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Notes on the Text.

These notes are based on @lueck's Bible § Class
Notes, the ICC to Malachi, and the Biblig:. Hebraica..
Verse 1 may be a later supersgcription.,
1:5} read PVTQN E\HCJ{\ tpastures of the wilderness®
instead of q??N 3“”5\&. vjackals of the wilderness™,

which hardly fits the picture@ The former phrase oeccurs fre-

guently.,

1:9, omit as a gloss the words SN 0% padi

(Bible 5 Class Notes) ' rd

15120 ]X?§7 ~ teyen bthe food thereof® is

entirely unnecessary and mékes the verse awkward, We should

olther omit it as a gloss, or read 'Ig? instead of i&i%

1:13, omit as gloss the words , ¢ f54c7q\, and read
’“\\_\.N’D instead of qp_m’* (Bible 5 class Notes) %3l

2:3a, read %‘F\b"'\‘x)\\c el x-sc‘ ' \3°  "hehold, I

am going to hew off the arm for you", instead of AsC AN

S NAATSNC VD%A"behold, T will rebuke the seed for
your hurt®, Aé the phrase stands, it would refer to farmers.,
The changé is a natural one even though‘it makes the figure a
bit bold, With the chenge, it refers to the arm of the priests
as streched out for blessing,

2 L‘S'b,, read ;.Nfs ) \c&J\ instead of \‘ﬂc Pab\'f 4!
2 7 this verse seams to be parenthetical in nature and counld
be‘omitted as a glogs, since v, 8 follows perfectly after v. 6.

At any rabte,\\? ﬁ\\cr?ﬁ-.. ) »ggcYN ' ig undoubtedly an in-

sertion,




[»]
-

. o : AN
§:11, insert m@ﬁﬁuafter aﬂnﬁ (Bible 5 Class Note%ijpw>
2:11, omit | FROVEN® "in Israel and®, for the natural
continuation of the verse‘demands only P‘%@Vf? nin
Jerusalem®, As it stands, the text is awkward.

2:12, RN 4 vhim that calls and him that an-
swers", is a difficult expression,'but it seems o0 be a
proverbial expression meaning ranyone® (Bible 5 (¢lass Notes)

2:15; omit as gloss the words I:?Jl€| 57 (Bible 5 Class

' Notes)

2:15a, the translation used is that of the ICT, p. 5%;
' I

e Tt 3N K P Aol ses RIS
RSN

nAnd did he not make ome, although he had the residue of the
spirit? And wherefore one? He sought a goodly-éeed@" This
attempts to meke some sense without emendation, but obviously

falls, The first part of the verse is hopelessly corrupb.

(Bible 5 Class Notes)

$2:16, read ‘:\\C_se v] have hated" instead of \C._\'_".u.' Read

N02lingtead of Ozl omit as a gloss the words,
| feer  rsfre v (Blble 5 Class Notes) Nl
3:3, the word %ﬁD "gllvert is unnecessary. Perhaps it is
a gloss. B1b1e~5 Olass Notes.

3:5, the word V% vhire" is unnatural in this connection
and seems té breék up a construet fela‘tionshipo Someone, atb
a later date, seems to have been afraid the exact meaning of

taking someone's rightful earnings would not be understood,

and sdded the word as an explanatory note. Insert <§§€§N
after N¢




3:17, Q'Tée "gpeclal treasure" may be a gloss, for

it disturbs the sense, and doesn't fit what Melachi is

talking about. 'The word Fe ¥ ™ake" has as its object
p\" "day" and Stgulah is really not needed.

5:22-24p\(T  salle >N AUC TRTE AN AR '}05.

' [ﬁé L S P LR B - A T\ Py 5EW%‘L36%

R 1r g e K IR AY S e F’Df

Pz AT serh pesl ey
ALY Faled s el \ey7ie|? FD\\?‘C"B:(

Remember the law of Moses, My servant,

Which I commanded unto him in Ho
. r' e 3
Even statutes and ordinances. b for all Israel,

Behold I will send you

Elijah the prophet

Before the ocoming

0f the great and terrible day of the Lord

And he shall turn the heart of the fathers to the
children,

And the heart of the children to thelr fathers;

Lest T come and smite tle land with complete destruction,

These verses may not be by Malachi, or a section may have
been lost between vv, 21 and 282, It is possible that v, 22
was added Tfirst, and later vv., 23 and 24 were added in ex=-
planation of vv. 20-21, (I¢Cc to Malachi, p. 82.) Glueck, how-
ever, in itreating these verses, points out the diffieculty,
but does not remove them, In this thesis, the author bears

in mind the peogsibility that they may not be by malachi, but

where they seem to bear a relationship bto general problems

treated in the thesls (Eschatology of Malachl, for example),

they have been discussed in that connection.
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'Ihtroduetory

The word Malachi is not'generally believed 0 be a name,
but a word meaning 'my messangér," The fact that we do not know
‘the name of the writer, however, ac¢tually matters very little. It
is gonerally conceded to be the work of one individual, wlth the
addition of a few glosses by a later editor or editors. With the
exception of 2:15 which is so corrupt that we can make mo sense

of the text as it stands, Malachi is understandable,

First let us understand what constituted the Jewish ter-
ritory of Mﬂlac@;s day, geographically, It was an extremely small
country. It could not have been more than twenty to thirty miles
in length and width., The neighborg of the Jews were the Rdomites
on the south; on the west they were hemmed in by the Phoeniclans;
the east Jordan country was in possession of the lMoabites and the
Edomiﬁes%

It is generally believed that the Persian authorities’
interfered very little in the local affairs of the Jewish commun-~
ity. This seems to have applied tolboth the religious and the
civil problems of the day. We are told by a competent authority
on this périod that there is little doubt that from the Persian
point of view the 'nation' of Jews in Palestine were comsidered
a sacred commnnity? This meant that they belonged to their God
Yahveh, It seems very probable that as long as ghey paid taxes

rogularly they were let alone by thelr overlords,

Seemingly there were not many outstanding leaders during

X
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this pefiod, at least we hear of very few. There were Haggal

and Zechariah (probably shortly before Malachl), Joshua the

priest who officiated at the Temple, probably before the time
4

of Malachi, and Sheshbazzar and Zerubbabel.

Without too much streteh of the imagination, it is clear
from the internal evidence in jMalachi that there was a rather in-
different attitude toward the Temple and cult matbers connected

therewith, as we see in 1:6,7,8,10 and 3:8 (see "Eschatology of

“Malachi.") The people must have cobled off comsiderably in their

enthusiasm which must have attended the completion of the Temple
some years earlier, for no other situation could call forth such a
scathing denunciation of cult practices as Malachi gives., It
must be borne in mind that the people were undoubtedly "fed up®
with Messianic promises by this time.and felt that all their
Temple with its ritual wag useless, as farlas bringing about the

hoped-for Messianic period was concerned.

It is not necessary at this point to go into a discussion
of universalism and particularism, but it may be said in general
that before 485 there seems to have been an attitude of militant
universalism; afterwards a graduval shifting toward an exclusivistic
state?' (For a full discussion see section on "Universalism,™)
There was a gradual infiltration of foreigners into Palestine up

until the events of 485, after which the friendly attitude of the

Jews tgward'their neighbors seems to have given way to one of
enmity,
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Notes to nTptroductiont

Oesterly and Robinson: History of Israel, Vol. 2, D. 170.
Tbid, p. 1673 quoted from Grant: Economic Background of
the.GOSpels, P. 205,

Ibid, Pe 167,

A notation by Dr. Blank.,

Blank: Studies in Post-Exilic Universalism, p. 7.

' Tbid, Pp. B32-33.




Introductory - Relationship of Malachi to Deuteronomy

The material inecluded in the remainder of this intro-
‘duetory section is generally accepted material found in the gen-
; eral commentaries and Encycloﬁedias dealing with these problems,
é The Bibliography indicates these general sour#es consulted as a /

baglis for this and our entire thesis. With the referee's per-

E mission, specific reference to this generaliy aceepbed material
% found in all secondary sources has been ommitted., For our work
on this section, "Hastings' Dictilonary of the Bible, " the sum~
maries in the International Critical Commentary to Malachi; the

Jewlsh Brncyelopedia, and.Bible 5 Class Notes, have heen used, also
T0¢ to Ezra and Nehemiah and the Eneyclopedia Biblica, ' BTN

The following are the arguments generally used to es-
tablish the relationship of Malachli to Deuberonomy:

The use of the phrase "sons of Levi", with reference

"to priests, in Malachi 2:1-8, is D terminology; P uses "sons of

Aaron", as in Levitlcus 21:8, chapter 8, eltc.

The idea of the covenant of priesthood having been given
Levi gemerally, as expiessed in Malachi 2:1-8, (see "Eschatology
of Malachi"), is in greater accord with D than P, for the latter

makes a definlte distinetion between priests and Levites. We note

how "priest" and "Levite" are used interchangeably in Deuteronomy
18:1, |
TPY ?{ml an ‘|f Q?@’}—:ﬁ pr? \s‘yaf {\‘4\\-“\[

:j‘?:)\c“ SR e ele frene?




To the priests, the Levites, even all the tribe of Tevi,
there shall be no portion or inheritance with Israel:
the fire offerings of the Lord and His inheritance shall
they eat,

and 21:5,
, '~ ap? P72 ME car pres [edl

N f;e_}? ’(’)7?‘ bb\”\@y T\le—i

And the priests, the sons of Lev1 shall come near, for
them has_the Lord your God chosen "$o minister unto Hlm,
and to bless in the name of the Lord----- .

The oral Torah of the prlests is emphasized in Malachi

\%\fa? SN N S\N'C 3\’\‘3\
M>wne7 cfnAtied o) 1w

The law of truth was in his mouth,
And uwprighteougness wasg not found on his lips,

o oy ey o e

If the P code was now constituted as the law of the 1aﬁd, it hardly
seemg likely that Malachi would have spokeﬁ in thisg vein., One may
argue that this is hardly to be regarded as proof that Malachi did
not knew P, perhaps the prophet is simply looking back to “the good
old days", but such an attitude is hardly consonant with the enthus-
lasm that must have been generated with th egtablishment of a brand

new law code such as P,

The description of laxity of priests, too, hardly seems
congonant with a time when enthusiam for a new code must have been

running high., PFurthermore, we know that there was a great deal of

added ritual connected with new cult provisions provided by P.
Nehemiah 10:33,
fpe;: \5\"@'5@ 3 bs\f sadn Wl ARy

j\JQGc 5§7 >ﬂ?f$ e
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And we levied upon ourselves (tax) ordinances that we

would each pay a third of a shekel for the serviece of

the house of our God, 4
tells us of necessity of a new tax to carry out all the ritual ﬁ%
prescribed by P} Malachi, on the other hand, gives us a pleture
of a discontented priesthobd, whieh offered up improper offerings,
and a laity which was not too concerned about whether they brought
the proper dues to the Temple or not. Some would see a relation-
ship to P in the.fact that services at Temple were kept up at all
when people wére poor, (we knog of no govermmental grants for this

purpose until the time of Hzra.)

it
o

ejxf“"‘w“g’ R
The ploture of the tithe NN and heave offering ¢\

‘\"{) s ;;i"“&
SN\ W\ follows the usage in D rather than that in P, We seefw”ﬁ .

this from Deuteronomy 12:6,
FD‘)\,\Q—JKN el FD‘[\?.’)‘ PD‘J\FK aNe P3N el
N7l PYoveR Al SENEE R AN TR R NEENY
paiet paTTe

And you shall bring there (to the place appointed by God)
your burnt offerings, and your sacrifices, and your tithes,
and the offering of your hand, and your vows, and your
free will offerings, and the first born of your herd and
your floek.

Similarly Deuteronomy 12:11. Note also how the close association
of the terms also follows D in these verses., In P the heave offer-
ing seems to indicate a due paid to priests as distinet from Levites,

3
not a clogely connected pair as in D and Malachi.

The term whole tithe, " EN=?, as in Malachi 3:8,10, is
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the technical name which D uses for the charity tithe of the
third year in which poor Levites seem to have had a share., How-
ever, D provided for the storing of the tithes in the several
cities, which is not what malachi had in mind in 3:10 where the

reference is obviously to the Temple at Jerusalem, The law in

Deuterenomy'provides for sn annual tithe to be eabten at Jerusalem,

of new wine,corn, oil, etc., (or the equivalent money value) to
be brought by the people when they came "to rejoice hefore the
Lord", (Deuteronomy 12:12), once a year at Jerusalem. Malachi
does not seem to be referring to this practice either, "Bring ye
the whole tithe into the storehouse" hardly fits such a system
of tithing. It seems moré logical to suppose that Malachl had
in mind the practice of P whieh required that the whole tithe
should be given to the priésthood (priests and lLevites) at the

Temple at Jerusalem. Desplte Walachlitg seeming familiarity with

cortain P practices, one can hardly argue that Melachi knew the
P code as such, Nehemiah 10:38, N
~ = = AN LY SYY Sle e el
32 fle- 307 &\DQV’S;C P‘_\;‘Br (' A
PASTN prifR pad SIERIRENS IR S O
| ASRTE e 037

And the first of our dough and our heave offeringg=——--
that we should bring unto the priests, to the chambers
of the house of our God; and the tithes of our land to
the Levites; for they, the Levites, take the tithes in
all our argricultural towns, :

with reference to bringing tithes to the Temple at Jerusalem,

gives g pieture very elose to the one whieh Malachi would have




o], =

in ‘the passage, "Bring ye the whdle'tithe into the sto?ehouseo"
This was the regulation prescribed by P, of course, From this

campérison of tithing regulations, one could hardly assume that
P was the "law of the land"; that certain of the practices of P
were in vogue long before P wasg instituted, it is loglcal to

; suppose, and it is seemingly the period before these laws were

established by P, but when they were already generally accepted

NN T

as binding, that Malachi is.writing. We feel that the contention

.,\ -
P TR,

of smith is a sound one, "that under the circumstances of the
second Temple, the sacred ministers absorbed the charity tithe
- and that ingtead of beling stored and consumed in the country

towns {(as D provides), it was brought to the Temple treasury for

the use of the minlsters on duby, are changes perfectly natural,
or even inevitable, which required no new written law to Justify
4
them, "
The idea of prosperity being assoclated with proper
fulfillment of ritual, as in Malachi %:10, is comparable. to -

Deuteronomy l4.:29
»'P\ep m\lg 1yav) I&IO\»w—-‘(F’* Rxd

RET™ Yeic I SSAN-PT T%g’\c ™

And the Levite =w~-- ghall come and eat and be satisfied;
that the Lord thy God may bless thee in all the work of
thy hand whieh thou doest,

, The designation of sacrifiecial animals as male in Malachl
1:14 follews D. From Leviticus 3:1,6, we have seen that P permitted
elther male or female, The term vgtatutes and
Judgements® (Malachi 3:22) is a sbanding Deuteronomic phrase and

5
Occurs but onee in the rest of the Pentateuch, in Leviticus 26:46.




A

The term Horeb ag & place of divine revelation is used
seven times in Deuteronomy (1l:6, 4:10,15, 5:2, 29:1, 9:8, 18:16)
while Sinai is used only onece in this connection in Deuteronomy

3%:2, which is not part of D.

The use of the word Sfgulah in the sense of "special
treasuret, as found in mMalachl 5:17; is also found in Deuteronomy

7:6, 1432, and 26:18., Elsewhere it is found only in Exodus 19:5,

ST psNey ‘ﬁ? Nes. 5N ~Ple 33%¢)
| PN - fo '?gda,\‘f o s

U —— e e em

Now, if you will surely hearken to My voice, and guard
My covenant, then you shall be to me for a-special treas
sure from among all peoples —=--

Similarly, we notice this in Deuteronomy 7:6, and Psalm 135:4.

However, this WOP%NiS most probably a gloss; it disturbs the

gense of the verse, end is quite awkward and unnecessary.

The attltude toward intermerriage, as expressed in Malachi
2:10—16; specifically vv, 1l4-16, may be influenced by Deuteronomy

7:3, ~
NE N S S N

Neither shalt thou meke marriages with them (ie, the seven
nations mentioned in & preceding verse), thy daughter thou
shalt not give unto his son, nor his daughter shalt thou
take unto thy son.

We also notice Exodus 34:16




oy

\*‘”\‘(VC BAIRIE N TS R Y T‘.&?X NN 3\;\‘\\?\

’\\EQ N TR

(Lest) You take of their daughters for your son, and
their daughters go astray after their gods, and they
eause your sons to go astray after thelr gods,

which speaks in a like vein, and is probably influenced by D. 0.
This passage,is generally interpreted to be a protest against !
thé practice of the divoreing of Jewish wives in order to marry
women from influential non-Jewlsh families, a practice which wes
condemned by Ezra (Chapter 10) and Nehemiah 13:23 ff,
FRIPITRIC 0o pas PYT ‘Pé
S7ICIN S INE 233l UL e

Also in those days did I see Jews who had married women
of Ashdod, of Ammon, and of Moab,

gome years after Malachi, Tt seems much moye logical to view the
passage in Malachi in this light rather tham to make it a protest
against the putting away of these foreign wives, making it necessary
to assume that when Melachi wrote this passage, Ezra and Nehemiah
had already brought about their reforms, The former is certainly
the more obvious meaning of the text. The latter argument is used
by those who wish to establish a close relationship between Malachi
and P, closer than that between Malachi and D, an argument which
seems to do violence b0 the seemingly obvious meaning of the text.

(Also see "Malachi's relationship to Ezra and Nehemiah.")
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Notes to "Relationship of Malachi to Deuteronomy™

Smith: The 0ld Tesbtament in the Jewish Church, p. 444.
(The passage in Nehemish is here referred to, undoubtedly
érroneously as 10:32, when 10:33 1s meant, inasmuch as
10:32 makes no sense in this coﬁnection, and 10:33 fits
perfectly,

Smith : The 0l1d Testamﬁntrin the Jewish Church, p. 43.

A New Commentary on Holy Scriptures, edited by Gore, Goudge,
and c¢ulllaume, p. 630,

Smith: The 0ld Testament in the Jewlish church

Tbid, P 426,




Introductory - similarity to P gode

The payment of tithes at a central santuary, as indicated
by Malachi 3:10; is one of the arguments used to show a close re-
lationghip. Observations in connection with this verse have al-
ready been made. It was one of the main ideas of 3,&3 against
the idea of D that tithes should be pald to Levites in their city
where they were to eat them, (Conclusions have been made in con-
nection with the previous discussion in the section on "Relationshlp

0 D.")

The great amount of emphasis on priesthood is an argument
of such a general nature that it is difficult to draw conclusions

from it without some more telling evlidence., The ecult organization

~ of D may have heen altered, but we have no proof that the cult

practices of P were in toto the law of the land,

Angelology is related to a later period than that of D
in whieh we know of little angelology. A comparison of the fol-
lowing passages: Job 33:23, |

N 1 eropr

fle = =nie YA

e pRted el

If there is for him an angel,

One to intercede, one among a thousand,
To¢ proclaim for a man his uprightness,

Beclosiastes 5:5,

T\,\e?w}\\,c \c‘C,ﬂB‘ —rg-:)\(c‘ ‘B\D\ ¢
ol e el

S

Ic's ~dde "D T”CYNQ

— e
e
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Do not permit thy mouth to cause thy flesh to be guilty,
and do not say before the angel that it was an error----

Danisl 3:28,
' Re R 1= 2% ¢ Tl A7 s ay

’:\]'5‘?‘6’%, ?\‘)QJ\ QD'CY‘; nfg,“’? TR éR'Z‘Sl TQJ‘N
Al e
Nebuchnezzar spoke and said: *Blessed be the god of

Shadrach, meshach,and Abed-nego, who hath sent His angel,
and delivered His servants who trusted in Him----

R S

with Mﬂlaéhi 3:12, would seem to indiecate a time after P; for tha
Malachl passage, however, it is even difficult to say that thefe
is any definite conception of aﬁgelélqu%
Malachl 2:8,
ST PO 93\55;_,3?”~~
1§ wnT PSNS
soice ¥ O adle

O e ey e O mt Sy @

Yo have caused many to stumble in the law,
Ye have corrupted the covenant of levi,
Saith the Lord of hosts,
is sometimes used to establish a similarity with P. When the lLevites
were in power (before P), they had been pleasing to Yahveh, 2:6;
but those now in power, £:8 and 3:3 are contrasted with Levites
of the days beforevP: to get this interpretation , "sons of Levin
in 3:3 must be emended to "priests!, an emendation for which one-
can hardly find a basis. It seems farmfatched; to say the least.
The interpretation seems forced enough and is made even more un-

Tenable by such a wild emendation.

We note seme.similarities in language in Malachi and P,

The following words are found only in mélachi and P (or cantemporary/\




w17 =

The word Y mfascal matter®, used in this sense only in
ixodus 29:14, Leviticus 4:11, 8:17, 16:27, Numbers 19:5, is found
in Maleechi 2:3. The word NN #lifen, uged in this sense

only in Genesis 6:17,15,22, Ezekiel 37:5, Ecclesiastes 3:19, occurs
in Malaehi 2:15. The following oceur only in Malachi, Trito-

Isaiah; and other late passages& the word fed ngo pollute
or defile" in Isaiah 59:35, Lamentations4:14, Daniel 1:8, Zephanieh
3:1 (partieiple uséd as substantive) is used in malachi 1:7.
| The word 'Y mepuit used in this sense only in Isaiah 57:
19, verb occurs only in Zechariah 9:17, Psalms 62:11, 92:15,
Proverbs 10:31, is used in malachi 1:12, The word ) "stubble"
in metaphorical sense only in Isalah 33:11l and Obadleh 18, is used
in Malachi 3:19? |

It seems hardly safe to draw conclusions from a list of
words such as. this., One could argue from these words that the

writers of these several sourses knew malachi, just as easily as

that Malachi knew these sourses. pesides, these are not technical
g‘? - words or phrases such as we know to have been common to a certain
document; guch as the phrase "statutes and ordinances", which occurs

over and over agein in Deuleronomy.
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Notes to "Similarity to P code™

1, Maelachi: Some New Considerations toward the Dating of

‘the quk of, by Dr. Hess H. Spoer, JQR, Vol., &, 1908,

pg 1'760
2, Ibid, pp. 171-2,
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Introduetory - Summary gg.Malachi's;@elationship to D and P

1. Malachl seems to have known D very weil, for there are striking
gimilarities in languagé and ideas, as pointed out above. ‘the nume-
ber of these instances of similarity seems too large to be merely
accidental,

2. In one important instance malachi geems to lean more toward P
then D (5:10 with feference to taking whole tithes to a storehouse),
but we have no conclusive prodf that he knew P as such from this
verse; that he leaned toward certain customs whieh afterwards be-
'came part of P seems certain, however.

3. Those who make malachl familiar with P as an established code,
which was already in force as the "law of the land", must resort

to generalizations which can hardly be éccepted without further
prbof, such as the fact that Malachi emphasizes priésthood, or
arguments of an exeeedingly deubtful nature such as the one men-

tioned above with reference to angelology, or the one with reference

to words whiech happen to occur in Malachi and P or later writings.
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Introduction - Date of the Book of Malachi

There is little evidence in the Book to help us arrive
at. an exact date of composition. Thét the Temple and the saoc-
rificial organization of the second temple were established is at
once discernible from various references: Mpolluted bread upon
mine altar? (1:7), references to sacrifice in 1:8, "doors" of the
Temple mentioned in 1:10, bringing of improper sacrifices in‘l:
13~14, further mentioﬁ of sacrifices in 2:3, "ye cover the altar
of the Lord with tears";etc., in 2:13, "Andcthe Lord, whom you
geek, will suddenly come to tis Temple,™ "Bring ye the whole
tithe into the storehouse, That there may be food in My house,"
We know that the second Temple was completed in the year 516
we can therefore establish this as a terminus a quo for the

composition of the book,

There is less of an exact nature.to aid us in establishing
a terminusg a quem., However, since Malachi protests against certain
evils (marriage to foreign women, improper conduct of the ritual, |
improper tithing) all of which the reforms of Ezré and Nehemiah
attempted to correct; it seems safe to assume that Melachi preceded

Ezra and Nehemiah, Furthermore, it will be shown that Malechi did X

not know the P code, which he eertainly would have known had he
~coms after Ezra and Nehemlah. To make the words of mMalachi in
2:16, "For I hate putting away, etc™ a protest against the severity
of Ezra and Nehemiah seems out of the question, as has been pointed

out, Furthermore, there is no inkling in Malachi that reforms by

Ezra and Nehemiah were in progress, a reference which we would
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certalinly expect to find were such the oasé. It seems safe, then,
to adcept 458, the time of Ezra's initial visit to Jerusalen, as
the terminus ad quem for the book.

Graetz makes &:il, "And the Lord, whom ye seek, Will sud-
denly come to His temple,” an’allusion to the second visit of
Nehemlah to Jerusalem in 432. He would have "Lord"™ meaning Nehem~
iah, and "temple" meaning royal palace, 1 The difficulty with sﬁch
an interprétation is that the text does not say what Graetz would
have it say. “The next verse, moreover, makeb it clear that Mal-
achi is referring to some sort of bupernatural inbervcnblon, rathex
than a visit from a human being, no matter how important he might
.be‘

| , Certaln purely subjective evidence can be presented fo
show that Malachl wrote sdm@ Yéarﬁ after the establishment of the
second Temple rather than shortly theéresafter, It would seem to us
that the period immedilately after the estéblishment of the Temple
would have been oné of enthusiasm for all the ritual connected
therewith - Haggai-Zechariah present a picture of a people filled
with Messianic hopes, eager for the Yom Yahveh which they thought
was closely connected with the completion of the Temple - on the
other hand, Malachi berates the people, especially the priests for
their lack of puncbiliousness in this connection. (It must be
noted that Morgenstern believes that the rites of the second Temple
never were conducted in a proper manner and quotes the references
(see next page)
to Joshue in Zecharish / to prove his point, / It may be that such

wa,

m

the case, or it may have been that the priests immediately af-
ter the completion of the second Temple were too unfemiliar with

the exact practices of the Temple to offlciate in a proper manner.

The implications, at least, in Malachi, are that a people and its




"The pleture of Joshua in his high-priestly office in
Zechariah 3 (v. 3 "Now Jééhua was clothed with filthy gar-
ments and stood before the angel v. 4 vAnd he answered and
spoke unto those that stood before him, saying; 'Take the
filthy garments from off him.' And unto him he said: 'Be-
hold, I cause thine iniquity to pass Ffrom thee, and I wili
clothe thee with robes,'") seems to be that of one none too
punetilious in the diseharge of the ritual duties of his re-
gponsible office~=wmewwm- Melachi 1;6 - 2:9 shows too that under
Joshua and his immediate successors, the levitical priests
performed their priestly duties with considerable indifference é
and disregard of ritualistic principles; and it is safe to |
assume that their practice reflected more or less the lax |
spirit of their highest pfiestly authorities,m (Morgenstérn: E
Supplementary Studies in the Three Calenders of Ancient Israel, SO

HUC Annual, v, 10, 35:43.)
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priests had been careless over a period of some years, and were
dlaplaying no enthusiasm for the cult or its practices, a piecture
which does not seem very well to accord with a tige immediately
after the dedication of the second Temple.) Iriedlander's argu-
ment that Ezra would have mentioned lalachi's name in connection

with rebuilding the Temple had he had any part in it (or come short-

1y thereafter) seems to us to be rather cogent.

| The simiiarity of superscription bebween <echariah 9:1,
12:1, and Malachi seems to indicate some connection between them,
but all we can conclude from this isg that all of them may have
been part of one collection at some time shortly after they werse
wriﬁtengrpr that the author of one knew one, or both, of the other,
or that someone who added @ditorials added bthe same m*t}m:r:scx'i_v,r;t:i.on‘~ (x
in all three places. - bﬂ&g

The use of the word "governor"”™ would aid us in dating
the book if we could determine what goverhmr was referred to -
however, we know that Zerubbabel, Nehemia, and Bagoas were all
governors of Judah between 536 and 407. Furthermore, "governor"
is a general term for a ruler Ffound in post-emilic writings.(Jer-
emiah 31:28: 3N 2 NRONI 2 :‘}11_‘€;ap

~ =~ == NP x»le . Prepare against
her the nations, the kings of Medes, %The governors thereof. Also
Exekiel 23:5-6.)

