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Chapter I
Zhe Ihasls Refined

This thesls centers about the thought of Abraham ﬁé&hﬁ&
‘Hegehel. Ir. Hesghel presents us with what he calls "s
phii@%wgﬁyzﬁf Judalen.” His wri%ingﬁ are laced with nie-
nerous reforences to the E&blap Maﬁwa%hg Padorad mﬁﬁ @%h@ﬁ ,
traditionald souross, wh&aﬁ 11 would appenyr, at Tlrat @lﬁm@@p
that Hesshel is uivﬁng ug & traditiocnal @xpﬁﬁiﬁimn of Jev-
ish religious thought- vepeeially when @mﬂﬁ%&%@wﬁ‘wi%h_ :
other modepn %himﬁ%ﬁ%a The question can be asked, "Ilg iﬁ
papelble For. .4 %hmmi@&iang sppecially & aystic, to %@ﬂ&k
divectly out of $he tw&ﬁﬁ@imn; or must he spesk for him@@lﬁ,
ghaping the sourges to %Li@ purposed” x havw ‘gxamined the
agadie ﬁ@@um@mﬁ@bﬁ@n offered by Heschel im order to ﬁﬁﬁ@vmim%
to what extent his religious thought doer in fact abise oud
af the Jewish sources, and to what extent he lp speaking for
himzelfs, Im brlef, I have examined bow one majel sonteme

poreary Jewlsh ﬁmimkéw wees the Jewlebh tradition o present

his philosophy of Judalem.
This investigetion has been limlted to Dr. Hesehel's
ghiel work, fod in Sesreb ’ ,

{Chapters 88~ 43 in&lﬁ%&?@?w was selsoted for an exhausbive
and intensive analysis, Almeet all the references to the
Taloud and Midresh (nuobering spproxinmetely 150] wers eaLE-
fully checked for acouragy and usage. Biblleal referanees |
and refersnces to Medlevel works were omitted from this study.



R

Beotlom IIT, Responss, was shosen becouse the ideas son-

tained in 4% ere sritieal to the uwnderstanding of Hesehel's

thought, For ezenmple, A ageda iz notb ﬁﬁ fundamental i
partance to Judalsm, then there is 1ittle Justification

for weiting this book- for a "philosophy of Mudaism,™ in
Jowiah terms, iz nothing more than ageda, In addition, this
peetion woe shosen besauss of its prolific documsntabion
fwﬁ&,&w@@iﬁiém&l EFOUPOEB . u “

The specilic souserns in studying thie mﬁﬁ@wi&i.iﬁv
gludeds Hew well does Hesohel know the ageds? Is he &
good selegtor? Does he get to the heart of the p&@aa@@?‘:
Poee Feoshel have the ability to find the pregnant, velevant
o gigaificant @@mm@@% in what Ls othervise s nmassg of unri-
loted material? Is there a pattern %@'%h@ dogumentation?
Dosp he reaiee questions f@v which we would like Jewlsh
proof, Wat for vhioh J@w&a& ool is absent The sources
that Dr. Heschel wefers to avre his strongest aupport. o
what extent san we say that thesse sources do or do mot
support him, and thus to what extent does he speak Tor the
Fewish tradition and for himself?

A sunmary of Hesohel's idens sz atsted in the selseted
geation will be prescented firet. A detalled analysis of the
dogumentation, with its strengthe and weakneeses, will fol-
low. #nd, in the eoneluding chaptey, the results of the
analysis will be discussed and evaluabed,



Ghapber 1T

- Before engaglng in sn enalysis of the documentatlon,
it is negesEpry to present a BuLDEYY & of Heschal's ﬁh@u@h%w
This sumnary will provide the fvam@Wkag the @mnt@n@ within
whieh the an&ly&i% pan bhe un&&w&ﬁ@ﬁﬂa

Hesghel presents his thought in & ay&%@maﬁi@ f@?mg
The ghapters are olearly labeled wt@h the main thought of
the @h&pﬁ@r, Taoh. ah&pﬂ@w pontaing numercus d@ﬁ@?l@%i?@ |
sub-hoadings wmi@h'mlﬁarly identify the flow ol the aw&ﬁw
ment. In effect,; even hefore reading the book or any
shapter in 1%, one lg presented with aa outline of the
thought. Thus, 1% would appear thet the busk of @ﬁmmaﬁiwamﬁ
& portion of this thought would be & mere perfunctory,
meghanical one. This g not siweys the casg. Flrak, thors
e ponsiderable repetition and recapitulation. It is not
%lwayﬁw@amy 0 ﬁia%imgﬂ&%h between & restatement of the
same ides and the imtrﬁﬁuwﬁiam of & new thought. The sams
iden m&v e yra&@ngaﬁ a8 o ﬂagmm%&@ ptatement, a8 & question,
ﬁnwmugh filehts mf what enounte to lyrie poetry, and
through the dosumsniation. %@m@ﬁi&a%p 8 given idea may
nesd thie heavy berrage of words in order to make conbtact
with the reader, But, Jusd as often, the verblage tends to

obeeure or deaden the impact of what Hesehel has 1o B&y;



Portunately, among this nass of wopds, thers is usually a_
aemtence or phross wh&mnAmﬂﬂm 40 the heart of the ma&t@ww&
And the documentation, the midrash or agada quoted or Pe=
ferred to, saves at leant several ldeas from Lneompre- |
h@nﬁihilitgmg Besond, in order to %x@r@%% himpelf, %@wﬂh&l
is foresd to giv@ ﬁp@@iml mwmninga to words and he @@m@%imﬁﬂ'
@r@&%@a new words, Thig would indigate the highly ﬁ@@ﬁ&ﬂ%&
nature of mueh of what he gayga s, ﬁh@ tapk of ﬂum~f'
merising is not what &%,ﬁﬁy@awa to be. Although the same
record Lo playimgﬁ srory listensr ﬁﬁﬁf& o different neledy,
What follows in the remsinder of this chepber is what this
ligtener has heard. | |

| ol of Man with

pods "  Whait doss he mean

Resohel opens up Ssetion 3 of fod in He:

e shapter salled “A Solense of I
when he says that Judalsm is & "sclenoe of deedp?®

- Judaism is not a solenes of nature but & solenes
of whet men onght 4o do with nature. I% is oons
goerned above sll with the problem of living. I%
takes deeds pore &myimuﬁmy th&m %Miﬁ%&a Jewish
law 48, in & sense, & . deedn. Its main
songern 1z nod only 4 Him at certain
bimes but how fo 4&?@ with Him 2t all times, Every

~deed 1s & problems there is & unique task at every
moment. A1l of 1life st all moments is the problen
and the bask.” '

How do we begome apscolated with this selenge of deedss bow
do we live with God at all dimes?
We do not explove first and desids afterwerds
whethey 4o ageepd the Jowish way of living. We

mied acoeph in order to be ab&@ to @xpi@ﬁ%. AL
“\ %h@ b@gimﬁimMﬁiﬂ the sommitment, the suprenme




A Q&w in aak@ﬁ to take a ;j_}“@£ gobion rather bhan
E@L %g AL LAY ed Lo gurpass hls

m&@ g, %o do mere ‘han he mnﬂar&t&&d& in order do

pnderstand swore than he does., In carvrying ouk

the word of the Torsh he iu uﬂh@w@ﬂ inte the pras

gence of spiritual msaning. “hrough the ecstbesy

of deads he learns to be ssrbain mf the hwv@mwﬁ%

of God, Right Lliving 18 e way to right tbinking.®

By livihg ap Jews we may attain our fasth 88 Jewss
W@ do not have failth becauss of dedde; we m&y
atbain falth through ssored deeds.? |

godp thai man begomes avare of wh@% his
1ife really 1%, of his power to harm and to hurs,
to wresk and to ruing of his ability to derive
Joy and to benbow iﬁ‘mmﬁm atheray to r&&i&vw and
Lo Ancreass his own and other people's btenslong.
It is in the employment of his will, nob in res
fleetion, that he neets his owep self as L% iy
not as he should like it %o be. In his ﬁ@@ﬁﬁ
man exposes his lumanent ae well as his suppressed
desires, spelling sven that which he cannob
approbend, Waad he may not dere to think, he
often utters in deeds, The heard is revealed -
in the deeds. The deed Ls the teasd, the trisl,
and the risk. What we perfors may seem al&gnﬁ@n
ut the aftermath ip lomense. Am4imﬁ$ﬂi&mal B
misdeed cen be the beginning of & nation's! ﬁiﬁﬁﬁ%&w@@

Ontology inguivess whah is beina? What é@ﬂ% 1%
mean to be? The veligious mind pondeps: whad
doing Wh&b dmaa iﬁ nean %ﬁ ﬁ@? What iz %M@

d@ﬁﬁéd&nﬂ b&&n%? “Is there & purpose to fuifw«lﬁ
8 task to cerry outi®

Hesenel offers us what he galls, "4 M@%m-?ﬁh&@&a Ap@@é&ﬁh@“

The ethisal question refers %o partiouler &@@ﬁﬁg
the mete~ethical question refers to all deeds.

It deals with doing as suchj not only what @ggga
we to do, tud wvhat 48 ouy rlght o seb a@ralﬁ‘*@



God and wen ave partpers. They have a gommon task and
g matusl responsiblility.

What le af stake is the meaning of God's apeation,
net enly the meening of men's existence, Religiom
is not a convern for man alone but & plee of @ma
and & slaim of man, God's eupssbabion and man'n
asplratlon. It 18 nob an effort ﬁﬁ?mﬁy for the
pake of men. Rellglon spells a task within the

Cworld of man, bub its ewds go fer beyond. This
39 why the Bible proglaimed a low mgﬁ only for
man hut for both God and man.ild

A mitsvah 48 an act which CGod and mewn have in common., The
Bplrit of mitevah is fogstherness. When we fﬁ?fﬁii 2
allbavah, wo are not following a a loaw of God, but o ey, of God.

Mot partloular asts bub all asts, 1ife i%sigfﬂ gan be
18

eptablished as o link boltwson men and God,"

The Bible spseake of man ag having bepen orenited in
ﬁb% iik&l@ﬁ% @f God, establishing the principle

BeL0Y. oL bel ngs. In kis very belng,

something Jn common with God. Bayond the
analawg of b@imga the Bible teaches the prineiple
of gn snelogy in pots, Han may eet luo the 11%@-
neus of UoG. &b 18 thip likeness af acts- “Ho
walk in Hia ways®= thot ip the link by which m&m
ney comg elome to God. Te live in eucsh likeneas
is the esseney of limitetion of the Divine. Ye
llve by the convichbion that acts of gn@&m@%ﬁ e
fleet the hidden light of His holiness.ld

Yosphel coneludes his discussion of Judelsn o8 & scilence
of deedn with & plea,

Fuman astion 1& pot the begioning. At the be-
gluning 18 God's eaternal %m@@ﬁﬁaﬁiﬂﬂs There 48
an oternal ory in the world:; God s bﬁﬁ;f‘hiL*
man to answer, bto redburn, bo fu 191,  Bomething
18 seked of mang of all men, at all times, In
arery act we slthepr anawer or defy, we eithey
ratuvm or meve away, we elther fulfill or miss
the goals Life consists of endless opportunities
to sanedily the profane, opportunities o redesm
the power of God from the chalin of potentialities,
opportunities to serve spiritual ends .l




In Chapter 29, the theune is &mmﬁimuﬁa and suplifisd in
& sermon oalled, "More than Inwardness.® Heschel attacks
the Christian visw that salvation can he attzined by faith
slone, God may esk for the heart, bub doss He aek for the
haart only? Is the right intention encugh? Heschel am&W$§ﬁ@
ned’ Judalswm streeses the relevance of humsn deeds, uﬁh% |
abeence of the right intention ﬂ@@@lnmﬁ necesserily vilify
the geodness of & deed of sharity,” There ie no dishotewmy
between falth and worke. L
The dichotomy of falth and works whish presents
augh an impoertant problem in Christian dheology
vags never & problem in Judaism, To ue the basie
prablen fe nelther what i the ripgbh sotlion; nor
what 1e the right intention. The besie problem
dsy what ig plght 1iving? And 1ife le¢ indivisible.
The loner ephnere Ls neveyr lsolated from outward -
gativities. Deed and thought arve bound into ong.
A1l s person thinks end feels entors everything
he does, and all he does, lg involved 1n everye
thing he thinks and Peels,.lf
Hesehel coneludes bhls sermon with a plsa for mens' -
1ives 4o be committed to God. Spirituality is not the waye
The world needs more than gosd intentione. "God aoks for
the heart bepause He needs the 1ives.... ﬁpiﬁituaii%y is the
goal and not the yay of men. In this wordd musie ie played
on phyeleal ing%f&ﬂﬂnﬁ&@ and to the Jew the mi%gveﬁ are the
ingtyuments on which the holy s carrlied out."
Iﬁ a lecture, Hesshel introducss the vital question,
"But how do we know whad the fi@hﬁ a@@ﬁ& are? Ie the
rnovledge of right snd wrong to be derived Ly reasson and
goneciense alonet" No. Resson and gonsclence are inade-
quate by themselves becsuse they omn be unrelisble, Con-

aolence aebs as o brake, not as a gulde. Reason cannot sope




with all the problems of living.

It i the guidence of tradition on which we muﬁ%
raly, and whose norms we must learn to interprel
and appl¥e.ess The good is not an abstrset ldea
bt & commandment, sand the ultinate mesning of
ite Mulfillment le in ite bheing gu enswer %o dod.

Wa belleve thet the Jew is ecommitted to & Aivine
iewy that the ultimate stendaprds are beyond nan
rather then within wmen. We believe that there
i & law, the eesence of which is derived Irom
P@ﬁﬁu@%ﬂ@ events, and the interpretation of whieh
is in the hands of the seges. We are teught thab
fod gave men nod only life but alse 2 law. The
suprene lmperative s not merely to belisve in
God btul to do the will of God,

What is lew? A way of deallng with the mosd

di#fioult of all problemsi lifﬁﬁ The law ig &

prohlen t@ him who thinks that 1ife is 2 compon-
; 18 ngwer to him who knows

Judaiom i pesningless s an optional attitude
o be sssumed ab our convenlence. To the Jewish
mind life is a gomplex of ablﬁgmti@“%w &mﬁ Ll
fuﬁa&m@nﬁwl @&%&g@@y of Juﬂaigm i mand

ﬂﬁv&mmnﬂﬁ”fmé'fha &ﬁ@h@@i%y ﬂf.
- expresaion of our love Tor God,

iga l&w i%”&ﬁivﬁtL
Jewish lew is not merely e series of individual enagtmenhs,
It embodies & whei%,&pi?itu&l order of Jewisgh living. It le
o dietortion to reduge Judelsm to & cult or systen of
@@wﬁmmmi@ag The Torah is bobh the detall and the whole. In
;aﬂﬂa%ian@ Jewleh tradition does not melntain thebt every lota
of the law wag y@%@ﬂl@ﬁ te Hoses at Binal. (Phie ip loter
contradicted by othey ?cur@am@} And, "Do not goneider the

hedge more important than ﬁhﬁ vinayard.”



In (hapter 30, after previously bullding up Judaism
ag a reliplon of deeds, Heschel revepses field snd asks,
"only Deeds and Notblag Elawp?®

Ho religleous ant is properly fulfillad unless it
in done with & willing heart znd s craving souls

dowish obseprvanee, 1t muet be strecesd takes place
on twe levels, It consists of ants performed by
the body in a eloarly defined and tenglble menner,
and of sots of the soul carried out in & mennep
thet is nelther definable nor ostensible: of the
right Iintention and of pubtine the right intens
Lion into eetion. Hoth bedy and soul must pare
tlolpate in carrying out e rifual, = law, ap
3mn@faﬁivm@ & mitavah, Thoughte, feel im@% gne
segonesd in the invardness of man, deads performed
in the abeence of bthe soul, are Inconplebe,

A pood deed consists net enly in yhat buth haw
we de At

tod asks for the heart, nob wmﬁy for feedsi: Poy.
insight, not only for obedience; for um&@rv*“m&&n@
end knowledge of God, nobt only For ageeptanyeadd
Hesohel continues the thought by asking, “IT a deed
18 pood in lteelf, why should it be conpidered imperfeet L
done without the pertisipation of the soul? Why is kavanah
m@@éﬂﬁﬁry?” Hin angwer is disarmingly simple. “A good
dved without dsvobion, for all ite effects on the 11%@& of
ﬁﬁn&wa; will leave the 1ife of the doey unaflfooted, The
true moal for man is &Q ke what hﬁ_gﬁﬁﬁmw A mitrvah ia‘%m
am%‘%ha% embraces both ths doer and the deed. "To perform
deeds of holiness is %0 absorb the helinses of deeds. This
iz why in addition teo nazﬁehgg he ggg%ng of deeds, there

g;

ie agoda, the art of beling.



Where is God to be Tound? “The world, ths word, the
sacrad desd are full of His glory.
It 1ls wore meaniagful for us to belleve in Ghe

Lumpnence of God in desds then lon the lomenenes
of dod in nabure. ‘ .

No ona 1s lonely when dolng a miteyah, v a
witsveh la vhere God and man meab.~+ .

