Statement by Referee of Master's Thesis

The M.H.L. dissertation entitled:

"Maimonides and Spinoza on Prophecy"

written by ene Mihaly
' inamé‘ofigiudent)

1) may (with revisions) be considered for

publication  ( ) 5;461230 /A tﬁi&
cannot be considered for publication ( ) L) St itees
2) may, on request, be loaned by the Library ( # ) /7*”“4QQ’( “
7
may not be loaned by the Library . ( ) j;:fiz;céaf

(signature of referee)

P A

Samuel Aflas
(referee)

St 28-794G
Cy(date)




w

A R R e B

The highest faculty of man in the Maimonidéan
system is the intellect)through which man may ac-
tualize himself, achieve Divine Providence and be-
come immortal. Man is endowed with reason only
potentially. However, through study and moral
preparation he actualizes the potential and attains
the true form "Man",

Prophecy involves this process.r It is the
highest form of cognition man may attain, Mai-
monides condidered the prophetic phenomenon as

an integral part of the order of Nature., It is

-not a miraculous experience, Man is in a state

of prophecy when he has activated his reason to
the highest degree possible. The element of Di-
vine Will in prophecy is no greater than it is in
any natural event. Since the world operates by
Design and not Necessity, it 1s possible for God
to suspend any Natural Law., However, the suspen-
sion of the natural process will never occur, since
the universe is the result of Divine Wisdom. There-
fore, when one is duly prepared Prophecy will in-
variably follow. The possibility of Divine Inter-
ference is only a theoretical concession to the
demands of religion,

In addition to the intellect, the imaginative

faculty also plays a vital role in prophecy. Mai-

monides makes both the bearers of prophetic inspiration.
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The imaginative faculty makes it possible for the
intellect to achieve truths unattainable by syl-
logistic steps., However, when the imagination
combines with the intellect and recgives prophetic
influence)it is qualitatively different from the
normal imagination.

Prophecy is for Maimonides the superlative
in the cognitive process of Man. In this state
the loftiest concepts attainable by mortals, are
perceived, These ideas possess a truth sui gene-
ris. During the prophetic experience the prophet
feels an absolute certainty which stems from abso-
lute intellectual knowledge.,

Spinoza, on the other hand, relegates pro-
phecy to the realm of the imagination in its most
negative connotation, One cannot gain wisdom or
knowledge ofr truth from prophecy or the prophets.
they only taught certain rules of moral conduct
which would establish and maintain a particular
state and a particular form of government. Sinee
imaginative idegs are only reactions to partial,
disjointed, erroneous perceptions, and since pro-
phets weee distinguished only by their extraordi-
nary imagination not by their intellect, it natu-
rally follows that prophetic knowledge is in the
lowest category. Prophecy was significant only
for the contemporaries of the prophets since their
imaginative reactions (the prophetic message} were

the result of their immediate environment and pos-
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In the Introduction to the Moreh, Maimonides recalls, "In
our Commentary on the Mishna we stated our intention to explain
difficult problems in the Book on Prophecy and in the Book of
Harmony"l and though he apparently abandoned the effort due to
a faulty methodology, the ﬁeed i1s fulfilled by the Moreh.
Generally, the chief aims of the Moreh as explained in the In-
troduction are the clarification of prophetic termlinology, the
elucidation of obscure figures which occur in the Prophets and
the explenation of prophecy in its variocus degrees by a method
different from the one originally proposed for the Book on
Prophecy and found iradequate, and consequently corrected in the
Moreh.

Of particular interest in determining the plece of Prophecy
in the Maimonidean thought system is the revealing note "It was
not my intention when writing this treatise to expound natural
science or discuss metaphysical systems,....when you therefore
notice that I prove the existence and number of intelligences or

the number of spheres....or similar subjects you must not think

that I intend merely to estgblish a certain philosophical propo-
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Maimonides refers here to the numerous references in his
Commentary on the Mishna to the"Book on Prophecy" which he planned
to write or was in process of writing. He alludes to this inten-
tion in the Introduction to Zeraim as well as in the Introduction
to the tenth Perek of Sanhedrin where he speaks of the e.r7/8. 200

A pordye  In the Eight Chapters, Maimonides writes ,,0s 0 Ui’ s
tyras 8y smysr(Chapte I) and further 2orea s
(Chape VII) ‘
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sition... From the Introduction to this treatise you may learn
that its principal object 1s.....t0 answer questions raised in
respect to Prophecy and to the knowledge of God... I have men-
tioned, explained and demonstrated the subject (natural philo-~
sophy, metaphysies, etc.) only becsuse it...explains some
principle with respect to prophecy.2

In viewing the overall scheme of the Moreh, one is again
struck by the centrality of the chapters on Prophecy which ap=
pear as the connecting link between the Existence and Unity of
God and his creation, which precede the discussion of Prophecy,
and Providence, Free Will and the Commandments, which follow it.5
Prophecy, insofar as it represents the connecting link between
man and God and thus attests to His active presence in a well or-
dered though created universe, i1s the fulcrum of the entire

Maimonidean Systeme

2+ Moreh II, 2 Note: It is perhaps of further interest in probing
for the aim and central motivation of the Guide that though the
subjects to be explained by Maimonides include as well @2 2014 end

1a0ow 20 In addition to spmw ) apee »aFsince he states fsus oo yavs
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never{heless, it is only with reference to Prophecy that he states
M Apars Mow €43, Fypthermore, in enumerating — — - -~
the essentis problems the clarification of which necessitate the
digressions, one may find the implication that w s v s PRV
are also treated only as introductory to Prophecy or, at any rate,
insofar as they are necessary for the proper understanding of Pro-
phecya

3« The chapters concerning themselves directly with prophecy are
found in the Moreh II, 32-48. However, the first seven chapters
of Book IM® also concern themselves iIn a broader sense with pro-
phecys The thirty-first chapter of Book II of the NMoreh is the
transitional discussion from creation to Prophecy. MNaimonides
discusses in this chapter the reasons given for the observance of
the Sabbath (Hx. xx, 2 and Deut.V, 15) and concludes that the dual
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However, whether Prophecy is the key to the understanding
of the Malmonidesn system as expounded in the Moreh or not, it
undoubtedly occupies a most prominent rolé and its investigation

must be of interest to any religionist to whom prophecy repre-

sents a challenging realitys For Maimonides, prophecy was not a

historic curiosity, an event in a book without vital implications
for his l1life and thought as it later came to be for = Spinoza.4
Prophecy was a reality to be reckoned with; a phenomenon which
presented disturbing problems bearing on the validity and truth
of Judaism, inexorably intertwined with the finality of Mosaic

Law and the authority of scriptures.

3. (concluded)

purpcse for rest is, "(1) Bhat we might confirm the true theory,
that of the creation, which at once and clearly leads us to the
theory of the existence of God. (2) That we might remember how
kind God has been in freeing us from the burden of the Egyptians.
The Sabbath is therefore a double blessing: it gives us correct
notions and also promotes the well being of our bodies." Thus,
in this chapter, Maimonldes briefly summarizes his entire pre-
vious discussion - The existence and unity of God, creation and
not eternity of the universe. Yet, though there was creation,
there 1s also order and causality for He rested on the Seventh
@ay (aimed at the occasionalism and contingentism of the Kialam).
Nevertheless, God freed Israel from the Egyptians, i.e., there
is room for Divine intervention which permlits the phenomenon of
prophecy; negatively, at any rate. We can thus understand the
phrase  pf» 4/e-Iw/ 4000 22/which presents such difficulty to Abar-
banel, as referring to the Sabbath. The order would thus be 1l.
The Existence and Unity of God. 2. Creation. 3. Sabbath, i.e.,
Order and Causality which nevertheless leaves room for God's lead-
ing Israel out of bondage and thus the Divine contact with the
prophets. See Abarbanel's lengthy comment. cf. Moreh II, 13 -
End of first theory. This chapter will be more fully analyzed
later in our study. It is also of interest that the double
blessing of the Sabbath includes the two prerequisites for pro-
phecye.
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Prophecy, accordingly, is a form of cognition which con-
stantly manifests itself, The Vaewkuch is the essence of pro-

phecy, contimuously emanates from its source and Maimonides is

- compelled to find reasons why prophetic insight 1is absent in Is-

rael. He attributes it to the sad and oppressed state of the
Joewish people in exile. The essential, intrinsic elements of
prophecy are always present. However, conditions in exile pre-

vent the would-be bearer of the prophetic emanation, its receiver,

from attaining the necessary prerequisites, i. €., intellectual

and moral perfection. "In the Messianic period, may 1t soon com-
mence, prophecy will therefope again be in our midst as has been

promised by Cod."®

4, M. Joel, Spinoza's Theologigeh Politischer Traktat, p. 17.

5 Moreh II, 36 end. The problem of whether prophecy is neces=-
sarily restricted to Palestine and further, whether only the
Jewlish people are qualified to receive the prophetic 428
hinges on this discussion, and Moreh, II, 45. In his Iggeret
Teman he argues against "the vulgar view that no non-Jew can
be a prophet." "We believe a prophet or we reject him only
on the ground of the nature of his prophecy and not on the
ground of his descent." In the Moreh II, 45, Maimonides plz-
ces all the non-Jews in the second of the Eleven categories of
prophecy and states concerning this depree that it is not a
degree of prophecy "properly so called", but only "a step lead=-
ing to prophecy" AT 00 MY Ak s pra0 3 But even 1f we ac-
cept the above statement as conclusive, l.e., that a non-Jew
cannot rise above the second degree of prophecy = it would here-
ly indicate that the fulfillment of all 613 commandments are
prereguisites for true prophecy and not only the Hoachism-laws.acé
So here agalin, as with the geographical limitations 0TI Pales- -
tine, the lack is not in an essential element but in prepara-~
tion. Compare the view of Halevi in Cuzari I, 95, 115 and II,

14, Also He A. Wolfson, Halevi and Malmonides on Prophecy,
pp. 61, 73 f.
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A detalled investigation of the Malmonidean theory of pro-
phecy with its Internal and external stresses and tenslons is,
therefore, of more than historic interest, Pnilosophic (1.2,
the psychologlcal roots and the part of the various facultles of
the soul) and religious (l.e., whether prophecy has an element of
divine will or is a purely natural process determined by laws of
necessary causality) aspects of the_phenomenon of prophecy are
treated by Maimonides with -beth as%?gﬁal realities which must be
reconciled. Halevi hardly touches upon the former since right
action as prescribed by law is sufficlent preparation for pro-~
phecy which emanates directly from God without an intermediary.
Only the religious element of prophecy, the concept that it 1is a
direct act of God's will is of pertinence to Halevi.6

For Spinoza, on the other hand, prophecy 1in its religilous as-
pect had no reality except as a subject for ironic treatment. The
"conclusions on the subject mist be drawn solely from scripture...
And since there are, as far as I know, no prophets now alive, we
have no alternative but to read the bocks of prophets departed,
teking care the while not to reason from metaphor or to ascribe

anything to our authors which they do not themselves distinctly

6. Cugzari, I, 42: I, 79; I, 98; II, 49; III, 23; V, 30.

7+ Spinoza, A. Theologico - Political Treatise, translated by
by R.H.M. Elwes, London, 1905, Chap. I, p.1l4; also see note 5
pP44. Spinoza is extremely zealous not to exp;ain prophecy eX~
cept on scriptural bases and by Insisting on its
@%fuzmﬁharactev eliminates 1t completely from the realm of reality
and relegates it to a problem in scripture. cf. Joel, §Eanaa s
Theologisch - Politischer Traktat, p. 18.
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We shall have occasion to return to this subject later in

our study =and draw the full implications of the above statement
which is a major key in understanding Spinoza's treatment of pro-
phecy and prophets. TFor the moment it 1s sufficient to point out
that Maimonides makes the greatest contribution of valus for the
modern religionist on the subject of prophecy, since he approaches
it from a dual point of vantage, both real and vital for his system
of thought, and reconciles the two in a manner which best demon-
strates his methodological approach in polnts of tension between
Judaism and philosophy.

Maimonides begins his discussion of prophecy by citing three

¢

views concerning it, corresponding to ths different opinions with

regard to the Eternity or Non-Eternity of the Universe.8

8. All quotations are from the Friedl8nder translation of the
Guide, except when otherwise specified. Moreh II, 32. The
three views on creation referred to are in Moren II, 13 and
are: (1) "The theory of all philosophers...(wno) asswne that
a certain substance has co-exlisted with God from eternity...

(2) "Those who follow the laws of MoSeSesesi.€e, Everything
except God has been brought by Him into existence out of non=-
existence". (3) "This Universe has always been the same in the
past and will be the same eternally". (Aristotelean view of

the eternity of the Universe). The comparison of the views on
Eternity and Prophecy presents serious difficulty since they
apparently 4o not correspond either in order or contente. The
only cormmon elewment is the member (three opinions in each in-
stence) which is a weak comparison, indeed. In this commentary
to the Moreh, Abarbanel attempts to reconcile this difficulty

by finding others common elements, l.e., creatio ex hihilo

with the view that prophecy reculres no previous preparation;
the Aristotelean view on the eternity of the universe which ob-
viates miracles finds its correspondence in the philosophic view
on prophecy, since it makes of prophecy a purely natural phenom-
enon; and finally, the Platonic view of an eternally co-existing
substance 1s equated with the Torah view on prophecy,since, in
both instances, God does not create ex hihilo but out of a pre-
vicusly prepared substance, however, Divine intervention 1is e3-
sential in voth. Schem Tob, on the other hand, iz satisfied that
the comparison refars only to the number:

vz 3R ofi4a A3 e
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gnorvant view, 1. e., "God selects any person
ne pleases, lInsplres him with tho spirit of prophscy and entrusts

him with e mission..." Second: The philosophic view, i.e., "That

P
5
)
3

prophecy 1ls a certain faculty o in a state of perfection,
which can only be obtained by studYeeo...1f a person perfect in

his intellectual and moral faculties and also perfect as far as

"possible in his imaginative faculty prepares himself in the man-

ner which will be described , he must become a prophet; for pro-

phecy 1is a natural faculty of man. It is impossible that a man who

Py

has the capacity for prophecy should prepare himself for it without

-

atteining it Third: The Torah view, Thils view "coincides with

the opinicns of the philosophers in 211 points except one. TFor

L)

we believe that, sven 1f one has bthe capacits

g

for prophecy and has

cr

duly prepared himself, it may yet happen that he does not actually
prophesy. It 1s in that case that the will of God (that withholds

from him the use of the faculty)"

8. (concluded)

of. Z. Diesendruck, Maimonides' Lehre von der Prophétie, p.5.

He finds the solution of AoerbquL ans tisfactory on fthe ground
that the correspondence of the M nidean view of prophecy,
with the Platonlec view on crpaolou, as erbanel suggests, 1s

€s In the beginning of his scussion, Diesendruck

vy suggests that Maimonldss' view is in complecte agreg=-
: “ne "view of thc pu1603 oph y and tncrefore, would
ardly correspond to the Platonic theory or ation. However,
ater in his ana“vses he subscribes Lo Abe 's solutlon,

e ne finally concludes that MaimonideXs cally differs
rom Aristotle in hils prophetic theory.

a
de



2
3

3
ki

Tn analyzing the first view we find the folloving elernents
inherent 1n 1t: Prophecy is of 2 miraculohs character, which

stems directly from God and therefore no pr: gparation 1is necessary

for receiving this prophetic emanation, for miracles are not suspend=-
ed due to the lack of prepsration of the objecte GCod can change

the nature which he created, at will, and con thus choose whomever

de will , whether he be young or old, wilse or foolilsh,and endow nhim

ct

with prophecy. The complete stress in this #rk Ao WA SEB 15 the

Divine will, the source and inspiration of roohecy, vub the pree
, p Y 2 A

paration of the individual upon whom the divine inspiration is to
Jescend is immaterial. Since prophecy is in the cabegory of
miracles dependent entirely on the will of God, He grants it to

n this view is

e

whomever and whenever He chooses. Another element
that its proponents concelve of prophecy as coming directly from
God and not through an intermediary agent which again obviates the
necessity of intellectual preparaticne

Accordingly, as we shall see, Maimonldes is forced to reject

11

his view since he would deny the miraculous character of pro-

phecy, and also on the basis tha rophecy comes to men through

the Ackive Intellect which acts as the intermedlary. However,
Yaimonides would accept the implication that Prophecy comes from

God though not guite as directly and not in the same sense as thls

nsive opinion would have us believe.g

]

. (see footnole page 9)
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The sccond or philosophle view meintalns that prophecy is

the perfectlon of the nature of man and conseguently a completsly
anyone qualified through preparation,
Tt follows the same course as any actualization of 2 posential in
nature. For, if prophecy ﬁere not & potential in the human species
1t would be impossible for any individual to have atbtained ite.
Therefore, as in any other nabural phenomenon, if there is no in-
ternal or external hindrance, 1l.e., defective constitution, or

lack of preparation, the process will reach 1its natural complstione
The ultimate perfection of the specles, i.e.,, prophecy, is, of
course, not attained by every Iindividual of the class, but it is
impossible, being a part of the order of nature, that at least one
member of the species should not have attained it. And, since pro-
phecy is the ultimate in the actualization of man, it involves the
perfection of all his faculties. It follows, therefore, that a
person perfect in his moral and intellectual faculties, and also

perfect in his imaginative faculty must attain prophecy necessarilye.

