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CHAPTER I

STORM AND STRESS.

The nineteenth century, and notably the second half, hes

- been a perlod of/sturm und.gréngd;n the 1ife of the Jews of Russis and
Polaﬁd, Their political and social status, which were changed in ac-
cordance with the policies of the respective Czars and their "holy!
counséllors, orffected aleo numerous spiritual changes within, whichl
infipenced the Jewry of the world. The whole subjeet dealing with
the struggle of the Russian Jew for 1light and liberty is of absorbing
interest, éinee the Russien Jew is still one of the world's problems,
For even in our own day the Russisn Jew is,as Ahed He'am desoribes 1t,

{”T at the Parting of the Ways, anl his fate 1s still in the balance. He
3” is still an object of sport in the hands of the @zars, and his life, .~

L; ~1ibverty,end propebtty are at the mercy of the Romanoffs.
| But while the Rusaian Jew has been politicaliy and eeonomiem

a2lly dependent upon outside factors, spiritually he constituted a

nto himself; many movements have arisen among the Russisn Jew .-

f

world u

] " which shaped and changed his 1ife. These movements resulbted out of

conscious efforts created by cerbain personalitiefi who,while being

influenced by thelr environment, have not at the same time failed to

vTesve their imprints upon the sand of their own time. Russian Jew-

ish history hes such characters in sbundance. In studying the cul-

tural development of the Ruasian-Jew tn the second half of the nineteenth

centyury, therefore, we ghall be enabled to have a clear picture of our

period by relating the biographies of some of these prominent figures.
It is to one of these heroes that we shall direct our at-

tention 1n the present study, nsmely to the 1ife of Moses Loeb Lilien-
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blum, (1643-1910). Aa will be shown later he was one of those men
whose 1life was typlcal of the times in which he lived, having been in-
fluenced by (but at the seme time ﬁoulding) the period in which he
lived., A study of the 1ife of such a msn wlll therefore constitute

8 chapter of his entire contemporaneous period.

In order, however, to understand his life more clearly, we
shaii devote the first part of our study to a brief account of the po=-
litical, economic,and spiritual conditions of the Russisn Jews in the
second half of. the nineteenth century, ﬁ
Being tygt Russis 1§¥§bgolute Monarchy, 1t is of course hatm e
ural that its pe;pléwéhould be at the mercy of the Czars, The condi-
tions of the Jews therefore changed with the rise and fall of 1ts mon-
arche;and,like all conservative and reactlionary countries, the Bussian
Government hes been gulded by traditions. Reviewing the attitude of

the Czars towards the‘Jews in the period prechding the second half of
the nineteenth century, we £ind that the Czars have inherited the follow-
ing tradl%ioﬁs: The Jewisgh people Eg never to be at peace as long as
i1t clings to the Jewish religion. Finding the conversion of the Jew
tow@m@@\the Greek Catholic faith a mighty diffienlt tesk, the Czars .
have therefore eppressed him both economicsally and spirituslly. Hence
the struggles of the Russian Jews have not been for wealth asnd power,
but for a piece of bréad. Unlike the Poles the‘ézérs, in the first plsace,
drove the Jews ont of the villages into the towns, and, in the second
place, attempted to disintegrate the imner structure of Russian Jewry
80 as to bring it nearer to Christianity. Russia never ébtempted the
Russification of the Jow per se, as 1t may be seen to the present day

from the restriction in the school norm where only a small percent.
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age is admitted, Hence we may safely say that Bussia's aim in its pole

icy has been the totsl annihilation of Judaism,

It is with these traditions regarding the Jews olearly kept in
mind thet Nicholas I (1825-1855) began his regime, His general policy
was the embodiment of Russian Autocracy, chscking furiously the upris-
ing of the revolitionary Dyekabrists and suppressing systekatically

freadom of speech and thought. The Jews more than any other unit of the

Empive felt his iron band, which is seen especially in the ritual murder

L
/.
.
|-~

trial of Veliz%ﬁ(laas) having been inspired by him, although he dismisseﬁ/
the case in 1835, He conbracted besides the Pale of Settlement, excluding
Jews from such provinces where they were permitted to 1live previously.
He exiled many Jewa from the villages ogVarodno and Kief into fthe towns. .-
Gzar Nicholas I outdid his predecessors in his endeavér to christian-

ize the Jews, ' Up to his day the Jews redeemed themselves from the ar

my bhrough an extra tax, but he, in order to bring the Jew nearer to
the Christian, introduced military service among Jews. Finding, how-
ever, the mind of the eighteen year old Jewish lad too mature %o be

influenced by Cnristien teachings, he began to Araft children of the

age of 18, who were to spend thelr youth in Ghriﬂtiqgmggntons (hence _
called Cantonists)., This ukase was signed August §g$m;827, and - .-

wrought hdvoo in-JewiSh ranks affecting seriously bﬁeir moral and go-
cisl status. Bach community was responsible for a certaih guota, Nat-

urally the rich foumd it possible to evade this ukase. To complete

the necessary qupta the community appointed "eatchers" who in many cas-

83 deprived poor mothers of their only sons., These boys weke in many

instances foroed into baptism, but a review of results accomplished

Tl




" whole story of the Cantonists constitubtes one of the blackest chapters in

Russian Jewish historyfﬂ Gzar Nicholas I employed besides other means

Page 4,
convinced the Uzar that he was doing poor business, This institution

of Nieholas demoralized the Russian Jew to a degreding extenh, and the .~

for the ﬁurpose of converting the Jew, Knowing the value of the Jews for
his commbry he would not permit bheirK?igration. He began ingtead to
direcb Jews towards Siberia for the purpose of colonization. Finding, hows il
ever, bthat this did not increase the number of bapiisms, he revoked this |
ukase in 1837. All the Jews who went to Siberia were deported on
Post thie increasing Jewish want and misery. He also instrueted TUvarov,
the minister of e¢ducation, to open schools for Jews where sesular anb-
Jects be taught and elso the Jewish Religion"according to Holy Writ",
that is to say, not asccording to the Palmud, K which,in the opinion of the
Czar, stands for a perverted type of religion, Dr, Lilienthal, who
hed openéd a school for Jewish children in Riga, was invited by the
Governmeﬁt to be its propagendist in this new enterprise. The Mag-
kilim encouraged this new step of the Government, bbut the conserva-
tives opposed it, meintaining that the aim of the government was bap-
tism. Lilienthal promised that he would give up his post, if this accu-
gat ion should be found true. In 1844, the Ozar issnued a decree cal=-
ling for the establishment of the schools and $wo rabbinical seminaries,
The following year Lilienthal resigned his office, evidently finding
out the desipgns of the Russian government. In 1843 Cgzar Nicholas is-
aned the remowal of Jews from places located within fifty vyerst from the
Youndary zone, which, together with the removal from the villages, de=-
ﬁrived S0,000'Jews of their support. 8ir Moses Montffiore visited Rus-
Ko
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gia in 1848 on behalf of the Jews, bub his intercession was of no avail,

Uvarov $01d him that the Jews must be persecnted as long as they be-

lieve in the Talmud, In 1844 the old Kahal erganizations wese abolishedw_]

[r—
o e

leaving only the collection of Korobka (Government taxes on meat sand
candles) in the hands of the Jewish community. In order to free themselves
from militery service, many Jews resorted to self-mutilation which of
course created a shortage in the quota of recruiﬁs, and it was the ob-
Ject of‘thé communiﬁy to make this good. The Government thereupon

came to the h@lp of the Jewish "Consecription elders™ in 1§53 by issuingw
a decree pormitting them to ged hold of any Jow who chanced to be
found without a passport and make him a substitute, This fact furthered
the demoralization of entire Jewry. All persecutions, however, did not
decreange the number obeews,but on the contfary inereased them., All in
all Czar Nicholas I deserved the title whieh was given to him by his
contemporary Jews,namely, Haman II,

Alexander II (1856-1881) was the great liberator of Russia,
having abolished serfdon in 1861, thereby freeihg 22 millions of Muz-
hiks, He introduced many other reforms, His attitudse towards the Jews
was more favorable than that of his predecessokrs. He abolished Juvenile
conseription, but did not permit Jews to live outside the Pale. .Like
- his forefathers it was his desire to sea the Jews amalgaemated with the
other inhabitants. He therefore permitted certain Jewish classes to

regide outside of the Pale. These included soldiers that served un-

der Nicholaa I, mewchants of the first guild, graduates of Bussian
Universit ies, apd artisans affiliated with trade unions., In other words,
he selected out of the Jews those elements which aré best adapted for

gsaimilation, and best able to benefit the R ussian people. Thus the
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reforms of this Czar have been glight and have greaﬁly been exaggerat-
ed by his Jewish contemporaries, Especially 4id Czar Alexander II
bacome reactionary at the end of his reign, having come under the influ-
ence of the bigoted Pobyedinoszev, who tsught hig children. 48 a reault
we f£ind anti Jewish riots in Odessa in 1871 end a ritual murder trial in
Kutais in 1878, Beingwfhat the Jews did not receive equal righte,and be:/r
cause of their spirit of 1iberalism, they joined secret o rganizations of
nihilists and ‘socialists through whose eonﬁplracy the czar was killed in
1881. fThis fact gave . even more impetus to the fury of anti semitism, and
its reins were set loose especlally under Alexander III (1881-1894) .
He began his reign with a clearly-defined policy, namely th@vtobal 8x-
termination of the Jews, His reign ecrushed even the faintest hope of
1iberalism,since his adviser was Pobyedinoszev, who by this time was the
proourator of the Holy Synod and whom Turgeniev called the "Russian Tur-
quemeda", Instigated by high officials, the Rusaian peasants literally
drenched Russian g0il with Jewish blood in the course of three months.
In 1882 h@ framed the famous May Laws by which the rural J ew was/ginm
ally destroyed, and the Pale was made even smaller. It is during his —
reign that Pobyedinoazev formylated his well-known prophesy as to what
was destined for the Russisn Jew one-third was to be annihilated,
one-third was to emigrate,snd the other third was to be converted.
True to this polimy Alexander perticularly showed favoers to converts

and inetesased his persecution upon the rest. As to his son, Nicholas 11

p——
-~ o

(1894) we may say that he is & worthy successor of his father., His
bloody treatment of the Jew ie too well known to need specisl account

in this place.
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‘Hoport are r@pmes@ntativea of this school of thonght. But 1n(ﬁusaia,

. Having surveyed the political and edonomic status of the Jew
of our period, we shall now turn onr ettention to a brief account of hie
spiritual development and its accompanying changes.

In the nineteenth century it is the Lithuanian Jews who rise
to the foreground., They are hardly snd energetic,and display by nature
predilection Br philosophical and theological specunlations, Bub in

the South-West of the Pale we find a different development. Because of
environment the Jews there were of & more emotional character, a fact
which accounts for the large number of arﬁ£§tic geniunses who have 6= -~

merged from these provineea; ‘They found no ihﬁerest in Palmudio 1051“

ie, hence they accepted the teachinge of Hasidism. This sect spread

also to Polend,assuming there, however, a more intellectual form,

siné@ maqz\walmudic schoolsﬁgydunded there. Little by little, however, .

the Jew began to come in contact with forg}gn inflnences, and the - s
grest problem arose how to harmonize Judaism with the outside world. }

This was the tesk of the Hagkalsh movement which originated in Germany but

came to Mysseis . mainly through Galicisn channels, Prior to Moses Menw

delssobn (1729«1786) the spirit of separsteness in Germany wag &8s ip-
ﬁen&e as in Russis, but Mendelssohn and his sssocistes opened the Ghetto

walls for the beauty of Japheth to enter sherein. This wae done maine

ly through his translation of the Pentateuch and the publication of the
"Measefim™, In Germsny, however, this movement for Enlightenment led

towards assimilatioﬁ; it ig only in Galiecia that a ﬁ;ua compromige be-

tween Judsism and oulture was atteined, Nachman Krochmel snd S. J. Rap-

the Hagkelah movement penetrated later,

"




- é'B(f
Thig aim of the Haskalsh movement was (1) to convey modern
idess in Hebrew, ana"(a) t0 het the Jews out of the narrowness of his
1ife into the Huropesn world., This Gurse of procedure was natural in
Getmany, & country with e high cultural status. Russia, however, did /
not have any culture worth adapting. Hence the beginnings of the Has~/
kelah in Russia were an imitation of the same movement in Germany. Both
Mendelssohn's Pent&teueh‘and the Measefim were at first favorably re-
ceived., But during the reign of ﬂléxander 1 a mgmber of Maskilim re-
gorted to Christisnity, and this caused the piops orthodox Jew to look
upon Heskalah with suspicion and distrust. Bven then they condemned the
Maskil more than the movement he represented. The Orthodox were afrgld
that at bottom Haskalsh was only a means for Christianizing the Jew, and
their suspicion was corroboratea by the Tact that Mendelssohn's child=- P
ren embraced Ghriatlanity. The reupon they condemned both the M@ndels- |
gohnisn Pentatench end the Measefim., Thus the opposition against the
German school begimning with Moses Sofer(who éaid (—p%))néwj) b 7507 >790.3)
passed now over to Ruasia. Both Chagidim and Mithnagdim Jodned in the
fight, calling the Magkil”Berlinchik’ and Dieitchell Many Magkilim
blindly believed thef the Russian Government was their natural ally
in their crusade for Enlightenment, but in this respect they were
greatly mistaken, Hence the orthodox Jew came to distrust bhoth the
Goverbment and the Mhskiyi.
As we have seen the opposition of the Goverbment was against
the Talmud. For this reason, during the reign of Nicholas I, many
books against the Talmud weire circulated. Some Jews (as was quite nat-
ural) in order to ingratiate themselves with the Gowernment wrote

books against the TPalmud (g)q This, however, did not deezgase the —

(1) Raisin Haskalsh Movement, P. 316, (2) 1Ibid, P. 146.
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study of the Talmud,and the numerous Yeshiboth, notably that of Vo-

lozhin, continued to be flourishing. The mighty'dzar found himself

helpless in the face of the weak Jew,
Yot in sﬁite of opposition the Haskalah movement continned tp jf
progreas,and in the larger cities schoolswere opened for the purpose of “{
introducing secular knowledge to the Jew, C(zar Nicholas, however, checked}i‘
these efforts, believing as he did that the Jewish way of imparting Has- l ;
kalah was not‘good for Russis. We have seen how the ¢zar's work in
this direction, with Lilienthal as the head, has failed. The Jews main.
tained that education without emancipation leads to conversioﬁ. Hence
they refused to participate in the Czar's pretended crusade in be-

half of edueation., The two Rabbinical Seminaries in Vilna and Zhitomir

thus proved a failure. The congregations refused to engage its grad-

nates, becanse the Talmud was neglected by them. All these conditions

brought about a situation that evon the Maskilim themselves paid more
attention to German cmmlture than to Russian, The latter had very little

to offer them, There was no one Russisn language in the early decades

of the nineteenth century, easch locality speaking its own dialect

(# fact which is true of Russia even today). Thus @erman poets and phil-
osophers continued to be the inspiration of Russien Jews. They held
such a lofty Opinion of Kant that they interpreted his name to stand

for the Hebrew words am2yn ’Wwal 7)5% D (3), 'mheh again,through

the similerity of Yiddish to Germsn, end through Mendelssohn's Penw
tateuch, it was easier for the Rusgian Jew to acquiie German Iy

than eny other language.
In the early forties there were Maskilim in every city of the

