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CHA11TER I 

1J.IHE BOOK OP JONAH - VffiAT IT IS. 

11 A book counted by i tsel:f' •11 Bamidbar Habba. 

I Introduction 

For the history of Jewish Theo).ogy and in the st1Ady of the 

doctrines of Repentance, Mercy, the all-inclusiveness of God's Grace 

anci 'r:uth~i·. as indeed for the implicit duty of I era.el tq: propaga.t e 
,:,· 

that '11ruth among 'the heathen - the Book of Jonah is of supreme in

ter eat. 

Schol:ia;rs ancient and modern differ both as t<J the chara.ct;er 

of the book and the underlying purpose of the author. 

Ae to its formal character, interpret.era are divided both 

as regards the c]ase of literature to which it belongs and. with re-
1 

~pect to the essential literalness of the story as conceived in the 
·{;} 

mind of the author. 

On. the one·h~tnd, Henry Preserved Smith holds, (l) "'l1he 

book was admitted into the Canon not because of the lesson it con-

taina but b'3CfJ.use it was read r::1.s a wonder book. one of the crowning 

evidences of the power of Jahweh • 11 On th<:1 other, :Bldwa.rd K\!mig be ... 

lieves, (2) 11 Tho,se who collected the Canon or those who arranged 

theA""'.S1Ka.11fO'htovmay still have rightly regarded the book a.a symbolic 

narrative." At best, either opinion is a conjecture but useful in• 

asmuch a.a it shows the two prevalent wa.ys in which the book is in

terpreted, i. e., (a) the externo-hiatorical or literal interpreta~ 

tion, which believes the author of the Book: of Jonah wishes to be 

taken llterally, and (b) the symbolic interpretation which believes 

the author uses the events narrated as symbols. Those holding the 

( l) 
( 2) 

~ - - - - - - - -
Rel. of Israel, n. 264 
Hast. Bibl, Diet:, p. 749a 

- - ~ """' - ~- ~ . - - . - - - - ~ 
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ia.tter view 11.re of two classes .. the one, :regarding the work a.a a 

free creation of the imagination, :purely symbolic, (Ed .• K~nig); the 

other, see1ng in it the more or leas 11 .free use of an ancient pro .. 

phetla legend," in the facts of which the author believed (so 

Ka:utzach and others) .. the legendary interpretaticm. (For this 

classification I am indebted, in part, to Ha.e·t.. J3i'bl. Diet., article 

"Jonah. 0 
) 

II The Formal Character. of the Book 

1 Its Classification as Literature 

(a) A Volksage or Prophetic Legend. 

(Eichho1•n, deWette, Vatke, Budde, .Kleinert, Kautzach, 

Nowacl~) 

( 'b) A Parable. 

(Pa:rea.u, Ecke:rmannn, Heuss, Astra.a, Cornill, G. A. Smith) 

(c) An Allegory. 

(v. d. Hardt, Wright, J. s. Bloch, Cheyne, K~n±g) 

(d) A Didactic Tale. 

(Goldhorn, Ewald, Wellhausen, vonOrelli) 

( e) A Did.act ic Phantaey. 

narrating ... a dream ( R. I eaac. Abarbl'il.nel, Sonnenberg, H. A. 

Grimm) 

a vision (Medieval Rabbis, Blaache) 

symbolic of various mental states of the p:r.ophet (Palmer) 

(f) An Apology. 

expl.aiA'k; the non-fulf i llrnent of Obadiah• a oracle against 
I\ 

Edom ( Hi't.z:l.g), or of an oracle against Babylon (Knob el), 01· 

justifying prophets whose predictions remained unfu.lf illed 

(Vatke) 

(g) A Polemic.(Kuenen. Einl. II, p. 423, Smend, Nowr~ok) 

(h) A Satire 
J 

upon .reremaiah. prophet of mi sf ortttne ( L~wy. Wolkowitz, 



Philipson) 

upon the narrowness of 11 believe:ra" ( "filius creduli" = i<a...t-'s )oX-

1""' \})KJX·f"-''J1') repreeento.tivea of the so-called Ortho~· 
party ( Kl-lnig) 

( i) A Myth. 

with Grecian (Forbiger, Hoaenm\!i.lle:r, Priedrichsen) or with 

As ayx• io-Ba.bylonian elements ( Chx·. Baur). 

1r.heae claeai:fications a.re 'by no means mutu~illy exclusive. 

Nor can the book be designated as essentially a satire, a polemic, or 

an apology. Satirical elements are in it (cf. 4:4, 4:9, perhaps 1:69); 

1 
. later a.gee may have regarded it as an apology; inc:i.denta.lly it might 

have been polemical. But I believe with G. A. Smith that,"The ~ook 

is too simple and too gr.and for that. And therefo:re those appear 

mo:t•e right who conceive that the writer had in view not a party but 

Iara.el l!tf3 a whole in their national reluctance to fulfill their Di• 

vine mission to the world." (l) 

2.Methoda of Interpretation 

(a) The lllxterno-Hia.tor ioal Method 
" 

.(historically presented) 

Thia method of interpretation was usual to JE)WS and Christ

iana down to mo~ern trimes and is still in vogue among Orthodo:lt cont• 

menta.tora like Clay 'l1rumbull, c. T:!1 • Keil, J. Kennedy. Franz Kaulen 

(see alao Oath. Encyo.). 

Thus the author of the Book of To'bi t makes To.bit an aged 

contemporary of Jonah. deserting Niniveh because of the prophet's 

warning, (2) Philo expatiates on the marvels of the fi.sh. (3) - . - - - - - --. - - - - - - - - - - - ~ - - - - - - - -
(( l) G. A., Smith, Bk. of the ~rwel ve P:t'oph. , p. 502 
2) '£obit 14:4 

( 3) :OeJona. XV!, 21 

3 



Josephus is so very ce:r·tain of the events of the story that he tells 

us the exact location of T~rshiah in Cilicia and knows of a surety 

tha,t t,he pr_ophet was "vomi":'ted out on the l~uxine sea." Moreover he 
' ,. 

us . 
tells" that the substance of Jonah's mesa13.ge wa.a 11 that in a very lit-

tle time they (the Assyrians) should lose the dominion of Aaia. 11 (l} 

It muat be noted that Josephus departs considerably from the Biblical 

account and that he surpreases entirely the incident of the repentent 

Nini vi tea, a fact which evokes from one writer the remark th#it this 

Ur a m~rk of Saducean national pride and arrogance. ( 2) 

In the New 1restament, the much di a cussed "sign of Jonah_, the 

prophet" claims our attention. Matt. 12:41 is now generally rega~ded/~~;), 

as an interpoyation due to later artificial methods of interpreting 

the book. ( 3J Hence we need. consider only Matt. 12: 40 and Luke 11: 32. 

Of these passages Paul Haupt aaya ( 4} tt Jeaus does not necessa.ri ly re-

gard Jonah as actuF1l hi story in using 13.n i 1 luatrati.on from Jonah." 

Budde is still more certain that "he makes use of the book in its 

origirn:.1.l sense, referring to the people of Niniveh as examples of 

- faith a.nci rep en ta.nee .. " Kal iach also thinks . the words imputed to ,Je

sus are used in a symbolic sense. But the Catholic Encylopedia takea 

an oppo ai te stand. Geo • .A.. Smith, in my opinion, more rightly con

cludes that from the passages noted we can neither confirm nor deny 

the hi.storic character of the story of Jonah as used by the New Testa

ment writer. ( 5} 

,Tewis:tir· tradition h~.ts always treated the story of Jonah a.a a 

fact. Later writers have indulged in much speculation as to the 

name of the king of Niniveh, the personetlity of the prophet, the 

miracle of the fish, etc. ( 6) It is difficult, how"&Jver,here a.a else/-

where to say when the Rabbis are serious and when facetious. . , f--- - -- -- -( l - - - - - . - - - . 
(2 
( 3 

~ ~. 
( 6 

Ant. IX 1 X, 2ll. 208-214 
See1 however/ Paul Haupt, below 
Budde, "Jonah•" J • E. 
,Jonah' s Whale 
G. A. Smith, p. 508 
Vide, Ch. V 

4 
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JV 
If they;4{re in earnest about the prodigies they relate, 

then their absu;fi ti ea a.re equalled only by the eff orte of later day 

li teralists to rationalize the story. Thus Cl.ericus ( •?) says Jonah 

was not really swallowed by a whale, but that the events enacted took 

place e>n a ship c~lled "The Whale:fish,'' or else in an inn. as re

flected in the German student-song of Scheffle:-

11 Im Schwarz en Wal:f i sch zu Askalon 

da trank ein Mann drei tag." Haupt (1) 

or, a.a Canon Mut :la.nus of Gotha. 11 16th Cent., would ha.Ye it in a bath-

ing establishment called "The Whale." (2} 

Again to square with the facts· of natural science it has 

been explained that the fish wae really a man-eating shark • not a 

whale,. that .Tonah was not in the belly bilt r·emained in the gullet; 

and if really swallowed, instances like that of Tom Bradley have been 

cited proving how men have been rescued alive after having been swa.1-

lowed. ( 3} 
·the With!\ advent of modern 11 higher er it ic ismtt such methods of 

explaining and explaining away h1<tve vanished and most modern scholars 

are inclined to the: 

( 'b) Symbolic Interpretation. 

Ae mentioned in the Introduction this is of two kinda:-

1: the purely symbolic, 2: the legendary symbolic. 

1: 'l1he I.iegenda1•y Interpretation. 

The Leading supporters of this theory are Eichhorn, Rosen-

m\!lller, deWette, Goldhorn, N. B1·~ll$ Berthold, Nowack, Kleinert, 

Kautzsch. Budde and Kalisch. These believe the story to be baaed 

on ~" "free uae of a prophetic legend" containing some kernel of fa.ct. 

2: The Purely Symbolic Interpretation. 

Those who hold this position believe the Boal<: of Jonah to 

of the author' e fancy - a para·ble or an allegory$ be a free product 

containing (so J. s. Bloch, Cheyne. Bau1•, Goldziher) ( 4) my tho logic -- . - ~ - -- - - - -- ----- ... 
( 1) - .. -- - - - .. 
(2 

Jonah' a WhiJ.le 

3 
K~lisch, p. 188 
ibid, pp. 181-192 -.i..iu....· ,.._., '"""-:1.:·~~~,:i,,.L'.'il_'\____'ll'_:lf'• ___ _ 

-- - .. .. .. -

'! 
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elements. 

It is variously interpreted to symbolize: 

(a.) a. type of "Christ." (Church Fathers, Marek, Keil, Hensten-

berg) 

(b) in cs. I and II to represent the reign of Mannaseh, in cs. 

111 and IV the reign of Josiah. the author of the book being the High• 

Pri.est Hilkiah referred to in 2Ki. 23:4. (so Hermann v. d,. Hardt) 

(c) for homiletic purposes ·the human ·soul in its pilgrimage on 

ear th ( Z oha:t•, see ch, I I I ) • 

(d) Israel untrue to its divine calling. (Kleinert, Wright, J. 

S, Bloch, Cheyne, K'6nig) 

Opposed to the purely symbolic interpretation is Kalisch, 

and to the writer of this thesis his viewa seem justified. "But lt 

.. is, on the other hand, imposslble to agree with those who regard the 

Book of Jonah as pure fiction - as an allegory, a parable, a fable 8 

or moral a.pologue, a.'s' a product of playful imagination,' and do not 

allow it to possess any historical :foundation whatever, not even the 

feeble support of' tr.adi ti on. The truth lies probably between the 

two extreme views. Narratives like that of the Book of Jonah, as a 

thoughful critic observes, were by the ancients never wholly invented. 

The main incidents were derived from legends based on real occurences, 

though it would be idle to hazard a reconstruction of the precise 

fa.ct a • " ( l ) 

Thls -view does not, however, excl.use the ·view that the au

thor of the Book of Jonah used the facts as he understood them in 

:Parabolic fashion. In fact indications point that way, ae do also, 

that certain solar e}e~emte attached themselves to the legend of 

We must, therefore- next consider the most important 
. - - . - - - - - - - - - ~ - - - - ~ - - - - . - -- -

