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CBAP!'ER I 

The Book 

A. Origin: 
1. 

Genesis Rabbah or Btnlh1th J!abby is the oldest 

and the 110at important ot the series ot IU.drasb!a on the 

books ot the Bible. In its original tor11, according to tradit-
!. 

ton, 1t was coaposed 1n the Thil"d Centu17 ot the current era. 

by R. Bollhayah, a Palestinian scholar belonging to the first 

generation ot .lJIOraia. The present title, Bere•hith Rabbah• is 

used presumably 1n order to distinguish it from a shorter and 
3. 

older 111drash, which aq basically ascend to Hoshayah, with 

whose name the first pron begins. The appelatton Rabblh has 

nothing to do with the epithet >l2 l 'the Elder• or 'the Great' 

by which Boshayab was known. So /''1., with ''at the end ts the 
4. 

best attested spelling. 

This book ts a representatiTe ex.ample ot Palestinian 

agada. The tact that the tirat pericope, cc:msisting ot twenty

nine chapters, constitutes 110re than a quarter of the Whole, 

bas led to the theory that 1 t may haTe formed part ot a larger 

Agadic work on Genesis Which was either lost or reaa1ned tn-
5. 

complete. "This larger work", says H. Pree4man, "may baTe 

been called Beresh1th R)bbg to distinguish it from this 

present smaller work presened tn the other eleTen perlcopes, 

but subsequently the name was applied not only to the first 

pericope but to the whole." It was not improbably designed at 
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seqamt~ applle4 to the other 1114rallatm an the Books o~ the 

Pmtateach, as well as to the n._ lgrtlloth. aDlll thus, ten 

41st1net works were nmtually tnelu4e4 an4er the single title, 
'I. 

114ralh Rabbg. Therefore, we .ay asSU11e that tt Yartous 

Jl14rash1c worn recel•ed the title Rabbah, it was only natural 

tor •aD.Y aupplementa17 passagee, conenting on Genesis, to be 

compiled into the single collection which we know as Bere1h1th 

Rabby. 

8. Date ot Comp11at1ont 

.ls stated abo•e, Bereabith Jlabblh ts one or the 

oldest Midraahie works, and its re4act1on took place in Palest-

ine. Hermann L. Strack 1n bis Int1"P4ucti09 12 .tlll Ta111Qd ID4 

IU4rasta bolds the opinion that it we abstract the adcU tiona 

to the book, it cannot ha•e been comp1lec! later than a Yery 

short time atter the redaction ot the Jerusalem Talmd. It 

cannot, howe•er, be demonstratec! that the latter was made use or. 

Zunz in bis ms IAttesA1mtstl1c;hm Jortrice lit iluclc holds 

that this work was e41tec1 in its present torm (1111inly) in the 

Sixth Century, but later interpolations ha•e been ac!dect. Fro• 
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"T&yy!sblach• on we ttnd extens1Ye passages bearing marks ot 

the later Agada. The last section, t'rom Genesis 48:28 onward, 

(beginning "and Jacob liYecl" '"''',hence called" 'b'J 

bbJiah") is usually regarded as a composition ot much later 

date; according to Zunz, ot the BleYenth or Twelfth Centurte11. 

Dr. M. Margel, in bis essay on J!K Begen Jakob' s, argues th111 

point as regards the section dealing with Genesis 49. In alniost 

all manuscripts, the exposition ot Genesis 49 appears 1n a 

younger recension which in part 1s deri•ed trom t•nM• hollil.1es. 

This recension alone ts cited in Al:gk and in Jalkut. For exanaple, 

Parasbas 95 and 96 are T'fthuma homilies on Genesis 46:P.8 and 
8. 

47:281'. 

Bacher bolds that Oil the basts or the extens1 ve U!le 

ot the Proe11 in the Bereshitb Rabby, which is charaeter1st1ce 

ot the Post-Tannait!c period, the date ot its compilation sh(j•uld 

be placed at a eomparatiYely early period, estimated as from 
9. 

the Fourth to the Sixth Centuries. Quite 1nconelusi•e are t:he 
10. 

arguments which s. llaybaum supports his theory that ltresMtllL 

Rabblh was not compiled betore the end ot the SeYenth Centur,r 

and possibly eYen as late as the second halt or the Eighth 

Century. The most reliable studies, safely place the date 01• 

its compilation about the beginning ot the Sixth Century. 

c. Structure: 

In form, Beresh1tb Rabbah is an expos1 tory lUdrasb, 

dittering trom the other Babbah Midrashim in that it 1s a 

running commentary on the t1rst book or the Bible, Terse by 

verse and often word by word, whereas, the others are purely 
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hoalletlc V1tlrash1m ant! do not comment on each Terse separatctly. 

This is a continual sequence 1n Bere@1th Rabbah, broken onl~r 

toward the end. 

The pan@i70th (sections, chapters) begin "1th 

proems, such as characterize the beginning of homilies collec:ted 

in the hom1let1cal K1tlrash1•. Theodor counts some 280 in 

par. 1-96. Thus, the book is a combination or the running 

coBBentary with the homily complete in 1taelt, tn keeping w11th 

the character ot the 111clrash1c exegesis demanded by the age 1ln 

which it was compilecl. 

The total number ot Para1b1xoth •ar1es from 97 to 

101. I early all llSS._, and all edt t1ons count 96 Para3hiYPth 

up to the exposition on Genesis 47. The principle used 1n 

the division was on the basis of the •open• and 'closed' 

ParashiYOth of the Biblical text itselt, but not on the prescmt 

d1TI.s1on ot the Pentateuch into per1copes or weekly portionsi• 

whereby the whole Pentateuch ts d1T1decl so that its public 
12. 

reading may be completed in one year. 

Howe•er, it seems that the system ot division ts 

more or less an arbitrary one, as it does not correspond to 

any or the several d1Yis1ons of the book itself, but they arc9 

merely devised to break up the entire subject into smaller 

sections to facilitate study and reading. 

It has been obserTed that the material on the tirist 

per1cope "Bereshith" bas been compiled onr tar more lavish 

scale than that on the other ele•en per1copes. Perhaps, the 

increase in bulk is to be explained by the acceptance or latc:tr 

expansion. A number or the Parashitotb treat only or a tew 
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Terses and some eTen Just one Terse. 
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CHAPrER II 

THE BOllILIBS 

A. Bxeges1st 

The basts tor the entire book of Bertsh1th Babbah 

is, of course, the Pentateuchal book of Genesis. Although 

other Biblical Terses, rrom sources other than Genesis, as 

well as Kisbnaic an4 Balach1c •ter1al, sre 1ntro4uced, the 

•ery props upon which the whole structure stands are •erses 

from Genesis. It has been stated that "the difference between 

the 1114ta!h Rl,bby and other 1114rash1• is this, that tn the 

l!draah Rlbbah• e•ery interpretation ts based on a Scriptural 
1. 

verse from some other book'! -,his does not, howe•er, deny the 

tact that the essential points of departure 1n B1re1b1th 

B•bbab are trom verses in Genesis. 

Upon examination ot the exegetic techniques used--

that ts the methods ot explanation and exposition of the 

Biblical verses---we marYel at the ingenuity or the preachers 

in their endea•ours to transmit their messages to their audiences. 

lloreo•er, we are amazed by the tact that nothing human was 

strange to them and to their teachings. They spurned nothing 

that could sene their purpose. They went tor illustration to 

every realm of human knowledge and experience, and being keen 

obserYers, as well as eager students, they enriched their homilies 

with all manner of learning and lore. Whether their ideas were 

drawn trom the text, or read into 1t----whether, to use Professor 

Stracks's phrase, they were Auslegnng or Elpl,egypg----they main-
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tainecl contaet with Scripture. It was the unceasing stimulus to 

all their ideas and ettorts. 

Perbaps, we can best get an idea or both the aim 

and the 118DDer ot the book Bortlhith &bbah b7 a tew illustrations 

taken trom what is well-nigh an intinite treasure-house. Ir we 

can tollo• the exegetical thread apun b7 the prachers, we Will 

be lect through what might otherwise proTe a hopeless labyrinth. 

The moat trequent method ot exegesis is an ingenious 

interpretation ot a whole Terse, which by an original diTision 

or co11b1nat1on of words J'1el4s an entirel7 treah and unsuspected 

11eaning. Thia is what makes tor the constant element of surprise 

in the 111drash, which is one or its chief fascinations. Take 

tor example, Paal• 119:1601 

"The beginning or Thy word is Truth and all 

Thy righteous ordinances endureth tor eTer.• The t1rat half of 

the Terse reads: "Tbe beginning ot Thy word is Truth," leaving 

us in doubt aa to whether this •eana from the beginning or 

time or the beginning of the word. But this is how the preacher 

interpreted the texts "Fro• the beginning ot Creation, the be

ginning of Thy word was truth; tor in eTery decree that Thou 

Tisitest upon Tb7 creatures, they at'fim as righteousness or 

Thy Judgement, Md the,. accept it taitbt'ully. There ls no 

creature that could maintain that t•o powers bad created the 

uniTerse; tor the Scripture does not use the Terb in the plural, 

but in the singular. It does not say P'~'b' n·n 11 'And the 

Gods spoke, but , ~ '\ 11 'And God spoke.' It does not say ,,,,/1< II'- it 

'ln the beginning the Gods createdJ but '''~'In the beginning 
2. 

God createct." 
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Ingenious constl"Uction ot a text, thus, yields a lesson 

in righteousness, as well as the Unity ot the Creator. 

The preachers were rond or teaching not merely by 

the variation or a verse, but also by exploiting particular 

words. By a slight change in the reading or a word, its meaning 

is changed. Practically, the same word thus yields various 

meanings. To a large extent, this was a matter or correlated 

ideas. "Association or ideas was a great torce in the Agada, 

as it ts in all poetry, in all creative work. Ro wonder the 

earliest anonJ110US Agad1sts were called 'Doreshe Bamuroth', 

which Professor Bacher would constl"Ue to mean "interpreters 
s. 

by means or association." 

For example, let us look at the interpretation or 

the preachers ot Proverbs 8:80. 

"Then I was by Him, as one brought up by Him." R. Hoshayab 

used this verse in opening a sermon on the Creation or tbe 

World, in connection wttb the first verse or Genesis. Be took 

the word /'NI<. This word, he says, may mean: either a 

'teacher~ 'pedagogue' (er. Bum. 11:1~); or, 'veiled~ 'covered' (er. 

Lam. 4:5); or,'hidden' (er. Esth.2:7); or, •great' (ct. Nah.3:8); 

or finally, /'Nit, may mean'crattsm8D~ 1master builder'or'artis~, 

by changing the word to read /.N/lt. The Torah says: "I was 

the Lord's 1nstl"Ument." As a l"Ule, when a human king builds a 

palace, be does not build atter bis own notions, but according 

to the ideas or an architect, nor does the latter follow his 

own •ill, but be has before him pl8Ds and diagrams containing 

the arrangements or chambers and doors. Similarly, the Lord 
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looked into the Torah and created the world. 'With.J\'f/'1 "In the 

beginning God created", "beginning" .A' • 1, 1 reters to nought but 

the Torah, as in the verse, Proverbs 8:22 ;.,,~ ""'''', 1JJj" 1c1n 

"The Lord made me as the beginning or Bis way." 

This single instance attorc!s us some idea or the 

skill, as well as the scope, or the preachers. We have here, 

Bibl!Oal learning in the ready conjunction or passages; philo

logy, in the elucidation or the various meanings or the words; 

obsenation, in the example from architecture; analogy or the 

material and spiritual, in the comparison or the Divine Builder 

and the human; and finally, substitution or words on the grounc1 

ot probable kinships as a method or exegesis. Though this torm 

ot exegesis may not be "sc19Dtitic", the imagination or the 

preacher ts a vitalizing tactor, and though mere .. phas1s on 

a particular wore! would not suttice tor methods or research 

today, 1t satisfied the writers or the Midrasb. 

Otten, the llidnah achieves its object by play on 

words. One manels at the aclro1tness and tertility or the minds 

or the preachers. An interesting Midrashic fancy plays about 

the Hebrew words tor 8111& and woman• Genesis 2:2~ reads: 

~/< j. •Mf 1 ~ l< /V •.:> ~>'lie le"> J>' Ji/c.,J I "She shall be called woman 

because she was taken out ot man." On this passage, we find 

the co111111ent, that trom this is to be interred that the Law 

was given in the Holy Tongue, and that the world was created 

in the Holy Tongue. "Did you ever bear that man 1 s called 
I 

( llfv-ts ) '~I l which would be allied to 'woman' Jc•• ..J ·~ ( rt4 ...,...,., ) , 
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J' r! ~ or that f'l'oa '.;> ,,~ .Jf< (~y6fw1'o S), .Jc.If " 11.,,, .Jl'\·~·~iJ•o..) 1• 

formed; or that trom lt12l tbe word /c.Jl-, l.t 1s formed tor 

woman? And yet rrom fl'/c., the word;> v It is formed." The preacher 

points out in this 111drash, that when Adua said "She shall be 

called, woman Jl,lt, because she was taken out ot man e•1c.," 

his remark would be unintelligible unless he spoke in Hebrew, 
4. 

i • e., Hebrew was the ti rst language used. 

By a play on the word ' 0 ,f/ h , "And Sarah aai c! unto 

Abra: lly wrong 1 o,41tbe upon thee" (Gen.16: 5) is c!er1Ted 

OAI 1f> "to scratch" and the Terse is renderect, "117 scratch be 
5. 

upon thee." 

Another example: } le~ is identical w1 th P ~ /<., tor, 

says the preacher, "the letters of both are 14ent1cal. Thus 11t 

1s written, "And God saw e••rJ" thing that He bed made, and, 

behold, 1t was Ter)' l /' K good, 1.e., and behold, "Adam (man) 
8. 

f1 /c. was good." Also, while the 11.inistering angels were 

arguing With each other whether Adam should be created or not, 

God made him and then said: What can ye &Tail? llan ls already 
7. 

been madel , } /C. )1 e r. ~ instead of , l ,, ,,·<r §;:J• 
T T •· • 'f t 

"And Zillah, she also bore Tubal-Cain" (Gen.4: P.2) 

f 'il Jzr.11 ts made to read f~_,, : 1he perf'ected' /z,,., Cain's 

work. This is logically, or perhaps, 1~log1cally deduced from 

the fact that when Catn slew Abel, he lacked the weapons tor 

slaying, whereas, Tubal-Cain was "Tbe torger or eTery cutting 
8. 

instrument, etc." 1.e., he perfected Cain's s1n. /• r it 1./111.Tlu. 

A more attracti•e use ot the play. on words is fotmd 

in the interpret at! on ot "It th rooms ~ 'J (' shalt thou nke the 
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ark: i.e. cells and chambers. R. Isaac said: Just as J j> 'pair 

ot bircts• cleanses a leper (Lev. 14:4), so shall t :hy ark cleanse 

thee." This play on words, besides connecting P'.Ji wt th Jr , 
also points out that even •oah was not worthy--he1nce he needed 

9. 
cleansing. 

lo less a fertile field did the preachttrs find in 

the •err letters or Scripture. Take the first lett:er or the 

Bible. "R. Jonah said in the name or R. Len: 'Wh)r does the story 

ot the Creation C01Jmence with the letter ~ ? Bttcause 3ust as 

the 2. ts closed on three sides and open only in f~ront, so you 

are not able to say what was above and below and behind the 
10. 

world until it was completed.' " The way this Tittw is statect 

ts no less interesting than the Tiew itself. On another 

occasion, R. Judah b. Paz! explained that the sto1ry or the 

Creation began W1 th a ~ in order to teach that there are two 

worlds, the present and the .future, and also, becuase ? is 

the first letter or the word i> .:n-z. (blessing). The account 

does not begin with /~because it ts the initial ojr ,,..,, 11c(curse). 

And there was danger that the heretics might say: Bow can the 

world last, seeing it was created with the initial or ;> ) 1 71,. 

Thus, the Lord said: "l shall create 1 t w1 th the -z. or » .:>') ~ , 

11. 
because 1 wish it to continue!~ 

The caretul scrutiny or the text by th•! preachers, 

showed them that not until Genesis 2:11 does the letter •· o " 

appear. Could such opportunity be neglected? or CC)Urse notl The 

conclusion drawn rrom this observation is: as soot~ as Eve was 
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12. 
created, Satan /C !!. was created With her." The Rabbis telt 

that eYery "Jot and tittle" needed explanation. Why is l.l''' 

1n Genesis 2:7 written with two %244, instead ot l~~, With 

one J:24, as it is written in Genesis 2:19 in re1"erence to 

animals? This connotes two tormat1ons,-v1z. that ot Adam and 
13. 

that or Eve." 

In order to delve deeper into the hidden meanings 

or the Scripture, the Babbis use another exegetical technique, 

Oewatria. R. Banina b. Papa said: BYen •oah who was left or 

them was le.rt not because he merited it, but because the Holy 

One, blessed be '1e, forsaw that lloses was destined to descend 

from him, Pt~-i.and ,,,~both hanng the same numerical nlue 

of 345. The Rabbis adduced it from the following: "And his 
14. 

days shall be a hundred and twenty years." 

Another tool in the preachers bag of exegetical 

devices was BotariJtop, the method whereby words are broken up 

and each letter or syllable is treated as an abhreviation. It 

ts related that R. Abba, R. Berek!ab, R. Abba b. Kahana, and 

R. Samuel b. Almli, when sitting and studying, once raised the 

question: How is Notar1kqn (as a permissable method or exegesis) 

deduced from Scripture? We know from this: "And thou shalt be 

Ab Hamon (the rather ot a multitude--or nations)J the , being 

lacking. Bis name was changed trom P,'U<to F' ,, , 21c., so that 

1 t might read ~ /<. (rather of) P » (an abbrenation or /'"'11 , 
'multitude'). Hence the , must be ignored 1n a case where 

Scripture itself proYides the exegesis. Thus we see that in 

this method or treatment, lotariko~, the general torm or the 
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word only 1a considered., while a particular letter or so -Y 
15. 

be ignored. 

The exegetical tN:bnique ot IQ•logx ts used quite 

frequently. In Genesis 13:16, we read "And ~ will •ake thy 

seect as the dust ot the earth." The preacher draws an anelogy 

trom this •erse illustrating the etemity ot Israel. 11Just as ~ 
the dust ot the earth is tound rrom one end or the world to the , .....,_ 

other, so shall thy children be found from one end ot the earth ~ 

to other; and as the dust or the earth can be blessed only ~ 
through water, so •111 thy children be blessed only tor the 

16. 
sake or the Torah, which ts likened to water; and as the clust 

~ 
'-. 

t 

ot the earth wears out e•en metal utensils yet itself endures 

tor e•er, so Will Israel exist tor e•er while the nations ot 

the world will cease to be; anct aa the dust ot the earth 1s 

trodden upon, so Will thy children be downtrodden under the 

-' 

17. 
heel or powers ••••••• " 

llot only ctid the preachers reason by means or analogy 

tor themsel•es, but they also ascribed this ability to the 

Patriarchs. "And ~ will make my co•enant between me and thee, 

and will multiply thee exceedingly." (Genesis 17:2). R. Huna 

said in Bar lappara's name: Abraham sat and pondered and drew 

an inference: '' f 1 r (foreskin) is used in th1 s passage ( • .11) , 

and i' I 1 .,. occurs in reference to a tree (Le•.19: 1?3): Just as 

~/?r in the case ot trees reters to the place where it yields 

fruit, so 1)J)~ employed in reterence to man means the member 
18. 

which produces ot~sprtng." 

I 

,J. 

{ 

... 
.... 
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Another example or analogy is the tollow1ng: "So 

Abraham retumed unto his young men." (Gen.22:19). And Where 

was Isaac? R. Berekiah said in the name or the Rabbis or the 

other place: He sent hi• to Sb .. to study Torah. This may be 

co•pared to a WOllBll who became wealthy through her diatatr. 

Said she: •Since I ba•e become wealthy through this distatr, 

tt will ne•er leaTe ST hand.' By analogy, Abraham is supposed 

to haTe said: 'All that has come to .. is only because I en

gaged in Torah and good deeds; therefore, 1 am unwilling that 
19. 

it should e•er depart rro• ~ seed.' 

or course, tiuth was otten knowtngly sacrificed on 

the altar or cle•emess, in the use or such exegetical tech

niques as cited abo•e. A glaring exaaple or this weakness or 

the preachers is contained tn the passage: "Jepthah died through 

his limbs talling ott: Where•er he went a limb would drop ort 

from him, and 1t was burled there on the spot." What is the 

proof? "Because it is written, "Then died Jepthah the Gileadite 
o f { and was buried 1n the c1t1esAGilea4." Judges 12:7). It does 

?O. 
not s.,., •In a city or Gilead,' but, 'ln the cities or Gilead.' 

To cite another exaaple: up to the point or cursing the serpent, 

(Gen. ~:14) the Di'Yine lame occurs se•en times. This intimates, 

says the preacher, that the serpent was judged by a tull court, 
21. 

because the Sanhedrin consisted or sehty-one members! 

Essentially, the writers or Ber1sh1th Rabbah were '2-
Biblical critics. 11bereYer contradictions occurred, they tried 

to ~ol•e them. Where•er there were discrepancies, they set out 

to resol•e them. Obscure passages, they tried to explain. But 
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despite their Intense application in squeezing the text 417, 

the boc17 and soul ot the Bible was always sacred to them. An4 

it was precisel7 this deep re•erence that impelled th• to ex

pound 1t, explain it, cle•elop it ancl deri•e as mch meaning 

tro11 it as possible. It they did taaper with the text, altering 

or correcting words here and there, they cUd so only to &d3ust 

the sacred wore! to reality. 

The •ethods and techniques which we ha•e cUscussed 

and analysed, as tar as possible Within the scope or this thesis, 

artliicial as they m&y appear, were 4ertsed only to penetrate 

beneath the outward garb ot the Torah into the inner sign1t1cance 

and beauty ot their Religion. Ot course, they had to deTelop 

methods or their own to ach1eTe their h1gh-a1nded purpose. 

Sometimes, it a contradiction could not be resolTecl, they said 

that the contracUct1on rests in the llincls ot men, but not in 
22. 

the text. The d1tt1cu1t1es in explaining the text could not 

always be ignored with this explanation, or rather excuse. Such 

was the case in which a Roman lad7 got the best or the argument 

with R. Jose, When by eTery rule ot logic and rational thinki ng, 

she disputed his explanation tor the reason ot a certain Oldssion 

1n the text. When be saw that he was bested in the argument, he 

illJllediately c11•ertec1 to another explanation, one gi•en preYiously 
2~. 

by R. Samuel b. lab.man. 

Bo doubt, these mental gymnastics by the preachers, 

delighted the congregations no encl, but turther study or these 

de•iees will add little more to the understanding or Midrashic 
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exegesis. What •1gbt be ot interest. in understanding the 

reaction ot the people to the sermons ot the preachers. is a 

reterence to an occasion when B. Abbabu related to the cong

regation that: ''milk came to Mordecai and be was a"le to suckle 

Esther. The congregation laughed~ Their gullibility llUSt haTe 
24. 

reached the point ot emausticm. 

