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7he fashion ' nas recently been s et, by those ~·1ho 

desire to discredit Refor~, to describe it as a parasitic 

gro1.'lth or a for·ei n-n ..__, graft on the tree of Jud~· a t -1 SIT?, an o 

LhB Ch:-'.iT) i o~s Of the I\:Ul tur-'~ ... ,,,-........ '"' . ... .. ........ ,1v_ ,i which raQ:es in 0 • 

Jewry for tha l ast century a~d more, as actuated in their 

·Narfar0 by the \'lish to sell the Jewish birt}1ri ght for a· 

mess or Christi an t o lerance. Supposing , for a moment, 

t!1is to be true, the c ::unterchare;e c::m eusily he me.de c:nd 

i:..l'v'' ::u tllu t n 'rthodoxy5.. ts olf is not free from exotic growths; 

that most of the pre ~ep ts .::.nd r.iracti ce s which beci.r the 

irnpri~atur of c~nservati3~, uro l n real~ty foreign adapta-

tio:-is, e. sort of ~ ~i~~~~ 3 st behind nhich a different hand 
- ( 1 ) 

can readily be traced. But anart from such aspersions 

h · 1 • t· ....., - · · v10 mL\Yv1· d 1_· ·I1, ,..,'1-,i ch 'l'l .1c.1, in ne ... ?l::1U;:t-11:1r.9.se, r.iomaal1n .., .,,u . 

'.lre -oro!~"9ted b:_,r the '' abori gi ;1al human neophobi a,'' and 
. ,/ 

r.s!r1ind us of ~ si;:;i l s.r C~tholic t s:1..n1ts with regard to the 

eru l.::>ti..zn.1 .Reforr!lation-the fact is that the JGWiSh Reform-

~ is n.ai ther of r8ct.:mt da te nor due solely to external 

.;_nfluences. A thousand s1ilit1a forces h~Vd bden at ~ork 

preparing Judai3~ for the revolution which was inaueurated 

at t ,~~ beN1·nn1"nry of the ni·neteenth,. centur." and is st1·11 4.v 0 . b - .Y 

It is writte n in the Bible, repeated in the 

Telmud, reiter~ted in rabbinic literature and, as a llrnit 

to its horizon, we needs must l ook b ack to the origin of 

Orthodoxy itself. !:~oderr. Reform vras ndumbrat0d nt the 

early dawn of Judaism; it is the perfection and fruition · 

I· 



of' the seed so·:m d.t<.rin:: th.; c .:;uturies . P.s the Talmud is 

l JuJ~is~ t~e Bi ble a~d the 

One indee;u mo.y 2.:2 ~ort o a:1on6. cont!'a-

made to select the esssnti~l s fro~ the non-d=3~ntl:. 1~, to 
:·· 

e1in:·t e <:.nu innovo.t~ ~.:.c ~ c r·,:::nc to r:h::t c.p:~cared fit or un-
" 

s i \.~ (' i t ~ere thG Of 

th~uzh not 

·.;; i ti-ic::. t r .... -. , '"'~ .. 
···'-""'- .. 

us f&r fiS c en ra ~s~~ :biy he doduced :ro~ rcfe ren~es to our 
1.( 

voljr:·inous li te1''3.tl.-;.1"0. 

!'Thro;: r:ct ~ ::;tone i ~1tc .'.! ~·;e l] frcm ·::hich thou uiclst drinl:::'' 

(3 ), i devoutly rray t!1at none :i::..;; :~isinterr.ir~;t my syr:p .-:i. thy 

~:i th, ;lnd tender re~"'.!ect for, c::l l tr:;.t is g ood .::.nd u.p lift-

ing in the canvers~tive rring of Judais~ . 

JI. 
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The Eook of Deuteronc~y do~~1vcs ~ leading ~ lsce in the 

hictory of R6forD Judai s~ , not only h e c ause it i s ; .i. r bt .i.n ~o inl 

of t .t:-'. t; ly~~ Tu-eceuse ! t .i.s :.:. l so the fL".::;'!:. .i11 :· ur.~' of the litera-

s ou5ht to give off &ct tG tho iC..ei!ls of .i s c-. i :J.> , qnu uprocted the 

Ba?'~O ~h ·::.;i ·e r e; ntro<lucocl ; the worshi"' 

, __ 

/ 
1 t 1r;<:.s i:. c:ci tic~"!.l "' ;;; l'l~,J. , 'l.!~8 :-·1·o t c;r'1 ty'J0 of' !~an~l r.ore v:hich h s ve 

I 

fg__. :r.0 . B .C. ~ . ! by 

··:::erl c,ve ry atte:.'lnt fLl.il E.:d, e. 
• Ct\t 

a liberal prie ~ t and erudite 
A 

scrlbe , 3. B oo ~: '\';['_i c i.,, ::cc orl.'i.ins t ~ tbe b as t authorities, •.vns no 

other then the 300:~ of I:. clA. t e1"'oncr.:j' • • Q f ) XXl l. '-· • • l t '.'las 

the f i r s t t t3 Xt-hoo~-~ of :::efori:: .JuG.eis!!' , a.~1d its aut'h 0r (J) ·:.ras tre 

first 1rnown, or rat!"'-?- r un- 1::·;1o·::D. , .Jew who applied 'Vhat Professor 

I .La zarus cells tho sch eidun;::: u~d sicttur; ;;r process to tr.e teach-

' i ine s and practices incu1cat0tl h y ~ia predacossors. ~el l di~ he 

}·:nor; ho-;-.r to 'breathe throug~ l t i:"."holc-souled devotion to God and 

large~hearted tenderness toward all men. 

An interesting contributi on t o t11e discussion on 

:?.) Graetz Fisj:,. of thQ. .Tor<§.!. Eng. tr. 1. 202 .. r.?.S.A. 

1 
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goal , is ~;arned not to loose t he b rieht future before him throur::!1 bis 

own fault, and t!·1us h c corr.c 8.11 chject o f scorn and di s"'r~~.ce"(:::) , t he 

~·.-r:i. ter- appe3L>'' in c.ccent s ·:ii1:vi1 •: l l CC!.n still understand~ ., to 

mot i ves and principles :vn:..cL can never lose t!!eir validity and 

ffiHGh truth, so long a s hUL"tan nattire rern~. i11s \':t::.t it is ( 3 )''. ?o 

him , J ews 1·101'.a n o longur s l£wes ( Cf. L_0 y. x xv. 5~), but ch ildr en 

- I 

kno8 ~nu l DVG hiLl .D0u t. iv. xiv. 

l; xxxii. 6,) ~nd rrho if tta chasen eth thee:: , it i s "like a. m2.n ':!'he 

cha ~~ eneth his son'' (viii. G. ) • ~o h im, nr ics tly exculsiveness 

end s ~ca~dotPl ~yst uri 8 C or G of little c ons equence ; sacrifices 

sh.culd be r es j(tri c ted, c e r·;-:oni es n;3y b& 0.1 t e red (xii. r.; xxix. 11-1~), 

(v. 1 5 ; c.r_. ~~Y. xxii. 11). 'Ko t t he s e lect fei! but c.11 of Israel 

·.Yas t o fo r :-: .:.. !.ebre·:: :=cc1c._i£, a 'l')r'it1st-n:::.tlcm (vL 6 f.; Cf Ex . 

xix. 5), .:i:U. tt,e L~.':r ~·.r~s to be d.i:;;c e:n ~ ro.li zed a nd D0-;1Ul&ri zed and 

n::..de e. t rue "na :cit.:lt;,v of t he ( enti!'G) ccne;re~ati on of J.srael'' 

( xx:xi. 1 2.. xxxi ii . 4 ) • 

Th&t this re~~~~able Peck sh0uld h a ve exerted the 

epochal inflvsnce ascri'be -::1 to it in the Bible and by tradition, 

cc:;.n be e xp l a.inE::d only on the g round t hat it was a "reformulation...,-

a.nd adantation to no~·.- ne .:;Js , o~ RD older leg islation." (4) 

3) Driver , Comm. on 1?.eu~ ., Xlll., xxv. 1~· ~. lP!'.'5 . 
4·) I b. lxi. ---· --· Q 



Judaism has from the first harbored two distinct and frequently 

antagonistic tendencies which may be described,- in preference 

to the more techincal but less general terms, "prophetic" Cl. E.) 
· e -g,.(~r:,·- .... J .,,: / J,:-. :J·,,..:::·l·etd. 

and"priestly" (B),-as Rational and -t-he-Traditiona.1, or Realistic 
1\ 

and Romantic· 
;..;.:.:.:_.. . .. . 

Each of them had its followers, and ~ach Qf_ ,1hem 

!2!'eva1Jed 1.n its tur~, when conditions and circumstances favored 

it ~5) . The former tendency had expressed itself already during 

»iblical times in abrogating so~e laws and modifying others. 

It was noticed by the Talmudists that many statutes ~for 

instance, as those concerning a profligate son, a faithless 

wife, a perverted city and an infected house, rnever have been nor 

pever will be enforced (6) It was the same with regard to the 
, 

Sebbat~'ical year ( Shznitj;.p,l;l,.) 
7! ~ 

which was allowed to fall into 
_p; / 

desu~tude (7)• 
I 

We know that Abramhamic rite was not observed -....-·-- -· - , \ .. ,...- ' 

from the time of the Exodus till the landing in danaan, for the 

reason, given by the rabbis, " that the fatigue of travel or the 

exigencies of war ma.de it inadequate," even as Solomon /for like 

reasons .suspended the Day of Anonement and Joshua and Saul did 

not celebrate Sukkoth ( 1 ~ings viii. 65~ (8). 

holiness of the first~born (~ xxii. 28) was later rendered . . 
).~ /°"1<'.t.i!.·!·!.'°:.r~ Y 

redeepable by a pecu-liar substitute (11?._. %iii. 1:3; xxxiv. 20), 

! -and finally ent~!Y~~aced by the consecration of the Levites 

(N_um.11£. ii-13) (9) .A Similar transformation took place with 

the Levirate marriage, which was at first obli~ator?'/ 

! 

- ~ fi . 
5) See Lazarus, _1!1t}l_ik -~-e3 J-:-~-t:ms, :§s- 49, 54, 157, Frankfort o. t. m. 

1898. (Same parap:. in Eng. tr., .J.- P.,s.A.) .• 
6) S~nn.. 71 .:_. .fll'n~ -r•.tr)l xS1 ;r•;r "!;, ... flflTJ;r .,,,11 _. __ ,.,Ja l'-
7) Zunz, ~.y;ortr. 11-12,_ Frankfort o. t.m. 1.1892. 
8) ~ .... :4lb, .,.,.,,..,,'><,. 11~~·m Dl-0) . . ~33 b •. , .)),i7y>n~,0::1. P .. ,.,.Hl l'i7" 

9) Smith Rel• 21:, lb§_ ~emi t~s 1 464 --~_. London , 1901. 
_, . ) 
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and lastly abolished altogether (10). 

certain constructive Reforms, such as the erection of a brazen 

altar by Solomon, which was a disregard of the express command 

that an altar should be made of stone or, preferable, of earth 

( ~· XX· 24-5 ) (11); the institution of a Second Passover 

(P~s~b Shep1)by Hesekiah ( £ ~· xxx.), and the change in the 

order of months made by Ezra the Scribe ( ~ ~ xit2.) 

The r1se and decline of the priesthood and the 

sacerdotal cult, is another indication of the triumph of 

Rationalism in its conflict with Traditionalism. That the 

priesthood was an in-rooted institution in Judaism, the whole 

Law beers ample evidence. To many: the r-ries ts• praxis con-

stituted the entire Law; and, indeed, nearly one-thir4 of the 

Pentateuch is devoted to it. The priests, too, were the 

guardians and guides of the people in all matters pretaining 

to religlous well-fare; their functions were not only to teach 

Go¢d' s commandments to Jacob ( ~· xx:z:iii. 8-11), but to lead 

in peace and in war. But this was not acceptable to the ftational 

tendency in Judaism which denied the prerogative of the priest-
;!,, 

hood, ~fure not the priests1 ~ike the rest of the Jews, 

tabooed from approaching Mount Sinai to witness the greatest 

Event of all times, the promulgation of the !eca1og ( ~ xix. 24 ), 

I 
and did not their presti~ge suf'fer greatly when they were 

( 

proved to have been the chief instigators in making the Golden 

Calf ( ~ xxxii. 26-8) T 

'H .. , 

10) MielziJier; Jewi~.h Law.. of ~ar!'tage -·~ Divorce 54-7 N. t:-: lml 
11) Fcbr which reason, ·according to Wellhausen (~rol_eg . 3~ 45 ) . 

no mention therebf 
. . Iv· viii. c/. S•Hid . .>!; • .:!,,.'..~'-. "/8.'>- 1 

l.-;) 'IM.«A j....,., f_'-111.7.~ ;f I t··~ - - - ' 
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to the writer in Numbers (xxxii. 28) therefore Eliezer the High 
) .J 

Priest,_Joshua the servant of Moses, and the elders of the people 

were all alike. Solomon Pe¥ePe reserved for himself the right 
r----

to apuoint to the high priesthood whomever he pleased (l KingJ?, 

ii. 27 ). 'l'he same policy was pursued by David and Jehoshaphat 

( 1-Qllll. xxiii. 13 f.; 2 ~.xix. 8; :z.xxv. 3 ),(:_Ezekiel, him-

self a priest, assigns in his eschatalogy the place of honor to 

the Prince ( ~, XL1 v. 2-3). Hagai not only shows decided 
,, 

preference for Zerubbabel but humorously e'fiposes the quibblings of .. 

the priests (11. 10-14); ~hile Malachi (11. 2,9) ruthlessly 

attacks the whole dymasty and comparing the offspring of 
i 

Aaron with their illustricous progentor, xr he gives vent 
.'\ 

to his outraged feelings in the words: "I will even send a curse 

upon you, and I will curse your blessings: yea ••• I also made 

you contemptible and base before all the people according as 

you have not kept My ways! " 

Here we find the first symptoms of a departure from 

Orthodoxy>the first breaking with precedent, the first denial 

of Authority. Trad! tionalism insisted ( ~· ::aiL 28) 1 
.;7 

"Thou shalt not revile the ~'·pods (or those in authority)" -~~. 

