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DIGEST 

The main attempt of this thesis is to present some basic 

information on the Jewish family, for adult education. There is hardly 

a phase of life which is not related in some way, whether directly or 

indirectly, with the family. Thus, it should be made clear that every 

issue concerning the family has not been covered here. 

Each aspect of the family which has been discussed, has been 

presented from two different points of view: that of Jewish tradition, 

and that of contemporary Jewish life. 

In the past, the Jewish family was united bi the integrity of 

its members and appeared to be a strong and holy institution. Whenever 

the family received the highest degree of consideration by its members, 

as well as by external institutions, its integrity was maintained. In 

Judaism, a special place is occupied by the home, as a center of 

religious life and worship. Throughout Jewish history, there have been 

attempts to reproduce in the home the order and mood of the place of 

worship. 

According to the current literature concerning the family, we 

have found agreement among the authors that the family today is facing 

a series of crises. These have come about as a result of the continu

ing influence of the society and culture in which Jews seem to have 

found a ref'uge. In addition to this, a number of authors indicate that 

many Jewish parents today no longer maintain their responsibility as 

parents. Many of them lack the knowledge and interest in religious 

Jewish education. The children feel keenly the lack of a model upon 

which to base their thinking and practice. This situation leads to a 

mutual frustration for parents and children. 
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Nonetheless , many parents are eager to know about their Judaism, 

but they do not lmow how to go about it . Thus, the main goal of this 

·thesis is to provide some knowledge on the subject for those who value 

it and desire to pursue it further. The topics discussed here are 

designed to be used for adult education discussion groups, as well as 

temple youth groups, as a beginning step . 

. . 
. . 

.. ' . ... "' 
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INTRODUCTION 

I am asked why' I 8lll a Jew. It. is to you, 
rq grandson who are not yet born, that I would 
make rq reply. 

When will yo\l be old enough to understand 
•? My eldest son is nineteen years old. "7 
younger son is fourteen years old. When will you 
be born? In ten years, perhaps fittieen. ~. • When 
will you read what I here set down? About 1950, 
1960? Will people still read in 1960? What fom 
will the world then take 7 Will the mechanical 
have Sllppressed the spiritual? Wil1 the llind have 
created a new universe for itself? Will the problems 
that trouble ma to-day exist for you? Will there be 
any Jews left? . 

I believe there will. They have surYi.Ted · 
the Pharaohs, Nebuchadnezzar, Constantine, Moh8J11118d; 
they have survived the inquisition and assimilation; . 
they will survive the aut0110bile.l 

. . 

. . 

• 

How u.n;y fathers and grandfathers like -Mr. Edaond neg will be 
,.. 

among us in two or three generations from now? How ·~ Jewish parents 

will have the type of insight toward the Jewish future, and toward 

Jewish survival as a whole? 

These are the questions which have concenied 11e duri.Dg the las t 

.tour years. The more I thought about the problem; the aore I believed 

that sOll8thing should be done, and soon. In the course of rq thinldng 

I realised also that the _probleas can be reduced to one basic topi c, 

name~, the Jewish f~. In rq opinion the core ot our problea lies 

within. this institution. We may have aaJ1Y religious schools, aan;y 

institutions and many Jewish teachers, but we still need tbs t ud.ly as 

our foundation. tJnless tl8 have a strong and healtb7 J ewish faall)r, our 

endeavour to survive vill account !or veey little . 

We need Jewish parent s who lmow thoroughly their roles and duties. 

Un.fortunately, IWl1' parents do not know t heir roles and obligations 
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because ot their lack or Jewish knowledge. 

In 19' experience 1n various congregations, as a teacher and 

student rabbi, I was shocked to ~ind that many parents had even less 

knowledge ot Judaism and its tenets than the mna.11 amount retained by 

their own children. It is a sad thing when even these children lose 

their interes t in continuing Jewish studiesj"after they find out that 

their paren~s· lmo~ less than they do. Why should thet atrlTei·.tQ::be 

better than their parents? 

<:be point must be made clear: not all parents who lack a know

ledge ot Judaism wish to keep it that way. Many of them were not 

fortunate enough to obtain a knowledge and understanding ot Judaism 

because of a variety ot reasons. Some, tor instance, did not receive 

art3' Jewish background from their parents. They grew up with the mere 

knowledge that they are Jews, and yet the7 ~re not given instructions 

in what it means to be a Jew. These are the parents of our present 

time who know very little about Juda.is•, and 7et· they desire to give 

their children more than they have had. The·· ·di:t.ficul t part is when the 

children, lacking an example, simp:cy refl1se to learn aor9 than did 

their parents . 

The children live in a different age ·than that of their parents, 

and, rightl.7 or wrongJ.7, they do not feel that 'their religion cai,i ~~lp 

the11 • . They feel keenly the lack of a aodel upon 'which to base their 

thinking and practice. This situation leads 'to a :1111tual frustration 

for both parents and children. The parents feel frustrated in not being 

able to ac~omplish the goals they had set for their children, and the 
. 

children feel frustration tor their lack of response to their parents. 
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Many parents are eager to know about their Judaism, more than we 

are completely- aware ot, but they do not know how to go about it. I 

have been approached by many parents on nume~ous occasions with questions 

such as: ''Rabbi, my son simply refuses to study for his Bar MitZTah. 

He does not have the time, and I do not know how to help hi.Jll. 11 This is 

a typical expression of feeling on the part of a father Mho feels guilt:y 

tor not being able to teach his son about his "Jewish heritage, and to 

present him the Jewis h outlook with regard to leaming and fllltilling 

the Di Tine command. 

Che day I vas discussing youth actiTit7 at'" the temple tri.th one 

ot the temple officers. In the course of the conversation she said to 

me, "Rabbi, I 11Ust admit, I go to temple because I am &!raid that, after 

all, there uy be a God. If I don't go, I ma:y be punished. ~ 

The questions are llUUl7 and the problem is clear. Jewish parents 

need to he taught, since a great ~ of them are reall.7 ready to learn. 
1 . 

In s:r bi-weekly congregation I was approached b7 a group of elderl.T 

people with the request that an adult education group be formed to 

learn Hebrew. Attar the first two sessions I discovered that the group 

was not reall:y interested in learning Hebrew. They had so111e problems to 

discuss, · and they wished to eall the• Hebrew •. ··Jn our study group Ml 

learnecl nry little Hebrew, and the discuesions:·centered 11&1nl7 around 

problems confronting the group, problems ab°'2t home, children, aarriage, 

grandchildren, etc. This is one ot the aai:lf- reasons ~ I chose to 

write rq thesis on the Jewish family. 

M;y second, but no less important reason, concerns Jewish survival. 

I believe that, unless NI acquaint Jewish mothers and fathers with the 
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basic Jewish concept of the family, and family lite, we will not be able 
. . 

to bring up children with a Jewish outlook toward life in genera1 and 

toward the Jewish family in particular. 

There are a variety of ways to educate adults. They aay gain soM 

Jewish lcnowledge through seraons given by the rabbi in ·the temple; they 

can teach themselves a great deal it the interest ··is high; they can 

attend lectures on Judaism given by university· professors it they live 

near a university, and so forth. Iri 'lll3' opinion, the 11&in way to bring 

about meaningful learning is through consciouslj planned and.organized 

progra.Jl8 in the temples. These programs can be the real sources ot · 

adult education. 

I have no intention o! solTing any problems in this thesis. My 

attempt 'is· to present a variety o! Jewish experiences regarding the 

subject, with the hope that these will create'· ~ ·proper awareness, and 

consequently- stimulate the reader to re-examine his position and. come ·to 

some conclusions. • () 

This thesis will probably- be utilized most efi'ectiYely- by two 

groups: 1) those who are interested in gaining a general idea of what 

constitutes the Jewish family; 2) teachers or counselors or adult educa

tion groups. · My main purpose, howenr, ia to have it used, in either 

case, as a guide for group discussion. At the end of each chapter dis

cussion questions are presented. These are on'.cy a brief beginning in 

the hope that Uny aore will be raised bT the teacher or leader of the 

. ' rm v•' group. 

I have attempted to maintain a basic qstem throughout the thesis. 

Each chapter deals with basically one· problem, or topic. ~ •thod is, 
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first or all, to .present the problem in· general, and discuss it trom the 

standpoint of the Jewish tradition, and then re-state it as it confronts 

us today. I have concluded each chapter with some suggestions and ques

tions. 

F.ach chapter may be dealt w1 th separate}7. In other words, it the 

reader is interested in some aspects o! Jewish education, he PY read only 

the chapter dealing with this subject. Thus, in utilizing the material 

to be found in this thesis, one need not follow the sequence which I have 

set forth . 'lhe needs and interests of the group will determine which 

chapters are to be dealt with in depth, and which can be surveyed less 

profoundly. 

· In order to do .justice to the subject, I felt compelled to cover 

the min phases Nhich constitute the tami]J. Each chapter, howeTer, 

could be treated as a thesis in itself. Since wry main objective is to 

present a general view with regard to each topic, I felt it necessaxy to 

discuss only the major points of each topic, in order to enable 117sell 

to submit a aore or less complete picture of the Jewish tamily. There 

are certain aspects, however, wbich I ban chosen to omit at this time. 

These are such topics as the Jewish concept of the widow, Jewish orphan.a, 

illegitimate children, birth control, and so forth. 

The T.ast •aterial contained in the Bible and the Talmud are rq 

aa.in sources tor the Jewish Tiew on each of the problems presented 

herein. These works are the foundation upon Mh:ich I han based the dis

cussion of each topic. The7 provided a basis for comparison with the 

remainder of the source material Mhich set forth the aodem point of view. 
' . 

In many cases I have quoted Biblical or Talmudic verses in order 
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to prove various points . These quotations can also prove nluable in the 

group discussions, making more convenient and available s0fll8 ot the 

sources needed. 

Some of the Biblical and rabbinic quotations Nhich originally 

appeared in Hebrew are 'tq own translations. I refer primarily to quota

tions from Sefer Ha-Aggadah. • • 

Regarding quotations trom rabbinical sources found in secondaey 

aaterial, a footnote appears at the end ot. the quotation to indicate the · 

various interpretations given by the authors of secondary material. 

To sum up, the main purpose o! this thesis is to illustrate, in 
. . 

a general way, the concept of the Jewish !ami.11' 1n the past and present. 

It consists ot a collection o! materials written on the subject by 

Jewish and non-Jewish authors. The emphasis is upon the :tnture of the 

Jewish family. It is written primarily tor a program in adult education, 

or tor group discussions. Several problems have been presented for the 

consideration ot the group. 

It is rq hope that. the issues put forth here will create an 

interest among leaders of group discussions to present their own ques

tions and reach some Taluable solutions. 

. ... 
1. Plaut, Gunther w., The Growth of Reform Judaism, World Union For . 

Progressive Judaism, New York, 1965. 
) 
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CHAPTER I 
. ' . 

THE HISTORY OF 'llrE JEWISH FAMILY 

A. The Family": A Definition 

Almost every definition ot a family will indicate that it is a 

social group consisting of parents and their children, forming an 

important economic and biological unit. 
'• 

There are broader definitions ot family. The Bible, for instance, 

refers to the entire children ot Israel as one big family. "Hear this 

word that the Lord hath spoken against you, O children or Israel, 

against the whole family which I brought up out of the land of Egypt." 

{Amos, 3.1) 

In political science, too, the tena family has been used to 

indicate a collection ot nations. In many instances when a country 

Yi.olates the international law of the nations, it is most likely that 

this particular country Mill be conde1111ed tor the "ri.olation of th• under

lying law lid.ch has been accepted by all nations. .The condemnation ot 

that particular country will stress the tact that Country! does not 

deserve to d~ll among the t8J'lily of nations • 

In our Jewish tradition, a Yi.olation ot one ot the principles of 

the Jewish tudly trill result in either excOlllllU~cation ot that member 

ot the family or the death penalty. The law ot the rebellious son signi

fies that if a man has a stubborn and rebellious son, mo will not 

hearken to the voice of the father and the voice ot his aother, then 

shall his father and his mother bring hi.Bl unto the elders ot the city; 
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and all the men o! the city shall stone him with stones that he die. 

(Deut. 2 :18-21) 
, . 

The concept ot family in the past expressed a broad view. Every .. .. 
relative was included and belonged to the family. Elderly parents lived 

with their married children; the in-laws lived with their married son 
' ... 

or daughter, self-supporting children lived with their parents and so 
• I f' ' 

forth. Modern sociologists stress the fact that this custom of main-
' l 

taining a large family unit is unhealthy to the growth and development 

or the fAJDily. In our day and age, the modern man should realize the 

importance of the word !and.ly. The tenn family has come to mean !ewer 

and fewer people. The ideal family ullit should consist only of a bus-
.. ( 

band, a wife and Iii.nor children. Therefore, tor our purposes, we will 

discuss the small family unit, namely, husband and wife and their 

children. 1 : . · j •• • 

. . 

.. . . 
. , . .. .. 

r 

... 

. d t 
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B. The Problem 

Why is it so important to learn about the t&Jlrl.ly today? 

It is vitally important to study the problems confronting the 

family unit in general and the Jewish family in particular. Each and 

every one ot us belongs to a family, or desires to belong to a famil.7. 

It is an important subject, because tha institutions or urriage and the 

family today are passing through a crisis. The symptoms ot this crisis 

are: 

a) Increasing rebellion of children and youth against the 

authority ot their parents. 

b) Revolt of women against the authority of the husband in 

marriage and family affairs. 

c) The increasing res tlessness of men. ' 

d) Increasing fcunily 111obility, di~pting family .life. 

These are only a few symptoms of the deepening problem confronting the 

Jewish f8.Jllily today. Many people have forgotten the basic concept and 
. 2 

the fundamental principles constituting marriage and family l.11'e. 

For us as Jews the consequences are much aore complicated. Mis-

conceptions of marr:lage and family responsibilities ban arisen, and 

even 01Jr survival as Jews has become questionable. In Jewish literature, 

marriage and family life were considered holy and sacred, but the ideas 

of sharing with one another and loving one another have lost their 

flavor in our present con!\lsed and restless society.3 

Pepple in general claim that they are liberals, and that tbs old 

concept of ~ami~ should be reinterpreted according to the demands of our 
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time. Liberalism in our time has given man unlimited power to choose and 

to act according to his reason. It has been taken for granted by many 

people that liberalism created a new image of man. Unfortunately, the 

new image did not solve our problem, the problem or family life based on 

love and mutual understanding. No matter how liberal men and women may 

think they are in theory, in reality they are emotionally limited and 

entirely unable to share the one they love. The results "Of this inability 

to s hare and love are the known facts of broken homes, unhappy marriages, 

and a total loss of family integrity.4 

Some people among us claim that the democratic' principle in 

politics must be applicable to family life. That is to say .that each 

member in any family is given the freedom to decide and choose his own 

way. At the same ti.me they neglect the idea that democracy in family 

organization means that each member of the family shall have a voice in 

family affairs and in detenninillg family development. 

The Jewish family has a special function. Jewish fam:i..ly life has 

been developed through customs and ceremonies in the home rather than in 

the school or the synagogue. 'Ibese customs and ceremonies have made 

the Jewish home not only a refuge and defense in the time of trial and 

oppression, but a sanctuary and a source of joy and courage and inspira

tion in every period of Jewish life.5 

Where is the integrity of Jewish families today? At every step 

of the way we are confronted with · a problem. Children no longer share 

the common language with their parents; parent-child relationships are 

frequently no longer based on warmth and love; children who .leave their 
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parents ' home for a college education lose maey ties w1 th their famil.1'; 

their lack of profound Jewish education often leads them to marry out o! 

their f'aith; parents are too busy to spend some time even with their , 

minor children. Our rabbis no longer see their confirmands atter their 

graduation from the religious school. Bar Mitzvah services and confirma

tion ceremonies have become •re social affairs and the criterion for 

their religious profundity is the amount of cha11pagne served at the 

cerernony. Our chi1dren today are provided with every conceivable . 

material thing and at the same time live in a spiritual vacuum. Have 

we, the parents, the teachers, the rabbis, the spiritual leaders, the 

counselors, asked ourselves what is happening to our Jewish home? To 

our Jewish faaily? Have we ever stopped in our daily routine to ask 

ourselves what is our direction and tilat we expect .troa lif'e'? 

Our. problem is deep; it is frightening and painful. Is there 

anyone to give us an answer? Are we waiting for the Messiah to )>ri.Dg 

us together again? 1 

These are only a few examples of our present situation. Perhaps 

we as Jews should start looking back and discovering how our ancestors 

dealt with these probleas. .ls Jews we ought to know our tradition. The 

knowledge of our tradition may not solve our problems, but • have to 

start so•where! We have to begin our search with all our endeavor, at 

least to be able ,to understand our position and then ask ourselTWs: 

Where do we go now? 

\I 
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C. Th.e Famil.y in Jewish Tradition 

In eve17 historical survey or investigation, historians tend to 

prove the interaction in hwnan history... In . every treatise, the scholar's 

duty is to speculate and prove in depth the aillls and destinies of otir 

ancestors, in order to see how they went ~bout butid:l.ng their homes. 
' . 6 

Without our past, there could be no knowledge at the present time • 

Without the Biblical period we cannot understand the Second Temple 

period. In our search through Jewish past histo17, we !ind the ideal 

structure or family life, during the period of the fathers .1 The Bi.bli-

cal period, according to so11& historians, laid the foundations of the 

religious and social life of the Jewish people. Sind.larly, we may

assume that the family institution was the basi~ tor .ihi.s development.a 

The Jewish family always had a very unique position in the 

emergence of the Jewish nation. The Jewish .t'ami~ has alway-a been 

united by the illtegrity of its •embers. The influence or Jewish tradi-

tion, the customs, the laws and ordinances , perpetuated its structure 

and its strength from generation to generation. In that respect, the 

Jewish family is conservative by its nature and it has a strong tendency 
, t . 

to 1'18.intain the precepts of the tormer generations. Our people want 

through a long series of rulers, and kings. Different nations and 
.. 

countries experienced a vast Tariety. of cultures, but in spite ot all 
~ 

this, the fam1.ly kept its unit7 and 11aintained its uniqueness aaong the 
\ 

nations. Therefore, the Jewish tudly had becoae the spillal cord of 

the existence of t~e Je~sh people.9 'During the, Qreek and Ro11&11 ~riods, 
there was a natural influence between the Jewish culture and the 
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Hellenistic culture, but the Jewish family kept its purity. Our Jewish 

spiritual leaders in the past conceived of tbe family '-s the basic , .. 

element to maintain their religion. Therefore, they considered marriage 

as one of the most important religious functions. For that reason they 

used all their influence to make the marriage ceremony a religi01Js 

function, restricted by laws and given over to religiot1s lea&lrs. Conse

quently, everything mi.ch was directed to, or connected with 11arriage, 

received unusual treatment. 

Even during the nineteenth century', when secularisa came onto the 

horizon and the Jews gained emancipation, the family unit kept as it was, 

with responsibility and tremendous respect. '.thus all marriages, accord-

ing to the laws of Israel, were recognized b7 the governments of Eastern 

Europe and Asia. Keeping the family alive, healthy, and happy had a 

very strong emphasis in our Jewi.~h tradition.10 One can find ll&IJ1' 

"halachot" with regard to f'amily life directed and focussed toward pur-

suing peace within the Jewish family. Some of these "halachot" ware 

introduced in a veey humanistic way. The rabbis called it '!or peace 

in the house.' (Shlom B'•yit}. These"halachot"were introduced b7 the 

rabbis during and after a series of requests for diTorce. The rabbis 

held the notion that 8113' request !or diYorce was a result of llisconcep-
11 . 

tions on the part o! the couple. , Thus, they belieftd that guidance 

and direction should be giTen to those people betore 8llT diTorce. 

Divorce was consi&!red. by the rabbis as the la~t resort in solving a 

marriage problem. The Teey term family was taken by M1J7 people to be 

identical Id.th the word joy. Th• family, therefore, receiftd the high

est degree ot consideration. It was recognized as a supre11& factor in 
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the life of the individual. This highly recognized notion with regard 

to the .family did not come about trom nothing; it bad substance and a 

Divin 12 . 
e source. The 01d Testament is f'ull ot sources, information, and 

dialogues with respect to the high position of fami~ integrit7. We will 

indicate a few examples: When Jacob decided to leave his uncle Laban, 

he called his wives Rache1 and IAlah to consult upon the aatter with him. 

(Gen. 31:4-16). David appeared to be .faithful and conscientious to the 

needs of his fami~ and household. · (II. Sam. 13:6-7). 'When Jacob 

reached his old age he gathered his entire tudl.y' to share with b.iJI his 

Ti.sions of' the .tuture. 

