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DIGEST 

Different, But Still the Same 1.s a textbook which preeents 

Jewish history as a developmental history. Designed for earJ.¥ 

adolescent R.efon Jewish students (specifically eighth graders), 

it provides a conceptual understanding of Jewish history: Judai11111's 

stages and variations as it progressed from one historical setting , 
and fon to anot6er ; its history of creative adaptation. Such an 

understanding of Jewish history lies at the philosophical core of 

our modern Reform Juda1811l. 

The thesis provides a rationale for the texl~ook project in 

its first five chapters . The first chapter sUlllllUlrizes the devel-

opment of the Wissenschaft des Judentuums (Science of JudaiS111), its 

views of Jewish history as a developmental history, and their 1.mpor-

tance in the development of Reform Judaism. The second chapter sur-

veys the available religious school textbook literature and observes 

that the developmental approach is not presented . The thtrd chapter 

addre~es the question of human mental development and the abilities 

necessary for an understanding of the concepts involved . It points 

to early adolescence as the ideal time for introducing youngsters to 

such important ideas . The fourth chapter outlines the general goals 

of the textbook, especially the fact that it explaJ.ns the Jewish autben-

ticity and legitimacy of Reform Juda1811. The fourth chapter also 

explain.a the choice of Ellie Rivkin'• particular conceptualization of 

Jewish history as a developmental history~-& conceptualization sum-

marized in the fifth chapter. 



The sixth chapter of the thuis is the first volume of 

Different, But Still the Same, a volume introducing the mode of 

historical and religious analysis and covering Jewish religious 

history from Abraham until juet before the Baamonean Rebellioq/ 

Pharisaic Revolution (circa. 165 BCE). Hopefully, a second volume 

covering subsequent Jewish history will be written. The textbook 

project seeks to provide a conceptual overview of Jewish history-~ 

a basic mental st~cturing of Judaism's historical character. 

Hopefully , che outline pr ovided here wiJ.l be augmented with facts, 

figur es, sto:!es, issues, and personalities in later studies. 
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PREFACE 

An old maxim tells us that "Beauty is in the eyes of the beholder." 

So too history. As long as there have been two witnesses to one event, 

there have been different vays of telling and retelling the stories 

that make up history. In the Jewish context, history is really a form 

of midrash: someone, with a particular view, searches the text , 

chooses piec .... of .lity/text, and weaves them together into a 

"truth." 

Looking at the Pentateuch, the Jewish text par excellence, one 

finds this selective process at work . Entire lives of important 

people are told in a few chapters. Tile significance is that these 

important people, presumably by virtue of their saintly characters, 

have much to teach later generations . TI:1e fact that Abraham's 

contribution to human wisdom contains the stories selected--and not 

others--means that the character and example held up to following 

generations is a sculptured one. And, whether sculptured by humans 

or uncotl"ciously sculptured by the inherent limitations of oral 

traditions, the Abraham we see, today, is a selected microcosm of the 

actual Abrabe.!!l. Abraham, in the Pentateuch, is seen through the eyes 

of an ancient beholder(s). 

The process continued in the Rabbinic Period. Here, the scanty 

Biblical narratives did not give enough information about this saint 

whose example is worth emulating. The Rabbis of the various Midrashic 

collections seized upon ''hints" in the Pentateuchal text, selecting 

particular traits to describe and set as standards for human behavior. 

Tb.at their historical view lay in their beholding eyes is nowhere 
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better seen than io the c011111entary to Parashat Vayerah, Genesis 18. 

It is the story of Abraham being visited by the three angels--the 

three angels who announce Isaac's birth aod Sodom and Gollorrah'• 

destruction. The text describes Abraham's hospitality, including even 

the menu. The problem lies in the fact that Abraham served t;J:iese 

angels milk and meat together. Of course, such a deviation from the 

laws of kashrut would be unthinkable for Avraham Avinu-an exemplary 

Jev, a tzaddik--despite the fact that , in the Pentateuchal time frame, , 
the laws regarding eating milk and meat together would not be give~ 

until vell after Abraham's death. Further , the actual Pentateuchal 

laws did oo~ prohibit that kind of menu : it took centuries-later 

rabbinic scholars l o turn the Pentateuchal "do nc. t boil a ltid in its 

mother's milk" into the general prohibition of mixing meat and dairy 

foods. Fortunately . this impossi ble • unthinkable, appare.nt trans-

gression was easily explained: the text's order of the menu places 

the milk before the meat . Obviously then, Abraham served them the 

milk products first, waited the halachically requisite time, and only 

then, served them the meat. In order to make the text live in their ,, 
time, the Rabbis had to selectively compose the character and deeds 

of Abraham : he became a timeless saint, worthy of emulation in bis 

time and in theirs (the Rabbis') . 
..... 

The selective historiography of the ancient Rabbis is accentuated 

when c0111pared to a modern comaentary, that of twentieth century Reform 

Rabbi W. Gunther Plaut (whose co111111entary is hailed as "the first truly 

Reform commentary" by the Union of American Hebrew Congregations). 

Be looks at the ancient narratives and concludes that Abraham's 

selection of menu reflects a pre-Sinaitic m.indset. Abraham lived 
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before the giving of the Torah to Moses at Mount Sinat: how could 

Abraham follow lav~ that had not been given? In bis own vay, Plaut 

is selective, picturing Abraham as a man of bis (Abraham's) own time, 

rather than as a timeless Pharisee---or as a timeless modern. 

Though to many minds, Plaut's selection and sculpturing seem self-

evident, inescapably true, it must also be characterized as viewing 

the past with a particular bent. Sebolder Plaut's eyes are looking 

through a lens T as Scientific Criticism or by the name of the 

nineteenth century German school of thought which promulgated it, 

Die Wissenschaft des JudentuWll&. 

This S~ience of Judaism effected a tremendous change in ways of 

thinking about things Jewish: a change in the kihds of "eyes" through 

which one views events of the past and employs them to guide behavior 

of the future. The Science of Judaism gave birth and rationale to 

what we now know as Reform Judaism. 

This thesis will examine that new historical view, sketching the 

origins of the Wissenschaft des Judentuums , the kinds of historiography ,, 
it produced, and their importance in the development of Reform Judaism. 

It will explain the need for teaching Reform Jews this particular 

k.ind of historical view and pre.sent the first volume of a textbook for 

early adolescents in which Jewish history is taught in the spirit of 

Die Wissenachaft des Judentuums. 
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CHAPTER I 

J)j.e Wissenschaft des Judeotuum.s, 
nte Developmental View of Jewish Ristory, 

And TI\eir Importance to Reform Judaism 

Pre- Wissenschaf t Historiography 

5 

Ristory has always been an integral component of Jewish raison 

d'etre--even before the enterpriae was called "Jewish." The Biblical 

narrative is pr~ented as a historical document, a document which, 

among other things , established God ' s soverignty and right to rule , 

the fact of God's revelation to humans, and the sorts of things God 

can do for br to them. Io Jewish tradition, history has been pre-

sented as a persuasive demonstration of Judaism ' s value. It and its 

attendant lessons are constantly rei terated in liturgy, rituals, and 

festivals . From historical documents, primarily the Bible, the sages 

derived and expounded wisdom , law, and lore . It held a very consider-

able position in the earliest tradition of Jewish thinking : God works 

human history using the Jews as an instrument for salvatioo.l 

However, with the advent of Pharisaic Judai sm, there was a change -of focus. As the system of the Two-Fold Law developed , with its 

increasing emphasis on Torah and mitzvot as keys to attaining a place 

io the World to Come, history assumed a less pertinent role in Jewish 

thinking. From the Biblical position which stressed the value of 

Jews doing God's will in world history, the Pharisees moved in a 

more "other worldly" direction, urging Jews to focus on the road to 

eternal life and re1unectioo. In a sense, history became a thing of 

the past . Whereas a Peal.mist would W'l!ite: 



Then said they among the nations: 
''The Lord hath done great things with these (Israel) • " 
Indeed, the Lord hath done great things with us! 

(Psalm 126.2-3) 

illustrating the significance in God's ministry to humankind of 

historical events, the Tanna, Rabb i Jacob, indicated a change in 

thinking: 

This world is like an antechamber just outside the World to 
Come; prepare yourself in the antechamber so that you may 
be allowed to enter the hall. , (Avot 4.21) 

'11lis change in thinking is one of the hallmarks of Rabbinic 
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wisdom, for it provided Jews in unbelievably hostile circumstances 

the confid~nce that the sufferings of th~s world were transitory. 

Faced with the obstacles to happiness in this wurld, the Pharisees 

built a road to the next world which each individual could travel by 

following the map he or she had internalized. Regardless of rank, 

ostracism, and legal impediments, each Jew could develop a proper, 

soul- stirrtng relationship with God . Each and every Jew could achieve 

the immortality--the eternal bliss--that this relat ionship assured . 

This sort of a world view, basing human fulfillment not on the ,, 
trappings of social, military, or econ~c achievement , but rather on 

a more ethereal, spiritual notion of human perfection, can also be 

seen in the thought of the classical Greek philosophers and their 

foliowers. Plato, for example, in his conception of Form.a, or Aristotle, 

in h~s view of the ideal, each approach the world from the standpoint 

of seeking paidea (cultural ideal) in ways other than the usual notions 

of earthly success. This piarallel tendency shines through in the 

writings of the Neo-Platonic medieval Jewish philosopher and rabbi, 

Bachya Ibn Paltuda, who viewed thi.s world as a hostile arena used by 

I 
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God as a testing device~trying the mettle of humans with adversity. 

History thue occupies a substantially different sort of place: it is 

merely the passage of time and events . Steven Schwartzchild traces 

this indifference to hi story to an underlying premise of philosophy 

which disregards the sequence of social and natural eYents. 

(S)ince its earliest Greek beginning philosophy had been 
conceived of as the search for truth and true reality. Plato 
stamped his imprint on that search when he declared what all 
of the Middle-Ages came to believe an incontrovertible fact 
that~ruth and reality can only be unchanging. static . and 
the~ore different from the sensual world. If that were not 
so then the truth and reality of one moment would not be the 
truth and reality of anotner moment. and that. of course, would 
presumably contradict the very definition of truth and reality. 

1
The consequence of such a basic mental orientation for history 
is clear : history deals with terrestrial objects and, conse
quently. with effervescent phenomena . I£ terrestrial objects 
and effervescent phenomena are by definition excluded from the 
substance of truth and r aality. then to concern oneself wJ,.th 
them more than absolutely necessary for immediate, practical 
purposes i s an unforgivable waste of time. History is thus a 
profoundly unphilosophical subject-111&tter. and no philosopher 
would bother with it. 2 

Such an attitude can be found in the work of the medieval Jewish 

rabbi and philosopher par excellence . Moses Maimonides, who c1.lso des-

cribes historical literature as a sheer waste of time . Salo Raron 

II' characterizes the Rambam as "consciously 'unhistorical. 1113 

This, then. was the mandate from the traditions of both Pharisaic 

Judaism and Philosophy: hl.GD8D perfection is not to be gauged in terms 

of historical measurements, but rather by intellectual or spiritual 

attainment. 

However, with the Renaissance and subsequent intellectual tides, 

the focus again changed. In both Jewish and Christian circles, con-

cern with preparation for a future world began to be supplanted by 

emphasis on life in this world. The attitude of non-interest in history 
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changed fundamentally with the more positivistic, earth bound, 
geocentric orientation of the last hd.l.f-m.illenium of western 
civilization. • Once men et.art being more interested with their 
experiences on earth than their eventual fate in heaven, once 
they start defining truth in terms of its dl.rect applicability 
to human activities, once they direct their eyes more to the 
interrelationship between themselves and nature than their 
ties with the unseen world, they will also begin to ta~ 
interest in the possible laws which govern events here b~neath. 
And it fol lows only logically •••• tbat the individual will be 
replaced by the collectivity in the center of attention, for 
the longevity of the individual limits the scope of the changes 
which he himself may experience, whereas the group endures for 
rather longer periods of time during which more room will be 
given for tbia observation of fluctuations and possible improve
ments . 4 • 

This general intellectual climate was matched by a historical 

event of no 111l4ll measure: the emancipation of the Jews. Though 

not in a single event, the eighteenth century sav Jews being 

admitted into general society---into its business, cultural, educa-

tional, political, and even social circles. Thie unprecedented 

possibility for intercourse in general society, a natural accouter-

ment for the Enlightenment sweeping parts of Europe, thrust Jews 

into these modern intellectual currents , resulting in an interesting 

mix of modernity and the Jewish feeling for the importance of history . 

Despi~ the change in emphasis of Pharisaic Judaism, the former this-

worldly strain of historical thinking had always remained, at some 

level, in Jewish consciousness. Though 

Jews during the Middle-Ages lost much of their sense of history 
in an environment which neglected it, the question about the 
meaning of the course of human events never quite ceased in 
their midst. It was a fruitful coincidence that the Jews left 
the European ghettos and entered increasingly into Western 
culture just at the point, the beginning of the 19th (sic) 
century, when their own consciousness of history would 
encounter the new-found consciousness of history of the outside 
world. It was to be expected that the merger of these two 
different conceptions of history would produce painful but also 
creative conflicts, the conception of bl.story of an age-old 
people which revolved around the providence of God and the 
special function in it of Israel on the one hand and the concep-
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tion of history which approached the facts of past. present 
and future with the methods of scientific iDvestigation. 5 

The onslaught of modernity and multi-layered Jewish consciousness set 

the stage for a scientific study of Judaism, Die Wissenschaft des 

Judentuums (The Science of Judaism). 

Origins and Natur e of Die Wissenschaft des JudentuWl18 

Die Wisse~af t des Judentuums came from the same type of 

motivations which had elicited the Jevish Enlightenment. the Hask.alah. 

The Haskalab was an intellectual movement which espoused moderniza-

tion and interest in the poetical. scientific. and critical part of 

Hebrew literature---as opposed to the strict emphasis on Talmudism 

current in the eighteenth century. 6 Its prototype wa.s a Gerinan Jew, 

Moses Mendelsohn, who represented a link between tvo worlds. Hen-

delsohn maintained loyalty to the Jewish world and yet was also able 

to participate as an equal in the intellectual and social world of 

Christia.n or secular society---an arena closed to Jews before Eman

cipat~n. Such an intellectual movement had many permutations. 7 

Among them, some German Jews developed their own brand of moderniza-

tion and enlightenment. A composite anecdotal statement would put it 

thus: fir es were kindled when Jewishly trained and cOlllll.itted young me.n 

went off to universities where they were exposed to modern thinkers 

and scientific historical studies---the realm of nineteenth century 

intellectual fervor .8 They studied the work.a of the deists and of 

Kant. Schleiet"lllacher, and Hegel. They learned about literary 

criticism as applied to the Classics . They studied and learned. 

ingested and reacted. They felt themselves in a caldron---boiling 
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in a sea of conflict: the hallowed trad~tion of their ancestors seemed 

to go against the values of modern, scientific, reason-oriented civi-

lization. Both systems were attractive and yet at odds one with 

the other. These young people "'ere challenged to come to gt'ips with 

this increasingly internal.bed conflict. They had thesis and anti-

thesis---Die Wissenschaft des Judentuums became their synthesis. 

These young men received a model for their religious synthesis 

from one of the ~ilim in the east. Nachman Krochmal, the "Galician 

Socrates," had, in bis own way, tackled the problem of merging Judaism 

and modern thought.9 His most seminal contribution had been the 

introduction ~f the historical concept of time into Jevtsb religious 

philosophy. 

"To search out, to reveal, and to establish all the phenomena 
of Judaism in and through the actual period of origin" forms 
the basic idea and chief philosophic merit of his book. 
Alluding to its title (A Guide to the Perplexed of This Time), 
some have said that with the sure grasp of genius he st once 
discovered that the real perplexity of his time was Time. He 
saw that the dissonance within Judaism from which his contem
poraries suffered, sprang from inadequate insight into the 
characters and the effect of time in history, without which no 
historic manifestation, hence, Judaism, too, can be understood. 10 

There ~l be a more detailed look at Krochmal's understanding of 

history and its effect on the Wissenschaft des Judentuums below. 

Suffice it to say, for the moment, that his insight pointed the way 

for these young Jewish scholars in Germany. In the words of G. Roseman , 

Krochmal's trailblazing thinking "paved the way for critical studies 

in Jewish history. The work really became, as intended by the author, 

a 'guide' to students of Jewish science in the nineteenth century. 1111 

There is another factor which led to the Scie.nce of Judaism. 

While some committed Jews struggled with the intellectual problems 
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fomented when Judaism met modernity, others saw tb.e meeting in more 

esthetic or practical terms. They were the Jews who called for 

cosmetic reforms in Jewish liturgy. Many of the same forces were in 

play, the F.mancipation eliciting Jewish desires to fit in more and 

' more into ''modern" forms and styles, the eternal longings of t he 

Jewish soul to be Jewish, and the possibility of compromise. Israel 

Jacobson, generally regarded as the first of the reformers, merely 

wished to make Je-h services more pleasant. Be and his cohorts 

wa.nted alternatives to the Jewish servi!=es they found in synagogues. 

They wanted new prayers, vernacular sermons, shorter services, dif-

ferent music, and the like. Jacobson, specificall y, was willing to 

make these reforms a private affair, holding such alternative services: 

in his home or in the chapel of a school he owned . But, enter fi;erce, 

vituperative opposition~-from Jews , the Jewish rabbinic authorities . 

Further, as was the fashion of the time , the government was inherently-

involved in such religious disagreements. It is ironic t hat opposi-

tion to the reforms is what prompted Jacobson's defenders to embark 

upon a diligent program of scientific, scholarly rebuttals of Jewish 

" and government attacks. David I>hilipson, in his history of the Refora, 

movement in Judaism, points to the 1817 government prohibitions 

(prompted by rabbinic cacaphony) of new prayers, private services, 

vernacular sermons, etc ., as spurring Leopold Zunz, Moses Moser, and 

Eduard Gans to found their Society for the Advan.cement of the Science 

of Judaism.12 Zunz, who is credited with the t erm "Wissenschaft des 

Judentuums," wrote one of his first big projects for the Society 

directly in opposition to the government prohibitions. Hie "Homilies 

of the Jews, Historically Developed" proved that new prayers and ver-
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nacular sermons have ancient precedent-in some cases, they are 

13 even c011111S.nded . 1'hus, a pattern was set. As much as the Science 

of Judaism functioned as an investigative tool ~ resolving Judaism and 

modernization , it also served in the role of scientific, historical, 
I 

modern, and Jewish legitimization of reforms in Jewish liturgy and 

practice.14 

Given these motivations for scientific inqui~ into things 

Jewish, what were~e specific goals, the Wissenschaft's operating 

philosophy? There was the deep feeling that Judaism, in those post-

Emancipation, Enlightenment days, was in crisis, its mechan1Sllls, , 
rituals, and liturgies not being appropriate for modern humans of the 

Jewish persuasion. While many Germans took this behind-the-times 

nature of their ancestral religion as a r eason to for sake it, usually 

converting to Christianity, the reformers sought to revitalize it, to 

breathe new life into an ancient and potentially modern tradition. 

To this end , and incorporating the values learned in the universities , 

a principle was determined: historical knowledge leads to practical 

wi sdomt' Max Wiener writes: 

The Wissenschaft, or scientific knowledge, of which the Jews 
of that day made such a cult, was confined exclusively to 
history. They were convinced that, given the historical facts, 
it would be possible to draw the correct practical c.ooclusions 
with regard to the means by which th.eir religion could best 
be served and elevated to the level of contemporary culture. 15 

More specifically, these early scholars and reformers felt that 

historical knowledge would provide a systematic understanding of 

Judaism, an analysis of Judaism in terms readily systematizable. 

The ultimate task of the theologian was, then, to bring the 
results of bis research to bear upon the Jewish life of the 
present and to utilize this newly-won historical perspective 
to propel the present into the future . Because he was more 



knowledgeable about the Jevisb past in all the vicissitudes 
of its development, the Jewish theological scholar was in 
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the best posi~ion to provide direction, to participate 
actively in shaping Jewish history; he would redet being 
driven along by the mass. The salvation of Israel, according 
to (Abraham) Geiger, lay neither in cutting off the past nor 
in passively allowing history to take its course, but: " ... in 
the endeavor to develop historically that which has evolyed 
historically, even now since we have become agents of history, 
restraining there, here following the wheels of ti.me, there 
grasping and accelerating them with a strong arm." 16 

Geiger, the father of Wissenschaft-based reforming, felt that 

there was such a~ing as a history of the text, the study of which 

would yield the history of the faith. 17 In practical terms , Geiger 

hoped to use knowledge of historical Judaism to identify its compo-

nent parts, evaluate them in terms of their relative i.oportance 

the Jewish enterprise, and constr ue means to sort out the 

the extraneous. 

Geiger wanted to dispe l the notion that contemporary 
was an integral unity whose components all shared sanc-
tity. Historical study, in his view, would show t not all 
parts of the tradition were equally ancient or storically of 
equal significance ; some elements were graf onto it--
parasitenmassig angeschmiegt--as a result external influ-
ences. Exposing the origins and historic role of each indivi
dual element would offer liberation from the static view which 
r~arded every custom, ceremony, and belief as indispensable 
~ Judai8111. 18 

Study did produce systemization. But, of course, each scholar 

bad his own system--tbe form be perceived in the mass of dates, facts, 

and stories. Many of these systems were affected by Hegel's dialectic . 

Thus Krochmal taught of aach society going through a lifetime, much 

as Hegel taught of the vicis~itudes of the Absolute Spirit. While 

using Hegel's notion of God beJ.ng man.ifest in different cultures in 

different positive attributes, Krochmal characterizes Jewish society 

or culture as being more unique than any other . 
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The fie.art of Krochmal's conception of Jewish history is ••• his 
view of the difference between the history of the nations and 
that of Israel . All ~ocieties undergo successive periods of 
growth, blossoming, and dec.ay. But while the nations of the 
world are doomed to extinction at the conclusion of the cycle, 
Israel's manifestation of the Absolute Spirit enables it to 
begin anew, fresh growth following the last stage of decay. 
Israel alone a111ong the nations is immortal. 19 

Geiger aldo saw stages in Jewish h~story, but his were stages of 

linear developme.nt, as opposed to parts of repeating cycles . His 

beholding eyes viewed these stages much as one might the lifetime of 

a human progressing thrAh stages of infancy, childhood, adolescence, 

and adulthood. (He saw the modern stage--the one he was busily 

helping--as the stage of ultimate maturity.) This kind of view found 

endorsement and sympathetic variations in the thought of ~ther reformers . 

Em.11 G. H.irsch, two generations after Geiger , called the developmental 

process which Judaism undergoes "Creative Adaptation."20 

A whole nev view of Judaism was emerging. Geiger went so far as 

to write that 

It was not the Bible that created and molded the religious 
spirit of Judaism; instead, it was the spirit of Judaism 
that left the stamp of its own form and expression upon the 
Bible--LJ,fe, and its needs and strivings, change from age 
to age . ~21 

This was the sort of thing which spelled real distinction. One might 

quibble, fight, or even get violent about a sermon in the vernacular. 

There could be disagreement over the propriety of new prayers. But 

to challenge the absolutely essential Pharisaic docttine of Torah 

m'Sinai, of the Bible being the direct word of God •• ••• The historical 

knowledge which leads to practical religious wisdom was leading to 

practical religious divergence. The aspirations of tbeae early Wiaaen-

scbaft scholars to revitalize their ancient Jewish religion were 

leading to gargantuan implications. Those implications will be dis-
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cussed below, after a look at some exaaples of Wiasenschaft bistori-

ograpby. 

Exa!ples of Wissenachaft Historiography 

Nachman Krochmal's seminal contribution was the notion of the 

historic concept of ti.me---that things like attitudes, ways of thinking, 

types of organization, and views of reality change as time progresses : 

that existence to1J is substantively different from existence 100 or 

1000 years ago. Given such differencea, betveen one generation and 

another, Krochmal posited that instructional and exegetical methods 

• of one time may not fit in another time. Thus it followed that doc-

trines derived from such text-searching methods may not remain appli-

cable for Jews in subsequent ages. On the other hand, the fact that. 

one generation's methods seemed unacceptable to another does not de-

tract from the former's correc tness and acceptability---for its own 

time. Krocbmal's concept of time and place 

applied not merely to the making of new lava, but it applied 
as well, to the understanding of nearly all the literary cre
atf:.2ns of Judaism. The presentation of radical exegetical 
optP!ions were justified on the ground that what may have been 
good ways of instruction at one ti.me may be u.nfit to teach 
another generation. And even the conception of such a funda
mental doctrine as prophecy was limited by this principle of 
considering the manifestations of Judaism as relative to their 
time and place. 22 

Utilizing Hegel's notion of each nation having a national spirit, 

Krochmal describes the typical cycle of a national history. It bas 

three •tages: ( 1) the stage of the nation's germination and growth; 

(2) the stage of power and achievement; and (3) the stage of decom-

position and extinction. For the purposes of this abbreviated di•-
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cussion, the titles are self- explanatory. Such a national cycle . 
could take decades or centuries as each particular nation is born, 

blo1rVoms, withers, and decays, expressing its own manifestation of the 

Absolute Spirit (a de-anthropomorphized God concept). However, teaches 

Krochmal, Israel is different. Israel's nature is such that t t never 

becomes extincy for the Absolute Spirit protects it, excluding it 

from the judgement that falls upon e.11 other nations---mortal nations. 

Israel goes through the cycle, but rises to germinate anew from the 

ashes of its dee~ going through national life-cycle after national 

life-cycle in perpetuity. Here is a chart not ing the cycles of Jewish 

history accorjling to Nachman Krochmal. 

Krochmal on Jewish History: The Cycles23 

Cycle 11 

Stage A - germination and growth: 
FROM GOD ' S REVELATION TO AB.RABAM 
UNTIL THE DEATII OF MOSES 

Stage B - power and achievement: 
FROM TH.E ENTRY INTO CANAAN AND ITS CONQUEST 
UNTIL THE REIGNS OF DAVID AND SOLOMON 

Stage C - decomposition• : 
#I FROM THE DEATH OF SOLOMON AND THE KINGDOM'S SPLITTING 

UNTIL THE DEATH OF GEDALIAH (BABYLONIAN EX.ILE) 

Cycle #2 

*In the cases of other nations, this third stage 
would be ''Decomposition and Extinction." But in 
Israel's case, aaazingly~divinely~the exi led 
nation s t ill maintained its identity. 

St.age A - gendnation and growth: 
FROM THE BABYLONIAN EXILE 
UNTIL THE HELLENISTIC CONQUEST 
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Stage B - power and achievement: 
~ THE HASMONEAN REBELLION 
UNTIL THE DEATH OP SALOME ALEXANDRA (67 BCE) 

Stage C - decomposition**: 

Cycle 13 • 

PROM THE STRUGGLE FOR TRE THRONE BETWEEN JOHN 
HYRCANUS AND ARISTOBULUS 

UNTIL THE BADRIANIC PERSECUTION AND THE BAR KOCHBA 
REVOLT (135 CE) 

**Once again, the kind of tragedy that spelled 
extinction for other nations was miraculously 
overcome by Iarael---Israel et al. 

Stage A - germination and growth: 
~THE ESTABLISHMENT OF TH.E YAVNEB ACADEMY 
UNTIL TRE COMPILATION OF THE GEMARAH 

Stage B - power and achievement: 
PROM THE MOSLEM CONQUESTS (740 CE) 
UNTIL THE DEA1tlS OF MA.ntONIDES AND NACHMANIDES. 

Stage C - decompositfon***: 
PROM TRE DEATHS OP MAIMONIDES AND NACBMANIDES 
UNTIL THE CHMIEi.NICKI MASSACRES (1640's) 

***Again, decomposition did not lead to extin~tion. 

Krochmal felt that the Enlightenment, Faancipation, Baskalah, et al, 

ve~part of the Get'111inat1on Stage of a fourth cycle. 

What should finally be noticed is again the profound intellec
tual affinity between Krochmal'• substantive definition of 
Israel's historical role and that of his contemporary German
Jewish reformers . Be aays: larael is to be "a kingdom of 
priests, i.e., teachers to the human race of the absolute Bib
lical faith." This differs little, if at all, from the typical , 
enlightened and liberal conception of Israel'a task in the world 
as it was propounded at the time in leading Jewish circles in 
Germany, and it fita in very vell vith the general pedagogical 
tenor of Krochmal'• entire orientation: he vi.ahes to teach Israel, 
so that Israel aay teach the world. 24 

A second Wiasenschaft historian, Abraham Geiger, vas the aaln link 
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between the Wissenschaft approach to Judaism and what became Reform 

JudaiB111. Ris goal was to better understand the history of his faith, 

for from historical knowledge comes an understanding of the building 

blocks of judaism, and from such an understanding of principles and 

precedents comes hints for modern reauscitation of an ancient , reli

gion.25 

The fruits of Geiger's scientific, historical studies carried 

implications for religion on the practical level. Geiger found that 

the Masoretic Te.of the Jewish Scriptures , the definitive Jewish 

version, had apparently not been the ot\ly edition used during those 

crucial, formative days, the Talmudic period. , 
A study of the Greek and Aramaic versions of the Scriptures 
revealed that viewpoints were subject to change in the course 
of time. The Targum Onk.elos, thr Aramaic rendering of the 
Pentateuch, for instance, was shaped on the pattern of the 
H.alakhah valid at that particular time. The adoption of the 
final text and its final vocalization (the Masoretic Text) did 
not take place until centuries after the completion of the 
Talmud; hence there had been time enough for the advocates of 
a variety of viewpoints, not yet restricted by a ca.nonized 
text, to inject their particular convictions into their version 
of the Holy Scriptures. 26 

Such a revelation, if true, would approach in magnitude another revel-

at1on-"J'1nvolving a Moses and a mountain. But there is more. Geiger 

identified various ideological or political groups vbo, in the actual 

Biblical period, affected the writing of Scripture. 

A critical study of the text indicated to C.iger that in the 
days of the Second Temple the position of leadership was occu
pied by the Zadokites, a priestly dynasty vbo managed to weave 
their own religious-nationalistic consciousness into the textual 
structure of the Holy Scripture.a. 27 

-
Re dug back further, discovering another tiae when the text bad 

been worked or reworked to reflect a particular human point of view. 

This was the period folloving the destruction of the Northern Kingdom, 
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when the bulk of Israel's inhabitants were being assimilated into 

other vassal populations of the Assyrian Empire and when the few 

who managed to escape to Judah came under the influence of the 

Judean version of Jewish history. 

Eventually, the whole Jewish concept of history and of r~i
gious life and law had to adapt itself to the view that pke
vailed in the kingdom of Judah. Along with the original 
literary creations which were completely pervaded by thie 
epirit, the traditions and ritual practices already in exis
tence had to undergo a transformation in keeping with the new 
spirit which now gained the upper hand. The entire historical 
account, par~cularly that of the divided state, underwent a 
thorough re~on, in keeping with changed conditions. The 
history of the northern kingdom of Israel now was represented 
as that of a state which had no right to exist and was torn 
asunder by eternal dissension because it bad rejected its 
rightful Ruler and the one true faith. Only a very few 
accounts• of this era may have found their way into the histor
ical books of the Bible as they now stand; an~ even there they 
are immured within the framework of the new interpretation. 
Some such ancient components hav~ been preserved from the pre
Davidic era and from that of David and Solomon; but these ai:e 
surrounded by accretions and changes from which the original 
accounts are yet to be clearly distinguished... 28 

The text of the Bible, that God-authored document, was then also 

the work of humans. And while God is presumably infallible, humans 

are not. Did every Biblical word or innuendo--cvery letter--deserve 

the ultimate and eternal significance ascribed to it by succeeding -generations of Jews? Ge.iger 's answer of ''No" was shaking the founda-

tions of Judaism---as it was then known. 

Geiger also studied the period of the Mishnah, the formative time 

when the halachah was being developed---or transcribed: indeed, that 

was the question. Was the Oral Law of the Pharisees merely transcrip-

tion of that which the Lord God had spoken to Moses on Mount Sinai and 

that had been handed down from generation to generation, or was it a 

revolutionary development? Were the Pharisees--vho won--really 1110re 
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authe.ntic than the Sadducees? 

Ge.iger's research yielded a new picture of the Sadduceea and 
the Pharisees. "The for11er vere the spiritual heirs of the 
Zadokites of the Bible, the strict guardians of traditional 
institutions. while the latter spoke out in behalf of progr ess 
in both religion and politics . After the destruction of the 
Second Temple and the abortive revolt of Sar Kokhba. the Phar
isees asserted themselves decisively. Though the viev of he 
Sadducees became apparent at times in aggadic literature, and 
could be deduced from the teachings of the Samaritans and 
Karaites, it wu the Pharisees who dominated the Mishna and 
the Talmud. 29 

Instead of the timeless view of the Jewish past he had learned 

in the yeshivah, ~ger was discovering the history of his religion 

as one of development, challenge, conflict, adaptation , etc.---a 

religion forme~ by humans and ultimately reformable by other humans . 

Like Krochmal, Geiger perceived a pattern in t:~e events of 

Jewish history. But rather than cycles, Geiger saw a progressive 

path, one divided into four stages. 

Geiger on Jewish History: The Stages30 

Stage #1: REVELATION -

The period of the Bible: the time of the creation of 
ideas. There was a gradual compilation of Biblical 
literature, in different times and circumstances. As 
the text developed, different ideas were inserted by 
different traditions--different "schools." 

Stage #2: TRADITION -

The time of preserving, collecting, sifting, supple
menting, and adapting the gradually acquired heritage. 
(Thia could not have been accomplished under Persian 
oppression--auch a process needed the kind of atmos
phere found in the Hellenistic or Sassanian civiliza
tions.) The two main schools of this period were the 
Sadducees, strict literaliata and legalista, and the 
Pharisees, 'vho allowed them.selves to be guided in 
their thinking by changi ng times and circumstances." 31 
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Stage #3: RIGID LEGALISM -

A t~e when the work of the past was treasured and 
preserved so much that the law was prevented from 
progressing and adapting to new times and places. 
Outside pressures--oppressi.on and bostility--caused 
the great academies to wither, and so the Talmud 
could not be continued. ''Perhaps, had circumstances 
permitted continued and undisturbed evolution, \:.he 
awareness of this artificiality might have become 
stronger and made for change. But paralysis of thought, 
brought about by the force of unfavorable circumstances, 
did not permit such a development. Thus tradition had 
to remain, and it became more and more inflexible and 
riad as the years went on." 32 

Stage 14: CRITICAL STUDY -

An. era of liberation, in which the use of reason and 
historical research loose the fetters of Rigid Legalism. 
But, the tie with the past is not being severed. This 
period of Critical Study is one of revitalization which 
allows or causes "the :otream of history to flow forth 
once again . " 33 

One should note the change of tense, from past to present, as one 

lllO"l'es from Stage 03 to Stage 14 , indicating Geiger's view of his 

own time and his own significance in Jewish his tory. 

Yes, Gei ger looked to the past a.nd saw a mandate for reform. 

