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In the late fourteenth century, Profiat Duran wrote Al T'hi

Ka-avotecha, an ironic analysis of the Christian religion. In this thesis

I have attempted to translate the work into English. To this end I have

read all extant texts of the letter and have based my translation on the

most lucid elements of the texts printed by Heilpern and Geiger - forming,

in this way, a sort of scientific translation. Since I have relied most

heavily on the Heilpern version, I have included a complete translation

of the Geiger text in an appendix. I have also included copies of both

texts in Hebrew.

I have sought to clarify as well as translate this polemic and

have, therefore, included, in footnotes, citations of textual references

I have given, in the introduction, backgroundand explanatory remarks.

In all I havematerial about the letter and its historic circumstances.

tried to give as complete an understanding as possible about this most

valuable document.

DIGEST
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INTRODUCTION

In a world where eccumenism is the mode of the day, we often

forget that ours is not the only style of inter-religious communication.

Men have extended their arms before, not to embrace, but to smite.

We recall, with anguish, the monuments to human bestiality that

the Middle Ages erected as its mode of "dialogue"; the Crusades; the

suspicion was not embodied in the savagery of these assaults, it was

embodied in the intent of assault itself. Distrust need not find such

dramatic expressions. It can find refuge in the simple written word.

The polemic as well as the sword was a valued weapon in the arsenal

of contempt.

Al T'hi Ka-avotecha was not the first polemic penned in the

Christians had been letting fly at each other with theseMiddle Ages.

arrows for centuries before it was written. Polemics against

Judaism were common by the time of its composition. Even Jewish

polemics against Christianity were a familiar phenomenon by its

But Al T'hi-. Ka-avotecha remains an important documentpublication.

because,

such stinging satire had been produced on the Jewish side as that. . .

Profiat Duran. It is important if for no other reason than as an

1 Graetz, Heinrich, History of the Jews, Philadelphia, Jewish 
Publication Society, 18 94.

issued by the physician, astronomer, historical student and grammarian

..1

"in the entire history of Judeo-Christian controversy no

Inquisition; the disputas; the expulsions. And yet the hatred and
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archetype of its genre.

But its sharp, pungent satire gives more than an insight into

the current philosophies of religious thought. It gives the feel of

the underlying religious symbiosis. It reveals history as unfolded

to the participant. And it thrusts us headlong, perhaps unwillingly,

into an entire style of life. It is not really a historical monument.

But it is the mortar and brick of which such monuments are built.

Asa literary composition Al T'hi Ka-avotecha should not only

be studied and understood. It should be savored and enjoyed. For

concise, polished, and direct in style. This praise does not refer

to Duran's writing ability alone. He has challenged the reader's

erudition with a remarkable marshalling of textual quotations. He has

culled strikingly relevant selections from the Bible, Talmud, Midrash

and Siddur and has woven them into the fabric of the whole so skillfully

that no seams are visable.

a literary creation alone, Al T'hi Ka-avotechais a work of consummate

mastery and as such is to be enjoyed.

But the real pleasure of reading the letter comes in the

Duran has mastered theconfrontation of an agile and subtle mind.

He does not lecture us. He doesart of teaching by indirection.

112

"in all medieval Hebrew prose there is hardly another work so

2 Baer, Yitzhak, A History of the Jews in Christian Spain, 
Philadelphia, Jewish Publication Society, 1961. Volume 
II page 151.

The result is a fascinating tapestry. As
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not spell out the subject of his remarks or his intent. Instead he

uses sarcasm and irony to force us to teach ourselves. We must,

ourselves, make explicit the essentially implicit thrust of his remarks.

Thus, his letter rises above being a petty exercise in contentiousness,

and becomes a challenge to the reader's alertness, an interesting

puzzle. We have to work hard to understand Duran. But such labor

heightens our appreciation of a message which might be familiar.

Indeed, his style and his use of texts often compensate for teachings

which might otherwise be regarded as banal.

The major theme of the letter is, of course, the conflict between

faith and reason. Christianity, claims Duran, rests solely on faith

--on accepting what one is taught, even if such teachings be patently

illogical. Judaism, on the other hand, is a religion of reason. Nothing

i n it is contrary to logic or science. Indeed, Judaism is predicated

on a scientific understanding of the universe and a logical presentation

of that understanding. In Judaism faith and reason can co-exist.

The modus of the letter is to analyze aspects of the Christian

faith and show how they are blatantly contrary to reason. This Duran

does through subtle innuendo rather than explicit derogation. He

expresses himself through generous use of irony and the letter is

dominated by his intensely sarcastic rendition of Christian dogma.

How can you prefer this illogical doctrineThe implication is constant.
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to Judaism, the faith of reason?

It must be pointed out that the picture of Judaism painted by

Duran was not necessarily the normative definition accepted by his

contemporaries. Less than a hundred years before Duran wrote

this letter, the study of philosophy was banned by the Jewish

community of Barcelona:

In Duran's own lifetime, R. Shemtob ibn Shemtob wrote:

Duran was a disciple of Crescas and an outstanding commentator

In a sense he was not only defending rationaliston Maimonides.

He was also advocating aJudaism against dogmatic Christianity.

philosophical approach to Judaism itself in the face of many who

3 Ibid, vol. Ip. 130.
4 Ibid, vol. II p. 236f.

From this day on and for the next fifty years no member of 
our community shall study the "Greek" works on science 
and metaphysics either in the original (i. e. in Arabic) or 
in translation, before he shall have reached the age of 
twenty-five; nor may any member of our community teach 
the aforesaid disciplines to anyone under the age of twenty- 
five, lest these studies draw the student away from the 
Torah of Israel which is superior to this learning. . . . 3

When I examined the writings (of the various philosophers). . . 
a flame was kindled within me, for a vile plague has spread 
among the children of Israel. For what I saw was that it has 
ever been the great scientific investigators who are the 
deniers and apostates. Nor can there be any doubt that the 
affliction and apostasy which have befallen us together with 
the ruin of our communities, derive from these philosophers 
and sophists vh o have sinned against the protecting 
tabernacle and breached the hedge (of Torah). . . 4
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rejected such an orientation. Duran, himself, made sure that his

letter was circulated within the Jewish community. In a sense it

might have been directed to that community as much as to Christianity.

His implicit message may have been that by advocating an anti-

rationalistic faith his co-religionists were no better than their

Faith is no weapon against faith.Christian neighbors. Reason was

the only sound armament to ward off the theological assaults. What

ever its true intent, Al T'hi Ka-avotecha remains a fascinating and

compelling document.
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HISTORY OF THE LETTER

The origins of Al T'hi Ka-avotecha are shrouded in myth.

Within a few generations after the event a legend had developed

around the contents of the letter

erroneous reconstruction. This myth was set into print in both

the commentary by Joseph ben Shem Tob and the introduction by Isaac

Akrish that accompanied the letter in its very first edition (1554). In

that introduction Akrish wrote:

Actually, we cannot begin to deduce this story from the reading

And of late much doubt has been raised about itsof the letter.

Yitzhak Baer in particular doubts that Duran could haveauthenticity.

been a forced convert:

..5

5 Ibid. Vol. II p. 151.
6 Akrish's introduction as published in Kobez Wikkuhim Breslau 1844.

"based partly on guess work and

This is the letter sent from Avignon to Don Meir Alguades 
the rabbi of all the Jews in the kingdom of Castile. The 
circumstances of the letter are that there were two forced 
converts in Aragon, the name of the first was Maestro Profiat 
(Duran) and the name of the second was Bonet Bonjorn. They 
decided together to go to Eretz Israel and to become Jewish 
there. Profiat set out first. But Bonet Bonjorn postponed the 
journey twice. In the meantime there came to Avignon one 
Paul--whose name had formerly been Don Solomon Halevi-- 
in order to be a proselytizer. He found Bonet Bonjorn "the 
Christian" there and argued with him and caused him to change 
his mind. Bonet Bonjorn wrote Profiat about this and never saw 
him (again). From his reply we know a little of the circum
stances. This is a copy of the reply that Profiat sent to his 
friend Bonet Bonjorn.0
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We can be sure however, that, whatever his personal history,

Duran did write this letter in response to some document he himself

had received. His intent is obviously to cause those who had left the

faith of Israel to return for:

The letter is believed to have been composed in 1396, five

years after Duran is said to have been forced to convert. He did not

send it to his friend Bonet Bonjorn alone. But, as Akrish mentions,

he sent a copy to Don Meir Alguades a physician to the King of Castile

and the chief rabbi of the Jews in that kingdom. Don Meir Alguades

9took it upon himself to circulate the letter. The letter was not

published in printed form until 1554. In that year it was set in type

in Constantinople with the already mentioned introduction by Isaac

Akrish and Joseph Ben Shem Tob (who lived shortly after the

composition of the letter:

10 Kayserling, Meyer,

7
8

The salvation and redemption that we hope for include all 
the seed of Abraham, both they upon whom apostasy was forced 
so that they were broken and ensnared and captured, and they 
who subscribe with their hand unto the Lord and surname them
selves of Israel (i.e. proselytes) (Isaiah 44:5). 8

It is inconceivable that a man who clung so loyally to his 
religion and fought on its behalf with such determination 
should, only a short time previously have paid obeisance to 
alien gods. Nor is it likely that were he a converso, the 
Church would have allowed him to live as a Jew and publish 
anti-Christian polemics over a period of twenty-five years:7

Baer, op. cit. vol. II p. 152-
Duran as quoted in Baer, loc. cit. volume 2 page 157.

9 Graetz, Heinrich, History of the Jews, Philadelphia, Jewish 
Publication Society, 18 94, volume 4, page 190-

------  ---- , "Profiat Duran", Jewish Encyclopedia, 
New York, Funk and Wagnalls, 1903 vol. 5, p. 16.

1400-1460). 10
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The letter was not re-printed for nearly three hundred years.

It was first republished in 1840 by Abraham Geiger in his Melo

Chofnajim. Essentially this same manuscript was reproduced in

the collection Kobe% Wikkuliim in 1844. The second scientific

edition was brought out in 1846 by P. Heilpern in Eben Bohan part 2.

It was translated into German by Geiger in Wissenschaftliche

10Zeitschrift IV p. 451.

One interesting sidelight about the history of the letter itself

is that so successful had Duran been in his subtle irony that the

Church itself mistook the intent of his composition and used it under

the name Alteca Boteca as an apologia in its own behalf. Years later

when the real intent was discovered it was made the subject of a

11judicial inquiry and condemned to the flames.