The references to kdom in chapter 1 would help us in
dating the book ir we knew to what Malachi refers in v. 4, "Where~
as Bdom salth: 'We are beaten down, Bult we will return and build
the waste places.' Thus saith the Lord of hosts: They shall build,

but I will throw down; and they shall be called The border of

Wiokednass, And the people whom the Lord execrateth forever.®
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This oracle, along with those found in Isalah, Jeremlah, Ezekiel
and Obadiah, have usually been thought to have had their bases in
the attitude of the nations toward J@rusalem when it was overthrowi
by Nebuzerdan. However; evidence has not been found to prove that
the nations were unfiiendly at this time, i.eu,jabout 586. More
‘over, Morgenstern has shown rather coneclusively that there was some
éort of attack on Jerusalem around 485 by the nations, including,
of course, the Bdomites. He bases this on the passage in Ezra,
4:6: "and In the reign of}Ahasuerus; in the beginning of his reign
{about 485, that is) wrote they an acousation égainst the inhabi-
tants of Judah and Jerusalem.® Mbrgenst@rn finds additional proof
of such an attack in Trito-Isaiah 63:18b: "Our adversaries have
trodden down Thy sanctuary,™ which he makes refer Lo an attack of
the nations on Judah. On the basis of these suggestions, it seems
hardly likely that Malachi could have written the Edom passage beforsg
485 at the sarliest. |

To what event the phrase "we are beaten down" refers,
cannot be sald with any degree of certalnty - however, it does not
seem to refer to the final downfall of Edom; for we know that they
had national exisbence after this; perhaps to some Persian attack.

A "middle of the road" attitude with reference to uni-
versalism and exclusivism (discussed in full later) speaks well
for a time between 485 and 458, The book would be understandable
as coming from any time during this period since 1t has been shown
that this is & transition period between a period of inclusive
bniversalism and the era of exclusivism which found its fullest
expression under Ezra-Nehemia.

Because of Malachi's attitude toward the Temple, tithes,

8nd cult, because of the fact that while Malachi exhibits a much
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greater familiarity with D than P, he geems to tend toward P, and

because of his "middle of the road? attitude in re universalism and
exclusivism - attempting to compromise his own views with the pre-
valling tendencies of the day - 1t seems most likely that Malachil

wrote not before 485 and not later than 458. 4 more exact dating

than this would, it seems, be purely arbitrary.
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Notes to "Date of the Book of Malachi™

E 1, TFriedlander: Some Notes on the Prophet Malachi; Jews

é ~collége Annual; Jubilee Volume, D, 36
2, Blank: Studies in Post-Exilic Universalism, p. 1l4.
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Introduction - Relationship of Malachi to

zra-Nehemiah

The passage Malachi 2:10-16 (see "Eschatology of Mal-
achi") serves as a basls for conelusions in this connection, es~
peclally the phrase, "For I hate putting away," etc. The possible
interpretations of this passage are that 1) Malachi was protesting
against divorce Iin general, 2) Malachi was protesting only against
putting away foreign wives, 3) Malachl was protesting against
agalnst abandoning worship of Yahveh in favor of foreign gods (mak-
ing the whole passage figurative), and 4) Malachi was protestlng
against putting away Jewish wives in order to marry forelgn wives.

We consider the third alternative first. Such an in-
terpretation seems to have 1little basis in actuality. e know that

Hzre and Nehemiah found intermarriage, whilch seems to have usually

~ecarried with it the divoreing of Jewish wives, a common practice.

Moreover, we know that Ezra and Nehemlah obtained a pledge from

the people to desist from intermarriage. It seems logieal to sup-
pose that Malachi was the direct forerunner of Ezra and Nehemlah
and that he faced the seme situation, perhaps slightly modified

in this regard, that they did. Malachi, who bridged the transition
period between the period of universalism and Ezra-Nehemiah,

must have seen considerable intermarriage, since this would be

one step toward that dream of bringing the other nations under the
banner of Israel. 4ll of this simply goes to ahéw that the prob-
lem of divorce was a very real one in Malachi's day, and makes

the alternative - which assumes this to be figurative language -

hardly 1ikely. Ffurthermore, we have no evidence to indicate that
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heathen worship was being practiced by Je@s at this time,

Some have accepted the second alternative - that Mal-
achl was protesting against putting away forelgn wives because
it would be a means of purifying the cult. (Malachi, with the
great emphasis he placed on cult, might conceivably have seized
upon any argument which he thought might bring about a pure cult
worship.) The only other argument in favor of this interpretation
is that we do know that Malachl was tremendously influenced by
the ideal of ineclusive universalism, of the days before 486,
However, to inbterpret this as a protest against divoreing foreign
wives involves us in insurmounteble difficulties; for it means
that we must place Malachi after Bzra and Nehemiah, since he would
have to be protesting against thelr reforms or some similar ones
(and we know of no other reéforms whieh Malachi might have been
protesting against), Turthermore, despite the tendency toward
exclusivism which we find after 485, 1t seems improbable that
the people had as yet reached a point where they were ready to
carry their views to the extr@me of divorcing thelr foreign wives,
In fact, we kyow that the appeals of Eura and Nehemialh some years
later were never carried out completely.

Whether the first albternative has any basis in fact
ig difficult to say. It is highly probable that Malachi had an
antipathy toward divorce in general, espécially wholesale divorce,
as belng detrimental to the best interests of sound fomily life.
However, there would be little occaslon for a general protest
against divorce at this particular point.

It would seem, then, that Ma%ghi must have been appeal-

ing to the people to desist Ffrom foreign marriages and the di-
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vorees whleh apparently Went along with them., That such must
have happened meny times during the perlod bf peaceful infiltre-
tion preceding the attack of 485 is not difflicult to understand,
Hardly could Malachi, the champlon of the ethical life, have left
such a situatioy unnoticed. Perhaps he thoughﬁ that now, when
the anger of the people was inflamed and they were beginning to
turn about toward a more exclusivistic state (as will be shown
later), was the logical time for such a pronouncement. Although
the idea of a general protest agaiﬁst divorce may have occurred
to Malachli when he spoke these words, it seems most likely that

he was primerily protesting against the divoreing of Jewlish wives.

It must be borne in mind that Malachi may have been opposing in-
termarriage only because of the attendant evil of divorce, but
the strong language of versme 11 - ™Ffor Judah hath profaned the
holiness of the Lord which He loveth, And hith married the daughter
of a strange god® -~ makes thils an unlikely possibility.

Logicaily and chronologiéally Malachi foreshadows lzra
and Nehemish, While Malachl exhibits exclusivistic tendencies iu
his protest against intermarriage and divorce, it seems logical
to assume that his protests were based primarily on his ethical
objections. although he may have been consclously or otherwise
tending toward a totalitarisn state, it 1s unlikely that such a
thought was uppermost in his mind when he uttered this'prot@st.
Malachi was primarily the prophet, urging the people to forsake

the evil for the good. Despite the unpopularity of his message,

he felt it his duty to exhort the people in this vein.




Pre~Prophetic Eschatology

Amos 5:18,20b, which is to be read together, according
to Morgenstern, 1 furnishes us with the information that the con-
cept of Yom Yahveh was already current egchatology by the middle
of the 8th century BCl. This verse indicates that, according
o the popular conception, the Day of Yahveh would be a day when
Tsrael's enemies would be crushed and Yahveh's power would be
demonstrated to Israel, and more important still, to the other
natiohso It would seem that this early pre—prophetie Day of
Yahveh partook of the miraculous, for it was considered in the
same light as the Exodus qf the miraeﬁlous defeat of the FPhil-
istines by David. 2

The idea of a glorious future for lsrael was bound up
with the thinking of Israel's early leaders. The founders of
the nationsseem to have had such an idea, an idea common to-
other'Semitic nations, too, each of which seemed to belleve
that 1t was destined for a glorious period in which it and its
God would be exalted over the other nations and theilr Gods. 3
Furthermore, Lsrael's early history as a nation seems to have
been conducive to such an idea. At a time when monolatry was
the accepted point of view, 1t was only natural for the péople
to read into the triumphs of Saul, David, and Solomon, the
thought that now Yahveh was gaining the ascendency over the
other gods, and that soon a glorious age of power would come
for Yahveh and His people Israel. 4 Furthermore, 1t must be
borne in mind that the people believed that their close alliance

with Yahveh would make it imeumbent upon Him to act in behalf
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of His people. O

The popular conception of the Yom YahVeh arose oub %
of this close relationship which the people felt existed between ‘
them and Yahveh. Yahveh's reputation among the nations was
measured by the prowess of Yahveh‘s people; their defeat meant
that Yahveh lost some of His prestige among the &dds of the
nations. The whole Yom Yahveh concept, then, arose out of a
very limited view of Yahveh as a strictly nationalistic deity.
Israel owed obligations to. this delty;they had to worship,
bring sacrifices, and honor Yahveh, and as long as they did this,
Yahveh was expected to work for thelr exalbtation, the final
step of which gradually cameto be'the idea of a crushing de-
feat of the nations in battlé, leading to the establishment
of a glorious age for Israel. This was to be an age of unbroken
material prosperity for Israel. 6 Ve see then that this early
idea of the Yom Yahveh was a rather nabtural accompaniment of
the theologiéal ideas of the day plus the politioal ambitions
of lsrael and . her: desife'for economic security. It must be
noted that there was no ethical implication whatever, with ref-
erence to the Yom Yahvéh, before Amos ceme on the scené and
gave the idea an entirely new implication. 7 |

In addition to pointing out what part the early con-

ception of Yahveh played in the development of the pre-prophetic

concept of the Yom Yahveh, Smith has summarized the basic elements

which seem to have been important in crystallizing this idea

into the form in which Amos found it, when he embarked upon

his ministry, as follows: (1) 'The idea was fostered by tradition,




(2) was an outgrowth of the general Semitic conceptions of a
God-given commission to enlarge the sphere of a divine author-
ity, (3) presupposed as a source of inspiration and courage 1in
the great work of the conquest of Canaan, (4) stréngthened by
its apparent partial realization in the progress of the nation's
history, and (5) enforced impressively by thé nations #prophets®

before Amos. 8
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Notes to "Pre-Prophetic Eschatology"

1. Bible 1 Class Notes,

2, Bible 1 Paper.

%, amith: Day of Jahveh, in American Journal of Theology,
Vol 5, No. 3, Pe 505,

4, Ibid, pe. 507.

5. Bible 1 Paper,

ée Charles: Eschatology, Des 874

7, Ibid, D. 88,

8, Smith, AJT, Vol. 5, No., 3, p. 508,
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Prophetic Eschatology - Amos

The eschatological picture which Amos paints is not
a happy one for Israel, for it is largely one of doom and

disaster. (3:11)
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Read ?Fﬂﬁ; instead of ?‘?QJ; Bib. Hebr.

Therefore thus saith the Lord God;
An enemy will surround the land (see emendation)
And he shall bring down thy strength from thee;
And thy palaces shall he despoil.

God 1s to bring ﬁﬁch a day about by means of an enemy. It is

to be a terrible defeat in battle by some forelgn foe, with a

deliverance into exile as the resultb., (6:7,8)

Fﬁl <1eNT IXE‘~QSX |3f
SRIN0 NN 7o)

ey Y e gee)
salerd afie e pied

rdk ucd-s\é 'Dalc pieaN
'o>icde, pasannds!
'.a\cgﬂl "6 '3

Now therefore shall they go into captivity in the
first group of exiles,

And the shouting of them that were luxuriously sit-
vated shall pass away.

The Lord God hath sworn by Hinmself,
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Saith the Lord, the God of hosts:

1 abhor the pride or Jacob,

And I hate his palaces,

And I will deliver over the city with all its wealth.

(5:27) P@Nﬁg‘ $\cg:N P o ’;\de\\
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Omit %{gﬁand ]Nﬁ)as glosses; Bib. Hebr,

And I will cause you to go into captivity beyond
bamasocus, saith the Lord of hosts. (see omirsions .}

(Also see 3:11 above.)

Amos does ﬁot tell us what nation is to be the agent of Yahveh
in bringing about the Judgement, but although he does not men-
tion any nation by name, it seems likely‘that he had in miand
Syria., This we believe on the basis of Dr. Bubttenwieser's in-
terpretation of Amos' view of the doom. He gives as proof of
this view the fact that Syria had already attacked Israel, and
that the people feared future attacks. He uses the passages,'
which he believes to be almost contemporary with the preaching

of amos in II Kings 1337,
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For there was left to Jehoahaz, from the people, only
fifty horsemen, and ten chariots, and ten thousand foob-
men; for the king of Aram destroyed them and made them
like the dust of the threshing.
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And Jehoash king of Judeh took all the consecrated

things which Jehosaphat, and Jehoram, end Ahaziah,
his father, kings of Judah, had consecrated, and his
own consecrated Lhings, and all the gold, and every-
thing which was found in the treasuries of the house
of the Lord and the house of the king, end he sent it
to Hazdel, king of Aram; and he left Jerusalem. 1

It must be elearly understood, however, that.despite
the fact fhat Amos conceived of the judgement as a day of battle
the result of which would be exile for Israel, he was still de-
finitely under the influence of the pre-prophetie (folk) concept
of Yom Yahveh, for he paints a picture of unusual natural phe-
nomena whiéh would accompany fhe judgement, a pieture which we
find very frequently throughout prophetic eschatology. Illus-

trative of thls phase of Amos' es ohatology, is the very important
passage 5:18,20b which, following Morgenstern we read together. 2
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Woe unto you that desire the day of the Lordl
Why do you desire the day of the Lord?

It is darkness, and not light®.

Even very dark and no brightness in it.

|
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We come now to the most important aspect of the esw
chatology of this prophet, that is, the inclusion ofvthe ethical
note in a pilecture of destrﬁction. This note, first formulated
?% by Amos, became an essential part of the eschatology of most
I of the successors of the prophet of Tekoa. The doom which is
inevitable will come because of the ethieal shortecomings of the

people of Israel and Judah, This follows Bubttenwieser who be-

lives that the prophesies of Amos were addressed to both Israel

and Judah. 3 This ethical interpretetion, with all its impli-

catlons, is clear from several passages, notably 4:1,2b, (fol-

lowing Morgenstern who omits 2a as a gloss, 4)
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Hearken unto this word, o ye kine of Bashan,
That are in the mountain of Samaria,

That oppress the poor, that crush the needy, j
That say unto their lords: *'Bring that we may feast.® |
For, behold, the days shall come upon you, i
That ye shall be taken away with hooks, 4
And your residue with fish hooks. . i

and 2:6
3  gNie 55
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Thus saith the Lord:

For three transgressions of Israel,

Yea, for four, I will not reverse it: -
Because they sell the righteous for silver,
And the needy for a pair of shoes.,

Also see above 3:8,

Whether Amos believed that Jahveh Himself would make
a supernatural appearance in connection with the judgement, is
difficult to say, but our study of the preachings of Amos does
not bring us to the conclusion that such was the case, Similarly,
" it does not seem necessary to assume that Amos thought of the
Yom Yahveh as one daye. It seems rather to have been an event
(as already indieated above.) Smith maintains the opposite point
of view, but does not prove his point. ° However, the idea of a
day of battle, the natural phenomena which are to accompany the
day,vthe idea that it would be a vindicationvfor Yahveh, are all
elements that Amos took over from the prémprophetic eschatology,
according to Smith;6 a contention with which we agree, It must
be noted, however, that Amos took all of these elements and used
them not to glorify Israel on a nationalistic'basis as had been
done in previous eschatology, but to prove that Yahveh was an
ethical God and that He was punishing His people because of their

ethical dereélictions.

Yahveh, according to Amos, also hag a judgement in store
for the other nations,  In Chapter I, in the "antl-nations”
bassage, he mentions by name Damascus (Syria), Gaza (Phillistia),
Edom, and Ammon, which will be punished by Yahveh., Exactly how

this judgement is to be accomplished is not explicitly stated
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except that/passages speak of Yahveh sending fire ageainst these
; several nations: 1l:4, |
: lehp NT7T €le ‘D\I\X@‘
‘33 7\T >AMie 3faid

And I will send a fire into the house of Hazael,
And it shall devour the palaces of Ben-hadad.
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And I will send a fire upon the wall of Gaza,
And it shall devoux its palaces.
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And I will send a fire upon Teman,
And it shell devour the palaces of Bozraha
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And I will kindle a fire in the wall of Rabbah, |
And it shall devour its palaces,
With shouting in the day of battle,
With a tempest in the day of th® whirlwind,

A day of battle is also mentioned in connection with Ammon (1:14)
and implied in the picture of the humbling of the other nations.
Natural phenomena, too, are alluded to in connection with the

punishment of Ammon (1.:14),

The ethical implications of the judgement are the same

for the nations as for Israel.

Their judgement is to come about

because they have transgressed the high ethieal standard which

Jahveh demands of all men, In each of the anti-nation prophesies,

in Chapter I, Amos states his case, pointing out the ethical

transgressions of the particular nations involved,
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It must be noted in concluding this short sketeh of the
eschatology of Amos that the old pre-prophetic idea that as long
as Israel performed certain obligations toward Jahveh, Yahveh
must protect Israel, was changing in Amos'! preaching to a much
wider view of Yahveh's influence, the idea that Yahveh also made
demands of other nations and that his demands of all people were
on an ethiecal basis. DBut Israel was still especially elose to

Yahveh, and that Yahveh was most concerned with Israel is clear

from 3:2, (as quoted above).
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Notes to "Amos"

Buttenwieser: Prophets'of Israel, p. 238,

Bible 1 Class Notes.

Buttenwieser: Prophets of Israel, p. 234,

Bible 1 Class Notes.

Smith:' The Day of Yahveh; The American Journal of
Theology, Vol, 5, No, 3, pége 515,

Ibid.




Prophetic Eschatology - Hosea

This prophet does not use the expression YY, but his

ideas with reference to eschatological problems follow ¢losely
those of Amos. The eschatological picture is 'not clear-cut as

in Amos.

As in smos, we find a picture of destruction. This is
well-illustrated in 7:13, where we read,
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Woe unto them for they have strayed from me;
Pegtruction unto them! for they have transgressed

against me;
Shall I redeem them,
When they have spoken falsehoods agalnst Me?
Hosea views the judgement as a defeat at the hands of some foreign
power with a resulting exile. It would seem to be Assyria which
is to be the foreign power, which will be Yahveh's agent in pun=
ishing Israel, for this lend is mentioned as the place of exile,
but Egypt is also mentioned, in 9:3,
| | v ez e (of
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They shall not dwell in the land of the Lord;
But HEphraim shell return to Egypt,
Ag@ they shall eat unclean food in Assyria.

In this eoﬁnection we must quote another passage having the same

import. This passage seems to imply a day of battle, but certain-




e 43

ly we are not told outright that sueh will occur. Je refer to

10:6, whiech reads, :
(??p '“ri\|}JF'Pd

Read. '(E:?l’instead ofg;.l‘; Bib., Hebr,

For, lo, they shall carry him (lsrael) to Assyria.
(On basis of omendatlon)

Referring to 9:3 again, it 1s hardly likely that Egypt was really
thought of as a place of exile, for it was Assyria which was the

far more logical place of exile,

An important difference between Hosea and Amos is that
the - former has none of the old folk-loristic elements of Amos,

Ag indicated above, an attack by some foreign power (most prob-

ably assyria) is visualized by the prophet,

In the matter of the "why" of the judgement, Hosea's
eschatology follows that of Amos. In contradistinetion to the

pre-prophetic concept of judgement, Hosea presents a picture of

a people, Lsrael, who were to be punished because of their eth-
ical misconduct. This is obvious from 15:12,13a:
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The iniquity of Ephraim is bound up; I
His sin is laid up in store, w
The throes of a travailing woman shall come upon him:
He is not a wise 80N, =—mmmmm=

Expression of a similar idea is found in 5:1 f£f, where ritual

‘Misdeeds too, are condemned:
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Read =>~|Cinstead of:=T; -:ﬁfJ? instead of T T
\ » '
Hear +this, 0 ye priests,
And listen, ye house of Igrael, ===—--=-
For you does the judgement concern
FPor you (see emendation), O Ephraim, you have committed
harlotry,
Israel is defiled.
Their doings will not permit them
To return to their God

For the spirit of harlotry is within them,
Apd they know not the Lord.

7:16, EE’J?é\ (7ley
| N Q)2 e
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Read }fzafiﬂinstead of &% (0 Bib, Hebr, Read Wfﬁéﬂinstead
of tDﬁét{;_Bib, Hebr., (This makes necessary the omission of
Fﬂ%“ﬂg: which was probably added in the hope of meking sense out
of an obscure text.)
They return to wickedness, (on basis of emendation)
They are as a decelitful bow; '

Their princes shall fall by the sword
because of my wrath. (on basis of emendation)

It must be added that nowhere does Hosea mention judge=~

ent of other nations as did Amos. Whether he believed that the
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Judgement would apply to Israel alone is difficult to ascertain, ’

Such might be the case, or, perhaps, the fact of the matter is |
that Hosea was interested only in Israel.

|

| |
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Prophetic Eschatologv - Isaiah

The judgment, according to Isaiah,

is to be disastrous
for the people of Judah and or Israel, against whom the Judgment
is also directed. 1 fTne Judgment is to be a defeat or the people

of Yahveh in battle. This is clear from certain bassages in chap-

R ter 10, verse 3, where we read, -
Q’R‘Pg m\) [ 53 A N
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And what will ye do in the

And of ruin which will come from afare?
To whom will ye Clee for help

And where will ye leave your glory?

also verse S,

NS A 0N T e G?e el I

Woe unto Asshur, the r

od of My anger ang the starr
of My indignation.

(Note that the words PR°7  leds are probably g gloss. 2)

and again, verse 6,
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Against an ungodly nation do I sena him,

And against g People with whom T am angry do I
glve a charge; .

To take 8poil and 4o gain booty,

And to place them like something to be trodden upon,
like the mire in the streets,

Another bassage, too, 33125, 26, is illustrative op this point:
Y TINT PN
ANl paied)
AR fricl (Jley
L 7em ‘?q,cf? S>PA|
Thy men shall fall by the sword

?
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And thy mighty in the war.
And her gates shall lament and mourn;
And completely despoiled she shall sit upon the ground.

Other passages too glve us a picture of punishment for Godt!s

speclal people.
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For Jerusalem does totter,
And Judah falls,
Because their speech and their doings are against

the Lord,
To provoke the eyes of His glory. (3:8)
R S
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The Lord standeth up to plead,
And standeth to judge His people. (%:13)

Read (N¥instead of P'N¥, 3
Assyria is to be Yahveh's agent in overthrowing the
people of Isréy& and Judah in batitle. The passage 7:26, emended,

gives evidence that such was Israsel's belief.

| I Y TR =EE NN
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On that day will the Lord shave off
With a razor hired from beyond the River,
even with the king of Assyrila;
The hair of the head and the body;
The beard also will hle sweep away.
. AZB2 .y - N
Read ™™ \?fZinste&d ofw:%”ﬁzj?. The words ylel qﬂ}V?may be a
gloss, but undoubtedly an accurate, one. Place the word qff&
before 916\1? Bible 2 Class Notes;Bib. Hebr., Amer. Trans.

Likewise 1035,6.1866 above) .

A day of terror which seems to be based on the old
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pre~prophetic coneept of judgment is pietured for us by Isaiah,
but this may be only Isaiah's poetic way of picturing a day of

defeat in battle for Yahveh's people.
O sqfortt Y sen? fiew |
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And they shall go into caves in the rocks,
And into holes in. the earth
From before the terror of the Lord,

Can ron €D e G Ow oo (o G XD 4SS Ko Oms @ GVR MO

When He ariseth to bterrify the earth. (2:19) ?
The passages which refer to judgment of other nations

are not by Isaiah. They are either exilic or post-exiliec. 4

Isalah, however, does believe that Yahveh will judge Assyria ;
after He has Tinished using Assyria as a tool to judge His own

people. This 1s clear from 10:12,13:
|\‘§“ VW R@N-Paesle VARIE 8PS asy
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Therefore it shall come to pass that when the Lord
hath completed all His work in Mb. Zion and in Jeru-
salem, He will punish (see emendation) the fruit of
the arrogant heart of the king of Assyrig---~=---
For he hath said:
By the strength of My hand have I done it,
And by Wy wisdom, for I have understanding
In that I have removed the boundaries of the
people (see emendation)
And have despoiled their treasures (see emen-
dation),
And have brought down as a mighty one the in-
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hebitants. "ol nie |
Road O 2ftana ““‘k instead of q'T!and A

Read G\P_Sinstead of Fpal. Read T? ?l&v@\lnstead of T7 B\W\Wl
. The judgment of Assyrla, details of which we are
not given, is to take place for the same reason that Jjudgment

of Yahveh's own people is to take place, i.e., because of their

ethical failings.

Isaiah follows his predecessors in that the Yom TYahveh
is to be a day of judgment, ethical and ritual in nature. 2:8g

gives us ev1dence that such is the case

PY)fie e WIS
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Their land is full of idols;
Ivery one worshippeth the work of his own hands.

Read:jh?ﬁéfinstead of «[|p>). Bible 2 Class Notes.
i =
Very importent in this connection is the long list of misdeeds
listed in chapter 5 (for example, verse 8 and verse 20).
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Woe unto them that join house to house,

That lay field to field,

Till +there be no room, and ye be made to dwell
Alone in the midst of the land!

206 Y)) gMNies
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Woe unto them that call evil good
And good evil. ~=mw=—=

- The Jjudgment brought the downfall of Israel and exile was the

result according to Isaiah (perhaps writing here after the fall
of Israel - or else read as future) .
TN b ‘33‘
RIS Hen
Therefore my people have gone (or will go) into cap-
tivity

Because of lack of knowledge (meaning knowledge of the
ethical way of life). (5:13)




But -the implications of the day bring Isaiah to a
future hope for his peéple, an idea new in connection with this
prophet. After Yahveh hasvpunished Israel at the hands of
Assyria, he sees deliverance, future hope for Yahveh's people, fﬁ' il

as is evident from 10:24,27:
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Therefore, thus saith the Lord, the God of hosts:
Do not be afraild of Asshur, O my people who dwell
in Zion, even though he smite thee with the rod, |
and 1ift up his staff against thee in the way of
Egypt.
(retsa ppe as)
Noe SN [E76 Ao
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And it shall come to pass in that day that
(omit as gloss, Bible 2 Notes)

His burden shall depart from off thy shoulder,
And his yoke from off thy necke=-====-

|
g It must be pointed out, however, that at no time during the
erisis of 701, in which Jerusalem was being besieged by the

king of Assyria, did Isaiab predict deliverance by the inter-

vention of Yahveh. 5
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Noteg to "Isalah"

Charles: Eschatology, p. 91.
Bible 2 Class Notes,

Ibid,

Ibid.

Ibid.
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Prophetic Bschatology -~ Micah

According to the ICC only chapters 1 - 3 ( and pos-
sibly a few fragments in other chapters) are original with
Micah. 1 At this point, therefore, oﬁr consideration of

Micah's eschatology will be confined to chapters 1L - 3, and one
such fragment.
The eschatological picture of Micah is entirely one

of gloom, The day of Jjudgment is to be one of terror for
Yahveh's people.
Feor COINIPEN 1S s on g
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For behold, the Lord comes forth from His place,
And He will descend and tread upon the high places
, of the earth; ’
And the mountains shall be melted under Him,
And the valleys shall be broken apart,

As wax before the fire, ,
As waters poured down upon a steep place., (1:3,4)

SN S7e 206 Ryp- o
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For the inhabitant of Maroth hopes for good;

For evil will come down from the Lord unto the
gate of Jerusalem. . (1:12)
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I will yet bring unto thee, O inhabitant of
Mareshah, one that shall possess thee;
Unto Adullam shall the glory of Israel come
(1:15)
foN  par & iRy PY
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In that day shall they take up a parable against

Jou,

And they shall lament with a great lamentation,
and say: ‘

'We are completely plundered.'-m—wemwew (2:4)

We are not told in detail how the judgment is to be
brought about, but the picture in lMicah leaves us room for one
of two interpretations. If we take 1l:2-4 literally,

¥0o P Ne
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Hear, all of ye peoples;
Give ear, O earth, and all that is therein,
And let the Lord God be witness against you,
The Lord from His holy temple, (l:2. see above, vv.3,4)

Yahveh Himself will make a supernatural appearance and Judge the
world, to the accompaniment of weird and unusual natural phenom-
ena. However, this writer prefers to interpret this passage as
figurative language and to accept 1:15,16,
T‘d\ma\ ‘J'a*(g '5d) MAP
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Mmake yourself bald, and tear your hair for the
children in whom you delight;

Make your baldness great as the eagle,

For they will go into exile from you, (1:1l6. see above v.158)|

which gives us a piéture of some conqueror who will be victor-
ious over Yahveh'!s people in battle, after which Yahveh's people
Will be carried into captivity. Further weight is given to

such a view by 6:9-16 (especlally verses 12 and 13).
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or its rich men are full of violence,
And its inhabitants "have spoken lies;
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And their tongue is deceitful in their mouth,
lherefore I am beginning to glve thee wounds;

I am making thee désvlate because of thy sins.

