
In contemporary Jewi1h life voicea are he&r' lou.dl7 

proclaiming the philoephy of hum.ani•• or the tenet• of na.turaliea. 

Othere e.ra attemptin& to lead ,ain f'ollowere for the criail theo-

1017 of exiatentionalio. Deepite the earneatneBB and the rt&0ur 

of the adherent• to theee nriou• interpretation• of Juda.in, it 

met be recopiized that they pre.ach only their per1onal relirioa. 

The recopiiz•• and 1enerally accepted doctrine• of our religion for 

the most part have not felt the influcmce of theee echooll ot 

~hought. 'l'hie ia partic..ilarly t.rue of the idea of the real God, which 

remain• •• an unchan&in& principle of Judaim11. 

It ia the purpoae of the pr eeent paper to ebow that in 

American Reform Judai111, the God cor.icept ha• conatantl1 remained a 

basic "8net of the thoelo17 from the be1innin&• of the m•nent to 

the present time. Thia baa been attempted through etuliyin1 the God 

ooncept1t of the outetandin& leaders and thinkere of Aaeric.an Rorora 

Judaiem. The ree.! ti.on of the God idea to their interpretation• at 

Reform, w their eyetema of ethi cs, and t-o the1.r concept.ion• or Jewi•h 

li vin& hu ieMl examined. The 11en who•e wri tin& and thinld.gc haTe 

\een etuclid include the or&anU•r of the movement, I1aac Mayer Wiee; 

the theologian of Reform, Dartd linhorn1 alo~ with laufllann lohler, S~>-J!U C . Hie 

!:mil G. Hinch, and B)"lla.n G. lnelow. '!·be mode of thinking of theH 

me~ varies conaiderably. Thie is in part a reeult of the dif'ferencea 

id tbe t.i:1e• in which they li•ed. The hundred year• co•e-red were ones 

of creat chance, deTelopment, and p ro&reaa. An att911Pt hae been llllite 

to relate each man t o hie times and to Bl' ow the influence of ecience 

and philo1ophy upon hie thinking . Despite the many difference• which 

became apparent, one basic aimilarit7 atande out. kcb of theee men 



conaidered Judaiam to be a reli&ion centered on the living God. 

Kach found hie own interpretation of Judaism throu&h hi• wwn 

faith in God. 
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Tile God Idea in American Reform Judai•m 

Introduction 

The concept of God hae alwaf'B occupied the central place 

1n Jewi•h theology. In the historical development of Judaiem, ~ 

of the fUndaJ1ental principle• of one age were modified and even aban

doned by newer generations. It ie tru. that until recent time• JudQi .. 

never recognised thie proceea of hiatorioal development. But the 

•cientifio tb.ologian of the preeent da,y wi l l adait that the Judai•• 

of the Mishnah 1e by no means tht Judaiem of the Bible, and that 1n 

post-Miami.to time• aleo tar-reac~ f\mda..mental c~e• of inter

pretation and ideology manifested tbe~selves. 

Yet amid•t all of theH chanlee certain unchanging principlu 

remained. The idea cf the real God, the Oreator of the universe and the 

source of the moral bas been a baeic tenet of the faith of the succeeeive 

generatiuna of the interpretors of Judaiem. Occaeionally a voice i• 

heard which attempt• to reconcile the Jewieh tradition with a non

tbeiatic form or humanism. But 1n its finest tradition Reform Judaism 

aleo baa deemed it impossible to construct a eytstem of religious belief 

without a firm faith in the existence and meaningf'Ullnus of God. Al

tho~h the Reformers differed f'requ.ently in their approach to Judaiem. 

and in their interpretation of it, they were in accord with the God 

concept. Of Albo 1e three basic root• ( Ik.ka.rim), God 1• existence, 

revelati0n, and rstribution, the root of God wae not touched. 

Tho preent •tudy ia an exaroinetion of t~ God conce pt• of 

outshndir.g leaders of' American Ref orm J uda ism ste.rt~ with the great 
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organiser of the IIIOvement , Ispa.c J.ey(jr Wi stt . A• we ehould expect, 

in an B..?'.aly3i8 of BIIY liber a l 1D0Vem~nt, these men did not think 

alike nor fi~ i nto a single pattern. But tor all ot th••• men 

JU'.daiam. wa• the religious centered on the living God. bee men -
gave the direction to our movement. Upon their work and throu.£h the 

W.lp of their inei~ht• it can continue true to it• traditional aouroea, 

but with reapeot to the tineat insight• of the preaent day. 



'· 
!eaao Mayer Wise 

Not unlike mo et of the early Ref'orm lead ere in the Uni tecl 

Statee, Ins.e Mayer Whe wae born in Geruny and reoe1i•ed hie -
rabbinical trainin& ~ere. a.it it wae in this eou.ntr7 U.t hi• 

career ae a refoMer lte,a.n. Here he eenecl ae a rabbi, 09fip&ipier, 

innontor, or,anizer, eolle,e preeident, journalist, editor, and 

pu'blieber. ilthou.&)l hie writlJl&s cover the entire range of Jewi•h 

thinldn,, Wise wa• alton all an orcanizer. He •oucnt. to unity the 

Jewish eonirecatiorui in thi• CQ.lntry under the ltanner· of Allerloan Jud-

ala - to form a union of conirep.tions and a eon.ter·ence of raltltie. 

Throuch union he hop eel t.o pre•ent the religious anarchy which waa al -

ready beg1nnin& to spread among the indfipendent COD&l''&ptione, led by 

inadequately trained man, •eh with 1 ta own 1 !111nha,, • -.cb vi th i ta 

own way of try1Q& to adjuet the old religion to the in• en•iro1111ent. 

To weld thel'e scattered congreptione tocet.her requir·ed not onl7 the •kill 

of a crea't. orpnizer, wt a unit'yin~ philo.:>phy of J\J1dai•• I-.ac 

Mayer lfiae wa• not only that •killtull orcaniser, but; aleo an acti•• 

thinker and a prolific wr1 ter, He plunied intotbe theological prolt-

lea• of Juda.i•11 and wrote nu11erou• euaya and article•• expreHiJl& hie 

•iw• a.• well •• hie congrecational eermons, hie catttehi .. for use in 

religious school•, and bia eyate11&tic de-.elopment of a God concept 

which ie found in th~ book , voS!llc God, vhich took illto account the 

finding• of the then 1modem1 ecience and thinking. While Ieaac 

Mayer Wiee i• not remembe1red as a ,reat theologian, he did yield a 

great deal of inf£.uencee and t:u left behind • tremeudou• lepcy ot 

theological wri ti"'•· 

-



In an •Hay written 1n 1887, 1Th• SourcH ot the 

Theology ot Juda.iem, 1 Vie• Uai te the field. of Theology to 

•conoeptiona of Deity in the human mind. 11 According to W1•• 

man 1• happ1neu 1 eveey fear of llli•ery in thie or anuther world., 

aa well ae •Yery conoeption of du~ and eyery dictua ot con-

2 
ecience 1 1• directly dependent on hie conception.e of deity. Bov 

h~ 
doH man fincij conception of deitvt It b not from ph1lo•op~ 

btr.auae it 1e not oreatin and 1e not c,abl• ot producw tact•. 

!ta purpoee 1e to recognise the truth a• dittimruiahed. trom talee-

hood, and to orranis• th• truth into a ante11atic eyat•• ot man'• 
knodedge of the world about hilll and hi• comprebenaion of pouible 

trutha which are not yet factually known. Philosophy i• thua li.aited 

to the f ield ct fact• which are arr1Ytd at by experience or which 

1 reaeon preeuppoeee. 1 4 Wise makH a deduction from thi• pr1111iae 

which i• dependent upon the acceptance o~ hie limitations of hie 

phlloeopby thatJ beoauee philoeophy ia not creatiYe, the 1 conctptiona 

of deity llU8t be preeent in the mind before reaaon can work upon 

A"°" them a.lytically or eynthetically; hence they ue renlatione, or in 

other word•, 1ntu1tin knowledge.•' Thu• all our knowledge of God 

come• froa two &ourcH, dinc't renlation by God through m&{l, .And. 

tba ! priori or 1ntuit1Ye )cnowledge Of the ai.nd. 1&9 IUJ1 diacovere 

thea 1n hiluelt.•4 Scriptural revelations ~••• to be tor Via• that 

which raiH11 intuitin knowhclge from the unconac1oua to the con-

5 
•cioue leY•l • Ju<iaiem accept• the material ecripturee, -- the 

idea• and faota &bout God contained therein, af't•r eubjeoting it to 

the t••t of reaeon. 1 The t heolo£Y of Jud•i•m ie the s cience of the 

conce ptione of Deity in the human mind and their lotical eequencea, 

in conformity with the poatualate ot reuon, !la la.id down 1n the 



Torah of Moses 1 e%pounded and reduced to practice in clf't'erent 

fonu, at different times, by J-:Oaee 1 tlle prophets, the l-.gio

graphieta, the 8&.gH aM the lavf'Ul bodiee in th~ congr~1gat1on Of 

6 
larael. • Tradition then, examined bv the tut of reaacm, ia 

essentially th• eouroe of the Jewieh conception of God, ae wall u 

the aourc• of J~da1am iteelf. In dieouie~ the eignifloanoe ot 

thie traditional mat•ri&l , lliH aeema to deny the idea c>t pro-

greuiY• renlat10n, that aa the year• un!old our knowl•tdg• ot God 

increaHe . 'It is one of the eelf-delueiorw of thie ancl enry 

previoue period of Riatorv, that a.n, owini to hi.a progw••• and 

a chievement• 1n the phenomenal and apeculatiYe eci•nce•, know• more 

about the one, only and eole God, than what ia laid doWJn in the 

Torah of Mo•••, • • • •&.g•• and reaaoner• in lerael, and lllllODg other 

people•, only expound and expand what 1• •aid conce rning God by 

Moaee, lllO•e or leat correctly. The gen1ue at onoe ooncei••• and 

and producH in it• tote.litv the grand picture, which thoueanda 

ot leeeer abilit) can imitate in part. or wholly, but upon which 

they can never improve. Moaea wae th• 1:.1spirod goniu~, his mind 

vae the focu. 1n which all conception• of Deity, as reYee.led in 

the human mind, con•erged; ••• beyond this h~reason cannot pro-

ceed • •• he gan a f'l;ll and exhaustive et~tement of wluJLt we oan 

know of and about God • • • Tbeae are tho limits of huma!w roe.eon, 

beyond which no 1Wrtal ever penetrated . lfhat any or aU men e..rer 

said of and e.bout God is either tal•• or elH it merelJr expound• 

and expand• th6 indeatructible word• of Moua.• 1 Thia limit.at ion 

of our knowledge about God to the teaching• of Moaee lttan• th• 

th~ologia.n or the philosop~r of Judaism with only the taak of 



ftri t7 ami orpnaiJll tba. int.o a. eyet.e-.t.ic Je w-Uh 'tb.olog .. 

ln h1a oai.eoiliam., W~ const.e.nt l y repu.w toat wbat ... 

know of Goii ia re....i.cl to Wt di.r.at l7 by God, 
8 

and ... 1"1.nd thia 

9 
i4ea rei 1'era.t.ed. in hi• ee rwona. u .t.e.ted &Doff• ~1.e ill oo *¥ 

j,apliea tba't reli€ion and acienoe or ph1lo.opb¥ WS>Lll~ oonf'lict in 

tbe.ir concoptions af deii.y. •1 .. ...., Juda.1.am M O.iA£ in •perf~t. 

lO 
bumany wi-th W>dern aci.etloe, criticiam, aDd philoeopl\Y .• lt la 

God. inowledge Of God ~ tbrouch t.~ 1.atiivi~l».l &Did ~COllC. God. 

~ :is v.z.t WiH calla ~ligion : &t.a. ini>orn 4-1.n at t.o krlo• 

ll 
God an~ Bis Ifill, in ord• r r,o wur•hip B.1m. • OUr knowi.d&• ~ 'iod, 

~·ct-on~ ~ppiDHS. e Go of' 31.9 (l'&_Oe , ~Unioe , &Dd t'ifht-

eou.eaeas cm ..rth, a.nQ. alao ~la~ Iii ~elighta t.nere in.. •
12 Act.~al 1 

t.Aen, we ltDO'C God u .i;e i• m&ni"feet t.o "'e U. ot .. ation. • Hi• power, 

-Y•r•al a pirit in 'm.i:.-eraa.l ntt.er, ltJle 1nt.ei ect.~l and ~ a.epect 

o1' t.lli.e i.nii tterent pllyeice.l enei.enoe. The ciogaa. "'~ oreali::&.cm oon-

crea~ on a:ld in r•••1~~ion ; t.i.t Got ie, Go~ aiani~••~ hl.aae l~, 

l '-
~s ~fte ~~- ~ perfect.ioL.• 7.De3e !'un~a.aao~al pr i.nc p *B ar ~ e 

recurru1~ t.ne 



in hie catechieJU, hie Hrmona ~ in hie eua.ya. Tb•y oert.a1nl7 

fire not new, neither ia W1ae 1e formulation of them. Their illpor-

tance 1• that they clearly show ue Wieo'• u•• of tradition ae being 

one ot the principle eourcH of our knowledge about God. 

In bu oatechie•, and in the articlH quoted above, Wiee 

etreuu tlw illportance of tradition and l&J9 hea.'f7 empha•1e on 

ecriptural eourc•• tor hi• development. ot a concept ot deitf. H.1.8 

end reeult f'ite into the t.raditional pattern - he bu added nothing 

new, gone to no new eouro••· Be doee etreu the tact that our oon-

cept of deity 1e not and cannot be in cohf'lict. with modern eoienee 

and philosopey. In hio book, 1 Tbt Ooeaio God,• lfiee ueH an ent1rel7 

different approach. 

ror two year• Wia• ga•• a eerie• of Frida;r eyen~ leo-

turee trom the pulpit ot hie congregation on the hietor, of philoeo-

phy. At the ea.mo ti.me he va• reading voraciouely the 8110dern1 boob 

on philoaopb¥ and ecience, especially German work•. Thi• readi.ai wae 

the bad• tor a uriH ot lecturH which he delinred betore hie ccm-

gregation in the tall and winter ot 1874-75. The7 wre than revieed 

and publiet.d aa a book in 1876 under the title, 8 Th9 Ooellio God, A 

Fundamental Philoeopby in Popular Lecturee.• In ~ie Pref'&ee be crit-

ioiaee the •awet. tempered and eelt-complacent paetor• who avoids 
I 

8'f' ' •tap"1'8 ice, tranac•ndent and tranaoendental philosophy, M tonu.1 

epeoulations. The s pirit of the age, the progr••• ot eoienoe, and 

the rise of the tree-thinkers ha.s put an end t o 1 the da..ye ot touching 

simplicity.• 8 Thie is an age of sober reflection • •• lither you 

are able to defend your dogma.a before ths judgment eeat ot reason. or 

you mast eee t ns m antiquated and impotent. The conf"lict ot ecience 
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and religion is before your door• ••• You must defent your•elvea 

or surrender. What are your arms of def'ense if you philoaophise 

nott•
15 W1se 1e purpose therefore was to answer the same problea 

that science and philosophy' were studying, what is the uninnef 

At one time using the findings of philosophy' and ecience, at another 

refuting them, Vise denloped hi.ti philosophical syate11l of' the 

univeree. Beeauae the uninrae •with the exception of' matt-er• wa.e con-

eidered by Wise to be eynonymoue with deity, 1 eo that the pre1ent 

TOlUIU i• in the main a new evidence of tbe existence ot Deity, 1 he 

named hie boolc ae well as his conception of deity, 'The Ooamic God,• 

"in whom and by whoa there ie the one grand. harmonious sy1tem ot 
16 

things, in wholll and by whom nature 1e a. cosmos and no ohaoe." 

Purther tJK>rt, Wise ma.1ntain.8 that thie Ooamic God. ie not the God ot 

•vulgar theology" nor, aa the title m.ight auggaat. the God ot Spinoza. 

or Locke which "ia submerged in nature, 1 so that nature is God, and 

Gcd is nature, beyond which there is nothin,g, • a God concept which 

further on. Via• refers to as pantheistic, and which be maintains led other• 
17 

directly into fatali•m a.nd material•m. Evidently Wise did not read 

tho ph1lscopber1 carefully ae his os•erva.tiona are incorrect. Re doe1 

not distinguish between Locke and Spinosa properly. The God ot Locke 

is not eubmerged 1n nature, and is not identical with nature ae i.e 

the God of Spinosa. (tu1te to the contra.ry Locke conoeiYed of matter 

and spirit aa being separate. Thia dualiem of Locke • did not lead to 

material i sm, aa ifiae claima, but •ather hietorict.l.ly, car~ Lot:b '• 

philoeop~ to it• logical extf.a. led to the ideali•m of Berkley. 

These obaervationa a.long with other misinterpretations and miaUDder-

stand~ 1n the pretace such as his confusion whe.n dee.Ung with tll* 



philoaophica.l terma •caaua111• and 1neceaeit1,• and hie lack or 

clarity in hie use ot' tbs word 1 frHdom, 1 make one wonder whether 

two yeare of readin( were sufficient to prepare Wiee tor the tuk 

which he ••t for bi.J:uelt, to answer the question, 1what ia the 

univeraet1 Thie 1e a rather pretentious problem. While moat 

acientiate proceed from the e-.11 and progreH to the large, h9 

h~' etarte with the biggeat poaaible problem. Vie• Bl no eoientit'i.o 

backgrowtd other than what he gleaned from hie readings. Surelr 

a knowledge of p)\yaio• u well aa a eound acientif'io foundation 

would be required to grapplf wtt.h the nrohlem which lfiae chose tor 

How•••r Wiee approaclwcl hie probl .. ayateaatioally. In 

a logical mannf'r he begi.n8 by tirat attempting to Htabliah what 

truth is an~w it oan be reoogniHd or teaied. Af't.er Htablish~ 

what truth ie , he would then proceed to find it by inductin phi.1-

oaoph,v. Aocordir.g to hie definition, truth ia 1 the accurate, 

complete. and harmonious knowledge of all f'acta and objecta.•18 

Only God in hie ~mniacience can know absolute truth. Beoauae ru.n 1a 

knowledge i• by neceaaitv limited, truth 1~ relative to hi• knowledge. 

The aole criterion ot truth ia harmony 1 in the element• of our 

knowledge. 1 Harmonising f'aota and theoriH reaul te in the attainm9Dt 

of' truth. Thia provH that man poaeeeeea lmowleclge which ha• not 

reach.eel him through the aTenuea of hie HnHa • • • We oall thi• other 

aourc• millb, apir1t or eoul, with the feelings, •olitions, and in

telligenoe. •19 The mental element ot' our knowledge doainatee over 

the unaual. It ia not . through the aenaH. but through reuon that 

man know• 1whatever h8 may know, att'irma or deniee whatever he mAy do 
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20 about God, man, world , and their relations.• Not by our ••ne•• 

do we know that propoaitiona about God are true, but through the 

•xerci••• of our rea•on. 

S.:•ing establi•hed that the Jllind do .. not depend aolely 

upon the ••n••• a• a • ouroe of knowledge, but that the ••n.e•• de-

pend on the tunotion of' mind to find truth, not only ie 1 t Htab-

liebed that 1 th• mind with the capacitiee, of reoeoti•ity and •pon-

21 taneity account• for our knowleclEe,• but alao the pitfall of lead-

ing into a phUoaopbical materialiHl ie avoided. lfiae constantly 

fighta again.et uxy and all philoilophiH of -t•riaU.aa. 1 !h• tunda

mental error of all ... terialiam 1a in the aelt clelu•ion ot attach~ 

more certainty to 11B.tter outaido of man than ti<' hie intelligenc• 

within himeelt.•22 It 1• not a mere phyaical adjustment to a phT91oal 

envirobllent that explaina man'• progr••• but it 1• 1 mind-foroe (that) 

explainA man '• development.• lfiae finde •upport tort.hi• in Prote•eor 

J~hn Tyndall, a noted contemporary Inglish phyeiciat, hilmselt a v1g-

oroua opponent of" dogm.tio theology. TJndall arguH that it 1a not: 

th• mere phvaical brdn, the grq 11atter or the brain cells;, that are 

the key t o intelli&enc•• Prom 1dead atoms• in motio~ aenaation, 91DO-

tio~. and thought do not aria~ . 1 Th• great problem, hoy do we en .. to 

know, Cl."I be solved only bv th• word KIND ,.. ~ )'OU cannot eat i.aty· t he 

huzr.9lr underetallding in i ts demand for logical continuity bat.wen 

moleculiu- proeH&H an4 t.be phenomena. ot consciouenese. Thia is a 

rock on which Ti19.~r1ali•• Ill.lat inevitably split when•••r it pretend• 

to be a complete philoaophy of lite.•2' Darwiniall, atomiea, and 

philosophical materialism were anathe?D.a.e to Vi••· They keep recurring 

throughout the 10o•~io God, sort of a• a negative t heme, tor they were 
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theoriH·J popular in hie tille which he considered dangeroua threat. 

to relig i on: and without sound scientific or philosophical baeia. 

Darwin'• hypo-thHia, called 1 Homo-Brutaliaa• by Wise •u an entire 

failure, although repropped by Haeckel 1n a woluminouA attempt. ot 

logical force. Haeckel i• the logician and m.utley the acientiat 
24 

of the school.• Wiae eatirically ridicule• the notion that man 

with hiA high aspirations, hie intellectual and aeathetic capabili-

tiea, could ha•• poaaibly Gvolved from lower apeci•• ot ani119l life. 

Darwin had a strong enough bold on the popular :llind that it coul d not 

be deTaatated by mer.-• satire. Thie wa.a an age when evolution vae one 

ot the mo•t contronnial iaeuee of the day. The more tundamentaliAt 

Proteatant• were condemning it on theological ground•. lfiee utilised 

hia read~• 1n anato111.Y, p1yehology, and anthropology to atte~ to 

dispro•• it on logioal and scientific grounds. 

Atter diaproving to hie eatiefaction the possibility that 

evolution can give ua a key to an underetanding of the univerae, lfi•• 

tu.me to the theory of atomiem which he likewiae reject• completely. 

