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DIGEST

Hasmoneans

Selencid foe.

This annual

biblical injunction.

m i n i m i z -

Sadducean movement.

by framework of Tab-

festi val , days of Moses

and Solomon, c o m -

Selencids thus di importance of

the Hasmoneans. That the Pharisees failed is manifested by

celebration in his day

of their predecessors,The Tannaim,

d e d i c a -

of Moses.

annual

the

casti ng the

Am o ra i m

Hasmonean affiliation with the

i n g the

the

ernacles, by associating the

that of justifying the existence of the

It was the

with the

could not show

from the

and by stressing God’s intercession in the

fire of purification in the

eight day period.

the

the

activity of the Hasmoneans who had become leaders in

Pharisaic

motif given to the holiday by the

problem

minishing the

the

The problem

Temple

verification of the

Josephus who knows

bat against the

faced by the

holiday while

basis of any

Ph arisees was

of the

Hasmoneans; however, these scholars expounded on

as Chanukkah.

They attempted to establish a biblical precedent 

a definite statement calling for

instituted by the

were forced to accept the

inhehrting the problem

eight day celebration which had been accepted by 

Jewish populace had no sanction on

the institution of a holiday known

who succeeded in producing the

They were unable

The holiday of Chanukkah was

as result of the recapture of the

even if they

tion -- Chanukkah -- which could be traced back to the time

work, attempts to answer the 

holiday within the

II Maccabees, a

fire ritual, celebrated on

as "lights".
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to substantiate the holiday di

rabbinic institution of

holiday of Chanukkah.

connection with Chanu-

And the middle

However,

vo ke d illustrations of observant Jews through whom Godas

to the family.e n c e s

scholars devoted their efforts

the development of sanctioned, God-centered holiday.awas

modern period.

rectly from the text, but they

change from the approach

the

development of rites and liturgy in

Throughout the

the

kkah; the

tenor of the

provided sanction, textually, for the

The goal toward which the

acts, the

regarded until the rise of nationalism in the

of m

They achieved their purpose; this was how the holiday was

holiday was not contravened by refer-

Tannaitic and Amoraic eras there was

ages show comparatively little

Hasmoneans were rarely mentioned.

were in -

taken in the preceding centuries except for the appearance 
idrashic tales where the Hasmoneans a r eji n v o I v e d .

since the personalities of the Hasmoneans and others
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Chapter One: Origins of Chanukkah

c e I e -

re c o 11 e c t i b I e event.

rabbis to develop this per-

i o d meaningful religious holiday. It may prove

prise to many that the 'Festival of Dedication

name.

If what has

w e

h would be vaguely 

the occasion can be shorn

fact that it took centuries for the

known by this

already been stated has the implication that 

and its significance provide 

And

eight festive days celebrating

the

the

The present day popularity of Chanukkah attests to the 

fact that Jewish experience, pleasant or otherwise, has been 

good to it. exchange of gifts, the latke parties, the 

elaborate home decorations, and the general recognition of

Similarly, where nothing whic

The

The

original tone emotionally and intellectually so that it 

remains as an out-moded memorial

was not always

a sur-

the development of Chanhukkah

problems, it is because this was the intended impression, 

might be tempted to proceed with the direct examination of 

comprehension of the holiday’s meanr.ng 

festival is indigenous

as a

a national liberation belie

generation to invest greater significance in 

bration .

reminiscent of the holiday occurs, 

of its

voke a

a witness to some hardly

can pro -

One would not be amiss in assuming that a holiday 

which has roots in antiquity will undergo new interpretations 

with the passing of years. An historical experience

sources leading to a

were it not for the serious doubt that the
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land of our ancestors.

plentiful; and, prior to any determination of what it meant,

origins

of Chanukkah.

A. Pagan Origins

impetus to the theories of alien roots is the

its early

doorposts. How is this

to be

digest of his thesis:

His attention to the prob-

a

explained?

and attempt to understand the

book, The Origins

anukkah and

to the

What gives

introductory page of his

novel practice which is associated with Chanukkah in

emphasize

of the

The number of scholars who pro

claim that the holiday and its rites are foreign intrusions is

In an

one should investigate

upon a

lem stems from the dissimilarities between Ch

TSte Mr
The conclusions t h a t^R e v e r e n d Rankin draws are based 

number of considerations.

In the following chapters, the festival appears 
in the circumstance of its origin and in the transfor
mation of the rites it inherited from its pagan prede
cessor, as forces of the religious history and theo
logical thought of Judaism in the period of the Hellenic 
domination, an experience which in the national life 
is only surpassed by the Exile. Hannukah is represent
ed as a Jewish conversion of Hellenistic rites, as in
terpretation, in accord with the national genius, of 
the cult of K ronos - H e I i os (Bel-Samin), and in partic
ular of Dionysian and Apolline ritual attaching to 
that cult.*

stages: the ritual of the lights at the

Festival of Hannukah, Reverend Oliver Shaw Rankin offers a

the Festival of Booths. For though II Maccabees seems to 

the festival as Sukkoth, Rankin notes that
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as the locus

was

author

feels, stem| from a cult

sought to compel

-Chai dean

tradition through Hellenism to Judaism, Rankin states that

iah tradition of new fire to which II Maccabees

Lev. 6:13, stating that

fire should be kept burning continually

be permitted to go out; this, apparently, was

Having

the

Hel lenized-Jew, he shows that these Jews possessed private

Itars also, and he finds that these

picture of the

refers to the ritual lights which, he

from the Iranian

the

of the

the

the

the Nehem

To draw the complete line

an, and more particularly

cult of Apollo, the patron d?ety 

Utilizing passages from Hippolytus

celebration confined to Jerusalem.

practice associated with the 

Selencid house.?

In substantiating this

Here, the

Thus, it would seem

the ordinance in

altars which were street a

tion is focused on

that it never

that the offering on

sion in the Jewish work was a

a prescription fundamental to Iranian practice, and its inclu-

a s a

altars at the doors of houses was a

result of exilic and post-exilic 

experience of Iranian-Chaldean rites.

that even earlier than the

of the lighting at Hanukkah was

on the altar and

form and concept of diety which Epiphanes 

practice among the Jews.^

not the temple, neither 

«2

and Valerius Maximus, who agree on

difference issues from "the circumstance that,

concept, one's atten-

established earlier influences, Rankin indicates

days of Judah, the influence of

Iranian fire-worship had penetrated Judaism.

refers has its roots in Babyloni 

Iranian thought.
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door which is most

house, outside,

o n

religion to Juda

ism; th inscription which Antiochus placed at Nimrudan

and

Here Mithras is equated

account of both being Light-

Gods .

while not necessarily

Eliaspagan one.

re

volt as set against strife among

practice was to be accepted. With regard to the institution

holiday, he contends that it is:new

ath 
e

rough

archetype

much Hellenistic

who,

the

apt to explain

the

thealtars provide

characteristics

the

And, here, in the Apolline rite, 

is the final step from Irania to the Hellenic

contention that the

conflict of the Hasmonean

of a

as to how

agreeing with all that Rankin offers, would agree with the

Bickerman depicts part of the

"Thorough syncretism of Iranian

holiday is essentially a

a background of internecine

in common, is certainly made on

„9

Dagh there is seen a

Hellenic religion.

Jews concerning the question

10

Of course, there are others

... an innovation without precedent. On the other 
hand, it was in complete accord with the usage of 
the Gentiles. Among the Greeks it was usual for a 
generation, when it regarded an event in its own 
history as important, to believe it should be commem
orated for all time. Thus Judah imitated the practice 
of his enemies, but at the same time incorporated it 
into Judaism. This was the first step along the p 
which was to constitute the historic mission of th 
Hasmoneans -- the introduction of Hellenic usages 
into Judaism without a sacrifice of Judaism. No one 
any longer celebrates the Greek festivals that served 
as Judah's example. But the e i g h t-b ran c h ed candel
abrum, a symbol, again, that imitates a pagan usage, 
is lighted on Kislev 25 the world over... ’•

ritual of the light set at the door of the 

days of the festival.®

with Apollo; an

identification which, though they have other
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origin, pre-exilic Asif-fes-

tival in honor of deities who sun ,

infall and fertility of th He states thatra

the 25 th of Kislev and

are:

of the proposals urging an out-

the celebration school

winter-solstice. Rankin

summarizes the thought when he states:

OriginsB.
i

,Th:at rites associated with fire

however, to demonstrate commonthing,

fire rites and the

concept of the

lamps in

may originally find their

the Temple

The

§
An A s s e sm ent o f the Arguments for Pagan

which supports the

without mentioning the

re- kindling of the

tant Syrian

upon the various number of days linked

One cannot take leave

side impact on

celebration with a

and Judah upon

sources in

"fes- 
transformation of a heathen

> so on account of 
two features -- the 25th of Kislev and the lighting 

Their contention is embellished by the 
Jewish holiday seems to provide in com- 

e Egyptian Kronia, the Roman Saturn- 
an K i ke11i a. 16

an i m po r-

with that day . 13

festival was observed in Jerusalem

were thought to control' the 

e I a n d . I 2

older pagan ceremonies is conceivable; it is one 

elements or parallels

Dr. Julian Morgenstern, arguing also for the pagan 

connects the

... closely similar to, and even practically identi
cal with, the rites in the streets and at the doors of 
the houses in the f o I k-c e I e b ra t i on of the Syrian fes
tival and in the f o I k - c e I e br a t i o n of the Asif-New 
Year's Day Festival in Jerusalem and the cities of 
Judah in Jeremiah's day.14

When Wellhausen, Meyer, Gressman, Norden, and 
Kittel, following Ewald hold that the Jewish 
tivaloflights"tobea 
winter-solstice festival, they do

of I am ps . I 5 
parallel the 
paring i t to th 
alia, and the Alexandri



L
6

the I after mere transferences.

That it has a rather uni

China, and Japan. factor

burning bush and

fire which led the also

of possi

bilities.

By idea that

Jews did borrow and transform other cultic practices.

H a s m o n -

their descendants adopted From

facts available,

winter-sol stice festival, provides

With

dismisses them with

proposal.

confusion of dates by an admission that the 25th of December 

Sun" in the Calendar of Antiochus - - 

21

anything but propitious for

eating the

th e

such

"Birthday of the

and the 25th of Kislev do not necessarily correspond.

various solstice festivals to which Chanukkah isregard to the

the

-- the

ily that the

compared, he

the

realm

possible

The

transference of a

or adaptation.

children of Israel by 

borrowed idioms; and this, too, is within the

are investigating and questioning is that the

Perhaps this is the

which prevents one from asserting that the

as shall later be indi-

eans or

with traditions which are

of fire is not peculiar to any one

He clarifies a

night are

it would appear,

arguments against such a

no means are we attempting to attack the

an adoption

Rankin, who has summarized the position of those advo-

What we

symbolic use

a reminder that the exact

impact of one civilization upon another leaves

a pagan practi ce .

among certain customs and quite another to prove satisfactor-

cated, that the times were

locale or any one religious group.

versal appeal is attested to by ancient rituals in India, 

Germany,^ China.anj Janan.20
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Kronid and Sat-

17 th of December and were not

declares:

Jews;

assertion by Bickerman that civil strife was primarily

ization was admissable requires

has offered. is e$pe c -

circumstances which affect

altar rites. For reminiscent of pagan

few considerations which would question

Rankin and Bickerman thesis that the Jewish

transferred from the Hellenistic rite.

One

populace

those combatting Hellenization

The 
e an s , 
month 
were

but, the

the

expression such

the

the

find the

Unquestionably, there was inner conflict among the

dismissal of any connection between

This

lights may be

logic of the

ially true when

enemy had been deposed.

sought to continue these sacrifices, but we discover that 

opposed this system of sacrifice.