Ghapter 31 is & shovt escay on "Eevanah.” In Judaism,

a mitevak is Lo be performed with kevenaly Weet is wmeant by

this term? To heve kavanah mesns "o dlrect the heart to the

/

Patber in heaven” | s o
Kevenel is mors than pnﬁiﬁ% attention to the
text of the liturgy or Lo the perlermance of the
mitavab, . Revesvah ls atbenbilvencss &f God. :
It le the act of Lringlng topether ihe scatiered
forces of the selly the paritlelpatlon of heart snd
souds neb ondy of the wild and wind; the inte-

gratlon of the soul with the theme of the mlitsvah.2®

Obapter 32 1o & sontlmation and suplification of the

disoussion begun in Chapter 30- "Only Deeds and Nothing Blss?®

Beve Hesehel answers bhe quesiion by stating that "Torah is

more than lews”

The Torah comprisss both Balachs and ageda. Like
body and soul, they are muﬂual&%%@ﬁp@mﬂ@mﬁa and
gagk la a dimension of ilts own.es | :
He launehes a soabblng attasck upon whalt hs calls "religlous
behaviorism,” Woat is "relliglous behaviorisnf¥ '

1t signifies an abtitude towerd the lav as well
as & philogophy of Judaism as & whole. A an
abhltude toward the lawy, 1t stresses the external
gompllance with the law and disrszards the fn-
portance of laner devotion. I% malnbains that,
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agoording to Judslsm, there is only one way

ln whieh the will of Ged need be Ffulfilled,
namely, outward actlonj that luner devotbtien is
ot indigenvus be Judalsm; thed Judaiso ig
goncerned with deeds, not with ideass that all
it aske Tor is obedlence bo the law. It ig a
Judalam that conslste of laws, deeds, thingsg

it has two dimensions) depth, the personal
dimension, is nissing. decordingly, religilous
behaviopigte speak of diselpline, traditlion, -
obserrance, but never of religlous experisnge,
of religlous ideag. You do not have to belleve,
but you muet obeerve the laws as if all theb
mattered s how men behaved in physical termep
an 1f God were not soncerned with the loner

dife; ap L0 falith vers not indigencus Lo Judaien,
but orthopraxis were. Such o congepbion re-
duses Judaliem to a sovd of sacred physiee, with
no sense Tor the lanvenderable, the introspective,,
the metaphysionl.ad

He seorns the voutemporery view thet theology iw alien to
Judeismy thai the law, “An ox whe gores z ocow,” 1s Jewisgh

@H@@l@@ye! In an eloguent swmmmeyy of his pasiiion, Heschel

¥

defines Judelsme SR

Judaism 18 not ancther word for legallsos. The
miles of obeervanes are law, in form and love

in sybstancw., The Torsh contains bvoth law and
love, Law 18 what holds the world together:
love im whet brings ths world Cforward. The law
is the weans, not the end, the wagﬁ,mmﬁ the soals.
gne of the goalw is “¥e shalt be boly." ‘the
Torah ie goidance te an end dherough & law, T4 i
bobh a vislon and & law, HMan erented in the
likenens of God i called upon to re-greate the
world in the likeness of the vislon of dod.,
Helaehe is nelther the ultimate noy the alle-
embresing term for Jowlsh lesrning and liviag.2%

To guppert his theels that Torab is more than halache,

Hesohel brinss in considerable dooumenteilon from tradltionsl

pourees. In fach, this isthe most heavily documsnted seetion

in the eatire book. Through the documentation, Heschel soaks
to mesert that the tradition regarded agada Bt least as equal

in importsnee to halacha,
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At the begimming of the section, Hesshel posite the ides
thet Judaism is & selence of deeds requlring a leap of astiong
that spirituslity 4s not the way., One travels on the pathe |
way bo God through performing mitevoh. The Torsh is an |
arder of living. Thus, asotlon, deeds, appear Lo be the
eesenne of Judeiam, Then he sounters this propgsition with
anpther propesitions desde alone are not enough. Mitsved
must be performed with kavanab., The Torah 1s mere than lawj
thers is agade as well as halachaj falth as well as works.
This sounter proposition is capped by the statemends

It is true, ss a2aid above, that the essence is a
demand rether than a greed, that by falth alone
we do not come ¢lesa to Him. Bab the firet de-
nand of Judajsm is to have fTalth in fod, In
Porah, and in the peopls Israel. It is by faith
and love of God that find expression in desds
thet we live as Jewg. Falth is atlachment, and
0 b@_m,gﬁw is b0 be stiached Ho God, Torah, and
XE?&-@:‘L&@'
 Thus, it would appear that Talth le the eesenge of Judaisn.
We have a gontradistionl’ Waiech 48 the first demand of

Judaism- 4o perform mitevod ar 4o heve faith In God, Torah,

and Israel? Are we supposed to believe or to do? Waioh is
superiors halacha or ageda? Logle would say that thers

can be only oune first demand. Heschel resolves this sesming
sontradiction by abandoning abstrast logle. He brings a
synthesis to our thesis and antithesis by lntroducing the
gongept of "The Polarity of Judaism,”



i

Jewleh thinking and living ean only be sdequately
undepstood in terms of a dislestie pattern, con-
talning opposite or contrasted properties,  As ip
& magnet, the ends of which have opposite mage
netle qualities, these terams are opposte to ohw
spother and exenplify & poleriiy which lies a4
the very heart of dudalsm, the polarity of idess
apd ovenbs, of mitsvab and sin, of kavenabh and
deed, of regularidy and spentanelty, of uniformity
and imﬁ&wiﬂu&l&ﬁyﬁ of Wulachs ond agads, of =
loaw and lnwardnees, of love and fear, of under-
gtanding and obedience, of joy amﬂ.&im@ip&imw-
of the ﬁa@a and evil drive, of time and @@&?ﬁi%ﬁg
of revelation and response, of sreed and faith, -
of the word and that whish is beyond words, of
man't quest for God and tod ip seargh of manm,
Even God's velabtion to the world is characterized
by the @@&@ﬁiﬁ% of justlee end meroy, the promise
of reward and the demand to serve Him for His
- pake, Taken abstractly, all these Leyns seen
to be mutually exelusive, yet in aptual living
they involve eagh othery the separation of the
two is fatald 4o both. There is ne halacha
without sgada and no agade withoul helacha. We
must nelther dlsparsge the body nor sagrifice the
apirits The body ie the Aiseipline, the pattern,
the laws the epirit is loner devetlion, spons
taneity, freedom. The body without the spirit
ig & eorpse; the splrit withoub the bedy is a
ghost. Tous & mitevah ie both a dlecipline and
an inppiration, andegt of obedience and an
experience of Jory, & yvoke and & prevogative,
pur task is 4o learn how %o maintalp a harmony
@@ﬁWﬁ@% the demands of halache and the spirid of
agada.2f

The remeinder of Chapter 33 soncerns iteelf wlith the

speoifio polarity of halache and egeda. Heschel givern usg
‘one of the finest definitions ever written.

Halagha represents the strengith to shape one's
life asoording 4o o fixed patterng it is & forme
giving foree. Ageda is the expression of man's
peageless abriving whish often deofies all
limitetiong. Helacha is the rationslization and

4 B el T e
ESEUE LA EPU A RN



gohematization of lifingy 1% defines, spocifies,
sets measure and limit, placing life into. an
exaot aystem. Amade deals with man'® ineffable
ralabtions to God, to other men, and to the world.
Halacha deals with detalls, with eash commendment
separately: egada with the whole of life, with
the totality of rellglous life. Haelacha deals
with the lewi agada with the meaning of the law.
Halachs deals with subjects that cean be exprasped
Literallys u%aﬁa introduses us o & realn whish
lies beyond the range of expression. Halsche
teaches ws how ho perform sommon actsi agada |
tells us how to partig¢ipade in the eternal drama.
Heldscha gives us knowledge; apads glves up
applrationes '

The inberrelationebip of halasha end agads is
the very heart of Judsism. Halagha withoud
azada is dead, agadsa without baleshe is wi%&@ﬁ@
There san neither We balacgha withoud agade nor ageda withoub
halacha. YTt 46 impessible to deelde whether im Judsiem
BUPrenasy b@i@mga‘%wam&l&@ha or to agads, to tﬁ@.l&wg&vaw'
B , ,
or to the Pealmich.” They remain in perpetual tension,
8ince each of the two prinaiples, halaghs and agade,
moves in the opposite diregtion, equilibrium can only be
maintained 4f both are of egual foree. Bub sush 2 gondition
is rarely attelned. Heschel fesls that the smphasis on
halaghs hes gobten out of hand. He ls trylng to redress
the inbalanos, ‘ |
Rabbis established & level of oheeyvanve whieh,
in modern soslety, iz within the reasch of exe-
alted souls bub nob infrequently beyond the

grasp of ordinary men. Must halacha continue
to ignore the volee of ageda?i0



15

Hot content with trylng %o redress the imbalance, Hesghel
alse makes a play for the superlority of agada.

In Chapber 34, wo ﬁa#& a dlffieult rarefied dlsocupaion, | ;
of YBhe Meaning of Observancs." Hers, Heschel gives full |
expression Lo the mystleal bent ol his phil@a&phy@ He
regognizes the ALffieulity that & modern Jew has in phuerving
the law. He feels hat tho dLfficulty 1s not in the Jow's
"inability to oomprehend ihe divine o
essentlal d1ffisulty 1s in nie 1nability to cense he pre

se of divime mesnipm in the fulfillment of the law." "

Hesohel rejeois ahy_ﬂiﬁﬁmﬁﬁim@ of the rational srounds fbr‘

dn of the lawy his

oheepvanse. Ay sgclologleal, psyehologlioal or eathetis
resson that can be brought to bear to Justify a mitevah i o

begside the poind. Other perspestives may bﬁ'rﬁlﬁvankﬁ bﬁ%‘
he is only im@é%@§%@ﬁ in the guestion of how observanse is
related to relligious lasight, |
L he

The problem of how to live as a Jew g
podved in berms of common sense and m@mm@a
experignce.,. The essence of rellglon dees unt
1ie in the satlefaction of a human need, As loog
ag man sees religlon as a souprce of satlisfastion
for his own newds, 1% o not God vhom he sorves
but hiw own eelfs... Bacred deeds ape d&@i@m@&

to make living gom abible with ou® gsense of the
in ,fzwlﬁ, %h@ meﬁavaa«am@ *ﬁﬁmﬁ @f @x@mﬁagxm@

; Ly, The pmrp@%% af r&l&gian &% nﬂ% %@'
a&&im ¥ the needs wa feel bub to ereate in us
the need of serving ends, of whioh we otherwise
remain oblivious, (Therefore), the legliimate
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' qu@ati@n @@nm%wmﬂm@ the Torms of ﬁWﬁﬁh @b@&ﬁ?&m@@
P de mn@ quﬁatiwma &w& %m&y ﬁaiwi;;aﬁ ¥ afnuly
E@iﬁ %a @@y'ﬁha% Lh@ miﬁﬁv@% fave mwam&ng ia leps
asourate then saying that .they lead us to wells
of emerpent msaning, o experisnces whish arg full
of hidden bﬁ&lxi%gaa gf the holy; ﬂmd&@mly blasing
in our theughts.

What L8 & mib&%ah? A desd in e Porm of 5 Proyer.
What does h@ﬂﬁh@& maan when he BaYS, faompatible with
the sense of %h@-im@rfabl@?ﬁ I do-Bot Enov. |
ﬁ%’ﬁ@%@hﬁlg»ﬁ&@:ﬁﬂ@@%ﬁ%&l’%%ﬁ%@ of faligimﬁ-im‘haw B0

pnswer the ineffable that salls on our souls. The world is

~ full of wonder. Who will anewer? Ouwr reversmee is Xe

{ enewdr., The only answer to the ineffg?&% s a mode of

f§ Living %@mg&tﬁalﬁ with the im@ff&h&gq 7 The mode of livin Bs

| for a Jew, ig Tulfillument of the mitevoet. And, the only

wey o wndereiand the miteved 1s to do them with Joy.
A1 mitevebh are wesns of evoking in ug the awave-
ness of Living in the nelghborhood of God, of
Living in the holy dimension. The mitevah is an
angounter with th% ﬁ&vim@g & way of living in
fellowehip with God, Living ie not e privete
affalr of the &n&ivi&ma&a Liviog is what man
does with God's time .o |

Hesehel eonoludes fhe ehepter on & highly mystiesal

note. Thers ls such 8 %hingéa@ s "esstasy of deeds.®

- ' In Chapher 3%, Hesuhel explaine mibevah sgain (on a

% maeh simpler less mystical level), and contraste 1t with

| , ' B ,

i- sin. There are neny vefevences to the tradition. Bvery

act done in agreement with éh& will of God i@ a mitsvahe T4
ig a good d@@ﬁp using good in the bwoadest sense of the word.e
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It La & basie term of Jewlsgh living; some ihim@ 9uhq$gm%1&19
conerete. "Life revolves around the right and wroug d@&&a

but we bave been trained fo be more tﬂvmhuesnm_imu& hhan
S :

5
ayerash or aln-consglong.® Chriptienity is jusi the
apposite. |

ﬁ@tk poles, witaveh and sin, eys resl. We ave
taught do be pitevah edond in regard Lo the
pregent moment, o be mindiul of the gonstant
@pp@?ﬁbﬂi%y te do the good. We are also tavght
o be glu-sounpelous in regard to the past, to
reallze and Lo yemenber our fallures and irensg-
grossiong, The power of both mlteval and sin
west be Pully apprehended. The exelusive feap

of ein mey lead to a depresation of workms; the
gnolusive &ppr&&&&tiwn of mitevah may lesd to
ﬁ@lﬁ“rﬁ&h@@ﬁ”ﬁm@ﬁﬁﬂ Thae first may result in &
denial of the relevenge of history, lan an overly
eschatologlieal viewy the second in a fenisl of
Vesslenien. In & ssoular ophlnis. A%aims& %@%ﬂ
Aevietions Judaism warns vepeabedly.s o

We Toll end sin not only in our deeds, bub in our hoards.
Bril in the heert is the seurce of evil in desde, We mued
be sareful. |

In Ohapter 36, Hesohel dige in 4o the oruesial problen
of evil. The Bible move then reoognized the exlstence of
evil.
There is one line that @apre&aaa the modd of the
Jewlsl man Bhrevghout the ageny "Th% parth is
given into the hand of the wioked.” {(Job 9324},

One great ory resounds throughout the Eibl%ﬂ,ﬁh@v
wiekednoss of man i great upon the @arﬁhﬁﬂ%

What is worse i¢ thal ovil thrives so well ln the disgulse
of the good. There 18 great sonfusion between good and svil.
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The dresdiful gonfusion, the fast that there

fa nothing in this world that is not & mixture of

good and evil, of holy and unholy, of sllver

and dross,ies aspording to Jewlsh mystlelsm,
the gentral problem of history and the ulbtinate
issue of redempblons

The fate of napkind depends upon the reslizabion

that the distinetion between good and svil, right

and weong, is supericr to all other distinetions.

Ap long as pueh realization is lzeking, pleassant-

weps in allliance with evil will be preferred Yo
unpleasantness in alllence with gond, To teagh
mandty the primecy of that idsdinetion ip of
the essense® to the Biblicsl nessapme.

Good and evll are not values awong other valuesm. Good Le

“3ite, snd evil is death. The good ig a divine goncern

way of God,

We need help in our balile against evil, UGood, es-
poaially vhen 14 48 %o by realized at & loss, is easily
defeated, The Yorah is our safeguards the Torah is an
antidote to evile |

Yeb, evil 18 not man's ulbimate problem. Man's ule
timadbe probles le hle relatlion o dod. |

We 4o not wage wap with evil in the neme of the
abpiract gonpept of duiy. We do the good not
hesause 1t is a value opr besauss of expedienuy,.
but béceuse we owe Lt to God. God ereated men,
and vhat 8 good "in His@syes" is good for man.

We do not kuow how o selve the probles of ¢
but we sre not exempd Trom deallng with gyile

The answey Lo an evil iz a mitevah., Judaisn sonstantly re-

mimﬁ& us of the mpﬁmﬁﬁﬁﬁiﬁi%ﬁ o 4o bhe pood.
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The ides with whieh Judsism starte is not the
realnens of ovil or thes sinfulness of man bud
rather the wondey of creatlion and the abliity of
man to do the will of God. There is always an
opportunity o de a miteval, and preclous im
life begauas at all dines and in all places we
are able be do His will. This ls why despalr

ia aii@n 1o Jowlsh faith,dd

The world iz in nsed of v%ﬁamp?iana tut the
redenpblon must nob be m%p@@&@ﬁ b0 happen ag
an aot of shoer grace. Man's fask is to make
the world worthy of redempiion. His felth and. .
his works are prepavebions for u %g%gtﬁf,g»ﬁm pt

ghapter 37 heielly sermonlzes on what Hesghel ma&lwnyf'
"%he Problem of the Neutral," and reiteraton what has heen
sald before. The problem of 1iving does not hegin with 810

The @ma@l&m of living b@&iﬂﬂ; in fast, in relation
to our own selves, in the hendling of our emotiomal
fungtions, in the way we deal with envy, sraed,

and prides, What is Diret at sleke in the life

of man is not the Laot of nin, of the wrong and
porrupd, Wk the neutral sets, the needs.  Ouy
possesslons pose ne less o problem than our
ﬁaﬂﬁimﬁﬁw The primery task, %haw@f@r@g ie vod

bhow to desl with the evil, buﬁ @g@ @ﬁw& with
the neuiral, how to desal with nee S

Religlon 1o concerned with all of 1life. It cannet be

gompartnenielized.
Judaien is an atbemph %o plave all of life under
the glory of ultimate wig@ifigﬁmaﬁm to relate all
acattered aotlons to the One. ™ P
tne of vur problems is to endow virtue wi&h v&%ﬁlﬁﬁya
abah @ﬁwﬁ @;;~ré{; The Power

o eviz gan be consumed in the flame% of mea

We should experience the plm

Hegehel is very congerned about the problem of 1nﬁ@gwityg
the lntegrity of man (Shapter 38}, Is genulne pLoty really



possible? Can obe seoprve God uwnaslfishly? Iven when pepe
forning & geod deed, do we serve Him fer His gake? The
problem of lntegrity sonverns not only the charaster of ouwp
moral deeds bub also the integrity of our thinking.

The modern version of the dolden Mule datg

fuspect, Sy pelehbor es thxself. Thus, the
predleanent of modsim man may be cheracterized

op opnoeseaps to suaplolon. Yhere iz a dabu on
the ldea of objestive valldity, of sacrodness

ar supremasy of a value. It ip our ifmpliclt
helisf that there is aviclious underground be-
neath all setion, that ulterlor motlves aye

the husus of a1l virtus, and righteousnsss is &
panounflage of evil. There is no depth to vip-
tue, no reality to integriiy. 411 we can do 4
o graft goodness upon selllshness, to use truth
88 o pragoatic pretext and to rellsh self-indulgénos
in all values, In a world such as this, olose

ag 1t 48 to belng pandemonium, hosesty must be
held to be wishful thinking; puriity the squaring
of the sirele of human nsture; and the notliong’
of objleatlive valldlity, sagrednessg or supremsoy

of any velue mist be considered hyvocrlry op
gupsretition,

gBelf-pusploion loome as & more serlous threst to
falth then doubt, and "anbhropedicy,” the jJuss
tifdeation of man, ia today as aaffiaulﬁ,@ PGy
blem es theodlcey, the Justifleatlon of Gods Is
there anything puve end untinged with pelfishness
in the soul of man? Is integrlity st all poesible?
flan we trupt our own falih? Is pisly ever de-
tached from expediency 748

The Pible and the Rabblnie tradiflon rveoognlze the problems
The whole Pook of Job in goncerned with the theme of

gy, the vindlcatlon of man. The tradiilon ex-

hords wn to serve God without expeciation of recelviang s
refgard, and uot to make of the Toveh, "a dladem with whieh

o hoashe”
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Hesohel asks the questhlon prer and over again, He doss

apt answer 1t ﬁiw&a%lyavbﬁm% he strongly implies that it is
not poseible to serve God for Him own salke.

God aske fopr the heartd, V@@g our greatesd
Pfallure ie Lln the besrt, Who can be trustiul
ol guod inﬁsnki@nm@ ¥nowing that under the

gloak of kevapeh mey hide u streak of venity?
he ean aleln do have glmizl@& BYON One mitﬁm&h
wi%h perfeet devetion?t ,

ﬁﬁﬁ@h@&'ﬁ gﬁil& aphy in this em%gtwy seems to contradiet the

amphaala, @x@w@m%@d @arliaw@ that the ehbeende of & pure
intention doss not negate the value of a miteveha
\

Chapter 39 18 an opsay on the nature of men entibled

- "he Bell and the non-B8olf." It is & purely personal exs
2N

«;ﬁ;@mﬂimm@ No attempt is mede to find support for the ldeas
in the traditione Aseordlng to Hesghal,,

there 18 a perpetuald bension in men betwean the
foous of the sell and the goal that 1iles beyond
the self: Aniwal in wsn 45 the drive o gone
gentrate on the ealisfzotion of needsg ap&r&%m&l
in men fe the will 1o seprve higher ends, apd in
serving ends he trenccends his needi.

The essence of man, his unlqueness, in &n his
power Lo surpsss the selfd, %u viee above bis
needs and sellish motives.”
Man has @h& @&p&ﬁi%y ﬁw sonvert his needs, to so nodify and
ﬁA&@? ﬁh@m thet they wmay beeowme the ogoaalone for the

atteinment of wniversal ends, Yet, does this eolve the

problem of selfichness? Is 4t ab all possibe - some
seiflsh motiven? Lt would s —w we would have to sups

presas the self. This is not the answer. Glving up 1ife,
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sommitting eulolde, is not & morsl virtus. "Our task is
not to renounce life bub to bring it close to Eima“ﬁg The
angwer lies, nod in denying the self;, but in going beyond
the self, '

The self le spiritually immature; it grows in
the gonmern for the nobegelf, This is the pro-
found parsdex and redesming feature of human
existenge. There is ne gﬁy-f@r the self within
the self. Joy is found in giving rather fhan
in sequiring: in seprving rather than in taking,

We are all endowed with talents, aptitudes,
fanilitieny fet dalent without dedication,
aptituds without veeation, fagllliy without
spiritual dignity end in Irusiration. Whai
ie splritusl dignity? The atinghment of the
goul to & goal that lies bLeyond the zgl?ﬁ 2
goal not within but beyond the self .

Regard for the self i mot evil., There is nothing wrong in
poing sonsclous of and enjoying dolng good. A man ghould
enjoy the goods, "Phe right relation of the self to the
good im not ggam of tension but that of inver sgreement

and sgoord.”