But Geiger endeavored to be a Reformer within the total Jewish 
c""1unity, and not the leader of a peripheral sectarian group. 
AS he saw it, progress and development were not a new demand 
made on Judaism. Judaism, from its very beginning, had been a 
developing and progressive phenomenon, undergoing various stages 
of tranaformatio118 in respooae to enviroDJDental and historical 
challenges. The very concept of "tradition" was a progressive 
concept, enabling the latter-day Reformer to be guided by the 
past. The present evolved organically out of the past , not 
through radical and revolutionary breaks with tradition; and the 
future will have to evolve in the same way out of the present. 
Yet this evolution is a process which is undergone by the Jewish 
community as a whole; and it is , therefore, the task of the 
Reformer to work with and within the entire Jewish co111BUDity. 34 

It is ironic--or perhaps just test&11ent to the fierce opposition 

s uch reforms elicited~that such scientific studies led not to a 
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general, communal reformation, but rather to sectarian divisions. 

Nonetheless, despite the fact that the Reform movement, as such, was 

not in Geiger's plans, he represents the kind of thinking which 

spurred much of that movement's development: he believed and demon-

I 

strated how the findings of Die Wissenschaft de.s Judentuums mandated 

reforms. The religious school textbook presented below teaches 

Jewish history in the spirit of Abraham Geiger and the Wissenschaft 

· approach he preach_. As such, it uses the Wissenschaft's findings 

to legitimatize the consequent reforms. 

A third Wissenschaft historian is Heinrich Graetz. He is dis-

tinctive in this discussion for he was not a reform~r. He used the 

Wissenschaft des Judentuums methods, g~ined the Wissenschaft des 

Judentuums kind of view of Jewish history, but did not agree with the 

reforms called for by many of the Wissenschaft des Judentuums scholars . 

Graetz, drawing upon the same kinds of historical knowledge, sided 

with a m.ore conservative side of the Wissenschaft spirit and, with 

Zacharias Frankel, promoted the position which later became the 

... 35 
Conserv..-:~ve movement. 

Graetz, like Geiger and Krochmal, perceived in Jewish history 

stages.36 The first is dated from the entrance of the Israelite 

tribes into Canaan until the destruction of the First Temple, 587 BCE. 

It was dominated by the political factor, Judaism being a constitution 

for the society. This Biblical Judaism was primarily concerned with 

the earthly happiness of the people, and as such was a religion more 

for the community than for the individual. The dynamic of this period, 

the Israelite consciousness struggling against paganism, was a purging 
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process, and, in the course of the struegle, a purely religious 

aspect broke through, ~becoming more and more developed and purified. 

Graetz's second period is from the return from the Babylonian 

Exile until the destruction of the Second Temple, 70 CE. ln this 

period, the religious element eclipsed the soc1al-pol1tical, with 

the result that , at the end of the period, "Judaism bad ceased to be 

the constitution for a state and become a religion in the usual 

' sense of 

struggle 

the wor d .' .. The most crucial factor in this 

against Greek pagani.sm, which ctµminated in 

period was the 

the emergence 

of the Pharisees. These Pharisees introduced the dogmas of resur-

• rection and the World to Come. 

The third period in Jewish history, according to Graetz, is 

termed the Diaspora Period. It is dominated by Judai811l 1s striving ~o 

attain intellectual self-perception and to transform "the fac ts of 

Judaism into rational truths." By existing all over the world, 

Judaism "could discover through comparison and contrast the full 

depths of its content and the loftiness of its o'l.-n tendency." Of 

course, ~isting all over the world could lead t o fragmentation---an 

anathema to a unified religious community. To such a need did this 

period's genius arise, creating a portable homeland, a force to bind 

all Jews and Judaism together wherever they would be, the Talmudic 

System. 

Given this view, one can easily see bow Graetz would be drawn to 

that philosophy of modernization which called for a continuation of 

the Talmudic System. Rather than seeing the last thousand years as a 

period of stagnation (as did Geiger), Graetz saw in them a progres-

sive application of eternal Jewish values to real-world situations. 
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Jqilaism is not just an abstraction; "It muat work itself out 
of the monotonous, dormant atate of the ideal into the changing, 
turbulent world of reality," disproving paganism and opposing 
its harmful moral effects not just academically, but in "the 
active world of experience." 37 

Rather than change from one form of Judaism to another, Graetz felt 

it appropriate to move forward with more regard for the past. His-

torian Robert Seltzer explains how Graetz and Geiger differed in 

regard to the "essential s" of Judaism and the various external 

~rappings these ''essentials" wear. Graetz felt that 

..• the essence ' Judaism was not only the "'idea" in its 
theoretical form, but a.lso those aspects of Jewish exis-
tence that the Reform party had considered as only temporary 
means for the genesis and protection of the idea. ln effect, 
Graetz ayn~beaizea tbe two versions of the Hegelian idea of 
inner unfolding used by Neo-Orthodoxy and by Wissenscbaft. 
Like (Samson Raphael) H.iracb, Graetz believed that all aspects 
of Judaism should be understood "out of the inn1:r nature of 
the substance"--as a consistent urfolding of a unique system. 
Like Geiger, Graetz felt that this was not merely a logical 
process, but a temporal , historical one that emerged as Judaism 
coped with the challenges posed by the different conditions it 
encountered in the course of time . The result is what he calls 
"a conceptual construction of Jewish history," which endeavors 
to show how the laws and doctrines of Judaism, immanent in the 
original concept, gradually manifest themselves in history, 
like a tree emerging from the seed. 38 

There is little wonder, then, that Graetz allied hi.maelf with 

Zachari/: Frankel and bis Positive Historical School, hoping to 

retain more of the tradition in the new forms of the future . 

A fourth Wissenschaft historian, Simon Dubnov, presents a very 

different kind of approach. He finds the kind of historiography 

current in his day lacking in a totality of vision. Ria contemporary 

historians-Wissenachaft historians-neglected many aspects of the 

Jewish enterprise at its various stages. Such treatment resulted 1n 

over-simplistic views. For instance, he judges as inadequate 
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••• even the works of free-thinking historians, the Spiritual
istic method. based on the proposition that a people which bas 
been deprived of its statehood and its territory can be the 
active subject of li~story only so far as its spiritual life 
is concerned, whereas in its social life it repre.sents no 
more than a minor aspect of the history of the nations among 
which it lives. 'nlat is why the hiatoriography of such 
schools as those of Zunz and Graetz had adopted the theory of 
two primary lllOtifs in the history of the Diaspora; namely. • 
intellectual creativity and heroic martyrdom (Geistesgescbichte 
und Le1densgesch1chte). 'nle chief content of the life of a 
people in such s tudies has been reduced to a history of liter
ature on the one hand, and to marty~ology on the other ; the 
historical horizon is confined within these limitR. 39 

D6bnov suggests a mor-ociological approach. looking to the entire 

r ange of Jewish activities and processes. ite realizes that the 

religion must have fit the people and that such a "fit" must have 

incorporated every aspect of their lives---in every generation. 

Further, he :naintains that the religion is a reflection of every 

aspect of the people's experience, developing not in vacuo but in 

response to their changing conditions. Dubnov writes of his partic-

ular approach to Jewish history in the introduction to his multi-vol-

umed History of the Jews . 

A new understanding of Jewish history is maturlng which cor
responds more to its actual content and scope. It is becoming 
clear~hat the Jewish people during the millenia have not only 
"thoul[lt and aufferedJ' but have in all possible circumstances 
proceeded to build their life as a separate social unit; and, 
accordingly, that to reveal this process of the building of its 
life as a separate social unit is the primary task of histori
ography . 'l'he object of scientific historiography must be the 
people. the national entity, its origin, growth, a.gd etrugjle 
for existence ••• it was not in governmental but in other forms 
that Jewry*s indomitable aspiration for autonomic existence, 
social and cultural originality in the midst of alien nations, 
was manifested. Toward this end the e.ntire spiritual activity 
of the nation bas been directed : Juda.ia's view of the universe 
is founded upon an image of the social existence of the nation 
and not otherwise. 40 

In bis analysis, Dubnov is very much the sociologist , reading 

social dynamics as though there is a conscious psyche planning or 
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guidi~g various social developments. In one case, he answers the 

question ''Why did little Israel lead the world 1n creating a moral/ 

spiritual culture?" Israel, he "X'ites, 

had to think in terms of safeguarding its cultural indepen
dence f rom the invasion of alien elements , of preserving an 
inner autonomy such as was possible only under the reign of 1 
peace •.• all the energy of the entire nation was concentrated 
not on conquest but on defense---& defense which waa pri
marily spiritual rather than physical. 41 

Dubnov does not present a developmental framework, i.e •• stages 

'periods, or cycles , .t is mentioned here because of the broader 

approach to historical studies he proposed and because of his influ-

ences on the next Wissenschaft historian, Ellis Rivkin, this thesis' 
, 

primary example of such scholarship . 42 

Ellis Rivkin, a modern practioner or the Wissenscbaft spirit, 

views history as a developmental process. His is a conceptual view 

looking not only for the individual facts and episodes but also for 

the broader currents of history---& conceptual framework upon which 

all of Jewish history is set. 43 In llWlY ways, he is like Geiger, 

dealing with the clash of modernity and traditional Judaism and 

searching'!or clues within the tradition for reproaclunent---nay, 

for a prosperous partnership. 

His main teaching is that, throughout Jewish history, there has 

been operative what seems to be a paradox: everpreaent ch.aDae.....and 

everpresent continuity. The resolution of this paradox is the 

guiding pr1nciple or law in Jewish history, the so-called Unity Concept . 

Jewish history reveals that no law, idea, custom or dictum 
has been preserved intact from the beginning. It further 
reveals that, far from sustaining any single form of the 
unity concept, Jewish history is the interconnected sequence 



of £hanging forms. Yet all content and all forms, however 
diverse, fit under the unity concept, which is simply the 
notion that reality, be it simple, comple.x, or changing, 
is amenable to a un!fying idea. 44 

27 

The statement of this idea provides a philosophical understanding of 

all Jewish developments. Rivkin thus de.scribes Judaism's origins a.s 

follows: 

Judaism was born thousands of years ago as a religion pro
claiming that experience, no matter how complex, bewildering, 
and fragmented, could be integrated and unified. 45 

This scholarly stateme .. parallels the ancient midrash about Abraham 

searching the universe for the most powerful. element and eventually 

determining, on his own, that there must be a single God , over all 

and unifying all.4t 

But from the thinking of that ancient wanderer, Rivkin is faced 

with a multiplicity of conditions, places , situations, forms, etc. 

His Unity Concept explains them all by embracing them all • 

.•• Jewish history gives evidence, not of the triumph of a 
single form, belief, or set of practices, but of the pro
liferation of many forms, ideas, beliefs, and practices--
as many as survival necessitated . Jewish history testifies 
that the unity concept generated diversity, r ather than 
stifled it. 47 

If indeed, ~ere was a single God, causing everything, then this 

single God of all possibility , by definition, could encompass what-

ever forms or ideas Jewish survival demanded . So, what did different 

Jews in different times share? Rivkin answers that they all parti-

cipated in this reality-unifying idea, the Unity Concept. 

Rivkin sees this dynamic in Jewish history, especially at times 

of crisis, when the ability of old forms to handle stress are 

threatened. Re points to the crisis that came with slavery in Egypt 
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and the new problems that accompanied freedom as being that kind of 

crisis. The result was a new kind of leader---one quite different 

from the Patriarchal leaders. 

These (JE) texts set up a model of leadership, under Yahweh, 
which is plast ic and flexi ble. It is not rigorously bound by 
specifics. It is free to move with events. It is problem-_ 
oriented, not precedent-oriented. The only binding prin
ciples were those that upheld this flexibility. Yahweh would 
always provide a leader who would make on-the-spot decisions 
in Yahweh's name just as Moses had done in the wilderness. 
Moses ' wilderness leadership s erved as the model for the pro
pheti c role. 

The 1mplicatJ.o4f of Moses' role ar e far reaching. They 
reveal a Moeea who gave his successor s a free hand to make 
whatever decisions might be necessary to sustain Yahweh's 
authority. Moses actually did not reveal permanent laws, 
although ovr picture of him now is primarily as a lawgiver. 
Rather he revealed examples of how a Yahwist leader operated . 
To promulgate permanent laws in Yahweh's name w~uld have 
been tantamount to undermining effective ongoing Yahwist 
leadership, a leadership dependent on knowing what Yahweh 
wanted now. 48 

An e ighth century BCE international development brought a new 

crisis to Judaism. The rise of great conquering empires, e.g., Assyria 

and Babylonia, presaged problems for the two fledgling "Jewish" king-

doms. In a world where giant empires struggled t o own more and more 

of the world, little kingdoms like Judah and Israel were, to say the 
~ 

very least, extremely vulnerable. When, in 722 BCE, Israel was des-

troyed and its people exiled, borrowing a subsequent Biblical image, 

the handwriting was on the wall. The fact that, miraculously, the 

Assyrian~ broke their own seige of Jerusalem, returning to domestic 

problems and eventual defeat, did not rest easy with those plotting 

the Jewish future. The threat was to more than just the kingdom of 

Judah, it was to the Jewish religious consciousness. Lest the des-
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truction of Israel~or the imminent attack on Judah~be read as 

Yahweh abandoning the chosen people, the prophets responded with a 

revolutionary revelation about Yahweh's character and mode of action. 

Though Rivkin does not give this nev revelation a title, it can be 

termed an "elastic clause," one which sees Yahweh's band in eit!ier 

victory or defeat. While sceptics might see Israel's destruction as 

a defeat for Yahweh, the prophetic leaders maintained that, actually, 

Yahweh Himself had been wroth with the people and had determined to 

punish them. Ass~. the tool He used, just happened to be at hand . 

••• Yahweh exercised His omnipotence 'by having mighty Assyria 
do it for Him. Tile destruction of Israel demonstrated not 
how weak Yahweh was but how powerful Be was. His was the 
power to /eward and punish. Whea the people kept the covenant, 
He gave them the land; when they violated it, Be took it away. 
Yahweh was the source of prosperity and well-being; He was 
equally the source of terrifying d _struction. 

Imperialism thus proved to be no barrier to Yahweh's omnipo
tence. Indeed, Yahweh's power was nourished by defeat. Imper
ialism could serve Yahweh's ends only if He was the God of all 
imperial powers. The implicit belief that Yahweh must be omni
potent had now become explicit. He must be the only God in the 
universe if He uses the most powerful empires to chastise His 
people. 49 

The eternal problem-solving abilities inherent in a single God of 

all realfty had again risen to the occasion. Precommitted to the notion 

that Yahweh was the only God for Israel, the crisis had prompted what 

was implicit to be made poignantly explicit: Yahweh was God for the 

whole world--even mighty Assyria and its imperialistic heirs. 

Through the prophetic "elastic clause," the Jewish understandi.ng of 

God was broadened, developing and continually fitting new aspects of 

experience. 

For the moment , these two examples of Rivkin's view should 
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suffice. There i a much more to come. The te.xtbook portion of this 

thesis (Chapter VI) wi!l be a presentation of Rivkin'a conceptual 

view of Jeviah history, from Abraham up to the Ras1110nean Rebellion/ 

Pbariaaic Revolution. And, immediately preceding the textbook. there 

will be a summary of Rivkin's stages of Jewish history , from Abraham 

to modern Reform Judaism. These two chapters will provide a rather 

full l ook a t his ideas. , 
Importance of the Wi ssenschaf t Approach to t he Development of 
Reform Judai.n 

' Given the various historical findings . what was the practical 

message culled from t hem? Gei ger felt that historical knowl edge 

revealed a Jewi sh tradition in which changes had been continual---

part of the process. He felt that modernity procla imed a time for 

more changes. David Philipson describes Geiger's primary goal: 

• •• to demonstrate by the study of Jewish sources the devel
opment and growth of Jewish institutions and by thus demon
strating the fact of such development and growth to secure 
the justification for the reform movement and ensure its 
plac~as the latest phase in the development of Judaism. 50 

In short, there have been many changes; now it i s time for some more. 

The impetus for cha.nges was the stagnation into which Judaism 

had fallen, Geiger using the word "petrified" to describe the forms 

still being used from the Talmudic period.51 This was, simply , not 

the kind of religion that could succeed in a modern vorld . 'nlis was 

not the kind of religion that could appeal to modern Jews. Moreover . 

this was not the kind of religion Judaism demanded. On the contrary, 

Judaism, in its proper historical sense, called for development, pro-



gress, adaptation--change. In the long history of Judain, 

each age produced its own characteristic tendency and so, 
too , the modern age was signalized by the reform movement, 
the latest link in this chain of development. Geiger saw 
the story of Judain clearly and be saw it whole. 52 
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TI\e nature of this change would turn out to be , also, developing. 

Geiger and his contemporaries bad their own varied ideas--a vast 

array of different ideas in a relatively 8111411 population. Tile cen-

tral theme, though, was t he purging from the religion of the excess 

baggage of the cent~es. This meant particular rituals and parts of 

the liturgy. 

We are beyond the point of considering the salvation of 
Judaism dependent upon external embellishments (of the 
service) and of paying no attention whatsoever to the 
religious view-point and the religious life as a whole, on 
the plea that the entire religious life is a matter of pri
vate concern and touches the indivt dual conscience; no, 
the question of the hour is this, to determine what are the 
spirit and the teaching, the doctrines and the duties of life 
peculiar to Judaism and inherent in it. 53 

What Geiger's ideas eventually meant-though be would not have been 

J as radical as his spiritual heirs, just fift)' years hence-~was a 

movement away from a Judaiaa of ritual religioua c~ct.enta 

(the mi~vab system) and toward one of ethical w:motheism, a c<>11par

atively de-ritualized ethics and belief system. Judaism's inner 

essence was 

not the immutability of Law, but the power to develop and 
change. 1be narrow notion of a single r evelati6u by an 
external deit)' was transformed to a concept of revelation as 
immanent, as the awareness of God by me.n in diffe rent times 
and under different circumatances, the unfolding of an ancient 
idea. Even the laws could lay no claim to bind eternally. Tile 
history of Judain revealed that the laws bad never been abso
lutely sacrosanct. 1be Pharisees and the rabbis following 
them bad never held back from discarding the outmoded for the 
efficacious . An.d now that a modern world had rendered possible 
a Judaism that could be true to its essence--tbe spiritual 
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teaching of ethical monotheism-without the protection of 
the Law, there were adequate historical grounds for abro
gating its binding ~uthority. Indeed, it was maintained, 
the essence of Judaism might even be endangered by the out
moded Law. 54 
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Reforms were not only demanded by the realities of the modern world, 

but also completely justified and legitimatized by Judaism. 

As stated above, Geiger and many of his contemporaries had no 

intention of starting a new movement--they felt that all of Judaism 

s~ould move l.Il the tr~ and established way they were pointing . 

Salomon Formstecher was known as the philosopher of Reform 
Judaism. Yet in hie principle work, Die Religion Dee Geietes, 
he does not aention Reform Judaism by name. He describes the 
liberal trend as the direct and natural continuation of the 
development of Judaism as he has traced it throug~ the cen
turies. In the same spirit, Abraham Geiger refused to regard 
Reform as a denomination or sect. ~5 

And yet, the rest of Judaism did not follow along . On the one hand, 

there were those who became known as "orthodox,'' who rejected the 

whole notion of development as expounded by the Wissenschaft . For 

them, the entire Torah, Written and Oral, had been presented to Moses 

at Sinai, by God. On the other hand, there were those who agreed 

with the b~ic notion of religious development,. but who differed 

vehemently in terms of practical reforms. Zacharias Frankel , a 

founder of the Wissenschaft, disassociated himself from the "move-

ment" because he felt that a Jewish service predominantly in a lan

guage other than Hebrew would just not be Jewisb. 56 Ria ~givhlga 

vent deeper, though, and are mentioned here by vay of explaining 

the lack of appeal reforms had for much of Jewry--even in Germany. 

Frankel correctly realized that what mattered to the average 
Jew was not theology but practice and that his attachment to 
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customs and tradition was much less a aatter of intellectual 
consideration than of simple emotion. Re could therefore 
quote approvingly-the Talmudic dictum that what the people 
accept and what is part of their life no authority may abolish. 
And he could argue that present practice constituted an "irre
futable norm for attempts at reform." 57 

One c.an almost taste the structure and orientation of the present 

day Conservative movement in that sU111111ary of Frankel's ideas. Indeed 

this disagreement continues today. Some Jews, who are traditionally 

,inclined, do not feel the need to justify their religious practices 

by any intellectual~iterion . But other Jews do feel this need. 

And then, there are the movements themsel~es, each wrestling with 

tradition and mpdernity, deve loping themselves and themselves being 

developed by a host of contributing factors. Suffice it to say that 

the textbook to follow teaches Jewish lL.story as a developmental 

history---a history which calls for continuation of the developmental 

process, reform, in the days after the Bmancipation. 

The message of this section is this: the spirit of the Wissen-

schaft study of Jewish history was accepted--and interpreted and 

elaborated--by those who led the American Reform movement. Emil G. 

Hirsch, ~ufmao Kohler, Solomon B. Freehof, and Alexa.oder GJ,ittmann 

are just a few of the leading Reform scholars who continually point, 

in their writings and public statements, to the Wissenschaft des 

Judentuums as providing the philosophical basis for Reform Judaism. 58 

Modern Reform Judaism exists and operates in the spirit of Die Wiesen-

schaft des Judeotuums. It is supremely appropriate and vital to 

teach the essence of this developmental view of Jewish history to 

Reform Jews. 

1 
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CHAPTER II 

ls the Developmental View of Jewish History 
Taught in Reform Jewish Religious Schools?: 

A Survey of Textbook Literature 

r 

De.spite the fact that the developmental view of Jewish history 

is at the philosophical core of Reform Judaism. the typical textbook 

used in the Reform Jewish religious school does not teach this view. 

Tl:iough there are refe191ces to Scientific Critici8111 of the Bible-

in one ca11e a fairly lengthly treatment of the fact that humans 

wrote the Bible and an implicit acknowledg..ent of the changes in 

Judain over the centuries-the meHage of developmental Jewish 

history is not pre.sented to Reform Jewish children. 'nte broad, 

over-arching, conceptual historical viev necessary to an understanding 

of Judaism's development seems not addressed anywhere in religious 

school literature. 

To a certain extent histor, is a part of everything taught in 

the Jewish religious school. Tb.ere 1a a history to tDOst things-

holidays, l~urgy, symbols. Many subjects have precedents or e.zaaples 

in bistory~he ethical dilenaaa of an Akiba or a Mordecai Anielevicz. 

comaancler of the Waraav ghetto uprising. The Jewish historical exper-

ience naturally pervade• auch of the educational content and 1a 

integrated into 1IUCh of the inatruction. But there 1a Jeviah history 

as hiatory: the study of the Jewish hiatorical experience taught for 
I 

a variety of purposu . Hopefully. the stud.eats vill gain knowledge 

of the facts and tbau in Jewish history and garner a sanae of 

their place in that Jeviah hiatorical aiHion. Ultillataly, hiatory 
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1a taught for the future. 

Since roughly half of Jeviah history occura in the Biblical 

period, Bible 1tudiea compriee aucb of the history textbook liter-

ature. For the younger atudente, ages •ix through twelve, Bible 

etudy i• the only history taught, and thie Bible atudy/hietory 1.a 

Bible etoriu. 'l1lue are a multitude of boob on the market telling 

and retelling important atoriea from the Bible. Folloviug are a 

8a.ple of theae Bibl.toriea textboob : 

'l'he Beautiful Garden and other Bible Tal .. , 
Elma Eln:licb Levinger, Bloch, New York, 1955. 
Por agee 8-9, or can be read to younger children. 

The Bible Legend Book (3 volumu), 
Lilian Freehof, UABC, Cincinnati, 1948. 
For agea 7-9 ; thi.a book includ .. aidnahic abelliahaente. 

Bible Storie• for Little Children (3 volumea), 
Betty R. Hollender, UAHC, Nev York, 1958. 
For age• 8-9, or can be read to younger children. 

The Bible Story, 
Sbulaith Iah-liahor, United Synagogue of America, Nev York, 
1921. For age• 8-9. 

Bible~•• for Very Young Children, 
ore Cohen, UABC, Nev York, 1936; 13th printing 1956. 

For ages 7-8. 

Bible Tale• for Young Peo~le (2 voluaea), 
!.L.Caliach, Behrman • Jeviah Book Houae, New York, 1934. 
For ages 7-9. 

A Child'• Introduction to Torah, 
A Child'• Introduction to the Early Prophete, 
A Child'• Introduction t.o liy• and Later Prophets, 

Shirley Jfftll&ll, Behr.an Bouae, New York, 1972 (Vol. l), 
1975 (Vol. 2); Vol. 3 nov in preparation. Prepered under 
eupeniaion of the Helton l.eaearch Center of the Jwiah 
Theological Seainary. 



P!rat Book of Bible Heroes, 
Dona Z. Mellach, r!AV, New York, 1963. 
For agea 6-8. 

The Jeviab Beg1nning (2 volumea), 
David Danie1, rlAV, New York, 1971. 
l'or agu 8-9. 

A Picture Parade of Jeviah Biatory, 
Korrie Epatein, Sbengold, New York, 1971. 
l'or agea 8-11; cCllllc-book of Bible atories. 

Picture Storie• froa the Bible (from Creation to Judah Maccabee), 
M.C.Gainea, KTAV, Nev York, 1971. 
Por ages 8-41; comic book of Bible atoriea. 

The Story Bible (3 volumes), 
Dorothy P. Zeliga, Behrman Rouae ,' New York, 1949. 
For agea 8-9; include• midraabic embelliahmenta. 

# 

From the standpoint of thia tbeaia, the aforementioned texts present 

the Bible aa a collection of atoriea , ret~lling them in order to 

acquaint children with famous Biblical characters, their experiences , 

and concomitant moral leaaona. Thia treatment of Jewish history in 

the Biblical period is episodic and character-oriented. As Vill be 

shown in Chapter III, such treatment ia appropriate for pre-adolea-

cents who are unable to underatand the broader acope of history qua 

hiat.ory. •r their age level, baaic acquaintance with the characters 

and stories--vbicb vill later be th• building block.a of a con.cap-

tual underatanding of J9Vi8b htatory~ia fitting. 

For older •tudents, adolescent•, Bible study offer• several 

avenues. In addition to being a source for the study of Jeviah hie-

tory, the Bible is also a sacred document, a aource of inepiration 

and guidance. Any criticin that textbooka do not deal with the 

issues of Jeviah historical development should not, therefore , be 

/ 
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conS'trued as wholesale repudiation. With the increased abilities of 

the adolescent mind, many important aapecta of the Bible need to be 

taught. Thia evalu.ation--and it• accompanying critici11111-are speci-

fically concerned vith the developmental viev of Jewish hiatoey. 

Here ia a listing of some of the textbook.a u.aed in religious ac ools 

by adolescents. 

The Living Bible, 
Sylvan ~Scbvartm.an and Jack D. Spiro, UABC, New York, 
1962. ~ ages 12-14. A topical approach to the Jewish 
Scriptures; topic. such as ''Why study the Bible?" "Who 1a 
God?" "Ia there a purpose to 1life?" "Is death the end?" 

It is unique among the textbooks surveyed because it 
dve!la at length (3 chapters) on Biblical Cdticin, 
teaching that humans wrote the Bible. Thu question is 
largely avoided in other textbooks. It diacuaaea the 
JEDP documentary hypothesis, noting the different interest 
groups in different ti.es putting their awn views into t • 
Biblical text. It diacussea the problems in tran811lisaion 
of a text over many generations, suggesting that today's 
text 1a oot the original. And, it points to a progreHive 
development of Judaiea in the Biblical period. It is a 
highly approprute book for Rafor11 Jewish rellgiou.a schools. 

Pathways 'nlrough the Bible, 
Mortimer J. Cohen, JPS, Philadelphia, 1946; 2nd edition 1960, 
8tb impreaaion 1968. Por ages 12-14. Works through the 
Bible story by stoey, using the Torah/Prophete/Writings 

I' divf.aion. 

It does broach some of the subjects relevant to the devel
opmental view of Jeviah history: the difference between the 
Genesis story and acientif ic fact--that Geneaia ia a religious 
account, leading to eoraliatic teachings froa Cod-and some 
fledgliq 11e11tiona of Scientific Critici--that eOM say 
there vaa a second Isaiah in addition to the first and 
that aot all the Paalaa vere written by DaYid. 

'nle Babbie' Bible (3 volume.), 
Solomon St.on and Korriaon David B1al, Babnl&ll Bouse, N.w 
York, 1969. For ages 10-13 (110re probably 11-14). A text
vith-c~ntary approach; episodic vith atresa on 1Huas 
brought up by the episodes. 

" 
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Seafching the Propbeta for Values, 
Balfour Brickner and Albert Vorapan, UAllC, Nev York, 1981. 
For agea 14-18. An introduction to the peraon.aliti .. of 
the prophet• and then a thematic inveatigation of their 
mesaagu. 

The Story of Prophecy, 
Hannah Grad Goodaan, Behrman Hou!!e, Rew York, 1965. 
ror age• 12-14. Tbmutlc study of prophets' iHuea and 
aesaages. 

In dealing with the first half of Jeviah history, these textbooks 

focus on thing• other than the developaental viev. The only poHible 

exception i• the Living~ible which diacuaaea the human authorship 

of the Bible and the changes Judain underwent in the Biblical period. 

However, it doea not present the progressive adaptation of .Jewiah 

foriu u such and thua can only be complementary to an over-arching 

conceptualization of early Jeviah history. 

Another genre of Jeviah history textbooks is the hero approach. 

Such books tell the stories of Jevt.h heroes throughout history. 

In effect, they are post-biblical extension.a of the children'• Bible 

story boob , though they are often intended for older children. They 

hope to acq~t the children with important iHuea and event• in 

Jewish history through a huaan interest orientation, cbaracteTizing 

the historical figures and providing example•, role 110dela, for 

110dern Jeviah youngatera. Here are aome examples of these hero 

textbooks. 

Heroes of Jeviab Biatory: Abrahaa to MoHa, 
lleroH of Jeviab Biatory: Joshua to Jereaiah, 
Highlights of Jeviah History: Daniel-Rab•, 

Mordecai ll. Lavittea, Hebrew Publiahing Company, Nev York. 
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. -1952-1955. For agu 9-12. Epuodic trublent of hero .. 
and emphaau on themes auch u the rebuilding of the Temple, 
the developaent of the Oral lAv, atrugglea for freedoa from 
ROiie, and the spread of Judain throughout the world. 

Jevieb Heroes (2 volumes), 
Sadie Roae Weilerste.in, United Synagogue eo-tsaiou on 
Jeviab Education, Nev York, 1956. For agea 8-9. Pocus 
on outetanding peraooalitiea in Jeri.ab history. 

Leaders of Our People, 
Joeeph B. Gumbiner, UAHC, Nev York, 1965. 
For ages 8-9. Historical character sketches . 

, Leader• of the ~e, 
Josephine Abelard-Schuman, London, 1959. 
Por agea 8-11. Not a textbook, though could be used as 
one ; character sketches. 

Such hero booka give children a feeling for many of the great Jave 

of hietory and their contributione. They al.so give a ta.ate of the 

many historical aituations in which these herou lived. However, 

they do oot give the broader conceptualization, the developmental 

progreHion of the Jewish religion. 

So far, the booka su.rveyed in thia chapter are obviously not 

oriented towards the goals of thia theaia. They are included u 

examples of ... textbook literature uaed in Reform Jewiah religious 

schools for the etudy of Jevieh hietory. Teaching the developmental 

view of Jeviah hiatory 1a not the goal of tbeee textbooka: for them, 

history itrf'Olvea bite and piecu, epiaodea and personalities and 

stories/texts, and not an over-arching underatanding of the flow 

and structure of Judain in hiatory. 

The folloving books are cloaer to th.at approach, though they, 

too, fall ehort---in the developmental hiatorian's eyes. They are 
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cloaer becauae they attempt to view the totality of Jeviah history, 

covering centurle.s and even millenia, telling Juda1•'• atory through 

these many years. They fall short because they focus on the episode 

and the personality, giving little attention to the structure of 

the religion and virtually no attention to the changing forae, the ' 

progressive adapt.ation. These texts call to mind the exprusion 

''You can't aee the forest for all the trees ." These textbooks pro-

vide a somewhat detailed account of the important periods and epi

sodes in Jeviah history-fall the trees." Hovever, a feeling for 

the comprehensive scope of Jeviah bistory--"tbe forest"--is not to 

be seen. , 
A Child'• HiatoTI of the Hebrew People, Nomadic to Ro:::wn Times , 
A Child's Hiatory of Jewish Life, 0-1600 C.E., 

Dorothy P. Zeligs, Bloch, Nev York, 1953. 
For ages 9-11. Episodic, embellished atoriea of historical 
events. 

The Jeviah People (3 volumes), 
Deborah Peaaim, United Syu.gogue CollaiHion on Jewish 
Education, Nev York, 1951. For agea 10-13 . Storie• 
and details, from Biblical to llOdern timea. 

My People: Abba !ban's Hiatory of the Jen , 
Abba Eban, adapted by David Baaberger, Behrman Bouse, Nw 
Yor~1978. Por agee 14 up. Episodic, focu.tng on iHuea 
iapoftant to period• and atoriea; emphaaia on notable 
peraonaliti .. ; lots of details! 

The Nev Jeviah Hiatory, 
Mamie G. Gm10ran, UARC, New York, 1953. 
For ages 10-11. Interesting and dramatic events: the 
ach1evementa of the Jeviab people and civilbation. 

Not by Power: The Story of the Growth of Judai.n , 
Allan Tarabiah, Boolau.n., Rev York, 1952. 
For qea 12-14. Not a textbook. Deacribu progression/ 
development of Juda1---but no division into atagu: 
no atructural or conceptual an.alyaia; episodic. 



41 

OUr People: Biatory .of the Jwa (eeveral volumes), 
Jacob Iaaaca, Kelcoe L1Inyone1 Chinucb (Chabad), Nev York, 
1955. For ages 10-13. !piaodic; Orthodox par~-line. 

Patbvar• Tbrouab Jeviah Hiatory, 
Ruth Samuele, ttTAV, llew York, 1967, 1970. 
Por agu 12-13. Epiaodic, details of h.1.atorical situations. 

The Story of the Jeviab People (4 volumu), 
Gilbert and Libby D.aparaan, Bahraan Bou.a•, Nev York, 1957. 
Por ase• 12-15. !piaodic; organised into Ullita according 
to historical situations, e.g., Persian Rule, Greek .Rule, 
R.oun Rule, Talmud-including Id.aa and Geonlla, Golden 
Age of Spain, Middle At••· 

The Story of tbfJew, 
originally by Leo J. Levinger and Elaa Ehrlich Lavinger, 1928; 
rewritten by Barry Gereh, Behrllan Bouse, New York, 1964. 
For ages 13-14 . A one volume treatment of all .Jeviah hietory, 
divided into five periods: (l) Abraham to Babylonian !Jd.le; 
(2) Second Coimonvealth through Tal.8ud; (3) Geonia through 
Gbetto/Shetl; (4) Paan.cipation, Baeltal.ah, Nationali .. , 
America, and modern Anti-Seaitiam; (5) Zionisa, Bolocauat, 
Today. A run-down on key epte~ .. and events and important 
personalities . 

