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CHAPTER 1
INTRODUCTION

The question of intermarriage, to be sure,
is not one that the Jewish community alone
confronts, it is a concern shared by all minor-
ities in the United States--at least all those
who care about group survival. For such groups,
intermarriage is a palpable threat, that is felt
on a collective as well as an individual basis.
On a group level, it poses the obvicus dangers
of physical attrition; in the individual aspect,
it threatens the continuity of generations with-
in the family, the ability of family members to
identify with one Tnother. their satisfaction
with family roles.

The first comprehensive national study of the
Jewish population in the United States, the National
Jewish Population Study, found that as of 1972, of all
Jewish persons now married, 9.2% are irtermarried. Inter-
marriage in this study was defined as "a marriage in which
one or the other partner describes himself or herself as
having identified with a non-Jewish cultural viewpoint at
the time that he or she met his or her future spouse.”2
Therefore, intermarriage here includes the non-Jewish
spouse that has retained his or her non-Jewish religion

as well as the non-Jewish spouse that has converted to

Judaism. As intermarriage was examined over the century,
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the intermarriage rates increased as follows:

0f all Jews marrying between 1900-1920, 2% married
a non-Jewish spouse;

of all Jews marrying between 1956-1960, 5.9% mar-
ried a non-Jewish spouse;

of all Jews marrying between 1961-1965, 17.4% mar-
ried a non-Jewish spouse;

of all Jews marrying between 1966-1972, 31.7% mar-
ried a non-Jewish spouse.

From these rising figures, it appears that Jewish inter-
marriage has become a fact of life and that the Jewish
community must examine the consequences of intermarriage.
This study was aimed at isolating problem areas in inter-
marriage so that they may be recngnized and dealt with in
order to strengthen Jewish life in those situations where
intermarriage has occurred. Another focus of the study
was to examine conversion of the non-Jewish partner and
its function in strengthening Jewish family life as we
believe that family ties and stability are strengthened
when both members of the marital pair are of the same
religion. Therefore, studying familial and marital rela-
tionships in both intermarriage in which no conversion
occurred and intermarriage in which the non-Jewish spouse
converted to Judaism was a purpose of the study.
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CHAPTER II
FACTORS AFFECTING JEWISH INTERMARRIAGE

The Importance of the
Family in Judaism

As social workers and Jewish communal workers, we
are concerned with the survival and preservation of the
American Jewish community. The family is traditionally
the core of Jewish life and the vehicle for its survival.
In the Jewish tradition to marry and establish a family
is a mitzvah.1 Performing a mitzvah is an act of goodness
designed to increase happiness in the world. All Jews are
obligated by Jewish tradition to fulfill this mitzvah.

In a study titled "Family Religion as a Matrix of
of Personal Growth," Samuel Glasner found that in the tra-
ditional Jewish religious culture, "the home is regarded
as the basic religious institution, in which an individual
is taught that he can find completion of his personality,
growth and highest personal fulfillment only in marriage

n2 In Judaism

and the continuation of the larger family.
the central institution has always been the home. There

are many ceremonies such as traditional observances of the




Sabbath, and Passover and rites of passage such as circum-

cision, Bar Mitzvah and marriage which bring the extended

family together frequently, thus strengthening its influ-
ence. "Such religious family gatherings . . . " Glasner

states, "become a highly meaningful and cherished part of
3
L

the individual family member's psyche.
The modern Jewish family in suburbia has continued
to stay close in this traditional Jewish model of the ex-

tended family. In a study of Jews in Suburbia, Albert

Gordon found that 61% of his suburban respondents and
their children visit their parents and other relatives as
frequently as before they moved away from the central city
area. A majority of the remaining 39% who reported that
their visits were less frequent attribute this decrease

to the increased distance between their homes and the
homes of their relatives. However, nearly all respondents
visit their parents on traditional Jewish festival days.4
Thus, the Jewish emphasis on the famiiy continues, as is
evidenced by the maintenance of extended family ties in
suburban Jewish families.

In Eastern Europe, marriages were usually arranged
by the family with the assistance of the shadchan.5
Shadchanut is based on the presumption that marriage is
both a religious obligation and rational decision. Mar-

riage was seen as an alliance between families as well as




en alliance between two individuals. Marrying for roman-
tic love was not the norm for Jewish culture.6

Jewish parents may experience a sense of loss over
the lack of machotonim as a result of the intermarriage of
their child.7 "A mixed marriage will not unite the famil-

ies of the bride and groom into one larger family accord-

ing to the enduring tradition of the Jewish community."8

These words were written in an 1877 pamphlet and still
express the sentiments of many Jewish parents today. A
very important part of Jewish family life is the unity of
families through marriage.

In the context of the shtetl heritage, it
would seem that the Jews' negative feelings about
intermarriage stem more directly from a value sys-
tem according to which marriage is by no means a
private affair--marriage is a partnership between
two members of a community, and it is also an
alliance between their extended families, who look
upon their offspring as a unicue and precious op-
portunity to enhance family prestige, enrich
family life and strengthen the bonds of community
solidarity.

Kinship feelings of machotonoshaft, mishpoche, congrega-

tion, community and peoplehocod lie at the heart of Judaism,
and intermarriage with or without conversion, can be
viewed through the eyes of the Jewish community as threat-
ening group solidarity.l0
For traditional societies in general, marriage was

closely regulated by the elders. The couples' feelings

were relatively unimportant. Marriage did not involve a




complete separation of the individual from the family of
orientation. In modern society, on the other hand, paren-
tal authority has taken on a new definition and extended
kinship ties have lost some importance as young people have
gained the freedom of choosing their own mates. Separa-
tion from the family of orientation is seen as a positive
step toward independence. Hareven states,

Different ethnic and socioeconomic groups

adapted differently [to modernization]. Dis-
tance of migration, recency of migration, whether
one was first- or second-generation immigrant,
the religious organization of an ethnic group,
all had a significant impact on individual and
familial patterns of modernization.ll

American Jews are caught in the struggle between
choosing a mate through the notion of romantic love which
often takes precedence over considerations of race, creed,
cultural origins, social class or religion, or being con-
cerned with the notion of group survival which is inter-
twined with parental and extended kinship ties.

In a 1960 sociological study, Jerold Heiss ad-
dressed the question of what characteristics of family and
religicus experience break down the barriers toward inter-
marriage. He found that for Jews, loyalty to the extended
family was critical for maintenance of the Jewish iden-

tity.12

Studies also show that the effectiveness of pres-
sure to marry within one's group is directly related to

the value the extended family places on group survival.




American Jews seem more prone to intermarriage when tra-

ditional extended family ties break down.

Jewish Identity

"Jewish continuity in an open society is largely

13 Identity,

based on the ingredient of Jewish identity."
particularly Jewish identity, is not easily defined. Ac-
cording to Halachah, a person is Jewish if he or she is
born of a Jewish mother or if he or she has converted to
Judaism according to the specifications of Jewish 1aw.14
But, Jewish identity has many more components, and indi-
viduals differ in the amount of their identification with
these components. Identity can be defined as the many
selves which make up a person. For example, the research-
ers identify themselves as Jews, as social workers, as
women, among others. Identification is the pattern the
person acts out in light of his or her identity.

In an open society, as exists in the United States,
one is free to choose whether or not to identify Jewishly.
One is also free to choose the nature of Jewish identifi-
cation. Components of Jewish identity include: Jewish
community involvement, feelings of Zionism, performing
Jewish religious rituals and practice, feelings of Jewish

ethnicity, feelings of connection with Jewish history,

belief in God, belief in the philosophy, ethics and values
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of Judaism, and investment in the future of the Jewish
people.

There are historical precedents that lead the re-
searchers to believe that there may be a connection be-
tween Jewish identity and intermarriage--and ultimately
Jewish survival. Arthur Hertzberg, a noted historian,
states, "No Jewish community in Europe which lived four
generations in freedom survived." Professor Moshe Davis
found that in early twentieth century England, the ori-
ginal Jewish families of Spanish and Portugese descent
intermarried to the point of almost complete incorpora-
tion into the English society at large. 1In tracing the
descendents of early twentieth century American Jewish
leaders, historians have found a lessening of Jewish
identity.15 Therefore, the researchers feel that it 1is
important to explore the relationship of Jewish identity

to intermarriage and conversion.

10
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CHAPTER III
JEWISH INTERMARRIAGE THROUGH THE AGES

History of Intermarriage

Interfaith marriages are comparatively recent in
our society. The Roman Emperor Constantine prohibited
intermarriage between Jews and Christians in 339 C.E. and
by 388 C.E. these marriages were declared adulterous.l
Opposition continued throughout the centuries reaching the
point where marriages between denominations of Protestant-
ism were not even allowed.

With the separation of Church and State in Europe
in the eighteenth century, religious intermarriage was
first permitted. However, problems developed despite this
legislation. 1In 1825, the government of Prussia declared
that all children of interfaith marriages should be raised
in either the religion of the father or the one chosen by
the father. Priests were forbidden to exact any promises
from interfaith married couples regarding religicuc affil-
iation of their children.

The Austrians passed a similar law in 1868. 1In

Czarist Russia, intermarriages between Christians and Jews

13




were not permitted to take place until the Jew had been
baptized. Poland controlled Jewish and Christian inter-
marriage until 1940. With regard to Catholic-Protestant
marriages, male children of these unions were to follow
the religion of their fathers, while female children were
to follow their mother's religion. Lithuania and
Yugoslavia totally prohibited intermarriage until World
War II.2

Jewish religion and practice have tended to per-
petuate ingroup marriage through halachic barriers. When
medieval Jewry was ghettoized, the number of Jews who mar-
ried out of the community was very small. The Enlighten-
ment in 1500 C.E. brought political emancipation for Jews
and the right to live where they desired, but the inter-
marriage rate was still low. In the early nineteenth cen-
tury some Jewish secularist intelligentsia celebrated
their freedom by intermarrying or converting to Christian-
ity. Still the Jewish bourgeoisie and peasants seldom
intermarried. 1In the large Eastern and Western European
Jewish communities, the minority who left the community
and intermarried were looked upon with scorn. In countries
with smaller Jewish populations the intermarriage rate was
higher.3

This condition continued until the beginning of

the twentieth century. The Jewish Encylopedia of 1901

14




states that the overall European intermarrizge rate was
then about 9.3%. This figure was considered too high be-
cause the study only surveyed "chief communities in which

intermarriages occur."?

Laws of Conversion

The law regarding conversion is quite explicitly
stated in the Talmud, and reaffirmed in the sixteenth cen-

tury law code known as the Shulhan Arukh.5 There are

three requirements of conversion according to the Talmud:

(1) Kabbalat al mitzvot, (2) Milah, and (3) T'vilah.® a1l

these requirements are carried out under the supervision

of a legal court of three learned Jews. Within the three
traditions of Judaism (Orthodox, Conservative and Reform)
there are great differences in the observance and inter-

pretation of Halachah.?

In order to prepare for conversion, all potential
converts go through an educational process. Most rabbis
today still assert an antiproselytizing posture and
attempt to disuade the potential convert. They address
the following gquestions to the convert: "What motivates
you? Do you know that in these days Jews are subjcct to
persecution and discrimination, that they are hounded and
troubled?" 1I1f the convert replies "I know this and yet I
regard myself as unworthy of being joined to them," he is

accepted i.mmediately.8
15




Orthodox Judaism requires complete acceptance
and observation of Halachah by the potential convert and
strict halachic procedure for conversion. Because of the
nature of Orthodox Judaism and its small number of con-
verts, their conversion instruction is conducted on a one-
to-one basis. Strict halachic observance accounts for
conversion in all circumstances. If a pregnant woman con-
verted, the child born subsequently requires no immersion.
If his father gives consent, a minor is allowed tc convert.
However, if he does not have a father and comes by him-
self, or is brought by his mother, a Jewish court may con-
vert him. The logic behind this is that becoming Jewish
is beneficial and it is permitted to bestow a benefit upon
a minor without his consent. Anyone converted in this
manner mAy renounce his conversion upon reaching maturity.
Non-Jews, who are observed living as faithful Jews and
keeping all commandments, are regarded as converts al-
though they did not formally convert. Should such a per-
son want to marry a Jew, he or she must bring positive
proof of conversion or undergo t'vilah for the purpose of
conversion.