The beginning of the true love of God Is to besome
aware of our inper enelavement to the ego. Onee we reallze
that "eltimete meaning is found in deeds composed on the
margin of the $$1f$ @&@ greater is the ghance of release al
least for a m@m@nﬁg“il

Hesohel returns %o Judaism {Chapter 40) when he urges
the volee of moderations "good deeds ave preclous even if
their motivation 4s not pure.” He denies the view that
good deeds done out of lmpure motives are entirely inadequatis.
"Judelism insists upon the deed and hopes for the intention.”
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Wble constantly keeping the goal in mind, we
are btaught that one must emntinue to observe
the law even when one is not ready e fulfill it
“for the seke of Gpd." For the good, sven if
it 48 not done for ite ovwn sake, will teach us
grentually how to aght for {the sake of God. We
mist eontloue to perform the saored deeds ewen
though we may be gompelled to bribe the sel? with
human ingentives. Purity of motivation is the
goals sonstansy of action le the way, It is

- useless endeaver to fight the ege in the openg
idke a wounded hydre, it produces twp heads for
every one out off, We must nob indulze in selfe
soyutinization: we must not coneentrate upon the
problem of egocentrieliy. The way to purify the
self is %o avold dwelling m@%m the sall and %o
songendrate upen the task.52

THE DEED REDNEME~ This is the heart of Judalsm,.
Hesohel extends thas Jewish concept of salvatlon through
mitevot by addings ,
Alone we have ne cepacity to libersete our soul
from wlterior metives. This, however, is oup
hopes God will eedeem where we fallp He will
punplete what we are trying Yo ashieve. It i
the grace of tod that helps those whe do every-
thing that lies within thelr power %o ashieve
that which is beyond thelr power.33
Chapter 41 ig an essagy on "Freodom." Is the will ever
independent of the character of the person or the glroum-
stanees of the envireament? The evidence would feaver de-

terminism. Yeb, wi%h@u% frecdomn, there is no meaning in

the moral 1ife or 4o man. Freedom exiets and is real iF
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We are free st rare moments, Most of the tine
we are drlven by a process; we submit to the
power of inherited eheraster gualities or to

the forse of external miw%umaﬁamg@nm Fraeadon

e not & eontinval atate of man, a permansnt -
attitude of the conselous &ubj@mmm % is m@%g
4% happens. Fraeedom is an aot, an event,

a1l are endowed wih the potentiality of §W@@ﬁam@
In sotualliby, however, ve ouly soh fw%@ly ia
rare oraantbive moments.

Nor ig Proedon the same ag the ability to ﬁhﬁ@$@
botween nobives. Freedom 48 an ast of self-
engagement of the ﬁy&vi%a g spiritual event .4

The gsoncept of freedom Jepends upon %h% ides of oreation

and man's belng mere than the product of nature.

The wltinste goncaept in Greel phil@@nphy ie the

idea of posmos, of order) the Tirst tesmehing

in the Pible is the Ldea of grestion. Trange

lated inte sternal prinsiples, 0nos peans

Pate, while oreation means fresdom. The g

&ﬁﬁ%i&l weaning of oresbion 1is not the idea Zhat j
the universe was greated at o paritioulsr moment

in time, The spseonilial mesaing of crestion is, |
a8 Maimonides explained, the ldes that the uni- |
verss 4id not come about by necessity bl a8 8

raeult of freedom.B38

God peres Tovy man. It is this onpern that constitutes

the grestness of nan.

The prorhets ﬁp@ﬁk not so muoh of man'$ consern
for God as of @a& 8 aoneern For wan, AL the
beginning. e God's concsrn. 1% in hegmuse of
His coneern for men that man wvay have & gonoopn
for Him, and %ha% we are able to search for Him.

We must continuwe to asks whet ip man thet God
ghould care for Hin? And we must gmmtinu% b
renembey thet 1t is precisely God's cave for
mamn fh&& @ana%iﬁmﬁ@a the grestness of man. Jo
A for, and what men stends Tor ls the
a% helng His partner. God |
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ax abtbempt to express the heart of his thoughit. Hesshel

eriticizes religion for having dono mors "to eanoniie pre-
judicer than to wrestle for fruthp to petrify the saoved
than to sanctlfy the seoulap.®

What is an 3del? A thing, a Pforee, & p@ww@na
g grouy, an inetitution or an &&w&i vegarded
ae supreme. God alone s supreme,

Having paesed the abyss of pagenism, Judeism is
mf&@m a lonely, unpereeived voloe raised agailnsd
man's sonverting instrumentals into Finals. We
are a challenge %o the soverelgnty of any one
vadiuas whether it be the @@w, the state, nature,
or beauby .57

Keither the laws of the Torah ner worship, iﬁﬂ@lf« are
absolutes .

Hothing exists for its ovwn sake, nothing is velid
by 4ts own right. What geems to be & purpose

ie but s station on the road, ALl is set in the
dimsnaion of the hely., All 1l endowed with
hearing on ﬁaa@

To be 6 Jew is o renounce &11a ianes to False
godag to be sensitive to tod's infinite siake in
svory finlte sitvationt o bear witness to MHis
presense in the hours of His sonseslments to ree
member that the world is mnvﬁﬁ@ﬂmzﬂ. We are borp
to be an anewsr o His question,by

What ie the meaning of "spiritusl?” "sSpiritual i@
the reference to the transpendent in our exisience, the
direetion of the Here tovard the Bayond."
It.4s impossible to grasp spirit in iteelf.
&piw&t_ia_& direction, the turning of all heings

It is always more than-
whet we are and know,59

snd aup@viﬁw by =
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Ia there a2 unigque @xprw&&iém for the spirit of Ju

Yo, the Babbath.

What in the Sabbath? A reminder of every man's
royalitys an abolition of the distinotion of mas-
ter and alave, rich and poor, success and fai&uw&a
To celebrote the Babbath iz to experience one's
ultimat independence of olivilization and soelety,
of aohilevenend and anxlety. The Babbath is an
gmbodiment of the bellef ithat all men are squal
and that equalldy of men mesns the nebility of
men. Tho greatest sin of man i1s to forget that
hﬁ is & pringe.

The Babbath l& an assurapes that the svirit is
greater than the univebss, that beyond the good
is the holy. The univeres was corestsd in six
days, but the elimax of coreation was the seventh
day. Things that some Ilndo belng in the eix days
are good, but the seventh ﬁ%; ig holy. ‘%he fab-

bath is holiness in ime b
%h@% ig it to be a dou?

To Do o Jow iz to affirm bhe world without beir

enalaved to 1ty S0 be a part ol sivilization am
o go beyond i%g 50 @amqu%? ag&w@ mmﬂ %@ ﬁamﬁ%ify ,

hine. ﬁ‘uﬂai%m @ surpangine civilization,
sangtification of ﬁ mﬁm @am@%fﬁifwm

&ameﬁifi@aai@n of history.

The gonsecrated man is he who knows how 46
sanctdfy tlme. Nob decolved by the splendoy of
Bpags, he remains abtentive Yo b%& ﬁivim@ tangent
&% %h@ whirling wheel of Living.o1

In the final ohepter (43), Heschel gives us the
mystique of The feople Isys
Jewish existence? I8 1t worth thﬁ price?

. We are the most shallenged people under the suni.
Cur exiatenve ls oither supeprflucus or indisg-

pensable to the wgriﬁa it iz either tvaegle or
holy to be a Jew,b2

Lo What 18 the nesning of




The Jewlsh people did not come inte being Ly sccident
gad's vislon of Isyrasl came £iret and anly then 4ld we
aome into the wordd,®

What we have lsarned from Jewlsh history is that

if & man is not mors than human then he is less

than human. Judalsm g an abbenpdt to prove

that in order to wm & man, you have %o be more

then » men, that in order to be a people we have

to b mere than a gampiﬁ¢ ITsrapl wes made o

he' .o "holy people.” This is the ensence of ite

ﬂi ity and the esgence of its merit. Jdudaiom is
ok to ebernity, kinship with ulhimﬁﬁ@ v&al&%yafﬁ

JERAEL- A BPIRITUAL @ﬁb@ﬁ

Why is @uv belenging %o the Jewish @&ﬁ?&@ a
saered roletion? Xsrael ls a gplritual o

in whigh the human and the ultimate, g
and the holy enter a lansting covenant; iw whiel
¥inship with God is not an aﬁﬁiraﬁian Bt &
reality of destiny. For us Jews there cven be

no fellowship with @ma without the fellowship .
with the peaple Israsel. Abandoning Israsl, we
desert God. o

Jowlsh existence iz not only the adherence to
mardlieular doetrines and obeervenses, but pris
marily the living in the Jews of the past and
with the Jews of the present. It is not only

5 certain quality in the souls of the individuals,
but primarily the existence of the commuunity of
Terasl. It 4o nolflior an experience nor & crded,
neither the poasession of psyohie treits nor the
sgnephanse of .6 theologloal dochrine, but the
Jiving in & holy dimension; in 8 spiritual order.
Dur shape in holiness we sequirs by 1iving in
the Jewiah gommunl £y » What we do a8 inﬂivi&ua&a
is 8 driviel episode, whet we atiein as Tepael
oguges us to grow inte the lafinita.

Ierael i the tree, ve spe the leaves. It 48

the olingling to the sbtem thet keeps us alive.
There has perhaps never been more nesd of Judalsn
than in oup fime, a time in whieh meny cherished
hopes of humenity lie crushed, We should be
ploneers as wore ouy fathers thrae thousand y@aw@
agn. The future of all men depends upon bhede .
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reallzing that the sense of holiness is as
vital a8 health., By following the Jewish way
of life we mmﬁnﬁa&m that sense and preserve the
light for menkind's Puture visions.

Belonging to Israel is in itself o spiritusl
agte L% 1p ubterly ingonvenient to b & a@wn
The very survival of our people is a Eiddush
heghem, Wo live in spite of peril.

, o i
gxiatence ls a yefueal bo surrender to n@wmaia

te security and comfort. Experits in assinmilat @ma
the Jews could have dlsappsared even before dthe
names of modern nations wers kuown. BHill we

ars petlent and cherlsh the will to perpetuate
our espence, Jowlsh Palth econsistes of atlaghe
mend ﬁm God, albtechment to Torsh, end abiaeh-
ment o Isrsel.

Taragl's experisnce of God has pob evelved from
sgarsh. JIsrsel did not discovey Gaﬂﬂ Taraal.
was discovered by God. Judalsw i { B guest
iﬂ' pan. The Bible 18 a record of 4648 approach

o His people. More statements are found in the
Hib?@ mbmu@ God's love for Isreel than aboud
terael's Jlove fﬂr ol

We have not @h@%@ﬂ God: Yo has ohosen us. Theps
is no goneedt of & chosen Cod but thevre is the
idea of & chossn people. The idea of a chosen
paople dees not suggest the preference for a
p@@pl@ based upon & diserimination among &
mnher of peoples. We d@ not say that we ape a
guperior people. The “shosen p@ﬂp&@‘ nesns &
peaple approached and shosen by God. The sig-
niflcauce of this t@?m % g%uﬂiﬂf in relation to
God rathsry than ip prelation te obther peoples.

It signiflies net & quallity lnherent in the
g%wp%@ but a ?Qlwtlﬁﬂ&h&ﬁ batween the peopls and
ig‘ﬁﬁiw
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thapteyr III

The most signifieant fast aboub the dosunentation is
that 1% is there. Thip remerk is not made fesetlously. It
would be fair to say thet, more than any @@h@w'majag‘@@mm
temporary thinker, Dr. Heschel documenis his philosophy of
Judaism with veferences to Jewish sources. This dess nob
moan thet other thinkers arse less Jewish. But, it dosa
mean that ﬁhw reots of Hesohel's thought are more sasily

- visible, both to the casual resder and to the serioun stu-

dent, The casual reader csnnot read the wumerous 4lreet
quotes and illustrations without belng imprecsed, both by
the extent of the Jewlsh tradition and by Hesghel's knowe
ledge of it. The serions student is glven the opportunity
o trace many‘iﬁéaﬁ ook to thalr original soursee in hh@
agedis literature. Jduet by previding the dooumentation,
Rabbi Hepchel is performing & valuable servige to Jm@aigma»
He is transmitiing to the next generation of students a |
substantial portion of sgadis soupree neterisl relatlng to
Jowish veliglous thought. The range and breadth of Hesghal's
knowledge of the sourdes is estounding. He uges lnnumerable
Bbliecal quotes, mekes Ffrequent reference to medieval

Jowish writers, and @@aﬁ@i@maiiy refera to a modern Jowish
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author. (This portion of the dooumentation is excluded
from the present ptudy.) But hils use of the rabblnie
agadic sources s truly prodigious. In one segtlon alone

%ﬁ @@&&gh

{the sestlon under study) of his m&i@w‘ww?k, Ggod
of Map- 8 "“-'?im"f<f',l_“ggw lepponse
Phe u%l* 426 Heschel refers dlr@ﬁﬂ&y 0 no fewep @h&m
150 sources in the Paloud and Midrash, In asddition, he

iﬁlmmﬁ pontent 4o wmat&i@t h&mé@if bo Just & few of the
Midrashie end Talmudle books. In the Talmud, he vefers to
fifveen different tractates stressing Deraochot and Bhabbatb.
&f @muw&&a Pirke Avot im well mined: and there are dips
iﬁ%m gtheyp mi@hnayot and Talmd Jerushalmi for good
mﬁﬁ@uwma In the M&ﬁraﬁh, H@E@h@l w@f@ra to Just aboub
every mource book that 1s %W@il&b&%% the books of Midrash
Robe are combed; Meshlilta, 8ifre to Deuteronomy and Mid-
rash Tehillim come in for move then a passing m@nﬁi@mg‘
whils there awavaﬁ@%tﬁwéﬁ references to Tanhume, Bifra,
Pirke de ﬁmbwg.mli®%@$g ﬁm&ikﬁa Rabbati, Yalkub Shimend ,
Midrash Mishle, Peeikta de Rav Kshana and Sifre to Humbers.
Deaplite the vmlmm@ and variety of sources enployed,
not one instance @f s direct misquate was ﬁﬁumﬁ$l &lm@ﬁ% |
all sources were falthfully transpribed and %vanalaﬁ@ﬁo |
%ﬁg@ﬁ & sourse was paraphrased, the parvaphyase was falthful



33

te the sense of the original, The translations were the
some as, as good as, or betber than the Boneiny transe
lations of the Talmud and Midvagh Rabba, Only five ro-
fevenves ware ineorrectly op ﬁm@wig mmt&@%ﬁqﬁ

In view of the fagt that Heschel has selested his
gource materlal from the entire expanse of ra%b&nié‘i$%@w%#
ture, we would expest & variety of dooumentation. éniﬁ
ig so. The tevse pithy sayings from the @iw&g AY@%:&W%
easlly spotted. longer vemarke by “the Rabbis® or various
individual rabbis amé ineluded. Midrashim mr@'m%@ﬁ fre-
quently bah the reader is not usually encumbered with
miﬁwa&hi@’ﬂéylaﬂ tnleps they really add to the meaning |
of what ie being &aiﬁg_ﬁhw opening and @mn@luﬁiﬂg versed,
and the proof texts are omitted. As will h@.nﬁﬁé& balow,
Hesohel @fﬁ@n'ﬁiﬁglﬁy& the knack of getting Yo the heart of
& m&ﬁﬁmwhim POAHSARS 4

Heaohel usss three methods of documentation. The
first le the simple methed of illuetration. Hesehel will
shate an impeoriant ﬁw&p@@&%zam? or hs will meke sny kind |
of declavedive statenment. Then he brings in an sgada to
illustrate the point that he has alresdy made. Occaslonally,
entive mashalim mre guoted as illusirations, The sseond
nethod of documentation is & most %waﬁiﬁi@nal one, hoapy
with revered pregedent. Heschel wlll make o point, and
than, in effeot, elte an sgede as & proof text. Thus,



5

Resshel usews agadle shetements the way the vabbis of the

kim~ as proof texts. In the third

agada used Biblical pleuk
method, Heschel Ilberally speaks throuvgh the dovumentation,
Here, he withelds his own rhedoris, permitting the @a&hi%
4o speal divestly for him, 7This ie sometimes the most
affective nothod of dosunentation.

There are mnany exenples of sasch method,.

Method of Iillustration
1, Hesshel giv&ﬁ ve & lepgthy end elogwent definitlon

of halaghe and agade. Then, by way of desserit, he eaps
his definition with the folloving midrash,
When Ieasc blessed Jacob he seld: "God glve
thee the dow of the heaven, the fat of the
gardh, and plenty of sorn and wine." Remavked
the Midrashs "Dew of heaven is Boripture, the
fat of the earth is mishnah, corn is halacha,
wine ie ageda."S |
Pe Hesghel gitates that "when the law beooues pe
trifled and vur observance meshanleal, we in Peot violate
and distort 1ts very spirit.” fThe peveon who observes
the law mechandoally is a "foolish pletist.” %The agada
illustraten the term "foollish pletist.”
Whet 48 a foolieh pletist? A women is drowning
in the rivey, and he says¢ It ie igpﬁ@p@w for
me to look wpon her and rescus heyr.U
%s Heschel states that in performing mnitevoed, vne

goes beyond the ides of Ahitation of divinity. “Sacred



apts, witsvol, do not only imitabe; they represent the
Pivine. The mitevel ave of the essence of Gud, more than
worldly ways of complylng with bis will.® The midvashie
splegtion sucelinetly by ﬂ&% put Lhe pmiﬁmQA |
Rebbi Simeon bwm Yoha! ptatess "Honer the
mitevet, for the mitevet are wy deputies, and &
depaty ga endowed with the authority of the
pringiple. If you honer the mitevodl, it in as
13 i@u honeyed Meg 1f you disboner th@mﬁ it 4e
£ you dishonored Ye.T
4, Hemphel sieten that "God snd nman heve a tesk in
pomnon o8 well a2 a common and mutual responsibility.® An
entire midrash (exeept Ffor the opening verse) is quoled
whioh gives traditiomal support to bhis philosophy.
ny Jemp {Pealms 18329).

o Hody One sald to mang Thy lenp is 1n My
m%%&, ﬁy lamg in %hinﬁ% z@hyﬂlamp ig in Hine- %ﬁ

it 45 said: The Lo dool Lo Loo sond
- Py ‘- y} e in thine &M@g

%6 kindle the perpetusl lamp. The Holy One saids
If thou lightest My lamp, I will light thine. "

% On oecaslon, Hesohsl showe ws that a r&bﬁim&@

mashal gan be Just as effective in o modern eonbext as 4b

was in its original context. He mekes the slgnificant

theologioal statement that "the acceptance of fod must

p@@@@ﬂ@g'am& 18 distinguished from, the avceptance of the
cemmandmente.” {Apparently, this is Heschel's snsver to | |
those Jews who say that 4t is posgsible %o be a Jew and

ohaerve the mitsvet without songern for God.)

[E—
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At the head @f the Degalogue sitand the worde, I
21 the Lewrd thy God. The Rabbie offered a
pRvabie. TThe Hmpever extended his relgn ovey
& new provines. 3Seld bis attendants te himg
Tosue some degress upon the people. Put the
emperor replieds Only after they will have
ageapted ny kineship, will I lesue deoress.

Fapr 1f ¢they do not &@ﬁ@pt my kingship, how
they carry ouh my &m@ra@m? L&k@wiﬂe@ Grendl gald
to Tereel, I am the Lord Th 1ald
have no other gods, & am fie Wh@ﬂ@ k-mwﬁ‘ﬁp Jou
%“vm haken upon ywuwﬁle$$ in Beypt. Emﬂ when
they sald to Hims Yen, ywwﬁ He @ﬁﬂﬂﬁﬁu@d; Thoy
shall &@Xﬁ.ﬁ@‘@x;@~ gods beside me."?

5@ A beautifel nmw&hl@ iz quoted as an introdusiion

te en enbtire prablenm- th@ problem of evil.

Haw 41 Abrahanm areive at his certeinty thad
there 18 & God who is conogerned with the world?
3034 Habbhi Isaags Abraham say be "sonpsred to
2 man whe wes traveling from pl@@@ to place
vwhen he saw a palsce in flemes, Is 4t poseible
thet there is no one vwho sares Loy the palaoe?
he yondersd, Undil the owner of the palase
looked at him end sald, 'Y sm the owner of the
%ﬁi&@@@’. Bimilarly, Abrebam our fether wondered,
"Ta 1t sonselvable that the world is withoud &
guidet’ The Holy One, blessed be He, looked
out and eald, 'Y em the Guide, the ﬁ@@@w@i@m of
the world,'"

Heseohel continuess

The world is in flames, osousumed by evil. @
it possible that there is no one who sares?s

Te In one inshence, Hesshel transeribes an sgads
into poetyry.