Atomiem, a. lfi•• underatood it, aiintaina that the primarv element 

of the univer•• i A 11atter. Carrying atomiam to its logioal eonclu-

•ions, .,.. •aeetheti c• and ethic•, freedom and virtue, individuality 

and character, merit• and demerits , religion and morale, justice and 

duty, ealf-govarnmant and self-improvement, in br ief, all that make• 

man and society; falls dead to the ground ae an unwarranted au_pereti-

tion, unworthy of ~ enlightened naturalist, ae all and every thing 

depends upon thtt caaual or neceuary configuration of atoms and the 

reaultanta of diagonal and inherent f'orcu • • • 1 Th• f\mdamantal 

error of all ma.teriali•m ie 1n the •alt-delusion of attaching more 

certainty to matt•r out side of man than t o his intelligence within 
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himelt.•25 Wiee accueee a.tomiea of eelt-delueion becauH ot 

tb. l~ck of ability of atomic eciance of his time to actually 

deacribe the atom, therefore it ia a mere idea, or to quote Viae, 

•noth~.· •tou ••• the atom i• a• rude a metaphyaioal creature, 

except a.• a ecaf folding for chellliatry and phydce, a.• tlw hob

goblin of tbe Atrioan eange. • 26 Atolllie• ie impoeeible beotil8e 

it aeaerte that we know more about. matter than we do about our 

own thought•, becaue~ it cannot account tor life or thought or 

teeling, and beoauee tb. 8 1dea of the atom ia an abeu~dity.• Row-

eYer it. mu.at comtant.1,. kept in a1nd that ViH did not ban th. 

benefita of the findinn ot modern atollic pbyaice. While hie 

analyeie of atom.lea met Hem •o•vbat abeurd to u1 today, it ii 

not at all unreaeonable in the light of the liaitecl lc:novleclge of hie 

day. He did not really have enough eoi-ntitic backg'rouncl to poaeibly 

have any inaight into the direction that the finding• ot 1cienco 

were lead~. Wiee vaa a theologian tJ"Yinl to explain the univer••• 

A• be eaw and u:ideretood atolllic acience, it could not poee~bly bold 

the key to tbe prob lea. Vue wu trying to d iecover the lite force 

in the univer••· That force is a property of 'illatter, Vi•• re-

jectecl completely. Poree exist• outeicle of and independent. ot 

matter . ... eee the independence of force trom matter a• o~en 

ae we look beaYenvard ••• it all motion ie in the atom, then 

each muet be in a vacuwa in which to 1110ve, eo 11USt be every bocl7 

eompo&•cl of atoma. 
27 

The moving body muet have vacant •pace ••• 

there muet be vacant epao• between those reYolving a.tome, or el•• 

they could not revolve; or u the aun force etrilc88 thea, they 

mu1t be compreaaed to paee the force ••• atomiam, trom whatever 
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•tandpoint you examine it. is impoeeibl•. But i~ 1• certain 

that. whatever we know or oan know of thia phyeical worl~. 

whatav•r •cianca know• or can know thereot, is the manif'••ta-

tion of' force. Fore• is immaterial and independent ••• it 1a 

omnipresent and almighty, in thia physical world. It ia bound to 

no time. and no spao• wlwr• there 1s no material obetacl•, and 

governe all mat•rial things. Th.a l~we ot nature are the lawa ot 

force workin2 upon 111e.tter. Let ua examine ••• whether thia omni-

praHnt and almlght force is int.elligent ~ •• whether it is infinite 

madneae or inf'init• Deity. •
28 

W1H th.en turne to biology to try to f'ind an anewer a• 

to the nature of' this force. Hare -.gain he employ• hie knowledge 

of the ecienc• of' h1A day to argue hie point and r•f'Ute man.v of the 

prevalent theories of Du-Boia-Reym.ond, Jnaechner, the Inglish ecien-

tists, and especially Spencer, who aetme to have been an tepecial 

anathema to Wise. Wbar• the mecbaninal atomists cannot explain 

life and ita origin to hie satisfaction, their definition.a of 1t 

are 8 1llog1cl.l. 1 Wiae define• lite a.a the 1 diff'erentiation of' 

vital force which produce• and develops- individual organiam and 

pr••erve• i t • i dentity.•29 Organic life is a phenomenon entirely 

dif'f'erent from an.v other. It d4lf'ini tely had i 't• beg1nnin8 on 

this earth, this is prov9n by the cruet of' the earth,. In the 

different atrata we can trace the history of' organic lite back 

to 1ta beginning. Spencer and the evolutionists traced life back 

to the simple ~~11. 1 'lhe cell either made itself', which no 

naturalist will admit, or there must be vital for~•·''° That 

force U1Uat be onft and universal b•cauae of the •imilarity 1n 
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•truoture of all lit'• cell•, and further, 1all organic bei~ 

live by the aame internal functions of absorption, aeeimila-

tion, eecretion, and excretion ••• the aa.menee• of phenomena 

in all ca••• point• directly and distinctly to one and th. ..... 

cauH. Al tbol.l8h the individuals in which tbeH pbeno•ne. 

appear are a.altitudinoua, still the vital fore• 11Uat be one and 

univeraa1.•~1 It follow• aleo that force i• both immaterial 

IUld alive. Wiae jw:apa frOlll a r.pudiation ot evolution to a 

positive theory of the origin of the earth and lite. • ... the 

first act of creation of thia or 8ZJ¥ other planet va• the action 

of a central force upon ine~t and homogenoua element•, in counter-

action of their negative quality of separation, to subject them 

to the creative and torm.i.ng principle. Thi• central toroe, fro• 

which all forces in aatt•r are materialised derivatives, is a 

function ot the substance Yhich ia will, intellect, life, God, 

and partake• of the aa11t nature precisely, i.e., it i• not only 

psychical; it i s will, intel l ect lite. It is an effect, and Ill.lat 

••• be like its oau••· Vital fore• which ie also will and intellect, 

ia the central f'orce of thia and every other planet.•~ Organi c 

matter val the building material, but vital f oro• war the builder. 

•The efficient cause of the fi~st organiam vaa not in the cell; 

it was cosmic 1n the vital force, which weaves cell• and deatroY8 

them to inorea11 i ta material f or moro and higher organiema; hence 

the fi r st org:i...,ic types did not spri..'lg f'ro~ th~ cell or cell• bY 

the combat t or ~xistence ••• •3} If you ez:aaine allot organic 

life, vou will find that it centers in m1i-'l• 1Ml.n is the coaaplex 

ot th9 entire or g11.i.4i9m that has co~ to our knowled.ge; and all 

-
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parts of all or!a.nimu are harmonised and perf'ected in :nan.•~ 

While many- of the methods that Darwin mentions might ha•• 
actually been used, (i.e. survival of the fitteat, natural 

selection, dtc.), they were employed by nature with the pur-

po•• of reaching the object of the whole proo•••• ll&Jl. Thie 

1.mplie• that there .!.! will, intellect, 1yat1m, and d••iln in 

the uniYer••· 

W• know, !. priori, •ta.tee WiH, that every pheno•na 

in nature ii the effect of a oauH. Wiu oould find 1ub1tantial 

backing in hi• theory that the law ot cauaality i• !. priori knowl

edge f'rom Preyer, Kant, Schopenhauer, a.nil Bemholta. Thia law 1e 

not only recognised by tlw intellect but •erified by experience 

and obaerY&tion. Wiae reaaone from the law of causality to a 

teleology, - that there must be a final cauae. There are aome 

1tep1 in hie rea1onin2 ~hich are rather difficult to tollow be-

ca\de of hie introduction of, aa yet unpro•ed, tbeoriea auoh a• 

order and hk.rmony in the uninrH. But for Wile, thi• 1a au.tticient 

to conclude that 1Where there i• end, aim, purpose, de•~ ••• 

there must be i.~tellect to design and execute; this intellect in or 

above nature muat be allmighty and. allwise, and can only be 

called God •• • •'5 All objects in nature exist accordin8 to 

their 'inh•••nt law•• and •are free, the law illak•• th8m f'r••· 

Freedom ia limited by outer violenct only.•'6 

Thi• i• a contradiction in tenu unleae Vi•• define• 

freedom a• law. Otlwrwi•• it ia a mean1ngfeea atatement. It wa.a 
.., 

noted prniouely that there ia a ]tek of clarity in hie UH ot the 

word freedom.'; H•••r-tbe-leae, th11 argument ia the baeia for the 
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develop~t of hie proof that· thare ia will and 1ntelleot 

1n nature, this f'rom his definition of freedo~ •actualisa

tion ot an inharent wilt.•'8 Hi• dev.lopment ot the idea ot 

will 1a li~wiae contuaing. Y•t Vt.• con•idera •our theda 

Htabliabed J httnoe heedoc, lite, wt.11 an.cl intellect outaid• 

ot an and all organ!••; theretore, alao, end, aia, purpo•e 

and d.H ign, there i• te l eologv in th1e vast- doir.ej,n ot the 

11nivaree••'9 

H&Yi~I pr~yen to hi.a •at1atact1on will and intellect 

in nature, lN.•• prC>Ceede to prove 1euperhUll&n will and intel l ect 

in hiatorY. 1 ~ law ot cauaal1t• CL" be eeeTt to bolcl true 111 

hiatn"; aa 1n nat .. re. Becauee tehologv ie true in Tlature>. 1t 

muet (whv it must Vise doea not. aa.v) ale<' be true- in hiato~. 

Me!1 are a h,ave the SIU!le, a baby born tori av being the ee.7D9 as 

one born in aneieY"t Bgvpt. Tf't while Mhlc1nd 11 uncba.~i'W 11'1 

progreeeinn mu1t be extra htwa"", end t he firat general principle 

of the l.ogna ot H1•~oTT nrnst bei rt. preaerTea, utilise•, an4 

prolll.ll1ate1 all that i e good, t rue and ueef'ul , snA neutrali .. • 

all that 1• wicked, talH a"d uaoleae O" n•!ee.torv. 14<> '4'h1a 1a 

•prove!'• with examplu t~ uleotivelv f'rom hi1ton-. al-

though it· He~ u -~ examole .. 3 could be fo\Dld to 1bov that 

the conYerae i• true. Hi• u•• of •••nt• t'l'om Jiwiab history i• 

remniecont. of Judah ha Led'• uee of Jewiah biatory to pron tlw 

ex1atence ot God, which ie, in etf'ect, what Wise ia leading up 

to. On• 1• forced to euepect that the end reault of all of thi• 

development wa• a forgone conclueion before the reasoning proceH 
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•••r •tarted. Ma.ybe again it ia n•c•••ary to remind on•••lt 

that Wi•• ~-a.a not living in a per iod attar two diaaatroua world 

envelopin& ware. It 11&Y have been much easier for hi~ t~ con-

cehe ot a? 1Logo• of' Biatory• which •right• the wrong•-, t\U"'\a 

the cour•• of event• 1n favor of progression 1n •oite of' all 

the wicJc.dn••• ot ruler• or nations, pr•••r.,.• the element• ot 

truth, goodneH, and ueef'ulneea, to be abaped 1n new eleunte, 

and neutralises f'al .. hoods, wicbdneee ••• •41 Ttiia sam. Logo•~ 
,,..~+·• ot Hi•tory ~ out the 1 inevitable punishment• of national •in•• 

While it lllli.V not be u clearlv wrnughtt i" the lite of the in-

dividual nor a• rigidly entorced, it ia there nevertheless. It 

ia however, unqueationable to Vise, that nationa grow and flo\11'-

iah on their virtues, an~ decline and periah becau•• of their 

vioH • 1and e.11 that bv agenciH perfectly natural though con

trolled by super-human oau•••·'~ Thia i• the proof ot reaeon 

for teleology in hiatory, •to denv it 1• madn•••·' proclaima Wiae.
4' 

On• alight eay that i t talcea conaiderable eelf-e.as\ll'ance (egotieat) 

tor one to proelai• that it you don't accept hi.a proof, :rou a.re 

inaane. Possibly Wi11 i 1 juet carried away with enthuaiaem at 

havin£ arrived at what he considered t n be proof that there i• 

p\ll'poee independent of' man, a superhuman will and intellect 

vhioh he will subsequently prove to be Nature'• God. 

Wise maint~ ino that there is a superior and gov•~ 

force which unit•• and bin~ t~getber the interior t'oroe1 1n order 

that they~ auatain utaet an.v objoct of nature (i. e. the force 

ot oohe•ion which holda particle• ot •and together in a aolid 

rook). Wi•• argue• from neoeeaity that th4 natural object• tlwa-
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1el~•• •torciblv and irre1i1tibly• euggeet the n•c•••ity of thil 

1uperior and governing fore• which he had alr•ady ehown to exiet 

in biology and called the •vital toroe.• LikeviH be ha• 1hown 

before that t he 1Logo• ot B1etory1 reveals the same law• ae the 

•aeniue of Inorganic Naturei• •tmretore w• called bietory the 

continuation or the earth'• creation. With man'• appearanoe on 

earth, p~ical creation cloeed and msntal creation began ••• 

44 geology proTe• thie abunda.ntly. 1 Wi••'• 1cionc1 i• ot cour11, 

wrong a.gain. Geology ae now under1tood doH not prove that the 

process was stopped at eo11111 time before the b1g1nnin2 ot bietor.. 

But theee proof• tor t he vital force, the Logo• or Bi•ton-, an'4 

the Geniue or Inorganic Nature are aati1facto17 for Wi•• t o con-

elude that th••• force• are actuallv all contained in them. H• 

then proceeds to d11cribe the actual creative proce11 ae a 1eri11 

of causes and efteote, giving detailed deecriptions ot just how 

the•• foroe1 worked to produce the end reeult, the 1tep1 1n the 

cooling down of the euth, and the exact t1mperatu .. 11 at the 

4-; 
different eta.gee of tb. proc•••· · 16.loh of t his picture wa1 ot 

cour11 taken from th• popular ecienoo of hie day with it• theori11 

of tho cool~ of the earth'• cruet. Wi•• accepts it a• fact and 

1laborat11 on it. He 1tate1 conclusively ths.t there could have 

been but a single fire t cause and that tru. last link in t he chain or 

ca~•ality must be •tntelligible beinR akin tu man.• Vi•• aeeert• that 

a• part of our knowledge of hiatory and nc.ture grow, w. will on• 

day be able to ••• the final cau11 of the u.niver••· Al.01t a• in 

reeponee to Sp1n1er•1 aaeertion that all we can know is finite -
and limited, Wi•• avow• that •nothing ie unknowable.• Man ha• 

-
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but. to p\.Oeh back t he :frontiere cf his knowledge and the m:.vstery 

ot the final cauee will be rev•aled. 1Man ie not f'ully eelt-

con9c1oua until he know• all which i• knowable ••• and conee-

quentlJ' the work ot this oauH is not completed with the earth'• 

• .. or .. uen • .. the work of l i beration troa •tter and the 

triumph over it begin• in man, by him, and for him. •46 '1'ha 

creation ot hUtory ii a proceH that must yet continue. It i• 

the final cau•• in the other stages of creation. •rou ••• ••• 

it la all one pieo•, ot on. caat, one chain of oa\.We and ef'tecte 1 

one deeign, one object, all ot which muet have been preeent in 

•tag• number one and in each eucceed~ •tag• •• • Ber• then 1.• 

one will, intellect ••• one epirit ••• ae eoon ae intelli,genoe 

claima it• right to look upon the co•mo• through the law ot 

cauealitv, it 1• led forward and backward through the unbroken 

chain to the tinal cauat and to the fir•t cause, which reTaal• 

its nature in i t• own last triumphs, in the Hlf'-conacioua in

t•lligence o~ man.•47 God, 1 th9 euoetanoe• who gaya the fir•t 

impul•• to etart thl• chain of cauealitv, ia the architect and 

builder o~ thi.8 1ooemoe, 1 1triu:m.pb8 ·over ~11 matter in the eelt-

consoioue intelligence of man, remaina in him and over him, 

preeerving and governing all, ahaping all destinies, guiding all 

He who ia the ~niua of natun and the Logo• of Biat.ory, ... 
fill• all a~aoe and is t he force of all forces: Re is tiu. 

Ooemic God, for Re 1e the ca.u:a• of all caueea, the fir•t prin-

ciple of all things, the only eubetanoe whose attributes &re 

life, will and int•lleot.•48 Not only is Ht the omnipreeent 

' 
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~&d suatainin,g force in the univerH, all•YiH and o:nniacient, 

the goTerninv force,, but alao Be is f'reedom and justice. Thia 

then ie the God that n.. claima to have f'ouw' by philoaophical 

induction •and felt by. 1pont1naeity. • . Lawe in th• uniY•r••• 

law• of nature, are abatraction o~ the 1perpetual continuity of cau• 

and effect,• and preHnt in the divine mind. God ia in the 

univ•r••• but is not exhauated therein u 1e the Goel of the 

pantlwiata. !ti• Oo•llic Goel ot WiH is not out.aide of the uniYe.,. ... 

but. he is outaide of materia.l na.ture. a• well u in natur•• True 
1,1) ,+,, ,_,, L (,,IJ J. 

~ough it would be eaay to ident~f'y Wi••'• Ooamic God1'>~ coallO-

theiam or pantheisa, but ti:» eHenti&l thing is that H• 1a not 

the saae. The god• of" panthehm and· cosmot.heiam have no will or 

intellect. Pantheism tU.• for ita god the summation of the 

fore•• and law• in tbs univ•r••• Po~ Wiae 1l8ll stand• as the 

connecting link between God and nature, not u p11rt of nature. 
49 

Be baa in him aspect.a of \Ulconscioua nature and of aelf-oonacioua 

God. Man ia both gonrned bv history and baa a part in abapw 

hiatory. Man continually develop• his own nature, broadana hie 

kn9Wledge, gaina 1.n lllOralitv, and therebv participate• with God 

in the continuation of the creative proceH. Thus th• idea of the 

Cosmic God, while developed from science and metaphysics, i• 

directly related to man and his life. It give• man both f'readoa 

a.M purpose. Although h is ostensibly arrhed at throu~h philos

ophy and acience. it ia in aaaenca in accord vith the J"JtWiah cOJl-

cept of God. 

I t llight be legitimate to aak whether Vise actuallv did 

what h8 aet out t o do, arrive at truth through inductive ph1loaop~. 
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His knowledg~ of science waa 1.njequate for hi• purpoee, hi8 

understanding of philoaoph.v wae not alwaya aound. antf hia logic 

waa eomati!De• faulty. Although ha waa using inductiT• reason~, 

one fre.uantly ha• the feeling t!w.t h• knew betor•hand exactlv 

where his reasoning would lead him. lN.ae himaelt ao llll.lch u 

admit• this. •Do I not know it ! priorit I know that there it 

a God, a Providence , and an immortal 1 t:r, and I lmow 1 t u sure 

ae I know aeythin,£; yet I 8.Jll not aupent1tioua, i.gnorant, or 

credulous; I know all the 1D8thoda of cognition and evidence in 

philosophy and acience; atill I may fail in oonvinci.ni others of 

the correctne•• of my conv1ctiona, aimplv beoaua.- the methods of 

cogn1ti0~ and evidence are not exhausted . 1150 It Wiae '• knowledge 

ot God comas to him with such certainty ! priori. ~hen why tba 

long Harch for truth by inductive method• t Then ia no just1£1-

oation for it. At most Visa used the sciantitio and philr .. ophical 

method• tn teat hie ! zrior knowledge by the use of reaaon and -possibly to learn more of the creative process and more of the 

nature of God. 

The Ooemic God doe• not stand out as a milestone in 

the development of our knowledge of God and the univerae. It is 

neither a new proof of God nor a new concept of God. It is an 

intaraating example of the way in which one religious thinker 

tried to meat the pressing problem ~f ~ha nineteenth canturv, 

the conflict of religion and science. Wi•• sought to educate 

bimaelf in the eciance and thinki.ruz of his day in ord•T to 

developra theology for Judaism whi ch would hold up in the light 

of eoiance and ru.son. Be attempted to •how that trut lD&tarialiam 
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of the evolut1onieta and the philosophical n*erialiat• wa• 

neither aciantif ically nor philoaophically sound. He alao 

denied Sp~ncer 1 e agnostic inaistence that altho~h there 1.e 

a reality behind phenomena in vhich they are grounded, we 

can never know what that reality ia. Wi•• tried to show that 

we actually could know very much about the Cosmic God. However 

Wise never go•• beyond the limitation which h9 ••t 1n hie 

catechism, that we can only know God by hb manif'eetatione 

and cannot know Hillaelf.'
1 

ThU8 1n the Oosmic God, Visa et111 hold• the •a.me view 

of deity whir.h had caused euch a atir in 1871. At a rabbinical 

confer ence in Oincinnati cal l ed by Wise and Lillientba.l, the 

question of person in connection wtth Deity waa 1 accidently 

touched by two mel:lbers of the cotd'erence. 1 No debate took place 

and no resolutions ware puHd, "but enemies of the conference 

seized upon this episode.•52 Vie• was one of two who 1 t ouched1 

the eubject. Wise maintained that the attribute of personality· 

in connactio~ with God was taken over t'rom philoaop~ into 

t heolog7 by Ohr1atian1tf to expl ain the doctrine ot incarnation. 

Wise denied that the b~lief in a personal God was talJlht by 

J'llde.iam. He cited 11..aimonidea who, accordiDc to hie interpreta-

tion, stat ed t hat we know only the existence, th• unity, the 

providenc6 , a."11! th6 dimm.ediateneee of God. We have no knowledge 

ot hie subetance or nature. The attributes of God can only 

be et.a.tee! negatively.. The attr ibute of peraonal as applied to 

G'od wae a product of a.nt1-ei; inozist:i..c Fhiloeop~.. Some years 

betore, Wiso had written in hi e •seee~Ae of J.Ddaiem1 that t he 
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cauae of all eT.ietence, the source of all intellect, the 

go••rnor e.nd preurver of' the uniYerae, • e.nd the.t •,,,. know 

God by Hie worka and worde, but w know not Hi• eaaenc•. '" 

Th•r• ia no idea of personal i ty. expressed 1n t hi A chapter, 

what we know ot God bd.na Uaited to B.18 work:a and worda. 

De•pite the tremendoua oontronr117 that the personal God 

deni a l oauaed in 1871, Wie• later dropped the idea. A• pointed 

~~:-out , Wi•• wt.• not clear and con11iatent in hi• theology. 

Thua thia enthwliaetio endorsement !'ollowed by a withdrawal. 

We find no traces ot th.is idea in Viee '• greateat litere.17 con-

tribution, the J.:1.nh!& M.erican. 

