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He who reads that book called Masseket Purim ut_ll be grieved for
" by all Bod-fearing people, who saw, and Istratght away were
amazed, how the author dared to print it and felt no remorse—
hopefully the book CEy L S — abd), wi¥a Booen TN
something which has been lost, so that it shall not be seen and
- shall not be found, ...

-

. F

Samuel ben Abraham Aboab
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Between the years 1319-1332, Kalonymos ben fnloﬂynos, a
noted author and translator in Italy, wrote Masseket Purim.
It was the first extensive parody in Jewish literature which
utilized the Talmud as the object of parody. - He imitated
the ;tyil.-lﬂﬂ diction of the Talmud, relied upon the
hermeneutical principttﬁ_tltnbli-h-d there, and supplied his
arguments with all the requisite proof texts. His was the
first of unn} such parodies. Perhaps the b-lt/knouﬂ parody
of this type is the second do&unont translated h-rq’alio
called Masseket Purim, which was composed in the seventeenth

century Sy Polish Yeshiva students. X
Knlonymék and his suce-slorl.cr.aﬁnd not merely a
parody of the Talmud, but a lampoon of Purim as well. For
it is on Purim when thihgs are seen in a significantly
different light, when the restricted is permitted and the
obligation to be joyous supersedes nearly all - others.
Indeed, Purim parodies are the most popular type of parody
in Jewish literature. For Purim, like parody, sets the

natural onder on its head and provides a rather inverted

-,

- perspective!

-

* How unfortunate it is, therefore, that these two Purim

L - ).—‘ s
" parodies have heretofore been inaccessible to the English

reader. The bulk of this thesis comprises an annotated

translation of these two, intended to make available to the

English reader, for the first time, the substance of the

- _&_.___-._J_A .. = e - 'd___J
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parodies (which a'ro- sometimes amusing and mltnhtmkng).

- : B ;- 3 Furthm-. I hope thlt these tramlnt“lcm- will prov!d. the

3 ; l".l;llr' with the opportuni.ty to become fllllil:‘ with the

R standard Talmudic methodology employed by the authors.

] in addition to ;:h- annotated translations and
discussions of the two Wﬂnpﬂmtn, this thesis
provides in its opening eg.npt-r-- some background information

_ B on 'J.ui.‘sh parodistic literature focusing on the relationship

between parody on the one hand, and Talmud and Purim on the

Sl dth.r‘. i :
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J Parodys The Quizzical Art

——T

g . Israsl Davidsoh, considered to be the forsmost expert in the
area of Jewish parody and satire (and to whom I will be indebted

again and again during the course of this work), began his book,

Pk Barody in Jewish Literature, with these words:

Long before man learned to ridicule or

. amuse his fellow-man by means of the

written word, he must have resorted to s

the art of mimicry; before he became an

adept in turning religious hymns into

utn-lg::l and ribaldry, he must have

practi the art of imitating the =
mannerisms and peculiarities of those

whom he loved or hated.®

—

k. Pc_r-hnp-rﬁnvid-on had somewhare come across the following humorous

‘\\hlnd’ insightful episode:

——ge

Once there was a little girl who, to E |
E 1 her parents' dismay, developed an
abominable trick of thrusting her chin
2 forward——a trick as incessant and as
k.- irritating as a twitch of the facey
P\ and her mother would say, "Darling,
keep your head still,"” rather sharplyj
and in the end she would say,
“Petronilla, if you do that again, I v
shall send you to bed. Now mind——I
mean it." And all this led to tears
and vexation of spirit. But it was -
: . her father who cured her. He bought
a number of those china wilk-maids,
geese, ghouls, and mandarins which when
agitated nod their heads aggressively
. 3 and tirelessly, and he them |
" . . _on a shelf which He suspended from the ‘4
'+ clasSroom ceil "8y =0 that whanever at
her lessons ( uov?g time of all)

. ‘Israsl Davidson, ; ‘
Columbia University Press, New York, 1907), p. XIII.
; S ]

-
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/ _ Petronilla began to thrust her chin
: forward, all her governess had to do was
| without commant to set the shelf swinging
' and the row of china absurdities hurlniquing
. Petronilla. In a week she was cured.®
. This scena highlights one very tuportant‘ characteristic of
i parody. By means of ridicule and imitation, parody Lffordl us
: the opportunity to better see curselves as we truly are. Through
grotesque caricature, we learn both about the object being mocked
and the spirit, concerns, and conditions of the parodist: and
L not only about the parodist, but also about the society in which
o ’
he moves. By deriding the original, an author may be able to
) levy some authentic or outlandish criticism on his society.
Indeed, humor can teach us and reform us. fh- wise
b parodist, attentive to the ways of the world, may, with his pan

alone, bring moderation to the flﬁatic, humble the pompous, and
I separate the miser from his precious foftunc. The parodist
places us in front of the mirror and Iou.tiuii we learn from our
own reflections. Most of thé time, however, we are mersly amused

and this is what the best parody aspires to do.

R

What are the ways by which a parody achieves this unassuming

goal? What are the techniques most commonly employed by the

s

parodist? The first technique might be called "word rendering,”

which involves the change of a letter or a vowel. This can be

b
i
[

. described as mere punning. It is a basic type of imitation which j

relies upon a simple substitution of motives and a replacement of

mvll‘-'-i'c"ﬁqgm uar'd-. . A more complex and interesting pm-ody emarpes

.

~~ ®Christopher Stons, The Art and Craft of Letters:
thﬂ. borml:a-pmy. New York), pp. a8-9.
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Chapber One = | -10-
when a parodist imitates the style of another work and mocks its il

| form. Still a third, like the Masseket Purim of Kalonymos ben
d Kalonymos, attempts to follow Q train of thought, precisely along
[ o Bame' Linek. Shasiiihie crliingl: RINHEDaly faupansd, 0 i

same premises.? .
Israel Davidson suggests other common and frequently used

ways in which an originil work might be exposed to ridicule. For

[, instance, a pause may be misplaced in the original work in such a
i'- way as to bring an entirely new and ridiculous meaning to a well-
;. , known passage: :

v / Come thou and all thy house into the arky

' . For thee I have seen righteous before me in’
3 this generation of every clqnn‘b.a.t.

- (Genesis 711-2)

-

Frequently in the Purim parodies found in this thesis;, the

author(s) intentionally misapplies a fn-fllnr verse or Scriptural

passage, in order to produce an absurd result. Humor thus
- ; emerges without changing a dord{
F . Other methods of parody include the usage of assonance and d
r antithesis which both produce unexpected and laughable outcomes.* 4
[\- ’ Itl should alresady be clear that parody is a complex and
F interesting ph.n.odpm. It is instructive, amusing and perhaps a

bit of a Mtn. living off the original, drawing from it, and

A Parody Anthology, ®d. by Carolyn Wells (Charles
ﬂeribm'l Sons, New York, 1904), p. XXV.

+Stone, p. ﬂ.::

. 2 -
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Chapter One Ry =y 2 -11-
sometimes degrading it. To what extent is this true and to what

degree is a parody an independent work?

A}

Clearly, a work of phrody is d.p-nd-ht. cml an original. Y.Jt.
as Davidson points out, "Parody, though closely fol I;ulng the
style and the diction . of the grigiml. assumes a tone of
playfulness altogether foreign to that original."® Avere is
little question that a good parody, the purpose of which is
merely to amuse intelligently and clwly.. may cause us to
appreciate the original work even more. 8So, even though a parody
may stand alone, a " reader who cannot ses the -llusi'opc to the
orinimi being imitated will rarely be .cr?tﬂnl_nnd. ‘

c Parody is a "quizzical art,” sli"tghtly parasitic, plainly
original. It is an extension of an oi-iéiml which reflects the
ancient tendency of man to imitate. It catches the ring of the
original and emphasizes  mannerisms, pm:uunrilﬁs. and
catchwords. Parody is !mtrucﬂ_tiv-., as has alr-lnndy bean shown,
and’ ;'lmul. as ul will later see. All in all, it is Mhy'of

investigation and merits appreciation by a wide audience.
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Talmud as the Object of Parody: Any Objections? d

.

Could it be imagined that the Talmud, a great repository of . i
original thought, the corpus of Jewish Law, long r.v.r-dn and

studied, could remain forever impervious to the parodist's pen?
x

!

Indeed, it could not! What remains, however, is to determine the

reasons why the Talmud would become an object of parody (as in

———

the Purim parodies), and what ih. reactions to its satirical
treatment would be.

Several reasons can be cited which demonstrate why the

Talmud was a likely cnndidlt’ for parcody. Firstly, the Talmud

/ gained tremendous ‘popularity among select eircl.; .°f Jewish

scholars. Some time after its codification in or around the

beginning of the sixth century C.E., these oral traditions, once
known only to a few, gradually became accessible and wers more .

widely circulated. One éan imagine that by the time that

== ‘-—.-_-l‘:"'—'ﬂ'——'r_:;— T T T

Kalonymos set out to write his Masseket Purim in the fourteenth

century, even the lay person enjoyed & good amount of knowledge

-F_-_--—:~‘m e

and could recognize Talmudic  aphorisms. The especially .
proficient Talmud “bocher" could, from one verse, glean a vast

array of _meaningsy a single word might well summon numberless

|
c .|
associations with other texts. 7o parody the Talmud, therefore, ‘
was not ‘diffieprf; due to the considerable familiarity of its q
_ readership and _the popularity of its issue. It could be mused |
A ~?;x : _thgg;fnullﬁlrtty breeds not only contempt, but the right to

 ridicule as well!

-

bt ©

-
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Chapter Ons : -13-
The Talmud lends itself to parody, due, in part, to the !

nearly exhaustive scope of topics it assembles. Within its

pages, one can slip in and out between the holy and the profane,
moving from the marriage bed to the privy, all in the name of
Torah. Fantastic tales, anecdotes and jests of all sorts are

found in the Talmud.

F.
b
i
:
|

Yet the reason why Talmud is susceptible to parody may lie,

Just as well, in the marer of argumentation employed by the

k great sages and students of a Israel's past. The carefully
constructed hermeneutical principles found in the Talmud allow
; J _ for sach and -v-ry.consid-rntiﬁn. and result in an endless number
: ' of conclusions and exceptional rulings. This familiar style,
F. carefully crafted by the most serious hands, could therefore be

imitated and used to deduce fantastic things——all this, the stuff

of parody.

— _-t_,‘ — Y

All of these factors——-its seminality (in formal

Jewish/rabbinic study), its scope and its style-—contribute to

rrr— TV

make the Talmud at first vulnerable to, and later, subject to,
L.
r parody. And it is not 2 surprise that a parody of this _m

work could raise some learned eyebrows. In fact, the general

view throughout Jewish history was firmly set against engaging in 1

=«

parody of sacred or liturgical texts. In the op'inlcm of the
rabbis, parody served only to degrade the original.®

* A,

2
L3
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| ‘ Orapter Ore . 2558,
/ _ . AN each generation, voices were raised in protest against
parody. Saadia Baon, writing in fh. tenth certury, iu!tntld the
Biblical style by placing vowel points and accents in some of his
uquug For this, he was accused of assuming thc‘roln of prophet.
In an even more extreme example, Rabbi Judah Hasid of R-d-hlburq,
forbade anyone to sing children to sleep with melodies that were
used in religious services!? Worse yet was the Masseket Purim
of the seventeenth century (the second document translated here),
which was so "shocking" that it -v-ﬁ disturbed a Karaite!®
| : Due to the heated objection coming from some quarters, some
}pnrodistl thought it necessary to blac- post:criptl on their own
;' . works. Disclaimers like, "This should be read only on f‘ltlv-
occasions, "® or as Kalonymos himself wrote, "It was written only
i'( ' in jest, to amuse people on Purim. He who reads this. treatise is
; none the worse for it than if he read book? on medicine, and
similar topics, which prove beneficial to the 5ody and harmless
to the soul,"t*
Similar caution was -vid.ﬁt, too, in the Catholic Church.
In 1517, Pope Lec X issued a bull against "the work of perverse

writers who have lost all fear of Bod and man."'*

Tibid. |

*Ibid. !

o e : .‘!
B e T ism a dlpe!aim can in the colophon _of '

mm_ﬁn:,. version three, mmn century.

'*Colophon of mn_mnu of Kalonymos.
*'Davtdm. Sp. ’!’KII.
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: What was so objectionable about such parody of religious or
J'_ : . J .sacred literature? nppnrintly, parcdy of 'r-l:l.nioul_ works
o undercut the associations which people had with these texts and
which they held so dear. The pnrousie-.'ua:htng perhaps only to

; : A =%
amuse, was met with opposition because he dared to ridicule, and

thus, relegated objects of m.to mere objects of scrutiny

J and fun. In the case of the Talmud, it was a way of life itself
- ;

i

which was being ridiculed.

Let us now examine how the spirit of Purim joined with the

a0 "

- Talmud, together becoming perfect partners in parody.
) 3 ' { e

-

.)
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Purimi The Holiday of Release

.

b

E 3 During the Passover Seder, the youngest son present is "
;. required to say, "Why is this night d&tt.éint ¢?r6J all other
. nights?"” Different it is. Throughout the Seder meal,

I participants recline in their seats, thereby reminding the
i assembled that they are slaves no more. On Passover, observant

- Jews are scrupulous about what they eat and the marmer in which
-

the food is prepared. For Passover, elaborate laws and rules of

n—

/ all kinds have been Qltlblilhia to insure that the the holiday be

-

- yp-

e set apart, different from all other days, a remembrance of

freedom and the Exodus from Egypt. What a relief it must have

o Rt e S 3
[ ]

been to sit comfortably at the Bihir table many. years agce in the

lands of the Diaspora, when outside stood hardship nnd despair.
Purim, too, in its ritual celebrations and its many customs,

symbolizes the Jews' need for release. It is Purim, even more

than Passover, which has annually lifted the Jewish heart in joy

-

and merriment.

Puriu.aced-pltlh.- still more. In ocur celebration of Purim,
we turn the tabl-s on utckldn-ss and reacquaint ours.lv.s, under
favorabl. conditgdhs. uith Amalek (the eternal newesis of the
J-u!'h p.opl.),‘ in the person of Haman. In song and-in revelry,
'~~»5 tgtough wine and feasting, Purim casts Amalek into the light,
e T 'p-r;ﬁtttn. the Jewish co-nun!ty to vent their frustrations and to
anjoy a -uch-n-.d-d ecth.rits.; Such an atmosphere is very .

qondueivq to pnrodtits.

= . oS . i
ke g~ 4 & « . -, . . .
! -“J‘Hizxu__L;thhﬁhfﬁdtiax; P~ ' (Y~ T
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. _ Purim observances, such as the custom of appointing a Purim
- rabbi, partaking of elaborate feasts, and drinking until one

i carmot distinguish between "blessed be Hordlchai“dhdlghrscd be A
Haman, " are all playful ways which bring the story of Esther to
life.

All of these customs and practices suggest an elaborate
Fe switching of roles and a reversal of fates. Just as the Jews of

s |
Shushan were able to avoid the evil decree and to enjoy light and

-

J gladness,'® an annual reenactment of the Purim saga allows the
Jewish imagination to socar and to dr.n; of a better time and a
ey brighter d—ntlny. Piocous Jews can, on Purim, visu(ll:n themselves
smartly aligned with the "hidden God" of the Megillah, working
together with Him to reshape the future. Purim remains today a
paradigm of hope. |
A prevalent belief in the Jewish tradition has bsan that
s s "should all the festivals b. abolished, Purim will remain,"t?
i: l-‘orvburin has always been n folk holiday, with popular and |

beloved customs which originate from the psychic nesds of the &

Jew.. The blotting out of Haman's name in the synagogue, and the
burnin; of his -gfigy in the -tr-ts. are but two examples of F
ways by ;nﬂeh t'h- frustrations of a poopl.l are effectively and
Foar—— hnmlbllly exorcised.
- “Puylu permits a plycholoqical ﬂluu. The cosiposars of the
several m-iwt Purin, in bath the fourtesenth and seventeenth

f,:‘. . mtuﬂ,a-, seized upon the fresdom and breadth which Purim

: "sEsther 8116. =
*3Talmud Yerushalmi, Megillsh 1.S.







|' The Emergence of Major J-ui-h Pnrodists in the Thirteenth and
A Fourtesnth Centuries

\ While it may be true that satire, witticisms and word plays
appsar in Biblical lftur.tur., and that the Rabbis of the Talmud
, frequently used ° hti-_orou- aphorisms and proposad punning
F etymologies of biblical words,! it is nevertheless accurate to

-

say that systematic, playful attempts at parody did not really +

—

exist in Jewish .litcr-aturl dntll} nearly the thirtesnth century.®

| After the codifiéltion of the Talmud and the establishment of
academies in great centers of learning like Sura and Pumbaditha,
halacha was th. or-d-r(of th; day and responsa literature was
increasingly 1;bortant to distant Jewish communities desiring to
live in accordance with Jewish law. For this reason, parody hnd'
no room to grow and little audience to entertain. It is true
that we find parody appearing in the esighth century in response .

to the Karaite movement, but it is neither extensive nor terribly

sngrossing.

AT

‘Cf. two axcellent theses on the subjects of humor and
satire in Biblical and Talmudic times. Meyer Heller, "Humor
in the Talmud", HUC-JIR, Cincinnati, Ohio < 1950, .and, C. :
Corydon Randall, "Satire in the Bible", HUC-JIR, Cincinnati, |
Dhio, 1967. : : . 4

o e e0a oy 'It uxld R‘ appropriate to ch.r-.etm-izt r.'-rtl!.ﬂ portions of 1
the Bible, such as Judges 917-15 and II Samusl 12:11-13, as fables '.
and parables. In I Kings 18:127; Elijah mocks and ridicules the |
- peocple, yet it is not done in a playful -::n‘,r. thus ®liminating
.it from the category of trus parocdy. Tal ic aphorisms are :
' i!.n!ficlnt with - to the subjects that they ridicule, but
j are not similiar !.n{ yle to parody for thesy do not deal
e Winlly with the subject or in nm.yfu manner. hnllu
P o --uhh 1 : le in his social um.ay the
- the fickleness e'l' friends and the m of

F
f
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Later, in the twelfth century of Spain, with the Arabic 1
- literary culture (postry and grammar) at its height, the n&ru of |
great and prolific writers like Judah Halevi and Majmonides (who
knew of these riches), made it easier for those who wished to
gain expression through differsnt types of literature. Halevi's
creative use of poetry and Maimonides' philosophy and original
setting for the Mishnah in his Mishneh Torah, created fertile
soil for the emergence of pnrady.

Menachem ben Raron, -an author with a brief and uncertain

career and background, wrote a Hymn Yor the Night of Purim, a
parody of Meri ben Isaac's Hymn for the Night of Passover.

Menachem's work was considered significant enough to be included

in the Mahzor Vitry (12th century). It is interesting, and
within the scope of this study, to cite a portion of it here:
This night (of Purim) is a night for drunkards,
a night for wine drinking and rejoicing...0On
, this night all creation is intoxicated...and
} woe betide the man who should put forth his
hand for the bitter water.?
In this parody, Menachem emphasizes both the merrymaking
necessary on Purim, as well as the responsibilities we have to

care for our neighbor:

e, Part I, p. S.
 in the later Purim

R, 2~ "Bitter"” or evil water is a
' parodies as well. ‘

o |




um remember the needy, and share
luxuries with ﬂ'uquw are in want of’ h-.‘
1

mm; in the twelfth mtul_"y,' ‘Abraham Ibn Ezu. engaged in an

In q-am- to m our happiness complete, j

element of parody in a 'lforu' of mk;hIf;Oil: style.® l-l. also wrote

epigrams——short witty po.ul and sayings-—in which he spoke out on

the arrogance of the F!It.'l'l and the ﬁilfortum of the iWish-d..
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Judah ben Solomon Al-Harizi
| The curtain really does not go up on parody in Spain until
we meat the Hebrew post and translator Judah ben Spglomon Al-
Harizi. Born in 1170, Al-Harizi began his major work, Tahkemoni,
sometime after the death of Maimonides in 1204. For this reason,
he is considered a thirtesnth-century personality. ARAl-Harizi was
a remarkable translator and admirer of the Arabic poet, Al-
Hariri, and, in his trmlatlzaru. was able to replicate the
elusive word plays and style of Magama, an Arabic literary form
of rhyming prose. His translation of Al<Hariri's work, entitled
Mahbarot Iti'el (notebooks of Ithiel), of which only a portion
has besen preserved; was significant in the r.?p.l:t that Hebrew
readers could gain greater access to Arabic culture and ideas.
Al-Harizi was mot only a transl\atbr, but alsc an acute
observer. ARl-Harizi was known to have travelled extensively to
far-flung Jewish comsunities throughout the medieval world,
effectively tying his native Spanish—Hebrew culture to theirs.
All the while, Rl-ihrizt was observing his :ontuporari._s and
drawing broad caricatures of their customs. His satire stops for
short spells to comment upon what he regarded as stupid
superstitions. For example, he deals with the ritual of killing
Fowl on the mﬁ- of Yom Kippur, cancdlm. Al-Harizi
;i;_%“!thi' slegance of a prophet h:-th. mouth of a rooster, and
the rooster argues mobly to preserve his 1ife:
Have I not -'” mankind faithfully?
Have I not rouse them for prayer in the
morning " ‘tained them with my voice
 have I not brought forth a

: brood of young fowl for their
pleasure? hiﬁn“.ﬂmmfm

s -2,



killing me now, thnt-_l am old and lean?

The healthy cannot relish my tough flesh, and
the sick will Fm!y die sooner if they taste it.*

This "sermon" is contained in his most famous mk.am
which sheds light on the state of Hebrew culture and describes
the scholars and leaders of the communities he visited. The book
covers far-reaching and vnr-tnd topics, including i'qblu and
proverbs, as well as riddles, love songs and satire.?

In both his tr'amlltio:'rl and original works, Al-Harizi
stretched thul m.i;r-‘lints of “typicnl Jewish scholarship of the
time by reporting the flaws along with the virtues, while
Ming upon a variety of thin&s from the perspective of many

different _ communities.




Chapter Two ; —D b
Judah ben Isaac ibn Shabbetai
Another thirteenth—-century parodist, ' Judah ben Isaac ibn

Shabbetai, born in Toledo or Burgos in the thirtesnth century,

was Al-Harizi's contemporary. In his parodies entitled The
f Ju ! t* (date unknown),®* The War of
Wisdom and Wealth (1214), and The Words of the Curse and he Ban

r (date unknown), Shabbetai uses original works as frameworks for
; his parodies. For example, y in e T t o
Misogynist, Shabbstai alludes to the story of Job. . His main
character suffers complete humiliation :nd later achieves an
unexpected salvation. Like Job, he is visited by three friends
whose intent it is to console him. Later, when the marriage of |
the main character is to occur, the Jewish marriage contract, or
kethubah, is parodied through rhyme and pl;r‘lphrlu.

In Dialogue Between Wisdom and Wealth, the question of
whether wisdom or wealth is more important is discussed and

S

disputed. What is interesting is the mammer in which the

’ decision is rendered. The style and methods parody a typical

interpretation identical to the Jewish legal form of Pssak Din.

- . |

*This parody is typically misunderstood as a result of
its appositional (or second) title, WHoman-Hater. The parody
is not directed against women, but instead serves to warn
-men- of thlw of some women and to urge men against
hasty Miann ' .

*The best and least mfuling dating for th!s document
testifies to three revisions: the first draft when “the
author was twenty years old (1188), then re-written twenty
yesars later unas\. a date found in a manuscript), and
Ffinally, for the third time in 1225. This, lecoNllh. to
Halberstam. Cf. Davidson, note 333 p. 8.

.
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ﬂ.ddit!ml significance il brought to the "Dialogue” when it is

compared to other lltcr_'ntm of the time: _—

While the ' ' ‘
-exposes the corruption of

the Papal court in the time of Urban II, and
shows how Pope, Cardinal and Monk were blinded
by the sparkle of silver and the glitter of
gold (Albinus et Rufinus), the "Dialogue"
holds up a Talmudist as the impartial judge
of the merits of wisdom and wealth.'®

In Shabbetai's third’parody, The Writ of Excommunication,

the author lashes back by way of d-purl‘!ation at the narrowness
of mind exhibited by certain -nnit men of his time, while making

a clever parcdy of his excommunication.

-~

After the emergence of the parodies of Shabbetai, the _

history of Spanish pnr-ody. was stilled ‘and a flourishing style,
such as that of Shabbetai and hl-Hn-i:l. was not seen for some

seven centuries in Provence and Italy.

(-
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Caught merrily in the web of two cultures (Italian and

Jewish), was the father of exegetical parody, Immanuel of Romej
l ' widely read in secular and qcuish sources, and the author of
outrageous wine songs, religious poems, and wildly erotic love
sonnets. He is indisputibly a part of the fourtesnth-century
Italian Renaissance.

° Importantly too, and as his name sunn-gt-. Immanuel resided
in Rome. He is symbolic of the change of locale in Jewish
‘ parody, niny from Spain, and to Provence and Italy. Immanuel was

indirectly the beneficiary of the enlightened King Chnﬁlls of

_'F"""'Tr" oy —

”~
Fnjqu {1266—-1288), who permitted the Jews in Italy to play a

-\\M- A larger cultural role and ta;achilv. success in philosophy and

medicine. He belonged to a community of poets, parodists and

| ll":.“,
.

satirists, which was actively observing and counnnflnu upon the
J

birth of the Renaissance: ; /

Neither truth nor right prevails among us ]
today, the desire of the eyes is the only lawjs
Jealousy and lust rule without restraint.??

)

Immanuel was called “the happily laughing soul®'® and, while
a young man, spent a good deal of time in the company of

beautiful women. His behavior Ultimately cutraged the elders of

1
|
|
'.

£ Rome.*?
- S, - -
T

I e g

“arasl Zinbers, O_History of Jemish Literaturs,
! trans. and ed. by Bernard Martin (Press of Case Western
“’!?"V' mim‘*yl 1972), p. l“- . _\ 3
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Yet, despite his youthful "indiscretions,” Immanuel of Rome
was a significant literary personality. He wrote many songs of

love like this one:

If I were not ashamed before God and 3
did not fear fh. holy people of Israel,
I would build altars to the goddess of
lovey I would fall on my knees before '
beautiful women and kifs the dust '
before their feet.'®*

Immanuel was impudent too. In what ht\ called "THe Jesting

Questions, " Immanuel shows off his. expertise {n Bibltcaiinxluus!l

and grammar, by fending off a series of sixty questions by

" jesters,” each . of whom come to him with a sillier question than

the last. Remarkably, Immanuel wrote it in rhymer

o ]

The first man approached and said: 'I am
puzzled in every way, for I found the contrary
of what I was taught in my day. I have it by
tradition, that Mt. Sinai was the place, where ¥
God gave the law to our race. And now, from

a book venerable with years, the "Law was given
in Shushan" it appears.’