To support the

a matter of how much Hellen

more specific information than he

practice was

urnalia were celebrated on the

while

custom, there are a

even concerned with the winter-so I s t ice.23

one reviews the

well disposed toward its continuation once

The H e 11 e n i ze d - Je w s may have

might suspect that a foreign cultic

as was forcibly imposed by the foe^S would not too likely

date of the Kikeilia is not known,22 that the

Chanukkah and w i n t e r-s o I s t i c e celebrations, Solomon Zeitlin

Jewish calendar, at the time of the Maccab- 
was not a solar one but lunar-solar, i.e., the 

s were according to the moon, while the years 
according to the sun... Having in mind the 

Jewish calendar at the. time of the Second Common
wealth, we know that in some years the twenty-fifth 
of Kislev was weeks preceding the solstice.24
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Mattathias and his fri

likelihood

successor:

back

appearance of such

tom and its association with th

lecture must remain as

that are available; with the facts , nothing

be offered with assurances of absolute certainty. But,can

after having been

avoid bait of hypothesis.

the

and,

a| tars; 26 Judah

theof syncretism is

ends pulled down the

construction of the

and th

altar in the san c t-

possi bi I i ti es

occupied with the

If it is true that the

explain the

as better proof against the

but a

e sacrifices on

a c us -

nibbling the

What may serve

We do know that Antiochus

Natural I y, 

was re-captured would be its purification

These were

adversary, how can we

e holiday?

remission addressed to Lysias by Antiochus'1

ritual was not inherited from the

as we know them

problem, one can hardly

did the same. 27

Here, any con -

As for our Jewish subjects... we understand that 
they object to our father's project of bringing them 
over to Hellenism, preferring their own ways of life 
and asking permission to follow their own customs... 
... the subjects of the realm should live undisturbed 
and attend to their own concerns... give them 
their temple and to permit them to live after the 
manner of their ancestors.28

had enforced abominabl 

uary, 20

had defiled the Temple,

as has been previously discussed, forced the 

erection of altars at the doors and sacrifices upon them.

practices de spied by Jews loyal to their tradition, 

one of the first things to be done when the Temple 

e restoration
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lights -- that symbol which verified

popular

ictory and defiance

better way to do rite at

deities ? re -

home be

re-devoted to God's service by lighting a fire at the site of

the defilement.

C . The Holiday i n the Early Sources

meaning of the celebration

of Chanukkah in Jewish life

That suche ratu re .

from the discrepant reports our earliest sources relate.

“desolate as

25th of Kislev in the 145th year the

cleanse the Holy place and rededicate it.34

1 Maccabees records that after the Syrians had defiled

■i 31

of the kindling of the

An d po I I ute the

the

Antiochus issued an edict directed at the

storing the

heathen

and particularly in rabbinic lit —

After the

and the

first battle

abominable

He

Just as the sanctuary was dedicated anew by 

lights of the lamp,

expression of v

Howe ver, i f a

Our object is to discover the

symbol of God's supremacy over the

so than by replacing the

a wilderness,the sanctuary and made it as

were to be sought, what

an endeavor confronts problems is evident

God's residence in the sanctuary.

the doors with a

... that they should cease the (sacrifice of) whole 
burnt offerings, and sacrifices, and drink offerings 
in the sanctuary and that they should profane the 
Sabbaths and feasts. And pollute the sanctuary and 
those who had been san ct i f i ed . 32

Following this, on

Syrians "sacrificed upon the altar which was upon the altar 

of burnt-offering. "33

with Lysias, Judah decided to

Jews proclaiming:

so, too, could the
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Having rebuilt the

Jews;

Temple,

Il Maccabees states:

1

to Him 
place.

events after the recapture of the

the 
the

ed, that th 
be kept i 
from the 
with g I a d n

Holy place and having finished refurnishing it, the

In recounting the

priests cleansed the Holy place and pulled down and removed 

the profaned altar of burnt-offer i n gs . 35

Now Maccabaeus and his followers, under the 
leadership of the Lord, recaptured the temple and 
the city. And pulled down the altars erected by 
the aliens in the market-place, as well as the sa
cred inclosures. After cleansing the sanctuary, 
they erected another altar of sacrifice, and strik
ing fire out of flints they offered sacrifices after 
a lapse of two years, with incense, lamps, and the 
presentation of the shew-bread. This done, they 
fell prostrate before the Lord with entreaties that 
they might never again incur such disasters, but, 
that, if ever they should sin, He would chasten 
them with forbearance, instead of handing them 
over to blasphemous and barbarous pagans. Now 
it so happened that the cleansing of the sanctuary 
took place on the very day on which it had been 
profaned by aliens, on the twenty-fifth day of the 
same month, which is Chislev. And they celebrat
ed it for eight days with gladness like a feast of 
Tabernacles, remembering how not long before, 
during the feast of Tabernacles they had been wan
dering like wild beasts in the mountains and the 
caves. So bearing wan ds wreathed with leaves and 
fair boughs and palms, they offered hymns of praise, 

who had prospered the cleansing of His own 
And also passed a public order and decree 

that all the Jewish nation should keep these days 
every year.37

...rose up early in the morning on the twenty-fifth 
[day] of the ninth month, which is the month Chislev, 
in the one hundred and forty-eighth year and offered 
b u rn t-o f f e ri n g s with gladness, and sacrificed a sac
rifice of deliverance and praise. And Judas and his 
brethren and the whole congregation of Israel ordain- 

e days of the dedication of the altar should 
n their season year by year for eight days, 
twenty-fifth [day] of the month of Chislev, 

ess and j oy . 36
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contrast of the quoted material from the two

books discloses variations which have to be reconciled, there

m .

hapters which are addressed in th

following statements

appear:

temple

connection is made between the

this particular celebration with thepurification

days

of the one year difference

between the two accounts as to how many years after its defile-

cleansed

chief

I Macca-hol i day.how each book

bees refers to it as

Egyptians to

Since both versions do announcecelebrate it as such in Kislev.

is some further information in II Maccabees which may put 

tions into sharper focus and, yet, help resolve the

difficulty is

of a letter to the Egyptian-Jews , the

eight days,

settled by Zeitlin

celebrated yearly for

miraculous fire which descended from heaven during the 

of Moses and Solomon. 40

the d e v i a

Leaving aside the

regards the

other specifically likens

minor problem

problem

about to celebrate th 
in the month of Chislev, i 
day , we deem i t 
too may keep the

Shortly after these

ment the sanctuary was cleansed and purified -- a

in his book Me g i I I at T a a n i t - - M the

a dedi cation; the

e form

and fire on

In the introductory c

While a

that the new holiday was to be

words, a

But we besought the Lord, and were heard; we 
offered sacrifice and made the meal offering, we 
lighted the lamps, and set forth the shew-bread. 
See that ye keep the days of the feast of Tabernac
les in the month of Chislev... 3° Whereas we are 
now about to celebrate the purification of the 1 

on the five and twentieth 
our duty to inform you. that you 
feast of Ta bernacIes.3?

it to the feast of Tabernacles and calls upon the
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it does not appear logical that Tabernacles in Kislev would

re-acq u is i t i on of the

the enemy possesed it, would once again

celebrated in its reason

for

tion ?

different

Wecase.

Hasmonean family

o n

n o re s

combat, , then,

has signs Pharisaic viewpoint.

the

yearly

But with

exception of Judah,

Hasmoneans.42

Written after the breach with the

note that I Maccabees

II Maccabees, with the

alluding to ancient associations

and shows God, the

number of references to

the

the

dislike of the

approaches

to search the

celebration

the

be observed while

Perhaps it would be advisable

pop'ul ar

completely i g -

b e

Temple

appointed time. And what is the

with fire and purifica-

be called for as

were in possession of a

ing glory on

o r w

For even

while glorifying the

taken by each narrative to present its

makes a

It evinces a

never includes the

a yearly practice; the

a tremendous problem;

word God or

as a

to prevent drawing a

would certainly mean that Sukkoth, whi ch could not

which point to a

Pharisees were obviously faced with

the people

which the Pharisees were hard-pressed to support.

if they were interested in eliminating any elements reflect- 

Hasmoneans, they had no biblical tradition 

basin for the new institution.which they could utilize

ithout antecedent precedent, there was nothing 

framework which would promote a

entire dynasty of the 

priesthood, 43 

bodily resurrection, 44 ancj shows God, the guiding force of 

miraculously saving peopled || Maccabees

Hasmoneans,4^

the other hand,
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holiday.biblical

the

Since

joyful period lasted

re ca p -

Temple, beginnings as the

festival of Tabernacles

biblical institution? Agai n , since

occasion with

fire of purification in Moses’ andwas

holiday purifica

tion?

Egyptian community:

or

holiday of ded-

celebration with traditional, biblical overtones could be

espoused by the Pharisees.

later writer, the historian Josephus,

who declares:

N ow Judah 
tion of the 
and omitted

wered by the

does in the

ture of the

Sukkoth could hardly have been observed prior to the

In their endeavor to provide this

casting of the

letter to the

and encourage its continuance

i t h e r

from its inception the

what the second book of Maccabees

ication conceived by the

why not re-cast the

Tabernacles

the people

The

biblical hue,

celebrated the festival of the restora- 
sacrifices of the temple for eight days; 
no sort of pleasure thereon; but he

eight days, and

testimony of a

reminiscent of the

why not refer to the

second yearly form of this

marked this

Pharisees evidently touched two different avenues.

as aSolomon's time,

Hasmoneans was obviated, and a

as a

a fire ceremony which

success or failure of this venture can best be ans-

Thus, by referring to the institution as e 

purification two things were accomplished; the

i 13

Seeing therefore that we are about to keep the 
purification; we write thus to you. You will do 
well, then, to keep the days [of the festival]. 47

This is exactly
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records the holiday festival of lights;as

know nt i o n .

it is should be sufficient evidence that thas e

celebration is lacking. rite and its dur-

Jews, know ofHe,a t i o n .

historical situation and

hich prompted the holiday.

Obviously, the Pharisees had failed.

guess as to why it is

nothing about

the

the

knows

fact that he

knows the

and consequently the

Josephus

Josephus

The

h e

of i nte r- 
i e freedom 
festival ,

e worship, 
we ce I e - 

suppose the 
our hopes 
i name given

associations, but they do know of the

meaning of the

hazards a

Hasmonean beginnings w

no biblical

or purifica-

feasted therupon very rich and splendid sacrifices; 
and he honoured God, and delighted them, by hymns 
and psalms. Nay, they were so glad at the revival 
of their customs, when after a long time 
mission they unexpectedly had regained th 
of their worship, that they should keep a ■ 
on account of the restoration of their tempi 
for eight days. And from that time to this 
brate the festival and call it lights. 1 
reason was because this liberty beyond < 
appeared to us; and that thence was the 
to that festival.48

a festival of Tabernacles
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Chapter Two: Tannaitic Period

an

i t i e s such populace.

Tabernacl es practice of the lights with

ification akin to biblical references had not met with success.

Hasmonean celebration and its circum-

lack of traditional, legal sanction. How to provide for its

authorization Hasmoneans,

Torah addressed themselves.

