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A work: o:f this sort must of neoeesity be limited in soope 

and somewhat·; f'r3gmentary in character. Tl,1e four chapters herein 

included represent out a small part plfJ the work that oan andni let 

us hope ] ... some day will be done in bringi.ng to light this :rather 

unusual obaracter, Jonah ben Abraham of Gerona. No attempt 

has been made at any careful comparison of his work with that of 

the other ethical writers of the
1

fost ... Maimonides period. The 

oonolusions reached may not be altogether fair and will probably 
. . 

be refllted by some future student of the sub jeot • Thia effort oan · 

hardly be called more than intrad:uotion to the study of the life 

and. writings of Jonah Gerond:ti his influence upon his own time 

and his place and i.mportanoe in the history of Jewish Literature. 

The first ohta.pter traoee the development of Jewish ethioe 

from the time when it was part of religio11 and inseparable frorn it 

to the time when ethical writings oonstituted a separate and distinct 

though equally important branah of Jewish learninf. Then follows a 

brie:f biography of each etllieal writer of the 
1
:l?ost ... Maimonides period ... 

from the 13th to the 16th centul'ies inolus:lve- together with a. short 

resume of his ethical teachings. It ii:;i by no means an e:x:haust:tve study 

It is simply an attempt to present an historically ethical back .. 

ground for the study of the thesis subject am\ to bring Jonah 

Gerondi in line with the other Jewish ethical writers of his time. 

The German writers are introduced first after which oome the l!,renoh 
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and Spanish. At the end are found those 0f Italian ori~in and all 

othe~s who OOQUpied a plaoe of lesser importance in Judaism. 

The seoond chapter gives an historical aoeount of the 

Maimopides coht~0versy and the part that Jonah and his teacher, 

S0l0mon ben Abraham took in it. T~e participants are ranted, each 
) 

o'n his own side, Maimunis t G>r Ant i·-Maimuni st, and his ~art i a ·1; he-

oont1?G1versy is briefly stated. The f·i rst battles in this t heolog teal 

war were waged in the East after whi~h the scene shifts to the con-

tineut of Europe~ The last half of the chapter is devot5Xd ·to the 

bio~raphy bf Jonah. Ii represents a rather aareful study of the some~ 

what meagre souroes and aims t0 present the facts from an unprejudieed 

and ~nbiased poiat af view. Every authority is quoted either in the 

text or in a foot-not& and due place is give~ to every opini0n no 

matter how unauthoritative. The chapter concludes with a sh6rt. 00m

p~risan of Jonah's and Maimuni's iegal writings. 

·rhe third chapter is a p:r.:asentation of Jonah. 1 s thee.logical and 

ethical views. ·rae Shaare · Teshu~ah is outlined in detail beQause 

it represents Jonahts dissatisfaotiGn with Maimuni's Mishna Torah 

and his effGrts to displace it with a oode of hii own. Jonahis views 

are presented under two heads, viz, theologj and ethics. Under t~e 

title Theology.appears a discussion of his· views on sin, atonement, 

repentance, et al. Under Ethics, the subj•ats, eharity, reverence, 

for tea.ohers and parents~ attitude to women, attitude to Gerl'l;Jles, 

1!>1.i 
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attitude to fell0w-Jews, and pers0nal prapriety· a:r.·e diseussed. 

'.rfl.e. f0urth (9hapter is a translati©n sf the Iggereth 

Tes·h11bah. 'this is m©s·t likely the firs·t book tha.·f he wr0·te1 Lo. 

Toledo. It d0es nG»t re present. his best e ff0rt n0r is i ·t t.lle b G>O k 

whiob. pN>Ved to be m0st popular. It did na>t ex:eroise an influence 

as great as thaf.' of the Sefar HaYirah nor does.it con.-tain the latter's 

lofty sent·iments. But it is the book whi3h is most tywioal of Jmnah's 

ethical writin~s. His works on this subJ'Bet are on the whol• Quide - . . , ) ~ . 

books fmr tke re~ulation mf daily conduct. And the Ig~ereth Teshubah 

is the baok which he devoted most definitely and eompletely t~ a 

dieaussian 0f the laws 10reraing every day life. 

The Biblical references have been carefully investig~ted 

and are aoe~rately qu0ted. The Hebrew terms· are translik~rat•iJand 

in many cases a foot~n0te explains their meaning~ The whale ~haptsr 

jatie English. 



OAP. 1 

Tl!E ETIUOAL L1ITERATURE 

of the 

POS!r ... MAil~ONIDES :PEIU 01>. 



From the earliest times religion and morals were 

insepa1~able in Jewish writingao The )~egetes and law-

givers were the teachers of morality. Heligion cove1"ed. 

the entire sphere of life and would not tolerate any 

division of authorityo In fa at P H was inlpo s13 i ble to 

bring about any such division. The proper human re ... 

lationships, Just conduct, moral attitudes~ ethical bus-

iness dealingD, -- these were the predominant oha:r.ucterw 

istics in all religious teachingae Yet tho effort to 

separate the two ia apparent es early ~s the Tanaitia 

Period. The :fa ct that a place was made for the P irlrn 

A both .in the M ishmi, that these et hi oal wr :it inga main ta intld 
I 

their identity indicates clearly that the process of 

specialization had already beguno Later separate ethical 

tracts for the regulation. of daily life caxne intcl ex·· 

istence. But it waa .not until the 10th century trrn.t we 

f:i.nd. a book of decided. ethical tonet Tana de be Jlnijahu. ·~ 

Up to that time n1oral n.itera.ture. appears as uor.m1enta.ry to 

the Aboth, or aa halach i c and ex:eget ical additions to 

other works. 

Religious philosophers, however~ continued to in~ 

elude ethics in their field of endeavor. Especially ia 

thia true of Maimon.ideso·~·:t And really popular ethical 

"'See Wir.1ter.& Wuensche Vol. 3 P 628. also ·ibid. Vol.l .P 6fil. 
·<:·)lsee Maimonides Jad HaChazakah 
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works did not bf:'lgil'l to constitute a separate tJranch of 

Jewish Literature until about the 13th century~ The 

Sifre Muaar, as they are cal.led, whi oh appeared tit this 

time differed from the ethi oal treat i sea of :fo1·mer t .in'1es 
I\ _,,..,,."~'"~~- ,/ 

in that they contained a minimurll of t.he religiou91.,.,, 

They devoted themselves in a large meaa'UJ:'l~ to <h~eok 

Philosophy, Hindu Mythology, eta~ • They qre evident-

ly the product of a t :irae and age when religion was brot, 

into universal promii:1ence because of the dire perae-

cut ions which the peo1>le had to entiure., The teachers 

wanted to show that religious practices were only the 

means to a moral life~ Evidently theae practices had 

come to be regard.ed as religion. itself o 1'he purpose 

of the books wan t('> b1~ing the ethical content. ()f rel:lgioti 

to the masseao In an age when the Jews were auffei•in.g 

untold agonies, when vaat numbers of the faith were sub ... 

jected to the moat inhuman tortures and cruelly alaught ... 

ered, it is only natural that there should spring up in 

the Jewish heart a feeling of intenee hatred and bitter 

antagonism toward the Gent ileo For the purpose of 

,<./count ex·act ing the .influence of env:L11vnment upon the Jewish 

spirit, i.e. :ln order to prevent the .Tews from becoming 

*see Guedemann Q.uellenschriften Int1"oductio.n P XIV 
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bitter and vindictive, the pious t(~aohera earnestly en ... 

joined upon their people the practice of love and for-

giveness. Tho suffering intense agony; they must not 

return the hatred of their perseoutorao They must hallow 

and revere God by bringing to its highest exp1~el.rnion the 

ethical spirit of the Jewish religion. 

These ::Sifre Musar also had a distinct form. ~'hey 

appeared l~irgely as the last will and testament of one 

martyr after another. And since the last wish and re• 

que~t of a dying man has always been held sacred, these 

testament a enjoyed a wide cir cu lat ion and a reverenc(~ al-

most equal to that wit.h which the Hible was regarded. 'l'hey 

were originally inteno.ed only for the :family of the martyr 

but soon became so popular that their origin waa forgotttrn. 

They contained for the moat part religioua and moral teach~ 

ir1gs ,but they covered a wicle area and included exhox:tat ions 
/ 

to self-control, modesty, sobrietys aanctification of life, 

industry• i.nt egr i ty, and cleanliness in body an<i dreaa. 

They strongly advocated a well· regulated thoroughly con-

slstent life. ~~hey taught rega1·d for the l:ife, honor 9 

and posseaaions of neighbors. They enjoined rectitude, 

reverence~ patience with and tolerance of non-Jews as well 

'! 
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as Jews. . with prRctically no exception every one of 

these martyrs urged his remain.ing relat iv·es and friends 

to refrain from hat .ing the non .. Jew., The perversion of 

justice in order to favor the Jew or to wreak vengeance 

upon the non-Jew was discountenanced. If a 1Jew ha.a be-

come a murderer, you become his accomplice when you a.f .. 

ford him protec1;ion. •If a Gentile is in trouble and 

needs your help, you lose your heritage in the house of 

;..--Isr~e.1 s l.f you fail to help him. t Treat the Jew no 

better than the Gentile 1 and the Gentile no worse than 

the Sew, th is wa13 their con st a.nt preachm11ent. 

also insisted upon humane cond.uct in the treai;ment of 

animals and isaued a solemn caut i.on aga.i?lSt all forms of 

cruelty. Som~~ of these boolrn were written in Yidd:Lah-

JJeut s oh but moBt of them appeared either :in Hebrew or in 

Germs.no The following pages do not constitute an ex-

position of the content of the ~ifre Musar nor an aaaount 

of the life ot each of their authorao The effort is here 

simply made to present to the reader a picture of the 

Jewish ethical teachers and their writings before, during~ 

e.nd a.fter the 13th century. In other worda, we are pre-

paring a literary background for the study of the life and 

ethical works of Jonah Gerondio 

I 

I 
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Yehudah bc:3n t?amuel ben Kalon;yraoua -known alao as 

Yehudah the l?ious and Yehudah of Regensburg l .ived ·at 

the end of the 12th and the beginning of the 13th aent

ury ~ Of his life we know nothing except t~it he was a 

descendant of JU iezer the (}re at ( 1050) and that he waa a. 

mystic of the intensest sort. 11Myat i o ism in Germany 

settled itself not merely in_ the depths of the Kabalah 

b·ut also 111 the :l1m<i:mnost recesses of the h1.tr11an heart and 

drew therefrom it.:;i coatl ie st pearl a whi 11h we:i:•e lat er :in-

eluded in the 8ifre Musar, This ia especially true of 

Yehudah the Pious~"~ He penetrated into the very deptha 

of the hurAan soi..ll; he knew how to i·eveal tho hidden thots 

of the heart and win men for the noblest and best that 

Juda.ism t eachea, Ha.b Yeh·udah urged. h:l1~ people to gua:c•d 

,v' agail'rnt ir1grattitude, tale-bea1•ingp and a rev<~ngoful spirit u 

"Don't ask God to give you another 

wife but irnpl~n:-e Him to make her more favorably disposed 

t award you" o He oa.ut ioned again.at improper relut.icm ... 

ships between father and daughter and between parents and 

children generally. Honesty in parents begets honesty in 

ohildr<:1n; a proper home environment will result :in good 

children and bad parent a usually have bad ohildrtnl Q lt 

was only naturalr1 the times in which he livod brought it 

* Winter & Wuensche Vol. 3 P. 850 
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about that togetheJ'.' with lofty e"tohioal teachings and 

pure moral principles$ there should also appear in his 

worlc some elements of superstition. Yet tlH.rne are of 

ID irlOl' sign if iOllrlCC compared o~·~··· the pract.i ca,l Value and 

the inspirational influence of his l i:f'e and aay ingr;i upon 

his and suaaee~ing generations • 11To bring to itlil 

. .?/ fruit ion the n.obleat .in man and the highest in lsr.c;tel, to 

f .ind the loftiest truths 111 the holy bool<a, - thi1s was h:ts 

goal." 

Only fra.gnrnnts of Rab Yehu<ia.h 9 $ works remain~ The 

Sefar Hakabod Wl':Hl most likely written by him,. Concern-

ing the Sefar HaChaaiaidim there ia a difference of opin-

i1)n as to how much he wrote. All scholars are agreed 

that he did not write the entire book,, ·:.·111
• \ifuoever the 

authora rnay have bfH~n» the book g:Lvea ua an excellent 

picture of the co11di ti ans aa they existed among the Jews 
\ 

in Yehudah' a time o ''A whole cent. tJry lies before us with·· 

in its pagesH •• H As the sol.it.ary p:illa.rs which i~:LfJe from 

a heap of ruins tell ue of the beauty and aplenclcn· that. 

once stood here but also l"(~mi11<i ua of the pres:rnnt poverty 

and squalo:t'i so is the :Sool{ of the Pious a solitary pillar 

*Zunz Zur Geachichte P 125 
**For a complete and thoroly critical analysis of the 

book see Guedemann Geschichte des Erziehungswesena Vol. l 
P 281 F.1.nd f • 
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.v· .rising from the wrt'Cchedness :3-lld the misery of the 

13th century Judaism." * The boo};: contairH:l a long 

list of prohibitions. The author had probably 

learnt1d by expcri«mce that a too int .i.r:1J.ate (::ontact 

with uhr:istians results in outbreaks 11gai11Bt the Jewa~ 

He therefo1·e a.dviaoe h.is people to havo little to do 

with Christian pi:iesta. He even goes sa far as to 

prohibit the keeping .of .Christian and Hebrew 'oook13 in 

the same drawor o:r. aa:r.:L•yi1i1) them on the aam.e paclt ~inimal. 

_,,/,..These commandntents .may se.em narrow and bigo11ed l:>ut thtd:r. 
·--...._--~-.... ,,~ ... .._. _ _... .. ~·---·'~-· 

purpose was to protect the Jews ~g3inst Christian porse-

cutiona rather than to stir up hatred in the Jewioh 

heart. The book contains rules far the transaction of 

business and tho maintenan<rn of proper marital r~lation ... 

ships in whiGh a love :ror all manlcind is the guiding and 

controlling thought. The spirit of tho comman<lrli<::nt 
,, 
!'Lov'~ thy ne ighbo1• as thyself" permeates the entire book. 

*Gut:~demann GeachitJhte des Erziehungsweaena Vol. l P ir1a 
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Eleaaar ben Yehudah of Wo1·ma was a pupil of 

Yehudah the Pious. He wrote Tosephoth to tlw 

I 
tractate Habba Karnmae Commentaries to the Pentateuch~ 

and the JHve llolla 9 and cc..·ms.iderable '.ltl'eligious poetry~ 

He was also tH~?ltf#..i'.klli.tl£~ a mystic and had d:t•µnlc deep 

of the waters of the Kabbal.ahll The Crusaders killed 

his wife» his t'Wo daughters e and his son, an(i robbed 
-l'f.n~ 

-i~,1· 
him of the very J.~tJ earthly goods ,that he possessed. 

Yet he never muJ.inured aga.inat God noi• lr>at ·his love for 
\ 

his fellO\Ymano H1:t ccmaiatently preached love and kind-

neaa to all men., His book was nrnnod Ro1teah b(:;caus e the 

sum of these oonsonanta. is equivalent ·co the sum of the 

consonants in his mwe Q The predominant note in all h:ls 

writings is God, the Provider and Father. How marvel-

lous is his guidance! How wonderful is hia protection! 

'When nations attacked you and you held firmly to your 

faith, and were willing to give up your li:fe fo:r j,t» ao 

also in peace t:imes~ :fight evil desire and hold· fast to 

the good. Malce the fear of u-od and study of the Torah 

your constant companions in the f3t1•u.ggle. God will re ... 

ward you in accordance with your resistance to evil." 

He cautions repeatedly against pride, against secret ein 9 

i·1 
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:iga .ir1st eniry, agairrnt laziness, and again at Ep iou.t:eaniam., 

Partioularly do1~a he inveigh against untl:iuth and clo ... 

"Don''t rieceive YOUX' fellowman. God is Truth 

and because man 1 iea he dies 'befo1•e hia time. t~ To thi13 

great soul in whom the ap ir it. of l()Vi3 burned with an un-

quenchable f.il"c~, God waa the end and aim () f all human 

a.ct ivi ty. 'l' 0 !'et urn to him in hur.a il it y. to aerv<~ h:un 

with gladnesso to pl"aise him in the rnid.nt of suffering 

and pain , - thia was his message to the people of hia 

time. 

Ascher ben Ye chi el ( 1250 .. 1327) waa born in the 

Rhine region and was a pupil of Meir of Hothenborg. An 

outbreak against the Jews which resu1·ted :ln the death of 

100, 000 of his people, fo1• ced hin'l to mi grate to ~fol edo 

where he became the n.a·bbi of the largest and boat 01~ga11 ... 

ized Congregation in Spaino Hia ohief work is a com ... 

pendiurn of the Talmud similar to that of Al l!,~rn:L but hia 

ethical writings are contained in his will to his ohildl•tm. 

The Hanha.gah, as this document is cal led, contains 131 

short sentences •. diV.ided into 6 part Be 

sentences he speaks in the 3rd person. Paragraphs 25 ... 46 

begb1 with a letter of the alp.babet in regular order an.d 

---T-
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the rest are prohibitions beginning witH al. Hub 

Ascher urges his children to be oircum13peot il'l apceoh» 

manners, and habits; to trust in God; to give mon~y 

away carelessly for He will repay thH giver. He ad-

vises non-resistance to evil and a meek aoaeptanoe of 

rebuke even under the moat tryir1g o:lrcumo1~anceBo "Do 

not treat anptheJ~ ma.n roughly even if he speaks slight-

ingly of your parantao " He cautioned his children 

againstt ostentation and flatteryj against controversies 

and a controversial att i tucie o "Do not aim to have the 

vain reputation or winning out in a debate with a wise 

You will not be wiser aa a result of it 0 o (The 
~,,1' ,_-....... "",.,., .•.• ~ .... , . .,,,~_,,,,.'" ... ,,. , ..... ""'~·""~~il·;-!.,,'.·".~"·:~r.:\~~"'"'' ··~;."""-:·~·-:···" 'M.'1..,,,, 

hannful e:f'fe ct s \15rodu ced '"'V~.~~~,.,,.:~"~:!:"!:!~) as a result. of the 
~ ................ . 

activity of' the Anti-Maimunists may be reaponoible for 

this cauti<rn .. ) H~ enjoins hia children to -reat guests 

hospit1ibly, to refrain from revelry and drunkenesa, and ,jr 

~):(di;~~· jf~1l'~:~J:.~<~l}' 
t ojtreat the ii~ wi vea properly o 18 lf your left hand Std.f!H:iH 

he1• ~,~~ let ycmr right hand bring her back." At 

the samef~"'ne caut icrna against engaging in fooliah con... g,f' 

veraa.tion with one's wife" To live a well-ordered, 

thoroughly temperate life was his ideal tJuit he set b<3-

fore his oh.ildren. To say grace and waoh hands· at meal 

t imes1 to be sincere .in your pi~ayera, to inotil oonfidenoe 

rather t.hfan fetu"' into the J1e:1rt s o :t se.rvan1; a and companions 

:' i~I !, 
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at· homeQ .. these conatitut•e the pr()pGr mode o:f daily 

conduct. 

