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The Jewish community of Kai Feng Foo was first dis
covered by the outside world in 1605, when a Chinese Jew came
to visit a Jesuit missionary, in Peking.* There re
mains a fairly detailed picture of the Jews of Kai Feng Foo

aries who began visiting these Jews for the avowed purpose of
Btit despite all attempts at

cumbed to the process of assimilation with which it had strug-

appeared as an organized community. Since that time a few
Jewish families have come forth from Kai Feng Foo, seeking aid
for the restoration of their congregation but there have been
no accomplishments in that direction.

tion of manuscripts from the library of their synagogue, now
in the possession of the Hebrew Union College Library. These
manuscripts consist of Biblical books and prayer books, written
in a Chinese-looking Hebrew script on rice paper bound in silk.
In the hope of determining some information regarding the origin

of these Chinese siddurim
Purim.

tionship between the Chinese and Yemen rites.

The analysis of this siddur was prepared through a 
comparison of it with the standard nuschoos and those of Persia
and Yemen, with the result of establishing a very close rela-

But in so doing

a dally ritual for the Feast of

’'revitalizing” their community.

herein, of oneof this community, a detailed study was made,

reeducation, the Jewish community of Kai Feng Foo finally suc-

subsequent to 1605, form those Jesuit and Protestant mission-

gled for centuries, and in 1888, it was reported to have dis-

From this community itself, there remains a collec-

P. Ricci,
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several other facts concerning these Chinese Jews emerged. At
the time of the writing of this manuscript the standard of

There still remains an area for research and study
in regard to this liturgy, but the way has been paved up to
the new point of departure.

Maimonides, was apparently the prototype of this Chinese siddur.
was probably pbior to 1250; some rite, directly influenced by
Hebrew knowledge was very low; the time of their immigration
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INTRODUCTION

In the year 192U, Adolph S. Oko, librarian of the Hebrew Union

College Library, which had belonged to the Chinese Jewish community of
Kai Feng Fu, capital of Honan. These manuscripts, small in size and writ
ten on Chinese rice**paper, bound in silk, were purchased from the London
Society for the Promotion of Christianity among the Jews. This society
had come into possession of the manuscripts in 18j>l, when two Chinese
Protestant delegates, K’iu T’ien-sang and Tsiang Yungchi, were sent to
Kai Feng Fu by Bishop George Smith of Hongkong, in conjunction with Rev.

During the next fifteen years there was no further contact made
with the community and in 1866, tfien Dr. W.A.P. Martin made his visit to

All that re


them in the erection of a large mosque in the area.
Following this visit, and as early as 1880, the Catholic mis-*

Although the Chinese Jewish community of Kai Feng Fu had existed
for many centuries before 160f>, it was not until -that time that their
existence became known to the outside world.
Chinese from Kai Feng Fu, Ai T’ien,

sionary Scarella reported from Honan that "the last survivors of the
3

a man approximately sixty years old,
It was in that year that a

Jewish community in Kaifeng had disappeared.”

Dr. Medhurst of the London Society, with funds enabling them to purchase 
whatever they could.^

College, Cincinnati, Ohio, obtained some fifty-four manuscripts, for the

Kai Feng Fu, the synagogue of these Jews had disappeared.
mained was one memorial stone dated Martin discovered that all the
building materials of the synagogue had been sold to the Moslems who used

2
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uvisited the Jesuit missionary and scholar Pere Matteo Ricci in Peking.
Through conversation Ricci learned that Ai T’ien was a Jew, a member of
a small Jewish community in Kai Feng Fu which kept the regular Jewish
holidays and fasts, observed the seventh day of the week as the Sabbath,

It was not until three years later, in 1608, that the Jesuits
were able to begin an investigation of this community. When they arrived
in Kai Feng Fu they discovered the existence of a synagogue building very
much akin to the average Chinese houses of worship but, instead of facing
south, it faced west toward Jerusalem. The building contained the Emperor's
Wan Sui Tablet (prescribed for all churches by Chinese law) on Waich was

"May the present Emperor live for ever," an incense tripod, twowrittens
candle sticks and two flower vases. In addition to these, it also con
tained a "Chair of Moses" from which the Torah was read, an elaborately
decorated ark in which there were thirteen gold lacquered cases containing

The synagogue building was located on a street
and Judaism itself

both of which were derived from their kosher practices.
After 1608, the community was further investigated and discussed

via mail by P. Gozani (170U), P. Gaubil (1723) and P. Domenge (1722),

Very little pertinent information was contained therein.

Torah scrolls, and a bath-house which was connected to the synagogue for 
6 purposes of ablutions.

kept three periods of prayer each day, practiced circumcision and observed 
the dietary laws.**

whose letters were compiled and published in The Memoir of Gabriel Brotier 
in 1771.8

called T'iao-chin, the street of "the plucked sinew,"
was referred to as T'iao-chin Chiao, "the sect which plucks the sinew,"

7
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In I6I4.2, disaster struck the tiny community of Kai Feng Fu when
the rebel Li Tzu-ch’eng besieged the city and broke the dykes of the
Yellow River inundating the entire area. In the wake of this flood the
synagogue building was destroyed, most of its Scriptures were lost and

city was buried under deposits and sand dunes.
Fortunately, the community was still active enough at this time

that even though they had been scattered throughout the surrounding area
because of the flood, they returned to Kai Feng Fu in 16f>3, and by 1666,

It was not until I8I4.3, that the existence of these Jews was
brought to the attention of the English speaking world. In that year
James Finn, who had lived in China for many years, published his book

11The Jews in China: their synagogue, their scriptures, their history, etc*,
. in which he brought to light all of the information that had been uncovered
up to that time along with a discussion of the unfriendly attitude of some

munity.
Fascinated by this little book, a wealthy English woman donated

the necessary money for an investigation of the community to the London
Society for the Promotion of Christianity among the Jews. It was this

Protestants dispatched by Bishop Smith and Rev.
When these two Chinese delegates arrived in Kai Feng Fu in

the synagogue had been rebuilt and was once again being worshipped in by
4 x 4. 10its congregants.

donation which resulted in the visits of 18f>0, and 18£1, by the two

Dr. Medhurst.

the community cemetery of the Jews, which was outside the west gate of the
9

of the early Jesuits who had been charged by Rome to investigate the com-



Il-

December, 18$0, they found a poverty-stricken, JewLshly uneducated and
unobservant community in possession of a synagogue Wiich they did not

Although the building was intact, it was in very poor condition*use.