Megi 11 at Taan i tA.

direction ofAn

c o 11 e c -Tannaitic transition

T a n -

n a i m ,

destruction of the second Temple,

following entry:

ON THE T WE NT Y - F I FT H DAY THEREOF IS THE DAY 
OF CHANUKKAH; EIGHT DAYSIT IS FORBIDDEN TO 
MOURN .
I e the

time of the

of the

still recalled the

task toward which the

who

the

the

without accrediting too much to the

t e a c h e rsfoes of the

Ta n na i m

nothing in

the

The

People

eight day period of festiv-

The

The earlier,

tion, Megillat Taanit. Accorded great authority by the

2 accredited as the work of Hananiah b. HezekiahS

... Because when the Greeks entered the temp- 
defiled aTr~tKT~oTr~to~ kindle in the sanctuary,

Megillat Taanit has the

early source of information in the 

with regard to the holiday is

I i ved at about the

e festival into some form of

There was

stances, and the yearly commemoration was held despite

a pur-

who had eventually become Sadducees and, consequently, tne 

Pharisees,' is the

as was accepted by the

Pharisaic attempt to convert th

or to cloak the

were the scholarly heirs of a popular holi

day which had no literary authority, 

canonical books which validated
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I

I

th e

an d_wh e r°X_SJ _h_ou_se_of^_t h e_Has m oneans_prevai I -
eJ and” were vTctoFlous over tKem, Fh ey FeFFcFe J-FTt- 
aT<r_n7>"rrn_cr7Tr' e_x_ce_pt For one cruse t F a t was Te Ft 
un dTe^m ej3 wTth_Th e_s_e_aT”oT~FFe- TH gTi—FrTesTT A”Fd IT 
c 2.!lt£JLP ° n_£ 22 ^-^E-C °£Ty ^TFJFTay-.
Fut a m”iracFe was wrougTiT wFFh TF ”a”ncT'Trorn—Ft- tn ey 
rnZtK’eZZl9EErIEEZe39EEZE°EGZZP~nZxE®^ n e_xt y£ a£ fE e_X FTxe_cFeTgFt dbyj_wTFh jp_raTs_e ancFwT^F th a Jks gTv Tn g . 
And why 3T<T tney malce an eTgh tJay ~Je”cR”catTonfor 
was not the dedication that Moses made in the wil
derness only seven days? A s_ ■ t _i_s_s_aj_d_,_ " A_n_d y e s_h_a I I 
not go out of the tent of meeting seven d"ays.-,f^TtevrFI- 
cur^53T7""7rn-cFTF_sayT7--'T-A-FJ-K-d’"t'EaT“p«reie7TeJ“irrs-----
oFferTng on the first day," etc. (Numbers 7:12) "And 
on the seventh day on the Sabbath Ephraim offered." 
And similarly do we find, concerning the dedication 
of Solomon the King which he made for only seven 
days, as it is said, "for they kept the dedication of 
the altar seven days, and the feast seven days." (II 
Chronicles 7:9). But why did they make this dedica
tion eight days? Only that in the days of the Greek 
kingdom, the Hasmoneans entered the temple and built, 
the altar and whitewashed it with lime and prepared 
for it the ministering vessels, and they were busy 
with it for eight days. And with what did they kin
dle the lights? In the days of the Greek Kingdom, 
the Hasmoneans entered the Temple, and they had 
eight iron lances in their hands, and covered them 
with wood. They kindled the lights with them, and 
all eight were occupied with this. An d_w hy_d i d__t_h ey 
£omp^e te _tji e H aJJ e l_?  On_l y t o _t e a_ch_ you FhFt- To r 
e v e ry”saTv atTon wTij ch_Fh e^jTo^_^n_^c^y aTs^ecTTfe-Tl_e_, 
Joes_7oF~t7’_ejTFZ33j7.JG rae^,_ they_£> r_es_e_nt_Fhe T.5EX?e_?
EeFo re TH m ;wjTF’2'5'arr^72r<Fn“g3_^_raTre , and~tFanFs- 
g FvTn~g~~ a~c7 oF JFFg~~to~.FFJ~m a 11 e r as_Ts^_s a7J,_ TAn cT

a”ns w er eJTJ _p r aFFe JjTaTTe FT ajnh wT Fh_ _th_a jiT s - 
gFv i n_g_jjn2° Fh_e_To£?; "’Jo r_2EE_J2 9_°£.<Z'ZZZ£1C a 
jrny. E£^£_ng_s
TF^'TTessTn g Toe_ upon TFy peopTe . 7 eTaF^^_(TsaTm s_3_:_9)_. 
TFe jFfec"ept—oFTTie~ITgFT oF”Unan u~k'kah ~I s one TTg F£ 
FoF” a-man anJ~ItTs2E°ElEZE<E_1E®_e*££LL?_9/_ ® 
FTgFt- For- e a ch-pe rs”b”n”;—a n J the ex^emefy e_x_a_ctTn g 
Fe FIF3Tr?7iFm a rj_a^s_o_n_7F7_FFrs t_ Tay_h e HjTEls EEj 
FiJht s _th e_r e a Ft e r_Fe g^ra cTualT y r e_Tu_££J£2^~e 
HTri_eJ_s_aj^s_£ n_FF^e ”FT£s7—Jay2E^^_ JJaE^”5 _2ne e_5_?_T 
after increase^j_ °~U mjrn ~e.L— 1 n ~^7Hon . _Orie
Ji d !7i— a c co r<Ja nee "wTFR-FFe wb r<Js_of FelTi_SKa m m a i 
a n J-fKe— 77KeF”l”a c c o Fd’d”Jc"e””wT’KFi FFTF'AFo^rcfs^of Fetjn 
TiirfelT FacTF gave TTs reason for th e Tn afTe r .
said (Ft FsT to cor“re-S£onJlo FFe bulTocFs of FFe^_fp s - 
FFva”l“-ahd_rFe-oTFeF saT3””TT"Ts-"5e ca us’e~Fh_e y~ 
FF”FoTTness-an"3~Ho —FFt— ”cfe”s'c'e7i‘d'7 fFe~p~re cejft-of
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I

The so d e s i g -

source feels that i n f o r -

Talmud,

accepted

as

6valid. miracle,

and lamp should

words, “Ourare

earlier tradition. Thetaught" -

light

is to be I i 11 ® Whether

worklines Lichtenstein questions areor

thaf)

fact that the concepts

q uoted entryThere are several noteworthy

The hoii day of

which was given it in I Maccabees.

»

appropriate 

d8

discussion in the

not the

Rabbis

cussing the

all preceded in the Talmud by the

the

the

originally the

and the period during which the

the

to the

the

the

be place

with which we shall deal do belong

elements in the

where

Even though the

is greatly indebted to the

recitation of the

cautious in accepting this

would omit, utilizes phrase-

of the Scholiast is of less importance in

material Lichtenstein

material underlined in the section has been

motion .contained in the Scholion

noted to indicate that at least one

our deliberations

ology which would seemingly refer to

Tannaitic era.

an older,

eight days, beginning on

anukkah — the name

in d i s-

are likewise included within this scope.

authority, one would best be

biblical aura had failed;ing a name and surrounding it with a

An’d_fh_e__p_r_e c e£_t ~L? L2__PZ[ a£ 3 Tt_ gji~FTFe 
'' Cl J'0 ‘is s_'_ ° u2L'_2? ® n s
cbamoer, Ji e_£Ta ce s_j_t a t_ t FTe _w Tn d’o'w 

o2._lf_2.22 a_f s _s_5_°IZElC^ e 
_^222P RA2_2^Cj2C10R.S_?J 

. J y ~t bl e7

‘ '_9_h2i2.9 _L?_CARL—-H-P 8°w n unf'l foot ceases from 
Fh_e__s_2L?_?_fj ‘ _ 
<Jo° rpo_s_t_o F 0n e"1 s~li 
Fn a"n ' u p o e r—
cr^tVojTiTe 72^22-2; 
£ Fa_c es_Tt _?_9_ f Ee ZL22JL2 
in tTi e time oT— <T anger, 
anH~rrrs_Ti7rncTenr._4-

words pointing to an 

Hallel9

Ta I m u d . 5

The information concerning the oil and the 

method of lighting,

from Megillat Taanit.

twenty-fifth of Kislev, is called Ch

II Other attempts at provid-



. ,1

21

now, it seemed,

popular mentality.o n

restorati on of the

hadn

not been forgotten,

Hasmonean association

demonstrating biblical origins. This is

Hasmoneans from

family's importance. Greeks

family performed in repairing and pre-

a

omitted. Though not specifically mentioned

uthorities agree would be th

idea that

restoration and dedication*

It could beThe dedication itself was nothing unique.

precedent of Moses and Solomon,

k for Chanukkah, the Tannaim

earlier models enduredfaced

in order was not

Hasmoneans had

the

the

traced back to the

establishing the

matter of fact duties the

and the rather recent genesis of the c

that it would be

goals of minimizing the

They could not omit the

reducing the

eight days?

the

Hasmoneans to set the

part the Hasmoneans played in the

paring the

the

It was not the victory over the

what they proceed to do.

eight

of the

the

The

If the

canonical plan

Yet, while

T e m p I e

advisable

Temple

The

Temple.

Scholion, there is room, tacitly at least, for the

answer then another was provided.

for seven

Any connection between

who had been responsible for the events leading to

significance; the

in what a

a tradition which held that the

grounds of common familiarity and still accomplish

crucial point hinged on

the victory was

days; why, then, did the holiday last for 

fact that it took exactly this amount of time for the 

a satisfactory

a description

which was of such

so the Tannaim

case on

e original wording of

no difficulty in

to meet the holiday

were forced to argue the

human agent and

as well as

it was God

festival, but they found

basis of its connection with the
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lances Temple, and all

lamps.

represent the

o f f e red .

i n d e -

Talmudic discussions several oth

be stressed . miracle of the lights would indicate

ch aracteri -

Hasmoneans as His agents. Too, another explan

beginnings of

rabbinic sanction of custom and procedure.

d i c -

The MishnahB.

The codification of Tannaitic regulations could not have

There certainly couldincluded

not be

Thus,

festival would have some basi earliers

to the trend of their thought,had given indicationTan n a i m as

Mishnah should certainly reflect continuation of thisthe a

construction if the effort met with any success.

T a n n -

following entries:

S c h o I ion

If the words in the

they entered the

Scholion could be shown to be

pendent of the

much

fortune of the

eight of these

made

the

events and the

The material could also indicate the

eight lances.

If the

The

The

the possibilities

eight day celebration would have been

in the

question of what is original in the

zation of the

Examining the

only with what is certain.

Mishnah to test the

ation for the

The fact that the

er elements could

clusively God's participation

i s debatable

when

declaration which called for this yearly celebration.

eight days then

One could choose one or both of

rabbinic burden was to interpret the

no biblicala tractate devoted to it since there was

more con -

tates that we deal

material on the holiday.

lances were used in lighting the

material so that the

in tradition.

available.

aitic deliberations, we find the
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15

[they read th

The references elicit certain

Dedication.

accident.

insertion of a biblical section

length

Torah reading startingcelebration.

by now definitely recognized as Ch

It had been invested with legal status, and the

They 
a

rom the set 
the first days

whic hthe

which

supported both the

The

dedication and the

import of theof the

The

a n u k k a h

concept of a

obvious conclusions.

of an

public fast on 
Feast of] the

a duty

e s e c -

ho I i day was

n case

On the first days of the months and at [the Feast of] 
the Dedication and at Purim they may sing lamenta
tions and clap their hands; but during none of them 
may they wail. After the corpse has been buried 
they may not sing lamentations or clap their hands.'7 .

rite of a light at the

would absolve the person who kept if from liability i

However, what was of essence in these con-

... at all these times they break off [f 
order in the reading ofthe Low]: on I’ 
of the months, at the [Feast of the] Dedication...

e Feast [of Tabernacles] until the 
Dedication he may bring them [first 

may not make the Avowal. R. Judah
He may do both.12

side rations, was

doorpost, outside, was

Because of six New Moons do messengers go forth 
the time of their appearing]... be- 

c v , to determine the time of [the 
Dedication;*^

At the [Feast of the] Dedication 
tion] "The Princes"... 16

the first day of 
Dedication... 14

[to proclaim I ’ 
cause of Chislev 
Feast of] the I

may not decree a 
month or during [the

1 laden with flax passed by in the pub- 
ashop 

hopkeeper’s light, and so 
e came I 

shopkeeper left his light out- 
pable. R. Judah says: 
he is not culpable.18

...Ifacame 
lie domain and its load of flax entered into 
and caught fire from the s 
set fire to a large building, the owner of th 
is culpable; but if the shopkeeper left his 
side, the shopkeeper is cul 
If it was a Hanukkah light

... while from th 
[Feast of] the 
fruits] but he 
b. Bathyra says:
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with "Th fol lowing

presentation.

C .

appearance of legislation affecting rites

is the augmen-

I i turgy .

certainty —

Sabbath

particular period

question: "And

H a I I e I ? " in

vogue at a very early date. that

1it may have been Hasmonean dynasty reign-a

Greek words

in I Maccabees 4:24, humnein and enlogein witheis to ouranon

He

known by

possibilities maythe time of II Maccabees.

case,

There is no strongTann a i m.that Ha11 e I was

indication that the

a

specified.

S abbath

M 't4 I

Hebrew

recitation of the Hallel; the

a dedication and the

known to the

Jhe_Li_t_ur^_y 

growth of thejneaning of the

end of the

Though these

report with

equates the

ce rti tude

Along with the

A possibility was the

the

the

That the

the

and procedures

will be made manifest in the

setting of the

with regard to worship.