This in briet. is an exposition ot the exegesis 

contained in the co•pos1t1on ot the holldlies in Btrelhith 

Rabbah. ~7 ~~~·~--

B. Freedom ot Spirt t: 

In the last reterence c1tec! above. when the state

ment ot R. Abbabu was r141culecl• be tumed to thn and said: 
25. 

"Yet is it not a lt!lm&h? R. Simeon b. Eleazar said: The 

milk ot a male is clean." Ibis treectom ot spirit in propoand

ing an idea. having it refuted• ottering rebuttel is character

istic ot the lfdrash. Though open discussion 11 the process 

through which the Bll&qh! was compiled. it eventually resolves 

itself into a body ot @ala;hoth which become binding. Bot so 

with the 111drasb. lot set rules and tacts were thrown out to 

the listeners, but rather ideas. which they could accept or 

reJect. oTer which tb91 could 11Ull an4 ponder. Every preacher 

was a personality in hiaselt. Bteronymous. who lived in Palest

ine. reports as an eye Witness (about 420 c.e.) that Jews would 

call one to another. "Let us go and list en to this or that 
28. 

preacher who possesses a wonderf'ul talent." "The Halachotb 

I 
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are the body ot the Torah; but the Agada is the soul and the 
27. 

spirit of our Torah." s1rr1, to Deuteronomy 11:22 says, 

"It thou Wishest to know Him at whose command the world came 

into existence, leani Agada, for thereby shalt thou know the 

Holy One, blessed be Re, and cling to his ways." It is assumed 
28. 

that e•en though 1114ralh is not binding, it teaches a lo•e or 

God which will endear the Balach9th to the heaet ot the Jew. 

There are a number of disturbing passages in 

Berelhitb Rabbab which seem to restrict the freedom of spirit 

in the 41scuss1ona of the Rabbis. "R, Azar1ah and R. Judah 

b. R. S11IOll in the name of R. Joshua b. Le•1 said: Bea•en for

fend that we should con3ecture what the tree was (in the Garden 

of Eden) l The Holy One, blessed be Re, did not and will not 
29 

re•eal to man what that tree was." At first glance, this may 

appear to restrict speculation on the contents of the Bible. 

But the real reason for this warning is that God did not re

Teal the nature or the tree that it might not be said, •Through 

this tree At!am brought death into the "°rld.' 

R. Leazar said in Bar Sira's name: About what is too 

great tor thee inquire not; what 1s too bard tor thee, 1n•est1-

gate not; about what ts too wonderful for thee know not; ot 

what 1s hidden from thee, ask not; study what was peraltted 
30 

thee: thou hast no business with hidden things." This state-

ment does not in any way destroy man's freedom or spirit in 

his interpretation ot the "word of God". In tact, what this 

quotation by R. Leazar actually says is that: the Torah knows 

what was before the Creation of the world, but you have no 
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business to inquire about aught saTe •since man was placed upon 
31. 

earth.' Kan's problem should deal with men. "One ma1 not 

speculate too much on what was betore or will be, but one may 
32. 

actuall7 study or lecture on the Creation itself." "It is tor 

this reason that 0cr1pture writes, 'And behold, it was ••17 

good•. At this point, it desires to indicate that from here on, 
253. 

one ma1 search out a matter." 

That man's problem should. deal with men ls illustrated 

in •err subtle manlier by the storr or Ben 2.oma who was contemp

lating the process ot Creation. l'tnally, be i1111tersed himself 

so deeply in supra-mundane thought, that R. Joshua tumect to 

his disciples and remarked to thea, 'The son or Zoma has gone.• 

But a tew days passed and the son or Zo• passed away. Be was 
M. 

no longer tor this world. 

The tree4om ot spirit among the preachers in their 

exegesis and boll111es, goes so tar as interpreting the Bible, 

but not criticizing the textual conteit or the actions or Goel 

which are written in it tor all men to read. The preacher says 

that God can impose an 1ntercUct upon Bis creatures, but they 

cannot impose an interdict upon Bi•. They may not criticize 

Its actions, since there is much that is not re•ealed to them. 

W'lbis may be compared to a king who possessed mixed stores, and 

his subjects cr1tic1zec1 him saying, •The king ts miserly• (Be 

is keeping all for b1mselt). What di~ the king doJ Be opened 

up tor them the best, and they tilled the country •1th stench, 
35. 

so that they bad to sweep it out and cast it tn the tire." 

The ob•ious meaning here is that man should be satisfied with 
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nor do tbe7 know bow to use 1t. 

God gl•es all •en the opportunity to follow their 

desires, Whether th97 are goo4 or bad. fh1s assertion or tree- · ~ 
will is illustrated b7 the 11.Aralh Which sqs that in Genesis i ~ 
lls2 we rea4s •jud it cue to pass, as the7 3oam97e4 tl"Oll 

! Jtf the east, they found a plain, and they dwelt there." R. Juctah '\. ~ 

sai4: all the nations or the worl4 aasnbl.ct to 4hco·rer which~ 
plain would bold them all, and eTtmtuall7 they toand !t...... , 

then it is Wl'itten, "lt it conoemetb the scomers, Be penita 
38. 

them to scom." (Job !sM). Thus, Goel peraitte4 them the 

tree4om ot Will to tinct a spot suitable tor their purposes, nz., 
building the Tower ot Babel. 

!be clearest expression ot the tree-spirit in man is 

touncl in the words ot R. Len who saict: "81z organs serTe a mans 

o•er three be is aaster, and o•er three he ts not. O•er the eye, 

ear ancl nose he is not master, tor he sees what he does not 

wish to see, bears and smells what be ctoes not wish to hear and 

smell. Oyer the 11e>utb, band and toot, be is master. It he desires, 

he studies the torah, while it he wishes, be engages 1n slander, 

and it he wishes, he blasphemes and reYiles. With the band, be 

can dispense charit7 it be wishes, while be can rob and murd.er 

it he so desires. 11th his feet, be can go to the theatres and 

circuses, while it he wishes he can go to SJDagogues and houses 
87. 

o t stuc17. " 

Despite their deep respect tor the word and letter 

ot the Torah, one ls pl•santly surprised by the freedom ot 

spirit of their interpretations, and by the great humanity 
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that ae•• to course thl'oagh the Tein1 ot the preachers. 

C. Literary •tTle: 

Aa literatUl'e llirrore the soul ot ~ people, the 11truh 

m•T be calle4 a 4iatinctlT .Jewish species ot literature. It ts 

pecultarlT Jewish, both 1n content an4 ton. 
88. 

39. 
WbateTer th• technical ortcin ot the wort •111.ctraah• 

aa7 be, Jlvteb'th iabby outgrew the etJllOlogioal 11111tat1on 

ot the tel'll. Aa14e f'roa representing the ethical an4 spiritual 

1-.tnatton ot the earliest preacher• among the .Jewish people, 

it i• a creat1•• won hom the atan4po1nt ot 11tera17 stTle. 

It 1• e1aent1al1T poetic, an4 perhaps, because it is poetic, 

it ••t atratpt to the hearts ot the people. "The Baltd'•h 

rule4 the people, the 114nlh ••T94 their heaft1. Th9T res

pected the Ba.laqheb bat th.,. loTe4 the lldlalb ..... 1t came 
40. 

from the heart ot Israel an4 went to h1 a heart.• 

The language ot B1reg1\h Rabblh ts cone!•• an4 

its phrases an pitb.7. It bnT1t7 is 'the soul ot wtt•, then 

this book ts proof' or the actage. It contains •thoughts that 

breathe and words that burn'. At times it is liTely and sp1rite4, 

at other times ponderous and sublime; at times 1t ts tull ot 

a cantree hUllOur, at other ti••, alaahing, bol4 and pungent. 

For the 110at part, it ia written in neo-Bebraic. Aramaic occurs 

pr1ncipall7 1n the narrat1Te and popular utter, and is or the 
41. 

Galilean var!etT aa is the Palestinian Talmud. It contains 
42. 

a tew Bllaghtc 41scuss1ons. 

The holl111ea and parables tell some ve17 interesting 
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ancl ••11-cboaen stories. With a 111n1mm of worts, they 1•part 

a maxima ot religious ant ethical 1cleas. There ae•e to be 

an excess1•e use of extraneous Biblical •erses to pl'OYe a 

point, which ln lllllftT case• 1• unneceasa17 an4 otten contuses 

the cmtral 14ea of the ho1111,.. Perhaps, the preachers felt 

that by the displ•T ot greater edruclttton before their cong

regations, the people were llOre llkel,. to accept their .. asages. 

Though the 1lluatrat1one are staple an4 eaa11T understood, eYell 

b1' the houaewtfe or the untutored, tt ts ctoubttul whether the 

numerous uses and alsusea ot exegetical techniques aacte tor 

popular consumption. Thi• ta e•pectall1' true of the 1'1rst part 

of the book wherein the ll14rash1• explain Biblical Yerses, sentmiee 

b,. amtenee and ottm word by word. The latter part of the 

book, chapter 55ff ., cantaln• more 1llustrat1•• material, examples, 

analogies, parables, tables and legends which adorn the ae1'1DODs • 

.I.a a whole, the latter part of the book seems to deal with more 

buaan ancl conteaporaneoua p!'Obleas than the earlier sections. 

Since •• Will 41acuas the manners in wb1eh these ha•e been put 

to use tn Chapter III or this study, tt ts unnecessal'J now to 

ette examples ot the 1lluatrat1ons of the preachers. 

Our main purpose tn this chapter 11 to point out a 

te• ot the best aaaples ot litera17 nlue in BenM1th Rabb,Y. 

s,. no Hans ts this an emaustt•e listing of •tertal, but 

tt ts a repreaentat1Ye group ot excerpts that eoulcl stand the 

teat ot 1tanclar4a with the beat literary e•aluatton today. 

One ot the llOSt atr1k1ng literary gna in BtretMth 

Rlbblh,~clist1ngu1she4 br the realistic obaerYation of the Rabbis 
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in regard to "woaan-k1Dcl" 1n general ancl by the 11te1"&17 aaage 

of parallel•. "R. Joshua ot S1Jmin comaenced 1n R. LeTi'• ~• 

'But ye ha•e aet at nought all 117 counsel' (ProT.1:25). Ttme 1t 

is writtm, •met the Lord built the rib' (Om. 2:22). This i• 

written /?'•, a1gn1tytng that Be cona14ere4 .. 11 /-'•-z.>..5» 

from what part to create her. Sa1cl he: 'l will not create her 

fro• Actam•a hea4, leat llhe be fr1TOlous; nor from the eye, lest 

she be a coquette; nor fre>11 the ear, lest •he be an ea•e•clropper1 

nor f'ro• the •uth, lest •h• be a gossip; nor fl'Oll the heart, lest 

she be prone to ~ealousy; nor troll the banct, leat ah• be 11ght

fingereclJ nor f?O• the toot, lest she lae a gactabout. But I 

Will create her fl"Oll the aocleat part of man, tor e•en when he 
a. 

stancla naked, that part 1• co•erea.• The preacher goes on 

to sbow, by .. ans of Biblical •eraes, that all these qualities 

ln 110ll8D which the Lortt tr1e4 to el1111nate, ne•ertheless, re

main part ot their natures. It 1• obT!oua, that the preacher 

did not so INch wish to interpret the Terse in Genesis 2:22, aa 

he ctea1recl to call to the attention of women, their own tailings 

and shortcomings and sins. The passage 1• written poetically; 

no wonder that it hd bem copiect bJ' other writers in all lang

uages. (There ta, ot course, the 11ke11hoocl that thla passage 

was copied not so mch tor its literary style aa tor its recog

nition ot the unl•eraal characterization ot woman.) 

One of the chief character! sties ot the lfclglhiq 

11tera17 style la the lttera17 use of aetaphor. Such an emple N 
ta based on Oenesl• 15:9. The •lleiter"threetold" alludes to ' 

Babylonia, which produced three kings, lebuchadnezzar, ET11-



Keroclach, and Balabassar. WAft4 a ahe-1oat threeto14• alludes to 
44. 

llec11a, whicb produced three kings: Cyrus, Darius, met Abaaaerua. 

•And a ram tb.reetol4• allude• to Greece.• ••••••• •An4 a turtle 

doTe and a 70UDI p11eon• alludes to B4011 (Rmle)i it was a turtle-
45. 

doTe, but ot a pre4ator'7 nature. •An4 he took h1a all th•••"· •• 

!leans Be showed hi• the prlncea or the Gentile nations. R. 

lehemiah saids Be showed hi• the princes or Israel. On the new 

of R. Judah, •Be laid each halt 10Ter against the other• SJllbolizes 

the throne ot one prince opposing the throne ot another. Accor4-

ing to R. •ehemab, it 8Jllbol1••11 the place where the great San-
48. 

hedr1n ot Israel sat and cteterab1ec1 the laws of Israel.• 

In the course or J ewt ,sh hi sto?'J', when 1 t beca• more 

and 110re 41tticult tor the Rabbi• to preach their ••sages against 

the wtckeillnes• or the rullng goY•UDMDta, th., reaorte4 110re and 

11e>re to this aetaphorical uae of lmguage. 

The rich 1•11nat1on •e»t the preachers transformeill 

coll.llOn ob,ecta ot human 1n4o•t?'J' and utility to aerYe as analogies 

tor their UD1' picturesque and Stllltmtlous sayings. •a. Samel 

b. l•b•n saids The n•e• ot the wicked are like wearing imp

lements; as long as you use th•:• they 1'811a1n taut, it you lay 
47. 

them aside, theT alacken.w To cite another exaaples •A lid 

tor a Tat ts aade not or gold or s11Yer but of earthmi•are, 

which ts the aelt-s ... •terial. Thus the wicked are darkness, 

Gehenna 1• darkness, ancl the c1ee1p 1s darkness: hence I brought 

the w1 eked to Gehenna and coYerec:l th• "1th the deeps let dark-
48. 

ness coYer darkness.• 

One of the most coaplc!te sermons, 1nclu41ng text, ~ .. , ' 

exhor41oa, proposition, textual 1mal7s1s, body and appeal 1s i~ \(~, 
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tounct in the llJAn• on Genea1a 22:U5. "And AbrabaJI 11tte4 op 
,, ,, 

his 97ea, and looke4, and behold behind hi• ""Jhfc. a ra •• " What 

does "'"'c •ant R. Judan aa14: "After all that happene4'' (that 

which Goct bad 4one tor larael, re4ee.1ng the• trom Bgypt,etc.) 

Israel still falls Into the clutches of ain and theret'ore becoaea 

the T1ct1• ot persecution; 7et it "111 be''ulti•ately' rede-4 

bJ the ram'• hom, •• it aa1a, "And the Lorct Goel "111 blo• 

the hom,etc. 11 R. Judah b. R. SillOn 1nterpretect: '~t the end"ot 

all generations ~arael "111 tall into tbe clutches ot •in anct be 

the Ylct1• of persecution; 1•t ''e•entually" 1 t Will be redeemed bJ 

the ra•'• bom, aa lt aqa, "And the Lorct Goct will blow the horn,etc." 

R. Banlna b. R. laaac aa14s !broughout the year Israel 1• in sin's 

clutches and 184 aatrq bJ' their trouble•, but on JI .. Year, the7 

take tbe §hotv and blow cm it, anct"e•entually' they will be re-

4981184 bJ' the raa1 a horn. In R. Le•1 1 s na•, it was aatd: Because 

the Patriarch Abrahaa aaw th• ru mtangled 1n a thicket, extricate 

b1•aelt and go and beCOll9 •tangled in another, the Holy One, 

blessed be He, said to bia: 1 So will t~ cb11ctren be mtangled 

in countries, chmglng troll Babylon to lle41a, trom ldia to 

Greece, and t!'Oll Greece to 140.; yet the7 Will "e•entually'1 be 

redenecl by tbe raa's horn,• aa it is writt•, "Anet the Lord Ooc1 
49. 

will blow the hom ••• tbe Lord or hosts will defend tb•.• 

In the abo•e lictralh, we can see how the Rabbis were 

able to transtol'll, aa it bJ magic, the aketcb.T Biblical narrati•e 

into a sel'llOn wbich reached the hearts ot the people anct ga•e 

them hope to race the slings and arrows of a4•ers1ty which the7 

encountered on f!!Yer, aide. 
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The preachers aeellfHI to take delight in the use of 

•l'OTerbs and popular s97lnga in their sermons. Among some ot 

;be 110st graph.le are: •lt one aan tells JOU that JOU haft aaa' a 

tars, do not belie•• h1•; it two tell it to JOU, order a halter.w 

>r, "Do JOur own dut7, wbile the Bol7 One, blessed be Be, Will 
51. 

lo Bia. Pb7sic1an, ~s1c1an, heal thine own 11apl" "The owner 
52. 

>r the beu baa to bear lts own weight." They e•en hact a 

rers1on ot our 804em proTerb "Bringing coals to Jlewcaatle" wbm 

they sale!: •iould J'OU bring straw to Ah'aytm, or pitchers to 

letar Banantah, or t!eecea to Da•seua, or witchcraft to BIJ'J)t---
58. 

ntchcran in a place ot "1thcran&• So•e proTerba, which are 

Dot original With the 1'14ralh or with the preacher are usect 

nenrtheleas to npbaaiae a point. Such 1• the *•• ot the pro-
54. 

•erb: "According to the cqel so 1s its loa4", which appears in 

lotab, 13b. Prom the ato17 ot Cain an4 Abel, the preacher 

ctectucect the origin ot the proftrb, •Do not do goo4 to an enl 
55. 

•an, and eT!l "111 not befall J'OU•" A more realistic pro•erb 
56. 

1• "In a field frequented b7 paasera-bJ', tell no secrets." 

Though the use or pro•erba anct the creation ot 

aphoris•s requires a delicate treatment or language, the li\rarr 

•astery ot the 114raah in ita word pictures cannot be excelled. 

Where is there a mre beaut1tul description or rain and the 

blessing or rain upon earth than: •Deep calleth unto cteep at the 

wtce ot Th7 cataracts" (Pa. 42:8). B. Len aa1ct: The upper 

waters are aale while the lo~er are female, and they sa7 one to 

the other: 1 Recei•e us, you ba•e been created b7 Goct, whilst we 

are Bis ••smears.• lmmectiatel7 they rece1•e them: thus it ta 
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itten, "Let the •kT pour clown rightousnesa; let the earth 

pen (Iaa. 46:8)--llke a t...ie who rece1Tea the .Ue;"that 

hey .. ,. bring tortb aalntion" (1b.)--1n that they are f'ruittul 
57. 

d 11'11 ti plJ'." 

To expre•s the retrogression in a man's moral actions, 

the expression is uaecl: "lesterda7 a chicken and toda7 an eggl 

esterda7 thou 414at soar aloft with ·religious actions ancl noble 

leects, Whilst no• thou art abut up like a chicken 1n an egg." 

hlia is terse, and to the point. 

The lalhal "parable• is uae4 mat t"requentl7. Thia 

ts best illustrated b7 citing a te• exaaples. In a discussion 

about which tree ••• the cauae ot all the grief' in the Gardm 
58. 

ot 6dm, R. Joa• satcl: "1'hq were ttga •••••• Th1s •aJ' be compared 

to a ro7al prince •bo a!nnect with a alaft girl, and the king on 

leaming ot it ezpellecl hi• tro• court. Be went trom cloor to ctoor 

ot the slaTes, but tbe7 would not rece1Te hi•; but she who had 

ainnecl with hi• opened her door and rece1Ted h1a. So •hen Ada• 

ate ot that tree, Be expellecl hi• ancl caat hi• out ot the garden 

ot Bcten; and he appeale4 to all the trees but they would not re

ce1 Te hia ••••••• but because he bad eaten or its tl'Uit, the ttg

tree opened its ctoora and rece1Tecl hia, as it is written, "And 

they aewect f'ig-leaTea together,etc." {Gen.3:7). {An important 

exegetical teclm1que 1• use4 in this llldraah. See note 58 to 

Ch.II or this Stucl7). 

Another example or the !a•ball "Bow the earth was 

unfol'llecl and TC>1d" (Genesis 1:2). R. Abbahu said: Thia •J' 

be co•parect to the case ot a king who bought two slaTea on the 

same bill ot sale and at the same prlwe. One he ordered to be 
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supporte4 at the public expmae, while the other he ordered to 

to11 tor his bread. The latter sat bewildered and astonished: 

•0oth ot us were bought at the s .. price•, he excla1•4, •yet 

he is supporte4 t1'0ll the treasury while 1 ha•e to gain 117 bread 

by mr to111w 1bus the earth sat bewildered and astonished, saying, 

"The celestial beings (angels) and the terrest1al ones (man) 

were created at the same times yet the celestial beings are te4 

by the radiance ot the 6htch1nlh1 Whereas the terreat1al beings, 
59. 

it they do not toll, do not eat. strange it ls 1ndee4lw 

Still another eza•ple or the la•hal, in Which we 

see how ponrtully it •Y be uae4_,is the case or wa banquet arrang

ed by a king, Wbo 1nT1te4 the gueata and abowect them what they 

would eat and drink, whereby their souls were satist1e4 and they 

tell asleep happily. So does God show the righteous while yet 

in this world, the reward which he la to g1Te them in the tuture, 
eo. 

and thus they tall asleep (die) With sat1st1ed souls.w 

Perhaps, the moat b•ut1tul la@al, and the mst 

aptly appl1e4 in B1re•ith Babbah concerns the king "who had an 

orchard which he mtrustect to a stmr4. low this orcbarct con

tained two trees which were 1ntert"1ne4, and of Which one yielded 

11te-g1nng tru1t an4 the other a deadly poison. Said the stewarclz 

'Ir I water the lite-bearing tree, the death-bearing tree •111 

tlouriah with it; while 1t l do not water the death-bearing tree, 

bow can the other exist!' On ref'lect1on, bon•er, he decided: 'I 

a• a st-rd; 1 Will do rr duty, and whate•er the owner or the 

orchard wishes to do, let him 4o.' In like mamer Abraham argued: 

'Ir I bless laaac, the chtldrm ot Ishmael and or Keturah are 
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included; while tt 1 4o not bless the children ot Iabllael anc1 

~eturab, how can I bl••• Isaac?• On refiectton, bo•e•er, be 

decided: •I .. but fieab; I !111 do rq duty, and wbate•er Ooct 
61. 

wishes to do 1n Hts worl4, let Hi• do it.' 

In one section, b7 the clenr use ot a aerie• ot 

parallel sentences, each one aaking a question, the preacher 

•anages to cOTer the h1fh-11ghts in Hebrew hiatol'J wherein, 
8!. 

through tl'Uat 1n God, 4el1•erance wu exercised tor Israel. 