Rationa1fsm would say; "It means only when they work for the 

benefit of the people" (12) Nor was this merely a protest . 

against the priesthood as such; the whole system of sacerdotalism 

, fell equally into disfavor. Meed I remind you of the sublime 
~) . • • •. . " r./ . , · - } \) • f • . •') 
\•-&.-Q ..,t,t._qtf,~ .. ~~... <t A .A.-,c-.·~ t I Ii~ V/ 11 · i/1-l, ~'-~'!.' t. 1·~ ,, -3_ I OY 1;: ,Af:,., /<) t. \.,.L, v-t· 7 

words of Solomon that ~ House shall be a house of prayers to 
- '1. f 

all the nation~'" ; of Samuel that to obey is better than 

sacrifice, and to harken than the fat of rams" (l~ xv. 13 f.) 

the vehement outcry of Isaiah ( 1 . 11 f. ) against" ;f'ain 

oblations" and insence-abominations; the invectives of Amos 

12) JS;_~- ~'{:tr,,.·~ • .,:rtjO Jl'J~t" .,:rr r.,1ion.~_f • .!3 ~.9· 41 b & Ps.~_h 22 b I n j, .. /11 :L")~-- .'1)1 1
T .ft~ 5 
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(V. 21-4) against burnt-offerings and meat-offerings; the portrayal 
(' ' ·-1 .(--, 

of a new, spiritual covenant by Jeraniah (xxxi. 26-33 ).' declaration 
i ,, . 

of Hosea(vi• 6) that God desires mercy and not sacrifice, and 

knowledge more than burnt-offerings; and the asertion of the Psalmist 

{Li, 15-16) that the only sacrifice of God is a broken spirit, re-

affirmed in Proverbs (xxi. 3, 27) and in fact throughout Holy 

Writ? How well they succeeded can be seen from the steady rise 

Of the lay prophet and decline of the sacrodote.1 priest. I twas 
1 

the former and not the latter who kept sway over soveregn and ,.., 
• subject alike (f ~am xiii. 11; 14; lJ.:.xii; xv xxiv. 10-14 • 1 ~ing s , 

It was to the prophets that those anxious for 

knowledge repaired on the festivals ( 2 King~_. iv. 23). Not Eli the 

High Priest but Samuel the prophet who " reasoned" the people into a 

righteous and rational life ( 1 ~ii• 26; xii• 7)
1
became the 

dominant figure in Israe1•s history during the Biblical period· 
) 

) 
not Joshua the High Priest but Ezra the Scribem who preferred the .-- ,----.. ( 

pen and book to the mitre and breast-plate and "caused the people 

to understand the Law" t !§h. viii. 2; xii.43) (13) was the 

prominent Israelite of the post-Exilic era. Some zealous Reformer 

ventured even to insert in the very code of the priesthood as the 

reason for sacrifices to God, that the )1wa "shall no more offer 

their sacrifices unto the devils" ( lifil!.xvii. 7), thus dealing 

a blow to both the priesthood and their office; while Jeremiah 

(xv. l} and a Psalmist (XC. 6) singled out Samuel as the equal of 

Moses himself. It was in this s~irit that a later rabbi made bold 

to assert that Samuel was worth both Aaron and Moses combined, and 
I 

that had not Moses preceded him as Israel's law-giver, the honor 

would have had of right devolved upon Ezra (14) 
(..J 

13) Graetz .D.Jl.! c.i.t Heb.tr• 269n. Warsa~.1905. 
14) ~ R. xviii. 7; ~ 21 '1:?,;~.,1ir /Jrifl"' s-n.y ;Mr •1tn & seeGeiger 

' ' • JI . 
Das ~dtm u._§.. Gasch 56, 91 ; 174 f. Bresla.u, 1910 

I 

6 
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For Ezra was indeed the spiritual heir of .the phronhets .. ) 

and as a descendant of the liberal Hilkiah and the disciple ·, __ 
of the learned Barukp, the amanui:insis of Jeremiah (1), he ,,.,.,, - ·- ·· 

was destined by nurture and by nature to be the great re-

interpeter of Judaism. If some of his actions and utter-

ances appeal to us as limitations, we must not forget that 

as an ardent patriot he labored not only for the purifica

tion of his religion but a1so for the rehabilitation of 

his nation. He was the first priest who was unequivocally 

opposed to priesthood, and whose ideal was the decentrailz

ation and popularization of the Law which his priestly 

co11eagnes claimed as, by right divine, solely theirs to be 

kept hidden under the cherubim in the Holy Ark. To him, 
...___..._._ ~,,....""". ····· .-~··· ·~· ·-...._-----------

priests and laymen, rich and poor, were under the same 

obligation, and in his book there is a striking disregard 

for popular traditions and supposedly historical incidents 

(2). He became the center of a coterie composed of 

priests, scribes, Psalmists, prophets and laymen; all of 

whom worked for the upliftment of Israel; and throueh their 

ef~orts the seed sown by the Deuteronomists began to flower 

and produce some fruits. Like the early Rationalists 

they adhered to the doctrine of Hebrew Ecc1esi~ (~. xix. 6; 

~·xvi. 3); but t~did not stop hare. They maintained it 
~~ 
(.,.-----. 

_ too narrow a program for the Servant of God, 

" To raise up the tribe of Jacob, 
And restore the preserved of Israel;" 

1) Shir. ~.a. v.4. 
2) ITT19Yn12-, Jewish. Rel. Life ~r ~ ~e, 77-8 4 

N. Y. & London, 189A . 
7 
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his mission properly should consist in being 

" As a light to the nations 
That My deliverance may reach to the 

end of the earth". (l.§..xLix. 6,6 ) · 
""TN 

it was probably during this time that the universalistic prophesies 

and psalms had their origin, and the Wisdom literature came into 

vogue. The beau id~al of this enlightened group was that knowle~ge 

be increased; and their credp, that all, not merely priests or 

Levites, nor even Jews alone, but all" That be wise shall shine 

as the brightness of Heaven; and (all) they that truth many to 

righteousness, as the stars for ever and ever". ( Dan. xii• 3-4). 
,,---

Thus before the destruction of the Temple, and within a stone's 

throw of it, hundreds of synagogues sprang up on all sides, 

until they reached the formidable number of 460 or 480 (3). To 

further facilitate and popularize the acquisition of knowledge ; 

a radical ,reform was introfuced into the Torah itself,-- the 

writing of it in the script C?mm~·m_ .. t~ all; ( 4) which, judg-
·---·----..._ ---- -

l l i'.' • 

ing from later endeavors to attribute this invation to the 
·' 

prophets and even to Moses, must have encountered, like all 

reforms, considerable opposition. Moreover, the Torah was 

divided into books, chapters and sentences," in which certain .....__ ____ 
expressions and n~rations were altered or emended or omitted, 

,.. ' I 

when recited, out of "respect for the public" (5~ ln those 

synagogs, and corresponding with the hours of the quotidian 

sacrifices, .short, simple, prayer-services were conducted; during 

which especially on Saturdays, holidays and, later, on Mondays 
I 

and Thursdays. was read the Torah, and at which the laymen 

3) Kthu9· 35 b; J. b.U· 73b. 
4)cJ. ~tl.. V.'1{~ ... &1<X'llii-1r.fa:_ San • 21-2; Zbah . 62. 
5) T . ~!:· 37 b; Me.1.1.· 25; pp..r')JJ '° ~ i,, 1.'H., iu. §ofr-

o '·t(~p.> ff ~1 Rashi l Q.lll:. 1-· & Rdaq 2 ~-xv. 21. 
7 
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received the same recognition as the priests and Levites (6). True_, 

the latter were still given precedence when _"called up" to the Law ; 

but this was rather "for the sake of peace", and the order was 

not unseldom disregarded when an "Israelite" of prominence 

attended the services (7). The synagog thus marked the dis

integration of the Temple-cult, and reverence for scholarship 

thus gradually superceded a we of the priesthood. ±t finally 

became a common maxim that every table whereon the Law is 

studied is "The table before God" (altar, er. EA, xx. 24); that 

one day devoted to study is worth more than a thousand hecatombs; 

that teaching the Torah is more valuable than building the Temple; 

that God is to be found only in the synagog :and that whoever 

knows and observes the Law, be hen even a Gentile, nay, a 

bastard, is as good and great as the High Priest himself ( Cf. iev. 

xvii i • 5 • ( 8 ) • 

These incipient Reforris, which through the in

fluence of Ezra were started in the "land of Israel," were carried 

to sti 11 greater length in places outside of Palestine, ~-i~ . l in 

Egypt, and notabl' in Alexandria. In that state and city, where 

Jews already lived in great numbers during the second common

wealth, there developed a strong Rationalistic tendency which 
..1 
wimed at lightening the burdens imposed by the rigid Orthodoxy 

of the Holy land, Speaking the Greek language, participating in 

Greek culture, surrounded by the art, science and refimement for 

which Egypt was then famous, privileged and propoerous, the Jews 

s) er. ~. l· 82a. 
7) w.1• 59. pwl<, lPl'!) l;r,:>.:a11rUJ •.;,-,~ •Jllp nYl" ,, ... ~., ,i,K •.. ,.,Jif)::J. • .,i> xJ1:-r 3"'1 

8) AbOtb 111. 3-7iA.• ~.3a.; ShabJ2 30a: ..1~.:> ;ti1 i1"'>U>:Z.j)Olll>'.,->' ))·11"; Tm1 a1••Luo 

;z. pOl.11, :J,'ll'l' ilft>'-.IJ ME1.J... 16 b. jl.,JfJil':J. j'l.2)0 ">)11'./tfl )1T~ ~) 11 ;nhl "JJJ;> Jrft J • ~"17'~.l. ~ ')S')C) 1111' p•;i 
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there became "Greek not only in language but also in mind~y It 

was a time, too, strikingly similar to the time of Geiger; when, 
I, 

embittered by the malice of Antisemitic dietribes and attracted 

by the charms of an alluring philosophy, many began to desert the 

fold; and when men like Geiger would naturally exert themselves 

to preclude indifference on to one hand and dis~'aff'ection on the 

other. This was done in almost the same manner as it took 

place two thousand years later• In Egypt, "the cradle of the 

nation", ~ews first broke with the tradition Which declared 

Palestine and the Temple the back-bone and life-blood of 

Judaism• Jeremiah, during his visit; (~~r. XLiV.), must have 

repeated to them also the advice he gaye to the exiles in 

Babylon "To seek the peace of the City ••• and pray to the Lord 

for it"(xxix . 7); and the silent centuries still further 

contributed to the trend toward Bellenization. The sentiment 

which prompted Joshua to threaten the two tribes and a half 

with extemination, because they set up an .altar on the other 

side of the Jordan (~~s~. xxii. 9f), and which filled David with 

desperation because, being driven out from Palestine it 9eemed 

to him as if it had been said to him, "Go serve other gods" 

(1 Sam. xxvi. 19), - appealed little to the Egyptian Jews. 

They instituted a Sanhedrin of their own, did not care to return 
·..r 

with the rest of the capti~ity during the time of Ezra nor 'id 
) 

they yield implicit obedience to the many observances which 

characterized Palestiniam Jud:l)t.~m after the great Reformer's 
u 

death (9) • For the :f'irst time in Jewish history the.11 .. erect-
/ 

ed a magni:f'icent Temple outside of Palestine, with a ritual 
r-

Which combined the spirituality o~ the synagog with the decorum 

M "'1 t( .!!; 

9) See\F~ankel~ Weber balist. Ale~and, ~1ftfQrschun& .Bres1eu 
1854, B~tijich PniIC•· J •• s.A; '·Dei Rossi. -~ J3inat ch· v.; , 
Levinsohn, Tudah By~!tl.' 54. Warsaf/., 19/0t 10 J' 
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·; 

] of the Temple; and it was not long ere it became a powerful 
' ' 

rival to the Jarusalem Sanctuary, and ere it was declared 

concerning 1 ti, "That he who hath not seen i tp{ hath not seen the 
/ 

glory of Isr¢ael " (l~). Indeed; the Alexandrian :t'ews....-how 

e..v~r-,-:- were an ambitious class• While they endeavored to re-

tain those of their own race, they co~cei ve.d the Jewish mission 
/ (/ 

to consist in winning over the Gentile wo~kd to the teachings of 

their ·sacred religion. In the spirit of the prophetic 
•r 

school they proclaimed that the children of Israel shall mark 

out the path of light to all morta1sm for they are the in

terpsters of God, exalted by Him, and bearing a great joy to all 

mankind" ( 11 ) • This ideal led them ,on the one hand, to try 

to reconcile their fate with the prevailing philosophy and, 

on the other, to introduce the Bible to the outside world by 

translating it into Greek, And their sanguine expectations 

seemed to have been realized to the full. What the trans-

literation of the Torah did for the Jews in Palestine, the 

translation thereof did for their co-religionists in Egypt. 

In a foreign land and in a foreign tongue, the Bible began 

to be studied as never before. A new school of preaching-

rabbis was formed which, like the "sons of the prophets" 
J 

disseminated Judaism not only among their own people but 

also among non-Jews; and conversion to Judaism, judging from 

contemporary reports, was continually on the increase both in 

Egypt and in Rome (12). Little wonder, then that While the 
. ) 

I 

Palestinia~ ~Traditionalists spoke derogatorily of the Sept-

uagint, because "The treasurers of Israel never should have 

10 ) M~ 10 9•; Suki 51 b. K ~' >•Jn ft'4L /7>.:i D ' 11 •·• K<J.• >•Jn ..11"•'3. i7.l ::r.n i>~ D;t,1 

\-1.~ac. Syb.f ed. Alexandre 111. 195~quoted by Be~twich QD.• 2.!!.· 
12} H'lidkoper, Judaism at Rp~e- Boston 1900 passjm. BeJl,twich fU!. 

.... ill.:: 32, 115. - . ' 
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i 
.! been exposed to the outside workd" (13); the Rationilists, regard-
.'i ., 
~ ing it as a ravorable means of bringing about a better under-

:j standing betweem Jew & Gentil~, as a shield against Anti semi-
,1 

; 
.; 

·' 
,• . ~ 

tism and a bait ror the estranged, -celebrated the day of its 

completion, (observed in Palestine as a fast day), as a leading 

holiday ( 14). And wekk they might;without it Jews might 

13) Sofr. 1. 8f I.!mh"Ki ~" 34; §hrno~h R· 47 
14) Tebeth 8, M&1l- 9 b. '3a1q. "Bresh''. 61. 

• 

(12) 
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I 

111. 

At the same time that"enlargement and deliverance" rose 

to the Jews and Judaism in the very place where their people was 

first in the bondage of body and soul, and while the Philonic 

school with its allegorizing preacher-rabbis sought to rationalize 

their faith and empacise the mission of Israel, a contemporary of 

Philo was laboring for the salvation of his race and religion in 

their native land. Liberal Palestinian Judaism found its most 

splendid exponent in the illustrious Hillel Hannasi, whom later 

generations inclueded in the same category with Ezra and Moses. (1) 

His lot fell at a time when the great national tragedy was imminent, 

and when the national instinct of self-preservation asserted itself 

in advocating a religion of rigorism and asceticism. The dominant 

note of the day was separation and exclusiveness. Whatever 

distingushed Jew from Gentile came to be regarded as Jewish and 
n 

sacred. The number of Mazarites gre~, and Essenism spr~ad far 
./ 

and wide. (.2). "Repent for the kingdom of God is at hand", was 

the cry; and, in reponse to it, people gave up their belongings 
) 

mourned even on the Sabbath(3), and tried to avert· the awful doom 
,? 

by strict adherence to ceremonial J{aw. (4). At the conference 
,£ 

convoked by the Zealot (,A1azar b.) Hanania, several years before 
S:\ 

I ! the siddblution of the Jewish state, the Traditionali'sts made a bold 
.• /' 

assault on the Rational.ists and finally carried the day (5). 

~uk. 20a, 48. $an :p.a, 42• J{nJJ >cu iT'.lO ~.P ,l'J.ll 'i1 1 
7

·?Jf1 ' i? · 

Josephus,~ • .m:I:..b°• x. 5; iars,.. n.v111 3; 1 Maco.·111. 49 
Juditb viii, 5-6 lubile~.end. 

1) 
2) 
:3) 
4) 
5) 

Q.f. §.Jll!. 88 b. {anent·- philacteies). 
Shabb. 13 ~ r., esp• 17a; gt. Graetz • .Q.R.• ell• Heb. tr. ll.89n•2. 
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cJt was decreed that all intercourse with Gentiles ,. be "' discontined, 
I\ 

and that all countDies lying outside of Palestine be held in a 
~ 

$tate of uncleanliness. These"eighteen arti~les" of separation 

were declared as so imperative that Elijah himself eould never 

albrogate them (6) Henceforth, Kuthites, Saddcees, Angushites 

(.?) &c· were to be shunned, and the testimony of a tax-

collector for the Romans was not to be accepted (7). "Ye shall 

not walk in their ordinances" (Lev, xviii. 3,) was construed to 

contain an indictment of whatever was not Jewish, Thus R. 

Ishmael warned against Greek philosophy, R· Aqiba proposed to 

ban all non- Biblical books; and the hint was given that the 
'· 

deliverance of Israel would be effected again, as it had been 
e-

once before, if Jews changed not their traditional nomj "nclature, 

language and dress (8). 

Needless to say, that many of these decr~tals were 

seldom, if ever, carried into effect. At best) th~ pr~ved mere 

pious wishes, or practices of the over-zeaious few. Especially 

i s this true with regard to the last statement anent Jewish 

names, language and garb. Judging from the terms a~plied to 

articles of dress in the earliest rabbinic writings, we can 

safely assert that _their form and style became Hellenic and 
~ 

Roman soon after the Jew migrated to those countries, and 
/I. 

continued to change with time and place. (9). They certainly 

di d not cling to Biblical names_, as the Bib l e itself, not to 

say the Talmud and post-Talmudic literature, bears witness(lO). 

Sut nothing illustrates so we11 ·what Zunz_ calls the Einbuergerung 

6.) 
7;) 

; }'~")'>.Mak. 5 
lea .a..,, 
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)\ 
of a foreign l ~nguage than the gradual demization of the Greek 

I 

and Aramaic. The slm'i but potent hand of time accomplished 

what the enlightened leaders were striving for, only that it 

frequently occured a~ter it had ceased to be a reformation. 

