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PART I - COMPOSITION 



·., 

It is easy to understand why the Book of Psalms should 

have evoked so much homiletical and religious comraent from the 

rabbis. Perh~ps no other single book in the Bible has played 

so vital a part in the religious development and the liturgical 

composition of the Jewish people as has that book traditionally 

ascribed to King David. For many, many centuries it has served 

to inspi~e 1srael to greater devotion to God 1 to deeper faith 

in His wisdom and power, to keener appreciation of His acts of 

creation. The Psalmist's lamentation for suffering Israel has 

struck a responsive chord in the hearts of an oppressed people 

from Pharaoh to Hitler. The weary of heart and the bruised or 
body has round comfort therein. Therein have the disciples of 

the ethical life, of humiliiry, peace and justice faund 1nspira

·tio:n for added loyalty to those ideals. The lover of nature 

has found in the Psalms the reflection of his own observations. 

Yea, the Book of Psalms has appeal to all: there is song 

and there are tears; there is rejoicing and there is lament; 

there is l:J.fe and there is death. But abvaye it has served a.s 

a source of' prayer for 1:1.f'e. With what ardo:r. the pius, through

out the ages, have chanted the Psalms in the shadow of deathl 

And how eagerly have they sought to attaoh some verse from the 

Psalms to every name, so that the individual might add that 

particular verse at the close of the Am~~~: in his daily 

prayersL In every book of litur.gy from the earliest to the 

revised edition of the Union Heb:r.ew Prayer Book, the Psalms 



- 2 -

comprise a considerable portion of the devotional services 

both in prayers and hwunna. For in that book is always un

shaken faith in God, in l",tope and in the ultrimate ·triumph. of 

the good. 

Tlms, it is not at all strange that the preachers and 

teachers of old 'should have turned to the Book of Psalms for• 

inspiration. Here was a springboard for speculation on any 

subject imaginable. Here there were themes sweeping in scope: 

the suffering of Israel, the majesty of David, the glory of 

God. 'l'he:r•e were obvious intei~pretationa in the Psalter as 

well as hidden or dimly suggested meanings. But whether dimly 

or not at all suggested, the preacher and hom:i.letician could 

conjure up the strangest and most fantastic and furthe:st re

moved interpretations, and somethow they 1•r1t." ..... Yes, :l.t is 

no wonder that the Old Testament Psalter should have shared 

a prominent pa.rt in rabbinic exegesis., 

PRIMARY SOURCES 

1. MIDHASH TEHILii~ (Schoeher Tob),. Salomon Buber, Editor,. 

Wilru1.. Publ:i.shed by the Widow and Brothers Romm. 1891. 1rhrough 

this paper, the volume will be designated as B, particularly in 

the footnotes. 

2. YALKU'r SHIMONI, Vol. II. Wilna,. Publ:l.shed by Widow arid 

Brothers Ro:mmc1 The f6otnotf:~s will l:'efer to thin volume as Y. 

1898. 

; :<: . •'. 
~ 
~ ~~- ·: 



STATEMENT OF PURPOSE 
--~~~-~~----

It is the purpose of this thesis to consider the date, 

authorship and character of the two primary sources and 

to present a synops1.s, thematically, of their contents. This 

is being done only after a very detailed reading, not only 

of the two volumes abovem.ent:toned, but also of' a 11.st of' 

signifi.ca.:nt,soholarly,secondary sources,. These latter are to 

be fe>und in the Bibliography elsewhere in this paper$ : 

BUBER I S lVIIDRASH TEHITJLIIVI 

In addition to a complete teixt of Midra;3h Tehillim, the most --
complete edi.tion extnnt--Salomon Buber has added a legnthy intro

duction in which he considers evex•y problem of the collection of' 

homilies. It :ts the most thorough tr•eutment of.' the subject~ and 

to this date, the fina.l trea:tmen·t. When LautEirbaoh, for example, 

wishE~s to discuss Midrash T_!,,hillim in the Jewish Encyeloped.ia, 

he draws upon Buber's Wilria ed:J.tion for il1ust.ration and cor

roboration. 

Buber introduces his disour~s ion of the homilies by tracing 

the histol"Y of its name. Ancients called it, he says, either 

Midrash TehiJ.lim, Ji.e;odat Te_!l.i.llJ.._E!, Hasod:!t Tel~illim or Midre.sh 

§.ohocher Tob. The latter• name was derived from the pbrase - -..--~ 

Which begins the rabbinic considerat:l.on of Psalm l. The prac

tice· of' nameing works after the words which begin their dis

cussion is common in rabbinic literature, we learn. Thus, 

another name fo:r Mid.rash Shir Hashirini has been fil._9.ra;:~h Ha~, 



~1 ~1 a word ltiaken from the opening passage of the same book. Still 
;: 

another illustrati.on of this practice is Midrash rradshe, named 

after the opening phrase--Tadshe ha-aretz. A Venetian publisher 

used the 1~i1;le Alfa-Besa for the eolleotion of Midrash Tehillim 
_.,.,. lt<lll- -

because of the acrostic form of Psalm 119. 

It seems that early publishers would co11fuse the collec

ti.ons of rabbinic homilies for the books of Psalms, P1"0\llerba 

and Srunuel, calling them all Mid.rash Booher Tob,. Buber dirrnounts 
' -- ~ 

this prac·t;ice ori the grounds that ·t;hey always were se.pa:rate 

collections, written at totally different ti.mes and stemming from 

different compositions. ~1he confusion is explained as due to 

the issuance of a Venetian publication of all three collections 

above named. in one volume in the·year 1546. Actually, the first: 

collection of Midrashi.111 to Psalms was published in ConstantinoptL.e 

in 1522, whereas the publiea.t:to11 of the rabbinic interpretat1.on 

of the Book ot Proverbs is unknown• Buben .. adds the in·here sting 

item that one man believed !_~drash. SoC!.,1!_~_r Tob and Hagodat _ri~w 

lim to be two different collect ions of hom:tlie s, simply because 

he had seen passages quoted from the collections at various 
l 

t:1.me s under the different names. 

Lauterbach adds some i.nterest:i.ng info:r.•mation. For example, 

he points out that Nathan of Home had mentioned Mid.rash 11ehllim -
in his ~; that Rabbi Isaac b. Judah ibn Ghayyat had spoken 

2 
of . it in his Halolwt; and that Hashi often ref.fered to it. 

r. B Inf'roauotlon_ ... p. 3. 

2. Jew:tsh Encyclopedia~ Volume 10, P• 248. I .;;;amuel 17.4:9 and 
Deuteronomy 23 0 7 are two of. citations of Midra ID. Tehillim 
by Rashi. 

I 
' . l - ~ 

·. ' l ,.. '':~. 
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Actually the original manuscripts of Midrash Tehillin1 con

tained homilies only for Psalma l-118. The first edit:J.on of 

const0.ntinople included that much and no more. It was not until 

three years late1~ that a second edit1.on a.ppea1 .. ed ii"1 Salonioa 

containing the homilies for the rest of the Psalms, with the ex

ception of Psa:tms 123 and 131. It seems that one known as 

R. Mattithiah Yizhari of Sa:rgossa had taken the homiletical 

:fragments to these additional Psalms directly from the Yalku.t. 

The fact that the lat tel" had no hom11ie s for Psalms 123 and 131 

explains the omission of these in the second edition of' Midrash 

r.rehillim. 'hn:hen Salomon Buber was about to publi.sh his pre sent 

edition, he gathered exegetioal f:r:>agments from Pes:tkta Rabbe.ti, 

Sifre, Numbers Rabbah, and the f3abylonian Talmud for the two 
0-- , _____.__, ~ 

missing Psalm.a, thus completing the homiletical material available 
2a 

for the entire Psalter. 

Buber' a thonough work is indicated i.n his discussion of 

the manuscripts he studied prior to the edition or the work. 
w 

In all he had eight different manuscripts of the Midrash Socher 

Tov before him. The first, a work of 1232, was from the col--
lect:t.on of Azarya Dei Ro.ssi of Parma. This was "written on 

heavy paper in strong chtU'acters, containing 220 pages and 440 

sides, written in the letters or script of Rashi, 25 lines in 

evei-•y row, from one scribe and one writ1.ng, but it does not 

ment:l.on the name of the scribe or the yeo:r of the writing." 

2Jl Ibid. Buber gives a brief sket•ch of Yizhari 1 s life and works. 
Wi""'!ea.rn that this is the same Y1zhari was was mong the rabbis 
in the famous 'I'ortosa disputations in 14I2"~ 



r.t!'.he second manuscript stems from Florence. This has l6U. pages 

written on both sides, in a script similar• to that of Rash!. 

"Thei' paper is still white and the ink black, n Buber adds by 

way of explaining how easy it is to read the old script. From 

a careful study of this manuscript, Buber• deduces the fact that 

it may have been written by one,Mosea. The other five scripts 

which he examined came from the Vatican at Rome, Munich, London 

and Par1.s. It wa~1 only after oa.retuljl painstaking analysis 

of each that he set himself' to the edition o:t' the present volume. 
--------~·--"-·~,_ -·-- ·- - - -- , ,_ 

Wihe:n the editi.on of 1891 finally appeared, it became known as 

edition number 12. 'l1he eleven editions o:r the true and original 

Midrash Tehillim which had preceded Bubex• were: Constantinople in 
• mtr ..-- ... -··---=---- ,._., ! 

1512; Venice in 1546; i613 in Prague; Amsterdam in 1'730; Polon• 

noye in 1794; Zolkowa in 1800; Lebau in 1850; ShtE)tin in 1861; 
3 

Warsaw in 1865; and Warsaw in 1875 and 1873. 

In trying ·~o arrive at some conclusion as to who might be 

the o:r.~iginal ?~()J1lPOsit:or, Buber first dise.redits the traditional 

inte1"'pretatior1s., Thus the assumption that Baal Ohel Yosef -·-
lh'r Abraham Hasfardi presents is erroneous. Abraham !~asf~ 

believes that a certain Yohanan was the original compiler of 
"' it 

Mi~a._~cannot be accepted. because it springs from 

a co:nfusion of facts, Buber asserts. Yohanan's name might be 

confused with this collection of homilies only because his name 

has been attached to the Talmud Yerushalmi. There is, however 

'5.., Ibld~p. 82f. Buber continues to list the va+>ious ethical 
sayings found in manuscripts 1 and 6 but not in the others. 
He also presents a detailed list of othel" noteworthy state• 
ments of the various manuscripts. 
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no basis for believing that he gathered the homilies for the 

Psalm.a. Wrong~ too, is the theory i;hat Aaron Moses Karlin of 

Pa0ua who suggested tha name of Tanna R1Sh1mon Bera.bi aalthe 

original compiler of M1drash Tel1ill.im. Aaron Moses advanced 

his theory in the f1.rm belief that this Shimon had begun to 

arrange the interpertations 1.n the order of the pas r:iage s and 

Psalms. There is, in this case as well,, no evidence to sub ... 
4 

stantia te the theo1~y. 

As a matter of fact, pos1.ts Buber, there is ·n:o way of 

determining who might have been the original oompositox• of 

the hom:t1ies to the Ps€:tlter. All that we know is that tb.e 

·work has been composed,, that it is very old in its present 

f.01"m. Perhaps there a.re many composers. Pel"haps several or 

many men were responsible.for the arrangement, eac.h doing a 

portion. This m:ultiplioi.ty of authorship is made plausible 

by the 11.nguistio differenoes as well as by differenoes of 
5 

interpretations to the same Biblical verse. 

Lauterbach agree.u with this latter suggestion of' 

Buber. He proves th:ts still :t:'urther by citing passages which 

contain the same thought in different language, a fact which 
6 

for him indicates multiplic:J.ty of authorship and editorship. 

In 1832 Leopold Zunz wrote hismonumental work Die -
Gotte.s~i;_eE,st.1_~·~!1 v,ortra_se der ?"~1£ie!!• There·, among many 

other problems, he dj.scusses the time and place of' the oom-
\./ 

position of Midrash Tahillim or Midrash Booher Tob. H.egarding 
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the problem of locale, Zunz expresses the belief that it was 

comp:tled and edited and arranged i.n Italy. Italy was one of 

the lands in constant contact with Palestine at the time the 

volume was composed and this explains the Palesti.nian influen-
7 

ees. Buber refutes this supposition forcefully and complete-

ly. Analyzing the linguistic peculiar1.ties, the sp:trit, the 

names of Amoraim who are frequently mentioned in the homilies, 

along with many other factors of the text itself, Buber oon

cludied in turn that the place of composition of Midl;'ash;~h~,,!

aim . was undoubdetly Palestine. rrhe composer, whoever he was, -
copied much from the style and approach of the Talmud Ye:r.u-

8 
ahalmi. Lauterbach again concurs with Buber. The spirit is --
too genuinely and too vividly Palestinian, he explains, as are 

also the linguistic characteristics, the rabbis referred to and 
9 

the general spirit which pervades the wo11k. 

In his scholarly and monumental work, Zunz had like

wise, as has peen pointed out above, refer:t•ed to the da\.te of 

oomposit;:lon of the hom:l.lies to the Psalms. After a careful 

and detailed study, asserts Zunz, he must date the original 

compilation of the exegetical work to the "second third of 

the n:i.n~th century, 1n. the closing years of the c+aonia times. u 

In a painstaking and th'.ovough analysis of this theory, Buber 

proves its fallacy. 

10 

7:i5I6Gottesdienstliohe Vort,rase dor fudfJE.' Frankf'ort alv1 edition, 
189~." p."'""3"6!;-- . - - - ---

B.B Introduction, p.4. 
9.JE op.cit. p.248. 
lo. Vortr•age, op.cit. p.375. 

;.·1··,-l. 

,, 
' ii 

11 
' .i 

I
'· 

: :. 
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Salomon Buber admits at the outset the difficulty of 

arr1.ving at the decision as to the time of its composition. 

It is evident tha.t the composer was influenced by the Talmud 

Yerushalmi, that he must have seen, at least,. Midrash Genesis 

Rabbah,. Pesikta derab Kahana and 'I1anhuma.. Vl.hether or not the .-........ .._......... 

composer was acquai.nted with Talmud Babli is a more dif' "icul t 

matter to determine. Buber is inclined to believe that he 

was not familiar with it. If there are passages from the 

Talmud Babli in Midrash Tehillim, they might have been 
·- • _ .. ._ - .. IQ --~ .. ..._........ 

gathered by later copyists, just as they gathered passages 

from other rnid.ra.shic oolJ.ections. More significant is the 

fact that many passages of 'M.,_:!:_drash TeR-d~ actually contra

dict the spirit and outlook of Talmud Bab]:i. 

Now J.Jeopold Zunz had tried to show the lateness of 

the homilies to the Psalter. But as proof, he had employed 

thehomiiies to Psalm 119. This is not very good evidence, 

claim.a Buber, si.nce it is an understood fact that the original 
·v 

of ~r- Tob homilies included the Psalter only as far Psalm 

118., Psalms 119-150 are admittedly of a later gathering. Zunz, 

it must be remembered, based his hypothesis that the Socher 

Tob was composed in °1ate Gaonic timesll on the basis that it 

echoed, if not reitera.:ted, passages from such works as Pesikta. 

derab Assi .. But, refutes Buber, this is no proof since Pesikta 

de1~a.b Assi is not a late but a quite early work. It ts, more-..... ____ .... 
over, incorrect to attempt to prove the lateness of' the homilies 

f!_9m _s~?~ . ..£f their pas sages. 'l
1
ho collection must be studied 
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in its entirety. And such an analys:i.s reveals no exact date. 
12 

Wlit.h this !Jauterbach concurs wholeheartodly. 

11 

The composer of Mid.rash r:t.1ehillim availed himself of marry ----
homiletical works extant !111 his day. The :i.nfluenoe of the 

Mishna, The 1l1osefta, Meohilta, Sifre,. Talmud Yerusha.lmi,. Genesi.s 

Ral::bah,. l'esikta. Derab Kahana, Tanhuma and 1rargum Onkelos are 

e.Pparent in the work, Buber cites. And in a long list of' 

citations, he indicates many of the phrases, pas sage:s, id.EH.:ts 

etc. culled by the compiler of Mid:r.a.sh Tehillim from the above-
13 

named wo1"ks. 

As has bean pointa.d out above, the homilies are ar

ranged in the order of' the Psalms and verses. l!~aeh hom:l.l.-y, 

usually in a single paragraph, is numbered, alphabetically. 

And we shall refer henceforth to the homil:tes in this wise: 

Psalm I, homil·y l as ! .r . Perhaps t;he most characteristic 

tehcmique_ for introduction to the exegetical interpl"eta.tions 

is the phl:.ia.se zeh sheomar hakosuv, 0Thus says the scriptures. n 
~ ,,... .. .,,_ Wil-~ ~ .. ~ ....._..__.. 

This 1.s found in Psalms 11, 12, 14, 17, 20, 24 etc.,etc .. 

Sometines thts pb.l'.'ase varies slightly, only including the 

words zeh sheomar--nthis is said11
, implying the Scriptures, 

of course. Examples of ·this ·technique are to be found in 

tnel'in.omilies to Psalm I, as, for instance, I.1,2,3,4 etc. 

A good many of thehomilias for Psalm.a 1i22-l37, taken bodily 

l!. 13-fn"troduct :ton, p .5f .. 
12 •• TF. op.cit. p.248. 
13. B Introduction, p.10-17. 

i 
l 

' ! 
' ~ 

~ 
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from the Yalkut (as will be explained below), are introduced 

with the name of some distinguished historical character, 

<;t such as David or i.»olomon·., Still other homil'ies began with 

the comparison of. the written word to the form which the 

homiletician _ be11.eves it should be interpreted., Known as 

the ~~J!...~ method, ·they are to be found, among many 

others, in III .4 and IX.,7. Interpretations are sometimes 

derived from words b"3·ohanging the spelling, or by adding or 

subtracting a ledltex• from that word. This techniqu~, usually 

known as mole-choser is applied in VI:C.2 and IX.,l. Homily ---
III.3 is a good example of the rabbinic attempt to interpret 

Biblical passages through the numerical value of the letters 

in a given word. Th:i.s passage, plus V.5 and XXX.13 are good 

illustrations of the Notarikon style of approach to the -
S.criptuJ:•es. In such oases the intrepreter will examine a. cer

tain woi~d letter by letter, each letter of the word represent

ing some aspect or element of the problem that the rabbi 

wish to present. A popular method of introduction in other 

Midrashim which is also found in Mid.rash Tehillim is the 
~-- .. - --- -

a.1-·tikre ••• elo ••• --u do not; read so but thus •• ° For example, 
~--·-,,...,. 

