
LIBRARY COPYRIGHT NOTICE 
www.huc.edu/libraries 

 
 
 

Regulated Warning 
 

See Code of Federal Regulations, Title 37, Volume 1, 
Section 201.14: 

 
The copyright law of the United States (title 17, United 
States Code) governs the making of photocopies or 
other reproductions of copyrighted material. 

 
Under certain conditions specified in the law, libraries 
and archives are authorized to furnish a photocopy or 
other reproduction. One of these specific conditions is 
that the photocopy or reproduction is not to be “used 
for any purpose other than private study, scholarship, 
or research.” If a user makes a request for, or later 
uses, a photocopy or reproduction for purposes in 
excess of “fair use,” that user may be liable for 
copyright infringement. 

 
This institution reserves the right to refuse to accept a 
copying order if, in its judgment, fulfillment of the order 
would involve violation of copyright law. 

 
 
 

CINCINNATI JERUSALEM LOS ANGELES NEW YORK 

http://www.huc.edu/libraries


I 
r 

( 

I 
I 

[ 
I 
I 

MYSTICAL ELEMENTS :rn T.HE 

PSALMS 

A Thesis by Albert :Michels 

Submitted to the Faculty of the . Jewish 
Institute of Religion, Department of 
Bible, j_n partial fulfillment of the re
quirements for the Degree of Rabbi and 
Master of Hebrew Literature. 

NEW YORK 
1932 



GONTEUTS 
M:RT I 

Purpose .. . • • . . . . . . . . • . . . . ~ • • • ••• , •• , ••• , •••••••••••••••• ,.l;"age 

Et~ology of Hys tic ism •••....••...•.. , .... , ..... . . . . . . 
My s ticism in its Relation to Prayer .......... . ... . . . . 
The Types of Pr a y e r •••••.........•... . . . . . . . . . . ;i ••••••• 

The Ne.tu re of I;lystic ism: 

1. 

2-4 • 

4-6. 

5-19 • 

(a) as a :Religious _:Concept............ 19-26. 
(b) 11 

:, Psychological Con c ept .. ·••··• 26-29. 
( c) Bibliography................. 20-22. 
(a) Comparison of Various Interpretations, 

The 111:aJ· or Element s 1· n J,iyst 1· cal Pr aver 'J 'J •••• • • • •••••••••••• 

My s ticism and Generally>.Accepted Associated Experiencesi 
Ecsta~y •••.••••••••••••.••.•.•.•.•.••• 
Aesthetic, an d Religious Ivlysticism ••••• 
Nature, 11 11 11 ••••• 

Erotic, 11 11 11 ••••• 

Abnormal Phenomena and 11 
••••• 

Degrees of Mysticism•••••••••••••••••••••·•·••••••••••• 

Dimension in J,.'iysticism ••••••••• • •. • • • • • • • •, • • • • • • • • •• •, 

Religious Mysticism as a Concept of RealitY••••••••••••• 

A Pragmatic Method of Analysis••••••••••••••••·••••••·• 

Types of Religious Rapport••••••••••••••••••••••••••••• 

Chart Showing Universality of Mystical Prayer (Heiler) •• 
PART II 

Application of the Method to Psalms 1-23 to Determine 
its Validity.•• 

Groups Of Mystical Psalms 

30-36 . 

37. 

38-40. 
40. 
40. 

40-41. 
41. 

41-42. 

43-44. 

45-48. 

49. 

51-69. 

61-61. 

63-110. 

Part III 

Comparative Analysis of the Major 
as determined by their Functioa 

86-109. 

Group 
" 
II 

II 

1 ....• • •. • • • .. • • • • •. • •••• •. • • • ••••••••••• • 88-92. •••••••••••• 
2 .... ····································92-101 • • • • • • • • • • • • • 
3 . ································· · ······101-102. • • • • • • • • • • • • 1 lll\ '2::..r11a ,t ••• e e e e e e e • e • e. I I I ♦♦• e I I I e e I I I I I I e I e. I I .i.,....,~, ... . ......... . 



conclusions •••••·•••••••••••••••••••••·•••••••••••••••••107-9. 

Bibliography ••••••••••••••••••••••••••••••••••••••••••••111-19. 



PART I 

, 'J 'Qb .f'l y7 11 A '~'d 

la,R/ i'~ br~ x~ ;,:2..:1t1.J 



, 

MYSTICAL ELEl'.mNTS IN PSALMS 

PART I 

The purpose of this thesis, i~ such it may be cAU.ea, is to deter-

mine whether or not there be mystical elements in the Ca:nrmi.csl Psalms, 

secondly, if such are found , to attempt a system of classification, and 

thirdly to evaluate these in relation to other aspects of Jewish prayer 

particularly prophetic. 

It will be observed immediately that the whole basis of analysis, 

in attem1Jt ing to find "mystic al elements," must be from that of content, 

since no other source of data is to any extent available. 

The implications herein involved are much like that of a physician 

diagnosing from symptomatology witho-ever having encountered the object 

of the symptoms: The first step in the ap:proAch the writer believes to 

be the finding of a working method which can be applied to the content; 

a method which can be as comprehensive and yet as accurate as the nature 

of the subject will permit and yet remain flexible enough to apply to 

the material. This itself has proven extremely elusive and at times 

arduous. 

THE NA'I'URE . .AND MEANING OF MYSTICISM: 

OUt of the labyrinth of material largely unscientific written by 

"mystics" about themselves ·and their experience, and the less numerous 

evaluations of psychologistic philosophers, certain universal homogen

eous parallels are discernible veiled beneath the secondary condition

ing of varied ages and environments. It is these we shall consider in 

working out a method. 

The use of the word "llyJticism" is a philological accident. The 

word itself derives from "Mystikos," a Greek root meaning "to close" or 

I 



"to hide." This meaning articulating the Greek cult approach surround

ed the 'Nord with association~ given to anyone who had been initiated in-
1 

to the "esoteric knowledge of Divine things." In relationship to this 

the mystery religion of the Greeks and their rites become synonymous. 

"The term might be a_pplied historically to any secret cult revealed only 

to the initiated. Its origin, certainly like that of Greek religion it

self, is integral to the early \1Jild dances of D~ysos. The idea (Mysti

kos) is later refined in meaning in the later teachings of the Orphic 

cult of the 6th century B. c. whose maintenance, a speculative t heory of 

religion, · !Was that the SOJ.l . was di vine in its origin and therefore nat

urally pure and that the body was its tomb. To which they joined the 

doctrine that only by a system of purification, "inward and outward," 

effected during a series of lives could the soul be released from the 

fetters of the material and the sensual and in the end attain (mystic) 

union with God and so again become divine. The Pythagoreans re-emphas

ized this attitude of the same period and so had much in common with 

the Orphics and were responsible for the " mystical" doctrine of trans

migration of souls. Purification with them took the form of ascetic 

discipline and o~rworldliness. 
.......... 
They too held that the soul was im-

mortal, (had something of the divine in it,) and that the end of man, 

in its etymological meaning, was to become like God. The development 

of Greek Mysticism can be traced hence through the poet:· Pj.nqar:; (522-

448} who also expresses the belief that the soul is divine in origin 

and has within it the possibility of freeing itself from the trammels 

of the flesh by its own efforts toV1ards purity. In his odes be makes 
2 

clear his belief in the survival of the soul." 

l. "History of Mysticism," Margaret Smith. 

2. Ibid. 

.... 
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[ What are we? What not? Things in one day ending, 

Man is a dree.m through shadows dimly seen, 

But when a glory shines from God descending, 

Then rests on men a sunbright splendour--sheen and life serene.) 

From this point the concept of Mysticism is developed out of its 

etymological identity into a speculative system by Plato, Aristotle and 

Pletinus. An exposition of these vari ous schools is 

not pertinent at this point. Suffice it to be said that the tenn it

self originated as an exp:cession of differentiation from the convention

al, the usual, the superficial, the obvious, the external, the a pparent

ly real. It implied a beyond. It remained for the Germans, a thousand 

years later, to coin the more subtle differentiation between Mysticismc.<.S 

~ '4tf Mystik: ivlysticism§implying 'liba t has been menti oned while _the- Mystik 

has the narrower meaning of personal experience or union with the Infin

ite through non rational experience. Equally fortuitous might have been 

the philological inclusion, in our language, of repr~sentative words 

from other ethnic groups, identifying a similar experience with their 

own term. Suffice it to sa y that all religious cults have corresponding 

synonyms approximating the Greek "Mystikos." 

The writer wishes to emphasize the previously accepted meaning of 

the word because certain psychologlcal implica tions will be employed 

to indicate in part a solution to the quest for method. Thus far we 

have disposed with the philology of the term, "Mysticism." There re-

mains the supplement of the phrase, "element." There need be noun-

usual etymological stress on meanings here save the realization that 

"elements" or "Wli ts" although they be the most simple factors of a 

structure are yet indivisibly complex and infinitely potential. So 

that even here it must be borne in mind there can be no actual simpl1f1-

J 
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cation in a really exact sense. (Law of Multiple and 

~ EI'YMOLOGY OF l,fY'.3TICIS·.,i. 

7 

Etymologically "mystic" has nothing to do with union. our modern 

use of the word is derived from the Scholastic trndition. But long be

fore men spoke of mystical theology (mysticism) they spoke of mystical 

interpretations. Such 2:1 interpretation was mystical not because it 
\J \\I( 

was concerned with a "unii./mystica" but because it unfolded a hidden 

meaning and revealed mysteries which only the eye of the enlightened 
1 

could perceive." 

MYSTICISM AS A 1Th'LIGI0US CONCJP-£--Mysticism in its Relation to Prayer. 

Al though James (The Verieties of Religious Experience p. 379) 

affirms that "Personal religi ous ex1ieri ence has its root and centre 

in mystical c onsci ousness" and similarly Wm. Hocking writes of the 

mystics, "Their technique wh ich is the refinement of worship, often 

the exaggeration of worship, is at the same time the basic essence of 

all warship." (Mind Vol. 21 N. s. :p. 39). ~vertheless it seems more 

likely that the more recent deductions of Delacroix, Pratt, Leuba and 

Puglisi are nearer the truth~ Their conclusions, although different 

in degree and process, imply that mysticism is an aspect of pr~er 

rather than the converse. 

Delacroix, although not thoroughly consistent, stating in the 

"Etudes d 'Histoire et de Psychologie du Mystigisl'lll '.that •·Mystic:llsni::ia at 

the "origin of all religion" recognizes nevertheless, on page 306, 

that the "Christianity of Bossuet excludes the mysticism of Mme. Guyon." 

"One cannot deny that there are here two different forms of religion." 

In a more recent article on "Le Mysticisune et la Religion" he has de-

I 
A/ J _,( ·, 

cided, (Scientia Vol. XXI, 191?) "There exist religions without mysticism." 

1. "Mysticism, Fast and West," R. Otto, p. 141. 



Leuba in his "Psychology of Religious Mysticism," concludes, "There are 

two types of prayer, subjective and objective. The different methods ..... 
of worship they involve are observable throughout the history of religion 

both in private and public worship. In the one, objective business-like 

transactions with God exist. In the other, it consists in comrmmi <iTI 

or union with God or even in an absorption in the divine substance. This 

type is found among uncivilized races as well. Miss Kingsly, (Mary Kings•

ly 1 "The Forms of Apparitions in West African Pr. oceedings of Society for 

Psychical Research," Vol. XIV, p . 334) states "The great man (the tribal 

leader) stood alone conscious of the weight of responsibility placed up

on him. He talked calmly like a great diplomat talking to another, bar

gaining, compromising." Pra tt concludes with other examples of objective 

worship, "The ancient worship of the Hebre\1 was altogether of the object 

ive type. Yahweh did not even maintain a relation 1t1 i th individuals, his 

dealings were rational. It was not before the later prophets and Psalms 

that certain expressions of subjective worship occur." 

In a similar way, referring to Rome, J. B. Carter (Religious Life 

of l!.ncient Rome, Houghton Mifflin & Co., 1911) says, "They could know 

nothing of their gods beyond the activity which the gods manifested in 

their behalf nor did they desire to know anything. The essence of reli

gion was the establishment of a definite legal status between these 

powers and man. ~ prayer was therefore a vow in which the man, the 

party of the first port, agreed to perform certain acts to the god, the 

party of the second part, in return for specified services to be render

ed. In the majority of cases the gods did not receive their payment 

until their work had been accomplished.I' This is the objective relig

ious relation in all its nakedness. But it is to the subject~ cate-

gory tgat mysticism belongs. V 

- - ---------------



Pratt too follows t he dist i nctions of Leuba. In his "Religious 

C • "Ch onsc1.ousneas, apter 14, he opens, "I have had occasion to distin-

guish between two types of worship, one which aims at making some kind 

of effect upon the Deity o'i! in some way communicate with him, while 

the other seeks to only induce some desired mood or belief in attitude 

in the mind of the worshipper. The former of these types I shall refer 

to as objective wo1•ship and the latter I shall call subjective worship. 

He illustrates ef fectively from Chinese , Hindu and Christian services. 

(~hapter XIX.) In this latter fonn of prayer the mystical expresses 1 t

self." 

Thus far distinctions have been offerred which are mainly negative 

in character. They p:::·ove only that mystici sm does not belong to the ob

jective type of pr ayer. But if it does belong to the subjective phase 

how shall we identify it, how differentiate it from other phases of sub-
1 

jective prayer and how evaluate it? 

It is here that the method of the psychologists fails because it 

is concerned more with behavior and modes of activity than meanings. 

It will be necessary to go further into the nature of meanings if any 

satisfactory distinctions are to be made. 

The method of Puglisi in his treatise on prayer (MacMillan) to 

the writer is more adequate for his purpose than the analyses of the 

psycholog"ists. Puglisi admits any "observation on the problem of 

methodology in prayer mus t rest upon a classification into types." 

l. The more subtle , iquali ties _'...'.::.'::.:.':._ ..... the difference between 

subjective and objective ace not pertinent here. The distinction 

employed is for the sake of differentiating one method of prayer 

from others. A more detailed consideration of the o~_of the 

problem is developed on pp. If.Ji/ lbrt:'/. 

I 



But he realizes well the futility of dividing into types on the basis 

of content or of even psychology and history. (When all these factors 

are available as they are not in the present investigation.) He points 

out (and it has occurred to all of us) that the categories of the "high-

?. 

,,,,,,- - - ) 
er critics" noti <f°ably in Psalms Gunk 1 nr 11 _ , I e, ne hausen, Smith, Smend, Driver,; 

Briggs, Barnes, et al, are totally inadequate . Many of these comrnen- / 

taries have long explanations and notes headed "A Psalm of Lamentation," 

"A Psalm of Thanksgiving, Sacrifice, Dependance, Persuasion, etc." The 

usual popular distinctions made by the se philologists are{fsalms of 

Adoration e. g. 146, Thanksgiving Psal.J.n 103, Supplication 86, and Con-

fession 16 or 35. But in all cases the~gentl emen have refrained from 

confiding to us the meanings of these categories--justifiably enough--

it is not possi ble--much l ess to arrange them i n order. There can be 7, 
no differ ential~ As Puglisi points out, "Classific ation by this meth-

od (content) alone is bound to fail miserably because prayer may be 

at the same time petition and thanksgiving, confession and intercession, 

an act of hwµlity and simple expression of obedience, or a complete 

expression of the surrender of the will. And it may be confined or 

extended to one or more of these contents without essentially changing 
l 

its character. 

(Page 151--Prayer) Father,Faber in his "Growth of Holiness," 

describes how prayer may pass from intercession to thanksgiving from 

thanksgiving to praise and to petition without undergoing thereby any 

change in its inner nature which could entitle us to distinguish it 

into various types. And it has occurred to all of us that the order 

l. The method of the higher critics is invaluable in arranging 

the literary morphology of the text, its chronology when possible and 

the determination of the original and its addenda. (But this aside fran 

meaning and the evaluation of meaning.) 



need not be that--that e~otions follow more frequently with no order, 

or an order we have no~ yet been able to fully understand. 

But we need go no further than the Psalms themselves where fre-

quently the ,~st changes his mood from verse to verse. (Psalm 57 or 

69 etc.) Nor can this method account for two elementary occurrences in 

prayer one of which is presented constantly in the Psalms. First, the 

fact that prayer may be without cohtent, and secondly the cons tant pres

ence of the paradox of emotional polarity! The implications in prayer 

of a feeling of humility on the· one side and being God himself on the 

other, (Otto, "Mysticism of Eas t and West , p. 183), exaltation and de

pression, a sense of great power and a feeling of helplessness, the con

stant and continuous implication that every emotion .seems to be correla

ted by its opposite in a closel y placed context. To the extent that 

subjective prayer is eiootional this difficulty must be faced. The para-

t'n oF 
llel paradoxical :p:roblems a6. N.lie consciousness~multiplicity and unity, 

voluntarism, jquietism, and the sense of being and not being in subject

ive prayer shall be considered later in the discussion of the philoso-

phies of aature of mystical prayer. 

Other classifications of subjective prayer have been made by e~~ry 

representative writes"on religion. F. Heiler (Das Gebe,il and N. qUer
/ 

blom and van Her Leew mention two types of prayer. "The mystic and pro-

phetic". The difficulty here is also that of a differentiation. The 

f. 

\ former type is one in which according to these writers the subject 

turns from the •outward" and casual world and withdraws to the Divine ~ 
which is a ppa rent J.y within th em. The second type they identify as 8l1 emo- e,j. ~ \ 
tional explosion, a positive assertion of the need for any of the peti- Y'rb( 

~WkJ tioned "ends" which are usually social (involving the ska.ring of the 

blessing by others) for example the plee for "salvation, grace or happi-



n€ss11 , the difficulty he::i.'e is also t hst 01' a differential. 

Prayer may be both II mystica.111 
( in this sens;) and prophet-

ics l or neither. 

An equally popular h istoric o l division th h a11 , oug equ~ y, 

e prayer 01 me ite-unreliable , is the tnofold ment1· on o.L-" th 
11 

,.., ct· 

,, ~entioned by Le Combe tion end the prayer of" the er"1ot1·ons." (r · 

_ .., :ns · oo, involves the previous-in relation to 1,Jne. Guyon!:). Tt • t 

ly stated fallec;l of' the content me t bod, "I'here remains the 

necessity for devising some other ffi Bthod of a pproach. Be-

sides the methods of modern p sycbology which vary acc ording 

to the schools, there is the appro ech employed by bo th Otto 

(Das heilige) and Puglisi (Preyer). This method attempts 

a more . comprehensive anelysi s than either psychology or the 

content method cBn al low. "The classific8tion of prayer,.·. 

cf:n therefore be s:crived at only by a wide survey of its· 

varied phenornenB comb ined with en observation of its func

tion ..... We rnus t the ref ore conce·n tra te our at tent ion on 

those activities of the spirit ~1ich produce prayer and sus-

tain it ...... The modern classific8tion c£psychice l activi-

ties tells us of the activities of presentation, judgment, 

and w i 11'iii: ! ttn::, ;.: F,J 1s ye ha leg ii; ra l 
A 

similar course should be followed in the analysis of prayer •••• 

Life demands above all else its own preservation and the 

will searches for the way of salvation. The intellect (judg-

ment), craves for the light of knowledge. Tb-e activity of 

presentBtion s eeks embodiments of beauty. And all this takes 

place not in succession, as many have thought, but simul-

1 : Pu1 /is/ : PrtJ yi r-: IJ?E f. 



taneously according to the individual disposi tion end sta te 
l 

of the spirit's development.n 

f uglisi ' s development from this beginn ing is not un

like that of Leuba end Pratt . lie accepts the distinction 

betneen t wo ty pes of n eeds in prayer--those gr ow ing out of 

external me. teriel n eeds and t nose mo tivated by the "mystery11 

about him. But hi s deve lopment is not tha t of description 

so much as an expl 1rn et i on of motive , wl:Hch gr ows and devel

opfSwith evoluti onary progr es s. Due to this perspective he 

arrives at a more c omprehens ive and accurc1 te methodolo9'. y . 

The mot i ve of religion ond pra yer he f inds to be rightly 

enough ncoordin ation" of knoi'lledge and experience which he 

edmits to be dominated by tb ree re pre sen t otive categories; 

Sacrifice, myste ry, end prayer , the l est of which he real

izes embrac es the preceding two. In this proce ss of "coor

dination" he discovers the majo r t ypes of religions behav

ior (including praye r.) 

The prayer c ate£ory he finds to be dete rmined by its 

function. 11 In this coordination v1e may see physical remed

ies by means of wh ich religion seeks to rega in lost health 

or to~rotect the body from the attack of illness. There 

vie find intellec tual remedies through wh ich by means of 

myths and revealed doctrines they direct human hopes to-

ward an ideal life. Here also ere II mora 1
11 

remedies which 

1. Puglisi. 

Discussion in Chap. VII, Types of Prayer. 

/0 , ■ 



religions have introduced with th • e revelation of lews which 

aim directly at promoting and arousing love of h w at has been 

recognized as good and just and hatred of what has teen con-

sidered as unjust, b l ameworthy, and SJ.'nf·u.1- L 1 . ast y there !!Te 

physicel-e£sthetic remedies where coordination and contact 

with the Divine are sought t h rough d:cink, dancing, sacred 

imaf:.es , n~s$-tic exerc ises , pha llic cults, temples 8nd mu.sic. 

These functions of relis ion% re ssed and~illuminatyd thrpugb 

prayer. f.rorn e pure And simpl e exp res sion of the liberation 

and preserve tion of t he m8teria1 li fe of the individual e.nd 

society emerges that t ype of pr e.yer v1hich we rnay---na ll eude

monistic." From this same e,ctivity s prings at a second stnge, 

~- , itth the rise of the ethical c once ption of the div ine and :tts 

relations to the vv0rld. 'rhet ethic Bl prayer wh ich is a high 

exercise of love and therefore of kindness and justice in 

social life. From menta l activity in which man in his st

tempt to rati onalize the irrational, to conc eive the incon

ceivable, to penetra te the tremendous mystery, stands as 

he prays perplexed by the power of truth end adores in the 

Divine that supreme light which libhtens his own conscience, 

there comes into being poetic pra yer. Lastly from the con-

templative activity which allows man as he prays to distin

guish what is holy from what is fearful, to press on more 

and more toward the Divine. (.Conceived as the sublime in

effable beauty), We see emerging aesthetic prayer with all 

the exquisite crea.tions of liturgy and sacred aRt which 

I/. ■ 



accompany it. 

It is apparent that tho eudenonist1.·c t ypc of Puglisi is syn-

onornous with the objective typo montL·oned b Y the psychologists. 

Thwir subjective cat~gory he e.nal~zes 1.·nto th" ;J' " remaining three "hich 

might be considered further since mysticism as a category of prayer 

must lend its~lf also to these discriminations. 

CON'.JITIONS OF AESTHETIC P!lAY6~. 

Although this type of prayer may in its valuo attain sublimo 

and infinite qualities, it is comparatively not difficult to iden

tify. It obviously employs the concept of beauty or any of its 

varied exp~essions as chief objectiattention in devotion. Puglisi 

ril?lltfully points out the close association or ert end religion but 

"i.s careful to agree \7i th Ratzel and J. •11. Hove r in the religious 

origin or art n0glccting tho exa f!;geretior.s of Fries end De wt>t,te. 

(Frios: Religion as the:, fe cul ty of disc overing the eternal in the 

beautiful) (De Wi ttt>: Under-standing religion e s a compound of two 

elements, truth and beauty.) 

J. W. Hover in his "Die Rel i gi ono~i.hr ·;1erden1 ihr Sein, ihrl--
, / , I 

Warhei t, Stut-tgart 1923, 11 illustrates the religious origin of the 

dance and drama which as he points out are sit9ply C8remonies, sym

bols of di " ins revelation, means of attaining a complete expression 

of prayer. On• necsd but recall the ecstatic dances of early races 

or those or the 

Christian s•cts 

Shap,-nists or Dervishes, or those of the Gnostio 

or of the Russian Chi\iasts or the Persian mystics 

or th• DionysiEl.c festivnls to realize ho" they all contribute to 

portray pray8r, the central function of roligious activity • • Dance, 

IZ. 



music, song, arc therc,fore only an uncor.scious attempt to portray, 

by plastic and pictorid ~rt th "" h roui:r, t c sensations of profound aes-

thetic emotions, what prayer cxpr 1 d essee ~ss a equotely throug.h words 

(or no words.) 

"Tho ststcmcnt of Ratzel (the ethnologist) that art everywhere is 

fou:cd associf.ited with rcligion--s.nd can maint!<.l.in its lire only through 

it, is not dc~iv~d from an external knowledge of the facts but trac~s 

back to their inmost roots those le,1s of harmony 'llhich cause contemple-

1 
tion, adcrAtion, and prayer to be inscparablv in the human soul .••.• ~ 

"mat l'fo s::-e specivll y c,.~cl!)rncd about is the fact that aesthetic p:-ayCJr 

srises from thi0 union. The unexpe cted , the surprising, the overwhel

~ing, the marvelous, the enthr~lling era quulities of the nume~ous. 

Admiration, contemplation, su :rp1-izc, wond6r, cnthusiq;m l0ad to venera

tion end edo!·ation--( This is not wholly true since emotions hnve no 

sequence.f Trout: Religious Behavior., but enough so for our purposeiJ 

Let us recall how tho hero, the wond~r work~r, the king are rapidly 

transformod into mythical huroos, into objects of adorRtion, into demi 

gods or even into deities incarnAtc. History teems with such instances. 

