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Al Tehi Ka•avotecba (Do Not Be Like Your Fore-- ---- ------
fatbera) appeared sometime between 1390 and 1392. The 

author of this satirical polemic againet Christianity 

notes an elapse of approximately 1360 years aince Jesua• 

death. Thia fact provides the earliest possible date of 

publication. Tbe later date derives fro• the turbulent 

circu .. tancea eurrounding Spaniah JM/ry during this period, 

including the po .. ibility of the author •• conversion to 

Christianity prior to the writing of the text. Such a con

veraion would have occurred in 1391 or 1392, at the ti

when anti-JM1iah riots and forced eonveraiona to the dOll-

inant religion engulfed all parta of Spain. 

Later publications added co .. entary and intriOduction. 

In 1554 or 1570 in Constantinople, Rabbi Joseph ben Shell 

satirical nature, noting that Christian reader• aiaunder

atood both the title and tbe content Of the poleaie. They 

garbled the title to Alteca Boteca, and understood it to be 

an attack upon Judai-. Rabbi Joseph rectified both error•. 

In the same edi tion, Yitzchak ben Yehudah Akrish in-

trodueed the author as Prof iat. Duran, a forced convert to 

Christianity, vho had embarked for Palestine with bis friend 

David. According to Akrish, both intended to return to 

their original faith. David, hoVever, bee•- convinced of 

the truth of Christian doctrine. Profiat Duran then wrote 

Al Tehi Ka•avotecha as a satirical plea to hi• old friend. 

Akrish did not note whether or not Duran returned to Spain . 



This biography remained the standard one for cen

turies. More recent evidence froa tbe archives of Duran•• 

hometovn, Perpignan, indicates that Duran, too, remined 

a Christian, and wrote hi• polemical works in Spain. These 

facts, plus additional biographical information about the 

author (see Chapter III), aupple9ellt Akrish•a skeleton 

outline, which retains ita plausibility, 

In 1840, Abraham Geiger included the text of Al 
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Tehi Ka•avoteeha in his Ma•le HaPenia, published in Berlin. 

In 1844, the satire appeared in a collection of polemical 

writings, Koveta Vikuchim, published in Brealau. Part 'l'Vo 

of P.M. Heilprin•s Even Bochen (Frankfurt-a-Main, 1846) ----
included a critical edition of the work. J.D. Eisenstein 

annotated the trmatise in hi• Otsar Vikuchi• ( 1928) • 

In the work, Duran addresses his friend, David Bonit 

ben Godon (also rendered David Bonet Bonjorn), and osten

sibly comaenda his choice of Christianity. ··1>0 not be like 

your fatbera!", be admoniahes hi•, in a feigned attack upon 

the substance of Jewish belief. Tbe pol-1cal letter high

lights contraats between Judaisa, a religion c011menaurate 

vith Reason, and Christianity, a religion of anti-Reason. 

David has selected the latters Duran aocka hi• choice 

through a thinly-veiled, sharply-phrased satire. 

Sefer Keli.at HaGoyia <!!!!~of!_!!! Nationa•_!?!!

grace), Duran• s second pol·eaical work, dates froa 1397. 

Thia ia clearly stated by Duran in the Introduction J..J t ") 
• ( 397 • .f~ c(,. 1) ' ., h ~.N" 
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A 1633 Livorno •anuscript served as the basis for Dr. 

ze•.v Adolf Poznanski•• edition of the text. Tl)is appeared 

in hi• ant.bology HaTsofe be•eret.z HaGer, publiahed in Buda

pest. in 1913-1914. Eisenstein .also included this work in 

his collect.ion of Hebrew poleaical dooment.s. 

Sefer Kelimat. HaGorim differs significantly fro• 

it.a poleaical predecessor. The Sefer inveat.igates t.be Nev 

Teata11ent. and other Christian aourc• in an hist.orico-

critical .. nner, rat.her than in a personal satirical format.. 

Initiated at the pr011pt.ings of Rav Kaadai crescaa, Duran•• 

mentor and the aelmovledged leader of lat.•-14th century 

Aragones• Jflflry, the boolt aaaert.a t.hat lat.er Christian doc

trine• subvert Nev Testament. teachings. Duran probes aiatrana

lation, as well as doctrines he cit•• exa11pl• of New 

Teata~t aiaquotation of the Hebrew Bible, and of JerOlle'll 

further mi11tranalation11. Du.ran stat• hie intention clearlya 

j=:>t,AJ 11../ c / / l' 

0-- 1¥'> l) PJ\i> 
11 rt-.f ... " 

' ~:).) j' ?h / c 

He cites "authentic" Chriatianity va ... inauthentic" Chriatian

itys he deviaeti an internal critique from an mcbtrnal per

spective. In this dual poait'.ion, Duran anticipat• both later 

Jewish polemical literature and internal Chriatian •refor•" 

material . As Jev and Christian convert., be atraddl- two 

worlds as well a• two centuries. 



II. 

Both ~ !!!!! Ka•avotec:ha and Safer Keli .. t HaGoyia 

provide conteaporary historical detail. ~ !!!!!!_ Ka• avo

t@Cha hint• that Jfltla vere suffering pbyeicallY---tbey are 

described as f lc/13 (thirsty) and r1 '2Y1 (hungry). Deapite 

the suffering, they continue to observe their anc:eatral 

cuet011111 !!!:..!:!• Lava relating to vomtm, Sbabbat, Holidays, 

a special faat day (probably ¥Oii IU.epur), Pe8ach, and!.!..!.!!-

~. 

They attend synagogue services, vhere they are sub

jected to Christian convereionary eeraona. Duran describe• 

a procla .. tion that •ndate• aynagogue attendance .,,en by 

vomen and young children. Paul of Burgos, David•• principal 

teacher, instigate• this p~ocla11ation. Paul'• anti-Jeviah 

state11enta extend so far that the Cardinlll of Anaplona re

buke• hi•. We knov from independent aourcea that this Paul 

(ne Solomon ha-Levi) had converted to Christianity in 1391, 

eventually rose to the position of bishop of Burgos, and 

wrote an anti-Jewish pol.-i.cal vork, Scrutiniua scriptura

~· This fact offers additional juatification for the 

later dating of Duran •• polellical tract. 

Al Tehi Ka •avotecha includes the infor11ation that 

apostate• exist in this co..unity, and carry disparaging 

nickna .. •1 Circu.cised ones Baptized ones Heretic. The•• 

names demonstrate a lack of belonging to either the Jewish 

or Christian communities. 

Duran enu.eratea Christian bel.i.efs1 the Trinity, God•• 



Corporeality, Virgin Birth, Original Sin, the l.iterality 

of Scripture, Transubstantiation, Holy Statues, Reaurrec

tion, rejection of Toraitic ldtzvot, •gical practice• , 

Papal rule, the ability of the Kessiah ( i .e. J .. ua) to 

perfora iaposaible acts, and the auperaeaaion of Paith 

over Logic. He 11entiona tvo additionc\l practiceaal) the 

prieat hiaself eata the wafer during the Eucharist cere-

110ny,. 2) apostate• acquire new Christian na-• upon con

version. Finally, Duran refer• to the papal schisa , ape-

cifically aentioni.ng the place-nalleS ROiie and Avignon. 

Sefer Keli-t HaGoyia offers additional data. Duran 

indicates faailiarity vi th kabbaliatic doctrine. The r•f?.1rt1 

perform supernatural acts, and poatulate ten sefirot, in

cluding .A ., t c ;>.A and J\ 1 ~ ~..v • Duran recognizes Marranoa 

as well. They are Jews vho vorahip Jesus and miaint:erpret 

the Bibles r \ Jlt. 1.-))) f 'J '# l~Alf P ' 1 1~''l (fc1 (' ••• " 

r ' e>\:.A.N' l '~i ·d ~ >iY1 ...-'!> f ' l ~ l/J lc:'JN' tt · ~ 
f ·J~ r ' h1# /'DJ, ? "JJr< P ' f>to-;J~ / ? ' ~ P '.J<./VI 

2 
Pt'>:> -:J¥ )'-i 'r Ji ;:, ' · ') ~~:;)'..) t c ~t- »11.J\72 

.. • 1e I? r#lc-,,.1~ f"t c?l' I? r .:> ~ tfJ l c?/Y' 

Duran also indicat .. so- connection vith Aabkenaz . 

5 

He hears about kabbalistic doctrines during "election time" 

at a r abbinical co~erence, but it r ... ina unclear whether 

he himself studied outside of Spain. He aay have received 

the information frOll a atudent. 

Jewish and Christian scholars -ton paper, if not 

in person. Although actual dialogue still takes the fora of 

public disputation d .. igned to convert the Jewish partici-
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pants, a certain .. higher" level of intellectual exchange 

l>@rme&tes poleaical literature. Duran quotes the French 

Franciecan exegete, Nicholas de Lyra, at times for support, 

at tiaes to debate. He also refutes the Christian scholar 

John of Montpelliera f.J\ <~ S'.° ';)'lo !)' ;") Ct ') td~ ••• " 

P }.1 e> t l> ~I r ~ 'Jo~}.J r .h1 ~ 7 C..1 , >)~ ~ J> I' ~ -, ~ 

f' ~I" \- '.JI c '.h? t ;)f,; 

' ~le I c "I. e, 1/(l, I (cf~ , hi c. 

3 ., -;') 3 J '""l /").) 
•• • 

• i A Forced convere1ona fora the ra eon d'etre of Duran•• 

work, however. He specifiee Seville, once a great Jewish 

city, now " "" 1 h~ J ~ r .. ., ~ :> .. 4 • According to independent 

sources, the anti-Jewish riot• of 1391 began in Seville. 

Duran includes several hietorical date• in Sefer 

Keli11at HaGoyia. Christiana believe that the deetruction 

of the Temple occurred after the publication of the Goepel•, 

since Jesus• dieciples died before 70 c.B., and Pet.er and 

Paul were killed by Nero. He aleo notes the birthdate of 

Jesus---3760 years after the Creation (i.e. O c.E., ae it 

were), and the date of Conetantine•a conversion---4085 yeAra 

after the Creation (i.e. 325 C.E.). 

Duran provides the historical bacla)round for only 

one late Christian practice. Pri .. tly celibacy vaa .. tab

lished ae Canon 21 at the Fourth Council (Jcnavn in Chriatian 

history as the Fourth Lateran Council.) in 1.21.5 under Pope 

Innocent III. 
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III. 

Thi• bri~ly..glimpsed historical Id.lieu produced the 

author Profiat Duran. Hi• several na .. • adumbrate bi• malti-

faceted and mediating role in late-14th etllltury Spanish 

society. The na- Profiat Duran indicate• hi• Spanish iden

tity, Isaae ben Moses Hai.vi reveals his Jewish originaa 

Bfodi. the aeronya/niclcname he utilized as his nom de plu

(" / fe?I ! 6 .. e> 11 ~ 'JI~ "• JC> f, :Efod) • represents the con

cealment of both identities. Later, a fourth na- would 

complete the cycle. 

Duran vaa born about the year 1340 in the tovn of Per

piqnan. located at the northeast earner of Spain in the dia

tr ict of Catalonia. Hi• father vas Duran Profiats his grand-

father vaa Profiat de Li90s. Duran'• grand90ther. Regina, 

appears twice in the Perpign.a.n arcbiv-, once •• the debtor 

to a Christian aercbant of Valencia for gold thread (along 

vit.h her son, Ferrer). and once aa the seller of a Hebrew 

Bible (alon;J with her son, Duran). Profiat•s father, Duran 

Profiat, merit• tvo references in the archives. Richard 

Emery describes his statusa 

In 1347 • he was one of twenty-three 
J•s who stood eurety for a loan to 
the Perpignan Aljama, the organization 
of the Jevi•h ~ty. On 5 March. 
1348, be vas faraing the Aljaaa•a taxes 
on oil brought into the J•ish quarter. 
He vaa at.ill living in 1354. It ia evi
dent that be was a aubetantial -ber 
of the Jewish commmity, but certainly 
not one of it• leading figur-. There ia 
no evidence that either be or bis brother 
Ferrer engaged in 90neyleading.5 



8 

Profiat Duran may have studied for a tiae in Germany. 

He NY also have been a tutor to the Cresca• children. Accor

ding to the Perpignan document., he earned hie living ae 

a moneylender and physician. In 1381, he served ae a coun

cillor to the Aljama, but nothing more ie known about his 

c~nal activiti-. No evidence is available concerning a 

wife or children. 

Between 1393 and 1409, Duran appears in the archives 

under his fourth name , Honoratue de Bonafide, apparently 

acquired upon his conversion to Christianity. Perhaps he 

"" was the same Honoratus de Bonafe vho served as astrologer 

in 1392 in Juan I of Aragon. Yitzbak Baer posits that 

Duran was still alive in 1414. He bases his presumption 

on a poe11t written by Solomon Bonafed at the ti11e of tbe 

Disputation of Tortoaa , appa.rently appealing to Duran to 

compose a new pole.ical works 

Approach, Bphod ! ••• 
See how I have been abandoned 
by the princes of poetry, 
the cberuba of the family of Lavi6 

Profiat Dura.n produced numerous literary works. Be

sides his two polemical treatises dating froa the 1390•a, 

he wrote a condolence letter in 1393 to the son of the 

recently-deceased Gerona rabbi, Rabbi Abraba• ben Rabbi 

Isaac ha-Levi. Duran mourns the loss of such a saintly 

leader, and extends hie grief to the suffering• of the Jewish 

c~ity en aaase. He analyzes the reason.a for the recent 

anti-Jewish persecution.as 



••• our dependence on vorka alone, 
divorced from true intentions ••• 
particularly the choice of the 
partial good, each of us being 
concerned for himself alone, and 
not knowing or understm ding that 
in the long run the security of the 
parta depend on tbe security of the 
vhole---and this ia true of our 
people in particular, all of whose 
parta are ansverable for one anotber ••• 7 

He also urges apoatatea to repent and return to Judai-. 

In the following obscurely-phrased passage, Duran adaits 

his own lapses 

The Lord •Y God hath put me to 
silence and given me water of 
gall to drinJt to repletion and 
satiety. The insolent waters have 
overvhel•ed -, the atreaa baa gone 
over my head---this 11alignancy ••• And 
it is the speaker•• will that hia 
soul, which is bound vi th yours, 
shall veep in secret, for behold, 
hi• is not of his faith, strange ii 
hia deed , and alien his vorahip ••• 

9 

Duran•• major gra ... tical work, Ma•aseh ~· appeared 

in 1403. In 33 chapters, he encourages the study of Hebrew 

language and literature, and offers fifteen rules of study. 

Heinrich Graetz a••-•ed its content•• "summarize• the 

results of older writers, rectifies their errors, and even 

attempts to formulate the principles of Hebrew ayntax.•9 

Duran•s ranqe extendttd into philosophy, astrone>11y, 

and history. He wrote commentari .. to various works of 

Abraha• ibn Ezra, and a co11111entary on Maimonidea• Guide. 

He composed the latter after completing his gra..atical 

opus, His major treatise on astrona11y, Cheahev HaEfod <!!!! 
~ ~ !!!! Ephod), concerned the Jewish calendar and the 
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astronomical theories upon which it waa based (1395). Other 

responsa in this area included a response to Joseph Ben 

Nachnias• astronomical work ~ ~· 

Duran's Ma•amar Zichron HaShe•adot is not extant. but 

later writers referred to thia historical work on various 

expulsions of the Jews. Duran enumerated even such recent 

expulsions as that froe England (1290) and France (1306), 

and recounted details of persecutions in Catalonia. Don 

Isaac Abravanel quoted the work in his Yeahuot Meahicho 

(1497). Solomon Ala..ai alluded in hi• 11e>ral epistle to Duran•a 

work as "'le livre dea 1Mt110ire•.'"lO Both Sa11Uel Usque and 

Judah ibn Verga utilized it as a resource. 

Debate surrounds Duran ·• religious affiliation. Did 

Duran convert to Christianity? If he did, hov did he manage 

to write anti-Christian polemical tracts, and remain un

scathed by persecution for a period of more than twenty years? 

If he did not, why did the tradition of hi• apostasy persist? 

Hov can the Perpignan archival material be explained? 

