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The contribution of this text immersion is that it provides a close reading of the
Elijah/Elisha cycle identifying and analyzing literary devices used within it.

The goal of this text immersion was to provide a translation of I Kings 16:23-21:29 and II
Kings 1:1-3:27, as well as to examine in depth the many rich historical, etiological,
theological and sociological teachings in these texts .

This text study is divided into three columns: The column on the right side of the page is
the original Hebrew. The middle column is a translation of the Hebrew text. The column
on the left hand side of the page is where I have written up my notes and commentary on
the verses.

The sources I used were primarily the text itself, as well as translations of I and II Kings,
commentaries, lexicons and concordances, Encyclopedias, books and articles on I and IT
Kings as listed in the bibliography, as well as BibleWorks software. I worked weekly
with Dr. David Sperling on these verses, and much of what I have written here is a
reflection of these conversations and my research.



Introduction:

In Deuteronomy 18:15-18 we read:
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The Eternal your God will raise up for you a prophet from among your
own people, like myself; him you shall heed. This is just what you asked
of the Eternal your God at Horeb, on the day of the Assembly, saying,
“Let me not hear the voice of the Eternal my God any longer or see this
wondrous fire any more, lest I die.” Whereupon the Eternal said to me,
“They have done well in speaking thus. I will raise up a prophet for them
from among their own people, like yourself: I will put My words in his
mouth and he will speak to them all that [ command him. (Translation
from JPS, 1985)

The above text provides an etiology of prophecy. We have here a move away from direct
communication between the Israelites and YHWH, to that of an intermediary, namely, a
prophet who would serve as a representative of YHWH’s will on earth. Elijah and Elisha
were unique in that they performed wonders more than any of the other great literary
prophets. We read in Deuteronomy 13:3 that prophets can perform signs and wonders,
but aside from Elijah and Elisha, we see very little works of wonder by prophets. Within
the Elijah and Elisha cycle, however, we see astonishing things happen such as people
being fed and sustained when little or no food is available, and people being raised from
the dead.

When we first meet Elijah we are told very little about him. There is no genealogy given
for Elijah. He is simply called Eliyahu ha tishbi, “Elijah, the prophet.” Our lack of
knowledge of Elijah’s background only serves to emphasize a sense of mystery around
him. Elijah is a figure who seems to appear and disappear at YHWH’s will; he seems to
be a kind of being imbued with divine power. Even within the biblical narrative, Elijah’s
mysterious and miraculous abilities are acknowledged.

We are first introduced to Elisha when he becomes Elijah’s assistant. By the end of the
third chapter of II Kings, it is clear that both YHWH as well as the Israelite people accept
him as Elijah’s successor. He, too, like Elijah, is a wonder worker imbued with a kind of
divine power.



The Elisha and Elijah cycle is rife with historical and sociological material. We learn
about the historical and sociological conditions of Elijah’s lifetime through a
synchronism; An adversary of Elijah’s, Ahab (called Ahabu in Akkadian), is mentioned
in historical sources. Ahab’s father, Omri, is mentioned in the Moabite stone. This stone
gives us a 9th century reference to Omri and Ahab in a dateable extra-biblical source.
Thus, while the stories in which Elijah is imbued with supernatural powers may seem at
times to be too outlandish to be historically accurate, at least we are able to situate some

--of these-stories in a real-historical period— - —- -~~~ 0~

The Elijah and Elisha cycle also gives us insight into the theological beliefs during the
biblical period. We see that monotheism was not prevalent among the people through the
stories in the cycle. Elijah and Elisha’s main purpose as prophets was to help spread the
belief in YHWH as the only true God. Looking at the ways in which they worked to
spread this message gives us insight into the politics and theology of biblical times. My
text immersion is an attempt to share some of the many teachings we find within these
stories.



Index of Cited Sources

Abbreviations for the Primary Sources Used in the Main Text of This Text Immersion:

AB=Anchor Bible

BDB=Brown, Driver, Briggs: A Hebrew and English Lexicon of the Old Testament

EJ=Encyclopedia Judaica
JPS=Jewish Publication Society (1985 ed)*
JPS SB=Jewish Publication Society, Study Bible

BW NET=Bibleworks software access to NET (New English Translation) Bible
commentary

*All translations of biblical verses from places in the Tanakh outside of I and II
Kings are taken from that of the JPS, 1985 edition.



"Mny Omri

We are told in this verse that Omri ruled for
twelve years, however, there is a synchronism in
the text and it is unclear if he ruled eight years or
twelve years. In 16:15 we are told that war
followed his death, but in 16:29 the war is
included in Omri’stule. — "~ — ~
Omri ruled from approximately 882-871 BCE.
(AB, p. 416)

We are not given a great deal of detail about
Omri’s accomplishments in this text, however
archeological finding from the Iron Age referred
to as, The Moabite Stone, gives us extra biblical
material that corroborates Omri’s reign and lists
Omri’s military victories and conquest of land
among his achievements. “Omri, king of Israel,
oppressed Moab many years.... [Omri] has taken
possession of all the land of Medeba and dwelt
there during his lifetime and half the lifetime of
his sons.” (AB, II Kings, Appendix I) The
inscription also refers to the “house of Omri,”
confirming that Omri established a dynasty. (EJ,
vol 15, p. 422)

The author of I Kings would have left out Omri’s
successes, as they would not have served the
author’s agenda of showing Omri to be an unfit
ruler who worshiped other gods was evil in the
eyes of YHWH.

In spite of the relative stability that
Omri achieved in internal affairs and
his improvement of Israel’s political
status externally, the biblical
historiographer finds fault with Omri
(I Kings 16:25-26). This negative
assessment stems from the religious
and social viewpoint and is in
accordance with the Deuteronomic
school. Indeed Omri did not abolish
the worship of the golden calves
which Jeroboam the son of Nebat
had introduced.” (EJ, Vol 15, pp.
422-23)

In the
thirty-first
year of Asa,
King of
Judah,
Omri ruled

-FoverIsrael-for-|--

twelve years.
He ruled in
Tirza for six
years.
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795 Talent

This refers to a round piece of metal, which was used for
commercial transactions. A single talent would have been
valued as the equivalence with a piece of metal that
weighed 75.558 pounds. (JPS SB, p. 2105)

e ‘Samaria (modern’S’ebaste) - ST

* Samaria was likely a major center of for the
production of oil and wine before King Omri
established it as the capitol of Northern Israel.
(see EJ, p. 716)

e Samaria’s location on top of a hill may have been
a primary reason why Omri chose it, as well as ifs
location being on top of a hill, which would give
its inhabitants the ability to see enemies
approaching. This echoes David’s choice of
Jerusalem.

“Excavations at Samaria/Sebaste
have uncovered the architectural
remains of the Omri dynasty, whose
first kings developed the site.” (AB,
p. 416)

72w Shemer

This verse gives us the etiology for Shomron, however,
scholars call the reason for naming the city Samaria into
question, doubting that Omri would have taken the name
of the previous of the hill’s name into account. (AB, pp.
416-7)

7777nR 127 He made a city

Asa took a territory and built it up so that he will not
bound to anyone’s rule. At the time he would have been
under a monarchic or tribal system, respectively. By
building his own city, he avoided being ruled by over
these other established systems. The dynastic system in
Jerusalem was much more intricate than the one in place
in Judah. This was because there had been several
dynasties in the Northern Kingdom. Omri, wanted to
build up his own base uncontested.

And he
purchased the
hill of
Samaria from
Shemer for
two talents of

-silver-and — -

built up

the hill (made
a city) and he
named the
city that he
build Samaria
after the name
of Shemer,
the owner of
the hill.
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195 Yy Yon v he was more evil than all who came
before him

As the Northern Kingdom is ultimately brought to
an end before Judah, the descriptions of the
Northern Kings found in this book, carry the
biases of the Southerners. For the biblical writers,
Jeroboam; was an evil king who brokethe— — - —
kingdom of David apart in tearing away from
Judah and settling in the North. In the Bible,
Jeroboam is despised for splitting up the
kingdom, for setting up an unethical society in
which the dishonest and immoral are rewarded,
and for encouraging idol worship. In fact, the
story of the golden calf in Exodus 32 is a polemic
against Jeroboam, as Jeroboam constructed
golden calves for the Northerners to worship (I
Kings 12:25-43).

“The golden calf which cither served as
a pedestal on which YHWH stood, or
actually represented YHWH [in I Kings
12], was opposed by the writer of
Exodus 32. That author composed the
story of the golden calf in the wilderness
(cf. IKings 12:28 with Ex. 32:4) as a
polemic against Jeroboam’s cultic
restoration by claiming that its origins
were in ancient rebellion against
YHWH” (EJ, Vol 11, pp. 140-141)

When one understands how terribly the biblical
authors depict Jeroboam, it is impressive that they
say here that Omri was even more evil than
Jeroboam.

But Omuri did
evil in the
eyes of the
Eternal he
was more evil
than all who

camebefore- |-

him.
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16:26

o727 idols He followed [77772232 794
This word is more literally transiated as “futilities,” and |all the ways | v23712 DY)
the JPS uses “futilities” in their translation of this verse. |of Jeroboam, PHRYED
However, it is a euphemism for idols (things that have no |son of Nabat [inxwn37]
power and are of little value, therefore futilities). We see |and in the sin KO0 WY
hevel used in this way in many places throughout the of having DR Ny
Bible, forexample, Deut. 32:21 and I'Kings 16:13: - |caused Israel—|- =ng o917 |
to sin, vexing TN T
the Eternal, RO
the God of 077202
Israel with
their idols.
16:27
* In this verse, the author does not want to As for the 2700
emphasize Omri’s bravery, but simply directs us | remainder of WY Y
elsewhere. The technique of deemphasizing a Omri’s deeds | ip7aa Aty
ruler’s successful acts by simply referring the that he did Ty WY
reader to the annals of that ruler is used and the ey
throughout the I and II Kings, for example, I bravery that -y N
Kings 14:19, 14:29, 15:23, Il Kings 8:23, 10:34, |he performed, ™27 19R
13:12 and 14:15. are they not | 707 i
*  We know Omri had done many mighty deeds. written in the R
The biblical notice is corroborated by the Moabite |scroll “The
Stone. (the text of the Moabite Stone can be found | Annals of the
in AB, I Kings, Appendix A). kings of
Israel?”
16:28
1PNAR oV..20w" [Omri] was buried with his ancestors Omri was S0y 27
* This is an idiom for dying peacefully. As opposed |buried with gl

to dying on the battlefield, which in the Semitic
world, was understood as a consequence of God’s
anger with a person for having committed a
terrible sin.

his ancestors
In Samaria,
and his son
Ahab ruled
after him.
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16:29

aRnN Ahab Ahab, the son 13 28X
*  Ahab ruled between 873-852 BCE. of Omri, 2y 7 Y
* He was the first Israelite king mentioned in a came to rule niya 2%
cuneiform inscription; Ahabu Sirilaya (AB, p. over Israel in | nynyhy ooWoy
420) the thirty- XQ§Y v
eighth year of T A
- - - |King Asaof | a8y Tt
Judah. Ahab =Dy MmyIR
the son of R
Omri ruled 1na
over Israel in | DYy 070y
Samaria for T
twenty-two
years.
16:30
Ahab, the son 2NN Wy
of Omri, did A a) g o
evil in the T Y3
eyes of the YR Y0
Eternal, more Y
than all who
came before
him.
16:31
73y Jezebel The slightest 917 I
Jezebel’s name can be parsed to as *X — %21 meaning, sins he did nINEna A%
“Zebul exists.” Zebul was one of the names used for the |were Y2712 DY
god Baal. Zebul itself means “prince” or the like. (AB, p. |following the | =n¥ n¥x npn
420) ways of N2 PR
Jeroboam, son | 771 7vany
Svanx Ethbaal of Nebat, he 9h oIy
Another name related to the god Baal. Ethbaal’s name took as a i eiil
can be parsed as Eto baal, meaning, “Baal is with him.” [ wife, Jezebel, | wpy» %va;
Ethbaal reigned from approximately 887-856 BCE. the daughter 37

Josephus made mention of him in his writings. (AB, p.
420)

Baal Names

We see with the names of Jezebel and Ethbal that the
Sidonians had God bearing names. In this way, they are
similar to the Israelites.

N7°% Sidon/Phoenicia
The area of land that is now Lebanon.

of King
Ethbaal of the
Phoenicians
and he went
and served
Baal and he
bowed down
to him.




%y1 Baal

Baal is an epithet of the ancient Canaanite god. Ugaritic
texts that give us a lot of information about Baal. For
example, Baal was considered the god of fertility and the

And he
established an
altar for Baal
in the Temple

16:32
nam ol
3 w32
Y 2Y27

well-known symbol of Asherah. (AB, p. 421)

than all of the
kings of Israel
who had
come before
him.

god of rain and weather. In Ugaritic myths when Baal of Baal that JiMmwa n1a

suffers a temporary death, there is a drought everywhere. |he built in
-| We see in verse 32 that the Temple for Baal wasroyally - | Samaria.~
sponsored.

nwX Asherah Ahab made a 16:33

Asherah was the name of a Canaanite goddess. Asherah |[pole of RN YN

appears in Ugaritic myths as one of the major gods. (AB, |Asherah. TR

p. 398) ' Ahab did 280% AR

more deeds to niyy

TIWRT-NR ARAR WY Ahab made a pole of Asherah make the “NR I

* Cogan indicates that Asherah can refer to either [ Eternal of o8 1

the goddess or a pole of Asherah, which was a Israel angry 73 PR
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Svon Hiel
A God bearing name that can be parsed as Chai-£,
meaning, “God lives.”

711712 YT 772 137 WY 73 1279 as per the word
of God that God spoke through Joshua son of Nun.
* = The death of Hiel’s sons fulfills the curse upon
anyone who rebuilt Jericho from Joshua 6:26:

And Joshua charged the people with
an oath at that time, saying: “Cursed
be the man before the Eternal, that
rises up and builds this city, even
Jericho; with the loss of his first-born
shall he lay the foundation thereof,
and with the loss of his youngest son
shall he set up the gates of it.”

God handed over Jericho to Israel in Joshua’s first
great battle. Joshua destroyed Jericho at God’s
command. Thus, those who rebuilt Jericho were
acting against God’s will and were cursed.

In his days,
Hiel, the
Bethelite,
built Jericho.
At the cost of
Abiram, his

-1 first born;he -

founded it.
And at the
cost of Segub,
his youngest,
he caused the
doors of
Jericho to
stand, as per
the word of
God that God
spoke through
Joshua son of
Nun.

