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PREFACE 

This thesis represents more than just one yeor of intensive research. It 

also represents yeors of striving toward the worthiness of Ordination. Forma lly, 

it is the beginning of my attempt to live up to rhe honor of being coiled o 

~bbi in Israel. 

Mony people hove fostered my growth olong the way. My parents, Abe 

and Fro nces O lit::ky, have olwoys nurtured me by providing me with o Jew ish 

home in which to gro"I, love, 'lnd be o Jew . My second parents, Mel ond 

Sandy Rosenblatt, hove a lwoys supported me in my endeavors, no matter how 

controversial . My big brothers, Lee and Earl Olitzky, have pushed me through 

childhood, a nd my little brothers, Steve ond Scott Rosenblatt, ha1e pushed me 

into adulthood . For o ll of th is, I thank all of them . 

The staff at the American Jewish Archives was a lways there to he lp me 

in my work whether it was by providing me with documents to e)(amine or 

an eor to listen. Especially to Abe Peck and Fannie Zelcer, I gi~ my tha.1ks. 

I hove to thank my new fr iend and teacher J on Somo for painstakingly going 

over every bit of my research, time and time again, olways providing me with 

new areas to explore. Dr. Jacob Roder Marcus, whose compassio'1, concern, 

on.j scho larship support me every step of the way, is truly blessed with the 

gift of life. 
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Finally, I dedicote this work and all it represents to my wife, Sheryl . 

With her, I am capable of reaching the mountaintops . She is with me in my 

hours of tria l and t ribulation, in my hours of joy and jubilation. She is God's 

gift to me . 



DIGEST 

The Sunday-Sabbath emerged in the early nine teenth century in Europe 

as o response to the ema ncipat ion of the J ew . As soon as the idea of tronsfer 

wos voiced, controversy began . This thesis initially traces the roots of the 

Sunday-Sabbath controversy. It then fo llows the history of the movement, 

focusing on major supporters and opponents. In 1854, the Sunday-Sabbath 

movemel"lt was introduce::! in America , It grew s low ly between 1855 o:id 1879; 

experienced o spurt of growth betwee!"I 1880 and 1891; matured between 1891 

and 1899; and thereafter began its decline which was felt sharply between the 

years 1900 a nd 1919 . By 1920, the Sunday-Sabbath movement was deod, though 

remnants of the controversy remain wi th us today. 

I hove co llected materia Is for this thesis through various means . I 

exam ined a ll a vai lable releva nt synagogue h istor ies . I explored se lected 

J ewish newspapers arY-1 journa ls . I inve>tigoted manuscript co llections. And 

I ana lyzed persona l letters, dia ries, congregational minutes and ro!>binic 

sermons . In addit ion, I used ; econdory sources to augment this resea rch, prov iding 

the necessary background for my work. When "lecessory, I used appropriate 

rabbinic sources , 

This thesis includes o chronology list ina major events which affected the 

Sundoy-SoSbath movement . Cha rts hove been included to illustrate the growth 
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and extent of the movement in America . Fi no I ly, representative documents 

hove been provided to aid fu rther research in the area . 
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CHA PTE R I 

EURO PEAN ANTECEDENTS 

Jews have worshipped dai ly for many centuries. Their central day of 

worsh ip hos been the Sabbath. The s~ndoy-Sobboth controversy began whe:'\ 

certain Jews wonted to transfer the centra l day of worship to Sunday. Some 

individuals have advocated the actual transfer or the Jewish Sabbath to 

Sunday. Others simply preferred to inst itute on additional worship service o, 

the civil day of rest , a s it was coil ed. Whether or not the Sunday serv ice wos 

cal led a Sabbath service, advocates of the Sunday service ore classified in 

this thes is as advocates of the Sunday-Sabbath if their Sunday serv ice te.ided 

to become the central J ewish worship service. Sometimes this hoppe:ied of its 

own accord. A few of the advocates, however, wonted the Sunday service to 

gain central status. They simpl y were re lucto.it to state their views explicit ly. 

Stmdoy end the Sabbath ore ontogonists, o result of Christianity 's 

sanctification of Sunday, as well os the beginning of acculturotio11 for the Jew 

in Europe and its influence on American Jewry. The observance of the Saturday 

Sabbath was on economic hardship. For many, it meo,t the closing of businesses 

on the busiest day of the week. In add ition, stores were forced to keep closed 

on S•Jndoy, the civi I day of rest. 

-1-
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The history of the institution of Sunday as the Lord') Doy is u:icleor. 

Apparently, Sunday hod a special purpose in the N ew Te~toment, whether it 

was the service of preaching in Acts 20:7 or the Emmaus story in Luke 24. 

Acco rding to Christian tradition, J esus appeared before his disciples at Emmaus 

on the Sunday after his crucifixion and resurrectio:i. The early J ewish

Christians probably observed the Sabbath on Saturday, a s we ll a s the Lord's 

Day on Sunday. As Christianity spread into O'lon-J ewish groups, Saturday 

observance lost its meaning. This may hove been one of the points of 

contention between the early Jewish-Christ ion Church o:id the Genti le 

Church. But when the Gentile Church took over the notion of a Lord's Doy, 

it a pparently took with it the J ewish notion of a seven-doi' week. 

The Romon ca lendar was entirely d iffe rent from the Jew ish ca lendar. It 

was based on the various colends, nones, and ides of the mo'lth. For el<omple, 

in Mithra, the first day of the week was observed as the day of the sui, o:id the 

day of Saturn wa s celebrated with bo.iquets and rest. After Consto.i ti ne rose to 

power, he legislated in 321 C. E. that Sunday wa s to be o ;>u!:>lic holiday. 

A I though Constantine probably wanted to stroighte'l out the disfigured Romo 1 

calendar, he was also influenced by cul ts like Mithra . In additioi, he was 

aware of the importance of t he su, -god to his empire. Although J esus as Christ 

was not related to the sun-god, there ma y hove been o suggestio, o f o 

re lationship between the ori gina l creatio, o:id the creation of J esus as Christ. 
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The lnrd 's Doy, Sunday, was never o day of rest for the early Christians. 

It was o day which contained worship, but wos a regular work doy . It was not 

until the Midd le Ages that severe restrictio.,s on Sunday work were e:-iocted 

by the Catholic Church. Nevertheless, Saturday and Sunday were mode 

distinct, because there wos a conscious attempt by the Church to make Sunday 

a day of work in emphati c contrad istinction to the Jewish Saturday o s o day of 

rest , a Sobboth. I 

Portly because they preserved their d istinctive Sabbath, it took the Jews 

many years to gain emancipation. Thus, the first proposal for a tram fer of the 

Jewish Sabbath to Sunday wos made in Germo;iy where the struggle for 

emancipation wos keenly felt in the .,ineteenth century . Although mo11y 

rational arguments were prov ided to support such a transfer, the a rguments 

might never hove been mode if the civil day of rest in Germa ny was not Su1doy 

or hod the Germon government previously given the Jews ful I emoncipotio:'l. 

But the proposal hod been mode, and it become the basis for the Sundoy-So!:>both 

movement wherever it arose. 

The ideo of o Sunday-Sabbath was first publicized in Germany in the 

early decodes of the nineteenth century. The Fro ,kfurt er Journal co11toi ned 0 :1 

01·ti cle which debated the issue as early os 1837. 2 On the opposing sid e of the 

issue was Michael Creizen ach, a leading lay reformer. He agreed that there 

may have been no d ifference to God whether the Sabbat h was celebrated O "I 

Sunday or even Monday. However, the Sobboth, like other holidays o r'ld 



-4-

festival s were institutions of Isra el . All Israel would hove to agree before a 

Sabbath tro1sfer could be mode. 3 

Other reformers did not agree with the position of Creizenoch. In the 

f a mous Germon rabbinical conferences of the eighte en-forties, this become 

obvious. Though nothing was really said about a Sunday- Sabbath at the 

Brunswi ck Conference in 1844, at the Breslou Confere;'lce in 1846, measures 

were token. 4 Samuel Hi rsch, then chief rabbi of Luxemburg, d id not attend 

the Conference, but he se"t a communication in which he urged the Confere.1ce 

to ma ke a formal decla ration stating that the Sabbath could on ly find its 

proper expression on Sunday. 5 

Samuel Holdh eim, rabbi of the Berli n Reform Congregation, who d id 

attend the Breslou Conference, refused to make such a reso lution . He felt that 

it would na ve been rejected by a ma jority of the roSbis in attendance, although 

he be li eved thot the transfer shou ld be mode. 6 

A I I of our effort for the restoration of o worthy 
celebratio'l of the Sabbath is fruit less 01ld there 
is unfortunately no thorough remedy whereby the 
conflict between the SaSbath ond the demands of 
doily I ife co'"I be removed other thon the transfer 
of the Sabbath to a civil doy of rest. I deny that 
this is a concess ion to Christianity; I hove In view 
the only possibi lity of a worthy ce lebrotio, of the 
Sabbath .7 

An early proponent of the Sa bbath t rof'lsfer, Holdheim based his proposa l on 

his concept of revelation. He beli eved that there were two types of things 

revealed in the Torah : universal, ethical principles orld ceremonjal, legal 
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principles. The ethical principles were eternally binding a .id formed the 

essence of ethical monotheism. The ceremo"liol a nd legal principle s merely 

formed the constitution for the theocratic Israelite notion which was destroyed 

in 70 C. E. Thvs, this constitution was no longer vol id. In the case of the 

Sobboth, the Sabbath concept was port of the eternal revelotio"l, but its 

observance on o specific day of the week belonged to the theocroti c state . 

Since Jews in Germany were living under Germoi low, they should feel free 

to observe the eternal Sabbath on the day established by the Germof'I 

government os the civil day of rest: Su."ldoy. 8 

Both Hirsch and Holdheim believed in o Sabbath, bvt neither felt o 

;pecific day of observa•ice was important . For Samuel Holdheim, o S:.i'.idoy

Sabboth covld repair the breach betwee~ re ligious observarice a'ld civil life .9 

For S:::imuel Hirsch, the Sotvrdo>' Sabbath was valid o"lly for Jews who lived 

all together in one country. Suriday hod become the civil day of rest in 

Germany. Thvs, there was no choice for the J ews. They too ;hovld rest 

on Sunday .10 

The proposal wh ich Hirsch mode explicitly, and Ho ldheim mode implicitly, 

became o formal resolution o t the Breslau Co1ifere:ice. The issue was hotly 

debated, bvt only one rabbi sided with Hirsch o .'ld Holdheim: Mendel Hess.
11 

Hess, too, was o rad ical reform rabbi. While chief rabbi of Soxe-Weimor, he 

carried out o government decree of 1823 requi ring all synagogue services to 

be in Germon. He al so edited o week ly journal, Der lsrael it des neut"lzehnte"l 
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J ohrhunderts whi ch publicized his views . In 1848, Samuel Holdheim co-edited 

this periodical with him . 

Hess, Hirsch, and Holdhei m could '10t convince their opponents. Samue l 

Adler opposed the transfer of the Sabbath, but he reco911ized the :ieed for 

congregations like the Berlin Reform Associotio., to hold Sunday Services. He 

wonted the Co11 ference to go on record denou.1cing a tronsfer, wh il e supporting 

'\ew congregations. Adler was then chief rabbi of the Al zey (Rhenish Hesse) 

district. Later, he was rabbi of Temple !:manu-EI in New York City . He was 

known for his work toward the improvement of J ewish education a1ld the 

removal of lega l disabilities for J ews. 12 

So lomon Formstecher too was opposed to th e Sabbath tra nsfer. One 

yea1 la ter, however, he instituted a Sunday afternoon service in Offenbach 

where he was rabbi •13 Formstecher was a we lt-known phi losopher in Germonx, 

known for his interpretation of J udaism based on the Germon idealism of 

Schelli ng and Hegel. 

Ludwig Phi lippson, founder of Allgemeine Zeitu119 de~~:id en!h1.1m_: 

a11d pre a cher in the Magd eburg J ewish community, considered Sunday services. 

"on urgent need of the t ime. 11 14 He did l\ot sanction a Sabbatli tra 01s'er, but 

advocated dai ly serv ices on Su11day. Of those rabbis who addressed themselves 

to the proposal of Hirsch a nd Haldheim, o'11y Gotthold Salomon a 1d Leopold 

Stein rejected Sunday services of any kind . For them, S'Jnday seNicez were 

Christ ia:i . 15 Salomon was then ra bbi a t the cont roversial Hamburg Reform 
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Temple. Stein was ra bbi of Frankfort-~•1-the-Main. Both were rad ical reformers 

who ex cluded Sa!Jbath transfer in their philosophy of Refonn Judaiscn. Sa lomo-t 

suggested that "to transfer the Sabbath to Su11day would mean to serve two 

masters; it wou ld mean coquetting with Christianity: Tha t would signify the 

dest ruction of J udaism." 16 In on extreme ly poignant image, Stein argued: 

I am firmly convinced that Holdheim is actuated 
by the purest motive and the sin cerest desire to 
he lp our sick Judaism (by his plea to transfer the 
Sabbath to Sunday); but I beg him to coiis ider, 
a s a faithful physician, whether the medicine he 
prescribes is not a da11gerous potio11 the imbibing 
whereof will mean either life or death; a11d 
whether he v1ho ha s sa id so t ru ly elsewhere that 
we are gardeners who cut away the dead branches 
must beware lest we cut into the living wood, really 
considers our Sabbath so dead that he does iot fea r 
tha t he is cutting into the living wood ! . . . If 
we tra nsfer the Sa!:>bath to the Sunday, we wi 11 
bury Juda ism on Friday eve:"ling to perm it it to 
be .re.surr,~ted on Sunday morn ing as a1other 
re l1g1on. 

Feel ing 011 emotional attachment to traditional J udaism, Abraham 

Geiger, rabbi in Bresf au, wrote ofter the Bres lou Conference that a :iy 

congregat ion cou f~ i nstitute a Sunday serv ice, but each ca-tgregafio;i must 

be ca reful in its institution of such a service . He la ter advocated a month ly 

S:.mday serv ice so that worshippers would 1ove 0 11 opporturlity to attend ;ervices 

occasionally . In this way, no one cou ld suggest that he advocated the tro1sfe r 

o' the Sabbath to S•Jndoy .
18 

Abraham Geiger believed that troditio., was a 

progressive concept. The arici ent raSbis mode cho119e~ in order to odopt 



-8-

Holacha (Jewish low) to their changing contemporary conditions. Reforms 

were mode which affected the total Jewish community . Thus, Geiger felt 

that modern reformers hod to make changes guided by the past. He believed 

in reform from within the Jewish community . He hoped that his concept of 

reform would prevent a split in the German Jewi sh communities. 

It must be noted that the orga:'lizotion of Germon Jewry at the time 

was by communities, not synagogues within the community. In 1847, 

membership in community synagogues was compulsory. Thus, there were no 

reform or trad itional ;ynogogues, o::i ly ::ommu.,ity syno9ogues . This framework 

remained stable until the law for compulsory membership was abol ished 

in Prussia in 1876. The :'leW low permitted Jews to d isos;ociote themselve:; 

from the commun ity synagogue in order to establish separate synagogues. 

Although there appeared to be comparatively little ~aid about a 

Sunday-Sabbath at the three major Genna 1 robbinico I co.,ference5, 

congregations were instituting Sunday services a 1,d rabbis were conducting 

them. 

On November 19, 1845, the Berlin Reform Congregation h stituted its 

fi rst Sunday service . Loter, this congregotio•, he Id serv ices solely on Sulldoy, 

rejecting the Saturday Sabbath completely . 19 Thi s action establi shed the 

Berlin Reform Congregatio.1 as the Suidoy-Sobboth pioneer in Europe. 

Apparently, there was a great desire for Sunday services. A wealthy 
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merchant in Frankfort-o;i-the-Ma in, home of Leopold Stein, pledged two 

thousand talers (a former Germa r'I silver coin) toward the erectio1' or a 

synagogue which would hold bi- weekly Sunday services with orga;"I music 

arid a sermon. 20 In March 1846, some members of the Brussels congregation 

requested Sunday services. They were unable to a ttend service5 on Saturday, 

but st ill wanted to attend week ly services with their fomi l ies.21 On May 

30, 1847, o supplementa ry Sunday service was introduced in Koenigsberg 

by Robbi J::iseph Lewin Saolschuetz . After a n appeal to the 90vernment, 

apparently b)' a group of trad i tionol Jews, the rabbi was ordered to 

discontinue these services. 22 A few months later, the prohibition was 

withdrawn, and Sunday services were once again held. 23 That same 

year, Solomon Formstecher instituted his S•Jnday afternoon service5 in 

Offenbach. 24 Agai;"I, opponents tried to stop these services, but the .y 

foiled in doing so.
25 

In Pesth, Hungary, a reform congregation was 

organ ized in August 1848, holding its services on Sunday under the 

26 
leadership of lgna.:. Einhorn. On December 8, 1850, a Sunday afternoon 

service was instituted in VieMa so trot apprentices who could iot attend 

Saturday services could attend O'l Sunday. 27 

These congregations hod instituted services on Surldoy, but their notio,, 

of a Sabbath was differe:it than the trad itional Jewish concept. It was perhaps 

even d ifferent than the Sabbath of thei r co-reformers in America. Kaufma1.1 

Kohler, a major spokesman for the S:.ind0'1-Sobboth movement in America, 
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recogn ized thi s problem: 

The Germon notion of celebrating the Sabbath 
a s a day of mere bodily recreation a nd social 
gathering is just a s for from serving the higher 
aims of society. For a day spe'lt entirely in 
noisy , sensual pleasures, without the en.1obl ing 
thoughts and e levating i'1fluences of the spiritual 
world working on the mind, is of no real benefit 
to the people; the least to its lower class, locking 
so much the hi ')her impulse s of moral action. It 
leads to excess and endangers society , while the 
Germon Sunday, a s a day of recreation, requires 
another day of rest -- a "blue Monday" -- from 
pleasure and excitement. 28 



CHAPTER 11 

1:-nRODUCTION OF rHE SUNDAY SERV ICE IN AMERICA 1800-1854 

American Jews were vaguely aware of a movement in Europe in the early 

n i neteenth century which advocated the transfer of the Sabbath to Suiiday. As 

early as 1824, Mordecai Manuel Noah wrote: 

We copy from on English Poper: 11 The J ewish 
Sabbath - - Warsaw, December 6 -- The Jewish 
Rabbis and Elders have met in a ge'lerol assembly 
at Platskow and 'iave decided that the celebration 
of the Sabbath shal 1 be changed to Sunday." The 
above cannot be true. Considering the Sabbath as 
o political a s well as religious institution, 
intended not only a s a day of rest for man, but 
humanely for servants and animals, it may not 
be of much consequence what day is se lected. It 
is on affirmative precept, however, "Six days 
shalt thou labour, and the seventh day thou sho It 
rest;" and there is not d iversity of opinion 
throughout the world that Saturday was the 
Sabbath of the Lord -- the day on which he 
rested -- the day which is a lways sanctified by 
the chosen people . The celebrations of the new 
moons; the observance of many ceremonials and 
the computations o f time depended upon Saturday 
being, a !> it ever ha s been co,,sidered, as the 
Sabbath day. The Counci I of Nice, in ballotting 
[sicJ for o religiOl"I, and changing the Sabbath, 
give no reason for the measure excepting expediel'lcy. 
The rel igion in itself hos been produ..:tive of much 
good • in enforcing the obi igotions of morality, 
a nd encouraging acts of charity a."ld good wi II ; but 

-11-
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there never appeared to us any reason For altering 
the Sabbath; and a class of Christians, co I led 
seventh day baptists, stil I keep Saturday instead 
of Sunday; particularly in Connecticut. These 
reports must always be received with caution 
and doubt. That which has existed 5582 years, 
wil I not be abandoned ot this day . 1 

Noah wos not abne in his sentiments . Two years after he hod expressed 

his defense of the Jewish Sabbath and his disbelief in the transfe r rumor, Samue l 

Gilman, Unitarian minister of the Second Ind ependent Church in Charleston, 

wrote: 

We hove heard it vaguely suggested, besides other 
things, that the •lew reformers among the Jews, 
both in this country a:ld in Europe, have it in 
contemplation to remove their Sabbath forward 
one day, so a s to make it coincide with the day 
o f rest of the Christians. But nothing of this 
kind is hinted at in the documents before us2 
nor does it come from on authentic source 05 
information with which we ore acquoi.i ted. 

Isaac LP.eser, the leading American Jew ish preacher of the n ineteenth 

century, remarked on the idea of a Sunday-Sabbath in 1849. A I though Leeser's 

remarks come ofter the early Germon rabbinical coriference s, these remarks 

pre-doted the 18.54 introduction of Sunday services in Baltimore. Lem er said 

that although the early Christians were wrong in changing the Sabbath day, 

they may be excused . However, no Jew was to be ex":used if he od•t:>coted 

the transfer of the S::ibboth to S:indoy: 
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There is one excuse for them, -- they ore not 
the child ren of Israel •.•. But how much more 
sinful must it be in men who col I themselves the 
sons of Jacob debating about transferri ng the 
Sabbath to the first doy; ond how unreasonable 
is it for them to institute o publi c worship on 
thot day for those who, pursuing their business 
on the Sabbath, prevent themselves and their 
families from entering the house of God to 
worship, ond to be instructed on that ho ly rest, 
which He sanctified by his exa'Tlple, his blessing, 
ond his word. It is painfu l to speok harshly of 
our erring brothe;s but it were sacrilege not to 
condemn those who vio late k;'\owingly the precepts 
of Heaven, a nd their endeavor to gloss over the 
crime by pretendhg to offer up a sacri fice of 
prayer o:ld devotion on o day not known to our 
fathers, not de'llanded by God. 4 

In 1854, o group of Jews in Baltimore , calling the'Tlsef·.,es the "Heb;ew 

Reformed Association, ,.5 attempted to institute Su.,cloy serv ices Jnder the 

guidance of Dr. Morris Wie.1er, reader ond lecturer for the c~·,gregoti:>n. 

Thi ; group of ind ividuals wos in sympathy with the reform move1leM in 

Germany, 6 ond in Pesth , Hungary , where Jews hod rece11tly introduced 

S'Jndoy serv ices. 
7 

One Sunday morning, "members who come to the service 

found the Temple closed ago inst them b)' order of a majority of the Boord o f 

Trustees. The members favo rable to Su.,doy services, .,ot'iing douited , rented 

a hall." After six months, "they gove up their Sunday ser1ice and rej'.>ineci 

the parent orgonizotion. 118 Thh orgonizotio"l would loter become Hor Sina i 

Congregol ion or Bo ltimore; its members would attempt to rebstitute S:.i.,doy 

;erv ices ogoh and 03ai n. 
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When the Hebrew Reform Association in Baltimore di ;coMi nued its 

Su.,doy services ofter only six rnonths, the European phase of the Sunday-

Sa~bath movement in America concluded. Sunday service supporters in 

Bal t imore hod said tliot they introduced Sunday services in sympathy with 

their European brethren. This was no longer the case. American Su1\doy-

Sabbath advocates were no longer interested in the Europeor\ Su:idoy-

Sabbath movement. 

When the Sunday-Sabbath movement reached America, emo1lcipotion 

wos not o major issue . However, odv:>cotes of the S·Jndoy-S::sbboth prov ided 

a nother reason for the t ra nsfer of the So~bot ii to Su:ida; . T'1ey -. tres~ed the 

factor or economic necessity. Businesses were forced to keep closed 01 

S1nt.loy, and Saturday wa s one of the busiest and 'Tlost-profitoble days of 

the week . How cou ld Jews be requested to ,eglect their fisca l 

res;x>nsibilit ies to their families? If o Saturday Sa bbath cou ld iot be kept, 

9 however, why not a S•J 1.:lay-Sabbath? 

Isaac M . Wise, orga1izer of the reform movement in America, among 

others, a nswered the quest ion. As o def e -de~ or the bi'J I ical SoblJath, he 

wrote strong a rt icles against Sabbath tro1sfer : 

Any J ~w or body of J ews imitating the Christion 
custom of S1J.,do y-Sobbot h for the sake~ of 
occomodotion or business purposes, moy justify 
that course on the pri nciple of ut ility, of worldly 
advantages, social p leasa ntries, or not ional 
habits; but not on the piinciples of J1Jjoism or 
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Jewish "ii story •10 

Perhaps Wise wos being overly unfai r. Today, we readi ly condemn tho; e 

early rodi col reformers for attempting to tro •lsfer the Sobbatn for economic 

reasons, but we ore living with o five-day work week. In the 1lhet11e:ith 

and early twentieth centuries, a six-do>' work week was the norm. For ma ny, 

011other ::!oy off wou ld hove been o finoJiciol d isaster . An attempt was therefore 

mode to tro•tSfe r the So~botl,, not destroy it. 

J acob Voorsonger, o leading member of the Centra l Conference of 

American Rabbis, summarized the problem : 

Sunday, aside from every other co.uiderot ion, i ; 

the popular day of rest. A 11 business is suspended 
on Sutlday. Noto single religious CO•lSiderotion 
that we might present would ind uce the Ameri co., 
people to change its consensus in that matter. Our 
people ore but a small minority. We ore bare ly 
three percentum of the population of the United 
States, a nd though our volume of business may 
fo, ex-:eed tliot percentol}e , it is not so large 
in the aggregate that we co n venture upon o 
trial of strength with our neighbors . Business 
hos no soul . The energies of o man in the pursuit 
of legitimate cho•lnels of operation stops at io 
obstacles except such as ore placed In its wa y 
by low. Three J ewish c itizens of tl-i e United 
States ore in Full a nd open competition with 
ninety-seven ci tizens of othe r faiths, or no fai th, 
under this condition; the three Jews ore 
expected to succeed b )' the ex<?;ci;e of five .:la )'\ 
of energy ii at I east the some degree that the 
others ochi eve by the exerci se of six days. How 
thi s co n be done I do not know. To my mind it 
cou ld 01ly result in the systematic , grod.uo l, 
and ul ti mote pouperizotion of the J ew . 11 
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There were other reaso,s ? roffered for Su.,doy services . Rabbis were 

tired of preach ing on Saturday to empty sanctuaries, filled with only a 

few women o"ld young children •12 But the Sunday odv~cates claimed 

thei r Su.,day services were not o "cheap attempt to appeal to the masses. ul3 

Jo-;eph Krouskopr, leadi ng Sunday service advocate, then rabbi at Keneseth 

Israe l in Philadelphia, said: 

We publicly declare that Divine Services fan Sunday] 
hove by no means bee' i.1sti tute::I for the be"lefit of 
what certai n people ore pleased to coll "the ma~ses, " 
but they ore ii tended for a 11, for the I earned a s much 
a s for the i gnoront, for the high as much o~ for the 
low, for the bus)' cs much o~ for the id le, that 
all hove need to hove at least once o week their 
character cleansed, within the church, from 
debasing weekday defilement, the1i~ conscience 
awakened, their emot ions stirred. 