This is just another dnice uae4 bJ the preachers tor rhetorical 

effect and gi•e• us turtber proof or the Tartet1 of literary 

st7les emplQTe4 in the 1114ruh• 

The preachers occasional~ personitie4 plants and 

animals and tnaniate objects. 'or instance: "Tbe wheat, the 

straw and the stubble engaged in a contro•er87· The wheat said: 

•For., sake bas the tiel4 been sown•; and the stubble maintained: 

'P'or 111 sake na the field sown.• Said the wheat to the•: 'When 

the hour coaes, JOU will see.• When harYest ti•• cue, the 

tar.er took the stubble and bumt it, scattered the straw, and 

piled up the wheat into a stack, and eTeJ'Jbo41 kissed tt. In 

like 11Umer Israel and the nations haTe a controTe1"97, each 

asserting: 'l'or our sake was the world created.' Sa7s Israel: 

•!he hour will coae in the •ss1an1c Puture and you will see 

ho• the gthtr nat1QM !!111 be cvr1t4 anx bl the !1pd. but 
63. 

Israel fhlll rejoice and glorx in tbt Lorct• (Italics lline). 

The language and expressions use4 b7 the 114ralh 

are not always poetic and effete. Though the preachers are 
84. 

stringent in their 90ral standards, and stress mocleat1 the I 
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Tigour ot their language and the "eart1l7• anc! rich picture• 

with which they approach a sub3ect directl1, ts rarel1 sur

passed in the literat:ure ot &DT other people. Such 1n41cat1on 

111 round in the words ot the preacher who saids "l'our there 

were upon whose nast th• Bol1 One, blessed be Be, mockecl, 

onlJ to f'1n4 it a chaaber-pot, nz. A4a11, Cain, Balaaa anct 
85. 

Hezekiah." 

R. LeTi aa14: • ••• two men, one possessing a thick 

bead ot hair and the other bald-headed, stood near a thresh1ng

tloor. When the chatt fin into the lock• ot the toner, 1 t 

beca• entangled in his batr; but when it nn on to the head 

ot the bald man, he paasecl his band oTer his head and 1"91IOYe4 
88. 

ttl !he preacher then •a1s that this illustrates bow other 

nattons baTe d1tticult1 when the,. wish to procure torg1•enesa 

trom their sins, but larael has the Da1 ot Atonement. Or~ in 

their speculation as to where A4aa was while I.ye was talking 

to the serpent, one ot the R.a•bts YerT t'rankly sa1s that he 

belieYes Adam was asleep atter the pertormance ot his natural 
. 87. 

functions (intercourse). One Rabbi was askedt "Wh1 must a 

woman use pert'Wle while man does not need perfume?" "llan was 

created tro• earth," he answered, •and earth neTer putreties, 

but Eye was created trom a bone. 'lor eUJ1ple: it 10u leaff 
67. 

meat three 4~s unsalted, it 1mmectiately goes putrid." For 

•1gour ot exjress1on, what can compare With this: "And wb7 toes 

a man uke-.inan4a upon the woman, whereas the woman does not 

make demands upon the man? This 11&7 be co•pared to a aan who 

l9ses so•ethtng. He seeks what he lost, but the lost article 
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69. 
does not see.Jc hill." So.etiaes, their euph•1as are more 

lurid than would be a statement ot natural teras. For instance, 

in discussing the birth ot Isaac, begotten bJ Abrahaa at the 

age ot a hunclrecl yeara, the co•ent is •4• 1n R. llilkiah1 s n&11e 

that: "The stanc11ng crop ot our tatber Abrahall bacl been 4r1ecl 
70. 

up, but now it tumecl to rtpe ears ot com.• JPor sheer raw 

expression, nothing can be more Tirtcl than the clescr1pt1on 

ot Sarah's breasts when she was g1rtng Isaac sack: "She un

covered her breasts ancl llilk guahect torth as troa two tountains, 
71. 

en4 noble ladies c- and bad their children suckled by her •• " 

Quite a bit ot butoar is apparent in many ot the 

llom11ies. R. Banina cleliverect a sel'llOll in which be ttla or 

the •ickeclness ot the generation ot Socloa. What c11cl they used 

to do? Tbq would bring balau, and clur1ng the daytime would 

s•ear the most tawurable spot tor br•king into a ho• or 

building, and at night, theT would come and dig through it. 

On the very night atter R. llantna taught this in Sepphoria, three 
72. 

hundrecl bouse-breakings took place.• R. Banina certainly must 

have expressed the desire to himself that : "Would thv only 

heed h11 epaplea tor 1094. as thn do the bl«·" (Italics mine), 

But their words were not always heeded. R. Judah 

b. R. Si.an once said that the dust ot Acta• (in his gra•e) 

was dissolTed by the f'loocl. But the congregation would not 
73. 

accept this. Sometimes the preachers lullecl their congregations 
74. 

to sleep. For the most part, however, •• can rest assured, 

the preachers were persuasive speakers, rich in their use ot 

literary expression, as we haTe seen. Some ot the preachers 
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possessed enough eloqumce to mo•e their congregation to tears. 
75. 

Such talent is attributed to R • .lkiba. 

This thm, is a briet study ot the literary style 

and characteristics ot 1tre1bJih Babby. Pl'Oll such a Tast 

treasure store ot literature, it has beai illJ>OSSible to g1Te 

more than a tew emplea. In greater •••sure, howe•er, the 

following pages ot exposition and quotation on the "14• range 

of subjects in Ben@iUi ia)Pbg, will CODT9J so•• turther 

e•idence ot the high literary qualities ot the Book. 
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OOD 

A. Bia lature ancl Attributes: 

It 1• bar4l7 necessary to supply Rabbinic quotations 

to eapbasise the Olcl !eataaent doctrine ot the unity ot Oo4, 

but the following passage 11 a1gn1t1cant: 

•When Moses ns engaged in writing the Torah, he hacl 

to write the work or each clay. When he cue to the verse, 'And 

Goel 1aic1: Let us aake aan, etc.•, he said: Sovereign or the 

Un1verael lh7 cloat thou tuni1sh an excuse tor heretics 12 

a11nta1p th•t there ta a plgral1tx of eot1?' (Italics mine). 

And Goel satct: ••rtteJ whoever wishes to err ·~ err.w 
1. 

The Babb1• accepted the Unity ot Goel so unquest1on-

1ngly that they •rely felt 1t necessary to say that 1t one 

d1d not believe in the Unity, then he was aerely 1n error. 

This is only one emple or 41scuss1on on tb1a subject. There 

are other ll!ctrasbia which try to present arguments in support 

or the essential doctrine in Judaism. On the verse: •In the 

beginning, Oo4 createct• (Genesis 1:1), the coment is aide: 

t>'»j,, l<">l ,,/,, i -'
11

..:>lc. t''1l/tc. Uc.Jl, .A'!J,12. Though P 11> Uc • 
is plural in tol"ll, the accoapanying verb is always 1n the 

2. 
singular. The opaiing verse or the Dible proclaims the truth 

that Goel is the Lord, and there is none beside Bia. This, 

the Babbis never question. The Mtdrashia Which seek to prove 

this are only in answer to heretics and the Gnostics. 



•orcttnaril.7. a k1D1 is honoured 1n his real• anct great 

men ot his real• are honoured w1 th ht•. because they bear the 

burden ot state with hi•. But Ooct ts not so. Be ts 1nclepenctent. 

Be createcl the world alone; Be alone is glor1t1e4 in the 
s. 

un1Terse." Goel theretore neectecl no help to build and create 

the world. i'trst, R. Banina draws the conclusion that the 

angels were created on the titth c1a7. It they were created the 

t1rst cta7, people alght assume that the7 ·aaststect Oocl to stretch 
4. 

out the ttruaent. God diet it alone. 

As aa7 be gathered tl'Oll the Tarious appelatiTes tor 

Goel scattered oTer the pages ot B1r11hith Rabl>&b, Be was not 
5. e. 

only the Creator ot the worlct, but Be is "the f!f• ot the worlct" 
?. e. 

"the light ot the worlct• He ta the 1...nmt One "the tountain 
9. 10. 11. 

ot Truth", •a teacher• "the i'ather ot all". "Oocl Who had 

ta1th in the world when lie created lt, moumect over its mral 

ctecay, which compellecl 111• to pun.1sh it with the deluge, as a 
12. 

father llOUmS OT8r the cleath or his son. 

Goel 1s aomet1aea calle4 f I 'f N "place". Bow is this? 

ttR. Alnl1 said: 1'h7 is Goct g1 Ten the appelat1on ot •place•? Be

cause Be ls the place ot the world• and the world is not His 

place." He tills the world but the world does not contain 

Rim. R. Abba b. !uctan said: •The matter is like a warrior who 

rides upon a horse, and his weapons hang down on each side; 

the horse ls an actJunct and secondary to the rider, but the 
13. 

rider ts not an actJunct anct seconcta17 to the horse.• 

Apparently soae magical use was aade ot the various 

names or Ooct 1n the Bible by the 111n1a, and especially ot /, c 

t' ',, ) 1 <. and »I 1l' • Bence R. Stalai' s statnent to his 
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cl1sc1plea: "The three words are ~ust •ere d1t'feren1~ names f'or 

one and the sue God, e•m as you •Y call one and the same 
14. 

monarch, Bas11eua, Caesar or Augustus.• 

So•e allusion to polemics is also made 1ln the 

f'ollowing: •Bearkm unto J,_~lsrael your rather" (G•lesis 49:2). 

The Alidrash sa7s tbat 11.; •unto• •ans also JI,': Dodl. R. Bl.asar 

b. Abwi saicU Fro• the ••r•e in question, the IsraEtlites re

cei•ed the pr1Y1lege ot r•ding the "Dew~ lhen JaLcob waa 

about to die, he called bis twel•e sons and said to1 them, 'heark

en unto the Goa of' Israel, JOUr hea•enl7 rather; perhaps there 

may be 1n your hearts a contro•ersy about God.' Then tber 

said: •Ayen aa your heart ta whole and uncl1T1cled towards Ooct, 
15. 

so too 1 s our heart: tbe "ord our Goel, the l.ord 1 s one.• 

"A s-ritan asked R. Meir: •How is it possible tbat 

Be ot who• it is said, "Do ~ not till bea•en and earth• (Jer.~3:24) 

should ba•e spoken to Mose• between tbe two staYes 1ot the Ark?' 

(Exod.1>5:13). R. lleir said: •Brtng •e a large mtrro:l"•. And he 

said to the •an, 'Look at 70Uraelt in it.' Be did .,,, and saw 

bis race •ID1f'1~. •then bring • a ••11 mirror• :saicl R. lleir. 

•Look at yourself' 1n it•. Be did so, and saw his race •de ••11. 

Then a. Meir said: 'If' JOU, a mortal •an or fiesh and blood, can 

change your appearance at will Yithout '{tering xowr 1gb1tmp1 
6. 

(italics mine), bow 11Uch more can Goa.• 

In one or the llidrash1•, there is a chant~• in text 
17. 

to aY01cl the !•plication that God is aale or te•le., 

The omrlpotence of' God ta continually eXJ1resse4. 
18. 

"The world and the tu.llneaa thereof', belong to God" (Ps.111:6). 



"When Be wtahe4, be gaYe 1t to JOUJ and wbm Be w1sbe4, Be 
19. 

took 1t mm JOQ, and gaYe 1t to us." Haan ach.le.-nt 
20. 

may tall abort ot perf'ect1on, bat not the work ot 1(Jo4. 

Oo4 can pertol'll •1racleal "ls an7thing 1too harcl tor 

the l.oro.•(Geneaia 18:14). In the nue ot R • .Tudan lb. R. Simon: 

•Thia •87 be co•pared to a man who bad 1n bis banct two parts 

ot a chain and wet to a 81l1tb and aaked h1a: 'Can 700 repair 

tbeset• • 1 can make tb• tl'Oll the outset' he replrllect, •and JOU 

think l cannot repair th•I' So here Goel saict: '1 c:an create 

•911 1"roa the beginning, yet you would sa7 that 1 camnot re1tore 
21. 

them to their 7outhl" !be Ye!'J' wor4 ot Goct 1• eq\lti nlmt to 
22A ~. 

action. Ais ••re prolliH i• as though it were alreiacty t'ultilled. 

or course, there were •8D1' anthropoeorpbisas and 

mater1a11stic conceptions ot God. "God was indignant With B!m-
14. 25. 

self." Be ia conce1•ect or as light or tire. Be can be 
1>6. 

drawn up like water wbicb is drawn mm a well. Some ot 

tbe anthropomrphisu of the Rabbis jar upon us. The things that 

God ts aacte to do and reel anct think are aoaet1•• :10 coapletely 

on tbe buaan lnel that we are repelled and troubl~l by tbea. 

But since the Rabbis and preachers are an 1nconYtm14mt lot or 

people because their Yi••• ancl beliefs are such. an c>cld mixture, 

· we cllDDot criticise the anthropo110rphia•• which the,r brought 

into the text. le 111at ra•ber that ·~ ot the pntachers, 19 

spite of their leam1ng, were staple rolk; 1t was wi.th staple 

folk that they bad to deal. Anthropomorph1ns were uinaYo14able. 

But they were otten llitigatect by such caYeata as /1~·0 "lt 

it be proper to say so." To generalize 1• ctitt1cult .• Por emple, 
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"We t1nd that the Bol7 One, blessed be Re, took a cup of •le••inl 
}L_ 27. 

and blessed Adu and -.e." Be acts as 'beat man' at weclt!ing 
12-. 28. 

ot Ada• and -.e, Ile Yia1ts Abrabaa on his sick bed; conctolea 

with Isaac atter the death or Abrahaa; Be "111aaelt in Bia Glol"T" 

ts ocwup1e4 1n doing the last honours to lloaea who would other-
29. 

wise haYe r-1ned unbur1e4. Thia reoorcl ot I•itatip bpw1pt1 

is naiYe and daring, but St aa7 also appear fiippant to modern 

readers. But the apparent fi1ppanC7 is not clue to 8D7 Rabb1n1c 

lack or deep re•erence tor Goel or tenent lo•• tor jiia. It •Y 

rather be aaid that this Tel"J' reYerence and loYe pl"04uce4 a 

certain 1nt1aate taa1liar1t7, which aay be compared to the 

taa111ar1ty ot a loring eon who is on ftJT 1nti•te tel'llS with 

his father. It is, besides, a graphic way, tor the preacher, ot 

showing Go4'a close part1c1patton in the attaira ot aan. Be is 

with us in our joy, •• .tie is with us in our pain and sorrow. 

It 1• this recognition ot ~od in e•e1'7 aspect ot 

lite that gaYe rise to such a beautitul 111draah as the following: 

"And J. will •ke thee near by the Lorct, the God ot bea•en and 

the Godot the earth." (Genesis 24:3). R. Phinehas said: Abrahaa 

said, 'Before l .. de Bia known to Bia creatures He was the God 

oc1 BeaYenJ now that I haYe aa4e Bia mown to Bia creatures, Be 
30. 

is t:he Ooct ot the earth." •ol the Rabbis could not separate 

themselYes at a distance t'ro• God. God was the atmosphere in 

which they 11Yec1 and woYed and had their being. 

Let us proceed to a discussion or so•e ot the Attributes 

ot Goct. It fa noteworthy that per.ersion ot Justice, respecting 

persons, and taking bribes are not pel"llittect under any conditions. 
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tor the ve17 attributes ot Go4 are Justice and Mercy. Tbererore, 

since Goel neTer 4tsob91s Bia own 110ral law, (even wben to .an 
31. 

it appears so), ao llBD should obey Go4'• 11Dral law. Justice 

and Merc7l These two together are to be the ve17 roimdation• 

ot God'• rule Oftr mnk1n4. Acla•'• expulsion tro• the Garden of 

Belen was an act or .Justice; 7et it was t•pere4 with •rc7, since 
32. 

Adu d1d not 41e 1mne4iatel7. 

"A ktng once had some .. pt7 glasses. Sa14 the king: 

'It I pour hot water into them, they Will burst; it cold, the7 

will snap.• What 414 the king do? Be llincl hot and cold water 

and poured it into th•, and so the;, remained unbroken. hen 

so, the Bol7 one Blessed be 8e aa14: 1It I create the world on 

the basis or .. rcy alone, 1ta sins Will be great; an the basts 

ot Juc1ge11eDt alone, the world cannot enst. Bence 1 Will create 

1 t on the basts ot judgement and ot Ml"C)', and •87 it then 
S3. 

atandl" The Rabbis hold that hence we read "The Lord Ooc! 

made heaven and earth." pt iV f! I 111, ('•>jll ,>1,1' .A i f'(• 

The tetragramaatan ,, 1,> ' refers to God under th• Attribute 

J M. 
ot Kerc7, while P' ,l le. describes Bia as a Oo4 ot .Judgement. 

JuclgeMDt and llerc7 are otten hn>o•taalsed as living 

personal1t1ea. •And the pillar ot cloud re110ve4 from before them, 

and stood beh1nd 'th•·" (Moel. 14:19). It means that that very 

attribute of Ju4g ... nt, which threateningly confronted Israel, 
35. 

was turned round by God, and directed against the E111>ttans." 

Both Justice and •rc7 are 41f'ticu1t to ll&intatn 

at times even by God. "lr Thou desirest the world to endure, 

there can be no absolute Justice, while 1! Thou desirest absolute 
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justice the world cannot en4ure, yet Thou wouldst bold the cord 
88. 

by both ends, desiring both the world and absolute1 'usttce." 

"lioreoYer, When T~ children take to t:r·ansgress1ona 

and e~l deeds, I will see one righteous man among·st them who 

will be able to say to .,- Attribute or Justice, "!noughl", 
S?. 

whereupon, I Will take hi• and make hi• atone tor th•." 

Here 1s Justice, ~emperect by Mercy. Here also is the peraon1-

t1cat1on ot .iusticele~eterrecl to abo••· The Attribute ot Justice 

exists 1n the world, and does not pemtt Goel to re-in silent 
S9. 

about it. 

So•t1•s, the Justice of God i s questioned. "IYen 1n 

the case ot a human Judge, an appeal can be made from the 

commander to the pretect and trom the pretect to the goYernor; 

but Thou, because no appeal can be ude from Thy J·uctgement, wilt 
40. 

Thou not do justly!" "Whm a man dies without preY1ous 

auttering in this world, the Attribute ot Justice is stretched 

out against bi•; bat it Thou causest hi• to sut1'er in this 

world, the Attribute ot Justice Will not be atretcbed out 
41. 

against hi•. " 

hen though the dispensation ot punishment were 

abandoned, the law ot ;n .w fcJ~ P1,v "•easure tor •easure" 

would still be g1Yen to aan. Por each good deed, be would 

rece1Ye good. For each bad deed, he would rece1Ye 18Y1l. Jlan 
4~. 

will rece1Ye the punishment bet1tting the crime. R. Meir 

presents a re•rkable teaching aonc81'D1ng God's At·tr!bute ot 

Justice; it difters so with the accepted teaching. He says: 

"God 1 s unconcemed by what 1 s done in tht a worlct 1md 1 a 
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not incensed b7 the deects ot the wickect----like a Judge before 

whoa a curtain is spread, ao that he does not mow what is 
43. 

happening without." Hts colleagues sharply reJec·tect this 

interpretation and told hi•: •Iou haTe said miough, lle1r, 

heaTen tortend that this teaching should be true." 

We must not assume that Goel ts al..,.s w:roth at 

ma.n. hen creation waa •ele, so that no hara llhoulc! come to 

"· Bis creatures. God mowed •rcy unto Cain, by Juist drl ring 

him out into the world and not slaying hi•. 1'h7' B4tcau•e Cain 
45. 

had none tl'Oll wbo• to learn the· enol'llity ot bis cr1l•. Goel 

took P.nocb while lnoch still walked with Goel. 'lb7' Because 

Bnoch was a hypocrite, and Oo4 wished to take hi• 11b11e he 
46. 

was still righteous. R. Berek1ah aaidi "When Goel cue to 

create Adu, Be saw the righteous and the Wicked ai•ising tro• 

him. Said Be, 'It l cr•t• hi•, Wicked aen will api~ng from 

hi•. It l do not create h1a, bow are the righteous to spring 

from him?' What then did the Lord do? Be remoTect tble way ot 

tie wickec1 out ot bis sight (deliberately cUsregarc!.ect it) 

and assoc1ate4 the quality ot Mercy with B1mselt and created 
47. 

man.• The imagination ot the preachers assume exalted tol'll 

when they say: Goel Judges the nattonsby night, when they are 

asleep tl"O• their sins, so that I.ls Judgement can be more 
48. 

lenient.• Furthermore, God Judges man only as he is at the 

moment, so that his sins will not be too great, as they would 
19. 

be taken collectively. In the expression, "Pour mercy and 
50. 

mercy will be pouredJ we discover, perhaps, the h1glb.est form 

or sympathetic magic. "God should be merc1tul , says one Rabbi, 



-40-

remembering Abraham•• loss ot co-.ession tor his s:on, in tul-
51. 

tilling Oo4's will." 

In R. Joehua's name, it was aaidt "God is long

sui'tering about eTerything except 1..oralit;r. What is the 

proof? "The sons ot men saw the daughters ot men" (Geneaia 

6:2), which is tollowed by, "And the Lord said: I wtll blot 
~e. 

out 118.D" (Genesis 6:7). 

God also possesses the attribute ot reprentance. Be 

repented that Be had created man, and put the blu1e upon Bis 
5~. 

heart. Truth ls the seal or God. "Let truth spring up trom 
54. 

the earth.• The profession ot the Holy One, blessed be Be 

is charity and loYing k1n4ness, and Abrahaa who Will co1111181ld 

his children and his household af'ter him •that they shall 

keep the way ot the Lore!• (Genesis 18:19) 1• told by God: 'Thou 
55. 

hast chosen my proteasion." God brings good and bad. Can the 

bad be good? This means, God takes care that tl'Oa the bad shall 
56. 

come torth good, and Goel takes care ho• to bring diown the bad. 

God is also a teacher. Be sits in Bia beaTenly cou·rt and teaches 
. 57. 

a new law every day. God is also a Trustee. Be ·returns what 

is deposited with Him. Amalek deposited with Him biundles ot 

thorns (wrong-doings). Be returned to hi• bundles 1ot thotns 
58. 

{punt sbmente). 

B. Bis Relation to Mans 

•When their Creator praises them, who •&J disparage 

them; when their Creator lauds tbea, who •ay tincl :rault With 

them? But they are collt81.y and praiseworthy; b.ence :1t is written, 
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•These are the generations or the heaTen and or the earth when 
59. 

they were created.' Tbe preacher quotes this to show that in 

man, too, Goel took pride, the phrase "Whom He hacl rormecI" being 

understood as though Oo4 pointed with pride at man, His handi

work. The TelT corollary of the unity of God ta the brotherhood 
60. 

or llllll. 

R. Lerl said: God is good to all 11911 because Re has 

made them. R. Samuel said: God 111 good to eTe17one who partakes 

of His Attribute or Jle!'C7. R. Joshua said: God is good to all 

as evidenced bJ bis haTing endowe4 man with the qualit7 or 
61. 6~. 

mercy. God takes part in the experiences or 11811. (See dis-

cussion in preTious section). 

Fro• some or the enaplea given, one might almost 

say that un was createcl in order to g1•e God an opportunity 

to display Bis rorg1Teness, Bis beneficence and Bia greatness. 