Yitzhak Baer concludes that Duran reaained Jewish 

throughout his life. His major proof derives from the very 

existence of the polemical treatis ... Baer •intaina that 

no "new Christian" of the period could have dared to attack 

Christianity so blatantly. Baer vrites1 

In all medieval Hebrew pro•e, there 
is hardly another work (Sefer Keli-t 
HaGo~i•) with so concise, polisbid, 
and iiect a style ••• It is incon
ceivable that a man who clung so 
loyally to his religion and fought 
on its behalf with •uch determination 
should, only a short ti•e previously, 



ti.ave paid obeisance t.o alien gods. 
Nor is it. likely t.bat. vere be a 
converao. the Church vouJ.d have 
allowed him to live as a Jev. and 
to publish anti-Christian p_oleaics 
over a period of 25 years. n 

Baer attributes t.he usual biography to "guessvork and 

erroneous reconstruction.•12 

Baer concedes one potentially contradictory piece 

of evidence. Duran•• "confeaaion" to hi• friend in Gerona 

(see supra, pg. 9). Baer askas 

Was t.he author of the Ha•aaeh Efod 
lamenting the genera.l l'ite or ~ 
generation? Or vaa be haunted by 
youthful tranagreaaions and heretical 
t.houghta of y~ch be could not wholly 
rid hi-elf? 

Baer doe s not knov the Perpignan uterial. 

Richard Emery knows the material, and utilizes it 

extensively. He agrees with Baer •s statement .. that no 

baptized Jev vould have dared issue, or could have issued 

without dire results, the tracts under conaideration.•14 

He even insists that. the Al Tehi Ka•avotecba was never 

misunderstood by Christian readers1 

Too many of the convert.a at whoml 
Prof ayt directed his work were 
educated Jews. and some of tiw. 
were sincere converts. or eager to 
advm ee themselves with tbe Church. 
or both. Nor does the satire in tbe 
Alteca Boteca seem either sufficiently 
sUbtle or sufficiently sustained, it 
is difficult to believe that its author 
vas making any1!ffort to disguiae bis 
real attitude, 

Nevertheless. Emery asserts that Profiat Duran vas 

most certainly forcibly baptized a Christian ae>11etiae be-

11 



12 

t.ween February 1391 and May 1392. Duran adopted t.he name 

Honoratus de Bonafide, and vaa still alive a• late as 1409. 

Emery bases his assertions upon the archival material fro• 

Perpignan. As Honoratus, Duran is mentioned in twelve Per-

pignan docwnenta between January 8, 1393 and September 4, 

1409.16 

As late as 1409 he bad escaped 
the attention '1 the Inquisition, 
since ve know that in that year 
hi• asset• r..ained unconfiscated, 
Thi• is clear enough evidence that 
he can have taken no overt step17 suggesting a return to Judais•. 

Emery accounts for tbe apparent difficulty in this 

conclusion by postulating that Duran wrote~~ Ka•avotecha 

before he converted to Chrietianity. Certainly such a satiri

cal piece could not have been written a.nd sent by an oaten

sible Christian to a devout apostate, vho might have reported 

Duran to the Church authorities. Concerning Kelimat HaGoyi•, 

Emery accepts the 1397 datinga 

If that date, or any date after 1392, 
is correct, then the Keli11at vas 
written by Profayt Duran secretly 
and at great risk. It aay well be so. 
We know hia to bf le been a llOst un
v illing convert. 

Eme.ry concludes that Duran undoubtedly claiaed to have written 

the work prior to his baptism. 

Emery•s conclusions, although fitting the details (in

cludi~ the 1393 letter to Duran•• friend in Gerona) more 

plausibly than Baer•s, still leaves several unanswered 

questions1 Hov did the Christian authorities view Duran•s , 

other workS, especially Ma'aaeh ~? (Eaery mentions this 
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as an exa•ple of the ri•ka Duran waa willing to take). How 

did Duran reconcile his ad110nitiona to conversoa to return 

and repent with hi• own allbivalmit position? Why did Halldai 

Cre11eaa aak a baptized Cbri•tian (however wivilling) to write 

a pol-ic againat Christianity? What level of credibility 

woul.d aucb a work poa .... ? Did the fact of Duran •• Cbriatian

ity eventually persuade cr .. caa to write hia ovn poleaic? 

Did Duran hope to bridge the gap between internal refor• 

of Christianity (back to a "religion 2! Jeau", rather than 

"a religion about Jeaua") and an external critique? PerbaP8 

further research in the Perpignan archiv .. and in tbe his

tory of Spani•h Jfltlry will yield 1••• •peculative r .. u1ta. 

Duran•• ovn hi•tory •irrora the tuga-of-war that raged in 

the consciences of 14th and 15th century Spaniah J••. Torn 

between two world•, they -.rtyrized, apc>9taaized, pole11i

cized, synthesized, CQllPrOmi•ed. 

Another branch of the Duran family originated in 

Provence, and aettled in Majorca in 1306. In 1391, fol

lowing anti-Jeviah riota in Majorca, they llOVed to Algier•. 

Zemah Astruc Duran, who died in 1404 in Algiera, led Major

can Jfltlry until the persecution•. Hi• •on, Si..an ben 

Zemah Duran (1361-14M4) became chief Algerian Rabbi, and 

wrote an anti-Christian and anti-Moal .. pol.-.ical work, 

Keahet U-Magen (~ ~ Buckler-1423). Although he doe• not 

quote Profiat Duran, be 991>loya certain aimilar ar~ta. 

He argues that Jesus and his disciple• atrictly obeerved 

Toraitic law. Jesus did not intend to aboliah Judaia•, al

though he fal•ely claimed that he was the Messiah. Si..an 



Duran also indicates aiatakea and alleged forgeries in 

Jerome•• Bible translation. as well aa aiaquotationa of 

Hebrew Scripture by Jeaua and hia disciple•. 

14 

Simeon•• son, Sola.on (c. 1400-1467), succeeded to 

hia father'• chief rabbinical position. In 1438, he wrote 

Milchemet Mitzvab, an attaclc. upon the views of the a.P09tate 

Geronimo de Santa P' (Joabua Lorki) • Lorki bad accuaed the 

Talmud of fostering i~ality1 Solomon Duran flung aiailar 

accuaationa of i..,ralitr at tbe Christian clergy. Duran 

also asserted that the aggadic aectiana of the Talllud have 

no binding force, and he rejected kabbaliatic doctrines. 

Thia branch of the Duran family provided leadership 

for Algerian Jf!ltlry through the end of the 18th century. 

A part of the clan settled in Leghorn in the 18th century, 

and later moved to Landon in the 19th century. 

David. Profiat Duran•a friend and recipient of the 

satirical plea !.! !!!!! tca•avotecha, was a scion of tbe 

fallily of David Bonjorn de Barrio. Bonjorn ()'omtov) waa an 

early-14th century astronomer, who lived in Perpignan and 

Gerona. His grandaon took t.he name Aatr\lk Francisco Dioa

cornis upon conversion to Chri•tianitr. 

Haedai Creacas initiated tiae writing of Sefer Keli-t 

HaGoyi•. Creacaa (died c. 1412) wrote pbilosopbical and 

polemical works, and served as the moat influential anal 

and rabbinic leader of Spanish Jflt/ry during thia period. 
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IV. 

Tvo pri .. ry literary featurea characterize Prof iat 

Duran•• pol-ical voru. In!!!!!!!_ Ka•avotecha, he utilize• 

double entendre• frequently. In s~er Keli.mat HaGori•, he 

employ• aany non-Hebraic vorda, particularly vta.n re-
• 

ferring to Chrietian aacr--.it:a. 

!!, !!!!!, Ka•avotecha begina vitb a quota frOll Paal• 

34111" Tf,.' ' t/c 'J-,f ll~'Y6 ~le 1~1Jl ·'l .,,,., •• 19 

The original text: refer• to David•• feigned aadn .. • before 

Avi.llelech. Duran applies it to hie frimld, David, vbo .. Y 

be "aad" for beli..U.. in Chriatl-ity. The idi- "'Ir';,~ • .hi.)<- f" 

can al•o 11iaply mean "to change one·• llind ... Thus Duran 

91anage.e to convey bis opinion of David•• conver•ion to 

Christianity without directly and unallbiguoualy calling him 

in.sane. 

Duran deacribee Da•id · • letter to hi• u a .. r ..,h7 -APV"~o 

ostensibly, he wna that it ba• taJmn hill a long U.. to 

comprehend ita ...ning, for it: ia full of "aecreta" (" r'?J.o"). 

The noun can aleo mean .. contracl!ict:ion•", however, again re-

vealing vhile concealing Duran•• true opinion of tbe epiatJ.e. 

Duran reads David• a letter " t ic? )"V:>"l .. ~1 That 

eitlmr aeana be has read it eerioualy and t!".oughtfully, or 

t:hat: he ha• read it vitb a "'heavy bead", i.e. sadly. 

In the eatirical vork, Duran "laaenta.. the folliea ~ 

the Jeva1 
22 .. 

. ;'.) 
t' ~' 1/ct, 

.,, c 

({. y 

Thia statement renders tvo nuancesa eitbar the Jfltla worked 

" 



in vain, because their descendants eventually bec:a11e 

·•idol-worshippers", or the descendants deteriorated be

cause of the sins of their ancestor•. 
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Duran discusses the Christian belief that Jesua con

tinually desc:a'lds t.o earth. The "1' "?t~ J '~''1? "23 involved 

in this deac:ent l.iterally means "tearing aaunder the heaven-

ly sphere .. , but it also echoes the phrase "aboli•bing", i.e. 

that Christiana bave abolished the Toraitic: c~ta. 

Similarly, in analyzing the Messianic: belief, Duran refer• 

to it as .. ~? '"' .. ~4 Thi• may sillply mean "dogma" or it 

may allude to the Scriptural origin of Measianic: belie~. 

Duran describes his friend, David, as ':1'>1-Y •. • ""'" " 

25 .. f-A.JIN/c • ·• f •/f/J.." priaarily mean• "honeet. ·~ or ··pare" , 

i.e. David honestly believes in Christian doctrine. and 

Duran recognize• his sincerity. However, .. r ' Al.A" also 

connotes "naivete" . Duran here C:OllPliaenta David in a back

handed manners Ran-t you are. certainly, but nevertheless 

gullible. 

Duran then "advi•-" David to indulge in all tbe 

foods forbidd91l to the Java " r' '1' ~ /< ~ ··~6 Alt.hough thi• 

expression translat .. •• "without reet.raint•, it derive• 

frOll the ••- root. as .. o I ? / j' ' "'d /c " (heretic) • In ~ther 

vorda, now that David baa ventured ao far out of the fold, 

he •"Y do whatever he pleases, but he is tainted by the 

stigma of heresy. 

Finally, Duran ref era to the .. r • h 1 ;> "27 which 

Paul of Burgoa received froa the ~ity (apparently the 

in 



order to convince Paul to cease from his denunciation• 

of the J@Vs to higher church authoritie•. Obviously, 

•• t'' f\ 'l 'C> " here equal• br ibea of ll09e kind, not roses 

or daffodil•. 

Sefer Kelimat. HaGoyi• lacke the satirical tone of 

it• precureor. Although the attacu on Chrietian doctrine 

retain a sharp edge, they are eoucbad in historico-criti

cal. rather than literary, language. Thus, there -exiets 

only one clear example of a double -ning in the. 'Sefer. 

In the Introduction, Duran briefly deacribes the contem

por~y historical situation of the Jf!!tle in Spain. He 

vritess 

28 .. 
••• 

t??~ fc.'Jl~lt:r~ IJ' F\'" 

P, Jt 7 ~v , ·"" ~ 1 .J ta J 

r c! I " 

fr 
" r •-..1J1.> r 'N" may mean "stor•y vatera"' in general, re

ferring to t:be persecutions enc011paaeing Jevieh life at: 

the time, or it 11ay specifically refer to •.vil water•"• 

i.e. the water of forced bapt:i-. Duran vaa f-iliar vith 

both. 

Altho~h ~ !!!!! Ka•avotecha utili& .. only one 

identifiably non-Hebraic tera, the previoualy-amitioned 

17 

" 1~ 1 f ' &/c " (vithou~ r .. traint), sefer Keliaat Jl!B&ia 

abounds vith thaa. Xn this work, Duran attempt• to des

cribe Christian doctrine objectively and subjectively. Both 

descriptive and analytical, the work .. p10,.. accurate •ci

entific terminology for Christian belief• and practices. 

Apparently, the Hebrew language bad not yet developed a 

neutral vocabulary for such phenomena. 

Duran a•sesaes the following Christian concepts in 
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Romance terminology written in Hebrew scripts Apostles, 

hypostaais, limbo, personae, the cielo inferior (lover 

heaven), antichriat, Eucharist, purgatory, sacraments, 

bapti-, confirmation, matrimony, congregation, ordination, 

penance, last rites, and 110rtal •in•. He also uses such 

terllinology vhen he vi•he• to convey the Christian under

standing of a certain term, even wben a Hebrew translation 

is available, e.g. Samaritan•, publicans, Magi, moral 

law, judicial law, ceremonial lav. Finally, he provides 

a definition of the term ·•Marranos". 

In both vorka, Duran•• literary conventions lie 

subordinate to his pol-ical intentions. !! !!!!! Ka•avotecha 

contains the more poetic illagery, the more nuanced lan

guage, the more linguistic symmetry (the words .. Do not 

be like your fathers vbo ••• ··, tor exaaple, are always jux

taposed to ·• I::> l· f ~.Al•I "---"but you are not liJte thell"). 

Its persuasive purpose lend• itself to such richness of 

language and -taphor. Sefer Keli.mat HaGori•, on the other 

hand, eschews linguistic intricacies tor straightforward 

prose. It intends to convince seriously, not to seduce or 

mock. Duran ·a ability to handle the8e different llOdes con

veys his ce>11mit11ent to the utility of the Hebrew language 

(later defined explicitly in Ka•aseh ~) and hi• under

standing of the goals of polemic. The polemical end deter

mined the literary aeana. 
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v. 

Profiat Duran quotes extensively fra11 the Hebrew 

Bible in Sefer Keliaat HaGoyia. He utilizes all five books 

of the Torah, eapecially Gan-ia, .£xodue, and Deuterono111. 

He specifically llmltiona the following passage•• Genesis 

2117; 2124r 3123-241 111311 14118-20, 1516r 23117-181 33120s 

461261 491lOs 491271 Bxodua 21121 316s 4al-3s 15a7r 17115s 

20113-14s 211l6s 2211-3s 251221 33120, 34133-351 35a3r 

Deuteronomy 418r 614-51 61131 161 813s 14111 181151 231211 

24111 291271 3014-81 32121. Duran quotes only tvo lines 

from Leviticua, 19118 (·•Love your neighbor as yourself" ) 

and 24120 ( "eye for eye, tooth for tooth" ), undoubtedly 

because Christian vritera never concentrated on Leviticus 

very intenaively. FrOll NUllbera, he •elects four paasagea1 

6113(the ritual for a Nazirite)1 1217 (Mo••• as God•s 

special aervant)s 35 128 (lav of the city of refuge); and 

3617-8 (inheritance lava for daughters). 

Isaiah tops the li•t of Duran •a quotations frOll the 

Prophets section of the Hebrew Bible. He cites Isaiah 28 

ti11es1 1181 2131 613s 619-lOs 71141 7116; 71181 812r 8171 

8123, 915r 101221 1111; 14119s 28116; 291131 31131 4013s 

4211-4s 45s23s 52113; 5319s 54sll-121 54117r 5511-4; 6111-21 

62111; and 6Ssl. Once again, the reason stems fra11 Christian 

concern and argumentation vie-a-via the Hebrew Bible. This 

concern often focused on the Book of Isaiah. In addition, 

Duran uses Joshua ltl s 24132; Judges 6138-401 I Samuel 

13sl1 21s4: II Samuel 5114; 12124: I Kings 18sla 20 19-11; 



II Kings 18J19J 20119J Jereaiah 3112-181 ll13-4s 2316; 

23136s 31114-16s 31131-33, 32191 32137-40J Ezekiel 11l6s 

20125s 29171 361251 4711; 47a8s Hoaea 11 111 Joel 3111 

Amos 9111-12J Obadiah 11l1l-2J Micah 51lJ HabakkUk 1151 

213-4J 31l8r Zechariah 4171 9191 11112-131 1317; Malachi 

Duran does not utilize Jonah, Nahum, ZePhaniah, and 

Haggai from allOnCJ the Prophete. Thia ia somewhat perplex

ing in the case of Jonah, vbo is identified in Hatt.hew 

12140 and Luke 11129-301 32 as a precursor of Jeaue. Tbe 

absence aay indicate that tbeee passages were not widely 

quoted by Christian writers of Duran ' s period, or it 11ay 

simply evidence that Duran•• poleaical work, though ex

tensive, was not C011Prebeneive. 