Generally speaking, the homilies contain a good deal 

of parables, legends, proverbs, ethical sayings and delight

ful stories. The langunge is cl<3ar and to the point. The 

homilies are foroef'ul .and some of them, a g:r•eat many, evidence 

great skill on the part of the preachers and homileticlans. 
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Sorned;imes, as in LXXVI.3, there im strained and fanciful specula

tion. Even this, however, ind:i.oates the wholeheartedness and 

completeness with which they, the exegetes, were absorbed in 

their wo1•k and subjeo'l;, rather than the strangeness of their 

1nterpre tat ions. For the most. part, Heb1•ew is employed. In 

a few instances, for example, LXXVIII.12, we find the use of 

Aramaic in the homily. Ver-y often one homily will remind. 

the exegete of another, and thus we f:i.nd many oross-referenoea. 

Fol' example XBVIII .J. and XLIV .1. One of the f'requeptly re

peated. characteristics is the comparison of God to man, the 

contrast of' thei:r. respeot;ive powers, ora.ftsmanshj_p, wisdom, 

etc. Such oont11 e.sts are to be found in V,.ll;XXV.l;XVII.5; 

XVIII .29; et:c • 

Acoord1.ng to ·the findings of Buber 1 s thorough study 

of the contents of Midrash Tebillim and the other Midrashic - - l 

collection , the former was a frequent sour(}e for ma· erials 

and ideas for the other works. Exodus Rabbah, Leviticus 

Habbah, Deuteronomy Rabbah, Songs of Bonga, Ruth, I.Jamentations, 

Eoclasiasten, Esther Rabbah, Samuel and Pesikta Rabbati all 
f..:"i 

drew amply upon the homilies ·to the Psalms of i.;;1ocher Tob 

and quoted it frequently. In the Introduction to Midraah . .. ... --
Tehillirn, Buoer devotes six full pages ir1 which he cites 

the many quot;ations of this collection of hmmilies in the 
14 

above-named works. 

,' : 

'' . 
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YALKUT SHIMONI 
~--

Since the Yalkut Shimoni is one of our primary sources 

in our consideration of the Book of Psalms in Habbinio Exege-
. . 

sis, we shall now tu.t•n to a consideration of' ~ volume. 

The Yalkut Shimoni is a collection of haggadio material to ---
the Bible. 'l1he composer had aocumulat.ed various homilies to 

the P.~mglete. Bible, ar .ranged them in the order of the Massor

et·ie order of oht'lpters, and then dividE'd the homilies in 

so many sections$ As Lauterbach points out, these sections 

have been arranged as they ar•e arbi1:;rar1ly, and there seems 

to be no way of dEitermining why some seotion may have a.'~1lll.alf'

dozen lines, whereas another section may comprise many 
15 

pages. 'l1he compiler likewise d:l.vided the homilies into 

tw~ divisions, numbering the first division alphabetically 

fl.•om Genesis to Deuteronomy and begi:r.u\ing anew the numbering 

also alphabetically fro1:11 Joshua to :8ccles1astas. (He did 

not arrange the seoond division in tho ix• order of the Bible, 

placing the homilies to Chronicles somewhere in the center 

and Ecclesiastes at the conclusion. T he homilies to the 

Psalms which we are considering fall, of course, in the 

second division and inolude sections 610-890. 

' 
Buber, in his analysis of the Yalkut Shimoni, points ..........,_.,, _ __._ ~ 

to the confusion in the mind of the man who gathered those 

!5. J~ 01·~ 58A .lli V . L • J.G I p <11 &.t • 

,. 
i 

' ' :1 

: ! 

'.; I: 
'' 

,· ! 

I 
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homilies. Coming apparently from a time lat-:er than that of' 

Midra sh rrehillim, the Yalkut Shimoni, a.long w:tth the other 
-- -~ .. ;r~~ 

many homiletical oolleotione, draws upon the ideas and 

approaohes of ~o_oher Tob. Tht:n:•e:f'erenoes, however, to Midrash 

Tehillim in the Yalkut are vague and confused. Whereas most 
I ,_,_... 

edi·~ors would refer to the homilies to the Psalms as Midrash 
\I' 

Sooher Tob, the Xalkut speaks only of' Midrash. In some in-
~ _ _....., ,,..__ ........ -
stances the same edit;or would mBJke reference to a volume 

called ~ocher T.C?,2; but study would reveal th:ts to be :!,esi~t1: 

Rabbat~.. Still again, the author of the Yalkut would refe:r 
....__.,,.._,~ ~ .. -
the reader to Genesis Rabbah or 'J.1anhuma fol" further info:r•ma-

r· .. --~-~-~ - • 

tion; and analysis would ::uevea.1 that suoh material was to be 

found only in ~l1ID: _or Socher Tob. Finally, many 

pas sages are quoted with.out naming the source; these.,. t'©O, are 
16 

shown to be fl"om Booher ~Pob. 
- -=-= .... 

The first edition of the Yalkut Shimoni appeared in - -
Saloniaa, in 1521. This edition included o~ly the honnl.lies 

to the Prophets and Hagiographa. The second edition, Veniee-

1566, included the homilies to the entire Bible, and fur·ther 

editions have been mere reprints of t:his complete wox•k. It is 

th:ts master .editior1 whieh gives Uf~ a olue as to who the 

original compiler may have been. At least, it was the source 

of stimulation of an intellectual controversy that lasted for 

yeal."s. 

16. B Introduction, p.aor. 
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The title page of the Venice edition named a eartain 

R. Simeon of Frankfort, ttthe chief' of the exegetes u as the 

autrior of the volume.. 1I1hia inspired a considerable amoun·t 

of speculation and debate. Ha:yyim. Azulai ( 1724-1807) and 

David Conforte ( 1618'-1685) both accepted the title page re

ference at its face value and said that the author of the 
1'7 

Yalltut Shimoni was Simeon Ashkenazi of Frankfort. SoJ.ofaon 

Judah Hapopo:rt (1790'-1868), however, expressed the belief that 
' 

·the Simeon referred to in the title pEJ.ge was R. Bimeou ll the 
18 ,·) 

father of Joseph Karo. This would mean that the compiler c~,,,.-

of' the Yt13rkut lived 111 the eleventh centur·y. .Hermann Lo 
1'9'' • ...... . ......... . 

Strack adds' that this hypothesis pu,t forth by Rapoport was 

accepted by many reliable souroes and soholars, suah as, for 
20, 21 

instance, David Cassel f., and A. Levy • 

The most exacting and oomplete refutation o:t' this sup-

E
.. 22. 

position ha$ been that of Ab.raham •'pste111 • Wit;h polit;e but 

nontheless firm language, he discredits the possibility 
23 

of Rappoport' s theo1•y. He shows that Simeon Karo could 

not have been the oomp:tler of the .l'..alk~, since many of the 

midra.shim are with certainty o:f' a later date. Step by step, 

he proves that the author must have more certainly been of 

,, 
f: 

' Ii 

I 
'I 
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With 24 

several centu:r.ie s after Joseph Ka:• o 1 s father./ Abraham Geiger 
25 

and with Leopold Zunz , Epstein expresses the belief that the 

author of ·the Yalkut Shimo:ni was rather the Simeon Kara who 
. ~iwz -~ 

1:1.ved in southern Germany in the early thirteenth century and 

who later won the title of distinction, hadarshan, 0 ·the preacher.n 

Lauterbach's con~~deration of the Yalkut~Sh~i:t~~~?gives the 

same conclusion. However, in a later article , ha modifies 

his point of view somewha:h. Now he is ready to add that 11 ~~he 

Yalkut Sh_imo~i was not composed later than the thi!'te.r·nth 

century." He bases this statement on the colophon to the 

Ms. of the Yalkut Shimoni, Oxford 2637, dated for 1307. The 

words of praise refer to the compiler or the Yalkut as dead, -
affixing the zeoher livr~ to his name. V~1ereas in the 

.Tewish Encyclopedia article, Lauterbaoh had merely stated that 

it is known that Azarya. dei Rossi had a manuscript of the 

Yalkut Shimoni i:n his possess ion in 1310, this added informa

tion sheds interesting light on the date and authorship of 

the homilies. It fixes the time more definitely and oonolusive

ly. 

Nf6eT'Neemonim, B:reslau, 1847; p.lOa; J'ud1.sohe Zeitsohrift, n-;• 1I5 ell: T r ....., *.,... :bt :e ...... ~ Frl T 

Die Gottesdienstliohe Vortrage, Op.cit;, p.361, p.3'75. 
JE 17 0 ! • !~' PD .:5t.Hr.; """" 
Un ublishe.d Parts of the Yalkut ha-Maki:r1 on Hosea and Micah,, 
Moses Gas er Anniversary o ume, JOndon, 19361 PP• 65-~--
It is interesting to note that Heinrioh Gratz had likewise 
aoe.epted the hypothesis set forth by Rapoport,, Cassel, Levy, 
et.al. In volume III of the JPS edition of his Histor~ of 
the Jews, p.346, the historian refers to Simon Karo, father 
Oi""""'3'oseph Karo, as "the author o:f' the Yalkut. n 
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As for the style and lap,guage of the Yalkut Shimoni, 

it seems to suffer much by comparison to Midrash Tehillim. -
u'Vihile the language is not mo:r•e dif.fic:rnl't;, the'.r'e is less lucid

ity and simplicity of expression in the Y:alkut. 'rhere seems 

to be less imaginative power and the ability to develop the 
\! 

homilies than there appears in Soch~~j.1Q.~• 'I'here a.re lesis 

striking proverbs, p:arables, legends, ethical sayings in the 

Yalkut Shimon1. Too much of~seema to be a copy or an imi-
' 

tation of the style and linguist;ic flavor of the eariier 

work. Similar techniques of approaching~the Scriptural 
f 

passages are employed. Numerical caluclation; changing 

spelling ox• :reading of given wordsJ referring directly 

to the passage of the Bible wit:h the formula ttthus does the 

Scraiptures say0 ; quoting some historical authori'l;y; contrasting 

and comparing God to human abilities; etc.etc. are also tobe 

found in the Ya.lkut. Here,,too, is the same passion for 

righteousness, the devotion to God the Creator, the same 

Otl'GCl''Y for Israel 1 s suffering, Here, too, is found faith 

and optimism in the future, the conviction that God's powers 

will deliver the good and punish the wicked, that 'L1orah 

and the ethical life are ·t;he sole requisites for the good. 

life and salva·t;ion. 

In short, the Yallrut Shimoni, too, reveals the rabbinic 
~·~·~- ---..:-=--

fer·!'(fOr and faith in their attempt to adapt the Scripturns 

to the situations and problems of their own day. 

'I 

I 

1. 

I 

I 
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PART II -- CON'l'JI:NTS 
.;....._.;;;._,..;;;..-.~--;--.;_..~--

Introduction 
......... .....t --

The very nature of the Book of Psalms inspired the 

imagination of the homiletic1ana to discuss a graat variety 

o:t' subject a and themes. Applying all the skill of the 

expert preacher, ·t:;he exegete was able to der1.ve whatever 

he wished from the Psalter. Almost anythi.ng that might 

suggest itf;el:f to the preacher• s mind was the:r.e, in h:ldden 

or re~vealed form. It was merely his task to bring it out, 

tc> make the implicit explicit, the hint obvious. Yet, in 
........ 

the very looseness of the homilies, in their v-ery as sort-

ment of subjects and themes, there is a unified patte1 .. n. 

Th1.s is a pattel"n made possible by the same religious 

spirit, the same devotion to God, the a am.e sensitivity of 
. 

the suf'fering of Israel and the good of all nati01:1s, the 

same re11.gious hopes anci ethical ideals that run through 

out the homilies. The only order the preachers themselves 

indicate is thei:r treatment o:r\each Psalm and verse in their 
I 

I 

numerical order. Ye·t:;, ca:t'e:f:'ul analysis reveals a unity 

of sp:trit and fervor that renders the collection of exegetical 

interpu:•tat:tons, somehow, a local ent tty, a systematic ac

count of Israel's.hopes and Israel's faith and of Israel's 

aspirations. It is thia unity, this harmony of different 

preachers, this order-out-of-ehaoa, that we sahll att;empt 
--~··""-· 

t C> show in the fo 11..owing pages. 

! 
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GOD -
The outpourings of the soul to God being the pre

dominant element of the Psalter itself, 1t is natural that 

the homilies upon the same theme should oe crnpy a central and 

outstanding portio11 in Mfl.rash Teh:tllim and the Yalkut 
- * 4 -·· - -- ----

Shimoni. Truly, the Psalmist was a God-intoxicated maw. 

Surely his is unmatchable faith in deaspir as in hope, in 

the face of death as 1.n the supremest moments
1
f joy. : G.od .!.~. 

i_~en. for s.r~ntE!_~· There is neither questioning nor dis

cussion of His existence. It is His attributes, His pro

vid.enoe, His influence upon meu, na.t ions and Israe 1 that 

are considered. His i.mmanence and t1~anscendance,, the 

ideals He represents, the worthwhileness of' faith in His 

power and wtsdom, these are the themes of the Psalmist and 

likewise of the homilies build; around the Psalter 1 s J.50 re ... 

lig1.ous hymn a. 

1n both collections of homilies we find many refe.rences 

which might make the reader believe that the rabbinic idea 

of God is q1utte a human one,. There seem to be many passages 

Which gi 're indications of anthropomorphisms in the rCbbin ic 

conception of God. These remind us of the anthropomrophisms 
28 

of the Psa.ltet• itself., ·with J., M. Powis Smith we recall 

that in the Psru. ms themselves "God sharc?s in many of the 

frailties of human personality and :1.s presented in a thorough-

m.3;·T1ie ltelis_ion Of The .Psalms, Unive:.asity of' Chicago Press,1922,p,,140., 
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ly anthl:1opomorphic way,." '110 the Psalmist God was a very personal 

God. No Labstra.ct, vague deity but a very ne1::1r and warm God., 

To God are even ascl:•ibed 01~gans of the human body: face, ears 
29 

nose and mouth J He has speech, the power to 
31 

He sleeps and is capable of fatigu~ 3 He can 
. 32 

is proud and H.e loves flattery.-

30 
breathe .and swallow ; 

be angry and His 

Upon tr1e se per son al de script ions the l:1abb!s amplify 

horn.1.letically.. According to one rabbi, all of God's act:tons 

are holy, since hol:tness is the central feature of the' Creato1 ... 

God·' s speech, .Hi~ipraiiee, His going and coming, His out stretched 
! 
I 

arm, His sitting and reclining, all these are vested with sano-
33 

tity and sacredness. Anothe:r rabb:t, speaking of Moses' 
know 

obtaining of the T.JaW from God, asks how could Moses/when 'it 

was night and when it was day if the clouds were always about 

the mountain. · 11When God read Scriptures, tt answers the rabbi, 

11 it was day and when He read Mishna, the Israelites knew it 

was night. Vlf.b.en He sang the Tefilliah before the Shema it 

wa.s nigh·t, and when He reversed the process :Moses could have 
,34 

known it was dAw.~\~ r11hese are typical examples of the personal 

mannet> in which the rablbs conside1"*ed the Cre.ator. 

To at tempt to e:x:pla5.n these anthropomorphisms is not 

as <lifficult as seems at ~irst. Man has little choice but to 

describe the Divine force in human language and terminology. 

How else could he make his fellow men understand the feelings, 

howeveX> lofty, spir:ttual and depersonalized they may be? How else 

but in human and personal desoriptionsZ 

'm1. PsaimS--80.4; 33.6;11.7. 
30,. Psalms 32.4;18.36. 
31. Psalms 18.16;33.6;21.10;102.3. 
32. Psalms 18.48;102.11;115.17f,. 
33 • Buber Ps.II,Homily 6. 
34• Yalkut Psalm 19. 
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But perhaps a more significant answer is offered by the 

homiletician him.self'. In the very fourth homily of Booher Tov, 
~----.... -

the exegete has occasion to explain anthropomorphic language 
re 

in the IVfidrash. The text he/feres to is Psalm 84.12: °Fo:r. God 

is a sun and a shield." How, asks the rab1·ii, can the Lol?d 

be iikened te> suoh a common-place object as a sword or a 

shield? Well, in the first place, anthropomorsphic expres

sions are nothing new in Scriptural wri t:tngs .. Amos bad likened 

God i.mto a lion a:b whose roaring everyone should take f'right. 

Ezek:tal spoke o:e God coming over the mountains and of God's 

voice which is as the voice of many waters. Why such anthrop ... 

omorphic language? SimplWJ because the .language used is such 

that everyone will understand. Just as the shield protects 

the warrior, as· the sword defer.ids, so God will protect and 

d.ef'endi all who have faith in Him. Just as the sun sheds its 

protedtive rays of warmth over humanity, so G·od will shed 
35 

his p!'otective Providence over all who fear him and revere Him. 

Here, it seems, is a good example of the phenomenon 
36 

of which Dr. Kau~man Kohler has written : ttwhile Judaism 

insists on the Deity's t:riansoending aJ.1 f:tnite and sensory 

lifuitatio11s, it never lost the sense of the close relation

ship between man and his Maker. n He:i:•e is a God who not only 

c1~eated a world and set it in order, but who lives in every 

pa:i:•t of it every moment. G od made in the image of man,perhaps. 

'3'5 • Bu'6ei" Psalm 1, homily 4. 
36. Jewi~ Theolos_y, Macmillan,,, 1928,,, p.78f. 

t 
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But a ~od that:iia woven of the fine:st hopes, the highest idea.ls 

and the noblest dreams. Antb.ropomo1 .. phic .. l It seems so. And 

yet it may well serve as inspiration to religious spirits and 

move them to kindness, to charity, to humility, to the eternal 

aspirations of the most lofty. 

"To Love Mercy ••• " 

It was quite natul"al fox• an oppressed people praying 

longingl-y· for mercy and failir1g to find it in the aruel 

tyrants that afflicted them throughout histol'.1 y to ascribe 

this "twioe ... bJe s :sed" quality to God. The kindne as and mercy 

of the Creator is manifest everywhere, the homilet ic:l.an 

believes. It is or1e of His chiefest attr:l.butes, that He 

deals merc:U'ully with all men., Thus, for example, the three 

o~currenoes of the word !!E:~.Y~ in Exodus 3 remind therabbis 

of the th:r1.ce-told mercy pf God. "In mercy did I create 

the world; in mercy will I lead it and in mercy w1.ll I return 
37 

to .Teruaalem. 11 Wiith ove:r.flowing mercy does He guard 

over all men and keep them from disaster and pest i.lence,,. Very 

often when some plague is to be visited upon mankind, the 
" . 

Creator wj.11 shorten the timE~ allotted to ravage the com

rm.mity. As a matter of fact, almost every k:i.nd of pest1.lence 

waa wiped out because of God's abundant mercy. On one occasion 

a d.:tsastel'.• was to last thirty-six hours, but God called upon 

the .t' entateuch, the patr1.~r ohs, circumcision and a host of 

others to obviate the effect of the plague, and the community 
38 

suf.' r·ered but one hou:r. 