(3) Ibia P, 321,



. ther of Russian Haskalah wes Isaac Baer Levinsohn of Kremenetz, usually

In 1860 the first Jewish weekly in Russian, Resvyet, was publis hed, and
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Pale. The ﬁabhinic&l-Senﬁnari&s did some good in this respect, as some
of the greatest Maskilim gradueted from these inatitutions, including suc

scholars as A, A, Harkavy, J, L. Kantor and Joshua Steinberg. The Fa-

known under the name of Ribal (1788-1é60). Hé dev@teﬁMhimself largely
to the improvement of educational methods. among the Jews. DBut he was .
sleo & great apdogist on behalf 6f Jews snd Judaism. In hisk1¢: 171)0
he proves the compatibility of Judeism with modern civilization, and in
his 7 Tin? 5’2 he shows the supériority of Judaism over the Greek Cath-
olic Church. The absurdity of ritualmurder accusations is dealt with }“au
in his wT 09%. His 222107 is é,nother apology in which the schol- |
ar sidresses himself to the Gentile world. |
Under A;exadaer II Haskelah spread even with Brester rapld-
ity than before. Schoole and Universities were opened to the Jews and
permission was granted to publish Jewigh periodicais in all languages,
including Yiddish. Many Maskilim hailed the Gzar as the preat redeemer

of the Jews, as is seen, for example, in J. L. Gordon's poem my n%:pi1,

in 1863 was organized the i é2wir *¥'9h 721 which exercised a
very great influence, Thus the craze of Russification embraced all L/ffi
clasges, and the ambition of the wealthy was no more the study of the

a uniform. ./ {1k

Torah, but the possession of a diploms and the wearing of

Attscks upon Orthodoxy begen to come from an entirely new source, name-

ly, the periodicals ]"‘abn end 1Y, Hebrew literature no more made
compromises between religion amd life, but it became the mouthpiece of the
Oppositioh. In the large cities Russian was introduced as the language ‘

of the Sermon. Some even wentias far as preaching cosmopolitanism,




\

Pugé\ll,’ 7 |
In 1879 Jacob Gerdin organized the Bible Brotherhood in Yelisavetgrad,
which advocated the abolition of all ritval observences in religiom.
Although the equal rights, which the Jews expected from Alexander II,
were not fortheoming, they continued in their zeal ih behalf of En=-
lightenment., Conversions beceme frequent, especially in Poland, -The

breach between the Fathers smd Sons became very wide, the younger gel=-
eration growing up without religion and joining the ranks of the Ni-

hilists, thus marching headlong towards Assimilation. Even the Con-
servative Maskilim preached that the highest objeot of attainment for By
the Jew was to become"civilized“. by acquiring European culture. Tbmf
could not deny that there was anti-semitism, but they maintained that

the Jaw, on eccount of his rigid s@paratism,tiéfééga large extent respon-
8ible for this phenomenon., Hence the remedy for it, in the words of
Gardon, was7baxzmai Js1€47 O 7K 717"« o Shallow was the philosoply
of the Naskilim under Alexander II,

But it is to be said that not all Mﬂskilim logt their head.

Bven Gordon in his later years, observing that the children of Maskilim
did not know sny Hebrew, exelsimed in despair “ % iay 'i‘A &,
Lilienblum too complained in his @'71y) MA L7 that the Haskalsh was lesd-
ing to the dejudaization of our youth. However, fo remost smong those who ( 
real ized the inadequacy and danger of the tendencies of Haskalah was |
Perez Smolensﬁégn (184&-1”75) editor of the monthly 1w il (founded in
1869). He wpposedl both Orthodoxy and Haskaleh. The Jews are hated, he
mintained, bedause they are weak, hence they need a land of their own.
We possess sll the attributes of a nation,(4l and if we camnnot as yet

obtain Palestine, let us at least revive the Hebrew language 8nd be

enlightened in the studies qf Judalsm, so that our people may be saved

(L e
l_ I

(4) Klemsner n/¢Tnil b1
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from destruction. He opposed the religidushreforms of the German Jews,
because he saw that they led tofapostasy. Thus Smolenskin was an un-
mistﬁkable forerunner of the Nationalistic movement, which eulmin&%ed in
mbdern gionism. With his keen foresight he predicted the storm which
broke out against the Jews of Russis iIn 1681, and from the pages of his
journal a return to Zion was preached by Ben Jehudah even before the

magsacres, (1N WY 1878),

It was the pogroms of 1882 that caused the Maskilim to so-

ber down and return to Judaism. They awoke %o the realization how inade- -

'''''
s

quate a remedy to Jewish ailments the Haskalah was, More than a million

Jews left Russia, ani the tide of conversion was checked by the rise of

the new Nationelism. The ecry was "Back to Judalsm and to the Jewisgh

land!"™ There waes a religious revival in which Moses Isaac Darshon
ol

(Khelmer Maggid) and Zevi Meslipnsky figured as presthors, while

in Kovno the‘Musarnlke(among the students of the Yoshibah) were formed. -
Hebrew was ;ﬁfﬁéd from a means of conveying Pforeign ld8eas 1nto & medi-
um of selfPexpression. Bven Orthodoxy, which was attacked in modern
Hebrew, found its exponent in Wolf Yabetz who endeavored to reconcile or-
thodoxy with 11ife., Then there was a movement towards colonlzing Paleg-
tine,which began after Leo Pinsker had published hls brochure Autoemanci-
pation (18682), Jed by Moses Loeb Lilienblum., It became clear that e
anti-gsemitiom was inewsdicable, and Russian Jewey felt that 1ts sal-
vetion lay in its own hands. Students of the universities left thelr

booke and went to Palestine. A conference of Ch@ve?gi zionists was held

at Kattowitz in 1884 where it was decided to make a concerted effort to-
wards eol%g;zing Palestine. But the difficnltims/%g the way of colonle
zationh have been too many, and Palestine has thuﬁ far done very little to




| - or merely a will-o'«the-wisp? Time alone will tell,
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eurs the ailments of the Russian Jew. In 1897 the new % ionist movement,
promulgated by Herzl, found many followers in R ussla. This movement has

not helped the Russian Jew materially,ﬂbut 1t has saved him from spiritual

,bankrupcy, It has aroused his self-respect and has ﬁfidged the gep between

Fathers snd Sons created by the Haskelah. To the present Qday the Zionist

movement 1is thergglﬁﬁtha of the Ruseian Jew., Will it prove & healing balm

Having mede our gurvey of the general conditions of the pe-

riod, we are now prbpared to0. g0 in 8etail into the 1l1ife of that per-

 gonality who forms the subjJeet of our study.
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REFORMATION AND CHANGE,

| Moges Loeb Lilienblum felt that the events of his life had
g distindt historic importence. He therefore recorded carefully the wvari-
ous changes, which he went through, in threa.books, namelynriy) o i1fon anen 317
endw?1a 1ay> )17 It is to these works, thereforve, that’we turn for the
maein facts of his 1ife story.

‘ Mbaas.Loeb was borm on the 22nd of @ctéber,‘gggz; in the\fﬁm

“pmall town of Kaidan, govermment of XKovno, Russia. His mother was hisg
fethor's second wife, and he was her only son. She died ih an epidemic

while her son was a mere lad of nine, Thereupon his father married his

‘mother's younger sister,who took great care of the boy. His father was a
barrel maker; but in spite of his profesgion he was a learned man, posseaéz//:;
ing a thorongh knowledge not only of Bible and Mishnah, but also of Ein
Jacob and Midrashim. So renowned was he for his knowledge among his ac-

quaintances fhat he was honored to read before them daily a portion of
4gada in the Synegogue. Out of various Hebrew books he scquired also a
knowledge of Natural Science, Geography and Arithmetie, It was the great
desire of this simple man that his son ghould grow %o be one of the worth-
les 4n Isrmel. Moses Loeb's grandfather (on the mothez' s side) was &
teacher.of small children, and naturally it was to him that the early
educat ion of the child was entrusted. This grandfather of his was a stud-
ent of the Bible and also knew something of Hebrew grammar., It was his
idea, therefore, thaf his grandson shounld acquire & general acguainte

8nee with the Bible before hé.began his Talmndic studies. He thus

taught him firet the Pentateuch snd the early prophets, and only at the
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fi age ofkheven (a somewhat belated period, indeed) he began to teach

| nim Talmud,

At the age of 18, having been found well prepared in the
profundities of Talmud, Moses Loeb entered the Yeshibah of his native town,
whenee his fame as a deep student spread far andAwida. Here he studisd
gealously until he was fourteen years old. But one year before he reached

this "o ture"” age an important event happened in his life. His father had

N . o, v ﬁ
B him engaged to a child of eleven y@atﬁW§ld (of the city of Vilkomir) whose |

mother came %o pay her annual visit to the grave of her father in Kaidan.

There was no need on the part of the father to consult the boy, as he

' being older kngew exsctly what was best for his son., It was indeed the

interests of his son that the fathar had in mind. The bride's parembs

obliged themselves to do much for the boy in order to create for him a
goldgghcare@r. They promised to give their daughter a heavy dowry to the,www‘
amoﬁ%t of 300 rubles in cash, two mears support before the wedding,and

#ix years after the wedding. The boy thereupon went to Vilkomir and in
18569 the marriage between the two children was solemnized, the husband
being fifteen and his wife thirteen years old.

But ynlike the Jewish prodigies of these days, Moses Loeb

'fOuna}interest also in the Agadic portions of the Telmud, in addition

%o his study of numerous complicated Talmudic commentaries. His inter-

o9t in Agada developed his emotional,aesthetic end imaginative faculties.

8 Finding meny Agndic books in his father's house, he would spend his spare

B head, pe learned ﬁgw write at the age of twelve, and finding in the

time devouring them ravenously. His guelifications for leadership ap-

Peared early in childhood, for as a small boy he organized in Kaldan a
Chevrah (of boys, of course) for the study of # in Jacob, he being their

e
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pands of his teacher Hebrew poems, he @ied to imitate them so that
>he became Tamed as a wonderful Melitz@é His love for poetry stimnlated his
interest in the exegetical works upon the Toreh, which in turn created
in him an interest also in philosophic speculations, After his marriage
in Viiﬁ%mir he became even more plous anl studious. He tells us in his
o1y 1% o that he would come home from the Synagogue at ten, and
then study Talmud with all commentaries until two and later. Thereupon
he would take the encyulgggdic Prayer Book Derech Hahayim and read the e’
Lyzan 1 n erying bitterly in confession of sins; or he would instead
gsit upon the floor, and read selections from the Zohar, which are
called sNHIYDWH Ve wW PPN and go to bed only after three or four in the
mo raing.
| But while the youﬁh was abasorbed in his spiritusl conbtempla-
“tions, his domestic condition was far from pleasant. The ruling power
8t his home was his mother-in-law,whom Moses TLoeb describes in hls memolrs
in'thé blackest possible colors. She was a pious woman, and her great
desire was that her gon~in~-law shounld be the abjeot of envy of the whole
- eity, Itbzgﬂio satisfy this craving that she went even beyond her means
to "buy" her son-in-law. We ocan imagine how keen and mortifying was her
disappointment when he began to walk away from the righteous path.
She noticed clear signs of heresy in his actions,ﬁfor which she began to

Vi
embitter his 1life. She found out that it is his trefnposul bookd that

taught him to deride Kapores and 8o disbelieve that evil ig bound to happen
%o him whose Yom Kippur candleg is suddenly extinguished., The demestic
quarrels névemtheless di4 not stop the youth from continuing to read

those books in which he found delight. Moses Loeb was from nature very

®onservative, especlally in his early days, He gave up eertain beliefs on-
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'1y'aft@r painful struggles with himself, From the book Qawnh -DOReb

of Moses Gthetz he leainad of the imaglnary existence of evil spirits,

1 It toek him a_long time to reconcile himself with this idea, but having
- mede fhis heresy his own,/ﬁothing in the: world conld induce him to repent.

This applied to all hig heterodoxies upon whiéh he decided only after much

carefnl deliberation.

