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The 1..h vcrsi ly in worship pnu..:tict:!'l founJ i11 lht Rtform mm·cme11t 1<1d11y is 

niomcnlom:. f hc hasis fr1r thl' ti 1llowing thi;sis is lhc 1:vidc: 11t li1urgic.al !l:nm:nl itt Ilic 

North A1m:ricru1 Reform movement C'Jwpier Onl· pn.·!'1.:nls u his1nrical ti\ l:n tc.:\\ in <mlcr 

to provide a hasi c understandi ng of the evolulio11 ol Jewish li tllrgy nn<l worship te.xls. 

With this in view the shift frorn the lorig, standing / 111;,1,., l'raye1· T$rwk to 1111.: much 

~honer l i veJ ( iLJ/es of l'rayer ( 1975 ) nm! ( iule ~ 1~/ I ra_1·er ( I 994) i !-. eval uati:d. 1 n 

addition. tht: reasons f(1 r \Hit ing these new si<ldurin1 11rc discussed. 

Chapkr Two n.:nccts nn the liturgical reuli rics of tot.lay ·s Reform congregat ir111s. 

An informal survey was i:ondt11.:1cd that Jtic1.1111t:nls the 1n.:11tl for synngogucs to adapt the 

liturgy tn their individual nec:us. The survey it!-.el f. as wel l as its mt:thoJology. is 

presented in this chnptcr. Sevc:=ral thl'mcs and tremls emerge from the survey tlata. 

Concerns about gender. personal hcnl ing, im:lusivi ty. tradiLion. and user-friendliness are 

cviJcnl. These concerns an: demonstrated in a multitude of wnys. which arc noted am! 

exploreu in order to unJcrstnnd how uiffcrcnt communitit.:s grapple with the issues. 

The final chapter. Chapter Three. c\•aluate~ tht! 11011-Uate.\· of f>ra.1·a liturgics 

through various lenses. In particular a sociological approach is used to umlt!rstand \Vhat 

Reform congregations art: hoping to achieve when they adapt or create liturgy. Othi::: r 

issm:s. such as technology and theology. als0 influence trends in worship. In a hroatl 

sense. an assessrnenl of these various influences on liturgy cnahks us to Cl1ntcxtual i7.1: thl· 

cu1Tcnt attempts to compile and edit a new Reform si<l<lur. 
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mntroduction 

Enter nny Reform congn.:gali1111 l\1dny l'l1r .i Sh:ihh.11 !it•rvin· umJ Yl' ll t:llll limJly he 

sun.: '"hat kin<l of scrvicc will bl· hdJ. lt n1igh1 lw u rm 1sical service with n grer1t dcul ,,f 

singing an<l the use o f i11strurric11to; or ii 111igh1 he . 1 ftirm•ll servit:c wit Ii (lutes o/ fJroya 

as thc worship lc~t. ur it might he an infurnwl scrHt:e \\ ilh a cn:ati ve liturgy, to nnmc hut 

a few exainplcs t'lf ·wh:H might be cnt:ounten.:J Ht tlw nvcr ni ne hu11drcd Rt:fonn 

congrcgatio11s of North Amcric::i. RcganJlcss (If !ht: t) fH.: of service. tn:menJous time aml 

energy is pul into i:valualing the liturgical prnctin.:s nr 1:1 r:irticulur congrt·galit111 

Given the plurality of liturgical styles in the Reform movcmc:nt Imlay, an 

exploration of contcm pNary liturgical pracliccs is wurr<m ted. Dissatisfoi.:tion with both 

lhc hlue-covcn.:J Glllcs <H.f'ra_i•er ( 1975) and tlu: gray-hoLUH.I. gcn<lcr-sensi tive ( 1994) 

vers ion or this sidtlur is apparcnt. As a resu lt of the discontent with rhi: movement" s 

current siddur, mnny rahhis, cantors, and lny peopk have put their lrnntl tn customizing 

(or reforming. Llnrc I say) their congregntion!JI liturgics These lit urgics take severa l 

IC1rms. including everything fmm hanl-hmm<l siddurim to hantJ cut·aml-pasted 

photornpies of a service 

As \vt: explore the motivations heh ind such worship practices, it is necessary lo 

u1H.lerstand the historical <lcveloprncnt of. as well ns other factors affecling. North 

Amcrican Reform Jt:wry. Certainly the carly European antl American reformers provide 

hoth the historieal and liturgical bases for today"s liturgical <levelopmt:nts. Ench time the 

movcrm:nt adapted a new prayer booL it was inevitably subjected to local adaptation A 
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prill lt: C\llt11fllc nf this is 111\.' i1wl11sin11 ()f tht: /11wft11J (:-y111bolk Of° lhl: flt.:t.:d tO USC: kss 

mnst.:ul in t.! language), wh il'h 11n111y cungrcgut irnis 111 hegcn i 11st·lt i 1110 the scrvicl'.' <luring 

the Jc1.:~1Jc o f the 191Hr'i wlit:tt lhl·y used (tU/<:' '!f l'myer ( 1975) c\l·ntuull y it \\US pustd 

i11ln many cnngrcgntit)ns· prnycr honks. 111 thl'.' I 1s1 Jecndes uf !ht: tWl'.'ntit:th t:t.:ntury other 

cor1ccms cumc to the forefnint. sut.:h as the 11cctl for pcrsonnl 111.:aling, im:l usi\' it iy (of 

.Tl'\vs-h~ -clmicc, those ignnrnnt nf I Jcbn.:w. t:Lc . ), spirituality. aJJd tradition Tlu.:se 

l't1nccrns were m:comp:rnied oy a new-foum1 appn:ciation for .h:\'11 ish music, the 

nc1.:cssihility of' .lewish li:urning , amt advances i1 1 kchno l ogy~ the:: resulting changes in the 

liturgy rdkcl these shifts in the demographics auJ cu lture oftht: Nmth American Jewish 

commw1ity 

Due to :mcietal. technological. and histt1rkol issues, contemporary Rt: form Jews 

an.· now 1.:xploring ht:·yonJ the hounJarics or our convcntional liturgirnl practiccs and 

institutional liturgics. Whi le some maintain thL! use of Gu!l.:s o/1'ruyer. others movc 

away from this c-.; iJdur in favor of something new Whik G alt.•\' <~/ l'myer can be 

umkrstonu us our 11atinnal liturgy. tht: very basis of uur movcmcnt's liturgical identity, 

lricnl prcrcn:nccs and practices m:1 in tension \\ ith this foundation. Thcst: centrifugal anc.l 

centripetal forces work together in both opposition and hannony. ·me result of these 

forces pushing anc.l pul ling tht: community, prest.:ntly. ir.; a !1rolift::rati on of services. 

including tht! n<laptation of Gates <!(Prayer to conform to a wiJt: variety of individual 

and c1111mnmal nectls. 

A11 evaluation of toJay·s liturgical practices sheds light on the current fe rml!nt. 

Therefore. an examination of changes ma<.li: to the liturgy by l'ongregatif\n!' and their 

clergy instructs us about what worshippers arc looking for in tht:!ir liturgy. /\-; \-\-e \h ill sec 



in Chapter Th11.:c Jm: 10 ccrtni n rno<lern realities " c rn:og1111c 1lmt liturg ic(.tl drnngl' is 

irn.:vitnhk a11d '" i1l1 easy access to tcchn11logirnl and liturgical n.:soun:es , penr le\\ ill 

cn.!Ulc what they \van I, \\ he11 !hey want it. ·n1e Reform mm cmcrll should undcrstnnu and 

respond to th1.:se changes as they prepare to puhlish the 111ovcmcnt' s next siddur, 1\!lishka11 

Tej lllalr. By casting mi eye on pa~t liturgical lk vcl1>prncnts and tntlay' s W\')rsli ip proct ict.:s 

\ \C cu11 p1:rhnps an1 icipn1e. or nt the very least meet. the <l i vcrs4.~ spiritual i:r ml lit urgicnl 

needs of our congn:gants. 
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Chapter One: Historic!t l ( 'ouCc \t 

forces. rhcrc were periods of consolidallon un<l othl!rs nl irn:rensing di f'fe rcnces and 

vuriatilln ... , 

This uhsr.:rvotiun by 1.ec Levine is perhnps tltc paruJigmntic unuer.standing of the 

Jynamics of Jewish liturgy. The ebb nnd llo\\ of li wrgical variation has occurred 

throughout kwi!:lh history. Circurmllilnces internal :mtl ex ternal lo tile Jewish community 

brougllt to bcur diiccl and indin.:..:t influences on the fo rmation of its liturgy. l'bis chaptr..:r 

will explore the various historicul , political, :mJ social forces that impuctcd on kwish 

liturgy throughout the ngcs, in order 10 provide a .subst::inlivc: fri:1111cwork in which we can 

understand Reform Jcv. ish liturgy toJay. 

Rt=f11rms are as integral a part of worship ;1s wornhir itsdf is to Judaism. From 

the ti rm: of curly Israel to the J cslmdiun of lht: Scrnnd 1 t:mple, numerous liturgical 

'"reforms·· evolved or were instituted. Wt fiml liturgical rcfom1s i11stituted by prophets 

(e.g. Elijah and Elishu), Kings (e.g. I lczd:iah amt Josiah). und priests (the cullic 

prescriptions ol' Leviticus nnd Deuteronomy). J'heir lnws modi fit:d sacri lices. ti thes, and 

offerings of the firs! horn. to name hut a few examples of such ancient reforms. Another 

signilicanl impnct on Jewish liturgy was the reality of the exile.:: llndcrstancling the 

impact of the Jsrnt:liles' surroundings on tht:ir worship practices is instructive nnci 

relevant to understanding Jewish liturgy even today as the great number of kws continue 

to live outside !he land of lsrncl. 

It is well knO\\.n that Jewish worship shifted urumalically after the dcstrucLiun of 

the Temple in 70 C.E .. as the priests and peoplc v.en: Ill) longer able to offi.:r ~rnimal 

1Lcc I. Levine, The Ancient Syna!.!oguc: The First Thousand Years (Nt!w llaven: Yale Univcrsily Press, 
2000), 560. 
21\.Z. Tddsohn. Jewish Liturgv nnd lrs Dcvclopmcni (NY: I lcnry I lolt nnd Compnny, I 9.32 ). 17. 
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sm:rilkcs am! r11.:rfnnn oth1::r cuhic dut ies. Not lo be 1..ktem.:J from v.nrshiping their Gou. 

the Jewish people. kd by 1heir sngcs and rnbbis. ndnptccl to the situation and performed 

their n:ligious rih!s in mu<li fo:J and nt:\\ ways. fhus, the "sages of Y uvneh Jiu not work 

in u vucuum ... the robhis drew on a rt:servoir of eurlicr traditions and prncticcs .. ./11 otlwr 

wortl\·. l l'lwt they aeuled 11·0.\ in svmc .\1!11.\t: us 11111d1 u contilwalio11 mi it was u11 

i1111rm11io11. " 1 This stage of liturgy wns onc of "conccpn1ali7.ution and preli minary 

composition:·1 which eventually developed and rnnsolidatcd into vvhut is no\.\' known as 

--normnrivt: .kwish \\orship."' 

The llcxiblc nalun: of pruycrs anJ the period or consulidution in lutt: untiquily 

lnstcd \·\di into the ninth nnd tenth centuries when the first known sidclurim, prayer 

books. were compikd. The lirst siddur. put together by Rav Amram Gaon, dates from 

875 BCE. (Some consider it likely that prayer books existed prior to this, but none have 

been prcscrvcd or located.)" Jewish liturgy .. grew rather through continuous 

improvisations of rdigious spirits in moments of inspiration. These mt:n used to create 

prayers fo r their private devotion; and only after thi!ir compositions found favor in the 

cyes of the people, \\ere they gradually incorporated into tht: public worship. l1 took 

more thnn nine hundred years of continuous grO\\ th for the liturgy to reach the state as 

presl!nted in the first prayer-book compiled by Rav Amram:·1 Some scholars have 

suggested that such improvisations were not strictly within the purviev. of the rabbis, 

they \.\ere ofH:n the creations of the people ··..,yho g<tthcrcd on various occasions 10 pray in 

the synngogue.'·s /\s a result, --no single 'Niginar It':\\ of any pa11ii.:ular prayer wa-> 

i.:rcutctl, but .. originally numc.:ruus t!ivc:rst: tt:xls u11<l versions cxistd si<l1.: by siu~ . '1 [l 

Lcvi111.:, 512-513. 
·'Lt'vin~. 5 
~Levine 8 
' 'Da\'id I k<kJard, '\ctfcr R '\n~ni C10,, l' ~rt l. I lcMl:\\ l't)t '''th Crni.::al .'\ppar.i1U• (I un.t· I ·nd t~cilS' 
L niversiters-Hokhandel. 1951) xx 
' l<lclsohn 2<l . 
8fo~t'ph l ki11t' r11;u111, J>rn \ t'I 111 tl1t' foh11uu . f-'1.11111; .:tllu l'ullt'fll~ {Lkrli11· W:.11!~1 lkl.olll\t~r l U771. :i
"Heinl·munn. 43. 



~houl<l b1; !ll\h:d, however, tllnl ult the liturgies we know l)f Qn:: rabbinic Div1.:1si ty :.mJ 

variety persisted as cuhur::il circumstam:cs and political situations shiflcd and 111div1d11als 

n:uctcJ 10 them. 

Over ti me this diversity and variety chnrnctcrizcd the di fferences bch'\ cl.!n 

purticulu.r lCH:nlcs nnd/or eras. " [t seems to be of the nutun:: ofl iturgy to relatt ilsclr k1 the 

concrete si1un1ions or the times and places. No sooner had the vast liturgical d11niain~ 

come into being than lhcy began to be divided up into smnllcr territories whos1; scvcrul 

forms of worship\\ ert'! adnpred lo local m:eds ... 111 Differcnc:cs bt:l\vecn !he Raby Ionian 

(Il) um.I Pwcstiniun (P) kwish communities are siguificanl, induding unnuul (13) ur 

triennial ( P) cycles of Toruh reading, inclusion uf a nineteenth benediction in !lit Amidnh 

(B). and additional Torah readings for festivals (0). There \.\Cre additional diffcn;m:cs in 

minbagim (e.g. the proci;:dure for al iyot to the l'orah, recitat ion or Kedusha on weekdays, 

etc.) between the communities. Simil:lrly, piyyutim (liturgical hymns) apparent ly came 

from Palestine. and found Ji ll le favor in 1he eyes of the Babylonian rnhhis.11 These early 

variations bct~een the two communities. from the nmoraic period onwards. established 

the reality and legitimacy of local liturgical practices. Furthermore. ··the liturgkal 

developments in the Christian and Islamic \Vorlds, and competing ideologies. such us 

those of the Samaritans aml Kamitcs:·i: exemplified some of the cxt1.:rnal, locul it.ed 

inOucnce:s un Jewish li turgy. 

rhe history of the siddur reflects each and 1.!\'ery one of Liu: local rih!s. ll can be 

said about the siddur that ··next to the Bible, it is the most important book in Jewish life, 

to a certain extent it is even closer to I the average Jc\v j, since it was ac no time canonized 

hut conti nued to develop and to reflect the daily occurrences of the Jewish pcople."11 As 

one can sec, liturgical innovation and development were. and arc. n cont in ual process. 

141Levint:, :132 
Levine, 556. 

1=Levine, 557. 
1· 
' lch:lsohn, l..11. 
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All of this in!'\lllds our w1Jcrsta11Jing of early .,,,u modl'm Rcfo m1 Judaism n11J its 

litmgicnl prnr lil'cs. 

We lx:gin with nn eye In modern litu rgical rdorms. While Congregation AJath 

Yeshurun in J\mslcrdum <lemanJcd the fi rst rl!I011t1s 111 the pra) er book in 1795. Israel 

Jacobson 's n:fonns in Sccscn, Wcstplwliu. i11 18 J 0 proviJ c us thc cnrlic.s l cxamph: of 

""hnt we n1ight cu11siJt:r mL1Jc:=ru " Reform:· 111 frict, h .. h..buhn calls hi m "lhc fuumlcr u l' 

J<cform Juduism."14 ! le aboli shed piyyutim tonce considered u innovation, now an 

unnecessary appendage to tht:: service I from the liturgy, shortent!d the overall scrvicl!. 

introduced both the sermon spoken in the \'Crnacular and the organ, 10 name bu1 a few of 

his re forms which woulJ become. ton certain LXtant , th~ model for reformers for 1hc next 

century. Ciencra lly spc:1king, the earl y rc fomicrs· '"mk was simply "to improve the 

liturgy:· in accord with the taslcs and mores of modt:m western European culture. 1
' 

i\s reformers sought liturgical change, they struggled to bridge bctwecn the past 

and the present. One of tht: most prominen t Jigures <luring thi s time. Ahraham Geiger, 

wrote in the preface to his Jsraelischcs (iehetlmch. " l t !the worship service! must not 

Jt:ny the connection with the totality of thi:: historkul past: yet it must. at the same Lime. 

nourish the religious m:eds of the present. " 1
" fhis statement is, perhaps, the best 

summary of the reformers· sentiments regarding balancing the weight of tradition wi1h 

the rdigious needs of the modern Jew. 

Reform leaders and congregations alike exercised their liturgical preferences. /\s 

a n:sult. sidtlurim varietl from community to community. Abr::iham Geiger notetl that 

··1he demands mu<lc uptin a prayerbook for our time arc. therefore. :m manifo ld. and 

1
·
11tk lsoh11, :!69. 

' ~l smar Elbogen, lewish lj lurg\" A.._Comprelu;; n ~ ivc Hi~1or,y (Philndclrhin· .lcwi~h Puhlica1inn ...,otiety of' 
/\mericrt. J 993 ) 307 
11'Jakoh J. Pctuchowski. Prav.!rbook Reform in Europe: The Liturg\. of European Liberal anti R fonn 
J.!Jdnism (New York; The World Union for Progressive Judnism. Ltd .. I %ll ). l 67, 
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prrn.:cl:d from sud1 divergent points or view 11ta1 tht.: publii.:::ition of n pruycrhook which 

could s~H isly all m ngrc:xu1irm\· simply cannot he u11ucr1<1kcn:·11 T le predicted in his time 

thut the m:cJ s ol lhc different congrcgulions w1,;n:: su <lispurule that Ibey were ou1 Jikt:!ly tu 

come ton co11scnsus in order to create one prayer book to sen1c every community, t1 

prediction which was rcali zcd.1
" 1 lis positicm was supported by like-minded rabbis, such 

as .los1..ph Auh.111 

lkspi lt.: lhl:ir difforcncl:S, the RdC.mn editors or prayer books gcnl:rally ngrccd Oll 

m~jor 1hc(1logicaJ, philosophical, am! politkal difficult ies thnt the traditional siddur 

presenl<:u lo lhcm Thc hull mark uf Rcfom1 prnyL'r books becwnt: lht: shortening of 

pray~rs. w;e of the vernaculnr, elimination uf n!fer~nl!cs to nngeb, re<lrn.:tion in 

particularism. climinulion of prayers for the reinstitution of sacrifices. replacement of the 

notion of personnl messiah/redeemer with that of a mes~;ianic agt!/redcmption. vnricly in 

prayers, substitution of the .. immortality of the soul' for resurrection, omission of the 

prnycrs for "the ingatheri ng of the ex i Jes" and "return to Zion." addition of nt!W prayt!rs 

expressing ide<ls and 1houghts of the modern age.~' The gencrntion represented hy Geiger 

and Aub sought 10 ··revise thl! Prayerbook uccon.ling to theologically consistent principlt:s 

in addition to contemporary aestht:tic sensibilities:·~• 

A distinction. however, must be drawn between the European Reformers and the 

American Reformers. One of the primary ditkrcnccs between the two groups relates to 

the siddur: the Europeans. even the Germans, V\ crc unable to produce a siddur of 

comparable acceptance to the Union Prayer /Jook (l l f!J) of the l\mericans. ln foci, the 

German Refo rm community had Lhrcc <liffcrcnl et.iiLions of the Ei11hcitsgchctbuch (their 

"'U11iv11 Pray er Book"'). one for Breslm1, one for Frankfurt, nnd one for Berlin .. 2~ Among 

17Pctuchowski, 167. 
1 ~Pe1 11chow~ld, 16 7 
10Pctuchowski, 164. 
~" PetuchO\~ski. 349-54 . 
~1 Eric Friedland, "Were Our Mouths Filled with Sont! .. : Studies 111 Liberal Jewish Liturl!.v (Cincinnati: 
Hebrew Union College Press, J 997), ! 0. 
=~Jakoh J. J>c tuchowski, "Reform Judaism: t.volution or Revolution"" tn J.£ws in a Free Socict) (ed. 

12 



the Reform cuitMs {1f sid<lurim in Europe in the ninch:cn llt century similnr scntimenls 

pervaJed ench community·~ opinion of one anot her's prayer books. Some comments 10 

this cff cd: '"I n nil thl):-;e 1.h.:votionol wt1rks tht:tc is somt:thinµ lu bl! criticjzi..:LI '' 1
: .. /\ 

careful examination of the available modern prayerbooks has led to the conclusmn thnr, 

regardless of their udvuntages. they arc unsuitahk lor the congrcgut ions of thi.: Union-

purty fo r reasons of principle, and part ly for rcnsnns or cxpclfo:ncy "11 l'his being !'aid, 

the prayer books from other communities provided rich resources for n:ibbis cndcuvori11g 

10 adapt tht! tradiliun::il siddur to their O\\n community's p:irliculi.lf net:ds and sensibilitit:s. 

Thu~ . \\e ::;ee lhe t:vcnlual <lt:vdupmenl of creuti\I.:, locali:leU liturgics. 

Similar unt:mpts 10 create u wi<ldy acct::ptnbh: liturgy con tinued nl!ross the 

Atlanlic. The influence orthc European Reformers i!:l iffcfutabic, since it is their 

migration to North America that introduced tht: possibilitil!s of rcfom1 . .! Yet some 

indigenous attempts at re form existed; in Charleston, South Carolina in the 1820s 

members of Kahal Kodesh Beth Elohim sought modcrnte reforms to the congregation"s 

traditional Sephardic lirurgy. These mtcmpts \\.ere ri::iccted oy the synagogue's 

lea<lt:rship. and the pctitioncrs fomtt!d thcir own congregation, the Refom1cd Society of 

lsraditt:s, with their own liturgy. rhe Society' s prayer book "represt:nts the first radical 

liturgy product:d in the Reform movement anywhere, preceding by twenty years the l 845 

prayerbook of the Berlin Reform Congregation:·~ Later in the nineteenth century. 

Jewish liturgical activity in /\mcrica focused on .. rccondling standard Hebrew u:xts \.vith 

contemporary thought and temper, [on] condensing servict:s. anJ [on] drafting m:w 

pray1.:rs in lhe vt:rnacular," yet sm:h activity procl!eded carefully and cauliuusly in order 

not tu alienate v.-orshipers.: 7 The tension between the use of the vernacular and I Icbrew 

Edwnrc1 J\ Goldman; Cincinnati: Hebrew Union Collc!:!-c Press. I '>70). 5') 
:.;Pctuchowski. Prm.ubook Ri:fom1 in Europe. 16.J . 
· 'Petuchowski, Prav~rho_ok Reform in Ei,!!.QPJ::, I 83 
~Friedland. I 0. 
::..Michael A. Meyer, K~spon?L\Q..~odernity: p. llistO!)'J')fthe ~eform M<l.Ym~1t m Judaism (Detroit: 
Wayne State University Press. J 988). 23 1. 
~- ~ riedlnnd, 70 
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rc.:rsistt:J; tht g r<'Wlh ill tht! USt: of tlJi: VCfllUClllnr W i.l.'i of\cn CUUlllt:n:d by dmmpion~ qf 

111.:brcw. such tha1 in thi.; miJ- to Joh.: ninctccntli century there wns ''substantial <111d 

credible Hebrew liturgical activity.':" By the cnJ ul th1; cc.:nlury. caulllln wus giv111g way 

to libt:rty, cspccinlly with the vcrnnculur. :·i An t.:xampk oJ the n.tngc of such lilurgicaJ 

m:tivity is demonstrated hy Lhc various ret1dit iu11s ol til l' ,\'hmon<!li L~srei in the siddurim o f 

Leo Mcrzbachcr, Marcus .Inst row, David Linhnrn anJ Isaac Mnycr Wisc. 

Rcfrlrn1 -was "a child both of dghtccnth-ccntury rutionalism and nineteenth·· 

century iJe:ilism, and thc industriol and pnlilical rcvolulions of !he ngl: \\t:re goupart:nls 

at its birth."' Jusl us histurit.:ul anc.1 srn:im:co1mmit.: t:W!lls m1p..1ctc<l un the liturgy tmd 

worship of European RcfonTJers, simi lar influences cnrnt: to be<.1r on the Amt:rican 

Rcfonncrs. "Sociologicully speaking, the Union I'raycr /Juok of 1894 wus the religious 

precipitate of the <lcsi re of the economicully and socially established Germon Jewish 

groups to assert a rel igious identity distinct from that of the masses of Eastern European 

Jews. Tht: Union Prayer /Jook may have ernbodie<l a univcrsal outlook as for as mankind 

in general was concerned hut as far as Jews were concerned it was cxclusivisr and ii was 

meant to he so. ··;11 

A plethora of tensions have permeated the Rt:form Jewish discussions on liturgy. 

Tensions arising from tht.: prayer book pertain to the use of Hebrew, transliteration, 

translation, si lent prayer, congregational participarion, creation of new liturgy, use of 

traditional prayers, format of the service. and the number of services included, to name 

but a fe\\ of thc issues. 

Prayer books among nim:Lt:t:nlh·cenlury Amt:ril:un kws \\en: hur<lly uniform. ln 

the t:arly days of Reform. choices of si<ldurim includt:d the well known, \Videly used 

Mi11/wg Americ:a of Isaac Mayer Wisc and Duvid Einhom's Ola/ Tumid. Otht:r, lesser 

?&Friedland, 70. 
~"'Friedland, 70 
;.'l lcrbert Bronstein, "In Defense ofKcvah," in Central Conference of American Rahbis J.ill!rnfil. o. 56 
( 1% / }:7lJ. 
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known. lpcal liturgics such as Joseph Krnuskupf s <'\en 1ic:c IV11wl. Joseph l connr<l Levy·s 

(. . I .1,;\\i11 's J ht• A111ent·u11~.lcll'ish ki111a/ (to name but a few) exis1eJ simultunt.:ously aml 

lutcr. nlit:r til t.: publication of the Union i'raycr !Jvuk. 

The U11io11 i'l'LIJIC:r Book. published by the Ccntrul Cunforcncc of Anwrii.:un 

Rahh is in 1894-5. played ::i crucial role in the c1-y~1allization of American Rcfonn liturgy. 

First of all, Its authors dimmah:d particularistic traditional attitudes and doctrines frnm 

thl! liturgy. ' 1 Jn addition. the u~;e of English translation and the ahridgement of the 

sen ice wt:rc imporlw11 al that slage of Arm:rican Rl!funn Judaism. Anolhl!r important 

dcnwnt in thl! compilation of U/>JJ was the composition of new pr:iycrs. such us the 

procm to the "Kaddish for the llousc of Mourning." UJ>IJ "represented the by-product of 

an inldkctual and rdigious unity which emerged from two situations- the break with 

orthodoxy which fused Reform opinion, and the initial theological cohesiveness or 

Reform. Thi.: original l Inion Prayer Hook was !he collcctivt! expansion, the liturgical and 

theological expression of the Pittsburgh platform or 1885:··Z In its editing. the Ul'/1 

··crculcd mun.: of a <ligt:sl rmher than a revision of thi.: Hebrew of tht: si<ltlur. ··; 1 

Despite the wide acceptance of Ul'JJ. it did not go unchallenged in several arenas. 