Upon returning to Shanghai with their report, these two men were
sent back to Kai Feng Fu the following year in order to purchase portions
of the synagogue library and to attempt to persuade some of the Jews to
return to Shanghai with them. Two of the members of the community accom
panied them back at that time, while others joined them subsequently.
Shanghai they received instruction in Hebrew and Judaism in an attempt to
help them revitalize their congregation.

The com-he discovered how completely the previous attempt had failed.
munity had dwindled and disintegrated and, as previously noted, even the
synagogue no longer stood.

ing from Kai Feng Fu regarding a few Jewish families who still remained
there, even as recently as 1933.

Tribune
In these articles he related several attempts that had been made between
the years 1900 and 1925, by the ’’Society for the Rescue of the Chinese

None of theseJews” in Shanghai, to give aid to the Jews of Kai Feng Fu.

Brown, published several articles in the American Hebrew and the Jewish
16 concerning a trip he had made to Kai Feng Fu the previous year*

The only thing that apparently held the Jewish community together was a
13common link of origin.

At that time an American Jew, David

However, when Dr. W.A.P. Martin arrived in Kai Feng Fu in 1866,

Despite the remarks of Scarella in 1880, ^reports continued com-
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attempts succeeded.
On his visit, Brown met with "Chao, the oldest living member of

a
tiny tea-shop in the rear of where the synagogue once stood. He stated
that "of the seventeen families, or clans, which originally came to K’ai-

Shih and Chang.

This is their history since the time of their discovery in 16O5>,
but viiat of the many years before then, beginning with that day long ago
when they first arrived in Kai Feng Fu?

Pre 16O5> Origins

On the basis of all the information that has been uncovered con
cerning these Chinese Jews of Kai Feng Fu since the year 160J>, many theo
ries have developed in regard to when they arrived in China and the place
of their origin. The sources are scarce, consisting of three memorial
stones, their small library, a few government documents and the scanty
information received from the inhabitants themselves.

That the remaining families would welcome 
any effort to bring them back to their 
ancient faith was evident during the sev
eral hours’ interview that I had with the 
Jewish families who were gathered.... They 
know they are Jews, but know nothing of 
Judaism. They realize they are Chinese, 
completely assimilated, yet there is pride 
in the knowledge that they sprang from an 
ancient people who are different from the 
other Chinese in K’ai-feng.19

feng Fu, there were present representatives of five clans — Chao, Ai, Li, 
„18

this ancient Jewish group in Kai-feng...now seventy-five, (tfio) keeps 
J?
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That they originally came from Persia or India by land or by
sea appears to be the general concensus of opinion — leaving much less
area for speculation than does the time of their arrival, which ranges
anywhere from the third century B.C.E. to the first quarter of the seven-

The opinions regarding these facts are numerous andteenth century C.E.
diverse and, before proceeding to a more recent and acceptable theory, it
is best that they be cited.

He stated in a later article:

Kai Feng Fu.

Adolf

tury, they could scarcely have had the Gemara with them.
From the standpoint of their liturgy, Elkan Adler said that the

Indeed, the picture becomesAll of this, however, leads novhere.
much clearer on the basis of the organized information contained in an

The Chinese Jews trace their history through 
inscriptions on memorial stones, to the Han 
Dynasty (206 B.C. - 220 A.D.) when the 
"Israelitish" religion came to China, and to 
another immigration, via India, in the 12th 
century, when 70 or more clans of Jews reached 
Kai Poncr TTii . 21

Both Adler and 
26 Neubauer agree that the ritual itself is Persian in origin.

Persian rubrics - contained therein ’’are dated in the first quarter of the 
2U 17th century," with Neubauer adding that "the Persian....is not the old 

2$ language, but that spoken now (1896) and since Firdusi."

Neubauer writes: "Of course, if they emigrated to China in the 8th cen- 
n23

Cecil Roth states that ’’there was •♦.a famous Jewish colony which
22 was settled from the Medieval period onwards in Kai Feng Eu.”

“White assumes that the first Jewish settlement in China resulted 
20 from trade relations between the east and the west during the Roman period.
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It too is conjec

ture, for the most part, but it is confessed to be such and is under

standable in form.

i

Two facts are conspicuous in the history of the 
Chinese Jews: they hailed from Persia and India 
and reached China by way of the sea. The his
torical portion of the earliest inscription of 
Hl89 point to India (T’ien-chu) as the country 
from vhich the Jews had started on their way to 
China — seventy families, bringing cotton goods 
of the Western countries as tribute to the court 
of the Sung and settling at...K’ail-feng. No 
date for this event is fixed, nor is the name of 
the Sung emperor given. All that can be safely 
asserted is that the first settlement of Jews in 
the Sung capital took place between the years 960 
and 1126....The first date on record is the year 
1163 as that when the construction of the syna
gogue was commenced....In the third inscription 
of 1663 it is stated that “the religion took its 
origin in India." The official designation of the

The Chinese, with their immense wealth of his
torical documents, leave us entirely in the 
lurch as regards the Jews....Another peculiar 
deficiency is that the Chinese Jews unfortunate
ly failed to produce any literature....

The principal sources for our information are 
three Chinese inscriptions of considerable 
length on stone tablets written by Jews them
selves and formerly erected in the synagogue 
of K'ai-feng....These inscriptions are dated 
lh89, 1512, and 1663 (also 1679), which means 
that they are of recent date, belonging to the 
time of the two last dynasties, the Ming and the 
Ch'ing, so that their chronological data with 
reference to events prior to the Ming period 
must be reviewed with critical eyes....
Besides the lapidary inscriptions there were 
twenty-three horizontal inscriptions on wooden 
tablets hung in the synagogue and containing 
only brief maxims or devices, but interesting 
for the names and dates of Chinese Jewish of
ficials who dedicated them to the temple....

27 article by Berthold Laufer which was written in 1930.
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Although Laufer sounds rather definite in his account, stating
that ttese Jews arrived in China from India and Persia in the ninth or
tenth century via the sea, and embellishing hia’.conclusion with interest
ing information concerning their development during their nine hundred

The Iranian element in their midst is strictly New 
Persian Uiich, as generally assumed, developed from 
about the tenth century, so that their immigration 
into China could hardly have taken place before that 
period. •..

Chinese Jews was ’’religion of India”... .The Indian 
Jews had emigrated from Persia, and Persian influ
ence is plainly evident among the Chinese Jews. 
Like the Persian Jews, they divided the Pentateuch 
into fifty-three sections.....Like the Persian Jews, 
they counted twenty-seven letters of the Hebrew alpha
bet... .All directions as to the recitation of prayers 
were given in Persian... .The most interesting point is 
that the Chinese Jews designated the rabbi by the 
Persian word us tad. ..used in the same sense by the 
Persian Jews....

