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SUMMARY

This 1s the second of a projected series of studies
aimed at garnering a body of topically and chronologically
classif® d data bearing on the intellectual life of American
Jewry,with an intellectual history 4f American Jewry as
ultimate goal.

The convention proceedings of the Central Conference
of American Rabhis over a period of twenty years were used
for this study. The topical and chronological arrangement
grew out of the data,

The intellectual preoccupations treated may be organized
about the rabbi®s thinking in zbgarﬁs'¥hrse questions: (1)What
is the Conference? (2)What are Jews and Judaism? (3)To what
beliefs are we committed? The epicenters about which the data
bearing on these questions revolved in each of three periods
is indicated by the chapter headings. Topics are dealt with
in the same order in each period,so that the three chapter
hesdings (one from each period)relating to any of the topics
summarize 1its development over the twenty years. Zionism was
omitted except for a few corroborative references, Sub-topics
on which the data was scant or somewhat tangential to main
issues were Included where they buttressedm other evidence
of general trends.

The data shows that in different periods,Conference
spokesmen -and sometimes even the same individual- held
different and often conflicting views on nmany issues.The

Vi<
period from 1889 to 1894 1s characterized s Rﬂmh{i ertarianism,

pride and confidence,re jection of Orthodoxy,and the cenception



of Judaism as Reason., From 1894 to 1903 thd re appearx a

trend toward uniformity and a synod,a decline in morale,an
attempt at rapprochement with q;ghodoxy,and the conception

of Judaism as involving Rac‘:3:::i:::j;?.11n the finalm period,
1904-19210,the synod sent iment t; peak and falls,a
further decline in morale ends,flor some,with a 1ebirth of t he
older Reform spirit,the Conference for the first time comes \{i
to grips with the problem of the gﬂ?to and falls to mske any ﬂ
headway in 1t,the controversy as to whether Isrmel is a church
or a race continues, In all three periods,unsuccessful efforts
are made toward creating a systematic theology which will
officiaily represent the stand of the Conference.

The outstanding event in the American Jewish history of
this era is the so-cslled Russian Jewish immigration,and it is
the Conferencéds adaptation to this that the foregoing represents.
The relation cf the numerous minor currents im tha history to

the changes in théponference'a intellectual framework have not

been undsrscored because the data from the proceedings 1is,for

many inquirles,too scant to justify f.‘or evidence, 7
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PREFACE

This is the second:zof a projected series of studies
aimed at garnering a body of topically and chronologically
cla ssified data bearing on the intellectual 1life of Ameri-
can Jewry with an intellectual history of American Jewyy as
ultimate goal.

The convention proceedings of the Central Conference
of American Rabbis over a periocd of Twenty years were used
fopthis study. The topical and chronological arrangement
grew out of the data. But data is dynamic and the static cat-
egories required for preliminary comprchension cannot always
contain it perfectly. Hence overlapping occurs, Fubure ex-
tension of this studyés scope chronologically or in sources
of data may result in different topical or periodisal ana-
lyses and emphases. In any case,the classifications and per-
iodization used in this paper more or B ss exactly bgpt une )P{*
questicnably docudent,bound and chamacterize the intellectual
movements r-flected in the proceedingsgexamined.,

The intellectual preoccupations treated may be organ-
ized about the rabbis' thinking in regards three questions:
(1)What is the CCAR?7(2)What are Jews and Judaism?(3)To what
bellefs are we committed? The epicenters aboaut which the data
bearing on these questions revolved in each of three periods
is indicated by the chapter headings.Topics are dealt with
in the same order in each period so that the three chapter
headings (one from each period)relating to any of the topics

sumrarize 1its acevelcpment over the twenty years covered by

the study. Zionism was omitted except for a few corroborative
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references, a separate study being iIngended for this, Sub-
topics on which the data wasPcant or somewhat tangential to
main issues were 1nc1uded‘:g3re they buttressed other evi-
dence of general trends,

A thesis with pretensioms to historical understanding
should do more than show simply that all-too-solid rootes in LJJ’
the Conference's past may be discovered for a variety of often \
contradictory bellefs and tendéncies. It is true that not only
the Conference's spokesmen taken aqh whole,but sometimes even
selfsame individuals have stood,in different periods, for
individual rabbinic freedom and againsf it,for the clear de-
marcation of Reform from Orthodoxy and against it,for Judaism
as Reason,and against it,for the unification of religions
and egainst it,for Biblicsl Criticism and against it,and so on.

But a historical thesis should attempt to demonstrate
that the changes afe not the result of hermetically zmaix
insulated intellectual labors or caprices but the outcome of
altered social conditions compelling active minds to regroup
their intellectual forces in ways effective in the new social
climate.-So far as the scdpe of this paper permits,such an
attempt has been made.

The specific content of the it ellectual positions,taken
.togethar with the particular times in which they appear argues
the conclusion that they represent,among cther things,the
Conference's accommodatim to the so-called RussianwJewish
immigration during the g era under study. A comparison of
the dates of the largest immigration during this era with
the dates of the decline of Conference morale and the accompanying
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changes in outlook(as shown by the titles on the Contents page)
is most suggestive., Tl relation of the numerous minor currents
in American Jewish history to the changes which occured in
the Conferences intellectual framework in this era have not
been underscored because the data from the proceedings 1s, —
for many inguiries,too scant to justify(pressing for evidence.
Although the judgement is to some extent insightful-
and not objective, it may not be too fap fetched to propose
that there 1s a persuasive if not a necessary logic binding
the conception of Judaism as Reason,the re jection of Orthodoxy.
the Conference's self-confidence and its libertarian structure
to one another. Similarly,the topics of each of the other
periods, That is,the attitudes and beliefs prominent in any
one period are related not only individually to the corresponding
position in the other periods,but to each other in a meaningful
configuration. flhere 1s an inner unity among the positions
taken in any one period,a horizontal as well as a vertical
relationship.
As regards the immediate apxiizakiI2ixikyx application,
the insight may be more useful than the conclusion - a not
uncommon occurence in research. The distinct ﬁarallels between
the Conference's preoccupations in the second and third periods
of the study and the trends in contemporary Reform organiza-
tionad 1ife will be obvious tok the informed reader. The questions
to which this leads are:(l)Can we find sirilarities in the two
historical situations to account for the parallels? (2)Can we

predict the future course on the basis of these already existent

per-~1llels? The answers are not within the purview cf this
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paper, but depend upon the type of data and organizabion
represented by it.

I should 1like to express my profound appreciation of
Dr. E111is Rivkin's mentorship,which I found to be a peerless
combination of scholarly breadth and depth wedded to a third
dimension -~ the art of social relationships,

My indebtedness to ny wife,to whosé lot it has gallen

to suffer with me tribulations which are not hers,is beyond

repaying.

% The flrsg was a study of the theology of the Kabtinnical
Asscmbly.



CCAR PrUCEEDINGS 1lb8:-1894

conference Structure and Function : Free Enterprise

The CCAR came into existence in Detroit, July 10, 1889,
wren a group of rabbis adopted the amendea re ort of an
nrganizaticn planning committee which had been appointed in a
preliminary meeting the day before. Its aims it declared
t. be rabbinic cooperation ana encouragement, as well as the
establishing of guiding principles or norms.(lJ The latter's
funetion was not to curb deviation from orthodox usage. An
nceasionzl allusion to "rash" reformers notwiths;anding’the
proceedings of tMe CCAR for the years in question evidence
no dismay over the individual rabbi's*®* freedom to reform
Jewish usage according to his own convictions. On the contrary,
the prima:’ - not to say sacredness - ol this liberty is
repeatedly invoked. The Conlerence is portrayea as shunning
euthority over its members ana serving only to stimulate and
foster th?ir continued progress toward truth throuzch free dis-
cussion.(d) The constitution presentec at the 1889 meeting
neither mentions saﬁtions for trhose who fail to comply with the
snticipated enactments nor describes them as definit;ve_Judaism.
It invests them, by implicaticn, with che sare Q?mpulsori1;;3~ﬁ
character as the legislation of earlier liberal fEE c con-
ferences, which it describes as simply "recognized as an
authoritative expression of(g?e best intelligence and purpose

of their respective times."

“hat purpose, then, were these enacted norms to serve?

= U



They were to protect the individual rabbi who was under attadk
frr his reforms. The "recognized ecclesiasticd authority,
would, presumably, shield the rabbi from the fire of his more
traditional coreligionists, as well as guardc Judaism from

the excessive reforms of "rash men."(e) The CCAR, by enacting

f L g S W P

compulsoriless nnfms, was to provide morg. support to reform

rabbis without infringing on their freedom.

its Pride and Conf'idence

In its first years, the Conference was proud, aggressive,
self-confident, It saw itself as the unconouerable and
dnavitable standard bearer of "historica, progressive Judaism",
a phrase endlessly reiterated by Conference speakers; it felt
itself to be a vigorous constructive force meking for the
unificatiog end progress of the fragmented American Jewry of
the time.(u) The pioceedings fairly glow as spe&kers announce
the Conference's intention to abolish ignorance, superstition
and indifference as well as bigotry and fanaticism; to sift
the zood and true from the evil and error; to preserve the
former and use it for the inevitable progress of Judaism. Nor
is this program sufficiently ambitious for the Conference.

Not Judaism alone, but the very world is its oyster. We are
met not merely to meke speeches, but to give the world some-
thinz to read, to talk, to feel, to think aboutl(s)Ita own

objectyyes and those of Israel's history, the Conference con-

siderec t- be identical : the salvation and satisfaction of



Israel and 81l makind. It beheld with pride what it consicered
tr be its constructive attainments in this direction: the
rerovel of ritusl and racial barriers té proselytes; the declar-
ation of the eouality of all before Goadaj; the classification of
patriotism and obedience to the law of the land as a religious

duty for every Israelite; the exaltation of the most sacred

ethical doctrines as commandments of God, given to Israel frem
the beginning.(7) !

The Conference took pride in the constituencies of its l
rabbis, and heaped plaudits upon their laymen¥ for their myriad
virtues includinz their culture, education, progress, enlighten- l

rent, humanity, thought, activity ahd liiel In the proceedings

of these years there is almost no indication of (Quezsiness/as ® ) L L
rezards the cultic mractices or lack of them on the part of
their congregation® On the contrary, encomuims are uttered for J
their "fixinz their eyes on the highest ends of modem civiliz- |
ation", and having at heart the welfare, progress, elevation and |
happiness of their country as well as all humanity! They are

duly aporeciated as the "liberal" and "progressive" majority of
Aamerican Jewry; as the philanthropists responsible for the "pal-
atial temples", the hospitals, orphan asylums, homes for the aged,
the UA¥C, the HUC, and innumerable similar accomplishments; as
those who have "naturalized Judaism in America." 'fThe very temple
structures, are applauded as ccmparing "well with the finest
churches” in splendor and architecture. Surely this good feeling
was reciprocal. We find that during the Cleveland convention,

1880, the Conference members were invited to pay visits to various




local institutions, among them '"the rooms of the Excelsior
(8)

glub, which is the club of our most respected Israel ites."

Its ne jection of Crthodoxy

The ettitude of Conference leadership toward other
elerents In contemporary Jewry is concisely put in Wise's
phrase: No concessions to the anachronists! @¥n Wise's view,
Orthodoxy and Conservatism failed to take into acom unt the
"just demands" of the new era and country; the only existing
alternatives to Reform, he judged to be "Kabbalistic mystecism"
and "rabbinic legalism", both used as terms of disapproval
during this period by numerous Conference speakers. The con-
stitution of 1 89 opens membership in the Conferesnce not only
to rabbis, but also to "autocdidactic preachers", authors of
L?“’“T %ﬁ%ﬁ& on Jewish theology or literature, and all who
render important services to Judaism; a simpla majority vote
of aprroval admits to mﬂmbership.‘g)Despite this liberal policy

Wise asgerts in 1893 that only "representative men of the

progressive school, none ol the staunch legalists, were accepted

to rmembership." 1In 1894 he re orts that the Cont'erence has
zrown tc over 1.0 members but explains that no Polish, kussiar,
or other "so-called Orthodox" are in this number since the
Conference "at once rejected all illiberal elements and stands
exclusivel y for American Isradl of the liberal and progressive

school,...." (10)




7 have no evidernce that occasions for refusing membership to
ngtaunch legalists" actually arose, but the tenor of the
rermorks cited is not calculated to conceal the attitude which
motivated them. Unlike Wise,kigﬂhifferentiated between
Orthodoxy and Conservatism; the former he thought deserving

of filial respect, but the latter he described as a "catchword
for the masses." Kohler evaluated the conservatism of Frankel
and hamheimer as an adjusted Reform calculated to satisfy a
larger number, i.e. to satisfy those who did not belong to

the Jewish intelgctual aristocracyfll)

4s one would expect, those "anachronist" attitudes which

are reflected in the Conference proceedings are not conciliatory.

The Conferences! aim, so the Orthodox opined, was the abolition

(12)
of Judaism. From the proceedings alone it is not clear

whether Wise's inclusion of Talmudic sanction in justifying
(13) )
reform reflects a specific form ot attak on nheform. On the

other hand, Kohler's repeated insistence that hKeform has always
stood for Judaism one and inseparable, that Keform attempts to

prevent, not to csuse schisms, is as obviously aimed at specific

accusations as is the title of one of his addresses to the

p—

(14)
Conferencg viz., "Is Reform Judaism Destructive or Constructive?"
i
In Kohler's address just referred to is revealed the JH= ‘
b guiete o _ 3 ;

unusval nature of Conservative theory and practice in this period.
he "so-called conservative Jews of this country" have no right
bo criticize Reform since their position is the same as ours, j

S8ys ohler. Their use of reason to discriminate between Mosaic




and Rabbinlc laws, their adn itting change in the Biblical
writines or Habbinic statutes, their playing organ in the
synagogue especially on the holy days, Sabbathsand festivals,
their introducing the confirmation rite or abolishing rabbinic
rules such as keeping fasts, signs of mourning for the Ten ple,
carrying a watch or handkerchief on the Sabbath, all these
make their opposition to Reform illogicdl and void of
orinciple since they haveyirtually taken sides with Reform.

it is no longer a matter of principle but ol degree and mode.
"here, Kohler asks, 1s the consistency of that conservative
habbi who has publicly denied the authenticity of Deutero Isaiah
and yet said, at the dedication of the JTS the other day,

(15)
that the Panteteuch should be fenced as a noli me tangere?

Jucaism Means Heason

The Conference's sosokemman unanipously held Judaism to
be not';:iy au® rior to all other religions but the highest
possible form of religion and destined to become the religion
of all mankind. To Wise, the aoaaic God-concept appeared so
lofty as to be unpPtainable by mere human spe culation and.
trerefore, he felt,it argued the reasonableness of revelationl
Sincg he syllogized,mreligioﬂb doctrines regarding ethics,
immortality, reward snd punishment, etc. must align with its

God-concept and since loses' God-concept i1s the most exalted

attainable by men, Judaism must, as a supreme rel igion, be the
universal rel igion. This, indeed, was Judaism's mission, to
become the relizion of all, to convert and make brothers of

all men.,



This too, was the reason the Jew was necessary for the continued
developrient of humanity, i.e. because he carried within him this
nprecious gern" a universal religion of humanity, because through

| . (16-1¢ incl)
the Jew all the families of the earth would be bk ssed.

The inate superiority of Judaism they recognized not only
in the excellence oI its revelation but in its perfect agreement
with pure reason, for the Jewish thinker, they averred, no con-
flict between religion and science could exist, for Judalsm
beinz reason's "only twin sister" never taught blind belief,
but only "thou shalt learn and understand," For Judaism, both
ethical and natural law are revelations. Ohl how fortunate are
we, one Conference speaker rhapsodizes, that we have a purely
historical religion whose genius is in perfect harmony with
science; that we are hampered neither by a creed against which
reas n rebels, nor a rigid, unchangeable ritual!(zo}

The precise content of this Judaism is outlined in broad
strokes, not in detail. "Historical Judaism," whose foundation
is "absolute truth," is manifest in Israel's history and liter-
ature not in one time or place but in all, from Abraham to Zunz.
The criterion for distinguishing this "absolute truth" from
extraneous materials is its occurrence in gll Israel 's literat-
ure. The mutable and perishable is not part of it, hence
Kabbala and legalism are not part of it, the former having been
vangnished by science and the latter being occupied only with

the temporary adjustments of changing soclety. What remains as

-7-




J (21)
the foundation of historical Judaism? Only eternal verities.

