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Preface.

It mhould be generally understood that the author claims
no originaliﬁy of thought in the following pag&&. His cleim
to originality might be in his method of treatment, but even here
he has been anﬁicipaﬁ@a Cas he afterwards learned) by another,
‘The last chapter on the R@lation Qxisting batween Ecclesiastiocus
and Proverbs has, nowhere before besn worked up in any sort of

form, at least, as far z% he koows.

The Author wishes to express his sincere thanks to

!

Dr. I.M.Wise who suggested the subject to him and who kindly

’,

and to Dre., Mielziner, Deutseh, Margolis and Prof.Fﬂldmén for

. (
loaned him some nscessary books for the carrying on of his works ”:
l

I

1

\ - |

the use of their private libraries, and for their valuszble sug- ;W

gostions.

The text used iu gquotations 1s the Revised Version of



the Apocrypha issued at the University Press, Oxford.  The fol-

lowing is a peptial list of -books that were examined during the

preparation of this Thesis:

T L A

GUTUAN , M. 'ﬂia Apokryphen des Alten Testaments, Altoona 1841,

SCHURER ;E., The Jewish People in the time of Jesus Christ,
' Scribner's 1896,

, BLSSELL,E.C. ‘The Apoerypha in Lange's edition, also "Proverbs"
1 - in same edifion, - Sorlbakr's 1896,

REUSS ,Edward. Gesch. des Alten Testaments, Braumschweig 1890,
- GEORER,August. Philo,  Stuttgart 1831. : A

~DKHNE,A.F.-Gasahiohtliab@ Darstellung der Jlidisoh-Alexandr.
' " Religions~Philosophie, Halle 1834,

WILDEBOER,D.G. Origin of the Canon of the 0.T. London 1885,
Literatute of the 0ld Testament, Géttingen 1885,

' JORL,M. Blicke in die Religions Gesch. Breslau 1880,
LOWTH ,Robert. Hebrew Foatry, 1828. -

. CHEYNG,J K. Job and Solomon, 1887.




BIGG,Ch. The Christian Platonists of Alexandris, 1888,

HERDER. Poatry of Hebrews.
EWALD. History of Israel.
~Z AW XV Article by W. Frankenberg.
FRITZSCHE,D.¥. Die Weisheit Jesus Sirach , 1859,
STANLEY. History of Jewish Church.
SWITH., Bible Dictionaﬁy.
GRATZ. History of the Jews.
MOULTON ,R.G. Literary Study of the Bible, 1898.
Boslesiastious, 1806,
Proverbs, 1886,
WISE,1.M. Histor of Seoond Jewish Commorwealth, 1880.
ZUNZ , Die‘Gottaﬁd..Vdntr&gé*dar Juden, Frankfort a. M. 1882,
Theolosiothe ‘
VAIHINGEH;'A Stubien und Hrdtikep 1857,

HOLTZMAN,0, Neutestamentliche Zeitgesohiohte.




WRIGHT', The Book of Koheleth, 1883,

STUART ,Moses. Proverbs, 1884,

‘ 4L
SCHECHTER,S. " A Fragment of original text of Hoolesiastiocus,

London 1896,
CONANT ,T+J. Proverbs, 18783,
TOY,G.H. Judaism and Christianity.

EICHORN,A, 1881, 7

Many magazine artioles and various commentaries on
Praoverbs & Eccleaiasticus which need hardly be mentioned here by

Bname .

The Author.
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CHAPTER I

INTRODUCTION, -




Gunomic Litcrature.

The process of procuring the grains of wheat by se-
paration from the chaff is not altogether reproducsd in the
history of Modern Litorature. It is tiue, much has besen written
and but 1liitle preserveds hate, however, the similitujie vani-
shes, for we are not prepared to say fthat i1 is only the whoeat
that haz besn kept and the cheff thrown away. In the history

of Ancient Literatures, the comparison still holds geod. Bve-
¥ p &

rything ssid or written passes through the threshing procass

of years and is, finally, found at its best. L
‘These graiuns of prezeived wisdom are naturally short,
pithy and pointed in forwm that they might be the more indellibly
jupressed upon ths wmemwory of their hsarcrs or readers. For this
was, after all,their prime importance. Since pfinting was not

then in vogue and wriiing was slow and tedious, the majority




‘ghort of this, it may bs sald to have migsed its mark.

of these had te be transmiited by direet communication., They

2

-y

were not put into a written form until they had passed ihrough
. | . W

many hands. It is but natural ,then, that tuey ﬁhg@d be pointed,
pithy and prineivally short in form. They must and do contain
as in a nutshell sowe ethical or practical suggestion, either
the result of an individual observaiion or the reflection of a
universal experience. Somstines, th&y take on the form of maxims
whoso moral importance is paramount and whose practical bearing
is anquestionsds at other timas, they are nere exoresgions and
by-words of the popular wind. Another essential characteristic
is their ﬁ@lf«@vidmnu@;. To be in accord with this, they need not

be, nececssarily, simple asscriions of factss yet, they ought

never give any cause for doubtfulness. When the proverb falls

The Remnants of all Ancient Literatures are replete




tyr, Socrates, why abounded in maxims. The maxin is found to a

Greek writers bave been called Guowiel Poetad Gravei (viz.

with such aphorism=. In Gwege this class of literature was
well represented in its highest verfection, in the writings of
Plato asd Xenophons these exuibit the conversations of the mar-
large extent, in a didiciic poetic form in the 'choruses' of the
Greek Tragedies: above all m&rﬁaps,‘in the wordsgof the T@ligimgg
and moral poet .of Giesce -~ in the dramas of Aeschylus. Blu-
tareh and Epict@tus are aleo store housss of such wigdom. We

might call particular attention to the fact that some of the

Theognis, Solon, Simonides, Hesiod and denander). Beeldes, we
hold in mind the well known Spartan brevity of expression, the gy

oracles of the Python priestess and the nmany scatiered adages

of the New Testamcni(cef.e.g. I Cor.15:33). The Greeks required




WG

an artificial arrangement of long and short syllables i.e.

neasure, while the Hebrows werco satisfied with a sori of thythm.

e shall see later what this rhythm was. Thi$ att6nﬁiun to the

formal side of the Gunome, by the CGreeks, gave to. their sayings

a eerfain ornamentation. They arc useful, too, as well as orna-
A, i}

ments ‘this we wmust confess, VYct, they lack thet fervor in prai-

sing righteousness and that pungent strength in rabuking wicked=

ngss thai we find =0 eharecteristically evident among tue Hebrows.|

Greece hms given the wewrld her Culture, her senss of "the beal-

tiful", but must yield the palm to Judea for her gift of Religion,
7/ !

vihe true and the good".
Nor were the Rouman authors slow in using this form of

expression. We may observe a sirict adbercuce of Cicero'd

"Gravissine sunt ad beate vivendum breviter enuntiae sententiae",




n

. it
long before, it was, iitself, enunciated. The earliest literature 0
] 7‘

of the Romans wss rules for conducti and in the works of later wri-j|
ters (ef. an amfﬂmlogy of Juvenal, Horace, P@rsius ate.) we

constantly come upon them. The main requisite of the Roman maxim %
was intense practicalitys in %hiﬁ'w&.$@$ a'diffsrmnc@ fron the Iliﬁ
Greek as well as Hebrew gnowms, The Romnans knew little, or témk |

small cognizance, of virtue and viee. To Rome is attributed the |

.A(

. . , _ . ‘ e ) o
honor of having given the world its sense of Jusiicé -~ tho law., |
And no one will dispute the ithought that law is ilic ewmbodiment :

. . - . il
and crysiallized foran of past expericnces. Tals is exactly one I
of the views of fiwoonwhich obtain in Hebrew literaturs viz. that §EIS

e

||
it is the instrucilion which a father gives hig son,- an ingtrue- {
tion that has been learned from original sources, misfortuness

the father warns bhis son to refrain from that which bhas given him FB




trouble. This is the origin of law among tne Rowsns and of the

Gnoms among the Hebrews.

The brightest gems of Arabian thought are found in the
Koran,  © Even a casual glance through this renarkable volume will
reveal the presence of a large mass of Arablc proverbial lore.
We are often confronted with a similafiﬁy of spirit between the
grabian and Hebrew proverbs this may be due to a likencss of
"famiiy" traits -~ they are hoth Semitses. The wost noticeable

differenc. lies in the tendency to exhibit, in many of their

proverbs, the sensuous and ostentatious charact.y of thair life.

Besides the above mentioned literature the Oriunt fur-

nishes an abundance of similar character, Buddha's teachings

inasmuch as they wers perzoually delivered, were necessarily of




n

of ihis kind. A&nd Confucius gave forth his mandatos jo similazw
clotining.
In general, while these proverbs mirror an exporience,

either a foriunate one to be repeated, or an unfortunate one to

be sluded, they luck the religicusness of the Hebrews. In the

Orient, there was much more of a blending of poerry and religion
than in Greece and Rome, and in Judea this blending becomes in-
distinguishabls. Hebrew poeiry is almost interchnngoable with
Religion. To use Vietor Hugo'd exbravagant figure, all these
egnomss arc as infinitely inferior to those of ihe Hebrews as th@
imprints of a duck's fo0t in a madpuddle are to the stars of
heaven.

We now come to a discussion of the Hebrew proverb.

With the Hobrews, it ils a natural offspring and as such is carad




for in the history of this people, much as a favorite style.

Its exbensivencss was remarkable, even as garly as the days of

Solomon, who, according to the author of Kings "spoke three

o

thousand proverbs" (I ¥ 5:%2). The best reprosentatives of

Cthis clase in Hebrew literature are found in the canonical bOOkﬁ}‘

of Proverbs, Beclesiastes, parts of Job and Pealns (e.g.Ps.78,

1113 in the apocryphal books of "Wiadomlmf Solomon" and "&oolam,;
siastiocus”s and also in thé sayings of the early sages >0 3
Man . The taought penetrating dhroughont those works is not
only wisdom and sage advices but this aided to religion. This
most essential and charscteristic feature of the literaturs takes
its root in thai famous axiom, "The fear of Jahweh is the b@gin«
ning of Wiﬁ&émﬂ (PTOV.l:F)a Ite further substanc: iz but a deve-
lopenent of this basal thought with its r@flaeiimn on and appli-

)

aation to this life. (& fullor account of Wisdom 1s found fur~




ther ond.