T am a oreature of God,

%y neighbor is also a creature of Godj

My work is in the eity

Als work ig 4n the Ffields

I vise early to my wnll,

He rises sarly W his.

Just an he Le not overbsaring in his oalling,
fio Bl not overbearing in my calling.



Parhops thou sayesti
I do great things and he doss snall things)
We have learnts , . :
It matters nod whather one doss mueh or 1ittle,
If only he direuts bls heart to heaven,
This "poem” is used o illustrate a tangential point,
namely, that %m@ acholar and the peasant sre equsl in the
z 13 '
eyes of God.
. %he method of Lllustvation, alihough easy Bo use,
requires & fine eye Pfor selection., One'sn knowlsdze of
the agadle sonrses would have 4o be brosd Indeed %o pro-
duse sush a varlety of direstly illustradive DASRAZSR .
The examples described above and others which will folidow,

indieate that Heschel possesser such sn eye for selsotlon.

ine Iy

This method is used in a nost mebter-of-fach way.

0f Text Hethod

Tt 48 powsible that Heschel Ls not even sonsolously aware
that he ls employing i%. Yet, 1t would be nataral ﬁéﬁ
Ry %@hﬁl&?§>Wﬁﬂ &allmmﬁw&%ﬁ in the rabbinie sources, to
upe this west traditional method of docusmentation. Hesohel
uenally omits Lhe phrase " ')Nkje - as 3t i satd.™ It is
a@ppiﬁ@ﬂ in the fﬁil@wim@ examples in order to make the
parallel with the anclent method patently olear,
1. Heaghel states what la ?ﬁ&l&y g Jewlsh dogma

when he eaysi

We a?a’%&ugﬂ% thatess the ﬁupr@ma imperative

e not meraly to believe in God but te do the

will of God, {(as 4% is writben,) "BE bold as &

leppard, lisht as an eagle, swift as & deer,

aud strong a8 & llew %o do the will of your
Pather who 18 in heaven,.d




There ia a relationshlip bhetwesn & mibeveh and 148
reywards

The deed and the reward must ecome fogethew,
{but, as 11 48 wprltten,) "Be nat like servants
whe cerve the master for the sake of veceiving
a reaward, but be like servanis who aarve the
naster without the expegtailcn of regelving a
ravard,” {(and, as 4t 1s wrlititen,) "The veward
of & m§@avah is the mitsvab fteelf,"1d

We muat always be aware of the templation Lo s8ln.

The enphssls npon the consglousness of mitevah
must not in any way weaken our atbentivensss do
the faet that we sre alwsys resdy to bedray Hin,
thot oven while engaged in a righlteous apt we
pre orposa’ bo sin. (ae 1t is weltten,)! "Be netb
sure of thyeelf $1l1 the day of thy death."14

Hesohel opposes the overemphasis that the fundamenw
talints plece on halssha, when he says that

he glorification of the law and the ingistence
upen its striot obaerveance, did not lead the
Fabble to & deifloation of the law, {ms 1t im
endd,) “The Babbath iz given unto you, not you
unto the Sabbath."iB

Beverel other proof texts used in conjunction with the
guestion of mitsvah avs:

The puprens dignity of mitevah is of sueh
spiritual power bhet 4t galned a position of
prinsey over ite antonym, namely, sin op
Bvan the sin of Adam was deseribed as a loss o
& altsvah. After the forbldden frult, we are
told, thely eyes were unslosed and “ﬁh@g knew
they were naked" (Geneale 317}, {(as it is saeld,)
one mitevah was entrusted do them, and they had
stripped themsslves of it."

deawioh ftraditlon, while consglous of the ,
possibilities of evil in the good, stresses the
posalibilitien of further good in the %Qﬁﬁa Ben
Aaued said, "Be eager to do a minor mitevah, and
Tleg from tranfgressiong for one mitevah leads to
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{brings on} snother mitsvah, and one trang-
grossion leads to another transgresalon; fop
the rewerd of a mitevaeh iz a mitsvah, and the
revard of o transgression is a transgression.df
Z¢ In the above sxamples, Heaphel's atatements and
hig apadic oroof texts Pollow ove mpan the other. In the
Tollowing example, the proof text 1s found in the netes,

but the usage is the sane,

Hor dess the term mitsved, commendments, expregs

the totality of Judelsm. 7The ageepbance of fod

must precede, end is distinguished Trom, the

saneptancs of the sommandments, (as 1% in writhen,

“Crin € ple st L CwnB” wvd T an¥ %ﬁf}“ﬁ"’,ﬁrp | Byed I Y
abdv by ey 3‘.—?:?9;;‘%* [N okl alan o TR
He  Ho relipglous set in properly fulfilied
unless 1t in done with ¢ willing heaprd and &
graving soul... dbove all, the Torah aeks for
Iove,ee Jova 18 the purovose of all mitevel,
{as 1t %8 _seid,) "ALL ye do should be done oub
af love, 48

Thias agedic reference ig an exaerph from e midrash whioh
readss  h Al Wikl poalic ok aasled
C o - - . (s el @ (P
phigd 18 %?isﬁr faga on dopled (e vewf Daly
: ¢ PR ¢ PR oy & UL QI
ﬁﬁhfdﬂﬂkﬁas}ﬁﬂrmﬂa’ﬂwwﬁa COSA S SEEVSTT S TIVE A (e ¥
- Caanky ke p€r an Il

. The midresh s conserned specifisally with the study of
- i ® 4

 Porah, end not the practlse af'mﬁﬁgvmﬁ@ in hh&ava&&&,
howaver, Heschel takes a general principle- all ye do
ghould be done @m% of love= and applies Lt ecorrectly 4o
mitgvﬁﬁﬂ Hesghel 48 3&ying that love 4 the exelusive

metive for Torsh, fThe widrash refers 4o vnvorthy motives,

g o X P
v by apl 8o
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4. Jewish tradition does not maintain that
avery dota of the law was prevealsd to Moses on
Binal. This is an unwarranted extension of the
rabbinie concept of revelatlion, (as it is sald,)
"Jould Moses have learned the whole Torah? Of
the Torah 1t is said, 'Ite measure ip longey
than the sarth and broadep than the sea'

(Job 11:9); could then Moses have learned it

in forty daye? Ko, 1t was only the pringiples
thereaf (klalim) whisgh dod teught Moses,” (end,
ag it is sald,) “things not revealed t¢ Moses ‘
were revealed bo Rebbi Akiba and his collaagues,”20

Here, Hesehel uses excerpts from fwo midrashim as prm@ﬁ
texts for a eritieal prineiple. In both cases, he gets
o the heag& of the pariioular midrash, This ls good
ssleation,

%, God asks for the heart. Yet, our grestest
failure is in the heart..., (28 it i ssdd,)
Jfhere is not a single mitevah which we fulfill
perfectly expept elrgumelsion the Torah -

we study A0 our childhood...28

Who eap be trustiul of good intentlons,.. when
aven at the moment when cur forefathera stood
ad Sinel, proclaiming "All that the Lovrd has
ppoken will we do and obey" (Exodus 2437), they
did net fully mean what they seld... Agoording
to Rabbl Meir, at that very moment theilr heart
was directed to ldolatry.23

Other rabble sald that Isreel spent 29 days, 11

days,
2 days, 1 day considering how to meke the ealf, Rabbi
Melr sald they @iﬁn'% walt even one day. Hesghel again
got right to the heart of the passage.
6s To oap off the usag@ of agadiec pasesges as prood
toxts, we have the following Talmudioc epigramg
Iife is lived on a spiritual baﬁtl@f@@ldg {ag

it is seid,) "Wee to me for my yotssr {(Oreator),
woe to me for my yeiser (the evil drive).24
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Although all three methods of dogumentetion are rg-
quently employed, the proof text method regeives the '
heaviest quantitative usege. A traditlonmal subject like
mitevah, for exsmple, would lend itself %o this %yp%vmf
dooumentation. The sbove examples indisate that Heschel
san use this method with the ense of the ancient Rabbis,
It would &1&@ be fair to say thet he uses agsadic %M@é?@ﬁﬁ
ap proof texte with less distoriion than the Rabble wsed
Biwlical verses. | N

Horeover this iw en impertant sucoess, Meny of his
essertions seem atrange snd unusual to the modern Jewish
student. He lp apt to question thelr suthenbielty. The |
sitation of a relevant text at onge makes him realise
that the ldea is neod the suthor's own, but ls one derived o

from the %ﬁmﬁiﬁimm,

in this sptegory of decumentation, Heschel uses the
traditional sources nelther as illusitrations nor as proof .
ﬁ@xﬁgz he speaks direotly through the pouroes themselven,
fonetimen, he quotes verbatim bubt he likewise will net
hesitete to give a progis.

1. PFor oxsmple, Hesghel asks, "What does 1% mean to
do? What is the relation between the doer end the deed?
Is there s purposs to fulfill, a task to sarry outt” He
angwers with an agadsa whieh is quoted almost in 4ts entivety.
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"4 man should alvays regerd higself as though he
wera hall gullty and hall meritopious; if he pepre
formg one good deed, blessed is he for he uoves
the scale boward m@witv if he commits one trang-
gw@ﬁﬁﬁam, wo® o hin f@w‘nﬂ roves the sosle toward
gulld,” ot only the individusl tmt the whole
‘wordd 4e in balanse. One deed of an individuald
may deeide the fate of the world. “If he performe
one good deed, blessed in he for he mpvesthe seale
both for himsell and for the entire world %o the
alde of mowits 47 he commlie one transgression,
woe bo him for he moves to th@ side of @uil%
himsell? and the vhole woprld,¥25

The sgada snewers Heschel's oguesstion. There 18 a purposs
to faiflll, & tesk to serry out. Man's task 1o to perform
mitsvot. VWay? Beoause even one mitevah may Hip the
balanee in faver of the good. ‘

2. In the above exanple, an agade was used ag the
angwer 0 & gquestion,. Iw'thﬁ following example, ap agads
is used to state & proposition,

A view of the suprensey of sgada is rafl&@%@a in
the following traditions It Ls sald of Rabbi
Yohanan ben Zakkal that his studles imﬁlu@@& ﬁii\

fields of Jewish learning, gﬁ%ﬁﬁ.y:“
! @w@a% mat@@ww m@gma g

Althouph Hesghel ia @ﬁ@aking through the dogumentation
here, 1t does not negessarily mean that this agada @W&Vﬁé
his mm’-’%&; ‘

3%”-£m a8 third @&@@;hﬁﬂﬁﬁhﬁl @lﬁv@wiy sombines the
‘@ﬂ&@nti%l parts of two agadot in order to state a pro-
p@gi@imm@ ¥at, he does not ﬂgs%@wﬁ the meaning of @iﬁh@r
agada. |
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The soul wvhidh we recelve i clesn, bub within
1% vepldes a nower for evil, "a sitrange God,"

"rhat seeks sonsbtantly to get the upper hand
over man and ki1l hing and 4if dod 414 not help
nimg he gould not resint it, as At is sald, the
w%@%%ﬁ?wa%@m@m the vighteous and eeeks to slay
hm”i‘dm" ‘ : . )

The agadot are as followsg

Anyone who repds geyments in his anger, breaks
veesels in his anger, and soatters money in his
angsr is regarded as an Ldelator begause suph are
the wiles of the evil inelinstion. Today, 1%
says bo biwm, do thualy, and tomorrow 4% will

sey, do thusly, until it tells him o worship
idols, Rabhl Avin asks, what ia the gerse?

~ "fhere shall be no strange god in thee; nelther
shalt thou worship any shrange god (Ps. 81310},
Whe la the strange god that rosldes in men hims
self?  The evil inslination. | S

Rabbi Simeon ben Lakish said, The evil inelinstion
of a man sesks constanitly to get the uppsr hand
over man and to ki1l bim, as it 45 seld, "Ths
wioked watoheth the righteous and seghketh o alay
him." (Pa. 57:32)3 and were 1t pot that the Holy
tne helps him, bhe would not be able to resist 1b,
as 1% 48 sald, "The Lord will not leave him in
his hand, nor suffer him to be condemnsd when he
Ae Judged.”? (Pa. 3733).

Although @ﬂly one phrase is soleoted from the first agads,
it 1o the key phrase. The latler agada 1s ons of poveral
on the theme of %hﬁ‘;%ﬁ%? %@g&m ‘ |

xr ,
4, In aneother gase, Hesghel suselnetly states the

polint of & midrash, when he says, o Jow wgg aounanded
to study not @ﬂ%&hh%&a@haﬁ%yﬁ also agads,” This ie
_ N

ome of the midvashim e . .~
I TN I T S N SR 70
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P EE N '}g@af{,, }:@t bk
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The full dext of the nidrash resds 2g followss

Anin %gg B e oufal D 38D 9l fovn wlen el
§ “satle ;&wgf 3 5 { JM s wwf'%}‘,,m;ﬁw b L waa el N\Méﬁ
wuéh} ar%“nswsn aﬁ%mg il | Y };§“51 s kﬁigﬁ‘ﬁ
ﬁp%wgvmg 3@ £oyEy mNg _WMNJZM i Nwaﬁ?M s
‘U’i nop ﬂwi};wg  wint im.ﬁm &xm %3 3‘% ié ke Eas’z‘“} ﬁ;;;é'

il sty 1l B 13w § B o, 83a3y s
We are told, in effect, that we should not neglest the

atudy of agadot besause tinay aw$'@may§ Ho word is &mp@y
of meaning, We should not eay, Wx_hmvw atudied helachotb
4% ip sufficient for m@%“ @nmﬁﬂla Jow was commanded to
etudy not only halacha, but alse midrash amﬁ’agaﬁ&@
gimilar usage i employed when ﬁéa@hgl BeYS, "the
_ . 29 :
purpose of all mitsvet is to refine man.” This i the
essence of the midrash whieh readsy |
"As for God, His way ig pﬁv¢a@59 the word of the
Ilord is %rgwﬁ’ {Pp, 18931}, If Hﬂ% way 1o pep
Taet, how mueh the more He Himeelf! Rav saldy
The mi%avw% ware given only in order that man
might be refined b{ them, For what doss the
Holy Oné, blegsed be He gere whether o man
kille an anlmel by the thyoat or by the nape of
- the neck? Henge, the sitevet were given only
in order that man micht be refined (tried)
b@ theme
The nidrash turns on the meaning of the word ?h%iégﬁﬁ
o refine, tosh, purify. All of these meanings £it in

with Hesohel's thought.
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&mo%hww mxmmylw-@f sinilar unage is where gﬁw@hmi_

says, "Nvery mitsvah adds holiness to xwwaaia' .
1N ;»A“"‘?’Jhéh }UW M‘W’Wﬂ ‘?E“‘a“(‘ AV g &*}jﬁ (l \\\\\\

: e
i an & ny pi wﬁ*w’“@urxquwfaamém,ﬁg P«ﬁ

§ e h 8 . &
. "ﬂf &7 P A‘%S ETORMN
%s There are seversal aﬁﬁi%&un&l @x&mplﬁﬁ whish show

hoy Hesohel nses widvashin in srder 4o prpress captain
Proposl tions . |

a. Falth in so pregious Qim Judaiemn) @h&t
Toraal wae redesmed from Hgypt se a reward fop
thelyr falth. The fubture redeuption Lo sonblp-
gent upon the degree of falih shown by Israel.’k

This whole midrash, that is, the midrash %o "They believed
in the Lord and in Mgpses, His servent” stresses faith and
rewards ﬁ@g Falthe

by In thely zgal 4o sarpy oul the anclont in—
junetion, meke s hedge sbout the Torah,” many
Habbis failed to heed the wayning, "Do net
geusider the hedge more lmporbant ﬁn@% A
vinaeyard.” Hxosesive regard for the hedge
may epell ruin for the w&m@yaﬁﬁaﬁﬁ

The text upon which Heschel bases this a%&%@mﬁmﬁ fag

"ind from the fruit of the tres which is in
the midet of the garden, God s2id you shall
not eatb ﬁ@mm it and you shall not Yoush 1%
lest you die®; this 43 what As written
{Prov, 3056), “Add neot unte His worde, lesh
~ He reprove you, and you be found a liap.”
Re Hiyya teughts Do not make the hedge more
than she pringlple thing, lest 1% fall ang
ﬁamﬁwﬂy the plants.

G -28 Ak ‘*s”mw kS€ len 3y
51??‘»4:5 """ Tﬁ,}”’“ %H’}“ @‘Lfi ,“%“Tié;}
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™his is & %igﬁifi&ﬁﬂ@ shatéments Hesohel i@vaﬁpmw@mﬁly
warning the pure halachists not %o gongern themselves 8o
mieh about procbloee ar'ﬁh@y willd lose the faith the prag-
tloe is ma&nt to guerd and @h&hwim$¢ f; |
s The Foil@winp mﬁdv&sh 18 ua@ﬁ to state whab @mﬁ
will do with the' problen of the yetsger haps

« We have
mitavot to guerd agalnet pavtieular ovils. l"ﬁ@ﬁﬂ the
prevlen of the evil drive is not solved by aﬁs@wvaﬁ@@g”
Heschel Tiret quoted Jeremish and Bsekiel to ﬁhmﬁ’%%ﬁﬁ( |
Bod will srcate a méwgh@ar%kfar man. Then he beings i
this midrash to tell ua that Cod vill do avay with the
yetaer hara. Yhe yeis ser heva is squated slth ﬁwr&%@&ﬁa

A definite peried was seh Tfer the world t@ .
spond in davkoess, What is the prool? I% |
18 writien, He selts an end Go davkness and ' |
seerehes oub fo the ubmoet snd the stones of :
thick darkness and of the shsdow of death

{Job 283%), For as long as the evil dyive

exists in the world, thick dariness and the

shadow of dsath are in the worldds vhen the evil

drive will be upreoted from the world, thiok

derkness and the Enﬁtﬁw of death will passg

gway Irom the world.

s The Torah iz o be sbtudied For 1ts own gake and
not for the sake of any maberial asdvantages.