This section, too, is addressed to "the city",
___I__F\‘\\ ’\“G‘é— o BTP
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Hearken: the Lord proclaimeth t6 the eity---we-

Pay atte?tio? to the rod, and who hath appointed
it (6:9),

seemingly indicating that Jerusalem was to bear the brunt of

the judgment,
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Micah emphasizes the ethical in connection with the
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Judgment. The passage 2:12, and also 3:4, leave us no doubt as

Micah's concept of Judgnent.,
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Woe to them that plan iniquity
And do evil upon their beds!

um e e o 3 @Y ne oo @

|

And they covet flelds and they seize them,
And houses, and they take them.--<{2:1,2)
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Then shall they e¢my untb the Lord,

But he will not answer them;

snd He will hide his face from them at that time,
According as they have acted in an evil way in

to the important place this interest in the ethical played in
]'
their doings. (3:4) : '

ks Gl s

It might also be noted that Mlcah alludes to the Temple

i (see above,_l:z) in connection with the judgment, but it does not
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seem as 1f this had any particular significance. Cértainly it
has nothing of the importance that it had in post-exilic eschat-
ology.

Micah exhibits an interesting eschatological point of
view in that he holds the leaders in Judah responsible for
the approaching downfall of Jerusalem. According to the ICC y 2
it was only the city of Jerusalem which was to fall. This is
maintained because Micah upbraided the ruling classes only,
i.e., priests, prophets and rulers. The ICC further asserts
that Micah believed that the simple country folk outside of
Jerusalem would be saved to carry on the glory of Yahveh, 3
This may be a correct contention, but Micah's whole picture is
one of doom, and it seems a somewhat doubtful: step to posit
suech a division.

Micab is nowhere concerned with a judgment upon any

people other than His own.
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Notes to "Micah"

L. Icc to Mieah, pp. 6,8,12,15,
2e Ibid, Pe 2D
De Ibid, p. 26,
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Prophetic Eschatology - Nahum

The portion of the Book of Nahum which Nahum actually
wrote is concerned with the destruction of Assyria (Nineveh) and,

by implication, the exaltabion of Yahveh's own people.
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‘Woe to the bloody city!
It is full of lies and violence.
The prey doth not depart. (3:1)

AINIE Tﬁ* wm | N
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Thy shepherds are asleep, O king of Assyria,
Thy distinguished men are resting;
Thy people are scattered upon the mountains,
And there is no one to gather them together. (3:18f)

From one standpoint, Nahum is reminiscent of the old pre-prophetic
jidea of judgment, according to which view Yahveh must be exalted
on the Yom Yahveh to show the nations that He was perfectly cap-
able of taking care of Himself and His people. 'he eschatologlc-~
al pilcture is not concerned with Judah or Israel, however, but

is only one of destruction of Nineveh in a gigantic battle.
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But Nineveh hath been from of old like a pool of
water (see emendation);
They flee;
"Stand still;?
But no one looketh bhack.
Reaa ‘Nin stead of ’N Ne
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omit as a gloss the words NI '3,
I v.' »
Take spoil of silver and take spoil of gold
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And the faces of all of themxhave g?tnered blackness.
2:9-11

Whether Yahveh's people are to be the agent of Yahveh in this
destruction is not ¢learly stated, but the implication is that
such is the case, that Nahum has this in mind as he addresses
Yahveh's people (see above, 2:10). The judgment is glven the
ethical motivation common to prophetic eschatology from Amos
onward.

The eschatology of Nahum must not be thought of as a
complete retrogression in thought. although he is bitter against
Assyria, he conceives of an ethical motivation for his whole
eschatological system., The very fact that he considers Israegl
righteous, and Assyria, which was to suffer destruction, as
wicked, gives an ethical note to his eséhatology which was not
known in pre~prophetic days. It was not only that Assyria was
a foe of Israel that it was to be destroyed, but more lmportant
was the fact that Assyria was wicked while Israel was righteous. 1

Whether Nahum's picture of the Yom Yahveh was only
his or whether it reflected the general ideas held by the people,
is difficult to say. At any rate, it is possible that the
reasong for the renewal of the old pre~prophetic concept can be
found in two directions., We must bear in mind that Josiah's
reforms had brought renewed optimism to the Jewish people. Uhey
were fairly well convinced that they were the chosen people,

that Yahveh was about to come to their aid. It was a natural
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stép*to embody this feeling in their eschatology. .In the

second place, foreign oppression led to a feeling of hatred
against the oppressoré of Israel. As Charles puts it, "Israel's
suffering at the hands of their oppressors had given birth to bit-
terness.and resentment. The pressure of Toreign influences in
worship and morals also naturally made the rellgious leaders

in Judah set all the higher value on thelr natural worship

and ancestral customs.... The gause of Yahveh and Israel is

one." 2
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Note Eg "iTahom

1. Smith

"Assyiig"'reférs to Nineveh throv
2o Charles, pps 96, 97.

o« 916+ Charles: Eschatolo

96, 97.

is prophet, of course.
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Prophetic Eschatology -~ Habakkuk

The day of judgment is to be one of disaster for
Yahveh's people. 4 foreign nation, the Chaldéans, will lay

waste the lands
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For a work shall be done in your days,

Which you will not believe, even though it be
told unto you.

For, behold, I am raising up the Chaldeans,

A bitter and rash nation,

That goes through the breadth of the land

To possess dwelling places which do not belong
to it. (L:5b,6)

Whereas - in Nahum the Assyrians

wrath, in Habakkuk they are to

were to be the object of Yahveh's .

be the tool of Yahveh for the

destruction of Judah.

ethical implications,

The eschatology of this prophet has definite
This is well illustrated in 2:9.

IN7h o 3T whe

Woe unto him who gaineth evil gains for his house==wme= .
But the picture is somewhat confused; for Yahveh will
judge the very nations whom He has appointed to judge His people,

1t would seem from one passage (1:18b ff), I5N€, caeﬂf"\
3

SNCUNISIIN [
0 Lord, for judgment thou hast establighed them,

And Thou, 0 Rock hast established them for correction,

(1:5b,6)
Which interrupts the above picture /,And Assyria will be judged

for the same reason, i.e., ethical shortcomings -
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0 Thou, whose eyes are too pure to look upon evil
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Why dost Thou look, when they deal in a treacherous
manner, .
And why do you keep silent when the wicked overcomes
The man that is more righteous than he? (L:13)
=~ for which Judah will be Jjudged. There is a marked similarity
in Habakkuk to the role which Assyria plays in the prophecies
of Isaiah, and it may be that Habakkuk had this picture in
mind; bub it seems more likely that the verses which tell of

the judgment of Assyria are either not original in Habakkuk,

or at least are out of place Iln their present position.
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Prophetic Eschatology - Zephaniah

From one point of view, Zephanlah's eschatology seems
to represent an“advance in thought over that of Nahum(énd Hab- 7
akkukb in that he did not speak of a.righteouslisrael VS. &a
wicked heathen nation, Assyria, or wicked heathen world. 1%
is hardly possible to say that Zephaniah thought of a universal
judgment, dbut we can say\that it seems to be more all-inclusive

than those of his predecessors. Phe passage 1:2,% illustrates this:
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I will completely destroy everything
From off the face of the earth,
Saith the Lord. (see note below)
I widl destroy man and beast,
I will destroy the fowl of the heaven and the

fish of the sea, 7
And I will cause the wicked to stumble; (see emendation)
And I will cut off man from the face of the earth,
3aith the Lord.

( ‘donIrCin v.2 and v.3 is probably a b"{_fox*m of é@_)cor#@_lg lee ;'v/';‘]
) R

Read ‘}X@Q?!instead of ﬂ@p@g\,;ﬁib. Hebr.)
It must be noted, however, thaf Zephaniah had a rathen imaginative9:
flowery style, and this may account in a large measure for his
seeming tendency toward upiygg§a;ism, yqan‘mmaafkuum~wii%€w

Judgment is to come upon Judah, bringing with it

punishment for Yahveh's peovle. Undoubtedly Zephaniah had in

mind a defeat in battle. )
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Be quiet because of the presence of the Lord God;
For the day of the Lord is near,

For the Lord hath prepared a sacrifice

He hath consecrated His guests.  (Li7)

Another passage, 1:15-17, also tells us of a great battle:
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That day is a day of wrath,

A day of gloom and thick darkness,

A day of celouds and great darkness,

A day of the horn and the alarm,

Against the fortified cities, and against the
tall towers.

And I will bring distress upon men,

And they shall go as if blind.

For against the Lord have they sinned.

e s A ey Ty My e R6 sen

Ixactly who the agent of Yahveh, which Nahum speaks of as

”Hié guests,”™ will be, is not clear., It is likely, hOWLVOf,
that he has in mind the Seythians. 1 These seem somehow to be
only the instrument of Yahveh's wrath, and not the ilnstrument
and the recipient, as in the case of Isaiah's picture of 4s-
syria.

It is to be noted that we find the old pre-prophetic
folk-loristic elements adopted by aAmos from the older eschatol-
ogy in the prophecy of Zephanish. In fact, 1:15 (see above)
parallels very clearly Amos 5:18,20b. The "folk lore™ pic-
ture and the "day of battle” picture are not necessarily

the Tformelr
contradictory; in fact [ is cleverly woven into the.idea of

a day of battle (see above, 1:16).




It is an ethically motivated judgment which Zephaniah

pictures for us. 'This is clear from 1:17 (see above)., another

s

b 2 o a ur L] . 1] L] ¥ [‘ N
passage, 1:4rf, mentions ritual misdeeds in connection with mﬂ%ﬂ*

the ritual, ani idea that has not heen emphasized in con-

nection with the eschatological picture, but which was certain-
1y not new to Zephaniah.
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and I will stretch out my hand against Judah,

And against all the inhabitants of derusalem,
And T will cut off from this place the remnant
of Baal,-===- (1:4rf)

We héve noticed a similar thought in connection with the eschat-
ology of liosea.

Despite the pilcture of destruection which we find in
Zephaniah, he seems to have believed that scmechow a portion of
Yahveh's people would be dealt with leniently in connection
with the jﬁdgment; at least that utter destruction for His
people would not be the result of the judgment. This is clear

from 2:3
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Seek ye the Lord, all ye humble of the earth,
Who have fulfll]@d his ordinances.
Seek righteousness, seek humility;

Perhaps you will be hidden in the day of the wrath
of the lLord,

and from 3:13,
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The remnant of Israel shall not do iniquity,

Neither shall 1t speak lies,

Neither shall a deceitful tongue be found in their
mouth ;

For they shall pasture and lie down,

And there shall be none to cause them fear,

which may be later, but its spirit fits that of 2:3.
zZephaniah does not seem to have been concerned with

any Jjudgment of the nations (except, see above, discussion of

all-inclusive tone of some of his writings).

Xy i A
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Note to "Zephaniah®

1. Charles: BEschatology, p.

100
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Prophetic Eschatology - Jeremiah

Jeremiah does not use the term Yom Yahveh, but he fore-
saw calamity for Yahveh's people nevertheless, and he lived to
see his propheoies fulfilled. Judgment to Jeremiah meant deliv-

erance in war into the land of Nebuchadnezzar, king of Babylon.
This is clear from 27:8, X ' r
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And i1t shall be that the nations and the kingdom which
will not serve him; Nebuchadnezzar, king of Babylon,
and which (see emendation) will not place their neck
under the yoke of the king of Babylon, with the sword,
and with femine, and with pestilence will I visit that
nation, saith the Lord, until I place them (see em=
endation) in his hand,

(Read N@|c linstead of g [c >.Icl;read '3§3\'inlstead of 'I‘..D}.Bible
2 Notes) - o . ‘
and also from 1:14-16, '
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Then said the Lord unto me: From the north shall the
evil break forth upon all the inhabitants of the land.

for behold, I am proclaiming to all the kingdoms of
the nortlj., salth the Lord; and they shall come, and
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and each one shall set his throne at the entrance of
the gate of Jerusalem.------ and I will speak My
Judgment ageinst them, concerning all their evil,
because they have forsaken Me. And they have offered
to other Gods, and they have bowed down to the work
of their hands, : _

(Omit as glossSﬂﬁaéﬂﬁ;place esnach after \M?gﬁoBible 2 Notes)
although it must be pointed out that in the latter passage Jere=

‘miah may have been thinking specifically of the Scythians. 1
Joremiah thought of judgement in terms of defeat in war is also
That /. clear from 27:8 and also from l:14~16. Very important,

too, is 87:9,10, which gives a vivid picture of Jeremiah's idea
_OfJUd&ﬁﬁﬁ- Tgf qNMJ IREA N lmey“ﬁz Y ANIe a0
N5 pxec R o 1P of s pyess 1N
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Thus saith the Lord: Do not deceive yourselves, saying:
The Chaldeans will certaihly go away from us; for they
will not go. Yor even though you had smitten the whole
army of Chaldeans who fight with you, and there were
only left wounded men among them, nevertheless they
would rise up, every man in his tent, and they would
burn this eity with fire.

Supernatural and natural phenomene play no part in the

eschatology of the prophet, unless perhaps in 4:28:
NeR J§]°3\ CNTN) ;}
NN PIWNRS )R]
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LANN S 7lgle-(cd)l NS
s Because of this shall the earth mourn,
. And the heavens above shall be black;

e For I have spoken and I shall not repent,
% I have devised it and I shall not turn back from it.

(Omit ;éand read ‘SfNﬁafter ‘s NDd oBible 2 Class Notes)

The judement was inevitable, according to the eschatol-
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ogy of Jeremlah, because of the sins of Yahveh's people. A pas-

sage which points this out as well as enforces the previous

remarks about Jeremi?h is 17:1-4: _ v
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The sin of Judah is written with a pen of iron,

And with the point of a diamond it is graven upon
the tablet of their heart .

And upon the horns of their albar. (see emendation)

o oun pre b T qu> s 0ED amo oHR

I will make thy substance and all thy treasures for
booty, (see emendation)-mememwaa

And I will cause thee to serve thy enemieu

In a- land- which thou dost not know

u-a-mu--nmnm-mw

Place esnach after 83ﬁ7 instead of after 7' ﬂ%/ Head 54JW\ y%‘
instead of :N\AWLX\O Verse 2 and 3a are untranslatable. B1b1e 2

Class Notes, Read ﬁx““?instead of 36“ fﬁc?
gl
Also, 1:14-16 (see above) 1ilustrdteg this point. We must note

in both of these passages that'Yahveh is pioturéd as being angry
at ritual misconduct in addition to the ethical miédeeds im-
rlied in the use of the phrase "it is graven upon the tablet of
their heart™ see above 17:1b). General ethical shortcomings,
too, are an iﬁbortant cause of the judgment. Very illustrative

of this is 6:13-15.
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For from the least important of them to the most

important,
Lvery one is greedy for gain.
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Yea, they are not ashamed,

loreover, they do not know how to blush;

Therefore sha{] they fall among those who fall;

At the time of their visitation, Lhev shall
stumble,

Saith the Lord.

(omit as gloss the words"le’?‘ STED 2], Read PDT\??Q
instead of P'>»3PI.) | )
Jeremiaﬂ preached a different message during the latter
part of his ministry. - after the people had been judged he
preached a message of comfort, In faet, it tended very much

toward the Messianic type of eschatology which is discussed

elsewhere, although it is not quite so extravagantly palnted.
}\C‘ KC(\QJ\ 3‘?“&\‘(‘ '3\Xn\b‘ 71'\ ‘?‘c__\ F‘\C‘? P\ N\ ENET
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Behold, the days come, saith the Lord, that I will
SOwW the house of Israel, and the hOer of Judah, with
the seed of beast and Wlth the seed of man. And it

shall come to pass that as I have watched over ‘them
to uproot and to destroy....so will I watch over them
to rebuild and to replant, saith the Lord. (31:27,28,
JPS translation;31:26,27, Hebrew text.)
This hopeful message, new in prophetic eschatology, continued to
play a pardv in most subsequent prophetic writings. The new
"covenant™ idea, as it was expressed in Jeremiah, had at its
basis the idea that the people had now suffered the Jjudgment
at the hands of a foreign nation, and that now the message

- nmust be one of encouragement. This whole attitude i1s well

expressed in 31:31-34 (Heb. text, 3L:30-33):
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Behold, the days come, saith the Lord, that I
will make a new covenant with the house of lsrael
(see glos8).s.. or they shall all know Me, from
the least important of them to the most important,
sailth the Lord. For I will forgive their iniquity,
and their sin I will remember no more.
(Omit as gloss the words Y™ W7 ™| )
also
Tt should be noted that there is/the two-Told division of
"message of doom" and later "comfort" in the message of Lzekiel,
In fact, in respect to the "comfort™ aspect, Lzeklel developed
the idea more fully than Jeremiah.
The prophecies of Jeremiah show no interest in the
fate of other nations. Both those which speak favorably of
Yahveh's future relationship with other nations, and those

which come under the cabegory of anti-nations passage are geneilal-

ly rejected as later than Jeremish. 2
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Notes to "Jeremiah" |

1. Bible 2 (Clasg Notes.
20 Ibidﬁ
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Prophetic HEschatology:- Lzekiel

There are two stages in the eschatological picture of %
Ezekliel, before 586 the message of doom, and after the message |
of doom had been fulfilled, a mesaége of eomfort, We_consider
first the period before 586. As in Jeremish, judgment to
Bzeklel means deliverance, by means of defeat in war, into the
hands of the king of Bébylonia. F¥llustrative of this point is
6:5,4”)) VRIC ANIE 2D s ja\\c aYR R\ f‘\el‘ AR e
7N e e 3\\‘\6-6.? Sl swedll P
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.e.0 mountains of Israel, hear the word of the Lord
God: Thus salth the Lord God, concerning the moun-
‘4 tains and the hills, concerning the ravines and the

i valleys: Behold, I, even I, am about to bring upon
you & sword, and I will destroy your high places.
And your altars shall be desolate and your sun-im-
ages shall be shattered, -==~"""~ ,

and 7:3,

P “aic apliel TB‘ prooTI
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Now is the end upon you, and I will send My anger
against you, and I will judge you according to
your ways, and I will bring upon you all your abom-
inations.

Also 14:21ff is from this early period and gives a picture of é

8 nation about to fall.
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For thus saith the Lord God: How much more when I
send My four sore Jjudgments against Jerusalem; the.
sword, famine, destructive beasts, and pestilence,
to cut off from 1t man and beast.

From one of the passages referred to above it is
clear that the judgment was based on ethical motivations. (see
above, 6:3,4) This passage gives the impression that Lzekiel
had in mind when he wrote this, the widespread indulgence of
Yahveh's people in heéthen cult practices., The passage 9:9
points to the general low state of the people’s ethics:
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Then e said unto me: 'The iniquity of the house of
Israel and Judah is very great, and the land is full
of blood and the city is full of the perversion of

justice; for they say: The Lord has abandoned the cilg,
and the Lord seeth not.! 18

"It was the ways of the people which were not right and these
ways were ‘to bring calamity." 1

The second part of Ezekiel's message, coning from the
Period after 5869 is a comforting, hopeful one. Yahveh is now

to redeem His people from captivity, as we see in 34:11,12FF:
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For thus saith the Lord God: Behold, here am I,
and I will search out My sheep and will seek them
oubee..and I will deliver them Trom all the places
whither they have been scattered in the day of
clouds and thick darkness.

The people of Israel are to be reestablished once again in
their own land. As illustrative of this point we point out
also 36:9fT: =50 stan ,?3~$C YAy oa

CPOTY2AL pnFeEA

For behold, I am for you, and I will turn unto you,

and you shall be tilled again and sown once more.

It is very typilcal of Ezeklel during the period after 586.

reminds us very much of those later Messianic insertions which

became basic in post-exilic eschatology.

fhe doctrine of individual responsibility is import-
ant in connection with the eschatology of Ezekiel's second per-

iod. Jeremish 31:30 reflects this idea, which seems, however,

to be original here. 2 X s
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But every one shall die for his own iniquity; every
man that eateth sour grapes, his teeth shall be set

on edge. (Hebrew text: 31:29)

Judgment willimow be entirely an ethical affair; the righteous
shall live, the wicked shall éle - each individual is responsible
for himself and himself alone. Izeklel elaborates this doctrine

in detail in chapter 18. (Verse 20 summarizes his doctrine in

striking fashion.)
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The soul that sinneth, it shall die; the son shall
not bear the iniquity of the father, nor shall the
father bear the iniquity of the son. The righteous-
ness of the righteous shall be upon him, and the
wickedness of the wicked shall be upon him., (18:20)

If we regard chapters 25 and 35, which paint a mirac-

ulous picture of a final judgment against loab, Hdom and Am=~

mon, as original with Bzekiel, we must conclude that this is

part of Ezekiel's plan for comforting Yahveh's people after

586, We are not sure that these are by Lizekiel, but may belong

to the other anti-nation prophecies of the succeeding century.

In regard to the clalm of the miraculous nature of the Jjudgment v

pietured in these chapters, it seems equally possible that

Ezekiel had in mind defeat in battle by some othcr nation.
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Thus saith the Lord God: Because thou saldut. Ahal \»
against My sanctuary, when it was profaned, and
against the land of lsrael, when it was made deso~
late, and against the house of Judah, when 1t went
into captivityees. (25:3) ¢

At least he seems to hark back to that when he speaks to the
children of ammon in this passage; similarly, see 25:12Ff, where
Edom seems to have been a destroying agent against Judah.
PPA7 R T | 10 vyjic yNIE 35
(NN FOIC INSIRMY 33 30y ppd
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Thus saith the Lord God: Because Hdom hath taken |
great vengeance agalnst the house of Judah, and '

hath done grave wrong, in that they have taken
vengeance on them, ...

Read pskinstead of plejc;Bible 3 Notes.
Ty T
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The oracles againét Tyre in chapters 26-28, probably
original with Ezekiel, are also part of his comforting message.
The reasons for the oracles wass undoubtedly the imminent siege
of Tyre by Nebuchadrezzar. Ezekiel believes the city is doomed
(chapter 26), he paints the picture of destruction (chapter 27),
and threatens the king with retribution (chapter 28). 3

It must be added in concluding this sketch of Iizekiel's
eschatology that the second period of ikzekiel marks the begin-
ning of a new era in prophetic eschatology. 'The notg of doom
which,we have seen, was repeated over and over again; now gives
way to a picture of hope and encouragement for Yahveh's people.

This is the keynote of post-exilic eschatology up to Malachi,

which is our next coneeri.




Notes to tizekieln

1. Bible 3 Class notes, If 9:9 is later than mzekiel, it
is still very much in his spirit.
2. Ibid.,

3. I0C to Bzekiel, vol. 2, D. 287,
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Prophetic Eschatology - Deutero~Isaiah

Deutero~isaiah formulates in rather full form what
came to be the essential feature of the post-exilic eschatology,
the hope of a restoration of the Jewish state to its former
place of glory. All the passages which we deal with under the'
so-called "non-prophetic"™ section also voice this hope. Ac=-
~cording to Deutero-Isaiah, deliverance is to be the lot of the
pedple of Israel, who are Yahveh's chosen people, They have paid
the debt for the@ﬂ siné, and now they are soon to be restored

to a condition of well-being.
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But now thus saith the Lord that created thee, 0
Jacob
And that férmed thee, 0 Israel:
Do not be afraid, for I have redeemed thee,
I have called thee by thy name, thou art Mine.
When thou passest throough the waters, I will
be with thee; ~wmm--
Although thou goest in the midst of fire, thou

shalt not be burned,
Neither shall the flame burn thee., (43:1,2)
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For thou shalt spread forth upon the right and the

left,
And thy seed shall possess the nations;

And the cities which are now desolate,
They shall cause to be inhabited. (54:3)

Some sort of defeat of the nations might be envisioned

by Deutero:Isaish as the means of bringing about this happy state,
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although one wonders if the bPassage immediately below (42:13)

is not simply figurative language. The passage might imply a
destruction of those nations not friendly to Israel in war, or
1t might simply be the belief of the prophet that Yahveh Himself
would, through a supernatural intervention, bring about Isrsel's
state of glory. Or it might be only a poetic way of saying

that all will soon be well for Yahveh's people.
\cg" M2dD I
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The Lord will go forth as a mighty man;
A8 a man of war will he arouse jealougy.
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He will make himself strong against His
enemies.

Note the reappearance of the old ides of the exaltation of
Yahveh at the expense of the nations.

Cyrus is the agent of destruotion_for Yahveh against
the nations. The nations are to suffer for the glory of Israel.
It is not that Cyrus is particularly favored, but that Israel

must be lifted up. 45:1,3,4 reflect this thought.
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' Thus saith the Lord to His anointed,

To Cyrus, whose right hand I have made strong,
To subdue nations before him,
And to ungird the loins of kings;
To open the doors before him,---~
and I will give thee the treasures of darkness-—«-
That thou mayest know that I am the Lord,
Who call thee by thy name, even the God of Israsl.
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For the sake of Jacob, My servant,
And Israel, iy chosen one, I have ealled
thee by thy name., ~~=ww=a -

Deutero~lsaiah points backward at the Judgment that
has passed, to show the people, by implication, that God expects i
ethical living from them in the new restored state which is to

be thelr lot. This Is evident from 42:24,25.
b7 fieen rdAk 20'eny |33
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Who gave dJacob for a spoil, and Israel to the

robbers? i
Did not the Lord? 1§
He against whom they have sinned, ' il
And in whose ways they would not walk, ' f
Neither were they obedient to His law,
Therefore, Hecpoured upon them 7 R . : |
His anger, and the strength of battle ~—-- X
Read —— instead of - s (Bible 3 Notes)
Although v. 24b was considered a gloss according to our class

analysis, yet it does not seem absolutely necessary to so in-

terpret. The verse seems bto make sense without change, and is

so interpreted here. |
| It must also be pointed outb that inzgeneral one gets ';
? the idea that jﬁdgment was extended by Deutero~lsaiah o the
hations on a univgrsalistic plane up to that point unknown in |
:prophetic-literéturee Israel is still to be Yahveh's specially
cgbsen people, but Yahveh is a God of all nations who demands
righteous liViﬁg, and Israel His messenger appointed to bring

this‘message to the whole world. This thought is clearly ex-

Pressed in 49:6b:
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And I will place thee for a light unto the nations,
That My salvation may be unto the end of the earth.

We must note also a passage which may be a vague ref-
erence o a messenger to precede the comihg of the Yom Yahveh
or the inauguration of some sort of lessianic era. 1l There is
no way of telling what Dautero-Isaiah had in mind in this pas=
sage, but as willl be shown in another place, it may have antici-
pated Malachi's use of the idea. The passage in question is
40:3,5: |
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Hark, someone calleth:'In the wilderness clear a

way for the Lord,
Make plain in the desert a highway for our God.

P R e )

And the glory of God shall be revealed,
And all flesh shall see 1t together;
For the mouth of the Lord hath spoken it.'
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Note to "Deutero-Isaiah"

ICC to Malachi, pp 1,2,




Prophetic Eschatology - Haggai

The eschatological picture,hés now become bound up
with the idea of a Messianic kingdom. ﬂhe people longed for a
glorious reestablishment of a prosperous Jewish state. They felt
that they had complately atoned for their sins (if they were oven

concerned about sin). At any rate they believed that any judguent

which came Woﬁld be not to punish them, but to restore them to
their longed~for state. So it was that Haggai ( and other post-
exilic prophets hesides those unknown writers from whose hand
came the many post-exilic insertions in the pre-exilic prophets)
came to paint pictures of fubture blessedness for Yahveh's péople,
instead of the pictures of doom which characterized the eschatol-
ogy of the prophets for so many years. None of them - at least
until Malachi = seem to have had the high ethical motivation of
a Deutero-Isaiah. In fact, they were much too concerned with
Messianie expectations to be concerned with ethics.

So final judgment, which will bring good to Israel, will
find the other nations contributing to the reestablishment of
the Temple, which is the symbol of the regeneration of Llsrael.
It must be noted that the reestabliShﬁenﬁ of the Temple now as-
sues an important role in Messlanlic speculation. The people
need not even repent of thelr wrongs, but only see that the

Temple is rebuilt; all of which shows an interesting emphasizing

of ritual over the former emphasis on personal morality and

righteousness by earlier prophets. Haggai borrows from the

folk=-loristic picture of other days, in that he envisons natural
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phenomena, a terrible sarthquake as inaugurating the day of

happiness of Israel. As indicative of these several points,

we refer to 28i6-9, o
' W el jera N RIT SHEPT e e ad ™
P ~Fomse o) LT TSl RN Se
R SRS rERENIT A S R
S22 R} &%d~-—l>ﬁp?f N Alle RITO

53 N7l fleleys [N onier s 359
O e A A

For thus saith the Lord of hosts: Yet it is a little |
while, and T will shake the heavens and the earth, and i
I will shake all nations; and all the nations shall
come with choice things, and I will fill this house
with glory, sailth the Lord of hosts~-{he glory of 5
this latter house shall be greater than that of the g
former, and in this place will I give peace, saith Ul
the Lord of hosts. (See emendation and omissions.) a

Omits_Dlcas gloss; al&gwh?fﬁ\wj‘ﬁ%?“sﬂéy Read quwgﬁnstead of
s3Nh.  Omit as gloss S«KZT‘“* ﬁﬂ% Bible'5 Notes and ﬁibo Hebr.