Peal .. provide the major source category frOll the 

Writings section in the Hebrew Bible. Duran quotee1 Paala 

8131 1618-91 1918-121 271lls 3211-2s 51171 67151 82161 

9lall-12s 11011. He also cites Proverbs 301191 Job 191251 

Ruth lilt D8niel 9126-271 llsl4s I Chronicles 315J 7114-

20 

20, II Chronicles 24120-211 30121 32131 32134. He does not 

quote fromt Song of Songs, Lamentations, Eccleaiaatea, Bather, 

or Ezra/Nehemiah. Again, the one surprising oaiseion i• the 

Song of Songs, which was allegorized extensively by the 

Church in line with Christian doctrine. 

Turning to the Nev Teataaent, Duran reveal• faailiar

ity with all parts of the text, and with the mapha .. a of 

the Church. Among the Synoptic Gospels, Matthew predaainatea 
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in his citations, botb because of its prominence in 

Christian writings and because of its extensive quotation 

of the Hebrev Scriptures. Duran cc• ents an Mattbev 116-

15 1 1120-23; 11251 211-231 311-41 31111 3 113-17; 411-71 

4 : 101 41131 5117-44s 6131-341 9191 9112-13; 1015-191 101 

23; 1112-3 ; 11110; 1211-41 12115-261 12146-49; 13113-201 

13141-421 13154-571 1411-101 1511-31 1517-91 151111 151241 

16113- 171 16119, 16128; 171221 1812-3; 18118; 1913-5; 191 

16-191 191241 20118; 2111-51 21115-161 21118-201 22123-32; 

22141-451 2312-61 23113-391 2411-34; 2612-28; 26131-57; 

261 63-66; 2713-101 27 137; 27139-431 27146; 27 150-531 281 

19-28. 

Duran divides the rest of hie coverage of the Synop

tic Gospels relatively equally. He quotes Mark 112-31 31221 

618-111 6135 1 7131 716-71 7125-27; 1017; 10117-181 10137-401 

10145 ; 12128-30; 14112-271 14162 ; 151281 151331 16115-18, 

and Luk.e lt5 ; 11281 217-311 21401 2142-481 3123-31; 4 13-41 

4 : 16-19; 4125; 6126-30; 1013-71 111151 161171 16119-251 

1715-6; 18122-251 2115-281 22119-20; 22169. FrOll tbe Goepel 

of John, Duran takes 1 11-21 11121 1114 1 211-4; 31161 31361 

51301 6147-671 10119-361 1419-101 14120; 19125-271 19134. 

Duran covers a wide range of the Letters, concentrating 

primarily on Acta. He cites Acta 116-71 11141 2125-261 

31201 31221 618-121 711-41 7114-151 7122-261 71371 7157-

58; 8127-281 911-18; 9120-251 10111-161 10128; 13120-211 

131341 13140-491 1511-201 17116-18; 19141 20116-171 2213-71 

22:12; 2316-81 24141 241151 25 181 25111, 261141 261231 



28sl4s and 28117-18. He alao includes ROiians 2117-261 

3 r20s 3 · 22 ; 31271 413-lls 5s8-21; 6 a5; 618-91 8114-161 

914-5 1 9127-281 9s33; 10119-201 11113; 141lls 15tl01 

I Corinthians 1121-231 8161 1011-21 101171 15a20-22; 

22 

151321 II Corinthians 3113-161 4141 1212: Galatians 1113-141 

1117-191 312-101 3124 1 5a2- 31 Coloasiana 215-91 I Thessa

lonians 4 115-171 I Timothy 411-3 ; Hebrews 315-61 81101 

10137-38; James 2110: 5 sl3-16s I John 412-31 41121 517-8 ; 

Jude 114-S r and Revelation 1 :17-181 51121 2011-14. Duran 

does not utilize Ephesians, Philippians, II Thessaloniana, 

II TilBOthy, Titus, Philemon, I and II Peter, and II ;ind 

III John. 

Duran does not restrict himself to Biblical sources, 

but exercis es far greater selectivity in post-Biblical 

materials. His aim in Sefer Kelimat HaGoyim is not to 

counter Christianity with Juda iaa, but rather to indicate 

the distortions and misunderstandings of post-Jesus 

Christianity. Unlike medieva l public disputants, then, he 

does not defend Talmud versus the calumnies of anti-Jewish 

polemicist·•. He simply uses Jewish post-Biblical sources 

for inforacttion and argumentative ammunition . 

Duran quotes Mishna Sanhedrin 2141 41ls Sotah 314; 

Gittin 91101 Pesacbim 1: and Talmud Yevamot 461 Baba Batra 

91 12bi 22; Hagiga ls Sanhedrin 25b: 35b1 91; 107b; Yoma 

39b ; Avodah Zarah Bb; Sotah 47a. From Midrashic literature, 

he uses Tanchuma Toldot 14s Seder Olam Ra.bah 28s and Mechil

t a Mish~atim 4. He also cites the Septuagint rendering of 

Amos 9 111-12 and Rashi •s interpretations of Jere•iah 31171 
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Genesis 111321 and Avodah Zarah 10. He take• aeveral ex

cerpts froa Maimonides• worksr the Guide, Part I, Section 

581 the Letter to Y-.i on Isaiah 541171 tbe Mi•bna Torah, 

Hilchot Sefer Torah 814r and Igrot le ·Peaia 312. Duran 

a lso knows the Kuzari (he quot.ea 3131), the writings of 

Benjaain of TUdela, and tbe Li!f•t !!!! of Rabbi Levi ben 

Abraham ben Hayi• (1245-1315), a philoaopber from southern 

France. 

What is more re11arkable is Duran •s lmovledge of post

Nev Teataaent and poet-Church Father•• Chriatian thinking. 

He devotes a whole section of hia Sefer to Jerome•• trans-

l a tion, citing specifically Isaiah 71141 Nahua 11llJ Haba

lcJaJk 3 r l8s Psal• 271llJ Job 191251 Daniel 9126; Matthew 

13:15 1 Matthew 27191 and ·Rcmana 10119. He mentions Auguatine• s 

In addition to these Church Fathers, Duran analyzes 

sections from Nicholas de Lyra's comaentariea. This French 

Franciscan scholar (1270-1349) used Rashi extenaively in 

his Biblical commentaries, and "corrected" Jera.e: s Vulgate 

mistranslations through his knowledge of the Jevish exegete. 

Lyra also wrote two aaall anti-Jovish poleaical treatises. 

HerMan Hailperin considers theae treatiaes moderate in the 

context of medieval polemical literature, and calls Lyra 

"serious, loyal, courteous, positive, and truly acientific ••• 

all of Lyra · s excerpt.II of the Hebrew material• are an accu

rate and fai thEul tranacription of tbe Jevisb ca-entatora . .. 29 

Duran quotes Lyra on Jereaiah 3112-181 Matthew 2119-
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23s John 6163s Acts 6-7s 13120-211 15116-171 R01Bans 3s 

and I John 518. He also 'knows Lyra•• viewpoint. that the 

Hebrew Scriptures foreshadow the life of Jesus. For exa•ple. 

Lyra identifies Zechariah 919 ae a foretellin9 of Jesus 

in his dual divine/hwaan role. Lyra vritee1 

the prophet Zechariah is speaking 
of the coming of God to the aona 
of Israel. If.t.herefore, according 
to them that authority speak& of 
the Massiah who also in the saae 
authority is said t.o come in po
verty, the conclusion ie that He 
is God and man ; 11> that He is poor 
in relation to bwlanity, and po
tent to .-ve in relation to Di
vinity. 30 

Lyra of course idettifiee tbie Neaeiab with Jesus, using 

other Biblical paeeagea such as Genesis 49110 and Isaiah 

53 for support. 

Duran quotes two other post-Hev Testament sources 

in Sefer Keli11at HaGoyt.1 Pet.er Lcmbard · s Sant.ent.iae, a 

one-vol\lllle Christian doctrinal work (1157-1158) and Vincent 

of Beauvais• Speculum Historiale, the French Dominican·• hi•-

tory of mankind until 1254. Daniel Lasker not.ea that the 

practice of quoting acknowledged authorities of the other 

religion "is found in the work8 r-f only the llOSt. 'knowledge

able of the polemicists, e.g. Profiat. Duran ••• " 31 Laaker 

also points out that moat cont911POrary Jewish poleaiciata 

relied upon Christian missionaries and polellicieta for 

their 'knowledge of Christian doctrine. 

Profiat Duran, who moat likely 
vas baptized and lived oatetsibly 
as a Christian. was apparently an 
except.ion. His quotations of Christian 



~uthora, e.g. Peter Lombard and 
Nicholas de Lyra, are too exact 
to have been learned by hearaay.32 
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Lasker implies that Duran not only met vith certain Christian 

thinkers (e.g. the aforementioned John of Montpellier). 

but also studied their writings, as well aa earlier poet-

Nev Testament texts. Duran recognized that just as Judaism 

had developed beyond Biblical categories, ao too had 

Christianity. He also aav the opportunity of using internal 

Chriati;in debate for hie avn pol-ical purposes. Apparently, 

such vritten material• were accessible to baptized Christiana; 

they would certainly have r..ained off-lillita to •nrbera 

of the Jeviah c~unity. Thus, Duran•a apparently ambiguous 

religious status (legally Christian, emotionally Jewish) 

aided his polemical goals. He could move in both worlds 

on the basis of different credentials. 

~ !!!!! ' Ka•avoteeha, because of its personal satiric 

nature and shorter length, -ploys far fever source quota

tions th~n does Sef er Keli.mat HaGoyi•. Froa the Torah, Duran 

cites Genesis 49127 (Jacob ·a blessing to Benjamin)J Exodus 

20121 ( " in every place vhere I cause My naJE to be mentioned 

I vill come to you and bless you"); NWlbers 6s24-26 (priest

ly benediction)J Deuteronomy 6s4 (the Sbema); and 29128 

(concealed acts vs. overt acts). From the Prophets, he -

ploys Isaiah 7114 ( "Assuredly, my Lord will give you a sign 

of His avn accord! LoOk, the young woman is with child and 

about to give birth to a son. Let her na.. hi• I-.iuel. ")J 

Ezekael 20sl8 (•I warned their children in the vilderneass 

Do not follow the practices of your fathers, do not keep 



their vays, and do not defile yourselves vith their fe

tiahes"h Zechariah la4 ("Do not be like your father•?"--

a source of the letter•a title)a Malachi 3a6 ("For I aa 

the Lord~--I have not cbangedr and you are the child.rai 

of Jacob---YOU have not ceased to be·•) s and 3 1 22 ( ·•Be 

mindful of the Teaching of My servant Mos .. , whom: :1 

charged at Horeb with lava and rules for all Israel."). 

Duran quotes three selections from the Writingaa Paal• 

3411 (previously cited)s Psal• 5819 ("Let them be like 
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the snail which disaolvea into sliae")s Job 38119 ("Where 

is the vay to the dwelling of light •• " )s and II Chronicles 

30r7 ( "Do not be like your fathers and your brethren ••• "--

another source of the letter •• title). 

In addition, Duran 11entions the Gospel of Matthew, 

and Acts 7 and 15. He also quotes Misbna Yadaia 416. 
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VI. 

What functions do all the aforementioned quotat:ions 

serve in Duran ·a poleaical treatises? 

Duran utilizes the Hebrew -Bi1iih\al citations in 

five different vays1 1) to point out their appearance in 

the Nev Testament; 2) to show their function aa Chriat.ian 

theological underpinni.ngss 3) to indicate VUJ.gate •i•

translationaJ 4) to provide literary allusionss 5) for 

polemical purpoaea. 

In the first instance, atrVeral examples will auff ice 

to indicate Duran •• -tbod• Paala 91111-12 appears in 

Matthew 415-6, Deuterancay 6116 in Matthew 4171 Deuteronomy 

613 in Matthew 414. Exodus is quoted in Matthew 22132 

and Daniel 9127 in Matthew 24115. Duran simply r.veals 

the extensive use of Scriptural citation in the Nev Testa

ment. He also points out aistranalationa when appropriate. 

Duran alao shows bow Biblical citatiana were used 

(or misused) as Christian theological underpinnings. For 

example, Isaiah 7114 provides for Christian thinkers the 

Biblical foundation for the idea of virgin birth and the 

non-involvellel'lt of Joseph in Jeaua • conception. Isaiah' s 

words to King Ahaz that God will give the 1ting a sign 

through an about-to-be-born male child was viewed by 

Christian theologians as a foretelling of the birth of 

Jesus. The Hebrew term ·•almab" (young woman) was tra.nalated 

as "virgin", providinq the event vit.h a miraculous quality. 

Si111il~rly, the triple repetition of .. holy, holy, holy" in 



Isaiah 613 underlay tbe Christian Trinitarian belief. 

Peal• 5117 ("Purge me with hyssop, and I shall be cleani 

wash me, and I shall be whiter than anov") girded the 

notion of Original sin. The 11Ucb-quoted Genesis 1516 

("and because be Abraham put his trust in the Lord, He 

reckoned it to his aerit") provided the basis for Paul•• 

doctrine of the superiority of .Faith over Works. Abrabaa, 

according to this doctrine, needed no commandments for 

salvations he simply believed in the Lord. 

Duran reveals his familiarity vith the Biblical 

bac~round of all -jor Christian concepts. Jeremiah's 

avowal that God had proaiaed to establish a Nev Covenant 

with Israel (Jeremiah 3lr31-33) appeared to Christians 

as the genesis of their own supersession of the Old 

Covenant. 

See, a timle is coming---declar .. 
the Lord---vhen I will make a nav 
covenant with the House of Israel 
and the House of Judah. It will not 
be like the covenant I 11ade with 
their fathers, vhen I took thell by 
the band to lead them out of the 
land of Egypt, a covenant llhich 
they broke, ao that I rejected 
them---declares the Lord. But 
such is the covenant I will aak• 
with the House of Israel after these 
day&---declares the Lords I will 
put My Teaching into their i.nllost 
being and inscribe it upon their 
hearts. Then I vill be their God, 
and they shall be My people. 
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The Christian Church sav itself as the Nev Israel, in place 

of the Old Israel rejected by God. 

Christian thinkers interpreted Moses · veil in Exodus 
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34 133-35 aa •f9bolic of Israel •• partial underat:andinq 

of the Truth. It would remain for Christiana to restore 

full vision through their belief in the birth and resur

rection of Jesus. Melchizedelt•s offering of bread and vine 

in Genesis 14118-19 prefigured the Eucharist, according 

to these ea- interpreters, while Ezekiel's references 

to clean and wholesome water in Chapters 36125 and 4711,8 

clearly foretold bapti ... 

These firat two functions of Duran · s Biblical 

quotationa are pedagogical devic .. aa vell, although 

perhaps unint9fttionall!'. While providing a Christian 

textual and doctrinal backgrow\d for his poleaical 

arqumenta, Duran offers hia readers abundant factual 

inforaation about Christianit!'. The linlta between the 

Old and New Testaaenta and later Chriatian doctrine 

stand clearly revealed. This device established Duran·• 

credibilit!' with Jmovledgeable readers, bat it also 

offered aabivalent readers "dangeroua" information. If 

they followed Duran •• argUJ181lta to their concluaion, they 

would reject Christianitys but powerful opposing forces 

in the surrounding society diainiabed that poaaibility. 

Duran •• pol-ical vorlta, especially Safer Kelimat HaGOfia• 

constituted a "crash" courae in basic Christianity, as 

well as a thorough refut:ation of its teneta. 

Duran utilizes the Scriptural quot:ation• in a third 

vays to indicate Jerome ·aaiatranalationa in the Vulgate. 

He accuses JerOlle of aiatranslating Deuteronomy 32121 



(found in Romans 10119), but does not give the exact 

quote. The ldstranalation of Habaldtuk 3118 is readily 

apparent. The Hebrew text reada1 

• 
1 ~l1 ·~I\: le -:Z ;_} } ·~ f c 

("Yet vill I rejoice in the Lords exult in the God vho 

delivers me."). The Vulgate translation reads inataad1 

"Ego aut .. in D011ino gaudebos et exaultabo in Deo Ieau 

llM!O. ·• ("Yet vill I rejoice in the Lords exult in 117 God 

Jesua. ··). Job 19125 provides a third example of Jerome· a 

doctrinal •iatranalations the Hebrew text readas 

•t ~ ' "-y I 'JI<: , " ·r1r ' 1~~ >-~ /' 'f> Jcl 'h ·h '~le/~ ..>-.v 
( "For I lcnov that my Redeemer lives, and at laat be vill 

30 

•• 

stand upon the earth."). The VUlgate version change• the 

latter half of the atatement into the firat-paraon singular, 

thereby profeaaing belief in peraanal reaurrection. tbrough 

the Redee11er1 "Scio enim quod Redemptor ll8WI vivit, et in 

novisaimo die de terra aurrecturua sq." 

