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I. THe PIYYUT AS LITSRATURS ARD LITURGY

When R. Eliezer bar Nathan of Mayence (c. 1090 - 1170) wrote his
piyyutim, he intended them to be both fine iiterature and liturgy.

This was a great task, for the paetan had to overcome the apparent dif-
ferences between prayer and poetry. Jewlsh praycer is communal expres-
sion, yet poetry is the conception of an individual. Keva, the order
of prayer fixed by rabbinic tradition, conflicts with the innovations
and spontaneity oi_' poetry. However, in that both prayer and poetry de-
rive from a human experience that is directed toward the deity, they are
one and their characteristics complénent each other. Here we will ex-
amine both the liturgical and literary aspects of piyyutim to provide

a basis for this study.

There are two dafinitions of the piyyut. Both definitions are derived
from the Greek word poetria (poetry). First, piyyut may be used as a
general term for the totality of Hebrew religious poetry from the first
century of the comuon era until the beginning of the Haskalan in the
e!.ghtee;th century. Second, in a more restricted sense, piyyut 1s the
term for poems for the Sabhath and festival liturgy.

P..lyyuti.r: are divided according to the occasion of their use and
function in the liturgy. ‘There are piyyutim for the Sabbath and major
festivals, selihot for Rosh haShannah and Yom Kippur, and kinoth for
Tisha 1:>'A1ir.1

Piyyutim for the Sabbath 1iturgy derive thelr names from the pray-
ers set by the Talmudic tradition. ’Ih;ere arc three separate groups of

Sabbath morning pilyyiuin: thoue precedling the yofzer pi:ayer. the ytz-




'593. and the kerovot. Of thosze preceding the yotzer, the first is the
yeshut in which the leader of the service requests ﬁernission to pray.
™e ryeshut may be included before many different prayers in the morning
service, and therefore one may find a reshut to the nishmat, kerovah,
and avodah. There are als;: rechuyot to the kaddish, which concludes the
peske dezinra in the morning service, and the parechu, which opens the
Yotzer blessings, and for the yotzer itself.

The nishmat, the prayer tefore the tarechu, provided three opportu-
‘nities for the creativitiy of the paetan. The Nishmat piyyut, based on |
ithe prayer, “The soul of every living thing blesses You," opens the ser-
-Ivlce with praise of God. The piyyut called illu finu precedes the
!prayer. "If our mouths were as full of song as the sea." It describes

the humanly unattainable majesty of the Creator. Finally, following 5
the prayer, "All my bones declare, Ch lord, 'Who is like You,'" the
piyyut kol azmotal describes the unique characteristics of Cod.

Piyyutim before and after the siema in ihe morning service are call-
ed yotzrot. These are paralleled by the ma'arivot of the evening ser-
vice which were less popular with the paetanin. The yotzer is based
on. the prayer, "He who forms light and creates darkness." Its contents
declare the creation of the world and praise God the creator.

The yotzer piyyut is followed by the Ofan, a piyyut based on the
prayer, "The angels and all holy cre#tures rise in great tumult." It
contrasts the sanctity of angels with the world of earthly creatures.

The miorah piyyut follows the next prayer, "lic who creates the
luminaries.”™ The meorah announces that Cod's covenant with Israel
gl'ves- reacon for hope; redenption 15 soon to come. The ahavah plyyut,

based on the prayer, "lie who chooses lils poople Israel," also reassures
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Israel of God's love. It uses imases fronm the Song 6f Songs. The next

Piyyut, the zulath, further elatorates God's deeds and. righteous acts for

Israel, especially redemption from ecxile. This plyyut 1s based on the
prayer, "There i1s no God ‘besides You." The mi cmocha plyyut, following
the zulath, is similar to it. It declares, "Who is like You, Oh Lord?"
Using inages and language from the Song of the Sea (Exodus 15), this
;pl.yyut emphasizes God's acts of salvation. This leads to the geulah,

a piyyut for redemption. It is based on the benediction, "Blessed are
;‘ron. Oh Lord, Savior of Israel."” Overall we see that the order of piy-
Ibyl.:ti..tn emphasizes the thematic structure of the service.

Kerovot are plyyutim for the first three benedictions of the Sab=
hth anidah. The kerovzh, along with' the Yotzer, is the earliest type
of pinmt.z The reshut, requesting pe_mission to pray, is the intro-
ductory kerovah. The kerovah for the first benediction is the megen
(shield). This benediction is called avot ( athers). The mugen de-
scribes God as the protector of the fathers. The worshipper requests
that the righteous acts of the ancestors intercede for him in heaven.
The kerovah for the second benediction is the Mehayeh. This plyyut is
inserted .in u;. benediction known as the gevurot (great deeds), which
praises GCod's mighty acts, especially His ability to grant 1life and
revive the dead. The third kerovah is the Meshalesh based on the bene-
diction meshalesh kiduchah. The concluding kerovah is called the silug.
On special Sabbaths and holidays kerovot nmay be added to the other 'bene-'
dictions of the amidah.

" 7 selihot are a third catezory of plyyutim because of their well de-

veloped and highly individualized fom. A geliha is a prayer of pardon
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based on the phrase from Psalm 130:4, "For with You there 1s forgive-

ness (seliha)."” Common themes in sclihot are the akeda (Binding of
Isaac), hatanu (martyrology), tochaha (reproof), and widdui (Confes-
sion). These piyyutim ars especially popular for the High Holidays.

Kinot criginate from the book of lamentations. They are similar
in style to selihot for both closely imitate biblical models. They
differ in oonf:ent. however, for the kinah expresses sorrow for the
losses of the Jewish people. It was especially popular in times of
Jewlah persecutions, such as the Crusades.

Although there are many types of piyyutim in the liturgy they all
m the literary characteristics of Hebrew poetry, such as language, ;
Ia,crostic. rhyme, and meter. While the languasze and style of piyyutim
vary with different paetanim (1iturgical poets) and periods, they all
originate from biblical Hebrew. In the earliest period they closely
resemble the style of the liturgy into which they were incorporated.
later paetanim also used the language of the Midrash and Mishnah. They
expanded the vocabulary of their yorks to include new Hebrew forms and
lcan words from Aramaic, Greek, Persian, and Arabic. Eventually their
language contained errors in syntax and grammar. Consequently the in-
tention of the paetan often was vague and cryptic. Only students well
trained in rabbinic literature could penetrate their meanings. Indeed,
the popularity of the piyyut would have waned seriously if this trend
had not been checked by the needs of the worshippers. |

Acrostics are an early feature of Hebrew poetry. Beginning in
the. Psalms we find the arrangement of uoﬁs and lines according to ini-
tial le;tters. At first the lines were ordered alphabetically, either

forwards, backwards (fashrak), or other variations. Llater paetanin




embellished thelr works with their own nanés. names of their relatives,
locales, blessings, and biblical verses. Acrostics have alded scholars
in repairing corrupt manuscripts and arranging lines in proper order.
Signature acrosticc have.heen useful in ascertaining the authors of
Plyyutin,

The practice of rhyming poetry has biblical precedents as well.
Some credit Jannai as the first paetan to use rhyme. Ilater poets de-
veloped elaborate rhyme schemes, and Saadiah Gaon wrote a rhyming dic-
tionary to facilitate their work. Through contact with Arabic poetry
in Spain both rhyme and meter became regarded as the highest form of
Hebrew poetry.

ﬁeter is a late characteristic of piyyutim. Dunash ben labrat
(tenth century) was the first paetan to imitate Arabic meter, thus be-
ginning a trend of later Spanish and Italian paetanin. Despite the
claims of some that meter was 2 vestige of biblical poetry, it clearly
was a foreign influence in Hebrew poetry. BEiblical meter stresses the
tonality and the rhythmic scansion of words, whereas the Arabic meter
stresses the syllabic zhythn.3 The fact that this was an alien element
introduced through contact with distant Arzbic culture meant that Ash-
kenazl paetanim did not utilize this feature in their poetry. Eventual-
1y meter was maintained only in the secualr Hebrew poetry pf Spain.

Their literary qualities and liturgical themes combined to make
pilyyutim a very popular element in the synagogue scrviéea. There the
Pilyyutim served the worchippers in three ways. Flrst they embellished
the servicc by offering a variety of prayers. Thelr spontaneity off-

set the rigidity of standard liturgy, providing new expressions of




piety. Second, they replaced censored sections of the service. Under
the religious persccutions of fiome and later of Byzantium, the recita-
:tion of some parts o!‘. the liturgy was forbidden. Piyyutim, which could
be used for any liturgical purpose, replaced the censored prayers and
Taemons.u Third, the piyyutim made the liturgy relevant to the contem- |
porary situation of the Jewish community. Their timely and often local
rt:o-pcmfli;irm nade them more meaningful to the worshippers. In fact, ac-
;coxdlng to Zunz, piyyutim may be regarded as a companion to the history
of Jews a.nd Judaism.
Yet desptie their fine literary qualities and function, there were
Lhose who strongly objegted to including piyyutim' in the service.
iiahshon Gaon (f1. 871-79) thought that poetry was frivolous and claimed
that those who even heard piyyutim were not students.s iaimonides
(1135-120%) objected to the dangerous and cobscure ideas of these poeas.6
The m~st frequent otjection came from those who opposed foreign influence
in the prayer service. Abraham ibn Ezra (1092-1167) summarizes these
objections.
Why should we not follow ﬁe exanple of Xing Solomon, the
wisest man, whose prayer was explicitly clear? Zveryone
who knows Hebrew understands it, for it does not contain
enignas or allcgories...Why should we rather not follow
the exanple of the prescribed Hebrew prayers, all of which
are i_.n pEre Hebrew, inste.:d of enployi.ng the dialects of
the liedes, Persians, Greei:s, and Arabs?
However, the piyyut was not uithon_t its advocates. As early as the
§ Siddur of R. Anram Gaon (fl. 670-88) piyyutim were accepted as integral
elements in the liturgy. R. Gershom b. Judah (d. 1028), Meor haColah,
beileved that piyyutin were divinely inspired.® Mahzor Vitry (eleventh
gentury) cites several contemporary rabbinic authorities as claiming

it is meritorlous-to insert plyyutim into the first three benedictlons
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of the Anidah.? The piyyut was so highly regandcd that rabbis felt
obligated to write poetry in honor of God.

llalakhic authority did not prohibit innovation in the service.
_l’acal connunities were free to develop their own customs. Thus piyyutin
spread from place to place and were incorperated into the liturgy ac-
1001111115 to the preferences of each conmunity. Eventually no occasion on
'the Jewish reiisious calendar lacked piyyutinm. |

ir Just as the service was influenced by local cusiom and tradition,
i!no were piyyutim. The genre of paetanut is not static. Rather it
spread through various communities. Eventually it reached the Ashkenagzi
community which maintained paetanut in the liiddle Ages. The extension’

of this genre to Germany is the subject of the next chapter.




ITI. THE DEVELOVHNEZNT OF ASHIINAZY PASTANUT

The history and character of the Ashkenazi school of religious
poetry originated in the Jewlsh community of Palestine in the first
century. The Palestinian traditions traversed Babylonia to Italy, final-
ly reaching 'I:.h'e Fhine Valley. The Ashkenazi school had its unique de- |
velopment and was not influenlced by its great contemporary school in
Spain. Therefore our discussion here will focus only on the schools of
:Palestine. Babylonia, and Italy as they are the foundation of Ashkenazi
I;paetanut.

Sometime during the first century of the coomon exz the genre of -
religious poetry arose in Palestine. This center of Jewlsh activity
Eoonta.i.ncd the factors giving rise to the piyyu.t. The Temple just de-
Istmyed. the synasogue became the gathering place of wmorshippers. The
r‘l‘Ol‘ship service canme into being. Prayer replaced the sacrifices of the
!Temple cult, and piyyutim replaced the Psalms of the Levites. Some
?piyyut.'m were absorbed into the liturgy as it crystallized.
| The history of the early school of paetanim extends until the con-
quest of Palestine by-the Arabs in 663. The early school is character-
Iiz.ed by intense development pf pactanut. While this is generally called
the period of the anonymous piyyut, it eventually established a trend 1'|
in signature acrostics. At firct there is 1little rhyme in the poetry, '-
yet by the end of the period rhyme has been cataritistind 44 168 Biiinnsic |
The early paetanim used pure bitlical Hebrew, yet later writers used |
agadah and foreign loan words as well. '

Few pactanim of this period are known, znd blographical data is




scarce. Jose ben Jose (c. G00-GLO) is the earliest known p:.m:t.:m.1

His signature acrostics scmetimes contain the epithet "haYathom," in-
dicaling that he was an orphan. He wrote piyyutim in pure biblical
Hebrew, usually without rhyme.

Even less known is Jannail, another outstanding Palestinian paetan.
Scholars presume that he lived in Falestine during the sixth or seventh
century before the Arab conquest. Evidence for these dates comes from
his poems which are written according to the Palestinian triennial
lectionary cycle and mention only Christians rather then Arabs. Jannai

popularized the kerovah. He was also the first paetan to use rhyme

extensively.

ﬁlieur ben Kallir represents the last and best of these early
Palestinian pactanim. According to the testimony of the twelfth cen-
tury liturgical poet Ephraim of Bonn, Kallir received his education
fron .Ia.nna.i.z However, there is no corroborating evidence to establish
the truth of this testimony.

Kallir had a great influence on later paetanim, especially in the
Ashkenazi schoul. He introduced neologisms to his piyyutim that often
violated the rules of biblical grammar. The Sephardl school berated
these -barbarisns of style and language. Kallir was also the first to
use agadic references from rabbinic literature in his poems. These
references tended to obscure his poetic alluslons.

Kallir wrote piyyutim for several occasions in th; Palestinian
rite. These piyyutim survive in contenporary traditional liturgles of

the Ashkenazi and Sephardi communities. The well known Tefillat Leshem

and Tefillat Tal were written by kallir, :




¥With the conquest of Islam the center of Jewish .schola.rship shift-
ed from Palestine to Babylonia. Althouzh the Babylonian school often
surpassed the Palestinian school in quantity of literary production,
this was not the case with paetanut. Babylonia served as a mere step-
Ping stone for paetlanut on its journey to Germany, little changing its
character. This is noteworthy since the st.udy of llebrew and contact
| with Arabic q.tlture. two factors which motivated the development of

| : .
' paetanut in Spain, were also present in Babylonia. i
|

i standing paetan of the Babylonian school. Saadiah was a writer of
ipolenies. didactics, liturgy, and philosophy, and a student of the
Palestinian piyyvt. Born in Pithon, Bgypt, Saadiah studied in Titerias
. before settling in Babylonia. Saadiah developed earlier characteris-

: tics of the Palestinian school, particularly rhyme and acrostics. ﬁe

| created some new rhyme schemes and wrote a rhyming dictionary for
paetanim. Instead of signing his own name to his poems he signed the

. names of the cantors who recited th.-

The Italian school of paetanut served as a bridge between the
east and uest:. These poets brought the traditions of Palestine and
Babylonia to Italy and later to the Fhine Valley. Paetanut was intro-
duced first in southern Italy, then moved northward to Rome and Iucca.