The mere perc~ption of something which 8Urpa9s~s everything else in 

beauty stirs to adoration and an attitude of preyer •••••• Eesides the 

feaction or "delir.;h-t and torment 11 ,,hich is experiences in the alilsthetic • 

Puglisi finds a creative impulse to action. When Moses desires to 

hear the voice ot' God on behalf of his people he withdraws to th• lofty 

• The mys+ery of God a.nd his own mission in the world peaks of S ina1.. ~ 

l• r:i the solitude of an oriental landscape. Mois reveAled to Josus 

1. Puglisi, P• 170. 

/ .1. 



hemmed is celled by ~lla~ to b th M · h • • e e ess1a . nenr a solitary mountain 

close to Ml!:cca •• • .P.nd so besides these a. countless host have learned 

to fi nd on high mounte.in solitudes or in shady vallEiys as they geze 

over a strotch of mountain or ple.in the ineffable emotion of aesthetic 
l 

prayer." 

NOETIC PRAYER 

This type of prayer will not lend itself' to a s definite e.. cate-

gorizatior: es the ~es thetic, thc: oudemni.stic, or the ethical. Jeremy 

Taylor (Life of Christ 1649) describes noetic prayer as the transition 

from "intense meditation to the.t contemph.tion which attains to tho 

vision of' the w· onders of God, as the human soul enters th«i realm of 

divine light.'' Von Hugol (The Mystical Eltim~mt in Roliir,ion) from 

another angle doi'in11Js it as "The renovation and purification of tho 

soul in a wider life gained by contact with the eternel source of 

strenr:;th." F. O. Bcith (Study or Prayer) identifios it as the "well

ing up in the hes.rt of the divin<:i Presence where; it is 
11
fel t as the 

spring of wisdom." History lends innumerabl e examples of this type of 

prayer: 

Bianco of Siena---

What is prayer but upward turning 

Of tho mind to God direct 

By the gracious touch of God1 

Wne.t is prayer but reental yearning 

Hearts joy , light of intellect. - • of Proverbs ere of this type•• g. 3/5. 
The hortatory portions 

1. 



"Trust Jehovah with all thine heart and lean not upon thin• 

' 
otvn understanding. etc." 

"It is what Robert Barcley call~d- intuition of the highest know-

ledge issuing from the spirit of truth. R • i a .ecogniz ng Go es he emerges 

from the depths of his soul he calls upon r.is li~ht end his truth for 

this life. Thes~ descriptions of noetic pray¢r enable us to understand 

that it is in reality tho expression of e.n intuition of the divine won

ders by means of which man, as he prays, entars the roelm of the prime 

source of intellectual light. He loses himself in the Di,,ine .•• , It 

is clear that the dominant note in nootic prayer is tho impr~ssion 
1 

of light ,,hich man receives as he prAys. 11 

"Thou dost iJ ]uminate me in thy light. Thou heat mAde me know thy 

truth. TllOU art that li ght above every light, with which light 

Thou d ast giv~ to th() eye of the understanding supernatural light ••• 

In the light of faith I gain wisdom, •.••••• Thou art indeed wisdom 
2 

itself. In thy li ght Thou dispersest darkness, etc. II 

The vision in which light predominates is the vision given by 

noetic prayer. The li~ht is intellectual rather than aesthetic and 

that is why it . can be identified with (its opposite) darkness. Among 

1 
· 1 oppr .. ssed by the consciousness of their own darkness sous grievous y ~ 

and attracted at th• same time by the irresistible fascination exer-

. a none hes described this attitude better 
cised by th• light of wis om, 

.f'r-ied l'";c,h . . . () 
than E.!.!~-•nzi~k Nietzsche in n1.s • 

1. st. Cathorine of Siena, "Dialogue of the Divin• Providence, Chap. 

167. 

2. Puglisi• 



"Ieh will dich kennen unbekannter, du tief in meine Seale greifender 

Mein Lebon vriu e1.·n St urm durchschweifendar, du Unfassbarer mir 

vervrandter! 

Ich will dich kennen selbst dir dit.mcn. 11 

"It is no mere chance that countless prirni tive gods arc worshipped 

under the symbol of light, nor that the ancient mythology has repre

sented the sun as a wise and all-seeing being. All the gods of Egyp t , 

Babylonia, India and Persia are not only powerful but are also clothed 

in dl!zzling light. "Glory to tbeo who dost possess the most supreme 

understanding, 11 runs a Buddhist hymn. 11 Puglisi cites a supreme exam

ple or noetic prayer as that of Ruysbroeck: 

'~ew men attain to the divine contemplation because of our 

incapacity and the mystery of the light in which contemplation 

te.kes place. But he who is united to God end initiated into 

this truth can unde r stand the truth of himself, because to con

ceive and understand God apart from any symbol end as He is in 

Ries elf is to be God \Vi th God without any intermediary and with

out any othernGss from Him that can possibly become an obstacle 

or a source of error. He however who would thus understand must 

die to himself and live in God, and then he will turn his fee• 

toward th• eternal light in the depths that lie et the back or 

· t h the h1."dden truth reveals itself without inter-
his spir1. 1 were 

mediary. For the Heavenly Father desires that we should see and 

that is why He is over saying to our inmost spirit on• deep un-

fathomable •lford end nothing else. n 

r fo
llows in evolutionary sequence th• eudem-

This typo o prayer 

onistic which stri~•s merely for material power and transcends the 

---~-·-·- ---



I 
'(\UM~C'IOllS 

"experience of th ~ 
e num,2ous as a supreme beauty 11 beyond the encircling 

wealth of irrationalism it reaches so that it might prosent itsHlf 

be.t'ore the throne of Divine Wisdom" 
1 

From this account it is ~-nder•d b 
•

0 ~ reasons ly cl~ar whet the nature 
/ and function of nootic pra.yer 1.· ,,·--- · th d d s_~-1:z-: • e n c: e an petition for intell-

ectual truth, li ght or wisdom coupled with expressions of gratitude 

after it has beon rec~iv©d. 

'rhere r~mains one fundrtmental cate t?;ory of pre.yer not yet considered: 

Ethical. This prayer exhibits three distinct principles (Puglisi, P• 199) 

1) Secrificc of th e individual for the comr.1Uni ty. 

2) Complete submission to or union with the Divine Will. 

3) Heroic acti on for the vi ctory o '.' good over evil. 

(It ','i'ill be notic$able that f ac tors l and 2 are also presunt 

in aesthetic and noetic pre.yer while 3 is distinctive.) 

The idea of individual redemption is gradually transformed into 

th~ idea of the: r0dempt ion of the community and in universalistic re

ligions the redemption of humanity. Tho growth of this idea is due 

primarily to their being conscious of universal ethical principle not 

limited by historical phenomena. 

It is true tbat "lang;u8ge and religion are the strongest links 

that bind the individual to the community, and prayer is then th• 

great collective voice praying that all may r$ceive those very bl•ss-

h l.·nd1.'v1.'dunl had vainly asked for himself alone. When ings which t e °' 

the individual h~s a lively sense of his inseparability from th• 

it hi aspirations are no longer restricted to 
world and the commun Y, s 

1. Puglisi, p . 193. 



his own liberation. I h" n is fervent desire to overcome the limit~tions 

set to his po~er and knowledge in his yearning for salvation and for 

light he finds in the commun1·ty, d • • an in humanity a motive that he had 

never known before for religious emotion and ethical prayer. 11Ex,:imples 

of this prays r are! with out numb"r. Th ~ ey are present on almost every 

page of the Prophets and Pray~r Book and subsequ~nt historical mater-

/. / ial. (Examples: Joromiah, Amos, and Isaiah -: -•-.:..i' •) 
-- ---

The most elemantary forms of ethical pr~yer seek for the indivi

dual power to carry out what he is taught. They seek the assistance 

of higher powers a gainst. tho spirit of each and against temptations. ~ 

They seek for him strength to subdue evil inclinations and selfishness. 

to have paticnco, love sacrifice to his own brethern. While aesthetic , 

noetic and eudemonistic prayer may concGrn thems~lves only with the 

good of the individual , ethical prayer docs not fulfill its function 
I 

unless those values are attained for the purpose of the collective 

life and in many cases with th~ sacrifice of the individual if need 

be, who has asked to receive them. When this type of prayer becomes 

subjected to the element of surrender and trust, there is frund the 

sec 01d clement previously mentioned. 11\1/hen prayer is made for th• 

identificqtion of the struggling human will in th• Divine Will in full 

consciousness of the ethicsl value or action, the legalist and mechan

istic formula of lower types of prayer are already transformed. 
11 

Th• Egyptim hymns to ths majesty and loving-kindness of ths gods 1 

those of the Babylonians to symbols of the order of goodness in nature, 

h 1·nvokes Varuna, or the Peruvian who prays to the Vedic singer w o 

Pachacamac all imply this ethical vein. 
This is th• negative aspect. 



-

The individual sacrifices 
or is willing to sacrifice himself, is anxious 

to submit his will to the larger w1.·11 
of the universe. There follows 

the positive assertive ethical prayer th1:1.t which "tends to become an 

instrument of moral elevation for the individual andthe community. 11 

It i 11h • s a eroi.c exaltation and a winning of life's ethical VF.llues. 11 

It is the dynamic opposed to the stat1.·c 1.·n t prayar. I is not the primi-

tive asking the will of God apart from the will of man be dono--so 

h • t • •h muc es l. l.S u •;! fullne ss of God's nature .... in the unalienable rights 

of human personality. It is an ener getic and active optimism." Among 

his:jort~ p~rsonalitios imbued with this attitude and its oxpression, 

Puglisi cites: Akhnat~, Moses, Jesus, Lao-tze, among tho mod•rns, 
/ - . 

<.:: 
Malvidia, von Meysenherg, Laibnitz, Rousseau, Gci.the, Emerson, Ruskin, 

Ami11l, Beotbovcn, iv1azzini, Packer, Taf!;ore. 

This prayer, ignoring visionary aestheticism, th~ nogativo theo

ries of the world, the "impracticblo II in noetic prayer, passivo quiet

ism, adopts a "creative activity stopping forth to meet evil, in order 

to attain ideal lifo even though it be through pain. 11 
( It is notice-

able at this ·point that Puglisi dee.ls only ,1ith tho ncgativa aspects 

-rAe. 
for . sake of comparison or aesthetic and noctic prayer. The activating 

II 

positive functions of these are oqually apperent just as th• negative 

phase of •thical prayer--(s~ok~ng thG good through non social activity) 

but it is necessary to adopt some basis of analysis.) 

TFTE NATIJ:~E OF RELIGIOUS :/;YSTICISwl AS A RELIGIOUS CONCEPT. 

,_ d 1·n mi.'nd, 1.·ndicating in somewhat cursory ¥fit h this bacl\.groun 

· hi h mysti·cism grows end from which it gathers fashion th• soil 1.n w c 

strength and finally flowers, transforming th• rugged elements of prayer 



from whicr. it sprin~s 1·nto ·t b 1 sown trenscanding absoluto, we are now 

re~dy to consider a little less superficially something of its nat

ure as a religious concspt. 

The ''Mystics II th11mselves have •.vri tton at longth about their exper-

e-;incc l'.lnd in th6ir pr"lY•i·s ::11•u, found innum~r~blo examplfls of' thei:r ~x-

pericnco. Inasmuch ,3S the mothod of tliis paplllr i.s critical retncr than 

descriptive, space cannot be giv~n to moro than representative i!lst,}nc- / 

o5 ar ':fhat tho mystic describes. Illustre..tive material is acccssibl• 

in th• world prayer litoc.,turc of which the following bibliography of '7 / 

prayer hBs proven suffici~ntly comprehensive for om· purposes: 

CHINA: Livr~ dos Vers (G. P~nthier) Extracts fro~ sacred books or 

Per sia, Egypt, .:~ssy1·ia, 13nd Chi?:1e. : Pari::1 1872. 

EGYPT: 

INDIA: 

PERSIA: 

E. ~ . 9udg~: Books on Egypt and Chaldea, London 1909. 

Plato: Dialogutts, Jowett , Oxford 1892. 

Plotin.,Js: The Enneads (s. MacKonna.) London 19:n:7 • 

~i~ Veda A Langois, 1B72. 

p• v d K. F. Gcldner, Gottin~en 1923 • ...-D.- • .\l. g e "" : 

LitSdcr d•r lAoncho and Nonnon, G. Buddhos 1899. 

Psalms of the Early Buddhists: London 1913. 

Di• Bhadraoari: 
Ein~ Probt> bu1dhistisch--religioser Lyrik 

Lcipsig 1913. 

w. H. Shomerus: 
Die Hymnen d6s Mennikka--Vasoga, Jena 1923. 

~ Brahmania, Upinishads, the Pura.na: 
(Furthor editions OL 

Vide bibliography in index.) 

du Zoro~strism• (C de Harlez Paris 1881) 
• !~8CI"ti

1 
-Anesta, Livre -

BbBYLONIA AND ,~SYRIA: t H. _ Zirnmern, Leipsie; 1911. 
b 1 nisoh. Hmnnen and Gebe ai, 

Be y o J-



HEBRE','i : 

ISLA 1: 

Bi ble Old Testamont · , (Torah, Neveim, Kethovim): Hebrew 

Publishing Co., New York, 1926. 

S . Sin6er; Daily Pray~r Book of the United Hebrew Con-

grcgntions, London 1908. 

J. a~ Pauly, Sefer ~B z h 
1'\ • o ar: 

Michael Sachs , Deutsche Gebci tc 

f ~r Haus und Synagogue, 1a9s. 

1906. 

I 
/? 
! I 

an :,'fochcn und Festtagen '7 

R, Vultuce (English) Vi onna, The: Form!l of Pray1tr, 

Th ~ Koren : T t d • ex an ·~ransla tion, English Mohe.lll!!liJd , 

Ali--Lahvre 1920 . 

hloslimisch~s Geb~tbuch, Maulvi Sadr-ud-Din, Berli~--

Wilr:i.:,dor f 1928. 

CHRIS 1'I 11.HI TY: 

Eastorn: The Ancient Li-tur gy of Antioch Hammond, Oxford 1879, 

1/ 

Th~ Anci1Jnt Church Ordvrs, Csmbridge 1910. A,. I. Mc Lean. 

Liturgies: Eastlllrn a nd -:iestorn, C. E. Hammond, Oxford 1878. 

The Gr1tek Li turgi~s, C. A. S·nanson, Cambridge 1884. 

V/estern: The Book of Com!non Prayer of 1662. 

The Book of Common Prayer Administration of' Sacraml!nts 

and other Rites, Protestsnt Episcopal Chul'ch of tho u. S., 

1885. 

Book of Church Services (Congr~gational and BRptist, 

Boston 1922.) 

.Ritual of Methodist Episcopal Church, New York 1916. 

The Unitarian .American Assocl0tion Service, Boston. 

Further investigation and an excellent list of Personal Prayers 



can be found in Pu~H ,.,-1 0-
0 

• · - - , • .ayer P• 269. and (Cohen,)tc. A repriisentativ• 

account of the history of' Mysticism tog~'Pher 
-v with illustrative material 

and bibleography has been published recently (1931) by Margaret Smith, 

London, MacMill~n. 

Besidos tho historicel textu~l cr1.·t1.·cs or u t· • ~ ~1ys 1.c1.sm, those most 

c cnc~rnod with cla.3sific6.tions hav" be~n of v thro~ major types: That 

large group of enthusiasts .~_nd •=- possible practi ti one rs whom, for want 
I 

of a bot tor name, may bv call cd "Romanticists II and tho psychologists 

and philoeophers whosri approach is purely acadamic, ,foile the oval-

11 II 
uations of th~ !tomantici.sta ar~ stimulating and 0.t timas sug,~cstive of 

deop feeling thGy hav" not been h~lpful aftar critical analysis, due to !b 

inaccuracy of expres sion &nd incompr~h onsivencs~. Thus Mar garet Smith, 

(if an uncomplimenta r y all'lsion to a woman scholl'ir can be madc)in her 

"History of' Mysticism, 11 whilo11 v,tlid in her division of 1\ystical as 

an attempt "to es+.ablish a consciout1 rolation with thti Absolute in 

which is ;joined th«> p ere onal objoct oi' love 
II 

into the, tbrue uni vcrsal 

psychologi:1al processes ( 11 the Mystic '17e.y 
11
): 

"Purgative, Illuminative, gnd Unitive 11 (which follov1 in temporal 

order as the individual progresses, is l ess clear in her evaluations 

Which she somehow trensmut~s into the following 
of these processes 

four elementE: 

1) 
"~'h• m•ans by "',h1."ch a man can receiv:-c direct INTIJI'rION; J. .. " 

1 t . of God, by ~hich he perceives things 
knowledge and rave e 1.on 

., 
hidd•n from r•ason. 

2) ~INITY 0~: ''Mysticism assumes men is a p arteker 

if h• is to know th• Divine; only if th• 
of th• Divin• Nature 

p.r..lv


self is real can ·t k 
l. no\, reality." 

3) PUR!r.?ICATIOH: ----- "M t • ys i.cism assumes that 
none can attain 

to the knowledge of Goj 
except by purification from solf." 

4) LOVE: - The gui:lo on the upward path of th11: mystic is 

and must be 1 ove. 11 

It uill be Apparent that no att empt h 
,as been made here for cate- ,r/ 

gorization, much l ess for evaluation. 

we discover, 
11
if we ca!lnot follov, them ( the 

what they seek to tell us
1
it is becAuse few 

are prepared to pay the 

an effort is made (Epilogua) 
~/... -

mys t,ic) /I cannot understand 

pr ico, for th~ way is lon.~ 0 nd h d 
J C\ ar ...... , 

Are the mystics right~ Yes 1·r 1't ma • h t 1 
i , ens in a or, area exper-

i e nco her~ end now of what v,e cell Etcrni ty". 

A constructive scientific evaluation or this passage would be 

difficult. It is the business of the scholar to understand, at least 

not to admit, his initial incompctancc, of never being capable at any 

time of understanding. "\?'hat is implied by "right" "real" and "Eternity" 

is particul!rly vggua. 

H. G. Enelow in his ''Mysticism of the, Psalms (p. 56) is less 

specious: 11What _formed the Mysticism of the Psalms? I shell name the 

following element:1: Enlightenment, yearning, tho s~ns11 of' Divine 

Presence, and the joy of it all.'' Vlith the exception of the third 

charal:wt;eristic, which is common to all prayer, this declaration is 

unintelligible. No definitions Collow to aid us in any attempt at 

methodology. The conditions namad appear to be psychological condi-

7 

1111 



tions and as such d eserve something f .d . o 1 entification if they are "ele-
men t s . '' Equally baffling is R■ N T . , ( 

• nne 8 In Tune ·.,i th the Infinite, 
p. 40.) "It ( '" t Ntys icism) is e ST.>ir1.· t 1 • ua s~nse op • i en1ng nwardly, as the 

physical sense s open outwardly and b ecau so it has the capacity to per-

ceive, grasp and know th e truth, we call it i·nt ·t· " u1 ion. (This intui-

tion being synonymous with "M • ' Ystl.Cal Consciousness.") 

The attitude or cui·rent psychology concerning intuition of this 

type is here pertinent. "To th~ scientific student of psychology, 

intui tioniam seems to be r a orr.i of infantilisr.i." (D. M. Trout. Psy-

ohology of Religious Behavior, 1932, p. 270.) Mm·e comprehensive but 

also indjfinite is C. Montefiore's pr•fac• 1• 0 11 .., ._."' his Mystical Psalms" 

in which he offers thr t f e0 aspec s o mystical religion : 

Di~ec~ c ommunion of man and God. l}' 

2) The activity of' both man and God 1.· th i n e exper ~nee. 

3) The extra -ra tionality of this experience,w;,f11 of these 
mY>7icJ. t-/e~ 

elements (remin isc~nt or James) he is able to find in certain of ,f 

the Psalms not however \'Ii th any attempt at p r eciseness of inter-

pretation. 

"Systems" such as thes0, however, are of no mor e pragmatic velu• 

to us in seek:ing a method then tho mystic's o.rn descriptions of his 

experience. Thus: Plotinus' Enneads, 
11

Now often I e.m roused from th• 

body to my true self and behold e marvellous beauty, end am particular-

ly pursueded e.t th• time that I belon~ to e better sphere, and live a 

supremely good lif•, and become idem ti cal with tho godhead and fe1st 

fixed therein attain its divine activity having reached a plane above 

the \'lhol• intelligible realm.'' "And agaia novr 1inoe in the vision 



they were not so but the se~ r was 
made on~ with th~ 

w seen, not as with 
aomething s~en, but as with 

something made 
one with himself, he who 

has been united with •t 
l. rnight, if. he 

image of the Divine. 
r~mcmber have by him some raint 

tions within hims@lf either as 

He hi~solf was one in the 
vision, with no distinc-

regarded himself or t th" ou er 1.ngs. "There 
was no movement of any sort. in hi 

• m, nor was emotion d or esirc of' any 
outer thing; pre s ent in him af't h" 

er is ascent, not in reason nor was he 

himself pres ent to himself 1.· f 1 
I may so exprllss it. 11 

Or the Sufi (Ab~ Sa'id) 

II 

I a m Love a nd I am the Beloved; and no less am I the Lover, 

I em Mirror and I a rn Beauty; therefor~, behold m0 in myself. 

Love r, beloved, and love are one at last, 

And J1c, the One, the Real is all in all." 

Or Al Hall,' s 

"I em He (God) \'thorn I love and He (God) whom I love is I." 

To modern psychology regardless of its method if it is a "descrip

tion and classification of psychical proc.,sses which are directly con

nected with physiological proeesscs and which, therefore, obey the laws 

of the body mechanism, and also a description of' the \Jay in which pcr-
2 

sons think and act, 11 then its findings cannot ba overlooked. 

1. Charles Bakewell, Source Book in Ancient Philosophy, P• 386-
391-2, Scribners, N. Y. 

2. Pratt, p. 456. rd,j,~1.4, C,,,sc,ovs>J8~5 

Mc Dougall, Body and Mind: Intro. Methuen, 1915. 

Calkins: Intro. to Psycholo~-

Coe: Psych. of Religion, Chapt. II. 
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The rela t ively current •~ork r th ~ 
o e new schools the ''gostal t rs1d 0t1v ., 

th "b h • • t II . 

e e a.vi.or is ~ .,.- h,i R not contributed thus far in an analysis of 

Mysticism. The earlier investigations of Ja r.1es, (Gifford Lectures) t 

Leuba ( The Psychology of a group of Christian Mystics Mind N. S. 14/ . , 

1905--p. 15-27) and Pratt have definite results which sho.11 be cited. 

While van Hugd (1905) and Delacroix in their precise accounts in which 

they employed the psychologicnl-historical method, hav¢ contributed 

!argely in securing parallel motivations in this representative period~ 

There has baon developod thus far three types of explanation 

growing out of differ~nces in method which in turn, ~s Pratt points 

out (p. 443) (Religiouo Consciousness), r~stif' upon the individual 

psychologist's interpretation of the nature of the universe: 
The r o is 

first the point of view which accepts a supernatural. This group, 

ti (vide A. B. Sharpe, "Mys t icism, its true Nature and Value
1 London: 

Sands, 1910) is willing to claim that, in the mystical experience, 

the soul of the subject directly contacts the Divine or Supernatural 

l.·t Mhfttever hos bean its petition, which it bring! and receives from "a 

back to the world of men. Such an experience it is willing to accept 

as miraculous. d • altogether the existThe second poin·t of view' em.es 

(Leuba: Psychology of Religion.) •nee of a supernntu:ral universe , 

.2.C 



or if there is any it does t 
no operate in human thought. 

Exp 1 Ana tions 
of Mysticism from this s rurce arc based 

on purely the Usual clements 
in human behavior complexes es th ey may be. -

Grotesquely enough, there remains a third 
perspective which is 

that of both preceding groups and neither (Underhill 1-ly t· . 
, · 1 s 1c1.sm, P• 3) nor 

do th~y deny any d1.1'3lism in reality ,· ever ythin~., · t 
b is na ural; tho super-

natural being e. type of the nat11 ·--al. "=-- t th th 
• _ , i rna e eologians call the 

supernntural is ~crely more of t he •,R,atur•l". Th · 
c. ,ere 1.s an unknown which 

is not supernatural, it is rather tho unknown pert of reality (which is 

identiried with the nl¼turnl) inasmuch as they hope to finally know it 

through that medium. 

Boutroux, (The psychology of Mysticism, International Journal of 

Ethics, 11.-VIII p. 19-1-) wh o has a similar position, states, "Is there 

for us as conscious buings, besides the individual life, a universal 

life, potential and already in somQ measure real? Is our ~eflectivo 

and individual consciousness according to which we arc external to one 

another an absolute r~ality or a simple phenomenon under which is con

cealed the universal interpentration of souls within a unifying prin-

ciple?" 

The conclusion from this attitude is drawn that the mystical ex-

perience is simply immediate knowledge of the real--the natural. Miss 

"It 1·s notorious that the operations of th• average Underhill explains, -

Unl.·te the self not with things as they really are, human consciousness 

but with images, notions, aspects of things. Because mystery is horrible. 

the most part, to live in a world of lE'bels." 
to us we have agreed, for 

what th• world knows as reality is in 
So, Miss Underhill concludes, 



~ 
f'act only conventions of' 1·t tr 

- rec. l y • The mys tic is he \"lho has direct 

apprehension of the natural or 
r~nl world, so tha~ whon he speaks h• 

gives not conventions~ but th~· 
1:mmediatc knowledge or rtiality. He is 

Able to do this by exercis in_P- t.h<e "myst1.· ~ sans•" 11 
~ - ~ which has att~chments 

to emotion, to intellect, and valitionAl li'fc of ordinary men." Sic. 