10 Kayserling, Meyer, "Profiat Duran", Jewish Encyclopedia,
New York, Funk and Wagnails, 1903 vol. 5, p. 16.

11 Graetz, loc. cit.
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PERSONAE

Profiat Duran

Duran was born in the last half of the fourteenth century as

Isaac ben Moshe Halevi. His parents were French. Asa young man

he studied Talmud at a school in Germany. Even then he gave clues

about his later vocation for, against the opposition of his teachers, he

12broadened his course of studies to include philosophy and science.

On his return to Spain Duran became a disciple and close associate

of Hasdai Crescas. He is known to have differed with his master and

13taken a more moderate stand between philosophy and tradition. In

fact this sympathy to tradition can be seen in Al T'hi Ka-avotecha

where he designates not only philosophy but also observance of the

mitsvot as indicative of normative Judaism. His underlying piety can

also be seen in a statement he made in his work Ma'aseh Efod:

Al T'hi K'avotecha is said to be his first book, though its style

In 1395 he wrote a treatise on mathematicsindicates earlier practice.

It was from the title of this bookand calendrics called Hesheb Ha'efod.

12 Kayserling, loc. cit.
13 Baer, loc. cit.
14 Quoted in Baer, Ibid, 'p. 114.

Who can say that the survival of the communities of Aragon, 
which are the essence of what remains to us in the Spanish 
exile, was not due to their diligence in prayer, their rising 
in night vigils to supplicate to the Lord, their reliance on 
the sayings of the scriptures and their hymns from the book 
of Psalms? 14
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that he took his nom de plum, Efodi,

Duran. Two years later at the urging of his master, Crescas, he wrote

In

this book, Kelimath Hagoyim, he gives a straight-forward historical

a critical grammar, Ma'aseh Efod, and a history of Jewish Martyrdom,

Zikron Hashemadot. But he is best remembered for his commentary to

16Maimonides' Moreh Nebuchim . In 1413 he is mentioned as having

been at the disputa at Tortosa, though no official capacity is mentioned. 17

After that he disappears from the record of history, leaving only his

literary handiwork behind as a memorial.

Magister David Bonet Bonjorn

We would expect to find David Bonet Bonjorn in the historical

But, in fact, he seems to exist only as ithe recipient of Duran'srecords.

Nothing more is known about him save that he was afamous letter.

Even in

Duran's polemic he seems nothing more than a foil for the author's wit

converso par excellance.

18

15
16
17

Ibid, p. 151
Kayserling, loc. cit.
Baron, Salo Wittmayer, A Social and Religious History of the Jews, 

second edition, New York, Columbia University Press, 1965, 
vol. IX p. 90.

Baer, loc. cit.

or a masque for the real target of the letter, Paul of Burgos, the

review of many of the major tenets of Christianity as he knew it.

a more thorough and lengthy analysis of the Christian religion.

He dedicated this book to his teacher Hasdai Crescas. He also wrote

a mnemonic for ani Profiat

member of a well-known family of physicians in Perpignan. 18
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Paul of Burgos

It might be expected that in a letter the only two people involved

would be the sender and the recipient. Such is not the case here, however.

For in the dim background of the exchange stands a figure well known to

historians of the Middle Ages. Indeed, it can easily be surmised that

he is the real object of Duran's remarks.

Born Solomon Halevi of Burgos in 1351, he was one of the most

He was well versed in the

important circle of Jewish Castilian intellectuals  ̂1 and had even served

Yet, despite this background he was to become

On July 21, 1391, in

the midst of a great persecution, Don Solomon Halevi converted to

It is known that his brothers and children, four sons and a daughter,

Accounts vary whether his wife converted

or remained a Jewess until the day of her death. 25

Paul maintained that he was converted because of a sincere

Others

suggest that his conversion had something to do with his own great

19

20
21
22
23
24
25
26

Kayserling, Meyer, 
vol. 9, page 562.

Graetz, op. cit. vol. 4 p. 183.
Baer, op. cit. vol. Ip. 377.
Ibid. vol. II p. 139.
Ibid, vol. II p. 141-
Graetz, op. cit. p. 182- 
Kayserling, loc. cit. 
Graetz, loc. cit.

Christianity^

later'■'

"Paul of Burgos", Jewish Encyclopedia op. cit.

"the

Bible, Talmud, and rabbinic literature. 20 He was a member of an

as a rabbi. 20

24 and became Paul Burgensis or Paul de Santa Maria.

o c
were converted with him.

wealthy and prominent Jews in Burgos.

n c?
commitment nurtured in him by the reading of Aquinas.

foremost converso in that period of apostasy. "22
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Soon

after his conversion he went to Paris where he attained a doctorate

29in Christian philosophy. From there he went to Avignon where

he became friendly with Cardinal Pedro de Luna who was to become

30anti-Pope Benedict XIII in 1394.

Paul was never friendly towards his former religion. Soon

and was prevented from doing so only by the intervention of his friend,

In time he was taken into the court of Don Henry

33--in time becoming the keeper of the royal seal.

No sooner did he attain a position in that court than he tried to use his

34influence to have the king desist from appointing Jews to state offices.

Indeed, it would not be unreasonable to associate him with the inhuman

execution of Don Meir Alguades, the former physician to King Henri III

35(and also the distributor of Al T'hi Ka-avotecha).

The remarkable fact about this converso is that he did, indeed,

fulfill any ambitious wish he might have had in converting. His rise in

He quickly became thethe hierarchy of the Church was mercurial.

Finally, he becameArchdeacon of Trevino, then Bishop of Cartagena.

27
28
29303132333435

after his arrival at Avignon he sought to preach anti-Jewish sermons

ambition and vanity2 ? --that he even hoped to become Pope. 2^

III, King of Castile32

Kayserling, loc. cit.
Graetz, op. cit. p. 184.
Kayserling, loc. cit.
Baer, op. cit. vol. II p. 141. 
Ibid. p715b■ 
Graetz, loc. cit.
Kayserling, loc. cit 
Graetz. op. cit. p. 185. 
Ibid. p. 195f.

Cardinal de Luna. 3^
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the Archbishop of the city where he had been born as Solomon Halevi.

He was succeeded in that post of Archbishop of Burgos, in his own

36 Kayserling, loc. cit.
37 Ibid.

and died on August 29, 1435.lifetime by his son Alonso, 36
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A NOTE ON THE TEXT USED IN THIS TRANSLATION

In preparation for this thesis I have read the texts of Al T'hi

Ka-avotecha printed in:

Melo Chofnajim, Abraham Geiger, Berlin, 1840

Kobez Wikkuhim, Abraham Ginzburg, Breslau, 1844

Eben Bohan, P. Heilpern, Frankfort, 1846

My criterion in evaluating these texts was primarily clarity.

Sections of the Geiger and Ginzburg texts are patently unintelligible

related criterion was the correct rendition of Biblical texts. Often the

first two versions garbled quotations so much that they were not recognizable

In most

of these cases Heilpern did present a correct rendition.

None of the editors indicate how they obtained their texts or what

no way of deciding which is more faithful to the first printed manuscript

(Constantinople 1554). I cannot judge whether corruptions crept into

Geiger's text (and the Ginsburg text which essentially reproduces Geiger

with a few extra unintelligibilities) or Heilpern distorted the text in

order to render it more understandable.

Wanting as muchI have, therefore, taken a middle course.

clarity in my translation as possible I have used the Heilpern text

as Biblical quotations and made little sense in any other context.

of these cases the Heilpern text did make sense. A secondary and closely

changes they made in the original to make it clearer. I, therefore, have

even with minute attention and painstaking translation. In almost all
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as the core of my thesis. Whenever Geiger adds some nuance to the

text which is missing in Heilpern, I have included it in the translation

in brackets, i.e.C J. Similarly, whenever I feel that the Geiger

text is truer to the intent of Duran, I have included it in the body of

the translation again in brackets, i. e.C J, and have rendered the

Heilpern translation in a footnote.

But I have also translated the Geiger text and have included it as

It is, of course, less fully annotated thanan appendix to the thesis.

But Biblical and other textual citations have beenthe Heilpern text.

I have taken the liberty of correcting Geiger in my translationmade.

where he has clearly misinterpreted an obviously Biblical quotation.

Notes of clarification will have to be found in the main body of the paper

In this way I have attempted to preserve bothin corresponding locations.

clarity and accuracy.



TRANSLATION OF THE LETTER



- 16 -

fl To David when he feigned madness before Abimelech

of the world. Surely

our diseases he did bear and our pains he did carry.

father and his mother I have not seen him. and of his elders I do not

inquire about them. Maestro Astruc Francisco Dioscarne his Christian

But before as a Jew I called him David Bonet Bonjorn, my

brother.

it

40
41
42

38
39

J

,.40

..38

,.41

This inclusion of Dioscarne's name here, therefore, might 
result from a copiest's error in associating Duran's letter 
with one of the later replies. Or might, by this time, have 
become designative of a given genus of Hebrew letters.

"Who said of his

"For the choirmaster on the 'death of his son'. "

Psalm 34:1. Used in the sense "when he changed his mind.
Psalm 9:1. A play on words using this otherwise untranslatable name 

to call attention to a major aspect of Christian doctrine.
Isaiah 53:4. Another evocation of Christology.
Deuteronomy 33:9.
There is no historical evidence that David Bonet Bonjorn changed 

his name upon conversion. Historical records do, however, 
reveal the existence of one Astruc Raimuch of Fraga, a 
physician, who, upon conversion, changed his. name to Francisco 
Dioscarne. This (Astruc) Francisco Dioscarne wrote a 
conversionary tract and sent it to a friend. The friend, not 
wishing to offend the dominant religion wrote a very meek 
reply. Several more spirited replies were written 
subsequently (Graetz vol. 4, p. 182).

42 name.

king

39,,
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43 a "flying scroll ",I saw a revealing

46 "Its words is tried. I read it with

"its ways are greatly elevated.heavy head and weak lips. Deep

secrets are engraved on its tablets. The depths of its darkness have not

49 [as the words ofbeen made known to me. It was hard for me to see

I was "wearied by its words. I labored on the

i51If abundance of the collection1 of its secrets. Its concept and purpose

from

"53the inheritance of your fathers is false. Sure they pursued

Here used in apposition to "he who is of a faithful

50

53

,,50

"48

.,47

a sealed bookJJ

were lost on me. But in a general way it was understood £by me?