For instance, individual congregations made adaptations to Ul'B as needed. Also. other 

liturgics prnliJCratcd. Yet lll'fJ intlucnced 1hcsc other liturgics. For instance. a prayer 

book compiled by Rmkph Sholom in New York in 1906 borrowed parts from Ul'B." 

Lakr. in the 1920s, fmslrnted by the limitations of l//>/J, an alumnus ofJiehrew llnion 

Colh:ge created a new liturgy allogdher. Israel M1.tllud:.'s prayer book. liberal .h.'11'ish 

l'rayc:rhook, used by the Liberal synagogues of Great Britain, \\as known for its inclusion 

11 Loui!> J. Sig.d, "Some Deficiencies 111 the Union l'ru)crbook," in Cc11 1ral£onfg~ of 1\_merican Rabhl~ 
Jmm1al, No. 27 ( l9:\9r U 
;-David Pnli~h . "Revision of the Prayer Rook''·· in ('entral Co!l.fr;.r.m.cs_c1f filll£rlfil!L.Rahbi-. J.~1 No. 32 
(1%1): 12 . 
" Polish. 12-13 . 
. HE!izabcth W. forop, lndividunl Cr~:itivi.: Lituntv With111 the Reform Movement (llL'C-Jm Rabbinic 
1'11csis, Cincinnati. I 91JUJ, 35. 
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of multiple new prnyers (including prayc.:rs nnu pot:"tli.s rr,,, n gc11ti lc.: n11thnrs) 11111.J its 

rcuisc.:ovt:ry nf Jewish literature. l \ 

L'hangc.:s In h1ur!).y were. am1 still urc. cause lur much J iscuss111n. f his hulJs true 

even for prnyer book revisions. such as those initially maJc 10 ( IJ»/1 from J 9 18 to I <)24 

anJ then in 1940 to 1945. People both celcbrutcJ and rcvih:d the Newly Revised edition 

( 1 <>40 ). Rohe rt J. Kahn notes. hcnvcvi.!r, that eventunlly flw sc \\ho cclcbratcJ its 

publication wisbl:d to cast it aside when thi.: prayers no longer sccml:d .. new.""· In :in 

l!lforl It) util izr.: Uf>JJ most eflCctively, he cnmhint:J snmt.: pruyt.:rs, r;uc.:h as tht: c.:amlle 

blessing urn.! kith.lush. " into u single ct.:rcmony"' "hich " as pusle<l inh> lht: prayer book ut 

hi s c.:ongn.:gnlion (Congregation Emnnu-EI. l luuston. TX) as \'v t;n! hymns cumpih:d in a 

booklcr:'7 In at.ldition. he.: attests lo the rc:uli1y of creative services in lhc Reform 

movement; he. in !':lei. wrote several in the 1960s. ' R 

As cnrly as 195J MauriLe Eiscmlrnth asked, .. Is our prayt!rhook. nnt"vi thstamling 

its several revisions. sufficiently attuned to our tirncT''' Clergy nnd lay people a like held 

strong opinions nn the rnallt:r. rhey wen:: living in a posl-WorlJ Wnr II. ptn:;t-Shouh, 

post-creation of the state of lsrad world when their linanciul, political stat.us was 

changing. Eiscndrath maintained that the Union Prayer Book .. bores many of our 

pcople.'' 11
' One rnbbi reported some lay people' s cri ticisms of the prayer hook. rhesc 

criticisms included rcpctition, the flat and mumbled sounds of thl: congregational 

rt!adings, am! tht! archait: ant! obsc.:urt! nature of the language.~ ' !n adt!ilion, cungregams 

\lvcre no longer mai nly Genmm American; lht:: large influx of Eastern European 

:<Friedland, 227. 
'hRobert I. l<.nhn, " The: Prac1icnl lJsc of the U11ul// r•r,~w1 fJn,)k, in Len1ral Lonforence of Americ1u1 
Rnhhis Journal. No. -i9 (1 965):21 . 
' iKnhn, :!3 
'~Kahn, 2-i. 
1"Lou H. Silberman. "The Reestablishment of\Vor!ihip.' in lentral Conference of American Rabbis. 
Joumal, No. 3 (1953)·!3 . 
. wSi lhcrmnn , 13 . 
11 Robcrt I. Kahn. " /\ Pr;11:tical Critique of the U11iu11 Pruyi:rbor>k," m Central Confen:nce pf l\mcrica11 
Rabbis .loumal, 1 'o. '27 ( I <)57):8. 
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immigrants unJ thei r Jesc..:ndcnls folt different! y nho11t the wntcnts anJ language u r 1he ir 

prayer h1mk.~' ln reg:.inl H1 the use of 1 lci1rcw and l-. n~ l ish r:lhbis and their congn:gat ion~ 

who read a Hehn::\: p rayer \.•..anted lhc E11p.lish transla1jo11 to he fa ithful to the origi11ul 

Lexi. Only 38%> of Reform rabbis surveyed in J 1)72 usc<l {}l'JJ without some 

mo<liliculion. wbclbcr minor or m~jot.4 1 

Mnj llr tlico lngicnl and politicnl issues sui rounding the pr:.iycr book came to the 

l"orcfront in the 1950s and I %Os. l'heological bd1cfs become quite diverse during this 

period. an<l thl.! movenu.:111 ;inti prayer hook h:-id to make mom Ji1r human ists as well ns 

theists. for supcrnuturalist!:i anJ no11-supcrnnlurnlists. Similarly. lite majori ty of the.; 

movement was no longer anti- or non-Zionist. The nbscm:e of nny mention of Zion wns 

palpable. During the ICrmcnt of the 1960s. dissatisfaction with the Ul'B pervaded the 

Reform movement. As a result . creative li turgy hlossomeJ. That the notion and practice 

of creative liturgy is nothing new is indicated by this discussion. rhose dissatisfied with 

l IP/J nfii.;n exercised such creative opticrns. This poin teJ to a bigger. alheit timd es'>, 

issue. bow to "bnlance between the novel nnd the fomi liar.'' 14 Countless rahbis proffered 

suggestions on whut this meant and how il should bl! reflected in a new prayer book, 

based on the course of world events and thdr own expericnct:s. After all. there was a 

major paradigm shill in Jewish ex perience and identity during the late 1940s, alh!r the 

Shoah nnd the establishment of the stntc of lsrad. Zion ism ful ly crystallized in the 

American Jc'vvish consciousness in the I %Os. after the Eichmann trinl and the Six Doy 

War. 

Di.:spite the numerous detractors of Ul 'IJ. il had many supporkrs. H \ \ LIS 

considered ··a precious instrumt:nt for mass education in the art of prayer."15 A number of 

"Sigd , 12. 
~'Torop, 36. 
HL:nvrencc A Hoffinnn, "Uutcf r1/ J'rmw: It Musi Go Beyond Mere l< cvi~ion," in Central Conference of 
Ameri~ll.r.1 .~bbis Jo.!.lfl)lll, No. 81 (I <173 ): 74. 
·
1'krome D. Folkman, "The J>ra)·erbook i11 lhl:' read1ing of Valt1t:!i.'' h1 Cl.'11lral Co11 krt·ucl.' ul" fl merit:att 

J_{abbis Journal. No. 8 ( 1955 ):35 

17 



the prayers frltind ill U/-'!J w1.:rc (and are) hehwcd, sui.:Ji us the .. Pray(!r for Peace"' an<l thc 

"Silent Devot inn.· Some rcm:.iincd convinced of the ah'inlutc merit o f' f lf>/3. and others 

rci.:ommcmlt:J revising. U f 'B yd agai 11 us th1.: best I ilurg.1ct.t1 ahcrnuti vt:. rulhcr than 

crt:oting an entirely new prayer bnok. 

The dei;ision to shelve UPB must havc bci::n u <lifiicull one. Debate raged ns to iL 

when. and how n new prnyer book would be created. ::ind what revisions would or should 

bl: madi.:. Styli.:. formal, and thtology v.crc the major points of contention. UJ>B had 

served its purpose:. and the times Jictntcd that something new. something fresh bl.! made 

availubll: lo the Rcfonn worshiping communily. The ncxl prayer book, uales c~/ l'ruyer, 

was certninly indebted to U/>JJ "in i;tructun:, theology. and lnnguagt!.''J" ·•Sini.:t: liturgy 

and ritual arc rdatcd lo the way that individuals make meaning nf the \Vorld around them, 

m~jor societal changes often lend to new liturgical frirmulations. !'his is revcakr.l in the 

puhlication of UOJ>. and certainly the grovv1h of creative services is connected to !ht: 

events and chnngcs of tht:se twenty years t i.e t 950- I 'J70). " 17 

When <iafU.\' r~/ /1rnyer linnlly came out it was '' the most widely-edited 

prayerbook in our history."~8 UPJJ. Newly Revised. introduced the (now famil iar) idt:a ot 

containing multiple services. each with a Lheme. Like Mattud<'s Liheml Jewish 

J>ruyer/wok in the 1920s, GOP rediscovered the rich reserves of Jewish literature and 

Jn::v,, upon them. It also reclaimed ~omt:: of the lra<lil ionnl liturgy tlmt f !PB had c:xciseJ 

(a rediliming nf at least some of the baby and bath waler that had been thrm-vn oul by the 

earlier generation of rabbis in Ul'B). Nevertheless. even in 1974, j ust before th~ 

publication of GOl', some maintained that it would nm solve the worship ills facing the 

American Re form community.~q To he sure. the use.: and development of creative liturgy. 

J~Friedlaml, 227, 
11Torop. -17 
181 larvc:} J. Fidds. "Gnl£'.~ of l'n~1·er: We Must Fashion Kent and A·an111al1.'' in Central Con ference oJ 
i\mericll.n B!!bbl~J.n11rn_ill ti RI ( 107~)·R l 

·'"Haskell M. Bernat,"/\ Future for Reform Jewish Worship· P.mergence o f' New Definitions." in Centrnl 
Conference of Aml!rican Rabbi~ Journal. No. 86 ( 197.+):35. 
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: .. 111 ~xpn::ssio11 or liturgical Jissatisfaction p1.:rsistn i pusl the publi<:arion nf (:of' 

/\lrcaJy in 11)!<5 . JUSl tcn years uftcr it s p1thlic,l110n !ht: ( \:ntral ( 'onfercncc or 
/\mcricnn Rabhis liclJ u syn1p11sium on <iOJ>. !\gum rn I •NL the l 't ';\R ' s Liturgy 

Committee met to ncgotiutc revisions tu (j( JI'. I 1. L1.:1munJ Poller claims that the 

rcvisin11s were u rl!sponse to rn.:w theological pcrspcctives uud shifts in sclf:-undcrslanJing 

of Reform .Jews; he posits tlmt there was nn '"di suffoct ion wiih thnt vol ume I(}()/' 1:·•0 

Om: of the most signi ficant <liffcrcnces between this Cominitlci.:. aml prc" ious Liturg) 

( 'orrnnittee~; . 1:~;pcc i~i!ly lhosc dl!nl ing with prayt:r honk revision or dcvi.:lopnwnt. wns that 

cantoriul un<l lay rtpn:sl'.nlat i vt:s as wdl us womr,:n rabbis st:rvetl un lhis particular 

Cornmillee. 

I .anguagc was a paramount issue in tht creation of <JOP. Many rccognizt:d tht.: 

shortcomings of the language of GO!'. while others saw it as n vnst improvement over 

l ll'B. Some of the suggcsteJ changes for n future siduur incl u<lt:d mort.: figurntivc and 

poetic language. 1\dditionnlly. thl'. languagt: util ized 10 describe, address, and name tiotl 

was highiy impo11ant to any revisions. !"he issue of gender and language remained u 

primary concern for thosl! using GO/' and those who were already pushing for !\!visions 

to it. or even fo r a new Reform siddur. 

There is in :my l!ase a question o f tht: qunlity and longevity of in<livi<lualizcd. 

crcativt lilurgits. Some considtr the newer, variable liturgics to bc Jess than adequate, 

thus creating H renewed npprt!ciation for a prayer buol-. inheri tt!<l from our nncesHlrs.'1 

rhc old joke ubout the man stranded on a deserted island who bui lds two synagogul'.s. 

one that he attends and tbt! otht!r in which he refuses lo set foot. might actually npply in 

the case of liturgical development. It might be that a general consensus pervaded the 

Reform movemt:nL at least until rr,:cently, enabling a large majority to purchase and 

regulnrly utili ze the ''Reform'" prayer book. whether it be the Uf>B or <..fates ofl'rc(ver 

·'"ll Leonard Pulh:r. "Sympoo;iurn: Preparing a New Sidd11r. Introduction: · in Ct:nlntl Conference or 
Ain_!.!.rica11 Rahl>J~ .. :~>!Jma l. No. 15 7 ( I 992 ): [. 
~ 1 Kahn. "Thu Practica l Use of the Union Prayer Rook.'" 25. 



(bl11i.: nr grey ' · l luwL:vcr 1ot•il agrct:mi!nl nnd synchronieity hhvc ncvt.:' r ex istcJ in rcgnrd 

10 tlw lh:l'orrn llll>vcmc11t's liturgy ::is Sl!l'n in lht! creation n1 l0cnl. crcntivc liturgics and 

variut inns froni lh\! lime or the RcfurmcJ Soeicty of Israelites lu Joseph Krauskupl tu 

toJay. 

'J"hrnllghuul lbc history or Jt.:wisli worship thcrt: has never been one siddur for all 

people. Even in rhc: Rl.!lorm nHwcmcnt thcrc hac; al\\ays been variety. Liturgics h:n c 

b1:c11 cn.:atcJ for i11div1dual communities fo r lm!idays and special occasions as wcll ns 

weddy worship\ e.g .. sh:.lbbatol ), " ;\ fk r ull, !ht: lirsr stn.r1tbrdi:t.cd /\meric:ln Rt:form 

Liturgy wus based l.ln muuc:ruus private rmmuab d worship un<l was the result of a 

cent ury of in<livi<luul effort by hundrc<ls of scholars an<l leame<l laymcn:·~~ ·'Th~ 

contemporary writer of Jewish liturgy would. therefore. seriously wrestle with the goals 

or cnrporntc worshi p as thl!y subtJy emerge from the fo rm, the placl! and the time which 

the .h:w throughou1 the al:!cs found most rnngcninl for achieving his purposes.'" 

Moreover, decisions madc within the Reform rabbinalt! often contribute to the difficulties 

in nccepting or rejecting a prnycr book. £3ernard Bamberger noted in 1965 that .. !he deep 

am.I oftl:n vehement cleavages within our Conferenct! on questions both of tht.:ulogical 

belief unt.J of liturgical stylc arc a scvert! handicap:·~" 

l"hcrc is a constant tension between the commonality of the historical Jewish 

siddur and the particularity of any single prayer or prayer book. Robert J. Kahn wrote in 

the Centrnl Co1~/i.:re11ce o.J American Rahhis Journal that "a Reform kw from l-louston 

knows that he is ·at home· wht!n he walks into another synagogue ant.J opc.:ns the l lnirm 

f'ra,i •t'I' llook. l\s a mallt:r ur fact, if thert: arc \\ iJe variations in lhe U!:ie of that prayt:r 

book (or in other liturgicnl patlt!rns) he is det!ply troubled. Ile wants unifom1ity:·1~ This 

' 'Eugcnt: Mihaly, " /\ Gniclt: for Writers of Reform Li111rgy ·in Central Conference of ,\mericm1 Rahhi'> 
Journal, No ~ I) (1%5);6-7 
''Mihnly, 20. 
' "Bt:niard J. Bumbt-rgcr, "On the Rcvi'iion oftht: l nio11 f11·1w cr· flouk. in Cc11trcil Co11ft:rcnc1~ of AJT1 t:ricap 
Rahbis .Journa l, No. -l CJ ( l 965 )A I. 
55Kahn. "Tile Practical U~c of' th!! U11ion l'rt1,i <'r 811ok .. 2:!. 
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attitutlc might linger today. hut wiuc variations certainly c'< i!>l antl the pra) er ~1uk tif <inc 

wmmunity mighl be very diffi:rcnl from whot nnt! ts ::IL'1..11stnmcd to al h<imc. In R1:.fhr111 

Jutlttism' s foll 2002. issue. Richan.I Levy writes, .. Wht:n yuu walk i11tu a R1.: form 

synngogm: today, you never knuw whnt kind of pruycrbook you arc likely 10 linJ: a thick 

blue volu1rn:: a &bin gray volume; a green, while, vt mul ticolon:d volume; or someth ing 

else cntircly ... a garden o f new liturgical works hns sprouli.:d ncross the ~t'Hllincnt: "' 

Just as the liturgical pradiccs und prdcn:nccs of prl.!vious gcnc:rations i11 Europi.: 

nm! /\mcrica ~d the tune for our Rt!funn pn:c.lecessors. new lilurgicnl ide:ils and 

cxprcssiuns have come lu the furcfronl iu recent 1..lt:cm.ks. O ne rabbi npresses this as u 

symptom of human behavior; she says . .. lf Vvurship and liturgy Hn! ex pressive ufhuman 

behavior und opernlc as >vays lo establish system::; of mcaning, than chnngc in the 

liturgical process is to be expected over a period of' tirm:." 17 It is the age-old problem of 

the earlier generations· kow111td1 becoming today' s kc1'{1'1. "The function of worsh ip 

today is thus integrally hound lo the eharaclcr anc.l naturc of modernity,· · ~~ and so worship 

is constantly heing redefined. ··Regardless of the prnyer hook. the pray-er is the crux in 

any discussion on prayer. While some Jewish prayers remain unchangec.1 for centuries. 

tht: people who pray those \\Ords chang1..:, and lht:y change from week to v.et:k: tht!y may 

cum1.: to the same s1:rviee, but their o\\n mood is different. they have tliffcrcnl nc1.:ds, 

diffe rent h11pcs."''' This is lhc n:ulil) of 'v\orsltip. one v11 hic h prnycr hook editors ha c 

always had to Cl>nlcnd \vilh. and v.hich they will continue to struggle with in ordt!r to 

provide a mt!aningful prayer experience for their constituents. 

' ''Ric:h:irc! Ll·vy, "Word~ of Awe & Wonder: H::discowrint:; the Grandrur oftht• Old fl1111111 f'N~1·,•r Book." 
Reform J ucb ism. 31: I (Fall, 201)::! ). 3 I 
'
7Torop, 5 

~3Torop, 5. 
~'1 Kah11, "The Prn..:t ical Use of th=: Union !'rarer Honk," 25. 
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Chapter Two: The Sunicy, It~ Mcthodolo~y . :uuJ Its l~t·sults 

"As the Refom1 prayi.:rhooks rcveuk<J hC•\\ .,;Hdy Reformers ' il!v\t:U tbe::ir p<L'il n11J prt.:sent 

rt:nlitics. so too can creative liturgy help U!-! to undcrstnnd how Ji.:ws today pcn:civc hoLh 

past cvc11ts und their ever dwng.ing wurlt.J. " 

It is precisely through "creative .. li turgy that \\ e seek tn unJcrstnnd the: liturgical 

scene or the contcmpnrnry Reform movemcn\. M:inv factors and concerns have led 

coogrt!gations to adapt hoth cui lions of' (iates (}/ / 1ruyer und lo cn:nlc liturgics for regular 

use in place of GOJ1
• In fact. ns pnrt of 11 study commissioned by the Central Conference 

of An11.:rican Rabbis, n:scarcher Robert Rotenbe1g notes that .. there is a tendency for the 

movement-wide identity of the prnycr hook to dissolve with in the more immediate 

communal needs of spc1.:i fo.: cong,rcgntions ... ~ Many Reform kws t0dny an.: part of a 

larger community of spiritual sc~kcrs. who urc focust:d on thcir individual <lt!sirt!S and 

personal healing. Murcovcr. cungn!gunts lo<luy fed dtcpcr, differcnl conucctions tu 

Jewish music. prayer, uml thc community. am! as a result the liturgy must be reshaped in 

order to satisfy their nccds. For these rcusons (and probably more). GO/' is now a 

··movement prayer book for n movement thut rc.!cognizes far more variety in the.! needs of 

its worshippers than was the case wbcn it was written:·' As !ht: CC' AR learned through 

its research. "extra-textual mutt!rials offer the greatest opportunity for the rcnt!wal of 

interest nml worship energy in the prayer script."..i Thus. the creative/adaptive strategics 

dcvclupt!d by Reform congrt!gatfons an: the most organic expressions of their intert!sl in, 

anti wmmitmt!nl to, Jewish liturgy. 

f'orop , -47 
'Robert Rotenberg.. Sclectiont, from "Ethnogrnphic o;;1udy.'' CCAR (5cnt via ern:11l by Rnbhi Peter 
Knobt:l), 5 
1 Ro1c11b~·n! :'i 
1 Rotenberg. 5. 



I low cim we hesl um.lerstand lhc current state of Rcfonn Jewish liturgy? A small 

gJi.mpst: into this world is gained through the informal sutvt:y J conducted, which 

explores some of the motivations and foci of today's congregationaJ liturgical practicc::s . 

.Just us the entire history of Jewish liturgy has involved change and local variation, so too 

arc the Reform movement's worship rractices in a l'ilute of flux. Hence. quite a rn11gc of 

adaptations and creative liturgies have developci.l in Reform co11gregations, while 

simulluucously there arc congregations who cherish ·' fi ig Blue'· (GOP 1975) or continu1:: 

their liturgical loyalty to "Gates of Orey" l GOP 1994 ). In addition to this gcn!.!rnl 

liturgical ferment, the Central Conference of American Rabbis is currently in the process 

of piloting two scrvkcs toward !ht sj<l<lur lhey plan to publish in the spring of2005. Su, 

in essence. mnny co11gregations could be using a completely different service every 

Friday night of the month. 

A. Metliodofogy 

In order tu solicit feedback on the topic of fomgical variation in the contemporary 

NNth American Reform movcmen1 I pusled inquiries on HUCALLJM (lhc listserv for all 

Hebrew Union Collegc-Jewish fnstitutl! of Rdigion alumni), RA VK/\ V (the list.serv for 

all Rcfonn rabbis), and iWorship (the listscrv designed to facil itate discussion on ritual 

for lay people in the Reform movement).5 Fm1hem1ore, one helpful congregational 

5 An example of a posting on HUCALUM is: "For those of you who were otherwise 
occupied fi.)r my first postings, I am a 5111 year rabbinical student in Cincinnati. l'm 
looking fo r f et!dback from congregations about their use of Gates of Praver and/or their 
compilation of Shabbat liturgies (Friday night or Saturday morning). If your 
congregation has written its own Shabbat liturgy for Friday night and/or Saturday 
morning to replace Gates of Prayer please contact me at , phone 
(513) 761·9720, or fax (513) 221-0321. 
I know that there are concerns regarding copyright and possible distribution of these 
liturgies. These lilurgies will he usd for my rest!arch purposes only and will nol be 
shown/distributed to anyone else. So if you could> PLEASE SEND your liturgies to me 
at: 
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president posted my request on the Jistserv fo r Reform congn:gotional presiJcnts. The 

following survey was completed through con\.crsations wi1h dcrgy and lay people ullcr 

they n:spo111.lcd lo my posting via eniail (as \\as usually the c::i:,c). phone. or muiL Not 

C\'CT)' rabbi, cnntor, or layperson responded lo follcm·-up cmnils/phonl! calls I mmk in 

on.lt:r lo gct all the nceessnry information for that parlkulnr congregation. As a reslllt, thi.: 

information on n number or congregations remains inc mplcti.: . Also. sevct"al individuals 

committed to mailing me copit:s of tbt:ir congregational st:rviccs. yd 1 nt:vt:r rt:cl:i vcd 

them. 

C0ngn.:gation: 
Name (opti0nal): 

1. Docs your congregation use blue or gray Gates of Prayer (GOP)'? 
ntuc Urey 

2. Docs your eongregnlion use a Kahbalat Shabhat/Shahbat morning service th~ t is nol 
from UOP'! 
Yes No 

J . If yes, how oficn is i i usl'<l? 
Once n month !\vice a month 

4. ls thi s service borrow1.xl from another sidLlur(s)'? 
Yes No 

5. Jrycs. whieh onc(s)'! 

Gi..:ri ~cwburgc 
I IUC-JJR 
310 I Clifwn Avenue 
Cincinnati. OH 45220 

Every weekend Other 

.;.*For congregations that have not produced thei r own liturgics. <lo ynu include the 
Jmahot and/or Debbie Friedman s Mishcberach'? · 
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r, l f no \\us the. 
Rabhi( s) involved in 11s compilation'? 
Yc.:s No 

Cantor invnlvctl in its cnmpilation'? 
Yt:s No NI\ 

Lay h:n<lers i11vol vt:d in its rompilation? 
Yes No 

Who initiated the rnmpilation? 

7. Who ku<ls the 11011-00P service'? 
Rabbi Cantor/Soloist Lay lead Otl!l!r 

8. How rnud1 lay participation is there in the scrvke? 
20-30'Yc, 40-50%, 60-70'X1 80- 100% 

9. If your eongrcgntion uses a non-GOP scrviee uoi.:s the c.:ongn:gution pmvidc an 
additional service using l!UP? 
Yes No 

I 0. Plt:usc indicate wh ich of the fol lowing arc inclutlt:d in your GOP sc.:rvices and/or 11011-

GOl' scrvicc.:s? 
lnwlwt: Yes No 

ls it pasted into blut! GOP'! Yes No 

Dchhil! Fril!dman·s Mishcherach: Yl!s No 
ls it pasted into the service? Yes No 

Crentivl! Rc.:adings from: 
Secular Sources Yes No 
.Jewish Sources Y t!S No 

11. What perccn1age of the liturgy is in Hebrew? 
I 0-20%1 30-40%1 50-60% 7U-80'Yo 90-1 OO'X1 

12. Do you plan to edi t tht.: compiled service: 
Jn the next 6 months'? Yes No 
ln the next I 2 months? Yt!s No 

13. If your congn:gation uses GOP. tloes it have plans to create a non-GOP service for its 
use on Shabbat? 
Yes No NA 

14. Ac.l<litional CommenLo;;: 
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C He~ults 

( )f rlw 11Vt"r I 00 cnngn:ga1ions n.:l'rt:'il:nkJ in this survt:"y nlmost •')O haw crcatL·J 

their mvn liturgics.'' I n.:ccivcd thirty-two scn·1 ccs. siddurim, :.md service supplcmtnts. al l 

of whid1 an.: n;guJnr!y usc.:d.7 Perhaps even mon: significant is the fact that cvcry 

l'ongrcgntion i11 thc survey has supplementt:tl or nl h.:11.:u the liturgy in som..: way for 

exnmplt.:. s imply by nuding lmulw1 or Mis/11.:hernch Through this informal study there 

appears lo he a tn:mcmlous consensus on a 1111mher of issues (e.g. the inclusion of 

lransliterntion, lhc use of Debbie f- ricuman·s Mishe/Jcrac/1). Mon.:nver, lht!rc is a 

spct.:!ntm of liturgical prnctices represcntt!<l-- !'rom til e rt!insertion of the second and third 

paragraphs of lite .\'lwnw to the inclusion of M 'c:/w_n.'i l1l1-1nc.>lim to the implt!rnentalion of 

services that are mostly musical. 

