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PREFACE

This thesis represents more than just one yeor of intensive research, It
also represents yeors of striving toward the worthiness of Ordinotion. Formelly,
it is the beginning of my ottempt to live up to rhe honor of being called a
rabbi in Israel,

Many people have fostered my growth along the woy. My parents, Abe
and Frances Olitzky, have always nurtured me by providing me with a Jewish
home in which to growv, love, and be a Jew. My second parents, Me! and
Sandy Rosenblatt, have alwoys supported me in my endeavors, no motter how
controversial. My big brothers, Lee and Earl Olitzky, have pushed me through
childhood, and my little brothers, Steve and Scott Rosenblott, have pushed me
into adulthood. For all of this, | thank oll of them.

The staff ot the American Jewish Archives was always there to help me
in my work whether it was by providing me with documents to examine or
an eor to listen. Especially to Abe Peck and Fannie Zelcer, | give my thanks.
| have to thank my new friend and teacher Jon Sama for painstakingly going
over every bit of my research, time and time again, always providing me with
new areas to explore, Dr. Jacob Roder Marcus, whose compassion, concern,
and scholarship support me every step of the way, is truly blessed with the

gift of life.




Finally, | dedicate this work and all it represents to my wife, Sheryl.
With her, | om capable of reaching the mountaintops. She is with me in my
hours of trial and tribulation, in my hours of joy and jubilation. She is God's

gift to me.



DIGEST

The Sunday-Sabbath emerged in the early nineteenth century in Europe
0s o response to the emancipation of the Jew, As soon os the idea of transfer
was voiced, controversy began. This thesis initially troces the roots of the
Sunday-Sabbath controversy. It then follows the history of the movement,
focusing on major supporters and opponents. In 1854, the Sunday-Sabbath
movement was introduccd in Americo. It grew slowly between 1855 and 1879;
experienced o spurt of growth between 1880 ond 1891; matured between 1891
and 1899; and thereofter began its decline which was felt sharply between the
yeors 1900 and 1919. By 1920, the Sunday-Sabbath movement was dead, though
remnants of the controversy remain with us today,

| have collected materials for this thesis through various means. |
examined all available relevant synagogue histories, | explored selected
Jewish newspapers and journals. | investigated monuscript collections. And
| analyzed personal letters, diaries, congregational minutes and rabbinic
sermons, In addition, | used secondary sources to augment this research, providing
the necessary background for my work. When necessory, | used oppropriate
rabbinic sources.

This thesis includes o chronology listing major events which offected the

Sundoy-Sabbath movement. Charts have been included to illustrote the growth



and extent of the movement in America. Finally, representative documents

have been provided to aid further research in the area.
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CHAPTER |

EUROPEAN ANTECEDENTS

Jews have worshipped daily for many centuries. Their central day of
worship has been the Sabbath. The Sunday-Sabbath controversy begaa when
certain Jews wanted to transfer the central day of worship to Sunday. Some
individuals have odvocoted the actual transfer of the Jewish Sabbath to
Sunday. Others simply preferred to institute an additional worship service o1
the civil day of rest, as it was colled. Whether or not the Sunday service waos
called a Sabbath service, advocates of the Sunday service are classified in
this thesis os advocates of the Sunday-Sabbath if their Sunday service teaded
to become the central Jewish worship service. Sometimes this hoppened of its
own occord. A few of the odvocates, however, wanted the Sunday service to
gain central sfatus. They simply were reluctant to state their views explicitly.

Sunday ond the Sabbath are antagonists, o result of Christianity's
sonctification of Sunday, as well as the beginning of acculturation for the Jew
in Europe and its influence on American Jewry. The observance of the Saturday
Sabbath was an economic hardship. For many, it meant the closing of businesses
on the busiest day of the week. In addition, stores were forced to keep closed

on Sunday, the civil day of rest.

s




The history of the institution of Sunday as the Lord's Day is uaclear.
Appaorently, Sunday hod a special purpose in the New Testament, whether it
was the service of preaching in Acts 20:7 or the Emmaus story in Luke 24,
According to Christian tradition, Jesus appeared before his disciples ot Emmaus
on the Sunday ofter his crucifixion and resurrection. The early Jewish -
Christians probably observed the Sabbath on Saturday, as well as the Lord's
Day on Sunday. As Christianity spread into non-Jewish groups, Soturday
observance lost its meaning. This may have been one of the points of
contention between the early Jewish-Christian Church and the Gentile
Church. But when the Gentile Church took over the notion of a Lord's Day,
it apparently took with it the Jewish notion of o seven-day week.

The Roman calendar was entirely different from the Jewish caleadar. [t
was based on the various calends, nones, and ides of the month. For example,
in Mithra, the first day of the week was observed as the day of the sua, and the
day of Saturn was celebrated with banquets and rest. After Constantine rose to
power, he legislated in 321 C.E. that Sunday was to be a public holiday.
Although Constantine probably wanted to straighten out the disfigured Roman
calendar, he was also influenced by cults like Mithra. In oddition, he was
aware of the importance of the sun-god to his empire, Although Jesus os Christ
was not related to the sun-god, there may have been a suggestion of a

relationship between the original creation and the creation of Jesus as Christ.



The Lord's Day, Sunday, was never a day of rest for the early Christians,
It was a day which contained worship, but was o regular work day. It was not
until the Middle Ages that severe restrictions on Sundoy work were enacted
by the Catholic Church. Nevertheless, Saturday and Sunday were made
distinct, because there was a conscious attempt by the Church to make Sunday
a day of work in emphatic contradistinction to the Jewish Saturday a: a day of
rest, o Sabbath. !

Partly because they preserved their distinctive Sabbath, it took the Jews
many years to gain emancipation. Thus, the first proposal for a transfer of the
Jewish Sabbath to Sunday was made in Germany where the struggle for
emancipation was keenly felt in the nineteenth century. Although many
rational arguments were provided to support such a transfer, the arguments
might never have been made if the civil day of rest in Germany was not Suaday
or had the German government previously given the Jews full emancipation.
But the proposal had been made, ond it became the basis for the Sunday-Sabbath
movement wherever it arose.

The idea of o Sunday~Sabbath was first publicized in Germany in the
early decades of the nineteenth century. The Fraakfurter Journal contained an
article which debated the issue as early as 1837.2 On the opposing side of the
issue was Michael Creizenach, o leading loy reformer. He agreed that there
may have been no difference to God whether the Sabbath was celebrated o1

Sunday or even Monday . However, the Sabbath, like other holidays and




festivals were institutions of Israel, All Isroel would have to agree before a
Sabbath trasfer could be made.3
Other reformers did not agree with the position of Creizenach. In the
famous German rabbinical conferences of the eighteen-forties, this became
obvious. Though nothing was really said about o Sunday-Sabbath at the
Brunswick Conference in 1844, ot the Breslau Confereace in 1846, measures
were token.4 Samuel Hirsch, then chief rabbi of Luxemburg, did not attend
the Conference, but he sent @ communication in which he urged the Confereace
to make a formal declaration stating that the Sabbath could only find its
proper expression on Sunday 3
Samuel Holdheim, rabbi of the Berlin Reform Congregation, who did

attend the Breslou Conference, refused to make such o resolution. He felt that
it would have been rejected by o majority of the rabbis in attendance, although
he believed that the transfer should be made.®

All of our effort for the restoration of o worthy

celebration of the Sabbath is fruitless and there

is unfortunately no thorough remedy whereby the

conflict between the Sabbath and the demands of

daily life can be removed other than the transfer

of the Sabbath to a civil day of rest. | deay that

this is o concession to Christianity; | have in view

the only ;ossibility of a worthy celebration of the

Sabbath.
An early proponent of the Sabbath transfer, Holdheim based his proposal on

his concept of revelation. He believed thot there were two types of things

revealed in the Torch: universal, ethical principles and ceremonial, legal




principles. The ethical principles were eternally binding and formed the
essence of ethical monotheism. The ceremonial and legal principles merely
formed the constitution for the theocratic Israelite nation which wos destroyed
in 70 C.E. Thus, this constitution wos no longer valid. In the case of the
Sabbath, the Sabbath concept was part of the eternal revelation, but its
observance on a specific day of the week belonged to the theocratic state.
Since Jews in Germany were living under German law, they should fee! free
to observe the eternal Sabbath on the day established by the German
government as the civil day of rest: Su-wdoy.a

Both Hirsch and Holdheim believed in a Sabbath, but neither felt a
specific day of observance was important. For Somuel Holdheim, a Suaday-
Sabbath could repair the breach between religious observance ond civil life.?
For Somuel Hirsch, the Saturday Sabbath wos valid only for Jews who lived
all together in one country. Sunday had become the civil day of rest in
Germany . Thus, there was no choice for the Jews. They too should rest
on Sunduy.lo

The proposal which Hirsch mode exoplicitly, and Holdheim made implicitly,
became a formal resolution at the Breslau Conference. The issue was hotly
debated, but only one rabbi sided with Hirsch aad Holdheim: Mendel Hens.“
Hess, too, was o radical reform rabbi. While chief rabbi of Saxa=Weimar, he

corried out a government decree of 1823 requiring all synagogue services to

be in Germon. He also edited o weekly journal, Der Isroelit des neunzehnten




Jahrhunderts which publicized his views. In 1848, Samuel Holdheim co-edited
this periodical with him.

Hess, Hirsch, and Holdheim could 1ot convince their opponents. Samuel
Adler opposed the transfer of the Sabbath, but he recognized the need for
congregations like the Berlin Reform Association to hold Sunday Services. He
wanted the Conference to go on record denouncing a transfer, while supporting
new congregations. Adler was then chief rabbi of the Alzey (Rhenish Hesse)
district, Later, he was rabbi of Temple Emanu-El in New York City. He was
known for his work toward the improvement of Jewish education and the
removal of legal disobilities for Jews.2

Solomon Formstecher too was opposed to the Sabbath transfer. One
year later, however, he instituted o Sunday afternoon service in Offenbach
where he was rabbi .l3 Formstecher was o well-known philosopher in Germony,
known for his interpretation of Judaism based on the German idealism of

Schelling and Hegel.

Ludwig Phi lippson, founder of Allgemeine Zeitung des Judenthums

and preacher in the Magdeburg Jewish community, considered Sunday services
"an urgent need of the time. 44 He did not sanction a Sabbath transfer, but
advocated daily services on Sunday. OFf those rabbis who addressed themselves
to the proposal of Hirsch and Holdheim, only Gotthold Salomon a1d Leopold
Stein rejected Sundoy services of any kind. For them, Sunday service: were

Christiaa.!5 Salomon was then rabbi ot the controversial Hamburg Reform




Temple. Stein was rabbi of Frankfort-on-the~Main. Both were radical reformers
who excluded Sabbath transfer in their philosophy of Reform Judaism. Salomon
suggested that "to transfer the Sabbath to Sunday would mean to serve two
masters; it would mean coquetting with Christianity : That would signify the
destruction of Judaism." 1 |n on extremely poignant image, Stein argued:

I am firmly convinced that Holdheim is actuated
by the purest motive and the sincerest desire to
help our sick Judaism [by his plea to traasfer the
Sabbath to Sunday]; but | beg him to consider,

os a faithful physicion, whether the medicine he
prescribes is not a dangerou: potion the imbibing
whereof will mean either life or death; and
whether he who hos said so truly elsewhere that
we are gardeners who cut away the dead branches
must beware lest we cut into the living wood, really
considers our Sabbath so dead that he does 1ot fear
that he is cutting into the living wood! . . . If
we transfer the Sabbath to the Sunday, we will
bury Judaism on Friday eveaing to permit it to

be resurriired on Sundoy morning as another
religion.

Feeling an emotional attachment to traditiona! Judaism, Abraham
Geiger, rabbi in Breslou, wrote after the Breslau Conference that any
congregation could institute a Sunday service, but each congregation must
be careful in its institution of such a service. He later advocated a moathly
Sunday service so that worshippers would have an opportunity to attend services
occasionally. In this way, no one could suggest that he odvocated the tronsfer
of the Sabbath to Sunduy.'a Abraham Geiger believed that tradition was o

progressive concept. The ancient rabbis made changes in order to adapt



Halacha (Jewish law) to their changing contemporary conditions. Reforms
were made which offected the total Jewish community. Thus, Geiger felt
that modern reformers had to make changes guided by the past. He believed
in reform from within the Jewish community. He hoped that his concept of
reform would prevent a split in the German Jewish communities.

It must be noted that the organization of German Jewry at the time
was by communities, not synagogues within the community. In 1847,
membership in community synagogues was compulsory . Thus, there were no
reform or traditiona! synagogues, oaly community synagogues. This framework
remained stable  until the law for compulsory membership was abolished
in Prussio in 1876, The new law permitted Jews to disassociate themselves
from the community synagogue in order to establish separate synagogues.

Although there appeared to be comparatively little said about o
Sunday-Sabbath at the three major German rabbinical conferences,
congregations were instituting Sunday services and rabbis were conducting
them.

On November 19, 1845, the Berlin Reform Congregation iastituted its
first Sunday service. Later, this congregation held services solely on Sunday,
rejecting the Saturday Sabbath complel’ely.|9 This oction established the
Berlin Reform Congregation as the Sunday-Sabbath pioneer in Europe.

Apparently, there was o great desire for Sunday services. A wealthy



merchant in Frankfort-on-the~-Main, home of Leopold Stein, pledged two
thousand talers (o former German silver coin) toward the erection of a
synagogue which would hold si-weekly Sunday services with organ music
and o sermon .20 [n March 1846, some members of the Brussels congregation
requested Sunday services. They were unable to attend services on Saturday,
but still wanted to attend weekly services with their fomilies.2! On May
30, 1847, o supplementary Sunday service was introduced in Koenigsberg
by Rabbi Joseph Lewin Saalschuetz. After an appeal to the government,
apparently by a group of traditional Jews, the rabbi was ordered to
discontinue these services.22 A few months later, the prohibition wos
withdrawn, and Sunday services were once again held. 23 That same
year, Solomon Formstecher instituted his Sunday afterncon services in
Offenbach. 24 Again, opponents tried to stop these services, but they
failed in doing 59.25 In Pesth, Hungary, a reform congregation was
organized in August 1848, holding its services on Sunday under the
leadership of Igna: Einhorn.zb On December 8, 1850, o Sunday afternoon
service was instituted in Vienna so that apprentices who could 1ot ottend
Saturday services could attend on Sunday.27

These congregations had instituted services on Sunday, but their notion
of a Sabbath was different than the troditional Jewish concept. It was perhaps
even different than the Sabbath of their co-reformers in America. Koufmana

Kohler, a major spokesman for the Sunday-Sabbath movement in America,



recognized this problem:

The German notion of celebrating the Sabbath
as a day of mere bodily recreation and social
gathering is just as for from serving the higher
aims of society. For a day spent entirely in
noisy, sensual pleasures, without the enaobling
thoughts and elevating influences of the spiritual
world working on the mind, is of no real benefit
to the people; the least to its lower class, lacking
so much the higher impulses of moral action. It
leads to excess and endangers society, while the
German Sunday, as a day of recreation, requires
onother day of rest == a "blue Monday" -~ from
pleasure and excitement , 28



CHAPTER Il
INTRODUCTION OF THE SUNDAY SERVICE IN AMERICA 1800-1854

American Jews were vaguely aware of o movement in Europe in the eorly
nineteenth century which advocated the transfer of the Sabbath to Sunday. As
early as 1824, Mordecai Manuel Noah wrote:

We copy from an English Paper:" The Jewish
Sobbath -= Warsaw, December é == The Jewish
Rabbis and Elders have met in o general assembly
ot Platskow and have decided that the celebration
of the Sabbath shall be changed to Sunday." The
above connot be true. Considering the Sobbath as
o political as well as religious institution,
intended not only os a day of rest for mon, but
humanely for servants and animals, it may not

be of much consequence what day is selected, It
is on affirmative precept, however, "Six days
shalt thou labour, and the seventh day thou sha lt
rest ;" and there is not diversity of opinion
throughout the world that Saturday was the
Sabbath of the Lord =~ the day on which he
rested -~ the day which is always sanctified by
the chosen people. The celebrations of the new
moons; the observance of many ceremoniols and
the computations of time depended upon Saturday
being, as it ever has been considered, os the
Sabbath day. The Council of Nice, in ballotting
[sid for o religion, and changing the Sabbath,
give no reason for the measure excepting expedieacy .
The religion in itself has been productive of much
good, in enforcing the obligations of morality,
and encouraging acts of charity and good will; but
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there never appeared to us any reason for altering
the Sabbath; and a class of Christians, called
seventh day baptists, still keep Saturday instead
of Sunday; particularly in Connecticut. These
reports must always be received with coution

and doubt, That which hos existed |5582 years,
will not be abandoned ot this day.

Noah was not alane in his sentiments. Two years after he had expressed
his defense of the Jewish Sabbath and his disbelief in the traasfer rumor, Samue!
Gilman, Unitarion minister of the Second Independent Church in Charleston,
wrote:

We have heard it voguely suggested, besides other
things, that the new reformers omong the Jews,
both in this country and in Europe, have it in
contemplation to remove their Sabbath forward
one day, so as to make it coincide with the day
of rest of the Christians. But nothing of this

kind is hinted ot in the documents before us

nor does it come from an outhentic source 05
information with which we ore acquaiated.

Isaac Leeser, the leading American Jewish preacher of the nineteenth
century, remarked on the idea of a Sunday-Sabbath in 1849. Although Leeser's
remarks come ofter the early German robbinical conferences, these remarks
pre~dated the 1854 introduction of Sunday services in Baltimore. Leeser said
that although the early Christians were wrong in changing the Sabbath day,

they moy be excused. However, no Jew was to be exzused if he odvacated

the transfer of the Sabbath to Sunday:
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There is one excuse for them, -- they ore not
the children of Israel. . . . But how much more
sinful must it be in mea who call themselves the
sons of Jacob debating about transferring the
Sabbath to the first day; and how unreasonable

is it for them to institute a public worship on

that day for those who, pursuing their business

on the Sabbath, prevent themselves and their
families from entering the house of God to
worship, and to be instructed on that holy rest,
which He sanctified by his example, his blessing,
and his word, It is painful to speak harshly of
our erring brothers but it were sacrilege not to
condemn those who violate knowingly the precepts
of Heaven, and their endeavor to gloss over the
crime by pretending to offer up a sacrifice of
prayer aad devotion on a day not known to our
fathers, not demaaded by God.4

In 1854, a group of Jews in Baltimore, calling themselves the "Hebrew
Reformed Association, "5 ottempted to institute Sunday services under the
guidance of Dr. Morris Wieaer, reader and lecturer for the congregation.
This group of individuals was in sympathy with the reform movement in
Gerrnuny,6 and in Pesth, Hungary, where Jews hod recently introduced
Sunday services.7 One Sunday morning, "members who came to the service
found the Temple closed against them by order of a majority of the Board of
Trustees, The members favorable to Sunday services, nothing dauated, reated
a hall." After six months, "they gave up their Sunday service and rejsined
the parent organization. "8 This organization would loter become Har Sinai
Congregotion of Baltimore; its members would attempt to reiastitute Sunday

services again and again.
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When the Hebrew Reform Associotion in Baltimore discontinued its
Sunday services after only six months, the European phase of the Sundoy-
Sabbath movement in America concluded. Sunday service supporters in
Baltimore had said that they introduced Sunday services in sympathy with
their European brethren. This was no longer the case. American Sunday-
Sabbath odvocates were no longer interested in the European Sunday-
Sabbath movement.,

When the Sunday~Sabbath movement reached America, emancipation
was not a major issue. However, odvacates of the Sunday-Sabbath provided
another reason for the transfer of the Sabbath to Sunday . Taey stressed the
factor of economic necessity. Businesses were forced to keep closed o
Sunday, and Saturday was one of the busiest and most-profitable days of
the week . How could Jews be requested to neglect their fisca!
responsibilities to their families? If o Saturday Sabbath could 1ot be kept,
however, why not a Su 1jay—Sub!:afh?9

lsaac M. Wise, organizer of the reform movement in America, among
others, answered the question. As a defeade- of the biblical Sabbath, he
wrote strong articles against Sabbath traa<fer:

Any Jaw or body of Jews imitating the Christian
custom of Sunday-Sabbath for the sake of
accomodation or business purposes, may justify
that course on the principle of utility, of worldly

advontages, social pleasantries, or national
habits; but not on the principles of Judaism or
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Jewish history. !0

Perhaps Wise was being overly unfair. Today, we readily condemn thos e
early radical reformers for attempting to transfer the Sabbath for economic
reasons, but we are living with a five-day work week. In the ni-eteenth
and early twentieth centuries, a six-day work week was the norm. For meny,
another day off would have been a financial disoster. An attempt was therefore
made to traxsfer the Sabbath, not destroy it.

