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CHAPTER I

ORIGINAY, SIN IN THE BIBIE

P — ]

An attempt to evaluate the place and importance of a doctrine
guch &s the Fall of Man in Judaism must make its point of departure the
same as that employed by Christisn dogmatiéts. Both Saint Paul and
Augustine make the third chapter of Genesis the source of their doctrines.
Certainly this chapter has in it at least some of the elements that form
‘ aﬁ important part of the~doctrine; Whether the incident‘in Bden brought
upon Adam and all hls descendants the talnt of sin from which they can
never be saved, can be made clear only after a careful analysis is made
of this starting point of the doctrine of Original Sin as it is taught
in Christlan religious life. |

Dre Morgenstennfl fbllewing Gunicel, Budde and Holzinger,
~ points out that a very clear distinctlon must bevmade between the_narra;
tive of Creation and the indépendent Paradise story. Likewise the tree
of life motif must. be separated and treated as a separate unit that was
grafted on to the two‘stories of Gfeation”and Paradise. In like mannér
Dr. Morgenstern excludes, as do mést'scholérs, the dﬁécfi@tidn of the
four rivers that appears in Gen. 8:10~14, Thus, if we_remove Gene 2:95&
and Gen, 3:22 and 24, the composité narrative is freed from.thé confus~
ing ﬁroblems that the Tree of Life creates for us, Ir. MorgenStern points
out furthers #in the remaining.verses two distinet strands are readily
discermible. "Gen.’2=15ABa repeats unnecessarily what is previously stated
in Gen. 2:8b, that God has put man in the garden. Furthermore, Gen.l
2:15Bb, as also 5Bb, states that man was created in order to till the
S801l. and care for the garden. Gene 2:18ffe apparently agrees with this
thogght, since it states most clearly that the woman was created as a

£itting help for the man in his natural labors But the punishment
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imposed upon the man for his disobedlence, viz., that henceforth the earth
is cursed onlhis~aocount and will accordingly yileld its produce only as
the hard-won return fér his bitter toll, implies that previously the man
secured his food ﬁithout undue effort; in other words, as Gen, 2:16 im=-

plies, he merely plucked the frult from the trees of the garden, and thus

- amply satisfied his hunger. Clearly, therefore, the'present Paradise story

voices two altogether contradictory and unharmonizable conceptions, not
only of the*purbose and creation of man and his first nature, but also
of the character of agricultural labor. The one conception is that labor
is natural and nbrmal,'and,by no means an evil condition of human-life,
for the sake of which man was createde The other conception is that the
natural condition of man, which God intended for him, was to live without
toil in a garden of trees, and eat of the fruit‘thereofz and only és a
grievous punishment was he’ condemned to till the soii and eat the froduce
of the field,rtha fLruits of his happy labors; the other conception Waé'
thet man originally ate the frult of‘tne_trees of the garden, for which
he did not have to toil,,andbonly as a punishment was he condemned to éaﬁ
of the ﬁroduce 0f the field.w |

| In the sdme esséy Dre Morgenstern points out further internal
evidences of the composite charécter of the chapters under considerat;on.
One is that of the source of the water supply for the earth. According

to'Geh. 2:5Ba 1t is the rain, while according to the very next verse,

Gen. 2:6, it is an :{ﬁ ‘ which comes steadily from the earthe. TFarther-

more, the two stories present conflioting'views a5 to the nature of the
sexual life between the two inhabitants of the Garden of Hden,

| Freed of its editorial accretions the originallgarden story
easily can be reconstrﬁcted. Agaln we’ma& emDIOy the exact language of
Dre Morgenstern,(z "It told that the feity caused s garden of trees to

6ome forth from the earth about a copious spring. Near this, or in this,
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He Himself probably dwelts The garden was His pleasurs-garden, His Gan -
Bden, in whicﬁ He used to walk about and refresh Himself. In this garden
‘He had placed s msn and a woman. Presumably these were the first man.and
women , -and were made of dust, although the'story nowhére expliéitly told
of their creation. He forbade them to0 eat of ﬁhe tree in thebcenter of
the garden and wérned them that the consequence of eating of the tree
would be that they would become mortals In this garden also was the serw
pent. 'This was not at all a divine beingias Gunkel maintains but a creat-
ure similar to them in many respects. It walked erect, either on two or
four feet, and possessed the power of speech, and presumably ate the same
'A kind of food as theye But it far surpassed them in cumming. And either
it did not possess immortality, as they did, or, if it did.possess it, it
was unwilling that they too should posseés ite. The former alternative
is, as we have seen, the more probables A4t aﬁy iate it sought to make
them lose immortality, and succeeded iIn this by inducing first the woman
end then the man t0 eat of the forbidden fruit trees!

."But this wonderful tree possessed anotﬁer, equally'signifig
cant pfoperty. By eating its fruit‘they acquired a new and strange know=
ledge, the knowledge of sex. With this came the irresistable impulse
to”graﬁify the éex instincte In consequenée the woman probably con-
ceived; But as soon as the Sexual instinet was satisfiéd the reaction
sef'iﬁ; Now they realized fully what they had not considered befofe,
that“theyAdisobeyed their Master's command, and must now fear His anger
and pﬁnishﬁenb. They ﬁid among the trees of the garden; but when He
called they'héd to come forth and acknowledge their sin. In His anger
the Deity cursed all three parties involveds The serpenﬁ was condemmed
to éfan henceforth on his belly and eax‘dnst,'whereas he had formerly
walked erect and had eaten normal food; and perpetual relentless enmity

-was set between the serpent and his seed and the woman and her seed.
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The woman in turn was doomed to bear children in pain, and to be eternally
the subject af her husband. And, finally, the man was sentenced to earn
his livelihood by bitter, exacting, and ofttimes dissppointing labor, for
often the accursed earth would repay hls toil only with thorns and thistles:
and his food, too, like that of ﬁhe serpent, was changed; henceforth in-
stead of'the trees of the garden, he had to eat the produce of the field.

Then he and his wife, and, apparently, also the serpent, wers driven from

the garden forever, out into the strange and harsh world, in order to

undergo gll the conditions of their punishment. But first God made for
man and the women garments of skine®

The next point that must be considered is the time when the
narrative of the incident in Paradise might have been written. Here also

the Bible text supplies us with significent internal evidence. When the

serpénx talks with the woman he always designates the delty by the term

fMElohimt, instead of the composite term "Yahwe Blohim#, This seems to

équare Qith the use of dElohim" in Gens 4:25, and witﬁ the subseqﬁent

‘statement in Gen. 43260 that only im the time of Enosh, the son of Seth,

did the woréhip of the Deity by the particﬁlar name “Yashwe® begin. From
this use of the composite name "Yahwé Blohim" in the“gardeﬁ story, and

by the use by the serpent in Gen. 3:1-5 of the single term "Blohim",
Gunlce].,('3 concludes that inbthe'original ereation étory the éppelative of .
the Eﬁity was exclusively'"Yahwe", which seems altogether logical in thay
the term "Yahwe" impligs Creation énd Greator, while in the Paradise story,
as 1t originally stood, the term "Blohim" was exclusively uSede The impli-
cation from the text is fhat the ﬁse of %hé composite title was employed
by the final redactors of the Yahwistic and Blohistlc documents, and that
we hawé'here a combination of these two efiginally independent sources.
This would place the time of writing before the seveﬁth century Be Ceo e

We must now seck to find the meaning that the original writer
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of this story sought to comvey to the people of his own day, that is about
the seventh century B. C. Be According $0 the Christiasn interpretation

which has had almost wniversal acceptance among Christians, the story is

‘primarily an account of a fall of the humen race in its first parents; i

is not merely an account of the historical entrance of sin into the world
but, according to these Christian theologians, it is an explanation of

the origin and universality of sinfulness throughout mankind. What does

the story itself reveal?

Phere is no hinm in the passage of the‘moral.condition of
either Adam or Eve before the incident in Bden. Nor is there any indica-
tion that ﬂheir moral condition was fundamentally altered by the act of
disobedience to ﬂﬁvine command. We are told that after the act in the
garden our origihal parents realized thelr nakédneés for the first time
and sensad'shame. The writer does not cohnect this sense of shame with
any sin but implies that it 1s the result of hé&ing acquired some NeW know-
ledges It is as if a people in a rude and primitive state of development
suddenly become aware of their lowly condition, mnot through the entrarce
of sin into the world, but through the acquisition of knowledge that lifts
them from théir erude primitive state fo.higher stage of development. The
changeé that the people and the serpent are compelled %o undergo'are
phyéical; thé woman is bﬁrdened with the travall of child birth, another
is fofced to crawl on its belly for'food, the man is burdened with the
task of eking out a liyelinood from the earth that has been cursed because
of his disobediencés No moral change is explicitly stated; nor is it at

any point implied, We have no indication that Adam dlffered originally

- from any othser man as regards lntegrity or capacity for intercourse with

God, or that his nature was perverted by hls act of disobedience, -The

-idea that his sin was the precursor of all sinfulness in the world,>or

in any way an explanation of it, is altogether absent from the narrative,
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and so far as can be gathered from subsequent Biblical writings it was

foreign even to the age that followed the writer of this narrativee The

J document which emphasizes the import of sin mowhere has any adequate

knowledge of the sense of universality of sin, such as was attained in
later ages., Nor does this document infer that 1t assigns to Adam's fall

any deteriorating influence upon the self—determination of his posteritye

Cain's sin is not explained as having its roots in the fall of Adam; the

whole 0of the gullt is throwa upon the simmer himself. Sin is personified
and compared to a ravenous beast lurking over its prey (Gene 4:7), but
Cain is told that "he ought to rule over it.® ®inally, if the Yahwist
compiler were intefested in telling of the dévelopment of sin in the world,
which may well be the casé, it must be observed that the first transgres=
sion is not only not treated as different in Import from the others, as

if iﬁ were the most momentous catastrophe, but simplylas the first‘of a
series whose members Wwere arranged in ascending order df magnitudes the

disobedience of the parents, the fratricide of their son, the increased

‘bloodthirstineSS'of Lamech, and the general corruption calling for the

deluge. _
(4

Tennant  says, "We must conclude that the most the compiler
of this story intended was tonteil of the béginning;of sin in the world,
The writer assumes man's capacity for sinm. It is indeed open tovquestion
whetﬁer the narrative was intended to primarily tell of the introdﬁction
of sin. It seams rather to be an explanation of the.ills of 1life, which
are here ;s in many othef legends associéted with the striving after knowe
ledge and civilization. Its chief moral may be that human ills are the
consequences 0f sine Man's hard lot is traced to sin. The story is more
emrhatic in the treatment'of the ills suffered than the morsl conseguences

of the sin, It is mot moral knowledge which God is withholding from man

when he refusas tb allow him to eat from the trees Indeed moral kmowledge
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is impliled when the‘command is given; otherwise how could man know whether .
to obey or violate the commandment. He must have been capable of making
'mOral»distinctions. Nor is it likely that God would have feared the ac=
guisition of moral knowledgevon the part of man lest he become as “ons of
ush, Rather‘it appears that the knowledge acquired through thereaﬁing
of'this fruit i a géneral‘knowladge, or oleverness,'which is.here Pro=
- hiblted and which man is anxious to pOSSesé, but which the narretor thinks
-is the'cﬁuse of maﬁ's illse The knowledge of good and evil to_which the
| story reférs appearé to be a knowledge that will make man the lord over
nature, the wisdam that would mske 1t possible for man t0 turn nature o
human usese It is not unnaturai fof the d Writef to justify God's refusal
to allow man this kndwledge that would give men power llke unto Gods e
' For the J writers pictured a God of many limitations. A God,‘subject to
error; one who must experiment and even consult Wifh man as to the proper
course t0.takee :?@@ writer sees in the aqtion of Adam and Bve the same
culpable pianning that is asaribed to the tower of Babel."
Prof. Gohon(5 sees in the Paradise story the"primitive Israel-.
itish explanation of the origin ofhdeath. After considering in logiéal
" and classified arrangement a series of views on the‘origin.of death, as
belisved By modern primitivgs, Prof. Cohon analyzes phe Paradise story
fana posits the conclusion tﬁat here, too, the centrél idea was to explain
the drigin of death in the world. our immediaté purpose. can be sefved it
we draw from this material Which Prof, Cohon utilized in his study,

"ihe zulué t61l that in the beginning Unkulunkulu, the 01d
0ld One, senx“tha chémeleon,to men, wWith the message: 'Let not men die.!
Unfortunately the messenger moved slowly, loitering 0n.£he way to eat
the purple berries of the ubukwehezane tree {or as others maintain; he
-alimbed up. a tree to bask in the sun, filled'his belly. full of flies,

- and fell asleep)e In the meantime Unkulunkulu changed his mind, and
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charged the lizard to proclaim: 'Let men die.' The lizard lost no timee
He passed the dawdling chameleon} and arrived'first among men, with the
message of mortalitye. When the lizard was gone, the chameleon arrived
with the message of immortality, but the people refused to believe him
after hearing the first words, “hus through the lizard death éame to men."(6

#According t0 the natives of Nias, an island off the coast
of Sumatra,'after the creation of the sarth, God sent down a certain be-
ing to put the last touch to the work of creation. He was to fast for a
monthe But unable to withstand the pangs of hunger, he ate some bananas.
The cholice of food was unlucky, for had he eaten only river-crabs instead
of bansnas, men would have cast éheir skins like crabs and would ne%er have
died."‘7

"Rhe Melanesians tell a story to the effect that in the begin-
ning of thingé men never died, but caét‘their skins,like crabs and snakes,
and tﬁhs renewed their youth, This happyrstate wés changedlthrough an’ 0ld
woman; . Having aged, fhis dame went down to the river, stripped off her
wizened old skin, cast it upon the waters, and watched it float till it
caught on a-sticke. Then she went hﬁﬁe.a buxom women. Bubt her child did not
Xnow her, and set.upbsuch a squalling, that the wbman’wént back to the river,
fished out her cast off skin, and put it on again. Sinse then, men do not
ecast off their skins any more. In another version, the woman's two sons
did récognize her, but one of them wished to marry her. mheréupon;,she'
: pﬁt on her old skin, and brought mortality upon the world..“.(8

| Woman pléyé an important part in the storiesmaccounting for

the origin ofmdeath. She isvbur common mother, also the éommon cause of
woe. In the type of stories of the serpent and his’cast skin, mention was
meade of death's coming to men through the child's screaming at thé.sight

0f its 'renewed! mothers The Baluba, a tribe living on the borders of

the Gdnéo state; say that the casting of the skin was Interrupted by
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the woman's fellow-wife (rival)'e®
“According to the4Aléonkiné, the wife of the great Manito,
whose heart is the sun,broubht death and disease into the world, If not
for her men would live forever."(lo
wphe Cherckee Indians of North America say fhat in Creation,

the sun was made first, When men was formed the creator 1ntended that he

- ‘be immortale 10 thls the sun obgeoted. In passing overvmen, in' the sky,
the sun told them that there would mot be room enough for them and they Lad

better dies One day the sun's own daughter who visited with the people om

earth was bitten by a snake-énd diede ‘Phereupon the sun repented and said
that mén should live alwayse 'He bade them take a box and go fetch hlS
daughter's Splrlt in a box, énd bmnb 1t t0 her body that she might live.
But he charged them 8traightly not to Qpen the box until they arrived at
the dea@ body; However, moved by cur1081ty, they unhappily opened(;?e box

too son; awsy flew the spirit, and all men have died ever singe.!?

These various myths created by the vivid imaginationé of primi-

‘tives living remote from one another, yet dealing in essence with the same

fﬁndamental‘problem, and treating thé problem in much the same manner, ar-
gues for a eertain propi%éﬁity on the part of man to think on the problem
of death at a certain stage in his.development. While we need‘nqt agssume
that Israel, because it was a desert and pastorai people, could not have
creaféd an explanation of fha cause of death that has in it many eiements
of agricultural life and economy, We must @valuate the available material
describiné the views héld by the people who lived in the same environment
at about the same time. Just as there is'nothing which would allow one
to believe that whorrowing has taken place among the primitives aiready
mehtioned, S0 we'need not éssume that."borrowing" had taken place in the
case of lIsrael,

There are certaln affinities betweenvthe story in Genesis
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3 and 4 and fregments that have come down to us from Phoenician mythologye .
In one of the fragments, said to have been handed dowﬁ from Philo-Byblus and
preserved by Eugebius,(l2 a being, Aeon, who would seem to correspond to
Bve, is said to have discovered the use of the fruit of the trees for foode
PThe first clothing is said té have been invented later, and to have consié-

ted of skins of animals. Its use 1s expressly associated with the origin

of animal sacrifices These ideas would Seem to0 be vestiges of a golden

‘age of fruit eating which probably arose out. of the sacrificial ritual,

This reference does not prove muche. It does however point out that in a

stage of civiligation similar to that in which the Genesis story became cur-

‘rent the Phoenicians were.faced with the same perplexing problems as con-

fronted the Hebrews,
There are one or two parallels to portions of the JE document
in Bgyptian mythologye The COnception of man as being formed out of clay

is one of thems &s has been pointed out, this is only implied by the Heb-

‘rew source under consideration. Another belief is that of a golden age

under Ras. "Certain expressions used by Egyptian writers are in themselves‘
sufficlent to show that the rifst éenerations»of man were supposed to have
lived in a state of happiness and perfection."$lz But whilst this was -a
popular and indigenous legend there were manyaﬂgyptians who "on the contrary
believed that their amcestors were born as so many brutes, uﬁprovided with
the most essential arts of gentle life. They knew nothing of articulate
speech, and expressed themselves by cries only, like other animals until

the day wﬁen Thot came~aﬁd taught them both speech and wri,ting;."(l{-L

There is evidence in ancient Bgypt of both the pal&-tree and

" "the serpent, but there is little that can comnnect these common figures in

(15
Bgyptian and Israeclitish mythologye. Weldmann  “refers to a tree of life

 which is assoclated with the goddess of knowledge. There is no complete

story in Bgyptian mythology which parallels the Fall'story, but here also
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there afe elements which suggest ‘that these people, too, were faced with
the same prob.lems as were the Phoenicians and the Israclites.