It is hie conservatism which made him so mach the more dan-
gerous to orthodoxy. The reforms he suggested were not mesnt to satisy
his reckiesaneés; nor WQre they a matter of convenience (as wasg the case

7 i

with 80 many other Maskilim of hig day) but they result@d outw@ffa deep

conviction which was ~imbedded within him like an immoveble rock,

The pious-yoath began to live through a period of doubt,

| Yot he contimmed to believe in the sacredness of the Bible and Telmud.

vHe studied the lstter with such diligence that he completed all the trac-

tates of the Babylonisn Palmud at the age of eighteen, and began to review
1t at the rate of fifty pages rerday! He, bowever, came tobth@ concl u-
#8ion that the Agada was not to be taken literally, but only allegorically,
end therefore it aid not enjby thg _same div1ne orlgln sa the Seripture and
3 Walmudor But in spite of hig doubts, he continued to b611@V@ in the exig-
tence or mi§£ggg§yﬁ§p1rits, being that this doctbine was fundsmentel in ..
the Zohar ana other,GabbaliQtic books, Little by little, however, his
‘heretical convietions inereased, inasmuch as he begsen to come in con-

taet with a new type of litersture. By acoidentvhé digecovered sole

ola Volumes of the Hebrew weekly Hammaggid which fescinated Wim, and

thig gerved as a stinulus for T ‘=2 books., He interested soime

°f hig scquaintences in these subjeets end this resulted in the ™publi-
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?[ cation™ of a weekly in Hebrew (written by hand,of course). To this work

and 772 SOV “7T73) 8 most unususl subject for the youth of hig gen-

| gervative was this "tertible "Aplkores.

l subscribed to the weekly Ly 3y D77 . Having had a stock of Hebrew

‘poetry, and being desirous (as was the case with all Meskilim of thosw

Moses Doeb supplied the poetry, in which he was imitating particularly
the  work of Malbim, His writing gave him an opportunity to perfect him-

self in Hebrew Grammer, (for which purpose he studied the fz{ylnuﬁ7lk:?4ﬂ

eration. His thirst for Hagkalah books grew daily, and not being able to sat
igfy 1t at home, or smong his friends, he would spend hours at the book-
pinder where he wonld discover those bookms. Nevertheless, he considered it
& sin to read M. J. Lebensohn's rvt! 53 9w in a sacred place,bhacause
one of ites poems contains skeptical ideas, Nor did he dare piace it among

hig other sacred boaks, in order not to {nsult their holiness. 8o cons

In partnership with & numbér'of his acquaintances Moses Loeb

days) to see h:s name in print, he intended to send some of hils poetry for
publication &ﬁ this magazine. But fearing that his father-in-law wonld
deprive him of his support for committing such a masty" act, he refrained
from doing it. It is true that he was tired of the dsily "receptions'
which his motherninQIaw gave him daédy, yet he did not smee a way out, in-
ssmuch as he was unprepared to do anything for a 1ivelibhood., Now the six
yoars of support were over; the promiged 300 rubles, his mother-in-law |
refused to pay’because ghe became poor herself. What was he to do?

There was no obther way for him than to become a melsmed. Being, however,
famed as a genius, he did not beceme & plain melamed, buk, organized a Yo~
8hibah, eonsisting of two classes, One of the weslthy Jews of the City

@ngaged him also to instruct his gon. Thus by the end of 1866, he made

-




yageilgo
| sixty-sim rubles in Mlf a year, and he was perfectly happy with his lot.
| Another event of far greater importsnce in the life of Mos-
" eg Loeb took place in the same year, for he lived to see his name ap-
‘,paar in print under a poem which he wrote in honor of the Socliety

173 3PP, The name of this poem s ™ PaATI NI ("he Song of
the Dawn, expressing Honor to the Sacted Union, the Society of Mekit ze
Nirdamim in @General and to its Heads, the Princes of Isbael,in Pawtiocu-
~lar. The Lord be with Them and Grant them Life"), It appeared as an
“introduction to one of ite publications (Lyck 1866). The“poem has seven
- stenzas, each consisting of six lines, eleven syllables to a2 line, i,e., the

metre'commonly used by most Haskalah poets. It is written in the flowery

._Biblical style, announcing the Dawn of the New Era, and urging the people
to realize its presence. The boet uses the name of the Society ("Thé

- Wekeners of the Slumbering™) as the keynote for the ldea he wishes to con-
vey. He apostrophizes Hebrew books to come out from their hidden places
and beautify éur language and glorify our people. He continues to urge

the Maskilim %o point out to the reactionaries (7% 'T1ak)

of our poeplethat even the ancients believed in and followed Enlighternment.
The poem 1is i1l of vigor as mey be seen from the first stanzas:

!orba 0b773 1523 170
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e signed after this poem the name "Moses Loeb, son of Zevi, Heerichtsmomw

~ 80hn, Teaah&r at the Yeghibeh In Vilkomir", The hame Herrlichtsohn is the
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german translation of the Hebrew S R 5.4 /._'.2 (the name of his
1,father, o0 which he gaye a Tanciful translation, prohably based oﬁ the
8 meaming of the word as nsed in 2 Sam. 13155, becanse, as was common 1ln
. fhose days, he did not as yet possess a second name, as he was not regls-
§ tered in the roster of inhebitants so that he might be exempt from milita-
| ry service. lNoses Loeb used this namé also in writing hiemnbon s A
B for, as we gshall sea‘laﬁer, he had no Family name until 1869 when he as-

gsumed the name Lilienhlum.

Recelving such encouragement from without, the young man

B continued to perfect himself along the lines of H&skalah. He began to

’, read historico-criticel works, which increased his doubts and undermined

| the foundation of his religious faith. Among his collection of secular
[:  books was the Bussi&n-ﬁebrew dictionary of Mandeletamm, by the aid of which
® the tried to read Russisn books, dbut not possessing a knowledge of the ru-
dimente of Russlen grammar his task was an Insuperable one., Nevertheless,
he geined the fame as the foremost Maskil of his town, All the younger
elemort of the city flocked to him, eadh bringing any of the Haskalsh
books he had in his possession. He thus had an opportunity of reading
Krechmal's (‘)—3 PTE O'TIYILY T A | snd the works of Isasc
Baer Levinsohn - books which uprooted his belief in the divine origin of
tradition., Judaism then, he conclnded, 1is a product of environment end
causation, just 1ike everything elﬁe, snd has, therefore, been subject
to the same laws of evolution and progress. The Rabbis of the Talmud were
~ great men, true emough; they possessed ahknowledga of contemporary con-
ditions 1In acgﬁr%ance with which they formed decrees and founded ingti-
a

tutions, But, they possessed a superior divine knowledge he denied.

At this period of his lifq;Moses Loeb skain showed his quali-




frication for leadership and initiative. He orgenized s Library Associa-

Mion, which 8ollected books, both sacred and gecular, Tor cirenlation.

]‘huu the Maskllim of his clty becahe somewhat organized with Moses Loeb

¥&s thelr spokesman. Naturally he expressed before his friends his doubts
. | 2
;an the truth and value of some of the established religious beliefs and

‘practices, and they circplated them all over town. He therefore became

] known as a horrible Apikores, & regular Jereboanm Who slns and causes others

;0 gin with him, His sins became the suhject of the- day in Vilkomlr and -

o R
e ~

i
i
izhe pious people beg&n to persecute. him, The books of his library were
Lonflscated and burned, they ceased addlng hlm to minysn, and otherwise _. .-
’Jnaulted him in every way possible, The Rabbi of Vilkomir invited Moses
;Loeb for an interview, in which he was urged to repent and give up his
éérasies. Moses Loeb, beling honestly convinced of his own sincertty, tried
ﬁo argue with the Rabbi. He ventured to show him that hisrﬁgygsi§§*h§ygwwwﬁl
%oAactual basis in true Judaism. THereafter he begsn to he called in the
%ity ﬁBerlinohik"‘m o most damnable word smong Lithusnian Jewry of those
@ays, People sald about him that he committed such sins as throwing

the commentary of Gy rw =TT degradingly to the groumd; v
chat he put his phylacteries upon'g;éﬁhead of a dog (an accusation which

el later mde also against Smolenskin), and that he had smoked en Sab-
ﬁath, although he 4id not smoke even on week-days. Him friends, fearing
?’eir Tathers, mothers-in~law, and their wives, deserted him one by one,

g0 that he was left alone in the struggle. His 1life was especislly em-

”1#tered at home, whewe his wife wept over his head and quarrelled with him

/

ol 1y, 1paisting that he should go to the Rabbi end do penance., Condi-

‘10ns haﬁg reached such s orisgis that there webe zealots who threatened %o

P
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~murder him steadthily.

Being inwardly conscious of his innocence, regarding the
accusabtions which were made against him, Moses Loeb became even more

embittered aganinst his fanatical opponents. His disgnst with their

IR

tactics he expressed in corrésgg§§emces which he contributed to the
¥ ‘@7 and P A "’33 7'7: In these letters he laid bare all
the absurd fasnaticisms of his t@wnsmeng,ridicﬁling garcastically their
superstitions and hypocricies, This fagt widened even moreﬁthe gaep
between him‘and his townémen. Meanwhile he continped %o devote his
entire time to the subjects in Jewry which baffled and perblexed him,
He reslized that life for a Jew has bsecome unbearable; because of the
numerons burdens which Orﬁhoﬂéxy placed upon his shoulders. Oondi;
tions of life have changed compietely, but the religion of the Jew con-
tinues to remain stagnent. As a resnlt of suchastate of affaire, the
intelligenzie of Jewyry is giving up its Judaism entirely. Asg
»ﬁhe number of sudh people is on‘the 1ner@a@@, Moses Loeb argned that
a time will coms when the Jewish religion will not be practiced any
more, and this will inevitably lead to the total annihilation of Jew-
TY o Thig thought troubled him greatly, and believing that some- |
thing ought to be done to save Judaism he cencluded that the burden
placed by Orthodbxy ought to be lightened so that the number of apos-
tates may decrease. Judaisnm thus needs & reform, which csn be
brought abont by subjecting the Talmudic injunctions to the test of mod-
ern criticism, end by abolishing those practices which have logt their
velue snd meaning. It seemed to him that the laws of the Torah were
neither too many hor too heavy to need reform, Then again, believing

‘a8 he did in the divine origin of the Torah,he would not for a moment
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entertain the thought that it could in any way be abrogeted., It is the
Talmad alone that contains laws, whidh, although their value at the
time of institutinn cannot be minimized, are superfluous and undesirablé
in owr day, sand the& therefore must be abolished.

This idea of reform Moses Loeb incorporated in an article
PO T i which appeared in the Hemmelitsz in 1868. The greater part

of this artjcle was devobed to a defense of the Palmud against Alex-

ander M@%aﬁiﬁsﬁﬁoia Pat%gé“(af which a Hebrew Translation appeared),
Reggiql§577%2]>n »2'n2, and ot her attacks upon.the @aimud which -
wore published then in Russian périodicals, Thus the article ig ma ine

1y an apology dn behsalf of the Haiacha and Agada, and the anthor dis«
plays in it his vast knowledge of all Telmudic sources, He tells the
eritics of the Talmnd that even the legendary portions of'the Talmud have
served & purpose, and the Rebbis cémnot be criticized for them. The
Talmud, like the Bible, purports to teach the people how to lead sn
ethical 1ifé,and the legends brought this lesson home more clearly,

showing how good is remunerated snd evil punished. These Agedas, al-

though in many instences sounding ridicmlous to s modern men, never did

~any harm, for no intelligent men ever took them to be literally true,

The rabbis in writing these legends purposely exaggerated God's re-

wards to the righteous,in order to magnify the people's faith in

God, He continues to attack Reggio who denied the validity of awhé 7atn
.7J'd@and straightens out all the difficulties which he brings up.

Then he addresses himself in sharp words to the opponents of the Tale
mad: Do yon mean to say that in modern Society there isg no more room

for religion? Go to the enlightened countries of Hurope amd try to
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blaspheme their sacred doctrines, and see whether or not you will be
imprisoned. A people is made up of three factors; Govermment, langnage

and religion. We Have neither of the first two factors, only the .

- 1ast and if you destroy religion, the Jewish people is doomed. There=
fore you are traitors and enemies of:the people of Israel. In cON=
cluding this article Moses Loeb Herrlichtsohn appeals to the Rabbis of
-of his day. Qhe Telmud in meny pleces shows us how the sages in numerous

instences didaway with certain commandments for the purpose of preserve

} _ ing the feith, for they believed that 7;;')*')/1) 197 N J”?)IWJ/J’I” ReP A
onr life has changed, and therefore our religionvtoo must change. Mapu

and Erter have already pointed'out numerous flaws in our religion; the

enemiss of the Talmud are attacking it constantly - and yet you Rabbis

are silent, busying yourselves daily with silly pilpnl. You are the'
egnardians of the faith and you have a right, just like the Rabbis of

the Talmud, to remove those "fences to the Law" which have come to be

2 T

8 burden upon us . Why do you not urge the people to leam the langusge
~of the land? It is true, that we are waiting for the Messiah; but
did not Jeremiah advise the Babylonian exiles "to build houses end

' seek the peace of the clty?" (Jer.29: B-7)., Why should there be dis-

sension in our midste? Is there sny sense in opposing the Maskilim
when they alone are able to defend us against our enemles? You camot
deaden the new spirit, and unless you change the religion,’our educated
youth will conbinume %to look down with dlsgust upon that which they

have been taﬁght in childhood. The Bible tells us that our religion

ig to gaiﬁ for ue the respect of the world, and yet you tell us to con-
tinue to practice such laws fas- 77 72, Tor example) which disgrace

us in the eyes of the Gentiles. The younger generation IJloses respect
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for its religious lesnders, and it 1is your duty to see what is to be
done in order that you may strengthen,ﬁheifaith snd inerease your own
power and influehceo |

Moses Loeb, writing thie article, with sineerity of heart,

'.thought'that at least the rabbis would come out in the press to dise

cuse his contentions with him. But to hisfdisappointmant thig article m

mede no impression anywhere, with the exception of Vilkomir. Here the

" geglots began to peréecute him even more severely.than herebtofore. Hig

pupils wore taken away from his Yeshibah and he remained without any

‘support A rich Wiaow offered to engage him as tescher for her son on

condition that he glve up writing for newspapers, but he scornfully re-
fuzed these termss He Pnd his wife openad up a small shop, but the new

business proved a failure ana he even loat the money he had borrowed

Cfor it. He tried his'fortune as instructor in XKovno, Whither'sbme of

his friends encouraged him to come, but his trip was in vain, His here~ }‘3

e ianerrn 59

‘sies had reasched even there, and none was willing to engage him. He

reﬁﬁfnedAto Vilkomir with empty hands,..With.gieat diffienlty he managed
to obtain a few private pupils Prom which he managed to supportrhimself.

