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REFCRY JUDAISM PRIQCR to ABRAEAM GEIGER«
or
THE CONFLICT between RATICNALISYK & TRADITIOKALISM

in ANCIENT JUDAISM

By/
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My 25hion -
ine fashion has recently been set, by those who

desire to discredit Reform, to describe it as a parasitic
growih or a foreign graft on the tree of Judaism, and to

accuse Lhe chrmdions of the_Kulturiicaw?, which rages in

Jewry for the last century and more, as actuated in their

warfare by the wish to sell the Jewish birthright for &

O

mesz of Christisan tolerance, Jupposing, for a moment,
this to be true, the countercharzge can easily be made and
proven that orthodoxyitsslf is rnot free from exotic growths;
that most of the precents and prracticées which bear ths
imprimetur of conservatiset, are in reality foreign adapta-
tions, & sort of r?;iwzs?st behind which a different hand

1

can readily he traced. Put anart from such asrersions

o ' . i
which, in the Tezlmud-nhrass, [omaalin V10 movidin,yhich

are nromnted by the "aboriginal human neovhobiaz," and

@ri=tten HReformation-the fact is that the Jewish Reform-
S is naither of recent date nor due solely to external
influences. A thousend subtie forcec hove bocn el work
prevaring Judsism for the revolution which was inaugurated
at the beginning of the nineteenth century and is still
incormnlete. It is written in the Bible, repeated in the
Telmud, reiterated in rebbinic literature snd, as a 1limit
to its horizon, we needs must look back to the origin of
Orthodoxy itself. ¥odern Reform mes adumbrated at the
early dawn of Judaism; it is the perfection and fruition-

I
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of’ the seed sown during the cenfuries. A3 the Telmud is
the Rible explainzd, so0 is Deform Judoism tre Rible and the
T2lmud evolved. Cne indeed may asscert bayond contra-
diction, thal Lhsre never wee 2 reriod in Judaisms whon tre
distinective note of Reforr wes not struck loggd and ions;
tl'ct continuous, i not homosenvous, wricmris heve ever heaexn
made {0 select the essantials from the non-szzzonilisisz, to
eligéte end innoveie oceccording to what apreared it or un-
£it 2t the tire and piste; ahl thet ocur feegrless sages

Lieved te the line aud recioed el here ke ¢rirs did Tall.

Pigare barrorte Irar e Tglwud, the relision

grié to recaompiruct snd ouiilie e Plsiory of o muvenent

as fer as can ressoncbiy he asduced Irom rcferences to our

<
)
[

%
el
%
Q
[
n
'.
',_l
c*
(0]
R
[,l
,_|.
d
tI—J
0
=
@
{3
(W]
1
iy

m of thes saying,
'Throw not & stone inte 2 well frem which thou Gidst drink"

(), 1 devoully rray that none mzy misinterrret my sywmoothy

with, @nd tender regnmect for, «ii trat is good and uplift-

ing in the conversctive wing of Judaism, -
4
h] N = £ Oy . v "'< = rf"' " ( ~ £ }’ n":ﬁbn.mv-, 3
1) ses Br. L 1V111.“, E.il.7a { Tos ‘iddi} 1r° ) Rl 1.0y 402m 00 o n nipw
celer Ileeidi Ho. 11fwhnmvamnpmruuan§30h e1e “lohnuhh Eokhemim Z0E,

Bernfeld, Dg-th
7 .

Elohim l1.71-n7 e 15 .-
Elonim 1.,71-87, Werscw 1597, 5 79 mpn pr KX o yaup

£)._2AR.07b; Sk 1w abaz MM, T
7 ) Tanhpfg "Mabtoti™ 11i1.
.

R o,



I.-_.,,. T T

!Y—{f %U
<V U, same time 1 hWril mith joy those enliphtensd
souls who guided our roliigloin in ascunding tc ever idftier

levels; through wihose cfforts Judeism, Lhourh oft transniant-

ed, h&s sent dovm new ro2tn ¢ shot forih Ifresh floveirs with

'

Lie "r¢@1in

£y

of the Suns;” and to whom rorhis of to-day are
larqely inaehbtcd For tre power to tewuel and »reach "a

religion that mekes &l sceoplicise absurd”
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The EBook of Deuteroncmy docuives a leading nlace in the

history of Reform Judsism, not only because it is llrebt 1o woint

of tirme hut Because 't is alsc tne Tiirst in rarn? of the litsra-
turs ol the Tarivh heformaison: IL amvgesred 21 the tire when its
werl was oosuLy felt. ins loug reien of Yeinpnasseh, with its

persecution ena idelaisry, undid the few refor—s in which Eezekiah
sought to give efTect to the icdeals of isaialy, And uprccted the
¢eed sown hy the prornlheis. Bamoili wrure reintroduced; the worshin
of Pacl and L0loch aunols-ued Lzt o7 Jehovah; and the reforma-
ectual to stew the {ide of

tory efforis of Jos

ingififorente t2, and defectich T9enm the feith of"the Tathers.

= - v/- o LS. - 1
1t was & critical »sricd, the ~rotontyne of reny rore which have
/
ocoured in 9o weneis of Judaisnn “hen every sttemnt failed, &

Pool wes "rounma" fe. TP0, BR.C.i.) DY & libsral priect andAerudite

1 t2 the becst authorities, was no

sePibe, =z BoalW which, gicordl
other than the Bcol of Teuteronony (2 Fings xxii. & f.). 1y was

the first text-hoo% of Reform Judaism, and its author (1) wes tre

first knowm, or rathsr un-'m0m, Jew who znvplied what Professor

Lezzarus cells the scheiduns und sichturg process to the teach-

ings and practices inculcated by his nredeccssors. Vell did he
¥now how to breathe through it whole-soculed devotion to God and

large~hearted tenderness toward all men.

1) 4An interesting contribution to the discussion on
Deuteronomy is now rumning in Kashshiloah (Feb. 1910.) From the
style and smirit of the book I am inclined tc assume that Jergmish
was directly or indirectly resnonsible for its zuthorshin Cf.
Zunz, Ges. Schrift. 1. 219-22

?) Graetz Hist. of the Jsws, Eng, tr. 1. £02. J.P.S.A.




"In the language of a loving father whose son, standing before a greet

goal, is warned not to loose the brichi future before him throush his

own feult, and thus bccome an chject of scorn and discrace"(S), the
writer appezls” in ccecents wnlch ©ll cen still understand 4£.., to
motives and principles whicli can never l1cse their velidity and
mu@h truth, so long as huran nature rewm2ing vhet it is (3)". 7o
him, Jews were no longur slaves ( Cf. Lev. xxv. 57), but children
WHoBS Lt Tler Wisres tren to Wow anda 1o0ve hint Deut. v, 5,75 xiv.
1; xxxii, 6,) &nd who if He chaseneth thewr, it is "like a man whc
chaseneth his son" (viii.s.). To him, oriestly exculsiveness

and secoerdote]l mysioeriers ore of little consequence; sacrifices

shculd be resftricted, cerrmonies may be altersd (xii.f; xxix. 11-14),

~

and even tre Subbath wWas ordeincd for pursly humaniterian reasons
(vo 15; Cf. x. xxii. 11). Yot the select few but £ll of Israel
was to Torm ¢ bebrew Zecleoig, a nriest-nction (vis 6 £.; Cf Ex.

Xix.8), ang the Iz was to he dscentralized and popularized and

the (entire) cengrseation of Lsrasl™

Thaet this remurkuahlie Fccolr should have exerted the
epochali infiuvence ascribed to it in the Bible and by tradition,
can be explained only on the ground that it was a "reformulation

-

and adavtation to new necds, of an older legisletion.” (4)

) Driver, Comm. on Deut., X111l., xzv. . F. 1886,
4) Ib. 1xi.

o)
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Judaism has from the first harbored two distinct end frequently

antagonistic tendencies which may be descrihed,- in preference

to the more techincal but less general terms, " prophetic" (1 E.)
_J .
ol O Shpaes Lea‘{
andpriestly” (B),—as Rational and-the~Tradit10nal, or Realistic

and Romantic- Each of them had its followers, and egach of them

prevailed in its turn, when conditions and circumstances favored

==

; it (5). The former tendency had expressed itself already during

, Biblical times in abrogating sore laws and modifying others.

! It was noticed by the Talmudists that many statutes EBEE{}for

| instance, as those concerning a profligate son, a faithless

| wife, a perverted city and an infected house,?hever have been nor

‘ péver will be enforced‘(s) It was the same with regard to the

l Sabbatﬁ&cal year ( Shmittsh) which was sllowed to fall into

! desug{ude t 7Y qf Enow that Abramhamic rite was not observed

i from the time of the Exodus till the landing in Ganaan, for the

% reason, given by the rabbis, " that the fatigue of travel or the

: exigencies of war made it inadequate," even as_§910mon}ror l1ike
reasons .suspended the Day of Anonement and Joshua and Saul did
not celebrate Sukkoth ( 1 Kings viii. 653 (8). The congeritial
holiness of the first-born (Ex xxii. 28) was later rendered

j redeenable by a p;éa;iar substitute (1b. xiii. 13; xxxiv. 20),

and finally entirely replaced by the consecration of the Levites

(Ngm,iii.ii-ls) (9) A Similar transformation took place with

the Levirate marriage, which was at first obligatory,/

5) See lLazarus, Ethik des fdtms. é%gée 54,157 Frankfort o.t.m,
1898, (same parag. in Eng. tr., J. P.S. A.)

8) S8Nh e mab Tty x5 pa yb ..anmp daMe }:

7) “Zunz, Goti.Yortr.11-12, Frankfort o.t.m. 1892,

8) Jbam_41b, swmsixT wwbin o _Ermp33 b., M apabpa prTOL paw

9) Smith _gl- of the Semites, 464f§} London 1901,
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( ¢en. xxxviii 8, Ley. xzviil. 16), then optional ( Deut xx. 7-10),
and lastly abolisﬁgaﬁaltogether (10). Wo are told also of
certain constructive Reforms, such as the erection of a brazen
altar by Solomon, which was a disregard of the express command
that an altar should be made of stone or, prefersble, of earth

( Ex. xx. 24-5 ) (11); the institution of a Second Passover
(Pesah Sheni)by Hesekiah ( £ Chr. xxx.), and the change in the
order of months made by Ezra the Scribe ( Cf, Bx, xiiZ2.)

The rise and deciine of-fhe priesthood and the
sacerdotal cult, is another indiéation of the triumph of
Rationalism in 1ts conflict with Traditionalism, That the
priesthood was an in-rooted institution in Judaism, the whole
1,.aw beers ample evidsnce. To many:the rriests' praxis con-
stituted the entire lLaw; and, indeed, nearly one-third of the
Pentateuch is devoted to it. The nriests, too, were the
guardians and guides of the peorle in all mattérs pretaining .
to religious well-fare; their functions were not only to teach
Gogd's commendments to Jacob ( Deut. xxxiii. 8-11), but to lead
in peace and in war. But this was not acceptable to the ﬁational
tendency in Judaism which deniid the prerogative of the priest-
hood, Were not the priests, ’idke the rest of the Jews,
taboced from approaching Mount Binai to witness the greatesT
Event of all times, the promulgation of the Becalog ( Ex xix. 24 ),
and did not their prestipge suffer greatly when they were
proved to have been the chief instigators in making the Golden

Calf ( Id. xxxii. 26-8) ¢

10) : Mielzimer, Jewish Law of Marriasge & Divorce 54-7 K, Y: 1901
11) Fér which reason, ‘according to Wellhausen (Proleg.3} 45).
no mention theredf
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to the writer in Rumbergs (xxxii. 28)}thereforeJEliezer the High

Priest,‘Joshua the servant of Moses, and the elders of the people

{
1
i were all alike. Solomon wewers reserved for himself the right
x —

to appoint to the high priesthood whomever he pleassd (1 ___gg

é 11. 27 ). The same policy was pursued by Pavid and Jehoshaphat

; ( 1-¢che xx11i, 13 f.; 2 Chr. xix. 8; xxxv. 3 ),& Ezekiel, him-
self a priest, assigns in his eschatalogy the place of honor to
the Pr}Ece ( Resi, Xui V. 2-3). Hagal not only shows decided
preference for Zerubbabel but humorously ggposes the quibblings
the priests (ii. 10-14), while Malachi (ii. 2,9) ruthlessly
attacks the whole dy;asty and compaging the offspring of

. paron with their iilustricous prOgeéFor, xx he gives vent

to his outraged feelings in the words: "I will even send & curse

upon you, and I will curse your blessings: yea ... I also made

F POy T —

you contemptible and base before all the people according as

mn T R

you have not kept My ways'! "

Here we find the first symptoms of a departure from
Orthodoxy the first breaking with precedent, the first denial
of Authority. Traditionalism insisted ( Ex. xxii.28):

.;7.
"Thou shalt not revile the./fods (or those in suthority)" _&c
Rationalism would say; "It means only when they work for the

benefit of the people" (1£) Ror was this merely a protest

of

against the priesthood as such; the whole system of sacerdotalism

fell equally into disfavor, Seed I remind you of the sublime

,,,,,

h—ﬂ ALl oatisn addvess ”*”‘4‘ vyl 1=, "L""" Vi h- 3) ov 1y .kalu'«(rbv-: 7l
words of Solomothhat ﬁy House shall be a house of prayers to

e

all the nationﬁi" , of Samuel that to obey is better than

sacrifice, and to harken than the fat of rams" (1_Sag xv. 13 .
the vehement 6utcry of Isaiah ( 1.11 f. ) against™ vain

oblations" and insence-abominationsj the invectives of Amos

12) Brek. i 47@x 21 9270 apr azv ownCfe B.Q. 41 b & Psah 22 bt aln maskh.