Jacob Voorsanger, a leading member of the Central Conference of
American Rabbis, summarized the problem:

Sunday, aside from every other consideration, is
the popular day of rest. All business is suspeaded
on Sunday. Not o single religious consideration
that we might present would induce the American
people to change its consensus in that matter, Our
people are but @ small minority. We are baorely
three percentum of the population of the United
States, and though our volume of business may
far exzeed that perceatage, it is not so large

in the oggregate that we can venture upon a

trial of strength with our neighbors. Business

has no soul. The energies of a man in the pursuit
of legitimate chainels of operation stops at 10
obstacles except such as are placed in its way
by law. Three Jewish citizens of the United
States are in full and open competition with
ninety-seven citizens of other faiths, or no faith,
under this condition; the three Jews are
expected to succeed by the ex=rcise of five days
of energy in at least the some degree that the
others achieve by the exercise of six days. How
this can be done | do not know. To my miad it
could oaly result in the systematic, grodual,

and ultimate pauperization of the Jew.



There were other reasons proffered for Sunday services. Rabbis were
tired of preaching on Saturday to empty sanctuaries, filled with only a
few women and young chi ldren.'? But the Sunday odvocates claimed
their Sunday services were not @ "cheap attempt to appeal to the masses. 13
Joseph Krauskopl, leading Sunday service odvocate, then rabbi at Keneseth
Isroel in Philadelphia, said:

We publicly declore that Divine Services [on Sunday]
have by no means beey iasti tuted for the benefit of
what certain people are pleased to call "the masses, "
but they are intended for all, for the learned as much
as for the ignorant, for the high as much as for the
low, for the busy s much as for the idle, thot

all have need to hove at least once a week their
character cleansed, within the church, from
debasing weekday defilement, the.i; conscience
awokened, their emotions stirred.

One segment of these masses was indeed the target of the Sunday
movement. Sunday service advocates hod one consistent concerna: youth.
Many supporters of the Sunday movement were afraid that the new
generation of American J2ws would, in time, reject Judaism. One
goal of Sunday services wos to ensure that this did not happen.ls

There were Jews who attended church services on Sunday, because
Sunday was their only day off from work. Since the synagogues were

|
generally closed, this was their only alternative. ? An unsigned article

appeared in the American Isrgelite which focused o1 this particular issue.
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If you visit Masonic Hall in this city on a Sunday
morning, you will there find a gathering of persons,
usually large enough to almost fill it. Among this
gathering one notices a number of Jewish faces,
and sometimes this number is large enough to form
perhap: o tenth part of the congregation. These
persons go there =- and some of them hardly

miss a service —= to hear Mr. Frothingham

preach. . . .Why do these lsraelites prefer the
eloquence of a Frothingham == who is not an
Israelite -~ to the eloquence of an Einhorn, a
Gottheil, or a Huebsch? . . .It is because Mr,
Frothingham lectures on Sunday, and this enables
hard-working Jewish business men to listen to him.

17
The Jews were attending church services on Sundays. Sunday service:
provided o Jawish alternative for these "church-goers.”

There was also one final issue which was crucial far both the advocales
and opponents of the Sunday-Sabbath. Opponents to the institution of o
Sunday-Sabbath said that the Suaday-Sabbath would leod to the total
demise of the Jewish Sabbath, leading to the success of Christianity over
J Jch::uisl'n.l8 In other words, the Sundoy-Sabbath was the first step toward
complete assimilation of the Jew.|9 Advocates, like Joseph Krouskopf,
rejected the notion e Attendance in many Tastances had !1creaced in many
of the synogogues where Sunday services had been iastituted. This was the

barometer of success, as well as proof that Sunday services were preveating

the assimilotion of the Jew, not encouraging it.



CHAPTER 111

GROWTH OF THE MOVEMENT 1855-1879

The American phase of the Sunday-Sabbath movement began in 1855
with a great deol of debate and discussion. Discussion opparently began
during the Cleveland Rabbinical Conference called by Isaac M. Wise in
1855. Shortly ofterwards, David Einhorn, Wise's opponent, wrote o very
sarcastic analysis of the Conference in Sinai. He intimated that Wise was
prepared to neglect the Sabbath, rather than make the rodical transfer from
Saturday to Sunday.l There was little el se  written about the Sunday-
Sabbath discussion during the Cleveland Conference.

In 1855, Dr. David Einhorn was installed as the rabbi of the Har Sinai
Verein in Baltimore. In his inaugural sermon, he hinted at the Suaday-
Sobbath controversy, but refrained from moking o formal statement in front
of his new congregation. After discussing the principles of the Decalogue,
o major issue in early American reform, Einhorn staied, "Among these
[principles| the Sabbath is included which has symbolic significance only
with reference to the selection of the day." For Einhorn, o Sabboth was

necessary, but a Saturday Sabbath was not. Debates continued in
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synagogues and in newspapers. In the Weekly Gleaner of March 5, 1858,
J ulius Eckmon, formerly rabbi of Con gregation Emanu-El in San Francisco,
odamantly refused to change the Sabbath to Sunday. Eckman was a moderate
reformer, Although he praised David Einhorn as his meator, his philosophy
placed him in the traditional sphere of J:.n‘h:ni.r.rn.2

Returning to the Decalogue theme, Isaac M. Wise followed the same
li ne of reasoning os had Einhorn, his most bitter opponeat. For Wise, the
Sabbath represented one of the ten divinely given commandments. In 1859,

he wrote in the American Isroelite , "Every Israelite knows that the Sunday

is no Doy of Rest for him."3 Twe months later, he added:

No friend of our cause does or ever will countenonce
a movement like the abrogation of the Biblical
Sabbath, and much less, will one give his consent

to the observonce of the Sundoy as a Sabbath,as

this is a bare faced and downright hypocrisy ond

lie. . . .The Sabbath is the sign of the covenant
between God and |srael made on Mt. Sinai;

whoever abrogates the Sabboth denies the

covenant for himself and has no desire to be ours.

In the years following, Wise repeated these sentiments; he spoke increasingly
harshly of those individuals who odvocated the Sabbath transfer. In 1860, the
Occident reported the first attempt to hold Sunday services in America since
I1854. Concerning Abraham Cohen of Chicago, invited to be the second spiritual
leader of the Scronton Hebrew Congregation (Anshe Chesed), the Occident

reported:



It is very gratifying to note the organization of

o new religious congregation , in Scranton,

under o capable Pastor, although the parties now

composing the present organization have for years

met and worshipped in a room os a Jewish

congregation. With regard to the Pastor we copy

the kindly notice of our neighbor of the Republican,

ond will odd that the reverend gentleman purposes

[sic] to give, every altemate Sunday, o lecture

to the young men of the Jewish faith, who from

inability, cannot attend divine worship on

Saturday . This (is) o move lg\ the right direction

and is highly praiseworthy .
Two important issues must be identified in the Occident's notice concerning
the Szronton Hebrew Congregation. First, the main service remained on
Saturday. In this way, the occasional Sunday service would aot threaten
the traditional Sabbath. The congregation did not advocate the traasfer
of the Sabbath by this action. Sezond, the salient feature of the Sunday
service was to be the lecture. Perhaps the lecture was the only feature
of the Sunday service in Scranton at the time. The concept of a Sunday
lecture later played a prominent role in the whole Sunday-Sabbath movement
and controversy.

Some years later, in 1865, Isaac Loew Chronik of Koenigsburg became
the robbi of Chicago Sinai Congregation. Little is known of Chronik's short
stay in America. Apparently, he was not well-received in his new
congregation, for he returned to Germany after only six yeurs.6 During his

tenure as rabbi at Chicage Sinai Congregation, he became one of the earliest

reform rabbis in America to odvocate the actua! replacement of the traditional




Jewish Sabbath by the Sunduy-Subbuth.7 He paved the way for one of his
future successors: Emil G. Hirsch.

An unsigned article from New Orleans appeared in the American
Israelite only months prior to the famous Philadelphia Rabbinical
Conference in which Chronik and others took port. The author of the article
concluded:

We select Sunday because in the fear of God, with
reverence for his great name, aad eye to His glory,
it is more convenient, observed as it is by millions,
because it can be hallowed and because it is o
practicality, while ougs ot present arranged, is

on utter impossibility.

Since the orticle was unsigned, a reader mode the following request to

Isaac M. Wise, editor of the American Israelite:

| must coll your atteation to the fact that the
artic de in reference to changing the Sabbath
to Sunday is generally credited to the Israelite
instead of one of your correspondents, ond
unless an authoratative denial of this is made,
it will be generally believed.

In 1869, less than a year ofter the article appeared, the famous
rabbinical conference convened at the home of Dr, Somuel Hirsch in
Pnilodalphin.m There was o great deal of discussion concerning the
Sabbath, but little wos ment ioned concerning the Sunday-Sabbath. Only

two things were recorded in the minutes of the Conference. Dr. Chronik

proposed the transfer of the Sabbath to S'.mduy.“ There wes no comment
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made on the motion. Instead, t he motion was referred to a committee which
was ordered to report of the next meeting. This meeting was to have taken
place the following year in Cincinnati, but it was never held.|2 Next,
Dr. Einhorn made the following motion:
The Rabbinic Conference should earnestly recommend
congregations which have not been able to achieve
the closure of businesses even during the hours of
divi?e servic? to introduce o fortnightl)iBSunduy
service of strictly week-day character .
Thus, Einhorn opted for an alternative, similar to the one previously
proposed by Abraham Cohen of Scranton, as well as the one proposed
by Abraham Geiger in Germany. That would allow worshippers to
attend o weekday service on Sunday once or twice a month.

At times, critics of the Sunday service caused rodicals to retreat.
There were, they claimed, alternatives to the Sunday-Sabbath. The
actual transfer of the Sabbath to Sunday was unnecessary.

The foremost and most obvious variation of the Sunday-Sabbath was
the Sunday service which used o weekday liturgy. It usually featured
o full=length English sermon. At times, this service became a central
worship service, although it was not called a Sabbath service.l In some
cases, like in Keneseth Israel in Pnilodelphia, the central distinction

was that it was the only service which featured a sermon in English instead

of German.
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A similar variation was proposed by individuals like Aaron Hahn, thea
rabbi of Tifereth Israel in Cleveland. Hahn kept Saturday services intact, but
introduced Sunday lectures with some worship.ib Although worship was a part
of the Sunday service in this case, it wos a very small port.

Others went a step further; they featurec only a Sunday lecture in their
Sunday morning go!‘hering.|7 These Sunday lectures had three goals. First, the
lectures were intended for the exposition and explanation of the nolure and
scope of modern Judaism. Second, they were supposed to disseminate secular
and religious knowledge. Third, they were instituted to encourage religious

18

and intellectual octivity among the indiffereat.’™ The Sunday lecture wos
stimulated by Felix Adler, founder of the New York Society for Ethical
Culture and organizer of the Sunday lecture n'u:n.reu'let'lt.I9 Adler lectured every
Sunday . His lectures were introduced by o little organ music, but there wos
absolutely no worship.20 It was probably little different than contemporary
Sunday morning gatherings in synogogues featuring noted speakers or discussion
groups. Adler was held in disdain primarily because of what his Society for
Ethical Culture stood for, not for his Sunday lecture per se.

For some individuals, like Williom Rosenau, o weekly Suaday lecture, with
or without liturgical embellishment, was tantamount to o Sunday-Sabbath, They

held that any weekly Sundoy lecture or service could potentiolly destroy the

Jewish Sobbafh.2| Originally, Abrahom Geiger, the great Germon reformer,



promulgated the idea of an occasional Sunday service. To counter critics of

o weekly service, some of his American colleagues adopted this practice .22
In addition to celebrating the Sabbath on Sunday, Berthold Lowenthal,

president of the historically radical Chicago Sinai Congregation, delivered

his annual message and declared:

The truth of the doctrine that religion is not confined
to any particular doy or days is settled beyond
dispute by this congregation. This being so, | can
see no sound reason why, os a matter of convenience,
and on the principle of the greotest good to the
greatest number, our holidays should not be
transferred either to the Sundoy precedingg
succeeding the day fixed by the calendor.

This markad an improvement on the Sunday-Sabbath, as well as o variation:
the celebration of holidays on the Sunday closest to its fixed date on the

calendar.

The Sunday-Sabbath movement in its many variotions aroused controversy.
It found supporters and critics in all corners of Jewish life. An article from
the B'nai B'rith Menorah, o monthly magozine for the home, summarized the

whole movement, as well as criticisms leveled against it,

The holding of lectures on Sunday in several of
the prominent synagogues or "Temples" as modern
fashion (in imitation of heathen custom) prefers
to call them, awakens fear on the part of many
(probably the great majority of Israelites), that
such practice may eveatually leod to the
substitution of the Christian for the Jewish
Sabbath. . . .Sunday lectures are certainly
better than Sunday gambling os practiced in



many fashionable Jewish clubs. . . .The Jew,
However, who would give up the "Sabbath of
the Lord, " the day oppointed as the Sabbath of
his God, would not only become despicable in
the eyes of his ownzgeople but contemptible in
those of Christians.

Although Iscac M. Wise was included in the Philadelphia Confereace,
he called his own meeting of rabbis in Cleveland on July 12, 1870. Among the
resolutions passed at this meeting, it was resolved that "No Sabbath service
shall be tolerated on any other day. “25 Thirteen men in attendance sigred
their names to this resolution many of whom later figured prominently in
the Sunday-Sabbath conl'roversy.zo

As organizer of the Re form movement in America, Isaac M. Wise
tried to establish a central body of American Judaism. In 1872, initial meetings
were held in Cincinnati. Some months prior to these meetings, Wise again
voiced his protest against the Sunday=-Sabbath movement: "We repeat our
solemn protest against any and every attempt to give synagogial sanction to
the Pope's Sunday~Sabbath 27 These sentiments were echoed by Moritz Loth,
President of Congregation Bene Yeshurun in Cincinaati, at a meeting held on
October |10, 1872, in preparation for the establishment of the Union of American
Hebrew Congregations:

. . and it shall be o fixed rule that any Rabbi who,
by his preaching or octs, odvises . . . to observe our
Sabbath on Sunday . . . has forfeited his right

to preach before a Jewish congregation, anad any
congregation employing such a Rabbi shall, for the
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time being, be deprived of the hgnor to be a member
of the Union of Con gregations.

29

The debates contined in Chicago Sinai Congregation,”” where

Kaufmann Kohler had replaced Isaac Loew Chronik in lB?I.‘30 Kohler
oddressed the issue from the pulpit oA numerous occasions. In a published
abstract of two of thesermons which he delivered in 1873, he suggested that

the Jewish Sabbath is, and waos always, considered
a day of delight for the body aad for the soul, for
the heart as well os the mind . . . it brings man's
whole being in harmony and unioa with the divine
ideo of all that is good and true and beautiful.

. . .This is the Jewish Sabbath in its charocter. Thus,
our customs and traditions, we will preserve axd
propagate even when we shall, in a time not very
far off, odopt the Sunday as our Sabbath. We
transfer all the blessings, and oll the rich seed

of moral and spiritual eleyvation, all our clear
remembrances from the old - historical Sabbath

day to the public Sabbath, which we are in

fact already celebrating with our yousp, with our
employees, with our fellow-citizens.

After a series of special meetings in 1873 of the Board of Directors of Chicage
Sinai Congregation, the following was resolved:

A motion to address two letters to Dr. Kohler one

to ask him to inaugurate a Sunday service, signed

by all advocates of the same, and one signed by

all the supporters of the bHiblical Sabbath, to
continue o Sabbath service, and pledge for good
attendance, also a resolution signed by all the
members to assure the Rev. Gentleman our confidence
as our spiritual guide.

This resolution was o compromise in order to keep both the supporters of the
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Sunday=-Sabbath and the supporters of the biblical Sabbath as supporters
of Chicazo Sinai Congregation. Apparently, the Board of Directors was

ofraid of losing Kaufmann Kohler who had become disillusioned preaching

to small numbers of congregants. They considered the Sunday service as

@ means to provide o greater listening oudience for Kohler. Initially, the
compromise was unsuitable for Kohler and some of Chicago Sinai's congregants:

|. Resolved, That the Sinai Congregation express
its full ond implicit trust and confidence in the
ability, learning, and devotion to Judaism of the
Reverend Doctor Kohler, aad its wish to retain

his valuable services for the benafit of the young
axd the old by oll means.

2. Resolved, That we consider it the duty of every
member of our congregation to attend promptly to
public worship on the historical Sabbath, ond are
willing to preserve it in its proper integrity, but

it appears from proctical experience that a large
aumber of our members are preveated by circumstances
from enjoying the benefits thereof and in order to
give them and to the rising generation an
opportunity to receive religious instruction
weekly, provision shall be mode for this purpose o:
soon as practicable in addition to the preseat
worship.33

Although it oppeared that the Board was attempting to oppease both sides,
Kohler was not convinced that the compromise would work. However, he
accepted the transfer. In o letter to his congregants, he wrote:

| therefore declare myself, without reserve, in

favor of Sunday evening lectures, by which our

congregation would most assemble, gain many

sympathizers ond loose [sic] none. Should however
the Board of Directors insist upon having the
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service held on Sunday~forenoon, | would before
carrying it into effect, most humbly and earnestly
request to have the signatures of fifty members
of our congregation, pledging themselves to
attend the Sunday service with their lodies 34
ond children for a whole year by any meaas.
Kohler, like many of his fellow rabbis, attempted to preserve the traditiona!
Sabbath, but wanted to serve the needs of his congregants. His main
concern was the lack of ottendance af worship services whether these
services took place on Saturday or Sunday. He sought to preach to an
overflowing congregation., He favored the Suadoy=Sabbath as a remedy to
poor attendance at worship services. Once he become an advocote of the
Sunday-Sabbath, he supported it unequivocably for many )u.emrs.:‘]‘5
Obviously, all of Kehler's con gregants were not in fovor of the Sunday-
Sabbath service. In @ response to the aforementioned resolutions, fifteen
congregants wrote a letter addressed to the president of Chicogo Sinal
Congregation:
Whilst we do not object to a Sunday service or
lecture, we deem it our duty to protest against
any measure that may serve to lessen among our
members the interest hererggre manifested in the
historical Jewish Sabbath.
The letter come to no avail. On January 15, 1874, the first regular Sunday
37
service of Chicago Sinai Congregation was held in Martin's Hall,
The institution of the Sunday-Sabbath in Chicago brought immediate

reaction from the American Jewish community . Solomon Hirsch Sanne.chein
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of St. Louis wrote:

The celebration of the Sunday may yet be
preferable. . . .As long as they bring better
evidence than the "gloims of convenieace, " we
shall not move a hair's-breadth toward the Sunday,
and warn our friends not to join o movement that
seems to lead to deformation rather than to
reformation. . . .Thus, if we perceive it clearly,
that the introduction of the Sunday service is not
ot all a matter of principle, not at all the
practical result of a scientific, unbiosed analysis,
but merely the_effect of what we call "accomodation
in religion."

Kaufmann Kohler responded to Sonneschein by way of the Jewish
Times:

In reference to a certain malicious article in the
Israelite, misrepresenting me and my congregation
before the public, | feel induced to make the
following declarations:

|. The introduction of an additional service on
Sunday in my congregation is by no means intended
to supplant, or to injure, our regulor Sabbath
service, which is os well ottended os before, and
as | am informed, a great deal better than for
instance that of Dr. Sonneschein of St. Louis.

2. My Sunday lectures prove to be of great service
to the holy cause of Judaism in this city, by
ottracting from oll sides o great many people, old
and young, and 3iving the desired opportunity

of hearing Jewish religion and history preached and
expounded ,

3. It is for those who are compelled to neglect

the Sabbath service that | maintain the Sunday service
to be a substitute, a kind of Y31 nar for those
who are prevented from keeping the Sabbath,

. . . Finally, it is beneath my dignity to enter
into any discussionwith a minister who, by his
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writings os well as his preachi ngs, dges not reflect
reflect honor on the Jewish pulpit.3

Kahler's defense wos carried by o number of Anglo~Jewish newspapers. A
textual debate ensued between Kohler and Sonneschein. It soon ensnared
others.

Some members of the Sunday-Sabboth movement refused to odvocate o
transfer of the Sabbath without finding o legal precedent in Jewish history which
would support such an action. As a result, their debates contained some textual
references.

The initiol text was Num. 9:10-11,: concerning Pesach Sheni:

Speck unto the children of Israel, saying: If aay man

of you or your generations shall be unclean by reason

of a dead body, or be on a far off journey, he shall

keep the Passover unto the Lord; in the second month

on the fourteenth day ot dusk they shall keep it; they

shall eat it with unleavened breod and bitter herbs.
According to the text, an individual should eat unlecvened bread ond bitter
herbs on the fourteenth day of lyar instead of the fourteenth day of Nison.
According to the commentator Rashi, the festival was not celebrated, but the
individual ote uileavened and leavened bread during the Pesach Sheni, s
long os the two breads were not eaten together,

Although the Sunday men who utilized these verses neglected to take into

account Num. 9:13, it is important to mention the verse here.
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But the mon who is clean, and is not on a journey, ond
does not kkeep the Possover, that individual shall be
cut off from his people; because he did not bring the
offering of the Lord in its appointed season, that man
shall bear his sin.