When the .Jevieh People was Young, 
Bow the Jewish People Grew Up, 

Mordecai I. Soloff, UAHC, Cincinnati, 1934 (Vol. 1), 1936 
(Vol. 2). For ages 9-11. Episodic: accounts, etori .. , 
details. 

There remain a f ev other Jewish hietory textbooks vorth .. ntioning 

in this &text . 

Stori .. from Our Living Put, 
Francine Prose, Behrman Bouse, Nev York, 1974 . 
For ag .. 7-8. Continuing the Bible story approach for 
poet-biblical epieodea and characters. 

~evitnue to Jeviab Hiatory, Proa 586 B.C.B. to 1967, 
Edited by Azriel Biaenberg, B•mwh Grad Good-a, and Alvin 
Kue, UAHC, New Tort, 1973. Por ag .. 14 up . laprodactiona 
of hiatorical docummlte, with contut-settiq introductiona
obviouely episodic. 



Behrman House Jewish Heritage Seriea: 
God and the Story of Judaism, (1962) 

Dorothy K. Kripke and Meyer Levin; for age• 9-10 ; 
The Story of the Synagogue, 

Mayer Levin and Toby It. ~nband; for agea 10-11 ; 
Tbe Story of the J....tah Way of Life, (1959) 

Meyer Levin and Toby K. ~nband; for agea 11-12; 
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Not really hietory, but providea brief biatorical insight• 
into vhy .odern J....tab thinga are the way they are; du.la 
vith concept• such u Torah, Aggadah, Balacha, Reaponea, 
Yiddieh, Bietory of the Synagogue, J....tah Beliefa, etc . 

A fourth volume in the eer1ea, Beginnings in Jevish Philo•• 
~. by Meyer Levin, for agea 12-13, is even lees a hiatory 
textbook • • 

These booka, vhile providing valuable insighta• into the Jevieh bis-

torical experience, ~o not deal with the developmental view of Jewish 

history. 

It should be noted that this eurvey included the textbooka listed 

in the catalog• publiehed by the four major textbook suppliers to 

Reform Jewish religious schools, the UABC, Behnaan House, rtAV, and 

ARE (Alternativea in Religious Education). All the relevant titles 

in these catalogs were reviewed. Thi• is important because theee 

are the catalogs available and uaed by the bulk of educator• in 

determining dlrriculum and ordering textbooka. In other vords, the 

title• surveyed in this chapter are representative of the textbooka 

available to and used by Reform Jewish religious achools. 

It eh.,uld aleo be noted that this aurvey did not conoider the 

many b.19tory textbooks dealing vith one aall part of J....tah hie-

tory , e.g., American Jeviah biatory, history of the llOdern S!ata of 

Iarael, the Holocaust, the Golden Age of Spain. Huch of the reli-

gious echool tt.e devoted to J.vieh hiatory CO"Vera th••• areae. 
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Thi• survey is not intended as a tteneral crit:Lque of Jewish 

history textbooks. but rather aa a probe into the 11t&ture of their 

approach to Jewish history. The probl- with them all-in the eyes 

of the developmental historian-is that they dwell on the episode 

and the personality • not even mentioning the progTeaaaive evolutiop 

of the Jewish enterprise. To the extent that this developmental 

view is crucial to the philosophy of Rafom JudaiS111 (Chapter I), and 

to the extent that it can be taught to religious a1t:hool students • (Chapter III), this aurvey points to a significant lacuna in the 

Refom Jewish education process. The textbook begii.m in Chapter VI 

seek.a to fill tltat gap. 

,, 



CHAPTER Ill 

Learning Abilities and the Textbook's K!SSAge 
(The Target Age Group) 

Given the fact that the Wissenschaft des Jude11tuums view of 

Jewish history is the philosophical basis for the Reform movement 

(Chapter 1) and the fact that tJtis particular Viel, is not presented 

to Reform Jewish children in the textbook literature (Chapter II), it 

behooves Reform Ju~sm to fill this gap: to provitde a textbook which 

will teach its children its own particular view of Jewish history, 

hence Judaism. The question arises of "When?" When are children 

mentally able to understand the concepts and assiillilate the sensi-

tivities of the Reform Jewish case for its approac:h to an ancient 

religious heritage? For what age group should thE! proposed textbook 

be written? 

As children grow and develop, not only do they acquire more and 

more knowledge, but also they learn to think in naew and different 

ways. The different stage.a of mental development, identified by 

develop11J1tal and educational psychologists, demon1strate the readi

ness of children at different levels for different types of ideas 

and concepts. 

The preschool child, to illustrate, has already acquired 
elementary concepts regarding number, time, and causality, 
as well as a multitude of other ideas, incl~ding conceptions 
of people, race, and religion. These concepts, however, are 
different from the concepts held by older children and adults. 1 

What a r e the concepts and sensitivities necessary for understanding 

the developmental view of Jewish history? What thinking skills do 

children require? The answers to these questions •W'ill reveal that 
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the proposed textbook should be designed for early adolescents, ages 

twelve to fourteen, grades seven to nine. TI\e determination is 

based on the following analysis and digest of psychological and 

educational research. 

TI\e question of necessary concepts and sensitivities frames, the 

analysis of necessary thinking skills. TI\e concep t s and sensitivities 

lead to four learning goals: (1) to aid the students in an under-

.standing of the large amounts of time involved in Jewish history 

and the changes in ~alities occuring over those years; (2) to aid 

the students in an understanding of the different forms Judaism has 

taken and the ways these fo rms represent problem-solving adjustments; 

(3) to aid the students in an understanding of the ~ ays Biblical 

and other stories may be understood, i.e •• ways other than literal; 

and (4) to aid the students in an ut:.derstanding of the place of 

Reform Judaism in the Jewish continuum and the individual's spiritual 

significance as a Reform Jew. 

The first learning goal involves the understanding of time . 

As a ch~ grows, it learns to understand several different forms of 

time---clock time, calendar time, and psychological (waiting) time. 

To the young child tbere is little difference between "later," 
"in a few minutes," or "next week," which are all understood 
primarily as "not now." 2 

TI\e learn.Ing-to-think process takes many years, and it is only in early 

adolescence that most children are able to understand the notion of 

historical time. Ira J. Gordon potnts to the less than accurate con-

cept of historical time in preadolescents . 
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We have numerous jokes about teachers being asked if they knew 
Lincoln or, worse still , Washington. Sunday Scho-ol te.achers 
have much difficulty in conveying the historical time of both 
the Old and the New Testament to pTeadolescent youngsters, who 
cannot conceive of the thousands of years between the times of 
Moses and Jesus , between the times of Jesus a.nd now. 3 

In the ability to understand hist<>f:ical time, "maturity is not reached 

until adolescence."4 

A crucial element of the textbook's message vill be the broad 

historical view expressed in timelines. While nine to eleven year 

olds can understantfrhat a timeline is, it is not until adolescence 

(age twelve and older) that they can appreciate the significance of 

those many years~-that historical time involves real changes in 

reality for those different points along the line. Parts of the 

story can be taught to younger students, but the historical vision 

inherent in the developmental approach requires the superior thinking 

abilities of t he adolescent . 

This increased mental ability is significant for another reason. 

Not only can the child understand time, but also he or she is able to 

feel its significance. Psychologist Kurt Lewin found evidence for 

the enl,.sement of the time perspective in early adolescence and drew 

from it implications for education. Since the time concept expands into 

both the paet and the future, adolescence is the time when children 

are able to think about themselves as part of the fut ure.5 Thus, in 

the context of this textbook project, adolescence is a time when 

youngsters are old enough to understand and sense the significance, 

past , pre.sent, and future, of their Reform Judaism. 

.. 
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The second learning goal involves the ability to understand the 

different forms of Judaism-to understand the differences in the 

different forms-and the ways these forms repre.sent problem-solving 

adjustments. Directly applicable to Lb.is task is the adolescent's 

ability, in one study, to understand the different denominat1.ons. in 

American Protestantiam.6 Wher eas young children have difficulty 

with the categories of demoninations, toward the end of preadolescence 

(ages nine to twelve) they begin to be able to understand basic 

characteristics of~e different categories. In adolescence, they 

are able to differentiate between denominations and to identify the 

distinguishing~ features of denominations they study. This ability 

to differentiate the salient aspects of different a 1,proaches to 

r eligion is crucial for the developmental approach to Jewish historyJ 
~ 

fo r the student is constantly being ca lled upon to r ecognize the dif-

ferences in ideas of deity, worship, leadership, and organization in 

the changing yet constant Jewish historical progression. 

In the area of problem-solving and the ability to perceive problem 

solving, adolescence again proves to be a new and substantially more 

sophist~ated level of development. Specifically, adolescents begin 

to be able to raise and test hypotheses in systematic ways. David 

Elkind adds : 

Not only is the adolescent able to distinguish between facts 
and hypotheses, she is also able to deal with complex problems 
involving many factors simultaneously. 7 

These increased problem-solving capabilities are manifested in the 

types of problems the youngster can solve. With adolescence, the 

student can deal vi th problems presented verbally--verbally as 
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. 
opposed to visually or numerically. 

Although the {pre-adolescent} child is able to reason and 
solve problems, her reasoning and problem-solving abilities 
are limited in a very important respect . While she can 
reason about things, she cannot reason about verbal propo
sitions. To illustrate, if a child is shown three blocks 
that vary in size, she can, without comparing them directly, 
deduce that if A is bigger than B and B is bigger than C, 
then A is bigger than c. At the-same time, however, if-she 
is asked, "If Helen is-taller than Doris, and Doris is taller 
than Elaine, who is the tallest of the three?" she cannot 
answer, although it merely puts into words the problem vith 
the blocks. The adolescent can answer this question. 8 

These increased t&king capabilities , the ability to distinguish 

between denominations, to raise and test hypotheses in systematic ways, 

to deal with compl#x problems involving many factors simultaneously, 

and to grasp problems presented verbally, relate to the second 

learning goal. The improving mental skill~ of the adolescent are 

necessary to understand the quid pro quo adaptations so important to 

a developmental view of Jewish history and the distinctions among the 

many historical variations of Judai91D. 

There is also the factor of interest: a student's interest in a 

particular area of reality certainly enhances the teaching of it. 

Adolescenc,is a time of expanding horizons, of a shift in interest 

from solitary to group activities. 9 Concern with social problems 

and awareness of other ethnic, religious, and racial groupings dawns 

in the adole.scent development of the human mind. 

Strong attitudes towards religious, ethnic, and racial groups 
frequently emerge in adolescence. Cbildre.n , by and large, 
are free of prejudice and are likely to play vith other chil
dren regardless of race, creed, or color. In adolescence, 
however, partly as a result of group pressure, there is dis
tinct grouping along ethnic, racial, religious, and social
class lines. Young people tend to choose their closest friends 
from among those boys and girls who belong to the same church, 
ethnic group, and socioeconomic level. 'nlis group then becomes 
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the 111n group" and the others become the "out group." In 
general these groupings reflect parental prejudices that 
were acquired but remained latent during childhood. Such 
prejudices become manifest during adolescence, in par~ 
because the young person can n.ow think in terms of general 
categories of people . In addition, when young people attain 
sexual maturity, and parental fears about marriage across 
racial, ethnic, religious, and social- class barriers are 
aroused, parents become more vocal and adamant about their 
prejudices. 10 

Mental development, in adolescence, brings the ability to think 

in tenns of general categories of people. Elkind also notes the 

increasing concern , alch.ildren move into adolescence, for social 

issues such as racial discr imination. poverty, and political corrup

tion.11 At their, level of understanding, "they behave as if to see 

a problem and to verbalize it, is tantamount to actual!y solving it. 1112 

TI\e typical adolescent solutions utopian &olutions to the great prob-

lems of the day and the accompanying l~ck of desire to actually do 

anything about them are not indicative of moral blindness, but rather 

of intellectual baaturity; these adolescents are learning to think 

in the categories of adult decision-making. 13 In the context of the 

textbook project, t he history of Jewish confrontations with reality 

and the su~equent religious adjustments--the saga of Jewish devel-

opmental history--can help to train young minds in the processes of 

problem solving and religious adaptation. 

Finally, in regard to the second learning goal, vith adolescence 

comes an increased awareness of intention as a factor in judging 

actions. Whereas a preadoleacent tends to judge actions in terms of 

objective damage or improvement, the adolescent is more interested in 

the intention of the person being judged. 14 TI\is dawning concern 

means that only with adolescence can children understand the significance 
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of intention in the machinations of th~ Jewish religious response to 

reality throughout the ages, 

The third learning goal is that the students understand the dif-

ferent waye Biblical and other s tories m.:iy be understood, i . e., ways 

other than literal. A non-literal understanding of the Bible qua 

Bible is crucial to the developmental view---a view based on the 

dissection of the Biblical document into component documents rep

~esenting different ~ditions and forms of what was later to be 

called Judaism. While textbook authors and educators should be care-

ful to afford the students freedom of decision in accepting or rejec-, 
ting the developmental historiane' findings, those students' minds 

should be mature enough to be able to con~eptualize a non-literal 

view of Roly Scriptures. 

Research findings warn of the futility of such an approach for 

younger students. 

Preadolescents have the ability to conceptualize about reli
gion. However, Goldman (1964) indicates that they operate, 
until roughly age 11- 13, a t a Piagetian concrete operational 
level. In effect, they take Bible stories literally and deal 
with ~e material about God anthropomorphically. For example, 
the dividing of the waters in the Exodus i s typically explained 
by preadolescents through intervention by God i n natural forces, 
most often by direc t ing the wind. 15 

However, adolescent growth includes the ability to understand meta-

phor and other forms of figurative language. As opposed to the 

preadolescent who understands language very literally, having dif-

ficulty grasping that the term "rat" or "dog" can be applied to 

people, the adolescent can understand that a person can be like a rat 

or a dog in some respects and not in others.16 This is the reason 
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preadolescents do not appreciate many forms of satire 1uch as 

political cartoons or some television cartoons, e.g., Roc!cy and 

Bullwinkle. This is also the reaPon children do not appreciate the 

metaphorical social significance in "children's ta.lea" like Alice 

in Wonderland or Gulliver's Travels. However, an older child--an 

adolescent--can sense the multiple meanings inherent in a given 

word, picture, or gesture---can understand what a non-literal under-

standing of the Bibl4"°uld be. 

Further, adolescence is the sta~e at which humans begin to be 

able to think in terms of ideals and contrary-to-fact conditions. 

The mind is able ~ to separate suppositions from fact and to analyze 

and interchange possible factors in a mental equation. This can be 

illustrated in comparison to the problem-solving skills of preadol-

escents. 

In one study, for example, both childr en and adolescents 
read a paragraph about Stonehenge, in England, where certain 
arrangements of boulders are believed to be the work of 
primitive man. Both children and adolescents were asked 
to judge, on the basis of the in.formation given, whether 
the formations were created as a fort or as a religious 
shrine . -The answers given by children revealed that they based 
their decision upon a single bit of evidence. When this 
interpretation was challenged, however, they did not 
change the interpretation but instead tried to reevaluate 
the facts. Put differently, they tried to alter the facts 
to fit the interpretation, rather than the reverse. Adol
escents, on the contrary, immediately gave up an interpre
tation that seemed counter to the evidence and devised a 
new interpretation. In abort, children do not appear to 
distinguish clearly between their hypotheses and the facts 
and assume that both have the same priority; adolescents 
give priority to facts over hypotheses because they are 
aware of the difference between their own guesses and the 
facts of the case. 17 
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Thi9 increased reasoning abil ity is crucial in understanding 

developmental Jewish history because t hat approach incorporates many 

aspects of investigative thinking. The differences between the 

traditi onal and the developmental versions are depertdent on putting 

the historical puzz:ie piece.a together differently. Appreciation of 

the process necessitates the mental ability to recognize the differ-

ences between facts and suppositions, between possibilities and 

internal contradiction~ and between the hypotheses drawn from them. 

Adolescence is the time when the human mind can handle such oper a tions . 

The fourth learning goal is that the student should understand , 
the place of Reform Judaism in the Jewish continuum and his or her 

individual spiritual significance as a Ref~rm Jew . Again, adoles-

cencc seems to be the right time to address these issues . It can be 

assumed that parts of the education process befor e adolescence will 

present some aspects of Reform Judaism qua Judaism, but for the ques-

tions of legitimacy and the relationship of Reform Judaism to other 

versions of Judaism, the adolescent has new abilities and interests 

suitable fo~this thinking. 

As stated above, adolescence is a time of expanding horizons- --

specifically t he awareness of social, r eligious, and r acial groupings . 

As s uch, the adolescent is concerned with his or her membership in 

groupings. This can be explained in the psychological terms of the 

adolescent ascertaining his or her ideotity---of bringing all of 

the personal knowledge together and arranging it into some meaningful, 

wor kable whole that he can call himself and with which she can live 
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reasonably well. 

In a sense, then. the personal identity that the adolescent 
must construct is built out of a host of separate identities: 
sexual, familial, racial. religious, ethnic, peer, student, 
and so on. It is only during adolescence that, for the first 
time, the young person becomes aware of how 111&ny different 
roles he plays. His job is to intP.grate these into a sense 
of "they are all me." 18 

One of the reasons the adolescent becomes involved in this per-

sonal identity formation is that the edolescent is now able to engage 

.in self-analysis, in introspection. 

During adolesce~e young people talk for the first time about 
their minds, beliefs, ideas, and hunches . At the same time, 
however, they realize that their thoughts are private and 
they can say one thing while they are thinking another . The 
adolescent • is thus more tactful than the child, who says what
ever pops into her mind, but is also more given to d~ssimula
tion and to intent ional manipulations of the tr~th. 19 

This ascertaining of self is also called a "search for a 

meaningful identity ." This search, complicated by exposure to various 

secular and religious value systems and the rapidity of social change , 

often leads to problems with personal identity formation. Rolf Muss, 

citing Erik Erikson and Margaret Mead, traces such problems as self-

alienation and searching for negative identities to the fact that 

many adof':scents find the world too complex, too relativistic, too 

unpredictable, and too ambiguous to provide a stable frame of refer

ence. 20 

It is difficult to prescribe remedies for this situation---

especially in the limited context of this project. However, in the 

area of religious identity, the theoretical and philosophical bases 

of the Reform Jewish grouping seem an appropriate input to the adol-

escent's searching process. Robert J, Havighurst casts a very 
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practical light on this adolescent identity formation process. Be 

states that it is imperative to help the adolescent acquire a set 

21 
of values-an ideology-- which can guide behavior . Such a grounding 

is very important to one seeking an existential mooring. Further, 

the adolescent is desperately concerned w1th being able to succeed in 

a very frightening adult world . Rationales, historical, movement 

oriented, and personal, are very much to the point in helping young-

sters attain a sense of self awareness , self-confidence, and personal 

significance. Such c~erns are inevitably addressed in the course 

of presenting Jewish history as a developmental history, for as each 

generation change9 or r emains the same, the tension between authen-

ticity and practicality is everpresent. The adolescent can see a 

reflection of him- or herself and can work through the decisions 

of others, simulating the necessary experimentation developing minds 

and psyches need. 

There is another important connection. In dealing with the 

issue of personal authenticity for Jews throughout the ages, the 

developmental view of Jewish history ultimately gives the message 

t hat whate4'r the individual finds necessary is legitimate for the 

individual. Within and among all the factors involved, the adoles-

cent is given the right--mandated by Reform Judaism--to own and con-

trol his or her own opinions, to be legitimate and authentic in his 

or her own personal beliefs. As such, the teachings in the textbook 

are tberapeutic~and certainly the kinds of thoughts with which 

adolescents can, want to, and need to grapple. 
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The decision to design the textbook for the early adolescent 

is based on research findings relating to four learning goals. For 

each of these goals. the adolescent mind is capable and interested. 

Thinking. reasoning, and problem-solving skills are now developed 

to the level of sophistication necessary !:o understand the concepts 

and assimilate the sensitivities of the developmental view of 

Jewish history. 

There is one more quest ion: Reasons have been given as to why , 
the younger child cannot handle this subject. but why must it be 

given to early adolescents and not older students? The answer is 

institutional and' political. By and large. children stop attending 

religious school in middle adolescence. In those last two to four 

years before Confirmation. educators endeavor to fill them with as 

much as possible---it is their last chance in many ways. The fol-

lowing textbook is levelled for eighth graders, but can easily be 

adjusted for classes from seventh through tenth grades. 
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CHAPTER IV 

Goals and Orientation of the Textbook Project1 

Given the fact that the developmental view of Jewish history, 

perceived by Die Wissenschaft des Judentul!lll8, established the phil-

osophical basis of Reform Judaism, i.e . , its ju•tification and leg1-

ti.matization within the Jewish historical continuum, it is supremely 

appropriate to educate Reform Jews about their movement'& under

standing of Judaism (.pter I). By and large, however, this is 

simply not being done . The current textbook literature--and conse-

quently, most of the courses taught--f ocu.s on individual episodes, 
~ 

chapters, or individuals (Chapter II) . Such information is cruci al 

but comprises only one side of Jewish rel1gious history. To neglect 

the broader conceptual understanding of the Jewish historical pro-

cess leads to a level of knowledge and sensitivity in which "one 

can't see the forest for all the trees. " The following textbook is 

a look at the forest. 

Different, But Still the Same is a textbook which seeks to 

acquaint JAish adolescents (Chapter III) with an overview of Jewish 

history in a single year . Within such a broad--and obviously less 

detailed--approach, the student vill be able to conceptualize the 

major developmental themes in Jewish history and have a mental outline, 

a framework, into which he or she can insert details learned in sub-

sequent studies. 

Chapter III identified four learn.1.ng goals which relate to the 

2 determination of a target age group. Tbare: are also some more general 



57 

goals. 'Ill~ book aims to sensitize Jewish adolescents to the dynamics 

of religious adaptation and, through accompanying discussion questions 

and activities, to teach them of possibilities for their own reUgious 

adaptations. 

It aims t o teach future Reform Jewish adults how and where they 

fit into the Jewish historical experience: why and haw they are 

similar to Jews of the past, and why and how they are different from 

Jews of the p.sst. In many senses, it provides a defensive posture. 

The offense against whic~t guards is the charge, often experienced 

traumatically at the hands of Orthodox or Conservative Jews, tha t 

Reform Jews are not ~'real" Jews. For those situations when this 

charge damages a young Reform Jew's feelings of personal authenticity 

viz. Judaisn1, this book will serve as a theo: etical bulwark--a useful 

tool of the Reform movement. In short, they will be able t o read how 

and why Reform Jews are just as Jewish as any other Jews . 3 

The book aims to teach Jewish youngsters Jewish history in an 

enjoyable and exciting manner. It seeks to inculcate in these young 

Jews a love for Judaism--specifically Reform Judaiam--and a desire 

to participa~in things Jewish. It hopes to reach the children's 

parents. The author envisions a setting in which a parent picks up 

a child's textbook, glancing over it or helping with parent-incluJed 

activities. This particular view of Jewish history--so crucial to 

Reform Judaism--is largely untaught and unknown. To teach it to 

adults could only be beneficial. 

The question D9V art.ea of just what will be taught. Die Wiasen-

schaft des Judentuums produced mountains of scholarly work, all far 

--
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above relfgious school learning levels and much of it in German. 

Further, and more importantly, there are many different Wissenschaft 

versions of Jewish history. Which one--or ones--should be taught? 

This textbook, Different, But Still the Same, will present the 

view of Jewish history held and taught by Ellis Rivkin, Professor of 

Jewish History at the Hebrew Union College-Jewish Institute of Reli-

gion in Cincinnati. Why Rivkin? There are four reasons. 

First, Rivkin is a~ominent scholar in the Wissenschaft tra

dition, well respected in scholarly circles. 

Second, he is actively involved in scholarship during the 

writing of this teX'tbook. He thus has advantages over scholars who 

worked 100 or even fifty years ago, who did not have the benefit of 

those years of scholarship upon which to build . His version of Jewish 

history represents "state of the art" quality. 

Third, Rivkin continues the tradition of some Wissenschaft 

scholars of seeing in Jewish history a developmental or progressive 

history. B.e delineates stages in the religion's development and 

authenticates the modern stage Reform endeavors to be . Of course, ,, 
such a total view requires accurate knowledge of the individual 

incidents, the individual personalities. Rivkin commands this compe-

tence , also, havi.ng published extensively on many periods of Jewish 

history. But it is his broader view and his developmental concep-

tualization which distinguish him as a historian and theoretician 

for the Reform movement. 

Fourth, Rivkin was av•ilable on a day-to-day basis for consul-

tation with the textbook's author. This meant that the process of 
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translating the complex issues diacu•aed in scholarly writings 

could be done with t he help and approval of the ecbolar himself. 

As each section of the textbook was being prepared, Dr. Rivkin 

approved an outline of the facts to be presented and, later, read 

the textbook presentation. Albeit simplified, the textbook reflects \ 

Rivkin's structuring of Jewish history.4 An overview of Rivkin'• 

stages and view of the Jewish historical process can. be found in 

Chapter V. • 
The reader will undoubtably notice the layout of the textbook-

• with its numerous illuatratione and cartoona. · While unuaual for 

theses, such a mode is absolutely essential for the presentation of 

this material to its intended readers, Jewish early adolescents. 

Where the author 's artistic abilities seemed sufficient enough, he 

fashioned the figures, illustrations, and other interesting designs. 

In other cases, a note explaining what a "serious" illustration 

should be is included in parentheses. Should the book ev~r be pub-

lished, the layo~ and artistic embellishment would be placed in the 

hands of a professional designer and illustrator. 
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Ellie Rivltin•e Developmental Approach to Jewish History 

The choice of Ellie Rivkin'• approach to Jewiah history for this 

textbook project has been explained above (Chapter IV). Thi• chapter 

therefore will concern itself with an overview of Rivkin's teachings. 

As an overview, it glosses over many details~details which are 

readily available 1n ~n's writings. 1 The focus here will there

fore be on Rivkin's conceptual analysis of Jewish history: the way 

he divides Jewish history into periods or stages much like a Krochmal 

or Geiger. 

As stated above (Chapter I ), Rivkin'• main contribution to hie-

toriography is hie formulation of what he calls the Un.ity Concept 

or Unity Principle. 2 It is hie effort to elicit the common elem.ent 

that links all the diverse forms and stages of Jewish history. 

Jewiah history reveals that no law, idea, custom or dictum 
has been preserved intact from the beginning. It further 
reveals that, far from •ustaining any single fol'!ll of the 
unity concept , Jewish history is the interconnected sequence 
of ch~ forms. Yet all content and all forma, however 
diveree, fit under the unity concept, which 1a sbq>ly the 
notion that reality , be it simple, complex, or changing, is 
amenable to a unifying idea. 3 

But he goes further . 'n\e Unity Concept does more than merely embrace 

different manifestations of Jewish expression, it generates, encourages, 

and mandates diversity . 

Rivltin's analyeia center• around hi• particular approach to the 

raw aaterials of bietoriograpby. Polloving is a lengthy quotation 

from one of Rivld.n'• article• in vhicb be erplaine hie approach. 
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Every historian llUat utilize categories and concept• to recon
etruct the paat. for the p .. t cannot be known in any other way. 
nie totality of the paet ia not recoverable. nie data that hae 
survived is either eo overvhellling that the historian muat select 
what he deeu relevant; or it ts eo sparee that be 11\dt infer the 
larger pattern from lf.aited aourcea; or it ts eo randaat and hap
haurd that he has no guarantee that vbat happens to be available 
is really relevant. nte controlling concepts and categories of 
the historian are inaeparable from hie diecipline. for theae • 
alone detenaine what he vill consider rele•ant in the surviving 
aourcea. nte problen is therefore not whether an hiatori.a.n should 
uee categories and concepts, but only vh.at these concept• and 
categories should be. 

Pour categories •UJI be used by all historians because of the 
nature of their euWJect: time, or periodization; structure, that 
ie. relatively enduring interrelationehJ.pa; process. or mode of 
change; and causality, principles of e1Cpl..anation. These cate
goriee, however, are theaeelvee dependent on the historian's con
ceptualizatio9 of the historical contJ.nuum which determines bow 
these categories will be utilized. Bence the crucial element in 
any historian's vork is the principle of systematisation that he 
uses to cake the historical continulDD intelligible. 

The historical continulDD can be conceptualized aa a process that 
reveals differentiatable though interrelated structures. At any 
single lllOlllent of tillle. the continuum can be conceived as a multi
plicity of shlultaneously existing structures, each of which poe
seaa ( 1) relative autonomy with reference to contiguous structures, 
(2) eoae degree of potency which enables it to maintain its differ
entiation aa vell as some 11.mitation on its power, (3) some reci
procal interaction with adjoining structures. The totality of 
structural interactiona at a point in ti.me is an historical 1D0111ent . 

An bJ.s~rical aoment. however, is itself in the process of becoming 
the ne.ff historical lllOll8nt. Hence, the historical continuua can be 
conceptualized as the sequence of historical 1D01Bente. i.e., succes
sive totalities of interacting structures. But since each new his
torical 1D01Bent represents aoae modification of the previous moment, 
the interacting atructuraa of the continuum are no longer precisely 
the e..e. Some structures wi.11 have become 11e>re potent; others 
leae . Novel structures may be emerging; previous structure• may be 
disintegrating. 

When conceptualized in this way, the historical continuum ie always 
exhibiting gTOWth and decay, integration and disintegration. crea
tivity and stagnation. It 1e always caating up aoae novelty. always 
shoving forth new confi.gurations, alvaya dieplaying nev •tructural 
pattena.a. nie historical proce.ee ia thua a differentiating proceae. 
for each eucceH1ve 90IMnt manifeate (1) aoae continuation of the 
structural configurations of the 11011eDt before, (2) eome alteration 
and llOdification in the relative strength of the aeai-autoDOllOua 
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and differ1111tiatable structures of the pravi.oua moment, and 
(3) the accession of some novelty. 
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The historian can make this proceaa intelligible by pursuing the 
interconnections of the continuua, by differentiating the struc
tures within it, by relating these structures to each other, by 
following the processes whereby these differentiated and inter
acting structures are modified, changed, and tran.aformed in tl$.me, 
and by being on the alert for the casual connection.a and the 
emergence of novel structual pattern.a. 

Such a conceptualization considers the categories of time, struc
ture, process, and causality as interdependent and ineeperable. 
Time, or periodization is meaningful only insofar as it marks off 
a process wherebJllstructures undergo change. Historical time is 
the duration of P'structure or structures in process; causality, 
the principles that account for the process. Thus the category 
of time necessarily involves, on this view, the categories of 
structure, process and causality. 4 

To apply this approach to Jewish history, Rivkin c::Xall1ines the 

facts available for each epoch and searches for evidence of its struc-

ture. Who was in power? What was the process of ruling? Row do the 

answers to these question.a compare at fifty or one hundred year inter-

vale? Re focuses on the way each epoch related or reacted to the struc-

tural patterns inherited from its parent generation. 

Rivkin begins with a working defin.ition of Judai~~aince the 

entity undef"scrutiny is the Jewish enterprise. Judai81D, he maintains, 

is the rel.igioua response of the Jew.lab (nee Hebrew or laraelite) people 
<:a. 

to their world. Thia respon.se to reality is vital for the analysis 

which follows. Bach generation--or generation of generation.a--vaa faced 

with both existing reality and the inherited response to reality. Bach 

generation then was faced with the question of whether or not the prior 

religious respon.ae was adequate to deal w1.th the current real.ity. 

Rivkin identifiea three poHible au.were . (1) There 1a no sub-
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stanti&l cban.ge iu reality rendering the religioua response unaatis-

fying . In such a case, the leaders l'e8poDd vith a replication of the 

inherited religious reaponae: reality stayed the aame, therefore the 

religioua re.eponae . (2) Significant aspects of reality change ren-

dering the religioua response unsatisfying. Yet since these changes 

are not so large as to call for a totally nev religious responae, 1n 

such a case, the leaders fashion a response which ill a variation on 

the 'tbeme of vb.at b.aa,,. tran.aitted. Such a variation 1a never 

11linor. In the realm of religion, it would as likely as not be teTIDed 

heresy, since it deviates so r adically from the inherited structure. 

Nonetheless , we can recognize it as a variation of the form or struc-

ture that had been flourishing. (3) Very significant aspects of 

reality change---so much so, in fact, that the religioua responae is 

fundamentally unsatisfying. In such a case, the leaders fashion so 

radically different a religious response that it must be viewed as a 

mutation--• quantum 1ump . While retain.ing the name Judaism, the new 

form is hardly recognizable as a continuation of the old one. 

The dif f,ence between variation and mutation can be likened to 

the difference between two apes, a chimpanzee and a gorilla (variationa 

of apes) and an ape and a human (a mutation within the primate fatly) . 

Rivkin points out that whereas replication and variation on a 

th•e are the most frequent responses, mutation OT a quantua jump bu 

occurred only four times in all of Jeviah history: (1) when the Penta

teuch supplanted prophecy; (2) when the Sct'ibes/Pbarieeea proclaiJlled 

that God had given Hosea two lava, not just one; (3) when R.efom Judaism 

rejected the traditional vieva of revelation and proclaiJlled that God is 
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alwaya' revuling higher truths; and (4) when Jewiah nationalist• 

asserted that there could be a eecular Jewieb people. 

These four mutations and the original Jewiab religion, five 

s tages of Judaiem, are characterized by their re8J>ective accue to 
, 

ultiaate truth and divine will. The firat stage, in the tex.tbook 

termed "GOD SPEAKS," vu oue iD which the One God, Yahweh, apoke to 

the people--through selected iDdividuala. Within this theme there 

were several variatio~, Yahweh apeakfng to Patriarchs, to Propbet

Rulers, and to Prophet-Preachers. The second stage, termed in the 
\ 

textbook ''COD SPOKE," is that of the Pentateuchal Theocracy in vbtcb 

everything Yahvet< intended to co111DUUicate to humana was regarded as 

already having been revealed and recorded in the Pentateuch. In this 

period, the Aaronide priesthood was iD charge of reading and applying' 

the Pentateuchal laws . The third stage, termed in the textbook ''THERE'S 

SOMETHING ELSE GOD SAID," is that of Pharisaic Judaism, in which a new 

scholar class proclaimed that God had given tvo lava to Moses on Mount 

Sinai, the Written Lav (Pentateuch) and the Oral Lav. Thia theme had 

many variations, the Zugot , Bet Rillel and Bet Shammai, the Patriar--chate, the Kiahnah, the Talmud, and the subsequent variation• of this 

Talmudic/Rabbinic Pharisaic Judat.a. This stage continues today as 

Orthodox Judaism. The fourth stage, termed in the textbook ''GOD THINKS: 

TAPPING THE MIND OP GOD," ia that of a conscious mutation, Rafona 

Juda1811, in which revelation ia seen aa continual. and progressive, 

occurring even in our own day. Mvine guidance lies vatting and 

active within each indivtdual with organized religion providing aide 

and tnepiratiooa for indi'vidual re11gioue adaptation and decision aakf ng. 
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The fifth atage, termed in the textbook ''TH! PEOPLE SPEAK--Alm RETURN 

TO THEIR LAND," is contemporaneoua to the fourth: both are developments 

in the post-Enlightenment, post-Elllancipation modern period. This res-

ponae ia aanifeeted in the origin and building of a secular Jewish 

state. 