Despite the vehement protests against Greek "wisdom" and the 

Greek tongue in general, Greek finally came to be tolerated 
, 

as a necessary evil for "those who are near the ru1ersm" then 
f _) 

venterated for its beauty and antiquity, then consecrated until 

prayers were permitted to be recited in it, Bibical nortions to 

be read from it, and translations into it were not only 

recommended but even decreed. Indeed~ next to Hebrew itself 

it came to be regarded as the most sacred of languages, and on -
Aquila's translation of the Bible was ~uoted ,!g§_. XLV.) "Thou 

art faiar than the children of men, grace is poured into thy 

lips" (11). As late as the middle of the sixth century we 

read of a heated cc;>ntroversy which took'-place in 8onstantino:o1e 
~ 

as· to whether the iaw ~hould be read in Greek or in the oP~~H~& 

original Hebrew (12); and at a still later period, the author 

of the Zohar ventured the statement that "without a blemish" 

( ID!m.t.. xix. 2) is applicable to the Greek nation ("Because of its 

it near approach to the paths of belief") (1~) The same is 

true as regards Aramaic • 

8) Mid. Ihilim cxiv. Legah Tob 7 "Shmoth"w: ~1 a·~~'T,T.ft1.n:3.Min,99;~s:l.v·--i 
§.§D_. lla; Hag• 15b. 

9) See Jewisb Encycl~Art. "Costume". 
10) ~·Art. ''Names." · 
11) Sotah 49 b•.fl1.>~"'~ l'.1l"1j)_]lgil 9 b; i7">1Jf" po 01..1'>.nr, IJC;,»18 -a~ l')~;r 11; 

.n'.lll' t(if i:iJJ;>•"-' • J. §21.. viii. 1; H£1.l 1 • . 111: 1'!11' •Jn• t!l'r~ '7.2>< H~· I(~ 1''¥~ ~..>.:a. 
12) Zunz .2D.• ci.t.-10-11, 427; Graetz, 2)2.• 5'!.i·, H. t.,Ill".398. 
13 ) "Smo th" 237 a: ( "lfll.J'JO .,, '° •rnH~ J'.l.'li> l)J '.J.("r") t fll.) ~JO J'T ·uno i1::Z.. l'" .,141 • • 
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In Palestine, ~ehemiah launched a.p~otest against those who used it ..... . .,.._ __ 
in preference to ~ebrew(xiii. re4), and in ~abylon R. Josie advocated 

the use of either Hebrew or Persian (14). For many years, it would 

appeat,, the Targum was looked upon as, in various respect~ inferior 

to the Septuagint or Aqyila's translation (15), and R. Johanan 

advisod never to pray in the Aramaic tongue. (16). Yet the --- ----
Targum ~timately assumed an importance second only to the original 

text, in connection with which it had to be read every week (17); 

the precept of a certain Tanna was, not to make light of the 

language itself (18), and the prayers offered in the whilom 

proscribed language were retained not only by the @rthodox but 

even in the Union prayer-book and Union Haggadah published by 

the Central Conference of American Rabbis! Well indeed might 

a modern editor predict that English, Which many an Orthodo~ 

rabbi seeks now to exclude from the New York Hadarim and Yshiboth, 

Will eventually become a Yiddish English, and"a Chernowitch 

Conference at the opening of the twenty-first century will stamp 

the English jargon as the national language or the Jew'' • 
c: 

But it is to Hillel Hannasi (110? B.c.~.- 10 C.E.) that ---- ( ,___ 

we are indebted for the first dir&ct attempt at repudiating the 

authority of the Traditionalists and putting a check on the 

fanticism of them that walked in darkness. In his sayin~"If 
I 

I am not for myself, who will be; and if I am for myself only, 

Who am I; and if not now, when?" (19); 

14) ~ • .Q.. 83 a, ~· 49 b. 
15) Of. Shabb. 115 a &: Rashi &!: ~c' i1111 ~ ;.,u ~,o.ai Sotah 32 b. 
16) fill.@b. 12 b; ',;n p.)~~ o-rK ':7Xlll' ~~ ohv~.d,;.· _ 
17) l'.!!t.· ~·li• 145; Hazzofeh Lhammaggid 111. 34 
18) \ ~. vii. 2. 
19) ~ Aboth 1. 14. !~>O'S< -Pl.ii.)..!/)(~ a~1 l'..>IC"lO,'JO~ll~ ~l''Ul>!·~·JO.'!,'J")'"°" 
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Geiger sees the first c~rion call for concerted action in behalf 

of Re~QJ"m Juda~ But even mo~e ez plicit is his advice 
. ,) 

which struch at the root of{{)YThi?v(P;:1 , not to promulgate 

doctrines which cannot be accepted, lest they be accepted (21). 
t 

Pseudo-piety he despisod; every day, to him, broug~ with it its 

sacred duty, and cleanliness and hygiene formed part of his 

{ ) r-.... 
religion. 22 • By means of his seven hermenutic principles 

A. 
(later amplified to thirteen and afterward developed to thirty-two) 

he rendered Judaism a religion which may expand and contract to 

suit times and circumstances. (23). 

With Hillel and his mighty opponent Shammai the 

two streams pouring into the river-hed of Judaism began their 

headlong rush, and their disciples and followers, who ·possessed 
4.

their zeal but lacked their genius, almost tttore the To1Ah in 
-r 
jwain'' {24). The masters themselves, however, maintained the 

most amicable relation in the.fr war " in the name of Heaven". 
~ ~ 

Th~ often changed sides when reason and pature deliberation 

convinced them of the truth of the opposite argument. They 

never a11owed the battle of words to become an onslaught of 
• 
( 

personalities (25). True, this peacful propens~ty was .due to 

Hillel who, like Aaron} " loved peace and pur~ued it". But ShammaiJ , 
too, sometimes yielded to the force of publ~C sentiment, and thus, 

though ~his party prevailed at the Hananyah Sonference , its 

decrees were held in abeyance during the life of Hillel. 



In looking for citations concerning the controversies between 

Hillel the liberal,- the first to enunciate the Golden Rule for 

which he was never given credit by those who pretended to follow it 
IT 

(26),-and Shammai the conservati~e, the conviction grows upon 
~-

evry unbiased student that the cultursd Rationalists were 
/\. 

. -1 Y,"'-·~u 
followers of the former While the strict ~ionalists, and the 

masses, who are ever over-~wed by the authority of tradition, 

though at first admirers of the Babylonian savant, finally 

decided in favor of the latter, Bas it not always been the ~ 

case in every movement which has as its object the civil or 

religious emancipation of the human race? And has it not 

always been the truth that the ideals of the Reformer, albeit 

by slight deg ~ees and in the face of opposition and denunciation, 

ultimately gains relaization; that "the germs once implante~ the 
I 

gro~tth though s1ow is sure"? It was so with the Hillelites. 
I 

The radical reforms introduced by.Hillel with regard to the 

Shmittah and the redemption of a house (27), suggested and 
rt, ,I 

encouraged many others. >faz.j.arism and asceticism were declar-

ed to · be sinful, as was also the giving away of more than one-

fifth of one's possession (28). Pre-eminent . among these en---
lightened leaders was R. Yohanan b. Zakkai,- the "right pillar" 

1
to maintain the fabr;_o of Reform1~_i Judaism, and "mighty hammer" 
I 
1to shatter and destroy whatever hindered its onward progress. 

+ 
From f he start he expressed his di~sfaction with 

sanctity of Jerusalem by establishing a Sanhedrin in 

26) 
27) 
28) 

the ritual 

Yanmnia, 

l 
\ 

I 

I 
I 
~ 
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and assuming the right there· to judge criminal cases. He further 

made it easy for those Who wished to return to the fold, and treat

ed and greeted Jew and Gentile in the same spirit of peace (2~). 

In Yammia the teachings of Hillel found a host of admirers (30). 

It was there that R. Joshua b. Hananya, astronomer and meta -

physician, held up the Fanatic Essenee or Pharisee to derision, 

and promulgated the principle basic to Reform Judaism "Not to 

impose upon the public ~what the majority cannot abide by " (31). 

The conference of Hananya was to him like a conference about the 

Golden Calf~ · it Will Only add water, he said, to the precious oil 
.1 

of Judaism and will cause it to overflow and spill; and he 

declared once for all that the so-~alled supernatural voice can 

have no deciding power in laws which must accord wi th human 

reason (32). In Usha, too, the enlightened head of the Academy, 

R. Simon b. Gamaliel, laid down the principle of freedom of thought 

and speech, and endeavored to remove the traditional dis-abilities 

of the slave and the woman, and even of the much despised Kuthite 
k.. h 

Axadamies the principl~ prevailed that "whether 
. h 

(33); In both 

much (ritual) or litt1em it matters not, if it be for the sake -
of Heaven"; and that "an honest day's work is as great as the 

observance of the whole Law. (34) 

lP. I 

· ~ 



·were _ I not disinclined to take advantage of your kind 

indulgence, I could recall to your minds the numerous host of 

shinfing lights in the firmament of Judais~, Who either directly 

or indirectly indentified themselves with the movement inaugu-

rated by Hillel. I could remind you of R. Ishmael b• Elisha , 

· (Fabi), a bitter opponent of R. Aq~ba's casuistry and defender 

of the rights of women and slaves! 3#~o when repremanded for 
~ 

trimming his lamp -On the Sabbath gave the factious retort• 
. " , 

1tWhen the Temple shall be rebuilt I will bring a fat burnt-

offering as an expiation" (36); of R. Gamaliel, who in a 

similar vein defended his treatment of his slave Tobi/ "because 

he (Tobi) was a great Talmudist (37), and permitted and 1~-,__ 
. ·- :.iy 

stitued many in no vati~s for the sake of peace or reasons of 

progress; of the clear-minded R. Meir who separated the orange

rind from the orange-meat the admirer ·or Socrates the Gentile -' ,,, ___ ....._.. __ 

and Elisha - Aher the ex-comunicated one, who "enlightened the 

sages in Halakhah~, and by redu1ing R. Aqiba's method~ 
r 

absurdum won a victory of Rational Judaism (38); or R. Simon b. 

Yohai, the avowed eclectic and Rationalist, who declared 

Tiberias a "clean" city though built on a cemetery, and who thus 

disregarded the laws of purity (39); and of R. Ybudah Hannasi, 

db t l.· t was that his devote of Greek philosphy, ~hose prou oas 

~minent ancestors did not monopolize the whole re~lm of ~form, 
--~ 

and Who lived up to his claim by modifying the custom of 
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announcing the new moon, bv r@moving the rigorism from Shmitta.h and 

t:t. thes, by l:lgting the ban lia.ld by the Han~anyah Q~onferi&nce on the 
. I .... 

intercourse between Jew and Gentile (40), and especially by writ-... 
ing down the tradit:lons in spite Of the many protests against it, -

protests mo:re bitter, if possibl:-ell than those which were fulm1.11-

a.ted against the Septu.t:i.gint,. - and the assertion that "Who writes 

down tradition burns up the !jaw" (4l). But What I wish to 

remind you of is the fact, oftefn ignored or over ... 1c,oked, that 
( 

these religious Refo:t•ms :ln Judaism, unl:tke tha ci vie reforms in 

many a christian state concerning the Jews, did :not remain .Q..Q.i;.t,,e;r 

§ict.§. even in Palestine. Thus the hot springs of Tiberias were 

kept opon for the public on the Sab'bath; the places where, for 

:i.nstance, R. Josi Uagglili~ 01• R .. Yohana.n b. Zakkai, or R.

Yhudah Hannassi resided, showed the liberal tenclE.mcies of their 
\,!"' 

respective representat.i~es; and a certain R. Isaac ventured the 

assertion that where the teachi.ngs of the broad-minded R .. Eliezer 

were adopi~ea, the people not only escaped the persec:mt:ton of 

the tyrant but even enjoyed a good oJ.d age (42): How a.verse some 

of them were to Tradi tional:i.sm can be seen from the statement of' 

R. Yohe.nan who called the observance of a double ... da.y feast a 

curse rather than a i1essing (43),. Insisting that the rabbis 

have a right di v:lne to abrogate,, modify and institute ( 44 ~ and 

40' 

41) 
42) 

43) 
44) 

lIYlUl 6-7: i.:z. "li}l.JT;r\:. !fll:i.r. ·~ 1n'Jil a1py.i J., T&~n .. :lii,1~· J.R.J}• ii,1 
,X;1 A·Z.· 56 a. - . 

Gi tJt, 60 b. xr..uma.11 14 b .. , Tmura. 14 b., 
ah.a .. J:>.Q.. 40 &:;1'1.:t\) 'JM 1n'7 n'./ln ]717 1y.inr "):Z."177 )'>'"' ))/.""') 46a.130 a; Ps@. 

I 112b'i bd Q.. llbo 
llt£ttb1n "Bakal Ma.rbin "n':J.I\) i<'? o•pn Oil'l !rT.11.J •Jf( /J,\l,, )iT"~..Y >'")i' F'nll '11 
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that "everything depends on ~ year,- the place, !rut_circumstanc.es" 

they discarded many ancient rites as merely temporal and thereM 

t•ore no longer binding (45) • The Biblical legislation for 
I 

exarnp1e 1 ~ertaining to ma1e-purirication they allowed to be honor-

ed in the breach, though the same pertaining to the female they 

retained·'- (Lai : S•; •) • On the other hand, the divor\!e laws . 

which are very lax in the Bible are quite rigorous in the Mish-

nah (46). Lending money on interest which the Law allows 

(~eut. xxiii. 20) the rabbis ~orbade (47)• Saturday itself was 

to them not too sacred to relieve the sufferer and to arrange for 

the education, even manual, of the children; for, they claimed, 

it was made for men and not man for it • To avoid any possible 

disagreeableness they permitted that prayer be suspended in the 

presence of a Gentile king; that searching ror leaven be aband-

oned in the cranny of the wall separating the home of a Jew 

from that of a non-Jew; that a perverted city on the boundary line 
'>' 

could not be liable to the laws concerning it, so as not to give 

" the heathen cause for war; that prayer be said in silence or by 
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a precentor '"so as not to hurt the senslbili ties of th~ re- 1, 

> Thyouoh ~--~'- . .:.,i~~\~r·'. 11\ pentant" or to relieve those who are not conversant. ,.. c ... y / !II , 

was introduced in l!I Hillel and Todos of Rome the Seder service 
I• ' :{~' 

Spi ta of its being so glaring a~.~ l./W".., ' d->)\ 
of the Roman and 

);r.:>t;i ':?l~ ~::ii1 ./ll)!)l~""';T '!I~ ~.lil D'J"U;T •::>!> ~::ti7 (lt'j/ pot2 . i J 'h , . ,- , ·. ' Mu,,.~ , i 4 'C . n. oma.1.l 
' 45) Taag. . 14bj, Brak. 10 _a_}; J' ~· • ' ~ ., - -- · 

46) ~. 3z·a, 90 a., 'l!2!!!!1· 113 b•, ~ 22 a. 
47) J!_.M. 70 b (Q.t. Ra,& 1.8) · 
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t:E j,.( ~a ')·i st": 
Christian ~_nist R. Ba pleaded for the premission to work on 

the semi-holidays since. the people do not observe. them they 
7 J..i_ e.o..~ ~ ,:i.o e.., •• ;l-,,-wc.A ~ J...... SA-~~s- -f ..... e._,,,.e;~ t.-...J.< as 

should~not conflict with the required preparatibn; for their eel-
+ . ~~~ 

ebrati~n, a11owea the farmers and laborers to observe even Rosh 
and ott1ors- " 

HashshanahAand Yom Hakkipurim as best they can with the least 

sacrifice of the time and confort (48). ~ome prayers which were 

traditionally recited daily they relegated to the holiday service~ 

other8; though they were originated by Gentiles like the three 

benedictions modled by R. Meir after those attributed to Socrates -, they received into the daily ritual· while the evening service 
) 

they declared as optional and several prayers or portions there?or 
~ ~ ~ ~ I 

they removed entirely. fol'isapproved: of the traditional lit~r~Jsome 
I.Ir' i 

rabbis improvised lit~gtteS·Of their own. (49) Though accord-

ing to R. Aqiba whoever 
J!_,, 

indulged in "profane" literature lost bis 

portion in the workd 
I 

books, the"~isdom"of 

to come, they recommended extra- canonical 

the Greeks,the manners of the Parthians, 

whom they held up as worthy of emulation (50), and to those who 

would prate of building "fences" {sy.E!...g_!!!l ) for fear of the much despise.A 

ed 1me haarez" (illiterates), they would say in the words of~ 

Yohanan: "Should God destroy his woJd because of the fools?" (51). 

I I 

j .,. 
! . 

I 
·. 11 
I I 

·:I 

•, 

'·I " ; j 

' i 

11 

,I 

I 
} '.j 
1:, 
~ I! 

'! 
\11 

I 
l 

11 
~ 
ll 

l HI 
111 

;! 
1 1 

I 
I 

Attached as they were to the Holy tand and the ancient Jewish notables:~ : .
1 

Simon b. ·Laqish that 1ater generations were / \ '.J 
they yet believed with R. I •1 1 

cf d I 

even more meri tor~us than the former,_ R. Simon b. Yohai that "wherever ·!j 
,Jf f i th that "God ilf: 

thou goest God goeth with thee" ; and in their P irm a :il 
<-f I.. t . i1? 0•~1.JIJ PflJ< "" a:>? :'r.l)lrl w•'1 , ;? 