One segment of these mosses was hdeed t1e ta1get of the S;,mdo;t 

movement. Stmdoy servi ce advocates hod one consistent co.1cer.1: youtl-i. 

Many supporters of the Sunday movement were afra id that the new 

generation of American J ews would, in time, reject J..1doism. One 

goo I :)f S11ndoy services was to enwre that this d id not happen. IS 

There were J ews who attended church services on S•J1ido1, becouse 

Sunday was thei r only day off from work. Since the S/"lagogues were 

general ly closed, this was thei r on ly olternat ive.
1
S An unsigned a rtic le 

appeared in the America•' lsroe!ite which focused o, thi s po1ticul.:lr :ssue . 
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If you visit Masonic Ha ll in th is city on a Sunday 
mornhg, you will there find a got'1ering of persons, 
usuol ly large enough to almost fil I it. Among this 
gatheri ng 011e 11otices a "lumber of Jewish faces, 
o r"ld sometimes th is number is large e .1ough to form 
perhaps a teMh port of the congregotio11. These 
persons go there - - Olld some of them hardly 
miss a service - - to hear Mr. Frothingham 
preach .... Why do these Israel it es prere; t!ie 
eloquence of a Frothingham -- who is not a n 
Isra el ite -- to the eloquence of an Einhorn, a 
Gottheil, or a Huebsch? •.. It is because Mr . 
F;othinghom lectures on Su.,da>•, atld this enables 
hard-working J ewish business men to listen to him .17 

The J ~NS were attending church services Oil Sundays. Sunday service5 

provided a J eNish alternative for these "church-goers . " 

There was also one final issue which was crucial for botli the advocoles 

a•1d opponents of the Sunday- Sabbath. Opponents to the inst itution of a 

S1n:J.:i,.-Sob!:>oth ;aid that the Suiday- Sobboth would lead ro the total 

demise of the Jewish Sabbath, leading to the success of Christio'1ity over 

JJCloism. 18 1n other word~, the Svtldoy-Sabbath was the first step toward 

complete assimilation of the J ew •
19 

Advocate ;, I ike Jo ;eph Krauskopf, 

rejected the notion. 
20 

Attendo11ce in moi"')' i isb•\ces hod ; 1Crea-e:I !n ma•lY 

of the ' ynogogues where Sunde)• services hod been hstituted . This was the 

!:>ofometer of success, as we II as proof that Su11day services were prevent ing 

the a ssimilation of the Jew, not encouragi ng it. 



CHAPTER Ill 

GROWTH OF f HE MOVEME.'\IT 1855-1879 

The American phase of the Sunday-Sabbath movement began in 1855 

with a great deal of debate and discussion. Discussion apparently bega:-i 

during the Cleveland Rabbinica l Conference called by Isaac M. Wise in 

1855. Short ly afterwords, David Einhorn, Wise's opponent, wrote a very 

sarcastic analysis of the Conference in Sinai. He intimated thot Wise wos 

prepared to neg lect the Sabbath, rather than make the radical transfer from 

Saturday to Sunday . 1 There was littl e el se written about the Svnday

Sabboth discussion during the Cleveland Conference. 

In 1855, Dr. David Einhorn was installed as the ra bbi of the Hor Sinai 

Verein in Baltimore . In his inaugural sermon, he hinted at the Suiday

Sobbath controversy, but refrained from making a forma l stoteme:it in front 

of his new congregation. Afte r discussi ng the principles of the Decalogue / 

a major issue in early Ameri can reform, Einhorn stated, "Amo,g these 

!principles] the Sabbath is included which hos symbolic significance only 

with reference to the selection of the day. 11 For Einhorn, a Sabbath was 

necessary, but a Satu!~ Sabbath was not. Debates continued in 

-18-
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synagogues and in newspapers. In the Weekly Gleaner of Morch 5 , 1858, 

J J lius Eckman, formerly rabbi of Congregation Emonu-EI in San .Francisco, 

adamantly refused to change the Sabbath to Sun day. Eckman wa s a moderate 

reforme r. Although he praised David Einhorn as his me:itor, his philosophy 

placed him in the tradit ional sphere of J udaism. 
2 

Returning to th e Decalogue theme, Isaa c M . Wise fo ll owed the same 

Ii ne of rea soning as hod Einhorn, his most bitter oppofle:'\t. For Wise, the 

Sabbath represe:ited orie of the ten d ivi nely given comma•ldments. In 1859, 

he wrote in the American Israel ite, "Every Israelite knows that the Sunday 

is no Doy of Rest for him. 113 Two months later, he added: 

No Fri end of our cause does or ever wi 11 counte:'lonce 
o movement like the abrogation of the Biblical 
Sabbath , and much less, will one give his coflsent 
to the observo:'lce of the Sunday as a Sabbath, a s 
this is a bore faced and downright hypocrisy ond 
I ie. . . . The Sabbath is the sign of the covMo:'lt 
between God and Israel mode on Mt . Sinai; 
whoever abrogates the Sabbath denies the 
covenant for himself a nd hos no desire to be ours.4 

In the years following, Wise repeated these ~entiments; he ;poke increasingly 

harshly of those individ uals who advocated the Sabbath t ra nsfer. In 1860, the 

Occident reported the first attempt to hold Su ndoy services in America ~ ince 

1854. Concerning Abraham Cohen of Chicago, invited to be the second spiritual 

leader of the Scranton Hebrew C.ongregotion (Anshe Chesed), the O ccident 

reported: 
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It is very grat ifying to note the orgo11ization of 
o new religious congregation , in Scranton, 
under o capable Pastor, although the parties now 
composing the present orgo11izotion have for years 
met ond worshipped in a room as a Jewish 
congregation. With regard to the Pastor we copy 
the kind ly notice of our neighbor of the Repub lican, 
ond wi 11 add that the reverend gentl ema n purposes 
lsic) to give, every al temate Sunday, a lecture 
tothe young men of the J ewish fai th, who from 
inabi lity, ca11.1ot attend divine worship on 
Saturday. Th is (is) a move ~ the right direction 
and is highly praiseworthy. 

Two important issues must be identified in the Occident's notice concerning 

the Scran~on Hebrew Congregotio-i. First, the main service remained on 

Saturday. In this way, the occasional Sunday service would ,ot threaten 

the tradit iona l Sabbath . The congregation did not advocate the t ra1sfe r 

of the Sabbath by this action . 5econd , the salient featu re of the Su11day 

service was to be the lecture. Perhaps the lecture was the o-ily featu re 

of the Sunday service in Scranton at the time, The concept of o S•J'lday 

lecture later ployed a prominent role in the whol e S•Jnday-Sabbath movement 

and controversy. 

Some year!> later, in 186'S, Isaac Loew Chro1ik of Koenigsburg become 

the rabbi of Chicago Sina i Congregation. Little is known of Chronik' s short 

stay in America. Apparently, he was not well-received in his -iew 

congregation, for he returned to Germany after only six years . 6 During his 

tenure a s rabbi at Chicago Si noi Congregation, he become one of the earliert 

reform rabbis in America to od":>cote the actual replacement of the troditio1ol 
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Jewish Sabbath by the Sunday-Sabbath. 
7 

He paved the way for one of his 

future successors: Emil G. Hirsch. 

An unsigned art icle from New Orleans appeared in the American 

Israelite only months prior to the famous Phi ladelph ia Rabbinica l 

Conference in which Chronik and others took part. The author of the article 

conc luded: 

We select Sunday because in the feor of God, with 
reverence for his great name, a :1d eye to His g lory, 
it is more conve:iient , observed as it is by millions, 
because it con be ha:lowed o:'ld because it is a 
practicality, while ours at present a rra nged, is 
o:i utter impossibility. 8 

Since the article was unsigned, a reader mode the fol lowing request to 

Isaac M. Wise, editor of the American Israelite: 

I must col I your attention to the fact that the 
ortic le in reference to chongi 1g the Sabbath 
to Sunday is generally credited to the Israelite 
instead of one of your correspondents, 0 :1d 

unless on authorototive denial of th is is mode, 
it wil l be genera l ly bel ieved . 9 

In 1869, less than a year ofter the art ic le appeared, the famous 

rabbinical conference co'1vened at the home of Dr . Samuel Hirsch in 

Pnilode lphia.
10 

There was a great deal of discussion concerning the 

Sabbath, but little wos mentioned concerning the Sunday-Sabbath. Only 

two things were recorded in the minutes of the Co:iference. Dr. Chronik 

proposed the transfer of the Sabbath to S•Jnday .
11 

There was no comme1t 
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mode on the motion. I nsteod, the motion wos referred to a committee which 

was ordered to report at the next meeting . Th is meeting wa s to hove token 

place the fo llowing year in Cincinnati, but it was never held •12 Next , 

Dr. Einhorn mode the following mot ion: 

The Rabbinic Conference should earnest ly recommend 
congregations which have :'\Ot been ab le to ach i eve 
the closure of businesses even during the hours of 
divine service to introduce a fortnight !~ Sunday 
service of strictly week- day chara cter. 3 

Thus, Einhorn opted for an a lternat ive, similar to the one previous ly 

proposed by Abraham Cohen of Scranton, as well as the one proposed 

by Abraham Geiger in Germany. That wou Id al low worshippers to 

a ttend a weekday service on Sunday once or twice a month. 

At times, critics of the Sunday service caused radicals to retreat. 

There were, they claimed, alternatives to the Sunday-Sabbath. The 

actual transfer of the Sabbath to Sunday was unnecessary. 

The foremost and most obvious variation of the Sunday-Sabbath was 

the Sunday service which used a weekday I iturgy. 1 t usua I ly featured 

a full-length Eng lish sermon . At times , this service become a central 

14 
worship service, although it was not called a Sabbath service. In some 

coses, like in Keneseth Israel in Philadelphia, the centra l distinction 

was that it was the only service which featured a sermon in English insteod 

15 
of Germon . 
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A similar variation was proposed by indh1iduols like Aoro'l Hohn, then 

ra bbi of Ti fereth Israel in Clevel and . Hohn kept Sa turday services intact, but 

introduced Sunday lectures with some worsh ip.
16 

A lthough wa rship was a port 

of the Sunday service in this case, it was a very small port. 

O thers went a step further; they feoturec! only a Sunday lecture in their 

Sunday morning gatheri ng. 17 These Sunday lectures hod three goals. Fiist , the 

lectures were intended for the expositiof'I a:id explonotiof'I of the nature and 

scope or 'l'lodern Judo ism. Seco:ld, they we re supposed to d isseminate secu lar 

a nd re ligious knowledge . Third, they were inst ituted to e •,couroge rel igious 

and intell ectua l activity among the ind ifferef'lt . 18 The Sunday lecture was 

stimulated by Fe lix Adler, fou nder of the New York Society for Ethical 

Culture and o rgon iz.er of the Sunday lecture movement .19 Adler lectured every 

Sunday. His lectures were introduced by a little arga"I music, but there was 

absolutely no worship. 
20 

It was probably little differe ri t tha'l co11temporory 

Sunday -norning gatherin9s in sy:iagogues featuring noted speake rs or disc11s~ io;i 

group~ . Adler was held in d isdain primari ly because of whot his Society for 

Ethical Cu lture stood for, not fo r his Su,day lecture ~ !! · 

For some individuals, like Wi ll iam Rosenau, a weekly Su,doy lecture , with 

or without liturgical embellishment, was tontomou.1t to a Sunday- Sabbath . They 

held that any weekly Sunday lecture or service could pote"ltia lly destroy the 

Jewish Sobboth.
21 

O rigina lly, Abraham Geiger, the greot Germo•' reformer, 
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prOITlulgated the idea of a.i occa sional Sunday service. To counter critics of 

'D weekly serv ice, some of his American co lleagues adopted this practice.
22 

In addition to celebra ti ng the Sabbath on Su1day, Berthold Lowenthal, 

pres ident of the historically radica l Ch ica go Sinai Congregation, delivered 

his a nnual message a nd declared: 

The truth of the doctrine that 1eligion is not confined 
to a ny particular day or days is settled beyond 
dispute b)' this congregation. This being so, I con 
see no sound reason why, os o matter of conven i e11ce, 
and on the principl e of the greatest good to the 
greatest number, our ho lidoys shou Id not be 
tromfe rred either to the Sunday preced ing or 
succeeding the day fixed by the calendar. 23 

This marked an improvement on the Sunday-Sabbath, a s well as a variatio11: 

the celebra tion of hol idays on the Sunday c losest to its fixed dote on the 

cal en dor. 

The Sunday- Sabbath movement in its many va ria tions aroused co.1troversy. 

It found supporters and critics in all corners of Jewish life. An article from 

the B'noi B'rith Menorah, a month ly magaz ine for the home , summarized the 

who le movement, os we l I as c;:r iti',cisms leve led agoi.i st it . 

The holding of lectures ort Sunday in several of 
the prominent synagogues or 11T emples" as modern 
fashion (in imitation of heathen custom} prefers 
to call them, awak ens feor on the port of many 
(probably the great ma jority of Israelites}, that 
such practice may eve:'ltuoll y lead to the 
substitution of the Christia i for the J ewish 
Sabbath . . • • Sunday lectures ore certa inly 
better thon Sunday gambling as practiced in 
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many fashionable Jewish clubs .... The Jew, 
However, ·who would give up the "Sabbath of 
the l ord," the day appointed as the Sabbath o f 
his God, would not only become despicable in 
the eyes of hi s own ~eople but contempti ble in 
those of Christians. 2 

Although Isaac M . Wise was included in the Philadelphia Conference, 

he col led his own meeting of rabbis in Cleveland on J uly 12, 1870. Among the 

resolutions passed at this meeting, it was resolved that "No Sabbath serv ice 

sha ll be tolerated Ot'\ any other day. 1125 Thirteen me,, in attendatice sig.,ed 

their names to this resolution many of whom later figured prominently in 

26 
the S'J'lday- Sobbath controversy . 

As organizer of the Re form movement in America , Isaac M. Wi se 

tried to establish a central body of Americo:i Judaism. In 1872, initial meetings 

were hel::l in Cincinnati . Some months prior to these meetings, Wise ogo in 

voiced his protest ogoinst the Sundoy-SoSbath movement : "We repeat our 

solemn protest against a ny a nd every attempt to give synogogiol so:iction to 

the Pope's Sunday-Sabbath. 1127 These sentiments were echoed by Moritz Loth , 

President of Congregation Bene Yeshurun in Cinc iniot i, at a meeting held on 

October 10, 1872, in preparation for the estab lishme:'l t of the Unio., o f American 

Hebrew Congregations: 

•• . and it shall be a fixed ru le that a ny Robbi who, 
by his preaching or acts, advises ... to observe our 
Sabbath on Sunday ... hos forf~ited his right 
to preach before o J ewish congregation, a:'\CI any 
congregation employing such a Robbi shall, for the 
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time being, be deprived of the ho"'\or to be a member 
of the Union of Congregotions.28 

The debates contined in Chicago Sinai Co'lgregatio"'\, 29 where 

Kaufmann Kohler had replaced Isaac Loew Chronik in 1871. 
3° Kohler 

add re!.Sed the issue from the pu lpit 0 ·1 numerous occasio11s. In o published 

abstract of two of t!ie sennons which he delivered in 1873, he suggested that 

the Jewish Sabbath is, a:id was always, considered 
a day of delight for the body a .id for the sou l, for 
the heart a s we ll a s the mind .. . it brings man's 
whole being in harmony and union with the divine 
idea of all that is good and true a:id beautiful . 
. . • Th is is tne J ewish Sabbath in its characte r. Thus, 
our customs and traditions, we will preserve a.id 
propagate even w:1en we shall, in a time not very 
far off, adopt the Sunday os our Sabbath. We 
transfer all the blessings, and all the rich seed 
of moral and spiritual elevation, all our clear 
remembrances from the o ld · historical Sabbath 
day to the public Sabbath, which we are in 
foct a lready celebrati ng with our you~p, with our 
employees, with our fellow-citizens. 

After a series of special meetings in 1873 of the Board of Directors of Chicago 

Sinai Congregation, the following was reso lved : 

A motion to add ress two letters to Dr. Kohler one 
to ask him to inaugurate a S•Jriday service, signed 
by al I advocates of the same, a nd one si gned by 
all the supporters of the biblica l Sabbath, to 
continue a SaSbath serv ice, and pledge for good 
attendance, also o resolution signed b)' al I the 
members to a ssure the Rev . Gentlema., our confidence 
a s our spi ritua I guide . 32 

This re>0lution was o compromise in order to keep both the supporters of the 
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S:.mday-Sabbath and the supporters of the biblical Sabbath as supporters 

of Chica :;o Sinai Congregation. Apporently, the Board of Di rectors wos 

afraid of losing Koufma:'I, Kohler who had become d isi ll usioned preaching 

to small numbers of congregants. They coilsidered ~he Sunday service a s 

o means to provide o greater listening audie:ice for Kohler. Initially, the 

compromise was unsuitable for Kohler a nd some of Chicago Sinai's eongrego,b: 

I. Re~olved, That the Sinai Congregation express 
its full a nd implicit trust a nd confidence in the 
abi lity , lea rning, o., d devotion to Juda ism of the 
Reverend Doctor Kohler, a .id its wish to retain 
his valuable services for the benefit of the young 
o:-.d the old by all meois. 
2. Resolved, That we consider it the d uty of every 
member of our congregation to attend p·omptly to 
public worship on the histori cal Sabbath, a.id ore 
willing to preserve it in its proper integrity, but 
it appears from practical experience that a large 
number of our members ore prevented by circumstarices 
from enjoying the benefits thereof and in order to 
give them and to the rising generatio11 a11 
opportunity to receive rel igious instruction 
weekly, prov ision sholl be mode for th is purpose a s 
soon as P.rocticable in add ition to the present 
worship .33 

Although it appeared that the Board was attempting to appease both ;ide~ , 

Kohler was not convinced thot the compromise would work. However, he 

accepted the transfer. In a le,, tter to his co'1gregonts, he wrote: 

I therefore decla1 e myself, without reserve, in 
favor of Sunday evel"ling lectures, b>' which our 
congregotio-i would T1ost assemble, ga i n many 
sympathizers a-id loose [sicl none. Should however 
the Board of Directors insist upon having the 
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service held on Sundoy-forenoon, I would before 
carrying it into effect, most humbly o:id earnestly 
reque~t to hove the sigriotures of fifty members 
of our congregation , pledging themselves to 
attend the Sunday service with their ladies 

4 and chi ld ren for o whole year by any meo.is.3 

Kohler, like many of his fellow rabbis, attempted to preserve the trod itio,ol 

Sabbath, but wonted to serve the needs of his congregonts. His ma in 

concern was the lack of attendo.,ce at worship serv ices whether these 

;erv ices took ploce on Saturday o r Sunday . He sought to preach to an 

overflowing congregation. He favored the Su,day-Sabboth as a remedy to 

;><>or a ttendance ot worshi;> serv ices. Once he become a., advocate of the 

Sunday-Sabbath, he supported i t unequivocobly for monr years.35 

Obviously, all of Kohler's con grego:i ts were not in fov•Jr of the Sunday-

5obboth service. In o response to the aforementioned resolutions, fiftee., 

congregonts wrote o letter add ressed to the president of Ch icago s :no i 

Congregation: 

Wh ilst we do not object to o Sunday service or 
lectu re, we d eem it our duty to protest ogo inst 
any measure that may serve to le~sen among our 
members the interest heretcef9re ma nifested in the 
historical J ewish Sa bbath. 

The letter come to no a vail. On J :muory 15, 1874, the first regular Sunday 

37 
service of Chicago Sina i Congregation was held in Martin's Holl , 

The institution of the S•Jndoy-SaSboth in Chicago brought immediate 

~eoction from the American Jewish community. So lomon Hi rs ch Sonne .che ln 
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of St. Louis wrote : 

Times : 

The celebration of the Sunday may yet be 
preferable .•.. As long a s they bring better 
evidence than the "oloims of convenie:ice, 11 we 
shall not move a hai r's-breadth toward the Sunday, 
and worn our friends not to join a 1T10vement that 
seerns to lead to deformatio'l rather tha n to 
reformation . •. . Thus, if we perceive it clearly, 
that the introduction of the Sunday service is not 
at al l :i matter of principle, not at all the 
practical result of a scientific, unbiased analysis, 
but merely Hie effect of what we cal I "occornodotion 
in religian. 1138 

Kaufmann Kohl~r r0 sponded to Sonneschein by way of the Jewish 

In reference to a certain malicious a rticle in the 
Israelite, misrepresenti ng me and my congregation 
before the public, l feel induced to make the 
fol lowing declarations : 
I. The introduct ion of on add it ional service on 
Su"lday in my congregation is by no means interided 
to supplant, or to injure, our regular Sabbath 
service, which is as well attended as before, and 
as I om informed, a great deal better than for 
instance that of Dr . Sonneschei l'l of St . Lt')uis. 
2. My Sunday I ectures prove to be of greo t service 
to the ho ly cause of Juda ism in this city, by 
attracting from all sid e.. a great many people, old 
and young, 'l'lrl Jiv ing the de; ired opportunity 
of hearing Jewish religion a nd histor1 preached o .,d 
exj>0unded . 
3 . ft is for those who a re compelled to neglect 
the Sabbath serv ice that I ma intain the Sunday service 
to be a substitute, a kind of ., J t:I il:lt:! for those 
who ore prevented from keeping the Sabbath . 
. . . Finally, it is beneath my d i3nity to enter 
into any dis cuss io., with a min ister who, by his 



-30-

writings os wel I os his preochi ngs, does not reflect 
reflect honor on the Jewish pulpit.39 

Koh ler 's defense was carried by o number of Anglo-J ewish newspapers. A 

textual debate ensued between Kohler and SoMeschein . It soon ensnared 

others. 

Some members of the Sunday-Sabbath movement refused to advocate o 

tra nsfer of the Sabbath without finding o I ego I precede:it in Jewish history which 

would support such on action. As o result, their debates contained some textual 

references. 

The init ial text was Num. 9:10-111• concerning Pesoch Sheni: 

S?eok unto the children of Israel, soy in g : If o., y man 
of you or your generations shall be unclean by reason 
of o dead body, or be on o fo r off journey, he shol I 
keep the Passover unto the Lord; in the second mo 1th 
on the fou rtee:ith d ay ot dusk they shal l keep it; they 
shall eat it with u., leovened oreod o:id bitter herbs. 

Accord ing lo the text , on individual should eat u:ileave,ed bread ond bi tte~ 

herbs on the fourtee:ith day of~ instead o f the fourtee:ith doy of N iso•2_· 

According to the commentator Rosh i, the festival was not ee l ebroted, but the 

individual ate u i leovened a nd leavened bread d uring the Pesoch She:i i, os 

long os the two breads were not eote;i together. 

Although the Sunday me n who uti lized these verses neg lected to toke into 

a ccount Num. 9:13, it is important to mention the verse !-!ere. 
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But the man who is clean, and is not on o journey, and 
does not t~eep the Passover, that individua l shall be 
cut off from his people; because he d id not bring the 
offering of the l ord in its appointed season, that man 
shal I bear his sin. 

Thus, the additional text explained that there were on ly two cases which 

permitted an individ ual to observe a Pesod~. Sherli. If these cases were not 

applicable, then the ind iv iduol was culpable. 

From the Pesach Sheni, the Sunday-Sabbath odvocotes created a Shobbos 

Sheni~O os it wos col led. Samuel Hold heim, the radical Germon reformer, was 

one of the ea rl iest propane., ts of the Shabbos Shen i . From him , a number of 

reformers adopted this ana logy to f 1t their needs. 

No less significant than the Sabbath is the highest 
a nd most important notiona I festive I, the eel ebration 
of the Passovers ocrifice, a:id lock of observance was 
punishable by extirpation from God's community . Beco..ise 
of its purely symbolic significance this celebratio, 
if firml y bou:id to a definite day, the eve oF the 
fourteenth day of the month of Avi~ which is the 
date of the Exodu~ from Egypt. Scripture even stresses 
quite frequently, a nd with sha rp emphasis, the 
expression b'ets~ ha-yom ho-zeh . And eve n so 
(according to Numbers ch . 9) this particular festival 
was changed to the next month for those who, because 
of impurity or absence, could not observe its 
celebration at the proper t ime (vss. 10, 11), while 
those who were ritually clean, a:id present must, 
ur~er punishment of extirpation, observe it ot the 
appointed time. The fact that the obstacle in the 
celebration of Pa ssover consists in the ritual impurity 
or phys ica l absence rrom the co11gregation, a:'ld that 
as regards the Sabbath, it consists of a ."l uncompromising 
conflict with civil co:lditions, makes no d ifference 
either in princip le or in spirit. The religious purpose 
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of the Passover festiva l could be real ized through 
o postponed ce lebrotio:'l by those who were prevented 
from observing it at the given time, just as the 
religious purpose of the Sabbath Co:'l also be 
realized on some other day. It is a delusion to th ink 
or fea r that the preservation of Judo ism is cond itioned 
by ceremonia l externals. Sabbath year o:ld jubilee, 
which as is well known , ore intimate ly a,d close ly 
re lated to the symbolic Sabba th concept, representing 
indeed , the most widespread expansion and 1oblest 
flower of this i deo, hove not been r.elebrated for 
nearly two millenio, a nd yet the spirit o,d core 
of J udaism have not experienced the slightest 
change because of this deficiency . We wish to 
sa ve the Sabbath for Judo ism a nd to sa ve Judo ism 
through the Sabbath , even if we have to 3ive up 
its symbolic fromework.41 

Ho ldheim presented a very clear, concise proposal based on what he 

considered nistori cal precedent . Opponents to thi ; proposition were 

not a s easi ly convinced of its efficacy. They felt thot the Shabbos Sheni 

wos an a buse of the Pesach S'ieni idea. 