Yehuda.h ben Aacher followed hia father~ Aache1• 

ben Yechiel, as Rabbi of Toledo. Hia ethical con .. 

tributior1 is included 111 thf1 i:;ohalsoheleth HaKabbaJ.ah 

and is· called Iggereth Tokhoth. lt is also a last will 
.':t!<:l'ii!'~~ti<:t~-

and test1:unent an..d. and includes a small family chronicle 

which gives us a horrible picture of the frightful eu:f ... 

fer ings to which the Jews of that t :i.rne were subj e ct(~d in 

Germany and of tlrn· awful dangers with which they wero 

daily threatened. He\tells his ch_ildr•m that rnar1' 1:1 pur .... 

pose in life ia not physica~ satisfaction but service to 

Go~. Sustenance is necessary for life just as oil is 

essential for light. But just as too much oil will ex-

tinguiah the light and too little oil will starve it, so 

• too much food will ruin the spiritual life and too little 

will destroy both spiritual and physical. 

and most of the ethical writera of his time, he advised a 

well-regulated, thoroughly be.lanced 1 ife. ''We arc la b°4") Y-

l'll;rers be:fort:.i God; we receive pay for our work." Learn ... 

ing, he says, carries with it responsibility. Failure 

· ta discharge the obligation involved will result in a 

heavy penalty. '11
0 talk about God at table and to read 

good books is a duty. hnong the books which he i~ecom .. 

~ I 

~ 
I' 

I 



mende to his children are Bachya's "Duties of the Heart" 

and Jonah Ge:rond i's "Iggereth 're sh ubnh." * "Be tJ•ue; 

don't be a mocker~ don't bear false witness; either shalt 

thou be a tale~bearer$ nor shalt thou take a bribe~ nor be 

a hypo er ite. Honor every man and thereby honor thyself." 

These constitute the type of M itzvoth whi oh Yehudu.h t'ln

. joined upon hie people~ 

The writer of the book cHlled sometimes Orcho1;h 

Zadikim and somo,times Sefar He.liidoth is unknow11., '11"*The 

book beco~e very popular and was translated into liddioh-

Deutsch several t:irJoa. Its popularity may be due to the 

very simple a.nd humble .instruct ion that it oontains. 1J;x .. 

hortaticns to cleanliness o:f' table, bed and bc>dy made a 

strong appce,a.l to the masses. The body i!il God' a image 

and should therefore be kept perfectly clean. 

hum .il i ty, before learned Men but even be fort: infer :Lor13_. a 

vital interest in widows and proselytes, - these are the 

proper methods by whioh we show our appreciation o:f God~ 

"" Like Yehudab the Pious he issued a prohibition against 

dolng good :tor peJ~i:10nal reaao,ns b~t rather for tho flake of 

God. He urged his readers to be merciful toward non-

·~'Beth Talmud Vol" 4 P 345 
-r,;;According to Gu<3deMann the author is IJipman Muehlhausen. 

For hiFJ reaaonB, see Geschichte des J~rziehungswesens Vol 3 p 
223 f"' See also sane Vol P ~~42 Note 2 
According to zunz the author must have 
about the middle of the 15th century. 

1 :L ved in South Ge::."tmny 
Gee ~ur uescgichte 

p 129~ 
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Jewish slave!?$ not to over-work or Bcold them, "Our 

forefathers conGidered the welfare of their slaves be-

fore their own "• And what is eYen more exalted, 11 Pra.y 

for your enemy that hei may learn to serve G()d '°. 'l'he 

1l<3auty and loftiness of th:is tea.ching and o:f tho tench-

ings of' the whole book cannot be overemphasized, pa.•tioularly 

when we I'ex~em bar that it was wr :it.ten in a t :Lme when the 

direat persecut iono were be ir1g heaped upon the Jewo and 

when the mo~~t naturs.l react ion would have oeen a fierce 

antagonism and q bitter and revengeful spirit* 

Abraham HaLevi Horowitz lived in Lem.berg about 

1590.s .~md C8l'ne of an old and pro.minent fam:ily. He was ia 

plrp i 1 of Mio sea ls serle s. His ethical contribution, con-

ta.ined in his parting instruction to his ch:lld:r.en» is known 

as and has l~ chapters. The 

chapter on Business Transactions and the other on Proper 

Conve.r.sati()n are perhaps the molt typical of ,his style. He 

· says that the first question ~od asks of the soul that 

stands before his throne ia, "Were you honest in business?" 

·Therefore every roan should keep ii strict record of every

thing; he should take a tria.l. balanoe at loaat 3 times 

a year. He 13hould not depend on loans tut ::athEH' on his 

own effortso But if he mu:st bo1•row., ley him pa.y his debts 

promptly and ungrudgingly; . fox· only thus is God pleased. 

On the other t1a.nd, a man" should not drive h:is debtors 'too 

I 

l 
·~ 



hard nor be in a hUl.t'y to sue them for debt. In the 

chapter on Conversation, he tells his children to train 

themselves to ::speak quietly and calrnly unt:il it becon'H~S a 

habitJ and to oxercise self-control even in the hent of 

th.e discussion. ]'urther, "I~et your word be reliable~ 4 

classes cannot appear before God, ... liars, hypoori.ter-J~ 

scorners, and slanderers. Beware of such peopl(~~ Seek 

only the company of the wise". 

Hirsch K~ido.rrnwer remained with hir.3 father, Aaron 

Se.unuel, wh,o when he was compelled to leave V ilna on ac .. 

count of the peraecutione agqinPt the Jews, settled first 

in ]'uerth and then in F1~ankfln·t ·where he became Ha°l::ibi., 

After his father 9 adeathp Rabbi Hirsch continued his father's 

work. He wrote Kaw HaYaschar which is thoroughly imbued 

with Kaballah and wh.ich enjoyed a wide ch.'culation prob ... 

ably because of its mystic darkness. The Zoha.r and otlHn~ 

Kabbalistic works are mentioned on almost every page9 The 

book m·~st have had a peculiar charm for the people of that 

day hecr.a:use of its religious fervor and intensity. He 

himself translated it. into Yiddis9h-Deutsoh before his 

death :ln 1712. We find ennumerated il'l the book 24 persona j 
f 

who have no inolinat ion to repent~ ·Some of ·these are, / 

He who thinks he'll ain and then on Yom Kippul:' be forgiveno 

He who aet~ks honor• through the mi s:f'ortune;;> and shamo of a. 

fel lt:>wsman. He who accl~pts charity without n<Mding it., 
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He who pronounc\313 a cu1•se on a community. Such a man 

debases both the community and Judaii:m~ Elijah and 

Isaiah were both guilty of suoh a sin because they con-

demmed without first imploi•ing God's mercy., J ... et no 

preacher pronounce a word against the congregation until 

after he haa given the matter very careful consideration. 

In thii:~ last .. mentioned prohibition. Habbi Hil•ech was evt:m 

more speaifio than Ascher ben Yeohiel. It seems both 

we.re actuated by a desire to avoid in the :f\.it·ure all such 

dire results which were br<.nlght on by tht:) activities o:f 

the Anti ... Maimcmidea party. 

; Moaea of Couey lived at the beginning of the 13th 

He was a. pupil of Simon of Sens and traveled 

extensively in .France arid Spain., His ethical teaohir1ga 

are by no means of the lofty apiri'tual quality which 

chax•act er ize those of Yehu dah the P ioua or tho ae :found 

in the Or choth Zadidldm ~ yet he lays down some very· 

practical suggestions for the regulation of every day lifeo 

His book is a compendium of Mosaic Laws and is called 

Se far :M it zvoth Ha.Gadol or t:lemag. lt ie in two partsp the 

one devoted to the 248 oomm1andment a and the otho1~ to the 

365 p:i,hi'blii iona ~ The author tells us that he who mia ... 

treats a non-Jew desecrates God~ for the people will say 

that the1~c1 is no law among the Je1.11Js. · }{(~ enj<) ir1a huniilityp 

for ·t.lpon 1ihe humble rests the divine spirit and he who 

i I . I 
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abases himself is as though he had brought sa.orif ioes for 

all his sins. And the wishes of the humble are fulfilled 

J' without repttition~ Further 1 he urges honesty in business 

and fail~ness towar(i contempo:caries, both .rew and Gt~rrt;ile. 

But the greatest service is love to God, ev.idenoea o:f which 

love are Sabbath obac~rvanoe, Circ·un1oiaion, and ~~ephiJ.lQHl. 

He who is young in God 1 s serViC(:) sh()uJ.d say daily, 11 ~ro-day 

I'll be a true servi-l.nt of God; I will guard against hatred, 
<. 

angerp lying, strif<~9 and envy. I will not lo()k at women 

and I will forgive t'hoae who have wrongeti mef0 o ~~he pµrpo se 

of the book, the author tells us~ is to correct the mistakes 

which Maimonid(~S made when he failed to include any reference 

to his sources" o 1. 

Isaac Aboab li"ved about 1300 and wrote Menoi•ath 

HaMaaor which he divided into seven parts to correspond with 

the seven 1 ight e of the sanctuary and with which he aimed 

to light up the heart and soul of the Jews. '.[l}:10 book is 

in reality a collecti<>n of ethical and religious Ha.ggadahso 

Aboab was apparently q..cqua.inted with philosophy and krHwv 

l Plato and Aristotle but he drew from seoc)ndary souroeo. 
,; 
:;;: 

:) Of his life we know nothing except that he lived in }:lpain. 
J 

The book devotes several chapters to a discussion of the 

Duty of Truthfulness in which the author warns aga.inst 

deceit of all kinds. Untruth, he says p leads to all manner 

of evil, causes idol··worship, w i thdrawa at.tent .i<>n from God» 

·w 1. Winter & Wuensche Vol. 2 P 476 
"f ~J~ 
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and is equivalent to murder. Let your yea and ~ay be re~ 

liable and dependable~ Six things C.fod de·~esta an(i the 

seventh :i.a an abom.ina.t ion unto Him z - a proud lO(>l~, a. false 

tongue~ hands that shed innocent blood~ !). heart, that cherishos 

thoughts of injuatitie, feet which hasten to do wrong» false 

and slandt~rous evidencej !!tnd he who brings enmity between 

friends. But all these evils come because man accustoms 

himself to untruth, lo 

Rab Salonia AJ. 'A'lli of Portugal witnessed the fright

ful persecutions of the Jews in Uatalonia, Castile, and 

Aragon in 13910 He declared that theae miafort1lrn~s were 

sent as a. punishment for the moral and religic.rna apcrntaay 

of the J<;wish people., He gives us an insight i.nto the de ... 

plorable state of Jewish morals and religion ii:i a l~ter of 

reproof which he sent to a pupil of hie and wh:ich becmne 

known as the IggtH't3th :Musa.r. The character of the :in-

stru ot ion and the :t'ervor and inte111:1:i.t~l with which he wrote 

indicate tha.t Rab Balomo must have been a thoroughly pious 

and deeply religious soul. In the. letter, he mentions a 

controversy which divides the Jewish camp against it self p the 

Talmudists on the one hand and the advocates and adherents 

o :f Greek Ph iJ.osophy on the other" In addition are the in--

different. Jews whose sole airn and purpose seems to be the 

gaudy display of their wealth. Of true culture, humility, 

lo Fu er stenthal :M~norath Hamaaor 
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and modesty they know nothingo Hence disaster was in-

evitableo Rab Salomo continues to de~3crii:rn the univer~Jal 

disregard for Jewish learning; how the teachers and rabbis 

of Israel are being neglected; and the general religious 

apathy which exists among the JA'l\Ts. 

of the Jewish disasters since 11480 

He reminds h.i a pup .il 

He mentions aeveral 

massacres and expulsions from Engli:,ind, ]':r.•1.u1oe anri other 

oourit.r iea. "J!Jnem i es rose up against ua and the p .ioua of 

God were consumed by fire and sword6 • .,. The Torah was 

burned and uod' s people became the spo i1 of robbers arid 

plunderers., And there survived that terrible day only a 

few grapes and berries here and there and they prefer death 

to the life whioh :is before them. Misery arid poverty ia 

our lot. 11 After picturing the $orrows and agonies of the 

time P Rab Salomo continues with some very praot :i oal rind con-

structive advice. Search the Scriptures and find there 

the laws by whkh life should b<:~ governed. Goel 9 s laws 

should be sign•pointers in life. Avd:ii<l thofJe who use the 

Tol"'ah for selfish purposes and 'be scrupulous in religicn.rn 

observances. Observe holidays and Sabbaths carefully. 

Ddtl't be too intimate either wit}?; woman or youth. The 

former leads astray~ the latter is thoughtleaso Have 

good faithful servants and be clean in body for thus only 

can you be clean in soul. If the ent'lTlies of Israel try 



to dissuade you from Judaism~ go where you can live tl good 

Jewish lifej> Jell:inelc who pl..t'bl .i shed this let.ter in 18'72- 1 

Kl'le title Iggereth Musar VeHaamunah, sa.id of :Lt, "'J~he 11ich, 

the prominent 9 the learned- mer chants, Rabbis, 1. eadei~a, 

Reform and Conaervatiire, - all could loa1"n from th:LB little 

book what obligations Judaism imposed upon its adherents" .. 

R. Jechiel ben Jekuthiel lived about 1228 and 

came from the Roman family of Anawo He experienced much 

sorrow i~ ,,his li :fe; even his children beaame estranged from 

him and great.1.y increased his anguish. He became rigid. 

and a.ustere in marmer and his attitude toward his contempor-

arie~ was by no moans a mild and gentle oneq With the rise 

of education and science in Italy, Jews were thrown into 

mu ch closer cont a at with l!hr.i st ians. And the result of the 

Christian influence- was a certairJ laxnesB in Jewish morals 

9!lld religious obe:ervanoes. To bring the Jowa \:a ck to the 

old Jewish ideal was the object c>f hi13 book~ It has been 

:published under thc-1 ti 't le Beth M idoth and al•a-o Befar Maaloth 

M idoth and gives evidance of the author's vast lmowledgr3 

and inherent culture. He has· no patience with the fool. 

Wisdom is great, he says, fo1• the wioe man ia humble, kind, 

goo d, meek s et o • Good manners constitute his adornment. 

But a fool is a fool even when he is grown up; he seeks out 

bad qualities in his neighbor while the wise man seeks only 

It had been published several times before. 

/ 



--------- ----~---,-------- -------------~--. ·r 
I 

-20-

the good. Yet even a fool's company is preferable to 

that of a proud man for the latter is an E:Ulerny of all man-

kind. Therefore, n. Jeohiel urges hia readers to be humble 

and meek, to treat wife and children well 9 to banish anger 

and thoughts of revenge, and to love every man even the 

humb1est. 

Eliezer ben Isaac lived about 1050. He wao a 

descendant of Abun and wrote Orchoth uhay:im in whioh he 

lays down some very practical pr inciplea for ev(~:r.~y day 

He urges honor, rev~renae~ and fear of God, care 

in speech~ and mode.rat ion in all things. He tells hie 

readers tfisit the sick, to comfort the mourning> to be 

merciful and humble in prayers and to control ev.ll im-

pulseso He teaches kindness to enemies, .. ''Don't i·e-

jo:lce over his fall but help him to riae 0 , ··and iaauea 

prohibitions agai11at anger9 injustice, and cruelty. 

Moses of Evereux lived about 1240. He wrote a 

religic:>-ethical treat :tse which was included in Kol Bo1 and 

whose aim and purpose seems to be to make the presence of 

God a reality. The book repeatedly remindf3 ua that in all 

things we stand before Hirn and therefore we should guard 

against anger and pride; 'Ne should search our hearts and 

test our ways and banish all thoughts of evil. We should. 

treat all alike, rich and poor, weak and strong~ eduoatt)d 

and ignor.anto 

1. A collection of ritual and civil laws. See J.E.Vol 7 
p 539 
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Beracbja. ha Nakdan ben Natronai lived in 

BurgundaY about the middle of the 13th ce1tury. His 

bool< of Ethics, 
is divided into 13 sec-

tions, each dealing with or advocating a certain phase of 

ethical conduut, L eo self-control, justice, honor:, 

He al~rn wrote a book o:f ]'ab els in which be 
~ v ir tu e , et c • 

"Don't r::iear ch for 
lays down rules for uprisht living~ 

honor and it will come to you. 
Reward comea to him who 

lE1 right eoue and he who is worthy of honor will bow before 

the 1ow1Y 11
11 

l~liese:r b~n Sarauel ha J.Jevi lived in the early pa.rt 

of the 14th century. 
In his will he ur~ea hj.B children to 

be honest and up:r.ight in thf.dr btn.:i:ineas dealings with all 

men and to be c i:r cum s:pe et :in prayer. 
In his ethical book 

which he wrote ,reviously, he enjoins absolute faith in 

God and points o~t the necessary pre-requisites before a 

man can come into int tmate cont act with Him, •· cleanliness, 

humility, forgiv·enesa. mercy, truth, love of fello\3-man, 

charity, t:md ayr11pathy even fo:i:· animaleo 
ln ohapter 19, 

he mentions 30 things which every man should think of and 

take earnestly to heart at lesst twice a day. 
For example~ 

God made you out of nothhig; and purely out o:f loV'3 be-

cause he 'lif9.S not dut~'/ bound to do so. 
God rules the world, 

plants:1 animals, etc. 
He has g.i van yo'U everything;» a :atil'ld) 
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the Holy IJaw, ~1nd the ability to underetand it u He 

has given you a soul. What are you doing fo1• .its 

welfare? The wonders of Nature arefiefore you. Do 

you appreciate them ·1 Punishment comes to you. J)O 

you accept it as an evidence of God's interest in youY 

In Chapter 26, R. lUiesel• enumerates 5 acts which it is 

hard to atone for» 5 sins which it i a hard to f(>rgi ve s 

and 5 habits fri:>m which it is hard to break oneselfQ His 

conclusion is, ~Love God and all physical pleasures will 

fade into insignificance"o 

The Little Book of the ~ious was written by Mose 

Kohen ben Elasar who lived in Koblenz about 14?3o He 

gives.hie son some very practical regulations for daily 

conduct. He u.rgea him to praot i oe love, to be kin.d to 

animals, al'ld to regard all bodily neoessiti(H3 merely as 

a meane to pro curo strength 0 in order to be better able 

to study the Torah; to be humble and modest, to beware 

of insulting another in publiot and to be truthful even 

in jest. Thia little book oonstitutea one of the few 

evidences of t,he cultural status of the time. 

:en addition th ere were a. 111.umbt3r of et hi '~al 

writers of lessmr inportanceQ R~ .Meir ben Ba1•uoh of 

Rothenberg wrote ''Well of Living Waters" which ct'maista 

of 4 divisions each bearing a separate title, ~ 
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The book contaim3 exhortations and regulations for daily 

conduct, eating, sleeping. prayer, etc, There 

ia a little book called r U)1 )()) whose autlrnr is 

unknovvn. It treats generally of the satisfied life 

and particula1~1y of temperance in 1:ating and drinking. 

H. Lipmann aua Muehlhauaen in Prague in the 15th 

century wrote an <lthi cal ·book cal led Nizza.chon :ln which 

he also urges stJ~:if~t temperance .in all things even in wor-

ship and the love of Godo In 1430 ~The Faithlessness of 

the Time'' was written :probably by Ii.~ Matatia~ It is a 

prose poem dea:U.ng wlth the old quest 1011, the l'roblem of 

Suf'fer.i11g, and ux•ges confidence in Godo H. Isaac ben 

Elieaer lived about the latter part of the 15th century. 

He was a great adr.airer of Moaea ben Eliezer Ha.dar13Chan 

~nd praises him very highly in his little book Sefar 

Ha.Gan which is an ethical treatise divided into '7 parts 

to correspond with the ? days of the week. Toward the 

close of the 15th century n.. Jochanan r~uria wrote a ah<>rt 

ethical book called ·Hadrachah. A compendi.urn of Jewish 

writ inge called Hatadil" appeared in 1380 in Home and 0011 .. 

tained several ethical treatises. Gates of tho Tree of 

Life was written l:>y J3enjamin ben Ab.r•ahan1 l)f the famiJ.y of 

Anaw in the 13th cent o.ll.'y, It .i:s a poom of exhortat].on 

composed of 63 strophes alphabetically arranged. Each 

\' 
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atrbphe otGate deals with a virtue or a vtce, 1. e. 