There is no element of divine interference in this view. Prophecy
or non-prophecy depends entirely on the preparation of the indi-

vidual. Whereas, in the first view the entire emphasis 1is on the

G Moreh II, 48: "It is clear that everything produced must have
an immediate cause which produced 1it; that cause again a causse,
and so on till the first cause, viz., the Will and Decree of
God 1is reached. The prophets therefore omit the intermediate
causes and ascribe the production of an individual thing di-
rectly to God, saying that God has mede it." c¢f. Moreh II,
34 end. also I, 72, or the revealing, opening phrase of TIIT,
323 ~2AGS Trran T AN sl /_//,U\C’-a Contrast this to
the view of Halevi, who ascribes the order and composition
which are observed in animals and plants and in the spheres
to the direct asction. This view closely approximates the
positlion of the Kalam.
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ctive participation in Prophecy, the second

@

‘_ll

pivine
yiew makes of it & natural process whose reslization requires the

preparation of the individual. In the first view, the sine gqua non

1s the wlin 9>, while, in the philosophic view, it is
+he E,um Afaa,

The phlloSOhner s concept of prophecy involves, therefore, the
rollowing features: (1) The state of prophecy follows by natural
necessity if certain conditions are present. It is a natural pro-
cess. (2) The sctualization of man in the superlative degree is
achieved by the union of the Soul with the Active Intellect, the
jowest of the ten Intelligenceé whose sphere of operation in the
sublunar world, and this cons tutes prophecy, L1.€., it is ef-

fected indirectly by God (as a natural proeess) through an inter-
mediary.lo (3) The preparation necessary for prophecy involves the
possession from birth of & certain natural perfection, the perfection
through training in moral and practlcal virtues, and the attaine

ment of intellectuml perfection by means of instructione

The third view, the one termed by Maimonices the /3 3w/ {paor S18F

presents many far-reaching implications and must be analyzed in

detail since it is a summery of the religious aspect of the Malmonl-

') s

dean theory of prophecye. The openling phrase that "it coincides
Y prop gD

4]

I—-'

with the opinion of the philosophers in all points except one,
lee., preparstion 1ls an essential prerequlsite for prophecy, but
even if one has met 21l the preparabtory conditions Cod may pre=

vent him from prophesying, superficislly, leads to the conclu-

10. Moreh I, 68; also see Cuzaril I, 87;
V 2, 4, lO 12
cf. Wolfson, Halevi and haimonides on Préﬁhﬁcy,’pp.o47-
353 - for an outline of the philosophlc view of brophecy.

~
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sion that essentially there is no difference between the philo-
sophers and the Torah view. For the element of divine Inter-
vention is not present in prophecy but in non-prophecy. When
one achieves the prophetic state as a result of preparation he
follows a process inherent 1n nature, and its attainment is not
the result of a specific Divine Will. Divine Intervention plays
a rold only in denying prophecy to certain qualified individuals.
Maimonldes therefore continues ﬂibuu,feﬂd'“hﬁﬂyﬁ‘leJ B
referring to the Divine Will which occasionally may pre-

vent prophecye. It alone is of a miraculous character, but the
positive achievement of the prophetic state is, as in the phillo-
sophic view, a wholly natural event. Thus, it would appear that
the third view not only fails to combine ths essential elements
of the first two, il.e, the uﬂk/ﬁ7and the Fapusr 4729 but adds
nothing te the opinion of the Philosophersgl

That Maimonldes considered the miraculous element 1in pro-
phecy only the admission of the possibility that a natural
causal process may be suspehded by the intervention of the Di-
vine Will, becomes eminently clear from the scriptural examples
which he cites. The incident conceruning Jeroboam when "his
hand which he put forth against him dried up, so that he could

not draw it back to him", or when the Amamans were smitten with

]
blindness, through the intercession of Elisha,*g are interpreted

12. I Kings XIII, 4 and II Kings VI, 18. Whether these were
instances of Birect Divine Inteftention or are clited here
only to illustrate that the miraculous consists of the
suspension of a natural process hinges on the Maimonidean
theory of miracles,which will be discussed.
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by Maimonides as & direct Divine Interventionsto stop a natural,
causal chain. The normal use of one's hand or the power of vi-
sion are natural processes which, though ultimately traceable

to God through a chaln of causesfsyet, are within the order of
naturee. When there is no immediate cause to which we may at-
tribute the suspension of the normal function of the organ, it
is then a miraculous event. So that the miracle occurs not in
the positive act, but in its denial. Similarly, with prophecy;
the mﬁ-ﬂﬁin its miraculous manifestation becomes a poésitive fac-
tor when, after due preparation, natural causality demands that
the individual prophesy and yet the expected result does not fol-
low. The state of prophecy remains, therefore, as in the opinion
of the philosophers, a part of the causal nexus of nature.

In this instance, as intthe treatment of other problems,
Maimecnides subtly reveals a major wave of his philosophical Sys=-
tems Even a superficial study of the Guide reveals that one of
the major tasks of the work is to guard against two extreme views
a8 represented by the rigid, necessary causality of Aristotelean-
ism, on thé one hand, and the thoroughgolng occasionalism and con-

tingentism of the Kalam, on the othere.

13. See Note 9, also Moreh I, 69: "A certain production has its
agens and so on and on until we arrive at a first agens
which 1s the true agens throughout all its intervening
links...In this sense everything occurring in the universe,
although directly produced by nearer causes, 1s ascribed to
the Creator." Note the entire chapter.
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The Kalam denied the existence of an objective order of

phenomena and thus sought to eliminate any principle of causal-
ity except that of God, who was constantly adjoining qualities to
atomic substances. No object could be said to exist in its own
righte Objectivity was reduced to Divine caprice. The analy-
sis of the propositions of the Kalan. by Maimonides amply demon-
strates that their poslition was absolutely untenable and unac-
ceptable.14 In their extreme zealousness to safeguard the abso=-
lute omnipotence and omiscience of God both physical science

and common sense were deprived of the assurance of an independent
order of cohesién:-assentisl for a calculable universe, Every mo-
ment was for them a new creation having no causal relationship
with the preceding event. Creation, for the‘Kalam, was, there-
fore, a constant event following in sach instant the direct will

of God. ZEKnowledge, as well as phenomensa, were atomizede

14. The twelve propositions of the Kalam and their proofs
for creatio ex nihilo, which 1s then followed by the
proofs for the Existence and unity of God, are snalyzed
and refuted in the flrst part of the Moreh, Chap. LXXIIT
to ILXXVI, ’
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In accordance with this principle they assert that when

‘man 1s perceived to move a pen, it is not he who has really
moved it; the motion produced in the pen is an accident which
God has created in the pen ... There does not exist anything to
which an action could be ascribed; the real agens is God.

In short, most of the Mutakallemim believe that it must never be

15
said that one thing is the cause of another. Maimonides con-

cludes this proposition with a comment, typical of his attitude,
"But I, together with all rational persons apply to those theories
the words, 'Will you mock at Him as you mock at man?' for their
words are indeed nothing but mockery."

In discussing the method of the Kalam who prove the exiss-
ence of God from Creation, and thus make Existence dependent on
the demonstrations for Creation, Maimonides comments, "Especlal=-
ly when I see that the proofs of the philosophers are based on
those visible properties of things, which can only be ignored by
persons possessing certaln preconceived notions, while the Mata-
kallemim establish their arguments on propositions which are to
such an extent contrary to the actual state of things as to com-
pel these arguers to deny altogether the existence of the Law of

16
Nature. "

15, Moreh I, 73 Proposition VI.
16, Moreh I, 71.
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A world of complete chaos, dependent on Divine caprice,

would be for Maimonides an impossible monstrosity and he is
+rherefore constantly on guard against the dangers inherent in
such a world view, as will be demonstrated.

- The Aristotelean view, on the other extreme, maintains that
the "Universe in 1ts totality has never been different nor will
it ever change...time and motion are eternal, permanent and have
neither beginning or end; the sublunary world has always been
the same.,.The whole arrangement, therefore, both egbove and here
below, 1s never disturbed or interrupted and nothing is produced
contrary to the laws or ordinary course of Natures... Hence 1t
follows that this universe has always been the same in the past,
and will be the same in the future."lv The universe is subject
to a rigorous, unchengeable causality and order, which operates
by necessity, l.e., if a certain cause exists and there is no in-
ternal or external hindrance, it must necessarily produce an ef-
fect in accordance with the order of nature. The Universe, in
the view Qf Aristotle, is a closed system, not subject to genesis
and destruction. The sublunar world, which includes the transient
elements, merely combines éuccessively with different formsj when
one 1s removed, another is assumed, but has always remained the
same, and, more vitally, must necessarily remain so. Any change

is logically inconeeivable.

17« Morek II, 13 Third Theory. Maimonides lists the Aristo-
tellan propositions in the Introduction to Part IT of the
Moreh and devotes the following chapters to their analysis.
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Maimonides was thus confronted by two diametrically op-
pésed points of view and though his entire orientation tended
in the directlion of the philosophers, their position had to be
modified to permit a Torah view with its necessary suppositions
or prophecy, revelation, miracles and the other phenomena im=-
plied in 1t. The traditional Jewish position based on the idea
of an active God who has a positive rold in the world could not
fit itself into a rigid Aristoteleanism, The solution offered
by the Kalam is indeed a "radical cure of the malady"lsbut in ef-
fecting the cure they destroyed the entire order of the universe,
True that their arguments involved principles "which afforded sup-
port to the belief iIn miracles and to various other doctrines,"
but "when they laid down their propositions (they) did not in-
vestigate the true properties of things; first of all, they con-
sidered what must be the properties of the things which should
yield proof for or agsinst a certaln creed; and when this was
found, they asserted that the thing must be endowed with those
properties...Properties of things cannot adapt themselves to our
cpinions btut our oplnions must te adapted to the existing proper-

ties.“19

18. Moreh I, 7l.

19. Tbid.
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The eliminsaticn of the principle of causality and ascribing
gvery moment to a new creation offers a very easy solution and
permits the most dogmatic religious point of view. However, the
rationalism of Maimonides shled away from such an extremlst posl-
tion. He did accept some of the conclusions of the Kalam but on
totally different ground, "without ignoring the laws of nature

and without being forced to contradict facts which have been clear-

1y perceived.“zo

To antlicipate somewhet we may summarize his positlion as fol=-
lows: There 1s order and system iIn the universe., The world oper-
ates in accordance with natural law. In this respect Malmonides
is in complete agreement with Aristotle. His Judaism, however,
dictates a slight deviation, namely: that the world was created

ex nihilo, and secondly, that there exists the possibility of

Ddvine Intervertion, if God should will ite 1In actuality, the
suspension of the natural process does not occur since it 1is con~
trary to the Will of God., But the implications of the Torah de-

mand the admission of the Possibility of the suspension of na-

tural law. The essentisl difference between the rigid Aristoti-
leonism and Maimonides, once creation has been granted, reduces
itself to a fine point in causality...According to Aristotle it

operates with sbsolute necessity, while to Mainonides, though once

20,
Ibid. end of chapter.
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the world was created, 1t functions, in accordsnce withi a Natural
Iaw, which has an Intrinsic necessity, yet it is not absclute, for
1t 1s, in & sense, dependent on the Will of God, insofar as it 1is
possible for Him to interfere. A religious orientation cannot be
conceived without an active Deity and demands this concession,
which is an irreducible minimum.

Maimonides accepts the most lmportant conclusions of the Kalam,

creatio ex nihilo, and an active, creative God, but he does so withe-

out destroying the order of the universe and without making of it
an incomprehensible chaos. There was creatlion but it was followed
by rest.21 God created the world and endowed it with law 1In ac-
cordance wlth which 1t operatese He remains active and is not re-
duced to a mere logical principle, not as in the Kalam, by creating
gach moment directly and thus making knowledge impossible, but by

positing the possibility of His intervention, if He so desired ite.

21. See Note 3, page 2. The significance of Moreh II, 31
which deals with the Sabbath end 1s referred to as
the = 06> 44 yfts w3/ 1s, in the light of our dis-
cussion, much clesrere. Causallity and Order in the Uni-
verse are possible only if the crestive act is not a
continuous one, i.e., God creasted for six days and then
He resteds This is an essertial principle snd 1s there-
fore the third important principle following the Exist-
ence of God and Creation. The "rest", however, also
contains a modification since the posgsibllity of action
remains. All this 1s implied in the chapter.




+3
I
by
b
n
£
(o]
u
[
Fh
[
IS
™
o+
|
(@]
=
e
o
ot
ol

¢ Aristoletean position is many

times explicitly stated by laimonides and 1s an essentizal in

understanding his approach to creaticn, miracles and prophecy,
as we shall presently demonstrate. The passage "There 1s noth=-
ing new under the sun"22 in the sense that "no new crestion
takes place in any way and under any circumstances, expresses
the general opinion of our Sages...fven those who understand
the words 'new heavens and a new earth' in their literal sense,
hold that the heavens, which will in future be formed, have al=-
ready been created and are in existence and that for this reason
the present tense "remain" is used and not the future "will re-
main"...They mean, perhaps, to say that the natural laws by which
the promised future condition of Israel will be effected, have
been in existence since the days of the creation, and in that
they are perféctly correct."

"When I, however, said that no prophet ever announced ‘a
permanent change of any of 1ts properties,' I intended to ex~
cept23 miracles. For, slthough the rod was turned into a ser-

pent (etc.)..«these changes were not permanenty, they have not

22. Ecclese. I, 99

2%, Alya w148 Not to think mistakenly that miracles do
represent a permanent change. The implicatlon is that
miracles are not a change In the whole order of nature,
for such a change 1s impossible.
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vecome & physical property. On the contrary, the Universe since
continues lts reguler course. This is my opinion; this should

pe our belief...Cur sages, however, sald strange things as re-

gards mira01682%-.that the miracles are to some extent also

natural; for they say, when God created the universe with its

present physical properties, He wmade it part of these properties

that they should produce certain miracles at certain times, and ;
the sign of a prophet consisted in the fact that God told him |
to declere when a certain thing will take place, but the thing

itself was effected according to the flxed laws of nature. If

fles to the greatness of the author and shows he held it to be
25

impossible that there should be a change in the laws of nature

or a change in the will of God (as regards the physlcal proper-

ties of things) after they have once been established."

gorw D25 AV MY vk rps TE paBosl p7k

24,
Compare: Commentary on the Mishpa, Abot, X, 6.

Following Munk?'s translation, the implication is not that
the view of the sages contradicts what he previously sta-
ted, i. e., that there is no real change in a miraculous-
phenomenon, as would appear in Ibn Tibbon's, 27/, but that
the Sages.....present another explanation which puts mira-
cles in the order of nsture, cf. Munk Guide II, 29 p. 224.
"p la manidre les docteurs se sont exprimés sur les mira-
cles, d'une maniére fort extraordinaire.”

25, //37 03AAr 1o _SilhrA SOW sph IP6 IAEEl 344 SijvA 2E€y #1007
./J e Zala 5/

Moreh II, 29.
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mpis chapter, which begins by explaining allegorically apocalyp-

+ic and

changes

1.

Ze

Se

other passages ubttered by the prophets, which imply
of nature, leads to the following conclusicns:

That no prophet has ever predicted the destruc-

tion of the universe or a change in its present
condition or a permanent change in any of its
propertiese

That miracles also represent no permanent change

but that AP pawo al/8

He further cites the opinion of the Sages that mira-
cles are inherent in the order of nature, i.ec., when
God created the world He made 1t part of the natursl
properties of things that at a certain time they nct
In a way dlfferent than usual, l.e., miraculouslye.
So that, after creation, there is no change at all
elther in the properties of things or in the Will

of God.

Maimonides sums up his discussion on miracles in the following

words:

"We have thus 1eafly stated and explained our
opinion that we agree with Aristotle in one hslf
of his theory. TFor we believe that this universe
remains with the same propertiss with which the

Creator has endowed it and that none of these will

ever be changed except by way of miracles in some

individual instances, although‘thgﬂgreator has the
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power to. change the whole Universe, Lo annihi-

. . 27
late 1t, or to remove any of its properties.
The Universe had, however, & beginning and come

mencement, for when nothing was yet in exist~-
ence except God, His wisdom decreed that the
Universe be brought into existence at a cer-~
tain timee.se This is our opinion and the basis
of our religion.“28
We thus have a clear and explicit statement of the
Maimonidean modification of Aristotle, as was previously
pointed out. The universe operates in accordance with Natur-
al Law, which never changes, however, due to the fact that the

world is a result of Divine Will, the possibility of His Inter-

ference exists. This 1s the concession that Rellgion demands.29

e B ’ 'd e ;’F/C
o, ’)37,8 YAg P ARV I A /7/;—/3[//// I A/fy 7 3;% 2w -\/5/;&) e //7’,07(4

28. Moreh, II,29.

29. Morel II, 25: "“If we were to accept the eternity of
the world as taught by Aristotle, that everything in
the universe is the result of fixed laws, that Nature
does not change, and that there is nothing supernatur-
al, we should be necessarily in opposition to the foun-
dation of our religion,A4ﬂuuAU 52 pew A2 A2AsB A1 2

1or
P sdihs bt alrsy 035 Awhs of > T3/ - br2ad A4 T7
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whether Divine Intervention ever occurred, le.e., whether

1t 1s only a thecretic possibility which the Religious view is
granted, O whether there are actually historic instances of
guch suspension of the Hatural Order, is again a subtle point

in the Guide.zo Miracles, as commonly defined, would, of
course, serve as the best examples of Divine Intervention, and
the many miraculous events in Biblical Literature would demand

a positive reply to the question of the actuality of the Suspen-
sion of Natural Lawe But they are analyzed in a manner which

deprives them of &ll supernatural quality and thus with all the

"miracles", Direct Divine Intervention remains but a possibility,

and though lalmonides 1s often equivocal on this subject and
uses esoteric terminology, yet, upon analysls of the variocus

passages, his point of view emerges with eminent claritya

30, Throughout the Moreh, there are expressions which would
lead one to the conclusion that there are no exceptlons
to Natural Law. However, they are usually followed by
some equivocal statement which qualifies the rigidity of
the natural order and leaves the gquestion as to whether
there actually was Divine Intervention open to question,
as we shall democnstrate. One apparently unequivocal
statement is found in Moreh III, 25, . pmp..opue 1hv3 1aF awt
A1lgok YN, Y 08 [fy Ar3na 1€Fr > PP 5Ok DOABI.. AN Aras6 po oS> (apa )
SN LAwsh 2335€ w4l s Lo ‘”,W _///;h
W11 € TYYE u pse kﬁﬁwm=#~ﬂ&kaﬂsAwWmeM%“ﬁgfﬂdé
by i JAwaspl 1wk Fak , IASEsA Al g,af'//sz & e v /‘r"-//"""’)ﬁ__ ey
29 AthIA 2228 MApED LN 2324 stk ST e loa /7Y

: 7 A
4y 2045 A2IDA /L
f30)0 03sp 1RYDAN AAvA D4CA A 0Ok S0 Sw2HD, 47 A los - #IFED

24
232 /% Ap/S AN N TWA [l . o#r00/0D A4FD/ AT 235 7 ,
2 L3/ 1€13A ﬁ/l B TR AIAGHF DA 2 € Nwa 4 S% J,v//;/ 11 T h 5277 ’W"
Another such phrsse is found in Yoreh IITI, 24: "For a
miracle capnnot prove that which Is impossible, it is
.

useful only as a confirmation of tha' which iz possitlel”
cf. Hil. Yesode Hstorah VII f., VIII, 3.
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allegoric meaning e
Other "miracles", l.e., the rod was turned infto = serpent,
+he water into blood, etc., were not "nermanent chan
was there involved a "change in their physical properties.”
However, they do apparently represent a temporary change and
thus & hiatus in the natural chain of causality. It 1is inter-
esting to note in this connection, the significant passage'.sl

o/ ; #37
,AkIapn  lkh Ak Pk AE> Y WG #2e ok B ol J”j//(i,ig/g/c
JHIN k€ N S Ak LI] Ao 33 Fy [ 00> 130 4l pik G €@
s oCp A YN a5fe [a TR

. 1Z
Hsrs apn Layr 2694 %19 le, AT 0 o x5 30 Al 7Y wle

Byl 12320 4

Therefore, though the change does not occur in the species as
a whole, we would nevertheless be justified in concluding that
individual changes do take places Bul when the individual
®niracles" are treated, they are either rationalized in such a
way that no supernaturél guality is discernable, or are them-
selves placed in the order of nature as part of the original

B33
creatione.

