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THESIS DIGEST 

Asher Ginzberg (1856-1 927) , who is best known by his 
pseudonym Ahad Ha- Am , was one of the most influential 
Zionist thi nkers of t he l ate nine teenth and early t wentieth 
century. He beliaved that Judaism was at a cr i t ical 
j uncture in it s histor y , and that a new aopr oach , consistent 
w~th the spirit of t he t imes, was necessary . Deeoly 
i nfluenced by t he prevailing t tleories of Uationalism ann 
Kultur, Ahad Ha- Am cons t ruc t ed an approach to Judai sm. 
He held tha t t he Jewi sh people could lay claim to e un ique 
culture which consisted of i t s vast l i terature , i t s 
h i s t or y , and its language--Hebrew . He believed that t here 
was a "National Spir it " that motivat ed t he peopl e thr oughou t 
i ts histor y . 

In cont r adistj nc t i on to the ooli tical Zionists or hi s 
t ime , Ahad Ha - Am believed that i t was the "nr oblem of 
Judaism " and no t the "pr obl em of tl-i e Jews " that was of 
greater impor t ance . Dr awing \.mon nahman Kr ochma1 1 s 
cyc l i cal h i s t or i cal appr oa ch t o Jewish h i s tor y , an~ a l so 
from Aurus le Comte an 1 .. ,1e Pos ~ tlvl .:+ .... ,had li9. - t.m po.;;ir-.· 
'!-.at; his '"L.e was w~en the Jewish natio"l would r ejuvenate 
and assu.~e the char acter of a Pos iti7e socie ty . He 
bel i eved that the Jewish nat i on had been continually 
developi~~ , that it had pr ogr essed throurh an evolution . 
Ahai Ha- Am tur ned t;O the theor ies of ~arwin and Spencer 
to develop an appr cach that is b~ th biological and 
social. 

In or der to ac complish the desi r ed r evival of the Jewish 
nation , Ar ad Ha - Arn envi~ionerj a Spi r itual Ce"l ter in the 
Land of Israel. From thi s center woul':'l emanate the r A:' s 
of the new Jewish Focie ty . Ahac:1 Ha- Am believed tha it 
would be an eli te that would populate the Spiritual 
CentP;r . These spiritual "nri ests " as he ca lled them would 
be the cr eators of the new Jewish way . lJe con3ic:1er ed 
thaL it was the elite t~at would lead the oeople . In this 
r es ')ect he dr ew str onply upon the theor i e s of Tar ce an1 
Comte . 

!r1 t er •ns of t.i s concept of Jewish cultur e and the i dea 
of the Jewish ~ationAl St>i r i t , :\had Ha- Am ?Osi t.ed that 
ther e was a base to the entire syste~ . He cal l ed this 
base "AbsoluLe Justice " , a conc~pt derived from Krochmal 
but without anJ theolorical tendenc i e s . He olaced t he 
be~inninv of Absolute ,Tust.i.~e back to the ner:.oa of the 
Literary Pronhets and t r Aced i t s path throu~hout Jewish 
histor y . I t was the Jewi s~ peonle ' s mi s sion t o atta•n 
a society tha ~ would be based upon t he j dea l o f Absolu t e 
Jus tice . Ahad Hr. - i\m shows the rlevelonment of 'l.b ~olutP. 
Ju!l t lce i n Jewish hiFtor y by ma r sha l linP ~roof texts from 
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the classical sources . The Bible, Mishnah , ~idraAh , and 
Ta lmud all supply him with the proof he needs to s'1ow 
how Absolute Justic e operated within Judaism . For Ahad 
Ha- Am, Mnimonides was a classic example of the elite 
cr eating Jewish society . Maimonides ' works also sunplied 
Ahad Ha- Am with wha t he considered eloquent expressions 
of the presenco of Absolute Justice as a motivatjn~ factor 
in Jewish society . 

Ahad Ha- Arn believed that the Jewish nation W'lS rine for 
change , and it would be throurh '1is ap?roach that t'1e 
r ejuvenation would occur . He conceived of a Jewish 
society that would ir1merse l tself in the creation of 
gr eat literary and moral works . The Jewish culture that 
would ar ise ~ould contain all the necessar. elements 
that Naticnalis~ and the idea of Kultur su~~est ed . 
Lan~uaae, literatur e , o. specific .:;oal ( the attainment of 
Absolute Justice in society) a corrimi tment to a '~at i ')nal 
Land (Israel) , a love f or the traditions and histor y o f 
the Jewish ::ieople . ire f ound sup".>ort f or his ideas 
throu-hou t the classical sour ces . !'e has ievelope1 an 
a~proach that combined t~e oreve lent iceolo:ical 
tende~cies of his days wh ile drawin~ surtenence from 
t"1e vast tradi t i 0n of the Jewish oeoole . TTe ~r1:1amed of 
a r1oral Suoerna'"ion based on th~ ideal o f \ b .. olute 
Justice . 
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CHAPTER I ••THE I TELLECTUAL WORLD OF AHAD HA- AM 

One of the most influential JAwish nationalist thinkers 

of the late nineteent~ and early twentieth centuries was 

Ahad Ha- Am (1856- 1927) . His presence was felt throughout 

the Jewish intellectu world through his many essays , 

articles and critical wor ks . His literary style was lucid 

and logical , which was not the dominant style of his day . 

He developed a concept of the Jewish people and its culture 

which was clearly based in the intellectual trends of his 

time . The stress on particularism, a reaction to the Age 

of Reason became embodied in the theor i e s of Nationalism. 

Related to this was t idea that each nationality had its 

own unique Kul tur. A d HB:-Am drew heavily from both of these 

concepts in his the uniqueness of Judaism . 

Ahad Ha- Am believed that the Jewish people was at an 

importan t juncture in t~ history. Now was the time for the 

revival of the Jewish eople ant) its ctilture . The Enlight

enment had resulted in the assimilation of many Western 

Eur opean Jews . They attempted to reduce Judaism to the 

status of a religion. Ahnd Ha- Am believed that those Jews 

who attempted to make Judaism into a church , surrendered 

the very essence neces~nry for the revi val of the Jewish 

peonle-- the will to li've as a national entity •1 The number 

of Jews who could be cionsidered Orthodox was rapidly 

diminishing, and somet.hins had to be done to prevent the 



dissolution or Judaism. Abad Ha•Am perceived also that many 

of the Jewish intellectuals were deserting, tollowing atter 

other cultures and ideas. As far as he waa concerned, the 

young school or writers, following the Nietzaohean orientation 

of Micah Joseph Berdichevsky, was attempting to inject European 

modes into Hebrew literature.2 
Abad Ha•Am's conception or Cultural Zionism, with its 

National Spirit, National Ethic and Spiritual possessions, 

was the framework which he felt provided the solution. He 

developed these conceptions from a wide range of influencing 

ideas. We know that he was well versed in the Jewish and 

general literature of his time. In his "Raminisoee" he writes 

that he had read Mendelssohn, Geiger, Luzatto, Kant, Hegel, 

Locke and Hume. But it was the evolutionary theories of 

Darwin and Spencer and the i~eas of Nationalism, Kultur and 

the Positivists that most deeply affected Ahad Ha-Am in his 

conception of Jewish culture. 3 Ahad Ha-Am believed that the 

culture evolved through the course of history. From the works 

of Gabriel Tarde he absorbed his perceptions concerning the 

conflicting ideas of imitation and assimilation. Nahman 

Krochmal appears to have supplied Ahad Ha•Am with the intellectual 

basis tor his idea or a Jewish National Spirit based on the 

idea of Absolute Justioe.4 
Abad Ha-Am was not alone in the struggle to determine 

the nature of Judaism and its culture. The Zionist Moveaent 

headed by Theodore Herzl had given the Jewiah people great 

hope. His torcetul leadership convinced many Jewa that the~ 
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could be a Jewish State in the near future. Ahad Ha•AJI 

reacted strongly to the movement. He saw it ignoring the 

more important issue--the continued existence ot Judaism. 5 
The Political Zionists focused their efforts on finding a 

place for the Jews. Ahad Ha-Am believed that the real 

problem was trying to strengthen Judaism through a detailed 

program devoted to spreading what he considered the ideals 

of the Jewish people. He perceived the task of the "Lovers 

of Zion" to be: to become living examples of what the Jewish 

culture is, so that the rest or the Jews will begin to live 

accordingly. The task of Cultural Zioni sm was to create a 

spiritual center in the Land of Israel that would serve as 

a beacon to all the Jews throughout the world. 6 He reasoned 

that this center had to be in the Land of Israel because it 

was there that the Prophets h~d first proclaimed the Ideal 

of the Jewish people••Absolute Justice. This land was the 

birthplace of the Jewish National Spirit, and thus, was the 

natural place for the Spirit to once again flourish. 7 The 

diaspora had too many dangers, too many competing cultures. 

For this reason, Ahad Ha-Am could not agree with Simon Dubnow 

that the Jews needed only full civil rights to develop an 

autonomous culture wherever they lived. 8 Ahad Ha-Am turn~d 

to the sources to prove his arguments; creating in his works 

an interesting blend of modern ideologies and ancient 

prophecies. For him, the Jewish sources were living proof 

of what was unique in Jewish culture, and as such were 

illustrative of that culture. 
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In order to better understand the intellectual trends 

from which Ahad Ha-Am developed his conception or Jewish 

culture, we shall need to investigate these trends an1 the 

ways in which they are employed by Abad Ha-AM. 

Auguste Comte !,!l!! Positivism 

Comte theorized that society had traversed a long 

evolutionary path until his time. The present was the moat 

advanced stage or this process. However, the beat social 

system was yet to come into being••the Positivist society. 

Comte divided society's development into three basic periods: 

••• each branch or our knowledge (including the 
society) passes aucceaaively through three different 
theoretical conditionas the Theological or fictitious; 
the Metaphysical or abatracti and the scientific 
or poaitive.9 

As the human develops and progresses, these are t he stages 

through which one passes. He defines the first stage in 

this ways 

In the theological stage, the human mind seeking the 
essential nature of beings, the first and the final 
causes (the origin in purpose) or all effects-·in 
short. Absolute knowledge--supposes all phenomena 
to be produced by the immediate action or supernatural 
beings.1 0 

This theological stage began with early humans worshipping 

the elements and things about them. People made gods or the 

sun, the weather--those aspects of nature that had a direct 

effect upon life, but were not understood. By creating fpds 

associated with these natural phenomena, the people hoped 

that in times of trouble they would be able to appease these 
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gods through prayer o • sacritice. Comte held that aociet1 

continues to develop nd these polytheistic belieta 7ield 

to monotheism. The s ~rch is still tor the supernatural being, 

but the power behind ~he natural phenomena has been concentrated 

into one entity. Fro ~ this idea develops what Comte considers 

his second stage: 

In the metaphysic•al state, which is only a modification 
of the first, tht mind supposes, instead or supernatural 
beings, abstract forces, veritable entities (that is 
personified abst~tactions) inherent in all beings, and 
capable of produc~ing all phenomena. 11 

Comte seems to hnve considered the study of metaphysics 

as detrimental to the development of society. It diverted 

the mind, by obfuscatjlng thinking. This in turn prevented 

society from properly developing.12 Metaphysical thinkers 

had reinterpreted the<>logical notions by developing philoso

phical constructs. Novertheless, they still were searching 

for t he "Absolute." Comt e considered the idesa that some 

absolute force ruled C>Ver the human a denigration or the 

human experience. Thjls would not happen in the Positive 

approach. Although h~t posits a Being, it is not some 

external force. It iH " • • • the whole constituted beings 

past, future, and pre~sent, which co-operate willingly in 

perfecting the order <~ f the world • • • the continuous whole 

formed by the beings uhich converge •••• "13 in the society.
14 

It is the naturalist!• approach that characterizes the 

Podtive stage: 

In the final sta~~e, the mind has given over the vain 
search after Abs5lute notions, the origin and the 
destination or t)~e universe, and the causes ot phenomena, 
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and applies itselt to the study ot eir lave••that ie, 
their invariable relations ot succe sion and reeeablanoe. 
Reasoning and obsel"lations, duly c bined are the aeane 
to this knowledge. What we now me~ 'When we speak ot 
an explanation ot tacts is simply t~• establishment 
of a connection between single phena ena and some 
general tacts, the number ot which ontinually diminishes 
with the progress or science.15 

One discovers the meaning of phenomena r 

experience. The Positivist searches tor scientific understanding, 

not for some metaphysical concept. 

Comte considered this time to be ripte for the creation 

of a Positivist society. The Middle Age~~ had come to an end. 

Fuedalism fell to the demands of a new eci1onomic system. 

The French Revolution had toppled the mor11archy. This was 

necessary, but the movements that had bro1~ght about these 

changes Comte held to be unhealthy for sc•ciety. They placed 

too much emphasis on the individual, ignc,ring the needs of 

society. Comte perceived these movemente1 to have torn down 

the old system, but they did not create It new way. 16 Many 

ways of life were possible; their prolift!1ration threatened 

the social fabric of Europe because thert!• was no longer one 

system of social lites "The first social need of Western 

Europe is community in belief and in hab~. ts of life; this 

must be based upon a uniform system of education controlled 

~nd applied by a spiritual power that shill be accepted by 

all."17 Comte suggested a body or twent thousand Positivist 

philosophers to teach this "unitorm syst 

They would be educated at a special echo 

ot education." 

and would then go 

out to the communities to spread their t achings.18 
Connected to his idea or a trained cadre or Positivist 

~ - -
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philosophers was his plan tor an Encyclopedia, which would 

be Positivist in outlook. It would contain science, hiatory, 

sociology and religious teachings. 19 People would be able 

to use thio Encyclopedia to learn the Positivist appl'Oach 

to all these areas. Comte placed a great value on the 

written word. He realized that books reached into homes 

where at times his cadre would be unable to reach. Also, a 

book is more readily accessible than would be one or the 

Positive philosophers. 20 Writings also existed after the 

death or the individual who wrote them. Related to his position 

on the written word was the emphasis he placed on language. 

Ile believed that language was or paramount importance; that 

it was a fundamental aspect or society. 21 
Comte considered order and progress to be touchstones 

of Positive Philosophy& "To form a satisfactory synthesis 

of all hW'l1an conceptions is the most urgent or our social 

wants: and it is needed equally fnr the sake of Order and 

Progress."22 Comte considered the Middle Ages to have been 

a time when there was social or der, a time when people were 

taught a uniform way of conduct for life. He desired a 

return to what he perceived was the orderliness of the Middle 

Ages. 

Comte held that it was the Catholic Church that had 

been the dominant educating force in the Middle Ages. He 

believed that it had been the Catholic Church's moral and 

spiritual power that had made the Middle Ages great. 

Catholicism was society oriented, in contrast to Protestantism 

., ..... 
' -
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which placed greater impartanoe on the individual. Thua the 

Catholic Churoh was to be admired and reapeoted, although it 

was tainted by theologioal and metaphysical concepta. 

Further, the Church had a long history and a detailed tradition. 

Comte believed that Positivism, while discarding the less 

important and the non-Positivist aspects, would glean the 

most valuable aspects from the Catholic Church. He also 

saw valuable input from the spiritual forces that powered 

the French Rev olution. The Church exemplified the maintaining 

force present in society while the French Revolution illustrated 

the need for the forces or change in t he development or 

society. Positivism would draw from both, for it was the 

system that would both maintain and act as an agent of change: 

(Positivism) combines the opposite merits of the 
Catholic and the Revolutionary Spirit, and by doing 
so supercedes them both. Theology and Metaphysics may 
now disappear without danger, because the service which 
each or them rendered ls now harmonized with that or 
the other, and will be performed perfectly.23 
Comte wrote a t a ti~• when the Church was losing its 

hold en people. There was a large group of educated and 

knowledgeable people who chose to live in a secular society. 

Comte may have aimed his writings at this group, perhaps in 

t he hope that he would supply t hem wi t h a guideline for society. 

In a way, he presents a secular Catholicism. He posits a 

group or philosophers (priests), a ·Credo, a cathechism and 

a way of life. It is based in the scientific vorlda rooted 

in reason and human investigation. He ma1 have perceived 

that his system would present a religious s11t .. that would 

be palatable to the enlightened individual• ot hie d•J• He 

-.#~~
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has created a system which has no theological underpinnings 

that acknowledges science, education, and the uniqueness and 

majesty or the human. 

Charles Darwin ~ Social Darwinism 

A few years after the appearance of Comte's works, 

Charles Darwin published his book .!!!.!. Origin 2! Species. 

Despite its conflict with Church dogma and its differences 

with the popular theories of Lamark, Darwin's theory or 

evolution quickly became the accepted approach. 24 His 

emphasis on the biological development of species found 

ready acceptance in the intellectual climate or his day. 