Besides this spueial chavactor of its contents, the
Hebrew proverb is unique as far as concerns iis forw of expres-
o

gion. It is'from this feature it obtains the disiinetive name
¥u”0,i.©* likeness proverb.  This '"likencss''in the sinplest

form consists of two syuretrically constructed clauses. These
clauses may be in various relations to each other. They way be
synonyucus, where the second part is but a f@p@ﬁiﬁ?bn of the
meaning of the first. They wmay be antithetic, where an opposiie
thought is presented in the second division. They may 5130 boar
a synthetic, integral or Parabolic zrclation to each oiber,

We can have nothing ﬁo>do, here, with that Biblical
gnomic literature befow spoken of, nor anyﬁnigg t0 do with the
Mi&hﬁﬁo sayings but our purpose in these pages is to treai of the
Apocryphal phase classed "Beclesiasticus"or'"The wisdom of Jesus

b.Sirach."
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The name "Bcdlesiasticus" is given by the Vulgate,or Latin trans-

Hew Testunent sanctioned this,as a work to be used as & text book

§ 1. The Title.

: : P
The title of "Wisdom of Jesua (Heb. Joshua or Jason) the

. -y 2 - — 1 "

Son of Sirameh ", Zopta Iﬂ“““J ToO 2elPipppears on the Greek MESS.
‘ . E o o . T :
lation. It is thus termed frow the fact that the Church (Schurer

"y, B, in time of Chr." 2 nd Div. III p. £87) beginning with the

for imstruciion i.e, a "Chureh book", also,to distinguisk 1t from §

.....

-4
o

firet but the most prominent usage Of i%;waa made by the early
Christiauss it is thoueit that this was done because they bad notfu
wuch literature of their own at that tine., The Church fathers

sonetines call it brimflyioyda_Eeuﬂch_ﬁr-% wo?McLamd very often

.

;? navéﬁeros wo?ia-or siuply ﬂavéfeTOS.




upon he set himself to the task of ivterpeeting or fraunslating

§ 2. The Personality of the Transletor.

Very little .is kuown of the translator beyond the bit

of information he veuchsafes us in bis introduction or prologue.

He tells us that he went to Beypt and "having contipued there

some time " found "a copy affording no gnall instruction". There |
L]

the'dopy' with great diligemce. His grandfather Jesus wrote the

original and he wisited to put this into Greek in order that |

those " who in the land of their sojourning are desirous to learuy ;

may do s0. Tradition"has it that he had the same neme as his %Ni
grandfather. This is very plausible, as it was and is yet quite J
gustonary smong the Jows today to find a man baving the same

nene a8 his grandfaﬁh@f. The line runs: Jesus ben Sirach ,

next Sirach ben Jesus and then our translator Jesus ben Sirach.
Hig modesty in preferring the request to his readers,to bear i
wi;h him inlauy defects they migut find‘in Lis work,is excee- ?
dingly comusndable, His ability is eusily recognized by & con-

ception of the werit of his translation,




§ &, Personality of the Author.

., Beclesiasticus is ths largest book of the whole

wisdom-literature, either in the Apocrypba or in the Bible

that was Qompo%&d by a single author. Tt cerdainly would
take sirong proof to overtbrow its authorship inagnuch as he
names himself at bhs end of the wowk. ﬂfoanXQ]’Inﬁdt’ viod
fﬂf&xnm‘pray@r of Jaaug the mon of Sirach -~ appears afier ch.
50 and previously,in 80:27,the authorship ("Inoob uiss zeté%ﬁ )
is expressly stated. 'From this passage in B0:27 we also dis-
cover that he is from Jerusalem (B‘IG¢OU°XUﬂlTn5} and any-
thing further that we wsy affirn of his p@rwonaliﬁy is movre
or leas zuesswork. : \
Sowe (Grotius,quoted by Bicbern and others) think

for éxmmpla,th@ men Jesus b. Sirach was a physician. This

is based on the passage in 2861 1~18 where he speaks very high-

1y of the medical profession. Anotber ( linde:"Neue ausgabe




|\

der Jebersetwzing des buches Sivseh" Einleit. p.8l)goes far-

ther and makes of hix a priest,becsuse among the Hebrews the

art of medecine was practiced by the priests end frowm the fur-

~ther fact that he believes Jerusalsm o be the seat of the
one,true and only God. (e¢f. 24:11,35:13,50:88). Besides his

“prieﬁfly character is further attested to in 7:30,14:11 and

¢ .

T 32:2. While these verses are not thought to be real proofs

A cfvﬁhé-faot,yeﬁ when taken in the light of other events are
claimed as atrong links in the chain ef evid@né@. Learning, I
tow(wah our author certainly had,of.ch.44-850) was raﬁtrictﬂd.f i
to the pri@sthoodw»vﬁhey wera the repoa&tori@a of all reli-
gious and civil his?ory. Again bim upusually clemr knowledge

of the high priests poinis to a close connsction with ihe lf

|
priesthood. , (e
The anthor is even further identified as w high
priest,(Georg.Syncellus, Chren., ed. Dindorf I p.B8%,quoted

. by Schererdand he is compared with and thought to be,on account




ig*

'A of ihe ideniity of namss, Jesus or Jasom,( 175-172 B.C.) the
son of Siwon II. This guess is too far at random. Jason was

a rascally reprobate(cf. 11 Maco. 4:7-883 IV Vacc. 15~17),and |

as f1t to write a book on morals as to fly. He could hardly
gspeak of Justice and Ord&r after the disgraceful and patent
purchase of his lofiy titled and he sertainly could not have

weitten 38:1-17 after passing into his office over his brother's

Une thilmg farther we might say of him-- he was well-

read.( cfe 38:24--39:11 ) He had before him fradition and with

him big own experience from travel., He bad learnsd from his
predecessorsi he bad traveled sxong strangers; be bad studied
the proph@ﬁﬁs he hed gathered the sayings of wise mend énd had
searched out ﬁ&Wﬁ.. In his prayer, of the final chapter, he
thanks God for a deliveraunce from & great danger,iuvcurred by

a misrepresentation probobly before the king of Bgypt., Fritzche




s
suggests that he may have been a Seribe,and Cheyne argues to
the same point. He undoubtedly had a friendly word for them at
all times ( cf. 10:5,38 24f.,44:4 ) and this is probably the

basie for the suggestion. At all events, what we do know of the

3 author as positive is his name and houwe.
No Gnostic Alexandrian would speak of Wisdom as the
especial product of Zion. (cf. 24:10££.) There is

s eertain local coloring--the mention of high priest

¢
B

i { of. B0:1f.) and the hatred against Samaritans,

Philistines efe. ( of. BO:RBEL, )

§ 4. Divisioas of the Book.

Our book sesws to have about as much continulty as
i | \/
' . the canopical beok of " Proverbs ", to which it bears wany

striking ressublances, " Proverbs " is an " anthology of

anthologies ": it contains about five different collections




put together by an unkpown author. 7This book has also nany

diviasions, which view has besn vigorously suprorted by many

Ry
oV

critics. It does not necaés&rilyAthé thouglit that there were
more than bna author but it does inai@gt that there are natural
breaks in the book. Hichorn( Binleit. p.50 f.)‘ﬁ@ﬁ% a three-
fold division io the work, 1;¢3, Q4-42:14, 4%:15;50:24; He
fhinks that Sirach wrotw the whgie book himself although he
took praviouav énom&& 28 his basis and to this end quotes

33:i6 418. Edershein (Ain Wace's "Comumutary" ) also has di-
vided the book but bis is a five fold divi&i¢n(same nunber as
in the Thwrabblbmaad on an analysis of the matter. Fritwohe

( EBinleit. p. 52 ) believes the book to contain groups of

waxing wnd he classifies the work under seven divisions, il

( 1418381 ) ( 16:22-83:27):1( 24:1-30:241) 33:12-38:16a) 30:25-27) i

( $0328*33:111.Bgzlﬁbﬁ225:(36:$3m3g:11‘):Cﬁgzlamégzlé):(48:15«50:255

Moulton(Introd. of Boclus. p.14 ) partly agrees with this di-




vigion but makes the personal outbreaks on the part of the
author, the dividing lines. Hwald (Hist. of Israel V 283 -4
Jost in his“éé&eh. des Judenth."llﬁlz,'also argues more than
one author) thought that two older books of proverbs were put
to make 1-36:22 i.e, (1416:21)&nd(16:2%*56:22); the firét he
further believed to be complete while the second was in.m@r@
fraghenta, His second grand division of the boo& was 58 :23-81.
On the whole we feel that bn@ man spebks throughout
fhe work and that the divigions are az before stated, 4 mere
matter of grouping. 7The few detached proverbs here and there
thraﬁghaut the work are easy of explsnation when we understand
that Sirach's name was considersd a syndnym for an author of
provarhs and all current saws were ascribed to him, aod perhaps,

inserted later by his grandson.




§ 5. Date of Original and Translation.

The time of th&ﬂwork may be computed with some ag-
surance of correctness. In ck.50, the suthor gives us a eu-
logy of a certain high priest Bimon, the son of Onias., It is
a glowing description of how this Simoﬁ onece appeared in his
official capacity. " How glorious was he when the peOple
gathered around bhim, at his coming forth out of the Sanotuary!
as the morning star in the midst of a cloud, ag the moon at the
full: As the sun shining forth upon the temple of the Most
High, and as the rainbow giving light in olouds of Glory: As
th@.flower of roges in the days of new fruits, as 1illies at
the water spring,as the shoot of the frankincense tree in the
time of summ@r§ As fire and inc&nﬁ@ in the censer,as a vessel
of beaten gold adorned with all manner of precious stones:

As an olive tree budding forth fruits, and ag a CYPrass grow-

ing high among the clouds" so he offered. (50:8-11) This tribute




] 3 E ] . " F 3
ie evidenily ¢ all critics save one~ Gratuz,Monatschrift-sgree)
the desoription of an eye-witness to the cererony. The ex-

travagance of the metaphors and the extrene vividness seenm to

maice it réals The author wust have bad some personal recollec-

tion of the event. FPFurtber evidence of this is found in the

use of the phrase in 50:1 of "who in hi

» R

s life repaired to the(
houga ete." iwplylug his death at that time.
Granting this, ws are not yet on firm ground. There

were two such high priests-Simou-and both song of an Onias,to

whom the reference could possibly have been made. There was

Bimon I (called by Josephus "The Just" of whom the Mishna

~Aboth 1:2 ; 88Ys thgt he wos one of the last mewmbers of the
Great Synods and further of whom the Talmud t&llsmYoma 38 ~ that{
remarkable tale in eonn@ctibn‘with Alegander the Great, who,
notwithstanding his wrath against the Jews was awed by the ap-

pearacce of the high priest im his glorious robes.) son of Onias




[ ( 310-201 B.C.), and Simonll ( Stanley, Hist. of Jewish Chureh

111 p.247, aaserts that Derenbourg has proved to his satisfao-

tion that Simon IL was Simon the Just and that he is the Simon

of Boclus. There seems to be some doubt as to who was "the Just"d

] gon of Oulas 1T (210-199 B.C.). How,. of which were those words

in oh.B0 uttered? Some hold (ef. Vaibhinger ngtudien W.Kritik"

1857 p. 93-99 and others) that it was to &imon I others (Bich-

i

*b #imon L1,

¢

orn, Fritzsche, Ewald and Dillmen)

problew presents jtself i

Stracgely enough @ gimilar

in connection with the translator. Yet here wa find a clue.