The God concept developed in !h!_ Ooe lllic ~ i s not 

ret locted in the Mi"hag America, t he prayer book which Wia• 

hoped to have adopt ed by all of t he Reform eongregationa in 

tile America. The Ooend c ~ ii al.moat pantheiltie, and. an 

imperaonal force .. t work 1n the unberH. Bot •o the God ot 

the Xinhag Amerioa. In thie prayerbook the God ie the God of 

J•wiah tradition. The Minhag Allerioa itaelt could be a Oon111rYa

tiye pr~rbook. It reflects Wis•'• own con111ryatiam, hi• •ery 

etrong deperidence on tradition, and hie non-acceptance of lt.blioal 

criticiea. The HrTicea were shortened by the elimination ot the 

piyutim. The pr-.yera were changed to elim1nat• reference• to a 

personal meeeiah of the Davidio dynaet7, the return to Pale•tine, 

and. the rHtoration of the •acrifioial cult and the prieatbood. 

t'tl• oabalietic portions were also removed. The idea of God, how-

ever, ramaina Yery eloee to the traditional belief. He 1• the 
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creator, and ruler of the univeree, a guardian and ref\ice, 

and a mercitul judge who bestow grace upon man. God bu 

exiatecl eternally and will exiet for a.11 eternity. U. created 

the uninrH by dhine fiat, and le the Mabr ot All thing•. H• 

1a both omnipotent and omniecient. Viee 1e rejection ot critical 

echolarehip 1e evidenced in the retention ot the pra.yer• referring 

to the minietering a.ngei.,~ the giving ot the Torah to MoH•, '5 

the creation ot the world in •ix cla79,56 and the t'l'equant raterancee 

to the red•lllPtion t'l'om lgypt and the 1IAD1' miracle• that accom-

paniecl it which nm at..t u a leit 110tit throughout the enti.J'e 

pra19rbook.57 'l"he traditional pra79ra f"G-anctf£\aeking God to 

bring down the dew and rain are retained.58 

Wiee 1e r eluct&l'lCe to break with tradition and hie reDen-

tion of the tradition.al theology ie shown most clearly in tb9 

Yigdal.59 God ie praiaad as eternal, a unity, incorporeal, tba 

Ruler or the \minree, revealing himelt to man and inapiring choHn 

prophets. !nf'l~enced by hie reading in philoeophf, Wiae doe• 

tranelate °''19J hr,,.,~ f u 8 tbe tirst cauH. •
60 

More traditionall,

Mo•e• ia referred to a• the acme ot prophecy, an idea which Wiae expounded 

much later as noted above when re ferring to hi• eaa~ on source• 
61 

of the theology of J~daiem. God'• law 1• unalterable, Bl ia 

omniscient, rewards the righteous end p1.D181hed the wicked. Thu• 

while the Ooaaio God might uem remote and i.Jlpereonal u well u 

almoet pantheistic, the God ot the prayerbook very clearly ha.• an 

independent existence and ia peraonalJ pereonal enough to ba a 

healer ot the aick. a comfort and a ref'ul•· While Wiaa wa8 at 

one ti.me engaged 1n a conflict in which he was adTooating an ill-



peraonal deit7, it 1a the peraonal God of the prayerbook 

which he preached moat consietentl7, and which we must accept 

aa Vie•'• concept of deity. 

\ 
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David Ei'hhol:'n 

Th:eologian of' Reform 

The conventional frame of thinking pictures a acholar 

as aomeono out of the mainstream of' li:f'e. A theologian is 

thought of a.a being even more distant and remote. David Einhorn 

was a scholar and a theologian, but he waa not isolated from life 

in any sense. Quite to the contrary, it is impossible to study 

Einhorn without also studying the activities in which ho we.a in-

volved. It ia necessary to follow hia numel:'oua struggles for 

reform and particularly the various rabbinical conferences he 

participated in to obtain a dynamic conception of hie principles 

of Reform. Over ha.1£' of hia life we.El spent in Germany. Therefore 

it becom~e naoeasa.ry to examine at length hia work there although 

our chief interest in him in thi~paper is as a leader of .A1Mrican 

Reform Juda.ism. Hia active career in Ref'orm, hie thinking, and 

his principles ware developed in Germany, unlike Isaac Mayer Wise 

who did not attain stature in the R,e:f'orm movement until afta.r 

coming to America. Einhorn1a career in America was a continuation 

of his activities in Germany, and the principles which he developed 

there were those which guided him hare. 

David Einhorn atanda among those whor enunciated and ware 

committed to principle. His af.forts were built upon those of the 

Verein :rar Oultur und die Wiasenacha.ft des Judanthuma which first 
.;..;...-- _,_ __ -- ··--~ -- ..__..... - ....-- --·· .... .... 

attempted the intallectua.lization of Reform Juda.ism, but his own 

cont:ributiona were unique and meaningful. Einhorn was born on 

November 10
1 

1809 in the little Bavarian village of Diapack, near 



Fuerth. By hia tenth year the village teacher wa• pronn inad

equate to the ta•k of keeping pace with his pupil, and Sinhorn 

was admitted to the Yeehiva of P'Uuth, which wu under the direc

tion of Rabbi Wolf Hamburger. At the age of aeventeen he re

ceived hie Rabbinical diploma. 

At university Binhorn C&Jle under the influence of' the 

great romanti: philosopher Schelling whose work is ••sentiall7 an 

attempt to break the limitations of human cognition, as f'ormulate4 

in Kant 1a critici•m, by faith in the power of 1intelleotual in

t uition. 1 Schelling tried to entwine phllosopb)r s.nd religion, and 

t o him all heathen aiythologie• were but retractions of an original 

revelation. Like Hegel, he put• hie Ohriatian philoeopb)r of exh

tence at the end of a historical ~rocesa by which an abaolute stand

point in which the contradictiot1s of axistenca have vaniehocl, ie 

• chieved. Instead of deet1-oyin,g Binhorn1a Judaism, this only eerved 

to reinforce it . Binborn was able to conceive of the reYelat1on 

of an original monotheiam with the rites and practices being of a 

symbolic nature. Re discarded the ~stio and Christian element • of 

Schelling'• philosophy and accentuated the intellectual and ethical 

auperiority of 'Koaai~m, 1 the term which he now applied to hi• in

terpretation of Judaism, and which he conaidered to be not a s ystem 

ot l•WI fixed for all times, but a system of doctri.~• in accord with 

tru. progl''988 o'f' ~he ages. lfben he roturned :f'roa 16.mioh where be 

hid studied, Binhorn was no longer an ad.herent of Rabbinic ort.hodo~ 

but an ardent and intene& believer in a this new concept of J.Udaiea 

which he had termed l>ios ailm. 

!Jeepite his strong faith in Judaiec, whieh he in no ~ 
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diacarded., hie ability e.nd character were attacked end he waa· 

W'l.8.ble to secure •lllPlo)'111ent, until finally in 1842, when he wu 

called to ROppeta.edten •• Rabbi of Birksn.feld in the Grand DUob;r 

of Oldenburg. During this same period, three controTer•1•• 

aroH which turned a.rman Jewrr into hoatil• camp•. Theee were 

the Hamburg prayerbook controYerey, the Geiger-Tiktln aft'air, and 

the clel1berat1om of the P'ra.nkfurt Katona Verein. Since 11.nhorn 

vae juet beginning hie carHr at tbt time of the Buburg ~erbodc 

controveray, he waa unable to participate in it, but ve do find 

him on the acene in connection with the Ge1ger-T1ktin a.f't'air which 

ie of importance here beoauae it forced Sinhorn to clearly ata.te 

hie attitude to the Talmud. 

The controTeray began with th6 appointnaent of Geiger 

a• tho rabbinical uaociate of S. A. Tilctin 1n BrHlau. Tilctin 

wa• a typical repreeentativ• of the traditional school of rabbi•. 

Be interpreted hi.a dutie• to coneiU chiefly 1n th• L'l.8wering ot 

ritual queatiom and preaidin( over the Bet Din. But the 8rHlau 

congregation felt th• need for a rabbi who would be ~~, , to teach 

and preach in the Ternacula.r 1n the apirU of t-he new qe, and who 

could win back to the told the am:t who had dritted awq. O. iger 

wu elected to the pulpit in the 11\llMr of 18~. The triend• of 

Tilctin were deterllined that Geiger ahould not aHWll8 office. 

Attempt• were made without 9Ucceso to perauade the goYernment 

not to iuue oit isenabip to hi.JI~ !tier O.iger uaWMd the pulpit, 

the oppoaUion continued. Ti.ktira retuHd to Hl"T• with Geiger. 

Tha reauli wa• tha.t Ti.kt.in waa auapend.•4 bT the congrega.tion. In 

an ettort to Hcun nappointm.ent, be eireulsised a number ot 
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rabb1a •• to the legality of the action and th• validity ot 

Gei&•r'• interpretation ot Judaba. Tilctin publuhed a pamphlet 

in which the reepondUg rabbis declared the clh1nit7 or the Talmud 

l ----to be a doga of Judai•a. Tbq denied the right. ot treecloa ot 

thought and innetigation u tar ae aey traditional ton.. ouet~ 

or ceremon.y that wu obHrnd in Ierael waa oonoernecl. Aocor4U., 

to thH• rabbia, J\allaba vu a tixecl and imlutable eyete11. 

Tes &n8wer thia Gei&er circularisecl a mmber ot rabbi.e 

ot a l'iewpoint different than '?ilct.1n '•· In rHponae to *-. 

Geiger, linhorn etatH hi• new ot the hl-.lda 1SQch an int°'alli

bilit7, euob an apotheo•i• (ae Tiktin and hie eupport.er• olaia) 

we ct.nnot and w• ay not !'rant to the Talmud; hoveTer etrcmi our 

belief in it• veracity may he, v• mutt retuee and reject euch 

deitioat!on; we addr••• the Talmud ih the•• worde, 'l•rael be-

lien• thH, but not 1n thee; tilou art a mediua through which the 

2 
divine •:r be •ached, but thou a.rt not dhine. • Howenr the main 

beue invo!Yed wa• not the divinity of the Talmud, but the t.boli-

tion or ceremonies. In reference to tbie, linhorn wrote; '!be 

departure from cer11110nial lt.w, which b the rHul t. neither ot 

oaprio• nor trivolit7 but the outcome of the hone.t couviction 

that euch departure 1e in ueping with the e pirit of Judain and. 

i• • pr•••ing de~nd ot it• na.tural development doe• not unfit a 

11&J1 tor holding the r~bb1.n1cal office. Naturally euch departure 

ma.1 not be merely a matter of taehion or convenience, and ma:t 

haT• nothing in coimon vith the forcible introduction ot un-Jewieh 

point• ot Tiew !nto the province ot Judaiea, nor with mere eub

jeotivit1, nor, in short, with a eort of antipatii, to inherite4 

-
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oonditionas it must be, howenr, the product of deep, honHt, 

unprejudiced invHtigation into the aacred eouroH, ot a piol.la 

•arne•tn•••• a gloviJig entbl.ta1a1a, and finally of a ripe oon

clu11on arrived at a.t\er weighing all oau.e• and etteota in coa

P&.DJ with other ooiapetent 11an, sealou• for God and religion. •' 

Althot.tgh 11.nhorn oppoHd tlw dbin1t7 of tbl Talaad, it 

wa1 an opposition which vae bued t1rml7 upon eoientitio, rational 

reuoning, and not upon •r. whia or fanc7. Rlfona, accord in€ to 

linhorn, wae a part of the continuous denlopment of JildaU. through 

the agH J it could not be tho re8Ul\ of external oirou:aatanoH b\A 

of internal development. Thi• attitwle 1e ahom in hie co11118nt• 

on the P'rankt'urt Society of the Jl'riend• of Reform. Thia vu a l&T 

group which had been profo\Dldly influenced by Geiger'• writill(• and 

whiah, in 184, , bad promulgated ita f&.110ua declaration recognisillg 

the poaaibility of unlimited development in the Mo1ato religion and 

.\ 
declaring the Talmud to haye no authority in dogma or prac*ioe. 

While he agreed with tho Prankf'U.rt Society that t hs entire hiatory . 
of Judaiem give• evidence of Juda1aa'• capability for develop11119nt, 

&inhorn i.naiatecl that auch a development coul d and can only tab 

place upon the 1 1.mmovable foundations of Mo•ai•m -- ~hieh are 

monotheiSDl and bolief in divine revelation.• Thi• develop1111nt 

c~uld be achieved by placing the epirit of Judai1111 which i• behind 

all the law• 1n the foreground, and roducl.!lg the nuaber e~ form 

which thr•at•n io overabadov tlw apirit and atifle Judaiaa, and 

which are t heiiiBelVH only temporary. In principle thie 18 vha.t 

wae being done by the r eform theologian•. But tinhorn recognised 

that it had to be a elow prooeee beoa\l8e of the ~ obetaelea and 
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great deal of opposition it had to encounter. He felt that 

this proceas, 11 the pra.otiea.l :regeneration of Judaism, 11 was 

being interfered with by the Frankfurt Sooiety beoauaa tho 

society wa.a merely creating dissention within tho J,ewish camp 

and was schismatic in nature. 11 It wants to put anarchy in tho 

place of law. Instead of pointing out what is murtable and tra.nQ 

aitory and what ia immutable and permanent, either in the doctrine or 

the law of Moaaiani, it declares tho same to be in a process of 

perpetual and unlimited motion, which is tantamount to saying 

that it has no divine character at all, that it is human in origin 

•• , Tho apostles o:f' a now religion built on mere negation have re

nounced not merely the externals, but the kerne~, the doctrines of 
• 

Moaaiam ••• 5 Einhorn could not tolerate this aort of negativism. 

In all of. his rd'orma, in his cons istont philosophy of reform, he 

constantly sought to be positive and construotivo. Tho proceaa of 

development waa not a matter of' uncontrolled casting off of old 

forma, but a continued growth and development on the solid founda• 

tion.0 of Judaism. All ·~ha f'o:rm could :not be ca.at of".f', exoluaive 

and national ·though it may be. It served a. purpoae: to protect 

i«rael and provide Israel with a priestly garb among the nations. 

The form can be dropped only when Israel through the spirit of 

Mose.ism will have spread its spirit among the whole human family 

and will have fulfilled its priHtly mission~ the arrival of the 

Messianic era. Thia concept of the mission of Iarad, the 11prieat 

people, 11 occupied an important pl~H~e in ll!inhorn 1 a theology. He 

oomea baok to it again and age.in, a.lws.ya emphasizing the divine 

ca.lUng of the Jewish people. 



At the rabbinical oonf'erenoea in Gel'll8Jl7 in the auccaed-

1ng year•, linhorn plqed an important role. Theae conterencH 

laid the groundwork tor the contemporary Reform movement. Sin-

horn took a consistent atand tor reform, alV8.79 •tandi.ng on pr1.n-

ciple, and alW&.7• defending hia poaition on the b8.8i• of Jewi•h 

t radition. He advocated the u•e ot the vernacular in pr&T8r at 

the P'rankfort-on-the-Kain conf'erence in 1845. At the .... con-

f'erence linhorn expounded hia concept of Meaaianiam, which for him 

wu not centered around the rutoration of' the etate, the Temple, 

and the aaorif'icial cult. Rather he atood for a univeraal worahip 

ot God through righteouanHs. The onrthroval of the Jiwiah atate 

he looked upon •• a 110ve forward towards the greater deat~ of 

the Jewish people. Israel was to carry the world of God to the 

entire world. For him the Meaaianic idea still carried a hope ... 
for both earthly a.t heavenly salve.t ion, and the doctrine ot l•rael'• 

election •anould ba retained in the service aa expreaeing the claim 

6 of an undeniable privilege.• In accordance w_E.isjl thia philoaop117, ...---

linhorn wanted all the petitions for the rest oration of aacrifioea 

and of politi.cal ind.ependence elintin&ted f'rom the liturgy., and in 

their stead the MeHianic pre.yen so framed ae to expr .. • th. hope 

tor a ppiritual rebirth and the uniting of all men in faith and. in 

love. 

Other reforms tba~ Sinhorn advocated at the rabbinical 

conferences in~luded the reading vf the Haf'torah leHon in the 

vernacular, and the abolition of the calli~ upof •even man to the 

Torah. He wanted to eee "°men given an ~qual position with 11&n, 

~------------· 
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and he opposed the dietary lava becauae they were the outgrowth 

of a cult in a theocratic •tat• which no longer exist•. It ia 

important that he did not ar~e on theubuia of the abolition of 

all law, rather be •tat.eel simply that the dietary i .. were not 

intended for the preaent day. By thia position, •a)"8 B1nhorn, 

1 ve are enabled to Htabliah a great reform without making w.r 

against the divine will as expreaHd in the Law, and without under-

mining the authority of' the Bible and ·the foundation of it.a moral 

eaaence. , 7i· 

Shortly before coming to America, linhorn published the 

first Yolume ot a work which vae ne~r completed, entitled, ~ 

Prin.zip dee Moaaia111.1e ~ deeaen Verhaeltniaa !!:!! Beidenthua ~ 

Rabbiniaobon Judenthua. In thia volume he undertook to show that, 

in contrast to Rabb1n1am, for which the whole Lav is the kernal and 

ia of a binding character, the ceremonial lawa, and particularly the 

adrificial cult, i a of a aymbolic nature and not HHntia.l. Shortly 

after the publication of thia work, in 1855, linhorn recabecl 

a oall to Har Sinai Congregation in Baltimore, and continued hie 

career of' Reform in Ameri ca. 

In hie in&U£Ul'&l Hrmon at Balt~re, Binhorn rHtatecl 

hi• viell8 concerning the proceaa ot deYelop1111nt in hiatorioal 

Juclaiaa, and the ayabolic nature of th9 d41rellOlliH. Then he tW"ne4 

hi• attention to the pr im.ry concern of Jewi•h theology. 'l1M 

ayatem of belief'. Oentral among theH belie fa are: 1 ••• the 

belief 1n God, the only One, who rneala himaelt part1oularl7 in 

man aa the all-pervadJ.nt Spirit; oura the belief in tm innate 

goodneH and purity of all thing• and particlllarl7 of' thoH being• 

-
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orer.tecl in the dirlne 1-g• whoH power ot aelt-aanctU1cation 

ia neyer interfered with b7 ~ other torce and who need no 

other mediation ,tor redem~ion than their own trH will. Our• 

19 the beliet in one bum.n tam1l7, vhoae uiembera, all being 

made alike and endowed with tlw HIM claim and title to happineH, 
Ji. 

vill all pll'ticipat• in thi blitt ot that glor1ou• tiaa when the 

blood-stained purple ot earthl7 kin(e will toreTer be consigned to 

the graTe, together with all the garnished liea, Hlfiabneaa, and 

perHcution, and God •.lone will rule u Kint oTer all the nationa 

who will become the one people of God. Thea• doctrine• ••• are 

••• etill the proud poaaeaeion ot Iaraal and ita hope for the tutu.re 

our Judaiaa ie the religion of the God who•• nalle ia ~h, 1 I 

shall be, 1 not a f'd th impriaonsd behind Ghetto valla, not a · iiridcw 

mourning for Zion and JerueUem, but a bride adorned for the wedd1'& 

8 
with hua."lit.7. 

Hie emphaaia upon the iaperiahable spirit of Judaiaa and 

the belie,! in tlw One Goll, incorporeal, eternal, revealing hiluelt 

through ilia vorka and through man, mark the cardinal point• in Sin

horn 1s theology. lt ia the epi.rit vhioh 1a divi.M and abiding in the 

•oriptural la,,., rather than tee letter of the law. In epirit, the 

Meaaic law ie dhine and progreHiTe. Binhorn vritea, 'Modern 

Judaiam ••• dtt."8 a distinct and broad line ot dema.rcation between 

the fora and easence # the souls and body of tl'• lawa ot God - be

tween auoh precept• which are actions of the human spirit, hence ot 

'abaolute• and •general' tore•, and auch aa lllUSt aarve the•• eelf

oonf'ormed laws, whether they preaent themaelv•• as 1religiou1 



\ __ 

I!! 

trutha or du~iea," ••• as means, so that they can naturally 

claiin but relativo validity~ limited to certain timea, plac~u, 

and paraona. 11 9 Einhorn maintained that, :f'or modern Judaiam, 

Divine Rev®lation is not an external fact, oompla·t.ed and con-

eluded, but a process which had gradually developed and evolved 

itael:f' from the Divine ap:l:rit which ia in man, 11 which oommencu 

with the primeval revelation made known to the first members of 

the human race and has so far reached its most important degree 

of development in the Revelation on Sina.it sinc([I the law of' God 

then and there appears in ita principles perfect, and a whole 

nation then and there received and accepted tha mission of' :i.ta 

diaaemination. 1110 Thie doctrine of revelation ia a.lao found in 

hia Ner Ta.mid, the catechism which J~inhorn published in 1866 !'or 
-""""''"'~ 

use in his religious school when he waa rabbi of. Kanaseth Iara.al 

Oongregation in Philadelphia. 

In hia introduction, Einhorn states ·that the pur.poaa of' 

the N!.!:,-~id waa to oonvey a view of God and the concept of. Jawiah 

religion and to meat the naoeaaity of a ayatamatio presentation of 

the Jewish religious la.we, retaining· the elements of reason and 

spirit. Here Einhorn defines revelation as a h~S.~ facultl, 

attained by visions and dreams as well aa by the graep of the 

intall.<tot. Original revelation begins, as stated above, with 

primitive man; or a.a stated in the N_er ~~' with Adam. Progresa

ivaly higher revelations take plaoe until the highest revelation comas 

with Moaee to whom God declares that Iara.el is Hie f'irat born eon. 

And finally at Sinai, God reveals ·the •ren Oomma.ndmanta which com-
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poee the entire moral order of the uniTer•e.11 
Tho aouroea of 

revelation according to linhorn are Visible Nature, th• Spirit 

of Man, and the History of Humanity. Revelation eeHntiall7 

teaches God'• character in relation to the other phenomeDa which 

ie attained through the recognition of God (the •Trutba •) and 

tho dutlu of 1119.n toward.a God (the •command•'). In the eam 

year that he published t he !!!: Ta.mid, linhorn preached a sermon 

upon tho completion af the 18.Ting of the Atlantic Oable in which 

he wrote that the cable 1ehattere the 1•ea of the super-natural 

revelation of God ••• God need not neceeea.ril7 be revealed throl.J&h 

12 wonder• ••• but through human genius.• Revelation wae thus 

aeeerted to be a proceae, continuous and progressive . The Bible 

ia one part of it, but b)" uo me8.?l8 the whole. The Bible ator1H 

are divine trutha in symbolic fonn. The Mosaic legislation in 

principle and spirit, but not in letter, wae divine. 