Thus, the additional text explained that there were only two coses which
permitted an individual to observe o Pesach Sheni. If these cases were not
applicable, then the individual was culpable.

From the Pesach Sheni, the Sundoy-Sabbath advocates created a Shabbos
M‘!o as it was called. Samuel Holdheim, the radical German reformer, wos
one of the earliest proponents of the Shabbos Sheai. From him, o number of
reformers adapted this onalogy to fit their needs.

No less significaat than the Sabbath is the highest

and most important national festival, the celebration
of the Passover sacrifice, and lack of ebservance was
punishable by extirpation from God's commuaity . Becouse
of its purely symbolic significanze this celebration

if firmly bound to o definite day, the eve of the
fourteenth day of the month of Aviy which is the

date of the Exodus from Egypt. Scripture even stresses
quite frequently, and with sharp emphasis, the
expression b'etsem ha-yom ha-zeh. And even so
(occording to Numbers ch. 9) this particular festival
was changed to the next month for those who, because
of impurity or absence, could not observe its
celebration at the proper time (vss, 10, 11), while
those who were ritually clean, oad present must,
under punishment of extirpation, observe it ot the
appointed time. The foct that the obstacle in the
celebration of Passover consists in the ritual impurity
or physical absence from the congregation, ond that
as regards the Sabbath, it consists of an uncompromising
conflict with civil conditions, makes no difference
either in principle or in spirit. The religious purpose
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of the Passover festival could be realized through

a postponed celebration by those who were prevented
from observing it at the given time, just as the
religious purpose of the Sabbath con also be

realized on some other day. It is a delusion to think
aor fear that the preservation of Judaism is conditioned
by ceremonial externals. Sabbath year and jubilee,
which as is well known, are intimately a1d closely
related to the symbolic Sabbath concept, representing
indeed, the most widespread expansion and 1oblest
flower of this idea, have not been ~elebrated for
nearly two millenia, and yet the spirit o1d core

of Judoism have not experienced the slightest

change bacouse of this deficiency. We wish to

save the Sabbath for Judaism and to save Judaism
through the Sabbath, even if we have to give up

its symbolic framework . !

Holdheim presented o very clear, concise proposal based on what he
considered nistori cal precedent. Oppo nents to this proposition were
not os easily convinced of its efficacy. They felt that the Shabbos Sheai
was an obuse of the Pesach Sheni idea.

When the Shabbos Sheni  was explained in a sermon given in
Louisville, Lewis N. Dembitz responded:

But the Pesoch Sheni anology, on which the speaker
relied, will Best illustrate the hollowness of the Sabbath-
shifting attempt. | do not rely on the mere formed

ground, that in the case of the Passover, the Torah

itself, which gave the rules, also allowed the exception,
and that we can not make such an exception for
ourselves.

Nor would | make much of the significaat words, that
they who can not attend to the Passover in its time, ore
either "uncleon of person” or on o far-off journey, thal
is, far gone in the faith.

| wont to take the matter rationally, and, therefore, | can
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object to the analogy from the postponed Passover,
only upon the ground of its closing words: "According
to all the ordinances of the Passover thou shalt do
toward it." Can we keep a Sabbath on Suaday 42
according to all the ordina nces of the real! Sabboth?

Solomon H. Sonneschein was not os polite responding to the idea, although
he accepted the notion of a Sunday-Sabbath in his later years. In 1874, he wrote
a direct respoase to o sarmon which Koufman1 Kohler had given in Chicago
proposing @ Shabbos Sheni:

Have you ever heard of such o scurrilous idea as that

of comparing the Sunday service in a Jewish congregation
with the obsolete celebration of Y32 70D 2 Did you ever
think , or even dream of it? . . .Every reader of the
Biblical passage quoted by Dr. Kohler will natice forthwith
that the "Substitute Passover" was intended to be the
"exception" and not the "rule.” Since Dr. Kohler took
the liberty of citing the obsolete "Substitute Passover, "
we claim the same privileje and zall his ottention to

the thirteenth verse of the some chapter nine in Numbers,
only very slightly oltering it, having his odd “3© naw
in view: "But the man that is pure-minded o~d Aot going
too far off in his commerciol pursuits, and forbears to
keep the regular Sabbath, that same person sha!l be
excommunicated from among his people: because he

did not sanctify the Sabbath of the Eternal in its
appointed season -- that this man shall bear his sin. nd3

The next favorite textual reference wos again bosed on analogy, which,
though not specifically biblical, involved tae public reading of Scriptures.
Kaufmann Kohler employed this analogy frequeatly:

Follow the example of our rabbis of yore , who instituted

the reading of the Sabbath lesson 01 Monday and Thursday,
then the market days, for the benefit of the villogers who
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could not come to town to participate in the Sabbath
service, and establish a substitute on Sunday, in
order to preveat the peoﬁ!'e from becoming altogether
estronged from J udaism.
Kohler had presented another brilliant analogy, a reform from within the
historical context of Juda ism. But his opponents were not so easily or
readily convinced,

Advocates of this second analogy were reminded that

Monday and Thursday were market days in Palestine.
Inhabitants of small villages came into town twice

a week . Thus, the ancient rabbis gave these
individuals the opportunity to listen to the reading
of Torah. But neither Monday nor Thursday were
days of rest. On the contrary, they were both days
of commerce.

Other textual references, used as prooftexts to either support or oppose
the institution of a Sunday-Sabbath, were utilized only to further substoatiate
positions alreody token. | am listing them with o brief explanation.

Deut. 6:7% and Joshuo 1:847 were combined to lend support to the
institution of o worship service on ony day of the week, including Su-1duy.48
It was olways legitimate in Judaism to worship on Sunday . However, making
a Sunday service a Sabbath, or even a central service, was not within a
legitimate Jewish historical framework ,

Exod. 31:|-3f9 20: |?0 and Deut, 5:[55I were strung together by Williom

Rosenau, then rabbi of Con gregation Oheb Shalom in Baltimore, an opponent of the

Sunday-Sabbath. He wanted to defend Reform Judoism while condemning the
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institution of a Sunday-Sabbath by radical reformers. He considered the biblical
Sabbath as part of Judaism's spiritual life, an important aspect of the early

52
philosophy of reform.

Sifra to Lev. 19:30 was cited in order to prove that Jews had the right

throughout history to make changes, os long as the spiritual idea was nat changed
in the process. This passage from Sifra "You should not fear the Sabbath, but Him
in whose honor the Sabbath was instituted” was linked to Exod. 23:10 in which the
Sabbatical year was enjoined upon the Israelites. Jacob Voorsanger, the reform
rabbi who utilized these particular texts, noted that the Sabbatical year

was abolished when changed eavironment made its

observance impratical. Similarly, many another

institution Judaism hos again ead again adopted or

abandoned or reshaped in harmony with rhesgeeds

of ever changing times; but itself survives.

Finolly, texts were abused 5y both advocates and ontagonists alike in

order to insult their opponents, For example, Isoac M. Wise spoke of Joseph

Krauskopf's proposal to hold services on Sunday:

if consummated it would exclude him from the Jewish
people asa pag YYi» amIn

He reiterated this when he cited Moimonides explaaation of the same text.

If one is @ Mumar in Sabbath breaking, (i.e., occording
to the definition of Moses Maimonides, (Teshuboh iii,9)

if he by his words or octions declares that the commandment
of the Sabhath exists no I‘jonger for him) is @ Mumar

to the whole of Judaism .22 T

Texts were used by some reformers to substantiate their radical reform. Others



felt it wos unnecessary to make a conscious break with tradition by basing it
on tradition itself. They were prepared to make o revolutionary break with
Judaism. These were radicol reformers who cared little for the sanction of
their actions by Jewish tradition.

Kaufmann Kohler, who skillfully employed texts to substantiate his
Sunday~-Sabbath position, was still unhappy with attendaace at worship services.
Sunday services had not proved as successful as he had hoped. Unwilling to admit
that the innovation of Sunday services was a failure in Chicago, or thot his
sermons were unable to attract throngs of listeners, Kohler, on November 27,
1876, delivered a sermon entitled, "Origin of the Sabbath." He told his
congregation that he lon ged for the traditional Sabbath, but accepted the
Sunday-Sabbath as the "Jordan of our land of promise." He conceded that the
Sunday~-Sabbath could only be o substitute for those who could not keep the
"genuine day of Jewish w.w.wship.""s6 In 1877, he sent o letter to Godfrey
Snydacker, president of Chicego Sina! Congregation stati ng that:

The welfare of Sinai Congregation demands speedy
deliberation on the measures to be token for improving
the Sabbath service and again bringing it to a tolerable
condition. The few reguler atteadants are constantly
getting more discouraged by the disgraceful indifference
of the rest, the paralyzing influence of which is felt

on the pulpit and even by the choir, so as to make
matters worse ond worse all the time. In consideration
then, | consider it my duty to preseat this sad state

of offairs to you for immediate action frebief) [sic]

ond to insist on a better attendance of the Sabbath
service, too and the presence of at least ten gentlemen
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of the Congregation at the commencement of the
sermon.

It seems obvious that Koh ler's main concern was that no one was present to
listen to him preach. He was unsuccessful in drawing crowds to any service.
His successor, Emil G. Hirsch, drew large crowds whenever he spoke. The
success of the Sunday -Sabboth service, it oppears, wos depeadent on the
success of the orator,

Kaufmann Kohler resigaed from Chicago Sinaf on June 5, 1879, citing
lack of attendance as his main reason for leaving. It seems likely that his
resignation stemmed ‘rom the lack of expected participation in worship after
the introduction of Sunday services,

As you are no doubt well aware, it has since years

been a matter of constant complaint from the pulpit,

and of sod discouragement both to the members

of the congregation and to myself, thot my persistent

efforts and pleadings in behalf of participation in

Divine services. . . .l could not help |ongin§al’or

a more promising and fertile Ffield of labors.
Kohler left Chicogo in order to go to New York to rep'ace his father-in-law,
David Einhora, as rabbi of Congregation Beth El, Undoubtedly, he was lured
by the offer of a large congregation and a lucrative position, but probably
would have left Sinai, nonetheless. Kohler was replaced oy Emil G. Hirsch.
Hirsch, son of Samuel Hirsch, was a radical reformer ond an excellent orator.

He pyblished widely on  biblical, theological, and sociological topics.

Sunday services Flourished under his leadership; people flocked to hear him preach.
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Chicago Sinai was a pioneer in radical reform. Other congregations
tended to follow its lead. Many times, the same discussions aad arguments
that took place at Chicago Sinai were repeated in other cities ond congregations.

The American Israelite reported that o rabbi in New Hoven, Connecticut wrote:

We have instituted Fridoy evening services>” and during
the past year | have delivered regular lectures. This
would be the strongest argument against the Sunday
Sabbath” which is now discussed by some of our
extreme rabbis. . . .Let every minister do all in his
power to influence his congregation to a better
observance of the Sabbath a: lthere will be no
necessity for Sunday worship.

In New York, the issue surfaced shortly after Congregation Beth El was
fc)!'med.é2 Dr. David Einhorn was serving as Beth El's rabbi at the time, and

according to an account published in the American Isroelite:

Congregation Beth El held its first annual meeting,
at which a motion was made that daily services be
held. . . .An cmmendment was offered, moving that
instead of these services, the temple be open for
divine services on Sunday. The amendment was
voted down,
Isaac M, Wise added, "l em informed that Dr. Einhorn strongly favored Sunday
3
servi::es."é"' Wise considered this a personal victory for himse!f since Einhorn
opposed him on o large number of issues.M
Congregation Beth El was not alone in New York City in its struggle in

IB?’46.5 The Emanu-El congregation, another leading reform congregation, began

discussing the issue that some vear, Emanu-El was plonning to introduce o Sunday
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weekday service featuring an English sermon instead of the customary German
sermon which was preached during the regular Sabbath morning services. %%

Toward the end of 1874, two congregations in Chicago, K.A.M.
(Kehillath Anshe Ma'arav) aad Sinai, ottempted to merge with one another.
Sunday services proved the only stumbling block. Chicago Sina? Congregation
appointed 3 committee to work with the individuals negotiating the merger in
order to preserve Sunday services. On October 6, 1874, the congregation voted
that the merger should toke place only if Sunday services would se guoronteed
to Sinai. On November 24, 1874, K.A .M. oppoced the Sunday service: under all
circumstances. The merger neser took pluce.

The orthodox Louis N. Dembitz of Lovisville decided to make a statement
denouncing the Sunday-Sabbath in 1876. Although Dembitz wes initially o
supporter of Hebrew Union College, he tromferred his ollegience to the
Conservative movement when the Hebrew Union College become o decidedly

Reform institution. Dembitz wrote:

As long os even a few men, in any city, or evea in

any couatry stand by the old flag, and don't bead the

knee to Baal Sunday, the Sabbath-shifters can ~ever

keep their new-fangled day of rest with aay feeling

of satisfaction. . . .When you ottend the synagogue

on Sunday insteod of on Saturday, you do it simply because
you dislike to lose the Saturday profits of your business.

Later the same year, on May 15, 1875, Felix Adler and some friends

developed the idea of o Sunday lecture movement. As noted previously, this
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lexture movement later developed into the New York Society for Ethical Culture .7

Adler asserted that the choosing of Sunday was intrinsically irrelevant. Since
American society had already chosen Sunday, it was selected for convenience.
The Sunday meetings featured o lengthy lecture, the most common component
of the Sunday-Sabbath movement.”0 Adler's first Sunday lecture took place
on October 15, 1876.7I Although he indicated that he was not initiating o
worship service on Suaday, the main criticism leveled against his movement was
o response to his choice of duys.72

As on odvocate of the biblical Sabbath, Isoac M., Wise saw Adler's

movement as part of the Sundav-Sabbath movement. Prior to Adler's first

Sunday lecture, Wise wrote in the American Israelite:

Dr. Felix Adler's supporters contemplate eagaging
Chickering Hall. . . .It seems highly probable
that this purpose will be corried out, and next
fall Israelites may witness the_novel spectacle of
Sunday services for Hebrews.

Later that year, Wise conceded that Adler's Sunday lectures
. .would consist of a lecture and music, that
they would in no way interfere with the Temple
or the Synagogue, ond that Sundoy wos chosen
because they were intended for the benefit of
those who could not attend o place of worship.
In an obvious reaction to Adler's statements concerning the hiblical Sabbath,

a distrought individual wrote in the Jewish Messenger that the Sabbath should

not be rejecteq because it is incoavenieat. Apparently, it was felt that the
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Sunday lecture movement was teaching "that breaking the Sabbath wos not
a sin," The writer added thot perhaps we should teach thot swindling is not
stealing. Since we are doing away with one-tenth of the Decalague, why
not make it two-tenths since mony people swindle ulso?k Adler's Sunday
lecture movement was thus ossociated with the Suaday -Sabbath movement in
Reform Judaism, even though Adler himself did not make the connection.
Felix Adler was an example of a successful orator. As "Sylvia" wrote

‘n a very sensitive letter to the Jewish Messenger:

We are an enguiring age - we look for variety and

if any of us drop in on Sundays at Mr. Frothingham's

or Dr. Adler's, it is not because we have abjured

Judaism, but becouse we like to be instructed on

subjects with which we sympathize. We prefer to

listen to all sermons on Saturdays. . . .but do not
blame us for figuring omong the Sunday audiences.

76
Sylvia was speaking for the generation which Kaufmann Kohler and others
were trying to reach.

Isaac M. Wise brought the controversy back to the editorial pages of the

American Israelite  in March of 1879:

Mark it, those who say we do ~ot worship with
you, becouse you do 50 0n Saturday, would gt
worship on Sunday, which is the society day.

At the time, Wise may have been correct, but he was soon proved wrong in
Chicago. He nevertheless maintoined his vendetta against the Suaday-Sabbath
movement. His words were even quoted in the somewhat treditional Jewish

78

Messenger ,“™ which added its own addendum to Wise's words:
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We recognize perfectly well that something must
be done for Israelites who cannot ottend synagogue
on our Sabbath. == Try brain power in the pulpit
and common sense in the ritual, and see if these
will have more attractive force. Try Sabbath
ofternoon services for children and parents, as is
now the customat Paris and Brussels, Try union
services among the various congregations on
Sabbath eve, the ministers preaching in turn,

For Wise, enough wos not said, He attacked more viciously each time. In

May 1879, he wrote:
Those Sunday services have invoriably proved o
foilure, because they are without any religious
or historica! sanction. The Sundoy is peculiarly
a Christian holiday, which cannot be converted
into a Jewish historical Sabbath -~ unless one
believes Jasus resurrected on Sunday, the doy
has no particular significeace for him. . . .
Therefore, the Sunday-Sobbath will not do for
Jews, unless oll of them by means unknown to us
come to *he conviction that Sunday and 186
Saturday is the Seventh Day of the week,

The members of Congregation Beth El in New York brought up the issue
of Sunday services days before Kaufmann Kohler became Beth El's new spiritual
|eader.8| Almost immediately ofter his arrival in New York, he began a series
of Sunday |ectures.82 On December 27, 1879, he delivered a sermon in which
he addressed the topic "Sabbath Observance and Sunday Lectures," This sermon
marked a crucial point in Kohler's career as a Sunday-Sabbath advocate. For

the first time publicly, he admitted that his advocating a Sabbath tran:fer had

beea wrong. He lamented that the divine character of the Sabbath could not



be changed to a day which had been instituted by humon being:. He fronkly
odmitted "that a Jewish Sunday-Sabbath is for any sober-minded, conscieatious
odvocate of reform out of the question today." Instead, he requested:

In the nome of better humonity and Judoism we

must hove the Jewish Sabbath restored. For it

alone offers rest to the body, joy to the heart, ond

enlighteament to the mind.
But Kohler was still concerned with attendance at worship services. Thus, he
advoacated the holdiag of Sunday lectures "every Ft'.lrh'\igl'lt.“B:3 Hoving
modified his position, Kohler wanted to protect himself from any new-found
zritics. He wrote:

| wish to state that for from intending to deprive

our Sabbath Queen of her sceptre and crown, |

merely desire through lectures of mine to spread

Jewish knowledge abrood, and thus promote the

cause for which every synagogue was built and

for which gyery pew stands a witness and a

guardian.

Still in 1879, Dr. Samuel Sale recommended that Friday eveaing services
be held ot Har Sinai in Baltimore instead of Sundoy morning services. On
October 5, 1879, the Board of Trustees adopted this ret:ol'rlrrua---wlcnrir.r'l.85
Other congregations were also making strides in the discussion of Suaday
services. For example, Congregation Emanu-El in New York, ofter five
years of debate, concluded its discussions concerning the odoption of Sunday

services. The Board of Trustee: requested that 3 special meeting should be

held so that the congregation could vote on the matter .86 The resolution reod:



Whereas every true friend of Judaism recognize(s)
the fact that every young man, ead our members
engaged in active business, fail to aottend the
regular Public Worship on the Jewish Sabbath,
compelled as they are to neglect Divine Service
from necessity, and by the imperative demonds of
the vocation which they follow. Without
trespassing upon ordained institutions of the Jewish
Religion, of which the cardinal pillar is the Jewish
Sobbath, it becomes our sacred duty as a Congregation,
to provide opportunities for religious instructions,
and intellectual communion, on such o day, ond

at such a time as will bring the public to our

house of worship in larger numbers, than is the

case at present. We cannot shirk from performing
this duty, if our rising generation is not to grow up
in total ignora.ice of our holy mission, and become
estranged to religious aspirations. Much of the
prevailing indifference and pronounced infidelity

is due to the neglect of providing opportuaities

for religious instructions. There can be no

objection upon religious grounds, agoinst religious
communion at any time, on any day, and it is in
keeping with the tradition, the history and the spirit
of the Congregation, to take the leod i1 0y
measure, by which the elevation and advance of
Judaism can be obtained.

Be it therefore resolved: That o Specio! Meeting

of the Members of this Congregalion be called avd
take place, for the purpose of taking into
consideration, and act upon the facts stated in the
foregoing Preamble, and for the purpose to inaugurate
a Service in the Temple on Suaday, of such hour as may
be expedient and proper.

