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CHAPTER I

INTRODUCTION

The Study Problem

The Jewish community in the United States today
faces a crisis in freedom. It has achieved economic
affluence, political prominence, high educational and
cultural excellence, and social status rarely equalled
in Jewish history. As upward mobility and freedom of
association in our society increase, so do our choices
with respect to the degree of Jewish identification.
Jewish continuity in an open society is largely based
on the ingredient of Jewish identity.

Given the nature of this "crisis in freedom," and our
personal concerns about Jewish survival, we are seeking,
along with other social scientists, to find out more about
some of the factors affecting Jewish identity and identifi-
cation. Specifically, we are interested in learning about
-the effect of Jewish population density on Jewish identity

and identification.

Based on personal and professional impressions in

150nn Slawson, "Jewish Identity in the United
States," Journal of Jewish Communal Service 48 (Fall 1971):
42,
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our contact with youth groups and day camps, as well as our
field placements in the San Gabriel Valley, there seems to
be a lower level of Jewish identity and identification
among many Jewish residents of low density Jewish suburban
areas. This brought us to question what exactly is the
impact of Jewish population density on Jewish identity and
identification. Does living in a highly dense urban Jewish
neighborhood strengthen Jewish identity, or do people with
a higher level of Jewish identity consciously choose to
live in a densely Jewish neighborhood, where more contact
with other Jews and Jewish institutions is possible? Do
families with a lower level of Jewish identification
consciously choose to move to suburban areas where there
are few Jews, or are other factors involved in a decision
to move to a suburban area? In addition, what is the
impact of having few Jewish institutions in a community?

Do fewer opportunities for Jewish involvement create a
Jewish community with a lower level of Jewish identifica-
tion?

Planners have generally located services for the
Jewish community in areas of high Jewish population
density. Was such planning sound or did it leave pockets

of unmet needs? We were interested in finding out how
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people felt about services prpvided by the organized Jewish
community in Los Angeles. Are enough services being pro-
vided? If not, what other services need to be provided?
Finally, are better organized communities whose residents
are more verbal in expressing their needs better served?

We devised a multi-dimensional index of Jewish
identification for interviewing Jewish residents of two
socio-economically similar communities, one with a highly
dense Jewish population (Beverlywood) and the other with
low Jewish population density (Covina/West Covina). As
there are many ways of expressing Jewish identity, the
interview schedule was multi-dimensional. In this way
unmet needs in a number of areas could be examined.

Furthermore, it is hoped that the results of this
exploratory study may assist planners in providing informa-
tion about perceived needs in high density urban and low
density suburban communities. In particular, the study may
provide useful information about possible special needs in
areas where there is a low density of Jews. Working with
the Community Planning Department of the Jewish Federation-
Council and the Community Services Division of the Jewish

Centers Association of Los Angeles, we realize that

research findings can prove useful to Jewish community
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planning. In addition, we hope that our explorations will
generate continued research and intefest in the effect of
Jewish population density on Jewish identity and Jewish
identification, and its subsequent impact on the level and
type of services to be offered.

Before beginning our study, we would like to
express our appreciation to the many people who have been
helpful to us.

We want to thank those residents of Beverlywood and
Covina/West Covina who opened their homes to us and shared
their personal feelings with us during our interviews.

We wish to express our appreciation to Professor
Bruce Jansson, Dr. Rosa Kaplan, and Dr. Samson Levey,
members of our research committee, for their guidance and
encouragement in the development and completion of our
study.

We also wish to thank Professor Gerald B. Bubis
for his encouragement, and particularly for the insights
that he helped us gain from his class at Hebrew Union
College.

We appreciated the assistance offered by Larry

Marks of the University of Southern California in helping

with the development of our instrument. In addition, a




word of thanks goes to Ms. Dorothy Blacker of the Data
Processing Department of the Jewish federation—Council of
Greater Los Angeles, for her assistance with the develop-
ment of a sample list.

We would especially like to thank our field
instructors for their advice and counsel. These include
Dr. Ben Cohen of the Jewish Federation-Council of Greater
Los Angeles, as well as Ms. Ferne Katleman of the Community
Services Division of Greater Los Angeles.

Finally, our appreciation goes to Ruth Rose Jacobs
for her careful editing, constructive criticism, patience,

flexibility, and encouragement.

Areas Studied

Beverlywood
The community of Beverlywood is located in the
western section of Los Angeles between Cheviot Hills and
Beverly Hills. Surrounded on the north by Pico Boulevard,
on the south by Cattaraugus Avenue, on the east by
Robertson Boulevard, and on the west by Beverwil “rive,
Beverlywood is a middle-class, upper middle-cla:. residen-

tial urban neighborhood with a preponderance of single

family dwellings.




Prior to World War II, Beverlywood, along with
other West Los Angeles communities, consisted of ranches
and bean fields. However, the postwar migration of east
coast and midwest families to California, coupled with the
continued growth and expansion of Los Angeles, resulted in
the urbanization of West Los Angeles and in the creation of
residential neighborhoods to house these newly arrived or
relocated urban professionals.2 Accordingly, Beverlywood
and other communities such as Cheviot Hills, Brentwood and
Westwood were developed to satisfy the urban residential
needs of affluent doctors, lawyers, and other professionals
who wanted to work and live in West Los Angeles, yet who,
in many cases, could not afford to purchase homes in
Beverly Hills.