Kalisch, P, 189f, cf. '.Hlwald Poet. El!lcher III, p. 16 
Goldziher, see ch. IV 

Jonah. (2) - .. - - ....... 

~~~ 
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contribution of Dr. T. K. Cheyne to a better understanding of the Book 

of Jonah. "( l) 

(c) The Mythico-Symbolio View 

Dr. Cheyne starts out on the assumption that Jonah's adven-

ture in the sea ia not a su·bordinate feature of the story as Ka.lischt 

Kleinert, Budde and others had contended, but an integral element of 

the tale, 

the idea.a 

r~ 
consciously introduced because of certain co~tationa which 

11 .fiah" and 11 sea" had in process of time attained .. which 

i.deaa are directly traceable to ancient Ba'bylonian mythology. Hence, 

says he, 11 We must therefore supplement the key of symbolism by the 

: key of mythology." (2) 

That the B<)ok of Jonah employs mythical elements is an 

opinion that prevailed since the beginning of the nineteenth century. 

But before Semitic mythology was as well•known as :Lt is now, these 

muttrhl.cal elements were supposed.·to · Ue ·bf Gre:ek 5r'.tgin~. ( Ges'enlu .. Qy 

deWette, Knobel.) Kleinert first pointed out that theae elements 

were but a part of the body of Hebrew mythology and F. c. B"1u1• in 

-connecting the Jonah story with the Oannes myth waa on the right 

'tr~ck, but wrong in that he made Jonah a Fish-god. Now Cheyne showed 

that" the widely spread Babylonian na..ture~myth of the dragon lies at 

the root of .the· apologue of Jonah. 11 ( 3) Having come to this conclu• 

sion, he then in 18?? combined the theories of J. s. Bloch and 'l'ylor 

and furnished "what may be considered as the interve:liling link be· 

tween the original form of the royth 1:ind the application of it made 

in the story of Jonah. 11 This link was the passage in Jer. Bl: 34 1 

44, 45 in which Nebuchadnezzar, king of Babylon, is compared to a 

dragon swallowing u~ Israel and forced by God to "bring out of his 
..... - - - - - - . ~ - ..... -

____ ... __ 

~ll Encyc. Bibl. art. Jonah 
( 2 ibid. 

3 cf. c. IV for further details 

? 

---·---- ....... -



mouth that which he had swallowed." 'l'hia, then• together with Klein

ert' s opinion, 1868, ( 1) "'.I'he sea-monster i a by no means an unusual 

phenomenon in prophetic typology. It is the secular power appointed 

by God for the scourge of Israel and the earth. (Iaa. 2?:1)." •fur

nished him the clua to the interpretation of the Book. 

'rhe "great fish" was an 13.ttenuated Tir:i.mat now become Baby-

lon, 1:1.nd Jonah, Israel,. The experience in the fish symbolized the Ex

ile from which Israel came out purified, bi1t as yet u.nlearned in the 

lesson of its duty on earth. (Jonah IV) In Dr. Cheyne' a own words 

11 Israel. 013,lled to preach to the nations (a touching antedating of 

II Isaiah's revelation?) e·vaded its duty, so that God punished Is

rael by exile but turned the punishment to Israel's good, ~nd that 

afterwards Israel took up its neglected duty, but in an unloving 

spiri't which grieved its patient teacher, the all-merciful God of 

the whole human race" ( 2) .. this ie the symbolic lesson of the book 

ia.s supplemented by the mythological key. As to the name il~i', sig

nifying I~rael cf. Hoa. 7:11, Pe. 68:14, Hos. 11:11 where the ex

iles of Ephraim are spoken of as coming "as a dove out of the land 

of Assyria:' and in the later Jewi eh tradition, in reference to the 

word ..J)Ji, (Pa. 56:1) G. T. Ba.bli, Gittin 46a and Targum take it as 

reterring to the nation. 

While Cheyne's position in all of its details is untenable, 

(3) and while the objection has been made that Israel did not re

cognize her fai th!essness, as did Jonah ( 1: 12 L still it seems to me 

that he has proven his ma.in contention - the existence of hiy"tlhdical 

elements in the 'book - though it is al so doubt less true as Budde says 

"the)myithological stories are not constitutive elements introduced 

consciously" nor I may add even consistently (again Jonah 1: 12), the .. '"' - - - - - - - - - - -
Lange's Com., p. 10 
Encyc. Bib., p. 256? 
Budde, J. E. 

- - - - - .. 
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author being interested in the truth he had to portray rather than 

logica.1 or ld1terary oonei st ency. 

I II Purpose of the :soo·k 

Having determined the formal character of the book, it now 

becomes us to consider the author's purpose. Men have at various 

times and in different ways varied as to that. 

Thus, the Arabic-Syrian History of Jonah believes the tm

de:rlying purpose of the book to be a lesson of encouragement for 

penitents. Thus in the mouth of the penitent Ninivites is put a 

prayer with the words~ "If thia repentance be not accepted by God, 

transgressors will in future despair of the possibility of return." 

( 1) Similar is Goldhorn' s view that the book was designed especially 

for the edification and encouragement of heathen readers. Kalisch 

thinks, "the innermost kernel of the book is to demonstrate the power 

of repentance." (2) For numerous differing opinions as to the under-

lying purpose of the author see .Kalisch pp. 265-269. 

We must, hmirxev-er;, mention a few opinions from those who 

hold that the Book of Jona.h is a. prophetic legend and. addressed 

especially, in its origim.tl form, to the prophetic order. "It 

teaches that Jahweh"rules in all pl.aces and over all elements. No 

prophet can avoid the Divine commission." (Eichhorn Einl. IX, 221· 

2?3) 11 A picture of a prophet a.s he should not be" and ''that true 

fear and repentance bring salvation .from Ja.hweh." (Ewald) •• •• that 

the honor of a prophet is not impugned if a threatening is not ful• 

filled nor is his inspiration called into question" (Vatke) "that 

the book is apologetic in tendency justifying God and His prophets 

on acco~nt of such predictions and menaces against Gentiles as re

mained unfulfilled and to silence the doubts and the displeasures 

thereby aroused in the minds of the Hebrews •11 ( K~ st er, Iii tzig) .... 
( * - - - - - - - - - - • - -
(1) Hast. Bib. Diet. 
2 ) p. 1?3, 265 

- - ... - ... -- - - - - - - -
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11 eine Schutzbrief f~r die Propheten." (N~ldeke) 

With better insight Kimchi held that the book had a three-

fold purpose:· 1: aa..J~~~:~ /~·lr.::> , 2: 0 to tell of the miracle of the 

whale, 11 3: 0 to show that God is merciful to penitents of. whatever 

people, all the more when they are many (0
'.i">C1i7lll.::> /ow 501 7•,1.,w c:J!f 71r'i<n) 

(com. to Jonah l:l)Ephra.im Syrus holds the firat opimL0n·1and Kleinert 

likewise is of ~he opin:i.on tha.t 11 there is no didactic 1mi·ty in the 

book." ( l) 

But though the book is fruitful in many lessons/ 2) the 

la1·ge purpose of the. 'book is "to impress upon the prejudiced and 

thrice-reluctant mind0 of recreant Israel the task of its "miaaion 

of prophesy to the Genti.les, God's care of them and thelr aus~epti-

bility to His word." (3) Even Kalisch despite another opinion as 

to the real kernel. o s the book ( see above) is farced to adini t 11 though 

not containimg a single Messianic prediction in explicit words. it is 

thoroughly Messianic in its essence and totalityo 11 (4) 

This view is strengthened inasmuch as Niniveh is ma.de the 

aeat of the prophet's mission, perhaps by the author' a very choice of 

the Jonah legend as the fra.meworJ:(: of hie message... For Nini veh is ty

pical of heathendom ... the embodiment of brute power, wordly splendor 

and vice. Against it was addressed. the -prophecy of Nahum, "Woe to 

thee city of blood? It is full of lies and robbery. 11 (cf. also Ia. 

10:12-34. Zeph. 2:13-15) Throughout ancient history the Assyrians 

were known as a ruthless. pitiless people, crushing the life out of 

weaker peoples. It was the Assyrian who led the Ten Tribes captive. 

No invective was harsh enough for contemporary prophets to use 

against them. ( 5) '.L1heir own reco-rds confirm in all to·o ·-true colors~ 
- - ... - - - - ..... -- - - - - - - - - - - - - - - - - - - - - - - -
(l) Kleinert, p. 4 (2l Vide, ch. III 
(3 G. A. Smith, p. 
((~ Kalisch. P• 252 

0 ibid. p. 22?-9. 
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the terrible picture drawn by the prophets. 'l1hus Sennacherib de ... 

scribes hi~ victory at Khaluli:-

11My faultless horses, yoked to my chariot» stepped slowly thru 

the deep pools of blood; the wheels of my cha.riot as it swept 

away the ala.in and the fallen were clogged with blood and flesh; 

the heads of their soldiers I salted and stuffed them into great 

wicker baskets ••••••• By these things I satisfied the hearts of 

the great gods, my lords." (The Taylor Cylinder - quot. by 

Kalisch, I, 227 ff.) 

Niniveh had ceased to exist a. century or more. perhaps two 

centuries had pr.:1.ssed, yet the cruel memory of her wickedness and in• 

huma.ni ty must have made the Hebrew of even ·the author of the Book of 

Jonah's Q.ay shudder. ( l) Was it without design that the author 

makes even thia· implacable heathen people amenable to ·God's word? 

Yet he dares picture them in noble colors~awa.itlng only the light of 

God's word to bring these into relief. There is much significance 

in Jonah' a refus:q,l and anger at the repentance of the Nini vi tee 

.( Jomth 4:2) in revealing the true motives of the author. 

Kleinert (2) gives another.re.a.son:- "It (Niniveh) is se-

lected here, bect:i.use the contact wit.h Niniveh marks the decisive 

turning-point between the old time, when Israel, joyful in his 

strength, subjected the neighboring nations, and the new time, in 

which prophecy 1 ·through contact with the Mesopotamian powers, 'be-

came of a. un.ivereal character." 

Again, Geo, A. Smith wonders 11 Why of.' all prophets, Jonah 

was selected as a type of Israel. 11 And he suggests a. probable an

swer: "In hi story Jonah appear e only as concerned with Israel' e re ... 

conquest of her land.a from the hea. then. Did the a.uthor of the book 

one to whom tradition attributes no 
- - - ~ - w - - - - - • - - - - - - -
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outlook beyond Israel's own territories, for none could be.so typical 

of Ier('.1,el~, ne.rrow, selfish and with no l.ove for the world beyond her• 

a e J.f '? ' " ( 1 ) 

But whi. l(~ thi a belongs to the merely probable, certain l t 

i.a the.t there were two views current in Israel soon after the Exile 

with regard to the heathen. The one view voiced by Obadiah a.nd the 

Book of Esther felt that outraged justice and the coming of God' a 

kingdom demanded the overthrow of the cruel kinddoms of the heathen. 

'£he 
0

the:r. view was given expression to 1iy Isaiah of Babylon, the 

(:l:reat Seer of the Exile. And the nation which rea,d e,nd cherished his 

visions 0 could not help producing am-Ong her eions men wi t.h hopea about 
' 

the heathen of a different kind - men ~ho felt that Israel's mission 

to the world was not one of war, but of service in those b.igh truths 

of God and of His Grace which had been comi tted to herself'." ( ~~) 

Hence, Bertholet ( ~s) believes the author of the book to have been a 

disciple of Deutero-Im.iah, while Kleinert and othere a.s we have seen 

above consider it" a touching anteda,ting of II In:t:1ah's :r·evelationtt .. 

which brings us to a consideration of:-

IV The Date of the Book. 

As to this th.e:re is wide divergence. Estimates range all 

the way from the era of AsayI·ian decadence ( ?rl0-74.6 B. c. E.) Jamee 

F, D:riBcoll (4) to· the time of Alexander Janeue, c. 100 B. c. E, 

(so Pa.ul Ha.upt), ( 1;) who calls it'' a Se..ducea.n protest against the 

l?hariaaic exclu.eiveness based on .. a conviction that Divine G1~ace was 

reserved for the Chosen People, not for the dentiles. 0 (6) See. 

how-ever, Kohle14 
( '7) as to this. 

Other dates given are: ... U t.ime of the Assyri~1n exile 

G, A. Smith, p. 504. 
_ibid, p. 601 f'f. 
Berth., p .. 201 
Ca.th. lt~no~·c. 
Jonah'a Whale, p. l.59 
ibid, p. 159 
p. 915 

------·- - - - - -- - - ---
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(Goldhorn), t.ime of Josiah ( Gesenhts, Roaenm\!i.llex· • Berthold), t:l.m.e of 

the Exile, }!lger, Kleinert: while the great majority of critic.a a.re 

inclined to place the fourth or fifth century a.a the date -(Marti and 

Bertholet, c. 300 B. c., a.n.d. Hi tzi.g and Haupt ( Ma.ccabean age) ex-

cepted ),Cheyne' a date, e, half' century after Ezra., eeema rea.sona.ble, a.dd 

if true, the Book of Jonah could be accounted for as a natural reaoti.on 

against the narrow policy and ha.rah measures of JJ}zra. and Nehemiah. ( 1\) 

V The ProblE~m of Autho~ship. 