This pattern of movement carried it into Gemany and France.

Though paetanut arrived in Italy from Babylonia, the former school

left few impressions. Italian paetanut is called the direct descendant
of- the Palestinian sc:l'locol.3 Similarly the Italian school incroduced no

striking innovations in linguistic usage or content.

Saadiah Gaon (882-942), head of the academy at Sura, was the out-




In Ttaly for the first time we find families of baetanim. The
Shefatlah fanily of paetanim flourished in southern Italy. R. Shefa-
tiah ben Amittal (d. 886) wrote piyyutinm in pure Hebrew with monorhyrnes
and signature acrosilcs.. He was a significant leader of the Italian
community and wrote his piyytuim for the liturgy arranged according
to the Italian rite. Several of his piyyutim later were included in
the Geman rite. ;

Anittai ben Shefatiah (c. ninth century), his son, was the head of

the Oriah academy. He worked to furnish hymns and poems for special

~occasions on the religious calendar. Amittal lived during the persecu-

‘tions of the Byzantine Emperor Pasil I (f1. 867-886). The themes he

chose, persecution, exile, and peniténce. forshadowed the themes de-
veloped by the Ashkenazi school.
Another family of Italian paetanin was the Ahima'atz family. In

Sefer Ahira'atz, his family chronicle written in rhymed prose, Ahlma‘atz -

ben Paltdiel (f1. 1054) recounted the history of his family from the
ninth to eleventh century. Ahina‘atz tells his reader that his family
nenbers are "makers of verse" coning from Palestine and Babylonia. The
concludiﬁg ch;pter of his chronicle is a long pcem of many strophes.
1ittle over a century since its introduction into southern Italy,
the writing of piyyutim spread to Rome. The few paetanim known to us
establish direct links between the Italian and Eabylonian schools.
Solomon the Pabylonian arrived in Home from Bahjlonia sonetime
during thec tenth century. A man of hizh statuc, he appears to have
been in contact with major relligious poets in Italy and the inciplemw.

center of the Rhine Valley. He taught R. Meshullam ben Kalenymus of

11
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Lucca, and H. Cershom and R. Simeon ben Isaac of Hayence. Solenon
wrote piyyutim marked by idioms in the vernacular and rare woris.
These characteristics made the syntax of his poetry very difficult.
Solomon is best known for the large number of selihot he composed.
They were so prolific that they were called Shalmoniyot after the poet
who popularized them.

Other paetanim of Fome were David b. Huna (11c.), Shabbetai b.
Moses and his son Kalonymus b. Shabbetai (c. 1030-1096). The latter
moved northward to Worms and was killed in the first Crusade. Another
Roman paetan, Jehiel b. Abrahan (d.1070), included anti-Christian
themes in his poetry which was so acertic that it was later censored.

The third Italian center of paetanut, Lucca, was dominated by the
Kalonymus family. In his thirteenth century work Sefer haRokezh,

R. Eliezar of Worms, a descendant of this family, traces the origins
of its literary traditions back to Babylonia.

The Hasidim received the order of the Tiggun of prayers

and other esoteric lore as a tradition transmitted from

rabbl to rabbi, back to Abu Aharon, son of R. Samuel ha-

Nasi, who immigrated fron Zabylonia because of a certain

incident. Compelled to wznder through the land, he camre

to lombardy, to a2 city called lucca, and there fournd R.

Moses (b. Kalonymus) who composed the hymn, “Eimat nore'

oteksg. and to wnom he comnmunicated all his esoteric
lore.

Kalonymus b. Moses (9c.), like his father R. Moses, was a paetan.

R. Gershom of Fayenc: (d. 1028) nentioned that Kalonymus "was a great

scholar and composer of religious compositions for all the fentivals.”6

His pocms, contalning references to Byzantine persecutions, were often
censorcd.
The Kalonymus family links the Ashkenazi school of pactanut with

all that preceeded it. Charles the Bald (9 c.) invited the family to

-
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move from Lucca to layence. According to'.R. Hllezer of Worms in
Sefer halokeah, the same R. lloses who received the mystic tradition
in Lombardy transmitted it to Cermany.
He (R. loses) was the first who left lombardy, he and his
sons, H. Kalonynus, and other important men. #ing Charles

brought %hm with him from Lombardy and settled them in
Hayence.

The family was later joined by R. Meshullam b. Kalonymus who
moved to Mayence in the tenth c:entury. A dirciple of Solonon the
Babylconian, R. Meshullam is noted for his sclihot and avodot for
Yom Kippur. He 1; the only Italian paetan to have written an avodah,
a piyyut which recounts the service of the High Priest in the Temple
on Yom Kippur. However, it is not known if he wrote these particular
poens in Italy or Germany.

The themes of the early Ashkenzi paetanin were derived from the

experience of major disruptions in the 1life of the community, In

various forms -Crusades, forced convercions, libel, or expulsion - the !

thenme of persccution shaped the message of the poets. They composed

a large number of selihot and kinoth, prayers of pardon and prayers of |

mmin'f_;. which attempted to reconcile the themes _of God's love and
guarantee of the covenant found in the liturgy with the experience of
:ulify indicating God's abandonment of Israel.

The Ashkenzal pactan used two literary techniques to express these
themes. The first is the polenical piyyut which either quotes Chris-
tian statements for refutation or precents a dialogue between G;riatian
and ch._ Simeon b. Isaac (b. 950) ic noted for thic techniqur., Second
is the dialogue piyyut in which the pnetan secs himself as the mediator

between Ged and the people Israel, trylng to rcunfte onewith the other.




| E |
Ashkenazi paetanin rarcly deal with personal problems or issues, rather

focusing on the concerns of the entire people Israel.

Aside from the turmoil of the tinmes, the Ashkenazi paetaninm had
another impetus for composing religious poetry. Since the Diaspora
' communities celebrated a second day of the holidays and festivals,
:.religlous poetry was nceded to augment the liturgy of the second day.
, Whenever appropriate these holiday piyyutim were based on the histori-
:cal situations which relate the holiday theme with the contemporary
 experience. For instance, on Passover the theme of liberation had a
unique meaning for the Jews of the Crusade period. Sinilarly, on |
Tisha b'Av these Jews mourned not only for the destruction of Jerusalﬂ‘

but for the destruciion of their communities as well.

; The piyyutim of the Ashkenazi school often are compared with the
'oontempomry Sephardi scheol in a derogatory manner. The Ashkenazi
"achool is characterized by a stylized and narrow use of the genre while
?the Sephardi school is scen as innovative with nore sophisticated use
'of language and meter. Ashkenazi paetanut essentially bears the tradi-
ltion of the Palestinian school for whon the use of acrostic and rhyne
provided a framework for treatment of theme, but which did not employ
meter.,

It is unsound to praise the Spanish school since this comparison
ignores its unique themes and techniques. Furthemmore, the comparison
blurs the distinct literary and historical background l;hid'l shaped
each school. The Spanish school arose during the tenth to twelfth

century renalssance of Arabic culture, while the Ashkenazi school arose

during periods of persecuiion. OSpanich soclety was open and competitive

14




whereas Genmran soclety was a feudal order with striet soclal controls.
The secularization of Spanish and Arab culture, especially anong the
patrons of the court Jews, led io new poelic themes such as love and
friendship poems. Intense piety continued to motivate Ashkenazl pocts
who did not compose poetry on secular themes. These paetanin focused
their attention on the central institution of Ashkenazi socicty, the
synagogue, where they expounded the religious values which they con-

| sidered most important for their comunit.y.a

| The development of the piyyut in Ashkenaz coincides with the ar-

| rival of the Kalonymus fanily in iayence. This city then became the

| center of Ashkenazi religious and cultural development. Other scholars

of Pia&em:e. such as Gershom b, Judah (d. 1028) and Simeon b. Isaac

(£1. 1020), also conposed piyyutim.? R. Gershom, also known as Meor
haGolah (Light of the Exile), was the head of the Mayence aczdemy. e
Iwas a great rabbinic authority who wrote commentaries on various trac-
tates of the Babylonian Talmud. Important cormmunity refoms, Takkanot,
!have been attributed to hi.':l.lo Tnese legal works were augmented by a
signifigcant number of piyjutim.

It was to the acadeny of Kaysnce that scholars from the Seine and
loire -Valleys of [rance were drawn. R. Simeon b. Isaac, an uncle of
R. Solomon t. Isazc (Rashi), lived in layence. He was a disciple of
R. Gershon and a religious poet. R. Solomon b. Isaac himself studied
at layence. The most prolific author of early Ashltena;i. Jewry, Rashi
wrote many pilyyutim in the style of the Ashkenazl school.

Later, during the Crusade period * (1096-117(), more than a dozen

pactanim arose in the Kalonymus family of Mayence, including Kalonymus

|




|
|
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5 |
b. Judah, R. Eliezer bar Hathan of iayence, author of a Crusade chroni-

cle containing four kinoth, was acqualnted with him..
The city of liayence, with its thriving Jewish community and flouz-
ishing academy, provided. the background for R. Eliezer bar Hathan's

intellectual activity. His writings indicate that he was in direct

contact with the Kalonymus family. The composition of legal commentar-

ies as well as religious poetry sets him in the tradition of the "sages
of liayence." In the next chapter we shall demonstrate how he advanced
the traditions available to him.
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IIT. R. ELIEZER BAR NATHAL: A BIOGRAPHY

Mayence, the ccl:lter of Eliezer bar Nathan's intellectual activity,
was the mc:st outstanding, conmunity of carly medieval Ashlienazi Jewry.
By the time of the Raban's birth it had already been established as
the major Jewish academic center in Cermany. The Raban's predecesso!s;

known 2z the "'sa.ges of Hayeﬁee."wem such rabbis as Cershom ben Judah,

Meor haGolah (d. 1028), Eliezer ben Isaac the Great (f1. 1028-1075), and

:R. Jacob ben Yaquar (d. 1064). Zach of these scholars distinguished
;thmselves in Talmudic studies, responsa literature, and liturgical
Ipoetry.

R. Eliezer bar Nathan continued the tradition of the sages of
Mayence. Like most medieval rabbinic scholars, there is ._ttle archival
‘documentation about the Raban's 1ife. Everything must be deduced from
his own writings, the testimonles of contemporaries and those of suc-
ceeding generations.

Scholars have established that the Raban was born ca. 1090.
Aptowitzer, Urbach, and landshuth assume that the Quntress Gezerot Tatny
the Raban's Crusade chronicle, provides evidence that the Raban actually
witnessed the First Crusade in 1096.% Salo Baron, however, cautions that
the composition of a chronicle is noll'. sufficient proof that the author
saw the event itself .3 The 1090 birthdate may be derived from other
works by the Raban. According to Even haEzer, the Raban's responsa,
the Raban was approximately 40 years old when his eldest d ughter mar-
ried in 1133. This would make his bi:‘t.hﬁatc- close to 1090.“

From his report of a certain incident in fven haizer, we know that

5y
the Raban still was alive In 11€2.7 On the basis of a statement by




Jacot: ben leir of Pa.mcrupt... the famous Rabbenu Tam and younger coniem-
porary of the kabtan, Albeck and Aptowitzer assert that he dled ca.
1170.6 In Sefer haY:;:.har, . Tan's responsa, he concludes a passage
with the statwcnt.. “thus comnented Rabbi Eliezer bar Nathan of Fayence

vwho rests in Hden.” w?

This would indicate thai the Raban predeceased
R. Tam who died in 1174, However, it is also possible that later

' editora added the epithet, "who rests in Eden ," to R. Tam's work. In
;this case it is possible that the Raban died after 1174.

| Althz;.-ugtl the sources tell us nothing expliciti about the Raban's
Ibirt.h Pplace, the city of layence is the best possibility. First, there
113 evidence to suggest the Gernan was the Faban's native language,

for he uses many German words in Even h@.a The Raban also uses

, several French and Slavic words in his responsa, though with less fre-
:quency.g and makes references to the customs of the Jeﬂs in Russia and
EGreece.m These foreign terms and references need not indicate a birth
fplace other than layence, however. For instance Rashi, although born
111 France, includes German words 111 his works as well as French words.
"I‘he Raban's knowledge of foreign languages and customs probably indi-
cates that, like many other students of his iime, he travelled to
Yeshivot in other countries to augment his studies, or he heard of these
!things from other travellers. |

| Second, tradition associates the .Ihban with Mayence. In responsa
with his colleagues the Raban is called "Rabbi Eliezer of Ha,yence."n
This appellation certainly indicates that he studied and wrrte in
Kayence, and it may indicate that he was born there as wéll. Further-

more, the Raban's name is never associated with towns other than ilayenca

18
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- Raban's signatures in his piyyutinm.

ihe prosopography of the lban could jrovide more information on
the issues of his dates and birth place. However, the study of the
Raban's family reflecis that of other nmedieval Jewish families; the
necessary archival documents are nmissing. Therefore, the Raban's fam-
ily is reconstructed chiefly fron his own statements in Even haizer.

The name of the Raban's father, PFatbi lathan, is known from the

12 Rabbi Hathan's title indicates

' that he was a nan of learning, but the Raban never quotes an opinion

|
|
l
|
|
|

of his father in his responsa.

The Raban's brother was Rabbi Hezekiah. The Raban mentions him
only once in Even haEger.!? He also had a sister who married a Rabbi
Yatzhak, !

According to statements in Even HaZfzer the Raban's father-in-law

was B, Eliakim bar Joseph (c. 1070 = c. 1152).17 Je nay bave engaged

~ in some aspect of the wine 'busi.ness.l6 He was also a scholar and

taught at the academy in Hayence with Kalonymus bar Judah. There he
probably taught his future son-in-law, the Raban.l? R. Eliakin was
the head of a rabbinical court in liayence, and by the year 1145 the
Raban was appointed to his place.l® Evidence from Even haEzer indi-
cates that B, Eliakim died by the year 1152.17

The names of the Raban's children are not known. Responsa litera-
ture indicates that he had four daughters who married scholars. The
eldest daughter marricd Rabbenu Samuel bar Natronai, '.Lhe Rashbat, in
1133.20 The second daughter married Joel ben Isaac halev! (c. 1115 -
1200), father of H. Zliezer ben Jocl ‘halevi, the Raviah (1140 - 1225)7

The third daughter married K. Url.‘?2 ‘The fourth, dau;hter married




R, Elia.kil.23

There is an oblique reference in the Tosafot to the possibility
that the Rabtan had a son, R, Jacob tar R, Avin, Urlach asserts that
he may have been the Ralan's son.zu He tases his assertion on the
fact that the Ralan was often called R. Even haEzer or simply R. Even
after his responsa work Even M.ZS He thus reads this signature
as R, Jacob tar R, Even, However, the nmame Avin, with a yod as it
appears, is common, The Ratan protably had no soms,

Statements in responsa literature indicate that the Ratan had at
least three grandsons, R, Shlomo Luria states that Rabbenu Mordecai
of Cologne, son of R, Samuel tar Natronai, uaamndmofthemhgé
Another grandson vas Rabbenu Eliezer tar Joel halevi,’’ the Ravizh
(1140 - 1225), He is known for his responsa and Talmud commentary
Sefer Raviah.