In addition, many of thése professionals were Jews
who wanted to live in an economically comfortable urban
neighborhood with academically sound elementary and second-
ary schools for their children and accessible Jewish
religious and cultural institutions. In the late 1940's,

early 1950's, before the Pico-Robertson section of

2Max Vorspan and Lloyd P. Gartner, History of the
Jews of Los Angeles (San Marino, Calif.: Huntington

Library, 1970), pp. 276-277.
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Beverlywood was developed as the major center for all types
of local Jewish organizations, they frequented the adjacent
West Adams and Beverly-Fairfax areas. In 1954, the
Westside Jewish Community Center was built to serve both
the Beverly-Fairfax area and other West Los Angeles
neighborhoods such as Beverlywood.3

At present, Beverlywood has a population of

13,500.%

The majority of the residents are white collar
workers (either businessmen or professionals) with a
middle-class, upper middle-class income. However,
Beverlywood residents are less affluent than families from
the neighboring communities of Cheviot Hills and Beverly
Hills.

In terms of number of Jewish residents (the Jewish

population density), there are, according to the Los

Angeles Estimated Jewish Population Study, 1970-1971,

approximately 3000 Jewish families or about 9,500 Jews in

Beverlywood. Thus Jews make up about 70 percent of the

31bid., p. 255.

4Fred Massarik, Los Angeles Estimated Jewish
Population Study, 1970-1971 (Los Angeles: Research Bureau

of the Jewish Federation-Council of Greater Los Angeles,
1971), 'pp. 10-11.




overall population.5

As the neighboring communities of Cheviot Hills and
Beverly Hills also have high Jewish population densities,
the Jewish institutions of Beverlywood tend to serve an
area at least three times the Jewish population of Beverly-
wood. Thus there seems to exist a West Los Angeles, rather
than a distinct Beverlywood Jewish community. In fact,
even today many of the residents of Beverlywood still
consider the Beverly-Fairfax area to be part of their local
Jewish community.6

Of course, it is the presence of so many different
and visible types of Jewish edifices that gives Beverlywood
its uniquely Jewish atmosphere and flavor. Pico Boulevard,
for example, from Beverwil Drive to Robertson Boulevard,
has three Jewish delicatessens, three Jewish bakeries, two
kosher butcher shops, a Conservative and a Conservative
Orthodox Congregation (Mogen David and Bnei David) and an
Orthodox Torah Institute (Rambam).

In addition, every conceivable Los Angeles based

Jewish organization services the Beverlywood community.

5Ibid.

6Interviews with Beverlywood residents, February,

1975,




Pioneer Women, Hadassah, ORT, etc. have local chapters:
the Jewish Centers' Association has the Westside Jewish
Community Center on Olympic Boulevard; most of the other
agencies and departments of the Jewish Federation-Council
of Greater Los Angeles provide extensive religious,
cultural and vocational services to the area:; and the
Jewish youth organizations of Los Angeles-B'nai B'rith
Youth, United Synagogue Youth, Zionist Youth movements,
etc. have groups for Beverlywood Jewish youngsters.

In general, because of this myriad of Jewish
services, stores, and organizations, Beverlywood residents
have a real choice as to how they should express their
Jewish identity, e.g., culturally, religiously, etc. Yet,
even though there exists this sense of Jewish community,
one can still decide, as a matter of choice, to ignore its
impact. The days of the Eastern European ghetto are over.
In this era of emancipation and free choice, even the
Jewish institutions of a high density Jewish community such
as Beverlywood can not place significant constraints on

residents who choose not to identify Jewishly.7 Therefore,

TGerald B. Bubis, Course in "The American Jew--
Changing Patterns of Identity," Hebrew Union College, Los
Angeles, 15 February, 1975.
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even with a pervasive Jewish atmosphere, Beverlywood still
has many Jewish families who have no connection with any
Jewish organization, institution, or cause.

The San Gabriel Valley
Covina/West Covina

The twin communities of Coviné/West Covina are
located in the east San Gabriel Valley, approximately
twenty-five miles east of the city of Los Angeles, and
about thirty-five miles from Beverlywood. Although they
began as a citrus growing center around the turn of the
century, they are now rapidly growing suburban areas.B
Both areas have had dramatic population growths since the
end of World War II. According to 1972 population
estimates there are 31,500 residents in Covina,9 and 71,300
people in West Covinal® for a total of approximately
100,000 area residents. Socio-economically the residents
of the cities are very similar. The median income in

Covina is $12,500.00 and 35 percent of the residents are

8An Invitation to Develop in Covina (Covina, Calif.
Covina Chamber of Commerce, 1972), p. 4

9Ibid., p. 2.

105 ank Clement, West Covina (West Covina, Calif.:
West Covina Chamber of Commerce, 1972), p. 13
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white collar workers.ll

West Covina is slightly more
affluent with a median income of $14,000.00 and 40 percent
while collar workers.1? Of the newer suburban areas in the
San Gabriel Valley, the Covina/West Covina areas are
relatively affluent by comparison.

