should be
sinoere and earnest, is nevertheless only valid when offered in

accordance with prescribed regddmations,

Hig ethical ideal is confined to Jews alone. Gentiles are in=

-ferior. Nowshere do we find the magnanimous attitude displayed by




some of those noble souls who 1i§@d and wrote during those troubled
times. ! He%kated his people with a deep and undying love; he was sin-
cerely and staunchly devoted to thebTorah.,But he>was limited in his
outlook and almost pigoted in his religious conceptions, Altho it
seems quite certain that he had nothing to do with the burning of the
Maimonides books in Paris or Montpelisr, yet he must have beeﬁ a
vigorous opponent of the Maimonides gchool of thought. He was a
congervative, to say the least. | |

There can be no doubt that he was a plous Jew, oapable~pf deep
relidious feeling., But he could not rid himself of the legal attitude
toward relidion which he inherited from his teaoher, nor could he orlng
himself to redard any extra-talaudic authorlty as blnding. Jewisgh

tradition was to him of paramount importance.
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