Although there have been aany vartationa and mutations , replication 

baa been the dominant religioua reaponse. This accounts for some of 

the ~eeming continuity 1,the Jewish legacy. Nevertheleas, it has 

been the variations and mutations which have. in Rivkin'• view, been 

responsible for Judaiea 1s creative survival through all the turbulence 

of history. , 

Judaism, by refracting the changing characters of societies, 
cultures, and ci vilizations, and particul arly by its parti
cipation in the emergence, conaoli.dation, and decay of his
torical structures in their lineal, yet apiralic movements, 
bears testimony to the crucial role of change in the history 
of mankind. 5 

It is within the context of creative survival that Rivkin'• 

approach proves so valuable for twentieth century Refonn Jews. His 

approach to Jewish history allows them to assemble and evaluate the 

evidence, and ~s conceptualization shows through that evidence a 

sequence of biatorical forme , embraced by the term and mabience of 

Judaism and providing creative survival-progreaaive adaptation-for 

the Hebrew/Israelite/Jewish people. The view of history preaented in 

the following textbook, Different But Still the Same, provides Reform 

Jewish youngatera vith a fr ... of historical reference and an under-

standing of Jeviah history and religion vbi.ch girds their peraooal, 

modern religiosity with ancient and eternal authenticity. 
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PREFACE 2000 BCE 

1000 BCE 
Do you understand what this is? 

0 

1000 CE 

• 2000 CE 

Education psychologists tell us that, as children develop, their 
minds m~t mature before they can understand certain kinds of ideas . 
It is easy to see t hat most 3 year olds are just not able to under
s tand stuff that Fi year olds can learn-and chat 12 year olds find 
extremely easy. Look at your f ri ends a year or two younger than 
you are. Tilere are some things they can handle, but there are 
other things they will have to wait on. When they are olde~-
your age, then t hey will be able to do them. It is the natural 
process of mental development. 

Education psychologists tell us that one of the things most humans 
cannot unders tand until around the ages of 12-14 is the idea of 
HISTORICAL TIMB. 

HISTORICAL TIME is the idea that history takes up 
many, many, many years---thousands and millions of 

,, years. The study of history looks at very large 
numbers of years. A person who understands the 
the notion of HISTORICAL TIME understands about 
those 11A1ly,. aany years in history. 

Tilere are some funny stories , told by teachers , about young children 
who do not understand HISTORICAL TIME. They will ask a teacher if 
she knew Lincoln, or worse yet, Washington. In Sunday Schools, some 
primary grade students think that their teachers knew Moses or Jesus, 
or that Moses and Jesus knew each other.(Moses lived around 1400 BCE 
and Jesus lived around O. ) 
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Nov that you are mature enough to understand th~s sort of thing, 
you vtll be able to grasp a new understanding of Judaism. 'nlis 
new understa.nding is not really new-it 'a juat new for you. 
You see, the kinds of t hings you have been learning about Judai8111 
have been true; it's just that they bave been simplified. You 
have learned lots of stori es and customs, but you have not learned 
what Juda181D really is. You have learned many little pieces of 
a large puzzle, but because of the difficulty of the ideas, you 
have not yet learned what the total picture looks like . 

This book will give you a look at the total picture---a picture 
explained in terms of history. As much as history is a group of 
stories, it is also one big story---a story that takes a long 
time to happen and a longer time to tell. 

I have the name ELIYAHU for two reasons. First, Eliyahu (Elijah in 
English) was the name of a prophet back in the Bible. According to 
legend, he never died: he went up to the heavens in a chariot made 
of fire. Supposedly, he wanders all around the world and all through 
time, inspecting everything. One day, he will be able to announce 
the coming of the Messiah. My name is Eliyahu because I'm going 
to lead you on a tour, hopping around in time and all around the 
world. As for the Messiah business, I'll leave that to the original 
one . 

The second r~son is that ELIYARU is the Hebrew name of the man whose 
ideas inspired thi s book. His English name is Ellis Rivkin, and he 
is a professor of history at the Hebrew Union College-Jewish Institute 
of Religion in Cincinna t i (the rabbi factory) . Re has some very 
interesting ideas about the way history works---ideas that the author 
of this book agrees with . 

You might wonder wby it's necessary 
to mention this professor' 

-.:IP""'""11"--~ 

Remember the strange statement at the end of the second paragraph 
on this page: that history takes a long time-;o happen and a longer 
time to tell. What happens is that, as long as there have been two 
people watching the same event, there have been AT LEAST two versions 
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of exactly what happened. As for professors, there are hundreds of 
different views of history. It is important to tell you that this 
book is teaching Dr. Rivkin's view. Is it the right one? 

'JOU OWN ~OU!( 
OWN O~\N\ONS 

As I mentioned before, 
we're going to be jumping 
around a lot , in different 
times and places. That is 
the best way to understand 
history. (We'll be using 
a TIME LINE for a roadmap.) 

However, before you read anything else, you need to ponder 3 stories. 
Each contains a principle that will be crucial later on. In many 
ways , these 3 stories are the whole book; the r est is commentary. 

STORIES TO CONTEMPLATE: 

#1 H'.>SES AND AKIBA 

#2 ~ INCONSISTENT BODY: A SCIENCE FICTION PARABLE 

13 DOUEYS ON A ROAD 

Ready, 
Contemplate I 
l, 2, 3. 1, 
1, 2, 3. 



{Story to Cent..-plate fl: 1 
MOSES AND AKIBA 

2000 BC! 
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Koee1 1400 BCE 

One day, Mosea decided to take a 
walk-a walk down on earth. 
As he vaa hiking around Jeruaalea, 
he began to get tired. Right around 
the corner vaa the academy of the very 
fm10ue Rabbi Akiba. So, Koee1 
strolled on in to visit one of the 
claa1es. Be quietly took a place 
at the back of the room. 

1000 BCE 

0 
Akiba 100 CE 

' The clue vu 1tudy1ng a6tter of law. Mo1ee vae excited. He 
hadn't had a good legal d'rscussion in over 1000 year1 . And, boy 
oh boy, it seemed to be a good one : he could bear the enthuei&n1 
in the studentl' voices. However, u be finally got settled in 
hie chair and tTied to focus in on the erguaent, he vae very 
aurpriaed . Be had a6 idea vhat they were talking about . Be 
didn't understand the terms, the situations, or the principles. 
Be didn't even recognise the Biblical quotations they were 
popping around like ping pong balls. 

Be tried to underetand. He tried H hard u he bad tried that day 
in the vilderne.aa vben he tried to talk God into letting hia enter 
the Praai.ed LaQd. His success rate was consistent. 

Bia face became all scrunched up. Be vu very confused . ,. 
Now, even though Rabbi Aid.ha didn't recognize bia famous atudent , 
he did aee the exasperation on the stranger'• face. Be r«membered 
the days when be was a stranger to Jewish learning, and he wanted 
to make thil stranger feel right at home. 

''What'• the problem, my son?" aeked old Aldba. 

' 'Well, Rabbi. " Koaea had never called anybody "rabbi" in hie entire 
life. '-rile problem ia that I aa totally, entirely, and completely 
lost in thi• diacueaion. Where do all theae ideas COiie froaT Are 
they Jeviaht" 

"Ah," ailed Rabbi Akiba varmly. ''Why, ve are discussing the Torah, 
which God gave to Moaea, our teacher, at Mount Sinai. Everything ve 
are diacueaing wa1 already discussed by Moses with God Bimaelf up there 
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on the mo~in. We 're •rely reviewing whst Moaes taught ua." 

HoH• waa •till acratching hi• head when be got back to heaven. Be 
vaa •till confuaed, but happy that hie deacendanta were ao dedicated 
to Judaiam. 

• 
{Story to Contemplate 12:1 

TRB INCONSISTENT BODY': A SCIENCE FICTION PARABLE 

The probla vu the body-I ..an, the proble1 vaa recogubing the 
body . I aade it a point to viait thi• particular body every once 
in a while, but the th.1nga that identified it kapt changing. It'• 
lib one of thoH coa1.c book aupar villtana who lteepa changing fo?'1D8. 

I thought it waa the aaae body. 

It •tarted really 1111.all--11.icroacopic~fonaed by tvo little cella, 
swimming around inside of another body. It didn't atay that way 
for long, though. Already on my second viait, it vaa hardly itaelf. 
Why , it had grown treaendoualy . It bad aru and legs and gill• and 
transparent ald.n . To tell you the truth, I'a no big fan of •kin 
you can eee th~h. However, I vaa open .... inded enough to continue 
our relationeh{p. We had a lovely vieit, and I felt aad when I had 
to go. 

The next time ve aet, ! vaa baffled again . The gilla were gone. 
Lunge had replaced them. The whole body had quadrupled in aize. 
I would have atayed longer, but the place where it lived vu getting 
••ller by the ainute. 

I was late for my next viai t because I couldn 't find it. That body 
had up and aoved . It had changed froa a lying-in-a-sack-of-liquid, 
&&ting-out-of-a-tube-in-the-belly tr~parency into a genuine air
braathing, eat..,ith-you.r-face . human being . It vu now alive. 

On one viait , I had to chase it around, u it kapt aelf-loc0110ting. 
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On another v~•it, biaarre sound• COD.8t&lltly i .Hued frail tb.1.8 bole on 
the lower part of it• face . 

It kept getting bigger and bigger. Then, after 12 orbit• of it• 
planet around a llediua yellow at.er, it• •bape changed. Bair at.arted 
•prouting io all tdnd• of placu. The •ound which fl• froa ita 
face •tarting reaonating at lover frequeociea. It 11Uat have been 
having a bard tille recognizing itaalf. It ~t the whole vt.it 
viewing it•elf in a reflecting piece of gla••· 

Aa you can imagine, I vaa in a •tate of perpetual coofuaion . Each 
time I would return, looking for the friendly body with vboa I had 
bad &Ufh a nice vieit the tille before, I could not find it. There 
vae alway• another body v~ eimilar, but it vae alvaye different
ALWAYS DIP'FBRBNT. I could never be eure it vu really the uae. 

Well , after that bur•t of cbangu--vbeo it va• 12 orbit• old~tbinge 
eettled down a bit. Nonatbelee•, there vaa alvaye eo.e change . 
Bach time I visited, .oaething~lilte the texture of the external 
covering or the preaence or abaence of thoee hard eo.ael grincling 
piece• in that bole on the bottoa of the face--vu differenc. 

Aa its plan.et continued to orbit that medium yellow etar, I bad 
aleo noticed changea in the vavee the body'• control center eaitted. 
Not only bad the vavea become 110re aopbieticated, but the op1niona 
they repreaented we.re constantly changing. Waa it re.ally the aam.e 
bodyT I'a still not sure. 

Well, to make a~ng story short, it'• been 90 of thoee planetary 
orbit• since ay firet vieit~and, to tell you th• truth, the body 
hardly looks like any of the bodies it bu been. The air.in 1e not 
811100th. The hair patterna are different. The eenaory cell• on the 
large auacle which vaga in th• hola an the bottoa of the face have 
cbanged--11e>et are no longer functional. The apparatua for receiving 
aouod vavee ie alao on the frits. The auacl•• aupporting the body'• 
fraae do not vorlt so well. The body loob etooped over. 

Aa you can tell, aince it'• beea 90 of tboee pl.anet.a.ry orbit• aince 
., firat vi.alt, it 1a gett1q cloH to the end of ., acbool year. 
Though I've enjoyed all the viaita, the rHearch paper I've been 
wr1ting on baa put - in an ethical dtJ·-·. I tried to do what 
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what the teachv- told - = I found a body and v'Uited it regularly
th110ugbout the Whole year . But every tbae I e&11e back to visit it 
again, I could never find it . I tried to recognize it, but it vu 
never the ..... I think-..epeat TBIN'l-I a1vay• .. oaged to find 
a siail.ar body , but the telltale physical characteri•tic• changed 
and changed and changed . I juat don't know what to do for sy paper. 
Bov can •omething CHANCE and 1lEKA.IN TB! SAME at the •ae tbaeTt 

J Story to pc>nteaplate #3 :] 

DOilatl OI A 'ioAD • 
A father and ht. son were going along the road, accompanied by 
their donkey . The fathe~ vaa riding on the donkey and the aon 
was valk.ing along•ide. A man met the three of them and ••id to 
the father, ''You ought to be aahalled of your•elf, that you ha'~ 
no pity on thie poor young boy, to make him walk while you ddel" 

The father got off the donkey and let the eon ride him. 

Then they aet a aecood llall, and he said to the son, "Worthlea• 
youth , have you no pity on your poor old father? Where's reapect 
for parents thue days? (mutter, aautterl)" 

So, both t he father and the son got on the donkey together . 

They met a third traveler who aaid, ''You cruel being• I You have 
no pity on that poor creature, making it support the both of youl" 

So, the two of th~got off and walked alongside the donkey. 

They met a fourth person, and ahe laughed at thea . "Three donkeys 
walking together on the road, and none of them ridea on the other 
donkey! Bahl Hahl " 

The father and eon looked at each other . Then they looked at the 
donkey . What ahould they do in order to aat18fy everybody? 

Pinally, they found a aolution: the two of tbell, father and aon, vtnt 
along on foot , and the donkey rode on their bacltel 

THE ~IAL OP THIS STORY: You can't pleaH everybody! 

Another 110ral: every peraon baa a different opinion. SOM aigbt even 
aay : TWO PEOPLE, TBR.EE OPINIONSl 
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Chapter 1 - THE BIBLE AND ITS TDm LINE 

~tainly hope you feel relaxed 
after that period of contemplation. 
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Well anyway, on "'1th the book! 
time 11ne of Jeviah history . 

Thia book ia goiu,g to fill out a 

That's a good question. Why 1s Jevi.eh history important to know? 
There are several reasons : 

1. Judai8111 1s like a river. It is important to knov where 
it came fr0111 , what the vater 1s like, the things in the 
water , the strength and paths of the current, and vay• 
all thue for cu fit togeth.er into one river if you vant 
to aail or ev1m or do anything with the river . 

2. It is a Mv!sb cuet011 to CHANGE AND YET REMAIN THE SAME. 
If ve arl" to do this, Jevi•h history can give us ideas 
on hov this intere.ating procus can be done. 

3. Judai .. is full of historical stuff: holidays, cuetoaa, 
ritual•, and atoriea. Jewish history can help ua kDov 
where they ca.e frOll and vhy they vere invented. 

4. Jewish history ii one gigantic story made up of 11lilliona 
and gilliona of little stories. Thi.I story and all it• 
little sub-atoriea can be fun and interesting. 

S. Jeviah history can be ineightful, 

(Look up thia word, INSIGHTFUL, and diacuaa bov inaigbt 
can be ineightful.) 
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There are probal»ly some -.ore reaaona why Jeviab hiatory ia impor
tant. See if you can coee up vitb a few 110re, yourself. 

6. 

7. 

8. 

Aa I ~ .. faying, this book 
ie going to fill out a 
tille line of Jeviab history. 
You'll really knov a lot 
after you read it. 

But let's start vitb what you already know. Our starting out question 
is : HOW CAN WE FIND OUT? 

TI\ere are 3 possible answers: (a) go to a library 
(b) aak your rabbi 
(c) get a revelation froa God . 

You might have better luck with (c) than ve did. Bovever, for this 
book, we'll being~ (a) and (b). 

With theae poaaibilitiea, going to a library or Hking a rabbi, there 
is a deeper question: HOW DOES THB RABBI OR THE AUTHOR OP A BOOK KNOW 
WllU HAPPENED BACI: TRENT?? We're talking about thousand& of years 
ago. No one alive today vaa there. Moat of the book& ve have are by 
people vbo weren't there either. 

We muat go to the very few book& or documents written way back 1n 
history. Perhaps they will help ue. 
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Por ancient J~eh hilttory, the .oat 1Jllportant document is a book 
called the Bible. It ia the only book ve have telliq the Jewish 
story from that far back. 

Let's give this book a look. 

The Hble ia a collection of lava, 
atort.a~ po ... , •oaa•, apea._, &Del 
biatorical records of the HAev 
people, our people. 

The tilu line gives you an idea where 
it fits in history ; ) 

Nov, in cue you're wondering about 
these BCE and CB tenaa, they are 
terma that tell ua when years fit 
in on a time line. BCE mean• 
BEFORE the COMMON ERA. CE meana - - -COMMON !RA. - -
They correspond to the terma BC and AD. 
BC means BEFORE CHRIST . 
AD means i'NNo ooMINI which 1a Latin for 
YEAR OP oUR LOiD-the year of Jeaua' 
kingship. Jeva Aually do not uae BC and AD 
because Jeva do not believe that Jeaua vaa/ia 
the Christ (MeHieb) or God. 'nle numbers, 
however, are the s.... 153 BCE ia the .... 
aa 153 BC, and 1492 CE ta the same year u 
1492 AD. It'• just a matter of Java not 
wanting to uae terms that go against their 
beliefs. 

1000 c. ~ 

Check out the time line again. You aee hov the Bible covers a large 
amount of time-over 3000 yeara . 

You aigbt wonder hov ve know hov far back the Bible goes. Truthfully, 
ve do not . But, at one point, some really studious studier eat down 
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and figured out all the datea 1n the Bible . Be uaed things like: 

Ad- vas 130 yun old vben h11 ion. Seth, 
vu born. Seth vaa 105 vben hie aon. Enoab, 
vu born. BTC. (Geneaia, chapter 5). 

Putting all the date• together. he e.a1e up vitb a starting date, 
the date vben~accordlng to the 1tory--the vorld vaa created. 

Using this atudious etudier 'a figuring--vbich 1• now an official 
part of Jeviah tradition~it turns out that the world is 5742 
ye.are old in the year 1982 CE. 

The Jeviah year vas 3760 1n our time line's 
year O. The USA'• Declaration of Independence 
,,, .. eigoed in the Jeviah wr of 5536. The 
year 2000 CE will be. acc~ing to the Jewish 
year counting ayetem. 5760. 

See if you can figure out the Jewish year of 
5 CE, of 100 BCB, of .1176 BCE. of 1450 CE. 

It h intereeting to knov hov the two year-counting eyatema corres
pond to each other. However, most people use the Chria~ian or 
Western one---and, of courae, 110at Java 11.lte to add their own 
tenu, BCE and CE, onto the Chri.ati.an/Weatem ayatem. 

On the next page, there i• a time line shoving you the highlights 
of the Biblical yeara. (The numbers of the years are approximate . ) 

Maybe ve shouldn't call thm 
HIGHLIGHTS, because quite a 
few of them vere not very 
happy. They are the big datu, 
the dates vbicb f rmne the 
history between them . They 
give you an idea of when th1Q8$ 
changed. 
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Creation Story - 3760 BCE 

T I M £ L I N E 0 F 

T B E B I B L E 

, 
Noah and the Flood - 2500 BCE 

Patriarchs: Abraham, laaa), 
&Dd Jacob 

in Egypt 

Wilderness with Moses 

2000 BCE 
to 

1200 BCE 

nquest and Settlement of Canaan - 1200 BCE 
Samuel e.tabliehed Monarchy: King Saul - 1100 BCE 
SolOllOll build• the Firet Temple - 1000 BCE 

narchy eplits (Israel and Judah) - 950 BCE 

l erael (north) destroyed by Aaeyria - 722 BCE 

Judah (south) deetroyed by Babylonia - 586 BCE 
BABYLONIAN EXILE 

Second Temple is built - 540 BCE 

~ t Bible clo•ed 

Second Temple d .. troyed by Romana - 70 CE 
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We uaually div!de the Bible into 3 parta : The Torah, The Prophete, 
and The Writings. 

Toro'°' 

!':!e.v·,-'~ t:l">''-~ N ~ .. : 
~e.'-'v.1 rn ~~2'\~ KjCh = 

,),ti 

In our walk through Jeviah h.ietory, one of the moat illportant things 
ve vill do~t~ ~tho Bible~• firot part, 'Ibe Torah. 

The Torah bappena to be 1cnOvn by 2 other na11ea. One other name 1a 
The Five Boob of Moau-tbat'a becau.e the story says that Moaea 
wrote the 5 booka. The other name ia The Pentateuch---vhich 1a a 
Greek word : PENTA for FIVE, TEUCH for BOOK. 

THE TORAH IS USUALLY CONSIDERBD TO BB TRB OLDEST SECTION OP THE BIBLE
THE ORIGINAL SECTION WHICH MOSES, TH! GREATEST JEWISH LEADER EVER, WROTE. 

Let'• look at the 5 books and see the main topic• in each: 

1. GENESIS (BERE:BBBT) - M" ~ ~ ~ ~ 
From the creation of the world through Noah and Abraham, 
Iaaac, and Jacob. It end• vith the Children of Jacob 
(Iarael) settlillg in Egypt becauae of a fudne in 
Canaan . 

2. EXODUS (SBml>T) - _,.., ~)O ~ 
Start• vith the Chi.ldren of 1s;T.i beillg aade alavu in 
Egypt, and goea through the fantaatic stories of the EJcodu., 
the splitting of the Red Sea, and the giving of the 10 
eo...nct.enta. It also bu a 101lg aection on lan for 
human relationabipa. It enda vitb the build1ng of the 
Tabernacle, the Tent of Meeting the laraelit .. uaed •• a 
portable Temple in the vil.derneaa. 
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3. LEVITICUS (VAYIKRA) - ~ ~ I.'~~ 
Its Greei/Bngliah naae comea fr~ the tribal naaie LEVI 
(Lavite•) becauae much of the book deal• with the special 
rule• the Levites had to follow. They vere in charge of all 
the sacrifices. According to some parts of the book, the 
special priestly duties were only for some Levite.. the aona 
of Aaron (Aaronidea). The book also baa l ots of lm about 
what one should and ahould not eat, whom one ahould and ahould 
not marry (not relatives), and bow to observe most of the 
holidays. 

4 . NUMBERS (BBMIDBAR) - -, ~ 7 ~ ~ 
Resumes the stories of the Hebreva' wandering in the desert . 
After a census of the whole group (get it: NUMBERS!), there 
are aany more lava AND~ story of an unaucceaaful rebellion 
against Moaes. There • alao the story of the non-Iaraeltte 
prophet, Bal.ama, and hie talking donkey. The book end• with 
many plane for the Promised Land • ' 

5. DEUTERONOMY (DEVARDQ - b-~; ~ 
Mostly a long. long, farewell apee~h which Moaea gave tn all 
the Children of Israel . He reviewed all the thing• they bad 
been through together and reminded them of the 1110at important 
lava to follow. 'l'he book ends with the death of Moaea . 

The next section, '1'he Prophete, 
pick.a up the action aa the Children 
of Israel enter the Prollliaed Land . 

Their new leader was Josbua
vhicb is just u well, since that 
is the"8me of the first book in 
The Prophete section. 

.. 
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Remember the time l!ne on page 78 (13). Here it is again (B111&ller) . 

Notice how 
the Torah 
fits in. 

It ends 
when t he 
people \ 
enter The TorGI\ 
Land. 

4000 act 

2()()1) ace 

1000 act 

0 

100 ct 

cr .. ttoa Story - 17~0 ca; 

TIME Lttlt or 

TUE al!Lt 

lloall and the Flood - 2.SO'l ac£ 

{

htrtarcha ' Ab~h;."'~ tau). 
2000 

act 

Slavery 111 Egypt 10 

IZP'l act 
111ldernu• v t t h ~HS 

nquut and Settl.-nt of Canaan - 1200 ICC 
S....1 e1tabliahed ~rchy : li:ing Saul - 1100 ICE 
Sol- b11Uda the rtnt T-1• - 1000 ~ 

Mrchy apllta (t.rael and J...Uh) - 9SO act 

lerael (north) dutroyed by .Uayru - 722 act 

Judah (s outh ) destroyed by llabylonie - S86 act 
alJITt.olllA.'1 EX ILE 

Second T .. ole 11 built - S40 SCE > ? Ublt dosed 

Secoftcl Tm~lt deotroy10d by loaana - 711 ct 
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TradUi.onal Judd.a taQght (and teachu) that Moaes, biluelf, 
actually vrote dovn the S boob. Of course, he vu not born until 
the aecoad chapter of Exodus. But, accordin.g to Traditional 
Jud•i-, be learned all the history fTOa God and vu personally 
involved in everything elae. 

'11lere ia a queation about the laat 
7 veraea, the onea which tell about 
Koau' death and hov everyone 110urned 
for him for 30 daya. There are 2 
tradition.al explanatiooa. Either 
God told him vbat vaa going to 
happen and be vrote it in advance 
OR Joshua wrote down those last 
7 verses. ~ 

Traditional Judaism taught (and teaches) that God told Koaea every
thin.g to write down 1a the Torah~-that Moaea was a dictation secre
tary . EVERYONE BELIEVED THIS FOR A LONG, LONG TIME. However •• ••• • • 

Uow~~..-. a few hundred years ago, aome people began to 
\u'eation~sl>elief. There were contradictiona in the Torah. There 
were different versions of the aame atories. There were many hints 
that theae S books vere written many centuries after Koaea or Joahua . 

Many of these queationa had been asked before-but t here had always 
seemed to be good answers . BUT, DURING THE LAST PEW HUNDRED YUIS, 
MORE AND t«>RB PEOPLE BEGAN TO DOUBT mB '~ICUL STORY • " MORE AND 
MORE PEOPLE BF.GAN TO THINK LIKE THIS: 

Appawitly, the Torah is not the work. of 1 author , 
fr011 PI ti.lie. There ae• to be eany traditiona, ~ f ; -f-· ~u·~ u1 v~$os••1- i]) 

In order to figure out the wuve, a new way to atudy the Torah and the 
whole Bible vu born. It vu called SCIEHTIF'IC CRITICISM, and its aia 
vaa to separate and identify the interwoven atranda that have laid 
undetected in the Bible for over 1000 years. 
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The r .. ult• of thia •cientific critical •tudy are very COllplicated. 
To tell you the truth, thia aclentific •tudy of the Bible i• •tll.l 
gof.n8 on. Pu.rther, there are llAllY different opinions-you know, 
l.lb the third Story to Contemplate. However, ••veral principle• 
find general agreement. 

A. In the Biblical period, the Jewish religion 
changed muy t:lmu . 

B. Aa it changed, the Torah changed too, getting 
new parts and having some ol d part• rewritten . 

C. It la po••ible to figure out these part• and 
WHEN and WHY they were put in. From all this, 
it is poeeible to recooatruct the many different 

, Judaisma of the Biblical period. 
- . 

By the way , eome of tbue acholar• 
decided that, since Juda111m bad been 

' changing to meet new and different 
conditiona in the Biblical years, 
it would be okay for it to continue 
to change-in 1110dern tiaea . Theae 
scholars vere the founders of 
Reform Judain . 

What all thie meau ie that, in order to study Torah, you actually 
have to study the history of the entire Biblical period. That 
history can tall you about the time• when nev paru were put into 
the Torah Alm WHY, and it can tell you about the older parta that 
were changed ARD WHY • 

YOU'RE GOri,G TO DISCOVER TH! PROCESS 
or THB PllOCRBSSIVE EVOLUTION OF 
THE JEWISH RELIGIONlllllllllllllllll 

~ • 
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Chapter 2 - · ABRAHAM: BASING A RELIGIOUS RESPONSE, ON REALITY 

The but place to atart 1a at the begfnnfng, with the fir•t Jm, 
Abrahaa and Sareh. 

Thia i• the tiM liAe 
you know and love . 
It gou from th• 
Creation of the World 
until the Deatruction 
of the Second Temple. 

r 

For convenience and 
simplification, ve are 
going to cut it 1n 
half. From nov on, 
ve ah.all only u.. the 
half th.at start• vith 
Abraham and Sarah. 

(In tenu of the 
Torah, we are only 
ald.pping the first 
11 chapters of Ceneaia. 
They cover allloat 2000 
years very quickly . ) 

4000 !ICE 

, 
3000 !ICE 

2000 !ICE 

1000 !ICE 

0 

100 CE 

\ 

C'ru tlou Story - 371i0 tct 

1.T N E OF 

[

Tl l'I t 

T II t B I II L C 

Noah and th• FlclOd - 2500 !ICE 

1~ ~" 2000 !ICE 

{

Patriarchu : Abrahaa, laaa), 

Slavery l..11 Egnit to 
llOO !ICE 

WUderaes11 vtth 'loaea 

oquut and Setttl-nt ~f CaDAan - 1200 BCE 
Saiu.l Htablialilad lfonarchy: ling S1ul - 1100 BCE 
SolOl.oo build• tthe First T .. !>le - 1000 !ICE 

narchy •!>lits (ler aal 1od Judah) - 950 BCE 

hraal (north) 1destroyad by Auyril - 722 BCE 

Judah (eouth) d>11troyed by Babylonia - 586 BCE 
llABTU>Nl.A.~ EXILE 

Second Tml!>l• is built - 540 !ICE 

~ 1 a~ble clo•ed 

Second Te!!!>l• deetroyed by llo9ian1 - 70 CE 

DfPOJlTANT: Don't think that Jevi.ah biatory atop• :ln 70 C!. 
IT DOES NOTI 11 We are just using tbia date u a dividing poillt. 
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JbtCUlle ae. Sa.etb.1.ng , .... 
strange about thole time linea. 

J "'U hout.h) d.H u•oyff ~1 k b•lonu • !•6 tct 
llMn.Ol<tA!I cm..c 

'1•c~ T' ... lc u ~•dlt ... ~o set , 

0 

Yea, t here 1a 1oaething strange-here'• the problem. We do not 
really know exactly when all thia b&ppe.ned. TheTe are many dif
ferent opin.iona, each with bit• of evidence from the Bible or 
other ancient docUll9Jlta . 

Even the evidence from the Bible givea different and conflicting 
information. 

SO , what ve ~· thia: the 1torte1 of the Pattiarcha (Abe, lb, 
and Jake) a~ atoriea of Slavery in Egypt, of the very draaatic 
Exodus froa Bgypt, of the giving of the 10 Co11m1&ndment1 1 and of all 
the thing• that happened in the vilderueae, etc ., all come froa a 
tble eoaewber• between 2000 BCE and 1200 BCE. 

The firet event ve can date pretty definitely ii the Conqueat of 
CanHn. Molt agree it happened around 1200 BC!. After that, the 
dating becomes 110re certain. 

I'• gonna taka 
a 15 1econd 
break befor• I 
turn the page. 



Rey, don ' t vorty. We can 
figure out the etory. We are 
juat raalietic enough to know 
th.at exact dat.. from that far 
back are 1.apoaaible to know 
for sure. 
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Let'• get going with our walk through Jevieh bietory . We are going 
to aee how the religion vu foraed, then referaed, and then refof1Ded 
qain. We will begin to underatand that Judaisa ha• alwaya been a 
LIVING RELIGION, changing and adapting to Met nev conditiona . , 
We shall atart with Abraham and Sarah . According to tradition, they 
were the firat Jewa. 

'Ibere 1a the old atory about Abrah- diacovering the One God of all 
• the world . In it , Abraha--vbo vu jwtt a boy at the thle- figured 

out God BEPORB God ever approached hill on the aubject . 

You probably read about it in f irat or aecond grrde---or one of 
your parent• read it to you. 

ABRAHAM FIGURES OUT THE ONE GOD 

Abraham vae one of those kid• vbo waa always wondering . On.e day he 
was wondering about praying, vorahipping . Whom should he vorahip? 

He looked up 
muat be it. 
aa the aunl " 

at the blinding deaert sun. ''Wov , 11 he 
I will worahip the aun because nothing 
But later, the auo set . ,, 

thought, ''That 
1a u powerful 

Aa the aoon rose that evening, Abe thought , "Oh, so the 1110on 
triumphed over the sun. I'll worship the moon." Later that night, 
the 11100n ' • glov vaa diminished gradually by the brilliance of the 
stara . "Ahbh," thought our young f?'iend, "'I'heae star• are even 
more pove?'ful than the moon." 

• 

·-.. ~ 

' 
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The boy dozed off that night in the deHrt. Re evoke in the early 
dawn. The stars vere gone; the 1IOOtl vu gone; the sun bad not 
yet Tisen. Aa it turned out that day, the aun never did appear. 
A cool front vu movi.ng in during thoH dawn boura. The eky waa 
cloudy all day. 

Young Abraham vu really perplexed. (That'• a fancy vord for very 
1lixed up.) Be sincerely wanted to be a rel1g1oua person. Be did 
oot want to worship the vrong thing. Btlt • but• but, vb.at vaa the 
right thing ff 11 

Re just sat there, thinldng, feeling very much alone. 

~··fJ 
That ia about u far u the old story goes-except th.at, eomehow, 
AbrU- figured out od hia own that there muat be One God of every
thing . However, the story doea not really tell ue about Abraham' • 
incredible thinking experience. Lat'• go deeper. 

Try to imagine yourself as Abraham, aitting there, looking all 
around the vorld, trying to 111.ake a very big decision. He bad to 
figure out the moat important thing in the vorld-the thing or 
things worth worshipping . Be had to put the whole vorld together 
in his understanding and then identify the WORSBIPABLE. 

Be sat there, on that bard deaert ground, looking at all the things 
in bis world. 

There was the desert, the sparse vegetation, the mountains in the 
distance, the sky full of fantastic cloud ahapea--an occaa1ooal 
patch of brigb~lue. There vere the outlines of tents acrosa the 
valley. There were the voices of people, the grunting of the caaela, 
a hawk's piercing cry. 

Nov, AbrU- vu a thinker--but there vas just too much to think 
about. Be glanced down at the ground where he eat. 

'nlere were graina of sand, bit• of rock, an inaect acurrying along. 
A fly buzzed nearby. A ftt vispa of graas tried to grow in th• 
barah desert vine!. 

In every piece of the world, there vaa another entire universe. 

Suddantly, be noticed a tiny tbou&b't. It vaa aOllftbere 1D the back of 
bis aind-11.ke a little spark. When be concentrated on the thought, 
it a..-.d to die. But When be continued looking around at all th• 
thins• in the world, it vaa as though hi• tbioldng fanned the apart-
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aa4e it glov. • Hie thought gr•w and grew. Socn, hie mind vaa ablaze 
with an incredible poedbillty. 

Looking around at all the different, unrelated thing•, he ••-.cl to 
een.ae a •ingle paver behind t 'hem all. He looked waore and aore, 
noticing nerything : the twinkling of be11.e on a eaddle-bella 
being played by the vind, a mosquito evooping and diving around 
a cmlel.'• tail, the ecrunch of the •and and the eviab of the fabric 
ae eomeone entered her tent. Every thought f&DDed the fire in hie 
mind . Behind every eingle, solitary, individual, aeparate thing, 
Abrah- aemed a single ueea.ce . There ,,.. the One, the All. 