"The world ta compared to a treasure house built by a king 

Just at the entrance to an orchard. Into the orchard, he brought 

workers and said to them: •WboeYer "111 labour conscientiously 

in the work or the orchard •Y enter the treasure-house, but 
83. 

he who neglects bis work, 1'111 not enter.' The world 1s also 

compared to a tine feast with dishes containing all good food. 

Man needs to bless the Gtyer by good deeds and precepts in order 
64. 

to enjoy the repast before him. 

Man can also assist Ooct and work with Him, as in 
65. 

the case of Abraha• who rece1•ec1 the capt1Tea, or as Abraham 
68 . a 

who was a counselor with God; or he can become a .-Jr' JI f( a partner 

with God, as Abraham was when he helped God in slaying those 
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67. 
who were already deat1ne4 or doomed to death. The purpose or 

Creation, sa7 the Rabbis, was the making ot -.n who should ner 

stri•• to co• nearer to Oo4. a,. dittustng the knowlectge ot God 
68. 

among men, Abraham thus bec .. e a partner in God's work. 

A beautiful, but rather cUsturb1ng homily is told 

by R. 

"This •7 be c011pared to a king who bad two sons, one grown up 

and the other a child. To the child he sa14, •Walk With me' but 

to the adult, •Walk before ae.• Sillilarly, to Abran .. , whose 

mtral strmagtb was great, Be aa14 'Walk thou betore •e' (Genesis 

17:1); of Moah, whose strength was feeble, Be said, •Walk thou 

with •·' Here, the preacher explains that .A.brahat• could get _, 

along without Goct. R. •eh•iah aaidt Be might be ciompare4 to 

a king's tr1 end who was plmig1ng about tn dark all1eys, and 

when the king lookecl out an4 saw him s1nk1ng in th1e mud, he 

said to bi•, 'Instead ot plunging about tn dark alleys, co•e 

and walk with •·' (This is the case of •oah). But ,lbraham' s 

case is rather to be compared to that ot the king i•bo was sink

ing in dark alleys, and when his h"ten4 saw b1m be shone ~1ght 

tor b1• through the window. Said be to him, 'Inate1td ot lighting 

me through tbe Window, come and show a light befo~! me.' ITen 

so <Ud the Aoly One, blessed be lie, sa7 to Abraham:: 'Instead or 

sbow1ng a light tor • tro• Meaopotaaia and its auJrrouncUngs, 
69. --~ 

come and show one before Me in Bretz Israel.• R. ••themtah tries l 

to show here that Goel could not get along without Jlbraham. The 

ob•ious meaning is that God ta glorttte4 only through righteous 

and religious ind1T1duals. !bis is a relation bet••ten God and 
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118.D that ta perhaps the central the•• of all the teachings of 

the Babbia. 

llan7 of ~o41 s actions are c1ete%'1dne4 b1· Bia de•ire 
70. 

to teach IMm a lesson through th•. And when men ~annot 

understand soae of Uoct's actions and purposes, the7 should 
71. 

rneaber this, and know that ._ see not as God sees. 

The Midrash also tells how God allows Bis beneficent 

work to be anticipated b7 good men. This is a a1mlar idea to 

God causing the Shechtnah to rest upon ll8D possessed or certain 

qualifications. The world ot good men is a phase o·t God's 
72. 

111111anent benet1cmt act1Yity in the world. When a mn adds his 

quota ot usetullness to ~d' a act1 T1 ty, he lll2 !!.W beco•es 

a co-worker with God., and th• au or D1T1ne blesseicJness 1n the 

universe ts increased. 

God ts engaged in mk1ng ladders upon wlb.ich one man 
73. 

climbs to success, but down Which another descends to failure. 

The success and failure of MD 1s the result ot the D1T1ne 

plan brought to bear unreaittingly upon the things or the 

world. This is illustrated by the ttasco or "A •t:ron (Roman) 

who asked R. ~ose: •In bow ~ days did the Holy C:>ne, blessed 

be lie, create the world?' •ln six days,' he answerced. 'Then 

what baa Be been doing since then?• 'He sits and 1nakes •tchea, • 

he answered, 'assigning this man to that woan, ancl this woman 

to that man.• •lr that is 41tt1cult,' she sa14, •Jt too can 

do the same.• She went and aatchect her slaYea. Some t1ae after, 

those who were thus united went and beat one anothcsr, this woman 

saying, •l do not want this •an,' while this an p1roteatec1, 'I 
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do not want that •••·' l-e41atel7, the Boman matron calle4 

tor R. Jose and actm1tte4 to bi•: 'There ts no Goel like your 

God: it is true, 70ur Torah is 1nctee4 beaut1tul and praiseworthy, 
74 

and you spoke the truth." 

Another point to be cons1derect in the ct1scuss1on 

ot Dod's relation to an is the holl1l7 in which, "R. Samuel 

b. Rahman said that 1> o .J 1 a 'sustenance' is greater than ;> J1tl. 

•redemption 1 • ~4 wb1' Because the latter ta att'ectect by •ean• 

ot an angel, as it ls said: 'The angel that redeemed • t'rom 

all enl' (Genesis 48:8), but the former can only be brought 

about by Goel B1uelt, as it ta aatct, 'Thou openest lh!ne band 
75. 

and sat1st1est the desire ot eTery 11Ting thing." It is quite 

ob•1ous here, that the ctitterence between an angel and Goel ts 

not one ot tact, but ot ctegree. Rectaption by an angel ts not 

meant to be a ctit'terent thing than recte11ption by God, but onl7 

a 41tterent degree ot care and proT14mice exercised by Goel. 

The Rabbis, like 110st teachers or religion, ascribe 

hwu.n methods by action to the Deity, but, concurrently with 

such ascription, they aln7a maintain God's unlikeness to 11an--

Bis omniscience, tor •XAllJ>le, and bis foreknowledge. Thus, a 

sentence like the following is a co1monplace: "Before a thought 

is framed in a •an's heart, it is known already to God. !Ten 

before a man is tully formed, his thoughts are •de manifest 
76. 

to God." llan is •astered b7 anger. God masters anger. llan 
77. 

is mastered b7 Jealousy. God masters jealousy. 

With the saying, "wbereYer the pious go1 there the 
78. 

Shechinah acco•pan1es them in closest relation," we may end 



this 41scuas1on on the relation between God and man. 

c. Bis Relation to Israel: 

The Rabbis sincerely and honestl7 belie•ecl that God 

and Israel were united together b7 a passionate lo•e on both 

sides. Though God was the Lord ot all mm, Be remained in a 

peculiar sense the God ot Israel. Though their ideas ot Go4 

do not tit in With the Got ot the Copemican 97ste11, sa7s c. 
G. Montetiore, or With our ideas ot the supre•e impartiality 

ot God, the Rabbis, 1n expressions which contain a tender 

beauty ot their own show that the lo•e ot Goa tor Israel pro

duced or correapon4eilwith their own intense lo•• tor God. 

Let us quote soae ot the passages dealing with Go41 a relation 

to Israel. 

•R. !udan aa14: !be world was created tor the sake 

or the Torah. R. Joshua b. leh•iab said: For the sake or the 
79. 

tribes ot Israel.• In the last quotation (B.R. @8:6) cited 

abo•e in the previous section, we see that the Rabbis were 

ready to generalize, and to sa7 quite si•pl7 that the Shechinah 

e•er acco•panies the righteous. Doubtless, they thought ot their 

righteous al.,st wholly as laraelites, Just as the Church Fathers 

thought ot their righteous as almost wholl7 co•posed ot orthodox 

Chr1 stians. 

E•en the terms ot Cr•tion refer to Israel. "Let 

there be light" alludes to ~brabaa. ".ind God called the light, 

day" refers to Jacob. "And the darknessL be called night" alludes 
60. 

to Esau (who was not of the Israelites.) 
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God 1s the rather, the strength, the shepherd, the 

hope, the salTation, the aatet1 ot larael. Tb91 are Bis people, 

his childrm, bis rtrst-bom son, bis treasure. There is not 

a single endearing epithet in the language, such aa brother. 

stater, bride, mother, lamb, or eye, which 11 not applied 

by the Babbis to ezpreas this intimate relation between Goc1 

and Hts people. "And the desire ot the Holy One, blessed be 

Be" is tor none but lsrae." 
81. 

wthe intention to create Israel preceded eTerytbing 
81. 

else." 
Such stories or theories, the boabbis thought, explained 

and justtriecl the peculiar relation and neamess or God to Israel 

and ot lsrael to God. This n•rness is halt spiritual and halt 

physical. Be ia e•er close, acco•pan7ing them in their pilgrim

ages and exiles f'ro• land to land. 

The relation ot God to Israel Will be f'Urther esplatned 

by the chapter dealing solely with Israel. 

D. Creation: 

The discussion or creation naturally falls into the 

chapter on God, tor 1n their speculations about the manner ot 

Creation, aany interesting• conceptions ot Goel are brought to 

l i ght. 
R. Abuhah, must haTe been an accomplished geologist, 

inaSlllch as he aaintaine4 that before the creation of our world• 
83. 

God was eTer constructing and deatro71ng worlds. God had created 

many worlds and deatro1ed the• until Be created this one and 
84. 

declared: "This one pleases .. , the others did not please me.w 
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"81 x things pnce4e4 the cr•t1on or the world; s01ae or th• 

were actuall7 create4 while the creation or the others was al-
85. 

ready cont-plated.• (But contemplation and 4ecisnon are 14mt-

1cal and a1mltaneoua With Goel). TbeJ' were: the Toll"ah, the 

Tbrone of Gt.o?7, the creation of the Patriarchs, l11rael, the 

Temple, and the nue or the Messiah. "The work ot hea•m and 

earth were 1D exiatmce, but could not be seen as long as tona

lessness and YOicl was in the world; but aa soon as rormlessness 

and wid were era41catecl troa the worlcl, the work c•t heaYen and 
86. 

earth coulcl be seen. Th91 became finished products •. " The 
/i •ean1ng of this is tbat: Oo4 414 not create tbe ea1-th and heaYen <---

out or noth1ng---creatio u nihilo. / J.,.,. and , ,J cl are regarded 

bere, together with clarlcness, as tor11a ot •tter, •rhich was (S..:A~( 
• w~tr~{ God s raw material 1n the creation ot the world. T!ne object or .1 "I t' /~ 

this 111draah is to ref'ute the arguments or Creat1o u n1hilQ. 'i,~~ •• h 

,,,u hl"' ,2, • ' J) ~11t.,>1 I ,1 /V"' . ,..,, ,/,~ ,,,,i .6•<> 1qi». But tb1s is not 
'r 87. 

to be taught publ1cl7t 

Bow did Oo4 create Bis world? R. Jobanan. said: the 

Lor4 took two balls, one ot tire and the other ot snow, anc1 

workecl them into each other, and troa these the wor'ld was 

created. R. Banina said: Be took f'our balls, f'or the tour comers 

or the UD1Yerse. R. B ... aa1d: Be took six. Four f9r the f'our 
ae. 

comers of the world and one tor the aboYe anct one tor below. 

These are all 1ntereat1ng f'ro. the standpoint of sbowing us 

to what extent the Babb1s atretchecl their 1maginat11ons, in their 

atte11pt to solYe the 117ster1ee ot the un1Yerse. 

"R. Judan and h. Bereklah obsene4i. The ·whole worlct 
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was one •ass of water, yet 700 actual.lT say, "Into one place•. 

This may be co•pared to ten inflated w1nea1tins lying in a 

cbaaber. When the king needs their place, what does he do? Be 

unties th•, pendts their air to iascape, and remTes the• to 

a corner. hen so, dicl the Boly "ne, bleasecl be He, tread 
89. 

down all the pr1meTal waters and remoTe them to the Ocean." 

A certain philosopher wantecl to proTe that there 

really was no creation, but that the elements were eternal. 
90. 

R. Ga11a11el shows that Goel created eTen the elements. 

There are numerous exa111>les of the speculation or 

the Rabbis. They belieTecl that 0 1 J,, •expansion• refers to 
91. 

the second or the aeTen heaTena. They bel1e•e4 that hea•en 

bas a Tault or arch which 1a conceiTe4 as solid. Through this, 
92. 

day bas to force its way. They were really puzzled by the 

passage or tbe orbs through the hea•ena. So we see that tor 

some probl•a, eTen their 1•aginat1on, elastic as it was, 

was not unl1•itec1. •It is an exceedingly difficult •tter and 
93. 

no person can fathom it.• Upon the Terse: f'"'~ t'f>l f'1>J.'- lt?f'l 

"And God called the expansion hea•en", Bab said: t?' ""'~ is comp-
94. 

osed or <l tc. and t' '#--tire and water. A cleTer play on 

wordsl 

The old probl• or "which cue first" is raiaecl in 

regard to the creation or light. So•e held that light came first, 

Just as a king in building a palace, first lights up the sight. 

The m•nority held that the world was created first, for a king 
95. 

first builds a palace and then adorns it •1th light. The 
96. 

world was created through D1T1ne Fiat, •hich can create and 
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97. 
destroy. •liot through labor or toil but through a word, was 

the world created. !bat is why it 1• said: 'And the1re DI light' 
98. 

not '.And there !1ll u light." So•e hold that tb.e world was 
99. 

created by.J.''"'c.-' ,,1tT''ten words•. 

There i • purposeful.Mas 1n creation. "1'b.e son ot 

Sira said: God caused drugs to spring torth troa th.e earth; 

with th• the pl17stcian heals the wound and the apo,thecary 

compounds the preparation. R. S1aon said: There is not a 

single herb but ha• a constellation in heaTen which strikes it 
.. ~~~ and says, •Grow,' which proTes that eTel'Jthing 1n cnation ~""' ~ 

100. t·~~ ,.. 
serves some purpose." Fleas, pats, tltea, snakes, serpents 'l*.-1 l~' ( . 

\.~ 
and scorpions sene SOiie parpoae and are not supertluoa. "When 

the wicked Titus entered the "oly ot Holies, he dra,gged clown 

the •eil, bl:aspheM4 and reT1le4 Oo4. On his retum, a mosquito 

entered hi• nose and began piercing his skull. And ·men he 

died, they split open his brain and tound that it wias like a 
101. 

bird weighing two pounds.• More unpolishecl in details ts the 

story ot R. Eleazar wbo was sitting to. ease hiaselt in a prt...,., 

when a Boman came and droTe him away and sat down. 'This has 

a purpose,' remarked R. Blcazar. l-e41ately a snak1a eaerged 
102. 

and struck and killed the Roman." 

HeaTm and earth play an equal role 1n c:reat1on. 

When a mortal king builds a palace, after having bu~llt the 

lower stories, he builds the upper ones; but God cr•~ated the 
103 

upper and the lower stor1 es in a single act. R. J <>hanan 

however holds that beaTen plays the maJor role 1n Gc>d' s scheae, 

earth being subsidiary to lt. lie thus compares the ~miverae to 
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a build1.ng in which the lower stories sene as a support to 
104. 

the upper ones. 

In sUJ111arising the discussion in Bere8h'ta R&bb&h 

on creation, we aee that it 9a•e rise to mch speculation and 

debate. In their exegesis or the the11e, the Rabbis were con

fronted by man7 extemal news, old and contempora17, as to the 

origin or matter and the contact between the divine and human. 

These news were examined, some approYe4, SOiie re3ected when 

the7 proved incompatible with Scriptural teaching. We can 

see that the liabbia were acquainted with various Greek coa80-

log1cal theories, as well as Bab7lonian and Phomician. The 

Epicurean theorJ" that the world arose troa fortuitous combinat

ions ot elements was repugnant to the Rabbis because 1t lett 

no room tor a Creator. lt is suttic1ent to say that 111m7 

apparently strange liabb1ntc sayings about God and the world and 

creation beco•e intelligible what we realise that we are not 

treating with philosophers, but With •ai who elaborated no 

system or their own. The single utterances and quaint sayings, 

the cliche1, clothed in si111>le speech tor the ready comprehension 

ot a simple audience, should not lessen their interest. There is 

no r eason to doubt that the vreek ideas came to the Rabbis trom 

wandering 41sc1ples ot the Greek masters or f'ro• Jewish tra•elers. 

The Rabbis had no hesitation in adopting such ideas as seemed 

consistent with Judaism. 

E. Idolatl')': 

Abra.baa, the trimd or God, who was destined to be-
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come the t1.rat winner ot souls and the tirst monotheist in 

Jewish hiatol"J, began his career, according to the legend• ot 

the Rabbis, With breaking idols; and it was his particular glo17 
105. 

to ha•e been in opposition to the whole world. 

The generation ot i'nosh, the generation of the 

delute, and the generation which built the tower of Babel 

are describe4 as rebel• who transfo1'11e4 the worship of Go4 
106. 

to idols or to man, and thus profaned the Holy laae. Idolat17 
107. 

degrades IMll and .. kes th.. suaceptible to dellOlls. 

The eY11 effect• of idolatry are felt both before 

and after it ia actualq practiced. Because Jeroboam was dest

ined to set up a golden calf at Dan (lings I, 12:19), Abraham 

was weakened .... when he cue to that place and so could pursue 

his ene1tie11 no further. Similarly, e•en atter the golden calt 
108. 

at Dan was 4eatr07e4 Jer..tah speaks of terror raging at Dan. 

"Because 90119 of the Sodomites worshipped the sun 

and others the moon, God saict: 'It I pan1sh them by day they 

•111 say, "Had the mom been here, it would ha•e protected us"; 

while it l punish th .. at night they will say, "Had the sun· 

been here it would ba•e protected us." Therefore God destroyed 

them on the sixteenth of Jitsan, when both the sun and the moon 

are Tisible in the sky." Thus we see that by the cle•er reasoning 

or the liabbi s, ·Go4 puni abed the people in such a way as to destroy 
109. 

their faith in the sun and moon as obJects ot worship. 

Likewise, the sun and the aoon were both created. 

Why? So the;, would opPfse each other and people not bow down 

to them and worship them. As it is, people worship them. But, 
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110. 
how much more so, it onl,. one ha4 been created. 

The Babbis aak, ''~ was Rebekah not remembered with 

children until laaac prayed tor her?•The answer is that heathens 
111. 

might not sa,., •Our pra,.er bore fruit•. 

The onl,. respect in which idolatr,. was still, in 

their actual lite, i•portant to the R&bbia was in relation to 

the world around th•. Btnlhith Babbg has tew reterences to 

this subject, and no parables at all on idolatry. Thia must 

have been a 111nor proble• in their aa,., tor the,. atresa the 

ethical attitudes more stronglT than they harangue against 

idolatora. In tact, they 11ention that the generation ot the 

flood was coapletel,. destro,.ecl because the,. indulgecl in robbery, 

whereas, or the Generation ot the separation, a remnant remained, 
112. 

even though they did bu114 a large idol (the Tower ot Babel). 
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CllAPTBR POUR 

ISRABL 

A. Distinction of Israel: 

In a statement macle b7 the Rabbis, referred to abo•e, 

Israel's election was pred.eatined before the creation ot the 

world (Just as was the name or the Kessiah), and sanct1t1e4 

unto the naae ot Goel eYen before the uni•erse was called into 

existence. . 
Israel is toun4 troa one end or the earth to the 

other, it is blessed through its deYotion to the Torah, and 1t 
1. 

will endure tore•er, While other nations pass away. 

Since 1t ta d1tt1cult to see how any reYealect religion 

can dispense With the doctrine ot its election, Israel's election 

is not quite ot so exclus1Ye a nature as ls commonly imagined. 

It is th~ priTilege or the tirst-bom son which the Babbis seem 

to claim tor lsrael, that they are the first in God's kingdom, 
+o 

not~the exclusion or other nations. Attar our observations on 

the relation or God and mankind, we can not think otherwise. 

B. Israel's Faithlessness: 

But what ot Israel's sins, eYen though Israel ls the 

elect ot Go4? The Babbls were conscious or these. Sometimes they 

speak as it God regards Israel as His people only whai they do 

Bis will. llore otten, they hold that Israel is still Bis people 

even it, and when, they sin, and that they Will never be wholly 
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cut ott. Through repmtance, the,- can return and tind torg!Te

ness and taTOUr. 

BoweTer, the Rabbis nner give Israel total assurance 

that Just because it was elected b,- God, it is tree to indulge 

unbridled 1n sin. When Ooct punishes the heathens, the sinners 
P.. 

in Zion (should) be atra14. "This •7 be illustrated b7 two 

children who ran awa7 tro• school: when one ts punished the 
a. 

other tre11bles." So, in the Kessianic tuture, Israel will 

tear puni shllent b7 Goct--the pun.1 lbllmt that •1' be pronouncecl 
4. 

upon hi• because ot his faithlessness. 
5. 

Since Abraham ts the prototype ot Israel, Goel tells 

him: "lno• that I shall clisperse thy aeecl; mow that l will 

gather the• together, know that 1 will give them in pledge, 

know that J. will reclee• th•; mow that l will allow them to 
6. 

be ensla•e4, know that I will tree thn.• The plectge, referred 

to here, means that the exile ts regarded as putting Israel 

tn plectge to expiate their sins. When Israel retums to the 

qualities ot Paith, Sacr1t1ce ancl Sense or ilelig1ous Daty which 

haTe macle it worthy ot the Priestly Benediction, then God 
7. 

will torg1Te lsrael and give it a lasting peace. 

c. Israel Among The lat1onsz 

The iebbis, ho•e•er, are not too opt1m1stie about 

the benefits accruing to Israel when it returns tro• exile. 

wJust as the do•e could tind no rest and retumed to the ark, 

Israel finding no rest returns to Goel. It ahe round rest, she 
a. 

would not retum to God. (What a potent Rabbinic support tor 
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the arguments ot the non-Z1on1stsl) Bowe•er, this se .. s to 

be a minority opinion. The Diaspora ls looked. upon as a deep 

tragedy, and concerning 1t, the Rabbis otten strike a ••!7 
poignant note. 

"And Jacob said: Sell •e today, ett."(Genesis 2!5:81). 
9. 

•Sell me one day or yours,• he asked. R. Aha commented: whoe•er 

1s able to calculate the period or the dispersion will find that 
83:115 

but one day did Jacob dwell in peace under the shadow ot Bsau." 

The preacher, 1n the words ot Jacob pleads, "lea•e me Just a 

little peace tor a short whilel" He obeer.es that this has 

been Israel's plea throughout the Diaspora. 

The Rabbis also •ake the C0111Dent that by selling 

the birthright to Jacob, Esau transferred to Jacob the future 

world while he retained the present. Therefore, Jacob is lert 
10. 

with the Bereatter, but no enjoyment ot this world. The 

M1drash1m in this particular section ( 63-67 ) must haTe 

been written during a tl•e when the lot ot the Jews under 

the reigning govel'Dllents was particular~itticult to bear. 

A remarkable parable is presented to illustrate the incomplete 

kindness ot the tore1gn powers. A certain decree was dispatched. 

against the Jews. When the Community ot Israel recei•ed it, they 

burst out weeping and wanted to reTolt against the (Ro11an) power. 