There is much controversy over the third grandson, who was either
the father or the grandfather of R. Asher b, Yehiel, the Rosh (1250 -
1327), &n important Talmudist of the thirteenth century. The issue is
unresolved because we do not know the full names of two of the Ralan's
sons-in-law, R, Uri and R, Eliakim, According to the tomb inscription
of the Rosh's son, Judah, the family line 1ss20

Eliakim b, Judah
Uri b, Eliakinm
Yehiel b, Uri
Asher b, Yehiel
If- the Raan's son-in-law was R, Uri tar Fliakim, then his grandson

was Yehiel tar Uri and the Ralan is the great grandfather of the Rosh,
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If, however, the Ralan's son-in-law was R, Eliakim hﬁr Judah, then his
grandson was R. Url and the Ralen is the great great grandfather of
the Rosh,

Neither the R, Uri.nor the R, Eliakim listed on the tomb inscrip-
tion necessarily are related to the Ratan, However, both Albeck and
Aptowitzer assert that the Fatan and the Rosh were linked by familial
descent.?? In several citations the Rosh calls the Ralan zekani, '
The term zaken is ambiguous in these cases, It may be a term of ven-
eration in the sense of elder or scholar, for the Rosh read Even ha-
Ezer, However, it may also mean kinsman, None of the evidence ex-
 plaine the precise relationship between these two scholars who lived

more than a century apart,

Teachers, collea.gue;. and Students

It has already been mentioned that R, Eliakim, the Raten's father- .
in-law, taught at the Mayence academy., In several passages of Even ha-
Ezer, the Patan calls R, Eliakim "ny teacher." . Although Aptowitzer
claims that this is only an honorific t1t10.32 it is reasonable to
assume that ‘the Ratan actuvally received instruction from his father-
in-law on the tasis of the evidence.

R. Kalonymus tar Judah (c. eleventh century) was a colleague of
R. Elajikim at the Mayence academy. For this reason Albeck asserts that

R. Kalonymus was also a teacher of the mhn.”

Although the Ratan
never c21ls R, Kalonymus his teacher, he does mention him in Even ha.
Ezer, thus establishing the presence of the Kalonymus family in

Mayence during the Rabtan's lifetime,




R. Yitzhak tar Asher -haLevl (c. eleventh century) was another
teacher of the !hlnq. The Rabtan calls him thusly in two pissages of
Even haEzer, He also requested responsa from R, Yitzhak and included
them in this work.% Rs Yitzhak taught at the academy in Speyer and
was a colleague of Rashi,

There is some evidence to indicate that the Ratan studied with
Rashi as uali. In dealing with a question in Even haEzer the Ratan
" cites two opinions, those of R, Meir Gaon and R, Alfasi (1013 - 1103).
He then says, "both of these explanations are by R, Shlomo, and he
| only spoke ahout the beginning of the subject, but I explained them
| properly,”>> The Ratan states that both of these explanations came
from *the mouth of R, Shlomo," indicating that he received these state-
ments directly from Rashi. However, three factors indicate that the J
contrary is true, First, the term nipi, “from the mouth of," is
sometimes used in the sense of b'shen, “in the name of."36 It was
common practice for rabbis to quote thelr predecessors through a chain
of reliable sources without hn.v;ng met them, These sources were =o
authoritative that it was as if the statement had come diractly from
the original speaker, Thus, although the Ralan s2ys he received these
explanations from Rashi, he may not have met him persomally. Second,
Rashi never quotes Alfasi, The minn prolably realized that Rashi's
explanmations were similar to those of R. Meir and Alfasi, and applied
these himself  in resolving the mtter. Third, if the Rabtan had studied
with Rashi, we would expect to find more than five citations of this
great scholar in Even _h_nﬁz_'-_l_:_goa?

‘While the Ralan did not know Rashi, his descendants were among '~




the Ralen's colleagues and correspondonté_. These were some of the
leading rabbis of twelfth century Ashkenaz, The Ralan corresponded
with R, Meir b, Samuel of Ramerupt (c. 1060 - c. 1135), Rashi's son-
in-law, ard the rabbinical court of R, Meir's four sons, 38 Among these
sons were R. Samuel b, Meir (c. 1080 -c, 1170), the Rashitam, and

R. Jacob b, Meir (c. 1100 - 117%), Rabbenu Tam, After R, Meir died,
the Rashtanm succeeded him as the head of the rabbinical court, and la-
ter R. Tam succeeded the Rashbem. The Rashtam, R, Tem, and the Ratan
all signed the Takkanot Troyes at the Troyes Synod in 11 50.39

In their responsa, the Rashtam and R, Tam address the Ratan with

great mpect.“o In medieval correpondence it was common practice to

introduce letters with laudatory salufation, The Rashtam began one of
his inquiries of the Raban in the poetic style of pure biblical Hebrew
Who is like you in greatness,
Fair in situation
And joy of the whole earth
Forever and ever, '+l

The righteous are the fqﬂdation of the norld."z
Hammer of all theusa. »

The right pillar,
Ave you not nmy teacher a.ng sage?

- master and our rabbi?

In his responsa the Ralan was in contact with other rabbis
throughout Germany and ance.% Among the bdest known were R, Eliahu
tar Judah (twelfth century), a colleague of R, Tam in Parl.a.h? and
R, Yitzhak iar Mordecai (twelfth century), chief of the sages of
negens‘mrg.us The Raan corresponded frequently with the other
sages of Regensburg, including R, Ephreim tar Yitzhak (1110 - 11175)“9
and R, Moshe tar Joel (twelfth century),”C.the third member of this

rabbinical court.

L7 |
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The Tatan did not lo;ve outstanding students after him, Albeck
and Aptowitzer belicve that his sons-in-law studied with him,”'
R. Eliezer tar Samson of Cologne (twelfth century), 2 younger contempo-
rary and relative of the Ratan, studied for some time in Mayence, It

is likely that he received instruction from the Ratan, >

Works

Although the Ratan neither established a school succeeding him,
nor left outstanding students following him, his seminal writings
stand as his legacy, Ellezer t2r Nathan contributed to three genres
of medieval Hebrew literature: legal, historical, and poetic, His
compositions in each genre are amonz the earliest surviving writings
from the scholars of the Ashkenazi community.

The Rabtan is primarily known for his work in halakha, His major
work, Even haEzer, is the earliest extant responsa of GCerman Jewry.
It is a miscellaneous compendium in three parts, First, it contains
tosafot (commentaries) to three orders of the Talmud: Moed, Nezikin,
and Nashim, Second, it presents pesakim (judgements) of the earlier
rabbis and their argumentation., Third, it includes the teshuvot
(responsa) between the Raten and his colleagues, The present contents
of Even haEzer appear to be only p;rt.ofa larger work, for the Raviah
refers to items in Even haEzer that are not contained in mnuscripts
avajlable to later editors.s 3

The title Even haEzer or ".ock of Salvation™ serves twn purposes,
First, the title contains the Ralan's signature in the ‘acrostic *wn,

Second, the title is also a literary device to explain the purpose
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of the work. We rcad in I Samuel 7:12 that after a successful lattle
with the Philistineq, "Samuel took a stcne and set it between Mizpa
and Shenl, and called the name of it 'Even haEzer' saying, 'hitherto
the Lord has helped us.’" Accordingly, in his introduction the Fatan
explains, "My Rock has helped me to reveal the reasoning and customs
of the early mbtﬁs."ﬁu Thus, as surely as the work was to serve the
eontenponry. community, the Ratan 21so intended it to preserve the
opinions of the rabbis before him,

The Ralan's halakhic writings are cited by succeeding generations,
His tosafot are included in the Talmud commentary of R, Mordecai b,
Hillel (c. 1240 - 1298), a student of Meir of Rottenberg,

The second genre of the Ratan's works, his historical writings,
includes his crusade chronicle Qunircss Gezerot Tatru or the Pamphlet

of the Persecutions of 1096. 5 mis chronicle, 2long with iio other

extant chronicles of the First Crusade, one by Solomon bar Samson of
Mayence (twelfth century) and the Mayence Anonymous, represents the
first historiographic works by Ashkenazi Jet\'.-.t.56 It is most probable
that all three chronicles were written independently of one another,
but that each author used a commen soun:e.S?
The Raten's chronicle features a combination of prose and poetry.
The marrative portions describe th;a Crusader attacks on the Jewish
commnities of the Fhine Valley in the spring and summer of 10%6.
The poetic portions consist of four kinoth which are eulogies for the
commmnities of Speyer, Worms, Mayence, and Colosne. This format is
very mectical for the prose and poetr} are complimentary, The prose

marrative recounts the events of the Crusader march, while the poetic
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eulogies exhalt the martyrs and evoke tho' readers' sympathy, 58

The third genre of the Falan's works is liturgical poetry. David-

son lists 28 extant piyyutim by the Raban in his Thesaurus of Medieval

Hebrew Pn:uat'.l':y'.s9 There are several difficulties in establishing the

authenticity of the Ratan's piyyutim, First it is certain that some
of his piyyutin have been lost in the transmission of manuscripts or
changes in the service, Second, the nature of acrostic signatures
causes some confusion., For instance, the mame Eliezer, with a yod, is
very similar to Eleazar or Elazar, both without a yod, Often 2 line
is omitted from 2 mnuseript thus changing the signature of the poet,
The difference can be crucial in identifying the author. A good ex-
ample of this is the case between Eleazar b, Xallir or Eliezer tar
Kathan, Iike other p2etanim of the Ashkenazi school, the Ratan emu-
lated I'allir*'s style. Without & complete acrostic it is difficult
to distinguish between these two pmnin.éo -

The sample of the Ralan's remaining pilyyutim displays a variety

of types, The Ratan wrote zulatot, yotzrot, ophaninm, and selihot in-

cluded '.'m Ashkenazi prayerbooks, Most of his piyyutim are kinot
written for Shavuoth, the occasion of the Crusader attacks, and Tisha
b'Av, The Ralan also wrote plyyutim for the Brit Milah and wedding
ceremonies,

The Ratan's interest in paetanut involved him in writing commen-
taries to piyyutim, He was the first commentator of plyyutim in
Germany, Most of his commentaries are included in Sefer Arusat haBosem

leRay Abmhan tar Azariel edited by Urtach.m

The study of the Ratan's commentaries is especially difficult,

These commentaries are not included topgether in any one work by the




Ratan, PRather‘they are found in unpublished manuscripts or compendiums
edited by other scholnrs.62 These editors felt free to add the conm-
nents of later rabbis to those of the Fabtan, Thus it is difficult to
separate the Raban's te:gt. fron the cditor's augmentations, Further-
more, Urbtach contends that.the Ratan's statements are sometimes report-

ed as an anonymous tmdition.63




IV. SELEZTED PIYYUTIM BY ELIEZER EAR NATHAN

This chapter presents a selection of the Ratan's piyyutim for a-
nalysis on the tasis of ‘proscdy, biblical and aggadic references, and
theme in relation to type &nd occasion of use, This analysis will
focus on the unique characteristics of the Ashkenazi school reflected
in the Ratan's piyyutim. Therefore we will examine the characteristics
of poetry in a prose setting, a technique which has precedents in the

tenth century Italian chronicle, Sefer Ahima'atz, The study of this

poetry also will ‘pmvide insight into the response of twelfth-century
Jews to their position in society as it is expressed in a conscious-
ness of the Crusades and a hightened awareness of the Exile,

These piyyutim are selected from the 25 extant piyyutim of the
Ratan listed by Davidson.® Two factors have governed my selection,

First, the four kinoth from Quntress Gezerot Tatnu are presented for a

detailed analysis of one type of piyyut. These texts are found in

Habermann’s Gezerot Ashkenaz ve-Zarefat, Habermainn used the Neubauer

Oxford manuscripts as the tase text for his ed.lt!.on._z These manuscripts
date no latier than 1325, Jellineck first published these kinoth in
1854, However, his manuscripts were inferior to the Oxford manu-
scripts used by !Alaﬂ:-e.'rm.l'm..3

Second, four other plyyutim are presented to represent the varie-
ty of plyyutim the Ratan composed., These are found in Ashkenazi or
Italian siddurim dating no later than 190&.“

'!‘he- following order of preaentation will obtain throughout this

chapter, First the text in Hebrew is provided, 1t is set according
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io the rhyme schere and sigmture of the Fatan, | Therefore caezures
indicate the midline rhyme characteristic of his poetry. The text in
English follows, This includes source noites to Bible, Midrash, and
Mishnah, ,Finally, a brief commentary discusses the theme and imagery
of each piyyut. An overview of these piyyutim with comments and con-
clusions is in the final chapter,
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1. Iament, O chosen community,
thet declared the unity of its Rock, like the Ten Martyrs!'
2., With one purpose, and one consent.2
You appointed her Your sentinel, and she stretched forth her neck,
3. The finest of celestial and terrestial beings,
0 tend of Speyer, pleasant of heritage.3
4, Commnity of exhultation, ever-pleasing,
chosen for expiation, guardian of the vineyards.h
5. Holy Coupl2, in the month of Ziv,
joined in her glory, to be cited in the Book of Life,
6, A decree signed and setled,
a crown kept with the King,

As it is said, ", ..occupied in the work of the King."s
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Source Notes to _Elgh 'Edah.

cfr. BE10D,
Mdresh Eleh Ezcexah_

cfr, Zephaniah 3' 9.
cfr, Psalms 16:6,
cfr. Soné of Songs 1316,

I Chronicles 43123,
Genesis Raeh ch, 8.
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This kinah, the first of four kinoth in Quntress Gezerot Tatmu,

laments the Crusader attack on the Jews of Speyer, The Ratan sets the
historical tackground of the event both in his chronicle and kinah,
In his chronicle he states:

On the eighth day of Iyyar, on the Sablath, the foe at-

tacked the community of Speyer end murdered ten holy souls

who sanctified their creator on the holy Sabtath and re-

mfg to defile themselves by adopting the faith of their
In the first line of the kimah the Ralan again nent!.on-s these ten
mrtyrs, colprh_lg them with the ten rabbis mrtyred under the Romans
in Palestine, In line three he mentions the community of Speyer by
' name, calling it “pleasant of heritage,” This is a play on the Aramic
root spr, meaning "pleasant,” Fimally, the Faian refers to the month
of Ziv (line five). This month on the biblical calendar corresponds
to Iyyar,