“Allowing for the differences be-tweenAi:he‘-Hebraw and Greek con=
ceptions of God, there'can be noted a very strong parallel in the st'ory of
Prometheus which teaches of his attempt to acquire knowlsdge and that of
“tHe acquisition of -k_aowlec'ige- through eating the forbidden £ruit. Both con=
tain the -idea of the i1ls of humen 1life as the punishment for man's over-
| - stepping ‘the limits of the spheres assigned t0 him; both regard human know-

| ledge and culture as something required by wreziching from-a Jjealous deity, .
and whose acquisition was mediated by a superhuman being--in ’che. Genesis
story the snake, in the Greek myth a demigod; both imply that human ine
ventiveness of desire for mailzerial advancement can be scarcely distinguished
from arrogant independence or defiance, and see in it the primal cé,use of
woe in the worlde

Phe Brometheus story of Aeschylus is very like the story of
Pandora by Hesiods This latter story agrees with the Genesis narrative in
making the woman, or femiﬁine éuriosity, mediately the source of human evils. .
' Pand.ora is a Greek fve, and her story before being used for didactio pur-
poses, impl:.ed that the first woman., unlike men Wwho were generally regarded
as autochtonous--earth sprung--was the work of the gods. Aeschylus makes |
the sﬁate of man priof to the interv.ention of Prometheus almost bestial,
whilé Hesiod d.escribes. the golden age of Kronos which has certain Afea.tures
in common with the story of Bdens In the garden of the Hesperides we have
a:pj,cture ‘of'the home ~oi’."c]m-:e gods where Barth ‘prod,uced( her cholcest gifts
and which contained a tree analagous to the tree of lifes.

Here agsin we have an instance of the psycho;logical unity that
- spems 0 unité men under similar conditlions. It is extremely unlikely that
these legends could have peneti'ated the writeré, 6f the J8 "do_cument of Gelle

- 2 and 3. Both the Greek and the Hebrew were thinking on the same subject
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- matter from somewhat similar.levels of civilization, culture and ethical

reflection.

Prof. Cohon, turning frdm the primitive accounts with which he
deals to an analysis of the incident in Hiden, sees the same problems con-.
fronting the Israelites, in whose milieu the writer of this narrative moved,
aslis prevalent among the primitive peoples in far removed lands, and live
ing under altoéether different conditions. “Durning from the Biblical ac-
counts of the origin of death to Genesis 2 and 3 as well as to 6:1-4, we find

ourselves moving in the same cultural atmospheres. Though the details and

~ local color differ, the attitude towards the problem is very much the same,

In view of these records, it is wholly'out of the question to account for
ﬁhe Biblical story of the Fall by tracing it to Babylonian, Assyrian, Amof-
ite br Ganéanite originse. Here we are dealing With the explanation of the
sad fact of mortality, as presented-by the early thinkers of Israel. What-
ever similarity may appear between other primitive accounts with those of
Genesis cannot be logically taken as borrowing from one another, but rather.

as evidence of 'the identity in the mentsl construction of the individual
' (16

maxn Wherever he is founde?. Natural phenomens--sun, moon, stars, winds,

storms, rains, day and niéht, clouds, disease and death--which are much the
same everywhere, form the warp and woof of all thinking. Working on the same
materials, primitive man the world over evolves somewhat siﬁilar specula-
tions regarding the origin of things.",,(l7 |
uiccording to the narrative in Gem. 6:1-4 no limit had orig- -
inally beéh set on,mén;sllongevity, and presumably men were immortal, They
ware deened worthy to be visited freely by the;sons of Gode Unfortunately,
this cémradeship led t0 endless confusion., "The sons of God saw the
daughters of men that they were falr; they téok unto themselves wives,

whomsoever they chosee? Thereupon Yahwe, disapproving these intermarriages,

“resolved to draw a shaﬁper‘line between human and divine beings. And Yahwe
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said, JMy'Spirit'shala not abide in man forever, on account of:their;érr-
ing} He is fiesh,.and his days shall be a hundred and twenty years.' Here
is:a more liberal span of life than the Psalmist's scahty three soofe~ten'
or four score yearss Mortaiity appears as the séd lot of all humanity,
come into existence not through man's misdeeds, but rather through the mis-
creancy of the sons of God and Yahwé's Jjealousy for the honor of His divine
family. InsStead of_restraining his ill-behaved»sons; Yahwe punishes man
whose only fault counsisted in that his'daughters were fair and attractives
The pauper was again chastised for the misbehaviour of the prince."(le

"Phis lucid and altogether logical explaination of this some~
times aceredited source for the bellef in the doctrine of original sin com-
pletely exempts man from respounsibility. If death came into thevwdrld be -
cause 0of this misalliance of the sons of God and the daughters of men, then
surely man cannot be indieted. No such idea could have existed in the mind
of him who wrote it. Here is clearly an attempted explanation of the enQ
'trance of death into the worlde This éuthor preferred to believe that man'sl
mortality is purely a matter of God's election rather than any;defectibn on
the part of male |

At greater length this problem of how mortality intrﬁded it=-
self on ménkind is treated in Gemesis 2 and 5. In the childishly anthro-
pomorphic atmosphere of this narrative ¥ahwe is portrayed as being on terms
of iﬁtimacy with the first couple., No sooner had He moulded man oﬁt of
dust and breathed the spirit of life into his nostfils, than He placed him
in a specifically appoinﬁed garden abounding in lovely trees. Among them
was tthe tree of life in the midst of the garden and the tree of good and
evil;ﬁ(lg? Placing man into thé garden to t1ll it and to guard it, Yahwe
. commended him under the Penalty of death not o partake of the tree of

knowledge. When in the course: of time woman was created as helpmate for

“man, he informed her of the tabue Dutiful wife that she was, she observed
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her husband's orders until the mischief-making serpent appeared on the
scenes AS in many of the primitive tales referred to above, the serpent
takes delight in perverting the diviﬁe.command. Undoubtedly well aware
‘that the tabu rested dnly on the free of Knowledge, the cunning serpent asks
the woman whether it‘was true that éhe and her husband were forbidden to eat
of any tree in the garden. "Of thg frult of the trees of the garden we may
eat," replies the woman, "buf of the fruit of the tree Wﬁich is in the
midst of the garden God hath said, 'Ye shall not eat of it, neither shall ye
" touch it, lest ye die.'™ The serpenﬁ, aware that the tree in the midst of
thevgardep is the treé-df,life upon which no tabu rested, takes advantage
of tné inacouracy of the woman'é report and urges her to taste of the tres
of knowledge. Knowing furﬁher'that the Dbreaking of thé tabu did not in-
volve immediate death but rather the forfeiture of immortality, the serpent
shrewdly remarks that the taburwés nothing more than the expression of God's
jealousy, and that the eating of the fruit of the tree of knowledge would -
invest her with powers of divinitye. "Ye shall be as God, knowing good and
evil." BEnticed by the hissing counseilor, the woman tgstes the fruit and .
£inds it va delight to the eyes™ aﬁd *desired to ﬁakb one wiset*, She, there-
fore, givés it also to her husbande The fruit indeed had its effect. 'Phe
eyes of both of them were opened, and they knew that they Wefeinaked." WTO-
gether with other knowledge came sex-consciousness. When Yahwe took his o
usval stroll in the garden "towards the cool of the day", the man'kept out
of His way. As He called, "ihere art thou?® the man reﬁlied, "I heard
Thy voice‘in the gardeﬁ,'ana I was afrald bécause I was naked,dand hid my-
self.* This sudden sense of shams betrayed man's seoret. "Who told thee
that thou wast naked?® demended Yahwe, WHast thou eaten of the fruit of the
tree wheteo? I commanded thee thou shouldst not éat?" The man_threw the
blame on his fair helpmate whom Xahwe had given unto'him; she in tura

blamed the serpents Thereupon Yahwe meted out due punishment to all the
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~offending parties, The serpent was deprived of its upright gait and was
turned into a'creeping creatufe, feeding-~according to an ancient notion=--
-on duste The woman was afflicted with the sufferings of pregmnancy and the
“pains of birth--afflictions df sexual life as fit punishment of the sin by
which she Galled forth the consciousness of sexe There was also assigned
her a position of subjection to man, the least guilty part to the crime,
~ But man did not entireiy escape punishment. Because he followed the coun-
‘sel# of his wife, breaking the divine command, the earth was cursed for his
:sake, yielding thorns and thistles. Henceforth he was to obtain bread from
' tﬁe ground, only through thé sweat of his browe Toll and labor became his
lot, until his return to the ground whence he was taken.!

"Po the last words convey the impression thét the origin of man
explains his end, that the dust naturally returns to the dust, and that mort-
ality is inseparable from life? This view, if at all suggested by the nar-
rative, is extremely vague,for Yahwe is still uneasy. In alarm, He says--
apparently in-divine council-—'Behold; the man is become as one of us, ‘to
know good and evils: and now, lest he put forth his hand, and take also of
the tree of life, and eat, and 1ivé forever.' [Though originally there was
no prohibition against man's eating of its.ffuit, as a precaution YWahwe
Blohim sent him foith from the garden'(and_ité pleasant labor) to till the
- ground whence he ﬁas taken. He drove out the man, and He plaéed at the
East of the Garden of HBaen, thevcherubim, and the flamiﬁg sword which turned
every way, to keep the way to the tree of life.™

"Death then appears as an afterthought of the Greator. Origine-
all& it had no room in the life of men, but--as in the myths of primitive
peoples-~it was introduced'through an unfortunate blunder. Here we meet
" with the causes of the origin of death, which are quite familiar in primitive
mythology, vize, the jealousy of & god, the maliciousness of a serpent, the

'wunsuspecting innocence of man. The principal characters in the sad drama,
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to0, are fémiliar t0 us from other tales."
.Thﬁ foregoing analysis of thé contents of the Garden narrative
suffices to éhow what the early thinlker in Israel infended to convey Wwhen .
he wove his ‘tale of the Garden of Bden. He sought tq explain the presence
0f human 1lls. He squght alsc to tell how death came into the world., There
'is no attempt made to impute to man any special moral defection. He is
neither described as moral or immoral before or after his expulsion from
‘the Garden. Too often writers have intérpreted the idea of the ™knowledge
~0f good énd-evilﬂ a&s a knowledge of that which is moral and thatnwhich is
immoral in the sight of Gode Here as well as elsawherevin the Bible this
expression means only knowledge in its broadest‘seﬁse. Nox is there any
Suggestion here that man delivers o&er to0 his children this bias for sin
or errors The ineident is relafed as-having oceurred to the first parents
and no mention is made of the effect of the incideni on their children,
Surely in the mind of the narrator_there is none of the'highly developed
notions of the concept of original sin.beginniné invAdam and remaining in
‘his descendants for all time.
Sinee there is nothiné in—thevstory in Genesis zvand 3 or in

Genesis 6:1-4 to justify the notion that the elements that preceded the
writing, or that even the writer himself, intended t6 givé expression to a
notion as widespread as that of original sin, we must examine the refer-
ences to sin in the Bible to detemine if there is anything in Bibligal
writings to justify such an interpretation of the Fall story. We must
- first inqﬁire 1f the sfofy was ever used in the Bible and 1f g0 to what
extent and purpose. It will be necessarylto trace the growth of sin in
‘the canonical and non-cenonical works in order toldetermine if the story
of the fall in any mamer entered into the notions of sin.

| thennant(zo points'out that it has frequently been remafmedix

that the later books of the Bible are practically waniing in references
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to~the-"history of origins® contained in the sarly chapters of Genesise
The Fall story as a whole, its didactic meaning and its guasi-history of
the beginnings of human life; seem never to be alluded to, unless chapter
28 of Ezekiel iS~direc€1y baéed onlthe narrative in Geneéis 2 and 3. Ten-
 nant says, "this is less probable then that the prophet drew from a variant

" of the Geneéis stor&, less purged of its  original 1egéndary character, or
else more highly embellished with foreign additions. Nevertheless we have
here a reference to the'stofy which, still floating in oral tradition,
‘1perhaps, in Ezekiel's day, had been used by the Yahwist writer as the‘basis
iqf his history. Thé doctrinal use, ifbwe hay use the expression, of his
» tradition by Ezekiel, s0 far as connection with our subject is concerned
is; however, absolutely nile.®
| ‘For the rest, we only find in the Bible the isclated occurrence
of conceptions Which also agppear in Génesis as individual details of the
imagery of the Paradise narretive; and such references, on account of their
fragmentary nature, are wholly wnimportant. They probably imply that the
'11egendary'notions ot a garden of Yahwe, a tree of life, and kindred con-
ceptions, were living in Hebrew‘tradition, rather than point to literary
borrowing from Yahwist history; and they throw no light on the gquestion
‘whether any theological use Was made of the Fall story as a wholes Thus

it is extremely déubtful whether there is any illusion in the vhole of the

Bible to the story of Paradise and the Fall, as that story is told in Gene-

'sis, though there 'are indications of the remembrance of the 1egeﬁdary tra~
ditions utilized in thé ﬁarfativeg The-referénoe already mentioned, Hzek=
iel 28, is the only ome to which greét probability attachese This may be
due t0 the fact that fhe‘propheté were interested in the practical treat-
ment o0f sin rather than'in'the theorétical side of it. It might be argued

 further that they were occupied with ﬁational questions, the salvation and

" redemption of Israel, rather than with the universal question, the origin
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of sin, The Wisdom books, which to a certain extent deal with problems
the nature of which border on the theological and philosophical, also ne-
glect to make reference t0 the incident in Eden. They are as barren of
reference t0 -the origin of sin in the world as are the historical and pro-
phetic workse "The philosophical problem of Theodicy is dealt with in this
literature from various points of.view;vand‘in Job, & work written to dige
pel the popular view that physical ills are wholly the result of sin, and
in which the question of the sdurce of human sinfulness is suggested once
" or twice, a feference t0 Genesis ‘2 and & would be in plade,‘especially if
any well-known doctrinal views had as yet béen derived from the chapter.

Phough it is possible to understand the absence of any refer-
ence t0 the Urgeschichte in the prophetid works, in that the prophets were
national seers aﬁd not world philosophers, and in that we do not ex@ect to
find in them a clearly defined theological system, ip is hmrd to explain
their absence from, the sapiental writings. It has been suggested that the
reason for the silence is due to the fact that the story is borrowed andthe
writers of the Wisdom literature avolded it for thaﬁ reason. We have al-
ready seen, as pointed out by Prof.fcohon, that this argument is feehle
indeede Rven if we accept the thesis tnaxlthe narrative in Genesis is bor-
rowed, so much time had elapsed for the hebralzation of any borrowed maters
ial that they would have been used in any event, because they would have
come to be looked upon as Hebraic from times immemoriale. Nor is it true
that borrowed things are wholly ignored since we do find references to the
Leviathan;\Rahab, etce Wnich admittedly are of ﬁabylonian origine In any
éase, the fact remains that the Bible supplies no trace of the existence,
‘among sacred writers, of any interpretation'ox the Fall story comparable
t0 the Christian doctrine of the Fall,

'Tennan$$21 says, "It has occasionally been assumed that some.

doctrinal inference must have been drawn by later 0ld Testament writers,
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. notwithstanding their silence on the subject, in order 0 account for the

depth and earﬁestness 0f thelr sense of sine This assumption cannot be

. sanctioned, It savours of attributing an association of ideas which we,

._awith'Our doctrinal legacy inherited from distant centuries, require to make
‘an effort to dissolve to an age which, so far as the scanty evidence seems
to.indicate, this association has not yet been effected."
It must be concluded, therefore, that the 61d Testament books

‘o2 later date tham the Yahwist document supply no evidence of a doctrine oz
 the Fall having been extracted from Genesise.  And whilst this by no means‘
proves that no such doctrine or idea could not, or did not, exist in ages
subseguent to the recognition of the Yahwist writing, yet, taken in con-
nection with what has already been said with regard to the exegesis of the
nérrative of Genesis 2 and 3, and with results of the investigatioﬁ und.er-
taken in the remainder of the present chapter, this pegati#e evidence points
somewhat strongly towards a negative conclusion.®

& second element in the doctrine of originsl sin is that sin
. 18 the cause of the sufferings of life. 4s evidenoé of this the IElﬁgeAis.
pointed out as an example, There is in the Bible something of the belief
in retrivutive justice; beeause a man errs_ha is punished and thus far is

8in resPOnsiblé for the ills of life. This view is strikingly presented by

the friends of Job in their discourses with the stricken mene They seck $0

discover some error im his life that surely must be the cause of his fal-
-len condition and suffering. Job himself believeé in this retributive
justice, Eﬁt as Dre Bufteﬁwiesér(zz points out, it is of & spiritual rather
than of a material natures Job is completely assured that the wicked men

© knows nothing=-for him the omnipotent God is & tormenting presence, threat-
" ening him with destructions Retribution is no longer to hinm a matter of

'outer fortune but inner-experiehce. ‘Bhe wicked man, notwithstanding his »

“material prdsperity and selfish enjoyment of life, pays the penalty for
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his wrong-doing and wrong~thinking in his uneasy conscience and his un~
satisfled souls. "The righteous wan, however, whose foot 'hath held fast
to His path?, poséesses, in thé knowledge of his fellowship with God, é s
source of infinite happiness, which remains unaffected by bodily suffering
“and material privationf In other words, Job declares, as did Jeremiah two
' cénturiés-earlier,,that not material prosperify constitutes man's happiness,
but rather the strength and peace of soul which comes fo him‘whé lives o life
of righteousness and purity, and is at one with God. This at-oneness with
- God,dob has learned through his suffering, is the only thing that counts,
and fhe coﬁsciousness that he possesses the supreme good has been his maine
stay under & weil—nigh crushing fates" Here is an answer to the perplexing
problem: Why do the righteous sufier?k Sin then is mnot the index to persomal
aggrandlzement or destruction in the external senses These things cannot be
traced to the acts of men. They are, however, experienced in the inmer man,
1f Job can be accepeted as the spokesman of his time, and the prophets of
Israel for their time, surely we can assert that neither Job nor the pro-
' phets who precedéd him saw in sin the cause of the ills of man.  That is,
inrthe sense that we look upon thelills of man in connection with the doctrine
of original sin, as an outward manifestation. Sins do cause 1lls,; but these
ills are ills of the soul of man. In Job's instance the ills are not the ’
loss of wealth and family or even the sore boils that discomfited himg they
are fhe sufferings of the spirit which now bear down upon him, |

| A third element mentioned by the Christian doctrinarians is
that sin is not only aﬁ isoléted act but a state; it is the state 6f ginful
habite This conclusion is drawn from the J history, which gives an aécend—
ing scale of the errors of man in his earliest stages, #ins which culminated
in fratricide. Inasmuch as these sins were committed during several generam
tions, the"iﬁpliéation céntéined in this element ié that sing of the fathers

become a'pérﬁ of the inheritance of the children. Not only are these sins
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inherited but as they continue the sins become more magnified in proportion

as the generdtions.proceed. Such would mnecessarily be the implication if

.thé'SOurCe'of'their viewpoint is the one which Tennant ascribes to theme:

The most -salient passage in -the Bible, exploited to. prove that the early
Hebrews bélievéd that the sins of the fathers were visited onbthe children,

is Exodus 20:5, "For I the Lord God am a jealous God visiting the sins of

‘the fathersiuponithe éhildrén unt¢ the third and the fourth generations of

them that hate Me." Statements of a similar tone, we must admit, are fre-

quently met with in the Bibles

We must meke mention at this pgint that the Bible cannot be ex~

‘pected t0 yield to us, because of its composite authorship, a philosophical

approach to lifes At best-wé cannot expect a single philosophye Its accumi-
lated writings, géthered over many hundreds of years agd representing a
variety of stages of culture and a myriad of influences, contain rather a
history of the thinking of ﬁhe people than a single approach to life. Nor

can a consistent theology be expeoﬁed £rom‘the‘Bib1e for the same 1easin.