7~:w., . 1'11.1·~ .Yi.tis~.& ix..'). ·JJ.. /;,.s. 1'i/.n . a~ 'tS . '----- . I h 
\. I -~ I - -. - , 1:~ 

;ri i :z >J ,1,nT ;n:rn .n/.JJ "" · 1· 1 
.ft;J.'Jl /J[l)"T ifT l'l'.11 .. . ' b • ~ .... alrk 19 32 be '.1 

"-... ( ) 150 :~ 7 a. 85 , ~ · ,..., ' "\ ·a ._"'-.._ 48 Sh8bb· 132 b; affi..f. · .. 3p' ., •I ;r•QJ .~IP.J1'ill •PJI ?J.Pl"" 'JO ;r•;i 1~;~ .. .t"A-;l, 1:
1 

•Jl.34 .. ~ ~· 32 b; J. jgeg, .Q.. · ;~1 ;n;,;l;)~r~2i~. n. 147; z~z, 
49) See Min 43 b., Bra~·26~~Ah 116 8 & accepted versi~ in 

.2n, lli. 380-2 & gf •'"Mah rastanah in ~· 15 b ot. 
L!!egadab ~ ; •11.1-,-r ;r•:i. .ft'f'T l!fl .. .,»P ,i,.Y.:J JiA&• •' §21 . 
... 

9 
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hath dealt mercifully with ~srael by scattering him among the nation, " 

because he will thus be enabled to realize his mission of making 

proselytes or" increasing the number of the righteous ones", they 

rejoiced at the destruction of the Temple which, according to· R. 

Elazar "stood lilte an iron wall between God and Israel! " and with 

"Rabbi" suggested the abolition of the fast of Tisha ~b (52). 

They were convinced that even as the day encroaches more and more 

upon the night until it illumines dale and hill with its resplend

ent glory "so also will be the salvation of Israel"; they hoped 

for the time when even in the theatres and circuses of Edom the 

teachings of Judaism would be Mlle and guide ; and they prayed for 

the speedy arrival of the day when the "Kingdon of the Almighty 

shall be established on earth, and all the children of flesh shall 

call on Thy Name ••• and reconize that to Thee alone every knee 
'"~t.P 

doth bend, and every tongue doth swear, " .And w~en "Palestine will 

be as JeMlsa1em, and all countries as Palestine." (53) 
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lV. 

In spite of the s\0nuous efforts of the Hillelities, 

Traditionalism was bound to prevail. The Cimrnerian darkness 

which covered the political sky of Palestine, abruptly broke 

off the further expansiveness of Judaism in its native land. 

As the national greatness lay in the past so, the Jews natural-

ly conculded, did also their religious greatness. fiencef orth 

with them Judaism ceased to be creative and remained Tradition-
...,,.. 

al, and pert;faction and dogmatism were steadil~ on the in-

crease. 

I Fortunately, a new, fresh stream~ began to pour into 
! 

the brackish water; and like the one which emanated from the 

first land of bondage, Egypt, this flowed from the second 

land of bondage, Babylonia. By the rivers where the former 

exiles sat and wept when they remembered Zion, there grew 

up a Jewish settlement which began to dispute its power with 

the mother country and ultimately became victorious. Notwith

standing the decree of the Hananya Conference that all extra

Pa1estenian countries be held as unclean; and the repeated 

asseyeration that it is sinful to remove from "the Land" 

(Palestine) to "without the Land." (1), we are informed of 

tentative attempts made by Haninah, nephew of R. Joshua, and 

by R. Aqiba, to secure the independence and equality of 

Babylon. (2 ) As years passed by, the ideal had been partially 

1) 
2) 

Gitt. 76 b. 
Brak. 63 

" I 

ji 
' 
! 
·l 
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realized. and the opinion obtained that the Sanhedrin could be 

in session without the Land as we11 as within (3). But here it 

did not rest. The Babylonians became aggressive. They point.:.:. 

ad out that whenever the Torah in Palestine had been forgotten, 

( <"'ho it was one of their own Ezra, Hillel, Hiyyah, ~~) A went there 

and re-astablieshed it (4). They, therefore. ventured to 

assert that to live in Babylon is just as acceptable to God as 

to live in Palestine; and some even retaliated by declaring it 

a· sin to leave Babylon for Palestine ( 5}. This was a victory 

for liberal Judaism which surpassed e'5n: that won by the Jews 
" 

Of Egypt• The latter, though they built a Temple and trans-· 

lated the taw, still clung to the tradition that "Out of Zion 
~. 

shall go for\ the Torah, and the Word of God from Jerusalem" 
!"\ 

(Isa. ii tJ i and dedicated synagog and cemeteries in the Holy Land. 
___,., 

The former protested their superiority in evry respect; sna~ped 

the cord that bound them to the land of their fathers; and 

Claimed that if' the Palestinian scholars were like rnen,; theirs 

were like the very ministering angels (6). 

In this land, which the proud Palestinians derided 

as a "land of D'.arkness'' (7), the Jews found a Goshen both of 

civic and religious light. They were. hospitably entreated by 

those in authority, and their intercourse with their .Gentile 

n i ,- d d Grateful for their pleasant lot, e ghbors was un7 impea e • 
.. 

~. 7 a. 
Suk. 20 a 

~) 
4} 
5) 
6) 
7} 

Kthub. 110 • ra~ A~ 72 a; Nazir 52 a. V\11: -.111 al\!J?>o o· ·l,~:i. 
See lg!J. 26a., ~· f' ll'" ·n .. :,.rri.J\Jih Jr•.Y•,,- ... 
Bra~ 25 b • .St>-..... . '2/f.. ~.n £,..y ii.., in !y, rit .. · •J1•1Jii;? a•:;,wnp~ 
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they paid no heed to the strictures d an rigorisms of the Trad-

itionalists; and as a mark of a appreciation counted their dates 

in accordance with the l~mmon era, not, as was customary, from 

the creation of the wo~~d or the destruction of the Temple (B). 

There, the shackle of Tradition was shaken off; religion was 

made to conform to life. New customs were introduced, old ones 

abrogated, and the saying obtained that "whereever thou goest 

follOW the customs of the placen. Mar Samuel, on whom fell 

mantle of Hillel, among many minor tnovatiorts advocated the 

reformation of the calendar, the emancipation of woman, the 

inhibition of priesthood and the abrogation of Tithes and fast-

Not satisfied with the principle that "even if a 

law is regarded as lax in the "Land'' 1 t is the law outslde of 

"the land~ (11), he deprecated the half-reforms of Hillel, 

Which he denominated "the disgrace · of the judges•" proclaim

ed his famous legal maxim that "the law of each place must be 

abided by the people of that particular place;" doubted the 

purity of the Jewish race.taught that the "Days of the Mille-
J 

num''. mean only days of complete freedom and peac~·, MHeto-ee-

ae~aea-ey-~fie-~ea~~e-e~-~ha~-,eP~~e~%eP-~;8&& and carried his 

ardor for -P,~rorm to the extent of threatening Rab with ex

communication for teaching that a certain food was ritually 

unclean ( 12 ). 

8) 

9) 

10) 

11) 

12) 

a. ~. 10 a 

Brakh 36 a; 

Gitt 36 b;. 
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f;)r. 

evolution 

Zunz has presente~hs in his magnum onus with the 

of the Jewish sermon, and Professor' B acher with the 

history of Agada, and we now know that not only teaching but 

a1so preaching is a long established institution in Judaism. 

But what is of special interest to us here is, that, like the 

preacher-rabbis of Alexandria, the Agda-rabbis of Pa1estine4-
~ I 

especially of Babylon) were t~e banner-bearers of Reform, ab
$ 

solute as well as relative. Agadist, says M. Derenbourg, (13) 
r 

were " No longer interpeters of the Law, but preachers of a 

socialistic temper, like the old prophets". Had it been other 

wise, the conservative R. Joshua b. Lakish would not have 

boasted, as did the "Rosh" later with regard to philosophy, 

that he never glanced at an Agada book in his life; and R. 

Isaac would not have expressed the opinion that people rush to 

hear words of Agada because the law is _ not generally known, Nor, 

on the other hand, would the Agadai~t have been called "the wise", oY 

~a ~•.Jt.-.x."to~ ~-z;k y~a. .. ..f&l~~~ ... s li Y~..f.u'y-#,k,, )1-4,, ·sf~ 'f-~,,u.,.,.~~-·· 
(14). Like the sacred fire which, according to legend, was buri-

ed by Jermiah only to be exhumed by Nehemiah (15)J the firef of 

Rationalism which was hidden by the allegorists of Egypt and the 

T Was re-ki·n-dled and spread abroad by the argumists of Palestine -

Agadaists of Babylon. 
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But to form a correct portraiture of the Jewish Reform 

movement in Babylonia, we must needs ·rGsort to the great compil

ation for which that land will ever remain famous in Israel's 
history. If the Talmud, in the beautiful si~ile of Professor 

Delitzsch (16), is "an enormous theatre, in Which thousands and 
II 

thousands of voices, from at least five centuries, speak in 

confusion," there are not lacking hundreds and hundreds of 

voices that plead for Reform, I fee~ indeed
1

a veritable 
a.. 

~ba~!:!.~ ~ ricbesses When I behold these _treasure/s of ancient 

liberal Judais~, and deeply deplore the dullness of my tools and 

the smallness of my coffer compared to the multitude of these 
e 

invaluable nuggets. All I can do is to selct a few specimens 
A ./ 

assort them under their nroper labels, and together with what 

f have already touched upon in the previous section, try to 

re-.C1'nstruct the actual contents of Reform/I Judaism of that 
I 

time and place. 

Consider first of all the liberalism which prompted the 

Babylonian redactors of the Talmud to give place to these 

contradictory and cancelling opinions. Does it 'not indicate 

the esteen in whcih they were held even by the conservatives? 

Would they not have been . suppres~ed even as were certain 

Mishnayoth by R. Ybudah Hannasi, and certain Biblical books by 

t bl ? (17) Or was it that they did he Men of the Great Assam Y • 

d d sjcbtung, and have thus 
not dream of a future schei ung_Jl!l.- " - -

16) 
. if' in the Time of Christ, Eng. tr. 

Jew~ sh 6rt1 zan r. e -- - J ., i - - - -- - - London-+~· · ' " · 26, 

17) 
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innocently contributed to strengthen the enemy against Whom 
they wa~ed internecine war? Wh t 

c . a .ever the reason or cause the 
/ 

damaging (?) evidence was retained, and a latter-day Reform 

rabbi may well pronounce over them the benedi.ction o:f Ben-Zoma , 
at the sight of a Sewish multitude: "Praised be He, who created 

them to serve me" (18). 

Ortho~dy insists on the worship of the past• 

essence consists in being un-alterably opposed to innovation. 

It teaches that "the nail of the ancients was better tha} the 

loins of the moderns"; that "the heart of the former was like 

the gate of a palace, wh:1e ours is like the eye of the needle";tkvt

"if our ancestors were mere men we are like asses, yea, not 

even like the asses of Ben Dosa and Ben Yair"• To make change 

absolutely impossible, it further declares that "He who differs 

from his master is as if he denies his God" (19). And since 

thepnly condition which rendered the . slightest departure from 
.t 

authority permissible was that the latter .Beth Din ~e superior 

to the :former not only in numbers but also in knowledge, it 

eviscerated the very vitals orJteform; and if some inovation 

was un-avoidable it had to be grafted, sometimes in a very 
.> 

ingenious though very illogical manneljon some ancient, 

frequently withered, limb of the tree of Judaism (20). The 

18) ~rakh 58 a. Cf; Minah. 1 
~9~ JomalJ. 9 b., ~ub~a. 
0 ~· 2 a., A. ~· 36 a., 

. ii Ill " ' n;r., :Z''J( I .. . )/'~ii''/,; .. . ~ • ':z <JJI ••• t,,,. '/1' 
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conservatives graded the material and i 
· · an rnal creation according 

to certain degrees of sanctity: Palestine was di ti 
s nguished from 

the rest of the globe, the Jew from the rest of ..-...j man kint. These 

were further divided into various classes, each of which had 

its special privileges and particular obligations: Jerusalem 

had its rights and duties, Galilee likewise its own; man his, 

woman hers; the priests formed a caste by themselves; women, 

slaves and children severally by themselves. All these 

obligations had to be accepted as gzerot.ll (behests), even .if 

they contained a kernel of material or intellectual enjoyment 

( 21). No reasoning about the commandments was to be to1erat-
·. .-

Ad, since .Q.yi_/ ~xcuse §•~ccu§§_, and the 
'>'? 

only Jllost!'Ulf. for 
,,..-; jJ).~ ~st 

piety is g_!'edg '~-~~a. !_mp~~-~~bi~~-- Only Moses was pri~lt_:t~.i< 

Cilifed to know the reasons of most of the laws; and when a 

student,of his own accord, succeeded in reading the riddle of 

a Mizvab, he was inhibited from imparting his discovery to 

Others (22). "fh~s was not limited to the Biblical legisla

tion. Rabir{ical ordinances were not explained to pupils 
/... 

t t 1 months (£3). Overunt11 after a period of at leas we ve 

t f i ng to transgress the awed by the authority of antiqui y, ear 

least of the traditional customs, they heaped restrictions 

upon restrictions; would disallow to the ignorant the very 

l earned1and avoided one 
things with which they favored the 
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thing lest it might lead to another 0 b 
, r ecause there was the 

ieast doubt about its permisaQility (24 ). 
They believed that 

all iaws were equally binding, and that it is a Jew's duty 

to observe them all; or, as was the case with the sacrifi-

ces, to study and know about them, so that when the redeJil1)

tion comes they should not smacf. of "innovations " (25 ). 

It was otherwise with the Rationalists. They would 
I 

different~~ate between Tradition and Traditionalism, and 

reserve the right of reason as to which to select ans which 

to reject from the mass of Jewish cermonials (26). Em-
.-/ 

bolden" by the Lehrfraihei ~ which prevailed in the schools of 

Hillel, they let tradition pass through the sieve of reason, 

and would not impugncriticism as bordering on skepticism. 

The Torah to them was ••like wheat to be ground into flour; 

like flax, to be spurn into cloth~; it was not intended for 

ministering angels but for man to live by; 1 t, therefor~ can 

be renewed or altered when required, it ~ill be renewed and 

altered at the coming Millenium. (27). Accordingly, they 

t · preference for R. So-&-So, WOUld not hesitate to declare heir 
h & - such, to ask upon what ground was formulated iaw sue -

t " d to esteem observation· 
o learn from "the whole world , an 

more convincing than "fradition (28). 

$< .. "l llll!J •• I . - : 40 
• J:i 1< T ?.)J1 '">n" '">:::tT 111vy,, 

1
,,.,, /JP~' /fl '!I ~.ll nu Spabb. a. 

~4) I l JI] ])" D \!1.1 .. 
G AaZ 36·]i1'flJJ:Z. ~Y> )i7'J1lJ::Z D\ l.!IP P" "/ ' 

'))0)1\, )~' .A • I fs a.h 110 be ii 3 
25)nJT11;n:u•'">2J)l1::z..,<.!IPHY.l.• 15 a., ,.·xi 17• VaY.• B.• v • • N y 1907. 

liY.l.; Sa., Sifri, "~barim, • tin Judaism 7,65· • : 
26 ) See Philipson The Hefgrm MoveJ!!.fill~ ~ 11,lftPJJ1J~7';Jontah v• 2, o"i/:i ·ni~ 
27 ) Min 1 b 9 a• Brakh· 25 b •;nw;J ·:i1' YJ ' )I( ;r)1.n;r ;tJJl.J H7 

e , ' , - '• • :;? .r,;;,)J( 7 I( I I 

Jl.JT'7P x·~ H'J!J.J/P.1/ )'l'.,IJ.-L.i -:A~Ll."/. }JO' ,.y:i) >('f.l?:J •"7lJ.D 
llil.:i .J?J>:"'-ll "~ ~b 6 .., ;,b San. lOOb 9 ----· ~ aui m 18b • 
~8) , 1l am b}; • ' .. 25b"'t,,,r71·u <J:;•;oo/J " ,,.-"" ·~ 
c. B B 142 ~·,,; 0 l-l - ' • · ~ •J·op "'1''°" ~~s;i & • • ""'.' ~ 122 ~ loll-2'~ ... ~ 

see Zweifel, Sa e_gQ!J 75, -· · 32. 
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Ben Mahallel, Rish Lakish and R. Elazar they reproved for their 

ba.' ,~s to tradition• Th d ~ e wor s Of no man, be he never so great 
) 

should carry the weight of authori·ty from H eaven, Whither no-

body ever went and came back to tell the tale (29). They 

called a spade a spade, and minced no words when some rabi~ical 
... 

disquisition was deemed by them as sleep-talk, baggate11e and 

exaggeration, as mountains suspended on a hair, as attempts 

to pass an,.J. ele!Jhant (pil Pf nning on r tJpµ.l) through the eye 

of a needle,mi as a doctrine long outworn or fit only for the. 
. .:<.- it 

Messianic age f s aimiming at goats and swa11owing camels. (30). 
) . 