"3piritual unity" and moral progress" are the Jew's contribution
to the unfolding life of humanity.(QZ)

Elsewhere, the foundation ol historical Judaism 1s said

_tc be the Pentateuch "however understood and expounded in all
sincerity and good faith." That is, it may be interpreted
and appllied in anywise without disturbing the unity of Judaism.
By this test, "American Judaism" was cle arly one with "Judaism
in general" as lonz as it "adhered" to Penteteuchal provisions
and teachings" even according tc our own construction.“(zs}

The Conference's "construction" of the Law is not discussed
in these proceedings. But a program for the Conference as
recards Judaism is outlined. The preservation of Judaism "in
its pristine purity and beauty" depends both on theory and
adequate practice, forms and institutions. While we must
guard and sanctify the adequate inherited and ancient usages,
i is our duty to replace inadequate ones. Judaism's develop-
me:;t requires the liberation of its univeraﬂ}ity from anti-
pusted, tribal, meaningless pa rathernalia. Its prophetic
universalism was cramped into the partiqularism of the halacha.
It requires new forms at least approximating universalistic
themes as well as the (forms) outlook and feelings of the
"largest community.“{24) Philipson taught that T re in America
prcphetism - the true Judaism - is preached again in its
purity, and he added, if our religion conflicts with our gov-

ernment, religion must take second place. We are American

-8-




in nationality, Jews in relid on. There is no Jewish nation,
only & Jewish religion which, in striking argpment with the
"iepublican form of government," stands for freedom, exalts |
human dignity to the highest point, and desires the separat- !
ion of church and state.‘25)

The Conference discovered that elements of this program
were constant factors in Jewish history. Wise snnounced that
Israel’s mission to become the universal religion not only
bezan at Isreel's very inception, but was so considered and
understood by the prophets, sages, philosophers, not to
mention the nineteenth century teachara.(zstohler analyzed
all Jewish history as consisting of one "Reform" after another.
l'oses' God=concept reforming and improving on that of the
Fatriarchs, the Deuteronomic Reformation, the Deutero-Isaianic
Reformation, the Ezranic Reforms and rabbinic history including
Hillel and Saadia all validate the concept of Jewish history as

(27)
a chain of "reformist" and "liberal" deve lopments

Toward a Systematic Theology

In "an endeavor to maintain in unbroken historic succession
the formulated expression of Jewish thought and 1¥ e of each
era," the Conference's organizational meeting in 1889 had
adopred the proceedings of all modern rabbinical conferences
from Braunachweig,(zelas‘bsais“.

The exact intent of the term "basis" had not been specif-
ied. Apparently Wise understood it as officially committing

the Conference members to the principles set down in these

earlier conferences, for he remarked in 1890 that within the

-9-




CC4AR no difference of opinion as regards the right to adjust
Jvdaism to time and place coula "justly prevail" since the

earlier ?gg?an and American conferences had been adopted as
"basis."

for most Conference members, however, no authority

inhered in this "basis", as the following demonstrates. At
this same conventlon (1290) a split committee reported on

a resolution to "reassert and embody" in the Conference Year-
book the declaration of principles made by the Pittsburg
conierence, one ol these earlier conferences which haa been
adopted as "basis." The majority report favored the umove; O
Dr. ». kachol, a one man|(majority, ooposea it on the grounds I.
that he disagreea with some parts of the Pittsburg platform

and knew that other Conference members felt similarly.

Negative sentiment was strong emough to result in the
Conference's rejection of the "reassertion;" an amerded o m-
mittee report directing that all declarations of rerorm by
erioua conferences simply be collecteo and recorded in the

ngarbook)was adopted 1nstead.(30)Hence this vclume of the
‘?earbook contains such a collection but no word of' "reassertion',
of their authority or binding character. From this time on
neither Wise nor anyone else invoked the authority of these
earlier proceédings with the exception of the Pittsburg
platform to which there were rare allusions.

Wise's presidential message in 1894 spoke of the Confer-

ence's efforts to establisk a uniform and "rationadl expression

I




jn the didactic form of Israel 's beliefs, doctrines and
practices to be known by a1l that seek God's truth."(al)

This activity had received an impetus two years Jeber
before apparently because the Conference had been invitea to
represent Judaism at the Columbian Exposition, for at the
July onvention of 1892, a "Committee on the Columbian
axposition" recommended the preparation of papers on Jewish
history, Jewish Ethics, Polemics and Apologetics, i.e. the
relastion of Judaism to‘Christianity, s{;tistics and Archeology.
No actlion was taken.(ad) At the midwinter convention that
same year, & "Committee on the Columbian Congress of kel izions"
reportec, once more calling for impbkementation of the paper -
preparation, program. Again there was no result, because, as
“ice expvlained, no Jewish scholar had volunteered to take up
any of' the subjects, and it was too expensive for the Conference
to invite EBuropean scholars.(dsj

In higjpresidential message the following year (18¢3), Wise
vigorously pressed upon the Conference what he considered to
be the urgent need for a systematic theology of Judaism, for
& "catachisn" officlally =.thorized by the Conference. He
advenced two arguments. First, a systematic theology of Judaism
is prerequisite t® our Sabbath schocl teachers' inculcating in
our young sound Jewish doctrine, "equidistant from supe rstition
and agnosticism," as well as "thoroughly Scriptural” and
"thoroughly rational ." Second, Israel , as the bearer of a truth
which includes all virtues, and as anticipating the periect=

ability of humanity or Wessianic futuse throuzh the universal

"triumpH' of this truth, must promulgate it to the world. This

era is ripe for- it and, indeed, we are called upon to do so in
TE o




the religious Congress and Parliament. But, not knowing that
truth "scientifically" and systematically - what is it? he asks
pointedly - we &are not equipped tc impart it to others. If

Kiow ABLL
that truth is hemereble - and if not, he psks, how could we

know it? - 1t mst be subject to analysis and systematizing f")
so as to be comprehensible both to us and the world. In fine,

a systeratic theology of Judalsm agreed to by the entire CCAK

is prerecuisite tc both a school catechism and Israel's

essiahship.

Yaving been appointed to speak in the Parliament of religions
nn the theology of Judaism, Wise had prepared a "comprehensive
introduction" which he distributed at the Conierenceg inviting
criticisms and calling for offical adovcion.ef—#he of the pamphl t
by the Conterence as an initial step toward an authorized theolog;sr?ﬂ

The Conference's negative reaction to wWwise's proposal he
described in retrosvect as a violent "horror of 'dogmpas'" and
“persecution."(ss) The report of the Committee on the Presidential
lessave, ignoring the issues of liessiahship and systearatic theology,
directed itself exclusively to the pedagogic aspects of Wise's
proposals, It rem mmended that a textbook of Jewish Ethics and
Fractical Hel igion be published. An amendment from the floor
added that a "statement of Judaism" be prepared but s cified
circumspectly that this was not to be considered a catechism.

The Conferernce was in no mood to dally with proposals that
smacked however faintly of official theologies. Desplte the safe-
suard, there was no reassuring the Conference; both the amendment

(36)
and the motion voted down.




Wise, however, did not 1et the issue collapse. There
appears later in the proceedings of this convention the report
of a "Special Committee on the Presidential Message's
<ecommendation" that there be compiled a systematic theology
and & catechism based on theféég;, This committee was probably
arrointed by VWise, in the face of Conference squelching of the
whole proposédl, in an attempt to bring the matter onto the
Conference floor for discussion - which the origindl committee
on the presidential me ssage had failed to do.

The report asked that a committee of five be appointed to
collaborate in editing a book of the "keligion and Ethical
Teschings of Judaisn" as understood by American neform. The
contents of the proposed book are given in terms which are
pedazozically orientec, and this apparently appeased the Con=-
feience, for - after a lenzthy discussion, the motlon was passec
and .ise apoointed the committee ol' five. Felsenthal of Chicago
asted to have his "nay" recorded.(37)

Vy interpretation of these events is supported by Wise him-
self, who ihspeaking about this (1893) o nvention at a later
time, clearly states that it not only rejected the proposal that
an suthorized systematic theology should be attempted but even
went so far as tec "veto" the motion to publish a manual of
relirious instruction. He makes no mention of the la ter success
of the "Special Committee" but, to the contrary, sums up sar-
castically that the actions of this conierence (1865) "indirectly
established...that we shoild go on teaching, preaching and

advocating that undefined something which we call the great truth




E—
(38)
of which Israel is the historical exponent."
The five man committee anpears in the proceedings of 18v4

as the "Committee on Catechism," and the preamble to its report

parallels Wise's presidential message of the previous year with
sisnicious exactness. Whereas, it pronounces, the Conference
desires a precise statement of the principles of Judaism so as
to make possible "uniform conception and instruction," the

corrittee proposes (1) that it be instructed to present to the

next convention a draft of a manual for religious instructicn,

(2) that preparatory to this, a syllabus of the proposed manual's
s.bject matter be prepared by the committee and distributed to
nonference members for criticisms arna suggestions, enabling the
corrittee to present an acceptable draft, (&) that Confe:ence-

(52)
wmembers present their views by letter.

[he Conference immedistely objected to the term "catechism"

B s s

in the commitfee's title, anc substituteu "wanual of Kel igious
In,truction."‘QU) The discussion of the report on the Conference
floor paid little heed to the pedagogic aims set forth in the
lanmage of the report but addressed itself heatedly to the
auestion of legislating uniformity in faith, strong negative
opinions being voiced. In the end, though, the report was
adopted with a minor change.(4l)

Soon, however, the negative party rallied and achieved a

: ——

victory. On motion the comnmittee wa dissolved; another motion
!H&“gf a ten man ccrmmittee on

called for presidential appoint
“annsl of kel igious Instruction, to report accerding to the

(42)
earlier resolution. What seems to have happened is this:




twe zroup opposed to legislating theclogies fearing that the

riye man cormittee was dominated by Wise and the pro-theologicd
s1ements, added to the number in order to safeguard the Confer-
ernce from a coterie which might use the pedagozic franchise for

theologzical ends.
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CCAR PROCEEDINGS 1894 - 1903

Toward Uniformity and A Symod

The initial attack on the zealously guarded individual freedom which earlier
characterized the Conference came in 189k from Kohler's paper "The Spiritual
Forces of Judaiem,” which burst upoen the otherwise undistinguished comvention
like a blaring discord in a pastorale, and set the key in which the Conference
was to play during coming years.

The individual, Kohler announced, neither creates, sanctions nor abolishes
forms and beliefs. It is the community or the "representatives of the people"
on whom God's epirit rests and who, by "ratifying" them, clothe reforms
with sanctity and spiritual power. This "leading idea of Judaism" does not
bar progress but prevents "mere individuvalism and arbitrariness." And who
vas it that needed restraining? The"radicals" in the Conference. They had
"run mad,” he thundered, and we must not do as they do, for their building is
destruction. il

Kohler did not propose concrete organisational measures for controlling L {t
and restraining individual members' beliefs or actions which meant ,practially J r
their departures from tradition or Orthodoxy, but the sentiment for such
measures increased in subsequent years' proceedings. The very next year (1895),
Firsch, a leading radical, delivered an address in which he was apparently
defending "radicalism" against charges coming from within the Cenference as
well as from uthout.(hh) That year's Conference sermon argued against estab-
lishing official definitions or creeds on the grounds that these would simply
trammel and cramp, and result inevitably in driving the "honest and m(‘ﬁ}ictnt'
outside "the pale® while the "ignorant and hypocrite" remained within. The
welcoming address to the convention of 1896 informed the listemers that the
Conference, far from having "revolutionary” intentions, contemplated neither

attacking Judaism, legislating restrictions upon individual minds, nor

e P

.,




(L6)
establishing new dogmes or creeds.  Such assurances were iterated in

later years also. The Conference's longevity was ascribed by Wise to

its refusing to eomlnd,?t.o assume any but an advisory role.(hn Another
president gave as the "Principle" of the Conference that it was simply a
nclearing house" of Jewish thought, having no authority except what it
derived from persuasiong, i.e. its members had the "widest htitud..'(ha)
These repeated assurances are in their way revealing, but far less candid
than the title of a paper read at the convention of 1896 by Aaron "Our
Shifting Attitudes."

Deploring the "license"™ he saw existing, Aaron explained that the
"moral force of the majority ought to intimidate the self-opinionated"™ and
announced that what the Conference needed above all was 'lﬁlidar:l‘by.' X
do not ask for a "synod®™, he assured the wary, introducing the term into
the proceedings for the first time, but for discussion based on "sentiment,

(L9)
inspiring tradition and reason.” During the discussion of Aaron's paper,

(50)
the need for united action was again cited.

This mild yet threaten ing position subsequently gave way to success-
ively sterner ones. The cormittee on the presidential message of the 1898
convention formally denounced "rampapt individualism," as the evil most
afflicting" 98 religious m..-(sn At the Convention of 1900, Enelow's
Paper entitled "The Synod in the Past and its Feasibility in the Presemt®
argued for the creation of a synod on the grounds of current need, tradition
and sentiment, presenting it as a thoroughly Jewish institution appearing

at "every notable historic juncture” etc., as well as the object of the X
[

constant hope, ideal, and striving since 1855 of Wise who had died that year. 9 T
During the discussion of Aarom's paper of 1896, Hirsch had protested: J
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Wy are we crying for "union"? What coerciveness can the Conference exert

when it is obviously the congregations Which "control their buildings,"

elect rabbis, and make demands upon the nbbi?(s” Aaron in discussing his paper
had intimated, perhaps unknowingly, a remedy. It had called for combatting

the "tendency to divergence" by bringing intc the Conference the "scholarly

and clearheaded men from the pews", the "brainy men of the congregation,"

by bringing together the pew and the pulpit in a Central Conference of
Jm.(sh)But the Union of American Hebrew Congregations had been in existence
independently since 1873 and this was taken into account more adequately by

another proposal, in Silverman's presidential message six years later (1902).
He suggested the formation of a committee to extend the scope and

authority of the Conference by forming a relationship with the UAHC such

that the Conference's decisions would receive "proper recognition" and

be held authoritative by the congregations, In this manner, the uniformity,

which already existed as regards the prayer-book, might be extended to

matters such as proselytismg, intermarriage, cremation, dietary laws, etc.,

on some of which the Conferance had expressed an attitude but had failed to
rake it "kmown or felt in the community at hrge."(SS)

The comittee on the presidential message approved the formation of such
8 committee as Silverman suggested. It was to report at the next convention
but failed to meet in the interim because of the death of its chairman,
¥ielziner. Hence, at the convention of 1903, Silverman, after appesfling
for a synod in his presidential message, presented a plan of organization he
hinself had drafted. It recommended a synod composed of the Conference and
lay delegates from congregations. Any Conference recommendation approved

(56)
by three-quarters of the synod was to "be declared the law and practice.”




il

At the same convention (1903), iargolis delivered a lengthy paper om
Jewish Theclogy, which closed with a call for a synod defined as not infringing
on local autonomy but operating only in matters affecting all, e.g. publish-
ing, leading activities, etc. It was to consist of equal elected representation
from the Conference and the UAHC, although the presiding officer was always
to be from the Conference and the synod was to act only on matters put to it
by the Conference. A two-thirds vote waz to be bin.d:lng.(sn

Three important ;pokenan each called for the creation of a synod at the
convention of 1903.(5 !

An intensified interest in the scholarly and professional advancement of
rabbis was manifest within the Conference during this period. Some members
seem to have thought of the Conference as a body of researchers in "science,
literature, theology and Higher Criticism,” although the proceedings do not
testify that such pursuits were engaged in by members either widely or
successfully. Although the Conference's commitments to principle were quibe
sparge in this period, some imply that it has been too one-sided in making
its religion only a "systematic combination of ideas® or "logical chain ef
AR (59)

Others began to call for the "professional spirit" as well as for increased
"literary work® in the form of learnmed papers. One president denounced the
"half-howr” treatment given to papers read at the conventions and cited the
need for "exhaustive" lectures, the themes he and others were suggestiing
dealt, in the main, with practical problems of the ministry of that era. He
suggested further that sections on Bible study, Talmud, History, and Religious
School form within the Conference; that a Jewish Quarterly Review be published,
that, in brief, the Conference should become a more learned and professionally

(60)
competent, body!



An address delivered at the convention of 1900 was entitled The '
Rabbi as Scholar and urged post-seminary learning in such fields as

Jewish literature, Semitic philology, Comparative Religions, Folklore '3
and Mythology, Bible Criticism, The History and Development of Ethics

and Pedagogy. The Hebrew Union College should have a post-graduate dep-
artment, it was asserted. Plans drawn up for a Summer course of lectures
included corresponding with "leading American scholars" to secure their
services for "academic and theological™ subjects. The course was to be
given in a "city with a university". The following year it was reported
that no definite plans on forming a Summer School could be presented
because Hirsch was not in attendance at the convention - presumably he was
chaiman of the committee = but for the coming Summer, the Conference was
accepting the invitation of Rabbi Berkowitz, head of the Jewish Chataugua
Society to use its school as the Conference's Summer School; this took
place and a Summer School was called again the following year. 4

Although it appears to have done so until this period, the Conference
now learned from a presidential message that it neither could noff did ignore
scholars such as Leeser, Kohut and Morais. The admission into the Confer-
ence of Jewish scholars occupying chairs in Semitics in American and European
universities and colleges was suggested but turned down on constitutional
grounds, The original organizing committee's report of July 10, 1889 opened
membership in the Conference to laymen. The constitution of the Conference
opens membership to all rabbis who hold or have held office, to professors
in rabbinical seminaries, and to "all persons worthy to be members...."
But in 1896, the draft of a revised constitution barring laymen from member-
ship was presented and passed. According to the rollcall that year, 39 were
in attendance at the convention., That year's directory lists 136 members, ﬁ

(62)
none of whom are laymen.