"And Jacob called unto his sons, and said: 'Gather 
,.ourselves together, that I aq tell you that which shall 
befall 70U in the end of da7s. " 
(Gen. h$t.f.l) · .., 

When Jacob's family were- searching for food in F.gypt during the famine 

period in the land o! Canaan, the7 went to Egypt together, 11nited as one 

!and.~. These are just a few eXaJllples from the Biblica1 tiJDe; there are 

many more. - .., 

During the Ml.ddle Ages; the Jews attempted, as long as it was 

possible, to follow in the footsteps of their fathers frOll the Biblical 

period. Since they were persecuted allllost eveeylihere, t.he7 needed to· 

present something like a unit.d tront it they were to face the problems 

which raged around their homes and lives. Thus, their homes and families 

played a remarkable part in strengthening the _power of the Jewish coa

muni ty. Our people •re con8tantly" .. facing the . problea ot surrl val. 

The7 were left with the heritage of the Fathers and wished to keep it 

wherever they .dwal.t. There is no ::.doubt, however, that Jewish life at 
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home and the strength ot the Jewish famiJ.7 contributed a great deal to 

Jewish surviva1.13 

The communal organization regarded the tamil.7 as one ot its fore

most cares. Jewish lite .felt at home more than in any other place 

besides the synagogue. The head of the family was the domestic tigure. 

Judaism demanded devout attention to all the details of lif'e. The 

father possessed the knowledge necessa.r.r tor obeJing the laws concerning 
' 

home ritual, the !andl.y regulations tor the Sabbath and more occasional 

household arrangements. The wife was respected and honored. en every 

step o.t' the way, the Jewish ta.mi~ was the prillle factor. We can. speak 

ot coummnities, ot synagogues, schools, or any conceivable institution, 

but above and beyond UQ" institution, the Jewish family was considered 

the basic di.llension of Jewish l.U'e. Education · does not grow on trees 

nor can apples grow on dry land. Every development in &J11' phase of lite 

must have its roots and foundations somewhere •14 

In Judaism a special place is occupied by the home as a center 

of religious lite and NOrship,_ almost co-ordinate with the synagogue 

itself. Throughout Jewish history, the attempt to reproduce in the hoJlle 

the order and mood of the place of worship has never been relaxed. The 

inter-relationship ot sanctuary and home has been responsible !or at 

least two important results. ~ the one hand, the Jew did. not reaain a 

stranger to the ceremonial and purpose o! his sacred institutions. On 

the other hand, his heme and home lite wre transfigured. His residence 

became a habitation o.t' God. The sacred and secure feeling ot the home 

w.s achieved by a religious discipline who.se purpose was constantly to 
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prompt a remembrance or the past and the heritage or the fathers. Thus 

the Jewish heme became a sanctuary in miniature, its table an altar, its 

furnishings instruments for sanctity. In a sense, every detail of family 

life is an expression or·the pattem of sanctity. Jewish homes, tor 

example, are generally expected to contain basic religious texts such 

as the Old Testament, Co111111entary ot Rashi, and perhaps the abbreviated 

Talmud. It is not uncollUl'lon to !ind in a Jewish home an excellent librar,r 

with Tolumes handed dotll from father to son. Similarly, the various 

family festival celebrations, with their rituals, constitute actiTities 

that bring the Divin• nessage very close to the Jew. It was incon

ceivable to assume that the Jewish child would forget the beauty of the 

Seder at Passover, or the kindling of the light daring Hannukah, or the 

15 sight or his mother kindling the Sabbath lamps. 

We have discussed briefly some aspects of Jewish taaily life • 

There is a vast amount of material on the subject which has not been 

included here. I have attempted to show nrr briefly the position ot 

the Jewish .family in the past. 

'( 

t ' 

.. . -
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D. The Problems Confronting the Jewish Family Today. 

~fter discussing prertously the concept ot the Jewish ta.mi~, trom 
' . ~ . 

the traditional standpoint, one might ask what has happened to the Jewish 

family today. 'What has happened to the warmth and: sanctity of t he Jewish 

home? What has become ot the integrity of the Jewish family? I:n short, 

lilere do we stand toda7? ., 
-

<kl.a could ask ma.n;y questions, but who aaong us coul.d give the 
~ 

answers, or pro'ri.de us with remedies tor ·our desperate situation? We 
.,, . . . . 

live in an age in which th• machine pla7s · a dominant role and innuences 
... >; 

our li Tes. The computers have all but taken OTer our reason and abili t7 
... .. \ • J 

to think our own thou~ts:. We ll Te in an age in which the old s7stem 
' ' 

ot Taluas has vanished like the snow Of 79sterda7. The Jewish C0111D1Jnit 7 
- . ' . . 

opened its gates to uw Tal.ues and gave freedoll to its members for self-

expression and sel.!-deteraination. 
~ .. 

.. .. 
. ,'ft •. 

r 

, . 'I 

Our people fought tor freedom all their lives·? . Now we have i t , 
' 

but unfortunately we do not know what to do with it. Throllghou~ our 
• I 

history, we had a series of principles fG>r which our ancestors gave 

their lives . Today we have lost sight of these principles , and we l ack 
•. ., t .... "' :' • 

• II 

the i.l!lsight to adopt new ones. . '. 

It is not altogether the f ault of our generation. We ·wre throe 
• • , ( I > 

into the situation part~ because of t he external pressure of the 
.. - • ' ~ fl ~" . ~ .,, 

soc1~t7 around us, and parl.17 because o"Sf internal problems tor which we . .. . . 
are di.~ect~ responsible. Judaism, ~ haft said, is a unitary qste• 

. . . . 
of l egislation. As soon as we transgress one ot the precept~ ot the law, 

or question i t s validity, the authority ot the entire system is 
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challenged. As an elder Jew put it: ' 

"If they (the children of Israel) ·have to work 
on the Sabbath, they also do other things they should 
not do." · 

Warner and Srole, in their book, The Social Systems of American Etlmic 

Groups, presented the following stoey: 

. "When I first came over from the old countey men 
I was eighteen, I was as religious as anybody. I did not 
do anything I was not supposed to do. But I had to get a 
job, and the only job I could get, I had to work on 
Saturday. So what could I do? The first SAturdaT I 
worked, I felt as if I was cOJlllll.i.tting an awful sin. The 
next Saturday was bad, but not as bad as the first. So 
little by' little, I got used to it. And now it doesn' t 
bother 11e in the least. But that was only the beginning. 
Soon, because some boys aade Ian of me, I ate rq first 
ham sandwich. The first bite I tried to swallow, but it 
would not go down. I tried again, and still it would 
not go down. The third time it slid doi«i. I was sick 
all day. But I got over it, and now I like it. So I 
did not go to Shul on Saturday, I ate treht, and I 
thought to JIYself: 1What is the use? If I have sinned 
so much, there is no use being a hypocrite.' So I gave 
up my ideas about trying to be orthodox, and 1ff7 ideas 
about sin. I did mat was necessar)" and what I NBnted 
to do, and that was that. I ma:r be a poor Jew, but say, 
I am honest. Still I am a Jew. I go to Shul on Rosh 
Hashonah and Iom Kippur and go to the Passover Seder at 
M7 in-laws. This is not much, but say, it is better 
than nothing. nl6 

It seems that JlallY thousands o! Jews have gone through the same process. 

Many people among us grow up in a religious home, and in spite o! the 

strictness ot our fathers we have chosen our own wa7. M8D.7 of the 

changes that we took upon ourselves are undoubte'cD.y inevitable. We 

challenged the entire system as a. resu.lt or our society and its culture 

and the demands of the modern way or life. The question -.s, Nhere ct> 

we stancf7· How tar do NI go? We responded to the inevitable needs of 

the modern society and now NI are facing the inevitable assiailation. 
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We no longer have the same joy of farai.11' life based on our tradition. 

We lost the authority and respect for our educator's, as well as our 

father's authority. Many homes in 0ur midst have become empty of any 

Jewish substance. Our sacred orientation toward religious and family 

life bas been demolished and even our enthusiasm for learning has ceased 

to exist. The youth in our generation no longer take upon themselves to 

follow the norm presented b1' their families, teachers or religious 

leaders.17 

We as Reform Jews realized the need for change long ago. We did 

challenge:: the authority of the past. At the same time none among the 

founders of the Reform movement meant to bring about a total annihila-

tion of our Jewish religious sy-stem. Ev'ery society in any given period 

has different needs, but each society produced its own tools, . its 

leaders to employ those tools, and its own philosophy to cope with their 

needs. Our problem, however, is not the revision which has been 1118.de by 

the founders of the movement, nor the modern approach held by' many o:t 

our rabbis and religious leaders; the problem is among the followers 

who have lost interest and spiritual depth. The Jewish family .was 

always tied in with religion. Religion by its essence must be dynal'li.c, 

with a ceaseless desire for the betterment of human life, for a search 

to improve naa 1 s life and consequently to bring peace to every home and 

every family •18 

we discussed the relationship between Jewish family life and 

religion in order to show the interdependence between the two. We 

cannot talk about the integrity of the Jewish family td.thout the guidance 

of religion. Similarly, we cannot discuss religion without paying full 
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attention to the family' unit. Most theologians w.il.l agree that religion 

meant unity and the ultimate goal of such \Url.t7 is to give shelter to its 

members. The foundations of this unity start at home. If there is a 

lack of unity at home within the family', the unity cannot be achieved 

elsewhere, not even in the synagogue.19 The basic unit tra1 which 

unity nows is the family'. Juvenile Court workers indicate very clearly 

that~ or their delinquent children get into trouble because they 

come trom homes that have no unity, no real love, no true famil.7 life, 

even where they have not been broken by divorce. The pace of aodern 

living, the necessity which sends mothers to work outside the home, our 

h1.gbly organized social life, allows leas and less leisure hours tor 

famil.7 living; furlJ.7 lile with no roots in religion bas undermined 

maey a home. 20 Unfort~nate~, Jl8ll1' among us toda.7 keep neglecting the 

basic concept, that home and family life has grown out of the long 

experience of the rape. We as Jews have to realize this fact more than 

any other religion, since wa were told and taught fro• generation to 

generation the purity of the family, the necessity to love and under

stand; and to share with our furl.lies Ki.thout selfishness. We were 

exposed to the responsibilities concerning fami~ ill• and the relation

ship between the Mmbers of the !811ily. Perhaps _ we no longer realise 

that family life came out of the needs ot men and women tor each other, 

out of cooperation in lite and work, without which human beings cannot 

survive. 
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E. Suggestions and Questions for Group Discussion 

Up to this point, I have outlined briefi;y the situation ot the 

Jewish family. We indicated its position in the past, and dealt ~th the 

present situation. I must indicate, however, that in hllJll8Il history-, as 

well as in family life, there is always a conflict between the past and . 

the present. We long nostalgical.ly for the past, and at the same time 
. ' 

we adopt new ideas and new ways of life litl.ch are alien to our basic 

beliefs. The question is, where do we stand, and what will be our 

principles for the future? , 

It is a bard task to tell people what to do and how to live 

their 11 ves. In the past this problem did not exist. The Jewish com

munity maintained a tremendous power and authority., which ultimately 

affected and influenced the Jewish family life. We no longer have the 

same structure c;)f the communi ~;y in which every ll8mber was. counted and 

known; that closeness le.ft us as soon as we went out to 'he new world. 

We denied the past as being mean:1.ngless, but we did not provide a new 

syste11. 

The sociologists who have studied the subject .t'al1 into two 

groups with regard to the solution of the problem ot· !8Jlli.ly life : 

those liho look toward the :iJllprovement of family 11.te within the present 

social framework, and those who adY(;)cate a change in the basic trane-
. . ' 

work, particular~ in the domestic institutions of courtship, marriage, 

21 and the family. On the one band,, we need social action to improve 

famil;y life without radically changing or challenging the basic social 

system. It can be done through pre-marital counseling and the use of 
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tests of maturity; as well as with programs of education tor marriage 

and parenthood. On the other hand, the improvements should be made from 

w1 thin. There will be no use !or marriage counseling or maturity tests 

if the people involved do not live up to the high ideals and principles 

required by the marriage counselor or the religious leader. In the 

final. analysis, the hoJ118 plays a Tital part by p~ovidillg the individual 

with the basic needs and instructions tor life. 

"The ideals ona torma~;O.f l°"" and aa.rriage 
represent a projection of the highest experiences 
which he knows and express the 'Values which he puts 
upon the home and taaily life. " 22 

This high value of family life requires among other things, 

solidarity and cohesiveness. Two major facts are determinants of 

family solidarity: the degree ot attachments between family J1e111bers; 

and t.he existence of a . general sense ot group loYal ty. As Rabb~ Brav 

states it: 11When the former is discovered to be 'high' and the latter 

'strong,' the strength o! the solidarity ls beyond dispute. n
23 

Questions for Group Discussion 

1) What constitutes a fud.ly in general and the Jewish faail.7 in 

particular? 

2) What are the problems confronting the Jewish family today? 

3) What are the differences and similarities between the Jewish taaily 

today and that ot the past? 

4) In mat way do you think we can improve Jewish family lite? 
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CHAPTER II 

MARRIAGE 

A. Definition 

The . term marriage means aaey things to many people. Some consider 

marriage a means to an end, such a~ those mo aa.rry to~ aoney; some 

consider marriage a solution .for an immediate problea; others lllllT7 with 

the intention ot breaking the marriage up a!'ter a Mh:lle, and so torth. 

In Judaism, when we speak of aarriage, w8 definitely do not refer 

to one of the above examples. By marriage, we aean that tvo persons of 

different sex undertake, for the time of their marriage : 1) to live 

together {common life} ; 2) to beget children and to bring them up; .3) to 

care !or each other 1 s welfare •1 In Jewish eodes the concept or defini-

tion ot ma..rriage is much more explioi t. It is as follows: "When two 

people get married with the intention of being married. tor one dq only, 
" . 2 

they are married tor the whole of their lives." 

The ,,;mtdsrlying principle in Judaism with regard to marriage is 

the commitment. When two people decide to aarr;r each other·, -they take 

upon themselves the conmd.taent to live together for the rest of their 

lives. The interpretation given to this conmitment by the rabbis is 

ba.se d on this : n. • • And that ye go not about attar your own heart and 

your own eyes after which ye use to go astray." (Num. l.S: 39}. The 

interpretation of this verse found in the Mishna was connected with the 

oommi tments 0~ marriage. A married man shouid not go astrq from bis 

3 
wife by seeking another woman. 
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B. Historical Bac1cground 

1~ Biblical ])!.ta ... 

In ancient times the concept of kidnapping was a C01111lon custoa. 

When a group of men sought marriage, they attacked the neighboring 

tribe and kidnapped their women. 4 This custom N&.s practiced even among 

our people. When t he members ot the tribe of Benjamin lost . their wo11en, 

"The children or Israel had swom saying : 'Cursed be he that giveth a 

wife to Benj8.Jlli.n. '" (Jud. 21:18) The tribe of Benjamin could not be 

content with the situation; tberefo;-e a decision -.s made by the tribe . . 
to obtain women for them by ll8ans ot kidnapping: 

And they commands d the children of Benju:in 
saying: 'Go and lie in NBi t in the rtneyards; and see, 
and behold, if the daughters of Shiloh cone out to 
dance in the dances, then come 7e out or the rlneyards, 
and catch 7ou every aan his wi!e of the daughters ot 
Shiloh; and go to the land ~f Benjamin." (Jud. 21:20-21) 

Another custom practiced with regard to marriage is known as an 

agreement: when two people meet each other in the mrket~place and they 

both express their wish to •rTT each other. In a case like this it was 

the daty ot the man to bring his chosen Kit• to his hoae and ha~ inter-

course wi t.b. her. 5 r' · " 

The marriage between Isaac and Rebekah indicates that this custom 

was practiced aaong our peoples "And Isaac brought her unto his mother 

Sarah's tent, and took Rebekah, and she became his wite. " (Gen. 21': 67 ) 

In addition to this C11Stom, t he Bible tells us of yet another way 

to obtain a td.te: 
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When thou goest forth to battle against thine 
eneruies, and the Lord thy God delivereth them into thy' 
hands, and thou carrie st them away capti ft, and see st 
among the captives a woman of goodly torm, and thou 
hast a desire unto her, and wouldest take her to thee 
to wife ; then thou shalt bring her home to thy house " 
(Deut. 21:10-11) · ••• 

2} Polzgamy and Monogamr 

There seems to have been no 11.ait to the number ot wives or con

cubines a aan might have, except vi.th regard to his ability to maintain 

them and their children. In reality, only men o! wealth, chiefs or 

kings, had 1l8llY vivas. Gideon the Judge ' i~ mown as a aan who had aanyi 

"And Gideon had threescore and ten f!Ons of his body begotten; tor he had 

1D8lJY wives." (Jud. 9c30). ling David's case '. is dmUar: "And David 

took him more concubines and vives out ot Jerusalem, atter he was o0111e 

from Hebron ••• " (II Sam. 5:13). Solomon followed his tather.•e· path: 

"King Solomon loved uny foreign women ••• " (I Kings 10 :1.). 

The patriarchs, on the other hand, did not have a.any wives. 

Isaac appears to haTe been content with one. The custom of later times 

was designed to lllait the practice and to change the custo11 of pol.Tgam;r 

even among kings: " .•• Heither shall be lllUltiplT wives to himself,, that 

his heart turn not away ••• " (Deut. 17:17). 

The prophets condemned and discouraged polygUJ1'. When they 

represent God• s relations to Israel the CC!>nf'iguration ot marriage becomes 

a jealous husband choosing and betrothing to billself one beloved wi.te. 

(Hoa. Chapter 11; Isa. l:l} 

As we mentioned previously, pol.ygantr was practiced only by' a ·'f8J:"7 

few W8altby people, or men in power. 
But even these tew instances were 
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condemned. Mo~gamy, however, was exalted in the Books or Proverbs and 

Eeclesiasties. The following quotations from these books show clearly 

that •onoga.my was the favored aethod of fami.1.J' liTing: 

Say unto wisdom: 'Thou art sy sister', and 
call understanding thy kinswoman; that they may keep 
thee from the stranger woman, tron the alien woman 
that maketh smooth her words. 
(Prov. 7:4-5) 

House and riches are the inheritance of tat.hers; 
but a prudent wife is from the Lord. 
(Prov. 19:14) . 

A. woman of valour who can find? For her price 
is far above rubies. The heart of her husband doth 
safely trust in her. .(Prov • . 31: 10) · 

Enjoy life with the wit• td'loa thou lovest a11 
the days o! the lii"e of thy Tani ty. 
(Eccl. 9:9) 

I/ 
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C. The Concept of Marriage in Jewish Tradition 

Marriage in Jewish tradition is a religious command; the first 

6 
command addressed by God to un. In the stor,y ot creation, after God 

had created man, He co11D11anded b:im as f ollows: "And God blessed them; 

and God said unto them: 'Be fruitful, and nltiply, and replenish the 

earth, and subdue it, •. • " (Gen. 1:26) 

The Talmud stresses this new: "The unmarried liTes without 

joy, without blessing, and without good." (Jeb. 62b). The pasQages in 

the Talmud concerning marriage signi.f'y that our rabbis approached the 

subject not only from a religious point of view, but also trom a psychol

ologieal standpoint. We of the twentieth century claim that aan needs 

a home to fulfill his sense of belonging. For our rabbis , a wife meant 

' a home; hence the saying: "A J11An't11 home is his wife." (Jona. I.l). 

And Rabbi Jos i said: "Never have I called r.q wife by that word, bot 

always 'rq home.! ." (Shab. U.8b). 

The attitude toward marriage was positiTe even to the extent 

that man is permitted to a.11 a Scroll ot the Law 1! the money is needed 

for the purpose or getting married. (Megillab 27a) 

Marriage was recommended by the rabbis tor a Tariety ot reasons. 

For our purposes we shall indicate two basic ones: 1) to secure the 

daughters o! Israel; 2) to raise learned children in the Torah. With 

regard to the first reason, the verse "Profane not tb1' daughter to make 

her a harlot," (LeT. 19:29) was applied by the rabbis to a un tdlo 

..1-l ..... lP _ ........ iage tor his daughter eTen though she was of 
uu ayed in arrang~ a - .. 

7 i.a.. d to have arrived at this stage, and 
a suitable age. She was eons UJl'lre 
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ceased to be a minor, men she was twelve and a half years old. Theref'on, 

in order to prevent the daughters or Isrul trom leaving, the rabbis 

made it a duty OD the part ot the father to have her married at the 

earlie st time. 

