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INTRODUCTION .

The subject of this thesis has seldom been treated

Biblical scholars, though its importance would justifyby

In every discursus on Prophecy,a complete presentation.

gree of world-view reached by certain seers.

miss to state that modern criticism finds a standpoint in

towards Universalism. The Christian scheme of salvation

f-ra-g-men-t a-ry a-n-d

preparatory stage to the absolute universalism of the Christ-

dispensation, and thus discolors the facts of Old Testament

history.

te-ea-trfirg the religious history of Israel, as a progress

the universalistic progress of certain epochs, or the de-

It is riot a-

construes the pre-Christian period as a

T/l'HW-frlJJ'Au 1''
The Christian plan of Meehani-ea-1—grace,is com-

frequent references may be found to the uniTersalism and
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pletely biased, and even modern Biblical sholars have not

matism, and succeeded in shaking off the bogey of Christian

universalism, vie-wing -the--Proph-et-s -w i-Hr b-li nking eyes- an-d-

facts a-n-d—issu-oo as they are-. ■ Simon-

pure universalism is branded as"particularism" and invidious

comparisons are made to the proverbial narrowness of Pha-

Peeble or limited expressions of universalisticrasaism.

hopes and ideas are criticised as narrow, without consid

eration of the historical data that entered- into the par-

Still living, as a ghost of Christianticular passage.

kbias, is the w©-lesa-ie and sdmmary view of the Old Testament,

as a prelude to the New Testament, an intimation of the

Christianity that knew no times and climes. These linger-

raXus-i-a-g-4-u state

v
freed themseles from the strait-Jacket of Christian dog-
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ing notions - and the most brilliant writers are still un

der the spedl of /Christianity - have perverted their

met hod oft reat ment.

hide-bound plan- of evolution, at the apex of which stands

No matter if innumerablethe momentous message of Jesus.

flaws abound in the theory, the evidence, favorable and

z.

Scriptures or to gloss over its real and lofty expressions;

and the tenacious idea that the religion of Israel khat

be forced into a universalistic mould, still dominate the

thoughts of modern critics

Besides the dogmatic and the modern critical

view of universalism, there is etill 4n vogue, the view of

the so-called liberal sects. In the ethical appeal of the

All facts are made to fit into a

is
unfavorable, Adeftly handled to lead to the unavoidable con- 

r (ouvot •
elusion. . The effort to squeeze Universalism out of
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prophets and their spirit of humanity, liberal religion

finds an inspiration, and motive force. In the anxiety,

to make the prophets the warrant and source of their re

ligious opinions, these creeds- and Reform Judaism is not

excepted- have placed upon the doctrine of the prophets

entirely obstruction. The prophetican

literature is submitted to a Protean interpretation and made

to yield, mere philosophy, theology and currents of uni-

The national background which looms up largeversalism.

behind Prophecy is either neglected or hardly taken notice

of. The historical element,-the living flesh and blood

given by modern Liberal religions.

much in the peculiar exegesis1as in the danger of palming

off vague and unscholarly opinions as scientific data and

side1 of Prophecy- never! figures in the interpretation)

The karm is not so
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The right of individual interpretation ofconclusions.

the Biole is universally admitted(but indiscriminate li

cense tends to shallow and inchoate conceptions of Bib-

Thegjlib ideas t-h-at are yinlical thought and history.

tie- a-ir work greatest mischief and scatter the seeds of

These floating ideas are insidious-slovenly scholarship.

ly caught up and our view of the Prophets correspondingly

The prophets were "men of affairs" in that theyvitiated.

wrote and spoke on matters of a.it.LQn.4.1. import, interest

and policy. Divorced from their national setting, they

lose all point and meaning. The conception of the Pro-

tion of Independence solely a specimen of literature.

The prophets did not prophesy to furnish texts to preachers

ligious thought is sa absurd as to consider the Declara-

phets as merely passive contributors to theology and re-
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They were part and parcelor lacunae to Biblical critics.

of the national life and institutions and only secondari

ly religious thinkers and theologians. 'They were concerned

with the needs and problems of their people, Israel and

Judah, and arose mainly at critical junctures of nation

al peril, polit4cal--or moral.

The fallacy of the dogmatic, the critical and the

liberal renderings may be seen to bb lie in the undue

weight given to Universalism, per se, and the neglect of

Much of the so-called u-the national and living factor.

niversalism is only incidental to the larger problems of

the NATION and much will be found to have a NATIONALISTIC

tinge and tendency. A few detached universalistic senti

ments and aspirations do not warrant the title of "uni

versalistic teachers of religion" and similar convention-
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al designat ions, current in the parlance of modern crit-

Only when we reach Second Isaiah(chs .40-rJ?!?) doicism.

find anything like a system of univeraatlistic hope andwe

thought but the pervasive universalism is but the fil

tration of the supreme thought and concern of the prophet,

ii
The dictum of Kuenen ( Hat.importance in world affairs.

Rel.iUniv.Rel.p.116) "Even Second Isaiah in many respects

the opposite of Esekiel, stands with both feet on the

ground of NAT I0NALIT Y. With reference to Is.KLV,5, de

claring that strangers should rebuild Jerusalem, the fol

lowing is also significant.! op.cit .p. 117 )

injustice id we conceal the £uu.i4a&Q.ta.L thought of their

preaching

one ." In this respect, Iliacos intra muros peccatur extra.

'"We do them

the rehabiltation of Israel in Palestine and its central

i.e. the conception of Israel and Jahweh afls
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Rationalists have branded as "particularism" and supra-.

naturalists have done their best to explain away what is

nothing less than ika iarx aaaanaa al tia-laraaLLtiah.

Baligian., to which even the greatest prophets could not

be untrue without sacrificing that religion itself".

We begin with the eighth century prophets and

made an individual study of Amos, Hosea, Micah, and Isaiah.

The specific nationalistic and universalistic elements,

The prophets of theideas and aspirations were detailed.

eighth century furnished our starting point"because they

The eighth conform the beginning of canonical prophecy.

tury Prophets not only gave the initiative to higher pro

phecy but contributed tne main and primary doctrielsTs of t e

Religion of Israel, which later Prophets took as the Magna

Charta of the faith and expanded along new lines. Alon g-
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side of the detailed study of each propheticibook, we en

deavored to gain a larger view of the epoch to which it

belonged in its historical, religious and political bear

ings.

Lack of time prevented us from considering the re

maining prophets as we originally intended doing, but no

tralgjtment would be adequate without a consideration of

Second Isaiah, the Universalist,par excellence,of the Old

Testament. Rather than omit his important teachings, we

did not deal with Jeremiah and Eaekiel, important as they

The latter may be weil con-in the study of Judaism.are

sidered in contrast with Isaiah of Babylon, as the NATION

ALIST, par excellence.—* _____ We prefrred to inquire into tne

teachings of one who is regarded as thejftypical Universal

ist of Prophecy, since the resits would be more signifi-
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cant and illustrative of the doctrines of UNIVERSALISM.

In making this summary selection, we asx the indulgence

and consideration of the Faculty.

In keeping wtih the latest Biblical criticism,

(cf.Marti,on Isaiah,Introd.p.XXII,andpp.361-36 2), we/dis-

tinguish between Deutero-Isalah and Trito-Isaiah. A study

of the text and "Gedankenkreis"of chaps.55-66 will reveal

a glaring disparity of style and conception. Kuenen,in

1882, already, detected a ddfference of attitude toward

the heathen in the two divisions, although he4 treatedr

chaps.55-66 as belonging to Second Isaiahlcf. Nat. Rel.etc.

p.138) Chaps.40-55 assign an exalted position to the aliens

We

summarise Marti’s arguments for the cleavage of the two

groups of prophecies. The "Consolation Writings" end with

h
Hile the remaining chapters give them a servile role.
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ch.55.

Salvation!Heil) in awaited asentirely different nature.

in chs.40-55, but not in the form of vengeance on Baby

lon, but on the impious and heretics among the Jews. The

Return is not the prelude to the Heil; Te)h Jews are already

in the Holy Land; the Temple is rebuilt; and Jerusalem is

no longer in ruins. Moral, civil and religious duties are

grossly neglected and the old indigenous Jewish and Sam

aritan population threaten to bu^d a separate Temple.

From such internal evidence •Marti places this set of

prophecies in the middle of the fifth centuryj, just prior

to the arrival of Nehemiah in Jerusalem. The picture

painted by the author of chaps.55-66 tallies with the state

of affairs, depicted in the books of Emra and Nehemiah.

h
The assumption of the different aut,orship of chaps.40-55

The last chapters of the book of Isaiah are of an
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and chaps.55-66 facilitates the explanation of the different

pha ses of Universalism and Nationalism presented by both.

Before proceeding further, it might be well to

set forth our understanding of the main tnemes of this

UNIVERSALISM and NATIONALISM have been looselyThesis.

Rarely have the terjis been strict-and carelessly employed.

Probably,ly defined and pinned down to sure analysis.

there woild be as many definitions of the terms as there

The technical use ef Universalism in Christ-are definers.

ian theology is clear enought-the theological doctrine

that all mankind will finally attain salvation and that

God wishes the redemption of all mankind. ( cf. Me Clintocx

and Strong). But this hardly suffices for the broader

scope of the term. We have failed to find adequate def

initions, though the general drift of the terms seems to
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the formula that Kuenen gives for testing’the universalism

of a religion (cf. Hibh.Lect.p.6) "Born out of the/ nation,

but rising above it". (Elsewhere, he mates clear that the

degree and kind of universalism will be in direct propor

tion to the degree and kind of nationalism out of which it

But though the formula may help us to detect|thea rose.)

covers the scope of the term or furnishes sufficient dif

ferentiating marks. The fact is - and Kuenen admits it-

that the religion of Israel, though always identified with

the people of Israel, gave birth to universalistic truths

and conceptions, just as France worked out and gave the

principle of political freedom, and America the Federal

ism have not been agreedjupon nor stated^ We may consider

be agreed upon. ^W&real criteria of religious universal-

1 ear-marks of a universalistic truth or idea, it hardly
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principle of government, to the world.