Oniy insofar as the glory of Yahveh's people could be emalted |
by the other nations was Haggal concerned with them. He in no

way approaches the high ethical ideals of a Deutero-~Isaiah,

who thought of Israel as a "light of the nations"” (Deutero-Ilsaiah,

49:6),
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Prophetic Eschatology - Zechariah

The picture which Zechariah paints in hls eschatological }

picture is closely akin to that of Haggal., The day of judgment

is to be OH%NWill inavgurate a Messianic age. Vhereas in Haggal Al
the other nations do not seem to be permitted to share in the E
blessings of the Messianic kingdom, but only to help establish
it for Israel, in this prophet they seem to be admitted Lo some
of the blessings of the glorious age. Yahveh's people would,
of course, enjoy the special favor of thelr God.
?ﬁa ‘%‘ AR TR La~9} P ™ lﬂl\
WO SR T il — - s ase)
ZF%GVT? T AT AP SRR

And many nations shall join themselves to the Lord

in that day, and shall be My people, and I will dwell
in the midst of thee...And the Lord shall inherit
Judah as His portion in the holy land, and shall
choose Jerusalem again. (2:15,165

This prophet differs from Hageal in that he attaches
ethical implications to his eschatolbogical picture,'for after
telling us that "Israel and Judah shall be a blessing® (8:13),
he tells us that Yahveh expects a righteous life as a pre-
condition to the Messianic period. This seems to be true from
8:116,17: .
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5 ] These are the things that ye shall do: Speak ye every

: 4 man the truth with his neighbor; execute the judgment oFf
peace in your gates; and let none of you devise evil
in your hearts against his nelghbor,----

Omit as gloss the wordgyic ;Bible 5 Class Notes.




The coming of the Messianic age is closely assoclated
ih this prophet, too, with the completion of the Temple (see
2:15,16 above) .

Zechariah seems to believe that a theocratic state

ruled over by Zerubbabel will be the form which the Messianic

-era will take. This pieture 1s clearly delineated in 4:16,7,9:
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This is the word of the Lord unto Zerubbabel, saying: i
Not by might, nor by power, but by My strength, saith
the Lord of hosts. Who art thou, O great mountain
before Zerubbabel? (thou shalt become) a plain; and
he shall bring forth the top stone with shoutings of
Grace, grace unto 1%t. ‘ :

Both the JPS and the American Translatlion find it necessary to

ﬁ insert "thou shalt become™ before "plain," adding the word

to the Hebrew text.
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And they shall know that the Lord of Hosts has sent X
me 0 you, v ‘ﬂ
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schatologlical

"Non-prophetic"/ Passages Found emong the Writings of

Pre-BExilic and Exilic Prophets

We come now t0 a number of passages scatbered through-

out the writings of the pre-exilic and exilic prophets whose es-
schatology we have considered, which can hardly belong to the |
writings of the prophet under whom they are inecluded., These ?
| passages all represent a comparatively late point of view in‘
that they tell of a glorious Messianie age, a time when Israel ]

will be restored to its former state, when all will be well with :

Yehveh's special people, the Jews, when the supremacy of Yahveh
and Israel would be generally recognized; in short, a sort of Q

Utopia with the Jews as the chief (or, at times, the only) ben-

eficiary. After the Exile, the people of Israel ( and their
leaders) felt that the people had paid the debt for her sins.
Gradually they began to hope for an improvement of conditions,

This began to crystallize into Messianic expectations. Many é

began to feel that almost any day some unusual event (natural or

.(‘,.,._,.‘

by means of war) would inaugurate this period of glory. Perhaps,
bhis Messianic pilecture might well be described as "wishful think- é
ing", for all such seem to indicate the intense longing within
i the heart of a person who may or may not have been convinced of
_ the possibility of what he was writing. It is, on the other
o ‘ hand, possible that the leaders of the people gig feol a deep i
\ ‘ trust in Yahveh, and confidently expected that He would soon cause |

niracles to happen for His beloved people., But probably more im-

portant, in this connection, than any too deep and abiding faith
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was the psychology behind such prophesies, a psychology common
to all ages., Predictions of doom are always distasteful to the
masses and uncongenial to the thinking of individuals, Only men
of such great spiritual power and deep religious feeling as the
great literary prophets could, as a rule, enunciate such ideas.
Small men found it much easier to speak of Messisnic eras,
Furthermere, even if such beautiful pictures are obvious exag-
gerations, they still awaken within the minds of the listeners
pléasant dreams which make them accept such predictions even if
they are not too thoroughly convinced of their plausibility.
These passages may be .referred to as "non-prophetic
as, for the most part,
insertions inasmuch/they represent a point of view not at all
in accord with the word of the prophets among which they are
scatbered, It must be clearly understood, however, that they
did represent the spirit of post-exilic times, for afber the
Exile the prevailing eschatology was definitely Messianiec in
~character. Certain qualifying and modifying statements will, of
a necessity, he made concerning such a broad generalization for,
as has been indicated already, eschatological concepts do not
change over night. Parts of the old remain, bits are “thrown
away entirely, and new ideas are added from age to age. Without
further comment we turn now to a discussion of these passagés

seriatim.

The latter part of the Book of Amos presents us with
several of these idylic passages., Yahveh, Himself, is to see

to the restoration of His pedple to a state in which nothing
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will be lacking, as in 9:14: . |
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And I will. turn the captivity of My people Isrsel, I

And they shall rebuild the desolate citles and inhabit i
them. ‘ '

And they shall plant vineyards, and drink the wine
thereof. .

They shall also make gardens, and eat the fruit of them.

The plieture is that of a restored kingdam ruled over by a degcen-
. dant of David with whose name fhe Messianic era is‘very often

connecteds It is interesting to note that in the Messianic in-

terpolations in Amos, thé only nation which is singled out as a
-suffererlbeeause of Israel's gain in connection with the Messianic

period; is Edom, These thoughts are contained in 9:11,12:
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i In that day will I raise up
i The tabernacle of David that is fallen,
And close up the breaches thereof (see emendation)
And I will raise up its ruins,
8 And T will build it as in the days of old;
fw That they may possess the remnant of Edom,
H

And all the nations over which My name is called,
Saith the Lord that doeth this,

(1 i
fg, These passages are most probably early post-exilic.: In fact,
|
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the suggestion that they were composed under the influence of f
the writings of Zechariah and that Zerubbabel might be the hoped-
for Messianic ruler from the house of David, does not seem to be |

2 e
an unlikely possibility. It is not difficult to understand how A

a later copyist or redactor of Amos, shocked at the gloomy

eschatological pilceture of this prophet, might have inserted these

remarks, either from his own mind or from some current writings,

probably long since lost.

In Hosea, too, we find several of this same sort of
Messianic insertioné'Which state the thought of post-exilic
times., The plebure is not quite as idylliec as that of the Amos
passages. JIb 1s the same idea of a Yahveh saving His special

people, however. =2:l,
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Yot the number of the children of Israel shall be as

the sand of the sea, which is not able to be measured _ 3
nor numbered; and it shall come to pass that, instead i
of that which was said unto them; *Ye are not My people', :
it shall be said unto them: 'Ye are the children of the
living God.'

In another Messianic interpolation in Hosea, we find that
David, himself, is to be the ruler of the theocracy which is to j
be the form of the Messianiec era, OFf course, the writer may

have meant +this to be understood as simply a descendant of David,
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although the thought of a miraculous return of David to the
kingship would not have been too out of place in this sort of
Messianic speculation, 3:5,
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Afterward shall the children of Israel return, and
seek the Lord their God% and David their king; and
0

shall come trembling unto the Lord and to His good=-
ness in the end of days.

Several verses in the last chapter of Hosea were also

obviously'written under the influence of exilic (or perhaps even
post-exilic thinking).. It is the sort of idyllic restoration

to which we have already referred in Amos. 14:5 ff: _ ;
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I will heal their backsliding, ‘ |
I will love them freely; i
For Mine anger is turned away from them.
I will be as the dew unto Israel

They that dwell under his shadow shall
Make corn to grow

o oo con = w0 G

The fragrance theresf shall be as the wine of Lebanon.

o e S g

We come now to the interpolations in Isaiah., In one pas-

sage we are told of an Israel gathered together "from the four
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corners of the earth" as it is there expressed (11:12)
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And He will set up a standard for the nations

And will assemble the dispersed of Israel

And gather together the scattered end of Judah
Irom the far corners of the earth.

Here we have the raising of Israel to Messianiec heights at the

expense: of Israel's enemies, Bdom is mentioned as being despoiled |

at the hand of Yahveh's people, 11:14: ' o -
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Another passage, 11:10ff,
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. : And it shall come to pass in that day, +
i That the root of Jesse,
| 3 That standeth for a standard of the peoples,
Unto him shall the nations seek;

And it shall be that his resting-place shall be glorious. W
was probably written shortly after the exile, for it speaks of
gathering together exiles, crushing of nations, and a remnant of

people who are Ho return. We see, too, in this passage the idea o

of a king from the house of David, who will supposedly establish
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an idyllic Messianie state ruled over by a descendant of David.

It is similar to the passage just mentioned, except that the

picture is more glorious,

An idyllic Messianie picture similar to that found in

the insertions in Amos and Hosea discussed above is to be found

in another passage in Isaiah, 29:17 gives us a general piecture

without specific details as to the how or why of the Messianic

period,
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Is 1t not yet a very little while,
And lLebanon shall be turned into a fruitful field,

And the fruitful field shall also be considered as a
forest? '

Finally, we mention; in concluding our discussion of

Messianic interpolations in Isaiah, two passages in which Edom

is to be bubchered so that Israel and Yahveh may be exalted.

B4:6D,8:
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For the Lord hath a sacrifice in Bozrah,

And a great slaughter in the land of Edom.

For the Lord hath a day of vengeance,

A year of recompense for the controversy of Zion,.

25:6=8,
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And the Lord of hosts will make, in this mountain, unto
all peoples,

A feast of fat things, a feast of wines,

o s o o ey oo S ooy

And the reproach of His people will
He take away from upon the whole earth.
For the Lord hath spoken it,
and 28:5-6,
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In that day shall the Lord of hosts be
For a crown of glory and for a diadem of beauty,
For the residue of His people;
And for a spirit of judgement to him who sits in
Judgement,
And for strength to them who turn away the battle at the
gate. '
are both Messianic passages depicting a glorious future for Yahe
veh's people, They are very similar to the other Messianic PaS -
sages which we have discussed in this'séction. The former passage
pictures a much more extravagant'scene of Messianic days and may
refer to other than Yahveh's people, although this is doubtful.
The latter passage, speaking of "the residue of His people" (28:
5, above), would seem to indicate a. time more shortly after the

exile alﬁhough this is purely subjective@

Isajah, Chapter 13, is in the spirit of the comforting
prophesies after 586 and should undoubtedly be classified with
them. The ICC suggests 550 or a little before, (p. 253). It

seems to predict the overthrow of Babylon and could thus be class-

ed with the other anti-nation passages whieh cBme %o be one way
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ol expréssing the hoped~for idea of Israel's exaltation at the
expense of the natiomns, a thought which became very common in
post-exilic times. The picture is that of the sixth century, |

the age of the Babylonian exile, This passage is not concerned

with Yahveh's people, except indirectly as already indicated, but

gives us a picture of a hoped-for destruction of Babylon in war:

(1.%:15)
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Road 022 imstead of 590433 Bibl. Hebr. ~» |

Every one that 18 found shall be thrust through,
And everyone who fleeg (see emendation) shall fall
by the sword. ‘ ‘

The agent of destruction is to be the Medes, (v, 17):
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Behold, I am about to stir up the Medes against then,
Who hava no regard for silver,
And as for gold, take no dellght in 1te

The:'result is to be utter destruetion for Babylonia, (v. 19,20a): i
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ok And Babylon, the glory of kingdonms,
o e . -~ And the beauty of the pride of the Chaldeans,
iR , shall be as when God overthrew Sodom and Gomorrah.
‘ It shall never again be inlabited, |
And it shall not be dwelt in from generation to generation. !
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Two chapters, 4 and 5, in the book of Micah seem to
fit under the category of Messianic insertions from a léter
date. They present the same pleture of a glorified Israel as
we have notleced above in any number of passages. The Messianie
era 1s to be a theocracy, ruled over by one from the house of
bavid. WNations which do not hearken to the one ¢od and who are
enemies of Israel are to be destroyed. The most important pPag=-

sages for the above ideas are: 4:1,2,
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But in the end of days it shall come to pass,

That the mountain of the Lordts house shall be eg-
tablished upon the top of the mountains,

And many peoples shall flow unto it.

And meny nations shall go and say )

*Come, let us go up to the mountain of the Lord

And to the house of the God of Jacob,

And He will teach us His ways,

And we will go in His paths,®

For from Zion shall go forth the law,

And the word of the Lord from Jerusalem.,

Also 5:1, | 2 5> Fnyyh el
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But thou, Beth-lehem Ephrathah,

Who art too small to be among the thousands of Judah,

Out of thee shall come forth unto Me that is to be ruler
in Israel; ‘

-Whose goings forth are from of old, from ancient days.
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A very similar passage directed against Babylon is (jﬁaﬁ.
21:1-10, which describes the attack and complete rout of Baby-

lonia before the Medes, According to the ICC, this passage was

probably from a time shortly after the dne Just discussed,(p., 351,)

The oracle against Edom (Dumeh) in 21:11-12,
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The burden of Dumah (emendation)

One calleth out unto me from Seir:

"Watehman, what of the night?

Watchman, what of the night?!

The watbchman said:

The morning will ecome, and also the night.

If ye will ask, ask; return, come, . :

"Read PI)¢ Instead of a‘-rﬁ; Bible & Notes.
is in a similar spirit and the ICC (p. 358 ) places it in the
same period as the one above, but Morgenstern and others believe
all the oracles against Edom came from a date in the neighborhood

3
of 485,

It is not necessary to discuss the oracle against Arabia,
21:13-16, or the one against Tyre, but simply to add that they
are in the spirit of the other anti-nation passages. The ICC
makes no attempt to date the former oracle and is not certain
about the second, but the most likely date suggested istshortly
after the ministry of Ezekiel, perhaps about 570 (ICC, p. 386),

or even later.

ol
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And I will destroy thine enemies,
And I will execute vengeance in anger and fury upon
the nations,

«100--
Because they hearkensd not. l

|
1
Chepters 4 and 5 of Micah contain a miscellaneous col- |
lection of fragments having little In common other than a hope- [
ful attitude for the future of Judah., They are certainly post-

oxilic although it is impossible to date them with any great
exactness (ICC, p. 12,)

|
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The passege 7:11-13, . |
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On that day (your) boundary shall be far distant.

There shall be a day when they shall come with thee,
From Assyria even to the cities of Egypt,

And from Fgypt even to the River,

And from sea to sea, and from mountain to mountain,

And the land shall be desolate for them that dwell in it,
Because of the fruit of their doings.

There shall be a day for rebuilding your walls, l
|
the fall of Jerusalem in 586 and before the rebuilding of the
walls, It presents a pieture of returning exiles but lacks the

extravagant Messianic picture of later times. We see (v. 13) a

|
|
is another comforting passage, which was undoubtedly written after
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picture of destruction for the pagan world; how this is to take

place we are not told (ICC, pp. 16,149.) The passage is under-

standable only if we assume that "the land shall be desolate for
them that dwell therein hecause of the fruit of their doingsw
(ve 13) refers to the nations and not to Jahveh's people, Tt
should be noted that 770,
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But as for me, I will look unto the Lord,

I will wait Pfor the @od of my salvation,

My God will hear me,
and 6:1-3,

W agie sye oy (e

PSS e oy PP
:TBH\ PP E D A N

—— - —

e e 0

AT NI YTca SR N
Téﬁ T ‘x\N Y NG

o b v&'gﬁ e
A Y A
Hear ye now that whiech the Lord saith, WMy ﬁﬁ”k
Arise, contend before the mountains N e B
And let the hills hear thy voice. %

______ o \
For the Lord hath a controversy with His people, §$
And He will plead with Tsrael.

O My people, what have I done unto thee?

And wherein have I wearied thee%

Testify against Me,

reflect a similar note of comfort for Yehvehts beople. The ICC

(v, 119) places these in late post~exilic times ang they are in
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the »:>» spirit of the later Messianic longings and so such an
interpretation appears acceptable., Bub we camnot say with much

certainty from exaectly what perlod such messages of hope come.,

Promise of restoration for Judah is explieitly stated

in Nahum 2:1,3a :
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Réad 'aé‘instead of Iiﬂ¢ in both places;(Bible 5 (lass
Notes,)

Behold upon the mountains the feet of him

That bringeth good tidings, that proolaimeth peace.
Keep thy feasts, 0 Judah,

Fulfill thy vows. ,

For never again shall a destroyer pass through thee.
He is ubtterly cut off, .

Tor the Lord restoreth the vine of Jacob

As3 the vine of Israel, (see emendation.s

A similer passage is 1:125,13:
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Although I have afflicted thee,
I will afflicect thee no more,

And now will I break his yoke from off thee.
And I will burst thy bonds asunder.

Both of these must belong to a period after the time of Ezekiel,

when prophetic eschatology had become characterized by its com-

forting tone.
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As in the case of similar passages previously discussed,
these ldeas fit a train of thought which did not become cunrent

until exilic times or later,

Nahum 1:2-10 partakes of the Messianic spirit. It 1s
a psalm-like ingertion having the foﬁm of an alphabetical acros-
tie, bearing little relationship to the rest of the book, (ICC,
Po 268.) Its indefinite character and its glorification of
Jahveh and His people, this latter reminiscent of pre-prophetic
eschatology, makes it it with other Messianic passages which

we have noted. Israel is righteous and the nations are sinners,
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The Lord is a Jjealous God, |
- The Lord is full of wrath,
The Lord taketh vengeance on His adversaries,
And He keepeth vengeance for His enemies.
The Lord 1ls long-suffering, and great in power,
- And will surely not clear the gullty.
Therefore Israel is to be glorified, and the nations destroyed.
This passage is in the spirit of the "anti-hations" passages else-

whore disecussed.

The closing verses of Zephaniah (3:14-20) which paint
a bright picture similar to other Messianic passages hardly fits
the gemeral tone of peassimlism of authentic Zephaniah passages,

and is probably a gloss added by some later editor to soften the

harsh tone of the book., F:l4-17:
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Be glad, 0 daughter of Zion,
And shout aloud, 0 Israel.
Be glad and rejoice with all . thy heart,

0 daughter of Jerusalem.
The Lord hath taken away thy Judgements.
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In that day it shall be said to Jerusalem»
Do not be afrald:

0 Zion, let not thy hands be slack.

The Lord thy God is in the midst of thee,
A Wighty One who will save.
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3:9 interrupts the thoﬁght of the passage of whieh it
is a part and is generally conceded to be a Meésianic gloss in-
serted to soften the picture of doom in the preceding verse (ICC

t0 Zephaniah, p.1l73). . :
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For then will I turn to the peoples

A pure language

That they may call upon the name of the Lord,
Po gserve Him with once accord.

Zephaniah contains several comforting passages, in the

'
i a%j form of denunciations of the.-nations., 2:8,9,
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I have heard the taunt of mMoab

And the revilings of the ¢hildren of Ammon,

Wherewith they have taunted my people,

And spoken with bragging concerning their border.

Therefore as I live,

Saith the Lord of Hosts, the God of Israsl,

Surely Moab shall be asg Sodom,

And the Children of Ammon as Gomorah,
These oracles dgainst Moab and Ammon fall in the same category
‘as the anbi-nations passages whieh predict destruetion for the
neighbors of Jahveh's people and, by implication, the exalting

of Jahveht!s owm.,

Zephaniah 3:8-13 is another messianic insertion sim-
ilar to those we have already quoted, in whieh the nations are
pietured as the object of Jahveh's wrath. The result will be

glory for Israel.

The several Messianic insertions in Jeremiah are con-
cerned with the same problems already mentioned, and in additiedn,

denunciation of foreign nations. For example, 30:8,9 contains

the same ldea of glorification 6£ Israel in the form of a lesslan-
ic theoeratic state with a Davidie ruler. It was probably put
i,
1 in here to soften the picture of destruction which immediately
i
: precedes.
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And it shall come to pass in that day,

Saith the Lord of Hosbs,

That I will break his yoke from off thy neeck,

And will burst his bonds; (see emendation)

And strangers shall no more meke him their bondman ;
But they shall serve the Lord their god,

And David their king,

Whom I will raise up unto them.,

An unusual feature about this eschatological presentation; how-
ever, is that David, himself, is to be the messianic king. v.
21 of the same chapter: ‘ ‘
NN [y 31e 33
. (3 \7‘\”\\[‘\ XY
And their prince shall be from them
And their ruler shall come from their midst,
also refers to a Messianle period, but, although a ruler is men-
tioned, it is said that "thelr ruler shall proceed from the midst

of them."

Similarly, 23:5,8,
' S plcd Pier PN =09
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Behold, the days.come, saith the Lord,
That I will raise unto David a righteous shoot,
And he shall reign as king and prosper,

o o e T b GmO (FER VD

In his days Judah shall be saved,
And Israel shall dwell safely,

and 3:17, 'n o jces PIEI A 1w swr
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At that time they shall eall gjerusalem whe throne of
the Lord; and all the nations shall be gathered unto
it, to the name of the Lord, to Jerusalem; neither
shall the{ walk any more after the stubbornness of
their evi

heart.
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Thé passageg Jeremiah 12:14-15, partakes of the spirit
of the "anti-netions" passages found elsewhere in Jeremish. It
paints a pioture of evil neighbors against a righteous Israel,
and implies a meéssianiec redemptlon for the latter (Class Notes.)
This passage,like other similar passages, is probably from some-
time after 586 and before (or perhaps even econtemporary with)

Malachi,

However, 12:16,17, depleting a friendly attitude on the
part of Jahveh toward the nations is probably even later, How-
ever, 1t is somewhat in the spirit of Deutero-Isailah and may come
from that period. The passege 4:2 seems to fall in the same ca-

tegory as 12:16,17.

‘The chapters, Jeremish 46-51, are to be grouped with the
other anti-nations passages in spirit and approximate date. Those
by Jeremiah are against Egypt, Phil#istia; Moab, Ammon, Edom,
D&maseus; Kedar; Elam, and Babylonia. The passage 25:15-38 falls
in a similar eategory. Particularly illustrative of thisg whole
attitude is 25:81l., It iz the old comforting story of righteous

Tsrael against the wicked heathens.

It does not seam'nee@ss@ry to go into a discussion of
all the anti-nations passages in Bzeklel, These are found in
Chapter 25, dealing with Ammon, Moab, Edom, and Phi%#istia; in
Chapters 26-28 against Tyre; and in Chapters 29-32 against Egypt.
These are in the spirit of the other anti-nations passages already

discussed, all intended to paint a picture of destruction for

Igraelts enemies; and hence of comfort for Jahveh's people, They

/
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Israel was looking forward to a glorious reestablistment of the ¥ '
people of Jahveh; probably at the expense of their neighbors, N{F§?3k3

ére probably from the century after'Ezekiel, during whiech

i
;

(comparable to the anti-nations passages in Teremiah, ) ¢

Since a general approximation of the content end mean-
ing of these ‘mon-prophetic® bassages is obvious from the brief
introduction given at the beginning of this seetion, and from
the running comment given on individual bassages, a summary here .
would really be superfluous. .Perhaps one remark, somewhat nega-
tlve in nature, is in place in closing. The ethiecal implications
of earlier eschatology (pre-exilic) are conspicuous by|th®ir |
ﬁﬁsenee. The idea of "judgement' in post-exilic times, at least /
insofar as it is reflected in these passages, is of an entirely
different kind from that with which we dealt in the genuine
writings of the pre-exilic prophets. Heggal, Zechariah, and
Malachi exhibit characteristiecs similar to these Messianie in-
~terpolations, Marked paralells can be pointed'ou%, but Malaechi
exhibits one imporfant difference from most post-exilic writings,

which will be pointed out in the section dealing with the escha-

tology of that prophet,
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Egschatology of lMalachi

We gome now to a consideration of the theology of
Malachi, TFirst we must und@r*tand his eschatology in all its
1mplications and then we will deal with the other abpect of
his thaology alluded to in the book of that name.

we must first see what ”judgment“ meant to the prophet.
What Wés his day of Yahveh? What would happen thereon? What
was lthe cause of this day?  Whom would it concern? What would
be the results of this day? What were the ethical implications
of the judgment? What part does the liessianic hope play in
Malachi's theology?

First let us note the physical aspects of the day or

of Yahveh's Jjudgment. The passage 3:13-21 gives us one picture

of the judgment:
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Your words have been very strong ageinst ke,

Saith the Lord;

But you have sald: 'Wherein have we spoken against
Thee?!' .

You have said: 'It is vain to serve God;

And what profit is it that we have kept His charge,

and that we have gone about in a mournful fashion

Because of the Lord of hosts?

And now we pronounce the proud happy,

~Also, those that act wickedly are built up,

Yea, they try God, and are delivered.'

Then fthey that feared the Lord

3poke with each other;

And the Lord hearkened and heard,

And a book of remembrance was written before Him

For those that feared the Lord, and that thought
about His name.

and they shall be idine, saith the Lord of hosts,

In the day that I am about to make (see "Notes on
Text™) ; :

And I will have compassion on them, as a man hath
compassion upon

 His son who serves him.
Then shall ye again understand the difference between

the righteous and the wicked,
Between him who serves God and him who does not.
For behold, the day is coming;
It burneth as a furnace,
And all the proud, and all that work wickedness,
Shall be stubble;
And the day that cometh shall set them afire,
saith the Lord of hosts,
That it shall leave them neither root nor branch.
But unto you that flear My name
Shall the sun of righteousness arise,
And there shall be healing upon its wings,
And ye shall go out
And ye shall dance aboutb
As calves of the stall. -
And ye shall tread down the wicked;
And they shall be dust under the sides of your feet,
On the day which I am going to make,”
Saith the Lord of hosts.
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Verse 19 gives a vivid description. It is to be a day of
destruction, seemingly attended by unusual natural phenomena.
No day of battle is forecast by this prophet (see comment in

re "Edom" below), no foreign nation will come to attack the

people., Yahveh will simply send some physical visitation, which

will announce to the people that the day of judgment is at
hand. |
Another passage, too, 3:l-4, deals with the physical
aspect of Malachi's judgment:
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Behold, I send My messénger,

And he will make the way clear before ie

And the Lord, whom ye seek,

Will suddenly come to His temple;

And the messenger of the covenant,

Whom ye delight in,

Behold, he comes,

Saith the Lord of hosté.

And who can endure the day of his coming?

And who is the one who can stand when he appears?
For he is like the fire of a refiner,

And like the soap of fullers.

And he shall sit as a refiner (see "Notes on text")
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And as one who purifies the sons of Levi,
And he shall refine them as gold and silver;
And there shall be those who shall bring offerings
in a righteous manner; '
And the offerings of Judah and Jerusalem shall be
bleasant to the Lord,
As in days of old, ‘
And as in ancient years. ' A |

This passage gives us a picture of a Judgment day in which Yahveh
is to send his special messenger to prepare the people for the - |

last Judgement, which a passage a bit further, S:7~12,
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From the days of your fathers ye have turned aside
from My statutes,

And have not kept them.

Return unto Me, and I will return unto you,

salth the Lord of hosts.

But you say: 'Wherein shall we return?'

Will a man rob Godf? I

But you rob lie. = '

But you say: 'In what respect have we robbed thee?!

In tithes and heave-offerings.

With the curse are you cursed,
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Yet you rob lie, this whole nation;

Bring the whole tithe into the storehouse,

That there may be food in iy house,

And test Me now with it,

Saith the Lord of hosts,

If T will not open for you the windows of heaven,

And if I will not pour you out a blessing

That there shall be more than enough.

And I will rebuke for you the devourer,

And he shall not destroy for you the fruit of
your land;

Neither shall the vines in the field, which belongs
to you, produce its fruit too early,

Salth the Lord of hosts.

And all nations shall call you happy;

For you shall be a delightful land,

Saith the Lord of hosts,

tells us will be conducted by Yahveh Himself. The idea of fire
of some sort in conhectionﬁwith both passages is to be noted.
In 3:19 (see above) it appears to be an actual fire, while in
the passage under consideration (specifically 3:2), the idea of

fire is used in a metaphorical sense (see discussion af%g§N).

But there are other things which will happen on the
day of judgment. Individuals are to be Judged on the basis of
their individual sins. Seemingly, they are to be judged not in
a group, but each.accomding to his deeds, for the passage 3:5-6
enumerates exact sins for which Yahveh is to call the people

to account on the day of judgment.
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And I will draw near to you for Jjudgment,
And I will be a speedy witness




b e S

o

=114

Against the sorcerers, and against the adulterers,

And against those that swear falsely;

And against those who oppress the hired person
(see "Notes on text™), the widow, and the orphan,

And that turn aside the Jjudgment due to the stranger
(see "Notes on text"),

And against those who do not fear le,

Baith the Lord of hosts.