44 „

it52

"scroll of secrets",

that "

43 A common rabbinic idiom Jastrow p. 72 9.
44 Zechariah 5:1
45 Proverbs 11:13.

spirit".
46 Regardless of his actual historical circumstances, this opening

paragraphs leaves no room to doubt that Duran's polemic is 
written in response to some missive he had received. 
Reference to the secret of redemption would cause us to 
further deduce that the letter he received was, indeed, 
one urging him to 'give up the yoke of original sin' and enter 
the 'community of the saved'.

47 2 Samuel 22:31.
48 Isaiah 55:9.
49 Isaiah 21:2. It is there rendered "a grievous vision: and 

followed by the words "the treacherous dealer dealeth 
treacherously".

Like Malachi 2:17.
51 Isaiah 47:9.
52 Similarly, we can gather from what follows that the letter to 

which Duran is responding denegrated the value of Jewish 
tradition.

Jeremiah 16:19.
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54[vanity] in their many speculations. Their wisdom is hidden.

[Their learning is stupidj

redemption is false They sought to ascend to heaven, and they

descended into the depths of sheol in their foolishness.

sinned at the cost of their lives. In vain will they do whatever they

Woe unto

<<57a god even a graven image thereof. Therefore the first section of

your letter confused me after the toil and trouble because your words

And wakening--that which will save you in the spirit of the messiah--has

IInot given you a

regretful at first of your un-good deeds. For human understanding had

drawn you and caused you to dwell in its dark dwelling. You thought it a !

But it was the "cruel poison of serpents. It wascrown and a wreath.

i

60
61

58
59

54
55
56
57

ti55

u61

that the [holy^ "spirit hovers over"68 you in a dream--a night vision. 5 9

hateful to faith from eternity and the cats e of damage--the damage of

Heilpern uses ~ reason.
Numbers 17:3.
Ezekiel 39:26.
Isaiah 44:17. Duran implicitly me ans 'it is a shame that after all 

their efforts, they did not accept Jesus. 1 By so doing he equates 
such acceptance with the making of graven images.

Genesis 1:2.
Job 4:13. Such visions were ascribed to the inferior prophets of the 

gentile peoples in Genesis Rabbah 52:5 in commenting on 
Genesis 20:3.

Deuteronomy 2 9:3.
Deuteronomy 32:33.

"They have

attempt in their time and "they will bear their shame. "56

them for their toil and their labor for they did not "make their remnant

"heart to know"®0, only an "ear to hear1'. 60 And you were

came hidden in it, like the words in a sealed book. And it appears to me

Their hope is dried up. And their
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enmity.

luminaries. For understanding has no portion in religion and

religion has no share in what it (understanding) derives from its

light’ And those who

trust in it: (As for)

and your new teacher wish to define it raises one upward.

When I saw, my brother, your eager devotion and your deeds in the name

of heaven. Do not be led astray after understanding and its falsehoods

which will be a {distortion/ 67

you in the paths of faith. Be strong in the light of the messiah and his

honor which shines upon you giving you rest.

Be not like your fathers who believed in a single God and who

Not by compounding into

genus or species what is taught about Him or His true definition. Not

They went astray inby relationship

62

67
68

63
64
65
66

He is a fool who says that understanding and religion are two 

62

nor by being added to in number.

syllogisms and its proofs. It knows not' "the way to the dwelling of
163 ii

"But the righteous shall live by his faith. "66, according to the way you

Here Duran makes explicit his main point--Christianity rests on 
Pauline faith: accepting what is taught with a "hearing ear". 
Judaism, on the other hand, rests on reason, on understanding. 
It requires a "heart to know".

Job 38:14.
Job 20:26.
Psalm 9:18.
Habakkuk 2:4. So fundamental is this axiom to the teaching of the 

Apostle Paul that he, himself, quotes it three times in his 
epistles (Romans 1:17, Galatians 3:11, Hebrews 10:38).

Heilpern has <>_/* J-shaking.  , ,,
Duran here wi 11 argue that the doctrine of the trinity is incompatable 

with, and inferior to, pure monotheism. He discusses this same 
theme in the second chapter of his Kelimath Hagoyim.

"faith"

totally rejected any plurality from Him.

all darkness is laid up for its treasures".

"The wicked shall return to the nether-world".

and a detour for you. I sought to bestir
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and they

understood from a simple unity alone onto which there

is unable to speak and the ear 'too "heavy" to hear. And you, be not

thus. Believe Him to be one and three. And the three are one, bearing

several in one of its genera. And the one is three. Not three combined,

70but the essences of the three are unified "backto back".

Be not like your fathers who believed that God is without change

They erred in saying "I the Lord do not

They thought of Him as a pure and simple intellect and

rejected corporeal form from Him, which causes clarity to be confounded

for the weak of sight among the multitude. (Rather they sought) to draw

them after philosophy with all its powerful strength.

Believe in the son with whom the womb ofAnd you be not thus.

a virgo intacta became impregnated in a way wondrous and unknown,

She had no difficulty

She did not cry out in her travails as one with child.with her delivery.

is no adding and from which they is no subtracting. What the mouth

,69

72
73

69
70
71

saying "Hear O Israel the Lord our God, the Lord is one. "

"the Lord is one"

Isaiah 59:1.
Genesis Rabbah 8:1.
Duran regards the incarnation as an essential change in the divine 

nature which is wholly incompatible with the definition of a 
perfect God. He raises this same question in the third chapter 
of Kelimat Hagoyim. Here he combines that problem with a 
discussion of virgin birth.

Malachi 3:6. r
Proverbs 30:19. By quoting this verse, Duran demonstrates that 

can in no way be interpreted as meaning virgin.

in any of the forms of change.

('way') as in "the way of a man with a maiden". ^3

change. "72



- 21

She was not gripped by birth pangs and anguish like one giving birth to

a first born. for she

was as she was at the beginning. This was already given as a sign to be

grasped by one of the little in faith who lived six hundred years before

this. He taught about this when he said "behold the maiden shall

Look not to the saying which says

interpenetration of bodies is impossible without breaking or destroying. II

Believe in him who donned flesh in one of his manifestations. His blood

was poured out like water to atone for his people and be requited. 'And

76the third god came' as he wished. Give thanks to him who bore death

IIto redeem you and save you. Your sickness he bore and your pains

he endured. His wisdom did not decree any plan to deliver you,

other than (sending) him.

Be not like your fathers who furrowed deep into the story of

creation to find in it hidden things and secrets of wisdom, they made

Of Adam and Eve, the snake and the garment

79of skins,

They favored the literalknowledge of good and evil, and the rivers.

interpretation of the Torah verses, and in a manner that harmonized

with philosophy they reasoned logical deductions from it.

74

79

75
76
77
78

n77

"... in that thou didst solicit harlotry and wast not 
II

’’the

seven examinations:7^

Ezekiel 16: 34.
solicited.

Isaiah 7*14. f
After I Chronicles 11:25. Involving a play on the word
Isaiah 53*4.
Referring to the seven chapters of Genesis Rabbah (15-21) devoted to 

a discussion of the events in Genesis 2:8-3:24.
Genesis 3:21.

"It was contrary with her from other women. "7^

in the matter of the garden of Eden, the tree of the

conceive and bear a son.."7^
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Take the matter literally but do not

reason logical deductions. Only add some spiritual punishment onto

innovated, who turned

him over to the hand of "Satan" who will cause him to dwell in his

abomination and will gather him in his net. There is no raising up for

his downfall, until the coming of his redeemer who by his death delivers

him from the hand of the oppressor and removes his rod from him.

This punishment which is not mentioned in the Biblical text will be

stripped off (him). But the curses which are stated there to endure

Be

For

Be not like your fathers who substantiated their faith with

the compelling logic of the principles of speculation into logic,

From these and themathematics, natural science, and metaphysics.

reason they "built towers builded with turrets". They delved deep

80

83
84

81
82

=

=
2

r
i

convinced of this secret my brother for it will double your reward.

you will be completely faithful like he who made you upright, the

Duran regards the concept of original sin as wholly extraneous to the 
Biblical account of creation. It was fabricated independently of 
the Biblical account and superimposed upon it.

The apostle Paul.
Jesus, in Duran's estimation, has power only over the essentially 

superfluous curses superadded to the Biblical narrative by 
Christian doctrine. He has no authority over the original 
curses inherent in the original account.

Paul of Burgos.
Song of Songs 4:4.

missionary whose name^1

Adam's bitterness which the last of the apostles®'*’

n 84

will endure^like the sprouting of the thorn and the thistle.

And you be not thus.

o o
is the same as your teacher's.

like they inferred conclusions. On the foundations of the palaces of
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by employing the means of logic to distinguish between the types of

demonstrative analogies in their respective kinds and orders. They

gave great honor to Aristotle and his eight books on the esteemed

studies which disclosed their origins, revealing secrets to praise and

to acknowledge. From the depths of the sea of mathematics and geometry

they brought up pearls. On the table of astronomy they ate in their

pleasure. On the heights of the mountains of natural science they put

Gold

the conclusion is inferred from the premises by means of the syllogism

God and God is the son, do not deduce thereby that the father is the son.^^J^®

Do not think in any case that the mathematical premise will be

right wherein large and small are interchanged or where a number is

II86

multiple [and unitary (at the same time)J . But according to faith the

which is the foundation of logic. It is said by and large that this will

and precious objects could not equal their value.

[And you be not thus, perish the thought. Do not believe that

bring you to atonement by the law of faith. If you say that the father is

up markers. In metaphysics they comprehended hidden secrets.

85 Heilpern version: "And you be not thus, perish the thought. Do not 
believe that the conclusion is also deduced from the premises by 
thte'proposition of the syllogism which is the foundation of the 
logical skill. God will refute them all as they teach. For this 
will bring you to atonement by the law of faith. For you say that 
God is the father and the father is the son. Should you deduce 
therefore that God is the son? "Say to the father wherefore 
begettest thou?" (Isaiah 45:10) "This is the way of them that 
are foolish" (psalm 49:14)."

The Father is God, the son is God, and the Holy Spirit is God. Yet 
these are not three Gods but one God" (Athanasian Creed).
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And (if you say this) you could even (go so far as to) say that it

is possible for the entire world to enter a grain of mustard seed. Or

that the number of bodies of the messiah which

collection of several.

And do not let the principles of natural science deceive you

that every movement occurs in time and that it is impossible to conjoin

89rest and movement in a single subject. But the body of the messiah

which resides in heaven were it to reside there tranquil and at ease

would descend from the heights of heaven and come to the altar with the

completion of the special incantation which comes from the mouth of--

not the high--priest--any priest be he lowly or great, wise or foolish,

90quality inheres in the statement spoken out of the mouth of the messiah

87

88

89

90

But the ten and the hundred and the thousand are

are on the altar change

With this Duran takes up the problem of the eucharist and transub- 
stantiation. Of all the elements of the Christian faith, Duran 
dwells on this one longest--1/5 of the letter--and in greatest 
detail. This same "mystery" is the subject of the sixth 
chapter of Kelimath Hagoyim.