By the

the

only

have been in

The

associated with Chanukkah, there

actually have been the

coming during Chanukkah is v

suggests this

expression

"Great Hallel" may have been 

21

practice which the

ed, and he

tation of a

"Great Hallel" had as yet been

is so when he

S. Stein feels

it may

ho I i day as

even suggests that the

scriptural reading on

can be verified from the

during Chanukkah was certain.

were two ceremonies -- one of which we can speak of with

we can

Torah portion to be read on 

ital in the development of

Hallel was recited during this

Tannaitic era, there

why didthey complete

Scholion to Megillat Taanit.l? In fact,

e Princes"

/ » . 20
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holiday. portion,

Numbers 7:1-89,

AV A"?

of

provided was Once Mo s e s hadanswer

celebration of

dedication lasted for twelve days during which

tribe, on its offering for

dedication.

Ause .

of Tannaim

importance of the person

tent of meet

word is contained

com -

dedication associated

result of this conflict.

expressedThe

purpose underlying their

del iberations.

occasion when these institutions were conceived,

the legitimation of ritual --

purely

nil -

I

ecclesiastical institutions

n-e a-r-k-e na i

themes of God's presence, the

altar, the

al I these

the

Torah portion and the

eight days.

the

bat with the Seleucid House or the

went beyond the

Homiletically, the

tabernacle and the

views of the Tannaim manifest the

biblical basis for the

this reading adds is

midrashic sources, the

the

the

conce rning the

For, though the

, the

The

completed the

selection of this

The

'n-g- back to

midrashic co

i-t—aj-s ‘

o f a

reference to the

Not a

emphasis on

as a

appointed day, presented an

so evident in the

Hasmoneans; there is no

seven day period.

an oblique one.

a for-

mula in praise of God, 

concentrated effort to establish apoint" toward a

an answer to the problem

passage chosen was put to excellent

I I e c t i on^con t a i n i n g the sermonic thoughts 

4-0—c-e-ffrr a i ns. A m o ra i c material -- stresses

a prince

emphasizes the very necessay.of  

during Moses' lifetime, the particular feature that

Here, at least, there was a precedent which

of Moses in the building of the tabernacle 

ing, and the association with fire.22
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Tannaitic celebration was in honor of the initial ded-

wilderness.

tabernacle and its accoutrements

for the com-'e'^moration of Chanukkah. Humanwere reasons

action in association with dedication was of real s i gn i f-a n o

human agent,icance.

first

people?

religious centered

period having nothing to do with a victorious uprising of Jews

Hasmoneans.

worship of God and the ii. port

altar , the

the

Ied by the

the

Moses, who labored at the

ication rejoiced in

accolades of the

religious festival.

The

holiday the^Tannaim

The

The

importance of the

And if one had to pay attention to the

what personality other than

sponsored was a

dedication, deserved the
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Three: Period

religious celebration of Chanukkah had

T a n n a i m . And it should come

mantle of rabbinic

motifs

be verifiedwas can

enged by studying those efforts which were recorded.

A. Talmud

rites which celebration of Dedi-a re

The following iscation.

2.

3.

4.

5.

I

lights 
“sunset

C h-a p t e r

been prescribed by the

the

leadership following the

Amorai c

the

The

That this

The

The

Mishnah contin-

In answering the 
it is permissible on 
oils forbidden for kindling th 
the rabbis hold that one may

question as to whether or not 
Chanukkah to use wicks and 

e Sabbath lights, 
so use them.•

surprise to learn that those who assumed the

to be observed during the

codification of the

pattern for a

or c h a I I -

chosen by their teachers.

a summary

The observance of the ritual of kindling the 
is to be performed from the period between 
until the foot ceases from the street.“2

as no

ued to pursue

a list of regulations concerning the

vein chosen by the

of these rules:

How many lights should be lit? "One for a man 
and his household; the zealous light one for each 
person in the house; the extremely zealous follow 
either Beth Shammai (eight lights the first night 
and reduce gradually after that) or Beth Hillel 
(one light the first night and increase gradually 
thenceforth). 3

Where is the Chanukkah lamp placed? It should 
be placed on the door of one's house on the out
side; a person dwelling in an upper chamber was 
authorized to place it at the window nearest the 
street, in times of dangercone was to place it on 
the table.

The Talmud provides

For the use of light another lamp is required.5
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6 .

7.

8.

9 .

10.

II. Chanukkah lamp is incumbent

12.

13.

14.

15.

15

are

What Megillat Taanit had reported and s u -

initial stages;halachic process had gone new regu-

holi day

time the Tai

Day ,
t

Friday

r

who lights
and he who 
er, he who

the spectator pronounces

[the night Kiddush],

made.

Sanctification of the

that the

with religious usage.

If one’s house is situated at a < 
it has two doors on different sides, he 
to have two Chanukkah lamps.• ®

proper procedure had

beyond the

quoted passages 
a -I 

customs had

On the first day, he 
ces three blessings, 
nounce two; thereaft 
two b I ess i n gs , vhi I e

The
>: S I . <>;

But the

lotions had been formulated by the

By the

lighting the lamp superseded the

Amorai m so

achieved a

pported as

ritual which was in keeping

mud waswritten, the Chd^ukkah ritual of

now become law.

e handbreadth

the lamp pronoun- 
sees this must pro
lights pronounces

> o n e . I 2

The Chanukkah lamp must be placed within ten 
handbreadths from the ground,^

One may light from one Chanukkah lamp to another.?

The lighting of the Chanukkah lamp is obligatory 
for women since they were also concerned in the 
m i ra cIe . * 0

If the lamp is placed twenty cubits above the 
ground it is unfit. 7

The lamp should be placed within th 
nearest the door on the left side.®

A lamp with two spouts is credited to two people; 
where one fills a dish with oil, surrounds it with 
wicks, and places a vessel over it, it is credited 
to many peopl e . I 4

The precept of the 
upon a guest.II

The house light [the Sabbath light] takes precedence 
over the Chanukkah light; in a choice between the 
Sanctification of the Day [ the Friday night Kiddush] and 
the Chanukkah lamp,the latter takes priority.15 

indicative of the strides earlier

courtyard so that 
is requiredie
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particular

the yearly observance of Dedication Hasmoneanare two:

Greeks which led to th
| -y 

report in Megillat Tan nit;*'a

miracle.

two specific

Hellen

istic period.

the presence of

two allusions Hasmonean festival.

Jews still recal I -

to link

premise that they were

beneficiaries of re pre -

by mentioning that

profited by the dedication which Moses and th e

Certainly,wilderness. this is what

sc h o I a rs

rabbis had no

dedication other than that of the

word "miracle" could refer to no occasionHasmoneans.

Hasmonean celebration when this term was usedother than the

within the context of Chanukkah; the sages themselves had

the familiority with theHence,

decisions and discussionsit is reasonable to suppose that the

these nothi ng rel ati ng

ed the history of the event.

and the

choice. ritual of the

which promoted

Yet, the

only referencefto the event

the

“I 8 A

the

all that the

the

fact that the

the

tribes celebrated in

of the

holiday to the

This

than

during thethe dedication of the

The

miraculous manifests the

regarding the

the

the

emphasis

Other

The

Temple

m i racl e -- and

The

The

Temple

oil*6

word for word copy of the

would have done if they

institution of the

"were involved infact that women

victory over

participation of women on the

could have done so

e mi racl e of the

seen to that.

was associated with no

were completely free to

For if it were possible

sented, the Amoraim

recorded in the Talmud were set down in language that the

women, too,

cases, there is

do so .

much, however, is significant in
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a

familiarity marvelous burn

oil .

procedure was to avoid

direct or tacit, of that which gave thmention, e

hy was it necessary to menti

time? Just as earlier custom surrounding th e

status of I aw ,

teachers have found it necessary to validate that

Jewish society

lighting.

premise that God’s intervention

of oil -- the religious reason for the rite --

act intended to benefit women wellas

help Hasmon-

i ne an s

Mi drashB.

traceable to Amoraic roots share

The importancesame

Shechina receive due?emphasis:

general schema of their predecessors.

lationship of the latter and the

given the

the

the

ritual of the

what occurred.

i n g of the

could understand -- shows that there was likewise

events giving rise to the

of the

the

of wome n

must the

at the

with the

any poss i b I e

The

people

light had been

vitiate the importance of the human agent — the

innovation;' it is likely that the

was an as men would

was accustomed to woman's participation in

Providing sanction on

which was no

on the i nc.l.us i on

The homilies which are

with the cruse

holiday impetus, w

tabernacle, the re

But, if it was true that rabbinic

Rabbi Joshua b. Levi said, "The Holy One, blessed 
be He, made stipulations with Israel while it was 
still in Egypt that He would not take them out of 
there but on condition that they would make afab- 
ernacle for Him; and His Divine presence resided 
among them, as it is written... "18 8

so, too,
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e n

on

there quite a few statements which follow thare e

Tannaitic trend, there are

sermonic briefs. introduction of ritual matters

rthy of congregational discussion.

question of

and whether or not one

novel

justification of rabbinic

grand -

blessing before Manasseh,father's

(Deut. 17:11).22

The

the

included the

authority.comes in the

makes mention of Chanukkah in

approaches

the

On the

the

the

The

The

But jutt 
so do 

e

tabernacle

While

similar vein, Rabh is quoted as stating that only wh 

was established did God take up residence

other,

Let no man say, "I shall not fulfill the precepts of 
the elders since they are not in the Torah." To him, 
the Holy One, blessed by He, said,

first is the

theme of Ephraim, the younger brother, receiving his

Pesikta Rabbati states:

two noteworthy innovations in

On the

When the sages enter into study and 
Torah (or law), one 
gives his opinion.

and more salient, aspect of the

I n a

a Sabbath during

as material wo

making use of the

Torah."
11 No, my son, 

whatever they de^^re for you fulfill;" as it is written, 
"According to the law which they shall teach thee"

same theme, Rav Tanchuma expounds:

musaf prayer should the new month fall on 

h oIi da y.21

Such problems 

Chanukkah light,^0

R. Berechia continues:

I are occupied with 
gives his ppinion, and the other 
One states one reason, and the

words of the wise are as goads (Eccles. 12:12) What 
is meant by "as goads" ( __ 2
as a spur directs the cow Tn pTbwfhg Fts furrow, 
the words of the sages direct man in the paths of th 
Holy One, blessed be He.23

earth . ' ?
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words of both

Torah portion read answer two

One query rabbinic right of estab

celebration. first quotation,

frameword of a discussion

impression

tion of the sages'acti on .

last two Midrashic statements,

fined to any formulation of ritual; they appear as direct com -

day. response to a

basic question — one which hadmore

fact that there were dedications in biblical timesbefore .

had been shown satisfactorily.

yearly celebration of Chanukkahadvanced to demonstrate that a

had been biblically called for.

tion for such

The Amoraim could not supply 

rify what they had done -- howbeit indirectly -- by

And the fact that Manasseh,

reason for designatiog thethat this is the

taken from

questions which would be

horn based upon the

theme of the

the

the

done

eighth

for the

pertinent to the

At least the

the

the

i I i e s

The

Gamaliel of Pedahzur, prince of the children

his younger brother, Ephraim

coming within

possi bl e

These

I ish i ng rules

e ighth day

u 25

biblical justifica-

celeb ration.

of Manasseh , 

on Chanukkah,

other gives another reason. And 
are all given through Moses... *

the 
4

nged the

In all likelihood, the

ments stemming from the

could ve

rest-e-r-4-n-g to scriptural passages.

first b ,orn , had been represented after, rather than before, 

, served as an excellent point of

sermons were

However, the

sacrifice on the

might leave us with the

never been answered

a direct answer, but they

on what should be

Yet, nothing had ever been

a practice?

with any excess oil,

might have challe

are not con -

What, then, was the justifica-

words "on the
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departure . tribe

privileged in presenting its

offerings on the was not done,

, substantiated Jacob's action of recognizing th e

blessed Ephraim first. Just

Jacob's deed eventually led to authorized exercise,as

too ,so ,

which

(Deut. 17:11).II

thou

thee" (Job 22:28). Similarly did they utilize. "Th

In their never mentioned

dedication connected

A m o ra i m

Nevertheless,

port ant direction.

