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Thesis Digest
THE THEOLOGY OF MALBIM AS IT APPEARS IN HIS COMMENTARIES
by M. Arthur Oles

Charter I:
The first part of this chapter is a biographical

sketch of Malbim.
His purpose in writing the Bible commentaries,

according to his own statement, was to answer the attacks
of Reform Judaism on the truth and authenticity of the
Bible. His method consists mainly in attempting to de
monstrate that the Bible presents a unified system of
thought and that Rabbinic interpretations are firmly

Textual differences are explainedrooted in the text.

The sources of MalbimJ_s theology are mainly

exegesis.
The Torah is not only the true word of God, but

Only God Himself has theit is binding for all times.
The Prophets, however, could tempo-power to change it.

rarily suspend laws of the Torah according to the needs
of the occasion.

There are a few direct attacks on Reform, but
is to assert his own

point of view.

I
l

i

I

Malbim1 s method, for the most part,

i; away.
il

Maimonides and Cabbalah, and he often uses science in his
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Chapter II:
This chapter discusses Malblm’s views of God’s

essence and attributes.
God is perfect and unchangeable. He is the

creator of everything, even evil, though the latter only
in a negative way. His essence is unknowable, but attri-

and thus may
En Sof, that

is never mentioned in the Bible.
Chanter III:

This chapter discusses God’s relationship with
the world and man.

The world was created for the sake of man, who is

Immortality lies in the divinethe soul over the body.

What

pose, and man’s suffering in this world is only illusory.

Chanter IV:
This chapter deals with God and Israel.
God has set Israel apart from the nations by

This choice includes special providence;His choice of them.
Both denend on Israel’sand the possession of Palestine.

i

, butes can be perceived as His manifestations, 
change. There is an ultimate essence of God,

■ in God's image._ This image consists of man's dual nature
|i of body and soul, and of his freedom to give dominance to

i!
i soul and in the spiritualization of the hylonic soul.

Evil does not exist in an absolute sense.
seems evil, or destructive, serves an ultimate good pur-
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obedience to God's commandments.
Prophecy occurs when a man can spiritualize him

self and negate his body, but requires innate faculties.

to God of His obligation to provide for His creatures.
Personal needs are expressed in the 11 Supplications.11

Israel will return to Palestine, either when it
repents, or when the appointed time comes. The Messiah
who will arise will be of the Davidic line, but a pure
ly spiritualized person.

!

■

!

I
I

Public, liturgical prayer is mainly a reminder



PREFACE

The study of Malbim's theology presented in the
following pages represents more a survey than an exhaust
ive treatment of the subject. It is based primarily on his
commentary on the Pentateuch, with supplementary material
from his other commentaries.

the first systematic study of Malbim's work that
In fact, even biographical data are

apnear.
I am deeoly grateful to Professor Samuel S. Cohon,

I am grateful also

and friendly interest. !
M.A.O.

3

lithe preparation of the finished product.
Il ■ - - .....  ..

I
who so patiently guided me in the gathering of material and

It is, to the best of my

| to other members of the faculty of the Hebrew Union College - 
Jewish Institute of Religion for their valuable suggestions

knowledge, 
'has been undertaken. I 
i' extremely scarce and often contradictory in the few sources
I where they
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X.

MALBIM, HIS LIFE AND HIS WORK

Meir Lelbush ben Jehiel Michael was born in

six years old his father died

Unencumbered by economic worries Malbim wrote there,home •

^impressed the rabbi, Haim Auerbach, that the latter gave him 

his daughter for a wife and undertook to support him in his

among others, the first work he was to publish, Artzoth

Hahayim, a commentary on the first part of the Shulchan Aructu

i

I

i

Volochisk, Poland, in the summer of 1809. When he was only 

Nothing else is known about 

his early youth, except that his mother, Simtzia, mrried a- j 

! gain, her second husband being the rabbi of Volochisk, Rabbi 
lj Jehuda Leib.

Malbim received his early education from his step

father as well as at the local Heder. At the age of twelve
i
he became the pupil of Rabbi Moses Horwitz, famed as one of 

the outstanding scholars of the region. When Malbim was 

fourteen years old his stepfather arranged for him to marry 

the daughter of one of the rich men in town, but she seems to 

have been quarrelsome and not in favor of his scholarly pur

suits, and he divorced her almost immediately.

Apparently under the influence of this sad exper

ience he left his home and made his way to Warsaw, where he 

quickly became known as the ’’Volhyner Illui” (the Prodigy 

from Volhynia). From there he went to Lencziza where he so



6

of his day
and, Wha tever

his reasons, he left Lencziza in 1834 and traveled to Press-

■ burg, Amsterdam, Breslau,

In the year 1837 his first work was

It was on the recommendation of Tiktin that Malbim

Im-

va ca ncy

After

ij he began to publish his major work, the Bible commentary.

after his arrival there he became embroiled in a running feud

rather unsavory characters.

an

sent him as a gift a basket

1
It was during his stay in Kempen that

In 1859 Malbim became rabbi of Bukarest, thus be

ginning the stormiest part of his life. Almost immediately

was offered and accepted the rabbinic post in Wreschen. 

mediately thereafter he refused an offer to fill the 

created by the death of Rabbi Akiba Eger in Posen.

first year there, as he was sitting at the Purim meal, 

”progressives”

Berlin, Frankfurt, and other

During his travels he acquired a considerable amount

; three years there he was called to Kempen, where he remained 

i for seventeen years#
- -

i!| The first part to appear was the commentary on Canticles
I

(1847), followed a year later by Isaiah.

anonymous group of

containing pork and crab meat. The feud r.ame.to a -hea-cL-ia.

with the non-orthodox element, some of whom seem to have been 
2

Malbim writes that during his

However, Malbim seems to have had some family dif

ficulties in Lencziza, too. In addition, he was anxious to 

have his work approved by the Rabbinic authorities 

perhaps, to gather funds for its publication.

i places.

of secular knowledge.

i finally published in Breslau, including letters of approval|j
of such men as Moses Sofer, Salomon Tiktin, and others.
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the spring of 1864 when Malbim was denounced to the Rumanian

mentary. Early on a Friday morning the police surrounded his
house and arrested him.

It was only through the personal intervention of

He went to

Because of inter-

There again he had difficulties and

He then settled with his son-in-

law in Smolensk.

At the instigation of Dr. Lehman in Mainz a fund

was

without communal obligations.

Koenigsberg on the way to Mainz, he was offered a rabbinic

In 1879 he was called to

This latter invi

tation he declined, and while he was in Kiev, on the way to

Krementchug, he died on the first day of Rosh Hashanah, 1879.

From the limited data available there appears the

government as subversive and anti-Christian, the first charge 

jbeing based on his sermons and the second on his Isaiah com-

established in that city to permit Malbim so settle there

As he traveled through

post and remained for three years.

Krementchug as rabbij at the same time he received an invi

tation to come to New York as chief rabbi.

The latter died shortly after

-wards, and Malbim succeeded him as rabbi.

nal discord in the community he left soon to go to Kherson, j
and later to Moghilef.

was ordered to leave town.

IMoses Montefiore that Malbim was released from prison on con

dition that he leave the country immediately.

! Turkey to seek the help of the Sublime Porte, then to Paris

■ to appeal to the Alliance Israelite Universelie. Both at

tempts being unsuccessful, he returned to the house of his 

father-in-law in Lencziza .
I
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com-

poetry; Eretz Hemdah, a posthumous volume of sermons.

Purpose and Method

As Malbim tells in his introduction to Leviticus,

To this end he had to show that the

Bible was not a mere pretext, but that its proper reading

thoughts•

IH

picture of a man of tremendous mind and uncompromising char

acter who was not, however, able to assume the role of medi

ator that is so often required of a rabbi.

I
I!

justified the Rabbinic conclusions.

Malbim’s method of interpretation is based on three

premises, which he discusses in his introduction to Isaiahr

1) There is never a duplication of expression or

2) The vocabulary is not used haphazardly but is

a tor that is so often required of a rabbi. It is interesting 

,to note that of the more than 40 years he spent in rabbinic 

posts he remained in only one place for more than five years, 

namely Kempen, where he spent 17 years.

Besides his Bible commentaries, which were

pleted in Koenigsberg toward the end of his life, there are

the following published works of Malbimr Artzoth HaHayim, a
i
commentary on the first part of the Shulhan Aruch; Artzoth

|l
HaShalom, a volume of homiletics; Mashal Umelitzah, religious

he wrote his Bible commentary as an answer to the claims of 

the reformers. He was particularly incensed at the conference

of Braunschweig in 1844. His general purpose was to demon

strate that the Rabbinic tradition and the Oral Law have their 

firm basis in the Bible.
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' and important meaning*

His method, then, is clear from these premises.
! the

to the total meaning, and how parallel or repeated expres-

The total and desired effect of Malbim’s commentary

!

Aside from hia own ingenuity, Malbim draws in his
commentaries on different sources, some of which may be

To name just amaterial he follows Maimonides very closely.

Malbim's proof for the existencefew outstanding instances?.

A similar depend-of God is the third proof of Maimonides.
II

I

carefully chosen#

3) Nothing is written unless it has a fundamental

°n
basis of them he makes use of the fine points of grammat

ical forms, syntax, and synonyms to show how each word adds

called major sources in that they are basic to his approach.