Conservative rabbis require t'vilah and milah as

prerequisites for conversion. The average length of pre-
paration is 4.1 months. The course of educational study

is an "Introduction to Judaism" course formulated by the

16




Rabbinical Assembly of America, the policy-making body of
the Conservative movement. The course includes a survey
of Jewish history; a mastery of Hebrew reading; the study
of Jewish holy days and ceremonies; the difference between
Christianity and Judaism, and the reading of various books
on Jewish subjects. In the western United States, the
course of study is conducted by the University of Judaism.
Several courses are offered simultaneously at various
Conservative synagogues in most American cities. This
allows for uniformity in conversion classes and more time
allotted for the students' study. There is an emphasis
on tradition in the structure of this course which is ex-
pressed through discussion of halachic matters.

Reform rabbis do not adhere to the laws of the

Shulhan Arukh. Their movement's official position is,

Reform does not possess such a surety about
Jewish law. Reform acknowledges that some of
these observances, rituals, customs and tradi-
tions heve helped preserve the Jewish religion
and the Jewish people in past periods of our
history. But it is by no means clear in our
time which, if any, of these observances have
the power of preservation for the Jews and
Judaism.

Therefore, the Reform movement does not require circum-
cision or immersion. The educational process in the Re-
form movement lasts about 3.7 months. The study course
consists of Jewish history, theology, ethics, customs and

ceremonies, and is conducted by the Union of American

LT




Hebrew Congregations, the national Reform Jewish urganiza-
tion. Courses are conducted at several locations in each
city. The Reform handbook describes its curriculum as a
"progressive interpretation of the Jewish traditien." 1In
other words, instead of an halachic approach, their course
uses a more historical/sociological approach to Jewish
tradition.

Both the Reform and Conservative courses are en-
titled "Introduction to Judaism" and are acceptable to
either denomination for full or at least partial credit
of the educational requirements of conversion. Although
the majority of students in these courses are potential
converts, neither course is designed specifically for con-
verts. Their concern is to educate non-Jews in the basic
tenets of Judaism, its history, ideologies and ceremonies
although many Jews also find this education useful. After
the courses are completed, the rabbi in charge of the stu-
dents' conversion determines when the candidate is spirit-
ually and educationally ready for the formal conversion.
The rabbi makes that decision in terms of his own stand-
ards and philosophy. The conversion ceremony is usually
held in the rabbi's study with the immediate family pres-

ent.

18




Statistics of Intermarriage
and Conversion

Until recently, studies of intermarriage in the
United States have shown that Jews have been successful in
comparison with other groups in retaining their religious
endogamy. This pattern seems to be changing. The 1957
Narional Current Population Study conducted by the Bureau
of Census found 7.2% of existing intermarriage between
Jews and non-Jews, 9.0% intermarriage rate for Protestants
and 21% for Catholics. The study included those Jews
whose spouses had converted to Judaism as intermarriages,
which may have caused an undercounting of the actual inci-
dence of intermarriage. Local areas showed Jewish inter-
marriage rates as high as 17.2% for San Francisco and 53.6%
for Iowa. This could either be attributable to the limited
Jewish population in these areas or a foreshadowing of the

national rate.10

A report by Fred Massarik studying the intermar-
riage rate among Jews from 1900-1972 was recently published.
A "basic mixed marriage," according to the Massarik study,
is defined as any marriage in which only one partner des-
cribes him or herself as having identified with a non-
Jewish cultural viewpoint at the time that he or she met

his or her future spouse. The findings of the study were:

1900-1920 2.0% intermarriage rate; 1921-1930 = 3.2%;

3.0%; 1941-1950 = 6.7%; 1951-1955 - 6.4%;

1931-1940
19




1956-1960 = 5.9%; 1961-1965 = 17.4%; 1966-1972 = 31.7%.
Massarik found that Jewish males intermarry twice as often
as Jewish females. Among inmarried Jews, four out of ten
indicated that they never dated a non-Jew. Parental oppo-
sition to interdating was associated with intermarriage.
He also found that 30% of the non-Jews who marry Jews for-
mally convert but that 45% consider themselves an integral
part of the Jewish community. About cne-fourth of all
intermarrying non-Jewish females convert, in contrast to
the small number of non-Jewish males who convert. A third
finding was that if both parents are Jews, 99.2% of the
children are raised as Jews; if the mother is Jewish but
the father is not, 98.4% of the children are raised as
Jews; if the father is Jewish and the mother is not, 63.3%
of the childven are raised as Jews.ll
It should be noted that the statistics on the
intermarriage of Jewish women may be misleading. In the
past, marrying a non-Jew was such a disgrace to both the
girl and her family that she may have decided to drop out
of Jewish life entirely. Because of this factor and be-
cause women usually take their husband's name, therc may
be many Jewish women who are married to non-Jews and have
escaped even sophisticated sampling methods.l2
In a 1967 study of the Jewish community in

Providence, Rhode Island, out of a sample of 5,140 married
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couples, 232 (4.5%) had intermarried. Of the intermarried
couples, 4.4% involved a Jewish male marrying a non-Jewish
female and 0.1% involved a Jewish female marrying a non-
Jewish male. Of the 232 intermarried couples, 42% of the
non-Jewish spouses had converted to Judaism. Those sixty
years and older had the lowest rate of intermarriage,
1.3%; 40-59 had a rate of 7.9%; 30-39 had a rate of 1.7%
and under 30 had a rate of 9.0%. While the younger group
showed more intermarriage, they also had a higher percent-
age of conversion. In the over-sixty group, there was no
conversion to Judaism; in the 40-59 age group, four out of
ten non-Jewish spouses converted; in the under-40 group,
seven out of ten converted. A Detroit study also found
that the younger the person, the greater the possibility
that with intermarriage the non-Jewish partner will con-
vert to Judaism. 13
Two studies described in an article by Allen S,
Maller on "Mixed Marriage and Reform Rabbis" demonstrate
that conversion, or at least adherence to one religious
ideology by the couple, helps to reduce marital strife.
The first study conducted in 1949 by J.T. Landis involved
Protestant-Catholic mixed marriages and demonstrated that
the above-average divorce rate was reduced by 25% when
14

one spouse converted to the religion of the other.

Another study conducted in 1962 by A. J. Prince found that

21




in the absence of conversion, a clear agreement before
marriage regarding religion helps reduce some of the like-
lihood of marital strife. His research indicates the
basic reason for marital strife in mixed marriage is
fighting over the religious identity and education of the
children.!®

In 1960, Zimmerman and Cervantes published a study

called Successful American Marriages. They used divorce

and desertion rates as indicators of marital success or
failure and found that interfaith marriages were generally
unsuccessful in comparison to infaith marriages. 1In
Boston, the rate of divorce and desertion when both
spouses were Jewish was 4.7%. 1In cases where only the
husband was Jewish this rate rose to 25.4%. 1In New
Orleans, the rate varied from 33.4% in an all-Jewish mar-
riage to 57.4% in a mixed marriage, zlthough this city's
rates are both unusually hiqh.16
In nine hundred mixed marriage cases studied,
Zimmerman and Cervantes found some startling results.
Couples with different religious affiliations have fewer
children than couples of one faith. The divorce ratio is
higher for those who intermarry than those who marry with-
in their own faith. When only one of the parties in an
intermarriage is Jewish, the divorce rate is five to six

times higher than when both parties in an intermarriage
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are Jewish. The teenage arrest rate is higher for chil-
dren of mixed marriages. Children of Jewish fathers and
Gentile mothers in the cities of Boston, St. Louis, Denver
and Omaha are involved in four to ten times as many arrests
as children of all-Jewish marriages in the same cities.
It was also found that if a person without any religious
affiliation marries a person with a religious affiliation,
the chances of divorce, desertion or delinquency are gen-
erally twice as high as marriages in which both partners
are religiously affiliated.l7
Allen Maller mentions a similar study in Indiana
that found that of all marriages that took place in 1960
and subsequently resulted in divorce within five years,
Jews had a divorce rate of 69% below the state's average
divorce rate. Jews who intermarried experienced a rate
six times as high as inmarried Jews.13
The study of J. T. Landis called "Religiousness,
Family Relationships and Family Values in Protestant,
Catholic and Jewish Families" showed a positive relation-
ship between religiousness and marital success. Jews
rated the highest of the four groups, which included
Protestants, Catholics, Jews and "no religious preference."
Eighty per cent of the Jews reported their parents to be

happy or very happy in terms of their marriage. Jews

also had the lowest divorce rate at 3.3%. The Jews were
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the closest of the four groups to their parents, had the
highest marital satisfaction, and were the least willing
to marry out of their group. The Jewish group stood out
in this study in that they rated low in "religiousness"
but high in "marital happiness" when compared with other
faiths. Landis does not specify by what criteria he as-
sesses the degree of religiousness. Judaism is not merely
a religion, as ethnicity is an integral part of Judaism.
Therefore, many of his findings relating religious devout-
ness to marital success may not hold true for Jews.lg

In a 1967 study of the Chicago area, part of the
National Jewish Population Study, Lazerwitz found that
34.7% of non-Jewish males identify themselves as Jewish
despite a lack of formal conversion. He also found the
partners in mitzvah marriages above average in emphasizing
the importance of Jewish education for their children
while mixed married couples are below average.zo In terms
of commitment to Zionism, converts and their spouses

ranked the highest.?!

Why People Intermarry

There are a variety of reasons why people inter-
marry. It is fairly well substantiated that interfaith
marriages in one generation tend to lead to interfaith

22

marriages among the children of those families. Most
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Jews no longer "ghettoize" themselves; they come into
frequent close contact with non-Jews through business,
professions, athletics, and social activities. Despite
this, Jews intermarry less than would be the case if there
was a total random choice of mates. There appear to be
certain factors involved in intermarriage and conversion.
These fall into the broad categories of personal factors
and demographic factors.

Demographic factors include residential patterns,
occupation, education, social class, age, generation
status, and religious education. Residential patterns in
Jewish communities include Jewish population density,
ethnic mix in ci*ies and neighborhoods, and the numbers
in the marriage pool in a given area. In 1942, a study ﬂ
of intermarriage in Europe found that the smaller the
Jewish community and the less intense the loyalty, the
higher the rate of intermarriage.23 This seems also to
be the case in the United States. It is estimated that
American Jews live in the ten largest metropolitan cen-
ters. Within these metropolitan areas there are heavy
concentrations of the Jewish population in specific neigh-
borhoods at a given time, partly because of a desire for
group cohesion.24 A study of Jews in Providence, Rhode
Island, found that the lowest rate of intermarriage, less

than 1%, was among people living in the older sections of
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the central cities. The highest rate of intermarriage,
7.7%, was among those living in the suburbs. There was a
3.8% intermarriage rate among those living in the better
economic sections of the central cities. This difference
was not just due tc the age of the residents in the dif-
ferent sections. Ties to Judaism, reflected in affilia-
tion with Jewish organizations, synagogue membership and
attendance, adherence to ritual practices, and ties to
the Jewish family unit, were weaker in the suburbs than in
the central city. The rates for conversion were parallel
to those of intermarriage. Conversion to Judaism occurred
in one-half of all intermarriages in the suburbs while
one-third converted in the central cities. Most intermar-
riage as well as conversion occurred in the newer sec-

25 In larger cities, the primary purpose of volun-

tions.
tary concentration of Jews is to strengthen barriers
against intermarriage in the face of acculturation which
threatens survival. 1In Chicago, voluntary segregation
in higher status areas, along with Jewish education, were
thought to be devices which would forestall large-scale
assimilation through intermarriage. There are few stat-
istics about how effective this fostering of inmarriage
is.2®

Intermarriage in small Jewish communities involves

different dynamics than in the large community.
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Acculturation in a small Jewish community is usually ac-

companied by social disintegration of the marriage market.
A study of a southern community found that, although Jew-
ish religious life was successfully sustained, there were
difficulties in organizing the marriage market. College
and the army took away men who would date younger women.
Jewish parents permitted their sons to date non-Jewish
women, while their daughters were expected to date only
Jewish men. In addition, non-Jewish women competed with
the Jewish women for attention of Jewish men because of
their economic status. Jewish women often have to make
sacrifices or go to a college selected by their parents
with a relativeliy large Jewish population of students.