They had e st a b -

Chanukkah.

shaft decree

Having taken the

younger before the

seventh day.

example from their teachers, the

older when he

the

they outdistanced their predecessors in

Through their labor, they were able to

Hasmoneans or the

rabbis

midrashic endeavors, the

law which they shall teach thee

habits of the

eight day

accepted custom of primogeniture, theBy the

t i o n , the

"According to the

A mo ra i m

however

provide biblical sanction for the holiday.

celebration of the rabbinic institution,

of any doubt about the

could the

The fact that this

merited ratification.

a thing, and it shall be established unto 

■■ 26

elders occasion practices

correctness of this assump-

as goads" (Eccles. 12:12).of the wise are

a new,

I i sh e d an

Why? So that even for me did they decree,

e words

of Manasseh should have been

In case

were loyal to the traditions they received.

could, and did, point to biblical authority:

at least one very im-

as it is said, "And
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C . The Liturgy

yearly celebra-

proved successful, they

liturgy assoc i at -u o u s

ed with Chanukkah. Tai

portant report is thments.

From this quotation, it is certain that three blessings

the first season

fact that each particis not

not given.

udic passage is the

What benediction is uttered? 
us 
the 
us ?

(from th
17:11).
h e

If in the

kindling of the

mud records a number of develop-

t i o n the

blessing concerning the

An i m

night; thereafter, the

The

re peated.

A m o ra i m

Ta I m

The

He who lights 
blessing: while

This:
by His commandments and commanded 
lights,of Hanukkah.

R. Arvia siad: from
e

in the increased growth of the

However, beyond the

exact wording of the

as well

lights on

miracle are

areas of defining and expanding rites 

as in establishing the canonical platform of a

were no less assi d -

and able

benedictions of the season and the

first is quoted in its complete form.

e following:

were formulated to accompany the

ular blessing can be identified, the

R. Hiyya b. Ashi said: He who lights the Hanukkah 
lamp must pronounce a blessing: while R. Jeremiah 
said: He who sees the Hanukkah lamp must pronounce 
a blessing. Rab Judah said: On the first day, he 
who sees must pronounce two, and he who lights 
must pronounce three blessings; thereafter, he who 
lights pronounces two, and he who sees pronounces 
one, What is omitted? — The 'season1 is omitted. 
Yet let the 'miracle' be omitted? The miracle holds 
good for every day.

Who sanctified 
us to kindle 

And where did He command 
. i "thou shalt not turn aside 

sentence which they shall show thee)" (Deut. 
R. Nehemiah qhoted: "Ask thy father, and 

will show thee; thine elders, and they will tell 
thee" (Deut. 32:7).27

Onl y the

fascinating facet of the
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rhetorical question

o n

commanded by God. answer,

Natural |y, had

sages the His way.

Continuing

ud states:

we discover the insertion

the second benediction of

ighteenth benediction of th Thisand in the egrace

29formulation of the A| Ha-nissim,

We

also inserted in the abbrev-w as

iated Sabbath Amida.

With

e

lightssupposition that the

gleaned from the position of the

kindling of the

given the

challenge and answer included.

authority to show the

to task the

Here, the

elders.

the

calls

T a I m

people

The

6 m 0 r o /In thLs portion of the

. _ . Mil- - •
of a special Chaukkah prayer in

e A m i d a h .

the biblical word is God's utterance, and He

regard to Sabbath worship we learn:

Bible, supports the

The scholars propounded: Is Hanukkah to be 
tioned in grace after meals? Since it is a 
(institution), we do not mention it; 
mentioned to give publicity to the 
Raba in R. Sen ora's name in R. Huna's 
not be m 
does so in th 
Judah c 
to mention it (H 
will 
(the 
inserted in) the __
so (is it inserted in 
diction of)

prayer, the first step in the 

receives sanction, but its wording is not transmitted.

learn, too, that this prayer

30

m e n - 
Since it is a Rabbinical 

or perhaps it is 
miracle?Said 

Sehora's name in R. Huna's name: It need 
entioned; yet if one comes to mention it, he 

e “Thanks" (benediction). R. Huna b.
hanced to visit Raba's academy (and) thought 

anukkah) in (the benediction) 'he ]
rebuild Jerusalem'. Said R. Shesheth to them
scholars). It is as the Prayer: Just as (it is ; "

Proyer in the (benediction of) ’Thanks,' 
) grace after meals in the (be n e - 

"Thanks".'28

Chanukkah had really been

On Chanukkah (we recite the Torah portion) "Th 
Princes" and one concludes with the "Lights of

with additions made for liturgical purposes,
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w

"Lamps of Solomon II

which describes th e

work involved. Talmudic reference

to lights,

for two purposes:

dedication could be traced back to Solomon;

intimate relationship of lamps -- mentioned in I Kings 7:49 --

could be demonstrated. Lamps, or lights,

dedi cation .

The Haftorah for the first Sabbath

Yet, there is

occur 
first (one

consequently, the

second, and perhaps of greater significance at this time, the

and the

which happens to fall

meaningful associations.

the 
the

Temple

emphasis of the

7 -- the

e 
with)

i th

The

The

or novel in the celebration of

of the

Sing and rejoice, O daughter of Zion; for, Io,I come, 
and I will dwell in the midst of thee, saith the Lord. 
And many nations shall join themselves to the Lord in 
that day, and shall be my people, and I will dwell in 
the midst of thee; and thou shalt know that the Lord 
of hosts hath sent me unto thee.32

selection of I Kings

The opening sentences are:

as a

a message of hopeUndoubtedly, these words were intended as 

and encouragement for those who heard them, 

the strong possibility that these words were utilized, not only 
pl /*> A » £ 

prediction for what the people living in Ar-crm-e-ic times

on Chanukkah contains several interesting points which suggest

first, the importan ce of the building, and,

were, then, nothing unusual

building of the Lord's House is noteworthy 

in its association with the holiday because of its description

however, indicates that the Haftorah was selected

Zechariah;" and if two Sabbaths occur (during th 
Chanukkah period), on the first (one concludes 

"Lamps of Zechariah" a n d on the second 
"Lamps of Solomon."-
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Je rusa-

That God

is responsibl foe and restoring

following verse taken

prophetic section:

i that what does re -

battles; rather, God's intent and will brings

things to pass .

restoration ofmean

Temple are His

for the holiday.and

question that

mention

w e

ground-

The latter hadwork

ofg ro ped

=

from the

He who

tion that it is

h i s

reading does lend itself easily to

For the

is strongly supported by the

And these

work.

chooses and brings about His return, that it is

strides made by the

past events these

with the

Though this prophetic

the city, and the

problem

He

Jerusalem

else is responsible

The

th e

Amo ra i m ,

as His portion in 
Jerusalem again.33

intimation here(is

dedication of the

that God's residence in Jerusalem, the

laid by their teachers, the Tannaim.

minimizing a dedication which

no one

come about is not a

e for vanquishing the

em seems to be substantiated in the sentence:

suit of man or

Then 
is th 
N o t b y 
saith the Lord of hosts.

In recapitulating the 

discover that they were successful in extending the

words, read on Chanukkah, can .

And the Lord shall inherit Judah 
the holy land, and shall choose

he answered and spoke unto me saying: "This 
e word of the Lord unto Zerubbabel, saying: 

might, nor by power, but by My spirit, 
ii 3 4

were to expect, but also to indicate that in

words were fulfilled -- at least, partially. For the implica- 

God who chooses to return and dwell in

interesting interpretations, there can be little 

primary and original reason for its choice was the

of the candIesti ck.35



Illi .1.1

39

Hasmoneans.gave

holiday toThey

Their students,thus,

Amo ra i

I of lights

was authorized.

the

eight day festiva

rise to the

relate the

m, provided precedent also, 

proved from biblical texts that the

yearly celebration imposed by the

ancient precedent and,sought to

give biblical sanction for Chanukkah.

More than that, they
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Chapter Four: Ages

period, Chanukkah was firmly

e s t a b I ished Originating as a result

holiday had been

for the

minimized.

the Hasmonean event was the miraculous work

both zealous and jealous for His sanctuary.

this structure was more than a

of

God's immanence. reason for

days of Mosesdedications which

and Solomon. were

rabbinic task was not confined to delineat-

The rituals

consistent with

rules governing the lighting of the lamps and th

were

Thesuccessors.same

holiday --

1~T

properly oriented liturgy.

The initial problems which the Pharisees had seen 

difficulties which confronted their

However, the

authorization

entrenched within the

endcof the

And these celebrations

yearly dedication had been

the

the

Am o rai c

dent for the

chief feature in

ed by God.

the

By the

of the

the

The

victory over the

This led to the specific

The

The Middle

The

ing proper canonical sanction for Chanukkah, 

associated with it required development and

of Jewish religious thought; it was the actual realization

e growth of a

mere symbol

of God who was

a religious motif.

were celebrated in the

as a religious festival.

i Selesrcid House, the 

frameword of biblical authorization.

more recent festival.

His presence on earth was

human achievements which were responsible

on of a

biblical prece-

For, after all,

celebration, its duration, and its rite had been command

goal of providing religious meaning for the
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Pharisees -- was realized

holiday, whether t •

change in meaning or held fast to the

A. The Codes

inse rted Mi s h n ah

summaries of laws and regulations which

Mishncgh Torah, opens his discussion

brief review of the affair during

Jews faced

des claims:

God was compassionate upon them and delivered and

date

implies

and the

of the victory and the

combination of the two factors -- the victory

chapter to the holiday.

that it was the

days of the

Maimonides, in the

chapter.

pertinent material for Chanukkah had been

earlier works of the

cussed in this

lines set by the

Whereas the

almost incidentally in the

under the

efforts of the

second Temple.

did with the

Relating the difficulties

reader of the

unsuccessfully attempted by the

What the

eight days

the

and the

through the

miracle -- that induced the sages to ordain

Gemara, the

miracle of the

the

heavy rule

He continues his account by informing the

cruse of oiI;? he

Tannaim and the Amoraim.

Middle Ages
I 

these centuries prove-d a

were written later devote at least a

of Chanukkah by providing a

ecrlier scholars are considerations to be dis-

of Antiochus1 forces, Maimoni-

saved them from their hand. And the Hasmoneans, 
the High Priests, prevailed and killed them and de
livered Israel from their hand. And they set up a 
king from the priests, and the kingdom returned to 
Israel for two hundred years until the second de
struction. I
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rites and the liturgy, the following

2.

3. Me g i 11 a h is also

lights, who says4.

5.

pro per timing6.

Here,7.

8.

10. All

II.

background of theHaving provided the

Talmud -- concerning the 

resume:

of Chanukkah from the twenty-fifth of Kislev 

and thanksgiving and lights."3

holiday, Maimoni- 

des proceeds to list the practices — most of which stem from the

The three benedictions for the 
them and when . 7

a blessing is

i s a

as “days of joy

Where the lamps are to be placed.2*

One is not allowed to mourn or fast furing Chan
ukkah; this practice being similar to the one ob
served during Purim. 5

One who is obliged to read the 
obliged to kindle the lights.®

9. The time for kindling the lights is restricted to a 
half hour period, and if it goes but one cannot 
relight it.'2

wicks and oils are permitted.13

Maimonides parap 
the same topic, o 
that the custom in Spain was to kindle 
the first night and to continue by adding 
light on each succeeding day.10

He repeats the talmudic material about the efficacy 
of two wicks and covering a dish over the oil. H

How the Hallel is divided and the
of congregational response.9

How many lights are lit during Chaaukkah. 
hrases the talmudic discussion on 
ut he does specifically mention 

was to kindle one light on 
one more

Each day the Hallel is recited and 
made before the recitation.®

The particulars as to the proper placing of the 
lamp are given; it should be outside, on the 
left hand side of the door, and not more than 
ten cubits high. In times of danger, one sould 
have it on a table inside. *4
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13.

14. to another.17

15.

16.

17.

