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Foreword

The purpose of this paper thEo study the life of Munk,

supplement ing what has already been done on the subject. An effort
has been made to evaluate Munk's contribution to the development of
modern scholarship as it stands today.

- Secpndly, to situate his career in contemporary Judaism, and
thereby to gather in form accessible to me material to which may be
of value t o my own study of Joseph Salvador in his relationship to
Jewish thouglt of the day.

Thirdly, it is hoped that out of all this material, a short

article can be written in order at least to keep alive the memory

of one of the noblest figures in Jewish scholarship, and, and to learn

from his attitude towards life what lessons may be learned by us today.

This paper contains a good deal of material on what may scem

relatively unimportant points, and much that is apparently without the

inner connexion, especially in the section dealing with French Judaism in
general. It is acknowledged that this material is only here for a purpose,
namely to help the author in his mental processes in his research. He does

not intend to quote it. , o } , S

Avbreviations
% 18 Corpus Inscriptionum Semiticarum
G G A Ggitingische Gelehrte Anzeigen
J A Jourml Asiatique
J B ' Jewish Encyclopedia
REJ Revue des HEtudes Juives

ZDHMG Zeitschrift fur der Deutsche Morgenléndische Gesellschaft.




INTRODUCT.LON

The main source for Munk's life is his biography by

M. Schwab, Salomon iMunk Paris 1900, p. 236. The author was
l !
Munk's secretary. There is a bibliography of Hurik's works

(1) R.E.J. 41 (1900) p. 289.
(p. 229~233) in chronological oxrder, which contains a few errors

noted in this paper.

The notice in Woreis Hminent Israelites of the Nineteenth

Century, Philadelphia 1880, 247-252, is less inaccurate than
mOSt of the biographies in that book, but of course can scarcely
be read for regl information, The notice in J.H., IX 110-111
{1905) by M., Schwab is of course much better, as is the

1]
biography in 8. Wininger, Grosse Judische National Biographie

IV, 471-473. Ve need only refer to the short account of

Munk's life in Comptes Rendus de l'Académie des Inscriptions

et Belles-Tettres, vol. Il (1858) Paris 1859 p. 392-396

(with a bibliography of his works p. %95-396). This biography
the work of H. Desjardins, the secretary of the Acadenmy, is
apparently based entirely on an article by M. F. de Sauley in

the Courriexr de Paris, 16 fev, 18DH8,

There is a biography of Munk in the Sefer Anshe shem

of Jonathan Eibenschuetz’Lyck, 1879 p. 31-43, An excellent

u
appreciation is found in Leopold Low, Gesammelte Schriften I1

1
1890 p. 463-461 (reprinted from Ben Chananja X, 1867, 105-112).

(1) These two biographies are not listed by Schwab,

An article by M. Schwab ,Nécrologie, Salomon Munk

Archives israelites 28 (186%) p. 154éggives extracts of the

speeches made by Albert Cohn, M. de.Longpérier, Ad. Franck




giving biographical details, by them,and by Moise Schwab his
secretary. The discourse made by the grand rabbi Isidoreis
given in Archives israelites 28 (1l867) p. 224-229. The

Discours prononcés sury la tombe de Salomon Munk par M, de

Longpérier, ég. FMranck, M. Isidor Albert Cohn, were published

in Paris (186%) p. 29.

In the Rapport sur les dtudes sémitigues en France

de 1840 a 1866 Paris 1867, bhegun by iunk, and finally edited

by B. Renan we find, under the pen of the latter, a good

appreciation of Munk's work, See the quotations in Archives

israelites 29 (1868) p. 648-655.

Under the title Deuvres posthumes de . Munk

(somewhat bogged by the printer) Archives israelites 28 (1867)

P. 1125-1128 reproduced the biography of Munk by Mohl in the

Rapport Annuel to the Société Asistigue, with a few corrections

by M. Schwab.

A. Brann wrote Aus Salomon Munk's nachgelassenen

Briefen, Jahrbuch fur Jaaische Gesghichte und Literatur, 1899
P L48-203, After a short outline of Iunk's life comes a
selection of 44 letters,

Among the addressges delivered after Munk's death

#
special reference should be made to A, Jellinek, CGedachtnisrede

auf den verewigten Herxrrn Salomon Munk, Wien 1867 p. 16,

A pithy appreciation of Munk on the occasion of the
1
centenary of his birth is found in the Maccabean for 1902.

While from a human standpoint)thia is unsurpassed, there are
2
some inaccuracies,
(1) George alexander Kohut, Solomon Munk (April 29, 1802 -

Feb., 6, 1867) An appreciation, the Haccabean, vVolL. LL
187=191

(2) A list of 22 biographical notices is given by
Schwab, op. cit. p. 1l86-188.
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MUNK ' BARLY TLIFE

Solomon Munk was born on May 14, 1803 at Gross-Glogau
in Bilesia.

(L) The date of 1805 and still maintained by Morais
op.Cit.p. 248, given by his birth cextificate,
may be explained by carelessness, as it is by
his biographer . Schwab. Sa.lomon Munk, sa vie
et ses oeuvres, Paris 1900, or else the discre-
pancy my be due to customn. In the biography
of Munk based on . de Sauley's article in
Courrier de Paris, 16 fev. 1858, it is saild that
he was born in 1805 and nod in 1807 as was saild
by thg Dictionnsire des Contemporains. We find
the sbmemgate of 1805 in MUnK(sS obituary in

N D (1867) p. 48 ¢. The date of
1802 is given by G.A. Kohut and by J. Eybenachultz
Shen p.52. The same date is given
egsammelte Schriften II (1890)

As a small boy, he received a good talmudic education,
and proceeded to Berlin, and later to Bonn, when - his desire
to enter the rabbinate gave way before a thirst for research
in the field of Semitics.

Munk found out very soon that there was no hope of
being appointed to any professorship, even the poorest kind of
chair)if he refused to submit to baptism. In those days,
Prussian antisemitism was gtill Christian)and“notVthe'sadistic'
rabies it became recently. Munk did not even take his degree
of FPh.D. at Bonn. In a letter to his sister, written in June
9, 1833, he tells her why: "In no case would I accept your
advice to receive the title of doctorx. Yot only would I
have reproached myself for accepting outside help for that
purpose, but even, had I more than I need, I would rather use
that money in any convenient way,rather than in buying a scrap
of paper, as long as this title would lead me nowhere. Besides,
wpat is the value of a title,which can be bought for a certain

")
guantity of gold coinﬂﬁin some German Universities, and which
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many ignoramuses turn into an orxnament? The spirit found among
German professors is too hateful to me and too despicable, that I
éare to own a diploma that they will grant to me, a Jew, only
because they will earn a few gold coins, Let them keep theéir
diploma. As longras the situation of our fellow Jews has not
changed in Germany, I renounce it. I consider any Jew who tries

to acquire this title as a madman, who sacrifices his dignity to
2
his vanity".

(2) M. Schwab. Op. Cit. p. 2L, "How truer was this
attitude of Munk than that for instance of Hess
who tried to believe that PFichte's attack on the
Jews in the KreWzeitung and the similar attack
by an anonymous author The Jews and the German
State were productions with which 'the Germen
public has little sympathy!?. "(JM. Hess:Rome and
Jerusalem, p. 265) Tragic eveats such as
history never witnessed before have demonstrated
that Germany is the most dreadful embodiment
of antisemitism. Hess should not perhaps he
singled out here, as he was not really blind to
German characteristics.

Solomon Munk wasg now in Paris, He had arrived there
in 1828, He had continued under Silvestre de $acy the Arabic
begun in Bonn under Freytag. He read Sanskrit under Chezy.
(He had begun it as Bonn also with lassen). He also read Persian
with Quatremdre. In order to support himself, he continued to
give private lessons. He had as pupils the two young boys who
became Barons Alphonse and Gustave de Rothschild, and thus began
lagting friendships which came in good use later, In 1831, we
find him living in wmost congenial and refined surrvoundings, with

Michel Beer the poet who fondly hoped to find time for real study

with him, There he became acquainted with his mother, Amelie Beer,

3

a remarksble woman,

of Michel,
Ao >
3—”3,_0}_““ W the Colleoy

Tromce was
(14%)) ),‘175 JSW ﬁga

ileyerbeer,and Wilhelm Beer, the two brothers

on VB, A el 229
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&4) Unhappily he died in 1833, being only 33 years old.
In his will he left 4,000 francs to Munk, Munk
refused the legacy.

ggi’ She was the widow of the great Jewish banker Jakob
Beer at whose house Israel Jacobson had begun Reform
services, ¢f. M. Bloch. La _mére de ileyerbeex.
Univers Isradlite, Annde BL (1926) p. BOT=b09, 608=609,
694-698, B828-830, II 20-22.

Munk saw the birth of a more hopeful regime for
liberals in France, And so0, in November 1832, we find him
writing to Girod de lL'Ain, minister of Hducation, asking for
a position in the Royal Library (now Bibliothéque Nationale).
In his application, he describes the need of a”cataloguer of
the large collection of Oriental Hanuscripts, which had been
badly listed and only in part, He emphasized in

(@) While in Berlin, Iunk had mede a Catalogue of the
Hebrew MS in the Library. This contribution was
not acknowledged in the preface of the printed
catalogue,

his petition the importance of the Syriac lanuscripts Tor the
History of Science and Philosophy)and the value of Hebrew
translations of Arabic philosophers.

In the meantime, Munk added to his income)by do ing
some literary tesks which others might have considered as
pot-boilers, but which he hendled with the same accuracy and
industry)as if they had been productions subnitted to University

professors and specialists. ¥or instance, he contributed

articles to the Dictionnaire de la conversation, to the

Encyelopédie des gens du monde, to Ll'Encyclopédie Nouvelle,

edited by Pierre Leroux and Jean Heynaud. In this publication,
we find articles on &Alfarabi, Algazali, Alkendi (Alkindi)

Arabia (in part) Averrhoes, Avicenna, which he need onlygnlarge

—~
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later to republish them in the Dictionnaire des Sciences
philosophiques, He contributed articles on the geography
of the Orient to Hertha)a geographical magazine, In the

rather desultory Dictionnaire de la Conversation)only the

article Cabale is signed by him, We wmay note that it was good
enough to be used later as the foundation of what he later wrote
on Kabbala in his Palestine. It seems that the news that
her son wrote on Kabbala,reached Grosas=Glogau in a somewhat
distorted form, so that Munk's mother was concerned about her
son loosing himself in a subject akin to magic. He wrote to
her in 1833 to assure her that there was no fear of his
becoming a Baal Shem,

More valuable is some of Munk's work on Cahen's
French Rible. This pioneex work is indeed superior to hﬁé
fame, Samuel Cahen saw the value of Munk who did not &lways
agree with him, In 1832 Munk contribute to the second volume
of Cahen's @13&3 an Examen de plusieurs critiques du premier
volume de la Bible 8. Cahen, in 20 pages, No less a critic
than Renan, with whom Munk had neot so very much in common, said
later of that work of & young men, that "it should not go
unnoticed%“as a statement of the modern point of wview, or
rather what both he and Renan meant "“rationalist¥, Munk tried
to avoid both extremes of incredulity and superstition,

The following year 1833, he contributed to the fourth

(1) Journal des débats, 8 déc. 1858, quoted by
Schwab p. 36,

volume of Cahen's Bible Réflexions sur le culte des anciens

hébreux dans ses rapports avec les cultes de llantiquité, pour
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gervir dlintroduction au Lévitique et a plusieurs chapitres

des Nombres (p. 56). The fruit of his Sanskrit studies

showed itself also in the same volume where he published

Lois de Manou, livre V, traduit litiéralement du sengerit avec

notes (p. 67-78). And finally like a harbinger of a great
M

work to come we find on p. 79-89 Deux chapitres de la troisiéme

partie de la Direction des dgardée, par le Reis de le Nation

Israédlite, Mousa ben Maimoun de Cordoue. We may just note

here the rendering Direction foxr Moreh which is rather striking,
but more especially the glorious title given to llaimonides,

ay we not find here the keynote of what was and
remeined Munk's characteristics, He was indeed on the line
of the great Jewish scholars and philosophers, religious
without religlosity, faithful without narrowness to what he
had inherited from his perents and was part of his spiritual
ancestry. He was enough of a Jew to be a poox German; and
therefore to become easily a good Frenchman when he found hié
feet standing on a land of freedom and fair equality.

He never abandoned the essential lines of Judaism

and life. A letter from him to his sister dated Dec. 4, 1858,

1
which was a Saturday, has with the date the word Abends.
i
- (L) Jahrbuch fur Judi seschichte I1 p. 202,

Thie is the letter informing héx of his eledtion
to the French Academy which had taken place on
the preceding day in the late afternoon. He
wired it at once on Friday before sunset.

On the BSabbath he dispensed with a secretary. When he

becane a member of the French Acadeny and Friday was on a

high day Munk managed to arrive at the Academy after the

members had signed their names in the register so that he did

not have to write his name. For all this he was respected

because his religion was not a2 matter of showing off}but of
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guiet and discreet obedience to & custom respectable and
reapected among tolerant people,

During the choléra epidenic of 1832, the Faris
Consistory allowed eating rice, peas, lentils and dry vege-
tables and urged not eating too many Matzoth during the
Paggover period. ' The very pious protested against this

: ’
laxity. in 183% én Régeneration)Dr. Creizenach asks that

during Passover permission be granted by the Central Consistory
to eat peas, beans, lentils, millet and rice, %nd that without
taking precautions against acid fermentation. ; The fearless
Tsarphati took up the subject again in an article 0O, Terquem,

Prescriptions pascales (Archives isyadlites 8, 1847, 31l8-326)

with a note by himself signed %  p. 323-324,

(1) A. Brann op. cit. p. 170, i, Schwal, Salomon
Munk p. 39. T —

!/ .
(2) Régeneration II (1837) p. 45,

In 1833, Munk writes to his brother-in-law about
oppression of the Jews in Posen. 41t is below the dignity
of Jews to continue to defend their rights through the press,
all the more so since their adversaries may not be reached by |
any humen feeling. All we can do is to look at our oppressors
with the deepest scoxn, snd to withstand oppression in
submission, as our medieval ancestors, until it please
Providence to assist us in our right, one way or the other,
Hyvidently in the papers published here ' one may blame the
(1) Paris
shameful conduct of our rulers, and it is done sometimes,
but it is of no consequence. The scorn with which such lgw

attitude is regarded here by all needs no strengthening®.

(2) Schwab,p. 57.
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Although so far he had found no permanent position)

he constantly set forth the difference between Prussia and
France, There,he had been pleinly told by Altenstein:
The Ministry informs you that, as long as you helong to the
mossic confession, there is no ground for assisting you in
extending your scientific education®. '
(L) Schwab, p. 59.

Here when he had applied to the Duke de Broglie, minister of
Poreign Affairs,for s position of translator of oriental |
languages which did not exist but might be created, the
following answer was sent by the Hinister:

oir, M. Aniston let me have your request etc. The

present staff of translators has no vacancy in my

department . It is with the deepest regret that 1 find

it impossible to offer you a chance to utilize the
knowledge you have acquired in the study: of oriental

[

languages., However if & favorable circumstance presented

itself, I would do my utmost in your favor. The

recommendation of IM. Anisgon are a guarantee that nowhere

could I find one better deserving confidence.
{(2) A former member of the Chamber of Deputies.

The only way to reach the goal was hard work and

perseverance, To Munk's credit it must be said that he never

doubted. He knew the French could be polite. He also knew

by this time that they were not always polite. Buccess
in Paris, in a narrow field, might be slow in coming, but
somehow it was bound to happen.

We already noted that Maimonides decidedly takes
a large vplace in Munkt's horizon. He already knows that
Maimondes is not quite orthodox, and there iMunk is right

against Franck. There is no need to suppose that Munk was

greatly influenced here by the third iloses, Moses Mendelssohn,

whom he greatly admired. HMunk knows the subject first-hand.
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He studies it thoroughly. Aristotle being constantly quoted
and argued ggainst in the Moxeh, Munk decides to study Aristotle.

He had been asked to write about him in the lncyclopédie

pittoresque. But the article was probably too good for a

pot boiler and so it was turned down by the editors, on the
ground that it was not in accordance with *the philosophical
outlook™ of that publication. Munk offered it to la France

Littéraire where it was printed in November 1834 (p. 753-119).

Munk perseveres, In scientific periodicesls such as

the Journal Asistigue with a French translation of the lagamat

1
of Hariri. In more popular settings: De la poésie hébraique

(l) 1854 1\;{.80 -be KIV pn 540“’690

aprds la Bible (Chaldaic end persian influence) Temps Dec. 27

1834, Arabic influence, Temps 19 Jan. 1935, In the same

journal he writes on De la poésie Arabe et en particulier des

géances de Hariri (merch 4,1935) De la poésie persane (March 14,

1835) Littérature Orientale, Les Aventures de Kamrup paxr

Tahoin Uddin, translated from Hindustani by Garcin de Tassy,

April 20 and 21 1835, Podsie Orientale, fragment dfun roman

persan de Djami, July 2 and 10, 1935. Fragments de littérature

—

sanscrite, Jan. 24 and 26 183%6. Persan Literature Takhlis al-

—
Ibriz fi telkhis Baris, feb. 14, 1836 (Purification de l'tor pouxr

la, description succinte de Paris, by Refaa Rafi al Tahlawi).

There we find important book reviews Essai sur la
philosophie des Indous par Colebrooke, translated into Prench

by J. Paulthier, Aug. 9, 26, SBept. 10, 1836. Des Rapports

de la philosophie des Grecs avec celle des Hindous (7 Oct, 1936)

La Bible de M, Cahen, May 19, Oct. 1 1836, Rappoxt sur la Vie

de Jeésus by Strauss, Oct. 5, 1936. A review of les Oeuvres de

Wali by Garecin de Tassy, Dec, 8, 1936, Histoire de la philosophie
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by H. Ritter, translated by Tissot, April 1 and Aug. 8 1837.

A review of BExposé de la Religion des Druzes by S. de Sacy,

mrch 2, 1838. Shall we also refer to Sri Mahabbaratam, Dec. 26

1836, and lighabbarata, Feb. 3, 1838, We have here not a _
dilettante spreading himself in disconnected fields but a
philological and philosophical craftsman ploughing his way
through, and conguering the esteem of a most critical world.
It was through Heyerbeexr that Munk had entered the Temps,

He soon hoped that his literary labors there (we would not
care to say journalistic) would allow him to live without
giving private lessons (1835). He realized that the position
he hoped to have in the Royal Library would comg by way of the
Iemps plthough he was not naturalized.

But even though lunk writes on many subjects in the
fields he has mastered, somehow Maimonides remains a focus,.
In 1838 we find that in Cahen's Bible vol., IX he writes g

Notice sur R. Saadia Gaon et sur une Version persane d'lssie,

manuscrit de la Bibliothéque royale, suivie d'un extrait du
1
livre Dalalat al Hayirin, en arabe et en francais sur les

métaphores emplovées par Isaie et par quelgues autres propheétes,
2
{(p. 112), On the same subject ef, Journal Asiatique, 1839

Ile Série t. VII, p. 199 t. VIII p. 91. Shortly afterwards

he writes on Saadia Alfajumi in Jostt's Israelitische Annalen

1839, p. 22 and 30,

(1) The notice on Saadya is used very much by L.
Wogue, Saadyah Verité Israelite IV (1861
Pe R98-300, 346-349,376-380. The chapter
of the Moreh given here is 29th of the second
pal‘t.

(2) A more developed study of arabic and persian
document s,

It was rather fortunate that Munk was so interested
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in a&rabic literature and philosophy and ihat it was precisely

the Arabic text of Maimon&des which attracted him. Somehow

the French public, because of the memory of Napoleon's expedition
to Hgypt and now becsuse of the conquest of Alglers, took

(and takes) much more interest in Arabic than in Hebrew subjects.
The opposite may be true in Hngland, but France is not a

countyy especially interested in guestions related to the Bible.
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II

Munk enters religious eontroversy

In 1836 and 1837, Simon Bloch edited in Strasbourg a periodical

in French and German in parallel columns oalled La Régénération  Journal

périodique destiné a amdéliorer la situation religieuse et morale des

P "
Israelites. Die Wiedergeburt eine Zeibaehr;férzur Beforderung relle

1] I24
gioser Aufklarung und moralischer Bildung. This bilingual metbod of pu~

- blication offered the advantage of presemting to the French public ar-
ticles by Germah Reform@;~Jews, althoughiwith a good deal of care in Bo
doing. For instance, several articles menifestly Reform axe signed
Dr. R who is Rehfuss (from a comparison of p.76, 1ll4, 158, 160) of
Heidelberg. Thereby began a little controversy in which Munk‘took a
part, diacreetly showing where he stood. In Pesshim 112a (on X,I)
we read: The rabbis taught R. Aqibae charged his son with R. Josha with
seven things "1’76 z,ﬁ Vi | {[ﬂ 10 AL PO T

A NAd |
Rehfuss had translated lache selbst deinen Sabba{h zum Wochentag, nur
dass dur der Leute Uhteratgtzung nicht vedarfest The Frenchb{hndering

(1) Regeneratiog I p.76

we s dmewme Travaille le¢ jour du S8abbath comme les—autresvjours de
la semsine, pour gue tu ne sois pas obligé d'implorer l'assistance
dtautrui,

Leon Mayer Lambert, chief rabbi of Metz director of the rabbinical
school in that city, then the emdmsy rabbinical seminary dﬁ France, proe
tested most strongly and called his translation Machiavellianﬁ. At once

(2) »p. 127,
3 4
Rehfuss proteeted and dared Lambert to give a -better translation . We
(3) p. 158-60
(4) p. 189
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H )
may also note that Rehfuss refers to the epithet of disciple of pére Vole
. t 5
taire which applied to his kind by the orthodox . We also gather from
(5) p. 127, 189

6
’
the controversy that the strfnge name of eclaireur was given to the French

followers of Reforxrm, no doubt & local kesm attempt to label French adepts
of Aufklgrung.