'0'7. Buber Psalm 72, homily 1. 
38. Ibid. 17 2. --
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"To Do Justice ••. » 

Mercy alone is not enough, the homiletician realized. 

It is apt to blind the eye to justice. It is apt to be ona

s1ded in its influence,, partial in its bountie•s. Mercy must 

be tempered by justice--this is the ideal, and thj_s is in the 

very eharacte:ra of God. Men may find this strange, accustomed 

as they are to human tyrants who exercise judgement thr•ough 

purely personal Whims. God is not like that, but He directs 

His deoisions and providence in accordance with a well-ordered 
39 

and just potnt of view. This is the explanation for the dual 
40 

name of God: Elohim connotes His justice; Yahveh His mercy. 
....... ll' 

11Thus said David: 'I shall praise God. Whether you judge me 

in mel"OY or justice, I sha.11 ever praise Thee. n Already at 

that time the :rabbis sa:w that justic~ is even a greater vir

tue than mercy; that justice is ethically all:"':i.nolusive, 

1;1hat he who is swayed by love ma.y do violence to jus"l:;ioe. 

Referring to Psalm 145.17, 11 God :ts just in all His ways and 

me!'oiful in all His deeds, 11 the preacher points to the p:re

aedenoe which justice takes_ to mercy in the make.-up of the 
41 

Oz.ea.tor,. And it is exactly this strong emphasis upon just-

ice Which moves God to reward those who heed His commandments. 

Foz. the commandments stem from the character of God, and dis

obedience or neglect of these commandments are thereflore violence 

to the character, extreme human just ice• Such behavior cannot 

39. Buber Psalm 99, homily 2. 
40. Ibid. 
41,. 'Y9:!i:ut Psalm 145. 
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be rewarded favorably. Justice must e.:xa.ct its price, at the 
42 

very cost of mercy. 

"Great Is God.•. 11 

Many refereno~s are made to God's omnipotenae, to the 

greatness of His accomplishments, to His strength, But what 

are the'm.a.nifestations Of this strength? 

power by the stones he lifts--a.nd hurls. 

We can see a man's 

But of' wh:: t God? 

\!Well, we come too appreciate His power thx•ough observation 
' 

of the wo:l'.'ld a.bout us.. The very heavens deolar~~ the glory or 

God, and in scanning the horizons, we see the work of God's 
43 

finger• s a verywhe re • According ·to Micah 1.11, the angels 

of heaven hav·e sung of' God 1 s power enduring from sunrise to sun

set among all the nations. Yet we heard the sons of Korah 

praising His greatness in Zion alone. How :rio re conci1e thia 

seeming contradiction? God was great in Zion, true. He had 

"' accomplished a great wonder there. He ha.cl brought His Sechi.!1.! 

to rest there. He had built a 1I1emple.,, and raised up a people. 

But where was His gre.at:ness among the other nations? "'J.10 

teach you that if He is great in His city, He is great outside 
44 

the city walls as well. tt ':l1he greatness of man is determined 

by what he has done. If his deeds are known locally, he will 

be acclaimed everywhere, for g~eatness is universal. We may 

praise men for their aceomplishments and the praise may equal 

or surpass the wo:r.th of their deeds. Not so with God. Regat'd

leas or the effUf~ion of our adoration we cannot exceed the 
45 

greatnes .,, of God. For nothing i11 the world takes precedence 

~ Buber Psalm 25, homily 11. 
43. Ya.lkut,, Psalm 19. 
44. Buber Psalm 48, homily 1. 
45. Ibid. 106, 2. 
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to the g.fuory of God, not even the world itself'. God is the 

Uplace ofn the world, not the world the "plaoe" of God,. rrhe 

religious ttakes precedence ove1" the mHt erial, the sp:tritual 
46 

over the earthly. 

And ju t~t as God character is a harmony of mercy and 

justice,, so man's attitude to the greatness o.f God should be 
( 

a synoheretization of .fear and joy. This is the significance 

of Psalm 2.11 telling us to 11 serve the Lo:r•d with fear 0 and 

Psalm 100.2 bidding us to 0worship the Lord with joy.~t 1J'llhat the 

Psalmist meant by this apparent contradict:lon,, says the rabbi, 

is that neither f(ear alone nor joy alone should characterize 

OUl' approach to the greatne sa of God. 0When you see yourself 
47 

alive, rejoice in your life, but fear God. 1
t Typical of 

the otherworldly interpretation so often found 111 the Midr•ash 
F .,.,.._ ...... Ill 

Tehillim and Yalkut Shimon1, is the explanation another 
__....__ __..(8 - IL --~ 

rab1Ji attempts of the contradiction aamed above. If one will 

serve God in fear 111 this world, he says, then man w1.ll rejoice 
48 

in God in the world to come. 

0Po:r Thy Name's Sake .. · ... 11 

'110 the rabbis ,God, in order to uphold the reput.a.tion 

of His name and greatness, was, so to speak, compelled to do 

certain things--for His name 1 e sake. Echoing ear lier teachings, 
49 

. especially as found in ·~ha prophet Ezelda~, tl1.e exegetes too 
"' ..... ·-· . 

saw the necessity of this doctrine in their :f'aith. Overt.aken 

With humili~y at their own transgressions, With the indadequaoy 

~. Buoei, Psalm 90, homily io. 
4? • Ibid. 100, 3. 
48. !'bid. 
49. ~ter 20.9,141 22 1 44,.etc. 

I 

.~ 
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of their generation of. people before God, with the impiety 

of their age, upon what other basis could they ask God to 

fulfill their des1.res, to grant them salvation from their 

oppressors? 11If 'l1hou ca.ns·t not do this fo1 .. our own sake, 

do it, we pray Thee, for the sake of the eanotity of Thine 
50 

own name." Again, we are ·told that when Is!1ael had l:tved 

obediently to" God's will, He will help them for• tr1e11-. own 

deedH. When they negleo·t or violate His commandments, He 
51 . 

must then help Israel for His own name's sake. 

faith in the greatness of His name and .QM. their consequent 

f:\ppeal to it 1 that gave the oppressed Israelites comfort. 

Believing themselves to be punished fo:r• their own inadequ

ac:1.es, fox• their spiritual poverty; foi~ the lack of the:tr 

1ntellectual acoomplishments, they stood cowering before 

the glory of' God. Came then the rabbis who comforted ·them 

in their humd.lity and contriteness of heart. If ·there a.re 

no Samuels, ox• Joshua.a to lead, even if you walk in the 

darkness, "trust in My name and I shall protect you. tt That 

saved Hananytj.,Mlshael and Azaryah, and many others]down 
\ 
\ 

the oenturie s. That will deliver the pre sent generations. 

There is no man who has sunk so low but ·that faJ:bh and the 

awareness of God and the greatness of' His name w:tll nor raise 
52 

him to the greatest heights, to the re.alms of glory. 

m> • Bu'Ger; "p'S'ii'Im 22, homily 18 .. 
BL, Ibid. 94, 3 • 
52,. I'Sid--· 

; .1 
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Very much is said a.bout God the Cre.ato1, il'l both ool

le<rhions of homilies. 'I'he rabbinic appreciation of the wol'."ld 

in which they lived is indicated in their belief that God 

created many such worlds, but found eaoh less satis:E'actol'."y 

th~n the other, until He finally shaped the present world into 
53 

existence. ~egarding the creation of Adam, God saw this 

to be the wisest thing after some reflection. At first, ther•e 

was some ques~ion about creating Adam first Ol" Abraham first. 

But, thought God, suppose Abraham did somet''.1ing wrong, who 

possibly would follow him'l No· , it was best that Adam be 

first,, and let Abraham oome upon a world already well ordered 

and understood by men. Together with Noah,, Adam and Abraham 
' 54 

are the piilars of the foundation of the earth. 

A heretic once asked R. Simlai why God we.a known wit;h 

three names (!.Yl.t elohim, ~). ·ti.e 'J.!o the heretic, this 

seemed to impl~y a trinity. In retort, R. 81mlai explained 
I 

'· that a singular vel"b is used when these names for God occur 
55 

together. But neither the heretic nor the disciples of R. 

S1mla1 a:r.e sat isf1.ed with that explanation. Then, adds the 

teacher, the three names r~present the three aspects of God's 

creative ability. !11hey correspond to the three attril'mtes 

With which He shaped the world into being, namely, qahpl!!!t.. 
56 

· da.at and tevunah. 0 see the difference between a human art-
-~ 
(;~ 

'0'3"""".'.f3~u~b~e-r-,-p-s .. -a .... Iii1"3'4. homily l. 
54,. Ibid. 
55. Fsaiin 50.1 the singular verb diber is used, implying .2!!2. God. 
56.Buber, Psalm. 50 1 homily 1. 
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1san and God, Mau, in fa.sh1ofl:lmg a statue, begins w:tth the 
5'7 

feet first, or the head first; God created man all at once. 

Typical of the art of deriving all sorts of meanings 

from texts by analyzing each letter of a given word, is the 

homily which considers the verse in Isaiah 26.4: Ki bexah ...... ~ , __ 
adonoi*z~r* ol~~ ~ implies the present and furt~re 

worlds. With the letter ~, God created the present world. 

Witness the heh ::tn the word hiborom, Genesis 2,.4. And w:t·t;h --
the :y;od He created the world-·t;o .. oome. But why shoul<fl. this 

world have been created with ·!;he letter ~? Because, just 

e.s the letter heh is easily pronounced and.neither teeth 

nor lips are used, so God was able to create the world without 
58 ) 

difficulty. ~· 

There are other olearly distinguishable differences 

between human artisans and God the Creator. IPor instanoe,the 

things that man shapes with his hands cannot in turn oreata. 

i:l.1he ore.a.tures of God can• Nor can man's creations eat, o:t• 

sleep, or oarry out the no:i:imal human functions which are charao

terist ie or God's creatures,. What is more, man will sJl:Dape 

things tnto existence and very often they will su1rvi ve him. 
59 

God's creatures however die off, but the Creator is eternal. 

God oan fashion th:lngs in the dark, as he did when he shaped 

llght into e.::dsttepoe. Man has no such power• God has the 

power to create living things in the water; man can;1ot.., And, 

finally, man may shape some object, praiSEJ i:l:is wo1~thiness and 

'5'r ,; Bu'Del:>, l5sa!ni S'o, homily l. 
58. Ibid. 62, l. 
59. Euber 103, 1. 

86, 3. 
18 26 .. 



... 29 .. 

and then sell it, so that he may live. 
rn .i.he Holy One, blessed 

be He, creates His creatures, they praise Him, and He sustains 
60 

Aside f:rom the aspect of creation, ther·e are many vi·bal 

differences between God and ma1h As a protector: Man may have 

some human patron wb.o claims some sort of r<;Hlpor1sibility over 

hcLm. But in time o:t• peril, the earthly patron can do nothing,. 

Can an earthly guardian deliver from the ravaging sea? Joanh 

waa delivered by God. Can an earthly patron s'ave f'r0m tho 

fits.mes? Hananyah, Mishael and Azaryah were so delivered by 

God. Can an human gua:Cdita.n~:,be rescued from the w:tld beasts? 
i" 
r~ Daniel was rescued by God. li1urthermo:r-e, to res.eh the ears 
" ~~ 
&: f of some human guardian, the one in danger must first yell to 

the servant, who in turn will call the pa:t;ron. But as for God, 

one need only aall to :t:Um directly, and. He will deliver the 
61 

unfo1~tunate vic'ldm. 

As a friend: It is in the very nature of man that if __... ..... ~ 

he ha<S wea.l·thy friends and relatives, he will acknowledge 

them. Should they be poor, he will ignore them. Not so with 

God who will seek the welfare of man even though he be in the 

lowest and direst of straits. Man does not like ·t;o be bother-
and 

ed with people asking favors/gifts of him.. As :f'o:t' God, the 

more men pray fox• their needs and welfare from Him, the more 

He loves them., A human host will receive a guest with 

kindness the fftrst day and offer him a bed; on the second day 

m> • BU'Ser, Psalm 18, homily 26. 
61. Ibid .. , 4, 3. 
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he will let him use tho chair; the third day he will extend to 

the guest nothing bu·t a han:!d bench; and on the fourth day the 

weary Ol"Y will be app to cry: "Why do you weary me?" But God's 

love for man increases with every added day that they dwell 
62 

i:n His house of prayer and dwell with Him. 

As a benefaator: 1rhe human benefactor soon wearies --- ~ 

of' his friends' oonst.ant request fol:' fa:1rors and monetary as
s 

sitanoe • The first day he will receive the caller with soma 

kindness; the second day he will be d:tsposed much less warmly; 
~. 

the nex·c day he will turn h:ts back upon anyone who comes to ask~ 

for favors •. But God's kindness increases with every added 
63 

peti·bion. 

As a king: Kings come and kings go, from Pharaoh to 

Caesar, while their ci·ties endure and surv1v@ their human 

tyrannical builders. But as for God, Zion is destroyed, while 
64 

He is eternal., 

Vlfuen one entx•usts some precious object to the hands of 

a fellow human being, one is never certain of its.safety. But 
65 

souls are entrusted to God and His providence guards ove:r" them. 

'Man is not always faithful to oild friends, particularly when 

the friend. is one who has lost his we.alth. But God never deserts 
66 

those Who fear Him, even the humblest and the neediest. Man is 

inclined to pass by the fallen with indifference.. ·But God will 
67 

seek to uplift the weary and broken-down. In the same vein, 

another homily declares that a humarj. judge is apt to show favor 

Psalm 55, homily 6. 
9, s. 
25, 2. 

Psalm 36. 
94• J 
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to the rich 

/and neglect the poor. But God is a judge before whom every-
68 

one is alike, rich and poor, great and small. Likewise, 

when a man brings a gift to a human king, the king may re-

oebre it, Ol." he may not, as the whim of the moment may a:brike 

him. Should he accept it, h~may look 
! 

at or he may not, again 

as he happens to feel at the moment. Should he see it, he 
• 

may do the request of. the man Who seeks the favor, or he 
~ who 

may not. Not so with God./ for one cent (E~~~) will bring 
\i 

the presence of' the Seohina tore st upon him who seeks the 
69 

boon. 

-----
68. Yalkut Shimoni, Psalm 102. 
69. Ibid•, 17 • 
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THE SUPERNATURAL 

W'hile there is not an overwhelming amount of the super

natural in either collect;:ton of the homilies under our con-

siderat:i.on, still there are sufficient refel:'ences to the mys

tic and miraculous and superst1.ttoua to i.ndioate that the 

rabbis did think about it, and that it did play some part 

in the thought, beliefs and actions of the people to whom 

they preached. It is not an easy matter to determine whether 

the rabbis actually believed everything thyy said that 

smacks of the supernaturalf) It is difficult to believe that 

they took it seriousl-y·, as seriously as it seems at first 

glance.. Some would like to think that they spoke of them, 

as it were, metaphorically. At any rate, they are there, 

and it is our task to indiciate them. 

Angelolo.sx: There i.s never any attempt to define or 

to descrtbe the angels; but there is f'requent mention of them 

throughout the homiiliiea of both oollect1.ona. They, the an

gels are ever pr<:isc·mt. When Israel received the '.ro:r.ah at 
70 

. Sinai, sixty myriads of angels stood by. When the Zadik• 

~, the righteous pass away, three companies of angels join 

them to greet them as they enter the world-·t;o-come. The 
'71 

wicked, however, get no such reception of the heavenly hosts. 

Inotdentially, it is pointed out that the righteous are great

exa than these angels, bed!ause the latte1• stand in God's 

P!'esenoe, only to tremble in awe; the righteous actually hear 

'70. Bu'l5er-;"'1?Bi'1m 103, homily 8 f) 
71., lQ:> 1~41.I 30 3 • 
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the Creator's voice, nor do they trmble, but are unafraid. At 

the same 
11 

it i~said 11 however, that three angels d.o lead tho 
72 

name of God (SHADAY) about through the heavens., At the 

creation, the angels are pictured as being jealous of man. 

They pre.fer tha1; man be not creFJ.ted,. Hovrnver, after he is 

fi.nally created and when the time comes for the other· cx•ea.tu1•e s 

of the earth to be named, man proves his aupe1•io:11 ability to 

the angels, by naming every c:i:•eature p11 operly, a task which the 
73 

angels could not do. The same heave:nly angels expr~s~1 their 

jealousy at Sinai. They would prefer to have the Torah for 

themselves. r.L1hey polnt to the:i.r own holiness and pur1ty'."'-re-

quisi.tes for the reception of the Torah. But God instead pre ... 
r74 

fers man's impurity and profanity and g:tves the Torah to him. 

When Moses ascends the holy mountain to receive the 

Torah, and when the impatient Isra.el:ttes persuade Aaron to lead 

them in ido la tr ou s worship of the Golden Ca. lf, the angels are 

triumphant. They rejoice because they had warned God of mants 

wickedness and of their• superior sE:i.not:tty. Now their convic

tions have been justified and proifen correct. At its very 

reception of theTorlh, on the day of thej.r' very conseo:rat:l.on 

to God, the Israelites have sinnedt 1l1he Lord, however, re

minds the heavenly hosts of their own sins. Have they for

gotten how they dared to mix ·t;hemilk and moat dishes when tl1ey 
'7p 

dined with Abraham? Finally, we road of these angels prais-

ing God and preparing manna for the Israe.J.ites, apparentl-y· 

l'eoono:tled to the fact that man must share in Divine bless1.ng. 

'rn ;'" Ye.Iirut Shimoni, Psalm 19., 
Psalm 8, homily 3 .. 

19, 7 .. 

76 

. ! 
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Te~r~g!amm.a.ton: Of the very few references to the Divine 

ineffable name, one of the significant statements posited by 

or1e preacher is that that name was not always so esote:i:•io as 

it is today, that, as a matter of fact, there have been times 

in. Jewish history when the name was used with Divine sanction. 

'l'he gene:r.a1;ton of the Ansh!J. Kneset !:1 .. agdola.h_1 the Great As-
77 

semhly and the generation of the nlal"YY!'S used the name freely. 

Apparently, then, auspicious generations, like that which 

attempted to carr·y out God's di vine law on earth and that which 

gave itself up for Kiddush ~?hem were permitted to do what 

unde.r ordinary ci:r•cumstanoes even the High Priest could not .. 

Mil .. aoles: 
--.. .... - .....-.. The rabbinic concept of miracles are a bit 

easier to understand, since they are based upon the power and 

strength of God. They flow natur•ally from ·the gre:Jt, unshaken 

fa:tth which characterized ·the preachers. Given in a religious 

tinge, the exposition of the miracles reflect the deep and 

abiding religious belief' of these menas well as their desire 

to implant some of that faith in the hearts of their people. 