The rabbis were also concerned with the idea that the father 

should not give his daughter in marriage to an old un, nor should he 

betroth his ·young son to an old WOilan; 8 ~· · ... · 

As to the second point, the purpose of 118.JTiage is for the sake 

of the Torah. The rabbis regarded the aim of' u.rriage as the rearing of 

a !amil;y, and the ideal was the training of sons to be learned in the 

Torah. Thus the belief' in heredity led to a strong desire to Mrr.Y the 

daughter of a scholar. It was regarded as fulfilling a great command

ment for he who married the ~ughter of a learned un, if he were· to 

die or be exiled, he could .be confidant that his children would be 

learned in. the Torah. {Pes. 49a) 

A man, aecordi.J'lg to the Talmud, should hesitate in selectiilg a 

wil'e. A man is forbidden to t~• a . NOllan"to wife without having first 

seen her. (Kid. 41.a) . 
J' 

I: . ,, 

I 

i I 
I 

f 
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D · The Marriage Ceremonz 

Not only are marriages aa.de in heaven but 
they are destined eTen before birth. Forty ~8 
before the formation o! a child Bath Kol aJlnounces 
this person is to aarry so and so• s daughter " 
(Sot. 2a) • •• 

The term "Kiddushia" (sanctitication) "'- wh1 UJ ch the act ot Mrriage 

is designated in rabbinical writings, points to the reverence in Milich 

this ceremony was held. ''He (the husband) prohibits her to the trho{e 

world as a sacred object," (Kiddushia 2b) is the explanation giTen to 

that term. 

The 111arriage ceremoJJ7 was the &11ftbol trequent}7 eapleyed ~ the 

prophets to designate the relation between God and Israel. (Jer. 3:1-20). 

Jewish law does not recognize &'lJ3' 118.lTiage llhich has been per

fonned only according to the civil law. 9 Bowenr, Jewish law will 

recognize the Talidity of a civil •rriage provided that the couple Mill 

arrange for a religious ceremoey to follow it._ Similarly, the civil 

marriage will be recognized 1!, prior to it, a religious engagement 

ceremol'l)" has taken place. 

According to other Jewish sources the engageMnt is o~ a 

promise of marriage (ShiduchiJll). This p?'OJllise udl b7 the couple prior . 

to the wedding cereao117 is the coumdtment they took upon themselves for 

a li!eti.M • The promise is to build a f&llily and to raise children and 

educate the• in accordance vi.th the Jewish law handed down from genera

tion to generation. This is tiJ,at the rabbis •ant bf Sdduchia. 

-. Prior to building a family and raising children, the couple aust 

know each other's posj.tion, t.he1 must be aware o! each other's role in 

marriage. These are duties in the relationship between husband and wi!e. 
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E. The Nature of the Relationship Between Husband and Wife in Jewish 
Tradit ion.· 

We cannot deny the tact that, in a few instances, the Jewish law 

puts the woman in an ~erior position to that of the man, although in 

principle the Torah declares that the two should be equal. As to the 

laws concerning reward and plUlislunent, the JeWish law equalized aan .and 

woman and neither was given. any privileges over the other.
10 

In general, 

the emphasis is upon a woman being equal to her husband, rather than 

being inferior to h:ila. 

In marriage · the woman obtains truf ·status· or her husband. 'The ·· · 

rabbis added to this t Man Is wife shoul(f·b8 considered bf hill like his ~·· . ' 

body. Thus the wife ot a scholar should be treated like a scholar. 

Furthemore, a WOl\8.Jl' s equa1i t:y to her husband regarding their relation-
'· 

ship with their children was stressed JIW11' tilnes in the Bible: ''Honor 

thy father and thy' mother." (Ex. 20:12).; "And he that smteth his 

father, or his mother, shall be surely- put to death." (Ex. 21 :15) 

There are scholars who bold the position that in no way is the 

woman looked upon as ~erior to man • . Her sphere or activity is di.rt~r

ent from man's, but o! no less significance. · The woman is assigned 
I' 

credit it she ~888 her infiuence so that ber husband and sons appl.7 

theinselves to the acquisi~ion of' the aore adnnced knowledge ot Torah 
11 

from which her tull.1' occupied life precludes .;her. It is usual.17 the 

woman's plac~ to remain at home, and tor man to go into the sarket-place 

and learn intelligence from other aen. (Oen . R. 18:1) • 

The rabbis we~ ve't'Y auch concerned with man's behavior in his 

relationship to bis wife. Tbe7 stated their concern in the following 
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way: "Honor and respect your vi ves so that ,,.0u ·-'ll • ri ,, """ ge"' ch.. • • He 

who loves his wife 11.lce himseU will dwell in peaci.. 1n hi h . n12 o s ours •••• 
. ~ 

The entire system of laws of our people is rooted in a strong 

desire to protect the ...Oman. The Jewish ''halaohah"is Teey J1Uch involved 

in the protection of the woman. Even when the ~ has property other 

own and has a secure income, she still has the right, according to the 

JeRish law, to demand support from her husband, even it the husband is 

vecy poor. l3 

This duty on the part ot the husband seems to contradict the 

Biblical notion regarding the woman's position. (Ex. 20:17 ). The wife 

was regarded as the property ot her husband. It seems clear that rabbis 

were a ware o! the wman' s position. They knew that the NOlll8Jl was con-

sidered the propert7 of her husband, and that her position was one ot 

subordination to him. At the same time they were concerned with the 

happiness o! marriage and the joy of family life. Therefore_, they aa.de 

it a duty on the part of the husband to love, honor, support and respect 

his wire. They believed that out of this mutual.ness and equalit7 

14 
between the two, love and understanding would emerge. Thus, they 

attempted to limit the power ot the husband over bis wife. The rabbis 

admitted that the wife belonged to her husband and was in bis po•r, 
. -
but nevertheless she was. a · particular kind ot "property," and received 

auch more privileged treataent than the clear-cu_t notion of the law 

denoted. In the T~d the rabbis stated: Man aarries a woman, does 

not buy a woman. (Gitin 8Sb) 

Later, in the Talmud, a.s a result of more developed ideas on 
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marriage, it is made clear that the husband received only certain rights 

over his wif'e • l.5' 

The attempts made by many scholars to pron the equalitT ot the 

wi.f'e were based G>n Biblical sources. The Bible gives us 118ny- examples 

which prove that women were active and not passive, equal and not 

inferior. We find women Ibo ~re prophetesHs: "And Miriam the pro

phetess, the sister o! Aaron, took a timbrel in her hand ••• " {Jud. 4:4) 

and in II Kings we read: "So Hilkiah the priest, and Ahikam, and 

Achbor, and Shaphan, and Assiah went unto Huldah the prophetess ••• " 

(II Kings 22:~4). We also find in the Bible women who played an 

important part in poll tics: ''Deborah ••• the wife ot Lappic:bth, she 

judged Israel at that time." {Jud. 4:4), and women who wen honored 

in Israel: "And I sent before thee Moses, Aaron and Miriam." (Micah 6:4). 

There were women renowned tor their wisdom: "Now the name of the man 

was Nabal; and the name of bis wife Abigail; and the woman was of good 

understanding, and of a beautiful form." (I Sall. 25:3) Again in 

Il Samuel: "And Joab sent to Tekoa, and fetched thence a wise woman ••• " 

en Saa. 14:2). 

The conclusion can be drawn that the husband did not treat his 

wife as a chattel and dispose other as a sheep.
16 

The husband's dut7 

in al.most every source which deals with the subject is :t'° provide legal 

protection for his wite, to give bar sufficient food, and to care for 

he The 18 ctu+w :1J1 return, according to the rabbis, r constantly. woman -v ' 

is that she be a helpmeet !or bsr husband, bone of his bone, fie sh of 

his tl.esb. (Oen. 2:J). 



-34-

The relationship between husband and wife nows out of their 

equal position. Although the Jewish law permits the husband to make 

decisions in every family matter, the same law advises the husband to 

consult his wife. (Sholchan Aruch Eben Ha-ezer 25:2).17 

In the Biblical narrative concerning Abraham and Sarah, we can 

find a good example with regard to the relationship between husband and 

wife: "And God said unto Abraham • •• in all that Sarah saith unto thee, 

hearken unto her voice •11 (Gen. 21:12). 

In Sefer Ha-Aggadah we find a multitude of stories and K.idrashin 

drawn f'rom the Jewish past, which show clearly the ideal picture of the 

relationship. According to Rabbi Halboh, man must be very cautious in 

his relations with his wife, otherwise there will be no. blessing in the 

home.18 

Another example from the rabbis reads as follows : "A man dies 

only for his wife and a woman dies only for her husband. 11 (Sanhedrin 

22 ) , and "When the husband goes on his way to work, the woman desires 

her husband to come back." (Yeb. 62). 

I wish to conclude with the well-known Midrash: "A man cannot 
I 

live without a woman, nor can a woman live without a man and they both 

cannot live together without the Shechimab. (Oen. R. 8:22). Thus, in 

order to have a good relationship between husband and wife, there is a 

need !or the Divine Spirit. 
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F. The Problems Facing Marriage Today 

There is no better a;r to illu~trate t"'- . 
~ present situation Mith 

regard to marriage and tamily life than to 4--quo\4 the noted author, 

Margaret Mea<ll: 

How are aan· and weaan to think about their 
maleness and their femaleness in this twentieth 
century-, in "1.1.ch so un;y ot our old ideas 11Ust be 
made new? 

Have we overdomsticated •n, denied their 
natural adventurousness, tied them down to aachines 
that are after a.11 only_ glortrie d spindles and looms, 
Mrtars and pestles and digging sticks all ot tilich 
were once woman/• work? · ' 

Have we cut women ott troa their natural 
closeness to their children, taught the• to look for 
a job instead ot the touch ot a child's hand, tor 
status in a competitive wrld rather than a unique 
place b7 a glowing hearth? 

In educating women like •n, ban wa done 
sollM!lthing disastrous to both men and women . . alike, or 
have we onl;r taken one further step in the recurrent 
task or building aore and better on our origin.al 
human nature? These are questiom "1ich are being 
asked 1n

1
1 hundred different N1l78 in contemporary 

Amrica. 'I 

. I 

These are the questions which each and every one ot us should he 

concerned about, U Q'Qr tuture and the .tuture of our children •ans ·any

thing to us. In uq cases the holiness ot aarriage has become protanel 

the relationship between husband and 111.te has beoOll8 eon.tused and 11lti-

11ately affects the children. We are preoccupied with our jobs and our 

-bership in various social clubs and ban no ti.M for our taailies. 

We claill that we have to aeet the deunds ot our aodllrn societ,. and at 

the same tiM we neglect the d9118Dds ot our hmes, our tud.lles and our 

children. It is true that .. do not possess the power nor the right to 

change society and oonsequentlf we constant~ stl"Uggle to cope with 
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society and its demands . The question is: do we reall.y have to do it at 

the expense of our own families? As we previously stated, our institution 

of marriage and family life are passing through a crisis. 20 In the words 

of Mrs. Me ad: 

To.day young people are still encouraged to 
marry as if they could count on marriage's being for 
life, and at the same time they are absorbing a 
lmowledge of the great frequency of divorce and the 
ethics that may later enjoin divorce upon them. 21 

Marriage in our tirne is not taken seriously, partly because 

divorce has become a common thing, and partly because the attitude 

towards family life and happy marriages has become a secondary thing. 

If we are at all concerned about our identity as Jews and our Jewish 

heritage, we must do something about this terrifying situation and give 

it our full attention. 
, 

.. 
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G. Suggestions and Questions tor Group Discussion 

The task or the leader or the counselor 1n our time bas be . . come 

harder than ever before, and :yet the need to~ guidance has ~wn 

stronger in our restless society. Nowadays people do not like to be 

told. In spite of the aan;y obstacles in today's world, it is still the 

duty of the religious leaders to make people ,.ware ot the situation and 

attempt to do something !or the betterment ot societ,. and the Jewish 

community. 

Most marriage counselors indicate that ld.sbeha'Yior in 118.rl"iage 

and family lite has 1 ts roots in the home. As a result of this observa

tion we must confront the problem before it starts growing too rapidly. 

Therefore, our first concern aust be w1 th the in.sti tution ot aarrlage • 

An early recognition of the importance of aarriage and taail.7 

l.i!e 111.ght solTe aany problems tilich deTelop later in the urriage. We 

need to establish a progru 0! religious obsernnce in the home. This 

prograa must be a selective and a creatin process. It should be 

selective because it is unlikely that •DY' two 7oung people today have 

had identical Jewish religious experience.s tdrl.ch they can adopt in their 

om hone without some deliberation. Rabbi roµa.an sees tour criteria 

which Mill detendne our decisions with reg~d to a f~ Nligious 

pattern. l.) Prerlous experience; 2) BalanCt'tSanctifying both th• jOTs 

and sorrows of llf'e. It should becoae the constant expression ot a loTe 

that sustains and soothes in sorrow enn as it enriches the joy of 

liTI.ng; J) App.r~priateness; 4) Effectiveness - eff'ectiw obsen-ances in 
. 22 

th d t 
-' ssion of. the Talues and ideals of Judaisa. 

e expression an rans~ 
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In addition to these our program must include the Jewish attitude 

to sex and marriage - it must be presented as a h ltl-.-ea ·UJ 1 natural and 

Divine relationship. Marriage itself has ·been always a Divine Command: 

"Therefore shall a man leave his father and mother and shall cleave unto 

his wife; and they shall be one flesh." (Gen. 2 :24). We must always 

remember that marriage is an expression of mutual love, not mere gratifi

cation of animal instincts. Perhaps we should practice one thing which 

our fathers did not, and that is the open discussion of sex. Only 

through a deep understanding of sexual relatio~s can marriage be main

tai ned as a Divine Command. 23 · 

I will conclude this chapter with the suggestions given by 

Rabbi Sidney E. Goldstein, who recommends four ways to prepare for 

marriage: 1) Learn to keep house (home economics); 2) Learn lobat every 

man and woman should know about the structure and functions of the 

human body; 3) A study of attitudes, relationship and standards that 

cons titute an essential meaning of marriage; 4) Study the factors that 
24 

detennine success or !allure in marriage and family life· 

He also indicates that men and wornen may find it difficult to 

maintain the integrity of their marriage throughout the years . But it 

will be less difficult if they keep in mind the fact that self-control 

counts for much in the development of character and that the desecration 

of marriage means not on.ly unhappiness within the home but is a danger 

to every circle of activity without. Whatever happens in marriage has a 

tremendous inf1.uence on our conduct in every other phase o! life. 
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Questions for Discussion 

1. What constitutes the Jewish marriage? 

2 • How and what can we learn .from the Jewish past? 

3. How would you define marriage today? 

a) Is it a holy ins titution? 

b) Is it liberal? or secular?· 

.. 

c) Do you think tba t aarriage and famil.1 Ute should be based on 

the Divine CoBlllland? 

4. .After you have defined marriage, discuss the relationship between 

husband and wife. 

a} Do you think it should be based solely on economic factors? 

b) Do you think it should be based, as in tradition, upon love 

and understanding? 

c) Are there other factors of importance tirl,eh should be 

considered? 

, 1 • 

' . 

r 
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CHAPTER III 

INTERMARRIAGE 
A· A General View 

Intermarriage is not nev to our generation; the custom is as old 

as the world.1 The problem is inherent in human nature, like ~ other 
r '· 

weakness which all human beings share. But the issue has never been 

neglected, and religious leaders in the past have strongly condemned 

intermarriage. 

What constitutes intermarriage, or what are the !actors which 

stimulate many young men and women to marry out ot their faith? The 

reasons are numerous and Yaried. Some people belien that it comes 

about as a result of an attraction ot one person to another type, trom 

a different culture . Thus, they see intermarriage as a possibly 

harmonious relationship betwen two opposites. Soznetiaes the contrast 

between people does lead to' a tendency to believe that intermarriage 

will help them to fulfill each other's needs. 

Theoretically this s7ste• seells to work out at the ':. beginning 

and both parties enjoy each other's presence. Some even Sllcceed in 

living happy lives without any interference. Nonetheless, the majority 

ot such aarriages end with broken ho11es, unhappy children and cons tant 

gull t feelings 8.llOng parents and children. · Even those Nho seeaed t.o be 

happy at the beginning, bring about the suffering of their children in 

later years. The barllOJl1 which the couple sought to bring about could 

not carry over to their childreD· 

The problem of intermarriage tor the Jews is complicated and 

1 -ch aore than a religion. It is a way of 
difficult. Judaism means •Y 
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life, a culture and a histoey of a people. It is the total! t7 ot eTery 

Jewish experience, the heritage passed down from father to son. The 

Tery term J e., e~ci ts a response which constitutes the Tez7 structure ot 

our being. When a Jew marries out o! his faith, he marries at the same 

time a gull t !ea ling which follows hill all o! his life. 

We mentioned previously that we are a big faail:r, and eve17 

11ember counts. When one ot Bur fellow Jews goes astray it i s painflll 

tor "Kl.all Israel." 

• t 

. ~ 

r 
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B. Intermarriage in the Bible 

Intermarriage occurred in the Bible llaJly' ·times• 
It was practiced 

by many outstanding figures: Jewish kings, spiritual. leaders, and even 

the most remarkable figure in all of Jewish history, Moses. We C&llllot 

attempt to ignore these !'acts, the onl;r thing • can do is to show how 

they were condeJ'IU'led in the Bible and how the7 affected the people who 

were involved. 

"And when :Esau was fort7 ;rears old, he took to wife Judi th the 

daughter of Beeri the Hittite, and Basemath the daughter ot El.on the 

Hittite and the;r ware a bitterness of spirit unto Isaac and to Rebekah." 

(Gen. 26:34-35). When Abraham wanted to fulfill his dut)" to his son 

and arrange a aa.rriage !or his son Isaac he called his servant: "And 

Abraham said unto his servant, the elder of his house, that ruled oYer 

all he had: ' ••• I vill. make thee swear by the Lord, the God ot heaven 

and the God of the earth, that thou shalt not take a wife tor rq son ot 

the daughters of the Canaanites, among whom I dwell. But thou shalt go 

unto my country and 8lY' kindred, and take a wire tor .,- son ••• " (Oen. 24: 

2-5). This event tQok place even before the giving of the Torah, before 

the Jewish religion came about. The emphasis here was not on religion 

but rather on the kind of people among Nho• Abraham dwelt. When he 

called upon his servant he stressed the point: 'go to '617 country and 

kind.red. • One COtJld make a case out ot this particular event. It the 

religio\ls factor •s not the reason, then ~ did Abrahaa insist on pre-

__. .. £P a Canaanite girl? During that tiM the venting bis son from mar.A~ .... ~ 

T there ..as no command against interfaith aar-orah had not been given, 

-'"' .. - ..... sired to maintain hie kinship with his people, riages, and yet A.brai- ua 
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who shared his values, his world ~ew. Thi 
u. s was very important to him. 

When Jacob grew up, Rebekah was already aware of the fact that 

intermarriage had almost become a habit in her family. She had alread;y 

suffered a great deal after Esau, her son, had married a Canaanite girl: 

"And Rebekah said to Isaac: I am weary of m;y life because of the 

daughters of Heth. If Jacob take a wife of the daughters of Heth, such 

as these, of the daughters of the land, Hhat good shall m;y life do me?" 

(Gen. 27:46) 

When Moses married a Cushite woman he was condemned by Aaron and 

Miriam: "And Miriam and Aaron spoke against Moses because of the Cushite 

Homan whom he had married." (Num. 12:1) Even a great man such as Moses 

was not forgiven by his ow relatives. 

The laws regarding intermarriage were clear and precise: ''Lest 

thou make a covenant with the inhabitants of the land, and they go 

astray after their gods, and do sacrifice unto their gods, and they call 

thee, and thou eat of their sacrifice; and thou take of their daughters 

unto thy sons ••• 11 (Ex • .34:15-16). There was a constant fear of inter

faith marriages, and the quite possibly unhappy results, among the law 

givers in the Bible: 

And the children of Israel' dwelt among the 
Canaanites the Hittites, and the A.morites, and the 

P i ·t ' and the Hivites, and the Jebusites; and 
er zzi es, th i · and 

they took their daughters to be 8 r wives, 
ir da ghters ·to their sons, and served gave the own u 

their gods. 
( Judg. .3 t 5-6) 

This was the result: 
"Therefore the anger of the Lord ~s kin<il.ed 

against Israel, and He gave them over into the 

king of Aram-naharaim. • ·" (Judg. J:B) 

hand of sushanrishathai.Jn 
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The Jewish people cannot survive as a n ti a on or as a distinctive 

group, unles s intermarriage ceases to be practiced: 

FJ.se if ye do in any wise go back, and 
cleave unto the remnant of these nations • •• and 
make marriages with them • • • know you for acer
tainty that the Lord your God will no more drive 
these nations from out of your sight ••• until ye 
perish from off this good land. 
(Joshua 23:12-13) 

Some Jewish lea ders opposed intermarriage because they wanted to 

keep the purity o! the 'nation, 1 others opposed it because it 11eant. 

mingling with different cultures, but Ezra and Nehelliah opposed it on 

religious grounds: 

• • • For they have taken ot their daughters 
!or themselves and !or their sons; so that the holy 
seed have llingled themselves with the peoples o! the 
land. 
(Ezra 9 :2) 

This accusation by Ezra occurred when the exiles returned fro11 Babylonia 

to their land. Ezra, the religiolls leader at the time, considered these 

intermarriages as transgre ssions against God, the Torah, and as a viola-

tion of the concept o! the Holy People . 