The theme of this kinah is the deeds of the ten martyrs of Speyer.
The Ratan uses the motif of the covenant in describing their martyrdonm,
He calls Speyer the “chosen community” (lines one and four)., This
termonology reminds the reader of the chosen people Isreel, In the
covenant estatlished between Cod and Abraham, and reaffirmed at Mt,
5imai, the Jews were obligated to follow Cod's laws and fulfill His
will, Ve read in the kinah that Speyer was appointed as God's sen-
tirel (lines two and four), Thus the Speyer martyrs guarded God's
holy mame and laws (line one), They performed their covenantal duty
by sacrificing their lives rether ther forsaking their religion

The goal of the covenant 1is to irring Israel and God closer in a

partncrchip. Thus we read that the Holy Couple, God and Israel, were



joined in the glory of the Speyer mirtyrs (lincs two through five).
He concludes with references to their reward of etermal life (line
s1x). |

Fimally, the Ratan adds a line from Scripture to describe the
mrtyrs' souls still fulfilling God's will, This verse serves two
purposes, First, it completes the image of line six by telling the
reader more about the souls, Seccond, it is a txansii_;ion between the
poetry and prose of th2chronicle since the Ratan quotes Scripture
throughout this work.
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I keen, mourn, and lament éver the exhalted c:ommnity.l

In my heart there is wailing, for nmy wound is severa.z
Dressed in hor::t.:br3 is the escaped remnant,

Fron thelr heads the great golden crown' has fallen,.
Friends and loved ones - the wicked have conisumed,

my evil neighbors who struck at the 1nher1unce.5
For these I wail, for I have become horrified,

My eyes are a fountain of tears, and I weep day and nisht.6

I yaise a shattering crys for the children have come 0 SOXTON, !
calamity upon calamity, utter exterminztion,

(You said to them) "Cleanse and purify yoursualvea."a (that they ..
might be) before You like they who received Your word at Mt, Sinai,

Those who call Your name, O lLord, at the sound of the t.umlt--9
In great numbers, in every district, they sanctified God the King -
placed in the palace of the King, in happliness and joy.
May the strength of their nmerit, and 2lso their righteousness,

abide well for their survivors forever, Selah,
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Source Notes to Akonen. v-f-iah

1, Micah 1:8,

2. cfr, Jeremiah 14317, 10519,
3. cfr, Ezekiel 26116,

4, cfr, Esther 8:15,

5. Jeremiah 1231k,

6., Jeremiah 8:23,

7. II Kings 19:3.

8, Isaiah 1116,

9. Jeremiah 11316,




This kinih laments the attack on the community of Worma on Shavu-
oth of 1096, According to both Solomon tar Simson and the Ratan, ap-
proximately 800 Jews perished in the nttack.é The Raten uses two mo-
tifs, the destruction of Israel and Samaria, and the theology of mar-
tyrdom, in his eulogy to Worms,

The first motif compires the attack on the Jewish conmunity of
Worms with the destruction of Samaria (c. 715 BCE) and Jerusalem
(c. 586 BCE). The experience of exile establishes the connection be-
tween the past and present catastrophies, Thus the Ratan eulogizes
the attack on Worms in the language of prophetic lament over Isreel,

The Ratan opens his kinah with the mourning of Micah for Samaria
and Jeremiah's 1ailing for Jerusalem (line one). The "evil neighbtors
who strike at the inheritance” (line three) were the Babylonizns at-
tacking Jerusalem (Ezekiel 26:16), The Ratan, however, refers to his
Christian neighbors, the Crusaders, who attacked the Jews of Worms,
Thus does he again cry like the prophet Jeremiah (line four) and King
Hezekiah (line five),

In his second motif the Ratan describes the rartyrdom of the Worms
Jews, The martyr was a sacrifice to God, called upon to offer life,
his mbst precious possession., Just as a sacrificial animal had to be
without blemish, the martyrs were pure and innocent souls,

The Ratan compares the martyrs to the revered ancestors who stood
at Mt. Sinal to receive the Torah, Thus they 21so cleansed and puri-
fied thqmselves to meet God (1line six)., Through their deat! they sanc-

tified God's name (Kiddush haShem) and entered His heavenly palace.

(1ine seven). Furthermore, the deeds of the marfyrs equal those of the




77

fathers, Their merit will intercede for the survivors of Worms (line

eight).

The comparison between the Worms martyrs and biblical events and
figures serves several purposes, First, the biblical events are a
paradigm for later disasters. The Ratan uses an image &lready familiar
to the reader to describe the Crusader attacks, The images of the de-
struction of é&nm and Jerusalem renew horror and sympathy for the
persecution of Jews, Finally, the comparison with the fathers exalts
the martyrs and comforts the reader, .




1.

2.

3.

5

7.
8.
9.
10.
11.

Woe 1s me for my pain; my wound is severe, I say,

My tent is pi}hged, and all my cords are broken., My children
have left me, '

My hgart pgoes out to the slain of Mayence, those valued as fine
gold~ and scarlet,

My hearﬁ pines for them, though I would take comfort from my
SOXTOW,

Those who dwell at Jabez: the Tgxathitea, Shimatites, Suca.timu-
they have passed on for my sin,

Those who have understanding of the tines.'s knowledge and wisdom
to teach ne,

For these I cry, my eyes flow with mter.7
For the pain of the daughter of my people, I am anguished,
dismay has seized me,

9

The elders have ceased from the gate”’ - those who sounded the voice

to teach me,

This (is the) Toreh - who will extol you? Have nmot those who
pronounced your word to my ear passed on?

¥ho will explain an?oteach me the secrets of your reason and your
esoteric knowledge?

At the head of the night vigils rise and prey before your mker, 11
For the 1life of those who utter Your word, do not give Yourdelf rest,
Strive, my soul} Strive, 0 Lord! Judge my cause and my 1::&313!12
Avenge me and avenge the blood of Your saints, O lord, my Master,
There is none to take their place, You promised me and told me -

"I will held as innocent theﬁ- blood I have not held i.a innocent,
And the Lord lives in Zion."

As it is said, "I will hold as innocent their blood I have not
held as innocent, and the Lord lives in Zion."

And it is said, (I hav?uaet) their blood on 2 Mare rock, that it
should not be covered,”
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Text tased ont

A.M, Habermann, Gezerot Ashkemaz v-Zerefat, (Jerusalem, Sifre Tarshish,

1945) pp. 76.
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3.
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6.
7
8.
9
10,

11,
12,
13.
14,

Source Notes

Jergniah 10:19f,
Iamentations 4:2,

Jeremiah 8:18,

I Chronicles 2155,

cfr, Psalms 12:2,

I Chronicles 12133,
lamentations 1:16,

Jeremiah 8121,
Iamentations 5:14,

Song of Songs 5:11.
Midrash Song of Songs 5311,

Iamentations 2:19.
Iamentations 3159,
Joel 4321,
Ezekiel 24:8,

cfr, Leviticus 17:13,
cfr, Genesis 4:10,

to Oy Ii *al Shibri
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The Crusader attack on the community :I:of Mayence on May 27, 1096
was the most destructive of the attacks in the Rhine Valley, Although
the community parmass Kalonymus ben Meshullam obtained an order from
Emperor Henry IV protecting the Jews, approximately 1,000 perished under
Count Emicho's army, This eclipsed the status of Mayence in the Ash-
kenazl community. Both as & member and scholar of the Mayence Jewish
commnity, the Ralan felt this loss,

The central theme of this kinah is the loss of the Mayence scholars
The Ratan expresses his personal grief for these men in two ways. First,
in this kinah more than the previoua ones the Rabtan writes in the first
person, He uses this voice to express his own relationship to these men
who were his teachers (lines three, five, and six), and to express his
sorrow (lines one, two, four, and nine), |

Second, the image of the sage is repeated throughout the kinah,
Beginning in line three the Raban focuses on inese slain of Mayence.
Thus, "those who dwell at Jabez" (I Chronicles 2:55) were the families
of scribes, men educated 1'1'1 the Toreh, The Fatan used these biblical
ﬂgurea’beca.use he understood that later schol2is continued the serikal
tmdit_ion of the Bible, He similarly used the image of biblical elders
(1line five), men educated in the law and judges of disputes, Ilater
the rabbis performed these duties. Thus the loss of the Mayence sages
threatened the tradition of study established in biblical tiuqa. Ac-
cording to the mm;:, “there 1s none to take their place" (line ten).
He emphasizes that these were his teachers (1lines five and six) without

whom the secrets of the Torah would be lost.



The Ratan concludes his eulogy for thzo Mayence sages with a call
for revenge, an emotion he suppressed in his first two kinoth, Ye
appeals to God by noting .t.ha.t his personal loss is a loss for God as
well, for these sages taught His word to the people (1line seven)., Then
the Raten uses biblical language to recall God's promise of vengeance
for the exiles (line eleven). As God's word through the prophets is

true, the sages of Mayence will be avenged,




1.

2.

3.
&,

Se

7.

9

10.

i1.

12,

13.

I will eise lamentation and wailing for the calamity that has
fallen: "

How dear they were to me, My entreils hu.rn2 for Your dear ones, God.3
The gold and polished sapphire is dinned:u her visage blackened.
Warriors with high hand entered her gates, the patrons of wisdom -

VWolves tore them, devoured them, drove them out, and put then
to waste,

They t?.n:pled her flesh with wounds and bruises and festering
sores,

My eyes are depleted, ﬂotdng.6 crying, and weeping,

My spirit is w ; I am distraught in my complaint and will
mo2n in lament,

For the lives of my blgssons, tebes of my mourning, openly bound
as an offering to God.

Tre hands of conpissionate women bound them in tears as at the
Akada of !_*Ioriah.‘

Innocent souls,m departed for etermal 1ife to the place on high,

Cast down their triumrh and pour out the life blood of the enemy!
May it be dashed against 2 purple garment!

Make victorious Your people! Crush the winepress with Your out-
stretched arm!

As it is said, "And I trod down the peoples with My anger,” etc,

And it is said, "I have trodden the winepress,* etc.
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Text Yased ons
A.M. -Habernann, GCezerot Ashkenzz v-Zarefat (Jerusalem, Sifre Tarshish,

1945) pp. 81,




Source Notes to Esa Nehi

1. Jeremiah 919,
2. lamentations 2:4,

3. Psalms 139:7. :
Literally, "How weighty are Your thoughts to me, O Godl"

4, Iamentations 4:1,
5. Isaizh 116,

6, lamentations 2:11,
7. Psalms 5513, -

8. Jeremiah 23134,

9., cfr, Cenesis 16:13,
10. Genesis 22,

11, lines 12ff - Isajah 63:11-6,

L7




48

$ I

This final kinah in the chronicle laments the attack on the com -
munity of Cologne on May 30, 1096, Although the bishop dispersed the
Jews to outlying areas, they were pursued there and killed,

This kinah has the most highly developed plot of the four kinoth
in the chronicle, Based on the martyrdom at Cologne, the Ratan creates
a story designed to evoke sympathy and revenge in his readers. The
Ratan begins '.tha story by setting a mournful tone (1ine one). Then he
introduces the characters, With phrases like, "How dear they were to
me,” (line two) he lets the reader know that these characters have al-
ready vanished from the scene, Furthermore, a catastrophe occured at
their departure, The characters are compared to precious gems whose
beauty and sparkle have been becmeared (1ine three). This arcuces the
reader's interest to know more,

The Rabtan describes the catastrophe in images of war, Warriors
entered the gates of Cologne to attack the Jews, the patrons of wisdom
(1ine four). They were as vicious as wolves dragging their prey to
feast in the fields (line five). The contrasting images between the
civilizrd and the wild is striking. The story climaxes in line six
with the infliction of wounds,

After mcﬁunting the hattle the Ratan is exhausted with mourning
(1ines seven and eight). Yet once again he reflects on the image of
the martyrs, women who sacrificed their children as Abreham was asked
to sacrifice his son Isaac (1lines nine and ten). The imge of their
innocently shed blood evokes new emotions in the Rabtan, those of re-
venge, In the final lines of the kinmah 'he calls out for God's vengeance

upon the nations who have persecuted Israel (lines twelve and thirteen)




ln.wu:muﬁemmmmmmmet :
Isajah, chapter 63. '




1. Scripture calls Hinm, "Eternal Light."l

Follow after Him in reverence, P
Seek the Lord where He m2y be found,

In these days of pledge
He draws nigh for repe'rli:a.nce3
Call Him while He is near,

He 1s great; there is none like His measure.
He decreed to His creature to pro&ong him,
Let the wicked forsake his way.

His thoughts are forever with ug.
This is inscribed as witness: 6
*Return, Israel, to the Holy One.“

5. A man should make humble his repenmnce."
It is sufficient for him to retum 8
And the man of iniquity forsake his thovghts.

Before He 1aid foundations of the Horld9 :
He set aside repentance for the tackslider. 0
Therefore let him return to the Lord and He will have mercy on hiy

Even unto the Throne of Glory penitence succeeds.
And from under the throne - a hand reaches out, 11
And to our God (he reaches) for He will abundantly pardon,

In the multitude of people is the king's glory. 32
In their counsel they say to ourl(iod,
Return, O Lord, our Captivity. = O Holy One
9. Happy are you that sow beside a.lllsatera.m
- Make pure and better your ways, - 16
For My thoughts are nor your thoushts.

My desire and will is that you follow My way.
My longing is to purify My blessﬁ ones,
But your ways are not My ways,

The pure of hear&awill stand before Me,
' Says the Lord.

Forever I will wait for God.
Grant salvation to the beseeching nation,

’ " My nature is to be served by Israel,

|

|

I' Return, 0 Lord, to the tens of thousands of Ismel. U Holy One
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13.

17.

21.

His hand is stretched out to receive eagerly.
Hewho knows will return and regret sincerely, 20
For as the heavens are higher than the earth -

So I will heap My kindness upon you, 21
As I will far remove your transsressigps from you -
Thus are My ways higher than yours,

Before Me return and I will return Egu-za
I will mrk you for eternal life, 25
For My thoughts are far from your thoughts,

Remenber for good and pity 26
Yonr people, carried since birth, 27
Return, O Lord, how long? Have pity. . O Holy One.