)
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(v. 21—45 against burnt-offerings and meat-offerings; the portrayal
of a new, spiritual covenant by Jefgﬂiah (xxxi.ze-ssxfgeclaration

of Hosea(vi® 6) that God desires mercy and not sacrifice, and
knowledge more then burnt-cfferings; and the asertion of the Psalmist
(L1, 15-16) that the only sacrifice of God is a broken spirlt, re-
affirmed in Proverbs (xxi. 3, 27) and in fact throughout Foiy
wWrit? How well they succeeded can be seen from the steady rise
of the lay prophet and decline of the sacrodotel priest, Itwas

the former and not the latter who kept sway over sover;gn and
subject alike (i_Sam_xiii. 11; xv' 14; Il .xi1; xxiv, 10-14 ; 1 King s
xxi: 17 f. passim). It was to the prophets that those anxious for
knowledge repaired on the festivals ( 2 Kings iv, 23). Not E11 the
High Priest but Samuel the prophet who " reasoned" the people into a
righteous and rational 1ife ( 1 Sam_ ii. 26; xiis 7) became the
dominant figure in Israel's history during the Biblical period.

not Jos@gg the High Priest but Ezra the Scribﬂﬁ who preferred the
pen and book to the mitre and bf;;;;-plate and "caused the people

to understand the Law" 1 Neh. viii, £; xii.43) (13) was the
prominent Israslite of the post-Exilic era, Some zealous Reformer
ventured even to insert in the very code of the priesthood as the
reason for sacrifices to God, that the 3613 *shall no more offer
their sacrifices unto the devils" ( pey.xvii, 7), thus dealing

a blow to both the priesth&gg_ghd their office; while Jeremiah

(xvi 1) and a Psalmist (XC. 6) singled out Samuel as the equal of
Moses himself. It was in this spirit that a later rabbl made bold

to assert that Samuel was worth both Aaron and Moses combined, and

that had not Moses preceded him as Israel's law-giver, the honor

would have had of right devolved upon Ezra (14)

wJ
13) . Graetz one ¢it Heb . tre 268n. Warsau 1905,
14) Bam. _}l._ xviii.7; Sam 21 lbﬁ;"i"]_’r]_’(ﬁiw gty A e & seeGeiger
[ v

MR

Das (fdtm u,s. Gesch 56, ¢1 174 f. Bresleu, 1910
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For Ezra was indeed the spirituasl heir of the phrophets
and as a descendant of the liberal Hilkiah and the disciple
of the leatned %ggggh, the amanu;nsis of Jeremiah (1), ;;—
was destined by nurture and by nature to be the great re-
interpeter of Judaism. If some of his actions and utter-
ences appeal to us as limitations, we must not forget that
as an ardent patriot he labored not only for the purifica-
tion of his religion but also for fhe rehabilitation of
his nation. He was the first priest who was unequivoeally
opposed to priesthood, and whose ideal was the decentrailz~
ation and popularization of the Law which'his priestly
colleagnes claimed as, by right divine, solely theirs to be
kept hidden under the cherubim in the Holy Ark. To him,
priests and laymen, rié;‘gga fbor;ﬁ;;re under the same
obligation, and in his book there is a striking disregard
for popular traditions and supposedly historical incidents
(2). He became the center of a coterie coﬁposed of
priests, scribes, Psalmists, prophets and laymen;' all of
whom worked for the upliftment of Israel, and through their
efforts the seed sown by the Deuteronomists began to flower
and produce some fruits. Like the early Rationalists

they adhered to the doctrine of Hebrew Ecclesia (Ex. xix. 6;
Rup.xvi. 3); but t?fgdid not stop here. They maintained it

.

s
e,

f—
. too narrow a program for the Servant of God,
"
To raise up the tribve of Jacob,
And restore the preserved of Israel;"

1) ghln.ﬁﬁﬁhaﬂ- V.4,
heyne, Jewish Rel.Life After the Exile, 77-84

N.¥. & London, 1898.
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his mission properly should consist in being
" As a light to the nations
That My deliverance may reach to the
end of the sarth". (Is.xLix. 6,8 ).
if was proEg?ly during this time that the universalistic prophesies
and psalms had their origin, end the Wisdom literature came into
vogue, The_peau idegl of this enlightensd group was that knowledge
be increased; and their credo, that all, not merely priests or
Levites, nor even Jews alone, but all" That be wise shall shine
as the brightness of Heaven; and (211) they that éfgéh manj to
righteousness, as the stars for ever and ever", ( Den. xii: 3-4),
Thus before the destruction of the Temple, end witﬁ;;—; stone's
throw of it, hundreds of synagogues sprang up °Q,Ell_§EEE?-
until they reached the formidable number of 460 or 480 (3). To

further facilitate and popularize the acquisition of knowledge,

a radical reform was introfuced into the Torah itself,-- the

N

ing from later endeavors to attribute this lnvation to the
prophets and even to Moses, must have encountered, like all
reforms, considerable opposition. Morsover, the Torah was
divided into books, chapters and sentences, in which certsain
expressions and n%fatigg;";;fa altered or emended or omitted
when recited, out of "respect for the public® (SZZL/In those
synagogs, end corresponding with the hours of the quotidian

sacrifices, short, simple, prayer-services were conducted; during

which especially on Saturdays, holidays and, later, on Mondays

and Thursdays was read the Torah, and at which the laymen

) Kthub- 35 b; J. Mzil. 73b.

4G Ao V. 9 Basat o, &, oxii. k¥ San_. 21-2; Zbah. 62, :

5) .Badar. 37 b; Mgil. 25; poadne #%1 p¥oym Sofr. ix. 8-0 4'Iuwd
g% #4r Rashi 1 Chr. ‘;7* Rdaq 2 Sem.xv. 21.




received the same recognition as the priests and levites (8). Trae,

— s i e

the latter were still given precedence when "called up" to the Law

but this was rather "for the sake of peace", and the order was

-~ e e o

not unseldom disregarded when an "Israelite" of prominence

pEay T L — P s

attended the services (7)., The synagog thus marked the dis-
integration of the Temple-cult, and reverence for scholarship

; thus gradually superceded a we of the priesthood. tf finally

é became a common maxim that every table whereon the Law is

| studied is "The table before God" (altar, Cf. Ex, xx. 24); that
one day devoted to study 1s worth more than e thousand hecatombs;
that teaching the Torah is more valuable than building the Temple;
that God is to be found only in the synagog and that whoever
knows and observes the Law, be hen even a Gentile, nay, a
bastard, is as good and greoat as the High Priest himself ( Cf. Lev.
xviii, 5. (8).

These incipient Reforms, which through the in-
fluence of Ezra were started in the "land of lsrael," were carried
to still greater length in places outside of Palestine, viz. ¢ in
Egypt, ard notably in Alexandria. In that state and city, ﬁhere
Jews already 1lived in great numbers during the second common-
wealth, there developed a strong Rationalistic tendency which
;1med at lightening the burdens imposed by the rigid Crthodoxy

of the Holy land, Speaking the Greek language, participating in

Greek culture, surrounded by the art, science and refimement for

which Egypt was then famous, privileged and propoerous, the Jews

6) cf. Eﬁ ﬂ. 82a.

7) Gitt. 59. Juws E3p Irr.::m‘nu 9T uap  1eX vy X LNITIZ Ip x0T 2
8) Aboth 111, 3-7; A. Z.3a; Shabb 30as 5> am a>u> o 3 »ak gy ar b a0
1 o ywnpmuMgll.ls'b.ﬁhnu.pup'uvﬂhSWA eah, 11 ;oh n> 2mJ, g;gganazgngpxw)»n
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there became "Ursek not only in language but also in mind"; It
was a time, too, strikingly similar to the time of Geiger; when,
erbittered by the malice of Antisemitic digtribes and attracted
by the charms of an alluring philosophy, meany began to desert the
fold; and when men like Geiger would naturally exert themselves
to preclude indifferernce on ts one hand and dis%hffection on the
other. This was done in almost the same manner as it took
place two thousand years later. In Egypt, "the cradle of the
nation", Yews first broke with the tradition which declared
Palestine and the Temple the back-bone and 1life-blood of
Judaisme Jeremiah, during his visit;, (Jer. XLiV.), must have
repeated to them also the advice he gave to the exiles in
Babylon "To seek the peace of the City...end pray to the Lord
for 1t"(xxix. 7); and the silent centuries still further
contributed to the trend toward Hellenization. The sentiment
which prompted Joshusa to threaten the two tribes and a half

with extéﬁination, because they set up an.altar on the other
side of the Jordan (Josh. xxii. 9f), and which filled David with
desperation because, being driven out from Palestine it sesméd
to him as if it had been said to him, ”Go.serve other gods"

(1 sam. xxvi., 19), - appeasled little to the Egyptian Jews.

They instituted a Sanhedrin of their own, did not care to returm
with the rest of the captiéity during the time of Ezrg}nor did
they yield implicit obedience to the many observances which
characterized Palestiniam Judiasm after the great Reformer's
death (9) « For the first time in Jewish history thgg"erect—
ed a magnificent Temple outside of Palestine, with a ritual

iites
which combined the spirituality of the synagog with the decorum

M.
9 See Frhnkel Weber Eaﬂzst::AlgzgngL Sc h lﬁ,ﬁgr chung .Breslau
1&54, Bq& 41ch Eﬁiiﬂ «S.A$"Del Rossi. Binah ch*® v.;
Levinsohn, Tudah Byisrq_;, 54. Warsqﬂ, 19 0! 10
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of the Temple; and it was not long ere it became a powerful
rival to the Jarusalem Sanctuary, and ere it was declared
concerning 1t4 "That he who hath not seen igﬁ/hath not seen the
glory of Isrgael " (10). Indeed, the Alexandrian Yews, -how
ever, were an ambitious classe While they endeavored to re-

tain those of their own race, they conceived the Jewish mission
e

to consist in winning over the Gentile workd to the teachings of

their sacred religion. In the spirit of the prophetic
school they proclaimed thatqfhe children of Israel shall mark
out the path of light to all mortalsm for they are the in-
terpsters of God, exalted by Him, and bearing a great joy to al
mankind® (11). This ideal led them,on the one hand, to try
to reconcile their fate with the prevailing rhilesophy and,

on the other, to introduce the Bible to the outslide worid by
translating it into Greek, And their sanguine expectations
seemed to have been realized to the full. What the trans-
literation of the Torah did for the Jews in Palestine, the
translation thereof did for their co-religionists in Egypt.

In a foreign land and in a foreign tongue, the Bible began

to be studied as never before. A new school of preaching-
rebbis was formed which, like the "sons of the prophets"
disseminated Judaism not only among their own people but

also among non-Jews; and conversion to Judaism, Jjudging from
contemporary reports, was continually on the increase both in
Egypt end in Rome (12). Little wonder, then that While the
Palestiniam/fTraditionalists spoke derogatorily of the Sept-

uagint, because "The treasurers of Israel never should have

10) Minah. 1094; Suks 51 b. x¥1 1Ia ez p5y ZX . K9 MR paz Mz T o8
w~117**———§?§6% Syb.p ed. Alexandre 111, 195, quoted by Beftwich op. cit.
12) Hudkoper, Judaism at_ Rome_ Boston 1900 passim. Bentwich 8p.

* €it. 32,115, =t

1

11.
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been exposed to the outside workd" (13); the Rationilists, regard-
ing 1t as a favorable memns of bringing about a better under-
standing betweem Jew & Gentile, as a shield against Anti&éemi-
tism and a bait for the estranged, -celebrated the day of its
completion, (observed in Palestine as a fast day), as a leading
holiday (14). And wekk they might;without it Jews might

never have had a Philo, whose Life of Moses and On_the EecajOg
form perhaps the first techism - I had almost said Shughag_zz
Arukh, of Reform Judaism. -

13) _Sofr. i. 83 Ianh"Ki Tisa" 34; Shmoth R. 47
14) Tebeth 8, Mgll. 9 b. %alq. "Bresh"., 61,

(12)

-
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At the same time that"enlargement and deliverance" rose
to the Jews and Judaism in the very place where their people was
first in the bondage of body and soul, and while the Philonic
school With its allegorizing preacher-rabbis sought to rationalize
their faith and empacise the mission of Israel, a contemporary of
Philo was laboring for the salvation of his race and religion in
their native land. Liberal Palestinian Judaism found its most
spleqﬁid exponent in the illustrious Hillel Hannasi, whom later
generations inclueded in the same category with Ezra and Moses. (1)
His 1ot fell at a time when the great national tragedy was imminent,
and when the national instinct of self-preservation asserted itself
in advocating a religion of rigorism and asceticism, The dominant
note of the day was separation and exclusiveness, Whatever

Jow from Gentile came to be regarded as Jewish and

distingushed
n .

sacred, The number of}Mazarites grew, and Essenism spread far
o

and wide. (2). "Repent for the kingdom of God is at hand", was
the cry; and, in reponse to it, people gave up their belongings)
mourned even on the Sabbath(3), and tried to avert the awful doom

by strict adherence to ceremonial Law. (4). At the conference

e

convoked by the Zealot (ﬁiazar b.) Eanania, several years before

$8
the sidhblution of the Jewish state, the Traditionalists made a bold

assault on the Rationalists and finally carried the day (5).

' 4 wbp JU¥ 7, TOM D
1) suk. 20a, 48. San %13, 42, #Ony w T'RZR

2) Josephus,_Apt. XIX'%V: x. 5; Wars, TI.viii 3; 1 Maco.iii, 49

3) Juditp viii, 5-6 Jubilee, end.
4) Cf. sap.88 b, (anent-philacteies). ‘
5) Shabb. 13 B f., espe 17a; cf. @raetz, op. cit. Heb. tr. Tl.89n.2.

—
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ot onlly onlivmarvinge Ba Lotbidan Lt oo
Qﬂf was decreed that all intercourse with Gentiles be discontiﬁ%d,
| and that all counteies lying outside of Palestine be held in a
! gtata of uncleanlinsss. These"eighteen articles™ of separation
i wore declarsd as so lmperative that Blijah himself could never

albrogate them (6) Henceforth, Kuthites, Saddcees, Angushites

(?) &c. were to be shunned, and the testimony of a tax-
collector for the Romans was not to be accepted (7). "Ye shall
not walk in their ordinances" (Lev, xviii. 3,) was construed to
contain an indictment of whatever was not Jewish, Thus R,
Ishmael warned against Greek philosophy, R« Agiba proposed to
ban all gon-Biblical books; and £he hint was given that ﬁhe
deliverance of Israel would be effected again, as it had been
once before, if Jews changed not their traditionail noé%hclature,
language and dress (8).

Needless to say, that many of these decrqtals were
seldom, if ever, carried into effect. At best th%ﬂprbved mera
pious wishses, or practices of the over-zesalous few. Especially
is this true with regard to the last statement anent Jewish
names, language and garb. Judging from the terms anplied to
articles of dress in the earliest rabbinic writings, we can
safely assert that their form and style became Hellenic and
Roman soon after the Jewi migrated to those countries, and
continued to change with time and place. (9). They certainly
did not c¢ling to ﬁiﬁlical names, as the Bible itself, not to
say thé Taimud and post-Talmudic literature, bears witness(10).

