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Abbreviations:-

Throughout this work the following two abbreviations will be used:-

S:=- 717% ni%goa Vo

K= peIPTY mi%vana am




CHAPTER ONE

Secondary Sources: ILiterature on David Darshem.

The secondary literature on David Darshan is rather niggardly.
There are but a handful of accounts about him, none in any way complete,
and none perfectly accurate, The longest and most detailed is by Wettstein,
running to a little more than a page in $his MM 1°p3n1 YRIZ* NYITP1INY

1*%1p3 while perhaps the most succinct, based on Wettstein, Fuerst,

and Ben Jacob, is in the Encyclopedia Judaica. Here the complete account
tekes up one paragraph, of perhaps twenty lines. SRS

In the various works on bibliography of Hebrew books, he is can-
sidered when either of his two published works are mentionsd. First then,
we shall list and describe briefly the accounts of our wrl ter in the num-
erous works on bibliography consulted, after which will follow a listing amd

sumary of the meagre biographical accounts.

A. Bibliographical Works.
; 1 gy == LB 1A r =Amsterdam, 1680

This 18 one of the earliest bdbibliographical works, and, on page 76,
under the 1isting of David Darshan's 5. he has the following to
say: "Shir HeMe-alot L'David: by David Darshan., Contains the specimens
from all ths books he wrote. Published in Cracow, 1571. Quarto. He also
wrote "K'tab Hitnazzelut L'Darshanim,” published in Lublin, 1548 (1); Maskil
L'David -- sermons; Migdal David -- manual of letters; Tehilla L'David --
commentary on the 613 camandments.”™ Apparently, then, Bass' account reveals
the fact that he saw the title page of S. and perhaps of K. His error here,
as discussed in note (1) at the end of the chapter, was borrowed by some later

bibliographers, who probably never saw the books they listed.



2. BIBLIOTHECA HEBRAEA -- Joheannes Christophori Wolfii -. Hamburg et

Leipzig -~ 1715
On page 295, no. 486, he lists the writings of David Darshan

(concionator) as follows:

a) T17% ni%pon v -Cracow, 1571
b) ni1%?¥INna any <-Lublin, 1548
e) 71717 %*awo
d) 717 2?0
e) T11% n%nn

The latter three are mentionsd of course, on the title page of S, Ha states
that thess works are listed in the p*Je* *npp , and that the last
named work T17Y avan ie mentionsd in the t::atalogls Bidbliothecae
Leidensis, page 169, where the author is listed as R.Messer David, son of

Messer Leo. (2)

3. BIBLIOTHECA JUDAICA =-- Dr, Julius Fusrst -- Leipzig, 1849

————

Vol. 1, p.202. This fairly lengthy bibliogrephical account is, in good

part, a collection of all the inaccuracies =nd arrors of preceding bibliographers,
(For detailed discussion see notes 1 and 2 at the end of this chapter). He con-
fuses David Darshen with Messer David ben Messer Leon Eo.*.l of Mantua, Then he
lists the works as fellows: a) T711% niYpon 9*p Cracow 1571;

e MI2¥WINA 2ND
b)orIeNTY mib¥ana am Lublin, 1548. Thus far he seems to be following
both Bass and Wolff. The T17% aYan of David Darshan, which, so
far as we have been able to discover was never published, he confuses with a
book of the sams title that was published in Constantinople in 1577 by Messer
David ben Leon., He then attributes to him a work entitled D*P Y *10K NN
as mentioned in this 1577 edition of T17% a%an . Fifth on the 1list,
yhich he himself admits cannot be attributed to our suthor, is a book by #» Fhe
nams T11Y nYnan , Prague, 1616, an attempt to harmmonize the conflicting

views of Mordechai Jaffe and Moses Isserles with reference to the Shulhen Arukh,



He attributes to him & manual on ritual sleughtering in Hebrew and Italianm,
published in Venice in 1809. Then he lists the remaining works by David as
follows: 1) Maskil L'David; 2) Migdal David; 3) Magen David; 4) Nefesh David;
5) Segullat Melachim; 6) Kol Adonai Bakoach; 7) Shebnﬂ%.mcm; 8) Najal
'Adanim; 9) Ain Hakoray; 10) Abir Yaakov; 11) Bet David; 12) Kisse David; and
13) Ha-gebul., Hs himself admits that the authorship of some of these is vague.
Items 3-12 are repeated both by Wettstein and in the Judaica article.
They are listed in D*JP* *nNeP as follows: Abir Yaakov,-- Messer David b, Levi -
book on medicine - MSS €pl); Bet David -- R.David b. Yehuda -- on philosephy
(p 12); Kisse David -~ R.David b. Levi: (p 33); Magen David (p 39); Nahal Adanim
(p 53); Nefesh David (p 54); Segullat Melachim (p 55); Ain Hakoray (p 57); Kol
Adonay Bakoah (p €7); and Shevalh Ha-nashim (p 74) are listed as MSS wri tten by
Meseer David. That this Messer David is our David Darshan requires considerably
more evidence than Fuerst's say-so, nor are David ben Lavi or David ben Yehuda
definitely to be identified by our author who goes by the name of David Darshan,
or David ben Manasse, Darshan.

4. CATALOGUS LIBRORUM HEBRAEORUM in Bibliotheca Bodleiana —- Mauritz Steinschneider |
Berlin #& 1852-60

Vol 1, p.859., Steinschneider lists the <T17% N1%pan *? which he himself
examined. Fram it hs culls soms facts about David's life, which will be dealt
with in greater detall in Chapter 2 » For example, that in the year 1558,
he spenlk some time with the Bordolani femily in Ferrara, and thet in 1568, one
I®27712 npn cams to Cracow with writs of excomrmunication against oms

*1171 aoo for permitting the members of the D'Ato femily to talke a case against
the former into a Christian court. From the preface of the book he mentions the
fact that David collected some 400 books between the age of 19 and 25. (Here
Steinschneider bstrays a slight misreading of the preface, for what David did
write was: TOR,...0*03] BIDD NIND @IN,,,. 92109 D*IOR jm1”

“Me a‘d ang MP....MIP BT J2 *NTCAPI 111393 CnnD
(111"; niYgona o ,mnpn)




i.e., that he made this collection over a period of 25 years, beginning it when

he was 1¢). Steinschneider also mentions the laudetory poem by David Darshan

that appears in the 1569 edition of Naphtali Herz's commentary upon the Five
Megillet Rabba, He adds that he may be the David Darshan b. mi7pn Manasse
who wes proof-reader of Isaac Duran's K1Y gy 1574-76. He then lists
ths 1571 Cracow edition of ths S, with a brief deseription of it as a series of
specimens fram his three wrks: a) T17% Starn D) 71T S0
end §) T11% nban « Finally, in parentheses, he points to two errors
of Wolff, the mistaken date of K. (for full discussion see note 1 at end of this
chapter) and the confusing of David ben Jehuda Leon with our David Darshan,

5. Warsaw, 1886, 1°8 ©D1* SRIpR == SR noyy

| P233. Lists our author as David Darshan b, Kanasse of Cracow, darshan
of Lublin. Attempted to set up a private academy in Cracow but failed,
and finally determined to set out for the Holy Land. He then lists David Darshean's

] tw published works, the S,, 1571, and the K., Lublin, 1574.

‘ Sfan L LoDIvon b 11 SRR NRD O LMV YD ED
6. VLAY PYTAIIREE _9YYN ®wpyy ¥y myym wétwmwp _pyvEm wyR

Under an alphabetical listing of suthors, on p.273 B, we find R.

David Darshan, followed by & brief listing of his writings as follows: miYgon +p”
"3T9 avan L7 S11a Lv17Y Stapo LDt mIYY niYxona 117y

On page 289 A, under the letter p , there is & brief referemce to the
Cracow edition of S. The date of K. is given as 1548, and the other books, men=-

tioned in the title page of S., are once again listed.

7. CATALOGUE OF HEBREW ZD0KS IN THE BRITISH MUSEWM -~ Sevan Straalen -- London,1894.

P.6l. Van Straelen lists the copy of K., which is found in the British

Museum as item 1966,b.23. He thinks that the chronostich on title page is in-

correct (ses note 1) and accepts as date of the book 1571, which date he finds

on fol. 5b of the book. Hs also lists S,Cracow, 1571, as item 1966.b.24 - with

title page wanting.




8. 1880 R1%11 2Y"T13 SNpR SRy T BYYEDR IRIR
P. 248, In listing XK. he quotes rather fully from the title page, glving

as the place and the date of publication, Lublin, 1574, mentioning also the date
1571 on fol. SB.

pe 577. He lists the 1571 Cracow edition of S. together with the three
other books mentioned on its title page, and then he lists the series of works
which Fusrst lists, and which in reality should be ascribed to Messer David b.
Messer Lem, as is pointed out in Note 2. Ben Jacob himself admits that scome of

this list are attributed to some author other than David,

9. 1891.2.% ODIER IR 92D mp1* N3 pen L,DYYAG KR MR
Pe 3234 He mentions David as darshan contemporary with R'Moses Isserles,

and refers to the mention of him in Responsum 81 of the Rema., Reputation as a
poet, writing laudatory poem in 1569 (cp. supra). His works:-

a) K. - published in Lublin, in 1548;

b) S« = Cracow 1571; and the other 3 books (Nigdal David, Tehilla 1'David, and

Maskdl 1'David) as mentioned on the title page of S, Gives Bass as his source.

10, FATALOG der SALO COHN'SCHEN SCENKUNGEN, Dr. Bernhard Wachstein, Wien. 1911.

D. 46. The only other extant copy of K. that we have been able to find,
besides the copy in the British Luseum, is in the above collection of the
Juedische Kultugemeinde Bibliothek in Vienna. No one knows the fate of this book,
as well as that of the whole library, for it was all recently confiscated by the
Nazi suthorities. In listing it, Wachstein also quotes from the title page,
glving it the correct date of publication -- 1574, He takes specific issue with
Van Straslen's date of 1571 by pointing out that the famous rabbis Moses Isserles,
Solomon Luria, and Isaac b. Bezalel, are mentioned on the title page as deceased,
and all of them ware alive in 1571. (For fuller discussion of this point, see
Note 1). On pate 143, he lists the A37 Mmi%*in van z7172% pivep (Cracow, 1569)

of Naphtall Herz b. Menshem, and mentions the fact that on folio 35 A is to be

found the dedicatory poem by David Darshan.



11, 3'e=RPIN 1PIVINIR == AT .YeR T BSIWED 2T P

In this bibliographical catalogue, on p. 206, K. is listed, with the

place and date: Lublin, 1574. Under the letter p the book S. is listed.

12. THESAURUS OF MEDIEVAL HEBREMV/POETRY - ISRAEL DAVIDSON, NEW YORK 1924-33

Here Davidson lists those poems of David which are extant, three of
vhich are in S., the fourth the laudatory poem of 1569 thatiuas attached to the
first book to come off the press of Isaac of Prosstitz LnTuuTSeo Ch.&, note 38)
In Vol. 1, p. 110, #2320, he mentions the poetic shehita permit n*33793 DR
(S.162). In vol.2, g  #221, he mentions the Aramaic poem R S IR |
attached to his bapn ageinst Moses di Rossi (see Ch. Q) - (S.126); on p.ll4,

#376, he mentions the laudatory poem which is at the end of the book by Naphtali
Herz; and finslly, in Vol3., p.72, #81, he mentions the poem n%19% “+Ko

in S.15a.

B, BIOGRAPHICAL ACOOUNTS.

How little is actually known in the extant secondary literature on
David Darshan becomes clear when we glence at the references to him, not in
bibliographical works, where the two printed books of his would inevitably make
en appearance, and a few facts about him would be added if the bibliographer was
able to glance at the title page of these books, but in those books whers there
is an attempt to deal with him as an individual, rather than as a name appended

to some early Hebrew prints in Poland.

13, Warsaw 1886 709871 YR A R0 ‘Y DIETa (2ol aban vy

P. 185 In speaking of the cormentary on the Five Kegillot Rabba, published
in 1569 by Nephtali Herz, the author refers to the laudatory poem compesed for
the occasion by David Darshan, and then, parentheticelly goes om to inform us
that his neme is mentioned in No. 81 of the Responsa of the ReMa, and that he

wrote S. end K., which were printed in Cracow. (Here he errs slightly, of course) .



|0

14, 1899 BY1337D%3 =93 Mbp == 1953193 peqtsh pvish WD

De B A drief paregraph, on the great persamalities in the history of
the Jewish community of Lublin, is devoted to David Darshan, who 1s here called
the city-darshan (?31% 1371°ga jev1). His decision to go to Palestine to
complete his literary activity is mentioned, as well as his two printed books.

Nissenbaum, however, fails to make mention of the date of the second, K. He

- )|

then lists his works, as listed by Benjacob. In & footnote he guotes the author
the p**nn N IK to the affect thet David was a darshan in Cracow
at the time of R.Moses Isserles, and thaet in 1569 he wrote a poem celebrating the

publication of a camentary to the Five Megillot Rabba.

15, Vol. 4 250 DIRS 183 == sys3q obp == LSy eI

P.91 A brief article under listing Darshan. He is erronsously named
here David b. Moses, Darshan ... poet and darshan in Cracow and Lublin. The
statement is made that K. was published in two editicns in Lublin, once in 1548,

and then in 1574, He mentions the citation in the Responsa of the ReMa, the

' leudatory poem of 1569, the publication of S. in 1571, and the proofreading, in

| 1574, of part of Isaac Duran's X117 *9P, He lists the other books mentioned
’ on the title page of S. The sources of this article are: Fuenn's YKo nola
F. and the prena Ik,

164 1 ve71Y La.8  (7MIw panp)  31c%i1ea  1vpant SR pravind

A‘n N
Ps 35 This is perhsps the best and fullest account. MNentions the title

ol

%9137 DIAR given him in the “XV17 *pp” and from the same source
mentions the fact thet his father was a martyr (P17pn) . His teachers--
Isaac b, Bezelel, Solomon Luria, and loses Isserles. First published his K.
in 1548, Falls heir to same error here, as many bibliographers. Makes mention
of Resp. no. 81 of the Relia. Speaks of his leudatory poem of 1569, then memtions,
with 2 brief word of description, S., which was published in Cracow in 1571.

' Then he 1ists the unpublished works, (as in Ben Jacod), but does not express




doubt zs to the authorship of any of these. In Lublin he republishes K in

1574, as a preface to his longer work, *11% Y+3pno and then Wettstein

quotes from the title page. Refers to his proofreading of parts of Duran's bock

as previously mentioned, and in that year, in the middle of his work, he left for
Palestine. At this point he conclusively proves that the date of the publication

of the %1171 *7pp is 1574, but this of course does not concern us here.

l 17. ENCYCLOPEDIA JUDAICA. Vol 9 p.843, Berlin 1930, article by S.A.Horodetsky

A brief parasgraph in which David is called "preacher and liturgical
poet," disciple of Rabbis Isaac ben Bezalel, Moses Isserles, and Solomon Luria,
who lived in Cracow in the 16th century. Identifies him (with probaility) with
the David ben ha-kadosh Menasche, who was the "magiha" 1574-76 of the "Shasre Dura.”
1 Settled in Palestine in 1574. Lists his works as in BenJacob, mentions the two
dates (1548 and 1574) attributed to K., but offers no versonal opinion on that
problem. Then he lists the eleven unpublished works first attributed to David
by Fuerst, and subsequently by BenJecob, adding that same of these may have been

attributed to David erroneocusly. He mentions the responsum no., 81 in the

Responsa of the ReMa, and the laudatory poem of 1569. His bibliography: Fuerst,

3 Or Hachajim, Fuenn, Wettstein, Nissenbaum, and Benjacob,
18, _ 3'vIn pagamgr 1733700 n_== R .
p.5 In this book on the history of the Hebrew printing press in Poland,

we are informed that the first book to come off the press of Isaac of Pma:titz.
wo re-established a Hebrew printing house in Cracow after a lapse of same years,
was the 137 ni1%*an ‘n %p pi1+p by Naphteli Herz, early in 1569, and in
honor of the occasion, David Darshan composed & poem thet was printed at the emd

of the book. In a footnote he states that David was later darshen in Lublin.

p.6 He mentions publication of S. in 1571.

.44 He mentions David as proof-reader in the publishing house in Lublin,

in 1574 -- refers to his proof-reading of part of V1% *pgp and
widst

publication in that yeer of ¥, In the mi@@&® of his work on the proof-reading, he




X

it i

1%

set out for Palestine. In a footnote he refers to no. 8l of the Responsa of the

ReMa, and also quotes from the title page of K.

19. 1973°% %3 qep Moy Sivp <= 1n1pred Cob21sn

30 peh01nY 8 7Y RYn

p.8 In the introduction to this book on the Yerushalmi, Lieberman
mentions David as author of the 93¥Pn @171*DP in the Yerushalmi that first
appeared in the Cracow edition of 160§. In a footnote he states that Dad d re-
sided in Cracow at that time (Refers reeder toB**nn 71K 323). Lieberman's

theory is taken up in greater detail in Chapter l.