The Age of Reason, the trends of the Enlightenment and the 

Romantic Movements had all placed great importance on human 

progress and development. Darwin supplied the biological 

support for these ideas: "• •• evolution bolstered the 

generation's optimism by rendering progress automatic."25 
Darwin'tJ theory placed the human at the pinnacle of the 

evolutionary ladder; the human was the most developed of all 

species. 

One of the more important ideas of Darwin was his concept 

of the •struggle•for·lire•. The struggle-for-existence was 

a crucial aspect of Natural Selections 

How do those groups of species, which constitute what 
are called distinct genera, and which differ from each 
other more than do the species or the same genus, arise? 
All these results ••• follow from the struggle tor 
life. Owing to this struggle, however slight and from 
whatever cause proceeding, it th91 be in an1 degree 
profitable to the individuals or a specie1, in their 
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infina tely complex relation• to oth~tl' organic beinge 
and to their physical conditions or lite, will tend 
to the preservation ot such individuale, and will be 
greatly inherited by the offspring •••• 

I should premi se that I use this te1'Tll in a large and 
metaphorical senee including depend rnce or one being on 
another, and i ncluding (which it mo~~e important) not 
only the life of the individual, bu~; eucceea in leayins 
progenx. 26 

Or ganisms adapt to their environments in order to continue 

to exist. Variations in the structure oc1our enabling the 

organism to continue. The useful variati,one and adaptations 

are labelled Natural Selection by Darwin: 

But if' variations useful to any orga1nic being ever cio 
occur, assuredly individuals thus oh1aracterized will 
have the best chance or being prese?"Ved in the struggle 
for life; and from the strong prinoi,ple or inheritance, 
these will t end to produce orfsprine: similarly charac
t erised. This pr inciple of preserva.tion, or the survival 
of the fittest, I have called Natural Selection. It 
l eads to the improvement or each creiature in relatinn 
to its organic and inorganic conditions of life; and 
consequently, in nost oases, to what, must be regarded 
as an advance in organisation. 27 
These concepts were reint.erpreted by· soc ial theorists 

into what was called Social Darwinism. The nation and 

society began to be viewed as something similar to a biological 

or ganism. The Romantics developed the idea or the nation 

as a distinct entity; Hegel had posited that a nation went 

through a life cycle. Darwin pr ovided the terminology and 

conceptual framework for such thinkers. 

Herbert Spencer 

One or t he most influential or the s•ooial Darwinists was 

Herbert Spencer. A contemporary or Darwi , he adapted 

Darwin's ideas into a social setting. He held that societies 

pr ogress and develop like biological orga1iiems. 2s Theee 
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societies could also stagnate and die, as do organisms. 

Darwin's idea of the survival of the fittest and the struggle

ror-existence was directly transferred to the societys 

For we see here that in the struggle for existence among 
societies, the survival of the fittest is the survival 
of those in which the power of military cooperation, 
and military cooperation is that primary kind or 
cooperation which prepares the way tor other kinds. 
So that this formation or larger societies by the 
union of smaller ones in war, and this destruction 
or absorbtion of the smaller ununited societies by the 
united larger ones, is an inevitable process through 
which the varieties of men most adapted for social life 
supplant the less adapted varieties . 29 

Spencer believed that societies evolved from the simple to 

the complex; a parallel to Darwin's approach to biological 

organisms. As the society became more complex, it began to 

have many more components. Spencer included religion, art, 

literature and culture as the components that played an 

important rol~ in the development of a soeiety. 30 

Gabriel Tar de 

c~ntrary to the general intellectual tendencjes of his 

time, Tarde did not surrender to t he Posi ti vis ts or anti-

Posi tivists. Also, in a time when Sociology was becoming 

~ respected area of study, due to the impressive studies 

of Spencer and especially D\D'kheim, Tarde followed a more 

psychologica l bent. He did not consider society to be !!!!, 

generis . He believed that societies were aggregates of 

individual s . Individual action and invention brought on 

change in society. "All human innovation and progress stems 

from creative associations originating in individual minds.•31 

-

... -
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Tarde developed the idea or 1publics'•·an aggregate of 

s eparate persons, who, exposed to the same communications, 

developed a certain degree or self-consciousness. 32 There 

were three basic processes in his theory: Invention, Imitation, 

and Opposit ion. 

Invention was a social form or the Darwinian idea of 

adaptation that occurs in biological organisms. Inventions 

are devised by individuals to enable humans to ad just to 

changing environments. These i nventions tend to increase 

in a geometric progression. There is an additive value to 

these inventions. The more there are, the more people use 

them. People tend to imitate these inventions , that is to 

say , they repea t those inventions which prove useful. 

Tarde believed that relatively few people were true inventor s. 

Further, he felt that those inventions devised by social 

super iors would be more imitated than thvse of social inferi 

ors . 33 He beli eved in a prestige hi erarchy: certain individ

uals w~re more gif t ed and therefore would t end t o exert 

greater inf luence on people. 

Nationalism 

The idea or Nationalism became one of the dominant 

theories of the second half of the 19th century. In react ion 

to the scientific, unemotional attitude or the Age or Reason, 

the thinkers of the Romantic Age developed their theories . 

The Age of Reason's emphasis on universalism and general 

acceptance of all humans into one fam i ly, met with resistance 

·. 
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as the 19th century progressed. A greater stress on the 

individual and groups arose in opposition to the attempts to 

accept all as equals. 

The initial steps in the t ransformation or the 
eighteenth century world into that in which men live 
to- day were marked by a strong current of reaction 
against the scientific methods and ideals of the Age 
of Reason. Toward the close of the century (and into 
the next) there developed in Europe a number of 
tendencies representing in part a reaction against 
the ideas of the Newtonian world, in part a recrudescence 
of forces that had remained present in Western 
civilization since the Renaissance. These tendencies, 
loosely grouped together as romanticism, emphasized 
the emotional rather than the rational side of human 
nature , n richly diversified development of individuals 
and groups rather than R mathematical uniformity , and, 
most significant of all , the genisis and growth of 
things rather than their mechanical ordering . 34 

The writers and poets of the Romantic Movement infused their 

works with emotion and the stress on the individual. Fichte, 

Schlegel, Friederich von Hardenber g, and many others became 

the dominant writers of the ti1.1B . All their works show a 

strong antipathy t o the goals of the Age of Reason and the 

Aufkllrung . One of the most eloquent statements comes from 

Schleiermacher: 

For a long time I too (he writes) was content with the 
discover y of a universal reason: I worshiped the one 
essential being as the highest , and so believed there 
is but a single right way of acting in every situation, 
that the conduct or all men should be alike, each 
differing from the other only by reason or his place 
and station in the world. I thought humanity revealed 
itself as varied only in the manifold diversity of 
outward acts, that man himself, the individual, was not 
a being uniquely fashioned, but of one substance and 
everywhere the same . 35 

He changed his attitude, rejecting this universalistic 

conception of the human , and focused on the uniqueness or 
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the individual: 

I reel the communion with mankind augments my own powers 
in every moment of my life. Each of us plies his own 
particular trade, completing the work or someone whom 
he never knew, or preparing the way 1·or another who will 
scarecly recognize how much he owes to him. Thus the 
work of humanity is promoted throughout the world •••• 
By the ingenious mechanism of this communit.y the 
slightest movement of each individual is conducted like 
an electric spark through a long chain of a thousand 
living links, greatly amplifying its final effect: all 
are as it were members of a great organism, and whatever 
they may have done severally is instantaneously con
summated as its work. 36 

It was an easy move to convert this emphasis on the individual 

to the individual community. Nationalism was the expression 

of a unique, individual group of people. The community was 

seen to operate as an organic entity. The individual 

lived within a society and was educated within its cultural 

milieu. This had a direct effect on the personality of the 

individual. This was the Nationalism of the individual-

the group within which one lived: 

Seeking satisfaction not in the rational and well 
established rules of tradition but in the realization 
of personality the untrammeled expression of subjective 
emotion, it soon came to oe recognized that these deep 
and irrational forces of subjective personality do 
not come into being spontaneously but are deeply embedded 
in the individual's early memories, in the songs and 
tales imbibed in his childhood, and in his entire 
cultural and physical milieu. Romanticism thus 
exhibited an ardent interest in all forms of folk 
creation and in the native countryside. Once these 
were recognized, it followed that one's individuality 
was not separate and apart from all other individualities, 
but integrated lnto a greater organism of land and 
nation. • • • The state for them was living organism, 
a macroanthropos, a living individuality which was 
not merely a sum of individuals bound together by 
a rational contract but organically related by blood, 
descent, by tradition, and by history. • • • The 
organic state has its spirit, its unique individuality 
like the unique indivudua1. 37 



Kultur 

Closely related to the theory of Nationalism was the 

concept of Kultur. It developed out of the Romantic desire 

to learn about the uniqueness of each Nationality. The 

literature, music, lenguage, etc., of the Nation was its 

Kultur. These aspects were organically tied to the Nation. 

Kultur stood in opposition to the Enlightenment's idea of 

Civilization. The idea of a Civilization was universal 

in orientation. Comte spoke of Fi•ench civilization as being 

the most developed, and the one upon which the Positive 

society would in part be based. All people would eventually 

adopt this civilization. Kultur had a different connotation. 

Particularis tic i n nature, it was nationally directed. 

There was a German Kultur, and a French Kultur, each of 

which was unique. The Kultur was the possession of a 

specific national group. People dj d not pursue a universal 

istic Civilization, instead, each experienced a particular

istic Kultur. Just as National ism stood in onposition to 

the over-arching universalistic goals of the Age of Reason, 

so Kultur stood in opposition to the idea of a pervasive 

Civilization. 38 
Every nation has certain characteristic institutions, 
certain representative writers and statesmen, past and 
present, certain forms of art and indu3try, a certain 
type of policy and moral inspiration. These are its 
Kultur, its national tradition and equipment. When 
by education the individual is brought to understand 
all these things, to share their spirit and life, and 
to be able to carry them forward faithfully, then he 
has absorbed the Kultur in his own person. KultU!' is 
transmitted by systematic education. It is not, like 
culture, a matter of miscellaneous private attainments 
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and refined tastes, but, rather, participation in 
a national purpose and in the means or executing it. 
The adept in this Kultur can live freely the life or 
his country, possessing its secret inspiration, 
valuing what it pursues and finding his happiness in 
those sucuesses which he can help it to attain. 
Kultur is a l!z. religion, which includes ecclesias
t ical reiigion and assigns to it its due place • 

• • • Kul t ur resembles the polity of ancient cities 
and the Christian church in that it constitutes a 
definite, authoritative, earnest discipline, a training 
which is practical and is thought to be urgent and 
momentous. It is a system to be propogated and to 
be imposed. It is all-inclusive and demands entire 
devotion from everybody. 39 

Part II-·The Jewish World 

Nahman Krochmal 

One or the most influential Jewish thinkers of the 

19th century was Nahman Krochmal. Hi s work,JDTn ~~1~J !!.ll!i 

published posthumously in 1851, had a profound effect on 

the group of thinkers who later constituted the Wissenschaft 

~ Judentums. He adhered to the idea that nations appear, 

develop, decay and die . He shows that he is strongly 

influenced by Hegel in Qdopting this idea.40 Krochmal drew 

heavily from the ideas of post-Kantian Absolute idealism, 

developing the idea of the Absolute Spirit. The Absolute 

Spirit is e~uated with the God of Israei.41 Krochmal held : 

This Spirit is entirely a concept of pure reason and 
therefore cannot at all be grasped by the imagination 
or by common thought and understanding. On this 
account, except in the case of the chosen few, the 
truth was hidden from the multitude •••• 42 

A unique spirit also exists for each people. According to 

Guttmann, Krochmal defines the spirit of a people in this 

fashion: 
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He defines it as the "sum total of the spiritual portion 
and heritage" which a nation creates in all the spheres 
of spirit , in jurisprudence, in ethics, and in science . 
These add up to the "spiritual treasure" of the nation; 
"they are gathered to form in their totality a holy 
spiritu~l treasure in every nation." 
Krochmal attributes to each nation a "spirituality" 
which is present in the people from the beginning of 
its national existence , and which stamps all of its 
spiritual creations. • • • This spirituality contains 
potentially everything that is to be accomplished in 
the cultural development of the nations and brought 
to slow fruition. 43 

Concerning the spiritual treasures of a nation Krochmal 

writes : 

Note that all the arts, laws, virtues, language concepts , 
books of wisdom, and concepts of God, which we have 
said are diffused within each nation at various 
stages of development are all spiritual attributes 
and characteristics whl'On become the possession or 
~entire nat!on.44 - -

Krochmal believed that all nations went through cycles 

of development . Almost all nations eventu~lly died . The 

only nation that did not face this reality was the Jewish 

nation . His premi se was that the Absolute Spirit always 

resided with the Jewish people , which was not the case 

w ~th the other nations . Thus whenever the Jewish nation 

faced decay and death, the Absolute Spirit would revive 

the people. Krochmal posited that the Jewish nation had 

traver sed three cycles. The first began with Abrahm and 

ended with the fall of the First Temple. The s econd extends 

from the ~abylonian exile to the fall of Betar i n 135 C. E. 

The final cycle ended with the Chmlelnicki massacres of 

1648-49 (Meyer)45 , the expulsion from Spain (Schechter)46 , 

or the eighteenth century (Agus) . 47 Each cycle began, 



matured and finally necayed. When the people understood 

the Spirit--which for the Jewish people was the will of 

God, the nation flourished. When the people did not 

pursue the lo1ty goals of the Absolute Spirit it decayed. 

When the people returned to God, the process would begin 

again. All nations followed this cycle , but only the 

J ewish nation, because i ts mission was t o s eek God the 

Absolute Spirit, would revive. 48 This unique heritage was 

what made the Jewish people special: 

The fact that, from the beginning of its national 
existence , only Israel had faith in the absolute 
s pirit and recognized the ultimate religious truth, 
elevates it above the fate of other nations and 
distinguishes it from them not only in degree, but 
in kind . Its mi ssion, therefore, is sui generis: 
it does not aim only at developi.1g and?iianlfesting 
Israel ' s spiri t ual content at i t s highest, but includes 
the task of proclaiming the word of its faith to the 
other nations, and by so doing , becomes the teacher 
of mankind . 49 
Krochmal believed t.hat the entire histor y of t he 

Jewish people depended on the people's relationshi p wi t h 

the Absolute Spirit. This relationship enabled the Jewish 

nation to assume eternal life , always rejuvenating before 

the final decay overtook it.50 

Simon Dubnow ~ Diaspora Nationalism 

Simon Dubnow (1860-1941) developed the theory of 

Diaspora or Spiritual Nationalism. He claimed that there 

was a distinction between a nation and a state. The state 

is a specific political area, the nation is the essence 

of a people. A nationality could have a state or its own, 



but it did not require one. 

A nationality, in its over-all development, is a 
cultural-historical collectivity those members are 
uni t ed originally by common descent, language, terri
tory, and state, but who after some time reach a 
spiritual unity based upon a common cultural heritage, 
historical traditions , common spiritual and social 
ideals and other typical characteristics of development. 51 

If a nationality does not have a state, i t relies upon 

its spiritual power to maintain it in the face of other 

pressures.52 The Jewish nationality has done this since 

the destruction of the Second Temple: 

The Jewish nationality ••• is the highest type of 
cultural-historical or spiri tual nation. Its long 
and unique historical development toughened the nation 
and energized its vital strength even though it had 
neither a unified state nor a t erritory .

53 
The Jewish nation had attained the pinnacle or national 

development . It no longer needed a specific area of land. 

As long as the nat ion was able to maintain its individuality 

it would survive, wherever it was located.
54 

In place of the external instruments of nationality, 
which it had to give up , it strengthens its inner 
resources, the consc iousness of its identity, the 
collective will, and the common aspirations necessary 
for building up its autonomous organizations and 
institutions , its language, its educational system 
and its literature.55 

If the Jewi sh people were able to secure the rights 

to develop the se autonomous organizations , it would be 

able to ful fill its national desi res wherever Jews resided. 

Thr ough a careful historical analysis, Dubnow attempt ed 

to show how t he Jewish nation had attained these autonom<>U.$ 

structures . He believed that these examples illustrated 

that the Jewish spiritual nationality operated at full 
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force in different locations throughout the Diaspora.56 
Dubnow did accept the idea that Jews would be able to 

attain a fuller national existence in the Land of Israel 

than in the Diaspora. This is not to say that he considered 

the Land necessary for the nationality, but Dubnow 

recognized that a group of Jews, l i ving a fuller national 

life could exert a s trong and positive influence on the 

Jews living in the Di aspora. 57 When Dubnow admitted this 

he contradicted his claim t hat there is no need for a land. 

Political Zionism 

When Theodore Herz l called the first Zionist Congress 

in 1897, Zionism entered a new age. Herzl's forceful 

leadership convi nced many Zionists that hi s was the correct 

path. Most of the Hoveve Zion j oined him in his effor ts . 