Duran alao providea literary allusi0ft8 through the 

Biblical quotatioha. He deacribe8 Spanish Jfltlry in the vorda 

of Isaiah 1181 " 

( "Like a hut in a cucumber field, like a city beleaguered•·--

in original Biblical text, ·• ~ 3 1 1~ " reada " -;, ? 13 J "). He 

alludes to AmOa 9111, in hia hope• for a raiaing of the 

" .;... f:~l.J •) l,,.._::>10 "34 of Spaniah Javieh life. Duran describe• 

Jerome and his J9Viah assistant in tbe word• of Isaiah 

31131 35 .. . .. ? ~ )' 
("The helper shall trip, and the helped ane ahall fall .. ). 
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Duran slightly alter• Job 38119 in Al Tehi Ka•avotecha 

to describe hi• friend David'• new religiou• path. In-

stead of .. "I II c j :>t ' ~ 'le " ("Where i• the 

way to the dwelling of light"), Duran writee )"~ · /c r " 
,,,, .. re. r., 1 y (··he does not Jcuov where light 

dwell•"). 

Finally, Duran quotes scriptural citation• for 

polemical purpo-. Jer~•h 1113-4 deecribee the covenant 

God aade with the Jeva when they left Egypt. Hov, Duran 

a•k•, can Christiana think tbat God intend• a new "cove

nant" for them when H• specifically refer• to Jewish an

cestry? The nev ~ will encompa•• the aame group of 

people aa did the old ~. (Here we aee a perfect mcaaple 

of Jevs and Chr iatiana apeaJdng at croaa-purpoeea polem

ically. Clearly, Christiana saw the••lve• aa direct 

inheritors of the old ~. as the "new Iarael", not as 

initiators of an entirely nev covenant. J.viah poleaiciata, 

however, naturally viewed the nev Chri•tian covenant aa 

an innovation, an illegiti•te usurpation). 

Duran qivea exaaples of unfulfilled messianic pro

phecies as proofs of Jesua• non-M-•ianic character. All 

the nations have yet to gather in Jeru••l-1 when that day 

finally co ... , ·~ 1?? I t) ; I~ lc3..A )1'3>' •3 " 

(Iaaiah 213-"For inatruction ahall .. , ' S:tl1 'l'I • 

come forth fro• Zion, The word of the Lord from Jerusalem"). 

Torah testifies to the greatneaa of Jewish lav and 

the Jeviah people. Deuteronomy 418 proclai.ma1 ·1~ ·111 " 

~,,~ ,> S::>;) r·,.·~3 ,,,,,t"' ''T"' ,~ 1t1c J'.ill 
"' l e!> ~ 



( "Or what great nation has lava and rules as perfect as 

all this Teaching that I set before you this day?"). God 

through the prophets predicts Israel · • victory over its 

ene•ies and detractors 1 h; :J• ie~ .,~ ,. '>:.::::> ~> •• 

• ') ' 1"?y .}. ~f\J J..tc~ .'~ 't?.J\ 6•tl"'>. \Mc f lj' )\ ,.G~ ~-,f 
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'l Pf•j 'JdcA '"i'"f~I 
(Isaiah 54117-"No weapon formed against you shall succeed, 

and every tongue that contend• with you at law you shall 

defeat. such is the lot. of the servants of the Lord, Such 

their triumph through Me, declares the Lord. " ). 

Duran makes especially interesting use of Genesis 

491101 t i '?> , ~ " ( "Until he comes 

to Shiloh"-literal translation). Christian thinkers have 

traditionally interpreted this passage ... sianically. Duran 

accepts part. of their interpretation---that the vord ·• 1 ~ " 

refers to a time lillit.---and then transfers that 11eaning 

to the context of Mat.thaw 1125. Christian thinkers used 

this latter passage as one basis for the doctrine of 

Mary • s perpetual virginity. Duran adaani•bes tbell1 if " 3Y .. 

means one thing in one place to prove important Christian 

doctrine, it had better retain the ••- -aning in another 

place. He hillSelf finds both doctrin••---of Jesus a• M-•iah 

and Mary as perpetual virgin---equally false. 

Additional polemical arguments focus on Jesus• utili

zation of Scriptural texts. Duran accua• Jeaua of ignorance 

in several instances. For exa111>le, in Luke 4125, Jesus 

claims there vaa a famine and drought for a period of three 

and one half year• in Elijab•a tiae. Duran count.era vith 

I Kings 1811, where God pr011ia .. Elijah rain. already in the 



third year. ouran•a polemical point is clears hov can 

such an ignoramus be the M•siah? 

Duran•• sarcasm emerges frequently. In reference t.o 

Jerome•• •istranalation of Habakkuk 3sl8 (see supra, pg. 

30), Duran askaa '1c '? J,.1 °?hie ·~ ?1e"' 1·1 .. c • • • 

r,c? f 1 'ti.:> h ~]) I I \), le ~I ~~ 1h'fc I / ~ ,) 
IS: f p? (,, .)\/Vic (c ' ? j P/c f e I ' if\fc r . ..:> e,.,, J ) 

37 "!~)fie~ /j~ '.J>/\'/ 1;1e~ I~ /cl('' =>J l .Ji1 fc/V el'IA ~ '-"'' 
To his friend, David, he reverse• the passage in Genesis 

491271" ~~t {'~f'\I ?1 ~ ~ 1 ))" f :>lc 1 1j'"l~ " 

( "In the morning he consume• the foe, and in the ev.ning 

he divides the spoi1"), in a thinly- veiled attack on the 

Eucharist. 
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Nev Testament quotations also provide gri•t for 

Duran' s polemical mill. Hie sarcastic predilection assaults 

the story of Jesus and the fig tree in Matthew 21118- 20. 

Duran writes that the diacipl .. vere amazed a t Jesus• 

ability to cause the fig tree 
,l'Jf:)µ~~ Pl(r/ i> ' ') f.,f. 

39 ,,? f 'J /c:J\ f°j) / ' ~ /cf.{, ~ft-,.1'\,.ol 

,.;, r lc l .. to vit.her a 

;} J ~/c~ r ? ' J.fl;< 

'('y' {cf r/c i) ~1 7/c: ) >) 1~1 c 

In Mark 6s5, Jesus ia unable to perfor• any "llighty voru". 

Does such a person deserve the appellation "God"? 

In Matthew 19sl6-19, a young man asks Jeeua how to 

achieve eternal life. Jesus tells hi• to observe all the 

COftllla.ndmenta, and specifies certain Toraitic precepts. Duran 

quotes this section to prove Jesus • adherence to and adaira-

tion of the Lav. Only later disciple• abrogated euch ob

servance . James 2110 underscore• this points "Par whoever 

keeps the whole lav but fails in one point has become guilty 



of all of it." Even Paul admit• his C0811litment to the 

Torah in Acts 241141 ·•But this I admit to you. that 

according to the Way, which they call a sect, I worship 

the God of our Fathers, believing everything laid dovn 

by the law or written in the prophet•. ·· 

Not only doe• the Nev Teata11ent verify obeervance 

of Toraitic co..andmenta by the disciplee, it also ad11e>n

ishes against future ascetic innovations by the Church. 

I Timothy 411-3 etates1 "Nov the Spirit expressly says 

that in later ti•es some will depart fra11 the faith by 

giving heed to deceitful •pirits and doctrines of demons, 

through the pretensions of liars wboee consciences are 

seared, vho forbid marriage and enjoin abstinence fro• 

to~s which God created to be received with thank~iving 

by those who believe and Jcnov the truth." Duran applies 

this to the doctrine of celibacy adopted by the Fourth 

Lateran Council in 1215 a .A• t '"1 d ";) S:-tc. 1) ~ '2 JN 11 " 

39.. r- .r.-; ) Jo· > 1' ' ¥'# '> lh 'J•) '7 t /c ~t ·J'r..h ~ I 

Duran also studies Nev Testament citations for an 

indication of Jesus• self-perception. Jnua assert• in 

Mark 10145 that he ha• come to •erve, not to !?! 88rV9d. 

In John 5a30, Jesus statess "I can do nothing on II}" ovn 

authoritys as I hear, I judge, and my judgment i• just, 

because I seek not •Y own will, but the will of hi• vbo 

sent me. " 

Nevertheless, the "deceiver• " quote other pa•sag

to prove Jesus• awareness of bis divinity. Duran aeseases 

these quotes, and arrives at a different conclusion. Al-

34 --
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though John 10130 and 1419-10 apparently indicate that 

Jesus identified hi•elf vith God---"l and tbe Fat.her are 
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one"; ·•He vho has seen me baa seen the Father; how can you 

say ·shoV us the Father •? Do you not believe that I aa in 

the Father and the Father in .. 1 The vorda that I say to 

you I do not speak on •r ovn autboritya but the Father vho 

dwells in 11e doe• his vorkll" ---Duran insists that they 

convey a different meaning a ~ «;1c1 r • '),//c,11} 1' JN/< " 

l..AfN J)1;)S.1c- I ~ nth ' t c F 

l(()J 'f3.N' J../ ~cS:-
!" \)~ /c.3 •' -::> r 

i)c?l""f '' ?1 
40 .• 

Duran concedes at moat that Jesus foreaav hie ovn death, 

but not as an atonement for other people•• •in• (be cit .. 

Matthew 17122, 201181 2612-24 in tbia connection). 

Duran accepts literally the veracity of Nev Testament 

materials and quotations. His critique focuses on the his-

torical development of Christian doctrine. Prom Duran•• 

perspective, Jesus really said all the vorda attributed 

to him in the Gospels. Later disciples then lliaint.erpreted 

his words, and created a religion of distort.ion and aia

understanding . Duran does not function aa a modern Biblical 

critic, separating historical Gospel kernel from later 

polemical shell . Duran · s historical Jesus exiata in the 

Nev Testament !.! ~ really !!!.• Just as the Hebrew Scrip

tures present a real story, so do the Goepela, alt.hough the 

latter may err in quotation of the former. The medieval 

polemicist does not yet transcend the bound between text 

and later interpretation by exploring the implications of 

obvious internal inconsistencies in the text itself. The 
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text stands whole, as a believable historical document. 

The historical critique begins with Paul. Paul 

misinterpreted scriptural language, e.g. Genesis 1516, 

in Romans 4 13-11, where Paul instructs the Gentiles that 

Toraitic coamandments are unnecessary. Faith stands above 

all practical deeds. Paul repeats this contention in 

I Corinthians 1121-23, where "Christ crucified" is the 

only requisite belief. Duran has already proved that 
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Jesus and his disciples observed the commandments. There

fore , Paul's innovations are clearly inauthentic. He opposes 

"authentic" Christianity (i.e. the religion of Jesus and 

his disciples) when he writes (in Romans 3120)& ·•For no 

human being will be justified in his sight by works of 

the law since through the law comes knowledge of sin." 

Duran occasionally uses the Nev Testament for infor

mation in his polemical works. Acts 911-18 and 2213 pre

sent Paul's biography, including his vision on the road 

to Damascus and his conversion to Christianity. Matthew 

311-4, 11, 13-17 describes John's baptism of Jesus. Obvious

ly, Duran did not consider his reader• to be familiar enough 

with these stories that he might simply refer to John tbe 

Baptist and Paul by name alone. 

Finally, Duran utilizes Nev Test~t quotations 

to indicate their misinterpretations of Hebrew Scriptural 

passages, and occasionally to point out internal contra

dictions. He quotes large sections of Matthew in this regard, 

since Matthew quotes the Hebrew Scriptures extensively. For 

example. Duran shows that Matthew 2 15-6 misquotes Micah 5 al; 
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that Matthew 2116-18 misinterprets Jeremia h 31115, since 

Herod • a proclaution to kill all the male infants in 

Bethlehell applied to a tr i be of Judah, not to tribal descen

dants of Raebel (Jeremiah 31115 readst ·•Thus said the 

Lords A cry is heard in Ramah---Wailing, bitter weeping--

Rachel weeping for her children" ): and that Matthew 2119-

23 quotes a Scriptural saying .. He shall be ealled a Naza

rene," whieh doesn · t exist in the Hebrew Bible at all. 

Mark 113 distorts Isaiah 4013 by leaving out the 

final part of the citation. Siailarly, Romans 417-8 ais

interprets the .eaninq of Psal• 3211-2, and Romans 10120 

slightly misquotes Isaiah 6511. In Aets 618-12 , and con

tinuing in Chapter 7, Stephen tells the history of the 

Israelites. Throughout the narrative, he repeatedly makes 

sma ll emendations. Duran points these out, and comaenta r 

41 .. le? Z 0 I 

Act s 13 I 40-49 misquotes Habakkuk 1151 f ' t I "1 l v r1c ::> I " 

42 •• r r r r- r • I r • f"l 7 J';} t-/ ? t ~ t-lr f.hlt ..-'l> l- 'li e] ,.l e: 7 r.. l e -, <J d/"" }' le ,. 

Despite Duran ' s disclaimer, he baa attempted to provide a 

comprehensive listing of all aueh citations. 

Duran also occasionally shows internal textual eon-

t r adictions. The genealogies in Luke 31 23-31 and Matthew 11 

6 -15 do not coincide . Similarly, the birth storiee in 

Matthew 211-14 and Luke 11S s 217-31, 40 give differing de

ta ils. In Matthew, Jesus ia born in Bethlehem during Herod ' • 

reign, but his family then flees to F.gypt, and returns to 

Nazareth later. Luke also places the birth of Je8ua in 
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Bethlehemi. but the circumstances are 111Uch different. Joseph 

and Mary have traveled to Bethlehem from their hometown 

of Nazareth for a census, and return to Nazareth after 

the birth of the child. Thus, Duran reveals these most 

glaring internal contradictions, but only once transcend• 

his medieval context by assessing their implications. 

He uses the birth stories strictly to determine the date 

of Jesus• birth. However, in the matter of genealogy, he 

comes closest to realizing the potential power of these 

findings.)).,) ..hi e- v..!> 1' 1 1..),/6 !" 'J l' S: C::Jll~ ·) , lr-t1/c.f .. 

r · .., 1 1 zr Z> r c:;. , ~ 1 > o , n · '> /' J ...-~ ;) ( 7 .,) P ~ . 1 7 j '2 

3h fcl ] ti l e S:-;)e.. P';) •"J / ;)d/V' ~.f\10\vl .'?'j' Jlld ' 

') ? :;,/ > 11 ? 1' /"/' ;)j I l...V ) d /le ·? l f. I V U:r;V ? ;)~/V 
r e, .. ~ , .h 1 ~ 1 ¥ 1 I .hi? te> J.1 tb"i:; f ' ¥6;/ >) I ~~.hl1) 

) .}. \ i<'_? ,Vi) f'».hJj,~ l c: f_/ r..Ar:> I ' .):::> r• J 'Ja-~ 
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.. l?'.:i~ ?>S: ~}.rJJ'\ ·r~,,; .A1Jr6 >) ~> ~ 1:;, •1 lc'I 

Ins~~~ of pursuing this line of thought, havever, Duran 

turns to the d~tail of female inheritance as it affected 

Jesus• genealogical descent. He, too, approaches the wall, 

but leaves its foundations standing, if gradually cruabling. 

Duran uses the post-Biblical Jewish sources primarily 

for legal bacleground information and polemical resource 

material. In ~ !!!!_! Jta•avotecha, he us- Mishna Yadaia 

416 as the bacleground for Jewish lava of purity. Re quotea 

Gittin 9110 to underscore Jesus• affirmation of Toraitic 

lav. In this Mishnaic passage, Beit Sha....ai forbids a aan 

from divorcing his wife unless she has committed a sexual 

offense. Jesus thus aqrees vith Beit Sha....ai, and is not 
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proclaiming any new principle in Matthew 5131-32. 

Yevamot 46 states the rules for conversion to 

Judaisa, providing the aource for Christian baptiaa, accor-

dinq to Duran. The "deceivers" aiaply eliainated the cir

cumcision requirement. Mechilta Miahpatim,. section 4, arua-

logizes the Shabbat lava on lighting a fire to the holiday 

lavs, thus precluding the poaaibility of Jesus• having 

been executed on Pesach . 