18.

list which Maimonides

recorded shows practically rio deviation from

Yet,

in reading Maimonides* code one notices

udic section Megillah 14a; this one

intrusion of a comparison between Purim and

For in addi-Chanukkah whether for similarity or contrast.

tion to the remark that one is not

a custom similar to the

readingthe reason

of the scroll constitutes the than ks g i v i n g . 24

Onemi 
lamp to another place, 
n I a cp _ •O

mentions that the

allowed to mourn or fast,

One may light from

supplied by the

might have anticipated, the

T a I m

two different sides, 
each door.18

A guest in whose I 
does not need to kindl 

e is a guest. 
any lamps for hi 

here 
as a

kindling of the

is suggested in the

a summary one, of

up from the

where h 
kindle 
the lamp w 
household

Talmudic sources.

element is the

an element which

As one

one candle

one observed on Purim,22 Rambam

lights, like the reading 

scribes^S and that

are two doors on 
a lamp at

his own accord, could draw

12. Only one ' ' 
kindling valid. I 
minor, or a non-Jew light th

are kindled for him 
light in the place 

if no one does 
must kindle 
joins the

of the Megillah, is a rule

Hallel is omitted on Purim is because bhe

who is obligated to light it makes the 
It is not valid if a fool, a 

e I a m p . I 5

ust not light it in one place and move the 
> One must light it in its 

place.10

home lights 
e the i 
However, 

m at home, he 
he is a guest, and he 
partner in the oil.19

The light of Chanukkah takes precedence over the 
sanctification of the day E the Friday night Kiddush], 20

The liqht of the house takes precedence over the 
light Lt he Sabbath light] of Chanukkah.21

If there 
one must place
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probl

latter sections of this

The

fo11ow i n g :

I . first

2.

3.

4.

The Tur also has several important additions

These will becategory of prayer.

above three handbreadths

The i m -

Some of thesepracti ce .

Chanukkah though 
the lights are being

which come under

the

Both the

mentioned in the section

repeats the

What he

the

noted is of special interest in

or make

with the collection of laws found in the

changes were:

Tur are

Tur and the Shulchan Aruch show little variation 

Mishnjah Torah .

placing of the 

and below ten, though if one should 

29

notable exceptions in the

with the

are suddenly found con

fronting each other is a

e transitions of prior

rule concerning the

dealing with the liturgy.

The only major difference in the Shulchan Aruch is the 

lamp; it must be placed

place it above ten handbreadths it is still valid.

portance of the material found in this code is the commentary 

inserted by Isserles.

the addition of custom as well as in th

Why both Chanukkah and Purim
Vk/hicA 

em will be approached in the

chapter.

It opens with -^2} 2. and 
line of M e g i I Pat-Ta a nTt- 

i
It is permissible to work on 
women shouldn't do so while 
kindled.26

One can kindle the lights in the house as long as 
people in the house are awake.28

The light is lit at sunset and must last for a half 
hour. If more oil than is necessary to meet this 
requirement is used, one may extinguish it 
use of the light.27
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Chanukkah even if one's2.

custom is to light the light inside.323.

5.

Aruch -- and these were still within the range of the inten-

great transfor-

Ta I m u d i c era.

Mi drash

The dedi -

Hasmoneans is supported as but one of the number

that have been

. 2:1)35

■11

cation of the

motion of- or deviation from the procedures formulated by the

Other than the

creation of the world. (Gen

pected; the

testimony that the

scholars of the

Nevertheless, the

exposition of the

interpreted by the

minor changes

The

It was customary to eat:chee$e on 
memory of the milk Judith fed the

4. One lights i t in 
and ma‘ariv.33

One 
m

Pesikta Rabbati records the

reported in the Shulchan

I. That of the

Since the custom is to light the lamp inside, it 
is not necessary to kindle it after no one is in 
the street.34

This, of course, is to be ex

witnessed and are yet to appear, and the

fact that it was necessary to organize the

tion of the earlier regulations -- there was no

no great departure

the synagogue between mincha

following number of dedications:

in the tenor of midrashic

the hoi id a y in 
enemy.3U

does not fast during 
other or father dies.3r

rabbis - -
p -f'-E-Jt -+vqc<4; *

B. The

material pertinent to the Chanukkah celebration is positive 

holiday and its rites -- as developed and 
c^'r ml if ,

- - were p-apul^at-. • f, p 4 r r
«a n.

codes were but the extracts ofl'almudic halachoth.

The early years of the Middle Ages saw

hoi i day.
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2.

The dedication of th3. e

dedication of th4. e

5.

6.

7.

W i t h the work of the Chanukkah in question, however, the

Pesikta indicates God’s active concern in

tofore mentioned:

lights are

world to come.

rash states:

collected sermons.

the main themes to which

However, there is one de-

viation which proves to be of some value for later generations/ 

this is the utilization of scripture to show that what occurred

portance is that they are of consequence in 

Speaking of that world to come, the Mid-

1 

t
I

Naturally, the

dedication of the

aspect of their im

the

the

The

The

The

There is virtually nothing novel in the Nr<rt taken in the

The biblical origins of the dedication and

emphasized, and an interesting

That of the

world to come.41

a manner not here-

What does "and it was completed" mean? The Holy 
One, Blessed be He, said "I must complete it." 
What did the Holy One, blessed be He complete? 
The dedication of the House of the Hasmoneans. 42

The dedication in Moses’ day. (Ex. 6:1)36

Temple. (Ps. 30:1)37 

second Temple. (Ezra 6:17)38 

wall. (Nehemiah 12:27)39

Hasmoneans.40

For even here there are lights as ‘it is written, "And 
the light of the moon shall be as the light of the 
sun, and light of the sun shall be sevenfold... (Is. 
30:26)43

the significance of the lights are 

rabbis addressed their words.

dedication of the
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Greeks.

is a feature

i n

Greeks.

"Th

is based arlier Apocryphalupon

holiday of Chanukkah. summary of the

lengthier story:

an

I I

i reasons to be explained later, 

the human personality is central

i

in the

the

the

development where

the

between the

of the

The

struggles

While

Middle Ages.

longer e

For some

latter cannot be identified w

And this trend is given

Midrashic work specifically relates to the

Jews and thea story concerning the

two basic stories from which others stem are

there is a

Hasmonean struggle

e Story of Judith" and "The Scrollcof Antiochus."

"The

was but fulfillment of prophecy, 

clearly when, in the repetition of 

miraculous event of the oil, the Hasmoneans defeat the

The Jews, 
uary of God 
people), 
preferred to die by the s 
than die of thirst in the besieged

As it is said (Zech. 9:12), "And I will stir up thy 

sons, O Zion, against thy sons O Javan." 

A transition in the contents of the Midrashim

During the days of Holofunes, King of Greece, a 
report was given him that the people of Israel re- 
fusefito practice his laws. He, therefore, prepared 
to do battle with the Jews and to capture Jerusalem. 
However, one king of the countries which Holofunes 
had under control forewarned him because the God of 
Gods is with Israel. Holofunes punished this king by 
delivering him to the gateway of Jerusalem. Holo
funes could not conceive of any power capable of 
delivering an object from his hands.

fearing for their lives, went to the sanct- 
d prayed for deliverance. All the 

protested to Uzzayahu, the Nasi-for they 
■' sword, immediately, rather 

than die ot rnirsr in me uesieysJ city. Having 
listened to their complaints, Uzzayahu asked them 
to wait for five days during which period God may 
have relented; if this, was of no avail, they were 
to surrender to Holofunes.

Story of Judith," of which tow versions are known,
-'THE-

"Book of Judith".A

ith any historical setting

or period, the

The fo (lowing is a
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to stay.

The abbreviated version confi immediate

activities of th and events

brevity, however, is not the

the two stories:

the........ I' youngone

king is given

fact, no person,

t i f i e d .

God of Israe I is the

In the first, a few quotations mani-victory or defeat, come .

fest the idea:

from his hand; pour Thy wrath 
I on f'

acknowledgment that the

all things, including

appearing in the

daughters of the

The

identifies the heroine only 

prophets‘';46 the

The king, 
Then, one 
Judith drew 
her 
the

woman from

no name; in

In both accounts, there is the

only feature which distinguishes

nes itself to the

a s a

Cease, O king, from the God of the world, the God 
of Israel, the God of Gods, the Lord is mighty in 
battle, ruling the world with His might; His eyes 
look upon the nations who rebel to fight with His 
people...

And now, O Lord our God, deliver us, we beseech 
Thee, from his hand; pour Thy wrath on the nations 
who do not know Thee and on those kingdoms which

source from whom

e heroine and omits personalities 

found in the other word.

tale, is specifically iden-

The widow Judith, daughter of B’ari, aware of what 
has.happened, chastized the priests for setting a 
limit in which God was to show His mercy. She pray
ed for them and asked God to fulfill the plan which 
she devised. She then took her handmaid and was 
given permission to enter the enemy camp after she 
convinced the guards that she 'sought the king be
cause she knew that he would be victorious in his 
fight against the Jews.

smitten by her beauty, allowed her f 
night when he had imbibed excessively, 

a sword and severed his head. She and 
handmaid returned to Jerusalem where shg spurred 
people to go out and defeat the enemy.4

the shorter
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is the certainty that Israel's suffering is a result of t-he

ini -

Naturally, the second and smaller account of the activity

other

same

of help:

stories is the stress ofA highly

she

The

go and return to the Lord, for He is 
i shall ask forgiveness and atonement

well as on other occasions.

will not for-
48

we have be, 
have committed evil to God... -

Hand in hand with the

work, the

motif of God

many quotations the

And now 
patient,

e and
children

e who

let us ;
,  , and we  
from Him for this iniquity... 51

Perhaps the 
a sign and 
so

But God, Father of mercy, pity Thy peopl 
Thine inheritance and do not deliver the 
of Thy covenant into the hands of the peopl 
do not know Thee... 49

as the source

We have sinned with our fathers, 
quitous, we

a i d ,
V

-iniq-ui+y of its iniquity:

concept of God as

into your
5 3

of Judith cannot begin to have as

provides; yet, we do find the

do not call upon Thy name, for Thou 
sake those who trust in Thy name...

she prays prior to 

ing to Jerusalem58 as

medieval pseud^pi graph i c

Holy One, blessed be He, will make me 
a wonder that I may slay this unbeliever 

that Israel may be saved through me.52

Blessed be the Lord who has delivered him 
hands and has saved you from his hand...

the source of

significant aspect of the

piety: Judith made a special room in the upper chamber of 

her house so that whe would have a place to pray;54 she ,p<ayS 

three times a day;55 jn both accounts, she practices the ritual 

bath;56 she prays prior to killing the king,57 and after return-
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In the I otter cose ,

Resembling the account

the Maccabees,

original important

A brief summary provides the following content:concerns.

II

appears both in Hebrew and in Aramaic, 

h i t'.Megi I I a.f Javanthe

Hasmonean struggle recorded inof the

to the

d e -

Antiochus then sent Bagris against Jerusalem, and there 
he killed many Jews and issued a decree against observ
ing the Sabbath, new moon, and circumcision. But the 
Jews remained faithful; two parents were killed before 
their son for having circumcised him; a woman, having 
circumcised her son, hurled her son and herself to 
death from the walls of Jerusalem as an act of defiance; 
a thousand men and women perished in a cave rather 
than break the Sabbath.

appear to have beensources do not

work is known as

In the 
c i d e d to m 
with God by forcing them 
moon, and circumcision, 
because they persisted in 
rather than his. 
against Jerusalem 
of Jews and wh ein the 
high place in the sanctuary, 
slaughtered pigs.