He had a dream--to create a Jewish state. Herzl' s concer n 

was f or the plight of Jews wherever they lived--the state 

would ac t as a refuge for t he persecuted Jews throughout 

the world . 58 In order to br i ng his dream into fruition, 

Herzl travelled to many of the world leaders. 

No one can deny the gravity or the Jewish situation. 
Wherever they live in appreciable number , Jews are 
per s ecuted in greater or lesser measure. Their equality 
before the law, granted by statute, has become 
practically a dead letter. 59 

The creation of a Jewish state would alleviate the situation 

by moving the Jews to their own nation. Jews would be 

free from the persecutions of other people and be able 

to develop freely as Jews in a peaceful environment. 
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Initially he did not seem concerned where this refuge should 

be, and played an important role in the East African plan. 

However, he also labored long and hard to persuade the 

Turks and the Kaiser to support the establishment of a 

Jewish state in the Land of Israel.60 

Part III--Ahad Ha-Am's Synthesis 

Ahad Ha-Am's Use of Comte - -----
Ahad Ha-Am drew from al l the above currents of thought , 

in his discussions abou t Jewish culture. His views on 

the development of culture come very close to that of 

Comte's approach. He pictures pr imitive humans living in 

a world where they were prey to the elements. 61 In an 

attempt to protect themselves, they created the concept 

that the various natural phenomena were controlled by 

deities. These ancient humans would then attempt to appease 

the deities through prayer or sacrifice . 

Thus all the common phenomena of nature became gods , 
in more or less close contact with human life and 
happiness ; the earth became as full of dei ties as 
nature of good things and evil. 62 

This is almost an exact parallel to Comte's First Stage. 

Ahad Ha-Am continues to draw upon Comte in his analysis 

of the development of society. He perceives society to 

have developed into a stage parallel to the second stage-

the "Metaphysical" of Comte . Li fe had become more complex, 

thinking peopl e conceived new approaches to life and the 

world. From these theories developed a philosophical 

approach to life. Certain individuals were driven to 
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create a philosophical system of thought based on reason, 

which would be capable of expl aining the mysteries of life . 

Ahad Ha- Am consider ed Ma imonides to be the beat example 

of this trend within Judaism. According to Ahad Ha•Am, 

Maimonides considered that the importance and value of 

Judaism by placing it within philosophy . 63 
Ahad Ha- Am per ceived hi s time to be the last stage in 

Comte ' s appr oach--the "Positive " . Jewish society ha d been 

r ent by a revol ution. Both the Haskalah and Reform 

Judaism pilloried the status guo of the Jewish world, 

claiming that a new way was necessary for Judaism ; that a 

break from the past was needed . Ahad Ha• Am believed t hat 

a new sys tem was needed; one which woul d be able to bring 

the best of the former systems together: 

• •• s oc iety needs some t hi r d sys tem, i n t ermedi a t e 
between the ot her two , which shall stand in between 
the new and the ol d, uprooting from the naw that 
which needs uproot ing, and restoring t o the old that 
which has been upr ooted i n i gnorance . 64 

This parallels Comte ' s desire for the Positi ve society to 

take the best from the Revolutionary spirit and from t he 

Catholic Church . This new movement that Ahad Ha- Am envis i oned 

would revere the past , without accepting it as author itative, 

and at the same time , base itself in the world of science 

and inquiry . He perceived that such a movement existed·-

Hibbat fil.sm· 

!h! ~ Moshe 

Ahad Ha- Am conceived of an elite withi n t he Bibbat Zi on 
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which he called the· Bene Moshe. This parallels Comte's 

plan for a cadre of Positivist phil osophers who would 

spread the Positivi s t ideals to all the people; the elite 

being to prepare the way for the masses . Ahad Ha- Am had 

a similar percepti t n of society, and believed that the 

masses needed a group whi ch would break ground in advance 

of the whole community. 

I think then, that the course of events will compel 
Zionism to come g r adually to understand itself and 
its supporters: To understand itself as a national 
movement of a spir itual character, whose aim is t o 
satisfy the demand for a true and free national 
life in accordance with our distinctive spi r it ; and 
to find supporters in that9"na t l onai{st section which 
is sufficiently conscious in all its individual 
member s , or this demand , and which in a certain 
s ens e may be called a "spiritual prole cariate."65 
Ahad Ha- Am assumes a somewhat Marxist approach in 

the discussion equating "spiritual pr oletariate" with the 

Marxist view or the working·c~ass pr oletariate. The 

"s piritual pr oletar iate" (implicitly the Bene Moshe) 

will become an elite which will create the new Jewish 

society , just as the working-cl ass pr oletariate will create 

a new working society. 

But on the other hand there is among the Jews and 
only · among them, a pr oletariate in another sense--
in the sense indicated by the combination or "nati onal" 
and "spi r itual" . The position and needs of this 
pr oletar iate , which are common to all its individual 
member s, compel it to feel a deep- r ooted and powerful 
desire for a change in the established order; but the 
change desired in this case is not a concentration 
of the means of production, but just the opposi te . 
What is needed is a new means of production , wherewi th 
to crea te a pr oduct of a special character •• • • 
And so it is t he men who are really conscious or 
this want Who forrn the only section specially fitted 
to suppor t the Zi onist movement , and to work ror it 
unitedly , patiently, in an organized manner, until 
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its goal is reached. 66 

His vision was that Hibbat Zion would be the leaders of 

this type of Zionism. They would, through their elite, 

the Bene Moshe, "raise and educate the coming generation 

in the proper spirit".67 
Every new idea, whether religious moral or social, 
will not arise or come into being without an association 
of "priests" who will sanctify their lives and will 
labor with all their soul and strength, who ever 
stand at the guard post , to protect it from every 
negative contact, and in every place of danger they 
will be the first to offer their souls. The path 
of the new idea is one on which no person has passed , 
and every such path is danger ous. Consequently, 
neither will we be able to demand this from the masses 
or the people; the object of life; nor upon them 
will we be able to rely, for, one will conquer the 
path before the idea only by endangering one 's life. 
This is the task which t he priests wi ll perform, 
for they have the neces sary moral strength and 
power for this, and the people will follow afterward, 
inasmuch as the path will already be conquered and 
paved before them. 68 

Ahad Ha-Am explains what he hoped the Bene Moshe would 

attain: 

The supreme object of our society ••• is: the 
rebirth of our people in our ancestral land •••• 
The attainment of a national object demands a 
national effort carried out by a combination of the 
.2..!.£k of the national resources both material and 
fiite1I'ictiiil, and involving an Irm'.er moral unrt'Y. 
This effort must'be a prolonged one, and there must 
be no indiscipline , no haste, no beating of drums , 
but circumspection , moderation and pat ience, guided 
always by good organization and settled rules of 
procedure. Such a national effort will attract to 
itself all the constructive elements in Jewish life, 
which are at present scattered and unorganized, 
and will gether momentum from generation to genera
tion , growing quant itatively greater and qualitatively 
better , and progressins t~ward its goal by steps 
that may be short , but will he secure. 69 
Here then is the goal. Ahad Ha-Am does not desire 

a revoluticn in the Jewish nation . Rather , the nation 

should gather its best human resources together. This 
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group would then begin to work, ever so slowly, toward 

the end of uniting the Jewish culture. These individuals 

must be willing to give themselves to the good of the 

nation. They must be of high moral character, serious in 

their desire to strengthen the nation and they must speak 

Rebrew .
70 

The Bene Moshe would be the examples or the 

prover Jewish society and culture. They would also go out 

and teach the other members of the Jewish nation to believe 

in a national renaissance. 71 The purpose of the Bene Moshe 

would be, "to make great and glorious the settlement of 

Jews in the Land of Israel by means of solid, substantive 

moral and national foundations." 72 The Jewish people had 

to be pr epared once again to be the inheritors of the 

message proclaimed by the Prophets: 

• •• for in order to do great things in the land , it 
is essential that the generation is worthy, therefore 
not only toward the land should one concentrate, but 
also toward the people, the aim shoul~ not be just 
to build, but also to plant, not only physically , 
but also spiritually . 73 

The way to do this is by "moral me ans" in order that "the 

national feeling wi ll thr ob in the depths of every heart . 

Although the Bene Moshe never reached the lofty heights 

that Ahad Ha - Am envisioned, many of the members in the 

group became influential Zionist leaders . 

~ 2! Darwin 

But , Ahad Ha- A.m did not confine himself tc the 

Positivist school of thought alone . He adopted Darwin ' s 

" • • • 71! 
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evolutionary terminology as well as his theories in his 

discussion concerning the nation. For Ahad Ha-Am, the 

Jewish nation and society had an instinctual "drive- for

self preservation" . This force operated within every in

dividual in the society , even if the person did not realize 

it . The drive assured the continuation of the society : 

This desi r e which i s implanted in us by natur e , forces 
every living thing to pursue at all times that which 
brings life and pleasure, and to shun that which 
leads to destruction and pain . For every living 
thing this desire is the motive and the goal of every 
action . 75 

This society develops naturally, like the development of 

some plant or animal. This natural development precludes 

any j udgement concerning right or wrong , good or bad 

within a society; for all developments are part of the 

natural process: 

And just as the natural scientist is not concerned 
to pronounce judgement on the objects which he examines, 
to say "this is good, but that is bad; this is sweet, 
that bitter ••• " just as he knows no distinction 
between the most exquisite blrd and the most repulsive 
insect, but examines all alike with the minutist 
attention , doing his best to penetrate ir,to the 
mystery of their lives and the process ~f their 
evolution ; so too the student of the spiritual life 
of mankind has no concern with good and evil, wi sdom 
and folly . For him it is all the fruit of the human 
t r ee . 76 
Thus one cannot make a value judgement concerning 

society or its morals . Society demonstrates a sort of 

"survjval of the fittast", adapting thos e elements which 

will ensur e its survival and re j ecting those that will 

harm it : 

• • • our outlook differs fro~ that of our ancestors , 
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not because we are essentially better than they wtre, 
but simply because our mental condition has changed, 
and our environment is different; that there is 
nothing so barbar ous , so evil , that the human mind 
cannot accept it and foster it, given suitable condi• 
tions; and that consequently many ot the sacred truths 
of every generation must become falsehoods in the 
next, and they who judge today will not escape scot 
free from the tribunal of t omorrow. 77 

From the above, Ahad Ha•Am concludes that at certain times , 

certain beliefs and practices were necessarily correct. 

This in no way implies that at another time these will 

still be correct . Here Ahad Ha- Am severs the link with the 

past that Orthodox Judaism claims for its own; that we are 

bound by a Divine Law to continue the practices of past 

generations. For Ahad Ha-Am , the past no longer maintains 

a stranglehold on the development of culture . However, 

this does not mean that a total break with the past is in 

order, for in the evolutionary flow of the culture the 

past was necessary t o the present and the future. In 

order to understand the evolutionary development of some 

animal one must be cognizant of the development of the animal 

through all its evolutionary stages. Simila1"ly , one should 

approac.i the past development of a culture and analyze it . 

Every thin.king man who examines the past in thi s 
spirit becomes, as it were a reincarnation of the 
souls of all ages . Understanding the mental life of 
past generations, and entering sympathetically into 
their ideas, he does not regard it as a defect in 
them that their ooinions and customs do not in every 
respect come up to the standards of our ideas and 
demands of the present day . Consequently, the feeling 
of respect for the men of the past does not compel 
him to follow them in practice; he recognizes that 
every generation has its truths . 78 

We shall see that this position, vis- a-vis the past, 

plays an important role in Ahad Ha- Am ' s attempt to define 
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Jewish culture. Ahad Ha-Am felt that Reform Judaism, for 

example , was not t r uly Jewish because it jettisoned the 

past as if it were excess baggage. 79 

!!!.! 2!. Spencer 

Herbert Spencer supplied additional support for Ahad 

Ha-Am in his attempts to show that a nation and its culture 

develop along Darwinistic evolutionary l ines.80 Ahad Ha•Arn 

extended the biological conceptions of Darwin to the 

nation, as did Spencer. Ahad Ha- Am considered that the 

nation had an almost biological existence, but , he was 

not willing t o extend the analogy of the biological organism 

c~mpletely. This would have forced him to admit that the 

nation would also have to event ually die. He was willing 

to accept the idea that nations are born, and mature, but 

he breaks with Spencer beyond this point: 

But at this stage there is an important difference 
between the i ndi vidual and the nation. The individual 
dieR: die he must: all his hopes f or the future 
cannot s ave him from death . But the nation has a 
spiritual thread of life , and the physical laws do 
not s et a limit to its years of strength . And so 
let it but make the fUture an integral part of itself , 
though it be only in the form of a fanciful hope, it 
has found the spring of life, the proper spiritual 
f ood which will preserve and sustain it for many a 
long year despite its ailments and diseases.81 

The nation's will-to-live, another Darwini an and 

Spencerian concept, instinctually preserves the nation, 

through the agency of the people ljving in its history. 

"History does not trouble about our program ; it creates 

what it creates at the bidding of our "instinct-or-self• 
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preservati on. 'i? Thi r- instinct - for- self-pres ervation is 

n natural biolo.Pical aspect of the nl\tion , which will 

interject itself at var ious times in the history of the 

Jewish people , creAti nR the form s and ideas necesssr y t o 

enable the people t o continue . 83 Ahad Ha- Am attemnts t o 

show that thls pr oces s operated Lhr c ughout the histor y o f 

the Jewish oeople es pecially ~urinp t h e lon~ year s of 

exile . 9L Below we shall s ee Ahad Fa - ~m ' s devel ooment o f 
this idea . 

Us e of Krochmal 

Ahad Ha - Am apnears to ha ve t urned t o r ahmA11 Krocl-w1al 

f or supnort of the ldea that the Jewi sri nation wi ll 

no t dle .85 Rot h Krochmal and Soencer co~ceiv ed of 

the notion that nations and ~ocie t ie s went h r ouph 

cycles . i< r ocr."'lal theor ized that all natio·1s exc,,.p t 

t he Jewi~h na t i on comple t ed th e cycle from hi r h to 

death , Rut t he \b? J l utp 3pirit or eserved t~e Jewis~ 

nation . .~hn.d Ho - .'\m Eldopted his idea in t he f or 'l of 

what he cal l ed the lationa l S'1 i r i •
86 

';le have s een 

that .\ha-:i rrs. - .\1'1 bel i eve<'! that " t'lie na ion ha s a soi r i ua1 

thread of 1 i "e , and the ph·•sical 111w~ do not s et a 

limit to its ; ears of st re~ ,t~ . " 

Just as Yr ochmaJ 1
q \bsolutc Snirit had an existe~ce 

o r its own, so dir:l t"le Nat1ons] Snir·it of AhRn !Ta- Am . 

The Nat i onal Sni rit subor djna t es a ll personal asn~ct~ 

t c its pur nos es , and imnosPs u non them its chRr ncter : 
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directing the people toward the Spirit' s goal: 

• • • over the course of long periods of time the 
entire soul of the people is subordinated to a certain 
essential spirit-goal , in which could be perceived 
(the s pirit ' s) workings upon all characteristics of 
the people and its customs, and even if there is 
no apparent connection between the spirit and the 
people and its way of life, it works bas ic changes 
in agreement with its goal . And all its inner task 
is not r evealed to the eyes nor can it be felt in 
the heart, while at work . 87 

Nationalism !!l£ Kultur 

Ahad Ha- Am contends that this spirit can be found 

throughout the Bible and r abbinic literature. The presence 

of the spirit in these works makes them spiri tual t reasures 

of the nation--an idea that exactly parallels Krochma1 . 88 
There is one major difference between Ahad Ra - Am's 

National Spir it and Kr ochmal ' s Absolute Spiri t . Wher eas 

the Absolute Spirit is theological in na ture . 8
9 

Ahad Ha- Am 

does not equate his Nat i onal Spirit with the God of Israel 

as Krochmal does with his Absolute Spir it : rather drawing 

upon the Darwinis t theories , and those of Nationalism, he 

substitutes the National Spirit and its will-to-live for 

the God of Israel 

Each nation has a unique na tional spirit , a unique 

national identity . Ahad Ha- Am defines this "national 

self" in the following manner . -The national self(••1•~n •J•n)is nothing but a 
combination of past and future--a combination, that 
i s , of memories and impressions with hopes and 
desires , all interwoven and common to all indi vi dual 
members of the nAtion . 91 
To a certain extent the National Spiri t is revealed 
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through the nati.onal s elf. Thus if one can define the 

(Jewish) national self, one will be able to better 

understand the workings of the Jewish National Spirit . 