Returning to the eucharist, Duran discusses the problem that is 
technically referred to as existentia corporis ad modum spiritus: 
the totality of Christ's presence in his entirety in the whole 
of the host and in each smallest part thereof.

Duran will here raise the problem of multilocatio - - the simultaneous 
existence of Christ in heaven and on many altars on earth.

The priest is but the agent of the power--not the bearer of the power. 
The affective power inheres in the incantation itself.

large body of the messiah becomes equal to a wafer as small as a man's

all one.

hand.

into a hundred or a thousand or ten thousand. And they are not a

righteous or wicked, (heaven) fearing or sinful. For the essential



- 25 -

with his prophets, seers.

students, and apostles.

Ee strong in this faith my brother for it will bring you to eternal life and

prey.

their souls fainted within them. They were thirsty and hungry.

"97you, your soul you will deliver. For you will eat and you will drink.

98Your messiah is in your midst. You will praise God and sanctify the

holy One of Israel. And He will choose you.

from

the heavenly spheres, or that if it were possible tearing and breaking

would be impossible. For would not the messiah's body be constantly

in his

this about one

If You

99

(Hertz Prayer Book. p. 10).

94
95
96
97
98

91
92
93

Ibid r

"92

"96

very real danger.
100 Morning prayer. (

"In the morning you will divide booty, in the evening you will eat the

"94

Do not believe in the impossibility of direct movement^

Isaiah 22:13.
jid.^-
<>)d /c, />/?£ can here mean not "the bread (belonging to) your God; 

but in accordance with Church dogma, "the bread (composed of 
the flesh of) your God. "

Genesis 49:27.
Psalm 127:2.
Psalm 107:5.
Ezekiel 3:1 9.
Literally "You will eat and drink your messiah in your midst, 

will take in salvation through the eucharist.
Still dwelling on the problem of multilocatio, Duran wonders about the 

means of travel of the body of Christ from heaven to the various 
altars on earth. Such a trip could not be instantaneous. It would 

amounts of soace which would involve a

"AndWoe to your fathers who ate the "bread of toil". ^5

"But

"let us eat and drink for tomorrow we shall die.

Rafter] "eating flesh and drinking wine"91

thus will your God be with you for you will eat the bread of your God.

pained every day and every night in his ascending to heaven and descending 

in a direct manner, and riddled with "holes £and orifices" ^^9 

constant coming from the day of his ascent until now?
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years, until his whole body would

be almost like a sieve. Or (perhaps) it was wounded and he healed it

by scattering adhesive medicine on it or by his own will alone, or by an

utterance. of these which appears

to you most removed from the rational, and there is no contradiction

in this. For by this you will affirm the infinite powers of the messiah--

Do not believe in the principles of metaphysics, that it is

impossible that in one proposition both an affirmation and its negation

can be Or that it is impossible to

accident is in the essence which exists by its (own) essence. But the body

of the messiah which sits in heaven does not move and that which is on

jrhis thereby proves (the existence) of one who moves and doesn't move J

Similarly the essence of the wafer before the incantation of the priest

is truly the essence of bread. And with the completion of the formula

101

102
103
104

!I

h103

nl02

that the existence of the essence is in its essence and the existence of an

Choose for yourself and believe one

thousand three hundred and sixty1®1-

"true and righteous together.

change an essence into an accident or an accident into an essence, *04

the altar moves with all kinds of movement. And the two are one.

Geiger text has "one thousand three hundred and ninety years. " 
The difference may be attributed to his version's plac ing the 
terminus ad quern at Jesus' birth rather than his death.

Numbers 6:13.
Psalm 19:10.
Duran raises the question of the fundamental essence of the bread 

and wine. How can essential breadness and wineness inhere 
in the same subject with essential Christness?

which is the root of faith and "this is the law.
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the essence is transformed into the accident

105in matter and form. And the accidents subsist by themselves not

by their existence in the substance. And after the accidents return

And

this is not denied by any of the faithful.

Do not be led astray, my brother, by the axiom which states that

So the part and the whole are one.

and the poetic analogy should be

excellent and suitable for the likes of you. Let it enlighten the eyes of

your reason.

105

108

106
107

Duran raises the third of the major problems of the eucharist, 
accidentia sine subjecto: the continued existence of the eucharist 
species--the outward appearances of bread and wine--without 
the natural underlying substance. That is, the accidents of 
bread and wine remain but the essential substances of breadness 
and wineness have been replaced by the essential substances of 
the flesh and blood of Christ though without the accidents of those 
latter.

They have actually been ingested.
How can the body of Christ, which after all is the very substance 

of the wafer, be both infinite and finite? Duran is again r aising, 
in slightly different form, the question of existentia corpus ad 
modum spiritus.

Duran refers to a parable which states that the same essential Christ 
is in each of the pieces of the wafer just as the same essential 
subject is reflected in each of the fragments of a broken mirror.

or it vanishes altogether

The parable of a shattered mirror 108

it is part and parcel of the limbs of the priest who ate them. 1®®

found the body of the messiah. I®7

the whole is greater than a part of it. But (believe that) the whole

is equal to the part and the part to the whole. For the wafer while

infinite is finite by virtue of its being divided. In each of its parts is
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Do not let your senses be deceived so that you err in seeing

other side do not be deceived my brother by the premise of optical

science which states that the sense of sight (only) errs in perception if

(not) adequate. For you will and descending.

And in general, my

brother, do not, perish the thought, acknowledge the proposition which

states that it is impossible for nature to exist an eternal duration, (or

reason and nature--and there are many like this, I do not know the

number, - -let your thoughts be faithful. May the powers of the messiah

in what concurs with his wondrous secret. Deny necessary causality,

for its logical extension will be false

Be not like your fathers for whom the Torah of Moses was an

inheritance, who sought to comprehend the spiritual world with what

109

110

111
112

the organs are not healthy, the sockets (not) proportional, and the pupils

110

Duran here amplifies his rendition of the problem accidentia sine 
subjecto.

In effect Duran asks, if all these wondrous changes are taking place 
why can't you see them? Why can't you see the body of Christ 
entering or leaving the bread and wine?

I Samuel 28:13.
Ecclesiastes 1:8.

"see gods rising"!!!

rule over everything near and far, possible and impossible. Believe

"Your eyes will not be sated with seeing. "H2

that) it is impossible to change it. For this would qualify God and his

subsist by their (own) essences not in the subject. And from the

(the wafers) and (the accidents) that remain in them. 109 Lest you think 

that the appearance which you see and the sound, [taste,J touch, and 

smell are accidents subsisting on the bread alone. But all of them

power over it. For to all the well known "impossibilities" in the law of
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They w ore it

as crowns on their heads. To them it was an occupation better than

any other.

over any possession. They were very careful and did not sin in any of its

365 prohibitions. They regarded it as eternal, saying of it.

words of this Torah. The prophets all gave admonitions about it.

The last of them in his last utterance admonished about the rememberance

of its statutes and ordinances.

When you beget sons do not bring them unto the covenant of Abraham. Do

I I gentile woman", Do

not remember the Sabbath and festivals to keep them holy. On the day of

the special fast of atonement

not have to bring

In regard to all the forbidden foods, prefer theleaven on Passover.

115

116

113
114

not concern yourself with the laws of "menstruation","handmaiden",

115

revealed belong to us and our children forever that we may do all the 

,,113

secret things belong unto the Lord our God; but the things that are

a guilt offering for yourself. Do not fear the eating of

Deuteronomy 2 9:28.
Malachi 3:22 "Remember ye the law of Moses my servant which I 

commanded unto him in Horeb for all Israel even statutes and 
ordinances."

Heilpern version:

They rejoiced over its 248 (positive) commandments as

was included in its entirety-theoretical and practical.

And you be not thus. ^Leave it behind lest you be disdained.

"eat and drink"I am telling you you will

Heilpern version: "And you be not thus. When you beget sons the 
increase of your seed. . .year by year (Deuteronomy 14:22) for 
you will not concern yourself with the laws of ' menstruation 
"handmaiden", "gentile woman", or "prostitute" do not bring them 
into the covenant of Abraham. Leave this behind lest they be 
disdained by them. " , .

Proverbs 23-7 " the morsel which thou hast eaten shall thou vomit 
up. "

"The

or "prostitute" (the forbidden sexual unions)._J
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without restraint--moss grass and onion leaves.

the

or the fat that is on the loins.

rebelious house. Pig,

rabbit, hare, owl, and fish-owl.

An animal not killed according to ritual law, a rippedravens.

animal, and a pierced animal shall not be strange to you. But what will

the faith of the messiah about a pierced animal? And thus you will find

And I read in the Acts of

the Apostles chapter 15 that they admonished all the faithful about it.

And by and large I saw nothing in any of them which denies anything of

Abraham who received upon themselves and upon their seed the Torah

123of Moses. And they themselves, since they were of that seed, fulfilled

121 more

122
123

117
118
119
120

117
meat and cheese to satiety

..120

Do not examine large or small animals 

or fowl for the signs £of impurity^ .

Open thy mouth and eat that which I give thee"119

"Be not rebelious like that

you do about the apostles of the messiah who admonished all those firm in

121

"To feed you I have commanded the

Give no thought to

"sinew of the thigh-vein, which is upon the hollow of the thigh"118

in the book they call "Acts of the Apostles."1^

the 613 (commandments). And they taught (the law) to the seed of

Original reading:
Genesis 32:33.
Ezekiel 2:8.
I Kings 17:4. The implication here is that the ravens will serve not 

only as the messengers but as the repast itself.
Duran intends this to indicate that they taught about the 

generalized category of Kashruth.
Acts 15:20.
In chapter four of Kelimath Hagoyim Duran states that he intends 

"to show that Jesus never thought of opposing the divine Torah, 
but wished to maintain it forever. And that even his disciples 
considered it eternal for the people which had been ordered to 
observe it. " (Rendered in Baron p. 103).

"Eat fish and meat and cheese. . . "

power of the lenient position. Eat . . .
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126Similarly,

He also

And

This proves their perfection and

erudition in the holy books. Concerning these doubts and those like them,

they are I will

seek after you, my brother and friend. As you and your new teacher will

spirit speaks also with you and no strength is with-held from you. Give

127

128

129

130

124
125
126

m 130

immersed124 in his name.