In terms of density, the Jewish population of

Covina/West Covina is relatively low. According to the Los

Angeles Estimated Jewish Population Study 1970-1971, there

are approximately 1000 Jewish families in the area or about
3000 Jews. Jews make up approximately 3 percent of the
overall population.13 This same pattern is reflected in
the San Gabriel Valley; the San Gabriel Valley is geograph-
ically huge with many individual pockets of Jewish
population. Typically, one of every hundred persons is
1‘14

Jewish. A density of 6 or 7 percent is exceptiona

Due to the fact that there is no large

11

An Invitation to Develop in Covina, p. 8,

len Introduction to West Covina (West Covina,
Calif.: West Covina Chamber of Commerce, 1972), p. 1.

13Massarik, Los Angeles Estimated Jewish
Population Study, 1970-1971, pp. 19-20

14Ben Cohen, Report on the Study of Jewish Centers
in Greater Los Angeles, 1972 (Los Angeles, Calif.:
Community Planning Department of the Jewish Federation-
Council of Greater Los Angeles, 1972), p. 5.
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concentration of Jewish families, many of the Jews in
Covina/West Covina feel a part of a regionalized San
Gabriel Valley Jewish community, consisting of 30,000
Jews.15 In keeping with the concept of outreach to sub-
urban areas, the Jewish Federation-Council of Greater Los
Angeles, a coordinating and planning body for many Jewish
social welfare agencies in Los Angeles, established an
Eastern Area Council office in Arcadia, designed to reach
out and help area residents.

"The Eastern Area Council of the Jewish Federation-
Council of Greater Los Angeles was formed to create a sense
of Jewish community within the area, and to raise funds for
Jews in the United States, in Israel, and around the

world."l6

In addition to fund raising and community
organization, the services of numerous Los Angeles based
Jewish social welfare agencies are provided under the
auspices of the Eastern Area Council., Counseling of all

kinds and outreach services to area synagogues is provided

by Jewish Family Service. The Community Relations

15Community Services Planning Committee Report,
1975 (Los Angeles, Calif.: Eastern Area Council of the
Jewish Federation-Council of Greater Los Angeles, 1975),
p. 1.

Lo, B L.
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Committee provides information about Soviet Jewry and
Israel to the community at large. Lectures, youth groups,
and camping services are provided by the Community Services
Division of the Jewish Centers Association of Greater Los
Angeles. Each of the agencies provide full and part time
workers to help meet some of the needs of the Jewish
residents of the San Gabriel Valley.17

Presently, in Covina/West Covina there are two
synagogues. Originally, there was a synagogue-center
located in the area called the Citrus Valley Jewish Center.
It emphasized social and recreational programs rather than
religiously oriented functions. In the early 1950's a
group of thirteen people, dissatisfied with the increasing
religiosity of the Citrus Valley Center broke off and
formed their own Reform temple, Temple Shalom. In 1954 the
Citrus Valley Jewish Center changed its name and focus to
Temple Beth Ami, and affiliated itself with the Conserva-
tive movement of Judaism. In spite of numerous attempts,
and severe financial problems at both places, a merger has
never been effected.

Both temples serve the religious needs as well as

_ 17Community Services Planning Committee Report
1975, p. 1.




14

social needs of the community. Both temples offer weekly
as well as holiday religious services. Some of the social
groups include: sisterhoods, men's clubs, teen and tween
youth groups, senior citizens groups, and Israeli dance
groups. In addition, formal and informal education is
provided including day camps sponsored in conjunction with
the Jewish Centers Association, Hebrew Schools, Sunday
Schools, a Hebrew High School, and adult education courses.
Counseling is offered by both rabbis as well as by a social
worker from the Los Angeles Jewish Family Service, who
provides services at each of the synagogues one evening per
week.

In addition to the two synagogues located in
Covina/West Covina, local chapters of national Jewish
social service oriented organizations have been formed.
These include: Hadassah, B'nai B'rith Women, ORT, Jewish
War Veterans, Brandeis Book Club and otﬁers. There are
also numerous youth groups including B'nai B'rith Youth

Organization chapters.
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Jewish Identity and Identification

Levin argues that, "While there is as yet no agree-
ment as to what constitutes Jewish identity and what the f
distinction may be between Jewish identity and identifica-
tion there is considerable research on what Jews believe ,
and what they do. . . . The search for answers
continues."18
The definition of who is a Jew, or what constitutes
Jewishness, has been the subject of even greater contro-

versy than the identity issue. 1In 1963, in the Oswald

Rufeison v The Minister of the Interior case, Israeli

Supreme Court justices struggled with the issue.

Oswald Rufeison, known since his conversion as
Brother Daniel, was the son of Polish Jewish parents,
who was educated as a Jew. During the Nazi era, he
found refuge from Nazi persecution in a convent where
he ultimately converted to Christianity. Despite his
conversion he considered himself belonging to the
Jewish people. After World War II, he came to Israel.
Brother Daniel applied for Israeli citizenship under
the Law of Return, as a Jew. [The Law of Return
provides that Jews who Tgve to Israel are automatically
citizens of the Statéa

18Morris Levin, An Analysis of Selected Research on
Jewish Identification and Implications for Jewish Communal
Service (New York: National Jewish Welfare Board, 1972),
p. 1.