When the S~abbos Sh eni was explained in a ser:non given In 

Louisv i 11 e, l ewis N. Dembitz respo,ded : 

But the Pesach Sheni ana logy, on which the speaker 
relied, will best illust ra te •he hollowness of the Sobboth
shifting attempt. I do not rely 0 01 the mere formed 
ground, t hot in the ca se of the Passover, the Torah 
itse4f, which gave the rules, also ollowed the e><ception, 
and that we can not make such an exceptio1 for 
ourse lves. 
Nor would I make much of the significoit words, that 
they who con not atte:id to the Passover in Its time, ore 
'th " I f I I c • 01 er unc eon o person or on o ror- off 1ourney, thol 

is, fo1 gone in the fai th. 
I want to toke the ma tter rationa lly, a nd , therefore, I con 
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object to the ono logy from the postponed Passover / 
o.,ly upon the grouqd of its closing words: "According 
to a ll the ordinances of the Passover thou ;ha lt do 
to wnrd it ." Con we keep a Sabbath o , S:ndoy 

42 according to all the ord ino 'ICes of the rea l Sabbath? 

So lomon H. Sonneschein was not as polite respo,d ing to the idea, although 

he ac cepted rhe notion of a Sunday-Sabbath in his later years. In 1874, he wrote 

a d irect respo.1se to a sermon which Koufmon1 Kohler hod given in Chicago 

proposing a Shobbos Sheni: 

Hove you ever heard of such a scurrl lou1 idea a s that 
of comparing the Sunday service in o J ewish congregation 
with the obsolete celebration of' Ji;.' ;;og ? Did you ever 
think , or even d ream of it? ... Every reader of the 
Biblicol passage quoted by Dr. Koh ler wi II notice forthwi th 
that the "Substitute Passover" was intended to be the 
"exception" a nd not the "rule." Since Dr . Kohler took 
the liberty of citing the obso lete "Substitute Passover," 
we claim the some privi le9e and ca ll his attenHo:i to 
the thirteenth verse of the same chapter nine in Numbers, 
o.,ly very sl ightly altering it, having his odd ' J t:1 n::o 
in view: "But the man that is pure-minded aid .,ot going 
too fo r off in his commercia l pursu its, ond forbea rs to 
keep the regula r Sabbath, that some person sho 11 be 
excommunicated from among his people : becou~e he 
did not sanctify the Sobboth of the Eternal in its 
appointed season - - that th is ma1 shall bear his sin. n43 

The next fa vorite textual reference wos again based on a nalogy , which, 

though .,ot specifically biblica l, involved t'le public reading of Scripture~. 

Kaufman, Kohler e1nployed this onob gy freque 1tly: 

Fo llow the example of our ra!:ibi s of yore , who instituted 
the reodin3 of the Sabbath lesson o ., Mondoy and Thursday / 
then the market days, for the benefi t of the vii lo3ers who 



-34-

co1.1l.:f not come to town to participate in the Sabbath 
service, and establ ish o su!:>sti tute on S•Jndoy, ;,, 
order to ? revent the peo~~e from becoming a l together 
estranged from J Jdoism. 

Kohler hod ;>resented another brilliant onab9)1, o reform from within the 

historical context of JJdo ism , But his oppanenh were •iot so easily or 

reod ily convinced. 

Advocates of this second analogy were reminded that 

Monday and Thursday were ma rket days in Palestine. 
Inhabitants of small villages come into town twice 
o week . Thus, the oncierit rabbis gave these 
individuals the opportunity to listen to the read ing 
of Tor oh. But neither Monday nor Thu~oy were 
days of rest. On the contrary, they were both days 
of commerce . 45 

Other textual references, used as prooftexts to either su~rt or oppose 

the Insti tut ion of o Sundo;-Sobboth, were uti l ized only to furthe r substo:itiate 

poiitions al readt tok~n. I om listing them with o brief el(pla1iotio,,. 

Deut. 6:!46 ·:m:J J :>sliuo I :847 were combined to lend support to the 

institution of a worship 5ervice on any day of the week, including S~·,day. 48 

It was always legitimate in J udoism to worship on S.mdoy. However / making 

o Sunday service o Sabbath, or even o cent ral service, was not within a 

I egit imote J ewish hi ;tori col framework. 

49 50 Exod. 31 :l-3, 20:11 , a •id D eut . 5 :1551 Ne re strung together by Wi 11 iam 

Rosenau, then rabbi of Con gregotion Oheb Sho lom in Bo ltimore, a11 opponent of the 

S1.1:'lday-Sobboth. He wanted to defe:'ld Reform J udaism while condemning the 
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institution of a Sundoy-Sobbath by radical reformers. He considered the biblica l 

Sabbath as part of Judaism's spiritual life, on important aspect of the early 

52 
philosophy of reform. 

Sifro to Lev. 19:30 wos cited in order to ?rove that Jews hod the right 

throughout history to make changes, as long as the spiritual idea was not changed 

in the process . This passage from Sifra "You should not fear the Sabbath, but Him 

in whose honor the Sabbath was instituted" was linked to Exod. 23:10 in which the 

Sabbatical year was enjoined upon the Israelites. Jacob Voorso:lger, the reform 

r:ibbi who utilized these po1ticulat' texts, noted that the Sabbatical year 

was abolished when changed environment mode its 
observance improt ico l. Simi larly, many a nother 
institut ion J udaism hos again a.id again adopted or 
abandoned or reshaped in harmony with the5~eeds 
of ever changing times; but itself survives. 

Finally, texts were abused by both advocates and ontogonists alike in 

order to insult their opponents. For example, lsooc M . Wise spoke of Joseph 

Krauskopf's proposal to hold services on Sunday: 

if consummated it would exclude him from the Jewish 
people OS a il:llJ '7'7 ~I'? ll'Y'l O 54 

He reiterated this when he cited Maimonides explo:iot ion of the some text . 

If one is o Mumor in Sabbath breaking, (i.e., according 
to the definitio, of Moses Maimonides, (T eshuboh iii, 9) 
if he by his words or actions decla res that the commond-nent 
of the Sobboth exii ts no longer for him) is o Mumar 
to the whole of J .Jdaism .55 --

Tex ts were used by some reformers to substantiate their radica l reform. Others 
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felt it was unnecessary to make o conscious break with traditio, by basing it 

on tradit io, itself. They were prepared to ma ke o revolut ionary break with 

J udo ism. These were ra dica l reformers who cored li ttle for the sanction of 

their a ctions by J ewish trad ition. 

Kaufmann Koh le r, who sk i llfully employed texts to substa ntiate his 

Sunday-S:ibbath position, was sti l l unhappy with ottendo.1ce ot worsh ip service~ . 

S'Jndoy services hod not proved a s successful os he hod hoped. Unwi ll ing to admit 

that the innovation of s ~ndoy services was a fa ilure in Chico,go, or that his 

sermons were unab le to a ttract thro,gs of I isteners, Kohler, on 1"-lovember 27, 

1876, delivered a sermon ent itled , "Origin of the Sabbath. 11 He told his 

congregotiM that he Ion ged for the t roditio,ol Sabbath, but a ccepted the 

Sunday-Sabbath as the "Jordon of our lo:id :if promise. 11 He conceded t1ot the 

S:.mday-Sabboth could on ly be a subst itute for those who could 1ot keep the 

"genuine day of Jewish worship . uS6 In 1877, he sent o letter to Godfrey 

Snydocker, president of Chico~ Sina i Congregation stoti ng that: 

The welfare of Sinai Congregat ion demands speedy 
deliberotio"I on the measures to be token for improving 
the Sabbath service and again bringing it too tolerable 
condition. The few regulcr l'lttendonts ore co.,stontly 
g etting more discouraged by the disgracefu l indiffere.ice 
of the rest, the paralyzing influe'lce of which is felt 
O"l the pulpit aid even by the choir, so as to ma ke 
matters worse a nd worse all the t i rre. In co.1~ iderotion 

then, I consider it my duty to present this sod state 
of affairs to you for immed iate action (fe~) !sic) 
a :id to insist on a better attendance of the Sabbath 
se:vice, too and the presence of ot least ten gentlemen 
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of the Congregation at the commencement of the 
sermon.57 

It seems obvious tha t Koh ler's main concern was that no o:ie was present to 

Ii ste., to '1im preach . He was urlsuccessfu l in drawing crowds to O'ly service. 

His successor, Emil G. Hirsch, d rew large crowds whenever he spoke, The 

succes'i of the Sunday - Sabbath serv ice, it a ppea rs, wa s depe:ident °" the 

success of the ora tor. 

Koufmonn Koh ler resig.,ed from Chicago Sina i O'l June 6, 1879, citing 

lock of a ttendance a s his ma in rea son for leo·ting. It seems likely that his 

resignation stemmed crom the lock of expected participatio1 in worship ofte~ 

the introd uction of sv,do i' serv ices . 

As you ore no doubt we ll aware, it hos si11ce y eai 'i 

been o matter of consta nt complaint from the pulpit, 
and of sod di ;courogement bot!i to the members 
of the co'lgregation and to mysel f, that :ny persiste.,t 
efforts and pleadings in beha lf of participation in 
Divine services ..• . I could not he lp longins13for 
o more promising and ' ertl le field of labors. 

Koh le r left Chicago in order to go to New York to rep1oce his father- in-law, 

David Einhor:1, o~ rabbi of Congregotiori Beth El . Undoubtedly, he was lured 

Sy the offe r of a brge congregatio"l a,d o lucrative positio:i, but probably 

would have left Si:ioi, no'letheles.> . Koh ler was repl a ced oy Emil G. Hirsch . 

Hirsch, son of Samuel Hirsch, was a radi cal reformer 0•1d 0•1 ex::e ll ent ora tor. 

He published wide ly on biblical, theological, and sociologica l topics . 

s~ndoy services flou rished under his leoden hip; people flocked to hear him preach . 
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Chicago Sinai wos o pioneer in rod i col ~eform . O ther congrega tions 

tended to follow its lead . Ma11y times, the same discussions a :id a rgumen ts 

that took place at Chicago Sina: were repeated in other c ities o"ld congrega tions. 

The Ameri co11 Isra e lite reported that o rabbi in New Hove!'l, Connecticut wrote : 

We hove instituted Friday eve:iing ~er'li ces59 and during 
the post year I hove delivered regular lectures. Thi; 
would be the strongest orgume:it aga inst the S:J:ldoy 
Sobboth60 which is now discussed by some of our 
extreme ro!::>bis . ... Let every minister do a ll in his 
power to influence his congrega t ion too better 
observance of the S-;,bboth a."'ithere wi ll be :io 
necessity for Svrxia y worship. 

In N ew Yo rk, the issue surf,.,ced shortly o fter Congregation Beth El was 

formed . 62 Dr. David Einhor" was serving a s Beth El' s rabbi at the time, a .id 

a ccording to o n account publ ished in the Amerlco:i Israelite: 

Congregation Beth El held its f irst onr1 uo l meeting, 
at which o motion was mode that do lly servi ces Se 
held .•.. An ommendment was offered, moving that 
insteod of these services, the temp le be ope:i for 
divine services on Sunday . The amendment was 
voted down . 

Isaac M . Wise added I II I om informed that Dr . Ein'iorn strongly favored s .. mdo)' 

;ervice.s. 1163 Wise considered th is o perso.,ol victory fo r himself since Einhorn 

opposed !, im on o la rge number of issues. 64 

Congregation Beth El was not oloile in .'Jew York City in its struggle in 

1874~5 The Emonu-E I congregation, another leoding re~orm co;igregat-ion, began 

discussing the issue that some yea r . Emo:iu-EI was plo.,.,ing to introduce o Suridor 
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weekday service featuring on English sermon instead of the customary Germon 

sermon whi ch was preached during the regular Sabbath morning services. 66 

Toward the end of 1874, two co•19regotion; in Chicago, K .A .M. 

(Kehillath Anshe Mo'orov) 01d Sinai, attempted to merge with one 011other. 

Sunday services proved the only stumbling block. Ch ica go Sina i Congregation 

appointed 'J committee to work with the indiv iduals negotiating the merger in 

order to preserve Sunday services. On October 6, 1874, the co1gregation voted 

that the merger should toke place only if Su:lday services would :>e guoron eed 

to Sinai . On November 24, 1874, K .A .M. '>ppo~ed the Sunday services Jnder all 

circurnstonces. The rnerger ne /f:r took p lace. 
67 

The orthodox Louis N. Dernbitz of Louisvi lle decided to make o statement 

denouncing the Sunday-Sabbath in 1876. A lthough Dernbitz was i:iitiolly o 

supporter of Hebrew Unio'l College, he tromferrecl his ollegience to the 

Conservative movement whe n the Hebrew Union College became a decidedly 

Reform institut ion. Dembitz wrote: 

As long as eve11 a few men, in any city, or even in 
any cou'ltry sto•ld Sy the o ld f lag, and don 1t be.1d the 
k:iee to Baal Sunday, the Sobboth-shifters con iever 
keep their new- fangled day of rest with a:ly feel ing 
of satisfaction ...• When you attend the s1nog:>gue 
on S'.Jndoy Instead of on Saturday, you do it simply because 
you dis I ik<? to lose the Saturday profits of your business. 68 

Loter the some year, on Mo)' 15, 1870, Felix Adler 01d some friends 

deve loped the idea of o Sunday lecture movement . As noted previously, this 
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lecture movement later developed into the 'lew York Society for Ethica l Cu lture.
69 

Adler a sserted that the choosing of Sunday was intrinsically irrelevant. Since 

Arrericon society hod already chosen Sunday, it was selected for convenience . 

The Sunday meetings featu red a lengthy lecture, the most commo1 component 

of the Sunday-Sabbath .movement. 7o Adler's first Sunday lecture took place 

71 
on October 15, 1876. Although he indicated that he wa s not initiating o 

worship service on Su.idoy, the main cri ticism leve led against his moveme•lt was 

o response to his choice of days. 72 

As a, advocate of the bibl ical Sabbath, Isaac M. Wise sow Adler's 

movement a s port of the Sunday-Sabbath movement. Prior to Adle r's first 

S:mday lecture, Wise wrote in the American Israeli te: 

Dr. Felix Adler's supporters contemplate engag ing 
Chickering Holl .... It seems highly probo;,le 
that this purpose wil l be carried out, and next 
foll Israelites may witness the novel spectacle of 
Sunday services for Hebrews. 73 

Loter that year, Wise conceded that Adler's Sunday lectures 

•. . wo•Jld consist of o lecture and music, that 
they wou ld in 10 way interfere with the Temple 
or the Syno90gue, and that Sul'ldoy was chosef\ 
because they were inte:ided for the benefit of 

74 
those who could not attend o place of worship. 

In an obvious reaction to Adler's statements co1cerning the bibl icol Sabbath, 

o distraught individual wrote in the Jewisn Messenger that the SoSboth should 

not be rejecteq beca use it is incoiwenie.,t. Apparently, it was f e lt that the 
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Sund~y lecture movement was teaching ''that breaking the Sobbo th was not 

a sin." The writer added that perhaps we should teach that swindling is not 

stea ling. Since we are doing away with one-tenth of the Decabgue, why 

not make it two-tenths since ma ny people swindle ol so?
75 

Adler' s Su day 

lecture movement was thus associated with the SundOj -Sabboth movement in 

Reform Judaism, even though Adler himself did not make the co'lnectiol'l . 

Felix Adler wos on ex::imple of o successful orator. As "Sylvia" wrote 

:n a very sensitive letter to the Jewish Messenger : 

We ore on enquiring age -- we look for variety a rid 
if ony of us drop in on Sundays at Mr. Froth ingham 's 
o r Dr . Adler 's, it is not beca use we hove abjured 
Judaism, but because we like to be instructed on 
subjects with which we sympathize . We prefer to 
listen to all sermons on Saturdays . .. . but do not 
blame u~ for figuring among the Sunday audiences .76 

S; lv io wos speaking for the generation which Koufmoni Kohler a nd ?thers 

were trying to reach. 

Isaa c M . Wise brought the co :it roversy bock to the editorial pages of the 

American Israelite in Morch of 1879 : 

Mork it , those who soy we do :iot worship with 
you, because you do so 0 ·1 Soturdoy, would .,~t 
worship 01 S'Jnday, which is the society doy. 7 

At the time, Wise may hove beel'l correct, but he was soon proved wrong in 

Chicago. He nevertheless maintained liis vendetta aga inst the SrJnday-Sobboth 

movement. His word s were even quoted in the somewhat t raditiona l Jewis.b_ 

Messenger 1 

78 wh ich added its own add endum to Wise's words: 
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We recogn ize perfe ctly well that something must 
be dotle for Isra elites who cannot otte:"ld synagogue 
on our Sabbath. -- Try bra in power in the pulpit 
and common sense in the ritual , and see if these 
will hove more attract ive force. Try Sabbath 
oftemoon serv ices for children a nd parents, a s is 
now the customot Paris and Brussels . Try union 
servi ces among the various congregat ions on 

79 
Sabbath eve, the ministers preaching in turn. 

for Wise, enough was not said. He a ttacked more vicious ly each time . In 

Moy 1879, he wrote: 

Those S:mda)' services hove inva riably proved a 
foi lure, becouse they are without a ny rel igious 
or historical sa nction. The Sunday i,g peculiarly 
a Christian holida y, which cannot be converted 
into o J ewish historical Sabba th -- un less Or'le 
believes J esus resurrected Ol'l Sunday, the day 
hos no particula r significa:ice for him .. .. 
Therefore , t he Sunday-Sabbath will not d o for 
Jews, unless all of them by meo"ls unknown to us 
come to •he convi ction that Sunday o" d "Ht 
Saturday is t he Seventh Doy of the week . 0 

The members of Congregotiol"I Beth El in New York brought up the issue 

of Sunday serv ices days before Kaufmann Koh ler become Beth El 's new spiritual 

leoder.
81 

Almost immed iotel 1 a fter hi s atrival in "-Jew York, he bego1 a series 

82 
of S'J day lectures. On December 27, 1879, he delivereJ o ;ermon in which 

he add ressed the topic "Sabbath Observo'lce a l"ld Sur,doy Lecture~ ." T "lis sermon 

marked a crucial po! nt in Kohler's career a s a Sundoy-Sabbat1 advoca te. For 

the first time publi cl y, he adm itted that his advocat ing o Sabba th tro•l)fer hod 

bee.1 wro"lg. He lamented that the divine cho ;octer of the Sol)both could "ot 
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be cho,ged to a doy which hod been instituted !:iy human beings . He Fronk ly 

od•riitted "that o J ewish S"Jndoy-Sobboth is for O:"I)' ~ober-minded, conscientious 

advoca te of reform out of the question today.'' Instead , he reque:.ted: 

In the name of better huma,ity and Judaisrr. we 
must hove the J ewish Sabbath restored. For it 
alone offers rest to the body, joy to the heort, and 
enlightenment to the mind. 

But Kohler was still concerned wi th ottendonce ot worship services. Thus, lie 

od··~~ted the holdiig of Su:idoy lectures "every fortnight. 1183 Hoving 

modified his posit ion, Kohler wonted to protect himself from any new- fou'ld 

critics. He wrote: 

I wish to state that fo r from intending to deprive 
our Sabbath Queen of her sceptre and crown, I 
merely desire throu9h lectures .,f mine to spread 
Jewish knowledge abroad , and thus promote the 
cause for which every S}' nagogue was buil t a~ 
for which uery pew stands a witness and a 
guardian. 

Still in 1879, Or . Sa"Tluel Sole recommended that Friday eve'l ing services 

be held at Hor Sinai in Baltimore i:isteod of Sunday morning service~ . On 

October 5, 1879, the Boord of Trustees adopted t1is recomme,dotio,. 85 

Other congregations were also making strides in the discussion o f Suidoy 

services. For example, Congregation Emo:iu- EI in New York, ofter five 

;ears of debate, conc luded its di ;cuss io11s concern ing the odoptio:'l of Su•iday 

services. The Boord of Trustee:: reque~ted that .J ~pecio l :Tieeting should be 

held so that the congregation could vote on tlie i'lotter . 86 T"ie ·eso lutio•, read: 
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Whereas every true frie:id of Judaism recogni.':e(s) 
the fact that every young man, a nd our members 
engaged in active business, foi I to attend the 
regu lar Public Worship on the J ewish Sabba th, 
compe lled as they ore to neglect Divine Service 
from necessity, and by the imperative dema11Cls of 
the vocation which they Fol low. Without 
trespassing upcm ordained institutions of the Jewish 
Religion, of which the card inal pillar is the J ewish 
Sabbath, it becomes our sacred duty a s a Congregation, 
to provide opportunities for rel igious instructions, 
a nd intellectual communion, on such o day, and 
at such a time as wi ll bring the public to ovr 
house of worship in larger numbers, than is the 
case at present. We cannot shirk from performing 
th is duty, if our rising genera ti on is not to grow up 
in total ignora .1ce of our holy mission, and become 
estranged to religious aspirations. Much of the 
prevai ling indifferE.nce and pronounced infidelity 
is due to the neglect o' providing opportu:iitie~ 
for religious instructiom. There can be no 
objection upon religious grourids, against religiou~ 
communion a t any time, on any day, 011d it is in 
keeping with the tradition, the history and the spirit 
of the Congregation, to take the I~ i, a1y 
meos:.1re, br wh ich the elevotio., a nd odvaice of 
Judaism can be obtai ed. 
Be it therefore resolved: That a Special Meeting 
of the Members of this Congregot ion be call ed 01d 
tok~ place, for the purpose of tok ing into 
co;isiderotion, and act upo1 the Facts stated in the 
foregoing Preamble, a nd for the purpose to inaugurate 
a Service in the T ernple on Su:idoy, al such hour a ; moy 
be expedient and proper. 87 

The resolution was tabled j.,de f:nitely, a measure opplovded -;,y mo•1y 

individuals, includ ing Isaac M . Wise.88 



CHAPTER IV 

RENAISSANCE 1880-1891 

The Su.,day-Sabbath movement experienced a short- lived renaissance 

beginning in 1880. Growing o:iti- S'?mitism prod uced two opposite reaction~, both 

of which influenced the Sundoy-SoSboth mO\lement. Assimilationists sought to 

establish more Sunday services in orde r to "pro11e" thot there was little differe;ice 

between Jews and non-Je,...s. They hoped in this way to assuage the anti-Jewish 

el?ment •1 On the other hand, anti-assimilationists rejected emoncipati.:>n by 

reestablishing their own roots, a nd e l iminating a ll traces of accu lturation, the 

Su:i:lorSobbath included. Some of this interplay is mode mo :i ifest in the liturgical 

-noteria l which began deve loping in 1880 for the Sunday-Sobbo!_h_, o~ we ll as for 

doi ly services held on Sunday. One oon also see it sevide,ced in the ,totements 

mode by those intimate ly concerned with the Sunday-So!Jbot'i controver:;y. 

Isaac M. Wise began the new year of 1880 with a poigl'lo1t cholle11ge 

that focu~ed 011 the e;.;ence of the Sunday-Sabbath contro11ersy: the questi0t1 ~f 

whether or no l i• was a concession to Christia.iity. He found all of the a rguments 

Mlich ...,.ere proffered by Sunday ser11 ice advocate~ to be u11principled, and queded: 

What Nould our a nti-Sabbath advocates do if the 
Protestant>, for the s::ike of cot'ls i~tency would give 

-45-
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up the Pope's Sunday and, like Jesus and 
his immed iate disciples, observe a nd keep holy 
the Sabbath of the Decalogue? What w~I our 
o ;iti-Sobbath advocates then advocate? 

Wise coll'!:j the assimila t ionists to task for their mimicry of Christion practices. 

Although he was o reformer, he wonted Reform J uda ism to stand on its own, a 

legitimate respor'\Se to emancipation . He did not attack 0 •1yone by 'lOrne, but 

Solomon Sonneschein probably best represented the a ss imilationists he had h 

mind . 

Sonneschein hod de livered a sermon in St. Louis which was reprinted 

in the J~wish Voice . Although the sermon ostensibly dealt with the questio'l of 

Sunday services, he was using the i;sue to flirt with the Unitorio11 Church . He 

felt that perhop3 the S • .mdoy- Sobbath would be the issue which would unite 

Reform J .Jdo ism and Unitorionism. Some radical reformers , like Sonneschei:i, were 

allured by t!1e principles of Unitarianism. They sow in the Sundoy- Snbboth o 

potential for unity, one less obstacle between Unitario:1ism and Reform J udaism. 

This is the some Solomon Sonneschein who years before accused Koufmolln Kohler 

of advocating the tro1sfer of the Sabbath as o matter of con11enie:ice to the Jew . 

There is no woy to account for Sonne\chein's inconsistericy . He just was 

a pecul iar individuo I who took radical stances on issues unpopular with his 

coll eagues. Neverthe less, his new position ill ustrated the rc?ne.ved interest in the 

Sunday-Sabbath at the time. Other;, like Kaufmann Kohler, were modifying 

their Sunday pos itions, striving for al ternative~ which would not be ossimilatio'list 
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in nature but would serve popular needs . 