·love, hospitality, fa.ith, confidence, gratfitude. etc. 

deceit, treachery, impudencep pride 1 etc. A me-t.rie 

poem by an unkno~m author called 11 The .Hasis of IJi ety" 

urges piety and the practice of virtue as well as the 

study of the Toraho The author also enjoins meeknees 9 

. modesty. patie.noc?~ hw.nili'ty. lil'.ld. gr.~tfitude~ and. warns 

against the vices contrasting with these virtues. A 

prose poem under the title 11The Basket of Aohitub~ the 

· Pbysician" was probably the work of the Rabbi by thi$ 
', 

'. ·' 
name in P~li erao. The idea underlying the whole book: 

is Dante•s Divine uomedy or the corresponding work of 

' Imm an u e 1 • l . There was also a book of morals called 
r 

Sefar HaJaehar nentioned by Judah ben Asher in hts 

Testament to h:is children~ It was allegeri to have been 

written by Serachja haJewani haLevi and appeared first 

in Const~ntinoplo in 1526. 'l'he Testament o:f Jacob ben 

Asher P 9. younger brother of Judah, who compiled the Turim 

miight also be included amo•ng the eth:ical works of the timea 

1. For a thorr.rngh and complete exponitic>n of the 'boolr:, 
see Guedemann Geschich'te des JSrziehungsweaens Vol 2 

l) 202- 3 
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branohes of lea.rnirJ[~ Ht.t.B the ci.iEJiil f.lCt oontr:lbutio ·a of 

sim:'ul. AncL M.n ::.i,t '~itude town.rCt the .Agada. wat; to i';hem no-

thing 1fitlf3 than hei.•effy. The:ce we1.'e rnany ~form however, who 

c• Q1'._;.r'·1y "'1~< 1 ,(". 'J /!>'<{ -n(·.:ic" •. , ''l "' : l J' "" ,,_,,., J.' C..v J, _l. UJ.. . -~' .... .J . .J '·""'' \..,11 .~ • "·.;Ji clef encL:n·B in the oont-

the 01Y\')OAition waB clue to envy and jer.1,lotrny on the rart of his 

Go far outnLone that· of any other ecfoola1· o~: hin t:i.rne tlla:t; he 

same ti rne, thert:~ YJe.re r'.lCt.ny j_n ·~he anti-L:latrnurdnt pu,rty vrho sin-

. cen~ely mw. co111JGienti©)\lsly believecL that j_t waB their religic.H.H3 

duty to repel this clevaatu:Ung £t:t.L~ack u:)on ~Juel.a.ism. lU.s atti·tude 

tom1rd iniracliw, his oo oception of prophecy o..ucl dJ. vine· oommuni-

both of Bible and. Talmud. we1·e to them the rnost cleot:ructive in-

fluences in Sevn·y, e. very grave menace to everything they held. 

*J:3ruelJ. 'l!>,t.,,1)1.'"'0 1 ~r f't1""'' J""u.·':tc·c·•j-·C\ C'""'C 1 ·1'cl·t" 'lll'l''i r·i.·,,·1· 0 "''"'tUr V'>l . \.J. (.(, r.:i... ·' L Ll (~ ~· . \;,..a. '·' • ,, • I ,, ;r (.,; "~ Ll. ~ 1 1:;; ' .1. v .J \)..&. q, '· • • 

1\1~ P. J.-(J. Al Go Ch:a13tz Gesohioht e vol. 3 P. 4 ?::5 
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' 
ilia oontempor·ti1·:i.on v1l10 ~,,olmm1ledgell tlln Lenf11.is anJ. 111.a piety 

bu1· 
a nJ. ii c1· e gJ.' ea tly i rnpr t1:;:;s ed. by. :tt E'3 "fcO\fOT i'ul rr.n· oo ni.-J..li ty ~ 

'\rine i;u.:i a., neW l'ffV'elation; ant those who rigidly insisted upon 

f':r•eeclom of thot c.m~:l liberty in research. 

reotion. Dut M.8 efforts p:r.ove~L :fruitless. Daniel ben Saadya.h, 

tlm. t 2ifairnuni wao a her eti o beau.use he r r:~ftrn ed. to ace ept tb e 

Talmud L1 toto 2w irrnpireci truth. ~Joseph Hm .Almin, Maimuni.s 

euocee:.led i a havir.g him cxooimaunj.Gqtec.L afteJ: ·whioh he died. of' 

grief. AncL tlru.s all anti-i1laimtmist 1..wti vi ty cimBe(i j_n the E~afft. 

In Fra.rJ.CJc3 and Spain, Maiim:i.n:i.\3 th13ories weTf:) Vf~.riously treat-

Me\vt ben r.rod.roH Ha.l GVi Abulafia ( 1180-l~MtJ..) I (J, young 1 earned 

scholar wns thl:i fir B t to at tack the l1Iai
> 

monider:3 pllilopophy in Spain. He rnw ~:;everely l:'f~\)uked by Aar.on 

ben :iisR1i.ullarn of !uew~l, o..n arc.i.0n t l"laimuni LLei' ender. T1i e con-

i ,. 
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'Grover!3Y continued int e~:.·ir:i tte1J:tly during the :Lao t :.'e arD of 

the 1:3th century and until the deu,th of irno:1ide;3 ln J.;,304. 

r j cun ·:qy' '/. i:J"' , OlJ a 1' '-" Jr·:ud j '' t cl'' Cl '1 :r:• 'r) '•T'l J,." O ''i tho : '.:a iri1uni f3 t S • .;..) " .l l.,J r..; • ., \.A. '··~ ........ .J.. - .o t ......... L. .. .. P ) ~-..>J ~ (... >;.,.,--..~ ~ l-' J.,. • 

Ee :feJ:b thG,t to 0Gulcro:te :~aimonider/ v:levrn would mean the 

annihiJ.a t :Lo:o. of Juda:lsrn and .ri th 
) ) 

cha:caot e.riG tic 

zeal, he vi ::;o:-cously o,)nt inuoc.l b1 s at to, ck l...l"' on the dis int er-· 

··~. 

g:co,t:Lug inf1uende. But na.hb:ls would not eo,.,:e to hio <J,icl; the:ce 

w:::i.s ha.j~cny EL .JewieL leD/.er Ln. Sou"bhe:cn France vrho wa.s willing 

to join h:un in his camrJaign. OnJ.:;r his purils ~Tonah Ge:r.ond:i. and Da.vO.d 

ben Saul .stood. with him. And therefore he :resorted to exoomr;u-

n:Lcation. He rroncunced a ban upon Maimunis works and agairwt 

all who attem::,ted to comment uron the Bible in any but the tJ.'a-

ditiona.1 Raehi fat3:th.ion, rphiH ster' of SoJ..mr'ion 1 s was the :torch 

which set the f1ame of discord bu.rn:lng in Je\'rry. Congregations 

several of tJ.1e 2:'1.'ovj.n.ces in t~e interesto of his party and in 

Burgos he vYC1.S d:d.ven ou"c thru the :tn:f:'luence of .Jot'le!.,)h ben Tod.ros 
) 

E.t b:rother o :f "Ld.:r AbuJ.a.fia. 

I 

I I 



L"hiwuni. An'i J;krne~; ben iJ~GlJ.m:.;i,n (J.U.'o-1~3?0?) a man of con
> 

ocientiou!J p:toty u.nd pure rnor2l tempe:i'ament but tlwroly :i.mbut::Hj_ 

to eve1·y cx1:<~•.donoy i; o gain ad.lir~x· (~nts. The :.rn.imun:lstai \"H3L" e 

above P ./SJ r;::Hm1tod j_ n brin[~i ;::g a uurnber of the Ji':n:mch H1:.1..bbin 

to ~he Uaia1t1nints ~JL.Lo. ~3oJ.omo(l waB tlmG prnctiou.lly excommu-

, : I 
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portj.on of: lila.:1.monict.er:;:.colie but to crnntinue tile coml.f..'lrnmction 

of the .l!ior eh urnL the new rnethQd of B:L bl:l.c:al u.ml Tu.lmucii a 

inte1·p::cetu.tion. But the Ivluimuniatf3 were too z0alouB r.md hacl 
J 

bo(~n st:lJ~rl';d ·too lieeply to compromiGe (~'\.mi lJa,chmu.n:Le rn~opoa-

tempt<~cl ·to J:egaj.n fo1· him h:lt:'J lost sym~)r.tthy bu:t :ln vaLa. f3o-

1 omon, tl.ler eupo 11/i.ec idcd upon u. cou1' BG ot1 action rt d.ch led to 

mo~~t difmstr mtn :r.· osul t l1. Pope Ch:> ~~gory ].X 1w .. cl d.(3t m~ndned to 

eru .. cUoute all .l.ttn'cBy in Franc(~ £J..nd ha.cl appointed the Dominican 

and p:u.no:lscmn 11'i.•ia:r:s to ooncluot the In1utd!ition. BoJ.omon a.p-

p ea.l eel to th em, and they needed no o coo nd j_ nv:l tat io :{1. * 
J 

*IJowenthal clen:lr:ia iihc.t f3olomon a1Jl:,ealed to tlte 00<.rnlar autho
ri·tiflu. He pliw,;iu th0 entire blam(~ upon 8oltimQn1 a ;.;.eE~lous 
:follo\'li3J'.'a. ~rhe ;Cu,ct that hiii1 name j.s ia'(3LJ..teci \1ith 01ioh r::w
erenoe i o. the m.1.lcld.o TJi tora:ture :1.s an iru.d.oL~tiou that he vnw 
in no way l'c-~opon=:dblG for thif.:l bUi of tre.:whory. H!1(t lie jea
po:r:dl.ized .Tcvu:y j.n ;;;~ny way, if tll.err3 lu.ul 1::.lC3cm the ulm.dow of a 
HUBpioio n tha.t Bolomo n tw ... G. lent M.rmrnlf to Lmoh t1'EL:L't;o:c:·ous 
conduot hiH name and ~;eachings a.n alno tnat of hiB fihllov.ers 
would 11v .. vo b~v~n pfn~ernptori.ly elimiru.:i:beci from tTe~iinll Literature. 
rurthe:i?, 1;11-:::: o oly por!i 'ci ve eviu.enc e if::3 that of HilJ.eJ. ben Su.m
u.el of Verona, <t pllyB'.Lc:i.an and r;upil of tionah Genrndii. His 
repor·t w1·:ltten no ye<.n:£; after the event, l;)r3aro uo many e11tic1onoes 
of an uru:eliable mr~rnory that thc.3 oo.ly tl~5.ng we oa.n bc1 ci::n?tain of 
iB the oven-t it~rnlf .--"und. es ii1t nioht dau er~ste rn£tl dasz un
verrrunft(~gfJ ~rnlo·'.~CJ11 ochlccht volJ.ond.et hL~ben WaB l.'Uhige melotel' 
gut begontrnl'l haben. 11 Ihr.renthal> ~fonah GerorRii P.?-F.3. 
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So in l~;~:,~s, tLey mu.(LG u public dcmonatru.t:Lon uml burnt '-"oll the 

J:v!2d.rnonider3 '\JQOkn t;l:.ut coulci be found. in MorrtJJGlieJ:. Ten years 

u.no. otlle1~ buokG, about L?,00 volumcm in all., we::ce deBt:coyecL. At 

The J eHs :L1 Ji'ranoe and Bpu,in HSJ.' e ho:rr if:L c~U.. by auch l' esuJ. ts 

arnl f3o1.omon was univol'sally cond<;~mrned. He had invoked tlw aid of 

a prejudtcecl und 11 ~rew-baiti11g 11 cl~3j:gy; he wcw gu:llty of tl1e 

againwc thi~; t:eaitor to his people. In npite uf' Jud.tih ben ~Tose~ph 

.Alfu.ohar 1;J attc~mpt to ju~gi:L'y ld.B oo.:iu.uct, Dolornon vras disci:r.e<.:Lited, 

sever al of ld.s acU1er ent EJ vier e or:uelly rrmishe(_l by huvl ng the:l.r 

*Hilled. bcn1 munuol €:rroneouoly- aays thi..t.t tho burning in Pari G 
oocurred. ti,Q da,yn after 'chat of l'flontpcl:i.el'. f31~~ Grat~tz Gesc1d.ohte 
c.~er Juci.0n vol. ? uote 5; f3teim;olmeider ~Tcvdoh LitE3l't.vture P. <;00. 
,JoBt sc.:-y-r~ that Uontr1Qilier at that time (J.~~~)t1) belo1'{;ed. to the 
King of ArL1gon and. the French Government lmd no tmtl.writy there. 
Of thr3 bloody de1~cl~; of which IUll13l f.3})eakH the other: nources 
J.{now.n~othing. f.foo ,Jo~it Gc~oolliohi;e C.eB tTudenturns und ueiuer Sek-
t 0n P. l:d 1Jo t e 1. Lowenthal rrn.yu that t1w boo lrn HoJ.' eh and. Mack.a 
we:ce firBt publioJ.·~r burned at Parit> arHl that later u s:Lmilo.r ef
fort was FJH.J.e in l1IontpeU.er. But th(3 inutigator!J V10re puntshed 
by lmvi ng th(~:1.r tongues cut out. Bolorno n nau not Frut.ij l:W t eci. to 
thiB puniulrnt:3nt, tl, fu.rthe:r proui' that he ha.Ll 110 Gonnection with 
the arrieul to "chr;) £MOula,r authori tl. eG. 8r3e LO\/(mtlw..1 Jon&, Geronui 
P. o-?, . and. Page ? note 1. Dral\n oays that t1rn i)Ul'nhig :l n Pa:d.s 
oocu1·red o:lrnul·t1u1eouoly ~1;,,.;;:)3) with tlw.-'c :Ln l:lontpolier and. that 
Solomon wa.o l'i:'JBponoj.ble .for' the Niontpolier ~tn;L ,Jo:.'1:::1, :for the Paris 
cu .n.flagr at ion. D:r:ann., Ge~wl:dch t G li.er ,Juu.en und ihr er· lJ i tt er atm• 
Part t; r. ;;;on. 
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to tgu~:;s cut out and alT anti-l~a:Lrrn.ird.st activj.'.ty fo:c the time 

I 

11e1' ., .. 10" Ce'" o erl * ~ ·.l.··t;) (.:;"'~ ...... 

AbJ~aha.rn, was a '.<·:iO'u:a and. learned man. In ldf~ youth, Jonah 

went to Frankfort in orcl:n' to a:tt;e;nd the flourishing rral-

'ben f~enior ( 1 ~P' in Or 
, ....... ~~,~"'. 

Chayill1) and Ha.b fJolorn.or~. ben Abrahar.1 of ::~on:t:ne1 J. er were among 

' of la.te1· ttmes, Jorn1h ap;,en.rs i:i,s the chc1,,m·, ion of' the vHt;;:rn of 

came f:r.ou Gexow::i.. :Lat e:t' JG hey vve:re al so . " 

when ,Jonah 1 G daugrrter mard.ed Harnbo.n 1 r.;. ~rn:n. It 13eeme ·t;hat both 

Jonah and. 11.amban ha cl the san:e teache~rn in their you th ai:v:. that 

a ve·»':,r intimate a::rnocio.,tj.on continued to exist between them. 

;Jonah V'rrote the Ham1:x1.n, "lfoy bleBoing come uron you because you 

have rnultirlied the seed of Ama.lek. 11 ** 
When Jonah died his daughter was about to give bj .. rth, A.parent-

ly it was the cust0i1' at that :;ime and among the JewG of 'I1oleclo 

*Graetz Geschichte Bd, 7, S,56; Je~i2h Encyclopedia vol,llP~ :456 
**ThiD if3 a st:2iki:ng pi::urnage and has beon quotecl by oeve~:.·al write:,~'s. 
It seems that e~ Gentile wcm1c.tn who was :pregnant· was afflioted with 
sort,e sort of disease, I'Tu.ohmani cured her of the cU .. sease and ena. ~:;led 
her to gi. ve birth 11.(:vtural. l y. Hence Jonah ocmgratula tes hir:'. Ee 
has brought another soul .. into the world even tho it is a non-Jew-
i ,.~11 ,,.,C.JlJ' l C\e"'"' J.r-1 c·1~!~ <.::.l ()-r' EJ'v' iri1··1 n t1..'77 ,._.,. - r....1 . ~ t h. \.,.J ~. ·• ..l .. -' ,+Jo..N V .,. .J.,.i.(;;.l.i iJ ~ ,1.,.. ,L t .~ 
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:f:'or the father of the first ls.rorn chi1d. to name the chj.ld. af·ter 

hiB family, When therefore the chU.d VJ'hich was both Jon.ah 1 s and 

Hamban 1 s gra:ndohil.d wc.1.r:i born, :Rc.imban said, 11Altho it :ls my p~c:1.v-

ilege to c<:tl1 him by my na.me, yet I v:an-t htm to be oa.1.led ,Jonah 

afte:r 1.lii:~ r110 the~cs father beoo,use, 11'he sun rj.t:rna and the ;:Jun 

When the one 1s sun nets, let ·the othe:t' 1 s nun 

) IlarnbaE eal led. ,Jonah 11 a holy I11an, a rno.n. of God, 11 

,, 
and wrote "'I'hou our Habb:l., may God grant thee life. Jonah 1 e :father 

and Eamban 1 e mother we:!l'.'e 'brother wmd r::iister. r.rhey had a brother <.vhoi:B 

J ona.h bEHJ. J\b:i;1::J..ham vvas but of this there is 

no }!Ot1i ti \1:1e rroof. He \'!C-lB, howevm:·, the teacher of Bill el ben Sai1:1-

uel of Vor.•ona in Dc~rcelona. Ile also h1StJ:·ucted R.ashba but it is 

not clef:Lni.tel~" known whrnther in Barceloria or rroledo. * 

While Jonah was st 111 a. TUPi1 of Solorno:ns) 'the second o'l.1tbur·st 

of the kiaimontdeB cont~cove:r·oy occurred. The Moreh Nebuohirn had 
. A, 

been tran:::ll.a ted fr on: the Arabic 1:::..nd i. ts content had begun to in-

fluenoe the reople. Solomon felt that Judaism was bei::1g exr:osi:3d 

to a ve}7Y gxczve dange1· and with hif.'1 two pu.pcL1s he boldly asrmmed 

a hos tile attitude toward the :·~a:Ll'.ruonides syat en1 of phi:Lor::io:phy 

a,nd :religion. We ca.mwnt be oerta,tn w·hat :;;s,rt ,Jonah tool{ tn the 

*Loewenthal says it could not have been in Do,~ccelona beoa.ur3e when 
Hashba vms a boy o:f school a.geJ Jonah was a1rer.i.d.y i:n. 'l'olGdo. Sec 
Iioswenthal Jonr.:i.h Gerond:I. P .10 note 2... Ben Adreth 1 s yea=c of birth is 
tj.nknown but\in the wrj.tings o:f the close of the 13th and begining of 
the 14th centuries he is spoken of a a l~t • See Perles Solo~on 
ben J\dreth ·r::. !38 l 
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campaign that followGd., It is p:robab1e ·ct;hat he was active in 

the anti-Uaimuni.r~t party and ably championed the cause of his 

teadher. But that he took any part in the imvernent which led to 

the burning of the Maj.monides books at Hontpelier and at :Paris 

is h'ighly. improbable. Al tho Hillel of Verona, Jonah •'s. own pupil; 

speaks of his tea~her ae the head and leader of the wicked men 

6'f France,* ye·t Abraham Maimonides, son of the great ;1:oses·, in 

his book Milohamoth Adonai in which he justifies his :fathers phi-

loBophµ, mentions David ben Saul as one ofthe discip:Pes of Solo-

mon but s~ys nothi)1g about Jonah.** 

In a con troveJ;'i3y of thi o sor•t, personalities wou1d inevi tqb-

ly· creep :Ln. Because o:f hiB firm and decisive stand, Jonah could 

not escape having his fafilily affairs br.ought to 1 ight. His op-po-

nentFJ discovered that ld.s great grand-father j.n aCldition to his 

legc;,t,l wife, had anothe:c wife who vras the mother· of, h:ls chi.ldren¢ 

H~had thel'efore violated the luw as .ex.pounded by Rabbenu Gershon 

and Jom1h vvas an illegitimate chi.J.d. Hachmanid.es waG thoroly 

aroused •. He declared that he had patiently endured the insults of 

those who deny God 1 s free will and Iife after death. But no\i> that 

his rupil v\ras being attacked· he would not be r::iilent. And he launched 

out into an extensive dissertation showingtchat such a rnarriaige 

*See LoewenthcJ..l .Jonah GeroncU P. 8 Wote 3, 
**See Abraham Mairnonid.e::1 Hilcharnoth Adonai P.~35. 
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was pe:r.fectly legitimate and that even in later tj.mes the cue-

torn of haying more than one wife still prevailed in Elpain.*. 