‘Judaism changed in its earliest stages Just as it changes todaye The grow~

‘ing needs of life, and the‘advancing changes in its culture, made for ad-

ditions to its body of law and rules of lifee dJust as it is possible for

.one to argue the belief that the sins of the fathers were visited on the

children, and just as passages can be pointed out which substantiate this

‘view; 50 it may be argued that this belief was,in'disrepute in the'time of the

prophecy of Ezekiel, and & thoroughly clear explanstion for this point of -

view is easily to be obtained in chapter 18 of Ezekiele. Nor can it be ar-

gued that the views of the Bible are to be restficte@ to a particular per-
i

10de If we accept the traditional belief that the 3}b}e was given-to us -
" through Moses at Sinai, thst there is no chronological sequence in the
#orah, then we are confrounted With the apparent contradletions that &re

" listed almost side by sides On the other hand, if we accept the newer
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intenpyetations and codifications of the Bible, ws often find that what
we consider to be hi’ghez.' beliefs are found at an earlier period than those
beliefs which we look upon a5 more primitive. Thus before we can attribute
t0 early Judaism any particular doctrine we must make certain to determine
the effect of the teaching as near to its time as history can inform use

" In Jeremiah's time we find a softening influence exerted on
this older principle—~1o§ingkindness takes precedence over the iniquity of
the fatherse The teachings of both Jeremish and Ezekiel increase the dig-
nity of humen life. It could not be Otherwise among & people who believed
that their very breath was given to them by a God who forméd them in His own
, image and who shared with them His divine.breath. This God desires only
man's happinesse He has no pleasure in the death of any man that sins, nor
doeé he requite the ingocent descendantsvof him who wins. He helps toward
goodness by endowing man with a portion of Himself; and makes individual
repentance the purging.fOrce of all sin; However deep be the sins of a
marn, when he does at last reﬁufn to God and to the right, his errors of
the past are no longer remembered; he is judged solely on his conduct in
the now, This may be a weakrman's érguments against duty in the minds of
some people, but aectually it teaches that the conseguences of & man's deeds
mist come home to him, and to him alone. The man who sins because 6f his
owWn vélition must suffer the comsequences of his sin, but his succeeding
generétions are not harnessed with the burden of his errors |

. A fourth element in the doqtrine of original sin is ﬁhat man
possesses én evil dispésiﬁion. Bivlical suthority for this belief is said
to be present in Gen. 4:5 where it is written, "Phe Lord’saw the wickedw
ness of man was gfeat in the earth, and that evéfy'yétzer' of the thoughts
of his heart was only evil continually." The implication here is that
the race freely brought upon itself, and deserved, the terrible punishment

of the delugee Gens 2138, "The imagination (yetzer) on men's heart is
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evil from his youth" (note: not from his birth), however, implies that the
possession by man o% suéh a propensity towards"sin was regarded by Yahwe
. as-sufficient ‘grounds for HiS showing mercy and compassion, and for His re=
frainingifrom aftefWards visiting the world with a Similar destruction. 
We have in these statements no éuggestibn" as to the origin of

.this evil incliﬁation, noxr is there any suggestion that it can be passed,
through heredity, down through the ages. We do have a suggestion of two
gualities that characterize man: one good, onevevil, Qur qﬁestion,must

now be»this::What is the Biblical comncept of the nature of mah? The Bibvle
holds that msn is made 0f two stuffs, 7&? and 117 , Spirit and fleshe
The endowment of these qualities is shared by ﬁeast and man, but man is
more blessed in that his spirit is more richly endowede The soul of the
beast binds it over to‘iﬁs destined place, while the soul of man makes him
- free to develop himself that he may more closely attain the God in whose
image'he.is'fashionedQ Manf®s creation.institutes a new world, The whole
of man-~body and épul--has,”because of its divine breath, the potentiality
of a higher and nobler life. It is inconceivable that the Scripfure m&kes
. of man & thorough-going dual being,~giving him a carnal nature ﬁhich is

sinful and a spiritual nature which is pure. We are not told that ﬁén is
' mada of an impﬁre eartihly body and a pure heavenly soul, but instead_that
the whole of’maﬁ is permeated by the spirit of Gode Both body and soul are
endowed with the power of continuous self-improvement. Man's distingtive-
ness lies not in'his body which represents the evil in him;.it lies rather
in theigpifit that.repfesénts the good in him and which emaﬁates from God
t0 man, thereby lifting him to & higher realm and giving him moral freedomse
Thus it can hardly be argued that from a Biblical point of view man has an
evil disposition which tends toward sim. On the other hend, it could move.
easily be argued that man hes sn ingrained tendency toward the exercise of

~ his good disposition, since this very specific quality:Which distinguishes
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him from lower stages of life is the impelling force that yrges him to .
aspife toward the God who breathed life into him,

J?or‘te::'(z5 says, "lhe Jews never regarded the ides that the
Yotzer became evil solely thrdugh man's sin.. It does not appear that its
rise was traced to Adam's sin, It st rather have explained the sin.

God did not make the Yefzer evil but only man, and since man made it evil,
it is in his power to make it g00Ceee...But though in one sense the Yetzer
belongs to man and though its evil power is great, yet it is not such as to
dominate over man against his will, and there are those in whom 1t has no
ruling poware"

Phus we find that man is master over his own nature. Though
certain forces are prevalent which may direct him toward wrong, man is en~
dowed with the spirit stuff which is strong enough te overcome the evil
forces. Here also we afe compelled to admit that man's greater tendency
is toward good rather than evil,

We mey now consider some of the passages in the Bible which al-
lude to the fact that sin is inherent in man from his birthe. In Job 15:14=
15 we find, "What is man that he should be clean? And he that is born of
woman that hé should be righfeous? Behold, He putteth no trust in His holy
ones: Yea, the heaves are not clean in His sight. How much less one that
is abominsble and impure, Man who drinketh 1niqu1ty like waterdm Job'is
speaking here oreaturely weakness, the natural infirmity, of a béing such
as man, attaching to him by virtue of his finiteness and tenporariness.
This frailfy of mankind,'of which Job freguently speaks, and in which he
recognizes a claim upon God's eompassion.rather than a provocation of His
 wrath,-seems-to be regarded'as belonging to men as such, to wan as he was
made by Gode The writer of Job looks upon human nagture as corrupt hut
‘not corrupted: and the corruptibn is appealed t0 as an apology for his

actual sinfulness. That which is born of flesh, and flesh is essentially
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-~ wealk; as man -is born to trouble, s0 also is he born to imperfection. In-
deed, the angels of heav‘e»n, as created and finite beings, are imperfect

- and unclean. The holy ones are placed in this same category, Man's im-
'Purity'becomes”such only when compared with the purity of Gode Man weak
amd'finité is limited just as the select of God, who abide in the heavens,
are weak and limited because o0f their finlteness.

In Psalm 51 we read in verse 5, "For I know my transgressionsg
and my sin is ever before me." The inheritedqtendency,_if such the writer
confessés, is not appealed towin a sense-borderingrupon that of excﬁse or.
‘plea of compassion, but rafher as an aggravation of personal uncleansss
» and personal guilte It matters not if the writer writes as an individual
or as a spokesman of the people at large, in the form of a natlonal con=- |
fession of guilt. There is to be found here no implication of a beiief
in the fallen as distinguished from the sinful condiﬁioﬁ of human natures
8in is suggested as‘anrhereditary_taint in verse 7: "Behold I was brought
forth in inigquilty, and in sin did my mother concei%e‘me", but not in any.
wise in the sense that mankind shares in that sin, or tﬁat_it had its
-.prigin in the first parente. ZThe origin of that sin is left unexplained.

| Isaiah 43:28 1ikewise suggests a growing belief in & doctrine

of the fall of man in the eyes of exponents of the doctrinee. .Here_we'readg
#Pihy first father sinned and thine~intérpreters have transgreséed against
ﬁé.""Wé’employ here the comment made by the New Gentury Bible,?zé'whiqh,-_
clafifies.the question before use "Phy first ancestor (literaliy, fafher)"
does not mean Adam; X1i¥umight lead us to identify him with Abrahem, the

'ffiend' of God, and this seems confirmed by 1132 This view 1s supported
"5y the‘&ewish commentator Rashi as well as by ﬁélitzsch, Nagelbusch and

Dlestel, But throughout the oracles it is prédominantly-Jacob or Israel

" who is régarded as tha'natipnai anéestor;xsee xlviiisl-d and Hose. xii:4q 

1t is Jacob Who appears in the Patriarchal story as the crafty supplantere
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The LKX inf1uenced probably by the plural form in the parallel clause 'thiné
fathers ! render heré '&our first fathers' and are followed by (esenius
and Henéstenberg. But-this.plural meaning is never expressed by a singu-
lar noun in the case of the Hebrew word for 'father's The plural form
Would‘certainly have been employed (as so fréquentl& in Deuteronomy) .

#phe interpreters or mediators are here the prophets, whé are
the interpretérs of God's will to mene The reference is t0 the false pro-
phets as such as IsaiahAdenounced (29:9~10) and whom Micéah confronted
v(l'kings 2ffs) in the ninth century (853 BQO;E.) and in more recent times
Jeremiah (25:11-18; 26:8-15)s No doubt priests‘are also included.®
| Rashi's comment on B piwsgam pror 1s m R fanya e
Phis refers to Gens 15 where Abraham asks, "By what slgn shall I know that
I shall inherit it?® For the second parf of the verse Rashi interprets
the intercessor to be Isaac who loved his enemies *¥J1¥ 2k prwsy
‘In either case Adam is not referred to as the "father" who is mentioned
in this questionable verse. |

‘In Hosea 6:7 we meet with the term Durg ¢ This verse,
tod, because it refers to transgreséion, is-listed as one of the verses
pointing to a growing belief in the doctrine of a Falle On this verse the
International Critical Commentary and the Cambridge Bible state that it
Was not until P that o was used as a proper namee. It refers here
and elsewhere, when used other than in the P code er later Writingé, o
the "common man'e These "common men® who have not had the same privileges
as tﬁe Hebfews have faileﬁ into evilNWays. It is expected that the Jews
who have had greater'opportunities forrfollowing the good life should not
err as they havee dJOb 31:33 substantiates this intenprétation for here
also we find used the temm U7 where most obviously it means men

of commoner nature. On this verse in Job,Dre Buttenwelser says, nPhis

3meaning"of Ke'adam (collective substantive)admits of no doubt, in view

of the accusative of comparison.” We may now turn to the Hosea passage
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t'to,evalgate the alpha part of the verse which refers to a "covenani',

The prophet is merely eéhé&ing the people to act in a mannér befitting
"them;’not t0 content themselves with copying the manner of life followed
by the common men less privileged than they. We have here no reference 10
the first man, nor indeed %o the general idea of sin aS’conﬁained in the -
doctrine of the fall 0f man.

We may safely conclude after an examination of these question-
ablé passages that there is no evidence that any comnection between human
‘ginfulness and Adam's transgression had as yet occufred to the Hebrew minde
Phat the "divine image" was lost at the Fall is contrary to the implications,
as weil a; the expreéséd statements, of the Bible. Certainly it can be
stated with some degree of positiveﬁess-that'no cleafly defined view of
the origin of sin in the world is presented. Though there are occaslonal
references which do ascribe to man an inherited tendency toAéin, this tend=
ency is not traced.to the incident in Hdene lIf sin is universal, it is
part of the natufe of men who is powerless in his finitude and human im-

perfectability.'
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CHAPTER II

'ORIGINAL SIN IN THE PBEUIEPIGRAPHA

We turn now to abnew class of early Hebrew literature to de-
termine whether, in the day when these writings were popular, the notion
was current that in the Bible there is indicated a basis for the doctrine
of Original sin. 7There is much 1ln the tone of the Pseudepigraphic writings
that make them akin to the writings of the New Testament and of the early
Church. Hence, an examlnation and exposition of these writings is neces-
Sary for an understanding of the origin of the doctrine of human sin.

No detalled account of the origin of the pseudepigrapha can be
V attempted here A few statements will suffice to show that the real origin
0f these writings is shrouded in obscuritye. Verious theories have been sug-
gested. Porter(; holds that these writings have their roots in Bssenism.
Others contend that the origin is to be traced to foreign influences. 5til1l
others trace the beginnings to the writings of the literary prophets, Baby-
lonia, Greece, Persia, Bgypi-~-are all described by different authorities as
the fount from which bhe pseudepigrapha drew its ideas. There can be lit-
tle doubt, however, that although it was not entirely a product of native
Jewish genius, it was a direet outgrowth trom later prophecy, and a develop-
ment of the ideas of the later Canonical books. In Isaiah, HEzekiel and
4echarish we find passages which, in both subject.matter and_eschatélogical
treatment, approach the character of the literature distinguished as Apoca-
lyptic; while the book of Daniel is an immediate precursor of these writings
if not contemporary with them,

From the close of prophecy to the Maccabean age there is no
writing of this character. This may have been due entirely to the fact that
there was no special need for literature of this character, The apparent

failure of the visions of the prophets gave rise to a new type of prophecy
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- which emphasized only the #future World" aspect of the prophetic meséage. -

While offering a forecast of the future, these writers often attempted &

-review of the divine plan in the past history of the race as a whole, and .

~ thus supplied, what might be called, a philosophy of historye. In order 0.

include the future they reviewsd the past, and in doing so they sought to‘
éanisfy'curiosity more compleﬁely tﬂan did'the ancient Mosaic Law, . Since
they attempted to‘describeithe_secrets.thaﬁ the future holds in store for
man, they strove also to interpret the secrets that the past had thus far
not disclosed, and among the ?robléma they treated is the begimning of sin,

They offered a doctrinal interpretation of passages from the Bible'whose

‘ éarlier significance have now been loste For this reason an examination

e

“Phis, as Kohley.

of thls literature is valuable t0 us in our studye.
The Bible had by no means exhausted the stock of national traw
. ' , A8
dition, begause it sought to weed out such materigl that-did not lend it=

self to ethlcal interpretation. The Pseudeplgraphs brings back t0 us some

-0f the mythical, or rather legendary, material which were a part of Jewlsh

life, and also includes some material that was borrowed from fdreign sources, .
(2‘points out, becomés evident when we realize that the ex-
pansiohsrof’the Biblical narratives présented in the Apoerypha are haggadic
in characters These writings are in fact & bramch of the haggada, It is
true, however, that some 0f them never received the official sanction of

thelRabbis. 1Schechter$5 B8ays, ﬁmhey (the apocalyptic writings) hawe not ,
the least tracé in Jewilsh 1iteréture, and i1t is most probable ﬁhat none .

of the great authorities we are acquainted with in the Talmud had ever read

a s8ingle line of them, 0r ever heard them by their name. However strange

it may seem, the fact remains that whilst these writlngs left a lasting

impress on Christianity, they contributed--with the exception, perhaps,

“of the Book of chlesiasticus?-little or nothing towards the formatlon of

Rabbinic thoughts The Rabbis were either wholly ignorant of their existence,
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or stigmatized them as fabulous, or "external" (a milder expression in
some cases for heret;cal), and thus éllowed them to exert no permanent
influence upon Judaism."  This view seems hardly to square with the ?act
that rabbinical literature teems with elements of Haggada identical in
the minutest detail, however fanciful or grotesdue, with such as we meet

in the Apocalypsese

I, THE BOOK OF SIRAGH '

.This book is classed together.with the Book of Job, a number
of Psalms, Prbverbs, Leclesiastes and the Wisdom of Solomon in the Hohmah
literature of the Hebrewse The Book was written during the third century
" Be Co He by & man who modestly professes to be é student and teacher of
wigdome Edersheim_(4 says of the Book: "It represents an orthodox, but
moderate and cold, Judaism-Qbefqre there Were either Pharisees or Saducees
before these two directions assumed separate form under the combined ine
fluence of politicél circumstancés and theological controversies. In
short, it contains, as.§et undistinguished and ﬁostly in germ, all the ele-
ments developed in the later history of Jewish religious thinking. But be=
yond all this the book throws welcome 1ight on the period in which it was |
>Written;_ If we would kxnow what a cultured, liberal, yet genuine Jew had
thought and folt in view of the great questions of the day; if we would
gain insight inﬁo the state of public opinion, morals, soclety, and even
manners at that period;-we'find the matérials for it in the book Eccles-
lasticus.". |

With fegard t0 the origin df-sin, Ben Sirach's treatment is-
highiy instructive, but it reveéls theAfact thaf he foundhhimseif in great
difficulty.when he began to grapple with the éubjeot. He menﬁions three

distinet theories for the origin of sin in the world and treats each separe

atelye The first he combats as erroneous.
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"Say not from God is my transgression,
" For that which He hateth made He not,
Say mnots (It is):He that hath made me stumble,
For there is no need of evil men.
Evil and abomination doth the lord hate, -
And He doth not let it come nigh to them that fear Him.n .
~'In this portion he clearly denies that sin is from Gode God, Who loves
righteousness, could never have created siﬁ'which He despises. He next
glves evidence of his bellef in free wille
| God created man from the beginuing,
nAnd placed him in the hand of his Yetzer.
I thou (so)'deéirest, thon canst keep the cOmmandment;
And (1t is);wisdom to do His good pleasure,
Poured out before thee (are) fire and water,
Stretch forth thine nand unﬁo‘thét which thou desirest,
Life and death (are) before man, -
Phat which he‘désiréth shall be given him--
He commanded no man fo sin,
Nor gave strength 1o men of liese” (15:11~-20)
In his use of the word "Yetzer" Sirach means "fo%m& or ﬂfrahing", isee, that
“which 18 framed in the mind, and it therefore comes to mean "imaginationm
orvﬂpdrpose". In this meaning he folloWs Gene 6:5; 8221, Prof. Schechtér(s
nolds that Ben Sirach comes dangerously close to contradieting himself when
- he uses thé word Yetzer; ‘"Thg more éonspicuous figure of the two yetzers
is that of the evil yetzer: Indeed it is not impossible that the expression,
i good yetzer, as the antithesis of ﬁhe evil yetzer, is of a later date.® It |
+is, therefore, probable that Ben Sirach, when making use of the expreséioﬁ
‘in the passagé Just quoted; had the evil Yetzer or tendency in mindj; at

any rate, the context shows that even if the word was used in a neutral
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sense it was at least potentlally the evil yetzer to which he referred.
A second theory of the origin of sin as expressed by Ben Sirach

is found in 25:24,

#From a woman did sin originate,
And because 0f her we all must die."
Dre ’l‘enna.nt,(6 in commenting on this verse, says, "It has t0 be borne in
mind that when, in the second clause of the ﬁerse,'thé writer passes to
the thought of death, to the relation of HEve's sin to our universal ime
mortality, a causal connectidn is distinctly'asseried. The use of Tehillgg
(beginning) in the former clause does not itself preclude the thought of
such conneétion, in the case of sin, having presented itself to Ben Sira's
mind, but it certainly does not suggest any such connectiones...If Ben Sira
intended to imply that Rve's tfansgression was the origin of human sinful=
ness, he ﬁas venturing further than was his wonf beyond the letter of the
Scriptural narrative which he had in mind, and was already in possession
of a much deeper view of the first transgression than is to be met with in
Jewish literature until we come to St. Paul's Epistles. In any case this
secbnd view of Ben Sira's only tracés the history of sin from the time that
it first existed in humanity without trying to trace it any further backe®
Pinally & third view is indicated, though not specifically

stated, in 21:27-28, |

- "When the fool curseth his adversary (lit., Satan)

‘He curseth his own souls

The whispérer defileth his own soul,

And is hated wheresoever he so journeth."