[ d

3l. Moreh III, 32

Shem Tov comments on this passage. P Coun proan 743 A /.rf?-;';
. 1) .
91 157 DA 40 G As S 1> Aol peF8 30 Arad Al 300 sl




The analysis of the Sun's standing still at Gibeon as

nthat day appeared to the peopls at Gibeon as the lon

in the summer™ is a clear instance of the manner in which mi-
34
racle is completely psychologized.  When, however, the miracle

34, oren II, 35 = % WsAE f/?;a JYAkA p[?// 30a kinn 2Ll spg Srat
The comparison of Mosaic miracles and nmiracles of other
prophets 1in this chapter 1s a good illustration of the
method employed by Malmonides. First, the major 4if-
ferences are established that, whereas, Moses performed
his miracles in the presence of the entire people and
before friends and enemies alike, the wonders wrought by
other prophets, or for them, were only in the presence
of a few individuals, implying that despite the differ-
ence in the audlences before whom the miracles appear,
they nevertheless involve in both instances an event
outside the realm of natural causality. But as soon as
this admission i1s granted it is immedistely gualified
by positing another possibility, i.e., that it was no
miracle at all, but only appeared as one abt the moment.
We thus see agalin, in this instance, that Maimonldes
constantly strives to safegusrd the order of Nature,
being interested only in the possibility of its suspen-

4 sion, even when it is linited to 1lndividual instancese.

' i There 1s a further significant point in the statement:

1 PN M1¥dn KuTr> hinn ~p€ Ap[21:€, Jhviwy €8 Ahiy pL3€a AT )3AAE > AR
lsce, that the distinction betwesen the miracles of Moses
and those of the other prophets 1s the same as in thelr
prophecy. Now we shall see that the major distinction
in the nature of their prophecy was that the prophecy
of all others involved the ilmaglnative faculty, while
Moses prophesied by pure reason alones It would follow,
then, that the nature of their miracles, as well, would
involve this qualitative difference,and conseguently,
the distinction in the qguantity and quality of the avdi-
ence actually 1Involves a qualiltative distinction in the
nature of the miracle. The explanation of the miracle
at Gibeon as a psychological event would then not be
an alternstive solution, but would be a further clari-
fication of the original distinction and actually charac-
terlize all miracles wrought by prophets other than Moses,
However, a full statement of this point involves an anal=
ysis of the imaginative faculty and its function in pro=-
phecy. We will, therefore, return to this point after
that has been accomplished. This will also be our pro-
cedure with the NMosaic miracles. See note 30, p.23, with
references to the occurrence of any miracle.
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a
dgid not involve a vioiation of the Hatural crdsy, bHul wWere
ons in nature from the time of ereation, and thus the me
cond 3 3
z5

£}
[

gelves 1in the order of thing

Tt should be noted, however, that Maimonildes does not
definitely commit nimself to the theory that miracles are
themselves in thie order of nature. In spite of the appeeal
which this theory has, in that it safeguards a rigid order of
causality, which would bring him very close To an Aristotelian
necessity, he nevertheless hesltates in definitely commnitting
nimself, since the possibility of intervention in individual
instances must e granted.56

our discussion of miracles leads us, therefore, to the
following conclusions:

1., That God could change the whols order of nature if
He so willed it, but no prophet ever predicted such a change,
nor will such a change ever OCCUl's The nature of God and crea=
tion precludes its occurrence, although it remains within His

27
pOW ET e
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5. See note 24, p. 20.

26, Nerbonl, in his bommentary to Moreh II, 29, expresses his
thought as £0L11LOWS S /3 250 Wl A€ > e saf, A47D S 5 o AR

,,7/},3/%/5,3 //fflp ’./)/31/,7/,/,,7 0y ,394\'/ 2e71) EAN G s 37, 002/OND ’)/a-:_/f
Py Alry /3 Dow DD Chr /AN2A4E S A2 gy A s/

See note 30, p.23, and also the citation from Moreh III, 320
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o, It is possibls that God did btemporarily intervene

{n individual instances, il.e., his Inberference in particular
inazy

cases, had it occurred or if it were Lo happen in the future,
would not involve a chapnge in the Natural Order, and thus no
change in His will. DBub, even with this modification, the ten-
dency is to psychologize the miraculous events, or, as a third
glternative, place them within the order of nature.58
The Maimonidean view of miracles 1s a clear instance of
his methodologye. It 1s a compromise position between the Kalam
and Aristotls, coming as close as possible to the philosophic
view, yet, satisfying the minlmum essentials of a religious

orientation. Hls attitude to the Kalam and the Aristotelian

school is even more forcefully demonstrated In the discussion of

creatlio ex hihlilo and its alternative, eternlty of the unlverse,

which 1s closely linked with Miamonides'! theory of miracles and

-

= 9
] prophecy.o

58. Moreh II, 29, as analyzed above.

59. It is essentizl to note that although Maimonides attempts
to make the reality of prophecy independent of creation,
Just as he insists that the existence, unity and incorporecal-
_ 1ty of God 1s proved even if one believes inecternity, never-
L theless, there is a declsive significance in creation for

prophecy. The passages which emphasize this thought sare /7
found in Moreh I, 71l: Wlse 39 JuIp AFI> e 2IYP Kb A PN VA Y

QW D3 ///,y,) Y2R?
Note the commsnt of Shem Tov on this passSages/ys 12 Pos 1000
ALheylt ) h13fA) //4/1/1
Or more significantly, Moreh II, 182 o4/ [oas 4 4siys€ 2434€ 142
rwdpn Jonl v 473 (7
Since creation is not absolutely demonstrable and he ac-
cepts the alternative of creation solely on th? authority
of the prophets, he cannot, in turn, make propnegy a?so—
N ] . ey - ml,,:ﬂ 7;70u1d be a cilircular
lutely dependent on creation. This ©
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As was previously discussed, there are essentially three

points of view concerning creation. The platonic theory 1s only

5 modification ané is of litile importance in the Malmonidean

1. The view of the Kalam, that creatio eX hihilo can be

Juu]

absolutely demonstrated, and furthermore, that Divine éreation
15 a constant process which negates any objectlve causality and
denies the entire order of nature,
o, The view of Aristotle, that the universe is eternale
%z, The Torah view is interpreted by Yaimonides, that

J

there was creatio ex nihiloe. Vaimonides accepts the conclu-

sion of the Kalam that there was creation, but accepts 1t on
40

totally different grounds. The follovers of the Kalam main-

tain that they proved creation while Maimonides repeatedly in-

gists that neither creation nor non=crestion can be demonstrated

39. (concluded) .

process and of questionable logical validity. Furthermore,
prophecy is essential for +he truth of the Torah and just
as Maimonides insists that the existence of God be demon-
strated independently of creation, so must the reallty of
the phenomenon of prophecy be considered independent of
the philosophically problematic creations So that in 1ts
philosophic aspects, laimonides 1s interested only in es-
tablishing the possibility of creation. After that pos-
sibility is philosophically permissible, tradition fills
in the void and decides in favor of 1ts alternative. The
truth of prophecy which suppilles the alternative of crea-
tion cannot, in 1tself, stem from a phenomenon which 1t
establishes and its possibility must therefore be inde-
pendently proved. However, after this logical independence
is established and crestion is accepted on prophetic author-
ity, Miamonides then goes on to show thelr interdependence,
as in Moreh II, 25. 242 a4/ ilok RL> LA /127 2lrtn O34 Mputin 0% 2 ”i
/Jm id sn AMIIAy #ED oLkl 1A% Al g7 [y oIA e K 119Nt A€
See note 29, p. 22.

40. See next page.
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ine lengthy discusslon

of the vital twenty-sixth proposition of Aristotle intends to

show that Aristotle did not succeed in proving Eternity, that he

nimself was aware of thsir weaskness, that this Proposition,

though logically admissivle, does not have the finality of ra-

tional proof of the other twenty~five, and consequently, Creation

is philosophically tenable. Here again we see that on the ration-

al level Maimonides is interested only in establishing the possi-

bility of a religlous world-view and only after that possibility

1s philosophically granted is the alternative accepted on the

basis of tradition. The other and more essential difference with

the Kalam is that once the universe has been created no permanent

42

change may occur in Nature, as was previously discussed.
g p

40.

41,

Moreh I, 7l1l. "When I shall have to treat of creation Teese
shall attain the same end which everyone of the Mutakallemim
had in view, yet I shall not contradict the laws of nature
or reject any such part of the Aristotelian theory as has
been proved to be correct."

Moreh II, 15 "Since I am convinced of the correctness of
my method and consider either of the two theories - viz,.,
the Eternity of the Universe and the Creation - as admis-
sible, I accept the latter on the authority of Prophecy,
which can teach things beyond the reach of philosophical
speculation."

42, In listing the three views of creation in Moreh II, 13,

Malmonides 1lists them as follows: The Torah view: The Pla-
tonic view and the Aristotelian view. The theory of the
Kalem is not mentioned since in his conclusion as to the

act of the creation Maimonides 1s in agreement with the
Kalam. However, the real tension is the view of the Kalam
insofar as they make creation a constant one. They carry
creatlion to a point where all nature is destroyed and it is
this aspect of their philosophy that Maimonides views as the
major threat. Consequently, the points of stress and the

real contrasting views are the Kalam,Aristotle and the Torah
views,
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Before we return to our point of departure in prophecy

we may note the following conclusions which emerge from our
giscussion. First: The Kalam was the most objectionable sys-
tem, not because of theif conclusions, which, 1In essence were
accepted by Maimonices, but because of thelr method, which made

of this world an incomprehensible chiaose. Second: Maimonldes

worked within the Aristotelian school, accepting their twenty-
five propositions and taking issue only in the twenty-sixth,
which implies ®ternity df the unlverse, while Malmonldes in-
sisted on creatlion. This devietion is necessitated by the im-
rlications of Judeism, and insofar as the operation of phenomensa
is concerned, 1t remalns Aristotelean. The only difference 1s

the possibility of Divine Intervention, whiech actually nsver

occurs, Third: Following the creative act there can be no es=
sential change, since the Universe 1s the result of Design, i.ee.,

of Divine Will and Wisdome Fourth: There is the possibility

of a permanent change 1in the entire Universe but it shall never
occur, since 1t 1is contrary to the Divine Will. Fifth: It is
possible that God does intervene in particular instances, tem-
porarily, but historic examples of such occurrences found in
Biblical literature may be elther appearances or the product of
{ﬁmaginationi or may be part of the order of Nature.

With the above analysis in mind we may now return to the
€xposition of the various views on prophecy. The comparison of
the opinions cencerning creation and prophecy may now be seen in

43
& new light. The first view, which Miamonides terms the

\N—‘——-—-— —a -
43, loreh 1T, 32 JBTahT PIA HAAGE BMAID  1isagn pin s A1T?
See note 8, p. B




Wuaahwhuacorresponds to the cpinion of the Kalsm in crea-
tione Just as In creaticn the prime concern of the Kalam
1s an insistence upon a constantly creating God, who is
the only cause, so, in the first opinion on prophecy cited
by Maimonides, the essential element is the Will of God, who
grants prophecy to whomever he chooses, be he wise or fool-
ish. Maimonldes, as in creation, agrees with the conclu-
sions of this view, but categorically denles the method.
It is possible for God to choose whomever he wills for s
prophetic mission, whether he is prepared or not, but this
would involve a change in nature and therefore will never
occur - not because 1t is impossible for Him, but becsuse it
is not Hil Will. After the initial creative act, the world

follows the Natural Taw wlth which it was endowed and there-

fore only a person who has the necessafy gualifications can
o 4_-
be the reciplent of prophetlc emanatlione

1

44, Munk, Guide II, 32, p. 265.

"Mais nous trouvons de nombreaux passages, tant des textes
: bibliques que des paroles de docteurs, qul tons insistent
4 sur ce principe fondamental, & savoir, gue Dieu rend pro-
4 phete qui il veut, pourvu gque ce soit un homme extremement
parfait et (vraiment) supédrieur; car pour les ignorants
d'entre le vulgaire, cela ne nous parait pas possible,-
Je veux dire que Dieu rende prophete l'un d'eux - pas plus
qu'il ne serait possible qu'il rendit prophete un ane ou
une grenouille. Tel est notre principe, (je veux dire)
qu'il est indispensable de s'exercer et de se perfectionner,
et que par 1& seulement nait la possibilitd a laquelle se
rattache la puissance divine." If a man were to prophecy
without preparation, it would Involve as much of a change
in nature as if a frog or a donkey were Lo prophecy, which
is possible, but will neber occure.
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The second opinlon that prophiecy follows certain pr

w

paratory steps with absolute necessity, corresponds to the

Aristotelean view of the Eternity of the Universe. In both

ipnstances,; 2 rigld causality prevsils and there can be no pos-

sible interference. Accordingly, if one is sufficiently pre-

pared it {s impossible that he should not prophecye.

The third view is consistent and follows logically Malmon-
1des’ theorj of creation. Since the world 1is the result of De-
sign, of God's will, His interference is possible, and, there=-
fore, even 1if one be properly qualified, he may not attain the
prophetic state. However, just as the creative act is con-
pinuous, ==& only potentially butb in actuality /pﬁayglonﬁf
{.6., the wae 1ld operates through a ratlional causal process

since it is the result of His Wisdom, so in prophecy, as it

has actually manifested itself, preparation is essentlal,
end if one has gone tlwough the various prepsratory steps,
prophecy has invariably followede

The various difficylties raised by the commentators are

easily resolved when the notion of posgibility and its signifi

cance in creation, miracles and prophecy, is fully comprehendeds

45, The term 04435 Jw> As3as applied to the first view and
which appeared very harsh and difficult to Abarbanel, is
easily understood 1f we understand this view as that of
the Kalame Since they destroyed the efficacy of rational
processes by denying causallty, o443 15 a naturel epi-
thet and is many times applled to theim. cfe Abarbanel's
Commentary to Moreh II, 32




The most seriocus objection raised, namely, that the view

P

. 5

of Maimonides adds nothing to the cpinion of the philosophers,
since the fq@/ﬂ3vplays a rold only in éenying rrophecy, but pro-
phecy in its positive manifestsation is & purely natural process,
disappears upbn realizetion that the admission of Divipne Inter=-
vention as a possiblility 1s the major Naimonidean modification
of Aristotle and this apparently insignificant point is the
major wave which makes possible a Torah Views The 3 vo7 /27
fi1ts into the general scheme of the lMorel insofar as it repre-
sents an application of the overall Maimonidean system to a
particulsar problem. This view of prophecy 1s actually a subtle
combination of the first two -~ Divine Intervention of the Kalam
1s granted as a constant possibillity, thus satisfying the demands
of religion, while the causslity and order of the universe of
fristotle is adopted as the actuality, l.e.,, the manner in which
phenomena have occurred or shall occure

The difficult examples cited by Maimonides to prove "That
those who have prepared themselves may still be prevented

4%
from being prophets" assume a new clarity in the light of our

46. See note 11, De 1l

47. Moreh II, 32.
Horen ) Sy P f)/)A Y 834 3 . 7 !/",/.,,j—; /f,JA/JJ///) fase
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discussion. The case of Baruch, the son of Nerijah, is
mentioned to prove that though "he followed Jerewiah, who

prepared end instructed him, yet he hope
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ng and rest have I not
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ecy; compe, 'I am weary with my sigh
found®. Here then, is a clear instance of Divine Interven-
tion, for in spite of his possessing all the necessary gquall-
fications, Baruch was denled prophecy. But Malmonides imme-
diately qualifies this example by continuing: "He was then
told through Jeremish, 'Thus saith the Lord, Thus shall thou
say to hir, Thou seekést for the great things, do not seek.'
It may perhaps be assumed that prophecy is here described

as & thing 'too great' for Baruch. So also, the fact that
'her prophets did not find visions from the Lord,' (Lam.ITI,4)
may be considered as the result of the exile of her prophets,
as will be explained". So that immediately following a clear
case of a suspension of the natural process, Maimonides equi-
vocates and explains these instances as due to lack of pre-
paration and wholly within the order of HNaturc.

However, foll=owing our discussion of mirsacles, this

A

equivocation is not only understandable bult typical.