We have accepted Kuenen's formula as a guiding

principle^ but attempted to broaden and deepen its scope.

much as to show under what phases or general ideas, the

data of Universalism may be grouped. Universalism does

not consist alone in Direct outbursts of universalistic

sentiments such as IS. 11,2-5 and Mic.IV,l,ff. typify,

where the nations are pictured as worshipping and frater

nising under tne arbitration of ^ion.-but also in doc

trines and standpoints, implying universalistic* outlook.

In other words, Universalism eay- be dof i-najj-, may be ex

plicit or_impllclt. Every ?^aional and valid addition

to the common stock of religious truth is a universalis-

When the God idea was transferredtic contribution.

We did not essay to give a definition of Universalism sso



-20-

into the broad conception of the prophets, the process was

Jahweh , as the patron deity of his peo-universalistic.

pie could not ne regarded as universalistic in proportions

but Jahweh, as the God of Right^eousness, the Supreme

Riler and Providence of the World, lost the national trap

pings and became,while still in unique relation to Israel,

the God of mankind. As Kuenen points out, once the ethi

cal phase entered into the conception of Jahweh, Jahweh

"The belief tnatbecame the one, unique and only God.

Jahweh was the only God sprang tits out of the ETHICAL

conception of his being'-'tcf. op. cit.p.119) Whatever amp

lified, deepened or extended the cardinal conception of

Jahweh, must be essentially universalistic as far as its

theological verity and validity are concerned. We have

therefore entered under the aspect of theological doctrine
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the data, elicited from each prophet. The "Idea of Holi —

worked out by Isaiah(VI,3) is a part of the the

ological Weltanschauung. "The Knowledge of God" of Hosea

Righteousness of God" ( cf. G . A .Smith ,p.93)( cf.Amos,

1,3 -II) transcend the limits of national theism , and

blend with the common theological ideas. Oorrespondin g

to this mechanical division, we oirall attemptt-ito sketch

the process of universalization that went on iB the reli

gious thought of Israel, the passage of Jahwism out of the

typical level of Semitic paganism and the realignment of

the Gelations of Israel and Jahweh on a higher and purer

plana,

Universalism has another important aspect, the

conception of and attitude towards the outside worldf'Welt-

ness" as

cf.II,16.22:1V,6rVIII,2»etc.) and the "Absolute
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politik) and the influence of the outside world on the

thought and outlook of the prophets. The effect of the

Assyrian Empire on their Weltanschauung can hardly be es-

The mental horizon of the Hebrews was suddenlyt imated.

enlarged, accompanied by a breaking up of the old tradi-

When Isaiah and the other eighth century prophetstions.

conceive Assyria as thejwilling tool of Jahweh, we have al

ready a universalistic view of history (cf.Ig.XIV,24-27).

or when Amos castigates the five small Semitic states,

bordering on the Mediterranean, in the same breath with

Judah

same impartial standard of divine righteousness, or when

Second Isaiah openly declares Cyrus the MEssiah and chosen

of God, we have a new view of the world that passes be

yond the national sphere of historical workings ( cf.

I-P
and Israel (Amos, 1-64-4 .) and condemns them by the
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Is.XLI,l-20t XLIV,21j XLV,1). We have called this second

aspect or general division" attitude of the prophets to

wards world politics" and found it rtj’ch and suggestive.

Finally, there is a universalism pure and simple, exempli

fied best by Second Isaiah but illustrated by all the

prophets,- Zion as tne center of tne world religion.(Is . II,

Is.XLII,6)« the accession of proselytes to Israel jjibid.

XLIV,4,5)» the reverence of Jahweh by princes and kings

( XLIX,7)i direct declarations of Israel’s mission to

cognition of Jahweh’s power and majesty, eschatelogical

pictures, world transformations,- such passages mate up

specific and explicit universalism. Ve^have not/given

the Gentilest God’s sovereignity over nature and man« the

conversion of the ^eathens to the true religioni the re-

2-4? Mic. IV, 1, f f.) s Is rae 1, the light of the nations (0!'^
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auch attention to the eschatology of the prophets under

consideration.

As ire have intimated, our subject has been seldom

treated and there is but one book bearing indirectly thereon.

In the Hinbert Lectures of 1882, Kuetten treated the sub

ject

The evident objett of this learnedrather sketchy manner.

scholar was to show the universalietic factorbin Judaism

and thewlprogress towards Christianity, through the develop

ment is fairly and impartially traced. Our theme being

The sxetch and analysis of Pro -been greatly influenced.

phecy and the clear demonstration of its NATIONAL character

and FUNCTION have been helpful in placing the universal-

limited to the prophets, we, perforce, confined aurseW7

of National Religions and Universal Religions in a

■ to the first three lectures of the|book, by which we have
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ism of the prophets in its proper setting.

Baum of Frankfort a.d.Main entitled"Der Universalismus

wissentschaftliche Abhandlung,1895-1899.) The author aims

to s ho wit he essentially universalistic character and pur

port of the Mosaic legislation,"Hicht ein blosses Relig-

ionsbuch Israels, sondern die Eriiehungs und Heilslehre

der ganae Menschheit Like most one-idead men, Dr. Baum

seeks for universalism in every nook and cranny of the Pen-

titi'le failing to yield a rich

While not dealing with the Prophetsfind, e-f unf-voMal-itw.

the pamphlet might have furnished some insignt into Uni

versalism in general, but hte sprawling, preacherish

und allgemeinculturhistorischen Bedeutung"(Eine piulaer

We also became acquainted with ajbrochure by Rabbinerl.

der Mosaischen Heilslehre in seiner'ethischen, socialen

tat'uech, not one jot or
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Universalism of the energetic author was hardly illuminitinb.

Before submitting our results to the judgment of

which the present thesis has given added zest, of contini-

ing our study of Universalism and Nationalism. An index

pirations, culled from the Biole, the Literature of the Se

cond commonwealth and the Rabbinical sources would be in-

versal and national factors in Judaism. It is clear that

the same centrifugal and centripetal forces of universalism

currents and cross currents of national exclusiveness and

B 
cqmopolitan liberalness, the counter-play of the influences

and nationalism that worked in Biblical times have always 

(TH
antagonized throughout the entire^ history of Israel, the

cvthe honorable Faculty, we4 wish te express • &*r, desire,to

valuablet much more a calm and (Craeful analysis of the uni-

or compendium of striking universalistic thoughts and as-
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that have always reacted upon Judaism and tended to de

nationalise it and the exclusive and national ideas, cus-

Should our preyent humble efforts prove accep-sciousness.

table , we intend to continue the study of the subject.

We cannot close these introductory remarks with

out indicating the new significance that the subject of

Universalism and Natienalism has assumed in the light of

All movements, reformationsthe present Sionistic movement.

and revolutions in Judaism nave sought tho find tneir war-

The Biblerant and basis in the traditional literature.

became the standard of appeal and the justification of the

Babhinism and Kara-Reform movement of the last century.

themselees u|son the andism based inter

preted the substratum along lines, peculiar to each atti-

toms and forces that lent intensity to the national con-



-28-

tude of Jewish thought.

Universalism- as the two larger phases of present-day

Judaism are designated- come to polemics, appeals will

( and already have been made) to the Bible and later lit-

It is important then that the universalism anderature.

the nationalism of the older souc\res should be carefully

studied and presented- without bias towards either pole of

The Talmud and the Midrash, as well as. Jewish ideatlism.

the Bible, teem with expressions, breathing the purest

unirersalism, alongside of apparently narrow and nation

alistic utterances.

tendency can be neglected by the impartial student of the

history of the thought and attitude of Judaism. To fit

the be-all and end-all of Jewish idealism therein would be

fa.
Certain it is that neither or ratner

A

It is iHely that as Zionism and 
A

0/
Judaism to th-« Procrustean bed of Universalism and to find
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as unscholarly as to vie* it from an entirely nationalis-

In this conniption, we beg to introducetic standpoint.

writer in tne Jewish- Quarterly

Review ( I,p.356) "OveraCgain in the wonderful history of

the Jews does religion without nationality prove itself

as inpossible as nationality without religion to serve

for a sustaining force in Judaism----"•

In order to ascertain whether Prof. Kuenen hadNOTE

changed or add|^d to his views on Universalism and Nation

alism, we corresponded with his heirs in Leyden and were

informed that he had not materially modified his views

and had not written anything on this tneme since 1882.

the pregnant words of a



CHAPTER I.

THE UNIVERSALISM AND NATIONALISM OF THE PROPHETS.



CHAPT3R I.

THS UNIVERSALISM AND NATIONALISM OF THE PROPHETS.

The doctrinal side of Prophecy must be studied in

relation to its historical phase. The prophets are one

thing as the exponents of religious thought and quite an

other as patriots, concerned with the national welfare.

Prophecy had its objective as well as its subjective.

Much more, must the universalistic and nationalis-s ide.

tic features of the prophets be determined by t^eir re

lation t\o tne religion and people of Israel, and tne1\i at -

titude towards the national problem as it emerged in the

time ot each seer. Nor can we present the universalis-

tic and nationalistic ideas of the Prophets as they are

baldly stated in Biblical passages, without reckoning
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with the general forces that molded their thought on these

The 8pecific,| nationalism of each prospecific themes.

phet is the main datum in determining the degree and kind

The religious thought of the prophetsof his universalism.

can hardly be understood without somejsurvoy of the growth

of the religion of Israel in pre-prophetic times, the tre

mendous historical forces, such as the Assyrian Empire/represet*.

ented , its cosmopolitaniming influences on Jahwism, t he

inner changes in Israel and Judah, such as occurred in the

An acciy/nt of the nationalreigns of Jeroboam and Ummiah.

origin and function of prophecy , of the growth of Jahwism

under prophetic iniluen,cee, of the outer and inner influ

ences and the inner condition of the kingdoms themselves

must precede any inquiry inot the doctrine of the prophets,

in general, and their Universalism and Nationalism , in
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particular.