Stephen said that the fathers were buried in aMatthew.12

the Torah exceedingly after the death of the messiah and after they were 

/And you will also find (this) in the book of

"laid up in store with me, sealed up in my treasuries.

Baptized.
Matthew 5:19-20.
Chapter ten of Kelimath Hagoyim is devoted "to analyzing the mistakes, 

errors, and wrong interpretations given by Jesus, his disciples, 
and later apostles concerning Biblical verses contrary to the 
word of the Living God. " (Rendered in Baron p. 103. ) He lists 
some of those errors here.

Acts 7:16, referring to the cave at Machpelah which according to 
Genesis 23, Abraham bought from Ephron--not from Hamor 
as Stephen has it.

Acts 7:14. Referring to Gensis 46:27, "all the souls of the house of 
Jacob that came into Egypt were three score and ten" rather than 
seventy-five.

Luke 4:25. In fact no exact length of time is given in the Old Testament. 
But I Kings 18:1 would lead us to assume that the drought lasted 
precisely three years, and not three and one half.

Deuteronomy 32:34.

field which Abraham bought from Hamor the son of Shechem. 127

mentions that Jacob descended into Egypt with seventy-five souls. ^2®

the messiah himself said that in the days of Ahab the dew and rain were
12 9 with-held for three and a half years.

investigate, cause me to recognize your solution. For I know that the holy
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thanks to the messiah who chose

Be not like your fathers whom the Sadducees critized by

saying "the bones of an ass are clean, and the bones of Johanan the

High Priest are unclean. And you, be not thus. Go to the valley and

(alone) but the many that were with you
133are all holy,

or Strange

of your exodus from Egypt (when) signs and miracles appeared to you.

131

134
135

132
133

i>132

and wondrous things render the impure pure as in the days -ae in the'

.>135

take the bones of a man, not one

Heilpern version: "This will be found in the well-known book. And they 
also observed the law of the Nazirine as is mentioned there. And 
just as I and they and the messiah himself acknowledge its eternity. 
And you will also find (this) in the commentary to the fifth chapter 
of the gospel of Matthew. Concerning these doubts and those like 
them, they are "laid up in store with me, sealed up in my 
treasuries. " (Deuteronomy 32:34) I will seek after you my 
brother and friend. As you and your new teacher will investigate 
cause me to recognize your solution. For I know that the spirit 
of the messiah departs from him to speak with you. You will also 
find in the well-known book of the history of the missionaries 
that the proto-martyr Stephen said that the fathers were buried 
in Shechem in a grave which Abraham bought "from the sons of 
Hamor at Shechem. " (Acts 7:16) He also mentions that Jacob des
cended into Egypt with seventy-five souls (Acts 7:14). And the 
messiah himself said--thus you will find in the book of the gospel 
of Luke, chapter four--that in the days of Ahab all dew and rain were 
with-held for "three years and six months" (Luke4:25). All this 
will teach of their perfection and erudition in the holy boo}<. Give 
thanks to the messiah who chose you, no strength is with^held 
from you. "

Mishna Yadaim 4:6.
Duran here juxtaposes Judaism's traditional abhorrence of contact 

with the dead to Catholicism's cult of relics. He mocks that 
aspect of the Catholic faith which encourages the veneration of 
the bodies or bones of saints. He compares this practice to the 
consulting of ghosts etc. which was expressly forbidden in the 
pentateuch.

Mishna Yadaim 4:6.
Deuteronomy 18:11

"consult a ghost or a familiar spirit or a necromancer.

do not be afraid to "make spoons out of them"1^

you/y 131
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and precious stones. Your moilth will kiss them with the kiss spoken

with complete and excessive affection.

ii137whom thou servest continually He will deliver thee.

I have sought to awaken you to this, my brother. For I know that

you are a lover of truth insofar as it is the truth. You recognize your

definition as

enticed you and have not misled you by their vanities. You have not been

taken by their perversions, (nor) grasped by their ropes. You are pure in

the ways of the faith in the messiah.

all you do will succeed. Do not worry about the contempt which cleaves

to your soul.

Only by the humiliation, the weakness, and the humiliation which is

evidenced on your face will your enemies shame you when they say to you

II It is enough that

For you will see the face of the king "and the queen sitting by him.

136
,t

as a copiest's error.

141

142

137
138
139
140

»139

your soul will endure forever in a joy whose quality cannot be measured.

141 ,,142

a mortal human being. The delights of reason have not

"in his light you will see

all the day, "baptized one

light"138

Genesis Rabbah 70:11 "All kissing is indecent save in three cases: 
the kiss of high office, the kiss of reunion, and the kiss of parting.

Daniel 6:17.
Psalm 36:10. r
Psalm 58:9. Omitting >)'-/<? ®
Duran points out that the coverso was subject to ridicule from Jews 

and Christians alike. The Jews considered such people to be 
traitors, while the Christians thought them inadequate and 
insincere in their new faith.

Duran makes passing speculation about the domestic arrangement on 
high and suggests a possible heavenly role for the Virgin Mary.

Nehemiah 2:6.

"Thy God,

And their remnants numerous as barley corn you will honor with gold,

"Let them be as a snail which melteth and passeth away.

of in the Torah, 1^®

or "circumcized infidel". *^0



- 34 -

Praised be the messiah

of the exaltation of your teacher and his perfection, all his splendid

be the seat of his sanctuary. You said he was created in the image

things he has done, of his knowledge of the spheres--their orbits, the

rotation of their axes and the revolution of their circumferences--which

resolves many enigmas,and (facilitates) elevated propositions and

For

did him the honor to visit him constantly at his palace, and out of the

143

144

145

148

146
147

„143

You further wrote and exaggerated and aggrandized in telling

"who has the likes of you in his world.

glory, and the glorious esteem of his greatness. You made him Pope. 144 

[But from your remarks I would not know whether Rome or Avignon would

145

of the messiah and his likeness. I also know as you do all the great

Berakoth 58b. A minor variation of essentially the same prayer 
is found in Aboda Zara 20a "praised be He who has created 
such in His universe. " There it is uttered upon seeing a 
beautiful gentile woman.

Graetz implies that Paul's motives for conversion were not a little 
related to his vanity and ambition. He speculates that Paul 
himself may have entertained such lofty aspirations. (History 
of the Jews vol. 4 p. 184.)

Duran lived and wrote during the period of the "great schism 
(1378-1417) when both Rome and Avignon supported rival 
claimants to the throne of Saint Peter.

Berakoth 58a.
"On the recommendation of the Pope he (Paul) was overwhelmed with 

honors and favors by the King of Castile, Don Henry III.
(Graetz vol. 4 P. 184). Indeed, so friendly did he become with the 
king that in 1406 he became the keeper of the royal seal. (Jewish 
Encyclopedia vol. 9 p. 562).

Proverbs 20: 7.

before him. He

scriptural exegeses, and (benefits) the other sciences. Give thanks to

Not for nothing has the king given him presents from his treasury. ^47

1 48 he saw him as "a just man walking in his integrity"

the messiah "who has imparted of his wisdom to them who fear him". ^4®
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love he felt for him to be with him constantly in his enclosure. I would

Therefore,

my brother, be greatly happy. For in his honor, honor will come to you.

And he will surely also make you a member of the priesthood or levitical rank.

You inform me, my brother, that by his great power and by the

king's love for him he attained the great achievement which will make public

I will also admit that he attained

to the wicked.

151

149
150

his name so that women and children above nine years will not be allowed to

Certainly go and bring good tidings to those who "bore sons

a great thing and he is fortunate to benefit the masses and to recompense good

leave the Synagogue to go here and there. ^51

not know whether Rome or Avignon would be the seat of his sanctuary. 149

It is the intention of the Pope and the entire church to give him a special 

suzerainty or to make him a cardinal like the upper echelons. ^0

See footnote 145.
Indeed Paul did rise quickly in the hierarchy of the Church and in time 

became Bishop of Burgos.
The reference is obviously to the practice of forced sermons where 

Jews were compelled to go to their Synagogues and listen to 
conversionary sermons. But there is no evidence whatever that 
Paul himself engaged in these activities. Vincent Ferer lived at 
the same time as Paul of Burgos and was well-known for his 
activity in this area. (Graetz vol. 4 p. 202) It is possible that 
Duran attributed Ferer1 s activities to Paul. With regard to the 
specific mention of women and children (the Geiger manuscript 
gives the age as "under fifteen") it is interesting to note that such 
references figure in the official proclamations of the age. In 1263 
James I of Aragon, at the instigation of Pablo Christiani decreed 
that monks were to be allowed to enter Synagogues and force "young 
and old, men and women to convene at the will of these friars in 
any chosen place and at any time to listen to their words diligently 
and silently. " (Baron vol. 9 p. 72) On May 11, 1415 anti-Pope 
Benedict XIII decreed "We order that in all cities, towns and 
localities where, in the Bishop's opinion, sufficiently large numbers 
of Jews reside, there should be delivered three public sermons 
annually. We expressly order that all Jews of both sexes from the 
age of twelve who are able to appear in these cities and towns must 
unconditionally attend. " (Baromvol'. 9? p. 74)
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and daughters and to noble women. We learned from a rumor that in

Avignon (he) sought to speak wicknedness about the Jews. But the

Cardinal of Pamplona and other deputies ordered not to devise evil

hundred florins in secret.

(him) weighty (arguments) where the upright might reason with him.

admonishing me with "vain

chastisements that those who serve me have confused my thoughts, I

am not amazed. Because you know from of old that my devotion is acceptable

with all my soul for all eternity.

my song, And in our

righteous God--not in the messiah who is called by His name--is my trust

and hope.

May Jesus the

shine upon you and be gracious unto you.

II

II154

155
156157158

152
153

>.155

1.152

nl56
Concerning that which you wrote me

,.157

against the children of Israel. 153 And the assembly gave him several

Jeremiah 29: 6.
Paul. . .wished to preach anti-Jewish sermons at Avignon but was 

prevented by the Cardinal of Pamplona (Pedro de Luna, later 
anti-Pope Benedict XIII) and two other leading dignitaries of 
the church." (Baer,vol II, p. 155)

(Paul) tried to force his fcrmer friend Rabbi Hasdai Crescas to 
engage in religious disputation with him; but for the moment 
the influence of the Jewish philosopher at court sufficed to set 
at nought the designs of the new Christian theologian. (Baer 
vol. II p. 142)

Job 2 3:7.
Jeremiah 10:8.
Jeremiah 16:19.
Isaiah 33: 6.