But nothing illustrates so well what Zunz calls the Einbuergerung

6) A. .&' 36@,_374&:5:33 kW E‘_\’(»:&"M'v:-cg:.. ) 12TAL IZMA AR
: : 7) R.H. 22a; J. R.H. 14; slgi)'““’:/;”{;”;"’"‘ ]}f‘ VR aari goamna o
i Pmab.Mak. 5 b. 0% 4 by wmizb ma £80- 25D, 9 lwa T4 apkn e TaK 3T 1aiba
n] aen apiTs ey [*7 ‘, L 14




of a foreign linguage than the gradual dé&ization of the Greek
and Aramaic. The slow but potent hand of time accomplished
what the enlightened leaders were striving for, only that 1t
frequently occured afiter it had ceased to be a reformatioii.
Despite the vehement protests against Greek "wisdom"” and the
Greek tongue in general, Greek finally came to be tolerated
as a necessary evil for "those who are near the rulersﬁ%)thon
venterated for its beauty and antiquity, then consccr;ted until
prayers were permitted to be recited in it, Bibical vortions to
be read from ii, and translations into it were not only
recommendad but even decreed. Indeedy next to Hebrew itself
it came to be regarded as the most sacred of languages, and on
Aquila's translation of the Bible was guoted (Ps. XLV.) "Thou
art faier than the children of men, grace is poured into thy
lips" (11). As late as the middle of the sixth century we
read of a heated QQntroversy which took place in Bonstantinovle
as to whether the‘ﬁéw should be read in Greek or in the orsginia
original Hebrew (12); and at a still later period, the author
of the Zohar ventured the statement that "without a blemisnh”
Fum, xix. 2) is applicable to the Greek nation ("Because of its
it near approach to the paths of belief") (13) . The same is

true as regards Aramaic .

8) Mid. Thilim cxiv. Leash T ob, "Shmoth"v ™ a3t Tmara Min, 99 5 Yad: ¥
San. 1lla; Hage 15Db.

9) See Jewisp Encycl.Art. "Costume”.

10) Ib.Art. “"Names."

11) Sotsh 49 bimaseb pxap Wil 9 bi 7w po 2120 a0 18 —a: s wh
Ao w95y § Jo Sob.viil, 1 Mgil 1. 41d: #w '-’l”‘ ravz 72 use w5 e a

12) Zunz, 9op. ¢it.10-11, 427; Graetz, gp- git., He. ‘t.,III.sga:
13) "Smoth" 237 a: (wmopwmn sk e !)J'H'r) Iw‘_m.:‘m KT “Zp a2 PR K
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In Palestine, ehimiah 1aunched_a_protest against those who used it
in preference to gebrew(xiii. 24), and in Sabylon R. Josie advocated
the use of either Hebrew or Persian (14). For many years, it would
appeapltho Targum was looked upon as, in various respécts,inferior
to the Septuagint or Aqyila's translation (15), and R. Johanan
advised never to pray in the Aramaic tongus. (16). Yot the
Targum mt;;gtoly aé;;;ed an importance second only to the original
text, in connection with which it had to be read every week (17);
the precept of a certain Tanna was, not to make light of the
language itself (18), and the praysrs offered in the whilom
proscribed language were retained not only by the Brthodox but
even in the Union prayer-book and Union Haggadah publishsd by
the Central Conference of American Rabbis! Woll indeed might
a modern oditor predict that English, which many an Orthodox
rabbi seeks now to exclude from the Rew York Hadarim and Yshiboth,
will eventually become a Yiddish English, and"a Chernowitch

Conference at the opening of the twenty-first century will stamp

the English jargon as the national language of the Jew" .

&
But it is to Hillel Hannasi (110 ? B.CﬂR.— 10 C.E.) that

We are indebted for the first dirsct attempt at repudiating the

suthority of the Traditionslists and putting a check on the
fanticism of them that walked in darkness. In his saying§7"1f
/

I am not for myself, who will be; and if I am for myself only,

w¥ho am I; and if not now, When?" (19)}

14) B.Q. 83 a, Sot. 49 b. \
1 . Shabb 115 a & Reshi adl loe. ‘ .

lg; c§fbab .&1;2 %:.L 42y 133 TR W 7K oot CL. 2”"‘5 %52 wew Sotap 32 b.
17)  Tup. Q.H. 145; Hazzofeh Lhammaggid 111. 34

18) &,ﬁg&. vii, 2.

19) _&1_)0_'02 1, 14, 1 ur — VWY % a1 940 vedyé 28wy 1+% 1a vY gx I's ax
ls.




Gelger sees the first éﬁ;ﬁiifﬁf&&} for concerted action in behalf

of Roform quﬂiﬁﬂ‘ifgl: But even more ex plicit is his advice
' S

which struch at the root of49¥7ka4@&j , not to promulgate

doctrines which cannot be accepted, lest they be accented (21).
Pseudo-piety he despisod;-every day, to him, brough with it its
sacred duty, and cleanliness and hygiene formed part of his
religion. (22). By means of his seven herme%&tic principles
( 1ater amplified to thirteen and afterward developed to thirty-two)
he rendered Judaism a religion which may expand and contract to
suit times and circumstances. (23).
With Hillel and his mighty opponent Shammai the
two streams pouring into the river-hed of Judaism began their
headlong rush, and their disciples and followers, who possessed
their zeal but lacked their genius, almost "tore the Togﬁ in
;Gain" (24). The masters themselves, however, maintained the
most amicable relation in their war " in the name of Heaven".
Théfoften changed sides when reason and);ature deliberation
convinced them of the truth of the opposite argument. They

never allowed the battle of words to become an onslaught of

{
personalities (25). True, this peacful propensyuty was due to

Hillel who, 1ike Aaron}"loved peace and pur§ued it". But Shamma%

; :
too, sometimes yielded to the force of publhc sentiment, and thus,
thOugh‘ﬁ%is party prevailed at the Hananyah €onference , its

decrees were held in abeyance during the 11fo of Hillel.

20) OP. cit. 105-2;2;% o ol e Tty s B Shasasand ¥ HELE vepmenec T risfpl sty |
€l). See Weiss, Do:, Por. Vdorshav I. 182. \

22) Aboth 11. 5ymwnos'xBozah 16a; _Brak, 63 a- o powersezlaylar B34

23) See J._psen.vi. T, , .
24) Sap.88 b.0PSah.Sla: parpw b2 Eeb¥  PIMT

25) Aboth i, 12, v. 20; Min. 08 3% 7an 2w gunb wpu .z JyInd % E.@EI 1114, 2'
S teletctimn Prtrintn, oo 9 oy F Bifore, e Lo, wimeliug s ok A R
S«Hg_@-@:t,/%m‘vf.,a_a)_ . Bnsrltncy .




In looking for citations concerning the controversies between

Hillel the liberal,- the first to enunciate the Golden Rule for

which he was never given credit by those who pretended to foliow it

s
(26),-and Shammai the conservatig¢e, the conviction grows upon

evry unbiased student that the cultured Rationalists were
followers of the former while the otr‘ic/g’i't";glonalists, and the
masses, who are ever over-awed by the authority of tradition,
though at first admirers of the Babylonian savant, finally
decided in favor of the latter, Has it not always been the-
case in every movement which has as its object the civil or
religious emancipation of the human race? And has it not
always been the truth that the ideals of the Reformer, albeit

by slight degrees and in the face of opposition and denunciation,
ultimately gains relaization; that "the germs once 1mplante% the
growf%h though slow is sure"? It was so with the Hillelites.
The radical reforms introduced by. Hillel with regard to the
Shmittah and the redemptionlof a house (27), suggested and
encouraged many others. ghziarism and asceticism were declar-
ed to be sinful, as was also the giving away of more than one-
f1fth of ones possessiqg_iza). Pre-eminent among these en-
lightened 1eaders was R. Yohanan b. Zakkai,-the "right piilar®
to maintain the fabric of Refor%PdIJudaiSm, and "mighty hammer"
’to shatter and destroy whatever hindered its onward progress.

w&h

From ¥he start he expressed his dissatisfaction with the ritual
J o /———‘—W—

sanctity of Jerusalem by establishing a Sanhedrin in Yanmnia,

$LIT KIpd MINAZ Jwpn 5>

26) M—C 30 a ‘ Kl <. ‘%U!‘v Wosvsaes /,”_,@ ’ W/.«/} GS/f/au "“‘“”Y:‘-
i } Qid. end., Ty

=7 Gitt 365 Erub
28; %;l;. ’Q—IO/m. 50 a:Wpap Wy ratz % rarapa

Maw 2172 wby aesw 2aT & by mT IJ' b ooy
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snd assuming the right there to judge criminal cases. He further
made 1t easy for those who wished to return to the fold, and treat-
ed and greeted Jew and Gentile in the same spirit of peace (29).

In Yammia the teachings of Hillel found a host of admirers (30);

It was there that R. Joshua b. Hananya, astronomer and meta -
.physician, held up the Fanatic Essenee or Pharisee to derision,

and promulgated the principle basic to Reform Judaism "Not to
impose upon the public-what the majority cannot abide by * (31).

Thé confersnce of Henanya was to him like a conference about the

Golden Calﬁﬁ'it will only add water, he said, to the precious oil

of Judaism and will cause it to overflow and spill; and he

-
R

declared once for all that the so-#alled supernatural voice can
have no deciding power in laws which must accord with human
reason (32). In Usha, too, the enlightened head of the Academy,
R. Simon b. Gamaliel, laid down the principle of freedom of thought
and speech, and endeavored to remove the traditional dis-abilities
of the slave and the woman, and even of the much despised Kuthite
(33). In both ;ﬁ:adamies the principleﬁ prevailed that "whether
much (ritual) or 1ittlem it matters not, if it be for the sake

of Heaven"; and that "an honest day's work is as great as the

observance of the whole Law. (34)

29) Brak.17 a, B. Q. 94b: 4y @ sapm 9mA

»u? P MN2Ly oy axx 1287 by o (om ¥ Phila. 1992

30 Creed & @1&%&&%“4' , 7Y 7l
31; S§ge.m%o§§z%gf_‘? 22 bu: BoBeB0Diahy wan in Guipd gaw) 2123 307 mN Teen

= ;
Shabb . vw mant 4w (Cfe San, 105a);
52) & 78 I”W” el Stiet aum, 2 m“"?';’){p?_nuzz ?}r'w: I‘x’a: M.59 b.

33)Moed. Q. iii, 1. pIF SEXIPRIH s Sot. 3a. Gitt. 12a, 37 b,

b
thu) . I
éi?’ § Bu X 1%2 p.’ {. %F%E;v;:nu yaba1, DWROT  TAR FRIRT TOK ab, d4R. ¥,
rak. 17a; a'pw? ) IXVi-; Mkhil. "Bshal". 11.
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‘Were I not disinclined to take advantage of your kind
indulgence, 1 could recall to your minds the numerous host of
shinﬁang lights in the firmament of Judaism, Who either directly
or indirectly indentified themselves with the movement inaugu-
rated by Hillel. I could remind you of R, lshmael b+ Elisha
(Fabi), a bitter opponent of R, Aqéba's casuistry and defender
of the rights of women and slavesfséﬂo when repremanded for
trimming his lamp on the Sabbath gave the fa%}ious retort;
"When the Temple shall be rebuilt I will bring a fat burnt-
offering as an expiation" (36); of R. Gamaliel, who in a
similar vein defended his treatment of his slave Tob%/ "because
he (Tobi) was a great Talmudist (37), and permitted and in-
stitued many in noAVatigg for the sake of peace or reasons of
progress, of the cloaerinded R. Meir who separated the orange-

rind from the orange-meat the admirer of Socrates the Gentile

D ]

and Elisha - Aher the ex-comunicated one, who "enlightened the

sages in Halakhah", and by reducﬁ&ng R. Agiba's method g_f
absurdum won a victory of Rational Judaism (38); of R. Simon b,
Yohai, the avowed eclectic and Rationalist, who declared
Tiberias a "clean" city though built on a cemetery, and who thus
disrﬂg?rded the laws of purity (39); and of R. Yhudah Hannasi,

devote of Gresk Ehilosphy, whose proud boast it was that his

eminent ancestors did not monopolize the whole roalm of ;%form,

~

e’

’—Jl)n; i@ ¥V pin oo da LYy e 2, Phte asdjessns’ 4;., Ca AT rewng’

and who 1ived up to his claim by modifying the custom of

X n'n][') LAYR X 3
17D [ 1:'YJ’ az l‘)ﬁ
2 WT aaraM ‘293 '3} &Ot. 3&. ~ I

35)  San, 51 bs, "5“'uiu12 ges Tosaf. g.v* R. Nathan,

\ L ddap YN 2m0 PUM KOp
36) shabb 12 bs i gema M on'n,vﬂ Y J-’-’?D‘LJG-'“- a\bw 13>T uBR

37) . Suk 20 b.; Gettinzses=: Co 4 2k
* 5 AW A2 ='f'1‘~hg_mbwiam-,in=.7....‘,
38)  Erub.13 b. Hag. ag. 15 b- ’”19.;1 nlw 4 Sabbaths / m..,,.él,u&@

-on-patiTing-oR- 360!
39)  Gitt. 87 a; cf. Josephus, Antid. XV1llis 1155J§;;ff?};:”gj£f::?’:’
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announcing the new moon, by removing the rigorism from Shmittah and i

tithes, by ligting the ben laild by the Ha%ﬂanyah ébnf@r@nce on the

intérqourse betweon Jew and §ent11@ (40),'and espocially by writ- “y
ing down the traditions in spiﬁa of the many protests againét it, -
protests more bitter, if possible, than those which wers fulmin-
ated against the Septuagint, - and the assertion that "Who writes
down tradition burns up the Law" (41). But what I wish t6 ' W*
remind you of is the fact, Oftefn ignored or overwlnoked that

these religlous Reforms in Judaism, unlike the civie reforms in

many & christlan state concerning the Jews, did not remain ghiter

1- a even in Palestine, Thus the hot springs of Tiberias wers - i

kept open for the public on the Sabhath; the places where, for

instance, R. Josi Haggllli, or R. Yohanan b. Zakkai, or R,

Yhudah Hannassl resided, showed the liberal tendencies of their WE
s
respoctive representatldes; and a certain R. Isaac ventured the !