8.Bloch tried in vain to parry and to avoid the controversy in dwel=
ling on the woprd m and stressing the change of clothes, so that the
Jew will put on more respectable clothing, and open his heart to nobler
and pure feelings, although this purity of heart énd body must not be at
the cost of honor and esteem of other men. Therefore on the Sabbath it is
better to make no outward change in clothes or food, rather them having
to depend onvhelp from others to do so in ordexr not to suffer the rest

of the week.

26? p. 159, 188
7) p. 128

The fiery Tsarphati (Terguem) vanguard advocate of Reform wrote at
once from Paris supporting Rehfuss against Blogh, claiming that R.Aqiba
meant treat the sabbath as a working day rather than becoming a beggar.
Then Tsarphati asked the rabbis generally)and M. Lambertﬂespecially)
thiee very difficult questions,

1. Is it not better to have the sabbath on another day rather than
becoming a beggar

2. May a Jew teach his children a calling where sabbath and dictary
laws canned be obeyed, and for instance prepare them to be officers in
the army or navy, eagineers, farmers, ete,

3+ Which professions opened to the Jews since the BEmancipation can
be taught toe children without a risk of breaking the sabbath?s

(8) p. 190
S.Bloch declared that the sabbath was not transferredi there he was on

(9) p. 191
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strong ground. On question 2 and 3, he referred to the decision of the
Napoieonic Sanhedrin that a Jew ray train his child in any profession for the
general good. Before the emancipation trading was the only possible calling
that Jewish workingmen can obey the laws is proved feasible in many cases.

A collective answer to Rehfugs was drawn in a rather naive grandilogquent:
style by the students of the rabbinieal seminarylo, becauge the dignity of

(10) p. 192-196. After that, Dr, Rehfuss,probably hur§ in his
feelings, vanishes augxﬁegeneratian '

the grand rabbin did not allow him to answer a plain "teacher” like Dr . Rehfuss
They dwell on the fact that the latter's lack of Knowledge of French is much
to be lamented. These young people are rather sharp here, and even impolite.

S.Bloch answered their letter sharply declaring that these seminarians did
11

not know German, which would be rather hard on their future congregations .He

(11) p. 198. the teaching of German had been banned by baron
Altentzin when the rabbinical seminary had been organized under
the ministry of M. de la Bourdonnaye in the reign of CharlesX
and preaching in German had been officially forbidden to the
Jews,

quoteéd the rendering of this passage mode by M, Marchand Ennery, grand rabbin
v vh
&8 Pa¥is "que tes dépenses pour le samedi soient aussi boynées que celles des

‘ 12
autres jours plutot que d'avoir recours s ton semblable It is rather amusing

(12) p. 199
(jesuitischen) applied by S.Bloch to the
13

ideas of these rabbinical students . He ends his message with a note that

to see the epithet of jésuitiques

(13) p. 200
demonstrates'th@ hopelessness of refaﬁming Frenech judaism through the rabbis:
"Your letter disappointed all the Israelites of France. For they thought that
one day you would teach our wbrld these pure principles lacking for so long,
and in this pleasant illusion, they were looking forward to be happy time
when you would guide their children towards to spiritual progress (perfection-
nement spirituel) of the dead letter of the Law and of its interpreters. They

found mighty comfort in the thought that you would return to mosaism, as befits




=18

worthy ministers of God, its pristine purity, its true spirit, its moral pOhﬁg

wer aﬁiinfluenee)so they believed... but these beautiful hopes of theirs
vanished, for you are certainly not qualified to realize these vows, and
to inspire a full confidence to Societykﬁ
(14) p. 200
We may note here that this controvergy did not augur well for the

success of Lg Regeneration. As a matter of fact, L,HM. Lambert was not at

all an enemy of light. It was well known that as a young man he had publi«i:

¥
shed in Franckfort an mnpnymous work called Grundlage der wahren Aufklarung,

-zur Nutzen derjenigen welche aufgeklaert sein wollen, ohne Anspruch auf
R ey,

Lo

Gelehrsamkeit;}u machen. He had planned as early as 1818 a French trans-

lation of the Bible with # commentaries,
, 15

little response to his circulars . A sidelight on the noble character

and other works, but there was

(15) p. 229
of M. L, Lambexrt is found in a final letter by him on this controversy
there he declares that he was not aware of the letter written by hﬁs
>pupils. He defends the curriculum (which apparently does not ineclude
German ). He admite that bhe students “Yprofess not pure mosaism, namely
_kar&ﬁﬁm“ls. There we find a rather incolved sentence, but contai ning a goeod
(L6) p. 231
deal of truth. "Possibly might it not be that theee students profess
karaism, and even look upon this religion like our enlightened men, as a
step toward the destruction of all religionlv“ He continues: "Natural
(L7) p. 231,
religion is excellent for the angels. ¥For men it is a wax religion that
every one fashions according to the nature of his passions, and no society
in the world can exist half a century with that religion. It is not enough
that a religion teach us to wanquish our passions, it must also compel

18 19
us to do so. This is the great folly of our philosophers.

(18) p. 231. 8. Bloch did not quite like that,
(193 P 231,
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. L. Lambert then declares that the sabbath is fundamental. "No }

~$aturday» no lsraelite. not even a french Israelite.“20 |
(20) p. 232,

When the grand rabbin of etz Aaron Worms died there were two

candidates Mayer Lazard professor at the rabbinical school)for the ortheo- !

dox, and L.M. Lambert, representing moderate reform in worship. It was felt
' 21
locally that both candidates had about an equal chance.

(21) Begeneration 3%!) p. 282
W i
Lainbert was2ppointed. We do not find much evidence of mental

growth in him. A sermon on Prov.28.12 published in la Vérité israélite) 6

(1862) 1784-787 is one of the poorest we ever read.
The grammatical science of chief rabbi L.M. Lambert is rather sur- }
prising. For instance, he wrote: The Hebrew language n'a pas de racine de
trois lettres; elle n'a que des racines monosyllabiques. Ainsi le mot
ygigg_maison, ehaﬁbre, n'a pour rgeine que la lettre beth, dopt la forme
représente un plancheyr, un mur, un plafond et une entrée. Il s'en est for-
mé le verbe boh, venir, arriver, entrer?z _
(22) Univers isradlite 5 (1850) p. 284
Further, Le verbe 57-755 calciner, et non bruler, comme on tradult

23
toujours, se compose de J]K‘ 1d; la forme, la superficie en est otée.

(23) p. 284. we are at a loss to understand the last sentence.
unleas Nic o aloo Given o LTonge elipmxlopy 329 24 |
We learn also that from o ) miracle came DO |

(24) p. 175, 284-285. We may say here that L.Wogue observes
in this place that o) would have given a form

0o D

Still better: Le verbe ~'J [J) a pour racine <)) repos, avec
transpositmn de lettres comme(/;;_‘) R ¢y D afin de ne pas le confondre
avec [7 .) dougement .

The chief rabbi of Metz was at times a kind of unscientific semi-

25 |

rationalist. -
(25) So he explained 1x.20.20, on the basis of Bere-Rabba 55

which he took to be real lexicography when it was serraonn.c..<

J



(25) (continued) Sux 1'Btymologie hebraique Univ. israelite 5
176 - 176. See remarks by L. Wogue p. 234-238. Wogue is
more religious and more scientific than his old teacher.
We may see here the influence of Hunk,

26

L.M, Lambert delcared that belief in the angels is not compulsory,

although he delcared that their existence is certain. He takes occasion for

(26) L'israélite n'est pas obligé de croire a l'existence des
anges. bxpose¢ des principe 1i regissent le judaisme,
Univers israclite 6 (1851) p. 216.

some etymology sui generis:¥he word“7ffe7uﬁ3does not mean angel. This
Toot is 9 "progresser, étre en mouvement" from which was formed the
verb 7'7 ;] to ga.&7 The participe hiphil active is 7’(] | 4 qui conduit,
qui dirige, from which was derived “7¢7t1 guide, conducteur (et non_xoi) ,
comme on le traduit toujours,; le subééantif roi n'a pas d'éguivalent en
hébreu. Insinuant W~ dans 7‘7 ] on en a formé le subatantif7ﬂc])ﬂ un
messager, un envoyé. Cf. p. 216,

We learn in the same article thét la croyance a la vérité de la

ana
cabtale n'est pas obligatoire pour l'israélite. The note declares that the

(g Bl otd fm e Backfp D0 B, 2 T e

Zohar "a faital;&fg}féée littéraire de Spinosa, qu'on a fait passer pour
un grand génie, tandis que ce n'était gu'un audacieux plagiaire, Tout le
systéme prétendu philosophique de Spinosa est littéralement copié sur le
Bohar, voila tout, hi plus ni moins. Seulement ce que le Sohar donne comme

W
figure, ce charlatan le donne comme réalité.
- 28
i?amue%] Dreyfus , rabbi in Mulhausen answered the question set by

(28) So he signs. Later he is called Saemuel Dreyfus. He died
in June 1870 “Le Lien" which was shortlived. Cf. Univers
isradlite (1869-1870) p. 641, T

o~

Tsarphati. The Jews of Alsace will send their sons to military school,

whether the rabbis like it or not. Very keenly he declares that the Sanhedrin’

had released those compelled to be soldiers from the observance of the
sabbath, but it was not likely that France would soon meed to compel joung

men to enter military school for the training of officers, An understanding

i
|
I
|
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atfitude of sabbath difficulties in the line of talmudic fictions was ade |
vocated with a good deal of moderation by Dr. Creigzenach.
But the controversy was not over. In his letter quoted above, H.L.
Lambert had made a lapsus. He had said; probably as a little joke: "The
popes put the sabbath on Sunday, in order that the Christians do not cele=
brate this day jointly with the Jews, if these put it also on Sunday, the

Holy Father would certainly not fail to put SBunday back on Saturday; and
29

we would be continuwally playing collin-maillard with the Christians "
(29) p. 232. |

The lapsus was of course in saying "the popes" instead of the Chris- |
tians. for this the fiery Isarphati took him to task. 5ONoL that Tsarphati 3

(30) p. 206-208. ¥he change from sebbath fo &uﬁ§4gt—cs B ae
first by Samuel Holdhe;m; Iida raf- n

ethuﬁwn Wty AASENs

wag adlways infaillibhle'. this very letter, he quotes as being John's

the apology of Justin martyr?l The argument of Tsarphati is new 2s follows:
(31)'9. 297

"the Jews thrown out more and more out of civil life, had kept a day of

rest different from the civil day of rest, but since 1789, we cBue back

into civil life. Thiw difference can no longer be maintained. We may unhappi=-

ly end in celebrating no sabbath, either Saturday or 8unday, but to wish

to observe both may seem possibly only to I, Lambert, a scholarly men

52
who living out of the world, can take as his horizon the walls of his study"

(32) p. 297 1{
He then takes up M. Lambert say1ng No Saturday, no Israeli*e. +nm:g%;ﬁﬁe

he does not know one in Paris, and none in hig family except one rabbi,

who receives a thouuand ecus to rest on Baturday frem th‘ labors of the

33
week , In one of his pamphlets Tsarphati

(33) p. 298
34
Saturday to Sunday. 5.Bloch ably answered this proposgl in his review of

(34) Huitiéme lettre d'un lsradlite francais Paris 13 36 p. 23.
Rev, by 8. Blo ol “Régéneyation p. 315-08L,




35
of this pamphlet , and there we note a little hint that on 2 Kings 20

% )

with a‘liwSRe~isenmt on the deep agreement of the author of this note and

Tsarphati, £he change to Sunday had been set forth by Olry Terguem as early

as 1821, in his Premiére lettre d'un Isradlite francais a ses coréli-

gionnaires, sur l'urgente nécessité -de célébrer l'office en frangais le

Jjour du dimanche, a l'usage des Isradlites qui ne peuvent assister a
- 36 :
l'office asiatique de la Veille, comme unique moyen de rendre désormais

%35) p. 318-319
36) This is rather evil,

l'éducation religieuse possible en France. Paris lBQ{}.p‘ 15,
37 -
And now came an answer from Solemon Munk which strikes one as being

superior to the usual run of articles in Regeneration.

(37) p. 330-33L.

It is and it is ndt an answer, but certainly it is scholarly and whils
not preoving ., Lambert rightvin his lapsus, leaves little of Tsarphati 's
argumentation standing. Munk declares that it is only foo true that
the church has always been more intolerant than the synagogue. The Council
of Laodicea forbade the observing of Saturday as a day of rest not in
order to make religious legislation econform to civil law as Tsarphati
had said in his ardor to prove his thesis?abut because "it is not proper

(38) However we catch Munk napping here, for he refers to "une
prétendue loi civile de Constantin®, but it is wel 1 known
to us, :

that Christians judaize" as says canon 29, He supports Lambert's saying
which he paraphrases as follows: "No Saturday, no lsraelite worship".

We may quote more cfg:Mung)for it is almost prophetical.“f The day you

can persuade the israelite community to abolish the sabbath, their worship
shall be definitively abolished, that is to say, for the messes thare

will be no Jewish religion. The rational deism that you want to substitute
for their religbn, mey fit such and such an individual under such and such

surroundings, but never @ a whole social groupfﬁ
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"Let us therefore abandon this rationalism whieh can only end in

destroying in the Jewish masses all moral and religious feeling. Ta cut
the knot does not mean solving the difficulties. Let us try to being into
our public worship useful and practical reforms. Let us foster good re-
ligion education, to make the ethical aspect of our religion predominate
over externsl practices. As for these, let us not force opinions, let each
one find rest and comfort where his intelligence and his feelings allow
him to find them?

We may note here that this letter of Munk written on Nov.2,1836

was found so weighty that it was reprinted in the Univers Israelite whese

editor was ©. Bloch, who seems to us to have become less of a reformer.

There 8. Bloch delcares élearly that Tsarphati is i5]..':‘LmvpJ‘..:ca.‘t.m:Lr et le

vral auteur de la Bible Cahen, sauf du mauvais frangais qui s'y trouvesg
(39) Univers lsraelite Vol.25 (1870) p. 530,

This reference to Tsarphati “"de savante et paradoxale mémoire" brought
about first a reprint of the letter of Albert Cohn40 and that of Solomon
Munk4% In a note42 calls attention to Munk's cleverness in citing Tsarphati

| (40) Réflexions dtun Iarael;te allemand sur la huitiéme
lettre d'un Israélite frangcais a ses- collegues Regenersa
tion p. 346+349 reprinted Univers Israélite p.576-58@.
but characteristically without the title.
(41) Univ.Israel. p. 697=702.
(42) p.701,
against himself. 8. Bloch adds heré:“On voit par cette lettre qu'on a
trés ml agl, en ces derniers temps, de présenter Munk comme imbu d'idées
et de principes anti-igradélites" (%his proves that it was quite wrong to
pretend as was done lately that Munk was filled with anti-jewish ideas
and principles."
43 ‘
Shortly after , 8. Munk is mentioned by name as one of his collabora
tors in Regeneration at the head of the list, the next being S.Cahen, But

(43) p. 345
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no other contribution from S.Munk appeared in this monthly although

it was published one year longer.
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Munk admitted inte the official world of French seholarskq)
'.Q. '.Jk

In gpite of th¥ larger intere the Hesgai d'une traduction

A

frangaise des séances de Hariri did not arouse a great interest. Munk

vns———

had tried like Ruckert to imitate the Arabic style, and its use of
rhymed prose, alternating with poetry.the nieetiesfof Hariri do not

attract everybody. Vainly did Mumnk come back to the subject in the

Temps of lMarch 4,1835 did not persevere in his project to publish
a selection of translated "Séances of Hariri®. He himself became so

imbued with the French point of ;;E%thaﬁ*ﬁéf%eﬁﬁfaizg‘most clearly in

his public Legon d'Ouverture du Cours d'hébreu au Colldge de France,
although there was probably a purpose in it then .

In the Rotice sur R.Baadifa Gaon he feels himself on surer ground,
though scarcely in s popular subject. He lays stress on the importance
of Judeo-Arabic béoks, naming particularly the Hebrew=Arabiec dictio=
nary of Avulwalid, from which Genesius borrowed much, &2nd the Come

Rmentaries of R.Tanchum-of Jerusalem on all the PrOphets (except Isamiah).
Ta

arnaturm)
weo is also the guthor of an Arabic-Talmudic¢ Dictionary. And of course

M
e refers again to the Moreh,

It is not quite clear whu Munk ceased in 1838 to contribute arti-
cles to the Temps. VWas there some difficulty about a rather mild
1

cage of antisemitiem at Saint-Bgprit near Bayorme? VWas it because

(1) . Sehway op.oit. p. 72 74 Thio vi l:bﬂ*”‘—";} o
Munk did not really care to waste his time over such popular work after
his appointment to the Royal Library. Was it because the reading public
of Le Temps was not really very interested?
At any rate, after ten years of patient labor, Munk hasg now the
modest position of sub-librarian, whieh made him quite happy. He owed

mﬁch to the protection of two men, the baron Jameg de Rotaschild and

Mayerbeer who was then the only Jewish member of the French Academy

|
|
|
\
|
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2
(in the ge.tion of Fine Arts)

(2) There was some opposition because he was a German. Der «:iox

Orient. I (1840) p. 43

The position Munk occupied has been occupied by A L.A, Loiseleur

3
Deslongchamps who had been & brillant sanskritist. Munk had to attend

(3) This scholar died in 1840, at the age of 35. He had begun
to publish a Sangkrit dictionary the Amarakocha of Amara
Sinha (2 vol) and had translated the Laws of Manu which
greatly influenced the French intellectual elite. Les Lois
de Manou, premiexr législateur de 1 Inde,in J.P.G. Pauthier
Leg Livres Sacres de 1'Orient. 1840,

immediately to a cataleogue of budhist and vedic Manuscripts, to which he
worked untal 1844, and which was continued then by Michel Breal.jiﬁki he
turned to the catalogue of Hebrew MSZ8. He had done work of this kind in
‘his younger days in Berlin although no mentien of Munk's work on a catalo=
gue of the Berlin MSS is made by M. Steinschneider in his Verzeichnis der

2 vol.
Hevraischen Handschriften (Konnglichen Bibliothek Zu Berlin/1878-1897

The Paris manuscriptdcame in part from the Libraxry of the Congregae-
tion of the Oratorians, confiscated at the time of the Freneh Rew lutien,
from snother fund at the Sorbonné (which was then an entirely theological
school) confiscated at the same‘period-and from various accessions coming

to the Royal Library since the printing of its Catalogue General des

ey

manuscripts orientaux (in 1739),
4

Munk's work is the basis of Botenberg l-159 Zotenberg himself say s

(4) Cotatogues des manuecripts hébreux et samaritains de la
it liothéque impériale 1866), p., 235 —

La plupart de ces bulletins (Munk's) ont été maintenus dans le présent
Catalogue sans changements; plusieurs ont étd abrégés, d'autres dévelop=-
pés, selon les exigences du cadre adopté dans les catalogues des autres
fonds de la Bibliothéque impériale. L'auteur a reproduit en grande

partie les notices relatives aux ouvrages de philosophie dans son ouvrage:
Mélanges de philosophie juive et arabe, Paris 1859 (and in the first ins-

tance in Frank's Diotionnaire des :8eiences philosophiques)




The work of Munk on the Oratoire collection came out

rather late as Manuscrits hébreux de l'Oratoire ... & 1la

Bibliothéque Nationasle de Paris in Zeitschrift fur Hebraische

Bibliographie, vol, XI-XIV (1907-1910). Reprint Frankfort (1911)
P. 86,
The result of HMunk's laborsg has b en bouad,up and is

numbered 1298 to 1299 in Zotenberg (p. 233) Sae? catalogue i
raisonné des nos. 7 a 159, Lt includes (in No. 1299) a %
summe.ry catalogue of numbers 1 to 115 and 160 to 207 by Munk

and another brif catalogue of the Sorbonne MSS, Needless to

say Wunk's classification numbers are not those of Zotenbexghgwr N

768=761 are the judeo-azrabic Hanuscripts of the Horeh.