Pol .. ical purpoaes 1ningle with such legal data. When 

Duran calls Jeaus a ·• :)61 e "1 ' 01'" ( .. foolishly pious inv 

dividual"), he is alluding to Sotah 314. Duran quotes Baba 

Batra 22 to indicate a use of metaphor aiailar to Jesus· 

use. In the Talmudic quote, atudy i• called "meat "J clearly, 

Jesus did not literally intend hie followers to consider 

bread ~nd vine actual substitutes for his flesh and blood. 

He vas merely speaking in parables. 

Duran castigates Matthew with the title "tax col-

lector", referring to Sanhedrin 25b, v.here tax-collectors 

are disqualified to serve as vitnesaea. Ke defends the 

accuracy of the Masoretic text vith a reference to Ben-

jamin of Tudela, p~tr.) '1 3 (:-Z 

~ · ~ fc r.t. ~ ·d_ :)/ It I ~/e, 't'/lJ 

44 .. ~Jt~?I ~?1.>..) 1-P1J=l rJ·:i1 1.J '..> ' :'? ~J=::;, 
.J-.hte .J.,1lc=? 1f • 'd / c 

Maimonides• Hilchot Sefer Torah 814 also etanda aa .vi-

dence tor the text•• accuracy. 

In addition, Duran indicate. certain J•t•h cu•t~ 

with his post-Biblical Jevi•h citations. Hagiga 3a-b, tor 

-
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example, provides the information that discourses occurred 

in the academies on Shabbat. 

Post-Nev Testament Christian sources serve two 

functions. They indicate additional Scriptural •iatrans

lations, and provide polemical targets. Duran concentrates 

on Jerome•s aistranalations of the Biblical texta, be

ginning vith the famous Isaiah 7114 passages "Assuredly, 

my Lord vill give you a sign ofHis own accord! Look, the 

young woman is vith child and about to give birth to a 

son. Let her name hi• blllanuel. " Jerome changes the verbs 

to the future tenae,according to Duran. Other examples 

include the translation of Habakkuk 3sl8 (see supra, pg. 

30), Daniel 9s26, and Job 19s25 (see supra, pg. 30). 

Duran debates Nicholas de Lyra in several places. 

De Lyra asserts that the entire Torah predicts the coming 

of Jesus and the events of his life, specifically citing 

the passage in Isaiah 7114 0 Duran calls this assertion 

I i) }"'I ?t /<c oA/~ ,/c ~ 

>J ld'# r 117' P ~ 

•;:, >.AKJc'>) Yl6 

h 16< 1 C. ?~i> 

45 •• ~ fe>t# /".!J )) e¥ ~ ~ '7 h/cf le~/ 6 r # t(,j 
De Lyra interprets Jeremiah 3112- 18 as proof of the end of 

Toraitic rule with the coming of the Messiah and the con-

version of the Gentiles. Duran denies this vehemently, since 

the predicted events did not occur in Jesus• time nor after-

wards . 

Nicholas de Lyra ascribes Matthev · s reference in 2123 

to Isaiah 11, 11 "A twig (netzer )shall sprout froa his stock.·• 
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Duri'l1l deride• this ascription vith a different quote frOll 

Isaiah, 141191 .. Like loathsOlle carrion(netzer) ... De Lyra 

also attempts to justify Stephen•• apparent Scriptural 

misquotations in Acta 6-7, but Duran does not accept the 

justifica tions, although he quotes thell. Similarly, de Lyra 

attempts to explain Paul•a apparent error of dating in 

Acts 13 1 20-21 by cOllbining Sa11Uel •a and Saul •a yea.rs of 

rule. Duran sarcastically rejects this solution. 

Duran occasionally quotes de Lyra approvingly. For 

example, de Lyra• 11 interpretation of I John 518 aee11.ingly 

places an obstacle before the sy.t>olic basis of the Trinity, 

If the spirit, the water, and the blood are separate entities, 

they cannot serve as a collective repreaentation of the 

Trinity. Alao, de Lyra interprets John 6163 aymbolically, 

with Jesus as the "head .. of a c~ity "body". Duran 

willingly accepts later Christian interpretation vhen it 

seems to conflict vith established Church doctrine. He 

juxtaposes Church texts and interpretations one vitb the 

other to indicate inconsistency and falsehood. 
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VII. 

~ !!!!! Ka •avotecha. Profiat Duran•a satirical 

letter to hie friend. David. contrasts Christian and 

Jewish practices and concepts. Although Duran does not 

specifically mention Christianity or Jesus, David •a faith 

is based on exactly one fundamental premiee---Faith---where

as Judaia• agr•s with Reasons 1JJ1~/e. (Faith) vs. ~::> t 
(Reason). 

Duran mentions several Christian practices in the 

vork . A Christian name apparently replaces the convert•s 

Jewish name at the time of baptia• . David. for instance, 

possesses tvo names. The wafer of ~ion is discussed 

several times. underscoring its i•portance in Christian 

t hought, and its inconceivability in Jewish thought. Christ-

ians worship at various holy altars. Finally, ehristians 

do not suffer as 111Uch as Jews. Although David vill suffer 

the "slings and arrows" o~ apostasy (from both aides). he 

vill escape the general •iafortunea of the Jewish ~ity. 

Duran details the conceptual contrasts between the 

two religions . Under the main rubric of the auperaeaaion 

of Faith over Reason, Christians reject logic when it 

conf·licts vith Church doctrine. For exaaple. they believe 

that the vafer equals Chriat•a 

body: ri .,~ •) h ' (,;I~ ~/<! ~J j,//c ~ ' &>~ · ~ " 
46 .. ei/c ~:;)~ "';) J'" ~~· ...- ~ Jd tJ I i) I t, 

Duran cannot accept this belief for eeveral logical reaaona. 

Hov can tvo bodies interpenetrate one anotber?Juat aa Jeaua• 
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lar qe body c annot logically become the small wafer, so 

Jesus cannot possibly descend and re-ascend through 

heaven constantly, without tearing apart the heavenly 

sphere. Furthermore. Duran questions the poaaibili ty of 

a body being in motion and at rest aimultaneously1 Hov 

can Jeaua r .. t in heaven and travel to various altars 

at the sa- time? Thia raises another problems hov can 

a single body appear on ao aany altar• si.ultaneoualy? 

The nature of the wafer preaents an additional 

logical contradiction. What happena to the substance of 

the wafer when ita "aubatance• becomes divine? )_,I •• 
r:s ~ /cli) ,!>~)) "?#fc;tl 'Jc} 5=° )) c r'< i) ,~ 

F3.ri) la ~.J 714/tc//;) ..1'4e:1:> f ¥ 1 J./'/l c "?. f 1' S:~ 

1J-. 1/3? ?//Vt, J1 r >) f'3'T>) 7,'rJ //e >'>1[d'F 
le: f.. f ,./ 3 '¥ 1 f ' 1 f .N v f "J ~ r ' I / 7 ,v h 7 l 

f' "l} i) f ' ?(AI':'> J? l l' '?f,/c } ) /c. (..l.J~ P .J-i llc ' .3/V-:-i 

47 .. . .. v .J-tfc r=>t/c~ I";)!) )) . /(I c I<;." I r 3 )J 

Also, logic dictates that "aeeing is believing" • the 

vafer never changes at all in relation to the aenaea. 

Norutive Christian doctrine dia•iaaea all theae 

problems with an appeal to faith. However, Daniel Laaker 

points out t hat some internal Christian oppoaition to the 

doctrine of transubstantiation existed throughout the 

Mi ddle Agee. "It vaa Profiat Duran vho put tbe Chriatian 

c riticism into a Jewish fraJ1eVork, and it vaa fra11 hie 

works that l a ter Jewish pol-iciata borroved • •• "48 For 

all Jewish polemicists , tranaubatantiatian bee•- the 

paradiqmatic exaaple of Christian irrationality. 
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The doctrine of incarnation fared only slightly 

better, although it receives little attention in tbia 

first polemic. Duran ai•ply accuses Christiane of be

lieving that God and the son are one and the same, a 

clearly irrational belief. How can God inhabit heaven 

and earth at the same time? 

A second main Christian faith principle advances 

trinitarianis• over llOnotheiam, a belief })() l) /' 'c e .. 
49 .. '(/ J'tf,,,,.1 l..>llclj ;) ~ 2 :>1 ? 2 ?~ v ~ /.;) ' 

Lasker explaina1 

For the Jewish polemicist, ar
guing from Aristotelian logic, 
God's essential unity did not 
allow for individuals which 
partook of His essence but vere 
distinct. For the Christian theo
logian, such individualization 
in the essence implied neither a 
multiplicity in God nor a com
plete identity of the Peraons.50 

Again. Jevs and Christians speak past each other. 

A third Christian doctrine unacceptable to Duran 

is God• s corporeal! ty. Ke opposes both the concepts of 

virgin birth and vicarious atonement. He writes , vith 

sarcaslllaf' Vi> ~ / h ie /~//c 
51 " ••• ~/\/~~·») }61< 7{.{.hJ~ 

>')/1'i. ~ .. 

I ,./ff:";') /-A~(~ 
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Duran rejects the supersession of literal Scriptural 

interpretation over rational scriptural interpretation. 

He attributes the Pauline concept of original sin to this 

literal understanding . For Christians, tbe Messiah (i.e. 

Jesus) redeems humanity from the 52" •• ;llJV"2 7::>~..1 I c~{, •.. C-1 I Y .. 

Duran also derides the supersession of unlimited freedoa 
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over the observance of Toraitic mitzvot. He points out 

that Jesus• disciples observed the eotnmandments. and knew 

the Bible well. What then gives later Jewish apostates 

the right to abrogate Toraitic law? Finally. Duran iaoclal 

the supersession of magical practices and soothsaying 

over the Jewish lava of purity and impurity. 

Dura.n's polemical style includes !!!. holllinem attaclal 

as vell. He notes that David's teacher. Paul of Burgos. 

made anti-Jewish proclamations and took bribes. Duran also 

appeals to David •s guilty conscience vis-a-vis his de-

ceased f a thers 

/cl C-"" ~le 

f' l r:-'.::>, 

1e~~ 

f> ->iN'J... h-:-Z ))~YJ.. le ): " 

\\ 'c /c- Y ~ :::> Ji) P.::>h"';) 