. : |

assortion that where the teachings of the broad minded R. Eliezer

wore adopted, the people not only escaped the persecutlon of

the tyrant but even enjoyed a good old age (42)! How averse some ,igf

of them were to Traditionalism can be seen from the statement of
R. Yohanan who called the observence of a double-day feast a

curse rather than a Blessing (43). Insisting that the rabbis 1

have a right divine to abrogate, modify and institute (44?) and

40 Hulin 6«7 12 27anab max & mn J7 arpm Je Tgl_,m 11i,1, J.R.He 11,/ il
Ay BoZe 36 8. Tl
41) @itt. 60 b. Trumsh 14 b,, Tmura 14 b, | il
42) ﬁh&b o 40 @&:nnz20 yon In$ 1 n )-1‘7 my 22Tz paw oo 483, 150 a3 Psah. : 1 ‘: ;
! 1120y Mggd Q.11b. 1
43%) ubiy "Baka‘l Marbin "aum W opn DA% 02 3K an, ameby Wy BV Y :,
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that "everything depends on the year,- the Rlégg; $he PGt
they discarded many ancientlrites a8 merely temporal and theres
tore no longer binding (45). The Biblical legislation for
example/pertaining to male-purification they allowed to be honor-
ed in the bre?ch, though the same pertaining to the fémale they
retained® (Lex. )*.). On the other hand, the divorce laws .
which are very lax in the Bible are quite figorous in the ¥ish-
nah (46). Lending money on interest which the Law allows

(Deut. xxiii. 20) the rabbis forbade (47). Saturday itself was
to them not too sacred to relieve the sufferer and to arrange for
the education, oven manual, of the children,; for, they claimed,

it was made for men and not man for it « To avoid any nossible
disagreeableness they permitted that prayer be suspended in the
presence of a Gentile king; that searching for leaven be aband-
oned in the cranny of the wall separating the home of a Jew

from that of a non-Jew; that a perverted city on the boundary 1line
could not be 1iable to the laws concerning it,”So as not to give

A1L]
the heathen cause for war; that prayer be said in silence or by

a Precentor)”so as not to hurt the senslbilities of thg re-

Y 7 ¢ 4B
AT laataqg, o
pentant"” or to relieve those who are not conversant. ngugh,ﬂr wﬁ \Mvr;

Hillel and Todos of Rome the Seder servicé was introduced in g

AT S i
Spite of its being so glaring aqgtﬂmwxazwh of the Roman and |

3 —————————

J

»ra b b 7 ob Sap, auez 2% b3y ava i3 g !
. 45)31 _m:;v: 1an aJB‘ura 20 3, Mgil i, 4, RalH+i. Jomah 69 'ﬁ', ayw axma, I
46) Gitt. 32 a, 90 a.; ﬁ_am- 113 b-, S20 22 8. ' . :
47) "B.,M. 70 b (Cf. ReHa 18).
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¢hristian Breroherist R. Ba pleaded for the premission to work on

the semi-holidays since the people do not obser ) ¢
The calenrton wras ao eadviced A of, Sablulls % .'(&veg hem as they

should%POt conflict with the required preparations for their cel-
¥ weve allnsesf

ebratiq:;dfiigzgi_the farmers and laborers to observe even Rosh
Hashshanah,and Yom Hakkipurim as best they can with the 1least
sacrifice of the time and confort (48). ?ome prayers which were
traditionally recited daily they relegated to the holiday service;,
others, though they were originated by Gentiles like the three

benedictions modled by R. Meir after those attributed to Socrates

B e S

, they received into the daily ritual;while the evening service

they declared as optional and several prayers or portidns theré;bf
19 Iha _ u

they removed entirely,ﬂﬁsapprove& of the traditional lit¢rg§)soma

rabbis improvised 1it$éées-of their own, (49) Though accord-

—
portion in the wogyh to come, they rscommended extra- canonlcal

ing to R. Agiba whoever indulged in "profane" literature lost his
é)/ ———

books, the"#isdom"of the Greeks,the manners of the Parthlans,

whom they held up as worthy of emulation (50), and to those who

would prate of building "fences" {syagim) for fear of the much despisesd

od ame haarez" (illiterates), they would say in the words of R.

£ .
Yohanan: "Should God destroy his woqxd becauss of the fools?" (51).

Attached as they were to the Holy Land and the sncient Jewish notablesy

they yet believed with R. Simon b. 2:215h that later generatiocns were

4 "
at "wherever
éven more meritog%us then the former, R. Simon b. Yohai th

faith that "God
e"; and in their gfirm fa

79 o oax v 037 WM w?

thou goest God goeth with the
‘JL"-?'—E gk : e

7%"“"1; md.ﬁ(-m.skfl_- WX ,JJ .Cu vl

&\\148)

1N amT oYY L

Shabb. 132 b; 150

12y AT MEN 413

il apwna ppbm )-ww

¢if. II. 147; Zunz,

.28, Welss, QR.

Brak.19,32 be,

W nyyr Y yay 7))0.\*“ 0

o
7 rbse, Sam, 164 |

BB, 345 ., 32 by J. Moed Q.
525)591539 u;é_gs b., BC

& accepted versifi in

a ad =) . 8 a v
cit. 380 2 & c_.f. § "Mah Ristanah in E gh 11 i . ! |
) _élls o0 a, 100 bey s IJ-Q;-;T P KT KA eTMR AT Bgz 15
* 1 4 , b §ot

gy v R T AT

{31 gnoBT ATE =

4
®b., Brgk. 8 v.,

39- P“I;. gc xx“i‘% ;-2‘3

’\\,?

]




hath dealt mercifully with fsrael by scattering him among the nation, "
because he will thus be enabled to realize his mission of making
proselytes or " increasing the numher of the righteous ones", they
rejoiced at the destruction of the Temple which, according to R,
Elazar "stood like an iron wall between God and Israels " and with
"Rabbi" suggested the abolition of the fast of Tisha B4b (52).

They were convinced that even as the day encroaches more and more

|

|

|

|

1

|

|

\

i

upon the night until it illumines dale and hill with its resplend-
ent glory "so also will be the salvation of Israel"; they h0ped‘

for the time when even in the theatrss and circuses of Edom the
teachings of Judaism would be rule and guide, and they prayed for

the speedy arrival of the day when the "Kingdon of the Almighty

shall be established on earth, and all the children of flesh shall

call on Thy Name ... and reconize that to Thee alone every knee

e .
doth bend, and every tongue doth swear, " And when "Palestine will

be as Jerusalem, and all countries as Palestine." (53)

opugy 1-7‘135 Ly I Synz rpad aplyy pRIX IOMY 4R

51) B. B. 89 b.,/A. Z. 54 b+, Cf. Ndar 14 a, 49 a.,
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In spite of the sgﬁnuous efforts of the Hillelities,

Traditionalism was bound to prevail. The Cimmerian darkness

which covered the political sky of Palestine, abruptly broke
off the further expansiveness of Judaism in its native 1land.
As the natlonal greatness lay in the past so, the Yews natural-~
1y conculded, did also their religious greatness. geﬁceforth
with them Judaism ceased to be creative and remained Tradition-
al, and per%}faction and dogmatism were steadily on the in-
crease,

Fortunately, a new, fresh streamé began to pour into
the brackish water; and like the one which emenated from the
first land of bondage, Egypt, this flowed from the second
land of bondage, Babylonia. By the rivers where the former
exiles sat and wept when they remembered Zion, there grew
up a Jewish ssttlement which began to dispute its power with
the mother country and ultimately became victorious. Notwith-
standing the decrese of the Hananya Conference that all extra-
Palestenian countries be held as unclean; and the repéated
asseveration that it ié sinful to remove from "the Land"
(Palestine) to "without the Land." (1), we are informed of
tentative attempts made by Haninah, nephew of R. Joshua, and
by R, Aqiba, to secure the independence and equality of
Babylon. (2) As years passed by, the ideal had been partially

1) Gitt. 78 b.
2) Brak. 63
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realized. and the opinion obtained that the Sanhedrin could be
in session without the Land as well as within (3). But here it

did not rest. The Babylonians became aggressive. They point«

ed out that whenever the Torsh in Palestine had been forgotten,
it was one of their own (Ezra, Hillel, Hiyyah, ggizﬁ%nt there
and ro-sstablieshed it (4). They, therefore. ventured to
assert that to live in Babylon is just as acceptabls to God as
to live in Palestine; and some even retaliated by declaring it
a sin to leave Babylon for Palestine (5). This was a victory
for liberal Judaism which surpassed efﬁ that won by the Jows
of Egypt- The latter, though they built a Temple and trans=-
lated the lLaw, still clung to the tradition that "Out of Zion
e

shall go for the Torah, and the Word of God from Jerusalem"

(1sa. ii;jﬁand dedicated synagog and cemeteries in the Holy Land.

D c——m

The former vrotested their superiority in evry respect; snanped
the cord that bound them to the land of their fathers; and
Claimed that if the Palestinian scholars were like men theirs
Were like the very ministering angels (6).

In this land, which the proud Palestinians derided
as a "land of Harkness" (7), the Jews found a Goshen both of
¢ivie and religious light. They were hospitebly entreated by

those in authority, and their intercourse with their Gentlle

nelighbors was un;impeaded. Grateful for their pleasant 1lot,

3) Mak., 7 a.
g; Suk, 20 a ;
Kthub. 110.
6 a; Nazir 52 a.
7; See Bgll 26a-., §iad 72 LT:;-; 0°2VR2 Pin. 2 Lmawn myav...
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they paid no heed to the strictures ang rigorisms of the Trad-

itionalists; and as a mark of a appreclation counted their dates

in accordance with

the common era, not, as was customery, from

e greaiion of the Wofﬁd Or the destruction of the Temple (8).

There, the shackle
made to conform to
abrogated, and the
follow the customs
- mantle of Hillel,
reformation of the

inhibition of prise

of Tradition was shaken off'; religion was
life, New customs were introduced, c1d ones
saying obtained that "whereever thou goest

of the place". Mar Samuel, on whom fell
among many minor inovations advocated the
calendar, the emancipation of woman, the

sthood and the abrogation of Tithes and fast-

days(10).  Not satisfied with the principle that "even if a

law is regarded as

lax in the "pLand" it 1s the law outside of

"the land"” (11), he deprecated the half-reforms of Hillel,

which he denominated "the disgrace of the judges;" proclaim-

ed his famous legal mexim that "the law of each place must be

abided by the people of that particular place," doubted the

purity of the Jewi

sh race, taught that the "Days of the Mille-

num" mean only days of complete freedom and peace,mus%—be—

abééed—by—ehe—peep&e-ef-%hat-partieuia

ardor forﬂggform to the extent o

communication for

unclean(12).

8) 4. 2. 10 a
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f threatening Rab with ex-

teaching that a certain food was ritually
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Dr. Zunz has presentedhs in his
I
evolution of the Jewish sermon,

magnum opus with the
1
and Professor Bacher with the

history of Agada, and we now know that not only teaching bdbut fI
also preaching 1s a long established institution in Judaism, !
But what is of special interest to us here is, thaf, 1ike the i
preacher-rabbis of Alexandria, the Aéﬁa-rabbis of Palestinq#— ‘
especially of Babylon)wera the banneribearers of Reform, ab- }
solute as well as relative. Agadiséi says M. Derenbourg, (13)
were " No longer interpeters of the Law, but preachers of a
socialistic temper, 1like the old ppophets". 5ad it been other It
wise, the conservative R. Joshua b. Lakish would not have .
 boasted, as did the "Rosh" later with regard to philosophy, . .
that he never glanced at an Agada book in his 1ife; and R. |

]
Isaac would not have expressed the opinion that people rush to i

hear words of Agada because the law is not generally known, Kor, Il
)

on the other hand, would the Agadaist have been called "the wise .r 1
Aaada co eoitoled aa Ty Ay vagarsled o Ltat amsans G w_cd_yu'}z Foing Who spake % tha cwrorlot coe ) v | .

(14). Like the sacred fire which, according to legend, Was buri- Y

od by Jermiah only to be exhumed by Nehemiah (15 )y the fire/g( of

Rationalism which was hidden by the allegorists of Egypt and the

5. the
Targumists of Palestine was re-~kindled and SP?ead B

Agadaists of Babylon.
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But to form & correct portraiture of the Jewish Reform

movement in Babylonia, we must needs resort to the great compis
: Te

ation for which that land will ever remain famous in Israel's
history. If the Talmd, in the beautiful siriile of Professor
Delitzsch (16), is "an enormous theatre, in which thousand snd

thousands of voices, from at least five centuries, speak in

"

confusion,” there are not lacking hundreds snd hundreds of

voices that pleed for Reform, 1 foel indeed a veritable
(&
embarrgs des richesseg when I behold these treasurifs of ancient

liberal Judaism, and deeply deplore the duilness of my tools and
the smallness of my céffer compared to the multitude of these
1hva1uable nuggets. All 1 can do is to seizt & few specimens
assort them under their oroper labels, and together with what
f have already touched upon in the previous section, try to
re-construct the actuasl contents of Reforqg‘ Judaism of that
time and place. /

Consider first of all the 1liberalism which prompted the

Babylonian redactors of the Talmud to give place to these

contradictory and cancelling opinions.  Does it not indicate

the esteen in whcih they were held even py the conservetives?

Would they not have been suppressed even &s Were certain

¥ishnayoth by R. Yhudah Hannasi, end certain Biblical books by

the Men of the Great Assembly? (17), Or was it that they did

i us
not dream of a future scheidung und sicptung, end have th

16} Jewish Artizgn rife_ip the Ijime of Chrisit, Eng. &r. )
1 . "
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1arosently contribgted L strengthen tne enemy apgainst whom

they waged internecine war? Whatever the resson or causs the
A

gamaging (?) evidence was retained, and a latter-day Reform

rabbi may Well pronounce over them the benediction of Ben-Zoma
’»

at the sight of a Jewish multitude: "Praised be He, who created

them to serve me" (18).

Orth”o;rdy insists on the worship of the past. Its dﬁint’
essence consists in being un-~alterably opposed to innovation,
It teaches that "the nail of the ancients was better thq}_the
loins of the moderns®™; that "the heart of the former was 1ike
the gate of a palace, while ours is 1like the eye of the needlé";ﬁ%ﬁr
"if our ancestors were mere men we are like asses, yea, not
even 1ike the asses of Ben Dosa and Ben Yair", To make change
absolutely impossibile, it further declares that "He who differs
from his master is as if he denies his God" (19). And since
theﬁnly condition which rendered the slightest departure from
au{hority permissible was that the latter Beth Din ﬁé superior
to the former not only in numbers but also in knowledgse, it
" eviscerated the very vitals of Keform; and if some inovation

Was un-avoidable it had to be grafted, sometimes in & very
2

ingenious though very illogical manner, on some ancient,

frequently withered, 1imb of the tree of Judaism (20). The

K
-~ o . ',
)0‘,5 '!}'7\.7.111 55m rHapW RESN sars aan

112 b+, Bam.Rs %xviii. 15.

np 5

18) Brakh 58 a. Cf: Ninah.1l b:H57
19) Jomah 9 b., Erub. 53 8. ghabb.
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conservatives graded the material and animal creation accordi
I‘ng

to certain degrees of sanctity: Palestine - distinguished v

the rest of the globe,

were further divided into various classes, each of which had

its special privileges and particular obligations: Jerusalem

hed its rights and duties, Galilee likewise its own; man his,
woman hers; the priests formed a caste by themselves; women,
slaves and chlldren severally by themselves. All these
obligations had to be accepted as gzeroth (behests), even if
they contained a kernel of material or intelléctual en joyment
(21). No reasoning about the commandments was to be tolerat-

ed, since Qui, S_gxcuse § sccuse, and the onlylﬁostrun for
Hie est

piety is Credo guia impossibiakes: ~ Only Moses was prividiged

citifed to know the reasons of most of the laws; and when a

Stﬁdent)of his own accord, succeeded in reading the riddle of

8 Mizveh, he was inhibited from imparting his discovery to
others (22). 'ihis was not 1imited to the Biblical legisla=

tion., Rabiﬁacal ordinances were not explained to pupils
A ;

until after a period of at least twelve months (£3). Cver~

awed by the authority of antiquity, fearing to transgress the

1east of the traditional customs, they heaped restrictions

ver
upon restrictions; would disallow to the ignorant the y

d one
things with which they favored the learmedzand sycide

)R} 4
o , .
21) Bam R, xix. 1, 2y S2yb wer ¥ % PP “F’”Mgilpp. 18,

S— cit.
R H' 28 m monh b sk - 599 Lazarus, 0P- “°- gy WOV LT a%an

9 a:4an LT D
Brakh.28 b., Psahe 119 8:fmur myo |20 000 0505 oy
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thing lest it might lead to another, or because there w t
as the