For I the Lord change not,

And you, O sons of Jacob, will be consumed. (This
verse 1s obscure; either read above omitting the
second \¢fin the verse as a dittography, or read
6b as a rhetorical question, "And you, O sons of
Jacob, will you not be consumed?")

- Of course, 1t may be argued that judgment "against the sorcerers,

and against the adulterers, and against false swearers, and against

those that oppress the hireling in his wages, The widow and the
fatherless, And that turn aside the stranger from the right” (3:5)

may imply a judgment of classes rather than individuals; but it
seems more likely that this enumseration was meant by the prophet
to convey the idea of individual responsibility. Fufthermore,

if we may cite a passage from another section which must be

dealt with later, it would seem that Malachi has ih mind an in-

dividual relationship'between Yahveh and each one of his chosen

people., This seems clear first from 2:10b, where Malachi takes

the people to task for acting in an unbrotherly manner +toward

each other: N M AT IR
LISRCNS TN ¢ bind

Why do we deal treacherously, every man against his.
brother,
In that we profane the covenant of our fathers?
Subsequently, where he enumerates the sins for which destruction

Will come, he uses the expression (2:12. see below):

May the Lord cut off Qg the man that does this,
Him that calls and him that answers out of the
tents of Judah. 1
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We must mention here that this same passage Just referred to
(2:12) gives us another plcture of judgment. It is a general

one that tells us some sort of punishment, extreme in nature,

- perhaps it may mean death, even, - 1is to come on the day of
judgment to those who have acted in a manner contrary to Yahveh's
wishes.

In connection with'physical aspects of the Jjudgment,

another interesting point appears in this prophecy. Jt must be j

remembered that the rebuilding of the Temple had been bound up
with the Messianic hopes of the people since its destruction.

Haggai, for example, thought that the completion of the Tempie
was the all-important element needed to usher in the ﬁessianic ﬂ
era (see above, “Prophetic Eschatology, Haggai™). Malachi,

however, makes the Temple the scene of the judgment.

Turning again to the messenger of the covenant idea i
mentioned above (3:L), it must be pointed out that we do not
know/to whom or what Malaoh? refers. e may have gotten the
suggestion from the cmrrenhﬁ idea that someone from the house:
of David would be the Messianic king of Yahveh's people in a
glorious theocratic state. This fdea we have met with over
and over again in the "Non-prophetic™ section. However, it is

even more difficult to understand the exact implications of the

messenger of the covenant" passage in the light of a subsequent
passage (3:23,24), which tells us that Elijah the prophet will I
precede the day of Yahveh,

We note also another passage concerned with Jjudgment,

but of only one class, 1.e., the priests:
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And now, for you, O priests,
Is this commandment. ,
If you will not listen, and if you will not
pay attention, v
Toggive glory unto My name,
Salth the Lord of hosts,
Then will I send upon you the curse,
And I will curse your blessings,
Verily will I curse them;
Because you do not pay attention.
Behold, I am going to hew off the arm for you,
(see Notes on Text) '
Afid I will spread dung upoy your faces,
‘Even the dung of your sacrifices, : !
And you shall bear disgrace, (see Notes on Text)
And you shall know that I have sent this command-
ment unto you, -
That My covenant should be with Levi,
Saith the Lord of hosts,. :
liy covenant was with him
Of life and peace, and I gave them to him, |
And of fear, that he should fear le, , |
And be afraid of My name. .
The law of truth was in his mouth,
And iniquity was not fouhd on his lips;
He walked with me in peace, '
And many did he turn aside from iniquity. |
For the lips of the priests should guard knowledge,
And instruction should the people seek from his
mouth. (see Notes on text)
But you have turned aside from the way;
You have caused many to stumble through instruction;
You have corrupted the covenant of Levi,
Salth the Lord of hosts. ‘
G So I, even I, will make you despised and low before
i all the people,
i According as you have not kept My ways,
But have shown partiality in the law. (2:1-9)

\'—755
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Here we have a picture of punishment for the priests alone. Irom
2:2-4 (see above) we get the idea that the priests are to be de-
prived of their emoluments in connection withthe judgment; per-
haps even some sort of physical torment ié implied in the ob-
scure words of 2:3 (see above). .The priests will be particularly
shamedd in the eyes of the people, according to a further com-
ment (see above, 2:9).

Whether lialachi associated the judgment of Edom (ses
beldw, 1:4,5) with any of the aspects of the judgment described
above.1ls not immediately obvious, but his manner of presentation,
in a special section, seemingly without any organic relationship
to what follows, makes us suspect that walachl was simply expres-
sing a wish current at that tipge, that Eddm might be destroyed.

additional _
(For ;/7v;? dwscusowon of tle rdom passage see above, "Date of

walachi”, Jand a "Note on Universalism")
l Let ué see now to what extent Malachi incorporated new
elements into the physical aspects of h:s eschatological picture,
and in what respect he was dependent uvon his predecessors,
Referring first to 3:19 (see above), we note that Malachi is here
simply reformulating an idea which we have noticed was faken
by Amos from préuprophétic eschatology (see comment on Amos,
5:18,20b,lunder "Prophetic Eschatology - amos*®), and used by
several other prophets throughout the centuries following imos.
"(Wie note as examples in thvs connecblon Micah l:2-4, Isals :h d:/;)
fxanining again the passzge d:1-4, however, we note
an interesting uniqueness in Malachi. e seems to have formu-

lated some 1des of a messenger who would come to the Temple at
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the time of judgment, who would prepare for the coming of Yahveh
Himself. There is no explanation as to who this "messenger of

the covenant” of 3:il is. PFerhaps Malachi got the ldea from the |

e | numerous references to someone from the house of David who would
/_f.; i A‘
be the Messianic king of a new theocratic state, liany such pe <

passages were pointed out above (“Nonuprophetio” section), and W ﬁ;“
undoubtedly many of these came from a time roughly contemporaneous ;5 ;
with lialachi. However, whether he had this idea iﬁ mind, and y
from internal evidence 1t is impossible to say that such was the
case, or was presenting an ldea the meaning of which wls too ob-
scure for us to understand, or whether the text simply means what
it says; i.e., that some special agent of Yahveh will precede and
aid Him in the work of judgment, is not clear, althuugh theﬁlast
explanation seems the easiest to accept,

we are equally in the dark as to the meaning of the
Flijah passage in 3:23,24 (see above), for nowhere else in Bib-
lical eschatology have we run across such a picture. ihe idea

is, therefore, absolutely unique with kalachi, unless Deutero-

Isaiah 40:35 (see "Prophetic Eschatology - Deutero-Isailah™) con=-
tains such an implication, a possibility which seems very un-~ |
likely to this writer. It is difficult to discover any relation-
ship between the "messenger of the covenant™ and Elijah, al-
though we are told both are to precede the coming of the day,
of time, of judgment.
We now come to the guestion of individual Judgment,
which lialachi seems to have believed would come to pass in con-

nection with Yahveh's coming to the Temple. This idea of in-

dividualism was hinted at by Jeremish {although 31:28, the best




expression of this, is probably later than Jeremiah), and carried
to its logical conelusion by dzekiel. (Clsss Notes to Jeremiah
and Bzeklel; also see discussion of Hzekieél under "Non~-prophetic
Eschatology™ above). ‘he doctrine of individualism is certainly

not as clear-sut in Malachi as in fzekiel, insofar as leaving us

no doubt as to the fact that each individual would be Judgsd ror {i

his own misdeeds, for Ezekiel emphasizes this point. LHowever,

from another point of view, Malachi's individualism is even i
more striking than that of kzekiel, for he gives us exact wrongs
for which the peowvle were to be Judged. In bsnerdl it seens
accurate to say that Mslachi did borrow when he incorporated tﬂlS}iJ
idea into his prophecy, but dig give 1t a slightly new twist in \J
enunerating specirfic sins for which judgment must come.

Closely related to the idea of individualism in Lial-
achli is his idea of repentance o"plwcLLLy expressed in 3:7 (see
above). This passage 1s very close to Kzekiel, whose dbcﬁrine
embraced the idea that once a man repented of his wrongs and
led a rightecus life, he would be forgiven. (See "Prophetic
Eschatology - Ezekieln abovelizekiel chapter 18) In regard to
his whole idea of individuslism and repentance Malachi may not

present anything new, but it is certainly unique for his day

for all the hessianic pas ssages which we have referred to above
(Non~prophetiec sectioh), as weil as the writings of Malachi':
immgdiate predecessors, reflect no such thought, except rfor
Zechariah 8:16,17 (see "Prophetic mschatology - Zechariah™),
but even in Zechariah <the picture is that of a group, motivated
by the'ethical, a8 a pre- condlblon to Messianic blessedness,
but there is no specific note of repentance or individualism

as in Kalachi.
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Next we shall carefully examine what people were to
be concerned on the day of Jjudgment. SeveralZ”Jpassages are

concerned specifically with the judgment of the priests. The

first of these, 2:1-9 (referred to above), furnishes us with-
the information that the priestly house (Levi) has been es- ‘
peclally appointed to maintain righteousness in the midst of
Israel, but that in Malachi's day they have done anvthing but
this; in%aot, that they have been not only unrighteoussthemselves
but have "caused many to stumble in the law"” (see 2:8 above).

ek

Furthermore, in matters involving legal decisions, the priests

have taken bribes or have closed their eyes to the wrongs of

rich people (see above 2:9). The result is that Yahveh will \

now not let the priests be respected by others. The passage

2:9 may refer to a future time or it may refer to the contempor-

ary situation, for we know from 1:13,14 (see below) that the

[

priests were not at all careful about thevproper fulfillment ;

of thelr ritual. obligations, for they accepted for sacrifice

blemished animals, which probably seemed to lialachi, and to a
few Who probably thought as he did, extremely disrespectful to =d
Yahveh. A similar picture of priests who are to be judged

because of ritual derelictions is seen in the earlier part of

this same passage, 1:6b,8 (see below). Another passage, 1:15,14,
(see below) gives us the information that the priests afe of -

fering those unfit animals which the people bring to them. - %
The sins condemned really have a two-fold applicatiofn: the

i:~ L people are wicked for offering unfit animals for sacrifice, and

the priests, who should be the leaders in directing right con- !

duct, are especially wicked in that they accept such offerings,
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and are therefore singled out by lialachi for special condemnation,.

In fact, 2:12 (see above) and 2:1% (see below) furnish us with

a pleture of Yahveh completely disgusted with the offerings
which the people bring, and unwilling to be moved when they
weep at the altar in the hope of having their offerings accept-
ede 'This is not to be thought of as contradicting %:7 (see
above), already discussed. What Yahveh demanded of the people
to regain his favor, will be noted further on.

But the priests are not the only ones concerned in
the matter of judgment. As already indicated, the people as a
group are to be judged; each ome singled out for his specific : ;
sins. Ve might mention that 1:14 (see above) probably réfers
to individuals who bring impure offerings to the priests. Ve
have, too, a general indictment of Judah, Yahveh's people, in !
2:11, This probébly refers to intermarrigge; Malachi's atti-
tude toward this will be discussed in another place. In fact,
2i1ll-16 is directed against the people, not the priests, specif-
N ; ically:
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Judah has acted in a treacherous manner,

And an abomination has been done in Jerusalem {see
Notes on Text).

For Judah has profaned the holiness of the Lord which
He loves,

And has married the daughter of a strange god.

May the Lord cut off touthe man, him who does this,
The one that calls and the one that answers out of
the tents of Jacob (see Notes on 'Text),

And tge one that brings an offering to the Lord of

osts.
~And, in addition, this you do:
You cover the altar of the Lord with tears (see Notes
on Text)
To such an extent that He pays no attention to the
offering, '
And that He will not accept it from you.
Yet you say: 'For what reasont!
Because the Lord hath been witness-
Between you and the wife of your youth,
. Against whom you have acted treacherously,
Although she is your companion
And the wife of your covenant.
and did he not make one,
Although he had the residue of the Spirit?
And wherefore one? He sought a goodly seed (see
Notes on Text).
Take heed to your spirit,
And against the wife of your youth;
Do not be treacherous.
For I hate putting away
And ‘the covering of his garments with violence,
Saith the Lord of hosts;
Therefore take heed to your spirit,
And do not be treacherous (see Notes on Text).
(2:11-16)

The picbture of the people weeping because their offerings are
not accepted, in 2:13, has already been pointed out. 2:14, which
propably refers to divorcing of lsraelitish wives to marry form

eigners, is a general charge against all who were guilty of this

crime, 2:16 seems to refer to the same practice and seems also
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to contain the additional information that some cases of divorce

héve been accompanied by violence on the part of the divorcer,
Another bassage already referred to in connection with

what would actually havpen on the day of judgment is clearly ine-

dicative of the fact that Malachi believed that it was to be

a Jjudgment of all of Yahveh's people. The passage in question,

3:5-6, has already been analyzed above, so it is sufficiaént only

to mention it here as Proof of the fact that there wou%fbe a

Judgment of all the beople, and not of one particular class,

The passage 3:7-9 (see above), in which the beople are condemned
H

for ritual dereliotions, furnishes us with the information that
the judgment involves the "whole nation” (v. 9), and that the
judgment is for sins committed over a long period of time (v. 7).
We must now ask ourselves whether Halachivwas concerned
with a judement of any other nations beside Judah, - Certainly

the foregoing remarks indicate that he was barticularly concern-

ed with Judah. In connection with the idea of judgment there
are three references in Malachi to nations other than Judah.
Une of these is used in a broad general sense (see -above $:l2a)

and the second is specific, referring to Idom.
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I have loved you, saith the Lord.

But you say: 'In what respect hast thou loved ug?!

Was not Esau Jacob's brother?

Saith the Lord;

Yet I loved Jacob;

But Esau I hated,

And made his mountains a desolation,

And his heritage pastures of the willderness (see Notes
on Text).

For Edom saith:

"Wle have been laid waste,

But we will return and rebuild the desolate places?;

Thus saith the Lord of hostg:

They shall rebuild, but I will tear down;

And people shall call them 'The border of wickedness?,

And the people with whom the Lord is angry for ever. i

And your eyes shall see,

And you shall say: -

The Lord is great above ( or beyond) +the border of _
Israel, (L:2-5)

The first one can be put aside for the moment, for it seens to be
3

part of Malachi's idea of a Messianic beriod and not the idea that
p

Yahveh was concerned with a Judgment of the nations.
The passage concerning Hdom does not seem related to

the general judgment of Yahveh's people as described up to here.

It is rather a picture of the humbling of Edom in war. Lt probm
ably represents "wishful thinking.” This bassage 1s very easily
understandable on the basis of Morgenstern's recent studies with
reference to the oracles against the nations. (See section “"Date |

and "Universalism® one
of Malachi®f This bassage reminds/of the several passages we

have already noted in our "Non~prophetic™ Seétién, now contained
? in the books of Isaiah, Jeremiah and Ezekiel. It was meant to

comfort the people and perhaps from that point of view may be

related to the Messianic theology ¢ ..% current in post~exilic

times. More specifically, however, it is probably due to the

attack mentioned by Morgenstern. It may also be slightly in-
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fluenced by the old doctrine of g righteous Istael versus a'
wicked heathen world which we have seen in pre-provhetic es-
chatology and in Nahum and Habakkuk, except that only the
"wicked heathen" aspect applies in Malachi, if the idea applies
at all; for Malachi continually paints a picture of Yahveh's

_ _ \ / from
chosen people as being wicked, which we have seen /1 our dis-

cussion up %o this point. In any event, it seems safe to say
that the idea of some sort of defeat in battle for Hdom ‘Was
not a new ldea with Malachi by any means.

Referring again to our discussion above,vin which it
was pointed out that Yahveh's people were to bé judged,_it should
be noted that this, too, was borrowed by Malachi from the es-
chatology of others, for it is to be found already in Amos, and
subsequently in Hosea, Isaiah, Jeremiah, Bzekiel and others who
prophesied before the éxile. However, what is unusual in kal-
achi is the fact that he goes back to pre-exilic eschatology
and applies the judgment to Yahveh's people. when we stop to
realize that the prevailing eschatology was lérgely Messianic
and anti-foreign nation, we see that lMalachi's idea of a Judgment
of Judah because of the sins of Yahveh's people was a unique

idea for the time of Malachi.

In connection with the question of "who! was to be

judged, Malachi's eschatology also exhibits another interesting

uniqueness. In no other prophet's eschatology was there such

barticular concern for the priests or the leaders of the paople,

or any mention of specific judgment of them. There are two




)26~

possible emceptions to this. Uilcah seems to condemn Jerusalem
rather than the nation as a whole probably because most of the
leaders of the nationy priests, prophets, and men of influence,
lived in Jerusalem. (See "Prophetic Eschatology = Micah") How-
ever, this is not the singling out of a specific class for
Judgment in conjunction with a general judgment of all people
as we find in Malachl. Furthermore, thislwriter is not con~
vineed that Micah had any such idea, and that he meant to exempt
those outslde Jerusalem from punishment. iven if he did have
such an idea it is still a unique picture in Malachi, for kiicah
did not envision a judgment which would begin with the leéders
(the priests) and finally embrace the whole nation. It is mosh
likely that Malachi's picture was motivated by the contemporary
laxity of the Levites. However, since there is the possibility
of this indirect dependence on Micah, it seems well to note
that such is the case,

Hosea 1in one passage, 5:1, mentions judgment of the
priests, but only in a sweeping charge against the whole house

of Israel.
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Hear this, 0 ye priests,

And listen, O ye house of Israel,

And give ear, O house of the king,

Por unto you perteineth the Judgmenbt. ... (Hosea H:1)

It is not a specific taking to task of priests, as in Malachi,

‘but rather their inclusion in a general denunciation of Israel.
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We come now to the ethieal implications of the judgment
in Malschi., As already noted in connection with the bProblem orf
"who" would be Judged, several passages in Malachi leave us no
doubt gﬁﬂthe fact that Judgment in the mind of Malachi Possessed
a deep, ethical significance, We may conveniently divide Malg-
chi's pronouncements in this connection into denunciations of
pPurely ritual shorthmingg and denunciations of ethical andg moral
wrongs,

In 1:6h-14 lialachi, as we have already observed, con-
demns the lack of Proper ritual observances on the part of the

priests Specilically, and on the part of the people in general,
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A son honors his father, and a servant his master;

I 1 am a Father, where is the honor due lie,

And 1f T am a Master, where is the fear dus lie?

Baith the Lord of hosts,

Unto you, O priests, who despise liy name,

And yet who say: 'In what respect have we desplsed
thy name?’ -

You bring unto iy altar polluted bread.

And you say: 'In what respect have we polluted thee?®

In that you say: 'The table of the Lord is contemptible.’

And when you offer the blind for sacrifice, is it
not an evil?

And when you offexr the lame and the sick, is it not
an evil?

Offer it now unto your governor;

Will he be pleased with you?

Or will he accept you? _

Saith the Lord of hosts.

and now, I pray, entreat the favor of God,

That He may be gracious unto us. (see Notes on Text)

Will He be gracious toward you?

Saith the Lord of hosts.

Ch that there were someone among you that would close

the doors,

That you might not kindle fire on Mine altar in vain,

Saith the Lord of hosts.~ For I take necpleasure in you,

Neither will I accept an offering from your hand;

For from the rising of the sun even unto the going
down thereof,

¥y name is great among the nations;

And everywhere offerings are brought to My name,

Pure offerings are brought (see Notes on Text);




For My name is great among the nations, ‘
Saith the Lord of hosts. |
But you profane it, ' |
In. that you say: |
'The table of the Lord is polluted, |
And its fruit is despicable.' (see Hotes on Text) |
Ye say also:
Behold, what a weariness it is,? 1
And you have sniffed at 1%, i
Saith the Lord of hosts; 3
And you have brought that which was stolen,
And the lame and the sick, as an offering. (see Notes

on Text)
Shall I accept this from your hand?
Saith the Lord.
But cursed be he that dealeth unfairly, g
Whereas he has in his flock a male, |
And he vows, and sacrifices a blemished animal to o
g the Lord.
E : For I am a great king, 3
Saith the Lord of hosts, |
And My name 1s feared among the nations. (l:6-14)

He enumerates these sins as improper sacrifices: "polluted bread®
in v. 7 (probably also v. 12); blemished animals in vv. 8,1%,14.

In another passage, too, 3:7-12 (see above), Malachi deals with -

this type of dereliction. Here he condemns improper tithTing

(ve 8) and rails against ritual shortecomings in general (v, 7).
Another passage, 3:13-14 (see above); gseems to imply denunciation
of misdeeds of ritual observances. AL least it would seem to
include denunciations of ritual in the general charge of lack

of religious observance. IEspecially 3:14, when viewed in the

light of Malachi's strong'preachmeﬁts against ritual misdeeds,

in other parts of the book, seems to point in this direction.

a1 _ B
| But the ethical and moral shortcomings of Yahveh's
1 people come in for a larse share of kialachi's condemnation.

That Malachi thought judgment must come for other than ritual

i reasons is obvious from the passage %:1-6 (see above) where,

after speaking of the necessity of Yahveh's messenger purify- i
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ing the priests, he tells us that Yahveh Himself will then judge

the people for their moral and ethical wrongs. In his enumeration

of specific nmisdeeds in v. 5 we get an interesting picture of
what must have been the contemporary life of Malachi. Seemingly,
Yahﬁeh's people were on a low moral plane, for Malachi condemns ‘ I
witcheraft; which may have meant that some of the people, weary
of waiting for Yahveh to bring better times, were attempting to
gee whatvthe future would hold by indulging in heathen'praotices;
Witcheralft was always forbidden by Jewlsh law. (The well-known
story of saul and the witch of fndor reflects the Biblical atti-
tude toward such occult praetices.) Malachi then takes to btask
those gulilty of adultery. He may have in mind the practice as
such or he may consider as adulgggggg those men who had di¥érced:
their Jewish wives to marry foreignd (see above 3:14-16) Mal-
achi then condemns. contemporary conditions in respect to légal

Jjudegments. Seemingly, perjury was rife, for he mentions specirf-

ically "false swearers" (see above 3:5). Referring for a moment
to another passage, 2:9 (see above), which we have already noted
in é different connection, we observe that Malachl takes the
priests to task for their favoritism. This verse seéms to imply |
some unfalr legal methods which were being practiced by the
priests, probably the taking of bribes from the wealthy, in re-
turn for favorable decisions. Turning againg to 3:5 we noﬁe

that Malachi condemns social conditions which permit an unfair

standard of wages (for there are those ‘'that oppress the hired -

Person . csi) and those who take advantage of the most helpless

classes in society, the widow, the orphan and the stranger.
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Several verses in the passage 3:13~-21 (see above) give
us addlitional light on Malachi's Belief that Jjudgment was to be
ethically motivated. In connection wiﬁh his picture of Judgment,
he speaks of them.ﬁthat feared the Lord and that thought upon
His name." (3:16) This‘generalization glves further. proof that
Malachi thought of the Jjudgment in the terms éf the ethiecal, for
here the prophet seemingly singles out a small grbuxywho had ob-

served the ways of Yahveh, for salvation. It is likely that there

was some sort of general ilea#age in the days of Malachi with
regard to religious matters,l and 1t may be that the fearers of
God were identified in Malachi's mind with a small grbup, who,
following lalachi's teachings, labored for‘the reestablishment

of a ritually, morally, and ethically pure Judah. Verse 18a may

be a generalization, but following close on the passage referred

to above 1t seems very probable that Malachi had in mind the
san® sort of division in the ranks of the people mentioned above,
This contention is further buttressed@ by the reéurrenoe of the
phrase, "you that féar My name,™ in v. 20.

Essentially there was nothing original in Malachi's
motivation for a judgment of Yahveh's people, for we have found
this idea in the pre-exilic probhets beginning with Amos. How-
ever, all the non-prophetic passages, most of which belong to

post-exilic times before or contemporary with Malachi, do nob

exhibit ethical implications in connection with the judgment.
Furthermore, in Malachi's predecessors, Haggai and Zechariah,
We find no such emphasis on the ethical as in lMalachi. A4s has

been pointed out in the section on "Prophetic Eschatology", Hag-

g€al had no interest in the ethical, and Zechariah's comment on
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the ethical implications of the Jjudgment leaves us with the feel-

ihg that this phase of his eschatology was cerbtainly secondary in

-importanee to the rebuilding of the Temple. Deutero-Isaiah, too,

does not speak of an ethical judgment to come, but of a judgment
that has already been brought about for ethieal misconduet and |

a restored Israel, in which Yﬂhveh'%ﬁeople will receive the speclal
protection of Yahﬁeh and the nations will be brought under Yahveh's
rule through the agency of Cyrug, after which Israel is to be a
"light of the nations" (see "Prophetic Eschatology - Deutero-
Isaiah™).

found in others. 4As indicated in the section on "Prophetic Es-

chatology, ™ Hosea, lzekiel and Zephaniah all emphasize the import-

s
I4

ancerﬁmritual in connection with their eschatology, but in none[

P

of these is there the very close tie-up between ritualism and
eschatological problems which we have noted exists with Malachi.
FTurthermore, such a picture of thé importanc@ of both the ritual
and the ethieal life is a unique idea for Malachi's time, a peré
iod in which eschatology was primarily Messianism.

We come now to the question of whal, according to Mal-
achiglwould be the result of the judgment. This must include a
presentation of Malachi's Messianism and an answer to the question
bf what would be the result of‘the incorporation of a lessianic
era in Malachi's future hope, and the relationship of his liess-
ianic hopes to the prevailing liessianism of his own day, as well

as i1ts connection with the other'facets of his own eschatology.

Pirst then, what was Malachi's Messianic picture? It

L,




is presented, at least in part, in the passage 5:13-21 (see above).
In the first place the close relationship between Israel and Yah-
veh which we have noted in other prophetic eschatology, e.g8.,
Deutero~Isaiah (Prophetic fschatology - Deutero-Isaiah), is in-
dicated here, but a finer distinection is drawn, We are told

(see above 3:16,17) that it is not the whole nation which is to
enter into a special, happy relationshi@ with Yahveh, but only
that part of the nation which observed YahVGh’s laws, This seems
an especlally high ethical note for ialachi®s time, despite thé
fact that even in this raﬁher mildly expressed liessianic passage
he is undoubtedly under the influence of the lessianic hopes al-
ready discuséed under "Non-Prophetic Interpolations.” Much more
typical of the Messianism of his day 1s the pilcture wery similar
to these extragavant Messianic passages included under "Non-Pro-
phetic Interpolations," found in 3:20,21. It is idylliec in tone,
and non-specific in character., However, here too we note that it
is seemingly confined to those who had followed Yahveh's teachings,
for it speaks of the degradation of the wicked at the hands of

the righteous (see above 3:21). Jlsewhere in the book, too, hial-
achi sounds this Messianic note. The passage 3:1l-4 (see above)
tells us that after the priests are purified and can once more of=-
fer correct offerings to Yahveh that the offering of Judah and |
Jerusalem will "be pleasant unto the Lord, as in the days of

old" (%:4, see above). Part of the passage 3:7-12 (see above)
also paints a Messianic picture, this one rather extravagant in

tone, for vv. 10-12 speak of opening the windows of heaven so

that the people shall have more than their need, and otherwise
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making the land prosperous by seeing that there was no "devour-

er™ (probably locusts), and that the crops matured properly (1llb).

He finishes up with the note found so often in Messianism, that
Yahveh's people will then be the envy of the other nations. But
 the picture is substantially the same as fhe other Messlanlc
in Malachi.
passages, for 1t has an ethical implication; the preceding verses
(317210, see above) make the gaining of Yahveh's blessings de=
pendent uvon the fulfillment of Yahveh's laws,., Here, of course,
the pieture differs, in that ritual fulfillments will seemingly
bring blessings for the nation as a whole, while in the other
liessianie passages the note 1s completely ethical and, it seems,
the Messianic kingdom is only for those who have dpne according
to Tahveh's ways up to that point.
Already in this section we have discussed Malachi's

'idea of individualism and repentance, and it only seems necessary
to add at this point a remark as to the close relationshlp of
these problems to hils Messianic hopes. The passége 3:17-12 (see
above) sheds some light on the question., Iiilalachi gives the
people the definite assurance that a repenting of their evil

ways will bring Yahveh's forgiveness (see above 3:7). Immediate-
ly afterwards Malachli speaks of certain riftual reforms which

must be carried through to gain the blessing of Yahveh. This
certainly serves to indicate that Malachi felt thal any of those
who came to Yahveh's ways would be fllglble for ineclusion in the
kiegssianic era. The picture of the/thical igplications of the

day described abhove, especilally with reference to the recurrent

phrase, "those who feared God," does not negate Malachi's idea

of repentence, for in line with 3:7 (see above) it eertainly
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seems falr to say that lialachi believed that all of those who
truly repented would come under the category of "fearers of God™"
and would be'eligible for the Messianic kingdom, and that only
those who refused to repent, the wicked of 3:18,19 (see above),
would fall to have a share in the blessedness of the Messianic
era, But it must be understood that the wicked who, according
to Malachi, are those who do not observe Yahveh's way, are not
only to be denied entrance into the Messianic era, but are to
be destroyed (see above 3:18,19,21), |

Malachi's Messianic picture, then, exhibits certain
definite relationships to the whole Messianic eschatology, in
that he paints a picture of a glorious future, but aslalready
indicated it was not necessarily a glorious Pubure for all of
Yahveh's people but only‘for those Wﬁo followed his precepts.
Messianism was nothing new, but this sort.of Messianism with
definite ethical implications was unique with Malachi - except
berhaps for his dependence on Haggal, as already noted - and
especially so in view of the fact that the ethiecal implications
of a day of judgment had been largely lost sight of since 5863
for despite Haggal's tendency in this dérection the ethical im-
Plications play nowhere near the important role in Haggai's
Messianic picture that they do in Malachi's. It should be point-
ed out, too, that the cowbining of the o0ld folk-loristic elements
with a Messianiec picture found in Malachi 3:19-21 (see above)
is also somewhat unique.