This bold outspokenness was not litmited merely to 

the Amarairn or even to the Tannaim. In the Mishnab itself,~ 

which the conservatives came to revere as next ton the Bible 

and to relish as "a 

ed out redundancies 

continuous feast"- the Rationalists point
/ 

and suggested emendations; (31). Even the 

Bib19_; every passage, derivativ~ dot .or hin1;1 of which was to the 

Traditionalists equally holy and inspired) to them was "not 

a seed~ - but a model~ the growth of which may be pruned and 

trimmed andgrafted, or, in the words of professor Butcher, as ,., 
the "one Book which appe~ts to have capaci ty of enternal selfT 

adjustment, of tn~r' interrupted correspondence with an ever-
, ,. 

and ever-widening enviro~ment (32). 
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Thay venerated, they did not worship. Fc;/r from being 

Bi blio11a.tors, they pronounced that the S.cri.ptures 0 spoke in the 

langllage of men", and. that, therefor~,. no passage can have 

any other meaning but what is on the surface (33). 'Xhey passed 

judgements on the deeds and doctrines of the Bible-heroes; 

averred that Moses himself had 

fo~;see the developments of the 

his limitations and could not .r.· .. fr< 

iaw brought aoC?ut ·trh~y the 
1-.--[~< ~-; 

potent hand of time; affirmed that some of these laws had to 

be abolished by the prophets, and that many of h:l.s contem-por

aries were fonder of Aa.ron than of his immortal broth.er; and 

henoa they concluded that the generationr (o~~......&:..1R. Yhudah) 

which fea.rad God, is more to be respected than that of Moses 
.) 

and that a trut.h told by the least of the Israeli tern should be 
.?",fc•' 

as a.cceptjtble as if it were uttered .bY Moses .. In a word~ 
H 

"Jer/baal in his generation is to be li.staned to as was Moses 

in hisJ and every .coux•t shoulci enjoy the respect which would be 

accordecl to the court Qf Moses; (::S4). 

Such being the:l.r attJ.tude toward Moses, whose ''equal 

arose not 1.n Israel, 1
• there is little to be surprised at in 

their treatment. of the pr:l.esthood and the sacrificial oul t. 

~tis noteworthy that in their tracing the transmission.of 

the 11aw from Moses down to the Great Assembly the .Pr:iesthood· 
I 

:Ls conspi cu.ens b y i tSfl.bsenoe" It w1::i.s not infrequent tha.t 
I 

the daoisid~.~~01~~e:,~~e.~~;d,~i~;~ were overJrul1:td by a court o:f lay

men· and as to the sacrifices we can judge from the beautiru1 
J I<· 

parable about the prince who indulged in forbidden tidbi.ts. 

: ,,., 7y j111Jl jJll.l 

33) ;§rakb. 3~7 a.' 51 b. ~llFl-DD 63 a 1Pll!J,?> 'i',Y..l ll'~l' WljlY-> ]'f( ~baJD .• 24 a~)~,)l\!lb fT"")'!J' /1">'3.'T 

34) Min. 29 b~)•\ll Tlt::l /.1"1\( 1'7 \ii•, ).li.!n"l; ~· 22 a~ C/)~l.J:tl a·~ '1~ l~:I. f;.${""JQJ• bJl~P -,·u .nnr.i 1
'T 

Pl.r.51.e ,,&dR.E$. xviii:O'l..!/Jjll ,&]•IUJ<,rn r11»'71 D'~.l~i7 H~jo< 'T0/7 )~m'i!~ iNl>D'7~&:j., 

, ':::ihrn:ln1J o; l!;qoh,'.~,n s»)'-!J•:tljj )\)/) 'DJJ iT >lJ7 ".>:l.'T _nyy;iw 0$<~ 20 a:_H,, V· 25a:. ;7.llJ)O::ll )WT:Z. 1:>)1jJ.n• 

. n. ,«.~f'.l '!JY.J ·r$)Qlli::l ... ]'Y.ll:r. r~· 7 f2J.. }J) fr i1~Y:J 7<U PiT ;7t ~"ln,1 "'>ii"'! _, ·, 34 
.;,.><l)«µ'!;)O'i)) )Yl'n .. -jY>0il_) ... P'T;/;7 ?::J)!J a;,n•\. "' e aya.l..-f:lf,,._e4/')71"y~'JJ )".11'.ll j'l';7' ")flT 11"' J!J}i':l,:J •-ti.) !/1">..f1 (::::.f:-),o)'ra . ..r,'' 17)t""'1. -



The dictum was 
I". 

that a lea;lned 
! 

high-priest• 

that a scholar comes before a priest, and 

bastard takes precedence over an ignorant 

In the Scriptural declaration that "the years 

of the wicked shall be shortened" they saw an anplicatio ) _ n to 

the peri od of the second Temple, and arrived at the con-

clusion tha~ study, charity, prayer or honest toil/ possess

ed more valie than sacrifice, and that 1 t was more honorable 

to be a follower of Aaron than a descendant of Aaron. One 

rabbi sa~castically rerearked that had he not married the 

daughter of a priest be would not have been "exiled"'- from 

Babylon to Palestinett; and another advised that instead of 

wasting wine on a stony altar it would .be much better to 

pour it into the throats of thirsty students. (35,. 

rt is remarkable that at comparatavily so early 

a stage o'f BiblicaJ. criticism, the rabbis had already an 

eye to the reasonablf or un-reasonable interpetations of the 
I 

Scriptures. They expressed themselves freely about the 

~ t miracles, or e¢.plained them in such a manner that hey 

I 
i 
~ 
; 

~ : 

l 
I 

I 

r J' 
I 

I 

I 



and suggested emendations in the text c3s). Equally un-
impeded by tradition were they with respect t ~ 0 the authorship 

of the various bookf and their component parts; and their 

opinions as to the writers of Deuteronomy, Joshua, Judges, 
t,( 

6amfe1, Ruth/ Chronicles, the Psalms, the Salomonic books, Job, 

Daniel, Ezra and ~ehemiah, if perhpas not critically correct 

are certainly psychologically signif1cant(39). With such 

fearless seekers after the truth, the plenary-inspiration 

dogna could have but little weight; and;, indeed, judging 

from numerous remarks they denied it in part or .!Jl t.Q!.Q.. 
";!_ 

Not only Ekekiel, the Psalms, Chronicals, Ezra, Esther, 
I 

Canticles, Ecclesiastes ~c., which they called Qabbalah, pas~

ed through the crtcible of their criticism, the Pentftfuch,

the Torah par excellenc~,-was not spare~and th1 maintained 

that Moses was ins~ired only in a general way and was left 

to work out the details as best he could (40). 1.. 
Higher cri ti.cisID was not held at that time as "hig~r 

,/ I /' "_;\ 
Anti,.se~_~mi·~m", 

but rather as higher, purer Judaism; and: 

not the Rationalists but the Traditionalists 
in fact, it was 

a b 0ok of Scriptures, surpressed 
Who, rinding fault with rnany 

\ 

I! 
I' 

,d 
I . 

II I 
i I 
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l 

much of our beautiful Wisdom literature d 
' an sought to exclude 

those which, despite their efforts, found ~way into the Canon 

( 41). To the Rationalists these h i e r1ooms of our past were 

valuable intrinsically, e.s we11 as for their suggestiveness. 

tr they took exception to their antropomorphisms, and by means 

of the thirty two hertneneutic rules of ~i Elezer b. Josi/ 

llagglili endeavored to soften the harshness of. legalismf (4~), 

they cherished all the relics of antiquity and would not part 

with the heritage of their father/ s. In the course of time 

these books were no longer discriminated against, and even R. 

Aqiba asserted that Canticles,- the book which caused the 

greatest opposition,-w~s not only holy but holy of holies~ 
J 

and that whoever regards it as a mere erotic poem causes 
f-

ev11 to come upon the wor~d(43). The heterodoxy of yesterday 

is the orthodoxy of to-day~ 

It goes without saying that the Rationalists 

hesitated not to tear the veil from/and to give ethical 

Valuation to many a ,Biblical precept' notwithstanding the 
,, 

Procedure by the rigid Tradi
ban put against such mode of 

Deuteronomy, contains 
t1onalists. The Bible, especially 

a number of' 

R. Simon b. 

"whys" and"wherefores". 

Yohai and thi's method R. 
J 

ThiS was i~itated by 

.Yhudah Earmasi indulged 
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in vri th pleasure and profit ( 44). They did search and find .... , .. , 
r
easons and proof ad tha. t the laws of God are nor gzerotn and 

burdens but a light to the feet of the wanderer in the path of 

life, and with Rab deplored the suppression of ~efer Yohasin 

"because it contained many explanations on the Biblical legislationP 

(45). 

The danger, hcwerver, that now threatened Israel was 

not Ecclesiasticism. With the dissolution of the nation and 

the destruction of the Temple; the priestly institution had to 
;,bJ 

give up ghost, and Vespasian with one blow accomplished more 
" co1 .,,, _ th~ the gererations of prophets and rabbis with their perfervid 

eloquence• The evil now lurked in a plethora of practice, and 
y 

(leajned) 
in an over-whelming scholar-worship. The Ialnid ~akham 

began to be vested with the privileges which were wrenched from the 

Kohen (Ecclesiastic). He was at liberty to take interest, and 
"TUm it 

not to pay taxes. (46). The Torah became all in all• 

over and turn it over, fort every thing is in it," because for 

th t d th mere searching in it 1!1 
a purpose wast thou created, an e 

we t ~ f some ( 47 )/ and the literal 
r hA Of recompence' .. _these sayings 0 

interp " and therein shalt thou meditate day 
etation of the verse : 

and nightj" (Jos. i. 8), now 

44) 
45) 
46) 

47) 
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spurred on the Jews to become, if not, as Philo called them, "a 

nation of philosophers,n at least~ as they finally were to be 

known through Mohammed, "a people of the book". As intimated 

above) many ~f the gzerotlJ, were prompted by suspicion of the 

tJrte liae.re9.. Hostility to the un-learned was carried to 
f-o»i 

such a pitch that they were excluded not only~ the associa-. 

tion of the wise, but almost from the congregation of Israel; 

and were put on the same level with beasts and vermin~ (48). 

It was the cul~ination of the Hebrew Ecclesia - ideai of a 

thousand years earlier~ and the harbinger of the Haskalah 
I 

movement a thousand and :five hundred years later. As a conse-

quence, everybody who could devoted himself to the pursuit of 

knowledge even to the detriment of his physical wellbeing and 
. ) 

would sell all he had to contract marriages with the aristocracy 

of learning. It was very much like a caste ~stem , though the 
.' 

lines of demarkation were continually shifting. 

Philo, clear minded and broad of sympathy, was 

perhaps the first to point out that the un-educated men may 

arrive at the same conclusion by instinct, as does the learned~ 
r.:....t~j c:f- .;,.. ,_ ..,_,.,~ 1 ;,.,z,,..,-'"f:.uM.i-111. .-.4~£n ~ . · , 
his envy of the iost of his simple co-religionists Who did not · 

" k T -t v< 
run the risy of skep/9icisrn by following the 1gni§ fa.tpus of 

human reason. The sarne standj was taken by the Talumidsts 

who freed themselves from the hampering ties of Traditionalism. 

Nay, they even surpassed him. The "favored-few'' idea, 
a 

to which Mfimoni, the philosopher, and de Leon, the mystic, 

gave/ utterance, still dominated the mind of Philo, and hestill 

48) ~· 49 b .• , Ktbub. 11 a. Yba.rn. 62 



favored the initiated sect , Which was C"pable r i ~ o rece ving his 

esoteric doctrines. Esdras (I!. xiv. 46-7) voiced the senti-

rnent of his co~temporaries when he suggested , that the truth 
I 

th1y people: 
i 

be delivered only: "to such as be wise among 

in them is the snring of understanqing, the fountaijn of 

for 

wisdon, and the stream of knowledge". Not so the Rationalistic 

rabbis. The uneducated t.hey treated indeed as merely grown 
' 

up children who may be un-moral but notim-moral (49), ..._ but 

they maintained that he who boasts "that he is concerned with 
.;;.,,+ 

nothing by- the Law, is not concerned even with the Law"; he 

is like one who has no God. They aserted that it was not the 

quantity of study and pra~rer, but the quality that counted; 

that a short, whole-souled prayer is equivalent to "meditating 

in the Torah day and night"; and Raba advised to tell this to 

He who eats of the labor of his hands 

is greater than a Talmid Hakham, he is happy here and happy 
t~ 

herea:rter; the first question in the wor~d to come will be 

"didst thou labor honestly?" (51}. As Habakmk demanded only 

" faith in God (11. 4), and Hillel only l~ve of fe11ow-men, so 

didthey require only denial of idolatry;for mankind could learn 

to be moral by observing nature as well a~ by learning Torah, 
/."V<-

the laws of which will cease to be operat~q at the advent of 

the Jf.illeniwn. (52). 

, 
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I 

' ' ............_ 

This liberal tendency runs through the entire Talmudic encyc10-. 
pedia., and manifests 1 tself in a desire to leve·l all d?stinc-

tions between the sexes, between Jew and Gentile, . between freemen 
:,.~1 

and bondsmen. J Woman ja~ relieve~ from the obligations which 
~.,. , 

depend on fixrf occasion but enjoined to participate in whatever 

was not denendant on time; and she was entitled even to read 

the law in public (53). The guide and rule of action was the 

convenience of and respect for the public; theif aim was to a
/ I 

void contention and more especially to abvia.te a possible 
,.,. " profanation of the Name/ (54). They laid down the principles , 

which permeated even Urthodox Judaism that danger is more im

p~rati ve than dogma, and life than Law; that whenever it is possible 

(to observe a law), it is possiblem whenever it is not, it is 

not;. that as a rule, the ''power of leniency is the best" (55). 

The Mish~ah, even the Bible, must not be taken literally; the 
! 

downfall of Jerusalem was caused by sacrificing the spirit to the 

letter; and they re-iterated over and over again the old precept 

that no law should be framed which is onerous to the people.(58). 
h1 

They clearly ~ould not countenance any of those syagip and 

&zeroth, prompted by excessive regard for jewish observances. 

Bricks rnust not be piled up so high that the wall be come top-

53) 
54) 
12 b.' 

..,.,.>/ 55) 
56) 

/' 
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heavy and topple of its own wei~ht. Too many things have already 

been prohibited to justify any additional ones• S·ometimes even 

it is necessary to abolish in order to establish, to discard-&· 
,t.: 
j:'aw that the Law might remain (57). Unless all the people 

declare to the contrary; things once permitted should be always 

permitted. For God is not a capricious God, does not exact too 

much from His ~eopl9.t and leaves to the good and great the privi

lege ·of instituting whatever they deem advisable for the bene-

fit of the public (58). They went even so far as to deprive 

any one who should court martyrdom of the honor of being quoted 
-.1 

in the Schools. (59). 