Practically all scholars are now agreed that the proae por• 

tione of the book (c~1. l.:l,.2rfl'1:J.0!3'1'4:) with the exceptions of a few 

glosses are the work of one a.uthor. Opposed to ·this are the views of 

Dr. Kohler, (2) who. regards theee porM.ons as the work of two hands; 

while B~hme believea no fewer than f'e>ur writers a.re represented .• ( 3) 

As to the Psalm of Jonr.W 2 :2-9, t.here are three v1.ewe: .. 

"l: that it ie by the same writer. (G. A .. Smith), 2: th~i.t it was usod 

nl4'.ki not written by him (Ba.udiaein}, 3: that it wa.s insertEid by a la· 

tt~r editor who missed the prayer referred to in 2: 1. (Ne>vrack, Marti., 

Cheyne, , Kautzsch, eto.) ''J.'{fe.,. last view ia on the whole most probe,ble. •
11 

(4) 

The wrlter of thia thesis sees no reason to beli$ve other-

wise tha.nwithG. A. Smith,but'that the entj.reBook of Jonah, inclu<l· 

i.ng perhaps the song• i t1 the work of the f)ame author. "The few real 

discrepancies of narrative with which they (the critics) sta.:r·t are 

due ••••• rather to the license of parable than to a.ny dj.fference of 

authorship."( 5) 

In oontent:ton for thia view the prsent wrj.ter would also 

urge the marked difference between the Oriental and Occidental mind: 

and the danger,· too often overloolced by the cri ti.c• 1 of subj ecti.ng the 

l
"l~l Ez;a~9:10,~N;h: i3- - - - - · - .. - - - - · - · ~ - - - - - -
~ For as .ummary, G. A. Smith, p. 510, t:tlso Encyc. Bibl.. 4 ~or a refutation, v. Kuenen, Einl. 426f. 

5
) • T~ Smith, H. B~ D. I vol. 

G. A. Smith, p. 510 
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former to the Procrustian bed of prosy, Western logic, The Oriental 

mind has the seeming tendency to "think by leaps and bounds" and the 

tendency of Biblical writers ia "to disregard rigid sequ~nce and for

mal transitions." (1) Also the poetic Otiental mind takes illuetra~ 

tion for prC1.>'f and often sees striking analogies where we find none. 

Hence, though it is impossible· to state whether the Psalm of Jona.h ia 

a compoei ti on of the a,uthor or only an insertion made by him, there itS 

no reason foi· belimrii:ig.·· that he found the analogie~1 at varia.nce with 

the exp er i. enc e of Jonah as do modern cri t1. c e. At any rate 11 
it is in• 

troduced with true art as lt musical interlude, which here di vi des the 

narrative into two equal parts." And we must never forget in applying 

our own canons of criticism that "the consistent c~xuberance of the 

writer' a fancy is sufficient evidence that he is no mere matter of 

fact historian." (2) 

VI Sources of the Book. 

Var iiour::1 theories have also been suggested. as to the sources 

of the author by those believing the story to be no mere fancy:

Cheyne, Budde and Thoma believe the source to have been a 

non-extant Midra.1:1h to ''Jr;ings," pe:r.he,pa the very one mentioned in 

II Chr. 24: 2?. In !!Ki. J.4: 26 where the story of Jonah ben-Ami tted 

i.a told 11 Gocl a.d.dresses wa.rm words of mercy to the Northern Kingd.om 

and it is eaey to show how a Midraah could be added ahowing how this 

mercy wa.e ext tmded to an alien, hen.then empire." ( 3) Winckler 1 on 

the other hand, believes it was rather a Midraeh to an old prophetic 

codax contra Na.hum, riaing from the necesaity of explaining why 

Manasseh wa.a forced to be a v1l.ssal. 

Fu:t•thermore, Budde b eli ev ea the story of Eli ja.h, lKi.. 19 

furniflhed the model; Kleinert sees 

1:20. Ezek. 18:23, 11 and in general 

r~-i nutt;n;1:e;r: ;.p37,-gi.95- -
( ~ ~ev. James M. Whi ti~on, Jonah, 
( 4 ud de, J. :rn. 

Klei.nert, P.. ~ 
14 

a literary dependency on Joel 

a realization of Ezek. 3:6; 11 (4) 

ed. Moulton, p. 229ff. 



while KaliE.1ch. s1J.ye of Jer. 18: 1-10, 11 11heae words of Jeremiah may be 

regarded. as -the theme or text of the Book of' .ronah, i.f they did not 

a.ctually prompt the au th or to c ompoae it •11 ( l) J,,i terary· dependency 

iB at all times difficult to determine accurately and the theories oi~ 

ted must at best rema.in conjectures. 

VII The Conclusion of the Writer. 

We must conclude then that the Book of Jonah is a parable 

founded on wha.t the a.uthor 'believed to be fa.ct, symbolizi.ng !era.el, 

and written to correct the prevailing narrow nationalistic concep• 

tion of religion. Furtherm-0re the work is a unity, post-exilic, 

dating p:t·(?)bf.:l.bly from the half ... oentury after Ezra. and rising, if such 

be the case, as r:-t. reaction to the harsh policy of' Ezra and Nehemiah 

towards the foreigner. 

" - .... - .... -
(l) K~lisch, p. 262 

- - - ~ - - - - - - - - . 
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CHAP'r111R I I 

ITS 'I1HEOLOG I CAI, VALUE 

I The Hebrew and the Stranger 

The Book of Jom),h vi ewe the heathen more favorably than e,ny 

other book of the Bible. Tx•ue, the prophets had ~J.lready given e:>::

pression to the universu.listic outlook of Judaiam in rh1:ipaodiea lofty 

as they were beautiful ~l'!Xi:tJ:Ji.. 11 But even by the side of these soar

ing sentiments, the simple Book of Jonah maintains its own high value; 

for more import~.mt than theoretic doctrines is its embodiment in a. 

diati.nct e:x.ampJ.e •.. The ··oook proveg1 that the Hebrew(.i had not merely 

conceived the idea of £1. union of all races a.s an abstract e1peculation, 

but that they were ready to adopt it e,e the practica.l guide of their 

lives." ( l) 

But we have seen that not all the Hebrews were so minded. 

Indeed the conduct of the Hebrews towarc.'B the strange:r. haa a history ""' 

a history "which forms an organic part of the Hebrew people•e gener~ 

e.l history, of which it reproduces nearly every Bhade and phase." (2) 

We shall attempt to sketch that history in an effort to determine the {¥ 

relation which.the Book of Jonah bears to it. 

'l'hi s history i e exceedingly complica,ted. Many fact ore -

political, social, religous, enter into to j,t a.nd. it is not always 

ea,ey to diat:mtangle them· •. 'fhis is due in pe,rt to the more homogene ... 

oue character of the Hebrew atatE1 as compared to those of a more mod ... 

ern day •. So that the authorities consulted are unclear at times, of

ten contrdictory, and the writer is far from satisfied with the con-

clusions I' h d eac e • 

It appears, then, that in the very ea.rliee.t times the for

eigner tn: ! arael•·:ws.s treated in a manner no way different from that 

- - - .. --- - -(1) Kalisch I, p. 24? 
(2) ibid, p. 2. 

- .. - .. - .. .. -- - - . - - - - - - - - ~ -
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which he experienced among other peoples. The poli ticctl unit was the 

clan or tri1H1. While there were marked differences between the 

etr~\nger a.nd the clansman a condition of tolerance existed, except of 

course in case of war. Strangers were frequently adopted into the 

tribe, intermarriage was permitted and the religious toleration and 

confusion of cult characteristic of paganism prevailed. Moses' re-
" 

cepti.on and intermu.rria.ge into the Keni te tribe is the most conspicu

ous example. (l) 

'Y'et soon, probably, a.bout the time of the Judges, a feeli.ng 

of a.version to inte:r•marria.ge with the uncir,_cumciaed aroae. (2) '.l'he 
~' ; 

story of Dinah a.nd the Schechemi tea hint a as to this; ( 3) and. too, 

though He"bre\v men from the earlj.eet to the latest e,ge freely married 

heathen women - from Joseph and :Moses to Solomon and down to the days 

of Nehemiah, yet Heb:tew wives were at all times preferred, e~ g. Sam ... 

eon (Ju. 14: i .. 4). the objection on the part of Rebekah to Esau' a 

Hittite wives. (Gen. 24:2) But this objection was an objection not 

on account of religion; for, even circumcision, was a custom and not 

a, religious la.w till later .. - Only in the post-ex:llic..: period did it 

become the sign of the covenant - (cf. IChr. 2:34-36). The objection 

was rather ~m outgrowth of the superiority felt by a triumphant race, 

"'1.nd engendered by a long period of warfare with the Canaanites as 

well as by the natural ties and preferences of blood relationship. 

Along a.bout the time of Samuel however the trltli>al unit gave 

way to the terri torie,l unit as a principle in religious division. 

All the people of a given locality were conceived of aa subject to 

the god of that terri. tory. In a word the "Geechlechtagenosaenschaft11 

becomes the Terri.toria.l - genosaenschaft. (4) rrhis principle ie iJ.-

lustrated in Isa.. 9·12 d i J 9 26 ( «) d i · . a.n . n u. : u a,n s equJ.val.ent to the 
(1) 

l ~ 4 
5 

Cf: ~l;o .. G;n: 
Kalisch p 5 
Gen. 34' · • 
Cf• Bertholet 
LXX ret'l.ds mor~ 

...... - - - - .... _ .. ___ _ ------- - 1' 
38 : 2 ' 41 : 4 5 ft • 

p. ?'O 
correctly 11 Jobaal11 

l? 
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later maxim 0 cuius regio eius religio est." 

The coming of Elijah, ho~ever, marked an era. of a. new and. 

more intense religious conaciousnees. "A rigorous distinction wae 

proclaimed between the national god of the Hebrews and the na.tion~l 

g9.1:d.s of the Gehtilee. 0 ( l) '.rhe call was now sharp and clea.1• "How 

long do you .halt between two opinions? if Jahweh be God, follow him; 

but if Baa.l then follow h.im. 11 (2) In the political realm this new 

spirit manifested its elf in the ove1·th.row of the house of Ahab and 

the rise of Jehu. From this time begins the record of civic lists 

( 3) culmina.ting in the geneo logical emphasi a a,nd sepr.tr>ttism of IUzra 

and Nehemiah. (4) Thia movement is reflected in the Je,hwiBt's dis

favor of heath.en ma,rrh~ge and in the Elohiat'a injunction, "Thou 

sha,lt not make .a covena.nt with them nor with their gods. 11 
( fi) To 

the generation immediately following belongs also the first historical 

case of pre~aelyt i eni to the Jahweh religion, i. e. Naaman ( 2Ki. 5) -

a concrete evidence of the idea tha.t there might be a.. difference be

tween the pol tico-socie,l and the religious t:tllegia.nce of a man. ( 6) 

rrhe distinction between the Jahweh religion and the Baal 

cul:ts was made with greater emphasis and more clearly by the liter

ary prophetfi. Whereas lUlijah was opposed to the foreign Phoenician 

Baal Cults, the literary prophets recognized that likewii:1e thens ... 

tive Canaani ti'sh Baal elements were vicious accretions to the ori.ginal

J.y pure a.nd simple Jahweh wor:Ship. (Hos. 9:10) For the fi.rst time in 

the Bil)le we fincl in Hos. 9:1, the equationn'tJ~ equals heathen and also . -
for the first thne in the term l~'.2>applied. to the people Israel. (Hos, 

4:6) t.rhus in Hosea is laid the founda,tion for that particule~riam /\'"" · 
~ ~ - - - - - - ~ - - . .. - - - .. - - ..... 

~ l Kalisch, p. 17 

\

2 IKi. 18:21 
3 Cf. Jer. 22:30, Pe. 69:29 
4 See Bertholet 
5 Exod. 23: 32 
(') Bertholet, p. 93 
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which, according to Betholet, dominates a.nd contends wi.th even the 

moat univ-eraalistic prophets, ( 1) which differentiates Israel even 

:/' phys ica.lly, va.guely, it i a true, a.a early as the Elohi et ( 2) a.nd 

clearly and .. , definitely in Ezra's conception of 
0 

the holy seed." ..,. 

This hatred of foreign cults extends to foreign culture 

because in the minds of the prophets these are inseparably connected. 

Thus I eaiah; whose oppo si ti on to foreign cults i a not f'JO marked as in 

Hosea .still is averse to their acquisiU.on of buria.l places. (Ia. 22: 

15) /~epb.a.niah threatens those who wear'??~ f/J.ls:J.?Q ( Zeph. 1:8) a.nd is ' . 

·f XIJ>"P»:KlD YO> opposed to commerce ( 1: 11), Jerema.ia.h ex to lle the nomad 

a.a against the agricultura.l life and commerce (~er. 35), and. even as 

late a.s Zach. 14:21 occurs the statement "no trader shall be any more 

in the house of the Lord" - the term for fftrader" being the signifi-

can~ one of ,-!Cf
1
Jf. 

With the Deuteronomic reformation enters a. hatred of all 

things foreign on the basis of :r.eligoua differences. The "seven 

m1tiona11 are to be utterly extirpated)( c. 7) where the old.er records 

had been content with the expulsion which God had resrved. for Himself, 

through hornets (Ex. 23:20), through the fear of Him>23:27 etc. In

terme.rriage is not now vaguely disapproved of / but strictly f'orbidden 

on the expreeaed ground of its being injurious to religion. (Dent. 7:3) 

Accompanying this f eeli.ng of e,v e.roi on to the stranger without 

the land was the beginning of a. plan for absorbing the stranger within 

the gatea. A distinction roust here be ma,de ·between the 
11

ger
11 

and the 

"nochri." The "nochri 11 was an alien, totally outside the pale of 