Ahad Ha-Am's concepts paralleled the nationalistic 

theories which were popular in his day with the idea that 

each nation has a unique personality . For Ahad Ha-Am 

the nation had a life of its own. Ahad Ha- Am carefully 

defined what he meant by nationality and state. Similar 

to the ideas of Nationalism of his time he considered the 

nationality to be all-inclusive. The state was a political 

entity within whose boundaries one might live. Nationality 

included the possibility of a state, but also included much 

more . In response to a letter from a Rabbi E. Lolli, 

Ahad Ha- Am wrote concerning this difference : 

You also overlook the dist inction between the s tate 
and nation. In t he political sense you are an 
Italian and I am a Russian; but in the national sense 
we are both simply Jews. If you look closely I 
think you will find, even i n Italy , perhaps even in 
your own congregation, Jews who are so remote from 
Jewish relig i ous belief and observance that it is 
inpossible to suppose that they are Jews only by religi on , 
and yet would sacrifice their lives for the nation, 
though they do not know themselves what is the compelling 
notion •••• 92 

There were specific ideas and beliefs that separated the 

Jewish nation from other nations. Ahad Ha-Am attempted to 

show what were the uni que characteristics of the Jewish 

nation in a number of his essays.
93 

The nation was made up of many components, including 

language, tradition, history and literature. We have seen 

that Ahad Ha-Am considered the nation to have an almost 
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organic nature . Thi.s , too was an aspect of Nationalism. 

But it is from the idea of Kultur that Ahad Ha- Am 

drew most heavily. I t is important to realize that Ahad 

Ha-Am employs the term n,1D~lJJ\.ihich a ppears to have been 

taken from Kultur. Seldom in his writings does the wor d 

n12,n appear. If we are correct in our assumotion , this 

is crucial . The ide a of Kultur was something distinct , 

as we have seen. 

Ahad Ha-Am believed that the J ewish people possessed 

a unique Kultur, whi ch permeated the very soul of the 

individual. It is l ,earned f rom birth, through the t ales 

of the people and th:rough education. This Kul tur de termined, 

to a great extent, tl~ e character of the individual : 

• • • a man worl~s among h is own people, in the envi 
ronment which g1ave him birth and endowed him with 
his speci al apt l tude, which enci rcled the first slow 
gr owth of his fJ~Culties and implanted i n h im the 
rudiments of hi J~ human consciousness, hi s fundamental 
ideas and feeli!rgs thus determining in his childhood 
what should be j~he bent and character of his mind 
throughout his :~ife . 94 
This Kul tur has a reality of its o\om and can be seen 

in the creations of the best minds in each genaration. 95 
Thr oughout his essay ;i'nl:otnnmf', he describes the aspects of 

Jewish Kultur. Thes ~~ aspects are par t and parce l of the 

ent1re nat i on . I t l ~i Ahad Ha- An ' i;- hope tha t the Jewish 

na tion wt ll once agaln immers e itself in the study and 

development of its culture: that Jews will no longer 

take their skill s whlch were acquired from within the 

Jewish culture and of' fer them to alien cultures. He is 
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saying that when one leaves the Jewish community and works 

in the general community , this person takes from the 

Jewish culture and gives to another , that which should be 

added to the Jewish culture. The strengthening of Jewish 

culture in the souls of Jews, will ensure that the culture 

flourishes. To facilitate this, Ahad Ha• Am envisioned a 

spiritual revival. One aspect of this would be concentrating 

leading meMbers of the Jewish community in one place, in 

a center. This would enable them to work together as a 

spiritual force, creating and inventing for the Jewish 

culture. 

If society is to be molded into a single form, there 
must be some center towards which all the force s of 
Imitation are attracted, directly or indirectly , and 
thus become the single or chief object of universal 
imitation. 96 

Imitation ~ Assimilation--~ 2£. Gabriel ~ 

Here Ahad Ha - Am draws upon the ideas of Gabriel Tarde. 

Ahad Ha - Am believed t hat certain individuals were respon

sible for the development of the culture. He held that 

there were social elites; his idea of the Bene Moshe 

i ndicateR this . He agrees with Tarde on this point , for 

Tarde believed in the idea that social superiors led the 

n1asses . These individuals would invent and live in a 

certain •·ui:y. The others would imitate theni. Ahad Ha-Am 

borrowed this concept of Imitation from Tarde . Again , 

in agreement with Tarde, Ahad Ha-Am distinguishes between 

Imitat i on and Assimilation. 'lihen an individual or community 
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Imitates, there is an attempt to internalize some idea of 

cultural expression from another culture withnut surrendering 

to that culture. Assimilation would be that surrender .
97 

His desire is to prevent Assimilation, which he saw as a 

pervasive entity in his day . In order to ensure the con-

tinued existence of the Jewish culture, Ahad Ha- Am proposed 

a center,~unifyine point , from which the scattered Jewish 

community could draw sustenance in or der to strengthen 

Jewish culture . Without this strong center of Jewish 

culture which all Jews could imitate , Ahad Ha- Am feared 

that the danger of (the Jewish nation) or being split 

into fragments would grow more i n t ens P. lie suP,~est s tha t : 

• • • there is one esca pe - - and one only--from t his 
danger. Just as in the stage of growth the members 
of the community were welded into a single whole, 
despite their different individual characteristics, 
through the agency of one central indivi dual ; so 
also in the stage of dies i pation the differen~ sections 
of the people can be welded together • • • throuv,h 
the agency of a local centre , which will pos sess a 
strong attraction for all of them, not because of 
some accidental or t emporary relation, but by virtue 
of its own right . Such a centre wi ll claim a certain 
allegiance from each scat tered sectioP of the oeoole 
••• all will find in this centre at once a pur ifying 
fire and a connecting link . 95 

Ahad Ha- Am ' s despair over the pressures of assimilation 

convinced him that life in the Diaspora would always be 

difficult for the full expression of the Jewish culture . 

Although he accepted the re~lity of a continuing Jewish 

presence in the Diaspora, he could not , as Dubnow did , 

make it something positive in nature . " Dispersion is a 

thor oughly evil and unpleasant thing, but we can and must 

. 

I " 

' 

I 

' 

'I 



-35-

live in dispersion for all its unpleasantnes s . "99 
Yet , Ahad Ha- Am did no t perceive the settlement of 

the Land of I s rael by as many Jews as possible the correct 

solut i on . Hi s focus was on the Jewish culture; the pr oblem 

of Judaism , no t the pr oblem of the Jews . This is what 

he considered to be the cr ucial difference between 

Political Zj onism and his appr oach . He believed that the 

Political Zionists desired some strip of land, not necessarily 

in the Land of Israel , where the masses of Jews could 

escape . Even if such a sta te were created, as far as Aha d 

Ha- Am was concerned, it would be but a oale image of what 

the Jewish nation should be . The condi tion of the Jewi sh 

culture was i nadequate to deve lop a Jewish state ~hat would 

be based on the spir itual and moral aspects of the Kultur. 

Also , Ahad Ha- Am did not believe that the wor ld was prepared 

to accept a Jewish state that was t"Ue to its National 

Spirit : 

One may even doubt whether the establishment of a 
"Jewish State" a t the oresent time, even in its most 
complete form that we can imagine , having regar d to 
t he general international posi tion, would give us 
the right to ~ay that our problem had been completely 
solved and our national i deal attained. "Reward is 
pr ooortionate to suffering (Avot 5 :23)" After two 
thousand years of untold miser y and suffering , t he 
Jewish people cannot possibly be content wi th attaining 
at last to the position of a small insigni ficant 
nation , with a State tossed about like a ball between 
powerful neighbors , and maintai ni ng its exis tence 
only in diplomatic shift s and continual trucling to 
the favored of f or tune. An ancient people , which 
was once beacon to the wor ld , cannot oossibly accept , 
as a satisfactory reward f or all th6t i t has endur ed, 
a thing so trifling which many other oeoples , un
reknowned and uncultured , have won in a short time , 
wi thout going thr ough a hundredth part of the suffering . 
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It was not for nothing that Israel had Prophets, 
whose vision saw righteousness ruling the world at 
the end of days. It was their nationalism, their 
love for their peop'fe""an·d~··ffie'"fr-'1an2f;-··That gave the 
Prophets that vision. For in their days the Jewish 
State was always between two fires--Assyria or Babylon 
on one side, and Egypt on the other--and it never 
had any chance of a peaceful life and natural develop
ment. So "zionism" in the minds of the Prophets 
expanded, and produced that great vision of the end 
of days, when the wolf shou.ld lie down with the 
lamb, and nation should not lift sword against nation 
--then Israel should too dwell securely on its land. 
And so this ideal for humanity has always been and 
will always be an essential part of the national 
ideal of the Jewish people; and a "Jewish State will 
be able to give the people rest only when universal 
£j££:t~S2.~~.§. i ~ ~.!li.1:£_9.flO q aD~9. £.9J;._S~!!. §.Yi.& g,j=~-·-·-~-· 
!.?~.~.:t!:.££.:."l .~£!.S1 :~~.l.~-~~ · • • • 1 o o 

irh e L~.!!.l sb-. ~!lSLS.1~~.££1.12:. 

Ahad Ha··Arn greatly desired a Jew:i.sh Encyclopedia. 

It was his hope that those educated ;rows who had :teft the 

ranks of the observant wou1cl use it, in order to learn 

about the Jewish nation and its culture. He believed 

that the r>ankr~ of the 1~orah and 'l1a1mud scholar•s were 

diminishing, and that there was a genuine danger of the 

dissolution of Judaism causect by a lack of knowledgeable 

.Tews$ In a letter to Kalman Wissotsky-, Ahad Ha-Am 

presents a long description of the wa-y Judaism was for• 

the previous generations, then turns to what he perceives 

the situation to be in the present. No longer were Jews 

be:Lng educated :Ln the old way, brought up well grounded 

in the traditional texts. 

But the situation is different now. First of all, 
whether the matter seems good to us or not, never·
theless, we ar'e not able to deny it, that the 
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s trene th of pr acti cal re l i ~ion wea~ens dail7 . Our 
c!1il dre11 lj v e now in an a tmosnhere cornole t ely 
diff er ent from their ( the pr evi ous gener a tion ' s) 
yout h . It ~oes without s syinF concernin~ t h e child 
r en of t h e "rnaskili ll '' that they do not find any t h i ne 
1'1 their ;:>ar ent ' s house thllt r eminds t !1em of Juda i sm . 
Even t~e childr~n of t he absolu tely Orthodox , un r 
tlcular ly ~hose liv i~~ in the l~rue cities , ar e no 
lon3er able t-:> absor b the Jeuish s "">irit i "'l a pr ac 
tic~l waJ . Th ls is h~cause the condi t i on s ~r l i f e 
t '!i.at surround t hem out side t he i r !>nr entn ' home !<ill 
in thei r ~eRrts nny f ee linP of r es oec t ro~ the ~ots 
of thei r pa rentR . They ( the crildren ) do not 
w1~ers t and the h i s t or i cal r eRsons f or these ac ts , 
but r oe rmly the ex t er nal. They cannot oer ceivt=> 
bequty - or an y ot h er a ttr active ~hnrncteri s~ic -
in these acts , sinc e the bulk of t he ir i deas anr 
f e elin!'s come f r om t he bet mi dr ash o f .T~llhe th 
( ~urooean cultur P) . ~ 

ConseauentlJ , if t~ere 13 any ~o')e lef t to 
inst ill l ove of Juda j nm in t hese chi l dr en of our s , 
it will o~ l· occur i f t~ey know t he va l ue and ~nner
s tanc all the good thn t is ~idde~ in i t , l n a f~shion 
thP t this 1rnowled;-e will o f itsel f create a nS\ti'm'll 
f eelin<;: ( emphasis added ) i n t'1ei r ''1car t s , whi c'l1 wiil 
no lon~er ne~en~ on the extcrn~l ~r .. tp r ns of livin~ . 
I f our oar en ts have 3nid, 11

,\ - r eat teach:.n""' ia br ourYht 
on bJ act i on " , now we ~re forc e~ ~ sny , " r Pr eat 
teachin ~ is br ou.-.'..1t vn bj love " . Thb differ ence 
between us ~11j our -nr~n .. s ~ith r es"lect to the ai•1 
of 1'nowl ed0 0 is bor n in t.:1e necesrar :· br.sic 'ii f fe r 
e"'lc e hotwePY\ us rin·~ t'1e•\ w 1 th r e..,"ec t t"' i tr ou~n-
ti L,,' ~" l ~U:'ll ' .. , . 

In or~er t-:> S'l'lr into acti-"1 helievers ··i"C' <\ r e 
the ch i l(.l r en ()~ believP.rs , it i s enou':'.1 to i n f er "'! 
th~. nbout +he o~rt icu 1 sr s o f t he Ac ts ~s ce cre~s 
wi thou t ex~lanqtinn . 9ut to awa~en lovo for t'1ei r 
neo :ol 'il in tl-ie riear t"' of the chi l dr en of the l''nlir·ht 
ened-- thi s wi l l be ~o~sible on l bJ ~eans 0~ qn 
enli - htercJ ah ~r~"'l ess : n the ch~r~cter of the ~A~~o"'!a! 
So5 ri t and t he co~rse of it~ hi~tor ical devc:~~1rn~ , 
s~ 'l'·m r eY\ess w'1lc'1 w!. 1 1 penetr ate to the ' eJt.1"\!" .,4" 

Ji1jaisir. and wi ll r eve"l.l thiJ r fl.lion"l gnd tn.) r~l ( e 1-

J"'a"' i"' aided) ' ""ht in it . 101 

'i'he e"lc .rc l o >e.;i"l w .~l be 'l v er i c 1 o t.11r u ·~ t·1hic'1 
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history . The tenor of the times demanded a different 

method of teaching, learning and understanding for those 

who had experienced the world which surrounded them. 102 
He believed that the need for this new approach was 

immediate , since the number of educated Jews was fast 

diminishing . The idea of an all encompassing encyclopedia 

which would transmit the new way of education seems to 

have come from two sources . We have seen that Comte 

envisioned a great Positivist encyclopedia which would 

cover all subjects in the new Positivist way . From 

another direction the plan for an encyclopedia draws 

upon the ideas of Kultur that through education in the 

national traditions and practices "the individual is 

brought to understand • . . to share in the spirit and 

life (of the Kultur). This is what Ahad Ha- Am hoped 

that the Encyclopedia would in ·pArt accomplish • 

.'.!'.E!, Jewish ~ational Spirit !!2S. Absolute Justice 

In discussing the Jewish National Spirit , Ahad Ha- Am 

follows the concepts of Kultur and Nationalism. He 

believed that the Jewish Spirit had certain unique 

characteristics which separa ted it from other National 

Spirits . In his attAck on Political Zionism he posits 

that the Prophets expressed a unique nationalism-- that 

which he considered to be the essence of the Jewish 

National Soirit . 

History has not yet satisfactorily explained how 
it came about that a tiny nation in a corner or 
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Asia produced a unique r eligious and mor al point 
of view , which has had so profound an influence on 
the rest of the world , and has yet remained so 
foreign to the rest of the world , unable to this 
day either to conquer i .t or to surr ender to it . 103 
The Jewish National Spirit possessed a unique "moral 

• t f i II poin o v ew. 104 
Other nations may have h ad a moral 

sense of some time but the Jewish nation is able to l ay 

claim to the moral sense as its unique heritage: 

FroTll the time that nationalism became strengthened 
in our midst , we have publ ished the well known 
fact • • • : that the Hebrew moral sense is something 
unique in and of itself, that no other example of 
it can be found in the rest of the ancient cultured 
peoples before it became manifested in Judaism. 
And to all this matter is already a well known 
adage that the Spirit of Judaism is the moral •••• 105 

Ahsd Ha- Am is careful to show that he consitiers the Moral 

sense to be a cultural aspect independent of religi on . 

In his assay 11 '0nbn~_,ri'he claims that it is a mistake to 

hold that morality developed out of religion. In fact, 

the reverse might just be the case • 

• • • wi thin the clothing of religion is being 
hidden the more distinguished branch of the !~ational 
life-- the National Ethic , which flows from the 
Spirit of the people and the history of its life ••• • 106 

Ahad Ha- Am has accomplished two things in this 

passage . He has s eparated morality from religion; 

elevated morality to a higher plane , and he has relegated 

religion to the posi tion of being merely an aspect of 

the National culture . This is in consonance with the 

ideals of Kultur , a e Santayana explained-- Kultur is a 

lay religion which includes ecclesiastical r e l i gion as 

part of its possessions . 107 
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But the National Ethic is the "more distinguished 

branch." Ahad Ha- Am de scribes its impor t ance thualya 

Morality , when considered by itself-·for example 
the methods of discerning between good and evil in 
all aspects of personal and societal life--is 
consequentely, perhaps more than al l the rest of 
branches of culture, a national possession, in 
which is found impressions of the ilre or the oeoole 
and its condition at all times , and i n it is found 
the quality of the National Spirit , and the manner 
of its relation to the outside world, and to the 
e!!: changing conditions of life . 10e 

Mor ality needs to be taught and practi ced so that it 

becomes _~omething oeople do as eas ily as t hey s peak . 