The rational view of revelation never led Jinhorn tc 

abandon hie belief in the Personal God. Barlier in hia book, I!!!_ 

Prinsip ~ Moaaiemue (Principles of Moaaism), Binhorn had written 

that •the mosaic theolog1 a.nd cosmology eepreaente God a• tbe h~h-

Ht realit7 and pereonalit.y, a ~ing ONB ahd eternal, who from Hi• 

tr•• resolve ha• created heaYen and earth v.ith all that live• and 

thrive• irr-it, a.nd recognized it aa good. Realtt7 of Bimaelf, that 

ie, in f'ull 1nde~ende:c..oe f'rom creation, &e pereonality and. aa the 

same time tho ~gregate of all that exiete, both tho•• attribute• 

••• are the cba.racteriatic moment• of the Moea!c God. •
1
' Thua 

God 1• not p~tba1etic, but exists of Himaelt, and is the totality 
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of pover• •expressing the impoHibility of comprehending the re

lation of th• Divine Being t o all Beln8's, according to which nothili8 

can exist without or beeidH God, and to no other Being can be 

attributed reality or personality in an abeolute eenae.•114 

Thia problem of a Pereonal God came to the forefront 

a• & reeult of the grave antagoni•m between Isaac Ma¥er Wiae and 

I inborn~ Almo•t from the moment of linhorn '• arrbal in America 

there had been open dieplayw of ho1tilit7 betwelll'l the two of them. 

h November of 1855 at a rabbinical conference in Cleveland under 

Wise'• leaderahip the gauntlet had been thrown at 11.nhorn•e feet 

vhen the conference announced that all Iaraelitee agree upon tb. 

divinity cf the Bible and that the Talmud ie acknowledged by all 

as the legal and obligatory commentary of the Bible.
15 Binhorn 

had fought ~ainet the binding character of the Tal.m.td in Germany, 

and he could only regard euch a view as deleterio .. to refona and 

an a weak compromiee with orthodoxy. Wi•• could colllprOaiee in 

order to build an American Jwiii•· Binhorn could never comprom-

iee. He waa not intereeted in the institution, but only in the 

clear conceptualisation of reform. Thi• division over principl• 

between Wise and linhorn divided t he Bast and West into two hoetile 

cam.pi . The pplit eeemid to be healed by the Philadelphia Confer-

enc• of 1869, and it appeared that cooper6 tively the leader• of 

Reform Judaiem in America would pavo the road to progreea. But 

the hostility broke out anev, and ~i&e and Binhorn continued their 

immoderate attack:a upon one another 1n the 1 Ierail1te1 and the 

"Jewbh Times. 1 Then in 1871 Wiee called a Rabbinical Conference 

in Cincinnati vhich his &astern opponent• did not attend. They 
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claimed that Wi•e 1 bad positiTely repudiated the personal God 

and emphatically denied that the beliet 1n a per1onal God wa• 

ta~ht by Biblical Judaiea. Furthermore, he had designated the 

God of the Bible a• being implacable, meeting out punlehment, 

but showing no mercy and forgiving no sin, under the plea that 

the idea of a personal and pardoning God had it• ori.gi.'l in 

Christianity. •16 It was thie controTeray over the penonal God 

which •s referred to 1n the preceeding chapter which prompted 

Einhorn to set forth again hie belief' which he had earlier pub

lished 1n PrinciplH ot Moad••· Sinhorn together with tha 

other members ot the Ba•tern faction,17 published the follow1ng 

declaration: 

1. That the God of the Bibl~ ia not the s ubetance of' 
nature 'not identified with nature• but 1A PERSONAL GOD,' 
the creator~d the governor of the universe, int'initel7 
exalted above i.he 98Jil8 , 1 lookillg down upon earth' -- end 
that whoever teaches the existence of an 1.aperaonal God 
baa 'ipso facto' ~•nounced JudaiemJ 

2. Tlla.t the interpretation of' the idea of an 1.mpereonal 
God in the Bible ia an i.nf"amou• falaifioation ot the 
Di vine worci ; 

' · That in i t e reco1-de of l 'evelat ion, in i ts ent irr lit
•rature and hiatory, Judai•m teache• 'Uivine Grace and 
Kuoy 1 uid con .. quently bolds ot."t pardon and forgiTaneH to 
the repentant sinner, and that a denial of8thie tact ia a 
slander upon Judaiam and a blaaphem,y ••• 

T}iie declaration adde nothing new to linhorn•s theolo87 

in Principle• of M.asaiam, but it does givo a clear atate~nt of' hi• 

concept ot God. Bia 18 not a new doctrine, but the traditional 

Jfvilh concept of God which ia impl i city 1n th.ti Bible and in all 

of Jewiah tradition. P'or him there could be no impereonal God. 

~~------------· 
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The God of t he Debts, cold and dist ant, could never hold the 

heart of the faithf'ul believer. God ia immanent ae well a• 

tranacendent. He reveals Himself in man aa t he all pervadin& 

immanent spirit. Judaiam is the rel ieion of God , who i e all 

holineBB, Creator, J~e. tu Omipotitnt llDd lternal. !inborn 

believed in the holinH8' of God, man and. nature. Jim created· 

in the .ilaage of the All-Holy, 18 holy.. All ~ are the children 

of the Heavenly Pather. oat of t.hia belief' in God and man grew 

hie concept of the Miaeion of larael. Israel ie God'• miHionaeyJ 

a •priest peopli• which must wear it• priestly garb (thoee f'oraa 

and ceremoniala which he retained as still having uani.ng in hie 

ti.nw expressing t ruth9 or protecting them), AJnong the nations 

until that time when it f\1lf'ille its mi ssion. Thia wouH take 

place at the arrival of the messianic age which would be marked 

by universal recoinition ct God and by universal righteouaneee. 

Israel vae thus the prieat-people of humanity for it• world mieeion 

of •the Divin• place of salvation.• 

One of Binhorn1e outstanding contributions to the growth 

and development ot' the reform movement was hie prayerbook , <>lath 

Tamid,, first published in 1856. There had been other pray.rboob 

issued by men of the reform movement, but they were t"requently.· 

salt contradi ct ory. One reference> to the pereonal Messiah would 

be expunged. but another woulcl remain. linhorn '• pr~rboolt 

endeavor• to maintain a histcJ"~a.l continuity with the t raditional 

ritual. linhorn benef itted from ZUns 1s research on the rise and 

development of the J•wieh liturgy. In the Olath !!!!!!!. the theolog

ical poeition of Ref'or.n Jtldaiam 1• conebtentl:y embodied. ln 



-

4o. 

place ot the traditional •yigdal, 1 the poetic rendition ot 

Maimonindee •thirt.een principlee ot t&ith, 1 linhorn aubati

tuted hie own five principle• ot JUclai .. , 

1. God ae creator. 
2. Man bearinc Hb image; original •irtue, 1.mmortality. 

'- Renlation through Moaee, who rank.a 1upre• u 
prophet. 

4. God aa judge. 
5• Iarael 819'11• prieat-people, bearinc the Meeaianic 

Meeage. 

Tb••• principle• are coneietentl7 tollowe4 throu.gbout the prayer-

book, which ••r•ed aa a ba•i• for the ~ Pr•rerbook. The pr~r• 

tor the reaoration of the aacrifioial cult and the return to 

Paleatine are omitted, and the doctrine ot bodily resurrection 1.e 

changed to the idea of a purely ap1r1tual immortality. linhorn'• 

power aa a thinker and hie ability a1 a theologian are clearly de11-

on1trated in hie coll8iatenc7 in the Olatb Taaid. Never i• there a 

contradiot\oni never an idea which Bi.nhorn did not accept completely. 

He wa.e alvaya conecioua of'principle and would not coaproaiae be

oau.e of aentimentality for a t~aditional f orm in pr~er or prao-

tice. Read his pre,yerbook, and you have hie theolog. 1'hi8 ie 

particularly evident in h11 eervice tor the reoep~ion ot proaelytea. 

The convert ii required to anawer a li•t ot queetiona which 

neatly auma up Binhorn'• theology: 

•:oo you belien that God is an. only Being, in wboH glorr 

no other aharH T 

':Do you belieYe that he the inaorutable Spir it of all 

1pirit• can never aaeume the fora of aey being that 1a in heaven 
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~r on earthT 

1Do you belien that he, the Pather ot all •n, ha• 

created ua in hie illage, ha• endowed our rational spirit with 

freedom and i1111ortalit7. ad ha• tbua exalted man to be hia son! 

1Do you belien that man, like all other beings, hd 

come pure and good tro11 the hand of God, being born free troa 

the 1ta1n of •in, and ii naturally capable to conquer •in cClll

pletely'l 

1 Do you belien that the doctrine and law of such eelt

eanct1ficat1on ban been revealed by God on Mount Sinai to Mose•, 

the greatest of all prophet• ••• 

1Do you believe that the intimate co1111DLU1ion between God 

and man ia bro\llht about by no other mediation than that of the 

imperi•h&ble s pirit dwelling within us ••• 

1Do you believe that $od ha• chosen Iara.el to be hie 

prieet.-people and ordained him to propagate the doctrine ot the 

Only-One and of hie holy will among all the inhabitants of the 

earth; that. through the mediation of Israel, the true knowledge and 

worship ot God will cone d~ be~ome the co1111110n good of l!Bkind; and 

that the time of such brothedy union of dl nations in God will 

be the true kingdom of the Meeeiaht120 

bse questions not only eucceH in clearly defining 

the difference between J:..da.iam and Ohristianity, but aleo succinctly 

reiterate B!.nhorn'• doctrine <Jf a personal God, both himanent and 

transcendent, and fall in line with t he traditional J•vi•h concept 

ot God, differing from Jewish tradition only in the substitution 

of immortality for resurrection,~d the mess i anic age for the 
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Messiah. linhorn•e Jud.aiea we.a alway. dependent upon a firm 

belief' in an exist~ and provident God, and upon Ierael with 

a mieeion$ 

lihhorn 1ta.8 in llllJJ1T wa.p a product of the new age, and 

at the eame time part of the old. Be represented an era of' tran.i

tion, an age which wae i.Daaereed in the traditiona and custom.a of 

the past, and yet, aware of the newer intellectual current• of 

aecular knowledge and ecience. Binhorn '• training wa• of the 

7eehiva type, but tbie training wae broadened by eeoular study, phil

osopey, literature, and history. In the s pirit of hie day, Binhroo 

expreeeed a firm belief' in the progreaa of humanity and the neceHiiT 

of a rational, ecientifio outlook. 

linhorn believed \n divine revelation, but hie knwoled.ge 

of history and hie belief' in the pro~reee of hWlll!lnity through the 

age• would not permit him t o accept thie revelation a• eomething 

static. Dynamic and integral to the life of our people, the na

ture of revelation required ditf'erent fonu in different agee -

all in order to effectuate the highest goal, the awmdt of progrease 

The Messianic Age . The revelation, revealed by God t o the Jewieb 

people eet for them their taek and their miseion, - t-o be a 

priHt-people, charged with bringing God'• "111 to fruition upon 

earth. While other• t'requently compromised their views f or prac

tical p11rpoee•, !l~horn never did. His every action vae guided 

by bia theological formulation•. Firet and fore110•t llwa.19 etood 

hie faith and belief 1n the living God. 
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Kauf'nlann Kohler waa the rabbi of two of the outetandilig 

congregations in this country; first Temple Sinai in Chicago and 

then Beth-Bl (later merged with Bnmnu-11) in Nev York. Then late 

in life, he al.lcceeded Isaac Ma.year Wiae aa preaident of the Hebrew 

Union Oollege. Aa a congregational rabbi he was one of the lead-

iDg protagoniata of Refona, a spirited fighter who was alwaya 9ager 

to plunge into the battle for the new againat the old. A collection 

ot hie published writing• would require ~ volumes. Not only vaa 

he an outstanding Reformer, but he waa a scholar of stature. Hie 

volume on Jewish Theology has become the atanda rd work on the eubject. 

Hie historical and critival atudie• paved the way for others to follow 

in the modern field of Jfwish acholarahlp. 

Kohler 1a beginnings gaTe no indication aa to hie t'uture. 

H6 waa born (184~) in P..ierth, Bavaria, into a pious Orthodox family 

vith a long rabbinical tradition. Hi• early education followed the 

uaual Orthodox pattern through yeehiva. Then he beou. a etudent of 

Samson Raphael Hirech, one of the outstanding neo-Orthodox rabbie of 

GennaJ17. There was in Hirsch much that attracted and inf luenced the 

yo\mg Xohler, hie univerealiam, optimism, hie conception of Judaiem 

ae a re~igion of hope and faith in hum&nity and hwaanity1a .t'Uture, 

and hie belief in t he mission of Jude.lam. It was Kohler 1a \miYereitt 

education that broke hi9 t i e with romantic traditionaliea and began 

hie move towards progressive Liberal Judaism. Hie doctor's thaaie 

was a eeienti!"io work on the Bibl e baaed on a historical critical 

reconstruction of the f orty-nint h chapter of Geneaie . While hie 
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\Dliveraity experience broke hie romantic traditionaliam, it dicl 

not affect hie faith. He lost the .tundamentalistic basis for hie 

Judaism, but not hie belief. He did not go through the period ot 

skepticism or atheiam which we today consider to be almost a natural 

process for the university student. •1 only felt that I had out-

g~own the romanticism and conservatism of' tho•• who adhered to the 

teachings of' the Brealau seminary. So in solitary strength f'o faith 
l 

I followed DIT own ideal of a progrea~ive and liberal Judaiaa.• Dr. 

Kohler found the Jewiah atmoaphere in Ge~ muah too confinin€ to 

permit hie liberal expression of the Jewiah spirit. It wa• the 

scholar Dr. Geiger who •pointed to America as the land of promise for 

2 progressive Judaism.• 

Following Geiger'• advice Kohler came to this country and 

had an outstanding career as a congregational rabbi and wa• a leading 

figure 1n the American ref'o1111 lllOvement. P'ro" the pulpit he engaged 

actively in polemics and apologetic• on behe.l:f of' Ref'orm, reaching 

fa.r below the aurta.ce to prove himself a deep thinker and a capable 

scholar. He was the ll!Ot1vating force in calling the Pittsburgh Oon

fe!'$nce in 1885 and the chief spokesman at the oonference although 

Isaac K. Wise was the chiirman• The platform of thil conference vu 

written to show t hat Reform wae within the pale of Judaiam despite the 

clai.m8 of its ppponenta, and to insist that Reform be not the result 

of accident but of' consistent end s ystematic principles. •Judaiem 

is a historical growth and we mu.et !'ind the focus tor all its mani

festations, the common traction in all its diverse expreaaiona and 

forms. We must accumulate what is essential and vital amid it• un-
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changing forms and own fluctuating conditions. We muat declan.~ before 

the world what Juda.ism ia a.nd what Reform Juda.ism aims at • 11 !5 In his 

leadership at the Pittsburgh Oonferenoe and in hia aermona Kohler 

the theologian wa.a being revealad. au·t it waa after he ca.me to 

the Hebrew Union Oollege ao a teacher and ita president that he 

we.a able to devote himself to study and research in Jewish theology. 

It. was while at the college that he ma.de hia great contribution to 

the field of Jewish theology and wrote his book, ill!'!h Theoloa, 

Syatema.~ica.l!z ~ !fistotl,o.~11;)!: .Q.2.1]!.idered. Dr. Kohler was vir

tually the first reformer to present a complete survey of Jewish 

theology both ayatem\.tioally and M.s'torioe.lly. Jf:te book covera 

overy aspect of Jewish theology on both the theoretical and prac-

tical aidaa, yet is amazingly oonciaa. According to Dr. N:eumark, 11 tha 

a.11 important £'act ie daoiaive that the preaanta:liion itself showa 

ao minute a familiarity with the aouroea and the scienti6io liters.-

turee devoted to the same, that no scholar ever so great and rec-

og»nized, is supposed to be poaa~.e1aed of it as long :·,a.a ha did not 
4 

actually demonstrate it !!.!, ?.S!.'2!.•" 

Dr. Kohlor regarded all Judaism in the light of evolution-

e.ry science. Its growth and development is a. reality which can be 

traced through the pagea of' history. 11 :S:xtending over thirty-five 

centuries of. history and ovar well-nigh all the lands of the globe, 

Judaiam could not always retain the aame form and clw.racter. Judaism 

in its forrnat,iva perio·d,. that is in the pt.ria.rcha.l a.nd prophetio 

timaa, d i:f'fared from a:xilio and post-exilic Juclaiaro ••• S :i.mila:rly 

Judaism ia in tho Diaspora., o:r Hellenistic Judaism, ahowad great 

divargenoaa from that of Palestine. So too, the mystioiam of' the 
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Orient produced in Gel'llllnT and P'rance a different torm ot Juda1.8a 

fro~ that inculcated by the Arabic philoaopbT cultivated by t-he 

Jewa ot Spain. Again, many Jews of modern times more or leH 

eyetamatically d1.8card that form of JUdaiem t'ixed by the codH and 

the oaus i tory ot the Kiddle Agea, and incline toward a ,Juda1 .. 

which they hold more in harmoey with the requirementa of an age 

of broader culture and larger ailllB • • • In this light Judaiaa 1• 

•• • a historic power varying in vario\.18 epoaba. 15 '!'hue Judai•• ill 

a religion which haa gone throU&h a proceas ot deTelopment in the 

past and ia capable of tu.rt.her ••olution. It ill a 110b1le and not 

a f ixed faith. It was the recognition of this principle or develop-

ment at work in Judaism from earlieat tiznea and the ava.reneaa of the 

constant changes and adaptation• to tluctuatinl Judaism that motivated 

Dr. Kohler to desire to rename the movement ot which he wae euch a 

vital part 1 Progreeaive Judaism• rather than Refona. For Dr. Kohler 

the easence of Re~orm was progress. Bia great contribution to Reform 

wae this empbaeia on evolut ion and develop1118nt or what haa been 
6 

called 1 Historical Refora,• a Judai•• rooted in the paat, recog-

nizing its hietorical identity and continut1y, adapting constantly to new 

conditions and new thought but remaining a link in the chain of 

tradition. In a series of sermon• entitled 1 Baolcvarda or l'orvarde1 

delivered 1n 1085 in r6sponee to a nulliber of pulpi~ attack.8 on Re

form by Dr. Alexander Kohut, who was then t he leading rabbi of the 

Oon.ae~tive movement in New York, Kohler emphasised this link with 

ths past and a~ the eame time pointed out that Judai•m cannot liTe 

in or for the paat. 1 Ve certainly owe reverence4kd gratitude t o our 

f~thers; ve ought to honor Ol,ll" eacred bequest of the ~··· But doee 



h~ honor hi• father better who leave• the inherited estate un-

improved and abut up troa the influence of moderniziDf culture. 

thua allowing U to decayT Or i• it not more 1n accordance with 

true tilfial love to ha.Te it constantly elllbeliahed arul. 1.JlproTed 

in value and ppearance •o u to perpetuate the memoey ot it• tirat 

ownerT • •• -.e muat want Judaism to be the exponent ot a religioue 

truth for all agee and cl1111e• ••• Ve ou.ght not to be eatiafied with 

erecting monumente of piety to our torefathera, but abould aim to 

continue their legacy, and tu perpetuate their •pirit in and through 

our l ivea . •7 lohler trace• hia concept of Judai•m back to the work 

of Abraham Geiger and hi9 historical atuclies which shoved the Ta.rioum 

movement• 1n Judai•m auch as Prophetiam, Moeaiam, Pharieai•m and 

Rabbinism to be the result of different historical forces influencing 

each different age. 1 It is the recognition and application to our 

O'Wll t1'118 of this principle of progress and reform that conati~utee 

the essene~ of Reform Judaism and forms the keynote of th~ Refonri 

8 
movement. 1 Reform did not grow up in a vacuum .- in the cdnd• of 

a few dedicated or inspired men, but wae the nece••ary outco11e ot 

the age of evolution. Darwin, Hegel, and Peuarbaoh were as much 

reeponsible for Reform as ware the leaders within the movement. Kohler 

recognized, explained, interpreted, and ayate:ae.tiaed what waa ti.kin, 

place. Ut111zinl the forces at work on and within Judaism he wa• 

9.bl• to shape its form 1u ilia day and to find within it a living and 

vital faith for the Jewiah people ot hia time, recogni~ the na-

tional and universal, rationl a.nd ritual expresaioll8 as product• ot 

the foroe• at work in ditferentpariode. 1 But one tbi.nl is clear,• accord-

..- 1ng to Dr. Kohler, 1 tha core and center and pu.rpoee ~t Judai•m ••• 
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1• the doctrine of the One only holy God and of the upbuilding and 

spread of Ria ~dolll of truth, ri.ghteouanHa, and peace in the 

world, and the development end propagation of that doctrine ie 1.n

diaeolubly linked with it ae the historic mieeion of the Jeviab 

people.•9 Judaiem 1e a progreeaive religion in the sense tha.t it 

baa passed through a prooese of evolution, and a vital faith ae it 

aeek3 to br~ God enthroned on high down to the hearte of man. 

1Religion humanized and humanity religionised ~ that is the aim, 

the begi."Uling and the end of Juclaln, aa R9form Wlderst.anda and ex

pound• it. Nowhere haa Judaiem better chanse• of becoming the pioneer 

of a humanitarian religion, nowhere can Jttwiah faith venture to be the 

advocate of the broadeat truth.a concerning God and man ••• •
10 

In his catechiem, Manual ~ Religioaa Inetruction, Dr. !oh-

let- writes that .-eligion i.e 1n easenoe a coneciouenee• of God, fear of 
ll 

God, l ove of God, faith in God, ~"ld worship of God. Judaism 1a a 

spec!J.l covenenat ot God and nan, a apecial relat1onahip with God, which 

11 eventually to include all men. The eeaence of Judaism 1e its lot"t.7 

conception o~ the Deity, its 1guard1anahip of the pure monotheiatio 

figth; and this implied t ns intelloct.ual and s piritual slabor9.tion ae 

well 88 the defense of the same throughout the centuries again•t all 

power• and ayate• of paganiam or eemi-pagania11, and .Udat all th• 

atrugglee and suft'er iro,ee vbich auob an wiyieldiJll and uncompromiaiDg 
l"' 

attitude of a. eUMLll ai.norit~· u:it.ai led . ' - Th• pagan god.a u wll u 

the pagan element in the Christian t r inity are t he •outcoma of the 

l~ 
human spirit go in& aet r1.7 1n it• eeR.l"ch for God .•· Inetea4 of lead-

ing an upwards tow.rd• Goel am the bilber moral life, paganiem ac

't.U&l1y did juet t be opposite. 'l'herefore f'rom the outset JAuaiam fought 
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an unrelenting war on behalf. of ita concept of Deity against 

all other goda. Juda.:l.em maintained an attitude of rigid exolu-

don and religious sapare:tiam. In the prooeaa the Jewish idea 

of ,God grew and developed a.a much in opposition to the depravity 

resulting from pagan polytheism as f.rom internal foroaa. The and 

result we.a the recognition of the moral nature of' the one God. 