Professor J~mes, although employing more • t · r· scrien 1. 1c methods, arrives 

at somewhat similar conclusions. (Pra+.t) "The mystic contacts an 

al together other dimension of cxi stence 11 (Varieties p. 428 • 515) which 

in the mystic revelation (Journel of Philosophy VII 85-92) is A lower

ing of the threshold of consciousness whi:::re what is in the subconscious 

comes sudd~nly into full consciousness. But the vari,rnce or these 

groups in their interpretation of reality is or secondary importance, 

i'o1· our pm·poses. ( .VP. need not ponder the philosophy of the psycholo-

f!,i st5" ~ there can be discovered in spi tc of th0se variations certain 

fundamental psychological aspects which they cnn all agr~e upon. (Th• 

least comr:ion denominator of th~ir differll!nco11s •) 

LeubaJ in his rnest~rly esss.ys on the Psychology of' Religion, P• ---
300~ discusses at length the fallacies of' ell three groups, particul-

arly James who has erred in "confusing 1pure experience' with elab-

( 1·mmcdiate t:xperi enc•) It is because of this orations of it ••••• 

1 . • myst1.·c1·sm as an aspect of' th• Absolute--
error that he ·110.s a be 1•!ver 1.n 

· t d that error because he wished to believe 
or one should say he commit e 

1 
• II 

in a mystical revelation. 

'' • 11 • of the mystical effort., is the 
For us as with LeubaJ th• direction 

thing most worthy of notic•• 

1. Leuba.J P· 308. 

It might b• spoken of as a manifcstntion 



of the "Life-energy, 1~ _ / 
the E l an vi t a1~- . 

dete r mine the c a· . ' he 
1
mriortant 

thine t~ do is to 
on l tions of thP. mani fes tation • 

known inor•c, fu lly . in order th "it it may be 
Puglisi i n hi s deter:aination 

by finding i t;s of the n 1:,. ture of 9,..,ayer 
s pecific function o ,- "'r ~,,:, esses a 5 ·.· ·i 

P 

im.i ar attitude. 

sychology in its Va ried investigat· . tons has a gre 8d •11ith James in 

accepting as qualiti es of .mys ical experience the fol lo•n 1·n", 

h

. h h " u c3tegories 

w ic e enumerates i n his ''Varieties of Religious Experience • tt 

1) Inefftlb i lit y. 4) Passivity. 

2) Transiency 5 ) I:n..rned i a~. 

3 ) lloe tic quality. 

IIis intc r p .re t a tio ns of th eir eti olomr = and particularly b is zeal 

for claiming for my s t ical states ./ absol11t "' ~ · ~ authority over the indivi-

duals to they c ome is not so readil:r r-i.eknowl ed~ed . (Gifford ' L. 

p. 422.) 1. " t/Iys t ical s tates when developed have a right to be 

authorative av e the kind concerned . 2 Th . ey break down the author-

i ty of the 11on-mystical or rational ~s tic consci cmsnP.ss based on the 

unders tand ing and t l1e s ens es alone. Psychology a lso in the investi

ga tions of Leuba, James and Pr·.,tt has accepted the general historical 

divisions of the wnys of attaining the mystic state offe red by various 
I 

world cults v arying again in interpreting t},em. The psychologists with 

the exception of Jarnes identifying them with methods of attaining vary-

ing degrees of hJpnotic trance wliile the uiystics, (Leuba IX-XI, Pratt 

Chapter XVIII) identify the:n as varying stages of communion with God. 

These conditions are viz: Purg:-itive, Illuminative, Unitive. For a dis-

States Vl
. de Pratt Chap. XVII-XVIII and the auto biogra

cussion o'f these 

h
. al d · t · of method i.n Yof'Ji Syste'.ri of Potanjali tr. by James 

p 1c escr1p ions • 

') 

m 



H. Wocdn, Harvard Univ. ·t 
rsi Y Presa 1914 (X 

, 1 II &- 384.), th,. account..!: cl' 
Senta Theresa I Marcill Bi • . 11 • 

\ OUl.J. Saints f\ut b. 
• o iography, Paris 1857 • ") "La 

\li•1Foundetions_;Le livro des F n • 
ou_.dflticns Caatl " 

./ 111 o.,, the Soul.", Mme. 
Guy.on (Lu v·h do Mme. Guyon 

vicJ o Bibl.} 
9 

In c anpering thr, 3 ~ two th d 
mo o s of gonoralization of definit,c sim-

ilarities era appsrent; 

James 

( Monism) Unity 

Noetic quality 

Ineffability 

I mmed iacy 

Transi ~incy 

i1iystics 

Unity 

G ♦ lo • G • ••• t • ( Illumine1tion 
( 
(Purgation 

Both ~mphasi Z<l· tho fina l stago or "unit~/'. Th~ r$mainine:; cate;-

gcri,,s e.ro not mutually exclusiYe. Both also mention th.., "nos:tic" 

illumina tion. The subj~ct by practicing rigid asc~tism (purgation) 

comes to find himsdf finally in a condition of illuminA.'c.ion whic}, is 

noctic in chP- racter. Subst1qucntly i n the condition of' unity he finds 
(I) 

the oxpctricmce, imrnsdiet•• ineffiblc and (transiont as so mnny mystics 

testify--in the l as t mentioned cRtegory (transitory) \'i'ith some degree 

of rogr~t. (St. TherosR I-a vit: 37.) Leuba, P• 107.) In other words 

these two approaches !Offer two separate a.ngleis of one expc,rience, 

coinciding in fundamentals. 

th functl.·onal elements in prayer mention~d by If ws no1n compare o 

Puglisi• definite identity will becane visible: 



SUBJECTIVE PRAYER (Pratt) 
(Prayer in General) 

Puglisi 
James 

Aesthetic) 
Ircmedi f1cy 

) 
) Trens:imcy ( 3) ) 

Mystics 

Pu!"getion 

Nootic ) Noetic ( 2) ) Il 1 umina ti on 
) Incffibility (1) 
) 

Ethical ) Unity (Passivity) ( 4) Unity 

It is apparent that ronditions mentionod by Puglisi are discorn-

ible in both outlina3. To b4!1g;in with a c onditior. of unity is implied 

in tho major r:;re.y e!;r divisions. 'rhe noetic sirnilarity is also idonti-

cal in all thr~o. fransi~ncy, a time el~~ont, has a 0parently bocn 

neglected by the mystic es en essontiv.l element in his oxp~ricnce--

its 5ignificence is purely psycholo~ical and thareforo does not engage 

his a ttcntion as an end, which to him muat be of r e] igions sil!,nifi

cance. Immediacy of James is reelly a a secondary condition of unity 

(immediate unity). So th~t in siwplification we find this possibility: 

Aesthetic fActor ) 
) 

Noetic 
II ) ( 

) ( 

Ethical 
II ) Unity ( Transient immediate. 

) ( 

Inneffibility fn ctor ) ( 
) 

Purgatbre 
11 ) 

or any of their c anbinations as mystical prayer elements• 

i t d immediate s.re basic 
It is obvious that the unitive, trans en an 

•~h"reas the noetic ethical ascetic 
elements of an ontological type"~ 

and the element of 
or~ cate~ories rather of epistemr.,olo~y. 

inef'f~bili ty "' ~ 

'-

<1 



There fol lows the more ner!=:i +-.,. .. . 

• • s ~ .... n .. enigma that the converse may also 
hold. Al so tha t even with these arbitrar y 

subtle fus :ing and attenuation which 
distinctions there is a 

permits certainty or little more than that there is this reality but 
hardly that it is knowable. Also there has not developed a differentiel 

of consequence to aid us in the 
ascertaining mystical elements aside from the subjective p rayer cate

gory. Where there he.s appe er c.d no coincidence in c anperison of these 

three groups (the lFJc k c£ parallels fo :" the aesthetic and ethical r£ 

Puglisi) we find in the same author, pages 175-215, further development 

of these categorie s ~hich identif~, them with mystical prayer, Thus: 

"Two paths 1 ie b efore that type of pri,yer ( sesthetic). On th5 one side 

it hastens toward the ecstsJy of mystic death and self abandonment •.•• 

On the other side it presses on to joJ' of life, (page 2~1) and "Froo. 

this vision of life which r ecognizes the voice of God in heroism in 

the beauty of neture 1 in ert 1 and science
1 

which calls the pilgrim to 

ever higher and higher forms of existence, emerges that ethical prayer 

which realizing the inev~teble necessities of physical life, the clRims 

of aesthetic feeling and the incalculable benefits of wisdom (the eudom-

• tbe rimer' arrangement te.ble ( of Pratt~ ( TlfMi 1 pz s 88 - ,..4 
Bven 1.n p J • ; <HJ·l....!..i.:..1..~ where obJective and sub i. + cme Jc~ - cf tJ-e mz:sta:1 1 .. ., • ...,,r"'""J7" 1· 

~ • -• ll'l ■ .. V t d I nevi t ebl--' one must rea 1. ze 
jective prayer cetegorie s are sele~ . e ~. ve ef'fects on the individual 
that all objective activity has su Jee l t hav e n. A. Trout (page 
and thot subject he activity may or mda!rrn? lty 111anything inside or 

• • &1 t o t h i s 1. 1.cu 1 • h 286) points out in reLerence t least an object since e 
outside the organise may become fa: mat· ngahimself 1from himself or any 

bl of dis 3 ocie. in in is imaginatively cape 0 
. th fore for one to engag~ 

part or himself. It is possible, er~ the; or not spiritistic pow-
rf t it produces,~ e worship for thee ec 8 ' 286 ff ) 

ers are objectified in the act. l 

,J.L 

n 



i nistic, aesthetic and 
noetic) £athers t 

- ogether and includes in 
itself all other ty-pes f 
--------_.;.;=::.._.::..:1._~:.:;:_~o:!.:!:_JP~r~a~y~e~r~, exalting 

and strengthening them." 
So that we are obligated to include these 

two categories also as 
fundamental aspects of the mystical. 

A 11 of Which has helped 
in identifying fundamental simulari ties to 

prayer but certainly 
not in determining differenc es. 

With this in mind it becomes nee-

essary to venture some other method in quest of th£seelusive elements 

or group of elements 

tent. 

by a further analysis of the nature of con-

Stress thus far h as been given t "d · · ( o irect1on" page :zlf) and 

nfluiction" (page / o ) of content in mystical prayer in the hope that 

this ·perspective might l end to a more precise and valid understand

ingi. Since we ha ve not discovered a differential t hrough this meth

od possibly it can be found by a further analysis of t he nature of 

the content which in turn may be tra nslated into terms of function. 

The content of all religions behavior is dominantly emotional (since 

the object of prayer is usually conceived as extra or non rational,) 

even though there are prayers of rationality. Obviously it does 

not follow that there are two types· of prayer, 1) emotional, 2) ra

tional, but it mieht be well to consider the nature of the dominant 

in the content of prayer from tbis angle• 

St. Paul's historical characterization based on this method, 

fal. th and l"''e" as the pivotal bases of prayer. mentions, "hope v• 

1 b t ed upon and reformulated Thia point of view has been further ea ora 

into current experimental ideology by both Coe and Ames : 

gies of Religion,) and also by Haydin. 

(Paycholo-

J} 



These foreg ing men i dentify 
r elgion as t he "consciousness of 

social values,""the revaluati 
on of values," or "the cooperative 

quest for the good life." c 
onsidering these three emotional fac-

tors, D. H. Trout (Religious Behavior), whose quoiation follows 
' 

attempts categorization within the narrow limit a tions of the thesis 

method: The word hai~ as synonymous expectancy, optimism, 

anticipation. Its verbal antithests are dread pessimism, forebod-

"Hope: 

ing. The preliterate who enlists all the mania, magic, spirits, fel

low tribesmen, wea·oons and any other available aids he knows to win 

a battle or capture a menacing animal, acts more or less hopefully. 

In like manner the incanta tions of the medicine man, the ceremonials, 

sacrafices and rites of th e priest, the prayers of the nrophet, the 

offerrings, s ongs and confessions of t he devo fee are all performed 

with expectation that good will result." {Prof. Lloyd's, Univ. of 

Michigan: "Religion is the belief that the good will in the end 

prevail." / Found in his "Religion of Ethics,,4n)1,91/ot;.11/1d IC/d2. ) 

"Faith: Experientially faith is hope become certain. Faith ia 

the substance of things hoped for the evidence of things not seen. 

It is the opposite of despair." 

"Love: ("The greatest of the three is love." Thi s is psycholog-

1 1s also a thing of hope and a goal ically true for the obje ct of ove 

of faith. 1 d the love of his fellows since Man loves the approva an 

in their aid and good will he finds most permanent comfort and sec-

uri ty. 
11 devoted to an ideal and bends He also becomes enthusiastica y 

all his energies to its achievement in the hope and in the increasing 

d. that it will yield lasting 
faith, if he believes he is succee ing, 



sa tiafactions. Love of inorgan . . 
ic ObJects, animals, men, women, 

spirits, and other things is 
- t he subject• s most characteristic appre-

hensi on of his ovm religious behavior." In contrast Trout illustrates 

non-religious behavior as consisting of 
"either automatic, disinter-

ested, unenthusiastic attitud es. It is activity without meaning or 

value to the actor. Th 1 e ow est grade idiot is perhaps the best ex--

ample of one who can almost entirely fail to behave religiously. His 

behavior is devoid of seeking and quest. He does not expect, love, 

or feel certain about anything; he makes no conques ts and never tries 

to achieve a goal. 11 Ba i t all - s c o conditions of hope, faith and love, 

Trout points o t "th d · t· u , e con 1 ion of enthusiasm." (the ex perience of 

an intensified pattern, vide p . 389). Synonymous almost is this 

with the "0_1_, t i rnism" of James, who, side from other conditions of 

mysticism, mentions on page 415 of the Varieties, "One of these direc

tions is optimism ( the other being monism or unity. ) 
11 

The mystical 

state appe als to the yes-function, which in other words is a ctually 

Jr 

a variant in degree of enthusiasm. 
11 

Heiler in his"Das Gebet", approach

es a thi r d v ariant in degree in his comparison of adoration and devo

tion, (translation used for salce of clarity in comparison.) page 359. 

Everything which ......•• etd. to page 360 to end of paragraph . 

Historical 

Hope 

Faith 

Love 

James 

(Healthy-minded
ness) op timism, 
(Lecture 4 & 5) 

<;ourage) 
Hope ) 
Trust ) 

D. H. Trout 
(a contempor

ary) 

Enthusiasm 
and its 
organic 
equivalents 

F. Heiler 

Adoration 
(devo-
tion) 

Inspiration 

Admiration 

Rapture 

Learning 



We can now ask two questions: 

1) Is there recognition of this a spect of prayer as a major 

category? 

2) If so; has it been or can it be resolved into the forms that 

will show how mystical prayers vary from the rest? 

D • H. 'I'rout ' in his "R 1 e gious Behavior" combining all the methods 

of the prevailing groups in psychology offers an 1 • exp anat1on, using 

emotional content, however, as the "pattern f so · organismic movement." 

After discussing at length (Chapt. I -XII) the organismic bases of 

religious behavior, depicting specifically the organic and structw:al , 

on what might be termed the anatomic implicat1·ons of the religious 

experience. H. H. Trout enumerates five chief categorie s of prayer: 

1) Trapistic 

2) Rhythmic 

3) Q,uescent 
! 

4) Empathic 

5) Institutional 

All of these are based on the Pauline system and merit explanation 

in his own ·11ords: "The essence of 9rayer, Trout has di scovered along 

with Otto, Von Hugel, Heiler et al, to be a condition of harmony, --CCI!lllD.lllion or what he calls, rapport., (JJ.. though his observations 

are clinical findings in contrast to the historical or philosophic-

religious system of the rest. ,r'l'he word (rapport) signifies the 

degree of enthusiasm with which the organism seeks to achieve what 

.it idealizes as absolute harmony. The more fully one is in love 

with a thing the roore he wants to become identified with it, so that 

I 



the perfect satisfaction of lovP. is 
intense positive attention (end 

is synonymous with dynamic organism 
response.) 

"Tropistic Rapport." 
(copy of p. sl-S--:r.) 

Mystical experience, Trout classifies 
, "essentially as tropistic 

quiescl'mt rapport." In other wor·d h 
s we ave here the basis of the dis•-

tinction between .mystical rapport or J)rayer and the non-mystical types. 

The method (p. 265 Para. 2) is (one of degree through content,) 
and 

summarizes into these factors: 1) Th t 1 
e cen ra idea in the positive 

tropistic reaction is that of i mm':~diacy and pleasantness. "The 

characteristic physical and chemical v•brati ons from the object some•

how interact with those peculiar to the individual." Vi::l.c (M. Parme

lee, The Sci ence of Human Behavior, McMillan 1921) . ,.,_2) That in 

''Q,uiescence" as "a falling away of expe riential space and time rela-

tions a yielding of self and object." ~•••:as•ioil•~: Compiling these 

differ.antiating characteristics with the previ~usly accepted modes 

of subjective prayer, we find t he following norms in terms of func

tion and degree. 

Elements in Mystical Prayer. 

Degree 

1) Tro1.Ji stic 
(immediacy) 

2) Q,uietistic 
(Passivity, unity) 

Modes based on Function. 

Aesthetic 

Noetic 

Ethical 

Will make it clear that the immediate A cursory examination 

as characteristics respect
Blld passivity of James are now employed 

ively of the first two categories• 

MYSTICISM AND GENERALLY ACCEPI'ED ASSOCIATED B)(PERIENCES. 

shares a popular fallacy in 
Heiler (p. 306) in "Das Gebet", 

iden-

..J? 



tifying "ecstasy" as the "highest c.nd 
holie3t Prayer of the mystic, 

a state of extreme ra.pture in 'Rhich h 
e is swallowed up in the infin-

ite." Offering seve al examples of c onditions 

1 
terprets as conditions of ravishment." 

of ani ty wl-\ich he in-

1. . Heiler, .Ekst~se: "Das h5ch ste und heiligste Cebet des •.~ys
tiker·s 1 s t das el(sta nsche, Gebet, das kein Gebet im gewohnlichen 
Su.me mehr is t. In der entzuckenden Gottesschau i st der Unter-

_ _,..'s-chi ed zwischen Seele und Gott zwischen endliche2 Kreatur und unend
lichem Geist, zwischem dem kleinem ar:nseligen !ch und dern grossen 
reic;tien du en tschieden 5ewahrt. Aber in der ekstatischen Gott
einigung(s"i~ tl all e Unterschiede aufgehohen. Beter und Angebete,ter, 
i ch und du s in d unz ertre1mlicher Einhei t zusammen6eflossen. Alle Ge
betsrede, alle Ge rw tschinwendung ha t aufgeh'6rt ; es sind rnehr zwei, 
sondern ein es. Da s llndl i che ist verschlungen vom Unendlichen. Diese 
eksta,:;ischc-unio substantiali s -ist unaus l3ewissts rmis sich voll zieht." 

THE BJ.SIS m , ·iJD.'.:~Ct:NCE: It becomes ev id en t from the biographies. 
of Augus tine, Guyon, 1U GJ_ ;_ azzali , snd t~e Hind~s that t he ''qui et1st
ic ultimat e' ' was th e i:r· cni ef end , to a chi eve 1

_
1t1mel es spaceless 

satisf :..icti on •ind e ternal quiet wi thin the unl 1mLed. 11 
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He reiterates (p. 307) examples or Id entity in hi w ch wxpressiona 
"I am Thou" '"I'hou a t 1 1• r predominate i 

nterpreting th!!IIl as conditions 
of ecstajy. ¢ -..., The lives of the 

characters he mentions 
4 

and their ex perience While mystical/support 
a different conclU1:Ston. 

The can1)arative study of the personality of 
the mystic as seen in 

their autobiography, (bibliography) and wri tin,,.,. 
0 - has helped in differ-

entiating these two experiences and the temporal 
process of their 

occurrence. (For an outlihe of the dominant elements in the character 

of the mystic vide D. H. Trout p. ?? bot.) It ill b w e round on ex-

amination of the accounts of the mystics (M:ne. Guyon and Theresa) 

(aleoVon Hugel) that ecst~y occurs in the early car~er of the 

mystic. ''Reli gi ous ecstajy is psychologically prior to religious(~o"',) 
. :,, 

mystici sm. i f •· •1.A1 thou the two experiences have something in common 

(narrowing o f' at tent ion and loss of ti.me and space (James) percep-
j,s 

t ions) they are widely different. In the ecstasy the subject..,empa-

thically en rapport with something which he regards as exceedingly 

great and worthf'ul. The emotional conflict arises throu~ the counter

balancing of responses of approach and withdrawal and slowly reviahea 

the subject ••••• The ecstasy i s an overwhelming emotional possession 

While the mys tic experience emereg#:3 as quiescent or delicat~ly tropist-

ic rapport'" (Trout)• The element of ravtsbment through universal 

i identity state 
conflict is therefore not oresent in the harmon ous 

h £pitoIUY of this idea 
of the mystic: Angelus Silesius offers t e 

cha:racteriatic of the mystical experience: 

"I am as great as God and He as small as I. 

I b neath Him lie. 
He cannot me surpass or e 



God cannot without m~ 
endure a moment• s space, 

Were I to be destroyed He must 
1 ' B ve up the ghost. 

Naught seemeth high to me I 
' am _the highest th1ng, 

Because e ' en God Himself 1 s po .:i 

. or 1.1epr1ved or r:ne . " 
AESTHETIC MYS'.rICI™ AND RELIGIOUS MYSTICISM_. 

While ther e can be aesthetic religirus mysticism 1 t is sane

times confused with religious mysticism as such. In both instances 

r e sponses include elements of hope, f aith and love. But aesthetic 

mysticism employs the object of art as the end with which he is in 

harmony, (which is observable by more than one person) while religious 

aesthet i c mys t ic ism employs these a s syijbolic of the religious con

c e pt with which the subject is in harmony and whi ch is known and ex

perienced by him only. 

NA'l'ITRE, MYSTI CI SM AND RELIGION. 

The same distinction holds here. When the subject is in mystical 

ha r mony with objects of nature his is nature myst1cism--when these 

1 nee of the religi ous mys-objects a re medi a of the accompany ng prese 

tic al prayer, the v a riant implication occurs. 

THE ERO'.f'IC I N MYSTICISM. 

OUt by psychologists and historiaDI 
It bas often been pointed 

t pa.rt in the prayer of 
alike that the erotic has played 8 dominan 

the mystic, that "the envious l a>Ok 
of the bitch of sensual ity darts 

to t he heights of their virtue 
from all their actions. Ri~t up 

chilled s_pirits this beast and its 
right down to the depths of their 

This is too complex a them 
malevolence pursues them." (Nietzsche). 

t "].ove", 
1 t to seY the elemen 

to discuss for our purposes, suffice 

,,, 



one of the ultimate cbaract 
eristics of the r 11,-,1 

e eY-OUS act has its 
infinite va rieties of expression and all f 0 them have 
way into religion and 

found their 
prayer from the cosmi 

. . c or@'l3.sm of ~1'l,.er •to 
the orgiastl c r i tes of 8 Dionysie.c. 

Insofar ae it 1s discovered 
in mys ti cal prayer will depend 

upon our evaluations of degx-ee 1n 

the tropistic and quietistic r 
J esponse. The extreme may give us at 

times the language of a Therese or a. Mme. 
Guyon during certain stages 

in their prayers I or the other extreme of the Buddhist who has ach-

ieved bis Nirvana--where organically th b e ody has passed into a rigid 

cataleptic condition in grotesque relief to the orgasmic excitation 

of the medieval nuns. 

MYSTICAL F RAYER AND OTHRR PHENOMENA: 

Attention has been drawn to the striking similarities of other 

conditions (dream states, revelation states, Eidetiker conditions, 

(Trout) pod:rol'tab stages_ of epilepsy, varied trance states, the 

effects of drugs and narcotics and the like to the mystical e:xJ,ler

ience. (Leuba: Psychology of Religion 1t.) These similarities 

are of no significance in the present task e:xcept to ·remind us that 

evidence of them does !!2! exclude mystical experience. 

DEGREES OF MYSTICISJ.'\/1 AND i111YSTIC.AL PRAYER. 

Mention has been made of popular conditions of mysticism which 
• l 

may or raay not be religious, (Nature, Erotica and the Arts.) The 

Q.Uestion now arises how many kinds of mysticism are there and what 

s an ·element of prayer. That ele• 
l. But usually mys ti ci sm imbue d to the e:rlent of the experience. 

ment of emotionalism which is awakene 
zwn Kul.t weist fast jede Mystik aut,• 

"Irgendwelche Beziehungen 
(page 323

1 
Das Gebet, Heiler.) 
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----
is their relationship to 

religious mysticism.. 

and its posSibilities of variation 
are unlimited because the essence 

of the mystical approach is 
one of direction and~ensity. Any 

concept of experience or realit __ 
Y any idea or canbination of ideas 

Myat ical experience 

can be mystical in the direction th i 
e r quality involves. The m,:s-

tic al el ement is one of process-direction, 
The tropistic or quiet-

istic goal can be used in coordination with 
any aspect of conscious-

ness, or partial-consciousness. The extension of any idea or feeling-

idea) through varying deg~ees of intensity will determine what de

gree of mysticism is attained as long as the goal remains one of the 

two major psychological conditions. 

Any concept has the potential of extension or extensi ty. And 

it is because of this potential that there is developed the discour

aging paradox that every mystical experience involves its opposite 

and in many instances mentions it. Thus light is spoken of in terms 

of darkness, ("From the darkness I go to Thee in Thy darkness there 

to behold the ligp.t." 11From the darkness, as a lover, I go to Thee 

in Thy darkness, there to behold the li(lpt.") (vide Puglisi Chap. X 

and Heiler Chap. VIII), pain in terms of j'tj, evil in terms of good, 

etc. 

James on page 508, accepts as the essence of the mystical atti

tude that p:irt of us which "co,€'erminous and continuous with a more 

(we are not interested in bis conclusion,"thich 
of the same quality" 

O
utside of us: rather can we accept with 

1s operative in the universe 

kno,.yi , he 1 s not understood but he is used". ) ' 
Leuba, "God is not ... 