But the cTe wa of ll'rance had come to look upon concubinage with 

such horror ·that Naohrna.nfs efforts proved fruitless as is 

shown by c::the following ironio epigran cornposecl by Bera.c\j1i ha 

Le \ll.. 

Wahr ist das wort a~s volkefl. mund, 
Do oh 1 ieb icl1- recb t untlfTiecfriit im Bund. """ /~- .... _,,.~ """'"""" 
Nicht gilt ffir werth der Tauben brutJ 
:Mctn hal. t sie doch fur Al t'are auch gut.** 

After the controversy had Bpent it~rnlf, Jonah· went to Barcelona 

where he became principal of a ·school and w·hcare Hillel of Verona 

was his pupil. It was in Ba:r.ceU.ona that he wrote hiE1 first book, 

mos t likely the Iggereth Ha 'I'eahubah. After the death of Meir 

Abulafj.a, Jonah wa.o called to the influential oomrnuni ty of Toledo 

thru the efforts of' R. Jehudah Alfachar. This is the opinion of' 

Loew·enthal~** Practidal1y all other authorJ.ties**** maintain 

that ,Jonah was :i.n part at least responsible for the burning of 

the 'Talmuds in .Paris. But he repented, realizing that il wag a 

i 1 t f I- b f i t t ' - . ,) pun. s.1men · rom leaven. ecause o. h s opp9si ion ·o L1.a:um.mis 

*Concerning the .QQ.ntroveTey as to tl1e legaJ.ity of concubines see 
Bruell Yahrbuch 1Y. Berich·t;ungl~n 8 1 V _ . 
**I use Drueibls translation. See Bruell. Yahrbuch JY P.25. The 
Hebrev1 word for Jo:nr;1,h is dove. 
***Loewenthal Jaona Gerondi P.9-10 
****Graetz Geech±chte vol. 7 P.98. Steinsohneider Jewish Litera
ture ? . ~)0 and Ca.taJ.oe~ue Bodleiana 1422. Jewioh F~ncyoL P. 63?. 
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writings. He made a. rubl ic confer:H:l ion of hio peni tencEl in the 

Synagogue at Paris and solomenly vowed to go tb Palestine and 

a.t the graiJ'e of Maimonideo and h1 the presence of 10 people 

bese(:ich forgiveness and pardon frorn the great man whom he had 

so vd.lf'ti:tlly _slandered and. maligned. At iiontpelier, he made a 

nL;ila.r confession and then started 0~1 his journey,. But he wan 

detained first in Barcelona and\then in 'l'fuledo. * In both places 

b.ecause of the vd.de spread hostility to the '.l'<::ilrnud, he was persuaded 
ll> 

by the Jews to remain and teach. In Toledo his death occurred ~. . -

suddenly and as a punishment for having f'aildd to fulfill his vow. 

The fact that he wrote so extern:1ively on the question ·o:r R.erentance 

and the fact that he always mentioned l:Iairnunj!c~ nD,rne vvi th great 

reverence during his stay in Barcelona and Toleclo io the proof 

upon whj.ch these a:uthori ties base their content ions. Loewnthal on 

the othe~c hand int".iists that the-it't only eiJ'idenct=i ir.:J the report of Hil

lel of Verona which cannot be relied upon ~see a~ove P. 30 ). Fur-
. I 

the:r, .fonahs r desire to rr~:t.ke a pilgrimage to }.Jaimunio grave cannot 

be conF.:;trued EH3 a self a9cusation. It was most likely only an in-

dication of the high regard Jonah ~.1lways had for the great teacher. 

Isaac Israeli> composer of .Tesod Olam) wri tesJ "In our days, thc-n·e 

came to Toledo, many wise men, great and learned, Tl, Hej.r -Hakohen 

*Brann says he wandered from place to place from one community to 
anothe1~, acknowledging eve·,~ywhere that he had sinned against :t,1at
rnonides and v·owing to make a pilg:rimage to the grave of '..~he great 
ma.n in order to implore hiri _ [E'.orgHrnnesfJ. See Brann Gesohichte der 
,Juden und ihret Litt eratur vol 2 P. :n1 
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of Narbonne~ and Rab. Jonah oJ:J.Ci,sid of Gerona, They· adva11ced To:"'."cah 

study Cl..nd raised up many disciples."* 

In ':eoledo .Jonah 1.J.sed the Halachoth of .Al F'asi ar:-~ the baciis 

for his lectureB vvhich were later collected by his pupils and 

published under the title "Teachings of Hab Jcrnr:J..h on BerachU}th, 11 

He war.1 famed. for hiB piety a.ncl was held in ·;high esteem by his 

contemrora.Ties. Rabbenu cTonr.th was his honorary t:Ltle and he warJ 

f:requeri:tly designated as 111rhe Pious."** His death ln 1263 brought 

to a sudden end his life of use~1l activity, It was an event of 

great sorrow, for cTona,h belonged to the great men whotl: combined 

1n themsel Yes methodical and thoro. knowledge together Yd.th peda

gogic ability. }l"'arfioun as a skiJ.led exponder o:f Talmud and. int er~

preter of religious law, he exercises a profound influence upon his 

' own .and later thneo. wa'Chrnanides compooed the following lamen\-

-\,~t ion upon the oc,c:;"t,ss ion of' hi& dea. th. 

Weep on the day which has been set aside for all time as the 
day of mournig, the da.y on which misfortume has increar.·rnd, 
on which the old lamentat:Lon is b~cought back·. Therefore I weeib 
and mourn, for fallen is the otrong wall, robbed is the 
11,st irnblooh 11 cmcl the holy 11 Kc~J2fbund n of the High 'P !·ie we; gone 
H; the crown and the diadefo;· Habbi ,Jonah, the .master of virtue, 
the inl:thita,tJ,le ln ;-rnrlty. Where ta r:d.ety, where is humility, 
whe~ce is temIJerance where so])t:t.~TJ·7 Wherce is miohna. and Ge111ara, 

*Yeeod OlamJ Cassels ed. P.35. ~ 
**The term "1' on is :frequently a.rpl ied to Jewish writers and 
te~chere and means "Authority on Morals and Ethics." Sachs Re
lj.gioese Poesj.e der Juden in Spanien P.:~73 No'te 1. 

1 

i ! 

i 



------~~~==== 

where ifJ knov.il~~dge of Bible and tradition, of '11almud o.nd 
its commentators of thoro penetration into the sp±tit of 
rb1111 Teaching. Wef}P at this lrer, it ca:r:cieB the tablets of 
1aw and commandmenta .. Shattered is the altar, gone io at
onment! One thing comforts me; When I sink into the grave 
then viriJ..J. I joyfully see your facrre. Hay you chtne with the 
glow of the heavenly light. 

The insoj.rption upo :n his tombstone reads a:J f'olloYrn-

f!ons of Zion, we::p at tM.s gra1ve for\the sun has be=m buried 
in the duet of the earth. Ye Heavens, clothe yourselves in~ 
oeidness. The star·Ei are a.shamed and the moon is pale on the 
day that the croown and the glory of the Torah have departed, 
In the mo)fth of Harcheshvan the clouds h.id it. In the year 
12E'~3 let there be no exultation. Hi:::i place of learning is 
disturbed as a flute player. His Torah is recited in bitter
ness as a homeless dove.Who will close the breech,who will 
spread. out the curtains of m~y tent aa did Jonah. 

In this Grave is hidden the father of learning 
'l'he Pride of Israel and Jud&tih > 
The •reacher who proclaimed the hidden things of wj.sdom and 
brought to light its meanings; . 
.And revea1ed its advantages; 
Source of wiGdom and understanding, 
Bearer of light ·that cometh from wisdom and insight; 
1'h$ Grea·t Teacher, The Pious H.abbenu ,Jonah of blessed· memory, 
tion of the honored u11.d the vd.se Hab Abraham of Ge::condi. 
L~y hiu soul be bound up in the bundle of life1 
And may the tombstone of his grage be an a~tar of Atonement 
For a,J..J. who remain behind. 

His grave W~\,S the place to which many pious sould ma.de pilgrimages. 

Later, however, the ground war:i plowed and his grave was lost. Only 

the stone '.remained* ( x) 

*(x)A year before the Jew13 were driven 01rl:i of Dpa,in~ Hab Isar.:i.c of 
Leon who had died several y:r.s brefore ,ap~ea:red to hin 1Nife in a , 
dream and told her to remove the stone from his grave and have the 
ground piliowed so that no one should know hia last resting place. When 
Bhe informed Urn '"Nise men, they decided to obey his commands, There 
were buried there aloo Rr1bbenu Ashher, Rabbenu ,Jonah and ma.n:y other 
noted men over vrk,i.ose grave the plow was dravvn and no one knowstheir 
burial place to thio day. See Emek habaoha von R,tToseh ha Cohen Dr 
11. Wiener tra:nslater P. E35 . , . • 
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'l'hE~re is a strlking simila.ri ty' between Joru.1.h' o and ?Iaimunf£3 

woris. Both hadthe aame purpose but aim to attain it thru dif-

ferent w~~ys. J,Iaimuni codified the Halacho.h and presented the , 

first ays'tema t io arrangement of J·0wish law. He bridgedl.~~he gap 

·between traditional Jewish vdodom and philooophy. He was a ra

tionally and philosophically trairrnd ~Joul and he had/to inter~-

p:ret the Aggada a,llegorically in order to deduce a philosophic 

meaning. His creed is a statement of .rewish principles 'rased 

upon the Gl:3 001mi1®11.dments. Jonah knew the Yad Cht::tza.kah and 

liairrnmj:s commentary to the PL!'.'lrn A both. But he conGidered it 

necessary to make a different arrangement from that which Mai-

muni ha:.d made. Hif3 order Ls found in the thi.rd book of the Shaare 

Teshbah. 
) 

He was not sa.tiEified with Maimu'nie ·view on Hepentanoe and 

so he wrote a tr ea/c i s e o f his own on the subject. F'urther Jonah 

did not find to reooncila Judaism with philoHophy 

and rrnienoe j perhaps because he was 'not oufficiently· we11·-v-crsed 

in non-·Jevd.sh knowledge. Hio teach er·, Solomon, was uriable to 

u ~:de:cstand IJa:l monicle.s correctly a.nd had no conception. of a. phi-

losophic Judaism. While Jonah wan bette:rjr.'l,ble to grasp the mean

ing· of the' great philoBophlf~ yet since his\training had been so 

thoroly Talmudic, any departure f:rorn the traditional thou;.::;ht and 

rne,tJ:pd was reg~,rded by him ao Lpjurious to tho beat interests of 

Judcdsm. He did not find t t nccicessa:ey to reconoile Judc:J..ism with 

Ph:Llosophy and science because n.on;;"Jevvish teaching vvas not suf-

\\ 
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:fioiently autho:r.i tative for him, He placed Hab.binic vvisdom 

above everything else; the Talmud was the final authority in 

all matters. WI.tile he knew mn.ny non-,JevviBh sources, ~et; he felt 

that all quest ions could b,9 explatnec~a,nd Judaism justified thru 

its own teachj.ng, He uses the word. Enmmth qu:l.te :frc:iquently but har1 

no aystema tic a:r.rangem.en t of b,e1 ief as had naimuni. 
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JONAIL-GERONDI 'S ETHICAL WRITINGS . . 
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The ethical works of Jonah Gerondi include Safar HaYirah, · 

Igge~•th Teshubah, Yesod HaTeshubah, and Shaareh Teshubah. Their names 

would indicate that they are primarily works on repentance; but 

while hthis subjBot looms large in each, yet generally speaking, they 

are ~uide books for the regulation of daily conduct. The author lays 

down rules for every phase of life, religious and secular. He. goes 

into minute details in such matters as Te~hillin and Niddah. He pre-

scribes the punishment for the violation of eaoh commandment and care-

fully and systematically provides the proper sort of repentance in 

each case. lt th~ same time, these books contain some very lofty 

ethioal concepts. Gorisideration for the feelings and sensibilities 

of another is e~phasized again and again. To live justly and honorably 

and temperately is enjoined in each book repeatedly. The burden of his 

nesss,ge is, "1f.he end of the matter, all hav·ing been heard;, fear God 

and k~ep his commandments, for this is the whole law". Oons&rvative 

and legalistic by nature, We insisted that to fear God meant observ-

anoe· in every detail of the ritual law as well as a proper and ,just 

attitude toward fellowmen. 

Nevertheless his books ~xerted a tremendous inf1ueuoe. Younger 
•-'""~« • ...._._.-.,r'"'"'~ '• ,_ -~-... -.> .._.,,,,,.,...,_.-o-''• 

authors used his material extensively. In Rab Asher ben Yechiel 1 s 

Hanhagoth, Jonah 1 s inflQence is particularly noticeable. Whole sect-

ions are taken lit~rally from Gerondi 1 s works. Asher's son, the composer 

of the Turim also borrowed many a sentenoe. Isaac ben Eliezer of the 
/t' 

middle of the 14th century took praQtically all he wrote from Jonah's 
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Safar HaYirah. The extent of his influence can beeseen in the faot 

that R. Mose Ohagis in his popular book on morals published =!foe.3:~}.~ ... 9. 
_ .......... ~~:c. 

Sefar HaYirah almost in its entirety without revision or commentary.* 

It is this book which seems to have been more popular than any ~kit~~~ 

other. In the Middle Ages it appeared under the t:i. i;le Ch.aye Ola.m 

and was used wid~ly as a source book for moral and ritual instruction. 

Its author was unknown. It was quoted in two plaoes by Joseph Caro 

in Ora oh Chayitn. The Litt le Book of the Pious (see above P ~ :.q also 

contains a quotation from it. It was at first ascribed to a certain 

R. Yitzohak and later to a certain R. Isaac ben Maeir and was finally 

identified with Jonah's Sefar HaYirah. 

The Shaara Teshubah is the most systematically arranged of the 

4 books. It treats the subjsct of repentance most fully. The Yesod 
'l:.·I 

-begins with a~Mo saio of' Bib U.oal verses as an i nt;roduct ion, then _.. .. 

follows a prayer beseeching forgiveness, after which we have a series 

of homilies including practical sugg~stions. The Iggereth begins with 

a single Biblical quotation which serves as the text for the first 

day,- the book is divided into seven sections, one for each day. 

The rest of the sermons deal with ritual and ceremonial laws. The 

Sefar HaYirah is a guide book for ritual and ethical dities of man 

from the beginning of his day's work to the and with a short appendix 

on duties of the Sabbath. 

Not only is the Bhaare feshubah the most systematic ; it is, in 

faot, the only book in whioh the author makes any pretense at following 

any defini·te outline. The Gates of 'Hiepentana(? are 4 in number. 

The first gate contains an introduction dealing with the roots of 

*Bruell Vol. ~ P,83-93 
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repentance~ followed by an enumeration of the various stages in the 

prooess of returni- 1. Regret 2. Forsaking sin~ a.Grief. 4.Distress. 

5 .• Sorrow. 6.Shame.' 7.Humility. 8.Depression. 9,Sublimation of 

passion. 10.0orrection. 11.Self~examination. 13.Self-oondemnation. 

14.0onfessionr 1~.Prayer. 16.0orreotion of Perversions. 17.Tbe Doing 

of Righteousness. 18.Retaining memory of Sin. 19.Resisting temptation. 

3W. Re st i ·t u t ion • 

The seoond gate points out the six ways in which men are aroused 

to repent;- 1. Troubles. God afflicts us with a purpose, 2. Old ag·e. 

When a man reaches 60 he is bound to reflect upon the error of bis ways. 

3.Upon hearing· the wp words of the wise. 4.Upon ohanoing to read 

Torah. During the 10 days between Rosh HaShono and ·Yom Kippu~, man 

knows that God is judg1ng him and therefore he must of necessity 

reflect upon the oh~raoter of his lif~. 6.0ne day before death which 

means every day. For man never knows when the end comes. 
j 

The third g~te is a compendium of Jewish law. It is an attempt t~ 

codify the lefal dricuments which have aooumulated throufh the centuries1 

Evidently Jonah felt the inadequacy of the Mishna Torah; it seems it · 

was too philosophic and not sufficiently religious for his purpose. 

And therefore~ he propoanded a Jewish legal oode of his pwn. It con

tains 11 seotions:- 1. Importance of the words of the Sopherim. 

2.Importanoe of the positive commandments. 3.Concerning prohibitive 

laws the transgression of whioh must be repaired by a succeeding aot, 

i.e. a prohibition transformed into a command. 4.A prohibition the 

transgression of which cannot be replaced by any succeeding act. This 

olass is further sub-divided into ~ groups in accordance with their 



l/ ._j-· 

dependai.loe upon , (1) the hear·t, (2) the tongue, (3)the faculty of 

sight, (4)·the faculty of hearing, (5.) the control of the hand. 

~. Prohibitions containing action. 6.Death by God's hand. ?.Import

ance of excommunication. 8.The Four Deaths of the Beth Din. Altho 

the Temple is destroyed these death$ continue. 9.Sin under duress. 

10. Sin which deprives the sinner of the life to oome. 1l. Punishment 

whio h\e.omes under 4 head a: -( :0 Scof f-ers, ( 2lLiars, ( 3l Hypoori tea, l{.4 ~J Slan-

derers. fhese 4 groups are further sub-divided as follows,- Scoffers 

are those who (a) ruin another's reputation, (b) make light of another's 

suooess, (c)mock:Vanother man, (d) use vain vrnrds. Liars are those who 

(a) falsify, (b) deceive to another's hurt, (c) practice fraud, (d) de

ceive without a purpose, (e) mak6 promises without :tn·tending to fulfill 

them, (f:) abl.lse oonfi:ienoes, {g) lead others astray. (h) ascribe to 

themselves qualities which they don't possess, (£) give perverted testimony~ 

Hypocrites are those who ,- (a) realize another has sinned but tell him 

that. he has done well, (b)praise a wicked rnan in public, fo) pBais,e a 

wicked maa in private, (d) associate with a wioked man, (e) abuse public 

confidences, (f) are not zealous for the welfare o.f' others, (g) fail 

bo rebuke their neighbors when they have done unrighteously, (h) hear 

evil but pay no atten·Hon to it, (i) honor the wioked. 

Slanderers ar.e those who ascribe a}:iefeot to a fellowman when they know 

it does 1 nt exist, (b) mention a man's father's faults in public, 

(c) who go about tale-bearing, (d) who begin unpleasan·c rlltnors, (e) who 

praotice obscenity of speech, (f) who whisper impossible tales. 