The rabbis understood, likewise, the difficulty of moHt men 

to grasp the real signifioa.noa of mil"aolt:>s • Only David seemed 

able to account for them, one rab'1i explained. The weak, foolish 

multitudes, they cannot tell of them becauBe they cannot com

prehend God 1 s st:rength. But there are miracles happening t;o us 

daily. Day in, day out, God sustains us, delivers ua from 
?8 

unseen (by human eyes) perils. Witness the exod~ from 

Egypt: a people of humil:tated, degraded slaves suddenly oon-

'7'f~1b ro:. ·-
78, I!U'6er, Psalm 106, homily l. 
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verted into a free and proud people with a law of its own and 
?9 

a God of its own and a home-land to work for. Or witness 

another great m:l.r "''ole of history: David, the poor, shepherd 

boy, unknown and unsung, suddenly tramsformed to a great 
80 

monarch. Surely these are miracles of history. And we see 

a oer•tain rational, religious process of thought. rl'he rabbis 

d-o not talk of Ob.rist-lilte miracles, of' walking on waters, of 

healing the maj.med with a word, eta. Here are rather events 

in Jewish history which show that through faith and l;iope 

Israel will triumph and God 1 s law vindicated. 
1

I1l.J.e se are ·bhe 

miracles. 

Evil Spirits: It im not easy to determine whether or not ___ .::..,-..;...;;;..--

the preachers employed the threat of' umazikkim"', of' these.evil 

spirits to merely frighten the superstitious, ignorant mas;,es 

of' people, I1ikewise, it is not s impJ e· to discEu:m i:.uo what ex ... 

tent the rabbis believed in these spirits themselves. But 

they aid speak of.' them. Fol" instance, a man should be s1.u:•e to 

repeat the Shema on coming home from the Synagogue, in order to 81 
drive away the maz:tkk:lm, one teacher admon:J.she s his audience• ---
Man must be gre.teful :f.'o:r• the protection he derives f1--om God, 

adds another homiletioian. Wer•e it not for God, the evil spirits 
82 

would harm and even destroy human beings. Prior to the erection 

or the ~eaberna.ele, there was constant contention between man and 

these spirits. Curiously enough, these vague, indefinable 

"'-- .. 

118, homily 21. 

9., 
24. 

~~------------------------~ 
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spirits rest on the Sabbath. Apparently, they too are obedient 

to the will and law of God. Perhaps this was but another way 

for the preachers to indicate their unshaken belief that nothing 

is evil, because all stems from God. Perhaps this was just 

another way fore them to say that there is purpose, good, even 

for these 11evil" spirits, a purpose Which man could not see, 

and a good which tlla human mind could not under stand. 

Satan: Apart from the book of Job, Old 11estament refere ... 
!i .. !!!=4 

ences to the arch-villain of J:>eligious lore, Satan, a:r•e very 

few and vague. In Job, we see, for the first time, the tradi

tionalcharaoter of the devil, the oorispirator against man, 

the adversa.l:'y, the heavenly force that seeks cons' ant faul·h 

with the human race. This trad:ltional intex•pretat ion is car

ried out in 'hhe Midrash Tehillim and the Yalkut Shimoni where 
--~· .. --... -c------...-·"'~ -...-~----

he is mentioned. Satan is still seeking nu.ln rs destruction, 

still fault;-find1.ng and blaming before God. In cone instance, 

f'or example 1 man is admonished that if he will make thep:r opel:' 

blessing after he washes his hands in prepration for a pastime, 

God will bless that mea.1, and Satan will not be able to deseorat~e 
84 

it. Likewise, i.f man will be sure to say the amida.h imr•1ediate-

ly after the .s..e.:ula.11;1 Sa.tan will not be able to denounce that day. 

In still another homily, Satan is depicted a.a sent by God to ex

amine man 1 s doings on the Day of A·tonement. And when Satan ap

pears on earth, only to fi11d every one dressed in white, fasting 
86 

and praying,he is greatly abashed and is forced to retreat. 

~.nH:a;-
s4.:rora" Psalm 4, homily 9. 

~~. ·e;. r::isa11n 27 h il 4 _ .., 1 .omy ... 

85 



ISHAEL AND rPHE NNrTj)~ 

Except in those comparatively rare passages where the 

speaker of the Psalms :i.s interpreted to be K:i.ng David or 

some other historical character of .rewiah h:tstory., the 

first person seems to be understood to be that of Israel. 

And the later rabbis who added their homiletical inter-

pretatlons to these pasnages accepted this meaning. Ex-
' 

pressions of suffering were the suffering of the people 

of Isr~rnl, and not that of some individual. Words of 

hope and joy were to be taken as hope and JjOyf for all 

ISl"~iel, not for one heart e.l.one • Elation implied a time 

of' triumph and peace, despair a time of persecut1.on and 

afflict1011 by the neighboring peoples. It 1.s always 

the people that is speaking, and the wicked means the 

wicked na.tj.ons who prosper de spite their evildoings. 

The preachers of Midrash Tehill1.m and ¥a.1kut Shimoni 
~ ---------

obviously lived in times whiah reflected the times :1.n 

which the Psalms themselves were penned. The cry of 

despair, the outburst of' so:r.<:"ow, the 011tpouring of ques ... 

t:toning and with it the express1.on of invincible f'ai th 

of the Psalter found a responsive chord in the hearts 

. of the exegetes. 

The preachers are for the moat part narrow and b mtter. 

That cannot be ga:tnsaihd, nor need it be explained. For 

great was their suffer:t.ng and great their B(N,enyi and pain. 
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There are a :iew noteworthy exceptions, in which passages 
i 

the preachersr:tndieates a universalistic and tolerant at-

titude. For example in one instance, he laments the fact 

that in his clay there :ts so much part 1.cularistic banner

waving, each house and land having its own banner. In the 
87 

future, he predicts, all will wave the banner of the Lord. 

Again, the preacher speaks of the 'i'orah as an :J.nherit.anca 

of the congregation of Jacob. Fo1• him that means not only 

Jew, but non-Jew as well. A non-J·ew who studies ~~o!'ah 

can be likened unto a High Priest among the IsraelitEH:i, he 

asserts. For does not the Biblical passage, Leviticus 

18.51 say that ttma.n shall live by0 the laws of God? ':Phis 

means 1 the:n, not Isra.e l:i.te alone, nor Lev:t te alone, no1~ 
88 

Priest alone, but ~· 

But these are exceptions, after all~ And the general 

theme of the homilet:i.o:tans is narrow and bitte1•. In one 

instance, Israel is likened unto wheat, while the other 

nations are referred to a8 ohaff.., The wheat is necessary 

for the very existence of the world; the chaff is quite 

unnecessary and is ultimately only to be driven about 1n 
89 

the winds. The leaves, stem and root of the wheat plant 

often think that the plant is for their purpose; but they 

B.l:'e proven wrong. Only the wheat remains and sustains life 
90 

Of humanity. Only Israel w:J.11 remain and sustain the world. 

When the o1~her nations sing to God in praise, God tells 

s•1; :Buber, 
88. Ibid., 
sg. rorn., 
90. IbiCt:, -

homily 10. 
18., 
13. 
14. 
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them to sing to Israel first because it is really for Israel 

:t;hat the world exiE1ts, a.nd without t.b.em the universe would 
91 

not persist fOl" one moment. Crying out from out of the 

depths of suffering, the preacher consoles Israel with the 

story of a father and his son who were walking in the 

highway. 1l 1hey were weary and footsore, and even though 

had walked fox- many days and traversed many miles, they 

did not find a city. The son was becoming desperate. But 
;: 

the father consoled him. nDo not fear> son, we are already 

come near to the oemei;e:ry. Know from this that the city 

is nearby. tt Thus it is with Israel. When they see the 

suffering and the p:ersecution is near at hand, let them bEl 
92 

certain that redemption is near at hand. Quoting the 

phrase from Canticles 8.7, 11 many waters will not quenoh 

love, 11 one rabbis affirms that th1.s could not but refer 

to Israel and the r1ati.ons. 

but the many cruel tyrants? 
93 

God 1 a love for Israel? 

Who could the m_a~z !!ters be 

And what could love be bi.lt 

Fol", despite the suffering and the 

has sought to fulfill the To1"al'l., every 
! 

As a result, Go~hlust be partial. ·n:ven 

-
aff'lict:l.on, Israe 1 

94 
minute part of it. 

be 
though he/merciful 

to the nations by ,judging them at night when the~are asleep 

and thus abstaining from their daily he.bit of' ~in, He judges 

Israel in. the daytime, whem they are occupied in fulfilling 
95 

Ria mizvot, and thus more meritorious. 

homily 14 .. 
4. 
4. 
3. 

11. 
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The agony of Israel. can be likened unto the agony of a 

dy1.ng man who waits for the doctor impat :i.ently, constantly 

asking, pleading "when will the doctor finally ge·t here ? 11 

So Israel, in its suffering, is impatient and contirraally 

pleads for the redemption of the Lord. But let Israel be 

confident, that though He seems to tarry, He will surely 
96 

oome. He will come because of the intimate relationship 

that ex:i.sta between the two,. Israel was bade to fulfill 

certain laws and they were fulfilled without the knowledge 
97 

of the rewards which they brought with them. No matter 

in what name of' God Israel calls upon, He will answer 
98 

them, be that name elo]:l ... :!-,!!!1 sh~~ or zahveh. Nor is 

the Creator's love for Israel 11mit.ed by time; it is eternal 
99 

and. everlasting and ever increasing in strength and intensity. 
100 

There is only one praise for God$ and that praise is Israel. 

God may have been great at the ere ;;d;ion of the Universe, 

but havdng made Israel a free people from the tyranny of 
l.01 

Pharaoh ma.de H:tm even still greater. In grat:I.tude, .regard-

less of how intensely the nations may try to separate God from 

Israel, still Israel calls upon His name several times daily 
102 

in prayer. Everyone knows that even the Kingdom of Heaven 

cannot be complete nor at rest unt:tl these nations have 
103 

.ceased tyrannizing Israel. On heaven and earth, there never 
104 

w1.ll never be complete joy and peace until Israel is redeemed,, 

100. Ibid., Psalm 109,, homily 
101 .. Ibiu., 104, 

1. 
4. 

homily 5. 
1. 
9~ 
4. 

102 .. ibid., 104, 12. 
103. T61cr., 99, 1. 
104. ma:_, 98, 1. 
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With the suffering unabated, Israel seems to be as a widow 

or as an orphan, laments one preacher. Then he hastens to 

correct himselt--but not as :a'.'<:o.eal widow or as an actual ol:"

pha.n. Israel is merely as a woman whose husband has gone 

to some distant land but plans to rc1turn. Israel. is as a 

child whose fathet' has gone away and needs someone to suf.rtain 
105 

I 
the child in the fathe:r:• s absence. Alone and dejected, 

Israel cries out to God: "We are a.lone and cast down, but what 
106 

difference does that make to you? 0 And yet it does make 

a difference tothe Creator, blessed be He. Did He not do 

wondrous things for Isx-ael and always accredit them to 

Israel, as for instance, accrediting the victory over Egypt 
107 

to Moses himself? Does He not ar1swer them when they pray 

to Him, and does He not regard Israel as His particular 
108 

portion'? 

Furtheremore 6 did not God pl:"event Israel 1 s clothes 

from rotting and their bodies from wearying in the wandel"ing 
109 

through the desert for forty years? Yes, He loves them 

with a three .. fold love--with gl:"eat attachment, with great 
110 

pleasure und with especial favor. Consequently, when 

He looks upon the world and sees the tx•iumph or the c:J.rouses 

and the amphitheatres of the :1.dolatrous nati.ons, even while 

the Holy Temple is in ruins, He is greatly stir1"ed and would 

mo. Ioid .. , · 'l5salm 68, homily 3. 
106. ma., 42, 5. 
107. mo::· 36, 1. 
108. J:l5:t:a:: 28, 1. 
109. '.Io :ra: .~' 23, 3. 
110. Ibid":, 22, 22. --

• 
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destroy the world in His anger. 111 Por He remembers 

that everything that was ever• good e.ndnoble, He ha.cl created 
112 

in Zion: Toreh, blessi:ng, life_, dignity, etc. If Israel 

is cast down and impat:lently waiting for Goel' s redemption, 

let them remember that God has not aba.nd.oned them, but th.at 

they have abandoned God. And now they must wait until ii; 
113 

pl.eases Him to redeem them. Israel carries on at times 

like the woman who was travelling alone on the lonely high

way. Toward nightfall she came to an: inn and the inn
keeper warned that she had better take the night

8
s lodging 

in the inn and continue herjou:r.ney in the morning; for the 

b.:Lggw.ay at night is a robber' a den. 'l'he woman refused to 

I heed the innkeeper s advice and walked on. \l\Fhen night 

cam.a and the shadows deepened, and she saw suspic:l.ous-look

ing characters coming toward her, she turned and ran 

toward the inn, pleading for a night's lodging. Thus it 

has been with Israel. When they walk in the light, they 
114 

are unafraid and would not heed tho law • But when1 

the darkness is upon them and they are afraid, they plead 

for redemption and God's divine intervention,. In ·the 

night ·t;hey come running impatiently and cx•ingeingly to God. 

115 

Let Israel remember that they and God are !llutu!]: inherit

ances; that if they would not have God abandon them, let not 

!12. 
113. 
114. 

115. 

Buber""," Y'S'."'i(im 18, homily 12. 
Ibid., 141 6. 
'l'iiat"'this should be a contradiction to passages whioh 
tell of Israel devoted fulfillment of God's law is not 
strange• The preachers used their professional "license" 
or prerogative to vary the theme an they willed. 
Buber, Psalm 10 1 homily 8. 

~~------------------------1111111 
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116 
them a.bandon God. If Israel will return, God will re .. 

deem them again and finally, as He has done many t1.mes in 
11'7 

the past• Let Israel continue to attribute strength 

and glory to God even in trouble as they have in tim.e s of 
118 

prosperity. Let them praise God in every limb and nerve 
119 

of the human body, as ·l:;hey have done in times ofhope. 

Israel must ha 1e have hope and remember that like a man 

who has many casks of wine but finds them all sou1•ed~ with 

the exception of one, so God has c.:t .. e1Jted seventy nations, 
120 

but He finds favor only in one, only in Israel. Even 

though God has the world entirely at his conm1and, even 

though all that is in cx•eation belongs to Him., He finds 
121 

delight only in Jacob, only in the congregation of Israel. 

Like the two farmers who have each a vineyard, but find 

themselves living each far removed from his own vinewye.rd 

but near to the vineyard of his neighbor, watch over each 

other's vines, so God w:l.11 protect Israel in exchange for 
122 

the fulfillment of His law. 

It matters not if there are not many r:l.ghteous~::in any 

one given generation. Mere trust in God and faith in His 
123 

na.me will bring Divine blessing and providence. 

11'.6. Bu'6er,~"Psaim 5, homily l. 
117. Yalkut Shimon 1,, Psalm 48. 
i1a. rora:--; rtsa.I"rri43. 
119. I'b'Id., 35. 
120. naa;, 20. 
121. Ibid .. , 19 • 
a22. TOICr., 17. 
123. Buber, Psalm 31, homily 1. 

Let them 
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not despair with the present sufferance: this world is day 

.for the wicked nations and night for Israel; but the world

t o-come will bring day and hope to Israel and blackness to 
124 

those w1.cked nati.ons. For though Israel seems to be 

like the dust under the heel of tyl:1ants, let them remember 

that dust will ultimately corrode and crush the strongest 
125 

o.f steel. Let them :remember that the mightiest of na-

ti.ons from .eersia to Greece, from the Hasmonean foes to 
126 : 

Rome have gone down. Pharaoh, Sisera, Sennacha:rib, 

Nebuchadrezzar, all tyrants of history have questlonedd 

God's immutable will and have gone aown in destructi.on 
121'Z 

therefrom. I1ike loeus'hs who try to att.aok a precious 

plant but are driven back by the wj.nd, or like the waves 

of the ocean that reach out for the shores but always 

must recede, so the wiokednatiorta, always reaching out 
128 

to destroy Israel, are driven back, are repelled. Yes, 

ultimately the light ofl salvation will shine for them, 

not through the hands of any one man, but a final redemp-
129 

tion th.ttough God Himself'. Ult;tmately, Israel will be 

what it has always been, splendld, graceful, f:r•uitful, rich 
130 

as the blessed Palm t;re e. If the wicked who observe only 

the Noahidian laws now prospe1•, how mu.chmor e will Israe 1 

prosper. when they fulfill all the s:.tx ... hundred and thirteeen 
132 

know no blesi:.1ing. 
133 

131 
laws. Without 1srael the world will 

Wit;hout them the vary planets will not 

129. 
150. 
131. 
132. 
133. 

shine. 

homily 10. 
11. 

Psalm 4,. 
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'rHE ETHICAL AND RELIGIOUS I,IFE ---------- __ ......,. 
There is hardly an aspect of ethical and religious life 

that the preachers of Midrash Teh1111m and the ~u~~l!!

~ do not touch upon in these homilie a. ':I1hroughout both 

volumes, the authors are obviously imbued with deep ethical 

and spiritual :tnspira1;ion. Every ethical principle,, every 

religious practice and institution is described and!dis-

cussed a.gain and again. The themes may be disorganized 

and Without apparent unity, but they are to be found in 

abundance throughout the two works. 'I1he deep sense of ap-

preoiation of the struggle of all humanity, and particularly 

of Judaism, for ethical achievement runs throughout the 

works and colors every word. 

Perhaps the significant fact in this regard is that 

even the religious practices, as will be shown below, have 

been highly ethicized and spiritualized. There is less 

emphasis upon ritual and more upon morality; less stress 

upon ceremony and more upon the Will and inclination of the 

heart to do good; less importance attribui;ed to pageantry 

and ritual flnd more to the claanlines s of the utterances 

ot' the l:tps and the puility of the thoughts of the mind. 

Ce1'.'emony and ritual are here, true 1 but they seem to be 

media for transmission of ethical truth rather than ends 

in themselves. In most instances they are dealt with as 

mere tools to make clear some ethical and spil:'itual ideal. 

• 
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One gets the feeling that the preaob.ers are mor,3 interested 

in prophetic than in priestly Judaism, more in social justice 

than in ritual. And, though written centuries ago, the 

homilies make the modern student who seeks a faith of idealism 

and striving fo'.T.' the l?calization of a better world feels that 

ho has an ally i.n these ancient preaahers of the homilies 

to the Psalter. 