Conseque-itly, Kaufmann Kohler reinitiated ~ is campaign for Su.,day 

services a t Beth El in New York. This time, he proposed to hove o div ine ~ervice 

every Sunday 'Tlorn ing for the pupi ls of the Religious School. 
3 

He made no 

attempt to substitute Sobbot ~i services with Sunday services. Nevertheless, 

Coroner Gerson N. Herman, one of Kohler's congregon+s, objected to a riy 

Suridoy gathering, whethec the gathering was intended for worship services or 

lectures. 4 

Anothe1 innovat ion hod also been introduced, Temple Ahawo th 

Chesed 11'ld introduced Saturday afternoon services . This was a woy of making 

concessions to J ews who could not atte nd Soturdoy morning serv ices, without 

introducing Sunday service~. As a sympathizer of Ahawoth Chesed wrote in the 

J ew ish Messenger: 

If the o lder members of the JeNish community would 
pay th is service a visit, they wou ld come to the 
conclusion that they hod enjoyed a most pleasant 
Saturday afternoon. And since ih remarkable 
suc cess has been achieved in a few moriths on ly, 
I think it should be a hint for Dr. Kohler to 
abandon his almost herculean efforts to institute 
S•Jnda y ser .. ices, as he might eo~ily perceive 
that the Jewish mind, even from chi ldhood, is 
more inc lined to the Sa!Jboth of the Decalogue tho,, 
the one of fashion . 5 

Each congregation struggled;, its own way . Although the innovotions 

were enticing, their ex'?c\Jtion wos difficult. For instance, a resolution was 

adopted by the Board of Trustee~ of Keaie -e th Israel ;., Philadelphia in 1881 to make 
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a provision for the innovation of Sunday services . Although the re ,o lution 

was endorsed by the congregation, S•Jnday serv'ices were not int roduced 

successfu lly unti l J oseph Krauskopf become Keneseth Israel's rabbi, replac ing 

Samuel Hirsch. 
6 

Not only was the rena issance fel t by the congregonts, it was also Felt 

by rabbis . The Sunda y-Sabbath issue had not been d iscussed by a ., organized 

America n robbinico I body since 1869. Now, the issue was rec I For many rabbis, 

supporters 011d opponents alike .. The proceedings of the Pittsburgh Roobinicol 

Confererice of 1885 noted that a "heated and le .1gthy discussion took place" 

7 
concer ning Suri:loy services . However, o nly o small amount of d iscuss ion was 

recorded Dr. Adolph Moses, the noted radical, initiated the discussio11. Admitting 

that he hod changed 'iis position from opponent to proponent of Su11d<Jy services, 

he noted that "unless we boldly advocate 011d stre'llJous ly strive to introd uce S•Jndo)' 

services, the foture of J uda ism i"'I this country looks gloomy in the edreme. 118 

He added, "Who da res say that it is sinful to worship God a .id teach the ways of 

righteous1ess on S1r1doy, or on any other day of the week? 119 Emi l G. Hirsch, 

on outspoken od .,,ocote of the Su 1doy-Sabbath added to Moses' statement: 

I know Sunday is not the historical SaSboth; I 
know the history of the Sunday Sabbath. But 
does a II this refute t!ie fact 1 t hat Su,doy has 
Secorne the v irtual day of rest for most of our 
people? Depl:>re this fact a s much a~ tou will, 
the fact sto nds. 

Hirsch pleaded with the Conference lo endorse the S,mday-Sabbath moveme'1t a s 
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o group. He contended, "I know that c s ingle congregation is powerless to 

transfer the Sabbath to Sunday •••. Give the people their Sunday serv ice~. ,.IO 

Hirsch focused on o crucial point in thi s controver.>y: ass imilation. He stated 

frankly, 

Are we in Chicago Christians for our Su:idoy 
serv ices? The chasm between us Sundoy
worshipper; a nd Christioiiity is as wide, if not 
wider, tha n that which seporotes from the 
rel igion of the majority those congregations 
that make 0 rretense a t keeping the 5obboth 
of the past. I 

Isaac M. Wise wcs di>sotisfied, but he \ toted uneq..iivocolly, 

I om not oppo .ed to the ideo of o Svndoy service 
where it is o necessity. It is not contrary to 
Judaism, it means not Falling into Christianity, 
but I can(lot recommend Sunday services. • • • 
Sunday service hos been tried, it hos foiled ii 
many places . 12 

Wise strived for harmony among his col leagues by not de·iouncing the Su.,day 

service which many fovored . He did not wont to mok<! o dilfisive i;;ue ou~ of 

it at the time. 13 

Following Wise, So lomo"l H. Sonnesche i:1 adder:l: 

I neve r cou ld vote for a r1y resolutiof"I that make; 
the Jewish Sabbath subservient to the Christior1 
Sunday . But I would not hesitate for a moment 
to introduce Sunda y se rv ice• in my own J ewish 
community, should o pr.:ictica l ., ,d urgeqt demo "'Id 
for them be mode known to me from o re;pectobl<! 
source, re; pectable i1 numbers a rid reliable i1' 
quo lity . 14 
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Sonneschein was concer.led with the historical Sabbath , but he d id introduce 

Sunday services later in his career, ogoh showing his inconsi;tency in thought 

nd t • 15 a proc ice. 

Finally , Emil G . Hirsch proposed a re;o luti on. This re;o lution 

was una nimously accepted, even by Isaac M. Wise. It read: 

Whereas, We recognize the importance of 
mointahing the historical Sobl:>oth a s a bond with 
our great post a nd the symbo I of the unity of J Jdo isr.1 
the world over; a nd 
Whereo>, On the other ho •1d, it cannot be de:iied t!iat 
there is a vast 'lumber of working men a nd other; who, 
from some cause or othe1, ore not able to atte:id the 
se rvice on the sacred day of rest; be it 
Resolved, Tho , there i> nothing in the spirit of J udai;m 
or its laws to prevent the introduction of Sunday 
services in localities where the nece>Sity for such 
services appears, or is felt. 6 

Hirsch emphasized t'ie plight of the working men. It was probably o rol ionalizotion 

for his posit-ion. Sure ly, there wa s 'lot an overwhe lmi ng number of working men 

in his congregat ion. 

The iso;ue., were not new . The positions token ot the Pittsburgh 

Conference were not nove l. What is importof't is that o group of assernbl ed robbis 

odd reo;~e~ themsel1ei. to the i;sue . 

After returning home from the Conference, Solomo:i H. Sonneschein 

wrote a report in his letterbook: 

Woe unto tne •,a11d f1at with a desporote effort 
throws the de~tructive brand into the innermos~ 
sanctum of the Trod itiona l Sabbath 1 On that 
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point l am now a nd fo rever ready to sepa1\Jte from 
any ba id of men '10 matter how much be loved .17 

As port of the S,111day-Sa">bath renoi ;sa nce, groups formed which made the 

Sunday-Sabbath their cous~ ~~e_b!! . For ex:i 'Tlple, Llui s J ackso n, spo:isor of 

the World's Doy of Rest l eogue, wrote in the American Israe lite : 

••• human cof>-'.Jc ity is bec-:>m ing so grea t that unle~i 
the workingmen take measure!- to preserve a u ii form 
day of rest, they may lose • • • (the) origiiol a11d 
humane intent of Mos~m, name ly , the gurao\teei 1g 
to labor a day of rest. 

To this , Isaac M. Wise responded : 

Why shou ld the J ews change thei r So!>'Jot'i day, why 
not the Christia ns and the Moh:imod a ns? The Jewish 
Sabbath rests upori d ivine autho rity . • •• the Christio n 
Sunday is for rich people ot1d 'lot fo r the b borhg 
classes . Go to your Christio11 neighbors with your 
reform ~r~s ition . Tliey ore fost losing the ir day 
of rest . 9 

Samuel M. Brick'"ler a nd Louis Wil ey be30, publishhg ii 1887 the J e,v.!_s~

Tidings in Rochester, New York wh ich s low ly mode the Sunday-Sabbath its 

~e_:elebre also. '20 B~th Brickner 011d Wile y were members of Temple Serith 

Kodesli , whose leade r .vos the rad ica l Mox la·idsberg. 

Lo te r, the J ew!!~ Tid in~ be9n1 to moderore iti po~i t ion co11cer1in13 the 

Su,day-Sobboth a nd began to coll only for suppleme.1tory service-. on SoJ"lday . 21 

Apparently, the editors fel t that they hod f'Oiled, but it was the 5:.inday-Sabboth 

renai;sonce which had really roi led. Even thei r own congregat ion hod 1ot yet 

introduced SundO)' :>ervice'. 22 The ~~~J~i~!!~ was critic ized Sy the St . Lo uis 
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J ewish Voice for its unwillingn~s to stand its ground.
23 

The edi tors of the J en-ish Tidings thought that the opposition to 

exclusive Su"lday se1Vice' was much greater tho11 the opposition to supp lementa ry 

service<.. In order to dete rmine whether the ir assumption was correct, they 

requested statements from rabbis a nd laymen olike. 

Among the indiv iduals who responded to the Jewish Tidi ngs' request, a s 

well a s agreeing with its new position, were: Louis Marshall, a la wyer arld commu110f 

leorie r from Syracuse; David Philipson, rabb i of K. K. Bene Israel in Cincinnol i; 

and J o;eph Silverman, a leading reform rabbi from :--lew York. T1ose who 

opposed e ven the moderated position of the Jewish Tidings were Cyrus Adle1, 

o trad itional J ew, a scholar from Baltimore; !'-.latlian Bar 1ert, a bu, i 1e ,,ma n, 

publ ic figure, and phila.,thropist from Paterson, New Jersey; Mose, A . Drop~ ie, 

on a ttorney, businessman, philanthropist, and patron of J ewish lear.1i 19 from 

Phi l:::idelphio; So lomon Schind le r, a ~ociol worker a11d rabbi al Bostoti 's Congre gat ion 

Adatl, Israel (Temple Israel); Aaron David Me ldo la de So lo, o n ortliodo >< J f! " 

and ntdent a nti-S:.mdoy spokesmo11 from Montreal; and J aco b de Silva So lis

Cohe11, a s•Jrgeo.1 a .id pioneer in laryllgology from Phi lodelphio . 24 

Other period i co Is reac ted to the ~ympos i um a nd cam po ig11 of the J ewish 

Tid ings, claiming that the Tidi;gs hod foiled . Subsequently, the issue o f Su11day 

serv ices was removed from the T id i n!J~' ed itoria l page .. . 25 

The Sabbath Visitor , a chi ldren 's magaz ine , published a lelte r co1cer.1h g 
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the Jewish Tidings' campaign for Sunday serv ices . David Rich of Syra cuse 

wrote: 
Cous ins all, I wish to a sk your opinion on o question 
of importance . A J ewish paper in Rochester proposes 
to ho ld Sunday services, or in plainer words, that 
pa per proposes to tear down, trample under our feet 
and thrust down into obliv ion the great , a ntique, and 
dear principles of J udaism,. They propose to substitute 
Sunday se rv ices for Saturda y. By dohg so we wou ld 
almost be accepting the doctrines of Christianity as 
substitutes for Jewish • • • • Cousins all, do you th ink 
it is right to tear down and destroy our principles? 
Is it not fo lly to medd le with such vitol things as 
Jewish principles? Cousins, I will leave th is question 
for you to decide Judicote cum cure [judge with 
caution] and I om certain that you will decide there 
is no occasion for holding serv ices on Sunday. 26 

Mabel Marks of Cincinnati responded: 

Coz David Rich, your letter was grand, and a s to the 
question of S:mdoy services, I think it is a shame, 
because if one begins It no doubt but every one will 
follow them, and so in years to come our religion 
wil l be nothing, for now ve ry few people ore how 
they used to be in earlier years. Half do not keep 
Saturday nor the holidays either, and ore not ot all 
particula r in what they eat, nor in any way do they 
pay attention at all to their religion. That pion was 
tried in this city fat K.K . Bene Israel), but so many 
were aga inst it tha t ofter a few weeks it died out, to 
the foy of every one. I hope that the Sunday services 
which ore to be held in Rochester wi ll end as they did 
here, a nd that n::i other city sho 11 begin it. 27 

Two issues later, Sappho, a lso from Cincinnati , took up the matter again : 

Coz Ma be l Marks, in your letter you referred to the 
pion of hav ing temple on Suildoy. Yes, I a gree with 
you in sa ying it is a shame to think that perhaps in the 
future our dear o ld 11Shobas'1 wi ll be spoken of as old-
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fash ioned. It is not only that we fee l ashamed 
of our own J ew ish people to wont to change our day 
of rest from Soturdo)' to Sunday, but no doubt some 
prejudiced Gentiles will think we hove come to 
believe in their foith and hove left our own to 
conti nue os it pleose .28 

In the following issue, "The Critic" commented on Sappho 's letter. After 

correcting o bit of Sappho's gramma r, "The Critic" wrote 111 fully agree with 

you in regard to our Shobbos, the day of God and the Bible, and not the 

do}' o f Constantine, the day o f the Sun -- Sunday . ,.29 Mermaid, from 

Rochester, New York, agreed: 

Coz Mabe l Marks, you o re laboring under a fo lse 
impression when you speak of ,.Sunday services which 
o re to be held in Rochester. l• It I reco llect correctly 
David Rich sa id in his letter that the editor of the J ewish 
Tidings advocated Sunday serv ices, Th is is true, but 
he is only one of o large Jewish community, ond even 
though he does not like Saturday services, it is no 
reason why we do not hove them. As for os I know, our 
congregation ho~ no idea of changing the Sabbath. 
I for one would not like to see any difference and 
for some t ime, at a ny rote, the Sotwday serv ices 
wi ll continue. When they ore changed, I'll te ll you.30 

Thre e congregat ions and their ra bbis become foco I points d uri ng th is 

renaissance phase of the Sunday-Sa bbath controversy. The first wos Joseph 

Kra uskopf, in it ially the rabbi of Temple B'noi Jehudoh in Kansas City, 

Missouri . Apparently, the issue wos ignited when o gos works explosion 

prevented adequate lighting for on extended period of time . He was given 

the opportunity to conduct his r:riday evening lectures on Sunday morning. 
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This woufd hove been on excusable reason for the institution of tempora ry 

Sunday services, according to lsooc M . Wise, but Kra uskopf refused .
31 

Wise added h the American lsroelite, "And still the J ewish a nti-Pittsburgh 

Solvation Army cla ims that reformers wish to abolish the Jewish Sobba th. 1132 

Loter, J oseph Krauskopf delivered o sermon on ''The J ewish Sabbath" in 

his temple which the Kansas City Journal reprinted. He initiated the address 

by stating, "Tonight we ore to offer the remedy that promises to cure religious 

apathy in Israel ." He too had been affected by the Sunday-Sabbath renoissa :ice . 

He continued: 

Abo I ish the So turdoy, sL•bstitute fo r it the doy 
universally observed os the doy of rest, the Sunday / 
a nd, os if by the spell of magic, the me lody will 
d isappear •• • • The Sabbath h'OOlsfer is the re medy 
offered . It is proposed by large nu"Tlbers of people. 
The pulpit hos ceaselessly favored the Sobbath of the 
Deco logue. • • • Overpowering a rguments speok 
eloquently and convincingly for the Sunday . The 
malady is upon us . The religious ap'3thy is appalling. 
The present Saturday fa rce is a disgrace, and works 
greater havoc in our ranks thon ever o Su,,doy 
observance cou ld possibly do. The question between 
Saturday or Su.,doy is the qu~stion between the life 
and death of Israel. Choose . 3 

In this dramatic presentation, Krauskopf reversed his position entirely. It is 

h teresting to note that wh i le Krousko pf opposed Kohler when Kohler had 

advocated the transfer of the Sabbath, no w Kohler would o ppose Krouskopf's 

new stance, oil o result of the Sunday-Sabbath reno issonce. Such iro:l ies CO:l'10t 

reolly be explained. Each mo11 reacted in his own way to the ever- changing 
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events of the world. O nly eight months prior to this sermon, Krauskopf hod 

told the Kansas City J ourna l that the Pittsburgh Conference detennined 

1'not to do a way with the J ewish Sabbath. ,,34 

The sermon understandably a roused a great dea l of suspicion.35 The 

Kansas City Evening Stor of June 19, !886 devoted its ent ire front page to 

it . Krauskopf said that : 

all objec1iol'lS to a Su-iday-Sabbath were irrefutable, 
provid ing the Saturday Sabbath was kept . But it is 
fo lly • • • ta speak of Saturday a s the cornerstone 
of the re ligion of Israel, when, on it, a s fo r a s t he 
rest is concerned , our men and womel'l to il as on 
any of the other working days of the week. 36 

tsoa c M . Wise was bewi ldered. He wrote: 

It is certain ly not true that Rabbi Joseph Kra uskopf, 
of Ka nsa s City, as o ne of the loco I papers reported, 
proposed in a sermon to displace the Sabbath of the 
Decalogue by the Pope's Sunday. 37 

Krauskopf continued to lead Saturday services for those interested in 

ot tending.
38 

What is unclear is whether the Sunday ser-1ices actua lly bega n 

in 1886 or not. Wha tever the case, Isaac M. Wise was not frust rated; he 

. ed h' d' t ' b 39 
cont.nu rs ra rr es . 

Almost at the sa me time in C leveland , a new territory was being 

c ultivated for the Sunday- Sabbath controversy. Tifereth Israe l's rabbi, Aaron 

Hahn, introd uced Sunday lectures wit h some worship. 40 It would oe six yea rs 

before Hahn's successor, Moses Gries, determined to transfer the Sabbath to 

Sv.,day, completely abolishing Saturday services . Isaac M. Wise, however, 
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sow the change coming. f n the American Israelite~ he wrote: 

The oppos ition is grou'lded on the fac t that those 
lay sermons ore delivered on Sunday, a I though they 
ore largely attended by young people who cannot 
or do not attend a ny divine !>ervice. The opprehe"lsion 
is they t hey will ultimately lead, as in one congregation 
in Chicago, to the entire suspension of the Sabbath 
service . We ore assured that this wi ll never be the 
case in Clevela nd a s long as Dr . Hohn is there . • • 
He and they understand that no man con e~tob l ish a 
Sunday-Sabbath in the J ewish community. You con 
desecrate the Sabbath, but you cannot consecrate 
the Sundoy.41 

The third congregation VIOS in St . L>uis , where the now infamous 

Solomon H. Sonneschein was rabbi. A split occurred at Sl-ioore Emeth a~ :J 

result of Sonneschein's rad icalism. 42 Sonneschein hod done o number of 

things which the congregation disapproved. He hod performed o rnixe "l 

1norrio9e on the first night of Passover. 43 He had considered becoming 

Cl Unitarian minister, noting tha t the Jew could "cooperate with the radica l 

Unitorions without changing any of his beliefs or discording any Jewish 

doctrine . u44 Sonneschein's followers formed a new congregation: Temple 

Israe l. Shortly thereafter, Sorine<chein introduced S'Jndoy services . 45 The 

Constitution of Temple Israel co11toined a provision which said tho t Sunday 

services were to be o prominent feature of the congregation's "commo., 

miss ion .,46 Tha t common mission was never clearly defined. 

eerore the renaissance was over' a iumber of th ings happened which 

ore significant . J-,seph Krauskopf left B'nai J ehudoh in Ka nsas City in order 
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to reploce Samue l Hirsch cs rabbi of Keneseth Israel in- Philadelphia. 47 Short ly 

after Krauskopf's arrival in Philadelphia, he successful ly introduced Sunday 

services.48 It has been suggested by his biographer, William W. Blood, that 

Krauskopf's superior command of English was the reason why his Sunday services 

were successful at Keneseth Israel. 49 As a result of Sunday serv ices, some 

congregants left Keneseth Israel, and local rabbis condemned Krauskopf. 50 

Nevertheless, increasing numbers attended his Sunday services year ofter year. SI 

Eventually, Keneseth Israel became one of the largest reform congregations 

in the United States . 

Some congregations joined Keneseth Israel in its Institution of Su'lda)' 

~ervices, including Adath Israel in Louisville, Kentucky. 52 Other; justified 

thei r al ready existing Sunday services, like Chicogo Sinai Congrgation : 53 

Sti ll others were busy deny ing that their a c tions were, in fact, Sunday 

services. An excellent example of one of these denio Is a ppeared in the 

American Hebrew. It took the form of a letter from o n individual, co lling 

himself "Z" (Maier Zunder] from New Hoven , Cot'lnecticut. The writer stated: 

There is no truth to the statement that appeared i :i the 
'Jew York Times correspondence lo the e ffect tha t 
Dr. Kleeberg a nd his followers have decided to 
transfer the So~bath to Sunde}' . The foct; in the co.e 
a1 e these : Dr . K leeberg gives a lecture every four 
weeks ofter the close of the Sabbath S::hoo l, at II 
o'clock AM., for the young people of the congregoHon . 
There ore but very few, if a ny, of the con gr egotion 
who would vote for or1y such radica l cho11ge. In fact 
the matter never come up even in the Boord of Trustees, 
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of which your hformant is a member .54 

The greatest of a 11 effects of the reno issonce wa s on the per~on of 

Koufmon"I Kohler. In late 1891, he decided to state pub licly in on article 

"The SaSbatn Day of the Jew'' that he hod found sufficient reasons to cha"lge 

his views, hoping to reach o greater number of J ews than he had iri his 

lecture . 55 In an articu late article in the Menorah, Kohler quoted al l of 

his former arguments supporting the Sunda y-Sabbath, but, this time, he 

cr itico lly destroyed tne foundot ions of his own reason ing. He rejected even 

Sunda y lectures. This article represented the Final '1nd complete reversa l 

of Kohler's position on the Su,,doy-Sobboth. He wrot e : 

Will the Sunday, with its colorless cosmopolitoni;m, 
with its forms of devotion void of th e positive J ewish 
character, awoken thedoimant spark of religious 
fervor, arouse the much-needed self-respect in the 
J ew, and imbue him with heroic valor in defense of 
his own sacred heir-lvom? If I om allowed to judge 
by my own experience, I venture to soy that there 
is something in the very air of the S•Jnday se rvice 
that chills the heort. • •. The pril"lciple> of Jewish 
faith hove nowhere token o deeper hold :>·l Sunder 
audiences . 56 

Kohler admitted that his pos it ion hod changed. He ju~tified the change by 

ci ting the renewal of a nti-Jewish feelings in the world. ''It is the cho•19ed 

altitude of the world towards the J ew and the principle~ he represer\t>. u57 

Koh ler ended with a 'lCW p lea "Our duty today is to moiitah our J ewish 

identity, and to preserve our J ewish institutions without folte1 ing, without 

yie lding. We must, with limited force!, rally orou"\d our •oc.·ed S.Jbb::it'i. 1158 
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He concluded: 

In the issue between the Christio n ond Jewish So'>both, 
there is no choice left for the J ew loya l to his post / 
but to protest a gainst the doctrine tha t Christ ia•lity 
stands for the redemption of the human race. A II 
thol we know from our experience of nineteen 
centuries, is that the name of the J ewisl-i Mess ia h 
hos seived to s la11der a nd abuse the race that gave 
the Church her saviour .Our fa ith, our hope, therefore, 
must be bound up with the sign of the old covenant, 
the So':>both, until history will put a sea l of perfection 
upon the completed work of ma;ikind, and procla im 
the earth os the holy mountoi"I of God and man O) 

its king, the vicegerent of the Ru ler on high. Which 
Sa!.>both will then .:.Sta in t he victory? Which ring 
will then prove to be the ge11uine one? We leave t!1ot 
to God to decide, o n':! :n the me'lntime, Ne wa it 
and hope . 59 

Kohler 's complete reversal 'TlOrked the end of phase two. Tl-ae movement 

hod progressed, a nd congregations were institut ing Su,doy services . Koh ler 's 

11ew posi tix:>n foreshadowed the Fote of the moveme;it in the yea• :. oheod . 



CHAPTER V 

MATURATION 1891-1899 

Kaufmann Kohler's new position marked the beginning of the t!-iird pho~e 

:>f the Su.,day-Sabboth movement in America, a phase during which the Sundo>' -

Sabbot'i motured. It was the phase wh ich fore~hodowed the future 

tensions of the movement. Advocates and oppo.1e"1 ts re~ponded to world eveilts 

in va rious ways. The force~ of onti-J x laism hod tumed t'1e tables . Jews in 

Europe were in trouble. The messianic vi~ion of the early reformers wos de$troyed. 

Jews were being systematically ex(; !.JdeJ from everything in Rumaiia. The blood 

libel was re:1ewed in the Austro-Hungario ·1 Empire. Even in Vien.10, the i 'lfomou~ 

onti-S~mite, Kori Lue9er, was elected mayor on a bloto11tly on ti-J ewish platform. 

Against this bockgrour1d, Kaufmann Koh le r, Fonner outspoke.1 advocate of the 

Sunday-Sabbath, become o committed advocate for the ~roditionol Jewish Sabbath. 

The editors of the Americaf'I Hebrew applauded Kohle r , 1 This traditional iewspape r 

!1:i ~ pce.Jiously condemned the Sundoy -S:ibboth moveme.1t. It viewed Kohle r's new 

posiHon as a victory for it"Self a nd other Jefe11der, of the biblical Sabbath. 2 

Kohler defended his new position in a •1 article, "Rocks Ahead," writte n 

for Menoroh . He admitted that he '1ad in the post heartily favored the idea of a 

-61-
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transfer of the Snbboth to S1J1doy, on the ba~ is that there was nothing wrong 

wit h ho lding a worship service on t!iat do>'· However, citing Abraham Ge iger 

as ;is mentor, he now reiterated the claim that Sunday services would 

eventua lly destrO)' the Sa~bath. I-le decided to shield the Sabbath a11d 

accordingly, chanJed his views. Kohler was prepared for 1ew attacks, but 

promised to stand his ground. 3 

Kaufmann Kohler was criticized by many people and newspope~. The 

greatest critici sms came from his former supporters; they felt that their leader 

nod disowned "hem. In a bitter orticle in Menorah, Euge1e Cohn wrote 

"lne Sabbath Day of tiie hw:An Answer to the Re·.r. Dr. Kahle r." Cohn 

mentioned that Koh ler hod 11eglec:ted to eva luate the 01·: Jhal C.>11ditiom 

c ited h the institution of Sunday ser.,ice;, and lamented that the "ship of 

Sabb."lth Ref-,rm ho, been abaf'ldotied by its captah. 114 But Coh:i stated that 

he wou ld remain faithful to t11e ·. '1ip, no11ethele:;s. 