MOTE 1 THE DATZ OF PUBLICATION OF K.

In the body of secondary literature there is a good desl of confusion
with regards to the date of publication of K., and the added question of whether
tharahﬁ‘one or two editions of this book.

A careful study of the photostats of this book, obtained from the
British Museum, tends to settle this question once =nd for all.

In the chronostich on the title page the author (or perhaps the
printer) makes use of a bibliecal verse in which one or more of the words marked,
contain the date by the value of each letter. This was & rather common practice
in placing the date of Hebrew books. Thus the date on the title page of S. is

ORI R L 3 % or 1571. In the title page of the apologia for
darshenim K. the year is listed by the following verse. Mnigi=»* p*Aad 33 3§53
We know that the numerical value of the YHWH is constant, i.e.26, and
we know too the reluctence of any plous Jew to u:\'i;éf:a full. Hence the abbrevia-
tion.
The Bibliogrepher Sabbetei Bas= in his praip *npe
of 1680 is the first to fall into error, end is hence the source of later errors
especially on the part of those vho did not consult the book at first hand. He

lists E. as having been published in the year atyp (308, i.e., 1548). If he
saw the book, he may have fallen into error, beealxae the chronostich is in two
lines, and the word 2172 comes at the end of the first line. His eye
may have missed the marking over €4  at the beginning of the secamd line,
At any rate this date is repeated by Wolfy, and by Fuerst, is men-

tioned in & footnote by Zunz, and then it turns up regularly in the Seder Hadorot,
Ozar Yisrael; Wettstein, and the Or Ha-Chayim. The article in the Czar Yisrael,
and Wettstein, would have two editions of the same work, one in 1548, and the

other in 1574, since they come across indubitable mention of the latter edition.



!

4
Horodetsky in the Encyelopedia Judaica mentions both dates, but expresses no
definite opinion.

Van Strealen, led astray by the §%  is inclined to follow the
dete of fol. 5B, where David tells us he completed writing the book in 1571, for

v+ 317 would be 1567 (acc. to his reckoning) and hence impossible, since a
later date is mentioned later in the book.

Steinschnelder questions the 1548 date, without making any special
corment, while those who definitely assign the 1574 date and no other are Fuenn,
Ben jacob, Wachstein, and Friedberg, and Micheels.

In fol.5B, David himself tells us that he finished writing the work in
1571, As to the % being an abbreviation for the syms  the fact that
Solomon Luria, Moses Isserles, and Isaac b. Bezalel are all mentioned as de-
ceased (and none of these three lived beyond 1573, shows that the book was pub-
lished after this year. Noreover, we kuow from the 1574 edition of Duren's,that
David proof-read the first three "Gates," which is an added factor in establishing
the fact that he was in Lubln at the time. And finelly, s is an abbreviation

Tt wih Hewmd  213p)
of mIn* - whic ;n?kea the total 1'Yp  or 1574.

lioreover, the book itself mirrors e wealth of mature experience, and
since David was born in 1527 (see ch. 1), he would have been only 21 in 1548. Be-
sides in paragraph =%‘* of the K. he speeks of his sojourn in Itdy, and
we know him to have been in Italy in 1558 and 1559 (see Ch.2).

Qur conclusion then is that there was only one printed edition of K. so

far as we have been able to discover, and that 1t was brought out in Lublin, in

the year 1574.
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NOTE 2 THE CONFUSED IDENTIFICATION OF DAVID BEN LANASSEH DARSHAN,
WITH MESSER DAVID b. MESSER LEON, or DAVID b.JEHUDAH.

In his Bibliotheca Hebraea, published in 1715, Johannus Christophorus
Wolff identifies the 44y49% pn9an of which we have mention in the title page of
the S. with a book of the same title listed on p. 169 of the Catalogus Biblio-
thecae Leidensis where the author is listed as R.Messer David b, Messer Leon, im-
plying that the two men are identical.

This error is taken up lock, stock, end barrel by Fuerst, in his
Bibliotheca Judeieca, and the merger between David Darshan and Messer David b.
Messer Leon is carried to its logical conclusion. As a matter of fact he lists
him as llesser David b, Messer Lem ha-levi of Mantua, and only in a footnote
mekes the identification with David Darshan, He then mentions the books of
David Darshen thet we know, but confuses the 711? A%PAN with a book of the
seme title, by Messer David, published in Constantinople, in 1577.

Then he mentions the following 11 books, ;717 pr3(2 3PPt Ytax(l
;0°2%0 n%10 (8 ;717 wRI(7 ;0279 PMI(6 ;71T jio(5 ;VIT XDI(4 ;P131A(3

.0*m73a nm3e(11 ;M3 ** P1p(10 ;XVIpA 1°p(9

These are repeated by BenJacob, Nissenbaum, Wettstein, Horodetsky, the first and
the last admitting that some are erronesouly attributed to Tavid Darshemn, but
all of them hinting that the authorship of most of them is his.

We pointed out on page & of this chapter that all these titles are
mentioned by Bass &s VSS, and none are attributed to David Darshan.

The question arises: Who did write these books, which never found
their way into print? Under the title liesser Devid b. Nesser Leon or David ben
Yehuda, in the Zncyclopedia Judelcas, vol. 10, p.787, there is en article by
Umberto Cassuto, which throws considerable light on the subject. Here we learn
thet this Messer David was born in Itely in 1471, and therefore wes long dead

before David Darshan's first printed book came off the press. He was a prolifie



1%

writer, and among his works listed in the article are the follo::l.ns:

(Const. 1577)- T17% nY%nan
(Comm. to n1n = 1SS Oxford 1263) RYVIPM J°p
B*311)
Montﬂﬁora 290 = i T171 "n
(N‘m‘lﬂr—m‘t mJ'-_I_)- n*m)n nawmw
Ipys vtax
n*a%n n%io
Assigned to him by Bass are the above, plus the following:i= T
117
"
n33 *°
D2y

It is rether safe to conclude, then, that none of these books should be

assigned to David Darshean.

n*a
1}
ve)
1P
on3
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CHAPTER TWO

Blography

Wanderer, scholar, preacher, healer by charms, rebbi, poet, proof-
reader, and father of unmarried daughters -- all these, and perhaps more, was
David ben Manasse, Darshan, of Cracow. Thus far simply-e name in bibliographie
catalogues, a short paragraph in one encyclopedia axd in a few histories of the
Jews in Foland, he emerges from a careful examinetion of his writings with an
increased stature, a heightened interest. He becames something of a personality
rather than a meu/eipher on a 1ist, And he forms a wedge for the entry into a
deeper insight into the life of 16th century Polish Jewry, precisely because in an
unselfconscious way he mirrors the farces and foitles at work among the more un-
distingui shed masses of the people. And not through the eyes, say, of famous and
wedl-Xmowmn writers of history or responsa, but rather fram thus far unexsmined and
little=known sources, sources charged full of interest.

His life span covers the period of rich growth in Polish Jewry. A

generation before his birth, thers were perhaps 50,000 Jews in all of Poland. A
generation after his death, there were over 500,000« (1) He was born but a gen-
sration removed from the expulsion of the Jews fram Spain, a calamity that filled
his world w th wandering refugees, and gave a great impetus t::;wolopment and
spread of mysticism., In the land of his birth, Talmudism was on the rise, having
been given its first great impetus by Jacob Pollack, who is credited with the de-
velopment of Polish pilpulism, Pollack was succeeded by Solomon Shachna, the great
rabbi of Lublin, and famous as the teacher of Moses Isserles and Solomon Lurisunder
whom Polish rabbinism came into its great blossoming. It was early in his lifetime

that the great institufion of Jewish autonomy, the Council of the Four Lands, probably

came into existence. (2)



1%
David Darsien was the son of a martyred scholar and rabbi, Manasse, (3)

He was born in Cracow in (or about) the year 1527. (4) Of his childhood we lmow
nothing. He undoubtedly received the thorough education in Talmud thet wes rapidly
becoming to be the sine qua non of any cultured Jewi sh home in Poland. He was not,
however, a member of the growing favored class of camwmnal leaders and officiels,
the "upper crust" of the community, which was vested with such power and influence
in the growing development of the autonomous imperium in imperio which the Polish
kings and higher nobility encouraged for their own particular interests. This is
apparent in some interesting passages in that apolcgia for his craft, %the and
B*3"Y1Y MIP¥INA | which he deemed it necessary to publish in 1574. (5) Here he
informs us that even in his youth he was driven from pillar to post. He waes not
permi tted to study at the yeshivot, for many men doubly endowed, "both wise and
rich" prevented him from apolying himself to the study of tha-ra\, treating him
as thouszh he were an outcast. Not only that, but they tried to hinder him from
making a living, depriving him of &ll his pupils and studemts. However, upon his
own admission, he evaded the dire fate of illiteracy by listening ® the discourses
of the great rahbis of "Russia, Poland, loravia, and Italy,"™ who were always ready
to reply to eny questions put to them.
Thus emong his teachers he claims lLoses Isserles (6€),Solomon Luria (7),
snd Isaac b. Bezalel (8).

It is just possible that amonghis fellow students at the academy of
lioses Isserles were David Ganz and Abreham Halevi Horwitz. We know (9) that these
two studied in Cracow under that teacher. The former, suthor of the 17 noy
a secular historical work, end a student of astronomy and mathematics; and the
latter, in his youth a keen student of philosophy and author of a cammentary on
the Rambam, received perhaps their prime impulse to such secular studies at the
academy of the ReMa, Zinberg describes in interesting fashion how Isserles fol-
lowed tw W dely varied interests, Talmudic studies and philosophy. Indsed Solomon
Luria (9a) complained to the ReMa that he had found the "prayer o Aristotle”

written in the prayer book of one of the latter's students.




19

David knew the p-3133 av1a of Maimonides., NN
S, (D)

T i . S A B m S S P e RN ST =
He shows same lkmowledge too of ancient asf:onomy and mathematics. (9c).

The struggle between the two factions, the anti-Maimbnists and
MaimWnists came to a head (see note 9) in Posm where an wﬂht‘ﬂ. s R.
Aaron, bitterly attacked all non-Talmudie learning, especially the study of
Maimonides, and in & heated sermon went so far as to state that the burning
of the Talmud in many perts of Italy was a direct result of the publication
in 1551 of a new edition of the Guide.

To this Abraham Halevy Horowitz, then in Posen, replied with a bitter
and sarcastic pamphlet (9d4) attacking R.Aaron, and vigorously defending the study
of philosophy.

Curious, indeed, —fa\;ls/that the MaimWnist-Anti-Maimnist struggle made
such a belated appearance in Poland. And it is interesting to know that David
was one of those, wo through contact with the cirele around the ReMa, was
touched by these influences, and, at a time when Talmudic knowledge was the
be all and end all of educated Jews, had the veriest touch of what even the

% ¢pq so0 bitterly condemned -~ pi*31x*n NIDIN .«

Where David got his rabbinical ordination, if he did get it, is
unkmown. He is given the rabbinical prefix Hha*an ) on the title page of his
two printed books (10) erd in two other contemporary printed references (11).
However, there is a question in the Responsa of the Relia, no.8l, by Dadd, and
in his reply, the Relia does not refer to him as a rabbi at all. (12) It may
be thet he sent in this particular question before he obtained any semicha, but
et any rate, by 1558, when we find him in Italy, he vests one Uri b. Shlomo
Hacohen Lippmar with asuthority to act as a shochet (13). And we know too that
people came to him with ritual questions (14) and that in one case he replaced
the rebbi of Ferrara, Joseph Mintz, as teacher of a certain young man (15).

Early in life, as he himself relates, he gave expression to his
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talents as a darshan (16). The Cabbala was an earxly influence in his life, and
even before 1558, when he was yet in Cracow, he sol, so he relates, thousands
of amulets ( }*9+0p ) during a plague. (17). There are records of
serious plagues in Cracow in 1543, 1552, and 1556 (18). We know that the ReMa
lost his first wife, the daughter of Solomon Shaclna, in the plague of 1552(19),
and that during the plague of 1556, he himself fled to a neighboring city to
escape the scourge. (20). It is probably to one of the latter two to which
David refers.

Perhaps, then, after 1552 or 1556, David set out on his wanderings,
probably going from city to city, picking up what money he could by the sale
of emulets, and delivering discourses to the multitudes when permitted. We do
know it to be a faet that he spent some time in Posen, at the home of the well-
to-do agent, Meir Levi. (21).

By 1557 we know him to be in Ferrara (22), although exactly when
he arrived there is not kmown. It wes not an uncommon thing for Polish Jews
to visit Italy and vice versa. As a matter of fact, there was & good deal of
intercourse between the Jewish communities of Poland and Italy. The firstJew-
ish printing presses in Poland were set up by Jews who had come from Italy.
Polish rabbis were frequently in communicztion with Italian wabbis. And what
is perhaps more interesting is the fact that many young Polish Jews went to
Italy to study medicine especially at the University of Padua, and to study
at the Talmudic yeshivot as well (23). An interesting fact indicative of this
is the appearance of a pentateuch in Lemberg, in 1590, with commentaries in
both Yiddish and Italian (24). Uany Sefardic Jews cams to Poland via Italy--
as physicians or apothecaries (25). The famous court physician and statesman
to the Turkish court, Solomon Ashkenazi, followed & route that led from Italy
to Turkey via Cracow. During his sty in the Polish city, he became rather
friendly with the ReMa. loreover, in 1559, one of the RelMla's books, the
J** N0 o commentary on the book of Esther, was printed in Cremona. 4And we

know too that the ReMa was always in close contact with the Rabbis of Italy (26).
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Nor was this interplay between Poland and Italy confined to the

Jews. It is sufficlent, in this regard, to point out that the Eing himself,
Sigismund August (1548-1572) married the Italian princess Bona, of the House
of Sforza (27).

In Ferrara, he stayed with the apparently well-to-do Bordolani (28)
family, teeching (and probably preaching) at the Bet HaMidrash sponsored and
supported by this family. In the year 1557 we find that the head of ome of
the yeshivot in Ferrara, Rabbi Jacob Reiner, requested him to write a responsum
by way of examination, which he did (29). The exact pupcsse of this "exmination™
is not exactly clear. It may have been done to establish David's right to aet
as a rabbi. The responsum vhich David wrote is of interest =among other
reasons for it mirrors the impact of liarranism upon the Jewish life of that
day.

In the following year, Rabbi Joseph Nintz, member of that famous
Italian rabbinical family whose immediate ancestor, R.Isaac Mintz, had been
involved in the famous ccntroversy with Jacob Pollack (30), requested David to
wri te a short treatise on one of David's specialties -- smulets. The result
of this request was the j*yropn opo (21), a detaild treatise on lkab-
balistic charme amd thelr prevalence, with a strong attempt to justify their
use in the face of some criticism., We find in this article, as in his other
writings, & rather strang predilection for the Kabbala, -Both these themas
will be discussed in greater detail in another connection.

A rather interesting insight into David's activities in Ferrara
is included in a selection from his manual o letter writing, 717 Y110
vhich appears in the 711Y nmiYpoan Vo . The letter is written in the
neme of a student who had been studying with Rabbi Joseph Mintz, who left the
city in search of health. Thus the student has to look for another teacher,

and apmrently vith some success, for he writes:
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"I found a worthy man, full of wisdom. His name is R,David Darshsn, and
he teaches Torah at the household of the noble Bordolani family. He is indeed
like a richly bedecked table - feding knowledge and understanding to people
lacking these as do I. Who can adequetely praise his attainments? His light
shines forth in Talmud and Poskim.., He i8 very able in polemics and logice..
and in grammar...and he is also extremely well-skilled in the kabbela..."(32).
A wrthy recommendation indeed, even if David probably wrote it himself,
We do not kmow precisely how long he remained in Itely, or exactly when
he left, but he finally gravitated back to Poland, end he is found in Cracow by 1568.
For in that year, liosss Bordolani, a member of the family which seems to have
treated him with such hospitality in Italy, ceme to Cracow bearing written benns
of excammunication signed by many rabbis against one *ri1nY Avn (probadbly
lioses di Rossi,(33)) for having permitted the D'Ato family (34) to sue the Bordolanis
in a Christian court. To this David adds his own bann of excommunie ation, together
with a poem in Arameic, chiding Di Rossi for his heretical act,.

Apparently David was considered the leading poet in the community -
something akin to the poet laureate. In the year 1568, though rapidly growing into
one of the leading Jewish communities in Poland, Cracow still lacked a Hebrew print-
ing press, due in large part to the defection from Judaism of the previous publisher,
leaving only one printing press in the country, in Lublin. (35) To fill this gsp,
Isaac of Prosstitz, who had studied typography in Veniee under the famous Giovanni
Grypho, cane to Cracow, bringing with him the famous proof-reader, Samuel of
Bohemia pa*e pRY* %R Di1IpA ja Yxi1ap e For in that year Giovenni went
out of business, Isaac bought out his equipment, brought it to Cracow and set up
his establishment there, receiving & spscial permit to do so from the King, Sig-
mund Augustus II. (36).