16:35
ma i3

na; ‘7}{1{1
"N
oYIRA A
AT 193
i\t

- [nn]
375y
1372 07T
137 WK A
T2 YT TR
M

11




17oR Elijah

Elijah’s name is a God bearing name that can be parsed
as Eli-yah “my God is YHWH.” Some scholars posit
that Elijah’s name is a kind of religious alias. (AB, p.
425)

~1»awni The Tishbite— - -~ =~ = =m0 oo o

It is unclear whether the moniker “Tishbite” is in
reference to Elijah as a resident (Toshav) of Gilead, or
being from “Thisbe” in Galilee, although there is no
mention of Thisbe in ancient sources, except for in Tob
1:2. (AB, p. 425)

1197 "Ry I serve before

Literally: I stand before

Similarly, prophets are called the avadim servants of
God.

ORI As sure as God lives...if + conditional
clause
* This text is a shortened version of an oath.
¢ If the oath in this verse was written out in its full
form, it would read:
As sure as the God of Israel lives, whom [
serve, if there is rain or dew in these years
except by my word, may I be
cursed/damned elc..
Because the conditional curse is omitted in this
shortened version, we must understand the
positive of “if there is rain or dew” as expressing
a negative clause, “there will be no rain or dew.”
* The full version of the oath is less common
within the bible. It appears in Numbers 5:19-22 in
the section about the sotah. Which indicates a
conditional curse that would go into effect if the
thing vowed against takes place.

27 5708 °2 1y Yu [there will be no] dew and rain
except by my word.

*  Much of this chapter centers on the display of
God’s power over Baal in showing that God can
bring rain when Baal cannot. Baal was believed
by the Sidonians to be the god who was
responsible for rain. So when the Baal prophets
try to make it rain and cannot, the biblical writers
show Baal to be an impotent or false god.

Elijah the
Tishbite, from
Gilead, said
to Ahab, “As
sure as I live,
The God of
Israel, whom-
I serve lives,
there will be
no dew and
rain in these
years except
by my word.
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17:2

This begins Elijah’s first of three episodes in which we | And it was “h37°M)
see him perform miracles, Scholars have noted that these |the word of OR A
episodes seem to be woven together as if they are the Eternal AR
separate folk legends edited into the text. (AB, pp. 430- | came upon
431) him, saying:

- T - T “17:3

5m1 a wadi Go from here | n917in
an Arabic word which indicates a place where thereisa |and turn TR Y
water bed where during certain times of the year it is dry |yourself 5713 PR
and other times it has water in it. We see 511 defined eastward, and Wy N3
clearly through is usage in Job 6:15: hide yourself | ;7770 32-%Y
in the wadi
V2Y? DM PrORD PRdting 1732 IR Kerith which
is near the
My comrades are fickle, like a wadi, Like a Jordan.
bed on which streams once ran.
93 [the wadi] Kerith
This in an unidentified wadi. It may be that the name is
taken from the root £r¢ means to be “cut off.” We can
see that this name is also symbolic as Elijah hides and
cuts himself off from view in the wadi. (AB, p. 426)
17:4
772727 Support you There you 203
this term indicates that the ravens will supply Elijah with | will drink wahsllglirig
food. from the wadi | *n*j¥ 037Y7
as well T have | 0y 773924

Raven 0273

In the Tenakh and rabbinic literature, ravens are symbolic
of undesirable people, or negative human qualities. For
example, we read in Leviticus 11:15 that ravens are
unclean and that “every raven [is] after its kind” (Lev.
11:15). In rabbinic literature, we read: “Three love one
another, proselytes, slaves, and ravens.” (Pes. 113b).

In 1 XKings 17:4, the biblical author’s usage of the raven
as the type of bird that provided sustenance for Elijah
heightens the miracle—it is not just any bird that sustains
Elijah, but one that is typically dirty and antagonistic. It
also eats carrion. The raven, in effect, outsteps the
perimeters of its nature in order to take care of Elijah.
(EJ, Vol. 17,p. 119)

commanded
the ravens to
support you

there.

13




17:5

And so he wyn T
went and he T 7273
did as the 72k il
Eternal had o olvighk
told him. 21570y WYY
Thus, he went k)
- and settled in - o
the valley
Kerith near
the Jordan.
, 17:6
17v32 iy on) WP T on7 Bread and meat in the And the jagmipiipy)
morning and bread and meat in the evening. ravens would % R

* It was not common for one in biblical times to
have meat twice a day. This description is here to
show that God is providing Elijah over and above

bring in for
him bread and
meat in the

" o
alya Rk
2792 N

what he would have needed. (AB, p. 427) morning and Rihtel
bread and Y
meat in the
evening and
he drank from
the wadi.
17:7
o'm} ayear And theend | o' vpn
We see other examples of o°»> (literally “days™) as “a of ayearthe |2 %m0 w2
year” in Num 9:22, [ Sam 27:7, and II Sam 14:26. wadi driedup | oWy iRy
for there was Hah!
no rain in the
land.
17:8

This verse begins Elijah’s second of three episodes in
which we see him perform miracles.

and the word
of the Eternal
came to him,
saying:

T
VARG VR
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17:9

T7%% WY 7oy Zarephath of Sidon (now Lebanon) Arise, Go to 2 0P
*  The naming of this place is important to the story |Zarephath of | =g 7n3e
in indicating that Elijah is leaving the land of Sidon and [ 1YY
Israel and that the woman whom YHWH settle there MY 137 oY
commands to support him is foreign. Just as the | behold I have R oy
raven (an unfriendly bird) cared for Elijah, now a |designated a ghiaps
~ foreign woman will feed him. That she'is a “|widow there |~ 399927
widow makes this occurrence all the more to support
miraculous, as widows were known to have you.
difficulty supporting themselves, let alone another
person. (AB, p. 427)
* From both of these episodes we get the
theological message that YHWH can take care of
us, even in unlikely places.
17:10

o'¥y [pieces of] wood
0'¢y can mean a big standing tree, or little wood pieces.

nyypn gathering

This word only appears in three other places in the bible,
namely, I Kings 17:12, Exo 5:12 and Numbers 15:32-33.
In all of these examples, nYY/pn is used describe a
gathering of small items for burning (straw and twigs).

And he arose
and he went
to Zarephath
and he came
to the gate of
the city. And
behold! there
the widow
gathering
sticks, and
she called to
him and he
said “please
take a little
water for me
in your
pitcher, that I
will drink”
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on7 n2 A morsel of bread

N means a morsel or bit. It is clearly defined through its

usage in Proverb 17:1:

“better a dry morsel with peace than a house full of

feasting with strife.”

9103 inyourhand 0~ o

* This detail may seem superfluous here at first
glance, but I believe it is here to emphasize that
the widow is getting bread for Elijah herself.

So she went
to take (it)
and he called
to her and he
said please
take for me a

‘| pieceof bread | = -

in your hand.

17:11
naRy Tm
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1071 W7 1127 We shall eat it and then we shall die.
* The sense of this statement is that soon after the
widow and her son eat scant bit of remaining oil
and flour, they will die of starvation.

She said, “as
sure as the
Eternal your
God lives, I
have nothing
baked, only a
palm full of
flour in a jar
and a little oil
in the jug. I
am just
gathering a
couple of
sticks and
will go
prepare it for
my son, and
me and we
shall eat it
and then we
shall die.

17:12
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something for him first as a test of her faith.

"X7Pn~7R do not be afraid

Elijah said to the widow, “you should not be afraid”
when he asked her to give him her last bit of flour and
oil.

One might wonder if Elijah asks that she make

Elijah said to
her, “don’t
be afraid; go
and do as you
said, only
first make for

| me from-these

17:13

TR MR
HR IR

ﬂN; ﬂ&-mn
72272 "y
7wy IR

niy own
WD AR |

W a small 77177 PRYIM
The basic sense of v is something cooked that is round. | cooked thing *yn 7327
Perhaps an 7w is something cooked in a clay pot. It is and bring it to hiplghl
likely akin to a pancake. me and then
make for
yourself and
for your son.
17:14

71750 run out/be made gone.
From the verb n73%.

nn To give/giving
This is a version of the infinitive (the Lamed % we
typically see is a prefix).

For thus said
the Eternal
the God of
Israel the jug
of flour will
not run out
and the
container of
oil will not
empty until
the day of
God’s giving
you rain on
the face of the
earth.

MR 3
T AP

T2 2R

N M
nR¥) gan
N7 10U

o 7y D
= [pn] - 1nn
=y oy i
IR 0

¥*71°R17 she and he

These are old spellings of &1 and X371

It is likely that these words were consonantly the same,
they were vocalized or pronounced differently.

702 her household

the reference to her having a household implies that she
had more than one son, making the miracle all the more
impressive as Elijah made enough food to support all of
them.

And she went
and she did as
Elijah said
and she and
he ate: there
was for her
household
(food) for a
year.
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The Jug of oil | X7 hnpa 72

did not run nney) nngd

out and the "o XY 1w

plate of oil ¥ a7

did not empty | 72 7327 WY

as was the ATOR

T T T - word of the - -

Eternal that

He said

through His

prophet

Elijah.

17:17

TRYy i niiRY 2wy v Until there was no breath left in | And it was s Shhl
him. sometime TR 0277

* The boy’s death is described in a way to draw our
attention. We are given a lot of detail. The author
could have simply written that the boy got sick
and died.

* The neshama or lifebreath is directly connected to
life, as we read in Genesis 2:7:

“The Eternal God formed man from the dust of
the earth. He blew into his nostrils the breath of
life, and man became a living being m°n wo17.”

later the son
of the
woman, the
mistress of
the house, got
sick. His
illness
became very
strong until
there was no
breath left in
him.
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771 °7-1n What is it about/between me and you?

* This is an idiom that expresses wonderment at
one’s life circumstance. In this case, this idiom is
used to express that the woman wonders if her
son’s death was a punishment given by God
through Elijah. In biblical thinking, children can

" die for the sins of their patents. It ispossible that™

She said to
Elijah, “What
is it about me
and you, man
of God, that
you have

‘come to e to

17:18
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the widow thinks that Elijah is God’s agent of recall my sins ol
punishment. JPS translates this as: “what harm and to bring
have I done you?” (JPS, p. 757) death to my
We see a similar idea expressed in Judges 11:12, [son?
2 Sam 16:10 in which a person utters this idiom
as a way of expressing, “what wrong did I do to
deserve this fate?”
15N 177 to recall my sins
Rashi commented that Elijah’s presence in the widow’s
home called attention to her so that her misdeeds were
brought out before God. (AB, p. 428)
17:19
1%y Upper (chamber/room/place) So he said to TR RN
her, “give me “nY 27

* The specific place is inferred by the context in
which this term, 712%¥ is used.

» II Kings 4:10 779y refers to an entire upper story
of ahouse.

Apenn from her bosom/arms

71 is a body part. It is used in this verse as a metonym
for being on one’s mother’s lap nestled in her bosom.
The boy is dead and laying in the lap of his mother. We
see P used in a similar way in Lam 2:12. (BDB, p. 300)

your son and
he took him
from her lap
and he lifted
him to the
upper
chamber
where he was
staying and
he laid him
down on his
bed.
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17:20

07 is an emphatic particle And he cried IR RPN
we see D1 used in a similar way in Gen 16:13, I Sam unto the RN
10:11-12, I Sam 19:24, and Job 2:10. (BDB, p. 169) Eternal. He 9% M
said, “Eternal, 5y 0]
my God have | =Wy ninoxag
you really RIEl AR
~  |donethis niyg Y
terrible thing i Fatehy,
to kill the son gzhel
of the widow
whose guest |
am, and let
her son die?”
17:21
277 Body/midst/middle/inward part Then he -5y 10N
We 27p see used to mean “within one’s body” in Gen stretched out WU i
25:22,18:12, 1 Sam 25:37, Jeremiah 23:9, Job 20:14, and | over the boy RPN DBV
Is 19:1. (BDB, p. 899) three times R

and called out
to the Eternal,

T T
RIm2Wn 7N

saying “O ainiirng/|
Eternal my A2y
God, may the
breath of this
boy return to
his body.

17:22
The Eternal T YU
answered IR 2ipa
Elijah’s “wn1 WM

prayer; the
boy’s breath
returned to
him and he
lived.

127 TR
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17:23

The woman

said to Elijah,
“Now I know
that you are a

Elijah took SR NEN

the boy, g

brought him mi-Rnxuil

down from YT

the upper RY 1IN

room to the i =l
‘|house, and - - - 712 71K

handed him to

his mother.

Elijah then

said, “See,

your son is

alive!”

17:24

YR NP
0Y N
2Ny
D7y WOR

nYYwa nwwa the third year
This implies that it was well into the third year of the
drought (JPS SB, p. 713)

prophet and =127 AR
that the Bkl
Eternal and Halahs
the word of
God in your
mouth is true.

18:1

A long time
passed until
the word of
God was upon
Elijah on the
third year of
the drought,
saying,

“g0, show
yourself

to Ahab and I
send

rain upon the
earth.”
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18:2

1 mwa pin 2y Now there was very severe famine in - | So Elijah IR PN
Samaria went o8 niv?
* This verse contains two disconnected ideas that |to present 2RI
need to be separated. In order to do so, 1 himself to P 2V
translated the ) of 2y77) as “now,” and wrote it as | Ahab. Bitai7il

a separate sentence. Now there

) ‘| was very
severe famine

in Samaria.
18:3
373V Obadiah Ahab ARIR RPN
* This is a God-bearing name that can be summoned to TR
parsed as 72V servant of 1 God. Obadiah the a3y WK

» Some believe this was the very same
Obadiah who was a prophet.

* The differences in the rendering of
Obadiah’s name here as 7272V and as 7273V
within the prophetic writings’ section
called Obadiah is a result of the time in
which these narratives were written down.
In pre-exilic sources, we find the long form
of names with the ending “hu.” In post-
exilic sources, we find the shorter form.

n a7y Wy steward of the palace

This is an attested title found in inscriptions from in the
biblical period from before exile. For example, Joseph
has a steward of his home, also referred to as

n"23-%v W§ in Genesis 43:19.