In hig prologue or prefacs,hs states: For having coune into

- /
. > > ~ \ ' - > > > - 7 e -
EBgypt ev & 075039 Kell TprakovTe ‘eTet cml ToU LUepyE TOU
!

/ A ” .
j?anw\ewsand haviog continued there , ato. HNow, from & cOl-

| . | \ )
/ parison (Hag.1l:1 &v v& Seurepe ereL ent Dapso) — maw NIV f
C . . ‘,

wiaTe ) with the Septuagintal renderings of Zach,1:7,8:1,




k4

Hag.l:1,2:1 and also froum I Maoa.l%:4$~14:27’that this greelk
passage can only mean "in tbe 38 th year of King Budergetes"
Allowing two generations (about fifty years) for the time e-
lapsed batwsen th@ author and the translator, we would come

ubon a king,Buergetes by nawe, in the instance of each Simon,
Fifty Veara‘&ftar Simonl lived Ptolemy III(Buerget.l) and fif-
ty years after Bimon II lived Ptoleay VII and Buerget.ll(Phys-
ron)., It is in the expression "38th year"we must find the solu-
tion. Eqarg@t@s I ruled but 25 years(247-222 B.C.) hence, ng
has no "ZSth y@ar". But Buergetes II ruled 25 years (170m145 B.C.)
gonjointly with hi&_broth@r.and 20 yvears(1486-.116 B.O;)}alone. He
howsver, began the count of his‘r@ign from the fim@ when he

first ascended the throne. Svidently then the second Nuergetes

must be the one meant., This would yplace the translation about

132 BiC. (Lange p.280,says that the translation was made at this

date and that the author was contemporary with Simon I -310~




) )

. e / Lo
290 B.C.~. He takes o0 mammosyBouto be "ancestor" not

faﬁhér"; Zunz does tha gsane.) and the original about

The contént of the‘bbok also argues in favor of Simon II as the
GOnfemepary of fha author and nof Simon'I. The hard tines,
tyranny, oppression etec. complained of( In 182 B,.C. Selaqus Phi~
lopator.sent Haliodorug to piﬁnder the temple) in 33:1-14, 38:
17—22,31;11, 50:24—2@,51:1»12, would be out of place after Si-
mon I, for then peacse hovarad”QVQr‘Israels bgt}quit@ the contra-
(?y afﬁé# Simon IT.(The legend of Simon II referred to in 3

Maca ., I&II finds perhaps an allhsion in Beelus. 50:4)., Another
argumenf for this dat@ is found in the fact that thé transla-
tor made frequent use of the Septuagint version. (cf. 20129
w.Dt.18:19 cf;44:i@,17;18;21 w. Gn,5:24,8:9,17i4,32:18 1

ef. 45:8f w, Ex.28§35f; of. 49:7 w. Jar.l:lO etc, See lLange
TApoo." p. 277¢) The v@raion was hardly in general use un-

.dar Ptolemy III but under Physkon,ws might r@asdnably expact

its widespread use.




& 6. The Language of the Original,

Within the past few years what is ciaimed to b@.tha
origiﬁal manuﬁoript has been found. It has been edited by
Budde( Der Neuentdekte Urtext des Buches J.5. 1898 ) and Bchecb~
tor ¢ A fragment of original text of Dcolus. 1893 ) this pla- |
ces the question regarding the original language of the author
of Eeclesiasticus rather @romin@ntly forward. The manuscript
is in Hebrew. HLverything, before the finding of %hisxold mna-
puscript{which our own Dr. G. Déufﬂéh has seenland gays is
undoubtédly genuine ) seemed to point to suchva conclusion.

The translator testifies in his prologue that Hebrew was the
original text and that be translated it, but pleads that
Mthings originally spoken in Hebrew have not th@,same force
in them when translated imto‘anothmr tongue" We are told
(Guttman Ginleif. § 5 ) also, that Hieronymus says he saw the

| Hobrew original. There are & number of passages which in their




ning can only be gzotten, by a re~translation dinto Hebrew.

V . [ 4 . m
uﬁhps"$yrians" was read for p-ayw "enemies".( Reuss p. 578 and
> :

/

present forw make no sense whatever, a n'd,their real mea-

In 26:158 Wxﬁvié given the meaning ofueT)aXﬁ-uheadm when "poi»
son" is equally good aud makes better sense in the context.

Similarly in 24:27 the translation read N "light" instead

of iy "river" or "Nile'"s in 3?:?8 the yts " to know" must ™
have been read foryzs "to tire oneself with"s and in 48:18
Langé "Apoe." p. 278).

Many of the Jreek tewxt verses arve found in the
Taimud and what is more gignificent, these are in Hebrew.
(Wright in ”anlasiaﬁfﬁs"vgivas: 3:21,8:6,7:10,9:8,9,10,11:1
12:4,6, 13:15, 15:85, 14:11;17, 17:23, 28:3,4, 25:17, R38:1,3,
28:12, 39}22,23, 3%:10,24, 37:12, 39:1,48,{40:30, 42:9,10,
Zunz aiso p.108 a.‘givés a complete list of about fourty pas-

sages.) Many of the verses assigned to Ren Sirach , that are




not in the Greek text and are foqnd in the Talmud(cf. Sanhed.
Ioach}Tvxzy\]nwwwv)]7T5~5);mr@'invariab1y in‘Aramaic. Thus,
the H@br@W‘and Greek éuas are drawn from a like source, while
the Aramaic ones assigned to ﬁim are probabl& current by-words
in the popular tongue assiguned to his name on account of his
preeminence as an originator of Proverbg. In counclusion
while the Hebrew was no longer spoken in the author's time,

it was unioubtedly the writtep language especially for books
of this character.

Othar versions of this book are based on the Greek

translation. _This ig ggpeoially evident in th@vLatin where

many Greek words are preservel and carried bodily over in the
Latinized form.(cf. 13:10 "in eremo" for "év epnuw" etc.)
The Syriac was also made from tﬁe Gresks while the Arabic

version was undoubtedly made from fhe Syriac.




§ 7. Canonical Character of the Boox,

That it was not generally regarded as canonical is
evident from the fact that it g put as Apocryphal to the 0.
T. literétura. Besides this, there are various reagsons  why
it should and also why it smhould not be of the canon,. The firat

evidence is drawn from the book itself,

In the prologue of the translation we have three dis-
tinct mentimings of o triple division of the scripturzs. We
could hardly base a theory, on the date of biblical sanoni-

zation , on this. It doos ndl show that the books of =awn>
had already bﬁen decided ons but it does seenm sufficient ground
to warrant the assumption of the uncanonical character of
Ecolesiasticus. The book itself disclaime any such honor as
canonicity.

The passages read(when put in nom., casa)

‘1.

/ N < — t € 2 \
VOos Kal al MpopHTaL Kew ol @h\oe al Kar WRVLSPRYR,

o
ﬁﬂoxu «9q7' KoTes.
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JE] Lﬂ>\.l'.u3\/.
Yet, notﬁvitha-&t:&nding this répudiation on its own part, we
:Eind_l-it gquoted in several places in the Talmud and later iiw
terature as canonical, and in several places merely as a. set

of proverbs. As the first Talwmudic mention of it I shall give

, L , 3 . .
Baba Kamma "(92)which reads: AN RPN 1D DEREIPRC ]2’;\»

e

NSID >z Nwea N‘e?w Loaga sty SWIN S90NT NN%w
@l K| TAPDIZ Y AR 2IAD AT 90T 2% ax seawy

’a1 s ainosn.

and after showing that it is found inTNN in Gen.29 19 "And

Beau went to Ishnael etec.", intearad din Jd.11:3 "And there

wers valn men gathered to Jephthah ete." the teacher remarks:
aax a9l {(low l.s'\o¥ S\l\/ LS 2vmoT ncarmsa We UKo
. 772 YN TH

Now this quotation is really from Beclus.(probablyl7:9a or

13:15). This fact would tend to show up Sirach as part of




feoaanobut the ambiguity is axpiain&d away by maony with the

thought that Bar-Mari quoted from memoryand, this being appro-

priats, he ac¢id@nta11y used it for perhaps, an equally appro
» Y2

priate verse fromms2ino. Such "lapsy memoriae" are not in-

freguent in the Talmud, As the second Talmudic reference

I shall call attaption to Byrubin 65:a. Here, Rav says that a

man who is not of calm mind should not Prayni " 183 Twaw

cf.Beclesiasticus?:10 4o this. The point im,sinc@wvaxqw in~-

variably introduceﬁ.& biblical gquotation we ought to regard a

quotation from Fcclesiasticus as biblical. Such alips in

memnorys (Strack "Kanon des altes testiaments!) as this and the

preceding one are perfectly explicable, The men bhad much to

remenber and it would be no small wonder should they be cor-
rect at all finmes.

We next consult the famous chapt@r'ﬁ,n of Sanhed-

!

4

rin (100:b). In the first mishna of this Xi chapter, we read:




nRn n”nn‘v .}.w IR ,;z:m SLIE pen oAk paw 1o
x:qwﬂw.omqvﬁxl Q>run v ﬁmﬁ5W1hWHme
IDtaniN R emoba RPN A RN
In a discussion later on as to what books constitute the
PleS’nn Q’WSD sRd an atteﬁpt is made to prove that th@fﬁ is
nothing objeotionable in Hoclesiastizus fxwﬁrqad), consequen-
tiy it must have been regarded as an " extraneous book ", which

R. Akiba believed, to read was to forfeit a hold on a portion

in the futoure world .

From this referencs wo see too, that while the pub-
lic reading of the book was not prohibited yet the private rea-
ding/hﬁkNﬁ_NW\PD rn;,xﬁxpngSanhed.X aaxaxlas much as a letter
permitted. The nain was to be studied and fime was not to be

frittered away with other works.