Soon after Munk contributed a few scisntific papers.
— Ben Abba's Widerlegungschrift gegen den Kusari betitelt k;ﬂ\}1:)
uNax k] yPITE
(1840) 136
Aus Alcharisis Taehkemonl Literaturblatt des Orients I, 137, 1

Germen
165-169, 184-186, 195-198, 213-215 . The /translation of these sean-

Eameapd ., Literaturblatt des Orients t.I

ces lmitates the Arabic form, The references given by Schwab p. 231
are incorrect. Strangely enough the name of Munk is not given in

these articles,

- Zerstreute notizen eber die Jjuedisch-arabische Literatur, 1
{9)

?iteraturblatt des Oriénts I p. 361-363
- (5) the reference is wrong in Schwab p. 231.
At this time comes dnto the life and the Life of all Israel
the dreadful Dameseus.(mse,#hich marks perhaps one of the turning points
of the history of mankind.
It is true that we see under our eyes something far worse than

the Damagecus tragedy, but the comparative small size of thakfévent
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compared to the unbelievable happenings of today rmust not blind us to its im-

portance then. The small size of Columbus fleet compared to Normandie and
Queen Mary would be no reason to discard the date of 1492 as a vital histo-
rical date,

Thiers was opposéd to an'investigation not because he was antisemite,
but because his policy was one ofiblind support for Mehemet-Ali. Adolphe
Cremieux wﬁﬁ& sent by the Consistoire Central and Sir Moses Montefioggaggnt
by the Jewish Community of London to appeal to Mehemet-Ali in the name of
justice. Crémieux asked Munk to accompany him as his secretary and inter-
preter. The speeial Fund raised by the French and British Jews paid for the
travelling expenses of Crémieux and Eunk.ﬁ The Royal Library granted the

(6) 8Sir HMoses paid for his own expenses. He also was accompanied
by Orientalists R.R.Madden and Dr .Louis Loewe, his learned
and private secretary.

latter a leave of abesence with full salary paid. ?his was money well spent

WM&QN‘CMW/
tly Yehyew al a saving of

for Munk purchased for the Library 48 volumes mos
7

more than his salary.

(7) Cf: Der Orient vol.II 1841 p.63-64, 72, 96. Sehwab op.cit.
p. 103-104 —

Munk philological talent was truly remarkable. Although his knowledge
of Arabic had been at first literary, was limited to the classieal; he had

a good insight into the importance and value of what is called colloquial

Arabic
(8) 1 may be allowed to compare here with what happened to a
Regius professor of Oxford, great authority on the Quran.
Wy teacher on Arabic in Algiers told me that when he arrived
in this town he was unable to ask the sigplest questions from

the natives.
In J & ser.4. vol,l6 p. 229 (1850) I find an interesting xivew of

Munk on the value of colloguial Ar@big’which was new at that time. Munk no-

tes that EmeJanah had discovered the adverbial ending in EiT (in such
words as HU .l' UJI'] We already find this idea in a foot note of Palistigi

T T ) °e2IG.
long before vater, Indeed,pke gave it a good name "“Circunstantial mim"

Hn
((\“} [Jg!j A-0) which, by the way, shows that Janah was not unavare of
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syntax. With an insight that was Jjustified since by the déscovery of
9

mimation in Assyro-Babylonian , Munk says: I doubt not that it be a remnant

(9) The problem is a complex one.lhe mimation is not a sign
of the accusative, and its occurence in the nominative and
genitive is current in Babylonian, the adverbal endings in
and Jl may be old plurals. FProto=-gsemitic plurals
may have had the three fundamental vowels for the three
fundamental cases, nominative genitive, accusative,

of a declension formerly existing in iHebrew, or else in the primitive
language from which are derived both Hebrew and Arabic. The accusati-
z
r was preserved as an adverbial form, as in,

1.;7_/”

o Y C |
He finds an old accusative in U;ITZ ;' Ps.65.10, }zg/ in ?

ve tl.r in Arabic

!
colloquial arabic. He shows further that h’t’] is the same as

Job.24.16. 4n advance of his time, Hunk shows also that the locative
he is often an accusative of specification (p.230). He opens lines of
thought here which to our knowledge have remained unfollowed. lHe cer-

tainly is ahead of his time in noting that Hebrew ressembles colloquial |
|

Arabig wors than it doss the ola ssmal,o»hd“vm ™ Wmﬂ L

thea Hhok Kebress w1 nB trne A npls QAAW |
Hunk's correspondence tells us tHe history of the journey . ms J

(10) Uf. Schwab p. 83 If, |
mﬁ%}a-dum 11

we have a very good preliminary history of thew@ifair af by S.Posener, |

(11) Adolphe Crémieux. 1933 vol.I. p. 198s 247, 259-260. |
Cf. also 1. Loeb, Biographie d‘Albert Cohn, 1878. Poaenerl
who hss access to the files of the Consistoire Central |
is preparing a history of the Affair, |
12
although it does not mention Munk's nasme at all, Thiers did not shine

(12) éelther do we find it in Montefiore, grémieux #Hnd Riesser,
P.F. Frankl, lo ochiiTt 33 (1884) 385=413,

very brilliantly in this affair, where French prestige was in gquestion.
13
Munk echoes Cremieux statement:"la France est contre nous"® Was Thiers?

(13) j. Blx QyvY D D I7 (1882) p. 32

attitude due to the opposition of the bureaucracy in the Frenech Ministry

of Foreign Affairs, which was composed of men chosen on the basis of

theur social position rather than on the rating of their intelligence.
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14 }
No doubt, such was the case with Count de Ratti-Menton French consul at

Damascus.,
Cremieux was very wise in taking Munk along with him as an inter-

preter. A trick whereby the innocent Jews of Damsscus received their

-

graceg‘;}Ji~$>,and remained therefore as well as the whole race under the

cloud of guilt was seén by Munk in the Turkish text of the firmen grane
15

ted by Mehemet-Ali

(14) This government official was apparently of Italian
ance stry. Nothing is known about hime

{15) Schwab p. 91 In the Diaries of Sir Mosesad Iady
Montefiore edited by I. Lowe, volL. 1. Chicago 1890,
P.252, we find the statement as follows "We noticed
the word afoo®", How far the "We" is editorial, we do not
know. One think we know well enough,and that is Munk's
modesty. At any rate, neither Sir Hoses nor Cremieux
were present, but only Munk and Loewe. lMunk went to see
Cremieux at once, and not Sir Montefiore and Cremieux
alone called on the pasha to have the word removed,

quk was however first a scholar, and only secondaril& a linguist,
g0 that when it came to conversation, he wisely (and modestly) let nati-
ve translators work for Crémieux.

In the meantime, Cremieux and Munk noted the low state of educa-
tion, and especially of Jewish knowledge among the Jews of Alexandria
and Cairo. Munk addressed to them a Hebrew and Arabic call., The Hebrew
text is Divrei ha-pazeham Munk asher katab leyoshbe erets Mldgraimo éﬁ%lf§ki

- (L6) The title is quoted wrongly is Schwab p. 231,

i the lagazine Zion vol. I. (1841) p.76-78. The Arabic text appeared in

S.Munk's Aufruf an die Jﬁdiachen Gemeinden Egyptens )Literaturblatt des

Orients (184l1) p.103+108., The translation in German had been given in
17
orient vol. II. Mh. 6 (1841) p,4l-42

(L7) The references are all wrong in Schwab p. 231. loreover
the translation is given there is made on the Arabic
and not on the Hebrew text,

A school was established in Cairo, and Munk succeeded in having

Caraite childrenAédmitted ot it. The school was named Cremieux for ob-
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13
vious reasons

(18) However the school authorities granted Munk the title
of Protecteur primitif de l'Ecole du Caire.

On the way back, Hunk suﬂ}qd a very short time in Rome where he
conversed with Cardinal Mezgofanti in Hebrew, Germsn, Arabic and Persian.

He noted however that this polyglot ecclesiastic took no interest in the

literature of thesé languages . |

Munk's family noticed that his name was scarcely mentioned With T i
: l
that of Cremieux but characteristically Munk did not really care.But:Cremieux
‘yalued him rightly and showed it later and often.

Munk's position at the Royal Library was modest. It paid nine hun-

dred francs a year. #nd yet we find that he sent to his mother 1,200 francs
19
a year and that he even eg}gred matg}mony . The secret whs that he had a

(19) On Oct.26 1841 he.married Fanny Reishoffer. He had
one son who died,.young and three daughters who
married Jewish husbands.

tremendous industry and still gave private lessons and also wrote ar=
ticles for which remuneration was in order. Among articles for which

no payment was expected mustrhave been some in Der Orient.

Until 1850 Munk's name = ppears in the Miterbeiter~Verzeichniss of

Der Orient, combined with Literaturblatt des Orients. In 1851 J.Furst
: uma Sl GMJ% ROAORE? ol 5
found himselfAto continue in the same way, this was 4 last year., In

this last volume, there is no menkiom list of Mitarbeiter at all, and the
periodical was showing signs that the depression of the day was going
to bring it to an endo‘

Salary increases were slow in the Boyal Library, so that lunk ap -
plied for the position of secretary to the Consistoire Central, to which
he was appointed in 1844, The salary was 1500 francs a2 year. At the sane
time, he was raise to 1200 at the Library on condition he spent there

five hours a day. He was compelled to continue to give private lessons.
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Work in judeo-arabie philology

In 1850-1851, S.Munk published in the Journal Asiatique (4e série
(1850) vee XV, 297-337; vol. XVI, 5~50; 201-247; 353-427 (1851) vol.l7 p.85-

93) a Notice sur Abou'l-Walid Merwan Ibn-Djana'h et sur quelques autres

grammairiens hébreux du Xezet .du XIe sidcles suivie de ltIntrd®duction du

Kitab al®Luma’ d'Ibn-Djana'h en Arabic avec une traduction frangaise. This

long Arabic name is that of Rabbl Yona Ben Janah whid is the first scienti-
1
fiec grammarian and lexicographer of Biblical Hebrew . His great work then

(1) One should read now AsNeubauer Notice sur le lexico=-
graphie hébraigue avec des remarques sur guelgues gram=_
mariens posterieurs a ilbn-djana ' Paris 1865 especial- |
Iy The part concerning David ben “Abrahanm. |

unpublished is the source for all the later authors including Kimchi. His
introduct ion had been copied by Hunk in Oxford years bhefore,

No doubt there had been Hebrew grammariana before. Here Munk notes
the Karaite authors Sahl ben Matsliah & O ‘S\E A l A é\? O)
Y%M&mn%mh(qqlﬂ) (A QG)Q)>
and Yefet ben Ali(l’ 5 \,ﬁ AN Y and of course Saadia Gaow .But before
(2) In Hebrew D mm ot

BN

(3) Munk (p.303-306) identified him with Abu'l Faraj ibn-Asad who is, |
he says, the same of ms: &bu~All-al-Ba§ri -

o e g R RIS TR D 0 T W e TNt

N o R
ﬂn’a;%%%griyya Hayyuj on Hebrew roots Hebrew grammarians are greatly handicap-
ped . Yo one knew as yet the rules governing the weak lethera A /,{3 I The
(4) Por instance Yefet uses thc term‘xww/kjgjrc' for the
second radieal in an ¢) 2 verb. Cf. Mung p. 313
lexicographers admitted not only biliteral but monoliteral root®. This backe

(5) We still find this method in Menahem and in the Arukh
of Natham ben Iehisl

wardness of Hebrew studies is surprising. Arabic was not only spoken but

appreciated and written hy the Jews,but somehow the Scripture was to be
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studied by imnd that of course would be true of the Karaites, Yefet
6
for instance says: How many _N 1} 1 V.Y  do we commit! How meny transgressions

(6) We here translate only the Arabic leaving the Hebrew words
of Yefet,

oceur to us. For we mix with the ‘ﬁ’ | 1 and we imitate their deeds, and
7

we sit to learn their language with the grannnar( 7—‘Y\J L) and we

(7) Arabic of course
spentl money to learm it and we meglect the knowledge af(b"!'P 17 ] )W‘7
and the smdwf the Ak NP . | 8
Ibn-Bzra ket these Karailte grammerians in his list- of eight. However
(8) iIn his introduction to Moznaim,
he knew about them since hg calls Sabfan ovstinate ass’)"\y TOP HYIPTI
He knew also the two others . Saadya Gaon who is the first on that list of
(9) p. 306
eight had already been well studied, particularly by Munk himself.
Munk givgs then a good deal of information on Adonim ben Tamim, called
also Dunashr\(b )‘"f} who had been wrongly identified with&aaﬁaililofollowing
(10) vol. 16, p.8

a false colophon in a Luzzato MS. Host interesting as showing progress

11
is a statement by Dunash B If my HMaker helps me and prolongs my days
(11) p. &
I shall complete the book in which I have begun to explain that the holy

12
tongue is the first of the languages , and that it was the language of the

(12) 1n Hebrew Al J1CT 7 N7 na
First man and after that is the Arabic He continues in saying that He=
brew ig 4:.pure Arabic ('nss | \y) He gives credit to | the Eldad
ha=-Dani,
Munk takew up in detail the work of R,Yehuda Hayyuj, when lbn Ezra,
who was not easily pleased, calls the chief of the grammarisngor the first

rammarian ,
€ (13) Only Dunash excapes somewhat his sarcasm.He says of him:

He woke up = little from the sleep of ignorance.




Ibn-D'Janah firgt work XKitab al Mostal'hik is a study of

Hayyuj's in the weak letters and j’v . Several works explained and de-
14 o
fended - his peint of view , Then came the great work the ziﬁiiﬁaull - Lli;
(14) p. 47-48

(book of Examination as research) made up of two works Kitab al Luma d

which Munk translates Livre des parterres émaillés and the Book of roots,

kel
Kitadb al usulffﬁis second volume is ofé@n in Gesenius' Thesaurus
'_______,___—-__,_—-—— N A ————rrn.

Then Munk makes s very long dii;ression on Samuel ha-Nagid whe

Ygﬁ also a great grammerian so much so that Ibn Bzra places his «_, [:11:
- ' M 15
12(4J&dm&a§9'(;\0 6 D '\E§?5\over all the grammarians, even Ibn-Janah

(156) p.201-225
Inie is followed by an outline of the contents of the 46 chapters

in the Introduction to the Luma'. Me notes in passing that many so=-
' - 16
called discoveries of recent times are in the Lumaf He notes in=pemssing

(16) p. 229
. 17 NN~ ppambed
a few errorsg of Ewald no doubt because he foumndd thegsﬁﬁgégv* Hebrew
18
difficult ) v, i, LN P ‘
(18)80 that Genesius never used htkm&fawko"ﬂmfﬂ&$ax§n~vh

e, b -
The text of the Introduction follows (p.353=381) with the transla-

tion (p.381-427). In his Introduection Janal shows from the Talmud that
the Tannaim had a real gramme tical knowledge, that:i they made use of

19
other languages’even Greek, but of course, Arabic and Syriac are close+,.

(19) p.398-399,
An inmportant note treats of the Lexicon.fﬁé;ZQArabie M§ is at the
(20) vol. 17 p. 90-93 |
Bodleian.wgggh was translated by Ibn Tibban. A manuscyipt of that transe
lation in the Vatican Library was partly copied by Renan.
A translation of Munk's article with viluasble remarks in the foot-

i .
notes wag contributed by Jul. Furst Nachricht uber Abufl-Walid HMerwan

Y

[14 p
ibn 'Ganach und uber einige hebréische gramatische Schriftsteller des
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al :
C_gehntem und elften Jahrhunderts , Der Orient vol.XI (1850) 441l-443;

4§I-454; 467-471; 481-484; 585-587; 737-740; 753-759; 785«790; 806~813;
vol. XII (1851) 68-63; 73-77; 1655-159; 171l-193; 398-410; 477~
479; 720-738; 760-766.
(21) This reference not found in Schwab.
In 1842 Munk discovered in the Library the Arabic MS of Albiruni's
description of Indiazz. He planned to publish it but could not. Several
(23) cf. Ja 1849 I 384

‘short notes on his discoveries are found in Israel. Annalen of Jost

IIT p.76, 86, 93. He planned later when blind to edit the text in
collaboration with Hartwig Derenbourg, but the latter could not find
the time. Sachaw well known edition of the text finally disposed of
this queétion.

There was in 1843 a controversy between Hunk and Sedillot concerning

the astronomical discoveries of Abulwefa .¥unk's sta tements are found in

Comptes Rendus de l'Academie des Sclences 1843 t. XVI, p. 1444-6;

t. XVII p.76=80

Part of the article on Ibn-éﬁénap was reprinted under this title:
Notice sur Abou'l Walid Merwan ibn-Djamah's Univers Israelite 6 (1850)
147»16023

(23) Not given by Schwab. The section reprinted here
concerns Samel ha-naghid.

The work of Munk on Ibn-Janah was presented to the Institutg de
France and received the Prix Volney of 1200 francs, which then was money.
As for the grammatical works of Ibn~Jansh his grammar wes edited by

Joseph Derenbourg) Le Livre des parterreg fleuris Paris 1886 p.LXIV, 388

(in the Bibliothéque de l'Becole des hautes études Sciences philosophiques
et historiques vol.27 fasc.66). The same scholar had already edited

Opuscules et traités d'Abou'l Walid HMexrwan ibn Djanah de Cordoue; texte

’arabe, publié avee une traduction frangaise, Paris 1880 p. CXXIV, 400.

The contenta traced acain the influence of Judah bh.David Hovvuwi and
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Samuel ha-Nagid on the works of the author. Then followed the @gﬁtalhiﬁé,

the Risalat at-tanbih, the Kitab at-takrib wat-tashil and Kitab at-taswiya.

e

Thus did Munk start a line of study which has been continued by others.
The Sefer ha-‘vriqmah translated by Jehuda Ibn-Tibbon was edited in 1856 by -
8.D. £uzzato :Qﬂ’p') N Y O Frankfort 1856 p, XIV, 252, New Bdi-
tion by Abraham Wilensky Berlin 1928-1930 2 vol,

Ag for the translation made by Ibn Tibbon of the Sefer haushorashim)it

was also edited by W. Bacher Berlin 1896 p. XLII, 596 this scholar cone

tributed a study of great value wn Dia hwbréﬁsoh—arabiseh-~§brachvergleichung

deﬁ Abulwalid Merwan Ibn Ganah (Kais, Akad, d. Wissensch Phil. Hist. Cl.

Sitzungsberichte Bd 106 p. 119-196. Vienna 1884 and Die hebraisch-neuhe-

r el "
bféische und hekpraisch- arameische Bprachvergleichung des Abul VWalid Merwan
ey PS5 -

Ibn Ganah . (K. Ak. d. W, Phil. hist. C., Sitz. Bd. 110 p.l765=-212., Vienna
P

1886) Bacher's work's was made available in the translation to a now larger
public by 4.8, Rabinowitz D) ”7) f7 ’/’)/ Mp T 104 )
NIYS PrIpYA N IUIEYPY p D007
fovinked at Tel =del Aviv 1927 p.120.20

In order to be complete we should also mention that A.8. Rabinowitaz
editedthe (pY’P.ﬁ M 1oY oD
~of Ibn-janah Tel-Aviv 1926 p, VIII, lSQ)and again Tel Aviv 1936 p. X.3056

This is baged on the Sefexr ha-ghorashim and the Riqmah and shows in a mennpex

that Munk would never have imagined that the great medieval lexicographer
and grammarian he had discovered)haa now again found a publiec, and not only
among bookish scholars. It would have surprised him less to hear that me-
dievalized Germany would now ostracized work such as that done by Ewald,
Dukes and Bacher on Ibn-Janah.,

Yhe great woxk of Ibn-Janah was edited by A.Neubauexr in 1876 under

2
the title. The Book of Hebrew roots by Abull-Walid Harwan ibn Janah, other-

wige called Rabbi Yonah, Oxford 1875 p., V1117808 columng, There are two

ws—

(28} Insccuracy in Schwab p. 137 N. 2.
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columns to a pageNon the Bodleian MS. Known to Gesenius and. Munk, but mog=-
tly on the Rouen Arabic HMS which was unknown until discovered by Dr. A,
28—
Lowy, and which had belonged to Richard Simon Neubauer translilenolod

(24} Histoire critique du Vieux Testamenty@otterdam 1685 p. 540,

the Arabic text in Arabic vharacters which is probably a better method than

that followed by HMunk in his edition of the Moreh.