The survey data indicates I hut a number or specific issues were of interest tn 

congregations an<l/or their clergy. These issut:s include concerns about gentler Iangunge 

tavot v 'imalwl), transliterati on, spiritualit)/healing. tradition (explaining the history, 

customs. laws. etc. of.ft:wish liturgy), and the utili7.ation of space on the page 

(art/graphics/white space). While these themes are a constant among the various 

services, it appears that many doubt whether nny one siddur will fulfill the needs of t!Very 

congrt!gatinn. In a particular phone inh.:rview. o cantor suggestt:d that he is .. not sure 

there's a single prnycr book that will meet the needs of the movcmcnt.''8 To put a more 

'' f"hc fu ll dntnhnsl' mny hl' found hclnw in Aprc11di>- /J.. 
Excerpts from some of thcse '>erv1ces mo) he found below in .\ppendix R. 

ll Cantor David G('ldsti:in, Phone lntervi'.'w, Tempi\! i;,~r11 Zin11. Buffa!•), '1Y, Ortot>t:r 1:' 200~. 



p11sitivc spin or1 thb nolil'n one might say that "c.:m:h cu11grcg11tio 11 has lo Ji 111.J il!-> \l\\-11 

d 
.. •! 

ma m ap. 

It sccms that whih: the <lehatc still rages over the 01~ndi1s 11r liisudvantngcs of 

trm1slitcratinn in our services, the battle has al ready been dcc.: iuctl /\s it turns out , all 

(cxccpl f(1r one) of the congregations prouueing thdr ow11 liturgics, as wel l ns Ilic ones 

supplementing the sitldur, I.ISL' transl i1eratio11. Even this lone holdout, Mkor Shalom, is 

com;id1.:ring adding transliteration wbi..:n they edit their pr:iycr book. Aflwr 'l'L.:fillah. 111 

Ccrtninly liturgi1.:s that I Jid not receive muy contraJic..l th is nsse1tio11, yet a wry 

consistent trend can be observed. 

Most of the scrviet:s J rceciwd borrowed vcr) hc~1\• ily from Gates r~(l'wyer. both 

the 1975 :mJ the J 994 versions. In ntltlition many of the scrviccs borrowl.!u from other 

s i<l<lurim, numt.:ly: the: Authorized Dai Iv Praver Bonk (Hert7. I Orthodox I). SidJur Kol 

Koreh (siJdur hy Rahbi Daniel Siegel [Renewal)). Si<ldur Hmlash (Conservative). Book 

of Blessings (Marcin Falk), On Winus of Li!!ht. (Hillel). Or C'ha<lnsh ( r·nai Or 

[Renewal]), N'see-aht Ha-Nefesh (Temple Beth Am fReforml, Miami, FL), JlaAvoJah 

Shehnlev (Israeli Progressive !Reforrnl), Forms of Prayer for Jewish Worship (British 

Reform), Artscroll (Orthodnx), l·JaSiddur HaShalem (Phillip Airnhaum jOrthmloxJ), The 

Traditional Prayer Book (Rabbincal Counc il of America !Orthotlox j). Siddur Chavc:i rim 

Kol Yisrnd (Progressive Chavurah of Boston lnon-<lcnominational]. Sabbath and FestivaJ 

Prayerbook (Rahhi Morris Silverman [Conservativcl, Entrances to Hol iness are 

Everywht:re (Congregation Kol Ami [Reform], White Plains, NY), Renew Our Davs: A 

Rook of Jewish Praver and Meditation (Canadian Reconstructionist). Likrat Shabhat 

q Rnhhi Jcllrcy <i0ldwn<.<;cr, Ph0nc Interview. Congregation Beth l~rncl , North Adnm~. MA, no mlcrvirn 
date nvnilahle. 
"'Rabbi Ari Golc.lstt'in, Phom: h1lt:rvit'W \1kor Shnlnm Chi:rry Hi t!, NJ vwmlii:r 6 1001. 
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(Ml!uia Judnicn I C'onsc.:1 vutivt: j), Kol Hancshema ( Hl:rnnslruc l ion isl ), and Vtaher 1 ihei111J 

(Congn:gntion Beth El j RcformJ. Sudtmry MA ) llll: loller thn.:t: were pnrt it.:11larly 

popular and utili1ccl by those writi ng and cun1piling ncv. liturgies. ncsidcs these 

s iddurim. other .Jewish and secular resources wi.:rc useJ One rabbi mr:ntioned that she 

culled pr:iycrs and rcudin gs from about twi.=nty Ji lkrl!nl sourccs. 11 While kwish authors. 

books. nm! soun:es were primarily cited, some liturgies did induJc.: quotes an<l readings 

from non-Jewish in<livicfoals or bonks. 

0 11e qw:stion In consider relates to wht1 v.as iovolvcJ in the.: creolion of a new 

service. The influence.: nf clergy or lay reopl~ on the 1..kveloprnent (if a servii.:e was open 

to interpretation. Thus, some or the survey questions pertain In the peoplt: involved in the 

development of a new cnngn:gnlional liturgy. An ovcrwhdmi11g number or the services 

ahoul which I havr: colkcted information included lay people in the process Perhaps the 

paradigmatic examph: or this is Vtaher Libeinu from Congrt:gation Reth F.I in Sudhury , 

Massachust:tts, whert! the sic.ldur was cumpilcd and edited entirely by lay people (and is 

consistently reviewed and revised by them). On that saint! nott!, tht::re wen: very few 

services in whii.:h the rahbi alone produced lhL' liturgy, such as Rahhi Elliot Strom at Shir 

Ami-Bucks County k\'·.;ish Congregation in Newtown. Pcnnsylvania. 12 Also. for 

synagogues that employ a cantor, s/he consistenlly seemed to bi: involved in the process 

of creating or editing new liturgy for the congregation. and in some congregations 

assumed primary responsibility (e.g. Cantor David Goldstein. Temple Beth Zion, 

H:itib1 Dc~hic / l·chcr. Phom· lnwrncw I kwch of ~onthcrn tkrk~hirc C i -:at H:irnngton, \1A \ugu~t 

'27, 200:!. 
1= Rubbi Elliot Strom. Phont'.' Interview. Shir Ami-Bue~ Coun! J t·11 ish Congrt.'•rn tion •. t'.'IVlL•W11 ?A Ji.lne 
26, 2002 
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Buffalo. New York) '-' Smlle congrcga.tions cngngcJ inn learning and rctkctivc proc1:ss 

whid i cul mim11t:J in u liew service or siduur. Temple Rc1h /\m of Mia111i, Florida best 

n.:prcsc nls th is rnnJd. Herc Rabbi /\1a.lrcw Poley (now .in ( 'kvclnmL O hio) worked wiih 

congn:;gnnts for n period of about a year and u half ((1 explore the history an<l meaning of 

the prayers , as well os the use of i~~ngunge, and Lo pilot the services in the congregation: 

th..: result was a hound. so Ii-covered si<ldw-. Rabbi Paley, who 'led the creation of the 

sid<lur. N' sce-ah1. Jla-Nd esh. spoke not only of l he process or putting together the Friday 

night ::md Saturday morning services, but how all thi s eventually led to the iDclusion of 

mi11clw and havdulah services. and fcstivaJ additions.14 They published tbc siddur at the 

beginning of1001 (5761 ) and it is still used ol femple Beth Arn today. Needless tn say 

a vnricty of approaches were laken at the diflerent synagogues represented in this survey. 

h is interesting to note the physical production of these various litw-gie!l. Of the 

thirty-two services T received, only five have pt:rmanent binding, and of those five only 

three nre hard-hound (from Mkor Shalom, Cherry Hill, New Jersey; Temple Israel, West 

Bloomfield. Michigan; and Chicago Sim1i Congregation, Chicago, Illinois, which is an 

updated version or the r inion Pruyer Book). The investment of time and financial 

resources dedicated to the worship agenda at these congregations is immense. Jn a phone 

intervit:w with Rabbi Paley, he specifically mentioned the concern regarding the cost of 

having the new si<ldur printed; the cost amounted ro roughly $15,000-20,000 for one 

thousand copies of the book. 15 Ckarly. these synagogues sec their liturgy as standing thi.: 

immediate test of time. The remainder of tht! services are covered by eard stock. regular 

paper, heavier paper stock, or glnssy paper. and fastened by staples or in a folder. fhere 

11 Cantor David <ioldstcin, f'nonc: Interview, rcmplc Heth /.ion, Buffa Ir. , NY, October 25, ::fl<l2 
J 

1 Phone interview with Rabbi :\J1drew Paley, Novl'.'mber o. 2002. 
1 ~ Phone interview with Rabbi Andrt'w Pa!t:v. t owmher 6 ~002 
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al'c many rt:'1.'iuns synagogues use this mdhml nf pmJm:ing a service For starlets, it 1s 

significant!)' 111l•rc cost effective; also. t'ungregations n:afi7t: thnt a new CCl\ R prnycr 

book is forthc.:11111i11g (one wJ ich they "ill likely purchasi;). Finally. the irn pllrt.mcc of 

tcchnolngy Im.lay ca11nnl be underestinmte<l T cchnolury I u1~ <.tJ vancctl i.:nough sn that 

making chu11g1.:s or revisions to a servii:e is nut i11u)11vcnicn1 umi it pr()Vitks thi; 

congn:gntions with a guoJ an ount of Oexibility in ert:ating litmgit.:al varintin11. ·r hi s idt:n 

is best expressed by I ,awn.:ncc 1 Joff man, who wr.it1~s '"l\:ople ut !he periphery now surf 

the web ant.I download whatever they want, 11lw1ufactu1ing their m.vn liookc;. complete 

with music. art, an<l cornmentory. A hook publisl1eJ c1:111rally. whctht:r three tinn::s ht:tter 

or two ti mes wnrse than our current Gall!s cd'Prayer is 110 longer the p11i11l. No book as 

v.c know it wi ll t:ver sutisfy the taste of all Reforrn kws. who can match their own 

aesthet ic nt the click of thr..:ir personal mousc.'" 16 Jt should be noted. however. that even 

for those who have! published !heir own siddur (as tht:: aforementi{mc<l congregations 

have), change is a constant. and these congregatinns have found it nect:ssary to make 

certain adaptations: for instance, Mkor Shalom added the lmaltof and tht: Priestl y 

11cncdiction to a card. which is inserted into their siddur. Mkor Tejillah. Ii In an effort to 

anticipate such changes, Congregation Beth Israel uses a three-ring binder to hold their 

liturgy. 18 The notions that our liturgy is so flexible and fluid. nnd that individuals or 

congregations have the ability and tht! right to take advantage of these characteristics 

permeates a lmost every congregation. 

1"1 ",,, r•·ncc A HoITmnn. "Rc-l 11:lgming k\\ i-;h \\'or;hir •· in CCA R Journnl· A. Reform Jc\\ i•h Om1rtcrlv 
Xl.I X: I (200:!).75. 
17 Rabbi Ari (ioldstein. Phone lrlerview, Mkor Shalom, Cherry !!ill , 'NJ, 'ovi:mber 6, 200~ 
tr. Rabbi kllh:~ Golth~a~ser, Plaont· !Jllerview, Congregation Bl'lh Ji,n.Lf, North Atlmn~ . MA. nu m h:rv it·\ \ 

date nvailnblc. 
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A\ [1r-:ncss \ 1f -;idJ11r and scrvke <lcsign is cvidcnl ruuu11g the n.:u:i\•eJ liturgics. 

Most of tht.: services did not contain any llfl Of those thnt tliJ. most ucil izcd .k \\ ish dip 

nrt fron1 the conif>uli:r v.hil t.: a fow included s<lllle kiud ofahstrnct or more scriuus 

artwork. All of this is in hlack and white Without a doubt, tht:: most impressive a nd 

outstnnding cxamph:: of a Reform servke or s iJdur tlrnl ini.:luLlcd artwork is Sl1cnw 

fi.\·mei from Temple Israel of West Oloomficld, Mkhignn Thi.:y hired an Israeli firm . 

lkan Mrws I.tu .. l<1r tht: nrtwork, <lcsign. nnJ typogrnphy. Everythi ng from the l-khrew 

nnu English fonts to tht: page bon.Jers is wlnreJ und artistic J\nntlu:r area of layout to 

consitler is that of '"white space." Most congrega1ions Ji<l not util i7.c this lilurgkal dt:sign 

option 

There arc over fifty co1 gregalions reprcsentec.J in this survi.:y without their own 

liturgics. II shoul<l be note<l that a handful of thcse congregations expn:ssec.l an interest in 

t.lcvcloping their own liturgy. These synagogues continue t0 use GOP. hut am either 

currently in the process or are imminently beginning the process of crt!ating thdr own 

liturgies. 

Another trcn<l brought to light through this study of curren t Refonn liturgical 

practices was the role creative liturgy plays in bnei mitzvah observances. Several 

synagogues permit their bnei rnitzvah students to com pi Ii.: an i11Jivid11alized Erev Shabhat 

or Shahhat morning st:rvice. Usually there is a standard formal that the bnei mitzvah 

st:!rvice should follow. 

Notably absent from this discussion is theology an<l the trend t0ward returning to 

traditional liturgy. While people may be doing these things. there is ' irtually no 

discussion about it. Lawn.:nce Hoffman recogni7.es this fact , and he writes . .. Theology is 
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su far abse!ll ft\101 my re-imagination !hf lewish worship I. not because it doe'i 1m1 nmtler 

out hccausc it is u secondary human nct~vity llint arises alter the t~xperientinl fact, as an 

:itkm pt. lo ma! c sense n f primary human cxpcricncc:· 1'
1 

Essentially, most congn~gat if1ns with their own Ji.lttrgies rompileJ n service that 

sui ted thei r needs (naturally). Very Jillie original or innovrit ive w6 ting caine out of 1he 

indiviuw1l congregntinns. Yet the editors borro wed heavi ly from the original works of 

Mnri..:in Falk, Julie Silver, Debh.ie Frietlmn11, nnd others. Sorne dcrgy aml Jay lenders 

invested u lremcn<lous amount of Lime, energy, u11<l resour~es in 1.ruly creating a liturgy 

lh:.it reflected what their congregation is about and thal carried a great deal of meaning frlr 

them. On the other hnnd, many congregations \;v:rnted something new, and made a 

service, that would suit their neetls, if only for the ti me being. All or these services 

provide insight into what Reform .kws nrc !00king for lo<lny: a sense of personal 

spirituality, a hope for healing, and a feeling of connectedness to the community. 

Analysis of the survey results is telling with respect to the overarching issues or 

R cform synagogues. 0 f the over 900 congregations aftil iated with the Reform 

movement in North America, this survey represents I 04 of them. Many of the trends 

frmn<l here are easily identi fied, and provi<le insiglH into some of the concerns 

confronting modern Refrn-m synagogues, including issues of unifrmnity, equality , 

inclusivity, and healing. One of the most significant results of the survey has to do with 

the perception of uniformity among Reform congregations vis a vis liturgical practices: in 

the past with the Union Prayer Book and then Gates <d'f'raycr (both versions) 

congregants were able to participate in the worship experience with a reasonable sense of 

familiarity, whether in a synagogue in Miami or Los Angeles, Des Moines or Phoenix. 

rvLawrenc!! A Hoffman, "Re-Im· gin ing kwi~h Worc;hip · 71 
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l'hL' tren<l tnwur..t crt>:a1.ing im.lividual services for rart il:u)nr synagogoi;s n.::mnW!'l th1.; 

be l ike. Now a R1::fflrtl1 .kw from Atlanta t' a ll wnlk into n R1.:fo rm lt.:rnplc i11 lk 1ruit uml 

not recngnize the sidd11r or the se rvice thul tbey hold in tht:ir Imm.ls. ( >f i:ourse the rubrics 

arc the same in Detroit as they are in /\tlonu.1. yet the servict: dj ffc::rs in any number of 

respects (the mnount of musie. the kind of music tl1c si7t' rind shape of th!.! vit.ld1tr. 

n.:adings, fonts, etc.). The foct tJ1al there is such u ptolifi:ration uf creative services td ls 

us that the Uates t~/'l'rayer (again. both versions) is 1111 longer satis fying the 11ecessary 

worship functions for the congregations ii is suppuse<l to serve. Because both versions or 

th is siddur failcc..l its constituents afler a period of ti me ~or s11me w0uld say before they 

were even published). the solution was to devdop a liturgy that did fulfill the nccc..ls m1c..l 

Jesires of the congreganls, and as a result each community achieved this in n variety of 

ways (a new Friday night service. ()r a new Shabba1 morning service, or even u new 

\'iddur for that congregation). Moreover, we can use the created liturgies to identify the 

congn:gations that allocatt: significant time and resources to their vvorship experience; 

this is not to say that synagogues using Gates <~(Prayer care less about their services, but 

only to note that proc..lucing a Kahhalut Shubhat service or a siddur requires an mltlitional 

o utput tif energy. finances, and manpower. Yet in most cases the hnsis for the created 

liturgy is Gates <?f'Pn~ver, as is evident through some of the rem.lings, layout, and Hebrew 

incorporated into the service. 

Another trend expressed in the survey is the need for empowerment The first 

rno<le 01' su~h empowerment is demonstrated in the search for equal ity among 

congregants in the synagogue. Since an ovenivhd ming number of congregations include 



the lmuhot ns pur t nf their liturgy we umkrsiantl lh;1I gcmlcn :4ualiry is iwt only 

1..lt:simble, hut ii has hernme n nccessmy part of llw service . Al11ng witli lhe insertion o f 

the Imo/wt, th1..: cn.:alivt: scrvkcs go to gn.:nl lengths (:I la <iale' '~/'l'rayer firey) to u.s1·: 

gemkr neuiral/genckr scnsiti ve language whtn a<l<ln::ssi ng or referring to God. Thi.: 

survey results also J emonstrate yet nne more n;dhod Rcfor m liturgists arc crnployin~ .in 

au empts to empower lhi.: laity. This is the oppmoth nf im:lut.l ing transliteration in lht.: 

Sl~rv i ccs lh~y cn!ult:, Ruther 1han make .anyow::: ft::d um;nrn fortahh: or unwelcorne i11 the 

sam:tunry, an imprt~ssivc nurnher of rabbis cantor:;. nnJ ritual/liturgy committees 

incorponite the transliteration of many of the central prayers of the service. Another 

means nf empowering the cnngregnnts .is to induJe1hem in most or all of ihe readings 

during the service; a priml.! example of this is fcmp!e Beth Zion in l3uffhlo, New York.2° 

On a similnr nok, Rabbi Michael Feshbach fonnalle<l his congregalion·s Ere" Shabhat 

service with explanations at the hottom of the service because he ·'wants people to fed 

comfortablc.~'21 Rnbbi /\nron Bisno tif Philu<lclphiu nl~;o commented on th!.! nl.!cd to 

ernpower in<lividuals; he appl ied this goal of empowerment to the entire process of the 

congn::gatio11 ·s <levelopmi;:nt of their own liturgy saying that it made the service "far less 

threatening. everyone can contribute ideas, and it empowers people.":?:? 

An addi tional inn<wation represented in the surv<.:y is the concern for healing. Ir 

one consults the <lntahast: of results from this survey, it is easy to note that a vast majority 

()f the congregations include some form of a Mi Shef>erach, many using Debbie 

Fricuman·s version of this prayer. One rabbi dt!scribed Friedman's 1\!li Shehcrach as the 

~u Cantor D<1vid Goltl~tc in , Phone Interview, l'cmpfc 8cth Zion, guffolo, NY Oclonc-r 25 2002 
1

; Rahhi Michael Feshhach, Phone Interview, Temple Shalom, Chevy Chase, 'Y1D, Jul)' 16, 2002 
12 Rat>bl Aaron Bisno, lntt:rview. Congregation Rodeph Shalorn, Philmklphia. PA, December 24, 2001. 
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"n:ition:.lJ anthem of 1hc Rcl o1m movcme111:··H On tbt.: other hund, om: <:anlor. whose 

wngn..:gation prod uced lht~!r owH liturgy, usunlly h·ads 1 isn l ev ine·s adap!ution t'f this 

prr1yer: hl: expresseJ coni.:crn frir only usii1g Dcbhie FrieJmnn ' s, nml becoming locked 

into this om:: vcrsion.'.!·I This inclusion by such a ln.:mendous number of congregation:; 

speuks lo thi..~ need of those praying in thei r sutH.:luarics for healing. whether it be 

physicn l, spirit uni. nr emotional. While only a fow of the rcsponJing synng<1gues n.:c itr.: 

it , !he ,\'hehcc/Jiya1111 is nn addition::il wny of expressing gratitude, and can he ut ilizeJ in a 

heali ng formnl. or to rcinfon:c the positive 1::vents in life. 

Many of the trends noted here nm througl i a great number of the liturgies received 

for this survey. Oem.lcr equality. t.:mpowt.:rment of thr.= worshipers. nml healing arc 

paramount in creating any new liturgy in a Reform congregation today. A look al 

sociological and historical de vdopments will enable- us to understand such trends in 

greater t.letail 

11 Rnhhi El licit Slrom Phone Interview Shir /\mi-Buck<> Count) .lcwi-;h Congrcgnt ion. Newtown !'A .I U11 l' 

26, 2002. 
~.t Camor David Goldstein, Phone Interview, Tc~mplt: Beth Zi(ln, Buffalo, Y October 25, 200.2 
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('Jrnpkr '\: I\ ) .ool< :i• Parlicuhir Trends in f'outcmpor1u·y Noo-Gntc~ of Pntvcr 

·Tht: prayer-book is the mirror of the spiril or lhe Jewish pt:uplc and its 1.kvt:loprrn:nt: it 

n.:llct.:ls the spirilual. economic. political. and so~ial history ot Israel from th t.: rnns1 

ancient times up to the pn:sen1:·1 

How do we hcst unJtrstnnJ the litwgrcal vnrid) aml nu:x o f today'' One way 10 

ex1:nnim: nl least some of the hush: issues is lh rough li.111r 111ujor th~mes idenli fo.:d by 

Skrhen Cohen and Arnold Eisen in thdr bnnk rJ1e Jew Within. These four spln:n:s an: 

personal meaning, Jewish meaning based on experitnce, commitment tl• spirituality 

(personal amt communal) and not to organizations. and the notion that identi ty ~u; fluid.: 

Because their study focused on molll!rately nffi liatetl .kws, the sociological research Joni.: 

hy Cohen and Eisen is particularly relevant ton discussion of contemporary Reform 

liturgical issut:s. They st:t tht: stage fo r the four areas with the following statt:mcnt: 

1 lth:lsohr xii. 

The principal authority for contemporary Arm:ricnn Jews, 
in the absence of compelling religious norms and 
communal loyalties, hns hccome the sovereign self. Each 
person now perfonns the labor of fashioning his or her own 
self, pul ling together elements from the vnrious Jewish am.I 
non-Jewish repertoires avuil::ible, rntht:r than stepping into 
an "inescapable framework" of identity (fami lial, 
communal, traditional) given at birth. Decisions about 
ritual observance and involvement in Jewish institutions art: 
made and made again. considered and reconsidered, year 
by year and even week by week. American Jews speak of 
their lives, and of their Jewish beliefs and commitments, as 
a journey of ongoing qm:stioning and development. They 
avoid the language of arrival. ~fhere are no final ans\vers. 
no im:vocablc commitments. ·' 

~Steven M. Cohen at1 LI Arnold Eiscu, The Jew Withiu: Sdf, Family. and Commupity in America 
(Blncnnington, IN: Indiana I lniH:rsity Press, 2000):3 6-3!1 
3 Cohen and Eisen . 2. 
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Personal meaning i-t primary li. l t people today in rcgurd lo any n:ligitius 

obscrvum:l' <1r commitmcnt. The n::al ity loduy is that tlt t· ·•firsl lnnguagl'"' spokr.:11 hy 

moderately arfll iatcd kws is one ()!'"profound ind ivi clun lism.""1 It should he noted that 

the pl'rsonnl journey ror religious meaning in Ji ft:: mino r~ a larger. Amcrkan trend: ··1tic 

quest for Jewish mcnning is cxlrcmdy impnrtanl tu uur sul~jcd'i. jusl as the st·arclt for 

mcnning is impnrtanl to conti:mporary Americ::ms morc generally ... ~ L•nvrcncc I Joffman 

t~xpands on tht! principle or personnl menning i11 u worship sett ing. llc.: wri lcs. ··M1.:nn ing 

c1m1es notjw;t from a ll:x t. hut from context The qur.:stion ol'wlwt a ti:xt says must he 

ashed nlong with the 4w.:slio11 of how it says it. The history of what a text meant once 

upon n time has no m:ccssary relationship tn what i1 means now:·'• In other words. 

rccilution of lhc Sln•11u1 or the Amit/ah i..:arrics a unit[Ul: meaning. spccial to the l ime, 

place:. and person. Pcr'i(1nul meaning is sought ul every !urn. in secul ar und religious life. 

Personal niL'aning goes huntl in hand with Jewish meaning. hoth of which arc buill 

011 experience. kwish meaning evolves and develops from a varicty of soun:cs. most 

importantly that of un imliviuual's family (including grandparents. parents. and 

children).7 But Jewish mt!aning also stems from an individual 's connt:ction to .Je\vish 

tradition, whether it is via f'omL history, customs, /w/akhah, worsh ip, or uny other 

manifestation of k wish life. Cohen and F.is1:11 present a plethora of t:xumplcs and 

vignelles of pc(1plc who find connections with .Ju<laism because of anti-Semitic incidents 

1.:xpcrienccd as a child or hy lighting Shahhat candles ht.:t.:ausc of inht:riting family 

1 Cohc:n ;md l::isen, 7. 
• Cohen and Eisen, 8. 
6 1.awrence A Hoffman fhc An of Puhlic Prayer· 'fot for C'lergy Only, fWood~1ock Vr· Sk~ l.i~•ht P:ith~ 
Publishing. 1999). 148. 
1 Cohen and Eisen, 42-13. 
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hl!irloom candlcsti1.:ks.i1 Similarly. \Ve find a great number ol examples of how people 

wan! to cxprcss what is meaningfolly Jewish in their lives through c.ltanges i11 liturgy 

today. Reshaping the liturgy to include feminine imngcs of the divine, the mntriun.:hs 1 

and other spiritually meaning fo l passages (in English or Jlehrtw) are ways in which 

personal Jewish rneat1ing is injected inlo a communal setting. Another outstanding 

example of this is the inclusion of a Mi Sheberuch rrayer in non-Gales <~(J'rnya Reform 

liturgies; ii allows people to voice the name of one in nee<l of heal ing (nn uct of 

individuality expressed in cotmnunity). Such imlivit.luulism is also reflected in the 

theology nf these services. or more precisely, the lack thereof. Jews today, according to 

Cohen and Eisen, ''respnml favorably in the synagogue to any enhancement o f that 

experience which leaves them free to choose- and grow- at every slage."9 Hoffman 

supports th is notion: hi::: contends that '"theology is so for abst::nl from my re-imaginat ion. 

not because it does not matter, but hccause it is a secondary human activity that arises 

after the experiential fact. as an attempt to make sense of primary human cxpclicnce.'' 10 

Yet the search for Jewish meaning can also he understood in light of the fact that 

Jews arc defining themselves less along denominational lines or institutional loyalties. 11 

Instead, these individuals are looking for spirituality, on a personal and communal .level. 

While loyalty may nnt stand out as tht! primary motivation, their involvement in Jewish 

organizations is quintessentially Jewish anti an expression of how they can make their 

lives kwishly mcaningfUL 12 Despite their vvavcring denominational affiliation. personal 

theology is important to many of these Jews. including their relationship with God, texts, 

8 Coh~n aml Eisen. 10'>. 81 (respt•ctivdy). 
" C ohcn and Eisen, I 81. 
11

' Hoffman, "Re-imagining Jewish Worship," 71 
11 Cohen and Eisen. 16. 
12 Cohen and Eisen. 204. 



and tradition. u This is fort her rcllcctc<l by I Jn ff man. who mnintaim; thal people .. Mw 

surf the '"'ch nnd downll)ad wlmtcvcr !hey want mn11ur:u:ll1ring tlH.:ir own hu11b 

cw r1p lt! lt:: with music . art. aud commcnta1 y A hook puhlishcJ centrally, whether three 

times hc!tet • 11· t\H1 times wMse 1ban Otlr LUrn;:nt U"'""" <?( Pru_1 er is no longer the point. 