'Hissyiritual agenies at this period were very keen. On the one hand,

hisg economic condition became Worse and his persecutions increased, and,

~on the other hand the worlad fail@d to pay heed to hia ideas of reform,

But if the year 1868. was one of dimappoinﬁment and discour-
agmnent to him, it gave hmm a8t least his Tamily name by which he shall
g ddwn in Jewish history. For in this year he went to his birthplace

. Kaidan to register in the community roster under the name Hefrlichtsohn,

by which he haﬁ‘béen‘known in the Hebrew press. A number of prominent

Jews of Villiomir, however, wrote'ﬁo/jhe Kahal of Kaiden to prevent Moses
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Loeb from assuming this "hereticsl"name under which he signed danger-

ous articles., The Kahsal therefore suggested that he assume the name

sneper, by which certain membebs ofihis family were known, but Moses

Loweb, refused to adopt this name. The case was brought to the local

 rabbi who suggesﬁ@d that he assume annggmg' he pleases,but not Herr-
‘11 chtsohn. He therefore decided upon Lilienblum, which seemed well

‘gounding to him. . M

- In gplte of his sufferings and tormenté Lllienblﬁﬁ 34i¥ not
givé up his Pights. He was too much Qf an idealist to lose courage.
Seeingvthat his article Ffailed to meke an impression upon the re-
ligious leaders,he'wroﬁe in 1869 snobther essay Phenil s/inake H)I01I
ih whiqh he daid not any more appeal to Rabbls but in gharp terms de-

nounced them for ﬁheir;indifference, The Talmud, he says, in this ar-

" $icle, never decreed any new 1aws,but only modified end explained the

older ordinances. Laws can emanate from God alone, It ig the lack
of understanding of this principle that 1s meking Judaism & heavy burden

upon our shoulders, for the present day rabbis believe that the laws of

the Telmud have equel authority with those of the Sible, The Ta Imud

- is g men-made book; this is why one finds so many discrepancies in 1it.

No body can understand the @ﬁlmud unless he is scquainted with the

higstoric conditions under which the various laws were decreed. The

~ Schulchan Arudh, however, failing to understand this fundamental princi-

ple, is not written in the spirit of the Talmud., Affer answerlng some

of those who criticized his earlier thesis, he gives the following ad-

‘monit lons to the Rabbis of his generstion: It is in your power to givé us

a new Schulchan Aruch, free from silly laws, such as, for example, thab

one must not look above dur ing prayer,.because angels will lsugh at
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him: or, that a womanis to return to the Mikveh if she meets on her

way home & dog, pig; gentlile or an ignoramus. You can give us a

'new Schulchan Aruch written in sccordence with the spirit of the

‘. - times, just like the Yalmud in its day. Look at Germany and gee what

'h&ppened, Religion is degraded there simply because the Rebbis cursed

the Maskilim, instead of trying to save them for Judaism. The same

thihg is going to happen in Hussia, if you Rabbis do not take measures

to erndicate the existing religioms evils, It is high time for you to
‘begin 1to teach people to love work, rather thean to waste time on silly
casuistry and thus imcreqse Jowish poverty; to respect our neighw-

' . bors (the Gentiles) and not to cheat them. Organize yoursalvea a1 8=

dmsa these problems, found your own paper - but the evils need an

instant remedy.
' It 18 in such a strain that Tilienblum addressed himself

'_to ﬁabbis of his day. But if his firet article failed to call forth
replies,‘his 195017 reised a furore in the entire Russian Jewish
‘press. As to Vilkomir, itself, it was se¢thing like & béiling pot.
For six weéks his arficie was the only topie of discussion., When
‘Lilienblum_walked'on the streets he would be followed by women and

children who threw stones at him and called him guch names as "Apikores",

"Ka?orea.", mAfikomen'™, "Red Thief" (on account of the color of’his-
beard), aﬁd "Red Dog". On the doors of the Synagogues they posted
{Iwr placards announcing in vivid terms the degeneracy of his character.

The townsmen refused to Muy meat from his innocent father-in-law,

.~ and bread from his wife. The Rabbi of Kaidan, fearing the calamity

whidh might befall Judalsm through the dangerous preachments of Lil=-

ienblum, instituted that the f'= Nbh 74 be read aloud
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daily by the o@ngregation,as a demonsiration that Judaism does not
and will not change. The Rabbi of Vilmomir called a meeting at which
it was suggested that the community send a petition to the Governor teo
the effect that Lilienbluﬁxig a harmful member to soclety and that
«therefore he be removed from the dity. Others suggested that he be of-
ferred fifty rubles and depért{a in pesce., But when Liliemblum refused
to aceopt thls a pqE}@ion was sent to the Governor-Gemersl in Vilna stat«_,1 
ing that he was an atheist and therefore a corrupter of the character |
of the youth. Lilienblum's lot wonld have ended in a tragedy, had not
salvation come from Kowvno. This city contained a mumber of Maskilim
who have been wétchiﬁg eagerly the career of the young champien. Finding Q
: out what was teking plasce, these gentlemen urged the heads of Kowvno Kae
xj‘] wal to write to the Orthodox Rebbi snd to the Government Rabbi of Vilko~
:? mir to stop persecuting iilianhlmm, or else they would bring the case
{ to thé attention of the‘authorities, Even Rabbi Isaac Blchanen Spector
was influenced to telegraph t@‘Vimkomir to stop the spectacle with Lil-
ienblum "for the sake of peace and fqr the wBake of the honor of Is-
reel”., In addition to this J, L. Gordon relat@dvth@ affair to the Gover-
nor of Kovno who informed the chief of police of Vilkomir and he in turn

~ordered the Jews to cease mo]eating Lilienblum. Thus his troubles in his

.

,,,,,,,,,,,

In the meantinm Lilienblum had to reply to his opponents who at- }
tacked him from the pages of the /1342127 p'biafv and even in special
 Publications., A miscellany 9/5¢2 7hfék was published against him and
Go:ﬁ“d'on,‘ to0 which they responded with = pamphlet /5w M 11éh b7,
(Rhine‘Pagé 55) - A bitter atteck upon Lilienblum came also Ffrom the pen

)

of Isasc Margulmes in & pamphlet “The Strength of the Talmud, an apolo= .\

getic essay against Writers of pamphlets, and slanderers of the Talmud
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and the Schulchen Aruch™ (Warsaw 1869)., Thie "essay"™ is written in a

flowery philosophical etyle. There are in our midst, he maintains,
ﬁe&ﬁla who arve enemies of religion amd wish to uproot everything, although
’Oﬂt@nsibly they tell you that they are only enemies of the Talmud and the
'Schulohan Arach, Such were the German reformers of fifty gears agoe. Our
inexperienced youbth muet be warned not to follow such people who pretend |
to champion the cause of Haskalah. The truth of the matter is thet many Taﬂvi;
mud ic Rebbis possessed a thorough acquaintance with secular knowledge, il
A recént enemy of the Talmiud is Herrligitsohn; but all his arguments

are groundlesg, Moreover, he is & truly wicked being, eta, éth Li-
1ienblum answered Isasc Margolies in a strong essay 79y 7eab
in which he shows that his opponent is a sophisticated hypoerite,who

used ‘meaningless words., Then he takes up the srguments of the amthor
“of 71> 5357 rivk one by one showing their fallacyégggeqn.- The names
which Mr. Marg¥lies calls me, he says, are not new to m@)for I have heard
them applied to me in my home town., As & reply to this esssy, Isasac
Margylies published enother pemphlet "The Strength of the Bea"™ (Warsaw
- 18%0), In this paper the author pri%tﬂ Letters of Commendation from
R aphael Nathan Rebinowitz, Dr. Le?@%éohn of Stockholm, and the editor of.
Hammoggid., He defends himwsel f againgt the arguments set forth by Lilieﬁp
blnm(and accuges him of having received money for preaching reform ideas
{p. 12) .The pemphlet is written in half Rebbinic and helf Haskalaeh style,
calling Lilienblum names and insnlting him in every parsgrapi.

the
But Jinsults which Lilienblum suffered at home, in the press,

and in books did mnot discourage him and he continued to deal blow af-
ter blow to the Rabbis and their policy. 1In his essay -S2/3J “1p

he showed how indifferemt Orthodoxy was to the real welfere of the
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Jew, for in spite of the increasing poverty the number of Yeshiboth

increases, thus ralsing up a géneralion of paupers. The Habbis ine
gtead of urging the people to learn a trade and be usefui to them-
»selvas and society aré printiﬁg articles in[the.“Kirchenzeitung"ﬁnglpﬂ,
 9harg1ng the Magkilim with bringing about an ege of irreliglon.

But  this, L;lianblum contends, 18 a fala@laccusation. Go to Odessa
and see many an ignoramus violate the Sabbath publicly. It is the non-
gensioal reiigious practices that make our faith a burden upon the people,
and therefore they disregard it entirely. Now that the rabbis fail in
their duties, it remains for ua, Maskilim,.to arouse the people to the
actual beauyties of our feligion, se(&pat the Jew may improve himselfl
mor)ally and:intellectually. The pemphlets and libels of hypocrites
will not discourage us. Surely, the bdigoted and resctiocnary orthodoxy

of the 60's was greatly mistaken in considering Lilienblum an enemy of

dJudaisnm, _His earnegtness, sincerity and devotien to the cause he preached 1“

are bitbbling forth from every word he panﬁed.
When one consults any Hebrew periodical of the latter 60's

.it is hard to find & number where Lilienblum's name isg not mentioned,

Among fhose who answered his charges against Orthodoky were meny promi-
nent rabbis, such as Jogseph Zechariah Stern and Mordecal Gimpel Jafw

fe. Noteworthy smong Lilienblum?s replies to critics ig his essay
7.7 a2/pnriz 7¥ (Kol Kisve I p. O1). Our religion, he says, has

no papal asuthority, and every Jew has & right to express his opinion, as

long as he does it sincerely. He continues to say that the treatment
Va3

B he received at home and in the pressiéiéitirely unjustified. Then he

reiterates his ideas of Reform even with greater vigor. Granting that

. Minhagim, such &g 71w ‘have & usefnl meaning, why should they
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" be included in the Schﬁlchan Arnch which is & guide book for all IS

reelites? Let such customs be inclunded in a seaparate book for the

. er
. guidence of Hasidim or those who believe in supexogation, so that the

“{ - people may be able to distinguish Yetween the grain and the chaff,

- while those who do not observe them will nobt be branded as heretics.
The Schulchan Aruch contasins many injJunctions which are not at all pro-
vided for in the Torah. Let us not desecrate fhe'morah by placing the
worth andkauthbritativeneés of the Schulchan #ruch on equal footing with
it. The Toiah alone is divine, and you can never prové that the malmud
was givan'mn Sinei. By reducing the number Of practices, you will éiu
so rednce the number of sinners, for now' ndays, when one disregards
the minutise of the law, he considers himself a heretic and denies ev-
erything. The modern man cammotb sccept the outworn asceticism of the
Paimud., Will people hearken to you if yon continue to insist that
711y TOX L %:v ? Or will the women obey you and Weardgheitelq9/
The Talmudic litaraﬁure tells us in more than one hundred places that
it i1s permissible to meke a change in the lew when conditions necessi-
tates 1t.. I do mot stand for the type of reform tntroduced by o
Western Jéws.' Thelir aim was fto please the world without,whiie I ad-
vocate a change in cuﬁtoms-the couse of whose practice has disappear@d,
or inthose which have been instituted not in accordsnce with the spirit |
of the Talmnd.
The contemporary Maskilim naturslly applauded every step he
took sgainst the reaction&ry Orthodoxy; yet, while his spiritual
Viotori@s-wera.many,bhis gsitnation in Vilkemir became an impossible
Opé, He éould eke out a bare existence only with difficulty, end then

~he ‘gaw no future before him if hé shoyld remain in this town, not men-
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tioning the ineult, shame, and mockery which he had to endure. His
friend, Dr. Shapiro of Kovno, (who is kngggwgs Dr. Sarof in the .mien
 £Pvly3)advised him %o go to Odesss where he could perfect himself in

| secnlar knowledge, enter a University;%nd.thus attain some goal_in life,
,Lielienﬁium consented unwillingly to this advice. It was herd for an
ﬁnexperienoad man like him to leave his wife, children and acqueint-
ances and go to a strange ciﬁy{ But’the mostvimportant reaéon which

made the trip to Odessa unpleasant to him was a certain romance which

begen to function in hig 1ife, For in the midet of his struggle with
the zealots of Vilkomir, he formed the acquaintence of a charming young
woman B, N, who alone, of 8ll people in Vilkomir, understood him and
symbpathized with him. He gpent meny a pleasant hour wilth her, read-

ing romantic books (such as Mapu's novels) eand discussing those prob-

lems which interested him, Lilienblum knew that his love to this woman
would " never lead to any results, yet both of them seemed to enjoy the
passing pleasures which their frequent meetings offorded them. He dedi-
cated to her a number of poems in Hebrew;vof which the most notable
.is “—w'oaf s1p 3% (which appeared in "Haghachar™ in 1872 énd was
~also reprinted in his autoblography). In this poem, in whibh Lilien-
blum rises to the height of a trune poet, he bemoans his bitter lot in not
having enjoyed true love and in not having o wife who can understand end
appreciate him . He kept a long correspondence up with F. N. and his
letters to her (which he pnblished in his antoblography) make very in-

toresting reading. Morris Wintchevsky, who at one time was & bosonm
'friand of Lilienblum said that 1t wee his love affair which influenced

him to take a grest interest in economic and soclologleal problems (as

is evident from his nleflyw'bx JTJMHQL Hig dissppointed love for the
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£irst time showed him the evils of the Jewish soeial order, and
this in turn Torced him to realize that the enbire basls of our mod-
‘ern,soclal order was rottem, For a time he was therefore inclined
f@wards socialism and cosmopolitanism,
| Thus Lilienblum's love affair at first retarded his 1dea of
~1ea.ving Vilkomir. After more rmfl@céﬁon, however, he conclnded that 1t
wae Just his love forPF. N. that demanded of him to leave the small
town., He would go to Odessa, stgdy‘har&)enter a university and then
bis wife will surely be unwilling %o be with him, as she would not care
to have a Jﬁr:lke b%qz?: for a husband, and then.....He could se¢e a
golden future of iove; usefulness, end happiness before him. ‘Thus oh
the 3Zrd of October, 1870, Lilienblum arrived in Odessa, where hls ca-
reer chonged completely, but it was very far from the kind of future he