The prophet Malachi used the saae approach: " ••• For Judah hath 

profaned the b@liness o! the Lord which he loveth, and hath married the 

daughter of a strange God. " (Malachi ·2: ll) 

Nehemiah was Tef'7 f':l.l"JI, he even cursed publically those Milo 

lllarried out of their faith: 

In those days also saw I the Jews that had 

t A bdod of Amon, and of Moah ••• 
married wolll8n ° 8 

' te certain of them and 
And I cursed them, and smo d de them swear' by God: 
plucked o! their hair·r· ·:ugh::rs unto their sons •.• ' 
'Ye shall not give you 
Nehemiah 13:23- 24 
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The religious reformation of Ezra and Nehemiah prior to the 

rebuilding of the Second Teznple almost did away with intermarriages . 

After the establishllent of the Jewish state, there were hardJ.7 an;y cases 

of intermarriage • During the period of the Second Temple, the children 

of Israel were more · of an exclusive group; Ruling over their own land 

2 kept them from the tendency to intermingle "1th other religions. 

In the Talmud there are several indications or the fact that the 

zealots kept guard and issued the death penalty to those who had rela

tions with strangers : ''He who bas relations with Aramaic women was 

stoned by the zealots." (San. Ch. 9) 

... - .. 

·.• 

• 

... 
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c. Intermarriage in Modern Times 
' I 

During the nineteenth and earl1 twentieth centuries, with the 

establishment of treedoa and liberalism •i..- T in E , """' ••WB :arope and America 

began a new eycle o~ assimilation. ConTersion ot Jews to other religions 

and intermarriages became more dangerous than •Ter before.' According to 

statistics aade in Switserland in 1920, it wu found that in eTel7 

thousand marriages among the Jews, a hundred and tort,.-fift •re inter-

tai th urri.age s • -' .. '\ 

In the history of .Alaerican Jewey it i s bard to find many s t atis

t ics w1 th respect to intermarriage, since the law does not require 
... 

applicants tor a •rriage license to . indicate their religious preference. 

Nevertheless, it seems that the percentage of interaarriages in America 

is veey high.l This is the Tiew of non-Allerican writers who have 

expressed their opinions on the subject. Untortunate17, the view seems 

to be Talid and true. · The situation is going frC111. bad to worse. The 

Central Conference ot AJllerican Rabbis has declared that aixed marriages 

". • • are contrary to the tradition .of the J ewi.sh religion and should 

therefore J>e discouraged by the .AMrican rabbinate ... f • 

' Linn ·and Schwartz believe that the frequency of interfaith aar-

riages depends 11&1.nly on the tact that the parents do not prepare thei r 
' 4 • ' " ; ... ( f' ' 

children for a~thantic religious affiliation. The parents should make 
, ' 

the decisio~ !or the child, and aak• it before he ~ reached the age . 

ot ti~. The at~tuda of: aanJ parents to nit until their children are 

ld d 
•i..- gi- thea tonaal religious a.ftiliation, 

0 enough, an w11:11D YV 

' the number of interfaith marriages . 

r -

increases 
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This, of course, is only one aspect ot the problem. Religious 

affiliation, in 97 opinion, will not prevent interfaith marriages . Some

times the mere affiliation with the temple can be ft?"7 shallow and lack 

artf depth. We must treat the issue troll two directions at once. First, 

• must prepare Jewish parents tor authentic Jewish flllrll.7 lite. It the 

parents do not have the right attitudl and a sufficient knowledge ot 

their religion, the children will not han anyone to follow. Second, w 

must revise our methods 1n religious schools. Wt aust endeavour to teach 

our children everything they need to know. Insights and attitudes cannot 

be taught in school, 'but the · approach ot our teachers· along w:Uh that of 

J91d.sh parents can heighten th• right insight and attitudes aaong 011r 

Jewish children. We deal with this subject 1n detail in the chapter on 

Jewish education. 

At the present tille we are confronted with confusions, and these 

confusions of ours affect our 7outh. At the •ost • give them partial 

answers to their questions . In the 11&jorit7 of cases , parents teach 

their children the concept of democracy, namei,, that the person should 

be Talued for what h• reall.T is, rather than what he has . As Irene 

Josselyn puts it, in her book, The Adolescent and Hl s World: 

H i (the child) taught to value persons, 
e 8 ed or econoaic status. 

regardless of their race, ~:red practical tlbile he 
This point of Tie" is co: and !orms childhood triend-
llingles on the plqgroun roaches the t ime for 
ships. BowaTer, tiilen he •r.i group and his 1>9naanent 
choosing his peraan~:d Kit h a different set ot 
~· mate, he is co t hat it is tdser to select 
values. He is then t:l:hoose one 1 8 Jl&te troa persons 
one's social group anbeliete eiJlilar tQ one' s own. 
wi tb backgrounds and that while their parents 
Maey adol escents discove~ orr ~ do not want their 
accept intennarriage !': th: pr~ble•s ot intel'llarriage • 
own children exposed 



) 

-so-

The young people, there.fore, were exposed to a 
contradiction between what tha7 bad been taught 
and what the parents really expected at them.i 

.. · According to the above observation, we u7 conclude that the issue 

ot interfaith marriage bas aaey phases and varied reasons. However, in 

the final analysis • cannot deny the tact that the parents play an 

outstanding role in terms of increasing or decreasing it. The charge 

11Ust be directed towards the parents. This is a unique challenge which 

ever)" Jewish aother or father 11Ust accept and do soaething about~·" 

Accepting the facts does not change the situation. The charge should 

also be directed toward Jewish teachers in Jewish schools, along with 

rabbis, and all other religious persons. 
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D. Questions for Oroup Discussion 

i. As Jewish parents, will 70u allow 7our son or daughter to u.rry out 

of -~T faith? If' the answer is no, how will 7ou go about prevent

ing it? 

2. Wlat are the Jewish ceremonies and customs observed in your hOll8? 
~ 

3. How do 7ou teach your children to be Jewish? 

4. What constitutes Jewish life? · ... -. 

5. In what wa7 do 7ou think we can learn to cope with our probleas !roa 

the examples of our ancestors? 



1. 

2. 

3. 

h. 

5. 
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CHAPTER IV 

DIVORCE 

Brief Historical Background 

Divorce has its roots in the pre-historic period. Like inter

marriage, divorce is a very old custoa. It was practiced by the ancient 

nations, prior to the giving of the Torah. 

During those days, divorce was treated as a tree act and it did 

not have 8.ll1' systematic rules, nor did it involT• any cereao117 or 

formality. It uinly depended upon the treedoa giTen to the husband. 

Thus, the husband could marr:r and divorce his wife at will. The 

practice daring those days was that Nhenever a IWl wished to •?T1' a 

woman, all he had to do was bring her to his tent and declare her as 

his wife . This act was socially and aorally accepted by the people and 

constituted a marriage. Divorce was achieved in the sue manner. When.._ 

ever the aan did not desire his wite, !or one reason or anot.Qer, all he 
. 1 

had to do in order to diTOrce her was to send her •RT tr011 his home. 

In later periods this custOll MBS no longer acc~ptable • Appar

ently, leaders of certain tribes detected its effect on the 1ociet7 

around them. They realized the great danger of having a treJ11ndous 

amount ot parentless children and J18D7 unhaPP1 110thers. .ls a result , 

thq instituted a new rul• that no aarri•i • IOlJld be acceptable without 

the consent of the WOJl8ll• In establishing this rule, the agretlll8nt in 

Jllarr1.age became a dollinant factor and a tundalllntal principle until this 

day. 
-...ns established t or t wo purposes : 1) to control 

This agreelll8nt ,_ 
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marriage ; 2) to control di.Torce. But one thing raained the same: the 

initiatiTe t0r aarriage and di.Tore• was given onJ.T to the hus'band.2· 

• • ..f> 

f 

,..,. . .. 

.., 



_,,_ 

B. Divorce in Biblical and Talmudic Thea 

The origin ot the Jewish divorce is found in the constitution ot 

the patriarchal family. The fundamental principle ot its government was 

the absolute authorit)" o! the husband, aa. the head or the taJllily. The 

husband divorced his wi.!e at his own will. The wa7 in Mhich Hagar was 
.. 

divorced b)" Abraham signifies the practi~e. .ot this authority: 

And Abraham arose up earl7 in the llOrning, 
and took bread and a bottle o! water, and gave it 
unto Hagar, putting it on her shoulder, and the 
child, and sent her away. 
(Gen. 21 :14) 

This ancient right o! the husband to dislliss his Mite at will consti

tuted the central concept in the entire systea of Jewish divorce . 
3 

This unlillited freadoJI .mich was given to the hushand was ais

used by any an. The)" sent their wives •WB7 at vill, even without an 

adequate reason. Consequentl.1, the?D8:nteronomic coda put some restric-

tions on the hnsband: 

If any man take a wife, and go in unto her, 
and hate her and lay wanton charges against her, 
and bring up' ertl names upon her, and say: I took · 
this woman, and when I came nigh to her, I found 
not in her the tokens of rlrgini ty • • • · 
(Deut. 22:13-14) 

I! the wife' 
9 

relatives were able to prove before the elders ot the city 

.... ht.er ...... • a tal•e one, then: 11 
••• they 

that the charge against their ~ug .... g u 

sh&J.l tine him a hundred shekels of silnr. • • and she shall be his wl.fe; 

hi ~a•s 11 (Deut. 22:19) 
he aa7 not put her awa1 all 8 

VRY • • • • 

1 reads as tollowa i 
Another Deuteronomic aw 

· find a damsel that is a rtrgin, 
If a man and 181' hold on her' and 

that is not betrothed, be found · then the 11811 
lie wit~ her, and th•Y ' 
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that 1ay with her -shall gi 
father fi!t7 Shekels of ~ unto the daJlsel's 
be his trite, because he :at~e~~::d 8:: s~ll 
Wl8.1' not put her awa7 all hi da r ; 
(Deut . 22 :28-29) 

8 
7

8
• 

SometiJ11es the Biblical law with · · , regard to d:l. Yorce is aabiguE>lls : 

When a man taketh a wife, an4 marrieth be 
then 1 t cometh to pass it she r.a -d t r' 

""- ' .u& no &Yor in his 
eyes, .,.,cause he hath found so• unseeJll.T thillg in 
her, that he writeth her a bill of d:l.Yorce•nt and 
gi nth 1 t in bar hand, and sends th her out of hi' s 
house. 
{Deut. 2h:l) 

This particular law does not specit.r precise~ the aeaning of •un.see~ 

thing · ' The husband, therefore, could di Yorce his vife on the gt'01ind 

that he found in her ~ 'unsee~ thing.• 

This treedoa was challenged 'bJ the School ot Shamai. 4 They 

interpreted the text of Deuteronma,y 24·:1 in such a aanner that the hus

band could not diTorce his wife except . for a legitiaate cause , and th.at 

the reason nst be sexual iaoralit7. ('tal.JIUd JeNshal.Jli., Sotuh, 1, 16b). 

The Schoo1 of Hillel, on the other hand, indicates that th• husband does 

not need to present such a reason. (Gitt6a l:b) . This dispute between 

the SChoo1a of sb.aai and Hillel took place in tha first cent ul'1 of the 

present era. Beth Shun'a1 explain•cl the tera •unse•al.7' to Man, •A aan 

~ not di.Torce his td,fe unless he discovers Mr to be unfaithful to 

hi.a." The school of. Hillel, on the other hand, understood the phrase in 

the sense of n~ unsee~" and decl ared: "He •1 diTorce her enn 

it she spoil his coo)dng• " Rabbi Aldba agreed, "H• aay di~roe her even 

it 1)9 touad anothel' ...,,... aore beautiful tbm she.• (Gitt.in 91llll )!) Th• 

110re l enieat opiJli.on ot t he School ot Hillel pre...Ued, .,,4 vaa adopted 

as law. 
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One point should be made clear. When the rabbis ot both schools 

discussed the reas ons d t h an . e procedures conoerni.ng di.Torce , they •re 

not at a11 happy with the idea ot diTorce. 

'Whoever divorces his first wite even the 
.~ltar sheds tears on her heh.alt; as it is said 

And this again 1'e do; 1• eonr the al tar of the 
Lord with tears •• • because the Lord hath been witnes s 
between thee and the wife ot t~ 7outh, against wb.Oll 
thou has t dealt treacherously. " (Gittin 90•b d 
Mal. 11 :13) · an 

The rabbis of the Talmuci were T8'f7 11\JCh cono8l"ll8d vi.th the rights 

of the woman. The7 realised her positi~n as being interior to that of 

•en . They cla.illled that the woman should also have tha right to ask tor 

a divorce. 

The following are the circu11s tances under which a woaan bas the 

right to claill a divorce: 1) Refusal to consumaate the aarriage. (leth. 

8:5); 2) the husband's impotence; (Ned. ll.:2); 3) Inabilit7 or unwill

ingness to support her properly (Ket1:1 77:2). . ' 

-- In conclusion, we should indicate th.at th• rabbis ot the Tabmdi.c 

ti.ma directed all their effort toward establishing a qstea of law 111 

Mhich the Jewish woll&Jl' s rights ttOUld not be denied. Most of the laws 

dealing with divorce which were issued by the rabbis show that tbe7 were 

not against the woman's rights at all. However, they did attempt to 

•alee the di.Tore• pi-ocednre difficult. The utter alwa)'S required the 

assistance ot one learned in the ].aw. (lid. 6:2) • 

Thus, th• rabb:inic practice .was to preTent di Yorce as long as 

possible 
1 

unless sufficient rt1asons appeared. The;y ~fused to issue a 

divorce wi'thout good reasons. The idea -.s to raise the standard ot 

JeMf.sh marital relationship to • lott7 ple.b. 
6 
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C. Divorce in Modern Times 

The old notion that marriage is meant ~ be tor a liteti.Jle still 

exists among most people toda7. This is undoubteii11' the ideal concept 

for all time and all people• But in realit7 this ideal notion does not 

hold true • Young people still marry with the hope that their marriage 

will last through life, with the knowledge that, if diTorce coses about, 

they will not hesitate too 11Uch about it. Unfortunate~, hopes and 

desires do not always correspond with realit7. Our 7oung people todq 

are f'ully a.are of the great. trequenc1 ot divorce, and know that a 

divorce aay tree them at will and that the7 can have it at any t.iM. 

With tlds idea in aind, Jl8llY ot our 7oungstere rush into arriage with-

7 
out 8lJ1' profound consideration tor the fat12re . 

How do we explain our present sit.nation? What is the background 

for most diTOrces? Where do we, as Jews, stand? These are the ques

tions that eTery parent must ask hiaaelt. They are difficult questions 

to answer, and no one ansNSr can solve the problem completely'. 

According to one opinion: "The increase ot divorce is symptoaatic 

of wide socia1 changes in the tamUy, and these in turn derive trom 

certain broader currents of change in CnJr society• "8 'nds opinion has 
~ • • !,; • 

been explained bf the author as follows: 

once a center of economic 
The famil7 was terrelated with other 

processes and •s closely' !11 on outside the hmne, . 
economic activities carrie religious processes, and • 
with comunit7 processes, t hose interrelations the 
political processes, .troll t ngth The f~ 
tuil7 dllrived additional 1 ~on b~i.not of produc
toda7 is a center o! co~:illlP autbori ty over the rear
tion ••• it has o~ly par 
ing o! children. · 
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In other words, the parents toda7 no longer have the same authority over 

their children. t 

· In rq opinion, this stateunt is entire:q true. It ie tl'1le that 

parents in our generation have very 1i ttle to sq to their children. 

They try to give them good clC!>thes, tood, and a nfce h~, but the;y often 

do not give them warmth and love and understanding. Consequentl)", parent

child relationships of today lack the spiritual guidance and real pre

paration for li!e. In this respect the state•nt ctuoted aboTe is true. 

Perhaps, the ke7 word tor understanding our present situation 1a 

change. Our society faces changes on eve17 step ot the way. Somehow 

we do not seem to be able \o control it. In the past Mhen • used to 

speak of a family, w •eant a aother in the hoJlle, tak1 ng care ot her 

children, a father who cue home after a dq of work and added security 
,. 

and warmth by spending sOllll time ~th bis ehildren. ' .. 

ill this 18 nr'f different today . The things tlbich WOMn used 

to do in the ~o11te haft been taken oTer by 01Jtsidl agencies. As Waller 
,. 

and Hill state: 
' . 

As woman's ~rk bas gone outside the home f 
women have etten followed it, assmdng Mll7 new . 
tasks in business and iDdustey. Inste:d~!: the 
solidarity and interdependence produoe 
family 'by the older f 8Jlilial eeonOll,Y, NB now ;ove 
a real opposition ot interests in the .~aail.7 · . 

' ' '?he children leara t he t acts ot lite 
The result is a nr:r sillpl• one • 

bout sexual aorality and the concept of 
outside their home. They learn a . · . 

. . • . ' t nPerfici al •7, vi th no real daptb 
lftarriage and fud~ 11.f'• in the 1108 

... • lm. , .. .:a- th•• start to build their own 
With this OW.LIS~• ." and sense of value. 

families and so•· of theJ& end with broken homes . 
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D. SUggestions and Questions tor Group Discussion 

It we are . at all concerned about our future and the future of C10r 

younger generation, we 11Ust com to the realisation t.hat something bas . . . 
' 

to be done. When a di:Y'orce occurs in a Jewish tud~, or intermarriage 

takes place, very often the parents react with a question such as : 

"What have I done to dlserYe it?" Perhaps this question should be asked 
-'( 

in a different way: "What have I not don• to deserve this?" ()gr purpose 
.... . · : .... 

is not just to blame the parents. There are aan;y factors involved in 

.mich parents can help the situation a great dial. 

Questions tor O!-f>up ~lscussion r 

Read the tollo wing paragraph: 

There is no reason MhJ' we CamlOt develop · 
aanners and customs appropriate to the greater 
tragilit7 ot aarriage .,in the United states; th87 
are ve17 badly needed. F<:>r it seeJIS unl.1kel7 . 
that the other sol\ltion, ~ightening up on divorce 
laws is like~ to occur. Once !reedoa ot divorce 
has become part. ot our ethics, as it has !or IWJY 
segments of the United States, td.Jl.Pl.7 going back 
becomes a genuine~ retrogressin step. The v•rr 
reaeons that ude diTOrc• necessarr, the enol'llous 
heterogeneity ot our population and th:~:; tree 
chanqes ot maladjustments under our sy 
u.rital choice, would. remain. tRabethe~o!:r:°: a 
lik , .... ..a... lopmant would see• 0 · 

e~ \llll1ve that tits the new conditions. 
new pattern o! behartort ch a new patt em ot 
And there are signs tha su 
behavior is developing. that we lift. in a societ1 

U we recognize ble and in soae oases 
where marriage is terainacd\hen give •" 1"1 new~ 
should be tend.nable, 111 old aarr~•.~ pair, a chance 
married pair, and ~:!rryds tber tac~, and to aak• 
to recognize the n t h••· · 
genuine e ! f orts to surd a harbor tro• which 

Marriage was one• lay in i t and 
aarriages set sail saf~!Y :.r:~:d on the shore · It 
rotted, some were si.llp....., ea with no harbor at 
io now a voyage in the open s , 
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any point, and each partner is cOJllli tted to 
vigilance and deep concern if the ship is to 
sail at all. 

Each fora of marriage can be dignified 
and rewarding, it un chooses to aake it so. 

As long as divorce is aomethillg dis
graceful, for which however no on• is punished, 
soMtbing to be hidden and 19t something avail
able to anyone, we may expec\ an increasing 
number of irresponsible marriage in mi.ch one 
or both partners simpl7 sar, "Oh, welli if it 
does not work, we will get a divorce."~ 

Arter you baTe read this paragraph, discuss tbs following questions: 

1. What are the reasons which have lead to the present situation? 

2. In what wa:r can we prevent di.Torce? .~ . 

' ., 

J. Is it. necesaarr to reexamine ihe Jewish past and adopt soae of its 

teachings? ... 

h. Shall we let the situation continue the var it is and sar simply: ... 

wa can't do amything about it? 
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CHAPTER V 

PARENT - CHILD RELATIONSHIPS 

A. The need and desire tor a child 

t Lo, children ·are a heritage ot the 
!Drd. · . •. 
The trui t of the womb is a reward. 
As arrows in the hand ot a llighty 
man, so are the children of one • s 
youth. · 
Happy is the man that bath his 
quiver tun of thea; 
They shall not be put to shall&, 
when thq speak with their enemies 
in the gate. (Psala 127: 3-5) 

.1 i 

The Jews always had a 'ftl7 high regard tor children. Children 

Nere looked upon as gitta ot Qod which colored and infiuenced their 

mole llns •1 'When Ev. gave birth to Cain, she saici: "I ban gotten a 

aan troa the Lord." (Oen. lpl) The desire tor children signifies a 

unique human need. It also indicates growth and the remarkable will to 

share one 1 s love w1 th his child. 
.. .. # .. " • 

The tollowing Biblical passages will illustrate vert clear}7 our 

statement: 

And when Rachel saw that she bore 
Jacob no children, Rachel envied 
her sister; and she said unto Jac~b: 
'Give me children, or else I die. 
(Oen. 30:1) 

Raebel considered her life unwor~ and unfilfilled without a child. 