Yital, preclous, and holy as dedisation to
Torah ig, it is pernicious to study Torsh fop
peliioh ende, to sbudy 4t se that we may be
galled ?&hh&a@ in order to obteln reward here
oy in the life 4o oome...35 (Bee shove, pege 39
for full text.) Avcording to Hillel, "He whoe
uses the orown of Torah 4o his own sdvantegs
wild pﬁwi&hﬁ he who derives a profit for hime
ig%ﬁ xg@m the words of the Torah takes his own
%w
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e Gme fopther mldeash in this meotion, whieh shows
man's ingratitude 4o God.
The Holy One, blessed be He, seys to the souls
A1l thad 1 heve ovested in bhe six aaye of

grepblion, I have arsated for thy &akﬁ alone,
and thou geest forth and sinnest i3V

gome Final Oox

In addition %o the three methods of dooumentabtlon

ments

alvendy disoussed, Heaghel occaslonally smploys a fourdh
/mwﬁh@ﬁa He takes an agada which e used frequently o
gupport & view opnosed ﬁ@ hig, holds 4% up to aexamination,
trigs Lo demonstrate @ha% ﬁh$ oppesition Aletorbed it, and
then shows thet the agada :f%w:ﬂ, Ly supports him, %This e
skin 4o a defense attorney taking o pisee of prosesution
eyidence and wsing 1% for his own benefit. In the fol-
lowing exsnmple, Heschel sucsemafully knooke down a plese

uf agadle ovidence olted by the "religlous hehaviond ety , " 38
and dtuwrns 2t around 4o hip benefit

n justification of their %i@wg axpongnts of
raliglong behavioriem olbe the passags in whish
the Rmbbia p&yaphwﬁ@@d &hﬂ words of Jﬁ?@mia :
.(lﬁgl N have forsake ) _
My Bors 21 BE wew§ W, : A
Tes n@%&ak@n %@ and kept My %@%@hﬂw H@W@Wﬁ? to
regard this passage as & deslardation of the
nwimawy 7 not exclusive ilmpertavcs of studying
Porah over goncern for God is to pervertd the
maaning of the passage, PAuash perversion is made
possible by everlooking dhe @awanﬂ part of the
passage which reads as followsy “sines by
pegupying themselves with the Torab, tha light
Whﬁ@h an@ sontaing would have led %h&m haok

%& T4 was not an ideal that the Rabhbis
@nvﬁaag@& but & last resort. Hoving forsaken
all gommandments, if the people had at least
sontinued to study Toveh,; the light of the Torah
would heve brought them baek to God.39




. MQW@QV@ﬁQ H@ﬁmﬁﬁl has an ﬁxﬁw%wwﬁinary kunok for
gobbting to the heart of = pomment. Beveral such pasgagos
were referred to ebovey and others ray easlly be oited:

ie  An excerpt from a midrash L8 brought in te supe
pory the general ldes of the fundamentel importanse of
agads . |

Unlike the First Tablets ol the Covenant, the

Becond Tablets conteined ageds ap well,

whialia g long miﬁyﬁa% whioh disevases the breaking of
the Tabletss The kay verse is, "And that He would 4ell
thee the secrets of wisdem" (Job 1136}, What ars the
goorets of wisdem? At the end of the mldpash we ave tolds

The Holy One blessed be He said to bim (Moeen)s
Yoo net be sorry about the First Tablelsy they
gnly contalned the Ten fommendments, but in $
two Tablets T am about o glve you now, there
are Halachot, Mideash and Agadotst That g the
meaning of, "Aod He wonld tell thee ﬁhﬂ‘ggmﬁ%ﬁ%
of wisdom,® that sound wisdom is double, ™

Thuas, we can gonelude that ih as mich as agads ip inoluded
in the Tabletes ajong with halsehe and widresh, agads nusb
be of Tundemental fmportanos. E@aah@l.%@ﬁﬁrﬁm bl heard
of the passage in this fipe seleetiob.
2+  In using the proof text method, ﬁﬁ%ﬁh&l refary
to the puneh line of & w&@néﬁ %@&ﬁi@g BERda
Plety 1o at timse @vil imiﬂiﬁgﬂiﬁﬁg {os &t in

o ﬁ@%ﬁig.ﬁhﬁ,gwggﬁmﬁ the nan, the more he iz ex-
audd}, - posed Yo sin.de ,



The stery tells %bmuﬁ Abaye vho follgwed e young oouple

'imﬁm a Pield, ostensibly in order to prestrain then f&@m

transgression. The souple ported company inneeently.
Avaye maid, ae he lesned in deep angulsh agalnst a door-
past, "If 4t were I, I eould not bave restrained myself,®
A gertaln old man came wp to him andtaught him, "the
greater the man, the greater the Wil Inclination,”

'3y In mpesking through the sources, Hesshel quotess
“Unko Thew, O Loprd belongs rigﬁt@@mwﬁ@ﬁgﬂ Bk
unto us @mam@faW@&%ﬁ@% fmamiwl 047)s Why ip
this se? Ssid Rabbl Nehemiohi Bepause even
when we performn rightoousness, we z%mvay ouy
actions and ape Pilled with shome.

This is but bthe beginuning of a long nldrash conbrasting
Hie bounty and the litile He acke from us, whiech should

make us sebaned of ourselves, There ars geveral inbep-

pretations Lo the verse from Danlel, of which the oune

selectod i3 the best. It corroborvaies Hesehel's idea

Liah %hw WAY tw @@@i% b @uwify the self is do &m%@ag th@

taints in our %i%@mﬁa@‘ , | e
4, The more we do for His salke, thﬁ mere wa
reasive fopr our sake, {(ap 1t 4% sald), "He

who dpes a mitavah 1ights a. lamp b@f W% Bod,
and endows hie soul wﬁ,m nore 1ife."

' fhie is the heart of & very worthwialle passage which dis-

eugges how the w&rﬁa of the Torah give light %o the man
whe studies ﬁhﬂmww@ Jua%@ a8 & porson wh@ walke in the
dark withowt a lamp will atmmb&@ gnd fall, a person with-

out Forah will stumble ageinst gverab and dis. But he
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Who studtes the Torah gives forth 1ight wherever he may
Tt he will mmﬁ‘a@umh@& novefalld |

Finally, Hesohel also how the talent %o seleot the
relevent or signifisent comment in what is otherwise o
nass of mmr@&aﬁéﬂfm@aﬁiﬁ materials, In &.ﬁﬁﬁﬁﬁa ﬁv&ﬁ? .
ﬁ@%@@w used veflegts this talent. Bvery. sgads or midrash
ﬁﬁgﬁlim reforred to in of nesessity pluokéd out of what ig
@%hé%wi&é a mass of unrelated material. The ngeda as a
litemary genre, L neither a systematic work nor a series
of systematic works, Tts Ldeas ave not logleslly Aevelopeds
they @0 not flow one from the othev, The midreshim apa
oPten sEpositions based on almpsh "Sree assoelation® with
the plek
Bren the Pirke Avet is a collection of variegeted sayings

ig, The spadet in the Gemere appsar at random

(significant though they may be)s it is not a ﬁyﬂtﬁmaﬁi@‘
theologleal or phllosephical treatise. Without & mmm%wwy
of the material, based upon years of study, {or a fan-
tostioally sood Index), it 4 impossible to use the apgada
this widely faw docunentation in any treatiee offered as
"A Philosovhy of Judalmn,® Thue, every sourse used ine
dieater » %@n@rﬁé skill in selecting ﬁh@.waléwamﬁ.@u% of
the irrelevant.

In Chapter I, the queation is asked: “How well does
Hesehel know the agadat™ -ﬁ think 1% would e falr to say
that Heschel knows the agads very well indeed. "Is Heschel
& good salector? Does ho get to the heart of the passage?



52

BPoos he have the abllity to find the pregnant, relevent
sr slgnifleant gomment in vhet is otherwise a maas of une
related meteriml?” A% thie point in the investipgetiovn,

eaoh nquestion can be answered with an unguelified “yes.®



1,

2o

Ge

o

There was one b@%@@ ﬁxﬁ@ptignw in many instances wherse
B&a@h@l shatesn, th@ Rabbis s8id...," the source reads,
fRAbLY sald,” thue $dentifying its aulhop.
I belisVe that this is not & question of mimquobing
bt of mi&u@iﬁ@ the midrash or agada, Bee belov,
@hﬁ.gmzﬂ IV, page élﬁff‘m & full disevesion of thls
matter
There are two tiny imxiﬁa*it@w% to the text which
betray Hesshel's mystigal bent, On p. 324, he quotes,
#waa%ﬁﬂ@y egade for hereby will you r@a@%mia@ the Holy
Ons..."  The text resds  milYn Mol k€N L.0., the
Grestor, not the Holy One., On pe« 304, footnote & he
quotes, "....the Holy One,; bleased be He, gives the
nasurance of & bl@%@in%emww‘ The text reads, ¥y
NDID L.8., the Torah, not the Holy One, )

On P. 300, Hesshel quotes a beautiful agada from

Beraghot 17a. He translates the phrase

nalesnn ~8nn e leme ped
LN slefvn a%?gw e Ve @

aB, “"Just as he ie not pverbearing in his allinga

B I an not overbearing im my salling."®
A more gorreat rendering would bes

"Just as he does not presume to &ﬁ my work,

I do not presune to do his work,"

The sorreotion doss not affect #lther the meaning oy
app@mpwiat@m@ﬁa of the sltatlons

On p. 289, in the npidrash atitributed to R.8,
be Yohal, the phrase "The Holy One, blessed be He sald
0 I@ra@i is omitited. Bee beolow ﬂ@t@ T for full text.

Rabbi
'1"§@rating

E@w%m@t@ 12, ps 302 is a reference to Plrks
Lemer, oh. 21, There is nothing in ch.
To the theme under diseussion,

F@@tmﬂto 11y pe 324 is o referense to Yalkut Shimoni,
Ponlms 672. The sourse gennot be located on i i

of this referencs.

Pootnote %, p. 362 is a reference to Sapnhedrin

There is nothing here relating to aaqutwimg‘mitath,
or anything about mitevet, the theme under disgussion.

Pootnote 8, p. 562 is a referense to Qa;%a%jAg-~»g»
There i» nothing here about one belng naked withou
ritevot. Either this is an insorrect refevence @?
Heschel is giving his own midrash to Genesis 337,
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Boe en exgess. The

Pootnote 8, p. 392 is a r&f@r@nﬁ@ ho re Doute:
48, Hesghel says that "in vabbinle 1lIiteratuy

i th@ only pereon of whowm 1t Js sald that he w@wvaﬁ
God ‘eut of love.'" Utle Lp 8 Yery lomg midreeh, yot
there L& no reference 4o Abraham.

Bee nbove ﬁhapﬁ@r 1T, Poya g

Hesghel, ops 6lt,, Pa 33T« The midrash is fron %u?”‘,%
Rabba %o 27:28 {@ 4Ye The verse iss _

4 N S [ W
5 T vie s I @art ey 0K Brhdo LAy

=t Mz B 2 . X .
iy f % 5;:5491.4 S eyl

The *’zzw:f*émh i g MR ) J
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?.',r ;
3’& A 3 » : ﬁ # ‘9 it g‘f*. h v 3» 5 13?" A fvf? y\ n* o4 % "?
o

There are other midrashilt¥s 3fe’lafe vebid, * el or
heaven, fat of the earth; corn andwisime are alge gone .
pared to manne, fat fish, young hoys and young girle
aod to Zion, sacrifises, first fruits and livetions.
Hesghel naturally selesoted that midrash whigh periained
to what he wanted to say.

Do 339@ Botah 21b. There are other agadot which speak
in the sane veln- some referring to outright ﬂ@aapﬁimm
and some o hypoeritleal acts. For example, on p. 310,
Hesahsl ﬂt&%ﬁ& that "Judaism is not in@ﬁw@a%@a in
automatons.” The note leads us to Soteh 28b. This

is & very interesting historical sgada, It disousses
the seven kinds of Parushim whe oboerve the obllgations
bis (Rebapan) are evritielzing
this type of punsbilions but hypooritical observange.
The hisborical impligstions of this agads are cutelds
the sgope of this &ﬁu&yﬁ but the agads does aptly
il&um@wat& Heschel's statement.

Hesghel &Elua%rat%ﬂ another polnt similarly when he
says (p. 362), "In Hebrew we mpesk of the mitevah as

L1 4t were @R&@w@ﬂ with mensible properties, as 11 it
waw@ 8 conerebe entity, & dhing. We say, for example...
'Adorn ﬁhyﬁ@lf with mitevot before Him.' ... .Mitsvot

are 'man's friends...'' The former iLllustration iz a
rendenm comment by Reeh Lakish in Sonbedrin 37Ts. The
Letber im o properly ussed excerpd from & lwﬁg mash&l

in Pirke de Rabbl Eliezer oh. 34,




54

Te 1o 289, @&ghug& to Genesis, &ﬁaaﬁa ?h@ ﬂ@bﬁﬁw iﬁs

‘ Rl iy a4,
:‘-L"gtf& ,ﬁs‘ﬁ I :4 M & 5‘4“"& eadfe €

LIS

J’w»; NN

5
5 & T o
B f g u’ iy i: ‘2"’ it fa sl mens pli L A _{W L
uﬁ K L N N o P
TR SR - S {5 g""‘ f”ufw

Py rensinder of the midrash is iwrwlmV&mﬁﬁ @ﬁéarnimg
fteell with the V@fﬁ@ and some othepr matiers.

8. p, 287, Levitious Rebba 31,4.
9, Po 325-6, Moohilte ko 2033,

Tn the same manner, Hesehel makes the statement ﬁhatg
“tﬁ Judaism even the word gwrgg is not all-loclusive.
“s rzi who has Torah but no yiral shemayim (awe and
fear of God) 1o like a tr@aamm%w who was given the

keys to @h@ inner chamber but not the keys to the outer
ghamber,® Thie is only the opinion of one rabbi, but
Ty mthew v&bhi% offer parallel opinions reinforsing
this view, “Rabbi Jennsi proslaimed: Wee to him ’
that has uo sourtyard yot makes a gate for samel

(@@ﬂan is a gate whereby one enters the court of plety.
Woe 4o him who prepares the enlry without the soyry -
itpelf,) Rebbl Judah eaids The Holy One Blessed Be

He coreated His world only %h%t men should fear Him,

for 4t is said {(Xee, %5214), 'and fod hath ﬁ@mw it,

thnt man should Ffear before Him,'" {8habbat 31 a-b,)

10s pe 367. The mashal is frow Qenesis Be
11 Pe 309, vk 178. The Hebrew lei
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14,
15

, ‘46' k.
?.,:‘_;'th b

ﬁ}éu“ é gf' 4 lﬁ";‘ xa(v‘mvﬁ »‘i »M N? h

The w&m&ﬁnﬁaw of %hﬂ midrach discusses aba problen of
saving & 1ife on Bhabbat. It is permitted, nay, it is
g duty, %o save n life wven 1P you heve %o viplate
all the laws of Shabbat. "The anoient Hobbls knew
that excensive pleby mey @mﬁang&r the fulfilinent of
the essenge of the law,” (p. 326).

16, pe 362«3%, Genesis Rabba 19, 1T or 19, 1l
This is a short miﬂra@h of one line quoted fully.
_The t@xﬁ des

.4" § £ e Wi -
EE . m’ N ks PR PR R Y ‘ gi ‘ o Ca! e i3 B RE e
. 'Y I WA ¢ IERTE T P e AT el iR

1
s

P ﬁ??a‘ M %P I Ha
Pe 5253 p. 333 Note ”19

- BAn edditional example of the uese of an halachis
passage &5 2 proof text 418 when Heschel attacks
those who ¢lain that Judaism iz s religion of law .
and not of faith, He aske (p. 329),

What if not the poweyr of f%itn, ia the m&%iv& |
behind the injunction of the Mishnah, {as it is
weltten), A man is obliged %o bless God for the
eylil things that come upon him a3 he 1s obliged
to bleas God for tﬂ@ g@@d things that come %o
nim?"  (Mishneh raghot 9,5.)

9. . 307, Bifre am&taw@m@my %1 {te 11:13).

20, pe %08, Exodus Rabba 41, 6, Numbere Rebba i sBa
The H@%ﬁ@w i@ -

P

LAl Iy

21, However, Heaghel misses the @pp@@tﬁmi@y to dlspuss the
guthority of our own gontempovary sages. Although he
u@gﬁ these midreshim well, he could have uwsed then sven

- batter.
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26,

® ng@ My ﬁ?‘&% E’Q’ hi% % in 6@ 1
The midrash reads in parhi

It is true of every precspl we are lewm@ﬁ 40
follow that we do not obaserve 4t zceording

to Lte proper mannsyr and rule. Were we 0 &¥e
aming the way eagh of then i& observed anong ue
1% would be difficuld to undersiand why ithe Holy
One ponbizuwes %o sustaln us an@ his w&v&ﬁ»‘

For we hold fazt to no precepd sxasept the prepspd
of oireuncision and the precept of the study of
Torah hy @mhmml ghildren who are wit@@m% gin, as
it iz asid, "If not for My govenant {and for -
what 418 o be studied) dary and night, I would
net sustoin the ordinanses of heaven ond enrth,”
{Jor. 3512610}

Hesehal pulled this comment ont of & long nidessh
concerning various ritusl gommandnents. |

De 39%: Note 13, p. 395, ﬂa@ﬁg?‘ﬁ&%%& 42,8,

In another interpretation of, "iut En@y b@gui&@& Rim
with thelr mouwth, and lisd undo Bim with thely tongue.
For thelr heartd wae notb ﬁw@ﬁﬁf%ﬁug nelthey were they

cofelthiful in Hie sovenant,” Rabbl Melr sald, "Ged,

47 one may say B0, %rﬁl&im@ﬁ, "Whe will grant thatl
they had sush a heard,'" {i.¢., that what they pow
a&id thay reall mwamﬁ iﬁ thelr hearts). {Deuler iy
(P ) This iz the best interpretation ol the
naayk, “Whe will grant that thay hed such a hearg"
(Bewteronomy 53186 %

p. 366, Berechot 6la; Erubin 18a, _
Ihie midrash is 8 g&&y on ﬁn@ word i,
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28.
89
s
She

3.
33,
54,

gt

T ngw The agadot are tak@m fvwm &hﬁbb&& 1080 and

Hukkah %2, respsobtively.

Parthoer on down the page, Hesghel qum&eq 8 aldragh
(Levitious Babba Lﬂ 2) as follows

Bos 1T am pure, MW abode is pure, My minlsters
are pure, amdihe soul I have glven thee ig
TS s 0 & |

This nldrash Pfunetions as 2 ?r@mf text for "The soul
whileh we roseive is cleaf...’

Do Hlets, .'il 48 iﬁ@ llgaﬁ}w
pe 387, Genenls Habba 44,1,

Do 5% %w Mag
. 329, Meghilta to 14131, In the same vein, Heschel
addn ¢ ‘ ‘ o

e Rabbis denied s share in the 1ife to cons
not Lo those who were gullty of wrong deeds, bub
o those who &ﬁﬂ@f%@ﬂ VgﬁWﬁ that, eomﬁradim%@@
fundsmentel beliefs

’m@ ow@?%kﬁ@ 8 to Mishnah m&mh

3
. 4)

" n ¢ oy % et "

%Mwﬁ éi’ brled L e sy it

H Aé i s iak e H 3 i
Pried I ged Sy LAY
¢ g ‘ §

The fundamental bellels %mum@r&t@@ are ﬁha% POBUL-
ragtion of the deed im deereed by the Torah and that
the Porah comes from God., Por ﬂ@my&mg these bae
liefs, or Tor beilng an Apikoros, one is denied his
ghare in the world Lo gome, .

pp. J02-3, @@n@% B
Ps 3790
Geneslis Rabba 89,1.
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e we 391, Blfrs Deuberomomy & {1 11313}»

Tale i the Pfull midrash do JEERR A
bt the midrashin on the other verses ar@ a1ﬁ¢ b@m@m

3@ ¢ Pe 381, ﬁa"iz"m"& A8,

e De 565, Jfevitious Bahbs 5 2a

Most of this midrash ppeaks ah@mﬁ the laying up m?
mitavoh, Tnis ﬂﬁ the pungh line at the snd,.

38, See above, Chapler II, p.OF,

%Ge De 520-730, The sourees olted are
prosnivm, and Jerushelmi dapigeb
Lamentations ﬁ, we read |

At *wa fe i 7o ey 19

5}{:\?’ @ ""‘* ‘Sv ‘%‘s. § % J ?";ﬁf‘ r’
i .9"'“

v A g o T
5 mf«ﬁm woe v v ,n‘z'n "} i:?i

Ame@ﬁdirg to Bhia sourse, the light af the Torah

would not heve bwmmwh* tham bask to God, but to

"ehe might patbh¥= Alar o "The right path® normally

ngang obseyvanee of th@ @wmmamhm@m%@@ This view that

the lighd of the Torah would btuen them from the wrong

nath %@ the righ% path iz supported %y %n@ @nmmemﬁaﬁﬁww
G rifh s However, in Jerug 3

W@WW%aé 2al 20

%
wof oy o im Ty
& vE o4 e '5.4 S B S

“Pav an mm@ué@maﬂfuz us@

fee below, Chopter IV, peil
@f ﬁdi% mathod.

4o  po Jﬁﬁp Hote 1%,
4., HExodus Babba %@ml@
A2. pe 370
ﬁﬁﬁ Ps 402,
b4, p. 33l. Hxodus ge,@zg_@, 36,3+

&
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on & compent in Humbs
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For soms speoifie exanples, see ah&vag Note 27.