The resolution was tabled indefinitely, o meosure applouded oy maay

individuals, including Isaac M. Wise.88



CHAPTER IV

RENAISSANCE 1880-1891

The Sunday-Sabbath movement experienced a short-lived renaissonce
beginning in 1880. Growing anti-Semitism produced two opposite reactions, both
of which influenced the Sunday-Sabbath movement. Assimilationists sought to
establish more Sunday services in order to "prove" thet there wos little difference
between Jews and non-Jews. They hoped in this way to assuage the anti-Jewish
elzment.l On the other hand, anti-assimilationists rejected emancipation by
reestablishing their own roots, and eliminating all traces of acculturation, the
Sunday-Sabbath included . Some of this interploy is mode maaifest in the liturgical
naterial which began developing in 1880 for the Sunday-Sabbath, as well as for
daily services held on Sunday. One can also see it sevidenced in the ;tatements
made by those intimately concerned with the Sunday-Sabbath controversy,

lsaac M. Wise began the new year of 1880 with a poignant challenge
that focused an the essence of the Sundoy-Sabbath controversy: the question of
whether or nol * was a concession to Christianity. He found all of the arguments

which were proffered by Sunday service advocates to be unprincipled, and quetied:

What would our anti-Sabbath advocates do if the
Protestants, for the sake of consistency would give
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up the Pope's Sunday and, like Jesus and

his immediate disciples, observe and keep holy

the Sabbath of the Decalogue? What wi]l our

anti-Sabbath advocates then advocate
Wise callzd the assimilationists to task for their mimicry of Christion practices,
Although he was a reformer, he wanted Reform Judaism to stand on its own, @
legitimate response to emancipation, He did not attack anyone by name, but
Solomon Sonneschein probobly best represented the assimilationists he had i
mind .,

Sonneschein hod delivered a sermon in St. Louis which was reprinted
in the Jewish Voice . Although the sermon ostensibly dealt with the question of
Sunday services, he was using the issue to flirt with the Unitarion Church. He
felt that perhaps the Sunday~Sabbath would be the issue which would unite
Reform J udaism ond Unitarianism, Some radical reformers, like Sonneschein, were
allured by the principles of Unitarianism. They sow in the Sunday-Sabhath o
potential for unity, one less obstacle between Unitarionism and Reform Judaism.
This is the same Solomon Sonneschein who years before accused Kaufmann Kohler
of advocating the transfer of the Sabboth as a matter of convenience to the Jew,

There is no way to account for Sonneschein's inconsistency. He just wos
a peculiar individua | who took radical stances on issues unpopular with his
colleagues. Nevertheless, his new position illustrated the renewed interest in the

Sunday-Sabbath at the time. Others, like Koufmann Kohler, were modifying

their Sunday positions, striving for alternatives which would not be assimilationist
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in nature but would serve popular needs.

Consequently, Kaufmann Kohler reiaitiated his campaign for Sunday
services ot Beth El in New York. This time, he proposed to have a divine service
every Sunday morning for the pupils of the Religious School.3 He made no
attempl to substitute Sabbath services with Sunday services. Nevertheless,
Coroner Gerson N. Herman, one of Kohler's congregants, objected to any
Sunday gothering, whether the gathering was intended for worship services or
lectures, 4

Another innovation had also been introduced. Temple Ahowath
Chesed had introducad Saturday afternoon services, This wos a way of making
concessions to Jews who could not attend Saturday morning services, without
introducing Sunday services. As o sympathizer of Ahawath Chesed wrote in the

Jawish Messengfr:

If the older members of the Jewish community would
pay this service a visit, they would come to the
conclusion that they had enjoyed a most pleasant
Saturday ofterncon. And since its remarkable
success has been achieved in o few months only,

| think it should be a hint for Dr, Kohler to
abandon his almost herculean efforts to institute
Sunday services, as he might easily perceive

that the Jewish mind, even from childhood, is
more inclined to the Sabbath of the Decalogue than
the one of fashion.”

Eoch congregation struggled i its own way. Although the innovations
were enticing, their exacution was difficult. For instance, a resolution was

adopted by the Board of Trustees of Kene-2th Isroel ia Philadelphia in 1881 to make
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a provision for the innovation of Sunday services. Although the resolution
was endorsed by the congregation, Sunday services were not introduced
successfully until Joseph Krauskopf became Keneseth Isroel's rabbi, replacing
Somue!Hirsch.6
Not only was the renaissance felt by the congregants, it was also felt

by rabbis. The Sunday-Sabbath issue had not been discussed by an organized
American rabbinical body since 1869. Now, the issue was rea! for many rabbis,
supporters and opponents alike. The proceedings of the Pittsburgh Rabbinical
Conference of 1885 noted that a "heated and leagthy discussion took ploce”
concerning Sunday services, However, only a small amount of discussion was
recorded  Dr. Adolph Moses, the noted radical, initiated the discussion. Admitting
that he had changed his position from opponent ta proponent of Sunday services,
he noted that "unless we boldly advocate and streauously strive to introduce Sunday
services, the future of Judaism in this country looks gloomy in the extreme, "8
He added, "Who dares say that it is sinful to worship God aad teach the ways of
righteousness on Sunday, or on any other day of the week?"? Emil G. Hirsch,
an outspoken advocate of the Suaday-Sabbath added to Moses' statement:

| know Sunday is not the historical Sabhath; |

know the history of the Sunday Sabbath. But

does all this refute the fact, that Sunday has

become the virtual day of rest for most of our

people? Deplaore this fact as much o< you will,

the Fact stands,

Hirsch pleaded with the Conference io endorse the Sunday-Sabbath movement as
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a group. He contended, "l know that ¢ single congregation is powerless to

transfer the Sabbath to Sunday. . . .Give the people their Sunday services."lo

Hirsch focused on a crucial point in this controversy: assimilation. He stated
frankly,

Are we in Chicago Christians for our Sunday
services? The chasm between us Sunday-
worshippers and Christionity is as wide, if not
wider, than that which separates from the
religion of the majority those congregations
that make a fretense at keeping the Sabbath
of the past.l

Isaac M. Wise wcs dissotisfied, but he stated unequivocally,

| om not oppo:ed fo the idea of o Sunday service
where it is a necessity, It is not coatrary to
Judaism, it means not falling into Christianity,
but | cannot recommend Sunday services. . . .
Sunday service has been tried, it hos failed i1

many places.
Wise strived for harmony among his colleagues by not denouncing the Sunday

service which many favored. He did not want to make a divisive issue out of

I3

it ot the time,
Following Wise, Solomon H, Sonnescheia added:

| never could vote for any resolution that makes
the Jewish Sabbath subservient to the Christian
Sunday . But | would not hesitate for o moment

to introduce Sunday service: in my own Jewish
community, should a practical ayd urgent dema~d
for them be mode known to me from a re:pectable
source, respectable i1 numbers and reliable in

quality.
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Sonneschein was conceraed with the historical Sabbath, but he did introduce

Sunday services later in his career, agaia showing his inconsistency in thought

and practice. 15

Finally, Emil G. Hirsch proposed a resolution. This resolution
was unanimously accepted, even by Isaac M, Wise, !t read:

Whereas, We recognize the importance of
maintaining the historical Sabhath as a bond with

our great past and the symbol of the unity of Judaism
the world over; and

Wherea:, On the other hand, it cannot be deaied that
there is a vast number of working men and others who,
from some cause or other, are not able to attead the
service on the sacred day of rest; be it

Resolved, Tha! there is nothing in the spirit of Judaism
or its laws to prevent the introduction of Sunday
services in localities where lthe necessity for such
services appears, or is felt, 6

Hirsch emphasized the plight of the working men. It wes probably o ralionalization
for his position. Surely, there was not an overwhelming number of working men
in his congregation.

The issues were not new. The positions taken at the Pittsburgh
Conference were not novel, What is importent is that o group of assembled rabbis
oddressed themselves to the issue.

After returning home from the Conference, Solomon H. Sonneschein
wrote a report in his letterbook:

Woe unto the hand that with o desparate effort

throws the destructive brand into the innermost
sanctum of the Traditional Sabbath ! On that



point | am now and forever ready to separate from
any bad of men 70 matter how much beloved,

As part of the Sunday-Sabbath renaissance, groups formed which made the
Sunday-Sabbath their couse celebre. For example, Louis Jackson, sponsor of

—

the World's Day of Rest League, wrote in the American Isroelite:

. + « human capacity is becoming o great that unless
the workingmen take measures to preserve a uniform
day of rest, they may lose . . . (the) original and
humane inteat of Mosu'iam, namely, the guranteeisg
to labor a day of rest,

To this, Isoac M, Wise responded:

Why should the Jews change their Sabbath day, why
not the Christians anc the Mohamadans ? The Jewish
Sabbath rests upon divine authority. . . .the Christian
Sunday is for rich people and ot for the laboring
classes. Go to your Christian neighbors with your

reform qroposition. They are fast losing their day
of rest.!?

Samuel M. Brickner and Louis Wiley bega1 publishing i1 1887 the Jewish

-

Tidings in Rochester, New York which slowly made the Sunday-Sabbath its

cause celebre also.20 Both Brickner and Wiley were members of Temple Berith

Kodesh, whose leade; was the radical Max Lasdsberg.

Sunday-Sabbath and began to call only for supplementary service. on Slj‘ldt‘!y.z'
Apparently, the editors felt that they had failed, but it was the Sunday-Sabbath

renaissance which had really failed. Even their own congregation had 1ot yet
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Jewish Voice for its unwillingness to stand its ground .23

The editors of the Jewish Tidings thought that the opposition to
exclusive Sunday services was much greater than the opposition to supplementary
services, In order to determine whether their assumption was correct, they
requested statements from rabbis and laymen alike.

Among the individuals who responded to the Jewish Tidings' request, as
well as agreeing with its new position, were: Louis Marshall, o lawyer and communal
leader from Syracuse; David Philipson, rabbi of K.K. Bene Isroel in Cincinnati;
and Joseph Silverman, a leading reform rabbi from New York. Those who
opposzd even the moderated position of the Jewish Tidings were Cyrus Adler,
a troditional Jew, a scholar from Baltimore; Nathan Barerf, a busive.:man,
public Figure, and philanthropist from Paterson, New Jersey; Moses A.Dropsie,
an attorney, businessman, philanthropist, and patron of Jewish learaiag from
Philadelphia; Solomon Schindler, a «acial worker and rabbi ot Boston's Congregation
Adath Israel (Temple lsrael); Aaron David Meldola de Sola, an orthodox ey
and ardent anti-Sundoy spokesman from Montreal; and Jacob de Silva Solis-
Cohen, a surgeo and pioneer in laryngology from Phi|-'.:d||z:lpl'\iu.?‘t

Other periodicals reacted 1o the .ymposium ond campaign of the Jewish
Tidings, claiming that the Tidiags hod failed. Subsequently, the issue of Sunday
25

services was removed from the Tiding:' editorial page:.”

The Sabbath Visitor, o children's mogozine, opublished a letter coyceraing
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the Jewish Tidings' campaign for Sunday services. David Rich of Syracuse

wrote:
Cousins all, | wish to ask your opinion on a question
of importance. A Jewish paper in Rochester proposes
to hold Sunday services, or in plainer words, that
paper proposes to tear down, trample under our feet
and thrust down into oblivion the great, antique, and
dear principles of Judaism, They propose to substitute
Sunday services for Saturday. By doing so we would
almost be accepting the doctrines of Christianity as
substitutes for Jewish. . . .Cousins all, do you think
it is right to tear down and destroy our principles?
Is it not folly to meddle with such vitel things as
Jewish principles? Cousins, | will leave this question
for you to decide Judicate cum cura [judge with
caution] and | om certain that you will decide_there
is no occasion for holding services on Sunday.

Mabel Marks of Cincinnati responded:

Coz David Rich, your letter was grand, and as to the
question of Sunday services, | think it is a shame,
because if one begins It no doubt but every one will
follow them, and so in years to come our religion
will be nothing, for now very few people are how
they used to be in earlier years. Half do not keep
Saturday nor the holidays either, and are not at all
particular in what they eat, nor in any way do they
pay attention at all to their religion. That plon was
tried in this city [ot K,K. Bene Israel], but so mony
were against it that after a few weeks it died out, to
the joy of every one. | hope that the Sunday services
which are to be held in Rochester will end as they did
here, and that no other city shall begin it.27

Two issues later, Sappho, also from Cincinnati, took up the matter again:

Coz Mabel Marks, in your letter you referred to the
plan of having temple on Sunday. Yes, | agree with
you in saying it is a shame to think that perhaps in the
future our dear old "Shabas" will be spoken of as old-



fashioned. It is not only thot we feel ashamed

of our own Jewish people to want to change our day
of rest from Saturdoy to Sunday, but no doubt some
prejudiced Gentiles will think we have come to
believe in their faith and have left our own to
continue os it please,

In the following issue, "The Critic" commented on Sappho's letter. After
correcting a bit of Sappho's grammar, "The Critic" wrote "I fully agree with
you in regard fo our Shabbos , the doy of God and the Bible, and not the
day of Constantine, the day of the Sun -- Sunday.*2? Mermaid, from

Rochester, New York, ogreed:

Coz Mabel Marks, you are laboring under a false

impression when you speak of "Sunday services which

are to be held in Rochester." It I recollect correctly

David Rich said in his letter that the editor of the Jewish

Tidings odvocated Sunday services. This is true, but
e is only one of o large Jewish community, ond even

though he does not like Saturday services, it is no

reason why we do not have them. As far as | know, our

congregation has no idea of chonging the Sabbath.

| for one would not like to see any difference and

for some time, ot any rate, the Soturday services

will continue. When they are changed, I'll tell you.30

Three congregations and their robbis become focal points during this
rencissance phase of the Sunday-Sabbath controversy. The first was Joseph
Krouskopf, initially the rabbi of Temple B'nai Jehudah in Konsas City,
Missouri. Apparently, the issue was ignited when o go: works explosion
prevented adequate lighting for an extended period of time. He was given

the opportunity to conduct his Friday evening lectures on Sunday morning.



This would have been an excusable reason for the institution of temporory
Sunday services, occording to Isaac M. Wise, but Krouskopf refused .3I

Wise odded in the American Israelite, " And still the Jewish anti-Pittsburgh

Salvation Army claims that reformers wish to obolish the Jewish Sabbath. w32
Later, Joseph Krauskopf delivered a sermon on "The Jewish Sabbath" in

his temple which the Kansas City Journal reprinted, He initiated the address

by stating, "Tonight we are to offer the remedy that promises to cure religious
apathy in Israel." He too had been affected by the Sunday-Sebbath renaissance.
He continued:

Abolish the Saturday, substitute for it the day
universally observed aos the day of rest, the Sunday,
and, as if by the spell of magic, the malady will
disappear. . . .The Sabbath traasfer is the remedy
offered. It is proposed by large numbers of people.
The pulpit hos ceaselessly favored the Sabbath of the
Decalogue. . . .Overpowering arguments speak
eloquently and convincingly for the Sunday. The
malody is upon us. The religious apathy is appalling.
The present Saturday farce is a disgrace, ond works
greater havoc in our ranks than ever a Sunday
observance could possibly do. The question between
Saturday or Sunday is the qugﬂion between the life
and death of Israel, Choose.

In this dramatic presentation, Krauskopf reversed his position entirely. It is
interesting to note that while Krauskopf opposed Kohler when Kohler had
advocated the tronsfer of the Sabbath, now Kohler would oppose Krauskopf's
new stonce, all a result of the Sundoy-Sabbath renaissance. Such ironies caanot

really be explained. Each mon reacted in his own way to the ever-changing



events of the world. Only eight months prior to this sermon, Krauskopf had
told the Kansos City Journal that the Pittsburgh Conference determined

"aot to do away with the Jewish Sobbath, "34
The sermon understandably aroused a great deal of suspicion.35 The

Kansas City Evening Star of June 19, 1886 devoted its entire front page to

it. Krauskopf said that:
all objections to a Sunday-Sabbath were irrefutable,
providing the Saturday Sabbath was kept. But it is
folly . . . to speak of Saturday as the cornerstone
of the religion of Israel, when, on it, as far as the
rest is concerned, our men and women toil as on
any of the other working days of the week,3
lssac M. Wise was bewildered. He wrote:
It is certainly not true that Rabbi Joseph Krauskopf,
of Kansas City, as one of the local papers reported,
proposed in a sermon to displace the Sabbath of the
Decalogue by the Pope's Sunday.37
Krouskopf continued to lead Saturday services for those interested in
utfending.aa What is unclear is whether the Sunday services actually began
in 1886 or not. Whatever the case, Isocac M. Wise was not frustrated; he
continued his diofribes.39
Almost at the same time in Clevelond, a new territory wos being
cultivated for the Sunday=Sabbath controversy . Tifereth Israel's rabbi, Aaron
Hahn, introduced Sunday lectures with some worship.40 It would pe six years

before Hohn's successor, Moses Gries, determined to transfer the Sabbath to

Sunday, completely abelishing Saturday services. lsaac M. Wise, however,
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saw the change coming. In the American Israelite, he wrote:

The opposition is grounded on the fact that those

lay sermons are delivered on Sunday, although they
are largely attended by young people who cannot

or do not attend any divine service, The appreheasion
is thay they will ultimately lead, as in one congregation
in Chicago, to the entire suspension of the Sabbath
service. We are assured that this will never be the
casg in Cleveland as long as Dr. Hahn is there. . . .
He and they understand that no mon can establish o
Sunday-Sabbath in the Jewish community, You can
desecrate the Sabbath, but you cannot consecrate

the Sunday 4!

The third congregation was in St. Llouis, where the now infamous
Solomon H. Sonneschein was rabbi. A split occurred at Shoare Emeth as 2
result of Sonneschein's radicalism.#2 Sonneschein had done a number of
things which the congregation disapproved. He had performed o mixed
marriage on the first night of Pus.".mntu’.'l‘3 He had considered becoming
a Unitarien minister, noting that the Jew could "cooperate with the radical
Unitorians without changing any of his beliefs or discarding any Jewish
doctrine, " Sonneschein's followers formed a new congregation: Temple
Israel, Shortly thereafter, Sonneschein introduced Sunday services. The
Constitution of Temple Israel contained a provision which said that Sunday
services were to be a prominent feature of the congregation's "common
mission. “44 That common mission was never clearly defined,

Before the renaissance wos over, a wumber of things happened which

are significant. Joseph Krauskopf left B'nai Jehudah in Konsas City in order
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to replace Samuel Hirsch as rahbi of Keneseth Israe! in Philadelphio.47 Shortly
after Krauskopf's arrival in Philadelphia, he successfully introduced Sunday
services. 48 1t has been suggested by his biographer, William W. Blood, that
Krauskopf's superior command of English was the reason why his Sunday services
were successful at Keneseth Israel .47 As a result of Sunday services, some
congregants left Keneseth Israel, and local rabbis condemned Kmuskopf.50
Nevertheless, increasing numbers attended his Sunday services year ofter y-et‘xr.51
Eventually, Keneseth Israel became one of the largest reform congregations

in the United States.

Some congregations joined Keneseth Israel in its institution of Sunday
services, including Adath Israel in Louisville, Kentucky.sz Others justified
their already existing Sunday services, like Chicago Sinai Congrgation 3
Still others were busy denying that their actions were, in fact, Sunday
services. An excellent example of one of these denials appeared in the

American Hebrew. It took the form of a letter from an individua!, ealling

himself "Z" [Maier Zunder] from New Haven, Connecticut. The writer stated:

There is no truth to the statement that appeared in the
New York Times correspondence to the effect thal

Dr. Kleeberg and his followers have decided to

transfer the Sabhath to Sunday . The facts in the case
are these: Dr. Kleeberg gives a lecture every four
weeks after the close of the Sabbath Schoal, at |l
o'clock AM., for the young people of the congregation.
There are but very few, if any, of the congregation
who would vote for any such radical change. In fact
the matter never come up even in the Board of Trustees,
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of which your iaformant is a member .24
The greatest of all effects of the renaissance was on the perion of

Kaufmann Kohler. In late 1891, he decided to state publicly in an article
"The Sabbath Day of the Jew" that he had found sufficient reasons to change
his views, hoping to reach a greater number of Jews than he had in his
lecture.? In an articulate article in the Menorah , Kohler quoted all of
his former arguments supporting the Sunday-Sabbath, but, this time, he
critically destroyed the foundations of his own reasoning. He rejected even
Sunday lectures. This article represented the final and complete reversal
of Kohler's position on the Suaday-Sobbath, He wrote:

Will the Sunday, with its colorless cosmopolitanism,

with its forms of devotion void of the positive Jewish

character, awaken the dormant spark of religious

fervor, arouse the much-needed self-respect in the

Jew, and imbue him with heroic valor in defense of

his own sacred heir=loom? If | am ollowed to judge

by my own experience, | veature to say that there

is something in the very oir of the Sunday service

thot chills the heart, . . .The principles of Jewish

faith have nowhere taken a deeper hold 51 Sunday

audiences.,
Kohler admitted that his position had changed, He justified the change by
citing the renewal of anti-Jewish feelings in the world. "It is the changed
attitude of the world towards the Jew and the principles he represer\f;.“S?
Kohler ended with a new plea "Our duty today is to maiitaii our Jewish
identity, and to preserve our Jewish institutions without faltering, without

yielding, We must, with limited forces, rally around our <acred Sabbath, w8



He concluded:

In the issue between the Christion and Jewish Sabbath,
there is no choice left for the Jew loyal to his past,
but to protest against the doctrine that Christianity
stands for the redemption of the human roce. All

that we know from our experience of nineteen
centuries, is that the name of the Jewish Messiah

has served to slander and abuse the race that gave

the Church her saviour.Our faith, our hope, therefore,
must be bound up with the sign of the old covenant,
the Sabbath, until history will put o seal of perfection
upon the completed work of mankind, and proclaim
the earth as the holy mountaia of God and man as

its king, the vicegerent of the Ruler on high, Which
Sabbath will thea chtain the victory? Which ring

will then prove to be the geaine one? We leave that
to God to decide, and ‘n the meantime, we wait

and hope .57

Kohler's complete reversal morked the end of phase two, The movement
had progressed, and congregations were instituting Sunday services. Kohler's

new position foreshodowed the fate of the movement in the yeas: ahead.