In Tossphta Yadaim II we find:

(220) ™MD Q¥ N NN BINRWA IR PR DDl D PR

H

—

1nﬂgjucywao¥bl>&vo*

“NX WQMQ}JWNTWNIVOQ
& CRvTY N




which may be tranzlated thua: "Heratical books are not holy,
the book(s) of Ben Sirach is uot canonical. ILit. Heretical
books do not defile the hands, the book of Ben Sira;and all

books written from theiaaid on, do not defile the hands,

1t might also be mentioned hers that Pen Sirach is supposed
by some (Joel: "Blicke in die R."p.72) to be the ultimate
boundary to which the time of the canonical books extended.
Daniel, although written later, was put forth as a pseudony-
moug work purndrting t0 have been written as a phrophecy long
before.

In Bab., Talm, Berach, 48:a and Jer. Talm. Berach.
VII 2D:b after an introduction of 1’n:’$vvb [>T XD D2
(applied to Biblical books. we are told Jer. Talm. and Midr.):

ZWZPWlﬂ 0 T2 P jmmwﬁrn TS T
The first two words are found in Prov. 4:8 the rest

nay be Ben Sirach's although nowhere quoted in the Greek text.




There are many other passages both in Talmud and

Midrash which might be quoted tJﬁshow how the book was regar-

ded as Biblical (canonical) e.g.B.Bathra 98:b, Midr. Beresith
chap.8,10,73, Midr. Leviticus chap.33, Nidda 18:b, Yebamoth

8%:b, Kethuboth 110:b and elsewhere.

It seems from the above that while foclesiasticus
was often wistaken as a canonical book, perhaps on account of
its sinmilarity to Proverbs,it nevertheless did not enter the
canoh. VariouS'reaaon$ may be assigned for this fact. One
hasg alréady been stated viz, it is just outside of the boun-
dary of thoe canon. Another is, it is not sufficieatly origi-
nal in treatment and matterws the author knew his "Proverbs"
too well., -Another is, his wavering of opinions made him un~
palatable to the orthodox. Besides he says of himself that he

was not inspired(Cheyne p.186, believes he does claim in spi-




33

piration. ef. 24:32-34 and 50:28429 ) and speaks of phrophecy
as belonging to the pasts this was fatal to a realization as
canonical. I do not think that these were the actual reasons ]

i

for its being left out but any or all may have been operstive.
ay
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§ 8. The Figures of Speech in the Book.

Allugion, Simile and Metaphor are the most common

figures of speech in the book, Peraonification is used with

telling force in one instancei.e. in the treatment of Wisdom.

 Boelesiastious contains the first allusions to the
’@arly records of the Jewish race. In the csnonical bookxs of
the Prophets and Psalms, we find, here and there, passing reé-
favences to the representative characters of the preceding
hiastorys but, in this book is found a remarkably clear mention

of them zll. In 17:1 a refersnce to that wondarful story of

Gn. 1:1 is made for the first time. In 18:7 he recalls the

"old giants" of Gn. 8:2. Sodom and Gomorrah are alluded to
in IBs8 . The covenant of desth of Gn.2:17 and 3:19 finds a
refersncs in 14:17. Adem's 'sarthly' origin is referred to

33:10. The trial of Abraham is found alluded to in 44:20.




In fact, almost throughout hig "praise of famous men'" {(ohap.
44-50) he alludes to Pentateuchal events. In 48:4 however the

author makes a false allusion to Joshua's miracle. Siraoch

has it that Joshua commanded the sun to go back, while in point
of fact (Jeh.10:12,13) (the sun was merely commanded to stand

still.

Hiz Similes aud Metaphors are drawn in the true

Biblical style from the lofty cedars of the Lebanon, from

"
o Em

the widespreading terebinth and the thick-growing fir«treég.

Sweet roses, fragrant lilies and, besides, the noble palm-

tree are found. Frequent mention is made of the well watered
garden of Jericho.(24:13-19 and 80:8-12)¢ A very peculiar me-

taphor is found in 39:18 where, in speaking of himself as ha-

ving many thoughts to communicate he says " I am filled 28 the

|
moon at full.




8irach's style, in general, is Iusid and Ql&ari @K

l}
i
i
:Jg cept when he commencesto give out & fundasmental dogmatic

thought. He thenseems to hlde bis meaning under a cloak of

unintelligible words. It would not be surprising to learn

that mich of his vagueness in thought, on- fundamental ooints,

is due to the unintelligibility of his language.




§ 9. Doctrines and Views of the Book.

It ought not to be Aifficult to discover the real

views of the book, as our author, himself says that it is not
his deaire t0 wifhold an&thing. In fact, he gives his instruc-
tion to us guite freely (51.:23-30). Yet, at times he is =0 vague

‘.in‘his stotements as to make us quite undetermined as to what
congtitutes his claar qpinioua. hﬁ; will, at any rate, seek

for a msore perfect and clear understanding "in the house of

instruction" as he terns his work, and endeavor to fulfil all

his desire, expressed in 39:38, of communicating his words.

fag Wigdom -« We might say the main doctrine of the book is
concerned with the topic-Wisdom. It is preeminently a 'wis-

dom' book. Wisdom exhibits two aspects or relations, one a8




original, the other as Jerived. As origival, she is with God
from eternity to eternity.(1:4) and by hér He;p@rﬁgdaﬁ all
things (15:18-19), We cannot dimcover in this relation. As =
derived, she comes from God(l:l)t He poured her over all his
lworkﬁ(lngﬂand bazstowsd her on them that love Him(1:10), Bhe
traveled through all lands in search of a resting place(24:7)

and finally settled with Israel(24:10).

There is a Talmudic legend quoted in the Midrash

which relates a similar story-how God offered the

TN to all peoples of the earth and Israsl, alone,
was found ready to accept it.(Midr. Rab.Dt.33)
She is revealed in the Mosalc Law(24:23), Jaruaai@m hec ame
the seat of her power(24:11) and there she dwelt. In order

to obtain possession of her, we must seek h@r(4:11,14{22~24)




and vass through a course of discipline at the outset(4:17,

8:17). She is variously compareds principally, however, to

a plant, of whose produce we should eats but the appetite will

only be sharpened, and not sated, with the eating(24:81).
Hé who possesses her is blessed and safe from 8vil(14:20,25~-27)1
hg need never fear of being ashamed of her, for there 1s no
naoeggjfy for such(24:22)% he will serve God and be beloved
of Him(&:ll-l%)a

In this last counection we can easily discovar jta
attributﬁ; ¢5ﬁos K?fbdmf@ar of God, reverence. With this,
it étandg in almost interchangeablﬂ relation. This seems to be
the burden of thought in the bookw-the f@ar of God is the be-
ginning of Wisdom(1:20 cf.also 7:30), There can be no doubt

but that the author looked upon Wisdowm as a distinct entity




and wot an attribute of God. In ch. 24 Wisdom praises her-

gelfs she is present in the congregation of the Wost High,
she is older than ali creatures, nay more, she iz eternal -
existing before all creation and assistiog in all crsztion
(24:5,8)., She is with Him in His dominion over the world

Lanthn

(42:21). She came forth from the mouth of God and covered %h@A

like a mist (24:3).

The idea is suggested at thiﬁ_point by Gfrogrer
(Philo IT p. 81) that the Tipon or aofla. ig nothing
other than the ** MY of Gn.1:28. In the next few
verses 24:4-8 the suggestion gaing some @ﬁforC@u
ments yet, the idea is perhaps too far fetched. The

author may have instituted a comparison between

oYyt and 47 119 in his mind, as he wrote thess ver-

ges, but is it not zoing too far, to say he iden~

tified them?




- ; . I ;o . ;
The more exsct relation of vogia and ?eﬁ053<%plou is found

in 1:28 where, our author says, Wisdom leads to a fear of God

and keeping of the comnandments leads to Wisdom,

gggg gg gg_gg The old lsraelitish view of God as a father

or husband, whioh is Ffound throughout the‘proghats (of Hosg.11l:1,
Jer .2:1,3:4, Is8.82:5) is also found in Sirach's writings
(24:},2). Thig oonception, howsver, does not sszem to be a
'fmvorit@ one, as the na%ianal_faaling at thisg time was strong
A@nbugh to depress it, DBoclesiasticus does retain the notion
that He is the one, self-existing Creator and Preserver, the
all-powerful Ruler fto whom all creatures are subjects. Nature
Proves fhe existance of God for " the sun when he apb@ar@th
bringing tidings as he poeth forth is a marvazlous instrumnent
of the Most High." (4%:2), There ia only one God who judges

all men according to their deeds.(33:7-18). His penetrating




Wisdom sees more than the exterior, he"beholds all the ways
of men and looks into secret places"(23:39). He hates the
| ginner (12:6) and punishes each man according to his work 2

(13:4). Yet, the wicked are not altogether without hope "for

the Lord is full of compassion and mercy"(£:11)., He is ready

ning, become wise and fearim(l:4 and 2:7) then, the "reward
shall not fail"(2:8:. God's wercy is much emphasized in the

book .

"eNeos  2:18, B:8, 18:11, 47:82, 51:8,
’ L, /
’eXeV/uo YV 18:14, GELXCLK/LLOS 18:12.
)(ciﬁl.s- 1:13,.
It is a widespread mercy in its exercise but ie not an advance

f_pé -~ over the 0.T. canonical conception. It did not resch the N

1

universalism, there is yet a narrownsss that is reflected

to forgive, His only desire is that the wicked csase from sine- ,




from the tinmes.

The primary meaning "wercy", "pity" degengratel iuto
G ] b x

"ghowing of mercy" of LXX and, later, into alosgiving(17:22).

The degrading notion of alms atoning for sins is found in this
connaection (3:30, 29:12, 40:17, 40:24).
Sirach urges a sinner not to rely on this attribute

of God(mercy) for a par&on(ﬁ:é) and reninds us much of a later

proverb found in )0V 8:9.
T one thinﬁ:'l will sin and then repent', there willé
be given him no help to repenty 1f ons think:'I
will =in and the day of aton@mént will obtain a for-
giveness of my sin', the day of atonement will
bring him no forgiveness". Gutiman has also called

attention to this similarity.

God has so arrvanged things that Death, Bloodshed, strife,




Sword, Famine, Tribulstion and even the flood should exist and

have existed for the wicked. The righteous, I suppose, must

)

endure it all as a discipline.

God created Wisdom(1:9) and she(personified) pluyed
a great part in the creation. He has dominion over the whole
world(10:4) and sets over it whom he chooses. In.42:15 the au-
thor begins to'"mention the works of the Lord" and concludes in
4353 with the words" for the Lord zade all things" . This
hymn to creation is anvexoallani d@scripﬁimn of God's narve-

lous deeds and oites all natural phenomena as coming into ex-

istance by His word of command., N& one has seen God "that he

may declare Him"(43:31), He is an invisible spirit. Up, I.