The first book to come off the press of Isaac of Prosstitz was a
commentary on the five megillot rabbe# by the Rabbi Naphtali Ferz b. liemahem of
Lwow (37), and it was published on the first day of Elul, 1569. The appearance of
this book wes & red letter day in the life of the cammunity,and David wrote a special
poem (38) for the occasion, which was included in this, the first book to come off

the mewly established printing press in Cracow. It was, so %o speak, an early

Polish Jewish counterpart of Keat’s' "On Looking into Chapman's Homer."
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Upon his return tc Cracow fram his extensive travels, David had brought
with him a collection of 400 books, (39) a truly extensive collection for those
days, consisting of talmudic, rabbinic, kabbalistic, and philosophic literature.
And so, as he relates in the Introduction of S., in view of the wide-spread ignorance
and illteracy (40) he decided to estdlish a house of study, where all who wished to
learn, and lacked the books or the knowledge, could come and so do.
Thus he writes:
"eeesssDivine providence has seen £fit to put these books in my hands, and to
place e in this house of study even though I be in such & lowly positionm, in
order to strengthen the deep faith in God and to keep the 'lifeline" (i.e.,
study of Torai) from snapping on account of the stress of business and occupation,
taxes and troubles, and there is no time to study Torah and to becoame intimately
femiliar with the mitzvot. And some may have the time, but lack the books. And
some mgy have the books, but lack the understanding. And so when they come into
my house of study, this lack will be filled. And if some perchance should lmow
more than do I, I shan't be too ashamed to learn from him, And if some questions
be too much both for t-e asker =nd myself, I shall take the trouble to send it
to greater scholars."” (41)
He adds that he will always be prepared to set aside each day at least an hour to
zive an expository sermon or to interpret some bit of Torah. This, of course, will
be of special benefit to the poor. He is prepared, o, to teach grammar to the i
teachers of children. This latter might well have been an acquisition of his
Italian contacts, for we know what little regard was paid to this aspect in Cermany
and Poland. (42)
These then sre the obvious benefits to the utterly unschooled. To those

who ¥now Siamething, or as he puts it, the  Nxp *y71' the follewing benefits will

accrue.;

"....coming home tired and weary from their daily taks of eking out a livelihood,
they can takegbook home with them and read it, and if they find difficulty in the
me@ming of some difficult word of passage or halacha, they can write it out on

paper -- even in Yiddish and send it snonymously to the house of study, and if I |
don't ¥mow, I shall ask someone else.,” (43) |

The question of David, vhich appears in the Responsa of the ReMa, (44) is probably
the result of his being 'stumped' by one such question. The benefi ts of his in-
stitution to the lamdanim, the greatly learnmed, will he two-fold. If any guestion

in halacha troubles them, he will send for a re%nm to the great scholars of the
day, and place all these before the head of the Yeshiva for his final decision. More-

over, if they are hunting for same particular passage of law or citation, he will be

4
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happy to 1look it up for ther in his collection of books. (45)

And finally, (end perhaps most important) he tries to justify his under-
taking by showing the benefits that will accrue from this to the head of the yeshiwva,
for in this way they will not be troudled with unimportent questions, nor will they
lose time with petty matters. For only the most important metters will come before
him. (46)

The head cf the yeshiva in Cracow at this time was none other than the
ReMa, who was succeeded after his death in 1572 by his brother-in-law, Joseph Cohen,
the author of the famous responsa ®D1* N*IKP(47). When David then wmte in the
Haldlema, that he undertakes all this with the clear understanding tlet he have nothing
to do with any official duties, either pertaining to the kshal or rabbinical affairs
(48) , he may well have done so as a result of pressure from these guarters and not
through sheer modesty or self-effacement.

Thus for a short while David remained in Cracow. People did come to him
for ritual or legal questions, and for special requests. Thus for when Morechai
the Alechemist, leaves five unmarried daughters behind in Cracow, and betekes himself
to Frenkfort-ameliain, David writes a letter to the cammunsal leaders of Frankfort
asking them to persuade or coerce the aforementioned lordechai to send,not himself,
but money, to supply the five daighters with dowries. (49). And when one pnye

N1%T Apo is taken captive, David writes the plea for ransam {50). So o he

writes to the rabbis of Italy on behalf of an unfortunate agunah (Fl).

On Purim, of the year 1571, a few wesks before he left Cracow, & little
book containing specimens fram books which he had written either wholly ar in part,
came off the press of Isaac of Prosstitz. It wes his T11% nmiYgan 1-p(52).

At the very end of this l1ittle book is a charming biogr%ﬁ.cal poam,
which gives us some insight into his variegated life in Cracow (53). He preached
every Sabbath end, at his own modest confession, his sermons hed a wlidespread repute.

He was always prepared to answer, if he could, any questions on the Torah that might
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be put to him. He was, in addition, a combination physician and healer by charms,-- |
a sort of pre-hassidic Guter Yid. EHe was prepared for all emergencies. He might
be sumoned at any hour of the day or night to stop a hm%'rhage. He was on constant
call to ease the pangs of childbirth by giving a special charm to the mother-i -be, ]

If a bane were by chence lodged in a child's throat, they came tc him. If someone

threw a fit or went insane, they came to him, Evidently, sober talmudic learning

alone did not meet all the needs of the common people.

Yet for ell this, he ruefully reports, he received absiutely no pay. He
had not yet acquired the finesse of the later princely 'Guter Yid', or the emoluments
of an established rabbinical post. His only source of income stemmed from the sdle
of written amulets against a plamuie or some other calamity, and this he spen€mainly
in the purchase of books, which he placed at the disposal of the general communitye.
But this impecuniosity is not the least of his woes, for he is "blessed" with many
dai ghters. Hence he must soon take his leave of the great city of Cracow, to attempt
to reise the necessary money for dowries, and he will gladly appreciate aid from
vhatever direction it might come,

But this was not the main reeson for his leaving Cracow. He was not
successful in establishing the privete "midrash™ in Cracow (54). As a darshan,
he was constantly under fire, ;Eba‘bly largely because of his kabbalistic methed and
extremely free form of interpretation. A%t eny rate he felt it necessary to write a
defence of darshanim and the art of preaching, as a preface ;:o his book of sermons,
the 917Y Y+*3wn . This preface appeared in Lublin, in 1574 (55). The
problem of the opposition to the darshan, and just who the opponents might have been,
w11 be taken up in detail in the eppendix to Chapter Penst: He tintished wetting
thic preface just before Shabuoth of the year 1571 (56). It is faeirly safe to as-
sume, from what he wrote in his poem at the end of S. (57) that he had already left
Cracow. He finally arrived in Lublin, and there he became the Darshan of the city
(see title page of K.), and in the year 1574 his apologla for darshanim, the preface
to his Maskil L'David, came off the printing pesses. Here too he was as=od ated

with the printer, and acted as proof-reader. He proof-read the X117 *ago

which appeared in 1574, as far as the "Fifth Gate" (58).
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All writers on the subject are agreed on the fact that David left
Lublin at that time to continue on to Palestine, as he hints on the title page
of K., vhen he writes: "....and he desires to set out for Palestine to complete
his writing activity there" (59).
A recent discovery which was brought to the attention of Lieberman (60)
makes it possible to cast doubt on the fact that David ever got to Palestine, or
to suggest, at least, that if he did go, he must have returnsd to Poland. In
160? there appeared in Cracow 2 new edition of the Yerushalmi, with a commentery
by an anonymous writer. This particular edition was reprinted much later in
Krotoshin, In the edition at the Hebrew Univerd ty Library, (the secand edition)
‘gg trl‘ag E’:tf'l;nlfga' beside the printed phrase describing the commentary:**p q+*oi1n =,
DK *J10%K *317D Y3IM20 VYD there appears the note of same scholar who used it:
13 10v PR @1 §d p'‘pwy,, . And in Nazir 86, (Y) in the commentary appears
“Atp 1%y ,xta e
the phrase: “11977 117 *% w1y 131, .« Thus Liebermen thinks it
qute 1likely, 2l though®§ the matter is subject to much deeper research, that David
Darshan wes the author of this cammentary. And he characterises him as such in
his book (61), while at the same time saying that he intends to give the matter
fuller consideration in the near future.
proboably
This muck seems reamneable. David was,alive in 16d), end was perhaps
in Cracow. He mi-ht have been only a proof-reader on this particular edition of
the Yerushalmi, and slipped in his name in a comment onthe one passage. Or perhgs
he was the author of the commentary, hiding his name 'because' otherwi se it might
meet the opposition of the "lamdenim" as we know fram K. (62). The mtterr’of

course dzmm‘f‘i much more careful study, et the hands of a ccmpetent Talmudie

?
scholar, who cen familiarize himself campletely with the conients and style of

this particular commentary. From a careful reading of both K. and S. it is mani-

festly clear that David was certainly learned enough to have been capable of

writing such a commentary.
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But from the year 1574 to the year 1603, we are faced with an utter
blank. Not one iota of information has come to our attention.

It my yet be, that in the not too distant future, David Darshan will

be established not only as an interesting example of sixteenth century Polish preach=-
er, who had & talent for writing as well as preaching, but as one who made a

definite and lasting contribution too to Talmudic literature,

.
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NOTES ON CHAPTER TWO

1. Dubnow, History of the Jews in Fussia and Polend, vol. 1, p.66.
2. See the first letter to Graetz in Dembitzer's NP3 *anan

3. Title page of K: "2¢v apio P1IPA 11X1IA 3 jPY7 YT 2 *aAn,

4. S. Hakdama: 9 Mg Bt *petApd “NITAID §I13P3 CAAID YK
"nye a*> any . Thus since he wrote the Hakdema
in the year 1571 (or thereabouts), and hence was 44 years old
at the time of the writing, then the latest possible date for
his birth was 1527 - or perhaps & yes&r or sc earlier.

5. See parsgraph 14 of K, where he writes: 717 DIPYA JDPA V0K,
232 1% nivIa% ,noniY %y A jr0d LA0TPAA NRT AR, . RPRIPD jr1
“?9 170N KOPRPAD IAKD NI TY CIPCAAL CIccmar .3 1 Y1Yen 30
127101 P02100 *RCCAP :RIRYNI NIYA3 03D CIKRCY¥IAL JNIRYD ‘®YB3

T?20 *%30 VIRV A3V YA DpYnPDY WYY TEAIT L.ONT YK *mIn ‘v ipdo
S99 10P *3 :993) M3 Y3 PRCYA AVIAA N13C@t NRCAD YD LYYt
eI3A NPe AN J*%PY *JoDp 1903t L,IPIPAY ADAA3 0O%27 R1J*YD ADd)
1071 T1P1,,.,.03%70 DA *9%9 1P91,,....771303 GAJI%3 “A*AP °*ip0
2 1pyl :*PYIND PiIopPY? DSI*0?NA ‘Jon 17831 ,NDIBY *Pip*D “onY
TORT L,*I01% AVIRA 1°n maPR RYP L tnD *27P3 B3%Y *a%p Y inr nappo
AMINA *D Y'PED LN13T) NIY *JIN3DD1,,.:°700 N2 YR a3pn Yk 3y Y
$Oapos §*%101 X**DIY *03A DAL :RI13CPY SPXY N¥PD Jippd ChaKer

Y eeed?RID 923% 70N D*I21D 1%AP LYXIDT CJIIRL ReOYDemY

. us vuril of Shalom Shachna, b. 1520, d. 1572. Iived in

¥ g:zgow.p Wes member of the Communal Court snd head of the
Talmudical Academy. Author of the "Mappa", famous commentery
to Shlpen Arub, meny importent worke of responsa, ete.
(Dubnew, vol. 1, p. 123; also Wettstein I, p. 21.)

MaHsRaSHalL or Solomon of Ostrog) (1510-1573)
7. Solomom Lurde (e or the HeMa. Anthor of 'Yem Shel Sh'lomo”
and "Chochmet Sh'lomo". Critical of Shulhan Aruh. Occupied
post of Rabbi in Ustrog, in middle of 16th century, where his
lectures on the Telmu attracted widespread attention. Spent
his 1ast years in Lublin. (Dubnow, vol. p. 125; Bieber, R¥¥¥E

1
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Q.
Sa.

gb.

gce.

ed.

16.
17.
16.
19,
20.
2l1.
22,

25.

25.
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Isaac b. Bezalel, of Ladomir, brother of thelsHeRil of Frague, Fl.16th
century, contemporary o Shalom Shachna end Kalman of Worms. An important
figure in the spreed of Talmudism in Poland. Great halachic suthority. Died
in 1576. lentioned af Resp, of MaHaRaSHal, 1, 15, emd 35f; of Joseph Cohen,
17; of Rela, 91. (Enc. Juddica v. S, p.501).

sinberg, v.5, p.58 ff

Ibid. p.58

S. lla 3”% 27p '3 PYm Avioa 37Aa 13t 103
and 11b, where he chides Loses of Martamne for misunderstanding a certain
portion of the"Guide."

Ibid. Also K. par.?

sZinbers, V.5, p.65 and Lonatschrift, 1903 (where it was published by Bloch, as
an anonymous document. Schipper later proved Horowitz' authorship of this
pamphlet.

On the title pages of K and S

in the Commentery on the Four Megillot RabbiM, Cracow 1569 (see facsimile on
p.4lb of NYAP *737 D and in the LA R I L
Lublin, 1574.

In this responsum he writes: %,..717 *727 KR

S. 1l6a

Se. 12b

S. 15b Joseph Lintz, a member of the famous rabbinical fardly of that name
in Itely. Other members of this family: R.Jehuda Halevi Kintz, rabbi in
Padua (d.1509), (Wiener, p.63); his son, R.Abrzham Lintz of the same city,
(£1.1504-1526) (Wiener p.42) and the former's uncle, R.koses Lintz (Wiemer,
p«63). Whether Joseph was Abraham's son or nephew, is not knowm.
Somdm

Ss 1lla,

Wettstein, v.l pp22Z,23. =

Ibid. p.22

Ibid. p.23

Se 1lla

S. 8a

iinberg vol. 5, p.40

Ibid. foothote 19 (See zlso vol. 4, D.69)

Ibid.
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S
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Ibid. pl.4l

Graetz, Geschichte d. Juden, Leipzig 1877, vol.9, p.443

Se 10a, 12a. The Bordolani Femily. In S. 15b we have mention of a keir
Bordolani, and in 12a, of a Loses Bordolani. In the LUCHDT AVANIM, part two,

by S.Bernstein, Cincinnati, 1935, we have the poetic incription by Leo

Lodena (no.23, p.499) of the tambstme of a Rebecce Bordolani, wio died in 1610,
In footnote he surmises that she was the mother of a kKeir Bordolan at whose
wedding, Leo liodena wrote a poem (See Diwan of Leo Liodena, ed. by S.Bernstein
Philadelphia 1932 == p.171). liay have been wife of Zalman Bordolani, at whose
request l.odena wrote PRY* 11 HKDY T4nDS J1CXRPICTY ADTPA

Thus 4w lieir Bordolani may have been 2 grandson of the liei r Bordolani men=~
tioned by David in S, 15b.

S. Ba

See the DINA  Po®  of Rabbi Jacob Pollack, published by Samuel Wiener,

St. Petersburg, 1897, Therein is contained the text of the bann issued by tthe

former agaimst Rabbi Abreham kintz, along with two nullifications of the bam by
the rebbis Juda Leib of Ferrara and Asriel Deino of Sabionetta, on the grounds

that Jecob was simply being vindictive, and issued the bann becaus:z he in turm

had been excommunicated by abraham's father, Yehuda Ilalevi Lintz,.

S. 10b
S, 15b

S. l2a. This particular case makes an interesting addition to history of Jew-
ish legel autconomy. 'The Di Rossi family was an ancient family in It&ly.
Azariah dei Rossi, we know, lived in Ferrara around 1571. (See article in
Jewish Zneyclpedia;, Iis father's name was loses, and so the lioses Di Rossi,
if our reading of Lavid's S ¥ 5 XY (he sl writes it *01YY)
) be correct, may well heve been the father of Azariah. Which is an in-
teresting and not altogether implausible theory. (Graetz, Gesch. Vol.2, p.416)q

The D'Ato family ( 1t BRY )i 4 prominent Italian Jawish
family of whieh perhaps the most prominent representative in
David's time was the rabbi, preacher and kabbalist lordecai
ben Judah D'u.to who was born in 1527 and died after 1565. Ee
was & pupil of loses Cordovero., Ee is mentioned favorably by
Azariah di Rossi in connection with a lesslanie prediction
(Fetor 'Enayim Ch. x1iii) Some KSS of his kabbalisti- writings
are extante. (See Jewish Encyclopedia, vol. 4 p 44&; also
Encyclopedia Judaica under "D'.to”).

See Friedberg's a*3%Ipa *Maga piem niavIn p.d

Ibid.