God awaits the one who puts his soul to shame,
He expects to inscribe Ebn for resurrection,
For as the rain falls -

He will forever give thanks to God
All the days of the minﬁllz
And snow from the heavens, 9

He rejoices in the victory of the one who succesgfully returns,
It is important to confess ta the Living Rock, 0
And do not return ﬁzere.3

Strengthen the days of our life,
And from the deep You will returnjzand raise us up,
Return, 0 Lord. Save cur souls, 0 Holy One

He is mighty in the high heaveons,
He does righteousness on earth, 33
Would that He water the earth!3%

The lot of sacrifice and meal offering,
Entreaty, divisions, and petitign -
Bring them forth to fruition,’”

Splitting the rock of His throne,
The affliction of those who call sg Him reaches out,
And He glves seed to the sower,

Take strength - for 1 made you pure
To return to Me, for I supported you,
Return to Me for I redeemed you,3? O Holy One




——— A

963 CA3Y 278 2132 t9C3 %23p% acigd 11
,  17XZ ©UZU 833 *D

U2 yusS PIAIX DPINTD G399 700 9%3aK 13
DD33%7I2 *277 1033 1D

oD2vInK 093y A% D22%LXY 1370h 387
D2 HAGKRDD HRIWABLI

on=ap =o1ny’1nr on= a:1u7 933
$@IIP DR3AT 0D ¥ Y 1310

ouaY% a°nnY assp CON IGDI CY0DY Adnd
‘DEAN TV JORD D

DDA AT D 9D D*D%I19Y% AT1? YRY nx)
o oun 10 A%oa)

21@n nI7TIaY% °n °n a%0 3731 N313% NI¥33 now

2w kY Apud -

1A%Yn 3@h 0IAnD) 131%°n B0 13PIN
$WITP I3WOHI AXYA Y A3

YaN3 ApTY AGIY YOy *pw2 TITY
YOk AR 3170 ok D

ANYwY TZYD ¥aD AN3D1 N3AT 99
anPpIaY aT1dvIanc

PALLD IVRIIP 19N 1P 180D N

PAtY gAY 2RIV

'I‘DD‘.D *2 9« 1207 Jh00 2 {Y0IN FOR

$GITP %R3 2 YN A3

23

A7

.21



25, Near and far without decelt,
I peddle peace like a merclj%nt's spice box,
And bread to the hungry.

I crushed galtanum with belsam,
Your pleasant scent as 5 passed -
Thus will be My word,’?

Look, between Me and you, return,
Footsteps of men will not return.
That which comes from My mouth will not return,*0

My faith is firm, O backsliding daughter! ;
You will be saved in confort, and ::-et.t.u-n.'“1
I will heal their backsliding and love them freely.*2 0 Holy One
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Text based on:
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25

S. Baer, Dic Piutim fur alle SaTﬂnthé des Jarhes (Rodelheim, M, Iehr-

berger &nd Co., 1696) pp. 24i~251,



1.
2.
3.
b,
5
6.
Te
8.
9

10,
11,
12,
13,
1k,
15.
6,
17.
18,
19.
20,
21,
224
23,

2l

Source Notes to Or *Olam

Isajah 60:19f,
Isaiah 55:6,
Isajah 5516,
Isajah 55:7.

cfr. Ezekiel 9:4,
Hosea 1432,
Psalms 90:3,
Isaiah 55:7,

cfr., Psalms 11:3,
cfr, Genesis Ratah 1:1,

Isajah 55:7.

Isaiah 55:7.
Proverbs 14:28,
Psalms 125:4.

Isaiah 32:20.

cfr, Jeremiah 7:3, 18:11, and 26113,
Isaiah 55:8,

Isajah 55:8,

Isasah 5518,
Numbers 10136,
Isaiah 55:9.

Psalms 103:11f,
Isajah 55:9.

cfr, Jeremiah 15119,

cefr, Ezekiel 9:4-6,



Isajah 5519,
Isajeh 4613,
Psalms 90:13.
Isaiah 55310,
Isajah 55:10,
cfr, Isaiah 38:19,
Isaiah 55:10.
Psalms 615,
Jereniah 9123,
Isajah 55:10.
Isajah 55:10.
Isajah 55:10,
Isajah 44422,
Isajah 55:10,
Isaiah 55:11.
Isaiah 55:11.
Isaiah 30:15.
Hosea 14:5,

57
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This piyyut is a yotzer for Shablat Shuwva, i:hc Sablath of Repen-

tance between Rosh haShannah and Yom Kippur. The yotzer follows the
benediction, *"He who forms light." Therefore this piyyut derives its
classification from the 1ight imagery in line one, wherein the Ralan
calls God the "Eternmal Light." Appropriate to the Sabkath of Repentance
this yotzer is an exhortation to repent in preparation for Yom F.ippur;
The Ralen accomplishes this 'theme in three ways,

The first method is in the format of the piyyut. Iike other
Ashkenazi paetanim, the Falan saw himself as the mediator between God
and the people Israel, This piyyut has the form of a conversation be-
tween Cod and the Ratan, both exhorting Isreel to repent. Most often
the Ratan speaks to Isrcel describing God's compassion and the way to
repent (lines 18, 13, 17-19, 21, and 23), Thus he opens his yotzer
with praises of God, the source of pardon (lines three and four). God
created repentance before He created the world, ordaining that this
should be the way of mankind (line five). However, when the Raban
realizes that Israel is reluctant to repent, he also speaks to God,
pleading for nercy (lines 12,16,20, and 22), Thus after telling Israel
the importance of penitence (line 19), he turns to God asking for as-
sistance (line 20). . _

God also speaks to Israel, urging them to return (lines 9f, 14f,
24-28), He says that the penitent are happy (line nine) and their
reard is groat (lines i4f), Furthermore, He is also working on
Isreel’s behalf to make penitence easier (lines 10, 24-28),

Second, the Ratan interwecaves vérl?;es from Isaiah chapeter 55 in

his piyyut to establish his theme, He concludes the first three lines




of each stanza with a vers‘e from this paissage on penitence, From
these verses we learn of the great distance between God and Israel
that penitence must bridge (lines 2, 9f, 13-15),

Third, the Falen creates a Yefrain of the theme in his piyyut.
He concludes each stanza with a biblical verse containing some form of
the root shuv, "return." Teshuva, repentance, serives from this root.
Israel's evil ways (lines three and five) are a sign of desertion, and
the petan exhorts Israel to return (lines 4, 8, and 24), The people
return (shuv) through penitence (teshuva), The Exile is a sign of
God's rejection, so the paetan pleads with Him to return as well
(1ines 12, 16, and 20), God returns by accepting the penitence of
Israel, Eventually the state of exile will be dissolved through the

return of Isreel to Zion.

59
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Let us return to our God, in the sorrow of our Exile.1

For You are righteous concerning all that befalls us.2

For the sin of our avarice we have been sent from before You,

3

Return us and let us return, for You are the Lord our God.

*Exiles the sons of Exiles!" they titleus in enimity.

*Filthy lucre!" they call us in condemna.t.ion.u

Your law is upright. Your judgement is a great deep.s
"Return! Return!" You said to us, but we will not heairken.é
Is it not for this that Your Presence is not among us -
That we have found the evil in the 1and of our captivity?’
As cuvr strength diminishes we bemoan our eencl.8

Let us zo0 and return to the Lord, for He has wounded and He will
heal us,?

13. This He has preserved for us: our backsliding souls,

Just as You promised us to increzse and pmsper,m

The strength of Your hand and word will stand forever, =

Return us to You, 0 Lord, and let us retumn, b

17. I bave been buffetted by the Txile and yet until now I tarry.

When my soul is faint I remember the Lord. 13 _
I have tired in my grief; I have not found rest.m

For after my return I will repent; I will be ashamed and even
confounded, 5

21. The propriety of Your words is heard in my ears and I covet them.

They are sealed in my heart like a 1id fitted on a pot.
You may walk before Me if you study well, 16

If you return and I return you, you will stand before Me,l7
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25.

29.

33.

37.

b1,

hs,

It is not for your stature, preater than every mition, that I
elected you, ’

But out of my love for you and your fathers,

My everlasting kindness and covenant I will not remove from you.w
Return to Me and I will return to you,1?

Take shelter in My shadow, my beloved children.

Those who plunggred you will be disgraced and I will honor them
that Honor Me,

I performed wonders for your fathers, My servants,?!
Yet even now, says the Lord, return to Me, 22
I will trample the winepress just as the law penetmtes.23
Your mockers and enemies, for they have devoured Jacob.zu
Make righteous your acts and remove your crooked hearts,’
The Redeemer will come to Zion and to those who repent in Jacob,2o

1 'lié; surely gither you in from the nations just as I thrust you
ulut, .

I will mke you prosper and flourish, for I have chosen m.za

I will surely have mercy upon you, for unto Me I will return you.29

I will blot o% your sins like a cloud., Return to Me for I
redeemed you,

Look! For I the Lord will have compassion at the appointed tine.jl
I have kindled a fire in Zion and I will rebuild her,’?

I will always be for glory in her midst and dwell there,3

The redcemed of the Lord will return and come to Zion in aong.y*
Forever I will declare Your preise, our Rock, 35

For You redeemed us from our oppressors.
With a wreath of blessing we will crown You our King.

Hagten to our aid, my Lord, our mlva.tion.%
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2,
3.
b,
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8.
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10.

11,
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15.
16,
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18,
19.
20,
21,
22,
23.

Source Notes to El1 Elohenu

cfr‘. II Chronicles 15:4,

cfr, Psalms 119:13?.'
Iamentations 5:21.

Jeremiah 6130,

Psalms 3617.

Ezekiel 33:11.

lines 9f - Deuteronomy 31:17.
cfr, Proverbs 5111,

Hosea 631,

cfr, Genesis 1712

cfr., Exodus 32:13,

cfr. Deuteronomy 28163,
Psalms 119:89,

Iamentati o.ns 5121,

Jonah 218,

Jeremiah 4513, - ¥
Jeremiah 31:19.

ofr, Jeremiah 12114f,
Jeremiah 15:19,

lines 25ff - Deuteronomy 717.
Zachariah 1:3.

I Samuel 2130,

Psalms 78112,

Joel 2:12,

cfr, Isaiah 63:3,
Sanhedrin 6b,
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24,
25,
26,
27.
28,

Jeremiah 10125,

cfr, Jeremiah 1719, |
Isajah 59120,

cfr, Micah 4:6,

cfr. Genesls 17:2,
cfr, Exodus 32:113.
cfr, Deuteronomy 28163,
cfr, Deuteronomy 3013,
Isaiah 44:22,

Isajah 60122,
Iamentations 4:11,
Zachariah 219,

Isajah 35:10, 51:11,
Psalms 79:13,

Psalms 38:23.
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This piyyut is a zulath for the Sabtath of Repentance., The images
of the piyyut are related to the purpose of the zulath in liturgy and
the thenes of the holiday season, Thus the image: of God the Redeemer
before an unrepentant Israel is prominent in this piyyut., Israel is
in exile because of her sins, She must first repent of her sins in
order for God to return her to Zion. .

The Ratan acts both as paetan and preacher when he mentions the
specific sins of Israel, His reproofs are intended to persuade the
congregation to repent at this time., Israel has been exiled because of
her avarice (line three), She does evil in the land of her captivity
(1ines nine and ten). The gentiles call her *filthy lucre" in hatred
(1ine six). |

The Ratan was aware of the genti‘._le attitude toward Jewish usury,
and his expressZon of this attitude is an interesting feature of th!..s
plyyut. As a chronicler, the Ratan knew that one motivation for join-
ing the Crusades was the cancellation of crusader debts to Jews., As
a Jew he felt this bitterness to his péople and believed that it was
an expression of God's anger 2s well, In writing this prayer of re-

pentance it was encumbent upon him to mention this sin of Israel,

In orxder for the punishment of Exile to end, Isreel must repent
of her sins (1lines 23 and 35)., The Ralan develops the idea of Israel's
repentance in two ways., First, as in the preceeding yotzer, he uses
different speakers urging Israel to repent. The paeﬁn speaks to
Israel asking her to return to God (line: 1 - 22), Cod also urges
Israel with promises and comfort (lines 23 - 44), Second, the Rilan

again uses some form of the root shuv, "return,” in the last line of
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each stanza, He thus creates a refmin reminding ithe sinner of the
purpose of the prayer,

According to the covenant, if Israel upholds God's laws and re-
pents, then God will redeem her for His own sake. The image of the
covenant is important because it assures the congregation of Cod's
acceptance and aid., It ensures the efficacy of the prayer. Thus,
when the Riltan reminds Cod of His covenantal promises (lines 14f), He
responds that He will never revoke them (line 27). Similarly the Ratan
describes God's future redemption of Israel, God will have mercy and
compassion on Israel, and her sins will be forgiven (lines 39ff).
Isreel's enemies who tormented her so long will themselves be punished
(1ines 30, 33f). Most important, God will rebuild Zion and return
Isreel there (lines 37, 42, 44),

In the f*nal stanza of the plyyut the Ratan a2gain unites the
theme of the zulath and the holiday season, He praises God who re-
deened Isreel in the past (lines 45f). For this he will crown God
king, an allusion to the kingship imagery of Rosh haShannah (line 47).

A final request for salvation concludes the zulath, which, supported by

the themes of the holiday season, is assured an affirmative answer,



1. O God, we have heard with our ears, our fathers told us
The work You performed in their days, in the days of old.1
In every generation You have made wonders for our sake,

Many things You have dope, O Lord, my God - even Your miracles
and thoughts toward us,”

5. You saved us with a strong arm from serpent 2nd adversaries,

Froam the lion, bear, tiger, and other enenies,
They crush us now - the feet of wild l:-r.ua:r:l.3
Our feet were almost gone, (our) steps had almost slipped.u
9. Have not You, O God, cast us off to be forgotten?’

(Ve have spent) more than 2 thousand vears in pain and grief,

You have removed our soul far from peace, in celanity and crles.6

For tut for Your sa¥e we_are killed 2ll day, and accounted as
sheep for the slaushter.’ .
13. Time after time our soul has waited,®

But the end tarries, 2nd reeration does not arise,’

According o the cycle Tam: of Jacob we leve aaited salvetion in its ting?

Ve look for pegge, tut no good care; for 2 time of healing, and
behold terror. =

17. ¥e hoped for good, and behold, darimess and greves, 2

According to the cycle Ranu, in the eleventh year,
A fierce nation counseled tos:ether13
And then proud waters passed over our souls, #
21, ¥hen their anger vas kindled 2gzinst us they swallowed us nliu.!s
Childrensand women - like sheer for slaushter they prepared us.16
To cut off children frox the sbreetand yowgnen from public plu:es.r?

'Biey did not respect the priests nor were they gracious to the
elders, 19
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25.

29,

.I 33.

37.

b1,

45.

By the voice of 6he blasphemer and reviler, because of the enemy
and revenp:eful.l

¥We have been separated from You to twist the fence of Your path,
Our soul greatly trembles from the anger of the torturer.zo

Shall You not punish them for these things, and take revenge??!
A great death on the day of slaughter; 1h-1096 2 decree was mde,

The comnitisa of the Holy One were killed in anger, &nguish,
and distress,

0ld men, youths, and maidens were dragged to the grave naked,
Pits were full of boys, girls, and students of the Toreh,
Abraham had just bound his only one

Vhen they told him from the heavens, "Don't set your hand to do
violence "2 :

Now how many boys and girls are slaughtered in Judah!
Do not delay to save the slaughtered and burned upon the pyre,
Gift of tutor of all delight, known Books of Teaching’: -
Planted at tﬁe tent of the enemies, on pegs stretched out,
Finally they made them into boot tops to cover the feet of thelepm
For these I cry, and my eyes flow like \wll.te::'.25
0 Sefer Toxah_! The enemies abuse you,

They alsg consumed i:hose who seek you, who were more dear than
rub!.esoz

Summon the one who insults you and who humiliates the soul of
the mighty ones.