By the expression, "The whisperer defileth his 0wn‘sou1&, Ben Sirach seems

to imply that the eﬁil in man is a matter of his own making. The "gdver-

sary" referred to is the ungodly man's own selfe This view is strikingly

1ike'that'expressed in Enoch 98:4, "i have sworn qnto you sinners, as a -
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_ mounﬁaiﬁ hath not become -a slave, and a hill does not become the'haﬁdmaid
of é woman, Even sé éin hath not been sent upon the earth, but man of
himself hath created it. And under a great curse shall they fall who
comnit item
Phe three views thus expressed may Bé summed up in the fol-

- lowing manner: He implies, though he does not definitely assert it, that
’theAérgation of sin is due to God, yet.inAthe passage stgted he strongly
‘vcombaté this theorye He teaches; further, that so far as the humsn race

is concerned, the origin of sin is to,bé found in Hve:; but he dwes not at-
temptvto trace it8 history back any fartherg Phis, of coufse, WasS UNNecesS=
_8ary in that his third view indicates that sin eriginates in each individual
in the exercise of his own wille Ben Sirach does not eﬁplain away the part
of his second view that blames Bve for death in the worlde His treatment
of the entire problem from these three angles malkes his view on sin a very

contradictory and tncertain onee

III
’.I.!I-IE- (ARTHEOPIC) BOOK OF ENOCH

This book has been aseribed to the Second century Be G He
In its groundwork, chaps. 1=36, we find an elaborate treatment of fhe
Elohim-legend found in Gen. 6:1-4, concerning the descent to earth of the
sons of God, and as we ﬁill presently see, 1t traces the existence of sin.
on earth to this incident. In the Book of Enoch they are referred to as
the "sqns of heaven", "sons of the holy angelsh, or “watchers®h, | |
) The purpoée of the Watchers in doﬁingktb earth was to possess
themselves of wives from ameng the sons of men. These women were»ﬁtaught
: oharmsvand enchaﬁtments,land acquainted with the cutting of roots é@d woodsH
(7:1)e The offspring of these unions were giahtS, who t"turned themselves

against mankind in order to devour them,® so that Vthe earth complained of

S
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the unrighteous ones;" (chape 6)« In chape 8 we have a more complete
statement of the teacﬁing of the arts to mene In this activity Azazel
takes a very active parts In 9:6 we read the.plaint,‘"See then what
Azazel hath done, how he taught all the secret things of the world which
were wrought in the heavens.? Still more definitely is human sin ascribed
to this visit of the angels in 10§6-7, #And heal the éarth which the angels
have defiled, and proclaim the healing 6f the earth, that I will heal the
earth, and that all the children of men shall not perish through all the

_secret things that the watchers have disclosed and have taught thelr sons.
And the whole earth has been defiled through the teachings of the works of

- Azazel; to him ascribe all the sin,*® The passages thus far referred to im-
ply that the angels descended to earth from lust; thelr desceﬁt being some=
thing of a moral fall. They further suggest that the waters were the cause
of all the sin in the world, and the bearers of human corruption by means
of a hidden knowledge that man should never have known. This knowledge of
the earts and sciences, of warfare and of nature, serfes as the basis of
all human ailments. They were introduced on earth by these vigiting celw
estial belngs. Thus the first dream of Enoch treats of the problem of the
origin of sin, |

In his second vision Enoch presents a compieta history of the
World_from.Adamvdown to the final Jjudgment and the cﬁming‘of’the Messiah,

- After the manner of the Book of Baniel the writer useS‘figurative language
and ‘symbolizes his charagters by animals--the fallen waters are symbolized. |
by the starse While nothing is sald of Adam's sin, it is distinctly taunght
that the corruption of the earth which the ﬁéluge punished, the first great
judgment , was due, not t0 the sin of Adam, but to that of the angels who |
vislted the earth. In 98:4 occurs a statement which might be, and often
has been, interpreted as contradictory to this gemeral view that the angels

were guilty of the presence of sin on earthe "Sven so sin has not been sent
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sent upon the'éarih,vbut men himself has created it, and into gréat‘condem-i"

nation will those fall who commit ite® We must fecall that 1t was at the
inétigation of the watchers that men éccepted the teaching whichvultimately
Ted to human sinfulnesse Judaism iﬁ&afiably insisted on man's freedom,
however it may have regarded sin.ﬁo have been introduégd. The angels brought
the sin, and man, free to select his own Way, chose to £ollow the instruckion
which led to errorQ Nor ean it be argued that the writer includes the
Wyatchers" merely because of his iniérest in angelolbgy.> Thelr influence
is repeatédly connected with sin and 1ts consequences, With divine Judg-
ments and the ordering of the worlds In 88;2—5 the writer regards the course
of nature as dependent on, aud mOdified by, sine The miscarriage of the
iunctionsrof nature are here attribvuted to the sin brought into the wdrld
by the Watcﬁers;rﬂAnd He will summon to testify against you the cloud and
' mistrand dew and’fain; for they will not all be withheld by you from des-
cending upon you, and that because of your sins."

, Only once is reference made to the eating of the fruit of the
tree of knowlgdgé. In 52:32f. Enoch_narratés that on entering the Garden
he saw amongst other trees “the trée of wisdom, whioh:imparts great'wisdom
to those whoe eat of it; And it is 1like the carob tree; its fruit is like
the clusters o?'a Vine,ivéry,beéutiful;'the fragrance of thé treé goes forth
and penetrates fér. And I said, '"Phis tree is beautiful, and how beautiful
and attractive is its lookd' And the hbiy angel Raféel, who was with me,
answered me, and said, 'mhiéris the tree of wistm, of which thy old father
and thy aged mofher; who were before thee, have eaten,'and they learnt wisn
dom and thelr eyes wefé obened,vand they recognizéd that they were naked,
and they werse driven out o: the gafden.ﬂ" Dre Charies poinfs out»here:
"Adam's sin is not regarded as tﬁeAcaﬁsé"df men's fall and destruction in
fhe Iélugea" Ihdeed, that sin seems to have been aitOgéther ignored by

the writer of Bnoch as sccounting for the universality or beginning of

m
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human corruptlon, , In the above cltation there is no meﬁtion,of the sinful
chargcﬁer of Adam's act of disobedience.

Allusion is also made t0 the tree of life. Here the suthor
transplants the tree of life and the earthly paradise, Eden, to the New
Jerusalem, and the frult of this trée is t0 confer not immortaiity but long
life such as the Patriarchs are endowed withe "Then will they rejoice with
Jjoy and be glad; they wlll enter the holy habitation; the fragrance thereof
will be in their limbs, and they will live a long life on earth, such as
their fathers.have lived® (25:6)e

That these details of the Paradise story, its inhabitants and
its wondrous trees should be recorded by the writer of Enoch, and yet point
no allusion to Adam's sin as involving consequences for the»race, although
nis mind is filled with the problem of sinfulness and its judgment, is
strongly indicative of the abéence of any such notion among the people of
his time. The writer employs the legend of the celestial visitors on earth
in his .explanation for the sinful tendency in mane Nor, as Prof. CohOn(7
pointsout, is sin to be eternal in the world. "The final chapter, which
forms an independent addition to the book of Enbch, confidently announces
that, in the last days, they that have done good shall see the end 'of those
who work evil, and end of the mightAof the traﬁsgressors.' Sin shall then
pass away, 'for their names sﬁall be blotted out of the book of life and
out of the'ﬁoly books, and their seced shall berdeStfoyed forever, and their
spirits shall 56 slain, and they shall cry and make lamentatiohs in a place
that is a chéotic wilderﬁeés, and in the fire they shall burn, for thereis
no sarth there;' Phus the punishment that is the dus of the sinner is not
t0 be visited uﬁon the sainte %The individmal is not burdened here with the
guilt that was brought into the world by the tangels' if he chooses for

himself the righteous way of life."
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II1, THE DESTAMENTS OFATHﬁ TWELVE PATRIARCHS

This work, which 1s contemporaneous with the book of Enoch,

- is an example of the haggadic midrashe Like Enoch, it.contains the éllus-
ion'to'thé Aascent‘of the angelses One vériation, however, is #otewofthy;
Instead of the angels bringing sin to mankind by teaching them the 1aﬁs

" of nature, and other knowledge which leads t0 sin, the angels are seduced
by the daughters of men. %he crafty women change themselves-into men in
order to have relations with the angels (Test. Reuben V). In Test. Daniel
V occurs the passage, and in every form of wickedness will the spirits'of
seduction be active améng you.ﬁ This 1astrimplies the Biblieal andhgolder
notion that the angels were responsible for the existence of the umnatural

unions,

1v, THE'BOOK OF JUBLLEBS
This work is mot an apocalypse but an haggadic commentary on
Genesis written by é Pharisee of Palestine., 1ts date has been variously
set between the first century 3. Ge Be and the first century C. B, It is
the first exampie of haggadic treatment of the Biblical narfative that we
pPOSsess. |
Here also we find an interesting variant of the Hnoch treatment
of the legend of the descent of the angels._ "The angels of God which are
called.waxchersﬂiare said to'ﬁave descendéd té earth in order to teach the
children of men how 0 practice justice and righteoushess on sarth (4:15).
“Phis is somewhat like the notion in the Teste of Reubén, buf it does not
ascribe to the daugﬁters of men the seduction of these heavenly visitors,
' Oﬁly 1ater,vaccording to Jubilees, did the wabtchers begin sinning by marry-
ing the women on earth (4:22)s This brought_the Deluge as punishment to
mane The sins after the deluge were caused by the offspring of these -

unnatufal uﬁions. There is no effort made here to connsct the visit of




(38)

the watchers with the beginning of sin in the worlde It is merely
treated, as in Genesis, to explain the corruption which immediately pre-
ceded the floods

. The writer is not unfamiliar with legends concerning the first
parentss Adam and ¥ve, we are told, lived for seven years in the Garden
of Eden before they transgressed, The account closely follows the narra-
tive in Genesise Thé serpent is called by the name "serpent*, and no at-
tempt is made to connect him with Sataw, Satan is, héwever, ﬁentioned else-
where in the book (23:9)e The Genesis story is embellished with the exe
planation, 'the mouths of the Dbeasts and dattle and birds and things which
-walk and move ceased to 5peék, for they all talkéd one with the other, one
tongue and oune language." 3:29 tells us that the animals were turned out
of Bden along with Adam and Eves The book says nothing of the moral con-
sequences of Adam's acte There seems to be no attempt to attach weight to
the teaching which'repreSented the first sin as fraught with lasting and
universal consequences for mankind. Adam is sald to have learned, from
this experience in Eden, modesty; he realized his nakedness and covered

his shame, and f£rom that time forward continued to wear garments.

Vo THE APOCALYPSE OF MOSES

This is an account of the Fall es tqld'by Bve. It follows
closely the Biblical narrative though its style is somewhat more expansivae
The tempter isrsatan, and his motive in bringing ruin upon Adam and Eve is
envye The\“adversary" ﬁséd»the serpent aé his medium, but in the account
of the’meeting with Eve the serpent is forgotten, aﬁd Bve is accosted by
Satan In the form of an angel (17:2) ¢ The serpent in additlion to receiving
“the punishment mentioned in Genesisbis here described as losing his feet,
ears, wings, and other members, becsuse it had allowed itself to become

ng vessel of shame' (2631)e
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As regards the entrance of death into the woild, the answer
.in this work}is.dlear. ’In chapter X XEve cries bitterly, "Woe is me, if I
come to the Aay 0f resurrection, all those Who have sinned will curse me
'*saying:_Eve'hath not kept fhe commandment -of God." 4 1little farther on,
- When Adam is about to die he turns to his wife an& says, "Eve what hast
thou wrought in us? Thou hast brought upon us. great wrath which is deathe = ¥
Call all our childreﬁ and our children'svggildren, and tell them the manner

of our transgressione Then follows Eﬁe?s’deacription of the temptation |-

to which she succumbed at the imstigation of Satan gafbed as an angele

It‘cannot be certain i ﬁhe wfiter intended here to express i
anything more'thaﬁ the fact that‘Evé wad the cause of death im the worlds - ‘ ‘J‘
It is not clearly evident that he wanted to fasten wupon her the responsibility |
of universal sin or the hereditary taint which chrisfian dogmatists have

ascribed as dating from her. It is clear, howsver, that here, as else-

where, the responsibility for the sin in Kden 1s laid at her feet rather }

. B B ‘J‘
than at the feet of her husband,

V1. THE APOCALYPSE OF BARUCH (The Syriac)

(8 . ~ |

0f this work Charles  says, "It 1s & composite work of the ‘

first cemtury of the Christian era. Its authors Were orthodox Jews and it

is a good representative of the Judaism against which the Paulian dialectic

was directeds® In this work we have almost the last noble utterances of

Judaism beforé'it was plunged into the darkness that came with the destruc= 1&
ﬁion of the second Témple. It was written while Jewslstill remained in the
happier era of indqpéndence. The original manuscript, written in Hebrew,
has been completely lost; It has beeu preserved through translation.

Sin in this Apocalypse is desdribed a8 being a.conscious i

breach of law; a deliberate departure from the proper‘way of lifes Thus

we find in 15:5, "Man Wwould not rightly have understood My judgment, B |
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whless he had accepted phe 1a®, and I had instructéd him in understandinge
But now, because he transgressed wittingly, yea, just on this ground that
he wot (thersof) he shall be tormented.” The law and the messianic expec-
‘tation were the two centers around which Jewish life gravitated at this
times Baruch does not make much of the Messianic expectation, but concen-
trates his tendency on the gloriflcation of the Lawe Unlike the earlier
works, fdam is here described as the starting point of all transgression,
When Adém fell, his name became symbolic of all the power of darkuness,
opposing_the power of light, which is the Lawe "He that lighted has taken
from tﬁe light, and there are but few who have imitated him. But those
many whom he has lighted have taken from the darkness of Adam, and have
not rejoiced in the light of the lampe® (18:1-2)e The law is light and
Adem is darimess, the primﬁry source of human unhappiness and transgressions
Oﬁ this verse Oharles(g says, "This passage agrees with 2 Bnoch and like
1t does not teach the doctrine of original sin.n The:passgga though it
aseribes to Adam the power of darkuness does mot in any wise believe that
man must follow in this powers. The beta part of verse 2 of chapter 18
implies thét the other choice, walking in the path of the Law, was open
to alle In the thisﬁian notion of original sin no such cholce is possibles

Certain consequences followed the sin of Adame First of all
there came physical deathe In this work death was brought upon man who
would otherwise have enjoyed immortality. We read in 17:3-4, "For what
did it profit Adam that“hellived nine hundred and thirty years;'and trans-
gressed that which wa.s commandéd? Therefore the multitude of time that he
lived did not profit him, but brought déath and cut off the years of those
who were born from hime® (Phe following verse draws the paréllel between
Adam and Moses whose life was briefer though more worthy because he bprought
the law and life.) Likewise we find in 23:4, "Becéuse when'Adam sinned and

desth was decreed agéinst those who should be born, then the multitudé of
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those who should be born wés numbered, for thét number a place ‘Was prepared
where fhe 1iving might dwell and the dead be guarded." Charles points out
that in the Greek version of this same work Adam is not said to héve'brought
»~death ﬁpon mah, but premature death. This same belief seems to be.theAideav.
in i?:B wheré he points out that the number of years are not importante.
The premature death of Moses did not in any wise lessen the usefulness of
his life, which was devoted to the all-important Lawe
| A second conSequénce thet came With Adem's defection was physical

and psychical declension. This consequence,appears'very frequently, but most
strikingly.in 56:6 where trouble and aﬁguish, disease and death, sensual
_ péssion and the begétting of children are traced to 1t:

nFor when he transgressed

'Uhtimely death came into being (once more a modification)

Grief was named,
" And anguish'prepared,‘

And pain was created,

4nd trouble consummated;

And disease began to be established,

And sheol kept demanding that it should be renewed with
bloods

And the begetting of children.was brought about,

And the passions of parents produced;

And the greatness of humanity ﬁas humiliated,

And goodness languished."