CHAPTER V

MATURATION 1891-1899

Kaufmann Kohler's new position marked the beginning of the third phase
of the Sunday-Sabbath movement in America, o phase during which the Sunday -
Sabbath matured. It was the phase which foreshadowed the future
tensions of the movement. Advocates and oppoaents responded to world eveats
in various ways. The forces of anii-Judaism had tumed tie tables. Jews in
Europe were in trouble. The messianic vision of the early reformers wos destroyed .
Jews were being systemaiically exc!ided from everything in Rumaaia. The blood
libe! was renewed in the Austro-Hungarion Empire. Even in Vienaa, the infamous
anti=Semite, Karl Lueger, was elected mayor on a blatantly anti-Jewish platform.
Against this background, Kaufmann Kohler, former outspoken advocate of the
Sunday~Sabbath, became o committed advocate for the traditional Jewish Sabbath.

The editors of the American Hebrew applauded Kohler.l This traditional 1ewspaper

Y34 praviously condemned the Sundoy-Sabbath movemeat. It viewed Kohler's new
position as a victory for itself and other defender; of the hiblical Sabbath,
Kohler defended his new position in an article, "Rocks Ahead, " written

for Menomah . He admitted that he had in the past heartily fovored the idea of o
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transfer of the Sabbath to Sunday, on the basis that there wos nothing wrong
with holding o worship service on that day. However, citing Abrahom Geiger
as his mentor, he now reiterated the claim that  Sunday services would
eventually destroy the Sabbath, He decided to shield the Sabbath and
accordingly, changed his views. Kohler was prepared for new attacks, but
promised to stand his ground.3

Kaufmann Kohler was criticized by many people and newspapers. The
greatest criticisms came from his former supporters; they felt that their leader
nad disowned ‘hem. In o bitter article in Menorah, Eugene Cohn wrote
"Tne Sabbath Day of the Jaw:An Answer to the Rev. Dr. Kohler." Cohn
mentioned that Kohler had neglected to evaluate the original conditions
cited ia the institution of Sunday services, and lamented that the "ship of
Sabbath Refarm has heen abandoned by its cupmi1."4 But Cohn stated that
he would remain faithful to the “hip, nonetheless,

Following Kohler's change of attitude, Iscac M, Wise felt that it wos

time to reiterate his well-known position in the poges of the American Israelite.

He seized the opportunity to advocate his Friday evening services.” Kohler
had suggested Friday evening services for Congregation Beth El instead of
Sunday services, although he wos doubtful about the innovation.® Dovid
Pnilipson lambasted Wise in his personal diary, He did not apprec iate

Wise placing his own congregation, Bene Yeshurun, on o ploteau above



Philipson's Bene Isroel, in order to stress Friday evening services. Concerning
Wise's Fiiday evening lectures, Philipson wrote:
They have not been a success in his own Temple, he
never has more than a corporal's guard and yet
today in the Israelite, he goes into hysterics
about Sunday lectures, warns the people not to
have anything to do with the innovation, bids them
take care of Friday evening lectures. . . .Not a
word of truth in the whole business, but it is quite
in the Israelite's usual style, whitewashing, boasting
of Cincinnati, B'ne Jeshurun and everything with
which the editor of the Israelite has anything to do.”
Although Kohler had changed his position and Sunday service
advocotes had lost o leader, congregotions still discussed the issue with a great
deal of fervor. This prompted newspapers, like Hazefirah, to conduct local
opinion surveys.a
The success of the Sundoy service wos being questioned and re-evaluated.
It was obvious that crowds were flocking to hear mighty orators such as Felix
Adler, Emil G. Hirsch, and Joseph Krauskopf, But how many of those in
attendance at Sunday services were non-Jews? In Tifereth Israel in Cleveland,
for example, the president of the congregation admitted that the greater portion
of the individuals in attendance were non-Jews, as well as non-members.”
By 1895, the Sunday-Sabbath controversy had reached inside the formal
walls of the Central Conference of American Rabbis. Emil G. Hirsch made a

statement about the Sunday-Sabbath in o presentation which he entitled, "The

Philosophy of the Reform Movement in American Judaism ":



We, the radicals indeed, in making the day
generally observed by choice and low by our
neighbors in this land of the free, os their day of
rest, also ours, do not diguise the fott that
originally the Sunday was the symbol of ideas
antagonistic and antithetical to those which Judaism
distinctly entertains. And still with all this and
perhaps all the more on account of the difficulty,
we would give this, our de facto day of rest,

a Jewish character ond celebrate it with true
Jewish fervor. !0

Hirsch had not changed his message. Seldom before, however, had 've admitted
that Sunday was actually antagonistic and antithetical to Judaism. Usually he
felt that he had to defend the Sunday-Sabbath, not only o: not a negative
reform, but as a positive one:

The Sunday service has in our experience, in
Chicago, been o most potent partner in this
campaign of education. My colleague, so earnest
and so gifted, our Rabbi Stolz, as well as |, have
spoken regularly on Sunday to hundreds of mn-Jewi
Is this slight service on behalf of positive Judaism? (

Obviously, all of the members of the Central Conference of American
Rabbis were not os enamoured by Sundoy services as were Emil G. Hirsch and
Joseph Stolz. At the 1894 convention, lsrael Aaron initially spoke against
Sunday services. He agreed to them if, and only if, there were no alternatives.

Some congregations declare that they have more
virile manifestations of Judaism now that they meet
on Sunday. However that may be, there will be small
profit in perpetualing the present feeble compromise
between lofty ideals and doctrines and real facts

of Israel's life. We should not, for instance,
acjuissce ia the existence of an emaciated Sabbath



and a dissipated Sunday . The manly course is

to decide upon a sturdy, heraic, self-sacrificing
policy, marking toward a re~sanctification of
Saturday, or obeying circumstances we seem
unable to control, seek to investliundoy with
the spirit of the Jewish Sabbath,

By 1902, the Central Conference of American Rabbis devoted a large
part of its annual convention in New Orleans to the "Sabbath Question."
The thirty=three members of the Conference in attendance discussed Sabbath
reform in toto, including the Sunday-Sabbath, The issues had not changed.
Jacob Vooprsanger presented © 1aiar paper, and his colleagues responded to
it. He declared:

The spirit of the American Sunda, is more rigid,
more intolerant, more exacting than the biblical
Sabbath, , . .We are not ready to confess that

the future has nothing in store for our Sabbath

but an assimilation with the National doy of rest. '3

Jacob S. Raisin noted that:

the conclusion [of Voorsanger's poper] is self-evident.
Since the Saturday Sabbath can no longer be maintained,
let us substitute a Sunday Sabbath in its stead. Let

us transfer the day of rest to the day of rest, and then
everything will be all right ogain. Shift it but to

the day following it, the day recognized by the State,
and by the majority of our citizens, as the official
day wherein all toil and labor must cease, and its
glory will be renewed as of old, and lsrael will be
once more blessed with the sanctity and consecration
of Sabbath rest, 4

Raisin had been speaking facetiously. He really considered the transfer of

Saturday to Sunday impossible. 13 He did not oppose Sunday services; however,



he concluded his appeal for the maintenance of the traditional Sabbath by
declaring: "Let us decide unconditionally to preserve and perpetuate this
greot day of peace and rest to the soul for the glory of the God of Israel and
mankind, 16
Isidore Lewinthal agreed with Roisin. He contended: "The Sunday Sabbath
can never become a holy day and | hope that the backbone of our Sabbath will
still remain firm and unbroken . If we respect our<e!se., all that 1eed be done
is to keep the Sabbath day holy M7 Lewinthal objected to Sunday services,
because they would lead to the suspension of Sabbath services. For Lewinthal,
mere attendance at public worship was not the same as Sabbath observance. 8
Hyman G. Enelow disagreed with the positions taken by both Raisin and

Lewinthal. He believed that Saturday was called the Sabbath, but was no day
of rest. And Sunday, the rea!l day of rest, was no Sabbath., He asked the
convention body: "Shall we have an official worship without the day of rest,
or shall we have the day of rest with worship?"!? Enelaw fovored Sunday
services. Louis Wolsey agreed with him. Wolsey oreferred to retain the
Soturday Sabbath, but found nothing for him to retaia. He summarized his
own position by stating:

If Sabbath means rest, let us have that Sabbath

on Sunday for that is the oaly doy when modern

business conditions will allow o rest. Second!y,

if you wish to be logical in your Judaism; if you

wish to consult your reason in so far as the whole
progressive tendency of this Conference is vested
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in its being logical ET o must, you should accept
the Sunday Sabbath.2

Henry Cohen tried to establish a compromise. He saw no harm in Sunday
services or lectures, but refused to make the actual tronsfer of the Sabbath.
For Cohen, "a Sunday for o lundred reasons would never be to us a Sabbath,
such as Saturday is, 2|

Joseph Krauskopf, well-known for his position in the Sunday-Sabbath
movement, declared that the Sunday service had strengthened the attendasce
at Keneseth Isroel's Saturday service. At Keneseth Israel, the Sunday service
had become a supplementary service, regardless of how it had been instituted.
Krauskopf was a successful Sunday service man "ond proud to be one., "22

Although Tobias Schaafarber had made his pro-Sunday position known
on several occasions, he emphaiszed one point this time: "A supplementary
Sunday service may open the way toward bringing our thought to the non-Jew. w23
To many of his listeners, this was not a good reason for implementing Sunday
services.,

A few of the statements made by the rabbis present at the 1902 Central
Conference of American Rabbis Convention were short and straightforward.

For example, Adolph Guttmacher soid that when holiday services fell on Suaday,
the femples were crowded. But he declared, "Let the Jew identify himself with

the best thought of the age; let no Jew, instead of being a fallower, becone o

leoder."“ Joseph Herz, on the other hand, did not advocate a Sunday service,




but he was unaware of any practical proposition to rehabilitate the Sabbath, 22

And Gotthard Deutsch simply stated that "the idea of Sunday must neither be
advocated nor refuted, because it is the Christian Sﬂbbﬂﬂ'l.”zé
Only Joseph Silverman proposed an extzaded Sabbath, a novel idea, For
him, Sabbath at Temple Emanu=El began on Friday at sunset and concluded after
services on Sunday morning. For Silverman, this was a legitimate reform within
a traditional framework. This way, Sabbath was celebrated at its prope: time,
and Jews who could not attend services on Friday evening or Saturday morning
were able to do so on Sunday morning. Traditionally, Jews were allowed to
extend the celebration of the Sabbath until the third day of the week: T-..le,duy.27
Jacob Voorsanger concluded the discussion. He contended that his paper

was misunderstood . He was not an advocate of the Sunday-Sabbath, but felt
that the advocates were free to make their own choices, His intention wos merely
to raise the "Sabbath Question” so that the member. of the Cential Conference
of American Rabbis could discuss it as they did .28 Voorsange: delinealed seven
things which were to be considered by another special committee Only two
of these considerations concerned the Sunday-Sabbath question.

This conference should define as o matter of

information to the people the difference between

a mere Sunday service and the endowment of Sunday

with the characteristics and significance of Israel's

historical Sabbath.

This conference should inquire whether the institution

of Sunday Sabbath is or is not inconsistent with the
historical and theological principles underlying the
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same, and whether or not such an institution wouid

not be productive of schismatic action, by which its

advocates would expose themselves to the possibility

of creating a new sect in the midst of the Jewish pmple.29
The committee which the Central Conference of American Rabbis appointed was
to report on these two questions during its annual meeting the following year.

During the annual meeting in I902 of the Federation of Zionists, the
Central Conference of American Rabbis' discussion concerning the Sabbath was
mentioned . Indicative of the anti-assimilationist standpoint of Zionism, it was
vigorously denounced by the whole convention body.m
In 1703, the Central Conference of American Rabbis met in Detroit for

its annual convention. The report of the Commission on the Sabbath Question
was presented by Jacob Voorsanger. This time, the discussion was more
voluminous than it had been the previous year. The commission was made up
of Gotthard Deutsch of Cincinnati, Hyman Enelow of Louisville, Leon
Harrison of St. Louis, Max Heller of New Orleans, Samue! Sale of St. Louis,
Solomon H. Sonneszhein of Des Moines, and Jacob Voorsanger of San Francisco .34
Voorsanger presented his position, then he allowed each member of the commission
to add-ess one of the considerations which the commission hod bee1 ordered 1o
discuss, Acknowledging the limited powers of authority of the Central Conference
of American Rabbis, Voorsanger noted that he did not want to discuss why o

Sabbath was better than the  Sabbath. He knew that the "historical consisteacy

and the ethnological and metaphysical considerations entering in Suaday, should



imbue us with the virtuous desire of maintaining our historical ground."32
The Sabbath commission presented nothing new. Its task was to present

the current situation to the members of the Central Conference of American
Rabbis, and with o great deal of textual support, it accomplished this. Only
one decision wos made:

The common unenimous reply to point number two,

that Sunday servi ces are not only commendable

but must be considered as in strict accord with

all Jewish precedent, Judaism regards both public

worship and instruction on every day of the week
as necessary to the religious discipline of our people.

33
Not surprisingly, o great deal of discussion followed.

Solomon H. Sonneschein, a member of the commission, voiced the concern
that the institution of a Sunday-Sabbath would lead to o terrible schism .34
Apparently, he was referring to o possible division in the ranks of the Central
Conference of American Rabbis and the Reform movement. In 1903, no
definite schism was observed. Following Sonneschein, there was o great deal of
issue avoidance occomplished through the guise of parliomentary procedure.
It was obvious that the Central Conference of American Robbis was ofraid to
take o stond. The members agreed that one rabbi or body of rabbis could not
institute such o change. They were interested in the whole problem of Sabbath
observance, not just the question of @ Sundcy-Subbath.ss But throughout the

discussion, the Sunday-Sabbath kept returning. Robbis like William Rosenau,

whose views were then well-known, objected to the Sunday service: " | sbject
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to the Sundoy service because | consider the Sabbath a symbol and not simply
an idea."3% He wos interrupted by a request to return to the Sabbath question,
In the end, no decisions were reached .37

At the Central Conference of American Rabbis convention in 1904, a

discussion ensued which repeated earlier discussions. However, this time,

resolution was mode:38

We recommend the principle expressed in the
resolution adopted at the Pittsburgh Conference,
November 1885, presenting it in the follawing
form:

Whereas, We recognize the importance of
maintaining the historical Saobath as o bond with
our great past and a symbol of the unity of Israel
and the world over; and

Whereas, On the other hand, it cannot be denied
that there is a very large number of Jews, who,
owing to economic and industriol conditions, are
not able to attend services on our sacred doy of
rest; be it

Resolved, That in the judgment of this Conference
there is nothing in the spirit of Judaism to preveat
the holding of Divine service on Sunday or any
other week doy wherever the necessity of such
services if felt.

In 1905, the Central Conference of American Rabbis decided to accept
a new task: preparing a uniform ritual for Sunday servir:es.“o In oddition,a
separate committee wos oppointed to study the influence of the Sunday service
in Jewish congregations in Europe and in America . But the Central Conference
of American Rabbis wos afraid to sanction the publishing of a ritual for Sunday

services, especially for only thirteen congregations.4|




The committee which was appointed to study the influence of Sunday
services was ordered to report ot the next convention, lts task was to determine:
the results attained by the additional Sunday
service, of a week-day nature, as to the influence
it has exercised on the Saturday Sabbath observance,
as to the influence on the congregation in the way
of developing deeper religious feeling and greoter
enthusiasm for our socred cause,
Although many people had doubts concerning the future of Sunday
services, some people were convinced that Sunday services hod become
a permanent feature of American Reform Judaism. For example, David Marx
of the Hebrew Benevolent Congregation in Atlanta wrote to his colleague in
Detroit, Leo M. Franklin:
My year has been successful ond | belive that the
Sunday Services South hove come to stay. It was
pioneer work in a section of the country inclined
mightily to conservatism under the shadow of the
conservative christion churches and in the face
of great obstacles in the congregotion. But the
deed is done and | have not lost a single member
thereby R
At the 1906 Cental Conference of American Rabbis convention in
Indianapolis, Hyman Enelow read his committee's report: "The Influence
of the Sunday Service. w4 Chicago Sinai was used as the prototypic example
of the influence Sunday ;ervices had had on a coay ezation. Chicogo Sinai

had instituted Sundoy services as supplementary services and later abrogated

Saturday services n:ltchgei*}'n:r.45 But after a lengthy de.zription, the committee
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refrained from any categorical assertions, listing the following reasons:

(1) The general difficulty of calculating influences,
particularly those of religious movements.

(2) The brevity of time that the service has existed.
(3) The strife which attended the birth of the
institution, and which hos not yet been forgotten.
(4) The different interpretations of the character
and purpose of the Sunday service, and its fateful
relation to the Sabbath question.

(5) The inadequate number of congregations having
introduced it.46

Thus, twenty-two rabbis who were known to be associated with the Sunday-

Sabbath movement were asked a series of questions by the Central Conference

of American Rabbis committee:

I. Do they think they do any good?
2, a) Do they help the Jew?

b) Do they help the non-Jew?
3. Do they help or hurt?

a) The Sabbath idea and proctice.

b) The observance of the Saturday Sahbath,
4, Has your otteadance at the Sunday services
been increasing or decreasing?
5. Would you urge the introduction of Sunday
services_in congregations where they do not now
exist

Although none of the answers to these questions were new, o few insights can
be drawn. Lea M, Fronklin said that "Practically all the communal work
inspired From the pulpit is done by those who come on Sunday, wi8 Jaseph
Stalz noted that "the daily newspaper reports the Sundoy sermon, rarely the
Saturday sermon. "7 Moses Gries remarked: "They [Sunday services] offer an

opportunity for the non-Jews who have outgrown the ordinary Christian Church



to find a place of worship."30 K aufmann Kohler candidly said: " The average

people want lectures by powerful orators but care little for the service. Hence,

when the novelty is worn off the Sunday attendance decreases in most cases., 5!

Samuel Hirshberg of Milwaukee added:

The Sunday service, wherever it has been o success -~
and it has been a failure in quite as many places as

it has been a success, | think investigation will

show == has been purely individual success of the
Rabbi, gifted in @ more than capable degree with

the power to attract peopie.52

The committee submitted the fullowing conclusions:

|. The Sunday service is found to be helpful to

the maintenance and the cultivation of the religious
spirit among the people, particularly the men ond the
young people.