M, Wias @ ("Second Commenwsalth" on'Jesus b.8irach") eclaims
that 1t is generally acknowledged that the first reference

to the Shekinabh idea in Hebrew Literature is found in this




book.(24:10-12). If this be so, it is certainly an evidence
in confirmation of this idea of Sirach's view on God viz.

that He is a Spirit.

mmmmmmmmmmm Our author we have shown befora doss not elain
any inspiration for his writings but dq\g& attribute that

characteristic to the canonical writings.

Cheyne, with others, believes that in 24:32-34 Si-

rach does plainly claim somavinﬁpiration for himself.
Lowth(Dhect.24 p.209) translates the passage (24:33)
into Hebrew thus:wxawﬂ nxwxaaln?k 7{y and urges that
this dogs not prove any ol&im. In Lect.34 p. 288 he
speaks of Elihu as "endowed with a singular wisdom,
which he attributss entirely to the insplration of
God"! and further on commends hiﬁ\"maﬁe@ty". 1t

must have been"a characteristic of the later 'wise




men' so to account for their wisdon" says Cheyne,

himm&lf_, (p.188J .,
He believes in the cpuﬁinuity of Inspiration. The Mosaic Code
ié undoubtmdly'th@ preatest(49:4)1 and in his praise of famous
mgn(44m50) all the prophets are mentioned in turn as inspired
preachers, For example, Jeremiah'd claim to have been sancti-

fied as a prophat in the womb(Jr.1:10) is here repeated(49:7).

Mgggyggiglggﬁgﬁ In Cheyne's words, we must confess that, in
Ecoleaia&ticus,”th@ maasianic hope, in the strict sense, has
faded away." Wé have a few references and they are, at b@&t;
vagus. We no 10nge¢ have the positiveness of the canQniaal
writers. The author Qf Eocleaiaaticus believes in the eter—
nal @xist@naa of the Jewish people(37:25,44:13) and eypresses

the desire that the prophecies d@nowrning them be fulfilled

(36:11-17), God will judde all righteously (354+17). In a




possession of Palestine but will slso rule over all +he nations,.

matariml way, thalh@a{h@n must be smitten to fragm@nt&(35:18)-
for the fate of Sodom and Gomorrah awaits them (39:23) and this
punishment will take place before the very eyes of Israel
(36:10);. The tribes of Jacob, he hopes, will be restored
(48:10£f.) and the family of David(47:11) will not only gat @
Ewald and Cheyne mention 37:17-19, 11:Bsq., 3311=12, 10:13-17
as other passages pointing to a messianic hopes but these are

not at all clear, e

géééégéiégj.‘ The doctrines bearing on this subject out-
side the Mesﬂianioxﬂop@, ér@ rather weak and betray the Sadducean
origin of ths book. Cheyne(p.18 9)is here of the opinion
that later"ohristian readsrs effected an @ntrénoa for their

cherished beliefs by violence!. Such references as we have

are founds in 22:11 whers we are bidden to weep for the dead




for he hath lost the light) in 17:87-30 where it is asked
"who will praise the Most High in Hades", and closss with the

words "the son of man is not immortal"s in 14:11-19 where we

are advised to make our means the measure of our pleagures and

in 48111 where Cheyne sees a rank int@rpolation of the words
"for we also shall surely be alive", by unscrupulous hands,
Lange quotes Herzfeld(Gesch. Il 35) thus: "Sivach's balief in
rgsurrection is proved also from 48:18 and 49:10, where he,

in a figure supposedly borrowed from Bzek.37 says first of the
Judges, then of the prophets '"let their bones revive again
from their graves'. The fact that this expression is twice
used goes to show that it was then a common formula. ALl in
~all, Siraéh may here be oharaot&riz&d best as "wavering's he
gives us nothing ﬁ@finiﬁ@ and what he doess give us is doubt-

ful.




Angelology and Demonology/ The most pronounced sentence in
féelasiasticus that wnight have supported a sirong idogmatic

view in regard to this topic is found in 39:28, where we read:

. / . :
"'here be nveuprarathat are created for vengeance'"eld. Here
r“" 3} 9

howev@r,ﬂvedfhafaqis taken by the ﬁajority'of comm@nﬁatara
(¢.g. Guttman and Fritzsche) to mean "winds" and not "mpiritse".
(The word was probably sinmin  in the original). Indeed, thias is
probably correct, as the views he expresses elsewhere are too
little developed for such a dogmatic statement as would be
otherwise expressed. Aléhough we must understand a probable
reference 1o 17:17, 48:21 to a prevailing view, at this time,
-of a guardian ang@lafor each nation.(of. Dan.10:13,20,81). The
§é§ﬂ &iuﬂuvof 46: 8 meay as well mean "priests” or "patriarchs"
a8 "anggla", 80, we cannot place much stress on this. The
mention of Batan in 21:87, though made in so mzny words, is

believed to have a reference to the yv a%x> of the Talmud.




] 3 1 N )
Fritzsche ﬁr&ﬂﬁlaﬁﬂﬁ’rovmafTaVa,aﬂ "acouser"(See Cheyne,

“"Job and Sol." note 1 p.189 and Appendix note 20). In a word,

we can but restate what was before said, the views on this
subject must have been as yet undeveloped , otherwise our au-
thor wonld c@rkainiy have been more emphatic. Dapial (writ—
ten about 184) is clqar cut on this point, but, we wmust take
the faet into consideration, that®it was written some thirty

years later . In that length of time the doctrine had a

chance to develop.

;gggggggg On account of 38:1ff, our author was thoughtito
have been a physician., In this passage, he advises severy one
to dall in a physician for his ailuents. This was probably

written to counteract that prejudice against medicine and the

medlceal profession which was based on a mistaken interpretation

of B%,16:26. In 38:9-10 he urges the sick to the duty and




gfficacy of prayer,. Wﬁ'might state his thought thus: with the

hope of divine healing, we should also call upon a physician.

The W.T., view is different from thiss in Jamesb:14-18 prayer

ig made the panacea for all ills,

The author's whole treatment of this sub-

jeot savors much of the first chapters of Genesis. God made

man(ld:14a) in his own image(17:3) and gave to him "free choice"

(156:140),

The opposite of this seems to be taught in 55:13%,14.,
God. is said there, to foreordain and mould mmn's
destiny as does the potter his clay. To reconcile
these extremes is impossible. I cannot sccount for
the wide difference, and the course I have pursued
is to accept the one at the %X@énﬁ@ of the other.
Qn@ thing, however, is noticsable: the author in
this last reference makes the foreordination conm
trolled by Wisdom. At any rate, this is no "blind

! . "
destiny.




God has endowed him with ra&mon(l?:?a)land é powaer to distin~.
guigh batween Right and Wrong(l7:7b). "Before man is life and
death, whichever he liketh shall be given nim"(18:17). The
image of God in man gives him a certain superiority over other
creatures(l7i14a) and thus he possesses a dominion over them

{17 :4b).

Eﬁygg: Sirach seems ﬁo‘dapraoi&te labor in 38:28-30.
He appears to believe that they who drive the ox, who hold
the plough, who give thédr mind to furrow making, who give
themseclves to making life-like pietures and alike~ all thms@
cannot get time enough nor the opportunity to perform their
highest duty, whioh is, the acquiring of Wisdom. Never theless
he findg a ready excuse for them in 26:31ff. Such men, he

maintains there, are quits necessary to the building up and popu~

lating of a city. It is tiue they will not be sought in coun~




sel, they will not sit on a judge's seat, they will not bring
light uvon instruction nor #ill they be found where parables
"they will maintain the world"(28:34) . Ii

are spokens yet,

a word, while the opportunity, for the acquirement of know-,

ledge outside of thelr @phere, is not given them, still, the

importance of their labor cannot be gainsaid. His advice as
to the treotwent of servants is unpecessarily harsh in 35:24-89.
He recommends "bread and corrcction and work for a servant",

and would permit of no idlencss. 1f the servant is disobedient,

punish him the bharder for it. This severity is inoonsistently
followed in 33:30,31 where a man is oéutionwd thue: "If thou
hast a servant, let bim be as thyself", This treatuent, it is
further explained is the most sffectual method of binding a

servant to hianself.

Womern . & wicked woman is worse to dwell with than

o e o unow




with alion or a dragon(385:1b). Her husband hears of her,
i

with a sigh, from his neighbors(35:18). Do not desire & wo-

man for her besuty(35:21) nor give to a wicked woman the free-

dom of spesch(35:25). A& good woman, on the other hand, is a

great happiaess to her husband(38:1), A wife, therefore, ls
desirable for "who will trust a nimble robber that skippeth from
ity to city? even so, who shall trust a man that has no nest

and will lodge wherever he finds himself at nightfall?"(38:28).

A daughter is great worry to a father throughout her lifes

when she is young, he mast see that she marries at the propasr
age(42:9) and when she is married, he must worry lest she be

when she iwg

hated(ibid.)s

";é' - she be ﬁ@filed(&E:IO) and

g

true to her husband(ibid.).

a virgin, che must wateh her lest
when she is married, lest she bs un-

A man'sg duty towards a congenial

s evident but his positicn towards an uncongenisl one may be




changed by a divorce(7:8, RBE:26,28:15), %wald {(Rev,p.384 noted
says that the author's view of woman'and sharp sunuary coull-
sal of divorce place him far below the height of the Hebrew

0 ”
Bible.

A mereiful man will lend to his neigh~ |

-

Lending apd Suretiship/
bor,(29:1 cf.Dt.15:7,8), Ot course, some borrowers ars always

found to be scamps, who will reckon borrowsd money asg o windw

fall, which need not be paid back(ﬁQz&), He will give the len-

der trouble and will attempt to put off the payment by assu-
ming & doleful countenance and complaining about hard times
(29:5). On the other hand, those who are really in need should
appeal to one's werey(2R#8) and it is to be renenberad that
giving to an unworthy ocoreligionist is better, at any rate,

than miserly hoarding of wealth.(28:10). Oune thing more, do




not lend to a man that is mightier than you are(B8:18) for he

will never pay his debts to you. Ag for soritiship, a good .

gan would do that much for his friends(29:18) yet, let not

friendship lead you too degp into it(29:20,8:13) for meny a

great and wealthy man hag been driven from his home through this

(29:18) .,

Never trust your enemies(1g:10) "and though be may

1f and go crouching teke heed to thyself aud

be humbl@ himse

beware of bim"(12:11). A happy man is he who will see the

downfall of his enemies(@6:7), Hie happiness usuelly drawn

frém a dutiful son(30:4) who will oceupy his place, is increased
from the knowledge of the fact that in him he will have one to
- avenge him upo@n his enemies, even after his own death(30:8).

girzch does not believe i tolal abstinence, for he




5¥

says "Wine is as life to wmen"(31:27) but he shows his belief

in temnperance by addimg"if it be drunk in its moasure"(ibid.).
Drumk@nnéas is deprecated because its effscts are bad(31:302.