Since the time of the prophets Judaism haa had no n!l!.iona.listio con-

capt of deity. In this and many other ways the Jewish concept of 

deity differed from that of. the other peoples. However bef'o:r.e we 

'111¥+ ~ deal at length with the uure or. a.ttribu::bea of God, in order to treat 

the subject ayatema.tically a.a Kohler himself' did, it ia f'irat noceaa-

ary to aak how we know a.bout God, how we know that He exists, and 

.what is it possible for us to know a.bout God. 

Dr. Kohler doea no·t begin with philosophical argum.anta 

or proof's f'or the existence of' God. ~uite to the contrary, he 

states that 11 for tho religious conaoiousneas, God is not to be 

damonatrated by argument, but is a. fact of inner fud outer experience. 

Whatever the origin and nature of the coamoa may bo according to 

. ,.J 
natural science, tho soul of mat follows its natural bent ••• to 

look through na.tu:re to the Maker ••• who uaos the manifold world 

of. nature anly a.a Hie workshop • • • The entire ooamic life points 

to a Supreme Being from whom all existence must have arisen, and 

without whom life and procaaa would be impossible.
1114 

Beoauae man 

ia born into a society, h!i.a religious thinking doea not begin with 

a tabula !'._~, as it were, but his thinking is conditioned and in
err-1 

f'luenoed by the prevalent monotheistic oon.ceptiona of' d~. In the 

ea.ma rna.nnar a.a Scheirmacher, Kohler goes deeper than thie thinking 
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into the peychological baeie for belief'. Like Scbleirmacber he 

declares that •tar more original and potent in ma.n is the feeling 

of limitation ad dependenoy.•15 Thie oauaee Him to feel the axie-

tenca ot a higher power which ha f'ir•t approach•• with tear ad 

trembling, and then with awe and rev.ranee. With the inoreue ot 

self'-awareneee man develops will and purpose of his own which quite 

i'requently comes into contact with a will stronger than hie own to vhich be 

must field. Thia, according to Kohler, ie how man become• con-

soioue of' duty, of moral •o~bt• and •ought not.• This is not a 

purely external physical limitation like the earlier, but it ie moral 

• w~ ad internal. It is the sense of' duty, or, a81'call it, coMcience, 

the eenee of right and wrong.• In hie chapter on 10onecioueneaa of 

God and Belief' in God• in J~nri8h Tbeologr, Itohler writes that •tt 1a 

mainly through the cons~ience that man becomes conscious of God.•
16 

Thie is in line with the Kantian postulate that it would be a betrayal of' 

lll8.Jl.8 moral nature if there were no God, that ws can lmow God'• -
existence ouly through ethics. Kant 1e development of this argument 

ie slig.htly different than Kohler's. Kant reasons that the moral law 

demands justice. Only Providence can insure this, and ha• evidently 

not insured it in this lif e . Therefo~ there ie a God and a f'uture 
I 

life. On the other hand Kohler eta.rte not with the mo~ law, but 

with man, who "sees himself', a moral being, guided by motiYee which 

lend a purpose to hie ~c~a and hie omiaaions ,~d tbua feels that thie 

purpose of bis must somehow be 1n accord with a higher purpoee, that 

of a Power who directs and controls the whole ot lite. The more he 

aeee purpoee ruling individuals and nations, the more will hie God

oonaciousness grow into the conviction that there ie but One and 

-

-------· 
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Only God who 1n ~vf'ul grandeur holds dominion over the world.•17 

Thie is the process of de-relopment ct God-coneciousneaa in man, 

not through reason, but through ma.n 1e moral nature. In the 

Scripturea it is a•sumed that man will arrive at beliet in God 

through his conacioueneas of God which ie the result ot hie inner 

e~periences. Therefore in the Bible there is to be found no argu

ment for the existence of God or 8.1'¥ dogma requiring a beliet in Hi.Ill. 

Bather the certainty of God 1e exiaten~e ie implicit in s.lmoet eHry 
F~ot"\ wtt•ctf 

verse. Ue~ the historical approachfhe almost departs, Kohler 
~t.. 

ehowa how the contact of Judaism with (lreek philosophy ill&e neceaaary 

the adopti~ of the philoaophical proofe for the existence of God. 

He discuaeee the coamologioal, teleological, and ontological proot'a 

and showa how they ~re all invalidated by Immanuel Kant who demon-

atrates that ell of the metaphysical argument• have no baaia. Dr. 
ft) 

Kohler aeems to accept Kant 16 theaia,1entioned above, that the con-

euiousneee of our moral obligation or duty, 1mplicittly requi.ru a 

moral order and postulates the existence of God. But he admit• that 

tbie proof too would be indadequa.te to convince a skeptic or unbelienr. 

It is in Judi& ha Levi that Kohler f'i.nda what is for him t.he aati•-

factory answer, that the prime assurance of the e1tistence of God ia 

•the historical f'act of the div-ine revelation. 1- a matter of fact, 

reason alone vill not lead to God, except where religious intuition 

fonaa , 80 to speak, the ladder of r~aven, leading to the real.JI or 

unknowable. Religion alone, toundsd upon div-ine revelation, csn 

tee.ch ~ to tind a God, to whom he can appeal in tniet in hie moir.enta 

ot trouble or of voe, and who&e will he can see in the diet.a.tee ol 

conscience an~ t he c est!.n1 of nations ,•18 Accord~ to Kohler modern 
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thinking and scientific research also follow the historical 

method in tracing the grovth of ideas and material object• in 

relation to certain f'ixed lava. For him the process ot evolu-

tion points to the existence of a •supreme Power and Inergy. • 

Here our source of knowlecl(e about God is through hia

torical revelation. Revelation has two aspects; self-revelation 

of God, 1 the appear~• of God upon the backg~oWld of the soul ~ 

which reflects Him like a mirror;• and the revelation of Hie will, 

~the La.v as emanating f'rom God1 or Torah.19 The divine revelation 

in Judaism is unique in that is ii reTelation through a people (cf. 

Judah ha Levi) rather than onl7 through a select individl.81 or 1n

dividl.8la. •tt. 18· an indisputable fa.ct of hietory t hat the Jewish 

people, on account ot it• pecul1ear reli.gioua bent, was predeetined 
20 

to be the people o~ revelation, This revelation through or in tlM 

people ot llrael vu never a ~ accompli, it was not a sina'le act 

but a conti.nl.ling process of development, de pendil'l.g on the degree of 

oulture and insight of the people. 1D1vine revelation is not a matter 
21 

of the past ••• but is a constant unfoldil'l.g of truth and knowledge.• 

Thia ot oouree applies also to scriptural revelation which also under-

vent the process of growth and developnwnt. Thus whether man comes to 

a knowledge of God •a existence f'rol!l some inner experience or a.a the 

result of revelation, it is obvious th&t belief comes before a:a:T 

logical demonstration of his existence. Thie by no meana implies 

that reaso~ took a back eeat in the theology of Jtohler. Rather 

the reason is alway-a preeent aa a touchstone tor every concept, but 

not ae a source for our knowledge about God. 1 God i s felt. and wor-

shipped f irst as the supreme power in tbw world, bef ore man per-



ceivee Rim a.a the highest ideal of' morality. Order and nature 

corroborate this innate belief in God. Not pbilosop~ but re-

ligion can teach man to find a God. Reason must serve a• a 

corrective tor the contents of revelation, but it can never be 

the final eouroe of' truth. •22 Judaism retuaea to hold on to &11¥ 

doctrine which contradicts the findings of' reason. RegardleH ot 

the $Ource of' knowledge, it 111Uat s tand the t eat ot reaaon. ·~ 

beliet which conflicts with truth, aa we conceive it, ia therefore 

rejected by Judaism.•2' In one o~ hie ope~ day addreaae• at the 

Hebrew Union College, Dr. Kohler listed rationality ae one of the 

four characteriatice traits of Juda.ism. It is thus lifted from the 

position of be~ a mere check for the content• of' revelation to 

being an integral part of our 1•eligion. 9 The bright jewel of Jtw-

!sb doctrinf is ita being in f'ull accord with the dictate• of' r eason, 

its constant appeal to the intellect and the common sense of man. 

Not th.at religious truth is the outcome of pure reasoning , the re-

sult of philosophical speculation. Religion is always rooted in the 

soul, a matter of' profound sentiment and deep emotion. God afpeal• 

to the heart before he appeals to the mind. But the unique grandeur of 

Judaism consist• in the tact that it never presented iteelt as blind 

belief", spurning or condemning inquiry and tree thou.ght •• • a.a the 

human mind progre6see with oach eeneration of eeera and thinker• , 

ao did the Jdwiah truth, ever allyil\g itself' anew with the thought 

24 
and knowledge of the time and environment.• Tbue we come to lcnov 

God through our inner psychological experiences, from external re

velation• which came to ue through ecripturee and continue in eTery 

generation and whi ch constantly must stand t he teat ot reaeon to 



- 54. 

inau.re their validity. However it must be remembered that reason 

i• alway• •econdary to belief, which is the existential r~ality ot 

Judaism. It is on belief that the Jswieh doctrine of God primarily 

depends. 

Likewise through reason we cannot come to know the exact 

nature of God, Bi.e attributes a.nd eeeential qualities. Rather 

reason shows that God ie unknowable to man, that His ea88nce DIU8t 

always remain hidden from man. Yet man cannot relate himaalf to a 

total unknown. •A divinit7 Yoid of all eeeential qualities fail• 

to satiety the rel~iowt soul.125 Such a God would be that of the 

f>eiate, who in their cold-rationality etripped Him of all personal-

ity, &nd ma.de God a remote a.nd ill!pereonal force in lif'e. Kohler 

would not accept euch a concept of diet7, and at one ti.me waged a 

croee-country battle with Isaac Mayer Wine, Kohler defending the 

1Personal God.• Wise in his Cosmic God had described a rather im-

personal sort of deity who wae more a Cosmic Force than a personal-

ity. Kohler insisted that t his waa contrary to the Jewiah concept 

of God. In scriptures God frequently apse.lea in the first person. 

"Thie word I lifts God at once abov~ all beings and power• o~ the 

cosmos, in fact, above all other existence, for it expreaeea Hie 

unique aelf-consciousneee ••• God i s not merely the eupreme Being, 
26 

but also the supreme Self-consciousness.• Kohler re jected &1tachl 1e 

claim that God could ach1e"'3 :ldlf - cuAScioueneae only thro~h the 

perfect man (i.e. Jeeue), that otherwiee he is completely immanent , 

completely at one with the world. 