2. In view of the non-attendance of the people in
general on Saturday, the Sunday service affords o
weekly opportunity for worship, apart altogether
from the question of Sabbath observance

3. The Sunday service brings the congregation,
especially the male portion thereof, under the more
direct and more constant influence of the pulpit,
which often leads to o more energetic communal

and congregational activity,

4, The Sunday service, in almost every instance,

is ottended by a considerable number of non-Jews,
who in that woy are given enlightenment on Jews
ond Judaism, and are offorded an apportunity for
possessing themselve. of our conception of religion.
5. It remains to be added that in response to the
question: Would you urge the introduction of Sunday
services in congregations where they do not ex!st?
All seem agreed that the introduction of Sunday service.,
as supplementary services, is a question that should
be determined in each instance by lacal condition.
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The committee report appeared favorable, unsurprisingly, since member;
of the committee were already advocates of the movement. Some of the
Central Conference of American Rabbis members thus felt o certain disclaimer
was necessary . Joseph Jasin of Ft, Worth and Harry W, Ettelson of Fi. Wayne
proposed the following resolut ion:

Be It Resolved by the Conference, That in receiving

the report of the Committee on Sunday Service for
publication in the Yearbook, the Conference in no

way commits itself either for or against the report

as a whole or for or against any single recommendation
contained therein, except where such a recommendation
is specifically taken up for discussion by the Conference
and voted upon,

In 1907, the discussion in the Central Conference of American Rabnis
centered around a special liturgy for the Sunday service congregarions.ss A
special committee had been appointed which produced two-thousond copie:
of an offprint of weekday services from the Union Prayer 399_k.56 A few more
congregations and rabbis were added to the list of congregations interested
in this new liturgical material. The Central Conference of American Rabbis,

however, decided not to ca!l this collect ion of services o Suaday service

prayerbook . Instead, it was called a Prayerbook for Weekday Service.. In this

way, no one would be able to accuse the Central Conference of American
Ranbis of advocating Sunday services.S?
Just as these congregational rabbis were discussing the Sunday problem

in their professional meetings, they were also discussing them with loy members
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of their congregations. In Cleveland, at Tifereth Israel, Sunday services were

not doing well. Few members were attending, though attendance was ostensibly
the raison d'etre  for instituting Sunda, services in the first place. A committee
was delegated to discourage members who were merchants from going ta work on
Sunday, They were urged to attend services with their families instead. » Perhops
Isaoc M. Wise was correct when he said that those who would not worship on
Saturday would not do so on Sunday either,

Sunday services drew larger crowds in other cities, The Reform Advocate,

i

a competitor of the American Israelite , reprinted a sermon which had been

preached by Rabbi Tobios Schanfarber of Har Sinai Temple in Baltimore. He
had returned from joining Keneseth Israel Congregatisn in its celebration of the
zonclusion of ten years of Sunday services 59 Har Sinai was then finishiag it
ninth year of Sunda, services, Yet, Schanfarber felt the need to question the
validity of Sunday services. "What doe: Judaism owe to the rising generaﬁon?"éo
His answer wos Sunday services. But Schanfarber lamented: "The cry is back to
the old, and they have been encouraged (1 this because two congregations
that have been holding Sunday <2evices have Jiscontinued them. 6! He
continued:

But for the two that have 1iscontitved these sarvice.,

there have been three that have started them: one in

Louisville, one in Pittsburgh, and atother in

Rochestar; so that today 11 twelve congregations

in this country Sunday services are being held,
and they will continue 15 be held; and they will



continue to grow. It is bound to come. Either this
or no Judaism at all.

Schanfarber appeared to be verbalizing his own doubts. Some congregations
had discontinued Sunday services. Others had started them.3 But Schanfarber
incorrectly predicted future success,

The some day that the Reform Advocate published the sermon delivered

by Schanfarber, Williom Rosenau, a local colleague of Schanfarber, deliverad
a sermon on "The Sabbath Question" before Congregation Oheb Shalom in
Baltimore, Marylond. In this long, detailed, and well-dev eloped speech,
Rosenau meticulously refuted the arguments posed by Sunday-Sabboth odvocates.
Then he made three basic points. First, he claims tho! there was nothing wroag
in worshipping on Sunday. The Sunday-Sabbath, however, would encourage
greater neglect for Saturday. Second, he rejected all reasons for the institution
of the Sunday-Sabbath, especially the one which suggested that Suadoy services
broodened the mission of Reform Judaism. Third, he claimed that the Jewish
Sabbath must be kept, because it was the historical Jewish Sabbath == a mark
of Jewish distinction. Jews should not lose their self-respect at the .lightest
prov ocation of the non-Jewish world. Rosenou conceded that the Sunday
service might gradually find its way into the synagogue. If it happened,
according to him, then it wos time to sound the death-kae!! for Judai n 54

The student rabbis at Hebrew Union College in Cinciinati 4id nol agree

with some of their future co'league. in the Central Conference of American




Rabbis. A student wrote:

One of the first and most destructive of these modern
iconoclasts was the Sunday service movement, Led

on by the illusion that the presence of one hundred and
fifty souls, of the don't-care, indifferent stripe, at the
Sunday service, is more desiroble than the attendance of
one hundred conscientious worshippers of God on
Saturday, they took the bold, destructive leap which
has proved fatal to pure .ludaiég:, and has caused such
genuine ravages in our ranks,

Another rabbi, Moses Gries of Tifereth Isroel in Cleveland, had advocated
the transfer of the Sabboth to Sunday. Gries was among the men of whom the

student wrote, A frantic congregont wrote to the American Israelite , requesting

an opinion from Isaac M, Wise:

There is consideroble excitement among our people
in Cleveland, Some want to transfer the Jewish
Sabbath to the Christion Sunday and your readers
would like to know what you think about it.

Wise responded with probably the best quotation culled from the annals of the
Sunday~-Sabbath movement.

It was the proposition of @ Rabbi made solemnly in
his Sunday | ecture, discussed in the pulpit, and

the Rabbi is a graduate of the Hebrew Union
College -~ we considered it o duty to say something
obout it, not in behalf of the Isroelite, but in behalf
of the Hebrew Union College, whose opinions on
the subject are not so well known as those of the
Israelite. In behalf of the College, whose spokesmon
we claim to be, we declare that any Rabbi, being
licensed by said College, who proposes to chonge
the Sabbath to Sunday, does it on his own
responsibil ity, he has not learned it in the College,
it is not written in his diploma, he wos not given
this privilege, he speaks and teaches independent
of the College ond its teachings, for which the
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College disclaims all responsibility. . . .We have
to make the same declaration in behalf of the
Central Conference of American Rabbis, as that
body never discussed the Sabbath question, never
voted upon it.

A correspondent for Hamagid L'Israel was puzzled by Wise's

consistent, traditional stance conceraing the Sabbath a; illustrated by thi.
juataiion, Apparently, he felt that a defender of the traditional Sabbath
should also be o Zionist. Siace Wise was on anti-Zionist, the correspondent
could not understand why he defended the biblical Sabbath. For the writer,
Wise's philosophy was inconsistent since Zion and the Sobbath represented
traditional Judaism .68 Wise continued his attack against the Sunday-Sabbath
movement,

Isaac M. Wise was particularly angry be cause of the recent developments
in Cleveland .67 Since Wise was Meses Gries' former mentor, he felt former
anti-Sunday statements were insufficient. More had to be said. He told the
people that he did not take the developments in Cleveland seriously. He wrote:

The little ripple caused by a Cleveland rabbi
advocating the substitution of the Sunday for the
Saturdoy Sobboth received no serious consideration,
not even from his own congregation, . . .Saturday
services have been abandoned in only one
congregation in the United States, Sinai of Chicago,
and this was not done as o change of the Sabbath
day, but because Rabbi Dr. Emil G. Hirsch objected
to preaching on Saturday moming to a congregation
composed of women. The Doctor, in o recent sermon
in New York, stated most positively that in spite of
the abrogation of the Saturday service his congregation
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in no wise regarded Sunday as the Sabbath. Th%
is up to date the full extent of the movement.

Although Wise probably wanted to believe what he had written, he waos

wrong. Chicago Sinai Congregation had abandoned Saturdoy services, as

well as having substituted those services with Sunday-Sabbath services.
Apparently, Emil G. Hirsch wos in favor of the tronsfer, having advocated

it on numerous occasions. In addition, Lloyd Gartner claimed that Tifereth
Israel, Moses Gries' congregation, had also abandoned Saturday services

in 1898 through o lack of altendance, rather than through o formiol resolution.”!
The obandonment of Saturdoy services was an important issue. It wos o step
beyond Sunday services. |t suggested that the Sunday-Sabbath had succeeded
in supplanting the Saturday Sabbath,

Chicago Sinai Congregation and Tifereth Israel were not alone in their
abolition of Saturday services, Williom Goldstein, president of Shoare Emeth
of St. Louis, during Samue! Sale's ministry, advocated in his annucl report
that:

We should, as loyal Americans and as components
of this civilization, prize and utilize this day [Sunday]
as one of the most precious institutions of our time and

country and employ it sacredly in religious worship,
in social intercourse, and in intellectual improvement,

72

Goldstein wanted to go beyond a transfer of the Jewish Sabbath to Sunday. He
wanted to make the Jewish Sunday=-Sabbath an American Sabbath, The duty of

citizenship was referred to constantly by ad vocates of the Sunday service. For
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certain odvocates, this was the primary reason for maintaining Sunday services.’”S

For Isaac M. Wise, the argument of citizenship was not convincing. Wise
responded to Mr. Goldstein's report:

What we want to do is point out the absurdity of

the assumption that @ man's preference for a

particular day of worship has anything whatever to

do with his loyal citizenship, more especially as

the national constitution is entirely silent on the

subject and recognizes no special religion or

sacred duty.

The final and major event of this peried of maturation too k place toward

the end of 1898. Chicago Sinai Congregation was preparing to celebrate
the twenty-fifth year anniversary since Sunday services had been instituted.”>
Thus, on January 15, 1899, the Jewish world watched a radical reform
congregation celebrate twenty-five years of an innovation which many people
thought would never work. Still more thought that Sunday services would die

out in Chicago soon after they were instituted. In honor of the celebration,

the Congregation published a Report of the Services of the Twenty-Fifth

Anniversary of the Introduction of Sunday Services in Chicago Sinai Congregation.

This one~hundred page published document represented the largest, most-
comprehensive single document of the Sunday-Sabbath movement in American

Judaism, In addition, Jewish and secular newspapers, like the Jewish Comment,

the Jewish Exponent and Unity recorded the historical event. Furthermore, the
celebration was recorded in journals throughout the world, such as the London

Jewish Chronicle and the London Jewish World, Some liberal newspapers




like Emanu-El in San Francisco applauded the event as a triumph for liberal

thinkers of radical change. Others, like the Jewish Spectator of Memphis,

Tennessee would only odmit that services at Sinai were successful because of

its rabbi, Emil G. Hirsch.76 And the editor of the American Israelite said

that "our secular and Christian contemporaries are liable to be misled by the
recent celebration in Sinai Temple, Chicago, into attaching to it a significance

greater than it deserves."ﬁ The American Isroelite stressed that the Sinai

Congragotion was celebrating Sunday services, not an abolition of the Saturday
St:lbl-:cu*l*z.?8

The celebration took place from moming until night. Friends of the Sunday-
Sabbath movement were invited to address the congregation and guests during the
festivities.”’ The Report included greetings, speeches, and relevant
correspondence. One thing was obvious. The Sunday service at Chicago Sinai
Congregation was a Sabbath service. There wos no pretext; there were no false
pretenses. For Chicago Sinai and its rabbi, "Sunday was not to be a forum for
pseudo-scientific discourses on microcosm and microbe and protoplasm ad on Goethe
and on Milton, not even on Heine."80 It is ironic that Kaufmann Kohler had
initiated Sunday services at Chicago Sinai; he returned to celebrate with his
former congregants. However, he had a new message for them. He had changed

his attitude since leaving Chicago Sinai:

You, under the powerful sway of your peerless leader,
have persisteatly and consistently moved on, unconcemed



about the rest, on the road of radical reform,
scoring triumphant success for the Sunday service,
while dropping the aacient Sabbath and the Toroh
scroll from sight. |, omid surroundings in which the
historical Sabboth has not lost its sanctity in the
hearts and the homes, have become more solicitous
than ever of the progress and welfare of the body
of Judaism rather than of o mere portion, and,
consequently, also more insistent on the Sabbath
institution as an indiarensable safeguard and
bulwark of Judaism.

Speaker after speaker addressed the congregation. Everyone applauded
the success of Chicago Sinai Congregation, because the Congregation
represented not only a successful Sunday-Sabbath but also o successful
Reform movement, Thus, the robbis were praising the Reform movement
as well as Chicago Sinai Congregation. In oddition, speakers praised
their mentors: Somuel Holdheim, Dovid Einhorn, and Somuel Hirsch. To the
rabbis in attendance, the success of radical reform was ottributed to the
initiol work of these three men,

Other congregations, whose members or rabbis could not go to Chicago,
celebrated in their home congregations. Joseph Krauskopf addressed his
congregation. He discussed the "Sunday Sabboth. "8 |n nine pages, he
brilliontly summorized the whole Sunday-Sobbath movement. He identified
with Chicago Sinai Congregation, He believed thot the Sundoy-Sabbath
hod conquered American Judaism. 84 According to Krouskopf, twenty-two

rabbis in over ten cities had instituted Sundoy services. He believed that by



1924, two~-hundred-and~fifty rabbis would be advocating the Sundoy—Sabbnth.a‘s

The American Hebrew refused to celebrate with Chicago Sinai. It even

excoriated Joseph Krauskopf. Its editor, Philip Cowen, wrote:
Nay, nay, brother, talk not such utter nonsense, you
humbug by it no one so much as you do yourself, Of
course, in one way the Sunday-Sabbatharian set o
good example to many of us who are stupid enough
to stick to the old-fashioned day of rest; they do not
shop on Sunday nor do they market on their new Sobbath,
nor do they go to matiness, to the stock-exchange, O
to the bull match == but that is not quite their foult.
The students ot Hebrew Union College were clso not convinced that the
celebration in Chicago had meant that Sunday services were a success. In fact,
one individual wrote, apparently quoting Kaufmann Kohlec: "Judaism is still
sick, and Sunday services have not effected o cure."” 87
The nineteenth century ended with an apparent victory for the Sunday-
Sabbath movement, Congregation Berith Kodesh finally introduced Sunday services.
Others followed .58 The movement entered 1900 with triumph ringing in its

ears, ready to conquer new territory for its cause.



CHAPTER Vi

A NEW CENTURY 1900-1919

The Sunday-Sabbath movement had matured by the beginning of the
twentieth century. It still felt the tensions of world events but was prepared
for its inevitable failure. By this time, the Sunday-Sabbath controversy had
reached inside organizations like tiie Council of Jewish Women. The Council's
secretary, Sodie American, during c najor meeting "denounced the
mointenance of the Jewish Sabbath as indicating a lack of progressiveness
and as a manifestation of narrowmindedness, and she advocated the
substitution of the Christian Sunday fherefofe."l Many people were offended
by American's remarks, including Isaac M. Wise, who thought it wos
inappropriate to make those remarks from the platform of the Council of
Jewish Wmmeﬂ.2 However, the president of the Council of Jewis h Women
af the time, Hannah Solomon, ogreed with American that the Saturday Sobbath
should be entirely abolished . The body of the National Council of Jewish
Women disagreed. The Philadelphia Section of the Council of Jewish Women,
insulted that the National organization tried to dictate to them, advised its

delegates that the historical Sabbath wos to be observed A Others, os lsaac



M. Wise pointed out, dismissed the issue entirely:

While ot first glance it may seem that in the re-
election of Mrs. Hannah Solomon as president and
Miss. Sadie American as corresponding secretary
of the central body of the Council of Jewish Women,
the advocates of the abolition of Saturday as o
day of worship and rest have gained a victory,
their success is after all more apparent than

real, The Sabbath question, all important as it is,
was never brought before the convention in
Cleveland, Every attempt to bring the matter
before the delegates in such a manner os to
ascertain the sense of the convention and put

it on the record, wos foiled by the skillful

use of parliamentary procedure 2

The issue of a Sunday=-Sabbath continued to swell beyond the confines
of major organizations. Rabbis continued to debate the issue from the pulpit,
and lay people debated the issue during congregational meetings. There wos
a great deal of give and take during this period. Often, Sunday services
were interrupted by a change in rabbi or buildings. The new rabbi may not
have been fluent in English, or wos perhaps unwilling to lead services on
Sunday . If the new rabbi was not @ good orator, he could 1ot draw crowds
on Sunday. Consequently, a congregation might have chosen to discontinue
its services. Likewise, if building repairs were mode, Sunday services may have
been interrupted in that they were not considered an integral part of the
synagogue's activities, Ultimately, it was the rabbi that made the Sunday

service a success or failure.
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Joseph Krouskopf made his Sunday services a success:
Many who have strayed from the faith of their
fothers have been attracted back to their spiritual
homes by these Sunday Services, ond have
remained there, faithful and helpful, ever sure.

« » « No figures can tell, no measures estimote,
what numbers of hatreds and prejudices have there
been put to flight by the Sunday services, what
centuries~hardened Sarriers have there been torn
down, what weights of ignorance hove been lifted,
what numbers of non=Jewish hearts have been
made to beat in fraternal unison with our own.

The same thing may have been true at Pittsburgh's Rodef Shalom
Congregation , where Sunday services were resumed in |90l under J, Leonord
Levy, formerly Joseph Krauskopf's assistant .8 Congregants responded so
favorably to Levy's Sunday service lectures that the congregotion
decided to publish them for distribution.’

In the south, the Hebrew Benevoleat Congregation of Atlonta, Georgia
introduced Sunday services, apparently, at the request of its rabbi, David
Marx. These services were intended to supplement the Saturday services, not
repla ce them. More people attended the Sunday service, however, than did
the two Sabbath services combined .|0

Sunday services were not a success everywhere. At Temple Israel in
St. Louis, Leon Harrison was worried that his message was not reaching his
congregation. Apparently, Christian attendance at Sunday services ot Temple

Israel surpassed Jewish attendonce, Harrison expressed his concern by sending

a letter to the congregation urging its members to attend services on both
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Saturday and Sundny.”
Other rabbis were also discouraged. Moses J. Gries of Tifereth Israel
in Clevelond told his congregation:
| believe in a Sunday Sabbath, Let us put forth an
effort to make our day of rest, our day of worship,
o real Sabbath for ourselves and our children, It
is not now a true Sabbath, It brings only partial

rest, Only half the day is holy, the other half, too
often devoted to pleasures and pursuits not uplifting.

12
Regardless of this discouragement, some congregations still introduced
Sundoy services. For example, services were held oaly on Sunday morning
at Temple Beth El in South Bend, Indiona when it wos organized in 1905,
Any kind of temple activity on Friday evening wos forbidden unless Rash
Hashanah or Yom Kippur happened to fall on Friday night.!S Other
congregations alss introduced Sunday services at the same time."4 OF note
were Joseph Stolz of Chicago and Stephen S. Wise of New York Cil’y.'s
The formal institution of Sunday services in Chicago was not newsworthy .
However; when Stephen S. Wise instituted Sunday services ot the Free
Synogogue in New York City, the whole Jewish world looked on. The act
was opplauded by Sundoy service odvocates.' Howaver, Stephen S. Wise
himself loter regretted his action. He wrote:

It was the pulseless, meagerly attended Sabbath

service that moved me to establish within the Free

Synagogue in the fall of 1907, o Sunday-morning

service. This was not meant to replace the traditional
Sabbath service but to supplement it for those who
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could ot take part in the seventh~-day Sabbath
service, We did not seek to disestablish the Jewish
Sabbath, os Emil Hirsch had rankly, even militantly,
moved Chicago's Sinai to do. What we sought wos
to substitute the living voice of the Hebrew Prophets
for the little-understood reading of the Hebr,
Pentateuchal Torah scroll, Herein we erred,

As Sunday services were taking hold in some cities, certain orgenizations
took up the gauntlet against the advocates of Sunday services, In Ha=Yehudi,
Bernard Drochman, founder ond president of the Jewish Sabbath Alliance,
condemned the innovation of the Sunduy-Sobbul’h.lB The Alliance had seen
formed to advocate the observance of the traditional Sabbath ond provide legal
defense for transgressors of "blue laws." Drochman felt that Jews must not change
the day of the Sabbath but should rather strive to preserve it.

By 1910, the controversy over the advocating of a traasfer of the Sobbath
to Sunday had subsided considerably. The Reform vision of Jewish-Christian
relations had oeen destroyed, People needed time to rethink the issue of the
Sunday-Sabbath, Congregations still debated the issue, ond others reevaluated
their positions. Few newspapers and journals, however, gave publicity to the
controversy; few rabbis discussed the issue from the pulpit.