Ibid, p.5. For short comment on llaphteli HPrz as head of yeshiva in Brisk
see BYBR TIXY IWW jarsew 1086, p.165.
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e The introduction and poem are reproduced in the book
R?AP %337 D on p.418, Here is the poan: 1470 V1PN AXY 1K1
NI3T NI%%10 PON %30 P 149010 JIKIA NE 9D *BI° XPWIPO JoT 117
1'P1 1D NAR TK PR YD) KY DIDTA ‘I DAY LPA°h DCogpl Rivp niYo
P03 A31721 DIED

iNIYp Arly BN ‘N2 «1DP 0K D0 12T
INIT Mah «X90 x%pn % %33 WM71 X7y
iMe nive «TID AT LTIP 17 IR IIT IR
HART TR B RV IRT IR .139 1'ny L1377 11
:NIDIN PYY .Ni%0 %0 LNi%*in *n JNI7P Aany
M1Yana oY 0 112 %A 11k r™ x"10 29 Dp
iNIXP DY XY 1IN LxTark n"ro g7 LIXIR DAY

A list of sae of the interesting books in thet collection mentioned in X
& 5. are dealt with in the appendix to this chapter.

« [|S.Hakdara: FIRAT DYoPA *PYK NAIKBR TIA PCY 1310Y DYIAR CINY ¥
"-o..ou"'n:) D*9P0 NIXD PaIIR

o whi
The picture L vevid fleelingly allude: e ila tiie Hdaldara of S. is in in-
teresting cantrast to liathan Mennover's picture in his

nYten J1° (le48 - p.157, or in Dubnow, vol.l, p.ll8).
Unlike Hannover's account, e nave here the hint of fairly widespread am
hasratsut: 1IXP 11393 934 RIYA3A1 nivxAt nivam nacor yivci,,.,”

12°99 MY 13N 13013193 WAL, ,.N1¥03T1 AYIR3 BCYeano ntiga
penAn %an3 oipNY *RIp 13% (YR1 NIARYAL ASnont ni%an Tatao
weeoIABDOD DIPT %P0 IAKR P

S.Hekdana: 19% %1% 99 j*0ra% nepYxa amipan ANKY Ar pyoor”
PIARCY *913 2¥04 Yep *IRP *TppxX V10T IR YJ3*piavl pewwoOn
7313 3170 170 *v01% PRt kXY Bevea Se 2anmt "eaa mipaan
o'y mixPnal A1%1at NIYXAT RIS IDIKRAL DCOORY ASROAD hITYOA
“s913 Yp nixan Py nNIna P10opY *Rap Jext nTipa nmivaa 13
12 J*K1 0D 12 P* D Ogp?l .WBD 17 K1 *Kip 1% p* DoppY)
AN1* 12t BRY L121700 R70NY PYTIOA PCIY DIDdCP §D DRY ,mian
*)JK *)aDY YRipAD APP*P NDY L1300 TIQ%Y prranR ®Y *3on
weseQY21T20 10 P1KPY neaDR

Zunz, Gottesdienstliche Vortraegef der Juden cites Leo liodena's criticism of
Polish Jew's' bad grammar, poor schooling, and too much pilpul, quoting fram
his pe*31 j*go 1629. sunz, p.445. peqo%o nivay obnoio man....,
X983 NY21xm AD3IA3 KXY 12°%30 X91,,,,03%°0 ‘PRY IR DeRRlD
" eeeseN12120Y D*YIY tEP) AVINM]

S.Hekdama: §p DYPA*1 DDV 37P3 D1 DAL NXP DPIICY nYpiIRal
13103 XIP*1 1N*3 JINR3 173 DD APy AR 23 %13 avnmoa 117
%) 99 IRIR J°°%? P13% Avion n%0 Ik DER AR 12 ApPY DK1Y

q01% 7r0x* X% ntPpa D1l PATOA n*a% nho*1 ook jieHha 1hver
~ INSYRDK 1AgIR XY DX IAPIX DR 1APIRK iR UKipa X1a o

el

P

u

14,
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Responsa of the Relia, lio,E1,

S.Hakdema: nr*k xxonb Fimag 1*a01 CRR T ] 1Y*px p*DPDY 1|"....~
A01731 A?3P 1X NIDIN D0 PINTY IX PO 1K J°7T 1K 10KD
PITOA P*AY mMIYPY1 vy Sp 1ana% 9130 DepDA IRIK 1D peRY
TLANIR XXQY 147A% NOTOR CIKY

S.Hekdama: — qvopa% Jib¥e K9 %3,,.,.73%0% DXIY Y1Tan AYPIAAL,
B¥337 PY 1%apY% X2 XY *3 .DIpPpn 0%)*)pa ,bDrI0N
‘l'.u.'P

He was the Reiia's brother-in-law. (Isserles' second wife was his sister).
Dil in 1591, almost at the age of 80, after having been rabbi and rosh
yeshiva in Cracow for half a century. See Dembitzer, P11 nY*H

Sb.

S.Haklama:  Blpl Poy Dlp *% aA*as xYp Y101 skama ar 931...,,,
«seeN1IIA 3x2 |0 20PN *pPOpa j@ D%1p3 71331 AVIP TN
Se. 13b
S. 14b
Ivid.
S. 16b: JXPRIP PP WD DIDTIA P9 DPIA Y31 PODIINO PAXY TOK,
P*I0 .AY |DP YBD DDINY 110°SOP NIKYIAA Ypav axviam mapn

DYSADIT Pt JPIT T1T VA0 CBD IRXCEP DYITA A |A JKY 191
".P'0Y ®'Yp nip Bvv1pT XD1%3 ‘A pDIv

XPXIP NY*APY ;ni2goA 'p DD 9107 .n1%9A nYph aYpol map Rk
53. Ibid:.%31% %o a*ni%go LDYY ,.ANTIA0 DUEPYDIT A0INY KM OIPR .AYRIDON
NI%PINI 31 Al :ApKIA J3IR NOKI KAl .93 930 %33 n312Y AYIRY K°n et
YPl .DAYIDP *JDPO IAR SIRP *TPPR ,APIIPA AYAPT NKTY )00 1§CINP IDOKP
2 LNIPIIA JY)p3 1IPKYY PRI :DA'DINOY DAC%1910 1p%acw nmiYpina nndt noa
D*ra1 D IBPY ‘*pX ARAP Y9 .MN17] Nppat nx J1P%3 LNIPTN ‘hTAN havl nap
%33 D eX11 D*239Y N1x*90 CRIY NI *IDAT NIXIRA Y33 nmap A ATl :AR130
BX 9RIDY ‘PR MIna LK1 %3% *%ap DI1PtDa DYOYRY 1310 R DL :h1)D
L10P%1 Y171% v%0n 210 *Ne*a D1 EWEE ¥3Y TEEw wrpyEy wrEEEy $3tm TEERR
N1 BIP BTV 1Y N0 % oK1 AY*Hn *yma ®ao p ;loo%t gAY 1¢n |n nnovY
01p *% "0KP P*1 INT01P AIIDI KA CI.NMIPIY pIA%Y DIP 'Y toKe PrY oA
*3 .A%°PR1 TPIN J1P°K3 A0 DIP MOXP P I:t33 113 DYp TPmMIv ,%311y oM
K39 R3IXIAT PI0 INnpI0 RYCT P%1 ,A%A31 TAR IR KYI0 IneAR 1%%5n Ry1e

P Y'no *%231 03 13p %3 %24 ,TR31 PR %1 WDDO UK DYI3ATA 19KIY .rimia
TKPY niyoa 303 ‘RIM) KY LAY YRP IR ARYP YipY ,MIAD) §roP *Manaedy Py
AR IR1I0 PRI LA0OA *oI1TY D310 1YACP IDTIED DIPI PRYIPD RYR D13
TI03 MITA7 TIDYKI IN1123 7D1IDD XD ,NI311pA 10YAp ‘Y ¥l :A0TPA3 pYpn
DepY0 BPo Pa 2l AiOx? T2 270 Ng APIY TP LNI320 AYCaAPA KID a0 jor
:DYIp ‘M AR peepoYt DYINAAY DRYPAY ST7) :jtprPandI KIIMY ,1'beoet
BAT ,I17°73 AMIY 1IN13T %D 29 VoK IRPRIPD JPYNT 11T ,APTXIT noXa vatan
”:%170 ‘pan Apo YN0t [t MYTno BratRAn

AN
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60.

6l.

62.

3% -

K. title mage: 17%3 P70 T°0PAY N3 K%e *ank pepIAY I1ntaA,

“.RI%900 %P PO NOTPAI NATI0D MIPCULR

K. title page.

K. par. 25, end: niea n%ain *0* ‘1 TN ADTIPAN AXY ‘heatn
".D%3%3pD RO MRS

S. 16b (see note 52)

Wettstein, part 2 p. 36, footnote 29: 37 11993 AN, .. XV17 9w,
AI1A, . (7007 gp) "x¢s (P17 117 A ¢1an 59130 pana ‘a1t 9
PO APANI N2WIA AP0 Y4INR PITIRPA 12 11T Mo 7 9y

(Weon mi10) “eprona Ve V9

K. title page: LAP1TPN PIRY 1%09p DIPY 1773 BYPY X1 KINY
®.eeD*120N 170Y N¢*x Ax1n DRI

Lieberman, in his ypippy *o%pinen PeB.

Ibid., where he writes: DRYIP YXPA PINRA PP3) 1PN 11T S
"(1*P101p1 XPRIP DIRT saYPIt2

K. par. 14 (see note 4).
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- Friedhere Rt RBlred 3epanim
- Benjacob, Ozar 3efapinm

aal

10b

10b

10b

11b

11b

11b

Appendix A - Books sentioned by David in 8, & K.

A1R0T M130 (1

Ereatise on morals etc., by Issac Aboab. rirst pub,
Constantinople, 1513, Venice 1844, Jantua 1583,
(7. p379)

notina o (2

Ealachic work on forbidden and pernissible, by R. Baruch
b. Isaac of worms, Venlce 1523, 20, (B p 673

%171 nixo o0 (3

ramous homiletical work by the Spanish itinerant preacher
Joses of Coucy. (B p 362)

jop nixo o0 (4

Abstract of (30 divided into seven parts corresnonding
to each day of the wsek, orevared by R, Isaaec b, Tosevh
of Correil, Constantinople 1552, 4o0. (B p 442)

syoxa nimaa (5

Notations to the commentery of the Asherl, by Israel of
of Krems 1520. (B p 130)

nvton pivp (6

#ell known commentary on the Guide of .aimonides by
Jdoses of JJarbonne

Be3133 avio-pfion (7
D*pYp M 10w

gion o
end K 20
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P19°p=1‘301 (8

chmanides' Biblical Commentary, S. 11b also 3b

e (9

n1ins nmao (10

. 172 Commentary by Jehuda b, Jacob Hayyat to the sa'arehet Ha-elonut-
kabbalistie work, Ferrara 1558, (F. p 396)
a01P T1ps 11

. 12a well-known Kebbzlistic work.

nIpA 3 ®eyimy ‘v nven ‘p (13

®3ID ®31Jon 3% nyon am ‘D (14

fi70o0 %o niop 3¢y ‘s (15

. 12 2 13, 14, & 15 are three kabbalistic works mf which are
ot listed in eny of the major bibliograohic catalogues, Nor
oes there aopear to be any mention of them in Scholem's
ibliotheca Kahhalis%ica.

17108 MK ‘p (16

« 12 2 ¥S5S circulated in 18th C, Strong epology of Kabbalistic
octrines, by tne ohysician %1lijah Eayyim b. Benjanin ef
enszzano, BX B8, p 10 no. 242, See also inc. Judaice under

enazzano. ntax nomy (17

ommentary to Pirke Abot by Isesac abarbanel. Constantinople 1545,
c. 3. 12 a (B p 395 no. 108)

ntbxinag AR ‘LB

. 11 Defence of science and nhilosovhy creinst attack of Solomon
% Ch. 3 2 no Te
dret. See Biblig ggp% 1$DC_ .‘“g i o te

. 15 Commentary on the Five Books of .cses by Bahye b, Asher.
a2, Pesgsaro, 1507, B 67, no., 228

enles 1492, ssaro, A 1g1 R (20 o )

16 Probahly the book nere mentioned is the one by Joseoh Halevy,

reoly to ten nsuestions by a ouvil concerning the Ten Seftrot.

dua 1563, Cracow 1577. (B p. 116)

ovever, B, mentlions arnother book by that name on feith and

owledpge of God by Abrshem Bibago, Constaentinonle 1522, 2o,

4




2ox* npp ‘o (21

16 Commentary and "wonderful exvositions" on the Five Books

f lloses, by R, Iseac b, ioses b, Neir b. Erama., Salonikd 1522,
enice 1547, 1565. (B p 448 no, 551)

B*3 127 bIp (22

15 (B. D 493) A) lMoses Cordovero, intro, and key to the knowledge
of the Kabbala and comm, on pnarts of Zohar. Saloniki 1562. B) Comm.
n diff. adagot of Talmud by Isaac b, Shaorut of I'olsdo, Sabionetta

1554,
(*ox3pan 7pD) I3pIA P p (23

K 16 X Kabbalistic commentary on Zohar and on Hachmanides's Commentary
by #enahem of Ré&canatl, Venice 1523, 1545

The Books herein listed are those books (excluding the Talmud =- both
Jzrusalem and Babylonlan --, Nidrashim, Poskim ete., of which

David shows orofule knowledee throurhout) which David mentions

in K, and 3,, both snecifically and en vassant. They give us an

idee of what a learned Polish Jew may have had in hils library. we

assume that he was in oossession of all these books, although he

only nentions specificelly in his possession nos, 10-15, Still

in view of the fact that his library consisted of 400 books, there

1s no reason to doubt that these are representatlive items from it.

0f varticular interest 1s his venchant for kabballstic works. H

vdd
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CHAPTER THREE

TIE WORIS OF DAVID DARSHAN

Though David Darshan wrote fairly extensively, only two of his books
found their wey into print. The other items either remained in mamscript form,
or if they were printed we have been sble to find no record of them, It would
seem that none but his two published works have survived (1).

He colleected his sermons, and intended to publish them in extensive
form, under the title: 917% Y%so»n . He wrote many responmsa, and
of especial note is his treatment of amulets. He composed letters in Aramaie, to
leading rabbis, some of which met with the approwvel of Moses Isserles and Joseph
C’Aﬂ; He also wrote a mamuel of letter-writing in Hebrew verse, for young men,
two hundred such lettersy and poems to form a volume which he gave the name

717 Y493n . Then he began to compose a catechism to aid in remembering the 5

613 commandments, which though yet unfinished, he gave the title of +515% n%an

- \.\\

And then he wrote the apologie for his craft, the =aammvb nrbvIng ans
which was published in Lublin, in 1574.

The following then would be a complete listing of his works:-
1. T11% %9oWb A collection of sermons. Completed but unpublished.

2. Responsa, including the [*y*Bpa Dyb Completed but unpublished.

3. 717 H1ip Letter-writer and collection of poems. Completed but
unpublished.
4. T11% aban Catechism of 613 commendments. Partially completed by
1574.

; . Containing specimens of the above (with exception of
1117 m‘;ym »e 711% a%in ) == as a sort of catalogue of

his witings, Cracow, 1571.

5

L

N17¥J07 20>  Meant to be the Hakdama to his 7175 Yeowen

in pY Y which he hopes to publish later. Lublin, 1574.

7. And possibly, q¥p PINE to the ‘Iemhaln of Cracow, 1601 (2).

hed
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A 1112 nibypn g

The TIT? DIPYDT 9 930 shich was published in Cracow im 1571,
contains 32 pages, 40. Copies of this book can be found in the following lib-
raries: Jewim Theological Seminery, Columbia University, and the British
Museum. The latier possesses an imperfect copy, with the title page missing (3).
It 1s really a catalogue of his various writings, to prove that he too has sams-
thing to contribute to the learned world (4).
The Hakdama consists of a statement of his intention of opening up &
v9na n*a  in Cracow, and making available to zll his collection of more than
400 books. He carefully outlines the adventages of this to all classes of the
population, including the head of the yeshiva, with painstaking effort to point
out that he is in no way infringing upon the p rerogatives of the cammunal officials.
He opens his plea by citing the midrash (from Tenhura--Shalah 15) wherein the study |
of the Torah is compared to the 1ifeline cast out to the drowning man, The lifeline |
of Israel is the collection of mitswt and knowledge of the Torah. Thismust be
kept strong through stuly, and the neglect of the people is tending to weaken the i
lifeline., This fact, of course leads to his expressing the need for an ins¥itotion

of the type vhich he intends to introduce. (The rest of the contents of the >3

Hakdama have been fully treated in the text of the preceding chapter and in the

notes). '
His use of numerical values of words ( QR B TAYalb | ) throughout |
the book as & means of proving his point, is interesting and often amusing. TFor |
example, at the bottom of the Hakdama, as if to clinch the argument, he has the
following line:
e LOm oR KON [UT TIT prrap prawma DTN DA
Which, of course, proves beyond all shadow of doubt, that he =slone is fitted to
open the patpa nta .
I. The first section of the book is the extract from the =195 Ssamp,

which here includes two sermons. In both these sermons, we find David's especially {

characteristic method of preaching which will be considered in greater detail in the

— il
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Manassia,
chapter. The first semon is an exposition of a seying of Rebbi Simon b, Semssés,

from Sanhedrin 59b, while the second is an interpretation of the first part of the
Nishad DTT *102  in Hullin V1:1.