Kohler carried hie battle for the •personal God 1 to the 



.t.nglo-Jewiah press. The Jewish ~ carried a eeriee of hi• 

articles entitled 8 For or Against the Personal 3od ~ which were 

direct answers to the articles which were being published 1n the 

Israelite at that time. Kohler felt that God was being blaa-

phemed in Wise's articles. Furthermore Wise vaa mis interpreting 

the authoriti~a with •conscious falsification• to 1 bear teeti.moJ:lT 

to th~ lie• that God is not personal. Kohler demonstrated that he 

was able to go beyond thie le~l of 1 ad hominen1 argument to prove 

hie point. He points out. 1tr.at in 11oripturee, for KoHB and the 

prophet&, God wa• a pereonality and not an abatraotion. Re main-

taina that it vaa only natural that many human paeeiona were attrib-

uted to God, but this in no way attecta the argument . lohler alwayw 

speak11 aa both the theologian and the e.rdent believer. Thia ie 

evident when be describes God speaking to man and in man 1appear1ng 

to the hwnan personality aa a hiffher 1.miveraal and spiritual per-

sonality. It ia the 1 l ivi.ng God whose voice we bear today yet 1n 

our hearts; it is the God, t he eublime eminent personality, who to 

our eelf-coneciousnees ia a Higher Divine Oonaeiousneaa, who hear• 

us when we pray •• • who has mercy with ue when we auffer. 127 Kohler 

ha.a a clear concept of what he intends by the term personality. Arq 

being which can determine ite own actione and \ta own destiny in 

accordance with i ts own motives ia a peraonalit7. Because God ha.a 

the most colll(>lete p~ssi~le con.aci ousnesa of eelf, •therefore God, la 

the higbeet, f'Ulleat. livi.n,g peraonality. 1 Or. Kohler does not rely 

solely upon hie own interpretations or aoripturea, hie own analyaie of 

Judaism, or hie own concept of Jewish theology . Rather he quote• the 

~~~~----------.... • 
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me: whom he considered to be the leading Jewish thinkers among 

hie contenaporeriee, to • how that they aleo conaiderecl the Jewiah 

concept of God to include the idea of peraonal1t7. Be quoted Dr. 

Aub in hi.a Wi.seenachaftliche Grundleg\Dlg ~ Moeaiecben Religion 

who refers to a peraonali~T existing God; B1nhorn1e reference to 

God aa 8higheet realit7 and personality• in hi.8 8Princ1ple of 

Moaaiam, • and Geiger •s Riatorz of JUdaim vhich calla God the 

1 only full, living personality.• He aleo baa aubata.ntial excerpt• 

t'rom Dr. Sam•.ie l Hirsch and Dr. Ludw~ Philipeohn to show that they 

28 
too regarded God aa personality. Kohler won hie battle, and pre-

aernd for Reforni Jewish Theology in hie ti.mo the 'Personal God.• 

The ams.zing thing is that hie argument• still seem cogent when read 

today. The Personal God reata at the center of Kohler'• theology, 

not only for philosophical reaone, but because this is it• place in 

Jewish tradi tion and it ia essential for the modern Jjwieh worshipper. 

Dr. Kohler'• approach to the other attributes or qualitiee 

of God ia similar. He shove the necessity of the particular attribute 

for t he believer, and traces the historical development of the idea 

in Judaism. Thus e,gain we can eea that Dr. Kohler's interest does not 

lie in philosophical abstractions as much aa in the existential realit7 

of Jewish beliefs. Thia ia the reason that Dr. Kohler will etart 

hia discuseion of an attribute by showing it~ psychological baeis, 

then continue by abowing he ori.gm and development in Judaism. Hie 

evolutionary attitude towards Judaism evidences itsel~ &8 he traces 

the force• that affected the development of so111e idea, brin.ging it 

t'rom the &crlpturea, tbrou.gh the rabbis and philosophers, clown to 

the present time and its place in hie own thinking. Thia technique 
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ine~itably atreeeee the strong link of the present with the past. 

Hie own theology remains very much a part of Jewish t heoloa. Re-

form. never appears aa a echiem., but aa a natural development ot 

historical Judaiem. To illustrate a point Kobler will frequently 

quote from scripture• or the rabbi•. Sentenoee from the liturgy 

are of't.en ueed ae evidence ot a Jewish be liet. Theee are not meant 

for logical proofs, but ae ~oeitive demonstrations that some idea ie 

a traditional and eaaential part ot Jewish theology. 

Dr. Kobler divides the attributes of God into two typee, 

metapbf9ical ones and those derived from man'• moral nature. ?he 

first group 1e more concerned with God's relation to the world at 

large, the second with hie relationahip to man. The firet group 

deeoribae a Deity who ia tranecandental, remote, unreachable and 

Wlknowable; the second a God who ie i.mmd.nent, makes His will known 

to man, and is directly concerned with man 1• behavior. Th• meta-

physical attribute• are derived or inferred from. God'• manifaata

tione in Hie creation, tbefthera are a reault of Judaiam1
• invaet-

1.ng 8 hclifn••s• with a QOral connotation. 

Among the ::>ataphyaioal attributee of deity art1 eueh con-

capt• aa unity, omnipotence, omniaoienoe, omnipraeence, and atern-
P 

ity, and tranacendance. Kohler 1naie1ta ~n the tranecandancy ~ 

God, and ete.19 away from anything that auggaet• panthaiam, which 

he calla paian. God ie t; ~ Oraa~or, aaparat• and apart tr-om hie 

creation. tat although God ie in every eenea tranecendent, thi• 

doae not eliminate hi9 cloaa reladonahip with man. The Deiatic 

view 1• that God i• outeide o~ the world, be70nd the uniTeree, an.cl 

not working within it. However Judaism, accordizll to Xobler, main-
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ta:Lna that God is both transcendent and immanent. "God is in all; 

He is over an.1129 

In developing the idea. of the Un:lty of God, as fat the ca.ea 

of the other a.ttributaa, I)r. Kc~hlex· Uf,JEIS e.n histo:ri<~al approach. Re 

shows how the concep·t; develops as a result of. inner growth within 

Judaism, and as a result of the ou.taide influence of' the pagan world 

with which Judaism co nata.ntly came into contact. Oontrary to ·the 

cl.aim of the Orthodox, 11 Juda.ism did no·t begin as an abstract or ab·= 

solute monotheism arrived at by philosophical speculation (or revela

tion) and dogmatic in its chare.ote:r • 11 ;o However from the first 

Juda.ism did insist on only one Dijity for the Jewish people. As the 

evolutionary process continued, this one Jewish God, became~ One 

God of all t,he uni verse. After the rerturn from the exile this: was 

amphas ized by Deutro-Iaa.iah. In contact with Greek cul tura, in 

Alexandria the doctrine of the unity o'f! God became a matter of ph:i.1-

osophical reason. In contact with Persian dualism it became a nac

eaaary foundation o:f' Jewish ethics ·to have one God who con·trolihad 

both good and evil. Dr. Kohler, who ia polemical, wherever necessary, 

stresses the dif'fe·rence between the purity of Jaw:l.ah monotheism a.nd 

Ohriatian trini'ta:rianism, He shows that the reaaon f:'or the acl()ption 

of' the Me.imonidean creed into the Uturgy was its polemical emphasis 

on the abaolirte unity of God. Thia is/one concept that constantly grew 

and waa strengthened within Judaism, until H has become such a nec

essity that it is un:l.varsally accepted. 

Kohler seems to go di:reotly to Sohleirmachar for his paych-

ological expltmation of the :reason men assign omnipotence to God. 

"Among all the emo·bions which underlie our God oonsci.ou.sness the fore-



most ie t he realization of OW' own weakneae and helpleaaneee. 

This make• ua long for One llightier than ourael•ea • •• The fire t 

attribute, therefore, with which we feeble motale inyeat our Deity 

ia 1.mnipotence • •'
1 

Kohler traces the development of the i dea ot 

aacrj.bi.ng power to deity from the pagan re ligions and into Judaiaa. 

God •a power ie e•ident 1n His creation, and is also manifest in 

history. The only limitation Kohler placee upon God '• power i• 

Hie wi ll which is determined by his Knowledge and 1 Ria moral aelf

reetraint . • Linkod closely with the attribute of omnipotence l a 

therefore Ollll'liacience. God '• knowledge like Hia power ia without

lim.itation. However God is in a eenae limited by law (natural or 

coomic) which 1.a in iteelf an expreHion of Hie wil l . Where it ie 

poHible tc rai se 1118.llY philosophical probleu 1J1volving omnipotence and 

anniec ience, Y.ohler eeellllt to anticipatft these proble11111 in bis strong 

reminder t hat man 1e knowledge and God 1a a.re qualitat ively dit"f'erent. 

The pr oblem &riee when it i a a.aeumed that knowledge when applied to 

God means the same as when ~pplie:l to til!l.n. 1 With God all knowledge 

i s complete; there ie no grolifth of knowledge from yeaterday to today, 

no knowledge of only a part instead of t he vhole of the world • • ~ If 

God'• knowledge and hie power are not limited by t i.me and space, then 

it follow• that he must also be omnipreoent a.nd eternal, a lthou.gh 

this also ia of course t he result of many etepe 1n the er ovth of Jewish 

t heology trom the primitive concept of a deity vho ha• a specific 

dwell ing place to a God who cannot be contained by the whole univerae. 

Dr. Kohler point• out that omnipresence is neeeesary t or the God ot 

religion (in contrast to that of philosophy) who 
1
8.lst partake of 

th1 knowledge and tbs feelings of His vorehipp~r, must k:nav bia enry 

impulse and idea, and mus t fee l with him in his suffering and need •• ~-, 



-

60. 

God tranacenda time ae well aa apace. A corollary ot eternity 

ia 1.mmutabi~ity. Be must tranecend the change• and conditiona 

of ti.me and himself be unchsnging. These then are the eaaenti.al 

metaphysical attribute• of God according to Kohler 's divi•ion. 

The second group of attributee are, according to Iohler. 

derived from man's moral nature. Because man is moral, therefore 

the Deity 1.a moral. Thi• le reai.niecent of lant who begina with 

lllUl, hie conscience, hie awarene11 ot the moral law, and hi.a eense 

of duty, and then trom theee deriTea Deity. In a more limited 

ephere, Kohler begins with tl18.ll 1s moral nat ure and derive• the moral 

~!ire of God. Thia however waa not a universal process. •JQdai•• 

alone f'ully realised the moral nature of the Deity; thia vae done 

by inveeting the term •bolinesa• with t~ idea of moral perfection, 

ao that God became the ideal and pattern of the loftiest morality.•~ 

Holines• is no mere metaphysical concept ot ritual demand (i.e. Levi-

' t 1cal holiness) but ia the principle and source of all ethics. Al l 

purpose and value in life come from the concept of holineH. Thu• 

for Kohler the central commandment in Judai sm becomes 1 Y• shal l be 

holy, f or I t he Lord T->lll" God am holy.•~5 It ia her e more than 

any other place that we can see that , f or Kohler, God is not merely 

a met.ap}Veioal concept, but i a woven into the 'l'hole tnture ot 

J•wieh living and thinkint . Leadin& an ethi cal life 11 aynollJlDOU• 

wit h God coneciouonoas . I t i F o.11 a ~·~au.l t of th.18 ethical concep

tion of hol iness 'flhich is a der1vat1.cn troa the 11e>ral nature o~ God. 

Becau.ee it 1• arrived at originally ~rom man 's moral nature does not 

mean that God, aa the numaniste would ba n ua believe, i s the pro3eo

tion of man's goals ar.d as pirations , the summation of hi e ideals. 

Rather •God i e the very power of Moralit y. He 1.a not merely ~ 



-

.... 

61. 

Ideal of Jl.\Btice and Purit1, conceived of by the Jew1eh seers, 

lacking reality, not a mere 1 ai.m1lie, 1 a product of bWil!Ul fancy, 

existing only in the realm of imagination. He is the Power that 

speaks through the conacienoe and reason to man ae the great 1 1 

a.m; 1 the Mind that r1.1lee our mind, the Will that dictatee our will, 

the J udge and eurveyor of our conduct, high abon nature, vhicb 

is unconacioua and abon nature, which exiate only as an aggregate 

of individuals yet enthroned, ae King e.nC Father 1n every human 

soul. a'6 Thus holineee, that ie morals, become• a religioua term 

rather than a philosophical one. God'• perfect goodness ie a re 

fnl-"'1 ligious postulate. Philosophy r•iaes, and cannot. a.newer, ~ ques-

tions around this point. Kohler answers with the Danish philosopher 

Rauvenhoft t hat 1 there is no comparison of higher or leaeer de~ee 

possible between mankind which, even in its noblest types, must 

wrestle with the power of evil.;'an Gon, in whom nothing can be 

ima 7,1ned which would even eu.ggest the possibility of any moral 

shortcoming or imperfection.•'7 

'!'he rest cf God'• moral attributes are a direct outgrowth 

of Hie holiness, the first manifestation of which i a hie indignation 

at falsehood and vi olence . )then man s peaks of God's anger, he ia 

merely feeling the moral f orce of divine holiness~ It is the f orce 

which can purge the 1oul fl-om 9vil. sut the God of Judaism doee not 

merely condemn the ainn~r . ~~he• we s peak of God 1a long-euf'fer1ng 

and mercy. 'It holds forth the proraae of God 'a forbearance to man 

in h1e shortcomings• due t o His compaeaion on the nakneeS> ot tle•h 

and blood. Be wait• tor man, erring and etum.blin, • until by etri~i:ng 

and atruggU.ng he shall attain a higher state of pur it;r. Thie ia tb.e 
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bright, uplifting side of the Jewish idea o:f:' the divine holiness. 11 

For Judaism thia divine grace is not dependent upon tho acceptance 

of a creed, but ie a manif'aatation of God 1s rnarcy, which must have 

aa ita corollary tho attribute of Juatioe. It ia fundamental to 

Juda.ism that God cannot a.ct un.juatly. It ia a. aanae 6£ this divine 

justice which ma.kea it possible f'or man to fight wrong. The idea 

of divine justice ia revealed in our concept of the world aa it 

shoul1i be. Dr. Kohler places tremendoua atreaa on tha importance 

of juatice a.a the high point of Jewish ethics. It ia important here 

to quote hia words which might appear cUsta.ataful ·to some, but which 

illustrate how strongly he felt a.bout ju.atica g 11 ••• the highest 

principle of athioa in Judaism, the cardinal point in ·the government 

of the world, is not love~ but ~-ti~~· Love has the tendency to 

undermine the right a.nd to ef'f'eminize society. Justice 1 on the other 

hand, develops the moral capacity of every man} it aims not merely to 

a.void wrong, but to promote and develop the right f.'or the aake of' the 

perfect atat.e of mora.lity. 11 .59 Justice f'o:r Kohler ia not :merely puni

tive, but is a positive force for the right. 

However thia does not rule out God 1e love and compassion for 

Kohler. Love is a. supplement of justice, not a higher attribute ooun

tera.oting it. ttThe divine plan of. salvation demands redeeming love 

which wine humanity step by step for higher moral ends. 1140 Divine 

love is an expression of the oloaa :relationship between God and man. 

It ia the love of. e. father for hi1;1 children. It ia not the aola prin-

oiple of life, as expreaaad by the Ohurch, but muat always ba guided 

by justice. 

Thus f'or Kohler, the God concept is essential to the moral 

- ----- - ~-~---...,, 
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life. Be doe• not aearch for God through philosophical reuon-

ing, but through the p•ychological need• of man and through Jevieh 

tradition. The God concept i.B not a creation of' man to give !Qean-

ing to hb •trhing's, but life gaine purpose from God. The world 

itself 1a not the vork of mere chance nor life the mere wanderillg• 

of man through time &M apace. Rather the vorld. has design and 

life is full of moral purpose for there 1a a De•igner and a .oral 

Ruler.41 This close relationship between God and man, between a 

holy God and a moral life, ie seen 1n the aost beautitul section of 

the Union Pi"t!.1'er Book, the N1ebah eerYice for Yoa Kippur, which i• 

the work of Dr. Kohler. With poetic beauty man'• feel~ ot depen-

dence on God 1a expreHed throughout tbia eect ion. Becauae of the 

edly e~phasized. In this service Kobler the ardent believer reveal• 

himself. And thws is revealed the significance of the God concept 

to tohler. It 1.s eHential to hi.at aa a Jew for an ethical life and 

for a Jewi•h life. 
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Samuel Hir•oh 

Philosopher ot Reform Jtadaiem 

S&Jlllel Hirech ha.a been called the prophet and the phil-

01opher of Reform Judaiam. It 1a impoeeible to et~dy the develop

ment of Reform Judaism end not be impreued with the tremendous in

fluence t hat Hirsch had in hie own ti.ms a.nd on the later evolution 

o? Reform. Although some of his thinking i e out-of-date, there i• 

much in hie vrit~e that 1e of aignif'ioance for modern Ju.daiem. 

Hirsch waa a radica l reformer, and yould be coneidered ae such by 

ma.ny even today. But hie radi ca lism was by no m1uuw mere extremi sm 

or sensational i s m, but the result of' a well-devel oped philosophy of 

Judaiem. In nie booite, ReligionephiloMphie ~ Jitden (1842) an4 

Q!.!. Huma.nitat !!.!_ Religion he proved himself to be an original thinker 

and demonstrated hie originality lat6r in hie Katechiemue der 18-

raelitie~ Religio~ in hie interpretat i on of Biblical legend• e.nd 

Jewish ceremonial• in an allegorical and symbolic manner. Bia 

Religionephiloeophie wae written in react ion to Hegel 1a claim that 

Christianity was the Absolute r eligion. In !.t Hirsch nfuted the 

inferiority of Judaism to Chr istianity. Hie radical dew towards 

ceremonia l s was evident in ~ Bumanitat !.!!. Religi~. 

In Birech 1 e thinking , God is always by implication at t he 

center , but the at tention is directe~ t owards man. It would be almost 

meani~leee to abstract Hi:ech1e God idae. f rom hie philoeopbT with

out aleo considering his Doctrine or Man. It ia ~lmost impossible to 

diacu11 hie God coneept on a pur~J7 metap~ical leTel, to separate 

it from t he life of man. Because his God concept is so inextricably 

2 
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tied up with hie doctrine of man, at times it eeema a. if Hirsch 

ia a humaniat, in the modern non-theistic eenee of the word. In 

hie introduction to tho series of lectures entitled, 1 'l'be Religion 

of Humanity• which he delivered at the Masonic Lodge in Luxemburg 

in the year 185'-185'+, Hirsch wrote a 'Relig ion i • anthropology~ 

i t ie the expreeeion of the inner moat eeeence of Man and all SUman-
1 

ity.• Thus Hirsch begine with the nature of man, with Peuerbach'• 

d i ctum that 1 theology ie anthropology; the doctrine of Goel is the 

doctrine of Man. 1 Thia does not rule out God in 8117 sense. Rather 

it impliee that ve know of God only as much as man in his finite 

being can know of Him, ad ae much ao l t ie good for 111an to know. 

Hirsch recognized that in Judaiem itself the cardinal preocc"'J>ation 

ie not wi t h God, but Man. God does not exist in the realm of log ic, 

nor do we know about Him through some vague announcement of super-

human revelation, but God ie with us . The knowledge of Goa i s within 

2 
nian 1e heart and nowhere else. Thia t ype of tbinki~ ie not a product 

of the age of reuon, but rather a romantic reaction to i t . It ie in 

the romantic period of which Hirsch was a part that t his empahsie on 

humanity bsoa.me so pronounced . l\lt t he romantic period alone does 

oot explain Hinch. H• cannot be Wlderstood without Rege l • 

... 
SeJ!lUel Eire ch was a philesopher fad wanted tha whole ot 

Juda.iaa interpreted i n philoaopllioal terms. It was onl7 natural 

that he should f'all under t he a Pell of Hegel, for at that ti.me Hegel 

waa eyno~ua with philosophy. A• Dr . Oohon wrote, 'Hegel wae 

absolute monareh in the realm of ~rope8l1 philosophy. Bi• word wa• 

lav.•' However, although Hirsch begins with Hegel, the !l'Aater•e word 

h net law f or him. Hirs ch a•cepte much of Hegel, but refutes him on 
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Jevi•h ground•. Ba uaee Begel 1e dialectic method, hie terminolo(T 

and hie logic, to ref'Ute Regel'• claim that the absolute religiou• 

twtb belongs to the eyntheeie ot experience and the Idea in the 

triune of Ohri•tianit7 rather than to Judaiem 11 God. Hegel conaidere4 - -
history to be the continuous eelt-unfoldment of the Abeolu~ Spirit, 

a perpetual eelt-re~iza.tion of God. Reality ie a log ical procea• 

of evolution. A• God revealed tDOre and more of himself through hi•-

~ory ther~ baa been a constant evolution or denlopment, continuallz 

moving towards abeolutee. It one regards biatozy ae the continuou. 

eelf-eni"oldment of the Absolute Spirit, it could be concluded that -whatever ie, therefore mW1t be rational ad reasonable. 4 A• 1Dentioned 

above, Hirach1e Religionph1loeoph1e (184Z) ao~ht to prove that Chrie

tianity ~a• not the absolute religioue truth. In t his earlier writing, 

Hirsch rejected the findings of ~cientific Biblical criticism and took 

an Orthodox attitude t owards tb9 Bible on the basis of Hegel'• philos-

ophy. The Biblo vae an exieting reality, and as such muat be rational 

and reaeonable. It was later that Hirsch discovered that t he Begeliul 

doctrine , that ia Hegel's application of the concept of evolution to 

life and. thought, logically imelied an incentive and juatification 

for Reform~d progreae. The concept of God coming to eelt-roaliza-

tion through the historic prooeu i a actually revolutionary in nature. 

Hegel taught that God was constantly unfolding himaelt in an uninterrup•ed 

im.pulae to sel~-realization. The full impaot of this et which Hirsch 

beca.meaware , is that what is nowfonly temporary. What exiata in the 

present is not the full measure of the divine. Proireee, that ia 

change from a lower to a higher order, i e the very strength of God'• real

ization, of hie reve lation through history. Judaism therefore i a not 

-
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a static religion, but a. dynamic phenomenon. Juda.ism did not stop 

it.a development at any one point in haitory, be it the completion of 

the Bible or the .redaction of' the talmud. The Bible had not created 

Judaism, but Judaism had created the Bible. Because Judaism is a 

religion :f.'or man, and beea.uae of the evolution1tty principle which 

Hirsch derived from Hegel 1s philosophy 1 j:t j,s to be expected that 

Judaism should constantly change and progress in acoorda.nca with 

changing conditions and environments. This is the historic view which 

takes into accou~ continued growth and development. Dr. Kohler, in 

his his·torical study of Samuel Hirsch, lists three fundamental ideas 

of Hirsch which grew out of hia concept of God as the God of hiErbory 

who reveals Himself' throug;h man. 'l'hesa ideas which ma.de Hirsch a re

former and an anti··Hegelian are: 11 Fi:r.at, Judaism ia not a. creed which 

shackles the intellect, btrt a doctrine (Lehre-'l'orah) which frees the 

mind and leads to the pu:re and absolute truth; second, Religion means 

aervioe, not eervi tude and bl ind obedience; third,, Religion hJ f'orwa.rd

looking life,. not backward gazing atability. 11 5 

In his sariaa of lectu:reo 11The Religion of Humanity11 Hirsch 

develops his philosophy of religion. These leoturea a.re noteworthy for 

his ayatema.tio exposition of his liberal religious outlook. But they 

a.re even ino:ra :remarkable when the content is considered w:i.th the make·-

up of the audience in mind. Dr. Hirsch gave those lectures before the 

Masonic lo&ge in Luxemburg. The lodge must have been almost entirely 

ma.de up of' Ohriatia.na. It is impossible to imagine a contemporary 

audience o:f' laymen today listening to a. series of leot.u:res on such a 

hj.gh plane intellectually. In Dr. Hirsch's own time, i·t ia remarkable 

to imagine a group of Christiana, who must have had a rather tra.ditchonal 
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religious background, listeninl to hie liberal religious phil

osophy, to hia lectures setting forth the thesis that the~e is 

not one human thought in Christianity nottl'so found in Judaism, 

to hie proofs that Christianity is not the Absolute religion ae 

Regel declared. Dr. Hirsch in hie lectures outlined the historical 

deve~opmen~ of~religions ~ich be maintained was the key to re

ligious dift'erences. The end r'sult of this development, he claimed 

to be th& religion of humanity. It is this religion of humanity 

which he developed eo beautifully 1n these lectures . ~, of coarse, for 
:ivU4S~ 

Dr. Hirsch.,. was conceived of .as the pure religion of bumaity, the 

all interlinking religion ad pbilosopb¥ which bas as it• purpose 

to teach man his duty. 

The fundamental concept of Judaism, that is of the •e-

ligion of humaity, ie that man is created in the image ot God. Man 

f, 
ia a God-11.k~ being. The God lilceneH in man ia hie capacity f or 

fr-~edom-rad har1110ny. P'reedom ie~or Hirsch man's living in accordance 
4V 

with t he will of God, in accordance with the knowledge of truth lad 

right placed in the con.science by God. God is both in all and ovftr 

all . He is the ~reator of everyth~. Before hi e audience of Masone 

Hirsch describes God with a term which would be rich wi t h meaning for 

them. He calls God the Masterbuilder of the univereft. Because God 

is the Ma.eterbuilder, Hie work must theref ore bo perfect . He is the 

perfect Creator of a perfe r.t cr~e.tion. It therefore follows that 

the concept ot original sin which wa.o 110 important to Bogil cannot. 