Followin~ Kohler's change of attitude, Isaac M. Wise fel t that it was 

time to reiterate his well-known position in the pages of the Amer ican Israe lite. 

He seized the opportunity to advoc:ote his Friday evening service; . 5 Kohler 

hod suggested Friday evening services for Congregation Beth El instead of 

Sunday services, a lthough he was doubtful about the innovation. 6 David 

Philipson lambasted Wise in his perso.1al d ia ry . He did not appreciate 

Wise placing his own congregation, Bene Yeshurun, on o plateau a bove 
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Philipson1s Bene Israel, in order to st ress Frida)' evening services . Co.icerning 

Wise's F1 iday evening lecture!>, Philipson wrote : 

They hove not been a success in his own Temple , he 
never hos mo re than a corpora l's guard and yet 
today in the Israelite, he goes into hysterics 
about Sunday lectures, warns the people not to 
hove anything to do with the innovation, bids them 
toke core of Friday evening lectures • . . • Not o 
word of truth in the who le business, but it is quite 
in the Israelite's usual ;tyle, whitewashing, boasting 
of Cincinnati, B' ne Jeshurun and everything with 
whi ch the editor of the Israel ite hos anything to do.7 

Although Kohler hod chonsed his position and Su nday serv ice 

advocates hod lost a leader, congregntions stil I d iscussed t~ie issue with a greot 

deal of fervor . This prompted newspapers, like Hozefirah, to conduct local 

. . 8 op1n1on surveys. 

The success of the Sundoy service wos being questioned o:id re-eva luated. 

It was obv ious that crowds were flocking to hear mighty o rators such as Felix 

Adler, Emil G . Hirsch , o nd Joseph Krauskopf. But how many of those in 

attendance at Sunday services were non-Jews? In Tifereth Israel in Cleveland, 

for example, the president of the congregation admitted that the greater portion 

of the ind ivid ua ls in attenda1ce were non-J ews, a s we ll a s non- members . 9 

By 1895, the Sundoy-Sol.>both controversy hod reached inside the Forma l 

wolls of the Central Conference of American Rabbis. Em il G. Hirsch mode o 

statement obout the Sundoy-So~bot!i i:i a presentation which he enti t led, "The 

Phi losophy of the Reform Movement in American Judaism 11
: 
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We, the radicals indeed, in making the day 
genero lly observed by choice and low by our 
neighbors in this land of the free, a s their day of 
rest , also ours, do not d iguise the foct that 
originally the Sunday was the symbol of ideas 
a nta gonisti c and antithetical to t hose which J udaism 
d istinctly enterta ins. And still with a ll this and 
perha ps a ll the more on account of the difficulty, 
we wou ld give this, our de focto day of r~t, 
a J ewish character and ceTebrote it with true 
J ewish fervor, IO 

Hi rsch hod not changed his message. Seldom before, however, hod '1e admitted 

that Sunday was actual ly a ntagon istic and antithetical to J v:foiim. Usual ly he 

felt that he had to defend the Sunday-Sabbath, not on ly a~ not o negative 

reform, but as a positive one: 

The Sunday service hos in our experience, in 
Chicago, been a most potent partner in this 
campa ign o f educat ion. My co lleague, so eame>t 
a nd so gifted, our Robbi Stolz, a s we ll as I, hove 
spoken regularly o n S·Jndo>' to hundreds of non-Jewf 
Is this slight service on behalf of positive J.Jdo i;'Tl? ( 

Obvious ly, al l of the members of the Cen tral Conference of America1 

R-:ibbis were not a s e namoured by Sunday service~ a s were Emil G. Hirsch and 

J oseph Stolz. At the 1896 convent ion, I Hoe l Aaron init io lly spoke aga inst 

Sunday services . He a greed to them if, and only if, there were no alternatives . 

Some congregations declare that they hove more 
virile monifestafions of Juda ism now that they meet 
on S•J:iday. However that may be, there will be small 
profit in pet petual i:ig the pre•ent feeble compromise 
between bfty id~ls a ... d doctrines and real f.:ict> 
of Israe l' s life. We v11ould not, for instance, 
oc :iuiesce h t'ie existence 0F :>n emaciated Sabbath 
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and a dissipated Sunday. The manly cour;e is 
to decide upon a sturdy, her:>ic, self-sacrificing 
policy / marking toward a re-sanctification of 
Saturday, or obeying circumstances 'tie seem 
unable to control, seek to invest1~undoy with 
the spirit of the Jewish Sabbath . 

By 190'2, the Central Conference of American Rabbis devoted a large 

port of its annual convention in New Orleans to the "Sabbath Question." 

The thirty-three members of the Conference in attenda nce discussed Sabbath 

reform in tot?_, inclYJing the Sunday-Sabbath. The issues hod 11ot changed. 

Jacob Voorsonger presented • 0 1o;•x poper, and his col league~ responded to 

it . He declared: 

The spi rit of the American Su-ida >' is more rig id, 
more intolerant, more exacting than the biblical 
Sabbath. • • • We ore not ready to confess that 
the future hos nothing in store for our Sabbath 
but on a !>s imilation with the Nati onol day of rest. 13 

Jocob S. Raisin noted that: 

the conc lusion [of Voorsanger 's paper] is st.M-evident . 
Since the Saturday Sabbath con no longer be maintained, 
let us substitute a Sunday Sabbath in its stead. Le t 
us transfer the dol of rest to the day of re~t , and then 
everyth ing willbe all right oga in. Shift'itbut to 
the doy fol lowing it, the day recognized by the Stote, 
and by the majority of our citizens, a s the officia l 
do>' wherein all toil ::ind lobar must cease, ond its 
glory will be renewed a s of o ld, a nd liroel •Nill be 
once more blessed with the \Onctity ond consecration 
of So~ath rest .14 

Roi-; in hod been speaking facetious ly. He really considered the transfer of 

Saturday to Su'lC.foy impossible.
15 

He did not oppose Sunday services; howeve1, 
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he concluded his appeal for the mointe,,ance of the traditiona l Sabbath by 

declaring: "Let us decide unconditionally to preserve :!'1d perpeh1ate this 

great day of peace and rest to the sou l for the glory of the God of Israel and 

monk ind . 1116 

Isidore Lewinthol a greed with Ra isin . He contended: "The S..,nda y Sabbath 

con never become a ho ly day and I hope tha t the backbone of our Sobbotl-, wi ll 

sti ll remain firm and unbroken. If we respect our<el1e ,, al l that 1eed be done 

is to keep the Sabbath day holy. ul7 Lewinthol objected to Sunday service .. , 

because they wou ld lead to the suspension of Sabbath services . For Lewinthol, 

attendance at public worsh ip was not the some a~ Sol,both observance . 18 mere 

Hymon G . Enelow disagreed with the position:. t'Jke11 by both Raisin and 

Lewinthol . He believed that Sat urday was ca lled t!ie SaSb::ith, but Nos no do>• 

of rest. And S:mday, the reo I day of rest / was no SoSbath. ~e a sked the 

convention body: "Shall we hove on official worship without the day of rest , 

or shall we hove the day of rest with worship'? 11 19 Enebw favored Sv:idoy 

services . loujs Wo lsey agreed with him. Wo lsey preferred to retain the 

Saturdoi' Sobboth, but found "lOthing for !iim to retoi:i. He summarized hi; 

own position by stating: 

If Sabbath means rest, let u> hove that Sobbat 'i 
on S11ri:fa>• for that ii tlie atilt da y when modern 
business cond itions wi l l allow a re,. t . Sec.>ridl; , 
if you wish to be logica I in your Juda ism; if you 
wish to cor'5u lt your rea•on in so fa r a s the who le 
progressive tendency of this Conference is vested 
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in its being logical --c1ou must, you should a ccept 
the Sunday Sabbath. 2 

Henry Cohen tried to establish a compromise . He sow no horm in Sunday 

services or lec tures, but refused to make the ach.iol transfer of the So':>both. 

For Cohen, "o Sunday for o hundred rea s-ons would never be to us o Sabbath, 

such as Saturday is. tt2 I 

Joseph Krauskopf, wel l-known for his posit ion i1 the s ~.mdoy-Sobbath 

movement, dec lared tliat the Sunday serv ice ~ad >tre ngthet"led t1ie one,..da 'ce 

tJt Keneseth Isra e l's Saturday service . At Keneseth lsroel, the Su1doy service 

had become a $•Jpplementa1 y serv ice, reg>rdless of how it hod beeri ins tituted . 

Krauskopf wa s o ~uccessfu l Sunday service man "and proud to be one. 1122 

Although fobios Sclianforber had inode his pro-Sunday position known 

on several occa,ions, he emphoi;zed one point this time : "A suppl eme11tary 

Sunday serv ice mo)' open the way toward bringing our thought to the non-Jew. u23 

To many of hi> listener; , this was not a good rea r.on for implementi ng Sunday 

A few of the stotements mode by the rabbis present at the 1902 Central 

Conference of American Rabbis Convention were short and stra ightforward. 

For ex~'Tlpl e, Adolph Guttmacher sa id that when hol iday serv ices fell on Su·1dny, 

the templ e~ were crowded. But he decla red, "let the J ew identify himself Hith 

the best t hought of the age; let no Jew, insteod of being a bllower, beco ne a 

leader. ,.24 Joseph Herz, on the other ha nd, did not advocate a Sunday se rvice, 
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but l1e was unaware of a ny practical proposition to rehabi litate the SolJbatn . 25 

And Gottl-tord Deutsch simply stated that "the idea of Sunday must neither be 

oJ .,,?cated n1Jr fefuted , because it is the Christ ion Sobba th. 1126 

O nly Joseph Silverman proposed a 11 ext<?.1de:::I S.:ibbath, a 11ove l idea. For 

him, Sabbath at T ernple Emanu-EI began on Friday a t ; unset and concluded ofter 

services on StJ"ldoy morning . For Si lverman, this was o legi timate reform within 

a trod it iollOI fra mework . Th is wa y, Sabbath was celebrated at its prope• t ime, 

ond J e ws who cou ld not attend services on Friday e-"'ening or Saturday mornhg 

were able to do so on Sunday morning. Traditiona lly, J ews were a ll owed to 

extend the celebration of the Sabbath unti I the third day of the week ; T ue·,day . 27 

Jo~ob Voorsanger concluded the d iscuss ion . He contMded f iat h i; paper 

Nos misunderstood. He was not a n advocate of the Sunday-Sa bbath, but fel t 

that the advocates were free to make their own choices. His interi tion was merely 

to raise the "Sabbath Question" so that the mernbe r-. of the Ce ntral Confere nce 

of American Rabbis could d iscuss it a s they d id _'2B Voorsa nge• def h eal ed !.eve., 

things which were to be cons idered by another specia l committee . O nly two 

of these considerations concerned the Sunday-Sabbath que-. tion . 

This conference shou ld define os o matter of 
information to the people the difference between 
o mere Sunday service and the endowment of Sunday 
with the characteris ti cs and s ignificance of Israel 's 
histo rica I Sabbath. 
This conference sl-tou ld hquire whether the institution 
of Sunday Sabbath is or is not inconsistent with the 
historical :ind theological principles underlying the 
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some, and whether or not such 011 institution wouid 
not be prodt.etive of schisma tic action, by which its 
advocates would expose themselves to the pos~ibil i ty 
of creating a new sect in the midst of the Jewish people .29 

The committee which the Central Conference of Amerioo'l Rabbis appointed was 

to report on these two questions during its annual meeting the following year. 

During the annual ;neeting in 1902 of the Federation of Z ionists, the 

Central Conference of American Rabbis' discuss ion concerning the Sabbath was 

mentioned , Indicative of the a nti-assimilationist standpoint of Zionism, it was 

vigorous ly denounced by the whole convention body. JO 

In 1903, the Centra l Conference of American Rabbis met in Detroit for 

its annual convention. The report of the Commission on the Sabbat h Question 

was presented by Jacob Voorsonger, This time, the d i>cu~~ ion Nos more 

voluminous than it had been the previous year. The commission was mode up 

of Gotthard Deutsch of Cincinnati, Hymon Enelow of Lou isville, Leo, 

Harrison of St . Louis , Mox Heller of New Orleans, Samuel So le of St . Louis , 

So lomon H. Sonne; chei n of Des Moines, and Jacob Voorsonger of So n Francisco .34 

Voorsonger presented his position, then he a llowed each member of the commission 

to a ddress one o f the considerations which the commiss ion hod bee ' orde red to 

di sc•J\s . Acknowledging the limited powers of authority of the Central Confere 11ce 

o f American Rabbis, Voorsanger noted that he d id not want to d iscuss why~ 

Sabbath was better than the So!.>both. He k,ew that the "historica I cons istency 

ond the ethnologicol and metopf,ysical c o"s iden tions e·1tc?ring h S11t'l1ar , ~hou ld 
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imbue us with the virtuous desire of ma intaining our historica l ground. 1132 

The Sabbath commission presented nothing new. Its task was to present 

the current situation to the members of the Central Conference of American 

Rabbis, and with a great deal of textual support, it accomplished this. Only 

one decision was mode ; 

The common unanimous reply to point number two, 
that Sunday servl ces ore not on ly commendable 
but must be cons idered as in st rict a ccord with 
o 11 J ewish precedent . Juda ism regards both pub I ic 
worship and instruction on every day of the week 
as necessary to the religious d iscipline of our peo~e.33 

Not surpris ingly, o great deal of discussion fol lowed . 

Solomon H. Sonneschein, o member of the commission, voiced the concern 

that the institution of o 5undoy-Sabboth would lead to a terrible schism .34 

Apparently, he was referring too possible division in the ranks of the Central 

Conference of American Rabbis and the Reform movement . In 1903, no 

definite schism was observed. Following Sonneschein, there was a great deol of 

issue avoidance accomplished through the guise of parl iomentary procedure. 

It was obv ious that the Central Conference of American Rabbis was afraid to 

toke a stand. The members a greed that one rabbi or body of raSbis could not 

inst itute such a change . They were interested in the who le problem of Sabba th 

observance, not just the question of a S~nday- Sobboth. JS But throughout the 

discussion, the Sunday-Sobboth kept returning. Rabbis like Will iam Rosenau, 

whose views were then wel l-known, objected to the Sunday service: 11 I :>bject 
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to the Sunday serv ice because I consider the Sabbath o symbo l and not simply 

on idea. u36 He was interrupted by a request to return to the Sabbath question. 

11'1 the end , no decisions were reached. 37 

At the Central Conference of American Rabbis convention in 1904, o 

discussion ensued which repeated earlier discussions. However, this time, o 

I . d 38 reso ut1on was mo e: 

We recommend the principle expressed in the 
resolution adopted at the Pittsburgh Conference, 
November 1885, presenting it in the fo lbwing 
form: 
Whereas, We recognize the importance of 
maintaining the historical Sabbath a s a bond with 
ou1 great po~t and o cymbol of the u"ity of Israe l 
ond the world over; and 
Whereas, On the other hand, it cannot be denied 
that there is o 11ery la rge number of Jews, who, 
owing to economic and industrial conditions, a re 
not able to attend serv ices on our sacred day of 
rest; be it 
Reso lved, That in the judgment of this Conference 
there is nothing in the spirit of Judaism to prevent 
the holding of Di11ine service on Sunday or any 
other week day wherever the necessity of sucl-i 
serv ices if felt . 39 

In 1905, the Centro I Conference of American Ri:ibbis decided to accept 

a new task: preparing a uniform ritual for Sunday service~. 40 In additian,a 

separate committee was appointed to study the influence of the S"'"doy service 

in J ewish congregations in Europe and in America , But the Central Conference 

of Americon Rabbis was afro id to sanct ion t!ie publishing of o ritual for Sunday 

services, especio lly for only thirteen congregations. 41 
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The coll'lmittee which was appointed to study the influence of Sutlday 

$ervices was ordered to report at the next convention. Its task was to determine: 

the results attained by the additional Sunday 
service, of a week-day nature, a s to the influence 
it hos exercised on the Saturday Sabbath observance, 
a s to the influence on the congregation in the way 
of developing deeper religious feeling and greater 
enthusiasm for our sacred cause . 42 

Although mony people hod doubts concerning the fut1.1re of Sunday 

services, some people were convinced that Sunday serv ices hod become 

o permanent feature of American Reform Juda ism . Fof exomple, Dav id Marx 

of the Hebrew Benevolent Congregation in At lanta wrote to his co lleague in 

Detroit, Let> M. Franklin: 

My year hos been successful a nd I belive that the 
Sunday Services Sout+i h:we :ome to stay. It wos 
pioneer work in a section of the country inc I ined 
mighti ly to conservatism under the shadow of the 
conservotive christian churche, and in the f.oce 
of great obsta c les in the congregation. But the 
deed is done and I have not lost a ~ing l e member 
thereby . 43 

At the 1906 Centool Conference of American Rabbis convention in 

Ind ia napolis, Hymon Ene lo w read hi; committee's report : "The Influence 

of the Sunday Serv ice . ·•44 Chicago Sina i was used a s the prototypic example 

of the influence Sunder ,ervice- had hod 01 a C:>•l J e 3ation. Chicago Sinai 

had inst ituted Sunday serv ices as supp lemeritary se rvi ce> and later abrogated 

Saturday services altogether . 45 But after a lengthy de_. ::ription, the committee 
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refrained from any categorical a ssertions, listing the following reasons : 

(I) The genera l difficulty of calculating influences, 
pcuticularly those of religious movements. 
(2) The brevity of time that the service l)Cls exi;ted. 
(3} The strife which attended the birth of the 
institution, and which has not yet been forgotten. 
(4) The differe nt interpretatiolls of the character 
and purpose of the Sunday service, and its fatefu l 
re lation to the Sabbath quest ion. 
(5} The inadequate number of congregations having 
introduced it. 46 

Thus, twenty-two rabbis who were known to be associated with the Sunday-

Sah!xith movement were a sked a series of questions by the Centro I Conference 

of American Rabbis committee: 

I. Do they think they do any good? 
2. a) Do they he lp the Jew? 

b) Do they help the non-Jew? 
3. Do they he lp or hurt? 

o) The Sabbath idea and practice. 
b} Tlie obse rvance of the Sotvrda}' Sai:>:~th. 

4. Hos your attendance at the Sunday services 
been increasing or decreasing? 
5. Wouf d you urge the introduction of Sunday 
services in congregations where they do not now 
ex ist?47 

Although none of the answers to these questions were new, o few insights con 

be d rown . Leo M. Franklin sa id that "Practically all the communal work 

inspi red from the pu lpit is done by those who come on Sunday. 1148 J ~;ep11 

Stolz noted t1iot "the do i ly newspaper reports the Sunday sermon, rarely the 

Saturday sermon . .. 49 Moses Gries remarked: "They !S·;ndoy services I offer 0 11 

opportunity for the non-Jews who hove outgrown the ord inory Christion Church 
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to find a pla ce of worship. tt50 Kaufmann Kohler cond i1fy sa id : " T..,e overage 

people wont lectures by powerful orators but co re little for the se rv ice . Hence, 

when the novelty is worn off the Sunday attenda nce decfeo~es in most case~ ... st 

Samue l Hirshberg of Milwaukee added: 

The Sunday service , wherever it hos been o success -
and it hos been a fai lure in qui te a s many place<. as 
it has been a success, I think invest igation wi ll 
show -- has been purely ind iv idual success of the 
Robbi , gifted in a more than capable degree Nit h 
the power to attract people. 52 

The commit tee -.ubm itted the f..> llowing conclusions: 

I . The S•Jndoy service is fo<.1nd to be helpful to 
ttle mo inhtnonce and the cult ivation of the relig ious 
spirit among the people, particularly the men and the 
young people . 
2. In v iew of the non-attendance of the people in 
genera l .:>n Sa turday, the Sunday se rv ice affords o 
weekly opportunity for worship, apa rt altogether 
from the quest ion o f Sabbath observance . 
3. The Sunday se rvice brings the congregation, 
especia If y the mo le portion thereof, under the more 
direct and more constant influe,ce of the pul pit, 
which ofteri leads to a more energetic communal 
a nd co'lgregotionol octi11ity . 
4. The Sunday serv ice., in a lmost e11ery instance, 
is a ttended by a cor1>ideroble , umber of non- J ews, 
who in thot woy ore given enlightenment on J ews 
ond Juda ism, a nd ore a fforded on opportunity for 
possessing themsel..,e, of our conception of rel igion . 
5 . It rema ins to be added thot in response to the 
:iuest ion: Would you urge the introduction o f S'Jnday 
services in congregations where they do •iot ex h t? 
All seem a greed that the introduct ion of Sunday ser.,.ice, , 
as supplementaiy serv i ce~, is a q uest ion that shou ld 
be determined in each instance by l.)col col\d ition . 53 



-75-

The committee report appeared favorable, unsurprisingly, since rnemben 

of the committee were already advocates of the movement. So:ne of the 

Central Conference of American Rabbis membe~ thus felt a certain disclaimer 

was necessary. J oseph Jasin of Ft. Worth and Horry W . Ettel son of Fl. Wayne 

proposed the following resolution: 

Be It Reso lved by the Conferen<:e, That in receiving 
the report of the (ornmittee on Sunday Service for 
publication in the Yearbook, the Conference in no 
way commits itseH either for or against the report 
a ; a whole or for or against a ny single recommendotio11 
contained therein, e>ec ept where such a recommendotio11 
is specifically token up for d iscussion :,y the Conference 
11 1,d t/oted upon. 54 

In 1907, the d iscussion in the Centro I Conference of American Ra:,:Jii 

centered orou1id ll ~pecial liturgy for the Sunday service congregotions .55 A 

special committee hod been appointed which produced two-thousand copie . 

of on offprint of weekday services from the Un~on Prayer Book.56 A few more 

.::ongregations and 1obbis were added to the list of congregations interested 

in this new liturgical material. The Central Conference of American Rabbis, 

however, decided not to col l this collect ion of servi :e .. a S;.r1doy ~ervice 

prayerbook . Instead, it was called a Prayerbook for Weekday Service'- . In thi> 

way, no one would be able to accuse the Ceiitra I Conference of Amer!co,, 

Ro:Jbis of od''"cating Sunday services. 
57 

Just a s these congregational rabbis were di;cussirig the Sunday problem 

in their professional meetings, they were a lio dhc'Js~ ing them with lay members 
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of their congregations. In C leveland, of Tifereth Israel, Su,day ser1ices were 

not doing we l I. Few member~ were ottending, though attenda.,ce was ostens ibly 

the raison d'etre fo r instituting Su:ida1 ; ervices in the rirs t place. A committee 

was del egated to discourage members who were merchants from going to work on 

Sunday . The)' were urged to attend services with their families instead. 
58 

Pef.icps 

Isaac M. Wise was correct when he said that those who would not worship on 

Saturday would oot do so on Su,doy either , 

Sunday $ervice) drew larger aowds in other cit ies . The Refo~~dv~!=' 

a competitor of the American Israelite , repri'lted a se •·mon which hod bee·1 

preac hed by Robbi Tobias Schonforber of Hor Sinai Tempie in Baltimore. !ie 

had returned from jo ining Keneseth Israe l Congregotl.:n h its c elei:>:-otio 11 o f the 

conclusion of tell years of Sunday services.59 Hor Sinai was the11 fini shbg it, 

ninth ye:u of s.,,~u; ~e~.,ices. Yet, Schonforber felt the "eed to question the 

validity of Sunday services , ''What doe( Ju~a ism owe to the r ising generotion? 1160 

His on)wer was Sunday services. But Schonfa rber lame'lted: ''The cry is bock to 

the old , ond t11ey have bee, encouraged ; ., this because two congregations 

tha t hove been holdiig S'J,do;- •ervice; \iovt? Ji;co11tinued them ... 61 He 

continued: 

But for the tr,vo that hove J; :;co11thueci t'1e'>e ;e•vice. , 
th t-r~ h.ue Seo 1 t~iree that hove started them: one in 
Louisville, one in Pittsburgh , a nd 01otlier in 
Rochest~r; so that t :>day i '1 twelve congregations 
in this couritry S'Jnday services are being held, 
and they wi ll continue I:> be held; a nd they wi ll 
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continue to grow. It is bou'ld to corne. Either t!ii~ 
or no J uia ism a t all. 62 

Sdianfo rber appeared to be verbalizing his own doubts. Some congregations 

had discontinued Sunday services. Other> hod started them . 63 But Scho,,farber 

incorrectly predicted future success . 

The some day that the Reform Advocate published the sermon delivered 

by Schanf::irber, William Rosenau, a local co lleague of Scha11farber, del i,.,ered 

a ~ennon on "The Sabbath Question'' before Congregat ion Oheb Sl,olom in 

Baltimore, Mory lond o In this long, detailed, and well-dev eloped speech, 

Rosenau meticulous ly refuted the a rguments posed bt Sunday-Sa bbath advocotei . 