The fourth gate discusses the subject ·of atonement whioh oom-
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prises the following steps, - 1. The reading of the Paraha;h Olah(Lev.1l3-

' 
17) and Tzabh(Lev.6). 2.Temperanoe on Erebh Yom Kippur. 3~ Prayer 

and Repentance. 4.Righteous Deeds. 5 .• Ii'as·i;ing, tears,. bending knee, j 

and afflicting the soul. 

So much for Gerondi 1 s law. A discussion of his theology and 

ethics follows. It has already been pointed o~t that in Jswish writings 

prior ta the 12th and 13th centuries, it was impossible to separabe 

ethics from theology and religion. While these b@eks are rightly called 

ethical works and served as such in their time, yet the· idea. of' God 

as the motivating influence in all things looms so larg~ that it 

would be impossible to properly present his ethical views withoib in

cluding his t heolog i oal concepts. ·rhe t'ollowi ng pages a~<e devoted to this 

purpose. 

Atonement and Repentance. Sin is sickness of the soul. Just as the 

body occasionally becomes sick and rrquires theservioee of a physician, 

so the soul occasionally becomes diseased and requires the healing power 

of God., ·the Great Physician. But man must himself be· interested in his 

soul's welfare, otherwise God cannot help him. Repent•nce is purely a 

personal mat·ter between man and his Creator. Refusal to repent makes :H" ': ~ 

matters worse. This world is a vain place; our days are vanity. They 

are like a field which we cultivate carefully but which produces very 

little. Therefore man cannot afford to waste time ln sin. Let him 

thmnk of his latter end and turn ·to God. For God lo'iies him who repen·ts 

and is ever ready to help in the process. The Malitz is constantly 
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ad vooa ting a man's oauae be fore God and the moment he indica·t es a desire \111 

to return, God comes to Oj1e assiestanoe. No man sho~ld be discouraged ~ i\J1 

because of the mafnitude of his sins. II he thinks his sins are too 1 

great for God's forgi~tng power, he is being deluded by Satan. For 

God 1 s meray is unlimited. 

Man should repen·t every day. He should be ready for death at all 

times. Like the woman wha,when her husband went of~ intending to re

turn 6.weeks later~ clothed herself in her best garments. The neighbors 

asked the reason for this and she replied that she was ~etting ready 

for her bQsband's return. So man should always be ready to return 

to his eternal home. All year he should search and test himself, but 

on Yom Kippur especially, should he make a very careful analysis of 

himself. Sins against God are atoned for on Yom Kippur.but the sins 

against man are not atoned for until man is reconciled. If the sin is 

robbery, then the sinner should go to him wbo was sinned against ~ 

times, if necessary, in order to effect a reconciliation. If he sinned 

with words, he need go only 3 times but in the company of others if 

possible. Repentance is the basis for atonement. Formerly man atoned 

for his sins by bringing the sacrifices Zebach and P~saoh but now 

atonement is made with words of the Torah. Every man should guard 

against sham repen·tance. He should not "bath111wi·Gh a bug in his hand". 

He who is truly penitent will confess daily before breakfast, before 

the eveaing meal and at bed-time. After a month of sumh continual 

confessions, a man will be strong in the tear of God. Those who repent 

are g·reater than those who have always been righteous) for repentance 11 

goes all the way up to God. He blots out our sins and they are complete- I 
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ly lost to memory. 

Fasting. Jonah opposes fasting and advooates continual temperance. 

It is better to ea.t; mod.era·tely throilghout the week than to set aside 

a day for fasting and then eat gluttonously the remaining days. In 

this connection we find the only personal reference in all his ethic-
~ 

al writings. He says, "If a man is as weak as I am and cant Gbssrve 

all the fasts, he should diminish his pleasures". This statement appears 

in the Yesod HaTeshubah and was probably made when he was an old man~ 
do 

Likewise, in the Yesod\only, /\we find any discussion or even mention 

ot the subjsot of Fastin~. 

Commandments. To observe a positive commandment is called Yiras 

Shamayim; to observe a prohibition is oalled Moreh. He who obeys a 

prohibition, his reward is as though he had done a Mitzvah. He who for

g•ts one thing he learned violates two commandments. He who has Beth 

HaMidrash in his oity and fails to go there, he violates all the 

commandments and deserves death at the hands of Heaven. The two great 

commandments are the practuae of charity and the obeervanoe of the 

Sabbath; but the Sabbath is e~uivalent to all the other commandments. 

He who desecrates the Sabbath destroys the whole Torah and deserves 

death. Rejoice on the Sabbath, it is the memorial of the Exodus from 

Egypt and a day of rest and cessation f~om toil throughout all Israel. 

Obey the commandments without fear or hesitation and pay no attention 

to the 'ridicule of others. Be hospitable, but if it is necessary to 

make a ohoioe between commandment observance and hospitality, then by 
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all means obey the commandments. 

Retrib1J.tion. Sin will always be punished either in t6is world or 

in the world to come. In the oase of tithing, we are sure that faith

fulnes• will have its reward. Otherwise no man should serve God for 

p~ofit. Trust in him at all ti~es and be faarless. Be may no~ reward 

immediately; his service may entail difficulties and sufferings but 

eventually every man will reap the benefit of his g~od deeds or the 

penalty tar his sins. 

Pra.yer. P~ayer is a daily duty. _It should be sincare and earnest 

and otfered with the purpose of acquiring God's favor. At the same 

time, it sh6~ld be in accordance with all the prescribed regulatioqs. 

'After eating wash the hands and say the blessing. Reaite the Shema 

b~fore g~ing to bed. Draw out the illchod, bow at the Boruoh, and rise 

slowly at the Shem. At the Oseh Shalom bow and bend toward the Aron 

HaKodesh; take three s tep-3: b ao kward an,d then return to the same place. 

During the Eighteen Benedictions, answer "Amen" to each. He who ans-

wers "Amen" is g·reater than he who ma,kes the Berachah and the gates 

of Heaven are opened for him. Dont go out oj the Synagogue during the 
l 

reading of the Torah. Dant talk in the Synagogue. While studying or 

praying, dont touch your body; if you do then it is necessary to wash 

your hands immediately. 

The Te~billin are absolutely essential in prayer. Great care 

{-\I'! 1:(; 
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should be taken to place them on the head and arm on the exact spot 
1 

I where the law prescribes. He who recites the Shema with the Tephillin 

on his head and arm, he has received the yoke of the Kingdom of 
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Hea,ven. 'I'he t ransgres so rs in Isra,el are those who f ai 1 to put on ·c he 

Tephillin. 

Charity. Before the cry of widows, let your wives be widows and 

before the cry of orphans let your children be orphans; ·i.e •. imagine 

they are tour own. To oppress widows and orphans is one or the sins 

for which the sinner deserves dea~h at God's hand, even if the 

oppressed do not cry out to God. 

Jonah has a very modern program for social service work. 

Each community should have men,ohosen and picked for their special 
do 

fitness and aptitude,to~the necessary philanthropic work • The women 

sk of tbe community should also organize themselves and choose a woman 

whose sole duty it will be to give charity wherever the oase requires 

it. The purpose behind all this is rather interesting. While it is 

all done in the name of Heaven, yet there is an ulterior motive. The 

Wdmen should give their town a good reputation so that the young men 

of other towns should be ~#ii- to marry their daughters. 

Charity is a very important function. Because of the absence 

of charity, Sodom and Gemorrah were destroyed. A man may have Torah 

and wisdom and knowledge, but if he has not charity, it "availeth 

him nothing". 

Reverenoe. The name of God should not be mentioned when naked or in 

the presence of· a naked man or in any unclean place. Swearing ~alsely 
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is a desecration of God's name. Worshipping i~i idols is slightin~ 

God and therefore not forgiveable as other sins. Hold God's name in 

reverence. D<bdt swear by his name ~~,.-~.Y_J_E,_~~ .. ~.>,~or God is truth. 

Reverance for parertts is almost as great a virtue as rever

ence for God. To honor father and mother is a positive commandment 

and means, Dant sit in his presence, Dont hide his words and lessen 

his fame, Dant humiliate him. He who fails to honor parents properly 

is worthy pf death by stoning. If your father has transgressed, dont 

tell him,"You have transgressed" but say to hlm, "Father, thus and thus 

saith the Tarah. Due honor and reverence should also be aooordad an 

older brother, a step-mother, and a step-father. 

Reverence for teachers is also a g~eat virtue. Be who shares 

his seat with his Rabbi deserves death. He who teaches Halaohah in 

the presence of his Rabbi deserves d~ath. He who fails to show honor 

to a laa~ned man is an Apikoros. Pay close attention tp all the teach

ers of the Torah. Go to meet them and rise before them twice a day. 

They are God's representat:ives and deserve your ug,in.i.t.;L.ga,t.e(i~·,rever-
~~ 

e n.oe and r(f1g ard. 

Attitude tp Fellow-Jews. He who insults his neighbor in public 
) 

has no part in the world to oome. He doesnt know the enormity of his 

own sin and hence is incapable of repentance. The sin of injuring 

another's reputation in public is worse than the sin of seeking anoth

er's life because shame is more bitter than death. It is the duty of 

' ·' 



every Jew to help his fellow-Jew in every way, to give whatever advice 

he is capable of giving, and to withhold nothing t ba:t· might be of 

any value. If he ~ins, it is your duty to rebµke him; for all lsrael

t·tes are responsible for each other's oondLto·t. DoJt taunt a proselyte 

with havin~ left his people; receive him kindly and give him a full 

share in the house bf Israel. Usury is strictly forbidden. He who 

practices it loses his champion before God, i.e. the Malitm. 

And oppression by word of mouth is worse than cheating in business. 

He who raises his hand against a fellow-Jew, even he doesdt touch him 

is called a wicked man. If· you slap the jaw·of a Jew, it is as though 

you had slapped the jaw of· the Shekinah. Dant be seva~e with 

Jewish debtors. Practice mercy tovard the poor but severity toward 

those who make others sin. Be merciful to the poor. He who lends to 

the poor is greater than he who does charity. ) 

Dont hate angone. 

In the second Temple, they studied Torah and obeyed the laws, but 1· 

I 
, I because of hatred among tha Jews, God destroyed it. Dont take or give 

) 

bribes, neither of mon~y nor of words. Dont curse a judg~>for thus 

you might make him render an unjust decree. If anyone cursesjy0u, 

g~ out of his way4 Quarrel with no one; deceive no one. Be busy in 

study; it is the best antidote for all social ills and personal dis

comforts. If a man mistreats you, control your anger agfainst him. It 

is better to bite out your tongue than to tear your garments in an~er. 

Dodt be a hypocrite; dodt ask a man to lend you anything unless you 

are sure he will lend it to you with his whole heart. It you know 

~hat your oath will be suspected, do not swear, even though truth is 

wi t;h you. 
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Attitude toward women. Gerqndi's attitude toward wbmea is rather 

-two-sided. On the one hand he regards them as dangerous; they lead a 

man astray and mak~ him unfit {or Torah study. They are ambitious and 

selfish. He cautions against engaging in lengthy conversations with 

them; with one's own wife as well as with the wife of another. 'Dodt 

touch anc:rther man's wife; don't think of at.her women. Do&t quarrel 

wit.h your wife or eng•ge in obscene conversation with her'. At the 

aame time they are obligated to inspire their husbands and sons to 

study. When the latter oome home from •heir daily tasks and are tired 

and inclined to vain words and foolish thoughts, it is the duty of 

the wife and mother to place a Sefar before them, to encourage them 

in s·tudy and make everything comfortable and convenient, so 'bhat U1e 

Torah should not be neglected. 

Attitdde to Gantiles. Jonah's attitude toward the Gentiles cannot be 

called a favorable one. He places them in the same category as a do~ 

or oat and issues several prohibitions concerning them. 1 Dont let 

Gentiles find favor in thine eyes, Let not their favor be toward you •• 

Don't deceive a,nyone >not even a Goy. Don't cause s,nyone to sin >not even 

a Gentile. DoJt eell him a brick or wax for use in idol worship 1 neither 

give him the limb of a living animal (one of the seven lJWS which even 
of 

Gentiles must obey is the law prohibiting the eating~the limb or flesh 

of any animal whioh continues to li v·e aft er the i'i mb or flesh has been 

cut off). IBvervthin~ from which a Jew is forbidden to derive any 

benefit is forbidden to be Qiven as a gift to G~ntiles; neither may 
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it be. given to a dog or cat as food. Dor;t give a Goy Orlah or mea·I; 

cooked in ~ilk. A Jew should not reap a Goy's Orlah, neither for pay 

not fur nothing~ neither should he give a Goy his own wine to drink. 

The Nervus Ischiadious should not be given t~ a dog, oat, or Gentile. 

Personal Propriety. Be modest in dress and proper in manner when 

going to bed at nig'l1t. Dant walk naked into a dark room. Your bed. 

should always stand between Mizraoh and Maarib~ Guard against pride; 

even a King should b& humble. Pride is one of the severe sins. A wise 

man will not boast except in the fear and service of God. The learned 

man who is not humble deserv~s d$ath because he turns people away 

from the ·ro:r.ah Seek peace and pursue it. Israel's mission is to 

establish peace on earth. Therefore a true Israelite will make peace 

his sole aim and purpose. 
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lat Day 

"Aft er the l~ord your God shall ye walk and him shall ye 

fear, n.nd his comraa.ndmente shall ye ob~3erve, and unto his 

Yoioe shall ye hearken, and him ahEt.11 ye serve and unto him 

shall ye cleave 1 " (Deut.13:5),.,Vfuo cloeo not fear thee King of / -··~/·· 
I "} .riv: 

I c;:,,-~~--'(_~,· f, _.. 

the Nations, ±'or unto thee is it proper. Among a.11 the wiae ) t'. 

men of the na.tiorns and arnorig all their kings there is none 

lil~e thee1
[ "The encl of the. matter,,, everythirig having been 

' heard, fear. t~·God and obey his commandments for thi fii s the 

whole man," (Eccl.12:13),The fear of our God, praj.aed be 

his Name forever, ia the foundation of the Torah and the 

source of all commandments and enJ.ightenrnenta and disciplines, 

as it ia said. "The fear of God is a fountain of life to turn 

aaide from the ensmi,rf-.:irs of death;" read iUJ'flJJJ'fl (Prov.14:27)• 

A pleaaant fortrt~ern and a wall high nnd great and extend-

t r:g up to Heaven is the fear of God. It never departs from 

the soul of m:i,n a.s it ia said, "But be in fear of God all 

day," (Prov.2~5:17), The sun of religion shines upon the soul and 

all its ae<Jret parta to rule by day and by nitf) over its 

thote. And this is the foundation of the soul u.e it is said, 

"Remember this and show yourselves firtn) ( OWWqY..J-i\ instead of 

IW(()l ~J\il aG our text reads) bring it again to mindJ" (Isa! 

(#6: 8), 

At all ttrnes Yiral\ is the light of shame upon the face of 

man af3 it is said• "That his fear be upon your face that ye 

• 
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sin not 7

11 (I£1§..e30:ao)_And our Rabbir3 may their memorien be a. 

blessing, oa:i.d 7 rt io this shame which in seen upon the face 

of man and i rriioates that shame len.ds to Yirah a,nd therefore 

our RU:b:bia aai .. d "It is a good sign when man it~ ashamed," 

11 The T.1ord thy God shalt thou fear, him shalt thou serve, 

t.o.1_him shalt thou olea.11.re, and by his Na.me ahalt thou swear,.,u 
p.s.10 :Jo 

(Deut.~):20), S(~r·ve the Lord with fear and rt.:ijoice trem~ling-

lyJ (PH.a:ll)1 Serve the T.1or~with gladness, o.millle before him 

with joy (Pa.100:2). And it shall con~ to puss when your 

children shall say unto you "what is this service of you.re'?" 

'!'hen shall. ye say un.to them as follows. This service is due 

" to the faot' that we are duty bound to be iiervarrts of God 

blessed be he and blessed be hia Name forever for he has 

created all bE3i:cgo, everything\tha.t is called by hio Name to . I 

ser·l!e before him and to do honor to itr~ creator. We have a 

portion and a ahare i :h his service above tha.t o.f all nations 

because he has brot UEJ forth from Egypt~. f~om the house of ·· 

bo n:iage in order tha,t we shoulci be ht~1 servante1. ~rhe servant 

is duty bound to perform the work of hJ.s master. o..B his· oheif 

occupation. But if he makes hia own work of prime importance, 

he haB not the oharqoteristioa of a servant but evil ia his 

heart in the performance of the work of hie master. Therefore 

it is our duty to make the cheif aim of our work Torah, Y1rah, 

13,nd goocl deedH. Thin is what our Rabbis said in 1ihe Aboth of 
. ~ r 
t Rab Nathan, "He who makes Torah primary and hiu work second-

ary he wLLl be first, in the wb.rlcl to co me." Behold the b<~-

i 
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,on the fo1•ehead whe:r:e there is no hair. H1~who ohf3YB the com

ma ntmentt oonoerni ng Tep hi lli n in the end he will obey the 

whole To:r.ah. According_ to thi~3 oommaxrlrnent, h13 reoeivea upon 

hi mSf3lf the yoke of the Kingdon of Heaven and tlrn fear of 

Heaven ent<'!!l'B his .heart BO that he does not flin, as it is 

said, 11 1\lnd it sha.11 be for a sign unto thee upon thy hand 

and for a memorial between thine ey1~s that the Law of the 

Lord may be in thy mouth," (Ex,. 13: 9 ), Our Ra. bbi a paid, The 

putting on of th7 Tephillin·and the reciting of the Kriya.s 

Shema.* corm ti tute)a thoro r eoei vi :cg of the yoke of the King

dom of Heaven for which purpose the whole world wan created. 

our Rabbis havi~ said, "The transgressors of Israel with their 

bodies· are\thoae upon whose heads the Tephillj.n do not rest." 

H~ivho puts on the Tephilli n evei·y day he has merit without· 

limit." He who wraps himS<3lf in hia Zizzith** his holiness 

ia double. As it iEJ Ern.J.d, "In order tha.t ye ma,y remember and 

do all my commandwmte u.nd "be holy unto you:r. God. 11 (Num.15:40) 

An1so our Habbin emy in Sifre the wordat1'1.Pl1;;> t1 .f\ 11 ;11teaoh us 

that ·the Zizzi th acid holiness. It i~; nec,3afJE1ry that the thread 

sh~1ll ge twisted for that purpose and the apace where the Zis.-
9.f.. 

zith are ehouldAdistant from the edges of t~e Talith no less 

than the distanoe from th~ tip t-o the jot nt of the ·thumb and 

*See Annsta.ted Daily Prayer1 Book Stngel:-Abraham l'/J.J in Histori
cal and Explanatory Notes"' ilee also Baer P. 81. 
**F'ri:nge~3 on the edges ofthe Ta.11th or pray1.ng Bhu.wl. 
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no mor ~ than 3 f± nger o, 

rt is a duty to attach a Mezuzah at every door pot~t of the 

roomH of a houne. Ou:r.· REqbbis said. "He who has Tephillin on 

hie head and arm a.lro.c.l Zizzith on his garmen·t and a Mezuzah ori 

hie door poe)t, he is eure that he will not sin as it j_s siad 

"A thre<~ fold cord is not ~uiokly broken" (l~ool.4:12). 

It is a d.uty to pray everyday morningan:d evening'. It is 

forbidden to taete anything before prayer as it is aai.d> "And 

ye shall serve the Iiord your God, i:md he will bless thy bread 

and thy water, a.n.d I will take sickness away from the mid.et of 

thee 1
11 (Ex.23:25), .. This service here mentiOl'.led is prayer. No 

work should be done before prayer, ar.d he who rises early and 

greets his neighbor at hie gate before prayer, he is as tho he 

had made him a high place. 