Referring again to the unique combination of the ethic-

al and the Miessianic found ip Malachl, we believe that a few
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more remarks should be made concerning this unusual characterist-
ie, for 1t strikes this writer as the most outstanding feature

of Malachi's esdéhatology. VWas this just an accident? We do not
think so. Malachi's message is partly the result of his own
psculiar make-up, Tor we have no reason tqaoubt the sincerity

of his preaching, and partly the result of eschatological cur=

rents which, we have shown, were exi#tent in his day. Malachi 3
. seems to have been a keen student of men, to have known his "pub-
lic." He realized that the lessianic promises contained in the i

writings of hisg immediate prophetic predecessors and in those of

the anonymous writers of the non-prophetic Heséianio interpolations
had failed of fulfillment. He undoubtedly honestly believed that
sincere repentance and the leading of a life governed by ethical,
moral and ritual conduct would bring the longed~for iessianlc age.
Too, he felt that it was just this lack which had eaused the
earlier Messianic promises to fall of fulfillmeht. But in addition
Malachi was a clever diplomat. This does not mean to imply, how- j

ever, that Malachi was a "ecalculating opportunist.” He probahky

sensed that the people were growing cyniecal, certainly indif-
ferent in religious matters, This is obvious from 1:6 and“frqm
the seyeral btongue~lashings, both with reference to the}pfiests.
and the people as a group, which we have discussed under the
seﬁeral aspects of Malachi's eschatology, earlier in this sec- . i
tion. Belng aware, then of this growing anti-religious attitude
? 2- (we have pointed out above that the people may have been divided
into two parties, a group who believed that the ways of life

which Malachil urged were good and a group who believed that the

religious way of life was useless, since Yahveh's people had
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been disappointed so many years in the matter of kessianic prom-
ises), Malachi probably came to the conclusion that not only could
he not conscientiously extend to the people the old lessianic

promises on the same basis as his predecessors had done, but

that such promises would have absolutely no effect on the

people, and certainly would leéd to no improvement in'the SOme -
what degenerate sort of life, ethical, moral and ritual, into
which they had fallen. Malachi found the answer to the problem
of how he should remedy current conditions, in retailning the
kessianic picture with which the people were familiar, but in
revivifying it by taking the old ethical implications which had
come down to his day thvough the changing conditions of some sev=-
eral centuries, and combining it with the aforementioned compar-
atively "modern” Messianisme

From a slightly different angle Malachi's prophecy ex-
hibits the diplomacy of the man, that is, in the manher in which

he combined and emphasized both ritualism and the ethical life.

‘Again, this does not mean to indicate that Malachi did not sin-

cerely believe that both were importsnt, but he also knew that

the Temple had held a large place in the thinking of Yahveh's
people-;ince éﬁp, and so, Iin addition to connecting the judgment 7
with the Temple (see above %:1-6), he points out the many rit-

ual misdeeds of the people. Iurthermore, 1t seems likely -
although this cannot be proved - that Malachi felt that a message
of a concrete type would be more effective bthan one couched in

abstract ethical terms. This is probably also an additional

"~ reason why he singled out specific ethical and moral short-com-

ings (see above 3:5). For the same reason, bMalachi may have

W

.
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painted in one place a rather materialistic picture of the re-
wards which would come as a result of the proper livihg (see

above 3:10-~12). lalachi spoke the language of the peovnle; if his

message is not an exalted omne, it is certainly direet and sin-
cere, and has the additional virtue of being a message that the
people would understand. It must not be thought, however, in
the light of what has been sald, that Malachi's message was not
of a high moral tone. His idea that repentance must be a pre-
condition of the Yom Yahveh reminds one of the preachings of

the great literary prophets. For example, his close relation-

ship to Ezekiel in this matter of repentance has already been
noted. This fact becomes even more significant when one pauses H
to realize how novel it was in an age when the people of lsrael
thought that the debt for their past sins had been repaid and

were thinking largely in terms of a Messianic kingdom. i
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Notes Lo "BEschatology of Malachi"

lo ICC o MﬂlaChi, P 50,

2o ICC to Malachi, p. 79.
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Malachit's Influence on Later Eschatology _ N

We must consider now several groups of writings, subsequent
to Malachi, and see in what respect, if any, they followed the ideas
of Malachi, either those which malachi borrowed from his predecessors,

or those unique with malachi.

In this eonnection, we turn first to the writings contained
in Zechariah, Chapters 9-l4, so-called "Deutero-Zechariah." Un- {
~ rortunately, these chapters present us with a very confused eschat- !
ologiecal picture, This is due to two facts. In the first place, the
book is not the work of one author, but is a group of fragmentary
writi%gs from several pens, perhaps scattered over a period of some ;y

yoars.

_ In one passage, Deutero-Zechariah gives us an elaborate
picture of the nations plundering Jerusalem. 14:1,2, ' |
~ - ”’rlc? PIN s0%
o s NNNE F‘YGIW%W P - for e T 3Vdliel

Behold, a day of the Lord cometh
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But in the very next verse we are told that Yahveh will make some

sort of personal appearance, and plunder the natioms. 14:3,
il

pas P17 BRI a3 ?;
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Then shall the Lord go forth, ,
And fight ageinst thoge nations, }
As when he fighteth in the day of battle, 1
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Both of these somewhat contradictory piectures differ radically
from those of Malachi, who was very little conecerned with any
but his own people, and has no day of battle im mind in conne et~
ion with any of his eschatologicai piﬂtﬁr630 It is.extremely
likely that the two pictures are from different pens. Glueck
reconstruets Zechariah 14:1-3 as follows:

v. 1. T?WP? Tﬂ% ’me s f .
is probably originalj;
AR RTTRRYVA TN Plonlic pies 1o s 'S0 el

Qg‘c‘? YET Sp edn | qﬂd@a\ Pl Pt loodl
T AYYeR N SN
LN kN SO |C§T P i

Pl s4s

he considers a later insertiong :

v. 3. TP eI’ INDYT PP D ?hYJ‘, NS RY
he congiders the original part of this verse and he reads it im-
rediately after v, 1., making these together refer to the plunder-
ing of Jerusalen. The phrase p> p>|d7? he makes a later editorial

insertion. [Bible 5 Class Notes)

We find the same folk-lore elements in Deubero-Zechariah

as in a large number of other prophets, including Melachi., ‘Deutero=

Zechariah 14:8,7,
HEPL AR Alie vy 1Y ey pPT
‘ﬁg__?g\y"m‘ Flw—lcr ’?ﬂ|c‘ rp DRI

. [ 3NN
Read ;>~V\R instead of S\IWR? ; omit as gloss }\‘{?l’ Td &
Bible 5 (lass Notes and Bib. Hebr,
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And 1t shall come to pass in that day, '

That there shall not be light, 1
But cold and heaviness (probably heavy clouds); ‘
And there shall be one day, “
Not day, and not night (see emendation).

It is entirely possible that this writer had in ming Malechits |
picture in 3:19, but this cannot be maintained with any degree of
certainty. Purthermore, sinece this element is so comuon in the

history of eschatology, it is not important to establish any close

connection between these two passages,

- The Messianie picture is an important faeet of the writings

of Deutero-Zecharish, We may use the bagsage 12:8-10a as an illug-

tration of the glorious Messiasnic era which was to come, :

Pl tel qeT fs & iees
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' In that day shall the Lord protect the inhabitants of ;
Jerusalem; I

And he that stumbles among them on that day shall be as |

David; ;

And the house of David shall be as a god-like being, g

As the angel of the Lord before them, |

And 1t shall come to pass in that day, i

That I wlll seek to destroy all the nations i
- That colie up against Jerusalem,

SRS | | - But I will pour upon the house of David,

ET—————
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And upon the inhabitants of Jerusalem,
The spirit of grace and supplication,

o o cup ey o oy S e ©m)

This passage differs from Malachi in the concern with the nations

in conneection with the Yom Yahveh. In contradistinction to

Malachi, it is a pieture which breathes militance and hatred, both -

of whieh are notably absent in Malachi. Referring to the phrase
"And the house of David shall be as a ngmlike being, As the angel
of the Lord before them," one might perhaps see a connection with
Malachits precursor of the Yom Yahveh, "the messenger of the cov=-
enant®, but, on the other hand, it is just as likely that the use
of angelology which became chgracteristic of apocalyptie literature
was borrowed by these late post-exilic writers from the Persians

with whom they probably came in contact.

Some sort of personal Nessiah seems to be indicated in

939 |1°F 5> 7 ey Y
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Rejoiee greatly, 0 daughter of ziom,
Shout, 0 daughter of Jorusalem;
Behold, thy King coimeth unto thee,
He is triumphant and viectorious,
Lowly and riding upon an ass,

o oy 0 e o

Such a picture we hawe nowhere in Malachi, unless we identify this
pleture with the "messenger of the covenant® passage., However, the
Passage in Malachl gives us no clue as to the Messlanic nature of

the one who is to precede the coming of the Yom Yahveh., He is
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simply to prepare for the cecoming of Yahveh who, Himself, is to
finish the work of purification., Another passage, 12:10 (above),
furnishes us with the intimetion (elthough the pleture is not
clear), that the house of David will play some pért in the re-
generated Messianic kingdom. We must also mention, in this con-
nection, 13:1, Povdd PR DS lels pp7
el el PR s )
3\33§| kaDY
In that day there shall be a fountain opened
To the house of David and to the inhabitants of Jerusalem,
Because of sin and uncleanliness.
Seemingly this passage does notb refer Ho the Messiah from the
house of David, but to restored Israel as a group as the long
overdue Davidic Messiah, that the Messiasnie age will consist in
Isreel becoming a purified people, not in the coming of one in-
dividual to rule Israel as a Messianic king. The text here is
somewhat obscure but it is at least worth nobing that there is a
possible relationship to a gimilar thought in Malachi. It has alf
ready been shown (Eschatology of Melachi) how one of the most
unique features of his eschatology was the emphasis placed on

ethics in connection with his Messianic picture, (The writer of)

ey
the above mentioned Deubero-Zechariah passage seems perhaps to @Xﬁ“*

. \
be reminiscent of this idea, for a Messianic picture is presented,

if rather a vague one, and the implication of the words 3JCQINJ_
Q?.l?' seems to be that some sort of purification for wrongdoings '
must be undergone before the Messianie age. It is certainly not a

clear-cut idea such as we have pointed out in Malachi, but it

does seem to tend in the same direction as Nalachi.
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One authority, in dealing with these writers, tries

to show a close relationship between Deutero-Zechariah 14:11

2 g S‘i“f‘:% Y L
and Malachi 3:24. In fact, he makes the Malachi passage do- @uﬁ;ﬁ};
v NUREIN €

pendent upon the former passage, a fact which this writer can- \b%&“

not accept with certainty. While both passages do présentvMesu
- gianic pictures, this is a picture which occurs over and over e

again; as we have pointed out, particularly in dealing with "™on-

prophetic® passages, Hence, there seems to be little ground
for making the Malachi passage dependent on the Deuteq@Zachaéiah /

PaSsage .

In short, we may say that the general plecture presented !
by Deuteﬁmzechariah is apoecalyptic in nature, differipg greatly
from the prophetic pleture of Malachi, chgraeteristiv'of such
apocalyptic literature is lack of interest in the present, lack i

of intereét in the contemporary scene, but interest in a large

world scene to a far greater extent than in prophetic literature,
and, in the words of Charles, "a ruthless cruelty" for Israel's M
3 !

enamies; None of these characteristies are found in Malachi. n

The little Book of Joel gives us a somewhat similar apoec=~

alyptie picture. Again we have a picture of righteous Israel against

the wicked heathen nations. All of this is to result in the ex-
altation of Israel, 2:19,

INTY ')Nlc“\ I /"S"
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And the Lord answered and said unto His people;

Behold, I will send you corn, and wine, and oil,

And ye shall be satisfied therewith;

And I will no more meke you a reproach among nations.
Here again we see the usual Messianic picture, but not used as

Malachit's for any lofty purpose,

The passage 3:3,4,

Uﬁ’\lf’?\ P'NST  PORIN s
L [erw SNl el P

S ONY
Te/nf T° -
P31 N ‘r'
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Bib. Hebr. omits CRIRCRE ;7?<3°
And T will show wonders in the heavens and in the earth,
Blood,. and fire, and pillars of smoke.
the sun shall be turned into darkness,
And ‘the moon intoe blood,
pefore the great and terrible day of the Lord come,
gives us the 0ld folk-lore picture with the terrible apocalyptilc
tinge. While it is not too importent for this dlscussion, it is
worth noting that some reject all reforences to Yo Yahveh in
' 4
Joel, Chapters 1 and 2 as the work of a writer later than Joel,
It should also be noted that some believe Joel 2:1b,2 to be taken
5
from wmalachi 3:2,23. They do bear a c¢lose relationship, but who
can claim that such is the case with any degree of ceertainty? It
seems to this writer that one can just as easily say that this
Joel passage was baken from the famous Yom Yahveh passage in Amos

(5:18,20b), which was written some hundreds of years earlier.

One passage, however, does depart from the general apoc-

alyptic tone of the book., We refer to Joel 2:12,13,
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Yot even now, salth the Lord,

Turn ye unto Me with all your heart,

And with fasting, and with weeping, and with lamentation;

And rend your hearts and not your garments,

And turn unto the Lord your God;

For He is graclous and- compassionate,

Long-suffering, and abundant in merecy,

And repenteth Him of the evil.
Furthermore; this passage seems more clogely related to Malachi,
from the point of view of its rather high ethical tone, and the
idea of Yahveh's willingness to forgive the asins of His people,
than any other in the eschatology of any of Malachi's successors.
This 1s seen in Malachi 3:7-12, especially 7, 10~11l (see "REscha-

tology of Malachi,")

It must be noted, too, that, while Joel may not be referring
specifieally to the importance of ritual in connection with true
inward repentanée in this particular passage (Joel 2:12,13), never- |

theless we know from other passages that Joel did give the correct

berformance of ritual an important place in his prophesy. See

Joel 1:13-14
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Gird yourselves, and make a lamentation, 0 priests,
cry oubt, ye who minister at the altar, '

Tor the meal-offering and the drink-offering has been with-
-held ‘
From the house of your God,
Sanctify a fast,
Call e solemn assembly,
Gather the elders and all the inhabitants of the land
To the house of the Lord your God,
And. ery unto the Lord.
This cloge relationship between the importance of inward repentance

and ritualism is strangely reminiscent of Malachi.

Whether Joel owes the inspiration for an utterance of
sueh ethical import, in a day when prophesy seems to be practically
dead, 0 Malachi, is a question difficult to answer, It seems
likely that such is the case since Joel was probably particularly
well acquainted with the writings of Malachi. Nothing can be
proved in this connection, however. dJoel may have gotten his in~

spiration from one of the great literary prophets,.

Several other very late eschatologlcal passages are to be
noted, Isaish 2é:l~10, partiewlarly v. 1,7,8a, is Messianic in
tone, presenting a picture of a righteous Israsl reestablished in
power because it trusts in Yahveh. This passage is representative
0f the usual Messianic expecltations whieh we have noted, partic-
wlarly in our seection on "Non-Prophetic Interpolations.v' This

passage, differing widely from Malachits Messlanie pleture, can
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hardly be influenced by those passages, namely; Malachi 3:10-12,
17, and especially 3:20-21l, (see "Eschatology of Malachi.')

Isaiah 30:81-33, . "2h we read as follows on the basis

oflclass notes and Biblia Heb,,
0N 5 .
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The emended phrase /fYQSTINQ Pd in v, 53 was consldered a
gloss; likewise the phrase . >0 C?Wb? in v 31; Bible 5 Glass
Notes. N

This passage pletures a Messianie-like vigtory for Israel over
Seluoldean Syrla.‘ It reninds one of the "anti-nations® passage, W
in Malachi 1:2~5 (see "Universalism®,) Except for this similarity, ‘

it bears little relationship to Malachl.

Similarly, the very late apocalyptic ingertions in Isailah
14:24-26-bear little relatlonship to Malachi except as noted abowe,
It, too, 1s probably directed against Seleucidean Syria, at least
80 1t would seem by comparison with the passage Just examined. |
V. 28-32, apocalyptic in tone, also reflect a very late gate, Ve |

29 probadbly referring to Alexanderts viectory over Persia.

Habakkuk, Chapter 3, is a very late psalm added to the
. 8
Book of Habakkuk very late, It gives us a Messianie pleture,

Painted in broad general terms, of a Yahveh supreme over all the
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Isaiah 30:31-38

For at the voice of the Lord is Asshur terrified,

and it shall be that every stroke of the rod of His -
correction ’

Whieh the Lord will place upon him,

Shall be with timbrels and harps;

And with onsets of battle will He fight with them.

For Taphet is prepared from of old, deep and wide,

Its pile is of fire and mueh wood

The breath of the Lord is like a stream of brimstone,
which burns inwardly.
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earth, Whether it applies to Yahveh's people alone cannot be
told from the context, but, in line with other Messianic passages
we have examined, it seems probable that the writer was thinking
in terms of glorious exaltation for Yehveh - hence, happiness and
gecurity for Yahveh's people, There seems to be little relation-~

ship to Malachi.

The eschatological pieture of Daniel is far-removed from
that of Malachi, for the prophetic characteristics which had been
slowly dying out after Malachi had become almost completely absorb-
ed in the apocalyptic picture by the time of Daniel. The picture
in Daniel has little in common with Malachi except for the faeb
that both deal with a Messlanic era, bubt Dbaniel from the apocalyp-
tie point of view (see above discussion of this view, with refer-
ence to Joel), and Malachi from his own peculiar prophetic point
of view, Danlel gives us a plcture of a Yom Yahveh which was to
inaugurate a period of everlagting dominance of Israel over the
nations, 2:44

B lONS ~ e Py [Hle e S0 13 AN
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And in the days of those kings shall the God of heaven
set up a kingdom, which ghall never be destroyed, nor

shall the kingdom be left to another people; it shall

‘break in pieces and consume all these kingdoms, but it
shall stand forever,

-

For the first bime final Judgement is to concern the dead as well

as the living, The idea of eternal perdition is new in Daniel.
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The word Jnrawhgi&ay be a gloss; Bib., Hebr.

And many of them that sleep in the dusbt of the earth

shall awake, some to everlasting life, and some %o

everlasting ebhorrence.

There may be Jjust the slightest ethlcal tome to the Judge-
ment of Danial@ but it 1ls certainly very vague and of little import
in the total piecture. It is only the use of such terms as vthe
saints of the Most High", "They thaﬁ turn the many o righteousﬁess
as the stars forever" (7:21,27 and 12:%) which make us even raise
the question, for one does wonder if the use of such phrases meant
to glve the impression that only those who had led righteous lives

might enter the Messianic kingdom,

In several minor comnnections, Daniel seems to be dependent
upon the eschatology of Malachi., TIn the first place, the idea that
there would be some intermediary, who would help bring about the Yom
Yahveh is an idea found only in Daniel and Malachi. The picture is
not as clear-cut in the former as in the latter prophet, but it does
appear as 1f the Mlchael of the Danlel passage ig a similar function-
ary to the "messenger" of the Malachi passage. The passages in

questlon are: Malachi 3:16,
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Then they that feared the ILord

Spoke one with another;

And the Lord hearkened and heard,

And a book of remembrance was written before Him,

Tor them that feared the Lord, and that thought upon His
name .

‘Daniel 12:1 o
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- And at that time shall Wichaol stand up, the great prince
who standeth for the echildren of thy people; and there shall
be a time of trouble, such as never was slnece there was a
nation even to that same time; and at that time thy people
shall be delivered, every one that shall be found writden
in the book,
And finelly, 1t must be noted that the ides of a heavenly

record book which we find in paniel (12:1 above) (there is a hint

of such a book in 12:9 where we read

P7RY PASAL PN =9 fle® Thoapiet
I ¥

And He said: Go thy way, Deniel; for the words are shut up
and sealed till the end of time, )

ls a concept whieh seems to be taken direetly from Malachi 3:16 (see
Just above), although the idea of a heavenly record book had probably
been a current image for many conturles. This imaginative figure of
the record book, even though only used in late Biblical writings,

may have had ite origin in Babylonia, for, according togtradition,

Nebo, a Babylonian god, kept his records in such a book, In con-

Dection with the passage 12:1 above, it must be noted that Daniel

T




makes much use of angelology, which bscame rather usual in later

eschatology,

Whether Daniel owes anybthing to Malachi, in this connect-
ion, because of the latterts passage concerning some "megsenger!
£0 pgﬁéede the soming of Yahveh cannot be said, It is barely pos-
sible that the author of Daniel may have been Influenced ﬁo some gli,

degree in constructing his system of angelology by thils passage,

In general, it is clear from the foregoing discussion
that the words of Malachl exercised little influence on the writers.%
of succeeding generations., Nowhere Iln the post-Malachi literature |
that we have considered do we find the rather high type of Messlian-
ism, the combinatlon of the ethical and bthe Messianic, that we have
noted in Malachi, And, too, the comparatively reserved tone of
Malachi is in direct contrast to the bombastie apocalyptic tone of |
his successors. Only in a few miror connections, as we have noted,

do we find any similarities to the eschatology of Malebhi,

Prophegy breathed its last, according to tradition and

~ history, in Malachi, Whether he actually influenced the psople to
whom he ministefed to ecarry out any of the ethical or ritual reforms
for which he preached cannot he answered. However, so far as we
know, he was only another "volee in the wilderness", another leader
of men whose efforts were doomed to fallure as far as practical reo-
sults in his own life were concerned., BREven if he influenced no one
in his own day, this need not take away one iota from the high
character of his message; a message perhaps insignificant by the
side of those of the great literary prophets, yet one which when
considered objectively; and in the light of the times, needs no

apology.
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(For the relationship between "Yahveh as Father" pas-

sages and "Yahveh as King" passages, which post-date Malachi,
see special analysis of these problems. Similarly see section :
on the idea of M!'tsaref.) , ' {
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Notes to "Malachl's Influence on Later Eschatology™

1. ICC to zZechariah, p. 218rF.

2. Hastings Dletionary of Bible, Vol. 4, p. 969,
3. ICC to Zechariash, pp. 239-240,

4. ICC to Joel, p. BO,

5. Ibid.

6. Blble 2 ¢lass Notes,

6a ., / For at the voice of the Lord is Asshur terrified
And it shall be that every stroke of the rod of His
correction 5

Which the Lord will place upon him, y
4% Shall be with timbrels and harps, = ‘ |
¢ ) | And with omsets of battle will HO fight with them, |
[ For Tophet is prepared from of old, deep and wide, ;
‘Its pile is of fire and much wood; i
The breath of the Lord is like a stream of brimstone, {
whieh burns inwardly, |
4
7. Bible 2 Class Notesj Buttenwiser: The Prophets of Israel, A
. A y
PPe 276-277,

8. Glueck places this psalm in the 4th century in the time y

of Alexander the creat.

9. Bible 2 Class Notes and ICC to Isaiah, p. 79.
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Note on Universalism

We now come to the rather difficult problem of what
Malachi's views were with respect to the matter of universalism ;
and particularism. Several passages in Malachi's prophecy are |
important in this connection. Let us consider these and then
let us attempt to see what conclusions we can draw, if any, as
to Malachi's views on the prbblem.

The first passage is the anti-~Edom passage in 1:8-5

(see "Aschatology of Malachi®), in which a past and future de- ;
struction is spoken of for Israel's neighbor, ldom. ©OSpecific=- ]
ally, verse 5 interests us. What 1ls the meaning of this passage?
If we interpret g%N to mean "beyond,"™ we have a definite uni~
versalistic attitude. fdom is destroyed, people will see that
Yahveh has done 1it, they will be convinced that He can accomplish
wonders outside His own land., However, it seems unfair to con-
clude that Malachi was anything like a thoroughgoing universalist
on the basls of this passage. Even in pre-prophetic times, before

the dawn of the idea of unliversalism, we know that the people

thought that Yahveh not only could but at times did show His f

power by defeating the nations in battle for the sake of His own ﬂ
reputation. But even the assumption that Malachi might have {
been tending toward universalism is not certain on the basis of ‘
this passage, for as one writer points out, the prepositional
phrése (%N does not mean beyond anywhere else in the 01d Test-
ament, but always means "over," "above,” or "upon." 1 Accepting

one of these latter three translations, and there seems no basis

for accepting "beyond,™ we simply have a pivture of Yahveh as
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a glorious}God of Israel, 2 Furthermore, earlier in this passage,
1:2,we may note the emphasis placed on Yahveh's special love for
His own people, a thought whiech makes still less likely any uni-
versalistic implications for this passage.

However, lorgenstern sees wider universalistic implica- .
tions in this passage than appear to us. He places alachi 1:5

see insert, lS&é

close to Zechariah 8:13 and 8:80~23ﬂ and uses them to buttress his :
contenfion that a universalistic outlook seems to have been para-
mount in the interpretatimand practice of Judaism, circum 5%9-485.53
Furthermore, Morgenstern stresses the importance of ﬁhe fact that
Yahveh's power stretched out beyond the boundaries of Israel as an
important universalistic tendency. 4 This involves the translation
of E%N by "beyond," however, which does not seem logical to us.
However, presenting the rest of Morgenstern's argument in this
connection, he tells us that “the theological concept thatveven

in a foreign land Yahveh's power can reach out to destroy, or, in

turn, to protect, His peovle, actually found its first positive ‘

expression only with Jeremilah, chapter 29 (where Jeremiah tells

the people, through a letter, that God wants them to content them-

selves in Babylonia, and that later he will remember them there,

and return them to Palestine) and Malachl 1:5 where the doctrine in

1ts practical reality seems still so noval as to occasion surprise.®5
Another passage which must be considered is £:1-9 (see

"Eschatology of Malachi™), in which the priestly class is taken to

task for its shortecomings. Of importance is £:4,5, Certainly the

ﬁ Picture here is ome of intimate relationship between Yahveh and

Israel through the medium of the Levitical class which had been

glven a special function among Yahveh's people. Cerbtainly such a
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Zecharish 8:18

Zechariah

%ﬁ% it shall come to pass that, as ye were a curse among

nations, O house of Judah and house of ILsrael, so
will. I save you, and ye shall be a blessing; do not be
afraild, strengthen yourselves,

8: 20-23 -

Thus salth the Lord of hosts: "It shall come to pass,
that there shall come peoples and the inhabitants of
many cities.  and the inbabitants of one city shall go
to the inhabitants of another city, saying: 'Let us
surely go to entreat the favor of the Lord, and to seek
the Lord of hosts.'... Thus salth the Lord of hosts:
"In these days, ten men, from nations of every language,
shall seize hold of him that is a Jew, saying: 'Let us
go with you, for we have heard that God is with you.' "
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“passage seems more exclusivistic than universalistic in its im-
plications.

The passage 3:7-12,specifically verse 7, interests us
in connection with this problem. Here, too, it ie hard to dis~
cover universalistic imnlications. Nalachi mentions, at least
by implication, the close relationship - apparently.established
for some time already - between lsrael and Yahveh in comnnection

: repent
with his exhortation to:/ce. Israel has been obligated to Yahveh
but, "from the days of your fathers ye have turned aside"™ and
they have forgotten Yahveh’s ordinances. ‘Then comes the offer
of forgiveness in the phrase, "Return unto ke, and I will return
unto you," It seems as if this implies some special relation-
ship between Israel and Yahveh, which, of course, does not mili-
tate against universalism, but ip this particular connection
does not seem to bolster the universalistic idea. In favor of
not using this passage to indicate the abéence of universalistic
tendencies in kalaghi, however,riﬁ can be pointed out that a
Deutero-Lsalah thought of a very close relationship between Is-

there
rael and Yahveh, but Israel was to be the messenger of Yahveh to

the other nations, over all of whom Yahveh was the Ruler.