Thereupon the Sages decided: Let a wise man go and pacify the 

congregation. So the)' let R. Joshua b. Banan1a go, as he was a 

master or Scripture. Be went betore the people and harangued 
,_______ ---

them: "A wild lion killed an animal and a bone stuck in his 

throat. Thereupon he proclaimed: •'1fwt11 reward anyone •ho 
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remo•ea tt. 1 An lgJptian heron, which baa a long beak, cue 

and pullecl it out and 4•an4ect his reward. •Go,' answered the 

lion, •you will be able to boast that you entered tbie lion'• 

mouth in peace and came out in peace.• BYen so, let us be 

satisfied that we entered into dealings with this people in 
11. 

peace and ha•e e11ergecl in peace." 

The bi tteme1a or the preachers against t:be Roman 

State somet1aes openly expressed i taelt in harsh larilguage. 

Why is the Ro•an State co•pare4 to a nine? "For thj.a reason: 

when the swine is lying down it puts out its hoots, as it to 

say, •I am clean•; so does the wicked State rob and oppress, 
12. 

yet pretend to be executing Justice~" and trom th«!t Terse "Bftry 

ra•en atter tts k1nc1" (LeT. 11:15) ·the Rabbis ctrew 1~he lesson 
13 

that the wicked nations Join together. {The ancimt Axial) 

The deadly teud with RoH, 1 a a teud that began tl'Ol1 the beginning 
14. 

ot time and Will be brought to an end with history :ltselt. 

Also, since Esau (&>me) is callect 'great•, his sla°'ghterer 

(God) •111 likewise be great tor "according to the 1s1ze ot 
15. 

the ox ts its slaughterer." Israel ts to succea.5 Rome. 

"A Roman prefect aakecl a member ot the f'amtly or Sallu: 'Who 

will en307 power atter us?' In reply, he brought a lb lank piece 

or paper, took a quill and wrote upon 1t: "And atter that cul 

rorth his brother, and his hand had hold on Esau's heel." 
16. 

(Genesis 25:26). 

The struggle between Jacob and Esau, as one Rabbi 
17. 

puts it, ts a struggle between 41tf'erencea in ideals. They 

could, howe•er, appreciate the greatness or Bo•e, and they 
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were not aYerse to pra1•1ng 1t. "R. Simeon b. Lakisb said: 

•And God saw eYer,1:hing that lie bad •de &nd behold it was Yery 

good.' PreYiously, Be had said with regard to the works or the 

other days, 'It was goocl.' The words 'IA4 tt was good' reter 

to the &ing4o• ot HeaYen. •Yer,- good', to the kingdom ot the 

Romans. What? the kingdom ot the iomana was Yer,- goo4? Yes, 
18. 

tor it sets up justice among •mt Thus we see that human 

justice can be praised eTen aboYe the &ingcto• ot BeaTen, and 

eYen whm exercised by a Gentile king. This ts rendering unto 

Ceaser bis due 1n full measure. This idea ot loyalty to cotmtries 
19· 

or domicile and to the rulers was an 111J)Ortant nile tor the 

Rabbis. "One 1111st show respect to the Ro•an conqueror. One 11Ust 
20 

not insult the humblest lioman or the meanest soldier." Where 

Rome was concerned, the sa•e idea ot loyalty preniled. It 1s 

true that there are •llD7 references to "W1ckec1 Edo•", but 

these refer to Roman sintulneas, and not to the question ot 

loyalty to the soYere1gn power. "Insolence to a king is like 
21. 

insolence to the Shechtnah." 

D. Israel's Desti07: 

Israel is s•ll, but lasting! "R. M•b•an said: As 

long as the light ot the greater luminary tunctions, the light 

ot the smaller one ts not noticeable, but when the light or 

the greater ones sets, the light or the smaller one becomes 

noticeable; eYen so, as long as the light or Esau preYails, 

the light or Jacob cannot be distinguished; but when the light 
22. 

or Esau sets, that of Jacob shall be 41stingu1she4." 
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When the momtng of the nations of the worl4 tums to eYen1ng, 

then the eYen1ng or lsrael will tum to mm!ng. At that t1•, 

the a1ng4o• or Goa will be attained. The Rabbis see•ed to reel 

that the tuture tor Israel 1• not a future limited to it alcme, 

but 1t will be the breaking or a new day when "nation will not 

rise up against nation" but the whole world will be ruled by 

God. Jacob's promise to Join his brother at Seir .. ant that 

meeting in the distant tuture When the Kessiah or Israel will 

appear and the I:loly One will make Bis l.ingdom shine forth 
28. 

over Israel. 

Israel must also attain to the blessing ot this 

great tuture. "The angels Who baYe only one heart are tree from 

the Evil Inclination, a blessing to Which Israel Will attain 
24. 

only in Messianic ttaea." 

Israel will be purified trom guilt and will last 

forever. "~ust as the atreetoutliYes those who traYel upon 

1t, yet itself remains tor ever, so shall lsrael outliYe those 

nations of the world which haYe trodden upon it and will remain 
25. 

tor eYer." 

E. Proselytes: 

Roble in tome and perhaps intended tor the ears and 

hearts ot all men, was Stmn b. hzai•s generous utterance: "This 

is the book of the Generations of 11811" (Genesis 5:1) is the 

the grand rule of the Torah"2¥he implications of this statement 

are clear. The Books ot the Torah are intended tor all human 

beings, even tor those not included within the ~or Iarael. 
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The taaous declaration 1n Deuteronomy 10:18, that ----God loves the prosel7te1 was accepted whole-heartedly by the 

wri t ers or Beresh1th Rabbah, as "111 be seen. 

"The souls whom they bad 11ade in Baran• (Genesis 12i5). 

R. Elazar b. Simeon said: It all the inhabitants or the world 

came together to create even one single t'ly, they could not put 

life into it. How, than, can it say, "The souls which they had 

made in Baran"? And wb7 does 1t use the word •made'? To teach 

you that if anyone brings an 1dolator and conYerts bi•, 1t 18 

as tr he had created hi•. And why does it say 'They made'? 

(in the plural). R. Buna sat~: Abraham converted the men and 

Sarah converted the womm. Abraham reeeiYed them at his home, 

and gaYe them food and drink, and dealt loYingly with them, and 

brought them under the 'Wings or the Sbechtnah. This is to teach 

you that he who brings a man under the wings or the Shechinah 
27. 

ts regarded as if he had created him." 

In connection with tb19 .... bollily we see that the 

' general proposition is laid down that he who brings his 

rellow man to dwell under the wings of the Shechtn8' is reckonec! 

as though he had conce1Yec!, pattenied and shaped his Yery being. 

To give R man a new outlook on lite, 18 to remake him. 

Abraham was impelled to this activity by God's initial 

blessing: "Be thou a blessing ( ,-.,J 1 ~ ) • " An anonymous 
l' 

authority puns an~ reads: "Be thou a pool ( ;>:>"1 !>)" Even as .. 
a pool cleans the unclean, so do thou bring near (to lie) the 

P.8. 
distant ones and purify them unto their faith in Beaven." 

"Aquila, the proselyte, wmit to R. E11ezer and said 
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to him. 'It says, "God loves the stranger {proselyte) 1n giT1ng 

him tood and raiment" {Deut. 10:18). ls that all the remuneration 

which God gives to the proselyte?• Then R. Bliezer said, 'la 

that so light in thine eyes tor which the patriarch Jacob begge4 

in Prostration? And now this proselyte comes, and God otters 

it to him straightway.' Then he went to R. Joshua, who appeased 

~im by telling him that by rood was •eant the Law, and b7 

raiment the praying-shawl. When a man has proved hmselt worthy 

in the law, then he is held wortb.7 ot the shawl, and such 

proselytes may give their daughters in 11&.rriage to priests, 

and their children ••Y become high priests and otter sacrifices 

upon the altar. It was said, •Had it not been tor the patience 

which R. Joshua showed to .Aquila, he would have returned to his 
?.9. 

errors.• 

Similarly, on his death bed, the Patriarch Jacob 

rebuked his sons Simeon and Levi tor their heartless and cunning 

attacks on the ailing inhabitants or the city ot Sbechem. Bitterly 

he turned to them with the reproach, "Your act shattered the 
30. 

faith or the proselytes." 

When .Abraham called unto the lame or God, he caused 

all creatures to proclaim the aame ot God. The implication 

is that l.braham's invocation ot God was in reality an unbroken 
151. 

series or conversions. Abraham's faith in bis hour or trial 

won many converts. 
~2 . 

When Abraham retulTled the elders or the captives to 

their former position, he kept the children to teach them 

33. 
righteousness. They underwent circumcision. However, proselytes 
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34. 
can come in at an7 age. 

Proa the examples aboTe. we can see that the pride 

or race and the part1cular1sa or the llabb1a are atrangel7 

combined with a certain universalism. tor the proselytes comprise 

more classes than one. For not on17 ta he a "ger" who tol'llall7 

joins the religious brotherhood ot Israel• but he too ts a 

"ger" who bel1eYes in the one Goa. Father and Ktng---the God 

to whom men pray. We must be caretul, therefore. or seeing 

part1cular1s• where it ia not to be tounct. in studying the 

homilies or the Rabbis tn Ber!lhi~ R&bbah• Though J'OU aa7 

find all possible teachings in the literature, eTen though 

some are ot a single exampJe, we correctly obaene that most 

or the teachings concenif ng Israel reach out towarcts the larger 

view that Israel was chosen tor serTice and not tor pr1T1lege. 
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CHAPTER PIVB 

TOBAll 

A. Torah and Creation: 

Quite opposed to the COlmOll conception ot the outsider, 

that the Torah ts auggesttTe or something external, torced upan 

men by the authority f!'O• the outside, sinister and burclensoae, 

ts the senti•ent which the Rabbis and the preachers in Bere@1th 

Rabbah expressed in their lessons on the origin and the perton

ance ot the Law and the mot1•e• urging them. 

To the Rabbis, the whole Torah representecl the Word 

of God, dictated bJ the Bol7 Spirit, suggesting e4itying Jessons 

everywhere and emboclytna eTen while it speaks ot the past, a 
1. 

history ot humanity written in advance. Like rain and light, 

the Torah was a gttt troa BeaTen ot which the world ts hardly 
P. . 

worth, but which is indispensable to its •aintmance. R. Banayah 

said: "The world and the tulnesa thereof was created only tor 
s. 4. 

the sake ot the Torah." Elsewhere it is related that aaong the 

six things created betore the creation ot the world, was the 

Torah. "The Torah preceded the creation or the world by two

thousand 7eara aa it 1• wrtttm, "Thm 1 (the Torah?) was by 

Him, as a nursling, and l was his delight day after day." (ProT. 

8:30); now the day ot the Lorct ls a thousand years, as it is 

said, "For a thousand years in Thy sight are but as yesterday. 
5. 

•hen it is past" (Ps.90:4)." 

As cited elsewhere in this study, the Torah was the 

blueprint tor God when be set about creating the world. Just 



as the architect ot a palace •PlOJS plans and diag:raas to 

know how to arrange the chU1bers and doors, so Goel iconsul tecl 

'· the Torah and created the world." (See page a, cha:pter I or 

this study.) .ls the J::le ot cr•t1on, the Torah seeu to 

correspond to the "logos" ot Ureek philosophy, the continual 

creat1Te process. 

B. Study or Torah: 

Torah, ho•eTer 1 is neTer assuaed to be 1:reater 

than the W1sctoa ot Go4. It ia aore like the han4•1.4en to 
~r. 

God. It is the inc011plete form ot BeaTenly Wisdom. It is 

simply the man1testat1on ot Voc!• a 1'111J the work1nft tool, 
e. 

the pedagogue ot Goct. The tnowlectge ot Torah will teach man 

better than all ph1losopb1cal atuc11ea and ac1ent1Cjlc experiments. 

"A certain philosopher wished to know after what p1ar1o4 ot time 

a serpent bears young. When he saw the• copulating!, he took them 

and placed thn in a barrel ancl feel th• until the:r bore. When 

the Sages Tisi tecl Rome he asked thea how long 1 t t r!lkes a serpent 

to bear its ~ung ••••• R. Joshua saict, "Arter seTen years." "Bow 

do you know thatJ asked the philosopher!" And R. Joahu& proceeds 

to tell him how he was able to deduce it troll Scripture. The 

philosopher began to beat his heacl ag&inat the wall in grief, 

crying: "All that tor which l toiled seTen years, this man 
91. 

has come and oltere4 to ae on the encl ot a canel" 
101. 

The desening ll8D labors in the Torah. "R. Liezer 

said: Be Who does not eam tor b1aselt the epithet: 

"a toiler in the Torah, eama tor himself' the eptbet 

J ~r » It /j 
11 L 

1111,,.) 121" 
' 

_.I 
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"a heap or tung•. 

"R. Lieser'• brothers were once ploughing 1n the 

field, while he was ploughing in the 110UDta1n, when bis cow 

tell and was aa1•cl. It proYecl fortunate tor hi• that bis 

cow was 11&11184, tor he net to R. Johanan ben Zakka1, to 

stucty there in h1s acac19117. Because ot his po•erty, be ate there 

clocls ot earth until his mouth ellittect an ottensi•e octor, and 

when they went ancl told it to R. Jobanan ben Zakkai, he said 

to hi•: •As the ••ell ot your llOUth becaae unpleasant tor the 

sake or the Torah, so will the fragrance ot your learning be 
12. 

dittusect tro• one end or the world to the other." 

A aan who has a son who toils in the study or the 

Torah is fillet with co*Pssion tor him, and e•en the Holy One 

blessed be Ae 1 s tilled wt th compassion tor the an who toils 
13 

1n the stucly or the Torah. 

"Abaz said: it there are no kids, there are no 

•ethers; it there are no wethers, there are no sheep; tr there 

are no sheep, there are no shepherds; tr there is no shepherd 

there is no worlct. Be reasonet thus to hi•selt: lo children, no 

adults; no adults, no disciples; no disciples, no sages; no sages, 

no elders; no elders, no prophets, and it there are no prophets 

the Holy One, blessed be de, will not cause his Shech1nah to 
14. 

rest upon us." "Ae who leaYes behind a son toiling in Torah 
15. 

is as though he had not died." "R. Ishmael said: It you ha•e 

studied Torah in your youth, study it in your old age, because 

you do not know which you "111 retain. ~ •••• R. Akiba said: It 

you haYe ra1se4 disciples in your youth, raise disciples in your 
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old age, because ~ do not know what God has destinecl tor 

you ••••• R. Akibah had twelve thousand disciples ••• and all d1ecl 

at the same per1oc1. Why? Because they gruclgecl each other the 
16. 

knowledge ot tbe Torah." Be who mows Torah, therefore, should 

not begruclge teaching tt to others. To visit a wise llAll is 
17. 

like vtsittng the Divine Presence. 

The protection or wisdo• is like tbe protection or 
18. 

money. 

C. Obec11ence to the Co-andments: 

Tbe stuc11' ancl the practice or the Torah clothe men 

with dignity and strmgth, and the reward thereof is in the 
19. 

Hereafter. 

R. Judah said: lt was titting that the Torah should 

have been given through Adaa. Whmce does it tollow?--"This ts 

the book or tbe gmerations ot Aclam." The "oly One, blessed 

be He, said: 'Be i• the creation or My bands, and a• I not 

to give it to hi•l' Subsequently, however, Be aa14:"i gave hi• 

six co11118!14aents (see B.R. 16:6) and he did not remain loyal 

to them; bow then shall I g1•e hi• six hundred and thirteen 

precepts ••• ?" Bmice tt is written, "And Be said to Adam, (read

ing 1° 3 1" , .. /tor t'} ,,/. But to who• will I give it? To bis 

descendants: hence it ts written, "This ts tbe book of the 
20. 

generations or Adam., 

Abraham, who is constantly reterrecl to as the proto

type of lsrael,saids "All that has come to me ts only because I 

engaged in Torah and good deed. There.tore, l am unwilling that 
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21. 
it should depart tl'O• 117 seed." lhe study and the obser•ance 

22. 
or the Torah w:lll del1•er the desc:endants ot Adam tro• Gehenna. 

All the pun1abllents brought upon the world and •an were due to 

his neglect ot the Torah and its c:o11111anclments. An example 1s 
23 •• 

cited in the case or the tloo4. So great are the benefits or 

the Law and !ts rewards tllat its e>bserrance makes a man truly 

free. "When Law came into the worJL4, treedom cuetnto the 
24. 

world." 

A most beaut1tul parable is related conceming the 

reward ot the observance ot the Lit•. "Artaban sent to Rabbenu 

a priceless pearl, and said to h111, •Send me a precious object 

or equal •alue.' li. Ju48.b sent hi1• a •n•ah. He said to him, 

'l sent you a priceless girt, and you send me something worth 

a Pmlll1'•' li. Judah replied, 'Our :respect1•e g1tts cannot be 

compered. Moreover, you sent • S•Dllething wb.ich I 11Ust guard, 

but I sent you so•eth1ng which, wlben you sleep, will guard 

you, as it 1s said, 11When thou walkest, it will lead thee, when 

thou liest down, it will watch o•er thee, and when thou aftkest, 

it will talk with thee." (Pro•. 6:22); it will lead thee in 

this world, it Will watch o•er thee in the hour of death; it 
25. 

will talk. with thee in the world to come." This is a clear 

conception ot the Torah as an active agent. 

A very liberal miderstand1ng or the meaning or 

Torah is displayed by the state•ent of Rab: "The co11111andments 

•ere given to lsrael only in ordetr that men should be pur1f'1ed 

through them. For what can 1t matter to God whether a beast 
26. 

is slain at the tbl'Oat or at the neck?" 
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!hough it la commonly asBUMc1 that the Rabbis specially 

adored all the cer9110D1al enactments or the Law because they -were so exclus1Yely intended tor Israel, 7et, we 118.J see by 

some ot the exaaples in Bereyith Babblh, that tb.,. realizect 

that the 110ral took precedence oYer the ceret10D1al. Don't 

emphasize such strict obedience to ~be letter or the Law. "R. 

Hiyya taught: Don't •ake the fence more than the principal 
2'1. ----thing, lest it tall and destroy the plants." Don't add too 

1111ch to the Lawt Because there is no particular logic about 

some or the legislation, the obsenance ot th• is purel7 
~8. 

a discipline, and should therefore be obeyect tor that reason. 

One mst not obsene the Law more scrupuloual7 than God co•anc!s 
29. 

us to. 

Here I •87 quote the ta110ua and familiar passage in 

which the unity or the bu.aan race---the brotherhood or aan--and 

the loYe ot the neighbour are callect the greatest and most in

clust ve principles ot the Law: 

"Ben Azzai quoted the verse, 'This is the book ot 

the generations ot Adaa' (Genesis 5:1), and said: This is the 

greatest principle ot the Law. R, Akiba said: •Thou shalt love 

thr neighbour as thyself' (Lev. 19:18) is the greatest principle 

in the Law. Do not say, •Because I aa despised, so aay llY 

neighbour be cursed with me.• It JOU act thus, said R. Tanhuma, 
30. 

know whom you despise, namely, a being aa4e in the iaage or God." 

The word tor "neighbour" in R. Akiba's co-ent is not the sue 

as the word 1 '1 in LeY1t1cus. It is "ll.fl • 
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D. Practical W1a4o•: 

The Rabbis were illbued with the necessitJ· or .aking 

tteir teachings practical. Though they somet1•• see1t to be drab 

and uninspired, it must be obserTecl that in the Ki41,.sh, paradox 

and height are not wanting 1n their proper place. It; has, perhaps, 

been the practical wtacloa ot their Law that has satoguardecl 

Judatsa trom wild ancl uncontrolled ecst•91'· The roJLlowing are 

some emple or the practical wiscloa which the Rabb~ls round 

1n the words or the Torah. 

"And he let't ort talking with h1•." It 1r1as taught: 

Be who departs rro. his neighbour, whether he is gl'leater or 

smaller than he, must ask leaTe ot hi•. Fro• whoa d10 we learn 

it? ~ro• Abrahaa. On one occasion Abrahu was speaking to God, 

when the ministering angels c&11e to speak to hi•. Said he to 

them, 'Let us take lea Ye or the Sbechinah, which isl greater 

than you, and then I will speak with you.• When be had spoken 

with God, be said to Ht•, •Soyereign of the Uni•er!1el I ha•• 
need to speak with the angels.• 'Then let • take lea•e or 

31. 
thee in peace,' replied God." Here, or course, 1ls a lesson 

tn mannersl 

" ••• the Torah teaches you practical knowledge" said 

Bar Huta, "that it a ll&D builds a ship which ts to stand upright 

in harbor, he mst make its breadth a sixth or its length &nd 
32. 

its he1gth a tenth." BYen such practical things t he Rabbis 

round in the Torah. 

"R. LeTi said: The Torah teaches you here a rule of 

worldly Wisdom: spaid according to your •eans on rood; less 
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than you can at'ford on clothing, but more than you can at'ford 

on a dwelling. Spend according to )'OUr •an• on food, as it is 

written, "Ot eTery tree ot the garden thou •Y••t eat freely" 

(Genesis 2116). Leas than you can artord on clothing: "And 

the Lord Go4 lla4e ••• gar.ents ot akin, and clothe4 th•·" These 

were simple, inexpensiTe ganaents. llore than you can attord op 

a dwelling: tor 101 th.,. were but two, yet th91 dwelt in the 
33. 

whole world." 

Aalaing, is the following bit or adTice: •R. Judah 

said: 'Iaagine a king wbo wishecl to increase his friend's 

allowance. I intend to double your ~llowance, the king in

formed hia. •Do not till .. with a false hope' he rejoined, 
34. 

•pray only that you do not withold "1' present allowance." 

wA man wbo sets out on a 3oumey without his necessary 
35. 

proTisions will suffer." "A fatherless maiden aay not be 

giTen in •rriage without her consent" Froa wbmce do we leam 

this? Fro•I "And they aa14: We will call the daasel and inquire 
38 

at her mouth." (Genesis 60:55)." 

llany of the aboTe examples show an intricate pro

cess ot rationalization, but neTertheleas, they throw the lie 

in the teeth ot those who say that the Law is limited. To the 

Rabbis, it was a neTer-ending stream. 
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CJIA.P!IR SIX 

A. Sin and Righteousness: 

There are 1ndicat1ona:. In Bert1hith Rehhah that the 

Rabbis had given some thought to the question: how tar 4oes 

, ' 

God help man_t_o be 1004? They emphasize, on the whole, the f'ree 

w111 of 11Sn; yet while he is tree to do good or bad, for sin 

the door 1a left opm, for righteousness, there 1s always a1c1. 

Any very deep theological discussion of the difficult questions 

on the probl• of nil 1n the world ae•s to be lacking. "Satan 

walks about in the broad places of the highway. When he sees 
1. 

a sintul man, he says, "This man belongs to ••·" 

"At first, sin 1s weak, like a woman, but then it 

grows strong, like a 111111. R. Akiba sai4: at first 1t is like 

a sp1der•s web, but evmtually it becomes like a ship's rope •••• 

I. Isaac said: At first tt is like a T1s1tor, then like a guest 

WhO stays longer and then finally like the 118.Ster Of the house ••• 

R. Tanbum b. Kar1on saids !here are dogs in Rome that know how 

to deceive aen. One dog goes and sits down before a baker's shop 

and pretends to be asleep, and when the shopkeeper dozes otf 

he dislodges a loaf near the ground, and while the onlookers 

are collecting the scattered loaves be succeeds in matching a 
2. 

loaf' and •king off"." Thus sin pretends to be asleep until 

it catches its Ticti• off his guard. 