"Nay,' said I, 'Sinai alone saw the revelation
of the divine law. But Sivan was the time of
year, and "Shoshan" should be read here.''?®

i Lo R,

lu-'anuil ulas 3 full of wit, yet suffered bouts of depression

and despair. Bon of this can be detected in his religious
poetry o_mm he writes: '

- ) -
- N

* s4Ibid., p. 209.

sSpavidson, p. 18.  The passage SAmat® A a pakody o
ﬁithgr«:i!!» 'y 3, b ! s
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i Were it not for God, I would make an |
end of myself, for life is without value : -
when the wells of knowledge and understanding

are degraded, and baseness ‘and hypocrisy

are on high.ts E

I

Of all of these forms, Immanuel was proudest of his poetry
and even went so far as to declare himself “"prince of the

poets. "7 But he was not a prince to everyone and, during his

later years, suffered the fate so commonly experienced by

—

original and controversial thinkers; his work was banned. No
less an authority than Joseph &nro ruled that it was forbidden to
) read Immanuel's poams, either on the Sabbath or on weekdays,
because of the prohibition against “;1tting in the seat of

scorners, "18 Karo's ban was effective until the eightesnth

. W

century, when at last Immanuel’'s work, HMahberot, was printed

again. Only at that time was Immanuel of Roms, a great parodist

and exegete of Biblical style and lpirif, and a product of the

Italian Renaissance, restored to 1life again by the winds of

haskalah.

- dmhce

|
: |

P )
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1 Zinberg, vol II., p.215.
- '71bid., p. 216.

1sghulchan Aruch, Orah Hayyim, Hilchot Shabbat, Chapter
307, sec. 16. g s
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Chapter Two ) -29-
Kalonymos ben Kalonymos

. During this golden age of creativity and latiric;i
invention, ro parodist stands out more than Kalonyros ben
Kalonymos, the author of Masseket Purim, Eben Bohan and several
other works. Kalonymos was a prolific translator as well, and
was dubbed "King among Translators" by his friend and
contemporary, Immanuel of Rome. He wrote in prose and partly-
rhymed prose, taking idiomatic 'phrns.s from the Talmud and
representing them in unique and unpredictable ways. His work was
epigrammatic and was ;luays punctuated with“Scriptural quqt-s and
allusions.

Kalonymos was able to do all these things due to a thorough
background in both general and Jewish education. .ﬁs a result, a
king eventually requested that Kalonymos translate Hebrew works
‘into Arabic and Latin,'* thus bridging a gap between East and
West.

Little is really known about Kalonymos' life. It is
believed that he enjoyed a high position in the Roman Jewish
community and was a part of the philosophical circles of lllding
intellectuals of' ;hq tin.. It seems that, at one point, he was
-ll-ct.d to briﬂn a petition to the ﬁbpl on b.half of the
b.uig:él c:o-nunlty of Avignon, whose Christian populat ion had

threatened to exterminate it.®*

-

v

- t*Zinberg, vol. II., p. 223. The king was Charles of

ﬂnJou who was responsible for bringing K;lm from his
home in the Provencal etty of Arles to M, where he began

I'lts literary carser. A
"'m m “"Kalonymos ben Kalonymos, A
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. style of Mahberot, written by his fri.ﬂd, Immanuel. It is filled

~In the following pnuu-, Kalonymos compares the dtf'ﬂeult

_th. Jewish nirl. pm-hnpl indicating his own difficulty in mn

. ———_—‘-;."m--",r_‘\ - . -:ur,v-- ....-—“. — ,_-.‘__.-.-—F... __'..:_.!.‘
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Kalonymos is best known for his Masseket Purim and Eben
Bohan (The Touchstone). The latter, written in 13& or 1323, is
- d:dmu- . work written in rhymed prose, somewhat in the same
» L
with puns nnd_plrodilti: passages, playfully levying criticism
.v-fy which 'uay he pgazes. Kalonymos spares no one, haying a go
‘at the wealthy, the ignorant, the meticulous and boring
'nrau“arianl, the quack physician, and especially rabbis, m‘
and Hypocrites. His disdain for Rabbis is svident when he
writess ¥

./ Th-y c.rry on constant cnntro#irsi- among

. themselves. Each tries to bring the other down.

'~ If one permits something, the other at

once forbids it. Their learning is only for
the sake of their glory.*!

o SR

-xlstm of th- J.uilh boy with the carefree and siupl- life of

up under the rigors of traditicmhl Jmilh lifll :
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0 Thou, in heaven, our Sire,
Thou hast saved our fathers 1
from flood and from firej
The heat of Ur—-Kasdim thou hast cocled,
The sperm Be Dinah thou hast ruledj
Hast turned staff into snake,
And clean hands didst leprous makej
Hast changed the Red Sea into land,
And the bed of the Jordan into dry sandj
At thy bidding water gushed from rocky massj
0, that Thou wouldst réfashion me a lass.
- Were I blessed with fortune rare,

I would be a lady free from care.®*®

. . #

Though Kalonymos was known to have served in a leadership

L]
i s il -_‘J

e

4

position while in Rome, he saves perhaps his most pointed
criticism for the "hypocrites" who run the community:

I know them well, these hypocrites with

glazed eyes, who are supposedly entirely
separated from the pressnt world and constantly
pray to Bod, but in secret do the most shameful
deeds.*? i ; ;

These quotlticni throw a pgoed deal of light on life in Rome in

th."'fom-tmth ceritury. Yet, the mlulim of Eben Bohan

-indioatn thl-t" this 'uork was wiﬂriiy intended as a self-
cuh-imnt!oﬁ in uhteh Kalon?m m his own stnunlo u!th the
'wll imllﬂt!cm ' '&n hi?lf,d"* In a pnrtieular section,

Kalmynol.' "lg Fine lmum ﬂpl.tc with pm and short .

w

wmiﬁ_

& f," =%

i okt ulll upen his own m to m for
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It is possible that this type of introspection on Kalonymos'
paft is indicative of a different period of his life, the years
spent outside of Rome. Kalonymos returned to his fahi&y home in
Provence in or around 1323, soon after that community had
experienced massive pogroms. The aftermath of these incidents
left Kalonymos humble and penitent.®®

Kalonymos®! life went full circle. Early in his careenr,
while still living in Provence, ;c condemned Josiph ibn Kaspi for
behaving with insyfficinnt ﬁ-spcct while mentioning the
matriarch, Rebecca.®? Later, having bIC;;I a part of the spirit
of Rome, Kalonymos rose to become "the greatest stylist of his
time, o8 Finally, at the end of his life,** _ Kalonymos was
contrite of heart once again.

With the work of Kalonymos,; this period of creativity comes
to an end.?* Jewish parodists seized a brief moment of
enlightenment during the Renaissance, and “took no prisoners,”
commenting on every segment and interest in their societies. |

Through their exegetical and prosaic style, these parodists

succeeded in fashioning for us a period where, for the most part,

*¢Zinberg, vol Il., p. 287.

**Ibid., p., 223.

*sibid.
- *%Chotzner, 28> Sits,y Quoting Grasts, History of the
Jews veol. VII, p. Here, Graetz suggests that Kalonymos
likely died in the year 1337.

Iﬁm_ ‘-' m M'Mﬂ. ,- _.- s




© literary creativity was applauded, and nsw m_ul' different fm

m ée&idnr.d acceptable. _ Soon after the writings of
- KQ'IM. p-rucuuon- increased aﬁd codes like Karo's Shulchan

fruch were set into place for the people to observe.  This
| resulted in 2 turning inward among Jews and such prolific and
exciting literature Gl g - Ehni parody . of Vhe thirteenth and
| Ifou‘rtmth centuries would not be seen I‘ﬁlhiﬂ. until m@hﬂ*
mm appeared on th, scene late in the seventeenth

_- o’ enﬁtl.iry,
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CHAPTER THREE

The Masseket Purim of the Fourtesenth Century

Structure and Themes .

Thﬁ . annotated translation which follows is
taken _fron the third edition of Masseket Purim
(Q*"MD Ndoa "°271 O*™NP N%\Q), published by Jonas Willheimer
(Vienna, 1871), uh!cﬁ ‘itself is taken from an earlier eightesnth-
ceantury manuscript.? Masseket Purim is believed to have besan
written during Kalonymos' stay in Rome between the years 1319-
1332.* ’

!lgggggg_égr*gfis a-masterful piece of Talmudic parody. The
style of\gh. -’parody, :I.'l';s form and its method of interpretation
are all very similiar to the Talmud itself. Subjects which would

seem to hlv; nothing to do with one another are artfully woven

together. Verses are missaplied and taken out of context.

Unlikely laws are deduced in true “pilpulistic" style.
Discussions take place between the most unlikely people (cf. in
particular, the interaction betwaen Haman and Mordechai in

Chapter 3: "(CIf)] Purim should fall on Shabbat...”).

i 'ﬁ"aM.am_m_imm_mem 11, s
118. Davidson invites -the truly curious to cf. Roest,

MWON N2 no. 5151. Kalonymos® Masseket Purim is b.lt.Vlﬂ to

have besen printed three times: in Pesisanc in 1807, in
Venice in 1552, and finally in Viemma in 1871. For more
bibliographic information cf. Davidson, Part II until the
end

-t

Paviks3, p. 19.

SR PE SR 8
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Kalonymos selects certain unfortunates to be the obJ.et‘ of
his ridicule. Throughout the parody, drinking to rﬂﬂ.‘l is
considered virtuous, but the “drunkard"” is laughed at. The
“glutton" is a preposterous beast, seen diving into a bowl of
soup in search of his quota of meat (cf. Chapter 13 "On the
r first day of Adar..."). The laziness of the "idler" is scorned,
§ lest perchance it result in disaster the likes of which were
"responsible for the destruction of Jerusalem" (cf. Chapter 4
"They may r-ad...“i. Kalonymos also applies his for;gdablu wit
and keen satirical sense to examine the conduct of the "miser"
(cf. Chapter 11 On the first day of Adar...).

Kalonymos reserves a rather cruel eari:ntd%t for the idiot
or imbecile (cf. Chapter 1: On the first day of Adar...). It is
not inconceivable that Kalonymos was actually describing the type
of ignominious treatment which the mentally impaired received at
that time:

They bring the fools [idiotmj like court jesters)
and ply them with wine until they lose their
senses and become confused. They show their

k- testh and blink their eyes until they
Ig have displayed their utter folly to everyone...

; It is el.ar.that Knlony.ﬁs tells us much about his own time i |
K and place. Included in Chapter 1: “On the first day of Adar..."
>

b

is’ &* list ‘of tu-nty-four spacial dishes which were prepared by

v Italian Jews during that period. We learn that -ou-thtnn

resembling chess was played in Italy of that day (Chapter 31
| " CIf) Purim should fall on Shabbat...”). Kalonymas cautions us to
R .' be on the ;m:m for uﬁpﬂum Wm. "deceivers” (or
“forbidden uiaiw') who move about with the truly mu.m and

-

n¢r“ SV R ) ).
“ b . ", 2 .-n ' o T

2o P 52

-'J-: 3 2
gLJk.ﬂhﬂLn_ 3“3414¢_¢11iﬁﬁn_. NS L ;i;;-'




- 5T ‘—-W.:i-'-"wr S TR T T a3 " . - ;.“
L "D, 3 3
- 4
\ d

Chapter Three -36~

bilk the charitable :ouuunity.out of its Purim-coins (cf. Chapter
13 “On the first day of Adar..."). Kalonymos describes, in
.llboratq detail, one Purim custom in particular,! Ira (cf.
Chapter 23 “The wealthy man..."), which Davidson asserts is
mentioned no where else.?

k Kalonymos makes -viral other observations which are
particularly interesting. In a number of places in Chapter 4:
("They may read...") he IIﬂtiO;I what seems to be an upper class
in the Jewish community. In one case men accustomed to drinking
from crystal vnuiu are instructed by R. Shachran to drink from
silver and gold vessels on Purim. Later, in the same chaptenr, {
children of the rich are singled - out to r-:-ig, Purim—-coins of |
gold and lllVlr;

Alsco in that chapter, Kalonymos makes a distinction between

1
1

the customs of Eretz Yisrasl and those of his region of Italy.
In this way, Kalonymos depicts the dependency of the Italian

Jewish community on money—-lending:

T

the residents of the land of Israsl own
. fimlds and vineyards from which they derive
their livelihood in abundance, however,
the residents of Babylonia and Byzantine
N Italy ‘nothing by which to support
A themselves other than loans... 1

in mi;- vein, it is possible to conclude from Masseket
B Purim tqlul lhlonynol ndvoeat-d the reform of certain traditional
'J;!; Mti:.b. In two 1mm he suggests changes which
: would ulmty mﬂ"l- the futm of some of hh emtmartu.
*'.1-‘ _m the u,tmin cf Chapter 41 ‘
1 A 4 e 3

-
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- old, a new precedent for Talmudic parody.

Chapter Three b : -37-

'fh-y may read...," Kaldnyuo-, in his own name, draws the
inference that the Megillah may be read in the wvernacular.
Unquestionably, this represents a split with the status quo of
the time. And, toward the end of Chapter 3: "If Purim should
fall on Shabbat...," Kalonyﬁo- raises the question of men and
women dancing together. The matter is left unresolved, but is
significant nevertheless. .

In short, Masseket Purim is replete with fanciful laws and
far-fetched deductions of all kinds. ﬁi;lo Kalonymos' makes fun
of some of the more unfortunate members of his society, he does
s0 playfully and without malice.’' Kalonymos' ?ntcnlivn use of
Biblical and Talmudic proof—-texts indicates that his audience was
a very literate one and that he, hill.l;'.pﬂlllllld a good deal
of background in, and reversnce for, the traditions and teachings
of his pecple.

This Masseket Purim is a very diverse document. Through its
use of ncnuini\hnlaéhic material and .s@aﬁli-hod hermeneutical
prinplplid}.it succeeds in bringing to light many of the customs
and traditions -ugstin‘u in Italian-Jewish culture at that time.
In the same bu:-.__'nt.h, Kalonymos establishes, by virtue of his

.utrqﬁdihar& !nif.t!on of the style and diction of the sages of

. |

-
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- first day of Adar...")

H’I-I'Elﬂ.ﬁll The "Talmudic" Discussants ¥ / )

In the vast majority of instances 1J'u.g.g5.g_gg:1., the
'Rnsb!'s“ names have been invented to correspond di;lctly and
humorously to the content of the argument itself. For example,
R. Hamra (wine) will be involved in discussions about the
appropriate use and/or amount of wine necessary on Purim, and may 4
be the authority. In a ninoq}ty of instances, the "“Rabbi's"
names are those of a real Talmudic predecessor or an historical
figure. In addition, Davidso; provid.i\,h .xt.nsiv.’liltlhn of

names assumed to be Italian.*

“Rabbis” In Order Of Appearance: . "
Parnach--an actual PAmora (cf. footnote 2, Chapter 11 "On the

Samchan--"happy one"

Balaam——"destroyer of the people” (cf. footnote 6, Chapter 1: 7
"On the first day of Adar..." "y

Rafram—-a Roman name ' i

Ravha——"to ‘Ilk. room, leave space" (cf. context, Chapter 1: “On
the first day of Mar... .

ma.ehan—-"fdmt'ful one" . | ..

‘Bat lan——"tdlnr " "-hirh.r"

am—-"l * (cf. the eontrmtnm opinions and attitudes of
tn Inll lhn, Chapter 1: "On the first day of Mar... .

-

ﬁtzlm—-"lqnm. " 'lnzf"

_lﬁlru—-th.fnthd‘bf.“ (ﬂlpunr?u 1 T T A




- Achlan—"glutton"
Ra' avtan——"hungry one, “ "ravenous"
Shatyan——"drunkard”

3 Bhlnhrnn-'drunkard,' 'Ihikkur
ahb-m waster pn -Yoce

Hillel—-actual name,

A s "'.
2 _'“'
-
e
PRS- N I RO, o W T TS

b
b » Gargaran—-"quaffer," "“chugger" :
A yom Tov--"holiday, " “festival" {
k- )  Hillel the Doctor . ‘ , j
- i Zuhamai . i ’ b
. o Nachtom——"baker" i
";. L '~ Rab Shakeh--Biblical name, or pm-hnp'- “"one who gives drinks" j
y Shammai (Shabbai)--appears just. once (cf. exchange with Hillel, N é
; Chapter 2: “The wealthy man...") o '
.Bhnbbatai-—fm ﬂ\abbnt, an iup;rt'cm questions in regard to the . |
, Sabbath '
. * Tarphon--Roman name,also an early rau...;madu- J
;I ; ﬂputian-‘nilqi'. 3
Shemen——"fat" ‘ 4

L



. Abraham Rossi--son of Rabbi Shabbatai
B.nj'..in ﬁ.' Isaac—-common name
Meir-—-common name
Simcha—-" joy"

Isaac——common name
Menachem——common name

: *
Aeh.n¥-tpt son of Karmi (Joshua 7:1) or, "circle" (cf. context,

Chapter 3 € _Purim should fall on Shabbat...") y
ﬂv—\—‘&,r:\ "master" . = '
HM.H_!EIII:II character ok
Amalek--Biblical character
Bhnkrnn—-‘iiar'.
Kozban—="1liar""
_ Benjamin b. Yechieil

Hamsan——"extortioner,* “violent man"

uuhm-'m who takes from other,” “thief"
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Tzahakan--"playful, " "jester"

ph-ﬂ;tmg-—':!ud.ll"
Bar ;(llﬁll‘
‘5; Memuchan-—one ofthe princes of Persia and Media
T;Ade--Juuﬂ
ai'hiaqn-'--hnun-

- -

« Ben .ﬂltr—w name

Antoninus——Roman

. Pn‘ﬁn;—-"‘é_upﬂim"
_ _vechiel the Fat

Nissim Halevi-—common name

Judah the Fat b. Yechiel




Mishnah
On the first day of Adar, we make proclamation concerning
fools, wine, forbidden mintur.i and hunters. And some say: Also
concerning bakers.! R. Parnach says:* "RAlso concerning guests."
A miser should not travel on the road from the beginning of

#

Adar until the sixteenth day of the month [i.e., after Puriml.
] The same applies to one who is'f-.blu. R. Samchan says: "“From

-

the begirmming of Adar until its end," for thus did R. Samchan

2- ? say: "When Adar enters rejoicing [simchal is increased."?

In a place [communityl where it is customary to do work on

Purim, they work.* However, in a place where it is not customary

| ‘{This is a parody of the begirming of Mishnah Tractate
Shekalim: “"On the first day of Adar, we make proclamation
concerning shekels and forbidden mixtures." On the first
day of Adar, the Bet Din used to proclaim throughout the
land of Israel that every adult male, whether rich or poor,
must contribute a half shekel to the treasury towards the
upkeep of the Temple." 87750, “fools", is a pun on BY7PR,
"shekels". QO'N7D, "mixtures", can refer to DDN N7,
a1 IN7D, .the forbidden mixture between hetercogensous
plants - in the same vineyard or orchard.

— —y=

*A R. Parnach “is mentioned several times in the
‘Babylonian Talmud, ‘e.g., at Megillah 32a, "R. Parnach said
in the name of R. Yochanan: 'Whoever takes hold of a scroll
It of the Torah without covering is buried without a |
B ~ covering!*"

1 "‘ . ]
r = "%b; Taanith 29al R. Judah the son of R. Samuel b. |
ﬁ - Shilath said in the name.of Rab: "Just as at the beginning
of Ab rejoicing is curtailed, so at the beginning of Adar

rejoicing is increased.”

a0

L | b

. "*b. Megillah Sb: Rab and Rabbi disagree as to whether
~work is permitted on Purim. Rab cursed a man for "sowing
flax on Purim”, while Rabbi's locale did work. Moreover, we
are told here that Rabbi even "planted a festive shoot."

' 'y
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té do (work), they do not work. In all cases [in every
community] students (of Torah) are exempt (from studying ~on
Purim).® |
We do not marry on Purim on account of neglect (fr?m) eating
. and drinking. However, a man may take back his female servant
(on Purim) for she is well versed in cooking.

A man is obligated to eat fourteen feasts on Purim,
including both evening and daytime.

R. Balaam* says: "[Thié obligation applies tol daytime
only. For behold, the sages have said: 'If one eats his Purim
feast during the nvnﬁing [of the fourteenthl, he does not fulfill
his obligation.'"?

These are the (kinds of foods) with which a man fulfills his
obligation on Pﬁriu: meat (of non—domesticated a;iunls) and fowl
(this applies both to meat and fowl)-—-whether roasted or boiled——
stew, minced meat pudding, and (all) types of pastries. But one
does not fulfill his obligation (by eating) the meat of cattle or

fish, locusts [(insects] or vegetables. In fact, they said [it is

*b. Megillah 3a. "It has been taught to the same
effect: Priests at their (Temple) service, Levites on their
platform, lay Israelites at their station - all desist from
their service in order . to come and hear the reading of the

| 2 Megillah. It us.in reliance on this dictum that the
| Bl members of . the house of Rabbi were wont to desist from the
l study of Torah .in order to come and hear the reading of the
' Megillah. " : :

E - ABalaam. Cf. Numbers 22 ff. and b. Sanhedrin 10Sa ff.
“ & 993 - the name is explained as "destroyer of the people,”
- who leads them to debauchery through strong drink.

& ~ 7b. Megillah 7b. This citation is attributed to Rabba.
- : The text there continues: "And what is the reason... (for)
< it is written, days of feasting and gladness (Esther S:122).
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£/ ~

; qn\bstnblish-d legal rulel: a woman may fill a pot with meat and

k “put it before [serve it tol guests; even the meat of cattle and
fish. :

A woman should not wear either colorful clothing‘or ironed

< garments,®* and she should not go about (in the streets) on the

days between the eleventh and the sixteenth of RAdar. (Rather),

4 she should continuocusly sit between the stove and the fireplace,

for even though this is degrading to her, it is really to her

credit [praisel. And even though it pains her (now to behave

this way), she will be happy about it later [i.e., she will enjoy
the Purim food laterl. - |
Gemara

On_the first day of Adar we make proclamation concerning
fools, wine, gsc,.. What is the reason for this halacha? To

make joyful the sad ones, for we have learned (in a "baraita"):

. With what does one rejoice on Purim? With eating and drinking.?

Evil-merodach®® says: "With foolishness, as it is written: A

K little folly outweighs wisdom and honor."*! And how is this
y done? They bring the fools [idiotsj like court jesters] and ply

them with wine until they lose their senses and become confused.

A *b. Pesachim 109a. It was the custom on Passover that
4 women in Babylonia would add to their rejoicing by wearing
colorful clothing while women in Eretz Israel would .wear
ironed garments.

> - 2The same question is, in essence, asked about Passover
' “ in b. [ Pesachim 10%9a: It reads: “With what does he make |
= them réjoice? With wine.” 3 |
!*The Babylonian general, II Kings 25:127. x e

tiEcclesiastes 1031,

-' sy Y A A SR g
. i ' p = . \
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' fh-y show their teeth and blink their eyes [i.e., they Ituubln
. p around inebriated] until they have displayed their utter folly.to
* everyone, to fulfill that which has been written: VYea flso, when
a fool walks by the way, his understanding fails him, and he
reveals to everyone that he is a fool.'*
"And whoever has never celebrated the water drawing ceremony
has not seen joy in his life.“'? And our "Mishnah" also (has the
» same sense)!* when it says, "concerning foolishness and wine."
This corresponds to what is urgttln: Give strong drink to him
/ that is ready to perish and wine to thase of hnawyt_h-urt."
e ‘ Rearrange (the wording of) the verse and interpret it: Give
? - strong drink and wine to him that ?I ready to perish [i.e., the

idiots] in order to make Joyful the heavy heart.
Concerning forbidden mixtures, etc... . What is the reason
for this halacha? (For) what are mixed seeds? Deceitful pecple.
And why does one make proclamation concerning them? So that they
not lead the peocple astray through their deception. For it is
their custom fo Join _in with the wayfarer, and to come and

receive Puriy-coins with them ([i.e., the gifts intended for the

f e 3 -y 1013,

TRy "ﬁi.hﬂlh Bukkah Si1. Cf. also b. Sukkah S3a and y.
: Sukkah S:11. The water drawing ceremony is mentioned here in
order to demonstrate "that the spirit of holiness rests only

= in a heart filled with joy" (y. Sukkah S:11). :
':* ’ « '*l.e., m has not seen this has not seen
4’ - merrymaking in his life. - . ,

‘SProverbs 31:16.
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truly poorl and then go on their way.!'* And we do this [warn
E about theml so that none of the wayfarers will willingly join
| with them or form a partnership with them (té defraud and divide

the money), as it is written: There is no trustworthiness among

p—

the Gentiles, nor even among evil Jews.'?

R. Parnach said: "(Once) I saw a particular wayfarer who

e

made a partnership (to defraud) with a deceiver and together they

collected many coins on Purim.’ And when the time arrived to

distribute the portions they stole from one another,; and they hit
y one another until they (both) died. At that time (the sages)

said: "Do not join forces with the dIchVIPI, aven dhring the
! rest of the year, and all the more sc on Purim.'"

And concerning hunters. What is the reason for this
halacha? (To instruct the hunter) to hqnt venison or fowl for
the Purim feast. And why do they annocunce this in advance? Lest
guests arrive and prevent nim from participating in Purim's joy
[i.e., lest the arrival of iu.sts prevent him from hunting food

for the Purim feast and he thereby has less to sat on Puriml.

But surely there are gesse and chickens (available to eat)

e o T T——
™ ol s =

and surely there are Herodian [domesticated] doves-'* Rather,

T
"l

b ! 18 Tosefta N-nllilh 1:5. ‘“Thiy do not investigate too
closely to see . whether the poor are deserving.” That is,
one gim c.-o‘lm on Purim to whomever asks for them.

R — - A%hb. l-lul'ltn 133b. This statement is introduced by
L ':"l'b? A2%%0 which is an improper formula for a rabbinic
S L quotation. NTINT 127N would be Mtlr, since this is not a
oy biblical citation. 4
ey B L mly there are other utm of food available,
Rt - %0 that even if umtucou and he can't ‘oout.mlhunt.