(¥

47. (concluded) Absrbanel along with the other commentators
noted the apparent contradiction in thls passagel o0ows ya
P1Athsy € Ivé 224 1:2A% IAL07  sos0e A INIDH DD A28 agy pE ow LD YA
D> e DID AVID LY S e AL sorhn [ Ognel 1D €0 i, thabs Uk S ’/f{r
L0078 375 p/‘A/’ P> JrlIID S HAND dufe P, /BT TO A 13957 233 @ NTIN L7 7
Segr Al ol 2w 2 Ih Saldd hATw A28 bt M L1/ o w
IPSSOLVEesS THe Olil vy 1 ), X Wit n1s

Arbanbanel resolves the difficulty in accordance with &
own views, However, Shem Tob senses the real implicstions
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of

~gnce of such miraculous phenowena, cven ln the individual

and thus nobt zs super-natural phenomsna, implying that 1

is qualified through preparation, prophecy invarlabl

<

The possibility of Divine Intervention is loglcally implled

in creatio ex nihilo and dee s not regquire historic instancess
Thus, Maimonides is only restating, in his theory of pro-

billity of Divine Intervention, differs from Aristotelian neces-

sity to the same degree, as Maimonides'! concept of Creation

£ &)

48, See our discussicn of miracles par
Also sge nota 44, n. 3l oo
" \ - 3 Tha 002405 U, 18420 €

49. MNoreh IT, 20 - as analyzed above. 27 //AJ, »rf-/f;m?)/f{wé’
00, /Iy MYy HdC A€ 400 Jopr A/ - A Indy sy AAEH 1T I T /; /,:/71 /;/ > /2

,pé'n/:r.wo A3y sa O ) hA p// 2po /,,A‘ 27,07 Y 7AR R AL ) ),0;/,-3//—7*4/ /,/./. 74 ,
In other wordas, the &ntlrs tenslon is between »1gid neces-
sity and possibls inbervention.
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The apparently minor
philosophers, that It

s1f fully and yeb not ab-
¥

modified Aristotie.

Yotivated by the desire to preclude any lnstance of
prophecy ¥ without preparation which would ilnvolve a change
in nature, Maimounides explalns the words addresssed to Jerc-
migh, "Before I formed thee in the womb I knoew thee and be-
fore thou comest forth from the womb I sanctifled

)

a prerequislte for 211 prophets, l.e., that they e endowed

from birth with certain gualitlies, in order that they te
g

young" (Jer. I, 6) are not to be taken literally. Nor shonld
we be misled by phrases 1ike "I will pour out my spirit over
all flesh and your sons and your daughters shall prophecy"
which seems to say that everyone, regardless of preparation,
will achieve the exalted state, since "prophet" in this in-
stance, as in numerous others, 1s used hompnymously.‘l The

revelation on Mt. Sinai, as well, doss not contradict the

e et o et o ot 508 8 ki Sk e ki i o O et S -

' _ ~ - 24
°0. MNoreh II, 36. ., o2 R ol Ol yoto 2 T4 \;5/,{/3/—?/;4 ////'7 7’:'
— IO < e a

51, Moreh II, 3

)




The entire discussion of the revelation on Sinai and

the insistance that God did not address the people directly,
and furthermore, that only Moses discerned words whereas

the people as a whole heard only an indistinct voice, is
intended to interpret the Sinaitic sevent in a manner which
would corroborate the theory that one may achieve prophecy
only after due preparation, and thus assure it place within

53
the order of nabturee.

52, Ibid. SGaF Jrro07, I S WA 3T frra L aE Hfesy Sk RS A po74) L 7
ayd N IIAD 2040, > IS 13l PN AU BIND V€8s . bisps v 2O e Jred) A3yt SN
v N\;,f,,J,,;,y//,,>/¢/ w2 23 AN HEH

cf., Munk, Guide II, p. 267, note 3. Also Abarbanel's com-
ment to this passage and his explanation of Neboni's cryptic
remarks

IANY W Pyl D s O/22D J'C\./S.s /_,/-/» I »2 €

53. Moreh II, 33. There are actually two difficulties Ilmplied
- In " the Sinaitic revelation which Maimonides attempts %o

resolve in this chapter. (1) That no one may achieve pro-
phecy without preparation and (2) that God did not spesak
directly, which is necessary to safeguard the absolute
incorporeality of Gode The first difficulty 1s explained
by differentiating between Moses and the people, l.c.,
only NMoses heard words while the others only a confused
sound. And even the Talmudic opinion that the first two
commandments were clearly heard by all 1mplies only that
since the first two commandments, l.e., the existence
and unity of God, are rationally demonstrable and "what-
ever may be established by proof is known by the prophet
in the same way as by any other person", therefore, all
the people comprehended thems The purpose of the voice
was to persuade the people to believe in Moses (lMoreh I,
63)e The other commandments, however, W®are of an ethi-
cal and authoritative charachber and do not contain
(truths) perceived by the intsllect", therefore, the
people heard them only through lMoses,




7he passage "Behold I will send an angel before Thee, etce"
(Deut. XVIII, 18) is similsrly explained. The usual inter-
pretation implies that all the people would see the angel,
who is the active intellect, and would therefore lead to
the conclusion that preparation is nol essential for pro-
phecy. This passage is therefore interpreted to mean that
1God informs the Israelites that he will faise up for them
a prophet to whom an angel will appear in order to speak to
him, to command him and exhort him; he therefore cautloas
them not to rebel against this angel whose word the prophet

will communicate to them".°%

53, (concl.) The second problem 1ls resolved by the /2y I

which was the voice that was heard. Moreh I, 65. e,
/,m/n Vi r a1k Porn 3 o 1ps 0l e ) pOF SioArk /A€ A3/ '\;&; SAIA

223 3Tahr Jp3@ 1l Ahrayn 1339w 3313 oy sk LA LA Y3y e FIN AL T
The entire thirty-third chapter presents numerous logi-
cal difficulities., However, they are not of direct rele~
vance to our subject and, therefore, we shall not con-
cern ourselves with them. For a full discussion of the
various phases of this chapter see Abarbanells coummen=-
tary; also Munk, Guide II, note 43 Diesendruck, Maimon-
ides! Lehre von der Prophetic, note 210, on the rela-
tionship of the "created voice" and prophecy; Bacher,
Bibelexegise Moses Maimoni's, p. 87 f., on the mirac-
ulous character of the "created voice". We shall refer to
this chapter later in our discussion in connectlion with
Spinoza's treatment of the identical problem and his refu-
tation of the Malmonidean position,

54, Moreh II, 34.




e

However, there
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a more subbtle point contained

[y

{n this chapter, which mokes it an intrinsic part of the

entire discussion on the nature of prophecy, and not mere-
1y a aigresslon in Biblical exegesis. The term "angel" is
applled by Maimonlides in the Moreh to the intellizences of

the Spheres, the active intellsct, to the prophet, the lmag=

{native faculby, the 563 and «» - or, in other words, "natur-
=

a1 forces and angels ere identical.“so The particular mean=-

ing of "Angel" must, in esch instance, be derived from con-

text, depending on what aspecth of the natural process is

peing discusseds The Ss38nce of the concept of angels in

the Maimonidean System 1s the insistence that God does nobt

act directly, bub through angels, l.es, through a natural
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"angel", Maimonides 1s thus restating the notlon that the %
prophetic emanation is a part of the order of nature ulti- |
mately traceable to God, 1like all other natural phenomena,

through a causal chain.56 This qualification applies to

— - e R e e

55. Moreh II, 6 sy B AIhS> 2

56. The passages dealing with angels are:
Moreh II, 6. The entire chapter and particularly: ilus /[ srsse
A1 2 2Oy APy oy //5'/? /J///) L€ A7 R, Sk 70 (v Sy 0@ €@ Fry [0
“%h%%ﬁ”w/ﬁPa»m{WmUM»AW%044ny”€~”*“”‘QJ”N”““/W@
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a11 prophets except loses, who is iIn an entirely different
categorye.

Therefore, before discussing the purely philosophlz
gspects of prophecy, le.ce, its psychological roots and the
part of the various facﬁlties of the soul, Maimonides ex-
cludes frbm his discusslon Mosaic prophecy, vwhich differs

essentially (in kind) from those that preceded and followed

him., The extensive characterization of prophecy applies only

56, (contd.)

- LASD SeAy SOE Srrds
Moreh II, 34e .5/ /5y osrajs iatan a2 2Ev A2 ’~/b”¢0/40
In this context /¥ is interpreted by the commentators
as referring to the imaginative faculty. However, this
point needs clarification and we shall return to it af-
ter we analyze Mosalc prophecy.

Moreh IT, 41 '///fl Jrjy BoHtd he2)r€ 2

MOI’eh III, 22. 7’0////0/]/7 0’/:3 /J///:f’ s /61—0) hop > ,j,g/,)r/?//ﬂéflfi

AVSA /D/ﬁ /Q/J 27 /)/0/ P4 ///’-', //’/)’/—”/ ///’)Z
If the Maimonidean conception of Angels is understood
as,the messengers of God as they manlfest themselves in
the various phases of the natural process, l.e., spheres,
active intellect, prophecy, and the imaginative faculty,
all the difficulties raised by the commentators (Ephodi,
Abarbanel, Shem Tob) concerning the apparent contradic-
tion between Moreh II, 34, and II, 7, as well as in Chap-
ter 34 1itself, disappeare. The cohnctation of 4 A1f-
fers in each instance, since it refers to different links
In the causal chaine

Maimonides clarifies this view in Moreh II, 6, with the
following example: "Say to a person who is belisved to
belong to the wise men of Israel that the Almighty sends
his angel to enter the womb of a woman and to form there
the foetus, he will be satisflied with the account; he
will believe it and even find in it a description of the
greatness of God's might....z2lthiough he believes that the
angel consists of burning fire and is as big as athird
part of the Universe, yet he considers it ppssible, 44
»¢) But tell him that God gave the seed a formative
power which producesd and shapes limbs, and that this
power 1is called "angel", or that all forms are the re-




to the prophets vefore Moses and those who prophesied
5%
n an exclusive category.
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56 (concl.)

result of the Active Intellect and that the latter is

the angel, the Priance of the World....and he will turn
away, because he cannct comprehend the true greatness

and power of creating forces that act in a body without
bein% percaived by the Senses." We thus see that Maimon-
ides' concept of Angels is also a polemic against the
Kalam with their insistence on direct Divine action with-
out intermediaries, as are his theories of cresation,
miracles and prophecy. Maimonides significantly con-
cludes this chapter with a restatement of his position,
namely: "There 1s nothing in the opinion of Aristotle

on this subject contrary to the teaching  of the Scrip-
ture. The whole difference between him and ourselves

is this: he believes all these beings to be eternal,
co-existing with the First Cause as its necessary ef=-
fect; but we believe they have had a beginningeees."

The revealing statement in Moreh IITI, 45 sl sutlv 4y

VI B PAN (337 28N Aok Dy hprat 2hn pf4y DECOMES 1n the light of
our analysils a brief summary of the entire Moreh.
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Whether the 'difference between Moses and the other proph-

ets was one of degree or kind is dliscussed by numerous

commentators. Abarbanel commentsiys & ,03 s54 2428 0309 &
Vi )_BA/e/,? 08 55 1 BAOA 4> *Atths VI ryLl4 /félo

€/ A1 AVIA SNV o/ . Feh@A
. . PP 7 28A 4323 S8 fy 4L
e Munk, however, translates thils passage: "En effef, selon

moi, ce n'est que par amphibologie, que le nom de prophdte

E s'applique 4 la fols &4 Mo¥se et aux autres", and exelains

;; in a footnote, "...on peut le considérer comme nom 'homon-
= yme.! puisqu'il a une diffédrence essentielle et bien tranch-
3 ® autre Molse et les autres prophétes..C'est donc ce qu'on
appelle un nom ‘ambigu' ou'amphibologioue'™™, Bacher, Bibel-

exegese goses Maimoni's, pe. 79. "Der Unterschied zwischen
Moses uriden Hberigen Propheten vor und nach ihm ..ist ein
80 wesentlicher dass die Gemeinsamkeit der Bezeichnung als

#3 flr Noses und die anderen Propheten nur als Amphibolie
betrachtet werden muss.
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There are a number of factors which compel lMaimonides

to make this essential distinctione.

)

Prophecy is divided into eleven gradations, such shar-

ing the same qualities. They differ only 1n the degree of
58

perfection of the intellectual and imaginative faculties,
Now, if Mosalc prophecy differed only quantitatively, another
category could have been added, which would have satisfiled
the scriptural demand that he be considered the peer of the
prophets. However, this would not have been sufficient,
since Moses' role as the Law-giver and numerous Biblical
passages used exclusively to describe Moses'! unique rela-

tionship with God, necessitate a much more radical distinction.

Maimonides expresses this thought as follows: ,ﬁér.&wi/?,jﬁ%w
N A IPTAR
J;//_.{f ~7J/, IIIAD /7‘ ;,/(,7/-,,7 »u/){/ ;\7grﬁ/ﬂ,’) ,7/67.7:) /:f€ ,’l/‘y//ﬁﬁ;:/_/‘j;)/é 1/"7/"{7
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We may conclude, therefore, that the immutabllity of Mosaic

Law demands that the existence of another loses be removed

from the realm of natural possibility.59

58. Moreh II, 45. However, only the last nine are degrees

irn prophecy. The first two are only steps to prophecye.
Nyl Wla P Koy QyCkse dpTun LN

59. WNoreh II. 39, Shem Tob interestingly comments: NS 24N
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As a further elucidation of the unicueness of Mosalc

prophecy, Malmonides states: intes, Bopyy 5T o3p b w158
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If another prophet of the stature of Noses were with-

in the realm of possibility, without e change in the Divine
will, it would endanger the contention that the Toral is
most perfect and that 1t shall never be displaced. The dif=-
ference vetween Moses and the other prophets must involve,
therefore, a distinction in both the manner in which he re-
ceived the prophetic message and also 1In the &k quality

of the emanatione

We have established in our discussion that Malmonides
viewed prophecy sas pert of the natursl process and any per-
son properly qualified who has sufficlently prepared himself,
will reach the prophetic state. Now, if the distinction be-
tween Moses and the other prophets were only one of degree,
the possibility remains that some one in the future will at-
tain similar helights, since the world, following the act of
creation, remains the ssmee In order to guarantee, there-
fore, the unigueness of NMosaic prophecy, 1t must be placed

60
in a realm other than natursl cauvsality,.

60. Moreh T, 54.

Moreh I, 21:. In discussing Moses' reguest, gows 2 4y k>
Maimonides explains: L F18°€ 17368 san 1ol pa3n av P w3 [f/
2T e 27/ 1% n//’-_’_’e ALy dRIE 14> sl 148D L2 ACA , N PAE ArAse Ap€2 P27

- /7%
L7A¥% 7 /’ﬁ‘ Lo Ak 2AIEs 2w C yAD 2=
Abarbanel, in his comment to I, 54, interprets this pas-

sage: DDy w5ty A Y AT MOk VIS A)3D paon AT fa 4@ ok

Nertoni, in his comment to I,21 writes: wI? 208 _Ar170n AYAAL
/D‘)!F} LTy Jag;, bit-Beh Sahrd svow byl s _‘//,g/',a_,«/../?r,a[/:f'ﬁ'?:)
it a%d 001 215k //é DA N9 prps AsDE  SArED 2/A%

The same letter is quoted by Bacher, Die Bibelexegilo
Moses Maimonides, p.82 , notes 3 and 5.
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Thus Moses attained s prophecy in a manner differ-

=
@

ent from all others, and t nature of his prophetic vision,
i.es, tne content of his prophecy, was alsc of another kind.
There is 2 basic distinction in the rold of the -,/ 7 in re-
lation to lioses, in the Aowr g0 806 further,in the facul-
ties which are utilized for receiving the prophetic ﬁw’.ﬁl
The four distinctions between loses and the other propn-

ets, which Naimonides lists in his Commentary to the Mishna

62
and in the Mishna Torsh and are repeated throughout the

¥oreh in different form, sre as follows: 1. With all other
prophets, God spoke through an intermediary, but to Moses
63
JA AL D Me 1 zer £ &p‘,j;) N e Y PAT) Therefol‘ae’ 811 the

others saw their vision in the form of similitudes and riddles
y

but those of Noses were clear and distinct. 2. A1l others

experienced thelr prophecy in a dream or a vision, l.e.,while

60. (con'd)

This may also be the implication of the statement in the
eighth creed of the Introduction to Helek; namely, that
the Torah was given to Moses in such a manner that one
may refer to it only metaphoricallye

Note also II, 85: A/ pil> —uriduin sizan gt wé Lz L y30]

ATy A3e djp opn  HIHAAE O Jsrd D A, JA OATL aD M 2D JA 2wl 2k 7Y
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6le cf. Moreh I, 21, 27, 37, 54, 63; II, 19, 35, 36, 45;
II1T,7 45, 51,

It may be noted that though Mosaic prophecy differs so
radically, yet it need not represent an Iinterruption

of the natursl order. The thought developed in—our dis-
cussion on miracles and particulsarly Moreh II, 29, may
here be applied. HNaimonides expresses it brlefly in nis
Comnentary to the Mishna, Aboth 5, 6: 79Cs wl o ph skl 5
: ANl ~yr ACEN pPOAD DO ORTD

62+ Introduction to Helek and Hil. Yesode Hatorah 7,4.

€3+ Moreh I, 3. mirr 4Gy sk tyo SokTy k>
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they were asleep, while loses raceived the revelation, while
o J

54
awake poR Y SANG T T 5. The prophets other than loses

re1t an overwhelming fear and wealmess, but this was not

the case with Moses, for God spoke to him vows Ji Gk 2AB EAD
Tust as a man is not appalled to hear the words of a friend,
so did Moses remain calm during ths prophetic experisnce.

4, A1l other prophets could not prophesy whenever they wished,
but Moses was always prepared to receive the prophetic emana-

£5
tione

Tvid, IT, 45

The formulation of this distlnction in the lishne Torah
seems much more precise: ofy, /T8 A1 (58 Ph 4w Lle podrppn />
PIT LR N I8 iy SAER IS €1/pn As> Yio4:8 P R~ g L 0
) SN K1 308 LI prrsn sy s kA3 RIS
The Commentary to the Nishnah version raises a difficulty
since it ascrioves a positive rold to God's Will in proph-
ecy, while in Moreh II, 32, as we discussed above, the
Will of God has only a negative functiofie /4 .5 ,yps0 fr7
s JrPra Wl PpTPA DAiafs Sro oS3 Aras S ol

««sHowever, this may easlily be resolved by understandirg
the &> sJd7as the natural process since it is often used
in that "'sense. The implication would then be, that lack
of prophecy is due to an inadeguate preparation. cf.
Diesendruck, HNaimonldes Lehre von der Prophetie, p.de.