The synagogue of K’ai-feng was built after the model of 
a mosque. In company of Arabic and Persian Mohammedans 
the Jews must have made their first appearance in China, 
for the various stages of their migration can be traced 
with a fair degree of exactness; we meet them in the 
same ports of southern China as the Arabs and Persians... 
It is not necessary to assume that there was but a single 
stream of immigration into China; more probably they 
poured in gradually, in small detachments, but they al
ways entered China from India over the maritime route at 
the southern ports, not, as was formerly believed without 
reason, over the land route by way of Central Asia. The 
first immigration may be assigned to the ninth or tenth 
century. 28

In the course of a few generations the... Jews be
came almost completely sinicized, adopting the Chinese 
language, attire,manners, and customs and eagerly ab
sorbing Chinese literature and Confucian ethics. In 
matters of phonetics they adapted themselves to Chinese 
to such a degree that in Chinese fashion they dropped 
the liquid r, replacing it by 1, and forgot how to 
articulate the sonants....they applied Chinese phonetics 
to the pronunciation of Hebrew....
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year history, there is still a great deal of doubt concerning the origin
however, is not one ofof this community.

It is rather one cf a thorough investigationdispelling these doubts.
into one segment of the Chinese liturgy in an attempt to test some of the
assumptions which have already been made, and to see whether a nusach
parallel to that of the Chinese exists.

The ancient Indian liturgy was unobtainable for this study and

The Persian and the Yemenite, however, along with all of the standard
nuschops will be examined and, if nothing else, the relation of this Chi
nese ritual to all of them will be established. there may re
main only a few additional steps to be taken by future students of this
subject at the conclusion of this work.

Therefore,

The purpose of this thesis,

therefore no light can be thrown on the possibility of an Indian origin.
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TEXT ANALYSIS

In attempting to analyze the text of MS 21| of the Chinese com
munity of Kai Feg Foo, comparisons were made throughout the text with
Seder R. Amram, the Siddur of Saadia Gaonj the Ashkenazic ritual, the

Roman Machzor andthe Sephardic ritual, the
basis of these comparisons, page after pageOn the
Needless to say, in every instance, simi-of notes were accumulated.

larities were found throughout the service, but the Chinese variants
from all of these nuschoos were so extensive that it became apparent
that none of them could rightfully be considered the prototype of this
Chinese liturgy.

They reached
the following conclusion:

uAdler included several portions of the Persian ritual in his article.

When these portions were compared with the Chinese MS it was discovered
that far from being the same, there was practically no basis for their
having reached such a conclusion® Taking, for example, the first bene
diction of the Amidah, these are the two texts as they appear:

/

CHINESE - 
70/A 0717

u XAiafe juac Mt ?na

We believe the ritual...will prove to 
be the Persian rite.-^

Spanish-Portuguese ritual, 
the Persian rite.^

Elkan N* Adler and Adolf Neubauer made a study of these Chinese 
2 

MSS and published their results between 1896 and 1898.

1 
i< jo^on IA 

rvr>~) 7>bf+ w-inA- Ki
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PERSIAN -

2-I  

21 £

It is evident that the two uncommon expressions
ft

and

Adler further comments:

Therefore, on the basis of these two statements, it was the opinion of
both Adler and Neubauer that the progression of development for this

That Saadia had anliturgy ran as follows: Saadia - Persian - Chinese.
indirect influence on the Chinese ritual is undeniable, as was discovered
when these two nuschoos were compared, but that the Persian rite was the
intermediary stage between the two is denied.

study of the Yemen ritual was undertaken.

Unfortunately, however, there were many lacunae insimilarity was seen.

i

•qk"wtx "o ■v'iXV and

 p

1 V'qV*

both of these MSS, plus the fact that there were significant variants in

xiuxi £12113. a,.. .tj n2£i

but the words'?^r'Jy tin

Originally, two small Yemen MSS were examined and at once the unmistakable

On the basis of other references to the effect that the Chinese
7 liturgy was Yemenite in origin, a

^^10 \>XU -tt
in the Chinese.

which appear in the Chinese also occur in the Persian 
and '□'FV’ii •'Iin1? and niTSiw 
which appear in the Persian do not occur

"Hi y ry

The strangest part of the matter, 
however, is that nobody seems to 
have suspected that this Persian 
Rite would turn out to be founded 
on the Siddur of Saadia Gaon, whereas 
all our European rituals are founded 
on that of Amram Gaon<°

 HILZL Vq;
: _U*. 21 1 a
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several of the extant portions.
Professor Emeritus of

the Hebrew Union College, he estimated the dates of both MSS to be quite
late - somewhere in the seventeenth or eighteenth centuries. A third MS,

attracted his attention and after examination of it he was able
to date it as the copy of MS which was written in 1329. The scribe who
had copied this MS was so exacting in his reproduction that he had even
copied the date of the original one.

This MS is quite a bit larger than the two previously discussed.
It is not simply a siddur, but rather contains various rubrics under
which each portion of the service appears with the various additions it
may require, depending on the particular service in which it is recited.
These rubrics are interspersed with Arabic notes and the major portion
of the MS consists of those dinim regarding the worship service. The
entire text, exclusive of the liturgical portions, is in Arabic.

At the conclusion of the comparison of this MS (which shall
henceforth be referred to as MS Y) with the Chinese MS 2li,it became
quite evident that Dr. Finkelstein’s statement on the texts of Maimonides

much alike as almost to form a single ritual"
the Chinese text also.

It is because of such evidence that the progression of develop
ment for this liturgy, rather than that previously cited from Adler and
Neubauer, was really: Saadia - Yemen - Chinese.

I

however,

In consultation with Dr. Isaiah Sonne,

and Yemen, in which he says: "The texts of Maimonides and Yemen are so
8 could well have included



13*

Therefore, in the text analysis to follow, there appears,

from the standpoint of striking similarity or interesting difference,
instances will also be cited from the other rituals examined - particularly
from the Siddur of Saadia Gaon.

i

=

4

■

aside from a correction of the scribal errors in the Chinese text, a
list of all variants from the MS Y* "Where it is thought advisable,



TITLE PAGE: This is a weekday, morning service for the Feast
of Purim.

as meaning:

Concerning this rubric, Cecil Roth makes the following observation:

I

!

Megillah, one day of Purim. 
One says the prayer of Tamid 
of the two days of Sukka.