A drunkard will ever be poor(lé:l)h Know how to act at a wine-

party(31:31) and learn what to speak oft where bangueting and

ame music . are going on, you should not discuss abstruse prob-

lens and show your wisdom(32:8), Beginning with 38:18 our

cigl relations of men and continues

Putprepais v 5 v

author treats of various s
this to 39:11., The passage contains warnings against false
friendsC37:1££.) as well as rules of etiquetteCilso 31:21).
Hisradvicé, regarding various attitudes to be a&sum@@ on vari-
ous occasions is &minwnﬁly practical,

In faot, in this we ftind a characteristic mannerism

cof style in Sirach's work, He is preewminently wordly and re-




He

cognlzes the u@ceﬁﬁity of wordly advice. J4 carries this so

far as to give rise to a libel on Beclesiasticus, It has been

_said, 10 his diaoradité that many of his waxims are written

from a purely seltish standpoint. This oriticism is sharply

and keenly put upon him because it was thought, he claimed in-
Mot

piration. WNow, urging as we do, that he doesAﬁub&ﬁanﬁiat@ any

claim tokh@ divine origin of his words, wse do not see any im~

propriety in his giving out a faw practical, and perhaps neces-

sary, sugeestions, His teachings are hunan. He enters into
minuts details, a thing never attempted by canonical books,

and for this we oaﬁnot censure him., On the Fundamental and
important theologioal views, he is wavering. This doubtfulness
and uncertainty is what probably kept him out of the canon,

. . Vo y
An exireme case of this intense vegard for the external side of




a matter, in the book has already been nenticned. I refer to
his degensrated view of'dercy'. Charity is merely an atonement
for sinsi no higher wotives enter into consideration at all.

On the whole, there is not so much of moral instruction in the

book as an application of maxims to conduct.

e i e s
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CHAPTER IV

ECCLESIASTICUS (continued)




§ 30, The Spirit of the Book.

Before we can obtain an adeguate comprehension of what

influences bore upon the autbor, we must firast glance at the conw
dition of atfairs, the state of culture, at the time this hook

was weitten., To this end we notice the following:

rian' lands and had scattered their own Hellenic culture over

them in ite stead. Soblirer(2 nd Div. I p.11) peicts out/that thi

Wyiotorious penetration" js most clearly shown in the "religious
worabip”. While the original religlous cults held their own for
8 time, they bad finally to ackunowledge the superiority of purely

Greel deitiss. Goza, Cosserés and almost all the others fell




easy viotims. The Grecian gymnastic games were introduced as Fﬁ
. Bl

religious rites’ and with them came forms that could not be kept !

|
out. The fact that many native citizens of these districts be-

came famous in Greek literature gives an added proof to the truth

i
, ;’l
of the assertion that these peoples were easily Hellenised, M

I

, ' , . g \ 1
Girt round with Greek influsnce and possessions, as M
|
;\

was Judea, it, too, had necessarily to be subjected to this test !

of faith. After the swoke of the first battle, betwesn these P

contanding forces of Gr&cian and. Jewish Cultur@, had cleared aw
way, two parﬁiéa mighﬁ bs seen. On the one hand were the Hassi- ﬂ
-dim who would not yield one inch from purely Jewish cultures and,
on}t&a other hand were the Hellenists who had bsen captivated and
cantured by Greoian aultura.' The former ware representad by Je-

rusalem and the letiter by Alexandria - the ssat of Grecian cultur

|

|




Hellenisn entered Judea perforce and steadily gained headway but

its stronghold was with the people of its own cities. In the

Jewish oouﬁﬁrv, pgop@w, the rmligiﬁu& aspact of Hellenism was
rﬁpulaedAby the deoided victories of the Macoabees, The other
‘aspasts ofGreek Culiure were permitted without rastraint, except
for the burdens which they placed upon the paople., The scribes
wors continually discovering minute details whereby the people
might make themselves un¢laan, in @ religious sense. The Mosalo
laws of Cleanness andAUnelﬁannaaa were the most emphasized ob-
servances of all their practices,

The Jew was forbidden to enter into any sort of con-
tact with Gentiles for business purposes (whether for
lending or borrowing, for paying or receiving payments) |
during the three days that precede and follow their fes i
tival.(Avode Zors I 1,2). On the festival day, no Jew

_ was to do any business (Avoda Zora I 4)., Heathen wine j
must not be drunk for fear it had been used in a reli- L
gious exeroises nor was it to be made sn obfect of com-
merce.(Avoda Zora LI 3).




This intensely Jewish position, of the people of Jerusalem, was
‘\

power ful in the two or three decades that immediately nrecede the i

;
[
@l‘
il
nation of ftha whole affair -~ a2 fit of desperation after yeara of |

Macoabsan outbreaks and the viglence of that move was but a culmi-

' |
toleration. As bsforesaid, this condition as elucidated in the ‘

| .
g above paragraphs were as pronouncedly pressent twenty ysars before +
' I

the war as at that time. With this idea olearly in mind, we are

ready to look at the work of Jesus the son of Sirach.

Whan we recall the fact that the author nawes himsgelf

“and olaims Jerusalem as hkis home, we cannot but readily admit thaﬁ;

the influences which must have surrounded him, while engaged on
this book, were certeinly Jewish and not Greek. Yet, we cannot
rest here, as some have urged the c¢laim that outside of thig pas-

sage, the book contains strong evidences of Gresk influsnce. In




this connaction we might recur to another argunment for the view

which regards the book as strictly Jewish. The Hassidim found

|
’ i

l
|

I
|
)

their stronghold in the Scribes and ss Cheyne has pointed out ( Poy

1857 Sirach "was a true 'seribe' 'and gloried in the name(38:24)",
Let us notice a few of the points which are thought to be of

Greek origin.

The strongest used, upon which to bass this claim, is

found din 17:17 it readsmr "For aevery nation he appointed a rulers

and Israel is the Lord's portion", Now, it is urged thet there
is e strong dogmatic nosition taken here regarding the Jootrine
of guardien angelsv and further that this dootrine is of Platonic
origin. To the first part of this we assent, to the latter part,
we are opposed. There doss seem to be a clearly defined notion

of guardian angels in Ecclesiastiouss but can we gay that this

ix

“} i1
i
ll‘l ‘




idea is due to the influences of Plato's "Timaeus"? We notiocs
that the LXX introduces this version into Deuteronomy 38:8-8 when
translating the words 10y n1ﬁ*'?%rn v, 9till, we canunot say

this view is confined to the Greeks. Bissell(in Lange's Commen-

tary) seys: "on ths contrary, it is clear that the idea was a fa- |

miliar one‘in Palestine in later times (of, Dan.10:13,20,21, Is. y

24:21,22 and Riehm's Handworterb., art. "Engel"". Again we
might offer Dghné‘ﬁ‘ excuse that the grandson, who translated the
book into Greek for the Alexandrian Jews put this thought into the

taxty The difficulties that arise, come, as a rule, from the

fact that many ideas were common to the Jewish and Hellenistic

schools. We dare prone to forget this when attributing a purely

Jewish thought to a Greek origin.

The next passage, with which the claim of Alexandrinjan

i
t

s
it i
i T




~we read: "And Enooch 11v&d"s&ktyﬂénd&fiv&'yéaﬁs,.aﬁd?bagathethun, i

origin is advenced is found in 44:18 and reads; "Enooh pleased
well the Lord, and was translated, an example of repentancs to

the generations"”. Whence is this thought derived? In Gn.6:22~24‘

selah: and Enoch walked with God after he begat M. thres hundred
years, and begat son@ and daughtara} and all the days of Enoch
were threse hundred sixty and five yesrs: and fBnoch Walkad with
God: and he was noti for God took bim." From this, it does not
seem to follow in any'way'that Enooh was an especially fitting
example of repentance. We are nowhere told so in Genesis. Again
we aslk, whenoe was this thought derived? One has already saidfal |
that is due to the same influence that caused Philo to make the
same point in his writings. He took the expression \jue1175 =

D"T\x?,\‘(Gr‘ g're /&ET€,A97]K€:V a,ﬁ'r(}v o /9605) and weaved an all@gory




X

around it. Fritzsche ( Introd. p.38) has eXplainad away the dif-
ficulty, in a satisfactory menner. He says, that the Hebrew
text when carefully studied might have brought a Palestinian rea-

der to this thoﬁght. Notice the expression -~ N 1Thin >anx

nYywing ~after he begat Methuselah, We can almost ses the procesaé
of thought evolving in the Jewish mind, by which it was argued:

et i whRt e ev

Enoch only walked with God after he begat Methuselah eto.,

hencs his repentance dated from that times for, walking with God

after a certain fixed specified time seems to indicate that be-

fore that time-he did not walk with God. In view of this repen- . 5

tance, he ig here olted as an"example of repeniance'.
Thess two points sre given the most prominence by both
Dhime and GfBrer, as for as the argument for an Alexandrian influ-|

ance is concernsed., Can we not ses how weak these are? aspeciall




80, since they are not supported by any thing better or further.
Now, let us consider one or two arguments pointing to a purely

Jewish spirit in the book,

le have alrsady alluded, in a previous chapter, to the
lack of belief in the "future life"ss characterized in such ver-
‘sas as "The son of man is not fmmortal" (17:30) and QWho ghall
praigse the Most High in Hades?" (17:27). We have to ?@f@r to.
41:12 and 44:8ff, alao; in whioh be spesks merely of a name that
is left behind us aftér death, This view can only be Pales~
tinian, says DAhne (II p.l187). The next argum@nf is baﬂedlon
1114 "GaodAthings and evil, life and death, poverty and riches
are from the Lordﬁ. The Alexandrians were very cautious about
aseribing the origin of sin to God. Here too is a distinotively

Jewish Sentiment and a clear evidence of Palestintan origin, a~




gain says Dohne(II p.129),

All in all, we cannot subsoribe to Dean Stanley'd state- w
ment, in whicéh he remarks (Hiét. of Jewish Ch., III p.269) "it is
evident that the Grecian spirit has touched it (Bcolesiasticus) at
ita oore aﬁd raised it out of its Semitic atmoaphere". nor can
we allow ourselves to draw; with bim, this extravagant figure:
" the closed hand of the Habraw»Pravarb has opéned into the opsen

paln of Grecian rhetoric". Dean Stanley has here fallen into an

error, into which, many others carelessly allow themselves to
fall, There are two'positions possible and only one can be cor-

rect, Hither the book shows a strong Greek tinge from the fact

that it is the result of the first contact betwesn Alexandrianism

snd Judaism - which we do not belisve’ or, the book is of pure




Palestinian and Jewish origin and strioctly orthodox in its coleo-

ring -which we do belisva.