The selegbion Pfrom Jevitious Rabbe 18,1 was dug ouk
of & very long midrash with many w&mhiinga on the
verse, "Remember then thy Crestor in thedays of Thy
youth (Boole 1211)s

Bee above, Note 7. Thip besudiful midrach was pulled

out of rendon vam&@ka soncerning the lighbing of the

eandie on wh 3 oy e 0 BXDOBLItions OB (e novn

foni g > B0 other irvalevaneies.,

Hesehel says (p. 577), "At the end &P daye, evil will -
be memqu@r@& by the Oneég in historde times, evils
must be eonguered one by onp.® This vemark i baned

gre Rabba 15,163

Zﬁ?ﬁ@l said to the Holy One, blessed be Hes
"Sovereign of the Wniverses You kunow the power
of the evil inolinatlon, how strong it 48l”  Eaid
the Holy (ne, blessed e He to thems Y"Dlglodge

him & 1it4le fn this world ﬁmd £ will remove
hin from you in the fubure,®...

Phis ponment is fuunﬁ in the midrash wﬁth the plous
story abeut King David who got up at midnight %@ atudy
Toprab amdkayt at it until dawn,

e e



fhapter IV

If 4% is Palr and proper to laud & @@h@l&f‘ﬁbm his
setubteness in using the tredltlonal sourses for aa@ua@ﬁ-
tation; then it is alse falr and proper to @%ﬁ%ﬁ@i%@-hi@
for any wesknesees, ah@wméamimgm or oubright &iw%@wtiamﬁ'
that may be found in the dosumentation. Buesh ah@%%@mﬂi@@a
and distortions have been found. There sre situations bf
@vawnﬂﬁéum@ﬂﬁmﬁi@n and under-documsntation. Somebdimes, ove
iw ﬁ@f% ﬁﬁag@y after resding the numerocus refersnces ¢lted
b} muppmrt of am@ propesition. This is not a serious
ﬁh@?@@@mimgw Yar more seflons ave the @&tﬁ&@iﬂnm wﬁww& wg
would like Jewish proof but for which Jewleh proof is
weak or totally absent. As shown above in Chapter ITX,
ﬁm¢ ﬁ@aa§@1}@a& use the sources with telling ascuracy and
cprecision. Yet, we Pind cases wheps the sources that hs
seleats are aublgueus or unslear; or @aaﬁé where they
support the proposition only @&Wﬂl&ll& ar W@mklya Thare
are also some cholas examples where the mg&a& sited in &u@w_
@@ﬁ% of some statement ean be turned rﬁgﬁt’armuna and. uped
against himg M@r@mv@wa %h@r@ ave maliy Wx%mﬁiﬁﬁ of diff%wa
ent kinds of dia%@rﬁiam or m&aua@ of agadie op miﬁvawma%
p&m%a@@@$ Therefove, in ﬁnia ehapter, 1 proposs to @xul
apine in some detall these vesknesses in the aw@um@ntaﬁi@m%

%
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1s A g&ry spesial ¥ind of &lstortion has already been

alluded to, Heschel has a tendency %o vefer to "the Rabbiss"

When quoting a midrash in support of some poind, he will
say, "The Rabbiz eaid® this or "the Rabbis said” that, Upon
reading the midrash, we sometimes find that & p&r%i@ui&w _
rabbl made the statement, and nod The gﬁJ@ﬁby @ww wxmmplﬁg

Resohel says, "The Rabbis maintain that 'thinge nob ?ﬁV@&lﬁﬁ

to Mpoes were revealed to Rabbi Akiba and hip amllw&gu&%a'“
Toe quote ig correst but 1% Le mot by "Bhe Rabbis,® It is
by Re Hupa, :

Hesshel saysy "To the anclent Rebbis the pursuit of
lparning, of Torah, was one of the highest goals, " It
would meem bhat a ptatement of thie sert counld be easily
:ﬁ@@ﬂm%ﬁﬁ@ﬂ fron the traditlen, ‘Y@%#'&m thisg miﬁhm&Q#Aﬁh@ ‘ |
reference is %m 2 s%aﬁamﬂm% by B @%#%&@%&&ﬁ w%bbig o P—

] .
. S g ‘L } . o ri;l 5
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I is all the more reprshensible %o nisuse & mighng, be-

asuse in this wishng, a8 well as im many others, theve
are statemends by "the Rabbis.” But this is not oms of
them, This siatement is mepely the opinion of one rabbi
vhe says thet 14 is oore lmportant do a%mdy_?@rmh than
to make a living.

In the folloving examples, Heschsl distorts the
midraghim on two wountss fLlrst, he claime thal they ars
atatements by “the Rebbis," and sesond, he distorts thely
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Heschel wery

meaning. Both mldrashim gan be used gpainst
&f?@w@iv@lyw In the firet exemple, Heschel siates,

The pw&wimuanwaﬁ &nﬁ fundanmental importance of
0 ; Ly {iﬁal&wﬁ min@} m@% f@rﬁh

“NW{“ th Jﬁ{ ""ﬂ“;n‘ﬂ “’J 1.4 =¥ ‘}Mih_ ity w‘*w i }sM
wr.:‘géw. Ty i p‘é«,fmm m* i?éjii‘af"' }*"E.e"’“.y "F}W‘ﬁé" ;“rh‘ {5"‘3 N

i3 B
%’;”ik'* ;@&%ﬁr }x:w:! i Ty oD ke ey

Hemohal yefors to this as a statement of “"the anclent
Rebbls." The bext statess A& € - the Agadlste
say." Vho ave these Agadists? It i not certain, but
apparently, they wsre & speslal sohool of rabbls who de- .
voted thémeselves exelusively o the expounding of ag&ﬁ&ﬁg
Therefore, -4t is m@ﬁ surprising, nor i 1t partieularly

significent %o Find agadists preising ageda. Iun any avﬂﬂ%ggmwuwu

they are not the group usvally referred to as "the ansient

@&bhl$;“ The ancient Rabbis are the halaghly masters,

and are usually referced to by the appellation N2 oy
_ij:KW o In fact, in the contexd of the full mldrash,

we have s eontrast betwsen the P NI and dhe noddn 3% o

(Bge the Pull texb of the midrash below,) The ststement
mady by Heschel that you will find méﬂ in the agads la not
$he categorieal pronguncement of the anclendt Rebblps., It
s merely %h@'apini@n of the Agadiste, Pbus, Hesohol has

given us & falee inpresaion.
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ﬁ@ammﬁg only a pard of the midrash is quobed. The

full text 4s ag fa&l@wa% .

o, ”3“? %\J.‘ }M&{ MJ'“HQM? Ew’; gwﬂ §§ ”ﬂ"”}w ‘E:t-*%;;.:‘?i e;;«g ﬁ%}*\a{\““%g}mm

, il [ BT e ;.W :. Y H o, v.ﬁ. %
" fefp sl dum ol Sl ele f*“iﬁ MOt k] an B €l
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{1 3 T, ey g M, ; x: iy et
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2% i . vof s b -
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g {5 g 1 LA ;
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A2 i ST APNS
Thls is o midrash to %;xfﬂgﬁﬁﬁx ¢ referring to cleaving fo
the Lord. Heschel would g@vw us Believe that the way %o
@&wav& unto the Lord, accoprding to ﬁh@‘&ﬂﬂﬁﬁm@ Rabbis, &ﬁ‘
o study agede. @n@1ﬁﬁxﬁ ﬁﬁ&ﬁ@ﬁ exaably the oppesite. 1%
%%kﬁg “%ﬁw 18 4% possible Tor n men to asvend on high and
sleave unto fire {the Lord}?” The impiioation iz that a
person pannot oleave direstly unto the lovd, Bub, he can
gleave to the Chashanlm and thelr diseliples. Foy thoss .
who do sb, God will aseribe o them se L they had por- o
sonally gone wp and taken it (the Ten Commanduents). Thus,

lﬁhé midrash says thet the wey %o eleeve uato the Lord iw
to sleave unto the CUhachemim, 1.e., to study halaghs -

sgada. Hesghel disbtorts the sense of the midrash by re-

ferring only to the comment of the s 5bn 2End ,

In the seoond example, Hesehel states, "Jo those whe
d4id not appresliate the value of ageds, the Habbis applied
the verse, 'They give no heed %o the works of the Lerd,
noy to the agts of His hmmﬁﬁo'a” The Hebrew isi

ro3ne foa WEWN K
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First, the Rabbles did not apply ﬁh@?v@mﬁwg Rabbi Joghus
did. Thuap %hiﬂ pro-agade. goures re¥lests bthe opinion of
enly one rebbi, not & consensus. Sesond, the widrash cam
be used move correctly Lo refube Hesshel then o support
him, Only cve rabbi applied this vepse to %hﬁ'mga&ag
whereas the Rabbis

e ' ¢ o . ; ; ;
] l W T y b7 “‘?6 oy f M S Mt | PN T VI T B
Yollows: ot Fetady S Y el EAST LY 1 PTERI § ekt i

;appli@ﬁ the V@W%@'%@ $m$ ﬁhﬁmm B8
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Ainitops Ty A T e TRE ey Reri TN

The gutboritebive opinion is that the person whe "deesn't

give heed o the worke of the Lord, nor to the aots of Hls

‘handn L8 the person who does not Pecite the Shena, Le®ay
whe dpes not follow the halachs.

A can be sgen by the above cases, Heschel sonetimes
distorts a niévash by elaining %h@'ﬁaﬁgﬁm as the authoy
- rather thayn nang %h@vp&rﬁi@u;&wlwabba@ Porhpes some
would yﬁﬁ&'&% off as pootie lisense op ymaa@hﬁwiﬁ privilege,
vutk for a sgholsr thie i & alstortion, It is also poss
pible thet Hesehel, conselouply or unconselously, choss
$0 distert a given m@@waﬂ&.iﬁ thls w&y.im‘@rﬁaw to lend
greator authority %@li%g Por the reader, the phrase, ’
e Rabble seld,™ i maoh mgr@ authoritative, more for-
mideble then & mere "Rabbl % sald.”

2, The two midvashinm just analysed sbove ave ex-
sellent examples of hov a sourge, selecited by Hesohel,
gan be burned sgainst him, Thip is not amme throngh

foreed interpretotions bub by & simple reading of the
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plain meaning of the texbs, There are s fow additional
axamples of this bype. Hesohel stabesy
A pitersh s vhere mind and mystery mebe to
ereate an image of God, A saored deed is where
earth and heaven meeh.?

48 an 1llustrabion of this point, Hesohel quobes & midrashi

W Ang EAd d
@i%&%@ﬁﬁ @f ﬁ@m@ a&mulﬁ mm@ viai% ﬁywiaa nar %h@
pltizens of Byris vislt Rome., ?hum when God :
@W@&%@d th@ Wﬁ@lﬁ; Be dearesd, 8 I ng ax
; : @@&ﬁs but the

: : '% vah, He w&%&imﬂ@@ ﬁb@
Piret @%ﬂ@&@ and ﬂai&ﬂ *%h@&@ who are below
shall asgend to those on High, while thoss who
are op high shall &@ﬁaanﬁ to those that are
b@lﬁw and 1 will m&ging’ as 1t ie sald, Apd
Lhe lord geme down 2 Mount Sinad (Exodus 19420),
lopos he salds

Although the segtlon of @hﬁ mlﬁr&&n dhat 1 quwﬁﬁﬁg ie
guoted falthfully, 3t ls taken vub of sonbext, The key
ww§$@ L8, "Whatsosver the Iord pleased, thel hath He ﬁmm@
in heaven and esrth" [Pealme 13536}, The plaln meaning of |
the sntire midragh in conbext, snd the mashal, is $o denon=-
ghrate the @mmiﬁaﬁ@m@@ of fod, to show thet anything bhai
God wambe to do M does. even to the extent of resgindiag a
pravioun desres op @1%1&@ power to Moses to rule over the
hoavens. It 1ﬁ'%rma that God and men, hesven and esrth do
meeb- but oniy ab the giving of the Torah on Sinsl. The
midrash intends this te be on expeptional pese. Heschel nis-

uses the midrash by'g@ﬁ@walimin% it, by saying @ha@‘gw@ﬁp
mitevah L8 & mepoblng ba@ﬁwam‘ﬁ@ﬁ.&mﬁ wan. This may be 8
fine seatiment, but 1%
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i Feschel's and not &hat of the nidrash. Hesehsl 48
wrlting his own mldrash. The original saye the oppesite
of what he wants to say and cen be used against bim.

Apether @mmmwx In bnﬁ Lding up the lmportance of the

!"&1‘

G ﬁh&w'ﬁhﬂ ”&g&&a‘wu@ one of the

agedn, Heschel atatl
ii

tregaures whiloh werse pronised 4o lsrdel *t Barahe

Indead 1t wvas. The v@ﬁ@ﬁ@maﬁ is Lo thet part of the verse

3 3 : *ﬁ- i':; Iy 4t f o, ::5 g s s . 4 . .
whiak reads i “5 Ko, The inderpretation is

M‘E% :W ﬁ@g-‘f.«. = & ¢ i

WA E T LI T R Y o § et 8 ‘ §5 dee

N L ;‘i*«“ nﬁﬂﬁfﬁéﬁh:zNW’ﬂ”Q Lile
s

"R oyon wilil do that which 1 right in Hiz eyes,” mesning
ﬁh@ﬂ@ axeallent ﬂga@@% whioh are bo be Listensed 3o by all
memy  Bul, furthar on in the hame midrs el we beve bhe

interpretation to fyon shell keep all hig ciatuies-

i

' . ~
1 -, ag w4 a ” 3 . g T e & ’ [P Y L% 8
?%‘” 3 b, which are the bolachob- AT %é;

Apparently, the miﬂrﬁah g tyying to tell us that 11@&@&%&@
%ﬁ eradot ia alright in God's eyes bul keeping Hin 8 batutes
m@am& kzeping the halachot. Thig L2 the opinlon eof Babbi
doehus, Eabbl Eleszar of Hodlm gives ancther set of ine-
teryretations to the wverss. He menbione the halachodt bub
daen noh refer Lo tm@ aEadots. 8o, 1T the agads wae on®
af the tresaures which wope proulzed to farasel at Marah,
how much mors so was bhe haloobs. Thus, this midrash cen
b waad m@y& affastlively o hm@@ﬁ«&pfﬁﬁﬁ importance of the
haloo ﬁﬂa :

5. In Ohapter LI above, (P17}, I noted that Heschel

seeaslionally attenphs Lo knosk down a plege of apadio

evidanoe cited by the opposition, Thie ie done successfully
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N one m&@aﬂiwmg but in the following csse, Hesgheol fail&
to veiute the argument wf the opposition. In faliling,

he distorts the meeming of the agedaa Hesohel quotes a
ﬁﬁﬁﬁmmau& whiah “%@ﬁm& to express an ﬁmﬁiaagadia spirit.”

The stetement 1s by the Habylonian Amora la and reades

R

#inee the day the Temple in J@ruﬂﬁlgm was doaw
troyed sll that is left to the Holy Oue are the
four sublts of halacha,.d?2 |

Theyn Heschel tries o soften the litersl meaningefl the
‘Bbatement by saylngs
Thoose who guobe this passage ag 2 stotementd ﬁﬂ
dlsparegement of agads ?a&f o ﬂﬁ&iﬂ@ that the
pansage is h&rdly an expression of @uhilﬁbiﬁﬁg
Tte intention rether is fo aopray profound
grief ot the fapt bthat man's attentivenoas o
ﬂ%d begame restricted to metters of haluchay ﬁﬁa@
God ia absentd in world affalys, in matters 4hat
1le putsids the 1imits of halacha.
Yo might be tempied to nocept this interpraiation. Bub,
AP we read Ule's sliatement in gontext, 14 would aypoan
that 1t menns jfust whet 1t says. There are obher stotoe
ments by fhisda, Arere, Amml end Assl which are slso snti=

rgadio An spdrid, It would he falr Lo sey that Yeschel'e

intervretive quelification 18 hig own, Nelther the literal
7 text nor the @@ﬁ%ﬁﬁﬁ supperd hWime  The bext comyrising sll

+ha q&yiﬁmﬁntﬁf B g followss

. Thue ﬂ&%ﬂ Re Chisdny What Lo the meaning of the

! vopses “The Levd loveth the patas of Zion nore
than tha gwellings of Jaseh?® (Ps, 8732}, The
Lord lovesh the gates that ave uisﬂingui@h@@
threush halscohs more than the Synsgoguss and
H@ua$$ of Study. And thin conforus with the
felleving saying of R, Uhiyya b. Aumd in the
name of Ulas Sinse the day the Temple was

o
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destroyed, the Holy One Blessed be He hap nothing
in thie wo¥ld but the four subite of i
alone, 8o said also Abayes A% flrvet | A o
atudy In my house and pr&g in the @ym&&wgu@a
Binoe I have heard of Ula'e maying... I pray
only in the place where I study. R. Amni and

- Ry Assi, though %h@g had thirtsen Bynagogues in
Tiberise, prayed only bebwesn the pillars where
they used b0 study.

As & ghellenge to the statement of Ula, Heschel bringa
in the contrasting statement, “all that the Noly One has
in this vorld is the awe and fear of @@ﬁawl' These son-
trastling statomente by Ules and R. Jophansn do no more than
demensirate that there are sonflioting opinlons in the
apadas that the agada is neither definitive nor authopri-
tetive, Hesohel would like ue %o believe thet the labber
ptotement by R. Jochansan has movre validity, because he
guotes it anonymously.

A, In addition to those special types of distortion
thet can be pategurized, there are several mlscellaneous
exsmples of &istorting the plain weening of the text.

#e Hosohel statess
it Ta moant for mo, snd in His presonce 10 Mfuli-
gﬁzgmgfgézgﬁ ﬁa?%ﬁg is plety? A song every day,
The sgeds refers to chanting the Torsh and not performing
the mitevob. The “eong every day” is the melody with
whish one shants the %ﬁ&&hg Apparently, Rabbl Akibe in
telling us to sing the Torsh pertions not for any pletls-

tieal reasons, but becaupe 11 is sasier tv remember them



that way. According to the apparent pshat of the agada,
the "song every day” is a meghanigsl add 10 MEMOLY . Thoag o
Heaghel is giving us his own midrash, |

bs  On the same theme, Hemohel says:y

In the words of Rabbl Yohanen, "If one reads
Soripture without a melody or vepesis the Mishnah
without & tune; of him Boripiure says, 'Whers-
fore 1 gave them also statutes that wers nob
good (Brekiel 20325).'" A mitevah withoub a
melody is devold of gouly Torah without o tune i
devold of apirit. Kevensh is the art of setiing
a deed to inner musioc.td

The quotation is sorrest as far &s 1b goss. But, we gontinuey

Abbaye strongly demuryed to this saying, "Bessuge
he savnot sing sgreeably ave you %o apply to binm
the verse, Wherelore I geve them also statules
that wers not good?® Mo, the verse is to be
applied to scholars who live in the saume town
ond don't treat oach others helachle pronounce-
ments respectfully.

Hesghel is entitled to select the opinion of Yohanen vather
than that of Abbays. But, he uses Yohanan's statement
more poetioelly than literslly. Agaln, Heschel is giving
us his own widrash on the text rather than the text L4~
AR |
¢, Agein, on the thems of helacha and ag&@aglﬁ Hesohel
statess

It 1e imposelible to declde whether ln Judalsm
supregacy belongs to halsohs or to ggade; to the
lawgiver or to the Psalmist., The Rabbls may have
ponsed "the problem, Rab saids The world was
oreated for the sake of David, so that he might
sing hymne andpsalms to God. Bamuel salds The
world was oreated for the ﬁ%k@ of Moses, so that
he might ressive the Torah.iT
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fote that Hesshel interpolates “so that he might sing
hymos and pealms to dod” and "so that he might receive the
Toreh.” These sptatesents are not in the textp they are
taken verbatim from the commentary. By adding thess re-
marks, Hesghel turns David and Momes into symbols for
ageds and halacha. The text slmply says David, Moses,
Mesaiah, Moreover, Heschel omits the key remark by R.
Yohansn that "the world was created for the sske of the
Messiah,” This i » key rvemark becauss iY caps a long

diseussion on the Mgspieh. Thers is nothing in the 4is-

suseion concerning David and Moeser. They are introduced at
the ﬁﬂ@ only to pﬁmv&&m contraet for R. Yohanan's ¢on-
sluding stotement on the Messlah, Thus, Herohel distorts
thie selestion on two pountaj fiwaﬁg he sonverts David |
and Moses in%m symbole for agades and halsoha, and segond,
he 1ifts his %ﬁl@atﬁ@n out of gontext. Now, ﬁ@&@hglfﬂ@@@
qualify his statement when he says, "The Rabbis may

| {(1talice mine) have sensed the problem.” Hub even this
pentator mey have
sensed the problem, but sertainly not the Rabbis, And,

ﬁﬂ&lifﬁ@&%&ﬁn is misleading. The gom

Hemehel bases his interpretaition upon %hat of the @@m%
mentator, %This example represents a mipuse &f%g rabhinie

source; 8 rather glever snd deliberate misusae.