1east doubt about its permisahility (24), They believed that
; a

all laws were equally binding, and that it is g Jew's duty
to observe them allj or, as was the case with the sacrifi-

ces, to study and know about them, so that when the redemp~

tion comes they should not smac};ﬁ‘: of "innovations " (25).
It was otherwise with the Rationalists. They would
diff‘erentiit’ate betwoen Tradition and Traditionalism, and
reserve the right of resson as to which to select ans which
to rejoct from the mass of Jewish cermonials (26). Em~
bolde;:by the Lehrfrsiheit which prevailed in the schools of
Hillel, they let tradition pass through the sieve of reason,
and would not impugndriticism as bordering on skepticism.
The Torah to them was "1like wheat to be ground into flour;
like flax, to be spum into cloth”; it was not intended for

ministering angels but for man to live by; 1it, therefora can

be renewed or altsrsd when requirsed, it Evill be renewed and

altered at the coming Millenium. (27)«  Accordingly, they

would not hesitate to declare their preference for R, So-&-50,
to ask upon what ground was formulated law such - & - such,

ervation
t0 learn from "the whole world", and to esteem obS

more convincing than fradition (28).
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Ben Manhallel, Rish Lakish and R, Elazar they reproved for their

béﬁb to tradition- The words of no man, be he never SO0 great

should carry the Weight of authority from Heaven, whither no-
body ever went and came back to tell the tale (29). They
called a spade a spade, and minced no words when some rabinical
disquisition was deemed by them as sleep-talk, baggatelle ;;d

exaggeration, as mountains suspended on a hair, as attempts

to pass aqd elenhant (p};_g;nning on Pilpul) through the eye
of a needlqmgas a doctrine long outworn or fit only for the |
Messianic ag?;fg aimiming at ggats and swallowing camels., (30). g

This bold outspokenness was not litmited merely to ’h
the Amaraim or even to the Tannaim. In the Mishnah itself, — PQ,
which the conservatives came to revere as next ton the Bible i
and to relish as "a continuous feastj— the Rationalists point- ?W
ed out redundancies and suggested emendationsy (31). Even the

Biblq,every passage, derivativg,dot.or hing/ of which was to the

Traditionalists equally holy and inspireq)to them Was‘"not |

a seed, .but a model? the growth of which may be pruned and

|
trimmed apgerafted, or, in the words of professor Butcher, as El
I

i .
the "one Book which appeaﬁs to have capacity of enternal selfy

&d justment, of fnrinterrupted COTTSSPondence with an svar=

Shifting, and ever-widening env1ronment (32)
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They venerated, they did not wbrshipo FQ; from heing
Bibliolators, they pronounced that the Scriptures Yspoke in the
| language of men", and that, therefore¢, no passage can have
any other meaning but what is on the surface (33). They passed
judgements on the deeds and doctrines of the Bible~heroes;
" averred that Moses himself had his limitations and could not
forsee the developments of the iaw brought about thﬂ& the |
potent hand of time; affirmed that some of theﬁe iaws had to %

be abolished by the prophets, and that many of his contem por-

aries wore fonder of Aaron than of his immortal brother;: and

- hence they concluded that the g@nerationk (of}g¢ ge)R. Yhudah)

and that a truth told by the least of the Israelites should be

|

which fearad God, is more to bhe resgpected than that of Moseg} _ ‘+
i

|

i

88 acceptyble as if 1t were uttered by Moses. In a wofd,

"Jeﬁﬂbaal in his generation is to be 1istened to as was Moses ' {5
in hmsjand every court should anoy the respect which would he _ | i
accorded to thé court of Moses/ (34, - o

Such being their attitude toward Moses, whose "equal |
arose not in Isrsel, " there is little to be surprised at in ﬁ
their treatment of the priesthood and the sacrificial cult,
“t is noteworthy that in their tracing the transmission of | i
the Law from Moses down to the Great. Assembly th@‘priesthood‘

is conspicucus b y itupb%encee It was not infrequent that

g tha decisioncof the priests wore overﬁruled by a court of lay-
their ity veS e u’{lf 5

men; and as to the sacrifices we can judge from the besutiful

parable about the prince who indulged in forbidden tidbits.

T by woun Jm
%) Brakh. 30/ a., 51 b. Shabb 63 atwua g Kopn %‘bam 24. a..x; yho 7y 72
B4)Y Mine 29 bl w1 oo 1w s, Makk. 22 ai pbon mram 1%z Geow 9,1 'Jw» STA A T
Pirge ZgR.E. xviii:pwim g 7—)—17491 DR %% Top e wb 7unbBET L

1"
shimini w 1”1017 M b rwzw ]DD Dy FOUT ST AP % S8 H 20 ac° ReHe O88;, 2w 1172 byymy

N
: Gl B A - N I Ll el Tum FwoynT a2 - }ﬂﬂ RN B4

¢ b
XA by e La1sn bom aann . Ch M W“J""L/‘fw@"@/\h P PI0Y e P T MA LYY \>’£ Wiravt 57) en




I—— L ————————

o

The dictum wes thaet a scholar comes befors a priest, and

that a 1ea£ned bastard takes precedence over an ignorant

high—prieSt‘ In the Scriptural declaration that "the years

of the wicked shall be shortenedt they saw an abplication to

I the period of the second Temple, and arrived at the con-

clusion that study, charity, prayer or honest toi%/ possess~

£

ed more valle than sacrifice, and that it was more honorable

m to be a followsr of Aaron than a descendant of Aaron. One

rabbl sarcastically remafked that had he not married the

daughter of a priest he would not have been "exiled™ from

wasting wine on a stony altar it would be much better to

!
L
Babyipn to Palestine"; and another advised that instead of i
!
pour it into the throats of thirsty students. (35%. {3

it is remarksable phat at comparatsvily so early .)
a stage of Biblical criticlsm, the rabbis had already an

eye to the reasonab%?‘or un-reasonable interpetations of the
Sceriptures. They éxpressed themselves frgely about the ﬁf

¥ i
miracles, or éﬁplained them in such & manner that they ‘ i H

ceased to be a brake in the laws of nature (36); they point=

rratives (37), b
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and suggested emendations in the text (38) Equall
. ym—

impeded by tradit102 were they with respect to the authorship
of the various bookﬁ and their component parts; and their
opi:ions as to the writers of Deuteronomy, Joshua, Judges,
sam;{el, Ruth, Chronicles, the Psalms, the Salomonic books, Job,
Daniel, Ezre and Nehemish, if perhpas not critically correct
are certainly psychologically significant(39). With such
fearless seekers after the truth, the plenary-inspirgtion
dogna could have but little weight; and, indeed, judging

from numerous remarks they denied it in part or ip toto.

Not only Eﬁékiel, the Psalms, Chronicals, Ezra, Esther,

Canticles, Ecclesiastes &c., which they called Gabbalah, pass-

i
& e M
ed through the cricible of their criticism, the Pen@ltﬁﬁch.- 1;

the Torah par_ excellence,-was not spare@,and th%'maintained

that Moses was insvired only in a general way and was left

to work out the details as best he could (40). 1
A

Higher criticism was not held at that time as "higer

tntig¢setimilsm”, but rether as higher, purer Judaism; and,

as not the Rationalists but the Traditionallsts

in fact, it w
bcok of Scriptures, surpressed

who, finding fault with many 2
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much ¢f our beautiful Visdom literature, ang Sought to exciude
those which, despite their efforts, foung eiyvay into the Ganon
(41). To the Rationalists these heirloomg of our past were
valuable Intrinsically, es well as for their Suggestiveness,
tf they took exception to their antropomorphisms, and by means
of the thirty two hermeneutic rules of %/ Elezer b, 3081/

)y
they cherished all the relics of antiquity and would not part

Nagglili endeavored to soften the harshness of legalismg(al
{

with the heritage of their f‘ather;/'s- In the course of time
these books were no longer discriminated against, and even R,
Aqlba asserted that Canticles,- the book which caused the'
greetest opposition,-was not only holy/ but holy of holles,
end that whoever regards it as a more erotic poem causes

evil to come upon the Wor}t?d(fl-s). The heterodoxy of yesterday

is the orthocdoxy of to-day!
It goes without saying that the Rationalists
veil from,and to give ethical

t, notwithstanding the

hesitated not to tear the

Vaéluation to many a Biblical precep
ban put against such mode of procedure by thé rigid Tradl-
tionalists. The Bible, especially Deuteronomy, contains

& number of "whys" and"wherefores”. This was imitated DY
h Fennasi jndulged

‘ da
R. Simon b. Yohai,and this method R Yhu
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I yn With pleasurerand profit (44). They did search and find

reasons and prodf‘ed that the laws of God are nor gzeroth and l
purdens but & 1light to the feet of the wanderer in the path of

1ife, snd with Rab deplored the suppression of Sefer Yohasin

vpacause it contained many explanations on the Biblicel legislation”
(45). ‘
The danger, hcwerver, that now threatened Israel was 41

not GBeclesiasticisme With the dissolution of the nation end

1
1
the destruction of the Temple, the priestly institution had to l

D
give up, ghost, and Vespasian with one blow accomplished more

o "
th4 the gererations of prophets and rabbis with their perfervid

sloquence+s The evil now 1urked in a plethora of practice, and 1

-
in an over-whelming scholar-worship.  The Talnid Hakham (1eafned)

began to be vested with the privileges which were wrenched from the '

Kohen (Ecelesiastic). He was at liberty to take interest, and I

not to bﬁy taxes. (46). The Torah pecame 811 in alle *Turn it

over and turn it over, forf every thing is in i1t," because for | i

e mere searching in it 18

that purpose wast thou created, and th
/ and the 1iteral

'Orth'.f of recompence,"—these sayings of some(47) s
da bi i
interpstation of the verse": and therein shalt thou meditate day

*nd night/" (Jos. i. 8), MO¥

Z‘é; R (] 29 8.y S’&n. 21 &a., B R. XVi. 4.

48) Psah.62 b., Dbar R. Vi 1gj;y“ﬂ7qsﬁnfjxd 75 ae BaMo 7°'ép 5 _
-BsBe 41 b o repbp 22 grak.ZB b., Nder. < De i

47) ‘

TR 51 b.
b, \v. 27.,/11. 9.\ S8l




spurred on the Jews to become, if not, as Philo called them, "ea
nation of philousophers,” at 1eastﬁ'as they finally were to be
known through Mohammed, "a people of the book", As intimated -
abovg)many gf the gzerorph were prompted by suspicion of the

Ame HaareZz,. Hostility to the un-learned was carried to
such a pitch that they were excluded not only‘éz;'the gssocia-
tion of the wise, but slmost from the congregation of Israel;
and were put on the same level with beasts and vermine (48).

It was the culmination of the Hebrew Ecclesia - ideal of a
thousand ysars earlisgﬁ'and the harbinger of the Haskalah
movement a thousand aﬁd'five hundred years later. As a conse-
quence, everybody who could devoted himself to the pursuit of
knowledge even to the detriment of his physical wellbeingband
would sell all he had to contract marriages with the aristocracy
of learning. It was very much like & caste system, though the
lines of demarkation were continually shifting.

Philoc, clear minded and broad of sympathy, wes
pérhaps the first to point out that the un-educated men may
arrive at the same conclusion by instinct, as does the 1earned-&ﬂ
dcleds F co o swoment of Slvosfrelion  awcpress ed
his envy of the 1oﬁt of his simple co-religionists who did not
run the rlsﬂ of skegfd1C1sm by following the ignisg fggﬂgg of
human reason. The same stand# was taken by the Talumidsts
who freed themselves from the hampering ties of Traditionalism,

Nay, they even surpasged him. The "favored-few" idea,
to which M;imoni, the-philosopher, erd de IL.eon, the mystic,
gavi/ utterance, still dominated the mind of Philo, and hestill

&
48) Psa. 49 b,, Kthub, 11 a. Ybam. 62 3.
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fevored the initiated Sect:Which.was Capable of receiving his
esoteric doctrines.  BEsdras (IT. xiv. 46-7) voiced the senti-
ment of his comtemporaries when he suggested , that the truth

be delivered only: "to such as be wise among th?} people: for

in them is the soring of understanding, the fou;taiﬂn'of
wisdon, and the stream of knowledge". Not so the Rationalistiec
rebbis. The uneducated they treated indeed as merely grown
up children who may be un-moral but notim-moral (49), *~ but
they maintained that he who boasts "that he is concerned with
nothing ;y the Law, is not concerned even with the Law", he

is 1ike one who has no God. They aserted that it was not the
quantity of study and prayer, but the quality that counted;
that a short, whecle-souled prayer 1s equivalent to "meditating
in the Torah day and night"; and Raba advised to tell this to
the Ame Hasrez (50).  He who eats of the labor of his hends
is greater than a Talmid hakham, he 1s h%ppy here and happy
hereafter; the first question in the worﬁa to come will be
"didst thou labor honestly?" (51). As Habakik demanded only
faith in God (ii. 4), and Eillel only lgve of fellow-men, SO
didthey require only denial of jdolatry:for mankind could learn
to be moral by observing nature as well as by learning Torah, \

the laws of which will cease to Dbe operatgq at the advent of

the ¥illenium, (52).
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This 1lberal tendency runs through the entire Talmudic 8encyclo-
pedia, and manifests itself in a desire to level all déstinc—
tions between the sexes, between Jew and Gentile, between freemen

2
end bondsmen. Woman fas~relieved from the obligations which

J
depend on fix;% occasion but enjoined to participate in whatever
was not denendant on time; and she was entitled even to read

the law in public (53), The guide and rule of action was the
convenience of and respect for the public; thgéf aim was to a-

void contention and more especially to abviate a possible
“profanation of the Name, (54). They 1aid down the princiviles
which permeated even grthodox Judaism that danger is more im-
perative than dogma, and 1ife than Law; that whenever it 1s possible
(to observe a law), it is possiblem whenever it is not, it is

not; that as a rule, the "power of leniency is the best" (55).

The Mishﬁhh, even the Bible, must not be taken literally; the
downfall of Jerusalem was caused by sacrificing the spirit to the

letter; and they re-iterated over and over again the cld precept

that no law should be framed which is onerous to the people. (56).

m
They cleariy wculd not countenance any of those syagly end k
gzeroth, prompted by excessive regard for Jewish observances.