O.r kn owl edge but- he doe an• t ea cape us.•!-
(Plot inus: "God escapes _ -

--- -------- ~ ~ ~ 

~ fYV"'l ~ ~ l 

-, 

~ 
~ 



11 I am always more 

11 :P.ocking p. 296. 

certain that God 1 
"G d s than wha.t he is 

o in Experi , . ence. n) whi . ' ch 1e contin-
uous with a. ~ider self through ,.,h. . lch saving experiences 

(:p. 515) This "more" he is Willi t - - ng o accept 88 

a sense of ~noth 11 _er dimension"--to us it sh~ll be rather 
c=i process' c0mpl'!rable to some extf' t .n ' in one d:ti'eotion 

to the ~'Urgrund" of the p th an eistic my ti s cs and in the 

other to the numel)ous of () -,;p-o .. We shall cal J. it the 

process of Extension of t ' ex ensity; although the plane 

in which it occurs is unknown t 0 us. Whether it be the 

subconscious' unconsclous' natural , supernatural, rationa,l, 

superational is not pertinent for us here eo much as the 

knowledge thr1t it occurs, and to a lesser extent how it 

occurs in much tbe seme sense that electricity is used 

but not known. 

DIMENSIOW: 

Paradoxi ty, contrc1diction, polarity, self and not 

self innic~te le.rgely the limitations of the fini te--which 

is cc1tegorical ly an ul tima.te of dimension. In the mysti

cal we ha_ve seen how the opposite developes out of the 

extension of a concept through verying degrees of mystical 

attention. It seems to be extended out of what may be 

some area of polarity where the concept attenuates into 

a II zero II field and gradually becomes neutral or 1 ts oppo

site. An ideogram might illustrate the process in thle 

fashion: (In the mystical experience) the self is oon-



' 

_ceived by the mystic as enclosing the 

found again enclosed in 1 its core. In 
is the acceptance of the general the relation 

idea, • .,.,..,11 it 1 CLUU. B 

paradox as such. !l'b@ eolf le · 

eoaeeived · a;; :R::, "'"""' .,..,.. t\... :L "' · ....... -t-!9118 -~!t!-4a~e~e.~~~~L.;1,.e..~~~~""'---...... B!Rv 1t ts fo>:Hlll!i ---
~e-rl-......... -·~·~--..... . J d o-1 •4 UR 
{.; .ev e .LU ~ti!! eere-t Extension of t he idea is through this 

field. 

. ~ -F=IE~L::.::D~0:.:_:F'_T:..:R::.::_E~IyD~,;.,~-A~0E_RJE~M~0!;T Ig0lliN • 

Stlf. 

0 OSITf" 

If this ideog:ram can be conceived as a, sphere some 

suggestion of the complexity of the problem may become 

appa:rent. Tbe p~iosophic problem of the multiple and 

the one, the problem of the self in rela.tion to the mys

ti cal ,U interpret ef according to individual system$ . 

(Note (1) ~bove.) 

RELIGIOUS MYSTICISM 
Thi s differs from other e.spe ct s of IIIY sti ci em beceU•• 

e . possi 1 
conceived as on a 

range o . a one 
spindle~. ~ 



the object of extension is . a, religious 
one. Although a trP~ 

B toAd or a table could be the 0bJ'e t ~ 
0 of a mystical exper-

ience, mystical prayer is domin t d 
a e by objects of religious 

significance, ( sacramental object f 
• so faith, hope end love.) 

This object which is frequently re~ 
ierred to wtth relation 

to the indi vidua.l in mystical ;rayer as 
a II sense of pres-

ence II is a sense of the presence of the 
numenous.(Otto, "Das 

Heilige 11 ) Because this sense of presence is not identical 

with the one which perceives only sensuously experienced 

phenomenB, religious mystici sr: has developed its own phen-

omena.. But religious mysticism too ha.s varied in the na,ture 

of these objects. Says Otto ( Jahrbuch ftir Religions--pey

cb.ologie 1926) "Mysticism enters into the religious exper

ience in the measure that religions feeling surpasses its 

rational content, thnt is, to the extent to which its bidden 

non-rc1tiona1 numez,ous elements predominate and determine 

tbe emotional· life.u This point of id:ew is ha.rmonious to 

the Gre Pk etymological significence of the word. (vide P0 ¥- ) 
Just ci s my sti ci sm ca.n exist with any Of?ject so relig

ious mysticism can be found which in its 11 senee of presence• 

d Of Presence " of necessarily the God 
oes not have a "sense 

" ti • East and West, (p 142) 
idea. Thus as Otto in his Mys cism, 

h mysticism, although deeply •mystical as indicated, Yoga 

in experience and method is not God-mysticism but soul-mys-

original Buddhism--a religion 
tici sm. 11 The same is true of 

Buddhism is the utterly 
too without God, whioh it denies. 



superationa.l of Which only 
silence can speak. It is achiev

ed by way of negation--the 
inexpressible wonder. But nega

tion does not mean nullity. 
The ?rnll ie rational, compre

hensible, def inable, not ineffible etc." 
Soul myBticism of 

this type crm be combined v.ri th God-mysticism 
f'IB in the caseo 

of Eckh art and Sankara (Otto, p. 144). 
Religious mysticism 

which is a "sense of uresence" f th 
- 0 e divine is not 88 

n re.Yer would ha.ve -p 
He iler (The Presence of God i p ) 

us beli eve--any more than his ruling out of Buddhism a.s a 

r eli gion because of the absence of the God idea (p. 199 
~ UJJ 

bot.) . Otto,Ah8s pointed out (p. 140) that mysticism as ex-

peri ence of the "Immanence of the divine and unification 

wi t l1 it II in contr;:i st to experience of the di vine as trans-

cendent I i s in error--tha.t these two can each be mystical 

experi ence s of two different Gods. He should have conclud

ed that not only is this true but that both methods can be 

employed by the same subject--that tra.nscenllance and imman

ence are conveniences of contrast for certain systems: 

A~tu~lly they are merely two aspects of a eln~le reaJ1ty 

whi~ CAn be approa,ched f rom ma nv perspecti ve~ or none. 

The determination of mystical el ements in Psalms will hinge , 

therefore, upon this basic principle of extension or of, 

Whi:l.t Otto might identify as the "development of the numel)-

OUS ■ II the ~xis of the immanent ae well All words turn unon 

as the transcendental • In feet they might be conceived as 
--------



in a spindle formation, With the 
potential f o extension in 

j nfinite shades of quality meaning . 

The fact of the process of t ------~......:::.~~~~ue~x~~nsion --=:~~constitutes their 
mysticism. 

Whether or not these elements shall be 
religious or not 

r emains to be proved. Whether th h 
ey s all have characteris-

tics peculiar to themselves in the Psalms also rl"maine 
unproved. In view of the fact th - at mystical systems have 

in different cults a.nd ages had their "peculia.ri ties", 

11 Persi2n mysticism, Sufri mysticism as heeted Rnd impass

ioned", the mysticism of Al Ha1la.j as 11 fervent,11 tha.t of 

Jalc1~'ddin <'JS "intoxicating. 11 pjl)tinus as saturated with 

,:,rotic de1ight, Eckh~rt ~s steeped in 11 gam~t 11 , St. John 

es "LyTical 11 , s~mk<1ra as "cool", 11Unimuassioned 11 (Otto) 

a.11 of "'hich ehall in the present method lend itself to 

interpretation in terms of degree, it is possible thet 

ch;:3rr1cteri Ati cs will present themselves which shall be

cor~1e ctefini tely 11 Psn1mistic. 11 

MYWrICAL TRUTH AND THE GENERAL CRITERIA OF TRUTH 

The pursuit of the reality of the ffillBtica.1 must nec

essc1ri ly be lost in the obvious limitations of the approach. 

The super sensuous cannot be analyzed w1 th the crude tools 

of the temporal and the imperfect, 
Nor can the artificial 

The refinements of both the arts 
enproximate the real. 

elusive 
to be saRred in the ooarae nets 

and religion are too 
h this ctUeat hal found 

of the scientific method, and althoug 
f the garment of 

us At times turning the di aphonous hem 
0 



reality inside out in the 
. hope of some 11 

have appeared at time • luminat1on, it may 
•• s more rep re~entative of 

But it is to be honed th · e method 
hallucination". 

deduced hinges upijn some 
aspect of the real--that asuect 

Which the analytic 
of truth involve. I criteria 

f the 11fullest criteria of truth a.re 
coherance of ideas with experiences d ' an the ideal of know-
ledg e is h ~rmoniou.s organization of thinking and exper
ience in mhi ch thinking a.ppea..rs as the instrument for the 

the 

org ~nization or interpretation of experience, by wbich ex

perience becomes consciouR of it - ~ sown mea.~ings and by which 

its own enrichment and more harmonious fulfillment are fur

thered, 11 then to some degree this_ method which like Ein

stein's space curves lee.d ba.ck in graduated circles from 

a.ny point to the same sphere from which they started, must 
y~ I ,a i°"!)' ~<;t 

have some essential validity:tha.t"is a.t the ba,sis of the 

religiou~ e::itpetient:e itself. ind if prayer is Elt the basis 

of the religious experience, if it is the centre of rel

igious activity, t hen mysticism is the central activity 

of prayer--the centrality of the centre. This validity 1 s 

the va1idi ty of ul tima.te harmony, or harmonious organization. 

It pre supnose s the logical structure of reali ty,,4nd the de

te-rminc'ltion of a brief orderly method of the nature of the 

individual's relationship to this h~rmony, en ra.::oport, 

under the particularized conditions of 

the ~urpose of this introduction which 

with the present~tion of the following 

the mystica.1 ha.s been 

I shall terminate 

outline method con-



cerning which r chan ce the r· k is of redund 
phasizing it to be 1 ancy in re-em-

on Y a dot on the . . . 
of a larger method infinite 

' or combination 
periphery 

of methods which to

with a more complete 
gether might link ua t ~ . a c:i. point 

reality.l) 

UETHOD 

Rapport_ 

Direct or Mild 
Psycho-physical 

factors 
Types of Pre,.yerl 

Indirect 
Extensi ty 
Intensity 

Degree 
Moderate 

Extreme 

Tropistic (/} 

~uietistic /Z) 

Aesthetic 
Noetic 
Ethical 

\ 

I 
I 

(I) SOllE P~s=v-=-____________________ j ! 
( .2) · .LCHO-PHYSICAL FACTORS CONDUCIVE TO MYSTICAL PRAYER 

. All objects remindful to the subject of a religious background 
which are easily empathized and which are 

' ' 
Delicate 
Pleasant Stimuli 
Harmonious 

Color: Soft colors, dim lights, blue smoke, haze, stained 
glass, etc., darkness, deJ rees of darkness. 

Sound: Soft slow music, carefully modulated tones, degrees of 
hush~ silence, degrees of silence. 

\ Smell: Pleasant perfumes, flowers or plants not 1iuusual in 
color n~r too bright. Narcotic odors, narcotic conditions. 

1) Leighton, J.A., Criteria of Truth, ~pleton, 1923, P• 542 
Bradley, F. H., Appearance and Reality 
Carr, H.W., Problem of Truth 
Jones, William, The :Meaning of Truth 



:Note: 

1) It is apparent :rrcm the begi i 
nn ng that Psalms of a eudemon-

i st ic nature will be outside the field of 
our consideration, (Note pages 

11, 5, 6.) 

2) Psalms proven to be institutional, group, or national or in 

s ome way not personal Prayers, will obviously also be automatically 

excluded. Insofar as this is undetermined detinite authorities will 

be conside :·ed, care being taken to avoid extreme "nationalists" like 

Smend (Uber das Ich der Psalmen, 1888 pp. 49-141, ZATW, Lehrbuch 

der Alttestamentlichen Religion Geschichte, 1893~ who 

would reduce by questionable insight the whole Peal ter 

to an expression of "institutional" interest. . ,, ✓ ... u.:tJ,., 
~ .~, ~ ~-- f ~i;r..·.A., 

--r;i ~~-r ~~.t. C/-, ) µA , v,tR ~c \f' • 
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RELIGIOUS RAPPORT. ( D. H. TROUT) 

"The term, rappor_t' a.s used in 
religious discussion ba.e 

a relAtive meaning. It de · 
s1gnates the harmony which exists 

between subject a.nd object the extent to which the one 

would become identified with th 
e other if it could; but 

since t his harmony cannot be critically conceived as absol-

utely perfect at a.ny time, the word signifies the degree of 

enthusi ~ sm which the orgirni sm seek e to achieve wba.t it ideal

izes ~s c1bsolute harmony. The more he wants to become iden

tified with it~ so that the perfect satisfaction of love is 

al1r.r?.ys An ideal, never an r:ictuality; In this sense love 

is intense positive attention a.nd is practically synonymous 

with t he more or less dynamic care of a.n organismic response 

the centre of physiological dominance. 

This notion of it enables us ·to approach several of 

the problems with which we must now dea1 through concepts 

already studied. 

TROPISTIC RAPPORT. 

for the term, tropism, has met with gen
No definit:ton 

eral acceptance. (The difficulties involved can be learned 

r..pi9'S> from the 
from a reading of Parmelee's eumrnal'Y, _..-" 

"The human infa.nt a. few days old will 
following statements: 

1 ed in his mouth. Organ
seek light but reject vinegar P ec 

of a stimulus is a negative 
i smic withdrawal from a. rejection 

tis a nositive tropism. 
while e.ccepti.n-ce or puESUi t of 1 

It 

decreasing, the other in-
1 s obvious that the one indicates 



• 

creasing rapport b t e ween subject 
"' ti a.nd object Complet e d 

crwP ons of the minute processes • es-
involved in positive 

pi sms a. re not yet cWa.ilable but tro-
from the eviden 

s e ems th8t the organism is h ce at hand i t 
c emico-physically 

so tha t cert 8 _in chemical d constituted 
. an physical ti~ 8 muli acttvUe 

it in w~ys experienced as pleasant. 
Tropistic rapport is 

aup a.rently a product of intra-organismic and extra-org8.n

energies interacting 1 ismic chemico-physical n ways not 
y e t cle a rly made out Wh .,/ • • en it is recalled that j)f't the in-

org~nic re a l m is teeming with similar affinities the suggest-

ion tha.t the unive r s e is a.n unbroken continuum of movement 

from the simplest inorganic process to the most complex 

- ans cons erable probability. thought-forms of organi~rns g i id 

Many tropi sti c di f ferences a.re di scerna .. ble in the organ-

i smi c re a lm. 

The ~embers of one species with practical uniformity 

11 seek 11 sun.light while t hose of another avoid it. The sun

flower and the e arthworm respectively illustrate this dif

f e rence. It happens also thq,t within e. species one indi

vi du al is s ttra.cted, another repelled, by the same stimulus 

though no known conditioning factors are operating. Nurse l.f 

often remark this fact in feeding young children and it 

seems to be true amohg other animals also. In the third 

place, stimuli from an object through one group of the in-
. th 

dividuals' receptors mey attract while those from e same 

qbject through another group of receptors ma.Y repet. 
A 



fire draws the child to it 
as long as the flame 

or felt through warm 

ciceptors it repels. 

is seen 
receptors but When it 

activates no
These facts se em to suggest that 

the characteristic physical 
a.nd chemical vibrations from 

the object somehow intera.ct With 
those peculiar to, 

the species 

the individual ·--2) 

3) the pa_.rticulor 0 receptor and its con-

nections so th~t th t n. e ac or is either attracted or repelled. 

R!-IYTIBH C RAPPORT. 

This subject has been discussed in a. general way by 

Ellis Koffka., 11 The Growth of the Min~, 11 who has suggested 

its psychological significance while Conrad Richter has be~n 

trying to ca.11 attention to its psychological significance. 

But even these beginnings are too meager. It may not de

serve a classification separate from tropistic ra.nuort but 

it seems to represent certain characteristic differences 

of which account should be taken in this sort of study. 

If two physical bodies of specified shape,size and struct

UTe are proximate when one begins to vibrate,the other 

may also vibrate in pha.se with it. It is probable that 

under many sets .of conditions t~o or any number of bodies 

so acting constantly inter-affect one another so that a 

synthetic pa.ttern of movement, a super vibratory field is 

set up in the surrounding medium, end that this 1n :!ru.rn 

aff emts each pe.rticipati ve body and 1 ts corresponding 



pattern of movement, 

This principle extends 
into the organismic realm, 

Extremely rapid and very slow v•·b 
,1; ratory sequences fail to 

but w1 thin a coneicl.ere.ble 

auditory apparatus but large 

affect the ear experientially 

median r ange not only the 

ar ~a.s of the organism mey be set moving in ph ase • Te.ct! a.l, 
visual, static and other receptors are affected to a consider--
able degree by the order f th o .e impact of the stimuli. Here 

also ma?,iY individual differences a.re obeerva.ble. The dog ~y 

howl di s:mally while a. tune which makes human beings happy 

is being plc1yed, On whet the at t racti venese of one rhythm 

over ~nother depends is not yet clear, but there is consid

erable emuirical evidence in support of the hypotheses tb~t 

t he socalled motor extrovert types respond more eagerly 

to bright II catchy II music while medi ta.ti ve types are more 

attr octed t o the dignified stately cadences. It is perhaps 

sufficient to note tha t structures, whether organismic or 

inorgt=inic, vibrate in pha .. se with other structures, and 

that those rhythms which f2-.ll within the appropri~te range 

fo:r its structures 8re most plea.sant to an org;miem ~.nd are 

the ones with which in singing, dancing, instrumentation, 

he tries to identify himself. It 1s important for an under

standing t o emphasize the fact that when instruments in an 

orchestra or the individuals of a congregation follow the 

same rhythmic pattern, there is produced a super eyntheela 

of the va.rioue individual responses which constitute that 



pattern which at the 9 Rn.I:! t ime operates to modify each individual 
r e sponse . Or ganismic • interaction reaches its 

Attent1.· on to acme in ■uch aitua-
social • • interstimulat· b 

tions. 
. ion ec anea 

intra organismic effects that t he 
so strong 

of other st· 1 • imu i are inhib"t d 1 e , 

the orga r:. ism is disorientated to time and place relations yields more 

and more to crm'ld rapport nloses hims elf in the g " roup and may even 

pass from ecstasy 1.'nto t ranee. 

li fJlESCENT H1--..PPORT. 

All quiescence is a kind or rapport. Wh t • 8 ever ones specific 

t heory it seems f airly evident that sleep trances and other forms 

of quiescence are reductions of organismic processes in the direction 

reruns an waking are graduated areas of high-or kinetic uniformity. D d 

en ecoming anaesthetized, going to sleep, er kinetic pote:ntial. Vlh b • 

ente ring the hy pnotic trance I or becoming lost in reverie, there is 

a falling away of' experienced time and place relstions 1 a disorien

tation and a g radual yielding or merging of self and object. 

m:2 ATHIC RAPPORT. 

The term, empathy. as here used has a larger connotation than 

• - / I 
either Lipp 1s Einfuhl~g, or Scheler 1s Einsfuhllng. It indicates 

both of their meanings and also something more. It is preferable 

to use empathy here to indicate those experiential and overt phenom

ena which are traceable to the prooess of feeling into any object, 

be it organic, inorganic, or idestional . 

Prolonged c mtemplation of a tall slender spire may be accom• 

panied by a conative apprehens i on of length and slenderness which 

is vague and poorly defined es compared with its exteroceptive men-



r 
sural equivalents. Here \fe doubtl ess he.ve perception 
in which kinaestheti • c redintegrations 

of' the spire 

of leno-th o and breadth 
inent. Similar results 

are dom-

may occur when anything is 

a considereble time. 

or anything else when 

ive c onstellations or 

ca1templated for 
A color a t ' one, an expanse, a moving object 

it is a s rurce f o monotonously similar success-

stimuli ' over a considerable period of' time 

may t ak e on a v ~gue conative character for the subj t ec. The princi-

pl e that tl-Je redintegrations of a fatio-uing t t ~ s rue ure are always in 

the d irection of the older more nrimitive patterns seems to underlie 

thi s expe rience. We, at first I learn to distinguish things kine.es-

thet i cally and e~fectively in general,· only gradually do critical 

space time s equentiAl And quantitative relations emerge. It follows 

that contemplation of an b" t o Jee leads progressively to the daninance 

processes, so hat a thing canes to be felt of affe ctive perceptual t 

more than described if it is contemplated for a conside:-able time. 

It is notevtorthy in t his connection that the more mystically inclin

ed are usually introverted, easily fatigued, and addicted to con-

t empl ation. 

The intuitionists find in empathic phenomena their chief' support 

fer the notion that stores of knmvlede;e not . to objective scientists 

ar e open to them. 'fhey revert for their date to these more primitive 

experiences~ whic h have as their only b,1sia of epistemolog

ical validity the facts that they are strongly arfective follow fat

i guing stimuli and are redintegrations of learning which occurred 

in the early days of the organism's life while it waa still immature. 

1'To the scientific student intuiti.onism seems to be a form of inf'an• 



til ism. Soc~al empathy while m 

tinuous 

ore c·omplex • 
' ls psychologically con-

wi th the empathizing f 
o objects conceived as 

i nanimate . The 
young child, the old who hes sufferred 

pain himself from a cut or a 

wound may when he s e es another wounded 
as he was , set hi s face in 

an expression of' pain and sufferinc-. Th 
~ ere is being redintegrated 

wit-hin him the pattern of which occu d h 
rre wen he was previously wounded. 

The sie;ht of' A vrnund on himself became interwoven with the total 

pattern so that later on when he saw a wound on another it integrat-

ed with the pettern correlate of his own suffering. The infant at 

first does not smile but in time his incipient facial movements becane 

a smile since even their tiniest appearance is integrated with smiles 

!'Ind r-leasant intonations fran adults. In this way i comes 11bout 

that a smile on the face of another usually serves to redintegrate 

one i!l an or.l coker. Through the red integrative process the child 

comes to apprehend empathically the feelings of those about him and 

to exaerience moods increasingly accordant with theirs • .. 

thl·cally they are said to When subject and object agree empa 

unde r st.nnd one another, to be "en rapport 
II 

but when they disagree 

they misunderstand each other. according to popular opinion 
There is 

t that some persons are much more 
little need to emphasize the fee 

. id D H• Trout 271) 
(For experiments v 8 • empe.thic the.n others• 

INSTITUTIONAL RAPPORT. 
1 
Culturel behavior consists 

tions .. The flag of a nation is 

r/: beh11vior responses to institu

~n object to which all educated 

Tlte unif'ormi ty of 
t 1 similar wAys. 

citicens respond in 8.?Pr?ximA 8 Y 
Psychology' "Chicago, 1929, 

t "outline 0 r social 1. J. R. Kan or, 

---
l'J 



the respor:se :; of' ·.rarious in•:!ividuals to 
it conatitutea it an i nstitu

tion. But a y oung child born b.to that 
society might become several 

years old before he lei>.rns to salute the f'le<?:. 
0 The Processes by 

wr, ich cl:ild r en 1 ea rn to resnond to ob· t 
• Jee s as their elders are methods 

of civiliz. tion by which individuals • · 
institutionalize objects. Per-

sons ·,1ho r- es pond harmoniously to the • + • t 
1ns~1 utions of their associates 

Us u~ lly exo. erience e sense of h"'rmonl • th "" fY iH the latter which is 

k now'.'1 9 s institutional rapport. Those 1h f · 1 t 
~ o a1 . o respon:i unii'omly 

are tolerated, expelled f'rom the group, 9unished, or disapproved 

in other w:1ys. Thus it comes about that tropistic, rhythmic quies

cent, empJJthic end institutional rapport blend and spreFld in so l!l&ny 

\vays t~1~t one •:1 sy cOille to be in rapport with alrnost anytihing. Final

ly verba l conditions enter so that upon the word of all associates 

with whom the subject is in rapport, he, comes to like one thing 

as another and tries to identify himself with it. 

)ISCRIMI~IA'rION 

dis • • t,' ';:tr'-en the or!l:anism The ~nti thesis of r-apport is cnmina ion. 1111 
-

is fati gued or emotionalized appreciation conceived es either nep

• more apt, other conditions tive or p ositive affective response is 

discriminative responses. 
constant, to be redintegrated than are 

f attention is narrOlfed 
Furthermore .vhen for a·ny reason the span ° 

conditions equaly appreciative are 
(as ·in myst.ical exf8rience) other 

Over di scriminative responses. usually propotent 
Much or the orpn

t appre~iative response 
ismic structure integrated in ° an -

in discriminative responses 
is al~o necessarily involved 

simul taneouslY• 
object, s , that both responses occur 

to an object 

to tbe s••• 



Rapport depends upon bl a ending of th . 
e ObJect into a whole 

J 
while discriminat ion is an analvtic pr 

ocess. 

tails , neglect s the background i .. • n uncritical. 
Uystic~l experi ence 

Rapport overlooks de-

is essentially troolstic quiescent 
• rapport . It is sometimes confused 

with 0 sense of' mystery b t th 
u e t-Ro are entirel:r distinct . (Vide 

7 ) Heiler, page 
( A mysterious object is unkn--n d "" an l!lOr e or less 

The organ ism in other words is inclined to ""ithdr•"" 
" Qn contious-

l y from 1f. But the mystical obJ"ect is th t h' a "R ich, though unanalyzed, 

and c rns eq ue ntly poorly understood, is approached and trusted. The 

rnysted.ous puts the sub ,je ct on the lookout while the mystical invites 

conternp lnti·,e quiescence. The exotic beauty of a 1,mdscape 88 one 

;;6zes h-9 l f e.ttentivaly upon it, the exquisite harmony felt, 9s the 

self is yielded to streins of music, the calm and peace which come 11s 

subject when passing into tr!l.nc u or sleep 1 blends with contemplated 

ob_ject are $3.l l varieties of mystical experience. All aesthetic res

ponses are mystical but there is a distinction between the mystical, 

~ rell gious exp erience nnd as an aesthet:lr. • In the case of the aes

thete, he is en rapport \'l'ith some object which can be exteroceptively 

1, The religious mystic 
p erceived by many obse rvers contemporaneous : • 

t b Observed exteroceptively 
s eeks union with an object which cenno e 

l Both kinds of response are 
by mony observers contemporaneous Y• 

d l end are therefore nligi ous. 
charecte rized by hope, faith, an ove 

·d often arrive at these 
Those experiencing mystical episo es 

convictions~ 

1) They and go~ have beco!lle permanently one. 