There 1s, however, a greabter difficulty in this fourth
digtinction. TIts implication is that Moses was at all
times prepared for Prophecy, yet in Moreh II, 36 Maimon-
ides clearly states the very opposite: e ﬂ,uw.?vv;7pp
RV ; -, . ) Ay R IR Sy Dase RS DNVE DGl
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Ephodi and Abarbanel note this difficulty but thelr solu-
tions sre far from satisfactorye.
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stics which distinguish oses
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These Four cheracter

!

1

‘_.l

other prophets have o conmmon source.

0

froxm
imaginative faculty played no part in MNossic prophecy

& Py

put the union with the active intellect was achleved through

=

reason alone, all the other differences necesssrily follow,.
The dreams and visions, the fear and the erratic character
of non-Mosaic prophecy are all characteristics of and caused

by the imaginative faculty, as will be shown later in our

66
studye

66, This has been noted at length by Abarbanel, in his Com-
mentary to loreh II, 35« The four distinctions are for
him actually cniy one difference, i.e., that the imag-
inative faculty has no part in the prophecy of Noses.
This fact 1s used by Abarbanel to explein why Maimonides
does not list the four differences Iirn the Moreh as he
does in his other two major works. Abarbanel explains
that since the number four is not precise (it is really
one) it would be out of place in the Noreh, which is in-
tended for the Mo 3

There appears, however, a more cogent reason why they
are not listed in the philosophic work, and more so,
why he excludes all positive dis=cussion of loses in
the Guide and refers to him only to distinguish him
from the others; as Maimonides states in II, 35:
AN 33 5Nl T G PipID MRS sa gash 4f (ao 2€w A
The only thing which distinguishes the prophet from
the philosopher 1s a perfectly developed imaginative
faculty. It 1g this faculty which raises him to the
lofty state of prophecy unattainable by the philosoph-
er who utilizes the intellect alone. Thus, intellect
alone will never lead to prophecy within the natursl
process. Prophets achisve thet state and yet remain
in the realm of natural causzlity only becsuse of the
imaginative faculty which permits them to jump and sr-
rive at conclusions impossitle through syllogistic
reasoning. It follows, therefore, that the orderly
process of nature is maintained, and nét constantly
interrupted by the prophetic phenomenon, only because
of the introduction by Maimonides of the imsgination
as a primary element in prophecy.

o




~48-

These essential distinctious between Noses and the

prophets which preceded and followed him, lead Maimonides
to distingulsh also between liosalc miracles and the mira-
cles of other prophets. The unique identity with the ac-
tive intellect which Moses achieved through the intellec-
tual factlty alone, manifests itself also in the guality

e
of the miracles of the 24w gk,

66. (concluded)

Now, with Moses, the Imagination played no part.. He
prophesied by reason alone. This is impossible within
normal procedure, for if this were natural, all philoso-
phers would be in the category of Moses. The impli-
cation is clear, therefore, that the attainment of

the highest possible state of prophecy by Moses, through
reascn alone, had to be of a miraculous nature., It is
also clear that Maimonides was compelled to adopt this
extrenme view, not by philosophilc reasoning, but by

the demands of the Torah and Judaism, as was explained
above. Therefore, the entire question of Moses is of

a purely religious nature, with elements of polemics
against Mohammedism and Christianity, and would be
totally out of place in a philosophic study. The NMaimon-
idean concept of Mosalc prophecy is the result of asswump-
tions necessitated by Judiasm and no attempt is made to
Justify it philosophically. It rightfully belongs,
therefore, in the 2%i»r 9 0r in the zres 2robut not in
the £23/A) LY/

67+ Moreh ITI, 35, s-tass 48 dihly Ay ppnr JAMAf
See note 34, p. 25.




"The wonders wrought by other orophets, or for them,
were witnessed by a few 1ndividuals seeeee no prophet will

ever, like Hoses, do signs publlcly in the presence of

-

friend and enemy, of his followers and his opponentss;
this Is the meaning of the words: And there arose not a
prophet since in Israel 1ike unto Moses....in all the signs
and wonderse...sin the sight of all Israel. Two things are
here mentioned together; namely, that there will not arise
a prophéet That percelved as loses perceived, or a prophet
that will do as he did; then it is pointed out that the
signs were made in the presence of Pharoah, all his ser-
vants and all his land, the oppopenbs of lloses and also in
the presence of all the Israelites, his followers."68
In our discussicn zbove we mentioned the theory of

the Sages quoted by Maimonides, that God endowed phenoniensa
at creatlon with certain gqualities which became manifest at
determined moments in history, and these extraordinary events

are, therefore, in the order of nature, but due to their ex-

ceptional charsacter, are viewed as miracles. According to

this theory, the function of the prophet consists of predict

: . . 69
ing the excepbional event vrior to its occurrence.
8. 1vig.

R —
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Due to his prophetic insight he 1s aware of the future occur-

Maimonides further maintslns that the prophet's ability

to predlct future events is casused by the perfection of the
imaginative faculty when it combines with the intellectual

Fa n '70

facultye. Now, Moses'! prophecy was one of the intellect alone.

Therefeors, following the natural course applicable to all oth

@
s

prophkets, IMoses never should have been able Tto predict future
events, or have forekncwledge of a "mirsculous" e¢vent. However,
Moselc prophecy 1s exclufed from natural phenomena. He achieved
a higher state by intellesct alone, than the cthers attained with

the assistence of the imaginative faculty. It must follow, there=

69-(concluded)
This 1s the theory that Maimonides appears to have accept-
ed in his Commentary to the Mishnah, and in the NMishna Torahk
(see note B1). 1In our analysis of +he Meimonidean theory
of miracles we also concluded that though Maimonides hesi-
tates to conmit himself absolutely to this view, sincc he is
interested in establishing the possivility of Divine Inter-
ference qfirm, DhlLObO"hiC ground, yet he accepts this

)

view s an explanation of Mosaic miraclese In his works
of a nuiely religious nature, however, even this slight
hesltancv is no longer noticeable, and in the Commentary
to the Mishnah he otates categorically that "miracles were
rlaced in the order of things at creation.”
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foro, thet his miracles, l.ee., his inmsigne inve future

gvents achieved in an extraocrdinary
~1ons, differed padically from those of all obher propnsis.

This 18 the meaning of the phrase, 27A7 s alr AnteTy far a2 @
. AV VEV P L

N - Y L RN o enaa - o Cy ey s . .
hecy was the result of pure reason dif-

We have esbablished in our dlscussion thnus far that pro-
phecy is part of the natural process and, therefore, will
never be attained Dby anyone withoub preparation, although,
just as it 1is within the power of the Divipe %o change all

£

of nature, He may grant prophecy to whomever He wills, or deny

‘he guallfications. However,

1t, even if one possesses all
this will never occur since the world operates according to

a logical causal process cstablished at the time of creation.
The possibllity of His intepventlon is granted as 2 concession

to the Torah view and iz implied in creatlo ex

L

-
{

Secondly, that prophecy does no

+
‘J

rectly, but through an intermediary. Prophecy,

EPC L B SR [ a3 ® 1 oY
Thirdly, that Moses 1s 1t 2 56pars

£ T - - L 1. & o ey 5 oo s - gy g 7
fore, the characberisblcs ol propiecy i ceneral, ars 0oL ep-

—

71, Moreh I, 54




mhirdly, thet Moses i3 1n a sepspate catsgog& and, there=-
‘ /
the characteristics of prophecy in general/are not appli- |

foreé,
cable to nime

fter determining ©

¥simonides procee eds to analyze ths
cognitions Our discussion, thus far, concerned itself only with

the manner in which prophecy emanates from its source, and have

ct
e

concluded that it stems from God as its ultimate cause and reach-

es the sublunar world through the intermediary of the actlive in-
tellecte The process wmust now be reversed to aséertain the method
whereby the individual partakes of this emanatione. How does pro=-
phetic cognitlon, being part of nature, differ from philosophic
knowledge? If, as we have concluded, anyone who activates his in=-
tellect and is perfect in his moral facultles achleves this pro=-
phetic state, why 1s not thé philosopher a prophet? The differ-
ence cannot be In the source and in the character of the emana-

tlon since we proved conclusively that it follows the same pat=

tern in prophecy as in all forms of knowledge, 1.e., the process
is a natural one. The distinction must therefore be found in
the one who receives the emanation; either in the prevaration,

or in the faculties utilized in achieving the prophetic states

This, then, is the problem which claims our atientione.

It may be termed the psycholozical or purely philosophlcal as-

72 L
bects of prophecy.

——

72. The two aspects of pr ophecy cannot be completely separated.

&

the place of prophecy in the natural order, and the manner
In which the 1qd¢x1daa1 partikes of the emanation are closely



peing through the medium of the Active Intellect, in the flrst

instance to nants rablonal faculty, and then to his imaginatilve
raculty; 1t is the highest de

can attain; 1t consis

imaginative faculty. The only new elzment introduced in

B

this chapter is the perfection of the imaginative faculby; and

it is this fzculty which distinguishes prophecy from other forms

L]

of cognitlon. In addition to the activated reason, which is the

process in philosophic knowledge, the prophet also rossesses a

FS

imaginative facultye. The coubination of the

[N

perfectly developed

tiie difficultiss which arise

@
w

two, sets prophecy apart and solv

from placing prophecy in the order of nature, as we shall demor—shals.

72 (concluded)
linkeds They not only form a logical entity, but the prob-
lems presented by the former serve as the basis for the lat-
ter. However, the treatment of prophecy in the loreh di-
vides itself Into these two aspects, even though the divi-
sion is but a superficial one. The problem from the point
of view of the source and 1ts place in the order of nature
Is treated 1n the first four chapters of the ssctlon oun pro-
phecy (Moreh II, 32-35). The "psychological' aspects are dis-
cussed 1In MNoreh II, 35-48.

73+ The opening words of II, 36 e IWa/p Ahwr -5 83 guggest
that this chapter achbually discusses the essence of prophécye

b o This follows from the definition ip lMoreh I, 486 49)m 2y 239
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cf. I, 33 and I, 38, where the same distinction 1s made,




the Active Inteliect, so that ths relation of the various
muman fachlties to 1t may
Above the subliunar world, according te the
system, there are nine spheres and corresponding to sach sphere
there 1s an Intelligence or Angel which acts as the cause of
the motion of its sphere. The circular motion of the spheres
is due to some 1idea which produces this particular kind of mo=-
tion; "but as ideas are only possible in intellectual beings,

an intellectual beinge. But even a be-

%]

the heavenly sphere 1
ing that is ¢ndowed with the faculty of moving, does not change
its place on each occasion. that it forms an idea; for an idea
alone does not produce motion...it is only when a desire arises
for the thing imagined that we move in order to obtain it.“74
The Intelllgence of each sphere serves as the cause of the
motion of that sphere insofar as it serves as the ideal towar
vhich the sphere strives. In the realm of the spheres we note
the following characteristics: The sphere is a body endowed
with a faculty of forming an idea, l.e., each sphere has a de=-
sire for the ideal "which 1s the source of its existence, and

that desire is the cause of its individual motion, so thst in

B4. Moren IT, 4.
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ract the ideal sebts the sphere Iin motione The Tenth Intel-~
1igenceé is the active Intellect, whose existence iIs proved

by the transition of our intellect from a state of potentisgl-
sty to that of actuallty, and by the same transition in the

case of the forms of all transient beings. For, whateverapasses
from potentiallty into actuelity, requires for that transition
an external agent, of the same kind as itself...As that which

gives form to matter,must itself be pure form, so the source of

intellect must itself be pure intellect, and this source i1s the

Active Intellect. The relation of the latter to the elements

and thelr cowpounds ig the same as that of the Intelligences to

their respective spheres; and our intellect in action, which

originates in the Active Intellect and enables us to comprehend
that intellect, finds 2 parallel in each of the spheres which

originates in the Intelligence corresponding to that sphere,

and enables the sphere to comprehend that Intelligence, to form

75
en idea of it, and to move seeking to become similar to it."

The Active Intellect, the tenth of the Intelligences, has
no corresponding sphere, but its realm 1Is the sub-lunar world.
The other spheres possess intellects through whichh they schieve a
union with their corresponding Intelligences. However, the sub-

lunar world has no such faculty. It is not a sphere like the

————

75. Ibid. Particulsr attention should be paid in this chapter to
the phrases, Nl paTr gyaw Eh Arson £y f €0 f102 [y hon pw 43€ 9% ~
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others. The relatlonship with the Active Intellect is
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through
the developnent of the bivlic reason to the state of zn ac-
guired Intellect, that the Active Intellect becomes opera-
tive in the world.

In the realm of the spheres we note a dual relaticn-

shi

o}

between the sphere and 1lts correspondlng Intelligence.
On the one hand, the Intelligence csuvses the motion of the
sphere Insofar as the Intelligence serves as the ideal af-
ter which the sphere strives. This implies sn intellect in

the sphere which is the cause of the desire to strive after

t is this intellect which is in "con=-

e

the Intelligence; and
tact" with 1its corresponding Intellizence. On the other
hand, the emanation from the Creator is received by the In-
telligences accordlng to their order; from the Intelligences

pert of the good and the light bestowed upon them is cor-

rmunicated to the spheres, and the letter, being in possession

of the abundance obta d of the Intelligences, transmit for-
o} 1. R - . FR ] a4 (] - "‘76
ces and properties unto the being of the transient worlide.

The Active Intellect, being the lowest of the intelligences,
receives of the ebundance of the ¥0€ from the Intelll-

gence sbove it, and, in turn, is the source for the human

76, loreh II, 1l
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sntellect by which 1t becomes activsiede There 1s, in

.

other words, a corresponderce 1n the reletlionship of the
spheres and the Intelligences, on the one hand, and the
getive Intellect with the human 1

ntellect, on tha other.

Just as the spheres are endowed with a faculty of fornlng an

oy

idea and & desire to attsin it, so, in the sub-lunar world,
man takes the place of the sphere, and his reason, vhen azcti-
vated, serves &as the corresponding sphere for the Active In-
tellects Thus, Maimonides proves the existence and function
of the Active TIntellect by analcegy with the spheres and the
Intélligences.

However, there is yet another proof which reverses the
process. There 1s a transition in our intellect, from poten-
tiality to actuality, just as there is tle same transition

78
in the forms of all transient belngs. This process requires

77 This correspondence 1is not a complets one, since the iantel-
lect of the sphere is always in an active state; so thst
the relation is similar only when the human intellect 1is
activated. The real similarity is, actually, the method
which Maimonides uses to prove that the spheres have in-
telligences toward which they strive, and, therefore, an
intellect of thelr own. The same method 1s used to prove
the existence of an active Intellect and by analogy, alsc,
an activated human reason.

N ; 58 IS ST 5979
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The transition of the human reason from a potentisl to an
actual state, and the same process in the forms of other
a

transient beings, the jdentical process since the
forms have only intellectusl existence. loreh III, 18.
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Maimonides lists them ag the two functions of the Active
Intellect, namely, activating reason snd actuslizing the

v
potential forms in the transient sveciles. However, fol-
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ne Active Intellecte 8So that ilsimonides

ppesents here a double proof Tor the existence of the Actilive

Intellect; from above, Ly analegy with the spheres and their
corresponding Inbtelllizences, and from below, by the transi-
20

78, (concluded)

lowing Aristotelean nominalism, they are but two express-
gions of the same phenomenon. This is also implied in
Moreh I, 68, where lMaimonides demcnstrates that when the
intellect 1s activated, ie.,when it comprehends sure
forms, subject, object and process are icentical. The
form, when in combination with 1its bearer, exists only
potentially; it becomes actualized in the intellect, and
is ldentical with it. 1In referring to his example of
the tree, Maimonldes states, "and that which is called
intellect in action counsists of nothing else but the
form of the tree." This is obvious when we realize that
everything is in a state of bvecoming and thus the poten-
tial achieves a permanent "form" only in the intellect.

See note 75, p. 55

The Maimonidean theory of providence is based on the

fact that man activates his reason and thus comes un-

der the influerice of the Active Intellecte The same
reasoning which led Aristotle to accept providence for
the species, but not for the individual beings within

the specles, Maimonldes uses to prove Divine »44 for
Individual men. According to Aristotle, Divine Provi-
dence gives permenercy and constancy to the Spheres,
since each Individual ( among the spheres) has a per-
manent existence. "From the exlastence of the spheres
other beings derive existence which are constant in their
species but not in their individuals: in the same manner
it is said that Providence sends forth sufficient influence
to secure the immortality and constancy of the specles
without securing, at the same time, permanence for the in-
dividuals within the species..." (Moreh IITI, 17). Maimon-
ides, however, finds a congruence between the relation-
ship of the Spheres and the Intelligences, and the humen
intellect with the Active Intellect, and would,therefore,
include man within fhe dorsin of Providence, te the ex-
tent to which he has actuzlized his rational facultye.
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Thus, having proved the existence of the A
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Live Intel-
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1ect, Maimonlides gran

o

1t the sub-lunar world as its do-

¢

maine It 1s the oby io »e . Tt gives the Forms, and actuall-
. a1
zes the human intellecte. The active Intellect is neot a

vody, nor 1s it s power within a body, and its influence
Joes not depend on a certain relation to the corporel pro-

gucts "beling incorporeal, it cannot approach a body, or re=

cede from it; nor can a body approach the incorporeal agent,

et AT T 2 A T e

80. (concluded)

S0 that his theory of Providence 1is ependent on the
congruence which he establishes:; in that,the hman in-~-
tellect i1s considered the corresponding sphere for th
Active Intellecte

Diesendruck, in his Maimonides' Lehre von der Prophetie,
p. 92, presents this interpretation. It should be noted,
however, thet Maimenldes acconplishes his end by making
the Active Intellect the tenth of the Intelligences, and
giving it the sub-lunar world as its domain. This 1is

The real innovation. The rest follows from ite.