The very first Psalm begins with a consideration of 

the ethical life• Refer•r1.ng to the verse 11Blessed is he who 

has not walked in the counsel of the- ·Wicked, nor stood in 

the way of sinners, nor sat in the seat of the scof:f'ers, 0 

the rabbi asks, 11how is it possible that a man who has not 

walked shall stand, and i±" he has no·t; stood, how shall he 

sit among the wioked?n VJ'hence follows the explanation that 

this ve1-ise is merely to tell man that if he walks, ultimately 

he will stand,, and if he stands, finally he will sit with 

the scoffers. For sin leads to another s:.'l.n, whilst ethical 
134 

principle leads to more etJiioal principles. As a matter 

of faot, adds the preacher, let man remember that he who 

sits qu:tetly and absta:d.ns from sin, Scripture Will ascribe 
135 

it unto him· as though he is fulfilling a commandment. 

Etymologically, the preacher is troubled by the fact that 

Psa.lrn 1,3 should use the verb shast~l instead of natua. But, --
he concludes, this is an intens:tve fol"m employed to reveal 

!'34.- Buber,-Psalm 1, homily 7. 
135. Ibid. -

---------=====-_':~~ ---:-
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that the man of the purely ethical life is so deeply, intensely 

embedded in virtue that no wind, however fierce, shall uproot 
136 

him. 

The significance of every single ethical ideal toward 

the salvat;ion of man is shown in the stor•y of Rabbi Gamliel 

and Akiba. It 1.s said that when the former read the verse 

of Psalm 15.5, "He that doeth all these things (ethical 

principles) shall never be movedlll 11 he broke down and~ wept~ 

01"ying, 11Where ls the man that can fulfill all these ideals? 0 

When Akiba read the same passage, however, he began to 

laugh. Gamlie 1 was amazed and asked for anexplan at ion• 

"Does it not say in T.Jevi·ticus 11.31, 11 responded Akiba, 

"'these are the unclean in all the land,' telling that he 

who does one unclean thing is likened unto him who has com-

mitted them all'? It :ts not logical, then, that we shall 

similarly consider the good precepts? And if a man has 

fulfilled one ethical ideal, is he not likened unto him who 

has carried them all out?tt Whereupon, we a.re told, Ha.bbi 
la7 

Ga:mliel said, "I am SOl"'ry, Akiba, I am sorry .. " 

In their emphasis upon the ethical life, the rabbis 

pu1~ported i;o be emulating the ways of' God as well as the 

habits of the heavenly hosts themselves.. Thus, when Ab-

rah.am was host to the messengers of God, ·the rabbis note, 
v 

he sat wh:Lle the Sechina stood waiting for the angels to 

finnish their repast. This indicates that hospitality to 

!'.36;· Buoer, Psalm 1, homily 11. 
137. ~.,, 15, 7. 
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strangers is more important than the reception of the Sechina 
138 

itself e It is the custom of mankind that the rabb1. 

speaks first and the disciples responds. But as for God, 

we know that lVI.oses spoke first;, and then the Creator, ble s :ed 
139 

be He, responded. Uswally a disciple walks before the 

Rabbi to illumine the way for the lat te:r. God, however, pre

ceded Israel that He might illumine their path with a pillar 
140 

of cloud by day and a p:tllar of fire by night. 1rha:t God 
' 

appreciated the ethical emphasis is shown· Uu·the fac}t that 

when He created the days of the week He selected the Sabbath 

for Himself because on that day Israel would fulfill their 

ethical obligations. When He created the monthsbf the year 

lie selected the months in which the festivals occur, because 

then again IsrSie.l would fulfill His ethj_cal precept a. When 

He created the years, He chose the Sabbatical year for ·t;he 
141 

same reason. 
j;' ropheoy, knowledge, mercy, righ·~eousness-

these are among the things whioh God created and considered. 
142 

as precious, and w1:thout which He regards man as valueless. 

The Good and Evil Inclinations: Luce all Rabbinic lit-...... ,_.,--~~--=-·~------~~ 
erature, ~:I:,dra~_11~~ and !_al~kut Shimon_! .deal at length 

with the two inclinations in human character, the will to 

do good and the inclination for ev:tl. 'l
1he st:rugr::le between 

these two forces, man's duty to subdue the evil ftnd to 

feed the will and purpose of the good, these concepts play 

~ Buber, Psalm 22, homily 5. 
139. Ibid. 
140,. Ib!tf; 
141,. '!'i5'1cr. , 24, 4 .. 
142,. !fil]., 115, 15. 
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an impol'.'tant part in the thoughts of the preaohers. 'rhus, 

referring to Psalm 41.2, "Happy is he that considereth the 

poor,n Rabbi Abe. explains that this must refer to the man 

who can conquer his inclination fo:r evil with his w:tll fo:r• 
143 

good. In another homily to the same Psalm the preacher 

analyzes the meaning of the words in Ecclesiastes 9,.14. 'lhe 

11 small citytt must mean the body of man; the 0 :rew men" refer 

to the limbs of the. body; the 11great kingtt represents the 
144 

ze,ZG'E., rS;, and the 0wise m.an tt typiffues the 1..ezer t2_°Y: • ~ With 

typical l'.tabinic faith in everything that has been cx•eated, 

in God's wisdom and goodness, the preachers see no evil 

in anything. Even this Yezer Ra has been a force for good. 

For without it, the preaoher explained, man would not mar

ry, nor beget children, nor would the world persist. Ultim

ately, both inclinations give praise to God and declare 
145 

their obeisance to Him.., 

But especially to be prized is the ~· It is 

likened unto the 0 wise boy11 of' Ecclesiastes 4.13. It 

directs the wo1.,ld to ways of Wisdorn; all nations heed it; 

its oounterpart, the uold king 0 is the Y..e,z.ex> r~, whioh is 

called 11king 11 beaause all the limbs would heed its desires 
146 

and 11 oldu because it x•emains with man to his dy:img day.., 

A':man oan walk with another one hour' and become f'ast 

friends, observes one preacher. But man is born with the 

Y.ezer r8; 1 he is reared w:tth it, it follows h:tm eve11 ywhere--

143. Buoer, JSsaim 4I, homily 2. 
144. Ibid., l. 
145. Ibid., 9, l. 
146. 'I'61Q- 5. ' .... - .!,I 

• -------- _____________ ...... __ _ 
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oan the:re be a greater and mo:r.>e persistent enemy than that? 

Its enmity is great and only one means will save man from 
148 

it--repentance. David himself' was troubled by the conflict 

of bot:h inclinations in his soul and he sought God 1 s counsel 

·in this matter. Whereupon he was told that man should deal 

with it as he does wi·th an animal wh:Loh :Jl'i'e.fuses to stay in 

line to plow--man must force it to work with the force of 
149 

goodness. And if man oanno·t conquer the evil easily, 

let him study '11orah. If this does not a.vA:l.1 1 let him 

read the 8hema in bed. If' this is not effective, let him 
•w• t:r 

150 
remember the day of his death. Because Psalm 48.14 says 

J 1 

_shisJ!u l=ibchem instead of !3h1sJ!_u le·!~Y.£!1e~, 1.e, the singular 

noun, the rabbis concluded that only the Yezer Tov will re
i51 

main to enjoy the pleasures of the world-to-come. 

Freedom Of Willt F1"om tl:s above, it should be oon-

eluded that the rabbis believed wholeheartedly in man's 

freedom of will. Man is endowed with knowledge of both 

good and evil. Within his soul is the power to choose 

between the two. There are not many references ·to this 

subject in either collection, but those tha·t; do. oeour are 

fully in agreement with man's free will. A typioa.l homily 

tells that Moses was asked if God cllid not prevent him from 

enterin·g the Promised r.Ja.nd and Moses answered that he 

chose this voluntarily. Likewise Adam compared himself to 

150. Yalkut Shimoni Psalm 4. 
151. 'Il:iia: .. :;-- ' 48. 
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a sick man who was told What to do and what not to do by the 

physician (God) • His evil action which followed was of his 

own accord and had nothing to do with the ph'•soian, and if' 
152 

he had obeyed God, he would not have died. ~'he thoolgoieo-

philoapphioal problem as to how to reconcile freedom of will 

and the omniscience of God is not discussed in either ool-

leation of homilies. 

Patience: - The man who hears some other man cursing 

him but can be patient enough to remain silent, he is called 

pious. For David overheard overheard men cursing him and 

he remained silent, whereupon he won the t :1.tle of pious or 
153 

Has id. 
II' ....... '1""""' 

· Humili.trt The same adm.:i.rat ion for humility, cont:r:a:tte-

ne ss of heart that characterize the Psalms are found in the 

homilies. Thus, it is not fitting that man should express 

l. seJ.f'-p1•e.ise, but he should le·h others praise him. This we 

may learn from God Who did not uttex• His own se lf-p1~aise 

but let Is:r.•ael adore Him, as it is said in 118 .2: "Let Israel 
154 

say that God 1 s mei-•cy endure th forevel". ti '11he great f'i:g-

ures of Jewish history are humble, according to the rabbis. 
155 

Moses was modest. Solomon expressed contempt for the 
J.56 

al:':r•ogant and admiration for the modest. David, the para-

gon of rabbinic virtue, shared this blessing too. In a 

moment of anguish he :ts said to have cried out: "o God, when 

!i)2.i3uiJer,. Psalm g·2,_"b.omily 14,. 
153.Yalkut Shimoni, Psalm 16. 
l54.B'u'l.5'er, Psalm !18, homily 6. 
155.Ibid., 10, 7, 
156,.Inicr., 28, 3. -

• 
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Thou wilt judge the wicked, judge me. too. And when· Thou wilt 
157 

judge the merit of the righteous, do not judge me then.n 

V'i!hen the ~I'emple was established and a man would br:l.ng 

an offering to :I.ts altar, he would be accredited for• that 

particular offering. But when a humble man approached, 

Scriptures wouilid reckon it as though he has brought up all 
158 <.;• 

the sacrifices specified in the IJ.1orah.. 0 o great is 

humility, indeed, that one rabbi believed that when a man 

WOl."ks with a broken vessel he is usually a.shamed of it; but 
159 

God--His favorite vessels are br.oken arid sha tt;ered. 

~!~'.:Wb·~--'.'l'.lt·ters self-praise, who does share some of this 

divinely-blessed humility is doomed to tragic destruct1.on, the 

rabb:i.s concluded. This fa.ct may be inferred from the horF.ible 

fate that befell arrogant generat ton of the flood, the genera

tion of the 'I'ower of Babel, Sodom, Sennachar ib, Sisera, Edom, 

Doeg and G-og and Magog. All of these paid bitterly for their 
160 

haught ine s r3. 

!fi!J?OC1::..lSi.[: Rabbinic indignation against b.ypocrisy 
,.... IJ.l 

and flattery was burn:tng and gr eat. he T.iord 1 s wrath 
161 

shall be upon the man who speaks words of hypocrj.sy. 
162 

The wicked.-.mon~~ of 28.3 are none other than hypocrites. 

One should never forget the fate of Ahsa1om who spoke wo1~ds 
J..63 

that W''re not in his heart. 

!5rj. Buber, Psalm 26, ·homily 1. 
158. Ibid., 23, 2. 
159. !B~, 2s, 3. 

160.Buber, Psalm 11, homily 5. 
161.Ibid. 1 52, l. 
162.~., 28, 4. 
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Envy: As in their analysis of the Yezer Ra, the rab-----.... --
bis, while realizing the danger of jealousy in man, still 

saw its value •. And as above, they oould say that without 

envy the world would not persist, for man would not marry 
163 

nor build a home. Tb.us, did they realize that the danger 

of certain human trait a bould be st be met by channelling 

those traits into the right directions. Envy for the fear 

of God is a virtue rather than a vice; envy for the li.ght 
164 

of the ~~orah is likewise most meritorious. 

Charity.: If' a man, once rich, loseshis wealth, his 

neighboJ." should ap:cr•oach him and say: I have hear•d that you 

are about to h1heri t a fortune and that so-and-so owe you 

a great deal of money. If you want, take from me and when 

you will get your inheritance and when you will get back 
165 

·t;he money men owe you, then will you pay me baok. 1l1hus, 

do the rabbis indicate their sensit:tve souls, their great 

pity for th~ poverty-stricken, their passion for the duty 

of givingcharity to the poor. So tha·h if a. man but express 

the inten'l;ion to give charity, Scriptu:r.•es will reckon it 
l.66 

as though he has given it. On the final day of judge-

ment, chu.ritywill plead for the salvation of him who gave 

it :1.n his life-time. Ben Azzai went so far as to say that 

any man who gives char•ity may re st asaured that his pra.yel"' 
167 

is heard and answered. 0 see the power of charity," a.aid 

another rabbi, "a manwill give one cent and merit the very 
168 

Seohina to at rend him. u 

166.Buber, Psalm 50, homily 2. 
167.Ibid., 41, 4. 
168.'Ya.1'."kut Shj.moni, Psalm 17,. 

-.---~,.-~ . ., I. 
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Peace~ The prophetic longing for a world of pe~ce, of 

surcease from st:r•ife, is echoed aga:tn and again by the 

rabbinic preachers of the Psalter. Many are the virtues 

and fruits they would heap upon the ideal of peace: 

Peace is ~o great a virtue that lies are told to pre

serve it, as when Joseph's brothers lied to him about their 

father' hope that the brothers would live peacefully, when 
169 

he, Jacob ,died. Likewise, peace is gre1at because when 

God created the heavens and earth, Ha also o:r•eated p~aoe 
HlO 

between them. The messiah, indeed, will come only in 
171 

a t1.me of peace,. F'urthermore, the importance o:f' peace 

ii-J revealed in the fact that all bless:t.ngs are consummated 

with the word for peace. Even in war we pray for peace.(\) 

Peace is the reward of the pe~itent, of the righteous, 

of the student sof Torah, of givers of. charity. or all the 
172 

ethical precepts the rabbis tell us to 11 pursuen only peace. 

~la!!£_e£.l. Perhaps ·~he most frequently repeated warnings 

of the rabbis are given against slander, tale-be~Q'." ing, idlte 

gossip. This must have been a very serious problem in the 

days in which the preachers lived, that it should occupy 

so great a part of their attention. Jtvery opportunity that 

avails itself, they lash out against slander. Perpetre.tol:'S 

of slander are threatened with the most ter:t'ify1.ng ends. 
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The rabbis use the most indignant and forceful terms to 

characterize those guilty of gossip. Thus: nTb.e :r.•eward of' 

slander a.re the fires of hell, 0 asserts one teaoher, 11 and 

the slanderer will never, never rise to the world-to-come• u 
J.rZ3 

God broke the legs a:nd shattered the teeth of the serpent 

that mustinow eat the dust of the earth, and this will be the 
' 174 

fate of the slanderer. The hea:t't was created to tell 
J.75 

truth alone. Slander is more serious a crime than murder, 
• 

adultery or idolatry. Murder ends the life ,o'fl one person.; 

while slander murders the speaker, the one spoken to, and the 
176 

one spoken about. The story is told of a man who was 

selling the ttmedicine of life." Rabbi Yannai' s daughter 

watrted to purchase some of this medicine. Whereupon she was 

shown the verae--ttHe who wants life, let him guard his 
177 

tongue from spea.k:tng evil .• 11 When Yose Halaf'ta. was a lad, 

he used to spend much time sporting with his companions, one 

rabbi narrate a. Once a man tb.reatened to t.ell Yose 9 s father. 

Whereupon the lad spoke up: 0By your life, why would you do 

this? If you tell father, I shall be whipped, and you shall 
178 

be in the ha.bit of telling slender. 11 While many historic 

slanderers are referred to in tho homilies, the most fre

<qiuently mentioned is Doeg, the infamous man who slandered 
179 

Davi.d. 

homily 3. 
2. 

177. Ibid. 
178. !'15id.,Psalm 50, homily 3. 
1'79. Ipi'£. 52, 1. 
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Woven into the religious idealism of these preachers 

are tho essential elements or the historical religious 

inst:l.tut.ions of Judai13rn: the festivals, the love for the 

1:I.1emple, prayer, the Sab1 'ath, etc., etc. Sometimes their 

fervor seems to be ldttle more than nostalgia. Again, 

the:tr devotion to certa:tn inst itut :'Lons appears to be 

little more than mere appreciation of an ideal tb.ey have 

inherited fr•om previous generations and whicbhas lit:tle 

value in their own day. At all t:tmes, however, is their 

devotio11 to i;he se things gre.a t and a1)i.ding.. I~ven if 

sacrifices ha,re little meaning in their own day,, they 

are discussed with reverence and fervor. Even i.f the 

Temple does not stand today, its glory is ohe:r.•ised as 

if it still is the center of Jewish life. And if there 

' are values that aeem outmoded,, theyare given new 

interpreta tj.ona and are then adapted to the day of the 

preacher. 'l\iere is no sector, nor element, nor ins ti tu·0 

t ion of historieal Judaism that; doe snot inspire the 

homileticians in one fashion or another. It may be to 

tell a story w:l.th a moral. It may be to enoou1"age 

Israel to rededicate itself to that particular ideal 

anew., It may be to g:tve hope and fe.ith to desperate 

souls. Iil all cases, there is warmth and appreclat:ton 

and reverence. In all cases, there is the obvious at

tempt to spir::!. tualize and e1;>icize the most ritua.list:i.c 

and ceremonial e lenient S'.111 
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Out of their devotion tothe IJ.1.L:.mple, comes the rabbinic 

belief, for example~ that ever since the destruction of the 

H~use of G·od, there has not bee1one day without curstng, 

has there been the fruit-yielding dew, nor do the fruits 
180 

of the earth possess the same flavor they once had. In 

nor 

theminds of the preachers God is now 11.ke a bird that wonders 

about without a nest; since the destr1uction ther1 e is no:.· 
181 

abode :ror the Shechina. Now it must remain in the heavens 
182 ' 

ur1til another such T 6 mple is constructed :ror it. Some-

times it will hover over the Wailing Wall, but that is not 
183 

enough. 

What of man since the destruction of the IJ.1emple? 'l'he 

generation of David fell in battle because, and only be

cause, they did not re.quest the construction of the IJ.1emple 

:tn their day. Yet today, men neithel" have the T6mple, nor 

do they mourn :tts loss. How much more terrible will be 
184 

their fate. Once, when the 1r 6 mple existed, sinners 

could bring offerings to its a.l·t;ar, whereupon the :i.1 .. t1•ans

gre ss ions would be forgiven by God. Today, man can only 
185 

hope for God's mercy. Man, in the day of the pr(~acb.er, 

seems to be like that ge11e1~at ion which followed David, 

sinne~s.. '11hat was why God did not let David construct the 

Temple, despite the fact that Da v:td begged Him so. God 

knew that the genenati.ons that were to follow would be bad 

!So. -1~ub'er', 
181 0 Ibid., 
182. T6Td., 
183. I'b!Q. -

Psalm 7, homily 9. 
11, 1. 

2. 

184. Buber, Psalm 17, homily 1. 
185. ~., 25, 3. 
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and that the 1remple would have to be destr•oyed. If David 

were to bu:l.ld it, He could not destrgy it. Therefo:r•e, the 

following generations of Israel w:l.11 build, but it will be 
186 

ca.lied in David's name. 