No hook as wt.: k11nw it will ever satisfy tht: lash: or nll lh:forrn .kws, wlio cn11 match their 

own aesthetic ut the dick of thdr pi.;rsona l mousc:· 1•
1 Reform Jews tlo not stand alone. 

cor1fron1ing thi s issue, nor Joes Reform Judaism simply have to compete with a 

tomputer: rather, it must cnrnpctc with the cxisll:ncc of Rec<mstructionist and Renewal 

congrt:gntions as well. No longer crm a dcnominntion n.:st on its laurels, content to know 

that those who dwell in thdr mi<lst will continm: In dn 'in lnstend, every .J ewish 

organization and movement must constant ly prove itsdf to its constituents and preserve 

their inten:st in its missi11n today and its vision of the fu ture 

Yt:t it is interesting lo note some of the other results of the Cohen anu Eisen 

survey. There are other issues that the modern Reform service leader (or writer) must 

take into consideration. According to their research, many modem. moderately affiliated 

Jews ure not concerned with thl! words and precise meaning of the liturgy as an integral 

part of their search for kwish meaning. 15 There is a disconnect between the vvords on the 

page and what is read or interprch.!d or believed in a worshiper"s mind; according to the 

Cohen-Eisen survey "the \Vords in the praycr book do not particularly intl!rest them.""' 

Moreover, very few of the Jews involved in the Cohen-Eisen research had .. extensive 

knowledge ofl lcbrew." and "most had received no sustained Jewish education after 

1
' Coht'n :iml Ei$t'll. 35 

JI Hoffman, .. Re-imagining Jewish Worship," 75. 
1 ~ Cohen and Eisen. 155-15<>. 
1 ~ Cohe11 :ind Eisen, l 55. 
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adoksccnci.:." 17 l·or a ' l~Od numhcr or these Jews the ability to ··get caught up" and "gel 

lost .. in the si:rvi1..~~ is n.~nlly about findi ng a .:;pnce for rne<litntion a.nu this is th1.: r1ppenl. 

not the words 11r the meaning of the actual prayers.' " /\gain \W. 8cc th::it it is the 

cxperiem:e of the situatio11 . of the prayer service. that pmvides Jewish meaning, rnthcr 

than tbi.: words on lltl~ page. Essenlially, the presentatioo of the siddur, visualJy and 

lilctildy. is more in1por1an1 than the actual h:xt ; likewise, the way in whkh the serv.ice is 

comluctcd n11<l perfrirme<l carries for more weight than the si<ldur itsd f. 

Expression of this quest for meaningful Jl!wish experiences is found in the 

changing I iturgks of many Reform congregations today. As Cohen and Eisen point out, 

one of the primnr)' vehicles for journeying Jews is rituol obscrvancc. 1
'
1 Jn fact, the 

Judaism p1.:ople practice today is .. fashioned from the repertoire of possihilities 

availab le:· one of which is Reform .fudaism.20 As a result. their relationship to Jc\vish 

liturgy is shifting. The defining hallmarks of Reform Jewish liturgy tshortened service, 

use of vernacular, choirs, etc.) un: shifting, .in many cases with a return to traditional 

forms or modeled afler traditional prayers. In The Jew Within. the authors quote 

someone who represents the paradigm of the struggle of so many American Jews. '·Daviu 

still has troubk finding meaning in the liturgy.'' 11 llow pt.:ople find meaning is quite 

in<lividualistic amt where tht:y find meaning helps explain the lack of denominational 

loyalty. 

The disintegration of denominational boundaries reinforces the notion that 

17 Cohen :rnd Eisen. 35. 
13 Cohen and Eisen. 159. 
11

' Cohen and Eisen. !~ . 
1° Cohen and Ei~cn . 14. 
~ 1 Coht:ti arid Eisen, 18. 



.. idcntitv is far more Jluid than ever bdon.: . . :ii kws today can ~c:m:h out rmd cxpcncncc 

f'll:'.'l:l utlcnd a Rcli.)1111 s ...:1 vice. am.I this is m il vicw1.:d as d1sloyul or pnrlirnlnrly 

im:o11sis1c111 so lc\ng as the inuivitluai gains so111cthi11g fn ,m the cxpcrit.:ncc. In rcgurd tt 1 

ritual, wc nguin St.:{; the prirm11.:y of the individual nnd lwr/hi s dctcrminution of its 

usdhlncR:-. /\nd a11y rilunl observance performed hy such Jews is donc cntirt.:ly un tiit: 

busir; of l:xcrcising their autonnmy.23 Part and parcel uf this autonomy is the individunl 

(or frm1ili ul) dctcrminatinu nf whether a pnrticulr1r rituul i ~ mcu11 i11gful: .. et:h:ctkism i.:; 

now ti re mh: when it comt:s to practice. C'onsistcn1.:y is no longer pri1.i.:<l. Theology is 

virtually irrclcv:m1:·24 ln fact. "systemic rel igious thought articulate$ the distincti\ cni::ss 

of om: faith community and its relation to Go<l-n11LI ours is n time whi.:n nt:ithcr the di1c 

nor the laity of /\mcricun Jc\vry hns wished to stress pan icularism to that degree.· ::s In a 

mnnm:r or speaking, theological particularism am.I its inhcrcnt consistency are .. ouf" 

while pr.!rsnnnl ri.:ligiosity and spirituality. as well as t!thnic ant.I rnl turnl iucntification anJ 

their association \.Vi th traditional symbols, e.g. thc additional pnrugraphs of the Shcma 

and the formulary /11 'dwyci lwmc:tim, arc acceptable and accepted. 26 

A side cflect of this focus on individuali sm should he nnted. The individuality of 

the rubbi um.I that of the congregnnt(s ) can come inlo conflict. " It is thc congregational 

~~Cohen :llld l::i~c11. 38, 
~' Cohen and Eisen. 75 
1 1 Col1e11 a11d Ei~cn, 92. 
~·Cohen and Eisen, 180. 
:h According to Cohen and Eisen, '"ho deal explicit!) with these ideas, there arc lhn:c main themes present 
Ill Jewish texts. includmg liturgical texts. that !ouch on "\he v1!!w of self :md world.' These themes are 
exclu~ivity (' 'the hiL~ ic and inevitahlt: apartncs!> of Jews from Gentiles'°), covcnnnt ("Jc,•s '"ere hound not 
only to fellow Jc'"' hut to< iod J. <1ncl mic;,1011 r ·1hc ; 1;par;1110 1t ill k\\:. trom c • ..:ntll•;;. ~crvLcf ;i d 1v1111... 

purpose that woul<l one day bring thl.! entire human race 10 thl.! worship of the one true God. Jewish 
parti::u!m it~ , 11!..:11. \\U~ rn1..<.111! for • .i 1.11tiH:1,d i..:11<.l. .. ). Wliili.: th.:"'.: fw111ltlJlio11: lltd} l.. ..: ·1-:11 . the ic.h: ... ;, !h..:) 
represent ilf~ issue~ that th~..: 11 licsl Rt.:form.::rs strusgl.:d '~lih Cohen and cl$Ll1, 28-2Y 
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ruhhi who lllllSI 1.lt.·ciJL· lmw u certain 1..'llllgrngal ion will prny nml what imHgc of fi1.1J wi II 

be cmhcddcu in the lung.ungc with wllil'h thnsL prnyers will he uttered . "fhi:- is 110 easy 

lask for a rnhhi. Ev~:n the most f)Otititnlly suvV) rnhhi cu11 find his or hi.:r congreg.utirn1 

wracked wilh contli<.: t nvcr the imugc of <.ioLI in a \\Or;~hip .scrvicc:·11 lmkcd, as the 

n.:scun.:h uf Coht:n ~1nu Eisen bears out. lhe hl..'ull.:u rubhink debates rcgan.ling the 

inclusion (or exdusion) of /11 ·c:lwyei 11u•t im and rhc ndditi1.1nal pnrngraphs of Slw111a. as 

well as thi.: on.ler of the lma/1111 an~ irrelevant and 1111111.:ccssary. In her 1995 rabbinienl 

thesis, Rnhbi Stacia r>eL\lsch wrote 1hut "a !lC\\ pruy 1.:rbuok will audn.:ss tht: needs or 

many rabbis. Rcfimn rnbbis will no longer have In decide if thi::y wil l he clwnging 

;m:taphors for God as they lca<l lhc service in U'uti:s oU'rnycr:·~R While the rabbi 's 

vit:ws are indccd importnnt. I his umkrstnn<ling misses the crucial point of how 

cnngn::gnnts 1111dcrstuml aml npprcciate the liturgy; the intli vi<luality of the rabbi is not 

necessarily onc nn<l the same as her/his congn.:gants'. For congregants to he drnwn to 

the santtunry and kepi happy there, thl!y must perceive that th..:: service is nbClut met!ling 

their needs. not the rahhi·s. 

Pnrt of nny <liscussio11 on identity musl indude gentler issues, which remain on 

the agenda for .Jewish leaders nn<l congregants. Despi lt: the progress mmk, modern 

Jewish identity is still being reslrnpt:d because of more numerous and significant roles 

available to women . .:!'> Tht! gender issue remains part of the liturgical discussion. 

aJ1hough vast strides have been made in recent years. Even with the publ icatiCln of the 

gentler-sensitive Gate\· <~(Prayer, Rabbi Stacia Deutsch points out that .. changing to the 

~~ Stada Di:utsch, Godj~Goin!! IQ Chanl!c· A °'1!.ld\ <1 fOt'-':ml ntio11al C.b!"'.!t' Pr:iverbo.Q.I.: Dcv~opr :ni. 
Gender S1:nsitivc Mct::iphors. and Got!: Case S1w.h of Fi\c Reform Cong,r: l!ations, (HL L·JIR Raohini: 
Thesis. C'inci111rn1i : I 995), tt6-87 
18 Deutsch, 87 . 
~·· Co!len and Eisen, 33. 



new gcndcr--;cnsilivc prayerhn11ks affccls ct111grcgn1ions. cungrcganls. arid dt:t gy . in lW(\ 

Vt.:ry profo11nu ways. 17irst. communities nn.: heing uskctl It\ set aside a prayt:r !>crvici: 1ha1 

i:vcn 111 a short tvvcr1ty years, hus come In be t:i,H1sideri.:<l rts tradition.· SeconJ, tlic liturgy 

in lhc <iafL•\· '!f Pruycr /i>r Sliahlwt demands that tltt: con111 nmity qu1..·stion its perception 

of (ir.u:·.1 11 I \\ould submit though. that such cftccts arc kit less so today. eight years 

nfh:r the writing of Dc.:111sch · s thesis, fnr a vnri ety cif reasons. incl uding the fact that tlw 

gcndcr-serisitiw <rail'\' '!F Prayer has been in use al a large number l1f wngn:gations for 

some.: time 1ww. Congregations using this vcr.siou of the Rcforrn sidd11r. as well as thost= 

with I heir own liturgi.:s (nil or which use gender neutral language), have made the 

transition from the •·1rn<litional"' Reform sc:rvice. Whether or not tht.:y have dealt with tht· 

qui:stion of how Ibey pen;eiv.: God is not n question that \\oil! be discussed or rt!so lved 

here. 

Besides personal meaning. Jewish meaning spirituality. an<l identity. several 

other issues arc worth examining. Thesi: include the relationship bt::tween worship a11<l 

art and worship an<l tedrnology. In his hook The /\rt of Puhlic Praver: Not for Clergv 

Only, Lawn.:111.·i: A. Hoffman stales that ·'rel igious artists npply contemporary styles t<' 

trn<litional conventions to express themes that tell timeless truths:"" Manifestations of 

religious art arc rich and varied. and include a multitude of formats, such as music, 

poetry. and visual art. Certainly today a crucial element in liturgy is music. Th is is part 

of the notion that '\rnrship is nn art. '·3~ ''What may be new in the situation described by 

our respondents is the greater importance assumetl by music, given the inability of 

congrcganls tn rdate to anything else in the service, most notab ly tu the \\Ords on the 

'
0 Deutsch 3 

11 He>ffman, Thi! An of Public Pra\'cr 2 !3 
'~ l loffinan. "Re-imagining Je\~ ish Wor-;hip." 72 



page of the pr:1y1,;r l)~1nk 1l1c cnngrcgants an . .: stim:J rut her hy ;i rl:'.i igious cxpcric.:ncc in 

which the won.ls d1) not piny a lcadinu rnlc.''.u I loflir1:m \\.Tll\'S thcH the '"lnw ol worship 

is ·music music. mush:.' especially whc11 u pustprilll cult111c 1111tkr-i11vcsls us in a pugc ·s 

hare wor<ls."' 14 /\!so purt of th t.: arti stic expression i ~: ho\\ a page of liturgy i:1 uscd by the 

praycrhook author: docs s/he use ar1. cnl ligrnphy. white spact= or snmi.: other flhcrmsli ve 

usi: of space tn catch the worshiper and cvnkc pru ycr or sornc other Jewish l!Xperil.!ncc? 

This is an area in which Heform. liturgy lms typically been locking, hut with the 

inllncnccs of thL' Reconstruct ionist and Rcm:wal sidtlurim us wd I ns Lhc current 

enthusiasm for Jewish music. perhaps this will cl1a11gi.:. 

The rnk of technology, as a I lulled to in tht: previ(lllS chapter. cannot be 

undcrestimakt.l in any Lliscussion of .le\.vish liturgy tocluy. Fh1ffman describes much of 

Jewish liturgkal dcvclnpmenl ove r the mil lennia in technological terms. c.g .. with Ilic 

advent or the cot.lex a siddur was able to he creak<l. 11ml then with the invention of lhe 

printing press nnd cheap paper it was possible to print sidd11ri111 for larger numbers (lf 

rcopk at a significantly cheaper cost. ctc.35 Rabbis. cantors, and ritual committees can 

purchnse Dnvkn Wrikr and Dnvkn Si<l<lur fairly incxpcnsivdy. This allows them 10 

produce n Shabbat service, 0 1· even nn entire sidd11r with ease--nn mon: cutting and 

pasti ng or relying on a typeseller to print the Hehrew. ln addition. most congregntions 

own photocopy machines, enabling them to repr0lh1ce liturgics at a reasonable cost. not 

to mention the convenience of making the copies whenever necessary. In addition. there 

are countless resources. for fret.: or nt a cost, avnilahlc on the Internet which anyone can 

download. One issue that all o l"this presents is copyright infringement, wh ich was a 

-'·' Cohen :m<.l !:.ist:n. I 70. 
~ ·Hoffman. "Re-ir1agi11ing Jewish Wor_c;hip, .. 82 
'~Hoffman, '·R1:-imagini11ll Jt:wish Wnrshir:· 72-i1 



to he ll!Spc..:tful of the cupyright laws ::ind lf\\•St.: \\Imm they protect While tct:hnnll\gil·nl 

11<lvan 1:l~s havt: raised sonic cnnccrns. they nb11 have pushed tltic t.:.nvdope for scrvi1;e;:s lo 

bl: cn:a1ive, personal. nntl me1rningful at all ti111efi 

;\II of this tins tremendous impl ications for the l·1mcnt debates on liturgiL:nl issues 

i11 the Reform mowmcnl, as well as the di:velupml!nt of the new Rdcmn sicldur. This 

incltuks discussions on the ust.: of translill:rul ion, ns v.t:ll ns olhi:r aspect s of lit urgy anti 

.l<!wish liti:. lrllw words anJ pn:L'ise meani ngs of prn)ers are of little consequenn: to 

congrL·gants. whrll is the: purpose of editing/reediting th\! \'iddur'? Whose nccd <lncs it 

mect lo produce n new ti1urgy(ics)? How docs this internet with nntions of pcrsonril 

tht:olo£y? Do ccrlnin allowances net.:<l to be made or particular liturgical practices ncc<l 

In bi.: ( rc )considi.:rcJ as a result of cnngri.:gants' Jn ck of Jewish edm:ution? 

Today, and continuing into the future . .Judaism is an cxpcriem:c for one to have. 

nnJ its congregatiuns arc no longer part or a service in<lusl ry. Hoffmnn reiterates this: 

"We have moved from industrial output to service to cxpcricncc:·36 It is this goal of 

.. cxpericrn.:c .. that 1hc editors of Mi.\·hkan 7~/illah are trying to connect with anti capituli1c 

on. as an: e<litnrs of other siddurim (in rny opinion, the .lt!wish Rent:wal sit.!Jur as wdl as 

l•:ol Hane\'hcmw). The fact thut 11.:chnology bears a direct relationship to the experience 

(in this case the worship experience) cannot be overlooketl. Jn reality. ··1cchnnlogy 

impacts sociology nnd alters people's relationships 1o the books they ust.:. We err terri bly 

if we judge tomorrow's prnycr hooks with yesterday' s prayer min<l-set. There can be such 

a thing as u pom-book hook:·J7 fhc editors of Mish/am TL:tillah. or any other siddur, 

'.~ Hoffman. ··Rt:-imn~ining .lt>wish W<mh1p ·· 77 
., J.loffmnn, ''Rc-imngini11g Jewish Worship," 75. 



nm"I hnv~ in 111i11J sud1 technological issues. 

siddur will he ncgotiahk For con~regations thrH were formcrl. am linte<l wi1h 11tc 

Com;crvativc mo\·cmcnt.1x or that might have o number (ll 1.;hngreg:mts with mon.: 

trnditimml ba~kgrounds. or that might want to 111cn-c trn\an.1 a more trnJitiunal text, what 

is prnviJcd hy the (\:ntrnl Confcn:ncc of American Rahnis might rn11 ht: suffi dcnt. Or 

f"or that ll lll ll cr, !iynagogw:s thnt !Cc! a J eep connection with our Reform liturgical 

heritage might r~jcct the latest siddur from th i.:: CC'AR, as did Chicago Sinai Cungregnt inn 

when it publi shed an updated version of the Uni1111 Pn~ver /Jook. 

Esscnlinl ly, nm! for reasons that should now he clt:nr. liturgy tmlay is li1r more 

individunli stic thon in the pnst. With the imminent publ icalion of a new CCAR siddur. 

one is left to W(lnder who wil l purchase it, an<l for what reasons. Dl!utsch suhmits thnt 

·'nfter the new prayerbook is puhlishcd, the decision of the rabbi will lhen he whetht:r or 

nnl to purc.: lrn!ic the new prayerbook and how that praycrbook wil l he usctl. These tasks 

will prove to be substantially easier for a rabbi and congregation. ns the Reform 

movement will be acti vd y guiding communities into the twenty-first century : ·3'> 

Certainly umJcr the rahhi 's guiuancc a congregation will decide whether or nnt to 

purchase the new prayerbook , and mayhc even how it will be used, but it remains to he 

seen if such !asks will '·prove tn be substantially easier for a rabhi and congregation .. in 

this new century. 

Although sti ll in its final development stages. Mishkan Te.fillah rdlects many of 

·~ m ic: c;i111ario11 exists, fo r example, in Congregati0n Berh fc;r:ict of North l\d:um l\,foc;c;:ichusctt c;. which 
\\a~ aliilimclf with the C onscn ative movement until I 9»5. Rahhi Jefli't:y Goldwasscr crt:mcd a siddur for 
tht: community that was based on the siddur they used. but which provided :i bridµi: to a more Reform 
liturgy. They r lnn on p11rc11a.:; ing M. ;/1kt11i T<!;/11fur1\\ htn111:; ruof1.:;hcd. which will he the fi r:;1 Ct AH 
siddur th.: congregation h:is ever used. 
''' D1:ut~...I . S7. 



the aforcnu:ntiur11:d liturgicul urn.i ~ociolngical 1n:11ds For sl:t1tcr.s th1: editnriul l1liOrd 11 f 
) 

the sidtlur cur11n1itlci.: \\.hih.· pn:llomiua~l) 11rndc up of mhhis also con tains u lay rwrso11 

uml 'lcvi.:ral can1ors, a shift from the d itorial hoards rcsponsihle for previous Rcfonn 

.sitldurim. Even more signilicnnt arc the trtnlls in \llnh~1111 fr(illr1'1 towon.J the i11dusion 

of n 1orc Ile brew. rnorc thoroughgoing genJer iru.:l 11sivencss, nion: lrnui lionul vcrsion!'i nf 

prnyers. more poetry , healing prayi.:rs anti spiritual mL·tliwtiuns. vnriatinns in formntting. 

nnd rnorc transl iteration. Thesc an: hut a few of the cl 1a11gcs evic.lcnt in this latest version 

(1f the Reform movc1ncn1·~ prnycr book. Tu t:l.i.!horate. Wt: see in thr.: most cum.:nt edition 

of Mishkan 7i.'./illah the audit ion of previously rcjectctl J lcbn.:w prayers, such as the 

audilional paragrnphs of the Slu.:111u. M 'd1u.1 ·ei hu-metim an<l tht! foll version of I. 't.:/Ju 

clodi. Auuitionally. the cuitors insc11cJ the Hebrew prayers for Mi Sheherach. incluc..ling 

oni.: li1r an al~vt1h to the Toruh, as wcll us tilt.: traditinnt1I nntl nllcrnnti w (Ddlhic 

Frictlmnn's) versions for healing. Jn direct Cll1mection with the amount of I lcbrcw usec..I 

in thi.: siduur is the utilization of trnnslitt:rntion: ac: oppnsr.:d to previous Ri.:form siddurim. 

nlmost every piece of Hchrr.:w is also ri.:prcsentd in transliti.:rntion. 

Several other liturgh.:al issui.:s an.: reveak<l through un cxaminaticin of the current 

pilot <.lralt or 1'vfi\"11kan Tejilluli. One such matler is that of formatting. In this realm, the 

c<lih1rs not only playc<l with \\.hitc spact: and the number of prayers on a page. but they 

ust:tl a two-page sprcnJ. whl!rc the more traJitional text is on one side and sevcml 

interpret ive nr alternative auaplations are on the facing page. So hesi<lt!s the revamping 

of the layout, the cJitors also provide simultaneous multiple options of prayers to 

individual worshippers. Another concern the edi tors addrt:sscd in lv/i,\·hkan T1{/illah is 

that of t:xplanation and attribution of works. \ltost nf the alternative readings art: 
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:111ri h111cJ al the ll11thHt1 of 1.:ac.:h pngc cxplrimllinns uf Ji ffrrcnl purls (If the 5l:n•icc arc 

pmvidcu 111 v111io11~ pt•int~. ul1hm1gh tnc t:xph11:it ions a 11.: 11111 a~ syslcnmtic as \\ere t'hnim 

Sl\.:rn ·sin< inlcs of lJndcrstan<lin!.!. f qr insl.mw. i n th\· c11m:111 ct!ition thcrt! is an 

cxh.:11sivc dis1:11ssi11n ahou1 thc mulliplc fl!lr:Jgraphs of !ht.: \·lwnw ind mk:LI within tlu: 

Shahhat Eve scr\'kc. w A final remaik regarding Mi,·hkan fofil/ah is the shift from 

111os1ly prose. in 1hc pn:vious Reform siliuurim, 10 tht: almost exclusive use of poetry. 

TIH:se p11r1h:ular ohsC'rvnlions on Misl1ka11 Te/il/11'1 arc cursory. /\s lht sitldur will 

1H1l he pohlished t1ntil :W05 the number and types nf rcvisions and cditinns rctrnl in to be 

si:en. Nt:verthdcss, it is easy to note the trends !ht.: editors hoped to respond to in or<ler to 

crcah.: a kwishly mcuriingful liturgy: individunl nct:ds. romrnunol nt:etls. healing. 

spiri111nl ity. inclusivi1y, visual nppenl. and trn<lition 

11'l t•ntr-JI Confrrencc or Americ<:n R1hhis /l /i<:hkan fr•W11'1 t\ Y: C-:ntr·•t (MTen:r·:~ o t' J\rrit:rt":>r· 
Robbis. 2001). 18-1'• 



Condu'iion 

Wl11.:rc docs the Rcfonn movement gl) from hc11.:'1 ( iiH:n thut the new siduur 

Misl1kcm 1't:/illrtl1 , is still two years mvay from publi<.:atitin we a rc.: lefl In ~lruggle with 

fi11uiug a mc<111ingful liturg. ti1r c<111grcgn111s as i11di viuuals nml as a rn111111 u11ity for 

tmlny. 

The curn.:11t si tuatirm found in rn11gn.:gations pos1.:s p:1r1 kttlHr t:halk ngr.:s in lht: 

future New liturgies, written. compiled a11c.l e<litct! by dergy and l::iy people, 

n.:prc-;cnt thi: investment of time. energy. nml n.:sourL'cs. 1111tl ure then.:fi1n.! a snun.:c of 

local pri<lc anc.J ucr.lication. In many cases, we ure left wondering if congregations 

wi II aha111.Jo11 their )()cal liturgy in favor of thc rH!Wt:'\l Central Con fcrcnc1: of 

Am1:rican Rnhbis publication. fhen: are a variety or motivations for a particular 

co11grt:gat ill11 to pun:hase or reject Mishknn Te!Jillah. Some mny fnvor embracing 

Mishkan Te/illali as a way tn tlt:monstralt! solidarity with the movement. unr..l to enable 

isiting Rdimn .Jews to feel a level of comfort in their congregation (in a sense, brand 

loyalty). Others might buy the new sid<.lur because th~y fed it rdlccts the true 

I ilurgh:al feeling of Reform Judaism, while some rnuhl purchase lht.! siddur becfmst: it 

supplies the Central Conferl!nce of /\mt:rican Rubois' coffrrs with its primary source 

of income (although the financial issue coulu just a,.; easil y he a reason not to 

purchase it) . 