Hebrew interest whj.le the 11 ger" wa~ what might be termed a naturalized 
I 

foreigner, reckoned with the congrega.t ion of Israel• ( Deut. 31: J.Off.) 

He was given full civil and legal equa.lity along with the Hebrew (l:lti9 

~4~1!) he was allowed to participate in religious festivals and pil-

~ ~) Be;h;l;t: ;.-a~ - - - - - · - - - - - - - - - - - - - - - - -
v) Bertholet on Ex. 1:19, p. 84 
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grimages. (Deut~ 26) At the great Passover celebration ordained by 

Hezekaiah strangers from all parts of the land repaired to the com

mon Sanctuary and rejoiced like the rest of the congregation of Is

rael. (2Chr. 30:26) Qharitable provisions were made for the stra.n

ger and all this on the basis of the prophetic principle of love 

for the stra.nger. (Deut. 5:14) Nor can objection 'be made that the 

l.o.w of rel ea,s e and. usury did not apply to the 0 ger. 0 Since he was 

not forced to o·bserve these laws himself', as was demanded of him in 

the c1.a.se~ of the Sabbath, he would unfa.irly profit from his Hebrew 

neighbor's observance of them, i.f the Hebrew was obliged to observe 

them also in reference to his dealings with the Gentile. 

But in this bright picture of the Deuteronomic lawe in 

regard to the "ger" there is one dark spot, a.n indication, a.cc ord-

ing to Kalisch, of the real status of the foreigner in the Hebrew 

state. 'rhis was the l(:t.W regarding the1l~~~(Deut. 14:21). "'l
1
hou 

sha.lt give it to the 'ger' who is in thy ga.tea; or thou mayest 

sell it to an alien; :for thou art an holy people to Jahweh thy 

God. 11 Commenting on this law Kalisch saye, "The Hebrews were the 

holy pEio:ple required to regulate their lives by special lF..i.ws of 

purity not binding upon the profane strangers. To a. deg:cading 

servi. tude was added a more deg:e.-9i ding unhol ineae and unc lea.nee a. 

The str~mgers were not merely serfs but also audraa; both physd.-. I . 

cally and morally a baser class of men than the Israelites."(l) 

Kalisch f..1.ske, "how those most generous precepts of the Pentateuch, 

to which we have t,;1,dvert ed., can be ha.rmoni zed with so i nvi di ous a 

doctri.ne. 11 He fin:ds the a.newer in the fact that Deuteronomy ia -a 

combination of priestly and prophetic elements.· "The prophets 

aimed at exclusiveness; the former found the Divine in the moat 

Perfect humanity, the latter searched for it in e1ubtle and arti-.. -
(J.) Kaii;ch,-p: 3a .. - - - - - - - - - - - - - - - - --
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ficial speculations." (p. 39) 

Though this is perhaps too hil.rah a. judgment on the priest. 

who at his best tries to harmonize theory and life, Bertholet'a more 

detailed investiga.tion into prophetic teaching regarding the stra.n• 

ger shows that the prophets likewise, along with their universalism, 

c:om·b ined peculia:rly pa:r.t iculari a tic elements. 

Amos' (9:2-4) God conce.ption hr~d already become spiritual• 

ized. He was the God of the world, omnipresent, a Just God, punish

ing the heathen for transgressions against the moral order (cha. 1-2) 

a.e well as appointing a "Day of Jahweh" for the Jews ( 5: 18). Yet 

only Israel has been Bingled out from amidst all the families of the 

earth. (3:2) 

We have pointed out the pa.rticuli;i,rism in Hosea.. 

]1zekiel 1 s standpoint is that of Deuteronomy, ·but the hea-

then are drawn in darker colors - "no ch ina Dunkl ere nuanc irt •
11 

( l) 

The rebellious Jews are definitely described aa 11 goyim.n (lUzek. 2:3) 

The uncircumcised are to be exclu.ded from even the menial service 

'of' the 'r em-ple ( 44: 6ft'.) and. the co-or dine.ti on ;llh .5'?~1 . .:i.J s~ ? ?.J~ l?,-rr ...>fi#f..! II .. _'f': Tfl n' 

is ma.de. But the "gerim," which word by this time had already be ... 
' 

come equivalent to 11 circumcieed proselyte," are elevated for the 

first time to the rank of n')rrc(nativee) 47:22, 14:r7. 
T' " 

Even the most universalistic of the prophets, the Great 

Isaiah of Ba.bylon)ineists on circumcision as necessary. Jeru1:-Jalem 

is the holy city. "The uncircumcised and the unclean shall not en

ter thee. 11 (J~r •. '·02:1. cf-1,52:11) Israel·is an holy people, "my 

peo:pl.e, my inheritance" in opposition to Ba·bylon. (J'er. 4?:6 9 43: 

28) This it would seem is quite opposite to those who believe the 

Prophets were anti-nomieta and opposed to organized religion. 

In rege,rd to Deutero-Isa.iah.,Bertholet expresses himself 
- - - - - - - -- - - - - - - -- -- - - - ~ - - - - - - - - -.. ~ 

Bertholet, p. 10? 
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I 

"Bin merw~rdigea Beiepiel wie Eine und dieselbe Person die Gegensatze 

umspannt •• neben seinem hochstrebenden ldealismus iet Deuterojesaija 

im letzten Grunde Deuteronomiker gewseaen. 11 In part he ascribes it 

to "the well known fact that in all history there is no one religious 

personail ty ( religi\hrn Persl'mliohkei t) who is entirely cons1 sta,nt 

( ge;~z c.oneequant gewesen i st). " ( J.) 

With the coming of Ezra and Nehemlah the olde:r• tolerant Is-

ra.eli ti sh religion gi.ves way to Judai am. Deute1•onomy becomes the law 

book of th~ new theocracy. "The limited prohibition with respect to 

MoJ1)/2., :;:md Ammon" i a in Nehemiah' e day ( N eh. l~-S: lf.) 11 generalized.$ a.nd 

peculiar etreas ie laid on Hebrew decent." Intermarriage is strictly 

forbidde~and the elders including the Nethinim set aside their wives, 

th~s, "separating themselves from the uncleanese of the heathen of 

the land." (Ezra 6:21) 

Thia policy found expression in the JJevitical l~tw and al

though the 11 'ger' was included in the religious covenant in accord• 

ancewith his a.ttitucie toward t.he Jewish J.Jaw". (2) etill he was not 

fully recognized with the Hebrew of pure d.escent as a member of the 

cornmuni ty. 11 Stress was exclusively lftid on the fa.ct tha.t the Jewe 

were 'tht~ seed of Iara.el' while the Gentlle were 'alien' or 'the na-
/ 

tio:rlf.:-1 of the lr::1.nd:' the circumstances that these were 'uncircumcised' 

wa.e never alluded to. 'l'he sole po int of importance was descent • 11 

Buch is the inference of Kalisch. (3) 

'J:he I.ieviticrt.l law made a distinction between the "ger" who 

was recei VE?d into the rel igi oua communion of the Jewish congregation 

and the 11 toshs.~" who .m:i.ght enter. onl;Y· 1.tnto eoctal'.,~ommurii0n with 

Jewe. (4) It greatly extended the religious prerogatives of the 

"ge"''' d , • I ... an was ,exceedingly liberal to the 1 tof.~hatr, 11 even also to the 
- - - - - - - - -
I
(~! ~ertholet, p. 121 
~ Kohler, p. 304 
3 p. 66 
4 ) i b :i. d' p • 59 

- ~ - - - - - - - - - - - - - M -
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. alien ( )_:?~-J~) (1). Wit~. respect to then~.;H the J.,evitical 10,w waa 

e,lso an advance· in humanity and justice. Yet traces of the old Deu

teronomic legislation remained in the fact that "Gentiles couldade 

n ( jure own no landed property in Cana.an and Hebrews though, not Gen-

ti lee) could never be kept in permB,ment eervi tude." ( 2) Nor could 

they even though sharing all religious prerogatives intermarry with 

"the holy seed," (p. 66) 

Hence, Kalisch concludes that the liberality of the Leviti· 

cal law wa.s doubtful. "it ia impossible in any sense to diacover 

true toleration; and however reluctant we may be, we are forced to 

admit. that, down to the l~.t test B ibl ica.1 times, as far as social life 

and legislation were co·nce:rned, the feeling of fellowship wa.a among 

the·Hebrews narrowed by the limits of their own nationality."(~">) 

With this poirit of view, it is not strange :i then; that Ka

li t1ch interprets r,ev. 19:18 "thou shalt love thy neighbor as thy· 

self 11 as limited to those who, by adopting the rites and UB$lges of 

the Hebrew.a, were virtually no longer strangers. li1or a st:r•ong refu• 
word a reference to 

ta.ti«m of this view see Hermann Cohen, who seea in t.hJ.s,._r1otJ\.a pro-

selyte but a,n alien. (o.f. Deut. ·10:19) One of his argument13 is ta-

ken fromv.19b .. the Hebrews were never 11 gerim1~ in the sense of pro .. 
. '..) 

selytes, in Egypt. And ao he concludes "Und so wird i:l.uch die ent-

deckung des Menschen a.ls eines Glied.es der M.enscheit eln Wunder 

b 1 e i b en • 11 ( !5 ) 

The writer is not competent to enter into the merits of 

so widely di.ff ering verdictf3 regarding so vital a question, but he 

is content with poi~ting out the breadth of view reached in th& ao-

( IKL 8:41) "And also unto the alien ( "J'J) 
·_) '/ T - - ~ - - - ~ ~ - - - . - - - -called Prayer of Solomon, .. .. - - .. - - - - ... ... .. -

( 1 ' 
See IJev. 1?:8-9, 22 

(2 Kalisch, p. 68 

~~ 
ibid, p. 69 
p. 89 
ibid, p. 90 
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who is not of thy :people Israel,. when he cometh from a distant 11a.nd. for 

thy name's .sake;" the pious wish of Zeph.) 3:9;for the time when all 

peoples shall be of one mind; and the magnanimity of spirit of a man 

devoted to .the forms of worship yet. dreaming of lt:xm:a time when "Also 

of them ("the nations, your brothers") will I take priests and Le~ 

vites, saith the Lord." (Is. 66:20ff., cf. Is. 56:lf.) 

Suffice it to say the legal is r;i,lways 'behind the moral; ideals 
,J 

are ever in advr.mce of the practical necesai ties and circumstance of 

life. Can we say that we h~ve measured up to our ideals or realized 
. .-

the ideals of the prophets of the long ago? And considering it all in 

a.11, the priests and lawgivers realized the prophetic ideals as best 

they could for their day - as well, indeed, as mortals could, given 

the same hi st orical c ircumatance s. ( 1) l~zra' a strenuous measures were 

necessary for the preservation of Judaism. Let us admit once for all 

that there were two interpretations of Judaism, the one narrowly na

tionalistic, the other ~s universal as the world - often enough com-

bined in t~e thought of one and the same individual. But let us also 

~ecognize that both interpretations ~ere actuated by and permeated with 

an intense religiosity, that it was no mere blind national chauvimism. 

Bertholet holds that this broad liberalism was the result ~ 

external stimuli. Hellenism, he thinks, inspired the later Pharisaic 

zeal for proselytism - and he da.teial the Book of Jonah at the begin

nings of the Greek period. But does he not overlook the fact that the 

la.tent Jewish genius was only awaiting a favore,ble time for blossoming 

forth? What of the prophet~s and Job? 
Be that ~~a it may, the Book of Jonah is one of the choicest 

flowers of the Hebrew genius.· The author assumes that· the heathen 

are human, even e..s the Hebrews •ft only ignorant of God's law. ( 4: 11) 

In piety ~nd nobility they are at least equal to the prophet (1:10, 

(l~ i.-E~ :r;.-G;n~iie- - - - - - - - - - - - - - - - - - - - - - - --· 
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5, 6, 13). On J.ear·ning God's :truth they readily repent ( 1:16; 3:5), 

Nor does _the author dwell on the external rites of .repentance. He 

simply s~1ys t1rrhe men of Ninivc:ih believed in God" and fails to tell ua 

~ the creed they belieyed in, :Lt is assumed, in fact, he tells us, 

l: 16• that they became converted to the religion of the Hebrew God .. 

1. there the author was particularistic - yet now_:Q.ere does he say that 
. ,-~ 

they were circumcised. He leia.ves that inference for medieval rabbis, 

W:ho missed the point of the simple story. How fra.r the great medieval 

commenta.to1·s lost the spirit of the authl'or is evident from their notes. 

( 1) But as, for him, he tells a simple tale, in which all men are 

children of One loYing Father and Iara.el ·• the 11 f iret-born11 the elder 

brother of them all. 

II The Belief in God' a Mercy. 

The Book of ,Jonah emphasises one side of the Jewish God- con

ception, on its retributive side. This is the ides of God's Mercy. 
ll)fi ii I l 

'.l.10 Goo. a.re applied the termsT-~t.JQ?J 1~q-.:LJ!, CJ.'JL< 17~ D-ln]/ r!JQ-->~ 

( Jonah 4 : 2 ) .. 

It would 'be well to examine these words closer. 'l'he word 

1'90 is· from V,On, primarily: "to be inclined to," 11 to desire>" 

then 11 kindneas, 11 "love." (2) The word is used to describe relations 

between men as well as the relation of God to man. 11 :&,ina.lly it ·ia the 

moat common designation of the kinship between God and man, hia conde

scension, including in its conotatic:m both the idea of goodnesa as 

well as Grace, Mercy and Love. This conotation occurs as early as in 

Ex. 20:6, 34:6,7. A narro·111er connotation is carried by the word }'1 .U~l • 
CJiin? 