The Title Page, written in Persian, has been trans
lated by C. Rabin‘S

p '
, , ,. f-'O.-'-'- 

u

It proves to be...an ordinary 
week-day ritual, with the addi
tion of a few lines ...containing 
the prayer Al ha Nissim...added 
to the service on thisday, ac
cording to all Jewish rites.,,. 
The Book of Esther or Megillah.,, 
is not included, nor is its recital 
prescribed or even referred to in 
the rubrics.,,,It seems from this 
passage (i,e., the title) that at 
the time when the MS. was written 
the term Megillah was applied by the 
Chinese Jews to the service for 
Purim, the Book of Esther itself 
having been lost....at the time of 
the flood of 16h2....One may conjec
ture the feast which was so popular 
continued nevertheless to be observed; 
and, precisely because the Book of 
Esther had been lost, the liturgy for 
the day was written in a separate 
volume, the title Megillah... 
(which had lost its significance) being 
transferred to this.2
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■

MS 21i begins with the hatzi Kaddish, althoughTHE HATZI KADDISH:
the Psalms and the Morning Benedictions are not included in the
service. That another MS was used in connection with this one is
possible, although such a MS is not extant in this collection#
One other possibility also presents itself — that these intro
ductory portions of the morning service were recited at home, be
fore coming to the Synagogue.
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The word , appearing here as one word with a Yod, doesLine 2:
In MS I it is written as two wordsnot appear in this form elsewhere.

Line 2: M'j which appears in just this form

And then, Note 49 reads:

N' in MS I would seem to indicate some error in the

■

Lines 2 and 3* The expression

Line 3: The phraser

Line 4* The word TTfiNma is not found in MS Y, nor does it appear

in any of the other rituals examined.

*

pin g>‘U > which follows the expression 

just cited above, is found in MS Y, but in no others examined.

This instance of p’ 

conclusions reached by Pool.

■ 

!

I 
I

t

I

r
h 
r

For the first two paragraphs...every 
ritual is uniform within its own con
fines. • .except for the quite insigni
ficant variant 7 * • *•' i and p An * 
in the Yemen ritual.1

srjpnia hn3'i 
is an insertion found in the Sephardic ritual and in MS Y.

In regard to the word p’ 
in MS Y, de Sola Pool comments:

A solitary instance of p' a N51 in the 
Kaddish de Rabbanan occurs in Or. 1479 
no doubt under the influence of other 
rites.

Pool, however, notes that it 
3 appears in the Cochin ritual on page 22a.

Y not the invariably occurring 
Hebraizing form p ' jfT I• The second 
Yod. • .very often inserted. • .to avoid 
reading jIq a reading found consistently1^^ the Yemen MSS.2

V) " n '•Q.N TV np’ I
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Line 5: The word ”nai , 'riiich also appears

Line 7? Hefor

(It appears
in MS Y also.) He apparently failed to notice that it also appears in

Saadia’s Siddur.

Lines 7 , 8 and 9:

Therefore, the Chinese MS -would correspond 1231*756 8, and the Yemen

1 2 3 1* 7 6 8 5.

Line 8: The word «Y jp is spelled in the Chinese MS with an Aleph
instead of the correct Hey.

«

i

jonii-RI(UHfe-'SjS’I(3)waXg'I (2) p-);j/r(i)

Pool says that it is exceptional.

The order of the -words from 
varies in many rituals.

7de Sola Pool, iss

cites its occurrence in two Genizah fragments, in the Chinese MSS (as 
5 seen here), and in the Yemen text of Mahno Hides’ reading.

to

The correct, or standard order, according to

The order adopted by the Chinese is not duplicated in 
8 any other ritual.

| I V) (')' n 31 instead of
in MS Y (and in Amram) is, according to Pool, ’’especially characteristic

Uof Maimonides and Yemen.”
Of Ic/A?



18.

In this section of the service,THE SHEMA AND ITS BLESSINGS:
as in all others, the minor variants from the standard rituals
are numerous, but, once again, MS Y is almost an exact duplica-

There are, however,tion of everything found in this Chinese MS.
Invariants even between these two and they will be noted.

those instances where both MSS vary from the standard rituals
in significant points, mention will also be made.

I
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Lines 1 and 2: In the ’’Call to Worship,” the Bor’ chu in this MS as well

as in MS 1 is introduced by the word
:■

the congregation to respond, is not found in MS 1. Neither of these
Persian rubrics appear in MS I,
Line Is Here, as in all instances throughout this MS, the Chinese scribe
writes the Tetragrammaton as It is, however, characteristic of
all early Yemen MSS to write the Tetragrammaton as ’I’ , which is the
way it appears throughout MS Y.
Line 6s The ending of the word l is the first of many instances
in which the Chinese MS contains a final Nun instead of the final Mem
used in the Yemen MS.

M I <fal , which appear in the standard rituals,Line 7» The words
are omitted in the Chinese and Yemen MSS (as well as in Saadia) and there-

d"} nN becomes <2 3 H N in these two MSS.fore the following word
Line 8: The Vov at the end of I a") is extended too far and looks like
a final Nun.

andLine 10: The addition of the word IAJC between

is also in MS Y.

3 n ILine 10: was not found in any other ritual whichThe word
a

was examined.
Line 11: The word is
included in MS I.

- i ro H in both the Chinese and the ?Line 12: The addition of the word

the use of

E

| J 23* The following 
which apparently directs

■

statement of instruction,

• 41 which is also an addition to this phrase,

Yemen MSS may be indicative of time in view of Finkelstein’s remarks on 
N in the Amidah.^
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20.

Line 2: Although the word '0?)/^ might appear to be a scribal or gram- •n

The phraseLine instead of the usual
k- ?/<^o jo'->ao/v found in MS Y and Saadia.

Lines 5,6,7 and 8; This paragraph from "p through D
is duplicated in the Yemen MSS, but all other rituals examined vary to a
certain extent.

Line 12s ’/v® N iThe word should have a Yod between the last

two letters, as it appears in MS 1.

3 0 Icq , vtiich appears here and in other r ituals, MS YLine 19: For

has .

Line 19: The word

Lines 19 and 20 s It is interesting to note the abbreviation here for no

other abbreviations appear in the text.

Although the word follows JO in the Chinese,Lines 21 and 22s

? >3 and in MS Y. Both versions
omit eroA.

the Chinese has a finalLine 22$ Once again, in the wrd

Nun while MS Y has a final Mem.

The first Yod in
f

is another example of the final Nun in the
Chinese where a final Mem is found in MS I*

Line 30:

A// f

So

it is inserted between

this form is cited in one of the MSS of Saadia.
/-o-ao’

matical error for , which appears in all of the other rituals,
2

is a scribal error and should read
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Line 1:

and in MS Y (as well as in Saadia) with the words

Idelsohn comments:

Line Is

Line 4 s The word

Line Us

ocLine 6: The expression

Line 7:

Lines 12 to 17: This section, from appears
only in MS Y and Saadia.