2) no god except themselves . 
That there is 

"' 



3) 

4) 
Th.9t to find god one must look in through himself, 

That the idea of' god outside oneself is prepos~~ 



TA .. ><'EL DE~ GEBETS --mm VERS 
SAf!.PRAJI.lATE SAMAD ENKUNGESTIJfEN 
( Ur,lBE 'J(" ' ., HI ' , ";::;::;TE VE"'.iSl' •• 1~KENHEIT) 

vitarka vicera anende asmita 

anseheuli~he Medita- g • ti tion e1s g;e Freude 

esamprajin11ta 
Semadhi 

Selbstbewusst-

o·e ,rier jhana 
~es Buddhistisch. 

Kanons vitel:-ke-V'i•,ara 
(Konzentre.tion und 
Medi t13tion) 

Brochus 

Alghszali 

· BeMrd de Clair vou~ 

David von Augsburg 

Terese d' J l esu 

Reflexion 

pit i-su1chera tJ kk pe, ,ha sati 
(Freude und sukham (Gleich-

~efriedi gung) rout Bewus3t-
hei t Berri ed.i !?Jlng;) 

se in IJnbewusste Ver
sunlcenhei t 

Uppekkha-Satiparisuddhi 
(Vollendung des Gleichmuts 
und der ·Bewusstheit) 

Nibana 
(Nirvana) 

I 
Konzentrat.em 

I 
tiefe Versunkenheit Aufhoren des Selbstbe

wusstseins Aufgeheu in 
Gott 

lectio !!leditatio oratio 

Andi-1:1-eti6e Betrachtung wortloses Gebet 
von Gebets f'ormelu der Begierde 

oracion de recigimento 0 • de quietud 

contemplatio 

-. 
Ruhe in Gott Shatien der 

Gottliehen 
V '1 Shonhj.e1, 

Schlaf der 
inner.in Ruhe 

••• 
Einigung mit 
Gott 

Gottgleictbhei t 

d l • union o. de Arrob..-
O• e " iento 

0 ontemplation 

it 8 ~ission 

Franz de Sales 

Joh 

meditation quietude 
union uni'orm e 

(Jbernaturliches Gebet 
(vereinigung mit dill ann Arndt Mundliches Gebet 

oder Betrachtung 

Innerliches Gebet 
Gebet des Gemutes bochaten GU\) 



tJ'}v 
I • 

0 raisf.m de meditation 
/d. on du 1.scours 

0 • d I affection 
o, de contemplation 

0 • de meditation 
' ,F ..-, 

o. de Simplic,K~, · 
O, de simple 

I o. inf'ua 'e 

recollection 
supernaturlis 

oratio quietus 

pre .Sence de Di efllt 

unio simplex 

Exstasis 

la morte mystique 

uni~ desponsationis 

raptus 

unio c onsummata 

Die mystischen Sttif'.en 
der Hindu 

Santi 
(Contemplative Ruhe) 

dasatva , 
(Skla76n~stand, 

Onterv1frfung unter 
den iflillen Gottes 

Se.khye. 
(Freund s chat't) 

ve.italya 
(kindliche Zartlichheit) 

madhurya 
( Liebesrausch) 



PART II 



PART II 

P:.:ll\.Li\iS 1 • ~ 3 lHCLIJS IVE. 

PSAW I 

This Psalm with its ethical emphasis, splendid as it is, for an 

introduction to the 1 i tur gy or the 8 lt pa er, esc~pes the primary phase 

of mystical prayer; the condition of immediate harmonioos relationship 

object or reliC"ions signif' of' the indi vidua.l with i=1n 

in t he psel ter, would be 

variAnts thereof,) 

o icance , (which, 

or 

Rather is th e Psalm addressed to the conC'reC'ation o o of Israel, ex-

tcllinr the s ttributes 

ience. 

of the man who hes possibly had such en exper

;JtJy /}lil' :/iJl_/).;i ~Kt:, 

iJ}/; .1w11 ;J/;J' /fi?/JJ..:J/ 

but of t h i s ·,ve e ,e not told further. 

PSALM II 

This c o:nplex Psalm wit:h a dorninant messianic and eschetological 

note, d i rec t ed as the previous one to the groop toward the living of 

t 1'e •th i ca 1 li! e , presents one p• ss•g+ith indi ,e ct mys ti col implica • 

tions 7-9. .Just ,1he.t the speaker hl'ls / in mind is 1( Jf'IJ partially 

dubious, but ,)~o,nmd ✓/ )!J,tare both used by the prophets in revealing/'~ -- ?'» 

visions of' God. (Isaiah) 

The purpose of the message of God here is not eudemonistic since the 

motive is: Verse 11. 
,;)!c.7;,,:;; ;J/;J ✓.h .. /,1,::>I 

,)ii t;)J _!!!---
I hi representing an inheritenGe 

Verse 8 is symbolic ,;..o/ ~in t s case 
1 . ce in the ~ords of the writer 

or a mossianic type, But the experien 



did oucur 

experience is 
The 

filial relationship bt o ei.ned . 
one in which the 
,) hk :_;,,:, 'J ? N A; 

j"./J l /, ,Oh) :JIC 
- the reme.inin~ implic~tions 

of v~rses 8, 9 are prophetic; they pert•i·n 
" rather to conditions of 

soci&l E\Ction, not a direct essence of the mystical relationship. 

So much as an effect. We are not told further about the • intensity of 

the e-:per i nee nor its na+-ure. But f 1 t • • v we can ee hat the mystical 

element i.mrobted ~,ere is not, advanced, certainly it is of secand:> ry 

importan~e in the Psalm. "Only in primitive ime~imitive myst.icisl!l 

is the rele,tionship of the pious men to God a. clear reflex of the re-

1~ tions of the social o -:--der, the relations of servant, friend, child." 

He:iler-, Das Gebet, Pa(!;e 201, "God is too gre'1t, too spiritual, too holy 

fer mon to com;:;une with Him in e.11 fervour,love or rapture as he can 

cornmune \'l'ith his fellows". idem. 

PSALM III 

1 1 euder.wnistic in motive and content. Thie pr ayer is c e~r y 
It 

'-- to smi' te the enemies of the author who ere 
is a pe titi on for Je.hwe,1 

Even i. in verses 3-5 

. t' fa sense of the presence of Yahweh, it is 
where there 1s ~ mo ive o 

6-8 in a purely organic 
further interpreted in what follows verses 

pJ-..J/;:p)tt 
sense. {rl/1tr'~61 e,.r 

Yahweh is here en agency, not an end. 

?SALM !.V 

Psalm is broken. 
• 2 6 are addressed Verses -

The structure of this 

l 
~ d from consideration. 

"nd as suoh are exc u e to the group ,., 

The moU•• 

.., 



( 2-6) here is hortatory Bd"" • t· 1 - «,oni 1.ve. It concerns 
,1hich has tu1·ned the heArts of th some ~roup cde111ity 

e people away frcm v _ , • 

/n> 1 p(j_:/)J p !/_f..? (>) ~t11men. l'he men-
- in contrast implies a • /. /flJ: z,_ 

possible dearth of h~:-vest 8 0 th t 7 • - --- ~ ' 8 the mes sd. of '7 u. • -:re the speaker to the 

Hon of 

group is ra~ terial in essenae. 

V ~ (5) is hardly sym-

belie, even thou~h we can 

/ 11 '/J~M"Y 
expect the PsA.l • t mis to be antagonistic to 

formal religion. Next E\ similar example . can be seen in 66/13. But 

/,·/ic 'tc 1 >~ ;,,v{: .17~7.1 • followed by verses 

1 E\nd 7-8. (6) ?I& also here in relation to the rest of the mess-

age r efer·s to s cmething of' the nature of 

an abstrsc t ethical g;ood. There appears evidence which lifts the 

spe:i:\ker into a dil'rerent cAtegory through that of his audience: 

'f>?j 'JJJie JJlf ' I f 7?..J is a direct certainty that 

there will be R condition of corimunion or harmony in which there will 

b 

A-W 
e 1:1.n F:ns 11er , throuRh the presence in some way of Jahweh. ?3;:J has 

not been of a materiRl kind since the e.nswer sought for ·.,hich 1U,isfies 

the pr ayer is not. In contrasting 1 and 7-8 •:.e notice emotional 

Xt 

't d 11 h d t J'1 " A• The _,-,,..,/ is fl'ri< J,.rf 
e ens1. y an polarity. has c ang;e o '/"N'v '/ ,.,v 

not the kind sought f'or by the group, it is /~? tll?:/JI P)t9).!Lf 

for it brings a sense of /16.:J ( trust, secur• 
It is 

ity, confidence, sAf'ety). The actual experience is not narrated here, 

but we have direct evidence of' 1) the certflinty that 
th

ere will be 

1 
"'rom 

8 
soiritue.l stress on the part 

communion ~ith Jahweh for re ease~ , 

of the speaker. 2) 



'{e.lw1eh is conceived by the writer as 
which 

fixes the proyer definitely as an ethical one. The degree r:£ unity 

wbioh would be r elative t th o e intensity of the writer' s !I 'J and -'JnJVB 

is not ascertained, but there is a sense of harmony and communion be-

tween Yahweh and the speaker. Th e affinity between the 1' ,[~,_, of 

-verse 8, ,;ind p .[ Ci indicates the feeling of safety present in the 

author. 

PS ALM V 4 

The beginning of this Psalm is rather • • ,/, prain.s~r ,,erses 1-3. 
!..----' 

The Psalmist is p:--eparing himself for canrnunion \Vith /1//>" by /( rt,J his l C 

emphasis or 7):Jf1c/ f(f?rt, 1/J~ implies e long period of meditation 

!ift~r ·.vhich r.e is g;oin~ to pray. (A simila.r period of preparation is 

noted in V. 1-./) ±• ) j 'ft.which is st res, ed (verses 2&3) depicts 
. _:::;...-

the psal n ist I s zeal for communion with /7/,,>-' • But fro~ here to the 

end 4-12, the true nature of the motive of the preyer is developed; 

a petit.ion for ~ppreciation, blessing of the righteous l
1
'3J /',.Jfi -Vfir 

and pur.i shment of the wicked ( verse 10) clearly a eudemonistie prayer. 

PSAU! VI 

Al though this prayer has the directness which is so helpful in 

d 
is definitely an appeal or 

etermining a mystical prayer, its message 

petition f'or heFilth, (eudemonistic) verses 2-3 
8nd 6

• 

not of consequence. The 

affectin~. him organically (verse 
6
)• 

reel himself near or at one with him• 

Whether the 

t bles 'JJI] i■ 
ill he'll th of the psalmist is due to adverSaries or rru 

l l.
·s release fran them and they are 

appea -
The conception or tll/JJ her• 11 

The psalmist doea not 
one of a God far removed but VI i th gre~t P

0
'""'"• 

H• is anxi<»S to eeoape shift 



he wants to be r,ured (verse 2) ( healed 
Yl'&?). The reference to 

/f;,,.:J J is also organic (Deut. 1212 ) 
/ 3 in c a,text with th 

e rest of the 
verse. Prayers for the heal~h o 

-, " OL the • d • 
in ividue.l himsel" 

.1. ere never 
mys ti ce l . Heiler, pa ge 192, Puglisi 1640 The mystic conceives of 

a union ~1th the d 't 
death n ot as a sepa.r,i r.ti en but es 

ist I s c or. cepti on here of Sheol 1.· 8 the converse 
' 

ei Y• The psalm-

(verse 5) or rather 

t he deity is external to him in both cases, 

PS.ALM VII 

Eudemon i s tic concerning the Pselo1.· st d i en h s adversaries. Even 

i f the Ps e.lm be c onposite (verses (1-5) (6-9) (10-16) (17) the domin-

ant t one in al l is O-f✓J,,J/ r,a ??./;v JJ'1d 117 

It, is not i c enble t hat the eudemonistic pso.lms all seem to have 

a r. und ertone of ethi ca l or rather morel quality. The Psalmist is 

a l ways ethically r.:i inded and assumes his enemies are wiaked, That God 

is g ood end must be with him. But he has not yet developed en ethical 

c on s ciousne ss which will allow him to either 1) prEt.y for his enemies, 

2) or s acrafice h i mself for them--both implications 'l'fhich can becane 

mys t i ca 1. (Pu glisi, page 198.) 

PSALM VIII 

vii th 

To b " gin with this Psal:n is a di rect immediate expression of unity 
I 

.o. t ~ -I • The attention ot 
cJ_ ,10) J.J,.:)I\? '?~ :,),Al,;)//)' 

7 ~ in relation to whom he feels 
the Psalmist is given primarily t. 0 1 /v ' 

alte rnately ~r e ~t and small. 5) A C anmon expression in 
(Verse 4 & • 

mystical contemplation. Seek any favor, any petition, 
Re does not 

is one or silence and wonder 
no plea being pressed, the experience 

the deity is tntenaitied by lawr• 
before 1) It}' . The consciousness r£ 



l 
But it is noticeable that Nature i's always . . 1:1.ssociated as an attri-

e:n • bute of the deit-jr, not an d 

He is 

The ~ttributes o~ the deity :'ll'e USr:<d r or both eu· 'l' K and r-ll/l ✓ 
/ I::,'/( ~ ' • . \. ) 

1
\5) • ,/ ,mn His CXJ?r e ssior, in he~ven and m1:1.n is 1 /1'7 and 

It is evident. thr~t the major 11 t. mys,ical elc,ments" are ?resent 

here in time:; p e rspecti~,-~ ·,;i thout 1;1ny nectissity or explenation: 

1 \ 
-) 

Nature. 

2) 

The c cndi tion is one o:' Harm • . - onious Unity ·ni th ilt1)'through 

Th t! p r ~ye;r i.s d ,~•r1inantlv of' the aesthet1· c ,1 type--n con-

templation or s ublime ~u~lities in 

3) ~he r, ttributt:s used fire vary ing degrees '.'.: f enthusiasm 

-) The t. ropistic 1•s J1 c!'!olog ice-l factors present are note-4 ' 

worthy~ S i l ence and Dar~ness. 

5) There is tho pol ::- rity of the n1:1ture or the s elf in con-

templati on o~ the inf ini te--the feeling of smallness and great-

ness (vers0 4-6) co~:-~on in tiystice1 expe1·ience. (The only qual- _,,1 

I 
ity hcking i &r:1ention o:P. int ensity of the experiencel) 

\ 

Al though ther e e r o ethiMl queli til:lS !)resent in this Psalm, 

(
v 4 i · con. tenet is d anin,;intly oud-
erses , 7, 12, 18) thei~ motiv~t on in 

e . deli' -~eran~e from ene1;1ies 
mon:i.stic. T:ie .?s 8 lmist ~1,res th1mk s for v 

(3). His appreciation or J ah&eh 7-12 , is 
in r~lntionshiP to this, 

While the . to !:l potltion for rescue 
r£.;raainder or the Psalm is gJ.ven 

from appanmtly new adversaries, ( verse 
13

) • 

1 



PS iill•;l X. 

The simil~rit:r or content of' th' · 1.s ?saltn 
and the r,r .. ,.~di" 

• V •V ng is 
e'll'ident. 

the que stion or state~ 

It cannot be inyst. 1 !ll~nt is, for our purposes, !5elf-r-:n•1;ali.ni::-• o• 
1ca • 

Even if the Ps t: .li'1ist J.oes not me!in this but 
uses it :rhetoric Al.1 

Y, there 
Th 

e ple~ for the ... }tfwht1ther 

b h 
11p·'o•· '' o·• ··•1·· ,., • 'h d • b it e ere v • , " t.:·J..: •• e , r:n.senJ le or hurnblen is frir ri .. 1• 

• v iversnce . 
(12-15) tf'C7 # 7 ,J 7r>C a pe tition ror roscuo. • 

Al though the ~thi~al 

motive is notic~1-1ble, Lt a ssunc:: s a nee;2t iv'= aspect--the desttuction of 

the i attitudo forei~n to the main concept 

of the mystical iit·~,y-:;r. 

The r~::i.igi..ons .9.spcct or this Psalm is indirect. It is about the 

Psdmist ~nd about. /;;,~ .1 . Its 'f'.le:rnage, therefore, is not intended 

for ✓--,✓ J.. , o ro t,__ • t nl )~ - i' n ~. -<-+ ..... osi)ection he is comforting ,, r . r 11e ~ri er u. (~o vv& ~ 

himself. 'More 1 ikely i s tt addressed to some group. In verses 1-3, 

obviously the 1)salmist is bei21g tem.pted to joi·:1 forces with the ,!' 'rt',;, 

I p 117, in this Psa.l!!l is n verses ·!-7 he resists r,; i.ving his re11sons. 

conceived concr0tel v and anthromorph icelly. 
V 

(verse 4). His 1 b i)hysical--the forces oi 
punishment will a so e i 

Nature, ( verse6) • If it we re not for the previous context, verso 

7 • • 1 notatiot8 • might be a~elyzed as having mystics con ,J 

r:,✓l!.~J?j'J 17/,4
1 l'f 

f. 
-~ 

0'--J . h f1' ts in vrith other 
..,,, I 11o) /·t1J) WhlC 

✓ /.:lP?" ,P1 7t? 1 (Hcllhausein uses ✓ 
V h 'lfhO be-

( 
.\ (he 1oves t em 

concoptions of the p 1,e1• 

hold Uprightness) is too 

).,Al')~ thtiir faces; 
thropomorphic 

1 the 9n 
laboured and unbecom ng 



~·on of dei tv,, here$ concepw1 

If' it were !'lot for this verse> 4 also Tui~ht 
" lend itself t 

tical inte·,pret1:1tion , but -together '·Hith tlw 19tt o mys-
~ er l)art of' t 

~ irerse 
/ 71.l' is simply perceptual de U:,,." h • 
,1/• ,. , ,v o is b r ~ught up 

in the im".lgina-
tion rs a concrete irnAge . 'J V in this context is 

8lso li~<~ t he 

human im<.ige • The divided lntere~. ts 0 t 
• 0 • he Psa lmist e.nd his lack of 

, 

1iarinoni~us e.ttent,iar1 p r.;;Ye;1t a mystic~i mood. 

'bl t • ~ • of poss1 e ex enrn on ruJ. 0n·1nE t o ,,7/d' ar1;i 

' 

The evidences mentioned 

therefore, not integra-

tad sufficieutly to w~bo th<:!m 1:i c1 jor eleatns. 

7o 

'rhis Psalm too r e f f.;1·s t.o t.h0 opprussion oi' the ri[';hteous by the 

wicked. It is s pl 1c: 1:1 £\f~a inst. foes. Petition is usually excluded in 

the mysticel exr, ressim~. (Be}er , Trout) But 1
•
11hen it ussur.ies ethical 

motivations it may bec,)me ssnme , pr ,wided there is present e. homo

?,:enei ty of will between the ob,ioct of pr~yer end the subject, vn1en 

this occurs t:-w r :;;quistte 11quii.::tistlc" element may assume an active 

:neaning--the deity s.nd the pre.yin0 person actini ss one--but the will 

of the subject is pas3Lve in::iiviauaJ.ly, In this expression of ethbe.l 

mysticism, thcr1-. is inter~ st in the community 
not. only an 

01
" the individufll to sacra

as a universal, but also the willingness 

f'ice himse' l·.t:',_. (r> 1 • • "'02) .i:ug 1.s1., pa i:;e r.. , 

:r•1cd of tho individual 
''·rhe sncr,. . 

t . n -" the Divine e.nd is one 
for the com1nun1' ty nds to Bdor!i 1.o VJ. corr~t;po , 

,, ·rho pRssi'1e elem•nt 
of the three m0nifestf1tions of ethical prayer , 

bec01nt· ng an acti·re SJi;<mt 

. f the supreme 
in "mystic death, the f'orr.1 o 

Justice 
f the hu111an 

limination o 
finding its crowiin~ point in trie e the aubjeot'• 

is th~ neeessity for 
agent." 'the point to bo born in n.ind 



I 
I 

I 

I 

desire to be 
11

00-ood 11 i b n su mis s i on to ~ .. 
'1 1.v1ne g; codne,c; 6 • 

PSAU.: xn1 
(Quiet ism) 

1[ide notes on Ps a lm 12. 

F'SALM XN 

iide notes on Pse l m 12. 

The Ps almis t here . like me11y r ·J · • "' e . 1.g1. aus 

He t~en discuss~s th e moral qualities nee-

essary to ach:i.eYtJ in order t o commune with ))/;)' . The qualities he 

names a r e cthic1;1 l in t yp{.l e ( verses 1-4). 
fl j'\1./) ? /;)) 

I 

L. / >? 5' I '\) I 
v / /v /c ? ~ j'/ 

1 .J)_jc_.? >) (? ,r /C ; · 

1-1/' 1 /cl~~ /4- 9~M 
The qua lities included are sincerity J or rather more 

perfect i!'l the s<c:ns c or Gen. 17 /1, upr i ghtness• truthfulness• honesty. 

Any of' these ethicF.J 1 y_u ali ti5s under mystical conditions could assume 

that phase. But wh t:-ther o t' not the author has been '' J;/r<:> is not 

mentioned. The f ac t tha t +.he 7',fv</JV is directed to ////JJ possibly 

does not. help us. Ostensibly 

motif. p /J//c,..:, ?/// 01 not 

"h 1.'n 1'nd1're~t 1.·n its reli?.iOUB ., e pr~y ,:;;!' " - .., 

/ I 

/h>/t";J ~ JK . If the author is speak-

. • his ow11 question 
ing from exper ience end his cert ai!ltv in e.nswenng 

ce.n. 1 that c f\ r1 be s ~id here isJ these are the imp y it, then the most 
,r /4!1c,;, 

vi t ., . tl1e man ;1ho shall be 
r Ues stressed by the author regar oing 

th1
. s "nd its nature we ere unin-

according to his experience. but of ~ 
d t are ethical 

~or d ~•1.·rtues referr~ 0 

• me• It is discernable that the• 
meditative 

end contempl~tive, 
rather unemotional aualities, al moSt ) 

' o'r super---:-stional • 
id is emotional 

eals. Qthe more usual mystical cont ent 



PSALl.!! ilVI 

This Psalm is a note-.,1orthy exs.mple of 
the ini t,inl dev 1 

e opment of 
the :nysUcel in primitive rdigion. It is a t 

n ac ual illustration of 
the mystiMl developi:1g out of the eudemonistic. 

The eudemonistic 
alternf.ltes and bl ends through the Psalm with other 

religions elements 
(non-materiAl ist ic, non-ori;~mic) until in the end 

~e note the final 

bursting of the eudemonistic sholl. 'fhe Psalmist cannot return again 

to a pre.yet" of this type, he has now escende~ to the st11 ge vrhere 

,P .Jd _/JI~ J/_f/11~ J.J8 /!;/ 
IV'_)/./~ ;;J ..fl/ft ij 

The r se.le1i!>t hc ;I, i ns on a eudemoni.:;tic note, -/~ ~ /Ol'I:, J;;; jJ/11 He 

is not above t he b •irgaining le11el so c or.unon in objective worship (object-

ive as we find on pvci e !5 Tbt·tI ) . }le petitions in recognition of his 

I 
I 

h ' .L h . t t • ["' ( 'f} f J,,.. t d f' -:1,. ">, t ? av1.ng pu., 1.s rus 1.n die 1e use o v /1 ir.s ea o_ /'/// canno concern , 

us--tbe purpose bein1; the n~ture of.' the relationship between /} and 

the spe~ker,) that he be protected. 

( i,;,I"'}'., ( ") • ib bl th"'n "ny other form and fits in •. N a.//r verst3 ,.., is mo :·e pro a e "" c, 

better with the con text. 

text ..fi JN/C bardly is in 

suggests occurs in other 

40/7-8.) 

t.X){ - t; t?ra, ':'Jellh,msen, suggests ~JJolt( the 

while :}7;111,as Be.rnes 
sequence with the verse, 

Psalms in simil~r constructions 31/ 24, 32/5, 

which ','le shl\ll 
Verse 2: 1 t . 21 l-, the spae.ker 

Is~ defi~ite dee 8r~ 10 ~J 

c nsider mystic al in its connotation. 
in r;,ligious 

. t n e~rly stage 
Verse 3-4: Reverts back again ° a 

J. I of \torship 
# ~ their methods 

developmeint--r {;;ferring tr91t/i'/_?andp~~D en- 1r 
7 not allo\f hi1118 

1 t \fill p ?/'I p ~ '.:J '!f :>,<J(c (o ( 4) which the Psalm s 111r 
i . iroplies incOJDPlete -

to succumb to, tbe fact or his mentioning it 



. 1 

I 
I 

r 
mony or unity with JJc • 

Verses 5-9 line 1, hs·..,,a mystical qualities. 
912 reverts back 

!l.gPi.n to the org~nic 'Jep • The Psalmist b . 
rtn~s it in on second 

thought, al::nost a n inei-:3.ental ~ssoci'¼tion. nC'. f 
~ ;::,e l t7e,_, f;C 

Verse 10, ls still ne ~~tive whil e in th 1 e cu ~n ina.tion : in th.a 

surr·::nder of seLt ( •rcrse 11) in the sense of presence or ~; 
.,~_ , J:J JJ.e J)/ntvfJ c,-,.;,e 

,13.J/J'/V ~ ,:1 l_;vJ',,J we h~ve a ge~uine r.wsticel experience. 
--;;:::::::-

AN .:U., Y S rn O? ~.iYSTIC-~I .:. !..:.:., L,:;·rs. 

Verse 2: The use of _'lS,4/~ J 91c brings us at once into a condi-

tion of immediate r~pport. "r·· L d t'I.. t " ·'"Y or , ccu ar my good . The author 

and the object of his p rHyec- h,we e. comm on possession 

attention fo~ the t ime bein~ is exclusively nArro~ed 

Bere the concep t of .J .?/Cis clc~rlv ethical. 