A third consequence is the spiritual evil that befell men.

This is true in that man became o danger to himself (56:10a) and to the
angels (56}10b)Q "For he became & danger to his ovm soul, even to the
'éngelsbﬁecame he aidanger." Man's physical nature became an enemy of the

'f'spiritual within him; becaﬁse of it the angels fell through lust, and in
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it resided the evil impulse. This fact, therefore, that men henceforth
‘became his own worst enemy, implies that by the fall, & hereditary tend-
ency %0 evil was established in men. In one passage -only does spiritual
death appear to be traced to Adam (43:42-50), but even here it does not
follow as an inevitable consequence.

#Aind I answered and said:

0 Adam what hast thou done to all those who are born of thee?

And what will be saild to the first Hve who hearkened to the serpent? (42)

For all this multitude are going to corruption,

Nor is there any numberihg of those whom the fire devours. (43)
But again I will speak in Phy presence.
Thou, 0 Lord, my Lord, kunowest what is in Thy creatures.

For Dhou didst of old command the dust to produce Adam,

And Thou loowest the number of those Who are born from him
And how far théy have sinned before Thee, |

Who have existed and not confessed Thee as their Creatore
And as regérds all these, their end shall conviect them,

And Thy law which they have transgressed shall requite them on Thy daye"
' , ‘ (44-47)

Phe mention of fire in verse 43 indicates that ﬁhe referéncewhere is to the
spiritual rather,than the physical side of mane In chap. 17 and slsewhere
the reference is only t0 the physical man mnuwhoﬁ punishment comes. Even
’ heré this spiritual suffering is not to be construéd as meanlng that after
the fall maﬁ'no longer ﬂad'the capaclty for righteousness., On the contrary,
it expresses the belief in man;s full exercise of the will to accept or re-
ject the example set by Adam. -This_is evidenced by the conclusion of this
digcourse that appears in chap. 48.

“put now let us dismiss the wicked and inguire about the righteous,.

:Aﬁd I will recount their blessedness

And not be silent in celebrating théir glory, which is reserved for thems
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For assuredly as in ablittle time in this transifory world
| in which we live, ye have endured much labour,
S0 in that world to which’there”iS~no ends; ye shall receive.

great lighte® (48-50)

We have iﬁ this entire passage a statement that resolves itself
thuss Adam violated the divine'command, and in so_doing he brought upon .

himself many evils. The light that was his now becomes darkness. The gene

erations who followedbafter'him shall suffer the samé physlical and psychical -

torments that Adam had to undergo. On the other hand, there are those who
do walk in the paﬁh.of the Law, and though they are subject to sorrow and
suffering in thils témporary-and transient world, they will have great re=
vjoicing in that world tp which there is no end. We must keep in mind the
basic motive of the writer. He was writing to appeal to those who wére Ea-
ginning t0 weaken in their loYalties and attachments to Judaism, and listens
ing t0 the new teachiﬁgs of the rapidly growing Christian sectarians, He
is seekiﬁg to'emphasizé the Law and how it can be fedundant'with blessings
.for him whotwalks in its path. He selects, as an example, the first man
who went astray, and shows how nis life was affected, aﬁd ho& all those vwho
follow in his_erfof will be similarly affecteds On the other hand, there
are the rightéous in the world who are destined to that etermal joy of the
world to.comes

, ﬁotwithstanding thg penalties ﬁhaf he enumerates in 46:6, Bar-
uch holds that man ig never deprived of his»ffee will, his moral natﬁre re=
_maiﬁsvunimpaired, and‘the spirituﬁl consequences of Adan's fall afe in the
naln limited to Adam himself, Thus we #ind in 54:15-19:

‘MEor though Adam-first sinngd

;And'broughﬁ untimely-death upon all,

‘Yét_0f°those who wéré born from ﬁim '

Each one of them has prepared his own soul torment %50 come,

S
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And agaiun each one of them has chosen for himself glories to come.

For surely he who believeth will receive rewarde

But now, as for you, you wicked that now are, turn ye to destruction,

Because ye'shall speedily be visited,

In that formerly ye rejected the understanding of the most highe.

For His works have not taught you,

Nor has the ékill of His creation which is at all times persuaded yous

Adam is therefore not the cause, save oﬁly of his own soul,

But each of us has been the Adam of his own soul.”
Here we find a complete statement of individual responéibility. Man'é sin -
. end guilt are due %o his own action. “Phe evil impulse, to which Adam yielded,
and to which many others yleld, is not a sin unless obeyed. Like the later
Talmudic view we have here the idea that sin is placed in manras a challenge
_ %0 his finer nature, something to overcome in forming his lifee Thus man

~is captain of his own soﬁl; he guides hls own destiny and shapes hls own
. ends e bThe igsues of right and wrong are placed'before hime What is strongly
reminiscent of Leuteronomy do we find in 19:1-3: "Behold I have placed be-
fore you 1ife and deathesse.®
Thus we mayvbriéfly conclude that there is nothing in Baruch,

though he does assign the first sin to Adam, that would unite him in his
viewpoint with the Paullan doctrines There is no expressed doctrine of ifle=
herited guilt or total depravity. Man is free to follow the path of his own
choosing. -He is not taiﬁted with the sin of Adam, but like Adam he has the
right to seiect thé path contrary to law. If he does so0, he opens for him-
self the suffering that Adam had to endure.' If he resists and follows the

way of righteousness, the eternal reward shall be hise



{45)
VII. 4 BZRA

We have here a work contemporaueous with the Apocalypse 0f
(10 v ,
... Baruche . Tennant expresses the helief that either of the two works was.

written in answer to the othere. They differ very sharply in their views
of human sinfulness and freedom of will, Some hold thaf this work was
. greatly influenced by the Christian thought which produced the thought ex-
pressed by Ste Paul. Pro:. Gunkelfll however, holds that the writer of
4 Bzra arrived at his thinking independentlye. By the time thls book ﬁas
written Israel had been hﬁmbled to despaif,,compelleé t0 brood more earne
éstly and introspectivaly than‘ever befora iﬁ its history. Israsl was now
compelled to view doubtfully the éfficacy of the law without; and man's
capacity for good works withine It is on this point that the attitudes of
the two books sgo sharply differ. Hence, the writer of pseudo-Ezra approxi-
mates the later Christian docﬁrine of sin more nearly than any other Jewish
writere In spité of his pessimism the writer believes that, all visible
signs to %he contrary, God loves Israecl now as,aiways. The apocalyptist
never wavers in his conviction that God's love for Israei exceeds all other,
and finds in this thought a source of supreme consolation. "Just as thou
art. unable fo do any one of these things just mentioned,}eveﬁ so art thou
powerless to discover my judgment or the goallof the love that I have de-
clared'unto my peoplen (5:40). | V

The age in vwhich he lives is hopélessly'involvéd in evil; it
is full of impotence and sorrows f7his cofruptible world and all that is
mortal will dissolve, and be succeeded by the incorruptible world and ime
mortality. The.entire world is sinful for none have properly observed the
lawe He, himself, is among the sinners: ﬂFof, in truth, there ls none of
the earth born that has not dealt wickedl&, and among those that exiét who
_ has not sinned" (8:35)e

Mén's'infirmity is to be traced to the evil heart which was
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developed in Adam and transmitted to his descendants (3:21)e For the
first fdam clothed himself with the evil heart, transgressed and Was over-
come; and likewise all who were born of hime Thus the evil germ became
inveterates the Law indeed Was in the heart of the people, but (in con-
junction) with the evil germy so what was good departed, and the evil re-
mained. Adam clothed himself with the "evil heart" by yielding to the sug-
gostions of the evil in@ﬁlse (the Yetzef Hara of Rébbinic teaching). The
"evil heart", thus developed, inevitably led to sin and death. The evil
éowu in the>heart of Adam was transmitted to his descendants, "For a grain
of evil seed was sdwn in the heart of &dam from the beginning, énd how much
ﬁruit of ungodliness has it produced unto this time, and shall p?oduoe until
the threshing floor come" (4330). All men have fallen into sin and as a
reéult this age {the preéeht world order) is full of sorrow and impotence
Am(4:27); the ways of the world have become narrow gnd sbrrowful and painful
‘(7:12% "
' Nowhere is it explicitly stated how the 2all of Adam and waie
versal sin are comnected, but that both are counnected is clearly impiied in
' 7:118, "Thou &dem, What has thou doned For though it was thou that sinned,
the £all was not thine alone, but ouré also who are thy descendants." How
different is this view from that already cited in Barueh 54:19. Psendo-
fizra does agree, however, with the spirit of Baruch's writing when he points
out that all share responsibility for what has happéhed becaﬁse they delib=
erately clothed themselves with an "evil heart® (3:26)e Thus the moral
responsibility of each individual mémber of the race is not denieds MNan
does have the will to reject wrong and approve the right. Probably the idea
in the mind of the apocalyptist is that Adam, by his sin, lost much of the
power of resistance, and this weakness he transmitted to all his desdendants.
Noteworthy is the fact that nowhere does Ezra employ demonic characters as

agents inciting either Adam or Lve to erre. There is no mention of an
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eiternal, non—ﬁpman intluence urging Adém to Sin.
The corruption of the human race is dus to the development

“of something inherent in man's naturee = (This is similar to the Yetzer
- Hara of Rabbinic theologye) The author differs from the Rabbis who follow .
vhim when he points out the weakness of the law as a‘force'for overcoming
the influence of this evil tendemcy. In the already cited 3:22 we read,
#hus the evil germ became inveteratégithe Law indeed was in the heart of
ﬁhe people, but (in conjunction) with the evil germ; so what was good dew
parted and the evil remainede™ According to him, both spiritual and phys-
lcal death are a legady from Adame The influence of Adam's f£all upon the -
spiritual destiny of the race is implied in the reflection that it would
ﬁave bheen betfer if Adam had not been formed, or at least had been restralined
from sinninge Phue, "I answered then and said:; This is my»first‘and last
sayling; that it had been better that the earth had not‘given thee Adamg
or else when it had éiven him, t0 have restrained him from sinning. ¥or
what profit is 1t for all that are in the present.time t0 live in heavi-
ness, and after death to look for punishment." Thus man is to suffer not
only in this world for the sin of_the first mén. but in the after death he
is 0 be punished further for the taint he inherits, Why-suffer in this
world when the futufe world holds no pronise of good?r

VIII. A STMMARY OF THE VIEWB ON THE ORIGLN OF SIN ANDIEATH IN THE

POBULEPIGRAPHA
Bhe very frequent usage'of the visit of the angels 10 the

children of men suggésts that this rather than the.Paradise story of Genesis
3 was the earliest basis for the popular speculation as tp the origin of
general sinfulness in the worlde The most ancieﬁx of the materials, em~
- bodying folk-lore éf a very remote period, uses the legend of the watchers

‘with the apparent intention of ascribing to them the source of sinfulness

Camong ‘mene - The £&81l of the race and the cause of the generally ﬁnsatisfaotony
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moral condition among men seems t0 be generally ascribed to this celestial
visite ‘

Though this is generally true, there can be noted a gradusl de=
grease, as t;me goes on, in the use of this source for human evil, and &
gradual increase in the usage of the Paradise story. In the various bhooks
the emphasis of the influence of the watchers is notede In the Book of
Enoch alome there are important changes notede In the fifst vision there
is g different emphasis laid on the visit of the angels from that which is
to be found in the second vision. In the Testaments of the Twelve Patriarchs
the responsibllity is shifted from the Angels to the'daughters of men, who
seduced the heavénly visitorse In the Book of Jubilees the visit of the
angels was one of honorable intent. Only the pfotracted stay among the
daughters of men brought the unnatural unlouns that resulted in unhappiness
t0 mankind. In the &pocalypse of Moses Bve recounts in her own language
the storyiof her experience, and the first sin. Here; Eve alone bears the
burden of the sin of Hden. Though the writer inténdéd to te;l of the origin
of death in the wofld? it is cléar that the entire responsibility for the
sinfulness is lald at her feets By the time Wwe reach the writings of Baruch
and Ezra, we have g rather complete tendency to ascribe the cause of sinﬁul—
ness to the first parents, elther Jjointly or separateiy, rather than to the
watcherss The Apocalypse of Baruch regards the fall as having brought upon
the entire race the liability of fubture punishment, from which the individm
ual can escape on1y>by leading a blameless life, as directed by the ever-
efficacious Law. Though Pseundo-HEzra's teaching is bound up with the doc~
trine of the'"evil hearth, it does ih s very decided sense attribute humen
suffering to0 %he first pérent.

Thus we may conclude that already in Jewish writings there were
to be found the seeds of the Christian dogmatic bellef in the origin of

humen sinfulness, emanating from Adam, and reaching through him all mankind.
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Though-this body of writing'modifies its point of view with the strong
belief 1n 1nd1v1dua1 respon51billty and freedom of will, there is much
‘Zln it that the Christian view could and dld utlllze. However, We cal be
certain that no such v1ew as ‘that finally developed by the churchmen was
" held in this creative perlod. 700 great was the belief in the efflcacy of
the Law, the loyalty of God to the JeWish peqple, and the responsibility
of each indlvidpal for his own sins, Added to this, the beliedf 1n the
freedom of will, to which thils entire period subscribed, makes impossible
& highly developed belief thaébAdam's,sin is borne universally, and cen
never be wiped.out. Man's'destiny ieAguided by his own cholices No original

sin shepes that destiny for him.

IX. AIEXANIRIAN WRITINGS
8. PHILO

In PhllO we have the mingling of Biblical exegesls with Greek
rhilosophy. Though FPhilo's philosophy may be referred to as a system, it
caunot be looked upon as s unified and Systematlc body of tneolegy. Al-
though Philo is anxious to make Judaisﬁ look attractive to the intelligent
‘Greeks of his day, he is also interested in studying the psychology and
efhiesref'the Hebraic paste His method was allegorical interpretation, .
What was usually intended for'histOry becomes very largely resolved into
figurative psychology; and it is sometimes difficult ﬁo,estimate how far
the 9veﬁts described in the Book of Genesis were regarded by him as in any A
way actuale We may feel certain thab Philo attaches histerical reality to
Adam, and does not mean the aceouwnt in Genesis to be taken solely.as de=
scriptive 0of the masculine element of man's mind. His view of the story
of the Fall, therefore, has Eoth anthropoiogicalvas'well as psychological
interest for use. He expands the stordy as did the Palestinian haggedists.

-The Biblical statement that Adam was made in the image of God
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is of fundamental importance to Philos The similitude betwsen man and God
is only true with regard to the minde “And let mo ome thimk that he is
able to Jjudge the likeness from the character of the body; for neither is
God & being with the form of a man, nor is the human body like the form of
God, but the resemblance i§sapoken of with reference to the most important
part of the soul, namely, the mind."'(Creation of the World 23). Man is
both mortal and.immortal; mortal, iﬁ that his body 1is subject to death and
decays; immortal, in that his soul is part of the soul which fills the uni-
verse (Creation of the World 46).

With regard to Adam's physical excellence Fhilo speaks in much
the same straln as the Aggadists of Palestine. Thus at the moment of his
appearance; the first man found all the requisites of life prepared for
him, "At the moment of his first Dbirth man found ali theAréquisites of
life aiready prepared for him that he might teach them.to those who should
come afterwards. Nature all but erying out with a distinet voice that men,
imitating the Author of their being, should pass tﬁeir lives without labor
and without trouble, living theé most upgrudging abundance and plenty" (Creat=
ion of the World 26). PFPhysically the first man was perfect; beihg sﬁperior
to all his descendants as regards beauty (Creation of the World 50}); and
endowed with gigantic stature (Questions and Solutions to Genesis); He had

converse with incorporeal beings higher than himself with whom he associated

in a state of happiness (Creation of the World 52). He was free from all

disease and affliction, possessed extrapwdinary powers of perdeption (ibid.),‘
S0 as to perceive "thé natures, essences and operations which exist in
heavent, and was in ejoymént of the most perfect human bliss‘(Quastions and
Solutions to Gens 32)

As to Adam's moral nature Philo says but little. His impression
is that Aéam in his original state was morally neutral, a mixed being, nelther

good nor bad, existing in a state of the earthly man who is,in conatant need

v S oA i T
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of imstruction, ZPhilo givés the example of the artist who kunows his art,
Such a one“néeds no instruction, but one who is imperfect in his art needs
constant instruction. Adam, the idea, created in the image of God, is ﬁhe.

berfect artist needing no instruction. Adam, the man of clay, being imper-

fect, needs guidancee Butb if Philo says little of the original moral state
of the first man, he says much with regard to the essential mofal nature o
man in genéral._ WHis teaching in this connecﬁion," says Tennantflz nis in
the main in agreeﬁént with orthodox dudaism. He did not hold any such view
of the fall éf Adam as would attribute to it the cause of the sinful tend-
ency of his descendants." |
Philo does not regard physical death as the inherited conse=-

quence‘of Adam's sin in Hden; in other words, immo¥ality was not implied'

in the unfalleh state, except for the socule. As to his body, the irrational
part of man, it is mortal by nature and related to.the rest ofvthe physiéél
world, In Questiohs and.Solutions in Gens. 1:76 we find, "that existence
ﬁhich is perceptible by the outer senses is not:good, and?that such a
(physical deatﬁ) is not evil." The death which Adém brought upon himself
was ethiéalg it was the death~of a soul buried iﬁ evil; and consisted rather
in a firmer union than in the separation of soul and bodye 'Physicalldeath
is, thereﬂofe, the necessary conséquences of corporeality, and. can only be
connected with a fall, if that f£all occurred in a previous life, The good
do nof realiy dle ahd the wicked are dead evem while they live (Queﬁfions‘ 
‘and Solutions in Gene 16)e The only consequence which Fhilo attributes to
Adam's sin are the toils and labors, the loss of the untroubled and happy -
life‘in Hden. mBut at.present the aver;floWing fountains of the graces of
God have been checkad,,from the timé when'wickﬁdness began to lnerease
faster than virtues, in order that they might mot be supplying men who are
" unworthy to be benefited by them." (The Oreatién'of'the World 60)s

Philo's predominant'%eaching is that the body is that part of
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man to which sin attaches ounly in the sense that it is an impediment to
reason and Eo the pu?suit of wisdom, and it is to be regarded as a tomb;

in spite of this,sin hés its real seat in the mind. %The irrationél man is
incapable of wickedness. Man 1s a mixed creature, between g00d and evile
VSuch a man was Adam, and contrary to thé Christian view, which holds that
birth from Adam is a curse, birth from him is more ﬁoble, and more excel~
~lent than that of amy succeeding generation (On Nobility 3)e Again, who

is there to deny that those men who were born of him who Was made of the
earth were noble thémse;ves,,and the founders of noble families? Adam?s

sin is venial as compared td Cain'se TFor Philo thére is no inconsisteﬁcy
here. He points out that Cain is not included in the'gene010gica1 lists

of his fathere. In Genesis 5 where the death of Adam and the years of his
life are recorded no mention is made of Cain. Deth becomes the head of the
line which follows after the first man. Philo regards Noah and the Deluge
as the beginﬁing'of a second creation. Noah 1s equal in honor to the first
man, and with the Deluge came the purglng of all sin from the world. Human-
i1ty now starts afreshe Certainly in this one can clearly see that for Philo
the sin of Adam, if it did taint those who followed him, did not have any
effect after the time of-Noah. Death and human sinfulness can be traced ohly
to the fact that man by his very corporeal nature is weak, subject to efror

and liable to immortality.

be THE BOOK OF THE SECRETS OF ENOCH
Another Alexandrian work of importance for us is the Book of
the Secrets of Enoche Its author was a Jew, living in Alexandria, Who be-

longed to the orthodox Hellenistic Judaism of his daye He champions sacris

fice and ritual, but presents only the most enlightened views concerningthems

In matters concerning the origin of sin and death he allows himself complete
, (13
freedom and borrows freely from every sourcés Charles attributes Platonic,
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“Hegyptian and Zend elemgnts as inflﬁencing his worke The result of his work
is nmaturally Syncretistic.