Then he mode three bas ic points . First, he c laims tha t there was nothing wro,g 

in worshipping on 5,,,·foy. The Su,do y-Sobbath, however, would encourage 

greater neglect for SoturdO)'. Seco,,d, he rejected a ll reasons for the institutio '.'I 

of the Sunday-Sabbath, especially the one which suggested that Sunday services 

broadened the miss ion of Reform J udaism . Third, he claimed that the Jewish 

Sabbath must be kept, because it was the historica l J ewish s..,bbat '"i -- a mar~ 

of fo...,ish d istinction . J ews should not lose thei r se lf-res,:ect o• the , lighte; t 

prov ocotion of the non-Jewish world. Rosenau conceded that the Sunday 

service might gradually find its way into the '-ynogogue. If it hoppened, 

according to him, then it was time to soutld the death- bell for J •Jio i• n . 64 

The student rabbis at Hebrew Union College in Cinci 1"10l i ~id''' ' a gree 

with some of their future co:!eogve•. in the Centro I Conference of America n 
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Rabbis . A student wrote : 

One of the first and most destructive of these modern 
iconoclasts was the Sunday service movement . Led 
on by the illusion that the presence of one hundred and 
fifty sou ls, of the don't-core, indifferent stripe, at the 
Sunday service, is more desirable than the attendance of 
one hundred conscientious worshippers of God on 
Saturday, they took the bold, destructive leap which 
hos proved fatal to pure J uda ism, and hos caused such 
genuine ravages in our ranks. 65 

Another rabbi, Moses Gries of Tifereth Israel in Clevela nd, hod advocated 

the transfer of the Sabbath to Sunday . Gries was ornong the men of whom the 

student wrote . A frantic congregont wrote to the American Israe lite , requesting 

on opinion from Isaac M. Wise: 

There is considerable excitement among our people 
in Cleveland. Some wont to transfer the J ewish 
Sabbath to the Christion Sunday and your readers 
would like to know what you think about it . 66 

Wise responded with probably the best quotation culled from the o,nols of the 

Sunday-Sabbath movement . 

It was the proposit ion of o Robbi mode solemnly in 
his Sunday I ecture, discussed in the pulpit, and 
the Robbi is a graduate of the Hebrew Union 
College -- we considered it o duty to my someth ing 
about it, not in behalf of the Israelite, but in behalf 
of the Hebrew Union Colleg~, whcse opinions on 
the subject ore not so wel I known os those of the 
Israelite . In behalf of the College, whose spokesman 
we claim to be, we declare that any Robbi, being 
Ii censed by so id Co I lege, whc proposes to change 
the Sabbath to St.1ndoy, does it on his own 
responsibility, he hos not learned it in the College, 
it is not written in his diploma, he was not given 
this privilege, he speaks a nd teaches independe:it 
of the CoUege and its teachings, fur which the 
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College disclaims a ll responsibility • • • • We hove 
to make the same declaration in behalf of the 
Central Conference of American Rabbis, as that 
body never d iscussed the Sabbath question, never 
voted upon it. 67 

A correspondeRt For Hamogid l'lsrael was puzz le.I b)' Wise's 

consistent, tradit iona l stonce conceming the Sob!Joth as ill ustrated by 1·'1i, 

"uotaiiM . Apparently, he fe lt that a defender of the tradit ional Sabbath 

should also be .:i Zionist. Si.i,ce Wise was a 11 anti-Zionist, the i:orrespo11de11t 

could not understand why he defended the bibl ical Sabbath. For the writer, 

Wise's philosophy was inconsistent s:nce Zion and l'he Sabbath represented 

traditional Judaism . 68 Wise cont inued his attack against the Sunday-Sabbath 

movement . 

Isaac M. Wise was particularly angry be cause of the recent de.,elopment'S 

in Cleve land.69 Since Wise was Moses Gries' former mentor, he fe lt fonner 

anti- Sunday statements were insufficient . More hod to be said . He told the 

peop le that he did not toke the developments in Cleveland serious ly. He wrote: 

The little ripple caused by a Cleve land rabbi 
advocating the substitution of the Sunday for the 
Saturday Sabbath received no serious consideration, 
not even from his own congregation. _ • . Saturday 
services hove been abandoned in only one 
congregation in the Un ited States, Sina i of Chicago, 
and this was not done as a change of the Sabbath 
day, but because Rabbi Dr . Emil G. Hirsch objected 
to preaching on Saturday morning too congregatio1 
composed of women. The Doctor, in a recent sermon 
in New York, stated most positively that in spite of 
the abrogation of the Saturday service his congregation 
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in no wise regarded Sunday a s the Sabbath. Th~O 
is up to dote the Fu 11 extent of the movement . 

Although Wise probably wonted to believe what he hod written, he was 

wrong. Chicago Sinai Congregation hod abandoned Saturday serv ices, as 

well a s having substituted those services with Sunday-Sabbath services.. 

Appa rently, Emi l G. Hirsch was in favor of the transfer, having advocated 

it on numerous occasions. In addition, Lloyd Gartner claimed that Tifereth 

Israel, Moses Gries' congregation, hod also abandoned Sotudoy services 

in 1898 through o lock of attendance, rather thon through a formo I resolution. 71 

The abandonment of Saturday services wos on important issue. It was o step 

beyond Sunday services. It suggested that the Sunday-Sabbath hod succeeded 

in supplanting the Saturday Sabbath. 

Chicago Sinai Congregation and Tifereth Israel were not alone in their 

oboliHon of Saturday services. William Goldstein, president of Shoare Emeth 

of St . Louis, during Samuel Sole's ministry, advocated in his OMUOI report 

that : 

We should, as loyal Americans and as components 
of this civilization, prize and utilize this day (Sunday] 
as one of the most precious institutions of our time a nd 
count ry and employ it sacredly in religious worship, 
in soc io I intercourse, and in intellectuo I improvement. n 

Goldstein wonted to go beyond a transfer of the Jewish Sabbath to Sunday. He 

wonted to make the Jewish Sunday-Sabbath on Americon Sabbath. The duty of 

citizensh ip was referred to constantly by ad vacates of the Sunday service . For 
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certain advocotes, this was th e primary reason for maintaining Su:iday services.73 

For Isaac M. Wise, the argument of citizenship was not convincing. Wise 

responded to Mr . Goldstein's report : 

What we want to do is point out the absurd ity of 
the assumption that o man's preference for a 
particulor day of worship has anything whatever to 
do with his loyal citiz~nship, more especially a s 
the national constitution is enttrely silent on the 
subject and recognizes no special religion or 
sacred duty. 74 

The final a,.,d major event of this period of maturation took place toward 

the end of 1898 . Chicoga Sinai Congregation wos preparing to cele~rote 

the twenty-fifth year anniversary since Sunday services hod been instituted. 75 

Thus, on Janua ry 15, 1899, the Jewish wodd watched a radical reform 

congregation ce lebrote twenty-five years of on innovation which many people 

thought would never work . St ill more thought that Sunday serv ices would die 

out in Chicago soon after they were instituted. In honor of the celebration, 

the Congregation published a Report of the Services of the Twenty-Fifth 

Anniversary of the Introduction of Sunday Services in Chicago Sinai Congregation. 

This one-hundred page published document represented the largest, most-

comprehensive single document of the Sunday-Sobbath movement in American 

Judaism . In addition, Jewish and secular newspapers, like the Jewish Comment, 

the Jewish Exponent ond Unity recorded the historica I eve nt. Furthermore , the 

celebration was recorded in journo Is throughout the world, such a s the lo:idon 

Jewish Chronicl e and the London Jewish World. Some libero I newspapers 
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like fmanu-EI in San Francisco applauded the event as a triumph for libero I 

thinkers of radical change. Others, like the Jewish Spectator of Memphis, 

Tennessee would only admit that services a t Sinoi were successful because of 

its rabbi, Emil G. Hirsch. 
76 

And the editor of the American Israelite said 

thot "our secular and Christian contemporaries are liable to be misled by the 

recent celebration in Sinoi Temple, Chicago, into attaching to it o significance 

greater than it deserves. ,.7? The American lsroelite stressed that the Sina i 

Congr.egotion was celebrating S•Jndoy services, not on abolition of the Saturday 

Sabbath. 
78 

The celebration took p lace from morning until night. Friends of the Suriday-

Sabbath movement were invited to address the congregation and guests during the 

festivities.79 The Report included greetings, speeches, a .id relevant 

correspondence. One thing was obvious . The Sunday service at Chicago Sinai 

Congregation was a Sabbath service . There was no pretext; there were no false 

pretenses. For Chicago Sinai a nd its rabbi, "Sunday was not to be o forum for 

pseudo-scientific discourses on microcosm a nd microbe a .id protoplasm aid 0 11 Goethe 

and on Milton, not even o n Heine. ,.SO It is ironic that Kaufma nn Kohler hod 

initiated Sunday services at Chicago Sinai; he returned to celebrate with his 

former congregonts. However, he hod o new me~sage for them, He hod cha 1ged 

his attitude since leaving Chicago Sinai: 

You, under the powerful sway of your peerless leader, 
hove persiste,1tly a rid cons istently moved on, unconcerned 
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about the rest, on the rood of radical reform , 
scoring triumphant success for the Sunday service, 
while dropping the a.icient Sabbath and the Torah 
scroll from sight . I, amid surroundings in which the 
historico I Sabbath hos not lost its sanctity in the 
hearts and the homes, hove become more so licitous 
than ever of the progress and welfare of the body 
of J udaism rather than of o mere portion, and, 
consequently, also more insistent on the Sabbath 
institution as an ind~rensoble safeguard and 
bu lwark of Judaism . 

Speaker ofter speaker addressed the congregation . Everyone applauded 

the success of Chicago Sinai Congregation, because the Congregation 

represented not only a successful Sunday-Sabbath but also o successful 

Reform movement. Thus, the rabbis were praising the Reform movement 

as well a s Chicago Sinai Congregation. In addition, speakers praised 

their mentors: Samuel Holdheim, David Einhorn , and Samuel Hirsch. To the 

rabbis in attendance, the success of radical reform was attributed to the 

initia I work of these three men. 82 

Other congregations, whose members or rabbis could not go to Chicago, 

celebrated in their home congregations. Joseph Krauskopf addressed his 

congregation . He discussed the "Sunday Sabbath. 1183 In nine pages, he 

bri 11 iontly summorized the whole Sunday-Sabbath movement. He identified 

with Chicago Sinai Congregation. He belie.,ed that the Sunday-Sabbath 

hod conquered American Judo ism. 84 According to Kra uskopf, twenty-two 

rabbis in over ten cities hod instituted Sunday services . He bel ie ved that by 
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1924, two-hundred-and-fifty rabbis would be advocating the Sundoy-Sobbath. 85 

The Americon Hebrew refused to celebrate with Chicago Sinai. It even 

excoriated Joseph Krauskopf . Its editor, Philip Cowen, wrote: 

Noy / nay / brother, talk not such utter 'lOnsense, you 
humbug by it no one so much as you do yourself . Of 
course, in one way the Sunday-Sabbatharion set o 
good example to many of us who are stupid enough 
to stick to the old-fashioned day of rest; they do not 
shop on Sunday nor do they market on their new Sabbath, 
nor cl o they go to motiness, to the stock-e)(change, 09

6 to the bull match -- but that is not quite their fault. 

The students at Hebrew Union College were also not convinced that the 

celebration in Chicago had meant that Sunday services were a success. In fact, 

one individual wrote, apparently quoting Kaufmann Kohler: "Judaism is sti ll 

sick, and Sunda y services have not effected a cure." 87 

The nineteenth century e·nded with an apparent victory for the Sunday-

Sabbath movement. Congregation Berith Kodesh finally introduced Sunday services. 

Others fol lowed . 88 The movement entered 1900 with triumph ringing in its 

eors, ready to conquer new territory for its cause . 



CHAPTER VI 

A NEW CENTURY 19~1919 

The Sunday- Sa bbath movement hod matured by the beginning of the 

twentieth century. It still felt the tensions of world events but was prepared 

for its inevitable failure . By this t ime, the Sunday- Sabbath controversy hod 

reached inside orgonizotio:is like t:1e Counci l of J ewish Wome;i, The Counci l's 

secretory, Sad le American, during o n.ojor mee~ing "denounced the 

maintenance of the J ewish Sa bbath as indicating a lack of progressiveness 

and as o manifestat ion of norrowm indedness, a nd she advocated the 

substitution of the Christian Sunday thert:f01'e. 111 Many people were offended 

by America n's remarks, including Isaac M . Wise, who thought it was 

inappropriate to ;nake those remarks from the platform of the Counci l of 

2 
J ewish Women. However, the president of the Cou11ci l of J ewish Women 

at the time, Ha1,nali Solomon, agreed with American that the Saturday Sabbath 

shou ld be entire ly obalished . 3 The body of the Notional Counci l of J ewish 

Women d isa greed . The Philadelphia Section of the Council of J ewish Women, 

insu lted that the Nat iona l organization tried to dictate to them, adv ised its 

de legates that the historical Sa bbath wos to be observed. 4 Others, as Isaac 

- 85-
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M. Wise pointed out, dismissed the issue enti rely: 

Whi le ot first glance it may seem tha t in the re
e lec tion of Mrs. Ha nnah Solomon as president a nd 
Miss. Sadie American as correspond ing secretory 
o f the central body of the Council of Jewish Women, 
the advocates of the abolition of Saturday as a 
day of worship and rest hove gained a v ictory , 
their success is a fter all more apparent tha n 
rea l . The Sabbath question, all importo 1t a s it is, 
was never brought before the convention in 
Cleveland . Every attempt to bring the matter 
before the delegates in such a manner a s to 
oscerto in the se nse of the convention a nd put 
it on the record, was fo iled by the skillful 
use of porl iomentory procedure. 5 

The issue of o Sundoy-Sa bboth continued to swel I betond the confines 

of major organizations. Rabbis continued to debate the issue from the pulpit, 

and lay people debated the issue during congregational meetings. There was 

a great deal of give a1d toke during this period. Often, Sunday services 

were interrupted by a cha nge in rabbi or bui ldings. The new rabbi may not 

have been Fluent in English, or was perhaps unwilling to lead services on 

Sunday . If the new rabbi was not a good orator, he could ,o t draw crowds 

on Sunday. Consequently, a congregation might hove chose11 to discontinue 

its serv ices . Likew ise, if build ing repairs were mode, Sunday se rvices ma y hove 

been interrupted in that t hey were not considered on integro I po rt of the 

synagogue' s a c t ivities. Ultimately, it was the rabbi that made the Sunday 

serv ice a success or foilure. 
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Joseph Krauskopf mode his Sunday services o success : 

Mony who hove strayed from the faith of their 
fathers hove been ottrocted bock to their spirituo I 
homes by these Sunday Service~, and hove 
remoined there, faithful and helpful, ever sure • 
• • • No Figures con tell, no meosures estimate, 
what numbers of hatreds and prejudices hove there 
been put to flight by the Sunday services, what 
centuries-hardened Sorriers hove there been torn 
down, what weights of ignorance hove been lifted, 
what numbers of non-Jewish hearts hove been 
mode to beat in fraternal u•, ison with our own. 7 

The some thing may hove been true at Pittsburgh' s Rodef Sho lom 

Congregation , whe re Sunday services were resumed in 1901 under J. Leo110rd 

Levy, formerly Joseph KrouskopPs a ssistant. 8 Congregonts responded so 

fovorobly to Levy 1s Sunday service lectures that the congregation 

decided to publioSh them for distribution. 9 

In the south, the Hebfew Be.,evole:'lt Congregation of Atlo-,to , Georgia 

int roduced Sunday se1vices, apparently, at the request of its rabbi, David 

Mal')( . These services were inteaded to supp!ement the Soturdoy services, not 

replo ce them . More people attended the S:mday service, however, than did 

the two Sabbath services combined. IO 

Sunday services were not a success everywhere . At Temple Israe l in 

St. Louis, Leon Harrison was worried that his message wos not reaching his 

congregation. Apparently, Christia, ottendo1ce ot S-;ndoy services ot Temp le 

Israel surpassed Jewish attenda nce. Ha rrison expressed 1-iis concern by se ,,ding 

a letter to the con3regation urging its members to attend services on both 
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Saturday and Sunday . II 

O ther rabbis were also discouraged. Moses J . Gries of Tifereth ls1t1el 

in Clevela nd to ld his congregation: 

I bel ieve in a Sul)(foy Sabbath. let us put forth on 
effort to make our day of rest, our day of worship, 
o real Sa bbath for ourse lves and our chi ldren. It 
is not now a true Sa bbath. It brings only partial 
rest . Only half the day is holy , the other half, too 
often devoted to pleasures ol)(f pursuits not uplifting.12 

Regardless of this discourogement, some corigregotions still introduced 

Sunday services . For example, services were he ld o'1 1y 0'1 Sunday mornirg 

a t Temple Beth El in South Bend, Indiana when it was orgari ized in 1905. 

Any kind o f temple act ivity on Friday evening was forbidden uriless Rosh 

H oshona h or Yom Kippur happened to foll on Fridoy night •13 Other 

congregations o Is" introduced Sul)(foy serv ices at the same time. 14 Of note 

were Joseph Sto lz of Chicago a-id Stephen S. Wise of New York City • 15 

The fo rmal institution of Sunday services in Chicago was not newsworthy. 

However; when Stephen S. Wise instituted Sunday serv ices at the Free 

Synagogue in New Yo rk City , the who le Jewish world looked on. The act 

wos applauded by Sunday service odvocotes • 16 However, Stephen S. Wise 

himself later regretted his action . He wrote: 

It was the pulseless, meagerly a Hended Sabbath 
service that moved me to esta b lish within the Free 
Synagogue in the foll of 1907, a Sun day-morning 
serv ice. This was not meo r\t to replace the traditional 
Sabbath service but to supplement it for those who 



-89-

cou ld not take part in the seventh-day Sabbath 
service , We did not seek to d isestablish the Jewish 
Sabbath, a s Emil Hirsch had rankly, even militantly, 
moved Chicago's Sinai to do . What we sought was 
to substitute the living voice of the Hebrew Prophets 
for t he little-uriderstood reading of the Hebrfr 
Pentateuchal Torah scroll. Herein we erred . 

As Sunday services were taking hold in some citie>, certa in orgo•,izations 

took up the gaunt let agai nst the advocates of S•Jndoy services. In Ha-Yehudi, 

Bernard Drachman, founder a nd presidellt of the Jewish Sabbath Allrance , 

condemned the innovation of the Sunday-Sabbath. 18 The Allia,ce hod l>een 

formed to advocate the observance at the traditiona l Sabbath a nd provide legal 

defense for transgressors of "blue lows. 11 Drachmon Felt that Je.-1S must not change 

the day of the Sabbath but shou ld rather strive to pre>e1ve it . 

By 1910, the controversy over the advocating of a tro"lSfer of the Sabbath 

to Sunday had subsided considerably. The Reform vision of Jewish-Christion 

re lotions hod been destroyed. People needed time to rethink the issue of the 

S:.mdoy-Sobbath. Congregatio11s still debated the issue, and others reevaluated 

their positions. Few newspapers o!"'ld journals, however, gave publicity to the 

controversy; few rabbis discussed the issue from the pulpit. 

The Sunday-Sabbath movement was losing steam, but it was also 

gaining new territory. Its ma jor advocates still mode head lines when they 

spoke.
19 

The movement appeared to be toking two steps bockword for e very 

step forward. The idea of a Sabbath transfer was novel for the •lew generation 
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so it made a short-I ived appeoro'lce in some congregat ions . It ha~ done 

nothing to improve attendo11ce a t other congregotiofls . Sunda y se rvices 

had fallen the woy of Saturday services: unotte;ided. For example, specio I 

meetings of congregatio'l Mishkan lsroel in New Have1i were held a numbe f 

of times during 1913. Dvring the last meeting, on J o" uory 24, 1913, it was 

decided by a vote of nineteen to fourteen to continue Sunda y services for 

20 
one more year only . Apporetlt ly, ottenda.,ce was st ill a problem there . 

Te1'1'1p le Beth El in Detroit, 0" the other ha"'ld, celebrated "A Decade 

of S:.mday Services" on J une 8, 1913. 3eth El ' s rabbi, Leo Frank lin, decided 

that it was time to eva luate Sunday servic1..s once again. And evoluote he 

d id. He so ng the praises of Sunday service advocate$ . He c laimed thot SundQy 

serv ices were a success, especia lly at his Temple. According to Fro,iklin, 

a ttendance a t s~turdoy services had increased drast ically in the te.i yeors since 

the first Sunday service hod bee., iniroduced at Temple Beth El in Detroit . 21 

Furthermore, he believed that Sunday services would soon be part of "every 

progressive Jewish congregation in the la"ld. 1122 He was also co.winced that 

"the Sunday serv ice , •• has fostered the Sa bbath se '1time.1t and kept alive 

the Sabbath spirit in o way that the single observaice of the troditio;ia f Sabbath 

would never have made possible. 1123 Fro,,k fi n did not state it exp licitly, but he 

believed in the Sunday-Sal:>bath . Saturday attendaice may have increased, but 

his Sunday service was the cel"ltrol worship service at Temple Beth El. 
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It was not only large congregations like Seth EI which continued Sunday 

services successfully. Sma II congregations hod done the same. For example, 

Congregation Leshem Shomayim in Wheeling, West Virginia introduced Sunday 

• I 24 morn 1 ng ectures . 

Toward the end of this period, Israel Friedlander, a1 architect of Conservative 

Juda ism in Americ-0 , :>ffered an important teshuva (responsum) to a question posed 

by the Jewish Student Congregatio11 of the University of Michigan . 
25 

The stude:lts 

had a sked his aid .,in arranging a ritual for a religious service on S·Jnday e'lening, 

'to sat isfy me:i o,d women who come from orthodox, reform, and radical home-.• 1 "
26 

Friedlander's responsum was simple and straightforward: 

After carefully considering the problems col'lfro,ting 
you, I have come to the conclusion that a ritual 
which would appeal to a congregation such as yours 
is o matter of impossibility. If religious services were 
merely a medium of expressing beliefs this attempt 
might be mode to Find o common platform •.• although 
the be liefs thus expressed wou ld probably be of 
so ge:ierol a '10ture that they might be shared by 
broad-minded Christians and would scarcely provide 
for o specifically Jewish associat ion . But religious 
services like religio:'l in genera l, include a 
psychological element ••• • To cite one or two concre1e 
examples: The wearing of the hot during prayer 
hos certainly little to do with the essence of 
Judaism; it con eve:i be shown thot it is o comparotive!y 
recent custom. Yet the pro ct ice !ias become so 
deeply ingrained in the ossociotio, of Co.1servotive Jews 
all over the world that to such Jews to toke off their 
hots co.1stitutes, in my opinio;-i, o sedous oppression 
of conscience. The some opp I ies to even a 'iigher 
degree to the hold ing of se rv ices on S•Jndo>' which 
practically implies the den ial of one of the 
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fundamentals of J udaism • • • . I co11not sympathize 
with a serv ice wh ich in thP. notur2ff things cannot 
be a nything but a poor mok~hift. 

Instead, Friedlander suggested Sunday eveiling study meetings devoted to 

Jewish re ligious literature. Unknowingly, his suggestio" become the ma in 

remnant of the Sunday- Sabbath moveme11t: brotherhood bru1,ches featuring 

a noted speaker . 

Sunday services continued to be inst itubed and discontinued, o common 

feature of this period of flux , At B'noi Jehudah in Ko ,,sos City, Missouri, 

o long- time Sunday serv ice congregotio:i, the president, Donie l l yo'ls, 

lamented the state of Sunday services, a s well as ol I worship $e r,, ices. 

Aside from the ho lidays , the Temple is almost 
bore -- 010 large or enthusiast ic ossemblie greet 
the Robbi at the S:mday lectures or attend the 
Friday even in3 serv ices . Our beautiful edifice 
is unte01011ted a nd the feet of the prayerful come 
not this way •• . • Foroll the good this Temple 
does us to "2orship in, it might os well ho ve l'lot 
beel"I bu i lt. 8 

In Lancaster, Pe nnsylva.iio, Congregatio01 S'1oo ro i Shomay im t ried Sunday 

services once aga in. They hod !:>een discontinued shortly o fter they hod beeq 

introd uced in 1892 . Its rabbi in 1917, Isadore Rosentha l, hod beei looking 

unsuccessfu lly for ways to increase otteodo ice at S~Sboth services . So, in 

1917, he dropped Saturday se rv ices . Instead, S•Jnday morning ser11ice; were 

held . Since religious school students were requ ired to a tte•id ofter religious 

school on Sunday , the sa •lctvory was always well - fi lled .29 
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Hor Sinai in Baltimore, on the other hand, on early long-time supporter 

of the Sunday-Sabbath movement, discontinued its Sunday serv ices . Instead, 

the congregation adopted late Friday eve:i ing ser... ice~ . 30 

In Kansas City, Missouri, Sunday services continued to be on the declhe 

ot Congregation B' nai Jehudah . During the congregotio,•s o·mual meeting, 

Louis H. Ehrlich, the n chainnon of the Educationa l Committee, questioned 

the accomplishments of Sunday services. He proposed that the services be 

discontinued. The congregation requested that the Boord should poll the 

mem bership on the question. Sixty-three opposed the co:itin'Jing of S:.mdoy 

serv ices, a nd thirty-eight were in favor. The Board decided to continue the 

services . 31 In analyzing this action, Frank Adle,, author of the congregat ior'l 's 

history, wrote: 

Possibly there was some feeling that on obondonme.,t 
of Sunday se1v ices, especially in t ime of war, might 
be thought of in the ge,,erol community a s u:ipotriotic. 
A member who was o student in the Su,day School 
during World War I told the 1960 a nnual meeting he 
had been taught to r~rd S'Jndoy a s the American 
weekly day of rest. 3 

The S'Jndoy serv ice had been oba,,doned by many long-time supporters 

of the movement. It was o trend that continued, o I though some new co11gregotions 

mode on attempt ot Sunday services. Nevertheless, the Sunday-Sabbath movement 

hod olmt>st concluded run ning its course. 



CHAPTER VII 

DECLINE 1920-1980 

By 1920, the Sundoy-Sabbath movement was evidenHy dead , The five-day 

work week hod begun to spread, eliminating the economic reasons for a Sundoy

Sabboth, the ecumenical reasons long destroyed. Reform Judaism hod absorbed 

o g reat many of the Eastern European immigrants, a death blow to the radical 

Germon wing of Reform J udaism which led the Sunday- Sabbath movement. 

Congregations like Rodef Sholom in Pittsburgh, however, could still 

drow approx imate ly three-hundred seventy-five in attenda nce on Sunday 

mornings, I but those crowds came to hear J. Leonard levy speak on a ny 

day of the week . On the other hond, congregations like Temple Israe l in St. 