It :ls most important in pray er that the mind. be p:r epar ed 

and. all thota of buai nr:ias be exoluded as it is eaid 11 '.ro serve 
I 

him w1.th all your heart 11 (Deut .11: 1~3). Our Rabbi a (·HLid "What 

is this service in the heart? The amrwer is prayc~r • 11 A man 

should rise for prayer reverently as it 1 a said, "Serve the 

Lord with feaJ: a.nd rejoice t:r.emblirglyJ (Pa.2:11}. Ou.:r Rabb1is 

said 11 A man should rise to pray humbly and if he pr aya without 

a prayerful mind, he must go baok and pray again. But if he 

brot hte: mind back to the f irs"t Beraohah* al tho he ainll't~il and ,.. 

'*'PrGbably theO i'"l:t:~ ()ft the first of the 18 B<3ned:lctions 

I 
I. 
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did not keep hia mind on his prayer during the rc3mah1Lag Be-

ro..ohoth, he does not need. ·to go ba .. ok and pray again. 

Whil·e the reader is repeatirg the lt3 benedictions, it is a 

duty to answer t1Amen11 to each benediction an~to follow closely 

so that one should know where to answer Amen. There is a double 

reward for this as tho a man pray twice, o oo after the. other. 

Our Rabbis have aaid. in the Midru .. ah nrf you pray aµd have not 

di:r.eoted you:r. hen.rt toward prayer and if you pray over again~* 

then be oertaj. n that your prayer has been heard~' A man should 

be ca .. reful not to say u,nything about h:lt:s business or about se

cular matters :1. n the Beth Hamidraah for "h:ta sin is greater tl1an 

he can. beu .. :r.W (Gen.4:13). Ef"&peoially be careful not to say any-

thi rg while the reader is praying. It is the duty of the whole 

oorigregation to l?ebuke him, :t'estrain, ant prevent him from 

ein, for all bei rgs were orea:ted for the glory of God arid if 

your heart is turned .13dWay and you do not h.ea:r. When they pratse 

him and recite aonga to him where :ts th.e honor o.nd where is 

the fear? 

I·t ia the duty to go early to the Beth Hamicb:.'ash. Our Rab

bis aa.id 11 He who goes early and l~:ite to the Beth Haknesetb., 

he will i nor ea.a E3 his days. 11 And further our Rabbis artid'' 11 He 

who is counted among the let 10 hia :r.euard is as great as that 

of all." He who goes to the Beth Hamidrash earljr and late in 

thi.s world,, he is worthy of doi rig so in the Beth HamH~.diah a.a 

' it 19 aaid "Happy are they who dwell in thy houae, theyoontin-
.~ 
\ 
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ually praiEJe_ tllee, (Ps.84:5).He who loven to go to the Beth 

Hamidrash, he loves God as it is aaid. "How loveiy are thy 

Tabe:r.naolee O Lorciff Hoste" (Ps .84: 2), 

2nd Day 

It if3 th<:.i duty. to study Torah e-v1!ryday as it ta stiid 

"And it shall comi3 to pasB becamie ye hemrken to these 

ordinances and keep and do them" (Deut. 7: la) and it is 

said "That ye may learn them and observe to do them," 

(Deut ~ fi: 1 ). Our Habbi s said 11. Th.e study of •rorah iH above 

everythi 1-g else put together." '"jrhey aa.y in the Sifre that 

just as the :reward for the study of the 'l'orah i~> greater 

than the reward of the obaerve1noe of all the command-

ments BO the punishment for n13gleoting tht:J E~tudy o:f the 

Torah iF3 greater than~he punishment; f·or all the other 

s i na • We f i nd i n the first T ei11 e t ha 1; God o v eJ::' looked 

idol worship, the un::iovering of nakednefrn_, and the shed

i r.g of blood but he did not overlook the ai n of neg-

1 ec ti r.g e& the Torah as it ia aaid "Who ia the wise man 

that he may u aie:r.etand this arid. who is he to whom the 

mouth ofjthe I)or1 hath spoken that .he may c1;3alare it. Where-· 

f'nr :;): .'. i a th~_ lit;i,nd ::p~:(~r iah ed1 " ( J er, 9: 11) •"And the Lord said. 



"Because they ha\re\foreaken my law which I have set before 

them," (9: 123) • 

He who d(3£;irea to be saved from the bitter punishment 

a.nd from this great oin let him busy himsilf. _with the needs 

of the e3tudents and the Rabbis, those who study in the name 

of Heaven and let him h~lp to pay them in order that t~ey 

shall be establiEJtled in his oi ty; and. there will be those 

who are atudy:l :ng the Torah becaut1e of him. Our Rabbis say 

in the Bible, namely as it 1.s wrttt~n. "It tA a tree of 

life to these 1.trho lay hold upon it," (Prov.13:18)a It <loea 

not r8a.d f1 1 7:5lr.S.!Jthosewho tea.ch it butiJ'P'Jn.tJJ'those 

who make strong beoa.uE~e they support the studentr~ and 

Rab'tb:l.s. 

Whem. men oeau e from their work and their busi nee a 

and they go to their homes or they ai t on the corner ~md 

are id.le or d1rrnuas idle matters great ia the Li: end ithd 

the s:l.n :ls very heavy because they u.Jbspii;e the Tc)'.rah. lror 

they beliU-Vf~ ther'~ i.s no limit to the gift of the Torah 

rewards. Why? Because they do not turn their lJteps to ·the 

Beth HaErnfar to study. Is not ma r1ea.ger and do es he not 

hurry to hia work and his bue:ili.ness when he kli1JOWB that all 

.. :ia ya,ni ty? How can he forget the J.if e of~the wo:r.ld to come? 

How can he fail to give a pprtion of hie day or an hm.i.r of 

his hours to atucly? (how can he fail) to say in his hea:et, 

'I' 

I' 

I 
i I 
I • 

'I 

I 



it is tim~to work for· the Lord to read the Torah and to be 

'buoy with the commandments and righteous deeds'? It is a 

tranagr~~saion. Ha has surely transgressed before the Lord. 

Our Rabbis fH:ty oo:nnerni rg the passage "Beoause he ha.th 

despised the word of the Lord and. hath broken his oomrnancl

ment, that soul aht-111 utterly be cut off, his iniquity shall 

be upon him/' (Num. lD: ~11), that anyone who is able to study 

the Torah and fails to do so, he has despfused the word of 

the Lord. 'fhe:r.·efore it is th~duty o~every mttn to set aside 

a place in his house to study there the lawo or the Bible,. 

or Psalms, or the prayer book. And when he turm~ from hio 

work and from the tranE1ac tio n of his bUa i ness he should 

go there to study o:r: to read. By doi r.g this he haa given 

hds soul worrterful counsel to keep it from destruction. 

He will think of his end and ht' will- po n:ler over his lat

ter days just as our Rabbis say "Kei:::P ~$ thinge in mind and 

you wi 11 not fall into the power of ai n. Know whence thou 

hast co me and whi the:r. thou art go:l rg a ni be:f'or e whom thou 

wilt in the future J~ender ju.dgement and account." Moreover 

he shall i mli ne his heart when he reads the wordB of this 

book am if he sees that he has ol?!eyed all the wo1'dB of 

this book to th13ir fu:u value, his heart shall rejoice and 

he shall be exceeding happy. And when he trenBgrerrned. one 

of thene oommandments he should confess the (~in which he 

'' 



Id 
h / 

has oomiinitted. Our Habbis aay, he should repent that Bame 

day~ perhaps he 111 dj.e tomorrovv and so all his days should 

be c~evoted to repentance as 1. t j,s said "IJet thy garments 

always be white and let thy head Lack n<> oil/' (Ecol.9:8). 

It is deoree~that every man should punish himself literal

ly or with half a shekel to do charity every time that he 

fails to go to the Beth Hakenese-th* and to the !)lace where 

there is one book of the holy books to study t;here. 

A ma.n should always sev:k the w:elfare of. his people. and 

his fr:ienda in all matters which are pleaaj.ng to himself 

as it ia said, "Thou shalt love thy neighbor E;1S thyself)" 

(J.Jev.19.:18).0ur Rabbis said that this is a great rule in 

the Torah because on aocount of peace did Israel eotablish 

the Torah. Our Rc!bbis say that peace is greo.ter than every

thing else. Tlterefor e we say in our prqye:r 11 Bri ~er of 

peace and. creator of everything,!~ rrl'1e prayeru of the Con

oregation a.:r~e heaxd if they are offered ,in paaoe and all the 

wayB of the Torah lead to peace 1:1a it is said 11 And all itffil 

r;e..ths are pc~a.oe, 11 ('.Prov.3:17). Israeliteo o .. :r.e lovers of peace; 

God created them is peace. Pe~1oe makes certain all the be

nectiotio mas it ia said 11 The Lord wi:U. bleos his people wi·th 

peaoe~ (Pe.29:11). Therefore the assembly of Israel is called 

*House of As~1embly or Synagogue. 



f3hulami th* and the assembly of idol worshiriereJ j.e3 called 

"Haters of peace." 

.tS 

It is the fulty'of Israel to choose picked men who will 

esta.bJlish peace between man and hie wj.fe and between man 

and his neig.hbor and in whose hands will b(:3 the power to 

force a.nd i mli ne men to peaoe. And these ohosen men aha.LL 

be me.n who know how to a.ppeaJje and reco r.cj.le men and how 

·co estab1ish peaoe. They cannot be ir:r.i table or quarrel·-

some a.sit is said, "A wrathful man atirreth up discoI'd 11 

(Pr·ov. lfi: 18) and it .ii.a said "A uof.t answer turneth away 

wrath" (Pr.oY.15:11) .. 0ur Rabbit3 f3ay oonoernirig those who 

establinh peaCf3, "Men of pleasantness are we, and bring-
.. 

er s of it.Our RabiB sa))·I:>eaoe),;; do merni ng those rtl(m who bring 

peace 'that they are sons of the v-wrld to come. 

A man ahoulci take care not to curse himuelf or his neigh-

bor neither by name nor by a nickname. He deserves th.e lash 

for such a thing. This.is one of the greivous aim in the 

Torah as it is said, 11 If thou wilt not observe to do all 

the words of this la..w---·---to f ea:r. this glorious tmd mv-

ful name;" beoause you did not r emernbe:r. what you were warned., 

you dtd not r<:ioaLL it. The Torah has already. caut:li.oned. that 

a man ahould not otu~se M.s neighbor as it is mlicl "Thou shalt 

*One of the Pel"sonages in the So r:g of So rigs. 



not revile God. nor curse a ruler of thy people (Ex.22:~J'7) • 

And it ia said 11 Thou shalt not ourse the <.leaf" (J~ev.19:1.4)· 

This means every man. The Torah does not condernrn to the 

lash him who has cursed his neighbor. until he curses him 

by name o:r. by a nickname. A man should he oar eful, when 

he wants to verify ·his wordn and says this thing is true 

so help mt3 God, (he eh01.J.ld be careful) not to say it un-

1 ess it is true because this is an oath and is called the 

oath o:f the curse. 

A man should take oar e not to mention God 1 s name in 

vain aa :tt is said "The Lord thy God shalt thou fear" 

(Deut.E3:13). Ou:r. Habbis interpreted thiB in the section 

KedcHJhim that this PEJ .. ssage ltl t nten<J.ed to WElirn men not 

to mention God 1 s Name in vain. And he who mentions the 

name or its equivalent should be cal'eful to mention it 

with f(~ar a ni revc3reoo.e. Those who uo not mention !Lt with 

fear and reversence, they do not know God as it is said 

~rr~1rael doth not know. My people do not oonnider. 11 (Isa.1:3). 

So our wise man hE-tve said in. the Mid.rash to IH3Vitious A 

man should be careful not '6t mention God 1s riame except with 

clean hams and in a clean place. And if he is not certain 

whether the place is clean or not, he should not mention 

it at a.11, juBt as om: wise men explained in Berachoth. Fur-

ther our wiae men said that the word of 1;he TJord is despised, 

J' 
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tha.t ia,the wordo of the 'l'orah are being mentio:.-ied in fil-

thy alleys. 

I·t i s forbidden ti. man to. think about another ma.n 1 a wife 

a commandment of the Torah it ia, as it in aaid 11 The-t ye 

go not about af.tf31' your own heart ani your own eyes" (Num. 

15:39), Our Rabbis said. "The heart am:Ubhe eye are the agents 
~ 1 

of sin. 11 ('ra.lm Y Bt'3raohoth l:~se.) It.La fcn:biclden to think 

of any wornan or girl. ln thoF.re trn..di tional wordu* * 11 I made 

a covenant with mine eyes; how then can I look upon a girl?" 

(~To·b.~31:1). TI;veryone who a~ooks at the wife of r.mother, weak

ens the st:t:ength of his good inolination and ltH ga.oi-y/ is 

turned to dE3Btruction. Tht.u3 did our Rabbhl say,. "He who 

thi n1cs of sexual matters., his ~rnxual vi ta.li ty will be brok

en," (SQJ.'lh.~:3B'.:t.).He who does not lift up his eyeH to another 

man's wife, he has merit and hio pyes will behold the pleas-

. antneas of God aocord:lng to meaf3Ure in return for hi1;3 aervice 

beoauae he did rnt feaat his eyeEl upon a forbj.dden r~ight. 

Ou:e Rabr):ls say. "He who resb:aina M.s eyen fi•ora beholding 

irnnmral E3igh1iH, he hf.1S mer lt; he will r cw (31 ve the Shekenah* 

as it ia said, "And r eat:ra.ineth hia eyes from lookil1g upon 

evj,l (Isa.33:15) arrl it is said "Thine eyes ohalt see the 

king in his beauty. 11 (Isa .• 3~?:17) 

*The divine presence. 
**Job, is not ta.ken lj.terally in the rralmud. 

( 



It is forbidden to touch a woman ei 1:;her hc3r hands or her 

fao e 01· any of her limbs~ It 'is a Torah prohi bi tio1'l. as it 

is said. "None of you shall ap-proa:oh to any that is near of 

kin to him" CL<3v.l8:6). Thus the law is clea:r.. This.approach-

i r:g m~"'ana touching either the ho.nda or the faoe or any limb 

in. order to d0ri ve pleasure :from the touch. This is one of 
~ 

the g:r.eivoi.w silrlH mentioned in the :~f(lrah. It i. a: made clear 

in the Ma.(3<3kta Banhedrin that a rnE~n should rather O<nnmit 

murder than transgress this commandment. Co11H3rning this 

.Solomon the King in his wisdom ea.ya, "Iofind more bitter than 

cl.ea. th the woman whoa e heart is snares and neta· and her hands 

as handr:3; whose pleaseth God shall snoape from he:r. but the 

oii:nner aha.11 bfJ taken by 1H3r.," (Ecol.7:2G). It is forbidden 

to think of a woman even a girl.. rt. j. a a ~~or ah prohi bi tio n .. 

It is wol'Sl~ to think of a girl than to touch her b~cauae by 

thinlcing one tranagresses a Torah prohibition as it is said, 

11 rriwu shalt brnp thee :from every evil thir:g" (Deut.23:10). 

Our Habbia interpre·ted thi~, "that ~nan should. not harbor 

thota of impurity by day lest by nite he 0(3Come a. Baal Keri, 

God forbid." 

A man should be c~.1.r eful not to beoome a alandi~r.ous gossip. 

Thua our Rabbis said "He who engages i :n calumny, he is as an 

atheist~" a.a j.t is said "Who have said ''Our tongue will we . 

make mighty; our lips are With ua: who is I.1ord over ua," (Pe. 

I 
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12: 5). Thua it i a forbidden to li at en to a denunoiatipn. 

· Our Rabbis aiil..id "Four classes will rnt reoeive the She-

k:lnah; rn:i.ffif!ll~-sooff era, flatterers, drunkards, and slan

der era. A m~u1 should. gua:rd agai :n.,1t tab:. hearing as it is 

·said 11 Thou shalt not go about as a tale 'bearer among 'thy 

people," (IJev.19:1E:>). It is the duty of every me~n to 'bt!I rirer

c:i.:f'ul ani not oi•ueJ. a.a it is said "Thou thalt not harden 

thy heart nor EJhut thy hand from thy needy brother" (Deut. 

15 :, 7) . 

A maA~~hould guard against pride and a preaumptuoua spi-. 
r it for it is an abominattLon before the !Jo rd a.a it is aaid, 

"An abomina.M.on unta. the Lord is every one that ia proud 

in hear·t (Prov.1E5:5). As it il~ said "that hi~3 heart be not 

lifted up above hia brethI'Em 11 (Deut.17:20)1 As it ia aaid, 

"Then thy heart be lifted and thou :forget the Lord thy God 11 

(D(~1xt.8:JA). A man ~1hould take oa..re not to hate hia neigh"."" 

bor. as it ia written "Thou shalt not ha'te 'thy bro·ther in thy 

heart" (J.Jev.19:17). Our Rabbis aaid The 2ncl Temple had the, 

'l'ora.h~/ Why then Wf.ta it, destroyed? bt!Oause of' the grattui-
, ., 

taus ha.itred which existed therein. And gra.ttuitous hatred 

leads ma.n to oonuni·t ·th·e many oins mentioned i:o. the Torah,, 

Our Habbia said the commandment love thy neighbor ao thy

a elf is the whole Torah because thru. love of neighbor and 

peace did Israel eE1tablish the Torah. 

I 
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3rd Day 

Many think the soul will not be destr.oyed when it is 

kept from good and restrained. from uprightness. They do 

not know, they clo not understand that. he whose eyea· are 

oJ.ogi.ed to charity his evil is very great and his sin ex

ceedingly greivous. Indeed robbery is one of the severer.· 

s:lna bu:t the ain of failing to do charity is worse than 

robbery as it is srtid. "Behold this waE' the :i. rrl.qui ty of 

Soft.G.h\1-~'---------tbe hams of the poor ar.id needy she did 

not strengthen" (Ezek.1€3:49). Al tho the m~:m of Sodom were 

men o-f v'iolence as it is said "The men of Sodom were wicked. 

e.ni sinnt~rs" (Gen.13:13) yet the Scripture mcike::l them trans

gressors cheLf'ly thru their weu.1 th because they clid not 

help the poor and the needy; as it is said, "Beware that 

there be not a basc-3 thirg i.n t.;hy ·hea.rt--------~:i.n'i thine 

e)e be evil against thy needy brother and thou give him 

naught. and he c:r.y unto the !Jo:rd co merr.d ng thei~ and it be 

sin in thee" (Deu·t.15:9). Indeed the Zar Ayin (the r·eatrain.ed 

eye i.e. He who turns his eye qvta.y f·rom~lH7 nc7edy) ·is the 

base thi r.g and. is an evil name a no r.g thf3 names of the wicked~ 

And so it says oonoernirg Naba.l. '~Le·t not my IJord, I pra,y 

thee, regard this base fellow, even Nabal, for a.a his name 

so is he," (lSam.25:25),0ur Rabbis expla.ined i:r\th~ midrash 



to Psalms thb..t he vma called a. base thing beoauae he was 

ti Zar Ay1n .. Our Rabbis say fuxther tha.t he who fails to 

do ( cloBeB hiB eyes from) charity, is as tho he aeJ~ved 

idolf3. One o:f the. foundations of the rev:er:enoe for Clt>d is 

to do goocl ~a it ia said. 11 r will teach ycn1 the t~mr of 

the Lord. Who is the ma.n who desireth life.:.---·*depart from 

evil and do good, 11 
( Ps. 34: 12 ). Solomon of blessed memory said, 

"He that hath a bo.untitful eye shall be blessed for he giveth 

of his bread to the poorJ" (Pro'tr, 22:9) .. 