,!_/> rJ ;J; he 

+.o:J~;{Jf/C 
1 

Verses 5-9 cont.inue the expressions of the author to indicflte 

his sense of ne,,rness to (/J'/C • 

1 oh/ ,pf» .I).)/ /71;;, 

l.J 

/h/t X2'4-'v.'/& btl ~ 
:::::::;:;;;-- hi' s cl_ assivity in the r elationship . '7.r Tho vri ter reels -

He cnn act only with ))/#~ since his fate is with hi m. I~ -:, 

1}111
1 is his portion 

'- the construction implies the reflex-
1;->01 but 

ive--he is the por+.i on or 

Verse 6: a ~h1.·eved a condit~on The writer h~ving ~ 

. r its conditions~ 
gins to describe emotionally some 0 

27/4 ,. 

or harmony be-

,Jf J)-J[) & .:,,6/iJ.J l oyely' delightful._ ..4' l and won-
- - • ?6)t is so meaninr:ru 

This emotional condition: .P'JJ/1 YJ) j /Jl-h'' ~~r,;:,~ tion~ r v .,.,, 
filled with adora 

drous to the Ps 0 lmist that he is "' t1 oned e"Ven 
conditions 111en 

t • under the he only pos8ible reaction 
,y 



when 

no longer reacts 
according t,o the 01•dinar v., oro • ces ses or J;EJ in 

woul•i inYol ve £'eel ings of unpleasantness 
1 

and anguish which 

(8) He c ontinue s with rurthor emotion•l .... description ',.)/ r?N( 

/ 'f/ ,J .:> J;I// untr Rnslateable but d r· . 
e. im. te expressions of joy--

a high degree o.f' pl easantness 9/,.JJ may . 
possibly reach ecstasy 

in its combination with 
7.J./r7,-/ ! 
I 1' I 

8/2 '£he autho!· is aga in conscious of i:?~., oneness with 

him. / 1,,,.,,, ,, ,i / ,,., d • ( 1 l ) J ,, • ✓r ..,, an in . the author finally finds him-

self n$/J w ',.J in thy right hand, a condition which he des-

~ribes as /JJ' .J vJ/.,11/tlj is not es intense es 'f lr::J fi,J ? 

logic~lly en ou~h. The r0presentati,re mystical experience is 

do!1ina.ntly just this type J 'lllf// nf./ expresses the usual 

tim~lessness coincident to the mystical episode. 

PSALll .XVII 

A Psalm of neti tion ( verse $). The ap peal is initially ergur.ien-

t The Psalm
tat ive as well as hortatory--condi tions foreign to rappor • 

i t . l'!Jo/7 ..,, __ r -1/7 but it is in this case s is anxious for ( 7) grace .7 //ti u 

) 
.>) r; /'., ,<? ';J,;; it has not, J> 1te:J (9). W11atever the meaning of ( 3 /', .P I 

of communion sought 
from the context, brou~ht any of the evidences 

I 

I 

I 

for in this pap~r. 

The close (•i:, 1 1. 

5)</ /J k ;,v,,"-'-J,>,a.: 

) (15) is a promiseit ?>~~/~,.:: it is inherent to the fsalm _____ ~ 
According to the context 

which can mean everything and nothing. 

cannot be of much significance • 

religiou• factor• 
Th Of eudemonism and othet 

e curious blending 

.!?SALM XVII,!_ 



f 

,r 

in worship ~hich were indicated in Psalm 16 , pagt!l 71 a re noticeable 
here. In Yie>'l of tbe transitional period or R 1• 
Psalms vrnre written, it • , e l.~ion in which the 

1.s hardly tn b • , . e an .. icipated 
mens exhibiting ::i ll the factors woul:1 thot many speci-

appee r . ' fi 

d 

. t . , nere these stra.1· n" 
are ominen . 1.t min-ht pi·o " ' L-· ve well 

parts or the Psalm. 

to separate them l'rom the Th remaining 
e foll owinr 1 ~ e ements appear d omin!lnt here. 

'rhe bgckg;round d - en At~osphere r o the Psalm is 1 c early , Nature . 

The ima
0
crery de[Jen<l' l • 1nr; a ;-nost wholly on a !foture metaphor. The 

is r evealed th 1 deity rou 13 1 lJa.tm·e but his mo-+-..,ive i· s r--ff -1<1 / (c ~ 'IC fa/ 

The openin
0
~ verses 1 ? t / • - ·~ s anding alone lend th 1 • ernse ves to mysti-

col tert!linology. ~c can d iscern here a condition of direct rapport 

and unity with the objed of p,·~ye r. The motion portrayed for it )"kJ 

is stronE;er th 'll1 

and Judges 5/.31) indic f'l te:; a !'10,,e" of the doity. Poasioly the · terra 

, ~ ~ ~• emo 10n indicating here may t:1l:an, yearn, or to be. compass1· on°t"'--"1~ t· 

the feeling of expansion e nd extension which the praying person feels, 

LOV'e seeks unifica tion with its object. The words describing /J//)' 

ere indices a~ c~~pl ete trust en<l faith and reflect the nature of the 

subject during his pr ayer . 

But verse 3 :,nd the :!'ollo~ting form a telling silhouette to what 

hes preceded• It portniys for us r:-,nce more the naive psychology of 

the eudemonistic mind. Like "thousands now H ·11ing
11 

the subject 
19 

love for /) lil' sprinos rrom o pr act leol souroe . /711_r'fVJ1J,,-beeau•• ~,.w [,,f,J:,/ 
and · · • Profoundly ironic 

., 
ln return for deliverance he will give prRise, 

is the mishnaic precept in the same tone (~.f)/~ ,::,) 

fitJJ.f.,n ,t?,#1;, ,Kj:::?3 p?k f,r;l!f £ ,i,/;y,(,,;,JJ' 

_,,.~ le_,., 7-1"✓:/ ,n ? , .k 7 .rf /'7.!J,,., p/4 .rl:'.,VMK //t.:, ,r/ 
Jsf £, fl/,' J'JFY.lJV.v /,:J;, _:;;;J / /+:If' ,i' ~,.,t 1 :;:!1.,;Ji 



first prnise, then petition, then give 
thanks, bu t it is 

at antipodes 
,iith the intere s t of the ruystic r;l ;7hich 

1
• s J /J . 

a .wAys.0Nv • • , '1 ;)):,/; or Whate'Ter 
ha.P. [Jens to be known ~ s att1·ibutes of' th • - · -----

c reli"ious •• ,:, ODJect. Verses 
37-45 foll owin~ sen"e as o. foi) to the . 

• opening lines depicting the 

extremes of the reli gious primitive approach, th~ "ad or v ,:, engeance 

ccncomitt~ntly the g;od of lo'Te. 

Verses 49- 50 ,ci.:re the e,o. itomy. of th _ e prayer of $gency : 
yf,Jt~ 01'/h &vt 

////// .P Jf..o /"l/'l(I' 

Love o.f this type cone s ee.rly in the primitive religious life 

and occssionelly 7ery l ·: t e in e period o.f' deCAdence when lOJe hAs been 

divested or its rniment of' glor y o.nd becomes primarily e tool. But 

the mystic1=:l unswtirving in its course ,1ill tolerote nothing less than f , ~ , 1/ 1 ,'f'J,,._, f/YU « ,, (.,. 
.__(,,{_,tlA(/ t ...) f, - 1 

Y . _,.,.,, - c,/"-;.,.,1.. ,vt.v,.c.,v .v 
the dhect e.no1·0::cimr;1 tion of' its g:ocl. 7 -· .,/ 1--c,. .• :1..,Tv-,c I'-' f 

•• •• Z/4 3/1.,i.. f "' 

.PS.AL:.i XIX 

Bef'ore considedng the motphology of this Psal':n, which is not 

normally our t9.sk, it me.y be od1'.'litted immediately that all of i t is 

ind ire ct in its appeal. It is not. pr imnrily a communion of subject 

and object. 1·t has occurred but thet what 
The implic~tion is thet 

-
P so, lm 11, about the experience. 

we e.:re able to discern her e is as in 

. ( 1) nriance 
Briggs in his analysis egreeing with l'ellhausen Proves· 

t O
f the deity rlt/7' and £ 

in metre, ( 2) .in tho change in cel!Jcep 
•-"- ''J1-'~which follo-..9 

( ,z) b' t illiMM'Ler: " and the int:roduction of new su J80 • ' . .. 

the initi~l theme, 
r ,~11 that the poem is not one 

J/c '//,.:,:;) pl) "J "/V p ',,v v1J 

1 
but two lit~rary units. 

2 
Barnes, on the other h"lnd, el-=iims 

( es 1-7) 
t he fir~~--- ---

1. 
---------------

Briggs, Psalms, Page 163~ ;--·· .. . -• 

p8 p.;e 91• 
Barnes, a. E., The Ps~lms, ~ 



I 

I 

"naturf.1
11 

intrcduction t,o e. "·ore ct·rr· a - 1 ~cult end 
:nore academic theme 

(8-15) "Another who visited to • 
sing the praises 

of the Law desired 
to find an int;:-odu~tion for his 

poem •••••• he prefixed th t 
• • ' en o his own 

poem •••••••• He wisely put the nature lesson fir t 
- - s ,.vishing his hoarers 

t o 11 .. scend f'rom J;, to f)/ //' /the Go.;i ot" rr l '.l 'dure to the Goo , / 
of Revelation. 11./ 

Althou~h ingenious and supported by the h" 
• istorical m~terial he 

offers (page 91) Bi>bylonir..n rind Egyptian, natur~ sources) 
Bst:nes hes 

hardly accomplished r:1 orn than to prove himself diffe·t·ent. Eis first 

prer.iise 
21
to !!S~end from 1, God of' tI':\tUrl.:l to 9 Goo of Revehtion" is 

meaningle:,s. 1'he im·~lir, .~tion that there is an ascent is highly ques-

tionalble. Nor does 

a God or revelRtion 

it follow tl1at the tJ11>jfJl,/2 god is more succinctly 

thon the p we,)fc_ Both ar l; reve::ilef ,,,,_i;, f' 1Ne~ p ,.~a)Of'I' 

if it wercf' 1t1Je,) ft;>,) there v:ould len ,a some plP.usibility to his point·. 

The chan;~e i n c cncept of the ·object of' worship, ho,'lever, is of 

vital importance regardless of whether it occu:·s in one poen or sev-
1 

erel, O!ld reg~r-dless of chronolor;ies (the mystical as Otto has demon-

strated, like James, 

of ti~e a>.1d 0 1~ ' 

11 t ,1 does p,.~ __ .. 91• st ,,_ constant irrespectiV'e ;i,bsolu e , "'· 

_ c.,Ce. 1 
l.
• n the conce.:pt of object means to us 

The change 

·r such there is proven 
8 change in the type or mystical experience 1 

t from 8-14. 
t b f Purpoe s separa e 

o e. Verses 1-6 are cle,3.rly 01· our , 

»'''A, In Verse6 1-6 

y✓)/.), Verses 8-15. 

.,.NeJl l/c·· 
the object oi' ;1orship is 

In the one an 
other a Noetic Deity. 

Aesthetic God, in th8 

( t ,nill come 
It is obvious for our purposes, 1"'1 ure 

under the aesthetic 

. uld be un-
Nature 0e1.ty co 

category, el though it is conceiv~hle th8t a 
' repulsiveness 

of hi4eousness ano 
aesthetic or portray varying de~re es 

1. Mysticism, .East and West. 

I . 

ocnc.pl


(Chinese and Aztec NRture Cults) but . 
not in am, r 

v o~ the 

religious development of the Pslllms ''Rh • ere the 
stages of the 

initi~lly ba ~ . ruanc and 
5
9.,,age has been outgro•;m.) 

r ol10\1ing mystical 
imdications • It is indi.r·0ct if crnl·; b • : ecause of th 

e use of the thir d 

Verses 1-7 include the 

pe r s 01 1•1hich destroys a airect sense of un. t . ,_1 r> .._ 1 Y • (\fer s e 5 \f:J_;'/J)t. p ·e (. ~[ 

As a thri ce re:no'red spcct:-~tor w1:: flru in 
8 

( '•Terse ?(';J.N,11.IV:!b• ~ 1 )) 
-' ( $.· 

position to observe 

some $plendid symbols of.' :nystici:1.J. relirri ous si(J'ni' f' 
~ • 0 tcance. The subject 

is not a natu:r0 mystic e xclusiYaly (Yide p. ~, ~-- l) f.'D•~ in the varied 

feelin~s of 1rntu.r0 h~ is lll ;;cys con:,cious of h ?1,,.u F'~c>o,A; 
,1, They 

are the count(: rpoLnt, ck J / ,v.J the melody. That this is 8 

1 nature psglm n t:ed 1;nrr1ly he pro,red. The emphnsis ofl'-"e P'N0.JJ J"';>'1J /,1uJ,~J'J,PfJ. 

are suffi c iently clear. But Rlw8ys, 

the reference to the.: S' £olhVe1·s e G, 1,ymbolizes tho pr1;sence or k and 

!lS most mystic 9l experience, /;is )J,..Jf->.The sub_ject docs not describe 

himself but he is obvi ously not 74Jf.:/tl10 figure of the J.JJII is p~r

tinent--thE; sub,ject is the p:~s sive one in tris rapture of nature--

he is the bride-•• k is tht::l He is vary neor to the subject 

how ,n<Hu·, the writfJ:r- 1 s sense or pre sence te:11s us. 
i-le is n ee.rer than 

SOU!':id. He ~erceives hin in sil~nce . 
He is ne~rer than sight. He 

sees Him in darkness. 

,V/c )'1,J' f)t ff'/1 

.:.) rP 11u.:, .,)l f,,JJf'/1 
jJ /1..., ,tF/,lr J)/(..J,v 

~'IN '};,.17 J)J;',.J/ se:ve to the 
b r . <Tht show knowledge 
ut the day does not spe ok nor the ni,j • 

absorption extends silence 
mystic who out or his concen+,rution J)

nd 

f or union uith the 
I n his quest 

into sound ~ d , 1.·nto li sr_.,ht• an,J ar,:ness c 

t/)-1; 
ony with the 

·n h8r!ll 
Th l.

·~ psycholor.;icellY 1 e emotional content ~ ~ 

I' 



mysticfll, ve.1•vin f!'._, .,,.. " .,.e ·~s r l 
J -- ~ · ~ 0 a e nsmntn ' •• "' • . es s ,.,._ • •!:l.ch we cannot 1 eva uate "'7""L 

Precisely, thsn to find them tr - t· . op1s ic q. t 
?fl,-t- a-',.v.1 PJ'/p/., 1.nc istic; 

~ M?k //J) 7/.:,f.J 

and the ve ried t rop istic implicBtions or • /../2...,v.17,( verse ~ .. ) l all by 
mel'lns of' connotations 0 _r 1 e; ory _; /,J .} f , ullness 

) , pleasantness Ph 

The de;--_ .. 1•ec: cf 1:;··t • t • · A 0ns1 ·y is unascerta inable a.s thc1·e is no imr.ied-

iatc descriptiori . lfo!· C8.n tr.e d .:,gr i.::e of' intensity or emotional ex--

Tl1is rr.-·. :ccup of VOl"Ss) ,"' 0 -15, • 1 • 1 d' f' _ _ - -o 0 1s p a1n y 1 .ferent even its 

indirectness• Lxclt,dl!1 ~~ the l ~st verse ·.·,hich shall be c cnsidered 

later, t!~o •-7e,:s es " re r.i. ctunlly _!)/y4' conc<.:rning the 

The use of/}///., ( 8.sUe frcrn th~ er.cepted critical dirfc:rence in qual

it,ies bet·.veen /7/;), nnd t'c ) is he1·B of specific si1:,nit'icance, /J//J' 

he is else n deity of i!1strumc:nt, e 1:1o!·e higl:ly :ieveloped instrument 

then the r; ros5 eude:nonis-:ic deity or Pselm 5. A deity who is 
r> ? j :;// r:>J:/ft ..,P'J:./Yl'}}J) (1,1) 

but who alsc .;uards his se!'Y6llt. 1,-:, //~) J'c !'9~;( /e.{!-?-?f.1'1.Pf 

T 
. b t it may enO'ender, is out 

o this verse 14, wha tever other ettr1 u es 0 

( 1 ) it is also 
of th t &I tl t • 1 ;-i.lone ~s a g oss e en o;;ory o.,. 1e mys 1c1:J • 

internreted exclusively in 
me~nin~less for our use as it would th~n be t 

d 
th0 mood of the critic rather than or the writer. 

All.~ n Cheney• et al, 
..,,P /5' j plun,1 of 3 f but as Briggs, ~1ouse , m taus", p. 175 

Point out it refers to men who a re "p:oud ~~d t~:e~~aim (pert 2) • Com
Briggs, thinks rir.-htly this is the cll.maxatpf are 8 class of men whos~ t 
Pere Pse.lms 86/14: \19/21. Barne!: The ~ redumptuous, So the Psalm18 
characterstic mArk is thet thoy ~r d rro~ p l 4) 

--~--P-reys. !'J-'¥ rtl/ f''Jj r' ,vers• • 



I 

Tc 

Eudemonistic pet itions suitabl ,. 
w response r t . 

or h~nks and pre i sc. 

·rhis unusual poem zinp:ula r as rugr.:ed f • 
.~ , i erce' unrestrained art 

1 . . . J 

05 well Rs re 1.g1.cus experiences s round } • h 
w n.c center so P.leny p . • 01.gnent 

memories the rn·mtl c of Jere::1iah and the h d 
s a ow or Ges themane' is not 

a mysticol p:,alr.i. It is, Oi" r.as beor., d • ma e into an unperallel ed 

example of prophetic pr ay~r . 

The possibility o'' vorses 1-2 being; one Psalm and 23-31 e sep

arate as Dub un sur,,:,;~ :::;+,s, 0 "" of' seven::l p~rts as Brig~s mentions (p. 185) -
would war !'C\nt ou r- r,.:rt.})er· de tailed ~onsi:ie?·P tion ir as separate units 

e.ny of these groups p ·esented the symptoms of mystical eler.ients--

they do not. ;rhc i.-' salm opening wi t.h its profound large, seems very 

promisin2: for ou, 
_J/_/5 ,:J ,I J" -uA' f';;; I le 

But we know that the very opposite is the 

• t · t • h h a de"'."' sense of the propin-conv1c ion of the one lllmen 1.ng, e as ..,:.., 

the author ensures it ; ~; r;;r quity of his deity, the very directness of 

tauhts of those \fho ,/ /~~ .. 
.. .... . 

come: 

nor do the , 1~,,., 
~~? /.r'!} 1 i,:W vr' rv., 

deter ~s npr tf,e extre~e numility 

e J r .;, I h intuit what. is to 
~.K,Y /)d'//./2 .J/d ~ther can we per e.ps 

8 reeiing of 
iov and power' 

Union and pole.ri ty of experience, ., ~ 

ag ~randizement, but something unlooked {'or 
nd urevents 

intervenes 8 • 

olenrly t • on breelCS r r tho laments 1. 
urthor consideration: The burden° 

1 th t follows 
,t;1-::1/ r ;;,).?ft /71 ✓-3'✓7 and alJ. t\ 
~ . • imifi-al tered in s1.1::1 .. 

her ore us . irrevocfl.bly 

11 verses 22- 25 , are 
a the promises of reco~ni tion, but not fllystioal• 

messienie 
cance. They have become prophetic e~en 
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PSALM XXIII 

This, perh!lps the rnost populr,r of . '\.., 
i:. .. e Psalms h . 

' 9s cnar~cterist-
ically been interpreted differently ~ ·· ~ 

uy Gl ~ferent. cc.mment t 
R ors. Drig;:,s 

cells it e"quest P. ss.l rn ''(o.r Ye.h':~eh), B 
qrnes' a Journey Psalm,, 'Rhile 

).• t t • II, 
o oc s. t'salm of David" 

during the d (¥s of the 

Absolo~ ~ebellion to 0vhich Sr:wnd e. 1:1s the soect 
1 • ecu er explanation that 

it is not a Oc.wi d ic p lee but '.:I national plea--c.11 of which 
fu r nishes 

fuel .for the critic's f.'ire, but is of little actunl help in the pres-

ent quest. iiestheticully ond p3~rc}1olo:.;ically no i7ork of ert could 

lend its elf to e. s many a rtit'ich,li ties ss the cornmentetor 71ould have 

us discover, The poet, 8i1d !10 one will deny the po €11:.ic charA.cteristic 

of the Psalms, is not pr one to speElk by impliei:ition here. The naive 

passion ~nd extr~T'.le d i rectncss of the Psalmist is almost too much to 

bear t he restr~int of t 1,e r.i rtistic f'orm (metre) itself. 

t • d 11 1· nterpretation" a.re herd•· Certainly the subterfuges men 1one as 

ly pertinent. The Psah:ist, as much as the prophet pcrheps more so 

because l imited as he is by metre, S9YS he is a poet, and rn ore terse 

him frori this ~ngle l!IUCh futile wh~t he means, if we ere to approa ch 

difficulty it seems will be avoided. 
1 o"" the The emotional psycho ogy ~ 

constant • . , ts are never a 
race has not ch,rn!:!;ed even thou gh so~itu even 

And the detert:iination cf these 
, the personality 

indiv iaunl reactions in 

of the Psalmist as thc;y are r evea led t o us i n 
each psalm are a. fairer 

basis of interprett=ition than the laboured phantasmagoria 

data are present. 
save where actual data or evidenc~ of 

t be a-iven canno 0 

of history, 

On the other 

credit for 

hand there is no r ~ason why the Psalmi st 
. to permit him 

understAnding 
d noo~ un erstanding the use of meterhor, e • 



-

to use metaphocs to exnla in r-. vro r " 
• • u or att itude . Thus·. 

/7 ..I,? J__/2 /' 

)
,,tfJ tr'f;J ,e1/c 7 ;.r1& ~1./)_; e_ ;> are aesthetic imaa-es ,.. , '..b 
1r (' I ':> commonly used . 

in all p t 
But Barnes (p. 116) st9.tes u'fhe Psalmist is t oe ry. 

no· a poet b t 
u an extempor-

izing s in ~er. 
11 

Perf~ction or literary form is 
never exte~por~ but it 

is immortal poe try when i t s content appro h 
• aces that or this Psalm. 

The detailed e~q; le.n8tions locelizin
0
rr the 1, [ 

Jl /,N '.J', I 7 / /] 'JS~ even 
the art superfluous. 

They must h~ve some basis 

but their poetic VB l i dity is in the mind of th o ,vri ter not their top-

ography and it is t o this that we now turn. 

The Psa::..m i s i n:ii :'."ect but then: is s genuine explanation of the 

attitude and feelinf of the Psalnbt concerning his religious object. 

J7h7' , We s holl ot s e r-,, e lir.e by line the nature of these elements 

as they develope in t he ? s '3lm. The very first line, if the remaining 

context does no t alt.er our imprension, is the epitomy of the mystic's 'e 

point of view: '?&~,e ~f- IJ-'7 ;J/)7-' To rninbize the spiritual 

StP.ture of' the ~s ':l.lmist to th~t, o.f a man comtemplating 8 journey 

th t • to Li"lliput, which seems to rough Palestine is to redu ce i>ales 1.ne 

be the function of some eo:nmentators. The Psalmiat 's 

not eudemonistic, he is not thinking of provisions for a journey, 

f 
!I b • conceivable. 

otherwise /.fi/1/ /VI /1 7 ..J ,[ir ft,:J !)121-' would e in 

11 is an ethical 
Th 1 1 i terature generA 1 

e path of the way as in mystica 
along ,.,hich the mystic 

)7 7 J //(1'/'-I a r e the paths religi cus path. 

his effort to re~ch 
pursues his spiritual journey i n _, 

th by Al'shausen et al• 

the deity rather 

?~1/.C ,~f is the 

an the wagon road sugg~sted 

sense of fulfillment that comes of 

.a- wit}, 
complete rappor ~ 

The 

next two 1 ines !If ~ 7 , 1,e1 ./711y?· 

'I r~u, P / V.JV :,ti (y 
... 

Us 
further into a 

lead 



I 
I 

I 

It is hecominll' 
0 definitel y 

description of' the mood of the writ er. 

tropistic nnd r:;dctistic. Th e mood i s 

/Ji>le' 1e:)J it is ple8sant. 

Passive 
, peaceful and in (3) 

J)I/J!)JV yv is re,,~nl in~ not troubl ed trubulent t 
wa era but 

silent vrnters, ur,.r,1oving . 

13 b) l'Al8 /~f; 9 J '¥1r./V,::) .Jr!J> is epochl'll. It 
/ is diff'erent than any 

previously considered ?seJ.n! and alone cate!l'ori th , 
o zes e ' salm as mysti-

cal in a maj Ol' e 1 erner,j', ;,vf /lf/1 { 'the writer is not be ing led into the 

peth of ric;hteousness bec:,i.use he hA.s acted morally and is being re-

warded. There is no r~ward. It is /flt/,;-pJ,for his own sake. The 

ultimate end of the r:iys tic with no explanation of.' why. The Psalmist 

in the followin~ ve :·ses renre<ds to us the complete unity he feels with 

/7//r He is not dbrided by feors of his enemies, nor the division 

of his own soul in pe.in, nor is ho e1:1g~r for re,uird and punishment. 