Thus we see that sin is ever prevalent and it is 

up the men to be ever watchtul that even the smallest sin 
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is not committed by thea, tor it grows into tremendous proport

ions without man being able to control it 8D7 longer. 

It is interesting to note that the Rabbis were not 

bothered too mch b7 the tact that both good and evil caae 

trom God. "God on the seventh da7 ceased f'rom the creation ot 
25. 

His world, but not tro• the creation ot good and evil IMtll." 
Rererred to above 1s the IU4rash (B.R. 61:4) Which says that 

both good and evil mist exist together. It is up to God to 

really cleci4e in and which is good and which ta bad. Jlan 

needs only perform his duties on earth. 

One or the most important teachings or Judaism ts 

expressed by the Kidrash which relates that a wrongtul deed ' r 

4. 
dishonours one's tat th and one• s God. '!'he / .N ~ J ft"f idea! 

The three cardinal sins are: robbery, violence ancl 
5. 

incest. The generation ot the tloocl sinned through passion 
6. 

and lust. They also abused their fountain, viz., they poured 
7. 

their semen upon trees ancl stones. (lctolatry ts also implied 
8. 

here.) Falsehood is a sin ot pri•ary importance. Sin is attributed 

to those who do not permit charity, as in the case ot the people 
9. 

or Sodom who bu.med a girl to death because she practiced charity. 
10. 

Abundant prosperity also leads to sin. It demoralization does 

not proceed from the leaders, then it is not real demoralization, 

since they are in a position to stop it. The Rabbis emphasized 

the respoastbillt1 ot the leaders ot the people in pr~enting 

sin from flourishing among their subjects. They cite instances 

in which leaders have overlooked the mistakes of the people; in 

transgressing theaselYes; in ~ priwa• noct11; in hom>sexualtt1 
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11. 
and pederasty; in t'ull)' legalizing semal penera1ons. They 

forget that they are mortal, and their long lite lessens their 
12. us. 

tear of death. Pride and van1t1· is also a torm ot sin, as 
14. 

is intemperance. The catastropbie ot the destmctlon ot the 
15. 

Temple waa the result ot sin. 

Co•enting on the vers1e, "-cl I Will cause it to 
... 

rain ••• forty days and torty night;s" R. Johanan said, "They 
18. 

corrupted the features, which toc•k shape after torty days." 

The idea here 1 a that the teatur•ta or an ••bryo take shape after 

40 clays, and when man sins, it 111 an essential degradation or 

the human dignity. The Rabbis eV4!1l go a step farther by saying 
17. 

that the wicked even during theilr lifetime are called dead. 

Adam• s face originally bearing the i•ge ot God, after his 
18. 

sin, became distigurecl and hatet1~1. Wine and sleep are good 
19. 

tor the wicked because when they are asleep they do no harm. 
20. 

Wickedness tends to deatroJ' 1taelt, and chaos is the inevitable 
21. 

result or lawlessness. 

Let us close this rat:ber haphazard conglomeration 

ot Rabbinic ideas on sin with two excellent homilies drawn 

t'ro11t the Midraah: 

"~hen iron was created, the trees began to treable. 

Goa said to them: '1fti1' do you tremble? Let none or atour wood 
22. 

enter 1t, and none ot you will bie harmed." the idea here ts 

that iron cannot harm the tree unless the tree ttrst tumlshes 

a handle tor the axe. So hara C8!1JDOt come to man unless he 

supplies the cause tor tt, wh1cb ts stntulness. 

"R. Abba b. ltahana SEL1c1: The real home ot the Shech1nah 
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was tn the nether sphere; nen Actaa s1nne4 1 t ctepafitecl to the 

first rtr.aaent; •hm Cain s1rmect, it aacenctecl to the second 

r1nnuent; when the generation or Bnoah sinned, tt ascended 

to the third; when the generation or the flood •1mlecl, to the 

fourth; with the generation ot separation, to the 1~1tth; with 

the Sodollites to the sixth, With the E11ptians, in the days 

o! Abrahaa, to the snenth. But against these arostt righteous 

men ••••• ancl they brought it clown again to earth. Abraham tro• 

the se•enth to the sixth; Isaac troa the sixth to 1:he t11'th; 

Jacob t'ro• the t1tth to the t'ourth, Leri troa the jrourth to 

the thi rel; l.obath troa the th1 rd to the second; blra11 troa 
2S. 

the stscond to the t ·irat, wbi le Moses brought it c101m below. " 

Therefore, onl7 the righteous can bring the Sbechb1ah clown to 

earth, whereas, the sinf'ul, do not pera!t it to dwell on earth. 

A curious teaching or the Babb1 s is tha1t man's moral 

actions are controlled by God. It an tas desire t10 comit an 
P.4. 

offense and be does not do it, the credit is God's not aan•s. 

What then becomes ot man's tree-will? But as •• st,ated prenously, 

the Rabbis aade no atteapt to be philosophers. 

hong the beautiful analogies in BereshUll Rabbah 

1s that which compares the nrious qualities or the righteous 

to the qualities or trees. "As the palm and the cedar ha•e 

neither crooked curves nor excrescences, so the righteous 

ha•e neither cl'OOkectness nor excreacenees (in their character). 

As the shadow of" the palm and the cedar is cast at'ar 1 so 1 a 

the reward ot the righteous tar away (in the tutu:r·e world). As 

the heart or the palm and the .cedar is directed u1nrarc1, so are 
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25. 
the hearts ot the righteous cUrected towards God." 

What 1s the tru1t ot the righteous, 1s asked? Lite, 
28. 

religious actions and good deeds. The righteous were re-

warded 1n this world bJ' receiTing the high estee• ot their 

reJ,low-men. One mist bless a righteous man when one ll&kes 
27. 

mention ot him. Be who assists a righteous person is as 

though he tultille4 the ten comaandllents. He who g1Tes a 

piece ot bread to the righteous is as tbougb he tultilled the 
28. 

rive books ot the Pentateuch. One righteous •an can nullity 
29. so. 

an e'91l decree, and cme righteous person can saTe a city. 

Even God is stricter in detense ot the honor ot the righteous 
81. 

than He 1s 1n detense ot His own honor. Tbe righteous are 
32. 

fellow crattsmen with God, and when one righteous man dies, 
!!. 

there will be another to take his plaee. R. Jehuda says 

that righteousness ts a relat1Te thing. (Coaparing Jloah to 

Abraham.) R. Behemiah says it ts an absolute, not based on a 

relative standard. A aan •&7 be righteous in spite ot his en

v1 ronment; bow much the more ao would be stand out in an age 
M. 

favourable to righteousness. "Be might be co111>arecl to a 

tightly closed ph1al ot pertume lttng in a gra•eyard, which 

nevertheless gaYe torth a tragrant odor; bow mch more then 
35. 

if it were outside the graTe7ar4." 

This idea is disputed by the llidrash concemtng 

Abraham, about •bo• it is said, be 1nrtuenced bis whole 

generation. "Lot said: Betore I went to Abraham, the Lord 

saw my good deeds and tbe deeds ot my tellow citizens, and mine 

exceeded theirs. low that I am to go to Abraha•, his deeds are 
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so 111ch mre tban alne, encl l cannot withstand his burning 
36. 

coals." 
The general idea ot the hollilies ot the preachers 

seems to be that it un, by an ettort or will, moYes tonrarcl 

on the right road, Goel will aid hi•, and co• forward, as it 

were, to •eet hi•. 

B. The BYil Inclinationi 

The preachers do not eulogise T1rginity and monasti

cism, but they were preYailingly chaste. Perhaps the absence 

ot natural and heal~ social intercourse between men and women 

in the age when this literature was created, is the cause tor 

the frequent sezual allusions. The BT11 Inclination towards 

immorality ts the source ot all sin. This 1ntluence 1a teraed 

(l"J.;1 ~'"' • But the tera 1• Yery obscure and so Yariously 

used in B,ere@ith Ribb@, that it 1a ctetiant ot any real 

det1n1 ti on. We 1181' aa,. that in gmeral, the 61 ,~ ').3' is any

thing that prompts aan to do other than the good. 

"As long as the BTil Incl1nat1on exists in the 

world, thick darkness and the shadow ot death are tn the world; 

when the Enl Inclination will be uprooted tro• the world, thick 
"~7. 

darkness and the shadow of death will pass away trom the world. 

"God repents that he had created the BY11 lncl1nat1on, tor had 

he not, man would not haYe rebelled against ht•." 

•For the taagtnation ot man's heart is e•il." R. 

Bina the .bitder said: Bo• wretched must be the dough when the 

baker himaelt test1t1es it to be poorl Abba Joset said: Bow 

poor BJSt be the leaYan (simile tor the eYil passions) when 



-76-

38. 
he who kneaded it testifies that it is bad.'' 

Since the spi.ri ts know man's weaknesses and vulner

ability to do evil, our Evi.l Inclination lays us open to attack 
39. 

and hurt by them.. Therefore, it is improper for a man to 
40. 

walk behind a woman, lest it give rise to impure thoughts. 
41. 

He who des:tres evil will only receive evil in return, 

Man mu.st always be on guard against the Evil Tempter. 

"Generally speaking, if one is brought up along with another 

for two or three years, he becomes closely attached to him; 

but this one (the Evil Tempter) grows with man from his you.th 

until old age, and yet if he can, he strikes him down even in 
42. 

his seventies or in his ei.ghties." "The Evil Inclination is 
43. 

ple.ced in ma.n as soon as he is formed in embryo." 

A remarkably· sane teaching is given by Nab.man who 

said in R. Samuel's name: "Behold it was very good" :refers to 

the Good Desire; "Arid behold., it was very good" to the Evil 

Desire. Can then the Evil Desire b'e good? That would be ex

t±•aordina:ryt But for the Evil Desire, however, no man would 
4!l4. 

build a house, take a wife and beget child·ren.," The preacher 

says here that the Evil Desire in the first place inspires 

ri va.l:ry which leads to great efforts. One may triumph over his 

human failings by turning even them to noble purposes. 

c. Reward and Punishment: 

At times, it seems as if the Rabbis in ~h 

E~.Pb!!h attach an undue importance to reward, as if the motive 

for r:f.ght-doing and for observing the commandments was the hope 
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ot rewa.r4, whether in th1 s worl4, 1n heann or in the tuture 

world. One ot God'• pr1u17 4ut1es, as regarcls man,was to 

punish an4 rewarc1. When the Law is Tiolated, Israel ha4 to 

be pun1she4S when it was obsened, it was Go4'• 4e11ght to 

reward th••· Indeed, it .. 7 be said, that Ol'le ot the reason's 

God gaTe the Law to Israel was to enable B1m to rewarc1 them tor 

1 ts acceptance and tult111Mnt. 

Goel rested troa all Its work, in order to punish the 

wicked who 4e1tro7 the worl4 which was created with labour, and 

to reqarc1 the righteous Who uphold the world which was created 
45. 

with toil . 

We ha•e alread7 seen, in se•eral cases, that e•en 

God's Omipotence ls aubaltted to a certain law, which though 

designed by Bis own Wll.l, He cannot alter without detriment to 

the whole Creation. It la onl7 in the light ot thta that we 

are able to understand such passages as that God surrers B1mselt 

when be baa to inflict pun1sbllent either on 1nd1•1duals or 

on whole commm1ties. Thus, ha•e we seen aboTe (B.R. 27:4) 

that God is represented aa 110Uming tor ae•en da7a, as in tbe 

case ot one who loses a child, before Be brought the fiood 

upon the earth. 

All that betalls a 11&.n, either as reward or punllh-
46. 

ment, 1s dependent upon his aertt or demerit. Although some 

preachers sa7 that punishment and sutterlng is necessary tor 

man, because 1 t place him on a tlrm foundation and brings out 
47. 

the best in man, an argument against this » z.,.,, .. J~ J •1 Jt>' ls 

brought out by another preacher who says that the Wicked are 
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likened to tools, and he who chastises a tool thinks to 1•

pro•e hi•, yet nen aa the pestle r1 ses and tall• (when one 

pounds grain) so will the foolishness ot the wicked not 
48. 

depart tro• th•. 

The Rabbis are bothered by the problem: it punish

ment descends tro• BeaTen, how then can something eTil come 

rrom lleaTen, Tiz. , bow thm can tire and br1•stone rain down on 

Sodom. But 1t is explained by a tar-retched answer: Goel 

caused ordinary rain to descmd, and it tume4 into bri•stone 
49. 

and tire when it approached the earth. 

God is likmed to a trustee who returns pani sb•nt 

tor e•il and wrongdoing; and returns good reward tor pious acts 
50. 

and good deeds. Furthermore, it a an' s sins are mpun1shed 

i n this world ; he Will be punished in the next world, and 
5l. 

vice •ersa. Be punishes thn here so they will not be called 

to account in the world to come, where they •Y enjoy a 

goodly reward. It a wicked aan tinda ease in this world, he •7 
52. 

be certain to rece1•e bis punisbmmlt in the next world, where 
~a, 

the wicked Will be burned up in Gehenna. God shows the 
54. 

righteous their reward in the hereafter. A contrary Tie• is held 

that the lite or the righteous ts precious before God bot.h in 
55. 

this world and 1n the tuture world. There are contradictions, 

as we obsene, between these Yarious •1en. 

A beautit'Ul llidrash seeks to explain why the righteous 

surrer and the wicked do not, in this world. "Goel does not test 

the wicked, but only the righteous, Just as a potter does not 

test a detect1•e •easel, because it he gaYe it a single blow 
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it would break. A flax worker beats 1'lax so that it will !•pro•• 

in quality, it it 1• goocl. It it is 1nt'erior nax, he will not 

beat it because then it will split. When a aan bas two oxen, 

one weak and the other strong, the strong one recei•es the yoke 
56. 

to bear." 

Tb.ere was frequently too little external reward on 

earth tor the tult'illment ot God's Law. It was therefore possible 

and necessa1"7 ror the preachers and Rabbis to look forward with 

complete confidence to hea•enly rewarct. and yet to tult111 the 

commandments tor the! r own sake and tor their lo•e ot Oo4. !h1 • 

peculiar combination was real in olden times and it is real today 

tor many millions ot simple belieYers in other religions besides 

Judaism. 

D. Individual llerit and De•erit: 

The doctrine ot ~' .:».S "•erit" is Yery important but 

also very complicated. It is of great interest. but because 

ot the numerous complications which are in.ol•ecl• let us only 

look at a few cbaracteriatlc quotations out of a possibl e 

multitude. 

"ller1t" can be storec! up. the merits of the Patriarchs 

helped their descmdents. They tore a sort of treasury upon 

which Israel can claim to draw. "God f'ouncl three treasures with 

whom Be was pleasedi Abral••• who introduced the worship ot the 

tnie God; Israel, who recei•e4 the Torah, and David, Who wielded 
57. 

sovereignty over Israel . " 

The thought of the creation or the Fathers preceded 
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58. 
the creation or the worl4. This was their merit. 

What makes a lite notable enough to receive aerit? 

R. Len said: One who has 1n1t1ate4 reYOlutionary changes. 

Rabbi said: One who contributes to the support or c1Y111zat1on--
59. 

who did things ror otter. The preacher cl1d not scruple to 

give the ideal •an his due, to speak or hi• as romtng the 
60. 

throne or God, besides investing hi• wtth pre-mmdane enst-
61. 

ence. 

In spite or his coaparettve righteousness, loah 

was pmrlshed tor his sins. Bow much more are the really 
62. 

wicked to be punished. 5oah lived through the days or Jr.nosh, 

flood and separation, but yet he cl14 not imitate the enl 
S3. 

ways or his generation and contemporaries. This was his merit. 

Noah did QQ1 merit to be saved, only because Moses was to descend 
. 64. 

from hi• was he saved. (Bote the contradictions?) Noah 
65. 

was saved only tor tte sake or his children. Moab begat 

~t the age or five hundred )'ears, so that tr his IOlls were 

wicked, the)" would not perish 1n the fiood tor their rather' s 
66. 

sake. God delivers hi• who has an ounce or merit. 11oah was 
67. 

delivered because or this . 
ee. 

There are meritorious men 1n every generation. 

On account or Abraha.111 s merit, Israel was prtnlegecl to have 
69. 

t he aanna given to them. Lot was saved tor the sake or some-
70. 

thing good he had done to Abrahaa. Relier trom stress ca.me 

~sther because the -r1ts or her ancestors stood her 1n good 
71. 

stead. Faaine was not ns1ted 1n the days or Saul (and here 

!s ~ curious bit or reason1ngl) because he lacking aerit, would 
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haTe been broken by a taaine. All taa1ne came in daya1 ot atghty 
72. 

men who could w1thatanc1 it and not in days ot weak, lowly men. 

R. Johanan aa14: Ir a man is worthy enougb, he en'oys 
7Z. 

both worlds. B•en one good bunch ot grapes in a whole Tineyard 
74. 

desenes anc1 merits a blessing oTer it. Byan it ther41t were no 

more than one or just a tew aeritorioaa aen 1n Israel, it 

still aertted some blessing tro• God. 

R. Bleaaar b. Aaariah said: We find that a portion 

or a man' a merits •7 be 4eclarec1 1n his presence, but all ot 
75. 

them in his absence. 

Simeon b. Gamaliel taughtz Tombstones are1 not erected 

tor the righteous, as their words and teachings are their 
76. 

memorials, (and he 91ght ba•e aatc1, "Their merit.•) 

E. Pride and Humility: 

We now co• to probleas which are 11e>re human, and 

closer to actual 11Ting. In these, the preachers a~e at their 

best, tor their logic seeas to be limited in aetaph;ys1cal and 

philosophical diecuss1on, whereas their power ot obser.ation 

in the experiences ot lite are profound. 

The Rabbis in Bereshitb Rabbab neTer see1m to grow 

tired or attacking pride and or praising humility. Let a man 

not be over-con!ident in b1a nrtue or in bis abil~.ty to 

resist temptations. "R. Judan said: hen tor the n '. gbteous, 
77. 

selt-con!idence, so long as he 11Tos on earth." there can be no 

God's humility, to the ha~bis, is aaniteat through Hts regarct 

for the hUllble. "The small should not encroach upo1:i the domain 
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of the great." An example is giTeu "The aoon is a small light, 

and the sun is a great light. The mon is sometiaee seen by cla7 

too and this encroaches upon the domain or the s1Dl. God said, 

•It was 1 Who caused it to enter its neighbours domain.• Then, 

if the llOOD which entered with permission was disparaged b7 

Scripture {becaused it was called 'the lesser light•) think 

bow much more one is c1esening or disparagement who enters 
78. 

without permission." 

"R. Jose b. R. Banina said: WboeYer eleYates himself 

at the cost ot his tello• man's degradation bas no share in 
79. 

the world to come." 

It there be ought di screcti table 1n thee, be thou 

the first to tell it, lest you be put to shame b7 another 
eo. 

reYeating it. 

WThe non-fruit bearing trees asked the fruit-bearing 

trees, 'Why is your sound not audible!• {when the wind rushes 

through your branches.) •We do not need it' they reply, •as 

our fruits testity tor us.• Said they to the non-fruit bearing 

trees: •Why is your solDld audible?• •Would that we could 

make our Y01ce beard so that we might be seen,• they answered. 

R, liuna sa14: This is not the true reason; but because the 

fruit trees are beayY with trult, their Yoice is not audible; 

and because non-truit bearing trees are light in trult, their 
81 

voice is aucUble." '• can just imagine the preacher making 

the appeal to his listeners that it they possess real solid 

•irtues to their credit, they need not ad•ert1ze their great-

ness. 
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"And unto Eber were bom two sons; the name ot the 

one was Peleg (4iY1s1on) •••• and the na11e or the other was Joktan." 

(Genesis 10:25) Mo explanation or the naae 'Joktan' is gi~, 

anc! among the Rabbis, when a nue is unexplained, but, none the 

less, 41stinctiTely mentioned in a clause or its own, and not 

merely enumerated in a catalogue, there 11 a reason tor the 

choice or name which mist be looked tor and interpreted 

homiletically& 

wfberetore, asks the Midrash, why was he called 

Joktan (he belittles)? Because he belittled h1sselt in his 

arta1rs, neTer exalting h1wselt. What was bis reward? To raise 

twelTe families ot descendants. low it this is the reward ot 

a small man who aakes h1•selt nall, what rill be the reward 
82. 

or a great •an who makes h1mselt saall?" 

With regard to the preceding Kidrashi• in this 

section, it is remarkable bow true to lite they are. They are 

easily intelligible today, since they deal With to1bles to 

which human nature is e•er prone. 

F. Hospitality and Good Jlannerst 

llost oriental people and their teachers lay great 

stress on hospitality. The Rabbis in Bereshtih Rabb8h were no 

exception. 
Abraham is particularly held 1n high regard because 

83. 
he deliberately went out ot bis way to seek wayfarers, and 

84. 
all people were impressed by his hospitality. 

It your neighbour invited you and you were ted beans, 
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and then 7011 inT1tect hi• in return and feel hi• meat, you ue 
es. 

still 1ndebte4 to hi• because he 1n'Y1ted JOU first. 

(Por other tXl.llples, see aboTe, page 68.) 

G: Peace: 

It may be i•gined that to the Rabbis, who C011PO•e4 

the literature of Bert!hitb. Rabblh, there could be no greater 

blessing than peace and concord, tor they liTecl during ti•s 

or exile, war, persecutions and cruelties and danger to Israel . 
at all t1aea trom the foreign powers and goTernaents. They ea

phas1zed peace between an and man, and especially between Jew 

and Jew. 

Creation was plannecl by Ooc1 ln a certain mnner so 
86. 

that peace would be presened, in the un1Tel"se. 

ETen Scripture made a llia-state-nt in order to 

preserTe peace between Abrahaa and Sarah. "And the Lord said 

unto Abt"aham: Wherefore d14 Sarah laugh, say1ng •••• see1ng that 

I am old" (Genesis 18:1~). Bar Kappara said: Great ts peace, 

for even Scripture made a ms-state11ent in order to preserve 

peace between Abraha• and Sarah. Thus 1t is written, "Whel"etore 

did Sat"ah laugh, sapng: shall "" ot a surety bear a child?" It 
87. 

does not say, "Since 117 lord 1J. ~,' but "Seeing that I am old." 

About Abrab .. it is said that he would not hear or 
88. 

violence without seeking to remedy it. 

"Rabbi said: Great is peace, tot" eTen tr the Israel

ites worship idols, and there is peace among them, God says, '1 

have no power, as lt were, oTer the•, seeing that peace is 
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"R. Simeon b. Gaaaliel taught: Great is peace, tor 

e•en the tribal ancestors reported a lie to Joseph in order 
90. 

to preserve peace between hia an4 thellSelTea." 