. there u still good poultry -v-u-u- for Purim.
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the reason that we advance notice to the first of RAdar is so that

there should be more hunters and they should sell (their meat)

more cheaply. {Alsc because a good buy brings out morr business

E and more common folk to buy ,'* as the saying goes, following

the judgment [business sensel of the laborer, one will find a

good bargain in the market-place. } |
And there are others who say: What is the reason that we do

» all of this so early? So that people may begin tc eat and

rejoice from the beginning of Adar. As we have learned, When

T T T

Adar enters, the people's Jjoy increases.®®.

Bnd some say: Also about bakers. 8o why did the first

tarnma not teach this? These [bakers or baked goods] are deemed

=g
]

to be couﬁonplic., easily available (and hence not in need of

‘hi-

special advanced priparntion;.
} R. Parnach said: "Also concerning guests."” Who mentioned
anything about guests [i.e., _why are they a relevant concern
herel? They are mentioned here, as Scripture says: and gifts to |
the poor.®* Why do.they require a proclamation? If they come |

around, let us give them (gifts, coins)y if they do not come, we

y

are not _required to do so. S0 why then (we ask again), is a

' proclamation Mﬁugrb;l? S8aid R. Parnach "We make a proclamation
about guests, so that they (too) may come to hear the reading of

. ‘:"":-‘-:“T.H;‘ the Megillah. And to anyone who has not come to hear the reading

19 The meaning is unclear. Perhaps, a good buy will
cause simple folk, common folk, to come running to empty
their pockets, and to take out their money. 3

p: _ :

Bt - . %**b, Taanith 29a.

..E-t.m 9.&- ;
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Chapter Three: *On the first day of Ader..." : -48-
of the Megillah, we do not give coins.” And thus is the halacha

established.

A miser should not travel on the road. Granting (the logic

of this ruling with regard to) the miser, since he picks nits and

quarrels with everycne and prqvcntl the masses from making a nice
Purim feast, but what is the reason that the feeble person (may
not travel)? We infer (from the case of the miser) the (case of
the) feeble person whose h-l;th is bad and whose stomach
[digestion] is bad, and who hates himself [is bitterl. And
anyone who hates himself cannot love his }qllou. He feels sorry
for himself Qh-n he sees a company of his fgllows eating and
drinking and rejoicing while he is ‘sad that he cennot digest his
food. As the saying goes: - One's pain increases sixty—-fold who
hears the levity of his fellow.

It has been taught (irn a "baraita"): One who is out on the
road and meets a miser ihoufd go to the side of the road [i.e.,
avoid himl and not inquire as to his welfare and respond (to him)
weakly and with forn;lity. And this rulinﬁ applies duriﬁn the
r-it-pf tﬁ. year, but in Adar, one should flee from him. How
far? Bﬁid Rafnin:‘c“(Ffo-) out of his sight."”

R. Balepw was sitting before Ravha and asked him: “If one

equh uﬁon a feeble person (on the road), what [should he dol?"

R b

" He said .to him:i "It is not different (from the case of the

s %
miser)." Ravha asked: "What is the case if one stands within

four arms’ lengths of a miser during the rest of the year?" Now.

if you wish to say that during the rest of the year it is

1
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Chapter Three: “On the first day of Adar..." ' . —-49~ |
J : |
permitted, what about on the new moon of Adar? And on Purim !

Y

(itself) what? The question remains (unanswered) .

R. Samchan says: "It is written (in one place): Rejoice, O
iy S, Vin i youth...®® And it is written (elsewhere):
Rejoice not; o Ilrlli...'.' (Aren't these verses contradictory?) -1
This is not*difffcuit. One [the second] refers to the balance of
the yearjy the other [the firstl refers to Purim, about which it
is written: Days of fbﬂlting and rijoxcinp."

It has bh.n tnughtl ﬁ}nnn is obliuat-d to nak. hil wife

rejoice on Purié since women too were included in the miracle.®*®

How do they cause them to r.Joict? (With) sexual intercourse.

m_ms_lmwum Why (isa

)
!
r
i
R
B R. BaYaam says: "WitH eating and drinking." >
t
scholar) exempted? Isn't Torah-study a source of enjoyment for
him? . As it is written: The statutes of the Lord are right,
B . rejoicing the heart.®*® Why then, are they exempt? Because
Joyous occasions should not be mixed. The rejoicing for Torah is

rﬁ - separate, while the rejoicing for Purim is separate. ' _

R. Bhlch.:hnn asked: "But what is thl fufiﬂﬂ‘ih the clll of
someone like uy’.lf and Rabbi who do not enjoy our .study (of

Tor-nh)?" The qunti.on mainl (unamd).

: ,.__' -~ Q'Eccfoniaﬁt‘ir Ha8.

f3Hosea 9:31. So 'h ST

-
v

2 . “E-t!_wr» 922. : X
*SCf. b. m lbﬁl and Ntdmnh P-lnuh!n 1014. Oon
Passover, a man mm*—hlgl-dta and chﬂ.d?o 'bo
aﬂptc- hreyah ‘was n&,ﬂ mm
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R. Shachachan said in the name of R. .Batlan: "A schoiar
must not commence his ﬁ.gul-r session on the evening of the
thirteenth breaking into the fourteenth, lest his studies absorb
him and he come to neglect®*? his celebration of Purim."

R. Batlan also sat and‘said in his own name: "The one who
desires to prepare a Purim feast according to the halacha [i.e.,
appropriatelyl, should .a-pt‘ himself from work from the
blninninﬁ of the month of Adar. And the women of hit household
should stop work from the first of the month of Adar until the
sintl-nﬁh. &

R. Amalan contradicted this, (citing a "Mishnah"): Even if
his wife bﬁ!ngl in [to the marriagel] one hundred ;orvants and one

hundred handnltdbnl; he should still make her work with wool, for

idleress leads to immodest behavior.®* This represents no

contradiction. One (R. Amalan) refers to the balance of the
year, one (R. Batlan) refers to Adar.

One does not "marry. R. Amalan teaches: "One who has
neither a iifa nor a h;ndnaid.n should n&t cook ‘on Purim on
account o ;hl?t;i!étﬁ-e-.sary).' Therefore, the sages said (in
the "Mishnah®): - "A man should take back his handmaiden.” And

the text is exact in this regard, for it says: “For she is

~ famildar with cooking"--which implies that if she is mot familiar

(with cooking), he should not do so.

-m.;._..A sl o o i ...l‘--‘...;..i..m;.h.:;.qj
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Chapter Threes “On the first day of Adir..." _ -51-

Similarly, R. Atzlan lat"-htforc R. Amram, and asked him: |
?thf is the ruling in the case of one who ‘cooks cabbage and
beets without meat, for is it mot taught: "Not with meat:; and not
with vegetables.'?" R. Atzlan cites the following Mishnah
against him: These are the vegetables by which a man may fulfill
his obligation to eat rvr:ﬁ on Passover.?® Passover is
different for they (the vegetables) are (required by) from
Scripture, (i.e., that the IO 1; eaten with ™M and 210 =
vegetables) and Scripture does not need (additional) _support.
Purim’s origins (on the other hand) are p&it—Biblical [scriball
and post-Biblical rulings need Scriptural support; hence the fact
that vegetables are required on Passover says nothing about i
Purim,?? |
R. Balaam was, in his own eyes, a lazy scholar. He (once)
sat before R. Samchan on the day of Purim, who saw that he was
sad. He [Samchan] said to him [Balaaml: "Why are you sad?" He 3
responded: "Because [ have not made preparations for the Purim

feast on account of ih. labor involved." He [Samchanl] said to

f*Text reads: “said"——but "sat" is formulaicly more
appropriate here. :

.

aeMishnah Pesachim 216.

*1The issue is: What is the ruling about cabbage and
beets without meat? The answer: No, because the "Mishnah"
says—--one does not fulfill his obligation with vegetables
(nor with meat or cattle)—mMPI"2 NN juxtaposes with
W2 N73--the objection: but on Pesach one does fulfill
one's obligation with vegetables (771R). The response:

is dif{.riﬁt, because rwrm is required by Scripture—-
; only for Pesach. The uncertainty in the text is one of

ob.ﬁ !m. m— should provide tmmuir which is
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him: "Rely on my {(preparations)--i.e., eat with me." The
following year, he [Samchan]l saw that he [Balaam] was sad. Hﬁ

(Samchan] said to him [Balaaml: "Why are you sad?" He replied:
e

e r— ———

"Because I have not made preparations for the Purim feast." He

[Samchan] said: "You are a sinner! For others it is permissable

(to labor making the Purim feast) while for you it is

prohibited!?" When he departed from him, he [Samchan] saw that
“ he [Balaaml was crying. He saidsto his attendant: "BGive him a
doveling, " for surely it is written: Gifts to the poor,?®* and
there is no one poorer than this. He (his attendant) ﬁqﬂt and

- gave him a live chick which he did not ncé.pt. He asked him:

b/’ - “When can I slaughter it? When can { remove the feathers? When
L can I cook it? Better a burned loaf of bread nnd'blacc of mind
i with it!" :
i R. Samchan was angry and said to him: "Bastard (l1it., "Dark
: offspring of a promised horse")! Don't make requests! I compel
; 'you (to take what I've offered you)!" He took it and left, and
{ he was crying. He (R. Samchan) said to his attendant: "Give him
a young pigeon in order that people should not say that ﬁ.
3 Samchan had not fuzﬂund, [the injunction] and gifts to the
Fourteen Purim fessts. It is taught R. Mordechai said,
L 1 % "Twenty—four kinds of festive foods were transmitted to Moses on

N

Mount Sinai, and one is obligated to (eat) all of them on Purim.

B They are ([as taken from Italianl:®? friture chose e gustose
g - : '
itEsther 9:22.

33pavidson, p. 22.
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Chapter Three: “On the first day of Adar..." -s53-

colls redice ooratissimo'del Gomto, stuffed.lamb,s torticeine,
wafers, torte, mostacciuoli (éastri-l}, tocchetto (ragout),
roasted ears of corn, 3% fgglgig_ggllg_infg:ng,‘ram'i meat, deer,
roebuck, goose, hen, pigeons, turtle doves, chick, ‘uah: anatre
(ducks); fasani (pheasants), perdici (partridges), young turkeys,
paunch of a stuffed fowl, quails. It is taught in addition to
them: pancakes, maccheroni (macaroni) and gelatine (gelatin)--

according to the words of R. Achlan.

R. Ra'avtan said: "We eat A; fewer than ten nor do we eat
more than twenty-four Ffoodsl corresponding to tﬁ- twenty-four
priestly gifts,?* and this also corr.tpond;- to the tucnti—four
books of the Torah. And thus would Harbonah?? say: "Even the
poor Israelite may not be fed less than ten types of dishes.'2?®
These correspond to the ten sons of Haman."

The question was posed: What about drinking [i.e., what is

the proper amountl? Did the sages prescribe a fixed measure only

‘in regard to eating? R. Shatyan said: "There is no fixed measure

for drinking." R. Achlan said: "“There is a fixed measure with

regard to drinking." R; Bhachran:objuctldl “But it is written:

3sCf. b. Pesachim 74a.
3%Cf, b. Ketubot 17b.

38 Tosefta, Hallah 11,7t "Twenty-four pri-stly gifts

. b_.l_onn_!:g Raron and to his descendants...” (viz., Numbers
~18:18). - . : =l h,

"Ha;bonlh and Hatach: Tuo.of tnp.Klnn'I chamberlainsg
Esther 1110, 4:16,9.
- . . '
- 38Cf. Mishnah Pesachim 10:i: Even a poor man of Israel
should not (drink) less than four cups). :

'
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And tﬁa drinking was according to the law; none did compel."?**
This indeed poses a difficulty according to R. Achlan's opinion.
Hatach*® asked®' "What about diluting wine with water on Purim?"
i‘ R..Bhnchran said: "It is forbidden." But is it not taught: You
. may use wine for an Erub for the benefit of a Ni}}k?fil and heave
3 offering for a non—-Priest?!' Does not this mixing [comminglingl
for an erub diluting [i.e., miuing with waterl? Mixing with
water——No! What is mixed [commingled] is white wine with red
wine. Why is this so? It is so that the law of the erub will
not be forgotten in our land [i.e., -how to make it prop.rlg].
Iﬁggg__ﬁrl_in! kinﬂg of foods... WhHy is meat of cattle

[i.e., domesticated animals] not permitted? Because it stands on

: r 'i your stomach ([fills you upl and surely we hiv. learned: R.
Hillel, the doctor; says: "We ghould eat only tho;l things on
Purim which are easy to digest in order that oﬁc'may ;nt fourteen
f festive meals——following the opinion of R. Balaam."

Gargaran objected to R. Hillel: "But there are types of
§ éastriu- which are not easy to digest and they are permitted, as
| it is taught: and with tvpes of pastries."

R. !Hillol said to him: "Pastries are different

—

¥

[permissiblel, because they are only eaten to satisfy one's

&

K. J o ‘

F appetite. And we infer from this that everything which satisfies A

= . |

. a man's ipp.tit. is easy to digest." : 1
] Fas ~ - g } ~ - ]

E' 3%Egther. 118. ey |

‘*Harbonah and Hltal:hs Two of the King's chamberlainsy
= e Esthn: 13110, 416,9. :

- *‘Mishnah Eruyin 3:11.
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R. Achlan objected: Since your heart’'s desire is to eat
meat, you may eat as much meat as your heart desires.** From h.rp
k the sages said: "We eat meat only to satisfy our appetite.”

F . This ruliﬁg lpplili (only) to meat of non—-domesticated
g cattle, and fowl which are not to be found nearby and hence are

expensive. But meat of (domesticated) cattle is found (nearby),

as it is written: And the ravens brought him bread and meat in

the morning, and bread and meat iIn the evening.*? This !
corresponds to the popular sayinfi:t "Cattle [meat] is prince of
all types of food."** And in the west (Eretz Yisrael) ﬁpny say:
"A dish [meall uithout'Mlnt is like a home without a wife." What

L is the halacha? R. Yom Tov said: "“The halacha is according to

-

R. Hillel."” And so did R. Shatyan say: "The ngiggng is according

-

ﬁ— ;

to R. Hillel." And so, indeed, is the halacha.

g
4
L

Returning to the body of the tradition cited: R. Hillel the
doctor says: “"We should eat on Purim only those things which are
.easy to digest in order that one may eat fourteen festive meals
on Purim day."

One who is feeble (prone to indigestion) or ill and wants to |

-

= .
f D

eat fourteen -fni‘:ivc meals on Purim;, we do not prevent him from

doing so. . And lvlﬁ (ﬂifh regard to) the twenty—- four types of

y foods, which are decreed in r.nard-to the Purim feasts——he may be

fed from .all of them. And I will vouch for the matter that it

- Dd.um 12:20.
*3] Kings 1716. ' .

“44This is a wordplay on the alliteration, Basar and
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will not hurt him, since it is a (divinely commanded) meal, so

the food goes in for good and not for bad.

t ' sts. (In regard

to) meat of cattle, fish and locusts, what is the reason that

in
&
13
| 4
E
|
i
|

| the season is cold (i.e., they are out of season at this time of

they are not permitted? Because they are cold and expensive and

L year). and their expense upsets the heart, and the cold upsets
| { the stomach. If he should eat them on Purim he puts himself into
L

’ danger.

And not from vegetables. What is the reason? Lest his

/
| ;
P -, stomach should become full from them and his throat not be free

to eat fourteen festive meals for which he is obligated, and he
%r‘ ﬁ thereby would be prevented from celebrating Purim. |
f In fact the sages said: "Did they indeed pcrnit this? But
is it not taught: But man does not fulfill his obligation with
any of these: not with cattle or fish or vegetables." (The rule

:p-rtaininn to) ‘“cattle" (here) ' surely contradicts (the rule

T

pertaining to) ‘"cattle" (in the previous tradition). (The rule

pertaining to) “fish" (here) surely contradicts (the rule

I

pertaining to)" "fish" (in the previous tradition). The rule in

regard to "cattle"” poses no contradiction. The first tradition

:? ' ("permitted”), refers to a situnﬁion in which one is accustomed

A (to eating cattle), the second tradition ("prohibit.d“), refers

.Ii::"“_‘x'.k.. i AT

1-toja'ﬁttuptihn‘in which one is not accustomed (to eating.cattle).
¥ If so, (no distinction is drawn between) small and large

g (cattle). The rule in regard to “fish" poses no contradiction. o

_ The first tradition refers to large (fish) while the second
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tradition refers to small (fish). The large fish are forbiddens
the small, permitted. For the sages have said: "Small fish are

fruitful and multiply and make one healthy." ‘

A _woman should not wear... Our Rabbis have taught: "A woman

should not ancoint herself (with o0il) on Purim, nor wear
ornaments. Rather she should remain [sit] between the stove and
the fireplace [i.e., preparing foodl."

R. Zuhamai says: "From the new moon of Adar until the
sixteenth.” For we have learned (in our “Mishnah“):’“ﬂ woman
should not wear eolor%ul clothing nor 1r9hdu garments. From the
new moon  of Adar until the sixteenth.” Hhaf is the reason? So
that she should not constantly be padding about but rather should
remain conltnntly‘ in her housq, between stove and ;ir.plnci, and
involved with (preparations for) the Purim feast. We can infer
fﬁon this that no woman (should) go out from the doorway of her
house in her cooking clothes (apron) because they are full of
soot.

And R. Nnch#ou said: "The daughters of Israel are hard on
themselves, fdr if they see even a drop of soot on their clothing
the size of a mustard seed, they break off cooking and do not go
out from thrdomﬂ;uy 'o'_l" their houses with them.®*® B

M thurth-' sages have said: ".Clothi-ng which one has worn
-urguq-_-mpmn_p a dish for his master should not be worn while

w

*3This is a parody of the laws of Niddah.

4




jl-ﬁ;liun'ir&lﬂhli'il!iimfi' : -s8-
mixing th- cup for his mt'm-.“. nnd - it is not the way of a
\po.an to go out until sh-- has adorned herself, as .ls befitting. "
'R. Yom Tov asked: "What about an important woman?" After
having raised the question he answered it himself: "“If a woman
is important she should Cbe permitted tol dress as she wishes and
apply cosmetics as she wishes so as to not detract from the joy

of Purimj; as long as her male and female servants are well-versed
- *

o _ with the laws of Purim as befits them."

';} ; . J . - i
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7 Mishnah

! 2 The wealthy man whose custom it is to eat u--t_ n!nd fowl

‘ daily, should, on Purim, change (his eating habits). (If) it is
his custom to eat roasted (meat) he should eat cooked (meat).

(If it is his custom to eat) cooked (meat), he should eat rocasted

(meat).

-

. R. Shachran says: "(If) 4t is his custom to drink four 4
cups, he (should) drink eight. If (it is his custom to drink)
P / eight, he (should) drink sixteen."” R. Yom Tov says: "(I‘;')_ it is
his custom to drink from crystal vessels, he should drink from
'( : " silver vessels. (If it is his cult:nu to drink from) silver
vessels, he should drink from vessels of gold, as it is written:
And they gave them drink in m-scls of gold.*"

"One who makes mulled wine for Purim, should not prepare it
before the fast,® so that its taste will not weaken (before it is |
to be drunk on Purim). And he should not put any pepper in it"——
I : . the.words of Rab .Ghakah. Rav Shatyan sayss “Ha should not add

1
E too much honey because this closes up one's veins [i.e., it is -

s, not h.nlfhy] and no man is able to drink it. And the Scripture

says: It is not doqd'éo-aut much honey."?

e ‘Eather 1:17. - - :

'Th. Fast of Esther is vnf-rr.d to in Esther 4:116. It
is hnd on the thirteenth cuy of Adar, the day b-fou Purim

!Prnwnri- e5:27.
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[ ’ "One who has sweet wine is exempt froy drinking Cor

preéparingl] mulled wine"——the words of R. Hillel. R. Sha-nri Cor

‘ i Shabbail* says: "He is (stili) obligated because it makes public
the miracle. "®

One who hires workers on Purim is.obligatld for the meals of

P his [i.e., the worker's] wife and his children. R. Hillel says:

- "The one who gives the minimal amount should not provide less

than three (meals). And the one yho is generous, should not

brovidl more than seven' (meals)." R. Shabbai_says: “Ev.#ythinn

follows what is customary in that place [l.i., the amount of food

( = provided depends on what people customarily eat in that placel."
| .

’ “One who eats the Purim feast by himself has fulfilled (his -

obligation)"——-the words of R. fou Tov. R. Shabbatai says: "He
has not fulfilled his obligation."
iﬂ "On the Sabbath nearest to Purim, we eat a symbolic Purim
feast"——these are the words of R. Shabbai. R. Hillel says:

"Everyone who does not eat at those two meals [i.e., both the

o o e
"

Sabbath before and the Sabbath after] a symbolic Purim feast has

no share in th- world to come."

It once hapﬁ-n.d~that Bathsheba, the wife of R. Shabbatai j

the Provider, prepared a symbolic Purim feast on the Shabbat ‘4

- o

-

|

*This should likely be Shabbai, which is the name found
throughout the rest of the  where reference is wade.
Shammai is, of course, Hillel's classic -dvihlw 0 it is
-n?fibtiv- plrlullttcally-
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before Purim, and not ‘on the Shabbat afterwards. And R.

Shabbatai conceded the rectitude of her actions.®

We do not eat any kinds of fruit on Purim, nor any kinds of

beans. R. Tarphon says: "Also intestines [kishkel for the sages
5 iy

|
b

have said: 'Intestines are not deemed to be meat such that a
person should eat them.'™

"A man is obligated to drink on Purim twice as much - (wine)
as he is accustomed to"--this is according to R. Shatyan. R.

Sachran says: "There is no fixed measure to his drinking.

T T T T

Rather, he should continue to drink until he cannot tell the
_ difference between ‘cursed by Haman® wand 'bllll;q be
Mordechai'. "7
Gemara .
The wealthy man whose custom it is to eat. "Who is wealthy?

The one who is content with his lot.*'®*——these are thi words of R.

Zun
\

Samchan. R. Kamtzan says: "“The one who is born rich."
It was a familiar saying of R. Kamtzan: "No man is able to

become rich unless he restricte his expenses (like a miser) as it

T T s __'*'_"'T-'V"F'""

is written: He who gathers (wealth) little by little will
increase it."" And thus the sages said: "He who desires to

4 become wealthy should deal in small cattle."!®

TThis is & misprint in the text. It should read, MTIN.

b, Megillah 76, ;

“*Pirke Avot 411.

i *Proverbs 13:11.

L **b. Hullin 84b. R. Jochanan said: “Whoso wishes to
-.,:::9-9 rich should engage in (the breeding of) small
o ti.-. . . . ! '..! .
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tu!eu-d) to his citation of the verse fm Job 27:17.

Chapter Three: “The wealthy san...* ) -6a-

R. Shemen objected: "Is it not written, The hand of the
diligent makes rich.?"'! And it is written: Thou shalt surely
t!fgl." Which is to say: "You shall tithe in order to brcom'
rich." This is indeed a difficulty for R. Kamtzan.

They said about R. Kamtzan that all his days he would wear
worn—out clothes, and eat (simple) bran bread, and drink inferior
wine [i.e., wine made from water and grape husks]l] until he
amassed great wealth. And on the day of his death he went and
buried (his assets) in a garbage heap and went back to his house
.and J;;ss-d in a strip‘d coat and a cloak of«fine wool in.ord-r
to fulfill the verse, (The wicked) pile it up, but the Jjust will
wear it.'* At that very moment they said: "Who is rich? The one
who rejoices in his. portion, " which corresponds to the popular

proverb: "You cannot fool/cutwit a good man, nor can you cause a

bad man to prosper.”

The one who makes mulled wine for Purim. What is mulled
wine? “Caldera,"” in fh- vernacular and the Romans [Italians]

call it “"foishorne."” How is it made? R. Hillel the Doctor says:

"[LFirst]l] one brings three seahs of white Roman [Italian] wine

"Prov-rbl 10z 4.

l'D-utmy ucee. A pun on WY (wealth) and "W%
(tithe). Also a pun on the syntactic construction which
_um inflnitiw absolutu as an emphatic.
5 N "TM«- cihtion is taken roughly from Job 27:17, He may
prepare it but the just shall put it on. This is germane to

our discussion due to its context. Cf. also Job 27:19: A

v r.u.-h gn) m‘uu M lie down, as though his wealth mld not

opens his eyes, and it is gone. That is, =
you-m mv.r d  on wealth, for it is a fleeting
 commodity. Note also that Kalonymos adds the word, MM

e P, L e
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and three logs of red honey and spiced cinnamon and ginger and
saffron and other kinds of spices of a beka's weight--all of them
gfcund up. (Then) one brings a measuring stick and stirs them all
together in a large stone vessel or wooden vessel or clay vessel,
in the same way as one scrambles an egg in a dish, until
everything is properly mixed. Afterwards, one brings the
strainer and strains it ten times or more as needed, until it is
clear and red and shiny like a star.
And thus said Harbonah the e;nuchs "Why is her name called
)E-th-r?" Because her fgce shines like a star, for in the .coastal

-

towns they call a star, Esther (estreyva). And foreign speakers

P who live in Italy call Esther, "Klaratilla."
( R. Hatach said that it [= Roman?] should be written: "Mar-
uman. " “Mar" is an allusion -to Mordechai while, "man" is an

allusion to Haman.

There is support for Harbonah's position in Midrash Esther,
where it is written: "On the diy that Esther went to petition
before PRhashuerus and to request [mercyl from him on behalf of
her pecople, the king was sitting on the royal throne. And the
throne was ininid'uiﬁh precious stones and gems whose brilliant

light shone to the distance of an entire parasang. And when

r ' Esther came biforq the gate of the king, all the stones .became

R dim and their brilliance was eclipsed.'* The king fell on his

;fncq nﬁﬂfthl,dih not have (enocugh) strength to look, because her

face shone 1like a star. ‘Then the  king reached out his golden

-

Vol. 4, p. 384, He
light. that suddenly

: “4*Ginsberg, : :
- writes: "Above all, she was the hid

s# . shone upon Israel in his rayless darkness."
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lj iknptcr to her, and she covered her face.!'® And the king got up

on his feet an& sat on his throne. For this reason did the sages

_ say: "We make mulled wine for Purim in remembrance of Esther. "
' \ One who has sweet wine. What is the reasoning of R.
Hillel?!'s' Because it [sweet winel tastes just like mulled wine.