What they did inculcate on every occasion was the 

value of a good intention. Every act is e~timated according to 

its kindliness· and they explained that the reason why R. Elazar 
. J 

regarded fasting and prayer as superior to charity wa~ because 

the one implies self-sacrifice which is not necessarily implied 

by - the other • A kindly and peacful behavior absolves even . 
I from the s~n of idolatry- the heious sin which, like adultery 

( 

" ~ t 
and murder, but not things strangle$' ·as enumerated at the council 

of Jerusalem 54 c.E. ~~t xv. 29)_.is not to be co~itted even 

at the cost of life (60). ·--- - ·--_.,_ - ..... . 
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No heresy-hunting and sin-searching for them! They believed 

with the Beuteronomists that the "hidden things" belonged to God 

and if "before Him it is 

rabbis sought to exclude 

'\'\ 

know, is it known to you?" When some 
.f /\ 

S~komon from the category of the right-

eous, a Voice/he_j claimed called out in the words of Job (xxx iv• 33) 

;" He will recompen~e him, whether thou choose, or whether thou 

refuse" (61). The numerous laws were to them not as so many 

traps to catch the unwary sinner, bu.t rather as so many safety-
l)y tl-

v a1 ve s, so many becon-lights, to save him. 
~ ' 

He who has done but 

one good deed has acquired a ..JCct~xA~Tos, a~ defender""""-(6G). Hence~ 
f . ,l 

maxim, that all Israelties have a portion in the worXd-to-come ~ 
t;; i 

whiSh maximp they perfixed~the chanters of that most edjfying and 
.rk 

inspiring work, the Pirqe Aboth;-)eniency toward a weaker brother 

as advocated by R. Yohanan bar Nafha; and the willingness to ad

mit a convert on easy terMs, es suggested by Hillel and maintained 
I 

by R. Joshua b. Hanaya (63). If the bible discriminated against 
of ~y,k.;/,;f'I( .:..i~ .... ...,.,....;Lf1£. 1¥:.d.. ~ .... 

the Canaanites, it was because of their idolatrous practices, of 
" 

Which the Gentiles "without the Land" are exempt; and even of the 

former the indictment was against their vices, by no means against 

their virtues (Deut. vii. 3) (64). 

.J · 
I 

¥· 
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Whoever utters a word, be he even an idolater, should be called 

rabbi, or hakbam • For not creed but the deed is the main con-
.(, 

cern of Judaism; not priests, ~evites, nor Israelites, but 

Gentiles as well. Ir teaches that the pious ones among the 

nations of the earth h&ve a portion in the world-to-come; and 

that whether man or woman, man-servant or maid-servant, Jew or 

Gentile, "be who doeth what is right shall reap his reward" (65). 

~ . 
65) B.Q. 38 a . ..§!!l! 105 a., Br. B, xxxvi. 9, Ye.lq., S~ 

"Bres" XiV. 76. __ .:z.","11 .115" j> ~n ai1!> 111• .;ii:"il'\JC •j) ' Tl:I. 

y: 
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I am aware that some Will ~ccuse me of prolixity, and 

that for cur·sery sketch like mine I haye perhaps amplified too 

much. But I have done so deliberately. The Talmud, on the 

one hand, has too often been maligned as the agent which has· 

brought development in Judaism to and abrupt ,end; and, on 

the other, it has proved the arsenal from which most of the 
... 

champions of Rational Judaism drew their weapons of attack 

and shields of defence. It may well be said that if the 

Talmud is like the sea, its ebb and flow are the Rational 

and Traditional waves of ·Judaism. It is in a sens~ the 

trunk from which sprouted the two branches which came to be 

known as Orthodoxy and Reform; it was at the same time effect 

and cause of the two never-absent tendencies in Judaism. 

That in Persia, too, Traditionalism ultimately 

became triumphant, it was not the fault of Judaism but of the 

changed status of the Jew. Bot. in vain did the upholders 

of the Old accepted it as a principle that when "Israel 

waxeth fat he kicketh," .and that "misery is as the becoming 

to Jews as a red trapping to a white steed" (1). ThreateneA 

with discord within and with attacks from without, writhing 

under the lash of cruel Caliths . and tyranical Exilarchs, the 

J t Seek r efuge in the performance of multi
ews again began o 

tudenous 1rites and courage and co:;frort in the memory of the 

past. 

1) 

45. 
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Judaism 
~ 

bec£me a Chinese wa1j Which ~ 

shut the Jews in the 
~ 

Gentile worid out. The "too colleges" · of Sura and Pundeditha 

lorded over the Dias~ora with a sceptre of iron. Rab's 

Hread" lest the Torah be forgotten", his view that the 

Mizvoth j were intended as a strict discipline, and his as~ 
$ 

~ertion that "whoever learns from an Amgushi (!) deserves 
" 

death", became endemtc (2). Traditionalism was rampant. 

R. Meir's lenient decisions were refused acceptance; hie 

name even was but seldon mentioned, because he admired and 

learned from one who discarded tradition. R. Elazar was 

ex-comunicated because .he sought a reason for washing the 

hands (3). And the Persian Jews would neither receive from 

others nor investigate their own treasure. As for the lib-

oral teachings of Mar Samuel he was "merely a bakbam, 

not a rabbi! " (4)r- a charge ever since laid at the doors 

of Jewish Reformers from Maimoni down to Geiger. How dear 

every traditi on became to them can be judged from the 

nalve question of a rabbi who wanted to know why Ben Maha

llalel was not killed for advising his son, as his last 

Will and testament, to follow the majority! (5). 

That even then there were not lacking little 

electric sparks of liberalism to illumine the dense darkness, 

there are more evidences than one. While many were bowing 

2) 
3) 
4) 
5·) 

§habb• 138 b; ~ 9 b; vay.R. xiii. 
Qf..• H,!g. 15 _a/ & mrub. 13 b; Brakh. 

!hJL. 85-6 . 
§habb. , 88 a/; Laz • .sm.· £11• Ap. 13• 

3. 
19 a/; ,Eg. v. 6-7 
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their heads to the decision of the Gaonion, and accepted t .heir 

dicta as binding as if they were those of Moses, there were others 

among the Gaonim themselves, who far from countenancing the 

"foolish beliefs and superstitious practices" of the people, 

denounced them. Shrira nai d s , n an amue1 b. Hafni, espoused the 

cause of reason in their interpetation of religion (6). rt 
"""' was~those times that the vowel-points were introduced into +be 

liebrew Bible, and, but for the objection of Mar Natrunai would 

have been introduced also into the Scroll of the Law (7). 

Despite the injunction "not to change the stamp which the 

sages gave impressed upon the services, and not to go in the 

ways of the Ammarites" (8)~ the Piiutim, 
. I 

• 
imitations and 

5P"!JS ~ 

adaptations of the secu1arAand sacred litrn1es of the Gentiles, 

found their way into the synagog,and those who later censured 

this usage were opposed to it not on the ground of its being 

an innovation, but because of tbe poor literary merit of the 

compositions. In the words of Ibn Ezra, they protested not 

against those which are as "fine as silk" but those Which are 

as "rough as sacks" (9). A radical departure from Talmudic 

legislation were the Tagqanoth which started under the Saburit~ 

¢fes with according to woman the right to sufe for divorce on 

the ground of incompati~_ili ty of temper {10 >4 and culminated 

in the famous decisions of R. Gershom, "the light of the exile", 

/ 

l //, f/.t;~ 1'1-..V 

i 6) Haesh~l ifi, ¢fj. 3.· I9r. peah,118; Graetz, op.c1.i. ~r..18 
i 7) l{erem Uemeg, iii• 200; Graetz, op.ci!;• H. T. m. Ap. 23 b. 

8) J• Brakb v e; vi. 10; Shabb, 67·b. 
9) see Dukes jeiig. poesi,!3, 9. Frankfort o. t.m. 1842,· Har~zi., 

' ur. 1899 · zunz op•cit. 43 b. 492 Cjibn Ezra 
l l'ahkmoni' 182. Warsa , , , (:t$ohe ie!& v. i. ~1u12 O.•J.:>•1 a'TSI '1b..n·~ ">1011( 

L
.l'ri-So·bi•JJ !irhJJlO) Shaa.!'_e zedag, 56a· Tos. Kth},ib. 63 b. Cf. f9-. 77 b. . 

0 ll'lll1)•!) 1jl';Y ____ ., ' 
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in abolishing poligamy and instituting the law that no woman can 

be divorced against her will. These and similar innovations 

which are to be met with throughout th 'idcl e ~ le Ages and through-

out the Diaspora, indicate that the creative genius of Judaism, 

though cowed, was not conquered; and that the glowing embers of 

Rationalism were still hot under the beap of the cold ashes of 

formalism(ll). 

The place, however, where Medevial Judaism could 

expand and flourish congenially was in the land ruled by the 

cultured Arabs, Where Jews enjoyed once more the civil and 

social equality of which they had a taste during their early 

sojuurnment in Egypt and Babylonia. There again, we find the 

preacher a dominant figure, and the collection of Agadoth a 

prominent feature. There again, the Rational genius of Judaism 

found vent and was given utterance by the most brilliant and en-

lightened leaders in Jewry, While freedom of action was 

frowned down, free-thoughtwas still liln-hindered and un-incumber

ed. The reason given in the Talmud for comparing Jews to a 

dove which when fatigued of one wing keeps aloft by clapping 

the other, may appropriately be applied to Israel of that day. 
tk When~current of progress was obstructed in one direction,it 

If 

rushed with even greater ¢e1ocity in another. Traditionalism 

thrived only in the province of cermonialism; the "hidden things" 
} ,t 

and the dbarin §p~ba~eb, were still out of its purview.Mendelson 

has declared, and Dr. H~ldheim demonstrated, that ancient Judaism 

11) 

U.I. 

See Abrahams, ~ewish 1.jfa_in-.tbe Middle Ages,_45,f58-J" J.P.S.A. 
43· •. 
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never said: "thow sha1t,,6 

or shalt not, do" (12). 
or shalt not/believe;""but, 

· The mission~idea1, though 
"thou shalt 

subdued was 
still manifest; and the Jewish sages set themselves the task to 

point out the moral values/ and enterna1 validities of pure Jud-

aism, in the cermacular Arabic, ll 
They believed with the ano~oyous 

author of Tapfl Dbe Elijah that Israel takes precedence over the 

Torah not the Torah over Israel. Hafni and Hai the Qaonim, and 
')1 

R. Ha¢anee1 b. Hushiel, (1000 = 1050), the first critic of the 

Talmud, were Rationalists to a high degree -*1=5+. The philosophic 

speculations of Saadyah b. Joseph (892-942),the worthy successor. 

to Philo, in the tenth century, and of Ibn Gabriol who, accord

ing to Geiger, was the forerunner of Spinoza, in the eleventh 

century, stirred up the dormant mind to renewed efforts; and 
"f--

the gentle]ri 
11 
touching appeal of Bahya Haddayam .to the "duties of 

the heartff emphasized again the old tMith that it matters not 

" . Whether much or 11 ttle., if the heart be turned Heavenward". &3) 

, An outburst of unwanted enthusiasm evinced itself in the realm 

of Jewish science. The Bible furnished a fertile field for the 

re-habitalitation of the spirit of Judaism. Saadyah translated 

the Scriptures into Arabic, and, though certainly cognizant of 

the contention a Greek translation rormerly caused in Judaism, and 

or the latter decision that the Bible may not be translated into 

s~k..o ~it .111yT11 .JrJI >"Jll ...1 ·JD,i re, 'lf.ol. ili. >c)~ n...rr,1..J?:z. 11'1' ·~ ilY."~ i7J'll 1J.11mi< 
JT)lll.l\11 ' ,.lllT)i777, 'TM.... lV-1\.'~- C. · 

12) hutonomi~ xiii f.;Jerusalem inuQes, Scpri~. III . 32l;Leipsie'l847. 
13) Dbel Elijah iX• xv. xx. xxv. ~;y ~· 116p .mo\11 mm ~i7.JJJ>n.l(,Gra•tz, 
.Q.t>,ci!_.Heb. tr. lf' 14n. 4: o~:z~.!> a·i"n w< !'5' b\IJi> 7~ a•111H:ioi1 "J< D"Jm-r.~'l7 ''>:i,. 

Saadyah p:z1Uni1 ;rr:i i>:Ju i,,..:m{Da.n. ix. 2, Ezra.h vi. 15,from Masser, 
138-9. st. Pet. 190,2j Rab/ Ha)Ji calls slme Talmudic statements : >1f:J.i1 ''>.l.T 

See Tshub H~gonim, ed. Rarkavy,Berlin,18B7,p. 197. 
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any but the Greek tongue, neve th r . eless; expected this labor of 

hiS to be an expiation for his sin~ • . A bold ~ Rationalism and 

independence of authority is the di t s inguishing characteristic 

of the eminent gra.mmarians1 Rivi of Balk, the lb~ Kastars, 

Mnahen b. SaMlq, Yhudah Hayyuj, Bunash b. Labrat and/especially, 
~ 

'J1on/h Ibn Janach, the critic of the Massorah and father of 

Hebrew syntax. Strange as it may seem, the critical skeptcism 

with regard to scriptures penetrated even into the stonghol~ 

of Traditionalism;France, and influenced even such a non-question

ing Talmudist as R. Solomon ithaqi. ~Rasht~ in his. famous com

mentary, continually reminds us that though the drasha(_0xpos1tion) 

may serve the purpose of P,ointing a moral or adorning a tale it 
} 

should not be relied upon in Biblical exegetics ( 2fill· 111. 8; 

~. 1; 12; Zach. 1. 8; f.§1!. ixvi11. 36). He suggests doubts 
I 

about the traditional authorship of the Bible, nay, even of its 

plean~ry inspiration (Num.xvi. 31; -1_..Qht.. 1. 7; viii. 29; xii. 13). 
~ ,, 

Even more interesting it is to find that his grandson, the Rashbam, 
~ 

though an authority o~ ~filip4 nevertheless accepted or agreed 

with the views held by Ibn Saruq concerning the interpetation of 

the verse on which the custom is based (E.!,. xiii. 16); and ven-
~ ~/ ~ . 

tured the opinion, so sub¢eryi'I! of Trad~tion, that the Biblical 

this view 
day begins with the morning (gen. 1. 5). Against 

Ibn Ezra wrote hiS satire; Iggereth Hashshabbath,and denounced 

him who held it as a rank inridel (~. xvi. 25). Yet he himself 

i t Though not the first, he was 
was certainly no Traditional s • 

eminent h igher critic of the Bible till the time 
surely the most 

took him as his model exegete. 
of Spinoza, who 

He combated, in 
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his peculiar way. not 1 th , on Y e Talumdists, both as regards their 

interpetations and inventions (Gen. xx1v. 1, xl~i. 27; El.a. xxiii. 

19; I&Y· xxiii. 40), but suggested emendations in the Biblical 
,1.LrJ,,,.uf ~ !-:: ...,.,...., .. 1~~~ { u ii) 

text (~ xxv. 29), disputed the infallibility of Daniel ~d 
' I' 

was the first to call attention to (what is now accepted as 
c, () 

in#ontr~vertible) the composite authorship of the book of Isaiah 

(14). It is needless to say that the lucid andthorough--going 

grammarian, R. David Qamhi, never allowed his mind to be cloud

ed by Traditionalism. "The words of the rabbis", he ever main

tained (1 Sam~ viii. l; ~IQ.hI:. xvi. 28; 2 ~viii. 16, 24i xiv. 

17, 25), "cannot out-.weigh reason"; and like his great pred

ecessors whom he out-Shone, he, too, took the liberty to correct 

the text (lQ.ll&. 11. 15), dispute the authorship, suggest the re

arrangement, and deny certain alleged doctrines of Holy Writ 

(1 §.!m\.viii. 10; 1 l}ing§ :xvi. - 2a·; 2 King§ ,viii. 16; 1 Chr. ii. 18). 

With one sweep he brushed aside the authority of those who were 
d 

versed in the Talmud but not in the Bible, in his quaint Vogg-
~ 

erf.il: 

"Who learned and masterd much of the Torah, 
But the -science of grammar doth not understand; 
rs lllce on& who plq,weth and leadeth his oxen 
With nor goad nor s;u~ithin his hand." 

tree a mind like that of Moses MaiOf such a spiritual 
() 

· natural, if not inevitible, blos~m. mon1 (1135-1204) would be the 

U-...;t '!\; ~ -., • D o I \l/ _ }< 1 ;7 1•;17,.C D 'Tr i1 
I 'Jl)n J1>J"l-;T ~lj'>IU b . . L L, _, J':J. 7j(?)'Ji!) ..• 71-,lfti! "fl0' I -

' . • ~"" ~ ; 1 ~.:> i,.J!.Jli7 l)ll [. 