When the 1l1emple stood in its glory, Israe.l would come 

silently with its offerings. Now God stands silently be-
18'7 

fore them~ For while He may appreciate the synagogues 
188 

ovel" the land, the Temple is still His favol'ite abode• 
' 

He recalls how he prepared cedars and gold for it long 
189 

before Creation. He termed the Temple 0 rockn to show 
l.90 

its stability and im.por:bancelb Now lie must witness His 

chosen people called oont:r•ite and crushed-··ever since 
191~ 

the ruin of the Temple in Zion. 

Yes, the wicked nations W:i.11 be repaid for what they 

did to Israel. For what they per•petx•ated in dest:roying 
192 

the ~
1

emple, however, they will be repaid severi-fold. 

When the House of God was reduced to ashes, the houses 

b!D righteousness everywhere were destroyed with 1 t. As 

surely as God wj.11 one day :restore these, so surely will 
193 

He utterly orush the hous'iHViof the w1c.ked1 

Yet, in typical optimism, the rabbis d.eolare that 

Israe 1 must 
194 

joyl 

accept the ver'1fesjtruct1on of the Temple wi.th 

191. Yalkut Shimoni, Psalm 9. 
192. a'l:~a:rm11g. 
193·. ImOe:r, Psalm 125, homily 1. 
194. Ibid., 92, 9. 

°"""""'"' 

Ps'aim ~-;-nomlly 4. 
42, 4. 
87, 1. 

104, 13. 
Shiil!,<?!!!,PsaJ.m 9. 
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ly: 
Habbinic consideration of sa.c1"ifices is most/involved 

in their compa't'ison or contrast of sacrifices to prayer. 

Rare is the :i:•eference to sacrifice in itself, suoh as, for 

example, thehomily that declarc~s that of all the o:~ferings 

specified in the 'l1ora.h,, the offer1.ng of thanksgiving is 
195 

the favol'."ed of'ft~ring of God• Howeve:r•, we find the same 

things said of prayer--that thepraye1 .. of thanksgiving is 
196 

tb.emost effect1.ve fo1"m of prayer. Furtheremore, God 
~. 

prefers the prayers of the r:tghteous to the sacrifices of 
197 

the wicked, be it Balaam or any other sinner. When 

Balaam began to build his altars with the intention of 

offering sacriflces to God, theCx•eator rebuked him, saying: 

"Wicked man, I do not want your alters; but I long for the 
198 

prayer of man~ Fo1• it is only when man p1"'ays that the 

Creator, blessed be J.
1e, is willing to consider a bribe. Only 

199 
prayer oan bribe God f1"om purdshing man fo1• hj.s sins. Only 

when man prays is God's kingship over the world truly ex ... 

d 'Ihen it i th t th 1 f• th presse • . s a e ange so prayer ga .er up 

the words of prayer as they drift up into theheavens and 

weave them into a cl'own Which they place upon t;hehead of 
200 

the Creator. In gratitude, the Sheohlna remalns stand:lng -mr 
when Israel prays in their synagogues. A man may be 

able to hear or1ly one person speak:i.ng at a time, or• be able 

n5·: Buoe·r, · -p·satni so, b.om:lly 3. 199., Ibid.., Psalm 17, homily 5. 196. Ibid., 56, 4. 200,, !bia':'' 19, 7. 197. I'6!a .• , 90, l. 201. Ib!d ;, 65, 3. 198. !h:ta., 17, 1. -

_---------, 
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to behold one person or object at one time. God, however, 

beholds every synagogue simultaneously and hears every 
202 

prayer uttered at once. lie is content, for He regards 
203 

prayer as the most fitt ing form of' wo1•ship. 

Accordingly, when it says to 0 Sing Unto The Lora.," as 

it does in Psalm 96 three times, it means that man should 
204 

pray his three daily serv.ioea. i:t1he future generat:tons 

of Israel should particularly take notice of this f'act, 
' 

because they will have no other r~'pr•esentative, no other 
205 

in.teT'eessor before God, but praye:r.•., In troubil.e, let 

them remember that God never rejects a prayer of a cong-
206 

regation. Consequently, if a man prays in the syn-

agogue and theprayer does not seem to be answered im-
207 

mediately, he must not despa1.r, but pray aga1.n • If he 

happens to be an impatient man, he may try weeping, for 

while tht:Jgates of prayer are sometimes closed, the gu.te s 
208 

of tears to God are never cloaode Uf course, sometimes 

prayer isnot answered beoau·se maxi does not know the in

ef'i'a.blename of' God whiah wtll be revealed to them in the 
209 

wor ld-to-oome. This world may be the 11day 11 of which 

,Psalm 86.3 speaks when it says nnAnd I shall call upon 

Thee all the day. 0 'lb.is is the day for the wicked when 
210 

Israel 1 s prayers go unanswered. 

m'.52. Bu'6er, 
203. Ibid., 
204. ID.ia .• , 
20s. t'bia .·, 
206. Yal!tut 

3 'I 6 . 1sa:m 5, 
66, 
96, 

102, 

homily 3. 
1. 
1. 

ShimonJ:., Psalm 
13. 

5. 

207. 
208. 
209., 
210. 

Yalk'lllt Shimoni.g- Ps. 27. 
Yl5iCI., vs·a:rni 3 • 
Buner, Psalm 91,homily 8. 
Ibid • , 8 6, 2 • 
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Should a. man ask how long must he pray at a given time 

if his prayers go unanswered, he should be told to continue 
211 

praying unti.l his heart faints away. Howover, let him 
212 

not stand in jest, laughtex•, levity or idle talk. Nor 

should ·he exaggerate h:ls petitions and praise for GOdJ he 

who p1~a1ses God too much, may be considered, like the 

flaterer, insi.rrnere, and lose his share in the life of the 
213 

present world. 

Basic to the religious life in rabbinic thought is 

thelove of and fulfillment of the Torah. 

For the '11orah, like water, is one of the greatest bles-

si.ngs of life. Both ':L1orah and water are given to man from 

the heavens; both ail'.e always free to him who wants it; both 

a.re life-giving and life-sustaining; both begin drop bydrop 

or law by law; in both, each bit, each drop or low ac

cumulates and makes rivers or groups of laws; both hide 

the sins o:t' the people; ju st as an old man oan sa.y to a 

child "Give me a dr:tnk," so an aged man may say to a 

youth 0 rreach me sometTu.tng of the Torah; n both are fruit-
214 

yielding. 
p ' 

~ometimes the Torah seems to be like a rich 

fruit-yielding tree: the former has its branches in the 
215 

form of scholars and disciples. 

P"sa1m "61.-;. 'nom!ly 2. 
108, l. 
19, 2. 

1, 18. 
l, 19. 
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Of course~ scholars and disciples of' the 1'orah muui; be 

prepared to withstand poverty. God knows that if He were 

to give them material wealth, they would abstain from the 
216 

study of the 'J:orah. Old and young al:t.:tce, Israel is re-

spons i bla for the preservation of 1 ts precept a• At Sinai 
... 

the children of futu:i:Je generations were given as surety 
217 

that the commandments would be fulfilled. Consequently, 

everyone is certain that the future gene:r'a t:1.ons will ful

fill thern, though they be enslaved by the surrounding wicked 
218 

nations. For Israel :ts zealous of the 1rorah!! as zealous 

as it was at Sinai to get it from the Creator. '.:Phen Ia:i:-ael 

"behaved like a child who wa::"J told by his fa."ther that he 

was to give the ohild a precious th:i.ng; the child begged 

the father until it got the precious object;, and Israel 
219 

pleaded w1.th God until it was given the 1l
1

orah,, In ap-

preo1a1iion,, the Shechina always stands among the men who 
~· .. -·· 

study the Torah. In appreciation, too, reward awaits 

the scholars. 1l1his reward will come from God who acts 

like a king who has a large orcha:rd- ... he promises his worke:rs 

reward if. they wi llguard his treasures. God promises 
221 

Eden ·t;o those who guard His holy law. And how much better 

is th:l.s reward: when a man gives a gift to anothel:", the 

liom!!y "'2-;--
4. 
3. 
6. 
9. 

Psalm 3. 
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:recipient; must constantl'Y guru."'d it or stand the chance of 

loslng it; or having it taken it away from him. But the 

Toreh, the gift of God to Isl•ael, gua'l:"ds man and protects 
222 

him from evil, disaster or ao oident. Howevor, man 

must remember one thing about the Torah: it; is upright 

and life ... sustaining only when it is on the l:Lps of the 

upright man. In the mou:t,h of the unclean and sinner', 

the ~rorah is desecrated and does not therefore have the 
223 

same saving effect. 

The references to the holidays and fes tivttls of 

Israel arae not very plentiful., Those that are to be 

found are most illuminating,. While someth:ltng is usually 

said of the11olida:ys under discussion in themselves, the 

gr<:iater paJ.>t of the cons:tderat ion is stressed upon the 

significance of the festivals to the time of' the preachers. 