'R. Shabbai said to him: "Behold there are a number of sweet wines
that do not tnst. like mulled wine!" I can reply (to this
objection): "(Sweet wine will suffice) provided it tastes like

v § I mulled wine." "But sweet wine does not look like mulled wine!"
I can* reply: “Prov?ded it has both the taste and appearance of
mulled wine."

”~
‘R. Bﬂ;bbai inid to him: "You have (significantly) qualified

—p—

i. ysur -uérds. People will say (that) all sweet wines are
| forbiann, but the wines of Hillel are permitted." This is
indeed a difficulty. And this is one of the matters on which R.
Hillel conceded to R Shabbai. And the halacha is according to R.
Shabbai.

L' ITh- question was asked: (If one has both) home-made wine and
Al mulled wine, which (should he drink)? Is home-made

P wine preferred for the sake of.doncstic peace, or perhaps, mulled
i wine'shiould bel preferved? R, JORGINEN mays: “Home-nsdi sine is
E- o tﬂpﬂfqrnd‘_fgr‘_‘ the sake of dc.m"lutie 'pI'Ic‘l-" R. Shabbai says:

-"Mul led winé ‘Ei;"';_:r:éf"l_b'l' -b.cnun it publicizes the miracle (of

~

1 -

'®Cf. in .Exodus 316 And Moses hid his face - so
radiant was he after having beheld the presence face of God.
o 1eFSr mxempting from the obligation to drink mulled
wine anyone who has sweet wine. | : :




_ncit.r fbr 5!-.1!;"'

Chapter Three: “The wealthy man...” ' -©5-

.

Purim) as it was written: ?her. is no peace, says th; Lord, for
the wicked.'”

R. Shachran objected: "We have learned: 'He shall not put
pepper in it'——the words of Ravshakeh. R. Shetey-yayin |says:
'Also he should not add too much honey to it.' Now honey is
understandable, because it gives (lnﬁor to wine, but why (should
anyone add) pepper? Is it not because iégﬁersns the throat to
become dry? On the contrary, it helps one fo digest food and
brings on thirst and there is no?hihg greater than this on
Purim." Ravshakeh said to him: "For this reason let pecple say
that the Torah was given to drunkards. This I have r-énived
[directlyl from Hillel the Doctor [who saidl that pepper is hot
and dry, lhd.kiﬂdl;l one’'s thirst nné burns the throat, and one
comes thereby into danger." éﬂd‘thUI is the halacha [i.e., not
to use itl.

One who hires workers. Do we indeed work on Purim? Yes, in
a place where this is the custom. As it is taught: In a place
where it is the custom to do work on Purim one may do so. Even
in a plnnﬁ where they do not (customarily) work this rule
npplt.s.: For instance, when one hired them to Ih'il nuts or

peanuts or almonds for‘th- Purim feast.

He should not provide less for him... (On this basis) they

. saidi-"One who hires a Hebrew slave is like one who hires a

L] -

L

-4

» 17 Isaiah 48:122.

1ob. Arachin 32a.

sl
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 of the 1ﬁcid-nt which occurred.

this at the lml "n un m nt-thn Pm'iu feast alone"—-

" Chapter Three: “The wsalthy san...”  ° - _ e

« Hi 1 says. "What did he say? Something is missing here.
(in tﬁ. text). This is what he said: '"One who ihvitnl-nu--tu on
Purim should not provide less than three litras of meat peir dish.
And the one who is generous should not provide more than seven'"-
—this according to R. Hiilll. What is the reason? So that the
soup should not cover up the meat [i.e., \8hould not be the
prominent part of the meall. And if the soup:should cover up the
meat, what of it? Perhaps he uil; be endangered thereby. What
is the danger? Said R. Hillel: "I saw a certain guest -who had
placed before him on Purim a dish on uhicg‘th- soup covered up
the meat. And as he thought that it was not a meat dish, he
waited there for them to bring him another dish with meat (as the
prominent part of the meal). - And so he waited until he was

embarrassed. And when he saw that they were not going to bring

him (a meat dish) he said: "Perhaps there is a small quantity of

‘meat (here) and it has fallen to the bottom of the dish, and it

is not possible to bring it up [take it outl without nets and
fishnets."' What did h; do? He got up from the table, stripﬁcd
off all ‘his éiotﬁ.st and went down in the midst of the dish to
look through the soup to find the meat. And he nearly drowned in
it.  Onihet very day. HiliR) ruled that ohe should not provide

less than three litras of meat in any dish—-all this on account

- ‘.-'.

“ \_ 2 :

Bnﬂ_hl_lh291ﬂ_n9i_lﬂﬂ_lErl_ihln;llﬂln;ii‘ﬁnllﬁﬁf_llli)- What

is t‘h- reason? So as to not upset the .gm X - |
nnn_nnn_ni&!_tnl_znnll;gi..:,'n. leall -gg and .upound-u on
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according to the words of R. Shabbai. Even directly at the

outset.
|

R. Azavot objected: "Even directly at the outset? But have
we not learned, "One who eats the Purim feast by himself has

o
bligation. Even R.

k
A

|

|

g

-

149

|

fulfilled his obligatjon“-—thlsé are the s of R. Shabbai. R.

Hillel says: "He has not fulfilled his.qgi

Shabbai who permitted this held this (view only in regard to

) permissibility) after the fact. And this corresponds to what was
taught: "One who .nts.;.' implying that thie is not pur;iqnihle

at the outset."

=

R. Tabael said to him: "Surely the solitary person to whom
we refer is not really ;olitary, but is raihcr one who is alone
without guests, but his wife and children are with him. But with
respect to a genuinely solitary individual--this is not
‘permitted, since it is written: Two are better than orne "'* And

thus is the halacha.
What then is the solution for the solitary individual? Let

T T T TR T I Ty Y Ty e

him join in with his fellows and eat in (their) company.

And Rav Tachlifa g.iﬁl "The solitary individual may exchange

his meal with his --f‘-l_lou. and he is exempt (from eating with

|

: others) for this is only required in order to alt’er‘(cm-'-' normal 1

T i-auu‘ﬁ-h And in this way he has altered (his routine)." %
1 And R. Tuvya. ulda YAnyone uho ultm this normal routine)

is at a dindw“--nd ‘l:h- m do.l not 'l'ollou R.
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u

symbolic Purim feast——these are the words of R. Yom Tov. R.

Shabbatai the Leader says: *Either before (Pgr;q) or

f wards: *
It has been taught: R. Yom Tov says: "A man always should

-
it." What is the reason? Because on that day we read the Torah

eat a symbolic Purim feast on the Shabbat qgggrst to Purim before
portion, Remember ("Zachor") what ®Amalek did to theet® '
Remember (and) commemorate him through eating and drinking.

And so did the sages say: Remember the Sabbath day to keep

it holy ®? Remember it from the first day of the week (onwards)

to exalt it, so that one might lll.c? a good portion (of food)
for Shabbat and good portion for Purim. .

R. Shabbatai the Leader s;y-: "Anyone who does not prepare
on the eve of Shabbat Zachor a symbolic Purim feast [which may
carry overl for two Sabbaths,®® has no place in the world to
come! "

It once happened that Bathsheba, the wife of R. Shabbatai
the Provider; prepared on the eve of Shabbat a symbolic Purim
feast (uhich. was intended to carry over for) two Sabbaths. But
they ate it (all) 'op‘a;. Sabbath, and R. Shabbati conceded the

rectitude of her actions. And R. Shabbati said: "Our lodger®?

: "D::E-rgndiy 25117,
* ! Exodus 20:18.
&2 That il; one before and one after.

_"Thn meaning is unclear. Perhaps, "Diran", a proper

e+ SRCING b
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was a 'daughter of the house of the patriarch and they called her
'Knrdilanit.' And if we had not seen that they foilou this
? 2 practice in the house of the patriarch, she [my wifel would not
l - have done this."

R. Abraham Rossi sat before R. Shebaki,®** his flth‘r: and
asked: "One who has no lhnrq in this world, does he have a share
in the world to come or not?" He r -ndcd to hims "I will tell
I* you a parable. To what can this mattcﬁfbc compared? To a king
- who has a great palace and before the palace was a portal with a
B - covered area  in front and a gallery, and a balcony as well as a
’ J-stibuln and a reception room. A certain man came and wanted to

;ntcr the reception room, but hi was not able to enter th;r.. |

r = Afterwards, he entered through the porta? with a covered corridor |

F- AR5 and the gallery and the balcony and the vestibule (and into the 3
¢ reception room). And this world is likened .to the vestibule
: before the world to come——prepare yourself in the vestibule in
L‘ order that you may enter the r-qcption room, "t8 "When R.

| Rbrnhnm, his son, heard this he went out and acquired many nice

r s things and much movable property, and he ate and drank and lived

Jl
E
1

|

F” well, thereby acquiring his share in this world, in order to
B acquire his life in the world to come. This is a familiar saying
of R. Abraham: “Thus.I have received from my grandfather's

house§ anyone who has no share in this world, has no share in the

.
~»

*+The text reads "Pa--it should read— "TW.

*SThis is & familiar parable, For example, in Mishnah
: Mt. 4:16. . L
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world to come and [converselyl, one who has &a share in this

b
|
b
b
k

. world, has a share in the world to come."

" We do not eat. It has been taught: R. Benjamin b. Isaac
says: “Anyone who eats any kinds of fruits on Purim endangers
his life."

This is a familiar saying of R. Meir, the son of Benjamin b.
k- Isaac: "Meat is the prince of foodf?ﬁé?d anyone [whol uinﬁ-- to
> know the taste of meat should only eaf it cooked in water and
should not remove it from the pot :ntil when he his touched it,
Jit crumbles and falls into pieces."
;' = They said about R. Benjamin b. I-aac,‘;hat each and every
; (f Purim they would bring to him a focl from the market, and he
would plough him with wine and wash him with wine un?il he would
prophesy and talk nonsense. And this corresponds to that which
has been taught: CLProclamation is madel] coéc.rning fools and
wine ®8

It happened one Purim thné they did not find a (suitable) i

fool in the market. So they brought before him a traveler who
was half-mad, and they piounh-d him with wine. And he washed his
head and fnc.qin ‘wine until he could not distinguish between,
cursed be Haman and blessed be Mordechai-*’
Wher R. w{m:n came to the Bet Midrash, they asked him:
*? o "l-lut [is th. r-ul ing with regard tol performing ira on Purim?"ss
— oy )

i % =
g

. *sCf. our "Mishnah” chapter- 1.

b, Megillah 7b. This is a familiar Purin measure
. dut.-h determines sufficient 1&&1:.&40!\.

“"Iu" Appnmtly comes from the L.tln, meaning
vengeance.  Its mnlnn hm was  first Mmlmd by

ok [ y . s _‘_‘.'_'M x
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Chapter Three: “The wealthy man...” : -71-

- He said, "[It is permissible]l not only on Purim but even

ddring the rest of the year and this pertains -pcéificnlly at the
L]

time of drinking [inebriationl, but not when it is not the time

for drinking."

What about on Rosh Hashanah a
e

the answer at hand. (So) he left and asked the question in the

? He did not have

Bet Midrash- Two Amoraim disputed the matter. One forbid it and
one permitted it and the halacha follows the (one who) forbid

-’

it. -

What is ira? R. Mordechai said: “Cursed be Haman. And
even though there is no explicit Scriptural proof for the matter,
there is an allusion to the matter, ;s it is said:~ Come, curse
Jaceb for me.®** Do not read, cﬁrle rather ira (vengeance)."

R. Simcha said: "I saw R. Benjamin, the son of R. Isaac,
who did ira in his neighborhood on Purim. How did he do it? He
went out and gathered up all the residents in his neighborhood in
front of his house and he hoisted a puppet?® up and he would
shout in a loud voice: !Ira' jira' ira' until their votc-l could

be hcnrd from a distanc. of ten parsact. And the lﬂtirc city

Lwould engage inl Joyful shouting. At that point, a boy goes out

whose naqp is T'enim, with two trumpets in his hnnd. And "another
boy.-uhng- name is Tnb-l. who has a shofar in his h-nd. And the
shofar bi-u. long blalts ’nd the trumpets blew short blnst-. And

Cils ap-d.u of i:alu-bu Untmity (Cf. note in
d.on. page 21). .

A lﬂﬂuuh-rl 2317. thl eqr.nl of Balaam.

(B!!ﬂhh Vol. 2, p. 211)
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Chapter Three: *The wealthy man...® ‘ -72-

all the people saw the sound and heard the blasts,?®' and they
were banded together in groups. Then the Messiah heard and was
happy and thought that it was the time of redemption and that the

end [of dayp]fhnd arrived, as it is written: And it shall come to

‘pass on 'thlt day, that a great shofar shall be blown 3% hﬂd the

; S~
Messiah nearly came. On that same day, a heavenly voice, went
forth and laidl "R. Benjamin has fulfilled the g;g;!,n of ira

properly.'"™

Q man ig-ghlggfggd to drink on Purim. ,R. Menachem, the son

of R.: Benjamin, sat in the Beth Midrash and asked: "May one mi x

mulled wine _on Purim?" R. Kamtzan says: "It is permitted." R.

Samechan says: "It is forbidden."

/
\\M~R.-H.nnchlm objected to R. Kamtzan: "But wine, which is not .

as iunprtant as mulled wine, is forbidden (to be mixed on
Purim), " (R.Kamtzan responded): "Wine is different because its
mixing is forbidden in the Torah, as it is said: Thy wine is
uixod_ with water "33

One noﬁld retort: Now, (it is forbidden to mix) strong
drink (on Purim) because it is no; to be found in every place.
RILT -you - “say. EneSiamebitholds — Lrdalines n_uflld.uin.? New wine

.

will Wn ‘the case (by analogy), uim-.lt is found everywhere

v and, at tb-w Hn. is forbl.dm (to be mixed on Purim day)..

R ~s “—,‘ : L b "

80 too ,unu.d wine. R S O T
Ak r: ]
T iExodus 20115, And all the pecple perceived the
thunderings. This is mednt to be reminiscent of thm
th-opluny at ﬂi’ﬁnﬁ *lb um was eh-‘» pecta l..

A TARSOT S NEC - Y
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One could retort: But new wine is different ;ucaun it is
sweet. Will you say the same (holds true) for mulled wine?
(Yes), it too is sweet, or Sundn S5 e AHEG. . The codaeh Falton
b-hu.ﬁ tl'llu't is that they .i-. (1it., it is) sweet and wclmtouary

in all places. This holds as well for mulled wine, which (also)

is sweet and (:u-témary in all pla '. And, (thus) it may not be

1

mixed. And this is the halacha- g

.




. Mishnah ; :
(If) Purim should fall on Shabbat, we eat the Purim f.fst on
that same day. However, (the) Megillah is not read. Rather,
villages and large towns push forward (their reading) and read on
the day of assembly (Thursday), an{;#fil.d cities (read) on the

next day (Sunday).? b

| Everyone is obligated to pantake of the Purim feast:
Priests, Levites, and Israelites, resident aliens [or convertsl],
women and slaves, for they toco, (are considered) as having part
‘in the miracle.® .

(’ . Cities which have been walled since the days of Joshua b.
Nun eat the Purim feast on the fifteenth of Adar. " Villages
and large towns eat on the fourteenth.

If they ate (their) Purim (feast) in the first Adar and the
year was intercalated, they must eat it ng;in in the second Adar,

since the first Adar differs from the second QAdar only with

i regard to the reading of the scroll and the giving of gifts to

i ICf. Mishnah Megillah, 1:1 and b. Megillah 2a where the
| discussion of when to nread from the Megillah is central. |
L Note too that there is a misprint in the Willheimer edition. {
| For B"MIB], read B"™@D, as in Mishnah Megillah 1:2. : 1
|

| TR . ®Cf. b. Pesachim 108a-b: R. Joshua ben Levi also said:
L’-. T~ Women are subject to (the law of) the four cups because they

too were included in that miracle. And, b. Megillah 4a: R.
Joshua ben Levi also saids Women are under obligation to
read the ll-.d.!l.h since thc!r also profited by the miracle
than wrought. (Bince Haman plotted to destroy the women
also).. Cf. also b. Sotah 11b: R. Awira expounded: As the
reward for the rightecus women who lived in that watim
mtm Israelites dnllv.r_-pd from Egypt. :

-
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Chapter Three: *(If) Puris should fall on Shabbat...* : -75- i

the poor,® which implies that in respect to the matter of eating
and drinking , they are equivalent to one another. 1

Gemara i
Pur ould f : - Our Rabbis taught: "Should

3

|

[y
o

the fourteenth [of Adarl fall on g%iﬁbat, villages and large
towns eat the festive Purim meal on that same day"——these are the
| ’ &

’ words of R. Balaam. R. Kamtzan says: "We eat (only half of the

jm-al) on that dly; and we save half of it for the next day, since

+ the inhabitants of villages (and large towns) read the Megillah

- on the next day."
l =
:7(, : R. Balaam objected: "But is it nhot taught uitp respect to
E. the reading of the Megillah that villages push forward its
1 .

reading to the day of assembly?" (The time for the) reading of

|
E the Megillah is pushed forward but (the time for) the Purim feast

.; is delayed.

Quite so! For it has been taught: Concerning these
matters, they Cthe sag-;] have saidy that one may push foruafd
the time . but not postpone; the reading of the Megillah , and the
contribution of the head tax [shekell,* which implies that the

Purim feast, and the feast for the new Moon may be postponed but

|
i

e mway not be anticipated.

4 T e g M,r:n‘n‘obj.gm: “One to whom it was vowed, ' (You may)
~take the eggs today or the chicken tomorrow,' should take the
. ’ - t

- v

3 -ssm n-;iu-h 114,

5 B . sCf. Tosefta -*lllldt 134 “The reading of the
e ﬂonuah m m contribution of the skekels mm- use in the
le and the altar) deo th forward,

tqrmmeh of

J p ."_. F.
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of the tm.!ﬂ-h mnth, the mth- of Adar.

Chapter Three: *(If) Puris should fall on Shabbat..." ' -76—

eggs today and not the chicken tomorrow, as it is said: Do not
boast about tomorrow, for you never know what a day Qif: bring
forth,"® and this presents a difficulty for R. Kamtzan.

Rav said: "I do not understand this, since it is written:

And tomorrow will be like today, /) n\pr'atlr far!"® What is the
halacha? R. Achan? says: "The g;j}hgng is according to R.
Kamtzan. " R. Samchan says: "The halacha is according to R.
Balaam." And the halacha is according to R. Balaam.

ve e i i . What does (the word) “all* mean to
include? It means to include the deaf-mute, the imbecile and the
minor, for they too (are to be considered) as having part in the
miracle. Haman® 6bjlctldl “"Granted that a minor (is to be
considered) as having part ia the miracle since it is written,

Women and children in one day."* But where do we have any

reference to the deaf-mute and the imbecile [i.e., how do we know

-that they too are includedl?"

R. Mordechai!® said to him: "You assume (that we are

dealing with) the deaf-mute who is unable to hear and unable to

*Proverbs 27:1.
¢ Isaiah 56112, °

*Joshua 731. Achan, the son of Karmi... This name is
used in the parody due to Karmi, or, "My vineyard".

_ 'i-lllun., _ The villain of the book of Esther whose defeat
is the hallmark of the book of Esther and thl ‘celebration of
ﬁurln.

~“ *Esther 3: 13. It was Haman's plot to exterminate young
and old, women and children, in one day, the thirteenth day

1eMordechai. Hmn's ehi-f ulvmm-y and the hero of
tﬁg bonh of Esther. ! _ v
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spﬂ#k, but the deaf person mentioned here (in fact) is the one
who can speak but cannot heary, and he is (deemed to be) like a
& (legally) competent person in every respect.”
:‘ . Haman said to him: "In any event, the case of the imbecile
is difficult."
R. Mordechai said to him: . "Here, too, the ' (imbecile)?
mentioned is the one who is only hllf-\}az-d." |
= Haman objected to R. Mord-chﬁ}: “Is it not taught, All are
deemed rfit to read the Megillah with the exception of the deaf
mute, the imbecile and - the minar?" And if this follows your
reasoning, why are they not eligible?" The cases of both the
;r’ f deaf and the imbecile would appear to be contrndietory.m
The case of the deaf is not éontradictory.. (One ruling)
refers to a deaf person who can speak, and (one ruling) refers to
a deaf mute who cannot speak.
The case of the imbecile, too, is not contradictory. (One)
. refers to a half-crazed pcrso#, and (one) to one who is a
[f complete imbecile.
Haman ‘objcctnd: “If (the Mishnah's ruling refers to) the
% deaf pufson uhollstunlblc to speak, why expressly ﬁ.ich it? 1%
i . is obvious! If he 1.‘hn.51- to speak, how can he read?
R. Mordechai said to him: "The deaf mute was included here
P e a_“,:l’ttqr of routine [lit., he was ’drawn along’l, since the
h. : - i‘nn‘luintid' §o teach ut about the imbecile and the minor, [sol

he [routinely]l] included also the deaf mute. * Our difficulty

el -

"iMishnah Megillah 2:4.
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Chapter Three: *(If) Purim should fall on Shabbat..." . -78-

. returns to its place [i.e., this explanation still presents a
b _ difficultyl.

| The case of the "imbecile" nonetheless is still probl.uituc.
For if you say the Hilhnnic ruling refers to one who is half-mad,
;' Y tha s all right, but if you say that it refers to one who is a

imbecile, this should be obvious. How can he read?

- gy

. This is difficult! P
Amalek!* gaid: "What does the word 'all’' [in the "Mishnah']
p-‘ﬁ specifically to include? It nt;ns -pacifically to include
-oﬁn whose sex is unknown [a person of hidden or—und-rdivnloﬁcd
E ( ~genitalial and.thc hermaphrodite [i.e., one with the genitalia of
B Iboth male and femalel." . .
‘ An uncultured old man said to him: “"What do you want here?
Go to the land of the socuth'? for that is your place, as it is
said, The Amalekites who live in the Negev.'* 1Is the person of

unknown sex mentioned in the Scroll of Esther, or is the

C e ———

hermaphrodite mentioned in %t?"

Amalek said to him: “"(Israel) O race of evil-doers.'®

——— -
-

Surely you ‘have learned that Awalek was the first among the

E. nations. ' : s
F‘II ;
i
E- P - L : ;
B X 'ehn int.mt!nn choice of discussants: The historic
o2 .ﬂ.ﬂy of Ilrlll and. anepltpr of Haman. 2
- = "This is a pun on the words NR1TT MV which can also 4
3 mean "Itnly." the llhd of Rome.
} 5 .
RS-, " "Nwlbnu 13:29.
$0g 19 Igaiah 134,
Ny 1¢Numbers 24120.
A "Ry 3 o,
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Chapter Three: *(If) Puris should fall on Shabbat...* : -79~- _j

He said to him: "Go down to the end of the verse: - His end
f : shall be utter destruction."'?
k ﬁmnl.k said to him: “Son of a thousand abominations! About |
you it is written: His end shall.be utter destruction'®j for you
descend from his grandchildren, and grandchildren are like
children.!? And what is the end Jf a man? You must say, these
are his children."” Immediately, Haman [i.e., the descendent of

-

., Amalek] became an apostate.

when Mordechai knew all that had happened.®*® He knew. What

'r/. ' : did he know? tThgt) Haman had become an apostate, and he was j

T —— ey

happy in his heart (privately) before he shamed him publicly. |
And how did he do so? By posinﬁ halachic conundrums.
How could he have done this? Is it not written: Do not

rejoice when your enemy falls, do not gloat in your'hlnrt when he

—T T T Y
¥ M

is brought down?®!? And Rav said: "Inmy life I have never

rejoiced at the disgrace of my fellow." This [the Proverbs verse

i

and Rav's dictum] refers to one's fellow who is worthy. The

other tnorddehai'l: reaction] refers to one's fellow who is

unworthy. He [Haman] went out and became (even further) demented

and bacame the hlgh.it ranking minister, second only to the king.

 “And all “the people bowed down and prostrated themselves before

“  Haman, at the command of the king, but Mordechai would not bow

47Ibid. . : :
. - 1o 1bid. '. ! :

4%Cf. b. Yebamot Gla-b.

x
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Chapter Three: *(If) Purim should fall on Shabbat..." -80-

down or prostrate himself . before him,** since Mordechai held a
writ of possession against Haman whom he had acquired as a slave
in p.‘rpytuity,_- in exchange for séme cakes of barley and some
loaves of bread. He [Mordechail said :. "To whom does the slave
belong? . To whom does the (slave®'s) property belong?" E\;'.ryon-
was uutt-f‘ing about Haman and saying: "This one is Mordechai's
slave! This one is Mordechai’s slave!" Then [on account of
thisl Haman b_m:mn. very angry, as it is written: H:nmn wWas
f.i.l.l-d with rage. (ajga.inst Mordechai).®*?® He 'said: "Not only do-s-
. he not bow down “and prostrate himself before me, but he also
t.lll.ﬂilnfl“full things about me to everyone." What did that !

v}ic\kl_d')pnn do? He did not want to take ﬁv.ng- against Mordechai

alonﬁ, but rather against all Israel, as it is ‘Ilidl (On
.llarn._f ng who Mordechai’s pecple were) he scorned to lay hands on :
him alone.®**

And when did Mor;du:hni acquire Haman (as a slave)? After he
t!-lm'nn:l hnci apostasized and before he (Hamanl had risen to

prominence.

L
ot ol e - ot e

2 2 "It once happened éh;t ‘Ahasuerus sent out his army against
b (the inhabitants) of a certain city, the'name of which was Kfar

MO no's They [his soldiers] remained there in siege three

- N"-‘\

- ynnr'l, nn-d ll-lnuﬁ'l tent m m}tmup near Hordnehai's tent. One
g~ : dny, Mordechai saw that Hn-n ‘was sad. Ho nid to him: “Why are

yau snd?"' . He mpcmd!d t'& him: "I have no food." (ll_ordgr.'hai

"Cf. Esth.r- 2 'l'h- i is not Hm.
& Mnn s vmn

- { ¥ T s _..,:u. e’
" s LY 7T 95 si9.
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-

inquired): "Do you have any money?"” He (Mordechai) said to him:

‘\
i

c‘\.’

M

"Do you have a horse?" He (Haman) said to him: “No. "

(Mordechai asked): "Do you have any movable property?" He y

(Haman) said: "No, I have nothing but an ass and I have neither
straw nor a covering for it." Mordechai said to him: "We have
more than enough straw ‘and fodder and also a place to lodge.”
(Haman) said: "Let us make a deal, sir." He [Mordechail said ;o J
him: "Give me a pledge.” (Haman) replied: "I have nothingg
(rather) acquire me [my person] and H;'llﬂd in exchange for
foodj‘ He tMurd.chniJ-laid tq him: “ﬁﬁau up a writ." (And) he
drew up the writ for him. Mordechai (then) gnv;hhiu straw and
e&?.ring for the ass and bread to feed .hil household, and

( - acquired him as a -urvnnt in perpetuity. And they called him the

,.
‘-._-.-n Cp P e

servant who consumes his prop-rty.