Bricks must not be piled up so high that the wall be come top-

53) Brak 20 b., Mgil £22° 81 de 29 be, mmnur 2w ;;)n;; rorrrw ;n?n4 "
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heavy and topple of its own

been prohibited to justify any additional ones-

welrht. Too many things have already

Sometimes even

it is necessary to abolish in order to establish, to discard~a-

Y
Law that the Law might remain (57). Unless all the peovle

declare to the contrary}things once permitted should be alweys

pernmitted. For God is not

a capriclious God, does not exact too

much from jis neoplq}and leaves to the good and great the privi-

lege -of instituting whatever
fit of the public (58).

they deem advisable for the bene-~

They went even so far as to deprive

any one who should court martyrdom of the honor of being quoted

X
in the Schools. (59%).

What they did inculcate on every occasion was the

value of a good intention.

Every act is estimated according to

its kindliness;and they explained that the reason why R. Elazar

regarded fasting and prayer as superior to cherity was, because

the one implies self-sacrifice which is not necessarily implied

by the other,

A kindly and peacful behavior absolves even

from the sﬁn of idolatry- the heious sin which, like adultery

P

and murder,(but not things strangles -as enumerated at the council

7
of Jerusalem 54 C.E. fAct xv. 29)is not to be comqﬁﬁlttad even

at the cost of 1ife (60).
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No heresy-hunting and sin-searching for them; They believed
with the Beuteronomists that the "hidden things" belonged to God
and if "before Him it is knoé? is it known to you?" When some
rebbis sought to exclude Séﬁomon from the category of the right-
sous, & VolceTheyclaimed called out in the words of Job (xxx ive 33)
;" He will recompence him, whether thou choose, or whether fhou
refuse” (61). The numerous laws were to them not as so many
traps to catch the unwary sinner, but rather as so many safety-
valves,TSo many bé?on—lights, to save him. He who has done but
one good deed has acquired a ji%n%xﬁﬂTos, 8y defender™ (6%). Hence #he
maxim, that all Israelties have a portion in the workd-to-come ef
whieh maximg they perfixedfthe chanters of that most eq;fying and
inspiring work, the Pirge Agggh;fieniency toward a weaker brother
as advocated by R. Yohanan bar Nafha; and the willingness to ad-
mit & convert on easy terms, e&s suggested by Hillel and maintained
by R. Joshua b. Hanaya (63), If the Bible discriminated against

¥ prohilitey mdeymanviage wi - '
the éhnaaniteqa it was because of their idolatrous practices, of

which the Gentiles "without the Land" are exempt; and even of the
former the indictment was against their vices, by no means against

their virtues (Deut. vii. 3) (64).
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Whoever utters a word, be he even an idolator, should be calised
rabbi, or hakham . For not creed but the deed is the main con-
cern of Judaism; not priests, K;vites, nor Israelites, but
Gentiles as well. Ir teaches that the pious ones among the
nations of the earth have a porticn in the world-to-come; and
that whether man or woman, man-servant or maid-servant, Jew or

Gentile, "he who doeth what is right shall reap his reward" (65).

65) B.Q. 38 a. San. 105 & QEA—E. xxxvi, 9, Y2lg., Shim.
Wpr— "BI‘OS" xiv. 76. L_J,‘n_y% /‘;5n opb we _y;'rm DTy
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I em aware that some will zccuse me of prolixity, aﬁd
that for cursery sketch 1ike mine I have perhaps amplified too -
much. But I have done so deliberately, The Talmﬁd, on the
one hand, has too often been maligned as the agent which has
brought development in Judaism to and abrupt;end; and, on
the other, it has proved the arsenal from which most of the
champlons of Rationa; Judaism drew their weeapons of attack
and shields of defence. It may well be sald that if the
Talmud is like the sea, 1ts ebb and flow are the Rational
and Traditional waves of -Judalsm. It is in a sense the
trunk from which sprouted the two branches which came to be
known as Orthodoxy and Reform; it was at the same time effect
and cause of the two never-absent tendencies in Judaism,

That in Persla, too, Traditionalism ultimately
became triumphant, it was not the fault of Judaism but of the
changed status of the Jew. Not. in vain did the upholders
of the 01d accepted it as a principle thet when "Israel

Waxeth fat he kicketh," and that "misery is as the becoming

to Jews as a red trapping to a white steed" (1). Threatened

#with discord within and with attscks from without, writhing

under the lash of cruel Caliths and tyranical Exilarchsz the

Jews again began to seek refuge in the performaence of multl-

M :
tudenous yrites and courage and coffort in the memory of the
past,

1) Hog. O;Vaey.R. xiiil. XEXV.
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Judaism beciée & Chinese Wa%Q'Which shut the Jews iﬂtthe
Gentile workd out. The "too colleges" of Surs and Pundeditnhs
lorded over the Dias pora with a sceptre of iron. Rab's
Hread" lest the Torah be forgotten", his view that the
¥izvoth / were intended as a strict discipline, and his as-
éertion that "whoever learns from an Amgushi (?) deserves
death", became endeméc (2). *raditionalism wes rampant,

R. Meir's lenient decisions were refused acceptance; his
name even was but seldon mentioned, because he admired and
learned from one who discarded tradition. R, Elazar was
ex-comunicated because he sought a reason for washing the
hands (3). And the Persian Jews would neither receive from
others nor investigate their own treasure. As for the 1lib~-
oral teachings of Mar Samuel --- he was "merely a hakbam,
not & rebbi! " (4)e— & charge ever since laid st the doors
of Jewish Reformers from Maimoni down to Geiger. How dear
every tradition became to them can be Jjudged from the

naive gquestion of a rabbi who wanted to know Why Ben Maha-
llale]l was not killed fof advising his son, as his last

will and testament, to follow the majority! (5).

That even then there were not lacking little

electric‘sparks of 1iberalism to illumine the dense darkness,

there are more evidences than one. While many were bowing

§“ L] 8 b. JOID, 9 b' Va!.B. Iiii. 30 ) _
g; C??bﬂgé? 15°g/ & Erubg 13 b, Brakh. 19 a/,; Ed. V. 6-7
4 B,M. 85-6.

5; Shabb. 88 %/; Laz. op* ¢it. Ap. 13.

46




~ }/-_\

_—e

.4 :
} their heads to the decision of the Gaonion, and accepted their

dicta as binding as if they were‘those of Mecses, there were others
among the Gaonim themselves, who far from S p
"foolish beliefs and superstitious practices” of the people,
denounced them., Shrira, Hai and Samuel b. Hafni, espoused the
cause of reason in their interpetation of religion (6), It
wasrthose times that the vowel~points were introduced into the
Hebrew Bible, and, but for the objection of Mar Natrunai would
have been introduced also into the Scroll of the Law (7).

Despite the injunction "not to change the stamp which the

sages gave impressed upon the services, and not to go in the

ways of the Ammarites® (8), the Pifutim, imitations and
adaptations of the secula;fgnd sacred 11t§hies of the Gentiles,
found their way into the synagog and those who later censured
this usage were opposed to it not on the ground of its being

an innovation, but because of the poor literary mérit of the

compositions. In the words of Ibn Ezra, they protested not

against those which are as "fine as silk" but those which are

as "rough as sacks" (9). A radical departure from Talmudic

legislation were the Tagganoth Wwhich started under the Saburit-
éﬂes with according to woman the right to sufe for divorce on

the ground of incompatibility of temper (10)4 and culminated

in the famous decisions of R. Gershom, "the 1ight of the exile",

/i, HETE, 14wy
/1, ]
] : 118; Graetz, op.cit A=-213
6) Heeshkel iri, F#. 3. Jor, Desh 116; TBEEJb.
! 7) Kerem Hemed 11i. 200; Graetz, op.cit. He. T. I1T. Ap

! ¢ + Shabb, 67 Db.
8) J. Brakn vp9; vi. 10; 2hsbos t o.t.m. 1842 Harizi,
9) See Dukes, Re .poesie, 9. Frankfor 492 c;ibn Ezra

-~ unz, op:cit. 43 b. ] :
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in abolishing poligamy and instituting the law that no woman cen

be divorced against her will, These and similar innovations

which are 1o be met with throughout the Middle Ages and through~
out the Diaspora, indicate that the creative genius of Judaism,
though cowed, was not conquered; and that the glowing embers of
Rationalism were still hot under the heap of the cold ashes of
formalism(1l).

The place, however, where Medevial Judaism could
expand and flourish congenially was in the land ruled by the
cultured Arabs, where Jews enjoyed once more the civil and
social equality of which they had a taste during their early
so journment in Egypt and Babylonia. There again, we find the
preacher a dominant figure, and the collection of Agadoth a
prominent feature. There again, the Rational genius of Judalsm
found vent and was given utterance by the most brilliant and en-
lightened leaders in Jewry, While freedom of action was
frowned down, free-thoughtwas still #in-hindered and un-incumber-
ed. The reason given in the Talmud for comparing Jews to a

dove which when fatigued of one wing keeps alof't by clepplng

the other, may eppropriately be applied to Israel of that day.

Whed&%urrent of progress WwWas obstructed in one direction,it

rushed with even greater ¢elocity in another. Traditionalism

thrived only in the province of cermonialism; the "hidden things"”

barin 2 delson
and the dbarin shgbaleb, Wwere st111 out of its purview,Mendels

has declared, and Dr. Hgldheim demonstrated, that ancient Judaism

' &!.
“owish Life in.ihe Middle Ages, 45/56-8 J.P.S.A..

11) See Abrahams, '
49,
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never said: "thow shaltd or shait not, believe;" but, "thou shait
or shalt not, do" (12), -The mission-idea, though subdued wag
still manifest; and the Jewish sages set themselves the task to
point out the moral valueg/ and enternajl validities of pure Jud-
aism, in the cermacular Arabic, They believed with the ano;oyous

suthor of Tana Dbe_Elj {ah that Israel takes precedence over the

Torah not the Torah over Israel. Hafni and Hai the Gaonim, and
R. Ha;aneel b. Hushiel, (1000 - 1050), the first critic of the
Talmud, were Rationalists to a high degree £3}. The philosophic
Speculations of Baadyah b. Joseph (892-942)Jthe worthy successor
to Philo, in the tenth century, and of Ibn Gabriol who, accord-
ing to Geiger, was the forerummer of Spinoza,Ain the eleventh
contury, stirred up the dormant mind to renewed efforts; and

the gentleﬁriouching apveal of Bahya Haddayam to the "duties of
the heart" emphasized again the o0ld truth that it matters not
"whether muech or littls, if the heert be turned Heavenward", (i)

? An outburst of unwanted enthusiasm evinced itself in the realm

of Jewish science. The Bible furnished a fertile field for the

re~habitalitation of the spirit of Judaism, Saadyah translated

the Seriptures into Arabic, and, though certainly cognizant of
the contention a Greek translation formerly caused in Judaism, end

Oof the latter decision that the Bible may not be translated into

: . b s b= ANILpT BX 3 ANE FN¥ Dapik
sfwza.k.a ampemit miytn ax _nuaynn ,,,,.,,,,T,IQ;MM,,MM(&.@ /i }

[
12)  Autonomie\x1ii f.; Jerusalem in Ges, Schgggg.III.321;L91psie°i847.
13) Dbey Eli jal\ix: xVv. XX. XXV, Tz_‘ar ].'-D-s 1164(:3)\:\141;::’7!) D;J:;?:Ef:.uf'
ov,cit.Heb., tr., 1¥% 14n. 4: obzpb gezep UK p¥ bawn Py g aw ;
g;zﬁyﬁhﬂeb j12unm wu.pyuswnwbaq. ix. 82, Ezrah vi, ls,fgggﬁggigef,
138-9. St. Pet. 1902 Raby He¥i calls sgme Talmudic s ;

See Tghub Hegonim, ‘ed, Rarkavy, Berlin, 1887 p. 197.
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ut the Greek ton '
eny b gue, nevszthelasgf expected this labor of

his to be an expiation for his Sing. . A bold Rationalism and

independence of authority is the diStinguishing characteristic

of the eminent grammarianS/ Hivi of Balk, the Ib; Kastars,

Mnahen b. Sarug, Yhudah Heyyuj, Bunash b. Labrat and especially,
ybngh Ibn Janach, the critic of the Massorah and father of

Hebrew syntax. Strange as it may seem, the critical skeptcism
with regard to scriptures penetrated even into the stongholg/

of Traditionalism France, and influenced even such a non-question-
ing Talmudist as R. Solomon i¥haqi. ‘Rashi, in his famous com-
mentary, continually reminds us that though the dras a(exposition)
may serve the purpose of pointing a moral or adorning a talejit
should not be relied upon in Biblical exegetics ( Gen. 1ii, 8;
Ndeh. 1° 12; Zach. 1. 8; Psa. {xviii. 36).  He suggests doubts
about the traditional authorship of the Bible, nay, éven of its

pleanary inspiration (Num.xvi. 3131 Chrs 1. 7; viii. 29; xii. 15)

Even more interesting it is to find that his grandson, the ‘Rashbam,

though an authority o; tfilip, nevertheless accepted or agreed

with the views held by Ibn Saruq concerning the interpetation of

the verse on which the custom is based (Ex. xiii. 16); and ven-

S0 sub¢eryi¢x of Tradition, that the Biblical
Against this view

tured the opinion,

day begins with the morning (Gen. 1. 5).

Iggereth Hasnsnabbad1and denounced

Ibn Ezra wrote his satire/
elf
him who held it as e rank infidel (Ex. xvi. 25). Yet he himsel
e wWas
was certainly no Traditionalist. Though not the first, h

gher critic of the Bible till t
He combated, in

he time

surely the most eminent hi

of Spinoza, who t0Ok him as his model exegeto.

50.
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his peculiar way, not only the Talumdists, both a§ regards their
interpetations and inventions (Gep. xxiv. 1 xlgi. 27; Ex, xxiiti,
19; Ley. xxiii. 40), but suggested emendations in the Biblical
Aeedoned AT A v aTearrlatis i,
text (Ex, xxv. 29), disputed the infallibility of Daniel,;éﬁgj
was the first to call attention to (what is now accepted as
1n§ontr§vertible) the composite authorship of the book of Isaiah
(14). It is needless to say that the 1lucid and thorough going
grammarian, R. David Qamhi, never allowed his mind to be cloud-
ed by Traditionalism. "The words of the rabbis", he ever main-
tained (1 Sam: viii. 1; @/Chr. xvi., 28; 2 Onr, viii, 16, 24, xiv
17, £5), "cannot oquWGigh reason”" ; and 1like his great pred-
ecessors whom he out shone, he, too, took the liberty to correct

the text (1Chr. 1i. 15), dispute the authorship, suggest the re-

arrangement, and deny certain alleged doctrines of Holy Writ

(1 Sam.viii, 10; 1 Kings xvi. 28; 2 Kings viii. 16; 1 Chr. ii. 18),
With one sweep he brushed aside the authority of those who were

A
versed in the Talmud but not in the Bible, in his quaint Dogg-
&
ergdl:

*who learned and masterd much of the Torah,

But the -science of grammar doth not understand:
Is 1ike onw who ploweth and leadeth his oxen
With nor goad nor suy ithin his hand."