“steward of
the palace (its
the person
who runs
everything in
the house)”
and Obadiah
was very
reverent of
the Eternal

T
MR R
b
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18:4

o°R°23 78n One hundred prophets And it was ™73
This is not necessarily an exact figure, rather an idiom | when Jezebel Ny 22PN
for many men. destroyed the M N
"yna vR ownn Fifty men per cave prophets of ’I.'If;!;!; 'l
i . . . the Eternal, D'R21 IRD
The literal translation of this text is “fifty men in the that Obadiah o S
cave.” UK oWinn is-a haplography. o'wnn should have - | o N
. . . .~ |took one AR ek ety
been written twice to five the sense of having S0 men in [} 4 o4 Ry
each cave. We see that in verse 13 of this chapter, the -
S . . prophets and ok 02399)
word is written twice, as it should be. hid them; o)
o’ ok bread and water f;\t]}‘; Ianrirll per
This is a merism, meaning that the prophets were given supported
anything “soup to nuts,” so to speak. Elijah provided them with
them above and beyond the minimal amount they would | .14
have needed simply to survive. water.
18:5
n"21 destroy And Ahab INIR MR
* The author used the word n»331 here using the said to T2 WTAYON
hiphil binyan instead of the nifal (nikaret) as we |Obadiah, “go | 22778 P82
might have expected as nikaret. This was likely ~|through the A7 LYn
in order to connect with the previous verse by land to all the =22 28]
sound, as the biblical audience would have heard |springs of apyisEh!
this story out loud. In 18:4 Jezebel destroys water and to R¥p1 2R

(slaughters) n*7973. The repetition of words was
a technique used by the biblical authors in that it
was useful in appealing to the ear in keeping the
audience interested.

* There are some other places where we also find
the hiphil binyan of 15 used to describe the
destruction of animals, for example, Lev 26:22,
Micah 5:9 and Zech 9:10.

¥ grass

7% holds the same meaning as eiseb, deshe and yereq,
for example, we see this pairing in Prov 27:25 and Isa
15:6. 7un is a food for animals in Ps 104:14, 147:8, and
Job 40:15.

all the wadis.
Perhaps we
will find grass
and we will
be able to
keep the
horses and
mules alive, if
only we will
not destroy
any of the
beasts?

oy vdn
Ri71 TR 0%
N33
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Mm% 7772 In one direction They divided o7 Wy
In biblical Hebrew derech can be either masculine or the country (@b
feminine. between them m3™2Y%
to pass 727 28y
through it, hish oy
Ahab went 1Ay 1727
) “alone in oné =172 T2
direction 2725 I8
alone and
Obadiah went
alone in
another
direction.
18:7
139-%y 757 Fell on his face Obadiah was A oM
This is a physical action that was used as a marker of on the road, "m0
respect. We see this in many places in the bible as a way |and suddenly | nR77%7 328
in which people react to coming in contact with the Elijah 750137390
physical presence of God (X 'vod Adonai). In approached nR% viahy
II Samuel 9:6 the idiom 1’382y 757 is used in a similar [ him. MIN L AR
way to that used in 18:7, as demonstrating respect of one | Obadiah YR
person to another. recognized
him and fell
on his face,
saying,
“Are you
really my
Eternal
Elijah?”
18:8
“Yes,itis I,” | 8 i7 0
he answered. s
“Go tell your 737 TIING
Eternal: TR
Elijah is
here!”
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18:9

Obadiah’s fear of the king’s reaction to hearing about He said, R MR
Elijah’s appearance is repeated three times; it appears in | “what sin nAR™3 NRYD
verses 9, 12, and 14 of this chapter. have I S72V-NR 1M

committed? ARARTTI
Obadiah’s reaction to Elijah is similar to that of the For you give By pahy,
widow in I Kings 17:18 who questions what wrong she |me, your
has done in the face of what appears to be dire life servant, into
circumstances. the hand of

Ahab to have

me killed.”

18:10

7289 XY °2 *¥77n8) 1277 Ny ¥2awi) and he made the | As the Eternal mmen

kingdom and nation swear that you could not be found.

e We know from this verse that Ahab searched far
and wide for Elijah and when he would ask about
Elijah, people would claim to not know where
Elijah could be found. Ahab would not just take
them at their word, but made them take a solemn
oath. It is likely that Obadiah had already sworn
to Ahab that he did not know Elijah’s
whereabouts.

* This story would have been familiar to the
biblical audience who would have heard about
situations in which a leader would demand the
return of people (similar to Elijah) who were
considered to be dangerous. That leader would
not have wanted them to be protected by any of
his allies and would have put tremendous
pressure upon them to comply with his demands.

your God
lives, there is
no nation or
kingdom to
which

my Eternal
has not sent
to look for
you; and
when they
said,
“Nothing,”
and he made
the kingdom
and nation
swear that
you could not
be found.
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and now you
say “go and
tell to your
Eternal here is
Elijah?”

18:11
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M m9) wind of God.

God is associated with ruach as both life giving
and ending.

When we see something that has an effect, but
the cause is not visible, we need to explain how it
happens. In this case, the explanation for Elijah’s
ability to appear and disappear suddenly is
attributed to a divine wind.

This idiom is also used as an expression of a
person being a kind of vessel for God in specific
circumstances, as if God is working through
them, for example, in Judges 6:34, we read:

The spirit of the Eternal enveloped
Gideon; he sounded the horn, and
the Abiezrites rallied behind him.

2Biwa Vpne1 1TaNR Ay M o)
0N AN PRI

In Judges 6:34, ruach Elohim is used as an idiom
to describe the evasive nature of Elijah. He
comes and goes as if by magic. He is a miracle
worker who seems to appear and disappear at
God’s will.

777V Your servant
Obadiah is addressing Elijah in a humble and polite
fashion by calling himself Elijah’s servant.

When I will
leave from
you, and the
wind of the
Eternal will
carry youto a
place where 1
will not
know.

Then I come
to tell Ahab
and will not
find you,

he will kill
me. Yet your
servant has
feared the
Eternal from
my youth.

18:12
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X7 Indeed

X7 is most often translated in the negative as “has
it not?” or “is it not?” However, scholar Michael
A. Brown in his article “"Is It Not?" or "Indeed!":
HL in Northwest Semitic” provides a convincing
argument that 823 is more likely a cognate of an
Akkadian word allu, which means “indeed.”

Indeed, my
Eternal has
been told
what I did
when at the
time when
Jezebel was
killing the
prophets of
the Eternal
and I hid a
hundred of
the prophets
of the Eternal,
fifty mento a
cave, and
provided
them with
food and
drink?

18:13
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We see here in I Kings 18:14 a repetition of verse 18:11.
The biblical authors repeated texts as technique to help
keep the attention of the audience.

and now you
say “go and
say to your
lord, Elijah,
and have me
killed?”

18:14
iy
Wy T2 MR
RER )
DILITRR

27




»» for

“ki” introduces a matter that is sworn. (AB, p. 438)

nixay 17371 Commander of the Divine Army

This is a shortened version of NiR2Y 7R 7y7.
The longer title explains that God is the god of
1z 'vaot the “heavenly bodies.” This reading
highlights God’s roles as Commander of the sun
and the moon and the stars.
We see the stars fight on God’s behalf in Judges
5:20:

The stars fought from heaven,

From their courses they fought

against Sisera.

Similarly, in Isaiah 40:26, there is a description of
God having command over the heavenly army.

Lift high your eyes and see:

Who created these?

He who sends out their command by
count,

Who calls them each by name:
Because of His great might and vast
power,

Not one fails to appear.

So Elijah
said, “as sure
as the
Commander
of the Divine
army lives,
whom I serve,
on this day, I
will appear
before him.”

18:15
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So Obadiah
went to greet
Ahab, and
informed him;
And Ahab
went to meet
Elijah.

18:16
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" anRa Is that really you?
We find the emphatic use of a pronoun here.

%72 19v Troubler of Israel

* This is a title reserved in the Bible for those who
have tried to undermine God’s law or the
Israelites. . '

¢ Some others have been called “troublers of
Israel,” are King Saul in Sam 14:29, Achan the
son of Carmi who stole that which belonged to
God in Josh 7:25, and again in I Chron 2:7.

And it was
when Ahab
caught sight
of Elijah,
Ahab said to
him,

“Is that really
you, troubler
of Israel?”

18:17
nix?
DY 2NN
RPN
PR INTN
Y T RN
OBl

29




o'ov20 Baalim

The title “Baalim” also appears in Jud. 2:11, 3:7,
8:33, 10:6 and 1 Sam 7:4 12:10. The plural of
Baal may reflect the idea that Canaanite god Baal
had many manifestations. (AB, p. 438)
Baal appears as “Baal hamon,” and “Baal
Shamayim” in Phoenician and in Aramaic
sources and in Maccabees. Baal was worshipped
primarily on the Mediterranean coast, but Baal
was also deified in the area that is now Turkey.
The various names for Baal could be compared to
how different Christian communities refer to the
virgin Mary as “our Lady of Ascension, our Lady
of Mount Carmel, and Our Lady of Mercy.”
One could make an argument that the verse Zech
14:9, was as a response to the practice of having
various manifestations of God. The reception
history of this verse may have changed the way
in which we conventionally understand it, to be a
statement about how the entire world will come
to see that the true God is the God of the land of
Israel.

And the Eternal shall be king over

all the earth; in that day there shall

be one Eternal with one name.

XY DY2 PINTRY TP o )

SN W TOR T
One could argue that at the time this text was
written, it was a prophecy about the acceptance
of monotheism; that there would come a day
when all would come to recognize that the
manifestations of YHWH are unified as One.

MR 7701 you will serve
Literally, “you will follow after.”
™R 77M is an idiom that means “to serve.”

He said to
him,

“I have not
troubled
Israel,

but rather you
and your
father’s
house, by
abandoning
the
commandmen
ts of the
Eternal and
serving the
Baalim

18:18
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18:19

5y87 *R23°0R)... WK %20 Asherah and Baal prophets | And now send |  nigw nny
* This is the only section in the Tanakh that out to join IR X TR
acknowledges prophecy through non-Israelite with me all 2% PXW2
gods, albeit this is allowed only to show that Israel at o723
YHWH is the only true God through a test. We [ Mount RO237NX)
see in Deut 13:2-6 prophecy in the name of Carmel, VAW YD
foreign gods is forbidden. (AB, p. 439) [together] C DwnmLNiNg
Furthermore, Deut 18:18-20, gives the with the four | FWR7 R0
impression that the navi was unique to Israel. hundred and nikn VIR
fifty prophets MY "2
Y7727 17 Mount Carmel of Baal and AR
* This mount is a symbol of majesty in the Tanakh, the four
as we can see in Isa 35:2. hundred
prophets of
It shall blossom abundantly, Asherah, who
Tt shall also exult and shout. eat at
It shall receive the glory of Jezebel’s
Lebanon, table.”
The splendor of Carmel and
Sharon.
They shall behold the glory of the
Lord,
The splendor of our God.
¢ Baalis associated with Mount Carmel. Baal was
worshipped on Mount Carmel until 3rd century
CE as the god of storms. Assyrian annals refer to
Mount Carmel as Baale Rasi — which means
Rosh Baal — Baal’s head. (AB, pp. 438-439)
DR 107w 0798 who eat at Jezebel’s table
* This statement is a idiom for those who were
supported by Jezebel.
18:20
Ahab sent for | 2aRmR MW
all the 137722
Israelites and | 737 280
gathered the DRI
prophets at 27 TR
Mount
Carmel.
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8 oy97 *nw-%y 819 hopping between two opinions

oo is the root for a verb that can mean to
skip, hop or limp. The verb nos implies “to
limp” when it describes the movement of a
physically impaired boy in II Sam 4:4.

oyg refers to the boughs of a fruit tree, as
referred to in Isaiah 17:6 and Ezek 31:6-8.
It can also mean the “clefts of rocks,” as is
found in Isa 2:21; 57:5. (AB, p. 439)

The image is of a group limping between
two things, which is a physical metaphor of
their placing their belief in two different
gods and wavering back and forth as they
favor one over the other.

Elijah
approached
all the people
and said,
“until when
will you keep
hopping
between two
opinions?

If the Eternal
1s God,
Follow Him,;
and if Baal [is
God] follow
him.”

But the
people did not
answer him
with even a
word.

18:21
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18:22

727 M R i1 8 1 remain the only prophet of the | Then Elijah AR R
Eternal said to the RE il
¢ Elijah’s statement is pure hyperbole. We have people, X721 NN
already seen that there are many prophets who he | “I remain the 727 M2
kept in hiding in the caves. Perhaps Elijah meant |only prophet Va7 "R
that he was the only active prophet, or the only ~ |of the Eternal, |  nixn va g
prophet who crusaded against Baal worship. (AB, | while the WOR DR
p. 440) prophets of
Baal
%v27 '8°2) The prophets of Baal are four
* This is the only place in the Tenakh that naviis |hundred and
used for Gentile prophets. fifty men.
*  We do see that rabbinic writings make mention
of the Baal prophets, however, as the rabbis call
Bilam a navi. Archeological discoveries have
uncovered other sources that use of the word navi
for gentile prophets. Many of these sources are
texts that were written earlier than the Tanakh
that come from the Syria/Palestine area. (Texts
from the Mesopotamia area naming gentile
prophets have not been found.)
e Side Note: The literal sense of navi is “the one
who is called,” rather than a prophet. In
Hammurabi’s Code, Hammurabi refers to himself
as a Navi, meaning “the one who is called.”
18:23
Give two 17707
bulls to us. o™p o
Let them 27 1o

choose the
one bull,

and cut it up,
and place it
on the wood,
but they
should not put
fire upon it; I
will prepare
the one bull,
and lay it on
the wood, and
will not put
fire upon it.
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9277 23 1R and they answered, “very good.”

Literally: the matter is good.

This is an idiom meaning that they thought it was
a good idea. We see this phrase used in a similar
way in I Kings 2:38 and 42.

Then call the
name of your
god

and I will call
the name of
the Eternal,
and it will be

18:24
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the god who 2}ty lapko
answers by 2iY RN
fire, 7273
that one is
God.” And all
the people
answered,
“very good.”
18:25
Elijah said to | 37998 "%
027128 0w kP Call your god by name the prophets SY37 827
* In a Polytheistic environment, one would need to |of Baal, ayRRisk]
clarify which god one is calling. “Choose one f'ff;!tgﬂ mbn|
» Even within Jewish monotheism there is a bull and MIWRT WY,
perpetuated idea that there are holy beings that | prepare it D3] ORR 2
we call upon for various things. For example, the |first, for you oy3 WP
Shabbat Bride, or the angels or ministers that are the WR) 078
take care of parnasah. Perhaps this stems from | majority, but mipn XY

the need of many to have a sense of intimacy
with God.

place no fire
[upon it]; and
call your god
by name.”
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Moo they hopped/limped

Their hopping or limping about the altar implies a ritual
dance. (AB 440)

DMRITIY) P20 Pyantowa i And called Baal by
name from morning until noon.
* This statement is meant to be satirical (they are
screaming for hours!).