While many congregations will undouhtculy ruchase M1sh/.. c111 Ti:fil/ah. tlu: 

alternative ii\ u very real p0ssibility. Rabbis, i.:antors, and lay leaders migh t elect to 
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continue using Ilic prnyi.:r hook or cn.:miw ..;l!rvicc(s) alrca<ly in use in the 

cnngn.:gati'ln. Again . their rcusoos might lw hus1.:d on li 11anccs. congregulionul 

preference. Hnd/M ow11crship of a lilllrl'y 1l 1at th i.:y crcah:d t'hen: un: ev1::11 Refon1• 

congrcgnti1,ns thut cn11tinui.: tn er~joy Uate\ r~/ Prn.i·1..·r ( 1975> n11J have 11<1 intc11tin11 or 

replacing it. 1 M:iny of th:; clergy l intcr\'ic\\ed h:Jvc cxprcssc:d concerns over the 

fi1nhcoming 1\tfi,·hkw1 Tejillah. Orn.: rahhi voiced o p.1ssin11 fr1r mai ntaining lht.: 111.:eJ 

for '"litmgicul variotion :iml crcutivity,"' which wns whnt lt!tl him to creak an HrL'l' 

Slwhhal 8c1"\'icc for his congrc~~1lion. 2 ln a similar vein. Cantor David Goldstein 

stated that '\:wry community is different enough in lhcir minhag'· an<l contends that 

the new CCAR siddur hc sold on a <lisc. so that each congn:gation can adapt the 

service to its particular nc1.:d!i:1 Y ct anothL.'i rnbbi stntcd that her congregation would 

ust: Mishkcm Te,tillah when it was publisht:d if they likcu it.4 

Rtgnruless of a congn:!gation·s worship practices today, any liturgical chungts 

on the horizon beg certnin questions. For instance, how will the congregations handle 

tin: changt:, especially those hnppy with what they have. whether it be their own 

creation or a version of Clates '!f'l)raycr'? In her 1995 rabbinic thesis. Rabbi Stacia 

Deutsch proposeu a modt:I fr>r the CCAR to implcm1:nt a chunge in prayer books; her 

mo<ld was suggested for the shin from the gendered language of Call'.\' rd Prayer 

( 1975) to the gender-neutral language of Gates <~I l'rayer ( l CJ94 ).5 There arc four 

stages to implernl!nting a change in prayer book. The first step is .. selecting 

progressive chang1.: ohjectives, .. which means that tht! ··ccAR must have a plan for 

1 Rnhh( Circgor: r-.far:-:. lnrcr ic:w, Cnn~r,·giitinn Heth Or "ipring Hon~r. l'A lkccmhcr ~7 "'0(1'.l 
: kahbi Michat::I J:-ec;hhnch, !'hone lnh:rvic'' · !\:mpk Shnlom. l'hcV) Chase. "1D, .July 16, .~1102. 
1 

Canlot David Goldstdn, Phone l11tc:rview, Tempi!.' Beth l ion, Buffulo, . Y Octoher 25. 1002 
I Rabbi Ot·bhic .lccl11:r. Phone l111t"rv i1:w, Hcvn:h or Soul hem lkrk~h1£l\ AU!.!.11.Sl 27 2002 
< -· Di:utsch. 83, 
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inlr<H..lucinl! the m:w h.:xt.''1' Pilotin~ ,m cJitwn or two services two years bdofc she 

>11. ltHtl pnolic:tlion of 'v/is/J/w111~/i!/uh whik bcndicinJ. ltus ht:t::n limiteu Ill llic 

l'nngn:ga1it1n~ lhat 1·;111 ;1fforcJ to purchase tlw services nltho11gh about 400 

l:nngn.:gul io11s sc.:cm to have been i nvnlved in the pi lot i11g project, which went on frnrn 

1hc cu<l of< ktnht:r through tl11..: end of Fchruu1 ,. It is 1u1dcar wheth<.:r or not any 

further n1cu11s lo implement the shift from Gales o/ Pmycr (nr lncnl liturgy) lo 

Misllk1m 1!;/il/alt is conkmplated for the f ulnr'.!. although l'lcarly this seems 

wmrnnll~d . SH:p !Wn is '"choosing n rofr.:: for ihc dmngc.: ngcnt;· so thnt the CC' J\ R 

bdps rn11grcgntinns m.lapt to the new siddrn by I) providing a manual of instruction 

nnd e:-< planmion: 2) providing speakers from the CCAR, for a nominal fct:. ln nddn.:ss 

further coni;erns or questions: 3) suggestions fo r temple bullt:tin arlich:s to help 

e.xplui11 nnc..I introduce the prayer hook: nnd 4) confrn.:nct:s/sessions at precx is1i11g 

wnfen.:nces should b1.: hdd twhich has been Llone both nt C'CAR Convention and at 

LIAJll' nicnnial ).7 rhcsc suggestions were ct:rtainly relevant for the planning stages 

(as Oc111sd1 artkulates), •mu eould also he applied to the actual transition in 2005 

when Mis/Jlwn 7~/il/uh a1Tives at the l:Ongregat ions. The third step is to '"create u plan 

for maintaining changes;" in other words, a method to ensure that the CCJ\R can 

fru.: ilitate new developments. it.lens. prnycrs, etc. to be incorporated (or el iminated) 

from the prayer book. 8 Deutsch proposes that the CCAR produce a siddur in u thn.:i.:-

ring binucr. leave blank pages in the siudur (to add new makrial ). and encourage 

affiliated individuals nnd 1.:ongn:gutions to call wi th their comments and concerns-

SOltnd advice, yet wi ll the CCAR utilize it? The fina l step in this process to faci litn!c 

~ Ocut'>Ch XX 
' Deutsch 119-90 
K D·~ut~ch C)0, 
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prayl;!r hon~ chungc.: is " 1.kvelopi11g a method for h.:rminnting UH: helping 

rclntbnship."''1 In fact. l{abbi Deutsch suggests lhat the Ct'Al< mainlJin that '·helping 

n:lnt H•nship'· as a rncans of continuing cducutinn anti as :v11111g11ing rcsPurcc \)Ill 

should a c1H1gn:ga1ion nee<l to wrestle with the: liturgical i ~'iut:s nn their own, tlic 

t '( 't\R should rcspcct this and !crrn inntc the "hclpmg relationship" immcdiatdy. 111 

This .iucn or rroviding u<lditional education and n.:sn1u ces to the greater !{dorm 

conm1unity. would in fact reinforce the notion th ul Ilic CC AR is 11 collabnmtivi:: body. 

opt.:11 to feedback from ils memhers and the congregations th!!)' Hcrvt.: Rabbi Dt: ulsch 

could n11t pn.:<lict how the CC/\R woulll handle the change to the I 994 edition of 

Uutl!.\' 1~/'Pru_1 ·er; neither do I knnw hovv tnt:y \.\ill facilitate tht: shift in 2005 10 

Mishkcm Te.fillah. We can only hopl.! thut a mcthmlology is pul into place that enables 

clt!rg~ an<l lhdr synagogues to utilize the ne"'1 sidtlur lo the fulkst extent anJ thal 

allows thern to muke the change in a positive way 

Even as the implementation of Mishka11 Tejil/a/1 remains unknown, I believe 

thot nt least some of the recent developments in our culture and liturgy must he 

embraced if we nrc to support our congregations to uevdop an even greater 

appreciation and affinity for worship. To begin with , Lnwn.:ncc Honinnn's 

nssi:ssment of the importance of kchnology cannot he overlookec.l or minimizec.l. As 

more and more peopk have ncccss to resources, they will create u service that is 

meaningful to them and meets tht:ir nei:ds. The days of the rabbi or c:.111trn bi::ing the 

only authority on the subject of worsh ip are coming lo a close; hooks, internet site~, 

compult!r !'Oft~art: . and photocopy machines :\II empower laity w learn an<l 

·> kut<;c h •JI 
'' Deutsch. 111 



tmth.:rsruncJ the fu111 lion of rituals anJ liturgy. We need ll1 c111hrw.:c ant.I 'Vck on1l· 

people whn , 'vttlll to cxp~rimcnl and util i/.t:· lcrh11nlogy in ti is way. r;ithcr th::111 sc11l.I. 

tht! mc~sugc that .. our \\:t~ " is tho: .. right Yd~ • ( ;j v ing lhc"e im.l iviJ uals a nice in 

co11grcgntinnnl lit1irgy woul<l keep them a purl of lht: 1.:nmmunity <L'i wt::ll as 

pnlcnllally enriching 1hc liturg~1 it<iclf an{l/OI tl 1c l \'Clrship cxr11.:: ricnct.:. 

Another n.:ality confronting congrt:g<1 ttl1J1ul kw.krs is thi: socililogical trend of' 

the scnn:h for pi.:rsnnul 11 11..:an ing and spiritu::iliiy. fl 1is -;trong scw;e of individualism 

often m:ts in oppnsi tion to the scuse of community 1h n1 dcrg} nnd oth1.:rs arc striving 

to uchicve . In rnnny ways Mi\'/1ka11 TuJilla/1 Jenls directly (an<l perhars dTectivdy?) 

wi th this vc1y issue: the sidJur's 1wo-p1:1gc spn:nd enahlcs rhe i:ongn:gation as a whnll: 

In prny togdlter. yet the simultaneous multiple readings nmJ versions available of lhai 

particular pray1.:r allow an in<livitlunl lo fim1 personal mea11ing in thl: text. Also 

significant in the sociologicnl context is the need for inclusivity on several levels-

gender. language. tradition, tn name hut a f cw. As we saw t.lemonstrateJ in so many 

of the int.lividunl cnngregntionnl liturgit:s. as wdl as the <lrafl of Mishkun 7i:/illah, the 

language ust:d wns largely gender neutral in atl<lressing Clot.I nnd our ancestors. 

Similarly. most of the Ht:brew was readily availnblc in transl iteration. While some or 

these liturgical choices will continue to he debnteJ (e.g. th<: use nftrnnsl iterntion}. the 

nel.!<l to be llt.:xible. bending to the ln.:nds and sympathies of thc day will n:main 

paramount. 

In conclusion. only time will truly tell what will he meaningful tn a given 

<.:ommunity. The best we can hope for is that t:ach imlivi<lual am..i congregation Im~ 
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!ht· pali t.:11u : ;111J i11s1gh1 to know what mnkt:s ::i dirti.·re11cc in their lives Ul'LI 10 USt' this 

HS lht.: basis ror us ing or Crl!ating liturgy ti .11 wi ll l':tfT) tht.:111 from Shuhbal to ~hahlmt 
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Appcndh A 

Jln.: li.•l lov.ing pngt:s rnntain tl1l: <lnltl'"'~ase Lao;t:J for lhts tl11:sis. Congn:ga1h1n.1I 

response-;. ,.,, jtb :1s muc.:11 information us t:oultl he gnrncn·d :trl' listc<l in the order in 

\\ hich I n.:cd vcJ them. I lien: ilre three Scl' lio11s In tlti~ Appcndi ·. Sel'i it111 Um: 

contains tht.: 11amcs an<l lorntions of the congn::g:itions: l' hi ch sill<lur thi:y use, ull<l i r 

they haven t:rcat iVl' liturgy Scd ion r \\O t t:ll~ wh il·h ~ym gngw.:s 11se lhc Inwltot, Mi 

"i/Jcherach (Dehhic Fricd1r1an·s versi<>11), an<l if tr;.iuslill:rnt ion is employed. The third 

scctio11 cnntnins some ntldititinal in formatit•n 1hut 1dkcts n JilTcn.:m:c in tht; scrvin: 

itsel f or in the \\ l'IY it is contlut:tl:d. The number for cad1 s~ nagoguc is co nsistent 

throughout each section (e.g. Shir Atlli-Hucks ( Nllll) Jewish ( '11ngregatit1n i:-: 

Number One in Section One. am! is Numhcr One 1hruughout the subsequL"nt 

sect irn 1s ). 
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1 Shi - Ar-r1 Newtown, PA 
2 Tetnle Akiba Culver City, CA 
3 Isaac M Wise Temple Cinci, OH 

Wise Free Synagogue NY, NY 
S Tem le Shalom Chevy Chase, MD 
n J-levre of S. Bersi"ire G. Barrington.MA 
7 T . Ema nu-El Dallas, TX 
8 T. Beth Shalom Middletown,OH 
9 Cong. Beth Or Spring House, PA 

10 Temple Beth Or Raleigh, NC 
11 Washington Hebrew Washington, or, 
12 Temple Bet Shalom Hopkins, MN 
13 Temple Emanu-EI 81rmingham,AL 
141 Cong.Bna1 Harim Grass Valley, CA 
15 T. Beth Israel Pomona. CA 
16 T. Beth ~I Salinas, CA 
17 Cong Beth Israel W Hartford, CT 
18 Bnai Yehuda Beth SholorHomewood , IL 
19 Cong. Anshai Emeth Peoria, IL 
20 Ter1ple Isaiah Lex!ngton.MA 
2 i Tempie Emanuel Lowell, MA 
22 Temple Shalom Newtown, MA 
23 Temple Erna nu-El Edison. NJ 
24 T. Emeth Teaneck, NJ 
25 Sherith Israel San Fran. CA 
26 T. B'rith Kodesh Rochester. NY 
27 T. Ernanu-EI Rochester NY 
2e. T. Beth Abraham Tarrytown.NY 
29 Synagogue of the Hills Rapid City.SO 
30 T Beth Shalom Austir ,TX 
31 T. Beth-El San Antonio.TX 

Yes 
Yes 
Yes 
Yes 

Blue Yes 
Yes 
Yes 
No 

Blue No 
? Yes 
Own GOP No 
Grey used in past 
Blue No, not yet 
GJP No 
G~ey just switchedNo 
Blue No 
Btue No 
Blue No 
Grey No 
? No 
Blue No-> 
Blue No-> 
Blue Yes 
Blue? Yes 
? No 
G~ey Yes (Shabbalam) 
Blue No 
? Not yet 
Blue No 
Grey No 
Blue & Grey No 



32 N. VA Hebrew Cong Reston, VA Grey No 
33 T. Beth-El/House of lsraeShenandoah Valley. VA Blue NO 
34 T Kol Arni PlantRtion. Fl Blue Yes 
35 T Israel 'vV. Bloomfield, Ml Yes 
36 T Ner Ami Camarillo, CA Grey No 
37 Bnai Chaim Littleton, GO Yes 
38 T. Sinai Pittsburgh, PA Grey Yes 
39 Rockdale Temple Cincinnati, OH Blue & Grey No 
40 Beth lsrael-Jude::t San Francisco, CA Yes-"locally printed" 
41 T. Bnai lsrae1 Kokomo. IN Blue No 
42 T. Beth Israel Florence, SC Blue Yes 
43 T Beth Or Dayton, OH Grey No. 
44 T.Beth Boruk Richmond, IN Blue Yes 
45 T. Bnai Shalom Fairfax Station, VA Both Yes 
46 T Emm1uel Kingston, NY Blue Yes 
4 7 Cong. Beth Shalom Yuva City, CA Blue Yes-from Torah Aura 
48 Cong. Bnai David Visalia. CA Blue No 
49 Beth Israel San Diego, CA Grey No 
50 T. Israel Ottawa, ONT Blue No" 
51 Tv Beth Ami Rockville, MO Both . usu. Grey Optional for bnai mitzvah 
52 Bnai Israel Jackson, TN Blue No 
53 S. Metro Jewish Cong. V\J. Lynn, OR Grey No 
54 T. Emanu El Houston, TX Grey Yes 
55 Cong. M'kor Shalom Cherry Hill, NJ Yes 
5'3 T. Israel Dayton, OH 
57 T. Bnai Or Morristown, NJ Yes 
58 Cong. Oi Ami Lafayette Hill , PA Blue Planned for this year 
59 T. Beth El Rockford , tl Blue No 
60 T Har Zion Thornhill, Canada Yes 
61 T. Emanu-EI Dallas. TX Both & Own Yes(in3rd prin .) 
62 T. Sinai Summit. NJ Yes Yes-Kabb. Sh ab 



63 T. Beth E! Las Cruces.NM 
64 Chavurat Tikvah Mamaroneck, NY 
65 T. Beth David Westminster, CA 
66 T. Beth El Aptos, CA 
67 T. Emanuel of Tempe Tempe, AZ 
68 Cong Or Chadash Tucson, AZ 
69 Cong Bnai Abraham Hagerstown. MD 
70 T. Beth El Flint, Ml 
71 T . Bnai Torah Bellvue, 'vVA 
72 T . Emanuel of W. Essex Livingston, NJ 
73 Cong Beth El Sudbury, MA 
7 4 T. Israel Tulsa. OK 
75 Bnai Jehoshua Beth ElohG!enview, IL 
76 Cong Sole1 Highland Part\, IL 
77 Cong Or t-laTzafon Fairbanks, AK 
78 T. Har Shalom Warren, NJ 
79 T. Beth El Tacoma. WA 
80 T. Emanuel Greensboro, NC 
81 T. Beth El Dubuque, IA 
82 Port Jewish Center Port W ashington.NY 
83 Cong Beth Etohim Brooklyn, NY 
84 Cong Bet Chaverim Des Moines, WA 
85 Cong Bet Chaim Casselberrf, FL 
86 Falmouth Jewish C<:ing E. Falmcutl1 , MA 
87 T. Emanu El-Beth SholonMontreal, Can 
88 T. Beth Tikvah Houston, TX 
89 Cong Ohanai Sholom Nashville, TX 
90 T. Bnai Israel Little Rock, AR 
91 Beth David Reform G!adwyne, PA 
92 T. Beth Zion Buffalo, NY 
93 T. Bat Yam Ft. Lauderdale, FL 

Blue 

Grey 

Prayer cards 
Yes 
Yes (Fri eve) 
Yes 
Yes 
Yes 

Yes Yes, occasional 
Grey? No 
Yes Yes (Fri eve) 
Blue (Fri eve) Yes (Shab am) 
No Yes (since '76) 
Blue Yes 
Yes Yes, but not used 
Blue? No 
No(Cons. siddur) No 
Grey No 
Blue No 
Grey No 
Blue No 
Grey No 
Grey No 
Blue Yes-family service (NEW 
Blue Yes 
Blue No 
Blue Yes 
Blue No 
Grey No 
Blue(f)/blue sens(s No 
Blue No 
No Yes 
Blue No 



94 T. Covenant of Peace Easton, PA Yes 1x/mo 
95 T. Sholom Plainfield, NJ Grey No 
96 - ·_ Anshe Hesed Erie, PA Blue No 
97 C~>ng Rodeph Shalom Philadelphia, PA Yes 
98 Cong Betr Israel N. Adams, MA Yes 
99 T Be~h Am Miami. FL Yes 

100 Chicago Sinai Cong Chicago, IL UPB (own) ? 
101 T. Beth Israel York, PA Both (alternate) No 
102 Touro Synagogue New Orieans, LA No Yes 
103 Cong Beth Israel Carmel, CA No Yes 
104 Cong Klal Yisrael Sharon, MA No Yes 



Yes Yes Yes 
2 Yes 
3 Yes 3 ve rsions Yes 
4 
5 Yes Yes Yes 
t:> Yes Yes 
7 Yes Yes 
8 Yes Yes (pasted) 
9 No Yes (pasted) 

10 Yes Yes Yes 
-i 1 Yes ix/month-handout 
12 Yes Yes (pasted) 
13 Yes Yes 
14 Yes (pasted) Yes(in seN1ce supplemeri~) 
15 Yes Yes 
16 Yes (pasted) Yes(ha11dout) 
17 Yes (pasted1 Yes(songste ""; 
·1a Yes Yes 
19 Yes Yes 
20 Yes Yes 
21 Yes Yes (pasted) 
22 Yes (pasted) Yes(&do trad one) 
23 Yes Yes 
24 Yes 
25 Yes Yes 
213 Yes Yes (Fi i pm) 
27 No Yes 
28 Yes Sometimes 
29 Yes Yes 
30 Yes Yes 



31 Yes (pasted in Yes (pasted) 
32 Yes Yes (pasted) 
33 Yes (pasted in Yes (pasted) 
34 Yes Yes 
35 Yes Yes Yes 
36 Yes Yes 
37 Yes Yes 
38 Yes Yes Yes 
39 Yes Ye-s(handout) 
40 Yes Yes 
41 Yes Yes 
42 Yes 
43 Yes 
44 Yes 
45 Yes 

YES 

Sometimes 
No 
Yes 

46 Yes Yes 
4..., Yes ·(es (tiandout) 
48 Yes Yes{handout} 
49 Yes Yes (know 1t) 
SO Yes (pasted in Yes(pasted/ 
51 Yes Occas1onally 
52 Yes (pasted in.Sometimes 

Yes 

Ye~ 

53 Yes Yes(modified:in songster) 
54 Yes Yes 
55 No No 
56 
5'1 
58 Yes Yes 
'i9 No Yes 
60 Yes Yes 
61 Yes Yes 



62 
63 Yes Yes 
64 Yes 
65 Yes Yes 
66 Yes Yes 
67 ves Yes Yes 
68 
69 Yes Yes 
70 Yes Yes 
71 
72 Yes Yss(hanoout) 
73 
74 Yes Yes Yes 
75 Yes 
76 Yes Yes 
77 No Yes 
78 Yes Sometimes (also Nelson's Heal Us) 
79 No Yes 
80 Yes Yes(nandout) 
81 Yes Yes 
82 Yes Yes 
83 Yes-when usmYes (pasted) 
84 Y, net pasted i Yes (pasted) 
85 Yes Yes( 1of many) YeB 
86? Yes 
87 Yes Yes 
88 Yes (pasted) No (but wi!I include soori) 
89 Yes Yes 
90 Yes (pasted) Yes(nandout) 
91 Yes (pasted) Yes('1andout) 
92 Yes Yes-not Of='s 



93 Yes (pasted) Yes supplement 
94 
95 Yes Yes 
96 Yes rpasted) Yes 
97 
98 Yes No Yes 
99 Yes No Yes 

100 Sort of No Yes 
101 Yes Yes 
1J2 Yes Yes Yes 
103 Yes No (but many Yes 
1 04 fes Yes {1ofmany) Yes 



1 Their GOP has Shabbat Songster m it 
2 Rrtual Comm & Rabbis reevaluating own liturgy usecl before 
3 
4 
5 
6 
7 
8 
9 

1C 
• 1 considerir1g owf' liturgy 
12 Ritual Comm.developing alternative Erev Shabbat liturgy 
13 Service booklets based on GOP ,. 974; but w/gender neutral lang 
· .d have own s1ddur, arid -nonthly mL.sical service (xeroxed booklet) 
5 

1 6 ~hab.Clm l')repared w/rabbis fcir bar mitzvah-used by torah study group 
7 

18 beginning process of creating own litur:w 
19 
20 Shechiyanu every week 
21 
22 Occasionally use BIJe GOP. and both lmahot & OF Mi sheberach aie pas 
23 
24 Jus1 started creative lit.- not sure how often will do it 
25 
26 
27 
28 
29 
30 
31 



32 
3 '1-

34 Adapted sefV1ce from 3n HUC creative service 
35 
313 
37 
38 
39 
40 .. use Gates of Shabbat in summer 
4 , 
42 Another mi sheberach is pasted into siddur 
4:3 
4 
45 Hard bound, cloth covared s1ddur 
46 2 supplements;1w/songs,additional prayers& 1 regular supplement 
47 
48 
49 
50 
51 MiSheb is or sticker in all GOPs: Pilot MT 
52 
53 Uses GOP for Young people for Fam service;rosh hodesh blsg 
54 
55 
56 
57 
58 
59 
60 
6 
62 



63 
64 Alternative GOP creative 
65 
66 
67 
68 
69 Monthly family service using GOP Yeung People 
70 
71 tried GOP grey, didn't li'<e it 
72 
73 
74 Arso have Hashkiveinu pasted into siddur 
75 
76 
77 0wn liturgy be of Frenc·., speakers.so trilingual service 
78 
- n I ~ 

80 
81 
82 
83 imahot,a so in supplement 
84 
85 
86 
87 
88 
89 
90 
91 
92 
93 
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Appcnc.Jh fl 

/\s 1111ku 111 I I.apter I \\ C• J\ppcndi' B t:tirllairis .1 sdcdi1111 of srnrn td !ht: 

sci vices l rccci vc<l in the cuur si: of my n.:scmd1. I· nun cr.u:h siu<lur u1 scrvicc tlic 

r;;1iL011111 and it-; hlcs-;lngs nr a st:i.:tion 1 •f it h,1\'c h1..l.!11 n:prouuc1.:u ,1s \\ell as tli t: Cll\·er 

of thc scrvicc/si<l<lur. Mi S!iehernch, an<l an :iJtlit i11nfll :icgrncm that is n:pn:~entativc 

~ ,f that purtit.:uJnr li turgy. 

fJ1i;;n.; •in: o I\ ital of filiy pages fron1 lhi.:st: '\t:rvit:cs rt:prndui .. ·c<l rl1e fr1 llowi 11g 

liturgics urc n~plkate<l bd nw· 

I. C'havttrnt Tikvuh, Mnmamneck, 'Y, ~hubbat cvcnmg scrvict: 

2. Congregation Bet Chnim. Cassdbi.:rry fL. Shnhhnt Evening Service 

3 Stcpht:n Wisc free Sy11ngoguc. NY. S!wlt/•ul f\halom sit.lour anti S/ww·e1 {/\·/wr 

(Gates of Empowerment) si<l<lur 

4 . Temple Reth Arn. Miami. FL 1'see-ah1 Ha-Nefe.\h siddur 

5. Temple B~th 7.ion. Buffalo NY, 'il1£1hlia1 1ld'11t1d1t1. Slmbhot Evt:11ing Scrvict.: 

6. Tt.:m plc lsrnt.:1. West Bloomfield. Ml, 'ihema Yisrael sitltfor 

7. Temple Shulnrn, Chevy Chase. MD, Sha 'url'i Y 't=irah, Slrnhhat ~vening Service 

These service selections nrc not to he rc1>roduccd or used in :rny way; they arc 

for rcscnrch purpoSl"j of this thesis only. 
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Shabbat Evening Service: 
Lech Lecha 

Friday, Oct. 18, 2002 

~ l 
·ij:,. Compiled by Irene K. Seff 
~~ ;. For Chavurat Tikvah 
~ ..... 

"'- •At the home of Vivien and Bob Stem, Mamaroneck, NX 

A person reaches in three directions: 
Inward, to oneself 

Up, to God 
Out, to others. 

The miracle of life is that 
In truly reaching 

In any one direction, 
One embraces all three. 

(Rabbi Nachman of Bratslav) 

I 
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ADA l' A'f 01.J\.~I . ............................................. .. llElrELA'flON 

SD'HA 

There's a voice that you will hear, 
If you listen, listen to your God. 

You can henr it from the top of the highest bill 
Or from the valleys below 

lt can come from the edge of the universe 
It can come from within your soul 

Close your eyes and listen . 

. '?~1~~ iD.P :li]it:i I,, i1Q~ lrl~ 
We praise You, 0 God: You love Your people /sr.:i.el. 

:io~ i11i1'1 'iJ'liJ?ts mn, ?~1tv: l1~'V 
Sherna Yistaeil Adonai Elohe.lnu Adonai Echad. 
J..h1c11 hr~el~ f\donal Is our God, J\donal alone. (:De .... ~•(.'. ~-1) 

.i¥1 c?,Y? tm:>'?Q 'i'l:i~ ow ';]~1~ 
llarukh shem k'vod malkhuto f'olam va·ed. 
l'r;i.lscd be lh" '(;lonous maJetty ol God lhtOuihout eternity. 

V' ADJ.l l"f A (Deuteronomy 6:5-9) You shall love the Lord, your God, TJ"t:f'i~ iliil; n~ ~11tlt'l 
Hebrew and English responsively with all your heart 

with all your soul, 

9~i? '1f 
9o/~~ ':;i1~ 

and with all your might. 'TJ1_N~ '~~~ 
And these words i11?Ni1 ?:r'i:r:Tl"I ~"in 

·: •• 'f • T : - 'f; 

which I command you this day Ci"liJ 91~9 "':;>j~ io/~ 
shall be upon your heart. ·9~i? ?~ 

You shall teach them diligently to your children, ~"'~~ 7 C~~~tPl 
and shall speak of them c~ ~1~71 

when you sit in your house, 'T'Jt'"~~ 9T;l~~:r 
when you walk by the way, 111~ 9';1=?71~ 

when you lie dow.n, 

and when you rise up. 

9:r=?~~~ 
.9~~p1~ 

You shall bind them for a sign upon your hand 11: '~ hiN7 C~lWR~ 
and they shall be for frontlet~ between your eyes. • 9"~"';! r; .nb9b7 i"'01 

You shall write them upon the doorposts of your house 'TJ~"~ hiT!_7? '¥ C~~l)=?~ 
and upon your gates. : 'TJ"''"H'o/~~ 

That you may remember 

and do all My commandments 

i.,p~I:1 l¥~7 
"liil\~ i,:;:, nN Cli"Wlti 

T : " T ".' ~· " -: • 

.C;?"tf?N? C"Ttiij< CD"':i'J1 . . . . and be h ol y unto your God. 

l am the Lord your God. .C:J"'ili,N iiiii"' ".:IN 
~· .. ·:: -., : . -: 
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«JE'tJIAD .................................................•. RE:l)EltlP'flt,N 
l hear your voices, Moses and Miri~ 

Your song rising on cvcr·bigher waves of freedom's melody· 
Song ofthc Sea, Song of the wntcr' s strength, 

lts ebb and flow, its power to protect or overwhelm ... 