Louis discontinued S:.mdoy services. Their rabbis grew tired of preaching the 

J ewish message to crowds of non-J ews .3 

Sma ller congregations in smaller commun it ies, like those in West Virginia, 

volleyed the idea of Sunday services bock ond forth. At times, the services were 

instituted. At other times, the some services were discontinued , depending on the 

whim of the con3regation or its rabbi . At still other times, smaller communitie'i 

like Ohev S"iolom Congrega t ion in Huntington, West Virgin ia shored its ro Sbi 

in 1923 with other communities. Sunday service3 become on issue of logistics, 
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not conscience. 4 

At the 1921 meeting of the Union of American Hebrew Congregations, 

however, Isaac W. Bernheim of Louisvi lle, Kentucky, advoca ted the change 

of the Sabbath to Sunday. He was ignored; his statements were not even included 

in the published proceedings of the meeting. He said: 

My other suggestion is not my own, but has been 
even better known sponsors thon the first. Holdheim 
in Germany; Hirsch and Kohler in America preached 
the need of on honest Sabbath. The observance of 
Sunday as our Saturday hos been carried out for over 
fifty years by some of our mo~t progressive leaders . 
It is undeniable thot a divided a llegiance is just as 
vicious io matters of rel igion as it is in matters of 
patriotism. It is possible to work on Saturday and 
sti II ho-ve a se ntimento I regard for it os the So!:>bath 
of our fothers, but we do it at the risk of our mento I, 
moro l and religious integrity . Our children of today 
will be our men and women of tomorrow on whom will 
devolve the responsibi lity of carrying forward our 
spiritua l work. How is it possible to prepare them for 
tha t task if in our Sabbath School we lend ourselves 
to powers of deception and willful misrepresentations? 
We teach them the ten commandments -- the very 
corner stone of our fa ith •• • • This fou lty tra ining, 
this violation of truth, hos developed a moral sto"lClard 
in the minds of our children, seriously threatening to 
undermine, jf not destroy, a II spiritua I values. We must 
be brave and consistent eoough to face and aSsolutely 
determine to discontinue our pitiful compromise and 
observe Sunday a s a real Sabbath, as a day of rest and 
spiritual recreation -- any other course carries with 
it the seed of dis integration a .id must ultimately 
resu lt in spiritual bankruptcy.5 

At B'noi Jehudoh in Kansas City, Rabbi Horry H. Moyer decided to 

discontinue his Sunday services in 1925, because "a throat ailment would 
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prevent him from occupying the pulpit for the foreseeoble future. • 6 This rabbi 

hod on easy way out of Sunday services . If he cou ld not preach on Sunda ys , 

what use wou Id the congrego ti on hove for them ? 

Sunday morning services at Tifereth Israel in Clevela nd were attracting 

as many as fifteen hundred people in 1926, and a s ma ny a s eighteen hundred 

in 1928. There were a s many a s t wenty-two hundred reported on severa l 

occasions in 1927. Howeve r, only seventy perce.it of those in attenda nce 

at anytime were members or guests of members. At least thirty percent 

were non-membe!'l. 
7 

Nevertheless, prior to Abba Hillel Si lver's te,iure 

ot Tifereth Israe l, Sunday services were not well-attended.a Si lver was 

a tremendous orator. 

Member congregations of the Union of American Hebrew Congregations 

were apparently not alone in conduct ing Sunday serv ices . In a study conducted 

in 1932 by the Rabbinical Assembly of America, the conservative rabbinica l 

body, it was reported that one congregation hod occasional Sunday serv ices, 

but two congregations conducted regu lorly schedu led Sunday serv ices. A I though 

the congregations were not mentioned by name, it was noted that the ritua ls 

used in both synagogues contained prefaces which stated : "the Sunday morning 

a ssembly is in no wise supplanting but supplementing the regu lar Friday evening 

and Sabba th morning services which both congregations conduct . 119 Since 

these congregations mode no effort to tra nsfe r the Sabbath, their S:mdoy 
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services were relatively non- controversial . Hod the Reform moveme11t done the 

some thing, perhaps it would not hove received os much condemnation os it 

did. 

Following the trend of other congregations reject ing long-held Sunday 

serv ices, Temple Beth El in South Bend, Indiana, decided to hold Friday 

evening services instead of Sunday morning services. This decision come 

Immediately ofter Albert M. Shulman was elected os Beth El's rabbi . 10 

It seems thot the cho:ige was due to his prompting since the Boord hod voted 

to continue Sunday services only one week prior to his o rrivol, II 

One year later, in 1935, Professor Soinuel S. Cohon was a sked to 

respond to the question "Sho ll We Change the Sobboth to S:.indoy?" in !_h,!. 

J ewish l aymen . 12 Cohon replied thot instead of observin8 Sunday a s o day 

of rest, we should observe "Ere.r Shobbos. " In odditfon, Jews should keep 

whatever part of the Sabbath they con . Not everyone worked on Saturday, 

soid Cohon. Whoever wos home could keep the Sabbath, even though the 

breodwinner may hove been work ing. Cohon conc luded: 

Whot is needed is not o change of doy but o cl-ionge 
of heart. If we ore genuinely concerned with the 
perpetuotion of our faith and with the spiritua l 
welfare of our people we must not lightheartedly 
sacrifice the day which hos brought untold blessings 
to ma ny notions and hos lent dignity to human life 
and labor , In our state of spiritua l poverty, we 
cannot offo1 to permit the Sabbath to drop out 
of our lives . 3 
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The Collingwood Avenue Temple (Congregation Shomer Emunim, now 

the Temple of Sy lvania, Ohio) discontinued its Su11doy services in 1935 

when Leon I. Feuer was insto lled as i~ ro bbi. 14 One after a nother, 

congregations discontinued their Sunday services . The Hebrew Benevo lent 

Congregation discontinued Sunday services in the late 1930s as did Ado th 

Israel in Boston. Some years before, the Hebrew Benevolent Congregation 

hod dropped choi r music a nd orga n beca use of the ex pense invo lved in both. 

Perhaps this was the impact of the greot Depress ion. All thot remo ined was 

o lecture series. Soon that' too was discontinued •15 

During the some period in the thirties, the Notiona l Federation of 

Temple Brotherhoods cond ucted a nother survey entit led: "The Layma n's 

Attitude Toward the Reform Synagogue Service." In this survey, 19. 7% 

of the respondents preferred a S:.inday service. Of these 19. 7%, there was a 

ratio of men to womP.n of two to one in the prefere nce of Sunday moming 

serv ices, proving that those who were employed, genero lly men, were 

interested in a Sunday se rvice . 16 Presumably, working o., Saturday prevented 

them from attending Saturday services. 

In 1941, Keneseth Israel in Philadelphia discontinued S"J1day services . 

Ostensibly, they were suspended in o rder to faci litate the renovatia., of the 

sanctuary . The intended tempora ry replaceme"t, late Friday evening services, 

became the permanent mojor Sa bbath service . 17 
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In 1945, 81noi J ehudoh in Kansas City tried S:.mdoy services once aga in. 

Sarne old-time Sunday serv ice men refused to give up . They were discontinued 

in 1946 . In 1949, they were reattempted. This time, the response was so poor 

that the Sunday services were discont inued ofter only seven weeks. 18 Even 

the long--time radica ls hod to admit that the Sunday service hod seen its day . 

Temple Emanuel wos organized in St . Louis, Missouri in 1957 . A provision 

for S:.mday services was included in its articles of incorporotion .19 The 

congregation was led by Harold Rubens, then a rabbinic student a t Hebrew 

Union Col lege in Cincinnati. Rubens refused to use a Sabbath liturgy on Sunday. 

The service thus retained a weekday formot.20 They were origina lly supposed 

to be held on a tempora ry basis. These serv ices ore sti ll being held toda y • 

In 1958, Friday evening serv ices were inaugurated at Temple !:monuel, 

initially in the summer, 2 1 makin3 Sunday serv ices supp lementory .22 

In the fina l ana lysis, the S'.Jndoy-S:Jbbath movement foiled . Two 

congregations, Chicago Sina i and Temple Emanuel in St. Louis, have remained 

faithfu l to the Su'lCloy service cause, holding serv ices on Sunday morning 

instead of Saturday morning. 23 Others hove service> both on Saturday a nd 

Sunday. The liturgy does not differ from a ny other doily morning service 

(or brotherhood breakfast ) a s held at Reform congregotio"'\S throughout the 

country . 

The Sunday-Sabbath hod :>een inst ituted for two major reasons: economics 
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and Christion acceptance . Neither of these factors were sufficient enough 

for the Sunday-Sabbath to survive in the Americo;i Jewish community . The 

economic situation of America improved substantially / arid Jews were 

port of the financial success. They were able to ce lebrate the Jewish Sabbath 

on Saturday and participate in the leisure of Sunday. The Genti le world 

continued to wage war on the Jews wherever they went, r6gordless of what 

they did. The messianic vision of the early Germon reformers wos shattered 

ond so wos the dream of Jewish-Christio n brotherhood . The Reform movement 

began to retrace its steps, toward the traditional Sabbath, away from the 

S~nday-SoSbath. The Sundoy-Y.Jbboth hod foiled. 



SUMMARY 

The Sundoy-Sobboth movement and its subsequent controversy is on 

important chapter in the history of Reform Judaism in America , Although 

the American Sunday-Sabbath movement had its roots in Europe, it developed 

independently on American soil . It began with the introduction o f Sunday 

!>erv ices in 1854 by the Reform Associa tion o f Baltimore, Hor Sinai's predecessor . 

It took hold when Kaufmann Kohler, a major figure in the Sundoy-Sobboth 

controversy, introduced Sunday services at Chicago Sinai Congregation in 

1874, Chicago Sinai Congregation has rema ined the pioneer, holding 

uninterrupted Sunday serv ices for over one hundred 1ears. These services hove 

been mod ified, but, nonethe less, ore a remnant of one of the most radical 

innovations American Reform Judaism hos ever known, 

The movement grew significantly d uring 1855-1879 when, even in 

congregations which rejected the notion of a Sunda y-Sabbath, heated debates 

took place, Rabbis discussed it in professional meetings and lay persons discussed 

it in congregational meetings. Journals and newspapers followed the controversy 

very carefully, often toking s ides . Some va riations were introduced . Some 

individuals expressed displeasure with the notion of o S•;ndoy-Sobboth but 

hoped that o Sunday service might s low the process of conplete ossimi lo t io:i. 

Supporters wonted to be accepted by the non-Jewish world, ond were ready 
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to break down any barrier between their non-J ewish neighbors and themselves. 

Between 1880 and 1891, the Sunday-Sabbath experienced unprecedented 

growth, peaking in 1895 when fifteen congregations were ho lding such services. 

World events, however, severely curtailed this growth . Anti-Semitism mounted 

in Europe . The messianic dream of the ea rly reformers was destroyed . Radical 

reformers were re evaluating their positions. Kaufmann Kohler completely 

reversed his position during this period . Once on ardent advocate of the 

Sabbath transfer, he completely rejected any J ewish religious sctivity 

on Sunday whatsoever . 

By 1900, only seven congregat ions were ho lding Sunday services, even 

though in 1899 Chi cogo Sinai Congregation hod just celebroted its twenty

fifth year of them . Debates continued in the twentieth century, but by 1920, 

the movement was virtua lly dead. Even long-time advoca tes such as Hor 

Sina i in Ba lt imore voted for d iscontinuance. Sti ll, a s late a s 1958, St . Louis' 

newly o rga nized Temple Emanue l instituted Sunday services . They rema in in 

force today . 

What hos happened to the Sunday-Sabbath? Its memory lingers , 

especially in congregations like Pittsburgh's Rodef Sholom which continues 

to hold doily serv ices on Sunday. Hundreds of Reform congregations across 

the country who hold brotherhood breakfasts a nd the like on Sunday ore, 

quite unknowingly, its functiona l equivalents , olternotlve responses to the 

some problems . 



CHRONOLOGY 

1845 Berlin Refo rm Associat ion institutes Sunday services 

1846 Breslou Rabbinical Conference deba te on the Sunday-Sabbath 

Congregation in Brussels requests permission to hold Sunday service; 

1847 Samuel Ho ld heim proposes the institution of the Sunday-Sabbath in 
his Principles of Reformed Judaism 

Sunday afternoon serv ices ore instituted in Offenbacl-i, Hungary 
by So lomon Formstecher 

A Sunday service is inst ituted by Joseph L. Soolschuetz in 
Koenigsberg 

1848 Sunday services ore instituted in Pesth, Hungary 

1849 Berlin Reform Association discontinues Saturday services 

1850 Sunda y a fternoon serv ices ore instituted in Vienna for the benefit 
of apprentices whose occupations prevent them from attend ing 
on Saturday 

1854 Hebrew Reformed Association (Bo ltimore) institutes Sundoy services 

1860 Scranton Hebrew Congregation (Anshe Chesed) institutes Sunday 
lectures 

1869 Isaac Loew Chronik advocates the Sabbath tra nsfer during the 
Philadelphia Rabbinical Conference 

1874 Chicago Sinai Congregation inst itutes S:.mdoy services 

Congregation Beth El (Ne w York City) votes down a reso ll.Jtion 
to institute Sunday serv ices 

1876 Felix Adler a nd his supporters begin Sunday lectures 
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Leshem Shoma yim (Wheel ing, West Virginia) institutes Sunday 
morning lectures 

1879 Temple Emanu- EI (New York City) votes down a reso lution to 
institute Sunday services 

1881 Congrega tion Sheorith Israel (Son Fra ncisco) institutes Sunday 
serv ices under Folk Vidaver 

1883 Congregation 9'na i B'rith (Wilkes Borre, Pennsylvan ia ) in.stitute; 
Sunda y serv ices 

David Stern prepares S:mday Serv ices for J ewish Refonn Congregatiol'ls, 
the fi rst a ttempt to organize a specia l liturgy for S:.inday 

1885 Max Landsberg publishes a Ritua l for J ew ish Worship, eventua lly 
used for Sunday services 

Pittsburgh RaSbinica I Conference resolves that there is noth ing in 
in the spirit of Judaism or its laws to pre'lfent the introducHon 
of S:.indoy services in localities where the necessity for 
such serv ices appears or is fe lt 

Tifereth Israel (Cleveland) institutes Sunday services 

1886 Temple B'nai J ehudah (Kansas City, Missouri) insti tutes Su11day 
morning services 

Temple Israel (St. Louis) institue; Sunday services 

1887 Chicago Sinai Congregat ion e liminates Saturday services 

J or.eph Kro uskopf institutes Sunday services at Keneseth Israe l 
(Phi lade lph ia) 

1888 The J ewish Tidings adopts the Sunda y- Sabbat h a s its cause 
celebre - -

Temp le Beth El (New York City) institutes Sunday serv ice; 

1889 Congregation Beth El (Detroit) institutes Sunday service1 
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1891 Congregation Adoth Israel (Louisville) institutes Sunday services 

Kaufmann Kohler reverses his advocacy of the Sundoy-Sobbath 

1892 Congregation S!ioort:i i Shomoyim (Lancaster, Pennsylvonio) 
institutes Sunday services 

1893 Congregation Rodef Sholom (Pittsburgh} institutes Sunday services 

1896 Emil G . Hi rsch tra ns lates David Einhorn's O lath Tamid so that 
Chicago Sinai can use it for Sunday serv ices 

Rodef Sho lom (Pittsburgh} discontinues Sunday services 

1897 Five thousand signatures are collected, petitioning the trustees 
of the Berlin Jewish community for Sunday services, led 
by Gustav Levenstein 

Shaare Emeth (St. Louis) inst itutes Sunday services 

1898 Tifereth lsroel (Cleve land ) a bo:idons Saturday services 

1899 Attempt by Hompsteod, Engla:ld Jews to organize Sunda y 
services foil s 

Chicago Sinai Congregation celebrates twenty- five years of 
Sunday services 

Sunday services inst ituted at Temple Berith Kodesh (Rochester} 

1900 Secretory of the Notiona l Council of J ewish Women, Sadie 
America n, odvocctes the Sunday-Sabba th 

1901 Rodef Sholom (Pittsburgh) reint roduces Sunday services 

1902 J . Leonard Levy write> A Book of Prayers to be used at Sunday 
services in Congregation Radef Sholom (Pittsburgh) 

1903 L' union Liberole Israelite reso lves to institute o service on Sunday 
morning to give those who are not free on Soturdoy / 
opportunit ies of instruction and edification 
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1904 Hebrew Benevolent Congregation (Atla nta) institutes Sunday services 

Leo M. Frankl in produces o n Order for Worship for Sunday Services 
for Temple Beth El (Detroit) 

1905 Temple Beth El (South Bend, Ind iana) institutes Sunday serv ices 

1907 Stephen S. Wise institutes Sunday serv ices at the Free Synagogue 
(New York City) 

Temple Israe l (Boston) institutes Sunday serv ices 

1908 Mishkan lsroel (New Hoven) institu·tes Sunday serv ices 

1910 B'nai Jehudoh (Kansas City, Missouri) attempts Sunday services 
again 

Temp le Israel (M inneapolis) institutes Sund:>) se rv ices 

1914 Mishkan Israel (New Hoven} discontinues Sunday service; 

1916 Leshem Shomoyim (Whee li ng, West Virginia) institutes S!lnday 
services aga in 

1917 Shooroi Shomoyim (La ncaster, Pennsylvania) d iscontinues Sunday 
serv ices 

1918 Hor Sinai (Baltimore) discontinues Sunday services 

1919 K. K. Bene Israel (Rockda le Temple in Cincin"latl) institutes 
Sunday services 

Horry Levi compiles a ?royerbook, Sunday Services 

1923 B' noi Israe l (Huntington, West Virginia) institutes Sunda y services 

B'noi Israel (Wi ll iamson, West Virginia ) institutes S:.inday serv ice~ 

1925 B' noi Jehudoh {Konsos City, Missouri) a ttempts Sunday service; 
again 

Temple Israel (Minneapolis) discontinues Sunday services 



-107-

1932 81noi Israe l (Huntin3ton, West Virginia} d iscontinues Sunday 
serv ices 

8'noi Israel (Will iamson, West Virginia} discontinues Sunday 
serv ices 

1933 CentrtJI Conference of American Rabbis publishes Mornhg Serv ices 
for Worship, instead of issuing a separate ri tuo l fOr Sunday 
serv ices 

1934 Temple Beth El (South Bend, Indiana) discontinues Sunday services 

1936 B' no i Israe l (Keysto:le, West Virginia) institutes Sundoy services 

1938 B'noi Israel (Charleston, West Vi rginia) institutes Sunday services 

1939 Hebrew Benevolent Congregation (Atlonto) discontinues S:.mday 
services 

Temple ls roe I (Boston) discont inues Su!ldoy se rv ices 

1941 Keneseth Israel (Phi lade lphia ) discontinues Sunday services 

1942 B'nai Israel (Keystone, West Virginia} d iscontinues S:.1ndoy services 

1944 B'noi J ehuda h (Kansa s City, Missouri) attempts Sunday services 
a ga in 

1946 Bnai J ehudah (Kansas City, Missouri) makes a Final unsuccessfu l 
attempt at Sunday serv ices 

1952 Virginia St . Temple (Charleston, West Virginia) discontinues Sunday 
services 

1958 Temple Emanuel (S t . Louis) institutes Sunday services 
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Documert No. I 
Initial Approva for Sunday Services at 

Chicago Sinai Congregotionl 
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Docume.i t No. 2 
A Typical Motion to Institute Sunday Services 
During the Early Period of the Movement, 
Including o Motion to Tobie Discussion2 
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A . De>cument No. 4 
T yp1col Resolution to Institute Sun day Services 
in o Loter Period of the Movement4 

Pursuant to notice a special me eting to cons ider the subject 
of Sunday services was held in the Trustees' Room at eight o'clock 
P.M. with President Beckman in the chair. 

Meeare. Eoffbeimer, Trager . Ms.ck, Livingston, Gutmann. Ir.ahn , 
Davie, Meiss, Soh1ld , Schottenfels, Seasongood a nd Friedman were 
ale o present. 

It was moved and carried that the following resolutions be 
adopted: 

"WHF..R.EAS ~ t t he e~nu.e.l me ~ti ng of the Congregat ion Bene 
I ere.e l t h.E: t 1"-= t of t he; ? res io eot ' s Report recommending ~ ·.:nci ~y 
Services was referred to the Boa.rd ot Trustees for its considerat ion, 
~d . 

"WHEREAS c~14 ma tter was informally discussed at a ~ae t1ns 
of the Board o= Trustees held on the Pifth day of Decembr~ 1 19lr , 
and wae made a special order ot business for a meeting of th e 
Board of Trustees to be called for that purpoae, and 

WWHER.EAS this specis.l meeting of the Boe.rd of Trustees has 
no16'been ~ slled this nineteenth day of Deoember, 1918, to act on 
said question so submitted to it, 

"RESOLVED: Th.st it i s the eenee of the Board of Trustees 
of K. K. Bene Isreel, without impairing, minimising or in any 
way changing our present beautiful Sabbath(Saturday) Services . 
that there be held in the Temple, religi ous servioea on Sunday 
mornings. during the winter months of each year, said servi ces 
to be of about one hour's 4ul"8tion a nd to be arranged by a 
committee of the Bo&rd aoting in oonjunot 1on with Dr. David 
Philipson; that it 1• the eecse of the .Board that the holding 
of suoh servioee will have a beneficent and apiritlJBl influence, 
and will fill a deoided longing for Temple worship on the part of 
many who find 1 t impossible to attend divine eervieee with 8.Ul' 
reasonable rega..larity on the Sabbath." 

Meaare. Hof:!heimer . Beckman, Trager, Maok and Friedman v:er• 
selected to eerve on the Committee referre4 to in the fore going 
resolution. 
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Document No . 5 
A T ypico I Resp_onse to the Sundoy-So!>bath 
Movement by Anti-Sunday Reforme~ 

Tht :1ft1·r .1 :rbl n! !I qnnr;r; of n ('r11rnry-. tht' Snn -
Suncily •iny·•• n:u p.1•1.:.-t•n fflr thC' ii~ C'f .l·,11:m:· , •ho;iH 
Services. pr·•\<' 10 l•e 1101 :i;·o~r1hr· HIC'(~«fnl. i.:. bo:h ;:.;d 

.11111 ·11,:;.:1·C:i\l» . \wl. for Lho•t' v:iu.1 h:-,·c o:; "~·e for 
Ji~C'r.1 -: rn)nr. JIO fnn!i1·r i•r!•!• ( u ( tii:il Jn<JY('n\('nt·s. inC'ffirnry C':!n \)('\}('<ired 
tli:ln l.i1t• .:j~)1\ l ill:!' ' uf l1!11r H< •!i1 t .. fo ju iJ1C 1TI:1!!rrfu } :ic11ir('-:'~ Ol the 
nhlr<; :;1lrnr::I• of ~1t1l!1.1y f.;,,. \'!l'l'-. F r.r. with wh:1lrrrr hrin,,1;< rt; ':it-< hi, 

cnrrcics mny charge him, not e-rcn hi$. dc:i.:-e~: :mt:~om~~ c::n tl-:::::• r!:r. i!1e 
abiU :y :ircurott>J~· to fee.I the pulse or J \!umm :ind the co:i~;:c fr. ;Jc~.iy 
to dec;::ire whether the p:iticnt be sick or well. Jlis opinion, on ~!1:~ ::1:mcr, 
thert>fore, may s:iiely be token: Jud:lism is still sick, :ind Sund:iy Sen·ices 
hove ::ot effected a cure. 

X ot that the remedy is too rndicnl, but not. rndicnJ enoug!i. Or. •o be 
mo1·c o:ort, it is r:itber the dfog-cosis which foils lo :;o to ::. : : · ~:~ ~ : 
t!lc ?~ · ; ('T T!.e llf•'.lmption :~! ~koi; !:::s been :.h:i• S.:.: :.. ..
were i.•c timply to business co:ici!:fons; fO tb:u it ncc<led on:y the : . .. ::• . t~

encc o! t.he S:ibb:ith to Sundn~· to bring about n rcju¥cn::tion C'f rti1~in11s 
Fcntirccnt nnd :in ardent longing to rush to Temple. The orn1r. i !.::lu re 
of the movement even under the most faYoro blc circumet:mC'c~ . •··k• 1... ~.:~:: 
necc;:~.: ::· to prove tltc fahity o! the on:il:•sis; fo:- }(ID!! :::::o i : • :,: ' t--.::• 
have :: .en Ecen th:>.t the lock of re,·crcncc tl":lS for 1hc ~.J.bb:n! . :.~.1: r.": l~t! 

S:itur.::.~·. Therefore it i; quite po!..cib1e tb:it the di!c:m from w?1:~:1 ,l .!.i:i
ism. o:- nt lcnst U1e r t>fonn wing oi it, is suffering mn)· be no: J,c~L 1.i ~ 
systerc!c. 