The growth of Jahwism was universalistic, in that

it led to the fundamental truths of monotheism, but such

universalism was rather than explicit. Without

ceasing to be a aitiQuil religion, Jahwism became uni-

Its truths were valid and rational,versal in intent.

remained applied to the peculiar relation of Israel tobut

In Universalism proper, we cannot by way of pre-Jahweh.

Whenface, hope to find a steady and continuous growth.

Jahwism earned a universal badge", as a consistent theory

of religion, the real goal of prophetic universalism was

reachedjfor Universalism., proper, as a cosmopolitan con

ception of the nature and Mission of Jahwismjdoes not fol-

A prophet of universalof evolution.

seer of nationalistic leanings.

a 
low a bqten path

tinge may be followed by a



-34-

Isolated patches of Universalism nay appear in the didst (

of national plans and ideals. Some prophets are so absorbed

in national interests that they never commit- theaselves on

the matter of universalism. Others give occasional

pressions of a universal^ character, whide the main theme

Ezekiel-the constructive .of their teachings is national.

genius of nationalism- has in his saxk wake, Second Isaiah

the soaring idealist of universalism, and a few decades

udaism has assumed an exclusiveness, hardly in Keep

ing with the cosmopolitanism of the "Great Prophet of the

Exile". A systematic sketch of the progress od universal-

istic doctrine or the nationalistic idea was therefore

precluded, and we have merely pointed out the larger ten

dencies of certain prophets, and specific instances, il

lustrative of various phases of Universalism.

later
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At ths outset, the general contention must be

Obscure as the beginnings of- the propheticand function.

calling, whether it arose under the influence of Sanuel;

( under whom Renan and KueneOn claim that the ecstatic

kind of prophecy assumed a fixed form, and became merged into

Ja school, cf. Hisoire d’Israel,II and Xuenen, Rel. of Is.,

I ,pp.191-194) or later, the fact remains that the prophetic

orders of the ninth century were a familiar part of the re

ligion of Israel, as indigenous and requisite as the priest

ly caste with whom they had many features and functions in

common ( cf. Kuehen,Nat. Rel. etc.,p.104). Rude and crass

as prophecy may have been in its beginnings, and primi

tive as the modus operand!! cf. I Sam.XVI,5tll-12r), the

function of the prophet, as tae spokesman and interpreter

made that Prophecy >s NATIONAL in its origin, character
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of the will of Jahweh, because the distinguishing nark

Nor were tne prophets passive recipientsof his office.

of divine revelation, mere fortune tellers, vaticinating

the political transpirings of the distant future. They

were primarily concerned with the nation, its affairs, its

For, in ancient Israel, religion and patriotproblems .

ism, or the nation and Jahweh were indissolubly united.

national and individual wrongs, the prophets before the

eighth century acted in a capacity that was sanctioned

by precedent and held tofbe an integral part of the nation

al religion.

prophets to speak in the name of Jahweh, the national

The royal person

ages, assailed by the prophets, were deaf to the demands

God, was never questioned nor^denied.

Bttt "ihe warrant of the outspoken and honest

Either as royal councillors or fearless denouncers of
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of Jahweh but never persecuted the prophets in the name of

The false propnets of Baal curried royal favorJanweh.

but never-represented the national deity. . Both the early

and the late prophets had their place and their function

in then scheme of nation and reli gion and wjre character

ised by their intense nationalism. The nationalism of the

prophets furnished the background against which their per

sonalities and teachings loomed up the more conspicuous.

While on this head , we wish to quote the pregnant words

of a rechi§)t writer in the Jewish Quarterly Beview (X,p.25)

"Because the prophets were vesicles of revelation, thinkers

have concluded that it therefore bore import for them.

only, forgetting they had something to prophasy. They

ticular Jew".

had the nitiao. constantly in view, not this or that par-
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• The functions of the^rophet were notXsa definite

The province of the prophet was

broader; his activity, less hampered by the' conventions

Whethes as seer, soothsayer, religious en -of h4-s caste.

thusiast, representative of Jahwen in the national organ

isation , or independent and spontaneous spokesmen of the

will of Jahweh, the prophet always had this distinguish

ing mark;that his calling ‘J'as occasional. The prophet

Saul sought the counsel of Samuel, as a clajr-portance.

Later, he joined the prophetic band in a momentvoyant.

of religious frensyt and enthusiasm. As the clairvoyant

and ecstatic stages of prophecy passed away, the function

of the prophet became less nebulous and tentative. He e-

merged as the spokesman and interpreter of the will of

as those of the priest.

was consulted in earlier times on matters of imnedate im-
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the NATIONAL god, usually by introspection, trance and

ikes open revelation, seldom by the artificial means and

implements of the soothsayer’s craft. The .redection of

3. 1
tne mechanicalj and artifical, crude forms of soothsaying

made possible the career of prophecy along moral and

tatives of Jahweh, who conveyed the will of Jahweh at ir

regular times, and in natters of critical.import. In a

sense, they were preachers, who arose spontaneously to

and stated the particular message of Jahweh for the par

ticular generation and situation, "envoys extraordinary

of Jahweh"! cf. Nat. Rel.etc. p.104). Prophecy was, how

ever, xm no new and novel phenomenon in the national

life. At times, it appears to have made a complete breach

the
give .religious version of political and moral crises,

spiritual lilies, but the prophets remained the represen-
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with the nation, but the warrant of such opposition was

A signifcant passage in Jeremiah points toindisputa bid.

lifros

"For Torah^'Xlfl IXTi 
■ -r • -r t :

shall never cease froa the priest nor counsel from the

wise nor

from the prophet

The national origin and function of prophecy is

Were the prophets concerned with Israelquite apparent .

from the standpoint of Absolute Jahwism, alone, or were

they practically identified witn tne nation's concerns?

"The prophets were enthusiasts for Israel. It was their

body and sa universe."! cf.W.B.S. Proph. of J.,p.67) .

The prophets were political advisers,t'.iui

the indigeousness and necessity of prophecy along t-he-

e-f—tire other features of the national organisation.

31b Tl'liTi ‘R

the word J of Jahweh,^ prophetic revelation)

cpn Y)

i be -
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Isaiah lived and worked in the stirring years of national

peril that intervened between the Syro-Ephraimitic war

(735) and the disaster of Sennacherib (701). .The burden

of his prophecies was political.

ria and in opposing an/ entente with Egypt. The politi

cal counsel was always confirmed by the sanction of Jahweh(

speaking through the prophet, but the whole prophecy of

Isaiah of Jerusalem had in view the safety and security of

From theIsrael, as a nation and not its destruction.

political perplexities and crises, he drew the prophetic

teaching, his conclusions on religion and morality and

rose to the heights of Messianic vision. The prophecies

of Isaiah must be considered in keeping with the politi

cal events of the last half of the eighth century and his

t
statesman in urging an attitude of neutrality towards Asny-

He gave the advice of a
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personal relations to the affairs of Judah. The fact that

Isaiah could exercise such a dominant influence on the

ruling powers proves the deep-rooted function and prac

tical activity of the prophets.

The prophetic activity of Amos, Hosea and Micah,

lens of Israel and Judah. Certain political Junctures

and inner social crises aroused them to prophetic utter-

anceiaifd to frame a message that would correspond with

The menacing approach of Assyriathe threatening danger.

was synochronous with the social and moral decay of the

From these bald facts, the prophet drew the les-state.

more con-
I

the PRACTICAL, the DBNUHQATORY and HORTATORY,

as well as that of Second Isaiah was not directly identi- 

fied with the Court, but had to do with the needs and prob-

son of the hour, the IDEAL naturally predominant over
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But

the center of the storm was always Israel who had sinned

ana would be punished, who had forgotten Ja-nweh but would

Thebe taught the lesson of fealty in pain and turmoil.

statement of Jahweh's will and purpose

and the prophets declared the message of Jahweh for the par-

In the four last mentioned prophets,

wet find no line of political action laid down but rather

ideal plans for the national conduct. They aimed not so

much to give the diplomatic version of the evils of tne nation

as to go to the very roots of national sins and wrongs

and to lay bare the real sources of national suffering

in the misconception of the relation of Israel to Jahweh

ity.

e
spicuous than the STATESMANLIKE and the DIPLOMATIC.

But it is an utter mistake to conceive the prophets

crisi^ demanded a

ticular ocAaj»«ion.

cardinal
and the^ieglect o_jS the wswimsaixvirtues of national moral-
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history, depicting pictures of ideal conditions and drawn?

logical conclusions of religious truth from the data col

lated or to carry the SUBJECTIVE view of prophecy to the

extent of affirming that the prophets welcomed the des

truction of the nation, as a triumph of abstract ,academic

principles of religion.

Much as the pre-exilic prophets denounced and

preached annihilation, they never failed to isa add the

positive or constructive phase to their deliverance.

Messianic hopes, descriptions of future glory, apocalyps

es and eschatological visions are phases of the positive

side of prophecy. None of the pre-exilic prophets gives

such a systematic plan of national reconstruction as does

A/Ezekiel or lays such stress upon Israel’s rehabiltation

as passive onlookers and commentators of the national
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in Palestine as Second Isaiah, to whom the Exile was a

The exilic/prop.hetsreality and not a prophetic threat.

threw all the weight of the prophetic appeal on the recon-

hour was the return of the exiles to the fatherland. The

pre-exilic prophets merely anticipated exile and tempor-

national ruin and therefore gave more color to the

Eaekiel faced an imminentconstructed national life.

problem and had to lay down a definite program of nation-

Second Isaiah gave the stimulus to tneal reconstruction.