In 1861 Munk presented to the Academie the work of Professor Abbé
Bargés on the Arabic Psalter of Yefet ben Ali mking remarxrks whieh it
is useless to repeat here @n the Arabic versions of the Bible and Karaism,

(26) Comptes Rendus 5 (1861) 134-136

2
The edition of Yafet's Commentary of Psalms by Bargé% §7was also

%7& Libri psalmorum David regis et prophetas, versio arﬁ,

Parls 1

revieﬁﬁhby Munk

2%) La becte des Xargites et la traduction arahe des Psaumes.
Revue orlentale et amppical ne vol. 7 (L1868, p.o~L2.

After a survey of!aﬁat/\known then of Arabic versiondlﬁé rejects

2
Bargés! high opinion of the Karaitesrﬁén the contrary he shows that they

were more fanatieal  than the rabbanites. The text published by Bargés was

(593 We suspect that controversy lurked there; there was also
unripe scholarship. We note that Bargés sti elieved in
i hol hi Wi te that B : till beli d i
Mikkozi, not knowing that it meaﬁt-de Coliey .

Cﬁe) 80 Yefet calls the Quran 1 19 P (ignominy)

a manuscript brought by Munk from Cairo. But the Commentary has been left

unpubl ished.



-38=

V-

Work on Phenician inscriptions

In 1847 Munk studied L'Insorlptlon phenlolenne de Mar&eille J.A, @&

epeire ?

Q'ser. t. X p. 483-532 (p.164 and plate\ There is also a reprint., This
1

inscription had already been studied by P, de Sauley, Nicoly Limbery,

Judas, L. Bargés, Movers, On Munk's work, one should read Z.Frankl's
(L) This fanciful study, scarcely worth while except as a
symptom is mentioned by Munk p.476, but left out of
the bibliography in CIS I, 1 (188L) p. 223
review in the Monatschrift II (1853) p.237-245. MNunk's work is fax
above anything done bvefore. Much has beeik done on the subjeet since
the studies of this inscription culminating as it were with the luxurious
apparatus which the world will probably never seé again in the chapter on
Massilia in C1S I, 1 p. 227-338. Going over Munk's article we find
in it a philological sense wanting in his predecessors, we note that on
ﬁ, H84 he returns to the Punic of Plautus already interpreted by him in
his @élestine and improves his rendering. On p. 510 he gives an Arabic
quotation from the ﬁoreh about the use of blood by the Babeans.

We find in Munk a pronounced tendency to use Arabie for lexicogra=-
phical purposes. For. 1nstance «() 16 reads 1 DV C73/ AW Ci)
ar {D’ Munk's rendering was not accepted by Henan in VI}S in
spite of the good argumentation @gn p.512=513,

While it mey not be true as Schwab says that Munk's translation
is still authoritative we believe that the ClS did not always impro-
ve fpon it.

Munkls—study—oftie—Sarcophmgus—of-Eschulere ~ﬁst¥~m4Jgﬁﬁc;*23Mi
geries—t—ViH—p— 84 Ff—wos—reprinted—in Univers Israelite XI,
482—ff~

About this Sarcophagus there is quite a bilbiography in (EJIQY I,1
(1881) p.ll-12 Hunk's article HEssai sur l'inscription phénicienne du

sarcophage d'lBschmoun - Hzer roi de Sidon appeared in 5e ser,
4 . - o
vol. VII (1856) Munk was blind, and therefore could work only on the

Apatvn Unuverna Braelouyr X1 Io L P,
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b«wuﬁ”vbfitdwb?

Hebrew g already made, especially that of M. le duc de Luynes.

.
.
P L R G ¥

The inscription has 22 lines the words not being separated. Munk had to
vigualize the text as it was spelled out to him., In his articles he gives
a trahscription of the ?hoenicean text in Hebrew aﬁ53&§$f¥§?§§§rench. When
we compare Munk's translation of the difficult third line to the attempts
of his seven predecessors  the science of the blind scholar shines as the
3ty T4 op.cit, . 290-201
rising sun., Renan in his edition of CI§ 1leaves most of it untranslated
(p.16 a) We feel that Munk here is a better scholar than Renman. In 1. 6
ﬁunk was less happy in his rendering of what,é£§ku@alls the opening of the
fourth paragraph. In 1. 17 his rendering seems to us better justified than
Renan claim in his doubt. HMost cexrtainly we feel no hesitation in saying that
in a new study of this difficult text, which perhaps should be done again, in
the light of more recent findings, the work of Munk should not be forgotten
asg a basis for further study. A goed deal of what he discovered rems=ins truer
than Renan thought. Most certainly, when compared to men famous in their days
such as Hitzig and Eietrich)ﬁunk was far above them in philological acumen. At
any rate after Munk's onslaught there was not much left of the grammatical
reputation of M. Auguste Célestin Judas (1805-1872) who rather hastily}it

seems)had written an Etude démonstrative de la langue phénicienne et de

la langue libyque Paris 1847

On the Um-El- Awamid inscription (which can be seen ‘n_(::,jf\f I,1
(1881) 29-34 there was a discussion. between Renan and Munk. Iunk gave a

translation of the main inscription

¢%) Comptes Rendus de l'Académie des Inscriptions , 6 (1862)

P. -88

@ P 88.

J
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Munk's work on Jewigh philosophy
We already referred to the Extrait du livre Dalalat el-'hayirin
in the 9th vol. of Cahen's Bible, (Cf. zemuwdwmt. p.S88-112%.

o~€_ The Hotice sur Rabbl Saadia Gaon et sa version arabe d'lsaie

et sur une version persane manuscrite de la Bibliotheque Royale suivie

dfun extrait du Livre Dalalat al-hayirin en arabe et en francais—sur-la_méta=-

phore .employée par Isaie et par quelques autres prophdtes (extrait du tome IX
S
s published separately by Munk in 1838. Saadya's

de la Bible de ¥, Cahen)/wa

(1) the copy in the New York Public Library is inscribed
to Garcin de Tassy by €. HMunk himself,

Arabic version had already been severely bhadly edited by Paulus. HMNunk gives
an outcome of Saadya's life, a list of some of his works unknown to Rapoport, |
unk shows that Saadya avoids anthropomorphisism and anthropopathism, how he ‘
follows sometimes the Targum in giving short additions to the text. He transe
lates geographical names so as to modernize them for his Arabic readers.

The Persian version is less important. HMunk follows it with a Egig

additionnelle sur les apocryphes persans (p.83-87) including Persian Targum of

The translation of Isaiah was edited by Derenbourg, QOeuvres Complée

W Paris 1896 vol. III.@:f the Kitab al-Amanat of which Munk pu=-
b“?;he'a a part (op.cit. p. 20"29)) ffe have now 8, Landasuer's edition Leyden 1880
cf. I. Goldzivar =TI> M (G-~ 34 (188l) p. 773-783,

Munk's notice on Saadys was the first known to us in an European lane-
guage, The only important previous work had been by Rapoport

yN‘f,i NIV O /J 2D NI (7 |7 in Bikkure haitim IX (1828)
20+37 Munk was right in stating that Saadya did not write the) 20 @ / ') )

51 'S (Notice puxlH). He was correct in showing that Saadya followed the

Targum Onkeles (Malter, Saadya Gaon 1921 p. 3l4), and in pointing his influen-

ce on Maimonides. (Cf. Malter p. 182, 190, 192, 2124213, 238; but see p. 211).



He showed Saadya's use of words of similar sound.(Cf, Malter p. 145 n. 315)

We think that Munk's mind really more of the Saadya's than the Maimonides
type. This may be the reason why he never actually wrote his announced Pro =
legomena to the Moreh. Ilazarg Wogue who learned much from Munk used Saadya so

‘much as the foundation ¢f his theology that we are inclined to see there
Munk's guidling band., If this is correct Saadya through Wogue (and therefore
through Munk) had a more important role than Maimonideg in the development
of French Jewish religion thought and its general orthodoxy.

In 1842 5. Munk wrote a Notice sur Joseph Ben Iehouda Aboul' Hadjad]
Yousouf Ben-YahVya al-Sabti al-Maghrebi, disciple de Maimonide, which was pu-
blighed in the Journal Asi&tique? A RAEEIVIE S R |

(2) We quote from a reprint Paris Imprimerie Boyale 1842 p. 73
The reprint contains a page of errata not found in J A,.3e
.gexries vol. 14 (1842)

This Joseph Ben Yehuds was a famous diseiplg ear to Maimonides and to

whom ke dedicated the Dalailat el hairin( ((J™ }: E,Sr\’ A~ D')

This pupil is called];YN()”\A 01D ! 3 A J)Q;l !

in Milhamot Adonay Wilna 1821 p. 4. He was from/ﬁlepgo (;T)fi | &é) and had

come to Ceuta anbt&). He was also a physician, Yehuda - al- Harizi calls him

AN Ur W 1O & saviour and a master,.. whose wisdom is like that of

Koheleths, On p. 22-25 Munk gives the reconstituted text (with the two ver=

sions Hebrew and Arabic) of a letter of Maimonides, There he mentions the

(3} p. 20

distinetion between the IC A 5‘3 g\'{ 3 and the "days of the Messiah“4

(4) As he had already done in his commentary on the Mishna at the
beginning of the tenth chapter on Sanhedrin. This introduction

was published ¥ in Arabic with a Iatin translation by Pocbcke
in Porta Mosis p. 133 £f,

This bore on the Resurrection because he who denies it has no part in the world
to come. There Maimonides announces his treatise on the Resurrection of the

Dead which we have in Samuel Ibn Tibbon's Hebrew transletion. We note in this
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) i
letter of Maimonides ~tke- statement whibh no doubt Munk heartely approved .

(6) p. 13
He exhorts Joseph to attend to trade and medicine and not too much to tea-
ching. "4 drachma earned as salary, by the profession of weaver, tailoxr orx

carpenter, pleases me, more than the license of Resh- Galutha& NIt w N

Ix ) wljg A

Hunk shows that Jaseph conformed for a time to Islam

(6) p. 35-37 Munk believed that Maimonides had done likewise,
p. 37-39, A

This short essay is replete with knowledge in the foot notes, There
is onne which we should like to mention here because it is one subject on
which the ioslem says had dome first hand knowledge, and vhere Maimonide did
rationalize too much, namely the subject of prophecy. Simon Duran says in
Ma.ghen Aboth (fo.74 v) about the Mohammedans: "I have heard their sages

(jj it B Yf'? ED) say that the Rambam was right in al% that he wrote in the
Book of the Moreh, except on the subject of Prophecy"
(7) Munk p. 27

About this article of Hunk, we must refer to a Lettre a M. le Rédac-

teur du Journal Asiatique J.A 3e sér138 vaél. 14 (1842) p. 446-447 where he
(8) the reference is wrong in Schwab p.231

shows that his work was anterior te that of Lebrecht, since he had already

referred to his demonstration that Maimonides had not met Averrhees (as had

9
been claimed by Leo Africanus)in Archives Israelites Aout 1841 p. 520

(9) ZLabrecht wrofe in the same sense later. iagazim fur die
Lil¢ratur des Auslandes 4 July 1842 Cf. Sept.l9. Cf. On
this point Hunk Melanges p. 486. Franck Etudes orientales
p. 318 Renan ézpiﬁﬁﬁiﬁ et l'Averroisme, p. 140

An article on Balomo in Ibn Gebirol Philogoph bei den Ghristllchen
0 »
Theologen des Mittelalters berujLHWf appeared in Literaturblatt des Orients
10
7, 721=-727 (1846) . This article begins with a quotation of the ten-line

(L0} Correct here Schwab p. 231 for minor errors

paragraph granted by Ritter to the Jewish influence in medieval philosophy
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in his monumental Geschichte der Philosophie. Thelgehe shows that Ibn Gabirol

g ’\’77J7 is the Fons Vitae attributed fn medieval times to
and
Avicebron, which was known to Albert the Great/Thomas Aquinas through

Shem~tob of P?lquera. This is proved by parallel passage and by a quota=-
1 12 ,
tion from Ali ben Josef Habillo Ritter adopted Munk's point of view

readily (6 G A April 17, 1847, quoted by Munk Archives Israelites 9 (1848)
(11} Por Blijah. He lived in the fifteenth century,

(12) On this Cf. A. Jellinek,Thomas von Aquino in der Judischen
Literatur 1853,

227«328. The demonstration was taken again by HMunk in his article Juifs
: - 13 )
~in Frank's Dictionnaire des sclences philosophiques

(13) See the reprint in Archives Israelites 9 (1848) 327«332 dus

a Notice sur quelques ouvrages inédits de ledaia Penini, fils d'Abraham
de Beziers,Archives Israelites VIII (1847) 67-72 Munk deseribes five

philosophical essays which he discovered ib a M8 of the old collectien
14
of 1l'Oratoire.
(14) This notice was translated in an abridged form by Dukes in

Literaturblatt «f Dep Orient 1848 p, 260. On Iedais Penini
Cf. Art Juifs. Rep. in Archives Israelites 9 (1848) p. 422

We come now to Munk's great work, his edition of the Morelh% :
e

Le Guide des dgarés, traitéd de théologie et de philosophie par Moise ben

Maimoun dit Maimonide publié pour la premidre fois dans l'original srabe,

et accompagnd d'une traduction frangaise et de notes critiques litté-

raires et explicatives par S,Munk Tome I Paris (18566) p. XVI, 463,261;

Tome_II, (1661) XVI, #8l, 209; Tome III (1866) p. XXIV, 532, 274. A popu=
lar edition of the translation was edited recently (1930) with a preface

by B. Fleg in the collection, Le Judaisme vol, XIX. The second and third

S

part parts of Al-~Harizi's translation was edited in 1876 with notes from

Munk by L. 8Schlosherg. Sefer Moreh Nebuchim,London (Bagster) p. 104. The

" —

firet part of Alharizi had been edited by the same Schlossberg lLondon

(Bagater)lsﬁl with notes from Simon B. Scheyex.
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Albert Cohn found the financial means for publishing the Moreh
that is to say, he interested Baron James de Rothschild . And so the splendid-

15) Univers Iszaelite, VI, 1860, 125

ly edited first volume, which sold at the low price of 15 franes, was dedi=
16
cated gratefully to Baron and Baroness James de Rothschild.

(L6) We may mention here a short review of the first volume by
3.Cahen, Archives Israelites, 17, 1866, 528-532

in his preface, Munk who used Hebrew type, following the Jewish cus~
tom, explaing the system of transcription of Arabiec into Hebrew and some chan=-
ges he made in it,

It would take too long to do more than call attention to the wealth

to the wealth of material in the notes. They manifest a real knowledge of

Aristotle and of Arabie peripapeticians. The versions of Ibn-Tibbon are conse

tantly collated and often emended. Talmudiec and even Midrashic references are
given. We find quotations of unpublished notes of Ibn-Tibbon (p.l02-103).
The second volume begins with an outline of its contents. Maimonides's

system of prophecy which 80 greatly influenced Salvadot,who only knew the

ggggy through Buxtorf's translation, is found on p. 259-356. Munk notes
(p.269=260)a parallel between the three views on propheey and the three sys=-
tems on the origin of the world (2nd partd, chap.XIII, p. 104-11R). HMaimo=-
nides' view of prophecy is not the orthodox view, in spite of his claim.
Munk quotes here (p. 262) Albo, Isaac Arama, and Abravanel. .
The third volﬁme begins also with an outline. The note on Chapter i
XXIX (p. 217-243) embody valuable criticisms of Quatremere and Chwolson on
| tthe Sabeans and on Nabatean A?rlculture (vhere Maimonides %
was & better scholar than these two moderﬁd)l7
(L7) p. 238
There ig & very complete index of contents (p.481=-510) of

Hebrew and Arabic terms in the notes and of biblical references. Ve

can see that Moise Schwab his secretary was here under good tutorship.

80 we can appreciste the patésnce and love for scholarship of both men



when we read that the M. Schwab spelled every word of the proof of
18
the Arabic text :to: Munk
(18) Vol., III. p. XI

Under the title Philosophie religieuse, part of the preface

of the third volume of the Guide des Hgarés was given but to the
public in Archives Israelites, 27 (1866) p. 661-667

The Paris edition is now rare, so an edition of the Arabic
text was published recently in Palestine ~N~ic 7 G[C {7 IC (7"1
Jerusalem (1931) p. 517, /

\fof L Mﬂ?ﬂh@_‘&wmmade the subject of important

article by Ad, Franck in the Journal des Savants 1862

147-163.1863 ,p. 113-121; 228-238. This is a masterly critical out-
line of the philosophical system of Maimonides. Pranck declares that
Munk's work is perfect except. that the translation is sometimes
somewhat'atilted.lg
(19) dont 1la perfection... ne laime rien a désirer, qu'un
peu plus de liberte et de naturel dans la traduction.
Anéther important revivew of these two volumes i%?ﬁ. Schwab :

La philosophie de Maimonide, Revue orientale et américaine vol VI,

PIOTRS

(1861) p. 132-142.

We should also note here the section on the Eﬁﬁgﬁ in L. Wogue
Esquisse d'une :phédlogie juive. Vérité isradlite III (1861) 343~
352 and his review of vol. II of the Moreh in Vérité Israélite
(VI. 1862) p. 491=-497.

The discoveries madgyﬁunk in the field of philosophy were greatly

20
appreciated by Victor Cousin . Indeed, we find in the HMélanges

(20) M. Sohwab], La Philosophie des Juifs d'aprds V,

Cousin. Archives israélites 24, 1863 p. 790=796
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(p.487) that "by the reading of the oreh the greatest geniuses of

modern times, Spinoza, Mendelssohn, Solomon Maimun and meny others
21
were brought into the sanctuary of philosophy" . Cousin took up this
éh;JulﬁaQJb@daagkuﬁa

21 Saisgset added Thomas Aquinas,Revue des Deux Mondes
15 Janvier 1862.

statement and proved it.

Bmile Saisset wrote an important review of Munk's philosephical
work in his article La philosophie des Juifs. Revue des Deux Mondes
vol.37 (1862) p. 296-324. Saigset tells ué that almost nothing was
known of Hebrew philosephy before lunk, Even Leibnitz knew of khem
it only what he had heard from Baron EKnorr de Rosenroth, the au=

thor of Kabbala denudata and ¥ in order to understand Maimonides,

22

he could avail himself only of the poor latin translation of Buxtorf.

(22) Saisset guoted here a recent study by Foucher de Careil
on Leibnitz an%«%oreh

Coming now to Munk's work, it is at least interesting to note that
he Eﬁi%ﬁgg%g% Frenchman for Saisset wio says of Munk "cette vaste
érudition est chez lui au service d'un esprit supérieur oﬁ\la nette-
té frangaise se marie heureusement avec la éinesse, la. souplesse, et

23
la rigueur hébrafque . He notes the importance of Munk's work for

(23) p. 297

the question of the originis of Spinozats thought. The latter is
24
not at all a Cartesian as Cousin now maintained .giwving back his

(24) Saisgset quotes Compte Rendu des travaux de l'Académie
des Sciences morales et politiques Avril and Mai 1861
and the last edition of Histoire generale de la philo~
sophie (1861) p. 457
25

former opinion.

(25) FPragments de philosophie ¢artésiepne p. 428 ff,

A better appreciation of the relationship of SpinozZa to Jewish

Medieval philosophy is found in Joel, Beitraege zus Geschichte dexr




Phnilosophie, Breslau 1876,

Certainly Spinoza statements whiéch caused him to be excommu=
nicated &Zﬁ%kmaIﬁSHEdes Gersonides and Crescas set in & more exws
plicit, clearer and perhaps more brutal manner, |

A very important study of the first volume of the Moreh and
of the.yéiggggs under the pen of Geigor appeared in 2&3)»4(3.
vol. 14 (1860) 722-740 under the title Munk, Gebirol und Maimonides,

R e

i AN —

Munk was asked by Ad. Franck to collaborate to the Dictionnai- |
———— |
|

re des sciences philosophigues. He contributed 20 articles wsome

of which developed from previous sketches in the lncyclopedie Nou-

velle. Here are some of the titles Arabes Gazali, PFarabi, Ibn
M L

e,

Badja ou Avempace, Ibn Roachd ou Av@mnhuea,iﬁkﬂnxxﬁa&ﬁx, Ibn 8ina |

o
|

ou Avicenne, Juifs, Kendi, Leon Hebreu, Tofail (Ibn).