19simon N. Herman, Israelis and Jews (New York:

Random House, 1972), p. 91l.
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In this particular case, the Israeli Supreme Court found:

A Jew who has become a Christian is not called a
Jew. A Jew, who by changing his religion, severs him-
self from the national past of his people, ceases
therefore to be a Jew in the national sense to which
the Law of Return was meant to give expression. He has
denied his national past, and can no longer be fully
integrated into the organized body of the Jewish
community as such. 20

The Israeli Court decision offered some clarification,
yet the definition of who is a Jew, or what constifutes
Jewishness is a continual source of controversy. However,
two important definitions have emerged, a religious one and
a sociological one. According to Halacha (Jewish religious
law), a person is a Jew if he has been born to a Jewish
mother or has undergone conversion to Judaism.2l The more
commonly used sociological definition is that, "Jews are
all those who consider themselves members of the Jewish
religio-ethnic group and are so regarded by the rest of the
people in the nation where they reside."22

In this study, some of the definitions of identity

and identification as they relate to Jews will be analyzed.

201pid., p. 92.

21Ibid., p. 90.

22Milton M. Gordon, Assimilation in American Life

(New York: Oxford University Press, 1964), p. 174.
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In addition, some important studies of Jewish identifica-
tion including those by Massarik, Lazerwitz, Herman, and I
Bubis and Marks, will be reviewed, as well as the works of g
Axelrod et al., Sklare and Greenblum, and Goldstein and
Goldscheider, who studied three different Jewish communi-
ties. By looking at these definitions some of the factors
affecting the levels of identification of those interviewed

in Beverlywood and Covina/West Covina can be determined. |

Irving Brodsky, writing in the Spring 1968 Journal

of ngish Communal Service, reviews some important defini-
tions of identity as well as identification, which are
worth quoting. He defines identity as, "the conditionbof
being oneself including one's character. Identity is the
total self including components of self-image and self-
esteem. "23 According to Erikson, "The term identity points
to an individual's link with the unique values, fostered by
a unique history of his people. It connotes both a
personal sameness within oneself and a persistent sharing

of some kind of some essential character with others."24

23Irving Brodsky, "Jewish Identity and Identifica- :
tion," Journal of Jewish Communal Service 44 (Spring 1968): ; i
2‘56. M

24

Ibid., p. 257.

—

i
|
E
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In the Fall 1971 issue of the Journal of Jewish Communal

Service, John Slawson defines identity as, "the realization
of a lifelong development beginning with childhood. . . .
It is in fact, the consciousness of selfhood and the
extension of the ego from the individual through the family
to the more embracing groups--peer, religious, ethnic, and

1,025

nationa Freud viewed Jewish identity as, "the

individual's relatedness to the unique history of his
people."26

In Simon Herman's study, Israelis and Jews he

indicates that Jewish identity involves, "those patterns or
attributes of the ethnic group as seen by its members, or
how the individual sees himself by virtue of his membership
g : n27
in the ethnic group.
To relate identity to identification, Victor Sauna
suggests that identification occurs when, "one's self
identity becomes related to a group, in which his experi-

ences and actions are profoundly affected by his relation-

ship with the group, and by his conceiving himself as part

zsslawson, "Jewish Identity in the United States,"”
P. 42.

261pid., p. 42.

27Herman, Israelis and Jews, p. 1l4.
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n 28

of it. According to Gordon -Allport, identification is

"the sense of emotional merging of oneself with others."?9
Brodsky defines identification as, "to associate oneself in

n30 In other

feelings, interests and actions with others.
words, Jewish identification is acting on one's Jewish
identity.

An important contribution to the study of Jewish
identity and identification is a scale for the measurement
of Jewish identity and identification developed by Dr. Fred
Massarik of UCIA.3l He saw the concept of Jewish identity
in terms of a pattern of external and internal forces both
positive and negative, that shape a person's Jewish
identity. Massarik developed nine dimensions of Jewish
identity: 1) Religious, 2) Cultural, 3) Defense, 4) Philan-

thropic, 5) Institutional, 6) Socio-ethical, 7) Israel,

8) Socio-personal, 9) Peoplehood.

28Brodsky, "Jewish Identity and Identification,"

p. 255.

291pid., p. 257.

301pi4.

3lprea Massarik, "Conceptualizing Jewish Identity,"
paper based on a presentation at the Scholars Conference on
Jewish Life, Brussels, Belgium, 12 January, 1967.
(Mimeographed. )
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Another important study was one by Dr. Bernard

32

Lazerwitz. In 1967 Lazerwitz studied 1016 Cook County

(Chicago), Illinois residents, including 552 Jews and 464

Protestants. He was trying to learn about religious

identification among Protestants and Jews. He found nine *
dimensions of Jewish identification which are similar to

Massarik's: 1) Religious behavior, 2) Jewish education,

n 3) Activities and contributions to organizations, 4) Type

of ideology, 5) Attitudes towards Israel, 6) Courtship

patterns and friendships amongst Jews, 7) Jewish rearing of
children, 8) Home background as a child, 9) Encounters with
anti-Semitism. Lazerwitz found a high level of correlation

between the childhood home background of a person, his ‘
level of religiosity and his Jewish identity. He also

found a correlation between religious behavior and other

kinds of involvement within the Jewish comm.unity.33

Simon Herman's Israelis and Jews is a more recent

study of Jewish identity.34 Herman's 1970 study was of a

32Bernard Lazerwitz, "Religious Identification and

Ité Ethnic Correlates," Social Forces (December 1973):
204—22Q.