be valid, rather man must be perfect as he ic a part of God's per-

feet creation. 

But how do we come to know of this God whom Hirsch deacribea? 
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Ia it thro•~h revelation, rea.son, or nature? Hirsch claims 

that we come to know truth in our hea?"te. Truth ie another name 

for God;it ie the aeal ot God. There is not a period in history 

that poasesees the complete and entire truth. ~f course ie 

a lofical outcome of the concept of God's gradually revealing Him

self !n history. But in enry period the lluman min~d the human 

heart are the only means of producing truth. Krror is the ?"Sault 

of the miaconceptioll8 ot the mind which fr'equently erra. Truth i e 

correctly interpreted only in the heart. The individual today can 

find truth, that is find God as be ha.a been found throughtout the 

ages. Abrah&ll. many centuries a.go found God just aa eTery pereon 

that Hek.8 Him £"find Hi.a. Abraham wae inetruoted by his ow 

hear t, just ae eTeryone of ua can inetruot himself. This goee 

~ack to Hirech's tbeei• that in rel igion t he place to begiTl is 

l>itb man. God is within man, Man .::er. f ind God if he looke within 

hil heart. TJfe Jewish God 19 not a remote and abstract transcen

dental deity. Rather it ie e..s Ne read in the 1'almud, that God 1e 

present in enry prqing congregation, wherenr any court (beth din) 

i a assembled, ltith enr y two pereon.e who engage 1n diacueaion ot 

Torah, and even .J!°ith enry individual. God 1a evel")'Where, wbereYer 

the human heart tu.ma to Kim. It 1e reminiscent ~t Feuerbach when 

Hirsch definee God aa •one expreeeion eat i d'ying all the cra.Tb\gl 

and need• of the huma:i hear~. 116 But thia ia in nt-y with Hirsch a 

de.nial ot a God existin.:: endependent of man. It is merelT a retlec-
'-c:> 

tio.n ot Hinch •a belief that there 1e only one etartinE point in 

religion, ~ man. Wo come to Jcnov God through the need• that ve 

feel. But God ia morerhan a reflection of these needs. Hireoh'• 



p 
70. 

emphaeia on the human heart u the eource ot knowled8e ot God 

might well be a retleotion ot the romantio reaction to the 

age ot reaeon. Nowhere 1n Hiraeh1a writing• doea ha preaent 

logioal damonatratione aa a proof of the existence of God. 

God cannot be proven by logical eyllog1ema. Rather 

He is to be found within the hume.n heart. The traditional 

logical proote tor the exiatenoe ot God were meant to oorrec~ 

the reeult• ot errinl reason; not to check. correct. or prove 

the knowledge of God that corm• trom the heart. Hirsch followe 

Kant in preaenting each of the traditional philoaophical proof• 

f or the exietenoe of God. the ooamologioal, teleological, and 

ontological prootw, and then preaente the retutation of each 

proot. However at'ter going thro~h each of the atandard proo~ 

and pointing out its lack of. validity, Hir,oh doe• not then eeek 

to preeent a proot trom hie own t h1nking. Rather Hirsch ineieta 

thit it i e supertluoua to turniJlh proofs for the existence of God. 

1 It ie a mialeading expreeaion 1.1' proota are eought. No proof 1a 

needed for the existence of God. 1 Hirsch continues in a rather 

logical vein, "Being 1a the ti.rot deet~ of all of ue It 

~bing exieta, then such ex13tence i s a leo tbs being and becoai.DE 

of God. •7 But Bir•ch doe• not develop this point any f\.lrther. 

Br maintaina hie orl.iinal 1ntereat 1n man. and r~garde the prob-

lem of existence or God i'rom the standpoint of man and hie needa. 

'l'be proble11 therefore ia not whether God exieta or not, but whJ-

doee man aek the question! llhy 11 he concerned with the probl .. 

of exietence? What kind of answer doea he really wa.ntf Hiuch 11 

certainly correot in hie conclusion ~bat with the po11ible exception of 



the theologian and the philosopher, me.n is not seeking a. logical 

demonstration of God's exietence. When we a.ak 11 Is there a God? 11 wa 

actually.mean "what is God to us'l 11 We want to know what the re-

J.ation of' God to hume.nUy ia, and His aignificace in our own 

experiences and those of world hiatory. Thia approach of Hirsch 

to the question of God 8s e~istenoe should not be allowed to over-

shadow the ·tremendous di:eferencas between his concept of "'rha Re-

lig:lon of' Huro.a.nity11 and the modern school of humniam. Tifue enough 

there is a confusion in terminology and both do begin with man, but 

Hirsch's religion is always God <Htntered even though his attention 

and hia interest ia directed to man. Hirsch ta always more deeply 

concerned with lif'e than with meta.physics. Nevertheless the driv-

ing force is tho belief in God which ia in his heart. 

Hirsch does not overlook the philosophy of naturalism which 

claima to find God in D.<1.ture. Thia is a. point of. view held by 

many who a.re not philosophers. They declare that in the beauties 

of' nature thgiy f'ind positive proof' of' a creator, that the manifestation 

of the hand of God in His creation serves a.a a proof' of his exia-

tenca. The beauty of the stars :ln the sky end the order of' ·the 

solar ayatem likewise proclaim the existence of God. However Hirsch 

asserts that 1-t ia impossible to find God in nature. Neither exam ... 

ining that which is far off' in a telescope or that which is near 

w:i.th a microscope can reveal. God to us or provide a proof of his 

existence, "unless he who uaea the instrument has already found 

God.118 Where then could he have found God? Only within his own 

heart. B'or God can be f'ound only within us, within the human 

...,. heart and the mind. Aa he frequently does, and this ia not to be 
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wondered at considerin8 the nature of bis audience, Hirsch fin

ishes his argument wit.h a quotation f'rom the Christian scriptures . 

8Behold the Kingdom of' God is within you.•9 For Hirsch there is 

no doubt that if the belief' ia uot already within the heart no 

prcof' ot demonstration of God's existence will be convincing; if' 

the belief is in the heart, none will be needed. 

The exaltation of man and center of interest in man 1• 

a fundamental principle of Judais!21 which ie already f'oimd 1n the 

9ibla. Man is the ruler of t he earth . 10 God the creator made man 

in His Olm image. Therefore llBn like God is also a creator. Man 

therefore is destined to wrok, to do the work of bis own f'ree choice . ..___ -It is the capacity to do wor k that, in Hirsch 's mind , dbti.n.guishee 

:!18.ll from animals. Not only does man have the cap~city t o work, but 

he bae the capacity for cooperative end8avor. lf :nan is to have 

dominion over the earth as Genesis 3uggesta, man must depend on the 

cooperation of his f ellows. Rousseau spoke of man as a child of nature 

who could find his gr eatest degree of self-realization when living 

1n nature. But Hirsch was opposed to this doctrine of Rousseau. Be 

f elt that t he onlt possibility f or man to live a human life i s in 

society. Man is eesentially a social ani:Ds.l, both thi-ollgh choice 

and by neoesaity. In society man has the greatest opportunity for 

de ve loping his God-11.ke qualities o.nd performing his creative duties. 

Living in Society, all tll8n are equel. Wh'n Hirsch speaks cf equality, 

he doea 1.t in a rather original manner for a theologian. He 

speaks in terms one would expect from a Socialist. It is likely 

that he took hie concept of equality f'rom the s~cialiat moYement 

whica waa just beginning a~ this period . According to Hirsch our 
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equality ha• it• be.111 in tbe equal Y&lidity of all social work. 

Any 1nd1Tidual who i• woreing accordin& to bis ability and bi• 

choice ia nhibit.1111 the aaae aenee otcduty. The doctor or lawyer 

and the tailor or aho-.ker are all doinc bonoraDle work, .. ob 

equality Talicl, each 1e 1aportant. Man in ma~ waye ii a clual 

hin&, both aniJlal and intellectual. Hi1 r•eoninc tacili tie• 

are only aatil f' iecl throupi produothe acthity. That is throu&h 

doin& the work e,t bia choice. Man wa1 created tor trerioa, not 

f'or caprice. Man find• thi1 treedoa within hi.llaelt, o.ncl teela a

boT• bi• the power that PT• him treeclom, a beinc that ii the 

principle ot freedom. Thi• ••in& of' nece1eity haa power oTer •••ry-
thin&; man oall1 it God. Goel i1 ab1olutely tree. Por God doe1 only 

Hi• will. Because man i1 created in God'• iaa.ce, hie freedom i• of 

the 1aae nature. Por man absolute treetom h f'ollowin& the will ot 

God a1 embedded on hi• con1cience a1 hie OWl! will. It i1 the duty ot 

•n to 1tru"le upwarcla to th11 at.aolu~e treedoa. Birech reprdecl 

Juda. 11111 aa a diaci pl1ne toward attaininc this at.1olute treeclom. 

Birach def'inea relicion aa the realisin& ot hie nature, that i• ot 

hie freedom, by man. The taoulty to do t h1• come• f'ro11 God •• a 

ptt. 

Tbe p.tt of' tree4011 com"• from a loring God. God loTH and 

doe1 not hete. 11 To man God otter• bappinea1, whic.h ia the treedoa 

to itork and to ot.tain perfect aatiefaetion through work. Hir•ch' • 

appraacb to the ;;i roblsi of t.emptation and ain ii intereatinc in the 

way that it ie linked to hie concept or freedom and duty. Tb• pur

pose of lit• ii work. Tempktin h neceuary to keep -.n conatantly 

•iplant 8 0 that he will not slaoken fro• hie duty. It he taila to 

liaten to the warning of te111ptat ion, he will tall into wickedneu 
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which ie almos t equated with lazineee~ or neglect of work. In 

Hegel 1• philosophy o f rsligion, ein i e considered to be a neceeeity. 

Sin is necceeeary to attain virtue, which ie the salvation from ein. 

Ohrietianity is built upon t he doctrine of hereditary sin. Hirsch 

com{' letely rejeete t he Hegelian and Ohrietian doctrine. Por him 

sin ie neYer a neoeeeity, but always a possibility. 

lfhile in hie earlier writing• Rirecb etreeeed the idea 

of ft-eedom, in hie later writin8• the empbaeie ie on harmony. There 

har mony is the nature of me.n. Man attains harmony within hiJuelt 

with the consciouaneae of haYing done bis duty. Man must aleo find 

harmony with n ature and in buma.nity. The latter ruulte if every 

men does hie duty, in wbioh case all men will f orm one unity. Har-

mony exist• eYen where the evil opposes the good 1 f or evil wi ll 

perish by itself and good will rise to f lourish to greater perfec-

12 tion. 1 The D1Yine lite is harmony, both in the l ife of t he world 

at large and in indiv iduals. Not only is good trl.lth and freedo-m aa 

llll9ntioned abon, but God. is a lso harmony, but not in t he sense that 

God is only the barmo111 as recolllized in the eelt-col19ciouene•• of 

man, t h is again would be humaniem. Man ie capable of fallin& away 

frolll God into error without GoC. ' • bein8 affected. God exiets en-

tirely independent of lllllle 

Harmony is the pr i 1uary e.ttr ibute Hirsch ueos in hia dH-

ignat ion of God r07 in it. he eaw el of the othere incl uded . Por him God 

1e the har.:>n, and the unity of the univ~Ne. Thie is not s o lilllited 

a. conoep~ u •.Y1D.r that God 1e harmo~ within man. This could be 

interpreted in a humanistic manner, but not aa;a God upon whoa 

everything 1a dependent, and 1n vhom all things t'ind support • 



75• 

conoept of harmony when applied to God impliee for Hirsch that ha 

ia the aole Orea.tor and the Absolute Ruler in all o:r~ation. 11 Eve:ry-

thing ia guided by Him, f'ollowa Him, comaa f'ro:m Him, remains in 

Rim, a.nd :returna to l'lim. tt1 ' While God is entirely independent~ 

of' man, ma.n ia never independent of' God, His life is independent 

of us. Nevertheless God 1s life, the Divine iife is attainable for 

man, if. we are willing to take part in it. God 1 a life is the true 

life for all m~~nkind. Here, in a. sense, Hirsch aqua.tea the Divine 

lif'0 with the good. 11 Trd.a ia the conception of the good, the per-

feet, which contains i ta being in i ta elf• T.here:f'ora we find the 
14 

good, ·the perfect living within ua, if' we want to live in it • 11 

Thus God and the Good remain completely independent of all ma11 ... 

kind. However ma.n ha.a the duty of aaek:ing for tha divine in his 

own life. Man seeking the div:lne life does not imply anything 

metaphysical. Q,uite the contrary H:Lt•sch insists that man only has 

to need to be human. The field of man 1s knowledge ia limited to 

learni11g hum~mity and learning to recognize the divine in man, Man 

neada only to find God in man. Only a superhuman being would have 

the need of finding God in the superhuman. To know the divine in God 

is limited to God alone. 

Moat of the attributes of' God other than those already 
15 

discussed Hirsch connected with his concept o:f.' work. God demands~ 

:f'.rom each man at all times that he work according to his special 

qualifications and that he recognizes in that activity ·the purpose 

of his life. God 1s demands are always the aame and always rern.ain,; 

thareforo He is eternal. Hia omnipresence ia manifest in the fact 

that Hfile demands a.lwa.ya accompany us. In every a.go and. every place, 
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or as Kirsch describes it, 8 in every here and now,' God's 

demand ieupon us to participate in the divine life and to 

realize God's life 1n our own. God is omnipotent in that 

nothing can han power over the divine within us. Tba Divine 

1a 1111 powerful in all thin£s. However the fact that God ia 

omnipotent does not mean that He deei.ree the unreuona~le. Thie 

would be a defect 1n God who is all-perfect. God does not desire 

for ineta.nce, that the laws of the universe should be any diff-

erent from what they are. Tbs existence of temp~tation or evil, 

which tnany eay could not exist with an omnipotent deity was ex

plined partially above, tem~on being neceuary to keep·.,man alert 

from falling away from God. The power of evil i s eelf-deatructive, 

and therefore, ae fa.z as Hirsch is coneerned, pre~ente no problem. 

God could not be all-powerful without being all-knowing. If Hie 

knowledge were limited this would be a limitation of Hie power as 

well as His perfection. God's knowledge aoea not know time or 

place. The question immedie.tely arises as to whether God knows 

the future. It the answer i• in tho affirmative that would imply 

that He knowa that a partic~la.r individual at ao:ne tiM in the 

future lfill commit a specific sin. Thi9 would .be a restriction 

of ~he liberty of the individual. Hirsch deals with t his problem 

by concluding that God does not know beforehand because he does 

not want to know. He does not war.t t o know because He does not 

want to limit human liberty. Beeidee there is no fUture for God. 

Be lives 1.n the eternal present . He trar'9C$nde time, for He 1a 

all tims. 

That God created the world ia implicit in- all that ha• 
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been •aid before. Beeidea God, everythirig ia created. God'a 

creation of the vorld includes evorlaating Divine maintenance. 

This excludee the Oeietic 1watch-maker1 theory which comparea 

God to a watchmaker who he.a aiade a watch, aet it , and lets it 

run on by itaelf, the watchmaker being co=1>letely detached from 

the continued motion of the watch. The natural l ava which the 

Deist claimed were part ot the original creation ara not forcea, 

but Divine harmony ia the force that auatains the world. The 

world ie completely dependent upon God for ite existence and con-

t.inuance . 

God's mercy is revealed in the potentiality for attain-

1."8 the divine life which he has placed within each of us. itvery 

new scientific discovery, all new knowl,dge, each ~tep a long the 

road of progreaa i s a gift from God through Hie mercy. Divine 

mercy does not exist without divine ju8tice. It is through history 

that God·a juatice ia revealed to ua. Rirach fee ls that this ia 

proven by the evi l kinfa and evil kingdoms that have fallen. Be 

ci tea the caaee c!' Rome, Spain, and Prance among others. In this 

i nata.nce the criticiam might well be leveled at Hirsch that he 1a 

read~ ln his tory what he wanta to f ind. The scarcity of righteou.anua _ 

kinge and righteoua kingdo11B ma.lcee it eaey to eay that kings and 

kingdom• have fallen because of divine justice. However thia is 

a minor point in Hirsob'e theclog/• The social, economic, and 

political interpretation of history waafiot generally accepted in 

Hirsch's de,y. Hie oeuteronomic vhw we much Mrl prevalent, and 

U, ia to be expected that lle · iab~Ud a.ei 1t u ~t>lxample of divine 

justice. 
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Divine mercy s.nd love seem to be 1110re important to 

Hireob (with Kohler just the oppos ite is true). God doee not 

need the individual tor Bia om lU'e, but beoauae ot love gr ante 

ua the divine lite. Thu• God ia like a father. God the P'ather 

educatea ue and otfere u• llt.he meana to grow better and richer 

1n the true lite . Hi• lon , like a t'ather 1a, both ohaetena and 

eduoatee. Man needs thia education to avoid error and self-decep

tion. God alone nenr errs. The Divine within man, in so far aa 

it relates to good and evil, never err• unleea man 18 willing to 

deceive hi.la self. Thi.a error in s piritual lite leads man alf81' 

from d!.vine harmony and into oonflictf • Y1tt alway9 in life ia 

the potentiality f'or harmony. Life itself baa tw~ aspects, the 
4. 

symbolic~ the actin or practical . The two together make up 

the truly bu.man life, that ia the Godlik6 life which is tl'Mt real 

religious life for man. The symbolic 8$rvos to enable the in

dividual and to lead tc the active religi~us life . Worship ia 

one aspect of the symbolic life . It is not f or God , but for man. 

God ie in no way dependent on manG He doe• not need our praiee. 

Thia is our need. Through pra1 sing God we elevate and. dignify our

selvea. Tbrou.gh prayers of auplication we become aware of what our 

needs are and aeek to learn through our experiences, to secure benefit 

f'rom our gufferings. Oollll!lunal worahif is Mother symbol of' Ufe. 

It symbol1zea o'1?' need for each other , ou r mutual dependency, and 

the neceeeity f or cooperation. The people of' Israel ia iteelt a 

eymbol of tbe ideal• of Judaism just ae Jesue ie a symbol for 

those of Christianity. 

The active lif e is ~ duty. It is a eacred obligation for 
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man to meJ.ntain and atrengthe:n his work. Ju.at as important as 

his own dutiea, i, the fulfillment of duties and devotion to 

vocation by his fellowman. Oonaequently he has a reaponaibility 

to a.id hia fellowman in every possible way so that he too can 

fulfill hie aaored obliga:tions. Aa ea.oh rna.n 1a duty ia equally 

important, ao too is the life of' your neighbor, aa aaored as 

your wwn life. From this beginning, whole structure o:f:' social 

rea.ponsibility follows. mach man must work for the realization 

of the higher life. We/are on the earth :f.'or creative activity. 

If we look: within our a el vaa, we can find a atande.:rd of value :c'or 

ourae l vea and for others. Thia standard ia our own a ans a of 

human dignity,which ia inherent in the idea of' man being created 

in God 1a image. The recognition o:f' this fact alone makes hat.red 

of. a brother impossible. 

Thus, for Hirsch, the God conoapt is bound to life. 

He starts with man, his needs and hie aspirations, and ands with 

man, but God always remains at the center, Thia ia not a dis

o~e.. 
interested or a remote God, but Wfux:t who is constantly with man, 

upon whom man is always dependant. E:thioa, moral duty, is 

directly dependent upon the God concept. Never for a minute 

does Hirsch become so involved in a mate.physical problem t,he.t 

he loses sight of hii3 primary problem -- humanj,ty. . It is this 

religion of hume.n:i:ty which Hirsch :f'inda to be the true nature 

of Juda:i.am.. JU:daism is not a body of law 1 a. nat ionaliem, or a. 

oon:f'aasion, but a sat of religj,ous truths which ovary child of. God 

could evola'[, out of his own consciousness. These truths point 
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~e vay for s e l f -rea l ization to all mankind. In them is the 

key to l iving the divL~e life. 
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11111 G. Hirsch 

Bmil G. Rirech wae not an outetandillg philosopher, a 

leading theologian of Re form, or eYen an original thinker. How

ever he is important because he was a leader of thought. In hie 

ministry he ach.ie n d a trel!lendoua rollowillg . Ria words., hie ideu, 

e.nd his pr incipl es were taken to heart by many. Hirsch wae s rad

ical in his religion, social., and economic thinking. Be wae accused 

by his opponents of beiJ\I! devoid of Judaism, or l acking honest y 1n 

his own convictions, and even of whittling sway at Judaism. on the 

other hand a man of the integrity of Kaufmann Kohler r ecognized in 
1 

Hirsch a man of principle. 

Unl ike many of the ear lier outstanding personl it iea in 

~eform, &mil G. Hirsch was born into Ref'orm Juda i a14. His father vu 

~he philosopher of Reform, Samuel Hirsch. He was educated in Judaism 

snd philosophy ~y his father. He came to ai,er ica with his father at 

the age ~f fifteen, and r eceived t he finest type of American education 

at the Episcopal Acade~y in Philadelphia ad then at the University 

of Pennsylvania. Jl'rom there he wen~ to Ber lin to study the science 

of Judaism wider Geiger e.t the !iochachule , and continued his secular 

stud1ea at t he Universities of Berlin and Leipzig. Be r ett1rned t~ 

America with his Ph.D. to pr each at Har Sinai in Baltimore for a 

year . Three years later, after an interim in Louisvil le and his 

l!!arriage to the daut;htar of Lr. ~inhorn, ne r ecsiYed a call to 

Sinai congregation in Chicago. He did not have to be a pioneer 

there. Sinai a lready had a reputation f or libernlism in thought 

and practice. Under hie leadership the congr egation experienced 
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rapid growth. Hirsoh reached a large number of people through 

bis Sunday morn~ lectures which were as well attended by 

gentiles as by Jave. Sirach 1a stand on social justice waa ex

pounded from hie pulpit and from the Reform Advocata, the weekly 

news paper which he edited and wrote for. Hie activitiea 1n pub

lic life helped make him one of the outstanding personalities 1n 

Chicago. The opposition to him probably ca.me as much from the fact 

that he was a &elf-sufficient power who f requently stood alone 
1"h0&1~H 

as from hie radicalismJ ~ some of the antagonism probably 

resulted from hie attitude towards ceremonials. Hirsch had little 

a~hy with the emotion&l elements or Judaism, with the mystic 

aide of religion. He did not place much value upon ceremonial 

practices. It ia easy to see how many could, from this fact 

sl~ne , consider hie attitude towards Judaism ~o be negative . 

However a careful reading of his writings will reveal a very 

poajtive attitude towards J udaism and the Jewish mission. 

It is to be remembered that &mil G. Hirsch studied both 

philosophy and Judaism with his father. Hie father's thinking, 

and through him Yeuerbaah and Hege l , had a tremendous influence 

upon him. In fact, there ia not a single i~portant idea in tha 

yount;er Hlrsoh ;1hich is not alao to be found 1n the alder. Fre

quently the point of emphasis or the lallg'uag• is different . but 

the general interpretation of vdaiam remal.nO the ea.me. !mil G. 

Hirsch adds little new to hie father 's •Religion of Humanity.• 

Hie terminology ia f requently eociologioal, he is always ratiorutl, 

and h&lgreat intere&t lay in the field of social juetice. Oon-

-



aequently it would be quite repetitious to go into great de

tail into hie phUoeopcy of Judaiem and hie idea of Goel. A.' 

eUJIDWlry ot hi• major point• ot •11Pbaei.8 should euttioe here. 

lilil G. Hiraoh follova his father in ple.oillg hie pri

mary religious emphasie on man. with God alwaye implicitly at 

the center of his religious thinking. This ie an outgrowth ot 

P'euerbacb 1 e th1:nldng which gan rue to tbe HWllalli tarbn move

ment in the 184o 1s. According to Peuerbach, the religioue ideal 

is the •alvation and the elevation of lllan. HLmlanity should take 

the place of Divinity at the center of religious interest. Thu• 

in a sermon entitled, •noubte and Dutiea• Hirach declared that 

•religion is the cultivation of the Divine in man; and ie action, 

deed, in fulfillment of the creation (thfit is of the Divine pur-
2 

pose).• While Or iatianity has the trinity at the center, Judaism, 

according to Hirsch, haa Humanity at th~ canter . Ae in the case 

of his fat'l)er, it 1a possible to prove that ~il G. Hirsch is a 

humanist by quoting out of context. This 1a both unfair and un-

true . Rirecb did write that •religion and Judaiem are the quest 

for humanity; not the quest for God . 1 ~ T"41e 1a becau.e of Hirsch'• 

concern for man, and ae a result of hia recognition of the 11.mi-

to.tion& of metaphysical s peculations. Hirsch accepted Maimonidee 

poaition that man cannot know God in Kimselt'. Th.rough the influ-

enQe of modern philosopcy, he recogn i~e i t~e ~eakneae of the in

tellectual arguments for God's existence. ~ik.e his father he 

felt that the human heart ia the first source of the knowled~ of 

4 
(h,'<i . Hirsch equat.ed the human heart with the pra~tioal reason 