1 7 1~..::> lt-.J... lc~I J eC)J 
/ h i?) /.A" f\ f "h~ ')'~ 

s::-~ 

r
~.., ';:)~ ~ 

?~ r-l) ;)'~ 

~~~ pc!f ) 'J....11c: ' 3 /II' 
53., 

I J... h 1..J.N '1->'?? 

If rational argument will not persuade David. perhaps 

emotional polemic will convince. We do not knov the re-

sul ts of Duran•s plea. 

Sefer Kelimat HaGoyim c<>111111ences its polemic de

f initionally. Jesus is a " i>Yt6" ("mistaken" • ·•errant••). 

The disciples• too, are " f ' '(" I 6 ", because they held mis

taken views, but influenced few people. Later theolo-

gi ans, beginning with the Church Fathers, are " r·~6,,.,,·· 

( "deceivers " ), because they influenced many people a.nd 

adulterated Torah with other philosophiess " 
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Duran analyzes Christian beliefs one by one to 
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evaluate the distinctions betveen early doctrine and later 

innovation. Jesus• follovers, for example, never considered 

him divine, according to the polemicist. They never call 

him .. ~ Ir le " ( "god") in the Nev Testament. Instead , hie 

appellations include •• ft, • }'11<:>)" ( "Master Jeaus" s "Lord 

Jesus"), " 1G• IJJIJ/c •• ("OUr Master Jesus"),•• ~...t'-.w" 

( "teacher"), and " r ''>l ~lc )-=? .. ("son of God " ). His 

disciples considered Jesus to be a apecially chosen human 

being, higher than Moses, but nevertheless human. 

Duran then provides several HtlV Testament examples 

of Jesus• humanity1 Matthew 16113-17 (Peter identifies Jesus 

as the Messiah)s Hebreva 315-6 (Moaes ia the servant of 

Gods Jesus is God •a aon)s Matthew 4s5-6 (Satan testa Jeaus)1 

Matthew 21118- 20 (Jesus and the fig tree)a and Acta 3122 and 

7137 (Jesus is called a prophet), inter !,!!!. In addition 

to this evidence, Jesus clearly considered Joseph his 

father and Mary his 1110ther. Luk• 2148 spells this out most 

explicitly, vhen Mary rebukes her son for his disappearance, 

telling him that he has caused her and his father great 

worry. 

The "deceivers" developed the belief that Jesus vaa 

divine. They baaed their assertion on tvo sourcess 1) Nev 

Testament passages in vhich Jesus seems to identify hi•-

se l f with Gods 2) certain parable• of Jesus. Duran rejects 

the first proof in the following vaya l We~ ~ · ?,11/c." ~ r J,.th " 

55... J,/ .) .. fc ~ )nqi> /? t,1# J..l~~lc IF l?tl-t I le~ r H le.JI ' :>I 
It \> .J J ,.v 

Duran rejects the second proof on the ground that later 
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theologians interpreted literally vhat should have been 

interpreted poetically. John 10119-36 offers major evidence 

of Jesus• use of figurative language. In verse 34. Jesus 

quotes Psalm 82 16, where human beings are called .. gods ... 

He then refers to hi11self as the "son of God" in this 

context. He obviously sees biaself as a 0 real" son of God 

only in a spiritual sense, not in any physical or literal 

sense. 

The ·•deceivers" also misinterpreted prophetic pass

ages . They used Jeremiah 2316 as the Scriptural source 

for the Messiah•• divinitys however, Duran identifies other 

objects in the Bible which are alao symbolically called 

"God". More significantly, Christian theologians identified 

t he child in Isaiah 7114 with the Messiah. They then de

rived two baaic doctrines from this assuaptiona l)that 

the Messiah was born to a virgins 2) that the name I-anuel 

signified his divinity. Duran vehellently rejects this 

Christian interpretation for several reasons. He point• out 

first of all that " ~ 11;y .. does not mean "virqin", but 

rather .. young woman" (as in Proverbs 30119). Second, the 

event reported in Isaiah 7114 took place 500 years before 

the birth of Jesus. Furthermore, Jerome mistranslated the 

verse to refer to a future pregnancy, rather than a present 

one. Duran also carefully notes that whereas the llOther 

in Isaiah 7114 is to name her own son Imlanuel, in the case 

of Jesus, the angel Gabriel refers to hi• as l ... nuel , but 

Mary herself names hi• Jesus. Finally, Duran rejects Nicholas 
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de Lyra·a contention that the entire Hebrew Bible is 

simply a foreshadowing of Jeaus the Muaiaha l? t> ~' " 

r ~ ( (.,, ~ f c }'·.J •) ') I e> O•) . 1> It 1 ';;> o. 
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Duran sees de Lyra · ~ assertion as a weak defense against 

the obvious contrasts and distance betveen the fact• of 

Isaiah 7114 and the fact• of Jeaua· birth. 

The "deceivers" si•ilarly aisunderstood Isaiah 915. 

48 

They identified the marvelous leader vith the Messiah. 

al~hough in fact the verae refer• to Hezekiah. Duran supports 

his identification vitb quotes from Biblical texts. 

Christian scholars recognized the dichotomy between 

their divine Jesua and their hu11an Jeaus. In order to re-

concite the tvo identities. they postulated hypostasis--

i.e. the existence of tvo opposites in one subject. These 

opposites, the human and the divine elements, combined 

to form the Meaaianic personality of Jesus. The beat example 

of such duality appears in Matthew 27c46, vben Jeaua calla 

out to God at the time of the crucifixions his human side 

cries out to his divine aide. Duran rejects the doctrine 

of hypoataaia as absurds Hov can God call out to God? Cer

tainly, Jesus and his disciples never claiaed sucb nonaense. 

Duran then t~ to the doctrine of tbe Trinity. He 

finds certain siailarities betveen the beliefs of the 

Kabbaliats and those of Jesus and his followers. However, 

the latter distort Kabbalistic belief to auch an extent 

that no real connection exists between theta. Most likely, 

Jesus acquired his magical powers in Egypt, not fro• 

-
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Jewish mystical practices. 

Duran tells us that the "deceive rs" based tba Trinity 

on the Letter to JotV\ 517, vhich as quoted is not extant 

in any IDOdern English Nev Testament translation . Duran cites 

it as follovs t f.J_h I 1 (,J c ·;;:; " 

s1 .•• ~e.C:ei) ';) ~1c1,t ~ r'> "''" ' 1~~ ' i 1c:::\ , . ,..<..~ j\ l°l )" 
r •) J h ie 

("These three give vitneas in heavens the Father and the 

Son and the Holy Spirit, and these three are one. " ). He 

notes that the final phrase aay simply mean "are in agree

ment·• , as it does in the follaving passage, I John 5 18 

(which is extant). Duran quotes Nicholas de Lyra approvingly 

in this regard, since the Christian theologian explained 

t he three elements in I John 518---the Spirit, the water, 

~nd the blood---a• three &ef:!!:!te elements, each of vhich 

validates faith in Jesus. Duran accuses Chris tian vriters 

of ignoring or denying this inte.rpretation, vhich vould 

strike a fatal blov to the Trinitari an doctrine. 

The "deceivers" also used John 1 11-2 and John 1114 

;:is f oundations for belief in the Trinity. Duran qu•tiona 

t he internal logic of this analysiss do these passages 

not indicate dualism r a ther than Trinitariania•? They speak 

of t he "Word " and "God " , of a "Father" and a "Son"s where 

does the "Holy Spirit" enter into the arrangement? 

The "deceivers" also confused the three divine qualities 

necessary for the creation of the vor ld---" I) 111., ~ " ( ·•wisdom··) , 

~P:. ·" ( "ability" ), and " t •3 'J ·• ( .. vill .. ) vi th the 

Tr inity . They equated "viadOll '' vitb the San, "ability" vith 
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the Father. and "Will" with the Holy Spirit. Duran explains 

each philosophical quality, emphasizing its nature as 

attribute. rather than separate essence. 

Finally, the "deceivers" misinterpreted several 

Biblical passages in order to support the idea of the 

Trinity. For example, the thricefold statement of "holy" 

in Isaiah 6:3 offered apparent substantiation, in addition 

to the various plural forms of ·•God " in Scriptural texts. 

Even the fundamental monotheistic assertion of Judaism, 

the Shema (Deuteronomy 614), contained the Trinitarian 

secret, because of the repetition of God •s naae three 

times. Duran mocks this last ··proof" by pointing out that 

the Shema, according to Christian premise, actually con

tains a five-faceted divinity, since the middle divine 

appellation already presupposes the Trinity. 

Original sin serves as Duran•s next target. Ke 

initially explains this Christian concept, noting that 

Jesus · incarnation and crucifixion provided vicarious 

atonement for this sin. The "atoner "' had to be someone 

who vas both divine and human at the same time. Abraha• 

represented ~n intermediate level; the eollllaandaent of 

circumcision enabled hum~n beings to ascend to the highest 

level of hell, but not to transcend it. Only Jesus• cru

cifixion granted complete grace, i.e. dispensation. for

giveness. to those vho believe in him. Duran eapbaaizes 

that all Christian acholars, including Nicholas de Lyra, 

admitted that circumcision offers some ameliorative effect. 

-



Duran's arg~t against the Christian doctrine of 

original sin and vicarioua atone11ent travel• the same 
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route aa did hi• argw1ent againet Jesus• alleged divinity. 

Jesus himself never claimed to die for anyone el••'• sin. 

In places such as Matthew 171221 201181 2612-24, he pre

dicted that he vould die, but not that be was red.-ing 

anyone by this fate. Later Chri•tian thinkers ba•ed the 

concept on the writings of Paul, eapecially Roman• 518-211 

But God shove hie love for us in that 
vhile we were yet sinners Christ 
died for us ••• Then aa one aa.n • • 
trespass led to condemnation for 
all ... , so one 11an·a act of 
righteouenees leads to acquittal 
and life for all 11en ••• 

Other such passages include Roaane 615,8,9, and I Corin

thians 15121-221 "For as by a aan ca .. death, by a aan 

has come also the resurrection of the dead. For a• in Adam, 

all die, eo also in Christ shall all be made alive. " 

Only believers in Jeaus merit such redemption. Again, 

Paul is the source, in Romana 31221 "the righteouanHa of 

God through faith in Jeeua Christ for all vbo believe", 

and R<>lftans 9133. A quote in John 3136 also establishes a 

theoretical basisa "He who believes in the son haa et.ernai 

life1 he vho does not obey the Son shall not see life, but 

the vrath of God rests upon hiJa." The prize is eternal life, 

unavailable prior to Jesus • crucifixion and resurrection, 

but now open to all believers in these events. 

After Duran explain• the Chriatian arguments, he goes 

on to demolish th ... Again he argues first of all from in

ternal Christian sources, beginning vith the Nev Testaaent. 
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Jesus hilllSelf states in Matthew 9112-13 and 15124 that . ..he 

has come to save only sinners, not pious individuals or 

"healthy" souls. Clearly then, according to Duran, Jesus 

does not postulate original sin, for were there such an 

entity, !.!.! huaan beings would require redeaption. In other 

passages---Matthev 1812-31 19116-17s 23al3-19s Luke 16119-

25 ; 181251 and Matthew 19a24---Jesua and the narrators assume 

the possibility of eternal life, prior to J .. us• crucifixion 

and resurrection. 

Like any good Jev of the period , then, Jesus believed 

in individual reward and punishment in the after-life, not 

in an eternal and universal punishment for Adam•s original 

sin. In Matthew 19al7 and 2312-6, Jesus advises hie followers 

to observe the cotlmalldments in order to •erit eternal life. 

Adam •s punishment consisted of physical death, not eternal 

damnation of tbe souls of all human beings. 

Jesus and his followers, however, did predict two 

events that did not occur . In Matthew 2411-31,34, Jesus 

indicates that he sees the Messianic time close at hand, 

i.e. during the present generation. Later Christian scholars 

explained Jesus• state111ent by asserting that the ·•present 

qeneration" referred to any time between Jeaua• birth and 

the end of the world. In Luke 2115-28, Jesus predicta that 

his disciples will not be harmed, In fact, 11any are killed. 

When the later "errant ones" realized that Jesus 

was not re-appearing immediately, they created nev ex

planations for the delay. Revelation 2011-14 and I John 

.... 
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4r2-3 provide the basis for the concept of the anti-Christ. 

Jesus hi111Self predicted various marvelous signs by which 

his Second COiiing would be recognized (e .g. in Mark 16117-

18). Duran rejects the explanations for the delayed 

parousia, and the marvelous signs, as " "1" " ( ·•false-

hood " ). Even Christian thinkers had to adait that such 

signs were part of the early stage of the religion, and 

were developed simply to strengthen the beliefs of nev 

adherents. Duran rebukes these thinkers1 justifications 

may console you, but Je.us hi•self spoke unconditionally. 

He said be would return soon, but he hasn't, Not even the 

signs have appeared, 

The next area for debate centers on the obaervance 

of Toraitic commandments, According to Duran, Jesus him-

self certainly accepted the validity of the Torah , and 

did not intend to change any word of it. In fact, in 

passages such as Matthew 5117-44, Jesus encourages his 

followers to be even more pious than the Torah requires . 

(See also Matthew 2312-3 and Luke 16s17), Furthermore, 

when Jesus is finally crucified, his accusers do not say 

th~t he has transgressed any commandments, but rather that 

he has claimed Messiahship (Matthew 26s63-66), 

Jesus• disciples,too, observed the COl!mandllellts. In 

Acts 10111-16, Peter reveals his observance of the dietary 

laws. Paul maintains his adherence to Jewish custe>11s in 

Acta 28117-18. Ananias, Paul's spiritual guide in Damascua, 

observes the Jewish lav, according to Acts 22112. Duran 

concludes1 / 17 1/'.J~..A I _,) j 

--
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Again, it is the "deceivers•• vbo wrongly say that 

Jesus annulled Toraitic law. They baae this idea on two 

sourcesa Matthew 1511-3,11 and Luke 1013-7. In the first 

exa11ple, Jesus says that nothing which enter• inside a 
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man can defile him. Duran counter• the "deceivers•" under

standing of this statement by pointing out that Jesua• 

disciples continued to observe the dietary lava, and that 

Jesus really meant t .hat notbing would defile a person were 

it not for the divine prcncription regarding certain . foods. 

In the second example, Jesus tells his discipl.ea to enter 

any home on their missionary journeys, and eat whatever ia 

available. Naturally, later Christian thi.nkera saw this 

as permission to abrogate the Jewish dietary lava. Duran 

disagrees. He disproves this understanding of Luke by 

quoting the parallel passage in Matthew 1015-19, where the 

disciples are instructed to witness to Jeva only. Duran 

also reinterprets Matthew 12sl-4, where the Pbariaeea 

accuse Jesus• disciples of deaecrating the Sabbath. Jesus 

responds with a comparison to David•a men, but does not 

say t:hat he has per•itted his men to desecrate the Sabbath, 

a critical distinction in Duran·• mind. 

Duran streaaea that Jesus did not evince particular 

interest in Gentile• at all (aee Mark 7r25-27, for example). 

When he did talk about thea, he hoped that they vauld also 

follow the lava of the Torah (Matthew 28119-28; 23:3J 24sl5-

21). Jeaua criticizes the "scribes and the Pharisees" not for 
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the Torah itself, but for their allegedly improper ob-

servance of ita lava. 

Paul transferred the aission to the Gmatiles. Accor-

ding to Duran. he denied the efficacy of the Toraitic 

connand111ents, in order to attract Gentile eupport and 

strengthen newly-acquired faith. Paul turned to Genesis 

1516 for Scriptural aupport1 "And because he put hi• trust 

in the Lord. He reckoned it to his merit." I~ Abraham vere 

justified through faith alone. so vould the Gentiles be 

(Romans 413-11). Paul developed this theme further in I 

Corinthians 1121-231 Galatians 312-lOs and ~Oll&ll.9 3120. 

Even Paul, however, never abrogated Toraitic lav for 

Jeviah converts to Christianity. He siaply found it politically 

expedient to alleviate the burden of the comaandmenta on 

Gentile convert•. Proselyte baptiaa would .be suffici ent for 

conversion to Christianity, the nascent Church eliainated 

the circwnciaion requirement (Matthew 281191 Mark 16115-16). 

Acts 1511-20 tells of this decision concerning Gmatile 

obligations. and clearly iapliea Jewish converts • continuing 

Observance Of Jeviah laVt l/'.h ;") left, f/7 ' -;)?_ i) /c/J 
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Paul hilllSelf varns Jewish converts in Galatians Sala "I 

testify again to every man who receives cirCU9Ciaion that 

he is bound to keep the whole lav. " Also. in Romana 2 117-

26. Paul admonishes Jews to follow the lava that they preacb1 

"Circumcision indeed is of value if you obey the lav1 but 

if you break the lav. your cirCU11Ciaion becOllea uncircwa

cision" (verse 25). Furthermore, Gentile converts aay fore-
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go circumcision, but they must observe the statutes of 

the Torahs "So. if a •an who is uncircumcised keeps the 

precepts of tbe lav. •ill not his uncirC'U9Ciaion be re

garded as circumcision? Then those vho are physically un

circumcised but keep the lav will condemn you who have 

the written code and circumcision but break the lav. " 

(vs. 26-27). Duran commente1 <_J ' h }¥ ~., 11> l, i)j i) .. 

60 .. ., ;;> !-""" i I ' I) p I ~7'¥~1 P '71~'~ 6';r.1,-1~ ~} t..>..~ 
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Duran concludes this section vith a general diatribe 

against Peter, James, Paul,and Jerome. He applies Nahwa 

11 ll to Peter , vho called Jesus the Messiah and son of'. God• 

~nd to James and Paa l, who peraitted forbidden things to 

Gentile converts. He also denounces Jerome for his ais-

translation of the verse, which he altered froa the 

past to future tenae. 

Even the later "deceivers·• could not deny that Jesus 

and hi• dieciplea observed the C01111andments. They explained 

this apparent anomaly by dividing the observance of the 

Torah into three erase 1) from Moaes to the crucifixion, 

2) from the crucifixion to the publication of the Gospels: 

3) from the publication of the Gospels forward. During the 

first period , the entire legal apparatus vae obliga tory, 

during the middle period, the followers of Jesus selectively 

observed the commandments; during the final period, only 