N

Of such a spiritusl tree a mind 1ike that of Moses Mai-

moni (1135-1204) would be the natural, if not inevitible, blossm,
o by . powrn Tior w1a ANTH 5"?_‘“
.‘-L"‘-"b Crvns 4 B, .'7,:2 - ﬂ\anw 1;:;‘:7‘17 avym |* 74 nM t _y
. Theol-FPol.Enges tr. ch.viii .
14) cf. d/R.N. \xxxix. Spinoza Tract. Theol-Pol ) :
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But hls greatness consists in that he did not 1imit himself to
any one phaze of Judaism. His t>Vanic intellect embraced every

sphere of his religion, and he shed justre on what ever he touched,

—“‘ i SWS &

He bitterly inveighed against the authoritiveness of the Talmudists

as proclaimed by the later rabbis and disparaged many customs as re-

-KLOLCF::U.V\AS'

gzeroth_be more binding than the statutes of the Yorah which

i o Ty

every Beth Bin (ecclesiastic court) may invalldate?§, Should 1t
even necessitate the abbrogation of a positive, or the affir-

o
mation of +he negatice, commandment, we must conform to the
requirsements of the time, ®ven as a physician is in duty bound

sometimes to amputate a hand or leg to save the rest of the

body,sg/ should the Beth Dﬁn sometimes teach to discard certain
rites that the rest may remain; as the ancient sages expressed
themselves, "Let one Sabbath be broken, that many Sabbaths may
be koptf‘.,ﬁhgain, "whether in matters which the modern rabbis
know by tradition, or which appear necessary by them by Biblical
and Talmudic interpetation, or things introduced by them because

of the demands of the time, we are boung to accept their views,

and whoever disregards them transgresses a law. Poes it not say

2;zccording to the Torah which they shall teach you?" (15)

Maimonli thus became the avowed exponent of a Jud-

aism abreast of the time and acceptible to reason, and on his

. Works the nobhlest thinkers fed for centuries., Reason to him

e only infallible guide in the

e

was the court of l1last appeal, th

scheldupg upd sjchtung Pprocess to which he clung in his

i . m .
, 15) gadf Hapaz, "H. Meprim”, 1. 2, ii. 4. 52'

cism " .
cudescences of Sadduscim, ”Why)he sxvalimes" why should their (the Talmudists’)

™ T,
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theological and philosophical treatises, Should Aristotle be

— i e e

right he would not hesitate to interpet the Torah in keeping

with Aristotle. In his Yad: Hahszagah, though faithful to

i
oveY

A
Talmudic decisions, glossed or sug;essed such laws as were dis-
,L A
I tasteful to him, whi¢Ke in his Norsh Nbukhim he advocated those

vrinciples the maintainance of which would form a Jewish com-.

-\ -

muriity of intelligent-pilous ones (Egboninrhasidﬁ), to whom rat-
ional meditation decorous behaviory and hygienic observation
would form an itegral portion of their religlon (18).

c
Luzzatto, fraetz and several others, have denoungbd

Maimoni for the attempt to foist a creed upon Judaism (17). The
truth is that this expedient was needful to save Jews to Jud-

aism at a time when the observancs of the ceremonies was ﬁ;ught
with untold daggers. The vehement and prolonged controversy

which it aroused was caused not by the Rationalists but by the

T T T, - —

f
Traditionalists against his denial of authority in the Yad, hgs

* reasoning in the Moreh, and his arrangment of superstition in

both.
Mainmoni became the storm center of the conflict

between Rationalism and Traditionalism, a conf'lict whieh con-

tinues to his day.

) (i bowm
"
at " u¥e Biah" xi. 7 : m»b PV”“)P"Mapvem Vloveh,
16) Y. H e y 1kenﬁ)5ﬂ”? Gmr do "Ho Deoth’ 1V, He

' . 1aim v, Hafnz
| 1(5.-1& Mﬁiggg @'iii{fﬁ. 25, Mor, Nbuk i1, Mﬁﬁlmo) 30,
4'7 iii 5 ¥2 by @10y pdo’ wh yum pghn T4 6"’[-" mmmal; Y, "gonrz va _mvmmba mponn 2

My s 4 5:0 2, Y1
mrnpwgthose who believa otherwise he call ul)vtm VK X ap¥W 7hame sar b

17) Com. to Mishn. San. x: (90a): N3 9236 3l gays 7% ey 233

bz 22T pNRF KTV APH WYX TS 3y ayxw avesha 12 mamw
DT Tags PrOD> TH ¥ TF l
. xi. (resurrection),cf. Naz. v. 5 & “Tosaf. Yomtob, ad. loc.
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The battle was waged not only about doctrines and opinions but
alsc about deeds and pfactices- Already in Ganonic times we
hear of numerous peonle who, 1like our modern Reformers, dis-
carded religious ceremonies, changed the prayer-book, abolish-
od the dietary laws and did not keep the second days of the
festivals. The author of Hagganah speaks of those who main-
tained that the laws were intended only for Palestine, ridicul-

ed the dialectics of the Talmud, and took a stand against the

" religious disabilities of woman. (18). Until the arrival of

R. Moses of €ouci (c. 1240) we know that_tfilin were not laid
by the people at large.that evening services were not held;
and that there were those who carried their indifference to

the extent of disassociating themselves from their conservative

co-religionists (19).

' : : 1244d;
gganah 154 1644 22bd S6aj 49b, 66b,7Ib. 5
éggdygg E;? Vd.53§b. 46&. Sha;re Zedseg, 24n. 10, Abarbanel,

) s. Or. Ad. Intr. Shem Tob, Kbod
Yshuath Mshije 15b. Qreskas, Opr. Ad B o op. o1 400(

Elohim .. Levinsohn_B. Yh, l. 92ny 0!
igo. Sggbﬂérizilgg. cit. 7, 18, 19, 472-3; Bernfeld_Doyy

Tahaoukhoth 30.
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There were also many who werse alienated from the synagog (20)
1 4

and then as now each party laid the blame of the religious
disintragation at the door of the other. Not only R. Solomon

of Monpellievin France, R. Moses Taku of Germany, and the "Rosh"
of Spain, even R. Moses Nahmoni and R, Solomon b. Adret pro-
nounced the Rambam Ibn Ezra and Saadyah as herctics and troublers

of Israel, assigned their writings to the flames and condemn-

a0 =

ed those who read them as infidels, ;n& éven the grave of
"Rabbenu" Moses suffered descration at the hands of his

§ fanetic opponents;hyF'But rhe Rationalists, though inferior
in numbers, held thelr ground, and the onslaughts of the

Traditionalists only emboldened them in their progressive

J aspirations.
( JLA 55/"14 Son Iew L OW—EMW(““?L (
|

20) How unfounded is the\charge of the quasi Orthordox of
to-day who identify Reformation)with assimilation can be proven
not only from the Talmudic laws/ regarding converts, which must
have arisen from the dema@§§/df the day, but from the entire
i history of Judaism. Ifoevitab grandson converted himssilf
| to Oatholicism, so did the sons of many more conservative parents
and teachers e. g. Ab, nor Alphongod Pfefferkorn, down to Carl
l Anton and Prof. @hPalson. How weak Orthodoxy proved to hold
. the attention of those within the fold can be lea¥ned from the
numerous, references to ;ﬁ¢ indifference to religion, ignorance
of the ihw, and disregard of morality which exsisted in some
of the most conservative communities even durin§ the heydeay of
Orthodoxy. ;i;/ R, Tam (Sefer Hayyshar 1il).syena px ses mem #2150
W*"‘”‘- HAE. 7. it 15 5pr3 ¢35 127 _ ?,,,7, prem AUA PRZ O W mInena » nnuw/‘m":'xm ,rir YTa% Oy, Wi
*Hs™ At the same time even men like R, Mnahen (Zedah Le&derech 1.37 or
44b, & Zunz 494) decrix¥ed the lack of decormen in the synagog
/ which redered the worshipers a')umpﬂ)o: x5 punmoyt¥, 85 did R. Ep:waim
4 " dae 8Sh Ps 39 )e %30 pmdwb aodph )an 7121 2IT22 ATNE ) oW 1D
/ Lentshitz (Am¢de Shesh p son 5y sam op 9% vy & Mpahem of Papignam,
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J They prostested their innocense of the charges of asZimilatioh;

7 and they claimed on the contrary that they aimed to build up
Judaism by extiripating the pardsites which festered upph its
body and sapped its 1life-blood. Among the leaders of these

i Rationalists were such men as R. David Qanhi (1160?—1235?L the

l eminent grammgrisn; R. Jacob b. Mahir Ibn Tibbon, the translator,

) and R. Jacob Anatoli, the renocuned preacher, whose fiery elo-

quence won recruits from the ranks of the Orthodox.,  Through
their instrumentality and chiefly owing to the indefatiguab;?
labor of the Tibbonites,-the illustrious family which for several
centuries kept the light of reason from being extinquishedj

. the first concerted action in behalf of Reform was taken in

Iseral ; and the meeting convoked at Montpellier with its sen-

tence of ex-communication agalinst those who should malign the

e s ——

| name of R. Moses b, Manimon; who should oppose the unrestrict-
ed study of science and philosophy, no matter in what language
they were treated; or who should condemn an euthor for heresy

on account of his philosophical opinions, may well be regarded

' as the_first €entral Conference of Reform#g Rabbis in the Blas-
2
pora. (‘l?; \.
The battle since theny became a battle of p%ggﬁ;ets;
£

and in the warfare, thﬁh as now, the Rationalists had,difficulty

in worsting the Traditionalists. Among the great wielders of

Ben Adret is ome
the quill was R. Ydayah Bedarsi whose letter to

of the gems of the fAterature of Reformﬂﬁ'Judaism.

2;} Minhath Qancoth Nos. 54, 76
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J
could ,obey him; for we have a warrenty, who out-weighs you 81l-y

) b
4 "We cannot give up science," he insists; "it is as breath of
1 our nostrils. Even if Joshus should appear and forbid it, we

Maimoni, who has recommended it and impressed it upon us. We
| are reedy to set our gocd§ our children, our very lives at the
stake for 1t"(z§). A more profound Rationalist, R. Levi b,
Gsrshon, of France,-which offersd for a while a place of refuge
4 for Reform-, was even morse outspoken in his commentary to the
Torah, the "Battles of the Lord," (which the Traditionalists
parodied into the "Battles on the Lord"). In the introduction

—_—

there to he censured those "who avoild whatever is based upon

.1nvestigation,and philosphic postulates and is not transmitted

] from others." lie was fearless to the extreme. "Should our

! ressarch," he declares,"lead us to contradict a statement in
the Torah, we would not, because of the Torah, falter to tell
the truth ,9e+s000. the Torah is not a code which enjoins us to
believe what is not so; its main object is to direct us, as

g much as possible, on the path that leads to trath." §These
vindicators of truth and science found a responsive note in
the heart of many of the brethern. Saadyah, Ibn Ezra,
Maimoni himself)were studied, imitated, and commented upon.

Talmudists, 1like "Meiri" and "Kaspi" ventured to ﬁzg’out a

" new ;3%% for themselves in the explanation of the Bible and

codification of the Halakhaj; while the philosphers, 1like Joseph

Albo in Spain and Ell jah Selmedigo in Italy, continued the

Rationslistic movement in the realms of tighology. Albo was

on,clt‘IET44
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the last but not least of the Arabic Jewish school of Rational-
ists. To him also the numerous laws were so many avenues of
escape,for and with the Talmud he believed he who doeth one

commandement 1s certain of his reward. ﬁ%g%=More than the

;améém he held that innovations in Judaism are permissible
not only as temporary measures but for all time, even as Ezra ehauged
permanently the first month into the seventh because he wished
to comme%?mé?te the new redemption rather than the o0ld; and,
differing from the Rambam, he declared that the basic principles
in Judaism are only three, to which if any one , "after mature
deli%ération, finds himself unesble to subscribe, #*he sins un-
knowinly .... and is still to be reckoned among the wise and
pious ones of Israel." He proved this from the Talmud where
R. Hillel (and others) disclaimed any belief in a Messiah and
were regarded as good and great and faithful Jews (24

Time, too, helped not a little in healing the breach,
and Traditionalism which, in keeping with its principle sees
a halo of glory around the great ones of the past, gradually
grew to cherish the memory of the very men who were formerly
denounced as traitors to Israel's cause.

®"The past will always win
A glory from its being far;

!

Ang”orb into the perfect star .
We saw not when wWe moved therein.

Thus Joseph Karo (1488-1575% the pious author of the Shulham

24) Tqarim 1. 14 18-21 111, 14-18, 29, 1v. 42.
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Arukh included Maimoni among the three authorities (Alfasi and

Asheri! ) on whose decision he reilied- But circumstances were

- —-4{\‘___

not auspiclous for the spread of enlightement among Jews of
Medevial times. The massacres and explfisions which ravaged
the Jewish communities of France, Germany and latteriy of
Spain, "the faradise of the Jews" gave a stuﬁ%ing blow to re-

search, and the Jewish intellect concentrated itself inm the

el . e e

"four ells of the Halakhah”,'or saught safety in the fancy
flights of the Qabbalah, Judaism became a prey to what

{ Origen would call, "the foolishness of beggarly minds”.. The
’ chief concern of the rabbisylay in accumulating Minhagim

(customs), and ascribing top them supernatural virtues,

Qabbalah was preached from the pulpits/and penetrated even into
s .

the prayer-book (84). The very teachings of the Rationalists

were enforced in the service of mysticism, and not only were suhh

. Z
works as fiekha¥Koth, Habbahir and Zohar attributed, respectively,
to R. Ishmael, R. Nhunyah and R. Simon b. Yaﬁ}{ the zealous

— T T e r—r—

Qabbalists entrenched themselves even behind such names as

Saadyah, Hai, Ibn Ezra and Maimoni ! Modfying the words of Bar-

Qapparah, at the death of R. Yhudah Hannasi, we may say of Jud-

‘aism toward the end of the Middle Ages:  "Angels and mortals
have contended for the Holy Ark, the mortals have conquered and

Clw the Holy Ark is captured.”