' 'My people," be thought, "caJLl many things gods. There are god• of 
wood, and thunder, and cove. There at'e gods of oaeea , pal.II treea, 
and fire , Hovevet' ••• " Hie l~hinking blaze vae too faat to vt'ite 
dOVD . 

Be vae able to remember this : "I vill call this one source of every
thing a new name. I will call it God--vith a capital C." 

G-o d @ r 
Abraham did not know it, but be vas i n the process of atarting a brand 
new religion. We know that religion u Judain, though that name 
would not be ~e,for uny centuries. 

The thing for you to underet.and 1e that ABRAHAM CREATED HIS RELIGION 
BASED ON TBB WORLD HE SAW. 

Check out thia chart : 

-- relationabip of Jeva 
with UALITY-upecially 
the 110st illportant thing 
in Reality (Cod). 



Once Abrahaa een.ed the Ona God--vitb a capital G-be vu o1lly 
getting •tarted. Be then bad to figure out a vay to relate to 
this Ona God ••••••• 

Gd~·-;;;;;>~ 
~ tt !~ 1; 

Dig: we're going to an.aver that queation 
1n a alnute. But first. it'a ti.a for 
you to aeet a veri.cloae friend of aine . 
Ber DaJ1e ia Conc~ual Analyaia. 

\/ ---~--

00 

Hy friend. Bliyahu. uked .. to help out in hi• book. 
Be vante .. to help you uoderatand the different waya 
Jeva have bM.D Jevtah. 

Look at 1llY outfit. up cloae. 
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You aee. over the yura. 

Rea\\+y -+ Re\jious 
Re.sf>o"~ 

\ 

Jeva have bued their 
RELIGIOUS RESPONSE (reU.gioo) 
on the particular IBALIT'f 
they faced. 



ly the vay, you can call • 
CoDDie, for ahort. 

With .. to explain, you vil1 find 
out about the 4 very different 
ata1•• of Judaia.---and the little 
vad.at101lll of each. You vill also 
find out how each the 
J..Uh attempt 
One God. 
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Yeah! In a ainute , we are 
going to ahov you an outline 
of the first stage of Judaiaa, 
broken down into REALITY and 
RELIGIOUS RESPONSE. But firat 
ve want ~o explain what it ia. 

You see, REALITY is juat a fancy word for WBAr TBB WORLD IS LllE-
spac1.f1cally WHAT YOUR WORLD IS LIKE. 