Ve must now examine one of the most difficult passages
in the Book of kislachi, i.e., 1:11l, which is a part of the larger
section 1:6~14 in which Malachi criticizes ritual dereliction
of both priests and people of Yahveh, Ehe‘passage is open to
several possible interpolations. It might be only a sort of
Messianic péssage directed toward‘some vague future time., 6

Perhaps it might mean to say that the day will come when all na-

tions of the world will unite in the worship of Yahveh. The part-
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iciples @¢N and NGpN admit of a translation in the future tine,
but it 1s much more usual to make bthem refer to present time..
Moreover, if we make this purely Messianic, it has little sense
- in its present position, for both the verse which precedes and
the verse which follows refer to present time,

Anothe? possible interpretation is that the Jews of
the Uiaspora, wherever they are, offer up prayer to God, and are
_ engaging in study of the law, thereby offering the purest possible
off@rings to God. This seems like a far-fetched efplanation,
however, and one hardly warranted by the text. Ifurthermore, we
do not know that the Jews outside of Palestine were so observant
in prayer and study as such an interprétation Presupposes.

A similar proposal, which hérdly seems morqﬁikely, is

to interprét the passage to mean that true worshippers of God

are found among all the nations at all times., 7 Aside from stretch-

ing the words of the text, this seems an untenable explanation
because the passage which contains thils verse nowhere makes men-
tion of any except the priests' and Israel's misdeeds. Or it
might even be interpret%%%d to mean that the heathen, when he of-
fers to his own gods, is really offering to Yahveh, since Yahveh
is the true god of the world, an interpretation which seems equal-
ly forced.

None of the interpretations so far suggested really seem
to fit the sense of the text, for the plain statement that Yahveh
has influence outside of Palestine, that people pay homage to
Him outside of Palestine is still inescapable after a consideration

of the other possibilities. TTurthermore this passage concludes

with a definite statement of Yahveh's influence outside of Pal-




md B0

estine, This verse, 1il4b, is simply a reiteration of what has
already been sald in 1:11 but certainly adds force to ﬁhe thought
of that verse. But still it is hard to believe, in line with
the exclusivistic tendencies which have been noted, and will be
pointed out in other passages in Malachi, that he was a thorough-
going universalist. What seems more probable is that Malachi,
himself, wavered between a universalistic and an exclusivistic
point of view, or that kialachl was a universalist in his outlook,
as certainly seems to be the case from this passage, but did not
believe that the people would understand or be willing to accept
such. a message, 1if they did understand it. -So he spoke in more
exg;gfizéffégutgndencies in another part of his message,gggwggs i
been indicated. This would not be foreign to the genersl nature |
of Malachi's message for we have already noted in connection with
our discussion of his eschatology how Malachi "knew his public®
and seemingly fitted his message to this public.

The passage 2:10=16 (see "Eschatology of Malachi®), in
which Malachi berates the people for intermarriage and divorce
also interedts us. The first.section of this passége - "Have we
not all one father? Hath not one God created us?" - is, of course,
at first glance capable of interpretation as being thoroughly uni-
versalistice in its outlook. Closer examination, however, reveals
the fact that it might Just as»easily be interpreted fo mean:
"Jave not all Israelites one father? Hath not one God created all
Israelites?” The passage before (2:2-9, see "Eschatology of hal=-
achi™) has just dealt with the wrongs of the priests, and further-

more, the passage of which the verse under discussion is the open-

ing verse is anything but universalistic in its implications.
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BEven the second part of v. 11 which speaks of treacherous dealing

between brothers, which might be applied to all men, loses the
possibility of sueh an interpretation when we note the qﬁalifym
ing phrase, "Profaning the covenant of our fathers?" This would
certainly seem to limit the application of the verse to Yahveh's
people.' Additional weight to an execlusivistic interpretation for
this passage is to bé found in Malachi's strictures in the very
next verse agalnst Yahveh's people for intermarrying. In fact, L
“the very phraseology of part of v, 11 - "For Judah hath profaned k
the holiness of the Lord....and hath married the daughter of a
strange god" - gives additional reason for attributing an ex- ik
elusivistie point‘of view to Malachi, Although not directly Te- !
lated, perhaps, yet still to be noted, is v. 16 which seems to .H
be Malachi's protest against the extremes which have come with 1

intermarriage, for this verse and verse 15b furnish us with the

information that Jews were divorcing their Jewish wives in order

to marry foreign wives., Although v. 16 may condemn divorce in

general, read with v. 15b and in the light of this whole passage
it seems more loglecal and reasonable to asswme that, at this par-
ticular point he had in mind these divorces which were taking

place, in order that Israelite men might marry foreign wives, I

A reference in the passage 3:5-6, dealing with God's

judgment of His people for thelr ethical and moral derelictions,

is interesting. In verse 6 Malachl condemns, among others, those

"that turn aside the stranger from his right.”™ Following Blank's

contention that there were two tendencies at this time, a par-

ticularistic attitude on ‘the part of the people and a more uni-

versalistic attitude on the part of the prophets,8 we may ine-
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terpret this passage from such a point of'view. As Blank puts it,
in aﬁother case, which;%eems might well apply here, ”?articularism
has made the position of'the stranger so uncomfortable that the
prophet is prompﬁed to intervene on his behalf.™ 9

What, then, by way of‘summary of'these several passages?
Part of the summary has already been given above in connection
with our discussion of 1:ll, where it was poinﬁed out that Mal-
achi~may'&@tua11yfhavetbéén'waveringfbetween the idea of exclusive- \
ness and universalism or that he may have‘simply been adjusting |
his view somewhat to meet the current views which, according to
Blank, were partieularistio’by this time. Blank points out that
for about seventy years following 586 the‘philosophy of Yahveh's i
people was oné of "passive absorption.” Then we find a change
teking place; the ideé’now becomes domindnt that the people must !
undertake “new’missipﬁarizing activities which shall redound to |

the glory of Israel...and-bring honor to her God.," 10 Later came

the attack of the natiqns on Jerusalem about 485 as liorgenstern ?
has pointed out, 11 undoubtedly causing a reversal of the univers-
alistic tendencies found, for example, in Deutero-lsaiah. Hala-~ Q
chi's whole attitude toward the problem appears somewhat clearer
in the light of the above. FProbably Malachi had a more universal-
istie outlook in the days before he delivered his prophecy. Now 1
his attitude is somewhat changed by the events already alluded to.
Malachi, who probably lived during the atbtack on Jerusalem, must

have felt called upon to alter his views in the light of recent

events. However, he did not break completely with his universal-

istic tendencies by any means, for returning again to 1:11,14, we
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believe that these verses are reminiscent of the earlier lialachi,
reminiscent of a view which he had once held and which all the
events of the contemporéry scene could not quite blot out. Sim=-
ilarly, this comes out in his concern rfor the stranger in 8;5
(see above)., Yet sevepal~of the other passages we examined, ex-
clusivistiec in general ténor,'shOW'how lMalachi had adjusted his
views, at least in part, either because he felt it was necessary ‘
to do so0 in order to make his message effective, because he hon-
estly believed that a "middle of the road" position was the ideal
way, or because being a combination of the practical man of af-

fairs and the ideallst, he saw in such a position the best means

of serving his own ldealism and his people's needs, This writer

inclines toward the last named possibilitye.
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- Note on Malachi's Use of w17 (Covenant)

a4

Another concept already alluded bo, which needs sone
additional comment, is Maiachi's use of the word ”éovenantﬁ
( ™¥\?). Malachi uses this word six times in his prophecies.
In the passage 2:1~9 Malachi, in his denunciation of the priésts,
speaks of the special obligation that has been entrusted o
the priestly house of Levi to guide Yahveh's people (vv.4,5,8).
This does not seem to refer to the general idea of Israel as
the chosen people, but rather to that of Levi as the special
ministrants of Yahveh. Exactly how this came about we do no%b
know. Perhaps the Levites were at first an early secular group
who lost their land, became wanderers émong other tribes, later
developed a reputation for holiness and knowledge of religious
duties. Or perhaps they were not a secular group, but were g
sort of priestly guild who subsequently invented the fiction
of a common background beéausé they felt a cloée bond of friend-
ship. 1 Malachi refers to this idea of the speclal obligation
of the priests to their duties and to the obligations of the
priests to guide Yahveh's people, under the term ”co#enant;"
Malachi thought that because this priestly caste did have a
special obligation to Yahveh, that their short-comings were
deserving of special punishment (1:9).

The use of the term 17 in 2:10 (see section "Uni-

different

versalism"), however, seems to be ofva/ﬁature. It is not

specific, as in the references noted above, but rather a general

use. 2 Malachl probably means to imply nothing more here by
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the use of the term x47 than the common heritage of the Jew-
ish people from of old, which makes their present treacherous
dealings with each other even worse than would be the case 1if

the people did not have such a slose relationship. according

tablets of the law mentioned in Exodus 24:12, 3
PO sl 593 % o af~e sen fre ™ apie
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And the Lord said to lioses: Come up to Me in the
mountain, and be there; and I will give to you the
tablets of stone, and the law and the commendment
which I have written, in order that you may teach
them,

or perhaps to the promise of Yahveh to drive out the seven
nations in order to give His people the land:
A >
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When the Lord thy God shall bring you ihto the land

whither you are going there to possess 1it, and shall
cast out...seven nations, more numerous snd stronger
than you,...you shall completely destroy them; you-
shall)make no covenant with them.... (Deuteronomy,
7:il-4

The first interpretation, that of a common heritage, which
leaves room for the second also, seems the more likely. It
hardly seems possible that Malachi would single out the driving
ougﬁihe nations from the land to mention at this point, but

he may have had all this in mind. However, the first explana-

tion, it seems to us, suffices.

Adaee, 0428
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the verse 2:14, which is part Of the larger section,

2:10-16 (see above, Hschatology of Malachi, and Universalism

sections), dealing with intermarfigge and divorce, furnishes us
with yet a different use of the word NT . according to the

ICC 4 r“covenant™ is here used in the sense of pact or agreement.,
It undoubtedly refers to the marriage vows made at the time of
betrothal. A4 more far-fetched explanation and one which does
not fit the context nearly do well, but which might be possible,
would be to make "wife of thy covenant® mean that since the Jews é
are Yahveh's special people, a thought reflected in 3:17 (see "

Eschatology of Malachi), they are bound by a specilal covenant

relationship with Yahveh, and since such a covenant has been

made, that the bringing of any foreign edement into the Yahveh

cult by means of intermarriage would be defiling the special

covenant relationship between Israecl and Yahveh. wsince the
Israel
beginning of +this relationship/has been obligated not to inter-

marry; in this sort of interpretation "wife of thy youth” and

"wife of thy covenant® (2:14) might mean the Jewish wives whom i
Israslites , £
vou/have been obligated to marry since you first became Yahweh's

specilal people. ’ ]
We come now to the last use of "ecovenant™ ( WAt ) |
found in Malachi. In 3:1, which is part of the larger passage

3:1l=6 (see Lschatology of Malachi) dealing with the appearance

of Yahveh's special messenger at the time of the Judgment of

Yahveh's priests and his entire people, we find that the mes-

1 senger in question was to be "the messenger of the covenant,?
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Perhaps the word "My messenger™ should read "messenger of the
covenant," also. 5 The term:ﬁcovenant" here probably implies
the same idea of the speclal relationship of Israel and Yahveh
already mentioned. The covenant relationship, i;e., Israel's
closeness to Yahveh, should have been the reason for the ethig—
al and moral type or life which Yahveh demands &f His specilal
people, but since the people have strayed from Yahveh's ways,

a special messenger is to come to judge them in the hope of
bringing the people again to the type of life Yahveh's people

must live in order to fulfill properly the covenant relation-

ship.
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God as lather

Two passages in lMalachi deal with God as Father. These
are 1:6 and 2:10. The first passage is addressed to the priests
of lsrael. The second passage is directed to the people of Israel.
Whether lialachi actually contributed anything new to the concept’
of God as Father is difficult to say. It must be understood that
the term Father for Yahveh (or any ruler of a people or the uni-
verse) is a very natural metaphor and one found in numerous pas-
sages in the 0ld Testament. However, an exesmination of the use
of the term will show certain interesting differences in various
books of the Bible.

Let us first note the use of this concept in certain
pre-exilic sources. Jdn these we believe that the idea of Father-
hood 1s used in a specific sense. These passages indicate that
Yahveh is the God of Israeﬁin the sense that He has adobted Lgrael
and become their Father in contradistinction to the rest of the

nations which we do not find had this close relationship to Yahveh.,

In a passage in Hosea, 11:1ff, we have such a plcture.
{373 (ol (Rwe\ Ad o
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When Israel was a child, then I did love him,
And from Egypt did I call him to be Liy son.

Also the implication 1s clear that Yahveh's adoption of Israel as
His own child implies an added responsibility on the part of Is-
rael. It, therefore, becomes a double sin when Israel serves the

heathen gods (the Baal deities). This passage leaves us with the

lmpression that God manifested this special love for Israel by re-
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deeming him from Bgypt.

The pas ssage hxodu 43132, X*
YD
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And you shall paj unto Fharaoh:

Thus saith the Lord: Israel is liy son, My first-born son,
gives us a similar picture, for God is pictured as sending MOseé
to Pharaonh to intervene, just because Israel is His special people.
It is an interesting fact that this ides receives added emphasis
in the Ixodus passage by the adding of the idea of Yahveh's "first-
born, " making Israel's obligations to Yahveh's religion even great-
er., In this connection, it should be noted that this ldea may
have had root in the idea found outside the 014 Testament, of a
physical relationship between a people and a divine ancestor; but
1f this 1s true, this concept has been dropped in favor of the
spiritual implication of the idea by the time 1t is enuncieted in
the prophets. 1 The term "rirst born, ™ while it does indicate
honor bestowed on Israel, furnishes no grounds, we believe, for
the contention advanced by one authority that it hints at the ulbi~
mate incluslon of the Fentlles in the covenant relationship. 2

Isalah'suse of the concept of Yahveh as F

Tar removed from the above, for in regard to Isaiah 1:2b,

AN g3 Bo?
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Children have 1 reared, and brought up,
But they have rebelled against Me,

and 50:1
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Woe to the rebellious ohlldten, salth the Lord,
That take counsel; but it is not of lie.
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For it is a rebellious people,

Lying children, , _

Children who are unwilling to hearken to the teaching

of the Lord, :
the above remarks can be repeated practically verbatim. The fact
that lsrael does occupy this special relationship to Yahveh makes
their rebelliousness a greater sin than it would be on the part
of other less-~favored nations.

But in general this relationship involves a special ob-
ligation on Yahveh's part. He has adopted Israel (3:19b,Jere~
miah), I \
, AP e AN i<t
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And 1 said, "You shall call Me, My Father,
And from following after Me you shall not turn,®

a fact that involves forgiveness on Yahveh's part when His special

people repent of their rash actions. Also note, in this connection,
| 2ol fee T oons oy |
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For I have been a father to Israel,
And Ephraim is My first-born. (Jeremiah 3l:9b - English)
(Feremial 31:8 ~ Hebrew)

Referring again to 3:19 (Jeremiah), we cannot agree with one
writer who makes this passage refer to =211 the nations of the
earth as created by God. 3 We do not believe that the passage
warrants any such interpretation. It is Isrsel alone to whom the

speclal Father-Son relationship refers here.

In Jeremiah 31:20 (31:19, Hebrew text),

pdie M AP 77
polove T P
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we have a further statement of Yahveh's particular interest in and
obligations toward Hls son. "Cod is represented as addressing
Himself even as a father might do, when dwelling upoy the ingrat-
itude and rebellion of a son, whom nevertheless he continues to
love," 4
In two other passages, Deuteronomy 32:6, - |
Typ T"?lc ICI“"lOlcF-‘ ' ,
ACEENEN CLA e
ié"ﬁé-ﬁSE thy Father that possesses thee?

Is He not thy Maker ahd*the one who has established
thee?

and Deuteronomy 8:5,
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And you shall know 1t in your heart, as a man reproves
his own somn, so the Lord your God reproves you,

this close relationship is noticed with the same obligations im-
plied for both Father (Yahveh) and Son (Israel). 4nd in Deuter-

onomy 1:31, T~a$} ST Wik N el Neep T |
1@le P38 27 197 e e'|c- e} -lcd . |
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And in the wilderness where you have seen how the Lord |
your God bore you, as a man bears his son, in all the |
way that you went, until you came to this place,

a special manifestation of God's love for Israel in that He
ié guided them in the wilderness wanderings, is also to be noted.

Il Samuel 7:14, probably composed near the end of the

q monarchy by a writer of the Deuteronomy school, 5 presents usg with
a different use of the concept of Father. The figure here is

that of Yahveh as the special guide of Solomon who is to rule Israel.

This may have been the basis of the particular relationship between

Yahveh and the Messianic ruler found in postnexilio'writings, 6
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We come now to the post-exilic writings. Deutero-
Isaiah mentions the Father~Son relationship (Deutero-Isaish 43:6).
The picture is that the people of Israel are still in the same
special relationship to Yahveh despite His chastisement of them,
and that Yahveh will continue to care for them in the future (43:1,
2,6). B

There now remains to discuss the passages which con-
cern this problem in Malachi, Trito-Isailah, Psalms and Proverbs.
All are post=exilic, probably after Malachi (or pefhaps some of
them are even contemporary with Malachi). We must now consider
two passages in Malachi in which the ldea of God as father ap-
pears., The flrst of these 1s 1:6 (see "Eschatology of lalachi").

We note that this passage is used 1n a specific manner,
in that it is addressed to the priests of Yahveh. The idea of
Fathefhood 1s used here as a moral imperative to try to convince
the priests that their cult practices are in sad need of a reform-
ation. As was the case with several aspects of Malachi's eschatol-
ogy, o0 1t is here, The idea itself is a common one; Malachi's
application of it to the shortecomings of a cult nature is unique.
Isaiah had used it (see above 30:11) as a moral imperative butb
not in quite the same speclfic sense; furthermore, Isaiah used
it in connectlion with moral rather than ritual shortcomings,
while Malachi used it in connection with both. While Malachi im-
plies that Israel has special obligations to Yahveh (the priests
first, and by implication in this passage, the people as a whole),
he does not tell us that Israél is to get any more consideration

than the other nations.
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Malachi does not attach his concept of Fatherhood to
his Messimnie picture as one might'expect him to,

" The second passage in Malachi which contains the idea
of God as Father is of a much more general nature (2:10, gee
"Bschatology of Malachi®"). It is an appeal using the pieture |
of God as Father to all the people of Israel to lead a more eth-
lcal life, but here again there is no reciprocal relationship
mentioned. To Malachi Fatherhood demanded righteous living,

He makes no promises to Israel that Yahveh will fulrfill certain f
obligations in reburn for Israel's accepting Him as Father, It .
would seem that Malachi's picture of Yahveh as Father is, Trom
this point of view, a more lofty one than elsewhere in all 0ld
Testament literature. He~aecepts the chosen people idea while  \
seemingly rejecting tne compulsion of Yahveh to help Israel,

in connection with this idea. In this regard Malachi differs

with those who preceded him, and with respect to the passages
which we will yet consider it would seem that none followed this }
particular aspect of the teaching of Malachi with regard to the

ldea of Patherhood. Before leaving this passage, it should be

pointed out that Malachi ie speaking immediately before .to

the priests, and it is possible that he intends this passage also

to be addressed primarily to the priests, . I
We come now to several references to the idea of God

as Father found in the Psalms. The first passage, 2:7,8, b
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I will tell of the decree:

The Lord said unto me: 'Thou art My son,

This day have I begotten thae. .

Ask 1t of Me, and I will give the nations for thine

inheritance, .,. ' ‘

furnishes us with an aspect of the idea which we might have ex-
pected to find in Malachi, i.e., the combination of a Messlanic
picbure and the special Father-Son relationship between Yahveh ang -1
Israel. Here, too, we see the old idea of Yahveh's obligation %o
Israel emphasized, but the Psalmist does not mention Israel's ob- w
ligation to Yahveh. The pleture is that of lsrael supreme over
the nations, because Israel is the son of Yahveh. The Psalmist
does not seem to have been influended to ény great extent by Mal- ‘
achi,

Turning now to several other passages in the Psalms we 3

see a similar idea. Psalm 89:27,28,

I RIC Y A fey feld
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He shall call unto Me: Thou art my Father,
My God, and the rock of my salvation.
Moreover, I will appoint him first-born,
The highest of the kings of the earth,

is very similar to the above., Israel is supreme over the other o
nations (Psalm 89:24), ' ]
'\ oo RN .
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And I will completely destroy his advefsies before him, r*
And smite those that hate him,

the enemies of Yahveh's people are to be destroyed and David, w

either a descendant of the house of David or larael as a whole or ]

| David himseif, 1s to be the agent by which Yahveh's slory is to
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I have found David My servant;
With My holy o0il have I an01ntod hlm.

One scholar sees a more specific implication in this passage, i.e.,
that ve 27 means that the position of eminence given to I&rael

as Yahveh's special people in other places is here given to the
[/ 7

king of Israel. This follows only if we interpret v. 21, already
mentioned above, to refer to the appointment of David or a Davidic

king. Verse 36-37 gives addlitional weight to this conbtention:
A CAPT 2T sape
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Once I have sworn by My holiness,
Surely I will not be untrue to David.
His seed shall endure forever,

And his throne like the sun before Me.

At any rate, it ls an idea far removed from MMalachi no matter which
interpretation of this passage we adopt.

PITTI_eic pmd
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Psalm 103:13

Tven as a father is merciful unto his children,
S0 is the Lord mercifuil unto those that fear Him,

uses the term father with reference to Yahveh but here the usage

is much more a poetical figure ofrspeech than in the other passages

we have examined. It compares God's compassionate attitude to~-
ward them that fear Him to a father who is merciful in his deal-
ings with his children. fThe whole psalm may be widely universal-

istic in tone or on the basis of verse 7,
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He caused Moses to know His ways,
The children of Israel to know His doings,

we may interpret. it to mean that Yahveh considers Israel as

His special people. Several places in Psalm 103 the thought is
repeated that Yahveh's close relationship to Israel (assuming this
to be the correct interpretation of the passage) implies the

keeping of Yahveh's ways (103:17,18):

[*lc™)” by Tﬁ)w %) Fﬁ“” fa 300
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But the merecy of the Lord is from everlasting to ever-
lasting upon those that fear Him,

And His righteousness unto children's children

To those that keep His covenant,

And to those who remember His precepbts to do them.
Here We may have some dependence on Malachi who linked the idea
with the moral imperative. However, this whole passage in Psalm
103 is couched in such general terms, the language 1s so highly
poetic, and the comparision is such a simple mebaphor, that it
seems rather dangerous to assume any direet connections between
the Malachl passage and Psalm 103:13 (see ahove).v It is much

the same sort of metaphor we find in Proverbs 3:12,
. D‘D\.’ Iy ’?:\‘cﬂ ’\QA(‘ MNe ‘o
ek |77 2ieal
For the one whom the Lord loveth He reproveth,
Bven as a father (reproveth) the son in whom he takes
delight, ‘
which also seems to have little connéction with Malachi.

Isaiah 64:7ff seems to be a fragment capable of one of

two interpretations.
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But now, O Lord, Thou art our Father,
We are the clay, and thou our potter, .
And all of us the work of Thy hand. (Isaish 64:7)

The first possibility is that it was wriften sometime after 586
and long before 520, The Temple is destroyed and the land is gen=-

erally desolate (vv. 9,10):

NN PP fe’D Y0
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Thy holy citles have become s wilderness,
Zion has become a wilderness,
Jerusalem a desolation.
Our holy and beautirful house

ES"BQEEQE"with Tire. _
The term "Father" seems to be used by this writer to imply a spe-
cial_relationship between God and Israel. There are interesting
ethical implications in the passage 1f we obnnect the thought of

6436, . - \
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And there is no one who calleth upon Thy name,

That arouseth himself to take hold on Thee;

For Thou hast hid Thy face from us,

And hast consumed us through our iniqu@ties,
that the present distress of Israel is the result of their ini-
quities, with the passage that follows, Malachi may have gotten
the idea for his coneeption of the implications of God as Father,
in its broad outline, from this Psqlm, but if he did, he certainly
refined the idea and made it much more specific in its application
as has already been pointed out. If this bassage is after or
contemporaneous with Mélachi, as 1t must be if we interpret it to

refer to the events of 485, the abtack on Jerusalem by hostile

neighbors, then it is possible that the author of thisrpassage




of our discussion, it need only be added here by way of summary
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nay have been influenced by Malachi rather than vice wversa, This

bassage is intelligible as coming from this period and it ig dife-

ficult to say whether it preceded or followed Malachi, but in any
event 1 there is a dependence of one passage on the other, Mal-
achi's formulation is the more clear-cut. Another pass sage  in

Trito-Isaish, 63:l6ff, . |
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For Thou art our Father; _

For Abraham knoweth us not, :

And Israel does not acknowledge us (see emendation) ;

Thou, O Lord, art our Father,

Our Hedeemor from everlastlng is Thy name,
(Read \A”\ 7 instead of 1A)'2Y;Bible 3 Class Notes) ‘

!

seems very closely related to the one Just discussed., The analysis |
of this passage would follow almos® the same lines as the one
above,

Admitting the possibllity of.Malachi’s dependence on,
or general relationship to certain bassages which preceded and

certain others which followed, as we have indicated, in the course

that the exact concept of God as a Father who demended obliga-

tions of his people, but promised pothing (at least on the basis

of the TFatherhood relationship) seems to be unique in Malachi.
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Notes to "God as Fatherm

1. Peake: commentary on the Bible, p. 173

2e One Volume Blble Commentary, edited by Dummelow, J.R.;
p. 53. |

3.  Ibid, p. 460.

4. Ibid, p. 473,

5¢ Peake, p., 288,

60 ICC to Samuel, p. 300,

6. Dum, p. 364, | |
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God as King

The concept of Jahveh as King is found but one time in
the pook of Malachi. It is part 6f the passage, l:6-14 (see'seo~
tion on "Eschatology of Malachiv), in whieh the priests and the‘
people are taken to task by Malachi for their ritual der@lictions.

The closing argument in the section, v. 14, contains the argument

that offering of blemished sacrifices is a greater crime than
might seem at first glance to be the case, becausge Jahveh is "a

great King"; whose 'name is feared among the nations.'" As already

pointed outg this passage has universalistic implications: it

might refer to God's kingship over all nations, a thoroughgoing i
universalism, which hardly seems likely in view of the conclusions
reached in our section on "Universalism®, or it may simply mean

that Jahveh 1s the special King of Israel, but also exercises in-

fluence over other nations, a conclusion which seems the more |
|

likely in view of evidence presented earlier,

Assuming that the second point of view is the more tenable,

. ’ |
'we now proceed to an examination of other passages in the Bible, W
containing the ldea of God as King, to see how they agree or
differ with Malachi,

The idea of Jahveh as King is not original with Maléchi.
I Samuel 8:7,

ey I 58w §pT ¥Ne Jranebe s el
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And the Lord said to Samuel: “"Hearken unto the voilce
of the people in all which they say unto you; for they
have not rejected you, but Me have they rejected from
being king over them,"
furnishes us with the idea that god was somebBOW” » thought of as
the King of Israel. In this pagsage, it 1s not the fact that
the people wanted a human being as king to which Yahveh objects,
but the inherent distrust of Yahveh implied in such a request,
(Cambridge 94). The idea behind this passage seems to be that
a theocracy is the divinely appointed form of government for

Israel, (ICC to samuel, p. 56.)

Detuberonomy 33:5
T e oo
AV P ren FOICNAT
THhae "¢

And there was a king in Jeshurun,

When the heads of the people were gathered together,

Even the tribes of Israel, |
places the origin of the idea still further back. Sinai was the
scene of Yahveh's assumingrof sovereignty over Israel, according
to several interpretations of this passage, (Dum, 188; ICC to
Deut,, 394; and Cambridge, 365.) According to another authority,
this passage refers to Saul's ennointment as King, (Smith quoted
in Cambridge, p. 365), but the former interpretation seems more

likely,

The writings of the prophet Isaiah furnish us with de-
finite proof that Yahveh was thought of as a King in pre-exilic
times, In a verse from Isaiah's consecration vision, 6:5,
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Then seid I: |

Woe is me, for I am destroyed;

Because a man of impure lips am I

And in the midst of a people of unclean lips

Do I dwell,

For the King, the Lord of hosts, have My eyes seen,
the prophet visualizes Yahveh as a King. However, even if 5b
is a gloss (Bible 2 Class Notes), it does not seem too foreign
to the spirit of the text, and at any rate reflects the thought
that the idea of God as King was a current theological concept
before the time of Malachi (unless we assume that this insert-
jion is after the time of Malachi, which it does not seem possible

to do with any degree of certainty.)

Pt
Tn Obadiah v. 21, probably from exilic times, roughly T
contemporaneous with or shortly before Malachl, comes another
mention of Yahveh ag King, at 1east by implication, Here we have
a thought found often in post-exilic writings, i.0., the combina-
tion of Messianism and Yahveh'!s Kinéship. Heré; however, it

is linked up with the destruction of Bdom, whiech is the basis

for placing it so late, (See discussion of Morgenstern, in re-

lation to the events of 485 in the section on "Universalism,")

k It must be noted here that the Messianic pieture seems to in-

volve Messianism for Yahvehts people - not a universal Megsianic ﬁ

period.