J hear your voices risin£ with joy and lovt: 
With th<utks, w1th wonder. 

You wil I know the water of redemption. 
It is tbe water of the spring's gentle rains, 

The water of the well in the midst of the desert, 
Water of !lie womb, 
Water tl1at nourishes, 

Protects, frees ... 

Hear My voice, Moses and Miriam: 
Ast parted waters for your journey, 

May you part waters for tl1c journey of others. 
These arc the waters oflifc: My gift lo you. 

The basis for exile is only lack of faith. 
(from UAHC Summer Brandeis K.nllah t 994: rct1dings compiled by Rnbbi Elyse Frishman) 

JII CDAMOCDA 
Our ancestors experienced redemption from Egypt when they crossed the Reed Sea. 
And in safety and in gratitude, they procl.Umed: 

Sing JJ 
Mi cha-mo-<:ha ba-ei-lim, Adonai? 
Mi ka-mo-<:ha, neh-dar ba-ko-desh, 

no-ra t'hi-lot, o-sei feh- leh? 

Adonai yim-loch l'o-lam va--ed. 

Ba-ruch a-ta Adonai, ga-al Yis-ra-eil. 

,v1f-?~ 11~~ ,iqt;i? "r;i 

?~'?E> iltv1' ,rbiln ~i'b 
·: ·~ .. ; ' 

11~1 n'?il7 1?9~ illiP 

.?~ltq" ?~~ ,n ilQ~ 1n~ 

Among the Gods we can name, who can compare to the One Beyond Naming? 
Among all the qualities we can label, number, mark and measure, 

Which compares to the Mystery 
At the Heart of Reality? 

DASHKIVEINU •..•••••••..••••..•.••••.••••. LIE DOWN IN PEACE 

Sing JJ 

Hash-ki·vei·nu Adonai Eloheinu !'shalom, v'hal1-a-me-dei-nu mal-chei·nu l'chay-im 
(Cause us, Adonai our God, to lie down in peace, and to awaken each day to life renewed.) 
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'l1()ll1lB SEil l71 CE 
(We rise in honor of Torah) 

Hakafot: 1J 
(Tbe world stands cm three things; Torah, Service to Oc>d. ;u1d Acts of Loving Kindness) 

:iQi.tJ o'?iSJQ oi1:;i1 i1i9?~ ?,p 
.D,190 rn?,Q~ '?.pi ,i11i::ipry ?.11) ,illiniJ 7.g 

Al sh'lo-sha d'va-rim ha-o-lam o-meid: 

Al ha-Torah, v'al ha- a- vo-<.la, v'al g'rni- lut cha-sa--Oim. 

READINGS BEFORE TORAH 
Bat'cltu ct Adonai ham' vorach! 
Baruch Adonai ham'vorach l'olam va~cd! 
Baruch ata, Adonni Elohcinu, mclech ha-olam, 
asher bnchar-banu mikol ha~aniim, 
v'oatan lanu et Torato. 
Baruch ntn, Adonai, notein batorah. 

READINGSAFTERTORAH 
Baruch ata, Adonai Elohcinu, mclech ha-olam, 
asher natan lanu Torat cmet, 
v'chayei olam natah b' tocheinu. 
Baruch ntn, Adonai, notein batorah. 

111:i90 ,,-n~ :i:n~ 

11~1 D'?i:iJ~ T1'.::!9iJ ,, ln~ 
11t'J o'(i:iJ'? llj9iJ ,, 111~ 

,o~il'iJ lf p 1J,H?~ , '' i1t;i~ 1n:µ 
.in1itTn~ 1J'.tlr\~l ,tPQ~v?fO ~l;µ-11:g1 1rq~ 

. illir-io FJiJ , ,, ilQ~ Tl1~ 

,CJ'?ilJQ 1'?9 1JTi1?~ I,.. ilr;'J~ 111~ 
. :iJ;iin:µ .1it9~ r:i'(i3' '~!Jl ,nr;i~ n1ir-i 1J'.(-1!] iq?~ 

.illiiliJ lDiJ ,,, i1f;l~ in:µ 
Sing: J.lMi Shebeirach (Debbie Friedman and Dvorah Setel) 

u,J]\C~~ il;J'J=llD i\pf? u•ritl~ ~:i~¥* ,Q U'tt1.J~~ il~:t~D ,,i'rt u,ri\c~ ')J~P ,l;1 

Mi sbe-bei-rach a-vo-tei-nu 
M'kor ha-bra-cha l'i-mo-tci-nu 
May the source of strength 
Who blessed the ones before us 
Help us find the courage 
To make our lives a blessing 
AJ1d let us say, Amen 

Prayer for the State of Israel 

Mi she-bei-rach i-mo-tei-nu 
M'kor ha-bra-cha l'a-vo-tei-nu 
Bless those in need of healing 
With r'fu-a sh 'lei-ma 
111e renewal of body 
The renewal of spirit 
And let us say, Amen 

0 God, Redeemer of the people Israel, bless the State oflsrael, with its promise of redemption. 
Shield it with Your love; spread over it the shelter of Your peace. Guide its leaders and advisers 
with Your Ught and Your truth. Strengthen the hands of those who defend our Holy Land. Bless 
the land with peace, and its inhabitants with lasting joy. And let us say: Amen. 

Sing: JJ 
Hallelu (Psalm 150) 

: ri'~?'lit rt' ?1nm iT1JW~i1 ?:> 
,- J - .. •• - J <f .., I -

Let every living thing 
Yah's praises sing, 
Hallelu Yahl 

10 

Hallelu (3) 
Hallelu halleluyah hallelu 

Kol ha·n'shama t'hallel Yah 
Hallelu Halleluyah 





ni::< 'P?QY,,)1 , O'>J.=l}.l n~~>? n~~:q,:;i1 , O'l~~ o,ni~ nf;):;>Q~ 
. i)i~:qf ~'Pl~ DQ'tlilJ?~,~~ ,O'>:;qiJD n~ 11Q~1 ,O'>~'d·}iJ 

.liN '>).~};) iJ~.n! ,7J~p '~~Y,) "liN ?7,i;'.I ,n<?.11 Di'> Nl.iJ. 
?~ ,n~?.? )'.~n Di' )">~ J'~·p>d1 ,n??.~ N">:;t,P.1 Oi'> "'P:;l~'d1 

~n~:T{!l o~iY? u~~Y. :ri?>?? 1'1';1J;l ,D?f21 '0 7~ . in~ niN=J-¥ 
: 0">~1~ :l'>l~>diJ 1 ?~ n{\~ 

BAR-UCH A·TA AtlONAI E·LO·HEl-NU ME-LECH HA·O·LAM, A·SHER BID'VA·flO MA·A-~RIV A· 
RA-VIM, B'CHOCH'MA PO·Tl:l-ACH SH'A·RIM, U.VIT'VU·NA M'SHA·NE I-TIM, U-MA·CHA·LJF ET 
HAZ'MA·NIM, UM'SA·DEIR ET HA-KO-CHA.VIM, B'MISH'M'RO·TEl·HEM BA·RA·Kl-YA KIR'TZO·NO. 
BO-REI YOM VA·LAl·LA, GO·LEIL OR MIP'NEI CHO·SHECH, \l'CHO-SHECH MIP'NEI OR. U·MA· 
A-VIA YOM U·MEl.VI LAl·LA, U·MAV'DIL BEIN YOM U·VEIN LAl·LA, AOONAI TZ'VA·OT SH'MO. 
EIL CHAI V'KA·YAM, TA·MIO YIM'LOCH A·lEl·NU L'O·LAM VA·ED. BA·RUCH A·TA AOONAI, 
HA·MA·A·RIV A·RA·VIM. 

0 Eternal our God, how glorious You are in ull thc c:irth! 
When we see tho heavens, the work of Your fingers, the moon and the st11rs, 
the golden sun and the cool grass, the brilliant flowers, 
uml the freshness of flowing .s treams, 

We give thanks to You, Maker of all tlti11gs, 
Creator of goodness and beauty. 

All the world sings to You: U1e trees, when wind stirs their leaves; the eurth, 
when rain soothes its thirst; rhe sen, when its waves touch the shore. 

And we sing to You, 0 God, whose goodness makes all things one. 

LISTEN! 

Judaism begins with the commandment: Hear, 0 Israel! 
But what does it really mcnn to hear? 

The person who attends a concert with his mind on business 
Hears -- but does not really hear. 

Tlie person who walks amid the songs of birds 
And tlii11ks only of wit at Ire will have for supper 
Hears -- but does 1101 really hear. 

The man who listens to the voice of n friend, or his wife, or his child, 
But docs not calch the message in the tone of voice: 
"Notice me! Help me! Care about me!" 
Hears -- but does not really hear. 
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Tlw w11111an 111/10 listc11s to lhc: news 
Ami t/Ji11ks only abo111 llow it will affecl lmsi11ess, 
Heurs •• lml dues 11ot really hear. 

The person who docs not listen to his conscience -
Who turns oway and tells himself that he has done enough already. 
Hears ·- but does not really hear. 

The perso11 who hears 1/ie caltlor pray 
Aml docs 11ot feel l/w call to join with him, 
Hears -- /ml does nc>I reully /sear. 

The person who listens lo the rabbi's scmmn 
And thinks that someone else is being tulked to, 
Hears - - but does not really hear. 
On this Slrnhbar, may we sharpen our ability lo hear. 
May we hear the music of the world: the infant's cry, the sighs of love. 
May we hear the call for help from the lonely. 
May we hear the sound of a heart breaking. 
May we not only hear the words of those we love, 

but also the things they don't say out loud. 
May we hear the things inside ourselves for which we have no words. 
May we hear You, 0 God. 

: 1nN .,., ~l'>ii?N .,., ?N1\'.n ~Y.)yj 
.,. "•' 'r l , •• •;1 'f' I 1 •• 1' l • "" I 

Hear, 0 lsracl: the Eternal is our God, the Eternal is One! 

.1{Jl o~i)11 ini=>1>;l 1i3f o\'} ~n~ 
Blessed is God's glorious kingdom for ever and ever! 

Please be seated. 

·1'.tN>?-J:J=t~ ,,~;>J-?~;i, ,,:;t~?-?~~ ,;pt)?~ ~? ll~ {l;tD~1 
: 1~;i{-?~ ,oi~D ~n~>? '~::>.~ 1~~ ,n~~Q D'l;tlD ~.,01 
111~ 1J;J?~:;J, 1 ,{l.,~~ ,T;l:;t~f O~ {11~11 , ,-'~=J{ Otl~~~l 
,,~ n£>\(\:>? ~'>iJ1 ,,1?-?l' niN1 OJ;ll~R~ ·1.9~P~~ ,1:;9w;i.~ 

: ;p:w~:;i~ i{l'~ nilJ.Y;> ?).' O{l;tt9~ ,,,~.,~ 

0''?'lR Oti'?Q.1 '.,~i~~-?f-11?::< 0~''?1~1 ~1:;> }J;l WY:l? 
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"nz.;<~ O?~t< '>t\N~in I~~ ,O~'>iJ)~ !~ .,~~ : O~'>;j/N?. 
: C;?'D.7~ ?? '>~~ ,O'>rj,N?, O~~ lli'>I)':? ,D?"l~Y:) 

V'A·HAV°TA ET ADONA! E·lO·HE·CHA, B'CHOL L'VAV'CHA, UV'CHOL NAF'SH'CHA, UV'CHOI.. 
M'O•OE·CHA. V'HA·VU HAO'VA·RIM HA·E·LE, A-SHER A-NO.CHI M"TZAV'CHA HA-YOM, Al. 
L'VA..VE.CHA. V'SHl-NAH'TAM l 'VA·NE.CHA, V'D .. BAR'TA BOM B'SHIV'T'CHA B'VEl-TE·CHA, 
UV'LECH•T'CHA VA·DE'RECH, UV'SHACH'B'CHA UV'KU·ME·CHA. UK'SHAR'TAM l'OT AL. VA-DE
CHA. V'HA·YU l 'TO·TA·FOT BEIN EJ·NE-CHA, UCHTAV'TAM AL M'ZU·ZOT SEl-TE·CHA. U· 
VISH'A-RE·CHA. L'MA·AN TIZ'K'RU VA·A-Sl·TEM ET KOL MfTZ'VO-TAI, Vl"t'HEM K'DO-SHIM 
l El·LO-HEl-CHEM, A·NI ADONAI E·L.0-HEl·CHEM, A-SHER HO·TZEJ.TI ET.CHEM MEJ..E·RETZ 
MrT"Z'RA·YIM, U'YOT LA-CHEM LEl-LO·HIM. A-NI ADONAI E·LO·HEl-CHEM. 

You s/lall IOl'e Adonai your God JVith all your mind, with all your strength, with all 
your being. Set these words, which J command you this day, upu11 your heart. 
Tcuch tlrcm faithfully to your children; speak of them in your home! anti 011 your 
way, wllen you lie dow11 a11d when you rise up. 

Bind them as a sig11 upon your lza11d; let them be a symbol before your eyes,· 
inscribe them 011 the 1Joorposts of your house, and on your gates. 

Be mindful of all My MittvoJ, amf do them. So shall you consecrate yourselves Jo 
your Goel. J, the Etema/, am your Goel who led yo11 0111 of Egypt to be your God. 
I, tile Eternal, am your God. 

cooiswm1 us 

The day has gone, and darkness has fallen. The stars crowd ll1e sky. How gre<lt a 
universe - how lillle we understand it! And greater still the God who made it. 
How small we seem to ourselves when we think of the great stars and the greater 
God. Yet we are small only in size. Our minds can make us very great, when we 
think of God and try 10 become like God. 

Ado11ai is with us and i11 us, helping our minds to grow. 

We cannot see God, but we can feel the Holy One with our hearts. 
God is in our thouglits, and in all the good we do. 

// 
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So tliut no fea r of discovery will hauol our sleep. 
Uid us of resen1mo1ts aud hatred 
Wllicli rol1 us <~(the peace we crave. 

Liberate us from 1:11slavi11g habits 
Which disturb us and give us no n:sl. 

May we i11flic1 110 pui11, bring no shame, 
And seeA. 110 profit by another's loss. 

May we so live that we cun grace 
The whole world with serenity. 

May we feel no remorse at night 
For what we have dam: during the day. 

May wc lie down in pence tonight, 
And awaken tomorrow 10 a richer and fuller life. Amell. 

iJ?t? N~i1 i1l)t\ )~ , O~i}I? 0')\:J~ 9'>f~ J~l~? ?~ :q Di'~ 
,?z::<1~? •pp~ :n~ '.if1~? ~P~.,~~ :ii"1 .oi?wo '?' 1i1~ 

. ~Pvi?~:;i i1{'~ ~:q:;i~ Jl).! '?~ 
SHA·LOM RAV AL YIS· RA-Ell. AM·CHA TA·SIM L'O·LAM (2)() 
KIA-TA HU ME-LECH A·DON L'CHOL. HA-SHA·LOM (2)() 
SHA-I.OM RAV Al. YIS·RA-Ell. AM-CHA TA·SIM L'O-LAM (2X) 
V70V S'El-NE·CHA L 'VA·REICH ET AM'CHA YIS-RA·EIL 
B'CHOL EIT UV'CHOL SHA-A SlSH'LO·ME·CHA 
SHA-LOM RAV AL YIS-RA·ElL AM·CHA TA-SIM L'O·LAM (2X) 
TA.SIM L'O·LAM (3>() 

ON BEllAU" OF TI IE SICK 

We arc grateful, 0 God, for the gift of life and for the healing powers that You 
have implanted within Your creatures. Sustain ..... , our loved one {s), through these 
days of illness with the courage und fortitude needed to endure weakness and pain. 
Help us to find ways to show our love and concern for him (her I them), so that we 
may be an influence for good in this time of need. May all who suffer illness of 
body or mind know that You arc with them, giving them strength of spirit ns they 
struggle to recover. May their afflictions soon be ended, and may they return in 
health to family and friends. We praise You, Adonui, the Source of healing. 

Mi she·bei-rach a-vo-tel-nu ml-kol hab'ra·cha I-mo-tel-nu 
May the Source of Strenghth Who blessed the ones before us 
Help us find the courage to make our lives a blessing 
And let us say, Amen. 



Ml she·bei·rach 1-mo-tei-nu mi·kol hab'ra-cha a-vo-tei-nu 
Bless those In need of healing with r'lu-ach sh'lei·ma 
The renewal of body, the renewal of spirit 
And let us say, Amen. 

"May the words of my mouth ... 
The Psalmist understood the importance of praying to God with the words 

of our mouths; but he understood, loo, that we ccin ooaunune with God through lhc 
me<lilations of our hearts. Indeed, some of our most urgent prayers never find 
expression in words; they rcmuin meditations in our hcnrts. And yet these silent 
prayers urc often among the nmst sincere we offer ... 

Please take thl~ opponunity lo mcdi1a1c in silence. 

lllNENI - • llERE I Mt • Stanley F. Ch yet 

Well, God, here I om again. 
t can't say thut I've been completely good. 
l can't say that I've succci:ded in everything I've tried. 
Maybe that's to your liking? 
I don't know, do you'/ 

Frnnkly, God, 
the things you like and don't like 
have never been all !hat clear lo me. 
I suppose love is something you like, 
nnd I find that I am able to love - -
my friends, my fam ily - -
but there's always pain in love 
because thing.-; don't always work out the way J want. 
Did you intend it that way? 
Or is that just my own problem? 
I can't say, can you? 

I've never wanted to hurt other people. 
I've never wanted to hurt myself. 
I guess I can say I've always had good intentions, 
but then, good inlentions don't count, do they? 

I wonder: 
Did you know at the start that when the world got going 
it would be so compllcated to live? 
Did you plan to make life confusing? 
Did you mean to make life painful? 
I can't even be sure that you really care about any of this. 
I c:rn't even be sure that you're there at aU. 



I may be making a grca1 fool of myself hy talking 10 you. 
Out then, what's guaranteed to be foolproort 
So, here I am again, 
pruying for 1he courage 10 go on saying to you: 
Herc I um again ... 

: '~t(il1 'l~~ ,~? , ,.,~~? ';;1~ ,1.,~01 '>;')-.,1>t~ 1i~1? ~'Q? 
YIH'VU L'RA·TZON IM'REl-FI V'HEG'YON LI-Bl L'FA·NE·CHA, ADONAI, TZU·RI V'GO·A·LI 

MAY THE W ORDS OF MY MOUTH AND THE MEDITATIONS OF MY HEART, 
BE ACCEPTABLE TO YOU, AOOHAI, MY ROCK AND MY REDEEMER. 

,?~1~? ?~ ?~1 ~)'>.~{1 oi?~ n~~~ N~n 1'>Y,)i1>;J;;i oi'Xi n~)J 
: )>;.l~ n>t~1 

0-SE SHA·LOM BIM'RO-MAV HU YA·A·SE SHA·LOM A·LEl-NU V'Al KOL VIS.RA-Ell, 
V'IM'RU A·MEN. 

May lhe One who maku peace on t\lgh make peace on lhe People luael, 1md on all people. 

SERVICE FOR TIIE READING OF' TilE TOllAll 

'~ n~=>?~ ~J;l~j{t) ·~'.W~~:p 1'~1 1?? ,D'i:i?t9 1iP? 1'~ 
. 1~111 ??:;i ~p;11~>t'?~ I O'>~~)j 

l1?$ 11;i? ?? )D? iSl'{ t~ ?? . 1~l O~Y? ~?Y;J? ?? I iJ~'? ?? I il?~ ?? 
. oi?w:i i);)~ 

T • • 

EIN KA·MO·CHA VA-E·LO·HIM, ADONAI, V'EIN KA·MA·A·Sl;·CHA. MAL'CHUT'CHA 
MAL'CHUT KOL O.LA·MIM, U·MEM·SHAL 'T'CHA B'CHOL DOR VA·DOR. ADONA! 
ME-LECH, ADONAI MA·LACH, ADONA! YIM'LOCH L'O-LAM VA-ED. AOONAI OZ L'A·MO 
Yl-TI:IN ADONA! Y'VA-REICH ET A·MO VA·SHA·LOM. 

There is none like You, Adonai, among the gods that are worshipped, and there are 
no deeds like Yours. Your sovereignty is everlasting, and it endures through all 
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YCJ llll/\Vl: fAUCHTLJS 

;-qn'·1 illill n'?'?n. , 1r;J?~ :~ , 1lf:91J~ il~.., ii~il~ 
1rni::i~ 11::il>::i 1l~'?o 1)·.:i~ . 1)1?.l1 n?an 

I '"• I f • • t • f I f o ,- 1' 

.1J-:tQ'?rn 1J.Jryn p ,r:i·~n 'Pil 1:111?7r:i1 1:i :intp:;itli 

lJ,;;:i7~ 1n1 :ir7,v or:-r1 ,Onl9iJ ,l9Dli/ :i~~ , i:i·;:i~ 
nwp71 1~'? ,1(;)'??1 ib'?'? .pt;iuJ? ,?1~iJ?1 r:iD'? 

. iT~iJ~:i 1ri1in 110'?0 •1:;r:r?f-n~ crj??1 
1J,;i~7 il'.'Pl ,·;rr;~r;:i:i 1J,;i'? p;i11 ,1p1in~ 1J't.P. '~i71 

'1' ,i.1n o'?i.v? r0i::1r~?1 . 'l~wtn~ il~l''?i il::;Iil~'? 
ili)Qtzm i1't?~ . ~Jn~:;i tqiJiJ1 ?i1~iJ "J(ljii? OtP~ 
r;np:;i l:J;;i1 ,ilr;i~ ni.u:iv· '?.pi9 ?~ ·~ ,iJpv:iv·:;:i 
if'? ni1ii1? .tl'?~+.l ;i79 ?i1~;:r 19(lj'? U!;!~lPl 

.i1::;iCT~~ 'llCP'?~ 
. ;i:;lil~:;:i '?!)"')~' io.p:µ 1oi:iiJ , ; ~ ,ilf;l~ in:µ 

How g rent is Your love for us, Eternal God, nnd how 
deep Your compassion! 

Our mothers and fathers trusted in You, and You 
taught them the laws of life: 

Be gracious now to us, nnd teaclt us. G11ide 11s with 
compnssio11; show us lww lo know and 1111derstn11d, to 
/cam and l eaclz: to upltold Yo 11r Torah witli love, witlt love 
to hear Your words. 

Ope11 our eyes witli Your Te11c/1i11g; consecrate our lzearls 
to Yo11r Mitzvot; and let the love and awe of Your name 
make us whole. 
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S.:i v in ~ < ~od, You h.1vc C:l lled us ilnd drnw11 us tw"r to 
serv e You i 1\ foi th fultH.'S<; .mJ <.:<ill You O ne! 

l 1raisetl IJc t/11' £ tcnwl Cod: i11 lmw Yott hmw rnlleJ Yo 11r 
1w11pfr Jsrad lo st'roc Yew. 

1'1Q~ :' ,IJ,~'?~ ~· : ?~1t!r ;)Qtli 

I fear, 0 Jsrucl: tlw Eli:nwl Om• is our God, 
ilw Cten111/ God is 0 11r! 

fJ/essed is Cod's glorious m le fo r cvr•r and ever! 

All are Seated 

-?~~1 1il?~~-?~~1 1::;i:ir'?;>~ ~·~?t:; :· n~ I;l:;liJi:::i 
,oi'iJ 11~0 ':>J~ 1tl.i~ ,i1')~;:T t:J•1:;rv:i 1'iJ1 . 'i7~9 

.'jfl':;:l:;l ~r;i~~:i CJ'.µ I;li;ll1 ::-r.)~? or;i~~tZil · 1~~~-?.!? 
.191p:l~ l:i:;>i?i::;ii ,·rn;i "'Jn=?'?:;:n 

.•n'~ r::;i n~r:>b? 1·~1 .~n~-?.p ni~'? Di;1ltPP~ 
. "'J'-;J,Pil.i:i1 ·1fi':l nirn;r?~ or;i:;io:~r1 

ci·~1p o~ri11 :i:it~Q-?'.?-n~ oo·t.nJJ n~tr:i W97 
o:m~ ·n~~iil lID~ o:>•i1?~ " ·1~ .o:J'ii'?~? 

: ' ·: ' I " I ' ,. . • T ... ·.• •• 

.o;tii?~ ~, ,~~ . O'ii?~? a:>? ili'il'? O'")~Q Yl~9 

You slwll love the Eternal God witlr all yo1tr lteart, witl1 all 
your so11!, with all your 111igl1/. Set these words, which I 
co111111n11d you this day, upo11 your lieart. Teach tltcm 
fait11fully lo your clrildren; speak of tltem in your home 
a11d on your wny, wlien you lie dorim and wlten yo11 rise 
up. Bind them as 11 sign 11po11 your !tand; let them be 
frontlets before 
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yc111r 1·y1·s; in :;rrilw lhc111 011 t!w doorpos ls of your lto11sc, 
111111 011 your gates. 

/fr 111i111if11l of nil My Mitzvul, mid tio l/Jcm: so :;/wll you 
wnsc•rrafr yo11rsrlncs to your God (urn tlw Etemal God wlt11 
Ice/ y1111 out 11/ Egypt 111 be yu11r God; l 11111 the Etemnl Corl. 

11 IE I IEl.I' OF OUR PEOPLE i1?1~l 

;m:1 ::iit!l1 , 1'-:Y~1 ~liJ1 ,:i'::ir;i1 :J1i1~1 ,::i'~'1 nr;i~ 

. 1311 ci?i.u? 1J'".IJ iHi1 1::r=1i1 
• 1 T : ,. t .. - ' t -

.1Jptli' p9 :ip2' 11~ ,1J~'?Q r::i'°?i.IJ ,~.,~ ,n9~ 
im:hr;n .1i=>1 i~9~1 ,D~j? iot{J1 ,o:i? ~:ii1 111 117 

0'49~~ 10'Q~p1 O"T;l 111:'.;111 .C-lf?~R i.p7 in110~1 
:o'r.i?in '1J'?i.IJ'?1 1.lJ'? 0'1om1 

' T • • ! ! '" T t '·~ ', ; 

.1)n'1s 0'1:i.u ni:ir.:n :i:i,ii?~ ,, ,1:in?~J Cl'i~mr.:i 
II • ~ ' I - · " ' ( I" ' ··~ 1 H : _,. ! 1 • l ' • 

t"lii' Dr c:rT'1' :1Jrn1 '?K 100111 cr:ni1~ m:itD n~r-'?JJ 
I • ~ I J • I .. . , • -~ ; , ,.. 

.D~i?1 'O ?~ .1?~7 nit·qiill ni=>l~ ,nin~~l)1 nii'tQ 
o'':i~w i=r:nn:i o,~~ ?'9VD tr1iJ1 '?i1) ~taJi c:n 

' ' f "' I' : - • · • ' • - ' ' • f I t ' ' ' 

;~~'? il?i.111 ,c:i'71 iT.ilJ1 ,o,1w i1l.iE11 O'T9~ ~,~ia 
. 1' '?K O.tHtli nlJ:l ' - .. - .. ~ 

'Pl i1<QO .11:u;n ~lil ln'.il ,li'~~ L;>~? ni?i1t:i 
:07::> n9~1 ,i1~1 i1r;totP:;i ilTtq ~J.Y 1'? ?tnur 

True and enduring is this eternal teaching. 