S- -
24) b. Rashba 414, Chagez, Mishuath Hakhami® §589

99,
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Qostoert, sber nicht zerstoert, this winged word
of Dre. Zunz how true it is of Judaism in general.ahd the
Reform movement in Judaism in particular! When Medevial
darkness spread over Jews and Judaism in France and Germany |,
bohold the sum of enlightenment dawn in Italyé The material
welfare, and comparatively favorable status, of the Jews there
called for a re-adjustment of religion with 1life; and the rig-
orisms of the rabbis became burdens unendurable,

| There, the movement set agoing by the Tibbonites
found numerous adherents af'ter it.began to decline in Spain
and the Provence. Elijah Delmedigo, while he offered his meed
of respect to the rabbis who at all times "were the leaders of
our people and its judges," disputed their authority to bind
for all time to come. (1). There was R. Jacob Anatolio, the
preacher who settled in Maples, and R. Hillel of Verona the
philosopher; and thither King Robert invited the erudite
Kalonynos b. Kalonynos. Literature beran to flourish almost
as it did in the gplden geys of Spain-  The works of 160

Romano, Judah Siciliano and Emmanuel Roml improved the taste

and enhanced the apetite for culturse. Rationalism made such

rapid progress that alraady R. Zrahyah b. Shaltiel regarded

Hillel of Verona as to00O conservative, and intimated to him to

A
"back to his native land, put on his talith end tfilin and

with the delectable Sefer Yzirah . (2).

g0

regale himself

1) Bhinath_Haddath, od, feggio 27, 53¢8, 71 Vienna 1873.
2) Qzary Nenmad 1i. 124, 142
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And again the study of the Bible came to the front
and the mission-ideal took hold of the leaders of Italian
Jewry.  Elijah Levita, (1472-1549) the grammarian, who
shattered the tradition with respect to the antiquity of the
vowel-voints, also set an eéxample of closer intimacy with
Gentiles, and proved that it not only does not de-Judaise, it
, even helps remove pre judice and calumny. The rise of the
Christian Reformation, too, inspired the Jews with the hope
of seeing their cherished dream come true through the medium
! of the holy tongus. "Such" says Levita, "is the fruit of our
language when it becomes known among the Gentiles. Therein
lieth our salvation'(3). And the fact is undeniable that his
influence én Réuchlin, Aeglidio, Fagids,,ﬁuenster and others
contributed not a little to moulding the €hristian fleformation. (4)
In raﬁgnics, Azariah dei Rossi/ (1511-1578)Iat the same time
that Joseph Karo wrote his code in which he smbodied much of

the dross that accrued to Judaism through the ages, and Ibn

Yachya produced his history which contains a meddley of fact

and fablef-submitted everything to a searching examination, and

|
g his/ Mor Onaylm proved indeed a light to the eyes of the seek-
J ers after truth."If we moderns," he remostrated,_“are like
T pigmies, then are we llke pigmies who ride upon giants, and

ik can see more than the giants ..... If as regards prophecy the

ancients were superior, we of to-day surpass them in matters

pertaining to research and investigation <377.. If they dug,

3 Msorath Hammassorah intr. B
4; See L, Geigerlpa§ Stud. d. heb. Sprache 55 f. Breslap 1870,

| v o1,
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% Wwe, by their help have succeeded in‘securing the- water for which
they dug” (S). Dissatisfied with the Traditional data based
on the Talmud, he called to0 his assistance not only the for-
gotten Jewish philosopher Philo, but even the Church Fathers;
and his spirit of Inquiry led him on to point out the many
inconsistencies which had crept into both the Yalmuds and the

| Bible (6).

For Reform rabbis, the life and labor of Leon da Modena
(1571-1648) has a percliar attraction. That many of his bi-
ographers, among them Graetz, have condemmed him as a heretic
and sycophant, should not surprise us when we recell that
these epithets were shared by him in common with Dei Rossi,
1,evita and even Mainoni, Ibn Ezra and Saadyah, and for all we
know with Mar Samuel, R. Yhudah and Hillel Hannasi. The
student of raligious Reformation hardly needs to be reminded
that Luzzatto exagerated when he referred to him as "a hater

of the sages of the Talmud and Mishnah more then the Qaraitses,

and a more rabid Reformer than Geiger" (7). Yet, to use a

| | Qabbalistic term, his soul was a mizuz (spark) of the same

fire which later kindled the soul of Geiger. He was indned
a connecting link between Geiger and Maimoni. In separate
brochures, as well as in his commentary on En Yaaggob , he in

flicted telling blows on mummified Orthodoxy; and in eloquent

5) Mor Onayim, ch.zxiwv
6) Ib. Chaps V. iX.s Xie. XX.

' 7)  Igzeroth Spdel ¥No. 080 (May25, 1846).
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language he pleaded for Reform from the pulpit. He introduc-
©d choral services into the Synagog and a systematic schedule
into the school- More than this, he endeavored to restore
Judaism to its pristine purity. Taking up the code of

Asheri as an éxample, he points out how Judaism was weakened
by 1ts excressences; and asks whether it were not reasonallie

to presume that had the Torah intended that these laws be
binding it would have stated so unequivocally? (8) This

he repeats in various places in Qol/ Sakhal and Haééﬁneh; and
suggests the abolition of many rites, the relaxation of the
rigorisms of the Sabbath and festivals, and the shortening of
services. "If the sages of the Talmud", says he, " allowed
one on a journey to abbreviate his devotions because of.his
being busy and worried, so much the more reason is it ad-
equated that we prolong not our prayers when we are worried by
the galuth and about the means of earning a 1livlihood" (9). He
advocates also the acceptance of proseljtes on easy terms, and
especially of a more cordial relation between Jew and Gentile;
In brief, he asks for the removal of any obstacle which hindérs

Judaism form realizing its ancient mission and become "a 1light

to the nations: (10).

8) @o1, Saknel 21, 22, 28, 30, 52-5.

9 Brakh 29. )
13) Shabb. 9B, 137; Ybam.47, Hag. 22, See Libgf%itz, R ng? A,

; d,i, 130-1:
Modena. 56-9, Vienpa, 1896; Geiger in Ozar Nehmad,l, 2
Bgrn¥eid, Kaémgf, geiiter ig Jdtm., 21-2.Berlin, 1907.
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Needless to say, he hag little in common With the mysties, H
o) L4 e

7as indeed the first to call attention to the spuriocusness of
the Zohar,and condemned the belief in witchcfart and the trans-
migration of the soul, whieh &t that time found a defender in
no 1ess a personege then Manasseh b. Israe] (11).

The advocates of nationalism, however, were yet merely
"one in a city and two in a tribe." They lacked the dynamic
power which comes from concerted action. The many confersions
which through the middle ages, from Ibn Ezra to LZvita,harassed
the camp of Israel, contributed to the ascendency of Orthodoxy
and the crushing of Reform. There are indeed several modern
scholars among them also Geiger & Graetz who see even in
@abbalan & Pilpégl,&fégglhgpf éégh itself the symptoms of the
independence of the spirit of Judaism and 1ts 1nvpatience under
the control of authority;and R. @hernowitch of Odesa‘has built
upon this theory a most ingenious Egtem of historical prosnect-
ive. Moses Isseries’ annotations were prompted in reality by the
degire to sfow that the Shulhaw éégg_was not yet "the table
before the Lord," and to protest against R, Joseph's slavish-
ness to the codeé of Alfasi Maimoni & Asheri and the mysticism
of the gggg;,Nof did Judaism even then surrender ;;d the Karo-
Isserles# code unconditionally and without a struggle, as various
remarks in responsa and commentary by such lights as R.R. Mintz,

Jaffe, Bach;;ch and others of sﬁmular standing sufficlently

attost. () Bt

11) Cf. Mishmath Hayim T viii, ITT IV. i. xxI, pajins.
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By far the greatest bulk of the Jewish literaisoutvut down to

the end of the eighteenth century consists of responses and

commentaries on commentaries,"a command to a command, a 1ine

¥ to a 1ine".  The chief interest was no longer Emunoth Vdeoth

but Sheeloth qﬁghuboth, and tthf'controversies remind us of

the homoogusian-homolousian controversy in Christendom,

Wir debatiren, ob wir Stiefe]l vutzen oder schmieren!.

12) See Hashshilozh 1V. & V111l,; Graetz, op.cit. Heb. tr.

V111.460 f.; & m y Sect, Creed & Cugstom 115f.
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Yot the seed which the enlightened leaders of
Israel have scattered was destined to burgeon forth and
produce f'lowers and fruit as soon ss thef icy 1layer of
prejudice and persecution began to melt. The eichteenth
century proved to be the climé}ic period, and Germany
the promised land for a re-juvinated Israel. The admission
of Jews 1Into the universities, and the pursuit by them of
secular studies was gradually undermining the fabric of
Traditionalism; and Germany which had been wrapred in dark-
riess when the light'shone in Spain, Provence and Italy, was
the first to proclaim the advent of a new day, This "revo-

lution under the form of a law" may be said, for conven=-

1 jence's sake, to have commenced with Medelssohn's specimen
l of his translation of the Bible into German (Alim Littrufsh’
' Amst., 1878), which affected Judaism even more than the first
, translation of the Bible into Greek, and produced the
maxim that all Reformation begins with a Biblical translation.

; Mendelssohn, himself, however, csn at best be regarded only

asthe advance agent, or rather, the unconcious instrumnet

of the Jewish Reformation. Wessely in his Dibre Shalom

Veemeth (1782) waéfmore avowed advocate of Boform than

;i Mendelssohn in his Jerusalem, in which though he denies
that Judeism is a religion with a creed, and recognlzes

‘ that "there are no eternal verities which the human intel-

1ect can conceive but it has also the power to create," he

yet insists that the ceremonial# laws are binding forever (1).

1) op: cit. 311f., 351 f. c6.
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It wes these céremonials that proved the most burdensome
- ’

é, because they militated the most against the spirit of the

time; and the "Rambam” with his empghaces on creed woula
have been more timely than "Rambman® with his stress on
deed (2).

For the problem now became, not how to reconcile
faith with philosophy, but the Lew with Life. To use the
current phraseology of the day}the éggglggggrgl‘and Bildung
produced a Kulturkampf in which the target was practice
even more than precept. In this conflict between the 01d
and New, the Massfim  (17£4~1811) took no mean part. . They
were the outcome indeed of the first con%ggzéted action on
behalf of Reform Judalism; constitued, if I may say so, the
first Jewish Reform Congregation; and met with further
reaching results than the concrete form first given it in the
Qonsistory of Israel Jacobson two years before the birth of
Abraham Geigér ( May 24th, 1810). To them flocked all the

idealists who broke loose from the gyves of Traditionalism;

from thelr pages, as from so many pulnits}they preached the
principles oﬂ?renovated Judaism; and in hundreds of cities
enthusiastic readers were drinking in their words and join-

ing the ranks. The endency became & movemnet which 1ike on

avalanchse, #ﬁ was rolling and growing as it rolled. Begin~
ing with Mondelssohns advocacy of the permissibility of such
such thing as gﬁccincation‘or the postponement of a funeral (3),

‘ h i 1809
2) See Zunz, op.cit. 463 f. & Bernfeld Daath Elohim 878 f. Warsaw .
3; Masgeg,'Sep. 1785 (Bik. Eait. 1822, pp. 23f. gef. )
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:A and th? plea for a pure German, it oveéntually culminated in the
¥ aesthetisation of Jewish worship, the renunciation of obsolete

rites, the substitution of German for Hebrew in the service,
the introduction of the sermon in the vernacular, and the
admission of woman to all the duties and privileges enjoyed by
man.

As the language employed by the Massfim, in fact
by most of the early Reformers, was the infernational
Hebrew, their audience was nof 1imited to Germany, but was
disseminated far and widérgkstant Russia and darkesi Galicia.
Reform, towards the end of the.eighteenth and beginning of the
nineteenth cénturies, seems to have been "in the air." T1ike
Wessely, the QEn of Vilna mapped out a new cgrriculum for the
$ schoeols, which revolutionized the prevailing outworn system of
i education, &and urged the acquistiong of secular sciences "since
! by so much as one is lgnorant of the other sciences, so much,
| by aqﬂ'hundred_}old, is he ignorant of the science of the Torah"
(4). The steady influx of Russian "Maskilim" to Germany,
! and their personal contact with the "divine philosopher,"” aided
also by the Biur commentary, caused not a few oftheir countrymen
to wake up from their lethargy and inaugurate various Reforms.,
DUbnq/ the Massorite, Maimon the philospher,Schick the scientist,
Dr. Hurwitz, Satanow, Iﬁ?e and Levin the literateurs, and a host
of others, were like so many hands reaching out for the light

! which floided from Germany but was by an 111 fate excluded

from their own land.

4) Path Hashshulben, int.;Plungian, Beny Porath, 33.Vilva 1858.
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In Galicia, too, R. Solomon L. Rapraport re-introduced the eritical
study of the Talmud, and Nahman Krochmal, resuming the thread

!v-\f\ :
o] arc ki \5’ i GO e ey ,"'V‘lt;/cj o /"‘-,A.. -f-e,/
of the mission-~ ideal, pointed out in his profound but incomplete

Moreh Nbukhe Hazzren, that the kernel of Judaism consists in
its striv?ng for absolute spiritualuty, snd that the greatest
! progress made by the Jews was when they divested themselves of
' the fetters 6} nationalism, cn the one hand, and formalisw, on
the other (5),—the platform of advanced Reform Judaism in a
; nutshell.
These exnonents of Reform, however, were still as

much the slaves of authority almost as their fanatic opponents.

£
The appeal was still made to the Talmud and mestere ra@jnic

T e

[ literature. With them it was only a change of masters, a

preference for R, So-ben-30 to R. So-ben-So.y aeigen the "new

Hillel," was the first to announce that the connection with

e T B

the past means not a subservience to the past authority of any
kind, but "the persistence of the living idees which permeates

! all ages with its vigor;" and "that Reform means for us, changed,
new appearance; a rejuvenated 1ife, forms permeated and saturat-
ed with the spirit. The difficult end the easy, the whole and

!

\ ths part, are to receive meaning and significance, to unlift

i

|

to kindle the heart, in order that religion may

the spirit,

{nfluence the entire view and course of life.” (g).

{ M h_FKbu, EFaz. : ix., Cf. Bernfeld, D.E. 588 & See M. Raisin
5 Jiiore 8z viiis in Year Book C.C.A.R.XV1,273=00

i 8) Quoted by Philipson, op.C 1 . 18 60 See Geiger,_op.cit. 162~3
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But hers I must stop, if I do not desire to transgress
the admonition of our ancient sages that "no kingdom may trespass
upcn its neighbor even the breadth of a hair," or to disregard
the bhoundary set for me by you, I hope, however, that from
what has been said you will seey that Reform in Judaism is not
a parasitic growth nor a new graft on the ancient tree; that ity
too, has its holy ground, its priceless treasurss and glorious
associations; that in different phases and various gulses, 1t has
appeared, re-appeared and appeared again, during the ages prior
to Geiger~the "thus far and no further" of my task; and that
like the land of Judea according to the Talmud (7), so does the
religionof the Jews possess a remarkable elastic property, sand
while it shrank and shrivelled in one plaée "expansions and

enlargements,” real and substantial, ever arose to it from another

place.

My
7) jttin 57 a. Seek§.g.ﬂ7g, 132,