"God is my strength, and my stronghold

From of old I cling to this faith. Nothing has changed with me 

in the slightest, and my mind has not changed. ^And He who I believe in 

now is He whom I have believed in these twenty yearsj 

messiah whom you have chosen--he and no other--let his countenance

And not for nothing did the great rabbi, the 

exalted one in Israel [Hasdai Crescas^ of great name, flee from offering 

154 ..

and my deeds prove it true. I am upright with my God with all my heart,

"the stability of thy times and a hoard of salvation". 158
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Only one thing I ask you. I beg that from now on you do not employ

in your signature the name of your father, the revered sage of blessed

memory.

united with your memory. For were he alive, he would have preferred

mourns where he is in his final rest. Behold your eyes see that the

who desires

that you be righteous. And to what profit? That thou makest thy way

He will make peace for you and bless you. And every place where I cause

163 I will take you as a brother and a belovedmy name to be mentioned

son.

still alive Astruc Francisco Dioscarne. 164

159 
160'
161
162
163
164

Into your council let his soul not come, let his glory not be 

159

After Genesis 49:6.
After Genesis 45:12.
After Job 22:3.
Deuteronomy 11:13.
Exodus 2 0:20.
There is no historical evidence that David Bonet Bonjorn changed 

his name upon conversion. See footnote 42.

"And it shall be if you hearken. .. to the Lord your God."162

the absence of a son like you to his existence. And even now his soul

mouth which speaks to you is one who loves you forever, 160

blameless.

My brother if he is still alive David Bonet Bonjorn. Or if he is not
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34:1), King of the world.

(Psalm 9:1).

(Isaiah 53:4). Who says of his father and mother I did not see them

Israel, his name was David Bonet Bonjorn.

"To David when he feigned madness before Abimelech" (Psalm

"For the choirmaster on the 'death of his son'"

"Surely our diseases he did bear and our pains he carried. "

(Deuteronomy 33:9) and of his elders I did not inquire of them. I called

him my brother Magister Bonet Bonjorn, the Christian. Before, in
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scroll, flying" (Zechariah 5:1) revealing the secret

"Its word is tried" (2 Samuel 22:31).of redemption.

its tablets. (Isaiah 55:9). The depths

I read the scroll of

secrets with heavy head and weak lips.

(Malachi 2:17). They caused me to labor on the unsearchable essence

"It was hard for me to see (Isaiah 21:2) as the words ofof its secrets.

a sealed book.

general way it was understood by me from it that

IIyour fathers is false. (Jeremiah 16:19). Surely they pursued vanity in

their many speculations. Their wisdom is concealed. Their learning is

stupid. Their hope is dried up. And their redemption is a vanity. They

sought to ascend to heaven and they descended into the depths of sheol in

their foolishness.

(Numbers 17:3). In vain did they do whatever attempted in their time

(Ezekiel 39:26). Woe to them for

Therefore the first section of your letter confused me afterfragment.

the toil and the trouble because your words came hidden in it and it

If

Praised

their toil and their labor for they have made their remnant into a

"I saw a

Deep secrets, on

I was "wearied by its words"

"Its ways are greatly elevated. "

"The inheritance of

of its darkness have not been made known to me.

Its concept and purpose were lost on me. But in a

a "night vision" (Job 4:13) and this awakening will save you.

"They have sinned at the cost of their lives. "

appears to me that the holy "spirit hovers over" (Genesis 1:2) you in

and "they will bear their shame. "
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draw you to cause him to dwell in his dwelling--a dark dwelling. Nor

loathsome and "the cruel poison of serpents" (Deuteronomy 32:33).

It was hateful to faith forever and caused the damage of enmity to

righteousness. Anyone who says that understanding and religion are

(Job 38:14).

Thus it is written "and the righteous

For faithyour eager devotion and your deeds in the name of heaven.

Do not be led astray after understanding andis a girdle for your loins.

distortion and a detour for you. I sought

to bestir you in the paths of faith. Be strong in the light of the messiah

and his honor which shines upon you taking you to rest.

Be not like your fathers who believed in a single, simple, God

its falsehoods which will be a

"All darkness is laid

shall live by his faith," (Habakkuk 2:4). If "faith" is defined in the

who renounce it return to Sheol.

Hebrew language as you and your teacher wish. When I saw, my brother,

were you regretful at first of your good deeds. It (reason) was thought

be the messiah who gave you a "heart to know" (Deuteronomy 2 9:3) and

with the conclusion it derives from syllogisms and its proofs. "It knows

two luminaries is confused. For understanding has no (portion) in it

alone and who totally rejected any plurality from Him--who went astray 

with the saying "Hear O Israel (the Lord our God, the Lord is One. )

not the way to the dwelling of light. "

(Job 20:26). Faith lifts upward and the evil ones

a "hearing ear" (Deuteronomy 29:3). For human understanding would not

up for its treasures. "
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And they understood from "one" what is taught about it in the true meaning

of its definition. Not one in (the sense of) amalgamation or species or

genus or relationships or being added to in number. And you be not thus--

believe Him to be one and three. And the three are one and the one is

three bearing several in its unitary essence. Not three conjoined but

essentially unified "back to back" (Genesis Rabbah 8:1). What the mouth is

IIunable to speak and the ear too heavy to hear" (Isaiah 59:1) do not add

(on to it) or subtract (from it).

Be not like your fathers who believed without change in any of

(Malachi 3:6). For they rejected from Him any corporeality with all its

powerful strength. In their speculation they gave Him a pure and simple

understanding to draw them after speculation in their great multitude and

tumult. They became angry with those who stretch the Torah who cause

clarity to be confounded for the weak of sight among the multitude. And

you be not thus.

perish the thought. Believe in him who donned flesh in one of his

His blood was poured out like water to atone for his people and be

requited.

(Isaiah 53:4).you.

Believe inHis wisdom did not decree any plan other than to deliver you.

him who became incarnated in the womb of a "maiden which (of course)

Give thanks for Him who bore death to redeem you and save

"Your sickness he bore and your pains (he endured ).

the forms of change. And they erred in saying "I the Lord do not change. "

manifestations "and the third god came as he wished" (Chronicles 11:25).
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(Proverbs 30:19) which is associated with those things

mentioned above (it) which do not make a path and they are difficult to

describe--similarly for a virginal woman to make love with a man is

difficult (to imagine).

with child. She was not gripped by birth pangs and anguish like one giving

birth to a first born. For "it was contrary for her from other women"

Be not like your fathers who furrowed deep into the story of

manner which harmonized with philosophy they reasoned logical deductions

In the matter of the garden of Eden, the rivers, and the tree offrom it.

(similarly) of Adam and Eve and the garment of skins. And you be not

Only add on to Adam somethus. Take the matter at its simplest.

spiritual punishment, from the downfall of which there is no raising up.

abomination and he will gather him in his net, until the coming of the

redeemer who by his death delivers him from the hand of the oppressor

The sign has already been given about this to one

indicates in the Hebrew language a virgo intacta, as in "the way of a man

Turn him over to the hand of "Satan" who will cause him to dwell in his

with a 'maiden'"

the knowledge of good and evil they made seven examinations. And

creation to tell from it hidden things and word(s) of wisdom. In a

no difficulty with her delivery. She did not cry out in her travails as one

of the little st in faith who preceded this by five hundred years. She had

saying which says "the interpenetration of bodies is impossible".

(Ezekiel 16:34) for she was as she was at the beginning. Look not to the
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and removes his rod from him. This punishment, which is not mentioned

in the Biblical text, is stripped off (him). But the curses which are stated

to endure will endure. So too the sprouting of the thorn and the thistle.

Be convinced of this secret, my brother, of the spiritual punishment which

will be completely faithful like he who made you upright.

Be-not like your fathers who substantiated their faith with

the compelling logic of the principles of speculation into natural science,

IIthey built "towers builded with turrets. (Song of Songs 4:4). They

the types of demonstrative analogies in their respective kinds they

gave a large portion to (Aristotle and) his eight books on the esteemed

studies, which disclosed their origins--speaking matters and revealing

From the depths of the sea ofsecrets to praise and to acknowledge.

On the table ofmathematics and geometry they brought up pearls.

On the heights of the mount ofastronomy they ate in their pleasure.

natural science, they put up markers. In metaphysics they comprehended

hidden secrets.

was promulgated to him by the head of the missionaries whose name is

"This is the way of them that are foolish" (Psalm 49:14) my brother.

deepened its pit by employing the means of logic. To distinguish between

inferred conclusions. And on the foundations of such compelling logic

metaphysics, logic, and mathematics. From these and the like they

the same as your teacher's. For this will double your reward. For you
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And you be not thus, perish the thought. Do not believe that the conclusion

is yielded from the premise by means of the syllogism which is the

foundation of logic. It is said by fend large that this will bring you to

atonement by the law of faith. If you say that the father is God and God is

in any case that the mathematical premise will be right wherein large

and small are interchanged or where a number is simultaneously

multiple and unitary. But before faith the large body of the messiah

to the believer that the entire world can enter a grain of mustard seed.

Or that the number of bodies of the messiah which are quantified change

the principles of natural science deceive you that every movement occurs

in time and that it is impossible to conjoin rest and movement in a single

But the body of the messiah which resides in heaven descendssubject.

from the heights of heaven and comes to the altar while he is still sitting

there tranquil and at ease. And this with the completion of the special

incantation from the mouth of the not-high priest--any priest be he lowly

or great, wise or foolish, righteous

For the essential quality inheres in the statement transmitted out of the

mouth of the messiah after eating and drinking with his prophets, seers,

or evil, (heaven) fearing or sinful.

But the ten and the hundred and the thousand are all one. And do not let

becomes equal to a wafer as small as a man's hand. It is even1', possible

into thousands and hundreds. And they are not a collection of several.

the son do not deduce thereby that the father is the son. Do not think



- 45 -

students, and apostles. Be strong in this faith for it will bring you to’

eternal life and thus will God be with you for you will have eaten the bread

of your God.

(Genesis 49:27).

Woe to your fathers who ate "the bread of toil" (Psalm 127:2)

(Psalm 107:5). But you, my brother, your soul will prosper. You will eat

and be satisfied. Your messiah is in your midst. You will praise God and

impossibility of direct movement the heavenly spheres or that if it were

possible tearing and breaking would be impossible. For would not the

messiah's body be constantly pained in his ascending and descending

about one thousand three hundred and ninety years--his whole body would

Or it was w> unded and then healed by scatteringbe almost like a sieve.