When Isaac tound that Rebekah was barren, he appealed to Gods 

And Is .. c entreated the Lord tor 
his wife because she was barren; 
and the ~rd let Hi.Jllselt be en-
treated of hiJI, and Rebekah bis 
ttif• conceived. 
( Gen . 25:21) 
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The following is yet another eXamP1e ot the lon and longillg for 

children: 

After \hese things the word of the 
Lord came unto Abru in a Ti.sion, sayings 
'Fear not, Abram, I aa tq shield, tb;r 
re ward shall be exceeding great. 

And Abram said: 'O U:>rd God, ·mat 
w11 t Thou give 1118, seeing I go hence child-
less... .. 
(Gen. 15:1-2) 

' " J.i · ..... ! , .. . ...- . ' -
To Abraham the possession of a child was always considered the greatest 

blessing God could bestow, and to be without children was regarded as 
2 ' 

the greatest curse. (Gen. R. Llll.. 6) 
t . f: 

" 
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B. The Duties of Children Toward Their Parents 

'nle duty to honor one' 1 parents is a religious obligation to 
~ . 

which the Talmud assigns . a supreme~ blportant place . Scripture places 

the honoring of parents on an equal basis with the honoring ot the Olmi

present; it is said, "Honor thy father and tbf J10ther. n (Ex. 20:12) • . 
In the Book of Proverbs we read: "Honor the IDrcl with th;y substance. n 

(Prov. 3:9) It likewise places the rear (rear being interpr.eted as 

respect) of parents on an equal basis with the tear ot the Qimipresent: 
,. 

"Ye shall tear every man his mother and his father . " (IAIT. 19:3) ; and 
'' 3 

also: "Thou shalt tear the Lord thy God." (Deut. 6:3) It appears, 
' J ~ 

then, that the o~ wa:r IWl can honor Ood is through his response to 

God' 8 comman~~t. ' .And sine• honorin& one' a parents is God 11 command, 

obeying the comandllent means honoring God. 

The question is, in what wq does one honor his parents? The 

Tabrud tells the following stor.r : ~ 
. -

~ There was a person tilo fed bis father of . 
fat poult.,.., and 1et inherited Gebinnon, whereas 

• ., hi t th grind at the aill 
another person made s a er uld this be? With 
and inherited Paradise . How co 1 

d to the former his tat.Mr sai d to bill, M;r 
re gar , t this poul t1"1'?' !nd he 
son, where did 7ou ge d '"'- 1miet because dogs 

d 'Old 118111 eat an u. ~- ' 
answere , '' Wi th regard to the latter, he 
eat and are quiet. Jlill when an order came fro• 
was grinding at the He said to bis 
the king to conscript grillders • and I will grind 
rather, 'You take 1ll1' pi;c::i!'is to be arrr insult 
tor the king, so t hat fall on me , and it 
it Mill be better tor !: ... !° it wni be better that 
there is to be 8:Iff bea ~, 
I should sutter 1 t • ' 
(Peah. 15c)~ 

. .. mendous importance in , Jewish hi~torr and 
Honoring the parents has a t re 

. . tie it in with the Jewish concept of 
culture. ~r rabbis attempted to 



-66-

re ward and punishment in the world to COJ18: 

The following deeds are the thing 
for .mi.ch man will be rewarded i:JJ. s 
the world to come: . 
1) Honoring father and mother 
2) Chari.tr 
3) To make peace between people.S 

.. ; 

The respect for parents has no limits . When Rabbi Joseph used to hear 

the sound o! his mother's footstep, he wo'Old sar: "Now I must stand, 

because the Divine spirit i s comi.Jlg. "6 ' 

The author of ProTerbs condemns the children who mock their 

parents: 

The eye that aocketh at his rather, 
And despiseth to obe7 his aother, 
The raTens of thl Talley shall pick 
it oot,. · 
.A.nd the 7oung vulttJres shall eat it. 
(ProT. 30:17) 

j. ' ... 
The author was .tally aware ot the unlimited authority that parents had 

over their children. He attempted to show this to achieve the awareness 
' '• .. 

among the children: · ,. 

My son, keep tl1f father ' a coamandllents, 
and forsake not the law ot tb1' mother: 
Bind the• eontinuall.7 upon thy heart, 
and tie the• about tb1' neck. When thou 
goest it shall lead thee; .men thou 
sleepest, it shall talk with thee. 
(Prov. 6 :20-22) 
He that wasteth (shows lack of respect 
toward, is contemptuous toward) his 
father and chaseth awar bis aother, is a 
son that causeth shame, and bri.ngetb 
reproach. 
(Prov. 19 : 26 > 

The law- giTer aa~ it abundantly clear t hat this particular comand~ 
~ • t ... 

111ent bad to be obeyed. Arrf atteq>t to violate it was regarded as a 

Crime. Thus, we f ind a special law in t he Torah, concerning the 
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rebellious son: 

rr a man have a stubborn and rebellious 
son, that will not hearken to the voice of the 
father and the voice of his mother, then shall 
his father and his mother bring hiJll unto the 
elders of the city. • • and all the men of the 
city shall stone hilll with stones, that he die .7 

In the rabbinic view, every human being 
who has a mind of his own is responsible for his 
actions before a court of aan, no one can be 
held legally responsible for an act except he 
who performs it • •• It is in this light too, that 
we can understand the relationship between parents 
and children, and their mutual responsibilities. B 

We have indicated previous~ the tendency among some of our 

Jewish law-givers to present the woman as inferior to the man. However, 

in the ethical. relation involving the reverence due to her trom the 

children, she stood in the same place as the father: 

And he that smiteth his father, or 
his mother, shall surely be put to 
death. 
(Ex. 21:15) 

And he that curseth his father 
or his mother, shall surely be put 
to death. 
(Ex. 21:17) 

For whatsoever man there be that 
curseth his father or his mother 
shall surely be pu·t to death •. • 
(Lev. 20:9) 

Cursed be he that dishonoreth 
his father or his mother ••• 
(Deut. 27 :16) 

In Talmudic times the mother's place as equal to that of the father's 

ti of Rabbi Judah Ha Nasi to his sons: 
is clear f'rolll the ~ injunc on 

Let the lamp be lit in its 
"Be careful of the honor due your mother. 

th couch be spread in its place." 
Place, the table be set in its place, 8 
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(Ket. 10, .3: 2 ) This. was th~ same rabbi Mho interpreted the COJ11111and 

'Honor thy father and thy mother• (Ex ~ 20:12), in the following aanner: 

"And ye shall fear every man his ~other, and his .father. " It is clear 

that the mother was given an equal importance with the lather. For • 

further references, see also: Ex . 20:12 ; Deut. 5:16; Lev. 19:2; • 

neut. 21:18-19; I Kings 19:20; Jer. 16:7; Prov. 30:17. 

. , 

t ,, • • 1 

t 

.. ' 

• 

. ., f . -
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c. The Duties and Responsibiliti es of Parents Toward Their Chil d.re 
The Father n 

According to Jewish law, the child was legall7 consi~red the 

property of the parents, and in parti 1 cu ar of the lather• The father 

could sell his son as a bondsman and hi . s daughter as a sernnt.9 . (see 

also: Ex. 21:7; Neh. 5:5-8, and Isa. 50:1) .. 

In earlier Biblical times there was in i t ' anc en Israel a joint 

responsibility or father and son tor each other's obligations. This 

responsibility covered a man's conduct both towards d Go In JUD an d. 

spite of the fact that. parents had unlimited author1t7 over their • 

children, they also had veey definite o?ligations and cmties toward 

the•• · The ti ve aost important duties were i 

1) To give a Balle to the child 
2) To circumcise a aale child 
3) To maintain and bring up children 
4) To marr;r them, especially the daughters 
5) Te observe the laws of inheritanoelO ' 

These were the pillars on which the strength ot the JeWish famil.7 

rested. They contained a clear-cut notion of the responsibility of the 

rather in teaching bis children, ma,nly his son, the Jewish laws, and 

indicated a constant awareness ot the father toward his children. 
"' 

It is known in Jewish tradition that, under the laws of man, t he 

f ather had no legal responsibilit7 tor the action ot hi~ children, but 

llnder the laws of heaven, as the head ot the family he was · t\1111' respon-

, 11 
sible tor the action ot bis children. Therefore, t he dllties of the 

' " father toward his children are iJDposed upon hi.a by t he Dirlne command. 

The underlying principle behind this Divine command is to give the l egal 
. 
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guardianship to parents over their minor hildre 
c n to protect them 

. 12 
against abuses. r. 

Several wise wa. -.-4 ..... ddre .. '"&..A.&&6s are a ssed to parents on the right and 

wrong method ot dealing with children. The e1'i.l result of tavoritisa 

which Jacob displayed toward Joseph gave rise to the advice: "A. aan 

should never make distinctions between his children. n (Shab. lOb) A 

happy medium is recommended. between overindulging a child and not cor

recting his faults, and being too fira with him: "It one retrains from 

punishing a child, be will end by becoming utterly depraved." .(Exod. R. 

1 :1) • The proper course to adopt with children is "to push a W81' with 

the left hand and draw them near with .the right hand." (Seaa.n:6). 

Parents were also advised by our sages to maintain and develop the sense 

or responsibility for one 1 s comitments and prOJlli.ses : "A l>erson should 

never tell a child that he will give billl something and not keep his 

promise, because he thereby teaches the child to tell lies." (Sub. 46b) 

2. The Mother 

The Jewish mother occupies a special role with regard to children. 

She was presented in Jewish teaching as a unique figure• Man;r songs and 

poe111s have been dedicated to the Jewish WOIWl· She bas been represented 

d warmth Thus the role of the 
as the symbol of loTe, understanding, an • ' 

Jewish mother became extremel7 illportant in the building of the Jewish 

family. The most tender relationships are pictured by the Biblical 

ta"iters with illustrations of a mother's love. 
h is said to have comf'orted him tor 

When Isaac Jll&rried Rebekah, 8 
· 
8 

6 ) i When Jeremiah describes his grief 
the loss of his mother. (Gen. 24: 1 
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over the people ef his time who were facing the tear ot destruction, be 

employs the figure of a mother M&eping for her children: !.A voice •s 
. ' . 

heard in Ramah, lamentation and bitter weeping; Rachel weeping for her - . . 

·children; she re!useth to be comforted tor her children, because ther 
. 

are not." (Jer. 31:14) 

When the prophet ot the exile wishes · to dal.inUt4t God as the 

oomf'orter ot His people, hEi srqs: ·"As one mom his mother comforteth, 

so will ! ~comfort you." (Isa. 66:13) . The author of Psalm thirt;r-five 

describes his deep love to the mother. He uses mother ' s love to illus

trate bis concern: 11! went about as though it had lMen Sf friend or my 

brother · I bowed down aoum.tul, as one that mourneth tor his mother. " , . 

(Ps. 35:14) ' · , 

I! ' 
t ~ .,, ·. , •. 

a ,., ~l ti/ .. 

~ c r 

•. 1 

' 
-n ... 

~ 
~ ..,... ,. . 

. ' 

. ' 
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D • parent-Child Relationships in Modern Times 

The .old certainties t 
and eve17Where there are s~ t~e past are gone, 
build a new tradition which s o an atte111pt to 
tions that have been ~ast asi~~e old tradi
en.told growing boys and girls' ~o that a~in safe~ 
grow up t

1
o
3
choose each other • .,..,.,.. and her MT 

children. ' - -, a-ve 

Thus far we haTe attempted to show parent-child relationships 

according to Biblical and Tal.Jaudic data The tran iti --• s OD ~cu• Biblical 

and Talmudic times to the aodern situation will prove a great change, 

and in some ins tances a total cbanp • . Tbe ideal picture or tba past 

has been denied b7 ~ people todq. What is the power behind this 

radical change? Bov can • explain it? The reasons are JUUl1', and an 

attempt vil1 be aadl to indicate some ot thaa. · ,. 

'nle change in the structure ot the Jewish tud~ started taking 

plac. sillce the great Jewish imigration ot 1881 to th9 11nited States . 

The children ot the new imdgrants adjusted theaselves to the language 

and the culture' of the new land. The parents, on the other band, still 
~ : 

spoke Yiddish and maintained the old-\i.M traditions . In· the course ot 

this change the cbildre:u either forgot the Yiddish language or refused 

to speak it; The result was that parents and children did not speak 

the same language • The lack of comaon language between father and son 

brought about the first step on the part ot the children to do awq wit h 

the tradition of the Jewish ho•e, and gradual.17 the pa~nts l ost t heir 
' 

aupreJDe authorit1' and i.Dfiuence which the Jewish t radition handed do.a 

..__ ; Th d step was that th• children .. co• generation. to generation. e secon 14 
not only lost respect t or their parents ' but t hey began aocking th••· 
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Thus, the old notions of f'amUr life mich rested upon a comon 

ianguage, common customs and religious oeremoni es, and constant associa-

tion with one another, began to break d own. This is only one opinion 

based on a single aspect, but if' its assn111nti 1 -... on s true, then it will not 

be difficult for us to understand the later developments. 

In the past, parent-child relationships •re based, first of all, 

on the Divine Commandment to honor and respect one's parents• There 

have been duties f>ll' each member of the family to tul.fill. Having chil-

dren meant security f~r the parents and 11Utual love and understanding 

between parents and children. t'. •• 

Toda7 the needs are different. Going to Cheder or t.o an all day 

Jewish school will not prepare any o! our children, nor vill it. enable 

them to meet the needs and demands of our societr. Toda7, t.o prepare a 

child !or life means to send him to college and perhaps later on to a 

graduate school. This means investment. on the part of the parents. The 

aost unfortunate thing in this situation is that childre~ toda7 do not 

sea to need their parents tor other than material reasons; the parents 
.. 

give, the children take, and nothing is given in return. Consequently, 

the parents .tind theJ1Selves in the position <1>£ 'being used'; they iP-Ve, 

but they do not receive tbs honor and respect that thef think ther 

deserve• The question is how honor and respect can be obtained 1! 

parents and chlldren are living in two different worlds• . 

How dD ,.. solve t.bll dile- o! parent~child relationship• and 

..i.t .... a? How can we ,.ake it Jewish? 
bring to it a level of mutual undsrstan~ 
The · _.a ,..\,.t t hink and the problem is 11\lCh more 

task is harder t han one ~ , 
u tart with the young couple ttiose 

COll!plica te d t}lan it appears to be• "
8 8 
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firs t child is ready to go to school. Their ligi ba re ous okground is 

often superficial and their knowledge of Judaism 1 limite s d. In order J . 

for them to · repent ror their sins , they wish to give their. child the 

opportunity to learn about his Judaism. They send their aon or daughter 

to a sunda.y school with the expectation that he or she will be a better 

Jew than they are . The child goes to school and learns about Hanukah, 

then he goes home and sees no Hanukah candles, (in some cases he finds a 

Chris tmas tree) • He asks his parents, and otten the7 give hi.a a super

ficial answer. Several years later his desire to learn about Judaism 

slows clown. After all, he is not any better than his parents. His 

second step will be that his attendance at Sundaf school will not be 

for the sake of learn:ing, but 1119rel.y to satisfy his parents . And once 

he reaches the age ot Bar Mitzvah or Confirmation, off he goes . His 

religious life will end r i ght then and there· 

Then the child starts going through the terror of his adolescent 

years and a new problem enters bis horizon. At that tiM his parents 

will start ques tioning his behavior, and their immediate reaction will 

be, 'What have ··we ~done wrong? Have we not sent bill to school? ' Then 

their child's confusion will add to t heirs, and the entire f amily be

comes contused and dissatisfied. As Irene Josselyn puts it : 

i 
hild to develop i nto a 

They want the r c It .f'ul that he 
h 

al dUl t yet they are .1.ear . 
eterosexu a · , alls o! that development. 

cannot avoid the pit! de endent but t be1 are fear
They vi.sh him to be in dl~ independence without 
ful that h• cannot ban rents consciously at 
their guidance • Most ~a to ~w up to be a happy 
least, wish their chilghte d by their own roles in 
adult. They are fri ne 
the process. 
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It is equaJ.11 true that· 
while they consciously wish the~ pareµts, 
up, actually are resistant to Child to grow 
Perhaps they cannot face the this process. 
exist when the child is ne le vacuo that will 
them. Sometimes ther are j ~r dependent upon 
entering early adulthood wi~ ~ ot the child 
glamour when their o~ adulth d its apparent 
11

........ · oo seeJns tarni h d ~KA£Y ot them express their s e • ling th own neuroses in band 
eir adolescent eon or daughte -

Thar see their child as an .~~i t 
themselves, growing they hope int on ° de te " , o a aore nearly 
a qua adult than either of them is. Their 
wish derives not enly from pride in their own . 
child but also trom an honest desire that their 
child should have a happier adult life than the 
themselves have had... 1 

Whatever ma7 be the hidden conf'llct in 
the rel~tionship w1 th the child, the UDconecious 
aotiTation ot parental behavior toward the child 
is often in contrast to the conscious aoti vation. 
Regardless of what produced the confiict, parents 
as well as adolescents are contused, and the · · 
confusign of each adds to the confusion of the 
other.1.5 . 

We need unconfused parents to help their contused children. We 

need parents whose Jewish upb~ and outlook is healthJ enough to 

raise a generation o! health1 youth. Parents 1R1st know that aaterial 

things al.one tdi1 never accomplish all the good things in 111'•. Parents 

are direct~ respon~ible tor shaping the ilaage ot their children. In 

education as ~ art~ one needs a modal t.o follow. Children follow the 

llodel presented ·to -t?iea by their parents •. When the parents grow to 

hate their model, . th" begin t.o bate themselfts as well as their 

Children. 

A healthi-· relationship 11Dst be based on 11.Jlited treedo11 between 

Parents and children. parents should, and 1111st, bring their children to 

the realization that they are tree entities .in t he world, and at the s&M 
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time they belong to the f811il7. . The sense ot belonging is inherent in 

our natures, and it follows us wherever we go. When our 'belonging' to 

the family does not satisfy us, we ·strive to find a new source ot belong

ing. But when we think back about our parents and grandparents, remember

ing the ideals for tddch they stood, • ·should look back at ourselves 

and say, 'Their endeavour was not in Ta.in, and we certainly expect our 

children to look upon us vilh the SUl8 perspective.-' · 1 . ' ... 

~ t In short, whatever takes place during childhood at home renects 

our entire outlook toward lite, friendship, love and undlrstanding of 

our fellow men. 

t 
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E. Suggestions and Questions tor <h-oup Discussion 

Che could list here under suggestions to• ~ - t .. .-.-..ronmen , UJJT ot . 
the ideas from the Book of Proverbs, troa the Tal.Jllud, Sefer Ha-Aggadah, 

Midrash, and a.any other Jewish sources. We· cited a tev examples troa 

these sources when we dealt with the subject; at the beginning ot this 

chapter. · 

When the law-givers spoke of parent-child relationships, the7 

meant DiTine relations. A kind of relation that man owes his God and 

his parents . Unfortunate~, · · no longer speak 'of the Divine Command 

in the same sense as did our ancestors. Enn if • wanted to do •W81' 

with the Di.Tine COl88lld, wa still han a problea to soln . - the emotional 

problem tibich constitutes allllost eve17 type ot relationship. . ' 

The tollowing are suggestions presented by Dr. Spurgeon and 

Dr. Flncht . . '). .. ... I ~ r • r·. 1< 

The 

•. .. P&otions are valuable assets to the 
personall ty; emotions get things done in the 
world; emotions are po•r.tul forces for good 
or for evil. 

»notional maturity is the goal tor our 
children. It is to help children learn to use 
their emotions constructively and to han<D.a 
their problems effective]Jr • .. 

· · th · 1 characteristics: 
emotionally aature person bas es 

all ti He judges a situation as 
1. He is re s c. be When 

. it exists, not as h• wants it~~t of tbea, 
problems arise, he makesfthe them or fighting 
instead of running away roa 
them. .. , 

' . ' !the basic needs for 
2 • First and foremost o nt i s love. I t a 
heal tbT uaotional dlvelopllll t all hie other 
child's need !or ~ove i:

0
-:.;. of _ his need 

emotional needs are takd to t eel he belongs , his 
for security, bis nee 
need for companionsbiP··· 
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3. The kind of love the 
given f'reely only by child needs can be 
emotionally mature ~ople who are themselves 
needs of the gron:i c~ense the Varying 
do all the giving ~ the :~ ~d liho are able to 
their giving, the child td.lr 1 rears. From 
on, when his turn comes.. . earn to give later 

4. The child who is brou ht 
of mature love is ready i: u~ in an atmosphere 
impact of' pubertr and t he mee the emotional. 
cal changes that it bring p~sical and pqchologi-
mature love is ready to h:ip ~ =nt who gives 
hurdles of adolescence, with pa:ience da:~·~:e 
standing and with more love • • • r-

5 • Courtship, marriage and parenthood lie just 
ahead for teenagers. To live together satis
factorily and happily as man and wife' they must 
have learned earlier how to get along with the 
other sex. 