But though the positive ele-risvived national enthusiasm.

ment was not emphasised by the pre-exilic prophets, it

was not wholly neglected. In all the pTbphets of the eighth

century- and none were more virulent in their denunciations-

i'

ary

struction of the nation because the great problem of the

descilrptkions of national calamity than to pictures of re-
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Israel in its own land under the old relatione o to Jah-

weh, Messianic descriptions and bursts of hope modify

the narsh notes of judgment and the conviction of a saving

remnant becomes a dogma ikisax with Isaiah of Jerusalem.

The thought of Israel’s downfall is too bitter to be ac

cepted without limitation and is made to contrast iith the

ideal state of re juventated national virtue and strength.

The destructive process would accomplish its punitive

Jahweh’s grace.(cf. Hos.XIV,5.6, Isaiah

XI,6-8t Mic.VII,7,20i IsaiL^,17) This fact is explained

by the fundamental conception o$ Jahwlsmr- "Jahweh, Is*,

rael’s God and Israel Jahweh’s people". The two terns

the subject and the object of the relation * were deepened

Amos IX, ll.ff.t

we find frequent passages declaring the RESTORATION of

purpose, but it would be succeeded by the working of



but the formula held true for the prophetic as well as the

Were it not so, Secend Isaiah would in-

(cf. Isai.XLII.6) and not touch upon the positive message

of Israe1'sreturn (cf. Isai.XLjfi 1,ff • XLV,4setc. ). The

home“land. Isaiah of Jerusalem could assign the central

place to Zion in the world-religion only if Jahweh and

Israel sustained a close relation. The prophets removed

Jahweh from the category of a Semitic chief deity and gave

him moral independence.(cf.An.III,2)."To the prophets,

Jahwhe is as much as ever the God of Israel, but his love to

Israel is a thousand times deeper and purer.(HIb. Leet.

exalting of Cyrus bases itself upon the supreme confidence

popular religion.

A
dulge in declarationW of Israel as the missionary people,

A

that he will bring about the restoation of Israel in the
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natipn, ho* can their opposition to the cult and the peo

ple be explained? The answer to this involves the univer-

The growth of Jahwism in^toaalism which they represent.

monotheism- a universalistic process-^placed prophetisn

Where we find the uni,.

versal features of Jahwism,we find also the universal

phases of prophecy.

Jahweh also supplied a principle of nati onal unity

His worship had welded tte tribes into a nation and kept

"The land, thethem intact against the surrounding peoples.

people, the God were mixed together"(Jfcl.fl.181).
s

The aquation between Jahweh and Israel was often obscured

tween them,there was a kinship and a covenant. This was

in s.jjarp with the popular cult.

p.121). If'the prophets wire primarily concerned with the

but ^Je deep-seated truth was never lost sight of (that; be.
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the'link that bound prophecy to the past. The growth of

Jahwism was facilitated by the successive steps of reli

gibus progress. Between nature- worship and monotheism

there lay a wide field which must be traversed by a growing

The road to monotheism lay across the stage ofcult.

God with one particular name, the God of their own Jar,

ticular nation had driven all other Gods out of the field.

(Hib.Lect .p.9,ff). The step from monolatry to monotheism

Israel and other religions lay in the personal difference

between Jahwheh and the other Godscf.Prop, of I. p.48)

not metaphysical but directly practical. "It was felt in

1
thought|called monolatry.

could be taken only if there were something in Jahwsm it 

ielf, capable of growth. "The difference the religion of

<ihis meant that one particular

The primary difference between him andtte other gods was
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the attitude , Jehovah took towards Israel in his dealings

with the nation to which the words of the prophets sup.

The consisitent purpose of Jehovahplied the commentary.

rael was is a moral relation, that Jehovah is a gdd of

righteousness. "(ibid .p .70).

As a moral being .Jahweh could not be held down

to the limits of a national deity. The very fact involved

Thee prophets therefore laid chief stresshis independence.

upon the moral and spiritual phases of Jahwismibut did not

sacrifice its cardinal feature- the direct relation between

Jahweh and Israel.

and Israel frm one another ,but the ethical broadening of

loosen1^ the bond and dieepened the relation.the former

The moral independence of Jahweh gave the prophets

Not one pr^ophet wishes to sever Jahweh

as sovereign over Israel implies that the religion of Is.,
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their warrant for opposing the people. Ab the divine essence

is righteousness,the punishment of Israel is the direct

consequence of its relationship to Jahweh (Rib. Leet. ,

p.1241 "You only have I known of all theafamilies of the

Therefore will I punish you for all your trans,earth.

gresb ions "(Am• III, 2)( cf • also Am.II, 10:1 X,7 )

Far different was it with the usual Semitic

God. With the death of the nationality, he either perished

absorbing into thieir Pantheons the local .deities whose

peoples they crushed. The process of absorbing- local

cults was universalistic in that it abolished mult 1plicit

and fostered unity in religion( but this syncretism was never

intesively universalistic.

The Greek and Roman imperial!stb'made- use of this truth by

IV
Bmpe.or worship was the faith of

or was absorbed into the godhead of the conquering race.
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the Ronan empire for a century but lacked the essential

Semitic religions and the prophets of the eighth century

forced to the conclusion that preserved it withoutwere

destroying its national character.

The Jahweh of the popular cult could not satisfy

God

unless he exerted his moral independence and acommodated

uniqueness of Jahweh was proclaimed when the prophets

declared that he might oppose his own people. His uni

versality was declared when the Assyrians were summoned

by JU hwehagainst Israel. "The inner conviction of the

prophets sprang from opposition to themoral and religious

The Jahwleh cult was exposed to the same fate as the other . «

feature of a universal religion , the ethical implication.

himself to the mental outlook of the age.

the new demands. In a word, Jahweh could not rena^i

The epical
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condition of society but outward history determined the

form of ther^ prophecies(cf.Hib.Leet.,p.133). Synchro; ,

Hani

Butath and Arpad nad been absorbed by the great empire.

What the historian would interpret as an imperial move

ment the prophets concaved to be the work of Jahweh. Is

rael had sinned anil must be punished . Assyria was proof of

the prophetic claim. Mighty Assyria shaped itself as Jahweh’s

The intrusion of Assyria within thechoice instrument.

range of Jahweh’s activity meant the universality of his

Such universalism does not declare for the conversionrule.

the ^orld powers as we find in First and Second Isaiahof

universal conception of Jahweh’s

godhead . Without surrendering his peculiar position , he

could yet control the world affairs and direct them for the

but involves merely a

nous with the inner decay,was the appearance of Assyria.
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good or evil of Israel.

Assyria however played anothbr role in the unl

it cosnopolitanined the propheticversalization of J hw,eh.

Not till 854, when Shalnane^erll, defeated Ahabout look.

and Benhadad/ did Israel cone into collision with Assyria.

A world-'state and a world-religion were never known till

Assyria began its westward expansion, absorbing the petty

states, unifying then politically and religiously. It could

of Israelitish nation-

Old theories of religion were upsetality and religion.

and the national pride rudely snocged. Assyria was tne

synbol of the idea of Unity ae the Ronan enpire later

symbolized the political unity ow the world and prepared for

ethe universal spread of Christianity. Rone nade men

fan^liar wth the idea of a universal faith. Likewise, the

not but Jjhake the very foundations
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political unity represented by Assyria widened t^e entire

sphere of history and consequent ly of divine wording.

"Sovereign providence could be betjer imagined when As .

unity by overthrowing pe*tysyria reduced history to a

was no longer centered in Israel but embraced divers peo

ples and natbns. The essential nationalism of Semitic

What was the usual crisiifor all other cultsspread. was

turned by the prophets into a source of national strength

and confirmation for the religion of Israel. Instead of

succumbing, he vindicated himself and gained in moral and

spirit^u^ dimensions. Without ceasing to be the god of

0
deities meant,succumbing of Jahweh to Melcarth. The gods

of Assyria vaunted themsnlves over Jahweh and grew in

Gods and rulers")(cf.Book of!2 Prop.,p.147)< 'fthe world"

importance as the Assyrian Empire waxed stronger and
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Israel, Jahweh became the divine sovereign of

Only a conception of God that could answer to theworld.

demands of history could survive thi* shock of the AS- 
7new

Right -Syrian conquest•"The prophets had sue h a conception^

wider than the world, stronger than the strongesteousness

force"<B»of 12 Prop.,p.53).

ler and larger idea of the conversion of the heathen nations

universalism is occasional and tentative. The nations are

included in Jahweh's providence partly for their own bene-

fit but mainly for Israel’s advancement and for the Citrine

glory. The oracles on the foreign nations become frequent

in the eighth century prophets. "For the three transgressions

fl'
confined to Israel’s own spiritual glory, there gew up a ful-

W I'
toAtrue religion.( Hib.Leet.,p.125) The eighth century

the whole

p
From the object of Israel’s election, an object



I

-57-

of Damascus, yea for four etc. "(cf. An. 1,3-15)-.

salism may be summed up as follows. Is ,£n extension of

2s; -T ITOthe area of judgment beyond the limits of Israel.

(3). Wihtout losing his specific personality

and to take a qualif«i\iinterest in tnem. (4). Amos ascribes

(cf .Am.IX,7 ). Isaiah and Micah conceive the uni .(5).

versal worship of Jahwehtcf. Isai.4811,2,3,4t- Mie.IV,1-5)

(6) . The recognition by the nations of the divinity of

Jahweh , conceived as an outward fact and not as inward

blessing, (cf.Isai. XVII1,7). (8). Complete universalism

leading nations are allowed to share in^ Uissianic age.(cf.

the migration of nations to the world wide rule of Jahweh

is attained by Isaiah who conceives the nations as serving

Isai.XIX,18-25

Jahweh begins to assert hisSovereignty over tne nations

The general features of eighth century (/liver-
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Jahweh for their own benefit, (cl. .1 s ai. XI X, 18, a-25).