It is the a.pplic.9.tion of God'eT~~.upon the unworthy, the sinner. {/\cf. 

£Jn) womb) ua.ed of God only, equ.1~l13 compassion, pity - God's ·7vn 
t 

1 
I I ) ~I • ' 

' ' 
!l.pplited to the suffering, needy, helpleaa,LJ','~~ :/?~ signifies pa .. 

tience; literally, a.biding his wrath. By this expression;the Bible ..... 
( l) 
( 2) 

w - - - - - - - - - - - - - - - - - - -
See ch. V The Book in Later Jewish Lit. 
See G esenlue 
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wishes. to indicate that "when God's holiness is outraged, His .anger 

is aroused; but He does not give vent to His wra..th at once; but He 

restrains Himself (Pa. ?8:38, Prov. 24:18) in order to give men time 

to repent (Zeph. 3':'7)as well as f.or His no.roe's sake - impatience not 

being in God's nature (Micah 2:7) 1 God's Mercy and. God's anger are 

everywhere represented in the Bible as contending with each other. 

rrhe change from one aspect of His just ice to another is termed D CJ.-? 

or a ()JJJ11. Generally this change is from anger to mercy. ( Je:r.. 18: 
If - 1 • 

8, Jo. 2:14: 3:10 etc.) (1) 

We are now ready to consider the retributive phase of' 

God's nature as revealed in the book. In the first place the writer 

recognizes that God may be wrathful. This wrath is disciplinary in 

its workings and aa elsewhere in the Bible me,nifests itself in the 

.vhenomena of nature • in the storm at sea, c, i. and in the burning 

east-wind. c. 4. In a word phyaic1-il ca.tastrophies and misfortunes 

have a moral connotation and are the direct result of man's doings. 

Hencet too, Nini''leh is to be physic~1lly destroyed for moral sins. 

''l'his is a quite common :Biblical conception. (2} 

1:rhe author, howeve:r, is interested in God's mercy rather 

than in .God's angor. Nor is this mercy anth:\.ng but an outflow of 

God's justice. The indications are pretty clear that the lesson so 

satirically conveyed is that it would h~ve been unjust to destroy 

Nin-iv:m 11 where there are more than twelve myri~d men who know not to 

distinguish between the right ht;i,nd and the left, .and also much cat

tle." Jorn,1h is sorry for the11 gourd. the child of a night" over which 

he did not labor; Slhoul d not God be sorry for His children., 1 the work 

Of His hand. p~1rticularly after they have repented'? ( 3) 

'l'hie concept.ton of God' a me1•cy as supplementing His ju.a't 

anger 9..nd, in the synthesis, producing an absolute justice is tl. pe-
... -
l~j ~1i1;.;n: ;P: ;ei-~e; - - - · · · - · - · · - - - - - - - - - -
tu) Kohler, pp. 80-81 

See Kimchi. ch. V 
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ouliarly Jewish, nay Biblical, notion. It is here that Judaism dif-

f ers from Christianity with its doctrine of Love, independent of 

man' a merits. :H1 or in Bib 1 ~cal tl).eo lt1gy..1 God's just ice is an outgrowth 

of His holiness, conceived of first as a consuming :fire, in a physi

cal sense, ~md gradual,ly becoming a.n ethical fo:x•ce. ( 1) '1
1

his image 

of the C(rnsuming fire finds expression in the words i7;;?(7
11

heat: (!! Ji1!]_,. 

"the b11rning of his nostrils'' - manifest~1tiona of his displeasure with 

evil doers. God's holiness m;:-1.kea Him transcendently moral. "Thou 

art of eyes too pure to behold evil, and cJanet not look on iniquity •
11 

( 2) Hence His holiness man if est a itself in wrath against evil -

· 11 seine Heiligkeit ist also nicht blosae Unant .... ;aatbarkeit oder Sell.bat ... 

'bewahrung in seiner vollkommnen Reinhei;t., aondern zugleich Selbater

schlieseung zur Hemmung und J3ekarnpfung des B6sen und Ausbre:i.tung 

seiner· eignen vollkommnen Heinhei t und G~ te • 11 
( :; } HenCBf God mani ·· 

f'ests Himself in His holinet:is, as the God wrathful against evil and 

then) when the evil principle is overcome) as the God of J"ove and of 

the liathers. 

But mercy or love likewise is a manifestation of God's holi

ness; 11 die poai tive Seite der gl~ttliohen Heiligkei t, ( wenn man Zorn die 

neg~tive nennt) also dt1s P:rinzip der ganzen Of:f'enbarung, auch der al .. 

legemeirnm Offenbarung der ·sch'6pfung u.ncl Erhaltung der Welt; all.es was 

lebt 1.md iat, verdankt ihr sein Dasein, 11 (4} 

Dillrnann's Christology is evident here. But though we Jews 

cannot be certain· as to which is the poai tive or negative side of 

God's holiness, a.a is Dillma.nn,,., we can and must agi~ee with him in 

the fol lowing conception, which he hints at, of an absoil.ute justice ; 

where b.oth mercy ~:i.nd rigi.d. ,justice exist together in 13. complex. '1NUJ:' 

wo begriffen wird, dasa in Gott weder nur Zorn noch. nur Gnade. ist., 

(1 ~l n1i11;,~~n: ;. ··2;9f:f': - - - .. - - ... 
( 2 Hr:1.ba.kuk l: 13 
( 3 . ( 

4
. Dillmi: . .mn, p. 25'7 

ibid, :p. 264 
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sondern beide zusammengehen in einen h\'Jhern J3egriff, kann auch der 

Schei.n der Ver•inderlichkeit in Gott achwinden." ( 1) '.rhua can we ex ... 

plain God's 11 r epenta,nc e of the evi 111 and the necessity for God's mer-

Scripture :recognizes tha.t man is prone to sin. '£he many 

p!3.asages in the Bible afforded points of contact with Plato's con

ception of matter as a positive principle of evi~and thus was influ

ential on medieVf3..i :religious conceptions in both Church and Synagog. 

',l.1h~~ contr.a.at between God :as, spirit and men ra.a flesh had 

alreadY. been ma.de 'by Isaiah (31:3) 11 'Ihe Egyptians are men, ~nd not 

God: a.nd their horses are f'leah, and not spirit." This to be under
? 

stood must, be taken in connection with the beginning of the passage 
} 

"Woe· to them that go down to Egypt for help; that trust in horses, 

.and look not unto the Holy One of Iara.el." Here, as can be readily) 

seen> when God ia called Spirit$· it is not a. question of His essence 

but of Hia powe1•. ( 2) "And when men are spoken of' a.a all flesh, the 

emphasis does not fall on that which they q,re ma.de of, but it rathex• 

expresses a, secondary idea, no doubt suggested 'by this, the idea of 

their weakness. 11 In this sense, "All flesl1 is graaa ... the grase.wi· 

thereth. ,but the word of our God shi.tll stand .forever, 11 (Iaa. 40:6, 

cf. Deut. 5:26) "He being full of comtJo,ssion turned Hi.s g,nger away •• 

for He remembered that they were but flesh ... ( Ps. 78: 38f-. ct'. Job 

14: 1·4·; 14: 7-9) Hence, God remembering man' a frail na.ture is merci ... 

ful ~nd .forgives. But it is given man to repent and earn forgiveness. 

In any case. it were injustice to punish heathen) ignorant of God's law, 

how much the more poor, dumb beasts, (4:11) 

Such is one important lesson of the book. It ex.emplifiea in 

a concrete manner, though by indirection and unconsciously, what the 

reasoned consciousness declares to be the theology of Judaism in the .. .. - - - - - - - - - - - - - - - - -
~~)) Dillmann, p. 268 

Davidson, p. 190 
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mQtter of God's justice and mercy. (1) 

III The Doctrine of Repentance 

The doctrine of Repentance is the most hopeful teaching in 

Judaism. Here it is superior to all other religions. "Repentance is 

~n emphatically Hebraic conception, and its full development is a 

genuine 1il.nd spec if ic exc ell enc e of Rabbinical and '.I'o st-rabbi nine al 

JudJ:t.i sm, 11 says Claude Mont ef i ore. ( 2) And the highest po int in the 

Biblical development of the doctrine is reac~ed in the story of the 

repentant Ninivitea. 

In the Bible we find· no equivalent for the term repentance. 

The noun 'df7)(Hoa. 1~~:14) is doubtful. There remain only the verbs 

tl!]f_ - to be sorry, feel pain, regret; but better and more di1::1-

tinctly religious is· :b'he term .. :2:10'"to return." JUl1t a.a sin is a cr0/7 : .. 
"turning f:rom the way" (Deut. 11:26-28, Is. 1:4) "a failing to miaa 

the mark" Ji):/., a perversion or deviation from the right (cf. iH>{ 

Ii // If)" II It) crooked vs .I~·) upright , so the penitent sinner turns again to the 

str1'\.ight pa.th of rectitude. ( 3) The wordlpt!('/f which in Talmudic li .. 

tera..ture becomes ~ technic~tl theological term is in the Old '.l'estament 

used in a non-religious sense only, 

'I1he word.:z.·10 however takes its place. 11 It is constantly fol

lowed by the idea. of pardon f3.nd restoration, <.>r the annulment of in

tended punishment. It is a prophetic word and rather religious than 

ethical. Apostacy from God can be healed by "shub. 11 

The word, however, does not occur in the legal portions of 

the Pentateuch in this sense. Only in the prophetical book of Deuter

onomy does it so occur. (Deut. 4:30; :30:2-3) Amos (4:6ff.) :first uses 

the term as a means of staying God's wrath but rather indefinitely. 

But it is in Hosea, the prophet of God's love, that we find the first 
- - - - - ~ - - - - - - - . - - - ~ 

___ .,. ___ _ 
.... - - - ..... 

(~l) See Kohler, on Ex. 33:19, p. 86 
2'~) J. Q,. R., p. 212 (Jan. 1904) 
•J) D~widson, p. 20? 
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intense ca.11 to repent~1nce. (Hos. 6:14) More insistent is Jeremaiah, 

(cs. 3, 4, 18) and finally, and moat insistent Ezekiel, the Preo.cher 

of Hepentance. "·Return and. repent from your s ina. Create unto your-

self ·ct new hea,rt .':l.nd a new spirit; wherefore shall ye die, 0 house of 

Isr.f:iel'?" (Ezek. 18:30ff.) After the ]}xitle1 the prophets still insist 

on repentance and 1 aa against the atonement wrought by external means 

and pr~estly mediation 1 they insist on "rend your hearts and not your 

garmen~s" (Joel 2:10f,) that "~he sacrifices of God are a broken spi

rit;" (pa. 51) while I~. 58 makes it plain that God haa not chosen a 

fast r:>f ea.eke lo th an<l ashes ... but "to undo the heavy burdens, to let 

the oppressed go free, 11 etc. The culmination of the doctrine of re

pentance was reached in the p13,.rable qf Jonah when God's grace was ex .. 

tended to the penitent heathen as well ~s the Jew. ( l) 

An impartial survey of the development of the doctrine of 

repentance must convince one that it was no mere c·onf ormation to ex

ternal ritual that brought the penitent back to God. 'l'rue there was 

a method in externally attesting and perhap~ri inducing the, penitence 

which was from within. "Cre~te within me a pure heart, 0 God; and a 

right spirit renew within me." (Pa. 51:12) These included:- 1: a con• 

feseion of sin (I,ev. 5:5; Nu. 5:?), 13.nd 2: a guilt offering ('Lev. 6: 

:J.;;.20) for sins against G0d; and in caae of sins against men, in addi

tion, restitution to the one sinned Qgainst, his heir, or the priest. 

(Lev. 5:20-26; Nu. 5:?-9) Other ~eane were:- 1: Prayer (2Sa. 12:16), 

2: Fa.sting, sackcloth and a~bea ( IK.i. 21:2r1, Jonah 3: 6). But though 

it is undoubtedly true :trhat these external r i'tee and the sacredotal 

conceptions tended to usurp the place of the pure prophetic princi

ples of repent!;l.nce, the latter WE3re ever pre,se~t .. Christian theolo .. 

gian(~ must not overlook th~it fact. "Even before the destruction of 

the 111 emple, it i e clear that the ethical subs ti tu tea for the a in ... - - ... ______ _ 
(1) Kohler, p. 188 

- - - - - - - - - - - - - - - - -- N ~ - - -
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offering, which afterwards became a,11-prevailing, had begun their bene-

ficial influence. Moreover, even in the I?entateuch itself, the sin-

· offering and the guilt-offering ar~ usually associated with involuntary 

offences. ( 1) So that eve·n before the Destruction of the Second 1remple 

the people were prepared to substitute the offering of contrite hearts 

and prayer for bullocks iind rams. 1rhere remained only the conviction 

in 111rhe persistence of the Day of Atonement' a atoning efficacy (a be-

lief) o:(>erati'l/e both for good and evil. 11 
( 2) 

'.rhe ret:tl issue, therefore, bet\~een the Christian and Jewish 

view of repentance was not in the fact that the latter was formal while 

the former was not. '£he Paulinism which began with Jewish antinomism 

resulted in even more legalistic Cathol~cism and erected an entire 

hierarchy of mediators as • barrier between the penitent and God. And 

·the Reformed Church re-emphasized_, even a.s the Catholic) the doctrine 

"No one can come to the li1ather except through rne. 11 
( Jno. 14: 6) 

As Claude Montef iore ·so well points out the dpctrine of Re· 

-pentr.~nce is one of' the cause a of the opti.mi sm .of the Jews. 0 The theo:t•y 

of repentanc.e helped them to keep clear of the gloomy doctrines of 

election and reprob~i:tion. Hence the Book of Jonah is a product of the 

truest religious genius. How much the Jews of medieval times had fal

len out of touch with the common humanity around them is revealed in 