"liapPJ are the righteous who increase Torah anc1 
91. 

pursue peace tor Israel •••• :• "Israel, by its acceptance ot 

the Torah •de peace between Goel an4 Hts world, since 'but 
92. 

tor them, Be would haTe 4estroyed Bia world." 

The loTe ot the Babbis tor peace is not to be re-

' garded as absolute •pacttiaa. True, they attached tremendous 

emphasis to it, as can be seen troa the aboTe quotationa---but 

there is a great 41ttermce between loTe ot peace and non

resistance. They bel1ned that they wust liTe by God's co•ands 

and not die. 

"Two di sci pl es changed their garments in the ti• ot 

the Great Persecution. (Th~ dressed as Gentiles). A Roll8!1 

soldier, hi•selt an apostate lew, met them and said, •It you 

are children ot the !orah, g1Te your liTes tor it. It you are 

not, why should you be killed because or it?• They replied, •We 

are its children, and we are ready to be slain tor its sake; 
93. 

but it 1s unnatural tor aen to destroy theaaelTes deliberately.• 

Li 
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SOCIAL BTBICS 

J.. Brotherhood or Man: 

The social ethics or the Rabbis, aa portrayed tn 

Bereab1th R•bbahi is penetrating; it is •ery practical; it 

shows a de~icate understanding or the most personal probleas; 

it is detailed; it seeks to coTer the ordinary conditions or 

lite, and to make these eond1t1ons decent, Just, kindly and 

honorable. They ezalte4 pity and urged charity, and the ideal 

ot Justice and fair dealing dollinatect all. 

We haTe already quo~ed one or the most s1gn1t1cant 

passages on the subJect or Brotherhood, aboTe (page 67. See 

B.R. 24:7). According to the Rabbis, man is man, DAI phrase, 

created in the image or Go4. This is the baaia tor all Social 

Ethics. A striking tribute to the •alue assigned to brotberly

loYe and unity by the Rabbis, is the stateaent that "of the 

generation or Separation (tower or Babel) a remnant was left, 

because they loTed each other, as it is written: 'And the whole 
1. 

earth was or one language." The preachers recognized that 

man was a combination or acts or love and acts or falsehood, 
P,. 

acts of righteous deeds and acts ot strife, and that their 

task was to bring out and emphasize the good and finer qualities 

which made tor a happier lite aaong and between all men. All men 

are entitled to pre-eminence only as long as they culti•ate their 

God-like qualities; when they TOluntar1ly abandon these qualities, 
3. 

they are lower than the brute creature. 
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All nations come to Jerusale•. Bow can they all tit? 

In worshipping God, the Holy One, blessed be Be "111 order it 
4. 

by enlarging the bounAaries. Here is uniTeraalisa, ~ 1gct1l1peel 

B. Social Justice: 

Quoting a great deal ot Scripture, the preacher 

enforces his aeasage on (hial justice. In tact, he almost allows 

the Scriptural verses speak tor tbeaaelves. "Be that walketh 

righteously" (Isaiah 33:15) alludes to Abraham, as it is written, 

"To the end that be (Abraha•) 1187 command his ch114ren ••• that 

they may keep the way or the Lord to do righteousness and just-

1 ce" ( Genes1 s 18:19). "And apeaketh uprtghtly"(Isa1ah 33:14), 

as it is written, "The upright ones do loTe thee (Song of Songs 

1:4) "He that despiaetb the gain of oppressions" aa it says, 

"I "111 not take a thread or a shoe latcbet" (Genesis 14:23). 

"That shaketh bis hands hoa holding or bribes" (Isaiah 33:14). 

God M4e Bia Kercy forget aen at the time or the 

flood, because theT did not practice social justice and mercy 
6. 

to their fellow men. The reason why not a remant was left ot 
7. 

the house of Judah is that, "Band did not join hand." They 

did not stretch forth their hands to good deeds; they did not 

give assistance; the rich neTer helped the poor. 

5. 

Two stories must be quoted here to illustrate the 

force With which the preachers enhanced their messages on social 

Justice. "When R. Joshua b. Levi visited ROiie he saw there 

pillars covered with tapestry . in Winter so that they should not 

contract, and in swmner that they should not split. As he was 



walking in the street, ~e saw a poor aan wrapped 1n a mat or 

in halt an asse's saddle-pack. To theae pillars, he applied 

the verse, 'Tb.T r1gbteousnesa is like a ll1gbt7 11<>untain'--where 

Thou giveat, Thou glvest ln abundance; while to the poor aan 

he applied the verse, "Thy JudgemE11ta are like the •reat deep"--
?. 

where Thou s•ltest, Thou sll1teat With torce." The preacher 

is d1ssusted With c1T111zat1on, where wealth accumulates and 

m8Jl decaysl 

"~exander ot llacedon T1s1ted King Kazia beyond the 

dark mountains. He came forth, ottering hi• golden bread on 

a golden tray. 'Do 1 than need your gold?' be de11B.11ded. 'Bad 

you then nothing to eat in your own oomtry that you have 

come here?' he retorted. 'I came only because I Wished to 

see how you dispense Justice,' was the reply. Aa he sat •1th 

him a man came With a complaint against his neighbour. 1Th1s 

man,' he stated, 'sold • a 4ungh111 and I round a treasure in 

it.• The buyer argued, •I bought a 4ungh111 only,• while the 

vendor maintained, 1 1 sold the dunghill and all it contained.' 

Said the king to one: 'Have you a son?• •Yes,• replied he. 

'And have you a daughter?• he asked the other, •Yes,• was the 

answer. 'Then aarry them and let the treasure belong to both.' 

He noticed Alexander sitting astonished, and asked him, 'Have 

I then not Judged well?' 'Yes• he replied. 'Bad this happened 

among you, how would you have Judged?' •I would have slain 

both and kept the treasure tor llJ'lelt.• 'Does rain descend 

in your country?• •!es,• •ntes. the sun shine?• 'Yes.• 

'Have you small cattle?• •Yes,• he replied. •By heaYenl' he 
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exclaimed, 'it is not tor your sake but tor the aak49 ot the 

cattle, as it ia written, "llan and beast Thou prese1t"Teat, 
e. 

o Lord:" 1lan tor the sake or beast Thou preseneat, O Lord. 

Though the world was created tor the aak•! ot aan, 

when man cloea not practice social Justice, then onl3r the 

beast desenea the bounty or the earth. 

c. Charity: 

Particular stress is laid upon charity 11ri the ethics 

of the Babbis. Charity is not lildted to alngirtng alone, but 

t o all sorts or loringkindnesa. 

wR. Joshua b. Leri aaict: The Lord is goo11l to all 

and His tender mercies are oTer all, because they a:re Bis 

works. R. Samuel b. labman said: The Lore! is good t 10 all 

and his tender aercies are o•er all, tor it is Bis inature to 

be coaapssionate. R. Joshua in R. Leri'a na11e said: The Lord 

is good to all and Be inspires •ankind With His spirit of 

compassion. R. Akiba said: Should a year or famine commence 

tomorrow and 11811 show compassion to each other, then the Holy 

One, blessed be .tLe, will also be filled With compassion tor 
10. 

them." 

The tolloWing story is •ery characteristic. Piety 

i s displayed in the attitude or humanity. The frank admission 

ot reward tor charitable acts is also ezpresset! ber·e as in the 

story aboTei 

"In the clays ot R. Tanbuma, Israel bad n11ecl ot a 

t'ast (on account or a drought) so tt.ey went to bi• and requested: 
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'Jlas*er, proclaim a tast.• Be proclaill9Cl a tast, tor one day, 

then a second day, and yet a third day arad no rain tell. There

upon he preached to them and sa14: 'ly sons, be tilled with 

compassion tor each other, and then the Holy One, blessed be 

Be, will be t1lle4 with coapassion tor you.• low while they 

were distributing relier to the poor they saw a •n gi'fe aoney 

to his d1Torced wite, whereupon th87 said to R. Tanhnp, •Why 

do we sit here while such deeds are going onl' 'lhat ha•e 

you seen?• he inquired. 'We saw So-and-so g1Te his 41TOrced 

wife money.' He SU111DODe4 the aan and the woman and asked thn, 

'thy did you gi•e money to 1our di•orced wite?• 'I saw her in 

great distress,• he replied, 'and was tilled with compassion 

tor her.' Opon this R. Tanhuaa tumed his tace upward and ex

claimed: "So•ereign ot the UniTersel This 1l8D upon whom this 

woman has no clai• tor sustenance, yet saw her in distress and 

was tilled with pity tor her ••••• wh1le we are Thy children ••• 

how much .ore so shouldst Thou be tilled with coapsss1on tor 

usl' Immediately the rain descended and the world en307ed 

reUef." 

There are certain special deeds which are regarded 

by the Rabbis as peculiarly 'loTing' deeds. These include 

visiting the sick, coat'orting the aoumers and even accompanying 

t he bride in the marriage testi'fities. (See B.R. 59:4) 

D. Marriage: 

Upon this subject, we enter controversial ground. 

Th~ Rabbinic attitude towards women was not as ~ as 

our attitudes today. But Bere1hlth Rabblh literature does attest 
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to the fact that the Rabbis see11 to ha•e loTed. their wi•ea, 

that they all, apparent~, ha4 one wite, and that the position 

of the w1 te was one ot llUCh infiuaice and importance. 

"R. Jacob said: He Who has no w1te liTee Without 

good, or help, or JOT, or blessing, or atoneaent. R. Joshua 

or S1kn1n in the name ot B. LeTi, a4de4 that he is also without 

life. R. Bt~a b. o ... ada said that he is not really a complete 

man, and some say that he diainishes the d1Tine likeness" tor 

unless men and woam are married, they do not tultill the 
12. 

function ot haTing children. (Al.though the proof or these 

passages are quaint, they are too long to quote here.) 

They are detinitelt against the wicked 11&DDer or 

the generation or the nood, where husbands had one Wite 
13. 

for procreation and another tor sexual purposes only. llarr1age 

should not be a perfunctory tultill•ant ot a command, but 

should depend on love and desire. God created Eve later than 

Adam, because since Be knew Adaa would bring charges against 

Eve, he did not wish to create her until Adam expressly asked 
14. 

tor a mate. 

The following story, which is quite bald and by no 

means "elegant" is related merely because it shows a remarkable 

understanding ot huaan psychology, what we today would call 

"good aarriage counseling". "A Roll&D lady asked R. Jose: "lhy 

was woman created by a theft?" 'Imagine,• replied he, •a man 

depositing an ounce ot s11Ter with you in secret, and you retum 

him twelve ounces or silver openly; is that thertt• 'Yet why in 

secret?• she again asked. 'At t1rst He created. her tor h1m 
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creation. A man does not need pertume because be was created 

trom the dust and does does not putrty. Wo118D was created from 

a bone, and needs pertume, because meat putrefies. A woman has 

a shrill Toice because it you place meat in a pot, tt does not 

sizzle, but it you place a bone in·a pot, it sizzles immediately. 

A man is easily appeased because dust absorbs water when poured 

over it. A bone may be soaked in water tor many days but is 

not saturated. llan des1res woman 110re than woman desires man, 

because he ts looking tor something lost (his rib). A .an 

deposits sperm in a woman and she does not deposit sperm in 

a man, because WOll8D is 11e>re trustworthy person with whom 

to have something deposited, since what the 118.Il g1Tes to her 

will be retumed, tor a woman has onq one husband, but a •an 

may have many wives. & aan goes bareheaded, whereas a woman covers 

her head, like one who baa done wrong and is ashamed or people 

(Eve's sin). Women walk in tront ot a corpse at a funeral, 

because they brought death into the world. The precept ot 

menstruation was g1Tei to WOll8.D because she shed the blood or 

•dam by causing death in the world. She was g1Ten the precept 

of dough because she corrupted Adam who was tLe leaTen in the 

world. The precept ot the Sabbath lights was given to woman, 
21. 

because she extinguished the soul or Aclaa. H. Freedman, in 

the note to this Midrash in the Soncino edition says: "The 

attitude or -'udaism towards WOll8Jl is shown in these replies. 

In accordance wtth Scripture, she is charged •1th having brought 

death into the world through her disobedience, yet her punish

ment ls not to be accursed, but on the contrary, hers is the 
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pr1T1lege to emphasize the inT!olate character or woman, to 

sanctity the bread one eats and spread the cheer ot the Sabbath 

as symbolized by light." 

The Rabbis agree that woman ts more understanding 

than man, because her understanding deTelops earlier than 
~2. 

his. but yet in marriage, though lower in birth than his 
23. 

wtre, a •an yet rules oTer her. A wo•an' s destre is to her 

husband. ~en woman ts 1n labour, she would say, l will 

not t'ulttll sy marital duties any m:>re. Therefore, God said: 
24. 

wThou wilt return to thy desire or thy husband." 

In general, the attitude or the Rabbis towards women 

is halt kindly, halt oriental. 

D1Torce 111st haTe been rather frequent, but diTOrce 

tor the sake ot mere indulgence is abhorred. "God, as it were, 

sa1di •Who will accept weeping and sighing troa husbands trhen 

they cause their own wiTes to weep. Baying robbed her, oppressed 
25. 

her and depriTed her other beauty, thou castest her awayl" 

"R. Jose the Galilean was aarried to his sister's 

daughter, who treated hi• sh81191'ully. Said his disciples t:o 

hi•, 'DfTOrce her.' •I cannot pay her dowry,' he answered. 

'We will pay it' t-ey said. So they gave it to him and he diTorced 

her. She than married the town watchman. Later the watchman 

becaae attlicted with blindneas and she used to lead him by 

his hand through the streets or the town. But when she came 

to the street of R. Jose she would stop. When he saw this one 

day and a second day, the watchman began besting her. Their 

cries brought down R. Jose, who ssid to him, 'Why do you 
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beat her?' 'She deprives •e of the profit ot this street 

every day,' was the reply. On hearing this R, Jose took and 

settled them at hts own expense, in accordance with the 
26. 

verse, 'And that thou hide not thyself trom thine own flesh.' 

To·-understand this stoJ'7 fully and to appreciate it, one must 

understand that U' a an diYOrced bis wife, it was regarded 

as suspicious it he had anything more to do with her. However, 

the ethics ot the liabbis was stronger than their obedience to 

law. First ot all, we can see the rrequencr with which they 

divorced their wives and at the same time we see illustrated 

the tehder heart or the Rabbis towards those in suffering and 

in want. 

"There was once a pious lll8D who was married to a 

pious woman, and they bad no children. They said, •We are no 

profit to God.' So they divorced one another. The man went and 

married a bad wo11&11, and she •ade hi• bad; the wom~n went and 

married a bad •an, and she •ade him good. So all depends upon 
27. 

the woman." 

This story teaches us two things: First, the purpose 

of marriage is service to Goa. Second, divorce is not always 

a good thing, and also, the attitude or the WOm&ll and her 

character are or ut110st imprtance i.n the establishment or 

a good home, and in the molding or a man's character. 

E. Parents and Children: 

There are many sayings about children. Religious 

education, which is praised has already been touched upon. 



-96-

Upon the verse: "And she said: 1 have gotten a 

•an,etc" R. Isaac said: When a •ollllll sees that she has children 
~8. 

she excla1•s, 'Behold, my husband is now in rq possession." 

The preacher teac~es by t~1s, that children bind a husband and 

wite together 1n •rriage. To beget children ts a sign ot 
291n righteousness. d it was taught, "He who has no children is 

30. 
as though he were dead and 48110lisbec1." 

"Father.a are a crown to their sons, and sons a crown 

to their tatbers ••••••• Abraha• was sa•ed trom the tiery turnace 

only tor Jacob's sake. This uy be co111parec1 to a man who was 

on trial before the govenior, and was sentenced by him to be 

burnt. But the go•ernor, torseeing by •eans ot astrology that 
« 

he was dest1nec1 to be't a daughter who would marry the king, 
31. 

said: •He is worthy or being saved tor the sake ot bis daughter." 

When Jacob and 6sau grew up, "They were like a 

my:rtle. an4 a w114 rose-bush growing side by side; when they 

attained to maturity, one y1eldec1 its fragrance and the other 

its thorns. So tor thirteen years, both went to school and came 

home trom school. Af'ter this age, one went to the house ot 

study and the other to idolatrous shrines. R. J¥1eaaar b. R. 

Si•eon said: A •an ts responsible tor his son until the age 

ot thirteen; thereafter he must say, 'Blessed ts He who has now 
32. 

freed •• from the responsibility ot this boy." "Throw a stick 
33. 

into the air, and it will tall back to its place or origin." 

As a child ts trained early in lite, so will be grow when older. 

The habb1s understood the difficulty in raising 

children properly. An echo from BeresQith Rabb&h seems to be 
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taken from the complaints of mothers today: "Woe that 11,1 son 

has not eatenl Woe that he has not drunk (his milk)l Woe that 
34 

he has not gone to schooll" ?see also B.R. 20:6). 

Children's rights and duties to their parents can 

be sW1111ed up in the single statement: "BTerywhere a father's 

honor 1s mmt1one4 before the mother's honol', but in one place 

it says, "Ye shall tear eTery man his mother, and his father" 
35. 

(Le•. 19:3): this teaches that both are on par.w 

F. Birth-Control: 

Scattered here and there through the pages of 

Bereshith Rabbah• •e fincl soae Tflr'T modem conception in 

regard to birth-control, 

There sens to baTe been a time in the experience or 

the preachers when parents were &Terse to haTing children, and 

so the story is brought out that Adam told Lamech and h1 s w1 ves: 

"Do your duty while t he Holy One, blessed be Be, "111 do Bis." 
36. 

Your duty 1s to procreate, whatever God •Y do. Also the follow

ing: "R. Eleazar b. Azariah lectured: Be who retrains from 

procreation is as though be 1mpa1~ed God's 1mage •••••• Said R. 

Azza1: Be who refrains from procreation is as though he shed 

blood and impaired God's i•age •••••• R. Elea~ar said to him: 

Teachings are becoming when they are uttered by those who 

practise them, but you, son ot Azzai, preach well, but do not 

tultil your teaching! That is because l desire to study Torah, 
37. 

he pleaded, while the •orld can be preserved through others." 

The generation of the flood sinned because they poured their 
38. 

semen upon trees and stones. They also indulged 1n sexual 
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enjoyment w1 thout any intention ot preereation. Bosh was cUtt-

erent. Therefore, lioah was blessed with generations which 
39. 

continued after hi• and foraed the original or the new world. 

But despite these attitudes against birth-control, 

we 7et haTe to consider another attitude. "In the naae or R. 

Samuel b. laaac it was said: As soon as Noah entered the Ark, 

cohabitation was interdicted to h1m ••••• 11hen he went out, God 

peraittecl it to hia." This is to teach you that: "llhm want 

and taaine Tisits the world, regard your wtre as though she 
40. 

were lonely (i.e. aenstrous).• This Tie• does not ditter 

from the high-purposed adTOCatea or birth-control today. 

Another exaaple, though a bit more subtle 1s:"11hen Adam aaw 

that his descendants were rated to be consigned to Gehenna, 

he did not engage in procreation. But when he saw that after 

twenty-six generations Israel would accept the Torah, he 

applied h1aselt to producing descendants; hence, "And Adam 
o. 

knew Aye his wife" (Genesis 4:1). Or course, this disagrees 

with the faith that Adam displayecl in his stateaent abo•e: 

"Do your duty and God will do Bis." 

Though the !Qabbis were ~gainst lewdness and unchastity, 

they were well aware or the problem or •bearing children tor 
4P.. 

a curse." (1nt• ntis;fo,.t.•ne.. .) 

' I ../I I 

Jt !~(/ ~~1-f{l ~ hw-R.. • -

--Pu"' . f . -1 .-t~ IA r.r ... , ~·~y-tA-.N - 0 
G. Influences or Ennronaent: tl v C..~'-: "-f/f · 

Abo•e, we cited a passage Which said: "'?brow a stick 
43. 

into the air, and it will tall back to its original place." 

Tbe kabbi! were cognizant or the influences or ennronment. 
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The whole ot one's personality is involved in the 

pursuit or 1deal1sa. When Abrahaa is told, "Get thee out", 

the passage 1n Scriptures bas a sociological meaning and 

connotation. Get thee out ot thy proT1nc1al1ty, ne1ghborboo4, 

olt family 11te---break with your environment. Even sacrifice 

your son. It &braha111 had not done so, the degrading effects 
44. 

or his ennrorunent would have lost him to the world. 

Very tar fetched, yet at the same t1•e showing &he 

importance which the Rabbis attached the envlron111ent, ts the 

story ot the ass belonging to R. Phinehas b. Jair. Once it 

was stolen by some robbers, yet it refused to eat tor three 

days, because the tood which was otterect to 1 t was not r1 tuall~ 
45. 

tit. 

B. Labor: 

A beautitul illustration of the Rabbinical •etbod or 

reinterpreting the ethics or the Bible is demonstrated in the 

following Kidrash: 

"Thou shalt eat the grass or the tteld" {Genesis 3:18) 

The Rabbis felt that labor was a blessing. "When Adam heard 

this ("Thou shalt eat the grass of the field") bis race broke 

out in perspiration and he exclaimed with anguish, 'Whatt Shall 

I be tied to the feeding-trough like a beast!' Said the Holy 

One, blessed be He, to him, •Since thy race has sweated, "Thou 
46. 

shalt eat bread' {Genesis 8:19)." Eating grass was the real 

curse, but when Adam perspired at the thought or eating without 

working tor it, God gave him the blessing or labor, with eating 
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bread as the reward. 

he gets. 

II.an ts a slaYe to his wants, and must toil tor what 
~7. 

Ot course, some ot the preachers teel that labor ls 
48. 

really a curse. lt was the result or the downfall or 118.D. Also, 

in the case or Cain, 1r he had not sinned, toil would have been 
49. 

unnecessar,r. But in most cases, the Rabbis were intensely 

keen on economic independence, 1ndustr,r and on the rightness or 

labor. A reason tor the generation or the flood being destroyed 

was because ot the extreme ease or their 11Yes. This led to 
50. 

over-confidence in themselYes and rebellion against Go4. "R. 

Jeremiah said: Labour is more precious than ancestral •er1t; 

for ancestral merit saYed wealth, whereas labor aaYed lite, 

because it 1s written: "God hath seen mne affliction and the 

labor of my hands, ancl gaYe judgement yestemight." (Genesis 

31:42.) 

The social ethics in regard to the relations between 

employer and employee are also emphasized by the llidrash. "We 

leaJTled elsewhere (Baba Mezia 83a): It a 11811 has engaged laborers 

and arranged w1 th th• to commence early before moming and 

continue af'ter nightfall, where local usage is not to commence 

early and continue after nighttall, be cannot compel them. R. 

Ilona said: Where there is no established usage, it ts a stipu

lation or the great Deth Din that the laborer goes to work in 
51. 

his employer's time and returns home 1n his own." (liere is an 

example of Halacbic sources being used tor Haggada.) 
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CBAPTBR BIGHT 

ESCBATOLOGICAL IDEAS 
' 

The attitude of the Rabbis towards death is, in 

the main, one or humble resignation. As we have noted aboYe, b7 

suffering and chastisements are most frequently meant bodily 

sufferings .• The ~abbis, in their convinced faith 1n the future 

lite, were imbued with that fortitude neceasa?T to race suffering. 