Syag O Baal
the letter 1 here is a sign of an vocative “0.” This is
similar to how we address Adonai at times as HaMelech.

Ty WY nareaT7y e On the altar that had been made
* Itis clear from this statement that the altar was
specially set up for this contest between Elijah
and the Baal prophets. It was not an altar that had
been there before for usage in ritual ceremonies.

They took the
bull that was
given them;
they prepared
it, and called
Baal by name
from morning
until noon,
saying, “O
Baal, answer
us!” But there
was no sound,
and no one
responded; so
they limped
about the altar
that had been
made.

18:26
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o732 ’pan [Elijah] mocked them
YAan “he mocked, cheated, lied, or deluded.”

*  One could make an argument for using “deluded”
in this verse, so it would read, “[Elijah] deluded
them.” In this reading, Elijah deluded the
prophets into thinking that he, too believed in
Baal, and was trying to help them get Baal’s
attention.

»  We see 217 used as “deceitful” in Ex 8:25:

IRV TV Ry DI 130 g N
Yy I3y YIEn 3993 Q) M
MY 20?37 20 V12 AR PR
{2 AT DY
And Moses said, “When I leave
your presence, I will plead with the
Eternal that the swarms of insects
depart tomorrow from Pharaoh and
his courtiers and his people; but let
not Pharaoh again act deceitfully,
not letting the people go to
sacrifice to the Eternal.”

Y2 837 1% 2R perhaps he is asleep and will wake up.

* Elijah heightens the sense of mockery through
this statement by making excuses for why Baal
does not respond to the Baal prophets’ shouting
for him.

* Elijah uses the same language that we find in
Psalms for Adonai to mock the Baal prophets. In
Psalm 44:24 we read that God is sleeping:

Rouse Yourself; why do You sleep,
O Eternal? Awaken, do not reject
us forever!

MAIRTR TR 3TN YD R (7Y
Byl ay;

There is a strong connection in this Psalm
between YHWH's sleeping as representing
YHWH’s abandonment of the people. Elijah is
drawing on this language to mock the Baal
prophets.

2 1777°2) may be on the way:

This could be a reference to an Ugaritic text in which a
goddess comes to visit Baal only to find out that he was
on his way somewhere else. (AB, p. 441)

When midday
came,

Elijah
mocked them,
saying,
“Shout
louder! For,
he is a god.
But he may
be in
conversation,
he may be
detained, or
he may be on
a journey, or
perhaps he is
asleep and
will wake
up.”

18:27
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2173 2ip2 187" so they shouted in loud voices.

This would have been comedic to the biblical
audience as this story would have been told out
loud. One could imagine that the narrator might
yell louder to bring out the comedy of the scene.

oy D7RYETY onn2Y until the blood poured over

them

The Baal prophets were doing this to try to attract
divine attention.

The shedding of blood is associated in biblical
sources with rites of mourning. This is probably
an expression of extreme grief, and was outlawed
for the Israelites. We can find examples of this in
Deut 14:1, Jer 16:6 and 41:5. (AB, p. 441)

So they
shouted out in
loud voices,
and slashed
themselves
with knives
and spears,
according to
their practice,
until the
blood poured
over them.

18:28
7ip2 N
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X210 they prophesied

I have translated this as “raved,” taken from the
JPS translation, in that it gives the idea of the
prophets going into an altered state. They worked
themselves into a prophetic frenzy, so to speak.
We see the same verb used in a similar way in I
Sam 10:10, 19:20-24 and Num 11:25-26.

Once again, this verse is satirical, making a
mockery of the Baal prophets.

And it was
that noon
passed, they
were raving
until the time
of the meal
offering. but
there was no
responding
voice, and no
answer, and
no attention
was paid to
them.

18:29
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85711 Repaired
This is an uncommon usage of the word 857", which
typically refers to having healed a person or living thing.

Then Elijah
said to all the
people, “draw
near to me”’;

18:30

R )
W by o37
22 W N
irifay

narm-ny 897 He repaired the altar of the Eternal and all the “NY X577
* Ostensibly, Jezebel was as much a Baalist as people drew o nam
Elijah was a Yahwist. In order to stop people near to him. Heluhh
from worshipping we would assume that she He repaired
would have torn down altars and prayer spaces. | the altar of
However, it is unlikely that Ahab and Jezebel the Eternal
would have wanted to get rid of the Yahweh cult |that had been
because Yahweh was the national God. It is not  [torn down.
credible that they would try to stop Yahweh
worship. Jezebel’s own son, Yehoram, had a
name that bore Yahweh’s name. On the other
hand, Jezebel tried to get rid of the Yahweh
prophets, and tried to raise up the Baal cult.
18:31
D128 My oY twelve stones Then Elijah YR Mpn
* The twelve stones that Elijah took represented ~ |took twelve Ty oy
the twelve tribes of Israel. We see similar usage |stones, glclelabRaiit
of My o°nvY in other places in the Tanakh. In | corresponding g R onl/
Ex 24:4, Moses sets up twelve pillars in Ex 24:4 |to the number | 737" 371
and God commands Joshua to tell the take twelve | of the tribes | W% M7
stones across the river Jordan in Josh 4:1-9. (AB, |of the sons of | X7 K
p. 442) Jacob -- to SRY T
whom the
JaW I ORI RY saying, “Israel shall be your name” | word of the
Eternal had

e There are two different traditions of how he got
the name, as evidenced in Gen 32:28 and Gen
35:10 respectively:

Gen 32:28 “No longer will your
name be Jacob,” the man told him,
“but Israel, because you have fought
with God and with men and have
prevailed.”

Gen 35:10 God said to him, “Your
name is Jacob, but your name will
no longer be called Jacob; Israel will
be your name.” So God named him
Israel.

come, saying,
“Israel shall
be your
name.”
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18:32

Ry Seahs And with the pahe]
There is some confusion about the measurements of this, [stones he built| nam o3aR7
as the seah is an inexact measure. However, it was clear |an altar in the T oYa
that it was sizable. (AB, p. 442) name of the Toun wyn
Eternal. He DNRY 123
79vn Drain/gutter/channel made a 20 v
+ This is an uncommon word in the Bible, but it drain/gutter TaR?
seems to be used as a word for a drain or gutter | that could
of some kind. For example, in Job 38:25, we house two
read: seahs of seed
around the
Who carves out a channel for the altar.
heavy rains, and a path for the
rumble of thunder,
18:33
Tym he prepared/set up He prepared Y TN
Another example in which this where this verb means the wood, and | hmn 0¥y
“to set up or prepare,” can be found in Prov 9:2. In he cut up the | oy 977Ny
rabbinic Judaism, Joseph Karo’s Shulchan Aruch also bull and DRV
uses the verb 77wi% “to lay out/set.” placed it on
the wood.
hinan he cut up
nniis used for korbanot in Lev 1:6 and 12.
18:34
DORYOY) ARVITIY RY) O DT AR WD And he said, | IR9n RH
Fill four jars with water and pour it over the burnt “Fill four jars | B*72 nya x
offering and the wood with water =Sy 3pxn o

¢ The RaDaK noted that the soaked the altar “so as
to increase the miracle” (AB, p. 443).

Side Note:

There is a midrash that Ahab’s courtier, Hiel, crawled
under the altar that the Baal prophets had set up, and was
going to set a fire to show that Baal was the real God.
However, his plan was foiled when Adonai sent a snake
that bit Hiel.

and pour it
over the burnt
offering and
the wood.”
and he said,
“Doita
second time”,
and they did it
a second time.
“Do it a third
time,” he
said; and they
did it a third
time.

oy gy

o7evy

nY MR
MR AW

WY WY
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18:35

R2237 37778 Elijah the prophet
This is the ONLY time Elijah is referred to as zanavi in
the Elijah cycle.

9% Py bR va7y God of Abraham, Isaac, and

Israel!

Israel is used instead of Jacob when naming the
line of patriarchs, although we might expect this
here because of the reference to Jacob becoming
Israel in 18:31. However, in 18:31, the title Israel
was referring to the people, here the title refers to
the patriarch.

The water 7
flowed namm? 2019
around the T2YRTTNN O
altar, and Hapamia
even the
trench was
filled with
water.

18:36

When it was
time to
present the
meal offering,
the prophet
Elijah
approached
and said,
“Eternal, God
of Abraham,
Isaac, and
Israel!

Today, may it
be known
that You are
God in Israel
and that I am
Your servant,
and that it
was upon
your
command that
have done all
these things.
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18:37

DN M AN T 0YT W) MY M 3y Answer me, | Answer me, | 1Y 03 O3y
Eternal, answer me, and this people will know that You, |Eternal, ni7 oy W)
O Eternal, are God answer me, a3 AR
» This statement is identical to the words uttered by |and this TARY 29N
the Baal prophets in I Kings 18:26. people will skolpaieh@alolely
know that TN
I8 0378 0397 you have turned their hearts You, O
backwards, or you have caused them to be backsliders. |Eternal, are
* Elijah is saying here that YHWH is responsible | God; for You
for the sinning of the people. We see a similar have caused
theme in Exodus when YHWH is responsible for their hearts to
hardening Pharaoh’s heart. turn
backward.”

18:38
a7 Licked up Then fire -wiR Fom
72117 can be used in a destructive sense, as we find in from the PIRP 7§
Numbers 22:4, where the people are described as licking | Eternal NRY TR
up everything: descended N DYy

and consumed | “N¥) 2°1287
And Moab said to the elders of Median, the burnt b iimbiinl
“Now this horde will lick clean all that is offering, the |75 aloh]
about us as an ox licks up the grass of the wood, the 7MY nvRa

field.” Balak son of Zippor, who was king
of Moab at that time.

-----

stones, and
the dust; and
it licked up
the water that

299812 PR 77D P AR D 73 nanan was in the
IR NP3 ARIN? 190 trench.
18:39
o778 837 7377 The Eternal is God When they oy R
e InIKings 18:24, we read, “it will be the god that |saw this, all R AYEN
answers by fire, that one is God.” The text of I  |the people Rl an b
Kings 18:39 provides a nice answer to this, as flung N7 )T

YHWH answers by fire, proving that YHWH is
the true God.

» Side Note: this is where the text o287 ¥ M
is taken from, that has been incorporated into the
Yom Kippur liturgy. We traditionally sing this
text 7 times at the end of Yom Kippur.

themselves on
their faces
and cried out:
“The Eternal
is God, The
Eternal is
God!”

M, DA
dathpiakich!
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opnwm Slaughtered them

nmw is a verb normally used for animals.

Jezebel had tried to kill the YHWH prophets, but
in the end, it is the Baal prophets who lose their
lives.

Then Elijah
said to them,
“Seize the
prophets of
Baal, letnot a
single one of
them escape.”
They seized
them, and
Elijah took
them down to
the Wadi
Kishon and
slaughtered
them there.

18:40
WK TR

[ on o7
K2 IR

9% WK YaT
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\7alrielahig
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Elijah said to

18:41
NI N

Ahab, “Go Y RONY
up, eat and =3 Y 9O
drink, for 17 2ip
there is the Halvphy
sound of the
rumble of
rain.”
18:42
[272] 1273 13 28 DY 7YX ) he bent to the ground, |and Ahab 2RI YN
and put his face between his knees. went up to eat | ninw?) 287
* Elijah enacts a prayerful pose. We see Elijah do a |and drink. Y AR
similar pose when bringing the Shunemite Elijah WK
woman’s dead son back to life in IT Ki 4:34-35. [meanwhile ahPSikclenkh
Once again, the root 77 is used to describe Elijah | climbed to the ol eR
bending down low. In IT Ki 4:34-35, it is a life top of Mount | 1272 P2 v
saving action, as he stretching himself up on the |Carmel, he :[273]
child twice, and gives him what seems to be bent to the '

mouth- to-mouth resuscitation.

ground, and
put his face
between his
knees.
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DpYs YAy seven times

The number seven appears to hold special
significance within the Tanakh. A number of
turning points happen after an action is done
seven times. For example, Elisha sneezes on the
Shunamite woman's deceased son seven times in

And he said
to his servant,
“Go up and
look toward
the Sea.” He
went up and

18:43

"R IR
Ry 19
0¥=177, v3a
v 7yh
TR R
IR TN

bringing him back to life in II Kings 4:35. looked and vay ay
* Elisha heals the king of Aram of leprosy by reported, ey
having him bathe himself in the Jordan seven “There is
times. In II Kings 5:10. nothing.”
* Joshua leads a march around Jericho in which the | Seven times
people circle the city seven times and the walls | he said, “Go
come down in Josh 6:15. back,”
18:44
Anditwason | myawan

the seventh
fime, that he
[the servant]
said, “A cloud
as small as a
man’s hand is
rising from
the sea.”

So he [Elijah]
said, “Go, say
to Ahab,
‘Hitch up
[your chariot]
and go down
before the
rain stops

29

you.
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17N became more black

From the root 172, which is less common that nw. A
pot is sometime called a 717 because it can turn black
after a lot of usage.

So it was that
the sky grew
black more
and more with
clouds; there
was wind, and

18:45
17Ty 10m
5T

D°2Y 1170
g3, o M)
27

1 03w He tied up his skirts around his middle

* DM is a hapax legomenom, but likely
carries the meaning of the more commonly
used word, 7, “to strap or lace.” I Ki
4:29 and 9:1 and Jer 1:17 are examples of
verses within which the word 7 is used.
(AB, p. 445)

¢ All of these images for tying up one’s skirts
are really trying to express that the person
was going somewhere quickly (in a hurry).
We have artistic representations of this
from the Near East. Both men and women
wore something that looked like a skirt or a
kilt. Sometimes these garments were fairly
long and needed to be lifted and tied up in
order for the people wearing them to run.

* DI is the root of a term for binding around
the waist is found in Ugaritic.

a7Rye Jezreel
The royal family had an estate at Jezreel. (AB, p. 445)

way to Jezreel

a heavy rain T2 NI
fell; Ahab SRy
rode his
chariot and
went to
Jezreel.
18:46
337898 70 A3 and the hand of the Eternal was and the hand | 7o afm=1)
upon Elijah. of the Eternal FIIRON
* Ahab travels by chariot, but Elijah arrives faster |was upon hEigtaerivi]
than he, as Elijah travels by God’s hand. Once Elijah. He ok @bl
again, as we saw in I Kings 18:12, we have a tied up his 7Y RN
reference to how God might whisk Elijah here or |skirts and ran 182
there quickly from one place to another. in front of PRy
Ahab all the
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19:1

Ahab told ANIR TAN
Jezebel all the nR 22p0%Y7
details of Ty YR
what Elijah [ =92 n&) ¥R
had done, and | =n§ 197 WY
all the details PR332
of how he 22032
killed all the
prophets by
sword.
19:2
BuTo8 PRy May the gods do to me Jezebel sent a | 22ap% mawm
Jezebel is a heathen, as is clearly described in I Kings messenger to o8 TR
16:31-34. She makes her vows to “the gods” as opposed to | Elijah saying, | —nx% 3y
YHWH. “May the Ty
gods do thus primh ety i1
to me and nya™3 PHOP
more if by i
this time DTN
tomorrow I do TR WHID
not make your Hayla

life as you did
to them.
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X9 he saw
It is generally accepted that this is a scribal vocalization
error. X179 should be X7 ke was afraid.