Faitewbiws hal plcetured in his mind.
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CHAPTER III,

ADAPTATION AND MATURATION,

Lilienblum's 1life in the "h@w city", aa he calls Odessa in

‘hig antobiographic writings, d4id not f%gww}ike a song. To begin with,
he was longing after his beloved, whoée abeence made life miserabhle,
for him, Then again he suatained himself with diffienlty. He had a
mmber bf letters from people of prominence but these merely promised
to do something for him in the future. Whoet treubled him most, how-
ever, was his spiritusl disappointment. He observed that his fights for
alleviating the burden of the law made no impression in Odesaa, Here -
the Jewisgh youth 414 not wait for permission from the Rabbis. They
tntrodnced reforms on their own accord, in which they went much farther
than those which Lilienblum ever dared propose. Moreover, thege re-
rorms the Odesss Jews introduced not becense of any struggle elther
with themselves or with the outside world. He, the hero of his native
town, was not heeded at all in this cosmopolitan c¢ity. Odesss in the
601 and 70's wesvery prosperous and memny Jews from all parts of Lithy-
" anis snd Poland flocked thereto., The highest 1deal of most of these
“peoyple was pleasure, It was ridieulous to argue with them as to whethe
er or not this or that was permissible aceording %o the Talmud, Lilien- |
blum having been of & serious trend of mind could not be reconciled to
the 1dea that feligion shonld be replaced by license, and his former he-
N roic spirit became delected,

During such days of agony of heart snd mind Lilienblum be-
gen to long after those days when his falth in religion had st1ll dbeen

unghaken, He realized fhat his townsmen, who had persecuted him m

7
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were superidr to those whom he met in Odessa, for they at least RHad
gome ideal dear %o them. In Vllkomir he fought for freedom; but here
‘he observes that freedom leads to 1rrgliglon, and irreliglon endan~
_gers the very existence of the Jewish people. He was thus tormented
'inwardly becasuse of his new experiences, which led him %o conclude
that 1ife and religion were totally frreconcilable. Modern life is
agalnst éli forms of religion, be they orthodox or liberal. For up

to his arrivel in Odessa he steadfastly clung to the bel ief in the &in

sarlier thesn during the days of Jevemiah. This ides seemed most aestrucu“ j
tive to Lilienblum, and for eights months he struggled with himself as
to whether to accept or reject it. He feltthat 1f this hypothesis be
trne, then d.1 proposals of reform which he had advecated Tell to the

ground, The impression which the final scceptance of this theory had
upon him he desciibes in his pmr71y2 k@t ag follows: "All the
troasnres, which I had gathered into my head during muy life timé, disape
peared, ....All my theology vanished. I found myself lonely and for-
gaken in this world.....I have taken the last step in gpeculat lon and
my heart is astir, my mind is empbty and my sonl is stricken!™ (Kol
Kisve IIL, page 340),

During his first yesr in Odessa his friends helped him pub-

1ish his satirlcal poem LA =D7 ?n'P,inorder that his financial con=
dition may be improved. In this poem, Whichtiz written in couplets,

he describes a visit to the underworld whereqauthor beholds all the

leaders of Israel, from the bigoﬁga hypoerite to the modern Maskil,
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appearing before Adam in 4urn and denoucing him for commnitting the

} (ofiginal gin, which brought Death into the world. Adam unmasks every-
|

ons of these people showing how death has brought a blessing upon them.

opportunity to ridicule his enemies. All

This poem gives him also an

the inoidents referred to in thhs satire are vased upon actual fachs,

nddition to its brillient style and biting hu-

s0‘that this work, in
4

mor, hax slso a certein historical value, depleting contemporary con-

dit tons in various walks of Jewisgh 1ife; The eolony of Maskilim in

Odesqa t thet time was very small S0 that'ﬁh@ book d4id not sell rea-

: - dily. To go pround peddllngvjiﬁh books in the houses of the rich,

l_ (as was customary with many Hebrew authors of the day ) Lilienblum

consi dered humiliating, and thus the new effort did not improve his

’ . materisl condition, and he snd his wife and chilkdren (in Vilkomir)

k: cont inued to be In a gtate of penury.

The new environment wrought & complete change in his ont-

| look upon 1ife. Liliehblum the idealist, the religious reformer, be-

He gave up all polemics about relig-

gan to tend towards material ism,

ion. If 4the structure of religion is without a bagis, what sense ls

there in reforming its modes of expression? Instead of creating a

compromise betweem religion and life, Lilienbhlum began to preach life

The Jew has to change his view upon 1ife., Bverything in life

s material benefit to the individual

per se.
ie useful only insofar as 1t bring

and to soclety. The value of a spirituel idea 18 measured only by its

necessity and utility. His writings of this period are characterized

by a spirit of materialism, cynlcilsm, and pesgimism, His heart was

depleted of 511 religious ideals, and his mind was opeﬁa%ew 1deas.,.

it
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These he found in the bherniahevsky g "What is to be done"? and in

the critiocal works of Pi B8T0Y) which formed the ideal of the youbh of

" that period. Nihilism spread all over Russisa, and Lilienblum was care-

ried away by 1t. ' His interests emerged from the narrow and limited

fie1d of Jewish problems and centered around world problems. The Provine

lcial “mélamed“ began to discuss questions pertaining to capitsal and

labor, equality of women, Iliberty of apsech and thought, and the likey
Naturally, g%is new spirit is reflected in the numerous Hebrew writ-
ings which he contributed to the press during these years. Theée egsays
were aiméd particularly at the evils of‘the Jewigh social order., The
Jew 1is engaged in many activities, but none of them are useful. The
Jew does not foresee thé futufe, for 8l1l "Batlonim™ get married and
raise éhildren whom they cannot support. He also ridicnles the so-called ?
Maskilim, who spend their time in writing silly, sentimental poetry and |
invrégjln hovels instead of 1earning the peositive scilences, which

ely’ them to make & living. In & long article 1> /77 abk)y

would
(Kol Kisve IL, page 49) he_criticizes Abraham Mapu severely for the
non-utilitarian ideas which he preaches in his novel ™The ?ﬁ%&&ﬁdf”ﬁyww
Vulfure";‘ Charaeteristic of all the articles he wroteduring this pe~
riod is "What is Haskalsh?" (Hazefirgah, 1875, P. 7)  Our youth thinks,
he says, that by reading a few Hebrew books, by mémorizing rules of He=
brew grammar, or by denying some religious beliefs, one becomes tru-
ly intelligent. I mgself have for a time entertained this idea, But to
be tryly enlightened one must do things of value.. Wha is in need of- ex-

planations of diffienlt Bible texts? It is really & shame that seme

Maskilim are aetually ignorant of those elementary gsubjects which are

_ known to an ordinary thirteen-y.ear o0ld school boy. The reason for this
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ig the confused apiritual state existing in RBussian Jewry. After aband-

oning the Talmud our youth devours asnything they find without discrimina - |||

$ion., They. forsake the o0ld but neither do they acquire the new. Our |

modern Hebrew literature is controlled by men of this stype. Its read -
- ers, the poverty-stricken Maskilim, finally discover the emptiness of

‘sueh a literature and they soon forsake their beloved Hebrew, What

our youth needs ig training in the natural sciences whose value is permu-

RAC R [os

manent and materially beneflol%}. Only he who attains this type of
eulture has a right to be calléd Maskil.

Lilienblum felt that he had lost his former ideals snd falled
to find a new one., His wretched financial state added fuel te fhe fire
of protest and pessimiém which raged within him. His beloved in Vil-

komir began to cut her correspondences short and his former plams of

acqiring aﬂ'eduoation and becoming a useful, independent man, seemed to
be farther!than before. Uniér such & gloomy state of mind, he thought -
that it was an opportune time for him to bring his sutobiographic notes

into shape, and publish them as a protest against the existing social

and religions evils in Jewry, end as a guide to the Jewlish youth to

guard ageinst the mistakes he had committed., This resulted in Lilien-
blum's most Pfamous work, "The Sins of Youth, or the Great Confession

" the Hebrew Writers". This book he completed in 1873 but itwas

net published until 1876, It appeared under the pseudonym 22 —7n.1>3L/

amnin @win (which ie made up of the letters occurring in the suthor's,
N e

- Hebrew ngme .25%22Nn n7£7i77lﬂ' ;7u1h] mhere are hardly any Hebrew o

SO

books which have had a greater influence upon their teaders than Lile

ienblum'a autobiography. Here he reveals in great detail everythihg

that happened in his life, up to the yesr 1873. Thig book ies full of
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bitter protestations against the existing order of the Jewish so-
eiety. Orthodoxy is so great a burden upon the individual that the Jew
. does mnot live at all. The book indirectly called the Jewish youth to

get out of the rut and see what is before him. - The greater part of the
- book is mede up of dognments such as letters, personal and public, ex-
tracts from his diary, poems, ete. The author does not refrain from
veferring to living personalities, but He does not mention their full
names, It will help the reader to understand the book when he keeps
iﬁ mind that the cities referred to are the following: Marshlov is

- used ®or Vilkomir, the Earge City for Kowvno, and the New City for

R A

Odessa. In concluding this book, Lilienblum says: And if you ask who
- I am, I shall say: X")x;a, Luyn % which constitute the intials
of his name: >3¥ r30 AKX A aibaay'>e 216 aVD 2K

(

5; The book had a wide circnlation in all the towns of the P ale’and for

a lbng time many speculated as to who the real -author was.
The publication of the Chatoth Neurim marked the culmination

B of the fighting period of Liiienblum's career. In the Tollowing four
years Lilienblum abstalned from public life; He wrote very little,
coming more and more to the conclusion that his Tormer efforts had
1} been a waste of time. The Odessa Maskilim a1d not help him finan-

¢cially, so that he was forced to do that which he despised- to be

e Hebrew %teacher, In 1871, he was engaged by Alexander Zederbaum
- &3 editor of the Yiddish weekly "Kol Meva&erﬁ; but as Zederbaum de-
8 sired to control the editorial policy of the papsr, Liliemblum resigned
B tis ofrice after editing the 2Qth number. In 1872, his wife and children

0 04 asa againat his will, and this hardened his burdens still

At the end of the same year he was ehgagel as cashier in a




_ snd he became proof reader of yiddish books; yet the two together could

gale of his asX9 " b1 and or71yar mMiXen brought him in some

third part of his ar71yy» mM¥X @n , Some of the documents printed

' oluded even before the massacres of 1881 that Heskaleh d1d not offoer &
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business office for which he received twenty-five rubles per month at

the start, and thirty-five rubles after the first yesr. This made

bhim happy, since he aid not have to be a "ieleamed", However, in 1874
the office was closed and Lilienblum lost hig position. Then days

of dire poverty ceme upon him, His wife opemed & hair dressing parlor,

hardly eke out en existence, So poor was he that he was forced to sell

the works of his beloved Pisarov to buy potatoes for the Winter. The

monéy, end he lesrned bookkeeping - a proffession which helped him out
later,

The most importent events in his 1life from 1873 %o 1882 he

described later in hlg book 7. 21dn 777177 which constitutes the

here reveal the clear vislon and the foresight of Lilienblum, As we

intimated in our introductory chapb@r;he was one of the few who had con-

solution to the Jewish problem, In a letter to a friend printed in this
book end deted 1874 he says that we must not "have too much faith in
1iveralism and Justice™, TFor if enlightenment will remove lgnorance

from the people, 1t will usher in the charlatanry of Enrope and this

will make it worse fer the Jews. Then agein the Jews are likely to be
'sweﬁ% away by the tide of assimilation which is & necessary snd unavoid-

able concomitant to the Enlightenment movement., How then is the Jew=

igh people to be saved from annihilation? Thie gquestion again trou-

bled ZLilienmblum. In 1876 he was happy to find a solution to the per-

o
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plexing problem, for the newspapers speke of & cartaln H ayim Gedaliah

a millionasire, who was contemplating buying Palestine from the sulten

| the
for the Jews. This news item flashed,ldea upon Lilienblum that Pal-

edtlne conld both improve the economic conditions of the Jew and save

him from spiritual shnihilation., But these high hopes of Lllienblum were
short-1lived.
on April 13, 1877 Russis declared war agaeinst Turkey, and msny

people fearing;the invasion of the Turks fled f#om the city. Lilien-
@ blum, ¢%too, feared for the safety of his four children; he therefore
took them back to Vilkomir, end returned to Odesss. Now that his fam=
ily was away he had an opportunity of carrying out his former high am-
bitions. He therefore began to study secular subjecﬁs in order to be
admitted to a university. He gave private lessong in Hebrew, devoiing

the rest of the time to the study of Latin and Algebra, Hig teachers wers
students of the Gymnasinm who taught him either gratis, or in return
for HebrwW‘insfruction. Doy end night he worked on his gtudies, dbs-
playing wemarkable patience for an older pergon, In a letter to . W.