6. Home environment counts. The child absorbs 
his ~irst feelings about work from the atmosphere 
at home and t he feelings of his parents .lo 

Are the se not problems which have alwa7s concemed religion? We were 

commanded to love and share; to respect and honor, to give and take ; to 

teach our children a trade, and so torth. 

This is our heritage. These are our teachings and these are our 

J ewish contributions to the civilized World. The onl.7 difference, how

ever, is that these factors regarding the foundations of parent-child 

relations received a modem label. We refer to t hem with the use or 

psychological terminologr and we call them emotions and maturity, true 

love and understanding. All o! these •modern' ideas are written in t he 

Book that many of us do not bother to read - our Bible• 

How can we then divorce ourselves from t he teachings of the 

Bi ble, and its values? We leave this quest ion to t he reader to answer. 

Let us now examine another opinion dealing wit h our subject, 
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perhaps we can draw some conclusions ourselTes: 

Young parents who wish their children to 
have the best opportunities for physical mental 
and spiri tua.l development will begin be t~re mar-' 
riage to work to solve their QNn emotional 
problems, to improve their own education regard
ing child development, and to clarify their own 
points of view on how character grows ••• 

Considering .the mole range of childrens I 
development, physiological and psychological, we 
realize that security involves not only molesome 
food, shelter, and nursery care, but the nourish
ment of children 1 s ideas, interests, and feelings 
of self-importance. Specifically it implies that 
they be surrounded by adults who like them, who 
maintain for them some stability of routine, who 
expect well of them, and who have time to plan 
for them and with them.17 

These are precisely Jewish ideas . They are spread throughout the Bible, 

and the Talmud, the . Midrash and the Mislmah. We presented some or them 

in the beginning of this chapter· 
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Questions tor Oroup Discussion 

1 • Arter you have read the chapter, co11pare and discuss parent-child 

re1ationships in the past and present,_ ··.. .. ;;. '. 7 

2. Do you see any di!terence in approaching the problem, between tradi

tion and modern psycholsgy? 

3 • . In what way ck> you think we can illlprove parent-child relationships 

today? - · , ·~ ~ ' r. • .. • • .. • ~ 

4. Is it possible to maintain a healthJ relationship between children 

and parents today? · • ~ · 

• 1 

. l t (. . . 

J 

•' 

I,. ,. .. 

I' '1 • .. • . ... 

1 
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CHAPTER VI ~ 

GRANDPARENTS AND OLD AGE 

. . 
A• :. The Rabbi nic Concept of Old Age 

Although this chapter will b~ de~H...... ~ --ri· · . . . . ~ pr i111tl ly with grand-

parents , it seems necessary- to use the term old in · age order to discuss 
- . 

the subject fro~ the rabbinic point of vi~w. ~ rabb~c iea.chings 
. - ,,,. .~ . , . 

there is no reference to grandparents per se, as we understand the mean-
, • • ' t 

ing in modern times • Thus,_ in dealing with the subject in rabbinic 
.. <(. \ · "' • 

I • 

literature, we will be referring to people of old age. The· reason for 

presenting the rabbinic views about old age is to draw some conclusions 
. - . 

in the latter part of this chapter concerning grandparents. 

It is self-evident, however, that old age does not always mean 
• I 

grandparents, nor does the word grandparents necessaril.y mean old age . 

At any rate, when the rabbis mentioned old age, they did not mean pre-
. . .. . 

cisely that. The term old age was associated with wisdom or under-
I ' ' 

standing.l ·In the Bible we find· reference to the above statement: "And 
.. ' J \ 

the Lord" said unto ~os~s · 'Gather unto M~ seventy men of the elders of , . .. . -
.. .. ,. .. .,JI 

Israel, whom thou knowest to be the elders of the people , and officers 

over them; and bring . them unt~ the ten~ of ~eti.ng, that they JDAY stand 

there with thee . •tt. (Mu~ . 11:16) Rabbi Jose ~he Galilaean says: "By old 

man is meant a "~ who has acquired wlsdom •• • What i s honoring? It 
or speak 

d t
. it. in the seat of t he ol d man, 

means that one shoul no s , 
. '- . . b:iJD II ( JCid. 32b) 

2 

before he has spoken, or contradi.ct • 

t de tand r
abbinic psychology in order to comprehend 

One mus un rs r~bbis wished to approve a certain 
their approach properly . When t he 
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iaw or to interpret the meaning ot a commandme t n , tha7 always associated 

the commandment, the gi var ot the commandment ' and u.n. Hence, lihenever 

a man dealt wrongly with another man, he not o1ll7 comitted a sin 

against his fellow man, but also again.st God, the GiTI1r of law. Thus, 

everr commandment was directed and related tC? God. we ~ad in the Bible: 

"Thou shalt rise up before the hoarr head, and honor the face ot the old 

man, and thou shalt tear thy Ood." ( lBT. ~: 32) The comandment is 

clear: 'Honor the face of the old ilan,' 'but tkf1 the addition: n •• • and 

thou shalt fear thy God. '? Tba answer given bf the failure to tol.fill 

the comandment is directly related to God. On that basis, one aust 

understand the rabbinic outlook bT its interpretation of the law. 
3 

The rabbis were never satisfied with one interpretation. of any 

gi Ten law. Ma?J1' opinions were brought up tor the consideration of tbs 

reader. It old age was aeant to be regarded as a sign ot wisdom and 

knowledge, one might think that the honor should be onl.1 given to those 

~ obtained these qualitications in his l.ifati.Jla. But this is not so 

according to the rabbinic account. It. is said about Rabbi Meir that 

when he aa w even an old A• Ha-Aretz, he would rise up' for he said: 

d bi 
dqs _ long life is a 

"It is not for nothing that has prolonge 
8 

h 
r ignorant 1111st ban done 

DiVine blessing, therefore, the aan, oweTe ' 
H'~ " (Tal.JllUd J. Bik· J, 3) Thus, 

soma good deeds in the course of his l,1..1.
9 

• 
ther in their e11Phasis: "He 

in Midrash Gen. R. the rabbis went eTen fQr · 
. .. # he welcomed t he Sheobiaa.h· n (Oen. R. 

who welcomes an old man is as J..&. 

Tolidot, LXIII, 6). aD1 'Violation of the law was 
As a result of t hese ord1Jl&Ilces , 

ul tad Rabbi Judah Ben BaniJla 
followed by punishment. A man once ins 
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( wtio was old); the fact was reported to Resh Lald.sh who tined the Mn a 

pound weight of gold. (Talmud J. Bab. K. 8,8)4 

These are some of the rabbinic interpretations and views regard

ing old age. The rabbis did not call elder~ people grandparents. 

Nevertheless, their attitudes are 1.mpertant for us. They teach us a .. 

lesson and contribute to aur topic so• examples to follow in dealing 

with the problem of grandparents. In 711 opinion, the teachings of the 

rabbis with respect to old age is applicable to our subject. & • f' 

... 
. . 

.. " ) 
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B. Grandparents in Modern Societz 

Modern society, 

us, has left us alone . 

with all the marvelous things that it has given 

We go through life from childhood to old age 

wrestling with one crisis or another, and when NB reach tbs stage of 

being old, or grandparents,. somehow we find ourselves facing loneliness. 

It is very painful for grandparents to realize that all ther have to do 

is sit and wait for their death. As parents· who are raising children, 

they find their life worthwhile and they live with the expectation of 

seeing their children grow. Whan the children grow and build their own 

families, they go through a new stage in lite. A.t this stage they live 

with the hope of seeing their grandchildren grow. In some cases men 

the foundation of the family is healthy and strong, grandparents, parents 

and grandchildren maintain strong family ties and the crisis is not 

noticeable. Unfortunately, the sense ef' tamil.1 responsibillt7 and close 

relationships are not to be found among many families • 

. The majority of grandparents today are confronted with the 

question of what to do with the leisure ti.Jne left. Couples whose chil

dren have gone of! and married while they themselves are still compara

• cases the wife (grandmother) 
tively young, are a prime example.. In so 

communitf work, whereas t he 
gets a job, or occupies herself with some 

such a thing to l ook forward to . 
husband (grandfather) does· not even have 

"In a country t hat gives so few 
As Margaret Mead states the case: 

andfather?"' 
rewards to age, mo wants to be a gr 

u hters live in their own SJl8.ll 
The young married sons and da g 

b t f ather and mother. When 7oung 
homes &nd try to do somet}lirlg a ou 
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couples th.ink of mother and rather the d 
1 o not mean to solve the problea 

via an old method, namely, to bring th 1 em c oser to them ellotionan.,.' but 

rather to f'ind them something they can be inte . rested in. Sad as this 

sounds, it is what most ieople believe is th ide 1 8 a situation. .It is 

sorrowful to realize that the 'ideal• situation t dp .· o grrµi arents 1n 

modern soci ety is to live somehow independent,.,. tro th 1 .LJ m e r married chil-

dren except in grave emergencies . They spend their old age acting as 

sitters, which means they go in as the~ children go out, and those who 

can afford it retire to a cottage in ·norida.
6 

We must not forget that these are the grandparents who are not 

dependent upon their children tor their livelihood. 'nlsse are the · · 

"luck;y0 ones who are able to support themselves . This is the so-called 

"idea1" situation, as we have mentioned. I happen to know personally 

one ot these lucey grandparents. He ~s the father of a wall-to-do Jian, 

and be has tour lovely grandchildren. His wife passed away a few years 

ago, and he bec&Jne very lonely. He was not able to stand the grief, and 

seemed to jus t be waiting tor hi21 own tum to die. Che dB.1 he decided to 

try and chase awaJ bis :mei.8nchol1 by leaving bis h0118 town and f ollowing 

his married son and grandchildren. He rented an apart11ent in the same 

city Mhere they liTed. He went to see bis young grandchildren .a>.o •de 

hie lite worth living, and suddlnl.7 he felt that he was begi.Jm1Dg to 
.a.. his tamil.1 decided t hat t b.e1 were 

live again. All Ment well until one uo.1 
The poor man had 

too clase and sent hi.Jll to an old age home in Florida· 
had used up all of his savings 

nothing to say about the matter, since he 
l e to Florida· His 

by that time. With a broken heart he t ook the p an 
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rami!Y" felt that he should spend bis tiM td. th people ot bis own age. 

In Florida his life was emptr th ' ere was nothing to look tor.rd 

to. One day he decided to go baok to his t• ... .ci.... H ~ • e knew that ther ~ 

were spending money on him in Plorida and hi ' s re~uest was. tor them to 

give him the same amount of moner so that be could t ren an apartment 

again. The family refused. They insisted that bis place was in n.orida 

among people or his age. The man is now in a aental hospital. This was 

the last time I saw him • . 

The rejection ot grandparents by their arried children refiects 

one ot the symptoas of unhealtey relationships in families . There is a 

correlation between parent-child relationships and grandparents. The 

problem is inherent. in the value system or today's families. One ot the 

reasons tor this sad situation was expressed by lllller and Hill as 

follows: "In recent years . grandparents who were at first welcomed have 

been rejected and on occasion ejected !rom homes as interfering and 

contentious infiuences. In many homes,' neither the norms of respect tor 

the aged nor the coJlllD&lldment to honor one' a father and llOther are suffi

cient to maintain working relations between grandparents and their 

married adult offspring . n7 
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C. Suggestions and Q t ues ions tor Group Di _ scussion 

Now that we have stated the probl ea, • should search tor 
u . SOiie 

answers. ne must understand that toda , . '1 s parents are the future .grand-

parents. It involves each· and ever;r t one o us• How do • explain the 

present situation in which lD8.l'JY men d an women are desperately struggling 

in their old age tor warmth tor love f , , or company? 

There have been various attempts to explain ,the proble•. Yer our 

purpose we will present the result of a study •de of fifty families in 

Minnesota by Dinkel. It reads as follows: 

Dinkel found ample evidence that the con
flict between grandparents and their offspring was 
due neither to the psychological characteristics of 
the aged as a group nor to their struggle tor status 
with younger age groups, but stemmed in each case 
f'rom the historical and cultural setting of faail.1 
life. 

Dinkel found that the specific disputes •re 
the end part of a process ot opposition that had 1 ts 
beginning in the ear:cy parent-child relations ot the 

specific t~.a 
In many of the cases studied, concerning th• conflict between grand-

parents and married chilch-en, the crisis emerged as a "sult of different 

•ores. Grandparents and their children were iri disagreement on ths role 
9 

ot the elders in adrlsing and correctiJlg the roung parents. 

If 
.... .a-.- ns • baT• to asSUJll then that the 
- accept these op~o , 

llature of the problem rests 1lpOll c11sagre•.,.,nt bet .. en grandparents and 

their offspring. It seems' though, that th• source ot thi• disagre•- t 

stemmed from a lack of unit1 in the taJllil.1 as a whole. 
. t two possible dj_nctions: 

How can we reunite the famil11 We sugges 
te hi,ngs of our ancestors. 

l) Perhaps • should reconsider so• ot the ac 
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This might give us at least a guiding principle and help us to re-examine 

our value system; 2) As Margaret Mead suggests, "It is probablJ that 
. . 

·ociety will recognize this period (old age) as a period in lhleh B . 

professional counselling is needed as much as in adolescence. nlO 

"--1 ,. 
" 
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QUESTIONS FOR GROUP DISCUSSION 

1 • After you read the first paragraph of this chapter, discuss the 

rabbinic concept of old age. 

2. Discuss the various factors which unite families. 

3• can we as children or parents be held responsible for the welfare 

of our parents or grandparents? 
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CH!PI'ER VII 

SEI 

A. Some Biblical and Talmudic Views or Sex 

There were two different opinions conce-""""" .. &&.l..U6 sex among the sages. 

One opinion maintained that man should restrict himself' :troa 8.Jl1 sexual 

relations. Restriction was considered to lead man to holiness. Samue~, 
Elijah and Elisha were mentioned as example~. ' The1 kept themselves_ froa 

any sexual relations so that the7 could serve God in the most effective 

and holy manner.
1 

In the Talmud, also, there were some references to the res~riction 

o! se:xua1 relations. 11Purit1 leads to restriction, restriction leads to 

holiness." (Brittah, Sotah). The sages ot the Talmud used to sar about 

Rabban Ga.JIMl):eQ: "When Rabbi Ga.O:lifil died, holiness died with hill." 

2 . 
(Mishnah Sotah, 9:15). 

The second opinion viewed sexual relations as a positive force: 

"For thus saith the Lord that created the heavens, He is God; ~t 
formed the earth and made it, He created it not a waste, He formed it 

th 
laims that the above sentence 

to be inhabited." (Is. 45 :18). The au _or .c · 
. b -' ... .,. ~gainst t he restriction 

from . the B'ook of Isaiah was interpreted as e~ 

of sex.3 
· """""' to be con 

..... ,i, im vie wed sex as so111etu.1 .. ue -
ilbo, the author ot .A.AAar , 

t maintain a moderate tl8Y 

troUe d by man. Man, according to . Albo' mus 
al relations• In other words, 

1n eating habits, in dri.n}d.ng' and in sexu d h 
eant to be controlle • 

sex was not restricted by Albo' but it was m 
of lite for the entire descendants 

The Jewish rellgioa a:s a wa.1 
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of Israel insisted upon the principle of multiplication. This principle 

was regarded as a Divine Command.5 

Nevertheless, the Bible does not consider sex as a function or 

the body only, but rather "The ego in its concrete entirety. n6 'Phus; 

according to the Bible, sexual sins affect the total being, because sex 

constitutes man's total self'. In Piper's view, the Bible gives a clear 
I 

view with respect to sex, that no separation can be made betwen the 

person, his sexual nature, and God. Any attempt to separate the nature 

ot sexual behavior f'rom the person himself is inpossible . In the author's 

words: 

The Biblical view of sex revolves about two 
.fundamental ideas: reverence for the Jey'stery of sex 
and sanctification of marriage as the God-appointed 
goal of the sexual relationship· 

These fundamental Biblical ideas retain their 
essential meaning even though we now use modern ~ 
psychology to describe it. 1 

.s. 
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B. Sex in Modern Times 

It is impossible to overlook the c'-.... ,.8 that ba 
·~ a .taken place in 

our society. In almost eveey sphere ot ill h e, c ange has become a dominant 

tactor. Change is taking place in p liti al 0 c ' economic and social life. 

But above and beyond all these changes, sex is going through not onlf 

change, but revolutionary stages. Just two generations ago, sexual 

behavior was controlled by the strong rules Gf Puritu aoralltr tilich 

protected and restricted it. 
8 

How do we explain this change? Accord:i.ng to Piper, it cue about 

as a result of man's understanding o! himsel!. He believes that the . 

life of modern man is largely determined bf the mass character of our 

social life. He indicates that the mightf forces of modern industey 

and the tremendous urban population, plus the uni!ormitr of public 

opinion, as it has been presented bf radio and teleTision, infiuenced a 

great deal the life of modern man. This in.fluence affected un' s sexual 

9 
behavior and challenged his basic news of sex. 

Waller and Hill explain the situation from a different standpoint. 

They believe that men and ~men attract each other bf the 111sterious 

! sex di!ferences hostility 
drive ot sex. They claim that because 0 

indicate that psychoanaJ.1sts 
comas about between the two sexes· · The1 

the basis of aabiTalence. 
interpret sexual aorali tr and sexual behaTior on 

result it affect s the 
Love and hate are mingled together and as a 

f'aJnii ... 10 4J • in the rel.a-
d t he l ack of stability, 

In order for us to under stan h t he teenagers 
.... must see ow 

ti in t he present, -
0 ns between men and wa~n 
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are presented with the problem ot sexual morality. It is rather easy to 

talk about the present unhappy marriages, Moy divorces, and so forth, 

but our main interest should be to discover the symptoms which have 

brought about the present upheaval in standards and values ef sexual 

behavior. We must, therefore, analyze the relationship ~tween parents 

and children in an attempt to see what type of sex education the7 receive 

in their homes, and how their parents treat each other. 'lbere is _an old 

saying: 'Tell me who is your friend, and then I can tell who 7ou are.' 

This thought is applicable to us as well. 'Tell me who 7our parents are 

and then I can tell who you are. 1 
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C • Teenagers and Sex 

We have noted preViousi- that ~ sex in modern societ7 is going 

tbrOUgh revolutionaey stages. Kever in the pa t did th 8 e issue occupy 

the minds of the people as it does in our present tim ut. . . . e • .LI.LAI religion, 

sex was looked upon as a sanctified factor in ·man•s li#c · ~ the . . . "''. rur l'llOre, 

sex was .. regarded .. ~~ part of religion, and was controlled mainly by 

religious institutions and religious . leaders. People married, and 

raised children, and did not seem to be bothered by the lack of sex 

education. We must also indicate that the past lacked awareness of the 

needs o! adolescents and teenagers. 
.. 

Today-, the . situation is radicallt 'different. There is an: aware-
... . .. 

ness of the adolescent world and .the teenager' a· problems. This aware-

ness is mainlt app&rent on the part ot psychologists and sociologists,· 

rather than parents. Parents who grew up with the old notions o! the 

past seea to be unable to cope with their 7oung children. 