The word does not occur in MS Y.Line 12:
U^' in MS YLine 18s Although the word

as well as others, it does appear in this form in Spanish-Portuguese
ritual.

MS Y has a Vov conjunctive before the wordLine 23:

The second of the blessings that precede the Shema begins here,

appears as

1 p'V) must be corrected to
The word must be corrected to <J'jnZ.

MS Y has no Vov conjunctive before
I n I through

The word ^>kNr) must be corrected to •

The controversy in b. Ber. 11b whether 
ahava rabba or ahavath olam should be 
used was decided by the Gaonim by as
signing the first version for Shaharith 
and the second version for Maariv. The 
Sephardic and Italian rituals, however, 
use the second version only.

must be corrected to
(.



22.

Consisting, as it does, of Deuteronomy 6:h-8;THE SHEMA:

11:13-22•, and Numbers lf>:37-U2, appears here just as it does

in all of the rituals.

The only notation necessary in connection with these passages

is in Line 13 where the word is incorrectly spelled P •
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Lines 2 and 3?

examined.

Line 8: The
in MS I with the word j&'jNfcJI substituted for the word Saadia

has

Portuguese rituals have

Line 11:

appearing in most others are the words

Line 22: MS Y, as well as most other rituals examined, contains the
word
Line 22:
examined.
Line 23:
Line 2h: MS Y has
Line 2b.:

I which does not occur elsewhere.
Line 27: The Vov conjunctive before the word

Line 31:

Line 32: J/Ta<5 is reversed in MS Y.

Omitted from this sentence in the Chinese and Yemen MSS but 
? y/ jo J/r ffoilowing

Co is probably a ditto-

The order of the words 7$/-re

The words and *)|c|QNf which add to the description

of God’s words in this sentence are not found in any of the other rituals

Both the Chinese and Yemen MSS include the expression

Line 8: MS Y has a Vov conjunctive before the word • 

expression jo"D which appears here, appears

|'"V^lwhile the Ashkenazic and the Spanish-

graphy from the Vov at the end of the word and does not belong.

Line 31: The word must be corrected to

MS Y has the word in place of

p Jo a//following piX/j/^

The word p'pni does not appear in any other ritual which was

MS Y has a Vov conunctive before p/N.
Winstead of which occurs here.
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2k.

Line 3U* MS Y has

have a Vov conjunctive beforeLine 35* MS Y does not

Line 36: MS Y does not have a Vov conjunctive before ■5

Lines U1 and U2: The Chinese, Yemen and Saadia omit the Shiro Hadosho
and the Tzur Yisroel statements between the verses of the Mee Chomocho,

6^ 6^Y"»k instead of



25.

THE AMIDAH: The text for the Amidah appears twice in this MS,

the silent version on pages 15ff., and the repetition is found

on pages 21iff. These two texts are identical.

The text analysis of this prayer will be treated in

three parts - 1) the Introductory Benedictions, 2) the Inter

mediate Benedictions and 3) the Concluding Benedictions. In this

prayer, an attempt will be made to show the full scope of varia
tions between the Chinese ritual and the more standard rites —

Spanish-Portuguese, Amram, Saadia and the
It must be kept in mind, however,Persian.

that here as elsewhere, the basic similarity between MS I and the

clearly evidenced in the precedings sections)

Where these two texts do vary within the Amidahstill remains.

mention will be made, but aside from these noted variants the texts
- remain identical.

£ Chinese (as was

i.e«, Ashkenazic,
1 

"almost unknown"
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Line 6: Concerning the phrase J 7 , it is not duplicated
in any other ritual except the Persian. However, it must be noted that

Line 6: The word
Lines 6 and 7: The phrase

phrase ) • Saadia contains the wo rds r)/c y 1 , while MS I
contains only the words /vh~)

Lines Hi and 15?

rituals, the standard phrase

and

A/D *□

while all other rituals remain standard regarding everything surrounding 
this expression (therefore agreeing with the Chinese in all but this

e
Nt) -)/?/

between

pNioi and includes an

f
VeD 'D £/?/)/

Amram, the Ashkenazic and the

p Nfo) 

insertion at this point.

u^O^/V/ must be corrected to •
£/v f is duplicated,y*/no p 

once again, in the Persian (which disagrees with the text around the

expression) the Persian agrees in these three words but disagrees around 
4.u 2them.

In Amram, the Ashkenazic and the Spanish-Portuguese

7)‘X/£' v?nN! J\'NN appears,
while the Chinese, Saadia and MS Y omit p^/vand 

Line 17: Saadia inserts C/?pp>Aoo/ <?/?p

70 ’ (? I ?p/ • Amram has the following text:

’o joSz# r /J'DU pnA&f (?/??/ >oo/v

I zvn-) p r/v .
Spanish-Portuguese rituals have pf/v //*<? [iw

Line 12: MS Y agrees with the reversed order of and
’ J / j p w/o) while Saadia omits
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The first of the Intermediary Benedictions, Binoh, contains theLine Is

Saadia has:

Line 5:

Line 6:
|c.<n foN.Line 7:

Line 9:

In this line he inserts and then omitting

IJ’orN he inserts

Line 10:

Line 11:

Both the Ashkenazic and Spanish-Portuguese rituals have 7) AT*)nJJ

In this line

he has A’Tf instead of 7)frol.
Line 16: Following the word

I

Its variants from these latter two nuschoos follows.

Line ?: MS 1 includes the expression jo 'i\icn e? |-ai. 
line ip Saadia has the form ijAtane, instead of 

(ika ”1(4 Qirtl

'pNQ before the frasino.

line 16: MS I has the word

Havdaloh which is found in MS Y and Saadia under the rubric ■I'-S’in.

Line Up

instead of M.

line 15: This benediction disagrees primarily with Saadia.

The word ’JS'd should be spelled IJ33.

MS I inserts the word after ♦
In place of ijjni taa |n, Saadia has »jjhi liri

This benediction agrees with all other rituals except Saadia.

before

p'JiiSwA Up At I after

The word WTinsN must be corrected to U'Vjp^l .

The word 7)7ie,AA nrast be corrected to

lines h,5 and 6:
lA’3?h p, in variance from the Chinese text (with which MS Y agrees 

except as follows).