God created the world ex nihilo (24:2). Man he created on
the sixth day. All the souls of men Were created before the foundation of
the world (23:5)e This would obviate any belief in a psjchical effect that
might hav§~comé-fr0m‘the sin in Bden. Men was-creafed oriéinally good, free’
will was bestowed upon him, and he was instructed in the knowledge of good
and evil, But with the incorpofa‘tion of the soul into the body, with its-
necessary limitations, man developed a bias for evil,'and.dﬁath came as the
fruit of this sin. “Hor after sin what is there but death®® (39316). ‘Thﬁ
was already # part of the heritage of man before Bve was cféated; For
immediately after this we learn that God put deep sleep wpon Adam and took
from him the rib wherewith he created Eveo Death then was a part of men's
nature before he committed any sine We have here the belief that mants
corporeai limits made sin and transgression a natural paft of his exiétence.
Therefore death was vouchsafed for him, even before he had violated God's
commande Apparently, however, every.man need not sin because the rightéous
escape the last Jjudgment. "Phere will be one eon, and all the righteoué
shall escape God's judgmente..." (65:8)e Unlike the Rabbinic view of a
later time there can be no intercession of departed saints for the 1iving
“And now my children, do not say: Our father is standing before God and is

braying for our sins, for there is no helper of man'who has sinned® (53:1)e-
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CHAPPRR IIX

T HE RABBINIC VIEW OF THE ORIGIN AND CAUSE OF SI

Before any anaiysis can be made of the viéwpdints to be‘foﬁnd
in the Palmud, in regard to the belief in the origin of éin, we must point
out something of the character of that body of literature, in order t0o show
how extremely difficult it is to derive from it any c.oherent body of theologe=
ical doétrine. A work of this nature, created over a period of five hundred
‘years, representing the thoughts and traditions of a period even longer than
-tnat, contﬁining the views of numberless teachers and disciplés, cannot be
expected to give a clear concept on any ome question. It is not always easy
- to distingulsh between a statement that represents an individual poiht of view
and one that represents an anclent tradition, revered and shared by the people.
The Rabbis dld not limit their thinking, and consequen$ly we meet with dis-~
cordant views on particular points, as well as with én abundance of antithe-
sis, due to the emphasis now of this, now of thaﬁ, side of a question, at
whose reéonciliation no attempt is made, because no need for reconciliation
is feit. |
It is in the haggadic elements of the Talmud that one finds ex=
pressed the teachings regarding the ¥Falls. Bacher defines the Haggada as the
'Bx@ptical elaboratlon of the contents of a verse, the evolufion of new ideas
'based upon the interpretation of the Biblical text." Ideas are often reached
by the imasgination, or by the comparison and blending of the teaching of one
passage with fhat of others; and the result is then ndeduced” from éome
particular verse. The fancifulness of some 0f the Rabbinicai statements is
thus bést explainedvby the curious methods by which the Rabbis arriverat
some of their conclusions,

" Perhaps the surest approach to the problem of orlglnal sin, as

viewed by the Rabbis, can be obtained through an examlnatlon of their views
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on the first man. In the Yallkut Shimoni t0 Genesis (sectidn 80) we find that
Adam was the firét of God's creations; God feared, however, that man would
- claim a share in the glories of the Creation, and therefore created only the ,
b g . :
Bera or shell, of man. Though Rabbi Berachya, who made this statement, |
way have made this remark in eonneétion with some thought othér than the
question of -the tendency of the first man to sin, we can‘imply that he held .
~the view that God realized, even in the act of creating man, that he was a
creature subject to limitations. Even before he was created it was destined
that he be capable of boasting and claiming to share with God the wondrous
work of creation. | |
Genesis Rabba 8, commenting on Genesis 1:26,‘tells us that God
consulted the angeis wheh He decided to make man. "Let us make man." The 'ﬁ
Rabbis liked to dwe;l.on the glory of Adam before nis fall. In.Sanhédrin 38b
we find ANTOTRID TR nRive gipn g iwsan B
"Phe first men reached from one end of the world to the other. Sq great was
fhe effect of Adam upon the angels that they wished to call him "holy"., Thus

in Genesis B enti o1 Isalah :22 we find - i
R?’b %? 191 lp}m :Q.EJ n%‘ 7 g D ?I:‘ﬂ‘ {4 {]’Jy“‘\n‘ hg ‘]":l ﬂ}]f/" !
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When God created the first man the angels gazed uﬁon him and wahted to call

nim 'holy's What did God do? He caused Adam to fall into a deep sleep, Then.

all knew.fhat'he was but a mortals .Then God sald: 'Cease ye irom man, Whoserl
breath is in ﬁis.nostrils, for whereln is he to-be édcounted of. ' fThus,

even in his unfallen state man's mortal nature was already known to God, and
communicated by Him to the angels. Another Midrash pointing to the same cone
clusion is to be found in Pirke R. Ellezer XI, Tan. Pekude 3. "When all the
oreatures saw that God created man‘they begaﬁ to giorify the neme of hié

 Oreator an& saids How great are Thy works, O Lordd He (Adém) stood up, and
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he was fashioned in the image of Gods They (the creatures) saw him and they
thought he was fheir ereator, and they all came to prostrate themselves beforse
him. Adam said to them; You'come to worship me, come let us go together,
dressed in fine raiment and glory, and strength, and ascribe Kingship to Him
.who ereated us, just as & people make a human king who does not make himself
kings. Adam went first to pay.homage to God and all the creatures went after
him and they said: The Lord is King..." In this statement, Adam, immediately
after his creation, is conscious of his duty to Gods How fitting that man,
made in the likeness of God, should instruct his fellow=-creatures in the wor;
ship of the most highe It 1s not difficult to see here the belief that msnts
first nature is to pay tribute to the Creators

Phe Torah, t0o0, figures in the earliest moments of Adam's life.

In Pirke Re Eliezer XI, we reads )
o 4 P & e b b g l s '“)eb’J o b oL
ST AT LTI RT0TD TINYRy B R TII07 TA0 5T DG

e,

: . ) .
THEIIY nin nn«h::a:%f:j Tow mYPryn DURRIYA YD opran mnsd

e m4h S (%1 w6y e ot wy Y r./t "K‘N\« oy b L by oyt oy & i Ty
DEBE I CnRAP) QI Dy pr N A B ,m%vyb I IR AN i

ST OTHID VIMED JIWHIT BTE DY yvny oo papy Yranm L Ton
nGod said to the Yorahs Let us make Adam in our imége and according to our
forme The Torah answered and said: Master of the Universe, this man whom
Thou plannest torﬁake is short of days, and prone o agitatibp, and he will
fall into sine And if you do not plan to show much compassion for him, then
it would be best that he~be'ﬁot created. @God sald to the Torah: Is it then

STOI0T7 BYRR TIX 9 god then began o gather

in vain that I am called
the dust from the Tour corners of the world.?
It is not without understanding the full nature of men that

God began His‘creationo The Torah which served as the *bill of specification®

for gll of creation here warns God of man's mortality, his tendeney to fall
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into moods of anger, and his consequent tendency to sin. God, armed with his
reputatiOn for dbmpaséion and great lovingkindness, proceeds at once 40 the
:tasklof creating,Adam' We have here a cohcept that wouldrnot'allow g notion
.oﬁ»original sin aé expressed by the Christian dogmatistse Man is creaféd
exagtiy as the Torah warned God he would be. God, willing to trust to Hié‘
own personality.in His relationship with man, creates him from the dust
gathered from the four corners of the earth. Onm this point, t00, Rabbi Eli-
ekerroffers an expianation that completely obviates a pétion of original
sin.. The dust was gathered from the entire world, frem all four corners,

80 that'when'man ¢omes to the end of his days, and must leave this world, no
part of the earth will refuse 0 accept him by saying that this earthly crea=
ture is not a part of use All the earth will olaim him¢ 1In the very gather-
ing of the mdterials for the creation of man God did not'overloék the possi- .
bility of trouble ai his.death when the earth might refuse to accept his
lifeless body. Death was the nétural.end of man, His nature was plinned %o
be such that he would have t0 be returned to the very substance of which he

_was made, No particular sin of his made him 1iab1e to such an end. It was

a part of the divine plan that he shoﬁld dige

In this same work (chape 13) we find the writer expressing'a
vieﬁ rqgarding the intelligence of the first man, When the angels came be- e
fore Yod and made light of the masﬁerpiece increation, ¢od pointed out to:v |
them thét whereas they were the cause for diségreemeht in heaven, Adam was
the;unifying factor on earths Not only is this to be seid in tavorof the
first man, bﬁt he iS'&lSOnpésseSSedrof sufficient intelligence to name the
creatures, whereas the angels had failed in their atteﬁpts $0 4o S0 |

These instances will suffice to show the rabbinic aftitude : i
toward the creation and first hours of Adame In theSé referenées three
important factbrs are appealed to. The_%iew of the angels toward the first

man was équal almost to their reverence for the Greators ‘Phey were prepared

Ny .
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to worship hime. Only the intervention of God, with the evidence of Adam's
mortality, preéented the anggls from making a deity of the first mane. Ohe
creatures, too, were.ready to aclknowledge kingship to Adam. In this ine
stanée Adam, himself, comsclous of his-own limitations, and of the Kingship
of God, instructs them in the worship of Gode The Torah, which is conceived
0of as the "bill of specifications" by which God created the world, is also
'represented as advising God in regard to the creation of mane. In all these
instances one finds the implicstion that Adam was destined to be a creature
with certain inherent weaknesses and tendencies. His mortality was assured
even before he was createde His subjectlon to moods and the consequent
tendency to sin is placed squarely before God before He gathers the dust
of which man Is to be fdrmed. From the point of view of these rabbinic
spokesmen, the first man is not to be shouldered with the responsibility
- of being the cause of human sinfulness and death in the world.
We must-now turn to the rabbinic explanation of the presence
of sin in the heari of mane For our purpose it is noﬁ necessary to examine
the function of the serpent in the Paradise story, as interpreted by the |
- rabbiss We are interested rather in the concept of the presence of sinm,
and not in the agent employed to entice man to errore. This brings us to a |
study of the concept of the Yezerse In the treatment of this subject we
must bear in mind that the rabbinic treatment of the Yezers is exegetical
rather fhan»speculative. It is based solel& on the passages in Genesis 6:5 i
| and 8:21: "Yahwe saw thaﬁ the ﬁickedness of man was great upon the earth
and that evefy 'yezef',of the thoughts of his heart was,only evil every day®
R0 25 91 P71 1a% nrawnn. e oy . "Dhe 'yezer' of the i

he%rt of man is evil from his youth" A _
ne ninant TIY EhE wYy TYMERIN U @Eg o2 oy oen !
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Dhe first of these verse (Gemesis 6:5) is used. in connection L

with God's resolve t0 destroy man. The second is used in connection with the Ff
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floods In this second instance God resolves never again to punish man with
a destruction‘sb compiete as the floode Thus as Porter says, "We meet already
the suggestion that the 'Hvil Yezer (of -the thoughts) of the heart of man! N
Is in part, or in one aspect, his fault and in part his misfoftﬁne; that the
evil Yezer lies on the borderland between the choice and the nature of_man;
" Bhis prepares-us t0 recognize the fact that in later diéeussions of the Yazer
the questioh at issue is not the speculative question of the relation of the
body and the soul to the fact of sin, but the .religious questioﬁ of the re~-
lation of God_ and man to sin, and the practical question of escape and
_ v:‘.c:’cox-:y."(1 | |
0f the two yezers the evil yezer seems to be the mest discussed

and the best known. It appears to be older than the good yezer, or rather

0f the belief in the presence 0f & good yezer in man. Very‘rarely is the

good yezer spoken of, and the yezer usually stands unmodified and always in
the evil sensee Porter points out that this is evidence against the belief
that the good yezer represents the soul and the evil yezer represents the
body, making them expfessions of the character of two equally essential

parts of mane M"Rather it is the nature of man as a whole that is in mind,:
and in it the é&il tendency, or dispositioh,‘dominates."(z If Porter means |
-that the notion of the evil yezer dominates in rabbinic"thinking, his point
cénnot be denied.  If, however, he holds that man is victim of the evil yezer
which dominates him, he fails to properly in@erpret the rabbinic view. For
:thbugh thevrabbis do nBt fail to acknowledge the téndency for evil in man,
ﬁhey do chaméioﬁ the'powér §f man to overcome this evil tendency. That this
is true will be more clearly shown below when e treat the queétion of the
conguest of the evil yeéer by mane _ . A |

The seat of the good and evil impulses is in the hearti. . Numer- !

ous examples proving this arelto be found in the Bibles. Both passages in |

Genesis 6:5 and 8:21 make this apparente Genesis Rabba 67 explains "Esan
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Spokxe 1n his heart® in this sense. In Mishna Berachoth IX:5 we find the

explanation of the varied spelling of the workd meaning "heart®. Sometimes

it&mmyﬁ 9% , Sometimes 22% o Thus the mishna says:
EE I o I IO RS S e DV T O 1D v e B B ki 13 I v R R
1 B S .y y o ey M by . \
20L7TER DAY TURY PDAT a2 Pha 7raby it pe ogapug
SPTUNERITOOIL ML PR vy ynab

"Man should glve thanks for evil just as he gives thanks for good, as it is
written: "Phou shalt love the Lord thy God with all thy ﬂh:ﬂ% heart, and
with all thy soul and with all thy possessions.?! With all thy heart Ta1%
means, with both thy yezers, with the yezer tob and the yezervra." In Baba

Bathra l6a "my heart ik

is wounded within me" 1is interpretedvto mean
Vthat nis evil yezer has been wounded, or slaing hencé, Bavid is to be listed
with the Aboth o§er whom the evil nature had no powers
We must now consider wherein the evll yezer affects man. There

‘are some phases in the life of the individual in which the evil yezer is parw
ticularly strong. Sensual sins are often ascribed with special emphasis té
the yezere DBui the evil yegzer is not limited to.lust and passion alone,
Jochanan b; Wuri is reporfed t0 have said: "Let ome who is in anger, tears
his garments, breaks vessels, casts éway his money, be in thine eyes as one
who practices idolatry.' For this is the craft of the evil yezer; today it
says to him to do this, tomorrow to do that, till it says to hims god prac-
* tice idolatry, and he goes and does it."(? The evil yezer likewise is the
cause 6f the Jews' failure to observe the cerewonial law, such as the pro-
hibition of swineé' flesh, of wearing goods of lined and wool mixed, the
scape goat énd the red éow'(Sifre 86s., Yoma 67b)e The yezer may cause
disbelief in judgment after deathe. "Let not thy yezer assure thee that

sheol is a house of refuge; for perforce wast thou framed and born, psrforce

dost thou live and die, aud perforce thou art given account and reckoning

T2 nrin Aty Yiwwaw pa%e Jnenas Ywy o (Aboth 4:52).