AII. The next section comprises the responsa. Of these he primts three,
including the interesting treastise on amulets. The first of these (page 8a) is
in reply to a question put to him by Rabbi Jaccb Reiner, head of the yeshiva in
Ferrara, in 1557. It is interesting in that it mirrors the impact of the problem
of Marranism upon Jews., The case upon which David is asked to decide is as follows:
A Jew who has been converted to Christienity mard es = former Jewess, likewise
converted. They are married according to the Chriestisn rites, and have a daughter
who is baptised and brought up as a Christian. This daughter marries a converted
Jew, and they have a son who is baptised and uncircusized. When the child grows
up, he learns of his Jewish ancestry, and detemines to retum to Judei sm. He
tells his friends this, but does not as yet undergo circumcision, nor does he
openly disavow Christianity. He falls in love with the daighter of two baptised
Jews, T SYYCA At Yy SORCIZ ADA DA 7w, , who were also desirous
of returning to their ancient faith. They summon two Jewish witnesses, and the
young man marries the young waman in accordance with Jewish law. Are the nuptials
valid, since the wife did not officially become a Jewess until later, and the groom,
who is now in a distant land where there are no Jews, has not at yet officially
returned to Judaism?

In a lengthy responsum to this question, David comes to the conclusion
that the nuptials are velid. He bases his discussion on a careful analysis of
Yebamoth 16b, following through all the implications, and revealing a high degree
of Talmudic erudition.

Then follows the second in this group, the treatise on Amulets ( P15
yenpn ) which he says he wrote in Ferrara in 1558, at the request of Rabbi Joseph
Mintz (a). The tmatise is based upon a thorough discussion of the reference to
emulets in Sebbath 602 (in the mishna), and €la in the Gemara. David concerns him-

self with considering in detail a differemce of opinion between Rashi on the om

(a) see p 21

pvT
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d, and the Tossdfists end the R'0sh on the other.

In explaining the phrese in the Gemara "Until both the person and tke
ulet have been approved {Sab.6la)," Rashi states that if a man writes an emulet
hat cures tlree people all suffering from the seme disease, then the man who wrote
amulet is considered en expert (on amulets) md the amlet is considered as
epproved as well. Or, if a men writes three different amulets, for three people
suffering from three different diseases, aml in each case & cure is effected, then
the man is concerned expert (approved) to compose any amlet, and the formula of
the amulets which effected the above ecures is considered an approved formulae, no
matter who copies. it.

But the R'Osh takes issue vith Rashi in the interpretation of the phrase
"the man is considered approved," in this wise. If the man writes out three copies
of a certain formula, and in each case the amulet is sucecessful in effecting a cure,
that man is to be considered as en expert in that particular formula, but in no
others. And his successful formula may not be copied by others [f-S.10¢) .

Then he goes on to spesk of his own experiences as e dispenser of
emulets in the various districts through which he travelled, mentioning specifically
Cracow, Posen, and Ferrara. Though he was asiccessful with his amulets in meny
hundreds, nay thousends of cases, it sometimes happened that an amuletv which he
composed to cure a certain diseese did not meet with success. Hence Rashi's state-
mant that the person becomes expert for ell emulets is not fully borne out. At
this point he quotes the Yerushelmi to refute Radfi, wherein it is written: "A man
may say: ‘'With this amulet have I cured three people.,' But he may not say: 'I am
en expert for all amulets.'® Moreover he has seen cases where great seribes wrote
out tried and true amulets, with no success, showing Rashi to be wrong on his other
gtatement., David, in other words, is inclined tc be in agreement with the R'Osh.
According to Rashi, he adds, if the persm is considered an expert for all amulets,
then comseivably he might compose one that would revive the dead, and to work many

other unimaginable miracles.
Devid, it would appear, does not malke too ambitious claeims for amulets.

i

.
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He quotes the Rambam end the Rashba, and finally he gives & crumb of come
fort to Rahsi by quoting Asheri to the effect thet whereas no laymen mey copy the
anulet formula of an approved practitioner, if such a laymem should be accident

compose & formula that is successful in three cases, then that formula may be

copied with success by any one,

It rather seems that there is same sort of monopolistic intent beh ind
David's disegreement with Rashi, something in the spirit of en exclusive Medical or
Bar Associetion.

The final section of the treatise in in the nature of a blast against
lioses of Nabonne, and a defense of the kabbala in general (aml the use of amulets
in erticular)s In his commentary to the "Guide for the Perplexed (40:62) the
Jarbonl denies that amulets and kabbslistic combinationr heve any effect. "I em
greatly surprised at the Narboni" writes David (5), "...for considering amulets
end kabbalistic combinations impossible, in his commentary to the 'Guide'. He
shows himself to be utterly bereft of knowledge of the Telmud...And in this case
he has campletely misunderstood Maimonides, who was simply referring to quacks.” 5

He then mentions the traditional ability of Hezalel to combine letters and numbers

A

in kabbalistie fashion as steted in the Sefer Yezira., And the great book of wisdom >
end kabbda, the Zohar is full of such combinations. Then he quotes Nachmanides

statement in the introduection to his conmentary on the Torah to the effect that

the letters of the Torsh are an infinite permutation and conbination of the divine

neme, Moreover he quotes & number of kabbalistic books, to prove the effect =mi

sanctity of gematriot, such as the "She'ur Koma", in the "Prayer of R.llehunia b,

YaKana" aml the "Prayer of Rav Hamnuna S'Va" and the "Seventy-Two Nemes of Hetatron”,

all of which are to be found in his collection of books.

Finally he writes that the Rambam became acquainted with the kebbala only

in his old age.
Between this treztise amd the following responsum is interposed & brief

account of the visit pa d him in Cracow in 1568 by Moses Bordolani (see Ch.2, Note 28)

and his bann of excomunicetion against Loses di Rossi, composed in Aramaic couplets,

skl
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with his own name in acrostic. To vhich he adds e paragraph chiding di Rossi for
his reprehensible act and urging him to make prompt restitution, and to repent.

There follows the next responsum, written in 1567, when one Eli jah Glatz,
who had a disagreement with a judge oa a point of law that concerned his wife,
came 0 David with his problem. The problem involved is whether A may appear in
court in the place of his wife who is being sued by B, since the wife possesses
nothing in her own right, end if she lost the litigation the husband would be
obliged to pay. Hence he wished to save her the embarrassment of a public appear=-
ance in court. One judge arose and stated that it was clearly evident that the
wife must appear, and it is over this point that the disagreeement arose.

David's answer is to the effect that the matter is not so clearly
evident, and that the husband may appeur in lieu of his wife, although if there be
no cther witnesses, she must appear to take an oath on her position in the matter.

The selections from the letter writing manual, 717 %Tan « 18
in two parts. The first section, entitled 1P DITAN consists of

three letters to leaders in other Jewish communities, on behelf of certain in-

w

dividuals in Cracow. Zach of these is woven in the same pattern. Zach is

AN

headed by a biblical text, which in the course of skillful interpretation is tied ”
up both with the intended recipient, and the individual involved, Ly means of
ecual numerical values of various words and names.

For example, the first letter is directed &t the leaders of the com-
munity of Frankfort. It concerns a former resident of Cracow, lim-ﬂtatii the Alchemist,
wo betoor himself ouite precipitously to that city, leaving behind in Cracow no
fewer than four unmaerried dsughters. The leaders of the community are urged by
David to bring pressure to bear upon the individual in question, to compel him by
persuasion or force, to send the necessary dowry monsy to enable the four unfor-
tunates to enter marital bliss. The quoktion at the head of this letter is:

(7,073 shwn) "mipaac pip1n PRl « TN DY pdOUBA Yo,

and during the exposition, David points out that the numerical value of the first '

half of the guotation exactly equels the value of the phrase Jo DeIINY 10N |




H3
DITRAPIRANY A and that the second helf of the guotetion equals nothing
less than N28%0 %y3 s299D +29 297 13910 . Thus, by ‘he process of

R *pabhe

what same unkind spirit might term stretching the voint, Devid, in this very

graceful, and indeed delightful mamer mekes the point that in giving their assit-
ance, the Frankfort rabbis are indeed esteblishing the world firmly, while the
mnaway elchemist in truth bids fair to destroy it.

(Boel
Ofen a)

The second letter is addressed to the commnity of

121N P9 ;'J"p) end is a plea for the members of that cormunity to ransom Isaac Delos

( n1hs PR ) who has fallen into captivity in that region, end whose
wife and children are in Cracow. This letter contains a strang plea for the
community to fulfill the commandment of redeeming the captive, The first half of

this letter is in Aramsic and the Biblical verse used is:1% nomb 11D 100 5 1L

(3%s ;2% shwn) ANz b 28 PN
The first half, ogein by numerical value, is shown to ecual the phrase o 11t s55
aea +%av1 A% vy, i.e., the wnfortunate man has fallen into the

hamds of non-Jews, and the second part of course eqguals J2IRD y3ER '?.'Ip é j
The second half of the letter giving the details end conteining the plea, is in
Hebrew.

The third letter of th.s group is directed at the rabbis of Italy. It
econcerns & former resident of Cracow, who betook himself to Italy, leaving be-
hind his wife as an "azunah." It is a plea for them to persuade the gentleman to
return, or at least to free his wife by sending her a divorce. The same formula
is followed as in the preceding letter.

The second part of the selection fram liigdal David is a sample of a
letter in Hebrew vwhich some young student might write. In this case, it is a young
man, Avigdor, vho is leaving Venice to g0 to Cremona to study (S 15a). The letter
composed for Avigdor is preceded by a short poem of praise for this young student.
The poem is n six couplets with a double acrostic of the young student’s name.

Then follows the letter to same more well-to-dn,lrelative, tellingfirst of all of the

.
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impending marrieze of his brother Jacob to the sister of Meir Zordoleni (S.15b),
that his teacher R.Joseph lintz, left for Jauzi Kaggiore in an sttemst to re-
capture his health, that he later stulied with the sble teacher David Dersian who
was staylng with the Bordolani family, (This, probebly in Ferrara). Then he
asks to hear from this relative, und the ger ral temor of the reguest implies, so
it seems, thet a little financial help would mct o unapprecizted.

This letter is followed by & poem, & sort of dun poem (S.15b) which
was written close to the year 1571, as indicated in the latter part of the poem
(S.162)s It is an interestingz little poem, written on behalf of one Meir b,
Eliezer, who has a deughter to marry off, znd is indigent. It is an appeal to the
well-to-do leaders of the camunity to contribute toward suprlying the girl with
a dowry. This lleir, we laarn from the final lines of the poem, is David's uncle,
his mother's brother. Just how the dun poem was used, is interesting to
speculate. Possibly it was given to Eliezer, who went about to the various well-
to-do citizcns, showing them the poem, much as the impecunious hero in Agnon's

"BYrdel Canopy" went about trylng to reise a dowry for his deughters amed with

e

a speciel letter from the rabbl of his cormunity.
Then follows a shochet's certificate, which Devid issued to Uri b. 4
Shlomo Hacohen, while yet in Italy. (S.162). It is in two perts: a) a poem |
vith the name of the reipient of the certificate in acrostic, stating in effect
thet the gentleman in question has shown himself fit for the calling, and then a
short statement in Aramaic, raking the required stipulations of practice. Far
the first month he must perform the shechita at least once a2 day (S.16b), for the
next month he must so perform at least once a week, and subsecuently =t least
one every six months. The understaniing being that if he does not do this, he

will be camsidered to have lost his skll, znd hence rendered unfit to be a

shochet.
The final item in the boo is the little sutobiographical poem, the

s tents of which have been discussed in the second chepter, znd for the full

text of vhich see note 53 of the same chapter.

_ o
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at the very bottom of the page is a short statement of the printer,
Isaac of Prosstitz, giving the date of te campletion of the »rinting of the

book as Thurday, Purim of 1571,

3. peivith nibyina a0

The GYIUTTY niSvina an> was published in Lublin in 1574,
and contains 16 pages, 40. It was meant to be the Hakdema ta the collection of
sermons 717% %vowun , which, so far as we ¥now, hes never been published.
There are copies of this book in the British lMuseuy (see van Straslen's catelgge),
and in the Bibliothek der Israelitischen Kultusgemeinde, in Vienna, The latter
library having been confiscated by the Nazi regime, there is, to all intents and
purposes then, only one printed copy available.

The title page (8) conteins same interesting biographical data about

the suthor, which has been discussed in Chapter Two. We learn from it, for

L=l

example, that the text of the T11Y% Yyawn has been seen and spmroved by

the late renowned rabbis, loses Isserles, Solomon Luria, and Isaac b. Bezalel. We 5:;
learn here that his books =171% %+apn and 7197 %Tiap were already i
completed in mamuseript form, and that his TI%e  fAvan was as yet
incompleta.

This book, he amounces, is a reply to those who scorn and attack the
darshen end his art. It brings evidence from the Talmud and Midrash to show that
the preacher's art has indeed a definite form anmd justification. The article is
also intended to show interested students how to combine the perasha with a
Talmudie or Kidrash.c quotation into an orgamic whole. Hence, in addition to his
careful analysis of the ert of the derasha, severd interpretations of the first

verse in the Torah in accordance with this method are eppended.




Yo
The books is not paginated after the mamnmer of his previous publi-ation,

T172 p1%yna S . Instead we have 33 numbered paragraphs.

apologia for dershanim covers the first 25 paragraphs, of which the 14th contains
teresting biographical material which has been glready considered (see Ch.2, note S)
25 to 3% we have appended the example of his method. Into the first letter of
the first 13 paragraphs, he weaves his name, acrostically:
RPNIPD @YY N1

Headed by the quotation A12 wxpe 07T Py Yeoen
(Prov.16:20) the first three paragrephs show how the same verse can be used to de=
duce therefrom Creation of the World, the Ten Commandments and Reward and Punish=
ment. The method is midrashic, and the key words he employs ere 727 and

ai1o +» By Tinding these words in parallel biblical quotations which
clearly refer to the above three, he mzkes the connection.

He then lists various types of expositions, in each case giving by way

of example & talmudic, midrashic, or biblical reference. To this he appends a
biblieal guotation, as a menmonic device, to a:l_i in remembering each. They are
as follows:
Par. 4 The exegetical interpretation which is meant to cheer up the listeners.
He gquotes from Sabbath 30B, the passage which urges the expositor of the Torah to
begin with BRINYTIT  8nbn « Put in modern terms it involves the advice
to the speaker to begin with a good story. (David had a true premonition of the
secret of success of an after dinner spesker). The menmonic deviee to remenber
this point 48 '*M! *Jiwng | from Amos 5:4.
Par.5 If the audience seens to be falling asleep in spite of the efforts of
the darshan, the next device will come in useful, dropping an egadic bombshell.

As an example he cites the case of Rabbi Jochanan wakening his hearers with the

statement that one woman in Esypt bore 800,000 ehildren.When that shook the

multitude out of its slumber, he blandly went on to say that it was Jochebed,

mother of Lioses.

g b
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ar.6 There are times vhen it is necessary to simplify a difficutl in-
terpretation, =0 that the audience mey understand. This may be done even at the
expense of the plain meaning of the passage.

Par.7 There are some expositions which the preacher need not elucidate in
detail because of the inability of the sudience to comprehend more than & generality.
For example, spealdng of the immensity of the universe, he may use genersl teims

to impress upon the hearers the insisnificance of =en end thegreatness of Cod.

He need not give specifiec astronomical data,

—

Par.8 There are some passazes that are deliberately couched in obscure
terms, because of the profundity of the idea contained. Thus the darshar must meke
this clear by interpretation.
Par.9 It is possible for the scholar to see some rew and original in-
terpretation in e dream.

The next two paragraphs are devoted to what Vaimonides snd Jedaia
Bedersi had to say 2bout expositions. Thus he guotes fram the introduction of
laimonides'commentary to the Tractate Zera'im, vhile in the case of the latter he 3

quotes fror. his famous nibyeins ana (7)) which he addressed to Solomon

‘J“

Adret, the Spanish anti-laimunist, in defense of the study of the szciences amd
philosophy. |
Yaimonides, in this connection, points to the importance of the
agadic expositions in the Talmud. Acccording to him they have a definite functionm,

and in many cases a meaning has been deliberatel' obsuered and hidéden by the

masters of the agadeh, which it is the duty of the darshan to expound.