ﬂft.r Haman reached high :tnndinn, he lltd to Nordnehl!l |

po e ;

have had enough of this agreement. R-cu!Vl [takel from my

property an amount equal to my valuation at the time af which I
' was acquired."” Mordlﬂhii said to _hlmt "Give me what you are
~worth today."” He tﬂiuhnl said in response to him: “If 1 (give
you) what my uorth is. today. all my prop-rty (will be) yourl. As
pecple say, "ﬂ man's uﬁrth‘Js nceordinn to_ his wealth'. " He
(lloﬂlo:hau uid to hims "lf the servant belongs to m. the |

_,...Hprop-rty nt-o Ihleﬂg- to thlt person."** Qg a mult. Huun was

""'*n---,

f!.l;lll' u.uh c‘ﬂﬁﬂ- -_gum mu.-- aui’f'tnu 1- my Haman
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f said to his advisors and to Zeresh, his wife: “And all of this
is not worth my valuation."*? Zeresh, his wife, said to him:
"You fool! You enter into legal disputation with him? Go
{instead) and hang him from a tree. There is no (higher) justice

nor (higher) judge (than you) for you are second to the king.

— T YT TN
= .

Who is going to question what you do?" :

He said to her: "And if a hang him, his seed [legal Hi;rs)
!\‘ will remain and will acquire me as a servant in perpetuity, both
;. : he and his descendants after him." ¢ Thus is it written in the
| o - deed: "If he dies, the deed's (forcel] remains." t
k" J She said to him:' "0 seed of Amalek,~ most vulgar  of
. | commoners, [don't you know thatl] this is thn.-lnner of kings? In
P - . the case of anyone who poes up to the gallows to be judged and is
' ( ' " condemned to death, 3!1 his property is coafiscnt-d byﬁth- king.
e  And you are second in command to Shnridng anaiuwlll recwtoe:the
deed together with all of his property, and you will go free!"
And ﬁ. accepted her advice, as it 1q written: And the thing |
;uiusad Haman and he caused the pallows to be made.®® Some say,
he actually pup.na the tree. While others say, her words
appealed to hiuni-lnd he accepted her advice. R. Shakran &
expounded:  "Why is ;.t written: And Esther answered, if it seem

good to the king, let the king and Haman come this day to the

banquet?*® . Why did Esther see fit to invite Haman to the

N s ?‘Wr&"i&.‘ Literally, And all of this is not
worthy anything ‘to me. 5

*

-
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-

_blnciu-t‘? She reasoned: 'l am beautiful of appearance. As soon

affection and to be flirtatious y he will at once view hin with
. 2
hc'rltility and be jealous of him. For just as the way to arouse a

i , as the king sees that I am drawing Haman near _to show him
El woman is t.o make hu\r Jjealous [lit., a woman is only jealous of
[ the thigh of anctherl, so too, the way t-o arouse a man is to make
F him jealous.'*?®* And thus have the sages said: She made the k.l.ng
IF . Jealous (of him) and she made the princes jealous of him.?!
F"‘ , (For) as soon-as the king saw that '_Esth.r had invited Haman to

t ; ‘thL first feast, he was iﬁdiat.ly Jealous of him, and his rzugrt ]
' _was set against him, as it is written: On that night the king ”
( - could not sleep,®® for he suspected Est'h-r on account of (the

invitation to) Haman, and (he suspected) Haman on account of

e e s

k Esther. So sleep departed from his eyes. Immediately he got up
E.- ) from his bed to consider how to decree Haman's death, as it is o
written: So he commanded the book of records of the chronicles

to be brought,®® before him to see if any accusation was written

Relber cauthets L

there about Haman which would afford him a pretext to punish him, - )
but he :lid not ﬂ.nd (inythtnn). Yet he did find written: That
Mordechai had told of‘ Bigtans and Teresh.’* And he Cthe uin.:

. .. ot d!dn't give tlﬁq ntt.r uny thounht. 2 Thcn a heavenly voieu went

B ; "cr. b uguuh 13a; "Why did Esther see fit...?"

il “Al 15b. "R. Eliezer of Hod!' im says, 'She
3 ous of.him and lh' nulu the prinnpl

. jeslous of him.i!
. ';"" L) = ‘.\"

“Eltﬁlr S; v
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out and said: 'This 'Mordechai is the enemy of Haman.®
Immediately, The king said: 'What honor and dignity bhave been

done to Mordechai for this.' And they (the king’s servants that

ministered to him) said, 'M’:t‘h.fpl has been done for him.'3® And
: -3

this corresponds to what is written: And it was found written.?*

"He Cthe kingl found is not . written here, rather, It was found

writtenr——by the intervention of a bat kol!'?7 And -this

i
d

corresponds to the popular saying: 'It was not out of love fqr:"
Mordechai but out of hatred for Haman'--(that is), out of the
|,r¢at hatred and jealousy towards Haman that was in Ahasuerus’
heart--he thought to pr-omote Mordechai. And this cmnponds to
what is vn-tt_tcnl What shall be done 'to thl mn whom the king
delights to honor?*3s

And at that ‘tiﬂl Cmoment ] uhm Esther a.eculna Haman and

saids the adversary and enemy is éhil wicked' H’Aﬁcn. 3% the king

shstia ool il NS b e -

was very angry, as it is written: And the king arising from the
banquet of wine in his wrath went.into the palace garden.*® And
his heart was languid within him. . Bd'h. went back and forth from

R | the courtyard to the palace garden and from the palace garden to

"lhlﬂ.u 633.

'J1Np issue (in ical niﬂrquﬁte fashion) is the
aqﬁ thnrp.lsivzyg- he verb. uuiau it
unl. it t- - fact
of a
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the courtyu-d. because he could not find in the -?ttm'- a pretext
flegal Jg-uur.-.t Sond’ S Becrba © death on. hin, ‘abbording to ANE
laws of the nations of the world, since Haman would m::o'nds
"Indeed I. thought to destroy the Jews, buf I have not done it".
But when he [the kingl saw him IHMA;'!J, fallen upon the divan
whereon Esther lay, he was angry and said: Will he even assault
the queen in my own presence in the hpuse?*?

' What is meant by my own presence in the house?** Without

Jitmm. For if ¢there had been witnesses present thn‘n, he

could have decreed death upon him.

Then, the king was very angry and his anger burned in him,

for he did not discover witnesses (who could testify) to their

privacy [i.e., to Esther's Miw with Haman under suspicious

circumstances].
_ Then (however), there came before him two witnesses. The
n&.n of the first one was Shakran and the name of the second was

Kozban. And they testified before him that, before Haman had

bum r'lind to m.n ‘they had seen (him) steal p\d attack
-utq_;,

lnd rob Mlp l.n Hut l'lths and i!'l“lﬂ border areas. Then thi
_.0 fﬁ $ o

-umngdn haqvmp w -munmgyformtehxm'
ppo itytos.nim

e Bl i L‘_."tn__-uh

e,
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_ehuﬁrlaim, went out and said: "Why do you stand lorr:onfully?
' Behold, the gallows (fifty cubits high) which (Haman) made for

Mordechai.*3 You have only to mml. and to pass ,judp-nt that

3
3
|

. h-' be hangﬂ, for behold, they have brought tntimy ngnimt hiu
Rr i that he stole." Then, the king was joyous and he issued a

. command to hang him, as it is written: Then the king said, "Hang

e n i Bl

; s
B him on that."s* And thus it is said: So they hanged Haman on
F 1 the gallows which he had prepared for gor-deeha.i. Then the king's
{k“ _- + wrath was pacified. .
| I / And this corresponds to what i.s nritt.n:\ Therefore, they !
-c:ll.lod these days Purim, after tﬁc name _af pury*® namely aﬂf:.r |
’ ( ; * the name of tl;w thief, for in the region of Ancona‘* they call a
B thief, puria. ‘ _ ; : =
Ve Nun. What is the Scriptural bqsi_s (for this ruling)? f-ll it is
written: Therefore the Jews of tho villages, who dwell in the ]
= % uﬂ;l.l.l.d toom-, make the four-tnnt_'h_." : Nou‘sim- those who dwell 'i
. :'- e in cities mteh_ani w observe the fourteenth, (those who ]
k ' uv- in) mjum observe the mfemth, for it is m-itw ‘ 1

Y =

Thaiy -hou.!d' keep tho faurhmrth day of the month of Adar, and the

?,-' . fifteenth dgynfm-m",
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R. Achlan asked: “Is the inhabitant of a city which had U

i
A
|
|
i s ‘m..ﬂ

eaten its festive Purim meal 'tprdpirly according to"" the halachal

on the fourteenth, permitted to eat a festive Purim meal on the

fifteenth? - Does doing so constitute a violation of [the

i injunction] not to add or not?"

P‘h ; R. Kamtzan says: "It is forbidden. For it is written, that ':
B it not be altered."*®

p ¢
R. Ra'avtan says: "It is permitted, for that which is

Hl"i.)ttinl that it not be altered, pertains to the fifteenth

-

I-"; . . tﬂm:. i

DA 1
Ir‘.‘;‘ p; - They went, and asked the question in the Bet Midrash. R. ']'
7 "( ~ Simcha and R. Yom Tov were sitting there, but were both unable to
" & . answer it. !
E._ : Pt Meanwhile, R. Balaam came aha they asked him: "What is the "‘i
{, - ruling with respect to observing two days‘ of Purim?" He said to ‘

them: "It is permitted, because 'Purim’ is written C[in the

|
|
|

plural - i.-.,] the minimal plunl I.‘Purnl !l two, and this was
W

stated only in nnard to thu fourtnmﬂ:h and the fiftl-nth Lof

ndartl, but b.fm this tth. fourtml:h:l and after th’il Lthe

i _' el ﬂftmmth: t- not miuim-. b-cnuu it is written: m__m

w

4

h chhil-l. sat in th..”t Hidﬂ!h Iﬁﬁ hl asked:

- .“
he [la inruganl tortfln],mahwumﬁmw
- i % Wy "Qﬁ\ At
P mmtnn, mv:l Mv!m -fuﬁ‘ in aym mw, onl{ trmr" R
| oy, = . : 1%y .. ‘ .
“"R"'.: ' "&- : P *ﬂ”:’a . "'_'a."

s T
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g Samchan said: "It is permitted.” R. Benjamin said to him *I

did not ask whether it is permissible. Rather I asked whether it

is an obligation or a commandment.” He (R. Samchan) did not have

F’ et ° the answer.

E | He came before R. Nachmani. R. Nachmani said to him: "I am
t( 3 . neither a rider nor the son of a rider®!, Rather, I am a
k:‘ physician and a druggist (i.e., I have no ideal."

E : He went and asked at another Bet Ni:.lra-h and R. Simcha and

R Yor Tow Warhh tHEre. R. Simcha says: "It is a religious

hnin:ht does not follow any of these teachings. Rather, a man
2 ﬁould ride on a hor'u durinn Purim with palm branches in his hand
and run with al!. his might and shake -'l:hlu only (as ht utters the

- uordl) "uc beseech, " "save m" (during th. mngj_).“ But

"'_ e this ruling does not pcrtn:ln to -vhryon-, only to -xp-r-t riders

who honor lsrnl by thtir hou.uah.hip.

R. Bnnhnlu'n iﬂtﬂla lﬁﬁjts thn lm in regard to p‘l.nyinn

1

R 7 dice on pupi R. m m dmaluh! uuh Lt hm seen a

" ':‘.1 _“”l" ."'c i b [ L '-F'.- TR L

{
]

- . ]
" commandment. " R. Yom Tov uyus "It is an obligation."” And the

e AW N

e

i




Biiafiis . . Vol S i :wij‘u'ﬂ TR e b Lok R e S
11 :

‘-u- w-wunm should fall on Shabbat...

dice fhm! Bo you have not told us anything [of consequencel."
R. Hamsan also said: "I myself played there both on '‘Purim and
during the rest of the year, so you have not told us anything. ™!

fuhl_t is the halacha? R. Gazlan says: "It is permitted.” R.

Hamdan says: "It is forbidden." f
R. Lakhan objected: These are t!;. people who are unfit to‘ . ;;

. give testimony: he who plays dice, etc.®® This contradicts R. 4
Gazlan. There is no problem. -Dm (R. Bzzlan's case) refers to /
Pu;-inlj.th- other H_:‘hld Hilhmh) to the ma.lndlr- of the year. ﬂ-ng, | !

the halacha is according to R. Lakhan who holds as ﬂ:l’_ R. Hamdan
that it is forbidden. For behold, the sages said: Play and
( irreverent behavior accu-tgw a man to licentiousness. """ s

R. Daniel from Kfar Lupid.o [probably an Italian plac. nm:l'

was sitting in the Bet Midrash. They .-u-d before him: “"What is

the law in regard to dancing on Purim?" l-lo said to them: "Men
B by themselves and women t;y themselves ‘are both permitted.” R.
: o W'obﬁct'-d: "le it not written: .mm shall the virgin
x Mjo.tu in the dance, both ypcmg men and ﬁ;’i tcpth.r “ss R,

5 - !

: Daniel said to him " -rm- mu Wn- to the future m‘lﬂ. X _

& m thc wu !.-pulu "iﬂll # mll. as it 1! "Q“""’“ And 1 '
P will take m ﬁé&yhm-} wuf of tgm* N'ﬂ&' GF 4 R

- = . s ‘.’,. _p - T Q‘,

.-m afﬁaggt aul w"u up;ittml

<
Dy
'y
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- full of the knowledge of the Lord, as the waters are full of the

sea. "7 -

However, at this time when the evil impulse rhl.ﬁg men are
permitted to dance among themselves and women among Chamalves.
However, it is forbidden for men and women to dance ton.ﬁhﬁr.
For behold the sages have said: When men sing and women join in,
it is licentiousness; when women ling and men join in it is like
fire in tow.®* All the more so should it be forbidden for u;ni
women and children to dance together.

_Shall we say then that the follout;n "Mishnah" supports this
po-}tions “A Qounn lﬁould.not wear colorful clothing nor ironed
~

ﬁirnnnts and she should not walk about [outsidel on the days from

the beginmming of Adar until the sixteenth."*?* What is the

reason? So that she not dance with men, and this "Mishnah" would -

nupport thl opinion of R. Dlnill.

No. This is not the reason (behind tho 'Mi-hnaic' ruling).
Rather, it is in order that she bﬂly herself with that which is
required for preparing the Purim f.‘lti and this corr;ijﬂdl to
that which is taught (later in the si-l 'Niuhnuh'l) 'tﬂhn.lhoJIdJ
sit continuously h.ﬁud.n th; stove and é;;ffirlplac;'—-ln_oﬂd-r

to prepare thn Purim f.cst.

"

-dane- toﬂ.th-r‘ﬂn Puril) is b-eausl of the evil 1npulun. let thlI'

mdm I:ut,. qu u be dm:l uith l{.,l..’t_tm (of the mitl

-
J = =

R. Zamran objnetddl If the reason (uhy men and uouph e 5

T T T — T SAS MR S Lo . SRS € GRS MR i e Lt g V'.-‘:'"j
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sex), for we may conclude that ha.avil impulse has no effect on
ﬂln'tivin‘._"'l 8 % R e R _ -

.Guft‘_.ﬁ" so! it is (rather) a d-cm _l:‘.l.p.,"\ not to be
d-qucid:- _this Cis prohibited] on account of that Ci.e., e
with r.:.t}vp- is prohibited aﬁly lest one come thereby to dance
with m who is not a r_.lath’m:l. Moreover, it _is (decreed
thus) also on account of rogues fdmim! for about them i;l'i_-
sages have said: Come, let us be grateful to the rﬁm" For
they would say: "We are relativis, * Shen in fact, thay &re not

4 Y
‘relatives. = 3 Cos

-

R. Zw-n ‘asked: “"What about the cases of Adam and Eve, and
fsaac and Rebekkah [i.e., they were related - didn't they dance
together1?" It is left unresolved. ; '

-




Mishnah : _
" They may read the Megillah to women only in the vernacular
Lin translationl ‘l'or th- sages said: But they may read it to

\ z
thm who spluk a _fm.ign tongue [i.e., those who do not

understand Hebrewl] in that language, provided it is written in-

- k
thct language; but if one who spoke a foreign language heard it

in Hnbrw. he has fulf!.uod his obligation. So also with regard
to women.' |

C "We hum-y‘ to go tc; the Jynngogu- on Purim and we' hurry to

'lnv-"-—thﬂo ar- the words _of R. Tzidkiya the Modest. R.

L3

Knlowl says: "H- trﬁy to- go and we tarry to leave."
 "We teach ehildren on Purim"--these are the words of R.
5
Ml.lu Bln ‘Madon says: "Even on Sabbath and fﬁtival..

"One who niv._s Purim coins®* to guests should not give less

than _'n.’ m nor more than a peshut"? ——these are the words of
ol V\ b ks : - . 9
R. Kamtza. R. Rahavia says: "It is all according to (the need
= ‘. .o P o~ o . ] -, ‘ ..’ ) T
of) Wam- ' v OR S i 3 R

¢ "I:I!l who l-nd- ‘portions Cﬂf feul:l to his 'I'QI‘IH mumu

htu bn!.y from that which. hu .l.mdy been m‘h—ﬂm % e

[
"‘3‘ a‘-“ -

- th. umi- of a.. polu.- q. Sarban sayss ~u-do

ls




' ﬂrm -'-'hqnd...‘ A

e 'c',';'_‘ i'_;._\" g e ’ ! : -~ ‘ - 'n . :-'J"'_-’-I. 4 [ '._.. Ipade

Las Purim gifts portionh of food that have not alr‘ady been
preparedl. " .
“The Bet Din [court] does not hold session from the first of

Adar until the sixteenth of the month"-—(this according to) R.

Blilah. And R. Hamsan says: “From the beginning of Adar qnfil‘

its end."

"We ﬁo not loa;'a money on interest durinn Purim, even to -
non-Jew"--this according to R. Achlan. Rav Shakeh says: “We
even lock up the store.™

"The woman whose husband has gponejoverseas or (merely) to a

. faraway inland place (of a distance comparable to overseas

-

tra‘nl). is exempt from (prbpnrinp) the Purim feast"—-these ll"l
th; words of R. Kamtzan. Bar Kautz- sayss "Em the man whose
wife is not nith him is mt.upt from (pr.pnrinn) the Purim feast."
Hob kbl manes 6 ook nur-. with his 3 : :
R. Shakran says: "Todos tThadd’ius_J _th-' Roman* H'iﬁsﬂ_tqt.d
the custom among Italian [Jewsl to. ni-:vrﬁurln_ coins to youths

{who, while not ndults,-'_ still ob_lwyo_d 'M‘!.“ R. Kozban

says: "[Puriml c:oi.m an aven gtm to minors, and the children

.

_af the rich I:ar. gim] gold,aﬂl -llm. i




mmmmu_zm_zmmm This
.appli-s or'nly after the fact, but at the outset wé do not read

(the M.gillah) in a foreign tongue,; for the "Mishnah" reads, "Has
fulfilled his obligation," which means after the fact. (But) at
the outset, one may read it to speakers of a foreign language in
that language, and so also with r-nm;*d to women.

R. Atzlan raised an objection: "If you say that we may read
it Linl the vernacular, is it not uritt:nl The Jews ordained, and
; taof upon th“il]"l....thl't fhly shaé)d keep. .. these days_  of
Pupim...according to their writing, and apco‘;q.(ng to their
;ppo.intnd time every year.""®
5 Doesn't according to their writing mean in the hol.y tongue
(Hebrew) ? Kalonymos said to him: "_Had‘ it been written 'in their
language' we should have araun your inference, .bu‘t what then,
does ac;cord.iny to their writing ﬁ.nn‘? That it is written in
Hebrew characters, in the vernacular tongue."*

R. Yechiel b. Isaac objected: "Is tﬁip not too rigorous for
the mnfwnntian? For [a text written !'ri!‘*i-/.foa.mign -tmauc takes
long-r Lto md3 tﬁlﬂ ﬂ:hlt m text m&ttm inl the holy tongue
and mhavb nhw "’ud hpm to go to tp.monu. and we hurry

: tc leave. ' 2 W {'

[}
s

uiftg him:  “This tnﬁhiug Ito umeh ydu referd
_.gpq,. eho m tgon m fouou hil

—

Todal:



Chapter Three: *They may read...” : : e
fvﬁhiul' s] opinion. Moreover, that which makes public the
-ii*m:l- :I.- to be preferred."?

‘

We hurry to go. What is the reason behind the words of R.
Tzidkiya? In order that the house and the pot (of food h.;ng
warmed) not become smokey and full of soot, which would prevent
one from celebrating the joy of Purim.

Kalonymos said to him: “"Granted that would we 'hurry to
leave (the synagogue)’ lest the house' and pot become smokey and
' full of soot, but [why on this account should wel "hurry to go'
[to synngogu.]?“ (The othl-r' .t‘.pli.dl) "In ord.rs.to recite m
gh.g; at its proper time [i.e., at sunrisel.” &

Kalonymos n:l.d to him: "Flnd when, then has [the time for
preparingl] the Puril feast passed?"® m-plyl) "He has prepared
it from the day before." ' |

-Knlonym said tb him: "On the émtrnry, to smoke [simmer]
one must warm up (the food) with hot water, as on the eve of

Shabbat.”  (Reply:)  “Branting that this holds for kinds (of

._foodl) vhinh m :uit-d (for nn!y mrat!on and subuqmnt).

minn Ci. -., um,ﬂnn:. but uhat m ‘be said about thou- 'kindl
(o!' foodi) uhi.hh’ m-c ;mlult.d (for mly preparation and
ubuqumu m:n;w. mnlonym) umi' iﬂ.qnt

o ¥

‘l‘gldkiy'h !Itll to hims W“‘I to your optnlm u-
' "‘%mm. ﬂght Cif m ﬂ‘nﬁ&-

!

W —

s RN e i
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1j:l in order to prepare the Puriu feast, but why f(on this
account) lhould we ‘tarry to lulv." (the lmgogu.)?“ (Reply:)
“In order to read the M-gilllh twice-—(once) in Hebrew for the
e R torcel in . the vernacular @ for the- wosehs .. Or also, in
ord.r- tp l;u_itT for the bakers, for they too are required to hear
(it ﬁ-nd).' in any case, just like .

Chin mn: 4 . (Reply:) "But I have a problem (with this response)
for are not thl;bnk-n men [in which case they should be }éhm to
hear thl_'\ first readingl?" (R-pl_y,s) "Thuy are men, but they are
similiar to Iun-'n. singe they do women's work.®®. :

‘We teach children. What do we tphch then? “To fight with
Sait-othanral hm: are the words of R. Benjamin b. Isaac. R.
Bnchakih says: "'Hh'-t do we teach them? To play with walnuts dnd
.15--«« ‘What is the reason (behind th- ruling) of R. Benjamin
D. Isaac? 8o that they will learn the rules of battl.. “For 1if
" they should merit seeing the days of the Messiah, thny will b-
‘quick nnd u-ll-varm in th- order of battle in ordcr to flght
the wars of thp Lor-d.“ v

"It was uid about R. Bﬂ\:jutn b. Iuac that lleh ,ﬂ\lbblt he

~ would tmtnu ehildm into his h.uu ta tnln thm to ﬂpht"-—‘phls

; accoﬂun' tnﬂ.ﬂndcm- nmlthluntlhm hhlq.

4 ' o ‘_\1_‘_‘ e .
-l r - * ]

-
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One gives Purim coins to guests, etc... What is a perutah?
One—fourth of a Roman peshut which is one-eight of an Italian

.

Do vnot give more than a peshut. It is taught: Which

peshut!®* were they talking about? A Roman peshut, which is

called in Italian a m. _
Rahavya says, (etc.) The halacha does not follow his

opinion, for a man is not able to distinguish between a wicked
&

sl b

4
|
|

fundeserving] guest and a good [deservingl guest. Therefore, the

lllm is according to Bar Kamtza. ‘ L
! One who sends portions (of food). Muchln" sat before R.
Tarban and asked him: "If one has received [something

unprepared] is it permitted ¢to benefit!'* " from it or not?" He

said: “It is permitted." "What "about eating 1‘t?" He said to \j
him: "It is forbidden both during the day i ael ¥ Grb wt night 1
because it would be necessary to pnpcn it Cand mring food |
- on Purim i- forbiddenl. J|

L : nnd further, they nu-d ‘of hims  *Is ta pcn-uon of food

: which has not been pr-pnud and) which comes to a particular Jew k.
{_ ~ permitted For nmth.r-'_ Jew (to _nlt-) or not?" He said to him:
;'.;',;7 T L Mt issan - Q‘Mn_eo'iril usually &m—tmtybfoul"th of a
Fat - m- 5 %.-..;_ ‘ a
| Tt i1epgshy e u!uht also be the most commonly mloyad "
v 1 " goin of & :

: '&l-. e, thn stlmlm'd d.minn’e’!m
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is permitted lv.ﬁ on that very day. For we have

learned: *that which comes to a pcrtiéulnr Jew is permitted for

other Jewisl!" Then why is it forbidden for the first Jew? So

that people not become accustomed to sending portions (of food)

which have not already  been prepared. And if they do become so

accustomed, what of it? We must say that it is a decree on

account of laggards and on account of a certain incident which

once occurred. It has been taught: It once happened that a

* &
particular laggard had portions sent to him on Purim——turtledoves

_nhd yrung pigeons, which had not been slaughtered——and he did not

hav.‘a

not fulfill his obligation. For we have learned: (If) the Purim

f-;st was eaten at night [presumably during the evening just

after Puriml, one does not fulfill his obligation (thereby),

which corresponds to that which ull. written: A J;zy man hides
his hand in the dish.'®

:Rt that same time'* they said: “One who sends portions of
food to his fellow should ;und only from that which has already
been prepared.” y

Thm was a certain lqpﬂl in the Miuhhmhood of R. Yom
Tov and they call-d ht-'Bar Klltxn. When the day of Purim
ﬁrriv-d, R. Yom Tov' -atd-to hil;ntt.hdnnﬁl
K-tzl. who . hﬂlrno&hing,
noole;d,, so that e ﬂy fulﬂll th- mitzvah

-Jl- nt&pdm nid to mm *I do not

that he may m-tv- (from us) a young

to thl poor

of -gifts

3 :1.‘:!

chance to cook them before it became dark, ;glthat he did-

"Bo, call on Bar

1
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know him. " He [R. Yom Tovl said: "BGo to such and such a place
where he lives." When he [the attendantl arrived at his [Bar

Kamtza's]l house, it was meal time. He found his house (but) the
gates were locked. He said: "Concerning this [situationl,
Scripture says: As the door turns on 1its hinges, so does the
slothful upon his bed."'7 He (the attendant] raised his voice
[shouted]l: "Where are you Bar Kamtza, where are you Bar Kamtza?"
Bar Kamfza answered: "What do you want? It is a toilsome thing
for me to get up from my bed."” He said to him: "Come and
receive a young pigeon that has been cooked from R. Yom Tov." He
saiq to him: "1 am coming!'" ”
He got up from his bed intending to go. When he had come
qut of his house, he ran into a certain joker whom they called
Pir Kamtzan. Pir Kamtzan said to Bar K;mtza: "Where are you
going?" He said to him: "I am going to the house of R. Yom Tov
who wants to give me a young pigeon that has been cooked for the
festive Purim meal." He [Pir Kamtzanl] said to him: "Do not go.
A lion'* is standing in the street and just now ate a man." He
(Bar Kamtza) returned home, corresponding to that which Scripture
says: The lazy man says, there is a lion outside.'"
Pir Kamtzan went to R. Yom Tov's to receive the young pigeon
(instead). R. Yom Tov said to his attendant: "Bring me the

young pigeon about which I spoke." (The attendant turned to Pif

K!!tllh and) siid to him: "Who are you?" He said to hime "Pir

B |

1 "Proverbs 26:114.