Nor is the yezer to be consider altogether evil for man. It

i
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is not present in the world to comes Tt was a commonplace in the moﬁth of
Rab, that in the world to come there is neither.eatiﬁé, nor drinking, nor
‘ procreation, nor barter, nor envy, nor hatred, nor strife." (Ber. 17a).
"rhe evil yezer," says Reuben b. Aristobulus, "¢ omes to_man,atrthe moment
of conception and lurks continually at the doof of the'héart. When a child
in the cradle puts his hand on a serpent and is bitten, or on coals and is
burned, it is the evil yezer already ruling in the child, which brevents
‘caution before what is har‘mful-",(4 Thus the evil yezer becomes a part of
one with birth. Iﬁ does not wait until the individual becomes sexually mature
and the victim of sexual desire,

‘ We must next inquire as to the origin of the evil yezer, In
this the rabbis depart radically from the Biblical texts uponvwhich they
base théir thinking in regard to the yezer. In the Biblical text it is quite
clear that man is the creator of his impulses. Man alone shapes his thoughts
and his character. There is, however, some suggestion, as we have pointed
out above, in (enesis 8:21 that man is the hapless vietim of his yezer,
ihis leaves room for the belief that God is the creator of the yezer within
the heart of man. Indeed this 1s the rﬁbbinic views In Bérachotlﬁla,we
find;v"God created man with two yezarim, the good and thevevil." Nachman
ben Chisdats interpretation of the two "yods™ in the word.yezer"likewise
bringsvout the point that God is the creator of the yezers (Erubin 18a) e
Man is, however, responsible for making the evil yezer more evil by sub=
mission to is powers he 1is also‘capabie of putting it to gdpd usese The
important queéfion for,tha“rébbis was not how the yezer éame to be,‘but how
man can master it, and how God will in the end destroy it

The éonqu@St of the evil yezer is & hard task because of its
) power,lbut-it is pos$ible because of men's moral freedom and eépecially
 because 0f Israel's pdssesaion of the Law and the help given in answer to

:prayer. There are those in whom the yezer, in spite of its great power,
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has no ruling force. Abraham, Isaac,and Jacob were free from the evil yezer, !
| and in fsvid it was slain when he said, "My hsart is-wounded within mee"
(Baba Bathra 16a)e When the yezer is regarded as a good and indispensable
part of creation it is to be put to good use. When it is regarded as the
impulse to sin it is to be suppresseds In Sotah 47a 1t is clearly stated
that the yezer is not to be eradicated but controlled.
Thus, it is through the evil yezer that man stumbles into sin,
It was this evil yezer which caused Adam to err and to bring to man the woes
that man experiences in life. Nowhere is it suggested that man cannot over-
‘come the evil yezer and be possessed solely of the gocd yezer. Indeed, as
has already been pointeq out, all men did not have an evil yezere, Though
it is difficult, maﬁ, because of his moral fregdom, can overcome the prompt- 1 ;

ings of the evil within him.

Having established the cause for sin in the wdrld and the origin
of the sin of Adam, we mnow return to a consideration of the rabbinic view v; f
of the effect of the first sin on the first sinner and its subsequent effect
upon all the generations of man who fo;lowed hime. It was, of coursé, uni=- i
versally taunght that the first parents brought death upon themselves as. a re-
sult of their sin. The Targum of Pseudo-Jonathan on Gen. 3:6 says that Eve,
when beside the tree, "saw Samsel, the angel of death, and was afraid," and
répeats the denunciation of death agaiﬁst Adam and Bve much as in the words
of the scripture. bThough the fact that Adam did not die in the day in which
‘he ate the. frult of the tree presented a difficulty, the rabbis explained it
away by saying that a day with God is a thousand years. 4Adam lived wntil
he was 930, hence the life of man is limitedto three score and ten (Genesis
Rabba 19).

It is of éreater importance for us to determine whet opinioms
were held by the rabbis upon the relation of the mortality of the race to

the punishment of Adam and Eve with deathe Only in studying this problem
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~do we touch the important element in the Christian doctrine of the Falle
On this question there is considerable difference among the Rabbis, Jimr-
ing thé earlier centuries ofAﬁhe common era the prevalent view was the.
individualistic view of sin and responsibility; i.e., that each‘man dies
for his own sine In Sabbath 55 we find that R. dmmi holds that there is mno
death without sin. The same idea is noted in Baba Bathra 17a. M0 illus-
trate the viewpoin£ of Re Ammi, a legend is narrated in the Tanchumé,bac_
‘cording t0 which "all the pious beings permitted to behold the Shekina be-
fore their death feproach Adam (as they pass by him at the gate) for having
brought death upon themg to which he replies: ¥ died with but one gin, but
you have comnmitted many; on account of these ybu have died, not on my ac-
count! (Hukkstl6)s Still better proof of the belief in the iﬁdividualistic
notion is to be found in Arachin 17a, in the opinion of R. Bliezer De. Hyr-.
kanos: “If thé Holj One, blessed be Hed should enter into judgment with
‘Abraham, Isaac and Jacob, they would not be able to_stand before the prov-
“ing (or eﬁposure)."' In Ber. 33a, in o passage referring to sarpept_bites,
Rabbi Chanina be. Dbsalis credited with saying: "It is not the serpent which
ki;ls, but the sin in us.n ~
In Sabbath 55 cited above there is a definite clash of opinion,
Rabbl Ammi's opinion that "there is no death without sin" 1s objected to on
the ground that Moses and Aaron who had kept the whole Law had died, as did
Adam. God answered and said, "All things come alike to all, there is one
event to the righteouvs and to the wicked." Then Re Ammi claims the authorQ’
ity of Re Simeon_b.‘Eléézér: "Moses and Aaron also died on aceount of their
own sins, as is said in.Nﬁmbers 20:12, "therefore because ye have 1ot be=
lievede '™ It is added, "Re. Simeon b. Eleazar has, however, sald: '"Phere ;
is 8180 & death without sin and suffering without guilt.'t This difficulty
is further found in Baba Bathra 17a where a traditiom is‘Stated that “over |

51x the angel of death had no power, vié.} Abraham, Isaac, JacOb, Moses,
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Asron, and Miriames ILikewise, four had died without sin: Benjamin, Jesse, .
Amram, and Ghiiiab. This citation of exceptions is an apparent proof of
the general rule that there is no death without sin. Phey merely stated to
prove the general rule that ﬁhe responsibility is with the indivi&ual; every
man is Adam of his own soul. |
Rival views are, however, not absent. Re Jose (4th cent.) is

sald in the Sifra 27a t0 have sald wifh regafd.to Adam, "For whose single
transgression, hé snd all his posterity were punished with deathe® In the
Yalkut Shimeoni the sayiné'is thus expanded: 9If thou wishesst to‘know the
reward of the righteous in the world to come, learn it from the first Adam,
who had only been commanded one single law, which he transgressed; see how
many deaths were decreed against him and ﬁis'generations, and against the
generations of his generations,, to the end of his generations.® In ﬂeuter—‘
onomy Rabba 9; Moses (who was declared by Rabbi Simeon (Sabbath 55) t0 have
brought death upon himself by‘his own sin) was held by Rabbi Levi to have
died wbecause 0f the sin of the first man, who brought death into the worlde"
In Pesikta de Re. Kahana 118a there 1s a passage according to which Adam's
posterity éppeared to him when he até of the forbidden tree, and he acke-
nowledged to them that he had been the cause of death.(5 Tennant expresses
the opinion that "legends once used tosupport the older doctrine (of indiv.-
idual responsibility) with regard to death were actually altered to sult an
increésingly prevalent notion of originsl sin."(s Tennant adds to this the
statement:_ "Wé have, however, been unable.to érace one instance of the
ogeuUrrence, in rabbinical literature previous to the close of the talmudic
period, of the idea that Adem -included iﬁ himself potentially the whole race, .
and that his sin was the sin of all mankind."(7

"The entire basis of differencs between the rabbis who argued

that every man is the Adam of his own soul, and those Who argued that death

is from Adam, is to be found in the notion of individual responsibility.
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On this independent question there can be no doubt as t0 the. stand of Jewish

teachings From the time of Hzekiel and Jeremizh the notion of individual

Tespoﬁsibility'is dominante The formal repudiation by these prophetic teachers.

isvvoiced throughbuﬁ Jewish writings. The teaching increases the aignity of
human lifee Itbcould not be otherwise smong a people who believed their very
breathwas given to0 them by God who formed them in‘His owﬁ imsge and shared
with ‘them His own divine breath.' God desires only man's happiness. He has

no pleasure in the death of any man that sins nor does'He requite the inno-
cent descendent of him who sins, He helps toward goodness by endowing maxn
with a portion qf Himself, and makes individﬁal repentance the purging force
for all sin. God repents that He placed in man the evil yezer which makes
difficnlt for‘man the life of pérfect righteoﬁSneés that He demands of Him
(Sukkah 52b) .

Still another notion argues agalnst the permaneﬁce of the taint
of Adam's sin., In Sabbath l46a, and in Yebamoth 103b, are listed expros-
sions'that_when the children of Israel accepted the Torah all previous s;n
was forgiven. Thus in Yebamoth 103Db
TIth oA yingd Yrape .&mﬂzrhm'b*mn iRy owRy B2 ayw
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Likewise in Kedushin 30b and Baba Bathfa 168 the Torah is the'purging force
which cleanses the individual of’the~yezer ra vwhich is the cause of sin. If
one 1s to take the Yebomoth refergnoe literally, the assumption is that the .

‘rest of the world is still tainted wifh the sin of -Adem, vwhile the Jews who
have accepted the Torah are freed from this taint. With this last idea even
Ste Panl congurs in the very passage upon which Christian dogmatists base
their doctrine of the Falle In the Hpistle to the Romans Vild we read,
5Névertheless, death relgned from Adam to Moses, even over them that had

‘not” simed after the similitude of Adam's transgression, who 1s the figure

. of him that was to comes" T0 this extent Paul was giving éxpression 50 sound
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rabblinic doctrine.

At ﬁhe very outset we pointed out the difficulty of arriving at
any -positive view in regard to the rabbinic‘view on any doctrinal questione
We camn, however, arrive at certain conclusions as to their viewpoint on the
basis of the reacfion that is to be met with in the Talmudic and Midrashic
material to the varlous elements making up the Christian doctrine of the Falle
We may thus counclude that the following characteristic views are to be met

with in the Talmuds

(1) When the statement is made that man is responsible for the

increased tendency of his evil yezer, it refers t0 the individual man and

not to the race, Hach one yielding to his inclination and not seeking with
sufficient indulgence to overcome it, has caused its increase of might.

The ascendency of the evil yezer over the good yezer is & universally ac-
quired habit, not an hereditar& disease.

(2) Talmudic literature insists upon man's capacity to overcome
his evil tendéncies however strong they might bee 'Thére is no hint that his
free will is diminished in consequence of the sin of the first parenis. Here-
in 1ies the chief difference between the Jewish and Christian view, For the
Christien dogmatist, the individual is helpless, stamped with the taint of
the first sin; for the Jewish thinkers, every individual i1s endowed with a
might to overcome the evil tendemcies that assail hime The rabbis did not
fail to fecognize the general sinfulnaess of humanity, yet they did not abane-.
don the ides that man coumld bé sinless.

(3) The yezer‘ra, which for the rabbis is the cause of all
sinfulness, is nowhere explained in counnection with the incident in Paradiss

nor 1is it hereditéry in natures The evil inclination was planted by God in

“Adam. It did cause his sin, and it was planted.if every human being since

Adam; but not from Adam. Here again the Jewish view differs from the

ghristisne The Christian view is that the evil nature is limited to the

i
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physical being of man, and can therefore be transmitted from parent to child .

throughout the geﬁerations. Phe Jewish view is that passion and sin is the
-'product of the whole man, of body and soul. In Sanhedrin 9lab, we find the
parasble of the blind and lame, where both body ahdlsoul are indicted for
causing sinfulnesse qu the rabﬁis, the yezer ra was in man,~throughou£ his
being, permeating and sometimes dominating him, but it was not considered to
be limited to that part of the individual that is transmitted in birth.

We must conclude, then, that the only comsequence of'the first
sin in Ed.en was the removal of the supernatural adornments.of Adam and his
death. VNo‘ddminished freedom of wili, no permanent ascendancy 0f the yezer
ra, was guaranteed for the future gensrations as a result of this sinf Nor
do we find any ildea of all the race being in Adam, when he sinned. Thus the
future‘generations were in no wise affected by the sin of the first man,

If by employing their powers of resistance over evil which suggested itseld
to them they.weré free’ from any dangers which the God-given yezer ra might

cause them to infliet upon themselves.
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CHAPTER IV

THE POST-RABBINIC VIEW OF THE IOCLRINEG OF ORIGINAL SIN

The. view of the medieval Jewish commentators and thinkers in ree
gard to the sin of Adam can best be obtaiﬁed from an examination of their com—
ments om verses of the scripture which have been cited as indicating a belief
in the doctrine. We may consider first the passage in Isaiah 43:27,

MOW 1 7Y A, We are concerned only with the alpha part of this
verse, "Phy first father simmed.® Rashi's viewpoint cited above is expressed
in his interpretation of RO jroveEnd A% 4 This refers to Geness |
15 where Abraham‘asks, "By what sign shall I know that I inherit iten If ij‘
Isaiah 43:27 is t0 De régarded as indicating a belief in the doctrine of ,
original sin, we must conclude that Rashi looked upon Abraham as the first
simmere Redak (DLavid Kimehi) comment ing on Isaiah‘43:27 says: !

BOTD 900D DTRT D JIRNTT DTR ORI ORDU JIWEAT 7 aN .

STTIYID YT DTERA A%y v -

}

#"hy first father sinned, refers to (4dam) the first man's very nature is
sinful, for (it is written), "The inclination of man is evil from his gouthe#n il
On Genesis 8:21 which he quotésvas evidence ¢f his opinion, Rashi says: "It ' i
is written ffrom his youth' because when the chiid stirs to go out of th; ﬁ
womb of 1t mother the evil inclination-is given to himen Apparently Redak i
held that. Adam sinned because of an evil tendency which he possessed from
his creations From this it would not follow that he would consider him re- i
sponsible for the presence of sin in the world, nor the source of all sin
throughout the agese I hTmIRn comménting on this same verse in
Isaiah says:s "idam was & simner even though he was created by My hand, how 1

much more full of sin are you who are born of men and women." Here the -

interpreter recognizes no relétionship between the sin of Adem and the sins

of the later generatioms. He is fully aware of Adam's guilt even though o




he was created by God, but does not see in ﬁhé:guiit of the later genera-

tions any relationship to the sin of Adame Ibn Bzra sees in this verse

" a reference to Jereboam who when chosen by the Israelites to be their king

beoamé’king without the counsent of;Gon Re. Joseph ibn Caspi points out -
thét MAdam™ may refer t0 a variety of things in numerous classifications.

It maﬁ eveﬁ refer to Adam, but he belleves that the betsa part of the wverse

*/« w1 ff

 obviates this. He then attempts to give a‘péégﬁtic interpretation of the

verse, referring to the conflict which was then raginge
On Hosea 6:7 both Rashi and Mezoodas Iavid interpret BT
as referring to the first man, and the transgression to be the first sin.,

No. attempt is made to do more than identify the mesning of Adam. Ibn Hzra

makes no comment on DTED , while Redak gives 1t the same treatment as
Rashi and Mezoodas Pavid. It is evident that this very indifferent treat-
ment by these commentators t0 & verge pointed out as poimnting t0 a belief

in the doctrime of Original Sin indicates no connection on their part to

- whatever beliefs they may have held to this particular verse,

These comments indicate how remote was the idea of original
sin from the minds of these representatives of medieval Jewish ﬁhought.
Ibn Bzra, whose treatment is usually the most scientifid, completely ig-

nores the suggestion made by the word D o It would eppear that

 while the Christian world was giving much thought 0 the problem of original

sin the Jewish world was unconcerned about it, Et was not, however, unkunown

"~ to the Jewish thinkers, for writings exist which'indicate;a eriticism of

the Christian point of viewe We will now consider the viewpoint of Chisdai
Crescas (late 14th and early 15th century Spain) Who refutes the doctrine

held by the Ghristians of his day,

In his B yyim nT ooy Py PR chapter 8, Crescas treats »

the problem of original sin. Quoting Paul's Epistles (Romens 5:12, Corin-
' ) .

thians 15:21), Orescas states the Christian point of view in the following
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manner: - God created men and in the beglnning dowered him with favors, In
spite of this,mén Ssinmed and brought sin and death upon himself and all his
descendants, Since sin and death came through a man, salvation must also
coms through.a man. Jesus took on humen form, came to earth, and suffered
death to atone fof Adanm's sine In his refutation Crescas points out that
the punishment given to Adam for his transgression was physical, not spirite
ual, and also that he did not transmit hi§ siﬁ to his descendants, Hvidence
of this last is to be found in Egzekiel where individual responsibility is
vouchsafed to man. Adam's sin was lighter than-thé sin of Cain, who was a
fratricide, why then is his sin not accounted as t he original sin?

The idea that Adam was given grace in the heavenly Eden before
his sin, and that his descendants‘and he lost it by his sin, is BrTONeous ,
beca¥le irmortality is not dependent on God'é grace alone but upon man'g
moral conducte For Crescas, the‘loss of~immorta1ity is likewise an individe
ual matter, not to be linked with the ;in in Zdene "How can one couceive
that Noah, Shem aund the Patriarchs, who were fighteoﬁs, were denied divine
favor and immortalityé It AQam before sinning merited all this, how much
the more,the Patriarchs? Though.born, according to the Christians, in sin,
they all lgd noble lives; therefore they deserved Gan Bden more than Adam
before sinning.t |
Crescas points out further that one Christian theologian saild
'that Abfaham was takeh from Gehinnom because of the merit of the Brith
AMilloh, but he could not enter the Gan Edén because of the original sine.
He remained éuspended’between Gan Eden and Gehinnome. When Jesus came and
atoned for the sin of Adam, by his death, Abraham and the rest of the
righteous were bfougnt into the Eeavenly Garden of Eden. According to
this, any Jew performing the 613 Mitzvoth is given spiritual peace in. this
suspended state. Perhaps Jesus will mercifully bring them also into the

Gan Eden as he did Abraham who was not born a Christian.




proﬁe this he reiates the incident of the visit of Saul to the wiich of

B Endor when Samuei was summoned from his resying Places. When Samuel arrived
hé.COmplained‘that his fést was disturbed. Crescas argues that if he were
in Gehinnom he would have réliéhed this disturbance rather than have com-
plained about being takéﬁ from his peaceful rest,

Turning to & consideration of the rabbinical view of the problem
bof original sin, Crescas says that mbst of the rabbis admit that Adam was
created to pe immortal, and if he had not tréﬁsgréSSed he‘would have lived
forevers This he proves by éenesis 2:17, where fpdam 1s warned that he would
surely die if he ate of the forbidden fruit., He quotes Sabbath 55b and Baba

Bathra 17a to show that even those who lead perfect lives die because 0f the

wiles of the serpent. But some rabbis say that Adam was created t0 be mortal,

’

for'everything which 'is composed of the four elements must return to their
former state of beings YIhou shalt surely die" does not appear to mean that
Adam is to lose his immoftality. It means tha£ on eating of the forbidden
fruit he is: to become obnscious of his mortal nature. Withthis last view
Crescas is in fﬁlllagreement. | ‘ |

Viterbo (Abraham Chaim,Venice, 18th century) follows‘very closdy
the arguments of Orescas in his Sefer Eménunas Hahsomim, chapter l. He
points out that the punishment of Adam was purely physiéal. All of nature
had been'created for man's benefite The herbs and plants were created sb

that they could revitalize themselves without any effort on the part of man,

Adam was placed ih the Garden of Bden and was allowed to enjoy its blessingse

When he sinned nature underwent a change and it was necessary for man to
cultivate the earth by the "“sweat of his.brow" in order to exist. God did
not speak of death to Adam,u He did, however,“say, #By the sweat of thy brow
Vshait thou eat breade." This, then, was Adam's punishmeirt. At creation,

. o . . b 4y o 4 Ly 5¢ v e by u.Al;
death and decay had been ordained, as it is writteny WD TBI ZHT 108 MBDY
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CHAPTER V

THElMOIEEN VIEW OF THE DOCIRINE OF ORIGINAL SIN

[

We turn now to & consideration of the opinions of modern students

of Judaism, to ascertain their point of view in regard‘to Original Sin in Jud~
aism. fThe opinions cited here will represent every shade of Jewish thought
and reaction to the historical development of Judaism. Hence, we may hope to ﬁ
obtalin a complete picture of the modern‘view of the place of the doctrine of
Original Bin in Juaaiém. (

1

Schechter, guoting from Sefer Mitzvoth Koton (12th cent.), ;\

points out that when God was in the process of creating the world He noted the i

exclusively animal desires of the beasts and the absolute inability of the ME

angels 1o commit sine God was not pleased with éither of these extremes, and g

said, "If the angels follow my will, it is only on account of their inability
to act in the opposite direction. I shall, therefore, cfeate man, who will
be a combination of both angel and beast, se that he will be &ble to follow

(2 : :
either the good or the evil inclination." God has no desire to reign over

creatures that are 1imited in the expreséion of frge will, He wants to reign

over free agents, and it is their obedience which He desires to obtain. Man ﬁ

thus becomes the center of creation, for it is only through man that God's i

Kingship receives full expression. A i
Adam, the frée agent, was placed in the Garden of ¥Eden, but in i

a short time he exercised his liberty to do evil. A4S a result of this, sin

came into the world, disfiguring'both man and the scene of his activity. Be- ;

cause of this sin and the sin of the generation of the Flood, which counsisted |

in a denial of God's soverelgnty (Abot Re Nathan 47b), the world was cast into

darimess for twenty generations (4bot 5:1 and Commentaries)e. With Abraham

the light returned (Gen. re 3:3), for he was the first to call on the name of

God, thus God returned to the world which He had forsaken (Berachoth‘7b).