This word is beloved, precious, powerful, awesome; good 
and /Jc1mlif11I and true: 

The Eternal God reigns; God is our protecting Shield . 

Yo11 'rcdcemed 11s from Eg1jpl, Eternal God; 
You set us free from Ille house of bondage. 

All praise to God Most High, the Source of blessing! 
Like all Israel we sing lo You tlzis song of rejoicing: 
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Ml SHEI3EIRJ\CJ I 
Por strength and he, ling 

(Yuu can i111 I mfr the· name~ of those whn 11cp1l lwalini; 
l>dwc•cn lhc lwu verses) 

Mi slic· fll'i r11cl1 n 'UIJ· fr i 1111 

M'kor ltn /Jm drn l'i mo tci-1111 

Muy the source of sfn'11gtlt 
Wlw /Jlesscd (he 011es bcfon· 11s 

Help us find tlw rn11rngr 
'fo make Ottr liws 11 Ulessi11s 
Aud let 11s soy, A 111t?11. 

Mi slw-/Jei melt i - 11111· tr.i-1111 

M'kor /in lira-c11n l'n-vo-Jci-1111 
Bless those ht need of l1eali11g 
With r'f11 a slt ' fei mn 
Tlte rc11cwnl of body 
Tlte re11ewnl of s11frit 
Ami let us say, A111e11. 

31 

- Music /ly Dc11/iic fricd1111111 

Lyrics b.Y Debbie FriNi111n11 and Drara/1 Sele/ 

SliAOIJAT MORNING SERVICE 



8. Ycs h Kochavim 

. il~i~ .ir:io c:ni~tD rr::i:ii.::i v• ' ; .. ~ ' , ';' ' ' 

or~l 1i~~ tlt;l~,P Oij it!)~;;> p 1 
i,~o tJi:Jt 'Ptfli o~v)~ tzJ• ' . , -

1r'.)in:::i 1 ilJ O)'~ C!O~lJ o;i IV~:> 
. • ; f " • • • - -

?•'?0 nj?ttin:;i O'p' iT:lQiJ il?~ niii~ 

. iJlliJ n~ 01~7 o·~rio~ 00 ,ov 
Tiu: re are sin rs II/' 11l1uvc, 
So fnr away we u11ly sec their ligh t 
Long, long after the star itself is gone. 
And so it is wit!t people tltnt we loved 
Tlteir memories keep sltining, 
Ever brigltlly, tlw11glt their time willl 11s is done. 
l111t Ilic stars tlwt ligllt 1111 tlze darkest 11igllt, 
Tltese are lights that guide us. 
As we live our days 
These are the ways we remember, we remember. 

- Hebrew: Hannah Senesh 
English: Jefl Klepper & Dan Freeland er 
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• • 
1~~ !)N '1).t~ . . ... -· -• • 

Slinarei C!fthur 

(iates if <E11rpo11ver111e111 

6nnli/int f)#(or11lilfl r£dltion 

): 



<Th~tt .ire times w4" only sing YOU HAVE TAUGHT US 
V'li/\EJR f.lNElNU i11 bold.> 

Ah.wah rabbah .1hil.v-lilnu 

AJ on;:ii Elohcynu, ( 'h emla 

~·dola vi y'teyra chil-rnJlt:'.I 

alcynu. Avinu mal-kcynu, 

ba-,1vur avo-teyn u shch bat · 

chu v'c:ha, Va-t'l.1m-Jcym 

chul..cy cha-yint, K1~yn 

l'cho11l'y-nu ut-lam-dl'ynu. 

/\ vi11u ha· '1V ha· rat:hn-man 

h.1-m'rachcym, Racheym 

•tlcynu, v'tcy11 b' li-bcynu 

l'havin ul-has-kil, 1.ish· mo-.1, 

Iii-mod u-l'la·mcyd, lish-mor 

v'f;:h1sot, UJ-ka-ycym ct kol 

divrcy t;ilniud tC>ra techa 

b'ahavah. 

V'-ha-cir ei-nei-nu b'-to-ra

tc-cha, v'-da-bcik li-bei-nu 

b'-mi tz-vo-le-cha, v'-ya

cheid l'-va-vci-nu l'-a-ha

vah ul'-yir-ah ct sh'rnc-cha. 

V'-lo nei-vosh l'-o-lam v;i

ed, ki v'-shcim kad-sh'

chah ha-g01-dol v'-ha·no-r;ih 

b;i-t.ach·nu. Na-gi-lah 

v'-nis-m'-ch.:ih bi-shu-ah·te

chah. 

Ki Eyl poeyl y'shu·ot ata, u

vanu vacharta v'keyrav-lanu 

l'shimcha cha-gadol sela be· 

cmet L'hodot l'cha 

u· l'yached-cha b'ahavah. 

B;i-ruch atah A-do-nai, 

ha-bochcyr b'amo yis-ra-eil 

b'ahavah. 

ill('l' l i1'?i,l il'?t;in. ,1J'i,J'?~ ;: ,1Jf;i~CI~ ;r:;i1 iT:;IiJ~ 
1.)•ni::i~ 1n.IJ:i :i:o'?o U":::l~ . w?.IJ ri?on ' . - . , ... . ... . , ... ' ( ~ .... , 

. :ino7m :il.Jr;tt:i p ,t:r~o ·p;:i c::11~?n1 1-? m~~tlj 
1J~'?:! 1m iJ·?.p 001 ,01:nr;iiJ .TffQ!i) :n~Q ,1r;i~ 

niw.p'?i lbiD'? ,irii71 lb?? .P~'? ,'?•:;>w;:J'?1 r::J;:rl;i 
.i1:;iiJ~Zl 1Dliri 11070 '1::n-i.,~-r.~ O'j?~1 

iJ.:!~? - rri·1 ,-;n1i~m~ i:i,:;;i? p:111 .1ri1in!l iJ·~,.µ 1~;:n 
':> ,IJ.11 o?i.1J7 tdi::l~-~'?1 . ;H~~-n~ il~.,,~~ il:;i;:J~? 

i1rJr-~J1 117·~~ . :iJr:t~~ ~liJiJ1 '?i1~;:1 'itPli? or??~ 
f;iif.9 1J;:;n ,ilI;i~ ni.1ntd1 '?.µi~ '?~ ':J .1f!.?1td•:i 
1? niiii!'? ,nG~~ il1?9 ?i1~;:i 'j~tli'? 1Jr,~1p1 

.il:fCT~~ 11D'71 
.;j:;iv~~ ?~1~· ira.p~ ini:iiJ , ~· ,i1t;i~ ln~ 

How great is Your love for us, Eternal God, and how 
deep Your compassion! 

Our mothers and fathers trusted in You, and You 
taught them the laws of life: 

Be gracious now to 11s, and teach us. Guide us with 
compassion; sltow us how to know and understand, to 
learn and teacli: to 11pJwld Your Torah witli love, with love 
to lzear Your words. 

Open o r~r t:yes witll Your Teaclzhtg; consecrate our hearts 
lo Your Mitzvot; and let tlze love and awe of Your name 
make us wlwle. 
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Saving Cod, You have called us and drawn us near to 
serve You in faithfulness and call You One! 

l'raiscd l1e tire Etemal God: in love You have called Your 
people Israel to serve Yo11. 

Hear, 0 Israel: the Eternal One is oar Cud, 
the Etemnl God is One! 

Blessed is God's glorious rule for ever and ever! 

All are Seated 

-'?:;>~1 'i~~.r?'.?~i 'i}:;iir'?'.?~ •rv'?~ ~~ n~ r;i~0~1 
,o;~;:i 1~~9 "~J~ itll~ ,i1~~;:r 0·1:;i10 1•;;1 . •nkf? 

.1ri·:;:i~ 1r;i~!Zi~ o=il r;i1~11 :r.1:t? 0~~1 . -:i;i:;i'r?.p 
· 1~~p ~n 'l~=?~:;i, .111~ ijt;i=??::ii 

.T.r-P r+.i ntir;ib'? :r~q ,·r1:-?.p ni~'? oi;i1¢pi 
. ·~r:wrq~n ,':JQ':.i niry;i-?.p tJr;i::ir:91 

tJ'tP1j? OD"~l , 't;Jt.~r;i-?f-n~ tl0'to~1 n:prr:i WG7 
O~\)~ 'l'.1~~ii1 .,~~ ,CJ:;?'H?~ :~ '4~ ·~'D'I~? 

.o:rv?~ :' '~~ .O'H?~';.> O:;?'? ni'iJ? CP")¥0 fl~Q 
You sltall love tire Eternal God with all your heart, with all 
your soul, with all your migltt. Set tltese words, which I 
command· you tllis day, upon your lteart. Teach them 

Jaitlifully to your cliildren; speak of them in your home 
and on your way, when you lie down and when you rise 
up. Bind them as a sign upon your hand; let tltem be 
front/els before 

Sh._ma Yis-ra--eil: A-dO· Mi 

E-lo-hei-nu, A-do-nai E-t'hi!d! 

Ba-ruch sheim k'-vod 

mal'-chu-to l'-o-lam Vu-<!d! 

V'-a-hav-ta eit A-do-nai e-lo

hc-<:ha, b'chol l'-va-v'-<:ha 

u-v'-chol naf-sh'cha u-v'-d1ol 

m'-o-de-cha. V'-ha·yu ha-d'

va-rim ha-ci-leh, a-sher a-no

chi m-tza-v'-<:ha ha-yom, al 

l'-va-ve-cha. V'-shi-nan-lam 

l'-v:i-ne-cha, v'-<li-bar-l:i barn. 

b'-shiv· t'-<:ha b'-vei-tc-<:hil 

u-v'-lech-t'-<lla va-de·rcch, u

v'-shoch-b'-<:hil u-v'-ku-mc

cha. U·k'-shar-tam l'-ot al 

ya-de-cha, v'-ha-yu l'-to·ta-fot 

bcin ei-ne-cha. U-ch'-tav· lam 

al m'-zu.zot bei-te-cha 

u-vish-a-re-cha. 

L'·ma-an tiz-k'·ru, v<1-a-si

tem et kol mitz-vo-tai, v'-yi

tem k'-do-shim lei-lo-hei

chem A-ni A-do-nai 
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e-- lo· hei-dwm a-sher ho t7.ei· 

ti ct-<:h em mci-e· rct:z mit~-ra 

yim, Ji. Ji'-ot la-chem lei-lo

him, a-ni. /\· do-nai e-lo-hci· 

d iem. 

your eyes; inscribe them 0 11 the door,,nsts uf your house, 
and on your gates. 

Be miwlfal of all My Mil zvot, and do them: so shall you 
consecrate yourselves to your (;od. 1 am tile Eternal God wlw 
lt:d you out of Egypt to be your God; I am the Eternal God. 

THE HELP OF oun PEOPLE 

i1~:1 :::iit!l1 , 1'-:i~1 tqiJ1 ,:r:u;n :nil~, ,:i,~~1 nq~ 
• '1l71 o?i.v'? :iJ'?.v mil 1:::iii1 

\• ' Y I I' ' f •; - t ? '" 

.1Jprti' W~ ::ip~~ 11~ ,1J;?7o o'?i1' 'V'?~ ,nQ~ 
im:>701 ,1,=>1 i~9:>1 ,o:i? io~1 ,o:i? ~m 1"11 117 

o,~9~~ ,crq:p1 O"T;J i ·1~1:i .n9~j? i.p7 in~10~1 
:cro?i.v ,r.:i?i.!J?1 i.!J'? cr1om1 

.. 't • . ; - f t ' •.•: ·: • 

. :lJ[1'1~ O'i~P. il':µr.n ,1J'iJ'?~ ~: ,1Jf:i'?~~ tl~"J~Qr.J 
,ni1•r;:ir cr1,1• 1Ji:tJ1 ,?~ 109i11 o·:nil~ m;.it?i m~r-'?~ 

.o:i?1 'D '?~ ,1?1.?7 nitqii1l ni:rg1 ,nirr~t9[)1 ni-i·~ 
,o,'?::iQi i=T'::JJr::n o·~) '?,sa:io ~1u1 i,;,) ~am 01 

• ' : .. • ; - , - t • I f ~ 'Y , f • ·- f 

io~? i1~.Vl ,0•'?1 1n.u1 ,D,l~.P i11i:"Yl D'T9~ ~,!{iD 
.1~?~ Cl.Htzi ruJ:J 

1' ,. T :. - • • :. 

~p~ i1tzio . T1:11;n ~1il l n :µ , 1i·?-?. ?~'? ni~:in 
=Dy~ 119~1 ,il:;ll i11:1'?¢f! i1T~ :iJ;> 17 ?~n~r 

True and enduring is this eternal teaching. 

This word is beloved, precious, powerful, awesome; good 
and beautiful and true: 

The Eternal God reigns; God is our protecting Shield. 

You redeemed us from Egypt, Eternal God; 
You set us free from tlie /rouse of bandage. 

All praise to Gad Most High, the Source of blessing! 
Like all Israel we sing to Yau this song of rejoicing: 
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MI SHEBEIRACH 
For strength and healing 

(You can include the names of those who ne~d healing 
between the two verses) 

Mi slte-bei-mcll a-vo-tei-,111 
M'kor /ia-bra-clra l'i-mo tei-mt 
May tire source of strength 
Who blessed tile ones before us 
Help us find l11e COllrage 
To make our lives a blessing 
And let us say, Amen. 

Mi she-bei-rach i-mo-tei-rm 
M'kor Ila-bra-cha l'a-vo-tei-nu 
Bless those in need of healing 
With r'f11-t1 s/i 'lci-ma 
The renewal of body 
The renewal of spirit 
And let us say, Ame,1. 

SHADDAT MORNING SERVICE 

- Music by Debbie Friedman 

Lyrics by Debbie Friedman and Droral1 Seid 



f!. Yesh Kochav im 

. ;'1~1~ l1'JO 01iKrD D'::l:::>i:> rV' ' .. .. - ~ ., 

an~r ~i=;:i~ D~.P Di,! lfliK:;i p'l 
1'~1:l Dl:::>T i'W O'{tiJK {ti<i 

• " ' ' • ''• ' t - .. 

'?''?iJ 1"1J?ll;ir:t~ O'P'iT::lQ;:l i1~ niii~ 
-llliJ n~ tl")~'? O'KiQ~ D~ ,Oi'l 

There ure stars up above, 
So far away we only see their ligltt 
Long, long after Ille star itsl'lf is gcme. 
And so it is wit11 people tl1at we loved 
Their memories keep sl1ini11g, 
Ever brightly, tliougll tlieir time with us is done. 
But the stars that light up the darkest niglit, 
These are Jig/its that guide us. 
As we live our days 
T/Jese are the ways we remember, we remember. 

- Hebrew: Hannah Sencsh 
English: Jeff Klepper & Dan Frt.-elander 

Yesh ko-dia· vim shc··o-r;rn1 

mn-gi-a ar-tza. Rak ka-a-s hcr 

hem atz-mam av-du v '..C-

narn 

Ycsh a-mi-shim she-ziv zich

ram mc-ir Ka-a-sher hem 

atz-mam 

e..nam od b'- to-d1c-nu 

0 -rol e-Jc ha-mav-hi-kim 

b '-chesh-kat ha-la-yil 

Hern, hem she-ma-rim la-a

dnm et ha-de-rech. 
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One who truly prays, prays 
from the heart. You become 
connected with GoJ, united 
with God. You b<·comc 
filled with n sense of 
completeness and sclf
improvcmcnt. Prayer is like 
the ta/lit that wraps around 
you, shicldfr1g you from 
harm. Sincere prayer from 
the hear! is like a soul 
to 11 body. 

La11ren Sbohat - 41c 1 I 

•• 
The words of the Sh'ma 
remind us that God is one. 
Although God is described 
in many ways and can be 
felt by different people in 
d ifferent ways; God is One. 

One of the many wnys that 
God is described is us a 
parent. When we think 
about all the things that 
parents do for us, then we 
can better understand what 
it means for God to be one. 
• Whal are some of the 
many attributes thul you 
cnn use lo describe your 
parents/' 
• How is God like u pim:nt'/ 

Deboroh Nicdcnn311 

• • 
In some traditions, the 
S111n111is translated, "Hear 0 
Israel: Adonai is our God, 
Adomii is One." We chose 
to translate it slightly 
differently, maintaining the 
integrity of the Hebrew 
words, but highlighting the 
foci that Moses wus trying 
to convey lo the Israelites 
that the God known as 
Adonai is not only One in 
concept, but that Ado1111i is 
the only God for us. 

R11bbi Andrew Paley 

13B 

- - -

Sh'ma 

Lislcn, Israel: Adonai 1s our God, Adonai 
alone! 

Dcutcrortomy 6:4 
Kol Hanishama 

Blessed be the name and glory of God's 
realm, forever! 

Please be seated 

-
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L'mah-alm teez-k'roo vah-ah-see-tem eht kohl meetz-voh
tai, vee-h'yee-tcm k.'doh-sheem lay-lo-hay-chem. Ah-nee 
Ah-doe-nigh Eh-lo-hay-chem, ah-shehr ho-t::ay-tcc cht
chem may-ch-rctz meet::-rah-yecm, /ec-h'yotc /ah-chem 

lay-lo-heem, Ah-nee Ah-doe-nigh Eh-lo-hay-chem, 
eh-met. 

The lr.ulilionul second 
paragraph of llw Sb'111a 
(Deuteronomy l l:l:~ -2 1) 
offors an accmmt of lhc 
natur.il procc1111 by wh ich 
the blessings of God 
themselves lead to pride, 
self-satisfaction, and 
ingratiludc on the purl of 
those who receive !hem. 
Ironically, lhc more we arc 
blessed, so ii seems, the Jess 
grateful and aware of 
blessings we become. It is 
when we arc most saled, 
Scripture warns us, that we 
should be most careful. 
fullness can lead to 
ingrali tude, and ingratitude 
to idolatry-primarily in lhc 
fonn of worship of our own 
accomplishmcnls. Then, 
indeed, "the l1cavcns might 
close up and no rain fa ll." 
for, once we begin to 
worship our achievements, 
we never find satisfaction. 

1."o/ Ha11irhama 

• + 
The mitzvot mentioned in 
this prayer arc mean! lo 
remind us I hat we nre living 
in God's space, of living in 
the holy dimension. They 
cal l to mind the 
conspicuous mystery of 
things and acts and are 
reminders of our being 
stewards rather than being 
landlords of lhe universe; 
reminders of the fact !hat 
we do no! live in a spiritual 
wilderness, that our every 
act is an encounter of the 
human and the holy. 

Abrohamfoshua Heschd 
Cod in Search of Ma11 
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l:ivc your children 
uncnnt.litionn\ love, n love 
that is not dependent on 
report cards, d clln hands, 
or popularity. Give them a 
sense of your wholeheur1ed 
ncccptancc, acceptance of 
their human fr.ii Ilic:; as well 
as their abilitie.~ and vinues. 
Give them your permi~sion 
to gt'Ow up to make their 
own lives independent of 
you. Give them a sense of 
truth; make lhem aware of 
themselves as citizens of n 
u niverse in which there nre 
many obstacles ns well as 
fu lfillments. Bestow upon 
lltem the bles.~ing of your 
faith. These are the laws of 
honoring your son und 
daug hter as childn:n arc 
committed to }1onorparents. 

Rabbi fos/11m Loth Liebman 
11.:acc of Mind 

.. .. 
Seeing alerts the memory 
and memory leads to action. 

Talmud 1Hcn:1chol 4.1b .... 
The purpose of the tzitzit is 
set out to be a series of 
verbs: to look, to remember, 
and to observe. These three 
verbs effectively summarize 
and define the pedagogic 
technique of the r itual 
syskm of Torah: sight 
(senses) combined with 
memory (in tcllec t) as 
translated into action (good 
deeds). 

Rabbi j.1cob Mi{.srrom 
JPS Torah Commc11t:uy 
Numbers 
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To See, To Remember, To Do 

If you will trn ly lis ten to the rnitzvot that I give 
you this <lny, to love Adonai , your God, serving 
God with uH your heart and all your soul, then I 
will favor your land with rain a t the proper season 
- rain in au tumn and rain in spring ~ and you will 
have an ample harvest of grain and wine and oil. 
I will assure there be gruss in the fields for your 
cattle. You will eat and be content. Take care lest 
you be tempted to forsake God and tum to false 
gods in worship. For then the wrath of Adonai v.rill 
be directed against you. God v.rill close the 
heavens and hold back the nun; the earth will not 
yield its produce. You wi11 soon disappear from 
the good land that I am giving you . 

Therefore, impress these words upon your 
heart. Bind them as a sign upon your hand, and let 
them be a reminder above your eyes. Teach them 
to your children. Repeat them at home and away, 
morning and Tlight. Inscribe them upon the 
doorposts of your homes and upon your gates. 
Then your days and the days of your children on 
the land that Adonai swore to giue to your 
ancestors will endure as the days of the heavens 
over the earth. 

Deuteronomy 11 : 13 -21 

Adonai said to Moses: Instruct the people Israel 
that in every generation they sho.11 put fringes on 
the comers of their garments, and bind a thread 
of blue to the fringe of each corner. Looking upon 
it they will be reminded of all of my mitzvot; and 
fulfill them and not be seduced by their hearts or 
led astray by their eyes. 

Numbers 15:37·4 I 

Then you will remember and observe all of My 
mitzvot and be holy before your God. I am 
Adonai, your God, who brought you out of 
Egypt to be your God. In truth, I, Adonai, am 
your God. 

Numl>crsl 5:37-41 



Meditations on liealing 

Corc~ivers Pmycr 

May the One who blessed and led our uncestors, give ccnmtenunce unto those who provide help 
for lht; ill und troubled amoug 11~. Mny tlu:y be filled with fortitudennd courage, endowed wiU1 
sy1npnt11y and compassion, us tllcy give strength to tliose ut their side. May they fight against 
dc.~pair and continue to find within themselves Ilic will to reach out lo those in need. A11d in 
their Jove of others, may they feel Ille blessings of community and faith in each hour of the 
dny's passing. Adonai, i11 your everlasting provideuce you have assigned me to care for the life 
and health of your creatures. May I be motivated nt nil limes by love for my art. May I always 
regard patients as fellow creatures who arc in pain. Give me the strength, the time, and 
oppor111nily ever lo perfect the skill I have all11ined and ever to enlarge its sphere of influence. 
0 Cod, you have assigned me lo cure for the life nnd death of your creatures. I am ready for my 
cnlli11$, as I ntlend to the practice of my profession. 

Chemotherapy and Mystical Heating 

Tht: two Rosh Ht1sh:mnlrsl passed while on chemotherapy were marked by a powerful feeling 
of cleansing. I stood tall and breathed deeply during the shofar blasts, and with cnch one sensed 
thousauds of tiny while particles whisking lhrouglt my body to rid it of whatever poisoning 
cancer cells might llnve eluded my two years of treatment. Then on my second Jom Kippur, 
a.c; the rabbi came down the aisle, shaking hands and .~oftly offering a "Gilyom /01~ Gityaar," 
to fellow congrcgunts, he stopped in front of me, stood ramrod straight with his anm pressed 
stiffly at his sides and, bowing three times n! the waist as if dnvemi1g, he proclaimed in u strong, 
loud voice, "You 're fin cl You're fine. You're fine!", Lhen, his body relaxed again, and he offered 
me his hand and a soft, "Gil yom tov, Git ya11r." The rabbi didn't know me or know of my 
health problems. He was my messenger. And, when in doubt, I only have lo look back on that 
scene to reassure. myself, God is indeed watching. 

AJcwish Psychotherapist on Healing 

At certain moments, it can feel like our lives ure determined by many forces. ·niere are crisis, 
losses, and illnesses that seern more powerful than our will to conquer them. Yet, there is so 
much we can do. We can connect with others who are in a similar place. We can find wisdom 
in any self-discovery, and we can try to rid ourselves of the thought that we won't ever feel 
better. !'or there to be emotional healing, there needs to be hope - hope for those things that 
art: attuinable in the future. Whether or not we arc aware of the right now, we pos.sess many 
strengths, which me must savor. 

Healing nftel' Divorce 

I never thought that I would say this, (and with all due respect lo those who have Jost), but I 
would almost prefer to have been widowed. Al least then my family would still be a single unit. 
At least then there would have been no lawyers representing another side. At least then I would 
not play that crazy game of blaming myself. f.ilher I failed, or I misjudged. Dear God, I know 
you have forgiven me for any mistakes I may have made. Now give me the strength, God, to 
retu rn to a life of wholeness, trust, and joy. 
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Meditations on Healing 

Prayer Defore an Operation 

0 merciful Parent, I tum to 111ee in prayer. Thou who bindest up wounds and healest the sick 
I put my trust in Thee. Knowing that I am in Thy hands, 0 God, I have faith that 111ou wilt not 
forsake me. Give me courage now and in the days ahead. Grant wisdom and skill to my 
physician; make all those who an: assisting me instruments of Thy healing power. Give me 
strength for this day and grant me hope for tomorrow. Hear my prayer; be with me; protect me. 
Restore me to health, Adonai, so that I may serve TI~ee. Heal me, Ado1111i, and l shall be healed; 
Save me and I shall be saved; for Thou arc my praise. 

Cancer 

What can be said of heaUng to me? I try to stay healthy and strong, but my diagnosis and time 
itself lire my 1mc:mies. But I know something that others do 1101 know; How very precious lifo 
is. The people in my life arc very precious. I pray that every morning when I awake, I will 
commit myself to healing and repairing relationships that arc important to me. 

I make a difference. 

A Prayer after Loss 

I will lift mine eyes to the hills; from whence shall my help comc'l My help comes from the 
Lord, who made heaven and earth. God will not allow your foot to be moved, God that keeps 
you will .nor slumber. 

Behold, God that keeps Israel, neither slumbers nor sleeps. 
The l . .ord is your keeper; the Lord is your sl1ude upon your right hand. 

111e sun shall not smite you by day nor the moon by night. 

The Lord shalJ keep you from all evil; the Lord shall keep your soul. 

The Lord shall guard your going out and your coming in, from this time forth and forever. 
Psalm 121 

A Special Prayer in Time of Illness 

Hear my voice, Ado11ai, when I call; be gracious to me and answer me. In Thy hand is the soul 
of every living thing, I tum lo Thee, oh Lord, in my distress. 

Give me patience and faith; let not despair overwhelm me. 
Renew my trust in Thy mercy, and bless the efforts of all who are helping me. 
Be with my dear ones in these difficult days. 
Give them courage to face anxieties that they share with me. 

Grant me Thy healing so that in vigor of body and mind, I may re tum to my loved ones, for a 
life that will be marked by good deeds. 

Thou hast ever been my help; cast me not off nor forsake me, O God of my salvation. 
Psalm 27:9 



Meditations on Healing 

A Patient's Prnycr 

Etcrnnl <~od. source of healing, 0 111 of my distress I call upon You . 
l lclp inc lo sense Your presence nl this difficult time.: . 

You have already :;ent me gifts of Your goodness; the skill of my physician(s), the concern of 
others who help me, the compussion of those I love. 

t pmy that I may be wonhy of all these, toda.y and in the days lo come. 

Help me: lo banish all bi tterness; let no despair overcome me. 

Grant me patience when the burden is heavy; give me courage whenever there is hurt or 
d isappointrm:nl. 

Keep me trustfal in Your love, 0 God give me strength for today, und hope for tomorrow. 

To Your loving hnnds, I commit my spirit; when asleep nnd when awukc. 

You ore with me; I shall not fear. Help me, 0 God, in my time of need. 