Ewald's apt applioation of the term"Zwischenschriften"
to the Apocrvﬁha, in general, only finds a partial sub;tantiation ‘
in the book of Boclesiasticus. Sirach's work is intermediate bet
woen Old Testament and New Testament in point of time, only, but
not in doctrines. The doctrines are eminently Jewishs the form,
as we shall see, is striotly of Hebrew gunomic literatures And
the Spirit is therefore clearly and nerely Jewish.
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CHAPTER V

ECCLESTASTICUS AND PROVERBS.




§.11. Relation 8f Eoclesiasticus to Proverbs.

The present book, under consideration, is much more
coplous than its canonical countervart(Proverbs has 31 chapters)
containing as it does some Bl chapters of ordinary length.

o ” 3 hn 3
Yet differing in quagity, wé still observe a striking resemb-

lance in quality. The contents, and the literary form into

g

which it is cast, exhibits & remarkable siwmilarity to Proverbs,
Kach of the two books have been aptly termed by Prof R: G.Moule

ton a "Miscellany of Wisdom". Parallels, too, in thought and

language, beiweon the two books abound.

On "Wisdom", the parallels are especially nunerous

and the conception of 1t is perfectly sinilar.

Beelus.l:14. To fear the Lord is the beginning of wisdomiand

it was created togethér with the faithful in the




womb .

Prov.l:7. The fear of the Lord ig the beginning of knowledge’

But the foolish despise wisdom and instruction,

Prov.9:10.The fear of the Lord is the beginning of wisdoms
And the knowledge of the Holy Ons is understanding.
ficclus.4:3.1 came forth from the mouth of the Most Highs

and covered the sarth g a mist.

Prov.2:6. For the Lord giveth wisdoms

Out of the mouth cometh knowledge and understanding.

Becl.6:27.8earch and sesk, and she shall be made known unto thees

-And when thou hast got hold of her, let her not go.

Prov.2:4,56,8, If thou seek her as silver,

And search for her as for hid tressuresietc.




Beclus,.24:5, Aloues I compasse] tho cirvcuit of heavean,

And walked in the dapth of the abvss .
Prov.8:87. When he astablished the haavens I was there:

flben he set a circle upon the face of the aecp,
seclus.14:24, He that lodges close to hmf house

Shall also fasten a nail in bar walls,
Prov.9:1. Wisdom hath builded her houses!

She hath bewn out her seven pillars.
Beclus.4:12. He that loveth her loveth 1ifes

aAnd they that seek ner early shall be filled with

gladness,

Prov.8:17, 1 love theuw that love me

And thoss that sesk wme diligently shall find we.
Prov.4:7,8.Wisdon iz the pringipal thing,

thersfore get wisdomsYea,with all thou hast gotien

get understanding.ete.




fBoolus.l:4. Wisdom hath been created befors all thiongs,
And the underatanding of prudsnce from everlasting.
Boclus.B4:9. He created wne from the beginning before the wor}d;
And %mrth@ end I shall not faii.
Prov.8:22. The Lord possessed me in the begioning of his way
Before his work of old.
ficelus.14:28, Go forth after her as one that trscketh
And lie in wait in her wayg.
Prov.8:34. Blessed is the man that heareth me
Hatehiog daily at oy gaf@a

Nalting at the posts of oy doors.

It is quite natural that at this point, the twoe books should

be so sinilar in spivrit ag they are, both of thenm parts of

the great Wisdom Literature of the Hebrews. Bat, besides these,




wa come upon other points of siwilarity, touching a variety
of Bubjects. 3Sowme of these toples we night point out as fol-

Lows:

ool 1:18, Prov.,10:27.-3 ¥e are promised "length of days" for
P

Godliness.,

Koel.3:8b,Prov.):8,5:80 «~~ The law, to obey and honor father

and mether, is sivilarly eaophasized.
feol . .8:5,Prov,15:] ==~ Speak kindly.
foel 5:2,Prov.17:17, ==« Have a trus friend.
Beel . 12:8,Prov.17:17,19:4,7, ~== & friend is tried in adversity.
Bacl.28:13,Prov.13:80, -—- Don't go with a" fool.

Beol.BR:18,Prov.27:3, —w- Sand, 8alt or iron is easier to

bear than the fool.

ficel .8:10,Prov.14:80,18i4, ~-~ Riobes bring friendss Poverty

looses then,




ficel 2835, Prov.9:13,158:18, -~ Fools bring disgrace by their

folly.

figel.41:12,Prov.2R:l, ~-- Good name is better than riches.

ficel . 15:13,Prov.13:80,~~-Be careful of your associates,

figel .14:8,Prov.11:7, —=~ & man is his own worst eneny or best

friend.

ficel . 33%:1a,Prov.12:81, =~-- Righteous belicvers are safe.

ficcl.8:18,Prov.18:1R4, ~-~ Again, possess a true friendy espscially

God.

ficel L1037 ,Prov.R9:85,18:18, -~ Pride brings low.

fecl . 10:20,Prov.B8:36,R0:2, ~-- No one honors hiw who sins

against hiunself,

fiecl,4:26,Prov.28:13, «-w Confess your sins, it will be im-

possible to tinally conceal then.

fioel.B:8,Prov.10:2,11 14, —-- Remember - unrightwous gains profit
nothing. ¢f. the German proverb "Up-

recht gut gedeihet nicht".




@ccl583:17,Er0v.9:17,5=l5, ~~= The fornicator delights i
unlawfiul sins,

n sceret,

Ecol,@:@,Prmv.BilO,G:96,89:3, -= Yield not thyself to harlots.

%G@l.@:?,Prov,f:a, ~-~= flanderers in the street ars aaslily caught

by her.

fieel 12:17,Prov.23 124, ——-- Bewars of the various guises of a

bagses man.

Becl 3:18,Prov.3:34, = Tha lowly find favor in ths eyves of God

feel (B7:10,Prov.13:21, w~- Sin ig the curage of ain.,

oy

Bocl 37:15,Prov.3:8, —-- Ask God for aid in divecting your ways.

Beel 87:18,Prov.18:21, ~~- The tongue has

deatn ete.

'Eeel.ﬁ7:1&,9rov.ﬁﬂ¢ﬁlb, ~== Don't sin for

Becl JB7:22,Prov.10:10, - Minking of the

$001.50:Q1,Prova12225,15:13,17:92, ~= Y ou
by

power over life and

an indifferent thing

By is bad.

affliet yourself
HBOXY OW.
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Keel.,7:3,Prov.RR:8, ——w Sow not unrighteousnsss, for theu
you will also reap it.

Beel.B:16,28:8,Prov.22:24,15:18,-~ Don't go with a wrathful

man, he kindles strife,

Beel.l4:9,Prov.27:20, —--- Covetous men arc never satisfied.

Beol,14:10,31:13,Prov.23:8,7, ~=- The evil eye begrudges gifts.

Beel.38:18,Prov.158:13,17§22, -~ Sorrow affects the strength.
Recl.29:18,Prov.11:15,22:26, --~ Beware of going surety.

Ecel.8:13,Prov.11:15, ~-~ Be not a sursty cspocially above
your powsr or for strangers.

Eaal.l&:%ﬁ,?rov.lﬁ:lﬁ, me Bomerry or gorrowful heart is ex-
hibited in the ocountensnce.

Becl.11:11,Prov.11:84, —- A Hard worker iz often in want.
Beel,3L:27,Prov.31:8,7, -~~~ Wine is good.
Beel.31:27 ,Prov.20:1, ~=- Though sometimes (in excess) bad.

Beel.19:1,Prov.21:17,23:81, -~~~ A wine bibber will aver be

poay .,




Eeel.4:1,3b,Prov.3:27-28,14:21,1748, --~ Give the needy.

Beel.20:1,Prov.19:17, ~--~ Lend to the poor neighbor.
Beel .31:83,Prov.22:9,~-~ Treat the poor liberally.

Feol 27:268,25:88a,Prov.28:27, «-- A& man will fall ioto a pit
of hig own digging and "volling

stones gather no moss",

Beel .27 :1b,Prov.23:8, =w- Riches are for naught.

Beel .39:21 ,Prov.lli4, —~- Bverything has ils proper uset no use
for riches in 'day of wrath'. ‘

Beel ,31:8,8,Prov.28:22, --- The wicked nan makes riches the
| ‘object of his pursuit.

Becl ,20:88,Prov.12:11,28:19, === Till the ground for food's sak@.%ﬁ
i
Beol,34:19 ,Prov.15:8, ~~-~ Bacrifices do not clear of sins.

Beel .34:18,Prov.B81:87, =~ Sacrifices of ill-gotten things is

a nockerv.

Boel ., 30:6,Prov.18:24, --~ The son will reprssent the father .




Becl 3010 ,Prov.13:R4, =~ Whip ths boy and you'll not spoil him,
Begl .31:18 ,Prov.23:13,14, -~~~ Chastise your son.
Bcel.10:1,Prov.20:8, ~~- A good ruler disciplines his people.

Becl.10:2,Prov.29:18, —m Rulsrs have the whole welfare of the
eity with them,

Beel.26:1,Prov.31:10, -w- Virtuous wives are asbove price.

Becl.26:2,Prov.12:4, - Virtuous wives are the comfort of
' their husbands.

Beel .25:16 ,Prov.21:19, —-- With o wicked woman is the most
‘unpleasant home.

Beel.10:87,Prov.12:9,~~ A prudent workman is better than ﬁheN
improvident spendthrift.

Beel.10:28,Prov.17:2, «-- & wise seorvant is greater thon a
wicked free man.

Beel. 11:8,Prov.18:13, --v A-tharacteristic of a wise man is,

to hear first and then answer,

Beel ,28:27 ,Prov.28114, ~-— Another charactuorisiic of the wise

won is carefulness.




Prov.28:21, As coals are to hol embers, and wood to fire,

Becl.R1:18,Prov.0:9, ~w- Again, wise meun all recieve instruction.

Beel.21:13,Prov.10:11,13:14,14:87,16:88, -~- The mouth of the

£

wise iz a foumﬁain of life.
Reol 37 :12 ,Prov.13:20, - Associate wiith wise men,
Beel.37:24a,Prov.9:18, ~-- Wise men are rewarded with blessing.
Fecl . 37:14,Prov.26:16,25, --~ Regard for numeral -- seven.
Eeel.5£1,Prov.4:l; -= This 18 but one of many possible parallels
| where the authors speak -in the manner of a
father to a son. '
Now busides these similarities in thought, we also find a
likbuess in the figures of speech. These are some of the most

prominent.