Thus it is evident that for his theological and philosophical

!
I sions differ from each other. This use is explained in a 

little work called Ayeleth Hashahar, which is part of the 

preface to Leviticus, and which contains 613 grammatical and 

exegetical rules.
i

succeeds rather well, although certain contradictions remain 

and much of what he reads into the text requires great mental 

agility to read even between the lines.
I
SourcesI

i

I I I is to prove the theological and linguistic unity of the Bible. : |
The linguistic aspect of his work is beyond the scope of this; 
study#

.1
As to the theological aspect, it will be seen that he

*on ma n T s
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Further details of the

the human soul, the primordial

His full acceptance of them is

typefied by the fact that he explains the very motto of

3
I

Pa nee to the provenance of his views. His knowledge of Jewish

He was

At

other times he cites them in support of his thesis, or merely
brings them in because they may__be _clarified by a__statemont—

I

freedom and divine omniscience, on prophecy, and the treat

ment of the problem of evil. More basically, Malbim care

fully explains, in his commentary on Isaiah 45r5, the theory 

of substances and accidents which is basic to the

Except for instances where Malbim names the source

he does often but not1.of an interpretation or a statement, as 

predominantly, it is not always possible to point with assur-

Aristotelian-Maimonidean system.

Maimonidean influence in Malbim will appear 
| in the following chapters.

Combined with the philosophy of Maimonides are a

They appear in Malbim’s discus -

i

number of Cabbalistic views, 

sion of the divine essence, 

light, and other subjects.

Judaism, bKit?' ym;’, as the anticipation of the eventual re

unification of God’s essence with His names or manifestations!

This partial listing will indicate the trend, to be supple

mented by a fuller discussion in later chapters.

sources outside Rabbinic literature is attested by the num

ber of writers he quotes at one time or another, ranging from 

Albo and Isaac Arama to Hayyim Vital and the Zohar. He was, 

of course, thoroughly familiar with Rabbinic sources and often 

uses them as starting points for lengthy discussions.
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he has just made.

An important element in Malbim’s commentary is the

Malbim answers that, though there are

He also tells us that the heavenly bodies

were

strict evolutionary sequence, each succeeding thing being

However,

that although the rainbow is a natural phenomenon, it wasus

It both poses prob-

Among the scientific problems with

In this connection it is interesting to note that 

there is one statement that obviously did not come from a 

Jewish source.

somewhat farther advanced than its predecessor.
6 

Biblical account gives only the highlights.

the

Again, he tells

Similarly he asserts that creation followed a

the knowledge of truth and distinguishing it from untruth, 

and the second being concerned with what is good and bad, 

proper and improper. The parallel to Kant’s pure reason and 

practical reason is obvious and perhaps not too surprising,

many suns in the universe, the Bible is concerned only with 
4 

our solar system.

in existence in their orbits from the beginning of crea- 
5

tion and only received their light on the fourth day.

coming from the rabbi of Koenigsberg.

II 
harmonization of the Bible with science.

! lems and solves them.

which Malbim has to cope is the central place given to the

earth in the story of creation, which is contradicted by...

astronomical facts.

In commenting on Genesis 2:19-20, Malbim 

states that there is in man a reflective and a practical mind 

('3 1'yn bor; and the first concerning itself with
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Examples of this sort could be

the vibrations

This process, he says,

I

One of the major problems that Malbim was faced with

was Reform Judaism and its attack on both the historical

Jewish tradition.

authenticity and the eternal validity of the totality of

It has already been stated that the major

not until after the Flood that atmospheric conditions existed 
7

of such a nature as to produce a rainbow. Furthermore, the 

Flood created such upheavals in the earth’s crust as to pro

duce the geological formations that now seem to indicate the
8 

great age of the earth.

multiplied.

To illustrate how Malbim attempts to use science to

not only furnish

the proper understanding to those who are puzzled by the ap

parent gap between the simple text and the traditions that 

are read into it.

speeded up at Sinai 
II

Truth and Eternity of Torah

j51r18.
i

solve textual difficulties we may cite his comment on Exodus 

There he explains the verse "And all the people SAw 

the voices" by stating that the air containing the vibrations
II of God's voice condensed into stone tablets,

being visible as engraved letters.

also takes place in nature where gases in the course of many 

centuries may condense and change into solids, but was

purpose of the creation of his commentary was to prove the 

textual unity and authenticity of the Pentateuch and the 

religious unity of the Bible as a whole. Such proof would 

an answer to Reformers, but would also give
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'I

With this distinction in mind we may be'

I

historical truth of the Torah.

was

the Holy Spirit, however, such exhortations coincided with 

what God was to command through him before his death, and 

although he wrote them in Deuteronomy at the behest of God he 

permitted to retain his own original style in the of

ficial text.
____________ In. jths.s a me c t-ntext Ma lb im states that had Moses

Before going into his answer to Reform and the rest; 

; of his theological views, it may be well to remember that 

;Malbim was above all, not the theologian but the commentator. 

It was thus his task to explain the Bible on the basis of his

On the question of textual unity we may mention how

Malbim deals with stylistic differences between Deuteronomy 
9

and the other four books of the Pentateuch. He tells us that I : Moses gave to Israel many commands and exhortations that were

his own and had not come from God. As Moses was inspired by

It is with this in mind also that it becomes Important toI
discover his attitude toward the Bible before examining what 

!; he reads into it. While the Torah is part of God’s covenant

religious views, and not to prove his theology by means of

■ Biblical quotations.

more readily inclined to forgive him his occasional incon-

; sistencies and his refusal to walk the straight path of sys-

: tematic theology, as well as his petitio principii in at- I
tempting to prove the truth of Scripture from its own claims«

with Israel, which is discussed in chapter IV. that covenant * *

i itself becomes a historical reality only if one accepts the
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of Torah and would have been no more authoritative than the

writings of any man of inspiration.

crea tion.

the authenticity of the Torah

time .

11
Lest

bwnnb’

)

The only exception would be if God

'n sa'ti’b pi

The fact that we find prophets in later times act-

i

I

10
Once he established

ing contrary to the Torah

built an altar on Mount Carmel despite the prohibition of

This is obviously in 

answer to those who saw in the Pentateuch a mere human

I 
he still had to show that its validity was not limited to its:

as, for example, Elijah when he

written anything on his own, it would not have had the force

inx n'1?!? moo sin 
13 

n^n nn i n ‘peq1? ,

\ temporary and that the Torah could conceivably be changed in

the future...the commandments of the Torah will not be
12 

changed at any time."

Himself appeared once again to all Israel and informed them 

that He was repealing the Torah of Moses:

'□ on? nos'i ‘pnpn “?□ 'id1? n’Pi'i loxya n'jw

"high places,"is justified with the statement that prophets 

had the right to suspend temporarily any laws of the Torah,

To this effect he states that any change of the Torah 

is impossible since it is the word of the perfect God:

i D3 yiu1?! rj'pin1? s"8 nio*?pn n'^pna d’p’zzh 'n nixo dhez

one think that the Torah was the perfect legislation in one
|
period but allows for a change later, he tells us:I

inninn niw1? n'lu'E’i jot1? pn n'n 'I'D nn noyon -jnis nisi? now

‘ jor dim s'? nmnn muo '□ ...n'ny jorrj : "If you 

think that what He commanded you on Mount Sinai was only



31 with the exception of idolatry.

Any idea that the Torah is a human creation is not

Jewish:

and understanding,

In addition to his various assertions about the

Israel would have contradicted Moses if

17
Nevertheless, certain things have to be

As regards particulars MalbimAll this is general.

Commenting on

He goes on to

I

attacks the abandonment of the dietary laws.

the story of Eve and the serpent (Genesis 3r3-4) he claims 

that it was Eve’s attempt to explain the divine prohibition

Reform Judaism

"prophet of Torah", and no other prophet could tamper 
15 

with it.

Such suspension on the part

of a prophet was legitimate only as an expedient, but never
14

as repeal or replacement of Mosaic law, because only Moses 

i was a

15 
____

that was responsible for her transgression.
state that the dissolute among the people (nya D'^nonon) ex- 

the dietary restrictions a s„hygienLc meaaur e s.

that Moses and the sages of Israel pro- 
16 

these laws and statutes out of their own minds...

of the Torah, Malbirn also cites Jehuda Haleyt’s proof 

for its historicity:

i the Torah had not agreed with the eye-witness accounts of the

' lives of the Patriarchs handed down to them in a straight lire
I; •> ”
of tradition.

taken on faith, such as the fact that the men appearing to
18

Abraham were angels.

'ooni nwotf ni-ai nnan K'rw on1? noi' on'i'yaw 

nnyin h'jk o'DDiyol D'pin ik'udh l?K‘uy': "For in their eyes 

(i.e. the Gentiles) it seems to them that it is your wisdom
1II| 
duced

i truth
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This

n

>.5'0-.) e/

-

affirms, and endeavors to prove, 

eternal validity of the Torah.

!

and as for the Oral Law, they claim that the

Rabbis "did not know the simple meaning of the text and were 

ignorant of Hebrew grammar."

In a similar vein he speaks, in a commentary on the

"fixPassover Haggadah, of the Reformers who have united to 

the Sabbath on Sunday, and have placed themselves outside of 

the community of Israel in every respect." He goes on to 

say: "The rabbis of the Reform group who answer and ask 
i
questions of nonsense in a spirit of denial and repudiation, 

they are meant by the ’Evil Son.’"

However, this type of attack is the exception.

Malbim's normal reaction is positive in approach in that he 

the historical truth and the

Thereupon they discover that the forbidden foods are harm

less to the body and forthwith discard the dietary laws.

A more pointed attack against reform is found in 

Malbim’s introduction to Leviticus. Referring to the
1 rtBraunschweig Conference of 1844, he speaks of those who call 

themselves rabbis and preachers, and also cantors" and who 

make light of Jewish tradition. This "evil crowd likens the

Torah to ancient folklore and its poetry to that of Homer and 

the Greeks, 
i 

i
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II.
GOD, ESSENCE AND ATTRIBUTES

Religious thought begins with God, and the reli
gious thinker seeks proof that his faith is Justified. Al- >

to find him quoting a proof for the existence of God:

"As we
if there is one thing that is possible of

I This is a
third proof.