It you must be punished tor your sins, how much better to be 

punished by sutfering on earth and before death, than to be 

denied eternal felicity 1n the world to come. 

"And God saw everything which He had made, and behold 

it was very good." (Genesis 1:31). Why does teath befall the 

righteous too, and not only the wicked? It had to befall the 

righteous, or else the wicked might have said, 'The righteous 

·11ve because they practise the Law and good woraa: we will do 

so too,' and they would have fulfilled the commandments deceit

fully, and not for their own sake. Again, death befalls the 

wicked, because they cause vexation to God. But when they die, 

they cease to vex Him. Death betalls the righteous, because all 

their lite, they have struggled with their evil inclination; 
1. 

when they die, they are at peace." 

This pious resignation of the ~abb1s, in the view that 

God knows best, and that His visitations and dispensations must 

be accepted wt thout murmuring, is something to be admired 

even by us today. 
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It a man keeps death always before him. it wi 11 be 
2 . 

a potent torce tor repentance. The angel or death comes to hi• 
3. 

who does not lay up precepts and good deeds 1r.l his lifetime. 

Death will not come to any but non-Israelites in the Messianic 
4. 

a"e. An idea which can only be analogous to "mercy-killing"tor 

the Wicked is expressed in the IUdrash which Hays that when 

a man sees his greadson practie1ng idolatry. i mmorality and 

murder, he cries out: Better that he quit th1!! world in peAcel" 

Bence it is written, "For Thy loTin~-kindness is better than lite." 

(Ps. 63:4). 

"9bat is the cUtterence between th•! death ot young 

men and that or old men? B. Judah satct: When ' !l ·lamp goes out 

or itself, it is good tor it and good tor the wick. (This means 

there is no more oil tn 1t and both the oil airid wick have 

serTed ra1thtully.) But it it does not go out of itself, it is 

bad tor itself and bad tor the wick. R. Abbah1u said: When a fig 

1s gathered at the proper time, it is good ro·r itselt and good 

for the tree; but tr it is gathered prematurely, it is bad for 
6. 

itself and bad tor the tree." 

"Well does the owner or the fig-tree know when it is 

time for the tree to be plucked, and he does so. Similarly, 

the doly One, blessed be He, knows when it is the right time 

tor the righteous to depart from the world, a.nd then Be removes 
7. 

them." 
8. 

Sleep is an incomplete form of dea1th. or no pArticu-

lar interest except that ! t is a very homely statement is the 
9. 

followin~: "Most righteous people die ot sto,nach trouble." 

Except tor their interest in the Elerearter, the 

5. 
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Rabbis did not bl'OOd too much upon the subject ot death. They 

were more concemed with lite and the problems ot lite. 

"It was taught, R. Simeon b. EleazRr said: For a 

liTe in!'ant one day old is greater in the order ot things than 

a dead king. (italics mine) For it, the Sabbath may be desecrated; 
10. 

tor DaT141 king ot Israel, the Sabbath may not be desecrated. " 

B. Immortality: 

II.a rebelled a«a1nst God because they gaTe birth 
11. 

but did not bury. Therefore, was death decreed for man. 

"A son of one of the notables or Sepphoris happened 

to die ••••• R. Jose b. Halatta went up to visit hia, and 

he began laughing. ·~ are you laughing• asked the father? 

Said R. Jose: "We trust to God ot Beaven that you wtll see 

your dead son's face in the tuture world.• •Ha•e I not enough 

trouble,• exclaimed the father, 'that you have come to trouble 

me more. Csn broken potsherds be joined together?• R • .Jose 

answered, 'An earthen Tessel ts made from water and clay and 

finished off with beat, while a glass Tessel is made from fire 

and finished with fire; the glass when broken can be repaired, 

whereas the other when broken cannot be repairedl' 1The glass 

vessel can be repaired because it ts made by blow1ng1
1 said 

the rather. •well,' retorted R. Jose, 11! what is aade with 

the breath of a mere mortal can be repaired, how much the more 
12. 

what is made with the breath of Godl" 

Immortality is so interrelated to the idea or resurrect

ion, that we must take up that problem next. 

j 
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c. Resurrection: 

While the Rabbis knew no more about the future life 

than we, they thought about it tn terms and conceptions, most 

of which have become obsolete and remote tor us today. Their 

ideas are or 911811 interest and protit. There is a great deal 

or contusion about the' world to come.' The phrase may reter 

either to the days or the Kessiah, to a purified earth, and to 

a last Judgement. The following extracts are given in a haphazard 

way, which partly illustrates these confusions and contradictions. 

"For dust thou art, and unto dust shalt thou ret~." 

R. Simeon b. Yohai said: Bere Scripture hints at resurrection, 

for it says, wFor dust thou art, and unto ~ust shalt thou retrun." 

It does not say, "unto dust shalt thou &a"• Keaning, thou shalt 
13. 

return at the resurrection. 

wThere shall be resurrection tor all save the wicked 
14. 

and the generation or the flood." 

"liadrian---may his bones rotl--asked R. Joshua b. 

Hanania: 'From whence, or from what part will the Holy One, 

blessed be Be, cause ~an to blossom forth in the future?' 

'From the nut or the spinal eolulll'l,' be replied. 'How do you 

know that?' be asked. 'Brtng me one and l Will pro•e it to 

you,' be replied. He threw 1t into the fire, yet it was not 

burnt; he put it in water, but it did not dissolve; he ground 

it between millstones, but it was not crushed; he placed it 

on an annl and smote 1t With a hamner; the annl was cleft 
15. 

and the hammer split, yet it remained whole." Hence, it Will 

remain as the nucleus of the resurrected man. 
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"R. Judah b. R. llsi said: There will be neither 

a day or ~udgement nor a Gehenna, but tire shall come forth 
16. 

from the body or the wicked himself and burn him up." Wicked-

ness tends to destroy itself. In all probablity, this m~rks 

a different strata in the deTelopment or the idea or resurrect

ion among Jlllcient Jews. 

God took in the whole world with one @:lance and saw 

that e•erything He had made was good. Be saw the next world 
17. 

too. The idea underlying this ts that heaven and earth, this 

world and the next, are all interrelated and baTe one purpose. 

Abraham entered both this world and the next. He 
18. 

was bom into this wo ld and eamed the ~reerter. 

A laborer at the end or the day must render an 

acsount or his work. So man, too, must render an account in 
19. 

the next world for his actions in thi s world. 

The ~abb1s seemed to take almost a sadistic delight ,......-----
in speculating upon the punishments to be visited upon the 

wicked in the tuture world. The generation or the flood wil l not 

enJotthe tuture world, but in their Gehenna, every drop of w~ter 

which God poured upon them in the flood, He will boil up and 

pour it scalding hot upon them again, so that they will be 
~o. 

destroyed absolutely. Al so, the punishment of some men is 

temporal, and death ends it, but in other cases, punishment 

•111 be ete!Tlal. At the time of resurrection, the bodies or 

the wicked will be resurrected, only to exist forever so as 
21. 

to receive continual puaishment. 

Things were created in their tulness. When Adam 
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sinned, they were spoiled, and they Will not return to their 
22. 

former perfection until the Messiah comes, to heal the wounds 
23. P4. 

of the world. He will come riding on an ass. 

Some Rabbis sa7 that the spirit of God which moTed 
25. 

upon the tace ot the waters is the spirit or the Messiah. 

What becomes or the tirst light that was created, ask the 

•abbis, since the sun was created on the fourth da7' The answer: ,,6. 
it is being stored up tor the righteous in the llesstanic future. 

When will the Messiah come? When 70U see the Powers 

fighting each other, look tor the coming or the King Messiah. 

l he proof is that in the days ot Abraham, because the Tar1ous 

powers were ttght1ng against each ot~er, greatness ca .. to 
~. n 

Abraham. Another answer: the Son ot "&Yid, or the Messiah, 

will come onl7 arter all souls which God contemplated creating 
Pa. . 

haTe been created. Other references sa7 that the llesslah is 
29. 

destined to be the grandson of Joseph. The llessiah son or 
30. 

Joseph •ill precede the Messiah son ot DaTtd. 
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CHAPTER NINE 

Ill SCELLAllEOUS 

The following chapter includes material such as 

could not be pidgeon-holecl into any or the previous chapter 

headings, but which we cannot afford to overlook because or 

the tund or ideas which it contains. Let us choose a few 

quotations at random. We may tind a tew gemsl 

A. Prayer: 

When the Temple was destroyed and sacrifices ceased, 

prayer became all-important. We are made aware or this by the 

statements of R. Isaac who sai4:"ETeryth1ng happened well for 

Abraham as areward for worshipping." Israel was reddeemed, the 

Torah was giTen, Hannah was remembered, the exiles were re

assembled, the Temple was built and the dead came to ltfe----
1. 

all because or worshipping. Abraham receives particular merit, 
t! . 

because he was the first to pray to God for another's sake. 
3. 

Prayer reverses an eTil decree. The very righteous 

have their prayers answered while the petition is still on 
4. 

their lips. Mere prayer, however, will not suffice. The prayer 

of the man whose hands are tainted by robbery "111 not be answered, 

for his supplication is unclean and turbid, Just as are his 

hands. Therefore, 111an is bound to cleanse his heart from every 
5. 

covetousness before he prays. Nor can prayer overcome the 
6. 

natural elemnts. And the prayer or one cannot overcome the 
7. 

prayers of an entire congregation. The prayer or a congregation 
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is more etticacious than the prayer or an ind1Y1c!ual ts turther 

expressed in the Midrash which says that in Jerusalem, the 

people would stand pressed together in the Teaple, yet when 
8. 

they prostrated themselves, there was aaple room tor all. 

The basis tor prayer is the human inability to grasp the Whole 
9. 

ot the Divine scheme or things. 

b. Sabbath: 

The delight or the Sabbath was keenly felt. la 

the hyperbolic language ot the lttdrash, the Sabbath i!I personirtec! 

as the "Bride or lsrael• Just as the bridal chamber needs a bride, 

so does the world need the Sabbath. Just as the ring needs a 

signet, ~o does the world need the ~abbath. God not only afforded 

man a day or rest, but also made tor him the gift of 
10. 

day. .. 
Tbus, we are told that a man 11111st change his 

on the Sabbath, or it he cannot afford an entire new outfit, let 

him add Just one new thing. Be 11&.y also let his cloak hang down 

on Sabbath, because the rest or the week, he wears it tucked 
11. 

up. The very light or expression or a man's race is ditrerent 
1?. 

on the ~abbath, testifying to his inward peace and rest. 

God blessed the sabbath by providing it •1th additional 
13. 

e~end1ture. Be blessed it with tasty dishes. R. Judah the 

ias1 made a meal tor Antoninus on the Sabbath. Cold dishes were 

set before him; be ate them and round them delicious. On another 

occasion, he aade a meal tor hi• during the week, when hot dishes 

were set before him. Said Antoninus to R. Judah: •Those others 
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I enjoyect aore.' 'These lack a certain condiment,• be replied. 

•Does then the royal pantry lack anything?' Antoninus exclaimed. 
14 

•They lack the Sabbath,' Judah replied; 'do you poseeas the Sabbath?' 

Mu .. rous other stories illustrate the love an4 

sanctity With which the Sabbath was held, but the above examples 

are suttic1ent tor a baste understanding or the att itudes. 

c. C1rcu•c1sion: 

To the Rabbis, c1rcuac1s1on was a sacred covenant, 

sealed 1n the flesh, and typ1tying the subJugation or passion 

and the consecration ot the body and soul to God. 

"R. Judan said: wust as a tig contains nothing ine~1ble 

save its stalk, and with its removal even the detect ceases, !O 

d1d God ssy to Abraham: •There ts nought unworthy 1n thee save 

thy foreskin: remove it and the blemish ceases,• hence, Jt 1s 
14. 

written, "Walk before me and be thou whole." 

A philosopher once asked R. Boshaya: •Ir c1reumc1s1on 

is so precious, why was it not given to Adam?• R. Hoshaya 

replied, •Whatever wa~ created in the first six days requires 

further preparation, •.g., 11Ustal"'! needs sweetehtng, vetches 

need sweetening, •heat needs grinding, and men too nP.eds to be 
15. 

tint shed otr.' 
The merit of c1rcumc1s1on is bel ieved bt the Rabbis 

l &>. 
to deliver the descendants of Adam from Gehenna. Shem waa 

more righteous than h1 s brothers and therefore, he was bom 
17. 

c1rcumc1se4, When Abraham was 
ie. 

'•hol e-hearted' an~ regar~ed 

c1rcu~c1sed, bes1~es being e~l led 
19. 

as a new crest1on he ~lao cut 
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ott the •reproach of his tather'. That means, be treed h1mselt 
20. 

rrom his father's •81'a. To be c1rcu•c1se4 is to be 'wbtle' 

14 further illustrated by the Kidrash on the King ot Salem. 

He was bom circu11eised, as is implied by his name, pfe. 
21. 22. 

'whole being•. Jacob was also born circumcised. Some Rabbis 

conjecture that Abraham was also born so. 
P.3. 

Circu•cision sometimes discourages proselytes. How? 

The tollowing •tdrasb explains. "lhT should Abraham not have 

circumcised himself at the age or torty-e1ght, when he tirst 

recognized his Creator. In order not to discourage proselytes" 

tor if he had done ao at rorty-eight instead or eighty-tive 

proselytes might think that 1t was too late in lite for them 
24. 

to be circu•c1sed. 

Circumcision is the touch-stone or acceptance or 

Judaism. "Once Konabaz and lzatea, the sons or King Ptolemy, 

were sitting and reading the book or Genesis. When they came 

to the verse, "And ye shall be circu•cised"each tuined his 

race to the wall and commenced to weep. Then each went and 

bad hi•self c1rcWBcise4, without his brother's knowledge. Some 

time later they were sitting and reading the book ot Genesis, 

and when they came to the verse, "And ye shall be circumcised" 

one said to the other, 'Woe to thee, m:r brotherl' to which he 

replied, "Woe to thee, 11q brother, but not to me.• Thus they 

revealed the matter to each other. When their mother learned 

about 1t, she went and told their rather: •A sore has broken 

out upon our sons• flesh and the physician has ordered circum

cision.• •Then let them be circumcised,' said he." The Holy 

One, Blessed be he requited these two boys by saY1ng them 
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25. 
from the hands ot attacking enellies. 

There 1 s much •terial in Beresh1th kbbah on 

this sub~ect, wb1ch is too abundant to present here. Much 

ot it is Halachic in nature. (See B.R. 46) 

D. Kidduah-ha-Shea: 

The idea or consecration by martyrdom, is brought 

out 1n some ot the Midrashi• in Bereshith ~!Ila. This is 

one ot the cardinal teachings or Judatn: it is man's duty 

to act nobly and uprightly even at the cost or· his life, tor 

in so doing be sanctities the Dtnne lame. 

"Abraham said: I "111 go forth and tall (in battle) 
26. 

sanctitytng the name or the Holy One, blessed be lie." 

"R. Tanhuma!a b. Abina commented in R. Hanina's name: 

For this very purpose •14 Banan18b, 111shael mid Aaariab descend 

into the fiery furnace, that a sign should be wrought through 
'Z7. 

them." (Either or uod's greatness, or ot loyalty to God even 

at the cost or their lives.) 

E. Bature: 

"A certain Gentile asked R. Joshua., observing to him: 

'You have test1 vals and we have festi Yals; wet do not reJo1ce 

when you do, and you do not reJoice when we dlo. When then do 

we both rejoice together?• t\\ben the rain de11cends.' What 1s 

the proof? "The meadows are clothed with tloc:ks" (Ps.65:10); 

what follows? "Shout unto Go4 all the earth" (Ps.66:1): not 

priests, Levites, or Israelites is written hcere but, "All the 
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28. 
earth." .. s 

This un1Tersal1stic note 1s11retresb1ng as the rain 

which the •idrasb. describes. The preacher tells us here that 

religions diT!de us, but Mature unites us. 

The elements in Jlature haTe a moral plan and purpose. 

"On account or tour things did the Holy One, blessed be Be, sub

sequently decide that the earth should drink only rroa aboTe: 

first, because or lawless aen (who would steal other peoples 

water it it were gathered on the ground); secondly, 1n order 

to wash away obnoxious Tapours; th1r41,, that the highlands 

might drink equally with the lowlands (equality expressed here); 
29. 

and fourthly, that all might litt their eyes heaTenwards ••• " 
~o. 

BTeryth1ng in lature has some purpose, and all 

in nature is responsible alike tor eTel"'Jthing else: man for 
81. 

beast abd beast tor man. 

F. Miracles: 

111racles ll1'tl explained as being in the nature ot (}, • ~ 
3?.. ~ 

the obJect to act in a certain way at a certain time. --------
G. Angels, Demons and Spirits: 

The ~abbts indulge in many speculations about 

superhuman creatures. Their imaginations sometimes seem to 

run wild. We will cite a few examples. 

The angels sometimes appear as •en, sometimes ~s 

women and sometimes as spirits. This is der1Ted from the 

verse, "Bis ministers are as a flalling tire turning eTery way" 
33. 

(Pa. 104:4) 
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Whan Isaac becaae old and .feeble, God proTidecl h1a 
M. 

with two angels who supported hi• so he should not .tall. The 

angels o.t mercy delayed coming into Sodoa, thinking that perhaps 
ss. 

Abrahaa aigbt .t1nd something in .tayour o.t the people of Sodoa. 

Saaael the angel tries to disuade Abrabaa .troa .following God's 
38. 

comma.nd. God performs his missions through angels, each angel 
37. 

ha'Ying one particular aission to per.form. To men ot religious 

strength, such aa Abraham, the angels appear as men. To feeble 

persons, they appear as angels. Abraham was always familiar with 
M. 

thea as Mn. Angels are only superior to men so long as they 

haTe a 111ss1on to perform. That ta, it is up to God 
39. 

them superior or inferior to aan\; 

The nuea ot the angels coae troa Babylon. 
40. 

Why can we not see de110nat Because God created the 

demons Just be.tore the sanctity or the Sabbath began, and so 
41. 

he did not have time to create their bodies. The demons were 
4~. 

wven capable or haTing intercourse wt th Adam and with Eve. 

Satan is always on hand when there is a seablance or tranquility 

in a man's lite. Tranquility arouses his ire. Also by bringing 

accusations, Satan tries to destroy a man's contentaent. During 
43. 

eating and drinking, Satan is there to work mischief. 
44. 

Spirits appear in the ark with Noah. A spirit entered 
45 

Hagar and she miscarried. Elijah, the familiar spirit in all 

Jewish legends, Tistts people frequently and eTen studies with 
46. 

scholars sometimes. 

Spirits, however, are ever present with man, and 

will attack us at our slightest weakness, or which they are 

ever aware.47. 
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H. Palestine: 

The affinity or lsrael to Palestine, is indtcatecl 

by a tew passages, both in reference to the Land and to the 

Temple. These passages exemplify a sentimental mid wara loTe 

ot the land, no doubt inspired by the stories about Palestine 

which the preachers emphasized in their sermons. 

Better is it to lodge in the deserts of Eret1 Y1sroel 
4.8. 

than in the palaces abroad. Palestine is the place from 

whence religious awe went forth into the world; the place 

from whence light goeth torth into the world; the place from 
49. 

whence retribution goeth forth into the world. 

Though Palestine does not flourish as well as other 

laads, God has iaplanted within man a loTe or his native soil 
50. 

and climate. Other people are interested in their land as 

it is agricultural; Israel is interested in the national 
51. 

homeland as the seat or the Temple. The creation of Palestine 

was contemplated bef'ore the creation or the world, as was the 
52. 

Temple; and when the flood was Tisi ted upon the earth, Palestin1e 
53. 

was not submerged. ETen gold and cedar were created for the 
54. 

sake of the Temple which was to be in Palestine. 

The Rabbis decreed that the land outside or Eretz 

lsr!el was unclean, in order to discourage emigration. "R. 

Boshaya said: 'God said to Isaac: Thou art a bul'!lt-offering 

wt thout blemish: as a bumt-otfering becomes unfit if it passe:s 

out beyond the Temple enclosures, so wilt thou become unfit 
55. 

1t thou goest without the country.• 
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COHCLOSIOI 

In the preceding chapters, we cannot baYe tailed to 

detect the principal ai•s and the leading themes or Bertfh1th 

Rabb&h. It seeks to roster the spiritual enlightenaent, the ethic

al education and the moral fortification ot the people. 

It was the at• ot the preachers to help the people 

penetrate beneath the outward garb of the Bible and the 

commandments into the inner signiti.cance and beauty or Juda1s•. 

They sought to make their listeners appreciate the soul and the 

secret ot their religion. Tb91 sought to deYelop the moral 

sense or the people and to habituate the• all, both rich and 

poor, high and low, to a lite in accordance with the highest 

ethical standards. And finally, they sought to fortify the 

people against the perils and the hardships surrounding them. 

This they did by nourishing a noble pride in the ach1eYements 

or their heritage, and their history and a tertid hope tor 

future glory. With these aims in Yiew, it is natural that the 

themes most often discussed are those which we haYe mentioned 

in this study: God, Torah, Israel, heroes and teachers, Israel's 

relation to other nations, the world to co•e as well as the 

Yar1ous aspects ot religious thought and ethical conduct. It 

is equally natural to tind in the homilies, time and again, 

Yindications or Jewish teachings against the attacks or Critics, 

both Jetrtah and non-Jewish. 

The Midrash did •ake the Bible meet the needs or the 
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people. Scripture required interpretation, exp~sttion and ex

pansion, and though, aa we have seen, these at·tempts sometimes 

reach d abaunqa, the essential factor is there---meeting a 

hu•an neect for enlightenaent. 

To have been able to read the complete sel'lllOns 

which the Rabbis gave before the! r congregatio·na, would of 

course be of greater interest; but thankt\11 we• must be that 

there are available the central ideas which IDl!1ke up the 

lltctrash or Bereshith Rabbah. Though thi I 8tud3r, perforce 

must be incomplete and in many sections, sketc:h)",(tor it is 

11e>st difficult to i•pr1son Within a limited m49asure the total 

essence or the book) we have been able to trac::e our way to 

the apri.ngs fro• whence tlowect the whole proctess or thought 

ot the preachers, and round which they wove t lb.eir orations 

and picturesque hOll111es. At times, it eludes us; at other 

times, it glares torth in its obnousnesa. 

"There was once a dense forest into which 
no one ventured to enter, tor it was con-
sidered impossible to secure a sate joumey 
back. One man, however, resolved at least 
to make an attempt. Accorcttngly, he began 
by gradually cutting away the tre1es, until 
he succeeded in forming a road, by means 
ot which he could penetrate into the heart 
ot the forest, Without tear or gcting astray. 
That great ~itticulty was now ra!llOved, tor 
everyone was able to pehetrate 1uto the 
heart or the forest." 

Bereshith Rabbah 12: 1 
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