5 in the Kantian senae. In hie philosophy. he begins with C1B.n, 
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for from him arose cognition of God. Our conception of God arises 

within out imagination, and in this aenee is a mirror of our own 

life. 1If you tell m.e what kind of a God you reTere, I will tell 
6 

you what kind of people you are .• It i s th8 dlvinj in its rela-
/N 

tion to man that is important -- the Divine Qt' man. For actually 

man cannot know God. As Hirsch understood it , Jewish theology 

is tm.rkea by the conviction that finite mind cannoi graep the 

content• of the infinite. God 1a 1 the thn~ht too deep for the 

human mind to fathom, a word too full for the hWl8ll tongue to 

utter. God , a silent suggestion of power beyond comprehension, 

7 
of eternity beyjnd all grasp.• What then is the relation of thie 

unutterable to man? God le the power not of ourselves that ma.lees 

for righteousness. Hirsch held ae a basic concept, as did hie 

father, the idea that man is made in God' e image. The basic good-

n"8e of man was f'..tndamental to his thinking, this goodneH being 

bae'd on his being God-like. The atheist or humanist would doubt 

God, yet not doubt man. Hirsch attgued that it you do not doubt a&an 

you cannot doubt God. This ia a reflection of the fact that H1rech 1a 

faith in !li&.1l and hie faith in God were bound up in each other. His 

interest in God was not metapby'sical , but baaed on the needs or man 

and the hopee of man. Because hft believed in man, he believed in God. 

Be could not conceive of faith in nia ~ithout faith in God. 

Re7elation was not ecceptaLle as a source of knowledge 

about God to Hirsch, at least not in the conventional interpretation 

of revelation. Revelation for Hirsch ~as an act of reason. He 

accepted much the ea.me evolutioaal visw of religion as did hie 

father. Religi on began with the lower form. and not the higher. 



The frame of' reference for hie thinking here is very obviously 

Darwinian. Revelation for him became a matter of development 

moving constantly upward. The facts themselves point up a 

course of development towards the highest. Because Judaism is 

evolutionary, there can be no unhiatorio Juda.ism. Judaism 

8 always rests upon i ta past. 11 Authori ty11 and 11 :tlevela.tion11 are 

terms which Hirsch refused to accept for Judaism. He felt t;hey 

are concepts that belong to dogmatic religion and that Judaism 

is far removed from dogmatism. While it was frequently argued 

that revelation was necessary as a source f'or higher truths which 

a.re beyond our reason, Hirsch reasc.med that i:f' truths are beyond 

our reason, we cannot grasp them, revealed or not; therefore, no 

revelation is necessary. Because of t;he developmental view of 

Judaism, higher critioism did not injure any of the tenets o:f' the 

faith. Revelati0n is a oontinuoue process through the spirit of 

Israel. Hirsch objected to the then current "back to the prophets" 

movement in Reform. Reform Judaism is not prophetic.Judaism. The 

Bible and rabbinic writings are all part of a Judaism which is 

constantly moving forward. Judai1m is not law, but it is growth. 

T~e spread. of the doctrine of evolution in no way was 

a threat to Hirsch's Judaism. As Hirsch understood it, it did .. 
d.eetr@y teleology in religion. Evolution rendered 1 t impossible 

to look into the hidden plane of G0d at every new pheonomena. 

9 11 No greater abuse was practiced than with the word 11 design 11 • 

Rather than reading design into everything, Hirsch preferred to 

rmmember the Biblical dictum: 11My thoughts are not your thoughts, 

10 
neither are your ways my ways. 11 There is much positive that 

can be learned from evolution. Hirsch declared that it confirms 
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the tnath ot Judai•' • ineiatent proclamation that. Goel h one. 

De.rwinim r•d• unity into the nole univerae. A unity which bH 

been turther eetabliebed •ince Bir•ch1 • time by modern atoaii) 

phyaica. Oreation 1-:r Dirln.e fiat took on new meani.Jl& tor Bir.oh 

when r-.d b;r the light of the modern d.octrine. Athein, h• 

claimed, could deri•e no coa:tort trom the then recent upoeition.• 

of the theo"f of nolution, which actually rein.forced the poei-

tion of the theht. 

Juclai• ha• con.etan.tl7 laid emphuia upon the cioctrim 

ot the unity ot God. m.pb&.t• wa• lai• not on the aera un.it.7, bat 

on the ethical quality ot that unity. God 1 • unity ia tor Judai • 

both the oneneH at univeraal purpose nmninc throur,b creation 

and it• eHential :-iC}lteouaneH. Judai• proclai•• God the creator 

ot all. 
c.. 

Thie oreation,al•inatea in man, ••de in God'• tac•• 

Pollowin& cloaely the thi.nkin.g ot h.1.e tat.her, Hirsch r•eona that 

God tn.e creator •de man in Bi• own image; there:tore, ~ ia a 

creator, a worker, a partner ot GGd in the creation ot the pertect 

worlG. God ia one tactor in the moral univerae, and ma.n ia the 

other. In e••rJ' heart, the aanctuary of God, God and •n :aeet. It 

i• iu hi• deYelopaent of the idea ot God and man world.nc •• part.lier•, 

an idea which 1• clearly etate• in rabbinic eo\irOH an.cl. which pre

dollinatee in Jewish tradition, that Hirach pro•ee himeelt to It• a 

dewted Je•, intereeted in furtherin& Judai• and not in deetroyi.D& 

it •• hie ori t.ice olaillled. Hinch waa intereated in gt.Tin& each 

indhidual Jew a •en.a• of purpoee in lteing Jewiah. 

•central to all Judain, 1 Hiracb wrote, 1 h that tho~t 

that man and God are at one, and that 1 t ia larael 1 • taalc to ),rin& 



to flower in life thh unity of man and God ••• It1 s (i.e. 

Israel's) oonseoration is none other than ethical, taking this 

word in its deepe:at sense which locates the ethical purpose in 

the center of all things and thus ie bound to link man1 s ~ihical 

li.:f'e and all thia implies to a Law and a Will, a Power not our ... 

11 
selves, making f'or righteousness -- to God. 11 God created, but 

his creation was no·t a f!!ll aocomE~~· He ia still creating and 

man is creating with Mim. The task to lead in his ethical crea.-

tiveness is covered by the phrase, 11Mission o:f' Israel. 11 Tile sac-

re.mental word of Judaism is duty. It is the duty of' the Jew, that 

is the Jewish mission, to proclaim the ideal of God and man to all 

mankind. Thie mission is the ess_ence of Judaism, eooording to 

Hirsch. The world 1.s not yet all beauty and human life is not 

yet perfection, but the potentialities are all there, impli~t in 

God 1 s creation of man in Hia image. There ia a potentiality for 

righteous living in each man as he comes to recognize the divinity 

which is in every human being;. Every human soul shares to a cer-

ta.in degree in the essence of the di vine. Israel is called to the 

duty of 11illustrating :l:.n life the godlinees of' the truly human 

thru its own 1holineas 1 and the leading of men to the knowledge of 

1112 ·the one, eternal, holy God. Thia mission ie incumbent upon 

every Jew by the mere fact of' hie having been born to ,Jewish par-

ents. This ethical mission stands at the center of' Hirsch's philo

sophy of' Judaism. F'or him Ethics is the 11mother of theology and 

cosmology. 11 ~Religion, above all else. stands for love a.nd is the 

attempt to make that love effective in the dealings of' nm with 

man, in the shaping of human society. Judaism stands out as the 



relipon in which God ancl man are reprcled a• at one, with no 

~arr!.er ot original dn •eparatin& thm, eo tbat they oan ~e 

co-worker• in the achinment or the p-ee.t rleion or establ18h-

1r11 the Un&doa of God on earth. 

There 1e certainly little that b oripnal or new in 

tb.111 philosophy or Jude.in. Tbe idea of the Minion or Israel in. 

its -.odern interpretation ... central to the thinldn& or the 

early Germ.n reton1er•. Tbe ho.iletioal concept ot '!he Reli&ion 

or Hullanity1 waa •••eloped by Dr. Saalel Hir•ch, and merely taken 

oYer ~ hie gified •on. !Ut tbeae idea• pined in power throup 

the brilliant oratory or laU G. Hir•ch and thl'O\llb bi• tie17 

epirit. Ki• too wa• a .aluable contribution to tbe e'f'Olution and 

deTelopaent of Pro1re••iTe Judaie:m. 
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Rian G. lnelow 

, 
ill of the men ltboae thi!lldn& we hue anal7Secl up to 

now h••e been Geren born, and baye recei•ed a part, it not all, 

of their .formal education in Ge1'118.lly. Span G. lnelow i• 110re 

repreaentatiYe ot the •jority of Aaerioa.n Jew• to .. 7. Hh Mak

iround wae knern Aaepean. Be wae llorn ill lo'mO in Littmania, 

but hie education ... .Aaerican. Re wae a &"Jluate ot the UniT-

ereity of Oincinn&U and the Hebrew Union Oolle~e, and reoeiTff 

hi• docto#cle1ree trom the HelJrew Umon Oolle1e. Hie entire min-

ht17 wae in thi• country. He HrTH t.wo ooncreption• in Kentuoq, 

ancl wu rabbi of T-,le -...mel in Bew York trom 1912 until hie 

death in 19'4. He took an act.1•• part in the t.ve orpniu.tion.e 

cf Retora Jucla.1•, the Union ot Aaer!oan Hebrew Oonsreption.e and 

the Oeatral Oontere:nce ot American Raltbh, both ot which were or-

1anizecl before hie birth and were ehaped betore hi• orcli.nation in 

1898. A• a echolar and •• a writer, Dr. lnelov wae hichly repried. 

Be ha• left ltehind a lepc7 ot" •DY published worke. 

Snelow wae a fir. ltelleYer in the Reform interpretation 

ot Judaim. In bh aind, R.d'orm Judaiem va• wilt upon three ltuio 

principle•• ~ l) Judaiea 1e a ao1'il6 anll not a f'izecl to!'m ot r.

li&iOnJ (2) it• peranent and eaeent.i.al part h f'ound in certain 

ethical and •piritual attirmation.e rather than in f.txed cer•onial 

ohenatione; and ( ~) by na ture and deati~ it ill uni Yer.al , and 

not national or local. 

I+i• eHay, 1The Theoretical Foundation• ot Retor• 

l Judai .. , 1 lnelov laehe• out •&&inet t.he critic• or Retor. Jucla1~ 

w~o deropte it beosuee it •eeks to adapt. it• ~eliet• to the c~nc 



90. 

eocial and political orier. Be point• out that the entire etor7 

ot the Jew i • one ot endleH acljuetmente. Be quote• the co--

tary of the 1Book of the Pioue1 upon the Biblical YerH 1Mo••• 
co-anded ue a law, and inheritance tor the coucrecation ot Jaoo'~1 

to mean tba t Moe H oowndei u e to adapt. wcb aeaau.rH aa vou1' 

oau.ae t..he Torah to r-.1.n a heri ta&•· Bmlan thought cloea not 

operate in a ftOU1111. It i• correlated with cireu11etanoea. Who i • 

a9le to clhtinguillh in 81ly &J'OUP of huun icl•a ju•t where the in-

tluence ot the circu..tanoea 9epna .U ende! Who oan tell in th• 

lon& hiatory ot Judaiea whether the pri~ple• which h••• epftml 

2 
up at ftrlou• ti .. •, au.ch u 1 d.in.a cl1malctuaa Una, 1 are ft.• to u 

intlueinoe of an enrlrozment or how 11Uch 1e due to tbe innate apir1 t. 

ot Judai•! 

It the Orthodox rlew 1e accepted, the ~ !!!!! ot t.raU

tion h acHpted u an intecral part. ot the Jevi8b reliciou• life and 

thcn;ctit. '?hie eltraoH both theory and practice. One met. ltelin• 

ae well ae act in co~ t7 w1 th the acouatla tei precept• of t.racli ti on. 

There i• no aicb thin& u enpr...ng in tree inquir,. in Ort.hodoxy. 

Orthodoxy know• nothinc of a.n hietor104.l expanaion ot th• Lav which 

ha• crown up in the oourH of ti•. Tradition to Orthodox Juclai• h 

deri•ed froa God •• well aa from the written wordJ 9Yerythinc tau&bt. in 

' the Talald ae 1 d 'Orayaah1 ha• the aame oripn and ••lue •• the 

Bible. Rabbinical ord.inanoee e.ti' O\l~to:m• are diYine obliptiou 

troa which one may not derlate. 

Reform Juclain dittera f'ully on th!.a point. It doeanot 

belie•• in uniform, stationary, unalterable Judai• whether in t.b90J7 

or praot.ioe. The bietory of Judaim, it maintain•, 11 f"Ull ot 

t 
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chan&ee. It point• to the Tariou.• historic periode ot 

Judaba which ehow i te ditterent iHelopaeot•, euch ae the 

Juki•• ot the pr...Oanaani tic ti•H and the Judaint of the 

Pe.1Ht1.n1an era. Retona correlatH the hi•tor;r ot the Jewilih 

people with the !!!.! ot the Jowieb people and take• coplisan•• 

ot the tact that the belief• and practi.oH ot the Jew• have 

'•en conatantly attected by the oondi tione under wh.icb they 

hilve lived. Reform look• upon Jud.&1•111 •• m.ovement, not •tacna

t1.on. And in thi• reprd it 1e cloHlT related to Pbari•in. 

It et.and.• tor the pro1reHive uee and adaptation ot the con

tent• ot tradition. Thu• there can be no a\eolute authori t7 in 

tro.d.i tion. Trad.i ti on 1e a continual •treem, ever •vine on

ward, not a conceal9' maH to which ev•ry attacbmf'ct ~eo .. e• a 

permanently encnieted element. 

Accord.in& to lnelow, the rdi(iou• teachin&• of the 

Hebrew rrophet. are ctetini ti ve end oompuleory in Judai • •• in

terpreted \y Reform. 11111 G. Hirsch bad decriecl the 1 b&ck to 

the prophet•' 'llOvement in Retont. Hirecb claimed. that Retora 

Judain i • no aore prophetic Judai• than it is rabbinia Judai.a. 

Both are pe.rl ot a Judain which ie conetantly d.evelopinc A:id 

modnc forward. a.at Enelow felt that the propeht.1.o 8Pirit 1e 

the cl.Hp rt tal toroe i n Juclain; perennially •• old ae Judaia 

and yet an ever-creative principle "orki~ in ove1"7 ace to renew 

and rerl'8.Hse Judd•. To Geiser, thh va• the d711aaic tradition 

which intended to keep the letter of the Bi~le al i ve and it wa• 

the 1creati•• enerey that produced new f orm• and new inet1 tut.ion, 

that effected modification& of i dea.a i n Jude.iem through the aces. 1 
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Tb• prophetic bolht in tho Richteoue Goel ancl r i c:hteou• conduct 

ae the indotoas19le part ot Judaiem, t,bo aesertion that th• apir-

1 tual and ethical affi rmation• ot Juda! .. are it• 1neYitable per

manent element• and that all other thin,e such ae rl tee and 

coremonlea are r•l•t1Te ... ttore. 'lhoao Refora Judal•• ha• acloptei 

•• the •econd. principle in it• theory. It. cloo1 not rejeot cer.,_ 

monie• •• wch, but it •pbaeisee that cer!9110nio• are merely eya-

bole and not eaor&J1ente. Once &pin Bnolow quote• Geicera 1Tho 

penaanent in hraol 1e bb Del iet 1n the one otenial God who rule• 

OTer u• in Bi• allli.dlt ancl all goodnese1 truet in thi• bolJ and 

pure Go4; the conriotion that He ••ande or u• eelt-aanct1ticat1on, 

that we honor Bia by purityin& ounehee, that our entire lite 11Uet. 

be borne ~1' the thou&tit or Bia, that ne17 act. •f oure mat. 9e 

hallowed by the Coal to contrib.tte to t.he t'ultillaent ot the Dirlne 

4 
WUlJ herein, Ierael ie alwaya the ... o. 1 

Jteror• to lnolow WH not arid ra.tional i • but containo• 

al•o the myetlo element. Be follow• Loiey' • clet'ini tlon ot myetioin 

aa 1 the preeentiaent of a epirltual Be10nd P,•en in the worU and 

in •n. ,5 ~or Reform Juclaiq eeee the coal of the Jewi•b Prophet.a 

in the epiritual. 

Prophet in the Jewi•h eenee, t.o lnelow, :11une Onivereali••· 

· It the prophets are spoken of u politician• then they aaet ~· re-

prdecl ae international politiclane rOT their pol1t1oe oone11tecl 1n 

clenoucnc1n& iniquity and ein both Jew and non-Jew•, and in t.ry1n& to 

conrince men that God and Ri&hteoueneH are uniTereal and •ternal, 

tranecendln& nation.al bounde.riee and temporal liai t... They pre•liot.ei 
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th• eeta9li•baent ot a uni.Yer.al ri&hteou•neu whiob would 9rln& 

Goel'• liqclo. en •rth. 
Retora, upon tbb &round, reprd• Judai•• •• a r•l1&1on 

for the worltl, not ._rely fer th• Jew. It re1anla the.,_,• tie.

ti~ dt. to 11e •erely in the e1'.oal pertect.ion of the Jwilib 

people, ~t in the adnnc•eat ot the reli&iou• enli&h~•nt 

and 11oral pert"eoUon ot the entire human race. 'lbs Jeri.lb miHioa 

i• thu• twotold; perteotion within the Jewi•h people in er•er that 

the7 111.cht •• a li&}rt. to th• nation• of th• world. 

&nelov{e oouoept ot Go4 1• in tAnu ot Jwbb tn.ilti• 

and aperience. The Jew• were not the tiret to 11T• a 9eliet' in 

Oocl to the worU. Belief' in eome .ort of God •e•• to ha•• exi.t9' 

•• lonc aa man t-.aa lbd. a.it th• Jew• cli4 O')ntrilNte to the worU 

a certain id• ot Go4 which v&• qui t.e ditterent tro• that ot ether 

peoplea. Thia 14 .. Of ()od &rew 9\Jt Of the hbtori .. l nperimoH 

ot the Jewi9h p•ple ill ditterent •ie• and under ditterent ooncli• 

Uona. Qod. 1• 4etinecl by lnelow •• 1 the •pirit whoH ener17 pro

duce• the vorl4 with. it• infinite n.riet7 or actiTitiea, an• 97 

6 
whH• will h direoted tbe etemal proceHion ot 11te. 1 .A more 

oonoret.e (ttinition ot God ill luaan l&Jl&Ua&• 1a 1Jlpoeei9le. Sn~0V'"" 

declarH that it i• a part ot Jewhh tradition that God h tar 

9eyon4 dHoription by mortal 111an. Naimonid•• •tat.eel that all th• 

philo1ophera wb• are con•oienti oue and caret\.al in their pronounoe-

11ent• are in accord with the tact tb..t no definition oan 9• cl•• 
to God. The rabbil t$l l u• that the an.thropnophi ... ~ God apok• 

ot 1.n tbe Bil.le are only for the •ak• of reschin& our own ullllerat.&M-

1q. They al'• merely a teeil• attempt at tindinc Mlle •an• ot 
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epeakinc Ot God I 8 wit.bin the li.ai tationa Of mun terae. fhe 908t 

one can actuall1 dHcrille ot Ood are Hie dirine qualitiee and tbe 

effect. ot Bi• actiYity. It 1a throu&h the 11Y•tic qual1t1 ot t.b• 

apir1t that God •akH Hi• pTeHnee telt. Tbe 97at.10 requirH no t'ttrther 

de•oription ot Goda to lt• coneoiou• of hi• nearneH i• 9\ltticient. 

!'hie aperiencin.c ot God ia no leH r•l llecauae He oannot 9e cl-

tined, and detiea dHoription. R•t.b•r it i• witbi.A the incliridual, 

vitbin and tbroup the b\man permonalit.7 with it• 'Maio oapacitiea 

tor tboagbt and cre&tiT• acthit7 that the epirU, work•. It ia thia 

spirit which h the 110thati<Q& toroe in llle. Tbroup thi• •pirit 

the indi•idual la mot.iyatei to tollow God'• will in hi• lite. 

It 1a illpoHillle tor t.he ma.an air&u to ci•• an adequat.-

4Hcr1ption ot tbe qual.itiea or attrillutea ot Goel. Deacription 

al.lloet neceHar1l1 requirea COllp&riaon, and in the worda ot Iaaie.b, 

8 To who• will 1• liken Go• or what l1keoeH will 1• e011par• unto 

BiJIT 17 Tbe JewiXi pb1lo90pher•, Hpecia.lly Mai.oni~ea, tound it. 

aalier to •peak ot Goel in t.ena• ot nepthe attributea. 1.11 that 

we mow 1• t.ilat God 1 • not like a.a;r other ••~· In •Peakin& and in 

thinld.nc ot Bi.a, the poaiti •• mat •• accompanied lly the nept.1••• 

'!hi• thoupt 1e poetically •tat.eel ia th• 1Yicul. • 

Tbe two quditi•• wbic.b helow &Hociaw•, •~•• all, 

with God were uni•er•ality and holine••· aeronc•i••d or Goel •• 

tree trow the liait• ot ti•• and apace. lll• uni••raal1t1 •• none 

ot the diriaion• &.nd contliet.1 found uona IMln, and which at ti.Ma 

bullan hil'lp ha ye attr1M.tt.ed to the Deity. Hie unity end uni·..er

••li ty £0 bend 111 band. Kzelciel and l>eu.tro-Iaa.eiah preache4 t.bi• 

lar1er Yieion of the natura of God. God ii not lound to any one 
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place or any one ti••· Hi• •pirit permeatee the entire uni•erae, 

but not in the Spinozhtic aenee. Juet aa the epirit ot man 

cannot De confined to eome particular portion ot hia pereonalit.7 

exclu ei •• of any other par~ eo the spirit. of God 1e not rele-

pted to a particular part of the univeree or a particular tiM 

in hietory. 

haiah1 a interpretation· ot the holine .. ot God 1e ot prime 

si&niticance f'or Dmlow. BolineH mean• that Go4 1• greater, aore 

awe-inap1r1.nc, .. re aupn, than anythinc eh• ill bumn aperience. 

Ii• h -&yond the higheat peak ot human attaimaellt. God 1 • hoUneH 

alao ba+ •oral illplioation. He i• pert'eot in all ot the moral 

•irtuea; 1n purity, juatioe, ••f ey, and tnat.b. Be ie the •Hence 

ot all moral perfection wllich 1e concein.ble to 111an. God 1 
• char-

act.er 1a in no way dependent upon the conduct ot man, but. He ia 

ri&htoumeH in iteelt and made for righteoueneu in the world. 

In Judai.am, the idea ot God bae alway• carried with it an id• of 

an ethical lif'e. God 1a not an Absolute Being, or Stat.le Beine, 

of whom man csn think without torainfny sort of pereonal relation. 

On the contrary, in so tar •• man think• of Hi•, He ~ecome• part 

ot' hia l1f6, and hie lite anci hia conduct -ecomee part ot God. 

1To know Thee, i• perfect ri&hteoumea•J year, to know Th)' dollinion 

h the r oot of rigbteoumeee. 18 To thiuk':t:xlod 1e to 'be with Bhl., 

to &et with liim, to lhe and mo•e in Bill. The core godlike the in

dirldual beco•ee, the more t'Ully he realiz .. hie idea ot God. 

Further it tollowa, accordin, to Jnelow, that if God ia 

morally perfect, Be ia a God of love. Aa in the Yiaion of Moeea, 

Goel 1a 1 loving and compaeeionate, lon& su.tferin& and abundant iu 
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lodnp:indneu and t.nath. Tn.tth mean. juatioe, but there 18 

no contradiction between juatice and love. In tact they belon1 

tocether for they are equally import.act to the perfection ot 

man and the maintenance of the world. 

JPaith i• the core ot 9ellet in God, despite the ta~l-

ure ot pro•inc it rationally. Ae to the queat1on whet.her 90dern 

•oiernoe ean go band in hand with atch taith there i:t nothinc in 

eoience which can replace or displace such taitb. Scimo• atucl.iea 

the law• ot the univer••· It trie• to diecOTer and to ••ter 

thm. &tt ao tar it bu not been able to tind, the eecret ot tboM 

law• are oertainl7 not the eeoret ot lite. 1It ia Goel, th• epir-

1 tual Beine who .. de the worlcl, and who l1 vea and woriifa wi thiA it 

in accord vi th unchanceable lava ot which Be i e the aource and 

of which the univerae i• the !fanifold expreHion. 1 

Man h 11ean"t to be an expreHion ofod. Man wae createtl 

for the purpoae of becollin& God-like. And the only way he oui 

become God-like ia b7 acquirin& the coclUke quali tiea. 

R!!_ la the way -.n "'t• intended to conduct hie life. 

try to imitate God1 a qualities of coapaeaion, gsneroaity, huail-

ity, and all ot the ethical qualit1H ~lob we aeeociate vitb God. 

Thu• for lnelow, the ceoept. ot God ia eeen to lte di-

rectly related to ethioal livi~. It vae ehown earlier ~t t.b• 

epiri ~'al ""'.d o:.Oical at'tinnatiene of Judai• imply a -1.Hion tor 

the Jewillh peoph. Thua while Snelow contri'butea nothing new to 

Jewiah theolocy, be did eerTe a• a powert"Ul interpreter of th• 

tai th to the people. Re preached a 11eHage ot a living God who 

requirea ethical livin& tN the indiTidual, and who ha• "lle• 

-



the Jewhh people to apread this meeaa1e to all peoplH, 

thi• 1aeHa,e of Hi• uni•ereality and Hi• holineae. 
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Oouolueion 

Bach of the men whoee tbinldn& we ha•e exaainecl, ha• 

in aoae important waya Uttered from .any of the othera. Th•lr 

tbinJc:1nc co•ere a wide ar... On one hand, Dr. Wie• aacepte4 the 

eoripturee u bindinc, and on the other, llail G. Hireoh re1ar•9' 

re•elat ion ae an act of reaeon. In 9etween theee two atr .. e• waa 

Dr. tihhorn, who accept•• the apirlt hhinli the ecripturH a• di•im, 

llut not the letter o~ the Law. Wiee bad a rather ete.tic conception 

ot rHelatlm and bietory. lfh.e othere, from linhorn throu&b lnelow, 

felt the inf'lucce of He,el, Geiser, and th• 110dern •ohool of hie

" torioal thou&bt, and rep.rded re•elatton ae a ~nuou• prooeH ot 

Goel renalin& Hiaaelt in nery •c• and eHry place. !hey eoncei•e4 

of Jude.in ae eonete.ntly cbauiinc t o meet new condi tion.e and accept--

in& and adjueti~ w the truth• that are rHealed in .. ch new ace. 

Y.eaae Mayer ~1 .. , who wae neither a phileoeoper or a •ci•n-
. 

tie'1. , eoupit in the Conic God to pron the exhtenoe ot God. s._1 

Birecb, who n• called the philoeopber of the Retora ao•ement, •in-

tained th.at God could not be pro••n by philoeophieal mana, that he 

could be found only in the heart ot the 9elie••r. Beliennc, he r.-

quire4 no proote. Por linhorn, the theologian of the 1llOT811"nt, the 

queetion of proof• doe• not ariee. Be deal• &llO•t exoln•i•ely with 

thf' principle• ot Re:tora and their practical applicat.ien. 'the exie

tenee of God ie s e~!'ltr•l oelief in Judaim; wi theut Goel, Juclai• 1e 

unthinka9le. Kohler only c1 .. i. w1 th the pbiloeopbical proof• in 

paHin&, for he aeaert• that God ie a tact of •n' • inner experience, 

an adaptation of Kant and Schleirmacber tran•posed intori• own •yet .. 

ot Juclain. 

~------------·· 
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Yet despite the difference in approach and in method-

ology as well a.e in the oont,ent of' their thinking, everyone of 

theee men adhered to one unchanging principle in their own phil

osophy of Juda.ism: the belief' in the reality of' God and in man's 

moral obligation. These men who shaped and lead American Reform ....... _....,..,,-,~p<f'~·- -

~udaism from its earliest beginnings to the present age, could not 

conceive of Judaism other than a.a a God centered Faith. They con~ 

oeived of God a.s the heart of Jewish living and thinking;; e.s nee-

eseary for the living of an ethical life and a Jewish life. The 

common groucih of ell of' them could well bw summed up in the words 

or Dr. Kohler which were quoted earlier in thira paper: 
11
But one thing 

is clear, the core and center and purpose of Judaiem·is the doc• 

trine of the One only holy God and of the upbuilding and spread 

of His Kingdom of truth, righteousness, and peaoe in the world, 

and the development and propagation of' that doctrine is indiseol• 

ubly linked with it as the historic mission of' the Jewish people.
11 

11!' 
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