The universalism of the eighth prophets , explicit

and implicit, has been so well summarized by Qlaude Nont£z

(2). Theyff .). (1).

showed how the triumph of Jahw% might involve the ruin of

Transformed"the one only God of a single nationIsrael. (3).

into the only God of the entire world". (4(. Taught that the

particular .God of a single nation might become the one God

of all. (5). Began to emancipate Jahwism from tribalism.

fatal than the one they destroyed

independent creations".

firoe that t

remained the God of Israel and the nations regarded as

"To turn Jahweh in»tlfGod"( but- produced a partcularism more

for Jahweh'th(f one, God,

They combinedmorality with religion.

we adopt his epitomization here.(Hib.Leet.,p.146,
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CHAPTER II.

AMOS OP TEKOA.

Chaps.I,3-II,3, contain the oracles upon Damascus, Gaia,

In this survey, Amos includesTyre, Edom, Ammon and Moab.

the six Semitic states that lay in the way of Assyria’s

No abstract righteousness condemtns the foreignadvance.

Amos does not treat

rael but gives an objective indictment by tne standard of

judgment upon Israel. Damascus is judged because they

threaded Gilead with threshing instrumnnts of iron, Gama

because it carried away captive a whole people to Edom.

Tyre violated thet covenant of brothers, □ •nij m'hx ,

nations but the God Of Israel,Himself.

their offenses subjectively w they are inflicted on Is- 
A •

an impartial righteousness which must descend withequal
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"llot aleague but natural rights and feelings" (B.of 12

Edon , Ammon and Moab are likewiseProp., loc. cit.).

condemened fortfutrages againtt humanity. A universal view

rael and her neighbors have violated the noral law and fur-

The

working of Jahweh's will is transferred to the stage of

universal history.

Uni-world but enforces upon Israel special obligations.

versalistically, the fate of Israel is that of the world at

Nationalistically, The punishment of Israel is duela rge.

to till/ violation of her covenant, with Jahweh. I s ra e 1 is

held to greater account beefuse of her unique relation to

the God of universal righteousness. The fate of the nations

is not a detached universalistic truth but. neatn to ci^cy-

As a moral force, he domnates the whole

' t
nished the motive of Jahweh's judgment throj Assyria.

judgment. Bofjt Is-of morality is presupposed by such a
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firm the special responsibility of Israel.

Ch . II,9 —lit Rod , as supreme providence.k (of.B. of 12

Ch.Ill,2- Israel’s favor with Jahweh involves moral re-

This is the theme and the motto of the wholesponsi bilty.

Th^ rest is bu t commentary.(Wellhausen 7.book. Israel is

only one of many nations . Jahweh knew it but night have

A boon is conferred on Israel'known some other nation.

but He has no guarantee(cf. Nat.Rel. etc.,j.147). The ini ,

versal and national phases of Jahwism are here well balanced-

Israel is but

V
by a speca1 object. The real distinction between Israel

and the other nations lies in the peculiar position assigned

The passage should not

be given an entirely universalistic nor nationalistic

rendering.

Prop.,loc.cit.)(cf. also GenIV,13!)V,8y

j
her by the God of tte whole world .

a part of the world; but a part singledout
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is Amos’ designation of Jahwheh.

They describe the workingby Wellhausen as interpolated.

of Jahweh in cat ire!

Ch. IV,14-15:21-27: "But let Judgment flow down like water

perenn®\i/l spring". The sin of the

Amos protestspeople is the cultus and its false valuation.

sitaagainst the great stress laid by Semitic cults on

bdt he does not attack formalism as .uuch asritual worship.

Geo. A.Smith would have Amos repudiateits misconception.

wiBjJ/ V,8-9 and IX,5-6 are. regarded

versiality <bf Jahweh's scope is predicated.

and righteousenss as a

stars or Israelites but ^e worldiWellhausen).■ The uni 

Host does not nS.en the

Ch.MH , 13: -This verse

CH. II1,13:"The Lord, God of Hosts"

ritualism on the ground that, otherwise, "Prophecy could
(jv. UsfhA

not have stated of identifying morality with religion"
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p. 158). Wellhausen is of the same opinion. I.H.Smith

does not construe these passages as utter repudiations of

The national santuaries express-the necessityceremonialism.

for public worship." Jehovah made zimself manifest in na

tional affairs and duties and the public recognition of his

Thelands of the Exile aregodhead was necessary".(jf.96-97) .

referred to by Amos as unclean(Am.VII,17) 'and Hosea describes

IX,4s=III,4) . Ceremonialism was woven into the warp and

woof of ancient religion. Amos certainly realizes this

truth,Moral life should pecede religious service but the

ch.VI,14's Assyria is raised up by Jahweh as tnephets.

oppressor of Israel but not specified here.(cf.Isai.V,25)

IX,7 "Are ye not as the children of the Ethiopians to me?

/
the exiles as eating the unclean breiad of nournerstcf. Hos.

latter is not wholly rejected ^y Amos and the later pro-



0 children of Israel , saith the Lord. Have I not brought

forth Israel out of the land of Egypt and the Philistiens

from Caphtor and the Syrians from Kir? "Jahw^ -conducted'

Uni -the history of other peoples as well as of Israel.

versalism providence is a due concomitant of universal

"All movements of history are Jihovan’s work"morality.

Hfr created tne Assyrian empire and raised it up as( W.R.S.).

a threat over Israel and its neighbors. Jah we h is tne ruler

Theand guide of

field in which righteousetyss was proved and made manifest

was the life and fate of Israel.

dauseh cautions u& not to take him too much at his word.

and brings the following passaged into contrast, 11,9-lir-

III,2: VIII,2.

Apparently, Amos denies 
uJw. 

radici-1 as Uell- 
A

mankind, because exalted in righteousenss.

the pe^ogative of Israel but ev*|kn such a
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ch.IX,8-15: Modern critics have generain rejected this

Jud.merit has been constantly preached but herepassage.

If

If rejected, stilli greater emphasisnationalistic aspect.

Wellhausen asks "Abermay be laid upon his universalism.

After his threats he cannot let milkwo bleib t Amos"?

Sone later redactor

added the passage to mollify the harshness of absolute

Judgment"! KleineProp.). Geo.A.Smith obse-ves the following

Mtho he finds nothing in theagainst its authenticity.

language and historical references trhich preclude its

being Amos’s,^he restPgation is without a moral feature

ind consists in the supremacy of Israel over the Gentiles

and llature,

II 

and honey flow out of Jahweh’s anger.

6J^ 
Messianac hope s hers tstrn indulged in luxuriously.

A

the passage be authentic, the thought of Amos assumes a
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HOSEA.



H0S3A.

He is ach. 11,16-25: Repentance is the keynote of Hosea.

The res.orednationalist along moral and spiritual lines.

relation of tJhJiweh is seen in the fruitfulness of the land.

"Das Land ist der Spiegel der Gnade ind Ungnade Jahweh"

Israel Trill not be exiled to a strange land.( Wei liiausen ).

they will answer the earth".

hfrve the ethical phase of Israel’s re-

Jahweh will betroth Israel in righteousness.st orat ion.

Faithfulness and knowledge sum up the denands of Jahweh

T h h 01 p n ‘Jahweh on his part exhibitsupon the nation.

Israel should display (!) B IU fl , p *T i , J lYh I*

111,3-4: "Israe 1 shall dwell for many days without king,

print?^, sacrifice, pillar, ephod and teraphim". The exile

"Iwll answer saith the Lord, al will answer the heavens and t

T) >| T ■

II,21-22: Here we
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would mean the leas of all forms of national life. The

lack of national organization meant anarchy to an ancient

state.

Jahweh and Israel are united by aof God in the earth".

Jah.bond of moral obligation.1th ,kindness is this bond.

^uty. Both are comprised

VI,6"I'or I desire

and the knowledge of God more tuan

burnt offerings" . cf.IV,2 and An.V,21-25. The attitude of

the prophets towards the sacrifices was not wholly neg-

The formsof national life can not be utterly dds-at ive.

paraged by the same prophet who conceives the exile as the

"Ephraim mixes himself among the people.VII,8: Ephraim

Hose a was anxious ihat Israel

o
IV,2-6: There is no truth nor mercy nor knowledge

mercy and not sacrifice

organizaton^ cf .111,4.)absence of such means of social

in one covenant. V, 4:--cf . IV, 1-6 j

weh*s T3H ,kis Grace, Israel’s is

is a cake not turned."
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should not destroy his seclusion by trade or treaties

with the Gentiles because Israel aid not have the religious

unity, the basis of national strength and could not meet, the

Chap.XI

All his

4 k !
distinctiveness and character stated from the neory of tnese

4

two facts, tha^ Jahweh loved and called him. All ancient

peoples considered themselves sons of their national godb

The nationalism of Hosea is well illustrated by

He dealt with realities’ oof national 11/fe .this chapter.

retaining the fiormalisa of the popular religion but

Israel tfith breaking

XIX, 24- 
world ( for the opposite, cf p Isai 25) •

Israel alonVdefined the filial relation as historical and 

moral.

Jahweh condemjnsdeepene-d its meaning.

Jihweh chose Israel as the bearer of his revelation.

The belief in special^ made Israel what he was.
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hea rt . He pleads for his return and repentance. Absolute

The possibility of nationalruin is never prophesied.

repentance is constantly stated.

At the close of the book, there is (Vlso a MEs-XIV,2-10.

Its genuineness has beensianic passage's in Amos.

Cheyne excises the verses onquestioned by sone critics.

the ground that they fit in with the age of Jeremiah, (cf.

Introd, to Prop. I.,p.XIX). Geo.A.Smith takes Cheyne to

task and clain tht the similarity to Jejeniah is due to

I
the literary influence of Hoseaon the latter prophet. We 11 -

The reasons for itshausen drops the whole passage.

prospect of restoration because all along Hosea preached

repentance and chap.ii gave the method of the return of the

erring spouse. Israel likewise could be brought back by

4 
ret.te^ion

The book closes with aare best stated by Geo. A. Smith.
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a severe discipline. No feature, moral or physical ,

is stated that is not inplied in the previous promises.