There is, however, some degree of acceptance e! the ruue of sex 

· t bowenr, teach children 
education among many parents.· Those paren s, 

. k the skills and the ada-
onq hal.f' the .truth, mai~ because theT lac 

dre~ the taiole truth. At the 
quate knowledge to present to their chil · 

. rried an 1.llplication 
Present t.a-, ·n....-.... -n-..!! "Sex information has ca 

"-JllU . say-s~u~~- -~ d without 
t}ling to be reco~ze 

that sex is desirable, ~cceptable, and s0Sll8 

guut, as a part of li'rl.ng· "
11 

with him· At 
bis sexual desire grovs 

When the . child grows up' begin to tell 
nts develop tear and 

this stage of developman~ the pare ,.,,8 Jossel.yll: 
eonsequentJ.1, s...., 

hiJa not to gratifY his sexual iJDPul
9

•
9

• 
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"Be is likely to see the new point of View as a contradiction or the 

earlier parental attitude rather than to rec ...... ~ · o~ze that now be is 

188rn:tng the whole truth, whereas before be le .. -·d ,., ... bal , 2 
- <M.Ha 0"""1 t ot it. ~ 

The parents start realizing their failure and inadequacy tilen 

their son or daughter starts dating. The truth of the matter is that in 

110st cases we cannot blame the parents for their inadectuacy. After all, 

aost or them did not go tbrOugh the same stages of development in their 

1outb.; certainly they knew very little about dating. In J181111nstances 

dating is considered primarily a competi~ive game. Consequently, boys 

and girls who do not succeed in meeting the challenge, n8Jl911, dating, 

13 
are not judged favorably bf their age grouP.• 

Many parents are not aware of the tact that patterns o! behavior 

are learned and develop during dating . Furtheraore, ther are not fully 

aware that these patterns affect ad.Ult sex relations. Most parents 

encourage their young children to go out and d&te, but they disapprove 

ot the results of dating. As Margaret Mead points out: 

We brillg girls up to be tree and ea~ an!ss 
unafraid vi thout the protections ginn bf ltVn 

, other soci eties . 
and fear to girls o! man1 to be just as tree and 

We bring our boys up towards girls. 
easy, used to girls, dema!ldingo le in a nrt ual.11 
We actually place our 7oung pe Jell t he ent ire setting 
intolerable situation, giving nish t he• tilenever 
for behavior for Mbich we then pu 
it occurs.14 

the roblelll of sexual ur ges &Jl\Ong 

As we have seen so far' P ariOUS reasons . We 
ortant tor -.'tlf and T 

&dole scents and teenagers is iDIP 
8 

biol ogical f actor 
t refer to sex as 

JllUs t make it clear that we do no hase of l ife · 
. d aff eots al.JDost eve rt p 

0nly • It involves emotions an 
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As Dorothy Baruch states, "it is a desperate neces~it1 to decry and deny 

fear. The pathetic wish to be liked and to have one 1
8 

'bad' parts 

accepted, and the deep and pervading need to like oneself'... The teen

ager uses sex not only to satisfy sex impulses, he may turn to sex to 

satisfy other impulses as well. 111-' 

Linn and Schwar' . expressed their view on the ~ubject in the same 

manner: "All the chief problems are rooted 1n sexuality, .and no serious 

explanation o! adolescence can afford to overlook the tact. n16 
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Suggestions and Qu ti es ons for Group Di . _ scussion 
As parents we must realize 

and complex. The teenager feels 

have been handed down to him. 

that teena · ge restlessness is great, 

dissatisfied with adult al v ues \fhich 

It is our duty as adults and parents to help our youngsters to 

control their sexual impulses. It is imperative that parents take a 

firm stand. Many parents would like to make it clear to their children, 

as Dorothy Baruch says , "It is better for you to wait to have intercourse 

until you are old enough to marry. And it is best to be marri ed before 

you do. nl7 

Perhaps this is the ideal desire of many parents for their 

children. Un.fortunately, too, many parents request this from their 

children when 1 t is too late to do anything. This desire cannot be 

obtained over night. We must begin teaching our children when the1 are 

young. They need to lmow that there is a heritage in their home, they 

need to know the principles of good behavior. These can be acqu.ired 

only at an early age in the home with loving parents. 

When their children grow they leave their 
Parents must remember, 

te f their own lives. We must 
home and their family and become mas rs 0 

them and did not give 
bear in mind that all the things which we gave ' 

tent the type of life they are 
them, are going to determine to a great ex 

nl way is to shape the image and 
going to choose for themselves. The 0 Y 

. . ng sexual 
P . .i..en they are still you • 
ersonal.ity of our youngsters ~' 

l11orali ty cannot be taught in one 

It has to grow along with them. 

As Jewish parents we have 

Ki.th children· 
or two conversations 

d\ltY to teach our children 
8 specific 
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and prepare them for a healthy adult lit .. 
e • . Therefore religion plars a 

vital part in educating the young, Integrit in 
. - ·. . ) Y the home between father 

~d mother has a tremendous impact on childre. ~ n. 
I ~ \ ' 

. In addition to all or these we....aust constant, .... 
., • · .. . · · J.J acquaint ourselves 

with the co~~epts of the teenag~ world~ As ·~~lts ~ are p · i .d· .· . . . , reoccup e 

with .our problems . ~ the problems of making a living in our competitive 
• ' I ' ' )' . . "' 

society. We live in the adult world ~d tend to forget that in ·o~r own 

homes there exists an entirely different ' world of the young. S~met:lmes, 
•i 

it would be worth.ttime1; for us to re-examine our own standards and see 

iii what area ).e are wrong. We must const8.ntly .. strive to find a .co111rnon 

language between our modes of lite . and 'those Qf our children. If we 
. # 4 •• 

expect our children to do the same things we did during our teenage 

years, we will accomplish very little. It is a hard thing t.o bring two 

entirely. differ~nt views together. Aey reconciliation between two dis

tinct methods will be hard on anyone• Unfortunately, this is the only 

remedy to better the present situation;· · 
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Questions for Group Discussion 

l) How did our ancestors conceive of sexual morality and how do we 

conceive of it today? , 
' ., . ' - . 

2) What are the major differences between our teenage life and those 

of our children? 

3) In what way can we create a common language between the teenagers 

and ourselves as parents? ., 

4) can religious education contribute anything to our endeavor tor a 

bealt~ teenage life? 
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CHAPTER VIll 

EDUCATION 

A. . Biblical Views on F.ducation 

No other religion in the entire histo._ ~ the ' 
. . . • ~ 0 • hunan race has 

such a strong emphasis on learning as does the Je·.a h i.c....i 
llU.S re ""6 ... on. From 

tbs very beginning of the history ot the Jews as a people, or as a 

religion, education has played a remarkable role in their development. 
j 

The love and thirst for learning was inherent in their nature and tol-

lowed the11 in every step of the way, from nomad tribes to civilized 

nation. How many religions can we count in the histoey of mankind 

which have as part of their creed a co111111and for learning? If there is 

an;y uniqueness about the Jewish religion, it is to be found in the 

attitude toward learning. The moral and religious training ot the 

Jewish people from childhood was regarded by the Jews from the very 

• the ..._ l"""'a principles o! their begJ.nning of their history as one of . un .. r J.-.uo 

gi du a ti on and moral behavior, 
lives. Although the stress was on reli ous e c 

because of the religious command. 
the whole concept of learning developed . 

dsd down rrom father to son. 
The dut7 to carry out this cozmand was han 

d back even to the time of 
The obligation to fulfill it can be trace 

1 comaand his cbil-
Abraham: "For I have known h:iJn, to the end that he aa 

ke the way or the Lord, 
dre biJD that the1 •1 ep 

n and his household after ' bring upon 
d that the Lord aB.'1 

to do righteousness and justice; to the en 
biJn II (Qen, 18 :19) 

Abraham that. which He bath spoken of • de the duty to 
d the foundation and ma 

The Deuteronomic law lai t~ unto tb1 
shalt teach the• dillgen 

tea.ch a Divine law: "And thou 
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children, and shalt talk of them ••• n (Deut. 6:?). 
The Deuteronolllic l aw 

was to be written clearly, so that everyone 111.ght 
read, see, and act 

accordingly. (Deut. 27:1-8). Even kings and le de 
a ra N&re challenged by 

the charge of the law-givers. Each""""' ... and lea-'-
. -.ug \lar was COllllanded to keep 

a copy of the law and follow it. (Deut. 17 :18) 

Paul Kretzmann, in his book, Education A:inong the Jews, 1 divided 

the biblical data of Jewis~ education into several periods. Bis di.visi on, 

as follows , might help us to comprehend the vast Biblical material on the 

subject. 

Jewish Education Dlring the Native Period - 953 B.O. 

~ring this period the Jews 11re given instructions. The founda

tion of the law and moral training was the basis of education. The Book 

or Proverbs speaks in general of instruction in wisdom, justice, judgJllent 

and equity. 2 

To know wisdom and instruction; to 
comprehend the words of understanding •• • 
(Prov. 1:2) 

For wisdom shall enter into t~ he:i; 
And lcnowle dge shall be pleasan un 

tb;r soul ••• 
(Prov. 2:10) 

tancii,ng • Forget 
Get wisdom, get under; om the' wards of 
not, neither decline r 
t~ aouth •• • 
(Prov. 4:~), 

it to get wisdom 
Hov much bet ter is t understanding 
than gold! Yea, to ge t ball silver. ·· 
is rather to be chosen 
(Prov. 16 :16) trom the nature ot 

1 It i s certain 
Ro., should we understand t hese texts t d;)'iJli of the ).av. 

than just t he s u 
their content. t hat t hey include JDOrt 
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TheY definitely convey a clear principle of lea 
ming. It is impossible 

therefore, to 11.JJlit them to a knowledge of th l , 
e aw alone • Perhaps the 

fear of the L::>rd was meant to be wisdom and de • 
un rstanding: "The tear ot 

the Lord is the beginning of wisdom, a good understanding ha all ve they 

that do his commandments. 11 (Ps. 3:10) 

The nature of the teachings of the books of the Native Period 

set the tone of morality for the whole world. The principles that were 

emphasized were carried on and approved through the ages. Although the 

ancient Hebrews made religious training the basic principle of their 

education, they did not deny the teaching of general knowledge. 

I It is apparent that the arts of reading and writing were known 

j to Abraham. 3 There is much evidence throughout this period to prove 

that this accomplishment was achieved by a number of people. The follow

ing are some indications lidch will clarify this: According to 

Exodus 17 :14; 24:4, and Deuteronorn,y 31:9 ,22, Moses wrote the words of 

the law at the command of God. The command, "Thou s~alt write them upon 

" (De t U ·20) indicates clearl1 that the 
the d.oorposts of thy house •• • u • · 

among the ancient Hebrews. 
art and knowledge of writing was al.ready known . 

. out to investigate the land of 
It is said that the men whom Joshua sent 

ok (Josh. 18:9) • There are also 
Canaan, described the land in 8 bo • 

4
.26) In 

te (Josh. 2 · • 
references to the fact that Joshua himself wro • igni.f1 

te also. These sources s 
I Samuel 10: 25, we find that SalJIUel wro our attempt 

the ancient HebreVS· 
that the art of writ.;,.,a was known among nlY to 

....-o was not l.iJD:i.ted o 
and for learni,ng 

is to prove that the Divine Co11Dll J wish people was to 
ng the e · 

tendency amo 
t-eligious morality, and that the wledge along with 

b~A~n general kno 
.. l ~,..8 too~ 
q ove of learning and a dSS"-"" 
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adhering to the religious laws and ordinan ces. 

From the precise descriptions in Genesi 
. s' Exodus, Deuteronomy, 

and Joshua, it. seems clear that there wa . 4 s even a knowledge of geography 

and arithmetic: ''And Joseph laid up coin a th 8 e sand of the sea, very 

much,until they left off numbering; for it was without number." 

(Gen. 41 :49). Even the art of music was known: "And with them Heman 

and Jeduthun, to sound aloud with trumpets and cymbals, and with instru

ments for the songs of Ood." (I Chron. 16:42) 

Practical training, however, was mainly in the hands of the 

parents. Outside the home, education was primar~ in the hands of the 

priests. This fact is based on I Samuel 2 :11, 21. In addition to this, 

there are some indica tions that even in this early period there were 

' professional teachers. (Ps. 84:7; Ps. 141:6). 

Jewish Education During the Prophetic Period - 953-586 B.C. 

During the prophetic period, Jewish education was not looked 

• . d This period is mown in 
upon as f avorably as during the Native Perio • 

lin We should note in this 
biblical history -mainly as a period of dee e • 

wi h eople Two kingdoms 
period the gradual disintegration of the ~e 8 

P • 
. . mi di vision 8JllODg the 

were established. This political and econo c 
· Even the schools 

t severe manner. 
Israelites affected education in a mos t 

d 
i.nStitutions, suffered a grea 

establishe of the prophets, which were 

deal. 6 . t anD1 or the 
d the political yr 

bstacles an 
In spite of all the 0 . Uit for the edUcation 

d their responsib Y 
rulers, Jewish parents maintaine and especiallY moral 

. on Jewish edUcation 
or their children. The emphasis of this period: 

b the prophecies 
a?ld religious training ~re stressed 1 
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"Tell ye your children of it, and let your Childre 
. n tell their Children 

and their children another· generation n (J ' • oel, 1:3). 

In the r oyal families of this period th • . , ere ware private teacher 
. 8 

tilo tutored the children. Aside from ·the r al t . oy am:Uies and well-to-do 

people, the general practice given the most emph i . as s among the Jewish 

people was the teaching of the law. 7 

Jewish Education :Dlring the Exilic Period - .586-5J6 B. c. 

During a period of exile, one might tb1nk that people would tend 

to lose their values and their sets of principles. This inclination did 

not take place among our ancestors; at least among the majorit7 of them. 

The Jewish people succeeded in doing that which is ·beyond human i.Jaagina

tion. In a period like the FJdlic Period, when people were deprived of 
. . . 

their homes, and had lost their political freedom and human rights, they 

were able to manage to maintain their way ot life and their love of . 
. ' 

learning. The duties · 'inv~l;ed . ~ ·b~ up chilm:en and educating 
· · · Evide of 

the11 prevailed in spite o! all the terrors of this period. nee 

this can be found in the story of Daniel: 

And the king spoke unto Ashpenu histac~e! 
h hould. briJlg in cer 

officer, th.at 8 8 and ot the seed 
or the childreD o! Israel, th in who• was 
ro-1 and or \he nobles; you and skill-

30...' but fair to l ook on, 
no blemish, )dll.tul in }cnow-
tul in all td.sd~.c ~gd ~ t hought ••• 
ledge ' and disce.i-A.U>• 
(Dan. 1:4) 

t~.. God gave t hem 

th 8 .tour you .uo' d 
Now as for es all lea.mini an 
knowledge and sldll in 
wisdom ••• 
(Dan. 1:17) (teachers) that 

f Daniel that "TheY 
It is also evidetlt from the ~ook 0 

" (DaJl• U: 33) 
. 11 iJlstruct JOAfJ1 • 

\lnderstood among t he people sh& 
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Jewish Education Dur the Persian Period - 38-332 B.C . 

Al though the commandment t 
·was o observe the Jewish law through 

teaching and instructing the people oaneral bj t 
, b"' su ec s had never been 

entirely neglected. The ~ible offers an abundance of material regard-

ing the teaching and observing of the moral law. 8 

The Persian Period is known as the period in which a thorough 

and comprehensive system in education was developed. The authority ot 

a parent over a child was practically unlim1ted. This authority uni.

tested itself among other disciplines, in the field ot education. The 

parents felt their moral and religious cmtr to Carrf on the system ot 

teaching and learning. 

During this period formal teaching was practiced. The two 

masters and teachers of this period were Ezra and Nehemiah. In the 

Biblical sources it is not clear whether or not they included in their 

w: do know however, that the 
teaching system any general subjects· e ' 

Levites were the regular teachers for the people. (Ezra 7:10; Nehea. 

8:7,8)9 
... ts of Jewish edUcation 

We have attempted to discuss so11e aspec 
. s 119re discussed. Ths 

during the Biblicai tiJIB • 001 a tew source 
indispensable factor 

ared to be an 
issue is clear: Jewish education appe _.s.., , 

i t i s wrth~e 
blical sources, 

throughout the Bible. For fUrther Bi t the 
. s in addition o 

for the reader to check the toUowin8 source 2 T .. v 6:2,· 7:1; ·~ -
Ex· 24:1 j UV • 

d so far : 
118.teri,al which has been cliscusse 6·23• 7 :2; neut. 31:9; 

3·1; 4:2; • , 
26:46; Mal. 11:7; Ps •. 19 :8; prov. • r! II Sall• 7:25; 

II nngs io:l,:7J 

33 l II Chron• 17 :7 ; 
: O; Jer. 11:8; 15:8; 

Deut. 6:8. 
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B. Talmudic Views of Jewish Education 

The sages of the Talmud carried on the old traditi ban 
on dad down 

to them by their fathers. Their ma.in sources at that time •re the 

teachings of the Bible• In the~ special :method they elaborated on 

these sources and made them available to the generations to Th COllle • e 

command, "Thou shalt teach them diligently unto th1 children. n (Deut. 

6:7) was taken by the sages very seriously. This was re-interpreted as 

follows: "He mo rears his children in the Torah is among those mo 

enjoy the fruit in this world '*1.ile the capital remains tor him in the 

world to come." (Shab. 12, 72) Hence, the responsibility ot the Jewish 

parents to train their children and prepare them tor life was reinforced 

by the sages of the Talmud.10 

These sages felt , as did the preceding generation, the sense of 

continuity, and. gradually they made the teaching of the law their 

l b ring in the Torah is as 
permanent practice • "Whoever has a son a 0 

' 4)11 
though he never dies." (Gen. R. 49: 

ter although education 
As we stated at the beginning of this chap ' 

ligious and moral stuctr, it 
was originall7 a Di vine Command for re 

dneloped into low ~f l•arniJJg for its own sake· The sages ot the 
"'" acquired knowledge ' . • "If you UP>ve 

Talmud explained this point _as follows· d?" 
. Mhat ha.ve you acquire 

what do you lack? If you lack knowledge' 1cular about 
alJDUd were nr'f part 

(Lev. R •. 1: 16) The rabbis of. the T e"ual t o life : 
d by them as "1 

l was considsre " 
earning. To acquire knowledge suffer destruction. 

. 1 children will 
"A City in which there are no schoo 

(Shab. 2 ,9b) 
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Knowle dge and love ot knowledge 
. was the most desirable 

"One reason for the extraordinarJ h1g occupation: 

of learning for its own sake 1112 Th 

h value set upon education was love 

• ' e _rabbb expands d the Biblical 
• 

comxnand to teach the young the moral law into · · · , a system. Under this 
. . 

system, every Jewish achievement in the tield f du · . o e cation, which bas 

been recognized as Jewish, was taught Gradual"- thi .,a , . • *JJ s sys~m becaae 

almost the only Jewish weap~n against their enemies. 

In the Talmud, Esau was presented~ a s,.bol ot Israel's enem;y, 

Jacob represented the poNBr of learning: "· •• When Jacob's voice is 

heard in Houses of Assembl7 the hands ot Esau are powerless. n (Gen. R. 

6.5 :20). This keen desire for the instruction of children led to the 

establishment of schools. The attempt was 118.da by Simeon Ben Shetach 

in the earlier half of the first centurr B.C. Another prOlllinent f igure 

in education was Joshua Ben Ganala. The sages used to say about billl: 

"It it were not for him the Torah would have been forgotten trom I srael. "
13 

Bef'ore the school system cane about the child was taught merely 

treed the father tra. 
by- his father. The school system, however, never 

in so• cases, the fathers 
his duty to teach bis children, even though, · 

their children. Teachers of 
did not have sufficient knowledge to teach 

it the father lived out-
ChU ale• and enn dren ware appointed :iJl Jerus ' d have ~ taught• This 

side the city he would brin8 bis child there an 
, d;ocation did not exist. The 

was a custom in a society Wiet"e compulsorr 
8 

td,tbill· 
hildren caJDI trom 

. teach their c 
lloti•ation among the parents to rb,aps the This i s , pe , 
It :ir8 ror iearnin8· came out of an 1.mler des 1n a'D1 countrJ• 

t universal ect:ucation 
earliest record of' the adoption ° t be entirel.1 

t the TalJ'JUd canno 
Even though the teachillgs 

0 
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applicable to the Jewish Reform system of du 
e cation, wa can still enj07 

inanr of its ideas and even adapt them to 
our system. Some of the 

TalmUdiC narratives represent not only a uni 
que approach toward educa-

tion, but also toward religious acts and rtli'" beh 
. a ... ous ~Vi.or• The follow-

ing story was told by sages of the Talmud about Rabbi ,,.,.c....,. 
--,, ., a who once 

mads the statement which follows: 

I work that the Torah shall not be forgotten 
from Israel. What do I do? I go and spin nax, 
weave · nets and catch stags. . 

I feed orphans with the flesh, dress the 
skins into parchment, and write a copy of the J,>enta
teuch. 

I go · to a place and instruct five children 
in the Five Books of Moses and six children in the 
Six Orders of the Mishnah; then I tell them, 11137 the 
time 0£ my return, teach each other the Pentateuch 
and the Mishnak. • · - ; · 

By this method I save the Torah .trom becoming 
forgotten from Israel. 
(B.M. 85b) 14 . 

r the flavor of our heritage This story is presented.here to show some o 

and the love of learning among the sages. 

. h rabbis on beginning the educa-
A great emphasis was placed by t e 

A bo"' s religious life began in his 
tion ot children at an earlr age. ~ 

ak distinctly. Although the 
fourth year as soon as he was able to ape 

, . ligious duties, it was 
child was not held responsible for fulfilling re dments. 

t . tul!ill the comman . him early o 
required of the father to prepare t to 

t si.X he was sen 
(Ket. Lnb). hild reached the age 0 

. 
q.;, When the c bild as a pupil; from 

t receive a c 
school: "Under the age of siX we do no 21 ) Thus the 

with Torah." (B.B· a • 
siJc upwards accept him and st11f.f' biJD with the instruotion 

the age of four 
Child was exposed to knowledge trom ted bf the sages as a 

l age was accep 
of his father. Education at an ear 1 
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general rule : "Education must begin earl 
Y and only studf in youth •• , I! 

one learns Torah in his youth, the wo ds 
r of Torah are absorbed in his 

blood and issue clear from his mouth. 11 (A both 4: 25)15 

Some Views on Jewish Education From Safer Ha-Aggadah 

Behind the Talmudic methods on education, there was a concept of 

li!e. Our rabbis were not psychologists nor sociologists, but certainly 

they had the most profound insights into life and a deep understanding 

of the significance of learning. They laid down the foundations for the 

generations to come. Their endeavour was not in vain. Their principles 

were carried on, and the love of learning became a power. This was the 

power which protected our ancestors from assimilation. 