1. Thers are certain cases whers the dooumentation

only partially or peorly supporits what Heschel ls eaying.



as In one plage, he says that "the navratives of the
Bible are a9 holy as iits legal p@@%&mmﬁgwlg The note
lesds to a cryptie referense whioh reads,
R, Huna saids The sequonse is disarrangad so
that 14 might wot be said that the nerrative is

movre Totion, and that all mipht know that 1%
WES @wmymﬁ@a wmﬂew divine im@pir&%imng L

L i i i B Dy F oy

fmy e 1 s iy 5

ve e ey E e rn s yaie kad ’!ﬁ ’-";,;'E S
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i ,.»;3“‘*'5 iy Ty oty i‘« i B $H ‘2'”"

Re. Huns iﬁ telling ue that the narra@lva of Ep anﬂ Onan,

which interrupts the story mﬁ Joseph, Lis not nonsenso.
Byen it wvas @@mﬁmﬁwﬂ $%%§V% 1A o This comment only
inform us, indireoatly, thet every portion of the Blbls is
holy. It does not say thet the narratives ave gg holy an
the legal portions.
be On ﬁh@ sgame theme, H@@@hﬁlbﬂ&ﬁﬁﬁ
Asoording to one rebbi, "the sonversation of bhe

pervants of the pa%wiawahﬂ ie more beautlful than
~  even the laws of the later g@nwr&ﬁﬁmﬁ@@%@

,,S\ga i ?%f N Loyale Frpsom) N (g ; PR e Lm, " a’f’a
The quote 1s correot but in context with the full midrash,
ib 4 herdly s cobwlneling aysument., The midrash ﬁayaémﬁ“ﬁwfﬁ*
What dowe this mean? The exsmple of & * "LV given im
the midrash e that the blood of & veptile is as unglean
as ite flesh, Bo, the sepvants' conversations are movs
beavtiful then this particular law. ¢ what!l Becond, and
more importent, Heschel shifte the terms of the argum%ﬁ%a
The qu@sﬁimm is not whebher the agadot are "moly® ox |
"pesutlful.” Ave they oritical, important, nendatory,
binding? |



g« I an interesting exemple, Hoschel &@&%&ﬂﬁ ;

The Poalmist prayss
Phe Lord send forth Thy MaJp Prom h@&&n@ﬁm
And support thes @m% of Hlot.
Poslus 2043

Hﬁlv aomes Trom holiness, Bub wheys is hollneps?

Ts 4% embodied somewhere in Bpece, in & selestisl
aph@ﬂ@? This ls hov the Rabbis interpreted %n@
varaaﬁ Th@ lord send forth thy help frow the

88 pf Lhe desds which thou hest done, amﬁ

aupp@?w thee out of Zion (mitelyon), from thy
distinetlon in deedsy from the sanctification of
the nems, from @%ﬁ panedifications of deeds whieh
L8 widthin thes, "= : :

This ip an interesting example Por seversl ressons. Flret

Hesehel doss not trenslete the firet pard of the veree
297N *5%”* :* “* 4n the ususl manner. It is obvious from
the sontext of the verse %maﬁ.ﬁﬂ@”§w neans "sangtuary® |
veferring to the Beli Hemlkdash. Accordingly, both JPS e ?
and R8V, do render ﬁﬁ%g?aa "sanotusry.” But Hevohal | :
trenslates 3% ap "holinese,” and then proceeds Ho di%@uﬁ@

the ?%ﬁﬁ@v@m,%h&% basis. This is an oubright dlstortion

of a Bibliosl text. Apparently, Heschel feels Justified

in misreading the Biblical text, b@@mua@ in doing so, he

i following the midrash., But (second) he does not Pfollow

the main sense of the midresh which ie thet any good, any

blesalng, and comfort that God will give to Israsl in the

future will nét come exgept out of Zion. This 46 &
nationalistic midpashy all of the Mblical proof texis

rafor to Zion.



Heschel selects and uses only the last erypbic remark as the
bagis for iaw@aﬂiﬁg the verse from Yesalme, And, sveu this

interpretation is b gad upon & play on vords- mitelyon %;“$§@
A '

and mit&iymn»“ %hiwdg in order to strengbhen the gnote,

Hemghed blatently adds to the midraahi

sas From the sanebificetlion of the nams, from
thy sanctifications of deeds whioh 15 within theed?

Fourth, as mentioned in Note 8, there is sowe question ap
to the authorship of this midrash., Heschel saym, “the
Rabble,” giving it as much authority as poseible, Yet, bthe
Rabblis are not mentioned. The suthor is apparently Rabbi
Lavi. ¥Yor all the sbove reasons, I think that 1t can be
said that this iz not an example of good &@@um@n%aﬁiémw
. Another evample of inadequats or partial dosunentation
iz as followsesy
dudalam strosses the #@1@Vﬂnn@ opf human deeds.
¥4 refunes o scoept the prineiple that under
a1l eivecumatances the intentlon determines the
deed., Hovevey, the absence of the vight ionten-
tion does not nevessarily villify the goodness
of & deed of gharity.®D

A midrash ie quoted in full in the notes se an illustration,



T

Haid Babbi Tlenzap. hﬁﬂ Aompiahs  "Bordpture sayn
ﬁﬁ@u&wm@m@mg 243393, '"When you resp your harvesd
in your fleld, and have forgotten a sheal im the
ﬁiw@&ﬁ you shall not go bask %o met 443 1t shall
e for the strangey, Tor the fatherless asnd the
widaw.' You see, it states immediately afters
wapds, 'that the Lord your God may bless you.'
Seripbture thus ivam the sssurance of & blessing
mwmw&mm@nwmmammwmwamdwﬁﬁww
shout {the Tfeedling of the stvanger), bthough he
had no knovledge of what he was doing {sings he
forget Lo remove the sheal from the fi@?m 9
Tou must now sdmit Ghat 1f a Sels {a soin) was
bied up in the skirts of one's garment snd 1%
fell from 1% anﬁ a poor man Pinde 1% and supports
Winsell by *Ly the Holy One, blesced we He, gives
the essuranse @f b“@@&&ﬁg to the man who h&%

lost the Sele,"24

What has bson demonstrated by the mideash iz only the
absence of guy inkentlon, not mp@éifi@aliy the mﬁaam&&,@f
Pight intentlon.

e Anpther Qagwg@ﬁy of weak documentation is whepre
the dosumentetion is ambiguous, wnelear or AL{Tlould to
understand. There are several @ﬁ&ﬁpl@e of this typas.

8. Hesohel atatesy
“ Blgnl 'i@@ﬂ%&yﬁlﬁnaugh the Bible, like wah@@nim-
Ilterature, smbraces both legal snd non-legal

tenchings, the distinetlon bveltween halasha and
egode was never applied to 11,25

%m@ m@%@ rafoers ﬁ@ & midrask whiah t&g@n&ially pallé oepe o
tain pertions of %hﬁ'ﬁi@i@ hagedah. The context is
irrelevenb, w
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The reason Tfor this @ita%imm is uﬁalaaw@ Porhaps, ﬂ@a@h@l
hae found &h@@nly instance where bhe éi@tiﬂ@@ian wes made,

where the tern hegadah wes applied to a portion of the Hible.
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Be In another exemple, Heschel states an importentd

proposition for whiceh we would 1ike stvong dogumentation.

Rules are generallzations. In acstusl living,

we goné ubpon apuntless problems for which no
general solutione are availeble, There sre many
ways of applying e gensral rule to a conprete
situation. There are evil appllostions of noble
rles. Thus the cholee of the right way of
applying & gensral rule to & pgwtimml&r Bt
adion i% "left to the heart,” to the indlividual,
o one's conanionne,20 |

Hesohel is saying that, in the lest analysise, helschs ig
saryied out by the heard, by imﬂiviﬂuwl definition and

deslision., This mey be s0. But, the dooumentery soures

veforred to ls of ﬁaw@&ful mup@mrt@ g
pian fEI N %Kﬁ inden b€ oo R ﬁtﬁ§* el
. i “(“{ . . T s, oy Loy
sdivpd Lasle £ setley kY VIONTE Ve

,§ s F ) h

I might think thet one wmay shut his eyes an

though he had not seen bhimg thersfore 1t iz

taught, "..othou 2ball rise up...and thon shald

fear thy God” {Lev, 193$?)s ef what is kunown o

the m@asa pnly it le said, "end thou shelt feap

?@W G‘ﬁ‘m ’*vf?‘
The proof bext, Yend thow shalt fear thy God,” means that
tod will know what you are doing. You cannol esgaps a
diffioult situatlon, begauss you kpow in your heart that
you are avelding it. There is no Justifications God will
know, Thus, bthe source appears to be sayings “When you
know that 14 fs your dulby, you cannot aveld it by a deo-
geption.” IFf this is the oase, then Heschel i using the
souree juproperly. On the obher hand, the situation may
be one of doubt, Thus, the source wight be sayings "In

sltuations of doubt, rely upon your heart,.” If thiz is



6
the sane, then Heschel is using the source gorredtly.
What are we denling with here- willful disobedisence op
doubt as to whether the k&lmeh& is to be applied or not?
it ﬁ@ﬁmﬁggﬁ he willful diecbedience, but the source ls

B
unelesy. Hesohel's statement that "the cholge of the
ripght way of applying o geveral rule to a @arti@uia
situation iz 'left bo the heort,'® iz eritical o his
ppments He Ls answerding the religlous behaviorists, the
pure halechists, who say thed all one has to 41 ls follow
the lave. Petier dopumentetion would have added stvrong
aupport to the argument. As 1t ls, we h&V@ to seqepd 4%
largely as Heschel's own polnt, |
s CGontivuing the seme theme, Heschel bvﬁuga in @hﬁ%
illustrations _
Where is ﬁﬁé sage that would understand 1t%
Waere 18 bthe prophet who is able to declare 1t9
Wherefove ip the land perished snd lald waste
1ike a wilderness?
This questlon was asked of the ssges, but they
gould not answer itp it was apked of prophets,
but they eould not answer it. Unbtil Qod Himself
resolved Lhs

Ané the Lord salds DBepause they have foreaken.
My Torah.

Suid Rev Judsh in Bav's neme; It uesns that they
_aid not approach the Torah with a blessing.28

ST By Doy an He® oy ol e e Y eile
Heschel interprets the agada to mean that the Land was des-
troyed begause of the wrong inner attitude. Rabbli Nisim,
vhom Hemehel quotes, gives a mim@ darash on the agada to the

effect that "ehough they atuaﬁ@a Tovah, they did not bless



T

A %h@ﬁg& they p@rfwgm@ﬁ the Torah, they 4id not sonsider
it to be o blesaiog.” ? Yot, the pehat of the sgade appears
o be that if you don't say berachas, don't giva‘&ﬁr@rwm@%
to God, you are punished. It ds unpglear as w vhet Ray
really wesnt.

3  Anothar sategory of poor documentetion consiote
of thope gnees whape a varilseular source could have been
naed hattar or whare 2 niner peint was ploked out of g 
slenifloant nldrash,

Be On the thems pf the precliousnessz snd fundsmental
importance of ageds, Hesshel ptates that

On the Day of Judpment one would he held asg-
sountable for baving falled to study ageda.9

This 18 & very long apd signifleant midrash, The main

senee of the text is that on the Day of Judgment, one will
be held sgcountable to the Holy @m@; blessaed be He, fop
haviog falled %o mtudy any part of the Torsh, whether it

be Mikes, Mishpe, halscho%, Torat Ophsalnm, Chamishs Chumshed
Tovah, ageda or Telmud. ALl add up fo wards of Torah,®

Tue penalty Ffor failure 4o aﬁ&ﬁy any of these 1s %o be

ment to Gehinnom. Agsda e pot stressed in any spasial

mapner. I any part of the Torah La stressed, it is

11111 a,




Although what Heschel eays ls tiue, this midrash gould
have been used far more effectively to support the ldea of
the breadih, the totality, the essentlal onenses of the
Jewish tradition,

Hesohel relfers to two other midrashim whloh are brought
in %o aupp@p% the pang theme- the im@@?ﬁ&nw@ of the agada.
Both @f‘&hmmv@@ulﬁ probably have been uvsed to batieyr ad-
vaﬂtagegﬁg

e Hosehel shetes sorregtly that in Judeism we speak
of the mitsvah ap 17 4t @mﬁﬁ & gonprete @ﬁ%i%y@ a thing.

fme ef the proof tewbts 1s Fadorn thysel? with mitsved
et

35
bePore ﬁim@“ Tt ig correctly quoted.

r 8 é «‘}* g { H j\, 3 g }"; * h‘g", 5‘7,6
t, F; - #

Beb further on there is an interpretation by Abba Saul

that I'm surprised Heschel 4%dn't uee somewhere in the

e -
R v !
w‘”
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;:

Able, Baul interpreted, T will be like Him: e
thow like Himy guﬁt ag He 1o pgraglions and com-
pagsionate, se he thou gracgious and sowprzalisnade.
6y Heschel, in kalking about the yetser hare, relates a
mashel g
The 1ife of man was gompared with "a lonely
gsettlement which was k@ph in &isarﬁ@r by iuvading
bande, YWhat 4id the k*&w ot He appointed &
commandey to protset 1t." The Torah is & safe-
puard, the Torah is en antldote.
The reflerence lo ocorrect, but Heschel omlts hey parte of
the midrash, 4 fuller vee of the midrash would have given

phronger suppert bo the ides ae followss
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If you walk in my stetubes {Levitious 2633},

Fabbl lLevi in the name of Rabbi Hame B, Rabhi
Hanina saids They are sslled "hukkin” becsuss
they are engraved {(Hekukinm) as a saleguard againgd
the evil ineclinatlon... Babbl levi expoundeds

It ie 1ike the case of & lonely sebilement whieh
wae keph in disorder by invading bands, Wha% ‘
did the king do? e appointed & conmander o -
protect Gte In the same way the Holy One, %ﬁw&ﬁ@ﬁ
be He said:s "The Torah is aaliaa g stone and
the yetsor hara le called a stone",.. Thus, the
Toreh L8 a stone and the y@hﬁﬁ“ hara 18 & @ﬁmm@@
The shone shall wateh the stone

Dyer-fSosunentation and HUnd

Rezchel Is guilty both of ovep-dovumentation and

under-dogumentation., Theve are cortaln propositions whigh
reneive m&wa suppord than they need, while others are

left baveft; Wi Lbhout & word from the wwb%im;@ tradltlon,
Examples of specifio thomes whieh aps very heavily dogu-
pented are: "The Funuamanﬁ&l,zmyﬁwﬁanmé ol Amade,? ”%%@
Heaning of Mitoveh,” end "The Fallure of the Heavrt. «’”

As was nohbed above at the beglnning of thls ohapter, Q@éﬁﬁ
doounentetion ¢ not & gerious shorteomivg. In faet, 4F

a proposition or & theme is both heavily and ggguratels

dooumented, we connot eall this & %hgytaamim%wﬁﬁﬁaﬁﬁgmﬁa
It just mesnsg thet Hesechel ls gpeaklng diregtly through
the traditlon, This ig possibly the csee when he dis-
ousses dhe mﬁ&nimg of mitevak or wibtsveh in general. In
one way ov another, the rabbinio spurces more then amply
baay put Heschells point that Juﬁ&ﬁﬁﬂ ia "more thap ine

wardness,” that mitsvah is "the basic %ﬂwm of &@niﬂh 1aving. "
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But; when a theme s heavily @@@mm@ﬂmaﬁ and the dogumens

tation dess not hold up well undey examinedion, we dan ey

that Heschel “probtests too much.” This is the pnse when
he dispussen halashs apd agada snd their wwl&ﬁiwn&h&pu‘

While 14 is frue that the sgada is lmpordant, and is &

fandamental part of Jewlsh Jesrning, there is 1ittle

substantietion frow rabbinie sourges thet agada ls equal te
oy more important then halacha. %The ldea of the polapity
of halachs and agads (ae well as the polarlty of all of

Judelsn} is apparently ﬁﬁﬁﬁh@l'ﬁ mwnu@@ntributiem 0

Jewish thinking. Why dié hesehel feel that he had to

gver=doounent the theme of agada? Why was 1t ﬁ@ important

for him to prove his peint? The snawer 18 that Heschel is
addrossing Conservative rabbls who are more conoerned with
law and practice than with %hﬁalagy% He wants o rodress
what he fecls 10 be an unwarranted and unhﬁaiﬁhy'mvaww
gmphasis on halachs. |

Far more important than over-degumentatlon, is the
question of undep-dooumsntatlon, Are there propositions

o themes for which we would Iike Jewish proof Wb fer

whish Jewish proof is wesk or totally absent? Yes, Foy

pxanple, Heschel dlscusses the Jewlsh congepts of mitavsh
aod sin, She yeteer hara and the Torah as an antidote to
the votser harﬁgﬁ? These concepte aye amply dosumented.

b sumpary of Heschel's position on this ocould bes |
The fabe of mankind Bapends upon the realizatlion
that the distinoblon between good and evil,
right and wrowng, ig superior %o all other dis-
tingtioni. «».00 teagh humanliy the primeg

{italios mine) of that dletinetion is of
ozsencs o the Bblical (Jewinh} message. v




81

Wo know we are on fiem Jdewlish ground. Yed, 1n the veny
nexnt chapter, Heschel &yp@aﬁ& to eontradiet himself by
saying,

Whet fa first at phake in the 1ife of man ig
not e Pach of eln, of the wrong and the gove
rupds but the neulral aets, the needs, Qur
poBeesglons pose no less o problem than our
pvessions. The prigery {itelics mine) task,
Lherafore, is nwa aow b deal with the evil,

but kow to desl with the neubval, how te deal
wi b a@aﬁﬁpya

Thers 1s no Jewish proof oy this idea, WThere is alm@ﬁ%
ng dosumsntatlion fer the aaﬁmggﬁ whioh Hesohed titles,
e Problen of the Weutral,” Other themes for whish
Jewish dos um&a&aww ﬂﬁiﬁ ansent apre "The Self and the Non=
Self” and "Freedom®.  The important undocumented theses
which are posited In these Lhree chapters san be sun-

marized as followss 1) The primary btask is net how be

‘éaai with man's pasrions, but how to deal with his noeds.
f) The essence of wen liss in his power to rise abeve his
naeds and to atbech himsslf to & gosl that iz beyond him-
gell. 3) Freedonm eziste and is real Af we assume that
mumen 13fe embraces both prosess and events in life ae |
8 progsss, ithere is no freedon, bulh Ifreedon is &ﬂ,gz@ﬁgw
albelt rare. These proposlitlionsg are nelther extrancous
nor peripheral. Mapussions of the essence of man or ¢of
frecdon would be eritieal Yo any philosophy of religlon.
And, they certainly ferm an integyal pert of Hesohel's

A Pollosophy of Judaism. Had they been deleted, Heschel'sm

phiilesophy would have been gomewhal incomplete,




B2
fhere ave seversl additional imperient propositions
for whioh Jewish proef le absent sueh as the followings

There can be sobs of plety without felthe sane
We do not have falth becouse of é@yd@; we nay
attain falih through sasred desds.me
43
Right living ie a way 4o plght thinking.