If you are a 3 year old, your world or REALITY i• aade up of several 
basic factora: your parents, brothers and/or sister• and/or relati-..., 
neighbors , your houae or apare.nt, meals, television, toys and book.a , 
~~~ound, a teddy bear or doll, etc. 

There .. y be a crisis in the Middle East, a sale on spaghetti aauce 
at the grocery , a hilarious joke told to Ma. Green's •ixtlt grade claae, 
but your world juat doea not have other thinga. Your llW.ITY and 
underataoding of what life is and hov you should live it 1a baaed 
on YOUR WORLD and REALITY, and not on someone e.lae'a . -Take another example. You are a 12 year old living 4000 yeara ago in 
Baran, a city in the area now called Syria. Your father is involved 
in business . You have traveled a bit and have seen the deaert and 
the aany villages in your region. You know about c ... la, and don1c.eye , 
and sheep, and goats, and walled cities, and aaking a fire, etc., 
etc. , etc. A.a aucb u you lcnov and aee in your Reality, you do not 
kDav the kind• of things that might exist in another parson'• lt.eality . 
So , rather than living your life hued on another paracna'• world 
or laality-aay that of a girl living in a ft.bing vi.llage-you live 
your life baaed on YOUR RW..ITY, what you aee and 1cnov in your world. 
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What all tM.• aUIUI 1• that Abraham, vho lived at a particular tille 
and place in a particular vorld, baaed bi• underatanding of Reality 
on hi• world. In other word•, bu Reality vaa bu world. The way 
be lived his life can be called his RESPONSE TO UALITY. The par
ticular raligton he created can be called hll RELIGIOUS RESPONSE TO 
REALITY. 

A.a ve go through Jevi•h history , ve ahall find that different Jen 
faced different R!ALITIES . A.a a nault, their !tELIGIOUS RESPONSES 
aleo differed. 

Sometimes, one guy'e Reality vaa 
juat a little different from hia 
parent•' or grandparent•'· So , 
hia Religioua B.eaponae vaa p tty 
much the aame. 

But. eoaetime9 , a Jew'• 
Reality VH very different 
from her parent s' or grand
parents'. In that caee , her 
Religious Reepoue ,,.. 
different, too . 

Check out Connie'• outfit again and aee if it aakes more senae . 

A.a we go through-ietory, ehe will be modeling many other outfiu . 
Each time REALITY changes, the RELIGIOUS RESPONSE (JUDAISM) will 
aleo change. 

Jw A R D a 0 B sl 



Here are the 4 Stages of Judaisa: 

fl: God Speake 

12: God Spoke 

13: There 1.e SoMthing Else God Said 

14 : God ntinka (Tapping the Mind of God) 
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Here 1.e how Stage #1 breaks down with the REALITY/RELIGIOUS RESPONSE 
structure. 

Judai~ Stage #1: GOD SP~ 
A. First Jewish Reality : Sojourning 

~ 

1 . Reality: tent society, semi-nomadic shepherds , tribes led 
by patriarch (father) 

2 . Religious Response : Abraham's Patriarchal Religion 
3 . Reality stayed the same, ao religion of next few generations 

remained the aame (Isaac'•, Jacob ' s) 

B. New Reality: Slavery 

(we do not really know much about this tille) 

c. New leality: Wilderneaa 

1. Reality: ~t society, many tribes, need t o cross hoatile 
territory (survival needa!) 

2. Religious Responae: Moaea' Prophetic Religion 
3. Reality stayed the same for many yeara , so religi on through 

the time of Joshua remained the same 

D. New Reality: ~ettlement 

1. Reality: eedentary, enemies trying to invade 
2 . Religioua Reaponae : Monarchy/Prieathood/Prophets Religion 

t response to the ruponae: atrugglea between Propbeu 
and Prieats and Unga over &any generations 

3. Reality atayed the sm1e , ao b .. ic religion and att'Uggling 
continued 



... 
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E. Nev Reality : Inevitability of Conquut by Giant Blllpirea 

1. Raalicy: sooner or later, one of the gigantic eapirea wou.ld 
conquer the little ... ~ ltingdOIUI 

2. Religious Reeponae: Prophetic Rlutic Clauae-added to 
the Konarchy/Pri .. thood/Propheta Religion 

3 . Reality turned out to be just like they predicted, ao through 
the years after the conqueat~the Babylonian Exile~the 

religion remained the same 

This J udaism St age #1 ends just after the Babylonian Exile---on 
around the time they built the Second Temple . The time line on 
this page shows you how the REALITY/RELIGIOUS RESPONSE understanding 
corresponds to the Time Line of the Bible (pages 78 (13) and 81 (16)). 

JUDAI SM STAGE 1'1 

A. Sojourning--+ 
Abraham's Patriar chal 

,000 BCE 

lavery in Egypt 
B. Slavery--(?~ _...-.. ............... t4r 

clinging to memories Wil derness with Moses 
C. Wilderness--.. 

Moses' Prot>hetic Religion 

~narchy/Priesthood 
Prophets Religion 

Conq ues t and Settl ement 
amuel, Monar chy, King Saul 

Solomon, First Temple 
Monarchy solits ( Israel, Judah) 

D. Settlement_... E ooo BCE 

' 

Israel destroyed 
E. Inevitability of Conquest 

Pr ophetic Elastic Cl ause Judah dest royed 
.._,BABnONIA.~ EXILE 
/'Second Temple 

JUDAISM STAGE #2-~.._ .... ...,..__......,..r 

" ? >?Bible closed 

0 

Second Temple destroyed 
100 CE 



} 

Bey, that last bit about the 
outline and t~ way it fits on 
the time line is pretty compli
cated. You don't really need 
to understand it perfectly NOW. 
It's more like.. a preview to a 
mov;le. By the time you finish 
the chapters on Stage #1, you'll 
have it all well under control • 

• • * * 

Chapter 3 - SOJOURNING AND ABRAHAM'S PATRIARCHAL RELIGION 
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That first stage of Judaism 1a called GOD SPEAKS because, in it, 
the people always believe that God epeaka to bum.ans. There are 
several variatione on this theme of GOD SPEAKING. At a certain 
point in time, when the people btlieve that God does not speak to 
humane anymore. it will be time for a nev cluaification, the 
second stage. GOD SPOKE. 

In this first sta8'. this first theme of Judaism. the first Reality 
is that of Abraham and Sarah. Remember the outline? 

A. First Jewish Reality : Sojourni91 

REALITY: Abraham and hia lovely wife. Sarah. lived in what we call 
a TENT SOCIETY . As you can imagine, they lived in tents . 

L--~tr JM/ 
~OCl&.TY 



~ did they lift in tenta? BecaU8e they were SEKI-Nc:tW>IC 
SHEPllBllDS . You k:aov vb.at being a ahepherd ..au. The SBKI
NOMADIC iaeana that they mov..S around a lot. (SOME OLDBll BIBLES 
01t PIAYBRBOOKS CALL THEIR Jt)VING AROUND SOJOUINIHC.) What they 
did waa iaove from one area to another aeeldng puture for their 
flock.a of sheep and goats. The flocb would graze out an area 
after a few veeka or 110t1tha, and then, they would move on. If 
they aoved around every day or every veelr., they would be called 
NOMADS , but since they changed paaturee le•• f r equentl y--aome 
years, only a few tilllea per year--they are called SEMI-N(l(AJ)S. 
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I 

They lived in vb.at ve call. TRIBE. Their tribe vaa pretty much 
like a big faail.y---with lots of extra people . There were Abraham 
and Sarah, later little Iaaac . There vas Iabmae'l., Abraham' • aon 
by Sarah ' • maid, Ragar. There were B4gar, of courae, and other 
servants like Eliezer ~ There wer e Lot, Abraham' a nephew, and hia 
wife and family , etc. This movable household operated like a big 
family, the main leaders being the father and the mother . 

Theee FATHER and K>THBR roles of the tribal le den lead to our 
tetille for the early Hebrew tribal leader•, PATRIARCH and MATRIARCH 
(from the Latin for Father and Mother) . 

REMEMBER: tent society , 
patriarch. 

RELIGIOUS RBSPONSE: 

Rea.\ ~ ,.__r 
tt..---t So<.. ;c..{.y 
\!!"'' -t'\lHl"IQt\1 <.. 

she rha.rds 
P'"t-,.,o.nl-. lflCl.ck \" 

Now, remember, Abraham had aen.9ed the 
One God aa being behind everything in 

tribe led by 

the world . What be and Sarah wanted vaa a relatiouhip vith that 
One God. lot' atartera, they believed that the One God vaa alway• 
preaent, no aatter where they were in their SP.Kl-NCIQDIC vanderinga . 

You could HY that the 
One God moved around 
vith th•. 

' 



They a1.o believed that the One God would apeak with the triba1 
leader, the Patriarch, telling h1a inatructiona on hov to lead 
the tribe, bow to aolve iaportant probl .. , etc. t1lia One God 

vu lib the ••tr; .. ··0 dl, 
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When they wanted to vorahip or pray to thia One God, they would 
sacrifice one of their an1 .. 1a. For the•• early Bebr..,., SAClll.PICIHG 
meant killing an an1.mal and cooking it in honor of God. 

I vu in thie library• • 
And I was reading th1a 
ancient book. It vu full 
of atoriee 
religions. 

In one story, there vas this 
BUY named UT-NA-PISB-t IM vho 
vu aacrifictng to the goda. 
nie atory aaid that all thoee 
god• vere hovering over the 
sacrifice like a bunch of 
fliea, loving the a.ell. 

In many vaya, a aacrifice vu like a barbeque. Pruumably, God 
enjoyed the a111e~f the roasting 11eat. nien, the people would 
eat the aeat in honor of God. Non-Bebreva, like DT-NA-PISH-TIM, 
alao bad aacrific .. ~ezcept that they would cook and eat the 
... t in honor of their goda. SACllIPICING WAS THE ANCillT WAY 
TO WORSHIP. -

Hov often would they worship? niere vu no aet achedule. They 
would vorahip whenever they wanted to expru• their feeling• of 
thanks or love or need to the One God. -- --
(Aleo, there vu not juat one place where they could vorahip. 
t1ley worahipped wherever they happened to be.) 
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Connie'• Outfit, 
Abrahaa Style 

• 

Rl.ALITY 

tent society 
aeai-ooaadic 
tribe 
led by OU 

patriarch 
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RELIGIOUS RESPONSE 

One God moved with tba 
One God apolc.e to the •one 

patriarch--gi~ing hill 
inatructiona 

Worahip • Sacrificing, 
when.ever & wherever the 
felt like it 

Aa you recall, Abr&haa and Sarah had a aon, Iaaac. And Iaaac got 
married to • girl n._d Rebecca. I.a Iaaac and Rebecca lived their 
lives, the world remained pretty auch the .... aa it had been for 
Abrahaa and Sarah. Rea.lity did not change very Oo1Ucb from one gener
ation to the other. Isaac vae s aemi-uomadic shepherd, living in 
a tribal tent society. Therefore, the Patriarchal ll.eligioua leapon•• 
of Abraham continued to fit the bill. ReAlity vae even the e..e for 
Ieaac and Rebecca's boy, Jacob, and for all of hie boye (count 'ea, 12). 
They all had this same Religious Reeponae. 

,_ 
llowe.ye.r-. ufe .... Reality jun did ...... , 
the .... forever. NoV9 ve are talking about a long tt.e, aeveral 
generations of people and their livu. According to the story, Jacob 
and his tribal faaily moved down to Egypt in aearch of food. It vaa 
nothing unuaual for aemi-oomad• to aove. What vaa unusual waa that 
they staye~ for a long, long tt.e. And, unfortunately, their hoate 
turned out to be--uh.hh-lua than boapitable: the Bebr..,. were forced 
to be alavea to the Egyptian.a. 

Ne..w Rea\~4-y . . ..... . 
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Chapter 4 - SLAVBY AND ? 

Becau•e •lavery va. a new Reality, we hiatoriana ehould be on the 
lookout for a nev R.eligioue R.eeponee. Remember the outline: 

B. New Reality: Slavery 

REALITY: The Hebreve vere forced to be slavee--tbey b~ to work very 
hard and they did not get paid for their labors. The Bible mentions 
other kinds of oppreeeion. For example , in Exodus, chapter 1, there 
is the story of the Egyptian• killing all nev born Hebrew boys . 
There vas probably much more oppreHion and discrimination against 
the Hebrew slaves . 

RELIGIOUS RESPONs'E: We really do not know. However, the Bible does 
give us a few hints. 

Apparently: 
1) The Hebrew alavea kept their aenee of being Rebrewa--of being 

the descendants of Abraham, Isaac, and Jacob. 

2) The Hebrew slaves clung to memories of their tent society, their 
seai-nOllladic lii' in Canaan, and their tribal leaders, the 
Patriarchs. 

3) The Hebrew slaves kept believing in the One God : that thia One 
God had traveled with them to Egypt and vould free them from 
slavery SOON. 

Since all we have are gueaeee, 
let'• •e• a bit of traditional 
Jewish guuaing. The Rabbis of the 
Kidraeh did some bietorically 
imaginative speculation about 
Jewish life during slavery. 



JUW.ITY 

alavery ~ 
oppr ... ion 

ULIGIOUS USPOllS! 

clung to ...ariea 
bel~ in One God 
hoped for fr .. doa 
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But, Baruch Hashem (Praised be The Halle), slavery did not continue 
forever. We have all beard the story of the amazing Exodwa from 
Egypt, YETSIYAT MITSRAYIM, starring God, Moses, Pharaoh, and a 
cast of thousands. 

(~tic illwatrati'on) 

YETSIYAT MITSRAYIM Q'-,~)Q ii~~~ 
·-- : . - .. 

Suffice it to say that tbue incredible eventa led the Bebrwa 
from one reality to anotbar . 
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Qlapter S - WILDERNESS AND MOSES' PROPHETIC RELIGION 

When the Israelite• finiahed danc.ing and 11nging on the other side 
of the Red Se.a. they were faced vi.th a vorld much, mach different 
froa the world they bad kAova u alavee 1D Jgypt. They were in the 
vtldern.eaa, the deeert of the Sinai paninaula. If you are following 
the outline, we are ready for 

C. Nev Reality: Wildernu• 

IF.AI.ITT: The people still bad a tribal society. but, by now, the one 
faaily tt'ibe bad grovn to 12 tribu. There vae one tribe for uch of 
Jacob'• eou. Bach tribe bad its own tribal leaden and its own 
identity. There was the whole cOllb~ti~ of all the tribea, but no 
one tribe led the others. 1 l~1':1r>!'~·h r~~~, c 

• • . t~:I •]~ .,~ 
Re.ube\'\ S imo!'\ Lev. , 'Tvci<1. 11 , ~! Do.\'\ No.p~~L 

·~Br~ (~'irF~m'·~1··· 'J ~.,,~~J ~ . II ... , . l 
... ,~l<J.1• \t~f{ ·1'~1.!fm f ;Er.~~t c ' I ' • I 

~~l~{.,~V~·~'-ft~~ ·,~f;;~,' t.(., (f/!.. ,· ~.::t.-~ ... ~.W-!1;1 ~ ~~ t l ;Y!fi I • : . ~ ~ 'I 
'{: , !'J i ,- u l A(;J 

G.o.d. f\-5he.v- Isso.c~Clr Leb"lv" §\..Y"a.•':!- l5e-~~1" 
r._- "'i~--·· ' tw~·c;· . , ~~· ·1 .. \'.. ,,.._ •• " :.'.~ · 7;;,:;;·;,;~ ·:: ~·.:/: .. :: il\'\c:.r111os~ ~·~lt'.i~~ . • ~. ' ':! ', '.J.>t<e~'~'!~''' \ .\:\')·~.,:,-;;).;>;,~ • 'I.• h\•'lt-lJ \ '~fl"i''~' '''>JI• 
l~?';(~~r.c_ ... :-1._., ~ , "' ll ~ ·~ l '·~ "l~·.r;;.;.· ,\),\ ~·"'·~·~:-:«, .. I <LI'~ . .,,~ ~~ ...... ' ~f·k · ,\\<.!/. • • ("'<. ~· ' '. I~ • ,-,,•J.,t :i~ ~ • in.1).~J ' Ir-'• ' "' ••n " . .; ,1 'I.fl. n •I' ·~'• "<tt'<t\ ~ IF 

· :-,:\;; r. •(" '.f'l i ~ .'.'1'r•, '<}f '/.!'Ii"'(. '' '' 'r.tr .... ,;..v,..J. ~·· ~·~'(, 'c'ii ',',<t;(.11 ~ ·1·~1 ~t 1 "11.:.,.,•,f;,! .. 
IJ·,itrlk't/:')/[(.~1 "..';[1'f)c.'!1>J>-!' ~I! ~t!fr:;.¥~~i !p~~j<)}~:~ .~~. , . . ~ ~tJ»1 ;,,rJ:.t'x:::fr,.~: 
.~, .. -,~~ · c:<-:t-.~. .. ·. ~ 1 .. ... ,. ·lh • • •• •• , ~)r,r.~.e~,: ~~,, ~ ~~\~.'.·~~ ~~[r~1.1c~~"~7 

Tbe biggeet change wae from a Reality of aem.1-nomadic shepherding to 
one of trying to survive and croee a very hostile territory. Back 
before slavery, they bad llOVed around searching for good grazing land 
for the flocka. Occuional.ly there vould be a drought, a flood, or 
an unfriendly tribe in the area. But, in the vilderneae, survival 
was constantly precarious. There was not enough vater, or food, or 
shelter. Various non-Hebrev tribea often attacked . Like the people 
used to say (Exodus 14.11 and other place•), 

IJ 

if WhateamattaT There weren't ~ l!flJJ grave• 1D Egypt, 10 you bad to 
fl. brlna ua out here to diettllttlltl 1 
r -t-~ * 1 ~ -r t c:::l ===-==:=:::J 

REMEMBER: 12 separate trib ... 12 tribal 
leaderehips trybg to vot'lt 
together. the need to cro11 
a Yery hoatile territory. 
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ULIGIOUS RESPONSE: To begin with, the llebreva felt lib the One God 
vu their travallins coapanion. The Bible apeab of a pillar of fire 
by night and a pillar of amoke by day-ayabola of God 1e continuing 
preaence. But eore than thia fantutic iugery, there 1e the very 
intereating cuatoa mentioned in Esodua 33. Ju.t ae the people lived 
in tente, Yahweh~, the One God, aleo had a tent-a pereonal t ent to 
stay in during the long, arduoua journey. 

Bxodua 33 :7-11 

Now Koaea uaed to take the tent and pitch it outaide of 
the c-p-far off froa the camp. Be called it The Tent 
of Meeting. Anyone vbo wanted to meet with Yahveb* vent 
out to thia Tent of Heeting,~taide of the caap. 

Whenever Koaes vent out to The Tent, all the people got 
up and stood at the door • of their tent• and watched 
Kosea valk to ne Tent and enter it . When he entered 
nte Tent, the pillar of ,aeoke came down and etayed by 
the door of The Tent; that is when Yahweh spoke vith 
Moses . 

When all of the people aav the pillar of S110lte at The 
Tent'• door , they would all pray to Yahweh as they stood 
at their tent doors . You see, Yahveh spoke t o Mosea 
face to face, like a person apeaka to a friend. 

Later, he would return to the camp, but h.is assistant, 
Joshua the eon of Nun, vould stay at ne Tent. 

8' .c:::z:::.. f l.c:::::a w= ~ 
W--,..,., I~ j:(' 

~,sf~~ 

* Yahweh 1. the ancient Hebrew nae for the One God. Actually, the 
name is M lMit or Y R V B. Ve ju.at think it vu prolM>unced Yahweh. 
There is a Jeviah tradition not to say thia name-it is much too 
holy. Those who follow thi• tradition aay ADOKAI everytilae they 
see YBWH or YBVB, the very holy 4 letter Name of God. Adona! 1a 
a title of rupect .. aning Sll or LORD--TH.! Sir or THE Lord. 



God bad a tent, 
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Now you aigbt be wondering about some 
other pl.ace• in the Torah where it 
talb about a much fancier Tent of 
Meeting---one with all aorta of 
exquiaite curtaina and gold ornaments 
and eacTificial altars, etc. I think 
that we have deacriptiona of 2 dif
ferent Tents • 

• The aimpler Tent of Meeting is from further back. The fancier Tent 
is from a more modern time . This is the kind of WEAVING' that went 
on in the putting together of the Torah: they would take 2 different 
customs and weave thea together, making it look like one custom. 
When ve identify the different strands, we are able to see different 
stages in Judaia. The simpler Tent of Meeting is from a simpler 
time, a time like the vilderneas when there were not a lot of frills 
and extravagance. The fancier Tent 1a what people in ticher and 
fancier times liked to imagine. 

Bmmm . where were we? 

AIJ for leadership, you will recall that each of the 12 tribu had 
its ovn tribal leaders . The Bible apeab of tr~bal eldera. But if 
the whole people were to function as a unity in the wilderoeaa, they 
needed a dugle leader for th• &11. Actually, they had gotten thia 
sort of leader right before they left Egypt. Be vaa Mo .... 

;, 
c'li f-

tv\ OSWE H (MotEs) h'Ui)A 
•• • 
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Mosea vaa the one Israelite vbo had private, face to face conver
aationa with Yahweh\ the One God . MoMe ... the one wbo .led ill the 
12 tribee. And, he vae the one vbo repruented everyone elee at 
The Tent of Meeting-the aimple one-out away from cap. Hi• 
relatiouhip with Yahweh vu even aore special than the 1tiDd a 
regular lllmber of the choaen people bad. 

The leader atill got ... aagu from the One God, but the leadeT 
vae no longer a Patriarch (father) . Nov, be VH called a PROPHET 
(ORB WHO SPlilS FOR GOD). 

I'• deaign.ing my nev outf it . 
See . 

UALIT'l 

tent aociety 
12 tribes 
12 leaderabipe 
need to croee 

, 
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hostile territory Por the aecond part , I 
think I'll pot eometbing 
about the One God apu.king 
not to the tribal patriarch 
but to a aingle leader for 
the whole peopl e, a PROPHET. 

RELIGIOUS RESPONSE 

You uy want to note that having MoHe ae the leader of all the 
tribea was a pretty gigantic change. IT MEANT THAT THE ORB GOD 
COULD CBABGE THE WAY THINGS ARB DOME. A fw generations ago, anyone 
augge.ating that God would epeak to eo11eone other than the Patriarch 
would have bMn laughed at--or punt.abed for treason. BUT, AS 
UALITY CHANGED, 'l'HB VAY THI PIOPI.! ll!SPOHD!D CIWtG!D TOOi 

There are aore changes coming-eoon. 

1 
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Tbe CONTENT OP TBB MESSAGES P'ROM YAHWEH changed in the vildern .. a. 
In the Patriarchal" day•, the One God Olll.y gave inatructiona for big 
thiuga--major decisiona in life, not specific, day-to-day detaib. 

Take the example of Abrahaa . In Geneaia 12, Yahweh told Abram (hi.a 
oaae got changed later) to leave Baran and to travel to a place Be 
would ahow him. Later, Yahweh told him, ''Thia i• the place. I give 
it to you and your descendants." That was all Yahweh eaid: no details 
on which road to talce, bow many people to take along, or how they 
would take care of theiuelvea along the vay. Tbe instructions were 

\. very, very general. 

fl 

The details were left up to the Patriarch--because the details vere 
the kinda of things the Patriarch could figure out on his own. Yahweh 
did not need to get involved with the little things. 

Mowe.ver-. contrast that with the way God operated with a 
J1o~... Yahweh wu conatantly tal.ld.ng to him, giving him details, 
details, and more details. Since the meseagea came every day, there 
are many, uny examples in the Torah. Let's just look at one of 
th•, from Exodua 16. ~t is about the way Yahweh helped the people 
with their daily neceeaitiea. 'Ibey had been complaining about the 
shortage of food in the wilderneaa . 

Exodus 16:4-5 

Then Yahweh aaid to Moaaa: Behold, I •hall cauae bread 
to rain from the heaven.a for you. The people shall go 
out and gather a day'• portion everyday----ONLY A DAY'S 
PORTION. (We' 11 aee if they follow My inatTUctione.) 
Then, on the aixth day, they shall prepare vbat they 
bring in and, airaculoualy, it will be twice u msch 
as they gather daily. 



Do you •ee the diflerencet 
In Patriarchal timea, they 
didn't need a meeeage fr011 
Yahweh for eomething like 
food. 'l'he Patriarch would 
just have worked it 
OD his OVD. _.--....-1 
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Or, if they did need 
help , all Yahweh would 
have said vas something 
like "It'll rain bread ." 
'l'he Patriarch would work 
out the detail• • 

• The Patriarchs were able to handle the details 1n their environment . 
For the kinds of problau1 they faced, they did not neeclword• from 
Yahweh . But, in the environment (Reality) faced by the Israelite• 
in the harsh, da.ngeroua vU.derneH, extra help waa needed, and the 
One God helped their leader to lead them to safety. 

There are many other examples. When Hosea bad some troubles vi.th 
leading the people, Yahweh got personally involved and gave Hosea 
advice on leadership (Exodus 17) . When Amal.ek led his tribe against 
the Israelites, Cod ag~ got peraonally involved. 

The point 1a this: ; 

In the vilderneH, things vere very different. The peo]>le and their 
leaders bad different needs, different probleaa. To meet thia ne.ed, 
their idea of the One God "expanded operations" and helped th• 1n 
oev and different vaya. Becauee their REALITt changed, their 
RELIGIOUS RBSPONSB changed too, to adapt to the nev conditions. 



.. 
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There 1a one lut thing: not everything in the Religioua Reapooae 
changed. Their vorebip stayed the aw. It vu etill ve.ry looH. 
They eacrificed an1aale to Yahweh juet like their anceatora in 
Patriarchal ti.ea bad done. They did their eacrificae whenever and 
wherever they felt like worebipping. Anybody who wanted to vu 
allowed to worehip . There vera no eecreta or epecial procedure• . 

They •till believed that Yahweh ~ke to them through their leader, 
but the leader va• a different eort. He vu not a Pa~iarcb, but 
a Prophet. not a father of the tribe, but a eingle leader for the 
vbole people. They still believed that Yahweh traveled vitb th•. 
but now they had a Tent for Bia/Bar. As Yahweh traveled with 
the people through the vilderne•a, the ~aagee the people received 
Heaed dilferent from the old types of meaaagu-back in the Pat· 
riarchal daye. They came much more often and contained detail•, 
tt.etablea, and very epecific ioatructiona for many, \UDY thing•. 
They still believed that they could worship the One God vi.th 
ucrificea, that anyone could do th•, and that there vu no aet 
schedule for when they had to vorebip. 

ABRAHAM'S 
SOJOURNING STYLE 

~,~i~s QMIO'\lt.I' 

"11-t l &ocl ..... J. ~~" 
~---n.. ,_ G.o4 • f'4 I.. ..., 
....... 1t~ ...... 1,. 

W.O..V.. I' ::. f<e ~• ~c;:) 
~ ...J 

~+a..., 

JUDAISM BAD CHANGED TO MEET NEW 
CONDITIONS (REALITIES): YET IT 
BAD STAYED JUDllSK. (See Story 
to Contemplate 12.) 
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We ape&k of Koaea and hie generation aa though they were a long 
tiM ago--and they rire. But, 1n uny vaya, their choice 1a 
juat l ike oura. 

m ~-------)r- ~ 
Each generation face• thie choice: Bae our Reality changed enough 
to warrant a change 1n our Raligioua Reaponee, OR bu our Reality 
etayed pretty much the same-meaning that ve ebould keep our 
Religious Reaponae pretty llUCb the aameT It'• a big question. 

Moaea' generation &ll8Vered YES to the first poaaibility: the 
changes they aade were iapreaaive ~vital . 

Joahua' • generation, the next generation, answered YES to the 
aecond possibility: they decided to keep the vaya of Moeea' 
generation. "We like the changu Moaee aade; they aeem to .. et 
our needa . Reality bu not changed much , THIS TIME ." • 

{Tille LJ.ne) 

C. hO"Jt ~ " 0 ci.o~ t ? 
Reality~Reality ltaality~Re.ality~ity 
Re.ligioua Rel.igioua Religious Religious Religioue 
Reapona~ __,, Reaponae .._______....Reaponae ~aponae ....._____iteaponae 
~ r t pl7 C.M" f' •u ,o ? 

• 

Joshua ' e leaderahip vu ~ a mirror image of Moau' • Tb.e people ' • 
religion WH alao juat like that during KoHa ' ti.lie . The Iarul.itea , 
led by the Pro bet Joebua, continued Moau' Prophetic Religion. 

~l;'!J ---=. .. --::::. -(.::-~oeit\ 
Mosu' Style Joshua'• ~t:71e 

Were there any chaqea 1n Reality , froa Mo ... ' tU.. to Joebua'aT 
If there were , why do you thialt they were not big enough to warrant 
a change in Religioua l.upooeT 

... 
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The next generation, tbatw of the prophet Saauel , vu a TRANSITION 
u... 'l'he Raality .. aad Religioue Ruponae were pretty auch the 
.... u they bad been for Joshua'• and Koau' generation A'! FIB.ST, 
but Samual led the people to a nev Reality. THE CHARGE OCCUIUUm 
RIGHT IN THE MIDDLE OF HIS CAREER. 

(The .a1D change vu that the Israelite• needed ailitary leader
ahip, ea.thing Samuel. just could not provide. Ba turnad to a 
gTeat .Uitary leader, Saul, so that Saul could led the people 
with the advice Saauel received froa the One God . ) 

Wow, Thia stuff is really 
faacinating. Koau the 
prophet. Joshua the prophet. 
Saauel the prophet. They 
all practiced Moaea' 
Prophetic Religion. 

, 
Nov I'll be a 

prophet, too. Hark, lo, 
verily, aoon there vilat 
be an interruption---yea, 
a alight digreeaion, even 
a break in the acl ion! 

INTEllllUPTION (between Chapters 5 and 6) THE BOOK OF JUDGES?f ?f ??f ???? 

Hey, you with 

I got a devaetating question 
for your brilliantahip : 

You weat atraiaht froa Hosea to Joabua and then atraiaht 
to S.auel. Wllil' BAPPIDD TO TRI DTill BIBLICAL IOOl or 
JtJDCIS? Where i• it-in your pocket? Yuck, yuck • ••• 
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(in very high voice) 

Oooooooohbhbhhhhh. 

(back to regular voice) 

You vant to know about the 
Book of Judgea--the one that 
COllU between the booka of 
Joshua and Samuel in the Bible . 
That i• an excellent queetion. 

go straight from Joshua 
•kipping the book of 

Biblical scholars have raised many 
queetions about the sequence of 
the booka in the Bible. Many think 
that the book of Judges belongs 
aomevhere else. 

The book of Judges doe• not seem to 
fit in where it 1a, between Joshua 
and Samuel. Joshua and Samsel des
cribe very siJllilar lu.litl•3'Dd 
la) tgtou l.upquu., AS THOUGH 'l'HBY 
BELONG TOGETBD. '11le stories in 
Judge.• just do not fit in. 



Well , if tbe order goe• 
etr.aigbt from Joehua to Samuel, 
where dou Judgu belong? 

A poedbility that aakaa HD.H 

to ae is that the atoriee in 
Judge• are from the period 
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right after the Patriarch Jacob-
on around the tllle he and bi.8 
boye vere heading down to Egypt. 

_ Some echolar•· think that only aom~f the Israelite• went down to 
Egypt and became enslaved . That •ld -.an that only some of them 
suffered and got freed. 'lhat would ai.o Man that, while aome 
vere suffering dovn in Egypt, other Hebrewa/leraelitea 'continued 
to live in Canaan and had all aorta of experieneee. Some acbolara 
think that these other experiences are in Judges . 

Here are 2 of the many hints these acholara have found : 

(1) The Judges stories seem more representative of life in Patriarchal 
times . The people are seat-nomads, though they seem to llOVe 
around within certain areas. The tribes are separate. Though 
they do get together occasionally-for emergencies-they are 
more like neighbors than a unified people. 

(2) In the book. of Judges, there ia a very faaoue 80Dg, Tbe Song of 
Deborah. It vu aung by Deborah, a fa.oua judge, after tlaa 
Hebrew had von a great victory . (She bad been very tn.pirational. ) 
In it, she prat..ea the One God for making the victory poaeible. 
However, ehe doe• not even mention the greatest thing the One 
God, Yahweh, ever fad for them. 

She doe• not aay one vord about the Bsodu8 from Egypt. Thia is 
strange because eon.gs of victory-AUIAYS 8alltion the first victory 
Yahweh von for the Israelite people- -the victory over the Egyptiana, 
the greate.st Jevieh experience ever. Therefore, aome echolar• 
think that this song ca.ea from a time BEFORE THE EXODUS BVIR 
HAPPENED. 

• -
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Chapter 6 - SETI'LEMENT AND THE MOHARCHY/PRIESTHOOD/PROPHBTS RELIGION 

Anyway, the people did finally reach their destination, CANAAN, 
THE PRClfISED LAND. Joshua was their leader during the early 
days of conquering the land from the Canaanitea. You see, even 
though Yahweh had promised them the lancl. they still had to fight 
for it. • 

In any event, the return to the ancestral land required military 
leaderahip---a1ailar to the kind of leadership needed to croaa the 
desert. Joshua provided the abilities they needed in a leader 
during the Conquest. 

However, once the people had gotten to the land and begun to eettle 
it, the situation changed draaatically. THEIR REALITY CHANCED Fl.OM 
THAT OF A MOBILE SOCIETY TO THAT OP A SEDENTARY SOCIETY. 

SEDENTARY aeane 
staying ill one place. 

S*'W•1, their TRAMIITION leader, led them from one reality to another. 
Aa ve aaid before, the change occurred right in the aiddle of his 
prophetic career. 
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1...,z-ber the outline. 

A. The semi-nomadic tent eociety RW.ITY vbich 
ca1led for Abraham'• Patriarchal IBLIGIOUS REsPONSB, 

am 

and 

B. The elavery REALITY vMch called for clinging 
to 'llel80riu aa a RELIGIOUS RESPONSE, 

C. The wilderneH REALITY vhich called for 
Koeu' Prophetic RELIGIOUS RESPONSE, 

Tboee Hebreve were ready for 
tba ••tt'l.-nt IULI'l't which 
called for a brand new 
RELIGIOUS RESPONSE. 

D. Nev Reality ; Settlement 1 

REALITY: The 12 tribes of Israel had changed their entire approach 
to life-no longer would they move from place to place on a daily, 
monthly, or even yearly routine. No longer would they need to be 
able to pick up and move vitb anything and everything they owned. 
Nov, the concerns of land would affect their very grasp of l i fe : 
many things would change. 

This land, THE PRClfISED LAND, vu the kind of veal.th you could not 
just pick up and take with you. When danger approached, running 
vaa now •uch le.ea of an option. And, •• you can imagine, danger did 
approach . After the leraelitea had conquered the various Canaanite 
people• and after the Ieraelitu had had a chance to really aettle 
down, each family on its OWi.Piece of land, A NEW DANGER APPEARED ON 
THE HORIZON. They were called the PHILISTINES. 

Legends tell ua that these Philietine• came f roa somewhere among the 
Grecian Ielu, CAPHTAll. But , wherever they came from, they had 
eetabliahed theraaelvea and fortified their poeitiona near modern day 
ASHKBLOH. They vere ready for an invaeion. 



Kap of Modern Day lerael 
with area of Pbiliat1ne 
baaea circled . 

, 
• 

.. 
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Tbe Philistinea planned 
to do the aa.e thing the 
Iarulitea bad done: TAKE 
OVER THB LAND OF CANAAN. 

There vas a lot of this 
country-gr abbing going on 
in the ancient world . Why 
do you think people did 
it then? 

Why do you think people 
or countries continue to 
do it today? 

Theae Philiatinea poaed a genuine threat to the Israelite tribes . 
When Hosea and Joshua had led them, 90ving through the wi.lderoeH 
and conquering the Land of Canaan, they had represented a formidable 
military force . But oow, spread out in a thouaand canyona and 
mountain aeadowa , the Israelite• were very , very vulnerable. 

SETTLEKENT MEANT ATTA~ TO THE LANI>--INVASION THREATENED EVERYTHING 
AND EVERYONE I 

REALITY 

aettleaent 
Ph111st1oea 

trying t o 
iDvade 

tribe• apread 
out 

~L~ 

~ 

RELIGIOUS RESPONSE 

? 
• 
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RELIGIOUS RESPONSE? Since the people bad stopped moving around, aa 
far •• they were concerned, Yahweh, the One God, had alao atopped 
JDOVing around. God vaa, in the people's beliefs, pTeaent in the 
entire country. 

There were some special placu, SHRINES, that people thought were 
extra holy. People could vorabip wherever and whenever they felt 
UJte it, but they would viait these shrinea for apecial occasions. 

One of these ahrinu bad a 
apecial drawing card. The 
shrine at Shiloh vaa where 

• they kept th• Ark of the 
Covenant. In it vaa the 
aecond aet of the 10 Com
mandments. 

(Hint: see Exod\18 32) 

Aa for the ralationabip between Yahweh and the people, He/She continued 
to cODDunicate inatructiona to tha through a Prophetic leader. 
Samuel was the leader, prophet, during thia early aettl ... nt. 

However, the Reality of attachment to the land and the threat of an 
invasion aeemed to call for aore than Samuel could give. Oh yea, 
it waa important to ha~ a spiritual leader like Samuel, but the 
Reality of Philistine 1nvaaion aeared the people. They wanted-
they needed--& military leader, a general to lead their defenaes. 

It was aometbing like thia: 

Oh Sat Bey, you know and 
we know and the Pbiliatinea kDov 
that if we don't get ouraelvea a 
general or k.1ng or something to 
lead. ua in a united defenae, 
WE GONNA LOSBI 

(See First Samuel 8) 

But don't you underatandt 
The One God ia our king. 
Yahvah ia our general. 
God rules through ae, 

Bia/Ber aaai.atant. 



I • 

Yuh, but s-. All tbe other 
peoplea have regular buaan 
tinge. Why can't ve have a 
buun ting to lead ua in battle! 

Beaidea, a heavenly general vu 
fine for Joabua , but face it, 
.U.itary leading 1a juat not 
one of your talents . 

We could still have 
Yahweh, our heavenly 
general, help ua. 

So, after much thought and quite a It of input from the people, 
Samuel decided that a change vae in order. Of course, in, the story, 
Saauel is told by Yahweh to choose a ting for the people. {Samuel 
is even told vho to choose, Saul.) 

, 

Do you think that God epeaka 
to peoplet Bov i• it donet 
How do you know if God 1a 
speaking to yout 

Nov, get th.18 straight: WITH SAUL AS KI?«;, THERE WERE 2 KAIN LEADERS. 

In the Patriarchal tiau, there vu only one Patriarch for the tribe. 
(That 1a vbat the big fight between Jacob &Ad Eaau vu about: which 
one got to be the eingle leader?) During alavery in Egypt, there vu 
not much for the leaden to do, but each tribe had ite own aain 
leader. In the vildel'UAla and during the conqueet, there vu cer
tainly only one leader. Joabua vu Moaee' ueiatant, not an equal. 
Ba only took over after Moau' death . 

BOT NOW, THERE WAS A llNG AND THERE WAS A PROPHET. WHO BAD TO TilB 
ORDERS l'1UI{ WBOKttttttttt 

., 
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They vork.:d it out th~ way: Saul vu the MONARCH (King) and got to 
lead the army and the govenment. But Samuel vu the only one who 
received meaaagee from Yahweh. Since the real 11 boH vu Yahweh, 
Saul needed the OKAY from Samuel (from Yahweh) for whatever be vu 
doing. 

Maybe CcJDD.1a~ ldJi it 90H cl.arly. 

Yahweh ... Prophet -+Monarch 

What all this meant vaa that the MoWch was vulnerable. The Prophet 
could withdraw God'• authorization (W! the Monarch) at any time. 

You aigbt find chapters 15-31 of Pirat Samuel interesting . They tell 
what happened vhen Samuel and Saul diaagread. Samuel withdrew Yahweh's 
authorization from Saul and gave it to young David. ANHOINTING BIS 
HEAD WITH OIL vaa the aymbol of Yahweh'• authority. Saul found ht.
self a king without the approval or authority of the One God~-it vaa 
all downhill from there. 

What happened to the f iral., Israelite Monarch was a warning to all that 
followed: They had to ~P on good tel"ID8 with the Prophet•. 

Nonetheless, before Saul had bis power taken away, be bad started to 
organise the 12 tribu into a unified MONARCHY. Moreover, he started 
to get an army together~to fight the invading Philistines. 

For Saul and all of hia aucceaaora aa Monarch, the centralized ailitary 
became a hall.mark of the Hebrew Kingdom. There were aoae great vic
tories and aome tragic defeate, but the army continued under all the 
kings, from Saul to Jehoiachin (the laat king). 
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CJml'RALIZATION 18 the proceaa of unifying a spread out group or 
organization. Centralization did not only happen with the defense 
forcea; the development of the Monarchy led to centralization of 
the religion, too . The Monarch• wanted to lead the entir• country. 

t did the Monarchs do 
centralize the religion? 

The main thing was to lDllke JERUSALEM the main place to vorab ip Yahweh. 
In other words , whereas people used to be able to sacrifice to the 
One God anywhere , the ld.nga trie4 to make sacrificing a thing you 
could only do in Jeruaalem--AT THE TEMPLE. A great Temple vu built . 

you have not recognized 
a big change was happening . 

But there ia more. In order to make Jerusalem and ita Temple worthy 
of being the only place to worship, the monarchs decided to make the 
Temple a real showplace. Solomon, David's eon, euperviaed the con
struction of a magnificent building. Then, be decided that the 
sacrificing should be done by experts. A ~rson trained as an expert 
sacrificer vu called a COJN , a PB.IBST (\~n»). 

The Pdeats were FULL-TIME FUNCTIONARIES OP THE TBHPLE . Regular 
Israelites would bring an1¥1• to the Temple and hand t hem over to 
the COBANIH (PltIESTS i:t.,111~,,,=), and then tbe Prieate would go 
tbrouah the u.crificial. ceremony. 

I dunno. 
I never heard of a 
CERml>NY before. 



118 (53) 

Bxcallent. It'• wonderful to have eucb perceptive reader• . TbeYe 
VH no CBRml>NY before . Before there vu a Temple and a full-tiJM 
prieathood, any 8.abrew could aacrifice whenever and wherever be or 
ebe vented. There vae not any •pecial ceremony or procedure: you 
juat killed the animal and cooked it in honor of Yahweh. 

But, when the Honarcba decided to centralize the religion and to aake 
the Temple in Jenaalea into a religioua showplace, they bad to uka 
the "ehov" a good one. Thia doe• not mean that the vorehip vu inein
cere or that the priest• thought of their vor•hip ae entertatn.ent. 
It means that the full-time prie•ta were experts. They had everything 
planned and they were very graceful. They k:nev the beautiful prayers 
and chant• by heart. They bad practiced their parts and .. de the 
simple sacrifice• into elaborate, beautiful, iapreaaive ceremoniee--
all in honor of Yahveh. 

One more thing: since the Jeruaalea Temple sacrifices were officially 
the only sacrifices being done, they did not want to have them 11juat 
any ol' time." So, they set up a achedule~. Everyday, the Priests 
did a morning sacrifice (SHACBAIUTl\'~'n" ) and an afternoon 
sacrifice (KINCBAH MV~ ~ ) . On apecial ye, like Sabb•th_and 
other holy days, there •ere special additional (MUSAP .,,~ ) 
sacrificea. -, 

Tboae 
naea for the,_ 
••crif icea are the 
~ea of the llOderu 
Jewiah vorah.ip eervicea, 

In technical ter11e: 

SBACBARlT for morning , 
MINCBAB for afternoon, 
MDSAF for the additional 

/~--~ 
eervicea on holy day•. 

THERE WAS THE !MER.CENCE OF AN ELABORATE CULTIC CE?n'ER. 



Worebip bad changed quite a bit. For llilitary r ... ona, it vu 
neuaaary to have a Monarch to unify the 12 tribea into one coantry. 
ror unification reaaona, the Monarch• thought it neceaaary to cen
tralize the religion. And, in order to centralize the religion and 
uJte the centralisation vorthvbile, they built a .. gnificent Temple, 
hired a full-tiae expert prieathood, and deYeloped ritual• and 
certmOlliea for worship. BECAUSE THEIR REALITY RAD CHANGED, SO HAD 
THEIR RELIGIOUS RESPONSE. 

As you can well iJDagine, 
such big change• would be 
big ueva to all the Israelitea. 
And, since those ancient 
Israelitu were people juat 
like ua, ypu can bet there 
were bunches of different ~ 
opinion.a. (See Story to 
Contemplate 13 . ) 

I've taken the liberty of 
inviting 2 ancient laraelites 
here today to tell ua what they 
think (thought?) about theae 
aiguificant ahangea in their 
leligioua Rupou--in their 
offici.al Raligioua Raapon.se. 

[Mr. Cbayim ElishevaJ 

I like the changes. 
Face it, the old 
system was fine for 
when we were a bunch 
of wandering tribes. 
But now, we're a modern 
sophisticated kingdom. 
Jerusalem 18 an inter- 11-..:,... .. 
national center for 
trade and culture. 
We deaerve a more 
beautiful service, 
done by people who 
re.ally know what 
they're doing . And 
frankly, doun't 
Yahweh deaerve it, too? 

(Ma. Yael DiJDonah ) 

I don't like the changes. 
In the old days, ve felt 
like we were part of the 
religi.on . We did our ovn 
sacrifices to Yahweh, 
expre.ssing our own thanka, 
praises, and need a. Nov 
they have all this fancy 
sbmancy junk. It's like 
you're going to a sbov 
iutead of a servi.ce. 
I aimply can't believe 
that Yahweh only wanta 
eacrif icea 1n Jeruaalem 
and doaa by thoae 
profeaaional performeral 

-
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The people vbo liked the cbangee thought that the vorahip vu improved 
by having experta do it. The people vbo did not lib the change• 
though that they vere betng excluded from their own religion. 

There had always been people who aea11ed to be holier than everybody 
elae. They were better at doing the aacriftcu. People felt holier 
around tha, etc. The Tradition even attribute• thia apecial holiness 
to one particular tribe, the tribe of LEVI. These LEVITES were chosen 
to be the special PRIESn.Y TRIBE. They were the full-time expert 
aacrificera who worked in the Temple. 

What do you think about all this? 
Which aide do you think vas right? 
(Could they both have been right?) • And what about this LEVITB business, 
one tribe being selected out of all 
the others to have a monopoly on 
the sacrificing? ' 

Try this project. Pretend that you 
are back in the time of King Solomon, 
when the Temple vu built and vbeo the 
full-tiDe expert Levitical Priesthood 
really got going. Pretend that you 
are on the King's council and that 
you are debating the viadoa of the 
changes. 

Some of you should take the aide 
FAVORING THE CHANGES IN TBB RELIGIOUS 
RESPONSE. Some of you should take 
the other ~e, OPPOSING TBB CHANGES 
IN TBB RBLfGIOUS RESPONSE . 

Have your debate and aee if you can 
work out the conflict. 

After the gueaaing of your debate-your speculation on what an ancient 
debate would have considered-you can turn the page for Chapter 7, 