This moral ity needs to permeate t he soul of each Jew ; 

it needs to become the "inner spirit" of the oeople , 

a ~atural part of existence. 

The use of the national language draws people' s 
hearts closer to the national snirit. And if it 
is so with the language, how much the more sc with 
morality . In the end it will not be the language 
but in the image of the Jife and the movement of 
the spir it . When the National Ethic is the direct 
link between the inner spirit and the external 
life , and if a person is accustomed to it, to re l a te 
every aspect of life in accord with the bases of 
the National Ethic , even if one does so at the 
start only in an artificial manner , as a learned 
rul e of society , the end is t o feel the well- spring 
of life in one' s heart , the "inner spirit" from 
which flows the National Ethi c and thus the re
lation (between morality and life) will be a 

·natural one, which wi ll emanate from the innermost 
reaches of one's soul . 109 
Ahad ~a-Am defines wha t this National Ethic of the 

Jewish People is in greater detail . The essence of the 

Jewish ethic is something he calls Absolute Justice. 

It is Absolute Justice which wi l l become a natural part 

of a person ' s behavior . 
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Herbert Spencer anticipates , as the highest possible 
development of morality, the transformation of the 
altruistic sentiment into a natural instinct , so 
that at last men will be able to find no greater 
pleasure than in working for the good of others . 
Similar ly Judaism, in conformity with its own way 
of thought , anticipates the development of morality 
to a point at which jus tice will become an instinct 
with good inen , so that they will not need long 
reflection t o enable them to decide between different 
courses of action according to the standard of 
absolute justice, but will feel as in a flash , and 
with the certainty of instinct'; even the slightest 
instinct from the s traight line . 11 0 
The idea of Absolute Justice origina t ed wi th the 

Prophets , who envisioned the enti re Jewish Nation 

conducting its life accor ding to its tenets. Absolute 

Justice was the mor al task of the entire people . 

But the J ewish law of justice i s not co~fined within 
the narrow sphere of individual relations . In its 
Jewish sens e the pr ecept , "Thou shalt love thy 
neighbour as thyself ," (Lev 19 :1 8) can be carried 
out by the whole nation in its deal ings with o ther 
nations . For this orecept does not oblige a nation 
to sacr i fice , for the benefit of other nations , 
its life or its position. I t is , on the contr Rr y , 
the duty of every nation, as of the individual hUl'llan 
being , to live and to develop to the utmost extent 
of its powers ; but at the sarne time it must r ecognise 
the r•ight of ot"ier nations to f ulf il the like duty 
without let or hinderance , and "patriotism"-- that 
is , national egoism--must not induce it to disregar d 
justice , and to fulfil i tself through t h e destruction 
of other nations . Hence Judaism was able thousands 
of year s ago to r ise to the lof ty ideal expressed 
i n tho wor d, "Nation shall no t lif t up sword ag ... inst 
na tion ." This ideal is , in fact , only an i nevitable 
logical consequence of the idea of absolute Justice , 
whlch ~~~foundation g,! Judnlsm. 111 

Ahad Ha- Am ' s appr oach is consistent with the idea of 

Kultur. The Jewi sh Kultur has Absolute Justice as its 

unique moral inspiration, which c an be t raced back to the 

time of the literary Prophets , and to which the entire 
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people stand hei r . At the same time he molds Spencer' s 

theories i nto his framework . 112 
We shall see tha t Ahad Ha- Am considered the Prophet 

a~ the human epitome of Absolute Justice . The Prophet's 

life was devoted to the idea of Absolute Justice and its 

pr opagation among the Jewish people. 113 Ahad Ha-Am's 

goal was that the Jewish people and its culture would follow 

the Prophets ' vision and be bas ed upon the moral ideal of 

Absolute Justi ce. And of al l the Prophets , Ahad Ha- Am 

considered Mos es to be the epitome of the Prophetic ideal. 

Therefore , when he dev i sed a g roup which he hoped would 

show the Jewi sh nati on as a whole the way to live according 

to Abaolute Justice, in a free and func tioning Jewish cul ture, 

he named them the Bene MoRhe . 

Ahad Ha- Am , living in the swirling currents of thought 

of 19th century Europe, was deeply inf luenced by the 

ideological conc epts of his time . He sought t o defi ne a 

Judaism that would be c ompat ib l e to the new intellectual 

mood . The Jewi sh nat ion was entering a new cycle , and 

needed a new framework within which i t could exist . In the 

spirit of his day he at t empted to show what was the makeup 

of the Jewish nation , its pos s essions and its purpose . If 

his framework were t o convi nce the Jews of hi s day t hat he 

wns ri ght, he had to pr ove that his contentions were based 

upon sound scienti fic reasoning and research. Ahad Ha- Am 

bel i eved that within the tradi tional Jewish sources could 

be f ound pr oof for his ar guments, and he devoted himself 

t o t his . 
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Throu~hout the Notes the fol lowin~ abbreviations wi ll 

be emploJed : 

f or 

for 

Olla! f or 

ll!! ~ .!.W "ll 
D'~.,, ftW.,8 'J~ 

III! ,"' nnuc 
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CHAPTER II· - 'I'HE LIFE OF AHAD HA- AM 

Asher Zvi Ginzberg was born August 18 , 1856 , (17 Av 

5616) in the Southern Russian town of Skv i ra . In his 18 eminisces' 

he describes the t own as "one of the most benighted opots 

in the Hasidic sector of Russia .'' His father , Isaiah was 

from a better class H~,sidic family . Isaiah Ginzber g was 

an adherent of SadaguI11a Hasidism, and cer tainly did not 

support the more extreime wings of Hasidi sm , for he was a 

respec t ed Talmudist . His mother, Golda was a pparen t ly a 

good- natured and beautiful woman . Asher also had two sisters , 

who survived childhood,- - P.annah and Esther .
1 

Shor tly befor e gis birth, tsar Alexander II (1855-

1881) ascended the th~one . Life under the previous tsar 

had been harsh for the Jews . Nicholas had instituted many 

ant i - Jewish programs quring his r eien the most insidioua bei n• 

the Cantonist program, where young Jewi sh males we r e ~orc ibly 

draf ted into the Russ~an ar my. The y were reouired to serve 

up to 25 year s , often at posts fa~ r emoved from thei r 

familie s or any Jewisn contact . The idea of the Cantonist 

program seems to have been an attempt to convert as many of 

these conscrip t s as possible , thus r educing the Jewish 

population considerably . (For 30 years this pr ogram r ipped 

Jewish communities and t ami lies apart , created constant 

fear and mist1"ust.) When Alexander IJ b1•ought a halt to 

this progr lllll , there was ~lmost an audible s igh of relief 

heard across the Russian Jewish community . He also opened 
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the universities and schools to the Jews, who had been 

prevented from entering during the evil years or Nicholas• 

oppressive reign. 2 
This move appears to have been part of the continued 

attempt by the Russian government to have the Jews assimilate . 

Nevertheles s , with the increased educational opportunities , 

many more Jews were exposed to the intellectual life or 

the times. These Jews brough t this exposure back i nto the 

Jewish communi ty, creating an intellectual revival . New 

periodicals appeared in Hebrew and Yiddish discussing all 

aspec ts of t he Jewish community, its life and thought. 

Unfortunately the liberalism of the early years of Al exander' s 

rule ended quickly . unce again restr ictive legislation 

agai nst the Jews appear ed . There was polit ical turmoi l 

throughout the l and, as r evolutionaries carried out assassi 

na tions and riots . The J ews were accused of bein~ the 

revolut ionaries on the one s ide , and to compl ete t he v i s e , 

were also r ondemned as the ones who oppressed the recen tly 

freed serf, thus causing the pol i t ical unrest . As a result 

of these accusations , the government establ i shed committees 

to f i nd a solution . The result wa~ a severe curta~lment of 

the rec ently ~ra,ted Jewish rights . 3 The repressive legisla

tion was not confined to the Jews alone, nor did it curtail 

the revolutionaries. Final l y , in the spring of 1881, they 

caught up with and killed ~lexander. 4 The terrible po~roms . 

that fol l owed dealt a s evere blow to the Jewish intelliRentsia 

and caused countless deaths and injuries to all the Jewish 
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population . Mass emigrat ion was the result, and once 

again the Jewish c ommunity found itself being to r n up a t 

its very r oots . 5 The Jewish intelligentsia struggled to 

come to grips with the emerging reali ty that even many of 

the Russian intellectuals if not supporting the gove rnment' s 

actions , at least refused to condemn it in any way . The 

Jews f ought to find some solution . Some joined the r evolu

tionary bands. When t h ey were captur ed, they only gave 

fuel to the government ' s anti- Jewish program . Other s sought 

solutions in di fferent direct ions . The millenial dream 

of a Jewish return to Zion gained strength in many c i rcles . 

A messianic hope certainly was needed for the beleaguer ed 

Jewish community , and Zionism suppl ied one such hope . 6 

~ Ha- Am ' s Early Year s 

Ahad Ha- Am grew up dur ing the cour s e of these year s . 

It wa s during t hi s confusing and turbulent time tha t hi s 

charac ter develop~d and matured ; that he began to form his 

perception of the Jewish world and what needed to be done 

for i t . Ahad Ha- Am left onl y one source covering these 

years , t he 'tnn:r~ which were written in l a t er year s , 

some as late as his last few years in Tel Aviv . 7 Accor ding 

to Leon Simon , Ahad Ha- Am' s sister, Es t her, wrote a small 

wor k which was an attempt to fill in many of the gaps founrl 

in the 1tn1n:1..,.W: 8 Asher apparently began his learning at 

the very early age of three , when he already was engaged 

in the study of the Torah . By the age of six he began t o 

•, 

~ 
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investigate Rashi ' ~ commentary. An extremely adept student , 

he needed a e.pecial teacher for Talmud and Codes when he was 

onl y ten . Hi s father had no trouble affording these extr as , 

as he was a wealthy person . He al so believed that the only 

way to acqui r e a good Jewi sh backgr ound was by constant 

and diligent study. Asher did not lead a l ei sure ly life. 

He arrived a t school early in the mor ning , even in th6 winter, 

without the benefi t of a meal . The ho t drink that the 

f amily sent him l ater in the day woul d often arrive cold. 9 
Home life was not t oo enjoyable for the young Asher . He 

descri bes both his parents as being very quick t emoered . 

If he were a s obstinate in his younger days as he was later 

in li fe , it is not di fficul t to ima~ine constant arguments . 

He wrote concer ning his home life : 

Overall life i n our home was devoid of pleasur e , and 
I was hapoy when I could spend some time away from 
home. 10 

He never did acquire e liking for nature. 11 He immer sed 

himsel f in his studies, and i gnored normal uh ildhood 

pursuits . Books were his life then and continued to be 

throughout the r e st of h i s year s . 

I distanced myself from children my age and childhood 
desires; my soul was immer s e d in Tor ah and I devoted 
myself-to Talmud and Poskim night and day . 12 
J ewish literature was no t his only interest . While 

still in heder Asher deve l oped t he habi t of smoking . Only 

eleven at the time , his concerned parents took him to a 

doctor who t old Aoher tha t if he continued to smoke, he 

would die . To break the habit Asher found a Hebrew book on 
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algebra and geometry . This substitute , although it gr eatly 

interested him did not last long . When his grandfather s aw 

the mathematical symbols on the door s and wi ndows of Asher ' 

room he thought that Asher was orac t i cing wi tchcraf t . His 

smoking began again immediate ly . 13 
In 1860 the whole family moved to the town of 

Gopitchitsa . His father became a tax farmer here , and 

apparently became even wealthier. Asher continued t o study 

all day . It was even easier in t he new town. The family 

lived away from the town , leaving Asher with no companions . 

As a result , he devoted himself to his father ' s library . 14 
Ahad Ha- Am became a mitnagged at the age of twelve . 

His father took him to Sukkot celebration at the house of 

Rabbi Abraham J acob of Sadigur a . Asher ' s father hoped 

that if he rec eived a blessing from t he rabbi , Asher might 

stop his studies of certain heretical works -- such as the 

writings of Kalman Shulman . Asher seems t o have been 

impressed with the Tssddik , but suffered an experiance that 

forever cr eated a breach between him and Hasidism . The 

eldest son of the r ebbe and one of hi s sons- i n- law were 

eating in the sukkah with a crowd of followers . During 

the meal some old Jew entertained them with some indecent 

tales, which most appeared to enjoy--excluding Asher. 

Abruptly , a hazzan was requested to s ing a hymn , and all 

joined in wl th deep reverence . The pa1•adoxical sl tua tlon 

of jumpinf i1t\ll'le ci iately from filLhy jor{es t.o religious fervor 

pr oved too much for the young Asher. He devoted himself t 
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the more philosophical works of Ma imonides and steered 

away from involvement in Hasidism after the incident . 15 He 

also investigat ed Hebrew grammar and began to study some 

of the Spanish Jewish writers. Befor e the age of 15 he 

had begun to beco~e disillusioned with the Hasidie world 

of his fathe r and grandfather . He even smu~gled in certain 

Haskalah books . In one case he sat up all night reading a 

book , and threw it in to the fire in the morning . 16 
Asher became well ver sed in Talmud and the Responsa 

literature . He was ap?arently well respected and considered 

an exper t in the laws concerning the agunah. He even 

concocted an imaginary case concerning an agunah, replete 

with convoluted le3al i sms. He wrote a re~ponsum on the case 

and sent it t o Rabbi Joseph Saul Nathanson of Lemberg , one 

of the grea t scholars of his time . Rabbi Nathanson reolied 

to the letter , which marle quite nn impression on the Jewjsh 

scholars in the area where Asher lived . 17 
He writes in the nu.,:n'P.,• tha t by his sixteenth year 

he had the reputation of being skilled in rabbi nic literature . 

He also was married the same year to a woman who bor e e fine 

Hasidic pedipree . He remained living with his parents, 

which enabled him to cont inue his studies unabated . He had 

by now begun seriously to delve into the l iterature of the 

rlaskalah . His philosophical inter ests began to dominate , 

and he began to question the role of relig i on . The Hgskalah 

literature only served to spark his mind to mor e intense 

ques tioning . This dr ove him to learn RuAsian and German, 
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which would enable him to read the contemporary literature 

concerning the issue . 

During the first years of ~y married life , whilst 
I continued to live wi th my father in the s eclusion 
of his village , with not a care jn the wor ld , I 
read much and pondered deeply the question of r eligion 
in all its aspects . My naturally critical and analytical 
bent of mind was eiven full reign and my whole world 
was turned upside down. Of course I began to read the 
Haskalah literature ••• 

The Haskalah literature of those days was of course 
only a stepping- stone to European culture •••• Thus 
it was not sur prising that , followin~ as I did in the 
footsteps of those who made the steppin~-stones , I 
finally found myself "on the other side ', and began 
to learn Russian and German . 18 
Asher had taught himself Russian, be~inning with reading 

the stor e si~ns as he walked to heder , but he wa s twenty 

before he started a serious ntudy of the language . 

In 1878 Asher visited the city of Odessa for t he firs t 

time . He met a ?erson there who was well read in Russian 

literature . This man introduced him to the assays o!' 

Pisar ev , the Russian Positive philosopher . 19 Thus began 

his study and interest jn the Positive philosophical a?or oach 

to history and culture . He had to wait until he was in ~is 

thirties to finally learn to r ead French and English and 

thus be able to re~d Comte and the En~lish writer s whose 

moral istic empirical philosophies had such a strong influence 

on him . Up until that time he had io study thei r works 

through German or Russian trsnslations . ?O He retur ned to 

Odessa when le was twenty- three , determined to pr epare himself 

for a real university education . ~le taur.;ht himself t.atin 

but the my r iad of little bits of information one needed to 
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learn in order to pass the exams proved too petty for Asher , 

and he abandoned his plan to enter a Russian university . 

Year·s .2f Pogroms 

1881 us~ered in a horrible year f or the Jewish community 

in Rus sia . Alexander III became tsar followinp the assassi 

nation of Alexander II . From the very beginning of his rule 

the Jews suffered. His chief advisor was one Pobedonostsev , 

a vicious anti- Jewish reactjonary , who wished to see the 

Russian nation under the rule of' the Russian Orthodox Church . 

He instituted a series of brutal attacks on all minorities 

including the series of posr oms that the Jewish communities 

suffered until fina l ly checked in 1882 . Pobedonostsev ' s 

anti - Jewish bias was so stronR that he is attri buted to 

have offered the followins plan t o s eal the fa t e of 

Russ ian Jews: "One- third will die, one- third will leave 

the country, and the l ast third wi l l be completely as s im

ilated." While it cannot be pr oven that he made these 

remarks , his support of the Pocroms , the May Laws (1 882 ) 

and restrictions on the percentage of Jews in schools 

point to his anti - Jewish bias . 21 The May Laws forbad 

Jews from owning leases or mortgages. ThiA ended his 

father ' s job in 1886 when his lease ran out . Jewish families 

were uprooted and evicted . As mentioned, this sent shock 

waves through the Jewish intelligentsia. The Haskalah move

ment and the assimilatory gr oups were severely crippled, 

f or the way of general education was suddenly c losed to them. 
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The message bejng sent to them was "you are not wanted, 

because you are Jews . " New directions had to be round. 