And itadhesive medicine on it or by his own will or by an utterance.

is possible for you to say more about the entry of the bodies and there

So choose for yourself one of these whichis no discrepency in this.

appears to you most removed from the rational. If you will affirm

(Numb ers6:13). Do not believe

constant coming so that from the day of his ascent to heaven until now--

this about the powers of the messiah: that he is infinite--which is the

"and their souls fainted within them--they were thirsty and hungry. "

sanctify the holy one of Israel in your midst. Do not believe in the

root of faith; then "this is the law. "

directly and riddled with "holes and orifices" (morning prayer) in his

eat the prey."
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in the principles of metaphysics.

affirmation and its negation can be right. Or that it is impossible to

make an accident the essence and the essence an accident. And also

the proposition that says that the existence of an essence is in its essence

and the existence of an accident is in that substance whose essence exists

by its essence. But the body of the messiah who sits in heaven does

not move and that which is on the altar moves and it is possible that (it

essence of the wafer before the incantation of the priest is truly the essence

And the accidents subsist (by themselves) not by their existence in

And after those accidents return, it is part and parcel of thesubstance.

the other side, my brother, do not be led astray by the premise of optical

science which states that the sense of sight does not err in its perceptions

adequate and the pupils healthy. For "you will

seeing" (Ecclesiastes 1:8). Do not let your senses be deceived so that

appearance which you see and sound, taste, touch, and smell are

For all of them subsistaccidents joined together on the bread alone.

see gods rising" (I Samuel 28:13).

as long as the organs are

For it is impossible that both an

you err in seeing. And they (those accidents) lest you think that the

will prove (the existence) of one who moves and doesn't move. The

moves) in all the classes of movement. And the two are one. This thereby

priest who ate it. And this is not denied by any of the faithful. And from

of bread. And with the completioriof the formula the essence is trans

formed into an accident. Or it vanishes completely in its form and matter.
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in their (own) essences not in the subject. And you will not be deceived

by the axiom which says that the whole is greater than the part. And

you be not thus. But the whole is equal to the part and the part to the

whole. For the wafer while infinite is finite by virtue of its being divided.

shattered mirror will light the eyes of your reason, for the poetic

analogy should be excellent and suitable for the likes of you.

In general, my brother, do not, perish the thought, acknowledge

like this, I do not know the number. Let your thoughts be faithful. May

the powers of the messiah rule over everything--near and far, possible

and impossible. Deny whatever does not concur with his wondrous

Believe in the affirmative for its opposite will be false.secret.

Be not like your fathers for whom the Torah of Moses was an

inheritance, who sought to comprehend the spiritual world with whatever

To them it was an occupation better than any other. Theytheir heads.

rejoiced over its 248 (positive) commandments as over any possession.

They were very careful and did not sin in any of its 365 prohibitions.

eternal saying of it, "the secret things belong to the

the proposition which states that it is impossible for nature to exist an

was included in it--theoretical and practical. They wore it as crowns for

They regarded it as

impossibilities in the law of reason and nature. And there are many

So the part is in the whole and the vh ole is one. The parable from a

eternal duration. It is impossible to change it or any of the well-known
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Lord our God (but the things that

children forever. ") (Deuteronomy 29:28). The prophets all always gave

adnonitions about it. The last of them in speaking his last utterance

admonished about its rememberance and its statutes and ordinances.

And you be not thus. Leave it behind lest you be disdained. When you

beget sons do not bring them into the covenant of Abraham. Do not be

troubled by the laws of "menstruation",

Do not remember the sabbath and festivals to keep them

holy. On the special fast day "eat and drink It

saying to you you will not have to bring a guilt offering for yourself.

forbidden foods, prefer the power of the more lenient position. Eat

milchic.

Eat the owl and thefish or fowl for the signs of impurity--or locusts.

fish-owl to satiety.

(I Kings 17; 4). An animal not killed according to ritual law,

But what willanimal and a pierced animal shall not be strange to you.

you do about the missionaries of the messiah (since) all of them

admonished all the faithful about.it (dietary law) and thus you will find

I read in the Acts of thein the book they call ("Acts of the) Apostles".

a ripped

are revealed belong to us and to our

"handmaiden", "gentile woman",

Do not fear the eating of leaven on Passover. In regard to all the

(Proverbs 23:7). I am

or "prostitute".

Open your mouth and eat pig, rabbit, and hare. Do not examine

"I have commanded the ravens to feed you. "

meat and cheese without restraint. Give no thought to a utensil (being)

about.it
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pierced animal. (Acts 15:20). And by and large I saw nothing in any

of them that negated anything of the 613 (commandments) and that they

taught the law to the seed of Abraham who received upon themselves and

upon their seed the Torah of Moses. And they themselves, since they

messiah and after they were baptized in his name. And you will also

Stephen said that the fathers were buried in a field which Abraham bought

the messiah himself said that in the days of Ahab the dew and the rain

their perfection and erudition in the holy books. Concerning these doubts

and those like them they are "laid up in store with me--sealed in my

treasury" (Deuteronomy 32:34). I will seek after you my brother and

recognize your solution. For I know that the holy spirit speaks also to

who chose you.

Be not like your fathers who accepted upon themselves righteous

were of that seed, fulfilled the Torah exceedingly after the death of the

Apostles that they told all the firm believers in the messiah about a

you, and no strength is with-held from you. Give thanks to the messiah

friend. As you and your new teacher will investigate, cause me to

Jacob descended into Egypt with seventy-five souls. (Acts 7;14). And

find (this) in the book of Matthew. (Matthew 5:19-20). Similarly

were with-held for three and a half years. (Luke 4:25). This proves

from Hamor the son of Shechem. (Acts 7:16). He also mentions that
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laws in that they said that "the bones of an ass are pure and the bones

(Mishna Yadaim 4:6). Go to the valley

in the days of your exodus from Egypt

(when) signs and miracles and strange and wondrous things appeared

to you.

multitude that was with you was all holy, similarly with the prophets.

Seek of the dead and their remnant numerous as barley grain you will

by the kiss spoken in great love and excessive affection.

IILord constantly1 (Daniel 6:17).

I have sought to awaken you to this my brother. For I know you

are a lover of truth insofar as it is truth. You recognize your

by their perversions (nor) grasped by their violences. You are pure in

the humiliation, the weakness and the contempt which cleave to the soul,

Your enemies shame you.or the humiliation which is on your face.

snail which melteth and passeth away" (Psalm 58:9).

When they say to you all the day "immerse1 repent or

them" (Mishna Yadaim 4:6) as

definition as a mortal human being. The delights of earth have not enticed

the ways of your faith--faith in the messiah by whose "light you will see

"circumcise".

"Serve thou the

"Let them be as a

you and have not misled you by their vanities. You have not been taken

honor with gold and silver and precious stone. Your mouth will be kissed

One (alone) does not render unclean things pure. For the

and take the bones of a man. Do not be afraid to "make spoons out of

light" (psalm 36:10). AIK you will do will succeed. Do not worry about

of a high priest are unclean. "
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It is enough that your soul will endure in a joy vh ose quality cannot be

measured. For you will see the face of the king and "his queen sitting

(Nehemiah 2:6) in his enclosure. You further wrote and

exaggerated and aggrandized in telling of the exaltation of your teacher

and his perfection, all his glory, and the glorious esteem of his greatness.

made him (Pope). But from your remarks I would not know whether Rome

the rotation of their axes and the revolution of their circumferences--

which resolves many enigmas and (facilitates) elevated propositions and

It (Berakoth 58b). Not for

Not for nothing did the great rabbi, the exalted one in Israel,him.

Hasdai Crescas, choose (to refrain) from the telling of his pcwers.

He did him the honor to visit himAnd his upright name reproved him.

at his palace and to be with him constantly out of the love he felt for him.

king he attained the great achievement which will make 

public his name so that women and children under fifteen years will not go

You inform me

You said he was created in the image of God and His likeless. And you

the lord our

, my brother, that by his great power and by the love of

or Avignon would be the seat of his sanctuary. I also know, as do you, all

scriptural exegesis and (benefits) the other sciences. Give thanks to the

nothing has our lord the king given him presents from his treasury. For

he saw him as a "just man walking in his integrity" (Proverbs 20:7) before

messiah "who has the likes of him in his world

the great things he has done. Of his knowledge of the spheres--their orbits;

by him. "
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out to go here and there. I will also admit that he attained a great thing

and he is fortunate that he merits to benefit the masses and to recompense

good to the wicked. Certainly go and bring the good tidings to those who

about the Jews. But his highness the cardinal of Pamplona and other

princes in the council ordered not to devise evil against the children of

Israel.

intention of the Pope and of his entire Church is to give him a special

rank.

Concerning what you wrote me, you admonished me and chastised

confused my thoughts. I am amazed. Because you know from of old that

my devotion is acceptable and my deeds prove (me) true. I am upright

righteous messiah who is called by His name is my trust and my hope.

He is my shelter, my refuge and my song, "the stability of my times

From of old I cling to this

in the slightest and my mind hasfaith. Nothing has changed with me

me a "vain chastisement" (Jeremiah 10:8) (saying) those who serve me have

"bore sons and daughters" (Jeremiah 2 9:6) and to noble women. We

learned from a rumor that in Avignon (he) sought to speak wickedness

And he will surely also make you a member of the priesthood or levitical

suzerainty or to make him a cardinal like the upper echelons. Therefore

And the assembly gave him many florins in secret. The

my brother be greatly happy. For in his honor, honor will come to you.

with my God with all my heart, with all my soul for all eternity. His

and a hoard of salvation" (Isaiah 33:6).
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not changed. And He whom I believe in now is He whom I have

believed in these twenty years. Only one thing I ask of you. I beg you

that from now on you do not employ in your signature the name of the

his glory not be united with your memory. (Genesis 49:6). For were he

alive, he would have preferred the absence of a son like you to his

existence. And even now his soul mourns in his final rest.

May Jesus the messiah let his countenance shine upon you--

he and no other--and may he give you peace and bless you. The words of

one who loves you, (who wants) that you perfect your path. "And it shall

be if you hearken to the voice the voice of the Lord your God" (Deut-

I will make peace for you and I will bless you in everyeronomy 11:13).

and a beloved son.