Many. know that it ia a d1ity to do ohari ty and the r ewa:r:d 

for doi rg it but they do not k.now how great ia the practice 

of ~~~~:'.,~~?'..~ The truth of the mat ter\j.s, a.nd 1·1 t ia fir.mly and 

surely established, if a man wants to do charity but is 

poor and cannot afford it, chari·ty. is nevertheless in his 

right hand without money' and without wes.lth. In the breath of 

his lips .a.no in the words of hia mouth is ohaI'ity clothed as 

a c:toat of mc:t.il • .He is great among the doers. He is exalted 

and distinguished in grea,t deeds more ·than the irust eminent, 

} 
I 

more than those who scatter and do charity. When he speaka ., :<.; , -~ ..,....-----.... 
comfortingly to the poor his words are soothing to the needy 

and he bri 11{?;6 him r el!3if from his work and from the toil of 

his hands a.n.d he suatai r:a him, :raie ea him up 4 ~ and enoour-

a.gea him j, n hia to the soul of the lowly. 

i 

. I 

, 'i 

I 
i 



{) . .. 

-~---~"'" _______________________________ 1111!1!\'\t 

Our Rabbis aaJ.d that he who gi vesa ooi n to the poor, he is 

·blessed with 6 bleasi rigs and he who consolea him with words, 

he is blessed with 11 blessings as it i a said "If thou m~ew 

out thy soul to the hu11gry 11 (Iaa ..• 58:10). This is a case of 

aootlli .r:g woJ?dB a.nd of re~eali rig to him a good will with a 
''-;\'£·"1-l, 

perfect heart and wiJ.li t\..r.?; soul. Do not sc3e what is written 

in the ·Parashah Beer Het eb* "His r evvard is great er by far 

·bhan he who does charity and he gets blessi r:gs,, ma.ny and 

greater thn.n the former. And the· and is he who lends to the 

poor to help him along; as it is said 0 I·t is well with the 

man who dealeth graciously and landeth', (Ps.112:5). Our Rab

bis said tha.t he who le:ndeth is gl'eater l?efore nod than he 

who does ohart ty. rrhe 3rd is, he who gives to him good and 

worthy counsel :for h:l,_s releif' and advanta.ge. He shall re

oei ve reward :for h:i.s oounsel because the man is happy when 

he obaerveB\the love of his neighbor whlb iu interested in his 

work beoe.us e ()f his fJympathetic imagi na.t:t on, o..e it :i. s said 

11 01 ntment a.nd perfume rejoice the heart so doth the sweet

ness of a man's friend by hearty counseit', (Prov.27:9). And 

the 4th he shall submit Ws auggeot:l.ona for doi :ng ohari ty 

ani righteousness\to the community and he shall receive the 

reward for the community which he ha.a turned to righteous

ness and for .thf:' souls for whom he is respo rai ble. He shall 

mer1 t the reward for the cha.rj.ty wh:i.ch was done at h:i.a sug-

* D eu t • Z '? : 8 
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geati on as j, t is said., 11 But the 11 be:r.al devj. aeth liberal 

thingf;, (Iaa.32:8). our Rabbis laid down the rule 11 He who 

" makes others do is greater than 'he who does. Thie is love 

of r.ightenusnesa. All those who direct properly, they 

strengthen theiJ~ own hands so that t,]n.ey keep to their paths 

and increase at1:engt.h. Our Habbis f~ay in the Mid.rash "I a.m 

asleep but my heart is awake • 11 I am asleep because of the 

abt?enoe of charity but I am awak\~ in the pi'a.otioe of right-

eousnese. 

False ; nweari rig :i..s 1vorse than idol worship. Jufilt a.a the 

Torah in th<i 10 corrnnandmentE3 caution against vain aweari ng 

as it ia said conoerni1-ig idol wOJ:sl1ip. ".I the Lord thy God 

am a jeaJ.oua God" (J~x.20:5),Thut is, a.ltho I am kind. and 

merciful, I am angry at idol worshipers and. false swearers. 
II 

"He will by no means clear the guilty (F,x.~''k:tr).Altho I for-

give tho£.:Je who repent irlall other t1~anagressiona, I will 

not :f'orgi ve him who has sworn fals·ely. 

He who serves id.ols desecrates God as it :la said "From 

his seed has he given to Moloch" (Lev.20::3) He who swea.ra 

vain oaths, he desE~o:rates God as it iu said "Ye ahall not 

swear by my mw1e falsely so ·tha.:t thou profane the name of 

thy God, I am the Lord" (Lev.J.9:12).Whenever th13 Be-th Din 

(Assembly of lTudges) need to impose an oath on a marm. and. 

he knows that he is unable to swear by the truth; he is fw..c-

~ i 
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bidden to say 11 I swearn in order to frighten his neighbor 

into compromisi ri.g with him. Thus do they say ·1 n the Mechil

tah "Whence do we kin.ow ·that a man should not take it upon 

himself to swear?as it is said., "Thou shait not take the name 

of the Lord thy God in vain" (:li::::x:.20:7) eo a.lso "Thou. shalt 

not ut~er a vain report" (Ex.23:1) Its explanation is "Thou. 

shalt not rreceive a false report. 11 

Slanderers, tattlers, and those who tyrannize the land 

of the living, will go down to Gehennim and there th?Y will 

be condemmed for all~ime. 

He\1,1rho emba:r:rasses his nej.ghbo:r in public and does not re

pent, has no portion in the w:orld to come and his repentance 

is not repentance until he :reconciles his heighbo:r.. 

It ~ forbidden to distress a Jew either by word or deed 

ae it' is said. "Ye shall m·11 wrong one another" (Lev. 25: 1 7) . 

Our Rabbis· say that Scripture speaks concerning in.jury by 

word of mouth. The word "injury" is the same as "distress." 

When the Scripture warns concerning material injury it does 

so in connection with a commercial transaction, namely, "If 

thou sell aught unto thy neighbor or bµy of thy neighbors 

hand, ve shall not wrong one another, IT (Lev.25:14). He who 

inflicts.pain upon a widow or an orphan, merits death from 

Heaven as it is said , "Ye shall not afflict the wldow or 

the fatherless chilQ., if thou affltct them in any way------

{ ! 



my W<rath shall wax hot aginst you and I shall slay you" 

( D eu t • 2 2 : 2 3 ~ . 

He who 1 ends his money unsurif,ously, be sinks and his 

wealth ifJ completely destroyed because of this evil. J~ven 

tbe money that he acquired by the sweat of his brow, the 
' 

wea.l th whidh he a.ocumul13.ted :rj.ghteously; one coin acquired 

thru usury·, destroys all. He will not be weal thy nor will 

he establish l±tS strength but his end shall be destruction. 

As our Rabb.is have said, n11nis cones and destroys that 11 as 

it is said, ttHe that putteth not out his money on interest 
I 

nor taketh a bribe agains·t the j,nnocent,, he that doeth all 

these things, he shall never be moved 11 ( Ps .15: 5 ), This. tea.ohes 

us that he who practi<SJ·es um~ry he sinlts,, he d~oea· not. r:l:se 

as it is said. 11 He that augmenteth hj.s substance by Interest 
• 

and :l.nc:r.eaae gathereth it for him who is gracious to the 
1 ' 

poor 11 (Prov.213:8). He who practices usury w:Jill not rise when 
I 

the dead are resur:r.ect1'd as it is written, He hath given 

out upon interest and hath t~.ken increase; shall he live? 

he shall not 1 i ve tt ( Ezek.18: 13). Our Rabbis said 1111.l tho there 
' is ~ defending angel for him who commits all the other sins 

and mentions his me±it in his behalf yet he who practices 

usury does not have such angel to champion his cause·., 

The sin of obscene speeoh is one cf the grei·u-ous sins 

which destroy the world as it is said, 11 Therefore the Lord 

shall have no\ ~:oy in their young men. Neither shall he h~ve 



compassion on their orphans and. wi~ows ~·or every one is un

godly and an evil doer. Every mouth spea.keth wantoness. Fm 

all this his anger is not turned away but his hand is out-
. ' 

stretched still1 «(Isa.9:16). 

Itm agrea t virtue to fear God and to know the ·ways of 

repentance. ttObtain a master for yourself and acquire a com

panion and always discuss with him the fear of Heaven and 

oc)nsul t with him constantly concerning the amendment of your 
• 

deeds. How will you be sa:tred fro~si n a,nd from everything that 

comes against you? As it is said 1irrhen the fearers of the r.ord 

sp6ke each to his ne~kghbor and the Lord J.ist:nened and heark

ened,, and it was written in the book of ni~morial before him." 

(Mal, 3: 16) They tell us in· the Aboth de Rab t~a than, Rabbi 

Aki bah says, "He who associa·tes with sinners al tho he does 

not do acoorcUng to their deeds yet shall he receive punish

ment like theirs." 

Conclusion of the first Druah. 

4th. Day 

A man should not sew a woolen garment with a linen thread; 

neither should he oew pillows and wool blankets with anything 
. ----·-·-~ 

but hemp or wool thread. Even if the~ce are 10 blankets, one 



on top of the other, and. there is Kila.yim* in ·the one at 

the bottom, he should not sit on the top one. 

.117 
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A man should not shave the corner of his beard. He should 

not, do as those who hold up (to the chin) a 'bunch of (for

eign) hair and then shave the' rest with a razor. (on the ·olea) 

that they have made a mistake. It ia impossible to do this 

without comrni tti.ng a sin. A man should cu.i; his whole bea·:r.d 

wj. th scissors and should not let a razor go over any par~. 

He who is especia11y. oarefuil; will out with the scissors even 

the nedk. Thus do they do in this province in France. In

deed, to ·shave the neck is not forbidden by the Torah be

cause there 'is no:.corner there. But our Rt:tb'bis forbid pase

ing a r~.zor over the hair of any part of the body even un

der the arms, because it is like the custom of women. It is 

permitted, however, to use the a-cissors. 

The fat whj.ch is upon t;he nervus iscM.adicur~ is prohibi.

ted by the 'I'o:r.ah. Everything from which we are forb:l.dden 

to derive pleasure, we are forbidd.en to sell or to give as 

a gift because it will se:rve to advantage. It is forbidden 

to give it'to a cat or to a dog as food. 

If a Cuthi.te servant girl has placed a pot upon the fire 

and. hao cooked broth, that food is as the food of Ben Dro.sai ** 

*The forbidden un~on o:f ~·0terogenoua elementH. · 
**He cooked his food unttl it was only 1/3 boiled see 'I'alm 
,Terushalmi Sabbath ) 4a Also Levy 1 s Chaldaish und Hebraisch 
Woiterba;rch under 1'~ ':>'f.. 
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trtat bl'oth is·. forbidden food and the pot and the dishes 

should be broken. Al tho a Jew light a the fire, the Outhit e 

servant should not put the pot or the :frying pan on the fire 

'but by the hand of the tJew himself shall the pot come upon 

the fj.re. 

·The pan that is taken to the oven by a Gent:i.le, if. ne> 

,Jew watches, the meat or the food is N1belah*. For we. sus

pect perhaps the Gontile made a change. Thus our Habbis 

aaid "Jewish meat in the hand~of a G~ntile is prohibited 

until there j_e a seal within ·a seal (tightly sealed). 

If a Jewis~ woman goes to the oven in the houae of the 

baker and pu ta a peic e of wood in the oven to make it Ko-

sher,, her reward is very great. An IshmaeJ.;.te woman, who 

takes a :i:itual bath, if she does not believe in the. Torah 

of MoseB and in the commandments which it is the duty of 

every woman to observe, -she makes Yayin Nesech** by- touch

ing and she is as a Gentj.le in all matters. Wine into which 

a little honey has been poured and which a Gentile touches 

becomes Yayin Nesech. A gentile should not put grapes in a 

vat.when the wine has begun to ferment,-neither at the be

gi.nning of ft;irmentation nor at the end. Cl1eese of a Gentile 

ie prohibitec~n any piace. Also, milk which has been milked 

*Food, the eating of which is a punishable offense. 
**Wine from which a liblllltton has been pou:r.ed on tho altar. 

I. 
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by a Gentile without Jewish aµparviaion is prohibited 

food. 

Orlah* is certain. It is practiced even outsj.de of 

Palestine, £3Ven by Gentiles. The f'ruj.t,s of the first 3 

years are forbidden. But if there is a doubt, Orlah j.s 

permitted. 

The vineyard. in the fourth year in prohibite'i without 

redemption. But one vine stalk grafted. ·urpon other plants 

is not. subj eot to ·~he law of 4th yr. redemption. How ia 

it I' $deerned·t as it is explained in the Mishnah in Massek-

ta Kila.yim. 

It iE; the duty o:f' every Jew to separate tht~ Hallah** from 

the dough and to recite the blesai rig "Ble~rned art thou 0 

Lord our God King of the Universe who hast ~mnctified us by 

his oommandrnenta and oommi;i.nded un to aeparat e the Hallah. 11 

Barle_y requires 43 eggs and the third and fifth of an egg 

according to sum of the consonanto in Hall ab. ( fl !J n ) . If 

there is a doubt whether there is in the do}.J.gh sufficient 

aocorcii ng to meanure~ you separate the Hal:Lah without the 

blessing as is explained in Tur 14 Cap. 3~n 

A &~rafted vlne is prohibited even m~tsid.e of Palestine; 

*F'ruit of trees of the> first 3 years. 
**The prieats ahn.re of the dough •. 
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that is if there a.re 2 differ'ent kinds be'stde the vihe; 

for exarnpl<~ wheat and barley but om kind is permitted 

oute~ide of Palestine. The grafting of trees of different 

species (apple and date for example) is prohibited by the 

Torah even outside of Palestine. But to graft trees of 

the same spt:!lCi ea (apple and pea;r) is permitted even in 

Palestine. Copulation with an animal ia prohibi t<3d by the 

'.for ah. 

The first born of a pure animal ia prohibited until. 

there occurs in it an acquired blemish arJ for example a 

bi•oken or a rnut.ilated leg or a. blinded eye; then the priest 

may £;laughter it. He may also give a .Tew oome of' it to eat~ 

If a Jew owns an animal in partnership vvith a. GHntile, :tie 

is f:i:ee from tlu~ J.a.~v of the first born. A tTew is forbidden 

to deri Vt.3 bonefi t from th.e first born of an a.sa until he 

has redeemed j.t with a'k.~d or something equal in v31lue and 

has given the redemption to the priest. 

It is tlrn duty of every father to redeem hie first born 

son and to give 5 Sela to the pri eat. The equal of 5 Sela 

ia 12 Dinar a as it is explai nect in the words of our Habbis. 

And if the father doesn't redeem him, he should redeem him

self when he grovrn up. The pri.est may return the 5 Sela if 

he so chooseH. But it i.s forbidden to bar~:'.;ain with the priest 

I' 
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in the beginning with the view tomtrd having the gift re

turned. 

A man is for.bid.den to render any sort of decision eithe1• 

in civj_l or· ritual cases after drinking. Thus did our Rab

bis say, "He who drinks a fourth of a measure of wine shall 

not teach aa it is said, Drink no wine or stroxig drink" 

( IJeV" 10: 9) and :further it i e written "that ye may teach the 

children of Israel (Lev.lo:ii). 

Every nm:v metal vessel which ha.a b(H~n aoquired from a 

Gentile requirefl dippi ~ i n·a pool 01· in the ri,rer. Ever·y 

old metal veusel which has been got.ten from a gentile, must 

be rinsed thoroly and scoured with hot wat(:ir and then dipped 

in water. The following blensi rg muut be l'f3Cited, "BleBsed 

art thou, 0 Lm:d our God, Ki1-ig of the Untverae who ha.at 

sanctified us by his commandmi.,,nta and taught us oonc13r11ing 

t;he dipping of vefrnels. 11 Earthen vessels covered wj_th lead 

must be dipped, some say with a blessi rg otheJ:e say without 

a bJ.essj. ng. 

5th Da.y 

It is :forhidcien to kindle a 1 ight or do work on Erti.bh 

Shabboth after the settj_ :i-g of t.b e sun, that is at dulk'k .. 



If the day j_s cloudy i ~is forbidden to kindle a lighij untJ.l 

it is cr::irtain·that :t_he sun han alrBady s13t. 

It Hi' forbidden to rent or to lend an animal to a Gentile 

i:t' it will bG in his poasessj.on o:n Shabboth. He mig'ht do 

some work with it on Shabboth and. Israel is commanded to 

let the animal :r.•eat on the Sabbath. 

It iB forbiddi3n <J.llll. the Sabbat11 to add hot wr1..ter to the 

broth in a pot_ to warm 1 t. He who cloeB so is as he who cooks 

on the Sabbath. 

A man is forbtdd.en to be cono.:erned about his buainesa on 

the Sabbath even to think about it; as it ie written, "And 

thou shalt do al:. thy work" (Ex.~30: 8). Our Rab his said) 11 1,,rt 

all thy work be i t1 thine eyes o..o tho j_ t were done eo that 
I ~ thou Bho.ulda t not b13 thinkirig" about it. T!nrn do we say in 

the prayer, "Perfect rest, co:imtentment, ease, and ar.rnurance. 11 

.And i :n the grace at meala we say 11 that there be no trouble 

a.nd diaturbanoe on the ~y of ou:r. :cest • 11 A man should not 

oo mern hirmrnl:f' with vain things on the Sabbath but he should 

enjoy the day; he Bhoulcl ~~pend his time on TO..rE}.h, the Scrip

tures, o:r. o.n the Hulachoth as it :i.s said, "Ye shall eat in 

plenty m1cl be sati~~fied and ye ahalJ. praise the. name of the 

IJord your. God" (Jeel 2: 26). On .'the Sabbath nit e it ia forbid

den to kind.le a light or to do any work until aftel~ the Hab-



da,lah*. 

It is forbidden to bake and cook from Yorn Tob to the 

week day or f:rom the fixat day of the holy perj.ocl to the 

second. It is forbidden to pluck off the feathers of a 

fo·\l'vls neok for slaughtering purpos ea on the holtday; the 

pl uold rig should bf~ clone on Er eb Yom 'fob~ It is forbidden 

. to do any woi·k on Hol Hamoed* * except the work which is 

permttted in the i;vorda of ou:r RabbHJ. They tf311 us that 

he who makes light of the fea.tival: periods~ is as he who 

serves idols as it is said "The f e~u·Jt ·of unleavened bread 

sha.l t thou observe" ( n:x. 34: 18) anci near it i e the verse 

"1~hou shalt make ·thee no molten Gods" (I!:x.34:17). Raslli 

interpre·i:;i:i it; he who ~oea work on Hol Hamoeci degr@dea 

the festivals. Our Rabbis explained oonoerning the festival 

that when the scripture says, "The :feast of unleavened 'bread 

shalt thou observe," it means a prohibition against doir.g 

w..ork o rl Hol Hqmo ed. 

A man is forbi.dd.en to smite his neighbor· even if he 
, I 

doer; mt smi. te 'M.m; if he merely raises· hj.s hand against 

his neighbor, he is called a wicked man; as it is said 

"And he satc\l to the wicked man why wilt thou s1m:te thy 

neighbor " (Ex.2:13), The futuxe tense is used. not the 
::; ' ~ 

perf.eot. A m~:in is forbidden to smite hj_s wife unless he 

*The ceremony which marks the end ozjthe Sabbath. 
**The half feati ve days intervening between the first a-nd 
ln.st de.ya of PaEHrn\rer m: Sukkoth. 
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smi tea: her in order. to rebuke ht3r for a sin. A man is for

bidden to be a hypoo:itite,-to say one thing and think ano

ther. It is .forb:i.dden to create a false impression even 

upon a Gentile .. 