Lines 13 and Ik: Both Saadia and Amram omit the phrase tUjL jSoi ** ’3 

while the Ashkenazic rite omits only -o and inserts

IJ3”) Saadia has jvNi a-flN I

^in'acM
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Line 18: This benediction agrees, basically, only with MS Y, however,

in this line even MS Y, along with all other rituals, does not have the

I coupled withword

Line 19: The word

Line 19: After the word

Then there fol-Portuguese rituals join him in this latter expression.

Theexcept that it ends with
however,

Line 20:

Line 21: Both the Ashkenazic and Spanish-Portuguese have

Amram omits the phrase

7)^^ 'o before the basimo, while the Ashkenazic and Spanish-

must be corrected to with MS Y.

Both the Ashkenazic and Spanish-Portuguese have p (n before 0

Saadia concludes with the basimo.

SlA/’fc and has

I nM before 

with no Vov conjunctive (which is also absent in MS Y).

Spanish-Portuguese text has, 

Gf/ U'a/k^N .

lows, in the Ashkenazic text the same phrase as that used in the Chinese 
instead of IJ’klfnvA. 

U'lcifnA foV k/3">Ni
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Aside from the agreement of texts between the Chinese and YemenLine 22:

MSS regarding the form and content of this benediction, no other versions

of

all of which appear in the Chinese; while Amram and the Spanish-Portuguese
ritual are much longer than any of the rest#
Line 25: Instead of the words MS I has

Line 32:

Line 33: the Ashkenazic nor the Spanish-Portuguese rituals

has the wrd 7n7)/v.

Line 33: o >/£, and after

they add

frasimoe

Line 3U: The Ashkenazic ritual omits the word

Line 36: This benediction agrees with MS Y, the Ashkenazic and the Spanish-

Portuguese except in the following instances.

Line 38:

The latter ritual also has before

and instead of the word V

Line 39:

Line hO:

cated in any of the rituals examined and might: appear to be a scribal error

for appears in the same form in the Repetition of the Amidah as well

while the Spanish-Portuguese further adds the word

Ij3^ rfollowed by the

2/4 N.-pa/4

Saadia has no Bes before .

The Ashkenazic and Spanish Portuguese omit 

? ny

is not dupli-

Both the Spanish-Portuguese and the Ashkenazic texts have 7) 1 O' 
between and

it has
C ’

MS Y omits the word pffN #

The word which is followed by although it i

Saadia has, instead of C, the form

Neither MS Y,

all of the words contained in the Ashkenazic ritual (with the exception 

also appear here, the order is quite different and

the Chinese version is longer; Saadia1 s text contains only fourteen words,

agree either with the Chinese or with one another# For example, although
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with the possibilityIt may, therefore, be vocalized asas in MS 1.

of its having come from another rite.

Line Hl:

the Spanish-Portuguese rites.
Line Ul? Amram omits O/, the Spanish-Portuguese rite adds 0/

Lines hl and h2: Saadia omits the phrase

and places SnsM before ^/iYA.

Amram adds

Line b3: Amram adds before the word

Line hip The variants between this version of the thirteenth benediction.

and the others are very insignificant, except for the following instance.

Line h5a This ritual omits the phrase T/ which appears in all
others•

1Line $0: This benediction agrees only with MS Y and Maimonides with one
interesting exception ~ the omission of

noted later, Saadia.

The Ashkenazic version begins with A/eXLine £0;

Line ^1:

Line $1:

the frasimo.

and the Ashkenazic ritual substitutes SS'XGOfor .

/?pA’ 2T(Oo JO'J'W £0/

Jb’Nh")3 p~>'

MS 1 has the word before "sefco.

The Spanish-Portuguese rite adds Aoo/

after the word whereas the Ashkenazic ritual adds this phrase before

/Y I'Jd in line $2 which is 

a phrase included in all other rituals except the Chinese and, as will be

Here, as in MS I, Saadia and Amram, the benediction begins with 

the word instead of which is in the Ashkenazic and

while the Spanish-Portuguese omit^pY/ y/?^ Ao Va/z 

and then add a phrase concerning ’’enemies, haters and wicked ones.”

Line Li2: Amram adds \074 fo/, the Ashkenazic text adds

’ ^^T)zv fo/, while the Spanish-Portuguese omit“>?YA//?<$ .Ao (•/
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Line 5.2:

tion (the fourteenth) follow here because they are so diverse from the

Chinese•

Amram has a modified text - ViJai 

Ultra

k>/

0^ ♦

Line $3: Chinese,

while Saadia substitutes 7k/Sfcfor in this line*

Line 53: The Ashkenazic and Spanish-Portuguese rituals add the words

Line 5i>* This benediction disagrees with all texts other than MS I in the

following instances.

The Spanish-Portuguese add Al afterLine 56:

//31PIThe Spanish-Portuguese, Ashkenazic, Amram and MS I addLine 56:

after

Saadia substitutes jrapa

Ma

and Amram continuesAshkenazic and Amram add

i f

<

iC CfcGN

A-Cv jA 'j pvs

py ?r ap Cefv

j'J?.

Amram1 s text for this benediction is identical with the

S) ")?)/>/ after the word ?/?.

Line 57: After the word Saadia substitutes p'wMP &ni

Co and follows with the frasimo; the Spanish-Portuguese, 

3nvz® Il'o,

Cv jop'O W zC .

The Ashkenazic text reads an pa for^w, and then, along 
with the Spanish-Portuguese, Amram, MS I and Maimonides, adds -oC'7 

Lines 50, 51 and 52: The texts of both Amram and Saadia for this benedic-

Saadia has - \>/ \xi Cx l.l'lx i-PV)

-tyCg/T SUd' p'3^1

Therefore, Saadia, having an entirely different text, is the only ritual to 

agree with the Chinese MS in the omission of

Line 5U: The Ashkenazic and Spanish-Portuguese rituals add x>/’5 £o /J'llS 

after p>>’X/e'P.

Line 55: MS Y has instead of
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Line j>8: The form 7) be corrected to

Line £8:

IJJTI IJjr).

in the phrase Id i&lh must

Instead of 773 /fc^Xthe Ashkenazic text has jowim 1 pV7 xrtfo/ •

Line £8: After the vord IJ ;re A the Spanish-Portuguese text adds
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Line 1:
Line 1:

Line 2: Both Saadia and the Ashkenazic texts omit the word •

Line 3? None of the other rituals examined have the word p/V*.

Line 3? The Ashkenazic text omits the word SDSN while Saadia omits both

rt and

Line 5* While Saadia omits both<«

Ashkenazic texts agree with him in the latter omission.