& Meta-Bthical Approash- The sthieal quesdion
refers to partioular deedsg the mr%a~%%ﬁia&l
queatlon refors 4o all deede. 1% Jdsals with
doing aa ﬁuaha not only what ought we to do,
tut what 18 our right to aot st all?sd

The wroblen of hovw to Live as & Jev gannod be
solved in terme of coumon sense anﬁ SoMMOn OK-
perianes. The oprder of Jewlsh Living s &
apLlrd ual ONGs .. &if& nust be g@ggwgm@g;ﬁjﬁe,;
not only uaterially.4d ’

Gond deods alowe will net redeem bhistery, it fe
the obediense bo fod that will make us wowthy
of belng redoensd by God.40

{What docs “obediense to Ged® nmean except the deipg of

pood deeda?]
sesindesd Messlanism implles that any course of
living, even the supreme human efforts, must fall
in vedseming the werld, Ib implies that history
fop ajl 1ts velevanee ie not sufficient to
1tmelf. AT

Where thers io no Jdosumentation from the %?Eﬁiﬁibﬂ& e

Have the w%gh% o anks T this Judsism? I8 this Hesohel®

U night ﬁhi% e 8 speadlive contributlon by Heschel %o

Judaiam?

- Onoe agaln, the questlon ie &%k@@z "How well does
Hesehel know the agade?® T sbl 2 %himk that % would be
falr to say that Heschel knows the agaﬂa rather woll. The
number of sesse where bhe dopumenbation la unvlear, op

pporly supports what he is saying, or where & partieulay




povrss counld heave been used h@%ﬁ@vg pomprises only &
relatively small portion of the total dooumentetion. Bud
hepe, we san also ask: "Does Hesohel use the agads gopr-
rootly?? The ansver is, "yes and no." He has o tendenoy
o glve gvaaﬁav sutharity then warrented o several page
pagos by aseribing thelr suthorship to "the Rebbig.”

Other passages that he eiltes can be used nove telllsgly
againgtd him than for him. He wﬂilg when e feols it
nesassary, 138t passages ot of conitexd and reinterpred
_’%m@m gocording to his needs. Nevertheless, althoughk all of
the fToregoling i true, Hesshel doss use the agada coveeetly
for the nmosd part. In the greater pajority of cases, his
“hﬁliﬂﬁﬁ?ﬂ%iﬂnﬁg prool texds and other selecbed passages,

apye used acourately anmd effectivaly.
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dhapter IV

Notes Lo

Bes adbove, Noles to Chapler IIT, 1.

pe 302, The quote ls from Pesikis Rabbatd, ods
M Frisdmerm, Wien, kEBBO, p. .

phers Habbe 19,
e RS A

i ¢ PULI
kﬁk,”}}ﬁﬁ;wyiAw

T and Ju
oanD ke Uon

\A

K

& P B S)it‘ T
In this version, R. Huna gives the explanation and R,
Aha makes the stabement. In the latier version, W,
Hunae is the sole author. Regardless, bthe statement
iz not by “4she Rabbis.” g -

Do 309

Mishoe EiGQushin 4,14,

pe 324, Sifre Deuteroncny, 42 to 11:22,

igh_ggi; ne;;g,'vﬁ&n Vill, pe 551, 4t sayse

furing the third snd at the bheginning of the
fourth eentury the masters of Halacha wepre walss
the representabives of the Haggadahy but 2lde

by s8lds with them sppeared the haggadizte proper
(Ypabbenen di-fgadta,” "ba'nle Agada®) who sube
sequently became more snd more prominent, @b-
tragbing wilth their discourses more heavers thoan
the heloohiste,. '

In the J

Tn the same artliele {p., 550}, the -H17C™ "Wt of thig
nidrash are referred to simpig an "the old begpediste.®

“rhe Haggedab, which is Intended to being
heaven down o the congregetlon, snd also to
110% wan up te hecyvon, sppears ln this oflice
hoth as the glorificatlion of God and as the
gonfort of Isreel...” {Zupe "G.V." pp. 349 e%
aegls.  This quotation iz a pavaphrase of a
famous sentence in which the Heppadeh weg b
by the oid hagmadiste themsolves (1talies hin
TP thou wighest bo kuow Hinm st whose word the
fayiﬁ3@am@ 1nto bBelng..s BL0ve Lo Deoubevonomy
a0

dhesds B Tmth £ O -




Note 13, pe 3353.

It is posaible that this 1s the only sourse where the
term  —n138) €w3d  is used. The Jewish Bpoyelopedia
is the only standard reference work whieh even mentiong
its Yhe other refevense works, eouch as the Ben Yehudsh
and Jastrow dletlonaries, Otzer Lashon Hatelmud, Obzeay
bashon Tosefls and Srehel Midrash by Boochar, do nod
aention this socurse or any obher gource wheps tha

bara ~mM3EN €013 in nsed.

pa 324, Midrssh Behillim 28,5,

Apothepr sxanples O p. 359=00, Hesehel says, "Thie
in the Rshbls iaterproted the TerEtee.. Hpon
the vefarence {Leviticus Rabba 24,4), we

ot that thape e somsguestion os the authorship
ef this pertleular interoreteadion. It Lo elther R,

Lewd or anonymous, See Uhapter IV p. T2 Por a full

disecussion of this nidresh,

Another exampled On p. 281, Heechel seys: “Jewlsh
traditlion inferprets the words..." This is true in
the sense that the indisated author, Habbi Wlazap
{gee Shabbat 88a), i part of Jowish traditilon,
Hevertheless, this is loose usage.

o o

¥
Te 57

L T " ] ¥ . 7 b " *& ; 3 ke ; ot X 3 3
Zxpdus Fabba 12,3 and Zapohume to Bxodus 9:22,
{Both souroes are lds

&
foe
1]
=
e
;...It
2
o
-2

Pe F51. Dersshot De,

AN

Bhabibad 51b,

, T
Te 358w
5

Bea above, Chapbeyr II, 2D. L3=ld,
e 340, Banhedrin 98b,

A eimple sxample of somevhat careless usasze is in

" s

pis)
the stotemond {(p. 324},

It was sald that Just as the written Terah gon-
sists of threc pards, the Pentateugh, ths Prophets,
and the Haglography, the coral Torsh consists of
midrash, halachs and agads,
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The stetement is uvndoubtedly twue but the ﬁauv@@
{ Jerushalini Bhekalim V, b&giam;mg} does not make sugh
& @ampaﬁiﬁmmw .

A

fn example, bobth of & possible misuse of the text
and of fine selectivibty, i1s as Pollows:

For "the sop whe serves his Pother gerves him

with Joy, saying, Even 1f I do net Esgﬁﬁﬁwg

guooeed (in oarrying out Eis cmxra“ﬁm@n&@

veh a8 o loving Pather, He will not be ”ﬂﬁfy

with ne, In @mn brant, & hired i @rvanﬁ ie

@1wa§§ afraid lest he may @wﬂmi& some fauld, and

therefore serves God inss vondition of aux iatv

katid “’”l’iLdﬂ.ﬁ'iﬁq” {I\;‘?w ézf"s:zﬁw, ?”'x?iﬂméss Hoah 3
. LS DS )

o)

Bmtin bt

We pan with ong
pignilice 1% 1 ;aiﬁﬁwai o the neaning
of the te “h@ ﬂ&ﬁh&l bﬁ&mtﬁft”ig Lllusirates the
p@iﬁ@ that Hesghel At” o make iﬁh@ Jew 1s heughd

to serve rué with Joyl, aug at the g bime, it

wag denationalized {Qmiﬁﬁzaa of ’ and

11fted cut of contewt. The full nmidrash giv&a ne

the Rebbl s settitude btowsrd the natlons, m”Q&uW? of
ite yeteer hers, God divided mankind in this world
inte 70 langusges so that one man gould not understend
hie Wf@HH‘JP& But, in the world fo coms, Ood will
make mankind iﬁﬁw one, so bthat they cop call unte His
pome ord serve Him. However, there will be a dip- .
tingt on u@tmcwn E&“&ﬁ? and ﬁhm Ldol worshippers.

God will end Isvael's bendage, and thay Wﬁﬁl '&fﬁ@
Him wih? Yoy, At the 1dol wor %hﬂﬁpﬂr“ will gerve
Hiw with treubling. Heschel lgnores the mein p@in%
of the midrash, whbich veflects the Rabbl's atiltude
toward the natlons, and uses the mashal alone for his
own purposes. Nevertheless, this does not really
gpell the meaning of the masghal 1tself,




s

i

By X
1
k=2 B

853
f3
"

i
. d@hbﬁa. @hUE@ it s ea

pe 324, The note reads, "Compare Genesis Rabbe 85,2,

pm 5@&@ %@ﬁ@@%ﬁ ﬁ&gmﬁ ﬁﬂ;@m
pe B50-60, Levitious Rabba 24,4,

It 4s pozsible that thers is 2 text of Leviticus Habba
whieh luciuder these words., But they are not found

in any of the ordiuary aditlons or in the Sonclno
ranslation.

ey g
'}:‘,‘, & s«ﬂ ey

Bifra bo 5617, sd, Welss, b 278,
R} A e B w5

Pe w20 Coussis Rabbal 44,8,

Ridduashin 320,

The previous exsuples in the same souree ars ones of
g

n
1y bo be sonlused,

Mederim Bla.

Da 528s

e 525s  The referenas is to Midrash ﬁ%ﬁé&ﬁa to 1035,
v is ﬂiffiéult to tell whether in this midrasgh the

oo 5o refers %o a apegific body of learning
or all studying of Yorvah.

Tote 13,pe 333. Hxo gﬂ Rabba 47,1 and Lgyltlious Rabbe
ey ds

The wse of the souree in Iteodus Rabba 47:l is an ,
granple whers D, uaﬁu,w7 Go100Ls 8 m;n@“ point oul of
2 aiﬁml“i%”mt midrash. And, esven this polnt might beg
able tn be turned &@a?nﬁt nim. *hne midrash doos e
digete that the apads was one of the things that Moses
regelved uhPLﬂU the time he was on MNount %ifaia

) P " Ry ot N
o~ e *ﬁhﬁ AN ¢ LA
SN List b 2 P

Oy g ¢
%&;;sa STATV TN IV ERLANY:

At the hour when “the ﬁal; Gmﬁ hl@ﬁﬁeﬂ b He revesled
Mineell at Sinal to give the mmvah to Lerasl, He
sommuniocated {(saild) Lt to Moses in ordepr- ﬁiblagfm
Mishna, Talmud, dseda. Whot does the phrase

o pnean?  Doss 1L merely mean the order 1u whi@h
Lhe” Pwa%ﬂ should appear on our bookshelves? Or gould

vA iy by Pefer to the order of lmportancs, the
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grder of authority, besioning with the Bible and
ending with the Agada? If 8o, & halachisdt could use
thie midrash to refute Heschel by demonsirating bhat
the tradlition regaprded halacha as more important than
agoeda, The midrash gontinues by saying, "even that
whioh a student may ssk his rabbl was revealed by the
Holy One Blessed Br He to Moses at that seme howp,"

It would appear that fhe rabbls who wiote this anonymous
midrash are saying that the whole tradition- past,
present, and Puture- ig of divine origin., All ig of
divine origin, therefore all is authoritative and
should he taken into asgount~ bud, there are pro-
gressive degrees of enthority. (A study of this en-
tire midrash shows that vhat we have already discussed
is only one of two fundamental theologloal viewpuints
vhich are expressed by the rabbis. The second, and
nedn point of this midrash, reveals to us the attitude
of the rabbis to the nations, We are told that only
the Bible 1s to be written) the Mishna, Talmud and
Agade mreste be oval. Why? Because t&@ nationa

will take them from Jerasl and despise them. This
oral tradition is to be the sole §r@p@vty of larsel
and iz to serve to 4differentiete Israsl from the
nations, who are idel wershippers, Appavently, this
midrash reflegts the feelings of the rabbls toward

the Chwistisng who stole the Bible.)

Hezohel says, “ﬁn the belief in the divine origin of
a&aﬁag pee Levitious Rabba 22:1." lLike the midrash
i HJ,QJ ] T3dy this midrash makes the peint

! L ondy 4e &g&d& of divine origin, but that all
@f Jﬁﬂ&i&m {Mikwag Mishna, halachot, Taloud, Topafot,
hagegadot, and even what & Taithiul diszeiple would in
the future say in the presence of his mesber) was
gommunioated to Moses on Slusl, This is & sound
dootrine which gould be used by tradition-oriented
rabbis to wake ¢hanges in and additions to the Torah.
Hesohel feils to use this midrssh to best advantege.

3%, De 362, Phabbab 133b,

ha pe 575. Lew s Babba 35,5,

Y L8 Tfound on p. 385, Honohel saye,
*Tewiah @xpmwiam@@ is & testimony to glahal shel
Wg‘,mﬁ}, to ﬁh@ J@y in dmﬁni a miteyan,
: ‘ & rash Teh B ll2,1. The miﬁr&ah
aaulﬂ have been u%mﬁ mmrm'@;-@ﬁtivaly by quoting with
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39,

40.

41,

424
450
bps
45
46,
&

89

et a 1little more sensibivity, es, Por examples
Happy i8 the man... that ﬁ@li@ht@%h greatly in
His commandments... Sueh a man 1s one that does
not - p@?f@rm a mitevah by foree but in jJoy.

e 3“@-33 3@3-3, B0 Bl P@hp@@tiV@ly»

The theme "failure of the heart” is well d@&um@m%@du

but moet of the signifieant doocumentatlon is from

Medieval sources. Therefore, bthis theme saonet be

evaluated.

pp. 322-346 inel. Hee above, Chapter IX, ppe 134T

Bee above, Ghapter II, pp. 13«14 ppe 364-8% and
¥74-5 respectively.

Pe 372,
e 3%3@
8en above, Chapter II, p. 19,

8ae above, Uhapter II, pp. 21-22 and pp. 23-24
respesbively.

pa 282,

Pe 283
Ppe 2056,
Po 349

pe 379
$hide
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In the soncluding paragraphs of Ghapters 111 and IV,
ap answer was given %o the quastion, "How well dows Hemghal
knov the agadal¥ It hos besn stated that Hesshel koows the
agads very well, that He ls & good selector, and that, for
the most pard,; he uses %h@ sgada correctly and @ff@ﬁ%&%@iyo
The question wes ssked, "Is there e pattorn to the dosumen-
tation?® Piret, wve san safely say that Hesohel will dosu-
mend whenever and whersver he cen. I & sourse iz not
aited lu suppert of a point, bhen the probebility is that
there is no sush soures, and thus, Heschel lg speabing fow
bimeelf,. Besond, it has beon demonstrated in fhapber 11X
 that Reschel um@% three nethods of dooumentation: The
Method of Illuetration, The Proof Text Methoed, and Speaking
Through the Documentation. And third, all three mebhods
oifie points. The x&h&iﬁi@

are ueed bo substantiabe n

Bouresn are wa@mly wand for general dogumentation, only
for apselllie doocumentation, Thug, there is & definite
sod disgernible pattern of dogumentation.

In Chapter I, I wade the comment; "The sources that
br. Hesehel refers to are his strongest aupport. Do what
pxtent can we say that these pources do ov do net suppord
him, and thus to what extent does he spesak Ffor the Jewlish
tradition snd for bimeslf.” ¥Yor the most part, the
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rabbinje sourses do support him. Thus 4% would appear thed
Hesohel Lg eglving we a traditional expusition of Jewish
raligious thought. This is only p&r%&y true. A8 nen-
tioned above, cerdaln needed sourges do not hold up undww
@l@ﬂ@ examination, PFor exanple, when Heschel smays that
mitavah 1o an important term of Jewish living and that 1%
hee primacy over avevrah, he is ﬁupp@r%@ﬁ by the @aura@sga

But when he says that God and man meel in %h@gfulf&lamﬁn%
of & mitsvab, the one sourgs oited falls him. When he
pays that a Jew s commanded to study ageda s well as
haia@haﬁ he is @m@%&@@gg But when && pays the Rabble telld
us that the way to km@w@%@ﬁ is through the ageda, he is
distorting the midrash. Moreover, a respeotable portion
of Heschel's thought is not dogunented , Thovelore, I

fod in Be gf Man ie simply o ﬁw&&&«
tional @xp@%&ﬁi@m ﬁf J@wi&h thought, Nor can I say that

it 48 o purely personal expression. Abprahanm Hesohel ig
klog both for the Jewlsh kradiiion himeelf.
Where ia the divi%i&g line bhetween thet which e
braditional and that whieh is personal? This is very hard

o a@ﬁ%%mim@g Howaver, 1% would appear that at thet peint
vhere my&%imiam@&m@@w& Hepehol's thought, the rabbianie
souress departs (This would indleate that Mystlolsm 4id
net enter normative Jowlsh thought until after the glose
of the Talmud and Midrash.} How nmuch of Hesohel's %hﬁﬁ%hﬁ
18 traditional and how muoch is persomal? Is it levgely
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traditional with & vensey of my@ﬁi@i@m? Qr is 1% largely

g personal expresslion with an undercosting of Jewish thinl-
ing? The answer is, "Nelther the one nor the other." Theve
L& o balence between the two. The poots of Hesohel's

thought 1ie fivmly iunbedded in the bedrpok of the tradiibional
Jewieh spurces- Blble, Talwud and Mideash., Upon this founde~-
tiom, he builds, develops and elaborstes his own thoughb,

Aw a Jew, T oan pejoloe that he has chosen 1o use the tra-
dition as the bese and basie for hias thought. And es &
liberal Jew, I san rejoloe that he has chosen te speak

from his own 8ol , |

“, Thus, Hesohel Jjolos o long and distlnguished et %ﬁ'»
rabbis end scholars whe, while standing fiwmly on the

solid base of the anslend twadition, have 2dded thelr own
ereative sonkributions o Jewish religlous thought., Rabbi
Hesohel bas written a new agada. May 1t take its rightful
‘plegse, for ﬁ@@t@r pr for woree, snong all the others of our

duy and of days gone by
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Bea, for exemple, Chepter IIL, pape 38.
See above, Uhapter IV, page 68,

gee atove, Ohapter ITI, pege A3ff.

Bee above, Chepter IV, poge 0R.

Bean

4'13

abavre, Chapler IV, page Bl.

On ocpasion, Hesghel will elte the Zobsr or ancothep
medieval amuwﬁ@ a8 support for o myetical comment.
For sxzample, Heschel states (p, 312)

The presence of fod L8 & majestle @?pﬂbtﬁﬁ&ﬁﬂg
t@ e sensed and retalned sand, when lost, %o be
regained and resumed,. Time is the presencse of
God in the w@wlﬁa Every monent i Hiw aubtia
mrzﬁvmlg mné m&n 8 ﬁm&% im Lo a8 1ty Hi

T .
1 im vki@h Wwe wwv ﬁw bﬁ ﬁn %ﬂﬁ yﬁ%&&m@@a
¢ Lo m gnter our ﬁai%y deeds, in whieh we
@ﬁim auw thoughts in the mint of eternity. The
presenee 1o not one realm and the ssoved deed
anothers the sasred deod is the divine ln
disguios,.

The source cited 18 the Zohey.

In another instanes, Heschel Alscusnes "the aamwuaiqm
of good and evil® {p. 30r¥.). In speaking ﬁh@@ﬂg@
the d@@mmwm%a%&nmg he quotes the Zohar as followssy

"When God name Lo ereate the world and revesld
what was hidden in the depthe and disgloss the
light out of derkness, they were all waubpbd

in one another, and therefors light emerged Erom
darkoess, apd from the lupenstrabls came Pordh
the profound. Bo, 00, fron good Lesues wvil
and Trow merey ilssuse Judgment, and all are
imgﬂmﬁwimﬁﬁ@ the gmaa imﬁulﬁw and the ovil imm
POLED . 40w

In another cape, when ﬁiﬂ@%&&iﬂg mi@avmm and the re-
ward for it Hesehel pays (p. 356

The reward of s witsvah le @%@@ﬁi%ﬁa But do
net be like those who axpest eternity to follew
the deed: in the 1ife to come. Ebternlty iz
in the deed, in the dolng.
The mource sited is Meor Aluayim, Rabbl Hahuwm of
Taehernobhile
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