I8Misprint in the Willheimer ed.

19 pProverbs 22:13.

¥




Chapter Three: “They may read...” -100-
Kamtzan. " Since h-' (the attendant) thought that he was Bar
Kamtza, he gave it to him. -

M Finally (later), Bar Kamtza came before R. Yom Tov ¢to
receive the young pigeon. R. Yom Tov said to his attendant:
"Give me the y;ung pigeon for Bar Kamtza." He said to him: "Did
I not tell you ¢that I would not know him ([the right onel?
Someone else by the name of Pir Kamtzan has already come and
since I could not distinguish between Bar Kamtza and Pir Kamtzan,
I have [alreadyl] given it to him."

.Bar Kamtza raised his voice (shouted) ané cried and said:
"Give me the wisdom to get even with (this jokerl, Pir Kamtzan, 4
and to get ihe gift back from his hand." This corrn!p;ndl to
that which is written: The destruction of Jerusalem came through
-
a ﬁ}mtza and a Bar Kamtza.®® .
. R. Yom Tov said to him: "How did this happen?" He said to
him: "Thus and such happened." R Yom Tov said to him: "You are
the greatest fool of all. You have brought this on yourself,®!
as people say, 'When you go to a [different, far awayl country,
do not ask after [inquire aboutl fools, for they will show

themselves to you'! It is about you that Scripture says,

Slothfulness casts into a deep sleep,*® and it was about you that

&0 h, Bittin 55b. The switching of identities in our

; parody is very reminiscent of this Talmudic passage which

== _  describes the ridiculous and disasterous consequences which
hnpptn ‘when- people bclr grudges indefinitely.

B ¢l Presumably for h.ing S0 lnzy in the first place and
for neglecting a mitzvah.

teDroverbs 19:115. i '

i
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Solomon said,®?* Go to the ant, thou sluggard; consider her ways,

and be wise."®* He returned to his house a mourner and In
shame. " A mourner, since he did not eat the Purim feast, and
ashamed, for thus did R. Yom Tov command him: "See my face no

more; for in the day thou seest my face thou shalt die."®*
R. Kozban says: "I have seen a laggard in the great city of
Rome who, at seventy years old, married a woman on the eve of
Shabbat Zachor,®? (just after) he had eaten his meal.®** One of
his wedding attendants said to him: "Master, the Shabbat meal
must be prepared today on the day before the Sabbath!' He said
to hﬁm: 'I know, my son. (And) I am aware that it is the eve of
the Sabbath, but we are greatly satiated (from thn‘uedding feast)
and do not need to do this [to prepare a Shabbat meall.’®
"And so he responded to the second atfendant, and sc to the
third attendant. When the attendarits saw this, they desisted

(from reminding him) and all went away. And he had not prepared

anything for a Shabbat meal the next dayj; he did not even have

t3Solomon has been traditionally given credit for
composing the Book of Proverbs.

*4pProverbs 6:6.

tEfEsther 6:12. Just after Haman, at the king's command,
was forced to array Mordechai in costly parments and parade
him through the streets of the city, his own destiny was
fulfilled by anotherj; thus he mourns.

*SsExodus 10:28 (Pharaoh to Moses).

2? The Shabbat just before Purim is always referred to

‘as “"Shabbat .. Zachor" on account of the special Scriptural

reading read on that day: Remember what Amalek did to thee
by the way, when you were coma out of Egypt. (Deuteronomy
25:117).

_"Prihunlhly. his anticipatory Purim meal (as above).

i

1
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any bread fo; Shabbat. (As a result), he quarreled with his
wife, for he had nothing to e;t. His wife said to him: 'Bastard
[1it., °*son of darkness']l, why are you crying to me?! He who has
taken pains (to prepare food) on the eve of the Sabbath will eat
on the -Sabbath, but he who has not taken pains (to prepare food)
aon the eve of the Sabbath will not eat on Shabbat.'®?

"He said: 'Behold, I am almost seventy years old (and in
all my vyears) I have never merited to eat such a large meal as I
did yesterday. For this reason, [ was lazy about preparing for
Shabbat '" His wife said to him: 'nbouf you it is written: The
sluggard is wiser in his own eyes (than seven men that can give
sensILJe reasons),' *°® which corresponds to the pohular proverb:
'An old man in the house is a bad omen.’

“"Immediately, she left his house and went to her father's
house, and never came back to him again."?!

The Bet Din doe h session. Our Rabbis taught: "No
legal decisions are rendered on Purinr in either civil or capital
cases. "3t R. Gazlan says: "(This holds) from the begirming of
Adar until the sixteenth thereof." R. Hamsan says: "From the
beginning of Adar until its end,"” and they objected (to both of

these, as follows): R. Shaftan says: Now these are the judgments

®*b. RAbodah Zarah 3a. This, in regard to gentiles not
laggards. .

3*pProverbs 26:116.

..~ ¥'Genesis 8:12. In the same way, the second dove which
Necah sent forth " from the ark never came back to him again.

';Biniliar to more important holidays and festivals on
which the courts are not it session. This is an attempt to
raise the significance of the holiday.

L
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uhiqh thou shalt set before them,** and not before the gentiles

8 " [in their courtsl. But if no Jewish court is in session, they
will go before a secular court." This is a difficulty for both
(opinions).

R. Tsadkan sat before R. Shaftan and asked him: “Does the
court hold session on Purim or not?" He said to him: "It holds
s.ss?on.“ R. Tsadkan objected: "Have we notrlearned (that) the
Bet Din does not hold session from the begirming of Adar until
the lixtee?th?“ This teaching deals with a separate issue and
the halacha doces not follow it.

3 - A certain judge (peace be unto him), by the name of R.
ﬂahaman, once presided over a case on Purim. Two litigants came
before him for judgment. One litigant began, saying: "I loaned
a portion to this one." He [the judgel said to his fellow
(litigant): "Go, pay off the debt!" He responded to him [the
Jjudgel: "This thing never happened." He (the judge) said: "If
so, do not pay off the debt!" The first (litigant) said to him:
"Rabbi, I have a written claim against him (to prove it)." He
[the judgel said to him [the other litigantl: "Go repay him
Cmake it rightl!" The second (litigant) said to him: "I have
already repaid him." HKe [the judgel said to him: "If so, (then)

. don'-t. repay him!" And sc did he [the judgel continue to behave

' s S
- until the litigants were reconciled with one another, all the

members of the city were reconciled with one another, and there
| was no claim among them all the days of R. Bahaman.

L

_**Exodus 213:1.  Them, i.e., The Israelites, and by
extension, Jewish courts. .

Sy
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And this corresponds to the popular proverb: "[The character
ofl] the judges [determines] whether claims are brought."”
Th.rnfére the sages said: One who shums the role of judge
removes from himself, enmity, robbery, and false ocaths.®* They
said about R. Bahaman that all his days were without sadness and
without deliberation [carefreel and without malice and enmity.
And this corresponds to that which Scripture says: And he that

Increases knowledge Increases sorrow.?®?

We do not loan money on interest during Purim. The

/ :
question was asked: “What is the 1law in regard to a man
collecting his money on Purim?" According to Rab Shakeh, the

question should never even arise, since it is said (in the
"Mishnah":) "We even lock up the stores."

What is the rule on R. Achlan's opinion? R. Achlan says:
"Should they come (to you) by themselves it is permitted (to do
so). " R. Shatyan says: "Even should they come (to you) by
themselves, it is forbidden, for it is decreed against collecting
on account of loaning [(i.e., collecting a debt is prohibited,
lest it lead to giving out loansl." Rav asked: "What if a man
allows someone else to request a creditor to repay? Or what if
he happens to meet him Ehis debtorl] on the road?" The question

remains unanswered.

R. “Natan objected: "But what about the following
[traditionl? Someone who has a legal judgment pending with a

non-Jew in, Ab should avoid him, for it is bad luck, but in RAdar, -

2smishnah Avot 4:7.

3sEcclesiastes 1:18.

!
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he should seek him out, for his luck clears up." (Reply:) "This
tradition refers (specifically) to a legal judgment. But we do
not collect debts (from gentiles on Purim)."*¢ R. Shatyan said:
"These words ([(those of the aforementioned tradition] apply to the
rest of the days in Adar, but not to Purim, for days of feasting
and gladness®” is written [with reference to Purim--i.e., not
business as usuall."

R. Natan objected, referring to the specific uor?ing of the
verse: "Can one really have gladness without prosperity?
Rather, one who / particularly enjoys gladness fulfills (his

obligation) through gladness (revelryl, while one who

particulpgly enjoys prosperity fulfills [his obligationl through
|

prosperity [i.e., increasing his wealthl. Therefore, there is no

need to ask about collecting (debts on Purim) which (obviously)
1|'p¢rm1tted| in fact, it is even permitted to lend cut money (on
Purim)."

Ben Meir objected to him: "But is it not taught, 'one may

{not}** make a loan on interest during Purim, even to a non-Jew'-

38Cf. b. Taanith 29b. R. Papa said: "Therefore, a Jew
who has any litigation with Bentiles should avoid him in RAb
because his luck is bad and should make himself available in
Adar when his luck is good." Historically, Ab has been a
month of misfortune. b. Taanith 29a recalls that on that

__ninth of Ab, "it was decresed that our fathers should not

enter the (promised) land.™ "It is said that on the ninth of
Ab, "the, Temple was destroyed the first tise...and second
time." "Jest as with The' begisning of f&, rejoicings are
certailed, so with the bDagisming of SRoar, rejoicisgs are
ircreased. ™ -

ITEsthee 9:17. .
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_will be a loss of moneyl. Therefore, R. Natan said: “[On
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—these are the words of R. Achlan." R. Natan said to him:
"These ;ords [applyl in the land of Israel; however, in Babylonila
or in Byzantine Italy [Italy of the Greeksl, it is permitted."

And why is Eretz Yisrael different that it should not be
permitted there? Because the residents of the land of Israel own

fields and vineyards from which they derive their livelihood in

abundance [(prosperityl; however, the residents of Babylonia and

Byzanfinl Italy have nothing by which to support themselves other
than loans, such that even if they should not unﬁ;g- in loaning
for a single day, they would suffer a2 loss [be disadvantagedl].?®
Baﬁ Meir strenucusly cbjected: " (Should we follow) your opinion,
Purim would fall by the wayside! If (on Purim) it is permitted
to collect (debts) and to loan out funds, what is to become of
Purim?" Rav Natan said: "Loss of money is an exception, for
thus did R. Kamtzan say: '[So]l] great is loss of money, that it
supercedes the negative commandmente in the Torah.? Thou shalt
keep the fFfeast of unleavened bread.*® This teaches that during
the intermediate days [of Passover] it 1is forbidden to do
work. "4 And it is taught: One may water fields on the

festivali*®* on account of loss of money [i.e., otherwise there

.

3*Italian Jews were, at this time, severely restricted
with respect to the means of their livelihood and, perhaps
more importantly, in their eligibility to own land.

**Exodus 231:15.
*1pb. Hagiga 18a.
ARCF. Mishnah Moed Qatan 1:1.
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account of] anything from which one might suffer a loss of money,
one need not niQe honor to Purim."

Ben Meir said éo him: "Granted, regarding loaning [out
moneyl. But what about collecting debts [i.e., is a loss of
money an issue here, tool?" Here, too, there is a potential
loss. For (if) one comes to collect (a debt from him) and dces
rnot find him, he will be more stringent, so it turns cut that we
thereby make m;tters more difficult for the creditors : in the
future. That is to say, (the next time a potential creditor)
will say: "Since you‘did rnot give a surety to my neighbor, I will
not take monfy from you with interest." v

R. één Meir said to him: “Is it not written that they are
to be days of feasting and gladness*®? And if you say, can there
be gladness without prosperity [with respect to Puriml, then [you
might alsoc sayl] with respect to Sabbaths and festivals, can there
be gladness without prosperity [(i.e., business dealings which are
clearly forbidden by the Torahl?"

Moreover, may one who marries a woman lend mocney and collect
(sureties and debts) on his wedding day? Therefore have we
learned: "Woe to that man who does not stand under the chuppah
f with his wife. " |

-_— .

He was perplexed for a moment . R. Natan said to him:
\"ﬂccording' to W'y&ur opinion, what would become of Purim
expenditures? For if one does not prosper, he will reduce his

cutlays for Purim and will come thereby to diminish his

s B0 ‘uﬂ," _ l'
‘3Egsther 9117.
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celebration of Purim!" R. Ben Meir said concerning him: "Nathan
the Miser gives support to the misers!"

For this reason it has been taught: The entire sustenance
of man [for th; yearl] is fixed [i.e., predestined] faor him from
Lonel new yvear's (festival) to the next, except for Ahis
expenditures for Sabbaths aﬁd festivals and his expenditures for
teaching his sons Torah, for if he spends less [on thesel, they

allot him less (on high). While if he spends more, they allot

him more [on high-—both iIn terms of income, and presumably, of

meritl.** He [Natanl became silent. R. Natan (therefore)
0 conceded to Ben Meir. But it has also been taught to the
contrary, that he did not concedL te him. (How then do we

.

reconcile these two traditions? As follows:) He concedes to hiﬁ
in one case and disagrees with him in the other case. He
concedes tec him in the one case——(in reference to) collecting,
and disagrees wi%h him in the other case-—-(in reference to)
loaning. What is the halacha? HKalonymos says: "The halacha is
according to R. Natan." Antoninus says: "The h ch is
according to Ben Meir." R. Pashran says: "CIn r-fernn&n] to
loaning, the ngigggg is according to R. Natan. [In referencel to
collecting, it is according to Ben Meir." And thus (1nd§-d) i-- ;
the halacha (namsly, aé;;;d;;h tdwﬁ.'ﬁaghran). #

The sons of R. Yehiel the Fat lived in Natala Th-Sinacona. s

When they came to the Bet Midrash, th-y-articulat-d this ruling:

‘44h, Betza 16a. The ulditiopal .xmditur. for Purim
ui_.l_!,_,-.cyid-ntly. bn providpd

?,_g‘g_y kY Natala in ﬂm_ﬂl\l_; refers. to a region in b
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"A man is obligated to honor POrim with clean clothing, for it is

written that they are days of feasting and gladness and gladness

‘refers only to fine clothes, as people say: 'In accordance with

your clothes will we prepare your place.'" An objection was
- raised from the following "Mishnah": "A woman should not dress
in colorful clothing nor in fine laundered linen garments."” And

a woman's (status) is similar to a man’'s with respect to all
punishments in the Torah--so if a woman shouldn't get dressed up
for Purim, this would seem to imply that' neither should a maln.
They answered: "It is different here [i.e., this is a special
ca:e]‘for the woman 1is occupied with preparations for the Purim
feast and one who is occupied with one mitzvah is exempt from
another mitzvah,. This 1is also to be proven from the specific
language of the 'Mishnah' which reads, '"And she should sit ;t all
times between the stove and the fireplace.'" But the man, who is
not so occupied, must wear clean clothes.

And not only with respect to Purim did they state this, but
also every day he must honor himself by wearing nice dress and
clean clothes, for so it is written: Thou shalt love thy
neighbor as thyself®* And if you are obligated to love your
fellow and to honor him, nlllth. more so yourself. For one who
does not love himself will not [cannotl love his fellow.

Further, they sat .blforl R. Nissim Halevi and they asked

him: "We, for. example, who dress well every day, how can we

LY

honor 'Purim?" He said to them: "By eating and drinking." They

answered: "Isn't this what we asked? Since we eat well every

‘8leviticus 19:18.

-
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day, so when we eat during Purim how can we honor it?" He said
to them: "With vessels of silver and gold, as it is said, And

they gave them drink In vessels of geold, the vessels being'
diverse one from another."*?

And it is taught (in the "Mishnah"—--chapter 2) the rich man
who customarily eats meat (of non-domesticated animals) and fowl
daily, should change on Purim. If it was customary (for him) to
eat (his meat) roasted, he should eat it-cooked, if (it was his
custo%.to eat it) cooked, he should =at it roasted. R. Shachran
said: “"If he was accustomed to drinking four cdﬁs, he should
drink eight. If (he was accustomed) tc drinking eight, he should
drink sixteen. So also, if you are accustomed to drinkinq (out
of) crystal vessels, you should drink from gold vessels and
silver vessels."

They said to him: "You have spoken well, but there is
nothing special in (your advice) that people haven't (already)
seen. " He said to them: "Go, make a girdle (belt) of silver and
cover it [inlay it] with gold." It was taught: Only a few
days passed before R. Judah the Fat b. Yechiel made a strap of
silver covered with gold in honor of Purim, and the sages
conceded to him (the propfiéty of doing so).

_ The woman whose husband goes overseas. The question was
P;illdi "Rccoﬁaing to the opinion of R. Kamtzan, is she exempt
from fpr-paringj' the fourteen Purim feasts but obligated with
respect to “the twenty-four meals (mentioned in the "Gemara" in

chapter. 1)? He said to them: "She is exempt from both."

*TEsther 31:7.

s
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Come and hear: "She is exempt from the Purim feast," but
(since) one thing depends on the other thing. So what is the
reason (that it is necessary to state that): "She may be exempt
from both?“ On account of favor, namely that she may find favor
in the eyes of her husband, in that she is punctilious about
expenditures (in his absence). (That is, she doesn't spend money
on a Purim feast while he is not there to enjoy it.)

What is the halacha (in this case)? Orne tanna [(traditionl
holds that the halacha is according to %. Kamtzan and another
tarnna [tradition]l holds that the halacha is not according to R.
Kamtz:n. There is, thus, a contradiction betweeg one halachic
tradition and another.

(No), there is no contradiction. Orvie tanna [traditionl
refers to the Purim feast, the other refers to the symbolic Purim
meal (made on the preceding Shabbat), for it has been taught: R.
Kamtzan (holds that) even though they Fthe sages] have said: "The
womarn whose husband goes overseas is exempt from the Purim
feast, " rnonetheless, she should prepare a symbolic Purim meal in
order that her child should see and ask questions.*®

Kalonymos asked: "As for those who loan money on interest

and are away from their homes for a year or two—— what should

their wives do about the Purim feast?" Come and hear, for we .
have learned: "Or to a faraway place which is just like (going
to)* an overseas ecuntry.” And this (situation to which Kalonymos

4%Mishnah Pesachim 1014. This is a parody on the
Passover Seder.
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'Flflrl) is: "just like going to an overseas country," (i.e., the

same hgl;cha applies).

|
Shakran says, "Tod the Roman, etc. What is the reason?

So that the child will take notice (that something ocut of the

ordinary is happening) and ask questions (like on Passover). It

is sufficient (to distribute) parched ears of corn and nuts, as

it is taught: We distribute to them parched ears of corn and
nuts so that the child will take notice and ask (questions).*"

I Was it so taught regarding children, as you have said? Our

“"Mishnah" rather teaches regarding youths-—and youths will not be

[ s&tisfﬂed with just parched ears of corn and nuts! For this

= reason did Todos of Rome rule that in Rome they give to them

Purim coins.

But has it not been taught: "R. Kozban said: 'Even to
children should [Purim coins be givenl?'" R. Kozban (however)
retracted, as it is taught: "R. Kozban says: 'This [rulingl

that we should give Purim coins to children now is not
obligatory. Rather it was customary to do so in order to
preserve the peace [and]l] in order to fulfill what is written:
Her ways are ways of pl;alantncs- and all her paths are

&L.. : peace."®'"
| R And the children of the rich (are given) gold and silver
QgihlL He said t;uhim: "Is‘thiu a custom or an obligation?" R.

) - f

b i ~ 4%p, Pesachim 108b. Corn and nuts are distributed to '
- the children so that they will not fall asleep and will ask |
' X - questions.

'.Mbl 3:17. ; , 1‘
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Shakran saysit "An obligation."” R. Kozban says: "A custom."

-~
‘And the halacha is according to R. qubaa

S
™.

of go and silver What ecifically) ;re these?
They are flowers (florins)®! of geld and flowers of silver. And
this is what is said: It shall blossom abundantly, and rejoice
even with Jjoy and singing.®®* And R. Simcha said: "What is meant

by it shall blossom abundantly?" (Ta teach that) there are two

types of flowers. arcach is to indicate flowers of silver,
¢

tifrach is to indicate flowers of gold!

/

SiIn Italian, a flower is called a fiore or flore.
St Isaiah 35:2.

bl .
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We will return to you, Chapter Ein Korin [We do not readl,
and we have thereby completed Tractate Purim, with Divine mercy.
These are the four chapters and these are their mhemqnics; "In
Adar, " "The rich," "Purim," "We do not read."

Happy are you, Tractate Purim, that you began with
"foolishness" and concluded with ‘'"gold." Happy are the fools
which are found on the day of Purim. Great love have You made
known to them for He began the Tractate Purim with them.

Happy is the one who has no knowledge on Purim for (on that
day) foolishness befits (both) fools and everyocne else, for thus
did Solomon say, in his wisdom: Yet guiding my_ heart with
wisdom; and to lay hold on folly.%? Yet guiding my heart with
wisdom: the rest of the year, and to lay heold on fally: during
Purim.

Why does this Tractate close with the chapter, "We are not
to read"? Because we are rot to read this treatise except when
it is neither day nor night.®* For it was written only in jest,
to amuse people on Purim. He who reads this treatise is none the
worse for it than if he read books on medicine, and similar
topics, which prove beneficial to the body and harmless to the
soul.®?® For the words of this tractate were made up by me,
Kalonymos, both the Mishnah and the Gemara. And I call faithful

witnesses to testify to thisj; R. Shakran (the Liar) and R. Kozban

- - "Ecclgliapyes'Esa.

~ ®4Cf. Zechariah 14:7. I.e., we are not to read this
treatise except when we are inebriated and cannot tell the

difference between day and night.
**Here, I am indebted to Davidson, p. 19.
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(the Deceiver), his brother, who are inscribed at the end of the
tractntet

5 If I am in error in repard to anything, may my Maker uphold'

-m., and let it be as if my words are nothing.®*

; -
[
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= e "SIn his conclusion, Kalonymos urges his fellow Jews \ 5
-~ »not to take offense at his creation. N
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4 CHAPTER FOUR

The Masseket Purim of the Seventeenth Century .

Struc a Themes

This annotated ¢translation is taken from version
five of the seventeenth—-century Masseket Purim @970 NOOR
0" DR TMMN A, Lemberg 1854). It is very likely that this
particular version was first printed in Sulzbach in 1814, and
only lntér reprinted in Lemberg, both in 1847 and 1854.' Unlike
the fourteenth—-century Masseket Purim of Kalonymos, this version
’éan claim nrno one individual as its author. . Instead, it is
believed that this fifth version of the s.v-ntccnth—cnnt;ry

Masseket Purim was compiled by Polish Yeshiva students.®
It is important to briefly mention the development and
literary history of this popular tractate. In its first version
late in the seventeenth century, Masseket Purim was a simpler
document. It contained a good deal of aggadic or narrative
material and little halachic argumentation. Slowly, over the
course of time, Masseket Purim Qropp-d much of the free—-flowing

narrative style which characterized it early on in favor of a

- more concise form with a né.le-r emphasis on halacha. Our
._ *  "Davidson, Parody in Jewish Literature, Part II, p. 172
(S ff. Davidson demonstrates that, though there are five

f somet imes significantly different versions of this "
¢ seventeenth century Masseket Purim, they are actually one

i and the same parody. This is a translation of the fifth and - A

| final version. J

. *Ibid., Part I, p. &5, This opinion was first
sugpested by Steinschneider in Letterbode, IX, p. 49.

tq
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version is the culminating effort in the development of the
seventeenth—century Masseket Purim. It is rather terse, with
little rnarrative material.

Version five does introduce a novel invention. This version
presents, for the first time, the parodistic commentaries of
Jewish history's greatest minds. “Rashi" is in his place,
opponitt'tha "Tosafot," and the commentary of /"Rabbi Samuel
Edels" appears below them. These remarkable commentaries imitate
‘the originals Jri.t'\ a superb fashion and do, indeed, provide
important insights into the text itself. A number of times in
the éourse of the ¢translation, I call upon the services of
"Rashi." For example, from "Rashi" we learn that rain is a "bad
omen" for the Jews on Purim (cf. Chapter 1: "On the eve of the
fourteenth..."). The addition of these commentators brings an
authentic look to this version of the Masseket Purim to go along
with the familiar ring of its words.

Like the Masseket Purim of Kalonymos (though it bears no
literary relationship to it)y; this parody frequently uses word
plays and regularly relies upon established hermeneutical rules,
such as gezera shava® to deduce new laws. This Masseket Purim

- . also utilizes gematria to arrive at some rather absurd results'
' The themes of this document are easy to see, and are
apparent to even the cAsu;l reader. . Naturally, the first and

most pervasive theme is drinking. Throughout the parody, we find

-~ ~yiipressions. On the basis of similar phraseology (similar
word choice or .the appearance of the same word in two

- contexts), a substantive similarity or identity is created

betweeri the contexts. "

E 3In Talmudic phiraseoclogy, this dencotes an analogy of

bﬂ :
3
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laws which seek to determine who should drink and how much, which
types of inebriating beverages are acceptable and which do not
fulfill one's requirement for drinking on Purim. ﬁt other
points, questions arise as to the extent tc which one's beverages
can be diluted, and from when it i$ permitted to drink. Always,
and in good Talmudic style, each possible exception is
considered.