331pia., p. 213.

34Simon N. Herman, Israelis and Jews (New York:
Random House, 1972). ’

-

lil J
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group of 3679 Israeli high school students as well as 539
parents. In attempting to measure the relationship of two
sub-identities, Jewish and Israeli, Herman introduces a
number of important concepts, including "historical time
perspective,” (the nature of a person's linkage to Jewish
values and Jewish history). This concept was used in the
Rufeison decision discussed earlier. (Rufeison was not
considered Jewish because his conversion could be construed
as severing himself from his national past.)3>

Herman also emphasizes the concept of "alignment,"
or how Israelis see themselves in relation to the world
Jewish community. A natural outgrowth of the concept of
alignment is the concept of "marking off," or the separa-
tion of members of a particular ethnic group from others.
Herman evaluates the importance of Jewishness to the people
that he interviewed in terms of its salience (how important
it is), its valence (how attractive or repulsive it is, and
its potence (how influential it is in a person's life).
Herman found that Israelis perceive themselves to be linked
to the Jewish people now and in the past, but also found a

decline in religious observance by the younger generation.

35

Ibid., p. 90.
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Herman's concept of "historical time perspective," is a
very important addition to the literature of Jewish
identity and identification.
Bubis and Marks have recently completed a study

entitled, A Study of the Impact of an Israel Trip Upon

Jewish Identity.36 They compared Jewish Centers Associa-

tion campers going to Israel with those remaining in the

United States to determine if:

Jewish identity as manifest through Jewish
attitudes and behaviors would show change as a result
of experiences in Jewish Community Center camp
programs. The camper groups going to Israel were
compared to those remaining in the United States in
order to ascertain whether or not going to Israel
would result in a higher level and/or retention of
Jewish identity.37

Using Massarik's scale, they developed items deal-
ing with Jewish attitudes, including individual directed
attitudes, community directed attitudes, Passover, inter-
marriage-inter-dating, and Jewish cultural knowledge.

Items dealing with Jewish behavior focused on: beliefs
about general Jewish culture, holiday participation, inter-

dating, intermarriage, Jewish cultural knowledge and civil

36Gerald B. Bubis and Lawrence E. Marks, A Study of

the Impact of an Israel Trip on Jewish Identity (New York:
Florence G. Heller-JWB Research Center, 1975).

37

Ibid. p. 18.
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rights activities, childhood qewish activity, universalism,
and Israeli dancing. In general Bubis and Marks found no
appreciable change as a result of the experience in
Israel.38 They did find that campers with a slightly
stronger Jewish identity chose the Israel program. They
also found that campers with a high level of Jewish identi-
fication observe Jewish holidays, are more likely to study
and learn about themselves as Jews, feel themselves part of
world Jewry, discourage intermarriage and interdating, have

had a Bar or Bat mitzvah, are concerned about civil rights

and enjoy Israeli dancing. In addition to the important

studies of Jewish identity and identification, three

important Jewish community studies will be examined.
Brodsky, in his review of Jewish community studies,

n39 indicates

entitled "Jewish Identity and Identification,
that the communal studies examine Jewish identification in
terms of feelings, interests, and actions, with a major

emphasis on examining social roles as they reflect the

values of the Jewish religio-ethnic group.

38There was some question as to the validity of the
questionnaire items for teens, because of their lack of
autonomy around some practices or activities.

39Brodsky, "Jewish Identity and Identification,"
pP. 258.
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Axelrod's, A Community Survey for Long Range

Planning: A Study of the Jewish Population of Greater

Boston completed in 1965, involved interviews with 1500
Jews in the Boston metropolitan area.40 The study spon-
sored by the Boston Jewish Federation, was designed to find
out about the behavior of Boston Jews within and attitudes
toward the Boston Jewish community. Axelrod found a trend
away from traditional religious observance, yet a strong
desire to continue Jewish education. He also found that as
children grow older there is a greater parental interest in
Jewish sponsored activities, particularly during adoles-
cence. In contrast to this attitude was the finding that
it seems to make little difference to Boston residents if
hospitals or employment services are under Jewish sponsor-
ship or not.

In 1963, Goldstein and Goldscheider completed

Jewish Americans: Three Generations in a Jewish

Community.41 They interviewed 1500 Jewish families in the

40Morris Axelrod, Floyd J. Fowler, and Arnold
Gurin, A Community Survey for Long Range Planning: A Study
of the Jewish Population of Greater Boston (Boston: The
Combined Jewish Philanthropies of Greater Boston, 1967).

41Sidney Goldstein and Calvin Goldscheider, Jewish
Americans: Three Generations in a Jewish Community

Englewood Cliffs, N.J.: Prentice Hall, Inc., 1968).




25
Greater Providence area. They had hoped to answer three
questions. First, how does the Jewish community differ
demographically and behaviorally from the overall popula-
tion? Second, what has been the impact of assimilation on
the community in general? Third, how do each of the three
generations studied differ in terms of overall Jewish
identification?