Your brother Ephodi.

place where you will remember my name. I will take you as a brother

revered sage your father. Into your council let his soul not come. Let
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warn nos nrnnn ’dbsS nos nni ,011x01 noion ora p'jKi'! 
wo. SiSon s'-? p sS noxi , Elion Soo niton ’BiSnS -,w; 
'>nxnn mso mo boSoib io pxm -jS nS>Sn ni'sum ninon j 
lay by moS im E’oo “sboi , nBi mxo so na'man Sxii 
7’Sn “(S'BnSi “>’BmS mon Soo mx tSs nmo p , nsmi ; 
. in'mii p’ainS ms pis moon nmi sS 701x001 sai sin ■ 
nSino moy yaSonmon naSjn'poo mon-a 10 ps.it 
nSynS ohoiin ny 700 xiob nnSyo'ioipi 100 no'on, 
piar.S nSinon nosn pi m>sS E’ap.E-i $»ob d’bijz co’s^j 
n'HB'-noBX :»japo mx5 mx ni’ by ini nooi .nBp sin 
iao ■ npono ripjzB s^> nn~!>n nnsp' sSi h:b p'no m n'1? ■
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VBpnn t!>i’b noo moo 5>ob5 yx znmxo »ob mm Sob?, 
mioxn ,voios$> ytja -pm So mx ]iob’ pin jr? «S vr.sioi 
r-nSi , nSixsS c'jzbi ioib> no nraiom , nSynS nSijvi s>n 
100 nray ]ibSo nnoxn mi ex ,mn’ innoxo posi mx 
-t'Bj>oi n>ion “nmo ’ns ’mso >01 . E’pBin “oSoi nnxB; 
Sopn >mx nnonn xS , ornSn mix -S nnoxm , e’ob maS; 
’om by p'>nb »nx >mx~. ,E’on apjci nipi pi>ni icioil 
. niaS ~)S nnpS -pSp nmin r.iooi n'aoh mxo mx ,n:ioxn>

noi> noiBsn nrinxn Sxo iraxn max 7010x0 on 1 
Ss-B’ j’ob nosoo pai ’-.o;S ’iom 1:00 iSSbi
noomo ms sS ,rra nr.oxo vSy nm’B no mxno i:>omj! 
ms mroxn p sS nr.xi , imooo rpn ix omni 01001 yooi 

'•wina I’onsq nooi sbij naSa inxm mx naSam naSai-i
nSio* non ysa no nS uo mxr.o >obj' “tx ”sibo bSb s? ' 

. jrruS yxi 701—> yx , jnoao yxn moot io-3:|
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■I o’aan p pn no >nn na’aono nain om’s minx xS nan 
; ,y:oo a'nain nona nrn amxn noxnS tnon xS nnaxaa »nm 

,j n’axao nayo Sa mia’on ip’o^n nax -p-aioxo ’.in 
li x’DioiSan ay c'DD'ez pixo moan aaai moiSyn la nunS
JI ;ay jr-n ma nyan pyi rammm py p aanai zmaaa io mao 
■j piyn np p xS nnxi zmaiyn m:noi mm onxoi znm’pn yaa 
j.i nnipn pN mn no Sy ”aaj any nnxS tpoina pa imasa 
' ,inaoaon inaax’i mana mam pan a>a laonn xim , inSaoS 
laaa vSyn amm as am inna innma aax tf-wu. ma ay 
nnoy Sy oa nimnxn mSSpm ,aaya amaa aan «Sa m any) 
"asm any.no >nx mon ma pmn ,anam pip nmosi nmnyn

: paa Saa* m 'a pa aaa loaa amiHan asa lann aax
. p’am aasa aSa poso mn ’□

:i mmnS Saan naan nrno’ ciman aax ymaxa mn 
.!, m’moS mninn mmSm nvyao ninvyn mSnr.no

a’Snjo no Saari manainma’ Sy mnSin i-’Sm amnoS nmoi 
’pa SmanSi zva~m pnnn >aan mana mna ip’oyn ,ni’aSnS 
jz'i»aao mnoaS Hrn.pSn nm maSni "naion apnn’no

SSnS ,mma iSn n’aan mom enyo Sa 10a nmpm m’mo’Soi 
! zanna .iSyn naioanm aaann r.oano □» >poyoo zmmnSi 

,, noann nn amnoi ,a’myo .Son n’SjSm nnonn noon ]nSaoi 
i’ caay’ kS , tanas a’ano man mmSmn za’ji’s io’sh myaan 
■!‘|S nS’Sn p aS num zmN ioS Sao naan mi ,anmoi am 
. natt apnn p nnasa nnonn p.axan pnn n’Sva pnsn ■ nS 

namoS mo' mn m San Sy nnmn ’aa pnnn naan aia’ mn 
«S pn mn Sum Sxn mn oxn ansn as* znnntsn pino 
cna So’ Sy mpnsna oiann aS pn mn axn p ox n>Si>- 
pmp naannai o’aSnnn ppm Simn aax , mmioSn mbnnnn , 
ma Siam moon *p nnnxn naS ’0 zmmnx ix amanx 

, cSiyn djd’bi pxn xin naa’x axi a’« pa-map nnyS man

mSnr.no
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ninaa nox moan ’kip .nsBami pin Snnn w iHii 
nxam nnoyn Hen E’nnx pap wn nixai b’dSnS nisSnna J 
pia nyun Sam , ni’yaan niSnnnn. yyan xS , ->r.N *|Sn;ii j; 
coj o nnx Ktua npinni nnaan nm papnnS noax ’Nai

- ini’n Dy non- Sk xai nip ’aon -n» mama ’awn miaan 5 
K-mn nna:n xinn nSon naxan oy nn ]:xai apo do am;>,:, 
Dana ppa Sima mmo pa ni >n Sen Sim xS ,—an to I 
noaon naxaE npan nSaon >a Naina xma yona p’-sa Sana t 
i’i’aL-?n 1’aani I’x’ai Dy inty ’-,nxi iSax ’nnx moan 02 J 
mn> pi ,-y ”nS -pon x’.n »a n.naxn nxia pinn . rniSai il 

' anySi SSo pSnn npaa -t>nSx nnS r.x Sajsn >a -pa c’nbx 1
. ~'j Saxr. -j 

F]a>T.rn ana canaa ,n’a>:’/n nnS ’Saix -pniaxS nnH 'j
jiaiani SaSin nSan “tf-D tin heni ,o’a;-i dj n’tsas ji
•pnpa *-?n*w» ©np E’npni pnyn Sisn nx "pnpn -puia i 
pan mSi ,mu’n npann "a’atnn tuna pana jaxn Hxi : 
tarn n»n> xS editi Sa num ’a Taiani npnpn a'j iSus j- 
O’SiSn n’apj tQ’api int/p ,i~™» yn inmi iniSpi n’»a.i jj 
F’tn *]Sn aw 3’2d nny ip nun imSy ni’aar ny xia’ xia 
nSna xan’i fnp> ix ,.nnaaa lau Sa nap© xin amp rua 
my naxnta nsaxi , nmaxa. ix mana in o-p’ana bud 
ns’K eiSne “nN ^S‘ nna . hit© ma vni e’ebjh o:ana 
moan rnSia'a nun m nyi Samian ny npSin nm» nxnn 1 
pxn Hn , nmnn nxn ruiENn onm Kin *ib-n n'aa Kina 
—.S’Smni ai’nn nm ipm™ k’xo rrnSNn naann nSnnna •_ 

. mnniNn nanpna du nnpa ayim Dsynnpan -anm k’kp ii 
-■ tDsyn Kaaan Kmua nnpan niN'sai imasya casyn nix'saa 

—ana naxi yyian’ kS nutya ’awi’n n’man.’pj ’a iniapa J 
nnKa pm;1 ‘n'K nnK Dnaoi nyunn uio Saa noD’Ni yyi:nn 
xin ]nan ncKn asS naiyn osy pi ypim kpbt ypir.’m ;!
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xmia bed naxn onix yny-’ o mx p'yrb m’tn n; 
HDHD -pn’on xS F.D ’B ~U BBX TOa BEX
, db’Sebe mnxi Enin’naa nnoSi xS , eb’Sebe yr.B’i S;n 
“lx nxm tiixe ,B’b‘db nnax -r.nax nnx E-an 
P’iebi mSini ny’»B Sy jxm xSi , n’Ssn BB’yn na/x Sei 
eb’edS •jSnn Earn yinis •panrp 702 by “a/x r.iSryni rao pain 
ei , L?iBa ix ibie Sieb epb So ySx eiexe , HiSee ide 
■jSan >13 Bxnn >e zinis’x nyian xS myna •psi ixana -p 
nSuni niS-ini nona *ny na/xi ,ms!naE iSex naan’ Siam) 
nnxan ip>. nxi niaa Sa nxi z‘imx3’S>iyi ~aSa nSya usee 
naxaa "in-.N n’aryi pniDiai d’bSn eSee xna:a/ maxi ,inSiu 
’ny? dk cj ,mniin -’,-n p’roxo ix xar5 ex y-x k5 
nx’S’ r5no nv>j!>jn nuionni nisy nox n‘5rnn 5o nx ~aa 
manyn r.aa usa na-x s]pnn noap nis^nnm i:~a 
n’&aH min ‘in /niaonn ixdo ,niam m ,nia*i maipm 
1’dj r.’oa nuna ii> ]nj -pan wrx n:r5 x? ,iai>i^ 6 n::y 
mvan nno oon^ x1-? , lairo ^nna laa^ p’is — xn mix o 
nou its’ EDi maisj/n Tina apaip ’Xian 'an 
nonxa i^sx -’an ni’nhi ih’na npo1-? 15> rw noo ,iaj) 
D’jnx nonxni 5>m imoo o ’nx 'inynn n&'bi) . iohx na-x 
E’ezjh mxsn x!?t!z eos; iro nu/^a/ fiohj niann j’a/n ^an

i ieie/ -pix dx bj •, nixi nix ro^ nj» i'aa E’nins E’ooni 
! ewx t o’E”n$> nioia 5>iaj$>i neon nx hoib vnaxi j>ot 5itj 
j ’Ba . pwiyn e’s/j^i , naoi o’jo n’inn naxi> naai xs 
. , nyin EB’iin’n Sy nriS ebe p’pexo ebb iriaS nyiaon 
I ,nyiso E’mx Bntaai xjiSboxb h ’Sxynpn p-xn ]a nisi 

. EB’mB mnn Snpn iS unn , -yn Sxnis’ ao Sy mnn> xSa
i ix x’jiain mni’a nnx 1S nnS iSty x’ooo Soi ni’D’sxn ny- 
! Sub »nx pS ,n”Sy dooe? onni’aa ’Sxj’-np mix nrazyS 

’no mib Ei "jS ntay’ ns/yi. -(S nm’ moa niooa >a nnas
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