This article Juifs was published separately as La Philosophie

chez les Juifs, article extrait du Dictionnaire des Sciences phie

logsophiques et augmenté de Notes historiques et biblioggraphiqueaj

was privately edited in 1848, Cf. J. Fgrat in Dex Orient 12 (1851)

o e

195-196,;, 273=275. This is a repring of De la philosophie chez les
€
Juifs Archives Israelites 9 €1848) 169-184, 325-336, 419-433,
- (26) Schwab p. 231 erroneously 1852

This was translated into German by Benhard Beer Fhilosophie und

philosophische Schriftsteller der Juden, eine historische Skizze

Leipzig 1862 p. lZé.Beex added notes . An Inglish translation

unknown to Schwab is Philosophy and Philosophical Authors of the

Jews, a historical sketch,translated by lsidor Kalisch. Cincinnati

1881 p. 60 It is not equal to Beer's work.

This essay of idunk was reprinted in Wélanges de philosophke

Juigte et arabe DParis 1859, p. 459-511 under the title lisquisse

R

historique de la philosophie chez les Juifa.
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Munk's point of view is not newlmew, but its value still lies
in its fairness. We shall therefoxe give only a short outline of the
article. |

To know God and to let the world know him was the "mission" of
the Jews. They did not try to delve into the mystery of the Divine
being. They believed.

The great philosophical problem is that of the existence of
evil. It had no real existence (Gen.I.; 63 | C/ *D ) Bvil ente=
red the world when intelligence had to wage war against mtter. Ivil
was born of the conflict between the intellectual and material pein-
ciples (Gen.3) Therefore man is free (libre arbitre, qui est une
des doctrines fondementales du Mosaisme) Cf., Deut.30,15,19

This doctrine is fundamental. Its development in its relation
with Divine Providence, and the will of God , as unique cause of
Creation, was ever considered by the Je&ﬁsh philosophers as a most

important subject (More Nebuchim 3e mpart. C. 17 Buxtorf translation

p. 380)

Ihe religion of the Hebrew left no room for philosophical spe=-
culation propex, Philosophy was poetical as we find in Job, a book
which grants too little to human reason to foster philosophic spe-~
culation., As for Hcclesiastes it is post exilic and betrays foreign
inf luence,

The Babylonian Bxile and what fpllowed marked some evolution.
27

Persian 1ni1uence appears in HEzechiel, Zechariah and Daniel but par&wm

it self 13Q@@$§pb11@§@pbical and it is only contacts with hellenism

which brought about a philosophical develapment in Hebrew thought.
This development took place in ligypt and was apolegetic.&% the

Septuagh@hﬁ?‘usea allegory and prepares Philo and the book of Wisdom.
On the basis of biblical chronologybthe Alexandrian Jews even

claimed that Pythagoras, Plato and Aristotle had drunk at the spirngs

|
i
\
1
|
l
|
|
I



of Hebrew learning.
To this question which was discussed even at the end of the eigh=
teenth century, Munk contributes an interesting foot note}%p.l?S)
5~ AN

taken from the [freatise of the Ikhwan-al-safa which was verified by

]

. . ” '!/-, r')
Kalonynos Dben Kalonymos quotes a passage of f°

Munk in the Arabic original where it is declared th?L_the-Greeks bor=

rowed their wisdom and their knowledge from the Ficy Qo *JA
Passing on to Palegtine, and its sects, Hunk declares that pro=-

bably the Lssenes cultivated the doctrine known latter as Kabbala,

which came from various sources, and which inspired the first gnostics.
The Karaites are compared by him to the Mutazila, although a

part of the rabbanites also followed these.ga. Indeed the Karaites

(28) He here quotes (p.l79) this opinion of Ahron ben
Elia, the Xaraite in Delitzglech's edition p.4.

called themselves Eutek&ﬂ%min and Haimonides agrees, as well as the
Khuzari,

Munk shows howsthe rabbanites had now to meake use of reason to
defend themselves. He treats of Saadya who is a theologian rather than
a philosopher. He then turns:ito the Spanish School.dbn Babirol is rather
unique as a thinker and deserves an important place, although his phis

losophy came to be regarded as heretical. The ¥ons Vitae, which Chris-

tians studied in the translation of Gundisglvi is ignored by Maimonie-
des. However Ibn Gabirol poems became part of the liturgy and his

Book of the correctionuvof morals, became popular in Ibn Tibbon's

translation as (ST NI A [ 1pN

To some extent Bahya ben Joseph can be compared to Al=-Gazali in
hig point of view that practical morality is better than speculation,
and in his tendeney to ascetician,

29
The reaction against philosophy comes in the KXhuzari of Juda

(29) Here Munk engages a foot note on the authenticity of
the story of the conversion of the Khazars in
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(29) (continued) Masudi's Meadows of gold, and remarks
on Buxtorf, Barattier and Fgsnage and their ultra-
cepticiam,

-2+ Halevi, This book may have been contributed to the recrudescence

of the Kabbala,
In Abrahem Ibn Hzra we find = bizarre syncretism of philow phy,
Kabbala and ast&mlogysg
(30) We learn here that Ibn Ezra's astrological works were
populaxy. A double redaction of the Book of Astronomical
reasdbns was found by him in the Royal lerary confir-
ming a statement of Pico de Mirandola.

Munk comes then to the great Maimonides whose Horeh the kabba=
lists even tried to explain esoretically, and who marks the last
phase of the development of philosophical ideas among the Jews as
a separate social group51

(31) p. 336

Hunk takes up the Provéngsl scholars, especially ledaia Pen%gl
and Levi ben Gerson (or Gergonides) of whom‘he speaks at length,

He expresses the opinion that thelINTI "Vihe ecity oi‘ggx—l—d)awhere

(32) He took him up again in his Mélanges. p. 498,
33 a4 '

he declared he lived is Avignon .

{%3) Munk, Archives Israelites 9 (1848) p. 424.

(34) This has been dlaproved since by I. Loeb, La ville_
d'Hysope RBS I, 72-82) The city of Hysope 48
OFamige moar Avignon. It had already been declared
by Isidore Weil, Philosophie Religieuse de Levi=hen=
Gerson, Paris 1868 p,. 16.

The Mélanges de philosophie juive et arabe have a prefsce dated

February 1859, whishcinforms us that the first part p. lL-B32 was pu-
blished two years &g previously (1857, but dated lBBﬁ)?ﬁ%@lﬁiMbtw
part contains the Hebrew extracts of the U''IT  DIPY (p.74)

made by Ibn Palguera, a translation of these extracts w1th notaay

Pl QL Hq-113)
(p. l«k48)/&n outline of the life and writings of Ibn Gablrolh?nd

a short analysis of the Fons Vitae (p.l73-232).




“5l=

In the Notice on Gabirel Hunk dwells a good deal on his poetry,
his contacts with the kabbala, '

The second part (p.233 £f) contains a study of Cabirol's
sources (p.235-261))an estimate of his influence (p.26L-306), which
is found not later Jewish philosophy (p.sol-soﬁ),but in the Zohar
(p.273-291) and in Christian thought under the neme of Avicefaron
(p.291-301), the last page of this essay shows the clear insight of
the powerful mind}of Munk. He says of Gabirol:

“Although he only appropriated the consequences of a foreign
philosophy, he was able, by bending them under his religious con- i
victions, to give to his doctrine a certain originality. which dise
tinguishes him, to his advantage from contemporary philosobhers,
and from those who came after him both in the Jewish and Moslem

worlds..., the role of Gabirol in the middle ages is about the sanme

as that played by his co-religionist Phile at the end of the pagan
world. The latter inspired more or less directly the philosophers

of the neo=-platonician school; but like Gabirol he hid to himselfl

the consequence of his criticism, as he took position behind the
authority of religious tradition. Hore consequent, and endowed with
colder logic, a third Jew, Baruth Spinozs became the father of mo=-

a8 he forsook all religious ideas and disdained a possi

7
ble refuge unto mysticism., It is a rather strange thing to find the=-

dern pantheism

se three men, brought up in biblical tradition, and who became at

three various epochs the heralds of doctrines so diametrically op-
posed to these traditions. Philo with all the Jewish school of
Alexandria,Was soon deeply forgotten by his co-religionists; Spinoza"
because of his gincerity and logic)Was excommunica ted by the syna- |
gogue, Only Ibn Gabiro;,bee&uﬁe of the deep religious myxkiwin

feeling manifested in his hymns,and of the mysticism which hid his

/
heresies to the traditionalists and his own conscience, ha s rems ined
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in honoy in the Synagogue, and left a famous name and a hallowed

5
memory

(25) Mélanges p. 305=306.
nelangers .

The third section d&mxikx is entitled Des principasux philosophes

arabes et de leurs doctrines. (p.307-468), there is first of all

an Introduction (p.309-338) then he takes up Al-Kendi (Al-Kindy)

(p.339=341), Al-farabi ?341.552) Ibn Sina (p.352-366) Algazali
(p.366=-383) Ibn-Badja (p. 383=410) Ibn.Tofail (p.410-417),ﬁ§§é§.does

not refer to his probable influence on De FPoe's Robinson Crusoe. The

ast study is on Ibn-Roschd (p.418-458), These chapters are an en=-

largement of articles already puglished in the Dictionnaire. After

the Esquisse historique de la philosophie chez les Juifs, referred to

above, we have in the appendix a judeo-arabic text of Moses Ben-Ezra,

three Arabic epigrams on Ibn-Rushd, a note on the astronunwlglpetrau

gius, a note on Leo Hebraeus, and gsome final notes and errata,

An appreciative review of his book was contributed by A.
Castaing to the Revue Orientale et Américaine ZLes Juifs et les Arabes
du Moyen Age et leur influence sur la civilisation. Revue Orientale et

Anéricaine vol. 7 (1862) p. 219-240, after having been read as a

paper before the Socidté d'Bthnographis On Dec,2,1861 the first part

was reviewed . B Set 3
by A. Franck in gg@ggeawggmgzﬁxgg§m§g l'Académie des

Sciences morales et politiques 3e série vol. VIII p. 45 and b& Ch

Jourdain in Revue Contemporaine vol, AEXKIT (1857) p. 630.Jourdain

[Eve——

took up the whole volume in 2n article entitled La Philosophie des
M

e ——

Arabes et des Juifs Revue europdenne lre aunde, vol. 5 (B 1859)

p. 525,
It should be noted that Renan owed much to Munk's work in his on,

Averroeg et L'iverrofsme .,

—

HMunk speaks then of doses ben Joshua of Narbon. Less impo rtant

is Alvo, The egpulsion of the Jews from Spain marks the end of Jewish
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philosophy. Hven Mendelssohn “gu'on peut considérer comme le
créateur de la nouvelle civilisation des Juifs d'HBurope n's ni pu
36
ni voulu fonder pour eux une nouvelle ére philosophique®
(36) p. 433, |
ilunk declares that the Jews as a nation or religious group have
only a secondary importance in the history of philosophy. that was
37 ,
not thelr mission . The point of view given here by Munk was endorsed
(37) p. 433. We underline here again this word mission.
the mission idea in Judaism is not limited to X
Reform,
38
by B. Vacherot .
(38) 1L1a Religion, Paris 1869, p. 251 quoted by 8.

Jellinek, Franzosen liver Juden Wien 1880 p. 16.
39

BenzpPn Kellermann's work on the Milhamoth:.of Levi ben Gerson
bears evidence 6 the value of the contrivution made by Munk. 1In

the indices of both volumes the name of Munk scecurs more frequently

(39) Benzddn Kellermann
zung undAErklv‘.,u les ;
Te%xLes Beriin 1914- 1916

P ]

by far than that of any other modern scholar.

In Histoire Littéraire de la France (t.XXI, p. 506 ff) Hunk
published without sigﬁing them biographies of FPrench rabbis of the
XI1Ith century. Iehiel of Paris, Hathan the Official, and his son
Joseph, Isaac of Corbeil, and Moses of Gauwy4? These articles were

(40) GQuelques rabbins frangals de la fin du XIlle
sidcle. Iehiel de Paris; Nathan 1'0fficiel et son
fils Joseph, Isaac de Corbeil, Hofse de Coucy.

reprinted in Annuaire Créhange 1858 and 1861. This popular work
has no special significance,

HMunk though blind could see better than some with their eyes

open., The mame of Bishr ben Aaron, father in law of Sarjadah4lhad been

(41) Cf, H. Malter Saadia Gaon, his life and works,
Philadelphia 1921 p. 121,

2R RX KRt DeRK S RS RO R B RE DO




42 43
read Kashar ben Aharon by Rapoport . L. Wogue tells us that Hunk
(42) He had read ) W D |, Jost had read Cassad.
had told him to read O W Xt 4 this was not far from the truth
(43) Verité Israélite IV (1860) p. 300 n. Rxxxfuxzm
EHax KN LR X RE KT EXFHBEXEREXE EXEREX R XA I EX e R
el ey KHurkx
and is just one of the many discoveries made by HMunk,

On Albo (Hunk'Melanges p. 507) (or Dictionnaire des sciences

philosophiques III 565)).aee L, Wogue La Vérité Isradlite V (1861)
228-834 for contemporary opinion. The commentaryc7‘iﬂkb V_U of
1618, 2nd ed., 1788 was reedited with introductions Berlin 1928 p.530
Add to the bibliography the Hxtracts of a translation by M.S5. Raphall
in Galed I-III (1834-1836) A. Tanzer Die Religionsphilosophie

Jogeph Albo's nach seine Werke "Ikkarim® systematisch.da?gest&llt

und erlautert ,Frankfur&i 1896 1. Husik, Joseph Albo,'f%evlast of

the Jewish philbsdphers, Amer, Acad. for Jewish Heséareh. Philadel=

e

phia Proceslings, 1928-1928 , p. 6l-72 And the edition with transla=-

‘ 4y
tion in 4 vol. by I. Husik K Philadelphia 1929-1930.

44, The Mélangeg were reprinted in 1927, therefore
they 8till have their value in the history of
philosophy.
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Munk's Palestine and other Hebrew studies

Before he published his Moreh, Munk had reached fame
through a piece of honesgt work, his Palestine ,-Which adem0 gave
him some financial profip. )

T ymam
The publisher, Z¢xigid Didot had asked him for this volume
1

in his collection L'Univers pittoresque . Iunk's work is called

1. This series was rather popular and is now for-
gotten, except for tke volume contributed by

(kzﬁzJ%miiqhmieﬁtJZ Munk and to some extent/on l'Histoire des Ara-

M/,,ff’“ bes, also the Work ol a master.

Palestine Desc@iption géographique, historique et archéologique, 1845,

(W)

p.704, 68 plates, 3 maps. The texmA;llustratéﬁ:gs quite compact
2. It has 1500 columns

80 that the German translation by H.8. Levy,Palégtina Leipzig

(1871-72) ig incomplete although it is a two-volume (500 pages)

publication.
3. It reaches p., 267 out of 662 and has no plates,

Palestine was put on the Index Librorum prohibitorum only in

1853, The Rowan Censors move sometimes very fast, but in this ocase,
at first, no one apparently brought Munk's work to the ir attention,
And yet it seems to us to be most‘cnnservative.

The work of Munk can s8till be read with profit. The first part
covers the geography florg and fauna. Sometimes, there are traces
of outgrown scholarship, as for ihstance (pe43) an etymoiogy of
~ Jerusalenm aw ”heritage de la paix;“ On p.:87, he adds to Gedeqius!'
rendering of Plautus’ Punic words in Poenulus, We note here and
there, in the foot notes, several interesting renderings og the
biblical text,

After a study of the various nations comes a history of the




Hebrews. On Criticism of tge Pentateuch Munk remarks adhuc. sub

judice lis est (p. 133), but he does not accept a complete mosaic

authorship) (p.l42). There is a very full treatment of Mosaic
institutions. Munk has no ax to grind. Aand so (p.178) he takes
isgue with Salvador who had claimed that the tribe of Levi received

only one seventeenth of the nationsl income (Histoire des Insti-

tutions de iloise, I. p. 263 £ff.) He shows that Salvador erred in

his identification of the third year tithe with the first tithe,
and also’in deducting the seventh year beeausé there was no tithe
then., Yes, says Munk, but there was no income either.

Coming to Mosaie Law we find this statement (p.192);”Le meil -
leur ouvrage qu'on puissg consulter sur cette matidre est leﬂ@3§§29-

ches Recht (Droit Mosaique) de ilichaelis:. que nous avons déja cité

bien des fois. L'Histoire des Institutions de Ho¥se et du peuple
hébreu (3 vol. in 8 Paris 1828) par M. Salvador, s'oceupe de
toutes les parties de la.loi mosafque. Beaucoup mieux écrit que
l'ouvrage de Michaelis, et plein de vues élevées, cet ouvrage offre
une lecture attachante au littérateur ey au philogophe, mais il a
l'inconvénient de manquer de critigue hiétoriqueﬁ Confondant tou-
tes des épogues, il ne distingue pas assez le fond mosaiqué des
développements ultérieﬁﬁé de la loi, et il ne saurait satisfaire
qu'imparfaitement aux besoins de l'historien:‘

But Munk uses Michselis only to defend his ewn conclusions.
And here and there he disagrees with him. For instance, pn p. 194,
he rejécts Wichaelis idea that the Nasis (in the book of Humbers
2 and 7) are the same as the elders. He shows against Winer
(p.194-195) that they might be elected.

The question of the Hebrew's right to Palestine which was so

important even in the days of Michaelis (tom. I § 29) ‘has now
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taken again a pragmetic importance, which Mﬁnk could never have
guessed in these pre-zionistie days, He says of it (p.l99) Ce sujet
fut longtemps considéré comme un chapitre essentiel du droit des
antiquités bibliques. M. Salvador nous parait avoir mieux compris
cette question. Voy. son Histoire des Inst., de oise, t. II. pP.96-
110,

Then comes the history of the conguest of Canaan by Josghua,
the judges, David and Solomon and the Kings. This is followed by a
book on Hebrew Antiquities or the civilisation of the Ancient Hebrews.

(p.356-458) This is followed by & history to the Fall of Jerusalem

in 70 A.D, About the sects, we notice that Munk brings in the

Kabbala (p.519-524) Coming to the history of Jesus (p.565-567),
which he treats with great fairness, declaring that he himself
tprofesses the Jewish religion" (p.565 b. note I). An appendix treats
of the history of Palestine since 70 A.D, We note on p. 652 a- |

little remark against Mehemet-Ali. “Un jour, quand les préventions

de la politique et le froid égoisme de la diplomatie auront fait
place a la justice sévére de l'histoire, on s'étopnera que la France

ait pu oublier un moment la cause de 1l'humanité pouxr servir celle de
; 4 ,
Mohammed-Ali, et on aura de la peine a croire yu'elle ait été a la

la. Syrie au tyran d'Bgypte® (p.562) Munk had been in it. Ve note

|
1
\
|
veille de déclarer la guerre a l'EBurope tout entidre, pour conserver |
: -
|
_ I
also on the following page a little knock on the protestants for f
4, Ssint-Mare Girardin, wrote in ILa Revue des Deux |
Mondes vol. 41 (1862) La question d'Orient en 1840
et en 1862 p. 286 je n'al point hésité a dire franche-
ment commen@;tout le monde en France s'etait plus oumn
moins trompe sur l'Egypte en 1840,

establishing a bishopric in Jerusalem with "l'évéque Alexandre ex-

Juif" (p.653) 5,

5, His name was of course Michael Solomeon Alexander,
was really a good and worthy man'scarcely deserving
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5, (continued) ... this knock and quite different from the
usual run of “"converts",

We note also here HMunk's final words on Palestine most certainly
pre-zionist: '

"On s'est beaucoup occupé, dans ces derniers temps, des desti-
nées fuﬁures de la. Palestine, et on a formé les projets 1és plus sine
guliers, Il ne nous est pas donué de soulever le voile de l'avenir;
mais quelles que soient les destindes politiques réservées a la Pa=-
lestine, elle devra rester, sous le rapport religieux, un pays neutre,
oﬁ, sous la protection de la civilisation europdenne gui doit y pé-
nétrer, lwa hommes pieux, quel&esx@ue goient leurs croyances,6se li-
vreront en paix a lfadoration , aux regrets et £'l'espérance“ .

6. P. 653
- What we have noted here from HMunk's ?alestine gives a poor idea
of a work which then attracted universal attention, by its scholar-
ship, ¥ its fairness, its excellent method and presentation. The
book has an excellent index,
That the book does not belong entirely to the past is proved by

the fact that there was a Hebrew abxidged translation as late as

1009 Yo P XHRIML ~ixNDn . AN e b

Mgn AIPHN Iy a3 2% yox
|tre A v waIaan

translated by M. Robinson {(on the basis of the German work of Levy)

Wilna (1909) p. 124,
In the twelfth volume of Cahen's la Bible 1843 (p.ll4) Hunk

published Commentaire de R, Tayghoum de Jérusalem, du XIile sidcle,
sur le livre de Hacakouk, publié pour la premiere fois en arabe, et
' ¥ 4

accompagné dtune traduction frangaise et de notes

7. See a note on Tanchum by Pirst in Literaturblatt des

Orients %842 t. III, 828. The same year 1843 sees
T.Haarbrucker R,Tanchumi Hierosolymitani in
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7 (e@ntinue&) Prophetas commentarii arabliei Specimen I,
Halle 1843 “review by 1. Kampf, Literaturblatt des Orients

vol 4. 1843 1p.49-58.