J 
,/, ' 1 x 5 inoza Tract .. Theol;Pol.,Eng• tr.1 ch. v111.1 ,., 

14) Cf.A~. d/Ed· ~xxi • P ~ . ?Ibn Ezra yn;o ~.i.si hi!J "·;r i1~:z~ 
I i i&'l. ct- Qamhi 1sam~ v'iii. 1. ·111·11~)".J Qi1~ "''llio1j1YJ:J. _~~?~:.~:~11--~- L ('-;__"'') ' . 
I I J ' • ii 1 --- - -- J\Ji">"I' 7J!{71W ..• i1:l 7i1i1 TJ))llJ -IJY. \11.,b? :Z.')i1 7 1

=>
1 

"'..,.:2071 . Sifthe Hakhamim Vayiqra • < · · - 1 ~..,.., ~ ~------:..:. ~- - · · ··- ·· ·- - - --.:. ·~ 
11 ' ----· - --------·- · •::!1)0 p ).J_y J7");ft '1f/ : ;r oJJ)l'J "!J)O ")'l(U-111\ 5 
. ) 111").!l\!J i1,;P 11!1")°!) · ?'.l.f'~ . ')(\/. 3/: (<11.l',;7 ____..... 1. 

l \J/ ")tJT illJ.l.,T"ill /:J!>i' 7)1 -,,~,. J U ) lti.!1 ~ .. Y >fl11ri;;-·-;_--;_-.---;;;-;---- • 
~ ' 
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But his greatness consis~s in that he did not limit himself to 

any one phaze of Judaism. His t~tanic intellect embraced every 

sphere of his religion, and he shed lustre on what~ver he touched. 
h 
,___ e bitterly inveighed against the authoritiveness of the Talmudists 

as proclaimed by the later rabbi~ and disparaged many customs as re-
c. is wt ,. .c-.xe. f o.A\M.s 

cudescences of Saddu~m. "WhyJ he sx-v-a-H--masrt why should their ( .:tL., 7a.f)'A..,. tl.i5ts') 

gzerotb_be more binding than the statutes of the Torah which 

every ~~:9,~~~ (ecclesiastic court) may invalidate?t:; Should it 

even necessitate the abbrogation of a positive, or the affir-
a. 

mation of t-h-e- negatice, commandment, we must conform to the 

requirements of the time. ~ven as a physician is in duty bound 

sometimes to amputate a hand or leg to save the rest of the 
( 

body, s~f should the ~et,l),,D~n sometimes teach to discard certain 

rites that the rest may remain; as the ancient sages expressed 

themselves~-- "Let . one Sabbath be broken, that many Sabbaths may 

be keptf". )"Again, "whether in matters which the modern rabbis 

know by tradition, or which appear necessary by them by Biblical 

and Talmudic interpetation, or things introduced by them because 

of the demands of the time, we are boun.1 to accept their views, 

and whoever disregards them transgresses a law. Does it not say 

i ~cording to the Torah which ~ shall teach yout" (15) 

Maimoni thus became the avowed exponent of a 3ud-

.. "' aism abreast or the time and acceptible to reason1 and on his 

. works the noblest thinkers fed f_or centuries. Reason to him 

was the court of 1ast appeal, the only infallible guide in the 

Process to which he clung in his 
scheid~ 1WQ. sichtung 

15) ~adj Baba~~ "H· Majirim", 1. 2, 11. 4. 
52. 
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theological and philosophical treatises. Should Aristotle be 

·right1 he would not hesitate to interpet the Torah in keeping 

with Aristotle. In his YadJ Habazaqah1-though faithful to 
.f..t- ov~"( r 

Talmudic decisions, glossed or supressed such laws as were dis-
" ~ " ,. 

tasteful to him, whi~¥e in his Noreh Ubukhirn he advocated those 

principles the maintainance of Which would form a Jewish com- ; 

munity of intelligent-pious ones (N¢bonim-hasid,Jri}, to whom rat

ional meditation,decorous behavior; and hygienic observation 

would form an itegral portion of their religion (16). 
c.. 

LUzzatto, ~raetz and several others, have denoun,ed 

Maimoni for the attempt to foist a creed upon Judaism (17). The 

truth ls that this expedient was needful to save Jews to ·Jud-
'Y' 

uism at a time when the observance of the ceremonies was fnught 
" 11. 

\Vith untold da~gers. The vehement and prolonged controversy · 

which it aroused was caused not by the Rationalists bµt by the 
I 

Traditionalists against his denial of authority in the ~. h~s 

reasoning in the ~h, and his arrangment of superstition in 

both. 

Mainmoni became the storm center of the conflict 

between Rationalism and Traditionalism, a conflict which con-

tinues to his day. 

53 . 
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The battle was waged not only about doctrines and opinions but 

also about deeds and practices. Already in Ganonic times we 

hear of numerous people who, like our modern Reformers, dis

carded religious ceremonies, changed the prayer-book, abolish

ed the dietary laws and did not keep the second days of the 

festivals. The author of Hagqanan speaks of those who main-

tained that the laws were intended only for Palestine, ridicul-

ed the dialectics of the Talmud, and took a stand against the 

religious disabilities of woman. (18). Until the arrival of 

R. Moses of Couci (c. 1240) we know that tfilin were not l~id 

by the people at largeithat evening services were not held; 

and that there were those who carried their indifference to 

the extent of disassociating themselves from their conservative 

co-religionists (19). 

18) Ha an<lh l5d 16df 22bd
0

, 26a; 49b, 66b,7?b. 124d; 
Saady~ffi.Vd. 3gb. 40a. &haare Zedeg, 24n. 10; Abarbanel, 
Ishuatt'MS'hii0 15b. Qreskas, ~. ag,. I~tr. Sham To~t ~~gl 
J:!lohim 28b·' Levinsohnrl". ~h, 1~· i~n,-47~=-~~r/B;;;f~ld. oof/ 
19). See Harizi,QQ • .Q.__. ' ' ' kh th.''%0 · Tahanu o , v • 
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There were a1so many who were alienated from the 
~ synagog ( 20 ) , 

and then as now each party 1 id t 
a he blame of the religious 

disintragation at the door of the other. 
Not Only R. Solomon 

of Monpellie~in France, R. Moses Taku of ~ 
~ermany, and the "Rosh" 

of Spain, oven R. Moses Nahmoni and R. Solomon b. Adret pro-

nounced the Rambam,Ibn Ezra and Saadyah as heretics and troublens 

of Israel, assigned their writings to the flames and condemn-

' ed those who read them as infidels/ a.aft sven the grave of 

"Rabbenutt Moses suffered descration at the hands of his 
• 

§ fanatic opponents; UJ I But rhe Rationalists, though inferior 

in numbers, held their ground, and the onslaughts of the 

Traditionalists only emboldened them in their progressive 

aspirations. 

d~ ... Era~ so .. ~-- - ~~':I' 
20) How unfounded is the~harge of the quasi Orthordo~ of 
to-day who identify Reformation with assimilation can be proven 
not only from the Talmudic la\'IS regarding converts, which must 
have arisen from the dema~T the day, but from the entire 
history of Judaism. If~Levita~ grandson converted himself 
to Catholicism so did the sons of many more conservative parents 
and teachers e: __&.!. Abjhor Alphol}r,o4- Pfef'ferkorn, down to Carl 
)(~ton and Prof. 0h~~lson. How ~ Orthodoxy proved to hold 
the attention of those within the fold can be lea~ned from the 
numerous references to f~~ indifference to religion, ignorance 
of the £aw, and disregard of morality which exsisted in some 
of the most conservative communities ev.fn dur~ng the heyday of 
o:tho_~oxy. "'iJ$.f'; R. Tam (Safer Hay_y"shar iii.}:J1)".i' ;r.:z !'" ..,..,"' ;r1s>0 b:i p;m 

~,.. .. ,...; !j.:!.2-2: /II• II: '">j)":I r~.1'1 I~-· . j1Yl)'J ;it •jll illl:A' Pi1-:Z. , '11,c' J1Pl~ni7 l"" Djl'J',,)/.1. . 1""~Yi71 ' 11i1 p:i~ )j(, \l/ll..l 

+H~- /'"At the same time even men like R. Mnahen (~ Laaerech 1.37 or 
44b. & j'unz 494) decri"'ed the lack of decormen in the synagog 
Which reaered the worshipers a·uu•p.JIP:J >1'111 D'JJfl_/1.)0)jl~t, as ~id R. Ephraim 
Lentshitz (Ain~de Shesh P• 39 ). ~J, TJ:>1.:iui'. j1J1")P't1.J"il;rt:i.i..1.:n":z:::r.;rmi~ _ '»J>llX>111J ':.. 

' . ~ .,Mr ww11 'Jf' "71..v ~n..ahem of Pl!Eigni>lll 
'1.:i1 · D'.Jl).)2. D":l ' ">Y.'Yli1 D~tnil '.:I ,,.,;y t _n....,bb--i .I 

,, ...,µ »t2 H'7f< ..,2 ,. "~ ;nlfl • .,.z7:L -,.:x,.J?\11=> .\dQ!iss~ he~~-- ----- ---
>., 'Hni1 oijm::z, :1jC...,i7 ")).).1'""

2 ," } . & in Q..l_ath S,:8.bba_-rp.,~:n;we a.re tol~: 
• 1., P'lt'")iJ u•,:lT::Zl 'l1 )IY->;? P77:Z. l.:S)jl' '.:> P•1)l>OJ.I p•">.212 )'\lll">T b l'i" N l 

O':J. "l j1 /];1\JJ Q)JI ' A i, ~ f R. Samuel Ede ls .(Ma.harshih. Shab}J • ch. 16. il~ili> ~.:i::i •1!S>o 1077 t., -"'2 -..m~i->.J> iu:z. 

t 
;r..., 1.11 l~"':r.. -r".:z~1 .:z..., .JP l'"~ i1.!i'"' .,n~ b _. . . ) " 

,./ R. Y.nahem b. Zarah (Zedah Laaerckh, intr. : .. -:=mV>'->17 .JT 7 Y.m~1 /'°ril .f'i>:>i:'l)Q :z.n:::a. 
~~ 1 1

1 "lO:Z .,.,.. • • ::JI "> ' O•";r n1~").::til'l ;r'>"!>..Pi1 llill •• • J11:J."lf1YJi1 ftl!fl •v:J:z. ")(;,'>) 7 1?>,"7 .:r~'ni1 
u ,, ..11'2.~ ;-1 .tr"> •y.i\l)'J.l ~n >:.,. ~· ", • r• .•. _.. "'Y' 

.so a.1s0Ntodena.p (P_~_haQ. ~!.zhag~ .§.• ~· "l'fettyemf.') 

Y 
e- 0 <:>or-·~ 'i_ ~ '}naA)>ulM'~ t:;..,.~ Air. wvv-,(.,, ;r~P l):I") )17->Ll i7!1 ' •. ;; L .\ 

], .:llCll><ll\ /o!.IA/' .ey .... &L "' ""' { ,.-/ D .. · jp J ,..,~·.._ &""~.J • 
• ,,., -:r J'P'?-:3 1:1. ;IW)'J 1va" i7:JJ .. 114.C~~ , • ~s 

J L.i~ _J ""- ...,..,.... l'Jlli1l D">f11}')• - ·-·-·· ---~ v • . 1
1l11Jj(;J "Jfl~ J IJO''P 1:1, ~114'1' "rfl.r~eus 
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They prostested their innocense of the charges of as¢imilation; 

and they Claimed,on the contrary, that they aimed to build up 

Judaism by extipi\pating the par~sites which festered upph i~s 

body and sapped its life-blood. Among the leaders of these 

Rationalists were such men as R. David Qanhi (1160?-1235?~ the 
"'-

eminent gramm.q'rian; R. Jacob b. Alahir Ibn Tibbon, the translator. , 

and R. Jacob Anatoli, the renouned preache~ whose fiery elo-

quence won recruits from the ranks of the Orthodox. Through 

their instrUi~entalitY; and chiefly owing to the indefatiguab1J 

labor of the Tibbonites,-the illustrious family which for several 

centuries kept the light of reason from being extinquished-
1 

the first concerted action in behalf of Reform was taken in 

ls~---au.)' &H4 l'he meeting convoked at Montpel1ier with its sen

tence of ex-communication against those who should malign the 

name of R. Moses b. Manimon; who should oppose the unrestrict-, 

ed study of science and philosophy, no matter in what languaRe 

they were treated; or who should condemn an author for heresy 

on account of his philosophical opinions, may well be regarded 

as the first eentral Conference .Qf. Reformf~Rabbis 1!l ~ gias-
:i. 

pora. (1 '. 
The battle since then; became a battle of P~~lets; 

. ~~ 

and in the warfare, th;n as now, the Rationalists had"difficu1tr 

in worsting the Traditionalists. Among the great wielders of 

the quill was R. Ydayah Bedarsi,whose letter to Ben 

Of the gems of the ~iterature of Reformff Judaism. 

2f) Minbath ganooth,Nos. 54, 76 

Adret is one 

56. 
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"We cannot give up science," he insists; "it is as breath 

A Of 
our nostrils. 

..../ 
Even if joshua should appear and forbid it, we 

couldAobey him; for we have a warranty, who out-weighs you 

Maimoni, who has recommended it and impressed it upon us. 

are reedy to set our good~ our Children, our very lives at the 
,, 3 

stake for it (2~). A more profound Rationalist, R. Levi b. 

Gers~on, of France,-which offered for a while a place of refuge 

for Reform-, was even more outspoken in his commentary to the 

Torah, the "Battles of the Lord," (which the Traditionalists 

parodied into the "Battles on the Lord~). In the introduction 

there to he censured those "who avoid whatever is based upon 

.investigation and philosphic postulates and is not transmitted 
J J 

from others." lie was fearless to the extreme. "Should our 

research," he dec1ares
1
"1ead us to contradict a statement in 

the Torah, we would not, because of the Torah, faltE?r to tell 

the truth ,, ••••••• the Torah is not a code which enjoins us to 

believe what is not so; its main object is to direct us, as 
~ 

much as possible, on the pa.th tha t leads to trut h." These 

vindicators of truth and science found a responsive note in 

the heart of many of the brethern. Saadyah, Ibn Ezra, 

Maimoni himself were studied, imitated, and commented upon. 

Talmudi sts, li:e 0 Meiri" and "Ka.spi" ventured to ~out a 

new ;~ih for themse1ve~ in the explanation of the Bible and 

codification of the Halakha; while the philosphers, like Joseph 

i and Elijah Selmedigo in Italy, continued the Albo in Spa n 

Rationalistic movement in the realms of t~~logy. Albo was 

2i) tsbuboth Rashba 418 as rendered in Engli~h in Graetz op,clt Ilf 44 
57. 
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the last but not least of the Arabic Jewish school of Rational

ists. To him also the numerous la\'S were so many avenues of 

escape,~ and with the Talmud he believed he who doeth one 
R..t-

commandement is certain o:f his re•Rard. ~"More than the 
'R. .t-
}ilamnam he held that innovations in Judaism are permissible 

not only as temporary measures but for a11 time) even as Ezra ~~v< 

permanently the first month into the seventh because he wished 

to comme~of,te the new redemption rather than the old; and, 

dtff13ring from the Rambam, he declared that the basic :principles 

in Judaism are only three, to which if any one , ...rarter mature 
)r 

deli yeration, finds himself unable to subscribe, Af1e sins un-

knowinly •••• and is still to be reckoned among the wise and 

pious ones of Israel." He nroved this from the Talmud where 

R. Hillel (and others) disclaimed any belief in a Messiah and 

were regarded as good and great and faithful Jews (2~. 

Time, too, helped not a little in healing the breach, 

and Traditionalis:!II Which, in keeping with its principle sees 

a halo of glory around the great ones of the past, gradually 

grew to cherish the memory of the very men who were formerly 

denounced as traitors to Israel's cause. 

"The past will always win 
A glory from its being far; 

An¢j orb into the perfect star " 
we saw not when we moved therein. 

(1488-1575) the pious author of the Shulha~ Thus Joseph Karo , 

2~) Iqarim_i. 14 18-21, 111. 14-18, 29, iV• 42. 
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Arukh, included Maimoni among the three authorities (Alfasi and 

Asheri! ) on Whose decision he relied• B ut circumstances were 

not auspicious for the spread of enlightement among Jews of 

Medevial times. The massacres and eJep(l!Ulsions which ravaged 

the Jewish communities of France, Germany and latterly of 
C' • n f lO' i:>pain, the aradi se of the Jews'\ gave a stUHHning blow to re-

search, and the Jewish intellect concentrated itself in the 

ff four e11s of the halakhah'', ·or saught safety in the fancy 

flights of the Qabbalah, Judaism became a prey to what 

Origen would call, ~the foolishness of beggarly minds~ •• The 

chief concern of the rabbis/lay in accumulating Minhagirn. 

(customs), and ascribing to¢ them supernatural virtues. 