They found an overall abandonment of traditional
concepts of religiosity. They also found that suburban
residents have a clear pattern of religious assimilation,
in contrast to their urban counterparts. They argue that
“"the distinctive population characteristics of American
Jews will diminish, yet Judaism will remain an identifi-
able, separate entity."42

Perhaps the most widely known Jewish community
study is Sklare and Greenblum's classic two volume work,

Jewish Identity on the Suburban Frontier.43 The 1958 study

of 432 residents of Lakeville (a midwestern suburb) was

designed to study Jewish life and learn about the level of

42Goldstein and Goldscheider, Jewish Americans,
p. 240.

43Marshall Sklare and Joseph Greenblum, Jewish

Identity on the Suburban Frontier (New York: Basic Books,
Inc., 1967).
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Jewish identification of suburban residents. Sklare and

Greenblum developed nine indices of identification, which
are similar to those developed by Lazerwitz. These
include: 1) Religious behavior, 2) Sacramentalism-pietism,
3) Jewish education, 4) Zionism-Israel, 5) Jewish organiza-
tional activity, 6) Traditional beliefs, 7) Jewish friend- |
ships, 8) Jewish educational intentions for one's children, li
and 9) Jewishness of one's childhood home.

Sklare and Greenblum found that there is a genera- ‘

tional decline in Jewish religious observances. They found
that religious behavior strongly correlates with other
Jewish behavior. They also found that synagogue attendance
and participation is a strong predictor of othér behaviors. |
The Jews of Lakeville strongly support and identify with
Israel, particularly in terms of donating and raising
funds. There is also a strong correlation between support
for Israel and the level of involvement in a synagogue that
a person has. Finally, Lakeville Jews were found to have
more Jewish than non-Jewish friends.

The studies reviewed in this chapter were the basis
for the development of a multi-dimensional index of Jewish |
identity and identification. The researchers' index dealt

with nine major dimensions: Jewish self-picture, Jewish

| 5
|

i

\“

| |
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cultural involvement, Jewish religious observances, Jewish
ethnic~-national concerns, Zionist-Israel orientation,
interaction with the American Jewish community, Jewish
community involvement, use of social welfare institutions,

and unmet needs.




CHAPTER II

DIMENSIONS OF JEWISH IDENTITY AND IDENTIFICATION

AND THEIR CONSEQUENCES

Jewish Population Density, Suburbanization
and Urbanization

In this chapter, literature pertaining to the nine
dimensions of Jewish identity and identification will be
reviewed. In addition, consequences and determinants of

Jewish involvement will be explored.

One important determinant of Jewish identification
is the relationship between Jewish population density and
suburbanization-urbanization. According to Shryock and
Siegel:

Density is usually computed as population per
square kilometer, or per square mile of land. The
population density of a city, however, depends a great
deal upon what is considered the city. The official
boundaries of some cities comprise all its suburban
territory, and even some rural territory, whereas other
cities as officially defined are confined to the

historic core area.44

. 4%Henry S. Shryock and Jacob S. Siegel, The Methods
and Materials of Demography (Washington D.C.: U.S. Depart-
ment of Commerce, 1973), p. 133.

28
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For the purposes of this study, population density
refers to the number (computed as percentage) of Jews who
live in a particular community. Based on this definition,
a high density Jewish community would have a high concen-
tration of Jewish residents, and a low density Jewish
community a low concentration of Jews. Covina/West Covina,
for example, has a 3 percent Jewish density or concentra-
tion (the percentage of 3000 Jews out of a total population
of 100,000).45

This method of using the percentage distribution of
residents to determine density is suggested by Shryock and

Siegel in The Methods and Materials of Demography:

The simple way of ordering the statistics that is
appropriate for any demographic aggregate is to
compute the percentage distribution living in the
geographic areas of a given class.4®

Related to Jewish population density is the sub-

urbanization-urbanization factor. According to Goldstein

and Goldscheider, "Jews in the United States are unique in

their exceptionally high concentration in urban places,

45Massarik, Jewish Population Study, pp. 19-20.

46Shryock and Siegel, Demography, p. 133.

v
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particularly in very large ones."47 The researchers, in
fact, selected a low density suburban and a high density
urban community to study the relationship of density,
suburbanization-urbanization and Jewish involvement.

To understand this relationship, there is a need to
define what is an urban area and what are suburbs. The
Statistical Office of the United Nations has come up with
five major dimensions of urban communities:

Administrative Area

Population Size

Local Government Area

Urban Characteristics

Predominant Economic Activity48

The United States Census Bureau, in the 1960
Census, emphasized two major indices of what constitutes an
urban community, population size and incorporation:

The urban population comprises all persons living

in a) places of 2,500 inhabitants or more incorporated
as cities, boroughs, villages and towns, and b) the

densely settled urban fringe. The population not

classified as urban constitutes the rural population.49

Thus suburbs are really extensions of urban areas.

47Sidney Goldstein, "American Jewry, 1970 - A
Demographic Profile," in The Jew in American Society,
p. 126.

48gtatistical Office of the United Nations in
Shryock and Siegel, Demography, pp. 153-154.