A comparative study of two small Jewish communities in
two small ILouisiana towns suggests that the survival of
the small Jewish community is dependent on the community's
desire for group survival and the consequent organization
of religious and social activities. There is very little
likelihood that two members of the same small Jewish com-
munity will marry. Barron attributes this to a repulsion
against marriage with members of the ingroup with whom
contact has been intimate and prolonged. Shosteck found
the same phenomenon and attributes it to the fact that
children who are brought up together see each other more

as brothers and sisters than as future spouses.z7
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One study that interviewed Jewish intermarried
men and women in depth concluded that intermarriage is
the product of a general process of assimilation, weaken-
ing of Jewish identity and development of desegregating
orientation. Studies have shown that despite modern com-
munication and increased mobility, approximately 25% of
all marriages are contracted by people living within five
blocks of each other and 50% are contracted by people
living within twenty blocks of each other. Jewish ghettos
are found within all large American cities, but are no
longer exclusively Jewish. Practically all Jewish dis-
tricts have a large percentage of non-Jews living in them,
particularly in the suburbs.28

Occupation affects intermarriage in a variety of
ways. Occupational homogeneity strengthens the social
fabric of a group by minimizing class differences and
socioeconomic aspirations. It also brings about similar-
ity in leisure time pursuits which lead to friendship,
courtship and marriage within the same group. Studies
in Washington and Iowa show that the Jewish men who work
in traditional occupations such as managers, officials
and proprietors, are less likely to intermarry than those
Jewish men in nontraditional Jewish occupations, such as

29

the salaried professions. With the changing economic

structure, new occupations opened for Jews. Government
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employment became available to Jews on a large scale dur-
ing the New Deal administration. Academia opened up for
Jews in the post-World War II period. These salaried pro-
fessions brought the Jews into the world of the Gentile.
The dilemma of the ycung Jew is demonstrated in this quote
from an article by Israel Ellman:
The general tendency of the young generation

to leave the traditional Jewish occupations with

their strong Jewish family and Jewish social asso-

ciations and the shift to the salaried professions

combine to make the changing occupational struc-

ture one of the most potent causes of Jewish inter-

marriage.30

Education is another important demographic factor

in intermarriage. Three points must be considered: the
effectiveness of voluntary residential segregation upon
group cohesion in college years; the dislocation of the
marriage market when students move from local communities
to ccllege campuses, and courtship at college. Two-thirds
of all Jewish high school students enroll at an institu-

31 The number and percentage of

tion of higher learning.
young people attending colleges and universities are rap-
idly increasing, with a concommitant increase in similar-
ity of background, and reduction in differences along

ethnic, educational, economic, and national lines. Reli-
gious differences and distinctions in the school setting

are minimized in importance. A study among the native-

born Jews of both foreign and native parentage found that
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Jewish men who had only attended or had been graduated
from college had a higher intermarriage rate than those
with graduate training. Of native-born men with foreign
parentage, 15.6% of the men who had gone to college inter-
married, while 11.4% of those with graduate education did.
Thirty-seven per cent of third-generation men who attended
college intermarried, as compared with 14.9% of those with
graduate education. It was also found that the tradi-
tional Jewish identification of Jewish men in graduate
school rose.32
In 1964, Rabbi Henry Cohen found that 20% of the
Jewish male faculty members at the University of Illinois
were married to non-Jewish women. This school is a con-
servative university with a large group of Jewish students
whose parents send them to the University of Illinois to
avoid intermarriage. Cohen postulates that marital behav-
ior of the faculty has much influence on the young Jewish
student as it accords intermarriage a degree of respecta-
bility, due to the role models set by faculty members.
This undercuts the Jewish parents' desire to send their
children to a school where the possibility and respecta-
bility of intermarriage is low.33
Intermarriage is at times used as a vehicle for

upward mobility. Levinson and Levinson found that their

intermarrying subjects married "either the same or often
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somewhat higher social class.">?

Society tends to sanc-
tion female hypergamy--marriage to a male who is slightly
superior in age, education and social status. The tend-
ency for Jewish men to intermarry more frequently than
Jewish women may be explained by the accepted patterns of
class hypergamy on the part of Gentile women.

A fifth factor in intermarriage is age at marriage.
In the study of Jews in Providence, Rhode Island, those
60 years of age and older had the lowest rate of intermar-
riage (1.3%). Those 40-49 had an intermarriage rate of
7%, those 30-39 a rate of 1.7%¢ and those under 30 a rate
of 9%. While younger individuals have a higher rate of
intermarriage, they also have a higher percentage of con-
version. Those over 60 had no conversion of the non-
Jewish spouse in an intermarriage. In the 40-59 group,
the non-Jew converted in four out of ten cases, and within
the under-40 group, seven out of ten non-Jewish spouses

converted.35

A Detroit study also found that the younger
the person, the greater the probability that one spouse
in a mixed marriage will convert. According to Heiss, in
all religious groups, those persons who were the youngest
in the family have the highest intermarriage rate. There
is some evidence that both early and late marriages are

likely to be out-group marriages.36
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A sixth factor in intermarriage is the generation
status of the person since immigration. Studies in
Washington and Providence show a progressive increase in
intermarriage for Jewish men over the generations. 1In the
Washington study the level of intermarriage was 1.4% in
the first generation (foreign-born); 10.2% in the second
generation (native-born parentage), and 17.9% in the third
and subsequent generation (native-born of native parent-
age) . Jewish women had an intermarriage rate of 0.1% for
the first generation; 6.9% for the second generation; and
2.9% for the third generation. The rate of conversion
varies directly with the rate of intermarriage. One-fourth
of intermarriages of first-generation Jews involved con-
version while over one-half of intermarriage of third-
generation Jews involved a converaion.37

A final demographic factor in intermarriage is
that of religious education. There is a widespread belief

that Jewish education, including a Bar Mitzvah, helps to

keep young men and women from marrying outside the Jewish
group.33 The Washington study found that third-generation
Jews who had religious education had a 16.4% intermarriage
rate while those without religious education had a rate of
300

The second broad category involves four personal

factors in intermarriage and conversion: psychological
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reasons, lack of religious convictions, rational consid-
erations and neurotic reasons. Some individuals go out of
their way, for psychological reasons, to find a non-Jewish
partner. They may try to lose their own Jewish identity
and/or reject their parents. They may express their feel-
ings of inferiority as Jews, and the perceived superiority
of the non-Jews. Others may feel that non-Jews are infer-
ior. They do not feel secure about themselves and there-
fore go outside the group to feel more comfortable in
their own sense of inferiority.

A second group involves some individuals to whom
religious beliefs and differences are of no concern. They
marry because of physical attraction or intellectual com-
patibility. They may convert solely to marry the other
person.40

A third group of individuals may intermarry and
convert for rational considerations. They come to their
new religion out of the conviction that it is superior to
their previously held faith. They may be looking toward
theological promises of life, health, and prosperity or
may be disillusioned with the beliefs, practices and in-
stitutions of their earlier religion. Some non-Jews are
attracted to Judaism as a direct result of their revolt

against the rigidity of Christian religious orthodoxy.
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They may actively seek to marry someone of the Jewish
faith.?!

A fourth area includes neurotic reasons for inter-
marriage and conversion. Conversion may serve as retali-
ation and revenge calculated to hurt the parents as much
as possible. There may be a masochistic desire for self-
degradation, punishment or rejection, or a tendency toward
escapism from the unpleasant realities of the world.42
The category of neurotic reasons for intermarriage also
includes sexual inhibitions and taboos. For some, mar-
riage with a non-Jew is more exotic and erotic as a "for-
bidden fruit." Other Jews may choose a Gentile spouse to
avoid symbolic incest because a Jewish person may remind
them of their parent of the opposite sex. To an adoles-
cent who has overgeneralized the incest taboo, sex with
someone of the same religion and resembling a family mem-
ber is forbidden. He or she may tend to avoid contact
with men or women of his or her own group because of this
taboo. Levinson's concept of "contrast choice" suggests
that feelings of ambivalence toward sexual expression can
be overcome by finding a partner whose characteristics
are sufficiently novel so as not to arouse one's acquired
inhibitions. There may alsoc be conditions of upbringing

which inhibit the male or female's enjoyment of the sexual

potential of an in-group partner, so that he or she goes
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outside of his or her group to seek normal sexual gratifi-

cation.43

In summary, it appears that intermarriage is in-
creasingly becoming a threat to Judaism. While intermar-
riage is on the rise, so is marital strife and divorce.
We have identified many factors that contribute to inter-
marriage. It is now necessary to look at intermarriage
and see how it affects marriage and family relations and
whether conversion to Judaism has any positive effects on

family and marital relations.
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CHAPTER 1V

METHODOLOGY FOR EXPLORING
JEWISH INTERMARRIAGE

Study Focus

This exploratory study focused on the postmarital
effects of conversion on Jewish intermarriage. The review
of the literature points to personal and demographic fac-
tors which have been found to influence intermarriage
among Jewish men and women. Although research has related
personal and demographic characteristics to the rate of
intermarriage, there is a paucity of research on the fac-
tors affecting the guality of these marriages. An explor-
atory design was chosen because little empirical research
has been done on the postmarital period of the intermar-
riage. It was hoped that some of the issues could be
clarified so others could follow with further research.

In this study, intermarried couples in which the
non-Jewish partner converted to Judaism were compared with
couples who had intermarried without conversion. The study
concerned itself with the effect of conversion on the mar-

ital success in intermarriage between Jews and non-Jews.
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The assumption was that the conversion of the non-Jewish

spouse to Judaism would have a positive effect on the mar-

ital relationship.

Specific research guestions which were the basis

of the study desion are the following:

1.

What is the effect of conversion to Judaism
on postmarital relationships in terms of
marital satisfaction?

What demographic factors, as they relate to
the spouses as well as the families of origin,
play a role in the marital satisfaction of an
intermarriage?

Does the degree of Jewish identification of
the Jewish-born partner affect whether the
marital relationship of the intermarried
couple will be successful?

Does *+he degree of Jewish identification of
the Jewish-born partner affect whether or not
the non-Jewish partner converts to Judaism?

Does the degree of Jewish identification on
the part of the converted spouse affect the
success of the intermarital relationship?

What are the differences in familial relation-
ships between mixed marriages and mitzvah
marriages?

What is the effect of conversion on the con-
vert personally and on his or her spouse?

What is the relationship between the atmos-
phere in the home of the family of origin and
the present marital satisfaction of the inter-
married couple?

What is the effect of the present parent-child

relationship for each spouse on the marital
satisfaction of the intermarried couple?
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10. Does the degree of congruence of Jewish
identity between the Jewish spouse and the
converted Jew have an effect on the marital
satisfaction for the couple?

11. Does the degree of religious identity of the
non-Jewish spouse and the degree of Jewish

identity of the Jewish spouse affect the
marital satisfaction of the couple?

Six areas were identified for focus in this study.

The first, demographic information, included: religion,

level of education, occupation, geographical location,
type of marriage ceremony, size of the Jewish community,

and age at marriage. The second, Jewish identity, was

loosely defined as the individual's feelings of belonging-
ness to his or her group. This was explored in terms of
the level of religious education, religious behavior such
as synagogue attendance, childhood religious memories,
religious practices, Jewish organizational activity, and
ethnic identity. The third factor is the non-Jewish

spouse's religious identity which was measured utilizing

the same variables as those employed for measuring Jewish

identity. The fourth factor is marital satisfaction which

was defined as the level of fulfillment and enjoyment each
spouse receives from the marital relationship. In order
to examine marital satisfaction, the following variables
were utilized: empathy within the marriage involving com-
munication and understanding, marital roles and legitima-

tion of roles, primary relations within marriage including
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sexual relations, and companionship in leisure time. An~-

other major focus is the nature of, reasons for, and con-

sequences of conversion to Judaism. Conversion to Judaism

was defined as the formal adoption of Judaism requiring
fulfillment of specific structured requirements. Other
variables examined in the study included: expectations
of Judaism, familial reactions to conversion, and satis-
faction with conversion and the formal process of conver-

sion. The final factor included relationship to families

of origin, including each partner's relationship to his or
her own family as well as his or her in-laws, and the
relationship between parents and family of the couple to
each other. The variables examined included: feelings
toward both sets of parents, how often parents are visited,
early socialization, and how often both sets of parents

get together with each other.

Research Instrument

The instrument constructed to explore the research
guestions consisted of open-ended guestions followed by
more specific close-ended questions in the same area.