8l. Compare: Jescde Hatoral, 4,6, EY I 17 by L 4 //”;/
plrly WdyY» ards o€ TR2L /0///1 Fe

Moreh II, 6. ~¢«1s defined as the Active Intellecte

The funcbions of the Active Intellect mist be under-
stood in the manner explained in note 78,

Maimonides is not quite clear whether the Active Intel-
lect is responsible for the specific forms of elements
and minerals or whether these are caused by the in-
fluence of the other spheres. However, it 1is quite
clear that the forms of plants, animals and men are

Gue to the Active Intellect. cf. I, 72; II, 10, 12

—



or recede from 1t, hecause there is no relabticn of dis-
rence between corporeal and incorpereal beings. The
reason why the scticn has not taken place beflfore, must
be sought In the circumstances thai the substance has
rot been prepared for the asction of the abstract form.'

It comrunicates 1its infliuvence through an emanation, send-

ing 1t forth on 21l sides and In

8]

11 directions. The Ac-

&

tive Intellect, like all Intelligences, is constantly ac-

tive and whenever an object 1z sufficilently prepared, it
J e ’
83

0 b

receives the e€ffect of that continuous actione

Moreh II, 12: "The efficient cause which produces
the form is Indivisible, because it is of the sawme
kind as the thing produced. Hence, it may be con-
cluded that the agent that has produced a certsin
form, or given 1t to a certaln substance, must it-
self be an abstract form...that which produced form
must itself be form."

Moreh I, 49: "The angels are likewlse incorporeals.
They are Intelligences without matter,"

liorehh II, 18: In refuting the flrst method whereby
Aristotle proves Eternity, Meimonides states "the
Active Intellect is neither a corporeal object nor
a force residing in a wody."

c.f. loreh I, 58 and I, &9.

loreh If, 12. The emanatlion is compared Lo a water=-

na
springe. See also II, 11, where lNazimonides cautions
not to consider the "higher" source as existing for
the purpose of supplying the emanation to the Intel-
ligence "below it", The Ewmanation stems from a super-
abandsnce. It is an overflowing of the Y€ which eman-

ates from the ultimate Divine source. MNoreh I, 728
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stance, it

ter, i&all forms, it s

Intelligencese Mo wmope one can suppress hls materis
+he desire for the Ideal, and, fherefore,

1on of thic irtellact. The degrec to

tsllect can become actualized, i€e, de-

taen itself from matter and become pure form, te that deBroe

P

will it recelive one benefit of the emanation from The Active

Intellects

()
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In the Tight Chapuers, MNalnonloss 1iabs the five souls as

};go/\wwm,nﬂnw,eyﬂw,ﬁLhThﬁse aouls are functlions

of the bodily organs ant are connecued with

1

the human insellect kas the additional capacity Lo prow and.
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84, Morenh IIT, 51.
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a oy A€e It 1s the same desirs which exists in the spheres
9l

and cavses their motion. "The Irntelligence of wman 13 =t

rirst insufflclent; for he is not endowed with perfection at

the heginning, but at first possesses psrfection only in

in factesssIf a man possesses a certain faculsy

Eotentia, no

in potentia, it doess nob follow that it must become in uim a

realltyessThere are many things which obsbtruct
perfection and which keep man away from itese. The prepayvatory

1
1

studies are of long durstion and man in his natural desire

92
to reach the g al) finds then freguerntly too wearlsome...
Conseguently, he whe wishes to athain to human perfection must

therefore first study logic ... Mathematics, Physics and lastly,
Metaphysics..+H e who approaches Metaphysical problams without
proper preparation is like a psrson who journeys toward a cer-
tain place and on the road falls into a deep pit...and he must

- z
perish there.gd

énts to

91. This 1s one of the ergunsnts Malmonides pres
prove design. If the cause of the motioan of each sphere
is the desire to reach its correspondling Intelligence,
why does sach sphere have a different motion in directilon
and velocity? This proof is discussed at length in lMoreh II,

ig,

92es Moreh I, 34e  pluse wp Hok Ok G thaks H020F 2hh rraGa 034K >
m' R2d0y Smas. BHE> 1% S 3-F . Bosn 4y 18 rwnis [0 meoeTHl o /n1’f~/‘£/€n
5250 fpsl Al 306 Fors.. poass s Hyviaf Fasw, poo Lo ps A 2t 42 SRS
AAe 2AA Ay D \/7/,7,/‘17,90 AL DIy AL
93. The entire thirty~-fourth chapter must be nobed in under-

£

standing the gradual development of theo potential reason.
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futile,

subject

which 1t

from 1ts mabterlal bonds, 1s it ready to comprshond the purely

Tntellect become,

Moral conduct 1s also considered by Maimonldes a prepara-

-

tion for Intellsctual progress. "Only a man who is pure, calm,

and steadfast can attain to Intellectual perfection; that is,
95

acquire corrsct concephions.”

S0 B &
0L ©

The Walnonid

]
(4]

an concer

st

in the light of our discussion, as follows:
1. The Active Intellect is the lowest of the ten Intel-
ligences whose sphere of operation 1s the sub-lunar world.

2. It iz the "giver" of the forms and through it the

{

a
S0e

-

human intellect becones activa
3¢ Tt is itself pure forim, le.es, it is nelilther =2 body
nor a power wiih

¥ Lo

In a bhody

father is a hindrznce for receiving the influvence of
the Active Intellect and, therefore, prepara
+ . . . : . Y

ting from its emanation entaills freeing oneself

bonds,

—

e T U VY e e s e £ A e T et e A e T8l g e o g, o s < et

94, See nobte 84, page 5l.
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man possesses reason only pobtenbtially, i.s.,

in its hyilic state. In its potentisl state it 1s, like other
potentlal forms, a power wlthin a body. It is one of the five

souls in man, although the highest of them,

{1

actual-

C’-
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sy
e
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« It possesses a desire o)

[€N

ity. This may be accomplished through a seriss of prepara-
tory steps. As the actualizabion process bhegins, the intel=-
lect assumes certain functions. These functions concern them~-

selves primarily with the proper functioning of the organs, e

4, As long &as the intellect remains a force within a
body, it is not prepared for the study of metaphysics, or the
contemplation of purely spilritual notions. Before one may
have correct notions of God, Angels, the Active Intellect,
etec., man.mu st prepare himself by proper moral conductht; the

&

examination of the species, 1n order to infer from them pro-

the intellect will have achieved a state of actuslity. As
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cipate in progressively more thesoretical and lofty studles,

permanent and the pure form. When this point is reached
¥an has achisved the highest state and 1s under the direct
influence of the Active Intellect,

It should be noted, that, in the first sta

by i

process of actualization the preparation stems from below.

The intellect is assisted by potential forms inherent in the

¢}

transient world; not directly, dut throuzgh the senses and
other facwvltles., However, when the intellect is fully acti-
vated, bthe process 1s reversed and the "object" of contem-
plation emanates from sbove directly to the activated reascn.
In the first iastance the process is: transient objects,
senses, facultbtles, reason. However, in the second instance,
the process is reversed and the directlon 1s CGod, Intel-
lilgences, Active Iptellect, activated reason.
With thils analysis in wind we may now proceed to

Is investige f the imaginative faculty 1 Cep -
the investigstion of th I native T lty, and dete

mine its relation 4o the other faculties of the soul.

2. Wote the commnent of Shem Rov snd Ephodil
to the passage Vil Ay kA 1D — )
M1pICR Arqun Bl M55 Miders @ paw w0&s sex [85 ~alh -2 I
90 I3s) . P L8> FREy /O AL/
< Ve ~ 'Y
3 X
1

in this connecticn the sigzgnif
on Gl Fsew e with the comments of

TOV. MOriLI, 63

cfe Moreh I, 10 -~ with reference to the meaning of 257

and 375"ascend" and "descend",in relation to God and man.

icant chapter
Herboni and Shem

e
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a ‘phenomenon thav

what happens with the inhabltants of the earth. It is in

the shape of a globe and is iunhiabited on the two extreml-~

ties of a given diameter. "Both the inhabltants hsve their

ct

nheads toward the heavens and thelr leg oward each other,

[&]

and yet neither can possibly fall™. It has consequently

o]
P
=
C
ct
o
D

peen proved that things which cannc perceived or imagined,

<

and which would be found impossidle, if besbted solely by ipag-
ination, are, nevertheless in real existence. The non-exist-

ence of things which are represented by imagination as pos-
= Bs o <

& . s
Imagination

-~

sible has likewise been established by proof.

perceives nothing except bodies or roperties inherent in

99
bodies."
98.(concluded)

of Biblical terminology, negative attributes, etc., all
have as their motivation the negation of any hint of cor-
poreality with reference to CGod.

99, I‘JIOI'@E I, 73 (10) 050 1 F YIHTA  RILD gu,e; 0233 0;7/._:. ';2,
, oss .. LWL apy funn ~a%s Mty pawd ANAT 22T
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with statements where the imagination and intelloct sre

ponent parts of things, it forms akstract i1deas of them,
represents vhem in o
relations, dsrives
relatlons
tinguishes that which is the property of the genus from that
which 1s peculiar to the individual and no proof is correct
unless founded on the former (the property of the genus);
the intellect further determlines whether certain gualitiles

of 2 thing are essential or ncen~essentlal., Imagination ras

none of these functions. It only perceives the individusl,

o

the compound in that asggregate condition in which it presents

(

itself to ths

)]
e

nses

w

“
Q

r it corbines things which exist sepa-

rately, joins s

(@]

me of them together, snd represents them all
as one body or as a force within 2 body...Yor can the Imagina-

tion in any way obtain a purely ilmmater
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. 100
yields, therefore, po test for the reality of thingss The

imegination sppsare to be the very contradictory cf the intel-

lect and when they are in conflict, i.e., the imagination pic-

tures scomething zs possible and the intellect proves its im-

{

w
Q
o)
o
<
T

possibility or 1t rse, the intellect is the finsl srbi-
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Tamezous

raimonides Con

ran from other animsls since

104
facultyj tihiet only conduct dictated by resascon and not the

101 Ibid. "For there ave certain notions which some believe
Tounded or reasorn, while others regard them as mere fiction.
In such cases 1t would be necessary to find something that
could show the difference betwesn conceptions of the intel-
lect and mere imaginary fancies." Since Maimonides in-
sists that the universe operatves by Design and not by
Necoessity, the possible, the lmpossible and the necessary
cannot te proved, sz the philosophers do, from Reality

( = 43¥) " Just as it has been created with th
special property, it might have been created with any
other property, unleéss the impossibility which you postu-
late be proved by a logical Cemonstrations”

Thus, the final judge is the intellect. For if 1t can
11ity of e phenomenon, its de=-

1
st

prove the logical 1mpossibi

cigion must be accepted.

\ is the worx of the Imagination,
which 1s in effect Identical with evil inclination

21l our defects in speech or in character are eit
direct or indirect w the imaginationV,
Moreh III, 22 Sy pAFx kn W 23s k), [0 40D

Koreh II, 12. "all thi
4 (%Y

Moreh I, 46. In discussing the anthropomorphie descrip-
Tions of God by the prophets, Walnonides expleins:?
0300 13 AMhra gy 0I€A 4By 233 Lk POp A TE PEp _YAE o
i3 [Fr 38 A0
vorelr I, 49.

2
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y! motne:

oreh III, 48. "The love and tenderness of &
for Ter young ones is not produced by reaso
imagination and this faculty exists not oul
in mest living being

al

M This statement,
not be taken literally bubt is to be understood in
of the distinctlion wade by Maimonldes in hils Tight Chap-
ters I,f Caw Ahil ple € AIA _shk Coy 1F €1 Eop i sk Ly Ju (S /:vf‘
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is ascribed a most significant rdle. With reference to

rophecy Maincnides states, "Propheey is in truth and resl-
pr ol o 3 J :

ity an emanation sent forth by the Divine Being through the

medivm of the Active Intellect, in the first instance to

man's rational faculty and then to his imaginative faculty:
it 1s the highest degree and greastest perfection that man

can attain; it consists in the most perfect development of

imaginative faculty. Prophecy 1is a faculty that cannot

be found in a person, or acquired by a man, through

a culture of his mental and moral faculties; for even if these

latter were as good and perfect as possible, they wou

no aveil unless they were combined with bthe highest natural

e e et e e e i A% e R e e SR o= iy

104,

105,

(concluded)

There are, nsvertheless, other statements which eguate

the imagination in man and a=nimals. cf. I, 73 (10)
277,/5'7[. //’:')/

Moreh ITII, 51 SOk _Hedwhn P30T LgoT wnily pln le 77
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prophecy, miracles and creation are notions which a reli-
gious outlook demands, but they are not conclusions of a
systematle rational process. Their occurrence is rational-
1y nelther necessary nor 1mposs;ble, However, they are all
imaginablee. Now,'since tradition testifles to their reality,
i1t would follow that the imagination may attain realities
beyond the scope of the intellect. This is impossible, ac~
cording to &he Maimonides’concept of the Active Intellect,
and its relation to human reason. The imagination must,
therefore, have a function in relation to human reason other
than the purely negative one which we described. The source
of highest truth must be the Active Intellect, which 1s the
intermediary between God and the sub-lunar worlde The link
between the sub-lunar realm and the Active Intellect is the
ratéonal faculty of man. The role of the imegination must,
therefore, fit 1tself into this system.

We have thus arrived gtjthe basic motivation for grant-
ing the imagination a vital role in prophecy. Howeier, it
surely cannot serve in this capacity 1f it 1s to be consid-
ered in ;ts negative and destructive connotations only; for
1t would, then, represent a breach in the rational system of
Maimonides. There must, therefore, be another aspect of the
imegination which will reach the loftiest truths. It remairs

in the realm of imagination insofar as the phenomena it con-
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ceives are not rationally demonstrable. However, "imagina-
tion" in this act of cognition is only a homonym. It be-
comes part of the intellectual process and acts as a "catal-
ytic" to raise the cognative act to the highest possible state

1l
of perfection, 13

Prophecey, therefore, remains within the order of nature.
However, it reaches truths unattainable through normal intel-
lectual processes of the philosopher. Ideas bsyond the realm
of syllogistic reasoning are conceived in the prophetic ex-
perience achleved through the perfection of the imaginative
and intellectual faculties., The criterion for prophetic cog-
nition is the intellect, if it falls within its purview.

Beyond it, prophecy contains a truth suf generis for the proph-

et himself., For those to whom the message is transmitted, the
criterion is either a sign, as was the case with Moses, or
Mosaie tradition, which served in all instances of prophecy

114
after Moses,

113, In the light of this analyses we may resolve a number
of perplexing problems.

When one conceives certain phenomena not rational-
ly demonstrable, how is one to know whether it is the
result of the imaginatdon in its negative, material
state, or an act of highest cognition. True that, when
one has a prophetic experience, the prophet is con-
vinced of the certainty of that knowledge as if he had
perceived it with his senses (Moreh III, 24)e. How-
ever, what is to be the criterI<on of those to whom
the prophet transmits his message?

The prophetic messages which followed Moses could
be evaluated in terms of the doctrine which the peer
of the prophets transmitted. But what about Moses him-
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115+ (continued)

self? How were the people to know that his message was
the result of the cognative process or mere imaginative
fancies? The existence and unity of God are rational
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Therefore, a sign was necessary to convince the people
that Moses was sent by God. Moreh I, 63. otks ¥ 190 @D
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The explanation of the names attributed to God, which
follows in this chapter, assumes a new clarity, For,
after Moses was established as the true "messenger of
God" he could teach doctrines which could not be demon-
strated through normal syllogistic reasoninge.

This would also explaln why the Mosalc miracles
had to be different from the miracles of all others,
They had a different function and, therefore, had to
be wrought in the presence of all people. (See note
34, p. 25, and Moreh II, 35)

We may now also appreciate Maimonides' insistence
that the patriarchs, 1.e.,, those who prophesied before
Moses, did not express thelr message as a prophetie
utterance. They experienced prophecy, but they trans-
mitted only rationally demonstrable ideas. Moreh I, 63
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Note in this connection Moreh III, 29.

Similarly, those who followed Moses taught doc-
trines proclaimed by him. They 4id not teach any-
thing new. It was, therefore, not necessary to have
signs which would convince people of the truth of
their prophecy. Even though they were not rationally
demonstrable, they had already been established by
Mosaic Doctrine, It is for this reason that miracles
have no rale in prophecy in general., It remains but




We may now turn to the problem of how the imagination

agsumes 1ts positive role. Its normal functions are "to re-

tain impressions by the senses, to combine them and chiefly

115
to form images", Its activity is restricted to the mater-

iale.

However,'"Its principal and highest function is performed

when the senses are at rest and pause in their actlion, for then

i1t receives, to some extent, ¥¥¢ in the measure as it is pre-

disposed for this influence".

113.

114.

115.

(concluded)
a cognative act of the highest kind. cf. II, 39.

See note 1ll3. Also note the significant passage which
concludes the discussion of creation or Eternity, in
Moreh II, 24 bt iMT2: 0 g3hes cfa@ [1pr A fg3 hiy, apyT 2AE FAE
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The //>is the imaginative faculty, as explained in
,Moreh II, 47.

Moreh II, 36.
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In the normal cognﬁtive process the senses percelve
4ndividual objects and these individual perﬂePtions are
retained and combined by the imaginative faculty. So

that the preoccupation of the imagination is restricted

to the material objects which impinge themselves on the
minde The mind ( 4w) is the bearer of the faculty. When
the imaginative faculty combines the impressions received
through the senses the result involves an abstraction from
the material objects. However, it is the intellect which
utilizes the combinations of the imaginative faculty to con-
ceive pure abstractions, i.e., the forms. This abstraction
by the imaginative faculty to the point where it may be util-
ized by the intellect can only occur when the senses are &
rest, and do not constantly transmit new impressions to the
imagination. It is then that 1t ceases to be a purely ma-

- 116
terial force and can serve as an adjunct to the intellect.