Wo1-98 7721831 X7 so he got up and fled for his life
* The usage of the word nefesh ties this together
with the previous verse in which nefesh is used
twice. The technique of repeating words was
valued in biblical literature as it was presented
orally.

7791 his servant

As we see in Esther 2:2, 6:3 and 6:5, a 71 is not always a
“young man,” rather it could also be an attendant or
servant of any age. It can be a high official as in na ‘ar
hammelek found on ancient Hebrew seals. In this second
case, the word is a description of the person’s social status
rather than his age.

Elijah was
afraid, so he
got up and
fled for his
life to Beer
Sheba in
Judah. He left
his servant
there.

19:3

R xR
0178 72
Vay 83 X3
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niny wo3ny Yxw™ and asked the Eternal to take his life
* We see this same statement used in Jonah 4:8. In
both Elijah’s and Jonah’s case, it is an expression
of utter despair. Elijah would like to die at the hand
of YHWH, as opposed to that of Jezebel. (AB p.
450)

He went a
day’s journey
into the
desert. He
came and sat
down under a
broom tree
and asked the
Eternal to
take his life.
He said,
“I’ve had
enough! Now,
O Eternal,
take my life.
After all, I'm
no better than
my
ancestors.”

19:4
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Y870 Angel/messenger

In a number of places early on in the Pentateuch,
the word 7877 is used interchangeably with
YHWH. For example, in Gen 16:11 and 13 there
is a blurring between the labels of “angel of the
YHWH” and “YHWH:”

ITAYTOR T VR PRYAYET Y DRp)
2 K98 AR 9N T oy xopm
DR IR R 077 237 TR

"The angel of the Lord said to her
further, “Behold, you are with child
And shall bear a son; You shall call
him Ishmael, For the Lord has paid
heed to your suffering.

" And she called the Lord who spoke
to her, “You Are El-roi,” by which she
meant, “Have I not gone on seeing
after He saw me!”

In the earlier books 15 7897 seems to be a
manifestation of YHWH, but in a slightly different
form. 7)™ 877 does not have a separate
personality from YHWH. In the later books in the
Tanakh, however, named angels begin to appear.
This is because the books were written at a time
when monotheism had prevailed. The later biblical
authors were likely concerned that the appearance
of different manifestations of YHWH could have
been perceived as a display of different gods.

Side note: mal’ak in Ugaritic means messenger.
The verb la’ak in Ugaritic, from which the noun
mal ak is derived means “send.”

He lay down
and fell asleep
under a
Broom tree,
when
suddenly an
angel touched
him and said,
“Get up and
eat.”

19:5
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Y o8 He ate and drank

We see in this verse another example of nourishment
being provided in a miraculous way, as we have seen
throughout the narrative about Elijah.

He looked
and right
there by his
head was a
cake baking

19:6

137 v
W PRURTR
noR¥) 0pYn
2281 0
1Y nyh

on hot coals Bublirg]
and a jug of
water! He ate
and drank and
then slept.

19:7
The angel of TR0 Y

the Eternal
came back
again,
touched him,
and said, “Get
up and eat, or
the journey
will be too
much for
you.”

A ik
MR 137YR
D % 0Ip

ST ann 20

72987 The food

22X is the Aramaic form of the word for food
ochel. It uses a qatilah pattern, which becomes
much more common in later Hebrew.

In early biblical writings, the word ochel (not
achilah) would be used. However, the usage of the
word achilah in this verse might not be related to
the time in which it was written as much as its
geographical location. The Northern Kingdom
bordered on Aram (Syria). Therefore, the Aramean
language has a fairly strong influence upon
Northern Israelite language.

So he got up
and ate and
drank. With
the strength
[he gained]
from the meal
he travelled
forty days and
forty nights
until he
reached
Horeb, the
mountain of
the Eternal.

19:8
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He went into
a cave there
and spent the
night. All of a
sudden the
Eternal spoke
to him,
“What’s
going on with
you here,
Elijah?”

~o% DgRaN

127 "7 oY

19:9
AR o)
PR T

1R 1% R
TR D 77

nRip X3p very zealous
* This is an infinitive absolute.
* Xip can mean jealous or zealous (these words have
the same etymology).
*  We see a similar usage of 81p in Num 25:11.

Phinehas, son of Eleazar son of
Aaron the priest, has turned back My
wrath from the Israelites by
displaying among them his zeal for
Me, so that I did not wipe out the
Israelite people in My passion.

"IN W 0 TR YN o
DRI WIR2 2812 Ywn nan
PDRIRR 28R DY 0o R 0Rin2

YHWH saved Israel from destruction because of
the zealousness that Phinehas displayed towards
YHWH.

NIk ;2% the God of the divine armies

* Please see commentary for I Kings 18:15.

He answered,
“l am very
zealous

3,

towards the | 502921972

Eternal, the
God of the
divine,
because the
Israelites have
abandoned
your covenant
they have
destroyed
your altars,
and killed
your prophets
with the
sword. I alone
am left and
now they are
seeking my
life to take it.

| 7 DREp
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In verses 19:11-12 there is a hendiadys describing YHWH
as encompassing a roar to a whisper.

We see in 19:11 an image of nature itself alarmed and
scared. We find similar imagery in Judg 5:4-5, Hab 3:3-6
and Ps 18:8-10, and 68:9. (AB, p. 453)

He said, “Go
out and stand
on the
mountain
before the
Eternal.
Behold, the
Eternal passes
by. And there
was a great
and mighty
wind--tearing
the mountains
and splitting
the cliffs that
are before the
Eternal. But
the Eternal
was not in the
wind.

After the
windstorm,
[there was] an
earthquake,
but the
Eternal was
not in the
earthquake.

19:11
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707 small voice/whisper
In Akaadian we find a similar word, damamu, that means
“to whine,” or “a light whining sound.”

After the
earthquake,
fire, but the
Eternal is not
in the fire.
After the fire,
a still small
voice
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118 v he covered his face
* Elijah’s instinct is to hide his face, We see this also
with Gideon (Judges 6:22) and Manoah (13:20-
22). (AB, p. 453-454)
e v is arare verb, however, we see forms of
it in I Sam 21:10, II Sam 19:5 and Isa 25:7.
(AB, p. 454)

When Elijah
heard this he
covered his
face with his
cloak and
went out and
stood at the
entrance to
the cave. And
behold, a
voice asked
him, “What’s
going on with
you here,
Elijah?”

19:13
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He answered,
“I have been
very zealous
to the Eternal,
of Hosts
because the
Israelites have
abandoned
the your
covenant torn
down your
altars, and
killed your
prophets with
the sword. I
alone am left
and now they
want to take
my life.”

19:14
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2777 W T2 o8 1 R The Eternal said to him, “Go
back the way you came

Elijah has run away in despair and feels he is no
longer useful and says he wishes that Adonai

The Eternal
said to him,
“Go back the
way you came

19:15
TR
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would kill him. The angel comes and feeds him and then head | ~n¥ pnYM

and then he is able to move on. Even though Elijah | for the Desert Eliarde) sis)

had lost hope, he is still able to travel forty days of Damascus. Haphi el

and nights to Horeb. Go and anoint

* This trip is highly symbolic as the Israelites Hazael king

wandered for forty years in the dessert, and over Syria.

received the commandments from God at the foot

of Mount Horeb/Sinai. It is on Horeb that Yahweh

appears to Elijah and asks him to go back and

anoint Hazael.

IRV 7207 PRI0NR Ay Go and anoint Hazael king over
Syria
e Within the Torah we find that kings, priests and

sacred vessels are anointed, however, this is the

only case where a prophet is anointed!

Furthermore, the king he is anointing is an

Aramean! The concept that is derived from this is

that the God of Israel controls all of the kingdoms

of the earth and can anoint the king of another

country.

19:16

You must =12 RID DX
anoint Jehu ialirfalolliizaN
son of Nimshi it rfal)
king over “nRY PR
Israel, and 12 VYR
Elisha son of 2R boy

Shaphat from
Abel Meholah
you shall
anoint him as
a prophet in
your place.

nYn 77im
RNR X227
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vonia the escaped

The root malat is the source of the name of the island
nation of Malta that had served as a haven for those who
had been in a shipwreck. Maltese is a Semitic language.

Jehu will
slaughter by
sword anyone
who escapes

19:17
U 15
Riisalye

R N2
2R BRI

We also see forms of t9n in Isa. 46:2, Jer. 39:18 and Ezek. | Hazael’s o R
33:5. sword, and VYR

Elisha will

kill anyone

who escapes

Jehu’s sword.

19:18

03727773 all who kneel I still have in PR
Within biblical times, kneeling was a sign of reverence Israel seven ORI
and/or submission. We see it used also in Isa 46:2, and I  [thousand left, | D978 nyaw
Chron 29:29. (AB, p. 454) all the knees 9727773

that have not

WIKY YR

17 PYI™X7 Y 1977731 2u27 W XY R 002 bowed to 9793 a2

All the knees that have not bowed to Baal, and all the Baal, and all | pwiX? Wy

mouths that have not kissed him the mouths 139

* From this verse, we learn that in Baal worship, one |that have not
is expected to bow and kiss Baal. kissed him.
19:19

Elijah went el
from there Nty Ralizat
and found 13 YYIRTNR
Elisha, son of X baw
Shaphat. He o WA
was plowing Y Ty
with twelve SSIRbY
pairs of oxen; | "y o2
he was near 739K T2un
the twelfth T2 VIR
pair when R IPIR
Elijah passed
by him and
threw his

mantle over
him.
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T2 0y-nn p 3 “Go back! For what have I done to

you?”
L]

It seems to be that Elijah is teasing Elisha here.
Side note: This kind of teasing banter is picked up
in the New Testament, for example, in Matthew
8:21-22.

He left the
oxen, ran
after Elijah,
and said,
“Please let me
kiss my father
and mother
goodbye, then
I will follow
you.” [Elijah]
said to him,
“Go back! For
what have I
done to you?”

19:20
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12981 Y7 1M he gave food to the people.

We see in this verse that Elisha is very generous
and kind. He fed the people upon his departure and
took the time to kiss his parents goodbye.

Elisha went
back and took
his pair of
oxen and
slaughtered
them. He
cooked the
meat over a
fire that he
made by
burning the
harness and
yoke. He gave
the people
meat and they
ate. Then
[Elisha] got
up and
followed
Elijah, and
became his
attendant.

19:21
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PRI 027277 0N 1M After these things
* Rashbam stated that “after these things” is an
idiom used in the Tanakh to connect the beginning
of a passage with whatever happened before it. If
this is the case, then, the story of Naboth would be
understood as coming directly after Elisha left his
family and home to be Elijah’s assistant,

IRIR 9207 P¥R YRYIr2 in Jezreel by the palace of King
* There is a problem with the description of the

geographical distance between Jezreel and Ahab’s
palace, which were not beside each other. Some
commentators try to resolve this by suggesting that
it was not Ahab’s main palace, but another palace
of his that happened to be close the Jezreel valley.
(AB, p. 476)

111%% Samaria
Samaria was the capitol of the Northern kingdom.

%97 palace
e 9»is a Sumerian loan word from egal, which
means big house, and from the Akkadian word
ekallu, which refers to a Temple. However, in this
case, 7' refers to a secular palace, as it seems to
be in later writings, such as Jonah, Ezekiel, and I
and II Chronicles. (AB, p. 476)

After these
things
Naboth the
Jezreelite had
a vineyard
that was in
Jezreel by the
palace of
King Ahab of
Samaria.
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"=3n Sell to me

Although this would most commonly be translated as
“give to me,” we find some examples in the Tanakh when
*$711n means, “sell to me,” in Gen 23:13, Num 20:19, and
Jonah 1:3. (AB, p. 477)

Ahab spoke to
Naboth,
saying, “Sell
me your
vineyard,

and it will be
for me a
garden of
greens, for

it is close
beside to my
palace. And I
will give you
in its place a
vineyard that
is better than
this one; or, if
it is good in
your eyes, I
will pay you
silver for the
price of this.”

B Ky
727Ny

a7 )
R P
D¥R 21
Rt ke
072 AN

ox 1 27
THya 2ty
092 77NN
AL

56



270 profanation

e Naboth understood the proposed sale of his land as
a desecration of God’s law. In I Sam 24:6-7, an
oath is taken to emphasize the seriousness of
keeping God’s commandments. (AB, p. 478)
Breaking one of God’s laws would have been
understood by the biblical audience to be a great
sin. The word 177°777 carries the connotation of
sinning and rebelling against YHWH (through
profaning God’s commandments). We can see with
in the usage of 77°717 in Josh 22:29:

Far be it from us to rebel against the
Eternal, or to turn away this day
from the Eternal and build an altar
for burnt offerings, meal offerings,
and sacrifices other than the altar of
the Eternal our God which stands
before His Tabernacle."

i ') AR TRy whn W7 Y
nary maay Agve namm N AT INe
192Wn 197 YR R My a1

¢ We have another example of 17°71 meaning to
rebel or sin against YHWH in I Sam 12:23:

As for me, far be it from me to sin
against the Eternal and refrain from
praying for you; and I will continue
to instruct you in the practice of what
is good and right.

D A W 10 018 oA
Aato7 7773 DANN "M aRTya YReny
a7l

In this example, 137" Xon has a similar semantic
range to 7 172°7m.

But Naboth
replied, “The
Eternal forbid
that I should
give up to you
what I have
inherited from
my fathers!”

21:3
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noml Inheritance

In biblical times, land was to be given to a close
family member after the death of a landowner.
During the Jubilee year, people could sell their
property. However, in Lev 25, we read that they
would be reluctant to sell it unless forced by
economic hardship

Side notes:

The Institution of nakalah is about 1000
years earlier than this story. Nahalu and
nihilty which are not native Akkadian terms,
are found in Akkadian texts in Syria written
by people ultimately related to the Hebrews.
Akkadian, native to Mesopotamia (Iraq),

was the lingua franca of parts of Middle East
for close to 1000 years. People who were not
native speakers of Akkadian, such as the
inhabitants of Mari, used it. In the 18®
century BCE, Western Semites inhabited
Mari. While they would write in Akkadian in
general, they would also use words that show
up later in Aramaic or Hebrew. especially for
West Semitic institution for which there was
no word in Akkadian

n¥1) 7@ bitter and angry
We see this same combination of the words Ag71 7 in I
Kings 20:43.