If He made known to them

The proofthat is to say:

which,word
n' nthe root

can bei

and has the same significance.
4

Quoting from Albo

quoted above is given in connection with a comment on the
3H'HK which, like the Tetragrammaton, is derived from

ted by the Tetragrammaton which is in the imperfect tense,
2

I am a necessary existence."

that the term "existence"

and it is, thus, not surprising

ksdw monn niK'jtnn

II 1ii '
can demonstrate,
existence, there needs to exist a being of necessary exlst-

1
ence, for if not, who made the possible actual?"

condensed version of Maimonides' ||

'T’ZZDK THN 131 f'EO FlDini D'JT 1 J N *lnK

though it is not Malbim's purpose to outline a systematic 
philosophy or theology, there is underlying his commentaries

!| a fairly consistent system,

Malbim refers to it again in commenting on the use
of the Tetragrammaton in the first commandment of the Deca-

I
| logue: n'in di? mio niK'wn 3'ino sjmjh sine? on1? y'lin

ni'n1? 3'ino 'JKtv K3W

that He exists as a necessary existence, for this in indica-

I ‘jyisn nvwDKn s'stin '□ □"'pke? nis'xnn a'lnn 
I *
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essencer

The interpretation of the various divine names as

Ma Ihim.

In fact, the method is suggested al
ready in Exodus 6:3. It is hardly surprising, then, that

a minute lin

kin', then, expresses the es-
Other divine names such as

'll?, etc., are designations of the various divine at-
The variant of the Tetra gramma ton, ii'nx, connotes

a

such as wisdom,
and perfection and unity mentioned above.

Implied in God’s existence and perfection is the
For existence infact that God’s essence is. unchangeable •

its ultimate meaning, such as it applies to God, is so com-

the necessary existence of God, as well as His perfection, 

which is

Nevertheless, Malbim seems to admit some attributes that form 
9 10 11

part of the divine essence, such as wisdom, omniscience,

7 
corollary of the former.

applied to God alone, since only His existence is permanent, 
he concludes that God’s existence derives from His

5
iniosyq 'I'jn inis'iin W ksojh.

The Tetragrammatbn> f

God is perfect unity, 

and attributes are only manifestations of God in the universe.
8 

They denote relationships and exist only in the lower world.

references to different attributes is not original with

He himself quotes a number of Talmudic sources for 
6 

such interpretations.

Malbim should resort extensively to such interpretation,

since a major part of his exegesis is based on 

guistic study of the text as to grammatical forms, syntax, 

and vocabulary.

sence and the existence of God. 
D'n'JN |

tributes .
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Wha tever

changed perception or experience of God might be found among

the Patriarchs and Prophets stems from the fact that God man-

They do not exhaust these views, and

ly on Maimonides.

It is not

Thus Malbim

far removed from the material world that it is not even

Omniscience is contained

Since God’s omnipotence also includes the pow-

It is clear that Malbim faced here the dilemma of God's omni-;

1

SO
I mentioned in the Bible#

changeable God.
The ideas described so far represent Malbim's ra

tional views of God.

more will be said about them in this and following chapters.

The HID J's, the limitless aspect of the divine es- 
13 

sence, existed before Creation.
14 

!within it.

er to create a limited world, it was possible for Him to
15 

create space for the material world by limiting the qio J-s .

In a word, there is an ever-changing revelation of the un-

more will be said about them in this and following chapters.

Though not original contributions to Jewish thought, they are
II the products of clear thinking, based largely if not complete- 
'! 

j ly on Maimonides. There is, however, another side of Malbim's 

theology that relies on Cabbalistic speculations.
I extensive, to be sure, but by no means a minor element when 

it concerns itself with the nature of God.

speaks of the HID J'S, the ultimate divine reality, that is

ifests Himself in different ways to different generations: 
12a 

ins joisn I't’yn ns d'tobi ncnn ninin w' nni in boat?.

plete that any change would be alien to itr 
12 

njnt'D 'n'ptn ninn -is ims'so nnns by mion.
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¥
eluded the creation of space.

It is

n r ez ;

Attributes, as was mentioned earlier in this chap-

jhand,

essence

ftrith, evil,

is good, and He cannot produce, nor be associated 

just as He, being a perfect existence, can.never

This point
God ’s

which was neces-
18

ity He abandoned His way of being unlimited, for that is im- 
15a

plied in His ’limiting Himself’..." The careful wording of 
16

this statement cannot hide the difficulty it creates.

it denotes that He im- 

o'n'zs, on the other
called by it in relation to creation,

17 
parts existence to all that exists.

, designates the limiting force in God, 

!sary to give form to the world as we know it. 

is basic to Malbim's treatment of the problem of Evil.

ter, are only the ways in which God manifests Himself in the

as the Te tra gramma ton - stands for the D’omn mn, the princi- 

Malbim adds to these interpretations the

potence as opposed to His (spatial) limitlessness which pre-

His answer involves him in a

pie of kindness.

statement that nin*, being expressive of God’s existence, also 

contains the creative principle. In his own words? snp'E/ai 

ni-inn 5a nrnnw no ns-nan nso ra • "And when He is

contradiction with his statement, discussed in a previous 

paragraph, that the essence of God is unchangeable, 

'quite apparent that he was aware of this contradiction, when 

we read the following: n"ya 'n'zan rain ary nr nrs'^o R'xonl?'» 

rosy hte? : "In order to bring forth this real*

world. Some of these attributes are designated by various 

divine names. It is already the Talmudic view that d'h'zk 

denotes the ]'in mo, the principle of justice in God, where-
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be associated with non-existence.

one of the divine attributes insofar as it was instrumental

But creation arising out of God’s essence could

or rather presuppose, a lack of perfection, hence a

The order of spheres and the various character-

> Therefore, God applied a limiting principle to crea-

This answer is identical

Ma.l'bjLm f 1 nd s no.

Darkness is merely the absence of light,
Malbim calls it in this connection in order

:istics of beings in them would be unthinkable unless a dif- 
i.e. limitation, of their attributes were pos-

could produce nothing limited. That would mean that no one 
form could be imparted to matter, since that would be a re
striction or limitation of the extent of other forms; noJ
growth or decay would be possible, because both of them im-

in creation.

not produce a material world, nor a living one (in the bio

logical sense), since, flowing out of an unlimited God, it

That would mean that

Goodness, then, becomes

r7’
limits tion. 
... . . .

I
ferentia tion, 

sible.
i'
tion which enabled Him to limit the extent of forms, attri-

butes, accidents etc., and it is this principle that is im- 
I9

plied in the name □'n'JK,

Out of this comes his answer to the problem of evil.

Evil is not an entity, not a positive force,..but rather the 
i 

absence of good.

death (nwn io, as

to avoid any positive implication) is the absence of life.

Thus God, in the words of Isaiah, can be the creator of dark

ness and of evil in that He set the limits beyond which light, 
20 

or good, or life, cannot reach.
21 

with that of Maimonides.
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I

It is important to

It

The

the latter being merely a non-existence of the for-

His essence is unknowable, but attributes can be

Though He

direct way.

perceived as relationships with the created world.

23 
mer •

22a n

is nothing but the non-- 

application of Good, death the limitation of life, made pos

sible by the limiting principle of h'nbs.

note the positive character of divinity, which Malbim stres-

darkness , 

Similarly, in Gen. 1:10 God’s name is mentioned with 
24 

the positive, but omitted with the negative.

Tor restate briefly, then, God la the perfect beln^ 
2a 

perfect in unity, perfect in existence, perfect in knowledge,

and, because He is perfect, unchangeable. He is the creator 

of all that exists, even of evil, though the latter in an in

Evil, then, as stated above,

terpretation of the two divine names with that of the Rabbis. 

He points out that it is the D'nmn mo that gives of itself, 

so to speak, and that thus is the creative principle in God, 

whereas J 'Tn mo has the characteristic of categorizing and 
22 

defining, hence is limiting in character.

ses over and over. Although God can be said to cause evil by 

withholding the good, this is a purely negative process.
i! occurs because God has seen fit to allow or create the bound-
I
aries of His influence, but God Himself can never be associ- 

a ted with evil, or non-existence. Malbim develops this from 

the verse n1?'1? «Tp Di' tik1? KTp'l , "And God called

the light day, and the darkness He called night.
I
name of God is here mentioned only with light, but not with
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7 does not change, His manifestations, hence His attributes, 

may change in accordance with conditions and perceptive minds 

in different generations.
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III.

an abstract study of the divine essence, because they are

Since

Judaism has always been a religion that stressed practice

>

problem of harmonizing them with the knowledge and thought
It will be seen that, considering the contextof his time.

within which he worked, he succeeded rather well and can be

said to have foreshadowed the modern Orthodox position.

This chapter will concern itself mainly with Mai-
i

between God and the world as a whole.
touch on his reaction to the scientific and philosophical
currents of his day, but a fuller discussion of 'this latter
t©pic is found elsewhere in this study.
Creation

God’s relation to the world begins with creation.
y

if affirmed, 

poses problems much more difficult and much more serious tharf

1is denied or affirmed, it must be considered;

THE WORLD, MAN, AND GOD

bim’s position on the relationship between God and man, and

It will, of course,

problems of man’s social, ethical, and moral conduct.

II 
more than abstract doctrine, it is not surprising that Malbim 

has more to say about God in relation to His world, than about 

God in Himself. As a Jew who works entirely within the tra-

. ditions of his faith, Malbim is faced with the additional

Any discussion of God must lead to the question of

His relation to the world and man. Whether such a relation
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That creation was ex nihilo is axiomatic and requires for

He quotes

denotes no temporal sequence, but rather emphasizesFl 'WK“Cl

the fundamental aspect of God’s creative act. The signifi

cance of the names of God used in the Biblical account has

been discussed in the previous chapter.