the grotesque measure a which they have the Nini vi tes take to secure 

God' a pardon r.:tnd in their amazement at their conversion. ( 3) Ev:tdently 

they had not our author's simple fait.h in the goodness of humanity. 

The oppression and persecution and the narrow ghetto had narrowed their 

souls. 

- ~ - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - -
( l) 11/lonte:fiore, J. Q,. H., p. 215 (JP.in. 1904) 
(2) ibid, p. 216 
( 3) See Hashi and lbn Ezra's comments, Ch. V 



CHAP'l'ER III 

1nrn :BOOK IN HOMIJ.JE1I'ICS 

I Jewish 

We have i:ilready noted thr:tt the Book of Jonah i:e rich in 

motives. Hence, it furnishes excellent homiletic material. Some of 

the Midrashio homilies have been noted in chapter five "The Book in 

Later Jewish Tradition." It remains to be considered how the book 

was applied in 1"3.t er sermoni.c literature. 'l'he writer wa,s able to 

secure only a few of the numerous sermorn.:; based on the Book of Jo-

nah. Her;ice this ch~~pt0r is necessarily :fragmentary. J!'or a va,luable 

i.ndex see Mayba.um' s 11 J\!i.dische Homiletik. 11 

Most of the eermone carry out the thoµght sugg•sted by ~he 

.Zohar Va-Yakhel. Here Jonah sym'bolizes the human soul in it's pil

grimage on earth. After a three days' st.ay in the grave the soul 

mounts aloft, rerni:i.ining suspended however between heav·en r:i.nd earth 

for thirty days. During this time it undergoes judgment and if 

rneri torioua is received above while the body moulders i.n the earth 

until the time armw,ea when the Angel of Death departs from the eartJ'l 

forev~r (Is. 25:8). Then will the righteous of Israel arise, the 

earth casting out her dead (Is. 26:19}, but the wicked will remain 

buried forever (Ia. 26:14). (1) 

'l'his symbolization of the Book of Jonah as suggested by 

the Zoha.r is elaborated in a number of sermons before me. A typical 

'treatment is thatc~Ludwig Phillipson' a "DasLaben d.B.s S\!mders11 and "Das 

Leben das l!1rommen." ( 2) These are beautifully worked out in B.11 de

t~ils. The two sermons considered are not based on a text; rather are 

they H.n exposition of the two parts into which the Book of Jonah may 

[~i ~r: ;i;r: ;o; io; i1;p:r: ;l;o-Pir;e-Eie;z: ;h;.-1~,-,; - - - - . 
) I. P. u. S. Mag., 2d ed,, pp. 201, 2llff. 
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be divided. '11he first part (Cha.land 2) is symbolic of the life of 

the sinner; th(~ second part (Cha. 3 and 4) symbolizes the life of the 

pious. 

I 

11 Das J:,eben des Sl!mderatt 

(a) The origin of man ~nd the beginning of his life course: 

1: ?V}_f.?~.-;~ 17:Ji' - the "dove") symbol o:f purity and innocence 

as it comes from the Cr eat or. God's ape a.k's to this soul 

saying, "Arise, go to - 17.!/:-? 

2: /'~ ;;,r.;, the earth, habitation of man 

3: l-c>; 7},:l the soul descends in its beau·~y and finda a 

body ( 17 ;-?c;) in which the soul wand er s in its journeyings. 

,7 ~J x al so reads ,.7 "J?< "troub le. 11 The body is the cause of 
f'' f,' r I-,' 

much sojrow and trouble to the soul. It hems in the soul's 

aspirations. It always urges to (£/'<ff?-!} ( towa.rdsi0'0' ',?~I" two . ' 

errors11 ). Material convenience and pleasure strive always 

with the soul's aspirations. 

"We hrwe here an account of how man comes to earth and how 

his life course beginu." 

(b) How man continues his course: 

1: Jonah J.: 3i;ffr~ fJ.!. - But the soul pays her wage • She gi vea 

up her pure nature, forgetting her purpose and destiny. 

Then comes the storm typifying the storm in the soul. v. 5 

The "sea.men" 13.re father, mother, fri;ends. "They take pa,rt 

in the fate of the dear one. They too share his lot, are 

concerned for him." But the sinner sleeps on. 

( c) Fim~l ly: how man ends hi a career: 

v. 6 'l'he !J.:i..nn.:i.1, conacdience which a.ught to direct the ,, - -
deeds calLs, "Up, free youself of your bonds." The first 

result is the thought of the neglected and outraged God. 

33 



Consience whispers, "Call upon thy God." (v. 6b) But ,Tonah answers 

nothing! M~n ci:m fJ.nswer nothing. He feels unworthy of the Grace of 

God, ~ham he has despised. He feels he must atone for his guilt, 

empty the Cup of Expiation. Then be begins to find excuses for his 

conduct. The voices of Lust, Sense, Reason, the World quf.l..rr el with 

each other as to who is the C!;l1WJ.se of th iB evil. ( v. ? ) F inr-tlly the 

lot fallB on the guilty soul, whoi::-ie business it is to rule, to sub

due seni:;e, to temper lust, etc, ( v. 7b) 'l'hey question the soul Emd 

' 
it re erpond E1'yj~1 '?f~ 11 I run ~ Wanderer ( '"J..+~) ~ a Pi J.griim on earth and 

death only cQn bring complete expiation." Finally Death brings reat 

from the conflict.'_::'Q J)l]':#.'19 ~;:!~l - 11 the soul rises aloft, tEisted., 

strengthened, purified, he~led, atoned. Our career is ended and a 

second begins in the Heavenly Heights." 

I I" 

"Das IJeben des Frommen" 

('.iii) The pi\.ous soul in her innocence: (Jonah 3: i.;.4a) 

This time God speakE.~ to a soul whjich guards her piety. 

1 , "Einen Beruf werde ich dir ge·ben auf dieser Erde11 (77~'·?f:il-J)c:) 3: 2b). 

This ca.lling i.s the pursuit of virtue. The e.inner complains God ha.a 

given him tendencies to evil - but he has also given him free-will. 

Q'1~1r"'11f;.'.Stf' 7..?2.!? the three stages of life: youth, ma.nhood, old-a.geG 

(b) The pious one amidst the perplexities of life: 

oJ' n·/;1~~<'5. 71)-7 ( 3:4) - Life i1s brii3f. Make the most of i.t. 
' ' 

Become a strong
1
virtuous man. Verse six symbolizes the Vale of Life 

a.nd the changes of fortune. 11 1l1he king rises from hi B throne, puts of':f' 

the royB.l mB,ntJ.e itnd dona: s~~k-f,.cloth r~.nd ashes." Now the sinn'er quee ... 

tions Provi.dencE3 1 
11 Wh1Y does the way of thw wicked prosper?" .. and see:ing 

th~t he prospere,while the good often do not, he goes arrogantly on in 

his course of life. But though it seems evil to the pious s-0ulJ he 

follows not the sinner's evil example but E.1eeks God. "And it appeared 

a very greatt Elvil unto Jonah; nevertheless he pray·ed to God." ( 4:lt2e.) 
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H~ is weary of life, retiree to solitude but still ques~ione 

(4:5) ~"What is the purpose of Life in the World?" 

(~) The pioue in hie realization of God's purpose: 

1.r:he "gourd" / the plant of the night~ emlematic of the ephemer ... 

a.lneea of life. Because life is so fragmentary, there must be a "Von ... 

endung11 in the world of eternity. The next world is the solution of 

the pro·b1e·m of the sufferings of the pious. Meantime this world is for 

the perfection of the pious and the repentance of the sinner. 

'.l:'he eecond pa.rt of Phi 11 iJ)SOn' a sermon i a not ae happily 

' drawn as the first. ~'he ana.logiea a,re forced. Aleo there is an "other-

worldly" ton:e about it whi.ch ie typicia.lly Christian rathor than Jewish. 

The Zoh~r which furnishes the model for this interpretation of the Book .. 
of Jonah ie "other .. worldly" but not gloomy. But this sermon given in 

d.et~il is typical of an endless vQriety of othere like it. Sometimes 

the qpplicl:."i.tion is made more directly to the lesson of .Atonement Day~ 

Then the ~.:1:rri\ 11 is not Conscience, e.s with Phillipson, but the Day .. - -

of Atonement. ( J.) 

Sometimes Jonah symbolizes, in keeping with the original, 

the people Israel. (2) Often the lesson is the meaning of true re

pentance. (3) The f{:tvorite texts seem to be:- 1: Jonah 1:6, e. gq 

"Was i st dlr Schl~.f er?" .. sermon preached by Dr. Edward Kley, Sept. 

J.825, (4) in whj.ch a likeness is drawn between physical i:md spiritual 

sleep, a.nd a strikingly similar sermon preached in 1848 by Dr. Mendel 

Hess called, 11 Der S~ncienschlaf ." ( 5) 2: Jonah 1:8 (Dr·. Michael Bacha~ 

"Die Vi er Fragen, and M. Pr~ger, N. Brl.\11, "Selbstachtung und Glt:iubens-

tr 9Ultl •II ) ( or 

.. -
~) ~ ~ 
~ 3) 
( 4 ) 
( 5) 
( 6) 

I I Cha.• iet ian 

. If Jews h~ve found the Book of Jonah rich in homileticc.i.l ma-- - - - - - - - - - - - - - -
See Hos a, "Der S~nd:erachlaf, "Kie;, - e;r;o~ ~ote~. - etc - ... - ... -( ~:,,);f ... 
.r~eon ~arri.aon, "I am a Hebrew;" M. Pr~ger, Ier.'Volk;-leher II ":p • 
Benedict Lovi, Kaye. Bib •• p. 38 1 

"' 

K. & s. SammlrJmg, I Jahrg. :i:, p. 65 
In his volume of s~rmons, pp. 76-87 
See b ibliogrr..1.phy 
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teril:tl, Chrie.1tia.ns have found it, perhaps, of even greater interest. 

Thia, of course, is due to the fact that Jonah ia regarded as a type 

of 11 Ch-ri at11 and the Heaaur ect ion. Al so 11 1'he Boak of Jonah i e the mi a .. 

sionary_.book of the Old Testament." ( l.) Hence it is especially im

portf.tnt in tl';i.e eyes of Christians, and in it have been found texts for 

almost every doctrine of the faith. 

As early aa 1 ?r/3, Lava ter, :M'endaili1u1ohn' e f u.mous c ontrovcwaa1.:. 

ist publis~ed an entire book of sermons based entirely on the Book of 

Jonah. (2) Heselen~ 1816, preached fifty-four sermons on the general 

eubject, 11 Jonas Bekehrtea Nini.ve." Nea.nder also wrote a book of ser

mons on, 0 Der Prophet Jona. 0 (Mi tta,u, 1842) The writer, h.ow-eVJ:e:r, was 

unable to secure these books and knows of them only through Lange's 

Commentary - a storehouse of Christian homiletice and doctrin(:).,, 

Calvin and Luther each rea,d the book through the glu.eaes of 

their spedial doctrines of Faith or Predestination. Calvin sees in 

Jonah, a.n un'V".illing instrument constrained to do God' a will• a.ddi ti on ... 

a.l support for his Doctrine of Election. Luther, with characteristic 

irony_, on 3:10, ltGod sa.w th.eir works, that they turn from their evil. 
I/ . 

way." - ..... Here the legalists have the advant~.tge, yes, a fine advan-

ta.ge!'' Scathingly he concludes_, 11 But what kind of worka were they?" -

":&,aith in, God from the heart ... ( i. e., not works) 

A word a.s to the lessons drawn by Chri atian theologians;

chapter one - 1: teaches the Omrilfpreaence of God. 2: "Every individ ... 

ual has his proper work~ 0 3: The preacher must be 0 called of God. 0 

4: 0 The call t6 repentance is a call to Grace. 0 
prayer. 

5: Distress teaches 

6: The requisites for ~ true minister. 7: The value of confession of 

Elin. Cha:pter two • l: The great lesson here is the power of prayera 

especially Luther. ( ~i) Calvin regard a Jonah ts prayer as a mad.el for 
~ ~ - - - - - - - - - - - - - - - ~ - - - - --
( l) r~ange' s Comm., p •. 22 ( Q.u~ndt) 
(2) Predigten !ber dae Buch Jonas, Zurich, 1773 
(3) Lange's Comm., p. 28 
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all prayer, "It mus be noted here that the worship of God especially 

consists of Praise, as it ia said, "Sacrifice to me the sacrifice of 

praise_." ( 1) 2: '11his ch.apter typifies 11 Chriat. 11 But evidently Saint 

Augustine must have had misgivings a.s to this, for he hast enf1 to ex ... 

plain: - 0 Jamili prophesied o:f Christ, not so much by words as by suf ... 

fer j,ng; ,and evidently more clearly than if he had announced hil!l suffer .. 

ings and resuurection by words." Chapter three - 1: The great teaching 

here is "The repentance of the.Ninivitee, a model of a genuine national 

t II repen a.nee. 2: In repentance especially before God all are on a level; 

purple ie of no avail, but a broken heart. (on v. 6) 3: Belief in God's 

words springs from faith. ( v. 5) Cha.pt er four - 1: Jonah a type of the 

misery and vanity of the hum1.tn heart. (1 0rigin~l.l Sin, 1
) 2: On the 

gourd - ( v. ?ff.) "Such is the vanity of ou:r. he~trt that it can be made 

glad and be troubled about trifling things. If we are too much delight

ed with a.gourd, God knows that nbthing more than a worm-hole 12 re

qui2ed to sober us again," (2) (Christian aceticism) 

~~hu111 by implic~.:ition every Christian doctrine is found in this 

book. So that the Catholic scholar; .KaulEm, who explains the book not 

only "literally" and 0 moraJ.J.y0 'but also 11 allegorically11 and 11 mystica,l ... 

ly" comes to the conclusion that 11 in the small Book of Jonah the pro

foundest mysteries of the Christian faith are wonderfully prefigured, 

na.y that the wholEl hir-:tory of the New Testament is delineated in these 

few chapters." ( 3) 

- - - - - - ~ - - - -
Lange ' s C omm • , p • 2 9 
ibid, p. 40 
Kalisch, p. 2?0 

- - - - ~ - - - - - - ~ - - - - - - - - - -

37 



I v 

CHAP'l'ER IV 

Praotic~t.lly all modern scholars are agreed that the Book r:£ 

.Tona,h nas in it elements ultimately traceable to ancient mythologic 

concepts. The ana.iLogy of. Jonah's adv:enture with the aea-monste:t• and 