Line 5: Following the word p/VT the Spanish-Portuguese text adds

Line 6:

f.
Line 6:

while Saadia adds
Line 9: Although MS I omits the phrase all other rituals
agree with the Chinese.

MS Y uses Vov conjunctives before the last two occurrences

of the word

Lines 13 to 28: This section of the benediction is an insertion for the

Lines llj and 15: MS Y omits the phrase

MS Y and the Ashkenazic texts have instead of .Line 17:

Line 22: MS Y precedes both

before .Line 23: MS Y has the word

Lines 11 and 12:

after

&nd /Ji<oen/v with the word

Saadia has no

The word appears
Portuguese ritual, and as ^ozf^JS/in the Persian text.

p/vT.
as /VS (3>/ C/ in MS Y and the Spanish—

p a/ Tf and IJ 316/, both Amr am and the

Feast of Purim, with which other versions agree except as noted.
G/ Gri whileI fn/W 

the Ashkenazic omits only the first three words#

A/a v/anA pwma e

While Saadia, Amram, the Ashkenazic and the Spanish-Portuguese 

omit the word p/jC, the Persian text agrees and MS Y spells' it p/fcj

Amram, the Ashkenazic and the Spanish-Portuguese texts omit iNO 

IJA 7^316/ before
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must be corrected to /jA, as seen in the Repeti-The wordLine 28:

tion of the Amidah.

Line 33:

Line 3k: Saadia omits the phrase
Line 3U*

Line 35>: MS Y omits the wrd ?nfco, while the Spanish-Portuguese sub

stitutes for it.

Line 35* The word-jjIcnn 9 which is repeated twice in this line, is ren

dered as Amram, the Ashkenazic and the Spanish-Portuguese,

MS Y omits

Line 38: Instead of the term

and Saadia

adds

Line 38:

■II lliaMM I

the Ashkenazic adds to js>

before •
■Joe* (71 •

Saadia, however, was for the first and agrees with the second. 
Line 37: While the Ashkenazic text adds before jaiC*,

and Saadia omits jouqi dot3 •

the Spanish-Portuguese text has

fcpthe words t
' p/VTf f>/ •

Amram omits the word

The Spanish-Portuguese text inserts before jnand s/j^3

Pa/7

The Ashkenazic and Spanish-Portuguese rituals add the word 
IJ'iQjc before /J Co.
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The K 1 dushas Hashem appears in Amram beginning with the word Keser; in

the Ashkenazic ritual with the ward N'kadesh; and in the Spanish-Portu

guese, MS Y and Saadia with the words found in the beginning of the

Chinese• The Spanish-Portuguese nusach is entirely different from these

two words on. MS Y agrees completely with the Chinese, and Saadia varies

in the following instances.

must be corrected to .Line 1: The word

Line 2: Saadia has the word £5)J»oDin place of ,

Lines 6 and 7:

Line 10:
Line 10:
Line 11: Saadia has a Vov conjunctive before the word poGJS, and instead

of the form Q?pJV/he has

Line 12: Saadia

Lines 12 and 13:

*>'€>3 ^Ni(G75n^?O andLines 13 and 1U: Saadia omits the phrase

in its place, the word rnvita.adds,

Saadia omits the wordLine U4.:
Line 18: In

wordsomits the

Saadia substitutes the word ^rrpAfor •

with the word

adds the word I after

Saadia omits the phrase j?vy3j 9

Saadia repeats the word p twice.

this line Saadia, omits the Vov conjunctive on the word phaei , 
iJ'^fcand and inserts the word p^Tr/ after ph^G/a

For the phrase beginning with the word and ending

Saadia has jo7WO/v
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The Priestly Benediction: This text is the standard one, agreeing even

with our Ashkenazic nusach except in the following instances.

Line 2: The Ashkenazic text does not contain the word SU/JiJ-d*
Line 3«

reads

Line 3 s must be corrected to Jb'jvjo .

Lines 6 and 7:

Ashkenazic text.

I
The word

instead of .

The Ashkenazic text contains the word after n 9 and

The phrase from //vo/ to is absent from the
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CONCLUSION

In attempting to draw conclusions from the material discussed

in this study, the following categories present themselves: 1) Scribal

individual treatment of each of the above categories follows:

Scribal Errors and Faulty Vocalization

Upon first examination of this Chinese MS many types of errors,

These mistakesboth in copying and in vocalization, present themselves.

ing to the possible reasons for their presence.

Purely scribal errors, e.g., the slipping of the pen,A.

the omission of a letter, the insertion of the wrong letter,

etc.

(1)

Second Blessing before Shema, Line 1 - jtiNh for(2)

(3) */>//?•

(U)

(3)

(6)
After Sheina, Line 31 - in JO for(7)
Intermediary Amidah, Line 5 - ’J^Sfor /J? 2).(8)

F'oenf pwf.
Shema, Line 13 ~ for

’an

errors and faulty vocalization; 2) Unique insertions and omissions; and

First Blessing before Shema, Line 30 -

Second Blessing before Shema, Line 1; - 'j)‘n for

Second Blessing before Shema, Line U - IJ'JVA for

Second Blessing before Shema, Line 6 - 
for f'Oenf

may be attributed to a variety of causes. They are listed below accord-

5) The possibility of further investigation into other nuschops. An
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(9)

(10) (?)

(11)

(12)

(13)

(1U)
B.

C. Indications of oral transmission, i.e., that the scribe who

wrote this MS had no text before him but rather wrote from

(That the MSmemory or that vbich was read or recited to him.

was written from memory is a possibility which could have re

sulted after the flood of 16^2, also accounting for the poor

Hebrew knowledge of the scribe.)

(1) for W’.

(2)

Introductory Amidah, Line 6 - for jornA/z.(3)
&) Intermediary Amidah, Line 11 for TiaieJA*

and understanding of Hebrew on the part of the scribe.

Poor Hebrew knowledge as seen in vocalization. This MSD.

and (U), and particularly the examples of faulty vocalization 

to follow, are indicative of the absence of any dear knowledge

Hatzi Kaddish, Line 8 - Ichf/i'

And in addition to the possibility of oral transmission account

ing for these errors, it must be noted that instances (1), (3)

Intermediary Amidah, Line XO - IjTlinVn for
Intermediary Amidah, Line 1? - ;)£/&?)/for

Intermediary Amidah, Line $8 - ^^9 A for

Dittography, i.e., repeating the same letter twice.
(1) After Shema, Line 27 - ^oifor fo after

First Blessing before Shema, Line 12 - for

Concluding Amidah, Line 28 - sic. for Ijk. (?) 

K’dushas Hasem, Line 1 - pe’Tarj/ for .