(44
In 1847 ifunk wrote an Uebersichtliehe¢ Darstellung der hebrais-

- ,'
che Literatur ékd zuy Zerstorung des Zweiten Tempels, in the Jahrbuch
8._..._, T T e By

fur Israeliten, edited by Klein veol. 5. p. 50 ff.

8. This volume does not exist in the New York Public Librery.
The volumes of the Jahrbuch found there are not of such va-
lue that a search for Munk's articleatwd really necessary.,

In 1866 HMunk presented Meleketh ha~shir of Neubauer and gave a
T 9

short survey of Hebrew Pro:oéy adapted from the Arabic

9. Comptes Rendus 1866 p.86-88

In a discussion about tje tomb of Helena iunk delcares that
10
Josephus third wall is not the present wall and is certainly right

10. p. 122-123, 136-137

against de Saﬁlcy.

In the same year, he presented Levy's Chalddisches Worterbuch

e,

vol.I with a good survey of aramaic dialects comparing the Taluudic
aramaic to a pa@piﬂ (like Mandean) while the Targumim are in classi-
cal gramaic. His conception of the Assyro Babylenian language was
not right. {(this was before any one knew much about it)ll

11. p. 380-38l

4s he presented E,A. Astruc Poesies ritudliques des juifs Portue

gais to the Academie des fmacu(,ake,uwunk made a survey of Hebrew
12

poetry placing Kalir in the 7th or.at the latest eighth Century

l2. Comptes Rendus 1865 p.ldlL-132,.

p———

This Compte- rendu of Astruct's work (which is part of s five volume

translation of the Rituel des Juifs d'Espagne et du Portugal) is
13 14
friendly It places Hebrew poetry above Arabic.

13. p. 151-133 . & | o febdie juive soragnele. . Runct orcentale

b anducalve -
14, p. 132, ) W I(Tes) h-t-lo.




He gave great praise to Segond's talent as a translator in

his Chrestomathie bibligque , saying of him "M, Segond me parait

15. p. 173
16
appeld a nous donner enfin une traduction frangaise qui puisse

16. Italics are £tdded .
gsatisfaire aux besoins des études hébraiques et aux exigences du
gout littérairelv. The translation made by Segond justified Munk's
17. p. 173
hopes. 1t Was published both in the oxder of the Hebrew ecanon and
in the usual order adopted by Christians, and in this casge with

Oltramare's translation of the New Testament intoFrench. Segond's

version soon had the field to itself for driving out the old Protess

tant tranalatiogs of Martin and Osterwald. It was even used a good
deal by Crampon in his Catholic translation. However, Segonﬁth&s
largely been replaced now by a new translation called version
synodale, which is largely the work of William Monod who was my
teacher of Hebrew. The version synodale is in excellent French but
does often skip over textual difficulties. A scientific counterpart

is la Bible du Centenaire, with abundant textual and critical appa~

n——

ratus edited by Adolphe Lods, my second professor of Hebrew, member
of the Institut fe ¥France, where he somehow fills Hunk's fauteuil,

rather than that of Renan.
In 1'Univers Isradlite 15 (1860) p. 505=514 Hunk wrote about

Le podte Juif Manoello ami du Dante. He doubts that this M}anoeuo
be the same as Bmmanuel of Rome. Munk calls attention to the fact
thet the share plajed by Jews 1in the development of poetry in the
language of the country where they livedlms begn lost sight of.

__Geiger answered and claimed the identity of Manoello and Hmmanuel
were the same person (p.562-563). An anpnymous answer justifies

Nunk's doubts (p.564-565),

The Comptes Rendus de l'Académie des Inscriptions -et Belles



-6l

Lettres 8th year 1864 p. 341-345 give two reports on two memoirs
made by Neubauer to that Academy on For kows’lg (sic) manuscripts.

notes that lloses Dara® is a poet of the 13th century, and not of
the 9th as Graetz had said, led astray by Pinsker.

In 1861, HMunk presented to the Academie des Inscriptions the
18 _
Dictionngire hebreu-~famngais of Sander and Trenel , note the assig-

18, Trenel had been direbtor of the Hcole Centrale
Rabbinique of HMetz and was now directeur of the
Seminaire Ismaclite of Paris

19

tance of il. Ulmann grand rabbin of the Consistoire Central.added some

19, (omptes Rendus,5 (1861) p. 95.96

biographical notes on Aboth. This dictionary which I used in my stu-
dent days, because there was no other in French, is a tremendous ad-
vances on the midrashic etymologies of a Lambert, but it has only

a practical value. 1t ig not an instrument of research.

20. We refer of course to grend rabbin M.L., Lambert (Cf.p,.19-20)
who however marked a distinet advance on his father-in-law -
and not tbuothe late Professor Mayer Lambert who taught at
the Poris Rabbinitadl School and contributed excellent gram-
matical notes and exegetical studies to the R.E,J and who
wrote & Hebrew grammer published in part.

Munk had apparently declared in an unguarded momentjUne

lacune serieuse existe dans la litterature francaise;on y chercherail
3 . . v
en vain une traduction satisfaisante de la BibledI.This was certain-
1y tmue,and especially from the Jewish point of view.The Bible

2l.Archives Israelites, 27(1866)284,Cf.366-367,
of S.B8ahen was written in such ‘bad #B##f# French,that the transla-

tor's son Isidore Cahen}iid not use it in Ia :Bible}de la famille,R®

The protestant versions were as we already said ,in indifferent
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French,'and the catholic versionswere too influenced by the
Vulgate to Dbereliable for an understanding of the Hebrew text
The situation is quite different now jthere is an excellent &
Jewiéﬁ %ranslation,in the preparation of which Zadoc-Kahn played

& most dimportant part.
®

22,0n 8.Cahen’s Bible,Cf,quotation of Report,by. 8. Munk,
rather than by Renan,on Les etudes bibliques et hebraiques en
France,Archives Israelites, 29, (1868) 6§I~%52.That ITeidore Cahen
should defend his father's work was normal, but it was said

commonly that he had retranslated it in la Bible dﬂ%kfamillep |
Cf.Archives Israeclites 4 27, (1866)p.366 in & letGer of NMunk,; — |

)
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VI

About two Hebrew Grammars

There is & human element in the reviewing of books.

We may perhaps wonder why,geat scholar as he was,

Munk#ecommendeé to learned societies two elementary j

grammers of the Hebrew language .The reason is

= , Wi Got’ ) - . . . ) |
that in both cases we find behind the personality in which he was interested

Tn & Review of Nouvelle Grammaire hebraique raisonnée et rée |

1 2 \
by Klein , HMulhouse 1846 Munk praises the rabbi for his work and espe= i

cially for his noting a second (or apocopated) future, which could be
5 .

called subjunctive . While this term is not quite accurate, it was inte-

resting.

L. He was not an alumnus of Hetz,
2. T4 ser 4 vol 16 p. 151-152
3. p. 162

It is somewhat surprising to see a work of this kind granted space

in the Jourmal Asiatioue  Solomon Klein (1814~1867) was only 32, and that
was his first work. But he gave promise of being a goed'scholar. ile gave a

Traduction frangaise et Annotation du Sefer Yesodot hasHaskil de R.David

ben Bilia du Portugal, XIVe siécle (in the Dibre Hakhanmim of iliezer

o g - v —

I _ o . - 4LL
Ashkenazi,Metz,1849) .His conservative point of view is

4.Albo, Ikkarim,Ed, Husik,I p.36,61,refers to e :
writer whe allvocated 26 principles as agaist
Moimonidessthirteen.David ben Bila(or Bilia) P
did so,but Albo’sdescription of some of these §'
26 principles does not quite agree with

Devid ben Bilia.Cf,Schechter,Studies in Judaignm,
IOPQIGV,,3529 ' o

e
small volumes.More important is Le Judaisme ou la Verite

evident in his guide du traducteur du Pentateuch, in three{
|
|

‘ ;ur le Talmud,Mulhouse,I859,p.II7( German translation by
H i ) R ‘
| Mannheimer,Das Judenthum oder die Wahrheit uber den Talmudl

\

B ' v
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1860). 1In this book,vKlein attacks Chiarini who was evidently quoted
a good deal in those days. This book was an answexr to Louis
Veuillot 's recent strictures a l'Univers. (Dec.18,1858) 1In k@gﬁdhuh
apology for the Talmud, the fact that the Greeks philosophers hor=

rowed from the Hebrews is accepted (p.47), Bossuet (Disecours sur -

1'Hiétoire‘Universelle’2e partien§‘v) being quoted in support:of:;

this opinion. The Zohar is considered as an early document. The éue

“thor disposes of a number of false and mischievous statements made

by Chiaxini. The appendix gives the Doctrinal decisions of the
Paris Sanhedrin (p.l05-116).

Oy Tgrquem wrote an interesting review of' this book,Univers
Israelite 15 (1859) 87-91. He praises . Klein whom he would
like to see head of the Rabbinical School, but he says (p.9l)
“U.Klein approve indistinctement tougt Un éloge exagéré est plus
nuisible qu'une critigue exagérée:‘Another review in the same num-
be® was by Raphael Kirchheim (p.98-100) He calls attention to an %
answer to Chiarini by Zqukin 1830). Klein answered both in the |
Nowmember issue (p.139-145). ‘ |

Continuing his grammar Klein wrote a Cours de themes @é?ve;gions

hébraiques a l'usage des commengants Colmar 1866, the first of its

kind in Prench.,

Klein printed a bbok of sermons which are well written and élo-

guent. An article of his on M. Philippson et sa traduction de la

rereve

Bible. Univers Israelite, 15, :664~674 shows an pestility to
s —T——
Philippson which was rather general among Fremch rabbis .

Klein also wrote four Hebrew books. Threecof these are not

mentioned in his biography in J B,
. ,,—"'-

We must also refer to a posthumous work La Justice criminelle

chez les Hebreux) Archives Israelites , 59 (1898) 124%;25, 141-142,
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155~156, 182-183, 196-197, 213-214, 236. 1In this article, Rabbi
Klein meintains that the CGreat Sanhedrin gipwd back to Hoses
(p. l4i)Proofs are brought up in a foot note, The qualifications
for membership are given on p. 142 according to Synedrin 17 a,

36 b Menachoth 65 a, and Haimonides des Synedrins chap.Il

~§1.E.6. About the other tribunals Maimonides® Yad is also quo -

er——r———.

ted frequently as an authority, as he is about the testimony,
(155-156, 182-183) This essay which had been planned as a supple-
ment in a econd edition of Judaisme was edited by his son,
Dr. Klein, who was also quite conserwative,

The Hebrew Granmary by Israel Jehiel HMichel Rabbinowi025 is

one of many elementary gramars of the Hebrew language. .

5. Hebr&ische Grammatik nach neuen sehr vereinfache

ten Regeln... mpt Beigpi€len zur Uebung, Grunberg,
1851  p. XIV, 282 .

Munk said (after Flirst) in the seance of March 11 of the
fcademie des Inscriptions et Belles Lettres that five hundred
6

Hebrew gremmars had already been published since Reuchlin

6, Schwab p. 130 says erroneouély plusieurs milligis.
wrote his Rudiment@x hebraice #® (Basle 1506).%1.1.

=

Rabbinowicz came to Paris,as maeny a poor Hebrew scholar had done
‘ . 7
befare)he was befriended By among others by Baron Ury Gdhsbourg o

7. To him the French translation was dedicated.
8
He had previously written a shorter grammar. ThiBYWas translated

8. FPraktische hebrgische Grammatik,Breslau 1853,

into French by the Arabist J.J. Clémente Hullet and attracted
t?)
Munk's sympathy and interest. Ldé YRote that the German edition

Grammalxe_hﬂbmaigug de J.M. Rabbinowics traduite de

l'allemand sous les yeux de 1°f ,par J.U,Clément 1
|
l

flallet, membre de la Société Asiabique de Parls
1864 p. A%I1v,115,108,
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had been dedicated to Al exander von Humboldt.

We note in the French translation several new grammatical
forms dependant (for construét), conjonctif temporel (for the old
term conversi¥® now abandoned). The author takes the infinitive as

. 10
the basis od the conjugation and so calls the seven forms of

10, We like this term form used in Arabic

b o

conjugation, Kal, niphol, pael, puel, hophil, hithpael. We would not
' ' 1l
care to recommend this grammar to-day, but it did mark progress
on certain lines, At any rate, we note that a two page inset giving
1ll. It has no paradigm tables, no index, no syntax.
The rules about gamets are too complex, the vowel
pystem is unscientific. The grammar is teo bulky

for a beginner, not reasoned and not scientifiec
enough for an advanced student.

Munk's opinion was added to the ¥French edition. No doubt Hunk was
: 12
rightly considered the leading authority in France

12. Rabbinowicz was & typical Hebrew scholar. He made
his home in Paris and wrote much on the Talmud. We
do not think that he had & grammptical mind.

8. Cahen also praised Rabbinowicz's grammar (Archives lsraeli-
tes 16, 1855, p. 170-17?). Munk also presented this graamar to the
Academie des Inscriptions Comptes Rendus 1864 p. 82-83

In order to ezxn a living Rabbinowicz took up medicine as Munk
had though of doiﬁg. This mturally deepened his interest in
Ma imonides So that he wrote his doctor's thesis on the Treaty of
poisons of Haimonides, in 1865. It was rather an analysis than

13 |
a real translation., The title was Traité.des poisons, avec une table

13, M.Sohwab, Le docteur I.M. Rabbinowicz.Paris 1.903.p.
10=11 ' v

alphabétique de noms pharmaceutiques arabes et hébreux d'apres le
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traité des synonymes de M., Clément-Mmllet. A new edition came out

in 1935, We want to note this new evidence of collaboration
with Clement-Mullet, who is also found as a friénd and helper to
Munk when blind;(also no doubt as one well repaid by his contact
with « great scholar}.

Rabbinowicz is well known for his Legislation civile du

e

Thalmud 5 vol., Paris 1877-1880, and his lLégislation criminelle

du Talmud, Paris 1876, Also by his La Médecine du Talmud,
Paris 1880( German translation 1883. Hebrew transletion 1894)

He even wrote an Histoire sainte (Ancien Testament) , Paris 1877

p. 180,

Men-d&kag?hese)who were conservative scholars were the kind
that Munk liked. He was willing to help them in the world of
scholarship where his word carried much weight, because some-
how he felt that in scholarship of that typg)there Was something

‘honéstly Jewish .
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b3

MUNK'S BLINDNESS

Then a terrible accident héppanéd. Munk's xkghkk overworked
sight)never very good)failed him. He had to resign from the Royal
Library but was granted a pension of 1,200 francs (1848).

This afflietion no doubt. interfered with his work, but Iunk
showed a wonderful courage and never in history did a bdblind scholar
accomplish so much,

In his afflietion, Munk developed still more a tremendous memo-
ry. A8 he dictated to his secretary, he would himself go to the shelf
of Bhis library and pick up the volume which should be collated ox
consulted, To some extent, the same quality of serenity which enligh-
tened Iunk im his blindness was found in Joseph Derenbourg whq also
loat his eyesight,

The agonymous chronicler from Paris in Allgemeine Zeitung des

Judenthums described Munk's office in a rather witty manner., In
Bttt e

1. Pariser Briefe VIII. Die Studiestube eines
Blinden AIT, 2. 4. J. 285 (1861) 644-645,

diesem Bureau findest du Blicher und Manuscripte aller Spracher und
aller Art, die Herr Munk alle im KQpfe trdgt, und dieselben dureh
Gefﬁhl besger findet, als eim Anderer mit seinen Augen, He calls

2
him "living catalogue" Ifez

20 po 644.
It would seem that being a secretary to HMunk in itself a privile-
ge. The first was Isidore Stillman)who died young)and whose loss ias

ment ioned in the preface of the first volume of the Moreh. He was

succeeded by Joseph MNistowski otherwise unknown to us, and then by
A, Neubauer, who later carved for himself an honorable career, but |

who lacked somewhat in certain characteristics which help a good deal
3
to live with others.
3. No remarks are passed by Schwab,
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hig biographer and helped him in vol. 2 and 3 of the Moreh., Others

hekped him . Such was young Zadoc Kahn who prepared the tables of
these two volumes and hecame grand rabbin.

Not only did young men assist him, but even scholars considered it
a privilege to collaborate with Munk. Such were “apuel Brandeis,avvJQ
Lazare Wogue, who transformed the scholastiec point of view of French
rabbinate, and who was appointed by the efforts of Hunk and Franck

to the lcole rabbinigue of Metz to transform it somewhat before its

transfer to Paris.

Another unpaid secretary called also to a great future was Hartwig

Derenbourg. He was destined to a great career as an Arabist . *ﬁ& wa.8
Y
an inspiring teacher, G2 T wamne,woer gwwn.

4. G.,Maspero Hartwig Derenbourg (1844-1908) Mé¢langes Hartwig
Derenbourg Paris 1909 p.l-13 M. Schwab Bibliographie des
Oeuvres de M, Hartwig Derenbourg bid. p. 443-466.

Another assistant was J,J. Glement»ﬂullet who wrote a good deal

on Arabic lexicography in the Journal Agiatiqgue.

J.J. Clement-iullet translated the treaty of Ifn al Awan Le Livre
de l'agriculture (Kitab al Felahat) Paris 1864-67, 2 vol., He had pre-

|
pared a work eom Traité des Synonymies , & lexicon of Arabic and Greek ?
5
quotations from it are given in I.M. Rabbinowicz translation of ‘

5, Clement-~Mullet had translated his grammar into French, S
See above p. 64 |

Maimonides, Traité des poisons, 2nd ed. Paris 1935 p.63-70. We have

of Clement=-Hullet a pamphlet Il faut totijours respecter la religion

}‘5 |
du serment, apologue oriental traduit du texte hébreu d!'Abraham
' Malmonides
e e

6. meaning Judeg=arabic
One of 5.0, Luzzato's sonnets tells us about Munk's blindness on

the occasion of the publication of the first volume of the HMoreh.

e T ————

It was f;rst published in Archives Israélites vol. 17. 1856, p. 706=
707
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and reprinted in his posthumous work Poesie ed epitafie Padua 1879
P.318. A F¥rench translatiph is given by Schwab p. l44. It is not
very acecurate., fFR&.AthﬂubrVLaa%Ln as 6*Qﬂﬁ¢fa’

The blind is as if he were dead. 8o declared the ancient.

This saying thou hagt set agide

Who liveth like thee now herolike

For the sun and the flame are not darkened

I saw thy work, and my thoughts were astonished
Thou hast set light on the Guide
Thou hast renewed its aspect, thou hast made known all its fourceS

Thou hast opened all that is sealed, enigmas have ceased,

From Javan, from Kedar thou hast collected witnesses,
The hidden thou hast brought out from all c¢orners
And in the depths of its mysteries thou hast diffused light.
— 7
Therefore iMoses ©before he who rideth the heavens
8

Intercedes: Have merey on R A S H who knows
And renew as the eagle both his youth and his eyes.

7. Haimonides

8, BRabbi Shelomoh i.e, Munk

The two last lines are so translated by S. Meyer, a nephew of

Munk )
S0, Herr, den Dulder, der in Dinkelm ringt,
9

Mit Deinen Strahl begnade wnd belohne

9. quoted by A. Bramn, op.cit., p. L58=-159

Munk's tragedy, his fortitude, his wonderful capacity for work X

inspired a universal adumiration . His friends Jews and non Jews the

scholastic world took his case up with the French academic authorities,

No doubt, an article of de Saulcy in the Courrier de Paris

16,Fev. 1858 was there for a purpose., One immediate result was that




Solomon Munk was m de & chevalier mf de la Legion d'honneur on

Augu st 13th *8g ila jesté (the Emperor Mapoleon I11) a voulu par cette
distinction récompenser l'orientaliste distingué a qui la science
est redevable de tmxavaux justement apprdciés", says the letter from
the iinistre of Education?othat was rather late, but Munk did not

10, ZLetter from Munk to his sister Jahrbuch fur
judische Geschichte und Literatur II (1899) p.201

care for honors and never intrigued for them.