Some people reacted by fleeing , others such as Leo Pinsker , 

one of the disillusioned Raskalah peoole turned to national ism . 

The terrible pogroms of 1881 evoked a passioned response- -

his article "Autoemanci pation . " His essay became a spiritual 

source for the groups encoura~inR emigrat ion to the Land 

of Israel--the Hovevey Zion societies.22 
Asher Ginzberg felt the impact of the pogroms, but 

when he left to study in Vienna in 1881 he was not doing so 

to flee the country . He was attempting once Rgain to acquire 

a university education. This trial lasted no more than a 

fortnight and he returned to hjs parent s and wife once 

again. He explains his reason f or the failure in the 

following manner: 

So I got to Vienna, stayed there two or three weeks -
and then returned home . Why ? The real reason was 
a defect in my own character which has stood in my 
way a l l my life-- I mean lack of confidence in my 
own ca pacity and abilities .

23 
This sense of unsureness remained with him always . 

He never felt comfortable in a leadership position and 

constantly believed himself to be misunderstood . 

Asher returned to the small town bi~ter and lonely. 

ne was convinced that life in this little villae e was no 

longer right-- "It sucked ~e dr y ; it consumed the best years 

of my young life ; I could bear i t no lon~er . " He returned 

to his travels throughout Europe , but always returned home 

i n a tor tured state of mind , constantly dogged by his sense 
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of self doubt. Finally in 1886 with his father's tBJC farmer 

l ease expired, all moved to Odessa . This move enabled 

Asher t o free himself from the trap that living in his 

fa ther ' s house and on his good graces had been. 

So at last came the hour of my escape from that fur
nace of iron e ighteen years, the best years of my 
youth, and which had eaten me up and destroyed whatever 
of wor th nature had endowed me with when I was born . 
I entered it a boy of t welve; and l eft it as a man 
of thirty; with a wife and children ; I entered it 
pure of soul and full of hope and l eft it with 
despair in my soul and a heart tor n and weary . 2k 

Odessa of fered Asher the ch ance to share in the intel -

l ec tual ferment that had been brought on by the sta te of 

the Russian Jewish community . He was invited to become a 

member of the Central ComMittee of the Hovevey Zion . At 

this time the movement stressed individual humanitar ian 

sett lement of the Land of Israel. That is , the movement 

put emphasis on getting peopl e out, of Russia, not necessar ily 

on any nationalistic program or ideals . Already moti va t ed 

by a str ong na tjonalistic outlook , wi th a specific ideal of 

what the Jewish nation should be and what purpose the Land 

of Israel served, Ginzber g reacted vociferously to this 

appr oach . Hi s r esponse was hi s first major essay 

which was published in "Hamelitz" March 15, 1889 . Presented 

f or th~ first time was his concept of "Spi ritual Zionism" 

which demanded that the people must be properly preoared on 

a spir itual level , before any settlement in the Land of 

Israel would be successful , both for the colonists and more 

impor tantly f or the entire Jewish nation . His idea 

stressed the na tional good over t he i ndividua ls . 25 The 

-- ~~ .... -. ' 
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article appeared over the signatur e "Ahad Ha• Am. " Ginzbe:rg 

explained tl.re reason for this nom• de•plumea 

The idea of this pen- name was to make it clear that I 
was not a wri ter, and had no intention of beco1nine 
one, but was jus t incidentally expressing my opjnion 
on the subject about which I wrote , as "one of the 
people" who was intere~ted in his people ' s aff ai:rs . 
Who could have told me then that this would be the 
beginning of a long literary career , that the name 
Ahad Ha- Am would become better known than my real 
narne , that I was to edit a Hebrew paper and to make 
a profession of li terature?26 
The article touched off a storm of reaction, positive 

and negative . Some members of Hibbat Zion asked him to make 

his suggestions a practicle reality . The secret society of 

Bene Moshe was formed for thi s pur pose . Ahad Ha- Am was 

appoi nted the leader and spi ritual advisor of che gr oup , 

although he is no t the founder of the gr oup . We have s een 

that the grouo wa s to be the mor al elite of the Jewish nation. 

Unfortunately the members of the group could no t live up to 

the strict and lofty i deals that Ahad Ha-Am set f or the Rene 

Moshe . Dissension , back room politicing , and constant r e

criminations from the various Bene Moshe facti ons olagued 

the group almost from the b~ginning. The group in the Land 

of Israel appears to have entered into the same shady land 

speculation .~s those whom Ahad Ha- Am attacked had engaged . 

Ahad Fa- Am became disillusioned with t he ~ene Moshe. His 

f~ith in the ethical and moral standards of the group had 

diminished and he no l onger believed that he could oro?erly 

l ead the gr oup . He secr etly resigned as leader, agreeing to 

remain only the spiritual and moral leaner of the P,rouo. 27 
Most of his letters to the various branches of the Rene 
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Moshe express a belief in the deterioration of the movement. 

The gr oup was effec t i vely des t r oyed in 1897 with the First 

Zionist Congress . The real pr oblem that Aha d Ha- Am faced 

was that the movement did not follow the path that he 

thought was correct. When the best of the group bolted from 

it and joined Herzl in his quest , one can only imagine t he 

sense of g r ief and disappointment Ahad Ha- Am fe lt . Aha d 

Ha- Am could never come to gri ps with the political aspirati ons 

of the s e people, r emoved as he was from this spher e . All 

he could see was the member ship de ser ting t he moral and 

spiritual goals tha t were to serve the entirP J ewish natio~ , 

and enter into the illusory world of politics . 2~ With the 

ri s e of Herzl ' s Zionism, Ahad Ha- Am was lef t isolated , he 

felt ttLike a mourner at a wedding feasttt27 at the First 

Zionist Congress . From that time until 1905 he was a lone 

voice cr ying for a Spi r i tual Zionism . 

Hashiloah--Fulltime ~riter ~ Editor 

Ahad Ha- Am ' s business failed in 1896 . He was offer ed 

the post of director of the Hebr ew publishing company 

Ahi asaf . He s erved in this capacity until he became t he 

editor of Hashiloah a per iodical publishi?d in Berlin . He 

named the magazine , and one can see tha t even here he expressed 

his cor.vi ction that change must occur thr ough a slow and 

deliberate pr ocess . 1rhis wa s R point he had stres~ed in 

",.,,., n1 a'J''and in the pr ogr am of the Bene Moshe. He derived 

the name from Isaiah 8 : 6 . "Becaus e the peoole has spurned 
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the gent l y fl owing wn ters of Shiloah ." The Lord promises 

t o brin r uin upon the Jewtsh people . In the saT11 e way , 

Ahad Ha- AM edited the jour nal f or six years , exer ci s ing 

a powerful influence on its style and the entire wor ld of 

Hebrew literature . He did n0t enjoy relying upon this 

position f or a living . He believed tha t it r educed the 

sanctity of writing when one made a livi ng f r om tt . Up 

until this time he had deliber ately separ ated the two--

business was the mundane sphere writing and literatur e 

were the holy . Although he was never happy in the r ole of 

editor , he nevertheless devoted himself to the task with 

g r eat i ntensity • 

• • • I am fully aware t hat I was a fool to accept the 
position of a ~ierarch in the wr etched temple of 
Hebr ew literature . You know that my life has always 
fallen into two distinct parts . Aft er spending some 
hours a day ~t my business , I used to retire to my 
study , my books and my desk , and ther e I became 
another man : I was , or fanc ied mysel f, like the 
High pri~st minjstering in the Holy of Holie s . My 
literary an'1 public work was always invested for me 
with R kind of sanctity , and I t r i ed my har dest to 
minister in holiness and purity of spirit . But what 
am I doing now? I have debased my Temple ; I have 
pr ofaned what was sacred ; I have ma de a busines s of 
my r eligion , and I c an no longer keep it holy . I 
spend my time reading artic les full of trash , correcting 
fo~ the press things which previously I should not have 
thought wor th printing , and corresponding with writers 
whose level of culture is deplorabl e . 30 

iie never lost this intellectual snobber y , and was not hesi-

t ant t o t ell pr ospective wr iter s that t he i r material was 

"t r ash " . In a re jec tion letter t o a cert a in s. z. he wri tes " 

If I undertook to enter i nto cor respondence about 
ar ticles that I do not ac cept , l i f e woul d be too short . 
What is not accepterl i s not wor th print ing , and no 
explanation is c all ed f or . 

-

~--.- . 
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I am again unable to find space for your contribution , 
and I advise you to give up writing , as your attempts 
show no sign of promise . A man may be a good and 
intelligent reader even i f he is not a writer. 31 

He continued in the editor' s chair for six yea rs 

only in order to suppl y sustenance for his family. 32 He 

finally resigned in January 1903 and took a job with the 

Wissotzky tea firm , which he claimed "will enable me to 

live in comfort , though not in luxury and which will l eave 

me some time for study and writing . 11

33 
Hashiloah continued 

to a ppear with a few breaks until 1927 under the editorship 

of Joseph Klausner . 34 
Ahad Ha- Am ' s years in Ber lin enabled him to encounter 

the impact of Reform Judaism . He had read Mendelssohn and 

Geiger, and was therefore acquainted with the ohilosophy of 

the movement. He could no t accept it for it represented a 

revolutionary break with the Jewish past and the .Jewish 

people . He would have been aopalled to learn of the Frankfor t 

Am- Main Reform community ' s banning of circumcision . 15 He 

also kept in close contact with the young wr~ ters engaging 

in constant discussions concerning the nature of Judaism . 

These exchanges prompted him t o wri te his e s say "~irn .,_,,, 

his reevaluation of Nietzschean philosophy . 

WorkinR £2.!: ~tzky--Russia ~ ~ondon 

Ahad Ha- Am ' s res ponsibili t ies with Wissotzky compelled 

him to travel t hrouRhout Russi a f or three years , yet he was 

certainly left "some time for study and writing". Three of 
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his most important anq l engthy essays were written during 

this period of t ravel ; "Moses" , "Judaism and Asceticism" 

and "The Supremacy of Reason" his study of t he thought and 

writings of Maimonides. Life for Jews in Russia wae har dly 

better, even with the r eforms of 1905 , which brought the 

resignation of Pobedonostsev . Shortly before he left for 

England Ahad Ha- Am was attacked by the poli ce on the streets 

of Odessa . He describes the incident in a letter t o Or . J . 

Tchlenow : 

••• Good news l I have already taste d the joys of 
citizenship under our Constitution (the Russian 
Cons titution of 190$) . No doubt you have r ead in 
the papers that yesterday morning some polic e officers 
here were killed by a bomb , and a f t erward the "real 
Russians " turned out , and they and t he police beat 
up passer s - by in the stree ts . most of whom, of cours e , 
were Jews . It was my pr·i velege to be 9.l'llone the vic t ims . 
They h i t me on the face and on the hAad and elsewhere, 
and it was onl y by a miracle that I ha d no l imbs 
broken, and am left with nothing wor se than a headache . 
But it i~ R grea t coMfort t o me that I was bea ten up 
not by an or dinary hooligan , but by a repre sentative 
of our most noble government --I mean no less R 
person than a policeman .

3
6 

The firm sent him tc London in 1907 to establish 

offices in t ha t city . At last he would be able to resid e 

in a f ree country , in the countr y which Rave bir th to many 

of his spi r itual mento r s ; Charles Darwin , Her ber t Spencer, 

John Stuar t Mill and others . 37 Jespite the mor e ooen 

political clirna te in England, Ahad Ha- Am f ound little time 

for his p~rsuits . He found a place to live close to the 

or itlsh MuseU1'1 , where he dearly wi shed to spend time . 

Unfor tunately he never f ound the time and could not avail 

himself of the t r easur ,e s f ound in the Museum . 
3
8 He found 
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little time for serious intellectual study or writing. The 

hectic lifestyle of London , the constant trips back and 

for th and the time consumming nature of his job , all prevented 

him from engaging in such activity . He wrote few articles 

while in England , confined to corresuondence most evenings 

and to his job during the day. Hi s mental state was not 

good , his nerves were constantly on edge • 

• • • You ask how I am , physically and mentally . J 
cannot complain of my physical health ; but as to 
mental health ! At fir s t it was absolutely as though 
I had sunk to the bottom of the sea . Now the first 
impression has gone , but I have not yet altogether 
recovered my balance . My work at the office is not 
too exacting at present , but whether there is work to 
do or not , I have to be there from morning t ilJ evening . 
And of course the office is in the Babel known as the 
City ; and there is no place on earth like the City on 
a weekday for noise--noise that drives you to distrac 
tion and makes i t impossible to think . In the evenin , 
after a long journey above and below ground , J r eturn 
to my lodg ings, and so I have a few hours of free dom . 
But after a day in the City I am so tired and linp 
that I am not fiL for any br ain wor~ , and all I do is 
to read a little , rest a little , and s omet i nes r eceive 
visitor s . 39 

The mundane affairs of li fe ate up most of ths time . He 

wa s able to do only e little serious writing . One Ar t icle 

wa s a response t o the ~iaspor~ ~at! oralism chrunnioned L~ t he 

works of Dubnow . !tn'1H1 rb.,.,_,, w«is Ahad Ha - Am' s in terpr etat i on 

of the s ituation of the Jews and Judaism in the ~iaspora , 

and what he saw as a mistaken approach by :Jubnot.z to the 

solut i on of the problems . The other es s ay was his impassioned 

analysis o f Claude Montefior.e ' s recently oub lished book on 

the "Synoptic Gospels ". In this essay ~e presented his analysis 

of the difference between Judaism and Christianity. He also 

summarized his aoproach to Zionism and its role f or Judaism 
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in this ar ticle . 

Most of his corr espondence from London express a 

sense of acute l oneliness and despair . 40 He found no comfort 

in British Judaism , which appeared to be nothing more than 

"a ceremonial tombstone . '\ 1 His cynicism tieepened and his 

disappointment grew with the failure of humans to live up to 

the ideals he set. When World War J fla red it seemed that 

all was f or naught, that the entire human race had gone 

insane . 

Since the world went mad J have not written a single 
line (except a. translation of Pinsker ' s "Auto-Emanci 
pation", whi ch I finished last winter) . What should 
I writ e about? Unf ortunately , I have always been 
deeply i nterested in ethical and social questions ; 
and now that the mor al world has reeled back in chaos , 
and humanity has become utterly vile , r am f illed 
wi th loathing at the memory of all the empty phrases 
which used to mean so much , and I simply cannot 
think , still less speak out my thoughts , about all the 
questions connected with t~e life of the despicable 
creature called "man 11

• 42 
Despite his despair , he did work with Chaim Wei zmann 

during discussions which eventually led to the Balfour 

Declar ation . He appears to hnve been involved in the 

debates over the Jewish legion as we1i.43 It s eellls somewhat 

unusual f or the prooonent of Spiritual Zionism, who at one 

time declared that "The salvation of Israel will be a chieved 

by Prophets , not by diplomats •••• 1141~ to engage in such 

political activity . He took joy in the 9ec laration , but 

fully realized that the whole project was dependent upon 

'- - -

the good g~aces of the British . He also incisevely recogni zed 

thet the Arabs had rights in the Land of Israel and it would 

, 

< . 
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be a mistake for the Zionist movement to i gnore tliem.45 
At the cl~ of his insightful article on the Balfour Declara• 

tion and its impor t ance, he once again stresses the idea that 

the Jewi sh nation needs to move slowly: 

And at this great and difficult moment I appear before 
my readers--perhaps f or the la st time--on the threshold 
of this book , and repea t once more my old warning • • • 
Do not press on too quickly to the goal, so l ong as 
the ac t ual conditions withou t wh ich i t cannot be 
reached have not been created ; and do not ~isparage 
the work ~1i ch is possible at any g iven time , having 
regard to actual condi tions , even if it will not 
brine the Messiah to- day or to- morrow.46 

The Final Years 
~ 

Ahad Ha- Am moved to the Land of Israel in 1921, bein~ 

advis~d to do so for medical re asons . 47 He finally established 

himself in the Land which had formed such an i mportant par t 

of his philosophy . Yet , he en joyed no comfor t in arrtvine 

i n the Land where the Jewish Spirit res ided in its nurest 

form. He was not able t o write any articles once there, and 

only gathered and edited hi~ letters for oublicatton . He 

al so dic ta t~d his Memoirs shortly be f ore hi s death . 