In the convention of 1902 it was decided to prepare and publish that

6
symbol of ecclesiastic professionalism, a manual for rabbi.ll( e

The Decline in Morale

The proceedings of the period 1894-1903 are characterized by a decline
in morale. The 1890 convention had contemplated glowingly the beginning
of the nineteenth century when "the sun of political liberty rose" and
Reform prepared itself for the new era of "religious flourishing in Israel,"
as well as political and social ri.ght.gfh)But Kohler, in 189}, cast a
cold eye on the nineteenth century which had, as he judged, come at its
close "to a retrograde movement.,® The following conventions echoed and
reechoed the view that Reform Judaism had or was failing, because it
had overemphasized reason and permitted too much individuality. Occasional
reports were paid to the pioneers of Reform who "m Judaisa" by
distinguishing the essential from the non-essential and whose "tearing
down was for the new structure of positive faith.'('sgut more often, the
past of Reform was looked at askance.

The same Kohler who, in 1892, exalted Geizer's theology as providing
Israel with "a grand, vital principle of Reform, viz, historical, ever
progressive Judaism," two years later declared "culpable" the theologians
since Zuns for failing to make Judaism alive, a superior ethical and
spiritual 1ife; instead, he accused, they had allowed themselves to be
enticed by German thoughts and had made Judaism a cold, archeological and
philological acimu.(“) "with all due deference to our sainted pioneers
and the still living leaders of Reform," Kohler described Reform as "built
on sand and quagmire" when based solely on reason and intellectualism which,

S0 he judged, had been enthroned at the close of the eighteenth century



as a goddess, but had exhausted its powers and was "fast becoming a
dreaded demon as leader of the fin de siecle mob." Reform had confused

mind and spirit, it had stressed reason, but overlooked the intuitive

perception of truth by the soul in touch with the Infinite. Indeed, the

(67)
novelty of Reform, had worn off, he admitted, the fire had gone out.

Jews were drifting away from Judaism; Judaism was in crisis; and who
was to blame? Reform Judaism and the spirit of the age, for being eager to
break down,but too slow to build up, for rebelling against ceremonial, for
failing to invest the home and daily life with sanctity as of old, to
inspire Jewish lives with the spirit of their mission, for neglecting

festivals, symbols and home ceremonies, while stressing the synagogue,
for drifting toward a spineless humanitarianism bordering on ugnoatielul(&)
Others followed in Kohler's wake, mourning the failure of Reform to
hold a checkrein on itself in the past, and nineteenth centurys Jews making
license out of liberty, throwing aside "our holiest ablmcfg' as "empty
formalities." Some regretted Reforms earlier "suspicion" of “any religious
rule,”" its "overthrowing" older views, its overstretching even "central
principles" and its allowing adjustment to every dominent "social and general
condition" to become a "lauded virtue." The retreat from fradition", it was
said, was not based on sound principles; legitimizins all changes by the
criterion that only those possessing "living force" should be retained, was
far from satisfactory, for it resulted in the "widest license." The Reform
lovement had "disappointed us all,” Wise was saying that the time for
synagogal reforms was over; even Hirsch, the arch-radical, was agreeing that
Reform's earlier tendency was negative and that the problem in this "trans-
ition period" was - how to build up. The early worship reforms of David
Friedlander and Israel Jacobson were sneered at as "specious,"™ superficial

and destructive, not arising out of Judaism's "genlus". The Conference's
soirit had. indeed. sunk quite low by the time Stolsz in a Conference Sermon



appealed to his colleagues to cease crying "Alasi" and to make some
attempt to regain the oﬁemive.(w)

The very name "Reform"™ became distasteful to some members of the
Conference. "Reform" often means "surrender", not progress, was the
message of one Conference sermon., A year before Kohler proposed drop-
ping the term altogether, and replacing it with one more "comprehensive
and positive." One of Wise's eulogists, speaking in 1900, recalled that
Wise had "thoroughly disliked"™ the term "Reform Judaism" and had, insteadp
"loved to call it 'our progressive Judaism'", The speaker himself
preferred "liberated Judaism," (%) '

The Conference's evaluation of and attitude toward the Reform lay-
man underwent drastic revisions in this period. He was accused of
requiring "artificial attractions" to "drag" him to service, of being
ignerant of Judaism beyond a few contentless generalizations or "grand
truths" such as the belief in God or immortality. The congregations
were described as lax in observances, and the rabbis were advised to empha~-
size to them "the grandest of all Reform lessons": that liberty is not
license and independence not indifference. They were scored for being
critical, for no longer accepting the rabbis' views as authoritative,
for tending toward "divergence"l When a speaker suggested that one of
the important twentieth century tasks of Reform should be tc free the
Sabbath of Talmudic rigors, an incensed critic replied that Reform's J
problem was not a trammeled Sabbath but the absence of any Sabbath at
alll The Sunday service #ms attacked more bitterly than in the past as
"dissipated Judaism", and as teaching everything except "religion and
Judaism", The Conference is on record as greeting one of these attacks
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with "hearty applau?;;s Hirsch's defense against another attack seems to
have had no effect.

Although references to a "hurtful multiplicity of synagogues", to

rivalries between them, to their financial needs and the failure of those
able to do so to support them, were made at the Philadelphia convention
without specifying Reform, the contest would permit assuming that Reform
institutions were the refermtn.(n)

One of the two positive characterigations of the Reform Jew in the
proceedings of this period described him, by contrast to the Eastemn

European Jew, as "well balanced", i.e., neither extremely religious nor
(73)
extremely free-thinking and becoming increasingly "mediocre". (For the

other see page?2’ )

Toward Rapprochement With Orthodoxy
Wise remained adamantly loyal to his motto - no concessions to the

anachronists - until his death in 1900. He felt that the Conference had,

by resolutions and papers, definitely distinguished between the "American
standpeint® and the "old school", and that it stood foursquare for the
mission of Israel, for a "purely historical™ and "rational" imerican Judaism,
and for the distinctions between itself and the "old school®, vis., the
rejection of Falmudic ‘authority, the "abolition" of circumcision for adultx
proselytes, and the deletion from the liturgy of prayers concerning the
return to Palestine, the coming of the Messiah, corpofal ressurection and
"Outcries of woe" over persecution. As late as 1898, he insisted he saw

"no prospect" of any other rabbinical organization uist(%)in the United

States, and predicted confidently, "the future is ours".
Others in the Conference, however, were less obdurate and sought -

with increasing desperation - rapprochement with Orthodoxy. Kohler set

the pace, his promulgation of such views in 189k being furthered only by



himself in 1898 and finally by a host of speakers in 1901,
In his earlier address, Kohler called attention to the dangerous !
debitation of Judaism and blamed it on Judaism's lack of spirituality,
of "soul-Life", of uplift and comfort,of prophetic and psalmistic '
inspiration which had long ago been obstructed and obscured by meaning-
less, powerless forms and formulas. The fault lay in Judaism' s“onxh
intellectualization”. The talmudists, the medieval philosophers, in
fact, all Jews and Judaism, with the exception of Halevi, Bachya and
the Kabbalists, had philosophized too much, cultivating the intellect
"which uproots™ instead of sentiment", "which roots". What remained
to render one a Jew once the ghetto fell? Only "false race pﬂ.de" or
"narrow ritualism". Having been trained to consider only deed and
conduct, not creed and confession, he argued contradictorily but toward
the same end, the young Jew now draws "the practical conelusions".uS)

The solution? Reform must inculcate in the Jew"a system of

consecration", of self-control and sanctification; it must strengthen
home and synagogue ritual and symbolism; it must not weaken racial
distinctiveness; it must rebuild the emotional life of the Jew "as did
¥osaic and rabbinic law". Indeed, only the Jewish ideal of holiness as
embodied in the "Jewish system &f life of old" trains men to be truly
e‘l:hical.(?b)

Although Kohler's solution is worded in terms of a program for
Reform alone, the context of his remarks suggests that he was thinking of
the probley as that of all American Jewry. This is etched more clearly
in his later address, in which his motive is obviously not merely the

benefit of the Reform movement but the preservation and safeguarding of
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Judaism in America. The object of our concern today, he tells the
Conference, must be not Reform, but Judaism. Why? The Russian element,
which is already the majority in American Jewry, is inclined to extremes,
mmmﬁﬂ'wﬁmundmusmwuamum
wmmm skepticimm®., He warns the Conference not to
overlook the fact that "the next twenty years will decide the fate ¥
of American Jewry. A "wholescme influence® must be exerted upen this
Russian element, Our Reforw ideas will be ineffectual, for they consider
us Christianised. How, then, is this "wholesocme influence" to be brought
to bear?

Kohler had closed his earlier address (189L) with brief remarks about
a "United Judaiss" which would win and unite the world. The later
address(1898) was entitled "A United Israel®, and in it he expanded that
notion as a solution to the problem posed above., The time for party
discussions and wrangling is over, he told the Conference; the time is
here for peace, union, harmony. Reform and Orthodoxy, conservatism and
radicalism, East and West must all stand as one for Judaisml America
provides a favorable atmosphere for such cooperation, for nowhere else do
various creeds work so harmoniously as here, intolerance and fanaticism
being antagonistic to America's liberal spirit. Just as Orthodoxy and
Reform work together for charity and education, they can find a meeting
ground for religious work. The Conference should strive for a union of
congregations, irrespective of religious differences, in every city and
tom, It should open membership to all rabbis, and as regards its
"theology", it should be the first to "drop party colors and raise the
flag of Judaism all the higher"l Let us present to the world a union of




congregations and rabbis representing both the most radical and the most |
conservative views, yet devoted to the common cause. Judaism needs
reviving, and to this end we must work hand in hand with Orthodoxyl
But is such a program consonant with Reform Judaism? Our Judaism
is "Progressive Judaism™, Kohler replies to this implied query. There ;
is no such thing as an Orthodex or Reform Jewish science"! "Reform" is
no principle in itself; "Progress" is, Every progress, he explained to
the Conference, has two foci or parties, an origin and a goal, Similarly
Judaism's progress; one party moves hastily toward expansion and
assimilation; the other, no'dng slwiy, tends toward "stability™ and |

isolation. But P /b p'nlx naz le (e
Like a dove in flight, Judaism needs two wingsl

For Kohler, Jewish history shows that "in all times", leading auth-
orities have differed as regards God, revelation, creation, resurrection,
miracles, etc. but all are considered within the fold. [But how would [
Orthodoxy look at this plan? The Orthodox would scarcely be pleased |
with Hirsch's assurance that although he and his congregation could just
as easily be with the Christians, they chose "to be Jews because it

()
means something to us, because without it our lives would be incomplete®. s

Beginning with the aside that it was Orthodoxy and not Reform that 1
divided the camp of Israel, Kohler went on to "pay homage" to the "mother®, l
"s0oil" and "marrow" of Reform, seeing "only good come from "the recent l
Orthodox conference and organization. Far from conciliatory, however,
was his expressed attitude toward those who, though "unentitled" wear
Orthodoxy's "badge". Apparently he meant the Conservatives, against ’lh:?m)
he had expressed himself sharply in the proceedings of the first period.
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The Conference's awareness that it now represented a minority movement
came quite gradually. Itmmtmﬁllﬂﬂ that the phrase "Reform Wing of
American Israel” was heard at comnti.énl.(n)

In the conventions of 1901-1903 similar sentiments vis-a-vis Orthodoxy
were voiced by many speakers, and several, including Kohler himself, dis-
played a friendlier attitude toward Conservatism. The congratulatory

telegram sent to Wise by the students of the Jewish Theological Seminary on

the occasion of his eightieth birthday was more than matched by the
Conference's reaction to the new Seminary president, Solomon Schechter, whom
it officially welcomed as "a star of great magnitude", and to whom it sent
at least two congratulatory telegrams. o Kohler delivered an address at
the dedication of the Seminary bullding in which he iterated that Judaism

had _a;tmg consisted of two trends, though it was one in essence. Another

Conference member had written in a congratulatory letter to Schechter that
though their "ways and methods may differ in some respects, the aims and
objects of both institutions are the skme". There is some indication in -
the proceedings that even Hirsch's thinking had moved in this same diroct.u(m.)

Throughout this period the Conference's trend toward reconciliation with
traditional Judaism waxed. The nineteenth century was the "pacemaker®; let
the twentieth be the "peacemaker", one speaker said hopefully, and many
echoed hiy, regretting the past decades of “acerbic mutual ltuch'('alzu)' Refora
and Orthodoxy on each other's aims, personalities and scholarship.

The Conference's spokesmen yearned for "deeper enthusiasm" as well as
for rabbis who would be "warmly Jewish" and inspirational. Socme even began
to look favorably upon Zionism "as a kind of rejuvenation". One assured the
Conference that it had the strength to check "vandalism" and show Reform in

its true 1ight, which would reveal - according to another - that Reform was
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adl

not and was never intended to be anything but the same old Judaism with
some of the exotic or objectionable elements eliminated. A third adjured
the Conference to "study the past", and floor discussion not enly

defended "Rabbinicism" and "ceremonialism" as containing "deep conviction®
but attacked the compromise view that ceremony was, after all, a wulgar
necessity, as un-Jewishl It was asserted that "all® had traced worship
end Sabbath School laxities to disregard of "well tried" observance;

that the Conference "as a body" was convinced that these observances were
desirable; that "every Reform rabbi" had "insisted" upon them; and that
the efforts to reinstate them had been partially successful, a "marked
tendency for Reform Jews to rise above unobservance" allegedly having

been noted in the preceeding years! As was truly uttered on the Conference
floor, it was really "hard to say where the line" was that divided Reform

(83)
and Orthodoxy, as far as the Conference was concerned.

Conference spokesmen saw the opposing forces as no longer Reform
versus Orthodoxy, but as both versus indifference. Repeated reference
was made to the existence of two schools = a "lenient Hillel" and
"rigorous Shammai" - in "all generations". The Conference saw "no reason"
why Reform and Uthodoxy could not coexist with "mutual tolerance", there
being sufficient leeway in the conception and application of Israel's
mission for legitimate differences of thought and practice., Clearly
anxious to go more than half-way toward "mutual tolerance", the Conference
officially urged upon its members the need for promoting amity and
fraternity between the Reform and Orthodox factions of their respective
commnities. We differ in some essentials, it admitted, but mot in either
the principles of our faith nor in the necessity for maintaining the great




historical migsion of Israel. Besides, it argued, "Reform" and "Orthodoxy"
are, after all, names that designate only opposing tendencies, not opposing
truths; and oﬁce again the felicitous phrase sounded on the Conferenqe
floors 0"h P’iP(; '9R7 e (8L)
- The change in the Conference's outlook did not occur totally unrecog-

nized and unchallenged. Philipson ence rose te remark that what he heard

~ in the Conference "greatly surprised" him, for it was "apparently coquebting .

with Orthodoxy". Indeed, it seemed to him "strange that the Conference should

be considered anything but an organization of Reform Rabbis¥, American
Judaism is Reform Judaism, he insisted; there are ghades of Reform but none
of Orthodoxy; hence there is no choice but Reform on the one hand, and

the ’/73'4/% X; on the other; therefore Conservatism, too, is Reform}

A mogl moderate speaker, admitted that he fio longer indulged "in invectives
againgt Orthodoxy as injmy youth, but...we should not lose sight ?gsghe

essential differences in aim and purpose of Reform and-Orthodoxy.

9] The following year's convention sermon exclaimed: "Colleagues} Reaction is

in ‘the air"; and went on to pose numerous questions to the Conference. Was
it not symptomatic that Reform Jews showld endow an Orthodox seminary? Shall
we stop our labors and admit to having blundered?‘Shall we condemn ouf
efforts as disloyalty and faithlessness, deny thé evolution of Judaism?
Shall we assert our fathersinfallible and the (2/7)/ /4/; our final
authority? Will not thé "reactionaries", the more than half-million Russian
and Roumaﬁian Jews who have arrived in the past twenty years and who are
"prltualists”, as well as the Zionists, all "endeavor to buttress themselves
behind the éweethavory name of the great scholar who has just been trans-
planted to our shores?(aé) Colleagues, it closed, we must once more become

(87)
aggressively Reform}




Neither was the reaction of Orthodoxy as promising as the Conference

anticipated. The Conference's confidence tﬁat Americats tolerant atmos-
phers that "makes Catholics, Protestants and Jews respect each other's
opinions and convictions” would make itself felt, alse, in Reform-
Orthodox relations seems to have been misplaced, One year!s conventlon

announced this "atmosphere" to be meliorating these relations; the right

to existence of "two...interprékgtions of Jewish law and practice...one

in the 1igh£ of the past, the other of the presentV was now "accepted as
axiomatich. Reform and Orthodoxy had égreed, said the Conference, that

men might differ in religious conviction yet agree on the worship of God
and the salvation of man. A new era was opening for American Judaism,

the breaches of the past would undoubtedly heal and the two camps of

Israel would together engage the foe: "materialism and the modern worship
of Baal", The presidential message hailed the trend toward "better
understanding", and the "mutual, friendly attitude between th@ two great
wings of our péople" was reaffirwed in cemmibtee. The very ngxt year,
however, the same president complained bitterly of parsecution, attacks

(88)
and malicious caricatures inspired by Orthodox "intolerance',

Nevertheless, the Conference was not to be denied its new outlook.