c ert131,in Greek myths for a long time 1 ed them t o/a~uspeot tha. t these 

elements we1•e of Grecian origin. But latterly, ae we hare alrea,dy 

seen, they have been traced to the Assyrio-B~.tbylonian Tia.mat M.ytho. 

It would ·be uaeful to review a few analogous myths:-

1: Cepheus, King of Ethtopi&, marries Cassiope. Her boasted 

bea.uty arouses the j ealoui:1y of the aea-nmpha who send a. ravaging mon .. 

ster to terrorize the coast-lands. To appe~ise them, Cepheus exposes 

his daughter, Andromeda, as prey for the monster. Perseus liberates 

her. In itself, the myth presents no similarities with the Jonah 

story. were it not connected with Joppe,. (Jonah 1:3) Both Josephus. 

and. Strabo ( 1) a,esert that the events narrated took place there. In 

fact>for centuries, t.he staples to which Andromeda was bound to the 

rock were shown. r.rhie1 a.nd the circumsta.noe that the bones of a huge 

sea-monster found at Joppa was exhiblj;ed at Rome led achol~J.rs ( 2) to 

believe there was a possible connection between the Andromedt:'l, myth· 

and Jonah. Olbhers contend that the myth is of Semitic· origin, the 

nt3..me Cepheus being rele.ted to the Hebrew ( l :P, 11 Jer. 4:29; Job 36) 

.Chaldea (~~·:;{,rook), (3) 

~: Another story cited a~ a p~rallel 1 and offering more · 

points of contact with the Jom:ih story, is Hercules' rescue of Hesi

one from the ~ea-monster. In is similar in character to that of An-

Kaliech'a words (4) are worth quoting,"A comparison between - - - - - - - - - - - -
(1)·Bell. Jud. Ill 9:3; 
(2) p. 181, Kalisch 
(~) Gensen~us Diet. 
( ) :p. 1?? 

..... - ...... - - . - - - - ~ - - - -
XVI 2:28 
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the Hebrew and the Greelt legend is highly instructive. A marine mon .. 

ster forms the centre of either; but in every other point there Eire as 

different tta earnestness differer from arbitrary playfulness. The 

13,nimal beneficent in the case of Jomth, destroys, in the Greek fable, 

indiscriminately all that come within its grasp. The God of the Hebrews 

iFJ wroth on account of the loV'ing 9a~e He 'bestows upon a people that 

d.oeF.1 not know or adore Him~ 'lt.'he god. of the Greeks on account of gifts 

he ·considers hie due 'from worshippers; the one requires no other ex .. 

plr: .. ma.tion than the prophet ts repentance, the· other must be appeased by 

countless human victims; a.nd 1M.1tly. in the one r.::1tory the lot falls 

upon the guilty Jonah, in the other not upon the guilty king but upon 

h;iis innocent daughter, who yet is finally wi·thd.rr:i.wn by a mortal from 

the fate destined. for her by the c:U.a:t't.y. Itt is surprisi.ng, that the two 

talea should ever ha.ve been adduee~d as 'parallels." 

A later version of the Hesione myth, found for the first 

time in the. pagan literature of Lycophron of Ohalcia (~?.nd Cent. B.C.E.) 

mF.1.kea Hercules remain a.live in the belly of the sea ... monoter, tearing 

himselfl after a whil'e through the intestine of the 0 jagged-toothed dog 

of Triton." (1) Christian authors definitely extend this stay to three 

days. (Justin Martyr, Cyril of Alexandria, and especially the Scholia 

to Cassandra by Isaac Tzetzee.) So that not the author of the Book of 

Jonah borrowed from this pagan story, but the poet of Cassandra, or 

bis immediate authorities, either borr()Wed from the Book of Jona.h or 

adopted some similar tradition of the Tyrian Hercules. 

An int,eresting parallel exists between IJycophron ta descr·ip

tion of Hercules after leaving the belly of the fish and the scorched 

and fevered state which the medieval rabbinic commento.tors thought 

made Jonah so desirous of the shade of the booth and the gourd. (2) 
- - - - - - - - - - - - - - - - - - - - - - - - - - - - - .. - - -
( 1) Oas sand-re,, pp. 31-37 . 
(2) Comm. on Jonah 4:5, ?, etc. 
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Cf. - - - "but who, remaining alive and tearing the intestines, though 

scorched as at the ·seething bottom of a cauldron, a hearth without 

fire, merely forfeited the strong hair of his head. 11 
( 1) 

A most striking similarity i13 offered.·'by~·th'<Lstory of Mitta.

vindaka of Benarea. Against the wishes of his mother he sets out to 

sea. A mysterious force prtwents the ship f:rom going further. Three 

times the sailors cast lots and each time it falls on the guilt Mitta~ 

vind~1,ka. At lr:1.st he is cast overboard. Evtm the language addressed 

by the seamen to him is pa.rallel to the words addressed to Jonah. (2) 

Yet the basi a of the myt·Yi.ology must be sought in the my:t:"1 of 

Marduk a,nd Ti.a.mat. ( 3) Origint:i.t:kng in the observable phenomena, of 

eclipses of the moon and sun (4), it was extended to' embrace the en

tire nn.ture-i·dra.ma - the conflj.ct of light iind darkness, day and night, 

finally embracing the ethical sphere of good and evil e '.l'he i.nf'luenece 

of this mY,t1h ie most clearly seen in Iaa. 51.:9, "Awake, a.wa.ke, put on 

strength,, 0 Arm of the Lord; awake, as in the ancient days, in the 

generation of old. Art thou not it that hath cut Rahab and wounded 

the sea,-monster?11 In the apocryphal Book of Esther ( 1: 4) the differ-

encee between Haman a.nd Mordecai is conceived of under the guise of a 

battle between two dragons. (cf. a.lso Bell a.nd the Dragon) ( 5) 

'11hus the Dragon beot)mea the my:t1'hioa..1 personification of 

Chaos and Evil, and finally of Ha.des, as the realm of darkness and 

evil. Hence 11 the· expression Jonah 2:2, 'out of the belly of Sheol I 

cried.'' seems to be a relic of the origtnal my.~h. 11 (So Edward B .. Tylor) 

( 6) The noU.on of Hades. a monster swallowing men in death, seems to 

ha..ve been actually f~.tmilia.r to early Christian thought. Thus, t.he 

a,pocryphal Goepel of Nicodemea t descent into. Hadee0 me.kes Hades speak 

in hie proper personality, complaining his belly is in pain•" and a 
- ~ - ~ - - - - - - - - - - - ~ - - - ~ - - ~ - - - - - - - - - - - -
~i 
( 3 
( 4. 
( 5 
( 6 

Cf. Yalk. Jonah, 55 
Z. D. Y. G., Band 50, p. 153 
Gunkel. Sch~pfung und ChQos, p. ·410ff. 

.Paul Ehrenreich, p. 215ff. 
D\.\hnhardt, Natursa.gen III, see index 
Prim. Culture, p. 339 note 
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medieval picture, 11 Harl'owing of Hell" d;epicts 11 Christ11 standing before 

a huge fish-like monster's open jaws, whence Adam and Eve come forth, 

the first of mankind. (1.) (Cf. Isa. 5:14, Habak. 2:5, Prov. 1:12, 2r1: 

20, ;.~o: Hi where Sheol is compared to an insatiable monster,) Hence 

Gold.ziher ( 2), 11y1:or a.nd. Cheyne find in Jonah tri:tces of 13, solar myth., 

Regarding the abod.e of Jonah in thc:1 whale, Godziher says, 
' 11 This trait is E~minen tly solar and - - - 11 as on occas i.on of the storm 9 

the storm-dragon or the storm- serpent swallows the sun. so when he 

sets he is sw~lloed by a mighty fish waiting for him at the bottom of 

the sea. '.l.1hen W.ha?l he a.p1)e11rs tlgain ·on the horizon, he is erpi t out on 

the. shore by the sea-monster. (Cf. Jonf.lh 2) Hence, aa Dr. Cheyne 

points out, F. c. Baur was on the right track, '\II/hen as early ae 183?, 

( 3) ht:i triH~d to connect ~Tonah with the Oannea myth, which likewise has 

a solar character. 

Again, "It ia by the simplest poetic t:i.da.ptation of the sun's 

daily life typifying ma.n's life in its d~wning bei:i.uty, mid-day glory, 

in evening death, that this same mythic fancy even fixed the belief in 

the religions of the world, that the Land of Departed Souls lies in 

the Far West or the World Below. Hovy deeply i;he myth of the Sunset ga.a 

entered into the doctrine of m.en concerning tht~ .futur(~ state, how the 

West r..tnd Underworld hav.e become by 'mere a.nailiogy regions of the deactll. is 

a matter of profd>und interest." (4) 

Ia it not, then. (;i, remarke,'ble coincidence that the Zori.ar and 

Christii:mity should have hit upon Jonah as a.type of the Resurrection, 

continuing in so ~trange a :fashi·ori and after· so many centuries the old 

pagan solar myth of the Dragon, which had become bound up with specula

tiona on eschatology when the world was very young? (5) 

... -
( l) 

m 
( 5) 

- ~ - - --- - -
Prim. Culture, p. 
Goldziher, p. 102 
In Ilgen's Zeits. 
Prim. Culture II, 
See ch. III 

- .... - - - - ~ - - - - - ~ - - - - - ......... - - - ... 
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CHAP'.rER V 

TI-rn BOOK IN LATER JJ1.i'VfISH 1rHADITION 

I 1rhe Prophet 

The personality of the prophet Jonah has occupied the ima• 

ginat:lon of Jews and Mohammedans alike. Many legends have sprung up 

ab~ut him, particularly among the Moslema. We she.11, however, con

fine ourselves to .Jewish tr:g,dition. 

He is generally regr:1.rded a,a a nr:.~.t.ive of Asher. But certain 

textu1:1l indic,itions (Cf. Jos. 19:13 and. II.K:L 14:25) ma.lee Rabbi Jo .. 

cha.na.n assign him to Zebulon. In their usual way, the rabbis harmon

ize the di sorep~1ncy - assuming that Joniah 1 a mother wa.a of Asher a.nd 

his father of Zebulon. 

~1he Yalkut Jonah, qo.oting Talmud Jer. Succah ffi'.:l.kes Jonah's 

father a. proret. "Every prophet whose father~s name is menti.oned is 

the eon of a prophet." (On Jonah 1:1) Curious is the b(:3lief that 

Jonq,h 9 s mother was the widow of Zarephath whose son was raised by 

Elijah from the dead. The groµnd for this belief is the resembli:i.nce 

between the word 0~1.. (IIU. 1?:24)and '--.l)l?t'..(Jona.h 1:1). 1'his 
'1} - • 

would accordingly make Jonah ra. half-Jew. Tradition also 1-1scrib es the 

Book of Jonah to him. Was there any connection between these circum-

stances ~.tnd the liberal doctrines he taught, in the minds of the an

ctent r.~:bbis? Or vice-versa, did these doctrines induce them to posit 

a half heathen origin for the prophet? 

Tradition teaches ~hat Jonah received his education and pro

phetic a.ppointment from lillisha, und.er whose orders he 1-lnnointed Jehu 

( Kinchi to IIK 9, also Zema.ch David). 
(J,v, 

Jonah's wife was an e~plary ,Jewish woman. assuming religious 

duties not incumbent on her, e, g. ,.59~. rt~i?J ( l). Unlike Amos he was 

rich.So anxious was he to flee away from his hateful mission that he 

paid for the hire of the entire ship • tOOO gold denari. ( 2) 
- - - - ~ q - - - - - - - - - ....... ----··--- - - - .. ~ ve • • • ...... 
( 1) T~ J. Erub. 10: l 
( 2 ) N~d. 35, Mid, Jonah 
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Interesting are the v~trious motives a.ssigned for the flight. 

J?irst, why the flight 11t ~11; could the prophet then be foolish enough 

to think he can flee f'rom before God? '.l'he er i ti cal Ibn J!)ZN.1 '1sks this 

question, but unlike his contemport.tries and predecessors leaves it un-

8.ns'wered. 'l'he answer of Kimchi is typica.l. r"){<..) y1n !l({l::J.-J 01yr.:; 'iJJ?{.W 

"There is no nrophecy outside of Palestine." Hence, Jonah thought that 

onc'e r.1.w9.y he would be free from this unwelcome prophetic impulse. Why 

did he not want to pr ea.ch before the Ninvi t es'? 'l1he rabb inic:rJ,l c ommen ta-

tors assigned mingled motives of selfishness and nobility. It is how-

ever reducable to one principle: ..JC<il ?\._sl \.::i.il 11.:i.::> ~ . .:J..J'.>l./I_ "He was an

xious for human glory not for the :F'athei~•e .• tt He was in the first place 

~fraid thr:it the repent~.i.nce of the Ninivites would bring in,jury to Is-

rael •. Israel would be ~11 the more punished be~cuse she remained un-
' 

penitent. 9:he Ninvi tes would b ecome!:i"&.JU/') Jf'!!.Y.1_j., ( l) One commentator 

(2) has it that Niniveh w~s qllowed to repent not for its own eake
1 

but 
"'I ':5 Ct. 

for Isr~:tel's. To be a(JD .. CJ.;
1

,S?;<lrJJ' ~?'1 ..J)\'Tll0 Jl,>il~) 11 Another reason was 

wounde~ v~nity. He was ~fraid the heathen would call him a f~lse pro

·ph et, "lS did the Hebrews b eca.use his thre~.t against them / too" was not 

fulfilled. (Cf. IIKi. 14:26) (3) Kimchi makes him selfish and self-

righteous, though ~lso ch~uvinistic to the point of sacrifice of life. 

( 4) 

II His Adventure at Sea 

The rabbii::1 see in this a sign of God's omnipotence in using 

a.n unwilling instrument to serve His ends. All the sea is 13,t rest and 

all the other ships sail quietly on, but their own. ( 5) nm lflzra. 

rather sceptically remarks that the junction of two bodies of water is 

~lways a d~ngerous point for ships. From 2:4 he concludes the storm 

( 1 ) 
( 2) 

! ~l 
- - - - - - - - - - - - - ~ - - - - - - - - - - - - - - . - -
R!Otshi, 'l'al. Ilr:ib. 
111 ...J")l )$ /'.:) 

R:r.i,f1hi, Mi dr. Jonah, 
Kimchi on 2:9, 4:3 
R~shi, .Pirke R. El. 

etc. 

Yalkut 