This section was administered orally and responses were
recorded on the guestionnaire form. This section dealt
with the individual's attachment to parents; happiness as

a child and adolescent; the subject's parents' marital
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happiness; the respondent's manner of selection «f a
mate, and parents' and friends' reactions to the marriage
as perceived by the subject. These questions were based
on previous studies and a doctoral dissertation by Iris
Tan Mink titled "An Investigation of Intermarriage: A
Comparison of Intermarried and Inmarried Jewish Men."1
Other questions in this section were adapted from the
study "Sex Roles, Economic Factors and Marital Solidarity

in Black and White Harriages."2

The questions on religious
identification in this section were based on the variables
presented by Bernard Lazerwitz in "Intermarriage and Con-
version: A Guide for Future Research.'3

Questions regarding the convert's reaction to his
or her conversion were extracted from the review of the
literature. After several interviews the researchers
realized that they left an important area unexplored. At
this point, the researchers introduced questions to the
spouse of the convert concerning his or her reaction to
the conversion and his or her perception of the spouse's
acceptance as a Jew.

After several interviews the researchers decided to
eliminate one question from the study as they felt it was
meaningless. The question read, "Is your income suffi-

cient to meet your needs and desires?" Overall, the re-

sponses to this guestion were similar. "Yes, our income
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is sufficient to meet our needs but not sufficient to meet
our desires. You can always have more." The intention was
to look for a relaticnship between income and marital sat-
isfaction. However, this guestion did not solicit the
information and was “herefore dropped from the interview
schedule.

Following this section, the respondents were asked
to respond to a Marital Adjustment Scale modeled after one
utilized by Iris Tan Mink in her study of intermarriage.
This scale was based on the test developed by Burgess,
Locke and Thomes.4 In completing the Marital Adjustment
Scale, respondents were asked to indicate the extent of
their agreement or disagreement with eighteen statements
dealing with their marital relationship. The respondents
were asked to rate their responses on a five-point scale.
The five measures on the scale were: strongly agree,
agree, neither agree nor disagree, disagree and strongly
disagree. The eighteen statements in the scale can be
broken down into the factors of companionship, consensus,
affectional intimacy, sexual behavior, and satisfaction
with the marriage. There are several components that make
up the factor of companionship. These include: joint
participation in common interests and activities, confid-
ing and talking things over as a couple, and understanding
each other's ideas and feelings. Consensus can be defined

as the amount of agreement or disagreement a couple has
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regarding primary values or objectives in their marriage.

The respondents were also asked to respond to a
religious identity scale. The Jewish Identity Scale was
a modified version of the scale developed by Lawrence
Marks.s The Jewish Identity Scale required respondents
to indicate agreement or disagreement with nineteen state-
ments, on a five-point scale as in the marital adjustment
scale. The Jewish-born and converted respondents were
asked to complete this scale. The components of Jewish
identity measured were: orientation toward traditionalism,
psychological valence of being Jewish, pietism, histori-
cal time perspective, orientation toward community affili-
ation, ethnocentrism, psychological salience of being
Jewish, and orientation toward family.

The researchers adapted the Jewish Identity Scale
for the non-Jewish partner's religious identity. The Non-
Jewish Spouse's Religious Identity Scale included the same
components as the Jewish Identity Scale, adapted for the
religion of the non-Jewish spouse. Respondents were asked
to rate their agreement or disagreement on a five-point

scale on twelve items as in the Marital Adjustment Scale.

Sampling Plan

Twenty-eight intermarried couples from the Los
Angeles area were interviewed. Of these, thirteen were

intermarried with conversion (from this point forward to
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be referred to as mitzvah marriages) and fifteen were
mixed marriages. The sample included only marriages which
had taken place between 1970 and 1977. Originally, the
sampling plan called for interviewing forty couples, twenty
of whom intermarried without conversion and twenty of whom
intermarried with conversion to Judaism. The researchers
had hoped to obtain a sample of mitzvah marriages from the
conversion class records of the Union of American Hebrew
Congregations but were denied use of the conversion class
records of both the Reform (at the Union of American Hebrew
Congregations) and Conservative (at the University of Juda-
ism) movements because studies are either presently or
soon to be conducted by these agencies.

The alternative sampling plan utilized an acciden-
tal sample of mitzvah marriages attempting to make this as
widely diversified a sample as possible. The sample was
obtained from several sources. The Union of American
Hebrew Congregations allowed the researchers to use records
of student who attended the Introduction of Judaism class
but who had not formally notified the Union of American
Hebrew Congregations of their conversion. Therefore, there

was no way to know whether the students had married, had
intermarried with conversion, or had intermarried without
conversion. Using this list, letters were mailed to
seventy people in the Los Angeles area who had attended
the classes since 1970. The letter explained the study and

requested their participation. A stamped, self-addressed
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envelope was enclosed to assure the return of the release
of information form, indication of willingness to partici-
pate in the study and an indication of whether or not they
had converted. Five positive responses and one negative
response were received. Ten letters were returned with
incorrect addresses. Of che five positive respondents,
four couples had intermarried without conversion to Juda-
ism, and one couple intermarried with conversion to Judaism.

Six couples included in the study were contacted
through three Reform rabbis in the Los Angeles community.
The couples were first contacted by the respective rabbis
who explained the study to them. After they agreed to
participate in the study, they were contacted by telephone
to set up the interviews. Only four of these couples were
included in the sample due to scheduling problems.

The researchers placed an advertisement in the
University of Southern California daily newspaper asking
for volunteers to participate in the study. The ad ran
for one week and two responses were received, of which one
couple was willing to participate. Two of the couples in
the sample were known to the researchers personally and
were guite willing to be participants.

Three of the couples were contacted through friends
of the researchers. The remaining two couples in the

sample were names given to the researchers by other par-

ticipants in the study.

47




The sample of mixed married couples was also acci-
dental. There are no records of such mixed marriages in
Los Angeles. A list of twenty-one possible participants
was obtained. Ten of the couples were known to the re-
searchers personally. However, the researchers were un-
able to schedule an interview with two of these ten
couples because of time conflicts. Two couples were re-
commended to the researchers by other participants in the
study. Neither couple was able to participate because of
conflict with schoolwork and moving to a new home.

Four couples were contacted through mutual friends.
All four couples were contacted by telephone and were
willing to be participants in the study. The remaining
four couples were those contacted through the Union of
American Hebrew Congregations' lists. Of these four
couples, only three were able to participate. The fourth,
although willing, was in the process of moving and a mutu-
ally convenient time could not be arranged. In total,
fifteen couples who intermarried without conversion were
interviewed.

All interviews were conducted in the participants'
homes. Before beginning the interview, the researchers
explained the study and answered any questions. Each par-
ticipant was then asked to sign a release of information
form. The researchers each interviewed one member of the

couple in separate rooms simultaneously, interviewing
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spouses separately to allow each a maximum amount of free-
dom in answering questions. The subjects seemed more com-
fortable answering questions and were much more open and
honest in their answers when their spouses were not present.
On several occasions when a spouse entered the room while
an interview was being conductec, the person being inter-
viewed would stop until his or her spouse left the room.
It was also the researchers' intention to avoid marital
arguments by interviewing each spouse separately.

To reduce interview bias, the researchers alternated
interviewing the male and female subjects. The interviews
lasted approximately forty-five minutes for mixed married
couples and one hour for couples in which one of the part-
ners converted to Judaism. This additional time was due
to added questions for the convert and his or her spouse
which dealt specifically with the area of conversiorn.

Although the original sampling plan included forty
couples, it was difficult to locate and to schedule this
number within the time limitations of the research project.
The couples interviewed were eager to participate and were
guite friendly. They all offered the researchers refresh-
ments and made them feel welcome. They were anxious to
help in any way, even by providing names of possible par-
ticipants. The subjects appeared quite honest and open in
their responses. All the subjects were interested in

receiving a copy of the findings of the study.
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Analysis of the Data

The researchers tabulated the guestions and used
descriptive statistics to analyze the findings. Descrip-
tive material was then cross-tabulated by mixed and
mitzvah marriages. Analysis of variance was utilized with
the Marital Satisfaction Scale and Religious Identity
Scale between mixed and mitzvah marriages. All computa-
tions were done at the University of Southern California
Computer Center utilizing the Statistical Package for the

Social Sciences.

Limitations of the Study

The small and acciden:zal nature of the sample lim-
ited the study. By using the method of interviewing ra-
ther than mailed questionnaires, the sample size was lim-
ited because of the time constraints involved. Although
the use of close-ended questions allowed the researchers
to better categorize responses, they did not appear to
always reflect the true feelings of the respondents as did
open-ended guestions. The results of the findings cannot
be generalized to the total population as the researchers
were unable to match the two groups, mixed and mitzvah,
on any variables other than period of time married and

geographical location.
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CHAPTER V

THE INTERMARRIED COUPLES SPEAK FOR THEMSELVES

Description of the Sample

Of the fifty-six people in the sample, forty-one
of the subjects identified themselves as Jews. Of these,
thirteen of the subjects converted to Judaism. Of the non-
Jews, four identified themselves as Catholics, one person
as Protestant, one as Mormon, one as Christian, one as
Buddhist, one person identified as atheist, two persons
identified themselves as agnostics, and two persons were
not identified with any religion. The subjects who iden-
tified themselves as Jews can be further distinguished as
fifteen Conservative, seventeen Reform, one Reconstruction-
ist and eight with no specific affiliation. Of the Jewish-
born subjects in the study, fifteen are male and thirteen
female. Of the fifteen Jewish-born males, six aée married
to non-Jews and nine to converted Jews. Of the thirteen
Jewish-born females, nine are married to non-Jewish men
and four are married to men who converted to Judaism. All
of the conversions to Judaism were carried out through the
Reform or Conservative movements.
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The researchers asked the subjects guestions con-
cerning their courtship period. Twenty-seven per cent of
the subjects met their spouse in college, 4% met while in
high school, 23% met at work, 14% met through friends, 7%
met while on vacation, 4% met at a dance, 4% met at a bar,
4% met at a party, 9% met on blind dates and 5% met in
their apartment building.

The mean age at marriage was twenty-five, with a
range from eighteen to thirty-five. Thirty-one per cent
of the sample were married one year Or less, 13% were mar-
ried for two years, 30%¢ were married for three years, 13%

for four years, and 14% were married from five to seven

years.

The majority of the subjects (71%) were married by
a rabbi. Ministers performed the marriage ceremony for
18¢ of the subjects. Four per cent of the subjects were

married by a priest and another 4% were married by a judge.
A final 4% were married by other officials authorized to
perform marriage ceremonies.

Most of the subjects (82%) had both parents still
living at the time of our study. Of these forty-six, four-
teen subjects had parents who were divorced. Fifty-six
per cent of the subjects had at least one relative outside
of the immediate family, primarily grandmothers (62%), live

with them while they were growing up. The period of time
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that this relative lived with the subject's family ranged
from less than one year to twenty-three years.

The subject's families of origin got together more
often with their mother's relatives than with their
father's relatives. Twenty-nine per cent of the subjects
got together with their mother's relatives at least once a
week, 26% at least once a month, 37% several times a year,
and 9% never got together with their mother's relatives.
With their father's relatives, 22% got together at least
once a week, 18% at least once a month, 49% several times
a year and 11% never.

The researchers questioned the subjects as to
whether any of their relatives had intermarried and found
a much higher rate of relatives who intermarried among
Jews than among non-Jews. Seventy-nine per cent of the
Jewish subjects had relatives who had intermarried with
non-Jews. A high percentage (37%) of these intermarried
relatives were brothers and sisters of the Jewish subjects.
Another 32% were aunts and uncles, with the remaining 23%
cousins and 9% mothers. Thirty per cent of the non-Jewish
subjects had relatives who had intermarried with Jews.
Thirty per cent of these were fathers, 50% aunts and uncles
and 13% cousins.

The three major states where the subjects were

born are California (38%), New York (18%) and Illinois
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(16%). The remaining 28% of birth places were scattered
throughout the United States and Europe.

The researchers also guestioned the subjects on
their generational status in the United States. Fiftv-four
per cent of the subjects are second-generation Americans
on their father's side and 57% are second-generation Amer-
icans on their mother's side; 4% of the subjecis are immi~-
grants to this country; 12% of the subjects are first-
generation Americans on their father's side, while 10% are
first-generation Americans on their mother's side. Twelve
per cent of the subjects are third-generation Americans
on their father's side and 16% are third generation on
their mother's side. Nineteen per cent of the subjects
are fourth generation or more on their father's side,
while 14% were fourth generation or more cn their mother's
side. A large proportion of this last group of subjects
believe that their ancestors came over to the United States
on the Mayflower.