Mourn like a maiden girled in sackcloth for the hustand of youth !2?
Pour out your heart in their counsel before the face 'of the Iordga
To seck vengeance His arrows are drunk with blood.29
His enemies will eat His sword with the red shield,’* -

Give help amainst the enemy for vain is the help of man,J!
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49, Rise, O lord, in Your anger to judse the adversarics.33

! Let not the men of blood live out even half their days, 33

Those who pursue You, whose souls are turned to You, surrender
to death,

Among t.gg great ones divide his portion, the spoil of the
mighty.

53. Place Your fear, O Lord, in those who dispute You,35
So that they no longer will humiliate the seed of Your loved ones
Establish for us that which You promised in Your Scripture:

"He will have mercy on you, and compassion for you, and multiply
YOU,.qe"

57. Bare Your holy arm - take us back again!y’
As from Egypt You saved our i‘athers.38
Strengthen our seed like You passed us throuzh the sen.3?

Rasten {0 our aid, C lord, our alw.tion.m
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Source Notes to Elohim b-Oznenu -

1, lines if - Psalms 4412,
2, Psalms 4016,

3. cfr, Leviticus Ratah 5:13,
4, Psalms 7312,

5. Psalms 60112,

6. lamentations 3:117.

7. Psalms 44323,

8., Psalms 33:20.

9. cfr, Jeremiah 30:17.
10, Jeremiah 31:6f,

11, Jeremiah 8:15, 14:19,
12, cfr, Isajah 59:10,

13. cfr, Psalms 8316,

14, Psalms 12415,

15. Psalms 12413,

16, cfr, Jeremiah 12:3.

17. Jeremiah 9:20,
18, lamentations 4:16,

19, Psalms 44:17,

- 20, Psalms 61k,
21, Jeremiah 5:19,29; 9:8.
22, cfr, Psalms 78:49,
23, Genesis 22:1-19,

24, cfr, Proverbs 8130. .
cfr, Genesis Ratah ch, 1,




25
26,

27,
28,
29.
30.
31,
32.
33.

35.
36.
37.
38.
39.
Lo,

lamentations 1:16,

cfr, lamentations 4:7,
cfr, Psalms 3:15.

Joel 138,
Iamentations 2119,
Deuteronony 32142,
cfr. Nahum 214,
Psalms 60:13, 108:13.
Psaims 717,

Psalns 55124,
Isaiah 53112,
efr, Isaiah 41111,
Deuteronony 13:18,
Isaiah 52110,
Exodus 123151,
Exodus 14,

Psalms 38:23,
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In this zulath for the Sabtaths before Tisha b'Av and Shavuoth,
the Ratan seeks to reconcile the imiges of God as Redeemer and Judge.
In the first two stanzas of the poem the Ratan refers to Cod's redemp-
tion of the fathers, He was ever mindful of them (lines three and four).
saving them from many vicious enemies (1ines five through eight).

However, in the year 1096 the Crusaders attacked the Jewish com-
mnities of the Rhineland, reducing the imge of God the Redeemer to
a mere whisper from the fathers (1lines one and nine), dod became the
judge of Israel, This calamity was all the greater since in this year
the Jews expected ‘alvat.ion from the Exile. Based on Jeremiah 31:6f,
"...5ing with gladness for Jacob” (who is returning to Zion), the
numerical value of the verb xanu (sing), 256, indicates the time of
Israel's return., The embolic 19 year cycle adjusts the lunar calendar
to the solar calendar., The 255th cycle of the 19 year period anded
in the year 1085, In 1096, eleven years into the 256th cycle, the
crusaders attacked (1line eight).

The schism between expectation. and reality is clear, The Raban
uses a Series of contrasting images to emphasize the feeling of decep-
tion. The Jews felt that their hope was about to be rewarded (line 13)
but the end of the Exile kept them waiting (line 14). They sought
peace and found evil; healing and found terror (line six)., They thougt
their new lives were about to begin, but death cut them short (1ines
17.and 29).

The Ralan's conflict is reflected also in the fact that the m jor-
ity of the zulath deals with the attack of the crusaders (lines 9-44),

precisely a time when God did not save Israel, He uses the theme of

76




the Akeda, a common im2ge in the poetry of the Crusade period, to ac-
centuate this betrayed trust., Unlike Abrahkam, whom God prevented from
sacrificing his only son, the martyrs of 1096 completed the sacrifices
of their children (lines 33-36).

The Ratan further emphasizes the magnitude of the attack by com-
paring it with the destruction of Jerusalem, the theme of Tisha b'Av,
Biblical allusions are from Iamentations, uniting the destruction of
the commnities of Toreh scholars to the destruction of the Temple.

In line six the ca}anity'and cries are those for Jerusalem (lamentations
3117). The Rabtan uses the images of the priests and elders in line 24
not in the biblical sense (Lamentations 4:116), but rather to refer to
the priestly class and scholars of his time, When he cries for the
Temple (lamentations 1:16) he cries for the rertyrs as well (line hq).

In his anger for the deception and humiliation of Israel, the Ratan
cries out for revenge (lines 45-60). Thus he reconciles the images
of God as redeemer and judge by turning His judgement upon the gentiles
(1ine 49), He then joins these images in the conclusion of his piyyut
by recalling an earlier time when Cod redeemed Israel by passing judge-
ment upon the enemy in Egypt, an idea also reminiacént of the Shavuoth

experience (lines 58f).
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1.

Se

9.

13.

17.

21,

I besecech the great King, "Echold my quest!*

I would complete my speech on the sacrifices offered on the moun-
tain of Cod.

On every Day of Atonement, when God was still with us,
' 1
When the cock crowed the court filled with Israelites.
The High Priest - 211 the service of the day was upon hinm,

He rose early for tae regular immersion. He dressed and cleaned
his hands and feet,

“Day is breaking!" the watchman a.nnounced.3

He pierced and slaughtered the dily sacrifice, and collectel the blooza

He trimmed (the lamps), scattered (the blood), burned (the fa.tg,
offered and sanctified (the sacrifice), and then he undressed,
He descended to immerse himself tathed, and dressed in Rlusian 1‘-!131.

Then he came to his own bullock and performed the required acts,
He atoned for himself and his house, in prayer and beseechment.?
He hastens to the Goats of the People for the casting of lots.

If it comes up on the right, the adjutant says to his assistant,
"Raise up!"

*(This is %) sin offerring to God!"™ he cried, as it is written and
explained, e

He retumsd to his bullock and atoned for the sons of Aaron, His
holy one, . .

He turned and slaughtered it, and only he ret_:eived its blood,

He appoints another to stir it so that the blood wauld not congeal

_He ran with the gold fire pan, swiftly to the top of the altar,

10

He put the cinders in its place, and descended with it,

With a iight ladle and 2 long arm they brought it out to him,

.Crushed in the pan, the finest of the finest, they oferred .'1't..11

He dipped into it and scooped a handful; according to its measure
they took it out,
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He put it in the ladle in his laft hand, and he put the fire in
his right hand, and they brought it out,

25, Walking between the curtains until his arrival at the Holy of Holies
He placed the pin of fire between the curtains,
He added frankincense 2nd'heaped it up around it.
He prayed briefly as he left the Holy of Holies,!?

29, He turned to the stirring and picked up the blood of the bullock,

He shook 1t and repeated i} in the Holy of Holies; like a whip (he
sprinkled it) eight times,’> ;

Until the he-goat arrived. Then he slaughtered it and received its
blood in expiation,

He stood by himself =nd like the first time he cleaned it andaimned
33. He sprinkled I.pe curtain according to the law of atonement and its
requirements, '

Until Iig came to the inner aliar and cleaned it, including its
horns,

He burned the fat and flesh, the error of the people and its trgns-
gresslions, '
He commended the one delegated to perform all of its laws,

37. He read the portion -in Scripture, "On the Tenth Day" alcmrl.16

He sanctified, undressed, immersed, and dressed in eight robes for
the additional sacrifice,*

He bathed, immersed, and sanctified., He dressed in Indian linen to
appear lovely,.

He ran to the fua.rded place and brought out dishes of incense to
an open place,1?

41, He removed his holy garrments and hid them forever, 20

He wrepped, immersed, a_,lild sanctified, and then he put the front-
plate on his forchead,.”

He slaughtered tgs daily sacrifice and burned its limbs, and made
a pure offertng,<~

His service finiched, he sanctified, undressed,and dressed in
daily clothing,?3
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45,

4o,

I have completed the exposition of the service of the Iny of Atone-
ment.

May their mention be as their sacrifices in the Temple,
Bear our sins! Fake them as pure as snow and wool!

As if they Egm &n the back of the messenger led by a man into
the desert.

We seek to find atonement but there i= nothing with which to mke
atonenent, ;

The sacrifices have ceased; the means of preparetion and atone-
ment have passed away.

Find atonement for us! Cleanse us according to all that is written
in Torah: :

For on this day He will make atonmnt.zs

Text,
S, Ba
hein,
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Source Notes to Alaprah P'ne lelekh Rav

1. Yom 138.
2, ‘Yoma 313f,
3. Yom 3:1, 2Ga,

L, Yoma 3:l,
Numbers 28:3,

5. Yora 316,

6. Yoma 317.

70 Yoma 3! 8.
Leviticus 16:30.

8, Yoma 319, U1,

9. Yora 412,

10, lines 17-20 - Yoma 413,
11, lines 21f - Yoma hik,’
12, Yora 531,

13. line:; 29f - Yoma 513,
14, lines 31-33 - Yoma 5:4,
15. Yom 5:5, .

16. Yom 7'1.
Numbers 29:7-11,

17. Yoma 7:4f,

- 18, Yoma 3:7.
19, Terumoth 8:8,
20, Yoma 6317,
21.-Yoma 715,

22- Yona ?l 3-




23,

2k,

25,
26.

Yoma 714,

Yoma 638,
Isajah 1118,

Yora 6:3,8,
Leviticus 16130,
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Both Mavidson and Baer classify this piyyut as a seliha for Musaf
on Yon Kippur.’! The selihi is a prayer of pirdon noted for its close
initation of biblical language, meter, and form. Althoush this piyyut
does request pardon for the sins of Israel, it makes very little use of
biblical elements, The Ratan uses halakhic imagery instead, Since

the use of tiblical precedents is 2 m jor chayacteristic of the seliha,

the absence of it in this piyyut gives reason to question its classifi-
cation,

Idelsohn's division of piyyutim suggests another classification
for this piyyut, the g_vgdlh.a The avodah derives its name from 2vad,
tto serve.” It recounts the service of the High Priest on Yom Kippur
as described in Mishnah Yom, Our pijyut is more suited to this classi-
fication in two ways. First, both this plyyut and the avodah are re-
cited on Yom Kippur. Second, both rel-y on the language and imagery of
the halakha to recount the service of the High Priest.

The therme of this avodah is penitence on Yom Kippur. The imgery
derives fron the service for Yom Kippur as described in Mishnah Yoma.
The Raten opens his avodzh with a reshut requesting pernission to re-
citethe ordei- of the sacrifices on this day, Throughout the piyyut
he seldon deviates from the order of the Mishnaic text, and the result
is a somewhat disjointed but concise presentation of priestly activi-
ties,

The activity begins at dawn, The people gather in the court of
the Isreelites (1line four) and the High Priest prepares himself for
his duties (lines five and six). He Tirst mkes the daily sacrifice

(1ines eight and nine), and then prepaires for the additiomal smacrifices



of Yon Kippur (line ten), The mejor portion of the avodah describes
these musaf (additional) sacrifices, The High Priest mkes atonement
for himself (lines 11f, 16-18) and for the people (lines 13-15, 31, 35f).
He enters and purifies the Holy of Holies (lines 19-30, and 32-34), and
then reads aloud from Scripture in the Women's Court so ‘that all my
hear, He cleans up after the musaf sacrifices and prepares for the

regular afternoon offerings (lines 38-42), He makes these offerings

(1ine 43) and then cleans up for the day (line 44),

In this avodah the Ralan deals with the problem of atonement in
Exile. The Temple destroyed, the_ means of atonement are lost (lines
49f). The Ralen therefore seeks other means, In his exposition of the
Temple services for Yom Kippur, the Faten has replaced the deed of
sacrifice with prayer., ILike the rabbis who composed the liturgy, he
believed that the written and recited word may have the efficacy of the
act (lines 46£f),9 :

The Raten strives to convince the reader that penitence is still
effective, The Ratan's faith is unshaken because he relies on a promise
God mde’even before the Temple was built to accept atonement for sin
(1ines 51f). Therefore, though the ancient means are lost, penitence

is assured,
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V. THE ROLE OF THE PAETAN

The confrontation between Medieval Jew and Christian vas one of
conflicting claimants of the revealed truth of Scripturs. Jews believ-
ed in the continued efficacy of the covenant established between God
and Israel, Christians, however, had developed a tradition which be-

lieved that this covenant with Israel had been abrogated by Jesus, and

that biblical prophecies could be understood only within the context of
his church, The controversy focused on who maintained the legitimate
heritage of the Bible: Christian or Jew, During the early Middle Ages
the controversy took place largely in theological treatises or occasion-
al pu'biic detates, However, it erupted into intermittent periods of
physical violence against Jewish communities during the period of the
Crusades (1096 - 11';'6).1

The defense of Judaism devolved upon Medieval Jewish scholars for
whom the “strengthening of faith" (hizuk emunah) was an important duty.
Their polemical works, whether sermons, books, or piyyutim, fulfill
this purpose, In these works they reinterpreted the traditions of
Bible and Midrash to address themselves to the issues of their time.
Thus Rashi, the leading scholar of the eleventh century, interpreted
Deuteronomy 30:3, “then the Lord, your God, will turn your captivity,
and have compassion on you...," to mean that though Isreel was in Exile
the Shekhinah (Divine Presence) had not forsaken her. F"urt.hemre.
the Shekhinah would return with Israel to Zion. In this commentary
Rashi emboldens the faith of the Jew by renewing its purpose, The Jew

was obligated to mintain his faith and uphold the, covenant for the
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realization of the biblical.pmnise.