[N

he complains thet it is diffioenlt for him to get his subjJects, eupecialw

1y geography vecause he has to remember a 1ist of disconnected names.
But he believes thab with an extreme offort he ghall succesd in en=-

tering & higher institution of learning to acquire a prefession.,

His wife wisghed to return to Odessa,but he begged her not to do so.

Her presence and that of the children wonld disturd him from his stund-
ifes. Then agaln hls expenses with & Temily wonld be doubled in a

large city. "You remember’how migershle our condition was when youn
weye here. It ig to protect myself and my children that I must learn

a profession. You well know my entire carser. In gpite of per-
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gsecution I centinned my Heskalsh becsnse I am stubborn: This atub-
bornness will help me reaeh‘my goall™ (Letter to his wife inandn 717)
The well-known Russlsn Jewish writer Ben Ami, who made Lil-
enblum!s acquaintance at this period, described his state of mind In those
days. Iillenblum despised the poetry of Gosthe and Schiller which
the Meskilim aﬂnﬁh-!ii-;n were digcussing constantly. He was in-
terested only in positive sciences which “helped one improve his
life". He waé very modest in the company of the Gymnasium atudents,
whom he respected grestly for their knowledge of Latin and Alkebra.
The fact that he was a great Hebrew geholar and aubthor did not mean
enything to him. His face was dejected,and his dress ghabby;but he al-
ways refrained from speeking about his poverty. The signs of gadness
snd sorrow were perpetually engraved upon his face, even after he had

entored a new field of activity. He never appeared gelf-satisfied.,

But in spite of hig poor clothes his appearance Was patriarchal. The lus-jgl

tve of his eyes Ilmpressed deeply all those who met him,

J. L. Gordon informed Hiliendlum that a wealthy Jew was wil-
ling to psy him twanty;five riubles a month on condition that he teke up
gemitic lsnguages after compieting his preliminary studles. In reply
to Gordon, ILilienblum seid that he declined this offer because he did

not %know what his inclinations were. At present he was interested In
Natyrel Science, but he did not believe that he wonuld ever learn any
of the tecmical trades,because of the obstacles placedby the Govern-
ment on the road of Jewish students. Hence the next most desirable
profession wonld be Law, because 1t would give him an opportunity tov

defend his prethren against unfounded attacks. Then again Lew is re-
-
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lated %o the subjects he was mostl familiar with, Telmud and Midrash,

which are genuine products of Israel's genius. (Philosophy he considered
s foreign product). :"But an the other hand™, Lilienblum continnes in

his reply to Gordon, "I am afrald I do not poséess the ability for law,

on account of>my poverty in the Russlan speech and lack 4 keenness Ofﬁwwy

intellect. T know that I dislike Oriental langnages, and bthen again&

I could not accomplish anything with them. At any rate I assure you

that I shall nOtlsacrific@ my spiritusl inelinations for the sake of a

few rubles,” Through the efforts of his friend he began to r@ceivgugs}dy

amounting %o tﬁelve rubles monthly; yet his fimencial condiftion won-

tinued to be so wrétched that in a letter to his wife he ralates that

he hes been changing his undergerments only twice monthly.

Thus Lilienblum was veéry busy Iln buiiding up a career for
himself. Nevertheless in the later bes he found time and interest In
contributing to the Hebrew press. Lt ig during these wmmiws yoars that
he wrnte hig materialistic (and partly soclalisilc) treatises for the
‘el',)n and hon? NIDX. In 1877 he published a series of artl ci@s

in which he addresses himself to the Orthodoxzﬁﬁb%is who were to assem-
ble 1n;ﬁé%er$burg and discuss matters pertalning to the J@WS_Qf RuS$i&w
Lilienblum ageln demanled reforms‘; but not of the type which he had
desired in his early deys. He does not Qemand any more reduction in
the . number of prohibitions in the observaence of the Sabbeth, for he
iéarnaa by this time that these are done away with without the permig-
sion of the Rabbis, But he ssked for changes in those institutions,

(such as marriage snd divorce) which even the extremest- free thinker

cennot disreferd since they are enforced by th@ Government. One more




, age/new 136a 18 found in these articles. Lilienblum begins to rec-

- limitations pleced upon him by the Government. In 1879 when there was a

‘which he opposed the assimilation policy propagated by the M askilim,

" friend (written in 1880 and printed ln oarw.n 77 )3 gbur

. eannot become assimilated in a short time. Thus Lilienblum &id not

Y
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ognize that it is not so much the Talmud and Shulchan Aruch which

make the 1ife of the Jew miserable,butb rather the restrictions and

discussion going on as to the advisabllity of founding Jewish colo-
nles in Russia, Lilienblum became enthusiastic over this new plan.
Thus signs of the idea of gelf-emancipation and self-help appear in

his writings. Lilienblum began also %o write articles in Russian in
His ressons for opposing assimilation he glves also ith a letter to &8

disappearance‘as a pQOple'will not mske for universal brotherhbé&?,

Assimilation is not Gesirable nor 1s 1t practlcal, 8ix million people

qeed massacres (unlike most other Maskilim) to make him realize the
fatility of the Haskalah. Byt the massacre of 1881 pointed to Lil=
fenblum & waey out of the difficult perplexities. He found & selu=-
tion to the Jewish problem, end to bring this into reaiization he de-
vofed raithfully the rest of his 1ife. The pogroms of Odesss in par-
ticular taught him the groatest lesson in his 1ife,

Tn his memolrs of 1881 he saysi™ It is good that I have ex-
perienca&ﬁﬁhe ovil. 4%t least once in my life I had an opportunity to
feel that which my fathers felt throughout thelir lives. All their
days were fnll of fear. and tumult and why should I not live through-
something of that terrible experience which they felt 811 the time?
Am I not their son? How great 1s mow my gatisfaction,for I had & chance

to know and penetrate into the life of nmy people in the course of his
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GoluthT ( 77-21ws 717 P,38)Thus the massacres gave him a
new philosophy; The Jews are strangers im gll Burope, and this is

why we are maltreated. There is no fubture for us anywhere. All that

is left for the Jew ig to return ﬁo the land of his Tathers, What gives

aw men power is the historical citizenship upon his own soil. Let us

- therefore acquire that citizenship in Palestine. We must abandone

mvcursed ‘Rusgip, why then not go to Palestine immediately? No other so~ -
luﬁion to the Jewish probl@mi;os sible; the assimilation 1ldea ls played
out for a whole people cannot commit suicide. This was Lilienblum's
trend of thought after the terrible pogroms; and while Russisan Jewry
was ‘aﬁ a loss as to.what was the next step, Lillenblum came out with
an article which appeated in the Rasvyet (Nos. 41-42 for 1881) bearing
the striking title"on Towards Palestinel™ This was the Tirst swallow
:announeing the coming of Spring for Russian Jewry, Everything has
not as yet been completely lost,and "Our hope has not died", This
. ray of hope to Russisn Jewry oame flrajufrom Lilienblum, end not from
Leo Pinsker, as is, commonly thonght, for it preceded the Publication
of ™Autoemancipation®,
Thus the hero of the Ghetto, who had lost his ideal, h\s
found & much bigger and nobler one to replace it, All his ideas about
his personsl career have vanished, for no time was to be wasted,and
| work in behalf of the new colonization plan must be begun. His
frionds rebuked him for giving up hls studies, for forgetting his own

interemts. But Lilienblum replied that all the days of his 1life he hed
AI’ ‘
been looking for sn ideal and mow he ha% found it. When my entire peopls

ig in damger, he sald, how can I prepare myself for a university? We

o




are not hated becaﬁse we are uneducated, but because we are strangers.
_311 I can and must do now is to write articles,and arouse the people
t0 their duty. I do not any longer fear the annihilation of the Jew,
for I see a clear path leading to a rejuvenated Israel, Thus after
my "Sins of Youth"comes the "Road of Repentance™, Wy coémopolitan»
ism ﬂgs been an absurdity. I am happy now that I have received a Tal-
midie training; withont it.I would not have been what I am now,
It was the massacres then that caused Lilienblum to discove
‘er himgelf, and to find in him one of the guiding spirits of the new
Chovevei Zion Movement,

oo o 0O OO ODOOO0 o om o et o o i
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CHAPTERIV,

RESURRECTION AND REJUVENATION,

Phe transition from a materialist to an idealistic Lover

of %ion was not as unnatural for Lilienblum as it was for most of the

other Magkilim of his day. 4As we have geen he has always been an 0p-

ponent of assimilation., BEven before the massiacres he preached that

the Jew take up agriculture; he was £11led with sorrow beholding the

ORI ‘

1icentiousness which prevalled among certsin classes of Jewry in the
Y]
- lerger cities; he felt that regtrictions of the Government 4did more

harm to the Jew than the prohibitions of his religion; he feared the |
totsl amihilation of Jewry in the course of time; and he deplored the
lack of idesmlism among the Jewish youth. Now in the new Palestinien
colonization movement he found a complete solution to all these per=-
‘plexing problems. Little wonder then that he plunged into the new work
with his whole heart snd sonl., Yet it is a misteke to think that he

/[ "gave up his previous ldeals, Even after the messacres he printed a
‘long article in Russisn (Voschod 1882-1883), about the need of reform=
ing the Jewish religion. The acquisition of Palestine by the Jews,

however, was his predomimating interest.

His literary telents have resurrected, and he begsn to write in

the three languages which were at his command (Hebrew, Russian and Yid=-

dish). In his first Zionistic article in Hebrew (Hashachar, 1881, No.8)

he proposed that Palestine be bought from the Turk, but immediately he

|
ﬂ

gave up this idea and preached since the gradual acquisition of Pal-
estine by the Jews. Noteworthy among his wriﬁings of that period 1lg o

gories of essays 1n Russian (Resvyet 1862-1883) on "The Revival of the
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Hebpews on the Soil of their Fathers". These articles were published

later in book form, snd so great was the demand for them that three

gaye ,that of all the zionistic literature publighed in those days no

book made as great an impression upon its resders as this work of Lil-

ifenblum. He himeself trenslated these articles for the complete edition
of his Hebrew works (Kol Kisve IV. P, 2z), In plain but powerful and

jneisive worde he anelyzes here the Jewigh problem and suggests a 80~
1ution., Restrictions have made the Jewish 1ife intolerable in Russia
even without the massacres, but now the poéroms have actually enfangered
our existence., Civilization ahd progress will not improve our cond i~
tion, for we are ﬂtrangersjanﬁ there ig nothing in humman ethices which can
compel an individual to love a stranger. The only way out is to begin
building vp & settlement in Palestine which is our historical land, and
i slso preferable because o%ﬁ%eing cloger Yo Bussis than any other conne
+try. He concludes thesé articles with the following paragraph:"We have
before us three roads: (1) To remain in our present condition, tb be
perpetual ly dejected, to be desplsod by all, gypsies, to be exposed to

pogroms and unsaﬁgwgggg agninst a greal massacre. (2) To be assiml-

lated with the péople in. whose midst we are dwelling, not only exter-

'naliyAbut completely: to forsske Judeisgm, to sccept the religions of

the nstions but at the same time be degraded and mocked at for a long

timg until the distant generations, in whom there will be no remnsnt of
8 sign of Israelitish descent, will be completely gwallowed up among the
Aryan nations. (3) Tocommence our work for the revival of Is®ael upon the ~j
goil of his fathers, where the immediate generations will asquire &

national and normal life in the full sense of the word. GChoose unto

Py
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’ y‘ourselvam "

i o
.y . Another important work propagating the new nationalistic
in Russian "Five Moments of the Life of Moseg" which were published la-

|
5; ter in book form, This consists of five monologues in which Moges

! describes the great events of his life. Here the author finds an op=-
E portunity to compare the conditions'of his daj with those of the time

of Moses. The great lawgiver finds it a difficult task to prepare a
I people of slaves for g life of freedom. The Jew of the diaSpora)like
: his ancéstors in Egypt,is so engrossed in his an petty and selfish afe
I roirs that it is hard for him to rise to the sublimity of the great
national ideal, but Moses was never discouraged, and the workers for
Zionism must follow the ‘example of the greatest of the prophets.

The author mekes use of the numerous Midrashic legends centering around
Moses, so that the monologues are vory vivid and interesting. On the
whole, this essay is a fine expressgion of love to and admiration for the
Jewish peop]e and its spiritual aosetse |

!

! To popularize tha national ideal among the masses, Lilien-
blum printed numerous articles in the Judishes Folksblatt (publis hed
in Petersburg). In 188Y, he edited a Yiddishﬁ@iﬁoellany, "Der Judlaher,/?”
W@cke?ﬁ. Lilienblum wrote an introductory essay to this book in whieh‘
he says that the idea of colonizing Palestine is so0 31mp1@/that it
needs explanations. The Jews are oppressed and are seeking & home,
while Palestine needs faithful hands to restore and rebuild it., It is
remarkable that both the Orthodox and the Radicals in Jewry oppose the
colonization scheme, although each one from a different motive. The Or=-

thodox are waiting for the Messiah but this ought not prevent them
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from participating in the movement. "The Messish will esbablish a King-

dom in Palestine bhut the colonies have nothing to do with a Kingdom",

. Phe trouble is that the Jewish people lackg/a national consciousness,

. Thus Lilienblum's devotion to his ideaiurgea him to become apologet-
\

ic hefore the Orthodox,who had persecuted him in his early days and for
whom he cherished no love even in his later days. As an appendix to .
the "Judisher Wecker™ he wrofe "zerubbabel, or The Return to 2idn, a,brau
ms  in five acts."” Here the story of the restoration of 4ion after the
Exile is told, showing how the will of & few accomplished & seemingly
impossible task. Lilienblum was thus true to his earlier dicision %é
propegate the new ideal as far as lay in his power. |
But Lilienblum participated in the movement not by writing
alone. A review of his previous activities shows that he always had '
the practical end of things clearly before him. He never wrote for éhe
mere sake of writing alone, Bvery word he uttered had some new ides
whiéh he wished to bring into realization. Bubt never has asnything glven
him as much sctual work as the new Chovevel Zion movement, This fact
expla ins clearly Why he continued to be a praétical Zionist to the end
of hig life,and why he opposed all attempts to make Zionism a purely spiri
1tual or political movement. Then it must also be emphasized that T
lienblum never considered the Love of Zion movement as a philanthropic af-
fair, In 1886 he wrote distinctly "I look upon the colonization movement

not as & matter of charity, but as sn effort to rebuild the House of

Israel and to revive the nation..... Within a few years ( the Golo=-

nization movement) will usher in a new period in the history of Israel...