There were only two additional creations ex nihilo,

The one wa s

In the above formulation we see Malbim reacting to

He is, of course, not a scientist, but anscientific views.

orthodox Jew whose purpose is to explain Scripture. We may,

Thus

he states in a lengthy footnote to his commentary on Genesis

lrl that the creation account speaks only of the world as it

Whatever gaps there seem to be in the storyis known to us.

can be explained on the ground that the Torah is not a text-

&

therefore, be indulgent if we find him blending together 

quasi-scientific exegesis and Cabbalistic speculation. '

Creatio ex nihilo occurred only on the first day.

On it God created the Heavens, i.e, all the heavenly bodies

Malbim neither formal statement nor proof.
1

Maimonides that time also was created, so that the word

book of science and thus does not have to account for every 
3 

detail.

including the sun and the moon, and the worlds of the heaven-!

ly beings, i.e. the various types of angels etc., and the

Earth, which contained within it the potential seeds of all 

plants and the material from which animals and man werei
.formed.

and both of these are of a non-material nature.
2

life, and the other the human soul.

Similarly. the Torah doesnot teash anything- about
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the upper worlds, for such things are a secret tradition of

the initiates. Thereupon he proceeds to extract from the

In spite of this it must be acknowledged that Mal-

I

rea lm,

I

I

7 
for the existence of the material world.

text a hidden meaning that describes in detail the heavenly 

setup, the respective equivalents on various angelic levels 

of heaven and earth, and the manner of heavenly creation be-
4 

ginning with the divine self-limitation. Again, in discus-

sing different layers of the atmosphere in a very sober man

ner he makes the statement that the Rabbis, through the Holy 

Spirit (unpn nil), had knowledge about the composition of the 

upper atmosohere that is unattainable by means of experience
5

or research.

far removed from them.
on the first day may have represented the potentiality of the 

i phenomenon of which the sun became the actual source on the 
fourth day. In keeping with his previous assertion, however, 
that there was no ex nihilo after the original act of crea-

necessary
the light of the first day was not localized in the sun it 

couId encompass the whole terrestrial globe at once and

tion he is forced to say finally that it was the ultimate 

filtrate of the purely spiritual divine light and as such was,
6

of a perceptible quality. Although this transformation of 
light represented a lowering of its level to the physical 

it could be called good because this lower form is
Since

him, from his own point of view, succeeds remarkably well in 
■

reading scientific facts into a narrative that would seem so

Thus he states that the light created



part to this non-solar light the characteristics of the sub-

How-

It is his

II’

In order to do this he

an-

The next step was to create the firmament, JI'ph ,
ft

I
I

• that every step was the necessary basis 

z'n mpn ...nj-nn1? nmon nr^n nx'han

Fire, which is a com-

inn as a form-ca ref ally lays the groundwork by defining 1

less mixture of air and water in a thick mist (inn ) and of 

water and earth in an opaque mud (ina). This state repre-

27 
disappear all over the earth at once, thus making a universal 

8
Day and Night possible. Nevertheless, God saw fit to im-

sented only three of the four elements assumed by the 

cients, namely earth, water, and air.

posite of light and heat, could not exist before there was

light, hence light was necessary for the full material sub
ll

stance of the world.

sequent solar radiation in that he let dusk and dawn (evening 

and morning) intervene between light and darkness, though 
9

there was no necessity for that in the physical setup.

Light is thus established as something already ex

isting before it was brought into the physical world.
■

: ever, Malbim is faced with an additional problem.
' contention that the sequence of creation was not arbitrary
but necessary, i.e
of the next one;

' i '“insiv no1? njon •"Creation was step by step,... and each 
10 

previous thing was a preparation for what followed it."

On this basis, he must show why it was necessary to bring 

light into the world at this point rather than with the 

creation (or activation) of the sun.
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discuss
Ma Ibim. inso
far as it throws light on his attempt to the
Biblical account. Suffice it to say here that he works out

complete system to satisfy his requirement of a strict
This sequence culminates in the Sabbath, without

The goal of all creation is man. It is for his

that plants and animals show imperfections, such as the

of movement in plants and lack of intelligence in ani-

not be available -to man as sources of food and labor.

latter point is in answer to those philosophers who claim

that this is not the best possible world, and is based on

Maimonides’ statement that isolated instances of evil and

imperfection actually serve the common good. As for man’s

own imperfections and the evils attending his life, such as

Man, being-the, goal of all creation, here 1

sake
I

lack

mals ♦

12 
earth.

It would be outside the province of this chapter to' 

fully the sequence of creation as interpreted by

Some of that appears elsewhere in this

8

1 sequence•

j which even the creation of man would have been in vain#

j t**19 Image of God
i

paper, 

"modernize”

which served to separate the elements of air and water, and 

then to separate the dry land (earth) from the water, thus
I

completing the preparations for the creation of plant life on

If they were not deficient in these things they would
13

This

sickness, death, and the Yezer Hara, they are necessary to 

make man human, for without them he would be an angel and
14

would thus miss the purpose for which he was created.
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□» Thia

as God is free.

f

The idea

sively Jewish one, but it attains prominence in Cabbalistic 
writings and thus in Malbim who, as has been seen already, is
greatly influenced by them.
The Soul

15
Malbim makes

A particularly significant phrase in the statement 

just quoted is ” including the Godhead.” It is this phrase 

that justifies the content!orc tha±jnanLs^micnoc_osml c nature—

order to be the a-nba d1^, the divine lunge on earth.

fact implies three things? First, man’s soul within his body 

is the equivalent of God within the physical universejsecond, 

man’s relationship to his physical side determines God's rela

tionship to the material world; third, man has freedom, just

In these three aspects of man, Malbim sees 

the epitome of creation and the key to the understanding of 
God's working in the world.I

In commenting on the creation of man
the following statement:D183 no 13 ssojtf jap ms nszyi

. iiin c'jiyn iw h'h'ez ny i'tons *?33 ’yiiin

’ nrn *mn yoiwi n-non ninban ay • ’’Let us make a

small man in whom may be found all that is found in the
16

large man in every detail, so that he will be in Our image, 

i.e. the image of the large world, including the Godhead who 

brings to life this large world and is active within it.”

This is not an original contribution of Malbim, but
I
it seems to have much greater significance for him than it

had in various rabbinic and apocryphal statements.
■

of man as a microcosm is, of course, an old and not exclu-
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renders him the image of God.

mere superficial similarity of structure. But the soul

In the commentary

1'DKD; "And

i!

'na Diipoa Dt’iyo niK’xo; "For the spirits

On this latter verse he goes on to say that the

soul suffers no change whatsoever from its accidental stay

within man’s mortal body and returns to its source in its

We shall return to this latter statementoriginal state.

la ter.

words,

□tkh mosy x'hez nrmm It'D J k 'nt?

really represents the divine in man, though the exact manner 

in which it does so is not entirely clear.

Without it there might be a

according to what he is in his essence, which
■ - '■ **"* ■ '■ ■ — - —■ --------------------------------------------------------------------------- ■ —------------------------------- rrwithin himself,

Psalm 90:1.I
n i nn n ' n i k

and souls that are to be created have already had existence

■ from eternity in their exalted source, the Lord God of the 

spirits."

Here are several statements made by Malbim regard

ing the divine aspect of the human soul.

on Genesis 2:7 he tells us that the philosphers ’ questions 

about the pre-existence of the soul are answered simply by 

the fact that God breathed into man the breath of life and

HD'l J1D

He is even more explicit on

□ n'? n'n tdd niKinn1? D'l'nyn ninv/jni mnnnt?

that the soul is a part of God Himself:

pbn k'iw 'n nno nas'iy no^an nom 
l
when it says here fand He breathed into his nostrils a soul’

it is the very breath that issued from the spirit of the Lore,
h

which is part of God on high."

In an exceptional outburst of verbosity Malbim char

acterizes the soul as man’s true self with the following

in the same passage: ininsya Kint? 'do wxya onsn nioxy

• "The essence of man
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1 nsoul that is the essence of man.

fragment of the divine Being himself.a

by the statement that man is the image of God in the sense of

a reflection of the divine light, just as the moon provides

merely a reflection of the light of the sunt sin dim hi tsde?

ntoovn nrin niK3

V/OWFI *?» D*71£ K1H1 VZnETH *11 K nn'n 103 Irnme-

'n .

In another passage Malbim states that there are in

one a n'onan E?D1 , an animal soul responsible

The purpose of this'□"nmn o'Jijjn Kin isu

Man

17 
is his spiritual

■

man two souls,
-for his biological existence as a living entity, which is the 

exact equivalent of the soul of all animals, and the other a
20

noi?J f a reasoning soul that is uniquely his.

then,

ticular creation nor even a truly distinct entity, but rather

But this is modified^

19 
manifest in the world.