Another theme which runs throughout the document might be
c;lltdqhydrophobil‘ or, more precisely, the caution one must take
on Purir to avoid anything resembling water. Th-‘Gcmnra, in
Chapter 1: "On the eve of the fourteenth..." ponders the various
considerations should "a water pipe run through a city." The
Rnbhis, in the same chapter, discuss the ramifications of rainm on
Purim. It is such an important matter that at one point in the
initial chapter, the Rabbis conclude: "One who finds water
within his house on Purim needs to bury it with dirt...as deep as
a dog can dig."

Gematria is utilized two times in the course of the parody.
In one instance, in Chapter 2: "RAll are obligated to drink...,"
gematria establishes a connection between an historical event and

the holiday of Purim:s

it

|
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Chapter Four -119-

And Rav Kada said: "That very day on which Lot

drank wine was Purim." Even though there is

no explicit proof for it, there is an allusion

.to ity I lay down last night (RON), (and

in ria, (W"QN) is the same as Purim.
Another time, pgematria explains the miraculous appearance before
Abraham of three "ministering angels," who came only to drink
wine (cf. Chapter 3: "On the eve of Purim...")!

Though nct to the same extent as Kalonymos' Masseket Purim,

this document, too, reveals a bit about the era in which it was

written. For example, in Chapter 4: "All wine is fit for
/

drinking...," we learn that foods such as blintzes and

hamantaschen, indeed sweets of all kinds, were specially prepared

for Purim.

All in all, this Masseket Purim is an amusing and briliilnt
parody, both in form and content. ARAccording to Davidson,* though
it was not published until 1814, it is this tractate, and not the
lengthier Masseket Purim of Kalonymos, which has achieved the
greatest popularity. This may be due simply to its wider
distribution and the very Roman nature of Kalonymos' work. In
any case, it is a superb parody, exemplifying the spirit of

imitation in man and carrying it off faithfully and with

playfulness.
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Unlike the Masseket Purim written by Kalonymos, the names of

the "rabbis"
context in which they appear. The
conmected with wine and drinking

Furthermore, the names which follow
the earlier Masseket Purim and should
the document's

fewer.

"Rabbis" in Order of Appearance:

Hamra——"wine"
Yayna--"wine"
Bhtaya——"strong drink"
Shatyan—-"drunkard"
Kada--"wine cask"
Dana--"jar"
Shakran——"drunkard"
Rav Yayna the Elder
Shatyan the Great
Rabba--"teacher, " "master"
Batzel——"onion"
Shomen——"fat" -— —
Achlan—--"glutton"

Ravaya——"drunk, * "“drunkard"”

T:lhikln——'J-It.r.” "playful on.'

comes) /.

which appear here do not relate directly to the

vast majority of names are
in some form or manner.
are less ingeniocus than in

indicate to the reader that

scope is far more restricted and its interests

'Bar:c—-"bunn h_oll" (tth fm which the first gush
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Magepha--"stopper" (seal on a wine cask)

Suba--"elder," "scholar"
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Mishnah

On th..-vc of the fourteenth (day of Adar) one searches for
[i.e., removes]l] water from houses and courtyards. (However, )
every place into which water is not (usually) taken does not
require searching.!

Gemara

From where (in Scripture) is this derived? Scripture says:
Remove evil from within your midst.® And evil refers only to
water, usItt is said: And the water is bad.?®

Rav Hamra said: "“Fruit juice is forbidden for drinking on
P;rim!” What is the reason? On account of that which Scripture
says: That they should make them days of feasting and joy.* And
there is joy only with wine, as it is said: And wine makes glad
the heart of man.®

An objection was raised by Rav Yayna: "“If one was unable to
find wine, let him drink gssis [i.e., wine not fully agedl”".®

But assis is fruit juice, as it is said: From spiced wine of the

ICf. Mishnah Pesachim 1zi: “On the eve of the
fourteenth (day of Nisan) one ssarches for leaven by the
light of a lamp. (However, ) every place into which leaven
is not (usually) taken does not require searching.”

*Deuteronomy 13:16.

—— .
: © 211 Kings 2119,
“ ‘Esther Ste2.
| 'F;snl- 104315. Cf. also b. Pesachim 10%9a.
'%‘ *This obj.etion cites a “baraita” from “"Maseket

w’yikwtn" cf. "Rashi” commentary.

-
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Chapter Four: "On the eve of the fourteenth..."® i -123-
Juice (agsis) of my pomegranate.” Assis is an exception because
it is likened to wine, since Scripture refers to both of them (in
the same VQF;-).

Granting (that) assis (may be drunk on Purim), what can one
1 say about honey water? Honey water (also) is an exception
. . because it causes inebriation.

If so, what about honey itself? Honey is bee's (honey),
nhiéh is not fruit juice.® Consequently, fruit juice (must refer
to) brlndy (ligquor), which should then be forbidden.

But}if you say this, too, is it not taught (in a “baraita")
that "one who drinks brandy on Purim fulfills his obligation?"
fRath-r, more correct is the ruling that we have learned earlier®
- (i.e., our first explanation is the better one), and it luppoéti
that which Rav Shatay said that Rav Shatyan'® said: “"A man
fulfills his obligation on Purim with any drink which

: inebriates, " even fruit juice.
p Rav HKada happened to go to Nabat to sell (or buy) sesame.
He found Rav Yayna who was standing and leaning against the side

of the doorway. He asked him whether beer fulfills one's

I TSong of Songs B8:2.

= i v *Honey is not derived from fruit (that is, it is not |
from a _similar source), and consequently is not pertinent to 4
‘the discussion. .

¥ *In the case of honey water, which inebriates. If the
* drink inebriates, then one has fulfilled his obligation.

~  "%*This n;r be a textual error. Text probably should

_-read NTI® T'NT NT® M7 N7 VIOOY which is & common

e formulaic construction in the Taimud. The form printed hers
is 1 ‘common.
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obligation (to drink) on Purim. He (Rav Yayna) answered him:

“No and yes."
(The matter) was undecided until Rav Dana came and said that
beer also fulfills (one's obligation). Rav Kada said to him:

"How do you know this? From where do you learn this?"® He

responded!: "I am expounding Scripture'--Do not drink wine or

strong drink.'! We derive from this:® that beer (strong drink)
also fulfills 5nl‘s obligation.

Now, at this stage of the argument,'? the "fruit juice”
(ment ioned .Irli.ri comes) to exclude aphlc Juice and p.;r-
Juice,t* but with respect to that which was taught:'* "If one
was unnblq(to find wine, let him drink assisi" that teaching does
not also include (i.e., mention) beer (as p-rlilliblc) to drink
on Purim. This is because he teaches (the tanna cited by Rav
Yayna) yet leaves something over.'®* And what is this item which
is left out? He leaves out brandy!

Rav Shatyan sat and expounded (Scripture): "Sisera was

killed on Purim."'7? It is written herer As evil Ffell'® and it

illLeviticus 10:17.

i*Namely, from the juxtaposition of beer with wine in
the cited verse. 4

123Lit., "Now that we have come this Tfar."

"Th- .statement of Rav Hamra at the ocutset would seew
o exclude these from tl-i. ‘category of permissible drinks on
“Purim.

%In the earlier "baraita" according to -Rav Yayna.

tes"Raghi®y The -enm of Rav Vm is not meant to
di*g&.ﬂ.ﬁlv., only .w..ptlry

ATCF. Judges 4:1!. Pay heed: und-r no circumstances
ask fot}_ng_g_r_ on Purim as did Sisera. :



Chapter Four: "On the eve of the fourtesnth..." v -1 25~
is said there: Thou hast begun to fall.'* Just as the latter
verse refers to Purim, so the former verse refers to Purim.
Since it was Purim, why did she (Yael) give him (Sigera) milk?®*®
He made an improper request, eo she gave him an improper
response. He made an improper request, as Scripture says: He
asked for water.®' She gave an improper response, as it is said:
He asked for water (but) she gave him milk.

Rav Shatyan said: "The tree from which Haman was hung was a
grapevine, as it is said: So they hung Haman on the tree.®*®* And

/
it is said: As the vine among the trees.®*? The meaning of tree

can be derived by analogy (from the first verse to the second)."

Rav Hamra said: "It would have been fitting for Haman to
hang from a barren tree. Why did he merit a grapevine? Because
he caused Israel to rejoice on Purim (i.e., through the fruit of
the grapevine)."

Erom houses and courtyards, Why is this teaching stated in
regard to both houses and courtyards (isn't this superfluous)?
(Both are) necessary, for if it were stated (only) about houses,
I might think that it applies only to houses, where it (water)

would be in one's immediate domain, but not to courtyards where

‘eIbid., S127. This describes the murder of Sisera.
1YEsther 6113,

¢ “Rashi™s Since milk is only for drinking and not for
getting drunk. .

&1 Judges S5:25.

t2Esther 7110.

S3Ezekiel 1516.
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it (water) would not be in one's immediate domain. Therefore, it
is stated thusly (to preclude this incorrect inference).

ZEvery place into which water is not (usuallv) taken...". \
What specifically does "every" mean [i.e., comel to include? It
means to include a cellar.

Our rabbis taught: "One who finds water within his house on
Purim needs to bury it with dirt. How deep [(must he bury itl?
As deep as a dog can dig. "®*

Mishnah

One vWho has a cistern in his courtyard is obligated on Purim
to renounce (possession) from the third partition onward.®®
Bemara
I It has been taught: “Should a water pipe run throuuh‘a
city, one is forbidden to go near its ﬁouth [i.e., 1lipl on
Purim. ™ How much distance should one keep? Rav Shatyan and Rav
Shakran disputed this point. The first said: “Four cubits."
And the other said: "As far as the eye can sees."** The one who
said "four cubits” holds that we do not rule against seeing (the
water as a precaution) lest he (thereby come to) drink (from it).
And the one who said “"as far as the eyes can see” holds that we do
rule against seeing (the water as a precaution) lest he (thereby

come to) drink (from it).

. -
R tsMishnah Pesachim 2:13—Rabbai Simeon ben Gamliel says:

“Whatscever a dog is unable to ssarch out [is deemed J

F_' removed]. " 3

*sCf. Mishnah Eruvin, Chapter 8.

. ) oy
2-3 e - ®8"Four Cubits“-—an area big enough sc that the water
doss not pass from one domain to another.
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The master said: “Should a water pipe run..." [i.e.,
returning to the substance of the cited tradition itselfl. Rav
Yayna said: “This is taught only in regard to clear énntor).
However, not in regard to muddy (water)."

What is the reasoning (behind this distinction)? (It is
prohibited to approach the water as a precaution! lest he
r (thereby) come to drink from it, so if the water is muddy, we do
rnot prohibit (approaching) it (since he s?rnly will not drink
from it).

T?i- supports that which Rav Dana said, for Rav\bnna said:s
“It is permitted to walk along the banks of the river on Purim."
What is his reason? Because one is not inclined to drink from
it. Rav Dana (also) maid: "It is permitted durinn Purim to sail
on the river aboard a ship which is full of jugs of wine." What
is his reason? One is not about to leave the permitted for the
sake of the forbidden (i.e., one will not, in this instance,
prefer to drink water instead of wine!).

Our rabbis taught: "Should it rain on Purim, one should
» r.qn!n within his house and eat, dfink arnd gladden his heart, for

if he ventures out, he transgresses a negative commandment."
Rav Hamra disputed this (ruling): "Your own (waterl] you may

not see, but you may see thlt.hclonqing to others and to the Most

~-High. "7

*'Cf. b. Pesachim 5Sb, where only the leaven that o
belongs to a ain person may not be seen by him. But he '
may see that wh belongs to others, or to the Most High.

s Bo too, in our case, on Purim, one may see rain, because it
belongs to tha Most High.

= _m-._ém_.*._-h.»- el a2 [ -
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(However, another opinion holds that) when it (rain) has
falien to the earth it is accounted as his own, as it is said:
But He has given the earth to the children of men.®**
And from where do you derive that it is a mitzvah to close
(one's doors)? Rav Hamra said: "As it is said: Come my people,
inq.r thou inte thy chambers, and shut thy doors about
thee...until the indignation be overpast."®?* Do not read
indignation [QWT], rather 'stream’ (B1T]l; and ‘*stream' refers
only to rain, as it is said: The stream of water passed by."%*
And Rav Shatyan gaid: "We derive this ruling, that it is a
mitzvah to close one's doors, from here ([i.e., from Isaiah
26:201, as 1t/1¢ saidt It shail pass and '"passing’ refers only
to ua?.r, .; it is said: The stream of water passed by.*' But
T"passing’ is written, too, in regard to wine, as it is said: I
am I!kr‘ a drunken man, and like a man whom wine has overcome. "%
But that is written with respect to a man.2?
Rav Kada went out to the market on the day of Purim and when
it began to rain, he shut his eyes and ran (back) to his house.

What is the prooftext (validating this behavior)? One should

*epgalms 115:16.
Tevigaiah 26119,

s+ Habbakuk 3110.

4 1bid.

22 Jeremiah 2319, -

23 1. 8wy -the wine m a manjy it dossn®t pass by in

as 5

h ream. Bo _Isaiah 26120 can't refer to the passing of
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shut his eyes Iin the sigpht of evil¥*-and evil refers only to
water, which is bad (on Purim). (One might ask), since he shut
his eyes, how was he able to run (i.e., how could he find his way
while runninn)?‘ Rav Kada is an exception because he was a great
man, (so much so) that a miracle happened for his sake.?®*?®
Rav Shatyan said: "Rain on Purim is a bad sign [omenl for

[the snemies of] Israel."?* To what may the matter be compared?
To a slave who prepares a tray (of food) for his master and his
master comes and pours a ladle of water on his face.?®’
Mishnah

One HhO;EIUIII the loss lLdamapgel of another's wine on Purim-—

—Rav Shatyan restores twice the amount (of the loss).?*?

-

Gampra

3¢ Isaiah 32:115.

3" There are a number of instances in the Talmud in
which Divine intervention affects the fortunes of the truly
meritorious. For instance, in Baba Metzia 106a: "Had you
been worthy that a miracle should happen on your behalf, it
would have happened as in the case of R. Hanina b. Dosa
whose goats brought in bears by their horns. "™

3*The same is true on Bukkoty cf. Mishnah Sukkah 2:9.
"Enemies of Israel"” is a euphemism for Israel.

27].e., the slave's face. Here, the slave, (Israel),
would perform his duties (the observance of the feasts and
living in booths) but his master (God) only shows his
displeasure (on Sukkot, by causing rain).

"38Cf. Exodus 22:13—4 whore it is writtem If a man
causes a “field or vineyard to be saten, and shall let his
beast loose, and it feeds in arother man's field, of the
best of his own field, and of the best of his own vineyard,
shall he make restitution. It is similiar, too, to the
discussion in Mishnah Sanhedrin 1:11: "Claims for full
damages or half-damages) two—fold restitution." “Rashi"
adds1 *"{Two-fold restitution) in order to compansate for

w ¢ .~ SWe's embarrassment for not having wine on Purim, "

A.J.M‘_‘J_ =5 ___.;-_;_-lJ
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Why does Rav Shatyan act thusly? Rather, read (the

"Mishnah"-text as follows:) Rav Shatyan saidr: “[Hel restores

twice the amount [(of the lossl]." What is Rav Shatyan's reason?

One (portion is restored) on account of the loss of property; the

other (portion is restored) on asaccount of the mitzvah' non—
fulfillment.

Rav Bhachran required that four (times ‘as much compensation
be paid to one who had suffered the loss of his wine). (For):
Damage, 6Filf, cessation (interruption) and shame. - Damage,
according to Scripture('s requirement). Brief, because all of

’;IPQII is joyous, yet his appearance is sad. Cessation, for
interruption of (his) enjoyment. Shame, for the umbarrlllnlnt‘of
his neighbor. Are not pain and cessation, then, defined the same
way? (No), pain includes the non-fulfillment of the mitzvah.
Must we say, then, that Rav Shachran contradicts the Mishnah?
Yes, (because) Rav Shachran is a Tarnma and may dispute (with
other Tannaitic teachings).

. It has been said (i.e., in an Amoraic ruling): "It is
forbidden teo engage in praver on Purim." (But) those of the
schools of Rav Bhachran and Rav Yayna said that prayer is

S required. What is the reason of the first authority? If we smay:

--8;;luli of drunkenness,*® let us pray (first) and then drink!

Rather (prayer is forbidden) in order not to sayr: "Grant dew and

rain, s But Rav Yayna would pray, and thus would he pray:

_"Brant wine and beer. "
S
e

' 4 i 3s “Rashi™s For a drunkard cammot bring his mind to
|

-

' - bear on prayers.
|

|

!
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A certain person descended (in front of the ark to lead the
Jefillah) in the presence of Rav Shatyan on Purim. He said:
"Grant dew and rain" and Rav Shatyan rebuked him. He [i.e., the \
manl]. said to him [Rav Shatyanl: "Is the
teaching of Rav Shachran unknown to you?" His studente said to
him: "Our master, has he not already said: ' (God) who causes the
wind to blow and the rain to fall’ [in the second benedictionl?"

(But) the petition (for rain) is (deemed to be) different from
the (single) mention of rain.*!?

How tjh.n was this resolved? Rav Kada said: "Our rabbis of
the School of Rav Shatyan already outnumbered [i.e., outvotedl]
thé;c of Rav Shachran and ruled that we pray: 'and grant dew and
| ‘ r;in.’"" But the halacha is (that we pray): "and grant uin;

and beer'"“

WE WILL RETURN TO YOU, CHAPTER "ON THE EVE OF THE

FOURTEENTH. “

4e “Rashi"s For this prayer is a petition for rain,
which is a "bad omen* for Jews on Purim, (as it is on
Sukkot) .. . 2

AICTf. b. Taanith 4a. “"Are *praying for' and "wmaking
mention of' the same thing? The scholars say yesy the
halacha is that they are not."

4% 1t should read: “Our rabbis of the School of Rav

3 v .esBhdEchran already outnumbered those of Ray Shatvan“...SBince
s it was Rav Shatyan who rebuked the man for saying the
benediction for dew and rain in the previous paragraph.

B LT

—




Mishnah

A1l are obligated to drink--both men as well as women,
slaves, and handmaidens. Rav Shachran says: "Even domesticated
animale, wild beasts, and fowl."!

Gemara

11 ob t r . From where (in Scripture) is
this derived? Rav Dana said: “Scripture says, And that these
days shoyld be remembered and kept,®* and remembrance refers only
to wine as it is said: Remember the Sabbath day éo keep it
fioly.? Just as remembrance, when mentioned in conmection with
Shabbat, refers ¢to wine, so, too, when mentioned in connection
with Purim, does it refer to wine."

Rav HKada said: "Surely it is not nrecessary to cite
Scripture [(at alll! CRatherl it can be derived through argument
from minor to major with respect to Passover. If [onl Passover,
when one is [merelyl saved from slavery and brought to
redemption, he is obligated to drink wine, so much the more so
fon]l Purim, when one {s saved from death and restored to life,
should he not be obligated to drink wine?"

Whichever master's (tsaching) one follows, on this basis I

Akﬁbu.only that drinking (is required). From where do they derive

h..s.v poe

(that) drunkermess (is required)?

LCf. Mishnah Pesachim 2:1.
tEsther 9128.

3Exodus 20318 and cf. b. Pesachim 106a.
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J This is not difficult for the first tarnma: Since Scripture
finds reason to says should be remembered,* why do I need and
kept? If this (additional word) does nct refer to drinking, make
it refer to drunkenness.
i But, according to Rav Kada('s opinion), how does one derive
this? Rav Kada will say to you: “'Drunkenness' does not require
Scriptural proofy it is a logical inference."
Rav Kada said: "Come and see: Whenever [in Scripturel you
find salvation, there you find both salvation and drunkermess."
And fromluhtr. do we learn this? From Noah and Lot.
" Noah was saved from the flood, (and about him) it is

-

[written: And he drank the wine and was drurnk.® lLot was saved
™ from the earthquake, (and about him) it is written: And they
made their father...drink wine.® And it is written after this,

and he perceived rot when she lay down, or when she arose.?
If (that is) so (that salvation and drunkenness always go
together in Scripture), thenm with respect to Passover,® too,

(there should be a requirement of drunkenness).

(No,) Passover is different, for there the salvation was

only from servitude.

e P :
'_ - _:Ejthlr 9:28.
2 tg.u..ij'ﬁléict g
5 ¢ Ibid., 19:3S.
b *1bid. ’
: s v 35 * “Rashi"-—a holiday on which drinking is also

3 obligatory, on which one is obligated to drink four cups.

--/_--'_-_’
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Rav Kada said: "That very day on which Noah drank wine was
Purim. It is written here: And Noah began,® and there (ir the
Book of Esther it is written): had rest from his enemies.'® Just
as this second passage refers to Purim, so, too, does the first
refer to Purim. And Rav Kada said: "That very day on which Lot
drank wine was Purim." Even though there is no explicit proof
for it,** there is an allusion to it: I lay down last night'®
(PN), (and in gematria, (R"ON) is the same as Purim).*'?

r ays: "

and fowl." Wherein lies the dispute? The first Tanna reasons
(as follgws): (The Jews) ordained, and took upon thln!rlvvn. and
upon their seed.'* Upon their seed, and not upon their animals.

But Rav Shachran says:t "Scripture says, and upon all who
Joined themselves to them'® (This n-nﬁ-) to inclide
domesticated animals, wild beasts, and fowl."

But the other (the firset Tanna) may retort: “And upon all

who Jjoined means to include gentiles.”

*Genesis 8:20.

t*Egther 9116, In Hebrew, 2 word play on NI-NJ). By
finding N) in the Book of Esther, Noah's exploits can be
said to have happened on Purim.

tt]l.e., Scriptural hermensutical proof.

ieGenesis 19:34.

13 "Rashi” tells us that the equivalence is obtained by

“adding the letter value of five (i.e., five letters) to the

word BN (336). This yields D"MD (341).

tsEsther 9127.

t*lbid. They, too, would observe the days of Purim in
every ganeration.
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But the other (Rav Shachran) may retort: “Let Scripture
simply say: those uh& Joined. Why do I need and upon all (who
Joined)? To inciude dou.sttcngcd animals..."

But the other (the first Tanna) may retort: “amd upon all
means to include slaves and handmaidens. "

But the other (Rav Shachran) may retort: “and upon all
means absolutely all [including domesticated animals...J1."

Some explain (;h. dispute) thusly: The first Tanna holds
that all who were includtﬁ in the (plotted) destruction are
included in the oblipgation to drink (on Purim). All who were not
included in the (p;ottads destruction are not included in the
cbligation to dri%k (1.;.. not cattle). Rav Shachran (on the
other hand) reasons that it can be derived by analogy from rest,
rest in conjunction with Shabbat. It is written here'®* (in the
case of Purim): As the days on which the Jews rested from their
enemies, and written there!'? (in the case of Shabbat): That thy
ox and thy ass may rest. Just as in the latter instance (the
commandment includes) domestic animals, beasts, and fowl, so,
too, in the former instance (does the commandment include)

. domestic animals, beasts, and fowl.

Our rapbis taught (a “baraita“): RAll who suea-. drunk on .

quiuq;;Fit"lcitnn\thl beauty of the vine in all its distinctive

charm. _ In anothu; “baraita” it waw taught: One should always
. -~

s Seea:

"E!odul 23112.
e ! : ' * !
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l.i{ all that he has (if necessary) in order that he may buy wine
for Purim.'®

Ravy Shachran said: "Once I was walking on the way, and it
uni- Purim, and I had nothing with which to buy wine to drink. S
was feeling quite sad [sorry for myselfl] when [(suddenlyl a
miracle happened to me——I happened upon a cave, and it was Lot's
cnv.}" There I found a ladle filled with wine and I became
drunk. * When Rav Shachran died, Lot went ‘out before him and
said: "H’ppy are you, my son! Happy are you'!"

It was said (in an Amoraic ruling)r Regarding (the extent

pf) drunkenness (required) on Purim, Rav Shatyan said: "Until

F 4

'vouitinn [overcomes himl."
And Rav Hamra said: "Until sleep [overcomes himl."

What is Rav SBhetey-yayin's reason? Scripture says: Drink,
and be drunk, and vomit.®*®

And what is Rav Hamra's reason? He reasons by analogy——
take, take from the case of Adam. Take is written here (with
respect to drunkenness): Harlotry and wine and new wine take away
the heart.®*? And take is written there (with respect to

Adam) @ (And the Lord Bod) caused a deep sleep to fall upon man,

. tVespaghi*——one has even to pledge his tefillin and

pezuzah in order to buy wine for Purim. Similarly, Pesachim

49a, "Let a man always sell -all he has and marry the
daughter of a scheolar.” ‘

i*l.e.y the same cave in which Lot engaged in drunken,
_inr.-_.ct_u_ou- revilry (Genesis 19130).

s ** Jeremiah 23127,

®iposea 4111,

1

* ‘.tn;_ ‘v . a A#-M_M-,:LJ
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and he slept, and he took...*® Just as the latter instance
refers to sln;;, so, too, the former instance refers to sleep.
Mishnah
All who require immersion——should the time for their

purification coincide with .Purim, they should immerse in wine.
The faithless wife and the Nazirite should drink (wine on Purim),
and we do not icrupl-.
Gemars

Whence are these rulings derived? Scripture says: I sought
in my heart to stimulate my body with wine.®* Do not read, "N
(I sought), rather {.r‘-ld), MR (I purified).**

* Bnd the faithless wife and the Nazirite should drink and we
do not scruple. As forE- the faithless wife, where do we derive
this? Bcriptu". ‘sny-: Later, you will drink water.®® But [nhowl
we fulfill [(i.e., fill upl the measure.

And the Nazirite, where do we derive this? Rav Shetey-yayin
saids “Scripture says, And the days that were before shall be

lost. "te These are the days of Purim, for abstinence is not

observed on them.

ttGenesis-2121. _ 4
sogirmmalnntun 813, © AT s 4 -

s This ll‘a'n oral word play since the lp'-lnn;s differ.
r | #sDeuteronomy 11111. “Later® =~ when in the land of i
. Israel. - _ i
L Tk - 8 Numbe: ~PEE of the vows of the Nazirite. ;
T ot e :
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Our Rabbis taught (a “"baraita“"): "One who is sick on Purim
is permitted to drink water."®? Yet, have we not learned, "all
are reguired fo drink wine [on Puriml"? Does not this apply even {
to one who is sick? No, only to one who is healthy.