The Sunday-Sabbath movement was losing steam, but it wes also
gaining new territory. Its mojor advocates still made headlines when they

spoke.w The movement appeared to be taking two steps backward for every

step forward, The idea of a Sabbath transfer was novel for the new generation
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so it made a short-lived appearance in some congregations. It had done

nothing to improve attendance at other congregations. Sunday services

had fallen the way of Saturday services: unotteaded. For example, special

meetings of congregation Mishkan Isroel in New Haven were held a number

of times during 1913, During the last meeting, on Jonuary 24, 1913, it wos

decided by o vote of nineteen to fourteen to continue Sunday services for

one more year only .20 Apparently, attendance was still a problem there,
Temple Beth El in Detroit, on the other hand, celebrated " A Decade

of Sunday Services" on June 8, I1913. Beth El's rabbi, Leo Franklin, decided

that it was time to evaluate Sunday services once again. And evaluate he

did, He song the praises of Sunday service advocates, He claimed that Sunday

services were a success, especially at his Temple. Acconding to Franklin,

attendance ot Saturday services had increased drastically in the tea years since

the first Sunday service had been iniroduced at Temple Beth El in Detroit.2|

Furthermore, he believed that Sundoy services would soon be part of "every

progressive Jewish congregation in the |¢:|'|¢‘-f."22 He was also convinced that

"the Sunday service . . . has fostered the Sabbath seatimeat and kept alive

the Sabbath spirit in @ way that the single observance of the traditional Sabbath

would never have mode possible."zs Franklin did not state it explicitly, but he

believed in the Sunday-Sabbath. Soturday attendasce may hove increased, but

his Sunday service was the central worship service at Temple Beth El.
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It was not only large congregations like Beth El which continued Sunday
services successfully. Small congregations had done the same. For example,
Congregation Leshem Shomayim in Wheeling, West Virginia introduced Sunday
morn ing le::rure:i.24

Toward the end of this period, Israel Friedlander, an architect of Conservative
Judaism in America, offered an important teshuva (responsum) to @ question posed
by the Jewish Student Congregation of the University of Michigun.zs The students
hod asked his aid "in armanging a ritual for a religious service on Sunday eveaing,
'to satisfy men and women who come from orthodox, reform, ond radical home-. 25
Friedlander's responsum was simple and straightforward :

After carefully considering the problems confronting
you, | have come to the conclusion that a ritual

which would appeal to a congregation such as yours

is o matter of impossibility, If religious services were
merely a medium of expressing beliefs this attempt

might be made to find a common plotform . . . although
the beliefs thus expressed would probably be of

so general a nature that they might be shared by
broad-minded Christians and would scarcely provide

for a specifically Jewish association. But religious
services like religion in general, include a
psychological element. . . .To cite one or two concrete
examples: The wearing of the hat during prayer

has certainly little to do with the essence of

Judoism; it can even be shown that it is o comparatively
recent custom. Yet the practice has become so

deeply ingrained in the association of Conservative Jews
all over the world that to such Jews to toke off their

hats coastitutes, in my opinion, a serious oppression

of conscience. The same applies to even a higher
degree to the holding of services on Sunday which
practically implies the denial of one of the



fundamentals of Judaism. . . .| cannot sympathize

with a service which in the naf'ursff things cannot

be onything but a poor makeshift,
Instead, Friedlander suggested Sunday evening study meetings devoted to
Jewish religious literature, Unknowingly, his suggestion became the main
remnant of the Sunday-Sabbath movement: brotherhood brunches featuring
a noted speaker.,

Sunday services continued to be instituted and disconfinued, o common
feature of this period of flux, At B'nai Jehudah in Kansas City, Missouri,
a long-time Sunday service congregation, the president, Danie! Lyons,
lamented the state of Sunday services, as well os all worship services.

Aside from the holidays, the Temple is almost

bare -- no large or enthusiastic assemblies greet

the Rabbi at the Sunday lectures or attend the

Friday evening services. Our beautiful edifice

is untenanted and the feet of the proyerful come

not this way. . . .For all the good this Temple

does us to vﬁorship in, it might os well have not

been built,28
In Lancaster, Pennsylvania, Congregation Shaarai Shomayim tried Sunday
services once again. They had Heen discontinued shortly ofter they had been
introduced in 1892, Its rabbi in 1917, Isadore Rosentha!, had beea looking
unsuccessfully for ways to increase attendance at Sabbath services. So, in
1917, he dropped Saturdoy services, Instead, Sunday morning services were

held. Since religious school students were required to ottead after religious

school on Sunday, the sanctuary was always well-filled.%?
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Haor Sinai in Baltimore, on the other hand, an early long-time supporter
of the Sunday-Sabbath movement, discontinued its Sunday services. Instead,
the congregation adopted late Friday evening services 30

In Kansas City, Missouri, Sunday services continued to be on the decline
at Congregation 8'nai Jehudah, During the congregation's onnual meeting,
Louis H. Ehrlich, then chairman of the Educational Committee, questioned
the accomplishments of Sunday services. He proposed that the services be
discontinued, The congregation requested that the Boord should poll the
membership on the question. Sixty-three opposed the continuing of Sunday
services, and thirty-eight were in favor. The Board decided to continue the
services .3| In analyzing this action, Frank Adler, author of the congregation's
history, wrote:

Possibly there was some feeling that an abandonment
of Sunday services, especially in time of war, might
be thought of in the general community as uapatriotic.
A member who was a student in the Suaday School
during World War | told the 1960 annual meeting he
had been taught to rezgurd Sunday as the American
weekly day of rest.3

The Sunday service had been abandoned by many long-time supporters
of the movement. It was a trend that continued, although some new congregations

made an attempt at Sunday services. Nevertheless, the Sunday-Sabbath movement

had almnst concluded running its course,



CHAPTER Vil

DECLINE 1920-1980

By 1920, the Sunday-Sabbath movement was evidently dead, The five-day
work week hod begun to spread, eliminating the economic reasons for a Sunday-
Sabbath, the ecumenical reasons long destroyed, Reform Judaism had absorbed
o great many of the Eastern European immigrants, o death blow to the radical
Germon wing of Reform Judoism whi ch led the Sundoy-Sabbath movement.

Congregations like Rodef Shalom in Pittsburgh, however, could still
drow approximately three-hundred seventy-five in attendance on Sunday

mornings, but those crowds came to hear J. Leonord Levy speak on any
day of the week. On the other hand, congregations like Temple Israel in St.
Louis discontinued Sunday services. Their rabbis grew tired of preaching the
Jewish message to crowds of non-Jews ki

Smaller congregations in smaller communities, like those in West Virginia,
volleyed the idea of Sundoy services back and forth, At times, the services were
instituted . At other times, the same services were discontinued, depending on the
whim of the congregetion or its rabbi. At still other times, smoller communities

like Ohev Shalom Congregation in Huntington, West Virginio shared its rabbi

in 1923 with other communities. Sunday services became an issue of logistics,

94~
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not conscience.“

At the 192] meeting of the Union of American Hebrew Congregations,
however, Isaac W, Bernheim of Louisville, Kentucky, advocated the change
of the Sabbath to Sunday. He was ignored; his stotements were not even included
in the published proceedings of the meeting. He said:

My other suggestion is not my own, but has been
even better known sponsors than the first. Holdheim

in Germany; Hirsch ond Kohler in Americo preached
the need of an honest Sabbath, The observance of
Sunday os our Saturday has been carried out for over
fifty years by some of our most progressive leaders.

It is undeniable that o divided allegiance is just as
vicious in matters of religion as it is in motters of
patriotism, It is possible to work on Saturday and

still have o sentimenta!l regard for it as the Sabbath

of our fathers, but we do it at the risk of our mental,
moral and religious integrity, Our children of today
will be our mea and women of tomorrow on whom will
devolve the responsibility of carrying forward our
spiritval work. How is it possible to prepare them for
that task if in our Sabbath School we lend ourselves
to powers of deception and willful misrepresentations?
We teach them the ten commandments -~ the very
corner stone of our faith, . . .This foulty training,
this violation of truth, has developed a moral standard
in the minds of our children, seriously threatening to
undermine, if not destroy, oll spiritual values. We must
be brave ond consistent enough to face and absolutely
determine to discontinue our pitiful compromise ond
observe Sunday as o real Sabbath, os a day of rest and
spiritual recreation == any other course carries with

it the seed of disintegration aad must ultimately

result in spiritual bankruptey.

At B'nai Jehudah in Kansas City, Rabbi Harry H. Mayer decided to

discontinue his Sunday services in 1925, because "a throat ailment would



prevent him from occupying the pulpit for the foreseeoble future, "6 This rabbi
had an easy way out of Sunday services. If he could not preach on Sundays,
what use would the congregation have for them?

Sunday morning services ot Tifereth Isroel in Cleveland were attracting
as many as fifteen hundred people in 1926, and as many as eighteen hundred
in 1928. There were as many as twenty-two hundred reported on several
occasions in 1927, However, only seventy percent of those in attendance
at anytime were members or guests of members. At least thirty percent
were non-members.’ Nevertheless, prior to Abba Hillel Silver's teaure
ot Tifereth Isroel, Sundoy services were not well-attended .2  Silver wos
a tremendous orator.

Member congregations of the Union of American Hebrew Congregations
were apparently not alone in conducting Sunday services. In o study conducted
in 1932 by the Rabbinical Assembly of America, the conservative rabbinical
body, it wos reported that one congregation had occasional Sunday services,
but two congregations conducted regularly scheduled Sunday services. Although
the congregations were not mentioned by name, it was noted that the rituals
used in both synagogues contained prefoces which stated: "the Sunday morning
assembly is in no wise supplanting but supplementing the regular Friday evenaing
and Sabbath morning services which both congregations conduct."” Since

these congregations made no effort to transfer the Sabbath, their Sundoy
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services were relatively non-controversial, Had the Reform movement done the
same thing, perhaps it would not have received as much condemnation as it
did.

Following the trend of other congregations rejecting long-held Sunday
services, Temple Beth El in South Bend, Indiona, decided to hold Friday
evening services instead of Sunday morning services. This decision came
immediately after Albert M. Shulman was elected as Beth El's rabbi. !0
It seems thot the change was due to his prompting since the Board had voted
to continue Sunday services only one week prior to his arrival M

One year later, in 1935, Professor Semuel 5. Cohon was asked to
respond to the question "Shall We Change the Sabbath to Sunday ?" in The
Jewish l.{:zmen.l2 Cohon replied that instead of observing Sunday as @ day
of rest, we should observe "Erev Shabbos.” In addition, Jews should keep
whatever part of the Sabbath they can. Not everyone worked on Saturday,
said Cohon. Whoever was home could keep the Sobbath, even though the
breadwinner may have been working. Cohon concluded:

What is needed is not a change of day but o change
of heart, If we ore genuinely concerned with the
perpetuation of our faith and with the spiritual
welfare of our people we must not lightheartedly
sacrifice the day which has brought untold blessings
to many nations and has lent dignity to human life
and lobor, In our state of spiritual poverty, we

cannot oFForc' to permit the Sabbath to drop out
of our lives. "
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The Collingwood Avenue Temple (Congregation Shomer Emunim, now
the Temple of Sylvania, Ohio) discontinued its Sunday services in 1935
when Leon |, Feuer was installed as its robbi.u One after ancther,
congregations discontinued their Sunday services. The Hebrew Benevolent
Congregation discontinued Sunday services in the late 1930s os did Adath
Israel in Boston, Some years before, the Hebrew Benevolent Congregation
hed dropped choir music and organ because of the expense involved in both,
Perhaps this was the impact of the great Depression. All that remoined was
o lecture series. Soon that too was disconrinued.ls

During the same period in the thirties, the National Federation of
Temple Brotherhoods conducted another survey entitled: "The Layman's
Attitude Toward the Reform Synagogue Service." In this survey, 19.7%
of the respondents preferred a Sunday service. OF these 19.7%, there waos o
ratio of men to women of two to one in the preference of Sunday morming
services, proving that those who were employed, generally men, were
interested in o Sunday service.!® Presumably, working on Saturday prevented
them from attending Saturdoy services.

In 1941, Keneseth Israel in Philadelphio discontinued Sunday services.
Ostensibly, they were suspended in order to facilitate the renovation of the
sanctuary. The intended temporary replacement, late Friday evening services,

became the permanent major Sabbath service,”




In 1945, B'nai Jehudah in Kansas City tried Sunday services once again.
Some old-time Sunday service men refused to give up. They were discontitued
in 1945, In 1949, they were reattempted. This time, the response was so poor
that the Sunday services were discontinued after only seven weeks. 18 Even
the long~time radicals had to admit that the Sunday service had seen its day.
Temple Emanuel wos organized in St. Louis, Missouri in 1957, A provision
for Sunday services was included in its articles of incorporation.!? The
congregation was led by Horold Rubens, then a rabbinic student at Hebrew
Union College in Cincinnati. Rubens refused to use o Sabbath liturgy on Sundoy.
The service thus retained a weekday format 20 They were originally supposed
to be held on a temporary basis. These services are still being held today .
In 1958, Friday evening services were inaugurated ot Temple Emanuel,

initially in the summer,2| 22

making Sunday services supplementary .
In the final analysis, the Sunday-Sabbath movement failed. Two

congregations, Chicogo Sinai ond Temple Emanue! in St. Louis, have remained

faithful to the Sunday service cause, holding services on Sunday morning

instead of Saturday n"ntsrrling.23 Others have services both on Saturday and

Sunday. The liturgy does not differ from any other daily morning service

(or brotherhood breakfast) as held at Reform congregations throughout the

country.

The Sunday~Sabbath had seen instituted for two major reasons: economics
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and Christian acceptance. Neither of these factors were sufficient enough
for the Sunday=Sabbath to survive in the Americaa Jewish community. The
economic situation of America improved substantiolly, and Jews were

part of the financial success. They were able to celebrate the Jewish Sabbath
on Saturday and participate in the leisure of Sunday, The Gentile world
continued to wage war on the Jews wherever they went, regardless of what
they did, The messianic vision of the early German reformers wos shattered
and so was the dream of Jewish=Christion brotherhood. The Reform movement
began to retrace its steps, toword the traditional Sabbath, oway from the

Sunday-Sabbath. The Sunday-Sabbath had failed.
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SUMMARY

The Sunday-Sabbath movement and its subsequent controversy is on
important chapter in the history of Reform Judaism in America. Although
the American Sunday-Sabbath movement had its roots in Europe, it developed
independently on American soil. It began with the introduction of Sunday
services in 1854 by the Reform Association of Boltimore, Har Sinai's predecessor.
It took hold when Kaufmann Kohler, @ major figure in the Sunday-Sabbath
controversy, introduced Sunday services at Chicago Sinai Congregation in
1874, Chicago Sinai Congregation has remained the pioneer, holding
uninterrupted Sunday services for over one hundred years. These services have
been modified, but, nonetheless, are a remnant of one of the most radical
innovations American Reform Judaism has ever known,

The movement grew significantly during 1855-1879 when, even in
congregations which rejected the notion of o Sunday-Sabbath, heated debates
took place. Rabbis discussed it in professional meetings and lay persons discussed
it in congregational meetings. Journals and newspapers followed the controversy
very carefully, often taking sides. Some variations were introduced. Some
individuals expressed displeasure with the notion of o Sundoy-Sabbath but
hoped that o Sunday service might slow the process of conplete ossimilation.

Supporters wanted fo be accepted by the non-Jewish world, and were ready
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to break down any barrier between their non-Jewish neighbors and themselves.

Between 1880 and 1891, the Sunday-Sobbath experienced unprecedented
growth, peaking in 1895 when fifteen congregations were holding such services,
World events, however, severely curtailed this growth. Anti-Semitism mounted
in Europe . The messianic dream of the early reformers was destroyed. Radical
reformers were reevaluating their positions. Kaufmann Kohler completely
reversed his position during this period. Once an ardent advocate of the
Sabbath transfer, he completely rejected any Jewish religious sctivity
on Sunday whatsoever.

By 1900, only seven congregations were holding Sunday services, even
though in 1899 Chicage Sinai Congregation had just celebroted its twenty=-
fifth year of them. Debates continued in the twentieth century, but by 1920,
the movement was virtually dead. Even long-time advocates such as Hor
Sinai in Baltimore voted for discontinuance. Still, as lote as 1958, St, Louis'
newly organized Temple Emanuel instituted Sunday services. They remoin in
force today.

What has happened to the Sunday-Sabbath? Its memory lingers,
especially in congregations like Pittsburgh's Rodef Shalom which continues
to hold daily services on Sunday, Hundreds of Reform congregations across
the country who hold brotherhood breakfasts and the like on Sunday are,
quite unknowingly, its functional equivalents, olternative responses to the

same problems.




1847

1849

1850

1860

1869

1874

1876

CHRONOLOGY

Berlin Reform Associotion institutes Sunday services
Breslou Rabbinical Conference debate on the Sunday-Sabbath
Congregation in Brussels requests permission to hold Sunday services

Samuel Holdheim proposes the institution of the Sunday-Sabbath in
his Principles of Reformed Judaism

Sunday afternoon service: are instituted in Cffenbach, Hungary
by Solomon Formstecher

A Sunday service is instituted by Joseph L. Soalschuetz in
Koenigsberg

Sunday services are instituted in Pesth, Hungary

Berlin Reform Association discontinues Saturday services

Sunday afternoon services are instituted in Vienna for the benefit
of opprentices whose occupations prevent them from attending
on Saturday

Hebrew Reformed Association (Baltimore) institutes Sunday services

Scranton Hebrew Congregation (Anshe Chesed) institutes Sunday
lectures

Isaac Loew Chronik aodvocates the Sabbath transfer during the
Philadelphia Rabbinical Conference

Chicago Sinai Congregation institutes Sunday services

Con gregation Beth El (New York City) votes down a resolution
to institute Sunday services

Felix Adler and his supporters begin Sunday lectures
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1879

188l

1883

1885

1836

1887

1888

1889
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Leshem Shomayim (Wheeling, West Virginia) institutes Sunday
morning lectures

Temple Emanu-El (New York City) votes down o resolution to
institute Sunday services

Congregation Shearith Israel (San Francisco) institutes Sunday
services under Falk Vidaver

Congregation 8'nai B'rith (Wilkes Barre, Pennsylvania) institutes
Sunday services

David Stern prepares Sunday Services for Jewish Reform Congregations
the first attempt to organize a special liturgy for Sunday

|

Max Landsberg publishes a Ritual for Jewish Worship, eventually
used for Sunday services

Pittsburgh Rabbinical Conference resolves that there is nothing in
in the spirit of Judaism or its laws to prevent the introduction
of Sunday services in localities where the necessity for
such services appears or is felt

Tifereth Israel (Cleveland) institutes Sunday services

Temple B'nai Jehudah (Kansaes City, Missouri) institutes Sunday
morning services

Temple Israel (St. Louis) institues Sunday services
Chicago Sinai Congregation eliminates Saturday services

Joseph Krouskopf institutes Sunday services at Keneseth Isroel
(Philadelphia)

The Jewish Tidings adopts the Sunday-Sabboth as its couse
celebre

Temple Beth El (New York City) institutes Sunday services

Congregation Beth El (Detroit) institutes Sunday services



1891

1893

1896

1897

1898

1899

1900

190l

1902

1903
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Congregation Adath Israel (Louisville) institutes Sundoy services
Kaufmann Kohler reverses his advocacy of the Sunday-Sabbath

Congregation Shoarai Shomayim (Lancaster, Pennsylvania)
institutes Sunday services

Congregation Rodef Shalom (Pittsburgh) institutes Sunday services

Emil G. Hirsch tronslates David Einhorn's Olath Tamid so that
Chicago Sinai can use it for Sunday services

Rodef Shalom (Pittsburgh) discontinues Sunday services

Five thousand signatures are collected, petitioning the trustees
of the Berlin Jewish community for Sunday services, led
by Gustav Levenstein

Shoare Emeth (St. Louis) institutes Sunday services

Tifereth Isroel (Clevelond) abandons Soturday services

Attempt by Hampstead, England Jews to organize Sunday
services fails

Chicago Sinai Congregation celebrates twenty=five years of
Sunday services

Sunday services instituted ot Temple Berith Kodesh (Rochester)

Secretary of the National Council of Jewish Women, Sadie
American, advocates the Sunday=-Sabbath

Rodef Shalom (Pittsburgh) reintroduces Sunday services

J. Leonard Levy writes A Book of Proyers to be used at Sunday
services in Congregation Rodef Shalom (Pittsburgh)

L'union Liberale Israelite resolves to institute a service on Sunday
morning to give those who ore not free on Saturday,
opportunities of instruction and edification
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1904 Hebrew Benevolent Congregation (Atlanta) institutes Sundoy services

Leo M, Franklin produces on Order for Worship for Sundoy Services
for Temple Beth El (Detroit)

1905 Temple Beth El (South Bend, Indiana) institutes Sunday services

1907 Stephen S. Wise institutes Sunday services at the Free Synagogue
(New York City)

Temple Israel (Boston) institutes Sunday services

1908 Mishkan Israel (New Haven) institutes Sunday services
1910 8'nai Jehudah (Kansas City, Missouri) attempts Sunday services
again

Temple Israel (Minneapolis) institutes Sunday services

1914 Mishkan Israel (New Haven) discontinues Sunday services

1916 Leshem Shomayim (Wheeling, West Virginia) institutes Sunday
services again

1917 Shaarai Shomayim (Lancaster, Pennsylvania) discontinues Sunday
services

1918 Har Sinai (Baltimore) discontinues Sunday services

1919 K.K. Bene Israe! (Rockdale Temple in Cincinnati) institutes

Sunday services

Harry Levi compiles a prayerbook, Sunday Services

1923 B'nai Israel (Huntington, West Virginia) institutes Sunday services
B'nai Israel (Williamson, West Virginio) institutes Sunday services

1925 B'nai Jehudah (Kansos City, Missouri) attempts Sunday services
again

Temple Israel (Minneapolis) discontinues Sunday services



1932

1933

1934
1936
1938

1939

1941
1942

1944

1946

1952

1958
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B'nai Isroel (Huntington, West Virginia) discontinues Sunday
services

B'nai Israel (Williomson, West Virginia) discontinues Sunday
services

Central Conference of American Rabbis publishes Morning Services
for Worship, instead of issuing a separate ritual for %uaay
services

Temple Beth El (South Bend, Indiana) discontinues Sunday services

B'nai Israel (Keystone, West Virginia) institutes Sunday services

B'nai Isroel (Charleston, West Virginia) institutes Sunday services

Hebrew Benevolent Congregation (Atlanta) discontinues Sunday
services

Temple Isroel (Boston) discontinues Sunday services
Keneseth Israel (Philadelphia) discontinues Sundoy services
B'nai Israel (Keystone, West Vi rginia) discontinues Sunday services

B'nai Jehudah (Kansas City, Missouri) attempts Sunday services
again

Bwai Jehudah (Kansas City, Missouri) makes o final unsuccessful
attempt at Sunday services

Virginia St. Temple (Charleston, West Virginia) discontinues Sunday
services

Temple Emonue! (St. Louis) institutes Sundoy services



Documept No. |
Initial Appr:r\l;orfor%unday Services at

Chicogo Sinai Congregotion
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Documeat No. 2

A Typical Motion to Institute Sunday Services R
During the Early Period of the Movement, !
Including @ Motion to Table Discussio
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; Dpcument No, 4
A Typicol Resor:lion te Institute Sunday Services

in o Later Period of the Movement

Pursuant to notice & special meeting to consider the subject
of Sunday services wae held in the Trustees' Room at eight ofclock
P.M. with Precsident Beckman in the chair.,

Mesars, Hoffheimer, Trager, Mack, Livingaton, Gutmamm, Es=hn,
Davis, Meiss, Schild, Schottenfels, Sessongood end Friedman were

als0 present.,

It was moved and cerried that the following resolutions be
edopted:

"WHEREAS =% the ennusl meeting of the Conpregation Bene
Isreel thet pcrt of the Treesident's Report recommenéing Sundey
Services was referred to the Board of Trustees for its considerstion,

and .