The holidays are interpreted in the light of the situation 

under Whieh the homiletic:Lans lived. The ·· ideals they 

represent and symbolize are adapted to present-day condi-

tions. This, of course, is a process not uncommon in 

our own day and is , therefore, doubly noteworthy. We 

see here the recognition of the fact that the development 

and reinterpretation of religious practices is an old 

and familiar phenomenon and one of Which preachers of all 

ages make f1•equent use. 

~~~. yaJ.kU't"'"Shlmoni, Psa!m 5. 
223. Buber, J?"sa!m ·19, homily 14,. 
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In this regard, one pl'.'eacher believes that the "flockn 

to Which the High Holiday liturgy refers, the nflockn Which 

is supposed to pass before God, the judge, for the annual 

judgement·, represents the pass1.ng line of generations 

from the beginnings of time to the p!•e sE:m'l;., Each year evel:•y 

generation, passing befOl"e the presence of God, inuf~t feel 

the sense of its own gu:tlt, mus·I:; realize its own transgres

sions and repent·. This repentance must be, likewise, in 
' 

accordi:i.nee with the dictates of :l.ts own heart., For this 

repentance, God restores their souls, he cleanses them, 

he makes them ulike new.tt Whe:r•eupon every generation, 

cleansed of its s1ns$ passes on and transmits its heritage 
224 

to the following generations. 

When these generations pass before the Di vj.ne Judge, 

they behold three large tomes in His hands, instead of the 

one book to which the liturgy refer•s. 'I1he first of these 

books records the life of the completely righteous; the 

second inscribes the history of those completely wicked; 

the third book includes the names of those whose destinies 

are temporarily irldeterminable. The first book is sealed 

immediately for n11te • 1
• The second book is closed after 

the seal of "death" :ts placed upon it. The last volume 

is left open and unsealed until the Day of Atonement. 

~24. -Bu'6er, Psa.Ini Io2, homi1y 1. 
The preacher refers to the prayer popularly known 
as Unsaneh Tokef. 
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It is in anticipation of the seal that will ultimately be 

placed upon that book, that those who are not certain of 

their fate may help determine their own ends. Each genera

tion, may bif its own actions and thoughts, determi:ne its own 
225 

destinye 

One of the few references to the festival of Tabernacles 

deals with the question of the fate of every man on nhe 

annual judgemEmt. Men often ask themselves questions re

garding their own fates. Have they lost or won in their 

judgement? Was their seal for ttlifett or for 11death0 ? 

Have they been victorious or did the wicked na·l;ions triumph? 

Let Isl'.'ael be certain of this, then: if, when Suk~rn~ arrives, 

and ·the world sees Israel, all of the, great and small, young 

and old, taking their h_~~~ and'~~~ d:n their right 

and left hands,respectively, then they may rest assured 

that they have triumphed in judgement, that their fate fo1• 
226 

tho coming year is "life." 

Su!lprisingly enough, the historic festival that is 

given most prominence by the preachers of both Midrash 1r 0"hil-

.!!!!! and :fB:l:i~ut ~monJ:. is--Pul"im. It is illuminating to 

see the importance they attribute to the Feast of Lots. 

But it is quite understandable. For, again, this reflects 
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the fact that the times in which the preachers delivered 

their homilies were, no doubt, times whiah reminded them 

and ·t;heir audiences of the times of Harnan and Ah.asuerus. 

'l1he times in which the pr•ea.chers wrote and preached must 

have been, 15.ke the days of Esther, times of great crisis,, 

despair and turbulence for Israel. New Ha.mans must have 

arisen to plague a wea:riy and dispersed people. The entire 

generation of Jews must have yeir ned for the emergenoe 

of some new Mordecai or some new I~sther to deliver them, 

even as their anoestorswere delivered in ancient Persia. 

The miracle of Purim is idealized and romanticized and 

elaborated by the preachers. In and between the lines 

can be seen the hope of those men for a similar miracle 

to take place. 

Queen Esther is likened by one rabbi to the morning 

star. For just as the morning star is the last star to 

appear in the heavens dur:i.ng the night, so the emergence 

of this beautiful and pius Queen was the last miracle 

in the development of the sto:i:•y of Israel's infamous night 

of oppression. Likewise, just as all tho other stars 

of the heavens set when the morning star rises, so did 

the constellation of Haman fall wit•h the appearance of 
227 

Esther's star. In a similar vein is Israel's lot 

compl:l' ed to the morning star. For the light of this star 

· I 
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emerges with a faint light which grows ino1~easingly brighter 

and brighter until it illumines the heavens and earth with 

its brightness, so was Israel's hope faint at first but grew 

brighter with the emergence of Esther and Mordecai, until 

fi.nally the light of joy and the brightness of triumph of 
228 

goodness illuminated the entire world. 

Somewhat more a.rudely, is :H:sther compared to a hind. 

Physiologically this animal is oons~ructed w::t th a smal;J.. 

womb and is consequently always pleasing to the stud. So 
229 

was Queen Esther always beloved by King Ahasuerua. 

Whether hind ox- morning sta:r 1 welcome indeed was the 
~( 

sa.lvat ion that came with Esther and Mordecai. For never 

was thex1 e suoh darkness in the world as there was in 
230 

the days of Haman. Even the tyranny of Egypt under 

PHa:r-aoh was a lighter burden for Israel tha.:h proved the 

burden of Hama.11 and lb.is wickedness. In Egypt, they c1~:i.ed 

outto God and He heard them immedately; at once He came 

to their .rescue. In the night of Haman's oppression, 

Israel criedout for three consecutive days until God finally 

paid heed to thelr outcry. On the first day they cried 

0My God1 11 but were not answered. The second day theyc1"ied 

again uMy God1tt A ain they went unheeded. Finally, on the 

third day they exclaimed "Why ha.st ':L'hou forsaken me? 11 Then 

~a. Buber, Psa!iii ~2','1io'i-tif!y 13. 
229. Yalkut Shimoni, Psalln 22. 
230. Buber·~--Psa.!m "22, 7. 

22, 15. 

~:. . 
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231 
i·c was ·chat God heeded their cry, and answered them. 

The story of' the Exodus serves, among other purpmJes, 

tha:t; of being a basis for teaching some lesson or moral 

for the day of' the preachers. While the h:i.storic event is 
to 

considered in itself and often refer:r.edj nothing new is 

said about it that cannot be found in other :rabbinic 

works. Noteworthy, however, is the fashion in which the 

festival of' Passover is employed to tell some less.on 

or moral not pa:eticularly related to the Exodus. 'rhus, 

we learn that once Shimon ben Ha.lafta found his home wi thoui; 

the proper needs fo:r Passover. On his way to the Synagogue 

to pray, he found a precious gem. Were llle to sell this 

stone, he could have gotten all the needs for the Seder• 

His wife 
41 

however, wanted to know where he got that stone. 

When he told her how he came across it, she insisted the.t 

he take it back to the place in which he found it a.nd that 

he go immediately to the synagogue and pray that it be 

taken back by its rightful owner. For, was her contention, 

if they keep the stone, they will lose their• r·ewa.rd that 
232 

will be theirs in the world-to-oome. Two morals may then 

be drawn from the story 1 the p1~eacher concludes: fir st, 

that man should be as eager to pray that we.alth7be taken 

from him as he is eager to pray that he gain riohe s; and 

m;1. Buber' ;"'"J?silm 1d!!,"1:ioni!1y 6.-· 
232. Ibid. 1 92 1 8. 
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secondly, that he who is free from material care in this 

l:tfe decreases his reward in the life of the world-to-
233 

come. If, however, Israel is wear<l.ed by i·ts poverty 

and suffering, let them remember that just as they must 

now drink the four cups of sorrow, they shall one day 
of 

come to drink/the cup of sa1.vat!lon and joy. Their enemies, 

the wicked nations, will then be forced to quaff of the 
234 

ao:r~ ow and bitternesa which are Israel's lot now. 

Surprisingly few references are made to the Sabbath 

as an institution in the history and religious life o:t:• 

Israel. 1lb.ose that do occur are in the t:;radiftllional vein. 

Rest seems to be the most frequently emphasized element 

of that day. ~I1bus: In this world a man may work in the 

orchard picking figs on the Sabbath. In the world-to

corae, however, the very figs will cry out l~:Babbatht u 

Fox• in this world men d.o not seem to realize the sacred

ness of the holy day. They do not realize, for i11stanoe~ 

that this is the day that God chose from all the days of 
235 236 

the week. Or that 1.t was gotten before the Torah. 

Or that God did not give manna to the Israelite a on the 

Sabbath, not because He could not but because He would 
23V-

not. Or that it is Is:r:•a.el's most special possession 

2'33 .-·-n;icr;-----------
234. BuOO'r, Psalm 75, homily 4. 
235. Ibid., 92 1 2. 
236. 'f'biiI. 
237. 'r"6Id:':' -
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238 
transmitted from generation to gene:r•atj_on. 01• that :lt 

was the Sabbath that originally saved man from eternal damna

tion in the fires of 9"~hin!1o!I.!• l:;ior man was c.reated on the 

sb::th day, he rose to his feet on the eighth, he was advised 

by the Creatol" on the n:'Lnth, he sinned on the tenth, he 

was judged on the eleventh and drtven out f1•om the Garden of 

Eden on the thirteenth. The angels demanded that God punish 

man imr:i.ediately, and God was about to comply when He realized 
' 

that the Sabbath was approach1.ng, and He refurrnd to .mete out 
239 

damnati.on to man on tb.e f3abbath. F1urthere, as the Sabbath 

saved man from da:mnat 1.on:or•igina11y, it will save him aga:l.n 

fr9m the punishment await1.ng him. Let Israel obsei:tve the 

Sabbath and the Messiah wlll be sure to r:tse and deliver them 
240 

from their oppress ion. 

The most telling proof ror the severity of the times 

in which the preachers of Midra~h_}:e11:_i~l~ and tb.e ~~ 

Shimoni lived and wrote is the emphasis and significance 

they attr:l.buted to martyrdom in the religious life of' 

Israel. The blood that was shed, the agony of lingei--:tng 

death to which countless numbers of pious, innocent men, 

women and children were submitted, the unspeakable brutali

t:tes and indescribable barbaritles, these disasters did 

not; shake tr.te preachers from ·l:Jheir faith in the goodness 

~38"'.,; Ibicl. 
239. Ibid., Psalm 92, homily 3. 
240. Yalku~-~non_!, Psalm 95. 
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of the world a.nd in theultimate justice of God
1 

s moral law. 

For them there was reason and purpose in the suf~'ering of 

Israe 1. The·y elevated their people's misery to a spiritual 

and religious level that became a source of inspiration and 

hope fo:r:1 the masses rather than a curse that it apparently 

seemed to be,. 

Comfort:i.ngly, the p:r.•eachers told the:i..r people that 

every righteou~ man who loses his life in martyrdom can be 

certain that his name will be inscribed upon the ro\yal robe 
241 

of the Crea.to:r.~. At the same ·time, God d:tps His pen into 

the blood of those who give up the:lr lives fol" the sanctifi-

cation of His name and seals the trag:to fate that is des-

tin(7d to befall the tyrants who murdered His righteous ones .. 

No, 11e shall nevel"' f'o:rget nor• neglect those who cry out to 

Him in any generatio11., How much less w1.ll He fo1"get them 
243 

in times of forced conversions and martyrdom. God is 

aware that there is not another people on earth that has 

been so devoted to H1.s moral law, that has st:r•:l.ven to live 
244 

by it unto death, as has Israel., Tyrant;s l:Dr.e Nebuch-

242 

adrezz\lr are always amazed at the unswervj.ng faith of Is

rael's pious who surrender to death ratr1er than betray their 

religious hopes. 11'hey are amazed at the example set forth 
245 

by Shadrach, Me sach e.nd Ebednego • 
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To witness thousands upon thousands of innocent people 

sue cumb:tng to death w1.th glowing 'Coals sea.r1ng into their 
246 

arm pits or splinters driven far under their finger• na:l.ls, 

should be, it seems, enough to make S;TIY ma.n despair and to 

break down in sceptic1sm .. Not so with these preachers. 

In their suffering they sanct.ify God 1 s no.me am@ a.re to be 
247 

considered as blessed. Such a lot is more accept~abJ.e 

before God as a means of atonement than are all the sac-
248 

rifices that specif'led in tht3 'l'orah. Such a destiny 

is the fulfillment of the truth that three genorat:t.ons are 

destj.ned to bear the sor:r•ows of history: the generatlon 

of the pa trie.r cha is the fin st; the age of martyrdom and 

forced conversi.on is the second; the final is the genera-
249 

t:ton of th~) days of Messiah .. 

, ______ , ___ ...,. __ _ 
2460 Ib:'i.d., Psalm 16 1 homily 4. 
247. !"6IC!. 
248. rsro.. 
249. Ibid. -
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ESCHATOl~OGY ___...., .. ' -- - .... 

Every age of suffering in human history has inclined 

mankind tmvard the mystic. Every epoch of persecution, 

fox• this or that people, has turned the generat1.ons of those 

epochs to thoughts of death, of a:f't~r-life, of another 

wor.ld in which the wrongs of this life would be r~ghted .. 

To Jud.aism--tho histo:ray of which ia scarred with ages of 

affliotion--this is an old truth. The times of stress 

that it endured throughout its long histor·y have always 

increased the speculation regarding fina.1 things, death, 

reward and punishment, imrno1 .. tality. Under the tyranny 

of Greece and Rome, in Easter Europe and in Spain, in 

every period of duress, Israel has developed its partic

ular and unique doctrine of esehatology. Christianity 

with all its mysticism, i·t;s dream oi' salvation ·through 

a messiah; the pel'•iods of false redeemers in Europe 

throughout the mil dle ages as late as the seventeenth 

century; Hassidism--all these were marked by their con-

cern for another wo:t"ld in which the good wlfio suffer i11 

this life will, at long laat, find surcease f:r•om their 

afflictions and in which the wicked who prosper in this 

life will, at long last, be shown that their way of life 

is not the will of God, that wickedness does meet its due 

punishment as goodness will be repaid with a proper :r•ewaPd. 

~~------------------------
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rrhe ooncern of the preacher• s in Midrash Teh1.llim and 

the Yalkut Shimoni for these eechatological problems is 

great and very much in keeping with the esohatological 

conjectures of other rabbinic works. Here, too, are the 

considerations of death, the final destruction of this 

present world, immortality, reward and punishment, the 

messiah, the world-to-come. In the mai~, these phenomena 

are not pictured for thereader, they are not characterized 

or described. Most of' them a.re merely taken fo:i:• granted. 

They are discussed as if their character was lmown to all. 

It is difficult, of course, to determine just how far the 

preach.rs believed the things they talked about. In this 

wise, however, they not only escaped the neo.ess it•y of 

describing the indescr:i.bable, but they also reflected 

their own faith. 

Important is the fact that those rabbis must; have 

known how necessary it was fo:r.• them to hold out some hope 

111 to their persecuted people. hey must have sensed the 

need to bolster the morale of Israel, or else witness its 

extinoti~n, not only at the hands of the merciless per

seouto:i:•s and inquisitors from without, but likewise at the 

hands of despair and defeatism fi"om within the heart of 

Judaism itself. The success of these p1•eachers should be 

judged by the results: they ~ accompltsh the mj.raculous; 

they ~ help their people survive waves of pe:osecution; 

·t;hey ~ pilot their mas ;::;es of people to safer waters"' 

: 
i 

~ 
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'1.1he final battle between the forces of good and evil, 

the conflict of a.11 good against .C!.0£5._ and . .!..~g.og, is refer:r>ed 

to, but no·t extensively. Apparently, at the end of time 

such a conflict will come, the preachers believed. The 
250 

two forces for evil, Gog and Magog, will come upo11 

the city of Jerusalem in three consecutive and critical 

invasions, even as Nebuchadnezzar besieged Zion three 

times, and even as Sennacharib had surrounded its walls 
251 

in as many sieges. Yet, terrible as that conflict will 

undoubtedly be, there are worse things to the m:tnds of 

some preachers. Worse that the bHttle of Gog and Magog, 
"' 252 

fo1• example, is the son who mistreats the father0 

Worse than death, sometimes too, is life. Of course, -
it seems to us that there is no day of our lives than that 

253 
of our death, and it is also true that because it is so 

terrible God conoealed the knowledge of the day of our 
254 

death from our eyes., But man must rernemb'°'er that, 

in spite of these terrible thoughts, God does not call 

a man holy until he is interred. Why? Because in life 

the Yeze:ra Hara harnesses him and keeps him from good works. 
I b~~.-J 

W!hat is more, man will not believe in life-after-death 

until his r!.dying day. Let Israel remember that the 

patria:rchs were not considered holy until they were 
255 

buried., 
----------~~-- --250. 
251. 
252. 
253. 
254. 
255. 

Ta.ken from Ezekial, chapter 38. 
Buber, Psalm 118, homily 12. 
Ibid., 3 , 2. 
!'6iCl., 41, 40 
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Apparently, the problem of E.n,;mortalitz troubled the 

preachers of our homilies even as it troubles many a 

modern teacher of religion. How best to explain th:ls 

qua st ion? The rabbinie attempt to answer :tt is most in-

teresting. For :tt is very, very modern and rational. 

They ask, for instance, what could David have me-ant 

when he said in I"'salm 61 "I shall dwell in Thy tents for 

ever (o~?.:E!Yi 0 onsidering the word in Hebrew, ~i~, 

they continue to a.sk--is it possible that Dav:td believed 

t;hat he would dwe 11 in both this world and the world-to-

oome? No, this is what the monarah meant: he hoped that 

the words and songs of praise for God whioh he wa~"'l oom~ 

posing (the Psalms) will be sung in the Synagogues and 
256 

schools of.' Israel for all ages. Similarlyii n.t1otb.er 

rabbi suggests that David must have meant this: he hoped 

that he could in h:ts life times say or do something that 

would be worthwhile enough to per slat e.ft~~r he is gone, 
257 

that would endure throughout the ages. In a word, 

innnor:bality for• these men wa.s very much like what it iS 

for many men toda.y--the undying quality of 1.deas and ideals, 

the eternalit:y of hopes and dreams. 

I·t is was ver-ynatUl"al that these preachers, witnessing 

the folly and corruption of the wicked judges who determined 

m5~: Buber," Psalm 6I;-horii:IT·~f-3"; 
25r7 

111 
~~t Shimoni, Psalm 61. 
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theil'.' miseraole lot, should dream of a day when true and 

last judE£tq~_! would at last be l'.'ealized. Such a day of 

judgement would, of course, find God at the bench of 

jurisdiction. ~uch a court would be guided by truth and 

justice. There the righteous will be judged and vindicat<:id, 
258 

even while the wicked will be condemned and punished. 'l
1here 

259 
God will be exalted. 

It is a simple matter todetermine when this final day 

of 1judgment will actually come.., Thero 1.s considerable 

difference of opinion among the preachers. One rabb:i'.. be-

. J.ieves that it will be another of those occasions which 

w:tll never be known to man, because God knows how much it 
260 

would frighten him. Some say that the day will arrive 

when all the nations of the world will acknowledge God, When 
261 

the upper and lower worlds will deolHre HiB greatness. 

At that time will God gather all thepeopleshefo.re Him. 

1l 1hose who will be condemned m.ust remember that the decision 

will have been made because they were idolatOl'S while Ia-
262 

rael alone had aoo~pted the Torah. After, all, if Israel 

had not accepted it, where would have God ruled? Where 

would he have made His a.bode'? How could the world have been 
263 

saved f:i:tom imr:1ediate destruction? 

At this final judgement, the nations will be greatly 

ashamed when they hear Israel's favorable vindicat:l.on. '11hey 

261. Ibid.,Psalm 20, homily 2. 
262. !bid; 
263. ~· 
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w:l.11 be further asb.amed when God will place the Y::!?ze1" l~~~ 
before them to remind them of the way in which they lived 

264 
in this wo1•lde In despair, each nation will call upon 

its particular God. Heceiving no answer, it will be further 

dir~tresfH3do11 Finally, they will come pleadingly to God. 

He will rebuke t;hem. lie will refuso to heed their plea 
265 

because they had once ignored Him. 

Ignored will.be all such vi1J.ains as Korah, the arch

villain of Jewishhistory. Because he rebelled again:-st God 

and because herefused to repent for his reb"ellion, God de

cided to refuse ]iiu.1.n a. share in the world to come.. He 
266 

determined to deny him resu:rreot:i.on to eternal life. 

Likewise, d:i.d Ahit;of'el merit the damnation of suffering 

and extinction rather than the glory of 'the world-to-come. 
267 

He, too, stands as an object lesson for all human:lty. 

1l1he good, on the other hand, need not .fear. They who have 

been charitable and helpful to tb.e poo1? and needy, tb.ey 
lose 268 

need not/hope for ete:r1nal life. Israel, above all, 

should have no fear of the final day of judgement. Indeed, 

Israel will never know when that day is at hand, because 

the decisions will be determined through someone with whom 
269 

they are ve:ryfamiliar and they will see no ·!:;error in it. 
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For the wioked_, however, the 'te1rror will be quite 

great and evident. 'rhe earth will be shaken from its 
270 

moorings when the decree of the final judgement is made. 

fhe wate1,s of the depth will roar and foEun, the vdoked will 

be tossed about and J"eruaalem a.lone will survive the 
271 

catast:t•ophe. When the debr1.s is cleared awu.y, the world 

will wttness the righteous, vindicated at last, finding 
272 

shelte:t• under the wings o.f the Sohehina., From then on 

God Himself will rule and H1.a moral law will hold sway 
273 

over all men and na1~1ons. 

At that time E,.ewar_,9. a~~..Ell!lj.sb111ent will be meted out 

to mankind justly and truthfully. 
1

l
1

he good deeds, be1.ng 

fruit,ful Will reap great .remuneration,,, While t.he evil 
274: 

act i.ons, barren, Will be reciprocated only with disaster. 

Of oour se, it is not always olear what the reward or pun-
27fi 

ishment wi11 be. God considers Himself' like the gardner 

who does not tell his workers how much he Will pay them 

for each separate task, because he wants the entire garden 

to be cultivated. r11he Creator knows that if men w:i.11 know 

the reward offered for- every mizvah, thel:e :'.Ls danger that 
276 ·-

they w1.11 not all bE' kept •. 

Indeed, the justice which determines God's rewards 

is even greater than the justice which r•ules the gardnel'.". 

For the latter will not pay his workers for any task until 