49%nited States Census Bureau in Ibid., pp. 159-160.
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Dobriner defines them as "urbanized residential communities
which are outside corporate limits of a large central city,
but which are culturally and economically dependent upon
the central city."50

If this definition is accepted, then it seems
apparent that when American Jews move out to suburbia, they
are not divorcing themselves from the central city. While
living in the suburbs may give them a feeling of residen-
tial tranquility and security, it is not at the expense of
maintaining important cultural and business ties to the
urban center. It would seem that, on the surface, they
should have "the best of both worlds."21

From the perspective of Jewish identity, however,
suburbanization could have a negative impact. According to
Goldstein and Goldscheider, "research on Greater Provi-
dence, where an attempt was made to measure residential
differences in religious assimilation, suggests a pattern

of greater assimilation for suburban residents."22

50pobriner in Ibid., p. 163.

SlDavid Riesman in Albert I. Gordon, Jews in

Suburbia (Boston: Beacon Press, 1959), p. xvii.

52Go1dstein and Goldscheider, "American Jewry," in
The Jew in American Society, p. 131.
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Goldstein and Goldscheider mention, however, that
these results can be misleading for suburban Jews still
have positive Jewish identities:

. « » while migration to the suburbs may be
selective of those not eager to maintain as strong a
Jewish identity as those in the cities, and that the
greater residential dispersion of Jews within the
suburbs removes the reinforcement of traditional
patterns formerly provided by the older more densely
populated urban areas, a high percentage of suburban
Jews do continue to identify as Jews and to follow
selected religious practices.

It would seem that "residential differences exist,
but they are not so sharp as to lead to the conclusion that
suburbanization itself will cause high rates of assimila-
tion."54 This is substantiated by the fact that "similar
changes in Jewish identification and practice are also
occurring to a considerable degree in the older urban areas
as the generation composition of their population
changes."55

According to Sklare, there are other factors,
besides the desire to assimilate, that motivate Jews to
move out to the suburbs:

The erosion of inner-city neighborhoods, the strong

demand for housing, and the social mobility of Jews--

together with their increased acculturation--all
combined to motivate a significant number of families

>31bid., p. 132.  °%bia.  °Ibid.
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to move to the outer edges of the city.56
These are, of course, many of the same factors that
convince non-Jdews to move to the suburbs.

In addition, Sklare points out that Jews seem to
concentrate in relatively few suburban areas. As a result,
"in the largest cities, many suburbs and new areas have
become as heavily Jewish as the old neighborhoods."57 The
San Fernando Valley near Los Angeles is an example of this
phenomenon.

Studies of the New York, Detroit and Chicago Jewish
communities confirm this Jewish suburbanization trend:

In New York, the proportion of Jews living in the

suburbs will increase from 18.1 percent in 1957 to 21.5
percent in 1975. . . . In 1949, no Jews lived in the
suburban Oakpark and Huntington Woods sections of
Detroit. By 1959, 18 percent of the Detroit area's
total Jewish population had moved to the suburbs. . . .
In 1958, an estimated 62,000 of the Chicago area's
282,000 Jews were living in the suburbs. >

Goldstein feels, that considering the significance

of the suburbanization and density issues, more in-depth

research is needed to either validate or disprove existing

568klare, America's Jews, p. 193.

>T1pid., p. 194.

58 Goldstein, "American Jewry," The Jew in American
Society, pp. 128-130.
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assumptions:

Researchers need to ascertain how the communal
orientation of Jews living in the cities and the
suburbs of differing Jewish density varies and what
meaning the various activities have for the individ-

uals, particularly as they relate to the larger
question of Jewish identity and survival.>9

In this section, literature on density and suburb-
anization-urbanization was discussed. This facilitated the
development of the following questions for the interview
schedule: Numbers 5,6,7,89,90 (see Appendix A).

Jewish Friendship Patterns
and Jewish Neighborhoods

An interesting pattern in what appears to be an
overall trend towards assimilation in Jewish life is what
Sklare and Greenblum call, "associational Jewishness," or
close friendships Ey Jews, with Jews rather than
Gentiles.60

In recounting the history of the formation of the
Jewish community of Levittown, Gans indicated that, "Jewish

adults were vitally interested in getting together with

other Jews, and u. ‘mately what held the community together

e

591pid. p. 132

60Marshall Sklare, ed., The Jewish Community in

America (New York: Behrman House, 1973), p. 43.
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was sociability."61 Gans, in a study recounting the
development of the Jewish community of Park Forest,
Illinois, found that, "especially for close relationships,
the Jewish residents seem to prefer other Jews."%2 sklare
and Greenblum's study of the suburban Lakeville community,
also found that Jewish friendships with other Jews existed
among 89 percent of those that they interviewed.63‘

There are numerous theories as to why these friend-
ship patterns exist amongst American Jews. One theory is
that with the decline of closely knit extended Jewish
families, close friendships with other Jews have been

developed as a form of compensation.64

In Jewish Identity on the Suburban Frontier, Sklare

and Greenblum found that many Jews associate with other

Jews because of a common religio-ethnic heritage and a

61Herbert J. Gans, The Levittowners (New York:
Random House, 1967), p. 77.

62Herbert J. Gans, "A Suburban Jewish Community,"
in The Jewish Community in America, ed. Marshall Sklare
(New York: Behrman House, 1973), p. 34.

63Sklare ana Greenblum, Jewish Identity on the
Suburban Frontier, p. 271.

§4Sklare, The Jewish Community in America, p. 43.
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sense of interdependence of fate, ©3 sharing a similar sense i | |
of historical time perspective.