Munk's name appears for the first time in 18583 in the Comptes-
rendus des séances de l'Académie des Inscriptions et Belles-Lettres.
Ih <= vol.I1I (1858) edited by Brnest Desjardins (Paris 1859)

On Nov.19,185811, his letter as a candidate was presented as
well as that of Charles HBrnest Beulé, both being candidates for the
fauteuil df ¥, Iejard. On the same day, Lrnest Henan presented to

k2
the Academy the first part of Mélanges de philosophie juive et axabe

1ll. p. 381 )
12. He speaks of Scham Tob..lbne. Salaopiéra,

M. Desjardins was not gquite familiary with the subject and his note
, 12
is rather amusing in its erratl

At the next meeting (Decmmber 3rd) Munk was elected no doubt
thanks to Renan's support amd also because i.Beulé was really so much
younger,l3

13. This brilliant archeologist was then only 32 years
old. le was elected two years afterwards to fill
Lenormant's fauteuil. |
Guizot who certainly had not agreed with HMunk's point of view
on the Pamas affair, had travelled expressly from Normandy to cast
kﬁj&“%te for Munk, whom he considered the greatest Hebrew scholar in

France. Guizot's coolness to Balvador is rather a contrast,




Guizot Belied much on Munkss Hebeew knowledge.One of lunk’s
letters to Guizot gives the latter some information onlizekiel and
Jéremiah and declares that their grammar is somewhat incorrect ‘
Nbﬁ&dubﬁ;qguiZGtum considered Munk as superior to any one else
in Prance.As a conservative Protestant,he wa s glad to feel that
there was some one whose science surpassed that of Renan and of
Reuss.

14.5chwab,p.161.
Bven to day,one of the differences between conservative
and liberal protestants »i8 that the former believe that the
Jews know Hebrew,while +the latter are usually convinced that

they do not,
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DIFFERENCES WITH RENAN
We saw how Renan was one df the supporters of Munk's candi~
dacy, as he even was one of his adumirers. Amlyet these two scholars
were far apart on the point of view of scholarship/
B.Renan had read before the Academy des Inscriptions a memoir

¢! :
on Nouvelles considerations sur le caractére general des peuples ;

sémit iques et en particulier sur leur tendance au monotheisme. He

declared "Le monotheisme n'est pas et ne peut &tre l'oeuvre person-
1

nelle de. lolse", Hed@@i@tredAFhat Terah was not an idolater. Iunk

1. Comptes-ﬁéndus de l'Acad. des Inscr. vol, 3.
(1859) p. 69

2 ’ . :
objected , Benan declared that the characteristic of the book of

2, p.7l
3

Job wWas a human daring criticism of the divinity. iunk maintained
3. p. 77

that the first point of view is submission to the will of God.

This memoir certainly aroused heated duscussions in those days

of June and July 18594. Renan was apparently alone then. Munk criti=-
4, p.67-100 5

ciées Renan's theory of the name of God. ﬁunk guoted latin and Greek
5. p. 80

poets which would have given a better reason for monotheism than I
the arguments of Renan

6, p. 89=-90
Munk summrized his objection to the ilemoir in ﬂvery strong terms.
The memoir... contradicts the Bible, and...all of antiquity...What
seems grave to me, is the assertion that other people in the semitic
raceg had the notion of monotheism? He could not find in Arabiec

7. p. 91, Truly Munk aged less then Renan,
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poetry even the shadow of a religious sentiment like that of lsrael,
8
but only selfishness and pride ., Renan had to admit that Arabic poetry

8, p. 93
9 : :
is not religious. Remn seemed at a loss for arguments of his thesis

9, p. 93 10

and had to hring in HMelchisedek!? HMunk had a far more scientific

10. p, 93-94

- 1

explanation in his Palestine. This God %ipgerved by Melchisedek
is a Phenician God. The Ras Shamra texts have.justified Munk !
Renan brings him again the baok of Job as an argument, a
wes k support.
We note here that Munk knew that the Phepicians were not

11
Semites only in part which Renan admitted.

11, p. 95
Naturally, Renan was sometimes right again?t Munk, for inge-
tance as to the late date of Joshua's di:zsc:,,c;u:n'f.a;e,l‘a and about the
date of l'Agriculture nabatéenne,l3 However, the value of the content

12, Dp. 96
13, p. 130-131

of that book is greater than Renan admitted In the following year
14

Renan presented a Memoir sur le Traité de l'agriculture nabatéenne,

14, Comptes-fendus 4 (1860) p. 47-59

which disposed of Quatremére and Chwolson's theories. Munk concurred
15 '
Jjudging the latter severely

15, p. 59
The chair of Hebrew held by Renan at the College de France was
declared vacant by imperial decree Dec.24,1864. Munk is appointed his
successor. Munk's appointment to Renan's chair apparently origindted

16

from Viector Cousin N who admired Munk's philosophical work, a

16. From a letter of Cousin quoted by Schwab p. 175
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As customary, the opening lecture was quite a ceremony, friends of

the new professor, and the curious) crowding in with few prospective

students. This lesson was published as a pamphlet by HMunk himself.

Cours de langues hébraiqque chalda%que et ayriaque au College de France

Legon d'Ouverture (faite le ler Pewrier (1865) Paris 1865. p. 23

Perhaps because af a feeling against Renan in ecclesliastical
circles Munk's lectures were attended by a fairly large number of Ca=
tholic theological students. The fairness of Hunk was clear to all.
He avoided im his course all dogmatic or theological exegesis. One
could feel here and there a certain opposition to Renan's sweéping
statements in l'Histoire des langues aémifiquea. Some severity for

v 7
these Arab writers which Renan had written with some affectat ion

17, p. 12,

"On s beaucoup écrit, dans ces derniéres années, sur le carsctére
- 18
general des Semites et je croirai presque répéter une mmlité en

. ig ,
18, p. 12 the allusion here clearly to Renan

vous disant que le pauvreté du langage tient & une pauvretd des idées,
1 . '
de ltimagination, des sentiments... Meis il me semble qu'on n'a pas

’

été juste envers les Hébreux, en les confondant, sous tous les rap-

ports, avec les autres peuples sémitiques,®
\

Then Munk speaks of le prétenducmonothgéisme des Sémites...
Ctest tout un échaflaudage de déductions philologiques que le plus

_ 19 here
léger souffle suffit pour renverser And most certainly Munk is right

19, p. 13

kex® against Renan, He compares the Psalms to the Hamaza. No monothei?ﬁ’2

20
#e apong Semitd@e) or Indo Huropeans says Munk. So Hebrew monotheism

20. p. 17
is a "fait providentiel, l'intervention directe de la Providence dans
21 .
les destindes de la race humaine"  HMunk declares théit the Hebrews did

2L. P.l8

|
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» 22 _ S 23

not shine in philosophy . He declares that he is opposed to pantheism
22. p. 18
23. p. 19

He ends his lecture with praise of Hebrew poetry. ‘

' ' P.149=155

An anonymous article in Archives Israelites 26 (1865) Ouverture
du cours d'Hebreu au College de PFrance, describes the fiist lesson.
This wag, as ﬁsual, a great occasion for his friends to come at
least onee, The report tells us that several catholic ecclesiastics
were present and geemed satisfied, as was the Journal LUnion. The
discourse ended, the whole agsembly applaudedz? The lecture was pu=-
24, p. 155

blished the same year in German by Geiger in his Juedische Zeitschnr

rift fur Wissenschaft und Leben vol.}ﬁ) and in Hngl ish by Leeser

in Qeccident.
it
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Munk's last years
, ' 40
This study of Munk does not dwell on his personal life,well
presented by Schwab, but only on his activity as thinker and scholar.
It mmy not be out of place to give here a passing nd ice to

a feature of Munk's character which ig however part of the life of

the truer talmid hakham, namely his active charity. He found time to

teach religion to a group of poor children, He assisted the poor, -

and especially the impoverished scholers with great tact in spite of
his own limited means. When he had nothing,to:giwey he begged from

the richl

1. Schwab, Solomoniunk p.131=133,

Paxrt of & lecture at the College de France being & survey on
Aramaic Literature was published by Munk under the title of De lg Lit-

térature araméenne)first inRevue Orientale et américaine 10 (1863%

p. 213 ff. reprinted in Archives Israelites 27 (1866) 262-268, 303-
2 ' '

309 , This survey xx rather pqpular in tone shows howevexy that Munk

had a critical acumen, as phe expressed doubt on the early date imagie-

ned by Guatremdre and still more by Chwolsohn on the Nabatean agri-

r——

cu lture .

R TR TSI,

2., Reference not given by Schwab
Because philosophy found refuge among the Jews of Bpain while
banished by Moslem renewal of fanaticism, was according to Munk in

3
Les Arabes. les Juifg_‘ sivil tion

3, Archives Isramelites. 27 (1866) p. 473~474, 1t

was the preface to a work by Hermann Cohn, Moeurs des

Juifs et des Arabes de Tétuan %M&rog) avec une lettre

de S.Munk, 1Ihe firet edition (not seen) ig of 1866,

A reprint was issued in 19287, Hunk's preface is
on p. l=2. This reference is not in Schwab.
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In 1865 Munk wrote in the Archives Israelites (vol. 26 p. 399-

402) an HEsquisse biographique, Le Professeur Ollendorff He knew him

sinece iIm 1828‘when he was g;ving private lessons in German and thus
| evolved hig famous method for the study of modern languages,
Munk's classical education was never allowed to become obso-
lete. We find that he mlwayg kept his interest in it. He opposed the
idea that the modern pronunciation of Greek, its accent and fn4y44wd47

4
were gimilar to the use in antiquit},

4, Comptes~Rendus de l'Acad. des Inscr. et Belles~Lettres
1864~ tom,8. p. 335=33

Louis Marcus who had been considered a coming great philolo~
5 6
gigt , S.Munk contributed a necrological article to this scholar who

5, Archives Israelites 4 (1843) 1p. 459.c ....it ..o &
6. Archives p. 541-549. |

daéﬁggnonly 45 year® old. He had refused to accept baptism in order to !
have some kind of a position, as had been the case of Munk himself. He

came to Paris in 1825 and published in Journal Asisbique two articles

which were part of & great work on Abyssinie which was never published.
There is a deep note of pathos and appreciation in Hunk's notice,

For the sake of completeness we note a letter of MHunk to Abrahem

Firkowitz published in }/ ! C'7 tj ;‘1 year 14 My 16 p. 314 (X
(1878) ¢in the book N DD & S w N dated 23 of
Nisan's year "\Cf{’:3 ) This item is not found in
Schwab's book. !

7
Death came to Munk by a stroke ¥ebruary 6th 1867 . We already

7. Nécrologie, Archives lLsraelites 28 (1867) p. 254

reierred to that ceremony at the beginning of this paper. The

impression made by the death of HMunk was great . David Henriquez
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de Castro published a biography in an Amsterdam weekly and
suggested a monument to Munk. The same idea was offered by of-fesmmd.
by Rabbi CGerson of Durmenach It was expressed also in the Consistoire
Central and Alliange Israelite, Nothing came out of it.

It was hoped that a supplementary volume to the ioreh would be
that memorial, No one was gwalified to prepare that crowning piece
of Munk's work without his presence and his unfailing érudition.

Solomon Munk's private library acquired by L.M, Rotschildlfor
reasons that can eas8lly be understood bécam& the nucleus of the
important Bibliothéque de l'Alliance Israelite now in the Hcole Normale
Israelitegv
8. RE J, 49 (1904) p. 74
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XII
Cont emporary Judsism

' . 1
The second of the gympathetic Briefe aus Paris gives us statistics

H
1. Monatschrift fur, Geschichte und Wissenschaft des Juden-
thume I (18582) 196-179

2 .
of French Jewry in 180. The fhird and fourth letters were transla-

2., lHonatschrift I. 221-227
3
ted in 1'Univers Israélite %7, 291-299, the fifth and sixth letters

3, HMonatschrift I. 261-265

are in 1'Universid® Iaraéiite 7, 336-341, the seventh and eighth
‘ 4 ’ ‘
/ .
letters are in l'Univereciow® Israzelite 7, 435-444, Four of the

4, HMonatschfift 7, 335-343

eight fonsistories Strasbourg, Colmar, Metz and Nancy represent thé
Ashkenazi rite, Bordeaux and Bayonne (St-#igprit) the old Sephardic
settlements. To the Sephardic consistory of larseilles belong the
Ashkenazic community of Lyon (1800). Paris had both"elements.Ouﬁ of
80,000 Jews, 8 to 10,000 were Sephardic, but all the Jews of Algiers
who were then estimated at 30 to 40,000 were Sephardic.

At the head of Frénch Jewry was the Consistdire Central of Paris.

The Consistories were of unequ@l.sizq@that.of the Bas-Rhin
(strasbougg) having 24,000 Jews, that of St-Bsprit 2,000. Yet
each one hagggeleg&tewat the Consistoire Central there were therefore
B Ashkenazif delegates and 3 Sephardic. There wés less scholarship
among thé S%ﬁh&dis. In 1850 theth 3 chief rabbis are Ashkenazis,

- Samuel Dreyfus of Mulhouse who was a candidate to the position

of Chief rabbi of France left wvacant by the death of Harchand Ennery,

tells us in a letter to S5.Bloch of the decline of the rabbinate.
Indeed, the old fashioned rabbi, he claims, was more useful, and

really more important., His ambition was to cultivate theological
5. Universg Iesraelite. 8 (1853) p. 337=-343.
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knowledge and he had no time for administrative duties or almsgiving
as such, He corresponded on learned subjects with other rabbis,
When he preached (twice a year) his message was forceful, but at all
times he was a director of consclence revered and listened to.

Wow kexwyxidxk® a rabbi like the old rabbis would be a living
anachroniam,

’ﬁgﬁ&ﬁeloquent preaChing i%tggphaaized)byt the services are so0
long that clearly preaching is not compatible with them. DBesides
youth and women do not come to services, and most of the older men
are not interested,and do not understand.

Now he says the essential quality of a rabbi is to have an ex-
terieur agreable,”pour gse faire bien venir dans les salons dorés}
French judsism in the fifties has become a real entity.~f.Bloch

6
gives in 1852 a very ambitious program which we shall quote in full:

6, La France lsraelite, in Univ.Israelite 7. p.248

“Help us to examine and to cause to triumph the three points
whieh we are going to develop and ﬁpon,which, according to us, is
based our moral salvation in the world, namely :

1. French judaism must make such progress in virtue, in holiness,
in knowledge of divine law, that it become a light and a flag for
world Jjudaism.

2, French Judaism, while learning on the arm of the étate, much
acquire g full ind%pendance. ahd see in temporal power only the roeck
on which it'may engrave freely the words of the commandmentg.

3, French judaism, acceptingv all whatever noble and healthful

7. recgevant en lui

"o

there be in the spirit and the genius of France, must more and more
penetrate the socisal fiber. and inoculate its blood in this generous

country by which Providence’apparently)will deliver and regeher&te




-8 2m

Society
8. Inocular son sang dans les veines de ce géndéreux pays
par lequel la Providence semble vouloir délivrer et
régéndrer la Socidté., Cf. Univ. Israelite,vol. 8. p.244-
247, 294-295 vol. 7, p. 289

In his review of the year 1850, S.Bloch says: Un heureux tra-
vail, un retour inespéré s'opdre dans l'esprit et dens la’ croy=nce des
Iéraelites allemands. La fumdée et les vapeurs de lg Réforme se dissi-
pent de plus en plus, les autels schismatiques sont tombés en poumsieére
au premier ehbc des dévénements, et les prétres de Baal se sont enfuis,
frappés d'épouvante, en entendant dans la témpéte la sévére voix de
la vérité. La ville d'ou la négation religieuse FEXIRXEWTEABXPIAKEXEHXK =~
ki¥x préchée dans une chaire de mensonge édtait sortie‘pour envahir com=-
me un fléau toutes les communautés de ltempire, Franckfort-sur-le-Mein
cette ville a purifié son teuple par la présence et par l'action d'ung
fid2leministre du Trés~Haut9 |

9., Univers Isrselite,6 6 (1851L) p. 185-186

10
8. Bloch in 1860 wrote an article on Les Rabbins réformateurs

10. Univers Israelite, 16 p. 119-124. There the number of
rapbie with reform tendencies is given as 5 to 6 for all
of France, or about ten per cent.

We may quote &:¢part of it heret
. 11

Nous l'avons dit encore: Le judaisme francaie est conservateur ; ses

11, italice in the original.
catéchismes, ses rituels, ses livres d'instruction et de pidté, tous
ses usages‘religieux sont fonformes a la tradition Isradlite; ils sont
en outre consacrés officiellement par la reconnaissance de 1'ltat. Or,
done, le rabbin qui trouve ce judalisme copntraire a ses convictions doit,
8'il est honnéte homme , donnexr sa démiﬂsion, résigher des fonctions ou
il est forcé ou de faire violenmce & sarconscience en se faisant le
sgardien d'un état de choses en opposition avec ses pripheipes ou de se
faire l'agent de la désertion de sa communauté, de lui faire abandonner

d'antiques et saintes croyances. En France, tout rabbin réformateur
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est un fonctionnsire infidele; car il a regu son dducation théologique
son diplome et son institution en vue du principe d'ordre et de goné
servation qui régné heureusement dans le Judafsme de notre paysl“
12, bp. 123, |

No doubt, the fact thut dominant religion was Roman Catholicism
helped to stifle the spirit of Reform; the Yrench jew not understanding
Hebrew better than the average Catholic knew Latin, attended a synapgos
gue gervice which he could not follow)because that was the custom
of the land.

We even find under the pen of 8.Bloch a strange argument, pbycholo-
gically based on that. "Ou est le prétre catholique, he aaysl? gurtout

le prétre subalterne qui osersit déblatérer contre les institutions

13, Univers Israelite 1% (1860) 122,

de son Eglise, comme le font certains de nos rabbins contre les usages
de la synagogue? Que doit dire l%opinion publique chrétienne diun

14
culte dont lesvministres eux-mémes montrent les taches et les plaies ?

140 po 1220

S.Bloch declared that no rabbi ought to publish & work ar even a dis-

15

course on religion without the approval of his chief rabbi , not because

15. p. 123
of inf@ i llibility, but because the chief rabbi, being older; has more
expérienog. There is something in Bloch's conclusion: Un illustre
philosophe & dit: Une grande vérité approfondie vaut mieux que la dé-
couverte de mille erreurs.“l6
16, p. 124
The reforming influence of Philippson_began in Prance at least

7
in 184%7. Then his book Die Entwifkelung der religiosen lde@ im Judent-

humé_CpriStentumEund Isl@mgLeipzig 1847 was given an enthusiastic notice

. 17
by lsidore Cahen A French translation by L,Levi-Bing appeared in

17. Archives lsraelites, Mai 1855.
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1856 under the title Le développement de l'idée religieuse dans le ju-

(A o . - . .
daisme, le chriastianisme et l'islamisme.

In 1'Univers lsraelite, 8. Blooch attacks constantly Philippson,

and later Geiger.

In Philippson's Allgemeine Zeitung des Judenthums there had been

a chronicleﬁrom Paris which aroused the iref of S8.Bloch. There it was
said:"l would divide the rabbis of our days in two classes: those wheo
learmed something and those who afe orthodox. I do not wish at all to
include the French rabbiat,because they belong to neigher clasa:$8

18, Pariser Briefe I1I, All. Zeitung d. Judenthums 25

(1887 p. 105

We saw that Klein was strongly opposed to Philippsen, but S,Bloch
being now exasperated)hﬂs tone is far stronger. He declares tlat
Philippson "doit étre frappé de démence furieuse "... 81 cet homme
n'étaiﬁ pas fou, et s'il lui restait une étincelle de raison
(p.675)...8e dit rabbin (p. 675)

And ygiﬁQEEQa Reformer, but as he was not a rabbi or a professor)
he was allowed to be the enfant terrible of French Refomm.