/: 7 10/1c ;cd.fi/ft'/3 rt,:J /fie ·:.;> ,Pr ==--- ,f /Y'i!f ;7..fl/C '._) 

._) 1 • t C"'. nnot feer, he is filled Comr.ient is here superfluous, the .. sa r.ns " 

With 

of' 

"' i . R replete with the presence the oppos i t.e er1ot,i ons completely, •. e - . 

t7/1JJ 'ffl~ M ;r 0 He hes att a ined w~ll defined stage or the 

mystic way, how near to complete 

esce!'tain, there is still17.fi/cand 

absorpt ion it is not possible to 

l . b li He hes f,_j1t. 5a 1s sym O 0 • 
just 

repeated 
r t 1 as the cr i t ics imply, 

a"? lt-7/;f:' ;cJ if it were jnstrumen a 
r the burden of 

import o 
an actual defense a ~ainst an enemy, th~ whole 

this line lit• 
"bl to interpret 

the poem would be lost, it is no-t, possi e 

/f!J 107/10 Jer.J/6 

I
f!:" are ev-ident, ~ 44 t alter the con-

1. Whetper bxampl cs of both useb J5~/J does no ti 
O 

aroused 
a.-/2tfJJ should be pointed ./J..(-~.'J 

0
~ut t~e negative ~::ol~ed in the 

ceptual conf'idence of the Pselrni st • f the emotion ing degree• 
b A .Jl;. ature O kin verJ r. 

Y J'r/1.J deep darkness and the n ry much s ' b .,l>./Jlf.3, • 0 

reaction to,15',(,&fj shadow of death ?re t~: fe9r awe.keDDd y 
of fear in fact the fe8r of deeth is d1.'sputation9 • 
th t • d by no 8 for our purposes there nee 



I 

I 
I 
I 

I 
I 

erallY e. nd the 

p_nd if so ,vhet 

rest metaphysically 
• Are e I J>Jo 'ftlrGe 

cou l,:: the ~71ll)'j~JY~J~ 
8 

also literal? 
~ be lik 

e except poetic 

'fhe Psalmist e. rter a re~lization of , . , 
n1s unity with 

h• s reaction .l / 7r'/? /CJ/..:> and his 

'rhe f olJ owi ng mystical eleraents 

certainty of .f''li/;h ,J, , 
I K. /J//J'J>'M,;, :/>ive: -are well defined in this Psalm. 

1) Th~re is a con l ition of rapport with llhl' 

2) The Psalmist describes his feelin~s d' ., lrectly. They are 

feelings i n c oor·dine.ti on nith the sensuous images associated with 

mystical exp::ricnce . 

,.te-f .J>1;cJ2/ are pictures in col o·r 

JJI/J!)ft fv" __ J mystical experience. 

t ones 9ssocieted with and conducive to 

They suggest soft blue or green colors, 

.J,f,/21.JP' !Ji and suggests B de ?;ret> of' silence, (they would not be .J>JJJ!)IJ 

otherwise.) 

'iftC?/:,Vd,o(~re inages conducive to positi"e tropistic reactions the de-
11'/J ,of~ { 

.,) gree approximP. ted defir-t:d i n t,he following conditions of emo-

tion, as mention~d in the order of the Psalm. 

''IV''Y',.., :.. • r 1 • ,.. s ecur ity and comfort. 
(peace) 

J'("· 1,.tV>1 grovnng ee 1.n~ o·. 
accurately measured 

Jt~J"J'UIJ/~1( The meaning of these t 10 ,rnrds cannot be 
. t • m 0'1'A ae . a 

lo"e and fav_...ori is , ci~ - • 

but "9 ~h has the irnulication of both 
,.. 37 "The God 

k' d (T. H. Robinson, page ' 
in ly '.Yarm intimate interest. 

for love is sometimes 
of the ?salmists ") '\fhile the actual word 

It is one of the 
used in Psalms '?Ol'J is the more usual 

term••·•·•• 
, It i ·ty of soul• 

nn essential qua 1 
great wards of Hebrew .••• • ••it is "' d to . tind ad s 

f p ersonell ty 1 

implies a full o,~. the ¥aloe o recognition 
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I 
I 
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t rec 0 crni t. ion a cons ec ration of one to a.noth 
the. 0 .er. In ell ccmpletenesa 

it can be seen only Jahv;eh (ps • 136 a.scr ibing it to hi 
• J' II . . s as an unchange-

eblt:: element of his be1.n,.:.• He is n.~hteous f aithf 
J ul and true, but 

tbO quality peculi~dy his e.pproxime.t ing love, i.s 

English will c ,u:- ry its f1Jl 1 ·.ne1:1nin -:; .) '
1 

rl(is synonymous to tone- c olor. 

Joi') • 
,, 
No word in 

-
gorical: It supplies t he elements of (1) Timelessness, and (2) Space-

lessness. 

If ;~7'.fl ~ were the Temp1 e, e.s Briggs sugp.;ests, then the writer 

could not re E1 sonabl y c,, nclucle .P ~ 'j?KGhich certainly has not a 

definitely limit(;d co~1note tion 

the Midrashic writer 

page 202, Ed Buber. l') 

for the Vlriter-- ce.ther does he feel as 

1 /,;~ 11'->e ,,:,, ,,r l' i 
ln~1[ .:ie l'Jr/' 

sr 

\ 
I 
I 

\ 



Psych. Quali t i es Pr ayer rrype Degree of Infinity Stage 
t ·on Ra~port Space & Time Direc l 

1~ /.~ON Bt hical 1 Verse 1-2 
' t i. Indireo n ,I 

1 7,..'.I :/2 ( ~ 
1 10-15 

,, Direct 
5J r11¢f ,eeJJ ~0 ) I " 1 20 

Ir " I 

,,:,/ ;,'IJ,/) 1 -:, 
1tDJ :p;>rlf' 

25-32 
I I Noetic 1 

II I , 

!fi,;JJ£.flr jl}J:JJ) IN,::, Bth i cal 1 35-40 
,, n I 

~~ :,I t, fff(li./1, It 44 4'7-48 
I II 

n 
I ·, 
H II 

I v I YfJf ... JJ .b;tnical 1 
" I, 1 

'7 '7 
II ' d'f~e, ' .J Noetic 

) -1 
81 

II 'Jiµ~ 
iiudemonisti c 

'( 92 
If - 1 

" ' j 103 
I /I' 1 

II , :>~ " p >ttL/ ;/4,; M .&thical 

f / 1 111-12 

" Noetic 1o5 
l 1 

114-1'7 
jO 

" ~{1UJ} Et hi ca.1 

' y 
, 

Eudemonistic 
-1 · 

'I " 131 
J ~ Noetic 135 1 
I n .,.s3 J.. : Tro}''5° 1"/, 140 

IJ 
t·c 1 142-4 

-· ' t l i ca.1-lfoe 1 

" 
~ 1 140-4 

13'1 145 
Ip Budemo-nistic 

-l 1"62 . n 

7 -1 15.3 
n II 

i l 
162,4-5 

II Et11ic0-l 
~ JJ 169 

II 

11 
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A comparative analysis of the 

mr-ij o r groups of.' r:1ys tical ps,ilrns , as determined by 

their function. 
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i?1dT III 

It has 110·:1 become A-:->p;,ire,1t i f 
-- ---- ~i.r:y degree of attention hAs been 

given to the previous anRlysis as it w~s 1. d 
• ap o :..e hoe the r.iethod intro-

duced at the end of t~rt 1 "unctions t and the typ" of' "' results that 

might e.xpt} cted frot:i its applii: ::rtion. 

hoped has ~lso b e come evide~t. 

'£hat it does function it is 

In the remaining part of this section 

in order to avoid r e dundancy w~ shall Apply the chert ( pages fl.'/ll,r-t-.:iJ 

to passages in tho:;e i?s alm.s which flre dominantly mystical or Vlhich 

present definite ~yaticRl ptases of irnport ence to our interests. 

~c-r:10.rb:iblr.! indeed is t 1·, c mixture of elements perceptable in ntll'lr

ly 1:111 of them. i;udernonis11 is hArdly outgrown with the exception of 

e rel1;1tively .f'em (so:no twenty-rive) from which 1,7e can deduce the limit

ed religious development or i1ost or the Psalmists in their own lives. 

Not much more cei.n be s'?id, ln~smuch ns chronology hes no relationship 

to mysticAl expre ssion (Otto, Vysticism, East and ~est) the experienc

es of S.ankere e ncl Eckhart sapnrated by centuries, beco[!Jing almost iden

tical. Nor can we apply netionAl or institutional development to indi

vidual advance, limitation or decline in this relationship. Certainly 

Psalms so strongly eude~onistis e. g.(25, 30, 54, 55, 56, 57, 59, so, 

68, 69, 70, 71, 79, 80, 83, 86, 102, 108, 138, 141, 14:1,) with their 

" th "spects in r.~rayer the prophetic and of'ten 
close intertwining ot o er .. 

• n can represent at most for us a 
the tendency to mystical expressio 

a transition in its me~nin~ end ve]ue, 
changing attitude in prayer, 

thl.
. 

5 
type of prayer to be as yet no consciousness 

but there seems in 
iiess of d~velopment. Reven~e is still pres-

of e variant ide 0 1 r e~~r~ ~ 

P 
.. ~fection of soul, ~nd delivor~nce from nn enemy, 

ent end is vitnl ~s V -



a mFttto _" of ,;ruBter preoccupc;ticn th th 
an _e 8ttsimnent of a harmonious 

relationship with 

Heal th end long life is 
occasicnally the actual petition of the 

subJ. ect (. ?s:?lms 88 c,: 102'; d • h d :rnn vnc c in be+.:veen cxnressi· o _ .. ns of praise 

end thanks but lov0 oi' Yah"1eh for h' 1 • - .1s own sv.xe or of pr0.yer with him 

as an end i~ s 0 l d o:~ noticee.ble. B b • • Gr a1c passions are intermingled 

with f Aint trnces of the 7:J e:;i '.·,nin<r,s of mystical etti tudes usually 

swe 110,0,ed u p in mor e primi tivc rei tere_tions. ? myers of this type, 

for ou1· nurpos 0s shal l r cnmin unconsidered, .,_\_ mor e thorou~h subse

quent investi c-; <:t U on coulJ a tte':lpt, an unr1wclling of the thin st rend 

of myst ic isr:i " · it app e11rn snd dis1:1pper:i r·s ic1 colored contr<e st eire ry 

s o of ter i n the co□p l ex ~&ttor n o these prPycrs, 

f s r:; lms p r od or.iinantl;.' rnysti0 8.l by 9pplication of the method we 

have found to be the following: 

Group I 42, 62, 63, 84, 130. 

? '< 73, 91, 121, 135, 127, 131, l '<.,, 139. 
Group II 16, 

v ... , 
,...,v J 

G1·oup III 10.3-4 

Group IV 145-150 

selected and arranged with r elation to 
These pselns heve been 

ity or function and attitude. It has d~veloped 
psychological hornogene 

. . that ea ~h of these group represents a dirferent 
v.fter sorrie exr-,m1.nf!t1on 

~ -y~ticel interest (of the 
phAse 0.1. , •• ~ ' 

h ,,..roup tend • - to eac :::. 
tr,GSO:: bd on:>;l.!'li$ 

infir.ite variety) and that all 

to cxpr·ess basicall.y ~ dent icn. l ex-

b t one mus pcrience-- u 
' .., 1~1·om thi~_,, if' it be proven. thl:\t 

t not conc.._U•Je , 

• ~or com:'.lon 
authorship any more than the c mvcrse. 

it is o basis 
c~n be no r~lovancy. 

either case there 
The lonG chain of mystics 

In 



recount ider.tl~sl cr~oti ::ms a nd id t1>.1.s thot11:;h tl,ey bi: se~arated by 

centud.es of tim<; encl tl11~ s1;;Ve!1 setis. 

? ~?. n ,z 
- I t) • I 0 ,..1 , 84, 130. ----

To btq;in ;·1itl-: tbe co!,d i.t.ion of harmony or rapport her(; in all is 

dir~ct, i!:timtJ t ely s o. Strongly danim.mt, so t'luc!-1 so that verses from 

condition er r app~rt corn~on to them, .a definit e 9spect of religious 

comr.ttmion. In the e:qy1·t:s1, ion of' this feel i.ng 9.n attitude the subject 

is d.:'jsL· ous, e11t1m:1 i. <1 :,ti-: t, :) beC 0!:10 one with -1:,hc obj-:::ct of his emot ions-

the mejor tend0ncy of lo,:, ,:: intcr~st (en r apport) tc wha t degree t his 

e nt husi,Jsn jev~l opc s we shall discover . 13ut it is cle~r he hr.s not 

is indicated in t he 

<'J· 2. 
I n ':hi tht: condition of (the nature or) 1·apport 

y 
f.o J. .lowinf, phn.1 ses'i 

.P ft jJ/i),& J; f ?d'../J~ 

,..,o , I r/4 / ,,/} f JtY/> ,e.JJ /.:, 

'll ;;r ,P /J);;f,e;y J)~ 

,;;. .w / ).,/J/ ,e;JJ 'tJ JJtP ffi ~/'/ 

!)Jlk ~Jr,.;) _p '.l;/41~ 

iv/t-~101 e; 
!}7/,c 7/,YI_;, ,P',);;.;,fJJ/17 J 

'JJ/',cf:JvJlrlf:!. . 

ft 
■ 



In 62 

In 84 

ii __ ___. i ~---

r 
,eJJ !'h P 1,J,k Jtc !J; 

Y>l?,J, (J/JH 

!,/> nelJ_ 17;J (c,/,) fie 
C11wc 1el'~rdf{ 

' fl rl.J I re; .P 1)>/; /y 
_j) 1>)1/~~ 0-?fi' qr J/.J 

r>I /JJreJ> JidP!f I~ hJ 
.P ')) U,J, , .:, 

l v,t,c ~.c I) r,1 J;.. 
, :1& 111~.., ,e;;; If ,),t#1 

,P 'ft I b j._✓¥j ,) ,:J j,x ~ 

J "' (, 
ti : 

[A'P' e1;~/j 
p?/:J.J/ ?1f ./Y_t-)/ 

( I . : 
1 (? -:_I r-obJ /t;f p/u IN J 

wJ', ,, f:h2li-
E ~yJc../Jn1d~ 

jJ'~ f'OJ~ 1~, 

! ')/1~ 'f?,D) ,)f1;:Jt 

.-f JYI' i ~Nj> ~ 

1e .;_J >)./Jr,, ? r£! ,).1 o.:>.1 

1)1/1' ../2n.31Jf' 
/J.JJI ,,e,o/ •;JJ 

: 'ft 
i)I j/7 7i/,/ _j) 1,:., ,),c Jft )J.JJ PC 

. >) '/} •7~): w,e -,f/;c 

../,//e,:J3 p1;>1 ?!Jil!P/HJ)tt: 

!, . ',7& ~!) 
r/17'~ Y~ ~,)/ 

7 

If 

~I;• <• rf<,7,_;., _, ! 
..t,/ •-t,/ /(. 1,,.,_r , l.,c,.. 

a.,, d,...,,.-t 



In 130 

1J//7 > 1'./)K);> ,P;?/1/~/Y/Y 
f' 

111/r> 1/ofVb J1.t: 

J>r~t;) ?JfK >V'',)}) 
I 

!ft///> Ct>/" 

,erv ,)JJ1t> 1J1)) I !J)lfp 

!J)~JrJ,,f 

p cf,{!eJ.J 

'll'Nr,P '1.,/"e 7f'r>l,,O;?fle/l 

I n com,-:, r;iriso!1 ,:e find the follol'ling shadings of' A d aninent cmotio,1-

in the de s i ~e t o et t a in t o unity ~ith 

-pant 

,).ctv3 -thirs t 

,f ;;.J ,J; lj.?~ lie -pour out 

,{r !fl->).,hj ,f:.:y 11]/1/pfl./2 i>JV - cast down, disquieted f'or thee 

,ti?J I__IY/9 ( repeated) '!{ai teth,- expectG • 1\" ill stay 

;jPI.I>' !/Tl/?/> -hope 

,-0['_;;,,(fi -scttin~ the heai:"t 

1 ·:m6c if71= -seek eari"y 

-l).kft5 -thirst 

>)/II::, -lonr; for 

f ''Jn/c >)p,:;,~ -fol lows close after 

,),;,o.:::; -long; for 

,e~ >)/>k -£'Dint for 

J.J) - cry out for 



!J>h..l> ;)rt/Vt!, -(he 
ar thou) desire to be heard 

'>J);c f 'Jk )) - makint; oneself 
seen to the object of ~r~yer ,, r t/2• ,,., - ~an out to 

wait .for 

I wilJ hope for 

,, r :JJ,,F_ 

.:hf'l,f__: 

!J?rcf,C~j- (fine ex!lmple: sho\•,·s d. • ' irection of atten•-
ti on with out use or Verb.) 

C o:1sul tin; t h; id.e0.~rarn on J_Ja 
0
rJ" e 11t1fa ..:r;-t ca"', T7 l"Ql " readily be seen ho,>' 

all or these shadin~s turn about the axis of one r1·eld of emotion in 

their +,end ency to extend or projt,ct themselves to one object of a t ten-

tion. They can ell be used inter-changeRbly i~ the nature of pursuit 

of' ...,0 1,)/J. without• nltcring t~e context. i'ie cannot ascerte.in yet the 

degree or intensity they r~Ach to, but it is evident it is not the 

approximation of unity. 3ather is it a keen or poignAnt anticipation 

a turning toward the obje ct of worship• a tropistic s.pproAch. If 

what we have concluded be true, then color tones must not be those 

used in tho experience of realization. This on examinstion is borne 

out. In 63, 84: references of s contrary nature (emotionally) appear 

but morient
8
rily and pr-i renthetically--in each of them the subject anti

cip!l t.es the \V "Y he will feel v1hen he has reached complete rapport 

either at some othe~ time in the futur~ or past but not at the occa-

sion of the prayer itself. 

63 •. 84-10 // 
~ :,,C;,S.._&,L}/ , ,;,/(; ~ 
✓ ,Jft; ..J,?:J~ /<Y!fio>) !/)7~ 

r-1>1;n frfA r 
j'1f>"'I j,J f .fa~7r 

>)/2J'j//ll/ fNf' 

!);;I.I>' 7J,J:>/JO 

...,0 ✓ 117,N /JOIJ,J/C..> 

. I JIM e,, 'As'> ~ 

..J,:..!;,.:l /,,'~" JJ 
,~~ ~'()~ 1/Ve ~ 

•~ ¥P.l.h 1tv r~ ~ 
.. /~1 ,., If.,, 1 .1)1_1 .. o ,t,.d1;, • • -.,J..,_, 

---



I 

j 

I 
I 

In both instano~s it . 
H 1.s app1:1rent the te • 

future--~hile t~n b r,•rd r " '-· , "' . e n o. the 
nse ls eith er PMt or 

prayer is immedi~te. 
t~at 0 11 .c- tl · It is notc,vorthy 

0 o.. 11:; 2'1"011 f) 
:, - L ere '!cstheti,.. pre 

w yers--nith the 
phor in nature 57 R , '. ' 

burden of meta
This c rupled with th . 

in the c-bject o f' 1, r ever f' 
• e;r complete 4b sorption 

• • -· or no reeso?J.s other +han th 
•• - e prayer indic.~te 

mystical transi tion. I 
n one o£' the two ?salrns desc:-ib1' ng d irectly 

the ellloti ona l c on tent dur1· -"' !". th 
·' -= - e exoe rience we Pind • • L a secondary rer-

crence to d~rkness , 63 '.,hbh is o-" • .J, 
l imporc.ance only because it does 

come here re thcr t han 1·n any of the othe r s: 
,,,,,J ,r; /'.ll~, 

.-7,:J J f ~/:J;f)~ /<;:J 

:."le have d iscov0n:d in this :,-:,roup, theref'. ore, t • 1 mys ,1cn clements 

withe definlt~ t d en ency--cl ements denotinE a characteristic position. 

Evalua tion of this group might more logi-~ally be cinnsidered after 

9.n a nalysis of the r.:nainini; 6roups. 

GROIJP IX 16, 23, 73, 91, 121, 125, 127, 131, 133, 139. 

1'hesb -ten Psalms present a homogeneous cleavage in comparison 

with the remaining ones, and the quel i ty of this dii'fe'rence unites 

them in 0 common attitude. 'l'he rapport of this group is distinctly 

different. It ha~ none of the anticipetion,eager expectancy,yearning 

groping or ariy of the specif'ic expressi?ns of this type of emotion 

in its unrestrained quest for union nor does it articulate itself in 

aruciety for union with the object bcicause it has already att~ined it. 

The mental and emotional conditioning of the subject is, therefore, 

different in intensity. He is no more sure of the re,:ility of his unity 

than the subject in the other group but it is a different faith, th6 

faith of longer perspective. It ls quieter--;nd his sense of the 

fl.t 



presence of' the object of.' h" . . . ls relia~l ous • t in ,orest gives us e sense of 
his deeper realization. 

It ls hard to thinll:, £'or a moment, of' his 
usi. ng any of.' the excited phrases of 

his c anpanion in the spi rit, (IJse 
f "h. II f. o ts L~urRtive, es there can be ten authors involved,) In trF.tc-

i!lf, :iis expressions it might seem he too has been at some time in 

the c9tegory of' his ( religiously) yo\Xllger comtemporary, Contrary to 

the opinion of Heiler (Das Gebet) ecstnsy and other degrees of high 

excitemunt a re rather 1· an ear 1er then a later consummation in the 

mystic path, Tl1e sutobiographies of mystics reveal this as well ~ 

current ,j iscov•!rie s in psycholo~y ( 1 . D ·, T t . 5 • t, . rou , EcstAsy, nature of 

,, 

Psych. of' 7teligious Behsvior. 2. Leuba, Psych, of Religious i.iysticisra.) 

Closely associated to this principle is the obYious one of recunence 

prooucinf; a lesse!1ing of er:10tional excitement and instability. 'l'he 

lAtter Psalmists ere inclined to be contemplati ve occasionally ethi-

cal but,like their associates in group ~ne, they never relinquish 

interest in the -object for a lesser end, nor like them are they ever 

doubtfu¼ about its reality or its imoediato nenrness. Exrunples of' 

this ere 
5 0 

nucerous that whole pass P.ges might be quoted. It must 

b h 
• d t th1.· s point that certain !s~.lms iirvolvin~ partial 

e e~p as1.ze a 

b
nv~ been excluded because of the divided emotional 

mystical rapport u v , 
e,1'1€1'r\ t<".$ 

b 
• t Mention of' hatred of eVm.oH~ on his part or 

attitude of the su JeC • 
• prevent complete harmony in prayer. But 

equivalent expres 5 1.ons 

S
u::h as ,P'tJ'/1? but ~'fith the feeling or learning their 

allusions to them 
r 1,raying for them or even martyraldnt for 

rate and judgment alone, o 

th consideration. 
ld P

ermit ftir e .·r 
-them, wou 



1 

Parallel r.: J.emeni:. s 
-------
(73) 

of Q.uietistic Rapport in Psalms of this group (1) 

/N'r '7 ')I}> J.t-1 

J'_# I 11,J J>.in,:_ 

!!!!!£ fPE1.;l 
.J n_p)J ' ',:) /_ '?I')~/ 

.P :,Ne/J l :/f 

. , , j 'J1c,::; !fiJcJ n ic/' 1110/ 

, , J:> lio!P ',)!;',/?[I?; , ;:,:J f .,,j 

;J I& ,f _p t,)k :J),:)?i' JA'I 

'0/J/O) /i)' J? ,f:,:J .:.nr.' 8 
·/f/jl:Jk Iv J; ?;JIJI 

(1) (For an analys is of 16 and 23, vi de p 9~es 
Part I. ) 

(91) 

/',I'"( 7.f)O;J ,Je.: 

;pf'.n1 ,,e fJ;:i 

thr/lft1 ,oo.JV i>hJ ,f ?JV~ 
-f ;:J rJ~/C t ,)Cc. 

y O /)J) ;, f) j.:> ./Jll/) r 
/./JJV x ,>? no I >)_JJ-

?) f✓ f w>~ fi tn!bk-1 
.PJII 1:/l'l '.,f ,vi 

_l'Oh/V i)J,)' ~/C 
1
;) 

jl'J ,;J.J >)J>J':J P'tJC;J>) 

r> e: pf;rf (,fi ' 1cf 
i)f FJ 1~fl1 ,>) _p(f,h' 

./fl'd"//J~" ~,,; 
_.p/)rJ>/5).fJ~fi 



.-16 

'JI-» 1/t 'J(rifC, : 
,,c1,«r(P flJlrC £,c --
1)(:>/RJl]I c>f(;I c1f 
,1cf,tl(/:>1 ,c{(c c-: c.r 

(1£1:) 

( 121) 



I 
I 
I 
I 

I 
I 

In consid erin~ these ~ . p~SSR~es it is d ifficult to avoid 

the ch1Hs. c teri s·tic unity r f . observing o.. eehng th4t, is present in e~ch b 
the subj ect and i)N, , one et••en 

Th~egree or unity is illustrat~d by key 

" ~ o ... owin~. phrBses such A3 th· P 11 • 

· })IJJ /:..f)J,J/( (16) 

'J) N 1C: l)J t, J ?J.C. -Thou ~rt my good 

(;;v JC \,.) !) 'JU',/\/ ::, -My right hand 

(23) 

-Thou art with me 

-I will dwell with .Adonoi 

(73 )-(Indir~ct) 

-I am always with thee 

·fx;o ·- -.P~e"' ,f :JV - ,Tho else ha'le I? 

,<>1~J' y,,fj f ,o,p -It is ~ood when I dre• neer to the Lord 

_..:---- (91)-(Indirect) 

;rft , _,,o;, p(; ( - Ho ·,ho dwells in the secret place or God 
/J'/x ,7e fJ.o l shall dwell under the shedow of the Almighty. 

;.,pKI !_)K ??' -He '11il 1 call me and I \¥ill answer him 

thy keeper 

~121)-(lndirect) 

f(J i)/\f-;;ve yJ:,)' f -The Lord ii, 

fi) f "f 7Yi)-biP -'fhy shade on 
thy right hand from now and 

/J ';)O ~p)'I (125)-(Indirect) 

_pM':J}'J;!}f)a/'( //Y~f -The Lord is around his people forever 

(127)-(!ndirect) 

-~11 activity must be in harmony with i>hY 
who is close by. 