Qabbalah was preached from the pulpits
1

and penetrated even into 
r 

the prayer-book (!4). The very teachings of the Rationalists 

were enforced in the service of mysticism, and not only were suhh 
. ~ 

works as AekhaXoth, Habbahir and Z-Qh~ attributed, respectively,-

to R. Ishmael, R. Nhunyah and R. Simon b. YaiV-( the zealous 

Qabbalists entrenched themselves even behind such names as 

Saadyah, Hai, Ibn Ezra and Maimonil Modfying the words of Bar-

Qapparah, at the death of R. Yhudah Hannasi, \Ve may say of Jud-

aisrn toward the end o~ the Middle Ages: "Angels and mortals 

have contended for the Holy Ark, the mortals have conquered and 

, 1 ~ the Holy Ark is captured." 

s-

24) ~· Eashba,414~ Oha~ez, Mishu.ath Hakhami~ §589 
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Gestoert, aber nicbt zer t t t _ s oer , his winged word 

of Dr• Zunz how true it is of Judaism in general .and the 

Reform movement in Judaism in particular! When Medevial 

darkness spread over Jews and Judaism in France and Germany , 

bebol.d the sum of enlightenment dawn in Italy% The material 

welfare, and comparatively favorable status, of the Jews there 

called for a re-adjustment of relig\on with life; and the rig

orisms of the rabbis became burdens unendurable. 

There, the movement set agoing by the Tibbonites 

found numerous adherents after it began to decline in Spain 

and the Provence. Elijah Delmedigo, while he offered his mee4 

or respect · to the rabbis who at ·all times "were the leaders of 

our people and its judges,~ disputed their authority to bind 

for all time to come. (1). There was R. Jacob Anatolio/the 

preacher who settled in }lap1es, and R. Hillel of Verona the 
) 

Philosopher; and thither King Robert invited the erudite 

Kalonynos b. Kalonyhos. Literature be~an to flourish almost 

as it did in the golden gays of Spain• The works of teo 

~omano, Judah Siciliano and Emmanuel Romi improved the taste 

and enhanced the apatite for culture. Rationalism made such 

rapid progress that already R. Zrahyah b. Shaltiel rega~ded 

Hillel of Verona as too conservative, and intimated to him to 
.t 

go "back to his native 1and, put on his ta~itb and tfilin and 

regale himself with the delectable Safer Yzirah • (2). 

1) ~hinatb Haddath, ed, ~eggio 27, 53T8, 71.Vienna 1873. 
2) QzJ!r/ Nehmag 11. 124:, 142. 

60. 



I 

i 
., ' .. 

( 

I 
: l . 

I 

1 

and the 

Jewry. 

And again1 the study Of the Bible came to the front 

mission-ideal took hold of the leaders of Italian 

Elijah tevit~ (1472-1549t the grammarian, \'fho 

shattered the tradition with respect to the antiquity of the 

vowel-points, also set an example of closer intimacy with 

Gentiles, and proved that it not only does not de-Judaise, it 

even helps remoye prejudice and calumny. The· rise of the 

Christian Reformation, too, inspired the Jews with the hope 

of seeing their cherished dream come true through the medilim 

of the holy tongue. "Such" says Levita, ''is the fruit of our 

lan~uage when it becomes known among the Gentiles. Therein 

lieth our salvation"(3). And the fact is undeniable that his 
" . . 

influence ~n Reuchlin, Aegidio, Fagius, ~uenster and others 

contributed not a li~tle to moulding the Shristian fteformation. {4} 
fr-

In rab._inics, Azariah dei Rossi/ (1511-1578)
1 

at the same time 

that Joseph Karo wrote his code in which he embodied much of 

the dross that accrued to Judaism through the ages, and Ibn 

Yachya produced his history which contains a meddley of fact 

and fable/,-submitted everything to a searching examination, and 

his1 Mor Qnayi:m proved indeed a light to the eyes of the seek

ers after truth." If we moderns," he remostrated, . "are like 

pigmies, then are we like pigmies who ride upon giants, and · 

can see more than the giants ••••• If as regards prophecy the 

ancients were superior, we of to-day surpass them in matters 

pertaining to research and investigation-:---:-:-: •• If they dug, 

3) Msorath 5amroassorah,intr. u 
4) See L, Geiger,~ Stud. ~. oeb. ~pracbe,55 f. Bresla~ 1870. 
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we, by their ·help,have succeeded in securing the· water for Which 

they dug" (5) • Dissatisfied with the Traditional data based 

on the Talmud, he called to his assistance not oniy the for

gotten Jewish philosopher Philo, but even the Church Fathers; 

and his spirit of inquiry led him on to point out the many 

inconsistencies Which had crept into both the Talmuds and the 

Bible (6). 

For ~eform rabbis, the life and labor of Leon da Modena 

(1571-1648) has a percliar attraction. That many of his bi-

ographers, among them Graetz, have condernmed him as a heretic 

and sycophant, should not surprise us when we recall that 

these epithets were shared by him in common with Dei Rossi, 

Levi ta and even Mainoni, Ibn Ezra and Saadyah, and for · all we 

know with Mar Samuel, R. Yhudah and Hillel Hannasi. The 

student of religious Reformation hardly needs to be reminded 

that Luzzatto exagerated when he referred to him as "a •ater 

of the sages of the Talmud and Mishnah more than the Qaraites, 

and a more rabid Reformer than Geiger" (7). Yet, to use a 

Qabbalistic term, his soul was a 'ffiizuz (spark) of the same 

fire which later kindled the soul of Geiger~ He was ind~ed 

a connecting link between Geiger and Maimoni. In separate 

brochures.as well as in hi$ commentary on En Yaagob, be in 

flicted telling blows on mummified Orthodoxy; and in e1oquent 

5) 
6) 
7) 

Mor Onayim, ch. xiv. 
Ib..· Chaps. v. ix.; Xi• xx. 
~garoth Sbdal No. 980(May25, 1846,. 
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language he pleaded for Reform from the pulpit. He introduc-
ed choral services into the synagog and t 

1 a sys ematic schedule 
into the school• More than thi~, he endeavored to restore 

Judaism to its pristine purity. Taking up the code of 

Ashari as an example, he points out how Judaism was weakened 

by its excrassences; and asks ~hether it were not reasonatlle 

to presume that had the Torah intended that these laws be 

binding it would have stated so unequivocally? (8) This 
,tlr 

he repeats in various places in 9&.J.; Sakhal and Ha¢Roneb; and 

suggests the abolition of many rites, the relaxation of the 

rigorisms of the Sabbath and festivals, and the shortening of 

services. "If the sages of the Talmud", says he, tt allowed 

one on a journey to abbreviate his devotions because of his 

being busy and worried, so much the more reason is it ad

equated that we prolong not our prayers when we are worried by 

the galuth and about the means of earning a llvlihood" (9). He 

advocates also the acceptance of proselytes on easy terms, and 

especially of a more cordial relation between Jew and Gentile. 

In brief, he asks for the ~emoval of any obstacle which hinders 

Judaism form realizing its ancient mission and become "a light 

to the nations~ (10). 

8) 
9) 
10 ) 

~t Sakhal,21, 22, 28, 30, 52-5. 
Brakh. 29. ,.,<. it R y tf.1 A Shabh· 9~, 137; ~.47; Hl!g. 22;See Libo1 v z, • 'l/ • 

Modena, 56-9, Vienoa, ~ 1896; Geiger in Ozar Nebmad.i, 130-1· 
Bern:fe ld, Kaemp:f, ~eiXter in Jdtm.1 21-2 . Berlin, 1907. J 
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Needless ~o say, he had little in common wi"th 
the mystics. He 

was indeed the first to call attention to the 
spuriousness or 

the Zohar, and condemned the belief in wi tchc.raft and the trans-

migration of the sou1, Which at that time found a defender in 

no less a personage then Manasseh b· Israe1 (11) • 

The advocates of .li. 
ationalism, however, were yet merely 

"one in a city and two in a tribe." They lacked the dynamic 

power which comes from concerted actiori. The many conversions 

which through the middle ages, from Ibn Ezra to L~vit~harassed 

the camp of Israel, contributed· to the ascendency of orthodoxy 

and the crushing of Reform. There are indeed several modern 

scholars,among them also Geiger & Graetz,who see even in 
u... ~ ..,... 

~bbalah & Pilp~~l,&AShulhan# ~kh itsel~ the symptoms of the · 

independence or the spirit of Judaism,and its irrvpatience under 

the control of authority. and R. Obernowitch of Odesa has built 
) 

s~s · 
upon this theory a most ingenious ge-tem of historical prosnect-

1 ve. Moses Isser1es'annotatlons were prompted/in realitY,?Y the 
h y 

deaire to srow t~at the ~ ~was not yet "the table 

before the Lord," and to protest against R, Joseph's slavish

ness to the codes of Alfasi,Maimoni & Asheri,and the mysticism 
t; 

of the Zahar. Nor did Judaism even then surrender 3fld the Karo-

I sserlesr code unconditionally and without a struggle, as various 

remarks in responsa and commentary by such lights as R.R. Mintz, 

Jaffe, Bach1'ach and others of s~mular standing sut'ficiently 

attest. (1:.j J1J 

11) 
.s;l" 

Qf. lishmath Haxim I.viii, III. :at. i. xxI, pa¢i~. 
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~y far the greatest bulk of the Jewish literaiJ:f.out~ut down to 

the end of the eighteenth century consists of _responses and 

commentaries on commentaries,"a. command to a command, a line 

to a line''. The chief interest was no longer Emuno~p Vdeotb 

but She_~J.ot_h Ut_~h:uboth, and the/( controversies remind us of 

the homoo0usian-homoiousian controversy in Christendom. 
/ 

Wir debatiren, ob wir Stiefel nutzen oder schmieren!. 

12) See Hashshilo_ah J.V. & Vlll.; Graetz, 212.•ill· Heb. tr., 
Vlll. 460 f.i & m-y--Sect/

1 
Creed &: Ce;c¢stom1 115f. 
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Yet the seed Which the enlightened leaders of 

Israel have scattered was destined to burgeon forth and 

produce flowers and fruit as soon as thepf icy layer of 

prejudice and persecution began to melt. The ei ~hteenth 
. c. 

century proved to be the clima~ic period, and Germany 

the promised land for a re-juvinatod Israel. The admission 

of Jews into the universitie~ and the pursuit by them of 

secular studies was gradually undermining the fabric of 

Traditional i sm, and Germany which had been wrapped in dark

ness when the lieht shone in Spain, Provence and Italy, was 

the first to proclaim the advent of a new day. This "revo-

lution under the form of a law" may be said, for conven-

ience's sake, to have commenced with Medelssohn's specimen 

of his translation of the Bible into German (Al.1..m Littrufah; 

Arnst. 1878), which affected Judaism even more than the first 

translation of the Bible into Greek, and produced the 

maxim that all Reformation begins with a Biblical translation. 

Mendelssohn, himself, however, can at best be regarded only 

asthe advance agent, or rather, the unconcious instrumne~ 

of the Jewish Reformation. wessely in his Dibre S~m 

veemeto (1782) was~more avowed advocate of ~eform than 

Mendelssohn. in his Jerusalem~ in which _ though he denies 

that Judaism is a religion with a creed, and recognizes 

that "there are no eternal verities which the human intel

lect can conceive but it has a1so the power to create," he 

yet insists that the ceremonialf laws are binding forever (1). 

1) Qll• cit. 3llf., 351 r. 66. 
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· rt was these c eremonials that proved the most burde nsot!le, 
because they militated the most against the spirit of the 

time; and the "Rambam0 with his empfhaces on creed would 

have been more time1v than 
" 

deed (2). 

"Rambman•• with his stress o n 

For the problem now became, not how to reconcile 

faith with philosophy, but the La~ with~. To use the 

current phraseology of the day J the Auf1U§.J2~~r~.!. and Bi ldung 

produced a ~~J~~~~a~pj' in which the target was practice 

even more than precept. In this conflict between the Old 

and New, the Massfim_ (17P.4-l811) took no mean part •. They 
e..e\11.tY-

were the outcome indeed of the first con~ated action on 

behalf of Reform Judaism; constitued, if I may say so, the 

first Jewish Reforn Congregation; and met with furth~r 

reaching results than the concrete form first given it in the 

Qonsistory of Israel Jacobson two years before the birth of 

Abraham Geiger ( May 24th, 1810.). To them flocked all the 

idealists who broke 1oose from the gyves of Traditionalism; 

from their pages, as from so many pulnit~ they preached the 

principles of:renovated Judaism; and in hundreds of cities 

enthusiastic readers were drinking in their words and join-

ing the ranks. The endency became a movemnet which) like nn 

avalanche, /f was rolling and growing as it rolled. Begin-

ing wit~ Mendelssohns advocacy of the permissibility of &uch 

such thing as faccincationior the postponement of a funeral (3)J 

2) See Zunz
1 

QU.gjj.. 46~ f. & Bernfeld Daath El.Qbim 578 f. Warsaurl899. 
3) .¥asser, Sep. 1785 (Bi~. 5ait. 1822, pp. 23f. 82f.) 
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and the_ Plea for a pure German, it eventually 
culminated in the 

aesthetisation o~ Jewish worship, the renunciation of obsolete 

rites, the substitution of German for Rb e rew in the service, 
the introduction of the sermon in the vernacular, and the 

admission of woman to all the duties and privileges enjoyed by 

man. 

As the language employed by the Massf irn, in fact 

by most of the early Reformers, was the international 

Hebrew, their audience was not limited to Germany, but was 
0V£.Y 

disseminated far and wide,, distant Russia and darkest Galicia. 

Reform, towards the end of the eighteenth and beginning of the 

nineteenth centuries, seems to have been "in the air." Like 
~ u 

Wesse1y, the GFn of Vilna mapped out a ne\V c¢.rricu1wn for the 

J schools, which revolutionized the prevailing outworn system of 

/ education, e.nd urged the acquistioni of secular sciences "since 

} by so much as one is ignorant of the other sciences, so much, 

/ by anf hundredfold, is he ignorant of the science of the Torah" 

(4). The steady influx of' Russian "Maskilim" to Germany, 

and their personal contact with the "di vine philo~rnpher," aided 

also by the ~ commentary, caused not a few oftheir countrymen 

to wake up from their lethargy and inaugurate various 'Reforms. 

Dubno; the ·.Massori te, Maimon the philospher,Schick the scienti_st, 

Dr. HUrwitz, Satanow, rJfye and Levin the 11terateurs, and a host 

of others, were like so many hands reaching out for the light 

which flo,ded from Germany but was by an ill fate excluded 

from their own land. 

4) Path fiapb§b.Ylban, int.;Plungian, ~en/ Porat.ha.. 33.Vilva 185~ • 

se. 
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Jn Galicia, too, R. Solomon L. Rappaport re-introduced the critical 

study of the Talmud, and Nahman Krochmal, resuming the thread 
a_~ _,.· ' ... , _, ,-!:_ .. /"'! / "+ ~.(~-·..,,·c'. v ~P':l /~r .,..f~ t'"T/. v! .{ .. .;,. .. ;2"~1. .... :---r"""- ·V 

of the mission-ideal, pointed out in his profound- but ·-iri'complete 

Moreb Nbukbe Hazzppn~ that the kernel of Judaism consists in 

its stri vi_ng for absolute splri tualuty, a.nd that the greatest 

progress made by the Jews was when they divested themselves of 

the fetters of nationalism, on the one hand, and formalism, on 

the other (5),-the platform of advanced Reform Judaism in a 

nutshell. 

These exponents of Reform, however, were still as 

much the slaves of authority almost as their fanatic opponents. 

The appeal was still made to the Talmud and ~~e~epe ra~nic 
" 

literature. With them it was Only a change of masters, a 
\,0 

preference for P.. So-ben-So to R. So-ben-so.; ~eige~ the "new 

Hillel," was the first to announce that the connection with 

the past means not a subservience to the past authority of any 

kind, but .''the persistence of the living idea which permeates 

all ages with its vigor; .. and "that Reform means for us, changed, 

new appearance; a rejuvenated life, forms permeated and saturat

ed with the spirit. The difficult and the easy, the whole and 

the part, are to receive meaning and significance, to uolift 

the spirit, to kindle the heart, in order that religion· may 

influence the entire view and course of life." (a). 



~--------~~~---------------------~--

But here I must stop, ir I do not desire to transgress 

the admonition of our ancient sages that "n·o kingdom may trespass 

upcn its neighbor even the breadth of a hair," or to disregard 

the boundary set for me by you, I hope, however, that from 

what has been sai d you will seey( that Refprm in Judaism is not 

a parasitic growth nor a n~w graft on the ancient tree; that it¢, 

too, has its holy ground, its priceless treasures and glorious 

associations; that in different phases and various guises, it has 

appeared, re-appeared and appeared again, during the ages prior 

to Geiger-the "thus far and no further'' of my task; and that 

like the land of Judea according to the Talmud (7), so does the 

religionof the Jews possess a remarkable elastic property, and 

while it shrank and shrivelled in one place "expansions and 

enlargements," real and substantial, ever arose to it from another 

place. 