1

let .VI ,6 s II?2r-1,7: 11,22-25:41,4,8:)



CHAPT3R IV.

MICAH.



MICAH.

IV,1-5: Isaiah 23 11,2-4. In versVone, the Isaiah pas

sage reads "all the nations"

The Micah passage adds the following" BUt they shall sit

under his vine and fig tree and none snail makeevery man

them afraid for the moutLof the Lord of Hosts has spoken

it* for all the people will walk in the name of their God

and we shall walk in thV nane of the Lord our God forever."

Many theSries have been offered respecting the origin of

Micah borrowed it from an earlierthis prophecy. First .

Both borrwoed it from an older sourceprophet •

also Hitzig, Ewald and Cheyne quoted by Geo. A. Smith^

Second . Micah is the author and Isaiah the borrower. The

1

. A We 1 lhausen

reads, B

.J.7, Isaih passage
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oracle is inserted into Isaiah from Micah. (Ryssell .quoted

by Mart i). fourth. Isaianic.t Duhm.ibid.) fifth, Inserted

by later editors into both to modify the harshness of the

preceding prophecies, Mic.III,i2 and Isai.1,27-31. Sixt h.

J" iwtI JIW4.
Geo.A. Smith Iponsidersi t improbable that the same passage

booksj finds it coia-should creep into two differen t

patible with eighth century prophecy, and holds it to be

Marti and Wellhausen find an inconpatibitty aetween this

passage and thee rest of Micah and Isaiah. Isaiah would

the nations when in

all other references they play a secondary role.

The thought is not peculiar to the passage in question.

the subjection of the wealth of the heathen to t.ie service

hardly take such a universalistic view o'

gn^uine in both passag es.

^cf. Sec . VI11,20-23 s Isai. LX,5-12s)Isaiah himself promises
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Its religiousSion is the center of the world religion.

than a suzerainty of Jahweh over the heathens with the re

sult that their wars shall cease , not that, they should

servitors".(B. of 12 P., loc. cit.)become tributaries and

In verses 4 and 5 of the Micah passage, the glowing outburst

of universalism ends in a prosaic anti climax. After statin;

the universal worship-of Jahweh, he points out the radical

difference between the religion of Israel and thai of the

nations. Wellhausen interprets the verse thus. There are

many religions as t .ere are people but Jahweh isa s su-

VIJ6-8: Micah sums up theperior to all other Gods.

demands of religion in the practice of noralit y. (cf .An .V,

XXIII, 17, ff .1 Nothing is sa/d of proselytisa

preemine^cek is recognised but tne denationalization of

of Jahweh. Icf.

. Israel is not demanded. "The passage really claims no more
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14-15.22-25 : Hos.VI,6: Isaihl,11-17).

The passage gives the MessianicVII,7-20( particularly 12)

Her exileswhole is penitent.ideal of Micah.

shall return and the hehthen shall acknowledge Jahweh.

Geo.A. SnithWelluausen places it in post eiilic tines.

The restorationpre feres to retain it in its original place.

of the people to Bashan and Gilead

Tiglath Pileser in 734 B.C. cannot be explained by the

It wascircumstances of MaBasseH’s reign or

natural for the prophet writing soon after tnis event, to

make this precise selection. vv. 16-17. The heathen yield

to the superiority of Jahweh but tfrom different motives

th ton strayed them in IV, 1-5.

rather thhn his truth .

pents, lite worms from tneir fastnesses to Jahweh shall

wifych were overrrun by

t^e exile.

4
The nightA has influeneced then

"They shall lick the dust like\ sar-

Israel as a
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they come trembling and in fear before thee."



CHAPTER V.

ISAIAH OF JERUSALEM.



CHAPTER V.

Chap . 1,10 ,17 : Isaiah does not repudiate the cultus, but the

unholy combination of ritual-worship and immoral c.onduct.

complete anti-ritualist, is evident iron

other pa ssages , (Is . JI X,19-22:XXX,29 :XXXI11,20)."While he

insists on the removal from Religion of all things that nide

the true character of Jehovah, he has no positive views as

to the institution of a reformed worshi p".(Props. ofl.,

p•87 ) ( cf . 4m.IV,4:Hos.VI,4-6: Mie.VI,6-8: IS .XL,16 :XLIII,

Is.11,2-5: (cf.Mic.IV,l-5;in chapter on Micah).23,ff .) .

with the belief in a saving remnant. (cf .VII,3r X,23) . Both

sum up the nationalism of Isaiah. v.3: The Jews should

of the world. (cf.Ex.XIX,6: Is.LXI,6:LXII,12: Zee.XIV,20,ff.)

This doctrine bound up
q;

IV,2-6:"The Inviolably of Zion".

That he is not a

become the priests of all mankind, and Zion the "Holiness"
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V,26-30t The first reference to the role of Assyria in tne

plans of Jahweh. The passage is descriptive rather than

doct rina 1.

Holiness includes" $he whole essential nature of(Mart i).

lary the prophet holds that Jahweh fills the world with his

glory.(1) . Jahweh is

VI,13: The prophecies of Isaiah can be subsumed under a neg

ative and a positive idea; the threat, that

come, and the ho^e of a "Holy Seed" . In this practical

aim Isaiah united the separate ideas of Anos and Hosea.

In contrast to Jeremiah,

k

is a corol-
ti

God in its moral aspect,(Doct. of Props.,ch.I)

judgment will

a majestic king. (2). His kingdom is

Isaiah believeizthat exile was

Jahweh is an epical force and represents a moral character

moral. (3>. He rules the whole world.

VI,4: " Holiness-Idea". ITUS lT£ tU'T 'T?
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unneccesary and that the holy seed nust renain in Canaan.

X.5-19:W

mine anger, the staff in whose hand is nine indig-nation,"

The passage sets forth the whole view of Isaiah concerning

Its mission upon earth was tothe mission of Assyria.

prove that there was no God but Jihweh (Props, of I.,p.229)

but he cannot lift himself against Jahweh.When he has ac-

X,20-23s "A remnant shall return". cf.VI,13.

XI,1-10 5 ( cf . IX,1-6) . Thefcoassage describes the ideal king

The Messianic blessings belongand his kingdom of peace.

first to Israel; the other nations share in them only in

so far as they seek guidance from the Messiah, (cf.v.10)

of

L

gomplished his whole work onZioUj^lewill smite Assyria also.

f .v.15.)

The verse unites the thought of 11,2-4 , the streaming

"Can an a-x boast itself against its w®elder"?lc

.14
:(cf .VII, 18-20). "Ho, Assyria, the rod of
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t he nations to Zion and IV, 5 if., the glorious habitaiion

of Jahweh with 21,18 .

XI,11-16 cf.ibid.1-10)

XIV, 24-27. (cf .V, 26-30 :V II, 18-20 :X,5-20:XxV 28-34.) "This

is the purpose, that is purposed upon tne whole earth;

and this is the hand that is stretched out upon all the

nations". The thought of the passage is universalisric

in that it conceives the workings of Jahweh on the broad

plane of world history.

XVIII,7s Theepassage occurs in the oracle upon the Etnio-

It adds to vv.1-6.the escatological ideapian ambassadors.

that the Ethiopians will bring gifts to Jahweh, (cf.XXIII,

18:XLV, 14 sLX,3-4 sLXVI, 20 f f, be ph . Ill, 10) .

XIX,18-25: a.Five J wish cities in Bgypt(v.i8) . b. Jahweh

is worshiped by the Egyptians (19-22). c. A highway between
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Egypt and Assyria.(v.23). d. The "Dreibund", Israel, E-

gypt and Assyria (vv.24-25). e.

a.

Egypt that speak the language of Canaan and swear to the

Lord of Hosts". By the five oities,are probably meant

Jewish colonies in Egypt. In IsaKah’s tine, such cities

In the last centuries ,B.C., however, largewere unknown.

With few exceptions,Jewish settlements were found in Egypt.

the passage is attributed by modern critics to the second

cent u ry,B.C. seems

strange . The altar is taken by Marti, as the Onias tepnle.

The conversion of the Egyptians has the result that they are

treated just as the Israelites.

"The Return" is from the bad to the good way/of healing.

not from paganism to Judaism. "That Deuteronomy, the Exile

Jdhweh’s suitings are means

"In that day tnere shall be five cities in tne-dand of

"Altar and pillar in Janweh’s honor"
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and the restoration of Judaism lie between Isaiah and our

passage is very clear".(Marti).

according to Marti) will join the Egyptians in serving

Jahweh . (cf . Is .LXVI, 1, f f.: Zee. XIV, 12, f f.) d.The "Heil" e-

manates from Israel but is shared with the world at large-

"This is the broad universalism of Jewish Hellenism and not

the particularism of Palest-inean circles "(Marti).

The whole passage is added to modify the iripression

of vv.1-5 and comes from the same author, (Marti, also

Marti) . Without giving up the dogma of a world judgment,

it affirms the universality of salvation and finds a hope

in the EGyptian Diaspora, that the heathens will bd brought

to adopt montheism.(ibid.) Cheyene and Kittel place it in

the time of Ptolemy Lagi Soter(323-288,B.0■) Duhm ascribes

V ””
Cheyne and Bertolet .Stellung su dem Eremden, quoted by

c. The Assyriansf Syrians,
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it to the time of the founding of the Oaias temole (160,

B.C.) . (ibid.)The reference in JOsephusUnt .XIII,3,1)

that Onias justified his course on the basis of this pro-

cannot be adduced as proof of its earlyphecy, Marti claims

Claude Montidiore(Hib.Lect.,p.147) holds the au-ori gin.

thenticity of the whole passage. "If me two greatest

nations within Isaiah’s geographical horizon are pictured

the last glad converts to Jahweh, it would seen as if theas

ultimate abolition of all idolatry and the estab

lishment of a world-wide empire of Jahweh, had shwwd at

least a passing glory upon his visions of acoming age.