116. Moreh I, 3

"The term temunah is used in the Bible in three
different senses. It signifies, first, the out-
line of things which are persgeived by our bodily
sengses, 1.e., their shape and form. Secondly, the
forms of our imagination, i.e., the impressions re-
tained in imagination when the objects have ceased
to affect our senses. Thirdly, the true form of an
object which is perceived only by the intellect."
Commenting on the imagination, Abarbanel states:
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This is the process 1in true dreams. For when the senses

are at rest, amd the 1lmaginative faculty has an opportunity
to perform its highest function, which is similar to the
function of the intellect, 1.e.,, it becomes part of the
cognltive process of the intellect. It i1s at that point
that the relation of the intellect and the imaginative
faculty becomes a reciprocal one. Instead of receiving
constant impressions from the senses which possess the de-
ficliencles of matter, it receives some influence from the
intellectes This influence, because of its intellectual
character, provides the necessary order to meke of it a

true dream. The basis of the dream, however, remaeins the
aggregate of material impressions. "It is a well-known fact
that the thing which engages greatly and earnestly man's at -
tention, whilst he is awake and in the full possession'of
~his senses, forms during his sleep the object of the action
of the 1mag1nat1vé faculty. Imagination is then influenced
by the intellect insofar as it is predisposed for such in-

fluence."

116, (concluded)

Or even more significantly, the interpretation of Ephodi:
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Note well Moreh III, 21, particularly the example of the
clock which dIstinguishes between a priori knowledge of
God and a posteriorl knowledge of orginary mene

117, Moreh II, 36

Prophecy and true dreams are of the same kind since

they both occur when the senses are at rest, they

achieve their results through means other than logical

frociants, and Jupniadrd Hhe prodlued if & fbeippoeal relatiinidy of T
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In a true dream the function of the imaginative facul-
ty is the same as in prophecy. The imaginative faculty is
fully developed. "Statesmen, laew-givers, diviners, charm-
ers and men that have true dreams or do wonderful things by
strange means and secretg arts, though they are not wise
men" all belong to this categorye. Their activity stems from
a pérfectly developed imaginative faculty., However, since
their rational faculty is only in a state of potentiality,
"they percelve scenes, dreams and confused images, when
awake, in the form of a prophetic vision. They then be-
lieve they are prophets; they wonder that they perceive
visions and think that they have acquired wisdom without
traininge They fall into grave errors as regards import-
aég’philosophical principles and see a strange mixture of
true and imaginary things." (Moreh II, 37) The members
of this category, having aAperfectly developed imaginative
faculty, achleve a degree of truth through the action of
their imagination in direct proportion to the development
of their intellect. The common element of the membsrs of
this category is the nature of their activity,. It involves
activity beyond the ken of syllogistic reason. However, when
this type of free imaginative endeavor is not jolned by a

perfectly developed 1ntellect; itls, then, the product of the
imagination in its most negative form, leading to confusion

and error.
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When, however, the intellect is fully developed and

is joined by a perfectly developed imaginative faculty,

man achieves a state of prophecy and partakes of the

a _priori knowledge of God, transmitted through the Active

Intellect. The process ceases to be a posteriori. It

*passes over intermediate causes" and "draws inferences
quickly"e Through it man achieves the highest métaph&sical
truths and thus his knowledge becomes similer to the know~
ledge of the producer, in contrast to‘the knowledge depend -
ent on things produced. It is the closest approximation of
God's knowledge that man may achieve,

We noted in our discussion of the intellect and its
relation to the Active Intellect that it is at first a-
force within a body and only after arduous preparation does
it activate itself and 1s ready to receive the emanation
of the Active Intellect. The whole process of preparation
wvhich Iinvolves knowledge of the transient world 1is caused
by the Active Intellect, since it is the ideal after which
the>human reasén strives.s It follows, therefore, that every
aspect of the preparation is the result of the Active Intel-
lect, insofar as it shares in the cognitive process of the
intellect as it passes from potentiality to actuslity.

When the senses are at rest, the imagination helps the in=-
tellect to conceive forms by combining the impressions and

Preparing them for pure abstraction. Thus, from this point
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of view the imagination becomes # an intermediery (in a
1imited sense) between the Active Intellect and reason.118

On the other hand, when the intellect has achieved a state

of actuality, which involves a complete separation from mat-
ter, it receives the emanation from the Active Intellect
and some of it transfers itself to the 1maginat16n, insofar
as it becomes part of the intellectual process, l.e., de=-
tachés itself from mattere. The soparstion is never com=-
plete; The imagination remains a materiel force. Its func=-
tions concern themselves with material impressions. How~
ever, when the Senses are at rest it may divest itself, to
1 f an extent, of its material preoccupation and receive intel-
| lectusl influence. The intellect is then the intermediarye.
Just as in the actualization of the hylic reason we notéd
s two-wey process, from below and above,lgg with the imag-
s irative facui:?}ggao exists in both an actual and potential

states When it 1s only the function of the organ, which is

118, See notes 90 (p.62) and 96 (p.66). This is a posteriori
knowledge, which even in the higher stages represented
by scientific thought, is still dependent on empirical
data.

119, See our analyses of the intellect end its relation to
the other faculties.
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120
its bearer, and is wholly submerged in matter, it exists

only in potentis. However, to the extent that it may be~

come a part of the cognitive process, i.e,, achieve a reci-
procal relationship with the intellect, does it actualize
itself.

Now, when the intellect 1s still in a potential state,
i.e., not completely detached from matter, the influence it
transmits to the imggaginative faculty, even though it be ful-
ly developed, must, of necessity, be very slighte For,
though the reciprocal relationship is attained, the main
preoccupation of the intellect itself is still with the ma-
teriel. The cognitive process is still from the outside
through the senses to the potentiel intellect. The intel-
lect itself does not concelve pure form, and therefore, tie ¢
which emanates from the Active Intellect, and which is the
only Source of knowledgemésgﬂiggginative fancy, cannot reach
the imaginative facultye.

The function of the imaginative faculty is the same ,.
whether the intellect is activated or not. The difference

lies in the truth value of the result. In one instance, it

& PIGF play o pywk
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is an act of highest cognition; in the other, itsiz very
econtradictory. Therefore, when the rational faculty has
reached a state of perfection and the cognitive process
is reversed, 1.e., the Divine Influence is received direct-
ly through the Active Intellect by the activated reason, the
imaginative faculty becomes part of this intellectual proe
cess Insofar as it achieves & reciprocal relation with the
intellect, and becomes a direct bearer of the prophetic ema-
nation. The perfection of both these faculties, when under
the influence of the Aetive Intellect, Bonstitutes prophecye.
The problem of whether the prophetic influence reaches
the intellect firat and 1s then transferred to the imasgina-
tive faculty,since the Active Intellect can only influence
pure form, or whether the 1magination also receives some of
the emanation directly, is easily resolved, Upon realiza=-
tion that the function of the imaginatlon becomes a part of
the cognitive process, the element of temporal priority 1s
no consideration. In the prophetic experience, the cognitive
elements.combine to form a unified process. The only prior-
ity 1s a logical one, in that the intellect mast be acti=

vated before the process may achieve prophetic heights.lzl

121, There are expressions in the Moreh which indicate that
the intellect i1s the intermediary between the Active
Intellect and the imaginative faculty; that they are
both under the direct influence;end,that the imagina-
tion is the intermediary. Moreh II, 36"in the first
instance to man's rational faculty and then to his
imaginative faculty." Abarbanel, however, interprets
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When the imaginative faculty functions in an isolated
fashion, separate from the rationsl process, it is in a
potential state and all the negative characteristics are
present. When it becomes an integral part of the rational

process, which culminates in the intellect, the imaginative

faculty has then reached its positive, constructive aspect,
and 1s in a state of actuality, regardless of whether the
rational faculty is potential or actuale If the intellect
is still in a potential state the objects of the entire
cognitive process stem from the sensuous world and it is

thus subject to the errors asnd misconceptions inherent in

mattere. When the intellect is activated, the entire cog-

nitive process 1s reversed and & state of prophecy is a-

chievede The function of the imagination in this instance

is "to conceive ideas that result from premises which human

reason could not comprehend by 1tself."122 It passes over

121 - (concluded) o Ji
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This passage, as well, must be understood to mean that
the skipping over of logical premises is to be considered
a rational process. Passaeges, which designate the imagi-
native faculty as the intermediary or an equal sharer, are
found in Moreh 11, 6,36,37,38,45; III 24. However, they
must be interpreted in the mammer we indicated.

122, Moreh II, 38.




-88=

the arduous syllogistic process and goes beyond it. Hovi~
ever, 1t 1s all a part of a rational process in a state of
gectuality. Its flight is, therefore, not free imaginative
fancy, but the highest function that man may achievee

A philosopher has only an activated intellect; the
diviner, the dreamer of true dreams only possesses a per-
fectly developed imaginative faculty; the propbet combines
bothe

We have thus reached the core of the Maimonidean doctrine
of prophecye. It remains within the order of nature. It i a
form of cognition, but the highest attainable, It consists
of the combined action of the intellect and the imagination,
when under the direct influence of the Active Intellect. The
preparation for prophecy, therefore, entalls ail the prepara-~
tory steps required to activate one's intellect. However, in
addition, "the substance of the brain must, from the very
beginning, be in the most perfect condition, as regards purity
of matter, composition of its different parts, size and posi-
tion."lzs The prepatation for the intellect requires study,
training, etc. (as outlined‘above). For the imagination,
however, no amount of culture of mental and moral faculties

will bring it to a state of perfection, unless one be dn-

dowed from birth with an imagination of the highest natural

123, Moreh II, 36, The brain is the bearer of the imagina-
tive faculty.
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excellenge. "Any defect in this respect cannot in any way
be supplied or remedied by training. TFor when any organ
is defective in its temperament, proper training can in
the best case restore a healthy condition, to some extent,
but cannot make such an organ perfect. But, if the organ
is defective, as regards size, position or the substance
and the matter of which the organ is formed, there is no
remedyo“124

The various requirements for prophecy are, therefore,
necessary for the actualization of the intellect or for tis
perfection of the imaginative faculty. Oniy these two
faculties are the actual bearers of the prophetie ¥
The others ¥ ,4>and _mws uxfeare the normal requirements for
the direct participants in the prophetic experiencé to
reach a state of perfection.l2

The degree of perfection varies with each prophet.
There are, therefore, degrees in prophecy.lsthese varlations
are dependent on the degree of perfection of the imaginative
and rational faculties. These degrees of prophecy include all

prophets except Moses, who must be pleced in s separate cate-

124. Tbid. This expleins why philosophers are not prophets.
125, Moreh IT, 38. cf. Moreh I, 34 and note 95, p. 64.

126, Moreh II, 45, There are eleven degrees in prophecye.
Note that only with the third degree, where the ele-
ment of dreams is introduced, doss true prophecy

begine.
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The prophetic state, insofer as it involves the image
inative faculty which remains the functions of a material
organ, is not a permanent one. The perfection of the 1mag-ﬁ
inative faculty may, in many ways, be impaired. This ex-
plains the intermittent -character of prophecy, as well as
the other characteristics which distinguished Mosaic pro-
phecy from the prophecy of others.l28

We have thus determined the place of prophecy in the
order of nature, its relationship to other forms of cogni-
tion, its source, and the faculties of men which partici-
pate in the prophetic experience. The various difficulties
ralsed by the commentators are, we believe, resolved in tle

light of our analysis.129

See note 113, p. 77.

See note 66, p. 47=8 and text. All the differences
between the prophecy of Moses and the prophecy of
those who preceded and followed him, stem from the
imaginative faculty, insofar as it is a material
force. :

The Meimonidean theory of prophecy involves every
aspect of the Moreh. It is the intent of Maimonides
as expressed in his Introduction, never to state =
problem and its solution clearly and succinctlye.

The problems are intertwined and the true meaning
esoteric. We have, therefore, not applied our ansly-
ais to each difficult passage. However, with the
‘general principles we have established the process
is a mechanical onee.
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Having concluded our analysis of the theory of

prophecy in The Guide for the Perplexed, we may now turn

to Spinoza's Theologica-Political Treatise and determine

the realm and nature of prophecy in the System of Spinozae
However, the essence of his teachings must be preceded by
some general observations regarding the motivations and na-
ture of the Treatise, in order to determine its objectivity
and 1its 1ogicai connection with the other major work of Spine-
ozay The Ethics.

et o P R

It has been maintained that since the Treatise was the
"latest wérk of Spinoza'ls life“,lsoor more precisely, "the
composition of the Ethics was8 deliberately interrupted in
favor of what Spinoza considered to be the more immediately
pressing treatise on freedom",1511t is, therefore, the key
to Spinoza's philosophy, and "particularly to its matured
expression in the Ethics".lsturthermore, the conclusion is
reacheq,on the same grouhds,that the sources for the Trea-

133
tise also served as the sources for the Ethicse. :

130 R.M.M.Elfwes, The Chlef Works of Benedict de Spinozz, Intr.,p.
XXXII. '

13le Roth, Spinoza, Descartes and Maimonides, pe 63.
132. 1Ubid.
133, Pearson, Malmonides and Spinoza maintains on the basis

of some strikingly similar passages that, whereas the
influence of The Guide 1s most manifest in the Treatise,




Even a cursory reading of the Treatlase demonstrates

that during its composition, Spinoza must have had the Guide

before hime The entire work and, particularly, the chapters

on prophecy and miracles are "so deeply impregnated, both

implicitly and explicitly, with the teaching of the Guide,

134
that without it they could not have been written," Not

135
only do we find direct quotations from the Guidej , but,

133. (concluded)

134.

135.

the Yad Hachazakah "has far greater importance for tle
student of Spinoza's Ethics"™. He finds a correspond-
ence in their conception of.God, where both deny all hum-
an attributes and affections; in the doctrine of God's
unity, in His necessity, in the possibility of men to
attain »e seme, 1f an imperfect, knowledge of God, which
in both systems 1s the highest good of life, Pearson
also equates the two conceptions of intelligence, God's
knowledge and love of himself, and the views of the two
philosophers on the immortality of the soul.

Joel, Spinoza's Theological Politischer Troktat, p.9"
Ich glaube sagen zu_ kbnnen das onne Maimonides und
seine Fortsetzer ganze Capitel des Traktates gar nicht
mBzlich gewesen whren, dass er trotz des Scheinbaren
Gegensatzes hBufig in des Maimonides Fusstapfen wandelt,
dass er zwar seine methode licherlich zu machen sucht
dass er see sber selbst h¥ufig anwended, wo es sich um
des neue Testament handelt....,. The quote in the text
1s from Roth, p.66.

Treatise VII, p. 115, Maimonides 1s here quoted with

.reference to the interpretation of Bcripture.
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as Joel correctly points out,156Maimon1des i1s constantly
paraphrased and often his very words are used, only to be
turned against him, |

The dependence of the Treatise on the Guide is so very
apparent that it leads to the misleading conclusion, adopt-
ed by many, that there must be a positive relationship be-

tween Maimonldes and Spinoze and that the latter, with few

minor modifications, adopted the major ideas of the former

7
and made them the basis of his own philosophical systemol3
One may indeed find similar idoas and the same problems

treated, but thelr motivations are at opposite polese Other

criteriq, generally overlocked, must, however, be carefully

considered if the ideas presented in the Treatise are to be

grasped in thelr fullest significance.

136, Joel, Spinoza's Theol. Pol. Tr, In his brilliant
pioneering analysis,Joel continually calls attention
to the fact that the chapters on prophecy, miracles,
scriptural interpretation and Philosophy and Theology
are of the nature of a polemic aimed at Maimonides,

137, This is the thesis of Leon Roth, smong others, in his
Spinoza, Descartes and Maimonides. Roth maintains that
the Arabic theologians were led by thelr religious doc-
trines to construct a metaphysical system which was es-
sentially the same as that later adopted by Descartes,
and that in rejecting the Cartesian system, Spinoza
used the same objections,and put forward the same posi-
tive grounds of reconstruction,as Maimonides used in
his devastating attack on the position of the Kalam,
Roth finds the similarity in the separation of philos-
ophy and theology which establishes the supremacy of
reason. The superficiality of the entire comparison
must be obvious to anyone who has considered Maimoni-
des' philosophy. If there be a separation in the
Guide, it is only to bring them together, as a conclu=
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The Treatise conalsts of twenty chapters. The first
fifteen deal with Prophecy, Prophets, Divine and Ceremonial
Law, Miracles, the Interpretation and Authorship of the
Scriptures, Theology and Reason. Only with the sixteenth
chapter do we find a consideration of the Natural and Civil
Rights of Individuals, which 1s again interrupted by two
chapters dealing with the Hebrews, and only the last two
chapters are devoted to freedom of thought and religion,
The avowed purpose of the Treatise is Freedom, political
and religious. What then, is the reason for Spinoza's
strange procedure? What place does an Elaborate Excursus
on Biblicsl Critieism have in a political document? What
is the relationship between an analysis of miracles and in- §

dividual freedom?

Professor Hermann Cohen, in his brilliant essay, Spi-

noza uber Staat und Religion, Judentum und Christentum, sup-

plies the answerol

137 (concluded)

sion, to a unity of the highest kind, While Spinoza
destroys theology and with it, propheey and Judaism,
‘Maimonides raises them to the highest form of cognhi-
tion attainable by mane The other points of contact
are similarly based on superficial ground, distegarde-
ing the motivations and treating Maimonidean conclu-
sions removed from thelr context end his system as a
whole, Of what significance 1s 1it,if Sclentia intui-
tiva bears a resemblance to propheey, and even this
must be very precisely defined,if the motivations are
so divergent?

128, Hermann Cohen's Jldische Schriftes, Vol.III,p.290-372,
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He finds two streams of interest in the personal life of
Spinoza, which converged in,and served as the basic mo-

tivation for the Theo. Pol. Treatise, One was his friend-

ship for Jan de Witt, the other was his bedng excommuni-
cated by the Jewish Community of Amsterdam. Professor Co-
hen, accordingly, finds that the tractate was not written
in the spirit of philosophic objectivity but was on the
one hand a "publizistische Tendenzschrift zur Unterstitze
ung der republikanischen Politik Jan de Witts",lsgand on
the other, an elaboration of an earlier brief protest
against the action of the Jewish congregationol4o

When considered in this light, Spinoza's method be~
comes quite clear, He demonstrates in the first part of

the Treatise that Mosalc doctrine had as its only aim and

purpose the establishment and maintenance of the Jewish

139, Ibid. p. 290.