where you'll aee the real-life opposition to the changes. 



Ch!pter 7 - A RESPONSE TO THE RELIGIOUS RES 

Bovever. in this case, the 
RELIGIOUS RESPONSE created 
its own NEW REALITY, vhich, 
in turn, called for a 
RESPONSE TO THE RESPONSE. 

Here, this 
(a 3 piece 
explain. 

• 

REALITY RELIGIOUS RESPONSE 

settlement Yahweh stopped moving 
external enemie~ around 

trying to Yahveh, through prophet, 
invade set up a Monarchy 

tribes videly Yahweh, through monarch, 
spread out decrees CENTRALIZATION 

of 11lil1tary and worship 

·--. 
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RESPONSE TO THE 
RELIGIOUS RESPONSE 

struggles betveen 
..... PROPHETS, KINGS• 
...... and PRIESTS 

attempted coapro-
11lise (Deuteronomy) 

Yes. Thare waa the Religious Rupon.ae to Reality and then, within 
the structure of that Religious Ra9pon.ae, there vaa struggling and 
competition for power and leadership~& lleaponee to the Reaponee. 

\ 



There were 3 main groups: 

THE KING and his supporters 

THE PROPHETS and their. supporters 

THE PRIESTS and their supporters 

The KING was the one "chosen" by the One God to lead the people. 

The PROPHETS were the ones with whom the One God spoke in order 
to approve or disapprove the actions of the KING. 

The PRIESTS were the ones in charge of the official religion. 
They were experts at sacrificing who worshipped on behalf of the 
regular Israelites. 

·--------
Why--what could those 
nice people be fighting 
about~-----------

Before we get into the action, here is a preview: 

tll ... Struggle between KINGS and PROPHETS 

112 - Struggle between PRIESTS and PROPHETS 

#3 - Attempted COMPROMISE between all groups (DEUTERONOMY) 
·----------· 

And there is this little consideration. 
---~----------~--·· ---

/. 
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(

A little consideration?~ 
Wow, this doesn't seem 
to be very well organized. 

-----------~y 
, ) 

Yeah, the least those 
ancient Hebrews could 
have done is to live 
their lives according 

~ -~to our sense of 
(}11J historical orga~~~=on I 

------
J· 
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llf'l'IRRUPTION - in t'he 11liddle of 01&pter 7 

[TH! KINGDOM SPLITS 11 ~ 

At the saae tiJle all tht. other atuff vu going on, there vaa another 
at ruggle: APTER KING SOLOMON DIED (about 950 BCE), THB NORTHERN PART 
OF THE KINGDOM SPLIT FIOM mB SOtJTBBRN PART . 

The 10 tribes vho lived in the area north of Jeruaal• refuaed to 
accept SolODOn'• eon u their king. lnatead, they rallied behind 
JEROBOAM, vbo .. kingdoa vaa called ISRAEL. They chose this naae 
be~use the Patri arch Israel (Jacob) had lived in this northern 
.f)&rt of The Land. Sol'• eon, REBOllAM, ruled over the 2 ao'*"thero 
tribu. Bia kingdoa vaa called .romlB, naaed after t he largeat 
of the tribu. It alao happened to be hie family' s tri~e. 

Even though the labrev k.ingde>tt 
had now become 2 k.ingdou, the 
KINGS-PROPHETS-PRIESTS etruggling 
continued--it's juat that nov 
they all s truggled in both of 
the kingdoms. 

Rehoboam (the King of Judah) 
kept Jeruaalem, hie capital city, 
and therefore had the Temple of 
the Lord. Jeroboam (the lting of 
Judah) had hie people build a 
temple in his capital city , 
Samaria . Both, of courae, had 
prieathoods in order to aake 
their teaplea real •h~acu 
to the One God. And, in both 
kingdome , there were prophet• 
vho •poke out in the Naae of 
Yabveh , the One God. 

(Elijah, a prophet we'll see 
in a little while, vu active 
in the Northern Kingdom, Israel . 
Be struggled against the policie• 
of the King• there.) 

,,_.,. ?.<e. U,.,t"•'>~ a~.J. 
~~ . ... .\\ .f ($., •• " 
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'l'he key problem of the KINGS .. -in the united kingdom and then later 
in both Judah and !srael--was that they were dependent on the 
PROPHl'~TS for their power. 

Remember the basic CHAIN OF AUTHORITY: Yahweh spoke to the PROPHETS, 
and then the PROPHF~TS told the people that Yahweh approved the KING, 
Of course, there was the other possib:f.lity, that the PROPHET would 
say that Yahweh no longer approved the KING. As King Saul found out, 
such a situation would be highly problematic. 

You can certainly understand how a. KING would not want to be under 
anybody's power. The KINGS needed a way to, somehow, get out from 
under those PROPHETS' power. 

----·---------·---··-----
. By the way, these prophets 
were unlike the earlier 
prophets who ruled the people. 
As opposed to a Moses, .Joshua, 
or Samuel, these prophets were 
just ord:f.nary citizens who 
believed that Yahweh spoke to 
them. Some belonged to guilds 
(groups) of prophets. Others 
were independent. They were 
sort of like modern rabbis or 
preachers who try to influence 
the government and the people. 
They were not officially part 
of the government. They were 
not under the king's power. 

----------·-· 

To answer this pressing kingly problem, the wise King Solomon 
came up with an extremely shocking solutfon. l!e introduced POLYTHEISM! ___ _... ..... _,,-.. ,,.""'_,,""-···-----,----
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POLYTHEISM u a kind of RELIGIOUS RESPONSE very ditforent from the 
one Abrahaa had come up with. Remember, Abe looked around at all 
the aaay thing• in the world (diveraity in reality) and felt aa 
though there vaa a aingle (MONO) uni.tying force behind it all. Re 
figured that there aaust be a aingle God. l1tu ta called MONOTHEISM 
(belief in 1 God). 

POLYTHEISM uplaina all that divereity u coaing frOll iol&n)' (POLY) 
divine or godly povera. In plain, shlple language, Solomon intto
duced the vorahip of other goda---bunchea of them. 

\ 

l1te Bible does not come right out and aay ell thia . But it doee 
talk about it. In First Kings 11 , the story tell• how King Solomon 
~d 700 wive• and 300 concubines ('4jp•1"""'1vee: vivea, but without 
certain vt.fely legal rights). l1ta. a total of 1000, and most of 
th• were frot1 placea outaide of Solomon'• kingdom. When they e&11e 

to live with their hueband, ''he let th• bring their own ' local god.a 
with them." l1ten, he built temples for theae other god.a • 

.. 
THE SAME SOLOMON WHO BUILT THE FANTASTIC, MAGNIFIC!NT TEMPLE IN 
JERUSALEM ALSO BUILT MANY OTHRR TEMPLES FOR MANY OTHER GODS. 

Here'• hov it worked. According to t he traditiona1 way the KINGS got 
to be KING (HOW THEY GOT-AJNEH'S ADTBOltlTY), the PROPHETS had to 
apeak in God'• Name and give them the OJU.Y. 

(You can find eoea ex.maple• in Firat Kinga 1, Pirat lCinga 11:29-39•/ 
Secoad Una• 9, Second Unga 20.) 

lut, U the people could be convinced that there were MAY soda, 
and if 8098 of thue other god.a-through their propheta--1f0Uld 
approve the ~. then the llNGS would not be ao dependent on 
the PROPHETS of Yahweh anymore. 

Check out thitl ace chart -----------------11~• 



Before Solomon introduoed POLYTHEISM, the KING'S author!ty 
dangled by a single string • 

.--~~~~~~~~~~ 

lSEFO~'S. ONE G:o~ nfot!w,11) 
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The atring vae very atrong, but the PROPHETS had attached it, and 
they could cut it-at any time. 

Hovever, under a tyatem of POLYTBElSM-.;J..n vhicb Yahweh vaa just one 
of many goda-the support of a aingle •ring VU much leH crucial. 

Arrl!.~ 

Thia vae eapecially effective if the KING juat happened to aupport 
and protect the temple• of these other gods. (Their prophet• vere 
on the KING'S payroll . ) SO, ll' YAHWEH VOULD NOT APPROVE THE KING'S 
POWBll AND PLANS, ANOTHER GOD COULD BE FOUND WHO WOULD. The KING 
was much less vulnerable . 

>.. you can well 1.aagine, the PROPHETS of Yahweh hit the ceiling! 

" #&@+&&(*#$@1&¢(()%%#$@111 
(Thia is an outrage!!!) 

ue nev, alien goda are horrible iuult• to the One God. They 
are terrible. Thi.a situation 1a di.agnceful. It 1.a again.at 
everything Yahweh has ever dona for the Bebren I AAAuuughhbhhhl 

Need ve aay moref The PROPHETS fought thi.a and fought it hard. They 
preached and hollered and talkad and propbecied, &tucking this aev 
polic,..--thia trea.aon gain.at the One God, Yahlreh. 

\ 
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to regard to the charta abovin.g bov the RING'S power dangled by 
l •trbg or by 1l&DY atringa, aome brilliant type uy have uked 
the following qu .. tion : 

Thia very perceptive question bringa up 2 pointa. 

(l ) It ahova you one of the problm11!9vith analogies. The chart, 
aa drawo, doea not hold up 100%~Pactually, the PIOPBrrS of 
Yahweh could apeak only for Yahweh. The only atring ~hey could 
attach or cut vaa Yahweh'•· In your imagination , redraw the 
diagram with little tunnels for each string; the PIOPBITS of 
Yahweh could only enter the~ tunnel with Yahweh'• etring. 

(2) The question actually hints at vhat the PROPHETS of Yahweh 
did try to do . They could not epeak for other gode: they 
could not exactly cut the other goda' atringe. HOW!'lllll, they 
could remove the other goda from the eupport structure. They 
could try to convince the people that the other gode vere not 
real°'i). gods: that there 1a only 1 God, Yahweh, and that only 
1 line of authority (string of authority) means anything. 
That's vhat they tried to do, 

Nov, if you uk "Who wonf" there ie really DO anner . Thia struggle 
betve.e:n the PROPHETS and RINGS vent on for uny, aany generation.a. 
Solo.on vu powerful eDOugh to .. tabliah all theM other goda' tmplu 
dupite all the acre•tng of the PIOPlllTS of Yahweh. So, by the t1-a 
be died, POLYTHEISM vu part of the aoc1.•tJ. In the years after bis 
death, ill botll ,,,... .. (Judah and Israel), the struggle continued. 
Some supported Polythei .. and soae eupported the One Cod alone. 
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We eball not go into all the detail• on each KING, but here is 
basically what happened. Sonie KINGS leaned one way, and otheT KINGS 
leaned the other vay. 

KINGS who leaned the vay of only eupporting Yahweh would do thing• 
like closing down the temples of the other gods. Of couree, the 
people vbo believed in thoee other gode did not ju.at vanieh. They 
were out of bu.sine•• officially, but they did paes on their beliefe. 
When another ltING came along who aight le.an the other way, they could 
open the temple.a back up again--or even build nev onee • 

llBGS wb.o leaned the vay of eupporting POLYTR!ISM vould do thing• 
like encouraging the temple.a of the other god•. If the preceding 
llBG bad cloeed down or torn down th~_templee, he would allow 
the. to be reopened or rebuilt. Be ~d person.a11.y participate 
in their gods' temple ritual.a, •ending them his own anillals for 
aacrificing, etc. ' 

HOWEVER, REALIZE THIS: even thouAh many of the KINGS supported 
Polytheism, they still supported Yahweh and Hie/Her Temple, too. 
They just said that Yabveh was one of many gode . Yahweh's Temple 
wae the greateet-Yahweh might even be the greatest-but t-hae are 
other gods, too . (The fact that Yahweh did not exactly agree with 
thi• intereeting position was of no accout. These KINGS worshipped 
many gods and got many Bebreva to do the eae .) 

Thie struggle went on for many generationa. 

We are going to focue in on one of 
in this ongoing atruggle, ELIYABU . 

Oh, thank you, thank 
you. It'• so nice 
of you to aek me here 
today. Ob, I'm ao 
delighted , etc. etc. 

S involved 

Wall, uhhb, actually, ELIYABU, ve are interested in one of the guy• 
you are named for, BLIYABU HANA.VI, ELIJAH THE PROPHET . 

\ 
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Elijah vu a PROPHET vho lived dUTing these yeara of atruggle. 
Ha 1a known by 2 ~' ELIYABU BAllAVI {Elijah the Prophet) and 
KLIYAHU BA-TISHBI (Elijah the T1ahbite--T1ahbit vas hi& faally ume). 
Re atruggled against Polytheisa during the days of King Ahab, a 
KING of Israel (the Northern Kingdom). 

Elijah is a perfect ex.ample of the lt1nd of PROPHETS vho spoke in 
the tiae of the KINGS. Where&• a Moaea, Joshua, or Sauel actually 
ruled the people, Elijah vaa abaolutely uninvolved in the day-to-day 
governing of the country. Instead, he vaa concerned with the people's 
morality--apecifically, he vaa concerned with vlletber or not they 
were relating to the One God properly. Th.at 1• vlly Polytheism got 
him ao very upaet. 

nte Cb.1ldren Qf Iarael {1Deaning the citizen• of both Judah and Iarael) 
- were auppoaed · to vorabip Yahweh, t» One God--THE ONLY COD 1111111 I I I 

But that vu juat not being done. W'rbey were invovled in all aorta of 
other religione--primar1:1.y the ancient Canaanite religi~n vhoae main 
god vaa called BAAL. Many Iaraelitea vorabipped BAAL inatead of 
Yahweh. Blijah, acting in behalf of Yahweh , blew his atack. 

According to the atory, Elijah announced that there would be a terrible 
drought and that it would be puniabment from Yahweh. t he One God, 
the ONLY CODI nte drought e&11e . No rain fell for several years. 
But the people prayed to BAAL anyway. ntey were asllng BAAL to send 
rain, but the rain never came. Finally, Elijah arranged a rather 
dramatic apectacle up on Mount Carael (near modern day Haifa) . 
Here it ia. the atory of a rumble or showdown between the prophets 
of Baal and the PROPHET of Yahweh, Elijah . 

Pay attention. You're 
going tj..be a.aked to 
make a 1r'1.lnatrip or 
slideahov telling thia 
atory. 



' 
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[A VBllY LOOSE TRAN~TION OP PIRST KINGS 18 } ·- -··. _ ............ . 

(After several years of dis~greement• ••• ) E.:J 
One day, King Ahab met Elijah on the street. "Ob, it's you, the 
troublemaker of all Israel." Elijah replied, ''Who? ~7 I am no 
troublemaker. I'm just upset about you and all your servants and 
all the people worshipping false gods. You, King Ahab, are the 
troublemabrl" 

I.a you can imagine, this was not the beat way to start off a social 
call. But Elijah didn't stop. "Bov long can ve go on like this, 

- splitting thei country between the ~rsbip of Yahweh and all that 
foolishness with Baal? I tell yo4'that I'm gonna do. I challenge 
you and all your prophets of Baal to a SACRIPICE CONTEST. You bring 
all the prophets of Baal you can find up to the top of Mount carmel, 
and ve'll see who's the real God, Yahweh or Baal . Ob, don't forget 
2 bulls." 

With that. Elijah stalked avay~but not before he could see in the 
king's eyes that bis challenge would be accepted. 

gathered 450 prophets of Soon thereafter (later on), King Ahab 
Baal and a huge crowd of Israelites. 
be a public event. When everyone had 
speak. 

Re wanted Elijah's defeat to 
settled down, Elijah rose to 

''Pellow Israelites, beloved Hebrew brethren and sistren. bow long 
vill you be caught between 2 opiniona? Hov long will you be two
faced. serving 2 gods! Only one of the 2 is the real God . If it's 
Baal, follow him, but if it's Yahweh. then Yahweh 1s the only God 
you should worship!" ,, 
All the people vere silent. 

He continued. "Please note that, in this contest. I am the only 
prophet of Yahweh up against 450 prophets of Baal. But don't worry 
about me. The One God, Yahweh, is so great that these human odds 
mean notbingl" 

The king and the 450 prophets of Baal chuckled. Many of the people 
scratched their heads. 

"Now, bring forward the 2 bulls. Rey you, you prophets of Baal. You 
chooae whichever of the bulls you vant. Butcher it, prepare it for 
aacrifice , and lay it on top of your altar. But don ' t light the fire." 

\ 

- .. 
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"Let'• let our gods light the fire. Baal vtll light your fire, and 
Yabveh will light my fire. Heh, heh, heh." Did Elijah know aometbing 
they didn't? 

So, the prophet• of Baal~snickering on their own--got together and 
cboae a bull. It took them a while-you know, there were 450 of 
th• (See Story to Contemplate #3). Anyway, they took the bull, 
killed it, butchered it, prepared it for the apecial Baaliab sacri
fice, and laid it on top of some wood they had built into a great 
altar. Then, they •tarted praying to Baal to light the wood for the 
sacrifice. They sang and they danced and they chanted prayers and 
they acreaaed and they hollered. "Oh Master of the Universe, great 
&Dd exceedin.gly wonderful Baal, bear Thou the wice of nty prophets 
and light Thou thia fire. Balp ua, ob greatest of all the god• and 
put this villp Elijah and bis nothing god in their place. Please, 
Baal, light t~is Thy fire! " 

But the fire didn't start. • 

They sang and prayed and danced, etc., but the fire still didn't start. 

So, they kept on singing and ~praying and dancing and carrying on from 
early morning until noon . NothiDJt happened . Elijah started to 
heckle them. ''Bey, you goons, maybe you aren't praying loud enough. 
It's a long way from here to heaven. Pray louder." 

They didn't like that, but they kept on praying and screaming and 
begging Baal to start the fire. Still, nothing happened. 

"Rey, Baal boys, maybe your god's out for lunch-or maybe he's on an 
extended vacation. Bah, bah. Maybe he's hard of bearin.g. Yuck, yuck, 
uybe be'• asleep t '' 

But they kept on praying and singin.g and dancing and working them
••lvu up into a genuine frenzy. They even got vierd. They started 
cutting them.aelvea vith kn.ives and spears, thinking that the blood 
vould attract Baal'• Jitention. 

On around even.ing, after a full day of enterta:i.ument, Elijah called 
all the uraelitea together. ''Okay, enough is enough," he said. 
''Now, let's get down to buaineaa." 

Re took 12 atone•, one for each of the original 12 tribes of Israel, 
and used them to build an altar to Yabveh. Be dug a trench around 
the altar. Then, be killed h1a bull, butchered it, prepared it for 
aacrifi.cing, laid out the wood, and laid the meat on the wood. ''Nov," 
be said as he turned to aeveral of the Israelites, ''Go get 4 large 
jars of water and pour th- on the meat and the wood." After they 
bad done that once, he had them do it again. Re then aaked th• to do 
it a third time. The vood and the 11eat vere soaking vet-there vaa 
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ao aucb water that the trench vu filled up to th• top. ''Nov, I aball 
pray to Yahweh,~ 111.1ttered the prophet as he atood up in front of every
one. Be turned and faced the altar, the 450 prophet. of Baal, all the 
people, and King Ahab. 

"Ob Yahweh, God of Abraham, laaac, and Jacob, our God, now ia the time. 
Let it be lcnovn, ve pray, that You are the only God, the One God, the 
real God, the one ve should pray tol" 

There vu silence as the people and the 450 prophets of Ba.al and the 
king and Elijah waited. They did not have to wait long. 

Fire fell from heaven, igniting the wood-even th• wood soaked vitb 
water. It burned with a fury never before seen, conauaing the aeat, 
the wood, the atones, and licking up the water that filled the trench. 

The people ¥ere so shocked that~ey just stood there, their mouths 
gaping open, their eyes amazed llyond belief. Then, they all fell 
down on the ground, bowing and calling out, ''Yahweh is God, Yahweh 
ia God, forever and ever, Yahweh is God I " ' 

Yea, indeed. 

We really do not know hov much of this legend is true , but it cer
tainly tells you h~aerioua the struggle vaa. 

Ob, there is another detail. The story ends with the Israelites 
killing all 450 of those prophets of Baal. Loyalty to Yahweh, the 
One God, was no casual matter to the people who wrote the Bible. 

(serious illutitration) 

ELIJAH 
Fighter against Polytbe19111 
for Yahweh, the One God 



Proa SolOllOD, through the destruction of the Northern ltingdom 1n 
722 Ben, through the destr\iction of t he Southern kingdom in 586 BCE, 
the hietory of the KINGS of brael and Judah 1a a aee-aav back and 
forth between KINGS vbo were POR or AGAINST Polytheism. 

In the context of this battle, vhich aide do you think vu 1n power 
when they put in the story about Elijah and the 450 prophets of Baal? 

r PllO.JEcr: Make a filutrip or alideahow telling the exciting story of 
El~jah va . the 450 prophets of Baal. Then, get together and plan out 
the aound~voices and sound effects--and present the ahov to the rest 
of the religious acbool. (You iaay prefer to tape record the eoundtrack.) 

• 
, 

We are atill 1n Chapter 7. 
On that little outline of the atruggles, 

L 

RESPONSES TO THE RELIGIOUS RESPONSE 

#1 - Struggle between KINGS and PROPHETS 

12 - Struggle between Pll!STS and PROPHETS 

13 - Attempted compromiae between all groups (DEUTERONOMY) 

ve have just 

Thia atru~gle is much simpler to underatand than the one between the 
KINGS and the PROPHETS. It deals vi th a very simple quution: EXACTLY 
VHA1' DOES YABWBR WANT US TO DOT or .ore specifically: EIACTLY BOW 
DOES YABWBB WANT US TO WORSHIP! 



Of course, there ver.e 2 possible answers: 

YABWEB WANTS US TO 
WORSHIP IN THE 
OFFICIAL WAY 
(THE TIHPLB CULT l 

PRIESTS PROPHETS 

Yea, there vaa cpnflict. But , let us look a little closer. Aa the 
pr·ocus of CDTULIU!'tcm OP THE REI.SON progressed. a powerful 
RIESTROOD developed. It was all pal'! of the effort to 1ll&ke the 
nation.al center of vorabip , THE TEMPLE OF YAHWEH IN JRRDSAJ,BK, a 
magnificent showplace of the glory of the One God. 

Instead of a simple altar, out ohe middle of somebody's field, with 
an ordinary Israelite sacrificing whenever be or she felt like it , 
the official Israelite religion had become much more structured. 

The basic activity was still sacrificing animals, but now there was 
a set achedale of sacrifices everyday, with special extra sacrifices 
for the Sabbath and other holy days . Furthermore, the little ceremony 
during which the animal vu slaughtered and cooked bad evolved into 
a sophisticated ritual service. There were special prayers and songs 
before and after the sacrifice. Most importantly, there were the 
PRIESTS, members of the tribe of LEVI (Levites), who were specially 
trained to be graceful and expert in the ceremonies and rituals. 
These JtRIESTS worshipped FOR the rest of the Hebrews . We call this 
worshipping for (or on behalf of) someone else MEDIATING. 'nle PRIESTS 
MEDIATED between Yahweh and the ordinary Israelites in worship. 

[ -YA'MWE.H I • 
' 

PR\~ST.$ J • ( 1: SAAS.L•Ta S 

And remember, there were those who liked these iBDOVation.s AND there 
were those who did not like these innovationa. On the one hand, 
the innovationa in vorabip really made the Israelite worship better
& 110re beautiful vay to honor the One God. BUT, on the other band, 
these full time PRIESTS and their MEDIATION meant putting a barrier 
between the Israelites and Yahweh. Many felt left out~~aa tboalh 
they weren't important auymore. 
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It vaa a tough decision--one which split the people'• opinion.a. 

But, whether good or bad, brilliant or unviae, these human innova
tiona became , in e.ffect, "God'• vill," at least according to the 
PRIESTS. The struggle developed becauae of the opposition of some 
PROPHETS who bad other ideas about "God's will . 0 

These PROPHETS felt that the PRIESTS vere putting too much empbaai.e 
on the rituals-too 11Uch empbaaie on the ritual• and no emphaa18 
on the tradition of being just , righteoua, and boneat. It can be 
reduced to this simple caricature: 

(you draw the picture, yourself , baaed on the 
folloving characterization) ~ 

Mr. Slander ie a well-re.epected man. He lies and cheats ~nd 
eteale . He bas no compassion for the poor . Re takes advan
tage of those who cannot defend themselves. However, he gives 
lots of money to the Temple, br.Lnging animals to be aacdficed 
twice every week. He comes to services everyday . Isn ' t he a 
wonderful holy man? 

Your caricature of Mr . Slander 

Well, is he a good person? 'fa be really a holy man? 

The PROPHETS would paint such a picture and scream and holler about 
how horrible and unholy such conduct would be. They would talk· .about 
righteouane.•• and honesty being what Yahweh really vanta from buaana . 
They would really get angry at the PRIESTS because they thought that 
the PRIESTS approved such conduct. 

However• to be fair to the PRIESTS, ve have to realise that the PRIESTS 
probably did not approve such conduct. They just !MPHASIZED the ritual 
and left ethic• and morality up to other people. 

.. 



136 (71) 

Of couree, the PROPHETS thought that the PRIESTS were wrong even for 
ignoring the iaeuee of morality. These PROPHETS fe.lt that whoever vas 
in charge of the religion should be pdAarily concerned with ethical 
behavior . Ritual should be coaparatlvely unimportant. 

So , the PROPHETS accu.eed the PRIESTS of being hypocrites . They object ed 
to people thinking that they could be "religiou.e" without being honest 
and merciful . They complained and carried on about the undue emphasis 
on rituals in the Israelite RELIGIOUS RESPONSE. 

'nlen, it really got aerioua . Some PROPHETS started questioning the 
PRIESTLY clatm that the cult (the official Temple worship) was the 
vill of Yahweh. the One God . They looked back to the daya of the 
vilderneea and the days of the early settlement and did not see the 
cult . • They challenged the cult and the flIESTHOOD. There vaa a 
big, big fight . • 

t 

Like the struggle between the Jl:INCS and PROPHETS, thie -atnggle vent 
back and forth, from generation to generation. The 111&terial that got 
into the Bible reflects who vae vinning when the various parts of the 
Bible were put together. We do not really know that much about the 
PRIESTLY eide--except that '6ey did manage to stay in paver . The 
Temple and its cult continued to operate until the kingdoa was des
t .royed. (It was the sane for the Northern kingdom; its temple in 
Saurta coetisaued to operate until that kingdom vu destroyed. ) 
Io a aenae, the struggle vu resolved by outside povere: both temples 
were destroyed . The PROPHETIC writings somehow endured. 



Iaaiah 1 :11-17 

What need have I of a11 your sacrifices? 
Says Yahweh. 
I Siil sick of your burnt offerings of rmu 
And the fat of young beasts 
And the blood of bulls. 
I have absolutely no delight in lambs and he-goats. 
Who asked that you come before Me like this'll 

Tr.aple m.y courts no more. 
Bringing me gifts is futile. 
Incenae disgusts Me. 
All your new moon and Sabbath sacrifices, 
those of speciaf, holidays, 
ho1y ceremonies vith evil, • 
I cannot abide ••• 

Your hands are stained with crimea--
WASH YOURSELVES CLEAN! 
Put away your evil doings--put them out of my sight. 
Cease to do evil, 
Learn to do good, 
Devote yourselves to justice . 
Aid the wronged, 
Uphold the rights of the orphan, 
Defend the cause of the widow. 

Amos 2:6-8 

Thus saith Yahweh: 
For 3 traugreHion.e of Ierael-

All the sacrifices in the 
world can't make up for the 
evil in your livest The only 
way to make Yahweh happy is 
to stop being evil and start 
being righteous and true! 

Yea, for 4 , I will not revoke it (My verdict 
Because they have sold for silver 

of guilty). 

Those whose cause was just 
And the needy for a pair of sandals. 

Ah, you who trample the heads of the poor 
into the dust of the ground 
and make the humble walk a twisted course ••• 
(bad news for you 111) 

' 



Micah 6:6-8 

With what shall I approach Yahweh, 
Hov shall I honor God on hight 
Shall I approach Him with burnt offerings, 
With calves a year oldT 
Would Yahweh be pleased with thousands of raas, 
With hundreds of rivers of oil? 
Shall I give my firstborn for my sins, 
My own body's fruit for my wrongs? 

It has been told you, O Human, what 
And what Yahweh requires of you: 
Only to do juatice 
And to love goodness 
~ to walk h~ly with your God. 

1a good 

, 
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What does Yahweh require of you? How would you answer this question . 
today_T_ 

PToject: each person write down 7-10 things 
"God requires of humans." Compare each other's 
ideas. Make sure you deal with the issue of 
ritual versus ethical religioua responsibility.) 

On our little outline of the RESPONSES TO TH! RELIGIOUS RESPONSE, 

#1 - Struggle'tetween KINGS and PROPHETS 

#2 - Struggle between PRIESTS and PROPHETS 

13 - Attempted compromise between all groups (DEUTERONOMY) 

we have juat finished #2. But before ve move on to #3, there is 
thia important event to tell you about. 

lbe tiJle line on the next page gives you a hint. 

.;' -
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We're shoving you thi• tiM line 
and telling you about thi• par
ticular BVBllT becauae 13, the 
atte9Pted comproai•e {nEUTERONOHY), 
took place APTER this EVENT. 

13 took place in the year 620 BCE, 
during the reign of King Joaiah, 
the King of Judah. Aa you may 
have noticed on the tille line, 
in the year 620 BCE, there was no 
King of Israel. 'Eber• wu DO 
ltiaadoa of Iarael • ...ttbar. It bad 
been destroyed by the Aaeyriane 
about 100 years earlier, in 722 BCE. 

Actually, during that var, Judah 
had been very, very lucky to 
escape. After destroying Samaria 
(Shechem in Hebrew), the capital 
of Israel, the AasyTi.ans attacked 
and laid siege to Jerusalem, the 
capital of Judah. The Bible tells 
of a miracle (Second Kings 1S:35-37) 
in which Yahweh Yiped out the 
Aasyd.an army. Other hiatorical 
sources (from Assyria) tell of a 
plot to overthrow the king. He 
returned to Assyria .and never 
returned (the plot worked) . The 
conquering campaign vu over-
Jeruealem vu saved. 

(See if you can find any hints 
in that Second Kings pusage 
which might corroborate the 
Aasydan explanation of bow 
Jerusalem escaped the Aasyri.an 
aiege.) 

Anyway, the people of Israel vere exiled to Aasyria. Tboae 10 northern 
tribes were abeorbed into all of the other peoples the Aasyriana had 
conquered. That ia why they are called the 10 Lo•t Tribea. There 
are many theoriea about what happened to th•. Aalt your rabbi about 
some of tbeae thearfea 

ait, wait, wait. I have a 
alight correction. Moat of the 
people of Iarael were exiled. Many 
escaped to the south, finding refuge 
vith their couaina in Judah. 

\ ,, 



In auy event , by the tt.e ve get to the year 620 BCE and the 
attempted comprom18.- (DBOTBRONOMY) • ve are only talking about 
one HebrfllW kingdom, Judah. 

Nov, 13. 

• 
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Thia attempted compromise vaa a mysterious book, the book we now ltnov 
aa DEUTERONOMY, the fifth book of the Torah. 

Wait. Waan 't that book 
part of the Torah given back 
1n the wilderneea?t??????? 

Ob yea. Well, I think you need a little background to understand. 

In the years around 620 BCE, there vaa no auch thing aa a BIBLE or 
even a TORAH. What the people had were traditions. lbere were 
stories, lava, poems, cuet...-P etc. lbey atretched all the vay back 
to the vilderneaa period and even to the time of the Patriarchs. 
All of these tradition.a had been paaaed down through the generations 
by word of mouth-NOT IN BOOKS . It vu vb.at we call an ORAL TRADITION. 

In the people's minda, the .oat:! taportant part of their history vu 
the time they bad apeot 1n the vildernua with Moeu. The atoriu of 
the Patriarcba vu a eort of pre-hlat.ory. It vu the Wildernua period 
vhicb multed the real b'irth of the people u a people-not juat a 
faily. It vu the vilderneaa pedod which defined what .vu really 
and truly and autbentica.lly Hebrew. It vu the wilderneH period which 
was a thorn 1n the aide• of any innovator•. 
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Whenever any leader would pop up with a brilliant idea, there vere 
tw questions the .people would uk: 

18 the idea f roa 
back in the wilderness? 

There were 2 levels to any innovation: (a) Wu .it a· gOod idea? 
(Waa the new RELIGIOUS RESPONSE gofd for a new REALITY?) and 
(b) Did the idea go back to the authentic .. Jud.aia" of the wilder
ness period (Was the new RELIGIOUS RESPONSE authentic?) 

Some people were more concerned with changing to meet new conditions. 
Other people were more concerned with guanding the traditional ways. 
There was always a struggle and tension between these 2 desires. 
It is a conflict that has been with Judaism from the beginning until 
nov (the 20th century), 

The rueon n are bringing all of thie up 1e that, wbeCJaer the human 
innovationa like the Monarchy, Centralization, the Temple Cult with its 
Priesthood, etc., were good or bad was only one side of the question. 
Some people would only be haepy if the RELIGIOUS RESPONSE was exactly 
like it had been in Moses 1 ~. That's the only really Hebrew way. 

DEUTERON~ comes in because some leaders got the idea of putting 
their modern solution in an "ancient" book. Here's what happened. 

During the reign of ling Josiah, a strange event occurred. Some 
workmen who were remodeling part of the Temple "found" an old 
scroll. Supposedly, this old scroll waa the long, lost farewell 
speech of Mosea-~the very speech be gave to the Children of Israel 
way back on the other side of the Jordan River. Supposedly, the 
scroll was over 600 years old. 

Settle
MDt Saul 

12fif' 11~ 
First 

T:tle 

10 9~0 

nut 
Josiah 

s6o 6~0 5~0 

- -~ - -



• 

-
142 ( 77) 

Here 1a a sumnary of "that ancient book. Notice bow it providu a 
solution for the big struggles between t he KINGS .,PROPHETS, and PRIESTS. 

There is only the One God, Yahweh, and the religion of the 
vilderneaa period vaa the purest form of the Hebrew religion. 
However, back there, in the wilderness, Yahweh spoke to 
Koeea and inetructed b1Jll to establish a Monarchy and a Priest
hood, with all their appropriate laws . There have been changes 
since those wildernees days , but they were just what the One 
God bad ordered , way back vhen. 

Yahweh, of course , continues to speak to prophets, but He would 
never change His divine mind. Aa far as the Monarchy and the 
~iesthood go, ~hat i .s Yahweh ' s law 4'or all time. Any prophet 
dia~greeing vith theae is a false ~bet. Kill him. 

Furthermore, if the Israelites follow all this book's teachings 
and law, they vill have good and long lives, but if they do not 
follow thea, the results will be, uhb, lees than wonderful. 

' 

You see, it vas a compromise . The KI}l;S and PROPHETS bad authority 
fTom Yahweh back in the wilderness for their innovations. They were 
safe in their positions . The PROPHBTS would be allowed to continue 
speaking in the Name of Yahweh-a• loaa as they behaved themselves 
and did not attack the KINGS and PRIESTS. II there vere any conflicts 
between what PROPHETS said and what the book said Moses bad said, 
the book (Mose.a) would prevail . 

This "ancient" book, this ancient 
compromise, is now found in our 
modern Bibles under the name 
DEUTERONOMY, the fifth book of 
the Torah. II 

Though there were older part of the Hebrew tra tion that would 
later be written down, this vaa the first book or scroll aa the 
Hebrew Oral Tradition was gradually written down. 

-- - - - -- -
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Let '• call in. Connie for her expert anal aie (and her increuingly 
beautiful vardrobe). 

DBIJTBRONOMY'S 
REALM (DEMANDS) 

PROPHETS: Yahweh vante the 
religion to be like it 
was in the wilderness~ 
the holiest t!JDe. 

, 
PRIESTS: Yahveh wante the 

religion to be a eacrifici.al 
cult at the Temple in Jeru
aalem operated by the full
time Priesthood (the Levites). 

KINGS : Yahweh wants the 
Israelite people to be led 
by a Monarch. 

PROPHETS: Yahweh continues to 
speak to humans through 
prophets. 

PRIESTS: Yahweh wouldn"= 
tell the prophets to fight 
the priests. 

KINGS: Yahveh wouldn't tell 
the prophets to fight the 
kings . 

, DEUTERONOMY'S 
RELIGIOUS RESPONSE 

(COMPROMISE) 

Yahweh vante the religion 
to be like it vu in the 
vildernees--the holieet 
tillle in hJ.etory. But, in 
the wilderness, Yahweh 
told Moees, the top propl.et , 
to eee to it that , after 
everyone was settled in the 
land, they would establieh 
a Monarchy and a Temple Cult 
in Jerwialem. The Temple 
Cult should be run by a 
Levitical Priesthood . 

Yabveh does continue to 
speak to humans through 
prophets. However, back 1n 
the wilderness, Yahweh told 
Moses and all the people that 
some things would never be 
changed--specif ically the 
Monarchy and the Levitical 
Priesthood. Any prophet who 
fight• these things 1e a 
falH prophet . 

DBUTEllONOMf e._.d to be • cuatollMUde comproadse to make everyone 
happy. Or VH it? 
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In some ways, the· compromiae presented by the ttancient" acroll, 
Deuteronomy, seemed to answer everyone'• demands. But, in other 
ways, it really vent against one particular group. Look back at 
Connie's tU!V dreH. Which group was not satisfied by the compromise? 

?R \ E <S-CS 

y Ro?\1 £-CS 

0 

If your answer is the PROPHETS, you're right. They wanted more than 
just a return to the wilderness religion. They wanted mora than the 
right to continue speaking in Yahweh 's Name. They looked at the 
many human innovations--specificlllY the Monarchy and the Priestly 
Temple Cult--and they did not like vhat they sav. Oh , there was the 
issue of these new-fangled ideas not being the word of Yahweh, deliv
ered to Moses up on Mount Sinai . But that was not the real issue. 
The real issue was the lusting for power of the Kings and the fact 
that the Priests were running a religion that ignored morality. 

I can't overstate the 
Prophets' objections to 
those who preferred rituals 
to ethical behavior. They 
considered such conduct 
spitting in the face of 
God. 

And so , it should come as no surprise that many PROPHETS refused to 
believe the cl.alma about this "ancient" book and hov it vu Mose•' 
far ewell speech, lost for over 600 years and then mysteriously 
"found" right there in the Temple. JEREMIAH and EZEXI!L were 2 
of these PROPHETS vho continued to complain about the tlNCS and 
the PRIESTS. 

~~ there is this other little detail. 'Ibere simply was not 
much ~or this myatertous "discovery" to be accepted by the uases 
and have auch of an effect. It was "found" in 620 BCE. Only, 35 yeare 
later, after a long, bard var, Judah vaa defeated by the Babyloniaoa, 
and the Temple was burned to the ground (586 BCE) . 

' 



145 (80) 

So the Deuteronomic comproaise juat never really worked. Rovever, 
iu all the confusion that followed the destruction and in all the 
grasping for ahreda of the paat that occurred during the Babylouian 
bi.le, aOllebov, tbe notion that the myaterioua book was indeed 
Moau' speech, frOlll all the way back in the vilderneaa, becae the 
general belief. Though never aucceHful, it became part of the 
holy Israelite tradition that would soon be gathered and woven into 
the Torah, and later the Bible . 

Wov. That vaa a really long ~ 
section. I mean, there vu ~ 

the REALITY of Settlement in • SL: 
the Land, the RELIGIOUS RESPONSE 

_ it elicited (called for), and 
the RESPONSE TO THE RELIGIOUS 
RESPONSE. 

It's much too ornate for one of Connie's dresses, but she did desigu 
this lovely vall hanging. • 

REALITY RELIGIOUS USPONSE 

Settlement Yahweh stopped 
moving around 

Philistines 
try to Yahweh, through 
invade Prophet, seta 

up.,narchy 
Tribes 

widely Centraliution 
spread out of Military 

Defenae 

Centralization 
of Religion 
(Temple in 
Jeruaal•, 
Levitical 
Priesthood) 

USPOllll TO Tiii 
RELIGIOUS RESPONSE 

Struggle between 
Prophets and 
Kings 

Struggle between 
Prophets and 
Pries ta 

Att-.t.ed ompnai•• 
between group• 
(DBUTEBONOM'C) 

Objections of aome 
Prophete to the 
claias of Deuter-
onomy . 



--
Of courae, now you ' knov lots of details that the preceding chart 
doesn't have . Try to make up your own chart of the Settlement
tn-the-Land REALITY and the RELIGIOUS RESPONSE that followed 
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(and the RESPONSE TO THE RELIGIOUS RESPONSE). Perhapa you may 
decide to organize it differently, with a fourth column: reepon.aes 
to the reaponaea to the religioua response. Give it your best 
conceptual analysis . 

BE.fore continuing, let's make 
sure we know where we are . Here 
is a copy of the outline ve saw 
back in atapter 2. Glance ovy 
it and see all the brilliant ~ 
things you now know. 

Judai811l Stage 61: GOD SPEAKS 

A. lirst Jewish Reality : Sojourning 

1. Reality: tent society, semi-nomadic shepherds, tribes led 
by patriarch (father) 

2. Religious Response : Abraham 's Patriarchal Religion 
3. Reality stayed the same, so religion of next few generations 

remained the same ( Isaac's, Jacob's) 

B. Nev Rea.lity: Slavery 

(we do not really know much about this time) -C. Nev Reality: Wilderneaa 

-

1. Reality: tent society, aany tribes, need to cross hostile 
territory (aurvival needs!) 

2. Religious R.eaponse: Koser Prophetic Religion 
3. Reality stayed the same for many years, so religion through 

the time of Joshua remained the same 

----



D. Rew Reality: Se~tlement 

1. Reality: sedentary, en-1.ee trying to invade 
2. Religious Reeponae : Monarcbt/PrtudiHd(Prophate l!li&1on 

@ reeponee to the Teeponae: etrugglee between Prophete 
and Priest• and King• over many generations 

3. Reality stayed the same, so basic religion and struggling 
continued 

E. New Reality: Inevitability of Conquest by Giant Blllpirea 
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1. Reality: sooner or later, one of the gigantic empires would 
conquer the little Hebrew kingdome 

l. Religious Re'eponse: Pro hetic tic Clause~added to 
the Monarchy/Priesthood Proph Religion 

3. Reality turned out to be just like they predicted, so through 
\ 

the years after the conquest~the Babylonian Exile--~he 
religion remained the same 

Ahem, Barumph. (clear throat ) . 
Oh yea. you have not yet 
read about that Reality E 
and the Elastic Clause. -

It follows . (clear throat) 

Chapter 8 - INEVITABILITY 
OF CONQUEST AND 
THE PROPHET!~ 
ELASTIC Cl.AU 

E. Nev Reality : Inevitability of Conquest 

REALITY: Inevitably, you just have to underatand the inevitable. 
I mean, lMIVUAB-11.I'l'f means SOONER OR LATER, IT'S GOING TO HAPPEN: 
THERE JUST IS NOT ANYTHING YOU CAN DO TO STOP IT. 

You already know about the destruct~on of Israel, the Northern king
d.oll, in 722 BCE. You aleo bow about the dutruction of Judah, the 
Southern kingdom, in 586 BCB. You aleo uy remember the ~ of 
the 2 conquering anti dutroying mapirea, Anyria and Babylonia. 
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During the year• of the struggling between Prophete and Priests and 
Kinge, the INEVITABILITY of conquest by a gigantic empire •tarted to 

• rue oo the Middle la.stern horizon. For varioue reuons, ce.rtaio 
1tina4om.ii"decided to try to .conquer other ldngdome and create empires. 
Assyria vaa very eucceaeful at thie, conquering many, many ltingdoma 
until it had a giganti.c empire--with a very powerful army. 

Actually, Aaeyria did fine until it met up with another little 
kingdom, one from down the road io Mesopotamia (modern day Iran and 
Iraq). Babylonia conquered the Asayriao empire and many of the 
kingdoms fonierly owned by Aaeyria. It also had a very powerful 
army. 

There were other empire-building kiogdOGUt, Egypt aod that tribe 
called the Hittitep, vho lived in moder...a day Turkey. All of these 
empi'tea had very powerful anrlea. • 

Over the many ye.ars of the 2 Hebrew kingdoms, these various 'empirea 
would attack or threaten to attack. Occasionally, the Hebrew king• 
could win a battle. Usually, they would try to atrike a bargain-
such bargains meaning tribute to t'be eapire'a leaders in exchange 
for the empire's army not attacking. Of course, since the empires 
were also fighting each other, the one the Hebrew k1ng had the deal 
with might not be the oo.e in power the next year . 

It was like walking a tightrope. 

s., . IT'TI ~~~ 
Some of increasingly dif icult n 4!rna ional 
scene and figured that , sooner or later, the tightrope-walking ldnga 
would ai.aa a step : one of the giant empires would not be pbcate.d. 