Despite Reform qualms and Orthodox rebuffs, the trend continued in the
direction of de~emphasizing "Reform". Whatever occuples Reform and the

Gonferehce, one speaker warned, "must breathe a spirit of unlen, must

fall into the category of "questions and problems of Israel, not of Reform
(89) , -

Israel!,

Documentation for the Conference's relations with Christianity, is

absent from the proceedings of the first period (1889-189)) and meager in

those of the second (1894-1903), Still, the latter deserves relating
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" since, considered in the light of all the foregoing, it has significance,
i.e.; an interaction may be’claimed between this area of Conference
attention and the others already discussed. _

It appeérs that attempts at "close fellewship" with Christian liberals
were being made, at least about 189, for in that year Kohler belittled
tour radicals" for this activity, declaring that "Religioné fundamentally
differt, and the “cesmopolitan talk of our enlighteéned is but light French
Revdlutiona;y talk".(90> On the occasion of his eightieth birthday Wise

received congratulations and greetings, in the form of an address to the

Conference, from Dr. W. A. Robinson representing the Methodist Episcopal
(91)

The welcome address to the 1901 Convention

Preachers of Cinoinnati.

told the Conference that the "Christian community" took deep interest in
its proceedings, and that the "Honorable John Wanameker", described as

"the greatest merchant in the land" was to address the Conference but was
prevented by illness, For him was substituted Dr. Taleott Williams of the

(92) ‘
Philadelphia Press. The following two conventions heard welcome addresses

by $he Mayor Cap?eville and Mayor Maybury of New Orleans and Detrolt
(93

respectively. In the former convention a rabbl [Leucht]told of an aceident

which had befallen a local Presbyterian minister "loved by all sects" and

moved that the Conference and listening audience rise to express their

(5L)
sympathy for the minister's recovery. This was unanimously adopted, . The
latter convention heard an address by Dr. McCallister of the Universalist

(95)
Churche

Meanwhile, Kohler, Wise and others had been calling for Jewish ceremon-

ial individuality and distinctiveness. Kohler warned against‘"unrestrained

PrOgress"'which might end in x "cowardly surrender to the majobity", and
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Wise advised against Reform's copying Christianity even in the matter of
preparing a hymnbook, because Christianity "is the age behind us". He
preferred simply the Book of Psalms. In the earlier period, Wise had
felt that J‘Ig;i- required forms approximating those of the "largest
cqmmity'.( ' A Conference sermon called for greater distinctiveness
in "Israel's pncum'.(ﬂ)

By 1901 the idea wis being put more forcibly to the Conference in
a variety of metaphors; abandon the method of mmm of the gentile;
do not wear borrowed plumage; stand on your own holy ground] Two years
later a motion was unanimously adopted to have no more addresses by
Christian clergymen or communal figures. The convention's opening
services, it was said, should be sacred in character. The motion was
presented by Philipson and Voorsanger, and was not, we should hepe, a
response to McCqllister's address that yurlwa)

Judaism Means Rpce

The evaluation of Judaism as superior to all other religions and
destined to become the world's faith persisted into this peried of the
Conference's proceedings, but sppeared less frequently than before, and -
after 1900 - not at all.

At the beginning of the period, three quite disparate spokesmen were
contrasting Judaism and Christianity, to the detriment of the latter,
Presbyterianism, Congregationalism, Unitarianism were not "free from
theological trammels and doctrinal bias®; a "sick world rejects the Cross"
along with secular philesophies of life as inadequate. Here, indeed, is
Judaism's oppertunity, for it is the world's pure monotheistic faith® and

1tdm'hmthougicwmmtm-ke-nmf-ofmnd

give him the "dowry of a world historic mission". (99)
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After 1895, only J. Silverman continued to echo such
sentiments. In a Conference sermon (1898) and a presidential
address (1900) he declared that Judaism was uniting all men in
one falth end was destined to become a world religion. As late
as 1900 he was asserting that this was "now conceded more than
ever before", that Judaism held the key to the solution of the
world's religious probloma.(loo)

Reason, which in the earlier period had been Judaism's
"twin-sister", was now relegated to step-sister. It was still
agreed by some that Judaism's unconcern with "mysteries" made
it superior to Christianity, whose mysteries were "incompatible"
with reason. Judaism, it was said, gave the world the basis for
a true philosophical and scientific explanation of the universe;
Judaism always was and it "must yet be rationalistic'.(lol)

But for many Conference spokesmen, ceremony and emotion
were growing in importance. Judaism was not merely ethics for
them; it was a "training system" in eth_ics for a whole people.
Religion was not merely a "systematic combination of ideas", a
logic of self-evident and permanent truths; it needed enthusiasm,
festivals, institutions, etc. Newly emphasized was the role of
prophetic and saintly "intuition" in perceiving God, Who is
"beyond the reach of teajon”.(loz)

Reason, Kohler explained, is a corrective, not a conatruct-
ive force. It often ends in doubt, disintegration and anarchy.
All the great men and events of history are impell d not by
intellect but by "the &nspiring power of faith". Sentiment is
more effective than reason. Cultivate a man's reason and you

cultivate only one side of his nature. Cultivate his emotions and




g

you have the whole man. Reason liberates the individual but
"it fails to bind man to man and group to group. This Religion

does".

Ferhaps the most startling development of this era was the
prominence attained by the concept of Jewish nationhood and
racial distinctiveness. For Kohler, the essential difference
between Judaism and other religions lay in the former's
preoccupation with and working through the group, the Jewish
people, not individuals., Judaism's aim, he said, is the
salvation of man, not an individual, as well as the sanctificat-
ion of human life, not other worldliness. The Decalogue,

Divine care, reward and punishment, the hope of resurrection

and the idea of revelation, all were addressed to and centered
in Israel as a "nation", not any individual. The spiritual or
"psychic" force of Judaism is in the "Jewish race", the Jewish
people as a whole; this people works as a spiritual force in

the prophet, hero or martyr, and thereby the soul of the nation
touches God and realizes His purposes. So revelation and
inspiration, fsr Kohler, come in and through the "instinct of
the race"”, the unconscious yet providential working of the spirit
of the nation, the ethnico-psychic force, the goni?;ogg soul of
the nation..." Mere "monotheism is not Judnism"lfggs?ohler; for
him there 1s "no other Judaism but Race Judaism"!

Many speskers of later conventions agreed that Judaism
involved not only a religion but a "peculiar people...different
from others" and "distinctly unigue”, which included all Jews,

Reform, Orthodox, or whatever they might be - all were Jews. and
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Judaism represented the developing of the Jewish ™national soul". ¥ithout
Jews there could be no Judaism, no Jewish church. The Jew had given rise
to Judaism, and not Eﬂ. "Israel's distinctiveness as an ethnic
unity and racial group was a "scientific and divine fact'.(m’

Even Hirsch was speaking of Judaism as not something one might
accept or reject by free choice but a call to duty "that comes with the
accident of birth, or rather, it is providential appointment®. Birth
alone does not make the Jew, he added. Potentialities must be realised
in convictions. There is a Jewish Volkseele, upon which Judaism pivots,
but it does not operate mechanically; unless each Jew acquires it anew,
he is "merely possessed by it". We are not a nation, i.e. we have no
land, but we are a Volk. Just as Germans in America belong to the German
Volk and have a German Kulturmission, we Jews have a Volkseele which
sounds its message through us; we, too, have a "historic mission". But
the Volkseele does not operate merely through birth and blood; conviction
and spirituality are necessary. Because the "spirit"™ can confer the
Volkseele even upon the stranger, both "race" and "universality" are
preserved within Judaism. ot

The Conference proceedings for this period reveal a m;lm(wlsg
the problem of Judsism's nationalistic and universalistic elements.
Several speakers declared it impossible or unwise to define Judaisa
otherwise than to simply point at its literature. For Wise, =s well as
for others, Judaism in this period continued to consist of "those truisms
which were true in all lands and periods of history". It stood for the

fullest civic and religious liberties and was bound by no "irenclad" creed
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form, book, myth, tradition or rabbinic peee dixit. No temporal

or other potentate could hamper its growth; it could emact or
abolish laws freely; it had limitless scope within certain points on
which it was based, viz., wnity of God, love of God and man, truth,

righteousness and justice. Its interest was in ethics, not metaphysies;
in its mission and its "golden dream" of the future. One speaker
equated Judaism, that is, "all-time Judaism", with "Reform™, with

the endeavor to harmonize Judaism with the thought and interests of the
time, shedding inadequate forms. But others, as has been noted above,
were speaking of Judaism as having in all ages consisted of "two
schools®, the liberal and the conservative. W Kohler criticised
Reform's stressing "prophetic ideals and pure ethics; without a
"positive religion®, fear of God, a lofty "aim and object of life as a
motive for righteousness®, ethics was only empty phraseology. Aaron
speaking in similar vein, admonished the Conference that "we should i
give our attention to details" imstead of to the “perpetual principlu"f ’ |

Wise's attitude toward the Pentateuch, that he was opposed to

Higher Criticism, regarded the Sinmaitic revelation as historically accurate,

judged Moses to be the greatest prophet, explained the "rational® il
reasons and explanations underlying miracles, dietary laws, etc., was
recalled by a eulogist in 1900, but such views were not repeated even
by Wise during this period (1894-1903). His description of the talmud
as the "Higher Criticism of the fifth century" and scientifically super-

ior to the German School of Bible Criticism, of his day, may have had

mwsﬂm:umortlnmecmfmnm,hutthtpmoudingldoutmul

such views. On the contrary, Hirsch's assertion that Biblical Criticisa
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proves circumcision, mﬂﬁu.apwphetic thoughts which are truly sankin , 4sasstiol

Jewish, evoked no comment, it appears from the proceedings. (In the
next pericd, objections were raised to such remarks). Kohler spoke
of the Bible as being the inspired book mot because God dictated

it or because, "as the shallow Unitarians say,” it is still inspiring
to the reader, but because it is “impregnated with the spirit of the
nation that gave the world "the highest religion. Biblical miracles,
he explained, were not historical but simply typified the religzious
spirit of Israel. Ceremonial law, he went on, is intended also as

(109)
symbol, i.e.,to symbolige Israel's character and priestly mission.

Towards a Systematic Theology
It seems that Wise attempted once more to circumvent the Con-

ference's determination to avoid subscribing to a specific theology

or set of principles. The original ten-man committee on Manual of

Religious Instruction formed in lﬁﬂ;(uo’lppuﬂ in the proceedings of ?

1895 subdivided into several, one of which is the subcommittee On |

Principles. This subcommittee, however, failed to report in the con-

ventions of 1895 and 1896, being continued on both occasioms but dis-

appearing from the proceedings, after the latter au.(m) B
Wise's interest, nevertheless, did not flag. In 1896 he castigated

the Conference, reviewing its timid refusals to take the smallest steps

in the direction of an official creed in the comventions of 1893, 189

and 1895 - incidentally, misrepresenting the events of 185k in favor

of his own subsequent action - despite the fact, he reminded it, that
textbooks, mammals, the Union Prayer Book and the rabbis themselves were
acclaiming Judaism as the superior and universal religion of "redeemed

T -



and enlightened humanity®. The failure of the Conference to produce
an authoritative theology meant that, as regards the Judaism it praised,
it was "still in the dark" along with its congregations and "the world".
Wise pointed sarcastically to the inconsistancy of such a positien,
especially since the Union Book elaborated "even more than
necessary” all the prineiploI of Judaism. The Union Prayer Book
Wise felt overemphasized certain doctrines, e.g. creation, revelation
and immortality," en the principle, I suppose....that dogmgs most
doubted in any age but established in the conscience and consciousness
of the learned must be so much the more emphasi.,ed by the authorities
that strive to impress people with holy sentiments for goodness' sake,”
It was, he concluded, the duty of the Cénference finally to do something
about theologyl e

The following year he urged again the "fixing of doctrines" as
necessary for the future of Judaism in "this age of criticiam and
skeptical tendencies" and a year later, professing that he was old and
busy, he called upon ™you who are young and strong" to define Judaimm fer
the sake both of Jews and ef the world, so that all might have a clear,
comprehensive understanding of its principles, its substance, -iis_subsiance,
its differences from other faiths, and the "scienmtific, philosophical
or documentary evidence on which these principles rest". Let us, no
longer, he pleaded, stand before the world as a denomination "without
principles®, when in fact, every earnest thinker knows what Judaism is,

i (113)
although he may mot be able to define it intelligibly.

Wise had emormous difficulty in committing the Conference officially
to even so patent a principle as its freedom from the authority of pest-
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Biblical Jewish literature. In 1895 he proposed a discussion and
committee to reach a decision on the Conference's relation "in all
religious matters to our own post-biblical and patristic literature,
including Talmud, casuists, responses and commentaries". This was
passed and Wise appointed a committee, whose report is mot recorded in
the proceedings; the discussion of the report does appear. Comsiderable
dissatisfaction is expressed over the report's separating Bible from
the other literature, the critics' intentions being Jto Judge from the
discuaim,that the Bible has no more authority for the Conference
than the other literature. The report was sent back to committee for
revision.

The revised report, after terming Jwﬁh post-Biblical literature
"of inestimable value™ and "a treasure house® of conceptions of Judaism
in different ages, concluded that "our relations in all religious matters
are in no way authoritatively and finally determined by any portion of
our religious literature®. Objections were raised to this revised
report also. Some objo.ctod to the sweeping language of the conclusion,
which apparently included the Biblel Another admitted he did not believe
that the Bible was Mosaic but regretted, nevertheless, the mention of
Bible in the report. Wise defended the report, explaining that it
intended no reference to the Bible, since "we dare not contradict" what
we ourselves say in the Union Prayer Book, but wanted only to declare
that post-Biblical literature had no authority in American Judaimm.
Two objections were raised by speakers who agreed with the sense of the
report; one understood it to include the Bible and felt that approval
of the report would be unfair to absentees, since originally the report
was not intended to deal with Bible. The other reminded the Conference




that some of its members might be injured by such a report and moved to
table it. The motion passed by a vote of 11 to 9, whereupon Wise burst
forth in protests that the Conference was stultifying itself, that the
report only sald officially what was already the "well kmown practice".
By a vote of 10 to 8 the report was taken off the table and a motion was
made to amend the last line to read "by any portion of our Post-Biblical
and Patristic literatures", i.e., to exclude Bible from the report.

The amendment was accepted. After more discussion including another
attempt to postpene action by a motion to submit this report to the emtire
membership of the Conference which would emtsail another report the follow-
ing year, the amended report was finally adopted 86 the Conference's

stand by a vote of 11 to 9, the "pay=" asking to be recorded in the
proceedings. Since some of those who voted against the motion had pre-
viously expressed their agreement with the position of the report, it

may be assumed that their motive in voting "nay" was the protection of
the richts of absent colleagues or of colleagues in more traditiomally

(1)
minded congregations.

Wise, the following year, protested the vote, explaining that it
gave the impression that nine out of twenty Conference members considered
the literature in question suthoritative, when - in fact - the negative
votes were simply intended as consideration for those rabbis who had
already left the convention, only twenty being in attendance at the time.
(The rollcall p,3, 1895 shows an attendance of 39 on July 11, 1595_11“1-
anyone think that the nsgative votes represent “orthodox Rabbinism", the
"egalism of the Talmud, the Kabbalism of the Zohar, the literalism of the
Karaites, or even the rationalism of Maimonldes and Mendelsohn", let us
reconsider the vote, Wise requested. The committee on the presidential

message, however, dismissed the matter with the opinion that if the
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nogative vote was 80 understood by anyone, it was "certasnl mtoﬁSPS)

A well thought out paper on philosophy and religion was delivered at
the conventien of 1895 by Adolph Moses; it evoked no interest. e
A fresh beginning was made toward solving the problem of drawing up
an official Jewlsh theology by the appointment of a committee for this
purpose on recommendation of the presidential message of 1898. At the
March convention of the following year, Wise, who with ¥. ¥ielsiner and

G. Deutsch constituted the committee, reported in his presidential message

that the work of formulating principles was being retarded by his inability
to ascertain the areas of agreement within the Conference. Three years 1
ago, he reported, two subjects for papers had been assigned to Gohfmnco .
members, vis., The Messianic Doctrine in Judaism, on which depends - in

Wise's view - the whole body of doctrine, especially the distinctions
between Judaism and Christianity as well as between conservative and
progressive Judaism; and The Theology of the Union Prayer Book, for which

the Conference as a body is responsible, the doctrines and beliefs laid
down therein being the body of "our theological doctrine, telling all the
world what Judaism signifies to us in theory". Neither pupar(hﬁ;gng
been prepared thus far, the committee could not do its work.