Thenthe five sons of Mat tat h i as, Jo c h an a n and his 
brothers, fought and drove the enemy out. Bagris 
fled by ship and reported to Antiochus and requested 
that all the soldiers in the provinces be gathered 
and elephants in armour be sent sa that another attack 
might be made against Jerusalem.

twenty-fhird year of Antiochus’ reign, he 
ake the Jews desist from their covenant 

to break the Sabbath, new 
His ire had been aroused 
following their customs 

Because of this, he sent Nicanor 
where there was a great slaughter 

Greeks subsequently built a 
On this altar they

Jochanan the son of Mattathias, the High priest, be
came incensed when he heard about the evil which had 
been wrought, and he devised a plan to take vengeance 
on Nicanor. Jochanan appeared before the latter as 
if he sought to be his ally. Nicanor asked the priest 
to slaughter a pig on the high place, to dress in the 
royal clothes of the Sle'ncid government, and to ride 
on one of the king's horses. Jochanan asked for pri
vacy from others, and when he and Nicanor were left 
alone he killed Antiochus' general. This action spurred 
the priest to do combat with and slay thousands of his 
foes.

the Apocryphal books,

it varies sufficiently so that correspondence
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of Judith, this scroll accents God

as

My r God,

I

trusted in the Lord, the God of the

interested in the fact that there are several

anachronisms in the I

Story of Judith", the heroic 

in "The Scroll of Antiochus" often pray to God.

help of the

medieval report of the

mighty

the

Hasmonean struggle

Apocryphal

Hebraic works from the eighth century on is

elevation of Jochananas the leader in

Jochanan, Jona- 
reinforcements,

When the brothers Judah, Simon, 
than and Eliezer heard about the

period of prayers to God.
J y i n g their

people :

And like the characters in "The

personal ities

Similar to the stories

While we are

reason for the

they decreed a fast and a | 
They then went out to fight, but in sla 
thousands, their brother Judah perishet

me into the 
me..

and God of my fathers, Abraham, Isaac 
and Jacob, do not deliver me into the hand of this 
u n c i rc u m c i se d one for if he slays mp... 60

-- for example, the

the fight, the death of Judah prior to the dedication -- the 

appearance of these popular tales during the

The appearance of

. . . for thpy 
heavens.®'

Middle Ages is of extreme pertinence.

material in poetry, Midrash, Yasippon and other

requires more effort than has as yet been devoted to it. 63

And God of the heavens delivered all the 
ones of the nations in their hand.62

Mattathias then joined his sons, and they were vic
torious. They then proceeded to go to tne sanctuary, 
repaired it, and found one cruse of oil from which 
a miraculous burning of eight days ensued. There
fore, the Hasmoneans proclaimed eight festive days 
during which lights were to be kindled. It was also 
forbidden to fast and lament during those days.59



54

literature previously discussed may

iaI, and

Greeks.

From the protrayal of heroic figures, it appears reason-

to suspect that these stories

period when Jewish life was threatened.

that some individuals would lead

troublesome barriers. Yet, the leaders

would emanate only from an orientation in consonance with

Jewish teachings. Judith was God-fearing woman;

Hasmoneans put their confidence in the Lord. In fact,

their loyalty to God, and this

observance of those practices

had commanded.

What had occurred so that these works had become neces

sary? Certainly,

order

indi cated .

sions which would serve as

di ssolu -

tion of the Sassanian society when all life and institutions

Among the

possibilities which offered an opportunity to demonstrate

ity gave rise to the hope

the

around which didactic stories could be based.

which He

hope of the

with the

motifs supplied by the

Jews over the

springboards for the rise of heroic

the

the

written and why the mater-

able

the Jewish struggle

The desire for secur-

religious tales, there is a strong possibility that the

could be demonstrated by the

Jews lay in

help answer why these works were

Story of Judith" in particular, was based upon"The

Nevertheless, there had to be some religious celebration

some distressing situation threatening the

were developed during some

security of Judaism prompted literary efforts along the

And while each era can provide sufficient occa-

were threatened was the

However, though we may not be assured of certitude, the
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heroism well

and Chanukkah. Both

canon, its story was familiar

peopl e. with Chanukkah .case

Jews .

conf I i ct was not

due to any literature which had been fully accepted by Jud

aism.

Hasmoneans:

Church. The latter's preservation of books at

records available to those who would pursue

them.

Regardless

be little question

that its contents were slanted toward instruction rather than

toward the transmission of accurate detail.

account in Megillat Antiochus does reflect

actual events which were associated with But

what oould have prompted th "Th

At least the

However, Purim

know ledge

thethat the

original Apocryphal

I east made the

to the

The fact that the

bees by the

popular holidays of Purim

The

with this celebration ?

events of the holiday of Dedication were not too well 

known by the

were the

Megillat Antiochus evinces a

This was

e tie of

e them.

but retai ns a

a Chanukkah.

hot the

The fact that they even remembered that

as right religious observance

e Story of Judith"

a Jewish victory

at least one dedication came as a result of a

and martyrdom s-o

lack of historic accuracy 

certain familiarity with the events.
C 

of the fact that this pse u di p i g ra ph i c work can "ultimately be 

traced back to Maccabees"there can

Yet, two things may have contributed to the

Jew sA about the Chanukkah of the 

first was the Talmudic reference in answer to 

the other is the canonical acceptance of the books of Macca-

were similar in the fact that they depicted 

over forces which attempted to stifl 

had its literature; as part of the
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t an t factors,

"The Book of Judith" of which it was written:

framework of

few specifics.

schoI -

purpose they

served .

right religion against stronger, idolatrous

foes.

Each indicated the probability that some person --prevail

task, successfully met,erature, Chanukkah had none.

other collections of

Jochanan ben Mattathias killed Nicanor;^6Story of Judith":

share the

victory of the

midrashim based on Chanukkah

the

ultimately

That both Purim

The

The

can be accounted by the
and Chanukkah

whereas Purim had its I it —

required to set this within the

impor-

what better story could serve aWmodel than

medieval period

as a

a drive which would

a rs of the

All that was

was to create a message of religious hope.

were equated by the

Chanukkah was to add a

work could not be pinpointed historically with any accuracy 

did not serve

Both were popular celebrations which rejoiced over

a pious Jew -- would initiate 

lead to victory and security. But,

deterrant for later utility. If heroic fig

ures, right religion, and proper observance were the 
/I A

The story is clearly intended for edification, to 
encourage the people in some time of trial, and to 
point out the true way to deliverance by showing 
that Israel's troubles are due to sin, that salvation 
comes through trust in God and obedience to Him, 
and that God uses the weak things to confound the 
strong. But obedience to God, which is rbghteous- 
ness, consists in the strict observance of the law.65

Both held out the promise that Jewish loyalty would

same elements of heroic personalities, martyrdom, 

and piety. Indeed, there is much repetition and paraphrasing 

of material contained in both Megillat Antiochus and "The
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a

to fight.

were in fulfillment of biblical expectations. They demanded

words denying their portion in God on

This had come about because of their

negligence in coming up to Jerusalem

the rite of the ritual bath without

in a cave rather than break the

miracles.

people

that the

The

endang-
re

opened springs in Jewish^so

opportunities for God to perform

all types of pure birds to enter so that the 

7^ Because women were not

that they were

the punishment was

a worn an

on the three pilgrimages;

Jews remove all latches and locks in their houses;

the Greeks are seen imposing conditions which

permitted deer and 

could have food to eat.

holy assembly chose to hide

Sabbath;^ a woman hurled herself and her son to death rather 

than break God's covenant;^ the daughter of Mattathias urged 

the people fr‘ finkt 69

meat, milk or

on "Your ox is

"You shall be

In another version of the events leading to the Hasmonean 

Chanukkah,70

thier privacy was disrupted in fulfillment of 

afraid night and day" (Deut. 28).71 The Jews were to engrave

forced to sell their cattle and be left without 

cheese.72

allowed to practice 

ering their husbands’ lives, God 

that "You shall draw waters in gladness from the springs of 

sal vation . "7^ Because the Greek regulation of ins pri mat noctis, 

the Jews ere encouraged to fight, and, through the Hasmoneans,

in accord with the predict! 

slaughtered before your eyes. "73 The Greeks subjected Jewish 

brides to then-ws pri m ae n o c t i s, thus fulfilling the prophecy that 

"Her virgins are afflicted and she herself is in bitterness."7.^ 

The unfortunate conditions imposed by the Greeks were 

The open doors

the horns of oxen so
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great salvation.Z

Lights of Ch

The story which makes this mani-

tells the Greeks:

for the

In this account both the lights and the

God as the source of

agent of His

a

anukkah are given particular significance

God will pe rfo rm

will .

fest opens when

aid while the human being is but the

The

works is stressed in these later m i d ras h i m :

and profaned all the oil in th 
one cruse of oi 
that it layuunder the altar, 
wrought, and from that small

i g h t days .
arose

a m i r -

God worked a

a convert from Judaism

eight days are God's

in explaining God's miracle.

,, K„..'urm a miracle through 
he has no counsel"... ® r ?,•

They have one religious commandment for which if 
they do not perform it they will perish from the 
earth, and this is the kindling of the 
sanctuary; as it is written, "to burn an 
light," and concerning it it is written, 
portion for seven and also for eight." 
portion for seven -- as long as 
has a portion in the seven lights 
in the Temple and also in the e 
Festival, no creature can put an

They arose and profaned all the oil in the Temple, 
and only one cruse of oil remained for they did 
not know that it layuunder the altar. And a mir
acle was wrought, and from that small cruse they 
lit for eight days. Then the Holy One, blessed 
be He, arose and set for them eight days of Chan
ukkah which was not an appointed season until such 
time. The Holy One, blessed be He, said, "You 
thought to uproot the seven lights and the eight 
days and seven Hasmoneans who destroyeyou from 
the world. You said that whoever would mention 
my name would be pierced by the- sword; I set „
praise for my name for the eight days of Chanukkah." 7

I am confident that _t h 
miracle through us. '

... and if you do not perform 
us, they will say, "he '

Let me go out, perhaps 
acle through me.

ill perish from th 
light of the 

everl asti ng 
"Give a 

Give a 
there is one who 

which shine always 
ight days of the 

end to them.

. ie Holy One w 
7-9 PC;
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could be drawn. H as -

loyalty

of Israel. which other generations of

C. Liturgy

benedictions to be said

lamps, the recitation of Hallel,

benediction after a meal, the Torah portions

holiday, and

first benediction and

w-J^e+h-er from ’tire 'FtVe Books • tiretr-

exact wording

recitation of the Hallel, the Tractate

following practice:

Jews encountered could be

know

because of the

Prior to the

upon lighting theu k k a h .

Concerning the

the

that there

S o fe ri m

Amida and the

p ro b I ems

solved by the

w ithin the

moneans was possible

prescribes the

and piety of the

people The

wire*— the

The

didactic tales

appropriate Haftorahs.

Torcrh r i n g s~—

or ritual had not yet been determined.

for one

Exce pti ng the

or both Sabbaths falling

ious significance that it could serve as a model from which

first three;
................. ...... Th e I ast two
"Opraise ye the Lord," "O give thanks unto

'ea bene -

same proclivity to

an insertion for both the

There were

religious institutions that their ancestors had shown.

were accepted practices affiliated with worship during Chan-

medieval centuries, we

Chanukkah, in the middle ages, was of sufficient relig-

And they complete the Hallel all eight days of 
Chanukkah. In the first three parts one does not 
answer, and it is not necessary to speak or greet; 
in the latter two they greet because of fear and 
because of honor. And these are the f 
"When Israel went forth , " " IIIove " . 
are, 1 _ r.
the Lord... * "And it is necessary to make 
diction and to recite it with p4eosant-rr<rss.

I c <!■-<• 
t ‘

The Chanukkah of the
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H a 11 e I is

and respond with •'Hallelujah iie n a re

also passage and subsequently supported by

Maimonides.

lights

Soferim states:

recitation which follows the first bless-

passages do not give u s

first had been set out for us in Sabbath 23a.benedictions.

It does specifically refer to the other two.

Siddur of Ra vtheir traditional form in th e

Both thAm ram . e

the prac-benedictions at length, but th e

Tractate Soferim so that thtice given in

benedictions are said.8^after the

A| ha-nissim

Asits shortest form in Mase

there, the prayer reads:given

encountered i n 

85"

K I’, tri'-.
Mase e-h-G-t

b ro ke n

benedictions for the

the

of the

i n g , the

The

Other than the

w h the

insertion mentioned in Sabbath 24a is

fc b er • R 7 c4«i-t Soferi m . v

people

The

recitation of h-^-w theThe

And 
sus -

O Lord,

included in this

83

And h
we k i n d I
and the

fathers through Thy holy priests/ 
.'ie eight days of Chanukkah, f 
holy, and we have

procedure for how

Tur state theMishnah Torah and the

latter code changes

Regarding the

a full formulation of the

and these are f i rst

Thy miracles, 
"Blessed art Tho 

and he says, 
e miracles...

lights" comes

e recitation

u, O Lord our God, 
h-e-w hast sanctified us 

us to ki n dI 
e recites and 

e because of the 
wonders which Thou has,t do

/had th rough- 
ese lights
use them only

“These

"Blessed art Tho 
u n i v e rs e , 
ments and commanded 
Chanukkah. " 
lights 
acIes , 
our f 
out th 
are 
i n i 
wonders, 
he says , 
tained us,1" 
who has don

King 
by His command - 
e the I amp of 
says, "Tnese 

salvations, mi r- 
’.Jit done for 

. in 
fh 

permissionto
order to give thanks to Thy name because of Thy/ 

andThysalvations." 
u, O Lord, who hast 
"Bussed art Thou,
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O

prayer is,

8-9

se rt i on , th

benediction after a meal when he come to l/v r''»
he says , All Merciful do miracles and wonders just

as Thou has don

Mattath i as.