So Ahab went
home bitter
and angry
because of the
word that
Naboth the
Jezreelite had
spoke to him:
who had said
“T will not
give up to you
what I have
inherited from
my fathers!”
He lay down
on his bed
and turned
away his face,
and he would
not eat.

21:3
(continued)
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70 3077 so sad
Literally, “your good spirit has turned away.”

His wife
Jezebel came
to him and
asked him,
“Why do are
you so sad
spirited that
you won’t eat
any food?”

21:5
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7778 1271 So he said to her

In Ahab’s description of events to Jezebel, the
order of what he offers to Naboth in exchange for
his land is reversed from the initial offer he gives
in21:2.

[ Kings 21:2

072 VAGR 77 TR 9972708 7D

.....

i

Sell me your vineyard.....And I will
give you in its place a vineyard that
is better than this one; or, if it is good
in your eyes, I will pay you silver for
the price of this.

I Kings 21:6

AKX PITOR X N33 TR127DN Hnn
VRRD 073 770N

sell me your vineyard for silver, or if
it pleases you, I’ll give you a
vineyard instead of it.

When Ahab is in conversation with Naboth, he
offers to give him another vineyard before offering
him money. This is likely because he is aware of
the importance of the land to Naboth (as his
inheritance) and tries to make a kind of exchange
of land for land. On the other hand, when he retells
the story to Jezebel, he tells her that he offered
Naboth money first. This suggests that he did not
take Naboth’s claim to the land as an inheritance,
or the laws about inheritance of land seriously.
Furthermore, as Cogan notes, Ahab substitutes
“the land of my fathers’ for my vineyard” in his
retelling to Jezebel, indicating that he does not take
the law of inheritance seriously. (AB, p. 478)

So he said to
her, “because
I spoke to
Naboth the
Jezreelite and
said to him,
‘sell me your
vineyard for
silver, or if it
pleases you,
I’ll give you
a vineyard
instead of it’;
but he said, ‘I
will not give
my vineyard
to you.”

21:6
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737 21 so your heart will be well
We also see 737 2u”) used as “cheer up” in I Kings 8:66.
(AB, p. 478)

721%n niwyn oRY AR You, now, are exercising kingship
e There is an extra pronoun used here, as the verb
expresses the second person. It is there to highlight
Jezebel’s speech as emphatic and emotional. She
belittles Ahab, saying, You (call yourself a king?).
Through this exchange, Ahab is depicted as a weak
king who is overpowered by his wife.

His wife
Jezebel said
to him, “You,
now, are
exercising
kingship over
Israel?!

Rise and eat
some food,
so your heart
will be well; 1
will get the
vineyard of
Naboth the
Jezreelite for
you.”
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099 letters
This is an early Hebrew term for letters.

090 2nom she wrote letters

We know from this verse that Jezebel is literate.
There are two women who write in the bible.
Esther and Jezebel (Miriam and Devorah
composed).

For anyone to learn to write during that time, she
would have needed leisure time and money for a
tutor and writing materials. As Jezebel was the
daughter of one king and married to another , she
had these resources.

Side note: The first named author in history is the
woman Enhe Duanna.

a7 nobles

The usage of the word 017 as meaning “nobles,”
rather than “free people,” (as in the end of the song
abadim hayinu) is unusual in early texts, and texts
from the Northern Kingdom. Typically, o1
meaning “nobles” is found in texts that developed
in Judah, and/or late texts. (AB, p. 478)

We find this word 0°711 paired with 2°339 in
Nehemiah a number of times, for example in Neh
4:8, 13, 5:7, and 7:5. 120 is an Akkadian word for
“governor.” This connection helps to emphasize
the connotation that the word o1 has at times of
being a part of the upper echelon or ruling class of
society.

So she wrote
letters in
Ahab’s name
and sealed
them with his
seal, and sent
the letters to
the elders and
the nobles
who lived in
the same town
with Naboth.

21:8
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0i¥-8"p Proclaim a fast day

By proclaiming a fast day, Jezebel indicates that
the community was in a state of mourning or
repentance.

We see the act of fasting as an expression of
mourning in a number of places in the Tanakh, for
example, when King David prays for forgiveness
and for the life of his child to be spared:

David entreated God for the boy;
David fasted, and he went in and
spent the night lying on the ground.

7 DY WA TR DR T WR
TR R 17) R i

Similarly, when warned by Jonah that their city
would be destroyed if they did not repent and turn
back to God, the people of Nineveh fasted and
enacted rituals of mourning in Jonah 3:5:

The people of Nineveh believed God.
They proclaimed a fast, and great and
small alike put on sackcloth.

DIETINR) DTPRG M WK PR
:OIuRTTY) A2iTaR DR WA

Oya W2 NI2-NY 127w Seat Naboth at the front of the

people

Giving Naboth a place at the front of the group
would have been understood as a marker of respect
for a landowner, as we see in Job 29:7 and 25.
(AB, p. 479) Jezebel commanded that Naboth sit
at the front, as if he were being shown respect.
This would give the appearance of her showing
respect for the societal order of the community,
and wielding her rule fairly within this construct.
Jezebel’s mock ritual of justice in which the people
find Naboth guilty perverted the justice system.
She behaved as if she were upholding the law, and
yet, she manipulated and falsified the facts in order
to “prove” an innocent man is guilty.

In the letters
she wrote
saying:
“Proclaim a
fast and seat
Naboth at the
front of the
people.

21:9
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DI 23w Two witnesses

Two witnesses were needed within the ancient biblical
legal system to confirm the guilt of another person. We
see examples of this in Deut 17:6, 19:15 and Num 35:30.
(AB, p. 479)

7772712 scoundrels/men without worth
* This is a term used for people who break God’s

law. This is clearly defined in I Sam 2:12:

Now Eli's sons were scoundrels; they

And seat two
complete
scoundrels
opposite to
him, and let
them testify
saying: ‘You
have cursed
God and
king!” Then
take him out

21:10
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paid no heed to the LORD. and stone him
so that he
TN W2 KD 29702 013 Y A die.”
* Cogan claims that the term 2y°72™32 must have
been an addition by the narrator as opposed to a
statement from Jezebel herself. He also cites
another example of a similar interpolation by a
narrator in II Kings 16:8. (AB, p. 479)
1272 you have cursed
This usage of the 127 blessing is a euphemism for a Y7p
curse. We see other examples of this in Job 1:11, 2:5, and
2:9, as well as in Psalms 10:3. (AB, p. 479)
21:11
DR AO7W YR 07902 2102 YRR as it was written in the | The men of Wy
letters she had sent to them his city -- the ov3piT 19y
e This is a repetition by the narrator of the elders and YR O
information that the command came from Jezebel |nobles who | w2 aus

(as already mentioned in the previous two verses).
This repetition is meant to emphasize Jezebel’s
responsibility for the injustice and evil that takes
place when Naboth is proclaimed guilty and killed.
(AB, p. 480)

lived in his
town -- did as
Jezebel had
sent for them
to do, as it
was written in
the letters she
had sent
them.
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21:12

They D% W,
proclaimed a "N 12
fast and R NiA
seated Naboth Habifg]
at the front of
the assembly.
21:13
We see in verses 21:12-13 that the people of the town Then the two DivAReil
collaborated with Jezebel by following her scheme to scoundrels =12 DYIRT

indict Naboth of being guilty.

came and sat
down
opposite him.
And the
scoundrels
testified
against
Naboth
publicly as
follows:
“Naboth has
cursed God
and king.”
Then they
took him
outside the
city and
stoned him to
death.

Enti74) W)l
v 113
Pya7 WIR
733 NN
“ARY By
g i
T2R1 0078
IR R
TR 1YY
BlasaRajaintinl

65




We see parallels to Jezebel/Naboth story in IT Sam 11: 14-
21, in which King David sent a letter to Joab ordering that
Uriah be put at the front of the line of soldiers in war in
order to ensure his death.

In IT Sam 11:14-21, David arranges for Uriah’s
death in order to take Uriah’s wife, Bathsheba,
from him. A messenger is sent to David to relay
the news of Uriah’s death.

In I Kings 21 Jezebel arranges for Naboth’s death
so that she and Ahab can take his land. A
messenger is also sent to her in order to relay the
news of Naboth’s death (as we see here in verse
14).

then they sent
to Jezebel:
“Naboth has
been stoned to
death.”
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072-nk v take possession of the vineyard

God told the Israelites that there would be terrible
consequences for the people, should they insist on
having a king to rule over them. We read about
this in detail in T Samuel 8:11-18. In I Sam 8:14a,
God warns the people about what such a king
would do with their land:

He will seize your choice fields,

vineyards, and olive groves...

In I Kings 21:15, we see God’s warning from I Sam
14 come to fruition.

The legal method by which he could do that is
unclear. As modern readers of the Bible, we have
no well-defined example of how during biblical
times one would have possessed land that was not
his inheritance, and was not purchased. For the
purpose of the story, we must assume that a king
could take over the land of an executed criminal,
and that the biblical audience knew this.

Side note: There are Akkadian documents from
Ugarit from the 13th century BCE which describe
kings taking people’s vineyards and land.

Side note: Later in the Talmud, the rabbis question
whether it could be possible for a king to take over
someone’s land after the landowner’s death.

The killing of Naboth is also referred to in II Kings
9:26. However, there is a discrepancy between the
descriptions of Naboth’s death in I Kings 21:15
and II Kings 9:26. In that in the latter, we are told
that Naboth had sons who were also killed by
Ahab. If, in fact, Naboth had had sons who had not
been killed, it would have complicated Ahab’s
claim to the land.

When Jezebel
heard that
Naboth had
been stoned to
death, Jezebel
said to Ahab,
“@Go and take
possession of
the vineyard
which Naboth
the Jezreelite
refused to sell
you for silver;
for Naboth is
no longer
alive, he is
dead.”
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o™ he got up
0?7 is used as an auxiliary verb intended for emphasis of
Ahab’s going down to the vineyard.

Ni21 02778 N7 280y Ahab set out to go down to the

When Ahab
heard that
Naboth was
dead,

Ahab set out

21:16
ynws
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NT72 /MR
niz oR=on

vineyard to go down to LRV
* The action that Ahab takes by going down through | the vineyard ARy
the land is comparable to that of Abraham, who of Naboth the
walked through the land in Gen 13:17: Jezreelite to
take
Up, walk about the land, through its possession of
length and its breadth, for I give it to it.
you."
3202 AT AW PR T2an7 O
REERIE
In both cases, walking over the newly acquired
land is symbolic of taking ownership thereof. (AB,
p. 481)
21:17
Then the =271
word of the | ¥77N8-9% im0
Eternal came | K7 *2wn;
to Elijah the
Tishbite,
saying:
21:18
nNRPY to confront “Go down o)
Examples of nX7p7 used to mean “confront,” (as opposed |and confront | xR NRIP?
to its more common meaning “to greet,”) are found in Ahab, King of [ 28770
Num 21:23, Josh §:14, and Jud 20:31. Israel who 1AW WY
lives in 0722 137
Samaria. TPWR NI
He is at the iol7ipRali
vineyard of
Naboth; he
has gone

down there to
take
possession of
it.
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nwoy angn Have you murdered and would now take
possession?
* The word nw7> has a specific sense of taking
possession of an inheritance.
¢ Elijah’s question to Ahab is sarcastic: “you have
made yourself the heir through murder?”
¢ The words pY"03) Angg would have been
pleasing for the biblical audience to hear because
they rhyme and are a succinct denigration of Ahab.

7ART03 3777NR 002727 the dogs will lick your blood, O yes -
also yours!
*  We see a similar curse in I Sam 17:46, in which
David predicts Goliath’s dishonorable death:

This very day the Lord will deliver
you into my hands. I will kill you and
cut off your head; and I will give the
carcasses of the Philistine camp to the
birds of the sky and the beasts of the
earth. All the carth shall know that
there is a God in Israel.

* In the Semitic areas, it is a serious indignity to not
be properly buried. This is clearly described by
Isaiah in Isaiah 14:18-20:

'8All the kings of nations were laid,
every one in honor, each in his tomb;
YWhile you were left lying unburied,
like loathsome carrion, like a
trampled corpse [In] the clothing of
slain gashed by the sword, who sink
to the very stones of the Pit. **You
shall not have a burial like them;
because you destroyed your country,
murdered your people. Let the breed
of evildoers nevermore be named!

As indicated in all of these examples, for the
biblical audience, it was very important that one
had an honorable burial with funeral rites and it
was also important to be remembered after one’s
death.

Say to him,
“Thus said the
Eternal:

Have you
murdered and
would now
take
possession?
Also speak to
him saying:
Thus said the
Eternal: In the
place where
the dogs
licked up
Naboth’s
blood, the
dogs will lick
your blood, O
yes - also
yours! [they
will lick up]”
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1AR¥27 you have found me?

This might be translated instead as “have you found me
out?” This alternative translation would indicate that
Ahab was asking Elijah if Elijah knew of all of the terrible
things that Ahab had been doing.

So Ahab said
to Elijah, “So
you have
found me, my
enemy?” He
[Elijah] said,
“I have found
you, because
you have
committed
yourself to
doing what is
evil in the
eyes of the
Eternal.

21:20
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TR W I will make a clean sweep of you
¢ Some translate this as “I will burn after you.” We
see this verb used also in IT Sam 4:11, 1Ki 14:10
and 1Ki 16:3.

291y MRV exercising power or rule
* most translate this as “bond and free,” using this

phrase as a merism to speak of all people who are
connected to Ahab. However, the idiom 237¥) 7931
is way of referring to those who are in the position
to rule or govern over others. The sense is that by
making a clean sweep of both Ahab as well as
those with power under Ahab, Ahab’s dynasty will
come to an end.

I will bring
disaster upon
you. I will
make a clean
sweep of you,
I will cut off
from Israel
every male
exercising
power or rule
belonging to
Ahab.