I  ttjk □ 1?u and not a

It appears, then,

arrangement is to offer testimony that both the upper world, 

tJ'otf, and the lower, flK , are the work of one creator.

is in the image of God only by reason of the fact that he has 

been granted freedom of choice, which derives from the

hdd mrn\ HK'ian *?33 jidwh -nbKn iikw *?2n
18

because his body derives from the material realm, and his sou!L 

from the world of the intelligences? obiyo Kin innuzi nxnw 
21 

ism •

Man, 

deserves the designation as an ]hp D*?ip , a microcosm,

tnbyot 

diately preceding this he states that man’s soul does not par

take of God’s essence, but only of that aspect of Him that is 

It is for this reason that he is a

that the soul is neither a par-
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J

It would seem from the last two passages quoted

that the soul, while being definitely a non-earthly part of
iman, nevertheless is part of creation but not of the Divine

It would also seem that Malbim endows man with two

of which might be called the biological

On the’ other hand wesoul, and the other the rational one.

find him telling us that the philosophers are wrong in think-.

ing that there are three separate souls representing respec-

I

he does not assign a specific connota-

While it is true

WDJ mostly for the manifestations ofthat he uses the term

the soul,

soul, let us add here one more quotation:&

tively the functions of growth, life, and reason, but that 

these are rather various functions of the one divine soul

22
Creator Himself.

that operates through the organs of growth (liver), lifeI
(heart), and reason (brain). This soul physiology is cited

23 
in the name of the Cabbalists.

An interesting sidelight to Malbim’s treatment of

crimina tely.

9 nil, 

tion to each.

4

Himself.

the soul is the fact that he uses the Biblical terms indis-

se pa rate souls, one

this usage is by no means consistent, and he does 

not state any distinction between the terms.

To complete the picture Malbim draws of the human

K*13'1 13 Ids p1?

Although he takes cognizance of the three terms 
23a 

and niWJ ,

On the contrary, he interchanges them as, for 

example, when he calls the spiritual soul nJl'^yn ntwin in 
23b 24

one place and n'lnnn WDJ in another.



33

J

inate the possible pre-existence of the soul - at least since

the sixth day of creation - it does clearly not accord with

the statement on Psalm 90, quoted above, which ascribes to

the soul eternal pre-existence within the divine essence.

It thus becomes very difficult to arrive ata clear

understanding of what Malbim considers the soul to be.

or the composite of a spiritual and a biological

cre-

It is in this respect

world .

Providence

*

F

:■

While this does not elim

part, whether it is under God or of God, whether it was 
I 
ated or had eternal pre-existence, cannot be ascertained from

the conflicting statements. One thing, however, is clears

'Man is a microcosm, a miniature replica of the world with a 

spiritual part and a material one.

that he is in the image of God, for the soul, his essential

self, is in the same relation to his body as God is to the

2 o mob n-n jnyw j'«□ vr win nNsin sinu d'h^k • 

"Therefore it says ’God created,’ for that is the bringing 

forth of his soul ex nihilo, for heretofore there had been
24

nothing like it in all creation."

This body-soul relationship brings us to the second 

a Since the world was created

I 
understanding of what Malbim considers the soul to be.

Whether it is a monadic soul, manifesting itself in various 

functions,

aspect of man as 

for the sake of man, it is not surprising that it is also 

managed in accordance with manfs conducts Malbim gives the 

example of the rich man who endows a school, and for the sup-* 

port of the students he bujLldj a fejsAoryi>=A:s:^l.Qngx
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J
But when the students become lax In their stud

ies the steam feeding the machines is reduced by means of

In similar manner God

transmits Eis blessings to the world in accordance with the

merits of people, bringing providence into play in place of

the normal workings of nature. The means whereby providence

wa s

In another example Malbim

the ways of the world to man's conduct.

Without entering deeply into the problem of reward

can

To the exact extent

is predictable, though not automatic in that it

for the

1

II

and punishment, which will be discussed later, and without

27 
week.

over his body, which represents nature.

that man succeeds in overpowering his nature, God will over- 
27a 

power nature in the world and bring providence into play.

taking into account some apparent contradictions, we 

state the way in which Malbim sees this adjustment as follows^ 

Man's highest purpose is to give dominance to his spirit

proportion to the students’

students are devoted to their work the factory functions at 

full speed.

valves, in order to keep the output of the machines in exact 
25 

merits•

introduced was the Sabbath, which Malbim likens to the 
26 

steam valve just mentioned.

speaks of a king who distributes to his officers every Satur- 

day the wages to be paid out to his staff during the coming 
27

The Sabbath, then, is the means whereby God adjusts

Reward, thus, 

requires active intervention; punishment is both predictable 

and automatic growing out of God’s non-intervention, 

world cannot exist on the processes of nature alone: nininn 
28 

m-niiynn mnj.in i-ns: noopn m-R n-vnnn niu?K~in .
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J The adjustment of man’s fate to his manner of liv-

Man, being the most highly developed

species, is lowest in physical vitality.

ion over all creation by reason of his divine soul. In the

of a ruler in the world:

and more subject to the physical laws of nature wherein his

course of events in

freedom. In a passage touched upon earlier

the soul, which derives from the

1'bynb 'ivon Rinb no dtrh ?r |n'w

for something in man the like of which is not found in all

He explains fur-

i

I
i

He was given domin-iI

| from the physical world, 
jworld of intelligences, and freedom, which issues from God

ther that God has freedom of action in the world in that He 
can. permit nature to run according.t.O-i-ts lawa^bu.t can

ing is also made through another principle stated by Malbim.
In discussing the sequence of creation he asserts that the

!

the worlds, i.e. that part that derives from God exclusively,

The third aspect of man as a d'h'pr d'jx lies in his 
31

Malbim states

that man is made up of three things? the body, which derives 
i I

higher species are increasingly weaker in physical endurance 
29

than the lower ones.

measure that he diminishes his spiritual aspect and gives 

dominance to his body he becomes less

■ power is lowest. He thus affects the 
30 

exact relationship to his conduct.
i
|Freedom

• I 
we see that it is the power of choice that was given to man, 

the fact that he is free in his actions."

Himself .mo1? lyn ^bb innm ruoj r’jw dtrzj mw “ian wpbj tz/roi 

m-nan no Rinisr n-Rn 'n 'jr Dn-n'E? p^nn Rin nn lo'yib

; "And when we search
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intervene at will to make them inoperative. In a similar

and that evil consists in giving in to the body.

however, do evil, he is no more in the Divine image, for

The obvious implication of this would be that a
This,purely spiritual state of man is most desirable. how-

was cre

ated in a manner to make change possible, whereas d'd^, the

upper world, was made fixed and unchangeable on the first

Consequently, the spiritual beings of the upper worldday.

cannot sin, but the purpose of creation is achieved in the

lower world where man can be given freedom? iNiaw oynni

□ "I'na ni'n1? imi onf 'jdo nr j'Jya D-Jinnnn□' w£> n i

-I7Dn N1.T17 DTK nK'TSH□ i o'?

manner, man is given the freedom to overcome nature within 

himself, i.e. to negate his physical being and to spiritual

ize himself. The interaction between man’s behavior and God’s 

has been mentioned previously.

on'Ezpna ,He states it even more clearly in this passage? nil

”The pur-

ever, is true only conditionally. Malbim tells us in a pas- 
33

sage already referred to that the lower world, fix,

he,
r God can do no evil, but has allied himself^ with physical na
ture •

In this connection Malbim expresses the view, re
stated many times, that the body is the antithesis of godli
ness, that holiness is achieved through the negation of the 

32
body, and that evil consists in giving in to the body. Man 
is in the image of God as long as he gives dominance to his 
spirituality and exercises his freedom to be good. Should
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But the qualification

in this conclusion:'^1?ro ni'nt nrn Hoyos D'nstyjcomes 1 'H DK

'H fan Dtjpj H'H Ktl8XD 'E?

t" '57 DTK

good by necessity and the desire of God would have been un

fulfilled that there be man who has a Yezer Hara and free

that no matter how desirable man’sIt appears, then,

his
■

choice, for in that freedom of choice lies the purpose of all
creation.

Man is in the image of God by reason of his freedom.

He is,

• ”God showed that there exist

We con-

L elude.,—thus.)

spirituality and how contemptible his physical aspect, 

spirituality, to be of value, must be the result of his free

3 1 on ty nn'r/yot n'msin i'n mun 

; "But if they had remained in this

36 
choice."

lify them through his power
as an example of such an insuperable bodily need.

that man’s freedom. while-it-is-the-equivalent

37
:------ 1

This latter passage appears 

in reference to the revelation on Mount Sinai, and Malbim 

states in connection with that event that the whole people of 

Israel were then miraculously lifted to the purely spiritual 

level of prophecy, a virtual disembodiment in that physical 
35 

existence was practically suppressed.

| n*i 'ns i

state of being like the angels their actions would have been

however, subject to certain limitations due to his 

physical being: nttyon it j'ke? mss ni'yso mns kxow 'h nwim 

m'nsn nos cnix tost on'ty

in man physical forces over which he has no dominion to nul— 

of choice. Malbim cites sleep

pose of creation is the existence of man who is free in his 
34

actions, to do good or evil."1
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J

Human Freedom and Divine Omniscience

If it is so basic to the world as Kal

is incom-
>

plicable to human knowledge';

He

ultiuBte essence so far removed from human experience that

His

facto.
1

possess knowledge akin to ours.

ing reward and punishment, operates in this world, it is not 

based on any prescience but must seek its evidence ex post

Human freedom is thus not involved in divine

of God’s, is not its equal but is limited to a certain 
58

extent •

imoxy nK  'yn-

-d1? iioi' •

UK J '817 103
39

then proceeds to quote and approve the opinion of the Cab- 

balists that God’s omniscience resides in the qio jthat

Human freedom, even if it be somewhat limited, im

plies other things.
I bim makes it, a consequence equally basic is man’s responsi
bility to make the right choice and the reward or punishment
that follow his choice. This topic has already been touched 
upon and will be further discussed in the following chapter.
Another problem created by the assumption of freedom is theI
conflict between God’s omniscience and man’s free choice.