nom:try·~ 
3. 
2c. 
1. 

274. Ibid .. ,Psalm 62,homily 13. 
27li. Yal"fu tShimoni, Psalm 9. 
276. Buber, Psa!m.~9,homily 1. 
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the work is ended. Not so with God. When a man declares his 

intent:J.on to do some good task, even bfifore hehaa had time 

to fulfill that intention, God ascribes it to him as though 

he had fulfilled it. 
IJ.: hus we realize that although DaYid 

did not personally build the Temple, 1 t was called in his 
277 

name because he· declared his desire to build it. On 

theother hand, when a man contemplates doing somethilq~g 

evil, God does not consider it at all until it is actually 
278 

firlished,. In a s:tmi.lar manner, God does not balance 

the good deeds aP'.ainsi; the evil act 1.ons,. as does a human 

i bookkeeper balance the debits against the cx•edits. F:trst 

the Creator punishes man for theevil deeds; thenhe rewards 

him for the good act1.ons. In that way does man reap the 
2'79 

benefit of every good deed of his life. But in any 

case, let man remember that tb.ere is never any death without 

sin pre ceding it and no chastisement without transgression 
280 

and no reward without some good deed. 

1Iheref'ore, let Israel who has 11 ved a l:tfe of right

eousness and law-fulfillment know that it will be rewarded 

with f':i.nal se.lvat ion. Let them not despair if this salva-
"' .. """"11 -· 

tion does not seem to be at hand when they seek it. Surely 

as God helped the mother in her• labor pain and then helped 

the dru ghter inhe:r delivery, so will He who has saved past 

generations of' suf:P.ering Israelites delivel" the p!'f'SEmt 
281 

generations. In the meantime let them che1"ish five 

2'1'1. Bu15er, Fsa!m 30,noiiir:Cy 2. 
278. Ibid. 

280. Yal'kut Shimoni, Psalm 89. 
281. Bu'6er, Psa.liii 20, homily 4. 

279. ~~~~., 62, 4. 
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th:i.nga as helps to· salvation--suffering, px•ayer, merit of 
282 

their ancestors, repentance and the final day of judgr ment. 
283 

Let them look to heaven and they will be saved,. Let them 

not heed the ways of Ko.rah and Datan,, the rebels against 

God's law, but let them follow in the f'ootsteps of the sons 
284 

of' Kora.h who abi.ded by H:i.a will. If the Creator will then 

not be able. tolsave them because they have sinned,, He will 
l 

be compelled to deliver them because o:f:" His reputation for 
285 

r:l.ghteousnes s • 

1rhis salvation w:l.11 not be like the salvations which 

Israel had expe~ienced in the past at the hands of human 

redeemers, salvatimn unstable and ephemeral. fJ1 .1.he f'inal 

redemption will come through God Himself and it will be1 
286 

for all times. Then w:D.1 joy ftll evex•y corner of the 

earth. For then will not only Israe 1 be f'l'f)e, but God 

Himself' whose right hand was f'et tered as long as Israel 
287 

was in chains, will 1Je likewise free. 

'11oward the attainment of this salvation, the concept 

of the Me$sieh is not very olew in the homillies unde1 .. 

consideration., Who will he be? 1Nihen will he come"l These 

questions areno~answered specifically. He is taken for 

grante1d in a hazy sort of way, like other rabbinic concepts. 

285. Ibid.,Psa.lm 71 1 homily 2. 
286. !S!~;, 36, a. 
287. tprcr;, 98, 1. 

I 
~ 
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It does seem that he will be a descendant of the houf1e of 
288 

David. Some think that he will come to this world only 

when all souls have passed away, when no living inhabitant 
289 

is left in the universe. Another believes that the 

lVlesfdah will not arrive until all tb.e world haaobserved 

faithfully one Sabbath. Better• still, he will not oo:me 
290 

until the whole earth has repented for one full day. 

His ar:r.1ival to this earth will be marked by a huge 

parade. He, the Messiah, will:march at the head of that 

parade. He will be folmo~srael of all generations. 

The nat 1.ons of the. earth, repentant, br:i.nging gifts to 
291 

God, will follow the Isre.elitea. As the parade w:tll 

approach the throne of.' 
11od 1 the messiah will be asked 

292 
to select one g1.f't. He will choorse life• Granted 

. this request, he will then proceed to teach the world 

slx fundamental mizvo...:!!,: the building of the Sul~ah, 
293 

the use of the Lulav, the use of the phyla.ctar:tes,etc. --
At ·the same ti.me, Israel will be studying Torah withGod 

294 
Himself. 

While Israel is thus occupied, the wicked will be 

burning 1n Gehinnom. There, the wicked of all nations 

~' will fall from this life, never to:r~ise again, their fate 
295 

sealed forever and ever. There, the world will behold 

2SS~ 'Ya~mon!, Psalm S2. 
289. Ibid., Psalm 82. 
290. Buber, Psalm 95, homily l. 
291. l.b.i,d~,, 87, 6,. 

292. Yalkut Shimoni, Psalm 2. 
295. B"u15er, .. Psa1n121, homily l. 
294. Ibid. 
295. r'b!a., 62, 2. 
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296 
an eternal vale of tears. Por there they shall behold 

the wicked being scorched by the blazing rays of the sun 

which, fo:r• the first time in histo1•y, will be removed from 

its shee.tha. ,,_ 'rhe heat wj.ll utterly destroy them, whereupon 
29'7 

the sun will return again to its sheathe. Last m:tnute 
_..I. 

confession of all transgressions alone will save them from 
. 298 

their tragic fate. 

Occasionally, God will take the wicked from their 

abode to J.et them catch a glimpse of the wo1•ld-t;o-oom~ ''*'"a 11.,.. __ , "'*' 11111 

in wh:i.oh the righteous shall be living at ease. He will 

show the wicked what fate they might have shared had ·they 

lived wisely, or at least confessed and repented for their 

ev:i.1 doi.ngs. Then He will hurl them back into their owr1 
299 

a.bode of suffering. For while thepresent life finds 

God good ta all men, in the world ... to-come He w:tll be good 
300 

only to the good. No villain of the calibre of Doeg, 

Ahitofe.1, Balaam or Gehazi will be allowed either• stay 
301 

or entry in that future world. The righteous converts 

of other nations, however, shall be given a share in that 

life of everlasting peace and joy. 1~1 en like .fi.ntoninus 

(Pius) would be among thefirst of those to enter the lH'e 
302 

of the world to come. Even childr•en whose lives are 

'2g6. Buoer, P" s a.lm S4, fiom:t: T.y 3"'. - 299. Ibid.. ,,Psalm 31, homily 
297. Ibid., 19, 13. 300. !b:rd-;, 5, 
298. Tbid., 92, 7 •· 301. ma.., 22, - 302. Ibid. -

6. 
9. 

29. 
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are indetermined shall have a place in the life of the 

world-i;o-come. '11here is, however•, difference of optnion 

as to when the child enters that life. Some say when 

it is first conceived in the mothe:i:" s womb; others say 

at birth; another theo:i:iy suggests when the child has 

learned to count; a final suggest:l.on is at the time of 
303 

c :trournoision • 

No man can desor:lbe this world to oo:me, unfortunately. 
' 

The soms of Korab., righteous men, had a glimpse of it, but 

when they wanted to picture it to ·t:heir fellow men, they 
304 

found themselves unable to do so. One thing is certain, 

however, the stress upon money and mater:i.al wealth of this 
305 

world will have no place in the spiri.tual world ... to-oome. 

There the righteous will be sub-divided into seven categories 

and as many respective abodes of spiritual glory will be 
306 

made available for each type of zacld:i.k... They shall 

have three hundred and ten wor•lds to choose from for their 
307 

eternal dwelling place. In each of these, they shall 

be constantly fed by the splendor of ·the Shechina; it will 
'"I --

308. 
guard them for all time to come. 

363; Y'i!kut 5hfm.on1:;-Psarm 22. • 
304. Buber~,~ Psa"'!m46 1 homily J.. 
305,. Ibid.,,, 87 1 3. 
306. !'bICt., 45, 3. 
30? • Yalltti·t; 13hira.oni, Psalm 30 0 

~'>OB. Buber;"·"P"saflrl45, homily 3,. 
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l'HDHA8.HIC E:XEGE8IS 
---·----·-•"''·--~"" -. .. -... .,.. '"* -~ ... 

309 
In his !3~cli_e.s In. :I~W_?.sh_ Pr_;:_~~1!i~, D1~. Israel Bettan 

categorizes the exegetical methods that the various preachers 

employ. Baohya ben Asher, for instance, uses four distinct 

techniques of interpi-•etat ion ranging from the simple .P!=l.h!.:!:. to 
310 

the Kab lalistic apprm ch. ,Jacob Anatoli proceeds to explain ,. 

him homi1ies from the 11 obvious to the abstruse 11 by means of 
311 

allegory., Isaac Ara.ma, rather than substitut1.ng th~ derived 

interpretation fox• the literal, employs the two as supplementary 
312 

to each o·t>her. etc. An analysis of ~-~I~~',_IJ!f and the 

p~, ::ilms of ·the YALKU1l1 8IIIMONI reveals, at least to the novice 

in the world of scholar ship, no such systematic formulae for 

homiletical exegesis. While it is true that these traditional 

approaches Ol'.' techniques are pr, sent in the homilies under dis-

,cuss ion, they are present not in any clearly discernible i::a ttern. 

'.11hey seem to be interwoven. Thus t;he J?_~h;at, the mos·!; imaginative 

~-a-~E,;, together with th.e varying degrees of :i.nterp11 etatio:ns 

that range between t:he se two extremes of'ten run wild even in a 

single homily. 

Ther•e are apparent, however, a ve1"y de:r:'in i te and c1earl·y 

distinguishal:ile number of approaches by which the p1"'eachers o:f:' 

our homllie s interpret the Biblical pas :c;age s. '11he se approaches 

may bes·!; be called, not techniques or methods but 11 points of' 

view • 11 uom~(:how the great ma.:;}ority of the hom:llie s fit in with 
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these points of view,. 1l:hus, when the two collectlons of homilies 

. a:re considered from their entirety, stereotyped, even mechanical 

approaches whicb. border on formulae may be discerned. It is 

these frequently recurring methods of homiletical exegesis that 

shall be pointed out below,. 

Very often the preacher w:lll employ the rabbinically familiar 

method of homiletioal exegesis which in·troduces a Biblical 

ve1~se completely ext~·:L1raneous to the verse. that prompted the 

discussion or:i.ginally. 'l1he effort is made ult1.mately!, of coul'se, 

to relate the newly introduced passage to the verse of the Psalter 

under conside:.'ation. A good example of this a:oproach may be 

found in the homj.ly to Psalm 1,.6, in wh:lch the preacher intro

duces .1.,roverbs 17 ,.3 and proceeds to discuss its sign:tficance 

homiletically. At f:i.rst there is no relationsh:Lp between the 

two pas sages what soever,. Mas·bel:>fully, the homilet ician leads 

the audience away from the Psalter, only to bring it ba<}k ar:ain 
313 

with the message clearly and inspiringly considered. 

Equally entertaining to the reader as it was, no doubt, to 

the original audience, is the story rneth0d the preacher employs. 

When we read, for instance, Psalm 3.8: 11 You have crushed the 

" teeth of the wicked, the preacher develops his homily th1"ough 

a delightful story. 1 t seems that a pious and a w1cJrnd man were 

on the highway t;ogether. At nightfall they stopped in an inn. 

The good man ate very sparingly.. The w:tcked fellow dined lavishly. 

When :i.t came time to pay the bill, the good mad had enough money 

but the scoundrel could not pay his own bill,. v~heFeupon the 

er.i:r.aged innkeeper proceeded to knock the teeth out of the vdckf~d 

man. In what better manne:r:• could the preacher explain~ to his 
"3!3-:-- Buber;-Psarffi ·1, homlly 22. 
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simple aud:i.ence, ias no doubt it was, the reward of f'ores:tght; and 
314 

the unb.appy lot that will befall him who lacks iti 

Another frequently recurring approach to the passages of 

the psalter 1.s the purel·y ceremonial or ritualistic. Obviously, 

in such hom1.lie s, the preachers are int;ere 8ted in only one 

thJ .. ng: the emphasis upon the importance of some ceremony, cuwtom, 

festJ.val, prayer, ritual etc. 11'b.us we are told that he who 

reads the Shema twice da:U.y at least, Sr.:riptul'.'e vdll recko:n :i.t -- 315 

for h:tm us though he has lalJoi"'ed :tn the 1:Por•ah day and night;. 
' 

When the wicked ns.tions want to cast away the bonds that t1.e 

them to tb.e Almigh'W Creator, says another preacher, the·y· mean 
~')16 

that want to discard the phy1a.cteries., Again, wo a:re informed 

that the uncircm~icized will not go to ft~]'.E_.nE,~, and those who 

a:re c:Lrcumci·ZEl.d will surely spend their life ln the World to Come 
31? 

in the shelter of God's ~)ech:tna. 
_____ ..,..... 

Psalm. 5 affords tb.e preacher, 1n both tb.e IV'.IDHASH ':L11i'.HIJ:,LIM 

and the YALKU':L1 SHU.TONI to try the:lr skill e:t the a:r·1~ of :tntel."

pre.t:tng a pas:::age' by calculating t;he mathtmatical value of 

and meaning for each letter that go to make any given word. (WhU.e 

this approach 1.s not so frequent;1:y employed, it does occUl:' in 

a. number of b.om:Llies, and merits mention. In Ps01J..m 5 the word 

~~chil~~ of ve:rse 1 is analyzed lettor by lettor e '.1.'he heh 

is made to l'."ep1"e sent the five books of Moses; the nun the 

fifty c! ays between Pas saver• and ;;)habuot; the ~~-- the eight days 
318 

prior• to c iJ'.•cumc:Ls:Lon; the yod the c1eca1ogue, E)tc • 

·314·;"-'Biii5€3r-;-··p sa··::ei:n.4;-iiOlni.i:"y-1:3 • 
315. Ibid., 1, 17. 
316 • tb rcr:, 2 , 1 • 
317 <I T5TcL, 6, 1., 
318. ya!lrut Sblm.oni, Psalm 5. 

Buber ·;-·r-sii1Ji1~-5, homily 5., 

I 
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Very often the preacher• wi.11 approach his text by refJ.ect

ing on the various qualities of human natu:l'.'o., 'l'he v:i.rtues and 

the f'ailings, the traits to be adm:lred and those to be shunned 

by all are pointed to in a very vivid and impre::rnive manner .. 

One preacher, for e.x&i.mple, considers the var lous ways in whicb. 

djffferent typos of menreact to the wonders of' nature. ~-1hE:1 ad-

miring type of i.ndividual, when he beholds the heavens c.1•eated 

by God is moved to exclaim: "If I have been created 'imly to 

behold the heavens, that is sufficient fol" me., 11 'l1he individual 

who :is :i.nclined to be lazy will look up at thf3 skies and demand 

the 11 ewards of' life here and now,, '.I'he good man, seeing the 

wonder8 of nature, Wl.11 say: ,~iEve1"'ything that you have, O I1ord, 

store up for me in the World ~:o Come .. 11 Content and admiring; 

lazy, pet ualan t and selfish; apprecis:lU.ve and w:i.th :l:'eg~trd for 
319 

the future, into thE~ se three categories do men fall .. 

Still reflecting the rabb~_r!io keen obscrvat:lon of human 

nature, but from a d:lffel"ent angle, there are somehomj.lie s which 

l indicate the preachers' attem.pt to understand the hum.an body .. 

In such homilies, the message of tb.e preacher 1s interwoven with 

biological and physiological allusions., 'l'he Creator, Blesned be 

He, :for instance, tests the heart and k:ldrteys of men, a~rnerts 

one hom:i.letician, for a definite r1 er;1son. It is in the heart 

and k:i.dneys that the en t :i.re thought.proce si:i takes place. 'l' he 

senses follow the inclinations of the heart which in turn com-
320 

pletes its thoughts in the kidneys .. 

3H3~ Bul)er ~-rs:S-afm-8-,-nomily 6., 
320. Ibid., 14, 1. 
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Equally keen :i.s the prencher' s eye in his analysis of the 

natur•al world about him. Often he will draw upon his knowledge, 

cor1•ect or erroneous, of the natural world to elucidate his 

homily, or to paint some ~triking simile. God executes great 

and wondrous miracles, one p:reaclrn:r. asserts. Man may use a 

sieve to sift some stuff', and the matter sifted will drop through 

the holes of the Bieve, drop intermingling with drop. The 

Creator, bles~,ed be He, however, drops countless myriads of 

raln-drops, but not one drop touches anotb.(:}r• in ·bheli\r descent 
321 

from the heavens to the e::r·th.. In another homily we learn 

that what may not seem to have life and living existence as 

man knows :tt to be, that doesnot mean that those tldngfj do not 

iii actually po:.gse as vitality.. o the c;nresoof man, for instance, 

the sea is a lifeless body of watex•; the mourrt·IS!ains a duml) mass 

or clod of earth; the earth and the skies lifeless elements. 

Not so with God, before Whom the sea has eyes, the depths of' 

the uni·V"erse a heart, the ea.r·bh a mouth and the heavens the 
322 

power of speech,. 

St ill a fUl"ther approach to the homiletical inte1"pretation 

employed by the preacher ia that which aims to explain the 

meaning behind a phrase wb.ieh seems to him to be cr·.1ptic or 

ell:i.ptical. 0uch a phrase, e..pparently,, is Psalm 1..,1: 11Who did 

not walk in the counsel of the wicked,. nor stand in the w~y of 

the slnne1", no:c sit in the seat of the seoffers.u It seems lm-
111f>0., 

p0~3~dble, asser•t s the homilgiJ:.,ic-i'an, that one who ha.'IB not gone t.o 

stand, and. for one who has not stood to sit. The real meaning 

321-;--'"BUber-;-~Psa1:m.-is, homily 16. 
322. Ibid., 19, 11. --
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is, however, that if a man but presume to walk toward goodness 

or evil, ultimately he will stand w1th it; and :tf he but int<·md 

to stand with the sconfers or the righteous, he is destined to 

sit with either of them. In effect, the intention is equal to 
323 

the act it Bolf'. 

I:.)erhaps the most oft-repeated metb.od. of :tnterpretation uaed 

i.n these hom:l1ies of the two volumes 1s that which reads some 

bJ.storical char1:tcter or event into the words of the Psalter. rrhis 

is, of course, qu:i.te arbitrary and often the reade1~! might, by 

emulating theingenuit.y of the preach.el", apply another character 

o:r:r event to the same passage with equal ease and plausibility. 

Examples of. this type of point of view employed by the pre aob.ers 

are numerous and one example will illustrate amply. 
'j,' 
hus, the 

l 

11 planted tree i.n pools of wate:r.• 11 of Psalm L.2 ref'!El'rs, as far 

as one preacher is concerned, to the garden of Ii~den; 11he who 

yields his fruit 11 is Catn; Abel 1.s he 11 whose leaf does not 

wither•;" Seth is among those who "prosper in all t.hat they do;" 
324 

the wicked E!erpent :t.s among the wicked 11 who are not like that • 11 

In another homily, Abraham, Moses, David, Solomon, Asaph and the 

sons of Korah are der>ived from the s:i.mple passage, tthappy is the 
325 

man.,. 11 

The preacher maybe i.ntere sting in contr•asting or comparing 

some tJ'.'adi·tional hero or Israel with some arch-villain of our 

heritage. Passages of the Psalter which express wickedness, 

m:lsfortune, evil, these a:r•e identified with the traditional t:r.•ouble

makers of the Scriptures.. 'i'he promising passages are related to 

323 ;-· Bu~"Efri.J.m T,--b.omily 7. 
324. !£~c1:..!.' 1, 6. 
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'l;he outstanding heroes. 
1
ljhus, are the model good and the model 

wickedhelp up fo1• all to sec and take heed. 'J·
1

hey who will do as 

the wicked will meet the same unhappy lot; they who will emulate 

the :righteous w:1.ll be rewarded as their good Hncesters were p~id,. 

Korab. rece:i.ves considei-•able consideration as an outstand:i.ng v:1.l-
326 

lain. Haman likewise receives the vehement condemnation of 
32? 

the preachers. 
328 

Doeg and Ah:ltofel aJ:'e two @ther oft-mentioned 

villains. Balaam and his evil intentions are alluded to often 
329 

and bitterly. .timalek, traditional foe of Israel, is denounced 
330 ~ 

again and again• Uf the preachers r model heroes, Dav:1.d st.ands 

out, for a,bvious reasons .. 
.l.J. 

e who penned the Psalter, he who 

poured out his heart in the great doxology, logically be comes the 

homilet.ician 1 B greatest model hero,,. David.' s humility, his piety, 

his genius, his wisdom, b.J.s heroism, his de\\il'otion to I:Brael and 
331 

to God, the:CJe a1:e the qualities stressed t:l.me nnd again. The sons 
332 

of Korab. are always praised for their piety. Bezalel, builder 
333 

of 'babernacles, is given laudatory oons:lderatlon. Esther• is 

exalted to the category of the morning-star who brought the light 
334 

Of 88.].vation to Israel ·~n one of· j .1- dark j ,, ,.,,, ·"' • . .... .. us . ·n .gJ.l"Llo o.i: oppressJ.on. 

Often the rabbis wx•ote their homilies from the purely eschat

ological po:l.nt of view. 'i'h.e Psalte1• lends itself well to ttds 

purpose. 'J}b.us, Psa1m 23: the !:.:.~ means the suffering of Israe 1; 

rr the staff is the or ah; the .££.E is the cup of ultimate sa.lva t ion 

which the righteous of all nations, together w:tth Israel, will share 
335 

in the 1i~orld r110 Come. 

3:26;'1JU"6er ,--P-sTiin 1;nomily 
327. Ibid., Psalm 7, 
328. Ibid., Psalm 3, 
329., Tbid., Psalm 17, 
330. r1jf~., 9, 

15., 
12. 

4. 
1. 

10. 

33(]). .. Ib:Ld .. ,Psalm 
~32- '.I'.b 00d <J ~ J. .. , 

3 :-\'Z~ ~b. 1 
..,.., 9 iJl OJ.Cl,. :P 

~) 3 LJ: e Ibdfd • .t 
335., !§:icr .... 

18, 
1, 
1, 

22, 
23, 

homily 2. 
15. 
20. 
100 
7. 
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AFTERTHOUGHTS 

The question may well be asked at this point ... -what 

oontributlon, if any, have the foregoing pages ma.de to 

the study of JVIidrashio exegesis generally and to the 

H.abbinic thought on the Book of Psalms spec:.'i.ficRlly? 

This question can be best answered by summarizing 

what this paper has humbly attempted to do. In Pe.rt 

I, it was the purpose of the writer to sum up and to 

analyze the character of the primary soux•ces under con-

11• he questions of their date, place, author-

sbip, sources, influence on later thought, language, 

etc. were noted. In addition to Buber's thorough 

and brilliant introduction--it would be presumption 

for the writer to think that he has e\ren tried to 

improve upon it ... -the:re have been indicated earlier and 

more recent opinions of' scholars. This was done with 

a view to rounding out the picture of the 1.ntellectual 

ttoontroversyn that took place over these homilies,. 

The greater emphasis was, obviously, placed by 

the autbor in Part II, because it was there that he 

felt most capable to make some contribution. tij_nce 

the homilies were arl:'anged both in Midrash ~~?.i;t.lim 

and the Yalkut Shimoni in the order of the Psalms ..--.-------· ........ ~-
and the ·verses, rather than according to their sub

ject matter, ther•e was complete disorganization wj_th 



regard to the latter aspect. This paper, therefore, at

tempted to study both worlts indetail and with care, and 

then to unify the subject mntte1~ topically. Wh1.le every 

Psalm does inspire the preacher to an unpredictable 

varie·ty of subject~, the writer found a consistency 

and unity of thought. The hopes and faith, the aspira

tlons and despair, the joy and the sorrow of the 

rabbis :ts there clea:r•ly and distinctly. 1rhey needed 
' 

some unlfication and gathering together of tr1eir 

scattered strands. What they thought of God and the 
I 

universe, Israel and the nations, man s ethical and 

religious duties, the supernatural, eschatologlcnl 

problems--these were oo-o:rdlnated and unified. In that 

manner, the paper attempted to show cons:i.steney and 

harmony where there is apparent chaos. 

In adldition, the author has indicated, wherever pos

s1.ble, how much the Psalter meant to the preachers as 

well as to the people, and how much the Psalms reflected 

the thoughts of the men who composed the :homilies. It 

can be realized that this Book of Psalms conta:tned fox• 

those rabbis the essence of all their thinking and 

believing; it merely needed thei1" elabor•ation and 

amplification. 

If, then, this paper has shed any light upon these 

problems, the author shall :reel well rewarded. 
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