When I think of this my heart rejoices, and I am happy to have been '

born in this century™ . ( L2122 —ave 777 p/ 91).
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, No doubt Leon Pinsker was superior to Lilienblum in the sub-
limity of thought expressed in his "suto-emsncipation."” But it must

be rvemenbered that the periocd of activity in the 1ife of Pinsker came
about only through the stimulus received from Lilienblum, JIn his
pamphlet RPinsker spesks only of the creation of a state not mention-

ing where and how, and 1t is only through the influence exercised

upon him by Lilienblum that he came to Jlook upon Palestine as the only

pogsible and desirable place for establishing a Jewisgh Nationality

(8, I, Hurwitz in Haolom 1910, No. 9). Thig is how we come to find

‘Pinsker and Lilienblum (t ogetherwith Professors, Hermsn %%%piro of Hoi-
delberg and Mandelstamm of Kief) work out the first program of a col-
onization society. When the first "Lovers of Zion Soclety"™ in Odessa
was organized in 1884; Lilienblum was a member of the Executive
Committee and‘also its Secretary. In fthe Conference of all the Paleg-
‘tine Colonization Societies, held at K&ttowitz at the end of 1884, Lilien |
blum, at the suggestion of Pinsker, was elected the ggid'aeeratary of
the Centrél Committee in Odessa. Sinoe that day . Lilienblum has been
the guiding epirit of the Russien Chovevel Zionists. Nothing wag done
by this organization in which he 4id not take an active part. He

wrote all the circulars published by the organization, and answered
theusands of letters and Imguiries regarding the movement. In 1885

he defended the student orgenization Bilu (the initials of the verse
Beth Ya'akeb lechu V'Nelcho) which the Orthodox of the Chovevei Zionists
refused to support because ites members were liberal reiigiously and
mamarried. In 1888 he was the chief promoter of the idea that the
Colonists of Palestine should be permitted to $1i1ll the soil in the Sab-

baticel yeasrs, Thue Lilienblum could not extricate himsell from entering

g
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into controveréi@s with the Orthodox. But the tone of his arguments

sgainst the Rabbis has been calmer this time. His love for the new
_'work has dictated a new policy. We do mnot £ind any more the b;ﬁter«

ness and sarcasm of his youbh, vt rather a display of remarkable pa-

tience and diplomacy, although not giving up any of his contentions,

The Orthodox among the Chovevel zionists could not tolerate the ldea

_thatat the head of the Palestine movement should be the author of the
"Sing of Youtﬁ“. They therefore demanded his resignation. In 1887,
when the Russian Chovevel Zionists were assembled in conference at
Drusgenik , Lilienblum gave the following, vigorous reply to his relig-
fous enemles: "Let my opponents %now that I have not undertaken my
work in béhelf of Zion at their ingtance, I hegan my work for Zion evan
before they had dreamed of this new idea and before the socleties had

“been orgenized,;and since then people turn to me from all sides concern-
ing the movement. ©Ho that even if the position of Secretary is teken a-
way from me, nobody can take the work for Zion out of my hands alto-
gether,™ ( Z2¢21a 712y» 7777 Pb. 84-85) .,

- In 1889, after the conference of the . Chovevel g4ionists in

Vilne, he pald a vislt to nis native town Kaidaen. What & change these
twenty years have wrought: His aged father, who had thought that his

son completely abendoned Judaism, rejoiced at seeing the honor which

the townsmen did to the former Apikeres. The gone of his former perse-
cutors (and even some of the oldtime zealots, themgelves) hailed

him as & prophet of & rejuvensted Judaism.

Lilienblum was very active in the effort to legelize the

Chovevel Zionist Society in Russia. He kept in constant touch with

Alexender Zederbaum of petershurg, who was influential in certain

v-_/"'
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Government circles. PFinally when after many negotietions the Soci-

ety was legalized in 1890, Lilienblum was reappointed as the Sec-

retary of the Central Executive Committee in Odessa,a post which he
kept to his lasgt day. ' The Russian zionists showed him their appre-
ciation for his indefatigable efforts, and Iin 1893 Lilianblum?é Lif-

tieth birthdsy was celebrated thronughout Russia, On this oceasion he

 pece lved meny sets of resoiuntions, and the Odessa Commlttee elected him

bhonorary member for 1life, and resolved upon having his portrait in its
ofPice., The Hebrew writers of Odessa gave him & banguet, and nu-
merous appreciative gfudies of his 1ife and charscter appe&red in the

Jewish press, Of these, the most noteworthy is the essay hy Mor-
deeaivCohen which was published in the Achiasaf for 1893, When the
new Zionist movement, after the First\ddngrass in 1897, begen its ac=
tivities in Russia, Lilienblum was oné!of its advocates, although he
did not participate sctively In 1t, He was too old to become énthu~
siastie over new ideals; them again his lmmediate duties in the office
of the Odessa Committee ¥ept him too busy to o any oubtside work,
When the Breat Assembdly of Russian Zionists took place 1n Minsk in 1902,
Lilienbiﬁum participated as representative of the Odessa Committee, H e
was enthusiastically applanded when he rose to utter his 23 " 1TIV
over the union bf the older colonization schems and the new political
Zionist movement.

 Up to the last Qay of his 1ife Liltenblum guarded zeslously

the igfegrity of the practical aspect of the Zionist program., When
Ahad Ha'am issued the eall TNqﬁ this is the Rogd" , in which hecriti«

eized the results of the Baiestinian colonization an& endeavored to Iin-

Pinence the Chovevel Zionists to assume .a Cultural program, Lillenblum
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took up the weapon of defense. In a geries of artigles entitled

1:“‘W:Lzu‘l Watchers and Gloud Gaz@rs"‘(ﬁammelitz 1891) , he attacked Ahad
Ha'am and his organization “Son of Moses'™, He failed ﬁo find’a prac-~
tical policy in the haazy culbnral Zlonism.) Ten years later he attao?ed
those who wished bggklnternational sionist Congress to accept a cult- e
ural program., In his later years he opposed the new tendencies of de~
cadenee which some writers (borrowing it from secular literatures) bm-
gan to introduge<§£’to the readers of Hebrew, Out of the same motbives
he opposed also the superabuﬁdance of love poetry and ﬁreatises on
Chasidic mysticism which foﬁnd devotees in H ebrew literature. To-
wabds all the recent movements of the Maskilim, Lilienblum took mostly

s negative attitude, This was due not only %o tha conservatism [which
is characteristic of 0ld agej but also to his instinctive feak Test
the new ideas will lead the Tew away from the practical Palestinian
work which he saw nearer and nearer approaching reallty. Yet in épite
of his age Lilienblum was wide swake to every new tendency. He followed
them up carefully, end always had his pen ready to express an opinion,

The productivity of his Ilterary work never suffered abrophy
In 1897 he edited the Achiasaf Annual for 5658. In 1899 he publighed
s book in Rusgian on Zionism. He contributed articles to almost every
Hebrew and Yiddish newspaper and magazine of lmportsnce. In 1908 he
egsay Lo Sapir's History

wrote an introductory of Zionism in which he deplores the fact thal so
1it4le 1 known o Zionism and is therefore so grestly misunderstood.
In 1906 when Dr. J.vsapir of Odessa began to publish the ZAionist Peuny
Pamphlets (WZionistische Kopike Bibliothekﬁ) Lilienblumkontributed
three booklets to the serles. That his vigor and devotion to his ideal

have not Tdrsaken him in old age,can be seen from the last of the Yid-
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dish pamphi@ta wgeyleh Titny Lo'aretz"(of which a Hebrew translation le
found in his Kol Kisve IV P. 430). In powerfnl lsnguages he sppeals
to the Jewish people to wake up and take an interest in the coloniza-

tion movement, by buying land in Palestine, He cancludeb his appeal

quoting Pinsker: "Now or never! Woe to our children. Woe to the mom-

or& of the Jews of our &ay if we do not utilize the oresent moment,

.My people, arisel™ Shortly before hié‘dmath he wrote a congratulato-
ry article td tha "Yiddisches Tageblétt"entitled Wmhe Duty of our Press”
(appearsd in the Jubilee Number of March 20, 1910), Here he calls atten-
tion to the famct that the immigrant is exposed to assimilatory influ-
ence and that the new envirenment is bound to make the Jew forgetful of
his Jéwish ideals, The press, therefore, has a great Quty to perform,
for it alone can serve as a conneoﬁing link between the 0ld and the new,
Then he deplores the faewt that so many Jewish newspapers insbead of
buildlng up Judaism are destroying it, but he 1is happy to note that

there are exceptions to this phenomenon,aince som@ Jew;sh Journals
are fully aware of their thigh duty.

In 1909 the aged idealist began to feel that his end was
nigh, The want and suffering which he héd endyred during his 11 fe-
time weakened him so that he felf that some disease was Iuring at his

life. He was troubled with cancer of the throat: nevertheless he did
. noﬁ complain and accepted his lot with stoic resignation. He only ex-
pressed to his friends the hope that he would be spared for a time
suffitient to edit his Hebrew works for publication.He thereupon set
immediaﬁely to work end divided his writings into four volumes accord-

ing to subject matter. These appeared after his death, the expense

of publication having been defrayed by Mr. Joseph Zeitlin. of Mos-
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cow. The first volume ls appégiﬁgian excellent critical and bio-
graphical essay on “Lilienhlum; Man and Writer™ by Dr. Joseph Klans-
ner. 1Ib 'is to be regretted seriously that the publishers did not
deem it necéssany to state the date and place of the orinal publioaé
tion of these essays, The second volume was published in 19182, and
contains the critical and publieistic egsays published originally
between the years 1870 - 1880, This volume contains also a reprint
of the "Sins of Youth™ and of "The assembly of the Deceased™, The
third volume was 8180 published in 1912 and contains literary and cri-
tical essays written during the years 1883~ 1909, The fourth vol-
ume was published in 1913, and qontains_all the essays on Zionism writ-
tenbduring 1881-1909., for this edition of his works, meny of his ar-
ticles in Russian and Yiddish Lilienblum (and others) translated into
Hebrew. In the last three volumes fortunately the dates and origi-
nal plaece of publication of the essays are indlcated. Although these
four volumes go under the name of "All the Works of Lilienblumi, they
are far from conbtaining his complete writings. Besides several sep-
arate books there are numerous articles scattered in various newspapers
and magazines which have not been included into this edition. Li-
lienblum made several slight changes in his essays before allowing
their publication. In his later days, he realized that he had been
foo harsh with his opponents, and he therefore changed the phrasing, sand
also left portions out, to weaken the original impression.

| An interesting question, which would naturally arise in the
minds of those who followed Lilienblum's carner,wouid be this: What:
attitnde towards religion did Lillenblum take in hies later days? Did
"he continue to be the sa@@"transgrﬁssor" of the 70's or did he "re-

ppent 7" Fortunstely Lilienblum has answebed this qu@stion'for us in a
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paper which he wrote for an Odessa Soélety snd which remained in the
nands of A. Druysnov and published after his death (Haolom 1910, No. 9).
In this article, entitled "Religion Out of Love", Lilienblum says that a
Nationalist, even though he happen to be free thinking, ought to observe
religions practices out of love to the Jowish nation. The Jewish re-

liglon is above everything else a product of the national spirit, "hence

if we wigh to understand the fundamentals of the Mosaic law, we must

not look for th@m in a universalistic philosophy,but in the national

., Hebrew spirit®. Clrcumcision 1s not an ethical institution, but since
the Jew considéted it a covenant between him and his God, its observ-

ance is as important as any ethical law, For even the universalistic

elements of Judaism are différently interpreted by the Jew than by any
other people. "The belief in Unity has been accepted in all Hurope, but
it is not that same belief which we have,™ Moreover, many ethical
lawa, such as “Thow shalt not take the Widow's garb for a pledge", have

not been accepted at all by,humanity. All commandments then, which expres

the veculiar national spirit of the Jew, ought to be maintained.
There are, however, certain laws which do not on the surface appear to
be national, and these Lilienblum terms "priestly". The national laws
are (1) All the Ten Gommandments(which'of course, include the Sabbath,
although during the second Temple the Rabbis pushed the method ol its
obgervance to unnecessary extremes). (2) Gircumcision., (3) The observ-
ance of the Three Pilgfimage Festivals (including the abstention from

leaven, in the obgervance of which the Rabbis again went too far, "But

logic cannot help us any in this respect, since the table of & nationsl-

igt must be fit for all Jews, and it is therefore impossible to hold
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" particular views on this subject, such that other Jews do not accept" .

Ethrog, however, is one of those commandments whiéh ought to be observed
only in Pslestine."™) (4) Rosh Hashanah, which has a national character
becaunse the agricultural year begins with Tishri. (5) Abstention from

eating the hind part of an animal, unclean animals, and blood, because

they stand for the national principle "Holy shall ye be for I am Holy".
(6) Prohibition of intermarriage. (7) Prohibition of imitating all for-

eign customs including all superstitious beliefs and the practices pres-

~ oribed by Cabbalsh. (8) Obligation of teaching onr children (which
includes also Mezuzsh since it serves as a remihder of the laws of the
Torah), (9) Observance of all ethical laws and abstention from acts

which may cause 7 WL 71 21 . The "priestly" laws, outside
of sacrifices and their concomitant practices, include ( 1) Qbserv-

ance of the Jewish mode of Slaugﬁter and abstention from eating flesh of

dead and torn animals. (2) Meat and milk must not be commingled (for -~
e S : ST
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reasons given under 3 above. (3) all prohibitions found in the Mosa-

ic law bearing a hygienic charaoter_(é) Observance of the Day of Atone-
ment, (5H) ObserVance of Zigith which éeem to be a reminder of the ancient
national dress (and for the same reason also the prohibition of rounding
the corners of the head is to be observed.)