140, The earlier protest was issued under the name
"Apologie™ and was circulated only in the narrow
circle of his friendse
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State, inculcating obedience in its citizens and holding
out the promise of temporal blessing. Further, his meth-
odology in Sceriptural interpretation aims at the destruc-
tion of the religious view of Judaism. 1In order to defend
the politics of de Witt against the attacks of the Orthodox
party, Spinoza seeks to demonstrate that the Hebrew State
is the source bf all Orthodox who threaten freedom of
thought. He thus fulfills both his aims - a devastating
attack against his people, thereby exonerating himself,
and at the same time furthering the political ideas of
his friend and patrone Cohen then concludes, that the en-
tire method of Secriptural ana1yses is in reality a critique
of the Jewish State and no matter how scientific it may be,
its motivation is the opportunism of political partisanshipe
Since the bbjectivity of the volume is thus brought
into question his conclusions must be carefully examined
and his severity and extremely harsh judgment of Mosale
Religion must be viewed from this point of vantaege. His
attitude toward Christianity as contrasted to Judaism%41
his contention that the covenant by which the Jewish State
was created ceased to be binding, in its entirety, with
the destruction; and that the Pharisees insisted on the re-

141, See the discussion on his attitude to Christianity,
Ibid pp. 319 ff.
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tention of Jewish Law only because of their opposition to
Christlanity, st be considered in terms of his basic mo-
tivation.142 More so, his entire treatment of prophecy
and prophets and his relegation of the phenomenon to the
realm of scriptural exegeses, making not the slightest
attémpt to give it rational significance, is to be evalu~
ated in terms of an a priori prejudice. His conclusions in
the Treatise, as Professor Cohen points out, are at variance
with}his Ethica,lﬁgcause of the preconceived prejudice.
Spinoza begins his discussion of propheecy with the ob-
servation that conclusions on the subject must be drawn
purely from Scriptures, being particularly cereful not to
reason from metaphor,and taking care not to attribute anye
' thing to the authors of seriptural books that they them-
selves did not distinctly state.l44Furthermore, not every-

l42. We do not propose to pursue this matter further, simce
it is beyond the scope of this paper. We shall, there-
fore, return to the main theme of our investigation,
the nature of prophecy in Splnozae As In every system,
the problem of prophecy in Spinoza 1s not an isolated
one. Insofar as it is relegated to the realm of the
imagination, 1.0+, the prophets had an unusually vivid
imagination but were not endowed with unusually per-
fect minds (Treatise p. 27), the entire Spinozistic
system mist be comprehended.

143, See note 4, p. 4f4;1th reference to the attitude of

: Spinoza and Maimonides. As to Professor Cohen's thes-
is, the reader 1s urged to refer to his definitive
analysis.

144, Treatise I, p.l4. It is interesting to note that when
it suits his particular purpose, Spinoza unhesitating-
ly twists texts to correspond with his notione See his
interpretation of God's "Sending" Saul to Samuel, or
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thing uttered by a prophet is prophecy or revelation,
but only those things plainly announced as such.
Following this method, Spinoza finds that revela-
tions were made to the prophet, "through words or ap-
pearances or a combination of the two".145These revela-
tions were either real, i.e6.,, external to the mind of the
prophet who saw them, or imaginary, i.e., "when the imag-
ination of the prophet was in a state which led him dis-
tinctly to suppose that he heard or saw them", The voice
that revealed the Law to Moses was real, but this was the
only instance of a real voice. With all others who heard
a volce, viz., Samuel, Abimelich, it was only imaginerye.
The voice was heard by all the Israelites. Since scrip-
ture expressly states "God spaké with you face to face",
which 43 interpreted by Spinoza to mean %"as two men or-
dinarily interchange ideas through the instrumentality
of their two bodies", He finally concludes that accord=~

ing to the Biblical narrative, God Himself spoke,and the
Elders of the people behdld Him, for nowhere does the Bible
prescribe "the belief that God is without body or even with-

144. (concluded)
God!s changing the heart of the Egyptians, or the set-
ting of the rainbow in the clouds,etcs, as referring
to the ordinary course of nature., Spinoza justifies his
different methodology in scriptural interpretation in
these instances, from that adopted with prophecy, by sta=
ting "I have proceeded in this way advisedly, for pro-
phecy, in that it subb@Beses human kmowledge, is a pure-
1y theological question..but in the case of miracles,as
our inquiry is a question purely philosophical,I was not
under any such necessity.(Treatise VI,p.95-6) However,
even in matters not "purely philosophical®™he follows the
same proceduree. See his treatment of Christ's utterances
(Treatise II et passime)
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out form or figure, but only ordained, that the Jews should
believe in His existence and in Him alone."146 Only Christ
communed with God, mind to mind, but in a later chapter
Spinoza cohcludes that the knowledge of Christ and the

14%
Apostles was not prophetic knowledge.

This leads to the conclusion that all prophets re-
celved thelr revelation through the aid of the Imagination

. through
either/words or vision. “Therefore the power of prophecy

&gnplies not a peculiarly perfect mind but a peculisrly vivid

1maginat10n.“148The prophets were sald to possess the Spirit
of God because they were endowed with a "peculier" and “ex;
traordinary#rgziz;,and because men did not know the cause

of prophetic knowledge and in their wonder referred it 4i-

4
rectly to the Deity.l °

Spinoza further maintains that the prophets perceived
everything in parables and allegories; that prophecy did

not remain with a prophet for long nor "manifest itself fre-

145, Treatise I, p. 15.

146, Ibid. Compare Moreh II, 36 cf. Joel, Spine. Theol. Pol.
Traktat,p.22, who rightly considers the entire dis=-
cussion as a polemic ageinst Maimonides. However,
Spinoza's insistence that there was a real voice at
Sinail and that all the people heard the voice is neces-
sitated by the conclusions which he wished to establishe.
Pirst, that prophecy does not need intellectual premmra-
tion since it belongs in the theologicel realm and is
completely divorced from real knowledge. Secondly,that
the Law of Moses nowhere prescribed that God is without
a body (p.l7) which is necessary for his contention that
the Bible does not teach philosophic truths, and with
this one stroke would destroy the entire Maimonidean
systeme. Thirdly, to form a basis for the distinction




=100~
quently, but was very rare, manifesting itself only in

e few men and in them not often."lso

Now, since the prophets were endowed only with » vivid
imaginations and not with unusually perfect minds, the ime-
plication is clear that it would be a grave error to suppwse
that knowledge of natural and spiritual phenomena may be
gained from prophetic books. "Prophecies veried not only
according to the imagination and physical temperament of
the prophet, but also according to hils particular opinions;
and further - prophecy never rendered the prophet wiser than

he was before.”151

(concluded ) ,

146, between Moses and Christ, i1.es., "that Moses spoke with
God face to face as a man speaks with his friend (i.e.,
by means of their two bodies) Christ communed with God
mind to mind" (Preatise p.l9)e Compsare this view with
that of Maimonides who set out to prove the very op-
posite. See note 53 for the Maimonidean position on
the created voice. cf. Moreh I,54, and compare it to
the manner in which Spinoza treats the same passage
in the Treatise XIII, p.178. See also Spinoza's
lengthy discourse on Ruah to explasin that 1t also
means imagination.(Treatise I,19ff.)

147, Treatise IV,p.64. " for Christ....must be taken to have
a clear and adequate perception, for Christywas not
so much the prophet as the mouthpiece of God." This con-
trasts to his transletion of Nabi as the interpreter of
God. In spite of the terminology, This statement destroys
prophecy and exalts Christ and the Apostles,as will be ex-
plainedes One should note,as well,the statement "I must at
this juncture declare that those doctrines which certain
churches pub forward concerning Christ, I neither affirm nor
deny, for I freely confess I do not know them, What I have
just stated I gather from Scripture." (Treatise I,p.l9)
This is Spinoza's attempt to circumvent the doctrines of
institutionalized Christiasnity. cf. Cohen's J#d. Schrif.
p.319, on the influence of Zwengley. Note also that the role
attributed by Spinoze to Christ bears striéking similerities
to the role ascribed to Moses in the Moreh.

148, Treatise I,p.l19. Spinoza proves that Rush may also mean
Tmaginetion in contrast to Moreh I,40.
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Having concluded that prophecy involved imsginstion

and not the intellect,how was the prophet to know that

what he imagined was a revelation. "Imagination does not

in its own nature involve certainty of truth such as is

involved in any clear and distinct idea, but requires some

extrinsic reason to assure us of its objective realityeee.

- In this respect prophetic knowledge is inferior to natural

knowledge, which needsno sign and in itself implies certi-

tude...the certitude of the prophet was moral, not mathe-

152

maticale"

149,

150.
151.

162,

Treatise I, p.24. This statement is clarified in a
footnote (note 3). The words "peculiar" and Yextra-
ordinary power" are meant in the same sense as a
"giant" who is a rarity but still human, or "the gift
of composing poetry extempore®™ which is given to very
few, yet 1t 1s still human. The terminology is fur=-
ther claerified in the following statement; "If the
Jews were at a loss to understand any phepomenon or
were ignorant of its cause, they referred/to God".
Therefore, thunder and lightning were called the ar-
rows of God, and any umisual natural phenomenon,like
trees of umisual size or very strong and tall men
(Sonas of God in Genesis) "though impious robbers and
whoremongers" are called the works of God. (Treatise I,
21) cf. Moreh II, 48.

Troatise I, 26e

Treatise II, 27, Note the difference between Maimonides
and Spinoza in their treatment of Hagar.

Treatise II, 28. Here we see most clearly the major
dlstinction between Maimonides and Spinoza. For Maimo-
nides, the prophet needs no proof for the certainty of
his knowledge. Since that knowledge is intellectual

it has intrinsic truth and requires no outside agent.
Therefore, as we pointed out, the prophet needs no
sign to convince himself of the certainty of his re-
velation. If a sign was ever utilized, and thils hap-
pened with Moses only, it was to convince those ad-
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The whole question of certitude of prophecy was based

on these three considerations:

"l. That the things revealed were imagined very
vividly, affecting the prophets in the same
way as things seen when awake;

2. The presence of a sign;

3« Lastly and chiefly, that the mind of the prophet
was given wholly to what was right and good.“l55
Spinoza further maintains that prophets held contrary

opinions and prejudices in speculative matters, depending

on their opinions, independent of revelation; that some of
them were ignorant, while others were on a higher intellec-

tual level; even Moses did not conceive of God as omniscient.

nor 4id he know that God cannot be looked upon.

152. (concluded)

dressed, but not the prophet himself. (See Moreh III, 24
and references above) Spinoza also requires no proof for
an "adequate idea’, 1.e., "an idea insofar as it is con=-
sidered in 1itself, without relation to the object, has all
the properties or intrinsic marks of a true idea." The
Ethics, Part II, def. 4. Further, in II, 29 ,note, "When=-
ever the mind is determined in anywise from.within, it
regards things clearly and distinctly". That which is
real is known and that which is known is preal. However,
this 1is not the realm of prophecy. Prophecy is in the
realm of imagination and, therefore, the problem of ‘cer-
tainty. Later in our study we shall define imagination
in the system of Spinoza.

: 153, Treatise II, 29.
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If prophecy is the product of the Imagination and no
intellectual knowledge may be derived from it, whai 1s the
function of the prophet and his prophecy? Spinoza's reply
is that the function of prophecy i1s the teaching of morallity;
and the prophets differed from others who had the same know-
ledge,in that their imagination was unusually dévéloped, mea~t
%3:2“?%2& felt a greater certainty concerning their teach-
ings Thelr knowledge was, therefore, ordinary knowledge,
i.8., knowledge common to all men as men" and rests on
foundations which all share".154waever, ordinary knowledge
is also Divine knowledge, insofar as all knowledge is depend-

155
ent on God,

We ha#e thus-reached the following conclusions concern-

ing Spinoza's view of prophecy:

le That it stems from a highly developed imagination.

2+ That it is not a source for intellectual knowledgee.
That 1s certainifgoﬁ;side its realm,

3. Since prophets have an unusually developed imagina-
tion they are more'certain of thei: notions than
others. However; their certainty is only moral.

4, That their knowledge 1is shared by all men, 1.8., it
i1s ordinary knowledge as distinct from the knowledge
acquired by the natural faculties,which depends on
the knowledge of God and His Eternal Lawse

155. Ibid.
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5. The function of#%rophets is to inculecate prober
rules of conduct and moralitye
6. It would also follow "that an intellectual know=-
ledge of God, ihieh takes cognizance of His na-
ture insofar as it actually 1s...ha$ no bearing

156,
whatever on true rules of conduct",

Before we definsé Spinoza's concept of "imagination',
the fifteenth chapter of the Treatise, which is the most
significant, must be analyzed. Spinoza discusses the dis-
pute whether Scripture should be made subservient to rea-
son or reason to Scripture, or, in other words, the rela-
tionship of Theology and Philosophy. Spinoza presents two
opposing views concerning this problem, the view of Maimon-
ides and the view of Jehuda Alpakhar. Maimonldes repre-
sents the view that reason is supreme and he therefore uses
a method of interpreting Scripture, which recoénciles it

with the demands of reason. 157Alpakhar represents the op=

156, Treatise XIII, p. 180

157, It must be noted that by interpreting the Maimonid-
ean position in a manner which make Scripture sub=-
servient to reason, Spinoza misrepresents the view
expressed in the Moreh. We have amply demonstrated
that in vital relIglous problems, i.e., creation,
prophecy, etc., reason is circumseribed and Scrip-
ture becomes the final authority. True that with
reference to Divine Attributes, Maimonides "reasons
from metaphor". But the other element is equally,
if not more significant. His method involves yleld-
ing but insignificantly, of the authority of Scripe-
tures to the demands of reason in order to twdics mek

, A;¢ §x4<épqa:/@zr#egﬁﬂ Q(‘sz%fahko\fégj;;zi
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158
poslte polnt of view. After refuting both views, Spinoza
concludes: "we may take 1t for indisputsble that theology

is not bound to serve reason, nor reason theology, but that

each has her own domain".ls9

The realm of reason is truth and wisdom; and the sphere
of theology is piety and obedlence. "The power of reason
does not extend so far as to determine for us that men may

be blessed through simple obedience,without understanding.

Theology tells us nothing else enjoins us no command save
obedience..eshe defines the dogmas of faith insofar as they
may be necessary for obedlence, and leaves reason to deter-
mine their precise truth.“leo

But even "the theology" discussed in this chapter refers
only to the objects "aimed at" by Scripture; namely, "the

scheme and manner of obedience or the true dogmas of faith.“lel

158, Tha view of Alpakhar 1s taken from a letter which Spinoza
recalls: "Ich erinnere mich dies Einst in einem Briefe
gegen Malmonides gelesen zu haben, der sich unter den
Sogenanaten Maimonides - Briefen, findet." (Footnote in
the Gebhart edition of the Theol. Pol. Tr.)

159, Treatlse XV, 194,

160, Ibid. Compare this view to the statement in Moreh II, 32.
"The chief object of the law..i1s the teaching of truths
to which the truth of creatio ex nihilo belongs. In ad-
dition to teaching of truths the Law alms at the removal
of injustice from mankind." Here we see the fusion of
imagination (statesmen, lawgivers) and intellect to at~
tain the highest truthe Spinoza, in contrast, makes a
complete dichotomy - the realm of prophecy 1s imagina-
tion; the sphere of philosophy is reason, truth.
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However, the particular prescriptions of Scriptures were
ordained for the Hebrew only and had reference only to
their temporal bodlly happiness and "the tranquility of
their kingdom,and that, therefore, were only valid while
the kingdom lasted.“l62
It might also be mentioned that Spinoza demonstrates
the impossibility of miracles 1n the sense of a change in
the natural ordere. "Nature cannot be contravened, but She
preserves a fixed and immitable order...God's nature and
existence cannot be known from mlracles;lgg the contrary,
it would make one doubt God and everything else. But even
a miracle in the sense that an event surpasses human compre-

hension, cannot yield knowledge of the existence and provi-

164
dence of Gode

161, YFor the meaning of "true dogmas of falth" see
Treatise IV "Of the Divine Law".

162, Treatise V, 77 This entire chapter along with the pre-
ceding one on Divine Law is very significant.

163. Treatise VI, 82.
l64., Treatise VI, 86
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The 1maglnation 1s discussed by Spinoza in his Trea-
tise on the Improvement of Understanding, in the following

terms: "The imagination is only affected by particular ob-
jectsesss(it) i3 only affected by physical objects...ideas
fictitious, false and the rést originate in the imagination ~

that 13, in certain sensations fortuitous (so to speak) and
disconnected, arising, not from the power of the mind, but

from external causes, according &s the body, sleeping or

walking receives various motions...the soul 1s passive with

regard to it...we know that the operations whereby the ef-

fecta of the imagination are produced, take place under other laws
quite different from the laws of the understanding, and that the

165
mind is entirely passive with regard to theme..." But, even

with all these frailtles, imaginary knowledge 1s still termed
in the Treatise, "Divine knowledge" for the sensations which
give the imagination its character arise from external causes

and everything originates in God, 1l.9., these external causes
166

have a thought side in Him.

165. Spinoza, On the Improvement of Understanding. ppe 30-33.

166, One must generally use great caution with Spinoza's
terminology. "Revelation®, "Divine Law" and simil-
ar terms must never be understood in their siper-
naturdal sense. That is an impossibility in Spinoza's
aystem,
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Imaginary knowledge 1s the lowest on the scale
of knowledge. It 1is partial, disjointed, the cause
of error - and it is to this realm that Prophecy 1s rele-
gatede We may thus easily grasp the implications that the
Biblicel Laws were but temporary, to serve the exigencies
of a particular situation, that the entire function of pro-
phecy is to inculcate obedience and provide 35&;&2%%;?911_ 7 ﬁ./
being, that its injunctions were bu%) and no longer
bindinge

A great deal more might be written from an evaluatiBk
point of view. But, at present, 1t is beyond our scope.
The task we set outselves was to present Maimonides'! and

- Spinoza's view on prophecye That has been accomplished. The

compariéon is obvious. Malmonides placed prophecy on the
highest plane of cognition; Spinoza destroyed the vitality of
prophecy by relegating it to the imagination, the limbo of

partial, detached erroneous perception. Each had hls motlive =~

Maimonides tried to make prophecy a living reality - Spinoza

utilized it as an instrument of attack against his own people.

165699