!i
Malbim faces this conflict with the Maimonidean assertionIII, 
that God’s knowledge, being part of His essence,

prehensible to man but is presented in the Bible in terms ap-

>-------- ■>------- tny'i* j'jy D'yii' us j'si

nothing concerning it is ever mentioned in the Bible.

emanations, however, being His manifestations in our world,

Since divine justice, Incltd-

o'oinoni imoxy k'h iny'T' 'o

ny'i'n 'do nj/'T'n D'lywD uw union
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Immortality

suffers a mere
change of environment when it is attached to the body. After

death, 1 EZDl

HK7

] 1 y o ■? k ...' Jn in It is, thus, immortal and completely
On the other hand we

wdjh n'-rm

re

view of immortality and the world-to-come, which is as fol-
The divine soul is immortal to begin with and remainslows:

so.

I

It has already been stated that the soul, accord
ing to Malbim's commentary on Psalm 90:1,

nmp.. .n-irmn]

— 4'0
omniscience.

ward of the world-to-come, which is the eternity of the soul 
and its refinement and its return to the bond of life,

and depends entirely on man's actions during his lifetime.
This apparent contradiction expresses Malbim's

it returns to Its original habitat unchanged: 
n»i>jhint7 pi ’in? n'Jip k1?! mDDJ K1? .ikkoji

41 
suits automatically from the service of God."suits automatically from the service of God." According to 

|
, this latter quotation immortality of the soul is acquired

The body is mortal and is destined without fail to 
perish. There is, however, a hylonic soul, n'JK^l'nn t’bi, 
which Malbim equates with "what the philosophers call ac
quired reason", also called nil , and possibly identical with 
the animal soul mentioned earlier. This hylonic soul is 
purely physical in that it is the adjunct of the body and 
perishes with it. The right kind of living, however, l.e.

I of serving God in this life:nbbirniI
1 KliW  "nil) lot?

nniy JO inxyo 331DD Kin D"nn nnx *?k H3lzn : "The re

unaffected by man's manner of living.
find the statement that immortality of the soul is the resul
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7

This view is

The Problem of Evil

K7 wain

In a nut-tion to Malbim’s treatment of the problem of evil.
=it is his contention that there is no evil at all,shell, ex-

The problem is treated incept insofar as man creates it.

tive.

DJ 'S

I

!n i  1 8JD1

i

I

quoted above, and it is clear from it that its evil nature is 

As to the suffering man undergoes during

his commentary on two levels: the subjective and the objec—

His statement on death as a subjective evil has been

its preferred place it is not evil. In fact, when God says 

. "Lest he put forth his hand and take also from the tree of

completely denied.

his lifetime, Malbim ascribes to it no reality:- IN nnbsnn 

sinb dis'? noi'w d-tid'h

life according to the will of God, brings about a chemical

(sic) change in the hylonic soul so that it becomes immortal 
42 

and remains forever in the Garden of Eden.
43 

credited to the Cabbalists.

pi oo^ya d-bxoj '073 iy d'swj dh

173H "n '0'3 TD'no IK

Since death enables the spiritual soul to return to 
44

it is not evil. In fact, when God says:

-a *?yaa d'ksoj D-nan

'a .. nil wain’? n'ynj nyn nri 
45 

oya yaw a'on n'n* qiam *?« aiw*? ^ain .

The above statement may well serve as an introduc-

life and eat and live forever,” (Gen.3:22), He is not trying 

, to keep a good from Adam, but an evil. For, as Malbim tells 

us, eternal life on this earth benefits neither the soul nor 

the body in that the soul could not return to its proper 

■station and the body would be forever subject to frustration 

and disease:
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mpoa •>

In an

that what seems evil to man, on the

a

it can be demonstrated that imperfection and destruction are

P'rttfDtf xnpj k1?

•>

stances:

mentioned above.

of the earth (den. 3:17) jwa s aJLso f cr anI The curse.

I

subjective level, is no evil at all when viewed objectively 

because it is either for his individual good or for the good

'rt 711 j'si

"It is not

H *II 

dream.

is succeeding or suffering in his life of vanity, are things

that do not actually exist, for they are predicated on things 
46

that in themselves have only accidental existence."

And insofar as he suffers he may be consoled 

by the fact that his suffering has only the reality of

found only where they serve an ultimate constructive purpose: 

,210 n'^on? Kinvza pn yi mr’y1?

]pn*? pnim nm1? -id “mid n-toow pn mioi

the way of God to do evil unless it is for a good end for 

then it cannot be said that He destroys and tears down but

50
Since evil is incompatible with the Divine nature

51 
and eliminates in order to improve."

The benefit of death to the soul has already been

48
or

"Success or suffering, man’s impression that he

On the objective level evil is defined as any im- 
48 

perfection or destruction (i.e. the removal of form from 
49 

matter) •

other passage that has already been referred to Malbim quotes
Maimonides to the effect that what an individual experiences 

47 
as evil may well be for the good of the world as a whole.
The conclusion is, then,

rather that He does good, for He tears down in order to build
To give only a few in-

of the world.
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3 conse-

com-

Since God destroys only for

he tells us, He would have let the world

Noah was to

consists of man’s dual nature of body and soul, the latter

1/

Since evil is incompatible with God's nature there is

I

I

-5

mentary on the Flood# 

structive purpose,

To sum up, Malbim believes that God created the

This image

i 
r

a con-

Man’s immortality lies in the divine soul and in the degree 

to which he is able to spiritualize his hyl(mic 3 pul.. Thus

ultimate good, because the hard work necessary as a
52 

quence of that curse gives man less time for sinful thought. 

Similarly, the confusion of languages was actually a blessing 

in that it prevented the rapid spread of evil ideas and per

mitted Abraham to work in Palestine where the denial of God 
53 

had not yet become popular.

An interesting corollary appears in Malbim’s

icontinue in its perversity had it not been that 
54

be saved from being infected by it. In other words, it was

Noah’s righteousness as much as the corruption of the rest of

the world that brought on the Flood.

being a part of the Divine, and in his freedom to give domi

nance to the soul, or spirit, over the body. Man’s freedom 

is not hampered by God’s omniscience because that is part of 

God’s essence and does not extend to His relations with the

world.

no absolute evil in the world, only a means to a good end.

Thus the problem of evil is solved in that on the 

cosmic plane it does not exist because what seems evil serves 

a good purpose, and on the empirical plane it is illusory.

world for the sake of man who is in His image.
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K3n any is a natural consequence of good living.

I

I
i
I
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IV.
GOD AND ISRAEL

The question of Just what that

from the earliest recorders of the
through the Prophets and the Rabbis, to our own day.

Malblm takes his place among them with a conception
of the relationship between God and Israel that is in many

I

KVOJ s1?

other family on earth like you to whom My knowledge and

The same thought is expressed in numerous other
though not so succinctly.

Israel1s Election
The special status of Israel derives from God's love 

for the Patriarchs, but has its more immediate source in the 
-------------------- ■ • — il

44 J
---------------------------- ■

Ject to the order of nature and the leadership of the heaven- 
1

I ly hosts."
jjplaces,

The idea of a chosen people is basic to Judaism.
Israel was the first, and for a long time the only group to 
hold a belief in one supreme God, and it was chosen to carry 
His message to the world.
choice entailed has been answered in many ways by the many 

II
‘ thinkers in Judaism,I
i Bible,

I
ways unique. The basic distinction of Israel lies in the

. fact that it is under the direct protection and providence of I
i;God. Where the fate of other nations is often determined by
i

'astrological factors, Israel is unaffected by them:

['3 ,031ns dd opioo 'nrnwm 'ny'3' o'onv noian jn mm: onotyo

D'ol’h 83je ninJHl yoon "no linn D'JiOJ o^io : "There exists

no

(providence are so closely related, for all of them are sub-

,03103 03 0plD3 '0011701

'330 non o'jioj o^io :
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01 Exodus.

That love was bestowed for no

4
However, the regularized relationship between God

o'nay n'ao b'n-iDtf inK

nisoni upj tko D'riDioai ninixa

'nmcn1?  « on1? mini'on "From the time

that I freed them from the house of bondage with signs and

This relationship, then, implies a give-and-take.

Israel has the obligation to observe the divine commandments,

and God obliges Himself to single it out for special treat-

It must be understood, however, that the observance of

ibiM1? x*? ■jnaio'7

n r

life.

other words, the
Their non-observance carries with it abeneficial to Israel.

and Israel begins with the Exodus:

minn m'DE/b os

This brings us back to the purpose of man, 

discussed in the previous chapter, which is to lead the good 

But whereas God relates Himself to the nations as a

jment•

Torah is not a favor to God, but rather to Israel itself: *

God chose Israel because He loved the Patriarchs?
3

 □□ ina -j'niaK rant; ism.

"For this end He commanded you to carry out His 
. I

statutes and commandments, for your good, not because He has 
6

need of it."

reason other than God's will: pi? pi nyt> K'pa nan Kin pivnni 
pczn

wonders they belong to Me as My servants, both as to the ob

servance of the Torah and the commandments that are specified

i for them, and M.y providence over them in particular."

1'nixoi 1'pin nitvy1? fnix nix nr n'^an mayai

11 n ' a  n '

'lay om 'n? '■?

master to his servant, His relationship with Israel is more 

in the nature of that of a physician with the patient. In

commandments given to Israel serve a purpose



I part of God.

This brings us to the question of reward and pun-

i s hmen t• It has been seen in the previous chapter that Mal-

a reward because it is an

Si

angle.

i

Therefore He heaps re-

j

ward on tho wicked and punishment on the righteous in this 

worldj where suffering-S-ndLwell^b-Qing have no true—reality-

i

eternal punishment upon the righteous for the few sins they 

may commit, nor does He wish to give eternal reward to the 

wicked for an occasional good deed.

to the punishment a master might mete out to a recalcitrant 
7

servant.

Divine justice requires that every good deed be re

warded and every sin punished. Any reward or punishment 

given in the true world in which man lives after his death is 

But God does not want to inflict

46 
=4 

i I 
I

a true and eternal one.