A gimilar thought is presented in Isalah 24:23,
SN 3 7 AATH avanl
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And the moon shall blush, and the sun shall be ashamed;
For the Lord of hogts will reign in Mount Zion and in

Jerusalem,
| And before Hie elders shall be glory, }
which paints a picture of a Messianie period with Yahveh estab- %
lished as King in Jerusalem with His elders, probably the mest
important men of Jerusalam,»in the position of atiendants. This
is a picture not at all in consonance with the theology of Isaiﬁh

and probably comes from a time probably sometime after Malachi.

Pictures very similar to the above are found in Mieah |
47, T’\BQ‘( ng— ?XTIU\"\ b\"\\cey %FE}‘?‘&\C >Nl ‘
fﬁﬁx ~R0) YN

Read ‘S%Qéi'instead of ql¢¥§gﬁ\; Bib. Hebr, : |
And I will appoint the one that was lame for & remnant,
And the one that was seized (see emendation) for a
mighty natlon;

And the Lord shall reign over ‘them in Mount 7ion
Henceforth and for ever,

which is also not in the spirit of Micah and nearer to the time
of Malachi, and in Isaiah 33:22, , :
1363 ' g | | |
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Tor the Lord is olr Judge,
The Lord is our Lawgiver,
The Lord iIs our King,

He will deliver us

which is not by Isaiah (Glass Notes) and probably eomes from
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the same period as the other Isalah passage (24:23, See above)

and the Wicah passage (4:7).

A slightly different plcture, but one essentially the

s&me, is presented in Haggail 2:23, :
syeed IR R A M A N&
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In that day, saith the Lord of hosts;'will I take you,}
0 Zerubhabei, son of Shealtiel, My servant, saith the
Lord, and will make you as a 31gnet~ring, for you have
I chosen, saith the Lord of hosts.
Here, too; we £ind a combipation of Messianism for Israel and a
kingdom in which Yahveh will be ruler., Here, however, a human
being appointed by Yehveh is to establish a theocratic state for
Yahveh?s qpeeial people» Haggal probably looked upon Zerubbabel
as ©one’ ﬁﬁg°§l§ﬁe ideal qualities which Yahveh would wish His '
Megsianie fuler b0 possess. One commentator ecalls attention, in
this conneetion, to the contrast between the ™ideal king" idea
found here; and the missioﬁ'idea or "ideal people" concept found

o . ‘
in Deuter-Isaiah, (ICC to Haggal, p. 78.)

Yahveh is to be the King of Israel, His ideal people,
according to Deutero-Isaiah, (For discussion of the mission idea,
see "Prophetic Eschatology - Deﬁtarc-Isaiéh.") The pieture in

41:21,
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Bring near your cause, salth the Lord,
Present your veasons, sailth the King of Jacob,




and 43:15, poelRp > rate
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I am the Lord, your Holy One,
The Creator of Israel, your King,

is that Yahveh is in a special sense the King of Israel. 44:6, |
EEWQ‘"T“* o ANIead S
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Read instead of 3 Bible 3 ¢lass Notes. T
Thus saith the Lord, the King of Israel;
His redeemer, the Lord of hosts (see emendation),
I am the first and I em the last, ‘
And beside me there is no @god,

glves us the same pieture, and adds the additional thought that

Yahveh is the only true Xing of the nations. It is possible to
interpret the verse as implying that Yahveh's influence only |
applies with reference to Israel, but in the light of our pre~-

vious study of Deutero-Isaiah, such does not seem to be the case.

A number of passages in the Psalms present a picture of |

Yehveh Himself enthroned as King of Israel, Ps., 99:; 1LTF, , r
PINT fadAn TYN [ | }
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é The Lord reigneth; let the peoples tremble; B y }
He dwelleth upon the cherubim; let the earth quake. ... S
‘ |

It is to be noted that the implication of this passage is Mess-
ianie, but it is more specifically a praising of Vahveh in +the

i
2
E. role of absolute ruler of Israel., Yahveh, the King, has a re- il

lationship to Zion, although the phrase "He is enthroned above
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the cherubim" may be a gloss (ICC to Psalms, Vol. 2, p. 388.)
This passage is open to one of two interpretations. Either it
may mean to imply a wide universalism, v"let the earth quake....
and He is high above all the peoples,® or iﬁ may refer only

yo Yahveh's people. One commentator interprets the verse to
mean that Zien is to be the seat of Yahveht!s sovereignty on
earth, that He is to dwell among His own people, but that all
nations must accept Him, (Cambridge, p. 585).

- Another example of Yahvehts Kingship is Psalm 149:2,
rexX?  jiene' nie)
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Lot Israel rejoice in its Maker:
Let the children of Zion be joyful in their King,

where no mention is made of Yahveh's relationship to other
ﬁatiens. It is herd to see any basis for a claim of universal
Kingship for Yahveh from this passage. One commentator finds
in this passage both a special relationship between Israel and
Yahvehg its King, and Yehveh as a universal Ruler, an inter-
pretation which does not seem justified from the text, (Cem-

bridge to Psalms, Vol, 5.)

We £ind one other type of Yahveh-as-King passage in
the Psalms, These remind us very much of the'anti-nations pag-
sages discussed under "Non-Prophetie Interpolations®., They

probably come from either a period shortly after 586 or from

the neighborhood of 485, Psalm 9:5,
'IR) 'GREN Sley s
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For Thou hast upheld my right and my cause;
Thou sat upon a throne, & righteous judge,

is illustrative of such passages., Here; the.pieture is right-
gous Israel ageinst the wicked:nations, Yahveh and Israel are
to be exalted at the expense of other nations, An ethical mo-
tivation is given to this picture by equating wicked people and
the nations. An almost identical picture is presented in Psalm

10:16, 61 Pg‘ TYM )
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The Lord is King for ever and ever;
The nations have perished from His 1and,

where the thought is expressed that the ultimate destruetion of
the enemies of Israel will come, including all the godless, of

whom bthese oppressors are typiecal (Gambridge, Po 564 )

We now come to geveral passages, probably after Malachi,
whieh gonsist of glorification of Yahveh as King, not specifically
of Israel, but of all mankind. The Pgalms present us with several

illustrations such as this, In 96:10,
’(fﬂ 2 pd T NNE
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Sey among the nations: 'The Lord reigneth,:
The world also is established that it cannot be moved;
He will Judge the people Jjustly,

and 103:19, | lleod |2 N7 9
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The Lord hath placed His throne in the heavens,
And Hies dominion ruleth over all,

Yahveh is an absolutely universal King. (Similarly 47: 3,8,9,
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presents such a pieture, although the phrase "His holy throne

in verse 9, may refer to the Témple at Jerusalem.) Moreover,
verses 4 and 5 of Psalm 47 make it seem very plauéibla to accept
the latter interpretation, although the generalvtone of the Psalm

favors the wider universalistie interpretatioﬁ. Again, in 47:5,
eald (U o
-'.\?'\I‘Q "YD’X‘T ﬂ;gd ‘Yﬂ
For the Lord is most high, awe~-inspiring,
A great King over all the earth,
and 95:53, NIRTEY! Ye 15

R R TR ECR T (VA 4T

Tor the Lord is a great (od,
And a great King over all gods,

the picture 1s that of Yahveh as King not only over all Ierael,
but over all men and all nature; a King who is to be worshipped
as the Creator of all (Icc, vol., 1, p. 398; ICC, vol. 2, P. 292.)
(Closely related to thege passages in conﬁent and style is Psalnm

22: 28,29, where Yahveh is the Universal Ruler of all mankind.)

This same picture of Yahveh as the Universal King of all

mankind is found in Trito-Isaiah 66:1,

Y2 YNNI D

“ied PN

T 33 e
v‘%—-\_wa\ Nele N7 3d~'ic
s RPN 337 el

Thus salth the Lord:
The heaven is My %hrone
And the earth is My footstool;
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Where is the house that could be built for We%
And where is the place that could be My resting place?

and Deutero-Zechariah 14: 9,
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And the Lord shall be King over all the earth:
In that day shall the Lord be One, and His name One,

whieh exhiblit a wide universalism,as well as in Jeremiah 10:7,
e ]Xﬂ TlCW"\CY’N
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Who would not fear Thee, 0 King of the natlen
For it is seemly to Thee?.........
Bible 2
which 1s a late insertlon in that book (Class Notes).

A liturgie-sounding verse in HExodus, namely 15:18,

The Lord will reign for ever and ever,
might well come from the same period, and might imply a wide
universalism, although Driver interprets it to refer to Yehvehts

Kingship over Israel (Cambridge, p. 140.)

Deutero-Isaiah 52:7,
?v\ob“gf ]|KJ'§N
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How beautiful upon the mountalns

Are the feet of the bringer of good news

Who proclaimeth peace,

Who brings good news, who announces salvation,
Who saith unto Zion: 'Thy God reigneth,t
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may fit either the ldea of Yahveh the Messianic King of all

the earth, or Yahveh the Messianic King of Israel alone,

- What of the relationship of these several God-as-King
passages to the concept as found.of Malachi? As has been shown,
the ldea was not a new one with Malachi: it was current both
before and after his time., Although it is inpossible to date
many of the God-as-King pessages exactly, in general it seems
safe to say that the tendency after Malachil was to use the con-
copt with much broader universalistie implications, It seems
probable that the passages which speak of a Messianic age for
Israel, its glorification over the nations with Yahveh as its
special king probably come from a period sometime hefore Nal-
aehi; perhaps from thé early post-exilic days. This does not
mean to imply that certain of the passages referred to above
in this connection could not have been from a time after Mal-
achl, but it does mean to point}out that in gemeral these pas-
snges seém to fit bebter asvindicating a trend perhaps up to
and post-dating Malachi, but a trend with whieh Malachi seeomed
o differ; and a trend which seems to have mérged into the
widely universalistic idea of God ds King of all menkind, an
idea which DeuteroéIsaiah had already expounded before Malachil.
Whether Malachits use of the conecept on a plane which certalinly
tended toward unlversallsm congtitutes a particular uniqueness
is difficult to say because this wrlter does not feel capable of
dating the several passages In Psalms which have been dealt with.

However, assuming that the widely universalistic passages referred

to in Psalms ahd other books in the Bible came after Melachl,
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it would seem that thesé passages were influenced by this pag-

sage in Malachi.,

From a negative point of view, Malachit's picture of
God-asKing is unique because 1t lacks Messianie implications

pointed out in other passages in which the idea is used,

We have pointed out above in econnection with the dis-
cussion of Psalm 10:16, the ethical Implications of that par-
tleular God-as-King passage. There the nations were wicked and
Israel was righteous, but in the passage in Malachi we find the
more exalted motif that Yehveh's Kingship is an additional ar-
gument for Yehveh's priests and people to keep His ways. This
is an aspect of God as King which seems originel with Malachi.
Howsver, he does not seem to have influenoced his successors in

this particular matter,
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Notes to "God as King"

1. one of the latest passages in the Bible; Bible 2 Notes.
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Note on Malachl's Use of the Term %’\ Yin ‘ﬂ.f”"?pi@f } i

with the book of Malachl, dlrectly or lndirectly related to those
with which we have already dealt,

We have already spoken of the picture of some purifying
agent (‘gW%N) in connection with our discussion of exactly what
would happen on the day of judgment. We must now deal more specif-
ically with this concept, however. The idea of some purifying
aéent is found in Malachi 3:8ff (see "Eschatology of Malachi®™).

pagsage ~

This v 3o (3:8) presents us with a picture of a priest-
hocd which bas become cluttexed with dross (the dross of improper
dﬁééégngé) The purpose of the coming of Yahveh's agent will be
igwgéach these erring religious leaders what is demanded of them
in the way of proper ofriciating at the sanctuary, s0 that the
ritual aspects of religious life of the people may be properly
performed. Malachi does not seem to present a picture of a total-
ly bad priesthood, for the picture of & messenger who would pur~ '
ify "as a refiner of silver“limplies that the priesthood need@d
reforming - but not that it was totally bad or that the priegt-
hood did not have a place in the religious life of the people,

It is a significant fact, as the ICC poinﬁs out,l%hat Malachi
thought that any sort of cleansing must begin with the official
religious leaders of the people.

One might also conclude from this passage that the people

conceived of Yahveh as being especially concerned with the Jewish

ify the religious leaders of the community. 1t gives added evi-
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dence to the contentlon that will be made in another place, that

desplte verse 2:10, which reads, "Have we not all one father,®

etc., Malachi was far from a thoroughgoing'universalistu

Let us now exemine several other passages concerned with
the ldea of M'tsgref and see whatlt place Malachi gives it in the

development of this 1ldea. First it should be nobted that the gen-

eral idea of filre in connectlon with the Judgment, of which the #
idea of a M'tsegref may be sald to be a varisnt, 1is not new., Ior
examnple, the element of fire seems to play an important part in

Yahveh's Judgment of Assyria in Isaleh 10:16,17,
,ww 'INONT  >lepd Im nfé‘ lﬂ“ |
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Therefore will the Lord of Hosts _ I
Send among His fat ones hunger; !
And under his glory there shall be made a burning, i
Like uhto the burning of fire, . il

(Omit \\R ¢? and R”p?as insertions;Bible 2 Notes)

and in Jeremiah 4:4, . b
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Circumeise yourselves Lo the Lord,
And remove the foreskins of your heart, _ I
Lest My wrath go forth like fire,

|
- il
And burn so thet none can quench it, .
Because of the evil character of your doings.
' |

Malachi himself uses the plcture of fire in connection with I

judement in 3:19 (see Eschatology of kalachi).

.BEzekiel presents a plcture whilch seenms closer to Male- i

achi than any which preceded him, however. The general pilcture
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of Tire brought by Yahveh which would be a refiner, leading to
the purification of the people, that 1s found in this prophet
(22:20), : . |
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Like unto the gathering together of silver and brass

and lead and tin into the midst of the furnasce, in
order that fire should be blown upon 1t and that it

should be smelted (see emendation); so will I gather
you in My anger and My fury, and I will blow upon
you and smelt you (see emendation),
(Read Tbﬁ;‘\?g—instead of ,—r}\ Ja{: Read ' »n23 instead of '»nA3I;
Bible 3 Notes)
sugeests very strongly the possibility that Malachi may have gobt-
ten his more specific use of the concept from this source, Fur-

thermore, as has been pointed oult, Malachi connected his picture
H ?

of purification by means of some sort of refining process (or in

a manher as thorough as a refining process), specilifically with
Judgment of priests and perhaps secondly, with the people - al- ,
though we are not thd that the people gullity of ethical ahd Mmox =~
al derelictions (Malachi 3:5,6; see "Eschatology of Malachi™)
would be judged by a M'tsaref, but apparently by Yahveh Himself,
In Ezekiel it is also the priests who are to be judged (22:26)

in a manner simllar to that in Which silver is refined, even as

it is in Melachi.
e in Hatee 'e3p W s [OND 274D
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Her priests have done violence to My law, and they have
profaned My holy things; they have made no distinetion
between the holy and the profane. ... (Ezekiel 22:26)

Then in. Ezekiel 22:29 we have a pleture very close to the one in

Malachi 3:5,6.
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The people of the land have practiced oppression, and
have committed robbery, and have wronged the poor and
the needy, and the stranger they have oppressed unlaw-
fully. (Brekiel 55:59)
Seemingly, there will be a refining process directed against those
who have committed ethical and moral misdeeds, But whereas the
application of the refining process is specifically to priests in
Malachi (although it i1 implied for others through Yahveh Himself)

in Ezekiel it is for both priests who have not kept the ritual and

for the people who have been unethical. Furthermore, in Ezekiel

it is Yahveh Himself who causés the refining process and in Mal-
achl it 1s, at least in the main, an agent of Yahveh, comparable
to one who refines silver, who will aclt as a Refiner.
Another passage which ngygggp preceded Malachi and upon
which part of his picture of M'tsgref may be based is Isaish 1:25,
T\ﬁ\ \RW -\?\Q/‘Cl '
?do '\:3? 3 el
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And T will turn My hand upon Lhee,
And I will purge gdu - ofrydur "dross in a furnace (see

emendation),”
And I will remove all your alloy,

(Read  A\D? instead of NpD;Bible 2 Notes)

where again Yahveh seems to be the refining agent rather than some

especlally appointed dpenb as in Malachi. The picture is more
general than in #alachi, however, This passage may not be by
Isaiah; It presupposes the idea of individual responsibility and
is after ikzekiel, probably shortly before or perhaps even roughly

contemporaneous with Malachi, (Such is the interpretation of Dr.

Blank; however, the ICC to Isaish considers this passage originel
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1b
with the prophet.) It is possible to interpret this passage as

presupposing individual responsibility, which it has been pointed

out in another sectlon (see "HEschatology of Malachi") was part
of the message of Malachi, but it does not seem necessary so to

interpret,
The passage Jeremiah 9:6,7, :
SMe v g @ |eh - !
SOW_euel” 6o P
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, A |

Therefore, thus saith the Lord of hosts,
Their tongue is a sharpened arrow,

becelt does it speak; . 5
Behold, I will purify and test them, AT) ‘ -

-1,

Verily, I shall do it because of the/evil o~ - i
w0, (see emendation)

(Read 7a after 6a; omit ﬁjq;read quﬁ}inatead of ‘swg":uz-‘Aﬁfi i
Bible 2 Notes, and Bib. Hebr.) '

visuallizes a refining process which consists in a sort of affliction

and testing of Yahveh's people in order to bring about a more

righteous order of things. This is a much more general pieture
both as regards the individuals (or group) to be purified and ‘
the manner of purification than in lalachi, Several passages :
which are most probably later than Malachi must be noted. i

$oan _mdo gdn '
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Remove the dross from the silver, 1
And there cometh forth a vessel for the refiner;

Remove the wicked from before the king, i
And his throne shall be esbablished in righteousness., ‘
(Proverbs 85:4) _ I

The ICC suggests a date after 300 BC for this passage. 1

The 'only valld conelusion which can be drawn with any certainty d
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is that the figure of refining of silver for separatlion of right-
eous people from wicked, or cleansing of the wicked qualities of
an individual or individuals so that only the righteous qualities
would be left, was common parlance in post-exilic days. Here we
have the Tormer figure as against the latter pilcture as found in
Malachi, but & varied use of such & common figure is not startling.

. %‘WX’C A7)
> s Ay

For Thou, 0 God, hast trled us;

Thou hast refined us, as silver 1s refined, |
says the Psalmist in language that refers to the figure of testing
by refining (66:10). The ICC 2 makes this comparable to Malachi
in that in both places the figure is that of the testing of afflic-
tions However, in Malachi there is no mention of btesting or af-
fliction, only the actual act of purification. The figures  are
comparable, however, in that both visualize the removal of impure
elements in order to create a righteous people; in Malachi 1t
is the messenger of Yahveh who is the purifyving agent, here,

Yahveh, Himself. ‘
IMNRC SNNte 1T S e
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The words of the Lord are pure words,
As silver tried in a cruclble on the earth,
refined seven times. (Psalm 18:7)
The figure here 1s somewhat different from that in Mal-
achl; rather than Yahveh or His agent being the Refining agent,
Yahveh's words are plectured as beilng pure as silver perfectly re-

fined, The idea of Yahveh Himselfl being a purifying agent 1s

not conbalined in this verse.
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And I will bring the third part through the fire,

And will refine them as silver l1ls refined,

And will try them as gold is tried;

They shall call on My name,

And I will answer them;

I will say: 'It is My people,’

And they. shall say: '"The Lord is my God,.!
(Deut.-Zechariah 13: 9)

If this passage is very late, about 160 BCE, as some
maintaln, it may have in mind the Greek period, which threatened

to destroy Judaism in the wake of decadent Hellenism, as a sorb

. of refining agent. The picture would be then that the truly
righteous peonle are mixed with those who are wicked, and Hellenism

will serve ta separate the groups, and bring Lo light th@ truly .

righteous remnant. 93

The auwthor may have had in mind the passage in Malachil.
Tn contradistinetion to Malaechi, God Himself is here the Purifier.
In general, then, it seens safe to say that the figure of M'tsaref
was used by Malachl on the basis of the Isaiah and Ezekiel pas-
sages or other similar passages. The particular twist of the ‘ 'f

figure a8 used in Malachi, however, in that this purifying agent

is to precede Yahveh Himself, 1s unigue in Malachi. Furthermore,

the figure is nmore conorete than elsewhere. It seems to be used
nore

in a carefully thought out manner, bearing a/ organic relation-

ship to the whole theologleal pieture in Malachl than in the

other similar flgures that we have clted.  The figure, in its
general sense, conbinued to be used in writings later than Mal- ﬁ
achi as has been pointed out. In line with our other discussions k

of the place of the ritual and the inner aspects of religlon, f

this figure of the M*tsaref and its place in Malachi's theology
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seems to it well, It emphasiz&s'thu importance of ritual puri—
. on
fication but as a necessary prc»@ondmtm/ﬁor the judgment of eth- . _

iecal shorteomings. First must come the former, then the 1atter,
whieh by way of contrast seems more important. |

It might also be noted that the later apocalyptie lit-
erature makes considérable use of fire, but not in the sense of

’ M'te@ref asg in Malachi., See Daniel 7:19ff,"
, IN'\ ICARERCIRUEE NI | ;1
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T beheld unbil thrones were placed,
and one that was of old did sit;
His garments were like white snow,
His throne was of fiery flames, |
snd its wheels of burning fire,

and also 10:6, S I | {
AN PR e |aid
Pl @1 'R 1S e

His body was as belyl and his face had the. appearance
of lightning, and his eyes were like torches of flre,...
chapter
also the well-known story of the fiery furnaoa in Maniel/é. Per-

haps this was a later development of the higher ethical tone i

found in the prophetic ideas of purification by fire.

e
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Notes to "Note on Malachits Use of the Term. c})&n "

la,
b,
1,
2
Do

ICC to Malachi, p. 64,

IcC to Isaiah, p. 35.

ICC to Proverbs, p. 459.

Icc to Psalms, p. 89.

Suggested in part by a comment on Deutero-Zechariah found

in Peake's Commentary.
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Summalry

Summaries or conclusions have been presented section by sec-~
tion throughout this thesise. However, in aoncluaion, these will be
restated in broad outline fashions

In the introductory section, besides appropiate comments on:
the historical backgréund, 1t was observed that Malachi bore a certain
relationship to both D and P, but that, while it contained certain
points later embodlied in P, it probably preceded P, and corresponded
more closely to D than to P. Because of this close relationship to
D, because of the fact that the book seems to precede P, because of
Malachi's attitude toward (and even bare mention of) the Temple,
because of his "middle of the road™ attitude with reference to
universalism and exclugivism, we placed Malachi not before 485 and
not later than 458, It was also pointed out that logically and:
chronologically Malachi foreshodowed Ezra and Nehemiah.

In a briéf sketeh of pre-prophetlc eschatology, 1t was noted
that, according to the eschatologioal beliefs prevailing before Amos,

the Day of Yahveh was to be a time when Israel's enemies would be

defeated, and Yahveh and Israel would be exalted before the nationse.
In sketching prophetic eschatology, it was shown how Amos

took over the whole folk_cbncept,of Yom Yahveh, and made it a day of

Judgment directed against Y&hveh;s people rather than Israel's
enemies. We noted the ethical implications which Amos gave ﬂc the ;ﬁ
whole coneept. We saw as we traced the development of prophetiec I
e@schatology how the ethical motif became one of the basic elements

in prophetlc eschatology. We saw that that this continued dowh to

exilic times. We noted how, beginning with Ezekiel, prophetic
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~ eschatology took on a comforting note since the people felt that
they had been judged for their sins. It was also noted how certain
old folk-lore elements such ag emphagsis on natural phenomena were
Fetalned, now appearing now being absent, in the writings of the

several prophets.

We then considered the numerous "non-prophetict passages
scattered throughout the prophetic literature. We notieed the
Measianic plctures found in these passages, in which the éthiecal
implications of earlier (pre-exilic) eschatology are not to be found.
The "anti-nationg® passages were also noted. It was shown that
Haggai , Zechariah, and Malachi exhibit Messianic characteristics
similar to those of the Messianiec interpolations., However, it
Wags pointed out that Malachi exhibited ongéssential difference.

A detailed study of Malachi;s eschatological picture

was presented, We noted that Malachi, as most other prophets,

was dependent upon the eschatological piéture of his predecesgsors,
in regard 4o the physical aspects of the judgment, and the picture
as a whole, in its broad outline., But it was pointed out that the
idea of some messenger to precede the coming of the judgment seems
to be absolutely unique with Malachi., We showed that Malachits
doctrine of individual responsibility was not new with him, but that

his whole concept of individualism and epentance was unigue for his

day. We hoted, too, how Malachi émphasized the guilt of the priests in
Connection with his picture orf Jjudgment.,

Malachi's hostile attitude toward Edom was considered, and
it was shown that this wasg hot a new thought with Malachi, but that
Welachi probably emphasized the idea because of some sort of attack

°n Judah, near #85, in which Edom participated,
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It was emphasized that, while the ethical implications of
the Day of Yahveh were not original with Malachi, noné the less
the non-prophetic passages as well as most of the posteexilie
prdphetic writings considered, did not exhiblt the ethlical implica=-
tions found in Malachli. This emphasis on the ethica19 then, was

unique for the time of WMalachio.

Despite the fact that Messianism was nothing unique in it-
self, Malachi made a rather unusal use of the idea. He retained
the much-used Messianic picture, but gave 1t ethical implications.
Neither of the component parts of the plcture were new, but the
peculiar combination of the two into one idea cbnstit&éd Malachl's
most outstanding uniqueness,

With reference to Malachi's influence on later eschatoldgyg
we noticed that the Messianic plcture was to be found in Malachiis
successors, but that it consisted largely in a glorious exaltation
of Israel and that it contained nothing of the lofty ethical motif
found in Malachi. Wehoted, also, that prophecy became rather
gpocalyptic in nature in Malachids successors, and from this point
of view bore little relationship'to Malachi. With respect to Joel,
it was indlcated that he did emphaesize ritual, but here, too,. it
is difficult to say that his eschatological picture was influenced
by Malachie There is little relationship between the eschatology
of Daniel and Malachi except that Paniel may have been dependent
on Malachl with respect to the idea of a heavenly record béok
for keeping the accounts of men and the idea of a messenger who

would come in connection with the judgment.

We noted that Malachi seems to have been neither a thorough-

going univemslist nor an extreme particularist. It was concluded

that he probably had a more universalistic outlook during that
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part of his life which preceded his reéorded prophecy, but that

the events of:485 probably caused him to alter his views. He

does not geem to have put aside completely the univeraalistic

ideas of his early life, however, but rather to have adopted a
"middle of the road" position with respect to universalism and parti-
cularism, probably because he saw in such a position the best way

of not breaking entirely with his old universalilstic idealism

and at.the same time preaching a message which might awaken

gome response 1ln his people.

It was noted that Malachi used the term "covenant" in
several senses. First, it indicated the special responsibility
of the:i priests to their ritual duties as well as their ob=
ligation to aect as leaders of Yahveh's people and direct their
ways. In addition, Malachi uses "covenant" to indicate the
common heritage of the Jewish people, and in still another
place to refer to the marriage vows. With respect #d¢ the use
of the word "covenant" in the "messenger of the covenant® passage,
the idea of the special rélationship of Israel and Yahveh is
implied. ”

It was indicated that the idea of "God as Father® found
in Malachi was not a new figure with him, bu@ that his use of
the idea as a sort of moral imperative to improve the quality
of the priestly ministrations was somewhat unique, Likewise, it
was noted that the thought found in Malachi that the Fatherhood
relationship implies obligations for Yahveh' s people, but not
necessarily rewards is unusal. The ides of the exalbation of

Israel and the crushing of the nations found in post-exiliec
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"God as Father" passages is hardly to be traced to Malachi'ts

influence,
The idea of "God as King", %00, was not new with Malachi.

It seems to be used im Malachi to mean that God is the special
King of His own people, but also exercises influence over other
hations. However, it is to be noted that the combination of
Messianism with the idea of "God as King"™ found in late post=
exilic literature is not to be found in Malachi, It was found
that the passages considered in Psalms exhibited a much more
univemnlistic outlook than those in Malachi. Perhaps, Malachi
set the stage, however, for the later emphasis on this facet of
the concept of "God as Fathero" Aﬁ;LB

Finally, it w;;whoted that the idea of purification
by fire was not original with Malachi. 1% was indicated that
Malachi probably borrowed from Ezekisl the ldea of some sort of
refining process to cleanse the people from sina It was noted
that Malachi's picture of some especlally appointed agent who
was to préced&&ahveh’s coming and act as a purifying agent was
& unique use of the figure. The specific application of this
refining process to prlests, an idea especially emphasized in
Malaghi, was indicated. It was also evEident from oub study of
"God as King" that the figure continued to be used after Malachi,

but in a Wuch more general way than in Malachi.
/
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j&by 7 IHE END
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