The majority (67%) of the subjects were either
first- or last-born. Thirty-six per cent were first-born
and 31% were the youngest child.

It appears from the study that young married
couples seldom affiliate with religious organizations'or
places of worship. Only 25% of the subjects belonged to
Jewish organizations and none of the subjects belonged
to organizations affiliated with other religious groups.
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Twenty-five per cent of the subjects affiliated with re-
ligious institutions. Of these fourteen subjects, ten be-
longed to Reform Jewish synagogues, two to churches, and
two to other religious institutions.

Only 25% of the subjects had children. This in-
cluded three mixed and four mitzvah marriages. Of these
seven couples, one had two children and the rest had only
one child each. The children ranged in age from six months
to four years. Of couples with no children, three expected
to never have children because one or both members of the
couple do not want to give up their present life style.
Eighty per cent of the subjects are raising or plan to
raise their children in a religious tradition. WNinety-four
per cent of these subjects plan to raise their children in
the Jewish tradition, 3% plan to raise their children as
Catholics and 3% in another religious tradition. When in-
dicating the reasons for their choice of how they would
raise their child religiously, 17% of the subjects want
their children to be exposed to all religions and make
their own choice, 37% of the subjects believe it is impor-
tant for a child to have one religious identification, 66%
feel that imparting the Jewish culture and ideology to
children is important, 10% will leave the choice of reli-
gious tradition up to their spouse, 4% do not believe in

religion, 4% want to raise their children with God in the
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house and 12% have other reasons for their choice. Ninety-
one per cent of the respondents had discussed with their
spouse the subject of the religious tradition of their

children and 9% had not.

Research Findings

In comparing the results from the Jewish Identity
Scale and the Non-Jewish Spouse's Religious Identity Scale,
it appears that the Jewish subjects in general identify
more strongly with Judaism than do the non-Jewish spouses
with their respective religions. On the Non-Jewish Spouse's
Religious Identity Scale, there were seven significant
Likert-type items to which the non-Jewish subjects re-
sponded. The possible responses ranged from a score of
seven (strongest possible religious identification) to a
score of forty-nine (lowest possible religious identifica-
tion). The actual responses range from seven to thirty-
one, with a mean score of twenty-two (X = 22).

On the Jewish Identity Scale, there was a possible
range from eleven (strongest level of Jewish identity) to
121 (lowest level of Jewish identity) on eleven significant
Likert-type items. The actual scores ranged from twelve
to thirty-nine with a mean score of twenty-four (X = 24).

All respondents scored fairly high on the Marital

Satisfaction Scale. There were fourteen significant
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Likert-type items and a possible range of scores from
fourteen (highest level of marital satisfaction) to 196
(lowest level of marital satisfaction). The actual scores
range from fifteen to forty-three with a mean score of
25.982. Mixed marriages and mitzvah marriages were com-
pared in terms of the Marital Satisfaction Scale utilizing
an analysis of variance. The F ratio indicated no sig-
nificant difference between mixed and mitzvah marriages

in terms of marital satisfaction (F = 1.1033).

The researchers also compared the non-Jewish
spouses involved in mixed marriages with the converted
spouses involved in mitzvah marriages in terms of the
Marital Satisfaction Scale in order to see if conversion
to Judaism has any effect on marital satisfaction. There
was no statistically significant differerce in the F ratio
between the two groups (F = 0.9539). The mean scores of
the two groups were also compared and mixed marriages
showed a higher level of marital satisfaction (X = 25.33)
than did mitzvah marriages (X = 28.23).

In the oral section of the interview the partici-
pants did not report their marriages to be as satisfactory
as the scale indicates. Either, the scale does not meas-
ure what it purports to measure, or participants were not
as honest in completing the scale as they were in the

interview.
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The interview consisted of both close-ended Likert-
type questions and open-ended questions. The responses to
the close-ended question did not reveal a significant dif-
ference between mitzvah and mixed marriages. The majority
of the responses indicated satisfaction with the marriage.
However, the open-ended questions revealed comments that
were contradictory to this overall satisfactory response.
Almost half of the respondents indicated problem areas
with regards to marital satisfaction. Many of our subjects
are in oraduate school or are just beginning their profes-
sional careers. This appeared to put a strain on overall
marital satisfaction. Some typical comments reflecting
this include:

"Leisure time, what's that?"

"Companicnship is great when we're not in school?"

"Communication has been difficult since my wife

started school. It is difficult in terms of time,

being tired and studying."

"He is more concerned with his life and work. My
concerns are less important."

The researchers also found a pattern among men with
regards to communication. The couples felt that tfe men
were less open in expressing their feelings than wcre the
women. Comments from both wives and husbands include:

"Not a fair guestion. He does not tell me 95%.
He does not tell me his problems."

"Communication is going generally well but I keep
things in. I'm too quiet.”
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"I can tell him everything. He keeps things

inside. It takes me a long time to get things

out of him."

Many subjects were not satisfied in their physical
love and sexual relations. This dissatisfaction seemed to
stem from two basic areas: religious or moral beliefs and
the proper physical and emotional climate for sexual rela-
tions. Some examples include:

"1 feel we don't have enough sex. She is always

too tired. She needs to feel good and relaxed.

I don't."

"Her Catholic upbringing has put some barriers

that have created problems. She has lots of

guilt."

"She does not find comfort in sex as I do. Her

life situation has to be comfortable. We have

a lot cof stroass so she does not want sex."

In response to the gquestion, "Would you raise your
child in particular religion or religious tradition?" all
respondents involved in mitzvah marriages answered Yes
(N = 22), while fifteen out of twenty-four respondents in-
volved in mixed marriages answered Yes (N = 15). All
those in mitzvah marriages plan on raising their children
in the Jewish tradition (N = 22). Of those in mixed mar-
riages, twelve plan to raise their children in the Jewish
tradition, two plan to raise their children as Catholics
and one plans to raise his or her children in another

religion. It appears that when a couple is involved in a

conversion to Judaism, they have a stronger commitment to
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raising their children in the Jewish tradition than if the
non-Jewish spouse does not convert. There also seems to
be a trend among mixed married couples who are committed
to raising their children in one relicious tradition, to
raise their children in the Jewish tradition. Nine re-
spondents involved in mixed marriages did not choose to
raise their children in one particular religion or reli-
gious tradition. All of these individuals indicate that
they would expose their children to many religious tradi-
tions and allow their children to make their own choices.
A significant difference (< .0001) was found be-
tween mitzvah and mixed marriages in terms of the reasons
for their choices in how they will raise their children
religiously. The greatest proportion of those in mitzvah
marriages (N = 16) feel that a child needs one religious
identity. Of the remaining respondents involved in mitzvah
marriages, two people feel that the importance of the
Jewish culture is the reason for their choice, two people
will leave the decision up to their spouse, and two people
have other reasons for raising their children in one reli-
gion or religious tradition. Respondents in mixed mar-
riages had a wider range of responses for their choice.
Nine people feel that the child should be exposed to all
religions and should make his or her own choice. Three

people feel the need for their child to have one religious
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identity. Six people have the desire to transmit the
Jewish culture to their children. Three participants will
leave the decision up to their spouses. And the remaining
nine respondents indicated that they have other reasons
for their choice.

Two questions were posed to ascertain the closeness
between the subjects and their respective parents. The
researchers defined closeness as the amount of contact,
whether physical or by other means such as the telephone
or through correspondence, between the respondents and
their respective parents. There seems to be a trend toward
a greater closeness with parents for those in mitzvah mar-
riages than for those in mixed marriages. Of those re-
spondents who live in the same general vicinity as their
mother, the researchers found that eight mixed married sub-
jects live within fifteen miles of their mother and ten
mixed married subjects live twenty-five miles away from
their mother. Of those subjects in mitzvah marriages,
eleven live within fifteen miles of their mother while
only five live twenty-five miles away. It appears that
subjects in mitzvah marriages tend to live closer to their
mothers than do those in mixed marriages.

This trend does not reflect itself as clearly with
regard to living in the same general vicinity as the re-

spondents' fathers. Of the sixteen mixed married
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respondents who live in the same general vicinity as their
fathers, ten live within fifteen miles of their fathers
and six live twenty-five miles away. For the fifteen sub-
jects involved in mitzvah marriages, eleven live within
fifteen miles of their fathers and four live twenty-five
miles away.

With regards to visitation, there appears to be a
large difference between mixed and mitzvah marriages in
terms of frequency of visits to parents. In response to
the question, "How often do you visit your father?", nine
respondents involved in mitzvah marriages saw their father
at least once a week as opposed to only three respondents
from mixed marriages. When this category is combined with
the category of visitation at least once a month, this
difference is made even clearer. Eleven subjects from
mixed marriages visit their respective fathers at lieast
once a month and eleven subjects visit their fathers only
several times a year. Whereas in the mitzvah marriage
group, the majority of respondents (N = 15) visit their
father at least once a month while seven respondents visit
their tathers only several times a year. |

This trend is less apparent for visitation to the
respondents' respective mothers. Of those involved in
mixed marriage, seventeen subjects see their mothers at

least once a month and eleven subjects see their mothers
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several times a year. Of the subjects involved in mitzvah
marriages, fifteen see their mothers at least once a month
while only seven see their mothers several times a year.

The researchers also found a trend towards more
frequent telephone calls to parents among respondents from
mitzvah marriages. The majority of respondents from
mitzvah marriages spoke to their parents at least once a
week (N = 16) while five respondents spoke to their parents
only once a month. The respondents from mixed marriages
were almost equally divided between speaking to their par-
ents at least once a week (N = 13) and speaking to their
parents once a month (N = 10).

Two questions were asked to ascertain the close-
ness that existed between the respondents and their respec-
tive parents in “he year prior to their present marriages.
The same trends of closeness that exist at present were
also in existence for these respondents prior to marriage.
In the year preceding their present marriage, sixteen sub-
jects involved in mitzvah marriages lived in the same gen-
eral vicinity as their mothers and their fathers. All but
one lived within fifteen miles of their mother and one
lived twenty-five miles away. All sixteen of the respond-
ents lived within fifteen miles of their father.

Of those involved in mixed marriages, twenty sub-

jects reported living in the same general vicinity as their
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mother and eighteen reported living in the same general
vicinity as their father. Twelve of these respondents
reported living within fifteen miles of their mother and
eight reported living twenty-five miles away. With regards
to their father, thirteen lived within fifteen miles of him
and five lived twenty-five miles away.

There seemed to be no difference between mitzvah
and mixed marriages as far as visitation to their parents
prior to marriage. A contributing factor to this may be
that six respondents involved in mitzvah marriages lived
at home in the year preceding their marriage. No individ-
uvals involved in mixed marriages lived at home in the year
preceding their marriage.

There seems to be little difference between mixed
and mitzvah marriages in terms of their relationship to
their respective parents both before and after marriage.
Most of the respondents' parents both of mixed (N = 28 for
mothers; N = 21 for fathers) and mitzvah marriages (N = 24
for mothers; N = 21 for fathers) expressed a favorable
attitude toward their new son and daughter-in-laws. There
appears to be slightly more indifference on the part of
parents of respondents involved in mixed marriages to their
son and daughter-in~laws although it is not significant.

The relationship with in-laws in both mixed and

mitzvah marriages generally appears to be favorable,
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according to the responses on the close-ended gquestion
with little difference between mixed marriages (N = 28 for
mother-in-laws; N = 24 for father-in-laws) and mitzvah
marriages (N = 26 for mother-in-laws; N = 23 for father-
in-laws).

Open-ended responses to these same qguestions indi-
cated that relationships with in-laws are perhaps nct as
favorable as the respondents had previously indicated.
Some of the comments made by the respondents included:

"They accept him. They're not crazy about him

and I don't know exactly what the problem is."

(Speaking of parents' relationship with spouse.)

"Mother-in-law very dominant. She feels that she

owns people and she tells you what to do. I

totally resent her and ignore her." (Speaking of

own relationship with mother-in-law.)

"We get along 0.K. We see too much of them. They

are all right people. They think they are big

shots and try to impress me. They are very dif-
ferent from me and I feel they are phony. (Speak-
ing of own in-laws.)

Responses from open-ended questions revealed an
overall feeling of improvement in relationships with par-
ents since marriage for both groups. Comments included:

"It's very good. I don't let her dominate me.
She treats me like an adult."

"I'm closer with them since the birth of our child
and since I've grown up more as an adult."