As & member and tfcholar of the troubled Ashkenazi community, the
Faban encouraged his fellow Jews through his plyyutim., In these works
he strives to integrete the cataclysmic experience of the Crusades into
& viable Jewish tradition. The Ratan's message is the God has not
forsaken His people. Rather, He still calls upon them to uphold the
covenant established with Abreham, The Ratan conforts the worshipper
with the th_otght that the martyrs of the Crusades performed their cove=-
nantal duty, and they intercede on behalf of the survivors, As a pious
Jew the Rabtan believed in an omnipotent and just God, Therefore he saw
the crusaders as & tool of God punishing the Jews for their sins, Thus
the Ratan also attempts to mke the worshipper aware of the need for
repentance and return to the covenant. i

The piyyut is a _erfect medium for the Ralen's message precisely
because it combines the characteristics of literature and liturgy. The
Flan uses traditional literary images, especially biblical promises of

revenge and redemption, as the tasis of Jewlsh faith and the efficacy of

his prayers. By using one image to stand for two events, such as the
destruction of the Temple and the Crusades, the past and present coin-
dde in the piyyut. "Ihe faith of Isreel is revitalized in the Medieval
worshipper.

g .+1-3This use of traditional imagery is tased on the Ralan's theology
& revealed in his plyyutim. The Ralan saw the Exile as the paradigm
for Jewish existence among gentiles. The Exile was the pattern of af-
fliction and servitude begun with Cod's promise to Abraham (Genesis 1513)

and coniinuing to the Ratan's time, The Exile links present disasters
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with biblical events, Therefore the causes of the persecution of Israel
are the same throughout history. Ismael's sins have brought about her
own ruin, According to the provhet Jeremiah:
Can the Ethiopian change his skin
or the leop2rd his spots?
And you, can you so what is right,
you so accustomed to wrong?
I will spatter you like cthf
driven by the desert wind.
The liturgy refrains, "But on account of our sins we were exiled from
our land and removed far from our 1.':t:mn'l'.z:!r..."3 The Ratan then adds to
this theme the sins of his own time,
For the sins of our avarice we have been sent from before You,
Return us and let us return, for You are the Lord our God.
“Exlles the sons of Exiles!" they title us in enimity.
"Filthy lucre!" they call us in condemation,
The Exile then is the tasis for comparing the various disasters

that befell Jews., Thus in the kinah "Akonen v-Zzfdah," the "evil neigh-

bors who strike =t the inheritence" (Ezekiel 26:16) are at once the
Babylonians and the Crusaders (line three), The attack induces mourn-

ing for the Jews of Worms like that of Jeremiah for Jerusalem (line ¢

one).” Similarly, the slain scholars of Mayence described in the kinah
' “Oy Li *al Shibri," are also the teachers of old lost in the destruction
of Jerusalem (1lines 3, 5, 6, and 7). In the kinah “Esa Nehi, the
wounds of the Jews of Cologne are thoée inflicted by Assyria on Samaria
(1ine six).’ 1In his piyyutim intended for use in the liturgy the Ralan

continues this comparison, Thus in the zulath “Elohim b-Oznenu," the

*thildren cut off from the street" are also from Jerusalem (line 23).8
While the Exile links the past and present persecutions of Jews,

one must understand that the Crusades came at the time when Jews expect-
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ed the Exile to end, The turn of the millenium was a time of meusianic
expectations for both-Christians and Jews, Christianity sought to es-
tablish universal rule by conquering the Holy land and converting
Muslims and Jews, Jews u‘nderstood the Crusade of Christianity aprinst
Islam 2as the war of Gog and Magog heralding the Messlanic era.? Fur-
thermore, according to calenqncal calculations this was the time for
redemption.m The Crusades, however, darkened Jewish messianic hopes.
The Raren opens his chronicle with expressions of these disappointed
expectationss

eesin the eleventh year of the cycle Ranu, the year in

which we anticipated salvation and comfort, in accordance

with the prophecy of Jeremiah, "Sing with gladness for

Jacob..s," this year instead turned to sorrow and groan-

ing, weeping and outcry.u

The Ratan repeats this disappointment in his piyyut, "Elohim b-Oznenus*

We look for peace, but no good came;
For a time of healing, and behold terror.
We hoped for good,and behold darkness and greves, 12
The twisted horror of the Crusades was also emphasized by the mar-
tyrs. Like other Ashkenazi paetanim, the Rabtan compares the mrtyrs

with the binding of Isaac.!? Isaac, the innocent child and guarentor

of the Jewish nation, w@s nearly sacrificed by his father Abraham
when the angel of God stopped him, However, no angel staid the hands
of Medieval Jews. They completed their sacrifices. 14

In describing the martyrdom of the Jews during this period, the
Ratan deals wit;h yet another paradox of the Crusades in Jewlsh theology.
While the sins of the Jews caused the attacks at & time when they ex-
peéted peace, the attacks also offered an opportunity to ‘senctify God's

name, The Ratan cries, "for but for Your sake we are killed all the
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day and accounted as cheep for the slaur.hter.“ls The deaths of the in-
nocent mriyrs atone for these sins and intercede for thelr survivors. 16

Thus the Rabn understood the disasters and sorrows of his people
and established their reality in his piyyutim. This reality would have
been unbearble Af he did not also provide' hope, The Ratan uses the
prophetic promises of revenge to comfort his readers, In the apparent
coincidence of biblical and contemporary events in one image, the pro-
mises then true are still true, The Rablan reminds both God and the
reader of these promises in his piyyutim.

You promised me and told me -

*T will hold as innocent thei.{?blood I have not held as innocent,

and the Lord lives ia Zion."
The cery for revenge is heard throughout his piyyutim, climxing in "Elo-
him b-Oznenus"

Summon the one who insults You,

and the one who humiliates the soul of the mighty ones.

To seek vengeance His arrows are drunk with blood.

His enemies will eat His sword with the red shield. 18

Give help against the enemy, for vain is the help of man,

The Talan's choice of literary imagery complements the liturgucal

themes of penitence and redemption in his piyyutim, He reminds the
worshipper that according to the Bible and MNidresh repentance for sins
is the preordained way of man,

Before He 1z2id the foundations of the world

He set aside repentance for the bickslider,

Therefore let him retnrn to the lord

and He will have compassion upon him, 19

The Raban assumes the role of preacher in exhorting the worshipper
to heed the words of Scripture still effectivé. In several of his ply=-

yutim he uses the root shuv (return) as a refrein‘to re-enforce the
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course of penitence in the worshipper's mir;:i.zo

Repentance, of course, is the btasis of redemption, the sole hope
and comfort of the Jew of the Raltan's day. Thus he concentreted his
literary efforts on the c;.'eation of piyyutim for special occasions of
penitence., For his readers, however, penitence was restrained by shaken
faith, The Ralan recreated the faith and means for repentance through

the poems which he composed as preyers,




9h

APPENDIX I

Several works not mentioned in chapter three have been attributed
to the Ra\:ﬂ:n, a writer with great versatility. However, there is in-
sufficient evidence to conclusively support these attributions, These
disputed works are discussed here in order to provide a more complete

picture of the Ralan as seen by modern scholars,

The Tsafnat Peneach, or "Revealer of Secrets," is the subject of

mich scholarly controversy. It is an anonymous twelfth century halakh-
ic compendium resembling Even haEzer, and for this reason it is often
attributed to the Ratan, The similarities bear examination, First,

1 gecond, while each

the two works are arranged in the same order,
work includes responsa not contained in the other, they also contain
identical responsa,” Fimlly, the Even haizer 1is sometimes Tsafnat
Peneach in later responsa 111'.ezil1:.uz'e.3

The controversy arises over the relationship between Ts2fnat Pene-

ach and Even haEzer, Albeck asserts that the Even haEzer and Tsafnat

Peneach are the same book. He suggests that Tsafnat Peneach is another

nane for Even haEzer given to it by later sages after the death of the
Raban, The name "Révealer of Secrets" praises the utility of the work
and honors the Raha.n.u Aptowitzer po.ints out that no where else in
rabbinic literature have sages called a work other than the name given
by its a'ui;hor:.5

Urtach asserts that Tsafnat Peneach and Even haEzer are two sepa-

rate works written by the Raban, He suggests that the Raten made cor-

rectionﬁ. additions, and omissions in Even haEzer in his later work
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p
Tsafnat Peneach,’ If this is so, then one would expect the corrected

edition to have been the more popular and therefore passed on to this
day. However, Even haEzer 1is the available edition,

Aptowitzer asserts that Tsafnat Peneach is an abridgement of Even

haEzer, He suggests that an anonymous twelfth century sage wrote

Tsafnat Peneach as a reference work for Even haEzer.,- He called the

work "Revealer of Secrets" because it was shorter and easier to use

than Even haEzer,’ Aptowitzer supports his hypothesis with evidence
from the two works. Even haEzer is longer, containing details and

argumentation missing in Tsafmat Peneach, Additional notes in Tsafnat

Peneach may be those of -the compiler, Urbach responds that if Tsafnat
Peneach was easier to use than Even haEzer then it should have been
more widely cimulated.B

The Even haRoshah or "Key Stone" is another halakhic work of con-

tested authorshi‘p? Albeck and Urtech believe that the Raban wrote

this work. The first 63 paragrephs of the Even haRoshah are misplaced

and found at the end of the manuscript. This misplaced portion begins

with the satement, "Decisions from the Rabbi R. Eliezer tar Nathan of

10

blessed memory." = Albeck asserts that these paragraphs are an abridge-

ment of the Ratan's commentary to Bala Metzizh and Bata Bathra,

Urtach asserts that although these decisions belong to the Ratan,

Even haRoshah is the work of 2 later compiler., He cites another open-

ing statement, "A collection from the Book of Decisions of R, Eliezer

tar Nathan,' of blessed memory, and he called it *Even haRoshah, 'l

Urtach suggests that the later compiler gathered these decisions, titled
the new work, and attributed it to the Ralan,
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The final contected work of the Malan is Mat*amr Haskel, a com-

mentary to the piyyut, “El Elohim Adonai Deblar." The Ralan wrote

this piyyut for the second night of Shavuoth, using the Ten Command-
ments as a centrel motif,1? However, scholars delate whether or not
the Raban wrote the commentary as well,

Wolf Heidenheim published the poem and commentary together in 1815,
attributing the entire work to the Ratan,l’ Zunz intially agreed with

Heidenheim but later changed his mind, saying that the work originated
ca, 1500, %

Albeck a.grees; with Zunz that the Rabtan did not write the commentary
but he asserts that it was written at the beginning of the fourteenth
century. First, Albeck perceives the influence of Jewish Spanish philo-

sophy in Ma'amr Haskel and notes that the Ratan was far removed from

Sephardi culture, Second, several times the author of latamar Haskel

mentions works written after the Faten died, such as Sefer Mitzvot

by haRam, Albeck suggests that a R, Samuel ben Judah wrote M'amar
Haskel, but there is insufficient evidence to substantiate this.ls
The evidence does indicate, however, that the author was someone other

than the Ralan,
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FOOTNOTES TO CHAPTER I

1F‘or a more conplete list of piyyutinm see:
Hayyim Schirrann, FaShireh ha*Ivri b-Sepharad ub-Provence (Jeru-
salem, Musad Bialik, 1960) II, pp. 701-718,

2Ezye Fleisher, "Piyyut" in Encyclopedia Judaica (Jerusalen, Keter
Publishing House Ltd., 1971) XIII, pp. 598.

3A.Z. Idelsohn, Jewish Liturgy and its Development (New York,
Sacred Music Press, 1932) pp. 30f.

uJacob Mann, "Changes in the Divine Service of the Symagogue due
to Religious Persecutioéns,” HUCA, IV_(1927) pp. 279

51delsohn, pp. 45.
6Maimonides, Cuide for the Perplexed, I, chapter 59.

7Philip Birntaum, ed., Mahzor haShalem 1-Rosh ha-Shannah v-Yom
Kippur (New York, Hebrew Publishing Co., 1951) pp. xiii.

delsohn, pp. 45.
9ahzor Vitﬂ’ PP. 3251,
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1y, leyer Waxman, A History of Jewish Literature (New York, Bloch
Publishing Co., 1930) I, pp. 21k,

Shalom Spiegel, "On Medieval Hebrew Poetry" in The Jews: Their
Felision and Culture, ed. Louls Finkelstein (New York, Schocken Books,

1971) pp. 7.

2Jefinm Hayyim Schirmann, *Yannai® in Encyclopedia Judaica (Jeru-
salem, Keter Publishing House, Ltd,, 1971) XVI, pp. 712.

3Ha.xm.n, pp. 240,

4yefim Hayyim Schirmann, "The Beginning of Hebrew Poetry in Italy
and Northern Europe" in The World History of the Jewish Peovle, ed.
Cecig. Roth (New Brunswick, RutgexrsUniversity Press, 1064-66) vol. 2,
PP. 250,

5joseph Dan, "Kalonyms" in Encyclopedia Judaica (Jeruszlem, Keter
Publishing House Ltd., 1971) pp. 720.

61bid., pp. 720.

Steinschneider disagrees with this theory. See:

Moritz Steinschneider, Jewish Literature fron the Eighth to the
Eighteenth Century: with an Introcduction on Talrmud and Hidmsh -(-ew
York, Herman Press, 1965) 2nd €d., pps 167

7¥axman, pp. 212 and 240,
Salo Baron, A Social and Religious of the Jews (New York, Colum-
bia University Press, 1957) VII, pp. 175.

aFor a more complete lict of these paetanim see:

Ezra Fleisher, "Piyyut" in Encyclopedia Judaica (Jerusalem, Keter
Publishing House Ltd,, 1671) XIIT, pp. 573-602.

A.M, Habermann, "The Beginning of Hebrew Poetry in Italy and
Northern Europe: Northern Europe and France" in The World History of
the Jewish Peovle (New Brunswick: Rutgers University Press, laﬂ

DPe ZU7=27
‘Ya.xl%-n, PPe 357-250.
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FOOTNOTES TO CHAPTER III

1li‘ch:- references to the “"sares of Mayence" see the followings
Buber, ed,, Sefer ha-Orah (Lenbere, 1905) pp. 226, no, 149,
Ma'asey ha-Gzonim pp. 9, 4, 50, 85,

Sefer ha-Pardes no, 199 & 241,

Sefer ha-Yashar pp. 40c, no. 409,

2shalon Albeck, Sefer Ralan hu Sefer Even ha-'Ezer (Harsaw,
Ephraim Boimritter, 1905) pp. V.
Avigdor Aptowitzer, lavo le-Sefer Raviah (Jerusalem, Mekitze
Nirdamin, 1938) pr. 49,
Eliezer landshuth, *Amude ha-‘*Avodah, 2nd ed, (New York, Herman
Press, 1975) pp. 20,
Ephrein Urtach, Ba'ale ha-Tosafot (Jerusalem, Mosad Bialik, 1968)
pp. 148,

35210 Baron, A Social and Religious History of _ti_'ng Jews, vol, 4
(New York, Columbia University Press, 1957) pp. 2

hEven ha-'Ezer, section L48A,

SIhid.. section 26, "In the year 1162 a case arose,.."
6A1‘beck, pp. XIV. .
Aptovitzer, pp. 49,

73e_fer ha-Yashar, (Jeruszlem, Etz Hayyim, 1968) 393.