Conquest and destruction would surely follow. Tbe picture theae prophets 
foreaav vaa not a pretty one. 

REMEMBEll: Ia.vitability of conquest. 
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RELIGIOUS RESPONSE: Tbe prophet• were very concerned about the future 
of the eurvivore of the future conqu••t. Would they be able to live 
through it? If they unaged to live, vould they be able to continue 
aa Hebreva, inheritor• of Yahweh'• covenant! But most illportantly , 
V'bat would they think of Yahweh, the One God, Who vu euppoeed to 
protect them? 

• 
, 

Pace it: 
If God promiee• ua a 
country, and our country 
gets zapped, WHAT DOES 
THAT SAY ABOUT GOD?????? 

A challenge stared these ancient thi4k.ers right in the face. What 
could be salvaged from a de..troyed kingdom, a--God forbid~burned 
down Temple? What would the people have left to bold onto? Bow 
could Judaism survive? 

FEARING TilE WORST, THESE PROPHETS TRIED TO PllEPAU SPillITOALLY FOB. IT. 

They stressed the morality dictated by Yahweh-~that righteousness 
and compueion and ethical living vere V'bat Yahweh really wanted from 
bumaoe. Tbue were things th.at did not depend on a Temrle or a 
sacrificial cult or a Priesthood . Thaae were things that could 
survive a catastrophe . 

And, certain prophets began thinking and speaking about the inevitable: 
how things would be and WHAT IT WOULD SAY ABOUT YAHWBH, THE ONE GOD, 
THE GOD OP THE ISRAELITES. 

It worked like tbie : You might think that anothu country de•troying 
Judah and Israel and destroying the Temple meant th.at Yahveh bad 
abandoned the Hebrews. You aight even think th.at Yahweh vu too weak 
to atop those human empires. BUl' THAT IS NOT THE CASE.' What it 
really .. ant was that Yahweh vu even 110re powerful ·than th• Bebrwa 
had thought. Yea, Ierael and Judah being conquered SHOWS BOW SUPBll
POWERFUL YABWBH, THE ONE GOD, RF.ALLY ts. 



I 

~ propu~-reueaed that, actually, Yahweh was angry at the jlebTw 
people--angTy for all the bad things they bad done: Polythd"'na and 
being ritually perfect but morally reprehe.natble . So, Yahweh, the 
One God, decided to uae one of the giant empires to punish the Hebrew 
people. YAHWEH IS POWERFUL ENOUGH TO USE THE GREATEST OP HIJMAN, 
EMPIRES AS A TOOL OR INSTRUMENT TO DO RIS WILL. 

The explanation continued. 

That's right. Yahweh 
to punish us becauae ve are 
Yahweh's sinful children. But 
Be is still the On..fl_God, and Be 
is still our God.~e are still 
Ria people. And God will continue 
to speak to ua through prophets. 

Things will not be easy-but, 
eventually, nerything will turn 
out okay. Eventually, we'll be 
back in God's good graces: we'll 
be on top of the world! ~ 

We call this approach an ELASTIC CLAUSE because it's like elastic. 
No matter what happened, it could stretch around it, always keeping 
faith in Yahweh's tremendous power and in Yahweh's continuing concern 
for t he Hebrew people. 

And you know !at? 
It worked. Even after 
the destruction of Israel 
in 722 BCE and the destruc
tion of Judah in 586 BCE, 
the survivors kept believing 
in the One God, Yahweh. 
PrayeTfully, they waited for 
better days . 
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Thia new REALITY, the Inevitability of Conquest, began as a 
theoretical poestbility preached to the inhabitants of Israel and 
Juciah. lJnfortunately, the theoretical became actual, and the 
tragedies for both kingdOll18 threatened the Israelite RELIGIOUS 
RESPONSE. The Prophetic Elastic Clause provided a way for the few 
ragged survivors to cling onto their heritage and to wait for a time 
when Jerusalem could be rebuilt. 

When Jerusalem had been destroyed, the Babylonians exiled most of 
the people to Babylonia. Thia is called the BABYLONIAN EXILE. The 
Babylonian.a hoped that the con.quered people would forget their past 
and just blend into the other conquered peoples they had exiled. 

But, the exiled Hebrewa--NOW CALLED JEWS, AFTER THEIR KINGDOM. JUDAH
'inanaged to stay together during t~s of exile. After about 
30 years, the Babylonians themselves vere conquered . The new rulers, 
the Peraiana, then let a small colony of Jews return to •Jerusalem an.cl 
rebuild the Temple. 

The REALITY they found would call for a new RELIGIOUS RESPONSE-but 
more than that , it would call for a radically new kind of RELIGIOUS 
RESPONSE, one in which God no longer spokel 

* * * 

Chapter 9 - REPLICATION VARIATION ON A THEME 
EACH GBNERATION S RELIGIOUS CHOIC 

So far, in all of the different 
REALITIES. and with all of the 
different RELIGIOUS RESPONSES, 
there baa been one comaon fact: 
Y.UlWIB, THE ONE GOD, SPOICE TO 
THE HEBREW PEOPLE. 

* * 

In Abraham's time, Yahweh epoke to the Patd.Ucb. In Moses' time, it 
vae to a Prophet. The Moses type of prophet ruled the people, whereas 
the prophets after Samuel left government up to th.e ling. "°1letheleH, 
Yahweh spoke to t he prophets. Even in the Babylonian Exile, this 
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factor continued. That Yahweh spoke to humane was an unremovable 
pa.rt of the Hebrew religion. Other thinge--big thinga-m:ight change, 
but thia divine revelation to humans vould never change. To do so 
would mean changing from one religion to an.other . 

lbat'a what you think. 
Go back to the begi"Dning 
of the book and read 
Story to Contemplate #2 
('Die Science Fiction Parable). 
It will get you started thinking 
about bow aomething can CHANGE 
JUT STAY THE SAME. 

(We assume you just went back and read the story.) 

We're going to see how Judaism is very much like that body. It can 
change in eeemingly unchangeable areas and still be the same. 

The REALITY the ailes found when they returned to the ruins of 
Jeruaalem vaa a REALITY so different that the old RELIGIOUS RESPONSE 
was totally inadequate. Something radically new vaa needed. 

Dr. Rivkin-you know, one of the guys for whom Bliyahu is named-says 
that each generation of Jews can do one of 3 things : 

* 

* 

'!hey can keep the RELIGIOUS RESPONSE 
of the previoue generation. Be calls 
that REPLICATION (rep1tit1~ . 

'Oley can change to a variation on 
the theme of the previoue generation. 
Bx.ample: Yahweh still t .a1k.a to hu
mans, but nov through a Prophet in
stead of a Patriarch. He calls this 
change a VARIATION ON A THEME. 

'Oley can change eo radically that 
the new RELIGIOUS RESPONSE is 
hardly recognizable as a version 
of the old one. He calls this kind 
of change a MUTATION or a QUANTUM JUMP. 

\ REPLICATION ] 

VARIATION ON 
A THEME 

So far, the changee in REALITY have only called for RBPLICATION or for 
a VARIATION ON THE THEME. After the Exile, they needed a MUTATION. 
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Before we go on, let's try a few analogies with this REPLICATION, 
VARIATION, MUTATION way of viewing the changes in Judaism. 

ANALOGY #1 

Joni bad a car. It vork.-d f!M. One day, her friend Sam asked her if 
she wanted a new car. She thought about it and decided that ahe did 
not. She continued vi.th the same car. REPLICATION 

A few months later, her car started acting up: transmission problems, 
engine sounded bad, etc. She brought it to the garage and spent 
$600 getting a new tralla'alisaion and getting various other things fixed. 
Everything waf fille, then, and she drove the car happily. She continued 

- with the same car, but she had go~n it overhauled. VARIATION ON A 
THEME (same car, but variation--repai~s) 

Around a year later, the car started acting up again. The mechanic 
told her that it would cost about $1500 to get it fixed. She decided 
to get a new car. MUTATION (~n observer could not recognize the car as hers, 
but it was still her car) 

, 

ANALOGY #2 

Gr33lk had a car. It worked fiM· One day , b.1.8 . irteDll **lhat 'uk.ed him 
if he wanted a new car. He thought about it for a while and decided 
that he did not . Gr33llt continued with the same car . REPLICATION ,, 
A faw montba la tar, th• old car started to act up: tran.ndasion problems , 
alternator and generator failur._, etc. Rather than spend 150 zolta 
on repaira, Gr33#k bought a new car. It worked fine. VARIATION ON A 
THEME (Theme • car as mode of tr&n11portation; Variation • different car) 

A few years latar , Gr33lk decided be needed different transportation . 
Taking the ferry apacaabip everyday to Faa .~ took a long tfae. With 
bis own person.al flying saucer, he could cut hia comauting tt.e to 
30-34 kuga. So, be bought a flying aaucer and loved it . MDTATION 
(still uaed tranaportation, but a totally different form; nonetheleaa, 
be still called it bis transportation) 

READ AND DISCUSS THESE ANALOGIES. Do they fit a discussion on religion? 
Why or Why not? Can you come up with an analogy using the REPLICATION, 
VARIATION ON A TBP.HE, MUTATION claHification system! 



The question for each generation of Jeve baa been 

Does the previous generation'• 
RELIGIOUS RESPONSE meet our needs? 

is fit our REALITY? 
~--~ 

When it did, there vas no need for change : REPLICATION. 
When it did not, there may have been a need for a VARIATION or 
even for a MUTATION. 
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• Of course , the people did not ge~ogether for a big convention to 
deeide these things. And the de~ion~if it can really be called 
a "decision"--a.ight have tak.en many years to evolve. Certain leaders 
began to move in certain directions of change. People back t hen may 
only have realized the changes were being made after the fact. We , 
of the future, look back and, make historical j udgementa. They, of the 
put , had to try to make sense out of their world. What they hoped for 
was a RELIGIOUS RESPONSE that would fit their REALITY. That way, they 
would feel significant and their lives would have meaning . Remember 
Connie's basic dress design : 

REALITY ~ RELIGIOUS 
.....,.,. RESPONSE 

Bach gen ation had to,;ecide which dress Connie would wear in its honor. 

REALITY --7 RELIGIOUS 
RESPONSE 

REPLICATION 
REALITY ~RELIGIOUS 

~RESPONSE 

VARIATION ON 
A THEME 

REALITY _"'JELIGIOUS 
7RBSPONSE 

MIJU!ION 

-
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Chapter 10 - APTER THE EXILE: THE PENTATEUCHAL/AARONIDE REVOLUTION 

Judaiaa Stage #2 : God Spoke 

THE~ REALITY: The Jfltl8 who returned from Babylonia to Jerusalem 
we.re' in a very new situation. King Cyrus of Persia had allowed them 
to return, but they were not free to have their own country. As long 
aa they would pledge loyalty to him, they could live in their home
land and run their own affairs. 

HOWBVER. not all Jews took. Cyrus up on his offer. M&ny stayed in 
Babylonia because, apparently, they liked it there. 'nlis is the 
beginning of what we call the DIASPORA, the dispersion. It means 

• that Jews lived in different plac~ all over the world. 

Let's get back to the Jews who returned to Jerusalem. 

the first thing 
to do when they 

Multiple Choice 

a. Rebuild Jerusalem. 
b. Rebuild the Temple. 
c. Find Food. 
d . Re-establish the Priesthood. 
e. Get independence from Persia. 
f. Get jobs. 
g . All of the Above. 
h . None of the Above . 

Probably, ''c" and "f" were the first things they did, but the 
other thing~ were important too~eae Jews needed to re-establish 
their RELIGIOUS RESPONSE, and that involved all kinda of things. 

The society they set up was an agricultural society, centered right 
around Jerusalem-the old area of Judah. Of course, they were ruled 
by a foreign ~ertal paver, but they got to run their ovn local affairs 
thesselve.. It vaa in the running of thdr own local affairs that they 
got in trouble. 

,-



PROPHETS and 

the popular relig1oua 
tradition of the Jewish 
RELIGIOUS RESPONSE . 
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, 
Well, as you can imagine• the PRIESTS wanted to relbuild the Temple 
and get the sacrificial cult \tarted again. Howev1er, the Levitical 
Priests had some internal con!licts. Among them, ithere were many 
different Prieatly families, and each wanted to be the main one: each 
wanted to be the High Priestly family. And, there vas another factor. 
Before the Babylonian Exile, Judah had been a pret1ty woalthy little 
country, with lots of money to support a Priesthood. The fledgling 
Jewish colony was poor--there vaa little money to go to the Priests . 
Either all the Prie•t• would have to •hare a littl11 money or •ome of 
them would have to be removed from the Prieatly •c1ane. Who would 
resign? No one volunteered. 

Then there were the PROPHETS. They wanted to cont:lnue speaking out 
in the Name of Yabveh, giving their godly advice 011 the important 
iHuea of the day. Of course, the moat important :lesue of the day was 
the rebuilding of the Jewish RELIGIOUS RESPONSE, &11d they bad plenty 
to say. And, naturally, t hey had plenty of differ1trnt things to say. 
Each PROPHET seemed to .ave bis own blueprint for 1reli gio\&8 reconstruc
tion. 

lbere vaa Second Isaiah: 

I say now'• our chance to 
get rid of all that ritual 
•tuff. It'• not what Yabveh 
wants, anyway. Hath the One 
Cod not •aid: ill the wood of 
Lebanon would not be enough! 
What ve need l8 a atrictly 
ethical religion . 

(See Isaiah 40: 16 and 42:6:1 

We should be 
example& to all the 
other peoplea. We 
ahould be a LICHT 
UNTO THE NATIONS. 

' 

.., 

t 



-
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And there vas Eeekiel: 

No, Izzy , you got it all wrong. What we need is the Teaple 
again . Yahweh, the One God, really want• those sacrificu. 

Oh, of course, ve can't ever do 
enough, but God certainly want• 
what ve can do. And fur thermore, 
when ve do rebuild the Temple-I 
knav exactly hov God vante it-
only the eons of Zadok ehall be 
priests. The problems with too 
much ritual and not enough morality 
cmDe vhen the entire tribe of Levi 
got ~volved. Just the Zadoldteal 
Th~aith Yahweh. Selah! 

(See Ezekiel 43:19 and 48.11) 

II 

And, there vas Malachi : 

I beg to differ! ~ 
Yahweh told me that we should 
include all the Levites in the 
new Temple's prieethood. Hath we 
not all one father? Hath not one God 
created us all? Why do we deal treacherously 
brother against brother, profaning 
the covenant of our ancestors? The only rule 
we should have are that the Levitical Priests 
must be honest and pure--then the of ferings 
they offer for us will be holy before Yahweh. - (See Malachi 2 :10) 

The Jewish leadership vae torn with diHenaion. Action of any sort 
vae 1.mpoeeible vith eo many conflicting propoaale. What could be 
done? Would the returned aettlere live in poverty. around the ruina 
of their once great civilization, their only honor being memories? 
Or, would they be able to, ea..hov, pull themaelvea together and 
t .. hion a nev RELIGIOUS BBSPOMSB, to continue their holy rel.ationahip 
with Yahweh. the One God of all exiatencet 
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Thia sacred religioue Tradition vu the Oral Tradition of etoriee, 
l&V8, cuatoma, poems, aonga, ideaa, prophetic meaaagea, etc., that 
bad been banded down from generation to generation. Of course, there 
had been additiona---nev things happened all the time. Of course, 
there had been some deletions--eome things were just forgotten and 
others were judged to be forgelable. (This Oral Tradition vu later 
compiled and ed~ted into what know aa the Bible.) 

Here are the parts of th~ Oral Tradition: 

PATRIARCHAL STORIES--
the legends and customs 
from those early days in 
the first Jewish Reality. 

HOSES AND WILDBRNBSS STORIES-
the incredible legends of the 
Exodus from Egypt and the 
Revelation of Yahweh at Mount 
Sinai. Aleo included were 
customs and l8W8. 

... 

TUDITIO~I OP TRB TEMPLE CULT 
ARD THE L.EVITICAL PRll:STBOOl>

the COii.on belief that the 
only proper vay to worahip 
Yahweh vu through the 
Temple Cult , a sacrificial 
ayatem run by the Levitical 
Priesthood . 

PROPHETIC MESSAGES-the various 
inapiratt:ional aeHages of the 
many Hebr.eV Prophets, calling 
for loyalty to Yahweh alone 
and rigbteouaneas and .. rcy 
in dail1r life • 

\ 

YAHWEH'S PRClfISE TO SET A 
DAVIDIC KING OVBJl THI CHILDREN 
OP ISRAEL--the old proad.ae the 
bne God had made to David, that 
he or one of hie deacendanta 
would alvaye be king over the 
teraelltea. 

DEUTERONOHY-tbe myaterioua scroll 
vhicb put the Temple and the 
Levitical Priesthood in Yahweh'• 
inatruct:iona to Moaee, back in 
the vilderneee • 

HOW COULD THERE BE A JEWISH RELIGIOUS RESPONSE THA1~ DIDN'T AGREE 
WITH ALL or TH!S!T 
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Thia next part ef the story 1a mysterioua. I mean, if you think the 
i:diacovery" of Deuteronomy in 620 BCE vu myeterioua, you ain't eeen 
nothing yeti 

Thie next pal't 1a so mysterious that we do not even know vbo did it
all we have ta what they did. 

RELIGIOUS RESPONSE: Some Jewish leaders started to talk about and 
refer to a "nev" book. Actually, they did not say it was new; it's 
just that nobody had ever heard of it before. And, they cl&illled that 
it was 100% ANCIENT. This book they were using is what we call the 
TORAH. 

You mean the Pentateuch? 
The S Books of Moses? 
The first part of the Bible 
that supposedly t ells the 
story of the world from the 
creation till tbe deatlf of Moses? 

(iOw could th;; book be imji) 

Well, they claimed that the book was not new. They claimed that it 
was the ancient document written by Moses in the wilderness. To prove 
their point, they pointed to all the ancient thi.nga in it---all the 
things from the Oral Tradition. There were the PATRIARCHAL STORIES, 
the MOSES AND WILDERNESS Jl'ORIES, the TRADITION OF THE TEMPLE CULT AND 
THE LEVIT~CAL PRIESTHOOD, and Moses' farewell speech, DEUTERONOMY. 

Theae people--vboever tbey were~ 
compiled and edited lots of the 
Jewish Religious Tradition AND THEN 
ADDED THEIR OWN IDEAS FOR THE 
REBUILDING OP THE JEWISH RELIGIOUS 
RESPONSE. 

This book--made up of S book.e~told the story of the world, from its 
creation, through the storiee of Abraham and his deacendant9 and their 
relationship with Yahweh, through the legends of the Exodus from Egypt 
and the Giving of the 10 Commandments. It went all the way to the 
death of its writer, Mose~. 
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Actually, they claimed , Moaea wrote down what Yahweh said. That's 
vbat made it eo powerful: it contained Yahweh 1 s worda l 

Today, as you recall, thi• book is known by 3 names, the TORAH, the 
PENTATEUCH. and the 5 BOOKS OF MOSES. In our diacuasion, we'll uae 
the term PENTATEUCH. 

e RELIGIOUS IESPONS! outlined 
in the Pentateuch had 4 main 

(1) The PENTATEUCH is the totality of ~bweh's words to humane. 

There may have been eome other divine messages to prophets, 
but there would~no more. And, since Moaes was the #1 
prophet of all time--juat cb~k out the last sentence of 
Deuteronomy--anything else spoken by prophets RAD TO AGREE 
with the laws Moses gave. 

(Formerly, Moses had just been one of many prophets. In fact, 
before the Pentateuch, Hosea had been the example for other 
prophets in constantly seeking new ways to help lead the 
people. Before the Pentateuch, Moses waa anything but a 
LAWGIVER---he stood for flexible, adapting leadership. 
In•the Pentateuch, though, he became a LAWGIVER, laying down 
r ules and regulations that were to be followed for all time.) 

(2) Worship still meant the Temple Cult. The people brought sacrifi.ces 
to praiee Yahweh, thank Yahweh, and ask forgiveness from•Yabveh 
for their sins. 

(3) The T•ple Cult wu to be operated EXCLUSIVELY by a particular 
Levitical family, the "sons of Aaron," also called the AARONIDES . 
They were to interpret Yahweh's will and rule the people. 

(4) Outside governmental matters were left to the foreign imperial 
power ruling Jerusalem. The Aaronide Priesthood ruled under 
the Persians and swore loyalty to them. 

Quite a cba"8e, eh! 

1 

\ 
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The change was pretty sUbstantial. From a Religious Response in 
which Yahveh epoke to humans, they had 1110Ved to one in which any 
apeaking Yahweh had to do was a thing of the paet. 

Jud.ai• Stage #1: God Spealta 

Judai11t11 Stage #2: God Spoke (and it was written dovn 
in the Pentateuch) 

lt certainly wasn't REPLICATION. 
It waen't a VARIATION ON THE THEME 
becauee the THEME of God continuing 
to s~eak to humans 'vas no more. 

It vae a genuine, 100% MUTATION-
a Quantum Jump from one Judai8111 
to another . 

Hey, you with the face. 
I got a question. How did 
they pull it off--claiming 
that their Pentateuch was 
the ancient document it 
really vasn'tf 

REALITY •-II•• RELIGIOUS 
9111 RESPONSE 
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That'• an excellent question. 
To underetand its answer, you 
muet remember that the religious 
Tradition vae Oral, not Written. 

It was not like they already had a book and this new book wae foi.eted 
on them. They bad no boolta. And thia nev book aeemed u if it were 
ancient. It fitted everybody'• expectation• of what a book from the 
wilderneea tine• would be. It wae a believable etory . 
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Yau aee, these PBNTATEUCHALIZERS--people vho put together the Pentateuch-
combined TBBill PLANS AND IDEAS with the popular RELIGIOUS TRADTTION. 

They wrote their Pentateuch vith a very slick strategy. 

TBB PBNTATEDCBALIZERS' STRATEGY 

a. By elevating Moaea from one of many prophets to the greatest 
prophet AND putting their ideaa in bia mouth, they established 
a very powerful authenticity for their book. Anybody vho dis
•greed with them waa put in the position of going against the 
greatest prophet of the gre.ateat God . 

b. »Y ••ttJ:Da thetr book back in the wJ-1..dernesa--that extremely 
holy time in the Israelite's histo~-they made their ideas 
and solutions "authentic. " They were from the most authentically 
Jeviab time in history, weren't they? 

c. They kept in the Patriarchal atoriea--notbing in them disagreed 
with their plan for rebuilding Judai8111. 

d. They kept in and beefed up the Moses and the wilderneea stories. 
The people remembered-through the Oral Tradition--that Moses 
was great. In their reworld.ng of the stories, he became much, 
much, much gre.ater--godlike. They portrayed Moses as actually 
talking FACE TO PAC! vith Yahweh and aa being a miracle worker 
without equal. llis authority (and their book's) was solid. 

e. They k.ept in Deuteronomy. Th.ough it bad been politically 
unsuccessful, it had become sacred to the people. Actually , 
it agreed with their plans in many ways: there should only be 
one Temple (place to worship) and all prophets have/had to 
agree with Moses. 

f. They wrote a framework <# AARONIDISM around everything else. 
(Remember the main part of their plan: to set up the Aaronides 
as the Priestly Rulers of the people.) 

Before the Pentateuch, Aaron 
vaa just another name in the 
ancient Tradition. He was 
Moses' brother and had helped 
Mose out on several occasions. 

On one occasion, he 
wasn't so wonderf ul. 
He's the guy vho 
sculpted the Golden 
Calf out of all the 
people'• jewelry. 
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However, the Aaron of the Oral Tradition was nothing like the Aaron 
of the Pentateuch. In the Pentateuch, Aaron became even more impor
tant than Moaea. Moses got to speak to Yahweh, but Aaron AND HIS 
SONS were promised the PRIESTHOOD, ETERNALLY. FOR ALL TIME, AARON 
AND HIS DESCENDANTS WOULD BE THE ONLY LEGITIMATE PRIESTS OF YAHWEH . 
THUS SAint THE LORD YAHWEH, according to the Pentateuch. 

The Pentateuchalizera put the 
entire Israelite Religious Tradition 
into a fr811levork of AARON'lDISM--
tbat intereeting new view of Aaron 
AND BIS DESCENDANTS' ETERNAL MONOPOLY. 

They rewrote traditional Priestly # lea procedures as being 
1.n.atructions specifically given by Yahweh TO AARON AND BIS SONS. 
Flip through the book of Leviticus. While it occaaionally mentions 
t he Levites, it must say AND YAHWEH SAID TO MOSES "TELL AARON AND 
HIS SONS TO ••••• " hundreds of times. 

They also surrounded traditional anti-Aaron text• with mountains of 
Aaron.idin to nullify any negative effects. Their strategy can be 
seen in bodua and Leviticue, from Exodus 24 through most of Leviticus. 
In the middle of mountains of verses in which Yahweh tells Moses to 
tell Aaron how to do hundreds of things for the sacrificial cult, 
there is that little embarrassing story about the Golden Calf (Exodus 32). 

But by surrounding it vith 
Yahweh's instructions TO AARON, 
they gave the impression that 
such a diaguating display of 
idolatry wu forgiven. Aaron 
vu etill Yahweh'• choice for 
the Pr1eethood. 

Ddpite Aaron's te.porary lapse, be~1 TllOI! WHO CLAIM TO BB HIS 
DESCENDANTS--ia still the oa1.J one allowed by Yahweh to do the 
official aacrificea. 

J 
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Ob. ob, ob, oh,, 
There was another bit 
of their atrategy. ~ 

The PentateucbaliJ:ere wrote aome nev stories to ebov what happens to 
people who object to Aaronidism. It is poeaible that tbeae atorles 
were b .. ed on other stories from the Oral Tradition, but after the 
Pentateucbalizera finiahed with them, there wae no question who the 
"good guys" and who the ''bad guys" were. 

The best and most exciting example of this technique is in Numbers 16, 
the story of Korach, leader of a rebellion against Moses and Aaron. 

B:iefly, Koracb .and his compatriota~jected to the way Moses had set 
himself up as the leader. They wanted to be in on the le~derahip. 
(They wanted to be in on the special relationship Moses and Aaron had 
with Yahweh.) They tried to get a revolution going, but Yahweh stepped 
in, causing the earth to open .ud avallov Korach and some of the rebels. 
Then, a horrible plague ...,t through the camp , killing thousands. 
Moses tried to atop the plague with prayers, but it kept spreading a-id 
killing. ONLY AARON, USING OFFICIAL SACRIFICAL EQUIPMENT AND RITUALS, 
WAS ABLE TO STOP TtlE PLAGUE AND SAVE THE PEOPLE. 

How, do you 
story help 

An interuting aspect of this story is that it baa many different 
groups liated in Korach'g.rebellion. Some Biblical scholars think 
that 3 stories may have !een combined into one. But there is &1110 

this possibility: 

It's like they fixed up 
the story to demonstrate 
hov the other Levitical 
faailie• bad blown their 
chance• to be Priests. 

Very clever. Very clever! 
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Yea, these PeMateuchalizers were very, very clever. They encouraged 
the reading of non-Aaronide texts, but set them in an Aaronide per
spective. They even aade it appear aa tf the styles and inatitutiona 
of their day had been uaed back in the wilderness. 

Do you re1119111ber the description of the little Tent of Meeting (p . 101 (36)), 
That description is buried in the middle of descriptions about a much 
fancier, aore elaborate Tent of Meeting-a Tent of Meeting which 
really does not belong in a primitive, barely-surviving tent society. 

The Pentateuchalizers--vorking toward Aaronidiem--took the tradition of 
the Tent Yahweh used in the wilderness and wrote in an elaborate des
cription, IMPLYING THAT THE FANCY TENT, SUITABLE FOR TBEIR TIMES, YAS 
THE WILDERNESS TENT OF MEETING. They wrote in elaborate rituals, too , 
&bowing that the rituals they wantedJnd the fancy sacrifices they 
wanted in the rebuilt Temple were a~ent and authentic parts of the 
Jewish Religious Response. 

Compare the 2 tents. 

"'""''' ( , ..... ·' ,,..,.. •• ~ ~.,..-•<. 

I =cl 
:rw..,,.. .... ,.. 

Little Tent of Meeting 
Exodus 33:7-11 

Aaronide Fancy Tent 
Exodus 25-31, 35-40 

One makes sense for the desert. The other 111&kes sense for later, 
r icher, more elaborate times: it seems t o be a historical throwback. -
Wow. There 's an awful lot 
to remember. 

There vere the returning 
Jewish exiles and the 
irreconcilable struggles 
for bow to rebuild Judaism. 

There was a new REALITY 
calling for a new RELIGIOUS 
RESPONSE. 



-----

---::::::;:;-

166 (lCll) 

There vere these mysterious 
PENTATEUCHALIZER.S who were 
promoting a new "ancient" 

k t he PENTATEUCH. 

And there wae a new RELIGIOUS 
RESPONSE with the AARONIDES 
taking over the religion and 
making it look like they had 

...- been Yahweh's choice since 
• wU.derneaa times . 

Hey, I think you got it~ 

And most importantly, there was the new rule : GOD NO LONGER SPEAKS 
TO HUMANS. WHATEVER YAHWEH HAD TO SAY HAS BEEN SAID. IT' S MAim.Y 
IN THE PENTATEUCH . The minor messages in Prophetic writings ~ 
agree with the Pentateuch. 

The change was gigantic. The theme was changed. It was a MUTATION , 
a Quantum Jump from one stage of Judaism to another. 

This is all really 
When did it happen? 

What a marvelous queationl The next page ahova a time line of 
Jeviah history , with the period of the Pentateuchal/Aaronide 
Revolution circled. 

' 



2000 BCE 

1000 BCE 

0 

100 CE 
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T I M E L t N E 0 F T H B B I B L E ' S 

J B W I S B B I S T 0 R Y 

Patriarchs: Abraham, Isaa), 
and Jae.ob 

in Egypt . 

Wilderness with Moses 

2000 BCE 
. to 

1tOO BCI 
t 

Conquest and Settlement of Canaan - 1200 BCE 
Samuel establitlied Monarchy: King Saul - 1100 BCE 
Solomon buildstlhe First Temple - 1000 BCE 

narchy splits (Israel and Judah) - 950 BCE 

Israel (north) destroyed by Assyria - 722 BCE 

Judah (south) destroyed by Babylonia - 586 BCE 
BABYLO~ EXILE 

econd Temple is built - 540 BCE 

? Bible closed 

Second Temple destroyed by Romans - 70 CE 

Aa you noticed, the Second Temple was built before the Pentateuch and 
the Aaronides took over. We do not know exactly WHEN or BOW they did 
take over. I~ aight have taken many years-aaybe even aanY. generationa. 
Waa there a vote? Was there a military take-overt We just do not 
know. All ve know is that they did take over and succeed in eatab
liahing their Pentateuch aa the true and infallible word of Yahweh, 
the One God. 11\eir MUTATION of Judaiam fit REALITY for a long, long time. 



I got one more queetion. 
It'e more th.an a question. 
It'• a challenge, 

Thia whole version of history 
you're giving baa really got me 
upset. We're talking about the 
BIBLE and the TORAH, HOLY BOOKS. 
The way you tell it, the whole 
thing wae ~ fraud , a dishonest 
power grab. The way you talk, 
it ha• nothing to do with God . 
Hov can we base our religion 
on such junk?l?l?t?l?l?l?l?l?I 

She shot. 

• 

Your question ia very disturbing, though I am glad you asked it. tt•s 
the kind of question modern Jews must ask and ask and aak again. 

When we were younger, it was really easy to look at the Bible and aay, 
"Oh , that's the Bible, the word of God." It was very reaasur-tng. It 
was the kind of belief we could really hold onto. 

However, as one gets older and starts to look at the world with ques
tioni.ng eyes AND WITH A QUESTIONING MIND, many myths of childhood 
evaporate. The Bible stands before you . Is it what it claim.a to be? 
Is it what you thought it was? 

The little cartoon character, Eliyahu, repreaenta both Dr. Ellb llivki.n 
and tbi• book's author, David E. Oatrich. It is illportant to realise 
that the thing• Bliyahu and hi• friend• aay-tbe thing• thia book aaya
are the opinion.a of these 2 teachen • Thu• are the opinion.a they have 
reached after atudying the Bible and the aany voven strands it contains. 
There are other teachers w-tth different opinions, The question for you 
is VBAT IS YOUR OPINION? 
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Many Jewa do not believe the approach eugguted in thi• book. They 
believe that the Bible is juet what it cla1ll.a to be: the hietory of 
the world , partly written by Moaee (the Pentateuch), partly written 
by various prophets (the Prophete and Writings) . It repreaenta the 
word of Yahweh to humane, pure and atmple. 

Tbeee Jeve conaider the kind of explanation you h&ve juet read about 
the Pentateuch and the Aaronidee as absolutely false. It undermines 
their belief about the Pentateuch and the rest of the Bible being 
the word of God . They dteql:.. s e-.times vehe11ently. 

H!ny other Jews .believe the kind oftp~oacb suggested in this book. 
There are many different opinions a t the details (See Story t o 
Contemplate #3), but they basic.ally gree that the Bible wu put 
together by humans. at different times and for many, many ,different 
reason.a. 

These Jews differ in the ways tltley feel about those human Biblical 
writers and editors (make sure you understand exactly what the word 
"editor " means). Some think those editors were dishonest politician., 
who made up the whole thing just to grab power and wealth and prestige. 
Some think that the editors were realistic shapers of a new Religious 
Response who USED the tradition to come up with a solution to the 
crisis facing the people. Some think that the Pentateucbalizers and 
other Biblical writers and editors were both dedicated and greedy. 

~at do you thi~ 

~ 
~ fiL '~ 

Back on ~~ge 115 (SO), we aek.ed •oae questione : ''Do you think that 
God .,.ab to people! Bow ta it done! Bow do you lcnow if God 1e 
epealting to you! What about back in the BibleT Did God really 
TAU to people! Bava thing• changed atnce way back when!" 

These queatiom and their anawere .. Y help you to judge the bone•ty 
of the Pentateuchalizara and other Biblical writers and editoTa. 

\ 
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Did those Pentateuchali%era literally believe what they wrote? 
Did ancient Hebrews of 800 BCE or less ancient Hebrews of 400 BCE 
really think that Yahweh actually SPOKE to their prophets? If so, 
how did they figure out the real me88age of Yahweh when 2 prophets 
disagreed? It 1e poseible--and believed by SOiie modern Biblical 
ecbolare-that the ancients did not take their words so literally. 
"Yahweh talking to huaana" may have been underetood u figurative 
language. 

There are many possible understand~& of the word YAHWEH or of tbe 
generic term GOD. There are many different Jewish understandings 
of what GOD is. 

could go on and on, but here's 
tbe point . Depending on how you 
define the word GOD, and haw you 
define the phrase "God talking to 
humans," your whole understanding 
of what the Pentateuchalizers did 
will change. 

Were they dishonest politiciaoa? Were they poetic politicians? 
Were they grabbing for personal status and power? Were they seeking 
gallantly to structure a living Religious Response amidst the memories 
and ruins of a past unable to live any longer? ,, 
And, you do not have to decide today. We just want you to realize 
tbat there is a positive side to tbe Pentateuchalizers and their 
Aaronide Revolution. The crisis they fac.ed was serious--deadly 
serious for Jewish civilization. None of the old leadership groups 
seemed to be able to deal with the problems. Finally, one group, 
the Aaronides and some of their supporters, came up with a plan--
an extremely daring plan. They wrote the.ir ideas into a book which 
also incorporated the Oral Tradition of the Jewish people. They 
presented their book as though Yahweh bad spoken it to Moses back in 
the wilderness. They vere power-brokers, out for themselves; but they 
were also out for the people and the survival of their Jewish R.eligioue 
Responee. WITHOUT THEIR NEW ''ANCUNT" BOOK, THE PEOPLE WOULD HAVE FELT 
ABANDONED. JUDAISM AND ALL OF THE GOOD THINGS IT CONTAINS WOULD HAVE 
DIED. 

' 



171 (106) 

the one hand, we can look 
theae ancient Pentateuchalizers 
dishonest. 

They took the Religious Tradition they had received and used it to 
fashion a Religious Response that would fit their Reality. 

The Tradition, 'as they received it,,.as full of all kinds of thi.nga 
from ll&UY different Religious Respolles in Jewish history . Some 
things were nice, some were beautiful, some were useless ~ and some 
were even danserous. 

Example: the whole Davjdic 
King thing was dangerous . 
One word about trying to 
r e-establish David's dynasty 
and Persia would have wiped 
everything out. 

'l'baae ancient Pentateucbaliaers consulted their inherited Religious 
Tradition and used it to construct a Religious Response that could 
be beautiful and good and appropriate and inspirational FOR THEIR 
TIME--POR THEIR REALITY. They worked out a system t o put spirit:uality 
back into the lives of the Jews. 

In aany ways, this is j uat 
vbat Refona .Judaism is doing 
in modern times . 

It'• about time for another look at the ti.lie line---we're getting 
close to the end of this chapter and to the end of Judain Stage 12. 

\ 
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Jud&Um 
Stage fl : 
GOD 
SPEAKS 

Judain 
Stage #3: 
TBERB'S 
SOMETHING 
ELSE GOD 
SAID •• •• 

2000 BCE 

1500 BCE 

1000 BCE 

500 BCE 

0 

500 CB 

,. 

Patriarchs, 
Slavery in 

Egypt , 
Wilderneas 

• 
Settlement (1200) 

Monarchy (1100) 

Solomon; Fi rat Temple 
Monarchy splits (950) 

YLONIAN EXILE 

Alexan ... (330) 

Pharisaic 
Revolution (165) 

2nd Temple 
destroyed (70 CE) 
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Judai8'111 Stage #2, 
GOD SPOKE (as opposed 
to GOD SP!ilS), with 
its Pentateuch and the 
Aaronidee, started under 
the imperial domination 
of the Persians . 

In approximately 330 BCE, 
a young fellow named 
Alexander the Great 
defeated the Persians and 
~ook a.er 1111 of their 
poesessions-~including 

Judea (Greek for Judah) . 

' 
Greek rule brought Greek 
culture (Hellenization) 
and REALITY changed 
dramatica lly. 

The Pentateuch and the 
Aaronidea bad provided 
a RELIGIOUS RESPONSE 
that had worked well for 
aay, uny yura. Gradually, 
a new RELIGIOUS RESPONSE 
became necessary. 

That new one waa no 
VARIATION ON THE TBBHB OF 
AARONIDISM. It was a full 
scale MUTATION, a QUANTUM 
JUMP to a nev stage of 
Juda in. 

Judaism Stage #2: GOD SPOKE 

Judain Stage #3: THERE IS 
S(l(ETHING EI.SB GOD SAIDI 



.. 

END OP THE TEXTBOOK SECTION 

The textbook, Different, But Still the Same, would continue with 
a second volume. This second volume would pruent ~&18111 Stage #3: 
THERE'S SOMBTBING ELSE GOD SAID, Phadaaic/llabbinic luda!a. in all 
of its permutation.a, and Judain Stage #4: GOD THINKS: TAPPING THE 
MIND OF GOD, Reform Judaism. There would also be mention of Rivkin' a 
fifth stage of Judaiam, contemporaneous with the fourth, in which Jews 
see themselves as a secular nation and seek to establish a national 
bomel .. (Zioniaa).. 
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by Moshe Spiegel). 

40- Ibid. p.27. 

" 41- Ibid. 

42- From conversations with Ellis Rivkin . 

43- For a explanation of his approach to historiography, and a com
parison to the method of Salo W. Baron, see Ellis Rivkin, 
''The Writing of Jevieh Hi8tory," The Reconstructionist, June 1962. 
(Classroom offprint, HUC-Jill.) 

44- Ellis Rivkin, The Shaping of Jewish History, Scribner's, 
New York, 1971, p.xix . 

45- Ibid. p.246. 

46- One version of this legend : Louis Ginzberg, The Legends of the 
Jews, JPS, Philadelphia, 1968, Vol. I, p.189. 



' 47- Ellis Rivkin, ibid. p.xx. 

48- Ibid . p.12. 

49- Ibid. p.9. 

SO- David Philipson, ibid . p.66. (In David Philipson, "Abraham 
Geiger as Reformer," CCARYearbook, Vol. XX (1910), p. 256.) 
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51- Abraham Geiger., ''Kley und Rapoport," Judiache Zeitschrift fur 
Wissenschaft und Leben, V, p.251. (In David Philipson, 
"Abraham Geiger as Reformer," ibid. p.255.) 

52- David Philipson, "Abraham Geiger as Reformer," ibid. 

53~ Abraham Geiger, •-of Hamburger Tempelsteit," Nachgelassene 
Schriften, I, p.194. (In David Philipsop, The Reform Movement 
in Judaism, ibid. p.41 . 

54- Ellis Rivkin, Jbid. p.183. 

55- Bernard J. Bamberger, ''The Developing Philosophy of Reform 
Judaism, " CCAR Yearbook , 1958. (In Joseph Leon Blau, ibid. 
pp.77-79. ) 

56- Frankel quit the reform ''movement" by walking out of the 
1845 Frankfort Rabbinical Conference after the conference 
passed a resolution stating that the language of public 
Jewish prayer need not be Hebrew. 

57- Michael A. Meyer, "Jewish Religious Reform and Wissenschaft 
des Judentuums," ibid. p.33. Quotation from Zacharias Frankel, 
"Anzeige und Prospectus," Zeitschrift fllr die religiC:sen 
Interessen des Judenthums, I (1844), p.19. 

58- Synopsi,of these scholars' writings in Joseph Leon Blau, ibid. , 
p.30 - from Emil G. Hirsch, ''The Philosophy of the Reform 

Movement in American Judaism," CCAR Yearbook, 
1895. 

pp.205-227 - from Kauf:un .Kohle.r, CCAll Yearbook, 1907. 
pp.320-335 - from Solomon B. Freehof, "Reform Judaism and 

the Halacha," CCAR Yearbook, 1946. 
pp.336-347 from Alexander Guttmann, ''The Moral Law as 

Halacba in Reform Judaism," CCAR Yearbook, 
1958 . 
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Ghapter III: Learning Abilities and the Textbook 1 s MeHage 

1 - David Elk.ind, A Sy!lpathetic Understanding of the Child, Birth 
to Sixteen, Allyn and Bacon, Bo*ton, 1978, p.98. 

2 - Ibid. pp . 115-116. 

3 - Ira J. Gordon, Buman Development, From Birth 'nlrougb Adolescence: 
2nd ed . , Harper and Row, New York, 1969, p.235 . 

4 Ibid. 

5 - Rolf E. Muss, 'nleories of Adolescence, 2nd ed., Random House, 
,New York, 1968, p.l~ 

6 - David 'Elk.ind, ibid. p.122. 

7 - Ibid. p.186 . 

8 - Ibid. p.183. 

9 - Ibid. p.166. 

10- Ibid. p.167; 

11- Ibid. 168. 

12- Ibid. 

13- Ibid. 

14- Ibid. p.118. 

15- Ira Gordon, 

italics mine---not in original. 

ibid. pp.235- 236. 

16- David 
,, 

Elkind, ibid. pp.184-185. 

17- Ibid. 

18- Ibid. p.160 . 

19- Ibid. 

20- Rolf E. Muss, ibid . pp. 83-84. 

21- Robert J. Ravighurst, Developmental Tasks and Education, 3rd ed. 
David McKay Co ., New York, 1973. 

-
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Cb.apter IV: Goals and Orientation of the Textbook Project 

1 - 'lbia chapter, auch briefer than the usual theaia chapter, taJce. 
the place of e textbook introduction, aetting out the general 
goala and explaining the cboice of Ellis Rivkin'• developmental 
view of Jewish history u the one to be pruented. 

2 - 'lbe four goals : Cl) to aid the atudenta in an understanding of the 
large &11110unta of time involved in Jeviah history and the changes 
in realiti:ea occuring over those ye.are; (2) to aid the students 
in an understanding of the different forma Judaiaa has taken and 
the vaya these forma represent problem-solving adjuatllenta; (3) to 
aid the students in an underatancling of the way• Biblical and other 
•tortes may be underat~d, i.e., vaya other than literal; and 
(4) to aid the atuden~in an understanding of the place of Reform 
Judaism in the Jewish continuum and the individual's spiritual 
significance as a Reform Jew. (p.45) 

3 - Cf. the diacuaaion in Chapter III regarding identity for111ation in 
adolescence and tfte importance of guiding young people in this 
crucial period, pp.52-53 . Cf . also Rolf E. Muaa , ibid., on !riltson 
and Mead ; and Robert J. Havighurst, i bid. 

4 - The reader will notice that Rivkin'• view of Jewish history , over
viewed in Chapter V, extends to the present , while the tu:tboolt in 
Chapter VI stops just before t he Ha81110nean Revolt/Pharisaic Revolu
t i on. As such, this thesis pr esents the first half of a full t reat
ment of the developm.ent.al viev of Jewi sh history . The author looks 
forward to completing this pr oject i n the future . 

Chapter V: Ellis Rivkin's Developmental Approach to Jewish B.i&tory 

l - For a liatf!g of Rivkin'• booka and articles, see the Bibliography. 

2 - Rivkin, The Shaping of Jewish Hi•tory, ibid. , "lntroduction; " 
especially p.xv. 

3 - Ibid. , p.xix. 

4 - Ellie Rivkin, ''The Writing of Jewish History, 11 'lbe leco08tmc- • 
tionist, June 1962. (Claasroom offprint, HUC-JI~, pp.4-5.) 

5 - Ellie Rivkin, ''Unitive and Divisive Factors in Judain, 11 Civili
aationa, Vol. 74, Bruaaelles, 1957. (Cluaroom off print, HUO
JIR, p.l.) 

--
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