The Bedareei is concerned with the problem of interpretation of
miracles, when they are to be accepted at their facpvalue and when they are t- be
"explained away." David agrees with him in his four-fold division, namely, (a)

where the incident. though rare in ocecurrence, is not contrary to any natural law,

and hence can be teken at its face value; (b) miracles, as related in the Torsh

and the Prophets, which are instrumental in strengthening belief. These are not '
to be explained awey but are to be interpreted at tleir face value; (¢) Extravagant

miracles (as occasionally releted in an agadic portion by way of relaxation), r:hicL‘
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must not be taken at their facs value; and (d) incidents contrary to nature, which
though perhaps helping strenstien faith must be expleind away. He refers specifi-
cally to gross anthropomorphisms, such as the statement that God puts o€ v
Tephillin, or possesses same other human chracteristics.

Par.12 There are some agadic expositions which directly contredict one
another,
Per.13 There are some expositions which though not directly based on a
passage in the Torah, may be artificially linked up for two reasons: a)mmemonic,
b) to give the statement, worthy of it, greater status in the eyes of the audience.

. The following paragrarh conteins some interesting biogrsphical
notes which were discussed in greater detail in the previous chapter. It is
interesting that he chooses to talk about himself in the fourteenth paregraph

because that is precisely the numerical value of his name b B o .

Par.15 He defends the purpose of writing books of homilies because they
tend to raise the moral level of the individual.

Par,16 With this paragraph, and until par.25, he discusses and defends
his own special method of exposition. He states that his triadic method cf ex-
position (as discussed in greater detail in the next chapter), is something dis-
tinctly new and only Bahye in his cammentary elucidated a few passezes in this
mthod. The other darshanim, (and he mentions such famous predecessors as R.Solomon
Adret and the authors of PAXY NTPY ,TJIRT DIIS ,iii1nk 777 likew se
use only one method. (8). XXoreover, in his collection of sermons he will give
four variations on each perasha, so that the preacher using his work will not be
requi red to repeat himself until the fifth year. Then he proceeds to defend some
of the special expository methods which he employs.

Par.l7 He guotes the Recanati (9), Bereshit Rebba, Bahya and the Zohar,
to show that names in both the Torah and Talmud czn be interpreted to refer either
to God, or to the principle of evil. His argument, briefly, is as follows:
Recanati, (in his mystical commentary on the Torah) says that Laban, end Ahasuerus,

refer to God. This, says David to his potential opponents, you might accet, becaise

v

.
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you agree that the Torah has been compounded of the letters of the various names
of God. But it does not apply to the Telmud. But Bahya and the Zohar interpret
many words in the Torah as applyinc to evil things. And adwittedly we can inter-
pret the names of the Tannaim and Amoreim as apolyinc to a div_i.ne prineiple. 5o
therefore, if in the Torah application of certain words and nsmes to evil principles
is permitted, then since the Talmud is suraly not superior to the Torah, the same
thing must be permitted. If we observe in the following chapter how he interprets
the word wnl (snake) to mean the sacred breast-plate, jen . the
principle of evil, and finally the messiah ( nstyp )» we can see how he must
have been attacked for this approach by literalists, and the purpose of the stout
defense here. (see eppendix, Chapt.4).

Par,18 There are times when the darshan does not go into details in
elucidating some exposition, because he knows that there is some contradiction in
vhat he says, and he does not wish to point it out because he knows it will destroy
the point he has been trying to make. Or else there is a conflict which he could

explain but does not in order to save time.

Ll

Par.19 He takes care to point out that the injuncti n of the rabbis,

viz., 18122 S0 MIHRA e wb  does not forbid varieties of exposition, so

u\"

long as the original text is kept. If the rabbis had insisted on only one inter= [

metation, namely the b , they would have framed the i junetion:

1DIWRD NPR MAPDI )M, He himself is in agreement with the Rashba who
eriticised the Provencal Jews who went to such extremes of allegorization in ex-
position that they considered their allegories to be the reeal meaning of the passage.
Par.20 liost of the agadic and midrashic passages contein some secret,
hidden me=zning, which very fewmortals know, and hence this very shortcoming mekes
it permissible for us to make various interpretations. If the true, secret meaning
were widely knmown, it would be manifestly sinful to make other interpretations.

The line of thought contained in this particular paragraph is indeed a clever de=-

fense of the darshan.

.
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Ep,El He quotes the Gaon Sherira as saying that most agsdic passages

eomtain within them divine secrets and wisdom, as well as instruction of morality
and improvement of character,

Per.22 In this paragraph David undertakes to prove that a given agadic
passage may be interpreted in more than one way, by quoting from Hegilla 14b, where
several of the rabbis differ in their explanation of Zsther's motive in inviting
Haman to the ill-fated dinner. Whereupon Elijah, who is always the supreme arbiter
in such ceses, states that Lsther acted in accordance with the motives cited by
2ll the Tannaim and all the Amoraim (10). He admits that in prophecy, where we
have God spesking through man, only one interpretation is possible, but he injects
the quotation from Baba Bathra (12b) K+*3)0 f*1p pan and inferentially, by
plecing the Wise lian ebove the Prophet, places his craft above enslavement to
literalism.

Par.23 Following directly upon the foreroing, he aitempts to prove that

gll the utterances of p*o3n are in the nature of parables or "derk Sayings,”

and therefore subject to exposition. 5
Far.24 It is permitted to make use of extra words or phrases in the Gemara

Z
or I/ishna, of 211 the commentators, and even of numerical combinations to make an 7

exposition so long, of course &5 this does not lead to herecsies.
Far.25 This paragraeph coatains a detailed explanation of h s specizal
method of preaching, and has been dealt with in deteil in Chepter Four, ending with
the infomation, in very tiny print, that he fini ched writing this preface jut
before Shebuoth, 1571 (11).

Then from peragraph 26-33 inclusive, covering six and z quarter
pages of the little book, he {ncludes & sample of his type of exposition, taking as
his texts Genesis 1:1 fram the Toreh, and Yebamoth 17a from the Talmud., #4s an ex-

amnle of his first method ( pppn 171 %9 ) he gives one interpretation of te

enesis passage, end two of the Talmud passage. In the second method ( 2aen 797 99)

"% has tw of each, end on the third ( PI72A 177 Yy ) onect each. Since in the

following chapter a typical sermon of David's is dealt with, throwing light on his

metnod in gemeral, it is mot deemed necessary to go into details of his treatment heps )



LOTES 10 QCEAPYER TINEE

1) The only mention and desceviption of hia VNaskil T.tDavid, 1'igdel
David and Tehilla L'David, occurs on the title page of S., and
and on the title page of K. we have the information that the
first were already completed, and the third only partially
written.

2) Eis anthorship of this, though possible, is by no means an
established fact. See also end of Chapter Two.

3) See Van Straslen, p. 61.

4) 3. 3a MDIRD *7*2 J°K %y PhRYon 0K *HIK ADIPAT NKT AN,
1J7%0¥* *01 NIN3APA Na3 103Y 00 TeN NINIAD RIRDIDO nIERY
P21K 12 DR T*R1 2IAY 127 g1 K1 YeRIA PIPA pYTI0 NRt23
13 99 A¥t0on Vpity M3*17A% AbtEKI J1%93 Dr3Yiab oab YeKay
“.N¥P DYETAYI NiYip PIPRY RRARY ChRIdIR

5) 8. 11b

6) k. title page: 193 P70 J*0gn? Adr Ko *INk 10°DIAY Incan,
1712 BY%p% A¥1Y RIA :nI%PPoa Yo PD hRIPA3 M3K10d L.ntY9cYhan
:AP%on DY13YAR 170% ATCR A¥IY Ol LOP1IPA PARY 1t0pp nipY
T17% a%an p0ol L,%at'n ta3de 1Y 9712 potl 1% 9apo b0 DAt
%9 D*1*p%0 NYP AXTE 13PIT IN12CTA 13 DYCNDI KD g
L,B%I%IBD IMAA T1TY HY3po DD NOTPA NTOTN VIRY RYRIN L DioNn
IRIY PR LD Y%A ‘D DIOAY :D%37NTY NIY¥INA 3nd hoxa KiAl
1P903 N1 1 Tav D *pYT0a 2301 710%0a %30 AYYKY Oel :D%%Y Dne
iD%opap 1%aRY 13% (113%p) D% 0%) D173 BY131 :DPRY noaY
oy APIPA N2AAY P31%7 TR L,pV1PY WY DYT0Yn? 37nx aram
M1¥YPa 100 RUYIAT LAMINAD J17KY PrDR APYY :pvoal YBRon
J1*073 ,P1%7A Kpl) "R 7§ }*931n0 D131 :AYIR? j*wiIn nod
qe01%1 Danm gop*l .APAN %3 1*anh DPI1tY 17D 1 IR
1*A* pipntz o %23% ,0%017°AA Y1¥'P3 13027 YJon “N3apal oinpY
e e H- AN ARE]
31797 MIwd D110 IR TIDD DRT)
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7) Yedaya Penini b, .braham Bedaresi (¢1280-¢1340), an ardent
Faimunist (see Graetz vol., 4, p. 43 = Eng. ed'n), wrote a
reply to Solomon idret's barn on the studr of the sciences.
Adret's attack, snd the Bedaresi's reply,'the |
have been published together by RRREEXEREXKIKXE |

(see bibliography). It has also been incorporated in sdret's |
Responsa no. 443, |

£) See appendix A to Chapter Two for details of these (as well as
other) books xkizk to which David alludes in his writings.

&) lenahen of Ricanati, a kabbalistic commentator. [
10) K. 22 RN**921 Dp APPOP :A%%i0 NIODI JI*IORT KND AR |
f33 01K Ar 731134 ARSI A0 oA NR TADR AI0YrED

M 3 Y A*nNIPKR :AIPDO3 fIDY I0IKRI N33 DIR an

121233 9"k L°R7T NT2P1 INOR Ken (R0 YR O1ACERY

“_SR110K 1n%133 YN
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AFPENDIX A

The fact that David Darshen found himself obliged to write a defense of
his craft leads us to consider his relationship to the official Jewish community,
and to the lezrned groups. The evidence of friction, as detected in both 5. &nd
K. is striking enough to warrant special coasideration in connsction with this
specific chapter, dealing as it dues with a clear-cut apologia pro sua vita.

Yhe first indication sppears in the Hakadamz of S., where, as nentioned
previously, in volunteering to set upe private house of study, he takes special
care to show how his plans will not only not come into coufliet with the head of
the talmudic academy, but will also help him, freeing him of ennoying details
and petty guestions (see Ch.2, notes 46,48).

That he found opposition amons many of the learned class, we learn
from the title pase of L (see note 6, Ch.3), and, in Faragraph 14 of K (see
also Ch.2, note 5), we see how he was hempered by many in gaining his education.
Precicely why he does not sgy, but the exteat to which he goes in defending the A
art of the darshan and popular exposition, might indeed point to z conflict be- !I
tween halachie telmuiism, end growing pilpulism, which was then burstins forth
into its full bloom, against the imagzinative, often mystical preacher who perhaps
ecould in that way zet closer to the masses of the people.

Precisely who were these opponents of David? The head of the academy
in Cracow, when David tried without signsl success to inauguste & private house of
study, to which all wight come, ves none other than loses Isserles, the Relia (see
Ch.2). We know from responswii no.Bl of the Relia that the latter did not recosmize
Lavid as = rabbi. However, this proves nothing, since the question nay have been
put before David received ordination, if he did. Then too, in severzl places,
notebly the title paze of K., David tells us that he studied under the Hella.

Hevertheless, knowing as we do the extent of the Rabbdi and Talmudie

s |




54

acadeny Head in this period end in following generations in Poland, surely the
Relda, - and he wes not much older thaa David et this time - might have made pos-
sible the success of David's project by ziving it his assent.

In Paragraph 14 of K., we learn that he was hounded from pillar to
post, or, rather, from yeshiva to yeshiva, because in rany places, "people,
outstanding in wisdom and in wealth" rose &gainst him. Who were these people?

There is an interesting clue to this, subtly injected in ome of the
sample expositions esppended to K. I refer especislly to peresgrephs 28,27, and
28. Here he is dealing from a passage in Jebamoth 17a, which involves the
guestion of learning and lineage, ané in commenting on various problems herein
contained, David writes (K 26): Winmaox ®%1 x710%0 %9132 *nueop Y191

1 71X 137 KDCCIRI Ye%rY §e9tat7 Rt 1VCEN A3 DYRT KRNI
12172 123 MINT NPT ToA KIa1 :RY Y0K0 KPR RDIN** (13

R*f MNP PIODOD PAKA DR 173% DYT1P n”n 00 19DR MICNIRa
".D3*3p0

In parsgraph 27, in expouncing Genesis 1:1 in relation to the Telmudic text, he

equals
show that the verse "It is more precious than pearls" smgme "Torah", in the

5
numericel value of the letters. Then in the following parzgraph, specking on the 1
Talmudic text, he point out that the study of the Torah is not dependent on aris- Ey
tocracy of birth (  pin* )« The essence of the aristoecracy of the Torah is ]
in the heart. '
This line of thought, placed as it is in close proximity to his apologia,
eannot but reveel a subtle shaft in David's attack against 2 sort of "momopoly of
the Torah" which excluded from the possibility of rising to leadership those who
were not favorably born or favorably placed. This surmise will naturally bear a
good deal of further investigation.
We do know, for example, that the Relia wes the san of a wealthy parnass,
that his first wife was & daughter of Shalom Shechna, one of the fathers of Polish
Telmudism, =nd hic second wife the sister of Joseph Cohen, vho succeeded the Rella

s head of the Talmudie Academy «nd Rab'i in Cracow (see wettstein, L'Toledoth, ete.).

. |
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We know too how the Polish kinge encouraged the cohesive inner organizuticn of the
Jewish community under the rebbi and cammunel officizls, and that this grew and
developed with the growth of the wa'ad aArbah Arstsot.

Hence we may have here an interesting echo of a struggle between privilege
on the one hend, and unprivileged striving and ability on the other, between of-
ficial comunal leaders, and those unofficiel leaders who, through kabbala and
agadahswere eble to get closer to the cawmon people then the rationclistic, talmudic
pilpulism,

Jut this would meke a complete study in itself. We must here be content

with mere mention of the possibility and the problem.
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CHAPTER FOUR

THE HOKILETICAL METHOD OF DAVID DARSHAN

From the biographical poem that appears at the end of his e

717% mY%900 (1) we know that David delivered a sermon to the common
people every Sabbath. By his own admission, they were cood sermons, "graceful in
style, clear in speech, that even women and children could without difficulty
understand them, and their fame and renown spread far and wide.” (2) In addition
to that, as we learn from the Hakdema, he was always ready any day of the week,
in his 1little house of study, to set aside an hour to expound same passage to the
people.

He was an exegetist of lively imazinetion and numble mind. His was

a novel and unique. He had a form vhich he applied to his expositions, that was
(so he admits in the p+*3p77% niY¥ann and (3) thet was distinetly his own. 3

His nmethod was to rive the passage he chose for elucidation a three-

AN

fold exposition, He would first interpret it orea 177 99 ?
then Yapn 17T %y and finally paTon 117 Yy (4).
However, oop for him does not im-ly "plain meaning," k1

does not mean "reammn" in the seme sense that we understand it, nor does
P10 imply simply exposition."

The three:rolc'. division in his method msent precisely this: that
each text, no matter what it waes, was to be expounded first to show that its inner
meening applied to God, then, secondly, to be interpreted as containing references
to good and evil znd the moral problems of bshavior, as well as the weakmesse- of
human flesh, and finally to be interpreted to refer to the Liessish and redempt ion
and thus end on a note of comfort and hope. That the result in each case wrealks
havoe with what we would consider the plein mezning is of little or no account.

David himself explici tly states here that he mekes use of the first

s Fm . L% dicm A dhn Ahoawrar what on the surface looks like a ‘
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contradiction in the passaze selected. Since Sod is a simple or perfect intei-
ligence ( Diod Y30 ) end by showing how the passage refers to get and
hence is not self contradictory, he terms the first phase of his exposition

bobn 77% « The second phase he terms 93ma 111 because it deals with

Torah and Mitzvot, concerning which it is written on*e1g %3% 310 Hae
as well as exhortations amd morals of which Proverbs writes
%a3pn 1010 ampY + And the final phase, AR L M7

refers to the lessiah.

He refers to fommer exegetists, such as Bshya, Solomon Adret, the authors
of M319% 717 Y0 ,pny* nypy and B*31077 DI
to show that whereas some of them have used one or amther of these methods, none
have used all thres (4). Moreover, in his collection of sermons, thesy19% Se3pn
he will have four different sets of interpretations for each perasha, in order
that the preacher will find no need of repeaiing himself for four years.