But with repard to one who is sick, why not? If this be the
case (i.®., the one who is ill is exempt from drinking wine on
Purim), what does "all" mean to include? ("Al1l" is meant to
inclucde) those who are deaf, dumb, and the minof. HKnow that this
is so, for if you do not hold thuswise, behold it is written in
relation toj Daniel: Nor did meat or wine come into my mouth.®®
Now, what would Daniel have done on Purim? But Daniel was an
capiption because he was ill, as it is writtenm: @And I, Daniel,
fiintld, and was sick certain days.®*® ‘

A doctor tending a sick person on Purim may give him water
to drink. Rav Kada said: "This ruling applies only in regard to
the sick person who faces impending danger (imminent deathl.
However, a sick person for whom no such danger exists——no!"

Nonetheless, Rav Kada himself did not behave thusly (toward
himself). For once, Rav Kada was sick and slightly recovered on
Purim. A doctor came and gave him that which a doctor gives a
sick person (i.e., medicine). Afterwards, he gave him water, but
he (Rav Kada) refused it. He (Rav Kada) said to him (the

doétoﬁ)n\ *To such an extent, we do not grant a leniency." -
2 = - - | .

a78imilar leniency is shown toward one who is ill and
fasting on Yom Kippur. -

*SDaniel 10:3.

T evngg., aser.

4
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When Rav HKada died, a river of wine flowed from nis grave.
Everyone said: "“This is on account of his merit!'"™
Mishnah

In a place where it is customary to drink ummixed (wine), it !
is forbidden to dilute. In a place where it is customary to
dilute, we do not dilute more than a third (i.e., one-third water
to two—thirds wine).?®
Semara

What is the reason that (one should diluf:) only as much as
one-third? So that a man might still add to his drunkenness
while (slightly) neutralizing the taste (harshness).

But we require drunkenness and (here) there is none!

Rav Shachran said: "“That which we have learned, as much as
a2 third, pertains only to strong wine. But with regard to weak
[winel, one must not dilute it at all."

It has been said: “Wine which has been diluted with water
before Purim is forbidden to drink on Purim. Meat which has been
cooked with water before Purim ie, (howeverl, permissible to eat
on Purim."

What is the difference betwean the former case and the
latter case?

Rav Kada said: "“In the former case, since it [the dilutionl

"9ai ngt. done intentionally [with Purim in mindl, we scruple lest
more [water] havo«;;.n added than the appropriate measure and, as
such, Eho water [wouldl spoil the wine [render it unfit for use
on Puriml. The reason in the latter case is because the water is

£ g A**"Rashi“—This according to the drinking mavens. At
least 2/3 wine is necessary in order to become drunk.

——
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neutralized in the meat (i.e., it loses its identity and becomes

the meat's juices and not water itself)."

- WE WILL RETURN TO YOU, CHAPTER “ALL ARE OBLIGATED"

.. £ 5
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Mishnah

On the eve of Purim, near the hour of Mincha, it is
forbidden to drink wine, assis [hot fully-aged winel, and all
typee of inebriating drink, sc that, on Purim, one will drink
wine with gusto.!

Gemara

Our Rabbis taught (in a "baraita"'): The pious ones of old
would abstain (frqm wine and strong drink) seven days before
Purim (in order to prepare themselves for Purim). However, the
later pious ones® drink,'and get drunk every day! They said:
"Every hour is good for drunkenness. "

Mishnah

From what time on Purim may one begin to drink? From the

setting of the sun. Those of the School of Rav Shachran and Rav

Yayna said: "From the time that the stars come out."?

‘A similar discussion appears in Mishnah Pesachim 10r1i.
The Mishnah instructs one not to sat until nightfall ‘on the
eve of Passover. -This abstention from food, from Mincha and
onward on the eve of Passover; enables one to have an
appetite for matzah at the first meal on the festival or
Shabbat. b - Sy

&My f..lihﬁ is that this refers to the authors of this

gnrody. -
_ *A parod of Misbnah Berakhot 111 'vmlc'hnlu. *From
what €i @ recite the Bheme in the evening?"“.
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Gemara

Rav Kada said in the name of Rav Shachran: "It is a mitzvah
to begin one's drinking early on Purim and to delay its
cessation. "

What is the Scriptural source (for this opinion)? Scripture
sayst They who rise up early in the morning, that they may
follow strong drink, who continue until nipht, till wine inflames
them!'*

When Rav Yayna came, he said in the name of Shachran, who
heard it ;(told) in the name of Rev Shatyan (and some said Rav
Kada): "Rll who drink wine on Purim with a full mouth [i.e. with
gustol, about them Scripture says: But let them that love him be
as the sum when It comes out In Iits might-*% .Just as the sun
warms the entire world, so doee wine warm the entire body.

It has been taught: "Once, all the sages of the drunkards
were assembled in a vineyard at Yavneh where they drank all day
and night, and they did not budge from there until they were
unable to stand on their feet."®* QOur Rabbis taught: "“Anyone who
neglects to observe the drinking of wine on Purim—--five types of
afflictions will come upon him. PAs it is saids WMo cries, woe?

Who cries, alas? Who has quarrels? Who has complaints? Who has

‘Isaiah S211.

~ "Judges S5:31.

SAccording to..."Rashi,* b"ing able to stand on one's
feet separates the men from the boys. ‘The great "Shikkurim"
of days past were apparsntly able to get up on their feet,
despite their mind being clouded and mixed up. They were
strong men, heroes. This age, however, ssems to produce
waaker men who drink less, maintain a clear head, yet are

=gt ill unable to get up on their feet.
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causeless injuries? Who has redness of eyes?? And it says
(immediately) afterwards: They who tarry long at the wine."®

Rav Yayna happened upon Rav Kada. He (Rav Yayna'! said to
him (Rav. Kada): "Let [thel master teach us some Torah." He (Rav
Kada) said to him (Rav Yayna), "Thus did Rav Hamra say: ']
remember as a youngster standing before Rav Yayna the Elder and
he said: “On this (mortar-shaped] seat Rav Shatyan the Great
[oncel sat and drank four hin (of wine) on one rock until the
rock's face was dulled."' This is as people say: One who drinks
cont inuously, I%illl out on the rugged ground (i.e., the more
drink, the more urinationl."

/ }Ibbl, the son of Bar Hamra said:* "I have seen the place
myself. There was a river, three hundred parasangs wide and as
deep [(as the distancel between the earth and sky. From it [this
?iver] all the drunkards come to drink." Rav Shatyan saidi'®* "I
[toel have seen it myself. It was like the HKrokhia which is

between the garonia." What is the "Krokhia.....?" He said: "It
is Klal sfigin. " What is ‘“gfigin?" Rav Batzel said:

"Proverbs 23:129.

. d., 23130. The parcdy rests on a reworked
interpretation of " WY, i.e., not those who tarry long at
the wine; but those who tarry before they get to the wine.

*A purr.on Rabbz bar bar Harmah.

1*The following ;llllﬂ' is a parody in form and style
of the fanciful tales of Rabba bar bar Hana, in b. Baba
Bathra 73b—74a. While the words are unclear, it is apparent
that the passage de&ls with food of unknown character. We
know this by looking at the names of the rabbis involved in
. tbaw discourse, for instance, R. Batzel (onion), R. Shomen
(fat) and R. Achlan (food).
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"Kaladigin." What is "Kaladigin?" Ra;f Shomen said: "Atligin."
What is "atligin?" Rav Achlan said: “prandranousia."
Mishnah
The only difference between Yom Tov and Purim is in respect
to drunkenness. '’
Gemara
And no more? Is not there also (the requirement to)
disguise (oneself, i.e., put on a costume)? No, only drunkenness
is obligatory, disguising oneself is not obligatory, but only a
custom. (But? since the customary behavior of Jews is deemed to
' be Torah, what is the difference?

Rav Dana said: "A certain oldman told me a story, and Ravya
was Bil name. Once the Gentile authorities decreed that .Jews may
no longer drink wine on Purim. What did they do? They disguised
themselves in Gentile-type clothing and put masks on their faces.
So they drank and were not recognized. From that time, it becawme
established as a memorial for all generations."

Rav Shatyan said: "Is this not as Scripture says: For when
the foundations are destroyed, what can the righteous do?'* Do
not read foundations (NN, rather, 'drinking' (M'YEN) [i.e.,
when drinking is prohibited, what are the righteous to do?3!"

David foresaw that in the future an evil kingdom would reign
over Israel and that it would decree that they could not drink

. wine on Purim. He said (in his. psalm): “"If the mitzvah of -

-t

t18imilarly in b. Shabbat 1242 and Mishnah Megillah
115, "The only difference between festivals and the Sabbath
is in respect to [preparingl food for consumption." -

T L e Dgalms 11133,

= _'__._'_L!se.-._u_ﬂ
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drinking [on Puriml] should be abolished, what can the righteous
(one) do?*‘'3 And righteous one refers only to Noah, as it is
written: Noah was & righteous man.'* What can he do? (refers to
the fact) that he planted a vineyard.'®

Rav Yayna, when he arrived at that Scriptural- verse,'®* would
cry because (it decrees) the desolation of the vine.

Rav Kada said to him: "Master, why do you cry? Is it not
written: The rFfig tree puts forth her green figs, and the vines In
blossom give their scent?"\7

He (R?v Yayna) said to him: "“You have comforted me, my son,

you have comforted me."
P Rav Dana said: "At the moment when Joel said, There shall
be no grapes on the vine,'* the faces of the drunkards turned

hlack (lit., like the bottom of a pot), as it is said: AllI faces

are covered with blackness.'"® (This remained the case) until

‘3 1bid.
i*Benesis 6:9.

18 "Rashi"t From this we learn that each man should try
to plant a vineyard in his own day in order that there
should always be enough wine for succeeding generations.

‘t¢l.e., Psalms 11:13.
t"Song of Songs 2:13.

taThis is possibly a copyist's error, or a faulty
reccllection en the part of  the parody's author. The
“pracise words, are found spoken by GBGod in Jeremiah, not
Jowl. -, However, Joel reads: Awake, drunkards, and weepjy; and
howl, all you drinkers of wipe, because of the sweet winej
for iv is cut offF Trom your mouth (Joel 215). And, in verse
7: He has laid my vine waste.

i* Joel 216. 8o often, the ruin, shame and desclation
of Iisrael may be described in ‘terms of an abandoned or
!g‘“~: i Yestroyed vineyard.

n

-
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Solomon came and said: The fig tree puts forth her green figs,
and the vines in blossom give their scent."t?®

Rav Yayna said: “"The ministering angels appeared before
Pbraham only t& drink wine, as it is said: For this reason (]5 v
¥2) are you come to your servant.t! [12]1 in gematria is the same

[as wine, Y7, thus, for wine are you come.]"f2

WE WILL RETURN TO YOU, CHAPTER "ON THE EVE OF PURIM"

to'Song of Songs 2:13; Solomon is traditionally believed
to have authored the Song of Songs.

21 "Others” hold that these "men " appeared before
Qbraham in order to predict the birth of Isaac (Genesis
18:5). = -

-

<y S 3

2 Both ]3 and 17" equal the number 70.
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Mishnah

All wine is fit for drinking (on Purim) except for wine
whose fppcnrnnc- has changed (because something has fallen into
it), and wine which has fermented, and wine which has been
diluted with water.
Gemara

What is "all"™ meant specifically to includt? (It is meant)
to include brandy. From where in Scripture do we learn that
brandy is also called wine? From where in Scripture do we learn
this?! Behold, we learn it from the specificity of the Mishnah's
languiq- (i.®2., we do not need Scriptural proof-—the intent of
th.|Milhnah suffices). Rather, (ask) where is it nilud-d to in
Scripture. Bcripture says: The wine inflames them.* Do not -
read, wine inflames them (OP'91"), rather, “"their inflamed wine
(@prhT) . e What difference does it make (whether or not brandy
is called wire)? (The difference is) in the receiving of a
reward (for the fulfillment of the commandment to drink wine on
Purim).
Mishnah

(In regard to) jugs of wine which one opened before Purim,

he is not permsitted to drink from them on Purim. (In regard to)

-

‘! Isaiah S:ii.

*By dropping £ the yod, the word and meaning are _
significantly alw and this word play emerges.

afuis - 1 " : &
BEPNES d - \.‘.-&fﬁiu- et i Bl *-_J
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Jjugs o} wine which one opened on Purim, it is forbidden to drink
from that which is left over after Purim.?
Gemara

What is the reason for the first part (of the ruling)? We
are cautious -lest water may have fallen into it (in the
meantime) . * And we have learned (in a "baraita")r "Wine with
which water has been mixed——one does not fulfill with it his
obligation [to drink wine on Puriml."

What is the reason behind the latter (part of the ruling)?
It is to serve as a penalty, for we penalize one who transgresses
the rnegative commandment of: Do not leave any r‘maind.r of it.®
Mishnah /

One is obligated in regard to three things on Purims
eating, drinking and frivolity.
Gemara

Dur rabbis taught: Eating, in what respect? Meat and fish,

roasted meat and boiled meat and things prepared in a deep pan.
What is prepared in & deep pan? Hamantauchen and pastries and
tarsinin and blintzes and all types of sweets.® What is the

Scriptural justification? Scripture says: And the sending of

*This is an effort to insure as much drinking as
possible on Purim.

*The wine which has been opsned before Purim may be
“contaminated" with water. Only such wine which is still
unopened on the eve of the 14th (cf.chapter 1) is permitted.

. "This is a parody on Exodus 12:10 and refers to the
Passover sacrifice. -

s "Raghi™s fine flour baked with butter and creamj
kuchen and kreplach.

L
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portions. Don't read portions (mancot), rather, '"breads"
(lahmaniot).” Rav Achlan wsaid: "[This refers tol all types of
sweets [which-are acceptablel.”

Drinking: how so? Ten logs. It is taught in the Mishnah:
"One hundred cups." And how many (logs) constitute a cup? Ten
logs. And how much is a log? Approximately the measure of three
kavs. And a kav is (the equivalent of) four middot. And each
middah (measure) must be a large one. Beyoqd this amount, all
those who add (i.e., drink more), it is added to them (i.e.,
their life/is lengthened). And all those who (drink) less, it is
taken from them (i.e., their life is shortened). N

The question was raised: If one repeatedly interrupted his
drinking, what (is hie status; has he fulfilled his obligation)?
Shall we say that the (interruptions) join together (to
constitute a cessation) or not, and that he must start drinking
all over again? The question remains unanswered.

The question was raised: (Is it permissible) for one to
drink brine or vinegar or to eat salty fcod after drunkenness in
an effort to mitigate its effects? Shall we say that such
drunkenness is a mitzvah which one thereby undermines, or not?
This question (too) remains unanswered.

Erivolity, From where is this derived? It is to be
-dgerUQ—by analogy from “doing", "doing" (N'PY). It is written

here: ta do and-elsewhere: God is making fun of me.* Just as

TPlay on words.

.
e .

- A3 Py
B -
I

- i
s e *Gezera Shava: Genesis 6121 and Esther 9:122.
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Chapter Fowr: "All wine is fit for drinking...* -150-
there, the doing refers to making fun, so here, the doing refers
to making fun.

Our rabbis taught: One is obligated in regard to three
things on Purim: eating, drinking and friveolity. I} he ate and
did not drink or drank and did not laugh, he has not fulfilled
his obligation until he eats, drinks and laughs, as it is said:
A threefold cord is not quickly broken."®
Mishnah

A man is obligated to try and find coﬁpanions with whom to

jest on Purim about Haman and his sons, and wicked ones like him,
J

whose end will be bitter as wormwood.'®
Gemara

From whence these words? Scriptur§ sayst: The Jews gathered
themselves topether in their cities.‘! If (they did this) in
order to drink, a public gathering is not necessary. So we must
infer that it refers to frivolity.

Our rabbis taught: It once happened that Rav Kada and Rav

Yayna and Rav Ravaya and Rav Tsahakan, and Rav Batzel, and Rav
Shomen and Rav Achlan, and Rav Shatyan, and Rav Shachran, were
gntﬁ-r.d together in Rav Dana's cellar where they were eating and
drinking and jesting throughout the night about Haman and his
sons and the wicked ones like him who had perished from the

world, when their students arrived and said: “Our masters, the

*Ecclesiastes 4112, = . - ouig -2V

. "3e¥"Rashi": no less than three constitute a chavurah.

Two, however, will do in a pinch. 2
ttEsther 9128, p Sra Qe
ooy - = & STy I"'_":'w’?“
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time for reciting the morning's Ehema has arrived!"!® They
responded: “Drinking precedes prayer, as it is written, So
Harnnah rose -up after they had eaten Iin Shilo and after th;y had
drunk....and prayed. '3 (This proves that) eating and drinking
precede prayer. (Prayer) should be recited in public and
drinking should be done in assembly.

The question was raised: If there are three grcups, one of
which eats, and one of which drinks and one of which jokes, which
one is to be preferred? Rav Achlan said: "The one which eats is
to be préferred as Scripture says: And the people 'ft down to
eat and drink, and rose up to disport themselves.'* So we see
that eating [comes first]l and then drinking, then laughter."

Rav Tsahakan, in such a situation, would behave thusly:
with one hand, he would drink and, with the other, he would
gesture playfully. This is allucded ¢to in Scripture, as it is
written: Take hold of thisy; but do not withdraw thy hand from
that either.'®

And about his sons. It was said: Why were Haman's ten sons

hanged?

Rav Shomen said: "In order to shame them."

‘2 Reminiscent of the rlhb*s.uho. on the eve of Passover,
would study the laws of Passover until being interrupted in order

_.to recite the morning's Shema. This is a parody of the

e

in the Passover Haggadah (to which there is a parallel in Tosefta
Pesachim 103112). iy s

—

"Bnuu.l I 119. Later, in verse 10, Harmah prays.

t*Exodus 32:16. -

P ‘sEcclesiastes 7118. A slightly inaccurate citation.
It should r'cnch "N 9N Nra oA N2 YMen. ¢
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And Rav Barza said: "In order to explecit them [i.e., to
sell their carcasses like meat in the marketl."
ﬁlv Magepha said: "To show off their wealth."
Rav Suba ;aidt "To show off their wisdom."
Rav Ravaya said: "To each of these [explanations] there is :
a refutation except to the explanation of Rav Shomen. To the
explanation of Rav Bar:za, Cone may retortl: There is (among
Haman's sons]l] Purata [i.e., 'cow' in Aramaicl, and how can a man
' usploit his neighbor's cow?!#® To Rav Magepha, who said: 'To
show off their wealth,' one [may retortl: 'But there is Dalfon,
who was péor."' And to Rav Suba, who said: 'To show off their
. uigdom,' one ([may retortl: 'But this is Vizata, about whom
i ﬁ?aditinn has it that ihe was a great fool.' Rather, the reason
[why Haman's sons were hanged] certainly must be to shame
them. "1 @
Rav Ravaya said: "One who loses hir money on Purim, they
ply him with drink until he becomes drunk, as it is written:
Give strong drink to him that is ready to perish."'*®
Our rabbis taught: Should a man not find another to
participate in frivolity with him, he should induce his family to
t¢M. Baba Metziah 3:2. Why should that other traffic
with his fellow's cow! But, rather, the value (of the cow)
' is returned to the owner.
B ' "Perhaps @ play on the root, 7177 = dripping?
A . n'"lhchi"—-thtn. the “rabbis" teach us, is the reason
: that Purim is not . considered 27 D1%, a festival, for on
B . such an occasion the embarrassment of another is never _
. permitted. |
I ‘*Proverbs 31:6. Play on the word, TIIN—"lose,
: hdﬂ_,.-rinh“.

I-:_-m‘m.nb- . - MJMLM_ - ISR SN ﬂ-—Jd
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drink in order that they might join in the frivolity with him
about Haman - (and) in order to fulfill the commandment of
frivolity, as it is written: Behold Isaec was sporting with
Rebecca his wife®® about the destruction of the wicked, who are
like beasts.

And if he has no wife, he should sport with himself,®* as it
is written: (God) made fum of me, {reading rafh.r, "I will sport
with myself") nonetheless.

Rav fShatynn said: "Even though they [sages] said that it is
obligatory to drink on Purim, one who drinks all yo;r long is
Pﬁlisluorthy." Moreover, he is called [by Scripturel a merry
;-oul, as it is said: He that has a merry heart has a continual

rfeast, "®3

WE WILL RETURN TO YOU, CHAPTER "ALL WINE", AND THUS CONCLUDES THE

TREATISE ON PURIM.

——
- " =
F. . B N =
x L] -
E . **Genesis 26:8. ‘
. g
>, % Ibid., 2116. “Rashi": he should dance and sing with .
‘ all his might. "
- uyﬂ” .‘ 1
y &8 "Rashi": provided that he show some restraint. 2 |
r . L '\i
T __ **Proverbs 15:115. A
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CHAPTER FIVE

Conclusion

it seems more correct to say that from as
far back as Biblical times down to nearly
the beginning of the nineteenth century,

to judge by the available evidence,

fh-y (Jews) were a rather humorless people.!

Throughout the course of Jewish history, Jews have met with
adverse and ofé-n hostile conditions in the lands of their
dispersion. Nevertheless, time after time and in each

e
g.n-r‘tion, witty personalities have come forward to relieve the

-~ tension, if only for a moment. It did not take long until the
first Jjoke was recorded:

Because there were no praves in Egypt thou hast
taken us away to die in the wildernesc?®

During the Talmudic period, sages playfully tackled and
ridiculed the pursuit of wealth and the display of excess pride.
With their tongues planted firmly in their cheeks, the rabbis
sculpted aphorisms in praise of wine:

Pour in the wine, and secrets flow;
Pour in the wine, and reason will go.?

WP ks = Drink the wine till you'ﬁ. drunk
"~ and sin within you shall have sunk.*
% "8id Altman, Tha Comic Image'cf the Jews, (Associated

University Press), Cranbuiry, New Jersey 1971, p. 123.
*Exodus, 14:11.
Tl _swe.tb- Sanhedrin 38a.
*b. Berachot 29b.
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Despite persecution and exile, humor was always therej; an
amusement, something with which ¢to pass an idle hour or to
provide relief. from day to day pursuits and concerns. Rarely,
though, was it systematically applied or meant to be taken \
seriously.

Only during the age of the great parodists, in Spain and
Italy in the thirteenth and fourteenth centuries, did individuals
begin to treat literary humor seriously. Writers such as Judah
ben Solomon Al-Harizi and Judah ben Isaac ibn éhabb.tai combined
their familiarity with Arabic and Romance cultures and literary
styles with their knowledge of Jewish traditions and tuncﬁing- to
nmﬁ%- their contemporaries and to comment upon their excesses.

| Other parodists, like Immanuel of Rome and Kalonymos ben

Kalonymos, were masters of exegetical parody. Fully-conversant
in the sacred writings of their people, they used these texts to
create intricate parodies which mirrored, In style and form, the
oldest and most treasured works of Israel. Their parodies, like
those of the Spanish parodists before them, took inteo account
both the world of their fathers and the society in which they
moved. In both places; they found the raw material from which to

develop their parodies.

These parocodies, so skillfully done, both amused and

o A S
‘ _Ihférngd‘ criticized and reformed. Their intense scrutiny of
‘_\ . pEople, iastitutid_n-rs_i and thinis. crafted through use of sacred "
sources such as the Talmud, a'u-,i,l.i:m!‘r readers in realizing the
- foibles cf their own generation. < -‘
" d
}

ﬁ.‘u 335 i 25T
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The Purim parodies translated and annotated here were part
of this tradition of humor. Especially in the work of Kalonymos,
the intuitive desire of man to imitate life and to present it
humorously was realized. Kalonymos selected from all the
different characters which make up any society—-—the miser, the
glutton, the lazy man, the drunkard—-—and placed them in front of
the mirror so that they might ask: To what can I be compared?
Who am I? How do others see me?

Such an investigation may be humorous: on account of the
absurd caricatures which are created, but it is not natural.
Indeed, the/ type of humor found in these parodies is artificial
and intended specifically for the insider to Talmudic studies.
Sgph is the case, particularly, in the scvenﬁecnth—ccntury
ﬂ;!ggggg_ggglm, which rarely comments on the secular uorld

outside of the Yeshiva walls. Unquestionably, the seventeenth-

‘century document is much different than its forerunner. It is

less complex and its range of interests are limited. It reflects
a certain lack of vision and a narrow range of interests.
Earlier, we noted that many had objections to the parodies
presented here. But these objections were unwarranted, for the
intent of the parodist was never tc disparage or to ridicule the
original. Instead, their goal was to draw from the genius of an
earlier form and to emulate it, to provide a vehicle for satire

-

and, perhaps most importantly, to amuse. Kalonymos, and the
Yeshiva students nftbf him, might have chosen another modei from
which a parody could emerge, but they did not. Instead, they

elected tc turn their attention and creativity toward the Talmud
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and to discover in it yet another way to draw life and meaning
from its pages. With reverence, and not with disdain, they
turned the text on its head and unveiled in it an underilying
potential for‘playfuln-sl.

And this was, indeed, the rather simple intention of the
parodies presented here: to play and to enjoy. As Kalonymos
wrote in his colophon: "It was written in mere fun to amuse
people on Purim." Certainly, these parodies provide some insight
into the culture and the period in which tﬁ.y were originally
written. Qt some points, one can identify social criticisms and,
plrticullr;y in HKalonymos' work, some desire for reform. But
these were nct the primary intentions of the authors. Instead,

g

tﬁe pardﬁils found here provided yet another way with which to
experience the joy and merriment intrinsic to the festival of
Purim——the holiday of release——during which time the vangquished
become the victors, and restraint and convention are thrown to
the wind.

It should be cbvious that humor and parody have been vital
to the psychic needs of the Jewish people. They have served as
coping devices throughout the long years of dispersion amidst the

nations of the world. Further, it may be said with fairness that
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“tears and laughter lie very close together in Jewish humor and
the Jewish parodist is not always merely a clown, but more often
he is a preacher disguised in the garb of a jester."®* Such was
the goal of these parodists: to provide amusement in a clever
and creative way, while moving their readers to view themselves

and their world in a novel and unexpected light.

-

L eS8 Igprael Davidson,
(Columbia University Press), New York, 1907, p. XIX.

S
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