"Good. It improved because they get along beauti-
fully with my wife."
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There appears to be little difference between the
mitzvah marriages and mixed marriages in terms of contact
between respective sets cf parents and in-laws. The major-
ity of respondents in both groups find that there is mini-
mal contact between parents and in-laws (N = 26 for mitzvah
marriages and N = 29 for mixed marriages). The couples
indicated that most of this contact occurred during special
occasions and always with the couples present.

Most respondents received some religious education
(N = 20) and there was no difference between groups on
whether or not they had received religious education. Par-
ticipants involved in mitzvah and mixed marriages appeared
to have similar types of religious education. Religious
education included: Jewish education, eleven of those in
mixed marriages and eleven of those in mitzvah marriages;
Chris*ian education, eleven of those in mixed marriages
and eight of those in mitzvah marriages; parochial school,
three of those in mixed marriages and three of those in
mitzvah marriages and one of those in mixed marriages with
other religious education and one in mitzvah marriages
with other religious education. The attendance at reli-
gious education ranged in years from one to eighteen.

Those individuals in mitzvah marriages attended somewhat
longer than these in mixed marriages. The researchers also

found that those individuals involved in the mitzvah
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marriages had Bar or Bat Mitzvah ceremonies more ofcen than

those involved in mixed marriages. Although it appears
that the type of religious education does not have an ef-
fect on whether or not the non-Jewish spouse converts to
Judaism in an interfaith marriage, perhaps the length of
time spent in religious education does have an effect on
conversion.

Individuals with religious affiliation other than
Judaism and individuals with no religious affiliation were
looked at on the basis of the Non-Jewish Spouse's Religious
Identity Scale. The intent was to see if the religious
identity of those who had affiliated with a religion other
than Judaism was different from the religious identity of
those who had no particular religious affiliation. The
results of the analysis of variance were not significant.

The researchers looked at the results of the Mari-
tal Satisfaction Scale in terms of the religious identifi-
cation of the participants. Religious identification was
broken down into Jewish, Jewish convert, other religion
and no religious affiliation. There was no significant
difference using the F ratio between the groups in terms
of marital satisfaction.

The Jewish subjects in mixed marriages and the
Jewish subjects in mitzvah marriages, both those born as

Jews and those who converted to Judaism, were compared in
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terms of their Jewirh identification using the Jewish
Identity Scale. There was a statistically significant
difference (<.001) between the Jewish identity of the two
groups (F = 19.7495).

The researchers also compared the Jewish identity,
using the Jewish Identity Scale, of individuals who were
born Jewish in both mixed and mitzvah marriages. There
was a statistically significant difference (<.001) in the
Jewish identity of the two groups (F = 15.0696). The mean
sccres showed those in mitzvah marriages with a much
higher Jewish identity (X = 20.769) while those in mixed
marriages showed a lower Jewish identity (X = 29.067).

This may have important implications for the
Jewish community as those individuals with higher Jewish
identification seem to be more likely to encourage their
spouse to convert than those individuals with a lower
Jewish identification.

When comparing those individuals born as Jews and
those individuals converted to Judaism in terms of their
Jewish identification using the Jewish Identity Scale, no
significant difference was found (F = 2.5442).

The researchers guestioned the participants as to
those religious practices, both Jewish and non-Jewish that
they considered important as well as those they regularly

observe. The intent was to ascertain the differences
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between those individuals in mixed marriages and those
individuals in mitzvah marriages in terms of amount and
importance of religious practices.

Twenty-seven individuals involved in mixed mar-
riages reported observing at least one Jewish practice
regularly and twenty-six individuals involved in mitzvah
marriages reported observing at least one Jewish practice
regularly. A statistically significant difference was
found between the two groups (t = 7.48, <.0001) in terms
of observance of Jewish practices, using the student t-test
with a two-tailed probability. The mean uumber of Jewish
practices observed regularly by individuals in mixed mar-
riages is 2.2593 and the mean number for individuals in
mitzvah marriages is 6.6538.

Fifteen individuals involved in mixed marriages
reported that at least one Jewish practice was important
to them. Twenty-six individuals involved in mitzvah mar-
riages reported that at least one Jewish practice was im-
portant to them. Using the t ratio with a two-tailed
probability, a statistically significant difference was
found between the two groups (t = 5.18, <.0001). Those
individuals in mitzvah marriages reported a greater number

of Jewish practices (X = 7.1154) as being important to

them than those individuals in mixed marriages (X = 3.00).
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Twenty-eight of the individuals involved in mixed
marriages reported regqularly observing at least one Chris-
tian practice ard only eight individuals involved in
mitzvah marriages reported regularly observing at least one
Christian practice. The mean score for those individuals
in mixed marriages was 1.8214 and the mean score for those
in mitzvah marriages was 1.3750. There was no significant
difference between the two groups in terms of the amount
of regularly observed Christian practices.

Sixteen of the participants in mixed marriages
reported that at least one Christian practice was important
to them. Six of the participants in mitzvah marriages re-
ported that at least one Christian practice was important
to them. Using the t ratio with a two-tailed probability,
there was a statistically significant difference between
the two groups (t = 2.67, <.0001). Those individuals in
mixed marriages reported a greater number of Christian
practices (X = 2.3750) as being important to them than
those individuals in mitzvah marriages (X = 1.3333).

It appears from these findings, that individuals
in mitzvah marriages observe Jewish practices much more
frequently than do those individuals in mixed marriages.
It seems that although most individuals in mixed marriages
observe at least one Jewish practice regqularly (N = 27),

only half that number feel that any Jewish practices are
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important tc them (N = 15). It also appears that individ-
vals in mixed marriages observe more Jewish practices on

a regular bhasis (X = 2.2593) than they do Christian prac-
tices on a regular basis (X = 1.8214). The mean scores
indicate that more Jewich practices are observed regularly
by both groups than Christian practices.

From the open-ended questions, it appeared to the
researchers that there may be a connection between family
background and present marital relationship. Therefore,
the researchers compared the Likert-type items dealing
with marital satisfaction with the items dealing with fam-
ily background. The components of family background in-
clude: attitude toward mother and father as growing up;
parents' marital happiness; childhood in terms of happi-
ness; parents' occupations; parents' levels of education;
proportion of neighborhood that was Jewish as a child; pro-
portion of Jewish friends as a child, teenager, two years
preceding marriage and at present, and the number of Jewish
dating partners prior to present marriage.

In order to test the level of significance, utiliz-
ing the chi-square test between family background and mar-
ital satisfaction, the researchers cross-tabulated the
components of these factors broken down by mixed and
mitzvah marriages. The intent was to see if there was any

difference between the two groups. Using the close-ended
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data, the researchers found no statistically significant

relationship between family background and marital satis-
faction for both those individuals in mixed marriages and
those individuals in mitzvah marriages.

Utilizing the Likert-type close-ended questions on
marital satisfaction, the researchers found two interest-
ing trends. It appears that individuals in both mixed
marriages and mitzvah marriages responded similarly with
regard to the quality of communication with their spouse
and with regards to how their spouse understands their
problems and feelings. Both groups reported overall sat-
isfaction with these two categories. There seems to be
a difference between those individuals in mixed and mitzvah
marriages with regard to satisfaction with their physical
love and sexual relations. Those individuals in mixed
marriages appear to have more satisfactory sexual rela-
tionships. Twenty-seven individuals in this group reported
satisfaction, one individual reported neither satisfaction
nor dissatisfaction, and two individuals reported dissat-
isfaction with their sexual relationship. Of those in
mitzvah marriages, eighteen reported satisfaction with
their sexual relationship, three reported neither satis-
faction nor dissatisfaction and five reported dissatisfac-
tion with their sexual relationship. There also seemed

to be a difference between those individuals in mixed and
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mitzvah marriages in terms of satisfaction with the com-
panionship with their spouse. Those individuals in mitzvah
marriages appearec to be slightly more satisfied with their
companionship than those individuals in mixed marriages.
Thirteen of those in mixed marriages were highly satisfied
with their companionship, eleven were satisfied, four were
neither satisfied nor dissatisfied and two were dissatis-
fied. Ten of those in mitzvah marriages were highly satis-
fied with their companionship, fourteen were satisfied, and
two were dissatisfied.

Although the close-ended questions indicated no
relationship between family background and marital satis-
faction, the responses tc the open-ended guestions revealed
some correlation between the two factors. The following
remarks demonstrate these findings:

"We have problems with communication because of

different value perspectives. We have different

backgrounds. " (Mixed marriage)

"My wife probably understands my problems and

feelings. Toward religion, she understands but

doesn't care. She wants her way. As long as

she wins in a religious argument, everything is

0.K. I feel like one against all Jews so I

can't argue." (This respondent grew up with no

Jewish friends -- mixed marriage) =

"Under the circumstances she does very well.

She is very understanding about my monetary

goals. I'm a hustler, she's not. She can't

understand how high my goals are. I look at

Judaism as a philosophy, not a religion. Jewish

people are more aware of life and are more in-

telligent. They don't float through life. They
are hustlers." (Mixed marriage)
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"We have a lot of differences in attitudes.
He's ambitious, I'm not." (Mixed marriage)

"Our problem is that we come from different
socioeconomic backgrounds. Society's stereo-
types of Jews and Latins are not inaccurate.

We have different value systems. We clash on

issues around this which causes a lot of fight-

ing." (Mitzvah marriage)

“"There was almost no physical or emotional

affection seen or felt in my family. I feel

this scarred me for life. My wife and I are

very different emotionally. She grew up in a

warm, loving environment, I did not." (Mitzvah

marriage)

Converts were guestioned on their conversion pro-
cess; reasons behind their conversion; how their family
feels about their conversion; how their in-laws feel about
their conversion; the greatest influence leading toward
their conversion; how they feel about their conversion and
if they feel accepted as a Jew and by whom. 1In response
to the open-ended guestion concerning reasons behind con-
version, 50% of the converts reported that the main reason
behind their conversion was their marriage. Twenty-five
per cent reported converting to Judaism because they wanted
to raise their children in one religion, and 25% reported
converting to Judaism because they feel a connection with
Judaism.

Those participants who had converted to Judaism
were asked about their families' reaction to their conver-
sion. 1In response to the close-ended gquestion, "How does

your family feel about your conversion?",27% of the
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respondents reported a favorable reaction from their fam-
ily. Sixty-four per cent of the respondents reported a
neutral reaction from their family, and 9% reported an
unfavorable response from their family.

Although only one person reported an unfavorable
response to this close-ended question, open-ended responses
reflected a less favorable attitude among family members.
Some of these reponses include:

"My father has never spoken about my conversion
but I feel he prays for me every day in Church."

"Initially very upset and didn't understand it.

Now my mother accepts it but she will always

think that I was wrong [because of Jesus Christ]."

"There was no problem with my family except my

nineteen-year-old sister. She's a born-again

Christian and she cried when I converted."

"They never talk about it. I think they feel

rejected. They were invited to the conversion

ceremony but they didn't go."

These participants were also questioned about their
in-laws' reaction to their conversion. In response to the
Likert-type close-ended guestion, "How do your in-laws
feel about your conversion?", the response was overwhelm-
irgly favorable. Sixty-seven per cent of the subjects
reported a highly favorable reponse from their in-laws,
17% reported a favorable response, and 17% reported a neu-
tral response. The neutral responses came from in-laws
who did not consider themselves religious. Almost all of

the converts (N = 11) felt that the greatest influence on
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them leading toward their conversion was another person,

primarily their spouse. The remaining two converts re-
ported the teachings of Judaism as the greatest influence
leading toward their conversion.

Most of the converts had a positive feeling about
their conversion to Judaism, but several still feel self-
conscious about being Jewish. All of the converts feel
accepted as Jews by their friends. The majority do not
know how the total Jewish community sees them.

It appears that the converts have found a favorable
reaction to their conversion from both family and friends.
But it seems that it may take some time for them to feel
totally comfortable with their Judaism.

All of the subjects married to converts have a
positive feeling about their spouses' conversion. The
majority also see their converted spouse as being accepted
by the Jewish community. The researchers sensed that sub-
jects married to converts feel a greater acceptance of
their spouses by the Jewish community than did the converts

themselves.
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CHAPTER VI
SUMMARY

In reviewing the results, several findings stand
out as significant. It appears from the religious identity
scales that the Jewish subjects in general identify more
strongly with Judaism than do non-Jewish respondents with
their respective religions. Also there appears to be no
significant difference in terms of religious identity be-
tween those non-Jews who are affiliated with a religion
and those unaffiliated non-Jews.