the ·•moral" lava remain operative. Duran rejects this 

ana lysis, promulgated by Augustine, citing Matthew 24120, 

where Jesus expects the observance of Shabbat to remain even 

--
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during the final period. The .. deceivers .. retort that the 

Pope retain• the right to change any lav, based on Matthew 

16:19. Duran postpones the full discussion of papal 

authority. 

The ·•deceivers" also buttressed their argument by 

quoting prophetic passages, including Peal• 27ill (Duran 

accuses Jerome of aiatranslation) and Isaiah 4211-4 . In 

the latter instance, Jesus incorrectly quot• this section 

in Matthew 12118-211 4-(c/ '' 

61 .. fe ~l I)? I' 

The "deceivers .. utilized Jeremiah ' s discussion of a "nev 

covenant" in Jeremiah 31 :31-33 as a prediction of the 

supersession of the "Old coven1'nt". Duran rejects this 

utilization in several ways. First of all, be points out 

the misquotation of the passage in Hebrews 8 18-12, and 

Jerome 's further mistranslation of the original passage 

i n the Vulga te. He then quotes Jeremiah 1113-4 to indicate 

which covenant is operatives 

And say to them, Thus said the Lord, 
the God of Israel 1 Cursed be the aan 
vho will not obey the teras of this 
covenant, vhich I enjoined upon 
your fathers when I freed thea from 
the land of Egypt, the iron crucible, 
saying, 'Obey Me and observe them, 
just as I command you, that you may 
be Hy people, and I aay be your God · • 

Cert~inly , Jeremiah does not refer to a nev cov.enant vritten 

t vo thousand years after the i::Xodua. Finally, the J•a 

ar e the bearers of the "covenant·• in Jereaiah, not the 

descendants of the ·•uncircumcised ". 
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Some of the "deceivers" vent so far ae to say that 

they were nov the true Israel. Since the original children 

of Israel had disobeyed God and even crucified the Messiah, 

they had become a llOCkery among the nations. Duran refutes 

this assertion by quoting Deuteronoay 3014.8 and Jeremiah 

32137-40. When the true M .. siah appear•, Israel will be

lieve in hia, and follow God•• orders. 

Christian thinkers misunderstood Jeremiah 3112-17 

as well. Even Nicholas de Lyra thought that it indicated 

th~t Toraitic observance would end vhen the Messiah came, 

and that the Gentiles would follow Jeeue, and no longer 

act in evil ways. Duran calla this opinion a ••falsehood " 

for three reasoner 1) Constantine did not declare 

Christianity the state religion for three hundred years 

~fter Jesus• death, and even then, not all Gentiles vere 

gathered into Jerusalem, 2) the prediction in Jeremiah 

3rl8 that Judah and Israel will reunite in the Land has 

not happeneds 3) the real 11eaning of the pa•sage in 

Jeremiah is that at the tiae of rede11ption, God will no 

longer speak fr08I the Ark of the covenant only, but from 

everywhere in Jerusalem (Rashi•a interpretation). 

Some of the "deceivers" wished to abrogate the 

Torah totally, and to replace it with a new Covenant. 

They considered the Mosaic Torah lacking in three areas, 

n<tmelys 1) " i.)-p •) ..,.,nl " ( ·•the aspect of the Creator")s 

~ 3 ,.1 " ("the aspect of the essence of 

the Torah" , i.e. the co.mandaents)' 3) " i>J.. · ~..>-. 13 ~ " 

("the aspect of purpose"). 62 
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In the area of "the Creator"• they criticized the 

Torah for speaking in secret and incomprehensible ways. 

especially concerning the Trinity. Moses· veil in Exodus 

34 133-35 symbolizes this blurred vision. According to 

Christian thinkers. the covering on the Tor~h itself waa 

removed. and the secrets of the Messiah revealed, when 

Jesus came. However. the "Veil" atill remains upon the 

59 

eyes of Israel. becauae they .have not yet recognized Jeaus 

as the Mesaiah. Christians see God clearly, Jews valk in 

blindness. 

Christian writers divided the second area, the 

c0111111and111ents, into three partaa moral laws. judicial lava. 

and ceremonial lava. In all three areas, the Mosaic Torah 

contai ned deficiencies. The moral category barely existed, 

s ince the Torah regulates only actiont1, not inner feelings. 

Exodus 20114, for example, forbids covetousness in out-

"'ard action, but not in inward deaire. Judicial lava 

also harbored flaws. Deuteronomy 23121 peraita lending 

a t interest to a non-Jews Numbers 35 128 establishes un

equal punishment for unintentional murderers. 

The ceremonial lava prescribed aacrifices for 

atonetnent. According to Christian th.inkers, no atoning 

sacrifice could possibly suffice until the ulti .. te vi

carious atonement of Jesus• death. They cited Ezekiel 

20125 as their Scriptural proofs "Moreover, I gave the• 

laws tha t were not good and rules by vhich they could not 

live." Finally, they criticized the purpose of the Torah, 
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although Duran does not provide any exaaples. 

Duran emphasizes that Jesus himself never called tor 

a "nev covenant". Ke uses this specific appellation only in 

regard to the bread and vine ceremonies (Matthew 26s28; 

LuJce 22120). Duran eschews additional refutation, including 

any response to the specific challenges against the 

Toraitic corpus. He aU.ply quotes internal Scriptural 

praise, e.g. Psala 199.8-12 and Deuteronomy 4181 "Or vhat 

great nation ha• lava and rules as perfect as all this 

Teaching that I set before you t.hia day? " 

Duran next deala vith the Eucharist. He firat expla ins 

t he ceremony, including its underlying theoretical tenets. 

Jesus enters into the bread and vine (tranaubstantia tion) s 

a lthough he stays in heaven, he aimultaneously deacends to 

e~rth. When the bread is broken into pieces, Jesus remains 

i n each piece, just as an image continues to be reflected 

in all the broken pieces of a llirror. The participant 

ea ts the bread and drinks the vine, after the priest has 

recited special vords. The vorshipper•s body and blood 

are then united with those of Jesua. The Pope, who fill• 

Jesus• place on earth. gives each prieat SOiie of his power 

to effect t he Eucharist rite. Each participant gains eternal 

life . 

Duran c<>111ments that this rite opposes all natural 

l av and knowledge, as he has previously explained in Al 

Tehi Ka• avotecha1 f1#/c7°l t e> o ~..;:> IA ~ · f \) ~vi '' 

-
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Even were Duran willing to forego rational inquiry 

(and ultimately. he is not), he first wishes to contest 

the Christian theologian• on their ovn grounds .. Whereas 

i n his tirst polemical epistle, he begins vith the rational 

inquiry and debate, in Sefer Keli.at HaGoyi.11, he begins 

inside Christianity, including its theological pre•iaes. 

He notes that the "deceivers" derived the belief about 

t he Eucharist tra11 Matthew 26 al7-28J Mark 14112- 26s and 

Luke l 2119-20. These proofs are actually very veak, 

according to Duran, since Jesus constantly spoke in 

parables. He probably just vanted his disciples to remem

ber him whenever they a te . Duran qives other examples of 

J esus· parablesr Matthew 12146-49 (Jesus calla the 

di sciples his mother and brothers); John 19 126 (Jesus calla 

his disc iple his mother · s son, and tell• the disciple 

tha t Mary is his mother)i John 6147-67 (Jesus tells the 

Jews that they inuat eat hi s fles h and blood to achieve 

e t ernal lite; many think he is crazy). In the last in-

s t ance, Jesus simply urges the people to follow his 

t eac hings. Duran mentions tha t the early rabbis coepared 

study to "flesh". (Baba Batra 22). 

In fact, Christi an "deceivers" themselves interpreted 

-
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the "body of Jesus" in several ways. Duran quotes the 

SP.ntentiae, Chapter 4, vhere Jesus • body is understood in 

two waysa as the actual crucified body of Jesus, and as 

the symbolic body of believers, with Jesus as the head, 

and the believers as the limbs. This book of Sententiae 

was a book of Christian doctrine, written by Peter Loiabard 

in 1157-1158. Duran quotes it as if it vere a well-recog

nized source. 

Nicholas de Lyra also symbolically interpreted 

Jesus• words in Jo.tvl 61631 " ••• The words that I have 

s poken to you are spirit and life." Jesus• "body" must 

be the "body" of the COIUllWlity, with Jesus at its head. 

Despite these interpretations, the later "deceivers" erected 

au entire theological doctrine on a very weak foundation . 

They included within their schema Genesis 14118-19, where 

the priest Melchizedek offers bread and vine. 

Baptism appears next in Duran •s polemic. He recounts 

the story of John the Baptist in Matthew 3, and raises the 

first doubta if Jesus already possessed complete divinity, 

hov could the Holy Spirit descend upon hi• only nov after 

his baptism (Matthew 3116)? 

Duran distinguishes between the baptiaa of repentance 

provided by John, and the baptia.al ceremony established 

by the "deceivers". The former was c~ during the ti.a 

of Jesus; the latter approxiinated proselyte baptism. Natu

rally,then, Jewish converts to Christianity did not need to 

undergo the latter. In Matthew 28119, Jesus specifically 
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instructs his disciples to baptize the Gentiles, ~ to 

baptize Jews. Even Paul recognizes, in I Corinthians 10s 

1-2 1 that Jevs need not submit to baptisms "l vant you 
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to Jmov, brethren, that our fathers vere all under the 

c loud, and all passed through the sea, and all were bap

tized into Moses in the cloud and the sea ••• ·• Paul· s ovn 

baptism fits into the category of repentance baptism. None 

of the other Jewish disciples of Jesus, including his 

mother, Mary, underwent baptism. Duran emphasizes the 

difference between the t.vo kinda of baptism, in order to 

eliminate any ostensible Nev Testament foundation for 

the later Chriatian rite. 

The "deceivers" exaggerated the importance of 

taptism . They asserted that God · s grace vould descend 

upon all those baptized in the name of Jesus, and traced 

the concept of baptism to the "baptism" of Israel in 

the Sea of Rt!eda. They also viewed all immersions in 

tht! Bible as foresbadovings of the later sacrament.. Ezekiel 

36r25 and 47sl-8 served as prime examples. Duran rejects 

thest! ideas as having no valid basis . 

The ·•deceivers" vent even further by interpreting 

Isaiah SSrl-4 as a forecasting of baptiaa, the Eucharist, 

eternal . life , Jesus, and the resurrect.ion. They paid no 

attention to Isaiah 54111-12, which indicates that the 

prediction applies to Israel alone. Indeed, none of these 

signs of redemption occurred in the ti- of Jesus; in 

fact, Jevs suffered because of Jesus, the opposite of 
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what will happen at the time of the real Messiah. The 

real meaning of Isaiah 54-55, especially 54117, according 

to Duran, is that all destroyers of the Torah, and sub

verter& of its real meaning, will not succeed . 

Duran nov explains the role of the Pope. The office 

derived fro• Jesus · appoint8ent of Peter as head of the 

nascent Christian comM1nity. Peter and subsequent Popes 

received the keys to heave\, and sovereignty over the 

souls in Hell. Duran co11111enta sarcastically on the real 

v •o J :>' ?3/#e. •• ( .. treasure of the church .. ) a llci(I" 

J._ 1 c'/r~ /'(~31, \l)'O.J=>~ 7:?/lc 1 ,;.. , 1"'.h~A'j 

..Ale 1tre. ,.}\h:~~ '>hJ;).)) ' ::> ,;)~~ rl•) 

, J') •r.::>"'>' .Ar ·Jr,) J..1(.C)J0 7 ~#~ -,, · ~ ' ;)/c-•) 
,·:U ·? P' J'ttf l cK'i> P;)\) P'l.Jf c•) A' rll.N rc:1,) 

? ·)~I ~ ;:> I .J I h"G /Y' I ) f ~ ~ 7 t 1 c; C:> ·<. ";') ~ I.}, I 

I~ 64 .. ' ;:, , O.J.;) •) p 0 'J :Jj)): 

The Pope cart also legislate nev lava, although he cannot 

abrogate anything that Jesus proclailled. 

The Nev Testa9ent source for this authority position 

is Matthew 16113-20 0 Duran points out that Peter never 

bequeathed his aiaaion to anyone else, and even if he had, 

Jesus had never ordered hlll to do so. Furthermore, in 

Matthew 18118, Jesus apparently bestows SOiie authority on 

all his disciples. Duran sugg•ts that this .ay have in-

eluded certain magical powers. 

Even the Christian theologian• realized tbe weakness 

of this Nev Testament foundation for the Papacy. They there

fore reasoned that Jesus would certainly not have left his 

-
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followers without a leader in his absence. The Papacy 

ultimately rests then on human logic, rather than scrip

tural authority. 

Duran returns to the beliefs concerning Kary, al

though he has previously analyzed thee in his polemic. 

He obviously finds them especially irrational and dis

tasteful. He repP.ats the Christian belief that Mary was 

impregnated by the Holy Spirit, and remained a virgin, 

even during the birth of Jesua (Matthew 1120-23). He 

reminds his readers that he has already disproved the 

Christian analysis of Isaiah 7114. He also notes that 

Mary appears only three additional times in the Gospels1 

J ohn 19125-27; John 211- 4i Act• 1114. 

However, the "deceivers" magnified her importance. 
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They wrote that she remains a virgin up until this very 

d~y, sitting at the right side of Jesus in heaven. Duran 

opposes this belief with Matthew 11251 "but (Joseph) knev 

her not until she had borne a son; and he called his name 

Jesus ·•. Obviously , the word "until " implies an end to her 

virginity. The "deceivers •• explained this word by changing 

the translation of "knew " to ·•recognized", eliminating 

its sexual connotation. Other Christian writers denied that 

"unti l " implied a temporal boundary . In Matthew 12147 

and Matthew 13154-57, Jesus has broehers and sisters . 

According to Duran, the "deceivers·• avoided the plain 

meaning of these texts by interpreting "siblings" as 

"relatives". 

Duran enumerates the Christian sacraments in his 

-
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treatise. They ares Baptisa, Eucharist, Harriage, Congre

g~tion, Ordination, Penance, Last Rites. Priestly celibacy 

was not originally a prerequisite for priesthood: the 

"deceivers" instituted it seven hundred years after Jeaus 

;md codified it in 1215. Duran quotes I Ti11e>thy 411-3 

to show Paul · s apparent approval of priestly marri'tges 

Nov the Spirit expressly says that 
in later time• some will depart from 
the faith by giving heed to deceit
ful spirits and doctrines of demons, 
through the pretensions of liars 
whose conaciei ces are seared , who 
forbid marriage and enjoin absti
nence from food which God created 
to be received with thanksgiving 
by those vho believe and knov the 
truth. 

Duran spells out the details of Penance and Last 

Rites, which Christians derive from James 5:13-16. Perhaps 

t hesP two sacraments were the least f a•iliar to his 

~udience. He also enumerates the seven mortal ainsa 

pride, greed, lechery, anger,gluttony, jealousy, and 

s loth; and the seven deeds of lovingkindness, which will 

~tone for the sins1 hospitality, feeding the hungry, 

qiving drink to the thirsty, clothing the naked, freeing 

the captive, visiting the sick , and burying the dead. 

Following this brief pedagogical interlude, Duran 

returns to his polemical attack on Christianity. Jesus 

and his disciples were common people; they aiaquoted 

Scripture, and probably could not even read the text, 

but erred when quoting from sermons they had heard. Even 

in Dur~n · s own time, Christians •isquoted scripture in 

-
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their liturgy, e.g. Exodus 15117 . 

In fact, the Jevs called the early Christians 

Marranos because they changed the meaning of Biblical 

texts (the Hebrew root means "change"). Duran provides 

numerous examples of Nev Testament miequotations of 

scriptural texts (see supra, pg . 36). He accuses Matthew 

of intentionally misquoting Isaiah 71141 ~N'J.•) ,,,., tJ •1~t " 
~cf "Zl l' 0.:>t/V' {cl~ ' ;:> ( J, ¥ ' 7 , 

) 

65 .. ~" ' I )..A " I c ... 
Other examples in Matthew include Micah 5111 Jereaiah 

311141 Deuteronomy 6 1l6s and II Chronicles 24120-21, but 

Duran's actual list continu- for several colua\8. 

our.ing this recitation, he makes tvo additional 

important assertions. He notes that Jewish lav did not 

pro~ide for execution of thieves, and therefore the fact 
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that tvo thieves were crucified together vith Jesus proves 

that Roman, not Jewish, lav applied at the time. Secondly, 

Ouri'\n does not refrain from defending certain Jewish 

accusations against Jesus. In Matthew 27139-43, the Jews 

mock J esus on the cross, telling him to prove he is the 

Messiah by saving himself. Duran, a 14th century poletaicist 

wr iting in the midst of a riot-riddlll!ll age, states bluntly1 

66 .. 
I?~ J I JY6 

Duran continues vith Scriptural aiaquoutiona in 

Hark, Luke, Romans, and Acts. During his discussion of Luke, 

Duran reveals his disdain for ChristitUt piety. In Luke 61 

26-30 and Matthew 6:31-34, Jesus advises hie disciples not 

to worry about the necessities of life, and to turn the 
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other cheek when attacked. Duran c a lls this advice J, 1? • <I h .. 
I A "1 f.A .Al"'<;.' ,,,; p I J ! IC(. .) "" :)..s I 'i) •?/ 1) .A IC l ~{... 

I ~n7 i) ';- •tic? f lc l) _s ~ 
67., 'J •, .l~ ,,,I-- lc-.J 1 • !:> '? t/c 

~ ·' ; 1-z 7:'J 7 •o"d • 'i) .A"l 'Ne.'7> ·~ •)/ ,J, 
He qives three additional exa~pless Lulte 17 15-6 (faith 

moving mountains)s Luke 18122-25 and Matthew 19116-25 

(Jesus tells a rich man to sell all his possessions. and 

give thP. money to the poor). Duran concludess ~~I~ ~:>/ ·• 

IC eh I I ? lcC>A-:;) f ' Y6,,.1 •) , ..f\ i ce., ' ? 2 ~ p ~ 

68.. 'ltJ/c~ ('"'~ -Afil.A ~ ~~ tv' ~}r,..tf r1c- e 
The longest si.nqle ai.staken passaqe occurs in 

Acts 6-7. in Stephen's history of the Jeviah people. 

Du~an finds contradictiona with Genesis 111311 461261 

23117-181 Joshua 24 i 32s and Exodu• 2112 . Duran concludes 

the entire section by aarveling at the expanse of the 

falsehoodst /c <;.. ' :::> ,. \ . t.:> i) r ~·e> ))J ";) 

I ~' :> 1~ (, ~N ~ I 'l'G I 
) IJ '? ' ,.,. <:;. PC: I)~~ I 

69,. I ? I ~ t., I I /c:~ /'?I ;.. '? ~e., ..A I j' 1.J 'Joi 

some Nev Testament storiea deserve more specific 

a ttention. Duran rejects Matthew 26117-20. which dates 

the crucifixion to Peaach, since the Sanhedrin had no 

.. 

authority to execute criminals on a holiday. Further11e>re. 