Boel .2B8:10~11, As iz the fuel of the fire, so will it bhurns
And as the stoutuess of the strife is, so will it

burn ete.

So is a contentious man to inflame sirife.
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Becl, 34:3b, The likeness of a face over against a face,

Prov.27:19, As in water foc» answereth to face

80 the heart of man to man.
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Beel.21:3, All iviquity iz as a two-edged swords
It'd stroke hath no healing.

Prov.5:4, But her latter end is bitter as wormewood
Sharp as a Lwo-adged sword.

OO 70 IR ama My MAY SED WS PN v O e st USRS any Y (T AU W v anke Y Wl et

So the forsing of wrath bringeth forth strife.
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fcel.36:26, For who will trust a nimble robber,
That skipped from city to eity?

Prov.27:8, As a bird that wandereth froam Ler nest,
S0 is a man that wanisreth from his place.
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Becl.B2:19, He that pricketh the eye will make tears to fall

Prov.30:33, For the churning of wilk bringeth forth butter,
And thewringiag of the nose bringeth forith blood,

Bven so who shall truet a man that hath no nest

and lodgeth wherescever he findeth himself at nightfallw
i
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And he that pricketh the heart waketh it to show f@@ling.’




Becl.2:5, For gold is tried in the fire,

And acceptable men in the furnace of humiliation.

Becl.87:5, The furnace will prove the pottsr's vessels,

And the trial of a man is in his reasoning.

Prov.17:3, The fining pot is for silver,and the furnace for gold.
‘ But the Lord trieth the heartis.

+

Prov.27:28, The fining pot is for silver, and the furnzce for gold)

But a man is tried by his praise.
Nay, further, the two books possess identieal exprassions,
Here, for example, are a few passages of the sort I mean:

Beel.34:17, He raiseth up the soul, and enlight

He giveth healing, life and a blassing.

Prov.29:15, The poor man and the oppressor meet together
The Lord lighteneth ‘the eyes of them both.,
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Beol.1:30, Exalt not thyself, lesi thou fall, and bring dishonor
upont thy mouls And so the Lord shall reveal thy secrets, ﬂ

And shall cast thee down iu the widst of the congragailons
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Prov,B:14, T was well nigh in all avil, ,
In the widst of tle edngregation and assembly.

[
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Eeel.5:12, If thou hast understanding answer +thy neighbor,

And 1T ‘not, let thy band be upovn thy wmouth.

Prov.30:32, If thou hasi doue foolishly in lifiing up thyself or
if thou hast thougnt evil, lay thy bhapd upou tiy mouth.
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After this display of parallels in the two books,

we are confronted wiith a two<horned dilemma. Shall we say that

the two works were the product of one age, in which the whole
bent of literary activity was in the direction of wisdown lite~
raiure? Or, shall we say that the ons (probably Beclesiamtiocus)
ig but an imitation of the other. This difficulty has been
felt by many after noticing the similarity of spivit in the two

books. We will discuss each horu separately.




By far, tnec most remarkable argument urging the
view, that ﬁh@y'war@ both the product of one age, is found in
Z AW X¥, 1895, ;t is an article by W.V¥rankenberg, which at-
tompts to prove a samencss of date for Proverbs 1-9 and Becle-

siasticus. Some of his points of likensss arc ihese:

.

1. Both books present us with a similar view of
wwon .  And, further, both contain for ihe most pari treatises
on this subject. The differsnt views ofmysn are, a)-an unfal-
tering belief in Gol as fhe great Judge who rewards us according
to our deserts, and b) the results and experieuces of life, h:in-
ded down by tradition - from fatler to smon. This is the
hrxﬂ\nvﬁ, Th@ fathers huve b@emmé wige thraugh?nolyand in or-

/ . S
der to spare their children similar bitter misfortunes, they

give them a:lew?E_.




2. Both books contain a peculiszr conception of binwn

These are meu who commit sueh wrongs as are, perhaps, not

gtrictly forbidden and punishable by law, yet which are never

theless wrongsg, They are organizations of individuals who

gain the control of the povermental nachinery and make it sub-

servient to their purposest Or, they will by the lying and per-

bors. They are net ‘heathens., (Cheyne $.1598 thiuks they are

Thighway robhers", in Proverbs).

3.Both books speak of a ciiy population. The agricul-

tural and rural classes are hardly thought of. a)Farming i=s

not mentioned in Proverbs 1-9 and in only a few places in Becle-

glagsticus. 'b)The paople among whom and for whom the books are

written were a commarcial set. Avidently a c¢ity -~ and businesas-

like population (ef.Prov.7:18£,8:1¢f and also Beclus.29:15f).

jury of their tongues circumvent the law and destroy their neigh-




4, The principal thems of Prov.l-9 is a warning
pgainst a certaln 5% pux . Thas was nwn is the representation
of mbo5 wﬁich is the antithesis ofwosn . In the time of
Beelisiasticus ithers can be no doubt (from the frequent mention
of it in the book itself) but that adultery was of common 0C=-
currence., Now,; Frankenberg's contantion, in this connsetion
is that the views of the itwo books regarding that unfortunate
are again gizilar, adthe 7"~ ig undoubiedly a married woman who
carrias on unlawful commeres in {the ambsence of her husband, and
b) the s "N everywhere mesns theyy nws . She 1s no heatbhen but
the wife of a follow Jew,.

Wildeboer, "Die Li+., des &.T." p.373 quotes Oort

a8 saying that then s TWN orweqosy is not a Jewish

woman in Froverbs, But he likewlise quoics Kuenen as

opposed Lo Oort.




e e e

From these points, the conclusion is drawn that the works were

composed under the same influence and hence, at the sams period.

This conclusion it seems to me, is not sufflcleuntly
warranted. For, were it irue, we would have a perfect right %o

expect to see no disagreement upon any fundemental thought.

This we do not obssrve. There is the consideration of one thought

whieh Frankenberg persistently overlooked. I refer to the word
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ﬁnma. In Proverbs the word is used for a synonym of "in&ﬁruction”{_
o ﬁﬁ@aehing"(of.Prov.7:B marginal note R.V.)3 it has by no

possible distortion, a reference to the Pentaieuch. In 89:1,9,11
where a commund is given to help the poor, there s added the AN

words, that he, by showing msroy, "keepsih the oommandments!,

How this la a clear veference to DE.1517,8. In R3:23 a wicked

wife is sald to be "disobedient to thoe law of the Most High'

and her punishment is set forth in the nekt verss., Hers the




suthor had in mind either D4.22:82 or Lv.B0:10., We are forcibly
reminded of Dt.29:29 when we read 3:28 "What is commanded thee

think thereon for thow hast no need for what is conccaled".

These are but a few‘placﬁﬁ where'the law ' is plainly the

’.o%h@ra (ef,1:23,2:15.16,6:37,8:8,9:15,10:19,15:1,15, 19:17,80
/

31:11722:27,88:23,32313,35:1 ete.). DBut , above all Beclesias-
ticus hgs an open and clear r@f&rmpca to the "Law of Muges".
In 24:23 the author says"all these things are the book of the
covenant of the Mméﬁ HIgh God, (even) the law which Mogew
conmanded us for a héritag@ unto the assenblies of Jaeob",
Nowhere in Proverbs can the comnotation of the bterm 710 be
ghown o be similay to that of ﬁccl@ﬁiaaticﬁa.~ That the LXX

translates the 71NN of Proverbs byvéposdﬁm% not have any sigm

awnanH and i1 or its ordinances are referred toi thusre are many




aificance here. The LXX startel out on its work with this trans- |

¥ / >-| a @ ' - ‘
lation vopos-nin andt used it for m9in no matter where or in o

i , _
a E ’ E
' / T
what connection it occurreds then, again,voposisg also the trans- ;= |
N
: K
lation of 1610 and other words meaning "instruction" in the LXX. .
fnd, further, as my classmnate My, Philip Wolf (who is making & i
oo
. - . X2 s i - _ . i
gpecial stady of the L¥¥ to Proverbs) informs me that the LXX ﬂi
[
' L
rendering of Proverbs is very poor and uncertain., Nor is the |
likeness and identity of psculiar thoughts limited to part I x

of Proverbs., Many similarities occur as previously shown:but

one in particular occurs in part II which betrays its late ori- 4
. !

gin ~~i.e. the conception of11?79. In Prov.10:2 and 11:4 1t ;f
Lo

plainly means almsgiving, and as & proof of the faot that it // ?;
| o

ig so understood we might mention that Synagogical almsboxes %?
frequently have Prov.10:2 upon them. This conception is also ﬂ
o
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thus clearly defined in Bcclesiasmticnuse®:12, 3:30, 40:84,

The fBcclesiastious conception ofn1i:n is much laﬁ@r
than that of Proverbs. To J.b.8irach, the Pentateueh had a de-
fhnite standing and was always quoted as an authority. Proverbs
doé%n'ﬁ as yvet know of it as nawo. 4s like, too, ag it is to

Proverbs in spirit and form, we may find many other poinits of

disgimilarity between them.

In Proverbs we find isolated observations while here,
we note a wider survey of the subjeet. Our author seems to take
an epigram and dilate upon it, thus forming the maxim. Sometimes

this serves his purpoze as an elucidation while at other tines,

and this more gensrally, it gives a broad application of the epi-

gram., Then too, the literature of this period want oune step




peyond the poetry of Proverbs and added pross,- Not prose as

opposed ﬁq poetic measure and parallelism but such as is formed
by a collection of many gingle thoughts on one subjecte-

e graupiﬁg of gnomes", an essay. The authors of Proverbs
fhr@w their thouphis indiscriminately abouts the autlhor of

Goolosiasticus attempts some sori of a classification accor-

ding to the subject treated.
Proverbs has many authors. This is, I believe gene-
rally accepted. Boclesiasticus has only one.

Another differcnce is secn herey Proverbs, chs.l-D

especially, recognize only Jews(cf.Prov.B:14Lf) while Beclesias-

ticus speaks of "evary people and nation" (af .Becl .24:6-8),

Cheyne says: "Hight and day he must have studied his




ravered models €0 have gained such an insight, inlo the sccrets

of eiyle ". #nd I heartily comeur with him. The book is un-

doubtedly written aféer Proverbs, asnd from the great likeness,

which it bears %o that great canonical book we must conclude it is

an imitation of thati work. Fortunajely, we may say of it, what

i
\
|

was urged in defense of the Barl of Beaconsfield when Le was said f

to be o plagiarist, that, if its author did take thougats from

Proverbs he gave them back, enriched and with a further meaning

added from having passed through bhis hands.
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