When all Jews, both those born Jewish and converts,
were compared using the Jewish Identity Scale, those Jews
in mitzvah marriages had a significantly stronger Jewish
identity than those Jews in mixed marriages. The research-
ers also compared all those in mixed and mitzvah marriages
who wer2 born Jewish using the Jewish Identity Scale.

Those individuals born as Jews and in mitzvah marriages
had a higher Jewish identity.

Individuals involved in mitzvah marriagesh;bserve
more Jewish practices regqularly than those individuals in-
volved in mixed marriages. However, individuals in mixed
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marriages observe more Jewish practices on a regqular basis
than they do Christian practices on a regular basis. The
mean scores of practices observed regularly show that more
Jewish practices are observed on a regular basis than
Christian practices by both individuals in mixed and
mitzvah marriages.

From the Marital Satisfaction Scale, there appeared
to be no significant difference between mixed and mitzvah
marriages in terms of marital satisfaction. The non-Jewish
spouses involved in mixed marriages were compared with the
converted spouses involved in mitzvah marriages in terms
of the Marital Satisfaction Scale in order to see if con-
version to Judaism has an effect on marital satisfaction.
No significant differences emerged.

The responses to the close-ended Likert-type gques-
tions dealing with marital satisfaction did not reveal a
significant difference between mixed and mitzvah marriages.
The majority of the responses indicate a satisfaction with
the marriage although two trends appeared. Those in mixed
marriages reported greater satisfaction with their sexual
lives than those in mitzvah marriages. Those individuals
in mitzvah marriages appeared to be slightly more satisfied
with their companionship than those individuals in mixed
marriages. The open-ended guestions revealed that the sub-
jects were not as satisfied with their marriages as the

close-ended questions indicated.
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The findings indicate that all those in mitzvah
marriages plan to raise their children in the Jewish tra-
dition, while only half of those in mixed marriages plan to
raise their children in the Jewish tradition.

In looking at the familial relations, the research-
ers discovered that there is a trend toward greater close-
ness with parents, both hefore and after marriage, for
those in mitzvah marriages than for those in mixed mar-
riages.

Both individuals in mixed and mitzvah marriages
reported favorable relationships with their in-laws when
responding to the close-ended Likert-type questions. How-
ever, their responses to the open-ended questions indicated
that relationships with their in-laws were not as favorable
as they previously had stated.

There appears to be minimal contact between macho-
tonim for both mixed and mitzvah marriages.

From the open-ended questions, there appeared to
be a connection between family background and present mar-
ital relationship. This trend was not seen in the re-
sponses to the close-ended guestions dealing with family
background and marital satisfaction. There was no differ-
ence between mixed and mitzvah marriages in terms of the

effect of family background on marital relationships.
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Most of the converts as well as their spouses had
a positive feeling about their conversion to Judaism. All
of the converts feel accepted as a Jew by their friends
while they still do not know how the total community views

them.
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CHAPTER VII

INTERMARRIACE AND CONVERSION:

WHAT DOES THE FUTURE HOLD?

The Jewish community has become increasingly con-

cerned about the threat to its survival posed by the in-
creased frequency of intermarriage. Massarik's analysis
of the Jewish Population Study shows a 2.0% intermarriage
rate among Jews in the 1900-1920 time period. This in-
creased slowly until 1956-1960 which had a 5.9% rate of
Jewish intermarriage For 1961-1965 the rate jumped to

i In our

17.4% and nearly doubled to 31.7% in 1966-1972.
open society, Jews intermarry for a variety of reasons.
These include: residential patterns, occupation, educa-
tion, social class, psychological reasons, lack of reli-
gious convictions, rational considerations and neurotic

reasons.

The family is traditionally the core of Jewish life

and the vehicle for its survival. The traditional Jewish
family consists not only of the nuclear family but also
includes the extended family, the machotonim. Intermar-
riage can weaken these family ties, especially if the
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intermarried couple does not identify Jewishly.

The results from our study indicate that intermar-
riage does rnot necessarily mean that the couple is lost to
Judaism. There is a tendency for intermarried couples to
continue contact and relationships with families and a
continuing association and identification with Judaism,
especially in the instance of couples within mitzvah mar-
riaces. Although instilling high Jewish identity in
Jewish individuals may not insure against intermarriage,
it does appear to contribute to Jewish continuity.

The fact that those in mitzvah marriages identify
more strongly with Judaism than do those in mixed marriages
may have important implications for the continuity of the
Jewish community. Individuals with a higher Jewish iden-
tification are not only less likely to intermarry, but if
they do so, are more likely to encourage their non-Jewish
spouse to convert. Therefore, in the interest of Jewish
survival, the Jewish community must develop methods for
building stronger Jewish identity.

It is the intention of all couples in mitzvah mar-
riages in the sample to raise their children as Jews while
only some of the children in mixed marriages will be raised
as Jews. It would therefore appear that in the face of an
increasing incidence of intermarriage the Jewish community

must look toward conversion as a means of survival.
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The researchers found the closer a Jew is with his
or her family, the more likely it is that his or her future
spouse will convert to Judaism in the event of an intermar-
riage.

The researchers also found that in this sample,
there is no significant difference between mixed and
mitzvah marriages with regard to marital satisfaction.

It appears, however, that a potential area of con-
flict for individuals in mixed marriage relates to the
guestion of the religious tradition in which to raise their
children. In the sample there does not appear to be a
relationship between religious identity and marital satis-
faction., Marital satisfaction appears to be affected to
a greater extent by family background and values than by
religious identification. Response to the open-ended gques-
tions also suggested that there may be a correlation be-
tween family background and marital satisfaction. However,
values and background may very well be a function of one's
religion. Therefore, one cannot discount the effect of
religious identity on marital satisfaction.

Due to the small and accidental nature of the sam-
ple, the study is limited in its scope. By using the
method of interviewing rather than mailed questionnaires,
the researchers were limited in the number of possible

subjects because of the amount of time involved. On the
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other hand, gquestionnaires would have resulted in other
limitations. Although answers to close-ended questions
were easier to categorize, they did not always reflect the
respondent's true feelinas as demonstrated by responses to
open-ended questions. Because many of the subjects were
located through individuals involved in the Jewish commu-
nity, there may be a tendency toward greater Jewish in-
volvement among the subjects.

No conclusions from the findings can be generalized
to the total population as the researchers were unable to
match the two groups, mixed and mitzvah on any variables
other than period of time married and geographical loca-
tion. The conclusions drawn may lead, however, to speci-
fying questions for further, more rigorous and extensive
study.

The researchers recommend that further study be
carried out in this area as they were limited by the small
and accidental nature of their sample. They also would
suggest a methodology should be developed that allows for
more probing and cross—-checking on responses. Open-ended
guestions allowing the participants more freedom in their
responses may be used as an initial step in the development
of a more extensive interview schedule.

On the basis of this study, it would appear that

conversion to Judaism is important for the preservation of
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Jewish identity and the survival of the Jewish people. 1In
this time of high intermarriage, conversion to Judaism
appears to be an important solution. It alsoc appears that
in order to bring about conversion to Judaism in the event
of intermarriage, stronger Jewish identity needs to be
developed in Jewish young people.

Converts to Judaism appear to find some difficulty
in being accepted by the Jewish community. With the in-
crease of converts to Judaism there needs to be a greater
awareness and acceptance of the converts by the Jewish
community as a whole. The researchers would like to recom-
mend several ways of facilitating the acceptance of con-
verts. These include educational methods such as lectures
by rabbis on the subject, discussion groups led by social
workers involving converts and their families, hospitality
within synagogues and communities to make converts and
their spouses feel more welcome, ongoing discussions between
the convert, his or her spouse and the rabbi, and the in-
clusion of converts and their spouses in havurot.2 Help
should be given to couples with marital tensions that in-
clude a special sensitivity to issues of cultural or socio-
economic differences and the guestion of religion of chil-
dren.

Despite the high rate of intermarriage, the strong

Jewish identity among individuals in mitzvah marriages
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indicates a positive outlook for the survival and presei-
vation of Jewish life and the Jewish family. For the sake
of the Jewish community--if not for the sake of the pre-
vention of intermarriage--programmatic means for strength-
ening Jewish identity must be developed and implemented in
home, synagogue classrooms, Jewish centers, Jewish social

agencies or any other place Jewish people may be.
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FOOTNOTES TO CHAPTER VII

lnavid Max Eichhorn, Jewish Intermarriages: Fact
and Fiction (Florida: Satellite Books, 1974), p.

2Havurot are fellowships. There are two types of
havurot. The first is the commune in which the individ-
uvals in the havura live together. The second is the com-
munity in which the individuals in the havura do not live
together but share ideas, values and ideals together to
the end that common goals are achieved. The second type
| of havura described here is the one used in this paper,
referring to a Jewish havura.
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Letter Requesting Participation in Study Appendix A

January 12, 1977

Dear

A research project at the University cf Southern Califor-
nia School of Social Work and Hebrew Union College School
of Jewish Communal Service is exploring the effect of
conversion to Judaism on the modern family. Little
research has been done in this area. We are interested
in finding ways to aid the convert and his/her family
during and after the conversion process.

We obtained your name from the "Introduction to Judaism"
course records at the Union of American Hebrew Congrega-
tions, 13107 Ventura Blvd., North Hollywood. Since you
and your spouse were involved in an intermarriage, we

feel that you have valuable information to offer in this
area.

We are conducting interviews with intermarried couples
throughout Los Angeles, both couple: in which the non-Jew
converted and couples in which the non-Jew did not convert.
The interview will last approximately twenty-five minutes
and can be conducted in the respondent couples' home. We
will interview both the husband and wife of the respondent
couples separately. This interview and all information
obtained will be kept completely confidential. No names
will be used in our study. We will mail a synopsis of the
results to all participants.

We would appreciate your cooperation in this study, as it
will lead to a better understanding of the effects of
intermarriage and conversion on the family.

Please return the enclosed letter to us by January 24,
1977, if you are willing to participate in our study.

Once we have received the letters, we will call to arrange
a mutually convenient time for the interview. If you have
any questions, please feel free to call us at either phone
number: Amy Finkle (B839-7984) or Marci Ortega (836-2939)
evenings or weekends.

Thank you very much for your cooperation. We look
forward to hearing from you.

Sincerely,

Amy Finkle Marci Ortega
94




Name

Address

Phone Time can be reached?

We are willing to participate in your study. ves

no
Did you or your spouse convert to Judaism? yes
no

I would like more information about the
study. yes
no

If ves, please contact at

I am willing to participate in the study and realize that

all information is confidential and I will not be
identified in any way in the data analysis or final

research report.

Participant's Signature

Participant's Signature
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Appendix B

INTERMARRIAGE QUESTIONNAIRE

Introduction

Hello. My name is H

As we have already explained, we are conducting a research
project exploring the effect of conversion to Judaism on
the modern family. In order to study the effect of
conversion, we need to interview both intermarried couples
who have been married without conversion and couples who
intermarried with conversion.

I will be asking you questions concerning your
background, your family relationships and your marriage.
I would like to tape record this interview because I would
like to record all information that you make available to
me. I will be taking some notes on what you are saying,
but need the tape recorder to get all the information. As
you know, all the information is confidential and no names
will be used in our study. Do you have any objections or
guestions before we start? At the end of the oral
section of the interview, there will be a short guestion-
naire to fill out.

We appreciate your cooperation in this study.
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Regardless of whether or not you attend services
regularly, do you have a religious preference?

If Jewish, do you consider yourself:

Orthodox  Conservative Reform Reconstructionist
(Circle one)

Have you always been ? Yes No

If no, what was your previous religious preference?

How did you meet your spouse, and when?

How long have you been married?

How old were you when you married?

Who performed the ceremony?
Rabbi  Priest Minister Judge Other _

(Circle one)

Are yur parents still living? Yes No

If no, which parent is still alive?

Were your parents ever widowed, separated or
divorced? Yes No

If yes, circle which one.

Also if yes, how old were you when this occurred?

Once you decided to marry your present spouse, how did

you inform yvour parents?
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How did your parents respond?
Describe your father's attitude.

Describe your mother's attitude.

Which of these best describes your father's attitude?

Which of these best describes your mother's attitude?

Hand respondent Card No. 1 and record their response.

Father's attitude

Mother's attitude

8. What was your in-laws' reaction to your marriage?
Descrikbe your father in-law's attitude.

Describe your mother in-law's attitude.