"WHEREAS r£nid matter was informally discussed at a meeting
of the Board oI Trustece held on the Fifth day of Decembe=,191C,
and was made & special order of business for & meeting of the
Board of Trustees to be called for that purpose, and

"WHEREAS this specisl meeting of the Board of Trustees has
now been ralled this nineteenth day of December, 1918, to act on
said question £o submitted to it,

"RESOLVED: That it is the sense of the Board of Trusetees
of K. K., Bene Ierasel, without impairing, minimizing or in eny
way changing our preegent beautiful Sabbath(Saturday) Services,
that there be held in the Temple, religious services on Sunday
morninge, durinz the winter months of each year, said services
to be of about one hour's duration and to be arranged by =&
committees of tkhe Board acting in conjunotion with Dr. David
Philipson; that it is the sense of the Board that the holding
of such services will have & beneficent and spiritwml influence,
and will f111 a decided longing for Temple worship om the part of
meny who find it impossible to attend divine services with any

reasonable regularity on the Sabbath.™

Mesers, Hoffheimer, Beckman, Trager, Mack and Friedman were
selected to serve on the Committee referred to in the foregoing

resolution.
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Document No. 5

A Typical Response to the Sunday=Sabbath
Movement by Anti-Sunday Reforme

- That afier o tria) of a quarter of a century, the Sun.
Suncay inyserviee panacen for the ills of Judaiem should
prove to be not altozether sueeessfnl, is Loth sad
and suggestive. Al for these whe have an ove for
liter=y eolor. no further proof of that movement's ineflieacy can be desired
than the Sight tinge of hlge nolivedhle in the masterful addressos of the
allest sdvorste of Sunday Serviees, Tror, with whatever hieinons erimes his

Services,

encrcics may charge him, not even his dearest antagonist ean deny kim the
ability accurately to feel the pulse of Judaism and the couragze fearlessly
1o declare whether the patient be sick or well. His opinien, on this matter,
therefore, may safely be token: Judaism is still sick, and Sunday Services
have zot effected a cure. :

Xot that the remedy is too radical, but not radical enough. Or, 1o be
more exact, it is rather the diagmosiz which fails to go to the bodtom of
the wmoiter. The pssumption all along has been that Sabi ol wioivons
were cue simply to business conditions; so that it needed only the transie-
ence of the Sabbath to Sunday to bring about a rejuvenstion of rcligions
sentiment and an ardent longing to rush to Temple. The zetual fuilure
of the movement even under the most favorable circumstances, wes Lardly
necesszry to prove the falsity of the analysis; for long ago it o 3
have & :en scen that the lack of reverence was for the Sabbath and not the
Saturczy. Therefore it is quite pozsible that the discase from wlich Juda-
ism, or at least the reform wing of it, is suffering may be not local, but
systercie,

Ir. fact, we are of the opinion that this is just what ails Reform Juda-
ism; it ig, to vary the metaphor, swamped by a belated tide of Ratlotalism,
which in non-Jewish territory attained its flood during the last ceniury.
Lack ¢ reverence for the Sabbath is but one phase of a general Lick of rov-
erence for all things not directly utilitarian, or the truth of wlhich iz not
directly demonstrable. It is the result of that spurious universali=ni, wiich
denies mace to the Jew and makes of his religion a sort of Ethical Culinre
Associzzion, with God as its honorary member. To be consistent, the Loll-
ers of this view ought to join forces with Felix Adler: for, if the very svm
and suZstance of religion and of Judaism be ethics, then is Adler's sysiem
certain:x more logical and far more practicable. To be surc, these modern
Do-Doz. who burn their fathers’ houses in order to enjoy reast pig, make
some 2. owances for God in their scheme of things; they mention him
patronizingly, and in view of his long service as ruler of the Universc ac-
cord him the place of honor in the ritual and an occasional allusion in their
lectures. Dut their passion is for Righteonsness and their hunger is for
Justice. However, the trail of Materialism is none the lese over them zil
For, wiat else is this but the patumlistic philosophy engraited on a svstem
of ethicz, plus an absentee God!

Lo e
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But this hodgepodge is not Judaism; it is merely the ill-assorted union
of “Das reue Wissen™” and a misconception of “Der Alte Glaube.” The
o'd faith docs not make its conter an ethieal system; but it says first, lost
and all the time, “and thou ehalt love the Lord, thy God, with all thy heart,
with 21l thy sonl, and with all thy might” Some modern Jows are
ashamed to speak of God, let alone, to love him—the old back-number, who
in his treatise on cosmogony betrayed such woefnl ignorance of evolution.
A simple {2ith in the Rock of Terzel, we call cant; and relizious devolion,
Erpocrisy. Ged, therefore, being out of fashion and the stress being laid on

hat portion of religious teaching which scemed not to confiiet with scien-
tifie theories. we have preached to us a religion of deed in assonant anti-
thesis to one of ereed.

Ana how these preachers, after propagating waves of Philistine good-
ness by such epigrams as “Reli_ion is Life and Life is Morality,” and teach-
ing that ethics is the essenee of Lleligion and that to be good and charitable

=100 e migioie—ilon, s Mapz this sher eon yet expeet a mengine
- ¢ nysize 1o worship him, is to eur uniutored
mind a cabalistic puszle aud an occult mystery. From the hypothesis that
2lorality is :dentical with Religion the command to observe the Sabbath, or
&t any rate 1o atiend religious scrvices cither on Saturday or Sundav, we
=z nzive cnough to belleve, cgnnot be inferred.  And in dhis les 1hie key o
e whele maiter, Cense spruading that untruth ot the pre-eminence of
Slorality in Judaism. Teack the people that there isa God in lsrael and a
Providence in the world. Tell them that worship is as essential as charity,
cud that a ceriain amount of distinetively Jewish symbolism, ritval, and
1 rayer i3 just as necessary 1o preserve the spark of troe religionsness as the
Zsrming of philanthropic associations and women's councils.

A reconstruetion of Jewish teachings along the lines indieated would,
“p believe, =olve thie Sabbath and kindred questions.  For, as has been said,
<lie root of the matier Hes not in husiness conditions alone; there is a deeper.
wider sub-simatum of indifference to all matiers religions as opposed to
¢2hieal, caused mainly by Chiristian influences, partiy by the doctrines of our
ewn Heform Mabliz, and 10 zome extent, of conrse, by the constant factor
of relimons ineriia, The fir<t couse can, under present conditions, certainly
=ot be romoved: the Jast §= on this gphere, perhaps inevitable; but there ean
Lo surely no exenze for the existence of the second. The transference of
he Subbail s Sundar, herefore, is a reform entirely inadequate, in that
iz sorves hut temporarily 1o mirigate the evil, and that only in communities
exceptionally favored by Providence with brilliant Rabbis and cultured
con-Jewish avidiences,  Dut powerful orators and magnetic Gentile

for v ot 1o be hiad for the asking; s» we must content

A ey b I I S
<5500 W Doy fhG on (uleks

-
e

=uditnrs are unfor :
e urselves with sngeestine n remedy. which, if humbler is nevertneless mere
=zencrally salutory and availaide. W.lLF.




Document No. 6
A Typical Response to o New Sunday, Service
by o Sundoy Service Advocate

WIS AP NGSANCITRR s

SC ONGREGATION Kenescth Israel in the
-l North has sent its delegate to Congregation
Adath Israel in the South, and has charged
him with the pleasant duty of extending to
vou its heartiest congratulations upon this
proud event in your history, and its sin-
cerest wishes that this day and this edifice may inaugurate
for you an era of spiritual usefulness even greater than that
which has distinguished you in the past.

Many are the congregations that rejoice in tue progress
L u kave made, and in the prevd name you have won for
vourself, for the many reiorm measures which you have
consistently championed and persistently maintained. But
rione rejoices more than Keneseth Israel, she that has bat-
tled for reform under an Einhorn and a Samuel Hirsch, at
a time when reform was generally held to be but another
rzme for treason against Israel, she that established Sunday
services at a time when the holding of such services meant
execration and defamation of the brave innovators. In all
the South you have been the only congregation, which, while
loyally adhering to the Seventh-Day Sabbath as the outward
link of union with your sister congregations all over the
world, has had the wisdom and the courage to supplement
it with a Sunday service of a week-day nature. It was your
public declaration that you were not content with conduct-
ing a Sabbath service before a handful of the very aged or
very young, that you were not content with introducing on
Friday evening a Sabbath service that was succeeded on the
following morning by the hardest day’s work of all the week,
not content with looking idly on the Jew's sinking into the
rmire of materialism because of his want of the spiritual in-
fivence of weekly Sabbath services, not content with hearing
the Jew complaining of being misunderstood, when on his
one rest-day of the week, on which an opportunity is af-

-8
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THE SUNDAY AND THE SYNAGOGUE

forded to both Jew and non-Jew for becoming acquainted
with the real teachings of Judaism, the doors of his syna-
gogue are kept tightly closed, not content with repeating in
prayer and sermon that the enlightenment and spiritualiza-
tion of mankind, the unification of it into a common brother-
hood under the Fatherhood of the one God, is the mission
of Israel, and then doing little more in the way of prepara-
tion for a realization of that lofty mission, than gathering
in the synagogue for consecration and instruction once or
twice in all the year.

Yours was the conviction, as it has been of other Jewish
Sunday service congregauions, that ignorance of the Jew is
and has been one of the most prolific cavses of hatred of or
prejudice against the Jew, tha® the only knowledge the oo
Jew has of the Jew, for the most part, is that which he
imbibes from the nursery tales or Sunday-school stories, in
which the Jew is generally the bogeyman, or from novel or
drama, in which the Jew is commonly depicted as the Shy-
lock or Fagin.

And so you resolved to open wide the doors of your syna-
gogue on the day on which not only the Jew is free to wor-
ship his God and to receive instructions in the history of his
people, and in the aspirations of his faith, but on which also
the non-Jew is free to hear what he needs to hear and to see
what he needs to see. Hundreds and thousands of non-Jews
have attended your Sunday services, and many of them that
came to scofl remained 1o pray, many of them that entered
with prejudice went away feeling kindlier in their hearts
toward the people and faith that gave them the God they
worship, the Bible they reverence, the ideals of right and
justice they cherish.

Many have been the lessons that your old Temple has
taught you, but no lesson more forcibly than that there is
no beétter cure of anti-Semitism than the Sunday service, no
better specific against prejudice than the invitation which
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the open door of the synagogue extends on Sunday to all
to come and hear the lessons of humanity which the Jew
preaches, the spirit of brotherhood he teaches, the principles
of cternal justice and universal right he inculcates, the evils
of credal hatred and racial warfare he denounces.

And what you have so nobly done in your old synagogue
you will carry on with yet greater zeal and larger success
in this magnificent new structure of yours. There has never
been greater need for larger work than at this present hour.
The spirit of modern research has written upon many an
old-time anti-Jewish creed in letters of fire, Mene, Menc,
Tekel, Upharsim, “thou hast been counted and weighed and °
found wanting.” Doctrines and dogmas that have been re-
eponsible for most of the hatred against the Jew are totter-
ing under the heavy blows of modern scientific scholarship.
The truths for which the Jew has suffered and died on all
the theological battlefields of the world are with each day
winning more and more golden victories for themselves.
Our long-awaited opportunity is at hand. The work for
which destiny has chosen us and for which it has preserved
us through untold trials and tribulations is about to begin.

Your splendid record of the past is surety that in that
larger work of the future you will have a nobler part. With
all the signal services rendered by your former leader, the
never-to-be-forgotten Dr. Adolph Moses, such was the foun-
dation that he laid, that under the brave and brilliant leader-
ship of your present spiritual guide, you will atu ‘n unto
heights unattained before.

God grant that, encouraged by your past success and in-
spired by the yet greater triumphs to follow, congregations
still doubtful and wavering may take heart, and, joining
our ranks, further that larger work which lack of courage
can but retard, never prevent.

,
Nore: Rabbi Krauskopf was unavoidably kept from coming to the services,
mmmnﬁndummﬂm-wwh;-mum.

o




Document No. 7
A Typical Question Concerning the Sundoy-Sabbath
Posed by o Reform Jew, Answered by a Reform Rabbi

qucnmu:' Since Amcrivan  conditions
make the obsenvance of Saturday as a
day of rest almost impossible, why not
change to Synday? Would not Judaism
be strengthened by doing away with the
existing hypocrisy of working on the
day on which we should rest? —j.a.

Answer: Mr. A, has raised a difficul
question that has troubled the leaders of
Reform for over a century.

We, who have given the Sabbath to
the world, are now in danger of losing
this day of rest and of sanctification.
Where the Jews live in seclusion, they
can =:ill observe it with ease, but where
they stand in close contact with the non-
Jewish world, they find it extremely dif-
ficult to keep the Sabbath. The in-
dustrial revolution of the last century
has changed the modes of social as well
as of sconomic and commercial life of
our j.ope. We have been drawn into
the vortex of the new life, To our neigh-
bors the seventh day of the week is a
day of busy toil. Should the Jewish
worker refuse 1o labor on that day he
may oo his work on the remaining six
days. The business man who closes his
store or office on the Sabbath may have
to keep it closed also the rest of the
week. Exceptional cases appear here and
there. But, in the main, the economic
conditions of our country militate
against the Jewish Sabbath.

Few Practice Sabbath Rest

As long as Judaism was held with
great tenacity, Jews were ready to sacri-
fice their worldly possessions in order 1o
comply with its requirements. Under the
temper of the present age, with the
cooling ardor for religion, few are the
men ard women in any religious com-
munion who are ready to give up their
livelihood for the demands of ritval. In
consequsznce, otherwise conscientious
Jews arz constrained to work on the day
of rest 2nd to rest on the day which has
always been to them a day of work.
Every time we read the ancient prayer:
“May our rest on the Sabbath be accept-
able urzo Thee,” we feel the glaring
contrast between our profession and our
practice. To some 1t indeed sounds like
hypocriss. How can our rest on the Sab-
bath be acceptable 1o cither God or our-

K' Nes ?

In view of the hollowness of our posi-
tion, the suggzestion is made now and
then: Why not transfer the Sabbath to
Sunday, the day upon which we are
free from labor and business? If the
seventh day Sabbath cannot be kept let
us at least save the Sabbath idea by ob-
serving it on the first duy. Reform has
made other changes, why not this one
as well, and thereby reinvigorate Juda-
ism by restoring to so many Jews the in-
stitution which is so vital to their spirit-
ual life?

Seventh Day Hallowed by Memories

This suggestion leaves out of con-
sideration a number of vital considera-
tions. In the first place, religious institu-
tions are deeply rooted in the thought
and fecling as well as in the customs of
the people. They grow slowly through
the centuries and come 1o dorumane the
subconsaions as well as the conscious
life of the pasing generations of men,
Only when they are interwoven in the
very texture of the lives of nations do
they possess sanctifying power. The
seventh day Sabbath has exercised its
wondrous powers over the Jewish peaple
by virtue aof more than three thousand
years of development, in the course of
which it has been hallowed by historical
assooations and memories. Imponder-
ablc clements have entered into its com-
position, It has been nourished by rich
streams of tradition and legend, and has
been colored by poetry and music. And
it has been embodied inta folk customs
and practice. Transfer it 10 another day
and you sever it from the emotional
springs and roots that have fed it and
thereby deprive it of its power over the
lives of men. It will cease 1o be the sign
of the covenant between God and
Isracl. All that would be lefr of the day
is an opportunity for worslup at the
Synagogue. But synagozur attendance is
but one part of the Sabbath. The home

aaspect of the Sabbath is no less vital
than the service at the Temple.

Furthermore, jodging from the way
our Christian neighbors observe ther
day of rest, we can entertan hinle hope
that a transfer of the Sabbath o Sunday
would solve the problem even of wor-
ship. Large numbers of churches com-
plain about their anendances. Vast
lhron;,:a of nominal Christians turn on

-2~
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Sundays to amusements rather than b
the churches. Synagogues that condw
Sunday services—with but a few excep
tions—can hardly claim te have a1
tracted attendances worthy of the efforn
And most of the men and women who
come on Sunday morning in all Likeh
hood, would come on Friday evening.
The call of the golf links, the open road
and of the pgaming table seems 1o be
sronger for many of our people than
the call 1o worship.

Of course, there can be no harm and
possibly some good in holding Sunday
services, supplementary to those on the
Sabbath. However, the attempt to trans-
fer the Sabbath from the seventh to the
first day of the week is doomed to fail-
ure, We, of the Reform movement, are
but a handful. Unless all Jewry changes
t'2 day, the problem remains where it
1= And such a change is out of con
sideration, By disregarding the rest of
Jewry we would only widen sull more
the gulf between Reform Jews and the
rest of world Jewry., Much of the
strength of Reform has been derived
from its holding fast to the parent body.
It must never permit itself to become a
mere sect.

Observe Erev Shabbos

What, then, shall we do under the
cireumstances? In the first place, the
situation is not as hopeless as it ap-
pears. The five day labor week which
scems to be spreading in this country
may enable large numbers of our people
to keep the Sabbath. In the second place,
if the whole Sabbath cannot be kept,
what prevents us from keeping the erer
shebbos? Friday evening is generally
free from work and from trading. The
myth of the tired business man has been
exp'oded long ago. Our men and
women are not too tired for cards, social
parties and theatres. The social enter-
minments and secular amusements in
private homes and in public places can
be casjly transferred to another evening.
Fnday evening should be set aside for
the cultivation of Jewish values
Through the time honored and beauti-
ful ceremonials of kindling Sabbath
ligt=s, blessing the children, of the Kid-
dus® prayer and of grace at the meal,

- the family circle is cheered, and the

home is filled with a Jewish atmosphere.
The synagogues, 100, should be filled on
that night not enly with mourners who
come with heavy hearts to recite the
Kaddish in memory of their departed
J-asfolk, but also with men and women
whose hearts are [ull of joy, who come
o sing songs of praise and thanksgiving
and to seck counsel and guidance in the
ways of life.

And not only on Friday night but on
Saturday as well there is much that can
= done. Not all men and women are at
work on Saturdays, If all those who are
fiee from labor, in our big cities, were to
attend services, the Synagogues would
be overcrowded. The root of the trouble
is that many people have gotren out of
the habit of considering the Sabbath at
<117 ¢ be impossible for the breadwin-
Loy 1w beop the Sabbath, why should the
rest of the family disregard the day?
The shopping, housc<leaning, laundry,
ctc., can be postponed to another day,
Without overburdening the Sabbath
with all the restrictions of former times,
we can observe it in a delightful and
beautiful way and distinguish it from
the rest of the week by sciting it aside
for religious devotion and pleasant social
relations,

What is needed is not a change of the
day bur a change of heart. If we are
genuinely concerned with the perpetua-
tion of our faith and with the spiritual
wellare of our people we must not light-
heartedly sacrifice the day which has
brought untold blessings to many na-
tons and has lent dignity to human life
and labor. In our state of spiritual
poverty, we cannet afford to permit the
Sabburh to drop out of our lives, It was
well said that “far more than Isracl has
Lept the Sahbath, it is the Sabbath that
has kept Israel” A Sabbathless Israel is
doomed! As a people and as indi-
viduals we need the consecrating influ-
ence of the Sabbath, as did our fathers,
to clevate our lives, to releem us from
the bondage to our tasks and 1o our-
selves, and 1o foster that spirit in the
home which unites the hearts of the
parents with the hearnts of their children,
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