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took place at the junction of the Red Sea and the "Sea of Joppa." The 

storm is quot ed. .q,s one of the most noteworthy that ever hB,ppened. ( l) 

'l'he sailors ~ire good men and try various devices to save Jonah but in 

vain. ( 2) 

On the ship seventy nation~lities were represented (i. e.~ 

the world) c~a.ch with a god in his h9.nd. 1J:he cn.pt~in is represented as 

s~ying, "We h~ve heard th~t the God of the Hebrews is the gieateat gd4~" 

'I'he sr..dlors become converted. J3u.t the ::1utY.,,1:'.lr of the Book of Jonah a~ys 

nothing as to the rit.es of conversion. In l: 16, they "';pparently sa.cri

fice on the sh1p, ignorant evidently, that s13,crifices must only be of

fered up in the Temple, IJater generations could not underst~:tnd this; 

nor th8..t the 8..uthor wr:i.s evidently not prirnari ly imterested in ecc1.esi .. 

qstical mer,ins of salvr,ition, Hence, the 1'·argum r,i,dds, "'rhey promise to 

si:..i,cri fi c e" - implying of course when they c~me to J erus,:ilem. In this 

sense the medieval r~bbis took it. So Kimchi ~nd Rashi interpret. 

"They vowed vows," and "They sacrificed sacrifices," to mean "They gave 

chari~y to the poor ~nd vowed to convert their wives and children;" the 

fV:l.crifice being the blood of the covervmt rite. (Q,uoting Pirke R. 1111.es~) 

'rhe11 gre~t fif:lh11.;:::tffords the r~b'bis a splendid opportunity for. 

the exercise of their delight in the marvelous. R1-1bbi Tarfon reg.a.rda 

it :r;is one of the things prepi=..i,red for "]1rom the six days of creation" 

with reference to the word /'9) (Jon~:i.h :3:1). Ui) Its eyes were like 

two windows through which he sa.w the Hed Sea ~nd the p~th of the Exo ... 

dus. Two pe1:i.rls furnished the light in the interior of the fish. 

(R. Meir) ( 3) Upon Jonah's promise to si:ive the fish from the jaws of 

I,eviatht:.tn, he is shown '111 thie sights ot' ~he sea: the sm.lrce of the 

ocean (2:4a),. the path through the Red Sea (2:6b), Gehenna (2:?b) 1 the 

foliJ.md~1tion-stone of the world ( 11;0~i j-:f~) sunk in the "U:r.meer" ... 

upon which stone the sons of Korah stand r:1.nd· pr~y ti 11 the ,Judgment 

Dsiy, fin:si.lly, the Temple i;i.t Jersueq,lem. 13ut ,Jonah is h9-Ving too inter .. 

f 
il ~e~~~.-Ii,-E;c: ~.-1;6- - - - - - - - - - - - - - - - - - - - - - -
2 < Y1ilk. ,Jonah,· P. R~ Eleaz. X ~ Gen m R. 5 ~ 5:1 Midr. Jomu; 
:3 J Midr. Jonah · 
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esting r:i.. time to think o.f hie sin a.nd his apoatf:l.cy from God. He re .... 

fuses to p:aa:y. Hence, God causes the fish to vomit him out 11nd hfJ is 

sw,:.illc:>wed by a female fish with 365,000 embryo fishes. Cramped for 

room, and in ~ sad plight, he now calls to God - his prayerJ being rs

cr;rded in Jonah, chapter two. '.l'hus the rabbis interpret the use of 

the word ,1 /\ 7(il in 2: 3 inst e1:id. of the usual 
TT- . /I. ""l • Kim chi 1 with great er 

I 

gra.mm:ll.tical knowledge, describes the m.:pp~:nmtly discrep.a.nt as 

the collective of >-I , evidently refusing to believe in the story 
T 

of the female fish. I'bn :BJz:ro,, perhaps ironically, insists on its 

[ tr1).th. ( l) 'rhese t~tles of the Ra,'bbis were suggested to them,doubtless-

1 ly1 by their desi:r.e to conceive of the gref:l..tness of God, absurd as they 

seem to us. Nor ~ust we overlo6k the noble religious thoughts which 

the story of Jonah's 8..dventure furnished them. Por Jonah becomes the 

classic example of the power of prayer i:md repentance and God. 1 s for ... 

giving goodness. (2) 

Of interest for the study of the Messianic ide~l, is the 

ide".t that Jonah is Messiah~ the son o.f JbsHph, and that it is he who 

is to bring up fa:nri8.than for the Be,nquet of' the Just. ( 3) IJike Jesus, 

Jnno.h, in Cabbalistic l.iteraturfJ, becomes ii type of the resurrection 

and there is a suggestion that like the former he too was taken up in

to he~ven while he was participating in the f'estivi ties o.f the 1.a.tlat, 

day of Succoth, (4) The influence of Christianity is discernable here. 

(Matt. l:a:39-4l) (5) 

III The Repentance of the Nini~itea 

The medieval commentlltors look in am~zement on the sud den 

repentance of the Ninivitee. It is so different from their own ex-

perience with the Gentiles of their day. And whU.•3 they believe it is 
- - - lrOd - - - - - M • • - • • - • - - - • ~ W - M • - - - • ~ M ( ll lhtl~hi, Ibn Ezra, Midr. Jom:i.h, Kimchi, etc .. 

(2 Midr. to Psalm 95:1-2, Geh. R. 5:6 
(3 TuU.dr. Jonah, Ta.l. B. IV, '111.il. J. Succoth l:o5a 
( 5 J _ lll. art. JonFlh 
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poEisible for God to work any wonder; still, they conjecture because Nini

veh is several times spoken of a.a "A city great before God" that its in ... 

habitants were .formerly "Fearera of God" and only later had fallen 

away. ( Ibn Ezra, etc.) Kimcht with better insight says the worda 

"~re~t before God 11 have no ethica.l significance. Bather does it de

note extr.i:.tordin.ary grer:i.t size (n~:;z~IJ. l ?? ) like 11 '.l'he cedi:tx•s of God," 

"~he darkness of God. 11 

Thesi.ns of the Ninivites were compara.bl.e to those of Sodom. 

Hence the punichrnent decreed is the same. 0">;;>,~ry~.) (1) (Cf. however the 

opinion of Abay':tilt that the term used is ambiguous, advisedly so~ be

cause Jnnr:ih knew not wheth.E~r the Ni.nvi tea would repent.) ( :~) 1.rlieir 

chief sin w~s '()0/1, intm:•preted by the r1-:ibbis to mean sins l>l.ga.inst 
TT 

the very found~tions of the ~oci~l order. (3) 'J.1he M id.riI.h .Tont1.h gives 
(\ 

us a most vivid picture of the repentance of the Ninvites and incidenta

ly tells us that the king's mtme waa-Osnapp~r. (Cf. Ezra 4:10) 'rtle 

r~'.1.bbis give extraordinary interpret~tions to the mr:1..nne:r. in which the 

Nir:i:lv:ltes showed their repentance .... due to the wo1•d il~!~7( Jonah 3:8) 

n.nd~ to the strange fact that the beasts were (:3.l so included :in the 

. k~ng's decree of repent1.:tnce. t'5 J)71.!5Y.:J. more rightly takes ilj> rn-7- in 

the sense of .i.S .:xx:z.. ., 'rhere is howev.fn• no question ~bout the 

sincerity of the r,epentant Nini.viteS, as there is about the conv<~rsion 

of the heathen sailors. Resh IJaki sh sf.tys th<:~ men of Niniveh did 11 :LJI W.J.) 
r : 

i7';-:?'1('. (4) The;y were careful to make due ~nd proper restitution of 

lost and robbed ~rticles. With a view to Proverbs 1:19 9 they regarded 

the theft of a 11 peruta" with as much horror as the theft of ·a 196ul. ( 6) 

. So t~v-1t the Ninivites beci.:tm<:? for all times models of true repentance.( 0 ) 

f ~ ~-,7·1·~~ 15-o -~.~d .. o·th;~ .. ~ - - .. 
{ ,:., ; Ya..lk. J~na.h / · 
(3) See Kimchtm below 
(4) Yalk. Jonah . 
( !5) Mid.:r. Jone.h 

- - d - - - - - - - - - -------

( 6) T1U ah. Taa.ni th II' I I T. B. 'l'a~ni th xva., XVIu. 
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Interesting is the explanati.on of "much cattle" (Jonah 4: 11) .. 

DI~ equals Israel and the 91 souls of thf~ righteoua. 11 The /I r.:>il ;;J.. are 
1"' T 7 '

1 

.• 

the wicked, also the ignorant whose 11 souls i:i,re like the cattle." Hence~ 

one ex:nl,~nat:ion is that the Nin-vites made their cattle fast to symboJ. ... 

. ize that like these they were ignorant of God' a word and hence sinned. 

( 1) 

IV r.rheologi cal He a.ct ion to the Boole of Jonah 

That the medievals missed the lesson of the bookJin its 

widest implic,.1tiona, ~1is more than once;·:been noted. Of course, :Lt is 

unfair to. mr:1.ke general conclue.dons upon the theologi.cal outlook of any 

one period or any one mr:m :from the few note a a.ppend.ed to the Book of 

Jomlh. J:iut knowing <:.1.s we do the historical conditions of the Middle 

Ages and the ch.aracter of their scholi'.lirship, we can come to a definite 

conclusion
9 

in particular to their lack of a universalistic outlook 

and the narrowing o:f the conce:ption of God•s Mercy. 

Kalisch has well stated the real standpoint of the wrlter of 

the Book of Jonah when he says, "rl'he author :ls so free from religious 

exclusiveness that the di ati net ion between Hebrew and hen.then is to 

him hardly rno1;e than ~1, distinction between people and people." (2) 

This lesson, the medievals failed to grasp. So intelligent 

e,nd ler:i.rneid ~1 man r:ts Kimchi cl:Lngs to the belief thH,t al though God's 

Providence rulEH3 over all peoples ( c:d!>7'i7 J)J(.)Jt\::l. {~ n·~c.bl? )(l'il ~:::> ), 

yet he i. s interested i.n the G ent:L las only when their sin grows too 

great~ in order to punish them. (3) His is 6 typical attitude. In 

comrnt:irriting on Jonah 4:10, he makea God sor:n:y,.. not for the Nini:vites, 

His handiwork, but sorry beca.usa their destruction would lessen His 

glory .... , wlth refE3rence to 11 1i1or my glory· I cree,ted him" even as Jonah 

in f.wrry not for the gourd but bec~1use of' his selfish comfort. So 

that~ though Kime hi admits mankind in general i a 11 Hi a glory," Israel· 
~ - - - - - - -- - - - - - - - - - ~ - -

( l) Midr. Gen. R. VIII-1 
(2) Kalisch, p. 26? 
( ~7>) Also /1'3-1)7/~r:> 
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is especially so, li1 or it ie Israel which honors Him most with the 

exception of the few wise among the Gentiles. (1) 

The lesson of the repentant Nini~ites did, however, make a 

pr of ound impress ion upon lftteir genera ti one. The Mid rash Jonah t e lle 

µshow keenly Jonah felt the force of God's arguments. Overcome with 

a sense of shame at his conduct, he feal on his face before God and 

6,rted& "Lead the worlci with 1rhy attribute of Mercy." (Cf. Dan. 9:9) 

(:B1 or Jonah in the Zohar, see chapter three.) 

- - - - - - - - - - - - - - - - - - - - - - - ... ... - - - - - - - -
(1) Also in 717.J)l/'::SKJ 
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CHAPTER VI 

In Talmud Taanith, 15&~ we have a description of the proced~ 

ure on a f ~at-day. '£he Ark with the Holy Scrolls is brought into the 

street; ashes ~re strewed on the he13,d o:f the Nae i, on the chiefs of 

.the Beth-Din, while other persons strew it on themselves. 'l'he eldest 

scholar or othe~ honorable man then addresses them; "My brethern, it 

i.s not said about the Ninivites tha.t God saw their sack·cloth and their 

fasti.ng• but that God Sf1W their .works, that they turned from their 

·evil way; :si.lso ln tradition it says, 'H.end your hearts and not your 

garments that you may return unto the Lord j your God. t " ( Joel 2: 13 )· 

Likewise an elcier who is experienced, who has children, and 
Ii I I • 

~hose larder is empty recitee twenty-four benedictions, eighteen of 

the T ef i llah ~nd six more • ..,/..:; f.J f ~; ]J) '.:J..1 o "J..::l 1.!J c.U' I _)' ).11 j ff 

ir>"'..::1.)l'i} 

(R. Chistlai interprets O?~) to meart ,:> /'° O("l JJ)'-=i.ll.I) As to the 

'exi;ict benedictions said, R. Jehud.~ di ff era. ( 'l1aa,ni th'· 16b) But the 

sixth closes with, 11 Mi:\y rle who answered Jonah in the b}pwel s of the 

fish answer you, 'lndlisten favora.bly to your cry on this day. Blessed 

art ~Chou, 0 Lord, who 11nswerest in time of distress." The seventh 

benediction refers to David and Solomon, ~nd the rabbis wonder why the 

chronological order has been disturbed. They answer, beoause the lat

ter benediction closes, "Blessed 9.rt '.l.'hou, 0 :Lord, who has mercy over 

the earth;" ... which is a. more inclusive benedicticm. ( l) ( ~.l.1 Ot<Vt::> 

XI) ))l D n1D tJJ) n' /"'.::)_) ) 

At any rate, we find the repentance of the Ninivites pointed 

to as a model of sincere pen~tance. It is not strange therefore that 

it should have been selected as the hafta.rah for Yorn ~ippur afternoon, 

emphasizing as it does tru.e inw.a.rd repentance) as does its companion 

.Pi.!3c_e sif_ t.lJ.e .. m.,9rpipg_ h~fj;'3..ra]:i,_ I .. sa_. JS?.; lj:5§:_14_, _ 'I']:1e_ AJ3hj<e_pa;:i.rn .reltd 
( l) Taani th, 1 ?a · 49 
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the entire Book of Jonah. '.['he Shephardim add Micah 7: 18-20. 

As to wh~m it ·became customary to rea.d the Book of Jonah as 

the haftarah for Yorn Kippur afternoon, a.a indeed, the whole questi1)n 

of the time when the order of prophetic readings became fixed, it is 

exceedingly difficult to determine. (1) But the fact remains that 

this is the only ha..f tarah for Mincha mentioned in the Talmud - the 

cf)' ?11 ::i haftar.i:ih at Mincha being a very late innovi:ition ( r· nJt"J:::l-1 
I'~ i1 fJ il 

Jt',.:::i. / .. )'l0"9t:l7) (2). Evidently, then it W8,B a long cherished custom. 

'1 

- - - - - - - - - - - - - - - - - - - - - - - - ~ - - - - - - - -
(l) Elbogen, p. 175.f:f. 
( 2) T. B. Meg.' 31b; EllJOgen, p. 183 
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