While in the first thirteen paragraphs (see Ch.3) he gives a general
account of the various types of exeg.esis, fram 17 to 24 he mentions types of ex-

position which he himself vigorously defends because he himself makes use of them,

L

For example, he claims that any neme in the Bible and Telmud may be interpreted to s
refer either to God or to the Yezer. (Par.1l7) Or (par.l9) he defends the right

of the expounder to give mamy meanings to a given passage if the inward motive is

a lofty one, and the interpretation is not divorced fram the text. Or else (as

in Par,20) he maintains that it is our ignoramce of the real meaning of the passage,

that makes it permissible for the exegetist to make his attempt at interpretation.

Or (as in 23) that most of the sayings of the rebbis in the Telmud are parables

or "dark saylngs."

#s pointed out in a previous chapter, two complete sermons are in-
cluded in his 71719 mi%pon V¢ while at the end of thgsypy%% miYv¥inn an)
an example of this type of exegesis applied in parallel fashion to Genesis I:1 and
en Agadie passage from Jebamoth 1l7a.

It will best serve our purpose to understand the foregoing in clearer

. |
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fashion by examinin= oas of his serrons, the first of the pair shet we find in the
T17%  niSpan o (5)s It is 2n exposition of the Agadic section
from Sazhedrin 59b. As en sppendix to this chapter we are attaching the Hebrew
text of this sermon, with a traaslation.

The portion in guestion bemoans the loss of a great and weful servant
fram the vorld in the corruption of the make. For had no t the sneke core astray,
eact Jew would have hed two serpents at his disposal. He would send one to the
north =nd one to the south, ané they would brinc him bzck precious jewels. Xore-
over he would tie =& cord beneath its tail, amé the snske would produce soil for his
zracen exi little femm.

It is apparent that this was the azadic text that David selected for a
tiscourse on the first paresia, taking the story of the spna¥e as his point of
eontact (6). We will see vhat ingenious use he makes of this passage, vithinter-
pretations bizarre to us, yet in many respects full of warmth and canfort, and
zenuine reli-iosity.

He precedes his tri-pzrtite interpretation of his text by expatiating

(v

at some lensth on & verse fram FPirke Abotn 3:2 to arrive at certah expository
ecnelusions of whieck he intends to meke consistent use. lote thet particular o
pessage reads (in what we woul? todey ~onsider simple, straichtforward translation)

es Tollows: "Ratbi Henina, prefect of the priests said: 'Fray for the peace of
the kingdom, simce but for fear thersof we hed swallowed up each his neishbor alive,'™

This, by applicat on of his riethod of exegesis, discussed in detail
in the previous chapter, and which of course 1s to a8 larpe extent midrashic, he
mckes to mean the following: The High Friest r.ade nmeny prayers for the people
in the Temple. In substance, what we are urged is to 50 direet our prayers that
there be peace between us and the kingdom of heaven, Then there follows an ex-
cursus which points out how anaron excelled in this atove all other men, and he
points out how the essence of prsyer lies in the heart, i.e. sincerity. Then he
introduces = littls di scussion on the Urim and Thummim to show how the Hige

Priest made use of them in praying for the people, Then he oes on to expatiate

on the exact neture of the peace that the High Priest made between our world I
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namely %o pray for wisdom and wealth; and t1e peace with the Kiagdom of Seaven
izvolves God receiving the prayers of mortels. At this point he introduces the
story of the angel Sand’;l.aphon meavine a crown for God out of the prayers of
Isrzel.

liow, if it were not for the fear of the Kingdom, i.2. of the ¥ingdam
of H.aven, then the priest would not pray for wisdom and wealth, ard Wisdom and
Wealth would swallow up the life of the body and the li“e of the Torah, leaving
notninz but thems=lves.

What he is most intersstcd in usinc are the -orés "breastplate™ (the
letters of vhich 1en as we shall see he cun twist around to form the word
snake and messiah) rlus the words "Urim" and "Thuwmim," and the concept of wisdom
and riches.

Thue prepared, he turns to his text, from Sanhedrin 58b, which in
simple translation reszds:

"R.Simeon b, lanassia said: 'Woe for the loss of a great servant, for had

not the serpent gfone astray, every Israclite v uld bave hal two cood serpents,
sending one to the north aid one to the south to bring him costly gens,

precious stense and peerls. !loresover one would have fastened & thonz under 3
its tail with vhich it would bring forth earth for his garden and wateland."™
In the first phase of interpretetion, t'is passage, according to our 5?

dershan reens: Woe for i'e loss of the lligh Priest, who, vhen the Temple yet stood
prayed for the people with the breestplated ( } »n ), Urim and Thummim.
But he is not reall:;” lost, for he is continuing his funetion in the Hesvenly

Te ple. And if the breastplate | ! » n ) had nct become corrupted into a
serpent ( p m 3 ) ve would still have the Urim end Thummim which would enable

us to combine letters probably (see texts of sermon in azppendix) and foretell the
future properly. Zach Israclite would be able to prey for wisdom =nd welth, for that

iz the functicon of the bresstplate. aAnd from the Talmud (Babe Bathra 25b) we Jmow

to pray for wealth one must turn to the north, and t0 pray for wisdom, to the soutn.
Zach Israel.te vould recesive thes= two things, moreover "precious stomes" refers to
Toral, and "pearls" to weazlth, The last sentence of the passaze refe-~s to the

ephod, which because of the fact that it wes wom to the real from the zirdle down-

ward, vhich refers to idolatry. That is to say, each Jew would be able to upmss_ﬂ
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his abhorrence and disdain for idolatry, in rather indelicste temis. This is the
"plain meaning" of the passage.

low follows the second phase of interpretation. Eere the seme passage
yields this meaning. The great servant who was lost is none other than the Zvil
Impulse that went astray. Now had not the body ~one astray, wandering after its
many lusts, every rightecus one of Zod would have haé two snakes, that is both body
and soul would urge him on to de good. The word "north" means the heart, and the
word "south” reans mind and both mind and heart would bring him good thoughts and
zood quelities, The Evil Impulse would itself be put to good service. The thong
would =0 be tied as to cover its indelicate ports and it would use its seed only to
fulfill the command of "be fruitful and multiply” =snd that with its legal spouse
only. The implcation of this symbolic lan-uaze is quite clear, This is the
meaning Yava 117 Y.

liow comes the interpretation Py1ad 17 99 « S0 w
find thet tlhe same Telmudic passage can, throuch the skill of the darshan, yield
still enother reaninz. This time he renders the "great servant” as the messiah, and

hzd not the snzke mne astray, which is to sgy, that not the incident of temptation

-

ceused the snske to be cursed, the light of the messiah would have shone over the
wrld, and each Israelite would be the recipient of two blessings, one the blessing
in the world ‘o come vhich is stored up for the righteous, and the oth r the blessig
of this world. lorev er, they would witness the glory of the rebuilding of the
gates of Jerusalem which would be studded with huge gems, and Israel too would live
to take vengeance upon Amalek and the Cuthites., And Israel, who were humbled unto
the dust and would be restored to the Temple which is now in ruins., And finally

he lets his hearers into the deepest secret, namely that the sin of the sneke will
not be wiped out until the coming of the messiah, because the words Ny
and N * p b have the sare numericel velue, and then Jews will merit the breast-

plate $ v n which contains the Urim and Thummim. And so the sermon closed.

£%
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Naturally in cold print the ser:on camnot have gquite the same effect
it must have had when delivered, in some tiny, dingy house of study. It needs the
camplementary touch of thke personality of tle darshan, the eager audience delizhted
with every new and clever turn, edified, instmcted, and filled with hope amd

ccnfidence for the future.

!
v
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APPENDIX B
IT HAS BEEN TAUGHT: R.SIEON 3. KANASSIA SAID: WZI FOR TEE LOSS OF A GREAT
SERVAITT. TFOR HAD IOT THE SERPENT GONE ASTRAY » EVERY ISRASLITE WOULD HAVE HAD TWO
GOOD SEZRPENTS, SENDING OME TO THE NORTH AND OIE 10 THE SOUTH TC BRING HIM COSTLY
GRS, PRECIOUS STONES, AID PEARLS, 1 OREQVER, ONE WOULD HAVE PASTE:ED A THONG UNDER
ITS TAIL T WEICE IT WOULD BRING FORTH Z.3TH FOR HIS GARDEN AND WASTE LAMWD.
(Sanhedrin 59b).
We will preface our discourse with some remarks from the chapter Akabia (Aboth 3:2)
in edcition to our prefatory remarks on the perasha, and with it the difficulties
will be solved.

R.HANINA, PREFECT OF THE PRINSTS SAID: PRAY FOR THE PZACE OF TEE KINGDON, SINCE BUT
FOR FEAR THERZEQF W< HAD SWALIOWED UP EACH I!OS NEIGHBOR ALIVE,

RAV HAIINA: The many entreaties ( D*313*m 3% ) which man makes is
whet the PREFECT OF THI FRIESTS says. Though High Priest, he is here called prefect
of the priests as it is written in the Yerushalmi (Yoma 40a): T™Five things were
said coneerning the prefect, and one of them wes that he was not selected High
Priest until he was made prefect.”

FRAY TOR THC PEACE OF TEE ¥IIIGDOL:: Direct your prayer so willingly

LEl

that there should be peace between you and the Kingdom of Heaven. Thus the words

TOR T'7) PEACZ OF really meen the peace of the Kingdom of Ileaven, for it is written

L

(Is. 27:5): "Or let him take hold of my strength, that he make peace with me..."
We kno, too, that Aaron the Hizh Priest was a lover of peace and & pursuer of peace,
and more than any other 7ien was able to dirert his prayers so as to make his peace
with heaven and earth, and it is for thet reason th.t the priest’y blessing closes
with the word "peace.,"” That is why, moreover, the Urim and Thummim (i.e. the
orzeular stmes) we-e placed over the breest-plate which the High Priest wore, for
it is written (Ex.28:30): "And thou sh.1t put in the breast-plate of juirment

tke Urim and Thummim, and they shall be on aaron's heart...” and we ¥now that the
heart is the irmportent thing in prayer, as it is written in Sifre in expoundings the
verse "...and to serve Him with 211 your heart" (Jos. 22:5) for prayer is worship
with the heart. The Remban (Nachmanides) has written (in his commentary to Exodus
28:30) that the main feature of the Urim end Thummim was that there were holy names

(formed by jewels) from which *he Hich Priest could foretell tle future and inform I
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Israel comcerning things to -ore. and (the divinition from) these names is divided
into parts. On the one hand various letters in the nemes of the Tribes fomed by
the imbedded jewels in the breast-plate would light up;- end they are called Urim

( B*31x ) because they illuminated ( - ORI < e SR ) the eyes of the
preist. The second part (of this process of divination) came from the heart of

the priest (vie the Thummim), for in this way he knew how to combine the letters
(that 1it up) into proper womds, ia order that he might be able to show the way to
repentance etc. To illustrate:; if the lettersp “) n would light up, he would
not know vhether the word were p n 3 (snake) or } 2 n (breast-plate);
hence, the Thummim, which made it possible for him to combine the letters.

But the chief nature of the peace that the High Priest made with this
world in his prayers was to pray for wisdom and for weelth, and these two were re-
presented in the Temple by the menorah and the teble. (How do we now that menorsh
ani teble refer to wisdom and wealth respectively?) lenorsh refers to Terah, for
we have the verse (pr.6:23): "For the comendrent is a lamp and the Torsh is light;"
and table ref=s +towalth, as it is written: "He who wishes to become wise shall 3

z0 south, and he who wishes to become rich shall zo north" (3abe Bathra 25b), and

N

as R.Jonsh informs us in the first chapter of Belrakhot, the lemp (in the Temple)
was to the south, and the table to the north. And the pesce of the Kingdom of
Heaven is above, for there God receives their prayers. The midrash Exodus Rabba,
in the perasha "Beshalah" tells us that the angel Sandlaphon waits until Israel
has completed its preyers, and out of them he makes a crown for the Holy One,
Praised Be He. And the neaning of the prhase TiE PZACE OF TIE EIIGDOL indeed is to
meke peace in heaven and on earth.

31liCE BUT FOR FEAR THEREOF: i.e., of the Kingdon of Heaven, then he

would not pray (to Goé¢) for wisdom and riches.

BACE LAN HIS NEIGHSOR: i.e., each man with his neighbor,

| - 4N
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WCULD HAVZ SWALIOWED UP ALIVE: 4i.e., both, For ZACY LAN really means
riches, as it is wr tten: "And & man Wentessssss”
end NETGHBOR means wisdom, for the wise man is called "Brother and Neighbor."
Life of the body is riches, and life of tie Torah is wisdom, for it is written:
"For he is thy life and the length of thy days....."(Deut. 30:20).
'WE HAD SWALLOED UP EACK LAl HIS ZICHBOR, for the life of the hody and the life of
the Torah would be destroyed, vhile wisdom and riches would not be destroyed. But
they would not swallow up wisdom and riches.

~nd after this introduction we shall
explain the passaged by reans of the oo

IT HAS BEZ TAUGHT RASSI SD 20N B, LLANASSIA SAID: WOE FOR THE IOBS CF A
GREAT SERVAIT: He meant the High Priest vho served in the Temple mhich is lost,
so that he no longer prays for Israsel with the breast-plate in which were set
the Urim and Thummim. But he isn't really lost, for he is High Priest in heaven,
and the term "woe" is used beceuse of the destruction of the Temple as it is
written in the Nidrash Tanhuma ( *J1Pe APAR ). "The word "tabernacle”
( japn ) is repeated twice (Ex.38:21) because it was placed as a pledge 3

in their hend, and that is why the men of the Great Synmagogue repeated the word

AN

"woe" twice, for it (i.e., the Tabernacle or Temple) was placed as a pledge in
their hands twice.”

FOR HAD NOT THE SERPENT TLINE aSTRAY: that is, had not the breastplate
( y o n ) bYecane corrupted into a serpent ( 2 N J ) and the Urim and Thummim
were still existent (in this world) we would know how to combine the letters (on
the breatplate) properly, as has been stated in our prefatory remarks.

EZVERY ISRAGLITZ WOULD !AVE (IAD TWO VAIUABIZE SERVAITS: that is, we
would call (or read) the word ? N J as I ? N which is efficaciows for
tw things, narmely to pray for wisdom and for wealth. sAnd why does it say EVERY
ISRATLITE etc.? For the names of all the Isreclifes were inseri%ed upon tk& breast-
Pl te by the mrecious stones, as it is written "and thou shalt grave on them the
names of the children of Israel"” (Ix.28:9). Hence every Israczlite would have a

part in it and would merit the ettainment of wisdom and riches anéd thet is why the

A3
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phrase SZINDING OXE TC TUE NORTH has been interpreted: "he wio wishes to become
wealthy shall turn to the north,” and the prhase SZINDDG O'E TO TE SOUTH has been
interpreted "he who wishes %0 becans wise shall -um to the south,”

TC BRIG EIK 0 STLY G=MS: a hint that his preyers for the two thines,
namely, Toreh and riches would be favorable received and tlat the angel Sandalphon
wuld weave a crown for God out of the prayers for these tw things, hence the use
of the pluraly(s 3 v p % v 3 D ) in the place of the singular. 4s it is later
explained the phrase PRECIOUS STUIES really refers to the wisdom of the Torsh, i.e.,
the tablets of stone upon vhich the Torah was inscribed, and called "good"” ( D*IINM
alo = pr*aip ) end t'e wrd FEARIS refers to wealth. And it is knom of course
that the ephod was worn underneath the breastplate, for it is written: "And they
shall bind the breastplate by the rings thereof unto the rings of the ephod...that
it mey be above the... glrdle of the ephod, and that the breastplate be not loosed
from the ephod.” (Ex.28:28) And (in Zebhahim ) our rabbis teach that the
ephod atones for idolatry for it is written:"...and no ephod ai teraphim" (Hosea
3:4), and the author of the aledat Yitzchak wrote that the ephod was a customary 5

ornament worn by idol worshippers, witness the case of the idol of licah (Judges

A

17:1ff). Therefore while God permitted that the ephod be part of the high priest z
garb (for the for-er eason) yet He insisted that it be wordet the rear, cuspended
from the piréle donwards in the 9pBn DIPD  and that is likely a gesture of
di sparagement conforming v th what the rebbis said (Sanhedrin 63b) that "all
sneering is forbidden except the ridiculing of idols"™ (by perverting their names)
(See note T}.

and the reason that the passa-e in the text goes on to say II0REQVER
0l §UULD HAVE FASTIE®D A T(IG U.DH HIS TAIL, i.e., under the breastplete, which
(here is) the gphod, which refers to idolaters, and hence the disparasing lanzuage
is used VITH WICH IT WOULD 2RIG TFURTH ZARTI FOR IS GARDEN ~I'D WATELA'D. The real
meaning of this is that had Israel remained worthy of tle breatplate, not o1ly wmould
they have hed wisdom and riches, but also idolaters would have been subjected to

them to work their gerdens =nd wuste lends as it is written Isziah 61:5) " and sons

y..
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of zliens shall be your plowmen a.d ninvedressers.”