An interesting position taken in relation to th

later

prayers indicate

A| ha-Nissim insertion

purification of the sanctuary,

lights in it, and with the ordinance of the

k and praise God's

almost exact quotationname is,

th eo -

holiday:logical position of the

In th i 
but a 
fight

concludes with the

shift in the

ment of the

"May the

the fact that the

kindling of the

with the

e first, 
sons 

ight say, in th

Siddur of Rav Amram.

e books of Maccabees, especially in th 
dso in the second, Mattathias and his
with unfailing courage, one might say, in the 

certainty of God's help: in the Gemara they hardly 
act at all. Theologically, our A| ha-Nissim insertion

liturgy is S. Stein's contention that the

s time in the days of

e develop-

And according to the miracles of wonders and salva
tions of Thy priests which Thou hast wrought in the 
days of Mattathias, the son of Jochanan the High 
Priest, the Hasmonean and his sons, do miracles and 
wonders also with us O Lord our God. And we shall 
give thanks to Thy name forever; blessed art Thou 
good Lord.88?^

again, the

it in the

material concerning the

Stein also motes that there has been a

The first full source for the A| ha-nissim

an acquaintance with the original sources.

And in regard to this in

eight days of Chanukkah in order to than 
bR.

in Mr. Stein's opinion, an

of I Maccabees 4:37, 43, 50 and 59...

He finds the prototypes of the third blessing for Chanukkah in 

II Maccabees 8:27;^'

e for our fathers in thi

•I ^7(

e Shulchan Aruch reports that if one has forgotten
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threatened Jewish life. i n

Chanukkah celebration

the

discussion of liturgy

An acrostic which has

the signature of Mordecai,

its contents are not

on

it all

CustomsD.

traditions

holiday. Jewish

tradi tion of

hymn

liturgy of the

'germaine to the

work Megillat Antiochus became part of

fact that he

anukkah during the

with gastronomic joys, thus

the

positive sign of how

the

m i d d I

become in religious th

figures could be founds

didactic stones stemming from thethe

The

The

That these

emphasis

While

matching festivity

celebrating the

sonality — the

that the

The

m i d rash i c

The

pi cture of Ch

without mentioning some of the

The

a type of

finds this shift helps maintain our thought

is surely a

e ages would

not be complete 

which were developed in

need for some hero was conditioned by events that

the human per-

some mention of the hymn Ma'oz Tsur.

ought of the people.

wouI d -not—be-compl ete—w-rt-h-eut

placating both Godly gifts of body and soul, was not minimized. 
—-____ _

While cheese and milk predominated, garlic and

question of an

it seems to have been written some 

time in the thirteenth century.

The heroes 
ut covered by the 

' u . . . W °7

extols God -- it is interesting in that 

£udes to biblical passages. 95

stands in the middle between the two. 
are not mentioned individually, b 
general introduction bime mattitkyah

Italian synagogue in the 13th century; on 
7

holiday it was read in public.96

important this occasion had
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even

Singing Jews in

Dur-

i t was

This round about

Ipresent for

fa -

popular custom during these days.

acrostics,

However, the fifteenth

home, and this form of amus-

dreidl, prac-ement superseded

holiday were not neglected.

em bl ems one

those decorated mythological

century found cards invading the 

all others.'^

the usual outlet for the

with

The use of the

In fact, the

ticed during the

if the

the teacher

method of attain-

While

oriental stew were encouraged 

first day.

emblems -- one

benediction and a

arithmetic puzzles, and gematrias were 

people. ■ ®

latter items were

Riddles,

Venice observed the

restri cted to the

the r of a

might expect to see on 

classical

was also encouraged.

a custom which was

e songs were specially

Games were also a

with a

ing gifts was matched by the

The commercial aspects of the 

Goldsmiths applied their skills to the art of the construction 

of ornate Chanukkah lamps. 1 Beside the usual Hebraic 

the lamps, there were

customary to discourage house to house

begging, on Chanukkah the poor were allowed to collect doles 
/

from every household.'®®

as well as

medieval period, was 

known to the Greeks and Romans.'®^

quaint practice of embarking on gondolas, 

rowing through their districts, and greeting each illuminated 

house with a benediction and a merry Hebrew chorus.9$

ing this period, spirited hymns and tabl 

written for the occasion. 99"

the exchange of gifts between the 

betrothed maiden and the bridegroom elect.'®'
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Obviously, Chanukkah in the middle ages was

holiday. The

spcific formulation of prayers, the right religionJe ws .

about the

re -

ligious holiday.

n
Medusa head . I ^6

expansion of customs associated

and the right observances, themes in the

with the holiday

The

m i drash i m

a popular

as a

was ado med with a

dedication, manifest the importance of Chanukkah

attest to the significane of the celebration in the lives of the
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Chapter Five: Chanukkah in Review

hoii day

particular meaning in keeping Theya

Maccabees

were;

group to

glowing description would have pro

moted great confusion.

Pharisees had found themselves in

hoii day imposed

an annualas
eight day festival in

Selencids and the consequent

the basis of tradition

fath 
th

able to identify the which

the

As we have seen, the

with rabbinic thought.

Chanukkah through the middle ages, tried to give

teachers who, from the

the

dedi cation of the

strange indeed to the

the

w h i I

the uncomfortable

Temple. How to verify the

Yet, should they have been

their literature knew the family by the

would have been hard pressed to recognize who the

speaker referred, the

That the Maccabees were such para

position of trying to justify a

The

a sermon, would be

Jewish popu-

th is festival on

gons of virtue was a thought which could create open-mouthed 

increcful e stress among our rabbinic f ore bea red .

continuance of 

e eradicatio-h1 the

celebration of their victory, under
U - • ■

The preceding words, taken from

surname, Hasmonai.

Hasmonean leadership, over

The faith of the father, transmitted to the Maccabees, 
instilled in them the needed fervor in their hatred of 
wickedness. Unity of God, care for fellow men, so
cial justice, personal integrity -- this was the cove
nant and the law which they learned from Mattathias, 
their faith by which they wanted to live and which 
became the basis for their piety. •

by their enemy, the Sadducean Hasmoneans. 

lace had accepted the holiday of Chanukkah
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Pharisees

Pharisaic endeavor,

man effort framework God’s

handiwork, holiday wrrg- purported to be

celebration of Tabernacles; the fire ritual which was assoc i ated

hoii day but symbolic of the purification by fiwas re

days of both Solomon and

Moses.

who provided proof that the Pharisaic

failed. He recorded that there eight day festival

initiated by Judah and celebrated by fire rite.

lights andh isto ri an a festival of

because of theguessed it was

achieved.

they inherited

predecessors;theiro f

acceptance ofto make, andconcession they had

Hasmon-been given tothe motif which had

theme of dedication and expounded oneons •

Ibiblical precedent,

biblical casting.thus giving

sc ho I a rsThese

the events in the Hasmonean conflict.lights with

of their teachers, they minimized

the occasion by the

task the

They took the

conflict within the

the

during the

dedication of the

instituting the

the

the

ritual of the

the

Casting the

indicates how these

with the

the

exampl e

The

plan

Neverthel ess,

with the

hu-

importance of the Hasmoneans in

which was

When the

re po rted the

had taken upon themselves.

this was

achieve their purpose.

holiday as

was an

celebration was

some sort of

the problem

a kind of second

the holiday a

could not disassociate the

given this name

which could be related back to the

Tannaim entered the picture,

altar in Moses* time,

however, there was one

in keeping

11 Mac cabe es , a
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human element by highlighting a

f o r

By and the biblical antece-I

hoped to establish

tinned religious Chanukkah.

lights. chief

Amoraic period

of proper authorization of Chanukkah,

It is true that this could

rabbinic right in establishing yearlya

rabbinic privilege totival could be

law which they shall

from De ut. I 7:11 sufficient in pro -w e re

basis for authority.

reached fruition.The labors of the Tannaim and Amorai m

cel ebration ofra b b i n i cThey had sue

The Hasmoneans wereChanukkah with its customs and liturgy.

connection with the eventra re

theyGod m

but the Lord's agents.were

remarkab I e

holiday and itsmost

There were a few

out of keeping with

ly referred to except in

iracle of the lights — and here

the lights

change.

Amoraim continued the

wherein

dealing with the But the

eight days.miraculous burning of

tion of the

the importance of the

dedication, the Tannaim

the

the

but the

accomplishment of the

c o ups e .

the pattern produced by the earlier

emphasizing God’s intervention

correct procedure in

The

biblical sane - 
dev-

not be^-di recti y

eight day fes-

earlier efforts of the Tannaim.

upheld by confirming

dents of a

teach thee," taken

The words "according to the

was the

changes, of

a sane -

had wrought the

in dealing the problem

They helped establish and create regulations guiding the

concerning a

part , 

liturgy had already been set.

Butrtothing developed which was

scholars.

do so .

The Middle Ages saw no

the customs associated with the

cessfully developed the
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fact that midrashic ta|

personalities including th Hasmoneans became current duringe

did not alter th e

Thone. e expe ri en ce

hope for h wouldgave urn an
1

hope. There would

b 3 answering
!

for aid.

religiouscorrect

en ,

tenor of the holiday. themes of God's handiwork, h uman

agency and correct re Ii g i o u s all to be foundpracti ce were

rabbinic framework.earlier

noted for its ironic turns. And itHistory,

development of Chanukkah. Goneprovides such

oil:

Manhumanactor in a

answer:

respects.holiday has

usually delegated to thechildren.

i

!

5

US . 
the

God-centered

keeping with the

is the

leaders who

Kindling the

help them

the

within the

fact that the

iC t h e burning of the

The

miracle

The

The

hoii d ay 

vicissitudes of Jewish

I esson for 
which, on 
to failure. 

They had faith

who

individuals, agents of the

engaged in the

whom God would act in

But the

But the true miracle 
pie’s 
on all

was regarded

duty of adults, is now

of the

changed in many

Jewish plea

God as

as a

a touch in the

provided such a

es paying attention to human

were in

out of distress; the stories

these ages

men and women through

rise to the

airs is, likewise, gone.

Lord, would be those

lights, a

These midrashim, th

however, is

was the triumph o^ a tiny peo- 
determination to survive although surrounded 
sides by unfriendly foes.2

The Maccabees have a 
confronted with a task 
seemed so foredoomed 
bees persevered.

No one was 
face of it, 

Yet the Macca- 
in their cause.3
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Maccabees.

child. Chanukkah,

Jews over their Greco-

could not have forgotten the earlier

about them.

They

and their

things that they tried to obliterate.

modern Jew is not be-

be found in these words:

hopes of Jews.rise of nationalism

bonds of oppressionAnd just

The Jews, how-Americans had their Washington.

, had yet to find that leaderever

national unity.

of both land and rights.

the 
ganizations 
festival . . .

commemorates the Maccabees

would be

who would restore them to

miracle of thehero is not God, but the

present view of the

shocked to discover that the

victory -- the very

But the

tale primarily told to amaze the

comprehension .

What the

spurred the

victory of the

would free the people

The

y o n d

Syrian

The

rivals; most people

The

The

They needed someone

from adversaries who had deprived them

who,v.like the. .Maccabees,

aldi who led them to

reason for the

Obviously, the

change in meaning for the

Chanukkah we celebrate

lights is a

as other peoples had shattered the
AS'

Italians had G-ew*.so could they.

a purpose of serving the

holiday can

dedications -- it is doubtful that they have ever been taught

In the last decades, the resurgence of Jewish self
consciousness and, in a more pronounced way, the 
Jewish national idea led to an added meaning of 

festival and to various functions in Jewish Or- 
^vith a purpose of serving the idea of the

rabbis sought to do has been undone.

dedication, recalls the
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