8iven ha-'Ezer, sections 108, 267f, 299, 321, 350, 358f, 419, 46,
458, 4ok, 509, etc. S

91tid., sections 36, 116, 190, 209, 348, and section 271,

1°Aptowitzer, ro. 4Of,
Even ha-*Ezer, sections 5,.8, 114, 327,

- “Tos.i Shabtat 61a.,
;0Mawa% TaMon tyeox ‘an mim javawaY yqon XYY ‘aa nwpa"

".x"y T"np 1"R3IOS D03 RXpD3 173ava Yo

Tos, Shzavuoth 26b,
0309 1Y AP0 %6 KX32ADD TV ION 4 aan agpna”

12Stz'e the follouwing two piyyutim:

“Akaprah Pne liclekh Fav* in S. Baer, Ha-Selihot le-kol ha-Shan-
nah lefi Minhag ha-Ashkenaz (Rodelheim, F. Lehrberger and Co., 1865)
Pp. 229-231.

“El Elohenu Adonai Debar® in Sha'ar ha-Shamayim (Amsterdam, ° '
1717) pp. 329.
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Iandshuth, p. 21, notes that R, Ephriin Zalmn Marmulioth clains
that the Falin's father was R, Axelrod, tasecd on the following statcment
from 2 commentary on piyyutim assurmed to be the Ralan's:

"eaoi1?¥3 YTLRIS TIPWOR YIMI TN AR
“And I, Elcazar btar R, Axelrod, found a problem..."

Two factors mitipgate against this view, First, R, Eleazar*s nane
here is spelled without a’'yod, unlike the Ralan's name, Second, many
scholars agree that the commentaries of the Falan were augmented by
later rabbis, R. Eleazar tar R. Axelrod is protebly one of these later
commentators,

13Even ha-'Ezer, section 73.

"y brother, R. Hezekiah, asked me..." W st RN " Thr *3%Ru"
For further information on this question see Albeck, p. VI.

u’"Ibid., section 1,
" ee?01% 7 %9372 pIYNY pusy ‘9 vpra viprpya™
"My brother-in-law, k. Yitzhak, compelled me to differ with the words
of R. Jose,.."

151bid,, sections 26, 65, 108, and 1215,

In section 1240 of this work, R. Solomon ben Meir addressed the
Ratan as'Babbenu Eliezer btar Nathan, son-in-law of Rabbenu Leontin."
Aptowitzer, pp. 48f, reasons that Leontin was another name for Eliakim,
but these two names are never associated in the literature, Urbach,

p. 149, suggests that Leontin was the father of the Raban's second wife,
There 1s, however, no other evidence to suggest that the Fabtan married

a second time,.

161414., section 26.
3939 TTINE 177 G?p?9% 300 KIS0 ,00¥D YI°R 2" phh napa"

Moo TP

The Raten refers to his father-in-law as "my teacher," According
to Aptowitzer, p. 52, this is encomium and not ased on fact, The evi-

dence, however, welghs against Aptowitzer's view,
18_121_:_1;. section 19.
191bid., section 26,
20114d,, sections 17, 27, L2, 4ga, 50, 53, 58, and 69,
21 att'w,p. 163173,
22Even ha-*Ezer, section 40,

231andshuth, p. 21, confuses this R, Eliakim with the Malan's fa-
ther-in-law in Even ha-*Izer, section 26,

Zunz in Literaceschichte der Synamoralen Poesie, p. 259, clains
that R. Eliakim was actually the Fatan's son instead on his son-in-law,
There is no evidenc: to support this,
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#Tos, Huls LoD, W, e efTID APA {PAR VI 93 AP¥T 13

Urtach, pp. 158,

255efer Paviah, section 990, and vol., 2, pp. 236, 437, 545, 681.
26:»"::‘10 Y"oq ‘un : .
PR3N3 92 YRIDE TITT PRI OI3%°27 3100 1329 o o 1ranny’!

".X231%p0 20T MIaR 13

2 v"o “con"a ‘on a"ny ,¥"3An ‘0 R"DIMIN
28a731a* 11751 n"iwfo mpIpar ‘an ‘o jaasy 233N
A7102 _B2R 0213 _L72p3 YHNDU_AI2IRY)
P LT H et (R [ e & R S1321879x

Albeck, pp. XII,

291bid., pp. VI, XIIf,
Aptowitzer, pp. 50f.

3Oposhes comment2ry on Hul, 83, sections 4, 11, etc,
Rosn's responsa, ch, 4, section 3, states the following:
" nays nass kApan 1Mama 3py o"ama”

3gven ha-'Ezer, sections 19, 26, 65, 108, and 1215,
- Raptowitzer, p. 52,

33Even ha-*Ezer, section 19,

H1vid., sections 48, 101, 107, and 265,
Albeck, p. VIII, also claims that R. Jacob tar Yitzhak halevi
was a teacher of the Ratan, but there is no evidence to support this,

35Ib1d., section 681, - "
23R 0?9370 092060 KR9X TR R?7 RIAT NP0 7 25D ONnraw

".03%00 2y MW d

36A1veck, pp. V. :
E., ben Jehuda, Milon halashon halvrit haYeshenah vehaHadashah,
vol. 10.(Jerusalem, Ben-Jehuda Hotsa'ah 120r, ) pp. 4836,

37Even ha-*Ezer, sections 107, 242, 401, 507.

381bid,, section 1247,
Sefer ha-Yashar, section 615,

39L. Finkelstein, Jewish Self Government in the Middle Ages (New
York, Philipp Feldheim, 1904) pp. 41-45, =

4Oﬂvcn ha~-'Frer, section 1248,
Sefer ha-Yashar, sections 616, 617, and 572.
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Mpsains 48:3.
"2proverbs 10125,
43jeremiah 50:23,
m".[ Kings 17:15, )

bS5pven ha-*Ezer, section 1240,
Even ha-'ikzer, Prague edition, sections 143, 145f,

L6Tbeck, pp. X-XIII contzins a 1list of these rabbis,

47705, Avodah Zareh 32b, S.V.
Even ha-'Ezer, section 1260,

481vid,, sections 602, 680, 917, 1249, 1256, and 1258,
491v44,., sections 917, 1146, 1190, 1249, and 1256f,
O1pid,, sections 960-965, 1249, 1256, and 1262,

51A1veck, po. XTI-XIII,
Aptowitzer, pp. 52.

52Fven ha-'Fzer, sections 13, 34, 48, and 98.

53Aptowitzer, pp. 55¢ .

The work is presently available in four editions, It was first
published in Pregue in 1620. Albeck wes rhe Tirst to fo a criticel
edition of the work, published in Varsaw in 1905. Parts of it were
published by R. Leib Roshlizm in Jerusalem in 1915. R. Samuel Ehrnreich
published a critical edition in 1927,

Fgven ha-*Ezer, Pregue edition, introduction,

55A1beck, pp. XXV, claims that this chronicle was written by
R. Eleazar bar hathan halevi, even thouzh he has never examined the
manusrcipt, Avtowitzer, pp. 56, remarks that Albeck confuses two sepa-
rate works, one by e2ch author. The kinoth in this chronicle clearly
are signed "Eliezer tar Rabbi Nathan,"

This chronicle was first published in 1854,

Adolph Jellincck, ed,, (iintress Cezerot Tatnu le-Rabbi Eliezer btar
Nathan (Iﬂipzm’ e n. ﬁonmﬁm)c

ther editionz include:

Ouniress Gezerot Tatnu le-Fabbenu Eliezer bar Mathan (Wein, Adal-
bert della Torrc, 1057).

The editions lnsed on the carliest and most reliable menuscripts,
thai is, #2792, fel, 232 of leutauer's Catalopue of the Hebrew Manu-
scripls in the Todelian L1l-rm-v, are:

KOG YaYeriann, sefer Loserot Ashkenaz v-Tsarfat (Jem"alem, Ho-

tsa'at Sefre Tershish, 1946) pp. 72-88, .




cfr, 21so - Shlomo Eidelbern, The Jews and the Cruszders: The Hee
brew Chronicles of the First and Second Grusades (Wisconsin, The Univer-

sity of Wisconsin Precs .“1:/??)-‘1_)p:h7-3-':,i*?; o

56The o chronicles have been treanslated in Eidelberg's work,
ppe 1572 and 95-116 respectively,

57salc W, Pavon, A Social and Relipious History of the Jews, vol. 4
(New York, Colunbla Universiily Press, 1957) pp. 205,
Heyer Yaxman, A History of Jewish Literature, vol, 1, (New York,
Bloch Publishing Co., 1930) pp. 431f,

58&10“, vol, """ D 2880
Baron clains that the Falen's real purpose was to write elegaic
poens about the martyrs of the Fhenish communities, using the chronicle
format to introduce his poems with tackground events. However, while
it is true that the Ralan 1anted to pay tribute to the martyrs it does
not appear that the kinoth are the focus, The chronicle is largely
narretive and the kinoth supplement the story.

591srael Davidson, Otsar ha-Shireh veha-Piyyit (New York, Jewish
Theological Seminary of America, 1924),
Albeck, vp. XXIV, lists five piyyutim,
Iandshuth, pp. 22 and 45, lists ten piyyutim, -
Leopold Zunz, Literaturgeschichte der Syrazozalen Poesie (Berlin,
1865) pp. 246, 259-61, and 394, lists fourteen piyyutinm,

60For these contested piyyutim see Iandshuth, pp. 45.

6131‘.’:m-1n Urtach, Sefer *Arucet ha-Bcsem le-Rav Abreham lar Azariel,
vol., 4 (Jerusalem, Mekitze Nirdamim, 1988) pp. 24, note 26,

62Ha.m'burg Fanuscript #153.
Upsalla Fanuseript #22.
Ephraim Za2lman Margulioth, ed., Mahzor Korlan Aaron, published
in 1810, 1823, and 1836.

630ne commentator whose explanations are sometines included with
those of the Ralan is R. Elieczer ter Axelrod.

Urtach, Ba‘*ale ha-Tosaphot, p: 156.
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FOOTNOTES TO CHAPTER IV

11srael Mvidson, Otsar ha-Shimh veha-Piyyut (New York, Jewish
Theological Seminary of America, 1924)

2A.M, Haberrann, Gezerot Ashkenaz ve-Zarefat (Jerusalem, Sefre
Tarshish, 1945) pp, 72-82

A, Neutauer, Ca.talmn of the Febrew Manuscripts in the Bodelian
Librery (Oxford, Oxford University Press, 1906) No. 2797, fol, 232,

3Adolph Jellineck, ed., Quntress le-Gezerot Tatnu le-Pabbi Eliezer
tar Nathan (Leipzig, C.W. Wollrath, 185%) pp. 4, 5, 7, and 12,
Bompare Habermnn, pp. 74, line 5, with Jellineck. PP. 5, line 5,

Uyabvermann, pp. 73.
5Ib1do, PDe 71"
vaidson, PDe

S. Baer, Ha-Selihot le-kol ha-Shannah lefi Hinhap; ha-Ashkenaz
(Rodelheim, F. Lehrberger and Co., 1665) pp. 229-231.

7A.2. Idelsohn, Jewish Iiturzy and its Development (New York,
Schocken Books, 1960) pp. 41f,
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FOOTNOTES TO CHAPTER V

1Robe‘r‘t Chazan, Medieval Jewry in Northern France: A Social and
Political History (Hiltinare, Johna Honalnq University Prons, 19?57_
crapter one,. .

2jermizh 13:23.

3Joesph Fertz, ed., The Authorized Mily Prayer Book (New York,
Bloch Publishing Co,, 1948) pp. 867.

bsee pp. 60f, lines 3-6,
Ssee pp. 3I5f.
6gee pp. LOf.
7see pp. U45f,
8see pp. 68f.

9Ezekiel ch., 38 and 39.
B, Sanhedrin 97b.

10gee pp, 68f, 1line 15,

11, Habermann, Cezerot Ashkenaz ve-Zaref‘at (Jerusalem, Sifre
Tarshish, i9%5) pp. 72.

125ee pp. 68f, lines 16f,
13gce pp. 45f, line 9,
Woae pp. 70f, lines 33-36,
15see pp. 68f, line 12,
16gee pp. 35f, line 8,

175ee pp. 40f, lines 10f,
cfr. Joel IllZ!.

1850 pp. 70f, lines 43 and 45,
see also pp. 45f, lines 11f, and pp. 62f, lines 33f.

1950e pp. 50f, line 6,
cfr., Psalms 11:3, Isalah 5517, Genesis Ratah 1:1,

zosea pp. 50-55, lines 4, 8, 12, etc,, and pp, 60-63, lines 4, 8,
12, etc,
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FOCTNOTES TO APPENDIX T

1Ephm1:n Urbach, Ba‘ale ha-Tosafot (Jerusalem, Mosad Bialik, 1968)
PP- 152o

21bid., pp. 152.

JAvigdor Aptowitzer, Yavo le-Sefer Pavieh (Jerusalerm, Mekitze
Nirdamim, 1938) pp. 53.

"’ﬂ'ﬂ.lon Albeck, Sefer Ralen hu Sefer Even ha-*Ezer (Warsaw, Ephraim
Boimritter, 1905) pp. V1.

SAptowitzer, pps e
6urtach, pp. 153f.

7Aﬂguitzer, PPe H.

8yrtach, pp. 153. -

Iandshuth alone asserts that Tsafrat Peneach is the central work,
lzter called Even ha-'Ezer after its auvthor. However, it has already
been pointed out that the Raban himself chose -this title, See the in-
troduction of Even ha-*Ezer,

%1t 1s‘an unpublished and undated manuscript in two parts. The
work is in the Librery of the London Beit halidrash,
Albeck, »n, XIII,

101vid,, pp. XIII.
".2"Y 1R 93 PR AMaap 1rar”

nl.lrtach.pp. 155,
13K IR 2"Y na 92 atpevr ‘a0 vacnu 73274 9noD nipipa?"”
e R

12e poen is found in R. Isaiah b, Abreham halevi Horowitz's
work, Sha‘ar ha-Shamayim (Amsterdam, 1717) pp. 329. It is clearly
signed: ‘
".YDRY PYN DRI IDK ATINA YORI LIAY 1N3 373 TYIUR"

13“011‘ Heidenheim, ed., Ma'amar Haskel (Wein, Anton Schmidt, 1815).

1"Leopold Zunz, Litermturseschichte der Syna poralen Poesie
(Berlin, 1865) pp. 259.

1501beck, pp. XXIV-XXV,

1611m14d., pp. XXV,
Albeck sumrests this on the tasis of an acrostic sirnature in
the introduction of Matamr Haskel which. my read, "Samuel,*
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