21:21

" im
TR [Ron]
N 1YY
P 770N
TRV 280KY
TEY) T2
279

i pi7gh

70



21:22

And I will “NX N0
make your Jaiebl kol
house like the | v23712 oya7?
House of XWya N33
Jeroboam son | 9% 7MIRT12
of Nebat and WK DYIT
like the House | Xunp1 noyon
of Baasha son |  :2¥°"nx
of Ahijah,
because of the
provocation
you angered
me with by
have leading
Israel to sin.
21:23
on wall/rampart And the 2270l
the word for Field is %pr1. It is a metathesis of pon Eternal also i 737
“a part, or portion.” There is some discussion as to spoke about | D937 NY
whether 911in 21:23 should be translated as “field,” Jezebel, IR 1IN0
in which case there would have been a scribal error saying: ‘The ona D3R
shortening %71 to 11, or whether it is, in fact, 7 dogs shall RV
“rampart/outer wall.” (AB, p. 482) devour
Jezebel in the
field of
Jezreel.
21:24
0°2737 798" eaten by dogs All of Ahab’s | 281X? Npg
* In this verse, there is a curse upon all those line who die 129K Y2
from Ahab’s line, stating that they will die inthe town | nua) 072727
and be eaten by dogs. We see similar curses shall be eaten | 3708 A7l
in other places in the book of Kings, for by dogs, and Rapala RN
example, I Kings 14:11 and 16:4. all who die in
¢ Dogs were not domesticated in biblical times. the open
They roamed the streets and were known to eat country shall
corpses. be devoured
by the birds
of the sky.””
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21:25

28782 7737K7 there never was anyone like Ahab Only, there Iy P,
* InIIKings 21:3 Manasseh, who was considered to | never was WX IRIRD
be the worst of Judah’s kings is described as ~ |anyone like | nitpyh "dnna
behaved like Ahab. (AB, p. 482) Ahab, who ppaliph)
committed WX A
nnQ7 the instigation/the incitement himself to Vi faioiely
7nR7 is also used to mean “incitement” in Deut 13:7 doing what AnwR arR
was
If your brother, the son of your mother, or displeasing to
your son, or your daughter, or the wife of the Eternal, at
your bosom, or your closest friend entices the instigation
you in secret, saying, "Come let us worship of his wife
other gods" -- whom neither you nor your Jezebel.
fathers have experienced --
NP 19 40T 7 T2 T8 A0 3
TTTAUA 71291 RRY R JYRID W YN TN
AN AR DY XD R D 7K
21:26
2ynm He behaved abhorrently He behaved TR 2yNN
This verb appears here as well as in Ezek 16:52 and in Ps | abhorrently, MR N27
14:1. In Deut 27:15 and Ezek 16:36 it is connected to the | following 522 07
transgression of idolatry. (AB, p. 483) after the idols Wy WK
just like the HYR N
Amorites, ikl Akt
whom the 1203157
Eternal had w7l
expelled
before the
Israelites
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v 72771 and walked around subdued
This is an idiom which is used at times to express
withdrawal from daily affairs, for example, in Gen 33:14,

and II Sam 18:5. It is a sign of mourning. Ahab went

When Ahab
heard these
words, he rent
his clothes

21:27
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through a process of mourning to convince YHWH that he | and put =Dy pr-opn
was sincere in his return to YHWH. (AB, p. 483) sackcloth on oiym N2
his body. He pira 23un
fasted and lay UK 1207
in sackcloth
and walked
around
subdued.
21:28
And it was “27
that the word | 3777828 ¥
of the Eternal | :"nK% awng
came upon
Elijah the
Tishbite,
saying:
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21:29

Y77 X0 912 22 in the days of his son I will bring the Have you =3 PRI
disaster seen how RN V191
* The delay in punishment is put into the story in Ahab has =32 19 g0
order to make sense of why Ahab’s son, Joram, humbled XY °ion ¥101
goes on to continue Ahab’s dynasty after Ahab. himself [XaK] "N
The dynasty ends with the assassination of Joram |before Me? 02 Y
in IT Kings 9. (AB, p. 483) Because he XN 113 ma
has humbled aohian
himself iz
before Me, 1
will not bring
the disaster in
his lifetime; I
will not bring
the disaster
during his
days, [but] in
the days of
his son I will
bring the
disaster on his
house
II Kings
yUom rebelled 1:1
* This word is mostly found in liturgy. After Ahab RhyabiiER|
e Ttisin the category of sins, along with: died, Moab IR X3
Tw- to sin by being crooked or perverse (this rebelled 2NN N

comes from the root 71w which means “to be
perverse/turn aside”

7un- to sin by missing/omitting

ywp — to sin by rebelling against God. yw» is the
worst kind of sin. Ywd is a word that originally
had a military sense.

* There is a similar word in Ugaritic that means
arrogance. The way that this word relates to yws
is through the idea that rebellion would be
encouraged by arrogance. This word has the same
semantic range. The way they are used is
affective.

against Israel
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2X°2 281 YW Moab rebelled against Israel

WM N

This verse gives us information that is not picked
up on until IT Kings 3. It is anticipatory
information. This is a biblical narrative technique
used to add suspense and keep the audience
interested in the story. Our sages noted this
biblical narrative method; for example, Rashbam
pointed out that Gen 1:1 starts a story but then
moves on to a different story line and returns to it
later.

The Moabite version of the story of Ahab’s
rebellion is inscribed on the Moabite Stone. (AB,
II Kings, Appendix 1)

>R After Ahab died

Once again we see the strategy in place by the
biblical authors to not speak about the successes
of a bad king. Instead, we are only told of his
failings and of his death. Similarly, earlier in I
Kings 22:39, we are simply told that we can find
more stories about Ahab in the Annals of the
Kings of Israel.

Side note: The historicity of annals such as the
one recording the deeds of Ahab seem to be true.
We know about annals from as early the 12
century BCE.

Side note: We find a similar rhetorical technique
of referring the audience to the annals of a king is
taken up in Greek writing except in the latter, the
audience is told to that the original can be found
in the ocean.

702w Lattice/Netting/Webbing

From the context, we understand that Ahaziah
falls through a window on the upper level of the
building that had been covered with a lattice,
netting, or webbing of some kind.

1227 is used to describe a netlike design on the
two bronze pillars adorning the entrance of
Solomon’s Temple in I Kings 7:17:

Also nets of meshwork with festoons
of chain work for the capitals that
were on the top of the columns,

Ahaziah fell
through a
lattice

in his upper
chamber in
Samaria and
was severely
injured. And
he sent
messengers
and said to
them “go and

1:2

0K 780
723WD T3
WY N7y
o1 w2
a7}
age}\ )
D78 MR
W7 97
2127 Hy23
TRy "o
R, g ab
i/

75




seven for each of the two capitals.

NV gy DT 93 Awye o3
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* In Gen 22:13 we are told about a Ram that is
caught in a 720, most often translated as a
“thicket.” This also has the implication of
something netted together, in this example, it was
branches and leaves.

¢ We can see that 720 and 72l are related; there was
sometimes transference of © and & going back and
forth in one dialect in Hebrew or another.

W17 to consult, inquire, seek out

In early biblical literature, the verb 2w is used to
inquire of Adonai, as found in Gen 25:22, Judg 1:1, 20:18
and I Sam 14:37, 23:2,4. 21jw" is also used in early
biblical literature to inquire of a deity, ghost or spirit, for
example, Num 27:21, I Sam 28:6 and Deut 18:11.

w1177 is also biblical verb that means “to inquire” (of an
oracle). (AB, p. 24) In late Biblical Hebrew it is applied
to Torah (See Ezra 7:10).

2127 Yy2 Baal Zebub

Literally “Baal of the flies.” However, “Zebub” is most
likely either a scribal error for zebul or a deliberate
corruption of Baal Zevul “Baal the prince.”

Another less likely possibility is that the title Zebub is
related to an Ugaritic God named Pevuv.

In any case, Baal Zebub appears in the New Testament as
Satan’s associate is known as Beelzebub, the prince of
devils/demons in Matt 10:25, 12:24, Mark 3:22, and Luke
11:15. (AB, 25)

791 Injury

In biblical Hebrew, 1911 refers to an injury (not an
illness). In this case, it is used to give us the sense that
Ahaziah had such a severe injury that he fell ill.

inquire of
Baal Zebub the
God of Ekron,
whether I
recover from
this.”

76




18 *22an7 Is it because there is no?
* This is a rhetorical question that takes on a
sarcastic tone.
*  We see a similar usage of this idiom in Ex 14:11:

And they said to Moses, “Was it for
want of graves in Egypt that you
brought us to die in the wilderness?
What have you done to us, taking us
out of Egypt?

DY1¥03 D2 PN 23 YN TN
W Iy INT) 3793 IR 1027
o WY

2137 2¥23 Y77 00297 o8 X173 0TORTR "an
Is it because there no God in Israel that you go to Baal-
Zebub?

* The question asked in this part of the verse is one
that brings up an important issue within the
development of Judaism, namely, who do we look
to for information about the future? In this verse,
we can see clearly that the people turn to prophets
for guidance, rather than to asking YHWH
directly, as we see in Genesis, or looking to the
Torah for guidance, as we see much later in the
Tanakh. From earliest times people most
commonly turned to priests or prophets when
trying to ascertain YHWH’s will, or when
presenting offerings to YHWH. During the time
of Ezra, the people are told to go to Book when
inquiring of YHWH. The message form this is
clear: God has given you the Torah and you don 't
go to prophets anymore. It is in Ezra that we first
find the word w177 used to express “inquiring
about YHWH’s will.”

* We sce a final stage of this development in the
Talmudic story of the Oven of Akhnai in which
Rabbi Yehoshua stresses that the laws are to be
ruled upon by human beings, as opposed to
YHWH, using the proof text from Deut 30:12 Lo
bashamayim hi “it is not in heaven.”

But an angel of
the Eternal
said to Elijah
the Tishbite,
“Go and
confront the
messengers of
the king of
Samaria and
say to them,
“Is it because
there is no God
in Israel that
you go to
Baal-zebub,
the god of
Ekron?”
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1177y Ekron

* Ekron was a major city in which the Philistines
lived.

» Towards the end of the 20® century, a major
excavation of Ekron began. Through this
excavation, it was discovered that there had been
a great wine industry in Ekron.

* The Philistines who lived in Ekron were from
Indo-European stock. By the eighth century they
spoke in a dialect that would have been similar to
a mix of Hebrew and Phoenician; a Semitic
language that was quite close to Hebrew.

1:4
Therefore this | 2782 127
is what the awneg a1
Eternal says, bkl lizals
“You will not 7I07KY oW
leave the bed fah'sRolkola
you lie on, for 7771 NIAR
you will Rakp
certainly die!”*
So Elijah went.
L:5
* The narrative is elliptical in this verse; the When the N
account of Elijah encountering the messengers messengers abeiigloh]
and delivering YHWH’s message is omitted. returned to RN TR
* This is a narrative technique used by the biblical | him, he asked | 77~ Q2%
authors to pique the interest of the audience, as them, “Why algmi
Cogan and Tadmor remark, “this is a case of have you
returned?”

deferring a key scene to a later sequence in order
to heighten the dramatic effect.” (AB, p. 27)
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237 7923 WIT? 170 DR OXR DOXTTR X vand Ts it
because there is no God in Israel that you are sending to
inquire of Baal-zebub?

This is a repetition of the same rhetorical question
that was in II Kings 1:3. In each case, this
question is sarcastic in tone.

In II Kings 1:3 in the phrase v77 0°277 2RX, the
second person plural pronoun is used, but here the
second person singular is used: W77 n7% 1.
This directs the question to the king alone, and in
doing so, Elijah places blame for turning to a false
god upon the king.

They answered
him, “A man
confronted us
and said to us,
‘Go back to
the king who
sent you, and
say to him:
Thus said the
Eternal: Is it
because there
no God in
Israel that you
are sending to
inquire of
Baal-zebub,
the god of
Ekron?
Therefore, you
shall not rise
from the bed
you are lying
on, but will
certainly die.’
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UPN7 udYn I What sort of man was it?

The word, vawn is typically used in in the context
of laws and judgment. However, it can be used to
express a person’s characteristics or behavior as
we see here in [T Kings 1:7.

In this verse, Ahaziah asks about the man’s attire.
We can therefore presume that Elijah’s attire was
recognizable.

“What sort of
man was it,”
he asked them,
“who came
toward you
and said these
things to you?”

1:7
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1:8

iy Y2 a hairy man- “A hairy man,” | 178 178
e Literally: an owner of hair they replied, Yya WK
*  Sy3“x” is an idiomatic expression that places “with a leather 2R W
someone in a category or class. In this case, Elijah | sash girdled IR W
would be understood as being placed in a around his RALQRRlak!
category of hairy men. In a similar way, a Baal loins.” WAT YR
Isha is someone in the class of being married. And he said, X
“That’s Elijah
Ty girdled the Tishbite!”
Through parallelism in Isaiah 11:5, we can see that
this a kind of girdling or belting action:
R0 IR ABART) VAR R PTS )
Justice shall be the girdle of his loins, And
faithfulness the girdle of his waist.
729% Elijah
In II Kings, the prophets’ names are most commonly
found in the shorter form, as we see here with the usage
of n"yx. However, we cannot use this as a way of dating
the material as names get shortened and/or lengthened
throughout.
1:9
AN DWW a captain of fifty with his fifty Then he sentto | vox m7w
+ A military unit consisted of fifty men. We see this | him a captain o
in I Sam 8:12, 2 Kings 15:25 and Isa 3:3. (AB of fifty with b iR aln)l
26) In Exo 18:21 there is a reference of leaders his fifty (men) 370 TR
being placed over “thousands, hundreds, fifties He climbed up | @Wx3=%y ay»
and tens.” We can assume that these numbers to him, and peyimhn
represent ranks of leaders of military units. found him VR TN
sitting at the agaphin
2% captain top of a hill. 327 1707
» The root of 7 is "M@, which means “to govern.” | “Man of God,” a7
The term " can be used for different figures of | he said to him,
authority. In the book of Daniel, " is used fora | “the king
kind of holy figure. For example, in Daniel 8:11, |commands you
we read: to come
down!”

It vaunted itself against the very
chief of the host; on its account the
regular offering was suspended,
and His holy place was abandoned.

(073) M 2730 XTI T
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The chief of the host referred to as X777, could
be a title for YHWH or an Angel.

Side note: In Talmudic Hebrew a related word

s ’rarah, means “authority, and a sar was a sort of
“guardian angel.” Some of the rabbis understood
that every nation had its own guardian angel, a
concept already present in Dan 10:13, 20-21.

uPX Man of God

The title 0 7987 wK is used for prophets on many
occasions in Kings. Elijah, alone, is referred to as
0°987 WK a number of times including; I Kings
17:18, 24, and 11 Kings 1:9. However, in the
Pentateuch, this label is only used to refer to
Moses.