B:- mean of k51

RABBI SDION 3. LANASSIA SAID: WL FUR 112 LOSS OF A GREAT SERVANT:

This refers to the Evil Impulse wo is termed "a great king" as we have it in

Nedarim, who was lost from man, who is termed & micrccosm. ( tep nYi1p )
(and in the text DY19a 10 Tax? %171 wvoaw Yy %an ).

FOR HAD WOI THE SERPEIT GUiln ASTRAY: The essence of the Zvil Impulse
and the serpent is the body, and had not the body been corrupted to follow the
bedily impulses, then eech one of the "rizhteous of 3ol," i.e., Israel (David
here makes the pun YR™vqp* on T R LA ) WOULD HAVE HAD
TW TVALUABLE SERFENTS, thet is the hody and the soul would vhisper ( pepnio )
and urge him %o do the good, For the soul had good thoughts and ideas within it,
and the body had good qualities.
And the fact thet it is written SENDIIG O0:1 70 TEE lORTH, means the heart

as it is written "Thy word have I hid iu my heart ( _, _<nypy, )*, (Psalm

119:11), and the heart rei-ms as king in the body as it is written in the Sefer
Yezira "The heart in the soul is like & king in battle.”

AT 0:Z TO THI SQUTH: refers to reason enf the mind which dwells at the
top of the head. | CIRPEERT play on a1y e
0 BRING HIK COSTLY GilsS: refers to good cualities and good thoughtss Not only
that, but if the Evil impulse had not left the body, ONE WOULD HAVE FASTENED A
THOWG UNDZR ITS TAIL, that is it would not bare its shameful part and it would de
as if a thong were to hang suspended covering them. WITH WLICS IT WOULD BRING FORTH

EARTH FOR HIS GARDEN AD WASTS LAlD:means that it would bring forth seed, for it is

written: "Thy seed shall be as the sani ( <wpp ) etc...”(Gen.28:14), expressly

for his garden, which is his bride and spouse, as it is written "I have come into

my garden, my sister, my bride" (Cant,B:1). It would be like a closed garden, &

- Y.

b

A



To0

sealed spring, and would have intercourse with its wife only, only for the sake
of procreation, to establish the world that it be not laid waste, as it is written:
"He created it not in vain, He formed it to be inhabited" (Isaiah 45:1€). And that
is what the word WASTE LAID really means -- to establish the ruins of the world.

FaTAN TAY Y

RASBI SILEON B, KANASCIA SAID: WOE TOR THE 10SS OF A GREAT SEVA'T:
refers to the llessiah, for of him it is written "His name shall be continued as
long as the sun ( voo ) " (Ps. 72:17). He has been called great,
cs it is written, "Who art thou, O great mountain?" (Zech.4:7), =nd from this
verse it has been expounded that this refers to the lessiah who will be greater
that Abrehar and Loses, as it is written, "Béhold my servent shall deal prudently,
he shell be exalted and extolled, &nd be very high." (Is. 52:13). Also the
great licht that God set aside for the rizhteous (the affair of the snake's seduc-
tion) was kmown beforehand to Him who spoke and the world came into being, for had

not the sneke been curded, thatis, hed not the incident of seduction cursed the

wt

snake, the 1light of the lessiah would have forthwith shone upon the world, and it

is knom that the world was created only for the sake of Israel, who were called

AN

the "first, ete."”(Jer.2:3).

EVERY ISRAZLITE WOULD HAVS 14T TWO ~00D SUAXES, thaet is to sy two kinds
of blessinzs, as it is written "I have observed signs ( *nhen) ), and the Lord
hes blessed me" (Gen 30:27). SZDING 0IE T 1E NORTH which is the blessing in
the wcrld %o come which is stored away |( 1yey ) for the righteous. AND
SEDIG 0IE TO THE S0UTH, hich refers to a blessing for the world in which he

dwells ail the essence of cwelling in this wrld is that it should be so impmved
that it be the dwelling-place of the Temple, hence it wes expressed by the word
"south."

4nd it is then written TO BRIIG HIL COSTLY GIS ete., a&s it is written:
"R,Jochananwas sitting and expounding thet the Holy One Praised Be He would bring
precious stones and pearls winich are thirty by thirty and place them in the gates

of Jerusalem ...(Baba Bathra 75a) "Not only that, but Israel wuld live to see l
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bengeance in the Analekites and the Cuthites and to suite them with stick and
thong until they be utterly obliterated fram the world, hence the phrase ONE WOUID
HAVE FASTZED A THONG, meens for smiting, and UNDER ITS TAIL, for it is written
"How he (Amalek) met thee by the way and smote the hindmost of thee, even all that
were Teelbe behind thee..."(Deut.25:15). and there too it is written "Thou shalt
blot out the remembramce of Amalek from under heeven." (Deut.25:19), And we know
thet the Holy llame will not be complete, nor the Throne complesze, until he
(Amelek) is obliterzted, ané the connection of the loly Name with lsrael is that
the name of the Holy One Praised De He be connected with our name....(See Ex.17:16a)
(Tanhuma, endi of perasha Ry N )+ And the word TEHRONE (Ex.17:;16) means the
Temple, His Footstool. And that is why it sgys later WITH wHICH IT WOULD BRING
FORTH, meaning the wicked Amalek. EARTH ( Tby ) means Isrsel, who was hum-
bled unto the dust, as it is written "Shake thyself from the dust (Is.52:2). And
vhere will he taks thenm forth? To his GARDEN, vhich is the Tanple, and to his
WASTELAND which was destroyed, then the Holy lame will be perfect, i.e. Israel
and the Throme, which is the Temple. "

And the hidden meaninsz that we have expounded from lessiah and

A

serpent, is this: that the sin of the serpent ( pny ) will not be wiped out Y
until the coming of the liessiah ( n oo }, and for thet resm their nu-

merical value is the seme (i.e.358), and then we will become deserving of the

breastplate ( ten ) in which are the Urim end Thummim. And it will

be the highest of highest in our aid. and it =ill save us from all our enemies.

And it will bring us and all lsrzel to the house of etemity (i.e.—edemption).

AlBTle
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“OTES

(o, 32)

(3]

S. 16h. See also Ch, 2, note 3
Ibid,

K. 16 ff

K. 25

S. 3b

In this oarticular section of 3anhedrin (59b et seg.) the
Aiscussion evolves around the story of the seropent in
Cenesis 2.

Tris quotation from Sankedrin 53b 1s gensored in all lster
editions of the Talmud which we consulted, where the
quétetion ends at sHwT . The freer text which David
apoarently studied mirrors ir interesting fashion the as
vet comolately unharpered inner life of the Jews in Poland
st this verind. The Talmud hed, s=pparently, =s yet not
undergone the sensorshio hoth Inner and outer as 1n other
gountriss, and, as here too, later on.

i

AN
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CLAPTER FITE

T2 PO3SITION OF T:F DARSEAY! I POLAYD
SOE GIZRAL RELARES

Fran a careful study of the writings of Davié Darshan, znd the ex-
amination of saue kindred sources, together with some cmsideretion of whet Zunz,
Dubnow and others had to say in & general wey ebout darhenim and megeidim, we
inelude here sore randan observations regerding the popul:r preacher, especially
in Rlend.

From the Talmud we learn ebout the existence of tension between the
helachic and agadic darshanim. TVe ere told in Sotzh 40a, how pecple used to leave
the halachi discourses of Iilyva and flock to the agedic expositions of Abbahu.
Levi %, Sisi end his soxixnwera heads of & school of rabbiric mazgidim, and R.Ze%wra
opposed their twisting of the biblical verse to sult their momentery aims. So we
see thet the germs of a later animosity o back to very early roots. 3

The vast fund of midrachic literature dwiously bears witness to the

AN

immense force of this populer agadic presching in Jewish life. We imow indeed
that so many of these midrashim that have come dowm to us ars t'e barest skeletons
of what must surely have beenm w=mm and stirring discourses, full of hope and corfort.

zunz tells us that in the 1léth ceantury there was a spread of popular
preaching in the Jewish comunities of Zurope, pe-heps in some measure oscasioned
by the deep need for camfort as a result of the Spanish catastrophe. at any rate
he guotes .:'osc-fh] Samega, zuthor of the PT1P ‘KPP0 vhich appeared in

b4

Tenice in 1586 to the following effect: P177% SKes %331 17307 oeonip”™
TOAINCAT TI0YK T3 KDY NITIND @C*929703 310 P11 pamd D3]

1. (Y.ka'as II1:9)
2. (sze Z.Gott. Vor p.428)
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When the earliest popular preachers made their appesrame ia Peolané is
not kmom. However, .unz lists David Darshan's handbook for preachers as the
serliest suh suc!. work to appear, althoush the date he =seribes to itu)is ap~
parently a repetition of the error which we cansidered in detail ip the first
chapter.

According to gJunz there wes a difference betwsen the Darshan, who was
the "Talmudlehrer,” the halachic preacher, and the lezgid or Lochiach who was the

>
itinerzat preacher, whose there was usually morality&ul “he Jewish Zncyclopedia
article on the Laggid characterizes the Darshan es the more scholarly type,usually
a rabbi, while the laggld was the itinerant agadic preacher.
It is fairly evident that this distinction did not apply in the 16th
century. David Darhan, was learned indeed, but he was surcly not an halachie
preacher. To be sure, he selected his themes from the Talmud, as well as the

Bible, but the purpose of his exposition was more of uplift to the people than

halachic pilpul, He states this most clearly perhaps, in the line preceding

paragrath 4 of K., when he says: DIPFE NIMITA 27T A¥AR NIV 1IVRY 3
“.nipp nindin op jionY

/

This does not imply that he was ever unprepared to instrwet the people in halacha, |

as we know °f course, from the Haldama of S. Mloreover, David did not appear to
occcupy any permancnt post. He wendered frau place to place,as he informs us in
peragrapn 14 of ¥, and in the poem at the end of S.

In a repuletion of the Wa'ad Arbah Aratsot passed in 166?53, which we
will d;.scuss later, that forbids public preeching without official permit, the
phrase neaa%r 1Y implies that the term "darshan" and
"mochiach” were interchangeably spplied to the itinerant preache; with whom this
perticular regulation deals.

That the Darshan in this period was not &lways a rabbi, we learn

(4)
from an extraet of the camunal record of Zolkiev for in farbidding any preaching

l. 1.e.,1548
Se 4GV pv.444
3. see app. no.le

4, sSee app. N0.d ‘
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in the Synagogue on Sabbath morning (epparently because it made the services
excessively lenghy) it employs the phrase: T7aRk (eyva inik atace oe
“ree which implies of course that samedarshanim at this ti.mefl}

were not rabbis,

3y the 18th century, it would seem however that the popular itinerant
preacher was called "maggid" or "mnchzach." At least so the magzid Benjamin
Ze'eb of Szcebryszeyn terms himself.‘-]

Did the darshan receive a fixed salary, and if so, from whom? In
Italy, for example, during the 16th and 17th century, it sppeared tc be the cus-
tom for the congregation to pay the preacher., So R.Leo Llodens(a)wiahes his con-
gregation to cesse paying him for preaching, because thus they seem to be pur-
chasing verbal chastisement. He rather prefers to be free. (This indeed would
be considered a strange request today in ““e not-zlways zmateur rabbinical world!l)

In Polend, in & period rougk ly corresponding this, we do not seem

to have such & state of affairs. Devid Darshan himself states that he ws not
peid for preachins. His incame perforce, came from the sale of amulets. And he

(4)
was evidently an impecunious soul. But from the records of the Wa'ad of 1639

w

.\‘

vhere the will of the deceased R.Pinchas was probeted, we find that he bequeathed *
arong other things 50 shockli(étto the Synasogue to engage any darshan they might
choose, who was to preach to them each Sabbath, and to receive from this fund 1
shockli per Sabbeth. OQur conclusion can therefore be, that at this time some
congregations did engage a dearshan, and pay him same sort of repgular szlary.

When did the darshan preach? In the Hakdama to S., David informs
us thet he was zlways prepared to set aside an hour or so to expound the Torah,

vhenever people were prepared to listen. That he did preach regularly on Sab=-

baths, we learn fram pase 16b of 5., where he writes: *ATAA napy nav 933
“Mon

1.1689 3.4GV,p.436

2.5ee App. no.4 4 See App.lb

4* Lithuaniasn coinage




76

Just vhen on the Sabbath the homily was delivered, he does not sz'. We lmow of
course, that later on the custom developed for the magzid or darshan to speak
toward the end of the afterncon service om the Sabbath. However, we heve an in-
teresting clue that thi s wes not always the case, in Poland =t any rate, and that
for a vhile, the custom of preachinz at the Seturday morning service prevailed.

'J;.'l{is interesting fact we learn from the extract of the cammunal records
of Zolkiev ). This regulation, passed in 1689, exmres:sly Torbids the granting
of permission to eny preacher, no natter who he be, to preach et the Sabbath
mornin: service, because of the abuses and strain on the camgregation - probably
lengthy sermons that made the services uncommonly lonz. This regulation also makes
mentions of this reform having been adopted by the leading cormunities, and they
see rit to follo::flsmh warthy footsteps. Thus they say: R1a "3ap WK1, ...,

K22 NIARIDOT NIOITP MIYNP *axea) Mi%apa sexva Y171 1IpRT Amo
"eeoMMIDI XP11T PY NADI NUINP D7IONI3 PITTY BY193 DIXK DIPY T33Y

From which we may perhaps gather that some time before this, perhaps even in

wr

David's time, the sermon wes delivered =t the moming service.

AN

In Appendix A to Chapter Three, we discussed the attitude of the 7
official camunity to David, and, if we tzle him to be characteristic of tie
Polish darshan of his time, the, inferentizlly, to te darsiian in penersl,

a similar type of opposition emerges from two or thrae sources in the
camunal records of the Jews of Toland, at the times when the inner autonomy and
kahul control was at its wvery height. Tor example, the Wa'ad of 1627 decreed that
no man could rreach in public without express permission of the rabbi end elders
of the communit; ané that in order %o be permitted to preach in surrounding dis-

(2)

triets %4:e darshen must show writies permits from these authorities.
Lven sharper is the statement in a decree of the Wa'ad vhich met in
(3)

Homsk, in 1667 . This decree takes cornizance of the fact itinerant preachers

are going ebout the country addressing multi tudes without permission of the loecal

1. App.2 2. App. la

30 Jllspp.lc ‘
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pffioiwls, she VPN *a18 ‘r1 KINKT K nipa . Noreover, the consent
of individu=zl comrunities, in the cace of itinerent preachers, must be buttressed
by the consent of all the communities (of the Wa'ad).

Precisely vwhy the authorities found it necessary to check such itinerant
preachers, whether it was to protect the people fram cherlatans, or whether it
mirrors aninner struggle between the forces of mysticism and the forces of ration-
elistic, Taliudistic communal contml, reguires deeper aml intensive study. The
connection be;waen the sgadists and popular mysticism even in earlier times has
been noticedE j We have seen toc the forees of the kabbala at work in the writings
ancé thoughts of Lavié. Thus these may be clues of a silent strugzle that preceded
and parslleled the upthrust of Sabbatianism and Zassidism.

(2)
We learn too +that in 1685 the communal officials placed a curb on the

publications of homileticel booi:s. and Dubnow writes:
"sessthe Council of the Four Lands established a control over the books issued
by the printing presses of Cracow and Lublin and iImported from abroad., Only
such books were allowed to circulats as were supplied with a printed approba-
tion or "haskamsa","

W“he Hakdama of the 1'¥3 ng "pD of Benjamin se'd of
Szcebmcin(ﬂgives us & fascinating picture of the attitude of many Talmudic 4
scholars to the magsid. It dates from the 18th century, but is yet worth
citing here. We see mirrored, in bro=d outline, the strugsle between the
leerned lalmudists and tie common people. (The: Lenjanin writes here, urging
the learmed D*oan *2+a%p to stey away fram the synagozue
on Saturday afternoons, so that the common people may undisturbed listen to
the ethicdal homilies of the mochiech; when he paints & picture of the scene
vherein he, the maggid, tries to speak to the people, above the almost de-—
liberate drone of the learned ones studying out loud, and thus distracting

the attention of the people from the mazgid; when we read how Ze is told by

the: to speak, if he has something to say in pilpul, but to be silent if he

1. See esp. the first perasha of Bereshit Rabba. 3, History of Jews in Russie
2. App.2 « Poland, Vol.I, p.195.

4, Sece &pp.q,
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iz just going to speak on 'musar'; we see the vivid re-enactment of wat has zone
on for so long, the strugsle between abbahu and Hiyys, the struggle that was already
beginning to meke itself felt in Poland, perhaps, even in the time of David Darshan.
The sources appended to this chapter, make it possible to cull these few
zleenings. There is a wealth of 7171 *7ed to be rone through and studied
carefully, amd from such a study will emerge a clearer and fuller picture of the po-
sition of the darshen and mag~id in Polish Jewish life, in that interesting amd
deeply fascinating perird, the sixteenth to the eighteenth cemturiess Which, of

course, is in the province of another study, indeed, a wider and more extensive

Stlﬂyo

7
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