Affirmation of God's Presence in Our Lives 

I am a precious part of all that exists. There is no separation between God and myself. As I feel 
th is connection, I know I am being filled wilh d ivine Jove and surrounded by infinite perfection. 
I accept this healing energy us it flows unrestrictc:d through my body, bringing strength, 
vitality, and rejuvenation to every cell. I feel this powerful energy cleansing and healing any 
unbalanced condition in my body. 

A Meditation on Dehnlf of the Sick 

0 God, You have called us into li fe, and sci us in the midst of purposes we cannot measure or 
understand. Vet we thank You forthc good we know, for the life we have, and for the gins that 
a rc our daily port: 

for hea lth and hea ling , for Jnbor and repose, for the ever renewed beauty of c1111h and sky, for 
thoughts of truth and justice, which stir us from our case and move us to acts of goodness, and 
for the contemplution of Your e ternal presence, which fills us with hope that what is good and 
lovely cannot perish. 

I:ternal our God, treat us with compassion all the days of our lives. Assuage our fears, establish 
the work of our hands, heal our wounds, nnd save us from the grasp of our enemies. May 
weeping and wailing not be heard in our homes; may destruction and devastation not be found 
in our borders. Muy we be worthy and reverent before You when You teach us Your Torah, and 
enlighten us in Your presence. Unite our hearts to revere You that we may prosper in all our 
pulhs, wherever we turn, until the day when You gather us unto You. Dring 11S from peace to 
peace that we may find tranquillity in our way of life in Your presence. 
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Meditations on Healing 

Recovery from n Difficult Childhood 

A prayer, a wish that you may be healed from the wounds of the abuse of your childhood. And 
that you may move from defeat lo strength, hcnling: from the trembling. 

rraycr for the Healing of My Child 

God,give him the awareness of his own specialness. Give him lite .~trength lo be what You want 
him to be. Give him the peace that comes with knowing one's gifts and using them, unct the 
wisdom to keep reaching for those yt:I undiscovered. 

Healing after a Miscarriage 

Nothing helps. I taste ashes in my mouth. My eyes arc nut, dead. I want no platitudes, no stupid 
shallow comfort. I hutc all pregnant women, all nc:w mothers, all soft babies. The space I'd make 
inside myself where I'd move over to give my beloved room to grow; now there's a light angry 
bitter knot of hatred lo give there instead. Wh:it is my supplication'/ Stupid people and new 
mother, Jcuvc me alone. Deliver me, Lord, of this bitter afterbirth. Open my heart to my 
husband-lover-friend that we may comfort each other. Open my womb that it may yet bear 
living fruit. 

This is My Prayer 

This is my prayer to You, my God: 
Let not my spirit wither and shrivel in its thirsl for You and lose lhe dew with which You 
sprinkled it when I was young. 

May my heart be open to every soul, to orpha11cd life, to everyone who stumbles wandering 
unknown and groping in the sh:idow. 

Dless my eyes, purify me to see human beauty rise in Ille world, and the glory of my people in 
its redeemed land spreading its fragrance over fill the earth. 

Deepen and broaden my senses to absorb a fresh green, flowering world, to take from it the 
secret of blossoming in silence. 

Grant strength to yield fine fruits, quintessence of my life, steeped in my very being, without 
expectation of reward. 

And when my time comes - let me slip into the night demanding nothing, 
God of any other person, or of You. 

. -
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11~~ 2-m1,n~?1 'r:.i1 ,i1R~1 ,rq~ U'lJi~~1 
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Cl! 1Q~ llUiJ n~m:>1~ rv~~iJ ri~1::i1 ,i1t?'?tr 
N~)1 , ~~ iUJ~ ~11~ . ',~'1~~ i~p '7.'n ?~ 

.t:l',iMi1 . - : 

Mce-sheh-bay-rach ah-vo-tay-noo Ahv-rah-hahm, Ycelz
chah!c, v'Yah-ah-lcove, v'ee-rno-tay-noo Sah-rah, Rec11-
kah. Rah-cheh/ v'Lee-ah, hoo y'vah-raych et hah-clto
leem hah-ay-/ch v'yah-vee air-lay-hem rJoo-al1 sh'lay

mah rJoo-aht halt-nch-fesh. oor-foo-aht /rah-goof. yah-
chalrd eem lr.olrl cho-lay ah-ma Yees-rah-ayl. Balr-rooch 

Atah Ah-doc-nigh. ro-fay hah-choh-/eem. 

I n.skcd Cod for heallh that I 
might do great things, I wns 
s iven infinnity that 1 might 
do bellcr things. 

I asked for strcngU1 that I 
might lead, I was given 
wcalrnc.ss that I might learn 
humbly lo obey. 

I uskcd for riches !hat l might 
be huppy, I w11sgivcn poverty 
that I might be wise. 

I asked for power that I might 
have the praise of the people, 
I was given weakness lllat I 
might feel the need of God. 

1 asked for all things that I 
might ettjoy all things, 
J was given life U1at I might 
cr\joy nll tltings. 

I got nothing U111t I asked for, 
but everything I hoped for. 
Almost despite myself, my 
1rnspokcn prayers were 
answered. I am among all 
people most richly blessed. 

U11know11 

+ + 
Al moments it can feel like 
onr lives are dctcnnincd by 
many forces. Titere arc 
crises, losses, and illnesses 
that seem more powerful 
than our will lo conquer 
them. Vet there is so much 
we can do. 

We can connect with others 
who arc in similar places. 
We can find wisdom in any 
self discovery 1 and we can try 
to rid ourselves of the 
thought that we won't ever 
feel better. 

ror there to be healing, there 
needs to be hope - hope for 
those things that arc 
attainable in the future. 
W11ether or not we are aware 
of them, we possess many 
strengths, which we must 
savor. 

Unknown 
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Prny fol' h ealth nnd 
huppincs!I. 

f'ruy Sl) thnt notl1ing bad 
happf.ns to you. 

Pr-.1y for love i.rnd kindness. 

Ask Cod questions !hut have 
not been answered. 

Courtncylc1'lnc -~c JO 

+ + 

We don't have lo be.g or 
bribe God lo give us 
streng th 01• hope or 
patience. We need only 
turn lo the One, admit that 
we can't do this on our 
own, and understand that 
bravely bearing up under 
pain .is one of the most 
human, and the most godly 
things we can ever do. One 
of the things that constantly 
reassures me that God is 
real, and not just an idea 
that religious leaders made 
up, is the fact thnt people 
who pray for strength, hope 
and courage so often find 
resources of strength, hope 
and courage that they did 
not have before they prayed. 

Unknown 
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For Healing 

May the One who was a source of blessing for 
our ance~tors Abraham, Isaac, and Jacob 

' Sarah, Rebecca, Rachel, and Leah, bring the 
blessing of healing upon all of the names we 
mention out loud and in our hearts. A.donai, 
bring them a complete healing - a healing of 
body and a healing of spirit. May those in 
whose care they are entrusted be gifted with 
wisdom and skill; may family and friends who 
surround them be gifted with love and 
openness, strength and trust. 
Blessed are You, the Source of healing. 
Rabbi Shira Milgrom 

j Heal us and we shall be healed. 
Save us and we shall be saved. 

Vee'hee ratzon meelfanecha Adonai 
Eloheinu vaylohei avoteinu v'imoteinu. 

Heal us and we shall be healed. 
Save us and we shall be saved. 

Sh1teeshlach r'fu'ah shleima min 
hashamayim r'fu'at ha'nefesh r'fuat hagoof. 

Faithful God, Compassionate one 
We are broken and in pain our loved ones 
call out to us, so we call out to You. 

Heal us and make us whole. 
Heal us and let us know peace. 

Vee'hee ratzon meelfanecha Adonai 
Eloheinu vaylohei avoteinu v'imoteinu. 

Heal us and we shall be healed. 
Save us and we shall be saved. 

Rabbi Terry Bookman 
Cantor Rachelle Nelson 
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'l11c Afrnval 0 10111 .Is the i ci:uml 
of the lwo JJt•YcfJ 1niur lo the 
Sll'm1. 'lbis 111 aycr •1>e1ks of lhe 
rcvcl11ion of lbc Torah al Muun l 
Sinai. 'tbe tcvclaliun i.1 prc><>f or 
0011'1 i:rul love for lbc ch ildren 

ur "'""'-

/\-lrn-vat o-111 111 bcit yis.ra-cil om-elm 

a·hnv-ta: To-rah u-mits-vot, chu-kirn 

u·rnish-pa-tirn o tah-nu li·ma-d'la. 

Al kcin, A·do-nai 8-lo-hei-nu, 

b'shawch·bci-nu u-v'ku-mci·nu 

na-si-ach b'chu -ke-cha, v'nis-rnnch 

b'div·rcl To·rn-t'cha u-v'mits-vo-lc-cha 

l'o-l:un va-cd. 

Ki hcim ciui-yei-nu v'o-rcch 

y11-nrr:i-nu, u-ni-hem ncb-1.rch 

yo-nwm w1-Jn.i-h1. 

V'u-hn-vn-t'ch11 al ta-sir mi-me-nu 

l'o-la-mlml Ilu«uch A-ta A-do-nui 

o-heiv u·mo Yis-ra-eil. 
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Adonai, Your most loving gift to 11S i.r Your Torah. It is tire Torah that makes us 
Your people, and it is the Tomlr that teaches us that Yo11 are 011r God. OJ all the 
Torah's teachings, none is as powerful as the Sll'ma. Blessed are Yo11, Adonai, 
for giving 11.r with love the wordr we 1ww proclaim. 

The l'TJIV / sb'ma is wrJ.ppecl in il::lilX I ahava I love. TWs 
blcssi11g preceding lbc Sh'ma concludes, "who loves Your 
11cople Israel." The blessing following U1e Sh'ma begins with, 
nn::imn / v'ahavta, "And you must love Adonai your God!" 
f irst you are loved, then you respond with love. Love is 
central to Jewish life. Love means commitment and 
limitations - Torah and Mitzvol That is so both in our 
relationships with each other and in our rclationsltip with God. 
(l.tvi Wciman-Kcltn>11) 



"lbc O'ula linls lhe 1cdcmptlvc 
1mwcr or Ood •I lbc Sea orltcctls 
In lhc JJrcscnl tl•y. 
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l..ove Adonai your God ivilh every heartbeat, wit/I every breath, with every 
curuc:iuu.r 11c:t. Keep in mind tlte words I command you today. Teacli them to 
your children. talk about them at home and ut work; whether you are tired or you 
are rested. Let them guide tlie work of your hands; keep tlrem in the forcf ront of 
your vision. Do 11ot leave them at 1he doorway of your house, or outside your 
gate. 171ey are reminders ICl do all of My mitzvot, so that you can be holy for 
God. I am Adonai your God. / led you out of Egypt to become your God I 11m 

Adonai your God! (Deuteronomy 6:5-9) 

• V'ab .. ta is the name for lbe verses following lbc Sh'mo in the 1blb cb•plcr a( 

Dculcnmomy. Herc is a wcU·lnvc<I version of lhc lut 
·n iou shall Jove lbc Lord lby Ood wilb aU thy bcarl, will1 all lby soul, wilb all thy mlr.hl. 

And lbcse words which I ""mmanil lbcc on Ibis d•y shall be upon thy hca11. Ami lhou sholt 
leach lhem diliccntly unlo thy chlhl1cn, and lhou shall 1pcak of them when 1111.111 slltcll in 
thy house, when lbou wol~c'I by lhc w1y, and when thou llcal down. and when lhou 1bc1t 
UI•· /\ml lbou shall bind lbc111 u a sign u1mn thy berul, incl they shall be fur fmntlels 
between thine eyes. /\nil lhuu shall write lbem on tbc doo1posl1 of Illy bouic •nil u1wn thy 
gales, I hot you may remember 1nil dn all un.ty comm1ndmcnl1 anrl be holy unlu your Ond 

. •. 17um Miriam the Prophetess, Aaron's 
sister, took a drum in her lta11d; aud t1// tlte 
womc11followed her with mu.tic a11d 
dancing. And this is the song tltat Miriam 
led: 

God i.r my might, my song, and my salvation. 

I sing to Adonai, for You have troly 
triumphed/ 

111is is my God, whom I praise; my 
ancestor's God, whom I acclaim. 

Adonai, Your right ltand is majestic with power. 

171eflow stood like a wall; 

With a blast of Your breath 
the water heaped up; 

171e depths held firm in tlte heart 
of the sea. 

My foe had said, "I'll chase, I'll catch, 171 share the spoil, I'll have my Jilli" 

The peoples heard and trembled, 

As this people crossed in Your embrace. 
(from CJiodu1 IS) 

Then You took in Your breath, 
and the sea covered them, 

As Your people crossed, Adonai, 



Mi Sh 'beirach 

Mi shc-bci·rach U·V<Hci-1111 A-v'ra-ham, 

Yils-chnk, v'Yn·n·kov v'i·lll<>·tci-nu Sa-rah, 

lUv-kah, Le-ah, v'Rn-<:liell hu y'va-reich 

vi-ra-pci cit hn-cho·lch (hn·chC>·la) 
(ha-cho-lim] __ bcn (bat) __ 

v' _____ : A-Oo·nnl yis-a-de-nu 

vi-ch:u-kei-hu (yis-a-<.lc-na vi-chaz-ka) 

[yis-a-de-nnm v'chnz-kei-hcm) 

b'o-rcch ru·ach v'o·mcls lciv: 

Yi·tein A-<lo-nui Cl111wch-ma v'tu-shi-ya 

h'leiv ha·ro·foi Jig-hot mach·ov 

v'yish-lnch Jn-cho-lc (la-cha-In) 

[la-cho-lim] b'kn-cov r'fu·n 

sh'lei-ma r'fu·at hn-ne-fcsh u-r'fu-at 

ha-guf: Yo-sif A-do-nai lo (la) 

[In-hem[ sh'not cha-yim v'sha-lom 

!'ho-dot u·l'ha-lcil la·ro-fci ha-ne-a-man 

v'ha-ra-cha-man l'o-rcch ya·mim 

v'no-mar A·mcln: 

,CiJ1i1~ U'D'i:J~ "J1:;:JW '7;> 
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_ (n:;i) 1~ _ [0'7intl] 

!J l':tYO' .,., : 1 
•tt-i •• •• ---

(::q~-nn i-1~.i~t?~> :i nj?.flJ1 
[CZJi?.TlJ1 Or!~9~l 

: :i'r1~7t~11J:i:i -iJ1)9 
i'J~t{J~111 i17rf!J ~7 HJ~ 

:J1K;>rJ hiil~'? N~i'1 ij ::27,:jl 
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0,7,l~ ~1."N7 T7t01iJ1 
: T~l$ it)N~, 

May tile Oue who blessed our ancestors, Abruham, Isuac, and Jacob, Sarah, 
Rebekah, Leah, and Rachel, bless and heal the ailing . May Adonai 
give him (her) [them] support and strengtl1, patience of spirit and courage. May 
the physician have wisdom and sound judgment for alleviating pain und 
suffering, and may the sufferer be thoroughly healed, in spirit and in body. May 
he (she) [they) have many more years of life and health, fo r giving thanks and 
praise to the all·merciful and faithful Healer, nil the days of his (her) (their) 
lifefs), and let us say: Amen. 
(RcconstructioniSl l'raycr llool} 

The Mi Sb'bclrach u lrodilicmaUy 
read nr chanlcd while the T orah 
II out nf the ail fur rcoding. It is 
11lac:cd here, prior lo lbc Torah 
reading, &c> thal ii may be used 
even when lhe Tor:ib is nol bein& 
read, 
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Mtzy we gai11 1••ist10111 i11 our liva, 
()verjlowi11g like 11 river with unde13ta11ding; 
Our .l'Oul profound enou11h tu cover the earth. 
J,oved, e(lch of 11.r, for the pee1ce we bring 111 others. 
ft.fay 0 1u deeds c~ceed Ollr sveec/1, arid may we lll!1•er lift up our hand 
Rut to cottqut~r fear u11d doubt and grave despair. 
Rise llJI like the .w11. 0 God, o~er all humanity, 
l'ause light ft1 go fort It over till the lancl.J between the seas, 
A11d lit:lll up the 1111iverse wit/I joy of wfwleness. of freedom, and of peace. 

" ,77,77" : 7!,JNJ1 
Y'I 'f'T' I - \"f\• t 

V'ne-c-mar: "V'ha·)'D A ·do-nai 

J'me-lecb al kn wl /1t1·n·rels; 

ba-yom Jw-/1u y/·ll'yc/J 
; n~::r-,~-;,JJ 'l?.~? 

t"T"7' N!/t'1t'1 l:Jf!l!J 
\"I ~ - -

A·do·nal E·chud u-.t;ll'nw E·chad. 11 

And if is said: "Adonai will become Sovereign of all the earth; on that day, Ado11ai 
will be One 1111d Ciod's /Wiiie will be One. n (Z..:h•d•b M:'IJ 

Meditation before Kaddish 

To ()pen eyes when others close them 
to hear when others do not wish to lislcn 
to look when others turn away 
to seek to understand when others give up 
to rouse oneself when others accept 
to continue to struggle even when one is not the strongest 
to cry out when others keep silent-
to be a Jew 
it is that, 
it is first of all that 
and further 
to Jive when others are dead 
and to remember when others have forgotten. 

Emm3nuel Eydoux (lr3ns. J. M3conct) 

'lne Dayom llobu dlrccls out 
allenlion to lhc promise or . 
Mcllianic Age. We all have a 
role lo play in brin&in& lhal lime 
by cngogin& in lil,kun Olam · 
Repaitin& lbe Wodd . 
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THE WAT C HWORD OF OUH rl\111-1 

OlJR 
liturgical "his
tory lesson" 

c lim axes in the 
"Watchword of our 
Fa ith," rhi;: Sliema. 

Drawn from the Book 
of Deuteronomy (6.4 ), 

the Shcma is a perfect 
exp re ssion of our 
ethical monotheism. 
Just as the belief in 
one God is the main
stay of our religion 
and history, so too is 
the Slie111a I he center
piece of our liturgy. 

THE rabbis taught 
that one must 

reach a state of kavanali 

before completing 
the recitation of this 
prayer. Kavanah , 

literally translated, 
means "intention" 

- . • 
,1Jiii7r< i11i1, 7r<ittJ, .Yr.nu 

" o;oi T I •• .. I • '"' I 

!,nK i11iP 
T •; t 

Sh'ma Yisrnel Adonai Eloheinu, 
Adonai Echad! 

HEAR, 0 lSRAEL: ADONA! IS OUR Goo, 

ADONA! IS ON E ! 

• • ,,~ 
-ini:J?~ 1i:J~ mp ~n~ 

1111~ o7iy? -;.....) 

i
, ... 

'.' t' • I 

Baruch sheim k'vod malchuto 
l'olam va-ed! 

B LESSE D IS GOD'S GLORIOUS N AME FOR EVER ~ 

AND EVER! T 
r . 

or "direction." At this point in the service we should be ready to direct our hearts, 
our minds, and our souls to God. Some Jews cover their eyes in order lo direct 
their thoughts to the God within. Others repeat the sacred words over and over to 
themselves. As Reform Jews we rise as a commun ity to underscore the communal 
importance of the prayer. 
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K11dcJ1 11 h 
HIE docs nort 
mention denth 
Rather, in ti's origi
tHll ersion, th e 
l\.odrli.rlfJJ'Rqhbanan, j 
or Rab61's Knddish, I 
the Kaddish was a 

~~~~~~~~~~~~m~~~~~~~~·pmyor which was ~ 
1 
~'Coited by schol-
an; at the end of u 
cbapt~r of study. 

·rhe l"<lbhis recog
nized. however, 
that sro'1y ~ very 
much 1ikc.: prciycr, 
and so they insti
tuted u Chgtzi 
Kaddish. or Read
er's Kaddfth, which 
was recited at the 

C ONC L U DI Nr P R A Y E R S 

c~nclusion of al 
section of prayer. 
Since life too is 
hkc a chapter of 

study: life too is ; I 
lrkc a prayer. a 
Kculduli >J1tom, or I 
Mourners Kaddish 
was C\Cntually 
ms11tu1cd 10 mark 
the end of a loved 



Sha 'arei Y'tzirah 

Gates of Creation 

Tefillah L 'Erev Shabbat 
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Oc111etnnomy '' 4 :if.lt-J I ilJill :tl'p'7~ ilJil'> " .. ~1'?~ Vpl? 
-'"TP.l c?iV'? im::>'?r,l "ri::i=i> cw 'i'f:}-q 

S he ma Israel, Ad<>rwi Elohcinu, Adonai El,J.ad. 

/Jamkh Shem kcuod 11111/kltuto le 'olam 1111 'ed. 

Hear 0 Israel; tire Etemal One is 011r God, the Eternal God alurwl 
Blessed is Gud's glorious majesty for ever and ever{ 

l>cu1ernno1ny (1.S-9 
Nllfnhcr t 5:40 ·4 l 

:711k'?-':'>:;>:;J~ ~tti~~-'??;:i~ :J~'r'?:+i 'l'V'?~ ilJil~ n~ ~::JiJ~1 
:1;;i:it'~ oi~iJ ;n~9 ,?J~ ·~~ n'p~;;r t:rJ:;qiJ :i;;;q 
1i°1:J :It:l=??:;i:i ·~t;1::i~ ;rr;i~~:µ o;i r:n:rn ";'r~:;i~ op~~tql 

r~ n~tpb( 1:;:r1 'IJ.~-i,~ ni~'? or;i1wp1 =ij91p:;i1 :J:\1=?~=?1 

('ll1is currcnl Reform 
vcrsiou ul'thc Shcm:i 
0111its Oculcmnomy 11 I J. 2 J 
untl Nu111bc1s 15•.)7. )'J, 
which Grc fnund in 
a trudilional =T'J~~:;n -:1{'.;l':;,l nJ1nr?.g or;i~1:91 :·f t-P 

o'V)ii? Of.l"iT1 'f.li¥r;i-~-n~ O!Ta1~?J ri:;>~r:i W9'? 
'o:;,?n~ ,~~~;;r .,q;~ o?.•iJ?~ i1Jil' ·~~ :o;?•H'?K? 

:O;?'iJ'?~ ilJil~ ·~~ o~f.f'?K? O?'? ni~il'? 0'l¥0 Yl~O 

siddur.) 

Veahauta et Adonai Elohekha, Bekhol leuau'kha, u'khol nafshekha, u u'khol meodekha. 
Vehayu hadeuarim ha£leh, Asher anokhi metzauekha hayom, 'al leuauekha. Veshinantam 
le ua!1£kha, ue drbarta bam Be shiutekha be veitekha, U u'lekhtekha ua derekh, U ue 
shokhbekha u u'ku!!J:Qkha. U k'shartam le ot al yadekha, Ve hayu le totafot bein 'einekha. 
U kh'tautam, al mezuzot bei~kha, uvish'a~kha. Lemg'an tizkem, _yg'asitem et kol 
mitzvotai Vih'yitem k'edoshim le]Qheikhem. Ani Adonai E]Qheikhem, asher hotzeti etkhem 
me~retz Mitzr...QYim Lih'yot /akltem l§lohim; Ani Adonai E]Qheikhem ... 

You shall love your Eternal God 
with all your heart, with all your mind, with all your being. 

Set these words, which I command you this day, upon your heart. 
Teach them faithfully to your children; 

speak of them in your home and on your way, 
when you lie down and when you rise up. 

Bind them as a sign upon your hand,· let them be symbols before your eyes; 
inscribe them on the doorposts of your house, and on your gates. 

Be mindful of all My Mitzvot, and do them: 
so shall you consecrate yourselves to your God. 

I am your Eternal God who led you out of Egypt to be your God; 
I am your Eternal God. 
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Mi she berakh Avoteinu, Avrah::im, Yit.zhuk vc Yu'ak ov 
ve i.moteinu Saroh, Rivkah, Rahel ve L(:uh, 
Hu ycvarekh virupe et ha~olim 'ha elc . 

, 1l"P':J~ "llil~ ~1? 
,:ip~r1 Ptt~f .0JJ1;i~ 

,ilR~1 .:i1tv .~l'p1r:i~1 

'i)"J.~~ K~il ,ill$?.1 701 
il'?1nirn~ N~1'1 

0 God, who blessed our unccstors, Abrnhum, !saoc nnd ,Jncob; 
Sarah, Rcbcccn , Ruchel and Leah, 

send your blcs sit1g, heuling and comfort 
lo the following of our friends ... 

XP.1i ,~; ,il?J~ ipi# 
.c"71nu 

Barukh ata Adonai rofe haholim. 

(t1?1MiJ) 

We praise you, 0 God, who helps us to heal, who brings us comfort. 

Mishebeirakh Avoteinu, M'kor Ha'b'rakha L 'imoteinu, 
May the Source of strength, who blessed the ones before us, 

help us find the cour::ige to make our lives a blessing, and 1ct us say: Amen 

M'ishebeirakh ·1moteinu, M'kor Ha'b'rakha L'Auoteinu, 
Bless those in need of healing with refua slle/eima, 

the renewal of body, the renewal of spirit. 
And let us say: Amen. 

Debbie fried.man 

:Jfa96a 'ali arui cg'li[aJi 
Lifting arui'Wrappitl(J 

Please rise 
As the Torch is held aloft we say: 

This is the Torah that Moses placed before the community of Israel 
to fulfill the word of God. 

Ve zot 1ta Torah 
asher sam Moshe 
lifnei uenei Israel 
al Pi Adonai be yad Moshe. 

'Al Sh 'losll.a deuarim, 
ha 'olam 'omed 
'Al haTorah ue 'al ha 'auodah 
ue 'al g'milut l}asadim 

,'?t!s7J! ,p '~~'? iltpo ofirp~ illiniJ n~q 
.iWr.ll'Zl ,, 19-'?.U 

·: - ; . -

:io'W o?i.UiT t:ri:n iltt.f?rD ?.JJ 
• • t' • ' : ' : -

The world depends on three things: 
on Torah (study, learning), on service to God, and on acts of loving kindness. 
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Kail di.sit 

Birth is a beginning 
Ami dcalh a destination 
Anll lifc is ajoumcy: 
From childhood lo muturity 
Ami you1h to ugc; 
From innocence to awareness 
Ami ignorance to knowing; 
From foolishness to discretion 
And then, perhaps, to wisdom; 
From weakness to strength 
Or strength to weakness -
And often, buck again; 
From health lo siclrncss 
And buck, we pray, 
To health uguin; 
From offense to forgiveness, 
From loneliness to love, 
From joy to gratitude, 
From pain to compassion, 
And !,>riefto understanding -
From fear to faith; 
From defeat to dcfeut to defeat -
Until, 
Looking backward or nheud, 
We see that victory lies 
Not at some 
high place along the way, 
But in having 
made the journey, 
Stage by stage 
A sacred pilgrimage. 

Birth is a beginning 
And death a destination, 
And life is a journey, 
A sacred pilgrimage -
To life everlasting. 

RADDI ALVIN FINE 
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Each of Us llas a 
Name 

1;:ach of us has a name 
given by the source of 
life rmtl given by our 
parents. 

t:ach of us has n name 
given by our stature 
and our smile and given 
by what we wear. 

Each of us has a name 
given by the mountains 
and given by our wtJ.ls 

Each of us has a name 
given by the stars 
nnd given by our 
neighbors. 

Each of us has a no.me 
given by our sins 
und given by our 
longing. 

Ench of us has a name 
given by our enemjes 
and given by our love. 

Each of us has a nnmc 
given by our 
celebrations 
and given by our work. 

Each of us hns a name 
given by the seasons 
and given by our 
blindness. 

Each of us has a name 
given by the sea 
and given by 
our death. 

l\FTER A POE:M BY ZE:LDA 
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