Some understand 0°7?8:7 UK to mean 0v1o8 WK “a
divine man,” or, a man who belonged to a special
category of godliness.

There was a belief that there were individuals
who were semi-divine. For example, in IT Kings
2:23-4 and following, we see Elisha behave in a
way that is godlike, in that he is able to magically
make bears appear and eat a group that was
jeering him.

Elijah replied
to the captain
of the fifty, “If
I am indeed a
man of God,
let fire come
down down
from heaven
and consume
you with your
fifty men!” So
fire came
down from
heaven and
consumed him
and his fifty
men.
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W) he answered
W is likely a corruption of 2”1 “he went up” for
the following reasons:

o 9y is used in the first attempt of
a captain to coerce Elijah to
come down from the mountain in

He returned
and sent to him
a different
captain with
his fifty men;
and he

1:11
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IIKi 1:9. II Kings 1:11 is a part answered so he TR
of a tri-part sequence in which went up and he | 7% 7900
Elijah is asked to come down said to him 71
from the mountain. It is logical “Man of God,
that the same word, 2¥>1 would thus
be used. commanded
o 931 7w" would be a very the king, come
unusual address, as opposed to down with
the common 727" R". haste.”
771 770% come down with haste.
* The captain is more emphatic than his predecessor
in this second iteration of the three-part sequence.
He adds the word m» “with haste” to his
command to Elijah to descend the mountain.
1:12
o 2R-WR fire from the Eternal But Elijah IR YN
o 7%x is an idiom which adds incredible answered and | 07°9% 721"
intensity to an event. In this case, 2%72§"W% is used | said to them, 7k et
to describe a powerful fire. “IfTamaman | % 27787
+  The description of the fire as 07X~ w/X adds of God, let fire | =M W8 7D
intensity to this second iteration in the tri-part come down ajfalrzh]
sequence of events. It is a more severe fire than from heaven 0K 228
the fire that consumed the first captain and his and consume YRR
fifty men. you with your UK 1M
* We see a similar usage of the divine name fifty men!” “Ta DT
included for intensification of an event in Gen 1:2 |And fire from ayaiich|
with the sense of a great wind travelling over the | the Eternal Nk 228M
earth: came down YRR
from heaven
And the earth was without form, and and consumed
void; and darkness over the surface him and his
of the deep and a wind from God fifty men.

sweeping over the water
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1m0 He begged/implored

Then he sent a

1:13
2w 2YN

* 717 to plead for grace, or to engage in a plea third captain of | DW=
for grace. fifty with his oY
*  When we compare 137 “to plead” with 778 fifty men. The 2y%1 TR
“to pray,” we find that each one has specific third captain of " 827
connotations that inform the way in which it fifty climbed Ay faih)
is used. 799 (from where the word 7700 is to the top, Qs
derived) hitpallel is binyan hitpa’el so it knelt on his =2y vn
means giving a reckoning or recounting on knees opposite | 747 11272
one’s deeds to God in hopes that God Elijah, and [Eijan Rk
bestow rewards upon one for such deeds. begged him, 73T TR
However, 1111 (from the word 71, which saying, “Oh, TR 178
means, “grace”) has the sense of one asking man of the by ity
for favor without merit. In this verse, the Eternal, please RIT2°0
usage of the word 73007 implies that the have regard for | w93 "Wo2
captain asked for Elijah to give him grace. my life and the | A%% "7y
In doing so, the captain humbled himself lives of these a7l
before Elijah. fifty servants ERYE
of yours!
w2 Wl °n please have regard for my life
Literally: Let my life be precious in your eyes.

1:14
Look here- UR 7772 730
Already fire folalithymtal
has come from "R 72Rm
heaven and mp 1w
consumed the ag7aryfy!
first two lalilr7e by
captains of lahki7alspishy!
fifty and their 2R IRV
men; I beg R ERA

you, have

regard for my
life!”
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nix with him

We would have expected 1n¥ instead of iniX
here. inx is likely used because it was a part
of a Northern dialect.

There are two versions of n& in Hebrew
etymologically: n°& and NX.

Then the angel
of the Eternal
said to Elijah,
“Go down with
him, do not be
afraid of him.”
So he rose and
went down
with him to the
king.

1:15
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Because you sent messengers to inquire of Baal-
zebub the god of Ekron

Ahaziah’s transgression of turning to the
false god, Baal-Zebub, instead of turning to
YHWH appears once again as a sarcastic
and rhetorical question as we saw in II
Kings 1:3 and 6 in this final part of the
sequence. It is an emphasis of the
importance of turning only to the true God,
YHWH.

He said to him,
“Thus said the
Eternal:
Because you
sent
messengers to
inquire of
Baal-zebub the
god of Ekron -
- as if there
were no God
in Israel whose
word you
could seek? --
therefore, you
shall not rise
from the bed
which you are
lying on; but
you shall
surely die.
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The description of Jehoram’s reign in this verse is

at odds with that in II Kings 3:1, in which we read:

Jehoram son of Ahab ruled over Israel in
Samaria in the eighteenth year of
Jehoshaphat, king of Judah; and he reigned
twelve years.

In the Septuagint this chapter has four more verses.

And he
[Ahaziah]
died, according
to the word of
the Eternal, as
Elijah had
spoken.
Jehoram ruled
after him, in
the second
year of
Jehoram, son
of
Jehoshaphat,
king of Judah,
because he had
no son.

1:17
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As for the rest
of Ahaziah’s
acts, which he
did, are they
not recorded in
the Annals of
the Kings of
Israel?
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2:1

QW 703 WIEIRNN 73 nibyna ) And it was during | And it was nibyna wm
the bringing up of Elijah by the Eternal in a storm of during the IIPRNR T
Heaven bringing up of | D7W7 77992

¢ From this statement, it would seem that the Elijah by the Al

audience knows that Elijah went up in a storm and |Eternal in a =1 VYR

that here they are going to hear the story in detail. |storm of Wby
Heaven.

DA%7 7Y03 in a storm of Heaven Elijah and
The usage of 2 7w7 7Y is similar here to that of Elisha were
D78~y in I Kings 1:12, which was an idiom that going out
depicted an intense fire. DWW 7Y IS a severe from Gilgal.
storm.

2273 Gilgal
Gilgal was a topographical area that had round formations.

According to the Encyclopedia Judaica, Gilgal was “an

ancient sacred site on which a circle of large stones was
erected.” (EJ, p. 601)

2:2

%%-n"3 Bethel Elijah said to il
Bethel was a very famous northern site. It was the place | Elisha =2y VRN
where Jacob had his famous dream of angels climbing up | Stay here, TR Ny
and down on a ladder. Jacob called it the “gate of heaven” |please, NIy Y

in Gen 28:17.

JwoImm An As sure as God lives and by your life
e Here we see the distinction between swearing upon
the divine and the life of a human. One would
swear upon one’s own life, however, one would not
swear by the life of YHWH. Doing so would
imply that YHWH would perish. Instead, one
would swear “as YHWH lives.”

for the Eternal
has sent me to
Bethel.

But Elisha
said, “As sure
as God lives
and as sure as
you have a
life. I will not
abandon
you.” And
they went
down to
Bethel.
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Box0217732 Disciples of the prophets

The &°%227732 are a class of people who are
attached to the prophets, but are not prophets
themselves. They are clearly subservient to
the prophets. In Amos 7:14-15 we read:

¥ Amos answered Amaziah: “I am not a
prophet, and I am not a prophet’s
disciple. T am a cattle breeder and a
tender of sycamore figs. "°But the Lord
took me away from following the flock,
and the Lord said to me, ‘Go, prophesy
to My people Israel.’

From this, we see that the prophet’s disciple

is in a category set apart from a full prophet,

but also set apart from a regular person.

8*X°237™°12 may be akin to apprentices. They are
dependent on the prophets for sustenance as we see
later that the prophets take care of them and feed
them in II Kings 4:38.

The term 8°%°2373732 seems to be found only in
Northern sources. We do not know a lot about this
group of people. However, they may be related to
a group called a “band of prophets,” who are
referred to in I Samuel 19:20-24. It may be that the
behaviors of the band of prophets, and disciples of
prophets were similar. In I Samuel 19:20-24, the
“band of prophets” are described as speaking in
ecstasy and lying around naked.

YR 5y from your head
The idiom 7¥R1 %¥7 is two-fold in meaning.

1.

Elijah will be physically removed from the
presence of Elisha. He will be, in essence,
whisked away into the sky above Elisha’s
head.

Elijah was Elisha’s superior. He was
“above” Elisha in rank, and will be removed
from that position when he is taken by
YHWH.

The expression WX 2yn also occurs in 11 Kings 2:5.

Disciples of
the prophets
who were in
Bethel came
out

to Elisha and
said to him,
“Do you
know that the
Eternal will
take your
master away
from you
today?”

He replied, “I
also know it,
be silent.”
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72 3821 And they went to Jericho

The assertion that they went to Jericho is an indication to
the audience that the story, is miraculous and they should
expect strange things to occur. It would have been

Then Elijah
said to him,
“Elisha, stay
here, for the

2:4
399K 9 Rn
RITIW | YPOY
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Luail iyl

impossible for them to make the trip in a short amount of | Eternal has min xh
time from Gilgal to Bethel to Jericho. sent me to “aR weI—m
Jericho.” IR2M TV
and he said, Risia
“As sure as
the Eternal
lives and as
sure as you
live, worse be
done to me if
I leave you.”
And so they
went to
Jericho.
2:5
73 WK | 2°%237732 The disciples of the prophets The disciples =12 W
who were in Jericho of the WX | DR°333
e  We learn from this statement that there are prophets who R I3
different groups of disciples of the prophets. were in 1R TR
Earlier, we were told about the group of Jericho 3 s PR
prophets from Bethel. approached o2 T i
Elisha and 2y TITRNR
772 in Jericho they said to RN TYRD
There is a prepositional bet in front of the word him, AYT AT
Jericho 37°2. The sense is that the disciples of the “Do you Rl7ishl
prophets were in Jericho. However in II Kings 2.3, know that the
the prepositional bet was dropped, and it reads, Eternal will
S%-n°2WR. This was likely a scribal error. take your
master away
from you
today?” He
replied, “T

know it, also;
be silent.”
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Elijah said to [ 1%9% ™ n8m
him, 2 719 X1y
“Stay here, Y A
for the Eternal |  "nx%1 n3377
has sent me pEr e
on to the DR W92
Jordan.” “As 1272 721V
the Eternal Hahyhl/
lives and as
you live, I
will not leave
you,” he said,
and the two of
them went on.

2:7

2:6

vR owing). Fifty men

This is a large number of people to be following
Elisha and Elijah.

Side note: this is an inspiration for the crowds that

Fifty men of
the disciples
of prophets
followed and

&R 20
Jakigut Rriela
7R 1397

PR T3

follow Jesus in the New Testament. stood 170y oI
opposite to qTaOY
8237 "327 of the disciples of prophets them from a
These are the same people from Jericho who follow Elijah |distance as
and Elisha. the two of
them stopped
at the Jordan.
2:8

73 he wore

The word 073 only appears only here and in Ezek 27:24.
(AB, p. 32)

B3 is often translated this word as “ rolled up.” However,
in Aramaic, the word glimah means “a cloak.”

Using this meaning, the sense would be that Elijah

took off the mantle he was wearing, instead of

rolling his mantle up.

And Elijah
took his
mantle and,
which he
wore and he
struck the
water; it
divided here
and there, so
that the two
of them
crossed over

on dry land.
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19-mpyR 7n “Ask, what can I do?”

By asking Elisha what he can do for him, Elijah is creating
something akin to what we would call in modern times a
“living will.”

Tavn NP2 I am taken from you

With this statement we see that Elijah is speaking to
Elijah as if he is speaking to his own son. Similarly,
in 1T Kings 2:12, Elisha calls to Elijah *2% | *aX “my
father, my father.”

0%~ a double portion

While on first reading, Elisha’s request for a “double
portion” of Elijah’s spirit might seem crass, it is perfectly
appropriate, given the pseudo father/son relationship
between Elisha and Elijah. The term 23w/ refers to a
legal inheritance procedure in which the eldest son inherits
two-thirds of his father’s land, as described in Deut 21:17:

Instead, he must accept the first-born, the
son of the unloved one, and allot to him a
double portion of all he possesses; since he
is the first fruit of his vigor, the birthright is
his due.

Y21 03w "8 nng 3 akuyaTia 277NN ™3
:17P37 v 17 13K YR R 17 RETWY

In IT Kings 2:9, by asking for a double portion of Elijah’s
spirit, Elisha is asking to be treated as if he is Elijah’s
eldest son and rightful heir.

Side note: In Akkadian, the word shinipu (which one can
see as a kind of Metathesis of 2°3/=9 ) is found in ancient
contracts and has a similar meaning to 01%/=8. (AB, p. 32)

"% JN2 your spirit be passed onto me.

Prophecy is compared to wind in this case, because like a
wind, prophecy is something that cannot be seen. Like a
wind, only the effects of prophecy are visible. Prophecy,
like wind, blows over the prophet. m is a physical
metaphor for an invisible process.

And it was as
they were
crossing,
Elijah said to
Elisha,

“Ask, what
can I do for
you before I
am taken
from you?”
Elisha
answered,
“Please, Let a
double
portion of
your spirit
be passed
onto me.”
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2:10

IARn Rk hR aR7poR YRy, If you see me being taken And he said: WP RN
from you “You have “OR DIRYY,
* Elijah sets a condition for Elisha here. It is made your Y NR ARA
unclear to us as modern readers of the Bible, request 12 777 7IRR
but we have to assume that the audience difficult. If N7 PR-OR)
could understand the significance of Elijah’s you see me LR
condition. being taken
* Perhaps this is an implication of a kind of from you,
ritual that would need to take place in which it will be for
one needs to be present and conscious of you thus, if
events as they take place in the moment of not, it will
change. not.”
2:11
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This phrase is a description of a normal everyday
activity (walking and talking) which provides a
foil for the miraculous event of the appearance of
the fiery chariot.

Side note: The least believable events to us as
modern readers were likely the ones that
impressed the biblical audience. The more
unnatural the event, the more wondrous it was, the
more the audience at the time might have believed
that it happened.

1779%1 WR °0I0) W23 a fiery chariot with fiery horses
appeared

WX is a commonly associated with a divine
presence in most of the Tenakh, with the exception
of Genesis. For example, in Ex 3:2, YHWH
appears to Moses in a burning bush.

In Ex 13:21, YHWH appears to the Israelites as a
pillar of fire at night. We see other examples in Ex
19:18, Deut 4:12 and 24, 5:19 and I Kings 18:24.
(AB, p. 32)
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