The two typical enemies of Israel are united with him in

the common service of a common God and are recognised by

tha$ God,as his worshipppers and children".

XXIII,18:The verse belongs to the elegy upon Tyre. The

idea of an



I

-87-

first part,vvl-4, are refeered by Marti and Dunn to the

vv.

later appendix which took the

The author had inelegy upon Sidon as referring to Tyre.

view the revival of lyre in 275-4,b.C.

sacred offerings,} The fiJews are the priests of themeans

The p&ople^ stream to J£-whole world ( ci . LX.1,5 if.).

rusalem with gifts toJanweh (cf.XLV,14:Hag.3Ji 11,7-9:

While vague and fanciful , they contain sone uni-ment .

All critics agree tnat it must be dated

after Deutero-Isaiah. Many conjectures have been made re

specting its date. (cf.Marti, loc. cit.) XXV,6-8: A meal

is prepared onZion for thh nations, whereby they will be

versal references.

destruction of Sidon in 348,B.C. by Artaxerxes Ocu^fs.

15-18 are considered by them a

XXIV-XXVII: form the famous Apocalypse of the world judg-

Is.XVIII, 17 :LX, lit XVII1,7:LXVI,20ff .) .

"Holiness"
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accepted into the community of Janweh. The apocalypse

is characterised by its human feeling, Israel, however, has

XXVI,20-27:

The vengeance of Jahweh visits the tries world-powers,

XXVII,here designated by the names of world'tionsters.

12-13: Thee gatnerin& of tne J“tws at tue sound of the great

trumpet.(ci.VI,13: VII,21-22:)

XXIX,1-8:(cf.V,26-30,etc.)

XXX,3: Here the old view is overcome that Jahweh is only the

God of Israel, superior to the other Gods only in night.

He is t■e

XXXII, is a description of tne MSssianic era. i'or tne bear

ing of this passage on the nationalism of Isaiah , se

spiritual principle in the history of the world;

his power is of a higher kind (tuat of man and flesh.

the p^jogative. (cf.XXVI,20: XXVII, 12-13).

VI,13: VII,21-22:IX,i-6:XI,1-19: XXVII,12-13:
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XXXIII,1-24 (cf.XXXII and citations).

XXXVII, 22B-35: The forecast of Assyria’s downfall receives

The universalism of Isaiah culminates in nationalism, pure

Israel isAssyria is used for Israel's glory.and simple.

A prosaic notice lie thechastised for her higher good.

followng should put tne so-called universalisn of Isaiah in

gel of the Lord sent fortn

and smote in the camp of the Assyriass, a htindred and for\iA

scii^e and five thousand----- so Sennacherib, king of Assyria

36 -37 ) .

L

istenoe of Judea assured.

departed and went and returned and dwelt in Hine veh ". (vv.

The "Inviolability of Zion" and the national ex

its proper setting, "And tne an

a prosaic confirmation in the last verses of the chanter.



CHAPTER VI.

DB'JTEM- ISAIAH.



CHAPTER VI.

takes its highest flight".

The eighth century prophets have only occasional universal-

ist references. With Second Isaiah , universalism becomes

a leading doctrine .

However, such universalism mustcolo s his whole prophecy.

not bfy divorced from its relation to tne larger aim and

nay be laid uponthought of the prophet. Too much stress

his cosmouolitanSsm, and too little upon his positive nat -

He addressed the nation in a national crisisiona1 ism.

The key-note of his prophecy is

isThe ideal of universalismthe national restoration.

Th^-pophet had threesecondary to this supreme thought.

objects dn view. The firdt was to foretell the deliverance

after the faltof Babylon through Cyrus; theof the exiles

I 
.
I

In Second Isaiah, universalism"

with a nat ional message.

Tie Relief in the mission of Israel
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secoud, to shew that the re/elatiou of Jahweh's glory will

attend upon Cyrus's deeds. Both imply a third object, the

Jahweh isthe worship of the true God. ( cf.Hib.Leet.,p.268)

Both Israel and the Gentiles must acceptthe only God.

■ this truth.(XLI,4«XLIIlilO :XLIV,6).

and the uniiuness of Jahweh is taKen from nature ana history.

Th?/ argument from nature is based the idea that Jahwehon

is tide creator of the uni verse(cf.XL,20tXDI1,5:XLIV,24).

The second proof is drawn strictly from Israel's history

Secondbut is meant to convince the Gentiles as well.

Isaiah aimed to bling home tne truth that Jahweh, not man

tv
The psoof of the unity

is the supreme power, Tnat He alone creates the world,

conversion of the heathen nations to the knowledge an-d
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(Doct. of Props., ch. or. II Is.) To Second Isaiah, the
i

nations are ends in themselves, "not mere foils to set off

the higher glory of Israel and Jahweh". Cyrus is not only

the instrument of Jahweh, but the means and symbol of the

(cf . XLIV, 1: iiSsd 28 s XLV,1).conversion of mankind. De s pi te

such universalism, Jahweh is primarily the God of Israel.

His government embraces the world, but centers in .Jerusalem.

Only after Sion is restored , will she become the MBcca of

the world. Then Israel will fulfil her mission ana unite

all nations in fealty to Jahweh. (cf.XLII,4r5rXLIV,26 :

KLV,1 ff.LI,9:LIV,1) The Bbed Jaaweh figures mainly in the

missionary work of Israel. He is in fact the ideal Isarel

from whom the actual Israel is usually distinguished but

,lh
preserved order and controlledhistory for his o./n purpose. A



with whom he is finally merged. The Bbed-Janweh is "a

, called, and preserved for a special purposeunit y chosen

of service to Jahweh(Doct. of Propsibid.) Only in two

Elsewhere, the conversionconscious agent of missionary work.

of the nations is the direct work of Jahweh or Vie ^eduction

from Israel's deliverance.

The universalist feature of the religion of Israel

will appear only after thh restoration of the exiles. De -

spite its utter failure, Israel remains the BBed Jahweh and

is to be restored to its

destiny as the bearer of salvation for the world. Tne re

demption is construed as the second exodus (cf.XL,3,if.:

XLVI,8,ffsXLVIII,20:LI,9).

*

National restoration is the main

passages, XLI1X, 1-0» XLII.1-7, is Israel conceived as a

own land that it may fulfil its
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thought of Second Isaiah. His ideal

io confirm the prestige of Israel and to encourage the

Cyrus and his work cen-hope in future national greatness.

ter around trie ordinal bel£\i/f in the return of the exiles.

The recognition of Jahweh by the nations meant thev central-

Taat Second Isaiah did notit., of Israel in -world-affairs.

lay all stre~ss on universal-fraiii, is evident iron the fact

that he wished the preservation of Israel’s identity. Had

he believed in assimilation, he would not have preached de

liverance from Babylon.

By arousing faith in the missionsorption infcto the world.

of Israel , he sought to revere the national spirit. Wnat

Second Isaiah prophesied in an ideal way, Esekiel anvocated

in a practical manner. He laid nown plans ffi!r a new Jewish

No time was note opportune for ab-

* uni ve rsal i sfi , i s ea nt
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Post-exilie

Judaism was largely influenced by the ecclesiasticisn of

By the eccepta nee of the priestly law underEzekiel.

Ezra and Nehemiahicf.Ezr.VII,10t NSH.VIII,10) "Judaism be-

the religion of the Jewish people , and the people i-came

dentified itself wtih it completely".(Nat. Bel .et c. ,p . 178 )

No attenptrel igi on .

was made to realize the missionary ideal of Second Isaiah.

The history"Separation" became the watchword of Judaism.

The inner

development of tradition excluded any outward and universal-

cl
izing mission, such as was iealized by Seo^d Isaiah. In

of the prophets (Wet have considered,

sjite with the temple for its central point.

short |the universalism

ligion into all the^issues of national life.

of the Second Co n mon we i 1th was the appropriation of the re-

III A WOBD, Judaism became a NATIONAL
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may be characterised as pure IDEALISM that had little prac

tical consequence for the J eniah people.

The st^ctly unaversalist passages in Second Isaiah:

XLI1,1-1: "The Ebed alahweh and his mission" The mission of

the ideal Israel is to spread the true religion of Jahweh

( ojtiv) ,cf.LI,4). It is not stated that he should go into

Hiss influence should be spi-the world as a missionary.

Inspired and freed by Janw eh, Israel will be "aritual.

to the peoples!covenant

nat ions "(B "iX 'hik ) .

an indem

nity of Israel’s saltation.

XLIII,8-13: Israel is a witness of Jahweh to t^a heathens.

,Duhit construes10,b to third person ■'V:'By emending (NTJJ

Ah ) and "a light to the

XLIII,3-4; Jahweh gives other peoples and lands as
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v.10 that the heathen are to be convinced-of Jahweh’s di-
■

Israel will bloom into new lifeLIV.2-6:v i n i t y .

and another sna 1 call himself by the name of Jacob". The

restoration of Israel in Canaan however, precedes these

wider consequences, For Second Isaiah, the linit of the

religion of Israel is the linit of the world.(Mart.i)

means to take an honorary name. The proselytes regarded it

an honor to be called^

The labor of Egypt and the merchandise of Ethji-XLIV,14-16.

opia shall be brought to Jahweh -and the heathen will ack

nowledge hivni.

world would accumulate in Jerusalen. The heathen recognise

that Israel is the intermediary between God and the world

and proselytes will poin then."One shall say, I am the Lora’s,

It refers to the idea,that the riches of the
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(cf .Psalm LXXVI,2).