Priestly Benediction, Line 3 - for

contains vocalization only within the Amidah. In the Silent
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(1) Line 16
(2)
(3)
(U)
(5)
Plus many others.

Peace Prayer:

(1)

(2)

(3)
Plus

The most prominent thing to be seen from the errors listed in

this section is the fact that the standard of Hebrew knowledge exhibited

by both the scribe and whoever endeavored to correct some of the errors

Of course, the possibility that the

i

made by the scribe was very low.

vocalization is a later addition to the MS also presents itself.

Unique Insertions and Omissions

Within this daily worship service, the Chinese MSS 2li and 1 

contain four words which are found in none of the other rituals examined,

f ±br

Lines 19 and 20 - 
for //’cof

Version, both the Purim Insertion and the Peace Prayer are 

vocalized, while in the Repetition, only the Purim Insertion. 

The following are several examples of the faulty vocalization.

Purim Insertion:

Line 3h -

Line 3$ - ^V?for ^0.

Line 37 - 

others.

- 7^^/(with a correction to

Line 16 - ’p??xfor

Line 1? - for
Line 18 - f a?/?'ibr 3’fyepf e#,?/.

f dfa (corrected to 3^)

for
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(i) First Blessing before Shema, line 10 - 3ni'j|'h.

(2)

(3)

(W
B.

(1)

(2)

(3)

Chinese was patterned.

But a further emission, in the form of the Morning Benedictions and

with a hatzi Kaddish, it would appear that something had been recited

beforehand. None of the Chinese MSS contain either the Morning Benedic

tions or the Psalms (P*sukei d*zimroh) and, therefore, at least from

the standpoint of the extant MSS, it must be assumed that these sections

not included in the siddur itself.

were not considered part of the congregational prayer.

In regard to the Morning Benedictions, however, it might be assumed 

that these prayers, being private devotions, were recited in the home 

prior to the worshipper* s coming to the synagogue and were therefore

After Shema, Line 22 -

Intermediary Amidah, Line 18 - ll'Xc.
Concluding Amidah, line 3 - pV2r.

Omissions:

and omit three words which were found in all of them.

A, Additions:

The absence of the Psalms, however, presents another, more vital 
possibility, and may well have relevance to the dating of the liturgy 
and subsequently to the original immigration. In view of the statement

After Shema, Line 22
Intermediary Amidah, Line 45 -
Intermediary Amidah, Line 52 - jd//> j'Ja,

All of which point to the possibility of another nusach after which the

the Psalms, deserve special consideration. Since this service begins
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An earlier dating than is gen
erally assumed, is possible.

Relationship to Other Rites
The central core of Jewish liturgy, i.e., the Shema and its

tionship.

Specific Relationship to MS Y

passages found in no other ritual occur side by side in these two rites.

Examined together, with very few exceptions, they would seem to be one

Regarding the Yemenite liturgy, which is the sole exception to 

striking resemblance appears between it and MSthe previous remarks, a

24 which cannot be overlooked. In instance after instance, words and

and the support given thereto by Israar Klbogen, who said that the Psalms 

did not become a part of the Morning Service until 12j>0, and further, 

that "Maimonides counts among the congregational prayer neither the
3

Psalms nor the Morning Benedictions.

It is the merit of a great medieval teacher, 
poet and martyr - Rabbi Meir of Rothenberg 
(1230-1293) - that the Psalms came formally 
to be taken over into the congregational 
Morning Service.

Blessings and the Araidah, are fairly standard and have been even since 

Talmudic times - a period which certainly antedates the Chinese MS. It

was therefore expected that compared with any standard nusoch the simi

larities would excede by far any differences encountered. But the re

lationship of MS 24 to those nuschoos (exclusive of MS Y) which were

examined in this ±udy is nothing more than this "central core" rela-

of Rabbi Joseph Hertz,who said:



Aside from variants such as the ones seen above, there are

Indeed, the similarity between IB I and MS 2l| is very great and

yet, keeping in mind the variants listed it would be impossible to assme

that one nusoch was a copy of the other. If such were the case there

of the closeness of the Yemen and Chinese rites.

The Possibility of Further Investigation into Other Nuschoos

cases throughout the service where certain words or phrases appearing in 

MS Y are absent from MS 2h and vice-versa.

=
i

Despite the occurrence of Persian words and phrases within this 

Chinese MS as well as the frequent mention of an Iranian origin cited with

in the Introduction, it has been felt that on the basis of the Persian 

text examined such a theory is unfounded. Roth’s hypothesis that this

and the samej but because of these exceptions, as insignificant as 

they may appear, a shadow is cast over their marked similarity.

There are, for example, certain scribal variants. Whereas 

the writing of the Tetragrammaton in Yemen MSS appears characterl .«rh1 rally 

as T (as seen in MS Y), throughout MS 21| it is written as

While MS Y consistently maintains the standard Biblical final Mem ending 

for masculine plurals and suffixes, the Chinese often substitutes the 

later, rabbinic final Nun ending. Where double Yods often occur in MS Y 

the Chinese MS usually has a single Yod.

would be no accounting for the di fferences since they could not be ascribed 

to any 1 ogi cal 1 y occurring phenomenon during the transmission. It there

fore becomes necessary to propose one further possibility in regard to 

the origin of the Chinese liturgy, but at the same time remaining aware



h3.

Persia, however, was not the only country mentioned in comec-

several times within the Introduction, was linked with the early settlers

Indian liturgies were not available for this study.

It has been the accomplishment of this work to have examined

and compared all standard nuschoos (plus the Persian and Yemen rites)

results, however, have not been conclusive in establishing any definite

prototype for the Chinese liturgy. But they have done the following:

they have established the absence of similarity between many nuschoos; they

the n1 ti mate answer must lie therein.

■

would account for the use of Modern Persian in the MS but explains 

little regarding the origin of the copied text.

have shown, quite definitely, the presence of a close relationship •• with 

as well, those specific areas in which they

this service was the product of a period after the flood of 16^2, when 

the damaged or destroyed siddurim were recopied, with the term Megiiiph 

being ascribed to the service itself since the Book of Esther had been 
lost,k

tion with the possible origin of this canmunity. India too, as cited

of Kai Feng Foo. As explained before, however, extant MSS of early

with the Chinese ritual and to have listed the results therefrom. These

the Yemen, rite, pointing out, 

differ; and it has, in a very real sense, paved the way for further in

vestigation of liturgies not covered in this study — drawing particular 

attention to the early Indian (Chochin) liturgy as well as any others 

which might be closely related to the Yemen rite. For, with certainty,
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