Our RabhiB said, "He who breaks the yoke of the com

ma nim6.ml.t s, is ot1e of the wicked. 11 In general this means, 

he who ways .. I will observe the whole Torah exo ept one of 

the commandments which m~r fathers dtd r:ot teach me or 

because I hflV(3 bot been accustomed to observe it from 

my youth; or beoaus e the men of my oi ty did not observe 

it. Our wise.m(:m say that man is an apoatate and ooncern

j.:rl,_~ him it is said, riCuraed be he that con:firmeth not(all) 

the wordBf>f this Torah" (De\it. 27:26). A tHlrvant does not 

say to hts master, "I choose thef'~e di.:rties and I ref.use to 

do those." He who commits one ~~in a hundred -t:fm&sis as 

tho he had oommi tt ed a hundred sins as our Rabbis a aid, 

"If he says to the Nazari te "Do not ct.rt nk~ · do not drink, W 

twi.ce; and he drinks he merits puni~lhment for each prohi

bition. Th:ls is what is meant when it saye, "li'or there is 

not a righteous mo,n upon ear.th, that doeth good and ej.n

neth not" (Eoc1.7:ao). If, God forbid, it seems right to 

a ri.ght eons man to desr egard presumptuously one comman

ment only, if he stumbles in sin one t:lme, let him Ooii:rfC'ess 
/,I 
,I 



his sin~ and humble himself, and affliot his soul and 

return unto the Lord and he will par do ri him. 

He who says graeoe at meals should raiae his hands in 

the baai n before he says the blessi r.g as it is said, 11 8.ano-
' 

tify yourse1Vt3a 11 (Lev.11:44?' this is the water of the 

first washing "Ye shall be holyu (ibid) this is the water 

of the aeooncl washing (waslrli.ing and rrunsir.g). _A ... •<'""'-~,_, _ __,_,_ --- ~~..,~~-·~~-~ 

He who reads the Torah should eay "Bless ye the IJord 

who i~ to be bleased11 with a loud voice. And those who 

hear should anewer.,·"Blesa the Lord who is to be blessed 

forever • 11 In this way the grace at meals, th(3Y should 

answer and he should repeat after them. It ie3 a duty in 

the morning and· even.i ng to say the Pa:rr3hah Tamid which 

is the off eri rg in the evenl ng as in the morning. You 

begin, "And God spake to Mos ea, Command the ohildreh1 of 

Israel" until "a sacrifice of fire, a sweet savour unto 

the Lord" (Num.28: 1-8}. 

6th Day 

The third Drush or lecture, "Thus shalt thou say to 

the house of Jaco:q and tell the children of Israel" (lil!X.. 
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19:3), When. the Torah was given Moses was commanded as 

follows,-first to the house of Jacob. These axe the vvo

men to whom he proc1ai ned the subj eot of en.ch chapter and 

a short e.xposi tio n beoauae they could not under stand it 

in full. 'Why was he commanded to speak to the women first? 

because they send their son.a to ec.hool s.nd. take care that 

they should buay th ems elves with the Torah and they have 

compass ion upon them when they oo me from soh.oc)l. They eet 

their hearts at reBt with soothing words so that they 

should alvrn .. yl~ be interested in the Torah and not cease from 

studying. 'l1hey teaoh. them fear of God in their youth as it 

ia said, "Train up a. child in the way he should @o and when 

he ia old he wi.11 not depart from it" (Prav.22:6).We find 

therefore good women love Torah and Yirah. Hen.oe good wo

men are able to revive the souls of their husbands when 

they come home,, ea.oh from the work he has done, and are 

tired and worn out and do not think of devoti ·ng some time 

to the Tor.ah because of fatigue and busineaa carGs. It j_s 

the duty of women to r emi i1.d their hu13'bands to open a book. a:r:d 

oomern ·bhemaelvea with Torah and not spend their time idly. 

Fo:r.· the punishment :for neglect of To:r.ah ia. grea1jei· than all 

the sins in the Tor.ah. Moreover they should i·emincl their 

husbands to look into the Iggereth HaTeshubah* which we 

have written. And they should inform them and their sons of 

*l'ietter of Hepentanoe. 



the contents of this Im~ereth for thru it do they merit 

l:i.fe in the world to coir.e. 

Ye shall warn the children of Israel against their un

ol eanneas ,-~1 warn:l.ng to the children of Isarel that they 

wj.thdraw from their Wi\i!es at the time oJ? m<:mstruation. 

How lol.lfJ,; before the menstrual period shall they withdraw? 

a day or a ni t1:i. They who heed this warning, merit child

ren of prominence as it is said, "And that ye may disting

uish betwe1:m the holy an~the common, betwe~m the unclean 

and the clean and that ye may teach the children of Israel" 

(IJeV .10: 10-11). 

A womafshould wash her head at the ti me of her regular 

bath. She should search her entire body and cleanse it 

with water ':blef'OJ: e she plunges so that there shoulcl not 

oi eaJ.rn to her flesh any :for sign eubetai.n:u e suoh a.a dough 

or clay or f~it or any·thi 11g whether it i a small or large. 

And if ehe has cleansed her hee.d and secuohed her body 

and before taki rig lH~r plunge, makes and gives so rne broth 

to .her son and then takes her dip, she has not fulfilled 

the law of rrebilah*; something may have clung to her body. 

Therefore, it is p:ooper f'or a woman to wash, search, and 

cleanse her. body before dip1)ing. She should do nothing for 

*Ceremony of ri'Gual pu:cificatlon. 

' ' 
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her children which vrould in any way make it possible for -

something to cleave to her body. She must out her nails be,;\, 

fore Tebhilah, and take off all rings from her fingers and 

all adornments from her body so that the:r.e should be no for

eign eubstano~ei ther on her oody or. in the water. She must 

tie up her hatr but without ribbon o:r. stri1-g. A Jewj.ah woman 

muet stand beside her and watch olosely to see that nothing 

of her flesh or hair remains out of the water; it ts a·ten

dency for· the hairlto float on top of the water. She must 

watch crn,refully tha°l\there should be no dirt under her tern-· 

mLils during Tebhi.lah ao that ther'e should be no foreign subs

tarice ei the:r. on hsr flesh or on the water. While she is immera

i r:g she must work her thighs just aa she doe~when she stands 

and. kneads dough. A woman co ntinu.ea to be in he:r. menstrual· 

period until ~~he has !bmmersed herself in the river or in the 

pool. During the days that she sees blood and during the 

time tl1.at she wea:rs white garments* the law is the same. We 

make the law more severe in alJ, things while her memtrual 

period is upon her. We do in eveTythi:ng as is explained in 

Tur 14. 

A woman should be oar eful to mai nt&i n peao e between he1·

s elf and he1· husband so that she be beloved and pleasing 

to him. As our Ha.bbis say, "children of stri:f'e a,nq of :t:iatreq; 

\\ 

they are impudent, rebellious and transgr esao;rf.11 11
, Let a woman "· ,~ ,,.:, .... ,,1 

· / ..- • , . , • -:~~·': ". 1. r ( ~ . f - ~-~ / t .. ~~-:. / .. · :::J 

be humble in her pur i fioa ti on o er emony and a modest manner wLl,..,J,'. 1 •. ,;' 
/ 
t\;J,,• 

. --.- . ..,,~ ~----,_....,__~·--·-------~ . -----· ---·--· ·-- ... - -·--- --- ··-·-·:i:·.;-.1-~ -- ~ 

come to her thru it. So J.et her be huQjlble in all he1· activities for 
~-._""'"'.,.,_...-3 ~,._._._. .·~····-··-'··~ "'" A 

-::-:~:r-:·i~-ri 'fj-..... .._,"-
*'The day13 afte1• menstruation during which wM.te garments 
are worn while marital contact is still prohibited. 



thru her h~m~li tyJ do her ch ila_ren be co me upr:Lgh t and 11_1od.ei:jt_ .. 
._ ___ - ·---- . 

She shoultl be humble so that other ITBn beside her husbe,nd 
( 

sh oula_ not be thinking· a·bout herffor they who ~~~~J. . ...--in._ 

mind her hands or her face vvi J.1 go down to G·ehe:ni.tom. 
! 1 

Her punishment wi11 ·be exceeedling1y great f)ecause she has 

nade them sin anl men have stumbled 1)ecuuse o :f:' her vrho 

did not practice humilj_ty. 
• -·· -·.·-;·.:.,_.:.."""'~'"'--=""~·~;~ 

A womnn sh ouJ.d ue sure to pr s"y mor ni:ng s~na. evening for 

her sons s,na. daughter~that they be Goa. :fearing; that they 

'be assiduous :Ln ~ro1·s,h study· anc~in the commandments. The 

chief merit of a woma1~in the next v1orld. is that her child-

ren do the will of God and fee,r him~ WheJ:.1_ she is in i.;he 

Acn.dem;y- o:ri high SJ.1.d be r chila_ren are busy in '.:,'To1•ah study 

and.in the fear of Goel; this is countGa_ as if it had. happened 

in her life and she occ,upies the higher :r.ealm.s in t:h e 

other worla .• 

When she does cha1'i ty she shou.ld pray at that veJ:·y 

morneJJ:t vvi th clean hana.s., She should :pray that he:r sons 

"be fearers of' God and industrious in the To rah ana_ in 

the co mmandn:ent s;. fo~a man rs pray er is heard at the time 

thai; be is carrying out a c omrnandment. One of our rdse 

men -was ac c.:us-h orned ·to give f;t, co in to chari t;1 whenever he 

prs.yea. :Ln orcler to co nfi rm wh at was 1°Ji' it ten• 11 In ri ght-

eousne ss will I -behold thy face ( l'Bj. l?: 15 ~ 

'69. 
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7th Day 

When a woman lights the candles on the Sabb a th eve t 

sf!.e shoula_ be sure i;o pray at th.!;1,t very mom.en:[; :r:or her 

sons th~vt th.ey 'be succes~;:fnl in Torah stud.~r ancl the 

ccro1111uE1ndment observance. She should l)ray t "May· it by thy· 

vr.L 11 that my sons shaJ.1 enlj,ghten the world in ~~orah, h1 

the tlo1maandrnent.s, tonJd j_n fear of Godr.111 :n1or this is t=in 

d1 es a,s :Lt is said, n:B1 or t.he con1iw9n.a.ment is a lamp arid 

th-e '.l:o:rah is a light 11 (Pi·ov.6!23). One of our wise men 

was accnmtoim cl to pass a certain house and he; .. , saw that 

they were very puncti1.:Lous about kindling the Sabbath 

anet lianukkah lights res1rncti vely. He said, 11 Know thei.t frmn 

tM.s house shall go forth two great men. n Aru1 his pro}':lhecy 

we,s Jn lfi 11ea. 

During the days that a women is w:Lth child she should. 

prt:J,y constantly the:t the child rray fee,r Goel e;na_ be wise 

in hea'.'ct and zealour1 :ln Torell study ana_ 001nrnandmerrt ob ... 

servence Ema_ consistently philanthropic. David the King 

had many w:Lves. In the a_ays of their Iiregnency they vve:r.e 

ac eus tomed to rnalrn vows and !'ray th at their s onB should. 'be 

mighty men of valor 2'md of fine build and. wo rth.Y of all ·the 

Virtues tbat they might prosper in the affalrs of estate. 

qo 
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Bath She bah the Wife of King David said, "I am not like 

the other wives of m;:.· )~or d the King. For al 1 my vows du

ring my :pe:r.i od of pregnarwy a:r.tjthat I might bring into 

existence a son wise in Torah, in fear o:f sin, and skilled_ 

in prophecy. Now hearken, O God, unto m;y voice and make 

Solomon my son wiser than all men. I ifll:i.d not ask that 

Goa. grant that my son Solomon sball rule d.n his fathers 

stead. But the wives of lll/ :Gora. i)rayea. forthei:r sons that 

they might be worthy of the Kingclom. ~!herefore the Kingdom 

shall not be theirs because the~y made Kingdom their cheif 

prs¥ er vv.h i le I nR de the service of Goct my plea. 11 S:1h:tJs did 

Bath She1u-J, sa:,y, nwhat 5.s my r.rnn? What the fru:Lt of my womb? 

and what the resv.lt of my vows'i'n 

Ezra, to him be peace, dee la rea.·~1w,t a no man should rise 

earl;y· and bake in order that there should be nice wa1".1ill 

bread frr.c the poor when they come to the house J.n the morn-, 

ing; am she shoul(l not give it to them stale. 1!1 or just e,s 

a womm div:Ld.es he:c l1read among the hungry ohee1'fully· and 

with aJ. gni ty, so wi 11 she receive a double reward from 

Heaven. Our Uabbis said, nHe 11!!1 o g:L ves a coin to &L poor man, 

he vv:i.11 ge blessed with 6 blessj_ngs and he vvho comforts 

him w:i.th words is ·bleEJSed v'lith 11 'blesstngs. IP 

It :Ls proper that good, honorable, and humble women 

. - ',,,, 4 
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S'.nouJ_a_· J1a-v·e du"·,·i· es· " rrned " -vi"1' ., .,,. t - \ }J erio :co .... 1 ~Hem and :f.or the oene .CJ. 

·of the a.aught ers of the city that a good re put at ion might 

go before them. They shoula. choose a good reliable wo -

man to collec:t money for gann:;nt s for the poor, to g:Lve 

life to many people, and to satlsi-y the longing soul. 

Every woman \.vhqcloes the work which she is able to do for 

the esta'blish1m nt of' this custo mt should giv~a coin a 

week. 

She should not vow to do this always but s:P.e should. 

give vvhenever her he art prompts her. She should work 

so that the co:Ln vvi 11 be the result of her own efforts 

and the to:Ll of lJer hands <3nii it will be as if her ham.s 

were 9JiropDing myrrh as a well t;J,s it is saic1, ilJviy hands 

dropped. with myrrh 11 (Cent.5:5). 

It :Ls J?roper for a. man, that he might prove to hirnseif 

h:Ls fear of God, to acquire for himself a compt-:mion or a 

.)ceacher with whom he can constantly discuss the fear of 

God. And if one of his com},)Emions sins or becomes la:x: in 

his du.ties, tre. n his companion should rebuke him and re

mind him of the co 1mnaYldment observance and cau.ti on him 

e,ccordj_~gly with regard to the Tephtllin; also that he 

,should not engage in idle conversation in the homrn of learn-

ing a:rld. especially ·while the reader is re1Jeating the 18 

gene dictions. 1l:bey sh ouJicl remind @aoh other to read the ; · 

Igerreth IlaTeshul1sh every week andto guefftion each other 

concerning the eont entof' tr, e lJook. If there are pr:Lnciples 



which anyone has not eEitablished, his companions should 

urge hfm to estabJ.j, sh every p:rinc j,ple therein conta1.ned. 

Behnld it hath been told us, this is the proper approach 

te repentance and j_s pleashi.g to God as j,t is said, "Then 

those who feared God hearkened and hes,rd .• And a book of. 

:remembrance was written 'before ·Him for them that feared 

the Lo:rd. and thot' upon 1-:d.s llrame 11 (Mal.3:16). So should they 

caution ane an.other not to swea,r falsely ei tlHH' by Gods 

na.me ox· a rd.ckriame, ei tb.er in the holy ·tongue or j,n ano,cher 

language. A man should. not adjure himself or his neighbor 

either by name o:r. by a nickname. It is fj.t·ting and proper 

tha:~a man fine himself a fj.xed sum) small or large, if 

he trangreeses in this way. 

Every n1an should study the Iggere·th Ha 11eshubah in. a 

group ei the:r in M.s house or in the house <:f lea:r.nj,ng. 1rhe1'e 

will be added to him the zeal of hie neiglilior. At stated 

times i ·t m:l.ght be read in to to and at other t inies---e-n1y 

in pa.rt. J3Ut a:JJ man should incline his heart to observe 

what he reads so that what he utters carelessly with his 

lips should. not remove from the heart of man hie trust 

and his faith in God, as i·t is sa,id "Trust in him a:t all 

tj.rnes (Ps.62:9). It is fu:rth~:ir said, 11 My soul' waii;eth 



:ror the J~ord more than they that vrat ch for the morn:LngH 

( l)s. 130: 11) Ac c ord:in.g to h:Ls fea:c of l+od. vri 11 his faith 

hwrease 8,B it is said, ny e that fear the 11or a_, trust in 

the Lo:rdn (Ps·1.,1 J1·v J.L) ... -~ I' .... D: .. 

Th'e Vi.hole vrnrld was created for the glory of Goel as it 

is written n.Eve:ryone that is called "by my mure and whom 

I have created :for m;y· glory" (Isa.4,3:?).He vvho would honor 

Goel must honor his father and his mother. Our Hab;iiS saia. 

8.r man honors his father and his mother, God says, 
; ·) f 

exalted. among them as tho I a.welt in their midst a.:nd. l'C'lt 'P' ·~,/f'"i 
11 1 am 

- • - ....S!':i.-=-"'"=.,..... ... ..-.. .... ~ ..... ,_ 
-~_,,·~-. ~ '-'""- ~-

they were a_oing me honor. The best met ho a_ o :f honoring fat.her 
.. _,,_~.,.,.,...~--~., .. ~_-..,,_ __ ..,_~..t.,_,--<·" - ,., 

and m.othe:r is ..Jlio instill into them. a calm sp:Lri't either ,' -- - .-----.., - -

by words or deecls. lind he who dist:ces~=;es them with words, 

greater is his sin then he can bear.· Our Rabhis tell of 

2 ~_, one gave his father s-b:i.ffea_ -birds to eat yet Goc1 ----· 
bant shed him from the war ldo The other man honoxed his 

·--~-~ - -~ -

father ancl. mother e,nd :Lnher:l. tea_ thi B world find the world. 

to come as it :Ls Sat.a. "Tb.at th:v clays may rJe 1ong 11 (f~x.20:/;fi) 

'"'/'t~/ 
r:;.t t I . 



OON01USION 

\ 



While J'onah may have exercised considerable influence upon 

his own time, f-or us his ethioal writings have lit.tle valae. Here and 

there he has some lofty ethical concepts,. as for example, Dodt ask a 

man to lend you anything unless you are sure he will comply with his 

whol• heart. Also, The sin of shaming a man 

the sin of killind for shame is more bitter 
"'I 

in publio is greater then/ 

th~n death. But most, it ) 

nat all,of his really fine ethioal declarations are borrowed either 

from the 'h .. lmud, the Pirlce Abo-th, ?·r contemporary ethical wri·ters 

and re-stated in different languag~~ Occasionally he uses an Ag(adic 

figure, &.g.The sinner who fears he will not have an advocate before 

God to plead his oa:-~, asks God to hew out t'or him a pla,oe und.er the 

throne of glory so that his prayer should not return unanswered. ~ 

But in general his style is uninteresting and unattractive, His 

prohibitions and commandments follow each other ~onoto~ously.:cl~r 

As the instance quoted above will show, his conception of God·is 

almost anthropomorphic. 

His reli~ious ideal is purely legalistic. He has detailed 

regulations which women must observe in their menstrual periods. (see 

tr·().nslation of t.hA I~fg"""retlf 'l'eshuba.h. Pf7 ) • Failure to ab serve the 

laws concerning prayer is criminal; and prayer, while it should be 

sinoere and earnest, is nevertheless only valid when offered in 

accordance with ~rescribed reg~~ations. 

His ethioal ideal is confined to Jews alone. Gentiles are in

ferior. Nowwkere do we find the magnanimous attitude displayed by 

.. i 
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- - ---··------~-···~· ____ _:. _____ \ 

some of those noble souls who lived and wrote during those troubled 

times.iHe~~atad hie people with a deep and undying love; he was sin

ae~ely and staunchly devoted to the Torah~. But he1was limited in his 

outlook and almost bigoted in his religious conceptions. Altho it 

seems quite certain that he had nothing to do with the burning of the 

Maimonides books in Paris or Montpelier, yet he must have been a 

vi~orous opponent ot the Maimonides school of thought. He was a 

conservative, to ~ay the ·1aast. 

There can be no doubt that he was a pious Jew, capable, of deep 

~eligious feeling. But he could not rid himself of the legal attitude 

toward religion which he inherited from his teacher; nor could he bring 

himself to reg~rd any extra-talmudio authority as binding. Jewish 

tradition was to him of paramount importance. 
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