the continuation of the story in M~tthev 26 is not 

plausible. since no capital case could be coiapleted in one 

day only. Finally. Duran calla Matthew 271 50-54. which 

tells about the miracles at the tiane of Jesus• death, 

a complete falsehood J., tJ\ d c;; P ' r~I~ / ' '.> 1f."•tc I Z> " 

/'le 
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Duran also diacusses the birthdate and crucifixion 

date of Jesus. Matthew 2tl-4a Luke 11Sa 217-31 , 40 simply 

indicate that Jesus vas born during Herod ' s reign. The 

·deceivers". however, ea id that he was born three yeare 

before Herod's death. Duran then provides biographical 

information about Herod, including the durations of the 

reigns of the Roman emperors frOlll Augustus to Titus. He 

derives the data both froa the Nev Testament and Vincent 

of Beauvais• historical work. Duran also quotes Luke 

3123 , which gives Jesus • age as thirty. 
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Duran utilizes thie material to prove that Jesus• 

crucifixion took place about fifty years before the des

truction of the TeJnple, in the fifteenth year of Tiberius. 

Yet the ··deceivers" posited only forty years before the 

d~struction to prove that because of the crucifixion, 

the Jevs were exiled. They established this date for Jesus · 

crucifixion in order to match Yoma 39b and Avodah ~arah 

Sb, which state that signs of the impending disaster began 

forty years before the event. Duran also points out an 

internal contradiction in the dating. Since the "deceivers" 

contend that Paul's ministry lasted twenty five yeare, then 

Jesus• crucifixion must have occurred fifty years before 

t he destruction of the Temple. 

Duran concludes Sefer Kelimat HaGoyim with his 

polemic against Jeroine (see supra, pg. 29). Jerome made 

some translation mistakes intentionally, most unintentionally . 

-
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The unintentional errors resulted from his minimal Hebrew 

knowledge, and his unlearned Jewish assistant. Duran 

then responds to the attacks of the "deceivers" upon 
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the Jewish version of the Scriptures. He quotes Maimonides, 

Benjamin of Tudela, and Judah Ha-Levi, to prove tbe 

accuracy and the constancy of the Masoretic text. 

Duran composes an epilogue to Hasdai Crescas. He 

praises the " 111~ }\')le t>h .. 
71 , and tells crescas that 

he has written the Sefer for the benefit of those indi-

viduals who are not as vise as Creacas, and who might 

benefit from Duran's arguments. The entire text ends with 

a rhymed blessing on Crescas. 



VIII . 

Profiat Duran· s polemical works influenced specific 

late r polemicists, as well as the general tenor of Jewish 

polemical argument. In 1397 or 1398, Crescas himself 

composed Tratado, an anti-Christian polemic written in 

the Catalan language. Rabbi Joseph ben Shem Tov later 

71 

translated the work into Hebrew as _f.._'2-'3..._l_J_y.__~'~2~-:'1~1 -t~_.{j~/~6_"'!2. __ 
I 

(Nullification of the Principles of Christians), the only 

extant version today. Some debate exists over whether 

c rescas wrote his polemic before or after Duran's Sefer 

Kelimat HaGoyim. Henan and Graetz, for example, consider 

the Tratado an earlier work. Netanyahu, however, considers 

the Tratado post-Sefer, a literary manifestation of Crescas · 

dissatisfaction with Duran·s work. One proof of this is 

thnt Duran never refers to any polemic by Crescas in his 

book. 

In l a te fifteenth century Italy, Rabbi Abraham Farissol 

published e i) 7?. f c /J.ttl (Shield of Abraham), an anti
/ 

Chris tian and anti-Moslem polemical work, based largely on 

Duran · s earlier treatises. Similarly, Chapter 25 of Rabbi 

J oseph Alba's Sefer Ha-Ikkarim (1485) utilizes a la~ge amo~ 

of ma t erial found in Sefer Kelimat HaGoti• . Simeon ben 

Zemach Duran ' s Keshet U-Hagen (Bow and Buckler-1423) employs 

comparable polemical arguments. 



IX. 

In orde r to fully understand Profiat Duran ' s 

polemica l works, and his ovn ambiguous, and in some ways 

peculia r , ideologica l position, ve mus t a ppreci ate the 

Jewish situation of his time. Duran•s own treatises 

serve a s a mirror of certain aspect.a of this mi lieu. 

Obvious ly, many Jews vere converting at the time . 

Hov many is uncertain, but enough ao that Jeviah thinkers 

perceived apostasy as a serious comauni ty problem. Duran 

ment ions forced conversions. As the Seville pogrom of 

1391 spread northeastvard, and a peninsular financial 

cris is exacerbated tensions, numerous Jews reluctantly 

underwent baptism as an alternative to death or injury 

t o property or person . 

12 

Forced converts, hovever, need no ideologica l rein

for cement. Clearly , volunta ry conversions were occurring, 

also , in order to necessitate the kinds of polemical argu

ment offered by Duran. Christian beliefs attracted a certain 

per centage of the Spanish Jewish population. Duran calls 

t hese converts "Marranos " . There may even have existed a 

cer ta in overlap between forced converts and voluntary con

verts , the latter exerting a theological influence on 

t he for~er with some degree of success . 

Debate surrounds the identity of the Harranos. Yitz

c halc: Baer conte nds that most continued to practice Judaia• 

secre t ly, and only pretended to believe in Christian doctrine. 

He writes r " In essence, the Inquisition was correct in its 

reading of the conversos • a ttitudes ••• conversos and Jevs 
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the majority of Marrano& were believing Christiana. In 

the late fourteenth century, there had emerged 

a nev type of convert, one vho 
took to Christendom not by force 
of circumstances, or for reasons 
other than religious, but because 
of his belief in the teachings of 
Christianity, in their histori5

3 truth and religious proaise ••• 

Duran si.aply mentions that Jevs resented apostates, most 

likely the true believers . They called them names, and 

feared the influence of anti_Jevish apostate leaders, 
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such as ~bner of Burgos, Paul of Burgoa, Pablo Christiani, 

and later Joshua Lorki (Hieron.f11Us de Sancta Fide). 

Jewish intellectuals responded to the COlllll\unity · s 

turmoil in several vaya. SOllle fostered internal changes. 

These branched off in tvo directions, a mystical vay and 

~ r a tional vay. In his works, Duran describes the ayatica 

who performed supernatural acts, attacked rationaliaa, 

exhorted the people to moral iaprovement:,and wrote litera

ture such as the Zohar. Duran himself represented the 

"rational ·• direction. He contrasts "rational .. Judaism 

with "irrational" Christianity, and extols Reason. 

Jewish intellectuals also utilized external sources 

in th~ir attempt to protect a viable Jeviah co••mity. 

Polemicists such as Duran analyzed the Nev Testament and 

later Chris tian materials to criticize Christian doctrines. 

From the twelfth century on, treatises appeared "totally 

dedicated to defending the Jeviah position and contending 

. ..._ hr ' . 74 
~gainst tnoC C ist.i.an one. " 
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This necessitated Jcnovledge of Christian sources 

on the part of Jewish scholars. They had to Jcnow the Nev 

Testament, the Church Fathers, later 

taries, and contemporary Christian emphases, practices, 

and dogma, to some extent. They debated Christian scholars 

in their works. On an historical level, Jewish polemicists 

questioned the alleged Messianic nature of Jesus---had 

the predicted signs of the Messianic era occurred? They 

<1lso rejected the equation of worldly power with theo

logical correctness. On an ideological/rational/exegetical 

level, Jews argued vith Christian thinJtera over the 

correct scriptural text and the correct exegesis. Re

gardi~ the Nev Testament, Jewish polemic is ta both de

nigrated the text and accused later Christianity of un

f aithfulness to its sacred text. As Lasker puts it, 

whereas in the discussion of the 
Hebrew Bible the Christians accused 
the Jevs of taking the text too 
literally, here it vaa the Jeva 
who said that certain passages 75 must be understood figuratively .. 

Examples of this exegetical dichotomy abound in Duran. 

A change, however, beqan to appear in such Jewish 

litera ture after the 1391 pogrom period. Whereas four

teenth century anti-Christian literature, such as Isaac 

Polica~ · s Iggeret HaRafot and ~ HaDat, Rabbi Shem Tov 

ben Isa~c ibn Shaprut of TUdela •s ~ Bochen, and Moses 

of Tordesillas• ·~ HaEmunah, had stressed apologetic, 

post-1391 anti-Christian literature, beginning with Profiat 

Duran•s polemical treatises, stressed polemic. A nev 
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historical situation had emerged, demanding new responses. 

As Netanyahu writesa 

Until 1391, Jewish pole11ical litera
ture was mainly concerned vitb re
pelling attaclts launched against 
Judaiut on theological grounds, 
its main task being limited to 
proving that the claima of its 
adversaries vere unfounded ••• 
Christians ••• assumed the role of 
aggressors, the Jevs of defenders 
o f their traditions ••• After 1391 ••• 
Jewish polemical literitture •• passed 
from the defensive to the offensive ••• 
it nov attempted to prove, on the 
basis of Christian writings, not 
so much the veracity of Judais• 76 as the falsehood of Christianity. 

In his Biblical criticism, Duran recognizes impor

tant distinctions. In addition to revealing his knowledge 

of Christian Scriptural exegesis and internal Nev Testament 

contradictions, he also differentiates between early Jesus 

~nd later theology. Essentially, Duran accepts the his-

toricity of the Gospel Jesus, whose quotes are usually 

acce ptable, though sometimes uninformed, and invariably 

~isinterpreted by later disciples. Duran views early 

Christianity as part of Judaism, and attempts to reclaim 

the Jewish Jesus. Only Jews K.now real Christianity, as 

opposed to the Christian ·deceivers·•. 

Furthermore, New Testament stories and Jesus• 

practices prove Judaism•s truth. Jesus observed the 

commandments , a.nd was a good Jew.Obviously, in Duran •s 

mind, Christians do not understand Jesus. They err in 

explaining the Hebrew Scriptures, and even Jesus· own 

words. Medieval Jewish scholars are the only ones vho 



really under~tand Jesus. Duran tries to prove in his 

vork that he knova not only the Hebrew Bible well. but 

also the Nev Testament. later Christian writings, and 

the truth beyond a ll theological falsehoods. He appeals 

to those J@Vs who apparently believed in Christianity 

t o some extent. or wished to, and who could be dissuaded 

from Christianity on rational grounds. The success rate 

of such polemical literature is unknown. 

Duran·s importance is as a transitional figure 

between the worlds of apologetic and polemic, between 

the world of Spanish Jewry prior to the devastating 

events of 1391 and aftervarda, and between believing 
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Jews and transitional Jevs, those moving from a secure 

f aith to an ambiguous societal status. He addresses a 

nevly-deve1oping target audience---uncertain Jevs , newly

baptized Jews, voluntary converts---from the perspective 

of a forced convert who wishes to promote Judaism•s cause, 

a l leviate his own guilt, and perhaps outline a universal 

s ynthesis between two religions that were once kin, 

then mistakenly separated over the centuries. His vor'ka 

represented a new literary genre, a victory of aggressive

ness over defensiveness, of polemic over apologetic. 

Yet that very rhetorical vic tory masked a new fragility 

in the Jewish conmunity, and n@V fears foreshadowing the 

period of the Inquisition • 

•••••••••••• 
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been surprised s indeed, why didn•t this divine being 
Jmov beforehand that. the tree had no figs?" (M.A.P.•a 
translation). 

39 i 2 lb d . , pg. 81. 
"Het"l'imothy) hinted here at the separation (froa 
women) and the fasts which the •deceivers• established 
as a foundation of their religion. " 

40 2 Ibid • , pg • 62 • 
"Butth .. e at.ateJ1ent.•, and similar ones, do not indi
cate that he thought himself to be real divinity, but 
rather express his soul's closeneaa to the divine." 
(M.A,P,•s translation). 

41~ •• pg, 285, 

42Ibicj. 
"AiiCr'there are so many similar distortions, that it is 
not necessary to mention all of thell. '' (M,A,P. •s 
translation). 

43 Ibid., pg, 284. 
"TJii""Pour Gospels contradict one another a great deal 
on the matter of genealogys they are all like blind 
men groping for a wall, The dif'iculty is that each 
one tells of the deeds of Jesus in a different. way, 
and the 'deceivers• early on at.tempted to .. k• rickety 
comprOllliaes bet.ween thell and to reconcile the detaile 
according to their ability, but. with no help froa 
reality. We could give many exa11plea, but to no avail • • " 
(M,A.P,•s translation). 
44 Ibid,, pp, 287-288. 
"wliOtraveled to the ends of the earth, in places 
where no one had ever heard of Jesus, and reported 
that there was no difference between our version of 
the Torah and Mishna and theirs, not even as far •• 
a single letter is concerned. " (M.A.P. •s tran11lation). 

--



45 
Duran, .. Sefer K•li•t HaGoyia .. , pg. 263. 

"the oppo•ite of the nature of truth, since the 
signs which God gives to shov the truth of a 
matter occur a short tiae before the event and 
not a long time after the event ..... (H.A.P.·s 
translation). 

46ouran, "Al Tehi Ka• avotecha ••, pg. 96. 
" ••• According to the faith, the large body of the 
Messiah is equal to and carried within the small 
wafer held in the palm of the hand • •• " (M.A.P.) 

47Ibid. 
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"Tlii"-substance of the bread prior to the word• of 
the priest is really breadi but with the completion 
of the priest•• vords, this substance beco•• an 
accident, or completely disappears in its fora and 
material. The accidents exist by themselves, not in 
relation to their •ubject, and afterwards, the acci
dents become part of the body of the priest who eata 
the bread ••• " (M.A.P.•s translation). 

48Lasker, pp. 150-151. 

49ouran, ''Al Tehi Ka•avotecha " , pg. 95. 
·•which is difficult for the mouth to express, and 
for the ear to hear." (M.A.P.·s translation). 

50 Lasker, pg . 92 • 

51i>uran, "Al Tehi Ka •avotecha", pg. 95. 
"His viadoa was not able to conceive of any other 
way to save you other than through Hi .. elfs therefore, 
you believe that He became Flesh in the womb of a 
virgin ••• " (M.A.P. •s translation). 

521bid •• pg. 96. 
00p\iiiiihaent ••• vhich is not mentioned in the Scripture•." 
(M.A.P. · s translation). 
531bid 0 , pg. 98 . 
··Don·£ u•e your revered and vise father• 11 name in your 
signature, and don't let your aoul coD8ult with hia, 
nor concentrate on his honor in your ...,ry, becauae 
if he were still alive, he would choose to iose a son 
like you rather Uan see your reality, and even nov 
his soul is 1BOurning in the grave. ·· (M.A.P. •s trans
lation). 
54ouran, "Sefer Kelimat HaGoyia" , pg. 261. 
"they intermingled honey and vorllVood. " (H.A.P. •s 
translation) • 

55see footnote 40. 
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56ouran, "Sefer Kelimat HaGoyi•", pg. 263 • 
..... for this reason, he interpreted the above story 
as a foretelling and imitation even though it pre
ceded Jesus by 500 years." (H.A.P;s translation). 

57 
~·· pg. 265. 

581bid., pg. 211. 
"Fro.a-au this, it appears that Jesus and his students 
believed in the eternality of the Torah ..... (M.A.P. •s 
translation). 

59 Ibid., pg. 272. 
°FFciilthis, it clearly appears that they loosened the 
bonds of the Torah and circwacision only for Gentiles, 
in order to attract them to faith in Jesus ." (M.A.P. · s 
translation). 

601bid 0 , pg. 273. 
"Here-be admitted the absolute obligation of Jews to 
the Torah, and the obligation of the uncircumcised to 
the Torai tic statutes only. " (M.A. P. • s trans la ti on) • 

61Ibid. 
"And even though he erred in the quotation, it proves 
that it did not occur to him to change the Torah. " 
(H.A.P.•s translation). 

62 
~ •• pg . 275. 

631bid 0 , pg. 276. 
"Bti£'"°'£hey vill reject any doubt by saying that a re
ligious matter goes beyond human rationality, and that 
the human mind is limited in grasping these mysteries 
and these great, hidden, and distant secrets, be
cause once Jesus said this and established this basic 
doctrine, one should not question it, since it is the 
whole truth, and in matters of religious mysteries, 
faith is certain and investigation is dangerous.•• 
(M 0 A 0 P. · s translation) . 

641bid., pg. 279. 
"tfieY'called the keys · the treasure of the church·, and 
correctly so, because this assuaption that made the 
Pope ruler over these poor and foolish souls, establishes 
him as ruler over all believers, vitb the right to all 
that is theirs, including treasures of silver and 
gold vhich he adds to the • treasure of the church· • ·• 
(M.A.P.·s translation) . 

651bid., pg. 282. 
·•Tnereason for this vas not a lack of knowledge, but 
that he vaa a tax-collector of a certain city, and it 
is vell-knovn that all tax-collectors are evil ... .. 
(M. A.P.•s translation). 

--



66ouran, "Sefer Kelimat HaGoyim" , pg. 283. 
"And indeed, they argued correctly against him. " 
(M.A.P. ' s translation). 
671bid., pg. 284. 

82 

"piety of great stupidity. And this and similar things 
in their •Torah' show that it does not deserve to be 
called •Torah ' • because in observing it, one would 
destroy organized society." (M.A.P. •s translation). 
681bid. 
"Tbeae are all ridiculous statements, yet the •deceivers • 
boasted about them and thought that no other system 
had higher value for the human race." (H.A.P. •s trans
lation). 
691bid., pg. 285. 
"Their mouths failed them because they neither knev 
nor understood, and they erred in ways that even 
children in school would not err ••• " (K .A. P. · s 
translation). 
7olbid., pg. 283. 
"bi!Cause if these signs and wooders bad been seen 
at that time, there is no doubt that the Jews would 
have followed the faith of Jesus and would have re
gretted what they bad done." (H.A,P,'s translation). 

711bid,, pg, 288. 
"glory of the generation" (M.A,P. • s translation). 

72 Baer, pg . 424. 
73s. Netanyahu, The Marrano• of Spain (Nev Yorks 

American Academy for Jewish Reser ch, 1§66), pg. 84. 

74 Lasker, pg • 2 • 

75~., pg. s. 
76Netanyahu, pg. 81. 

--
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