-The writer is filled with consciousness 
of.uni~y,_harmony and peace in humanity 
wh1.ch is inseparable for him with J);,>JJ 



► 

(139) 

Every ex pression he ( 
. . re save 19-22) 

lndiaativc of' ct· lrect unity with th 

are 

e object i)a,• 

7 /'Y/ imolies he , 
• is with i)h)' 

C 01st1:mtl~r--
thou"'h t o , no .<1l ,,,8 ys consciously. 

T~P-lity by such rtlpresent~tive d escription as 

( 16) (IJ 

p !N ~,:;:, ; r;fi; y ,£,o 

I;; .J)'J ,Je. .:J> l».1 

';:JJy.r7Ne 

( 23) 

II . 
pleasant places." 

II 1 • p e~31ng, goodly." 

"l • 1appy , Joyous. 11 

:en re--1-hj(15> (1) 

'.N' /.) J/;;3/> 9o/J),.:,JC 12) 

feeling of goodness . , 
favour~tism) 

( 2) 

and chesed (loving 

(Jf)J_n !f)'J~p 

ynp.n 1Jp.::J,.;, /' 'J)).11 

( 73) 

(3J 

(91) 

and ~fterwards receive me in 
11 fl glory , "h ,, onour • . 

jy];J.J,t-/ /J!J )'~/ .J,C-Jj'~ 

..!111'/e ~ /v.tJ-<I 

feelings of security and peace, ne gAtive 

implication of opposite emotion to ,c7'(confi

dence) attribute of "divine honour" to him 

who has celled and been answered. 

(131) 

✓ev :J7..f'JN71 .:J"Yte t"Jf,r 
A f'eel ing of quiet, peace and security 

. J 
(133) 

l'{tJJJy'~~) /?I~ 
: ry,r..l'(/J'J?' 1ei)J various 

l
·?Ncr' ?1.r1 ~r?°J,,-,,).· P,) -e/~.,/2"'.S , ., 

I 
( 1) Vide p~ge 'U Pert 1. 

ah~ rl i.ngs in pleasant er.ioti ons 

(4) Vide page Part 

91 

( 2) .9 (Y> po ge 

( 5) Jn Palestine, parched and arid, an 
?ar.t 1. extremely pleasant feeling is also /Al~. 

( 3) ~7ellhausen 
and use.r J!-0 
to degree. 

citing :i2ch 2/12 denies the traditional use of ?J-4=> 
'l'hiS if true would change the velue fror:i quality 



I 
I 

I 

I 

I 

I 

I 

1 

I 

I 

I 

l 
I 

(139) 

The Psalmist is filled with empathic unity in J}l'Y extending fur-

ther in quality Rnd de~- th oree an any of th th e o, er. Psalms ~nth the 

exception of ?.3. It is more direct than 23, addressed to J)J,>' yet 

equd ly conter.1phtive/..3:'Tersus 2-18 (encl<J.S'-ft'£) 

Tr.e !\Jot:tie qu a lity so distinctive oft he Medieval German mystics is 

notic eable he r e: v ~rse 6 and 11-12. Most remarkable is 12 
.- .vf f:u·.,c~,)~ ~e.J :;»JV .n'6' ~ ~J'K~ 

· :J j"°t',=f?IK~ f, f;yd/e//,,enrf )/Vkl 
: ~?l.tv ..;~,e/l:J ✓IC-" J)JO j)J'/J p 'N.N l.'e,,~ VJ&IJ Pf 

c01np 1:1 1·able to th:! dis+,i.nctive noetic l iterature of east or west of 

later times. This 1>sal::1 represents the highest degree of ex.tens ion 

pos s ible without transcendi..ng; the sphere of subject and objectivity. 

It circumscribes th~ three higher aspects of prayer, aesthetic, noetic 

and ethicol in mystic f-11 rapport. 
Its quality is sum~ed up perhaps 

best in the e~pothic .P I ~ (fl,;;,,,/ 

p ; 1 t1t? /#) l'~JN ,& hi'' $J.r' 
·/111 l' j'/ "¥/ ~:.J, ;w • •• 

secondRry division i..n this group, 
Thus far there has been one 

t and some indirect (chart page itf&rtt) 
certain Psalms are direc 

Diri:;ct A ■ 

16 
23 

131 
139 

II 
Indirect B • 

121 
73 
91 

125 
127 
133 

cieer, it revolves about derinite 
t of 11 A is 

The homogenei y 

. . • rapport 
qual1.t1.e!l 1.n 

'l'hUS 16 in its 
type. 

vArying in degree, and in prayer 
ell aliKe, 

.....r is aesthetic also 23, 131, & 139, the 
l!ll8.ge • ., 

f'i' , 
I 



I 
I 
I 

I 
I 

I 
I 

I 

I 

I 

I 

latter three using :n tl ' . . as y n"t ~, u re ima o·e ~ o o. 131/1 is noetic in trend, 
while 139/1-6, 14-lS is also comprehensively noetic. 

It is pe rtinent at this point to consider verses 20-24 which 

until now hove been neglected. In t l ype they are ethical but in 

c O!lp lcte unison ,·i i.th th • . • . e remo1ning part rt Go he Ps3lm unlit~ other 

ref'ere:n~t:s to The Psnlmi3t's ~hief d esire is in this context~ 

I e)d'"J e :Yy/ :J.Jb;:, 
•,:::,;:JJy j','J~ _p,: >).K:JI 

: p ',J;-yf-,'l,::;, J '?)I 

He is not interested in the 0 0) 

for· any reaso,: except 

They are not personal ene~ies, they are rather 

protagonists of' evil itst:lf'--the Ps<1l'Tlist does not pray they be pun

ished nor is he Ett. al l sure of his own perfection--but he is chiefly 

interested in having perfection for himself and if there is any nega

tive emotion it is secondary, almost inconsequ~ntial ; A:J·" ~~/'-!/"~ ,t,,{,; 
His interest is in making will of his 

wil 1. In the excluded references the converse is true, the Psalm

ist's attempt chi.mginri; the will of ~h'so that he will punish personal 

enemi~s to c onform with their own personalities end idel)S of justice; 

Her e, the primary motive is 

the essence of the difre .. C;;nce between prophetic and r:!ystic~l prEiyer. 
r> 

__p)/1 f7r? .Jhjlthe figure used rtipeatedly 
/ 

11 O
~w. ilizstions since the beginnings of their recorded 

by niystics in a • 
the eternal path from man to God, the _p)I~»-?~~. I 

experience 

II B 
the nBture of the element of indirectness varies. 

In group , 
li i Ethic

9
1 Mysticism, Prayer,Bottom page 209. 

1. Pug s , • 

/ ., 



In 73, an ethica 1 p rayer th~ p 1 . 
, sa mist in 

retrospect 
ious past, a conversion e:xperience C goes over a dub

•/t ,e r 
. . . ~l/V I✓(" l(J:>,t l K 
and by su.ff1.c1.ent cantrastin~ of the _p,d'e

7 
f1t. 17, 

, a m his 
: f'/1-.!/.J",,) fi!JV,)FJ r;,k ,,,cf; ?/A:~ .••· . own unworthiness, 
I .='-.YI a. characteristic 

bet'ore the chan;~ to 
negative feeling 

un/7.b 71,;;..:> 7hfctthe 
01:iposi te extreme Ii . . 

the ethice.l r.rd·,ur e or 
• e 1nrl1cetea 

hts c anmunion which he hAs 
dcscribcd; p,_,¥ 

1:'/'hile in 91 ,;11d 121 t,he 
" ~,Y.:Jk/ • . I 

lndi.rt:ctncss takes an ObJ. t I 
ec • n oth 

cases the Ps ,11::n is <:1drire!';sed tn th d 
.e secon person while the mystical 

pas :,o.ges a re r ef e "c ed to i !:1 the third person. Both are aesthetic 

pre.ye rs. i:0re too the v1;:rses could be interchanged with undiscern

able ,.reri!'lti.on in function. Verses 5-8 in 121 could well follow verse 

4 of 106 and vice Ve!· s a vri~. h no perceptible change. Both begin with 

personal conf' uc:s i.ons of' raith in the ~ropinquity of j)/,>1 and both 

then turn t o 8 sit:cowi p erson to 13t+,ribute in e11ch case to him empath-

ically their o\·1:--.. rnvsticAl expe rience, 

125 stnnds alone. l·t do•s nature and ethical ele-C ombining as " 

0 f.' the individual in r.iystic11l understand
ments 1 it is a unique example 

. . . • imself at one with j)/JY and con-
ing of the o- rouo . '£he wn ter feels h 

a L • ng wb Or.l ..P £r 7~ .. -f.)}t'l,'-:>t J)/~-' 
comittantly at ~me v,i th the group concerni i 

. horn he is ident -
ror this group w1 th w 

His communion is eutomatically 
j :1L,~ p'/)6,.J>) 

/I' J:i).J)1Q/ ,, ,. l 
!'iea: /' 1P, ,~hr/0.Jl''I< t 

r v ,,.., is remo e • 
,. their indirectness 

127 and 133 hav~ much in conu::ionJ • in both 
The writer 

nitv itself• 
It . • g to hUIOa • l is impersonal, re.t'e,ri.n in his er1otiona 

l
·denticAl degree 

tivelv cases approaches a comparA • 



:In 133 : 

The remeininr.: ve ,•e .-. s of th ' ~ · ~ ~ 1s coul1 be the p d' . rece 1ng verses of 127 

•aithout c han<r,i.n?,; "' t i:1 ll t, 1e emotional temu.o, l't qua 1 Y and intensity, 

The sense 8f pleas-

nntncs G, 
esc1 cese, is similar e.nd also the kind 

the v,ri ter h <>s in 1 

or re p~ort he experiences. I n each cnse ~/ 
.,. " ~ ;» is transcendent t O the 

. _ 11s imagery removed from the climax of 
,,1rlter--on the 1)eriPhl!ry or. ) • • 1 

er.1otion in ei thcr case and yet inhe-re.nt to i.t. 

GROlJf III 
The di rect ion of et tention in these two Psalms is from a different 

perspective , then either of the two preccdin~ groups, Both open with 

!JI-&' fl/c ,fDJ ':J?;J and close 

identical expressions: 
similarly, The imagery of 103 is instruetionsl (ethic•l) •hile thOt 

of 104 is aesthetic, But the burden of the motive in either cese is 

reg~r:i lt:::3S of 
the nature imagery in 104. v,3 _) 

/r~f h J)Q /.J?~ 
!J;J, 1h' 1.:/nfN 

(/ 0 ~) 

:,)/~'?>f1/Y&:/~ 
fr, ly ,I' l,k (RJJII/J' 

pJ'/C 11'6 p 1
l f "J/ 

: :,)IJJ ,.J),~ ,ecy ~~ 

.P'lH;;N 1·et1fi E ?J1P ,:,-,,:J 

~ : :j)i¥' ·~ '.:> ,..:J 

1 t
s here serve to enhance the dominant ethi

The aesthetic c emen Both emphasize the infinite ~9gnitude 



I 
I 
I 
\ 

I 

of J)I~' a:.d by 

In both instances the 

r evel etions to him of 

consequence• 

mood or the Psalmist after 
c rnsidering the 

.. 1. ... presence 
is filled ivi th a sense of h'" 

(103) 

.J)#/f h ,;, tp/.7//YI /,to.> I~>) fl 
1
rv/?;..1 J)hY 

J'J'ltl;n•'l 'fr IJ-) ,/~/;~;;,JI~ /J.J~ 1,~7/;,..:J 

!//5? '!J'/!fi7R/r / 'le.;)1 h ,vh)';:;;; 
JliJVr J)/JJ ' #h~p[)r1;)N' J1;,J '->J' 

I_J;f;J 1,) tl[i/ ~?/Yf ~ 
'/J'e ;fr ,;,Jl"' 

J)p) ~ mfK 'q,¥ 

Very close to these t•o, fo• aur pucposcs , are Psalms 145-150, 

All of the"' like 103-104 are directed to the ~roup 0nd a 11 rcl'lect 

In 14&-150 we notic• initiel openinl peons of pr■ise to 

addressed to him in inti,nate person•l communion, 145/1-2, 146/1• and 

tPen addressi•£ th• attriMt•• of ,>I•' to the institutional group, 

147-150 takes up the •ttributes at this point and addrosses the 

in fact th" pos sibili th• of mystic nl tendencies in these 



2si;.lms !"- ~·;:: group e~ otions induced and intensified in ~roup exprcssior.s 

di t· ected in consc i ousncss of .J)/JY . The usual attributes in rapoort 
I L 

arv p r t: 5 ,:; nt p!:l. 1·ticulnrly the extra tempornl and extra spacial nature 

of >));)-' and the snallr.ess of men. 

? sdm 145/3-14) 
' ) 

146/31-6) 
) 

147/3-8 ) 
) 

148/6-1A) 
) 

V -9/?.-~, ) 
) 

150/2-S ) 

, 

. They ve.ry in symbols usbe; ~oth t~e 
ethical end aesthetic and noet1c motifs. 

:le!'.te r1:e o 1 e 
of aesthetic rapport 

n r e the definite implicaticns 

uy t h e £f. :COllP 
d the d~nce: 

throu ri;h :::usic an 

H7/2 

149/3-5 

150/3-5 

Propinquity to ::,)t.,Y 
tally mentioned~ 

is ec u 

145/18 

147/7 end 19 

148/14 C 
its v nriAtions cannot 

of ;:, 71 , and 
d ·n the use 

implfi:e J. \le mig;ht now con-
· ti ~e valence. The degrees 

pos:i. 

the varied expPessior.s~ 
·t does have 

d but 1 
be "'scertP.ine d ·n a • impl ie 1 

l
i ty of eMot :i.on 

the qua . 
sider 

I y /, / '/ .r 
I 4' J' I 'f 7 r; ~) 

/ _51) 
j ¥ f >'f» /1,, l ?;J 

f,:;J:J, ,e 7,e, jp/1./ ~ 1( • ,err: ;,JV) 

, n,) 
J.)1/.lf' p'I'./ [J;) 

!)hf; ,ynf (/i 'irJ" 

1111 

1Jttlff;
1 

---

I 
\ 



The ext~nt 0 P 1, 0 't• 
' - si iv ~ intensity in 

the use of ... h 
in cr:n ... '" X"- • " cse verbs • J """ ", 1nc ree.sin.,. var1cis 

u progr~ssivcly un+·1 . 
• ,l ln 119-50 

de ~J11.· 11 0· , · ' h - l'te are actually 
"' .,. i.·, • . Ge!!:re es of r 1· . - e 11!:l OU S ecstasy, but not 

degrees of mysticJ 
• Da ·•·,370 •rj fl - . cac /~ since the qu1·•·t· _. . 

.., lSvl" qual"t• ~ lies are Rbsent 
cor.:pl cteJ.y. 

Tr e rtd'erences here 149/3 13•nd 150/4 f'.re definit•ly " non-quiet is t-
ic i~ th u4r ~r r~c ... c1" tL 

- - ..,_ '" v : rcr upon the participants or their spectators. 

[,. s e ch:: ck ou t.his, ve rses 6-9 

Obviously a sword dA nee 

end in ~10 ... t· " Se c ons_d'UC lOT: with what rrecedcs, ~ static. but n ot rr.ysti-

C'll , re l i::_;l. ous bu t n ot prh?itiYe enough to em pl o:, negative emotions. 

( s.ccot.din~ t o the prc.:sent dichotomy.) The musical analogies in 146/2 

14?/2 and 7 coupled with the emotions mentioned (page/d.7) may very 

prob 1:1bly be quietistic, inasmuch as music,save for the quicker te:!!pos, 

tc!'lds to produce this ruaction. But % ////ft/~ and avwft.Ji.;; p)/O~a rfj 

decidedly the dance of ecstesy--s vibrant allegretto or presto culmin

ating poss ibly in any of the rites of ecs tatic emotion of n non-quiet-

istic type (Note on Rapport, page.3/.,S/!iv-,Z. 

It \'10uld seem then that 145-8 represent oxar.:ples of r::1ystical 

. d though institutional or group rapport beginning 
prayers depicte r • 

. 
1

. atior.s of 145/15, 18, and focusinr;·morc sharply 
with the slight imp 10 

• 

in 14-8/14 c. 
trast indicate the qualitative dirference in 

149 and 150 by con 

P
ositive dichotomy between quietistic and more 

distinguishing the 
of emotion. The neg~tive differentiation 

i conditions 
hiehly act ve 



has beco1:ie clc~r in any r t 0 he descript· ions of fear 
J 

, re,rengc, etc. corm::on to th 
c cudemonistic 

,je~lousy, hate, 

f>sa;ms, s-. g; 143; 7: 
1 ~ ~ "?.non P€ 1/11;, ,Jp/4 

?,-__, ';>:,' .JO'¥(nfe~/!/AUII 

Or: con:.idering f'orm and 
~rrangemont of the Psalmsi it seems that 

Jror furthor examples (vide P• ~, Part 2) 

art it'ic i ali t i en cf order 
present no har!' ier or aid in dctorr-1inin"" 

"' 
f ~ctOi.'S of il'!'lt)Ort~nce to us, The trqop,;y 120-1 22 does not prove so 

t o us, nor cl ocs the unna'i.urfll order of th e acrostic poem 119 provent 

the d etermination of definite mystical factors (chart on page (f'?Part.I· ) 

fsalm 1~5 perhops the raost artificial of ~l l in its alphabetic~lly 

orde red lines, proves unrettered by t hese apparent shackles, whilo 

pcems or f9r more appeal morphologically on exa□ inPtion offer no 

content of va lu~ to us whatsoever. It else rernains uncertain what 

constitutes naturalness or artificiality of ~xpr~ssion--but this prob

l eta is beside tho interest~ of tho present quest. 

sion 

d th f r e definite conditions of mystical cxpresWe have foun, ere o . • 

scr>tt ered through the Psalms, discernabl e completely in the 

t7't In comparing these groups we have noticed 
groups listed on page t~ • 

choracteristics by means of which we can assign 
ma_jor homogeneous • 

definite nomenclature: 
to eoch group· a 

Group I psalms of Aspiration to ¥IJJ' • 

II pselms of' Realization of ij/;~ 
Group 

Group III 
?salms of 1'orsonal ?raise of ,)11)1• 

psalms of Institutional Praise of 
Group r.v 

J}/J)i. 

these divhions are we certain of mystical exper
In onl:Y one of 

of the first group ere very hi ghly su~gestive or 
II. psallllS 

ience, 



--

the experience that 

m:;stic quest ( ch€1rt 

C Ol'.11:llln i O!, • 

rapport hut offer the 
partial chnrocteri~t· , . 

oble in grou p IV that 
1 ~ ics indicated. It is ~otiee-

H • • I 
.ci~er s allusion to group ( pre.yer ps;;e J/7i) 

a s i.nevi t.::\bly di rrerent from the mysti,::9} 
prayer is at fault. Bis 

t·xsmpl e of' the(~/,/'~e in \~hich r J:q::---~ • . re erences to aid rendered the sick 

and iop · iso11ed 9.l"e i n.dud ed, althott '!'.h stro"'.,!!'.ly ~ . . eudenonistic, is not 

the r:iotif' or all public l)l""yer. c t • 1 
g er ain yin Psalms 147 and 150 

the ~udenonis t ic strain, is absent. The group is interested solely 

in pn, is e or .J)/J)J • 'l'he feet of.' .yhJ being bound up in nature or his

tory is beside the point--the r~aii ty and interpretation of hm1 the 

reli gi c.us ohj~ct is bcund up is of' supreme importance, And in r.iany 

instances it has been non-eudemonistic, Nor is Beiler less Rt fault 

2 
in his insistenc e th ~t intercourse with the God of ~ys ticism has no 

counterpa rt in the social relations of hur.rnnity, .tl;iat the mystical 

g od is static, "a vacuum". "ilhether or not mystical experience leads 

· d i· soletion is sccond~ry to the experience; but e 
to negetivity an 

· th th, life and work of mystics known ine:very 
cursory acquaintance wi e 

- • d'cnte the pos itive virulence of their nega-
fiolrl of culture inll 1.0 l "' 

f th v cuum and the intense humanity of their 
tivity, the fullness c e a 

isolations• 
• ~tatic only in the sense that ~is rcglity is 

Their god is "' 

t P.nd infinite, l imited only in the sense that 
t t incommensura e ,.._ cons an ..1 

perfection is limited. 

ge 478 (Das individuelle Gebet als Reli~iose 
l)as Gebet, (::blic :iiorship, Phlicht Gebet) 

t on foll owing page. 
See footno e 
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Distinctive tracts , 
s.bl e [)ecu lier in 

it 
will be observed, have now become discern-

a sense to the Psalms 
as compa red with other world 

mys ti c a l 1 i te r':< ture. •; t 
!\.Os of them are st , 

rong1y reminiscent of eudem-
onistic pr ~yer modes 'na••dl t 

• n. Y OU P-
0

rown, •1 .i. 
A s ~rsngc a l most barbaric intim-

acy incred ibly nai·.re f'inds its we.y into the Psalmist's more matiire 

r ~fle ction s--but his fl t· 
r e c c ions in the mystical pass ages manage to 

bec ome d o'.'l innnt. Because perheps of this primi tive rugged rapport 
' ) 

wi t h j)J;)J ord/c-who Vfi ri cs a t t imes from an ethica l deity to a niiture god. 

some+,i-:nes as a :nixtt1re of b oth, the Psalmist's mysticism never tr~ms

cends the rePlms of the psycholo;,: ically normal--+,he healthy--the mysti

c a l 1 i f e i n its lire givinri; , ever cre!ltive potentie.li ties. .And possib-

ly t his is the dominant trait peculil'lr to Psalrnistic mysticisr.i: It 

i s wholly conc erned with the mystical life ~nd re acts definitely and 

intensely against the mystical death, which it do~s not at all under-

~nd which it very probably is completely unfac,ilier 0:1ith, even s t and, 

b f ~ centuries dividing the e s rlier and later Psalms. 
thou gh ther·e e a e , 

thirsts, faints, perishes for life giving 
It hun~;ers, yenrns, p1rnte, 

has re~li zed it, it is c ontent and secure 
r apport withi,V17'nnd when it 

in i t. al OM• 

•t rrer oraise and thanksgiving and the innuo-
Then can 1 ° - • 

• d phrases erable v arie 
Of sensuous or super-sensuous delight and pleas

antness it abounds 
l imited (if this be a limitation} 

in, ' but alw<iys 

tt d•n der Mvstiker 9nbetet ist durchaus ,, .w· ,. c1o " ., . 
P 317. 11f"e. - . ·r 1<onzentrat1.on und Kontemr.ilet~kann 

F t ot • b • ct 0° •• " oo n . d cht das o JC • n Bndg{ilttigkei tswert sein. 
stetiscn ge 8 , Vollende,;es el . 

• T etztes, 
nur ein '"' .. , tikers ist kein blosser Denken an Gott 

Das l}ebe\ des.,? ,ys ;9artj..gen einer Metaphysischen Real ti th.st 
p . 319 •. hes 5ichv;ergegen

1
---~ - Kritik ~uflost, sondern eine wirk-

dan~l \ C ·1osoph 5 
kein ge - i t die ph1 Ve kehr , Um~ang, Austeusch mit dem els 
in dos es me s ein reeler . r Gemeinschaft mit ihm, die schliesslich 

'ihrung, G tt e1ne liche Beru ,.bten o ' Ill 00 fund Untergehen der Se~e in ihln fuhrt. er~v "hm zu ~ 
gegenwarteg gung !lli t 1 ' 

zu voUen Eine 



by the rugged demands of the natur'll ... _ nd th ~ ~ c organically real. Be-

cause of this found~tion and the i'nt,ense sense of socialization and 

gooup consciousness, the Psalmist 's mysticism r.ever extended to the 

stages known to the lr-iter schools and their leader s. In fact I) formal

ization or routine oi' the way to ;71,7• consciousness is foreign to them. 

They simply recognized s:,nd knew the way. Very probably it never per

sever9ted beyond what is categorically the first stage ( which in current 

()sychology is the normal). It knows nothing of pa thological mystical 

states in any of their varied phasos or i;ioods. It ·.,ill hfl.Ve none of 

the lotu.s-like intoxication of the Persian nor the mad ecstasy or the 

Sufi. 
· f l:i.'fo to sense the delicate ruminations 

It is too :rapoc:i.ous or 

Of the 
and too fundimental to be tempted by the bazarre vol-

BrehE1in 

the E
e.st. rJ/;l' is never a mistress or a lover or a 

uptuousness of 

source of orgiastic rapport: 
He: is 8 rock, a ..Shield, a shephnrd, 

every form of nature as the ?salmist 
a deliverer, ever present in 

wonder of life 9nd reason, as it dominates 
becomes one ~ith it, every 

t. 1 rr1pport of the PsalCJS • ,~uietly in-
his being--t.his is t11e mys ice • 

or endlessly secure in it, giving 
·n~ for this unity 

tensely, ye:t'l.rn1. .., • 
P
art of the reality as he experiences 

only because pr 
f!ises are 

praises 
111.·n~ the group in 

· t· lv .-eca ,:, it, intu1. ivc " • 
,s-1.-.ssness, or n 

· l'" ·nto ;:1 o . J. d himse 1 1. • h bey on es moro sought for by the sensuous t an 
through the ag 

has su r11i v-ed 

himself never transported , 1 

smaller p~rt of himself. Ee 

ascete than Eckhart, wiser in his 
to the soul of the 

affirmation AS the Buddha in nearer 
Therese' g in 

AS stron 
•· v• ./ than Pl otinus, t ei. "" too is the way of peace, e. rue 

n . because his ., 
enduring 

d •nial 9nd as g· .... ~ I • Rf; pt ... 
note on .~ 

1. see 
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color in the l~rger crystal ~ or reality' blending witr. the others as 

they reflect the light. 

(It is re ~retted that the present 
task could not hAVe been more comprehensive
ly effected but the limitati.on:; of the time 
allotted prevent wh~t should be the work of 

sevore.l ye!'.lrS.) 
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