It is rather the kind of penalty a patient 

pays for refusing the physician’s medicine and thus depriving’ 

himself of its curative powers. The Gentile, however, who 

refuses to obey God's command to him thereby exposes himself

Reward and Punishment

automatic consequence of the good life. However, there are 

rewards in this world, consisting of God's miraculous inter

vention in the order of nature.,u-xx --- Punishment, conversely, con-I
sists in the withdrawal of divine providence and intervention.

I IThis is catastrophic because the world cannot exist by nature 
8

alone. There exists also a stronger kind of punishment, in
9

which God actively destroys what He has created.

Malbim also attacks the problem from a different

bim does not consider Kin
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The

11He will die an eternal death and fall into Gehenna."
The nature of Gehenna is not explained to us, but

we
which were discussed in the

previous chanter. It should be noted in this connection that
and wicked men,

It has already been stated that, according to Mai-
the reward of spiritual living lies in the fact that

to exist. this seems to
Ibe a cosmic effect and thus does not necessarily contradict

his position that on the individual, empirical level, there

is no true reality in the rewards and punishments of this

cause of providence he alsoworld.

jadds prayer and, curiously, physical labor, which latter

n^rnwi naninn 5k

I

II

''rr k5 Kirry
15

exact nature of this damnation is somewhat hazy, expressed 
in these and similar words:

13 niKnn nso dhe? d'kdhhi.I

•ibim,
G-od providentially Intervenes in the workings of nature, and 
jthat without such intervention the world could not continue 14 

From his several such statements

To the good deeds as a

The eternal reward awaits the Zaddik in the eternal world, 
10 

and the Rasha can look forward to eternal damnation.

he differentiates between sinners, fson,
The latter take delight in evildoing, whereas the 

^former are merely too weak to withstand the promptings of the 
Yezer Hara: D'yEHn jo D'bp dhi

djh'j1? bid'i nsi nn'D mo'
11

can glean the meaning of eternal death from Malblm's stated 
12 

ments about the hylonic soul

supplements or perfects nature:

'"y ok nrb y-'o'w dish '*y pi 

D'xnn i-i noxbo '*y yDion D'btynb iriyty nno

HD'yen.

dk inborn imor
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Prayer

Prayer, according to Malbim, falls into two cate

gories . One is the regular liturgy, which addresses Itself
to the general, and the other individual entreaty, which
deals with details. Since God is good He cannot create a
living being without providing for his needs. That means

that He has the duty to provide at least a minimum subsis

tence. The regularly ordained prayers of the liturgy, spe-

mlnder to God of this duty of His:
';w inj 108 iso D’^sno

: "Prayer about general mat
ters is offered on,account of His faithfulness, for God is

I

lyb typboE? i-ri'n 'bis dhp

God's duty, as Malbim states in arequests for himself.
different connection,

therefore, are requests for giftsThe supplications,mum.

In this
fl nel a t.e.d_matter. that.

o'junn 1018 n'JDnn “insi
"After prayer one offers supplication,

above and beyond the minimum.
provided by reason of God’s essence,
is given through His attributes of kindness,

connection it is appropriate to consider a
of blessing bestowed by one Persqn up on

ciflcally the "Eighteen Blessings", serve as a sort of re-

And whereas the minimum is 
which is good, all ^se 

mercy, etc.

which concerns the particular needs of the individual that he
17 

II

18
is limited only to the absolute mlnl-

"prayer"Besides

: prayer:
□' 'b“>s d 'im i nyy .

b8T m^y1? b'ino sini ...D"nn

faithful to uphold the general laws He set down for the sup-
16

port of the living..., and He is duty-bound to do so."

in the technical sense there is also private

D'^ibii D'-ibT 'py n^orin

iiDjiD? b'77ibn n'pnn D'pn1? jo83
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5 Malbim tells us that three conditions must be ful-another•

filled for such blessing to be effective# He who blesses

must spiritualize himself so that his soul can rise to the

of blessing established by God and draw from it# Thesource

blessed must be made ready to receive by means of a similar

spiritualization# Finally, there must be a rapport between

the two people*

1^1

times to bring gifts to the prophets#

Prophecy

) Prophe-This brings us to the problem of prophecy.

Only Moses, however, of all the prophets was able

complete separation of body and spirit, so that

he alone was able to have a direct revelation without re

souls from it.

I

cy, Malbim tells us, consists in a receptiveness to the 

divine spirit as consequence of the complete negation of the

20 
■p3nnn .

j physical.

to effect a

also was on

inonnn ns (s .D'j'jy 'i vis nT3i 

0^03 n*?y 'e* ns pan1? (□ ,sinn j)de?h pin n'n'tf

course to imagination. The imaginative faculty is rooted in 

the physical makeup, and it is part of the prophetic vision 

of all other prophets who, while attaining complete mastery 

over their physical side, could nevertheless not free their

Before eating from the Tree of Knowledge, Adam 

the level of Moses; it was his transgression that 
23

caused body and spirit to fuse.

The c nnd 1 nns nf pr-npHy bm —One—is.

] '3 H3H1 ni3ipnn h-h-p (j ,H3i3n npo ny mp3Tn

For this very reason it was customary in Biblical

Such gifts were a 
21 

bribe to the body to release the soul for its ascent.
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The first
repre-

The second
is a

These conditions

partaking of the divine spirit.

This miracu-!i

2 6
1

28

tinned claim.

This
Ultimate ownership of the land, however, is with 

it only by His sufferance.

r’1

God, and Israel can occupy

gives God the right to expect the observance of certain laws
________________________________ i

24 
subordination of the body to the spirit.
are absolute for those who aspire to prophecy as a means of

50 
highly developed mind and imagination; the other, a refine
ment of the personality by means of pious living. 1 
is present from the moment of conception in that it 
sents a physical characteristic beyond control.

II consequence of man's voluntary decision and leads to th£

However, if God needs a 
messenger and cannot find a worthy one, He will choose a man. 
and change his physical characteristics as well as his incli| 

25 nations in order to prepare him for prophecy.

1 session of Palestine, 
i; reasons.
duct in Egypt:
D'ixna ni“iyn jo nooxy djitiji *1333 Dnnnt .t| Second, because

God saw fit to give it to them, regardless of their merit:
2o055 nJJOK '38 nr1? d'183 non pirm. This second reason 

insures the eternal validity of the gift, hence Israel's con-
Third, it is an inheritance from their fathers:

29'33 oris ni38 n‘?n3 3sn D't’ii'n tnsf . I

||It became the Land of Israel for three i| First, because Israel deserved it for its moral con-
DriBtf T3o 1 rbn rmih'n 5b d'ikh Donxy 3^n nns I 

27

lous preparation also took place for all Israel at Mount
| Sinai.26
Palestine

Among the benefits accruing to Israel from its
special relationship with God, not the least is their pos-
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32

n

It will return

1

f08l?m Kin ]o H3y' a1? nys

34

'tun *

H

i

Since Israel did not choose to observe the Torah itji 

forfeited the right to live in Palestine.

31 
renta1.

i
| one,
I
two,

deeds.”

niNoa n-i'pn fi8n ffi83 ni'ibn 

in this statement? flKn 03'B/'3

J

m '□’.•n dwbz • 
t

ii

concerning the land such as those governing the sale of the 
30

land' and the offering of the first fruit as a symbolic

More than that, occupancy of Palestine is contin

gent upon the observance of all divine laws: niann ]'80/ qsw
32

• The obverse is contained

'ibn onoy inin5>s nw'p '3

For the tieup of the Godhead with them is de

pendent on the occupancy of the Land, for the Shechinah is 
33

there."

j there some day, but the length of its dispersion depends on 

I its conduct: sixpn join (b ...D'loJ 'w h1? bp n'^bon h^isihe/ 

: ,-y 131' ok Kinn join 'IDb (3 

h t)'31b D'u/yrj < "The general redemption has two dates...
" I!the predestined time beyond which it will not tarry, and: 

before that time, if they will merit it by their good

How the time is determined when Israel will be re

deemed even if it be unworthy, Malbim does not reveal to us.
35 

We may, however, glimpse it from his statement elsewhere
36 

that astrological factors are operative in this respect.

The ultimate redemption will be permanent, regard

less of Israel’s merit? ^y 0'0' s1? Diiny 011380/ O'13H 

"The covenant that I will make with them will not be 
37 

conditional any more." However God has to fashion their 
uo

hearts so that they will be unable to sin. The redemption 
wllLbe brought abcut by means cf a Messiah, a doscondar.t of



election.

God 's

brought about a change in the nature of Israel

r

He will establish righteousness on earth

by the power of his mouth and kill the stubborn evildoers 
40

with his breath. After the war of Gog and Magog his peace 
41 

will be firmly established by popular good-will.

+-ha W

So successful is the medication, Malbim tells us!>
I

that it hasI
[which makes it unnatural for them to indulge in the immorality

[of the heathen: n-yato n’Jtan nuzyj '-pirn n'Tin nnnn niso
42

52
-------------------- ---------------------------------■ - . --------------------------- -------- ____________ - . ■ . J.

the House of David. He will be a human being, but so com

pletely spiritualized that for all practical purposes he will 
39 

be supernatural.

Israel, then, is set apart from the nations by God's 

Although there is no compelling reason for God's 

choice of Israel, the covenant entails certain obligations on 

His part in return for the observance of the Torah. i 

demands are not arbitrary but are purely for Israel’s benefit!.

In fact, God relates Himself to them not as a master but as a 

physician whose greatest concern is their welfare and spirit- 
|:ual health.
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NOTES TO CHAPTER I.

1.