Ir:. !:ict, 'll·c ore of the op!nion th:it this is just wh:it ::ils n c!o:r.? .T u2:i· 
ism; i: is, to l"nry the metaphor, sw:irnpcd by ll belntcd title o! 1:: :!0:1. :.;m, 
which : n non-Jewish territory :ittninrd its fl ood durin:: lh'! l.1.; c a:m:-. 
L:ick c: rc,·crmcc for the S:ihb:ith is but one pli:ise of :i ;:e:ic: .:: '..1cl, of t l'\'· 

ercncc ! or nll things not. directly utili t:iri:m, or the trn:!: of wi.1e:h :~ ooL 
dircccly dcmonstrnhlc. It is the result of that spurious uai ·;e::_. · : .•. :.:c:i 
denies :-ace to the Jew :ind mnk<-• uf hi3 n•li:,;ion n iorl of Etl.ic::! ru:; ::c 
Aesoci:::fon, wilh God ns its honor:iry member. 'fo be consi~tt·:it . 1he !.u: J. 
ers of us neTI" ought to join forces with F elix Adlrr; for. ii the \'cry !'" m 
and su':·.Honcc oi religion and of Judaism be ethic!. then is Acllu°f f::;:rm 
certain:: more logical nnd far more pr:ictic:ible. To be s11rt', tht'~t' moli•.rn 
Do·Do~, who burn 1hc1r fathers' houses in ore.let to c::joy ro:m p:~. ::·.:~e 

some :::: ownnc<'s for God in their i;chcmt' of lhin;:~; they ml'ntion !:!:':'! 
p:itroni:.:.."'lgly, Md in Yie\Y oi his Jong scrYicc :is rutcr of the Cuivcr!: nc
cord hi::i the pince of honor in the rirnnl nnd on occ:isionnl nJ;:i:ion :a : hei r 
Jcclure:. DuL their pns.•ion i~ for Tiighteommess :ind their Jmn~'·r is fo r 
Justice. Rowc\·cr, the 1rnil of Mnterblism is 11onc lhe Ins o\·er thr m r.11. 
For, "ut else is this bu! the nn!nrnlistic philo~C'phy en~::itcc1 on :i systl!:n 
oi c~hi c.: . plm :in :i bsentee God~ 
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Du: Ous hodg<.'pod~e !snot Jud:Us.m ; it is m<.'relv the ill-:mort<.'c union 
oI "D:is r <?11c W1~cn" :md a mis.~oncc?tion oI "D~r Al:t' G:::ubt':· T he 
">J i.ii:li doc~ not m:ikc its cC'nlcr :rn cthic:il n·~:<'m: but it. ~~,·s lint. l::~t 
c:.d :ill tllC' time. ' ':incl thou sl:nl! love the Lt' rd." thy G

0

od, with :1il th\" h<':m. 
v i th ::11 th~· sonl. nnd ,., ; ~11 :ill th~· mi::ht.'" Some motlt'rn J ;,,.s :i re 
~~h:i~r<l to _spcnk of God, Id nlonc, to lovt' him-the ol<l b:it'k-munim:, who 
in Im. trc:iftsc on co~mo~nny hrtr:i~·<'d ~nch 1rocft:I ipiot:1nc-c of ci··:iiution. 
;\ sim~lr foi!h in Iha Hot'k of I •r::c!, \re t':tll c:int : :md rdi;io11~ uc\"o!ion, 
iypocnsy. God. thc:-cforc, being out of fashion nod the stress bc:n~ lnid on 

::?:it ponion d rc :igiou~ :c.:lhi:i;; 11 h1ch ;n11:1:c.l not to conftid 1·•i!h scicn
~:fic th~o ri<:.o. 11·c h .. ,.c p:cn<:lml to us :i rcii~on of <lcc<l in OHoua.."1! onti
thl£i.< io on<' t'f t'rccd . 

. :\ no how thc~c: prr:iehcrs, :iitcr propng:mng win·es o! Philistine good
IH'•s by ~11d1 tpi :;r:uns11s "l lcli.,.:c•:i is I ,jfc :ind Life is )lor::Jit~·,'' nnd tench
:::(.'. 1h~ : r:h;u i- : he t>.<i:r.c•• t>! J:rJj:f.on :inc :it:it lo be good :int! ch:1111:1ble 

· n i l· : ·· • ;:. ._: ' • ·, ; .·.:. :: !•. :!.i-y t':: n ~-c~ ('.xp"r·. n :: "':uinc 
• _ :- .. . ;. :\:- • : ~: .. _. 1. :: :t : :! :\..:-::t to \•. 4.1 :::hip hinJ,, i~ to <~\!' ~' :-:u ~ :. rl·<l 

.. !t:•l :i t~!.>:i .i.:: e pm:x!e :-: .. : :in oet'ult mystery. Fron: il1e hrpothem tbt 
:-:orJlity i; :c.lcmic:il wi1l1 Religion the eommnn<l to oL~cn·e thr Snbb:i1h, or 
t · any r.,:c w :u tt•u<l rc:idou~ ~~ n ice~ either ou S:i!urc.l:iy or Sund;w we 
_: l' 1.:: iYc ,;wu~h to be!., ·•r . l:: n:iot J,~ infured. And in Ui:s li1·- 1hc k\~ \v 
.:.c \\ h vll : ;,: :t!'. l • . • ,. · : : .. 1lm~ ti :.:: \llltnni1 1A we pn.!·Crni11c11 C'l' of 
: :aJ E<y i:1: :1 :.:.·m. T t::i< !: t.·c pcopic tl11n there i~ :i God in 1 ~r;1ri :llld ii 

:!':o ,: 1! t'~~c~· !:1 · .1\ wo:'.d. Tt-:1 :'.1cm th.:t 1ror:'hi1) is :is c•sc11:1:il :is eh:mty, 
.:: ::cl tl::i t :'I cc:-:dr: nn1r1111t ,.: <li'-l illl t! \·~i~· ,Tcw15h s~·mbolism, rirn:il. nnu 
: : u;c:- i~ ji:~: :1• l llct'•<:.r~ :c J•:• >•'nc tilt' ~p:irk of true r~Ugi<rn~ni-::;; :is the 
: rmi:1.!: of p:1i'.:int lm1jt:c .. »N:i:i t iom :rnn women's t'ouncils. 

~\ n·t·om!rnl'li ci n of .J C' Wii'h tc::diin.:::s nlfln:: the Jin rs indie:itc-rl wnnld, 
c l>clic,c·. •nh·r : la S·11Jh.1 d: :rnd kindr<'<l qur; lionr-. For. :i~ h:i~ l>ren F:iid. 

: .·e rnc.t C1 ( 1!1e m~ ::rr lie ' n .. ; in l•n-iuc;o; rondi:ion• nlont': tht'rc i ~ a <lccpcr. 
· '.1h•r $U\1.,::-.1:11m o:· !111.fl'cr< rw(' 10 :ill m:itlc!"' :-C'!i:;ions :i~ opro;cd t<' 
. ·hie :ii. t ;a;;:ct! m::: :::y l y C 11r:r:-:n idhwur<'F. p:i rti~- by :he cl(\ctrinc>i: of our 
"··:n 1:cror111 l!:ii1l•> • . r 1 1• • •:nC' c:. tc·nt, of rnu~. Ly the t·c•ni:l:i nt factor 
0 1 rcll~ · ·:- i·· r•i .. T ia 1';- t c·. :::c c:iu. u111kr prc~cnt conditi(\n~. <•crt:iinly 
:-.ot l•,. :- mn· t-.!: ·i:" !. -· ;, n :1 :·1i ~ ;.phcrc. pcrh:ip3 inl'-rit:iLle: hut thr rc c:in 
:_._. ;11:-t•h r.• c:v "'<.' ;,,~ ;l:•· r '\:•· !":11 e n( d1r :;ccond. The 1rnncfl•rl' nC'I' nf 
<.<' ~ahl1::·h a• ~ '"::·J.~: -. 1>rl"ft•l L. i:' :i rr!orm rnti rcly in:i<le<111nl<'. in tho! 
:: st rH'i' !i::: · rl'';'t•:;i:-;iy :•• : ·:· i!::i:c thr C'\"il, :m<l th:it only in t'ommuniti~ 
l X\ Cl•tionn' h· f.:, .. rc•l t.•, l'riwi h·ru.•c with brilli:mt Jfabui!' !11111 euhur<'d 
;- •n.:howi-\ · :ir ;·c·::'""· · ]~ 1: · :• wrrf\\1 ornfor• nml m a;!IU'tic Gentile 

·· l it r r.- :i: ,• ::· ~" ~' :::::· !:· -.. » · i,. i ... d for the :isipr.~; YI we m1m content 
• .: ~ch·~ - w:;:~ ~n::~l .. i'? ~ :i ;-cmc 1i~·. u·hirh. if humt>lrr fa neq.•nn .,ltcs~ m~rc 
::rnt r.illy - .': · :: ::· :-11 l nu; " .. l•:C'. lr. fl. F 



Document ~o. 6 
A Typica l Response too New Sundo>6Serv ice 

by o Sunday Service Advocate 

15i~'411!!~.!'\'I ON GREGA TION Kencseth Israel in the 
~~ ~ • :· North has sent its delegate to Congrcg:it ion 

~ .'\dath l;r.i<"I in the South, and has charged 
- him with the vleasant duty of extending to 

~~·~~:. you its hcarti<-st congratulations upon this 
proud event in your history, and its sin

c~rest wishes that this day and this edifice may inaugurate 
for you an era of spiritual usefulness C\'Cn greater than that 
"hich has distin~ishcd you 111 the past . 

.'.\l any arc the congregation~ that rejoice in 11.e progres~ 

: ~ I .. · •t ._, ·e -· id in tht- fT""J r:amc you h:t\'l' \\ on for 
yourself, for the many reiorm measures which y<>u ha\·e 
consistently championed and persistently maintained. But 
r.one rejoices more than Keneseth Israel, she that has bat
tk d for reform under an Einhorn and a Samuel Hirsch, al 
:. lime when reform was i;cnerally held to he but another 
r.:.mc for treason :igainsl hrael, she that established Sunday 
services at a time when the holding of such services meant 
execration and defamation of the brave innovators. In all 
t~ South you have been the only congregation, which, while 
loyally adhering to the Seventh-Day Sabbath as the outward 
link o f union with your sister congregations all over the 
world, has had the wisdom and the courage to supplement 
it with a Sunday service of a week-day nature. It was your 
public dcciaration that you were not content with conduct
i:ig a Sabbath service before a handful of the very aged or 
' " t>T)" young, that you were not content with introducing on 
Friday evening a Sabbath service that was succt-edcd on the 
follo wing morning by the hardest day's work of all the wt'Ck, 
r.ot content with looking idly on the Jew's sinking into the 
r.ii rc of materialism because of his want of the spiritual in
f.uencc of weekly Sabbath servicc.s, not content with hearing 
the Jew complaining of being misunderstood, when on his 
one rest-day of the week, on which an opportunity is a (-
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THE SUNDAY ANO THE SYNAOOOUE 

forded to both Jew and non-Jew for becoming acquainted 
with the real teachings of Judaism, the doors of his syna
gogue are kept tic'htly closed. not contc:nt with repeating in 
prayer and ~rmon that tJie enlightenment and spiri tualiza
tion of mankind, the unification of it into a common brother
hood under the Fatherhood o f the one God, is the mission 
of Israel, and then doing little more in the way of prepara
tion for a realization of that lofty mission, than gathering 
in the synagogue for consecration and instruction once or 
twice in all the )~ar_ 

Yours was the conviction, as it has been of other J ewish 
Sunda~· service congregauons, that ignorance o{ the J c\\ i!
and hac:; bL'<!ll om: of th<' m0$1 prolific caus.cs o f hat red c0 f C"•r 
prejudice against the Jew, L'ia· the only lmowlcdi;c tla \ : :1 
J ew has of the J ew, for tl1e must part, is t11at whicl1 he 
imbibes from the nu rsery talcs or Sunday-school stories, in 
which the Jew is generally the bogeyman, or from novel or 
dr.1ma. in which the Jew Is commonly c:kpicled a~ the Sh)
lock or Fagin. 

And so you resolved to open v. idc the doors of youT syna
gogue on the day on which not only the J ew is free to wor
ship his God and to receive instructions in the history of his 
people, and in the aspirations of his faith , but on which also 
the non-Jew is free to hear what he nl-eds to hear and to s1:e 
what he needs to S<.>e. Hundred.; and thousands of non-Jews 
have attended your Sunday services, and many of them that 
came to scoff remained to pray, many of them that entered 
with prejudi~ went away feel ing kindli<:r in their hearts 
toward the people and faith that gave them tht' God they 
worship, the Bil>lc they reverence, the ideals of right and 
iustice they cherish. 

Many have ~n the lessons that your old Temple has 
taught you, but no lesson more fo rcibly than that there is 
no bc!ltcr cure of anti-Semitism than the Sunday scn·icc, no 
better specific against prejudice than the invitation which 
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THE SUNDAY AND THE &YNAOOOUE 

the open door of the synagogue extends on Sunday to all 
to come and hear the &cssons of humanity which the Jew 
preaches, the spirit of brotherhood he teaches, the principles 
of eternal justice and uni\'e1'Slll right he inculcates, the evils 
of credal hatred and racial warfare he dcnounocs. 

And what you have so nobly done in your old synagogue 
you will carry on with yet gieater zeal and largu success 
in this magnifiocnt new structure of yours. There has never 
been greater ne.!d for larget' work than at this pracnt hour. 
The spirit of modem raearch has written upon many an 
old-time anti-Jewish creed in letters of fire, Meu, Mnce, 
Tt"kcl, Upha,.sim, "thou hast been counted and weighed and · 
found w:mting." Doct.rines and dogmas that have been re
!'pc.:1sibk for most of the hatred against the Jew arc totter· 
ing under the heavy blows of modern scientific scholarship. 
The truths for which the Jew has suffered and died on all 
the theological battlefields of the world are with each day 
winning more and more golden victories for themselves. 
Our long-awaited opportunity is at hand. The work for 
which destiny has chosen us and for which it has preserved 
us through untold trials and tribulations is about to begin. 

Your splendid record of the past is surety that in that 
larger work of the future you will have a nobler part. With 
all the signal services renderut by your former leader, the 
never-to-be-forgotten Dr. Adolph Moses, such was the foun
dation that he laid, that under the brave and brilliant leader
ship of your present spiritual guide, you will at4 ;o unto 
heights unattained before. 

God grant that, encouraged by your past success and in
spired by the yet greater triumphs to follow, con~tions 
still doubtful and wave.ring may take heart. and, joining 
our ranks, further that larger work which lack of courage 
can but retard, never prevent. 

, 
NOT&: a.bbl ltnukopl-... woldabty M-pt ftvm coaias to tk -~. 

bat 'Ille waam lria4 u lo .,.4 t'M ..t4raoo 'Ille -at &o ddhft. 
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Oocume11t No . 7 
A Typical O ue;t ion Concerning the Su"ldoy-S~bboth!7 
Posed !::>y o Reform J e w / Answered by o qeform Robbi 

.yucrnon: • Sinle Amerio.vi .:onJ1tiv1n 
mal.e the oh>enancc of S:uurday 3s a 
dar of rest alm~l impossible, w h)' not 
chan;;c lo S11nday? Would noi Judaism 
be strcni,;thencd by doins: away "'•ith rhc 
cxistin; hypocrisy of workinc; on the 
day on which w e >hould IC)l? -J. A. 

Answer. Mr. A . has l':li!><d a d ifficult 
quotion tlm has troubled the leaden of 
Reform for over a ccnrury. 

W c, " 'ho have sl''en the Sabbath to 
the "' orld , arc now in danc;cr of lo>inc; 
thil cl~y of rest and of sanctifica tion. 
Where the Jews li\•c in scdwion, they 
can s:ill ob M: n c it with case, bu t where 
they st.and in clo)C contact with the non
Jcwish world, they find it extrcm~y d if
ficult to kttp the S;bhath. The in· 
dumi;il revolution of the bst century 
has cl-anc;ed the mod~ of social as well 
:u c-1 : «1110.,,ie and l'e>m mcrcial life o f 
u1;r 1 •;1:c. \ '\e h." c f.::-m d r:rn n into 
the \ O:-tcx of the new l iCc. To our ncii;h
hors the se,·cnth da)' of the week is a 
day o~ busy toil. Should the Jewish 
' " url.er n:fusc to bbor on that day he 
rnay Lv! Iii> work on rlic rem~inini; six 
1fays. The l.11i.inc•s man who closes hb 
s1orc er office on the Sabbath may have 
to keep it dosed also the rc.u of the 
week. E.>.ceptional ca.cs appear here :md 
rhcrc. But, in the main, the economic 
condit ions of 011r country mil ilalc 
asain)t the Jcwi,h Sabb~th . 

Few Practice Sabbath Rest 

As Io n;,: as Judaism was held with 
;::rat tenacity. Jews were ready to sacri
fice their worldly pos~sions in ordct lo 
comp!) with its requirements. Under the 
temper of the prc)Cnt age, with the 
cool ing ardor for religion, few arc the 
men a i"d women in any n:lii:ious com
munion who arc n:ady 10 gi"c up their 
livel ihood for the dcm;inds of ritual. Jn 
con)Cqt:uicc, Olhcrwisc conscientious 
Jews :in: con.trained to work on the day 
of re>! a"'ld to rot on the day which has 
always been 10 them a day of work. 
Every t: :nc we read the ancient pra)•cr: 
"May o..:.r rest on the Sabbath be accept. 
able u r: :o T hee," we feel the i;larin~ 
contra )l i--ctwccn our profe>sion ;1nd our 
practice. To some 11 indeed sounds like 
h)• pocri! ~ - H ow can our rot on the S:a~ 
bJth be :occcptable to either God or our· 
Khe•> 

Jn \'iew of 1 he lw llownc>> of our po~i · 
tion, the W$::.:cst1on i> m:idc nuw and 
rhen: Why n0t tr.1nsfcr the Sabbath to 
Sunday. the day upon "-·hieh we arc 
free from l~bor 11nd business? If the 
sc\•cnr h day Sal,bath cannot be kept let 
us :11 lcJ>t >J \c the Sabb:u h idC'a by ol>
ser,·mJ; it un the first day. Reform has 
maJ c other chani;cs, w hy n0t this one 
as well, arid tl1creby rcinvii;or;uc Juda
ism b) ratorin;; to so many Jews the in· 
stitution which is so vital to tl1eir spirit
ual l ife? 

Se11enlh Day H allo"'ed by Memories 

This >ui:se~tion lca\C·s out o{ con· 
sider.a rion a number of vital conside r.a· 
t ions. In the fir>t place, religious institu
tions arc cJeeply rooted in the thoui;ht 
2nd fcclini; ;u well as in the CU)toms of 
the people. They !?row ~lt>" I)' throui:h 
t.hc centurin :ind n':i•c tt dt • 11 11~•c tht 
~ub.un'<-IOU> :t> ' ' ell ~· tl1c: lOnodous 
l ife d the Jl:l~ini; i;enerat ions of men. 
Onl)' when ihc)' arc intcm·ovcn in the 
very texture of rhe fi,•es of nat iom do 
they po>sc:u s:inc.tif)'in; power. 1 he: 
icventh day S:ih!•ath la.s , c\crr"t·J iu 
wonJrow pcm en O\'Cr rhr Jc" is!i pe<•plc 
by virrue of m ore than three thous;ind 
ycars of development, in tht' cour.c or 
which it has been h:11lowrd l:ty historic:tl 
a>wcin1ions and memories. l mpoudcr
ablc clcmcnu h:ive entered into i1s com
pc»ition. It has bcco nouri>hcd by rich 
streams of t radition :ind lci;cod, anJ h:is 
been colored by poetry and music. And 
il has been embodied into foll. customs 
and pr.actice. T ransfer it to anothrr day 
and you SC\cr it from t he cmntton:il 
springs and roots that h3\'e fed it :tnd 
thcrcb) depm·c it of it~ ptJ\\ e r 0' er the 
l ives of men. h will Cc:J e tr. be the )i;:n 
of the co\·en~nt between C oJ and 
hr.tel . All th:it '' ould he left o! the day 
is an opportunity for \\1mlu p at the 
Syn2i;oi;uc, Rut syn:igo;:uc a11e11J:111cc is 
but one pan of the !:ialolmh. 111e lwmc 

..aspect of the S.1bluth is no le~< 'tl~I 
than the >en 1cr 21 1!.e Tl'rnplc. 

Funhermore, judi:m~ from 1!.c '-.:iy 
our Clari)tian nc1i;lah11rs ol"t f\' C t ll!'l r 
Jay of rc>l, we c;rn 1 ntcn:i:n Intl,- hope 
rh;u 2 11an>fer o f 1hc S.1hhath tu ~un.J.1v 
woulJ sol\'c thr prolilcm C\'c11 of \\{It• 

ship. Lar;?C number.. of churd1e• cum. 
plain al><•Ut their :iuc:mhri< o. \ •u,1 
thronj!• of nomiu~I Chr 1)t i;111 ~ turn •••I 

- 12~ 
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Sumfay~ 10 amu>c:mc:nu rJther th.m I• 

the chur,hcs. Syn.a;;ogucs mJl conJ•1l 
Suntlay >crviccs-wi1h bul a few c)o.Cej' 
t.ion~-can hardly claim to ha,·c :11 
traclc:d attentlancc> wonhy ol the c:fT011 
:\nd m o>t of the r.len and women "ho 
come on Sunday morning in all 11kcl1 
hood, would come on Friday e\c:nin;;.. 
TI1e call of the: !jOlf links, the open ro:aJ 
and of the gamini; ublc S«ms to lX' 
stro11ger for many of our pcvple thJn 
t he Clllt 10 worship. 

Of counc, there c:m be no harm anti 
po>sibly some t;oocl in hold in;; Suntby 
~:rvicel, >upplc:mc:nury lo tho.c: on the 
Sabbath. Ho\\c:\·er, the auempt lo tran~ 
{.er the Sabbam !rom the: sc:vcnm to the: 
first day of the: week is doomed 10 foil · 
urc. We, of the Rcfurm 11\0\cment, arc 
but a handful. Unlc>s all Jewry chan;:c. 
t' : day. the prC'!1lcm rcnui1" " here it 
i. And such a ch:ingc is oul of con 
s '.deration. Uy di>re;;ardini; me: rc>t of 
Jewry \\e would only widen >LiU more 
1bc: gulf between Reform Jews and rhc: 
re>t of \\•orlc.I Jewry. f\Juch of thr 
>trc:n;;1h of lti:form has been dcri•eJ 
from its holding {;ut 10 the parent body. 
It mu>t nc\·er pcrmir itxlf to become a 
mere sect . 

Observe Erev Shabbos 

\\lh:>t, 1hcn, shall we do unc.lcr the 
circu111 ~tn11ccs? lo the fir>l pl;1cc, 1hc 
situation is not a s bopclcn .is it ap
pears. The five day labor week which 
sec.ms to be spreading in mis country 
m ay enable large numbers of our people 
10 keep lhc S:ibbath. lo the scconc.I pl:u.:c, 
if 1hc whole Sabbath cannol be kepi, 
what prcvcnh \IS from keeping rhe erev 
sl1cbbo1? Friday c\·cning is i;cnc:r;illy 
free from work and from tradin:;. 111e 
m,1h of the: tirc:<l busineu man ha.s bci:n 
cxr ' oJed Ion~ ago. Our men and 
W o:Tlcn arc noi too tired for c:ards, social 
p;i :1.1cs ::inJ theatre$. 111e soci~l enter· 
e1 i .. mcl\I) and secular arnu>emcnls in 
pri,ate homes and in puhlic places can 
be: c;isily transferred to anOlher e \'ening. 
Fn .'.:sy c \ening should be ~'Cl aside for 
the culti\'ation of Je wish ,a\ucs. 
T h-:111gh rhc t ime: honoree.I auc.1 bc:iut i· 
f ul ccrcmo11iah of kine.II in;; SahbJth 
lit:! -., blcs>ing the children, of the: K iJ. 
d u.>:.. pr;1ycr and of grace al the meal, 

~ me family circle is chcc1ed, and the 

hc11nc is filled with a Jewish aimospherc. 
The syn:igogucs, too, should be filled on 
t h:it night noi only with mourners who 
come with hc:ivy hearts 10 recite the 
K:i.Jdish in memory of their departed 
J·', sfolk, but aho wim men and women 
"hose hcaru arc Cull of joy, who come 
m sing songs of praise and manksgiving 
and to SC'Ck counsel and guidmcc in the 
I I J VS of life. 

Anti noi only on Friday night bu1 on 
Saturday as well there is much ma1 c-~n 
1...- done. ~OI aU men and women arc at 
"' ork on Sat urdays. J{ all those: who a1c 
ftee from labor, in our big cities, were to 
aucnd services, the Synagogues would 
be: O\'ercrowdeJ. The rOOl of me lrOUblc 
is thar m:>ny people have got ten out of 
the hahi r of considering ihc Sabbath al 
~ \ I ti~ intJ""•lihlc for the brCld\1 in
' •r Lv 1.~, p the Slbl12th, why should the 
r <:SI of the: family d isregard 1hc day? 
Th~ shopping, hou~·dcaoing, l:aundry, 
er .. c-:an he postponed to another d:iy. 
Wnhnlll ovcr·burJcning 1hc Sabbath 
wirh all dre r e~trktion> of former times, 
\\C can uh~n·e it in a ddightful and 
hcwtiful 1\ 2)' and d isting11i>h ii from 
the rest of thc wcck hy sc:11ing ir :i~ide 

for rclif!iOl15 dC\'oc ion :>nd pl~sant soc1 .. 1 
rebrion,, 

Whal is needed is not. :a cl1:inge of the 
d:iy bur a ch2ngc of hcan. H we :m: 
genuinely concerned with the JXrpt'W:I· 

t ion of our faith and with the spiritual 
wclf:mc u f our pcople we muSI not light· 
hC2rlcdly s:icrificc me day which h~s 
hrought unt<M bleuinbl'$ to many na· . 
tronl Jnd has lent dignity to hurn:in life 
:111J l~hor. In our state of spiri1u:1I 
f)lt\'crty, we canno< afford 10 permit the 
Sabb.uh to d1op out of our li\'c.s. It w:is 
well s~id !11:11 "far more 1b:>n ln:id h:as 
l:cpt the Sahb:ith, it is the Sabbath 1hat 
ha) kcpr lsr:iel." A S:.hbnhlc:ss Israel is 
do(lmcd I As :1 people :ind :is indi· 
' idu:1I• 11 c 11ti:d the CllllSt'cr:>ring influ· 
m e .. of the S:ihh:ith, n• did our futhcr•, 
to cle,·:11c our li\'c<, 10 rc:Jccm us from 
lhc bond~gc to our us.ks and to our
~ch· .. ~. :ind 10 ((liter that spirit in the 
home \\ h ich uni1es the harts ol the 
r.ircnri. with the he:> rts of their chilJren. 
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