Ultimately, Sklare and Greenblum found that for
whatever specific reason, Jews seem to be more comfortable
with other Jews, in spite of a rapid rate of assimilation.
Psychologically, the implications are very important, for
without comfort or in Eriksonian terms, "trust," one cannot (e
achieve intimacy. Therefore, if Jews do not feel comfort-
able, it will be difficult for them to have close long term
relationships with non-Jews. This lack of comfort is
reflected in behavioral terms. Gans suggests, "As an
ethnic group, the Jews form a cohesive ingroup and tend to
behave differently toward a member of the ingroup than
toward a non-Jew, in many cases reserving the intimacy of
friendships for the former."®® These behavioral patterns
are so common that they emerge even among Jews with
ambivalent feelings toward their Jewishness.®7 For

whatever reason, the pattern of associational Jewishness

65sklare and Greenblum, Jewish Identity on the
Suburban Frontier, pp. 280-281.

66Gans, "A suburban Jewish Community," p. 27.

67skxlare and Greenblum, Jewish Identity on the
Suburban Frontier, p. 284.
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exists, it has important implications in terms of Jewish
identity. Ultimately close Jewish friendships in an open
society may solidify and strengthen group identity and help
to insure Jewish survival.

Perhaps the ultimate realization of associational
Jewishness is the development of Jewish neighborhoods.
This pattern of living has continued, even as restrictions
on housing have been lifted. As Jews leave old areas of
Jewish concentrations, they tend to establish new ones. 58

One reason for neighborhood choice is, that partic-
ularly for Jews who maintain a traditional lifestyle,
services are more readily accessible. For example, in
order to fulfill Jewish religious obligation traditional
Jews may not ride to the synagogue on the Sabbath and
certain other holidays. Accessibility to a synagogue is
an important factor in terms of neighborhood choice. This
would also be true in the case of easily being able to
purchase kosher meats, or special food for Passover.®9

Even, for those less observant, easy access of Jewish

facilities such as a Jewish community center, delicatessen,

68Sklare, America's Jews, p. 46.

69

Ibid.
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or Jewish bookstore, may be a motivating factor in neigh-
borhood choice.

Albert Gordon, in his classic study of suburban

life, Jews in Suburbia, theorizes that, "Jews live in

Jewish areas, because non-Jews tend to move out. The
availability of good housing brings Jewish families to some
areas, created by sudden withdrawal of Christians creating
a vacuum filled by Jewish families."’9 Given the high
percentage of friendships of Jews with other Jews, it seems
quite plausible that Jews, like other ethnic groups, choose
to live near their friends ultimately forming Jewish
neighborhoods.

Parents may choose a Jewish neighborhood in order
to enhance the Jewish identities of their children. Sklare
suggests that if a child is reared in a Jewish neighborhood
his Jewish identity can develop more readily. He can
integrate himself into a Jewish peer group with ease, and
begin to view the world from a Jewish perspective.7l As
children begin to reach adolescence, access to Jews of the

opposite sex becomes important in terms of dating and

70Gordon, Jews in Suburbia, p. 172.

71

Sklare, America's Jews, p. 46.
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possible choice of marital partners.

Ultimately, the reasons for neighborhood choice may
be the result of the same factors affecting Jewish friend-
ship choices. Accessibility of Jewish services or the
desire for enhancement of Jewish identity may be important
but the fact that Jews are more comfortable with other
Jews, may be the reason for the existence of Jewish

neighborhoods, even in suburban areas today.

In this section, literature on Jewish friendship
patterns and neighborhood choice, as parts of the
dimensions of interaction with the American Jewish
community, and Jewish self-picture, was reviewed. The
following questions for the interview schedule were‘
developed as a result of this analysis: Numbers 23,31, 39,

44,67,91,92 (see Appendix A).

Anti~Semitism and Assimilation

From a Jewish point of view, two elements are in-
separable from any discussion of the Jewish problem:
anti-Semitism and assimilation. For to a Jew the
problem essentially is this: how can the Jewish people
survive in the face of hostility which threatens to
destroy it, and, on the other hand, in the face of a
friendliness which threatens to dissolve group ties and
submerge Jews, as a whole, by absorbing them
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individually?’2

In the case of the American Jew, it is the possi-

bility of assimilation, "the process whereby previously
diverse cultural elements are brought to a resemblance of
conformity,“73 that poses the greatest threat to his Jewish
survival., According to Will Herberg:

e « « in its own history Jews in the United States
have exemplified with exceptional clarity the funda-
mental restructuring of American society which trans-
formed the "land of immigrants" into the "triple
melting pot." Nothing is more characteristically
American than the historical evolution of American
Jewry o ] . e 74

Basically, assimilation or the shedding of one's

Jewish identity, is such a viable option to the American
Jew because it is so in keeping with the American values of
"rugged individualism" and "emancipation." To many Jews,
the Jewish dream has become the "American dream."

However, like other ethnic minorities, the Jew many

times finds himself torn between maintaining his Jewish

values and absorbing the American way of life:

72Ben Halpern, "America is Different," in The Jew
in American Society, p..71.

73webster's New World Dictionary of the American
Language, rev. ed. (1968).

T4will Herberg in Goldstein and Goldscheider,
Jewish Americans, p. 3.
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