God's Kingship was, however, insscure, because while one man (Abraham) was T
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preaching righteousness, violence reigned in the world. Hence, an entire people

mist sanctify the name of God and proclaim His unity. This was accomplished at

‘Sinai when Israel proclaimed the tmiversal God (Bx. v, 28:1). nDhis uncondite

“ional surrender to the will of God invested Israel, according to the Rabbls,

with a special beauty aﬂd grace" (Midrash Agadah, ede Buber, 171a). AAnd by

the menifestation of the Knowledge of God through the act of revelation the
world resumes its nabive gracefulness, which makes it agsin heavenlike whilst i

| (8 e
God finds more delight in men than in angels (Bxode re 51:8). i

In this treatment of the relationship of God %0 man Schechter [

© follows the Rabbinic view that all sin was removed from Israel at Sinai. He
also emphasizes God's purposeful creation of man with two nastures, one emulat-
ing the beasts who were created before him, and who could perform no acts of {i
-righteousness; the other emulating the already created angels who could do no ’

wronge. God, desirous of winning the Wofship of @ creature who could exsrcise

soﬁe choice, created man with a will to choose between right and wrong.‘ Thus
ma.n becomes the central and allnimportant flgure in the Wo;ldg

Not only thé acceptance of God at Sinal saved Israel, for it
continued to err. Israel sinned when it worshipped the Golden Calf, and in
the times of RElijah, and in every generation (Ag. Bere. che 10). In the judg-
ment of all -these sins the Zechut Ovoth (Merit of the Fathers) came to the

rescue of erring Israel, This Merit is not limited to the Patriarchs, but is

a heritage by which every good father in Isrmel blesses his children with

beauty, strength, wealth, wisdom, and long ligfe = [~7 /13711 2 (Mishna !

Eduyoth 2:9). Should this Zechut ever disappear Israel need not fear because i

it can then fall back on the Grace of God Which is never to be removed (Leve -- ﬁ

L e ow s . [ g 1 .
PP Tt i oo e

re 3615, quoting Deuts 4331, THT* %

On the basis of these problems treated by Schechter we may con- I

clude that he did not conceive of a doctrine of original sin in Judaism. He

. |

. . . )
sees in the very nature of man's creatilon that freedom of will is one of the i f
. | ‘
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blessings with which man is endoweds Free will cannot fit into any doctrine

of Original Sine The assurance of benefits from righteous parents and the as-

surance of God!'s eternal grace for Israel likewise precludes any belief in a
doctrine which demms man from his birth. God's motive, in creating man who

would acknowledge Him and His code for rightful living despite the influence

.of an evil nsature with which he is forced to deal, was accomplished when Israel

aclmowledged the sovereignty of God at Sinai, and is renewed whenever Israel

busies itsel? in the study of the Torah, and in the performance of its divine

“decreese. It 1s no reckless, unplanned world in which we lives God, forseeing

mants ultimate nature, and the experiences consequent %o that nature, recog-
nizes His duty as Father of mankind in giving to man not only the blessings
inherent with righteous parents but assures man of His eternal grace,.

In his treatment of the problem of the Freedom of the Will,
Morris Joseph points out that certain inherited tralts and evironmental in-
fluences limit mam?'s freedom. Men are not absolutely free to do as they please,
but are subject to the influences of origin and traihing. Though huwnans afe
limited, they are free to choose between_good’aﬂa evile The influences which
iimit man serve as the field of battle in which the individual must engage
against the evil forces of life. Life confronts him with challenges and man
is able t¢ meet the contender. Phus the writer says, #We are, as it were,
sculptors, and these inborn tendencies are the plastic materials with which we

worke It is for us to mould them that they may yield a nobls product, to

create from them a moral life that shall realize our idea of goodness, With-
: (4

out the intervention of the sculptor the clay would never become a statuee®

It is not sufficient that the Creator gathers together the dust of which man

is formed, and moulds him in His own likeness. WMan, t00, must supply something
t0 make the cresature more perfect, That something is Will, the one determining
factor of moral lifes What man's life is to be depends on man himself.

In concluding his study, the writer says, "Humen freedom is a
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cherished prineiple bf‘the Jewish religion. Judaism utterly repudiates such a
doctrine as Originél 9in, which declares that theré is somethiné inborn in all
men which forces them to do wrong whether they wish it or not. It rejects the
teaching which would reduce human beings to mere puppeté in the hands of a
cruel deity, who visits upon them transgressionsrfor which they are not responr.
sibles 1t refuses to dishonour God by picturing Him as ha#ihg dowered men with
2 curse from their very birth.v There is nothing in Hebrew Scriptures that can.
~lend support to so stfange a d.ogma.."(5 |

In his essay, nJewish Conceptions of Originél Sin%, Solomon

Levy agrees with Fe Re Pennant that "it is dertainly an exaggeraﬁion to'assert,

as has frequently been represented, that Judalsm possessed no doctrine of

Original Siny" Levy, however, undertakes t0 show that while a belie? in Orige
inal Sin was prevalent there was a radical difference in the ideas of the Syna- |
gogue and Churche A ' . . 5 }
He beging with an analysis of the Phirty-Nipe Articles, and ? %
Westminster Gonrfession, and concludes that there are  five principal ideas emn- |
bodied in the Christian doctrine of Original Sing o
(a) There is in human nature an ingrainea bias to sin. | - &W
(P) The sinful tendehoy of man is transmitted by heredity.
(¢) Sin is the cause of suffering. Punishment is the comsequence of sin. No

suffering without sin.

(d) The sins of the fathers are visited upon their descendantse

(e) Adsm's act of disobedience is the origin of sin and the cause of death as

the punishment for sin, and the reason for the imputation of sin to ﬁosterity.
Phus, according to Christian teaching, the Fall of Adam is the real, direct and y-
»

immediate cause of (a), (D), (¢}, and (d).

Levy points out that there are t0 be found in Jewish literature
passages proving each of the several points listed as principal ideas in the

Doctrine of Original 8ins He concludes from this that "it can scarcely be o
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maintained that Jewish theology contains no traces of the doctrine that Adam's -

act of disobedience was the origin of humen sin and the primary cause of

This writer by historical treatment proves that at some time or
" other in the evolution of Jewish thought there existed the elements necessary
to a doctrine of Original Sin. These ideas did not, howsver, remain with Jude
aism constantly., For example, in regard to (d) "The sins of the fathers are

. visited upon their descendantsh, fhe Bible itself rebels against the injustice
of 80 cruel a doctrine. Hence; in the Bible there is to0 be found not only a
tendency t0 soften the severity of the principle by laying stress on God's
loving~kindness but, even more strikingly, there is a compléte repudiation

in Jeremiah 51:28 and Ezekiel 18:2-4s

From his aﬁalysis Levy concludes that though ideas existed in
Jewish-literature which were later embodied'in the doetrine of Original Sin,
thére wére in Judaism certain principles which arrested the progress of a com-
plete doctrine aﬁd helped it escape the extreme form of determinism which it
adopted in Christian thoughte. The principles of individual responsibility and
freedom of will Judaism stoutly maintaineds . Levy can find no reference %0 the

fact -that free will or individual responsibility were lessened by Adam's sine
Herein lies the chief difference between Jewish and Christlan thinking. Fur-
thermore, the Jewlsh notions of the origin and continuance of sin in the world
were tempefed by the saving doctrine of repentance,

Phus concludes Levy: ﬁJust as the doctrine of Original Virtue
was happily saved from becoming unduly.elating and relaxing by the concomitant
insistence on individual righteounsness, so the Jewish doctrine of Originmal
8in was preserved from becoming unnecessarily dépressing and fatalistic by
the accompanying aséertions of the freedom of the will and the power of re-

(7 '
pentance.t

Kohler, accepting fully the notion that man is captain of his




 own ébuigrintéfprets the Paradise Story as an "allegorical description of the
state 0f childlike innOcence which men must leave behind in order to attain
,true‘Strength of charactere." He sees in 1t the tendency,vtypical of all peobles
of antiquity, to portray a descent 0f the race, from & gsiden aée of ease and
pleasant companionship with the gods t0 an age of baser metal with its ELbO?U

and bitter woe. ‘He says of this notion: "Ihis view falls utterly to recognize

the value of labor as a'civilizing force making for progress, and it contra-
dicts the modern histerical views The prophets of Israel placed the golden .
age at the end, not the beginning, of history, so that the purpose of mankind

was to establish a heavenly kingdom upon the earths In fact, the fall of man

is not referred to amywhere in the Seripture and never became a doctrine, or e

belief, in Judaisme 'On the contrary, the Hellenistic expounders .0f the Bible 'y

take it for granted that the story is an allegory, and the book of Proverbs ﬁ

understands the tree of life symbolically in the verse: 'She (the Torah) is
(8 _

a tree of life to them who lay hold upon her, '™

¢

Kohler sees in the Serpent the basis of the belief which gave ]

rise t0 the Christian doctrine of Original Sin. He traces the concepﬁ of the %

serpent7as described in the Talmud (Shabe. l46a, Yeb. 103b, Abe Zara 22b, Shab. o

55b) to outside influences;-té Persian and Babylonian;mythology, ‘This talmud=
ic and apocryphal teaching that the poisonous breath of the serbent brought k
death into the world for the first parents and for all their descendants "pre- |
pared for fhe dismal chﬁrch doctrine of original sin, the basis of Paul's teach-
ings, which demanded a biood atonement for curse-rladeﬁ humanity, and, famed it

after the pagan\pattern‘inrthe'#icarious sacrifice of a dying god.".(9

The Jews never accepted this perversion of the Paradise 8501V

Though the Rabbis occasionally mentioned the poisoning of the human race by

“the serpent, théy-alWays provided the antidote necessary for ridding oneself ' ]
of the polson, vize, the Torah. "QOne cannot, however, discern the Yeast ‘ g

indication of belief in original sin, either as inherent in the race or -
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{10 A
inherited by them.® ' The Jewlsh view is best expressed by Deuteronomy 24:16 \
and. szekiel 18:4, that Meach men dies by his own sin", that every soul must
.bear only the consequences of his own deeds. Kohler notes parficularly the ab-
sence of any reference to the idea of original sin in the 1itufgy, parficularly.
for the Day of Atonement, where it would be certainly mentioned if thelconcept
had any place in Jewish thought.

The Rabbis were put on thelr guard by the false interpretation
the nascent Ohurch put on the Paradise stéry and they developed the idea that
wif Adam had but shown repentance, and done penance afier he committed his
sin, he would have been spared the death penalty" (Pes. 160b, Nume Te 13:5),
That both Adam and Eve did pénance and therewith set the example for all man~ | |
kind is expressed in Pirké de Re Xliezer 20 and Brubin 18b. Thus , instead of i
transmitting the heritage of sin to coming generationg; the first man is for
them an example bf repentance. |

Thus Kohler concludes: MJudaism rejects completely the belief

in hereditary sin and the corruption of the flesh. The biblical verse, 'God |

-made man upright: but they have sought out many inventions"(Eccl. 7:29) is
explained in the Midrash: 'Upright and just as is God, He made_man after His &

likeness in order that he might strive after righteousness, and unifold even

more his god~like nature, but men in their dissensions have marred the divine

image' (Pan. Yelamdenu to Gen. 3:22)e  With reference to another verse in

Beclesiastes (12:7), "Phe dust returneth unto God who gave it,' the Rabbis

teach, '"Pure as the soul is when entering updnAits earthly career, so can -
A : (11 ,

R

man return it to his Meker' (Shabe 152D) %

In snother connection Kohler says, "Phe Christian view of uni-

versal guilt a8 a consequence of Adam's sin, the dégma of original sin, is

actually a relapse from the Jewish stage to the heathen doctrine from which 1
, (12 |

the Jewish religion freed itself. g

We moy add hew a qﬁotation from a convert from Judaism to - |




o, | ' N ey
Chfisﬁianity, Wwho treate the ehéiré backeround of Christian 1ife and thinking,
In evaluating the ﬁorks of Philo, he approaches the problem of the Jewish ate

-fitude, as foynd in Philé, t0 the question of sine Thus he states: ﬂThi; ‘

leads us t0 the great question of Original Sin. Here the views of Philo are

those of the eastern Rabblise. But both are entirely different from those om i
which the argument in the Hpistle %0 the Romans turns. It was neithef at the ‘
foot of Gamaliel, nor yet from Jewish Hellenism, thatvSaul of Tarsus learned
thg doctrine of original sine The staﬁement that as in Adam all spiritually
died so in Messish all should be made alive finds absolutely no parallel in
Jewish writings.- What may be calléd the starting point of Christian theology,
the_dOGtrine of hereditary guilt and sin, through the fall of Adam, and of the
consequent entire and helpless corruption of our nature, is entirely unlmown
in Rabbinical Judaism. Phe reign of physical death was indeed traced to the
sin Qf the first parents. But the T@lmud expressly teaches, that God arigin=-

8lly created man with two propensities, one to good and one t¢ evil (Yezer e

Pob and Yezer Hars)e The evil impulse begen immediately after birth. But I

it was within the power of man te wvanguish sin,rand t0 attain perfect righteous- 5”
‘Aéss,.in fact this stage has aatually béen a.,ttained."(l5 : = , f
Thus we #ind a scholar viewing the prbblem from & decidedly ' i
Ghristian.point'Of.view, as is evidenced by the very title of his work, feoog— S
nizing the complete absence of the doctrine of original sin in Jewish theologye
| A1l these studies indicate the point of view held by thiﬁkéré , #
in'Judaism.today. The doct?ine of Original Sin 5till finds no acceptance in |
Judaisms These\scholars, basing their tpeories on the past, see nothing in &‘
‘ |

Judaism that suggests such a belief. Approaching it from different angles,

all arrive at the same conclusion, : I
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CHAPPER VI

GAENERAL CONCLUSION

Our study reveals clearly the impossibility of ascribing to
Judaism a belief in the doctrine of Original 5in, such as is round in Christ-
ianitys. Interested though 1t was in the problem of Sin, the removal of Sin
from the earth, and the introduction of universal right living, Judaism does
not ascribe to the sin of Adam the origin of sin in the world, and its contine
uance through his seed to all mankind. Such an idea could not but be repug-
nant $0 the 8pirit of Jewish religious teachings and the Jewlsh attitude
towards lifee Judaism's concept of God in His relationship to His creatures
is too lofty to permitrso pessimistic & view of life. Man is too close to
God his Maker to allow the view that he is burdened at birth with the cﬁrse
of a sin committed by the first parents., Judalsm views man 28 a free agent
placed in a world with the privilege of following such paths as he may incline
to make for himselfs Tﬁough this man is capable of doing great wrong because
of a certain tendency to evil, he is equipped with a'sense of the moral %o
rebel against this tendency within him. .Every man is master of his own |
destiny insofar as his relation to sin is concerned.

One other great truth comes out of this study, namely, that
it is utterly impossible to aseribe to Judaism a doctrinal notion such as
Original Sin on the basis of dne single isolatedvincident in the Bibles dJust
as certain Christian scholars refuse to ascribe to Paul such a velief because
of the few verses in his Epistles on which the Ghristian doctrine has heen
based, 80 Judai$mrmust feject such a practice in the evaluation of its past,
Judaism has existed too long, 1ts body of literature is too great, and its

traditions too many, vo permit ascribing to it a view as dogmatic as that

which is contained in the Christian Doctrine of Original Bin., The thousands

s i e
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of years of experience which went into the Writing, thinking and living of
the Jewish people db not permit one to bluntly ascribe to Judalism any hard
énd fast dogmatic belief. Much that is often mistaken-as dogma is only & -
temporary and limited point bf‘view.- The obverse is also often truee Real 1
principles of belief are lost in the overemphasisvof something that 1s of only
passing importanaé in‘the varied and lengthy history of the Jewish people, ‘ J
Troth can be'obtained only by a reverent and modest épproach to the traditioné

of the past, and a careful analysis of these beliefs in the chenging influences

in the lives of the peoples

i : : »_‘( n:.u‘.“i,.‘:“_,v; .
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