In 1900, the eo.hittea presented a lengthy report despite the fact
that the two papers mentioned by Wise earlier had not yet been prepared

18)
as late as 1901. Wise, having died in the interim, the committee now

consisted of G. Deutsch and ¥.Mielziner. They began by observing that

contemporary religion was boins%oc‘hd by the p:roblq-' of evolution and
historical criticism, and that Judaism was especially unsuited to defining
because (a) it had been more occupied with Law than with doctrine, and-i¢




and (b) it had no canon law, ergo no generally recognised ecclesiastic
authority. Hence they suggested two mmni”r criteria for judgingtrul
Jewish tendencies: first, the universal acceptance (among Jews) of a
particular religious theory; or second, its promulgation by a "theologian"
of recognized authority. Noting in passing the "insurmountable
difficulties" of framing a dogme that will satisfy all factions and
generations, they passed on to a survey of Judaism "from the historical
standpoint”, applying the two criteria as they went. They argued

that until recent times, Kabbala was considered thoroughly Jewish and

for many authoritative; Rabbinic literature, in every detail, was con-

sidered of "™indisputable authority®, even in scientific matters; and

the Bible was generally accepted in Judaism “we have to admit® as infallible
in both facts and morals. Ve have proven, they concluded somewhat
illogically, that the maive thought of our ancestors is mo theological
standpoint at all because they "were not conscious of any principles®.

They went on to appreve and agree with the report of the committee on
Post-Biblical and Batristic Li.terltm,‘n”m declared that “unreserved
acceptance of Riblical authority, would lead back to the "narrow-mindedness
from which Reform Judaism liberated us", The Conference's standpoint must
be, they asserted, the acknowledgement of evolution in religims truth

just as in the "mechanical world". Judaism consists of lasting essentials
and changing, external forms. While this truth appears in Israel's
literature, much of that literature has lost its meaning for us both as

to form and matterl We should stress Israel's mission and accentuate

our belief in the glorious prayer of our rabbis: "Rule, 0 Lord...over

the whole world..." They closed this report by moving that "these suggest-
ions" be given to another committee to be phrased in concise language




ond oondthen to the Conference's exscutive board, which, in turn, would
distribute copies to Conference members for criticism and suggestions,
and that the following year's convention should on this basis adopt a
ndraft of principles™ and "devise means to have it spread broadfast
amongst the Jews of this country, (m)'!his moderate and circumspect
report evoked nmeither discussion nor implementation, for both the
committee and the motion fail to appear in proceedings after the one
report given above,

A different approach was tried by Kohler, who asked in 1898, that
a committee be appointed to write a treatise on Talmudic and Rabbinic
Ethics as a begimning toward a systematic understanding of Judaism. ' The
comnittee was appointed and reported at the same convention, the report
being received and adopted by the Conference but misplaced, it does not
appear in the proceedings. It is described as a plan for elaborating
Jewish Ethics from the"historical point of view". The following year,
the conmittee reported only that it was making progress and that its
majority thought a report on Moritz Lasarus' Die Ethik des Judenthums

[first published 1898] would be in order for the Conference. The
conmittee was, in fact, awaiting the completion of this work before
proceeding itself. None of the committee, however, had prepared such a
reportl So Kohler, who had reviewed the book for the American Hebrew,
delivered an "oral report". The committee was continued on motion but

(121)
does not appear again in these proceedings.

Still another attempt }"havi.ng both scholarly and theological aims )
began with a recommendation in the presidential message of 1897 that the
Conference establish a publishing house and publish both an encyclopedia
of Biblical and Telmudic literature and a series of systematically arranged
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papers on Jewish Ethics, the latter being "one of the most urgent duties
before us" and in "great demand” among both Jews and non-Jewsl The
papers, were to explicate the basis of ethics, family, public and business
ethics, and other topics. Conference members were to write them. Two
connittees were appointed, one for the encyclopedia, the other for the
ethics papers. It was decided to extend the scope of the proposed
encyclopedia to the "whole field of Jewish theology" and bibliography.
We are not in competition with the Jewish Publication Society, it was
said, but that organization's publications are of necessary "popular
literature™ while our province is "science" and scholarly literature.
The expense involved™s no problem, the Conference was assured. v

The conmittee for the papers on Jewish Ethics is not heard from
again, its activities having been swallowed up, presumably, by the ill-
fated one initiated by Kohler and discussed above, The convention of
1698 did hear the Encyclopedia committee's report specifying that the
goal was a "standard work" for students of Judaism, comparable to
Christian Bible Encyclopedias and works on "Christian theology" such as
Wetzler and Welte for the Catholics or Hersod and Plitt for the Protestants,
but written from the "rabbinic" point of '1“.(123)

This venture collapsed, however, when the Conference learned that
Funk and Wagnells had already initiated such a project and wanted the
Conference's cooperation. Some objections were raised to having a non-
Jewish firm carry out such a task and to other minor issues, but the
matter closed with dismissal of the committee. The Conference officially

endorsed the Funk and Wagnell's w, and a presidential
messagh praised the first volume when it appeared, asserting that the




mmumwnu.(M)&th“.t
credit the CCAR, but several CCAR members are listed as editors and
contributorsy
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period. In 1900 and again in 1902 the presidential message called for
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funds
In 1599 Wise had suggested that the Conference publish and dis-
tritute brief, popular tracts on practical religicus subjects, imcluding
barratives, addresses, apologetics and polemics. The factlty of the
Zebrew Tnion College were to judge the submitted mamuscripts, deciding
whick should be pudlished. A committee reaffirmed the "great meed and
demand* for tracts and recommended implesentation of Wise's suggestion.
The preposition was renewed two years later by another president and the
followine year as well, no action having been taken in the interim, Each
time the idea fell em barrem grownd it disappeared from the preceedings
mﬁllﬂ.uﬁ)
mmt;fwﬂwﬂdm—!udiﬁ-dm
zlmost provided the Conference with a creed. 1is early as 1552 a committee
on proselytes had sutmitted a resolution that the proselyte should siga

2 statement of his imtemtion toc worship mome but the Ome God; to be

i Israel's mission as explained in Scriptare. A comxittee was requested
% frame the formmlas for the relevant documents, and there sesms to bave




(a27)
been no negative reaction from the Comference.

By 189k the committee had not yet, it appears, reported. Wise was
praising the(clgg:;‘mo for removing "rite and race" barriers to
proselytism.

In 1895, however, the committee presented its formulated temets
and the Conference - now on the alert - reacted strongly. The "storm"
raised by the Conference resulted in the whole matter's being postponed
to the following convention when new discussions, during which Wise
protested against defining gemeral doctrines in too specific terms,
resulted, so it appears, in rejection of the formulas by the Gmrom.(m)

No more was said, during this period, of creeds for proselytes.

A special interest seems to have arisen, though, toward the end of the
period. In the convention of 1901, the welcoming address and president-
ial message called for clarification of the Conference's attitude toward
proselytism and a more aggressive policy of proselytising, respectively.
However, the committee on the presidential message cautiously decided
against the Conference's "departing from the traditional policy of Judaisa"

(130)
and this report was adopted by the Conference.

Wise had initiated in 1897 the attempt to reach a "clear and crystallized"
doctrine of Judaism by having individual Conference members present papers
on limited theological topics. A begimning had been made that year with
M. Margolis' paper, The Theology of the Old Prayer. Booky which defined
theology as a discipline trying to conciliate a particular philosophy

with the current popular religion, or, as the sum of the thoughts underlying
religious activity as expressed in rite, cersmonial, song and prayer. On
this basis, Margolis concluded, the 0ld Prayer Book had no well-defined
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(13n)
system of Jewish theology. A year before Felsenthal had delivered a

paper on Jewish dogmas giving an answer to the question, "Gibt es Dogmen
in Judentum"? A dogma he defined as "ein fur eine religiose Gemeinschaft
feststehender und fur dieselbe bindender Glaubenssatz, welcher imnerhalb
dieser Gemeinschaft allgemeine anerkannte Geltung hat, und welcher als

wahr angenommen werden soll, auch ohne dass man Beweise dafusr beibringt®.

Hence the command to M' is not a dogma or belief, but a morsl
principle. Neither is belief in the Messish a Jewish dogma. In fact
Judaism or - more exactly - the new "judische Religionslehre" has only

two articles of belief: (1) The existence of one God, and (2) The etermal
chosemness of Israel to carry the flag of light and truth about God and Nis
holy "Sittengesets" unto the world. These two dogmas qualify both in age
and general acceptance as the true, fundamental Jewish doglu.(nz)

Now, in 1897, it was resolved that Felsemthal's paper be published in
the Yearbook of the Conference. No action resulted from either this paper
or Hargnlia'sln)h the conventions of 1901 and 1902 President Silverman
renewed Wise's propesals for a series of papers, invoking Wise's memory
but altering the 1ist of proposed topics significantly. In 1899 Wise had
nominated as suggested topics The Messianic Doctrine, The History and
Philosophy of Reform Judaism, The Theology of the Old and New Prayer Books. |
Silverman's recapitulation in 1901 added to this list The Distinctive
Character of Jewish Monotheism and Jewish Ethics, Judaism as a Wissionary
Religion, The Qualifications of the Rabbi, The Relation of the Synagogue
to the Individual. His 1902 suggestions are The Bible and Modern Thought,
Ths Selbath, The Baliglow Scheol, Gongragatisssl ARy Quieice e Pulpit

(1%
inal interests a concern
and School. '!he 1901 list adds to Wise's orig
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with Jewish distinctiveness, proselytism and problems of the professional
rabbinate. The 1902 1list is almost exclusively occupied with professional
problems of rubbis,

The problem of confirmation education stimulated a presidential appeal
for the publicatien of a "union Catechism or Mamual for Confirmation which
shall contain a plain statement of Jewish tenets and such other data of a
rmg“?;B;l;d ethical character® as might be appropriate., It was without
result.

The lengthy paper on Jewish theology read by M. Margolis at the
convention of 1903 seemed at the time to be the most impertant theological
prpduction in the history of the Conference. It was voted to have the
paper printed and distributed among the clergy and laity. Margolis' paper
presented a survey and draft of Jewish theology generally and a Reform
theology in particular, conveyed the impression that he considered Reform
to be the final fruition of all that had gone before. He closed his
address with a callime for a synod and moved that the Conference appoint
a committee to prepare "the creed of Reform Judaism”, i.e. a brief text
plus exhaustive historical and theological commentary® in language
accessible to educated classes, using, if it so chooses”, his own draft
as basis; this committee was to report "in manuscript® at the next
convention. He moved further that the Conference after adopting such
creed, lay it before a synod, to be convened in 1905, for confirmatien,
and that the qmdpmulgatothemedutha'cmadot the Reformed
Jewish Church of America.” The synod should revise the creed, he con-
tinued, when this is recommended by the Conference, and the latter should
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have a standing committee on creed and doctrinal nttera.tm}

A special committee headed by Kohler took two years preparing

a report on this paper. But a discussion took place at this 1503
convention, Kohler was in attendance at this convention but did net
enter into the discussion. The main discussant, Rabbi M.Friedlander,
attacked the paper's terminolegy, details, verboseness and logic in
heated fasion. He criticized particularly the attempt to formulate

a theology for Heform and thereby distinguish Orthodoxy and Reform in
theology, when in fact - Friedlander insisted - they do not differ in

theology but only in the extent to which ceremonial controls practical
life. By Jewish theology, Friedlander understood "the principles and
sentiments essential to the perpetuity of Jewish individuality®, and
in this Reform and Orthodoxy were alike. Friedlander cited leading
Reformers to substantiate his view, and pointed to the danger inheremnt
in a Reform theology. It would be "fatal" to the Jewish historical I

principle that Judaism camnot undergo a full and sudden change in

theology, in fact, that is how Christianity originatedl Reform dare

not go "sway beyond® the life and ideals of the people (the Reform people?)

while trying to enlichten them, but it must stand united with Orthodexy .
"in tenacious insistence that there cannot and must mot be a 5 75k 2210

a new theology". Jewish history teaches, Friedlander argued, that change
must come unconsciously; it never comes consciously. This is the method
of the prophets, the "most radical reformers in Israel" who changed
concepts without announcing that they were preaching a new theology.
Refdrm Judaism has no new theology; it simply "infuses the Jewish ideal
as conceived at the present into the theology long since there®,




Frisdlander ebjected also to the implication that Referm Judaiss was
the final form. The socurce of Israel's strength, he cbserved, is that
no matter how dispersed or disagreed factions may be unity prevails
always on the essentials, vis,, Jewish life, Jewish character, Jewish:
consciousness and Jewish destiny: The Conference's approval of a Referm
theology, would, he warned, divide Tsraell It would "give the Orthodex
cause to suspect Reform of secession™. Let our motto be, he concluded,

(a37)
one Judaism and one theolegy.

No concrete steps implementing Margolis' motion were taken by
thiummﬁmndmmwummuh
ment to a defined Judaism, Silverman's remark that articles of Jewish

(138)
theology had been adopted motwithstanding.
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The trend toward centralising authority in s synod reached its peak
and expired during this peried. In the convention of 190k the pre-
gynod and anti-synod forces clashed repestedly. President Krsushoff,
Stolg and Enslow led the former; Felsenthal the latter.

¥e must decide steut the symod, beginning in this convention the j[yL./
actual formation of one, the former were saying. It is what American
Jewry needs most for its self-clarificatien, for advancing its missien,
for ameliorating the situstiem which has resulted from each doing what
is right in his own eyes. Wise's msmory and wishes were invoked.
¥Was it not patent to all that questiens of religious, ethical and
.commmal import were constantly arising and should be decided by a
central religious erganisation? 4

A synod would be un-American, unncessary, dangerous and would restrict
Motw,ﬁ;mmw.lfwmmnﬁdt.
one said, it would be impossible that among "Jewish-American fresman®
the institution of "spiritual slavery” should be attempted. Ne syned shall
rule over us, mo papers, no prvpelingsi The Conference should disclaim
mdu:rumm:ﬁwtv:mmmmﬁm
The bad odor attached to the phrase "A Synod for American Isrsel” is well
deserved because it impliss geverning the beliefs and practices of
wmm.m’

But the reaction to anti-synod speakers appears to have been ceel.
Felsenthal's remarks were "admired”; he was thanked; but no real cemment
¥as evoked except from Enelow - who reported for the Committes on Synod.

CCAR PROCEEDINGS 190 - 1910
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fe recognized the "dread® which existed for the synod lest it confine
Judsism, which "they say...is immeasurably brogd, a philesophy, an
ethical principle, & missisn®, etc. Yes, the word "synod” is omimous and
unpopular, but whatever its foundation and goal - is not Judsism presented
to the world as & religion? A religion needs more than abstract comcepts.
In the past Judaiss meeded mo ecclesiastical erganisation because Judaism
and the Nation were ome. Referm Judaism, having cut lsose from the
mtionalistic conception of Isreel's destiny, nmevertheless recognised
that there is such a thing as Enesselh Isrsel with a commumal mission.
Israel is a commmity, met a collectisgp of ssparate synagogues, and it
cught to have a central organ, a synod as the Ziom of Judaism detached
from political Ziomism. A symod must be the heart of the Jewish commmity.
If Israel is a nation, then the Jew's central institution musbt be Zien;
if Israel is a church, it must be a synod. g

The convention heard two reports frem the Committee on Symod. The
mjority report called attemtien to the president's recommendation that
there be formed a social and religious wmien to bring lxymen and ministers
(Reform) together socially. but in affirming this it changed the cemtemt
'Wh.ullithuqidotnbbhuﬂlmhgﬂhbym
of "academic and practical wisdom and thus educate public epinion®, The
mmm;wuuw-ndmm-am
institution and stated plainly that the synod would not have dictaterial
Powers to interfere with belief and conduct. It recommsnded that the
executive committee of the Comference publish a pamphlet contaiming all
Papers related to the topic, as well as relevant extracts from president-
12l messages, and thereafter attempt the organisation of a synod, Philipeem,

(k2)
¥.Heller, J, Stols, M. Margolis and M.H, Harris signed the majority repert.
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The minority report rejected both ﬁaqmdlhdthepmod'ﬂnien
Catechisn" as attempts to crystallisze creeds and bring about uniformity
in matters which should be left to the individual. The present intention,
it admitted, may not be bad. But in the future, such a central power may
be misusep, so destroy it now! Where the concerted action of American Jewry
is necessary, we can call ad hoc conferences, Felsenthal, S. Sale and
T, Schanfarber signed the mimority report. )

In the discussion which followed these reports, the anti-synod spsakers
asked what good a synod could dc? The Conference alone could reply to
laymen's questions or express ite opinien through thweegh the executive
committee with as much authority as the propesed synod would have, since
it could not "these days" do more than express its opinion. Besides, one
added, Refory is becoming a minority and ought to aboid separating itself
from the rest of American Jewry in a Reform synod. The pro-synod advocates
argued for the synod on the ground that it would not be coercive and would
have only the power its members would give it; that it would be only a sort
of council not a court of autherity; and that it was necessitated by
the absence of recognised rules in departures from the Pentateuchal Mosaic
law by "those who choose to depart..." The question was called on the
majority comnittee's recommendations; the vote was tied at 23 including
the vote of the President, @& the committee withdrew all of its repert for
the part about publishing the literature relevant to the synod question.