Despite the honor s g iven t o him and the Te l Aviv 

municioalities ' efforts to make h i s li fe as comfortoble as 

possible , Ahad Ha- Am felt no joy . The people di~ not live 

up to his expectations ; he could not find the moral leaders 

of the Jewish nation pres ent in the Yishuv . He did not see 

the Spir i tuBl Center . He wrote to Dubnow describin~ his 

or ofound sens e of disil lusionment : 

What can I tell you about my wretched self? I am 



broken, shattered , utterly and incurably depressed . 
I should have laughed aloud if anybody had f oretold 
years ago what has happened to me . I am surrounrled 
by imtimate and devoted friends ; respect and admiration 
are shown me on every hand ; my children live near me; 
and I now have time for s tudy and rest . And all this 
in Palestine , which has been my dream for years and 
years . And in the midst of all these Blessings , I 
long for--London l Yes, for London--not for the friends 
I left there ••• but literally for the dark City in 
which I spent so many hours without light or air , 
for the choking f og , and so for th . This longing is 
doubly painful because I regard it as a sur e sign that 
I am suf fering f r om some malady of the spir•i t --other
wi se such a thing would be impossible . 48 

Ahad Ra- Am never ca~e to gr ips with a reality that could 

not reach the lofty mor al het ~hts he envisioned ~or t he 

Jewish people . As l ong as he hel d t he dream outside t he 

Land of I~rael he could continue to imagine what li f e there 

could and would bec ome . But when he moved therd, and entered 

into the everyday life of normal human beings the dream was 

shattered , and so was he . Too much the elitis t , he failed 

to reconcile himself with the masses o f humanity that !"la.de 

the Yishuv functi on . He died in his sleep Januar y 2 , 1927 , 

and was mourned by the entire Yishuv . At least in death 

he became "one of the people ". 
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CHAPTER III --AHAD HA- AM ' S CONCEPTION OF THE DEVELOPMENT 

AND COMPONENTS OF JEWISH CU TURE 

We now turn to Ahad Ha- Am ' s Jewish q1ul tur e and i ts 

development . We have seen that he consi~ered the Age of 

the literary Prophets Rs the starting point in the develop-

menL of the Jewish National Soiri t . ( 9 ,.~n n,, ~e 

believed chR t Lhe Prophe ts , motivated by the "Will- to

Live " became the vehicle f or the National Spirit t o reach 

the Jewish nation . 

In the early days of Jewish history , when the people 
was full of youthful vigor, and had no experience 
of misfortune, the national will - to- live was healthy 
and natural , and its biddings were followe d spontaneously 
without sophisticated questionings . Wisely and 
skillfully the nation fought for life against 
external enemies; and ut home the Prophets encouraped 
and incited to action, by painting in br illiant 
and alluring colors the national happiness which 
was the nation ' s goal--a happiness not to be sought 
in Heaven or outside nature , but very near to each 
man ' s heart ; a happiness to be sought in the present , 
to be fought for every day .

1 

The Prophets embodidd ~he "National Spirit " of the Jewish 

peo;>le in their concept of Absolute Jus t i ice . 2 Ahad Ha - Am 

considererl this pr ophetic conceot t o be the hallmar k of 

the Jewish National Spirit . 

The tension between the individual and the Rroup 

grew within che Jewish community . Israel and .Judah 

could not mainta in powerful enough defens~s agains t out 

side ag r essors . Eventually , more powerfu~l na~ions to the 

north and the south conquered both lands . Faced with the 

loss of their freedom to develop independ ntly , their 
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political future, the people turned to the i nternal struggl e 

of redefining thei r position vis a vis the covenant . The 

most tumultuous changes occurred when the First Temple 

f ell and the covenant a ppeared to be completely shatte~ed . 

Until 586 B.C. E. most of the Jewish people had he ld to 

polytheistic beliefs . Now, the instinct of self preser-

vation moved i nto action . If the people of Israel was to 

survive , they had to intensi f y thei r fa ith in the national 

God . The "everyday gods of na ture" 3 had sufficed in time s 

of peace; now in exile , a new a ppr oach became imperative : 

It was only af t er the destructi on of the Temple , 
when the spiri t of the exiled people had changed 
suff iciently to admit of a belief in the Unity , 
that the Prophets of the time found it easy to 
uproot the popular faith and to make the idea of the 
Unity supreme thor uphout the whole range of the 
people ' s life .4 

Only a t this point could monothe i sm triumph . Yet, the 

str i ctly national God in wh ich the peopl e pl a ced thei r 

t rust presented a pr obl em. The peoole was in exile . Thus , 

there arose the idea of a Univers al God . In this way , 

the victory of the Babylonians woul d not indicate a victor y 

fo r the Babylonian gods . Not they, but t he God of I srael , 

who was also the God of the world, had gi ven all countrie s 

to t he king of Babylon i and He who had given could take 

away . 5 
Ahad Ha-Am draws or. s ever al sources for his historio-

graphy outli ned above . In attempting to exol ain how the 

peopl e tur ned so whole-heartedly to this ~onotheistic 

approach, h e us es Isaiah 46:5: 
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Thus at length the people understood and felt t he 
sublime teaching , whic~ hitherto it had known from 
af ar , ·with m~re li - knowledge . The seed which the 
earlier Prophets had sown on the barren r ock burst 
into frui t now that its time had come . When the 
Pr ophet of the Exile c~ied i n the nAme of the Lor d, 
"To whom wi ll ye liken Me and make Me equal? • • • 
I am God and there is none else ," his words were in 
accord with the wishes of the people and its national 
hope; and so they sank into the hearts of the people , 
and wined out every t race of the ear lier outlook 
and manner of life . 6 

Ahad Ha- Am apoears to be s aying tha t in the time of thei r 

exi le Jewi sh culture had dev el ooed to a sufficient degr ee 

that it was ready to accept Monotheism whole -hear tedly . 

Pr oblems arose , however , when the monotheistic ioeal 

be~an to supplant the national ~oals of the peop le . 

Religion becane the most impor tant f actor i n lifP , P.nd 

the ~eoole n"ked only to wor shi p i n oeoce . 7 vet , t h 0 

reli t~ i ous idea had ar isen from the national. Thi s was 

a pf)rvers ion according to Ahad Ha- Am, and led to a t urning 

away from t he true nati onal ~oal . 

The Pharisees 

Despite the return to ~he Land of Israel , the peoole 

continued to place vreater emphasis on reli~ious concer ns 

than on n11t!"'1fll concer ns . Aha d Ha- Am attempts to show 

this in his analysis of the situation at tho tine of the 

dest ruc Lion of the Second Templ e. He virtuRlly iRnores 

the per iod hetween Ezra and Nehemia and jum~s immediately 

t o the age of the Pharisees . 

4n impor tant result in the reli P, i ous development~ 

of the Exile wa s the t r ansference of the national poal 
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to a heavenly sphere. Their hope lost its grounding in 

the here and now, in the world in which the people lived , 

and was relegated to an ambiguous time t o come. The people 

no lon~er believed in an imminent salvat i on; s alvation 

would come in a misty "end time" . Teachings , customs and 

pr ac t ices became oriented toward thi s other wor ldly 

salvation . 8 Now, fac ing another destruction, that of the 

Second Temple , and powered by the wi ll- to- live , the 

Phar isees saw it was time to develop another f orm of 

J ewishness in which the rutur e life would be emphasized . 

The Phar isees , who were exponents of the new t rend heaven-

ward actually saved the J ewish people from destruction . 

When the walls of J erusalem toppled, those Jews whus e 

commi tmen t was only t o those stones were crushed beneath 

them and disappeared . ~he Phari sees however were not 

constrained by the bonds of the State , as the story of 

Johanan ben Zakkai indicates , and continued to develop 

a way of Jewish life innependent of the State: 9 
Thus it came abo~t that , after the destruction of 
the second Temple , wha t the Jews f el t most keenl y 
was not the rujn of thei r country and their national 
life , but " the destruc tion of t he House (of God)" : 
the loss of their spiri tual centre , of the power to 
serve God in his holy sanctuary , and to offer sacr ifices 
at appointed t i mes . Thei r loss was spir itual , and 
the ~ap was to be filled by spiritual Means . Prayers 
stooo for sacrif ices , the Synagogue for the Temple , 
the heavenly J erusalem for the earthly , study of 
~he Law f or everything . 10 
The structures that the Pharisees and their successors 

constr ucted however, were not meant to be permanent . 

These str uctures were to s erve only as armor to pr otect 
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the Jewish people until its r eturo to the Land. The 

Pharisees succeeded in creating a "temporary " framework 

national in nature without a land , which held the Jewish 

people together. 'l'emporary as :l t was, it had the strength 

to wi thstand almost 2000 years of pressure: 

And the work of the Pharisees bore fruit . They succeeded 
in creating a national body which hung i n mid- air, 
without any foundation on the solid earth , and in 
this body the Hebrew national spirit had had its 
abode and liven for two thousand years. The or gani 
zation of the Ghetto, the foundations of which were 
laid in the generations that fol lowed the ~estruction 
of Jerusalem, i s a thing marvellous and quite unique . 
It was based on the idea that the aim of life is 
the perfec tion of t he s piri t , but t h at the spirit 
needs a body to serve as its instrument . The Pharisees 
thought at the time that , until the nati on could 
again find an abode f or its s pirit in a single 
complete and free political body, the r,ap must be 
filldd artificially by t he concentrati on of that 
spir it in a number of small and scattered social 
bodies, all formed in its image, all livi ng one form 
of life , all united, despite their local separateness , 
by a common recognition of their original unity and 
their striving aft er a single aim and pr rfect union 
i n the future . 11 

While the Pharisaic reg imen pr epared the Jewish peonle 

to journey out into the non- J ewish world , ar med with t he 

Spi ri t , it had a deadening effect upon the people . So 

f uture oriented h ad the ide ~ of salvation become that the 

people did not consider the possibili ty of s~lvation in 

their lifetjme . 12 
As the actual po~ition of the nation sunk lower and 
l ower , so its spiri t soared heavenwar ds leaving the 
concre te , present life of will and action for a 
vi s i onary life of boundless future. The nation 
soon became a slave to this s pi r itual disease 
whj ch was an inevitable outcome of its condition 
and history . 13 

Thi s system of relig i ous belief led to inaction by the 
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people , and even periods which we know were times of high 

creativity were seen by Ahad Ha-Am as periods of stagnation. 

According to Ahad Ha- Am, a corollary of this emoha sis 

on the heavenly was the more individualistic outlook . He 

outlines this shift in his firs t essay, .. "'" ,,,n "' • ., • 
In the times when the people had lived in the Land of 

Israel in accordance wi th the laws of Moses , the nation 

live~ a healthy life and all wor ked f or the nation as 

a whole . The individual took a s econdary role: 

All the laws and ordinances , all the blessings and 
the curses of the Law of Mooes have but one unvarying 
object : the well- being of the nation as a whole in 
the land of its inheritance. The happiness of the 
individual is not regarded . The individual 
Israelite is t rea t ed as standing to the people of 
Israel in the relation of a single limb to the whole 
body : the actions of the individual have thei r 
reward in the good of the community . • • • For the 
people as one people thr oughout all its generations , 
and the individuals who come and go in each generat i on 
ar e but those min'.lte parts of the livine body which 
change every day , without affecting in any degr ee 
the character ~f that or~anic uni t y whi ch io the 
whole body •111 

The nation is healthy when its Members str ive f or tha 

common good . The shift toward in 'li vi rluali ty occurred as 

a resul t of the bre~kdown of the national loyalty . Faced 

with the destruction of the center of Jewish religi ous 

and national life , Jews began to question thei r role in 

the group . The nation was a shambles , the ver y structures 

upon which the individual members of the Jewish people 

drew sustenance lay in ruins. The nation was crushed and 

could no longer hold the p~ople together. As a result, 

the r ole of the individual grRw in importance to such an 
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extent that the religious orientation accentuated the 

impor tance of the i ndividua1 . 15 National redemption 

faded in impor tance , while the re surrection of the dead 

was emFhasized . 16 Now, the individual was to f ocus on 

t he Phari sees ' persona l spir-itual development: 

No l onger is oa t riotism a pure, unselfish devotion; 
no longer is the common good the highest of al l aims , 
overriding t he personal aims of each individual . 
On the contrary: h enceforward the summum bonUl'll is 
f or each individual his per sonal well- being , in t ime 
or in eternity , and the individual ca res about the 
common good only in so far as he hiMself par ticipa t e s 
in it . 17 
To illustrate his point , Ahad Ha- Am quotes a oassage 

f r om the Si fre showinG how the Tannaj m were surprised 

concerning the ver se , " ••• the land which tlie Lord 

swore to your ancestor s to ~ive !£. ~· ( Deu t • 11 : 9 ) 

The emphasis on the individual had become so pr edominan t 

that t he only re spons e t~at the Tannaim could have wns 

that the pr omise was made t o the speci f ic individuRls 

to whorn the verse i s addressed . ( an't )18 Con-

cerninc another ~assage , "the pr esent life is like t~e 

entrance-hall to the world to come . " (Avot h :1 6) Ahed ~a-Arn 

wri tes : "The hnppiness which the individual desir es wil l 

become his wh en he enters the banqueting- hnll , if only 

he qualifies f or it by his conduct in the ante- r oom . 11

19 
T!"lat is 1.o sa y, the individual can attnin salvat i on inde-

pendent of t he p,r oup . 

Although this development was contrary to Ahad Ha- Am ' s 

concepti on of what Jewjsh life should be ; the emphasis 

on t he individual continued dovm thr ough the apes . ( Even 
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the initial efforts of Hibbat Zion were aimed at settling 

individuals , not toward the Jewish nation as a whole . ) 

Nevertheless , the J ewi sh people managed to continue 

in the Diaspora , in sp ite of the "demon of egoism", 20 
possibly s o because there was still some national feeling 

wi thin the peo ple , albeit much reduced in influence . Ahad 

Ha- Am perceived that his t i me was the time in which the 

Jewish nation woul d once again return to the Prophetic 

ideal--as a nation . ~i s theor y of Spi ri tual Zionism 

would be the pr ogram which the people could f ollow . Sy 

rees tabli sh~nc a cent er in t~e Lar.u of I srael , the peon1e 

woul d be able to again fulfill the orig inal goRl . 

Problems 2f. ~ Exile 

In exile , the J ewish peo nle took wi th them and developed 

the s t r uctures that the Phari sees had dev is ed . These oper a t ed 

as a protect ive gar b for the people , even though certain 

par ts of the s tructure olaced e rea t er emphasis on the 

individual ra ther than the grou p. Diaspora , however , 

presented int r i nsic problems ; coul d the Jews remain a 

distinct national gr oun without R land ; in the face of 

competing cultures and nRtion&lities? According t o 

Yehezkel Kaufmann, thi s t a sk was virtually impossible . 

Kaufman"l wri t es : " A peopl e which comes into confl i c t 

with a fore i e n e thnic gr oup , will ultimately be assimilated 

by it-- this is a general historical rul e . 11

2 1 

In spite of this , the Jewish people had remained a 
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distinct group for 2000 year s . How could one explain this 

phenomenon? In his essay, "1n'l''1:ann1 , ,pn", Ahad Ha- Am 

a t tempts to explain the resilience of the Jewish nation . 

The J~wish people have the unique ability to accept the 

customs of other gr oups into the Jewish culture, without 

los i ng its own identity , to imitate but not to assimilate . 

They di d not s eek to be the same , instea d, the nation 

redefines forei an i deas to fit into its unique nat i onal 

framework . 22 For example , of the Jewish adaotation of 

Greek philosop~y--via the Arabic cul t ure--Ahad ~a-Am wri t es : 

To such an ext ent did this new spiri t become identi f i ed 
with the Hebr ew individualit~1 t hat t he thinkers of 
the period could no t believe that i t was forei gn to 
them , an~ t hat Israel could ever have exi s ted 
without it . They could not rest sat i s fied until 
t hey f ound an ancient legend to t he effec t t hat 
Socrates and Pl a t o l e ar ned philosophy from t he Prophets , 
and that the whole of Greek philosophy was stolen 
f r om Jewish books wh ich peri shed in t 'i.e des t ruction 
of the Temple. 23 
As the course or histor y con tinued , t he nr essures 

from without became s tronger and str onger . The lur e anrt 

t he power of asqimilation began to trium?h wi thin oarts 

of t he Jewi sl s ociety . All thr ough hi s tory--especially 

in Alexandria, assimilation had been powerful . The Jews 

of 19th Centur y Wester n Europe were for him the most 

zealous in s evering the connection they had with the Jewi sh 

na t ion. They created a Jewish Church t hat para lleled the 

Chri s tian churches . They declared that there was no 

Jewish nation; tha t it was but a religion with certain 

beliPfs and practices that were distinct from Chr is t i anity . 