In Sefer Ha-Aggadah, the various methods which were practiced by 

the sages of the Talmud were given a legendary flavor. In the Jewish 

legends, the desire to acquire knowledge was interpreted as a man's 

. bli al dvice ''And thou shall desire to learn a profession. The Bi c a ' 

. t , hoosi.ng life 1 meant 
choose life, " was explains d by the rabbis tha c 

h 16 c o?sing a profession. 
ds interpreted the Tall!rudic 

Thus, the rabbis o! the Jewish legen 
li ted to circumcise his son; 

statement which ~aid: "The father is ob ga 
T ah n as 

) d to teach him or ' 
to redeem his son from the Cohen (Piddyon an . but he must 

h bove obligations, 
f'oUows: the father must fUlf'ill all t e a ~..... not teach his 

"Re who uwvs 
al.so teach his de or a profession. "17 

. son a tra , to go astray· 
though he lead him 

son a trade' will be considered as . of the rabbis, both in 
the teachj,JlgS 

The underlying principle in t dwell in peace and 
was the desire o 

the Talmud and in Sefer Ha-Aggadah, 
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He who instructs his sons and daughters in the right and honest harrJlOilY• 

the scripture regards thus: "And thou shalt know that thy tent is path, 

in peace· " (Job 5:24 compare to Yeb. 62). r 

' . . .. 

. ' 

.. 

'· . 1 

. · 

. ... 

" 

c •' 

' .. .. , t-

r. i 

. r.I. • 
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C. Some Historical Views of J 
ewish Education 

Friedrich Di t te s, a German author of th n1.n 
e eteenth century, 

wrote a historical survey on the contributi 
ons of the Semitic nations 

in the field of education. He indicates that neitl:ler the Assyrians nor 

the Babylonians le.ft any authentic contributions in the field of educa

tion. The Canaanites and their dsscendents left some heritage to the 

world, but they lacked any sense of pedagogy. The Arabs, according to 

Dittes, began their history of education in the Medieval Period and 

their influence took place, somehow, in an indirect way. Thus, Dittes 

reaches the conclusion that only the Jews from all the Semitic nations 

introduced an authentic pedagogy •18 

They succeeded in maintaining their uniqueness in spite of all 

the disasters which befell them in their long history· They lived under 

the influence of different civilizations and cultures, but they- kept the 

d th ~'"""tians suffered purity of their own. They were enslaved un er 8 ~Y ' 

by the Romans, and persecuted 
under the Babylonian rulers, were redeemed 

by Moslems and Christians. In spite of all this, their dignity as a 
t · ed t olitical freedom, bu galll 

people was kept and protected. They los p h 
f the Jewish faith throug 

This has been the power o religious practice. 

the age8 .19 
~ .. 1 .,t1vated the 

11 The 1110 ui:;i 

Every nation had a model to fo ow. For the 
thod of edUcation. 

Phil ll as its me 
osophy of the nation as we d their pbilosop~ 

e d soldier inspire 
Rolllans the courageous and disciplin uon for their 

Athenians the 111ot1va 
atld method of education. Among the feotion. Ain<>ng the 

d moral per 
education was the harmony o! p}lysical an 
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however, the supreme' Principle which motivated their education .. , Jews, 

r fect man who fears God and Carries on the ideal Di.Vine principle the P9 

which was revealed by God to Israel: "Speak unto all the congregation of 

hildren of Israel, and say unto them:; Ye shall be holy; tor I the the c 

20 Lord your God am holy•" (Lev• 19: 2) 



-116-

D. Jewish Education in Mode 
rn Times 

The strength of Jewish education de 
pended on the power and 

structure of the Jewish community. 
Authentic JeWi.sh education was the 

In Jewish his to product of the communit7. 
ry we refer to these comnruru.-

ties as Shtetel. There was a Shtetel in Babylonia and 1n the State of 

Judah in Palestine. 

The Eastern European Shtetel !ollowed the norms of the Jewish 

past. In such integrated communities, the Jews lived totally Jewish 

lives. Jewish education was unquestionably available. The world of 

these people was literally the world of the Torah, with all its mani-

re stations. 

This situation did not last !orever. The ghetto broke down, and 

the systematic method of Jewish education ..as kept onl1 bf a few. With 

the achievement of citizenship, all vestiges of the ghetto were lost. 

. t'" J ws found a new sou roe of With emancipation, or part mnanoipation, ue e 

le moved to the big cities, 
fulfilling their sense of belonging· As peop 

JeWish education became tenuous. 

With the vast Jewish imJUigration to the United states, Jewish 

will !oaus our discussion in 
education suffered a severe change· We th 

cation in the United states. At e 
this section primarily on Jewish edu in a ver'/ 

United states was 
turn ot the century, Jewish education in the 

desperate state. 21 great Jewish iJmigra-
resul t o! the 

This situation came about as a arrival or one 
te .A£ter the 

tion Of Russian Jews to the united Sta S· deS of the nineteenth 
the iast dsca 

181llion Jews ·from Eastern Europe dUrj.ng 
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century, and the additional million JeWish 
illlmigrants tilo oame to thi 

country during the first decade of the t 8 

wentieth oentu1"V' th • .,,, ere was a 
desperate need for Jewish institutions and J 22 ewish teachers. 

During the first de ca de t th 
o e twentieth century, a number of 

efforts ~re made by all elements o! the Jewish population to improve 

the conditions. These attempts led to the establishment ot the Bureau 

ot Jewish Education in New York City. nu....i..,, the thirtie D 11.. . . -
.. "'"""6 8 , r • a.ild6rliJ, 

who was an outstanding figure in the field o! education at the time, 

emphasized the need for Jewish education ·tor the entire Jewish community. 

Since 1910, forty COllD'OUni ty agencies have been organized in the 

United States and Canada. The following author indicates that "The 

growth of organized Jewish education may be ascribed tQ two major -

forces: 1) the influence of the Jewish tradition and the interpretation 

given by community leaders to the concept ot community responsibility 

tor Jewis h education; 2) the devel~pment 0£ Jewish conmnmity organiza-

23 i in the United States 
tions •" Thus, Jewish community organizat ons 

. J wi h life inherent in 
came about because of the need for organized e 8 

Jewish tradition. 

tri.nciples and Goals in Jewish Education 
"is a life-long pro~ss, 

Education according to Oscar Janowsk;r, 
, d his environment.•• In 

in h in di vi dual an 
VolVfng the interaction of t 8 and loyalties of 

t 11ty, intellect, . 24 
his process, the character, persona h organizations· " 

gue and Je wis 
the Jew are affected by home, the synago . Jewish children in 

ctueation is to raise 
The main goal in J swish 8 The goal is t,o 

. h tradition. 
accordance wi. th the essence of the Jellis to teach the• the 

' UgiOUS ure; 
educate our youth for a moral and re 



-118-

Prophetic values of how to maintain their 
lives in aoci t e 1; to acquaint 

theJD with the ideals of perfect Jewish lit 
e according to the teachings 

of the Torah of Israel . These ideals must be 
taught w1 th direct regard 

to the time , place, and type ot societ1 around them. 2S 

A complete Jewish life in modern societ,,. 1 " -
~ 8 a.uuoat impossible. 

we cannot neglect the need for general education, and at the same time 

we cannot ignore our tradition. The onlf wq to achieva both Jewish 

religious education and formal education is by a combined effort ot 

parents and teachers in the communitr. According to Grossman, "Jewish 

tradition is no longer a distinct current; it !uses with other cultural 

26 
influences, and the distinctive Jewish character is fighting tor lite." 

The problem of how to make Jewish religious education applicable 

to modern society, occupies the attention of JB8.Il1 teachers and educators 

te t t the religious counselor, 
today. The problem is of common in res 0 · 

' h ts mo are amdous to 
the religious school teacher, and the Jewis paren 

27 
raise their children according to the Jewish tradition. 

J wi h edUoation 11Ust be 
Grossman states that the problem o! 8 9 

handled as follows: 
reinforce their spiritual 

Modern Jews must . ous pedagogr • 
tradi~ion by an effective ~e~~f school rests the 

Upon the teacher an tinuit1 o! Jewisb 
obligation to secure the con 
traditional spirit. t 11188t the new condi.ti~n. • • 

The Jewish people llU~o give up the ideal ~~ws 
but ~ must not be willing al genius, for we 
to shi.ft the center of our JBOr t~ circumstances 
have cultinted it under more 
and at some paint:. · 28 the dilellllla o! to solve 

· resent ti.Me' t be to 
Our only remectv at the P our endsa-vo~r 11U

5 

. ndaY school. 
Jeliish education, is through the SU 
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raise this institution to the great t 
es effectiveness and etticie 

since we want our children to be a P t ncy, 
ar Of JllOdem SOCiet,,, 

., • send thea 
to public schools, colleges and universit 

ies. The only wa.7 we can 
acquaint our children with Jewish values is in 

2 the Sunda7 school and the 
Je wi_sh home • 9 

Others have approached religious education trom. a different point 

of view. Winchester, for instance, believes that religious education 

grows out of the social environment. He holds the notion that religion 

is not. a subject, but rather an attitude. There.tore, he believes that 

religious attitudes can be acquired in public schools.30 

Winchester's view, in my opinion, violates the very principle of 

the division of church and state. Public schools are institutions of a 

seeular government. Consequently, secular institutions do not have the 

right to interfere with the individual's beli~f's. The principle of 

separation of church and state is espe~iall.1 important in a countrr of 

vast minority groups . 
i to maintain a total separa· 

The only solution to the problem 8 . 

titutions • If the religious 
tion between religious and non-religious ins 

. l the public schools v.ill 
goaJ.s are not reached in the religious schGO 8' 

bieve the goals o! 
Probably not help the situation. In order to ao an 

1 must be reorg -
• sundaY achoo s 

l"eligious education, the J11Sthods used 1n · · all sunda1 
t the courses in 

iz d rm t onl.1 mus 
e • As Qrossman indicates, ··nO rganizatioD 

i.Jlciple of the reo 
l!IChools be reorganized, but the verY pr chools is to 

U religiOUS S 
111\l t . f stud)' in a th 

s be a.greed on.•. The course o . ation, but by e 
s> denOJllill be interest o~ 

determined not by the separate · 
' 

undeniable chains of lif~ ••• "
31 
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E. An Evaluation of the Present Jewish Rell 
1 g ous Education 

We are facing inevitable change As ll 
• a sma minority spread out 

_.: .... 1...- in the big cities of this gr t 
JDe:u.u .... ., ea nation, our position is a di.ffi-

cul t one• In my opinion we cannot solve the problem of Jewish religious 

education with the all day school system. We must deal with the problem 

from a practical point of view. We live in a society tirlch bas put a 

strong emphasis on formal education. It w are at all interested in 

raising our children to cope with the demands and needs of modern 

society, then we must consider the all day Jewish school as impractical 

in a society such as ours. This does not mean that w are not inter

ested in religious education, on the contrary, our prillle concern should 

be to improve the present system of Sunday schools. . 

Some educators hold the notion that our religious education 

problem manifests itself in the lack of Hebrew instruction. Warner and 

Srole state .: : 

The steadfastness of Hebrew through~ut f'~~t • 
th ken tongue has serve , the changes in e spo 1 cultural tradition 

to keep the Jew bound to the 0~uitr o! Hebrew as 
framed and preserved in the ~~~astic language ••• 
the ritual, literary, and sc 

8 
we will become 

Without the Hebrew languag i ,A,e unto those 
t t 8 which s ~ severed from the ~a . re · 

that cling to it• 2 the goals 
. the following reasons : 

I beg to disagree with the author~ ,for 
1 

1 ly b1 the student s 
t t b49 achieved so e 0 religious education canno · tered the Hebrew 

.a.. ts who have JOS ma te lll811Y stu\Jl:ln · 
s ry of' Hebrew. There are ' · Ugious convictions, 

· articular re 
language' and yet they seem to }lave no P k The fact that 

]igiOUS outlOO • 
&.nd are without what could be called 

8 
re ot mean that, 

in Hebrew does n 
14"itten 

lllaey of the Jewish teachings are 
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therefore the writings are religious. 
'!he Hebrew language is Vitally 

iJnPOrtant for the scholars, teachers, 
and religious leaders, but not tor 

the laymen or the youngsters Nho attend religi 
· ous school. In Jewish 

religious education we a.re interested mainly in 
11 re gious values and 

religious attitudes, and to achieve these purpose d 
s we nee not put the 

emphasis solely on the learning of Hebrew. From a practical point ot 

view, it is pointless to spend the two precious hours every Sunday or 

Saturday on Hebrew instruction. Hebrew should be offered and taught to 

students who have achieved the basic knowledge in religious education. 

The core of this problem lies in the question raised by Philip Klutznick: 

"What kind or kinds of American Jew do we hope to have emerge in the 

generations ahead for whom an appropriate educational pattem or several 

such, can be intelligently devised?"33 This problem should concern each 

and every Jemsh teacher and rabbi. Above all, action must be taken by 

those who are responsible for the curriculum and method of religious 

education: "To shape a Jew for his own civilization, a Jew who could 

without division o! sentiment, in a life apart 
live fully and completely 

from the non-Jewish world."34 
Nonetheless, the religious 

This must be our task !or the tuture • 
schools need constant help rrom 

school cannot be the only remedf • The ess 
t treat the school proc 

tli .a_... 11ost paren s 
e parents. At the present t.uuc:r' The author 

"-"m Jewishness. a alienation ~~v 
s an atonement for their own , parent out of 

b • ct 'one 
de on the su Je , 3' 

claims that according to a stud;y ma tional curricula. n 
t in the edUca 

tour cannot even name a si.Jl8le subjec ht about without 
t can be broug 

It mplisbJ118n seems as though no real acco 
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tant help of parents. Thus, it is Vitally important that every the cons 

· t acquaint himself with all the necessary knowledge that constitutes par en 

education, and the Jewish concept of the Jewish family. religion, 

.. ' 

+ 

~· 

.. . 

. , 
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F. Suggestions and Questions !or Group Di · _ scussion 

As parents' ~ cannot detach ourselves from the prob, 
. 'J.811 . Perhaps 

we should sometimes seek within ourselv to · 
es discover Ollr failure• Self 

criticism must be our discipline. Discipline has a cosmic value . 36 

Education requires discipline not on4 among. students, but among 

their parents. The parent nrust show his child that he is interested in 
' . 

all that he learns. True education is when parents and children grow 

together in their knowledge of Judaism. Parents llho have not received 

proper training in their youth cannot atone !or their "sins" Mrely by 

sending their son or daughter to a religious school. They must study 

whatever they have missed, if not !or the sake of learning, at least !or 

their children's sake. 

One o! our problems 1.;s parents is that we underestimate our 

children. When the child !inds out that his parents ·do not take their 

. th hild will resent going to 
religion seriously, the chances are that e c 

ted in the welfare of bis 
SUnday school. Every parent who is interes 

to them Rel.igi.on is 
Children must give more than just food and shelter • 

act of being. Thus, religion 
not the dry words written in books, it is an 

btain Jewish knowledge in 
t endeavor to o 

lhust begin at home. Parents mus for Jewish 
1 or in a school 

gh their temp e, 
adult e due a tion available tbrou vision but 

1 need so• re ' ligiOUS schoO s 
studies. It is true that our re f religious train-

' resentaent o 
thi th children 8 

s is not the reason for 8 the hands of the 
heritage is in 

ing • Remember, the f'uture o! our long 

Parents. 
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Questions tor Oroup Discussion 

Discuss the Biblical view of Jewish education. l· 

2• How did the sages of the Talmud conceive of Jewish education? 

3• Discuss the advantages and disadvantages of the all day religious 

school. 

4. outline some of the major reforms which you think should take place 

in Jewish religious education in the United states. 
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CONCLUSION 

We have attempted to present here 
some aspects ot the Jewish 

family. The term family, simple as it may a 
. Ppear, encompasses a vast 

field of study and many aspects have to be taken into consideration to 

understand its numerous complexities . There is ha ~,.. " 
r~ a ~actor which 

is not connected or related in some way, whether directly or indirectly, 

W'i th the family• It should be made clear that this thesis does not 

cover every issue concerned with the family. Furthermore, the various 

topics that have been treated are by no means the last word on the sub-

ject, nor do they include everything which has been written. The main 

purpose has been to select some ideas of primary importance and to pre

vent some thought-provoking material for the layman wicb can be used 

as a basis for group discussion. 

The family plays a unique role in man 1 s life• The source of our 

problems often lies in our misconception of the family unit. In the 

. t of its members. The 
past, the Jewish family was united by the integn Y 

rpetuated its structure 
influence of Jewish teachings and ordinances pe 

and its strength from generation to generation. 

ial organization 
The fa.mi J.y_is the ~sie so~ion can serve as 

or institution. No ether instit~legate to the school 
an adequate substitute. We ma.:y hildren and adults, 
much of the formal edUcation of e main a potent 
but the family will not cease : ~~1dren and parents , 
instrument of education for bo 1 influence of the 
N th edUcationa and out-o one can escape e bits attitudes, d the 
home in the formation of ha f r' to the church: b011e 
looks on life. We may tr~s ~ religion; but ! and 
synagogue the formal ri tua \ 1gious life of.;: ti tutions. l 
will continue to shape the re than religious s 
women and children even more 
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Whenever the family received the highest 
degree of consideration by it 

members as ~11 as by external institutions s 
' its integrity- could be !llain

taine d. There is no doubt that Jewish lif 
e at home and the strength of 

the J eWish family has contributed a great de 1 t a o Jewish survival. 

The family mus t be treated as a unit We 
• cannot know the source 

of children's problems unless we examine the pattern of behavior of 

their parents. In so doing we may discover, for example, that their 

parents were the victims of an unhappy marriage. This may lead us to 

consider the subject of divorce. Every crisis in the family usually 

affects all or most of its members. Lack of an authentic religious 

atmosphere in the home may affect and later on influence the child to 

marry out of his faith. La.ck of a responsible parent-child relation.ship 

weakens the unity in the family and brings about a separation between 

its members. 

th .J..ioh ..... have discovered is that the One of the important tru s wu ..... 

t h t~~~ns solidarity and 
high Value of family life requires, among 0 er U..UJ6 ' 

. famil.1 solidarity: the degree 
cohesiveness. Two major factors determine 

. . tence of a general sense 
of attachment between family members, and exis 

t must rest on our concept 
of group loyalty. Achieving family solidari Y 

·age and faJlilY • ~ rtance of Jl&rr1 
ot Dlarriage • Early recognition of the iJnpo d 

in the marriage, an 
1 . h develop later 
ife Dti.ght solve ... .anv problems whio ..... 

~ deal It is true ~ 
ll'la rriages a great • 

Y decrease the number of interma of 
t tandi,ng role in terms 

znan;y cases that the parents play an ou 
8 

on wtiether or 
dspendin8 up 

in faith marriages, 
creasing or decreasing inter . ..r h attitudes 

d the Jens 
not they succeed in conveying .the insights an 

to~ard a healthy marriage. 
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Achieving this goal will help to 
prevent not only inte 

l"Dlarriages 
but will also serve as a guideline in preventing . , 

divorces. Usually 
when a divorce occurs in a J ewi.sh family 

0 
• t 

, r in ermarriage takes place, 

the parents react with bitterness and arud.et'IT Th 
" • ey raise questions 

such as, ''What have I done to deserve it?" Questions after the fact. do 

not help to solve any human problems. The wisdom is to apply the right 

motivation at an early age and make it a discipline in the JeWish home. 

The fundamental idea behind this discipline is to create a normal parent

child relationship, based on mutual responsibility and understanding. 

All of this can be accomplished through education. Everything 

is tied in with this important element. By education we mean not only 

teaching the children, but the parents as well. The need for authentic 

Jewish education must concern every parent, teacher, rabbi, and educa-

tional director. 

This thesis is just a starting point for those who value the 

subject and desire to pursue it further. 
A great deal more research bas 

d here can be used for 
to be done • In the meanti.Jlle, the topics discusse 

adult education groups as well as .in temple you 
th group discussions as a 

be discussed separately. 
be~g step. We suggest that each chapter _ 

. de how mtm1 sessions should be 
The leader of the discussion mli1 dsci nted to 

spe t Howe""er, the followi,ng ou 
tUne is prese 

n on each chapter. y 

the material: 
. gt,,e the counselor some idea of how to use 

Eaoh chapter contains three major sections: 

the subject 
l. The Jewish view regardiJlg 

t ill modern umes 
2. The view on the subjec be utilized. 

adition 'I081 
3. The way in which Jewish tr 

~~~ 
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It is our hope that the material. Will be or help, and stimulate 

· to the betterment of Jewish!~ life, because, "!he family interest 

ant with posterity. It is out ot the families of today that is a coven 

t 112 d f tomorrow mus come. the worl o 
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