The following year (1905), the synodal-literature pamphlet having been

distributed before the ‘convention, Philipson moved that the symod be discussed

vithout further delay. Enelow attempted by parliamentary means to put the

(1kk)
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matter off that year's agends, and a long discussion over parlimmentary
proceedures concluded that the Conference would await the decision of
the comnittee on the presidential message as to whether the symod
discussion should take place at this convention or next yur.(lhn

In his presidential address, Krauskopf assured all that the Con-
ference was and would contimue to be merely a deliberative and advis-
ory assembly, Woting only in order to learn the concensus of opinion
but not to throttle independence, establish creeds or fix ceremonies,
He attempted to allay fears, remarking on the misunderstanding of the
proposed synod on the part of both rabbis and laymen. JIts proponents
wanted only to create "a body of scholarly and represemtative men" to
study subjects brought to them and to "submit to the Conference théir
opinioﬁ and the literature they used to arrive at it; this opinion
would be discussed by the Conference and accepted or rejected by its
membership "in accordance with their inalienable rights®. Invoking
once again Wise's hopes, the "urgent need of an authoritative body"
to "speak with a certain authority on questions concerning which
authority is needed and sought", and the "chaotic state" of "beliefs
and practices in Israel", he recommended that this convention bring
the matter to a final wte.uhb)

It was not to be. The committee on the presidential message took
cognizance of the disagreement and confusion which prevailed over the
need for and exact function of a synod, and it advised the appointment
of a comnittee to define and plan "precisely" the¢ structure and function
of the proposed synod. Their report was to be distFibvuted to the

(147)
Conference and discussed at the mext convention.
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The debate en this last prepesal elicited Kehler's

admissien that he had at ene time advecated the syned (1898)
because he had felt sure that "American Judaism would have
its progress and referm furthered by...such a Syned. Teday
matters have changed altegether, Teday it would be suicide
if we were te advecate a cathelie syned where we would be in the
pinority,..." He did net make clear whether or net he favered
a syned of limited compesition.Others argued for a cathelie
synodfer the “whele Jewish peeple”, Finally the prepesal was
put te a vete and the repert was accepted,se that actien was
pestponed a year !(148)

The committee's repert the fellewing year (19¢6) was
beth the syned's birth certificate and its death warrant,
Philipsen,chairman of the cemmittee,together with K.Kehler,
Enelew,M, Margelis,Krauskepf and C.S, Levi submitted a majerity
repert in which they gave the results ef their “"three meetings,
A preamble had bsen worded citing the increasingly evident need
for central Jewish organizatien in America, eme in which all
Jews had hmmm an interest weuld be represented,te preneunce
upen questiens ef a religieus and cemmunal character in which
all Jews have a cemmen interest as well as te meet eccasienal
emergencies here and abread. A name had been chosen: The Central
Jewish Assembly ¢f America, Its scope was defined as msXX
deliveratien, as well as representing and guiding Jewish publie
opinien net by disciplinary pewer but by the “"autherity ef
its Jewish learning, practical wisdem and devetion te...Israel...”
At this peint the cemmitteés work had been interrupted by the
actien ef a greup"whe sent out fifty invitatiens te a cenference
to e held in New Yerk...for the purpese ef censulting® as
regards the "fermatien of a general cemmittee te devise...an
organization ef American Jews..."The purpesed erganizatien
being se much like the ene the Cenference cemmittee was planming,
the latter deferred their werk until after the New Yerk meeting,
which feur ef the committee attemded, At the New York meeting,
Philipsen had been appeinted to the organizatienal cemmittee
°f seven. Therefore,the majority repert concluded,the committee
Woves that its preamble and scepe paragraphs be appreved,and
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that the Conference "educate” the Jewish publie in faver
of such an erganizatien as 1s forming in New York","whese
primary purpese shall be the prometion ef essJudaism, and
.sothe recognition of the principle that the synagegume is
the basie institutien ef Judaism and the cengregatiem its

unit ef rcpruentation’iu"a‘)

Pref, Deutsch read a minerity repert representing

only himself.He appreved the new erganizatien bdut ebjected
te " ceupling... communal and relijgieus aims"™ fer it weuld
preve harmful te the erganizatien.lLet the new erganizatien
cencern itself with communal affairs and the Cenference conti-
nue to serve as it already dees,viz., as an advisery bedy
in religieus affairs .(149')

The fact that these reperts bypassed entirely the

N

original intent ef the pre-syned factien was net lest in
the discussien which fellewed.The sights,wh ich had been
on religieus unifermity and centrel,suddenly had been

raised te communal preblems, The reperts were tabled and .
) So with the founding of the Americam
Jewish Committee,the syned idea died

never heard fre= agan.(w'
Conference, 11
|

Fellowing the efi.’ort%no}h‘.ihe previeus peried,
one final attempt te bring laymen &nte the werk of the
Confersnce was made in the 1904 presidential address which ,
neted that the Conference was one of the few deneminatiens
barring haymen from discussing religious questiens and
suggested that including " our men ef affairs"™ im Conference
discussiens,having the laity participate in the Conference's ,
work,weuld ereate stronger lay interest as well as offset

the excessive pedanticity ef the conventiens ! However, -

— -
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|
the time was right neithof:?ho peint eof view of the rabbis i
no?fghe laymen, The committee on the presidential message Ii
rejected the suggestion because it believed "the Conference .q
should remain a prefessienal bedy.The trend of laymen's _}
thinking,en the other hand, seemed to be toward a central i;

Jewish secular erganizatien.Philipsen reperted that he and Stelt:

1

attending a U A HC conventien,had prepesed an Ameriwan

SR

Jewish Congress." I have never seen such enthusiasm in a

con ventien,"™ he teld the Conference, The idea simply

e g B S

swept the convention eoff its feet !(151)

The decisien of the 1902 conventien te prepare and
publish a rabei's manual ( p. 2! abeve) had net yet been
implemented two years later,when a committee on Jewish
Minister8g' Handbook echeed the eriginal propesal.Reform ‘n
having arrived at its constructive peried,the repert said,. Em

the time has come te create such a Handbook out of the -

varied forms used by rabbis., Again, the idea was adopted.(12)
It is net nentionéd again during this peried. The professienal
outleok appeared in the presidential message this same year,
with a demand that the Conference "widen™ its scope by

Preparing papers on practical problems such as synagogue

membership,attendance,and Sunday Scheols. (153) g

Further Decline and Confidence Reborn

We are a minority ! We are on the defensive ! We must
change our ways ! These were the leadingf motifs eof Conference
Self- evaluatien in this period.Addresses and sermons were
advising Conference members to act wisely by facing the
'Stgg fact®™ that the American Jewish World had changed altec.rnc
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since the early days of the Conferencej that the arrival I
of masses of immigrants over the preceeding twenty years !

had made Reform a "small minority",pulting it on the

defensive,and causing some Reform rabbis to‘become “apologetid"

while"dismay ... seized many"others,The "tide of reactionism"

had $WLfT ' them off their feet,and the Reform camp had

become timid,not because it 1acked the courage of its convig=

tions,it was assured,but because 1t could not determine just what!

its convictions where ! It had become hesitant to press its r

e¢laims,it was being said in the Conference,The optimistic $

ninteenth century note had changed "in many quarters” to ;

a pessimistic wail,a despairing conviction that the Judailsm m

- represented by the Conference "cannot possibly hold its own - H

against the overwhelming odds" which to some speakers |

spelled " reactienism,ghettoism,romanticism,neomnationalisr

and neaworthedaxy", Refomm,the Conference recognized,was

being "put to the test as nevex vefore in the United States

and ﬁnotab}y“ in New York.(154)
While a convention Sermon protested all the tallk

about the "futility and foolishness of Reform",its critics

denouncing it as a "peril to Judaisme., and the advice that

"we must revive Orthodoxy", that"we need a reaction", the

mood of the Conference seems to have heen hetter reflected

by the presidential message which adjured the Conference"

as earnest leaders in Israel",to welcome the controversies

sbout Reform,te hearken to the critics® reproofs without denying

them the right to criticize,to need their warnings and

admonitions no matter how unsympathetic they might be,If by
=5 Qe
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the remotest pessibility,Reform might lead to Israel's
total assimilation, deterioriatien,to the "death of Judaism",
it was the duty eof the Conference te "™ make 2 candid

acknoyled;nant of failures .,, in order that we might
plan more 1ﬁtolligent1y ees» in the future.¥For we are
only fallible men ..,,%(155)

" Thers is something wrong at ...the fountain-head

of Reform" the Conference was advised, Reform is "net a

fetish above and beyond criticism™, We need a change of
attitude toward Judaism,While we advocate a liberal (i
interpretatier of our religion,we should not fight ’

Orthedoxy., ¥We do not wish to create a new isect,breach

the unity of Israel or break the chain ef traditien which
" binds us te the past and links us to the future",for we
"owe the past leve mot hate”, Too much tradition may be

a misfortune; laeck eof any tradition is a calamity. If
"racial Judaism" is spurned and religious Judaism fails A
to replace it,and if this is truly the " inevitable fruit

of Reform", we must feel the deepest concern, We loyally
preserved eur patrimony in the past; shall we give it up

new for the "™ first smile of Christianity?" We have realized
in this modern day that Israel's past needs ne apologies,that
the Jew should net imitate the gentile merely because the
latter " wears the spurious stamp of a shallew modernity”,
that we should not compose our ritual and services to the
tune of "lest we be ashamed” befere our Christian neighbors, 1
To the contrary, our originality is a crown of glory,not a

badge of shamej the Jew should be original and different;



e "

Judaism i8 semething in which to take pride.(156)

Depiction of Reform as oppesed to Judaism was challenged, |

but many seem to have seen some justice in that vie'.(157)
In the spirit of the foregoing,mf m the awakening

of a "deeper religious feeling" in American Jewry was
attributed by one speaker te the influx eof Russian Jews,

The Conference decided to change the Union Prayer Book
arrangement of selections from the weekly Scripture portiens
back to:syston uniform with general Jewish practice,despite
a protest that the revision was unjustified and represented [,
only fear of being Reforn.(lss) A conference sermon ¢
expressed satisfactien that title of the Ceonference gave
" ne indicatien" that it represented Reform; its concern
should be the "whele ef Jewry®,(1%9)
The chairman of the Synagegue Extension Committee,
George Zeppim,teld the Conference that " the UAHC counts
among its members Orthodex as well as Reform congeegations”,
and while some people suppese that the eobject of the Unien
is to establish Reform cengregatiens,” I desire te state
for the Unien £hat this is net the case."” The Union " is
committed te neither Orthodoxy nor Reform,but te Judaial.'(ls')
A committee endorsement of a presidential message :
calling for the reviving of those traditional home
observances® that can still be invested with religious

61
significance” was unanimously adopted by the c.nferonna.(l )

Kohler read a paper on The Orijin and Functioen of Ceremonies )
in Judaism, concluding that Reform should encourage vi able
Ceremonies and create new ones, the principle of evelutien



offering the key to continuity.(162)

A conference sermon called for a "redeclaratlon"

of Reform's stand,and went on to explain that Reform
opposes distinciness from Orthodoxy wheme principle is

net involved,erge the Reform rabbi should not " intro=
duce a needless change", We shduld sacrifice anything except
principle”to maintain the selidarity of the Jew",We are
8lad to report,it eéntinued,“that Reform's sober second

" thought has c¢hecked the revolutionary tendencies of

the radical in its midst and restored some institutiens

teo indiscriminately swept away." In this sense,it argued,
_Refermers are "conservative",i,e,,wishing te conservel
Refoem's great evil ,it avowed,was individualism‘and |
excessive lattitude,"It grieved me",the preacher comcluded,

that the Conference decided against a synod to formulate

theory and regulate practice, He hoped the gquestion would be.

re@pened.(163)'

Even Philipson was announcing that altheugh the
Conference was known as Reform,its interests include all
Israel and its membership was "catholie" enough to hear
papers oen all impertant Jewish figures., Thus he informed
the Conference that it would hear M,Heller read a pap@r'
on " the head and front of the so-called neo~orthodoxy,

Samson Raphael Hirsch".(l64)
At one time during this period the Conference was

advised that each year an increasing number of HUC graduates
would have diffieculty finding positiens.Later,a speaker
observed that,after a slump aleong with other faiths,
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Reform haﬂ'entarod upen a censtructive peried in which
it stressed the " mere pesitive" er traditienal ways,and this
augured” a better time fer the Reform movement®.'165) mne
success of these predictions is not ascertadnable withinm
the chronelegical limits eof this paper,

It is clear that, particularly toward the end of this
peried,a rlsontient and repudiatien of the cutremt trend
made itself felt in the Cenference,and "Refera" was ence
more put ferward by some spokesmen as right and necessary.

We need net "apelogize... for the existence of Referm ‘L
Judaism"they were saying, Let ethers deny and decry !
Referm saying that it was born "when a Jewish peddler

.
il g

ate a ham sandwich”,that it is eppertunism,the " gespel

of convenience”,rebellien,imitation of the gentile,and

a "deferm" eof heirleoms., The Conference should stand fer

the "medern,pregressive spirit", fer "pregressive medernism”

as well as a "wise censervatism" and reverence towards !

traditien. n
Our stend "is" the forward movement in Judaism, )i

discriminating between eternal values and their temperary

expressiens.We centinue the line of traditien,but we

must evaluate its pewer te express the message of religien,

Hence we reemphasize the principle of the pieneer re-

formers that " the revelatien of Ged is continueus and

that the dead ferms of religion must drep piecemeal

inte the dust if the living spirit eof religiem is ’

te centinue te bring blessing te med;® continueus develep-

ment in Judaism!



Even though eur members have net to boar testimeny
to the faith that is in them,it is as true today as a
decade age,that, although we represent varied shades
of opinien,we share the cenvictien that in espousing
Reform Judaism we have net sinned against Judaism's spirit
and are "met guilty ef disleyalty te eur ferefathers.Om
the contrary,Referm is a legitimate and necessary develep-
ment, In the United States,all are caught up im the whirl
of "referm”; evem our se-called "censervative” brethren.
It is simply a matter ef degree, Referm will inevitably
extend te ever larger numbers as modern civilizatien"at
its best” oz)ands.(lss)

At the conventien of 19le three separate addresses
on the histery ef Reform were delivered,this being Geiger's
centenary birth year. The Referm Movemmat After Abraham
Geiger, a paper by Dr, M. Landsberg,presented Referm

Judaism exactly as it weuld have been presented in the
first peried (1889-1894). The " most perfeet cemprehensien
of Referm Judaism" was said te be that of a rabbi wke had
described it as " a reliziem without mysteries,witheut
a revealed dogma,witheut an official theelegy,witheus
priests,hestile te all superstitien... admitting no ether
criterien of truth than the light ef truth itself.®
Landsberg, in 19le, made the same evaluatien (im

almest the same werds) ef Geiger's contributiens te

Reform as Kehler had in 1892,viz., that Geiger had established

the primary principles of Referm Judaism, Geiger showed
that revelatien is net supernatural; that Judaism produced
64
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the Bible and net vice versa; that Judaism's eriginality
lies net in "these eriental ferms and peculiar laws and
ceremonies but in the ethical monetheism of the prephets”.
Geiger demenstrated further,that Israel's destiny was te
prepare and be prepared fer " a new world which is all
embracing; fer a time when the religien of ethical menetheism
taught by the Hebrew prephets will be the religien of the
whele human raco,'( 167)

Semetimes the speaker began with a reassertien eof
the elder Referm stand but clesed with a platferm that de-
parted frem the sarlier views. " Net eme of us thinks of a
renunciation eof the principles ef Referm,” eme began,and
went on te tell ef his resenting and despising the " sarcastic
allusiens” te the missien-idea as well as the " aspersiens
cast upen " nimeteenth century Referm leaders, But pregress,
he explained,” depends en a nice balance between continuity
and change”, and se it is new the duty ef Reform te test
its earlier teachings by centemperary "spiritual life ",
histery and the " latest results ef philesephy and eriticism®.
The pregram this speaker called for was the festering ef
home ceremenies,practices,heme piety,the * ferver of eur
desire te pray”, the " natienal comssieusness " and " racial
bonds”, Of erthedex symbel,law and dectrine he said :* If the
seed bore desirable fruit we must plant again er else go

168
about with a hunger that will have te be appeased ollcwhor‘...)