We also wish to quote here from the characteristic conelud-
ing paragraphs of the same article: "Of institutions introduced in
later period the natlionalistlic Jew ought to observe Chanukah and Purim,
He also has to abstain from all fofms of joy on the fasts of Gedalia,

Tenth of Tebeth, Seventeenth of Tammuz, Nianth of Ab and days of

Sefirahe.eeesoeothe nationalistic Jew ought to attend Publie
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Worship on certain occasions., Outside of the fact that Public Wbrship
bringe the Jews nearer to one anoth@r,kmgny of our prayers are full
of national sorrows and hopes, Divine Worship in a synagogue of a na-
tionalistic Jew ought not to bhe mod@lled after the taste and form of
Gentiles. Women ought not to be included inmfhe choir.....jlany of the
things said here, of mourse, are only hypotggggg:mw$6 dﬁr sérféﬁrifﬁ
mugt be admitted that 1t is very doubtful whether we shall be able

even in the future to find the logical and historical reasons for all

the lews and commandments of our Torah,"

It is needless to say that eny one prescribing such a mode
of religious observance would be considebed an ultra~orthodox in the
United States. Bvidently Lilienblum in his 0ld age repented complatem

ly of his former sins and heresiss, The nationalistic movement, in
which he was engrossed, made a chauvinigt qu{rof him,so that he found

"Nationalism™ even in those institutions which he had formerly en-
deavored to abolish. Surely the Zionist movement is far from being
anti-religious, On the contrszy, judging from the change which came
upon Lilienblum, it may be safely sald that Zionism leads to religious

fanaticism,

7 | Beonomically Lillenblum's cénditiom improved greatly in his
later years. In 1885 he received a post in the Odessa "Jewish Free
Buriél Society", The salary he received here end in the Zionist Cen-
tral Committee gave him a fairly goodlincome,so that he was able to

give his children a good education. In a letter to S, I. BHurwitsm:

- Lilienblum said: "My work during the day is to bury the dead and at

night to revive the dead." As Qr. Klsusner peints out, Lilienblum's . :

occupation in his later years was chacteribtic of his entire I11fe,
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"Up to middle age, he endeavored to hury the dead and-rotten in-— .

hoary Isgrael, but only efter thirty4éight‘years of his life had passed
he toiled and labored to revive a rejuvenated Israsl through con-
tact with hig fathers'! goil, oubt of whose grave new life for us
will sprout, eterral 1ife%,.,(Kol Kisve I, p. XXVI).

In the last days of his life the condifion of the cancer

in hig throat became worse, and thie prevented him frok going to Kat

towitz to celebrste the twenty-fifth anniverssry of the Chovevei Zion
Movement. He waeg taken to the hospital where he was operated upon buﬁ
he did not improve. His mind was clear to the last moment of hig 1ife,
Eight hourﬂ‘before hig death, when Usischkin came to see »im, he asgked
whether there were any hopes that the Russisn Gofernment would permit
& chenge in the statutes of the Odessa Committee.- So devoted was he to. ..

his ideal. He died on Pebruary 12, 1910 at midnight. Surviving him

s
e
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are his wife, four‘aone and two dsughters. The funeral took place on
Sunday afternoon, February 1l4th. According to the report in the London
Jewigh Chronicle (February 25, 1910) ™ a procession of unprecedented
magnitude™ paid its last respect to him. Deputations from Odesse ine
stitutions and from neighboring towns partioipated.' Telegrams of con-
dolence were received from all parts of Russia and. Palestine, The
- funeral orations were delivered by Rabbi Polinkevsky, J. Kaufman, M.
Usischkin, »dr, Himmelfurb,vf?imggfrnowiﬁz; Dr. Klsusner snd M. o
Scheinkin. | IM N _
Lilienblum left his family without mesans. It applied to
the Jewish‘Community of Odesse for a pension, but this was refused
because the Mayor of the city was informed that Lilienblum had been a
dangerous revolutionary! The Odesss Committee has instituted a "Li-

lienblum Memoriel Fund" for the purpose of publighing natural science

tox¥ books in Hebrew for the Palestinisn Schools., Lilienblum Memo-
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rial meetings were held in meny cities of the world. In New York

g large meeting was held iIn the Educational Alliance on the evening of

Feb., 24, 1910(Pageblatt for Feb. 25). It was arranged by the Federa-

tion of Américan %ionists, OLr., J. L. Magnes Qelivered the lirst ad-

dress, and Dr.,Israe% Friedlaender spoke in Hebrew "We have very Tew

men 16Fft like Lilienblum,"he said, "and his death is a great loss to
the Jewish people". Rev. Zevl Masliansky followed with a stirring

address.
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CHAPTABR V

ESTIMATION AWD APPRECIATION

After Lilienblum's death all the important Jewish Journals

throughout the world devoted srticles to his memory. Some of these
were by men who had known Lilienblum personally, or had otherwise fol-

lowed his career carefully. They therefore help us get a better pict-

ure of Lilienblum's personality. We shall give here a digest of some

of the more important articles (1). f‘?ﬂ
y pr ¢ fo

Morris Wintchevsky, who is now a noted figure among the E@st

f‘v‘{

: Side radicals, says that in 1876 Lilienblum was inclined towards S0~

)
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cialism, but after he had entered the Chovevei Zion Movement he wrote
(to Wintecheveky)thet nothing outside of Palestine interested him. He
was an honest and sincere man, and his "Chatoth Neurim 1is an antobi-
ography which has no equal in our literature". (Zukunft) He was of
medium size with round shoulders, reddish hair and looked like & coun=
try melamed. By n;ture he was timid, yet remarkably courageous,and
ever resdy to fight for his principles. Coming to Kovno (in 1877%)
he stopped in a poor inn. JFridsy evening he did not go to Schul, After
gupper when all had retired, he took a cendle and carried it through the
house into his room - an unpardonable offense in pious Kovno. The innkeep
er took exception to this, yet Lillenblum did not,stbp committing the
gin. "I need the 1ight™, he said. The epirit of heresy was rampant
within him. Another characteristic apiéﬁﬂe ig the following: In Vil-

komir (in 1877%) a relative hegged him not to dlesgrace the family and

go to Schul on Friday evening. The relative pleaded with him:-"Really,

why do pou not "daven™? ~"Hs is nito zu wemen", he replied.

(1) For references see the Bibliography.
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Wintchevsky continues to relate that in Kovno he took &

walk with Lilienblum, snd the latter smoked on Sabbeth. He gaid he

et

did not fear anybody. "It is no exapgeration to say that he was then

the olearnest most honest, and most conscientious Jewish writer™ (Ibid)
Wwincheveky showed his admiratlon for hig friend by dedicating to him,

"The Life of Boerne™ (printed in DN DD O % 1878 Nos. B=B) . \
In his 1later yoars Liliemblum became antagonistic to soclalists, but 1
not to socialism., Lilienblum believed that the Jew ought to be helped
first.
| %. Cutler, relates that on the occaglon df hisg sixtieth blrth-
dsy Lilienblum said: Manywﬁhought that with my articles In Hemmelltz I

hed intended to reform Judaism. But this is & misteke., I only wlshed
to protect trne Judﬂl I demanded of the fanatics that they shonld ’
not add to our religlon such lews which are contrary to the spirit of
Judaiam put I a1d not desire to omlit anything. A{This statement geems

to be contrary to the intentions of Lilienblum expressed in his wrltings

of the 60”3). Hig sacrifices 1n behalf of the Jew, continues Mr. Cut-
ler, hdve no peer in modern Jewish history. He hated the rich and the
aristocrats. He was enthusiastlc over the &emooracy of the new Zionist
movement, becsuse he believed that the messes would now be thelr own
helpers. His love for truth prevented him from $pecia11zing in one brankh
of Jewish 1literature, for he expressed hia opiniong on all matters Jew-
igh., He was fhe grestest nationalistic worker in Qusbia. He lived onily
for the Jewish people. | |

| Reuben Br@inin says that in the 70's and 80's Lilienblum was

the leading publicist in Hebrew literature, but Asher Ginzberg overshad-

owed him, and politieal Zionlam made him & back number, He was logl- S
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cal in nie thonghts but too didectlc. He possessed 11ttle of secular

knowledge and wes unfamiliar with thﬂ Jewish sclence of the West., DBub

he was en honest , militent and alweys ideslistic. Hig Hebrew style

was simple hut clear, and he was always to the point. His "Chatoth Ne-

urim" is the only complete confession in Hebrew literature. Lilien-

blum was honeat in hie tactics, but tactless., He always knew what he

wented,but d1d not always anderstand his opponents. As & critic he

1acked an sesthetic taste, which ig seen in his critlicism of Bordon's

poems, (Kol Kisve IIIL ps 26). He did mnot create any new ideas but was

rather & product of nis time. He had a wonderful memory for historic

facts. Ag o man he was not very interesting, but was unusually clean

in person, gentlemanly, friendiy and sbowe all an ememy to sham.

David Fri%chman says that the hero of the novel “Ha&ath

V'hachayim" (by Reuben Asher Braé&es Lemberg 1L880), the young Rabbi

Samuyel who 1ls & militaent in behalf of religious reforms, 18 a plete

ure of Liliénblum. (cf. also Slouschz)™., The Chatoth Neurim is the

most remarkeble confession I ever read™, Its purpose was to relate the

truth,while 1ts keynoterwasdGSPQndency. Chovevei 7ionism took him out

of this state of mind, because he found in 1t 2 positiv& ideal, In

this movemend he partlolpated fanatically. He stood and fought for the
triath all his lifetime.

Bardlcheveky writém that Lilienblum was the_idol of the Yeshi-

bah Bachurim who hed become tired of the peageful Haskalah which found

no greater interest than to busy itself with Biblical exegeaig "The Cha=-

toth Nuerim i & b11ll of divorce which one generation gave to the obther".
We always listened attentively to whatever Tilienblum had to @ay. He ‘
rior to all Magkilim because of his dauntless courage . He was

was notb gatidfied with Haskalash per

was supe
not a writer, but a teacher, He
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ge, but looked for b@m@fitsifﬁgwwvalueb His great question was: What s

shall I do in order to become an independent and valuable soclal belng?

-«

"Life and air"! was his great cry, which made him rebel againet the shackles|{’

of religion, Lilienblum had no complete system of thought,but a great
degire to do snd be of help. -Gofdon and Yehalel (J. L. Levin, the poet)
were only assistants in Llllenblum's warfare, “His Chatoth Nﬁ%ﬁim is the
greatest protest of the Sons againast the Fathers". The pogﬁgls chan ged
his program; instead of individual hg}began to wspeak of social demands.
Ahed Ha'am (Asherp Ginzbégzs calls attention to the fact that

of the fathers of nationalism Lilienblum alone carried his bamner for a
whole generation. Pinsker and Smolemnskin died in the early sbages

of the movement, He was always my opponent, hence whenever I would Pbhe
~lish an article, he would follow me with = reply. There are very few
essays written about Lilienblum, for he made hig ideas so clear that
all understood him. He elways spoke of himself as being "practical",
but in reality he was a dresmer, reading his own ideas into 1ife. Unliks
all his colledga@s he was Tirst a political Zionigt and then became a
practicel Zionist. In the moﬁth of Elul 1881 he wrote in Haghachsr (2)
that we ought to buy Palestine from the Turk and gather all Jews there-
in, But a2 month later he changed his mind and sald that 1t would be folly
to epend so much money. The only way of scquiring Palestine is to colon-
ize 1t slowdy so that we may have anhietoric right upon its soll.

He worked for Chovevel Zlonism twenty eight years, during which his cry
was: "We must cease to be strangers”. He emphasized therefore only colw
onization work and opposed the enlbtural aspect of the movement. To thig
ideal he remainedloyal to his day.

In concluding our stondy we shall quote here an estimate of

e

(2) See Chap. III above
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Lilienblum given by Dr. Rebensohn in his History of our new Literature.
(p. 141): "Lilienblum was neither en artist nor a poet, but a loglcal

~publiclist, and at the same tlme a practical and enthusiesstic public
worker, His books are important not becanse of their literary worth,

but becanuse of thelr soclological and cultural value. They possess

'neiﬁhﬁr beauty nor poetry nor art; but they contain a clear reflection

of our 1ifé in the course of & whole generation. 411 the Maeskillim and

writers of the nineteenth century passed through the three periods out of

which Lidienblum's 1ife was wovens The period of Iiheratioﬁ@rom the

yoke of tradition, the loss of ideals and the natlonal revival. The

‘general characteristic line which passes through ﬁh@ entire life of

Lilienblum and his literary work is - the demamnd of & material life

end the gatisfying of 1ts needs. Lillenblum wants religlons reforms not

because the people's educatlion 1is hindered without 1t (as most writers

of hisg day aemanded)bu£ beecause the feligion,prevented the proper énjoy-
ment of 1life, In like manner this writer sacrifices himself for the
colonlzation of Ealeétine, not becsuse of any spiritual aim or the romant-
ic magic 1t contains, but in order ﬁd,settle meny Jews upon the soll

and give them an assured support.
®J, L. Gorden, and the publicists Kovmer and Papirmo also have

gsometimes expressed such realistie and materlslistiec tendencies; butb

Lillenblumgave them the most organized, the most succinet, and the most
-3 . :

enthuthisstic expression. He made us héar their living and Qeliberate

olce as one of the heroes of his important periodl

168630
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