Hand respondent Card No. 1 and record their response.

Which of these bes*t describes your father in-law's
attitude?

Which of these best describes your mother in-law's

attitude?

Father in-law's attitude

Mother in-law's attitude

9. In the year preceding your present marriage, did you
live in the same general vicinity as your parents?

Yes No

Same neighborhood five miles away fifteen miles
away

neighboring city same county (circle one) 58




If no, where did you live?

10. How often did you visit your parents?

Could you answer this question according to these
categories?

Hand respondent Card No. 2 and record their response
above.

For what reasons did you visit your parents?

Hand respondent Card No. 2 to answer the following
questions:
How often did you talk by telephone with your

parents?

How often did you correspond bv mail?

11. Did any relatives ever live with you when you were a

child? Yes No

If yes, who? For how long?

12. How often did your parents get together with their
relatives?
Hand respondent card No. 2.

With mother's relatives

With father's relatives

Was there any particular reason for your relatives

getting together?
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13. For Jews: Have any of your relatives married someone

who was not Jewish? Yes No

How many? Who?

For Non-Jews: Have any of vour relatives married

someone who was Jewish? Yes No

How many? Who?

14. Which would you say most closely describes your
attitude toward your father as you were growing up?
Hand respondent Card No. 3, and record response.

ﬂ Describe what you mean by this.

15. How would you describe your parents' marital
happiness?
Which of these best describes your parents' marital

happiness?

Hand respvondent Card No. 4 and record response.

16. How would you describe wvour childhood years in terms
of happiness?
Which of these best describes your childhood years?

Hand respondent Card No. 4 and record response.

17. Where were you born?
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18.

19.

20.

21.

22.

23,

24.

What generétion American are you?

Parents were immigrants. From where?

Grandparents were immigrants. From where?
Great grandparents were immigrants. From where?

(Circle one)

What did your parents do while you were growing up?
Father's occupation and level of education.

Mother's occupation and level of education

Do you have any brothers or sisters? Yes No

How many? Their ages relative to yours?
Where did you spend your childhood? 1In what Cities?

What proportion of your neighborhood was Jewish as
you were growing up?

Hand respondent Card No. 5 and ask them to answer the
question usinc these categories. Record response

below.

Hand respondent Card No. 5 and ask,
How many of your friends were Jewish
as a childz as a teenager? in the two

years preceding your marriage? at present?

Hand respondent Card No. 5, and ask:
How many of your dating partners after age eighteen

were Jewish?
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25.

26.

What religious practices were observed in your

childhood home?

For Non-Jews: For Jews:

Celebrate Easter Keep Kosher

Celebrate Christmas N2 bacon or pork eaten

Go to Church every Shabbat dinners special
Sunday candles and Kiddush

Other No work on Shabbat

Seder celebrated

No bread on Passover
Fast on Yom Kippur
Light Hanukkah candles

Cther

(Circle relevant items)

How did you observe these practices in your family?

How observant were you of these practices as an

individual?

Did vou participate in these observances as you were

growing up? Yes No

Did you receive any religious education while you

were growing up? Yes No

What type? How long did you attend?

For Jews only: Were you bar or bat mitzvah?

Yes No Were you confirmed? Yes No
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27.

28.

29.

30.

31.

32.

How often did your family attend services in any
one year as you were growing up?

Hand respondent Card No. 2 and record their response.

Are you presently affiliated with any religious
institution? Yes No

If yves, which one?

What religious practices do you consider important?

How often did you attend religious services during
the past year?
Hand respondent Card No. 2 and record their response.

What type of religious services did you attend?

What religious practices do vou observe more or less
regularly in your home?

(See question No. 25)

Do you feel that these are different from the
practices observed in your parents' home? Yes_ No
If yes, how do you feel about no longer following the

religious practices of your parents and childhood?

Do you belong to any Jewish organizations? Yes_No__

With or without your spouse?

Do you belong to any organizations affiliated with

other religious groups? Yes No

With or without your spouse?
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33. Do you have any children? Yes_ _ No
If yes, how many?
What are their ages?
If no, do you expect to have any children?

Yes No If no, why?

34. Are you raising or would you raise your children in
any particular religion or religious tradition?
Yes llo

If yes, what religion or religious tradition?

What are your reasons for your choice?

Have you and your spouse discussed this? Yes_ No_

35. Do vyou live in the same gerneral vicinity as your
close relatives (mother, father, brother, etc.)?
Yes No

Same neighborhood five miles away fifteen miles
away

neighboring city same county

(Circle one)

If no, where do your relatives live?

36. How often do vou visit your close relatives?
Could you answer this guestion according tc these
categories?
Hand respondent Card No. 2 and record their response

above.
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37.

38.

39.

40.

For what reasons do you visit your close relatives
and which ones?

Hand respondent Card No. 2 to answer the following
gquestions:

How often do ycu talk by telephone with your close
relatives and with whom?

How often do you correspond by mail and with whom?

Hand respondent Card Mo. 5 and ask the following
guestion:

What portion of your social life is centered around
your relatives?

And vour spouse's relatives?
How has your marriage been working out so far?

How do you feel about the ways you and your spouse
can confide in each other, talk things over, and

discuss anything that comes vp?

How satisfied are you with the communication between
you and your spouse?

Hand respondent Card No. 6 and record their response.

How do you feel about the way your husband/wife

understands your problems and feelings?
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41.

42.

43.

44.

45.

How satisfied are you with the understanding between
you and your spouse?

Hand respondent Card No. 6 and record their response.

How do you feel about the physical love and sexual
relations you experience with your wife/husband?

Hand respondent Card No. 7 and ask which of these
best describes your phyvsical relationship? Record

response below.

How do you feel about the companionship that you and
your spouse have in doing things during leisure or
non-work time?

How satisfied are you with this companionship?

Hand respondent Card MNo. 6 and record their response.
What type of things do you do together?

Is your income sufficient to meet your needs,

desires? Yes No

How would you describe your relationship to vour

rarents since your marriage?

Which of these best describes your relationship to

them?

Hand respondent Card No. 7 and record response below.
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46.

47.

48.

49.

50.

How does this compare to your relationship to them

prior to your marriage?

How do you think your parents feel about your
spouse?
Which of these best describes their feeling?

Hand respondent Card No. 1 and record response.

How would you describe your relationship with your

in-laws?

Which of these best describes your relationship?

Hand respondent Card No. 1 and record response.

What is your biggest area of conflict with your

parents?

Is there any contact between your in-laws and
your parents? Yes No

1f yes, how often?

Hand respondent Card No. 2 and record response.

For what reason do they get together and do they

get along?
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51.

525

53.

54.

8

56.

57.

For Converts Only

Could you describe your conversion process?
What were the reasons behind your conversion?

How does your family feel about your conversion?
Has it affected your relationship?

Describe how your family feels about your
conversion.

Hand respondent Card No. 1 and record response

below.

How do vour in-laws feel about your conversion?

Has it affected your relationship?

Describe how your in-laws feel about vour
conversion.

Hand respondent Card No. 1 and record response

below.

What was the greatest influence on you leading

toward vour conversion?

Mow that you are converted, how do you feel about it?

Do vou feel accepted as a Jew and by whom?

What kind of Jewish things are you doing?
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| Scales Appendix C

JEWISH IDENTITY SCALE
=
Please circle the number that indicates the amount
of agreement or disagreement you have with the following

statements. The scale range is as follows:

1 2 3 4 5
strongly agree neither disagree strongly
agree agree nor disagree
disagree

As a Jew, it is important for me to:

1. participate in Jewish rituals and ceremonies.

1 2 3 4 5
2. want to be born again as a Jew if I have the
opportunity.
1 2 3 4 5

3. believe there is a God.
1 2 3 4 5

4. feel a close personal connection with all Jews
throughout history.

1 2 3 B 5
5. play an active role in the Jewish community.

: | 2 3 4 5
6. be proud to be Jewish.

1 2 3 4 5
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1 2 3 & 5

strongly agree neither disagree strongly
agree agree nor disagree
disagree

7. be totally committed to living my life as a Jew.
1 2 3 4 5
8. think of Jews when I think of my people.
1 2 3 4 5

9. feel that all Americans are similar with respect to
customs and culture.

1 2 3 4 5
10. try to maintain my identity as a Jew.
1 2 3 4 5
11. insure that Jewish identity is more strongly trans-
mitted through my family than throuch my friends
and associates.

1 2 3 4 ]

12. be more concerned with Jewish issues than with
universal issues.

1 2 3 4 5

13. accept as Jews only those people who maintain beliefs
about God expressed in Jewish tradition.

1 2 3 B 5

14, instill strong feelings of Jewishness in Jewish
children.

1 2 3 B 5

15. TIf a person were handicapped in getting a job because
he had a Jewish name, he would be justified in
changing his name.

1 2 3 4 5
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8
|
':

1 2 3 4 5

strongly agree neither disagree strongly
agree agree nor disagree
disagree

16. I would have nothing to dc with a person who was
Jewish but denied it.

1 2 3 4 5
17. I prefer to have Jews as my friends.
X 2 3 4 5

18. 0On the whole, there are more drawbacks than
advantages to being Jewish.

1 2 3 4 5
19. There are times when I have wished that I were not
Jewish.
i & 2 3 4 5
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#
NON-JEWISH SPOUSES RELIGIOUS IDENTITY SCALE

Please indicate your religious preference in the
blank. Circle the number that indicates the amount of
agreement or disagreement you have with the following

statements. The scale range is as follows:

1 2 3 4 5
strongly agree neither disagree strongly
agree agree nor disagree
disagree
As a , it is important for me to:
1. participate in religious rituals and cere-
monies.
1 2 3 4 5
2. want to be born again as a if I have the
opportunity.
1 2 3 B 5

3. believe there is a God.
1 2 3 4 5

4. feel a close personal connection with all
throughout history.

1 2 3 R 5
5. play an active role in the community.
1 2 3 4 5

6. be proud to be <
1 2 3 4 3
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2 3 4 5

strongly agree neither disagree strongly
agree agree nor disagree
disagree
7. be totally committed to living my life as a

8.

9.

10.

11.

12

2 3 4 b
think of , when I think of "my people.”
2 3 4 5

feel that all Americans are similar with respect to
customs and culture.

2 3 4 5

try to maintain my identity as a .
2 3 4 5

insure that a identity is more strongly

transmitted through my family than through my friends
and associates.

2 3 4 5

be more concerned with issues than with
universal issues.

2 3 4 5
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MARITAL SATISFACTION SCALE

Please circle the number that indicates the amount
of agreement or disagreement you have with the following

statements. The scale range is as follows:

1 2 3 4 5
strongly agree neither disagree strongly
agree agree nor disagree
disagree

1. In our marriage, disagreements are resolved by mutual
give and take.

1 2 3 4 5

2. I would say that my mate and I have a common core of
mutual interest and activities.

1 2 3 2 5

3. The way we spend our leisure time is a source of
disagreement between my mate and myself.

1 2 3 4 5

4. My mate and I agree on right, good and proper
behavior.

1 2 3 4 5

5. My mate and I agree on the amount of time we spend
together.

1 2 3 - 5

6. In general, my mate and I agree on aims, goals and
things believed important in life.

1 2 3 B 5
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1 2 3 4 5

strongly agree neither disagree strongly
agree agree nor disagree
disagree
7. Friends are a source of conflict between my mate and
myself.
1 2 3 4 5

8. With regard to in-laws, my mate and I agree on ways
of dealing with them.

1 2 3 B 5

9. The handling of family finances is a source of
disagreement between my spouse and myself.

1 2 4 L 5

10. My mate and I agree on demonstrations of affection.
i 2 3 4 ]

11. My mate and I get on each other's nerves.
1 2 3 4 5

12. My mate and I kiss eaci day.

1 2 3 4 5
13. I feel that there is a lack of cooperation in our
marriage.
1 2 3 B 5

14, If I had my life to live over, I would marry the
same person.

1 2 3 4 5

15. There are times when I wish that I had not married.
1 2 3 4 5

16. My marriage is a happy one.
1 2 3 4 5
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1 2 3 4 5

strongly agree neither disagree strongly
agree agree nor disagree
disagree

17. My mate and I talk things over together.
1 2 3 4 5
18. Sexual relations with my mate are enjoyable.

1 2 3 4 5

Please answer the following questions:

1. what is your occupation?

2. What level of education have you completed?
3. What year were you born?

19
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