It was O, Tarquen (who formerly signed Zarﬁhati% We find that he
' 19 20

contributed to La Vérité Israelite , a short article the editor printed

19i.Avenir religieux, Question de prokebilité Vérité Israelite |

Vol, 1II (1861) p. 382-384,
begause of "l'importance de son auteur",

20, It was really a letter, but no doubt was writtemn for
the purpose of publication. '

The third part of mankind says Tarquem has adopted monotheism. The
21 .
trihypostasy is not an essential difference. This 6 adds Terquem,is

2L. This is the first time we find this term, which is rather
good and may have been one of Terquem's brilliant finds




-8B

_ ‘ 22
the opinion of Luzzato , and besides Saint-Augustige says in the City

22. He calls him "reverend Luzzato", but Terquem
being rather anticleriqd@id not mean any spe-
cial reverence,

of God" gu'on ne peut attacher aucune idée a la Trinité; or, un meot
vide d'idées devient vite un pur son®. The real difference is in the
doctrine of the Incarpation ; a3 has been so well proved by Joseyph

23
Cohen , Les Juifs Deicides ( publighed serially in La Vérité Israé-

lite and ,since printed in book forr%(in 1864) Of that work, Terquem

253, Joseph Cohen 1817-1893 Abetter knowg. The Verité
Isrgelite which he edited was a good weeKly. His
WOTEK on Legs Pharisiens 2 vol. Paris 1877 is of
great value . Leg Deicides examen de-la wie_de
Jesus el -des developpements de 1'HWgli

G out In an American'translatlon;w“ﬁhe‘delcl—
des,lAnalyﬁls of the life of Jecst_anE*“T the
7 the Christiay Church in their

“@TH?1Eﬁ*fﬁ“ﬁﬁﬁﬁi'ﬁ"”"ﬂﬁIfiﬁﬁ“é IT87&, Ho doubt
N WoTrk of conen is not always eritical but

it is certainly as good as Renan's,
says that it is 1'écrit le plus remarquable, 3 mon avis, qui soit sore
ti d'une plume israelite de France“24
24. p. 283 |
Terquem declares "Si l'on admet legd progreés indéfini de la rai=-
son, systéme que l'histoire semble vérifier,25 la plus forte probabilité

25 We are tempted to insert here a question mark ,
but still there is hope.

est en faveur de lfunité isradlite, sans hypostawie, sans incarmation ,
Tel pour le dogme»
Then Terguem brings up the question of circumcision which he has
already aired as Tsarphati long ago: "But there is another question
about the future, which belongs to worship. Hergéthe most important

dlfference comes at the starting point: hematic , in two of the unita-

26. The term is Terquem's and refers of course to
the sign of the Covenant. .

: 27
rian creeds, 27. Here Terquem is not guite ri ht . Circumcision does
: not play the same role in Islam as in Judaism,
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28 ,
hydric in the third, There are only four possible cases:

t .
28o'hydriqué&says Terguem. This characterization
of baptism is interesting.

1® hemntism is generalized
2% hydrism is generalized
3® both remain
49 pboth disappear |

And then comes the most interesting statements of Terquem!

Lequel de ces quatre cas est le plus probable? Je ne trouve de
réponse dans aucun écrivain israélite. I1 est bien a désirer que les
hommes les plus dminents de notre épogue, tels que le révérend Luzzate
en Italie, le révérend Philippsohn en Allemagne, M, Salvador en France
qui se sont tant occupés de l'avenirag veuillent bien descendre un ine-

29, Italics are Terquem's

tant de leurs hautes méditations, et, se mettant‘a notre portée, nous

dire leur opinion sur cette toute simple question, mais la dire sans phi-

lmophisme, sans poésie, sans X'élocutions figurées, d'une maniére pré-
' 30
cise, nette, carrément.

30. fTerguem writes as a soldier and a mathemate-
Ci&@.o

This letter was answered by Professor L.Wogue in the next
31

number of La Vérité Israeclite and mueh as Luzzato would have done.There

3L. p. 393~398 L'avenir selon le judaisme.

ig, says Wogue, a fifth solution, that of the synagogue. Circuncision
will remain and baptism "déviendra ce qu'il pourra; c'est-a~dire gu'il
sera ou maintenu, ou remplacd par une autre cérémonie, ou simplément
suppfimé, selon ce qu'il plaira a Dieuf\ The answer to the question is
in messianism, the result will be the rehabilitag%on of Israel on the
map of the world, of GOD in human consclousness.

32. Wogue refers to his Guide du creyant israélite
p. 303.
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anediaindzng.

Wogue has no troublehfhat circumcision is the essential prac-

!

tice of judaism. There are three more important ones which must

be observed even if there is peril to life, The shedding of blood
is not the essential part of the rite. At any rate, baptism is also
of Jewish origin, and is &ill practised in the case of proselytes.ss

33, . .p. 397, Wogue refers here to La Priére du prose-
1yte)in his Guide p. 446

But O,Terquem was about the only one of his opinion in his
claim for a radical transformation of French.]hdaism “An appeal was
made by I. Cahen in 1848 to have the service in French met with no
response.,

One marked feature of French.}hdaism wa s ignorance of Hebrew,
Gergon-Levy says that of the fifteen hundred people who crowded
the Hetz synagogue on Hew Year's day, less than hglf a dozen unders-
tood the service’which they however wanted to have at full length .

.The idea of congregation taking part in in the service is not
really French. Naturally} it is not found among the Catholic m jori=-
ty)and even in the Protestant minority)where attémpts to make the
congregation jéin in responsgive readings have been feﬁ, and failed.
Some of the customs were discouraging. Often a congregation could
not afford a rabbi as teacher and was satisfied with a minis ter
(ministre officiant) whose qualification was a strong voice. The
gervice exeeédingly long was really_ﬁiﬁ service . Should a worshipper
timidly join his voice to that of the minister, the Shamash hurried
to silence him,"car il ne plaisante pas sur ce chapitre, le bedeau.“
« s qﬁependant, il serait s8i naturel de chanter..., Mais le bedegz

W

n'entend pas de cette oreille; du reste, le roéglement est formel,

34, C. Bauer, Nos foi@gﬁ,in Univers Israelite
25 (1878). p. 661, .

And so the people talked a good deal among themselves. Several hours

of silence wemoreally too much.




There was no desire to use the Yrench language in the service.

No doubt, the fact that Latin was used by most Frenchmen as the vehi~

cle of religious spoken rites, was an important element in French
Jewish conservatiem,

On the ground ithst Shemo %Pad A Neubauer declared that: it

was not right that in prayer one said Dieu, the other Gott, the
35 '
third Dio.

35, Univers Israelite, 16, 1860 p. 319

He added: Clest pour la méme raison qu'on a tort de vouloir

substituer dans notre Rituel des priéres, a la langue hébraﬁque

les langues modernes, quoique le Talmud le tolérey1¥ AnNw !,w% ﬁ;ﬂ%

mais il est bon de conserver dans les synagogues la langue sainte,
comme $tant réellement la seule gue tout juif, de quelgue pays qu'il
vienne, puisse employer, pour suivre la pridre, Il est méme évident
que si cette substitution s'opdre et qu'elle se gendralise, le Jju~-
daisme s'affaiblira de plus en plus et ne tardera pas a se perdre.
Car ce qu'on nomme le judaisme spikituel n'est qu'une expression

36
qui passe comme un souffle

56, [ 349
It was admitted generally thét the dsraelite community of
Paris wag the least Hebraic among the important JZWish communities
of the world.
The Jewish community of Paris radiated its thought through

three ¥rench periodicals Univers Israelite, Archives Israelites,

,Véritérlsnae;ite. Whether it could give birth to a Hebrew periodi-

)

cal is far from certain. At any xate, Senior Sachs was not endowed

with the quality of perseverance that are necessary'for such an ine
- 37
terprise. This hasgkalist had come to Paris to he ke preceptor

37. Born in Russia 1816, died in Paris 1892. For
‘bibliography in addition to the titles quoted
in J B 10 p. 614 A. Nir wPYv IN'H v

i
i
|
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(cont inued)
3. Jerusalem 1928 p. 88 and S,.B. Schwarzberg
reprint from
Freidus Fastschrift Wien 1930 pi 44«19
in the family of Baron Gunzbourg. His Gasette was of the eséay«
type of the 'O D W . He had already published a little
I )" in Berlin 1851, and previously a NI " ID
-Berlin 1848; in 1860 appeared in Paris a y
¢ PP T 58)! PP
predestlned to be of short duration from 1ts veby nanme
38, The first and only number is really a prose-

pectus of 72 pages. It was printed at the
printing press of Ch.Jouaust 338 Rue St-

Honore The text is in ordinary square charac™
ter; notes in rabbinical type. With this is
vound a b I -t of 4 pages announ-

cing the second issu whlch never came out,
Two pages and one half of this prospectus are
a poem with a /rhyme in :2 ) (bforty
one verseg) : '

A Neubauer gave an appreciative article on™|» ‘| PP

Journal Hebreu publié & Paris par M. 8. sachs, Univers israelite

16 (1860). 3L6-322 .
L.Wogue also wrote a friendly article on Sachs venture Un Jour=-

4 \ " ’ o ’ . .
nal hédbreu a Paris }a Véritd israelite 5 (1861) p. 58«64, Professor

Wogue beginsvhis article as follows: Here is a Litle that will asto-
nish many readers@,and I am not quite sure that they will believe me,
I hear already the denials of some, the mockeries of others, the ex-

clamptions of all.., To write in Hebrewd To write in Hebrew in
39.
Paris, a french and @Btl%hebralc city par excellence. What a sorry
40
speculation.

39. This means the ¥rench city par excellence among
the Jews where the tendency to forget Hebrew
wag the strongest.

40, Voila un titre qui va surprendre biepn des lec-
teurs, et je ne suls pas bhien sur gu "ils me
eroiront sur parole. J'entends d'ici les déné-
gations,de: uns, les railleries des autres, les
exclamations de tous... Herirve en hébreu! Eerie
re en hébreu a Paris, la ville frangaise et an=
ti-hébrallque par excellence] o la triste spé-
culatien ! op,ecit, p. 58
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. ‘ 41
Professor Wogue also praises Sach's Hebrew . He protests against

41, Although he corrects several errors
(p.62) '

textual emendations (%) of the Biblical text, He doubted that the
author would find many readers in France where Hebrew was a dead
language (‘morte dans bien des coeurs non moins gue dans le langa-
gé) ‘and he declares that the abandon of Hebrew is & fact'(e_t les

42, p. 57 |

43

faits ne se discutent pas™, so that to reawaken the taste of Hebrew

45. p, 64
thh@@%?&that language is a vicious circle like offering a key to

44,

an armless man, instead of opening the door to him

44. pq 64

That Sachs?Journal was o mere spark is rather symptomatic,
The rabbinieal school founded at etz (1829) was a professio-
nal school and not a faculty'of theology. <‘here was a five year
course., 1f during his study the sskakxx student also e ssed his de=
gree of bachelor of arts which was largely classical, he received
a diploma of second degree which qualified him to become grand
rabbin if there was an opportunity. That was not easy because
there were only eightpositiohs . There is no doubt that the>gra-
45

duates were religious,moral and respectable, but no scholars.

45. Nous ne connaissons pas un seul de tous les
anciens éléves de l'Ecole qui ait dcrit un
livre sur la science judalque Lettre de
Paris, Univers Israelite 7 (1852 p. 291
b

That was largely due to its isolation in Hetz the school had formed

about 50 rabbis in 1852 but in the words of that Parig letter “pas
46

un seul savant israelite de quelque réputation"

46, p. 299

The course at the rabbinical school lasted five years. At a

period somewhat later than Hunk's arrival in France)we find that
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the school and ﬁts pupils were ocoriticized a great deal., The school
franes
was expensive. It cost the government 15,000 a years for 9 students.

47. 8.Bloch, Les é1: ant_de l'Beole rab-
binigue , Univers lgraelite 6 (1851) 465=

Several graduates deserted the rabbinical career,
Certainly the election of “amuel Ulmann in 1853 did not put at
the head of French.}udaiSm a great scholar in our modern sense. All

he ever published was a little Recueil d'instructions morales et reli-

gieuses a l'usage des jeunes israelites (1847)?@%; was a good faithful

6hepherd. He certainly accomplished quietly a good deal, and more
espetially with the rabbinical school.

During 23 years, Hunk thfough blind, remained secretary of
the Conpistoire Central, and attended to the minutes, to the correspon-
dance with the consistories and with the Minist®8re des Gultéa,

These were important days in the history of Frenchﬁjﬁdaism znd the
Consistoire Central had to take most important decisions, especially
concerning some simplification of worship, reform of abuses, and the
improvement of the rabbinical school, and its removal to Paris,

The appointment of Lazare Wogue to the Metz rabbinical school
which he really transformed before it was transferred to Paris was.
due, as we said above to bobth Hunk and Frank who saw his remarka-

48

ble talént.
48  Univers Israelite 52, II (L897) p. 138

Now it is certain that the level of the rabbinate has been raised
to a level mfR above the average French ecclesiastic. It was stated ¥
in 1898 that out of about 40 rabbis in. France and Algiers, about ten

contributed to the Revue des Htudes juives (four of these ten being
48

professors at the Seminary . We are far from the days of 8°% Bloch

and his remarks in Regeneration and in 1’Univers Israelite

48, R.T.Le r@bbinat et la science guive, U, I8%ael 53, I (I
.809=812} » 1{1898)
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Iq&his respect, the role of the Conéietoire Central, though often
critiecized from hoth wings of Judaism accomplished good and honest
piece of work. In this governing body, Munk's position was more than
that of a secretary, Colonel Cerfbeer and Adolphe Franck never regretted

the support they gave to his request for the’appointment.
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CONCLUSION

While the primary purpose of this study Wi to collect material
giving, as it were, a spectral ahalysis of Frenéh Judaism on the
nineteenth century, Solomon Munk's personality is sufficiently ime-
portant to interest us for its own valus,

The first point we noticed iy his biography is his hostile reace
tion to German antisetimism, and his joy in finding in France the
living spirit which bhad broken down the gates of the Ghetto. The
FrenctheW$ (and more so)if possible, the Alsgtian Jews) have no
love for Germany and its mixture of hypocrisy and brutality in
dealing with Judaism during last centuxy.

The other event we noted was Munk's apparently losing any
attraction for the rabbinate. This we can easily understand ?he
old fashioned rabbinate did not interest him, neither did he feeal
like becoming a preacher. ‘

Of HMunk religious attitude in general Adolphe ¥ranck wrote:
Membre de toutes les commissions. dont les travaux réclament une vé-
ritable connaissance de la langue et de la théologie hébraique,
Munk apportait a nos délibérations générales un eéprit qui lui était
personnel. Partisan de la plus compldte liberté en matisre de criti-
que religieuse, ne reconnaissant due la lumiére de la raison, la
lunmidre qui résulte de la philologie ou de l'histoire, dans 1l'ine
terprétation des textes bibliques, il se montrait d'une extréme ti-
midité dans la voie des r¥formes. C'est qu'en véritable archéologue
qu'il était, tout ce gui portait le cachet de l'antiquité lui était
cher, Il y voyait comme une ruine vénérable, bonne ;'conserver pare
mi leé monument 8 historiques%

l. Quoted by M. Schmalep. 172-173

Hunk's lack of sympathy for Reform is not praise worthy in it~




self. Lthe writer of this paper admires in Reform an interesting re-
sultant of the prophetic¢ and of the intellectual forces of Judaism.

The la.ck of success of Reform does not mean that it was wmong, but per-
haps that it tread on the wrong paths, or rather that the problem of

the future of Judaism is the most complex religious problem the world

ever faced and failed to solve. Hunk rightly felt that the weakness |
of Reform in its breaking away from the Jewish masses. Now it has 1
always been true that the pjass of Israel is y YN By
but this mass knew thatlhe saints and the learned were not sociolo- |
gically different, th%‘

We may note tee® in an appreciation of Beform»?rench Judaism
evolved, as We find it ekemplified in the case of S,Blochfﬁgat Reform
was desirable is eertain} that it was wisely conducted on Jewish lines
‘did not necessarily follow. We personally believe that the fa ilure
of Reform was felt from the very f;rst 28 a necessary consequence.,

The reformers too_often lacked the religious spirit. Certainly some
of their friends did. When a Tsarphati asked for Reform, he was al=-
ready practically an Epikuros . Reform failed therefore largely bhe=
cause of the character of some of iss allies. Had ¥renth Reform cen-
tered arouhd a Montefiore, it would havg fared better.

And yet the spirit of Reform is potentially in every Jew. Whatc%aﬁw
chokes it is that Judaisn is exceedingly complex, and is more thanm
a religion.

As a matter of fact, Reform was unnecessary and impossl ble in

France and even in Alsace because of the growth of practical unbeliefl

in Judaism. For instance, it may happen that in a community the rabbi i

|
was unable to examine the children in religion)becauae the elementary ,{
teacher, although a Jew, taught Luther's Bible and not the Chumash. ‘

Elsewhere, as in Christian schools)the teachers made their Jewish pu-
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Pils comait to memory a small catechism, called Précis €lémentaire
d'instruction religieuse ,which did not even make a reference to
circumcision. 13 if not true, even in this country that almost
every Jew will tell you that this rite was hygienic, as were also
slaughtering regqlatlons.fﬁﬁ/Bne, end no religion can afford to
dodge the issé}fﬁcgﬁggﬁh@as not enough religion left)after religious
education given in such a perfunctary form,to build amy protest
against thewils of the past.
We personally believe that Reform Judaism wa. 8 condemned for
this general lowering of Juda ism, because something or somebody
had to be made the scape goat. The falling away of the family of
a Mendelssohn or of s Tsarfati was pointed as a sign of the inner
defect of Refo;m. Ho one dared to say that such eventséh&ppening
in the family of grand rabbin Deutsch or of Adolphe Cremieux pro-
ved the weakness éf the non-Reform attitude,
However, we must not exaggerate the extent of the diiggree-
ment in judaism. It is after all only a family quarrel QK‘)Q‘ d;)
D3 AN Y. The problem of what to do in the wide world with
the gates of the Ghetto bapken down can no more be the subject
of a systematic treatment that any other aspect of«aﬁdaism. It is
a problem for each person ﬁ; in a certain place., It admits of
no formula . The problem of assimilation is therefore only part of
a larger one which is purely sociological, and as complex as it
is painful,and saddening}or inspiring}or Jjoyful.,
dunk did not write a philosophical study of the soul of 4srael,
In that he was wise. iany a Jew tried and lamentably failed. But
pragmatically he solved the problem. “ove the simple life ?2? not
luxuryg be straight and fair, and work, work, wark. And sé/;uceee-
ded in entering the Royal Library without being natugalized and that

2. He wassappointed in 1838, and naturalized in 1844,
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is a wonder in a country as nationalistic as France (under an assu~
med Zzeal for cosmopolitan idealism).

Assimilationism and Refomm are ndt necessarily cornekatdd since
France is called a land par excellence of Jewish assimilation and
yet knows Heform only as an exception. Our opinion based on a
good deal of honest personal contacts, largely with Alsatian Jews

of the Société Israédlite Frangaise,is that the French Jew likes to
R : LN

| a a. . ' ,
be called an Israelite and not a Juif, because as an Israelite he is

a Frenchmwan accepted as such, while as a Juif he is questionable
and questioned., He knows also that people who call himlauif“do
| not like him and mean him te know it. The shade of meaning camoi
be rendered into any other languages. At any rate, one cannot
conceive any mob compling the name of/&sraélite“with insults ox
‘threats, such as were heard in antisemitic riots. This is what
Munk caught on with his delicate philological sense. He saw
" the value of the required meaning oflﬁsraélite:\ He understood at
once that it had nothing in common with the mosaisch of the Latid
beyond the Rhine, which was really the most absurd of ethnic terms,
Although there is today a Jewish nationaliét teh&ency3 this
movement is'analyzed with a dangerous syupathy by Joseph Bonsirven4
3. HNahum Goldman, Positions, Cahiers Juifs June 1936

p. 449-451; also Josde'ﬁehandn frequently in
the Revue Jumve de Geneve, Thi-e-imowou o

But there is also the other tendency manifested by the Union
R

5
patriotique des Frangais israclites

sy




Between these extremes and the Consistoires keep away from
Bxbawemens . And go the Consistoire Central, l'Alliance Isradlite
Universelle, 1l'Univers Israelite continue dn the French Jewish tra-

|

!

dition., ,
' |

S ancals. Juif éassimil&nt
37) p.507-H22.

1i

udad. Lrang
ltlsm Btudes 230 (19

The enemy of Judaism is materialism. It takes éundry férms.
\}hdaism has ever felt that scholars are on the right track, because

their attitude is essentially non-materialistic, Whatever their

outward profession may be, This is why there is healthy jewishness
ig a real scholar like Munk. v‘ , ;

Whiié his prodigious memory did to some extent correct his
disability

(£;;x;jindness which struck Munk at an early age, did naturally

interfere with the full scientific production. His science was one

of detgil, rather than of ensemble, Had the time heen propitious,
he'YhA?&t”have been another Maimonides, though blind,

We believé that Munk contributed to the patient painstaking f
scholarship found now in France, and whiech he inaugurated in hia
own field of study.

Ko doubt also the fact that such gigantiec scholanship was found
in a man who was not a modernist helped to keep French Judaism in
its officially semi-orthodox attitude, for it is most interesting T
to note that in Francgﬁghdaism has had a rabbinate which was well
educated and not modernistic,

lazare Wogue's able Hsquisse d'une thfologie juive, largely hased

on Saadya, written when Wogue was a young friend of Munk, for ﬁ%;

Vérité Israelite, printed in book form in 1887, could be reissued

- |
fifty years later just as well. . :
|
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But after all, does not modern Christian theology see a
revival of faith in the form of neo-calvinism, and of neo-
themism? h%y'should not a neo-saadyanism be justified? And if
"Aristotle be in fashion again, why not the lloreh, which we think
ourselves 1s a better book than Aristotle could have written, be=-
cause in the very soul of Maimonides was a religion of conscience

|

and liberty.
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