Coping with the Ghette
It was in this peried that Referm fully discevered
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there were lsn-rolig;ous facets and preblems of the new
immigratien. Kehler had said,in 1898,that the preblem ’
facing the elder Jewish settlers was net ceombatting
Orthedexy but cenfrenting "nihilism and skepticism" ameng
the Russian immigtants, 1
In his presidential message te the conventien of
19e1,51lverman had called fer efferts on the part ef the
conference te eiiminate natiflal prejudices within that
"heteregeneous mass”, American Israel,te " inculcate” 1
beth the native and immigrant Jew with the idea that i
" residence here" entails fergetting Eurepean natienal
differences and " assimilating with the great dedy of Ame- ¥
rican Israel and Americanm cdtizems in genernl'.(lsg) i
The cenventions eof 19¢4 and 195 directed the atteamtien ‘
of the Cenference for the first time te the preblems ¢
of the " herribly cengested ghettes " of New York and -
other large cities, The " new generatien” grewing up in the
ghetteos was described by ene speaker as readily abserbing
anarchistie and " imfidel " teachings; anether charasterized %
the Jowish immigrant generally as leavimg Judaism and " tenacieu

’.I

ly" subseriking te atheism, " extreme liberalism", amarchy

and radicalism. The ghette synagegues were net meeting

the needs of the ghette,the Cenference was teld, The

*elder services” are beneath the intelligence ef the new

ghette generatien, Their minds are active,as shewn by their

rebellien against their miserable letf,. They have eutgrewn

the Orthedex serviece and can derive neither cemfert ner

light frem it. The * new Torm of religien®™, en the ether
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hand, has net yet been drought te them, with its cem-
forting selawe,inspiring hepe,and music te cheer and
1ift them " abeve the sordid and harfassing strugzle
for existense"”,

Referm Judaism,” with a few noble exceptiens" has
done nothing te * reach the seuls ef these seething
masses,the fenference heard. Almest all its efferts
in the past were aimed at their physical needs, The
tragic pressing necessities required the applicatien
of almest alykiln and funds te alleviate immidiate
suffering. In clething the naked, feeding the hungry,
etc, we did eur duty.But we failed te give them ideals
and surreundings which would result in their meral
uplift and ecemomiec betterment, We failed te " cenvert
their infidelity” te uplifting Ged-belief,te change
their " rebellieus cemplaints ef real er imagimed
injustiee inte a spirit ef pieus resigmatien”, te
change immeral tendencies inte meral hebis, te areuse
within them a sense ef respensibility te their Ged,thRir
country,their peeple and themselves, Censeguently,
their undercutting ecenemie standards,their racial
differences and " religious prejudices are threatening te
create a Jewish guestien eof serieus prepertiens... and
afferd ammunitien te eur antisemitie enemy" ,whe claims
the " sliim Jew" is teo oriental and net eneugh American,
There is seme truth in this allegation.The slum Jew 1is the
"prey of cemmercial vultures" and " unscrupuleus employers"”,




hence he rebels against what " professienal agitaters
amongst hés ewn peeple make him believe are the dominadt

and centrelling ferces ef society", Censidered a dis-
ruptive economic facter by his neighbers,he is victimized by
his ewn ignerance,the " tyranny ef the sweater” and the

" wiles ef the pelitical agitater"”.

Altheugh legislatien fer restrictive immigrationm
would lessem eur burdem,it is eur "first amd immediate duty"
to fight te keep the doers epen in this emergency,te get
them access. We must cerrect the impressiem held by many,
including qu:,that:;hesé immigrants are undesirables
and prespective publie charges, We must cerrect the errers,
misrepresentations and distertiens; we must keep Ameriea
accessible te all eur eppressed brethren,

Their undesirable qualities result frem life
under hestile gevernmenis. American justice and liberty
will make them fersake the " incendiary dectrines® and
become " geed citizens ef the republic”.

What should Referm de new abeut this " invasien
that threstens te unde the work of twe generatiens eof
American Jews", especially since,” as is eft repeated”,
the future ef American Judaism rests with the Russian
Jews? Relatiens betweem the immigrants and Referm have
been guite bad in the past. But new the time has ceme
for the Cenference to erganize People's Referm Synagegues
in the ghettes of our larger cities. It is a"splendid
field for" seme young men, The Cenference sheuld set aside

funds guaranteeing the rabbi a livelihoed until the
congregatien is established. For beth Judaism and Referm,let tk
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the radbl go " dbravely frem his study into the ghette
to fight", to everthrow the cenditiens which debase its
morals and make fer secial unrest and discentent. Let
the rabbi raise his veice against its rags and dirt,
misery and peverty,its Hebrew pelitical clubs,its pre-
fessienal and secialistie agitaters,its false prephets
and preachers,its clamnishness,etc, Let the rabbi
identify himself witk and work for and in the ghotto.(17')
Discussien #£=3i=-Sub3S®% of this theme on the
Cenference fleor eveked the opirniens that the Russiam
Jews uasttino specimen, that " we have ne message for them",
that erthedexy was fime and uplifting,and that the
Conference was net anti-zienist,( the Russian Jew had been
stigmatized previeusly as haviﬁ; an allegiance te
Zienism). Only Philipsen and a few ethers expressed cemn-
trary views,cemmenting on the applause drawn frem the
Cenference by " censervative atatenants'l( 171)
A cengregatien was established in the erthedex sectienm
of Philadelphia by the UAHC. Zepin,reperting en this |
venture in 19e5,described the synagegue as net radical dut cajl-
ing itself and being called Referm. After explaining
that the urban unsynagegued far outnumbered the rural,
Zepin teld the Cenferemce that Philadelphia had a
Russian Jewish pepulatien ef abeut fifty thousand ,while
the tetal seating space of erthedex synagegues there did net.
exceed thm ten theusand. Despite this cenditienm, and
despite the aid ef " men whe have Puilt up vast cen-~
gregatiens ef their ewn, the synagogue did net - in its
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first six menths - garmer enough members te become
self-suppexting.Out ef " ferty thousanda * ( the unsyna-
gegued ) it attracted " at the mest " abeut feur hundred
individuals during Zepin's efferts, They dendt want Referm,
Zepiz cencluded, Even this Reform congregatien weuld net i
use that adjeetive in its title, Zepin's advice was that
the Conference step this " missienary work". The synagegue
in Philadelphia " was a mistake ". Orthedox teachings, he
concluded, are * pure and uplifting®.(172)

Nevertheless,the fenference centinued te feel seme
respensibility fer fighting the " prevailing mevement
making fer the restrictiem of immigratien.

The Cenference had taken cognizance of antisemitism
in schelarly literature as early as 191, when the executive
committee was instructed te appeint a " cempetent member"
te reply te Harmack's presentatien of Judaism inm his
¥Wesen des Christenthums . Ne actien resultnd.(]‘n) The fellew-

ing year,Kehler read a paper, Assyrielegy and the Bible,
directed against F. Delitzsch's Babel und Bibel. This paper,

il

accerding te Silverman,was writtem g;_ the Cenference's re-
quest as the " autherized * reply of American Judaism te
Delitzsch,and the Cenference decided te distridute tke
Paper,* sending a cepy each te Emperor William and Dr.
Delitzsch.

A presidential recemm@ndstien te the cenventiem eof 195
that a ceommittee on anti-semitism be fermed te provide " astive
and persistent warfare against the grewing and fast-
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spreading” antisemitism in this ceuntry,was rejected by a
‘committee on the greunds that antisemitism is " a pelitical i
cread ameng some Eurepean peeples and, Ged be thanked,... ne
such creed / exists 7 in this ceuntry, / hence / we do net
censider it' necessary te appeint a committee... much as we |
deplere any and all evidence of anti-Jewish secial proju‘izil'.
Pre and anti Zienist sentiments were veiced threugheut
this peried. A conference sermem attacked many Zienists
foer having " little er ne Jewish feeling “, in evidence
of which it was teld that the twe " mest preminent leaders Iy
@n Zienism" were married te unceverted Christiang ublnn.(176)
Philipsen judged Referm Judaism and Zienism er " natiena-
lism" te be " abselutely incempatible”, the formj being
spiritual, universal,future and werld eriented,while the ;
latter is pelitical,eriental,concerned with the past and a
" cerner of Western Asia". The Cenference sheuld cease
all " attempts at defending...the pessibility ef recenciling"
the twe., The attempts are " sheerest casuistry". Zienism
entails surrendering "all the ideals fer which Referm
Judaism atanls'.(177)
The fellewing year Felsenthal presented te the Cenference
reselutiens asserting that the antithesis was net Referm
and Zienism but " Progress" and " Ossified Referm", If the
Jews have a missien te the werld,he argued, their lilﬁirsion
is net necessary te its fulIfdlment,fer mederm technelegy
would enable them te ceommunicate easily with the rest eof )
the world even frem Zien ! The cemmittee on reselutiems



decided te publish Felaenthal'a views in the preceedings

a8 " epiniens " dut refrained fron acting en them as roaols}zﬂlt
At that same conventien M, Heller lead an unrecerded

reund-table en the Cempatibility ef Zienism and nefo;l

Jnlailn.(179)!bhler explained that " many Reformers™ were !

"induced... te seek refuge in Natienalism™ by the perplexing I

situatiem im which they found themselves,viz., rejecting

the autherity of the writtem and eral Law and simultaneeously

claiming leyalty te the Terah as divime rcvolation.(la.)

Three years later Landsberg gave as " the fundamental

prineiple of Reform Judaism " the rejection of natienalism, |

citing Wise and ethers teo preve his assertion.(lel) |
In the last three cenventiens eof this peried,Philipsen

and Heller as presidents ef the Cenference, and Landman

as a speaker,reasserted the rightness eof the elder type

of Reform Judaism, its inevitability and the advances

" it is making in the face of impetent & use". Admitting

that the centemperary Jewish press had a great deal te say

both about"the pretended bankruptcy ef Reform Judaism" and the

necessity and beginning ef ™ what they call a ceunter-

reformation”, these speakers adjured the Conference net

te become cewardly but te be ceurageeus and cenfident,

There are still a " large number" of rabbis whe under-

Stand and accept scientifie principles,they asserted,

Despite the " many unteward signs", there is ne cause

feor despair, The current state of affairs is temperary; " ghette-

ism"," reactienism"","East-Eurepean Judaism" are enly

passing phases 1n-the Americanizatien of " eur mest recently
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arrived brethren®, and neither can ner will thrive
in ® the free atmesphere of this ceuntry”. Russian
Jewry will be Americanized; if net the first generatienm, l
then " their children...will stand with the descendants
of the earlier comers te the land as the representatives X
of that unien of pregressive medernity and sane censervatism
which this Cenference symbolizes". Remanticism,ebscuran-
tism," artificial medievalism”™ and all the " perverted view-
points " will pass. What will remain? The missien~ideal ﬂ
of the Jews" as a people ef religien, and of Judaism i
as a religiems feorce threugh all the weoerld", Let the
Cenference,they exherted, centinue te bduild by seund
schelarship,drawing the practical cenclusiens and preneun-
cing them " fearlessly te all the werld", Nething can
prevent " the eventual triumph ef the liberal l.vo-ont...'(laa) ’
Race or Church er Beth ?

BoTh
In the conventiens ef this peried pretagenists, ef

do4h Judaise as a church and Judaism as a " race”-church
shared the speaker's platform; the imeluctable rele of
"racs” in Judaism appears te have been epenly asserted
or imferemntially accepted by most,

Stelsz's presidential address of 1904 urged upen
the conferenece the building up of an Americam Judaism
as Wise had conceived it,based en the old traditien
Put in aseerd with " reason and conscience,... the _
love of fresdem,the spirit ef charity and benevelance,
humanism and fratérnizatiem,patrie¢iec principles and
natienal attachments,with the Americamn spirit ef pregress
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and unirieation.(lsj)

Twe years later he was avewing that " we ferm what,
for want ef a better name,is called a natien er a race,
and net what is techmically kmewn as a church.," It
was generally cenceded,he said, that " we are Jews by
virtue of eur birth and net by the cenfessien eof a crocl.'(ls‘)

Felsenthal describell Jews as censcieus of their
"separate ethnie situatien™, as maintaining their religieus
Separateness because it is "adapted"™ te Jews and Jews “"enly".
While nen-Jews' teaching ef Judaism's universal elements
in " liberal channels”,books and celleges was acknewledged
and welcemed by Felsenthal,he declared that Israel's

being " a race united by nationai;tios "was a " firm
| and self-evident principle... in censequence ef a Ged-
ordained fact".,..Every member of this race, he added,
has fill freedom as regards theelegy and pra&tieo.

Even a Cenference sermen wh ich preached that " Israel
is a church”, that the " whele centent of Jewish
censcieusness is exclusively religieus”",that the Jew
cén assimilate what is best in his envirenment,that
he is at heme everywhere ,even such a sermen did net
aveid the implicatiehs ef the assertiens that the
"physical element? of Judaism refers te its past net
its goal,and that " the nﬁre race Jews dies out" bdut
the " sincere convert is hespitably grafted en the
Jewish treo.'(la5)

One of the resolutions sent by Felsenthal to the

convention of 19e¢7 recognized " as a Jew everyone born of
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Jewish parents”, all whe belengte the race of Israel"”,
as well as " everyone connected with us by racial ties”,
This was not acted upen ¥y as a resolution but entered
in the preceedings as an opinion.(lssj
On the other hand,id.Margolis insisted that Judaism
as a church,net a natien,was the correct and proper
stand for the Cenference. Three interpretations eof
Judaism are being entertained teday,he explained, viz.,
Judaism as an ethnes; Orthedex Judaism which combines
ethnes and ecclesia; and Judaism as a pure ecclesia.
The last is the superier understanding eof Judaian.(187)

In a conference sermen,l. H,Harris urged that

Reform Judaism identify itself with " humanity's interests”,

Admitting that his history tended to differentiate

the Jew," creating a Jewish type and strengthening the fra-
ternal bond", he went en nevertheless te assert that Jéws
are not a nation or distinct by virtue ef bleed but

held together by ideals and a common faith. As a program
-tor Judaism he proposed that Jews should foster the Peace
Congress and Pure Food campaigns as expressiens of the
Jewish ideals eof sholem and kashrut. But what raisen d'8trs
have Jews beyond humanitarianism ? He replied to the
questien with a four point platform., First,let the Jews

be only a religien,thereby illustrating that religien
outlives the state, Second, let the Jew be the protesting
liberal par excellence in beth religion and pelitics,

a world citizen; since liberal means helping all men
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to live their own lives as their best selves,let the
Messianic era be understeod noet as the time when all

will have one religion but when all will be religieus.Third,
let the Jew be conspicuous for " the greater sanctity

of our houos',i.l., as an example of domestic virtue,
Fourth,let the Jew live for kiddush hashem standing

as the "Puritan among the natiens,an example of righteous-

ness '.( 188)

Quite egragious was the interpretatien of Judaism
offered in the presidential message of 1905. Although

it was repudiated by the convention and does net appear

again in this peried,it is significant as revealing the

énormous influence temporary conditions may exert on

even the measured and planned presentatiens of a

Conference president, In ancient times, said Krauskepf,

" like teaching and like suffering constituted.,, the

bond of bretherhood between Jew and Jew," In the Middle

Ages, it was neither national,racial ner religious ties

that linked Jew to Jew but " common injustice and outrage

suffered” .,,.. In modern times, Israel " therefore is

net a natien ner a race, it is a peeple of fellew-sufferers,

Not in the blood of the Jew but in the antipathy of the

non-Jew lies the cause that links Jew to Jew in a bond

6f brotherhood. The close bond of union with his fellew

Jewgd and his social separatien from the non- Jew are

largely forced upon him from without by religious and social

antipathy; they de not spring from within,"(189)

The committees on the presidential message rejedted
=T6e
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this and emphasized that the true bond between Jews is
the " histeric conscieusness of being a priest people..,
and that his »irth imposes the Jew the mission te witness
to and te work for th§ realizatien of the kingdom of the
one Ged,.. This entails,.. the duty of suffering martyr-
dom,if necessary.... Therefore this real bond ef unien '
is net imposed from without,but comes frem within.'(lg.)
Végorous differences of opinien regarding the nature
and significance of the Bible were expressed at the
conventions of 1908 and 19¢9. Julian Iorgenstérn read a
paper accepting and approving Bible science and explaining
that the value of the Bible,in its new light, for Reform
lay in its decumenting the growth of the spitit ef
Judaism, the ever " growing knowledge of God." Reform has
ne need to fear Bible science,he assured the Conference. To
the contrary,Bible science sanctions Reform and gives it
direction.(lgl)
The paper evoked a mixed reaction, Admitting that
theoretically " we " are in accerd with Higher Criticism,
one speaker was troubled by the Union Prayer Beok's
failure fo take it inte account as well as the congregatien's
understanding that when " we say.)) 1> »c9Y ™ the traditienal
Bible is meant.® Why delude ourselves about this {t he asked,
An enthusiastic reaction to an anti-Zionist passage of
Morgenstern's paper was protested. Another speaker objected
to the paper as a whole,asserting that there was some
truth to Schechter's quip,” Higher Criticism was Higher
antisemitism.,"™ There had been insufficient peinting ecut
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of the positive value of the Bible in the light of
Higher Criticism he felt,(192)
The follewing year,during a discussien of curricula
fof Jewish schools,there arose the guestien of using the Bible