2. Ha-Lebanon, Vol. 2, p. 233

On Deuteronomy 6:43.
4. On Genesis 1:3

On Genesis5. 1:14
On Genesis6. 1:20

7. On Genesis 9:13
On Genesis8. 7:23
On Deuteronomy 1:3

11. On Deuteronomy 4:2
12. On Deuteronomy 4:9
13. On Deuteronomy 4:10

sec. 68

16. On Deuteronomy 4:9
17. On Genesis 11:7
18. On Genesis 18:13

14. On Deuteronomy 18:15,

15. On Leviticus 27:34, sec. 120

The proof of his state
ments lay for Malbim in the fact that he read them into 
the texts•

There is extant the text of a letter Nalbim wrote to the 
community in Ujhel, Hungary, from Kempen. That community 
had asked him to come to Ujhel as rabbi, and offered to 
double his salary. In reply Malbim wrote that he felt 
his work in Kempen was too important for him to leave, 
and that his family also opposed the change since Kempen, 
too had doubled his salary.

9.
10. The word is used here loosely.



54

NOTES TO CHAPTER II.

On Exodus 3:141.
On Exodus 20:22.
Exodus 3:133.
Ikkarim II.274.
On Exodus 3:145.

6.

On Exodus 3:137.
On Exodus 34:68.

9.

10. On Genesis lr26I On Genesis 22:1
On Exodus 3:15
Ibid.
On Exodus 34:613.
On Genesis 22:114.
On Exodus 33f2115.

15a .
16.

On Genesis 1:117.
18. Ibid.
19. Ibid.
20.
21.I

See for example a list of quotations on Lev. 18:12, 
sec. 130

J

'll.
i
12.

12a .

tics that is beyond the scope of this paper, 
"attribute” is used hAT’° tr> denote a descrip 
of a specific quality.

Ibid.
Malbim quotes from the □,,n fy, of Hayyim Vital.

This statement might involve us in a problem of seman- 
~ " * _'?*“> The word 

is used here to denote a descriptive term

Ibid, and on Isaiah 45:5-7
Malbim refers to Maimonides, Guide 1.73 and III.10, as
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r
22. On Genesis lrl

Genesis 1:522a .

23. On Genesis 1:10

24.
It should be noted

o make his

' 25. More will be said about knowledge in a later chapter.

r

well as to Saadya, Emunoth 1.4 for a fuller discussion., 
I have found only allusions in Guide 1.73.

Ibid. The word "He" though necessary in the translation^ 
does not appear in the Hebrew text. 7 
that in IrlO Malbim has to interpret d'dh nipo as the || 
hollow space containing the water, in order 
point •

"He"
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NOTES TO CHAPTER III.

Guide 11-301.
2.
3.

4. See Chapter II.
On Genesis 1:65-

6. On Genesis 1:3
On Genesis 1:47.
Ibid.
Ibid.
On Genesis 1:201 10.

Ibid., and on 1:6,9

Ibid.
15. Genesis 1:26

■jiij DiK-

On Genesis 1:2718.
19- Ibid.

On Genesis 1:2420.
On Genesis 1:2621.

be discussed later inof freedom willIbid.22.

On Genesis 1:27
However, Malbim tries to read as many details into the 
text as he possibly can.

The problem 
this chapter.

the existence of fire and I 
shows that both are composite.

thal

_ Malbim denies 
basic elements and l..

8-

I 9-

I 11. On Genesis 1:2. 
water as

I 12*II

17. The word ni'innn here appears 
rrjnnn.

j| 13. On Genesis 1:31 

14.

16. Malbim has stated immediately preceding this passage 
the world is called a "large man," 5nj dtk.

to be a misprint for
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23. On Genesis 2:7
23a. Ibid.
23b. Ibid.
24. On Psalm 90:1. S.a. on Genesis 1:27 !

24a. On Genesis 1:27
25. On Genesis 2:1-2
26. Ibid.

27.
■

On Genesis 2:6
On Genesis 1:25
On Genesis 1:26
Ibid.

33. On Genesis 1:2
34.
35.

36. On Deuteronomy 5:25
37.

38.

32.

It is interesting to note the extreme literalness 
with which this homely example is translated into 
theological terms.

I
I

On holiness, 
and 19:2

■

I
i —
i
28.

29.

|30.

Ij31.

see Malbim’s commentary on Leviticus 11:44

On Deuteronomy 5:25

This matter is discussed at length in the commentary on 
Exodus 19 and Deuteronomy 5, which cannot be quoted here 
in full.

On Genesis 2:3. Here again there is an extraordinary 
literalness in transferring the idea to the Manna. 
Meeting the king on Saturdays, the officers are, of 
course, unavailable to their workers. Similarly, the 
heavens could not dispense Manna on the Sabbath as they 
were busy collecting the coming week’s supply.

27a. On Leviticus 19:2, sec. 2; the passage is very lengthy.

On Genesis 1:27

It is interesting to note Malbim’s defense of freedom in 
j Hardening Pharao’s heart, 

Exodus 4:22-23, was not a curtailment^of
On ■

the story of the Ten Plagues, 
he states on “ 
his freedom. the contrary, God thereby restored his
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I

39. On Genesis 22:1

40. Ibid.

41. On Genesis 15:1

The passages are too

44. See commentary on Psalm 90:1

45. On Genesis 3:22; see also on Genesis 1:31

46. On Psalm 73:20. Life is here compared to a dream.

49. On Genesis 1:10 and many others.

On Genesis 1:26:

6:8

8:21

He proves it from the fact that therelia piuvoo XU XX^IU w
priest of God in Jerusalem (Gen. 14:18).

54. On Genesis 6r8.

42. On Canticles 8:8 and Genesis 3:24. 
lengthy to be quoted here.

freedom when the plagues seemed to force him into submis 
sion.

The whole quotation is too lengthy to 
The Maimonides reference is to the

43. Malbim refers to them as tr'n’jsn in Genesis and as 'non 
nnsri in Canticles where he gives a list of Zohar refer
ences .

147. On Genesis 1:31. 
be reproduced here, 
second part of the Guide.

148. Ibid.

> Another aspect of the 
problem has already been discussed in Chapter II.

mn'PKn yoto W Kin^ ‘jp'jp1?! ynn1? s'? •

53. On Genesis 11:7 
was a

so.
|i51» On Genesis

152# On Genesis
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NOTES TO CHAPTER IV.

On Amos 3 :21.

2.

On Deuteronomy 10:153.

Ibid.4.

On Leviticus 25:42, sec. 855.

On Deuteronomy 10:156.

The passage is too lengthy to be7.

8.
Q ; y •

constructive purpose.

10. On Psalms 73:18 f.

i 11. Ibid.

12. On Canticles 8:8

S.a .

||15. Ibid.

16. On Psalms 143:1

17. Ibid.

19. On Psalms 143:1

20. On Genesis 27:3

21. On Genesis 27:4

22. On Genesis 2:9

18. Note on Exodus 16:7.
even one day’s :  
have no obligation whatsoever, 
valid view, though he disagrees

On Exodus 15:26. 
quoted here in full.

On Genesis 2:6 and Leviticus 26:16, sec. 19

on Psalms 104:35

xo?7. He quotes there also a view that 
life is a boon, that God therefore would 

He treats this as a 
with it.

13. On Psalms 1:5.

14. E.g. on Genesis 2:6

E.g. on Genesis 15:5 and Deuteronomy 4:19-20

Ibid. Ma lb im does not reconcile this with his view on 
Genesis 6:8, quoted in the preceding chapter, that God 
does not destroy except for a constructive purpose.

It is too lengthy to be quoted here.
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23. Ibid, and on Exodus 3:3

24. On Jeremiah 1:5

27. On Leviticus 20:24, sec. 126
28. Ibid.
29. Ibid.
30. On Leviticus 25:23
31. On Deuteronomy 26:3

sec. 77

I

It is too lengthy to be quoted here.

38. Ibid.

39. On Isaiah 11:2-3

40, On Isaiah 11:4

41. On Isaiah 11:10

42. On Leviticus 20:24,

i-

63716

25. Ibid. This latter point is stated in answer to those 
who would contradict Maimonides' requirements for 
prophecy by pointing to unworthy men like Gideon.

34. On Isaiah 11:1. lua J_ U J-111 X’UO UG» UVM UUXW -.-J----- —

It is based on the Rabbinic interpretation of Isaiah 
60:22.

sec. 127

132. On Deuteronomy 4:1
33. On Leviticus 25:38,

Malbim restates this theme many times.

,36. In explaining the 70 years of the Babylonian Exile 
Malbim states that 70 years of ascendancy were in the 
stars for Nebuchadnezzar. Had Israel merited pro
vidence, the constellations would have been inoperative. 
On this point see also the beginning of this chapter.

37. On Jeremiah 32:40; similarly in many other places.

35. On Jeremiah 25:9.

26. On Exodus 19 and Deuteronomy 5. The passages were 
already referred to in the previous chapter.



BIBLIOGRAPHY

Pentateuch with Malbim's Commentsry. Wilno, 1922.

Malbim.

Haggadah, ed. P. Kraus. New York.

Malbim. (Ha-Lebanon, Vol. II. pp. 68 ff.)

Mainz, 1879.
II

' Josenh Gruenbaum. Klausenburg, 1922Ha-Carmel.

I
i

Prophets and Hagiographa with Malbim's Commentary. 
New York, 1950-1951.

"Shenath Ha-Jobel" 
Paris, 1866.

Der Israelit, Vol. XX. pp. 1079-1080.

David I. Macht. "Malbim - The Man and His Work" (Jewish 
Comment, pp. 221-222 and 256-237) Baltimore, 1912.

Shire Nefesh, _Commentary on Canticles. 
Bucharest, i860.