Jahweh’s plan is to hring the heathen to tneXLIV-, 18-2^ .

knowledge of him through Israel’s salvation(vv.20-21).

cf. XLI,1-4;21-29; XLIir$9-13) Tne last goal of the mission

of Cyrus and Israel is the salvation of all nan and the uni-

Testament does not know

a higher ideal, and it should be praised all the higher

because

He carries out the thought of Jeremiah that there should se

no community in Temple or State,in declaring that tne Oh’S

power he sees in nature, '.fishes the "Heil of all

XLIX,1-13. Israel is not only raised out of his lowli-

’ui-
They will recognise the truth of his prophecy.(vv.22-25,

after him the pe\j/ogative of Israel was enphas ised

versal worshin of Jahweh."The New

h
GOD ( ;(ose

ness, but through the fulfillment of his mission among the na-
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tions proves himself the servant of Jahweh (r.f .Xi.11,6)

The nations are summoned because Jahweh’s announcenent is

For D’-^and ,cf. XGI.l :XLII,6for them (c f . Je r. 1,5)

Israel is the weapon of Jahweh for upholding his( v.l) .

Israel ishonor and soreading iiis"rfeil" auong the people.

the true prophet of Jahweh , shown by nis uistory and by his

The salvation of Israel is toowonderful restoral ion . (v.3).

little a thing for Jahweh.If the return of theBxiles is

vronderful, still more wonderful will be his new workfcf.

Zee . VI11,6: IS .LII, 3 :IiI 11,5), Israel is the neans for the en

lightenment ana the salvation of the nations.(cf•XhlI,6sXLIv,

Kings arise in his honor and make obeisance to

himlcf.XLV,14-17).

LI,4-5:(cf.XLII,4:XLIV,18-25)

5). (v.6) .



-101-

LI1,13-LI11,12. (fourth Ebed Jahweh passage). The suf

ferings of the Ebed Jahweh are the means of attaining his

highest goal. Bis exaltation Kill nske the nations recog

nize that Jahweh controls the novenents of history, and deals

with his servant in a special way. (cf.LI 1,13-14;XLII,2-4;

in the religion of Israel.XLIX,6;L,7) .

judicial righteousness but the "wise pedagogy

history of the world. Israel must suffer for ail the-nen-

plelbut has the confort that just this ensures his and the

world's The jassage had great influence on thesa1 vat ion .

Hew Testament ( John , 1,29-36 ; I Peter, II ,£:<22-25 ; Luke XXII,37)

David was the witness of Jahweh’s might ana 6iory.LV,l-5.

Likewise, Israeli will be a witness to the nations. Israe1

forms a high 
f h is pa s sa ge A po inr x

since it attempts to solve the problem of suffering. Hot

iluXA
judicial righteousness but the "wise uedagojy1* controls the

A
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and Mecca of the world. (cf.Is. 11,2-4;Mic.JV,1-6:Is.XLII,6)

XL,12-31. Jahweh's majesty over all the world (12-16) Ou-

T ■■ ■
an dniscience and omnipotence of Jahweh.

the right direction of world nisi.ory( . 14)mean

vv.17-20, no likeness to Jahweh. vv.21-26, nis unconditioned

power ovsr the world.Ail

or by in struction(v.21). He is the ruling power in history.

(v.23) .

i’ron his general thesis, the prophet makesXL,27-31. a

special application to Israel. The practical issue of nis

universalism is well illustrated. The universal truths of

The- remaining universalist and nationalist passages are as

is the first and foremost of the peoples, Jerusalem, the cent

follows: XL, 8. -11 '1\ b k -til ,t he world-plan of Jahweh.

men can know hin either by intuition
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religion are mean!; to arouse faith .rhch would be the impulse

, to nitional rejuvenation.

XLI,1-20. Jahweh is the inspirer of Cyrus and the Savior of

By the annihilation of its enemies, Israelewillhis peoole .

be assured happiness.

"I have raised upXLI,25-29.

from the rising of theSun, one tr.ar calls upon ir.ycome :

name ". 25,a.

and recogn lues his Godhead. The un i ve rsa 1 i st i c ideas of tnis

and the previous passages may be summed up as follows:

1Jahueh is the only director of universal history. H

2.- Israel chosen by God, will be brought to salvation in his

own land. 3.- Cyrus appointed by Jah web, overthrows th Chal

deans and ushers in a new era for Sion.

CjJ'rus calls u.on the name of Jahweh in une cui

of uat i\/ot ism , and theref^/e

one from the Sorth and he is
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XLIV,6-23. the eternity and the unity of Jahweh. fee proof

is tS. 4indisputable predict ions(cf.XLI,21-29sXLIII ,8-13)

The victories of Cyrus are Jahweh's gifts.XLIV,24-XLV,7.

Second Isaiah hones that Cyrus with all the world will cone

Ac-ual events hardly justified

his ideal.

enced by the universalist hooe of Second Isdiah. -After all,

the goal of his Mission is Israel. "As high as he stands,

he is only the instrument; the goal is Israel"(Dunn, quoted

by Mart i,loc .cit.)

XLV,7. Everything is Jahweh’s work

peace and evil.

XLV.9-13. cf.XLIV,24,etc.

X 1,71,9-11. J ahwen’s divinity proven byn history and

r "light and darkness, xsas

to recognise Jahvreh's unity.

The inscriptions show,tha+ Cyrus was not influ-
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phecy.

XLIX, 1—LI V, 7 . contain pro.ihecies of Israel’s restoration and

future glory.

Israel’s restoration is unthinkable withoutp lenient ary.

lion’s exaltation(and Zion’s great future, impossible withoui

ponding change in Israel’s destiny. "Israel and Sion

are two sides of one whole! Israel is the active, Zion the ■■a

s i ve pa rt " ( 'la rt i) .

LI,6-9. Above the perishing world, sonething eternal, tae

"Hei1 " of religion.

LIV,1-17. Zion will spread abroad and forget its former

sufferings .

a corres

With Second Isaiah, Israel ana Zion are cou-
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TRITO-ISAIAH.

The "Book of Consolation" ends with chaoterLV. Sal vat ion

is still awaited, judgment upon the godless.

Israel is a 1 reddy in the Holy Land. The Temple and Jeo-

Religious duties, howeveir, areare already rebuilt.

badly neglected. chief purpose of chapters LV-LZTI isThe

to confirm tne belief in the coming of salvation, and to

The nine ofcomfort the community in its critical state.

Israel will not perish. After judgment is cone upon its ene-

salvation and Jerusalem will be fieri-Hies,there will be

The Israelites will be the loros of the world, andous .

Trito-Isa hh cot;-Jerusalem, the center of the nations.

bines the universalist and nationalist vaews of B.;ekiei and

Second Isaiah.

"l

1*

8 ri 1 e hl

but mainly as a

The world will recognise Jahweh’s might, rot
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the nations.

long to the Tenplein Jerusalea. Still, the author do-’s not

display the"rigorism and legalisa" as they prevailed later

Benevolence can replace fastingin the Jewish community.

x333( LVII1, 5J ft.) The Sarisin and the strangers can be a-

its

refusal to join the community of Israel (cf. LXV, 1, if .> •

455 B.C., just before the arrival of Ueheniah.

LVI.1-8. is a word of confort to the proselytes

Both have doubts oi being admitted into the cou-in Is rael.

The proohet declares that they will not be excluded,mun it y.

if they embrace "the covenant". Ih'ni. The Temple will not os

f

t

J doyted , and the nixed population will perish because of

They will reverence bin, but their offerings ue-

only in his deeds for Israel, bur. also in his judf.aent upon

DATBiJ- Marti places the date of the chapters between 458 and
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closed io them." Their burnt offerings and sacrifices will

House of Prayer for all peopies "(v.7,b). The tendency to

exclude aliens from the body Jewish'which 3jra and Heheniah rs

fostered)is here combatted. the author is 'or the Law and the

but does not insist on ritual as theinstitutiond (gf.v.6,b)

Tne duty of the proselytes is toonly criterion (cf.v.6,a)

The difference

and paganism is not removed; the heathens'

adopting Judaism must offer their prayers and sacrifices in

Jemusale m. "TheLaw and Pfi^bgativ e" of Judaism are not sur-

(cf. Ruth,for generalrendered •

LVIII.1-14. Trilo-Isaian Eene.zs the old promises, but maxes

n
teor of the passage)

serve Jahweh out of love for his name.ByHoly mountain "(7)

between Judaism

is meant the Temple-mount, not all Palestine.

be accepted upon nine altar,for my house sha 1 be called a
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their realisation depend on noral inprovenent (cf.Zee.VIII,

14-19). He lays great stress on tiie Sabbath, if the verse &e

Marti, Koppe, Dunn and Cheyne regard it as fas-genuine.

tened to vv.1-12 and out of place .(cf. Is . 1,10-17s Hos.VI,6;

Anos V,24: Mic.VI,8).

LX,1-22 .

heatnen move to Jerusalem with the riches of the world (4-9;

By the labor and gifts of the nations,cf.XLIX,18;LVI,7) .

Zion’s wall will be rebuilt and sue will becone the mistress

(10-16) "And strangurs shall builuof her former oppressors

thy walls, and the^y kings snail Minister unto thee

i’or that nation and kingdom that will not serve thee shall

perish". (10,a:12,a).

The spreading of the knowledge of Jahweh’sLX'/1,18-22.

The Jews will stream in from the Di^snora, and the



-111'-

"sign", is neart

"They shall declare ny glory anong12-14; Joel IV,11-14).1

The uilgriE-

age of the nations to Jerusalem begins (cf.LX,1-22) "And

I will take of then for priest and for Levites, saith the

tn the

168708

glory to the most distant peonies. By a

b
(v.l9,b ; cf. XLIX.22; LX,9 ).

a miracle, such as occurred in Egypt (cf.Is.X,33,ff.;XVII,

the nat ions "

Israelites ( v.20).

Lord".M^Mis referred by Jfarti, Duhn and Cheyne