!
as a children's text, Among the many comments made was Kehler's

ass.rti{?lthat " We are net Bibliolaters " and that he did

net believe in the Bible”, i.,e, in " its letter as it stands.”
Immediately two speakers objected, The Bible,including
"the Psalms and everything " is the " Word of God “",one
protested,”Let it not ge forth that here it was said the Bible
is net our textbook.,"” A second speaker began Wy announcing
that he was a graduate ef the Jewish Theolegical Seminary,
(Ehrenreich; he is already listed as a Conference member

in the proceedings eof 19e7) " I have been trying te delve

inte the secrets and mysteries of Reform Judaism as under-
steod by the Conference,but have been unable to fathom them se
far, he went on sarcastically, " I am astounded that the presi-
dent of the Hebrew Union Cellege should make the statement
that the Bible is not the Word ef God..., We haWe Ween

old that the Talmud is net and the Midrash is net." What is
autheritative, he inguired, He received no reply beyond
Pnilipsen's adroit explanation that Kehler intended to
convey by his remark that " not only the Bible but
everything that has been breught ferth by the spirit eof
Jewish traditien is our torch.” To this Kehler assented,193)

Teward a Szate-aiic!! Theology

The presidential address eof 1904 made no mention eof
R
‘%eods but individual speakers called for a discussiem ef
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creeds or protested the attempt te frame dogmas by

" an accidental majority” ef a conference or synod of any type.
The danger of schism in Israel because of a creed was

m ntiened once more,and these inclined to degmaswere

adviced to formulate and publish them witheut insisting

én their acceptance by others, (194) |

Meanwhile,the Conference relied on the Unien
Prayer Beok when the eccasien fer acquainting people
with the tenets of Judaism lroso.(lgs)

The fellewing year Kehler, as chairman ef a special
comnittee on Proefesser Margelis' paper on Jewish Theelegy
sread a repert praising and thanking Margelis fer his
research but advising against rornﬁlating a creed for
Reform aione, ( as Margelis had prepesed) 1fist it preve
Schismatic and because it would be confirary te the spirit
and traditien eof Judaism, Instead,the committee suggested,let
a committee be appointed te advise the cenference on the
feasgbility,ef presenting a systematic expesitiem eof the
Jewish articles of faith " frem a historical and degmatic
point ef view " te the English speaking werld,

Only fer the sake of " eour spiritual independance "
frem Orthodexy would an eccasienal statement of Referm
principles,iike the Pittsburgh Platform,be justified,

We are noet " Referm Jews " but " Jews "; eour allegiance
is te Jndaisn.( 196)

Traditionalism seems " to be in the ascemdency at

present ", the repert said, and we are Reformers inasmuch

as we oppese stagnatien and recognize differences in
-79-
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belief and practice, But we know of enly one Toerah,ene
Israel,ene God, Hence the attempt sheuld be made te
formulate noet Reform Judaism but Judaism, The attempts
in English by Schechter,Morntefiore, M. Joseph, and in
German by Gudeman and Baeck are net egqual in pewer
and theroughness to comparable Christiamn efferts,
A committee should be appeinted te cerrespend with ether
erganizatiens with the same ohj.ct.(lg'n

Margelis ebjected that a creed fox Referm weuld net be
schismatic except te the extent that Jowry was already
divided. Te us, he told the Conference, Jewry is a church,
the dispersien is final, and we would ceerdinate ourselves
noet with " natiens " bdut with the Christian church er
any ether body ef religious interests,with them to work
for the betterment of men, The synagegue,he centinues,
in erder te compete with and be understeed by the church,
must make her poéitin knewn, Against llargelis,several of
Kohler's committee members made knewn their appreval of
Koehler's criticisms and added seme of their on.(198)

In the end, Kehler's metion was passed and Margelis'
hypauel.(lgg) In the preceedings ef the next twe years
there is mentioned a committee on The Llaberatien of a

Systematic Jewish Theolegy, dut ne repert was ready either
year and the committee was continued,

The first report, given in 19¢8 by chairman S. Schulman,
failed te mentien any attempt at including ether groups
in the venture. It began by telling ef the frequent calls

for a creed in the past years to end the " anarchistie
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individualism " rampant in Referm Judaism, This amarchy,
Schulman said, was exaggerated; unanimity actually existed
on fundamentals,as was shewn by the sermens and practices
of Reform congregatiens. Manufactured creeds are
contrary to Judaism's genius,he continued, theelegical
autherity,having, in the past, derived from the premulgater’ {l
learning and character, Nevertheless, clear thinking and
an effective presentatien ef Judaism weuld be aided by the
Cenference's publishing a velume of essays en the essential
ideas of Judaism, This existing cemmittee would designate i
the writers - preferably fonference members but net necessarily,
it being understeod that " the autherity ef the essays weuld '

depend entirely upen the writers." Themes were suggested
and it was neted,that,ideally, ene man sheuld write the whele |
of such a work, When such a man appears,his views will '1
compel assent by their ewn autherity ! Meantime, the ’
cemnittee meves this plan,enabling the cenferemce te |

contribu;c % the unificatien ef Jewish theught witheut
(200)

11301;;;;f§;az;r a creed or a systematic theelegy.
One committee member,Dr. Friedlandsr,was against

this repert and metiem because (1) it did net fulfill

the cenference's eriginal intentien,viz., te elaberate

a systematiec theolegy / Cf., clese of Kehler's paper,Yearbveok

vel,XV,pp 83-11e/ ; (2) Using several essayists weuld

result im incensistency and 1ncoherennc.(2'1)
The discussien which ensued revealed that Kehler was

himself preparing a beek en Jewish theelegy. He, teoe,



ebjected te the repert because (1) the essays weuld de
mere " dissertatiems " instead ef " selemm and autheritative”
presentatiens of Judaism,and (2) multiple authof;;;ﬂihip
camnet result imm a unified theelegy.'2%2)
Other speakers appreved the repert,neting with satisfactier
or regret that the eriginal idea of an efficial creed had
Peen abandoned., The discussien then turned te the preblem
of appreving the essays. Sheuld this be the respensibility
ef the committee or of the whole conference ? Enelew
apparently censidered evem this essay-Preject an attempt
at a creed and argued fer keeping the appreving pewer
in the hands of the Cenference, Ettlesen felt cemtratiwise,
that the essays would aveid all the difficulties eof a creed ,
" while giving us all the meral suppert " ef a creed; we are
net trying te smeak in a creed or put the " stamp of the |

Cenference " en these essays,se let the committee decide,

Similar epiniens were expressed en beth sides and ene
Speaker changed his mind,saying that twe days befere he
" pleaded " for the Cenferemce's 1limiting 1:‘1;11n111ln
and sending ferth " semething witheut the perpetual
warning that this was simply an individual expressien."
But new,he centinued, I warn the Cenference against
issuing these essays witheut such a warning. Finally,
the metien was passed by a vete of 25 - 15 , (203)

The fellewing year the cemmittee ceuld repert
enly " pregress ", the work having been delayed, Schialman
explained, by the departure eof seme of the cemmittee
members from membership in the Con!eranoc.(2°‘)
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Againg, as in the previeus peried,practical censideratieas
exerted more force than ideeslogical needs. Im 19e6
a committee recsmmended that the conference issue a series
ef pepular tracts and listed, ameng the suggested subjects,
Theelegy. The questien was immediately raised; weuld any-
tking autherity be 1ly1}cl ? After discussien the entire
matter was pestpened te]/ next y ar.(2.4 2) ghe fellewing J

—

—

Year it was passed after a diseussien that either ferget
or ignered the eriginal difficulty and was eccupied
primarily with the questien ef finances, Thus the cenference
agreed te publish a tract em theology.( 2.5)001s0qn.nt11
"What Do Jews Believe" by H,G.Enelew was published and prefaced
by the warning that " altheugh published...by the ‘interalse,
these publications are net te be regarded as efficial preneunce-
ments. The writer isf alene responsible for the views
presented.” This, despite the Tract Committee's
descriptien of Emelew's essayf as " a clear and excellent
presentation of the essentials ef Juluisn.'( 206)
In the heated ensuing discussien,the problem of
autherity versus freedom was selved finally by a peculiar
decisien te eliminate the ebjectienable preface but te
consider all tracts as representing enly their authers 7y
opinions !(2‘7) a3 //f}/{L
A similar practical preblem and selutien eccured
with regard te the Ministers Handbook.The committee
respensible for writing ene roportedlin 1966 that it had
" taken the liberty of adding.,.Kehlsr and Deutsch te
the committee to formmlate a number of Halaket... (te)
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serve as a guidance for Referm Rabbis." Despite
assurances that ne comstraint was intended,the halaket
were branded,in the discussiem, " g*!gpk§!g;ggg§_éggg§ "
and rabbis requiring " guidance " were advised te write
private letters te men ef " larger experience, " Even
the suggestien that a beek of " advice " be published

by the cenference was attacked by Philipsem and Mergem-
Stern,whe warmed that the taint ef " autherity " weuld
cling te it., Perhaps the private letters of advisce

might be published as a beok ef respensp; but ne mere than that.
It was veted te exclude frem the committee's repert

all reference te halnknﬁg 208)

The next cenventiem's presidential address urged the
creatien of a cemnittee on Respensp te publish in each
year's preceedings their answers te ritual questiens put
te them, The cenventien,in discussien, decided that the
respensp sheuld net be discussed en the fleer before
Publicatien because this weuld imply that they had the au-
therity ef the Cenference behind them ! It was adepted that the
executive committee alene would pass en which respensg weuld
appear in the Yearbeoks,and it was eclearly stated tkat the
respensg were " individual opinitns.'(z.g)

The 191e report of the comnittee on the Minister's
Handbeok suggested ferms fer varieus rituals including
a Confirmatien Service, It recemmended a Declaratien ef
Jewish Faith, in creedal form,defining Ged,the nature
and end of man,Israel,body and seul,and included theedicy,
revelation and Messianic dectrines, Philipsem inquired
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during the discussiemn,are the children te " vew or swear
to something ?" We have ne right to demand intellectual belief,
anether added,enly in the realm of right and wreng can we make
demands, Children should make a pesitive affirmatien,

Schulman replied,saying " I believe and I accept fer

myself the religien eof the fathers,” Intellectual

belief may change,he agreed,but we sheuld lay deep

foundatiens se that " the sterms shall net teuch them."

The cemnittee's suggestien was approved by the conferende
and it found itself again in the incensistent pesitien
Wise deprecated se many years before; it had an efficially

appreved confirmatien catechism but ne Cenference —

e PR

appreved ereel.( 2le)
Twe decades of committees and discussien had as its ene
concrete result the official rejectien,by a narrow vete,

of the autherity ef pest- Biblical Jewish literature,
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NOTES

All references are to Year Books of the C.C.A.R.

{1) 1889 P.
2) 1891
(3) 1889
(4) 1890
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1894
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1894
(11) 1892
(12) 1890
(13) 1890
(14) 1892
(15) 1892
(16) 1890
(17) 1891
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69-74
4-5
10
69-74
7-8
67-74
S3=-4
16-17
4

25
69=74

Schoenfarber

Wise

Wise

101-6,109-10

10

19
101-6
101-6
17-18
5
14-21
27-29
17
121-5

4
14-21
74
18-19
52-5
17-18
106-8
3
16-17
30-31
8orse
69=74

31-2

6
27-9

Wise
Schoenfarber
Moses

Wise

Wise
Landsberg
Wise

Wise
Philipson
Wise
Kohler

Wise

Wise




(42)
(43) KK.

(45)
(46)
(47)
(48)
(42)
(59)
(51)
(52)
(53)
(54)
(55)
(56)

(57)
(58)
(59)
(60)

(61)

(62)

(63)
(64)
(65)
(66)

(67)

(68)
(69)

18926
1893
1893
1896
1894
1894
1894
1894
1894
1895
18985
1896
1898
1901
1896
1896
1898
1900
1896
1896
1902
1902
1903
1903
1904
1896
1896
1898
1900
1901
1900
1901
1002
1884
1890
1896
1900
1902
1902
1890

1892
1894
1894
1888
1894
1896
1897
1901
1902
1899
1858
1200

P.l'?"l.

35-86

44

17-18

88-9

89

89-80

97
132,138-6,141-5
90-1, 104-5
138-9

7 Hech t

11-12 : ' |
25=7 Liberman
93-98 Aaron
26-8 '
50
104-132
26-28 Hirsch
26-28 Aaron

37 Silverman
96
26-28
306-8
109
9, 98

Hirsd

o

Enclow

Margolis

9

15

23-4

16-17
133-147,73=77

. 86=7

54

4

23

45. 47, 49’ 7 1’ 172-7

T75=T7

26=-32

94-5

7-8 Hahn
133-136,141-145
109-10

141-5

132 Kohler
B85-6

133=-6
26-8,935-8

1-2

16-18, 122-124
237

202-8

85-6

98-9

Kohler

Kchler



1896 $.26-28,93-98

1898
1901
1901
1901
1898
1894
1894
1895
1894
1898
1897
1889
1902
1903
1901
1202
1901
1902
1902
1903
1901
1902
1902
1903
1903
1894
1899
1901
1902
1902
1903
1890
1898
1899
1901
1903
1894
1895
1895
1898
1900
1894
1897
1898
1903
1894
1896
1894

- 88 -

85-6

106-118

16-17

148

11-14

133-6

141-5

90-1, 104-5

145

81-90

29=33

39

26-32, 93, 96-7 x
328=330 ;
114 __
26-38 J
1l6-124 !
17

17, 92 ;
26-8

o . fkr‘ chect
tm«...&fw&/ . S¢S cter
226=-236

26=38,92

19=-20

237

133=-6

56

17=-18

136=-8 Kohler
83 Moses
96~-111 Hirsch

133-138

VII

92-3

336

132, 138-142
98

132, 136-141




(104)
(105)
(106)

(107)

(108)
(109)

(110)
(111)

(112)
(113)

(114)
(115)
(1186)
(117)

(118)
(119)
(120)
(121)

(122)
(123)
(124)

(125)
(126)

(127)
(128)
(129)
(130)
(131)
(132)
(133)
(134)

1904
1895
1894
1895
1895
1898
1901
1903
1896
1894
1895
1900
Sae
1895
1896
1896
1897
1898
1895
16808
1895
1898
1899
1901
Sea

19
1898
1899
1897
1898

1900
1901
1900
1902
1899
1901
1602
1892
1894
1804

1801,

1897
1897
1897
1899
1901
1902

1y,

294

194-6
96-111
133
96-111
96-111, 134~143
11-15
25
329-330
93-98
138-141
96-111
88

25

60=61

17-19
XII-XIII

16

11-12, 37-52, 59-63
16-17,60-61
113-133

56

26.

33~4

148-164
47,54

40, 89-90
XXVIII-XL, XXXVII
38-44
75-84,91-97
51-2

28-9

737

94

27, 86,88
334

92

95

75

18-19, 63-69
16-17, 33,76-77, 83
XII-XIII
54-65

XXXIV

86.88

33-34

36

Kohler
Hirsch



(135)
(136)
(137)
(138)
(139)
(140)
(141)
(142)
(143)
(144)
(145)
(146)
(147)
(148)
(1439
(149)
(150)
(151)
(153)
(154)

(155)
(156)

(157)
(158)
(159)
(160)
(161)
(162)
(163)
(164)
(165)

(166)

(167)
(168)
(169)

1902
1903
1903
1903
1904
1904
1904
1904
1904
1904
1905
1905
1905
1905
1906
1906
1906
1904
1904
1904
1907
1908
1909
1907
1909
1905
1907
1905
1904
1907
1905
1907
1907
1907
1908
1904
1910
1906
1907
1908
1909
1910
1910
1907
1901

P.35

74, 306, 307-308
319=-337
26-28
19,22,109~116
196’ 200’ 148-9
109-116

27, 146-8
148-9
149-161
66=-72

176-9

110-1
119-126
132-4

134

141-142, 52-56
28,119, 160-1
137-9

29

161-2, 179-80
144-6
196-200
160-3

401-14

163~4, 254=-7
160, 165-4
127=132

75-80

179

247-8

118=-21

223

179-83

50

33=-5

296

307-8

160-61

144-6

155-6, 196-200
139-41, 160
284-92

163=-7

36=7




3*

(205)

(207)
(208)
(209)
(210)

(19%a)

1904
1904
1905
1902
1905
1905
1908
1906
1907
1907
1907
1910
1908
1909
1910

1906
1906
1907
1905
1907
1905
1905
1908
1908
1909

- 1904

1904
1905
1908
1905
1905
1908
1908
1908
1908
1910
1906
1907
1908
1908
1906
1907
1910

1906
1907

P.32-5. 179-91

65-73
259-65
98-9
184,111
165

213

317-8 :
31, 33-4, 139
81

222

284-92
144-6
196-200
284-92

19-

227

212

39, 132
103-4

185-6

152-4

3l
217-38
239-48
122-4

19, 196-200
162-3
83-101
97-102
104-110

110 '
106-9

109

110-1

111-2 cf 1420
111=-2
174-80
108-12
62-3

63=73, 142a
58=63
118-19, 123,157
113-15, 121-25

72
117
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