They cut completely the i r bond with the peoole Israei . 24 
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They had ask~ "Why do we remain Jews?" One wr iter whom 

Ahad Ha- Am mentions but does not name claimed that we 

remain Jews because there is no other religion to which 

the Jews could turn . Ahad Ha- Am replied that one coul d 

follow "natural religion" since much or what the writer 

claims is Judaism, is also contained in natural re ligi on :"25 
Where is the chain t o whi ch they can noint as that which 

-holds t hem fast to Judaism, and does not allow them to 

be free? Is it the instinctive nat ional feeling which 

they have inherited which is indenendent of r eligious 

belie fs or pr act ices ?"26 ~o , these Jews have no sense 

f or this , they gave it up when they gave in t o t he demands 

requi r ed by Emancipa t i on. 27 Without nati onal tie~ Ahad 

Ha- Am s aw "enl ight enment" a s Jews destined f or complete 

ass imilation . In one of his most 1mnassioned re sponses 

to the s ituation of as similation he cried out : 

Today , while I am still alive , I t r y mayhap to give 
my weary eyes a rest from the sc ene of ignorance, 
of degradation, of unutterable poverty that confronts 
me here in Russia, and finrl comfort by looki n5 
yonder Across the border, whe re there are Jewish 
professors , Jewish members of Academies, Jewi sh 
member s in the army , Jewish civil servant s : and when 
I see there, behind t he glory and t he granduer of 
it all , a t wofold spiritual s lavery--morel slaver y 
and intellec tual slavery , and ask mysel f: Do I 
envy these fellow-Jews of mine thei r emancipation? 
--I answer, in all t ruth and s inceri ty : No l a 
thousand times No l The pr i vi l eges are not worth 
~he price ! I may not be emancipated ; but at l east 
I have not sold my soul f or emancipation. I at 
l east can pr oclaim from the housetons that my kith 
and kin are dear to me wherever they are, ~ithout 
being constrai ned to find forced and unsatisfac tor y 
excuses . I at least can remember Jerusalem at 
other times than t hose of "divine service": I can 
mourn for its l oss , in public or in private , without 
being asked what Zion i s to me , or I to Zion . I at 

.• 
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least have no need to exalt my people· to Heaven, to 
trumpet its superiority above all other nations , 
in or der to find a justification for its existence . 
I at least :<now "why ! r emain a Jew "-·- or , r ather , 
I can flnd no meanin~ in such a question, any mor e 
than lf I were asked why I remain my father ' s son . 
I at least can s peak my mind concernin~ the beliefs 
and the opinions which I have inherited from my 
ancestors , without fearing to snap the bond that 
unites me to my people . I can even adopt that 
"scientific heresy which bears the name of Darwin, " 
without any danger to my Judai sm. 28 

For Ahad H- Am , the p ist could not be relegated to 

the status of an historical curiosity . Judaism was not 

to be dre ssed in a forei gn garb in or der to become accepted . 

Judaism was not to be abaserl by attempt s to devise some 

theological support for its surrender . 29 Education and 

emancipation were not to be used to relegate the past to 

some sort of relic . To \had Ha- Am, the past was part 

and parcel of the society in which a person lived . 

Society does not create its spiritual stock- in-
trade and its way of li f e ~fresh in every generation . 
These things come t o birth in the earliest stages 
of society, being a pr oduct of the conditi ons of 
life , then proceed through a long course of develon
ment till they attain a f or m that suits that 
particular society , and then , finally, are handed 
down from g eneration to generation without fundamen tal 
change . Thus society :n any e iven generation is 
nothing but the will of ear lier Renerations. ~he 
arch-hypnotizers , the all- rowerful masters of the 
individual and of society alike , are the men of the 
distant past . The press has g rown on thei r graves 
f or hundreds of years , it may be for thousA.nds ; b11t 
thei r voic~ is ~till obeyad , their commandments are 
still observed, and no man or generation can tell 
where lies the di vi ding line between himself and 
them, between his and theirs . 30 
With Jewi sh civil riphts came a dissolution of the 

ci:rntur·ies- old J ewi sh corporate structure and the coercive 

power it had over the Jews . With the walls of t he ghetto 
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crumbling , with Jews able to enter the general society, 

~ !!2. loneer ~ governed ~ their ~ ~· No w the 

sea of European cultures threatened to engulf the Jewish 

culture comple tely . 31 A breakdown in str ucture had intensi 

fied the crisis of Jewish iden tity , and Ahad Ha- Am felt 

that the Diaspora would never arain be a healthy place 

for the Jewish nation . The Jewish nation was scattered 

and the Jew just could not help harboring some negative 

feelings , when one had to live as a "lamb amonP, wolves". 

Attempts to redefine Jewish exi stence in the Diaspora 

as having some special "mission " , such as that of the 

Reformers , only served to put window dres sing on a bad 

thing : 

• •• the "negative attitude toward the diaspora" 
• • • must be negative i n the objective sense . To 
ado~ t a negative attitude towar d the diasnora me ans , 
for our present purpose , to believe that the Jews 
cannot survive as a scattered people now that our 
spiritual isolation is ended, because we have no 
longer any defence against t he ocean of forei ~n 
culture , which threatens to oblitera te our national 
characteristics and traditions , and thus ~radually 
put an end to our existence as a peuple . 32 
The Jewish people had evolved in the diaspora as 

far as possible , but now there was a real uan~er of the 

dissolution of the people if somethi~g did not hapnen 

soon . What was n&cessary was 11 spiritual center , from 

which the people , wherever they were , would be able to 

draw strength . 

There is one way out of this danrer, and one only . 
To weld the scattered Jewish communities together , 
in spite of the disintegr nting efrect of t he differing 
local influenceR to whjch they are subjecten , we 
need a centr e which will exert a stronP, pull on All 
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of t~em , not because of some for tuito s and te~por~ry 

r ela t i on , but of i t s own r i gh t , bec auj~ e i t is what 
it i s. Such a cent r e will i n some me~sure impose 
itself on every c ommunity i n the diaspora , and will 
serve them a l l , despite thei r diver sities , as a 
transmu tin~ and unifying for ce . 33 
There was but one place wher e this ce1nter could be 

located--the original home of the Jewish p1eoole . From 

the center would emanate t h e healthy and P'ristine Jewi sh 

national spir it . The inf luence of t h i s ce~ter would not 

be economical--Ahad Ha- Am could not conceive of a smal l 

group of people bei n~ capable of having an economic 

effect on the diaspora Jewish communi ty .
3
u ( As it tur ned 

out he wa s qui t e correct . Israel , ev en with 3~ million 

people , --far more than Ahad- Ha- .\Jn consider,ed, - - does riot 

exer t much of an economic effect upon the .Jews who are 

scattered throughout the world. ) In this center would 

be real ized : 

A complete nat i onal li f e i nvol ves two things : firs t , 
full play for the creative faculties of the nat i on 
in a specjfic nation~ l culture of its own , and , 
second , a system f) f education wher eby the individual 
member s o f the nation wi ll be thorou~hly imbued with 
that culture, and so molded by it t ha t its i mprin t 
will be recognizable in all their way of life , 
indi vidual and s ocial . 35 
This center would lead t o a r ebir th of not only 

nat i onal identjty , but lead t o a spir itual renaissance . 

The litur gy is full of r eferenc es to the Land, and its 

importance for the people . Within the fr~~ework of 

Spiri tual Zionism , the l and of Isr ae l would onc e again 

assume the center olace of spir itual i mpo anc e and 

inf luence : 
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"Spiritual" means that this relation or centre Rnd 
circumference between Pale&ttne and the l ands of 
the diaspora will or necesstty be limtted to the 
soir itual side of life . The influence of the 
centre will strengthen the Jewish national conscious
ness in the diaoporR; it will restore our indepen
dence of mind and sel f -respect ; i t will pive t o our 
Judaism a national content which will be genuine 
and natural , unlike the substitutes with which we 
now try to fill the void . 36 
'!'he center will not come into being simply by having 

a certain number of Jews settle in the land . It woul d 

not happen even if the trained cadre, the Bene Moshe , 

which Ahad Ha- Am s enses to be the future leaders of the 

rejuvenation of the Jewish peoole , had begun its work . 

While disagr eeing with the "Pol itical Zionist s " that the 

Land would serve a s a refug e ann a counter to anti- seMitism 

by becomine a Jewish nation with a lArg;e population or 

Jews, he did recognize the necessity of having a substan ti al 

population in the Land to effec t ively enact his µro ram 

of a s~iritual center . 

Pales~ine will become our spi rltual centr e only \~on 
Lhe Jei''S s.r e a m" jor :! t v o!' t he po:)ulat:ion and owr: 
mos t o: the iand . Then they wi ll automotically 
control the institutions t ha t shape the culture of 
the country, will impress t heir oi'm spiri t and 
charac t er on the whole of it s life , and will t hus 
create that new oattern of Jewishness which we need 
so desoera tely and cannot find i n the diaspora .

37 
'rhe National Spirit would be able to operate i'f"\ a healthy 

atmosphere jn its orieinal place . 

Schools , institutions , hospitals and businesses all 

would be the cr eation of the Jewish ~eople and would be 

vehicle s of Jewish culture, 38 serving as beacons to the 

res t of the Jewish nation . 

.. 
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It is important to note here that despite h i s 

opposition to the Diaspor a , Abad Ha- Am never considered 

that it would disappear; the very wor d "center" ill ustr ates 

his understanding that the Diaspor a would be ongoi ng 

even after the spir itual center was established and had 

begun to rejuvenate: 

"A centre of our nationality" implies that there i'3 
a nat i onal cir cumference , which , like ever y c ircum
fer ence , is much lar ger than the centre . That i s 
to say , the speaker seeg the major ity of his people , 
in the future and in tha past , scattered all over 
the world, but T'O longer broken up into a nUMber of 
disconnected parts , because one nart - - the one in 
Palestine - -will be a centre for them all and make 
them all i nto a sjne le , complete circumfer ence . 
When all the scattered limbs of the nationa l body 
feel the beating of the national heart , restored 
to life in its native home , they t oo will once 
aBain draw near to one another and welcome the 
inrush of living blood that flows from the hePrt . 39 

Thus , although Ahad Ha- Am r ecopnized the continued exis t ence 

of the Diaspora , he saw it as parts of a unified Jewish 

nation , with a uni f ied culture which radiA terl froM the 

spiritual center . 

National Treasures 

What are the coMponents of Jewish culture , which 

over the lon~ course of Jewish history have differentia ted 

the Jewish people from other groups , which Aha~ Ha- Am 

wanted to :~et urn tmrl rejuvenate in his soiri tual center., 

Drawing from the Romantic schools Ahad Ha- 1\.m consider ed 

language a crucial compocent of the nation . The only 

litera tur e which he considered "Jewish", was that which 

had been written i n Hebrew. 40 His c'lesi r e was to s ee a 
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the national langua~e of the Jewish people . 
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At the time Ahad Ha- Am f lourished however, Yiddish 

l iterature was experiencing a renaissRnce . Mendele 

Mocher Seforim and Shalom Aleichem created master pieces 

of Yiddish liter atur e . They had an enormous audience. 

On the other hand, the Haskalah attempt to revive Hebrew 

was sputterinP' . Hebrai s t s often wrote only for thei r 

fellow wri ters . Caught in the convolutions of Biblical 

fleDrew and its di fficult errun.~ar , th~y coul d not convey 

a sense of a l i ving language . Ahad Ha - Am di d not acop t 

the biblical Hebr ew style of his con temporari es . His 

Hebrew was closer to the lnngua~e and t he e:;raM.?nar of 

Mishnaic Hebrew . One could make a poin t faster anrl more 

clear ly i n thi s Hebrew than in the 9iblj c ul i diom .41 
Fur therMore , t he Fa skal:\h writers did not write in Ghe 

Jewish contex t , all too ofte~ they enP,a~ed in the t ransla

tion of a forei~n wor k into Hebr ew or the miming of 

European lit erary gtyles . Thi ~ dirl not enrich the Jewis'1 

spirit , it only br::nwht in ou t s i de inf luences . u.2 Proble"\S 

were further compounded by t he fact t hat the Yiddi shi::-ts 

were claimin" that Yirldish was the nationa l l nr guape . 

Eastern Eur opean Jews spoke it and many Wes tern Jews 

understood it . Ey str ength o r numbel"P, '."lnc'l i~h :-1on out , 

at least for ~ ~ tMe . RespondinP to tho claimn of the 

Yi d~ishi sts , Ahad Hq- fun pr e s ented his reasonin~ as to why 

i t l s i mpossible to consider Yirldish as the national 



language , and why Hebrew ls the only possible national 

l anguage: 
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Never since the world began has it haopened tha t a 
nRtion has accepted as its national langua~e an 
alien tongue acquired in a str ange land, after a 
long histor y during wh ich it knew nothin~ or this 
tongue, but had another national language , always 
recognized a s such, in which i t pr oduced a litera-
ture of wide r ange and g l or ious achievement , expressing 
every sid~ or its nat i onal individuality • •• • 
Similarly, a nation has no national lan~ua~e except 
that which was its own when it stood on the threshold 
of its his t ory , befor e its nati onal self- cons ciousne ss 
was fully developed-- that language which has accom
panied it thr ough ever y period if its c areer , and 
is inextricably bound, up with all its memor ies . 43 
Ther e is an objsctive understanding to culture , 

there are s tanrlards by which one can ,judge a cultur e ' s 

existence: "Ob j ec tively , R nat i on ' s culture is somechini; 

which has a reality of its own : it is the concrete 

expression or the best minds of the na t ion in every 

period o f i t s existence . "44 Thus , Hebrew culture h as 

certa in criteria by w~ich it can be defined . "The existence 

of an origi nal Hebrew culture needs no or oof . So long 

as the Bible is extant , the creative power of the Jewish 

mind wi l l remain undeniable . "45 One need only look at 

what works ha\•e r emained important to t he Jews . The 

wor ks of Philo , great as they may be , disaooeared , however 

the recponse literature and the Law codes--all written 

ln Hebr~w--remained . { Althou~h Maimonides wrote his 

wor k in Arahic , the Hebrew translations of h is work 

r ena ined with the oeople . ) These other la?ll2;uages nr e 

part of the national culture of other nations. For Ahad 

Ha- Am Jewi sh literature s ymbolized part of the very 



essence of Jewish national spirit : 

The term "Jewish literature" is often used in a 
wide sense , to i nclude everything written by a 
Jewish writer in any languaRe• If we were to accept 
that definition, we could not complain of a poverty 
of Jewish literature , which would include, for example , 
Heine ' s love l yr ics , B~~ne ' s crusade against political 
reaction in Germany . • • • But the definition is 
fundamentally wrong . A peonle ' s literature is the 
literature written in its national.language . A 
writer using a l anguap. a other than that of his own 
peoole may no doubt betrny his own national 
t emperamen t ••• as literature wha t he writes 
belongs no t to his peop le , bu t to the people in 
whos e languaise 1t is writ t en . 46 
Even if the works writ ten in a f oreign l anguae e 

ar e concer ned wi th specifically Jewi~h issues , they do 

not qualify as o.ar t of the national li t erature : 

But in so f ar as such books deal exclusively wi ~h 
mat t ers of Jewish i nterest , they constitu te a sor t 
of l iterary ghetto; and this v.he tto , like any other , 
has no significance f or the gentile world, ancl is 
re~arrled by the J ews as somethin~ of a purely 
t empor al charac t er , with no or osnec of a permanent 
place in Jewish life . 47 
What Ahad Ha- Am has done i~ to effectivel y eliminate 

any non- Hebr ew wor k from member ship in the oermanent 

collection of Jewish culture . Ahad Ha- ~m buttr esses his 

literary exclusivity wi th a quote from Ecclesiastes : 

There can be no doubt that , if all the s e disoersed 
forces were re - united i n the service of Jewish 
culture , this cultur e would to- day be one of the 
r i.chest and most original in the world . • • • We 
give everything and ~et noth j ng ; we s c a tter our 
talent s in every direction , to enrjch the enemies 
who persecute us ; and we our s elves are none the 
richer for all the achievements or our most brillian t 
sons . ". • • there is an evil which I have seen 
under the sun , and it is heavy upon men : a man to 
whom God giveth riches , wealth , and honor ••• vet 
Gnd giveth him not oower t o eat thereof, but a 
stranger eateth of it ." (Eccl. 6 :1-2)48 

Now, Ahad Ha- A.l'll laments the f Rct that artists have 



also caused the Jewish culture to suffer t~rribly due to 

"brain drain". vfhqt distr essed him even more is that 

some Jews, when creating their works or a r t di.d not turn 

to Jewish culture for insoiration . The sculptor , 

Antokolski , f or example , great as his work was , ured 

non- Jewish events and char acter s when within t.he history 

of the Jewish oeopl e there could easily be f ound exemolar~r 

figures . 49 Ac cording to Ahad Ha- Am . when these artists 

and writer s do not wri.t e in Hebrew or draw upon .Tew'i s"' 

events and figures for i nspi ra t i on , they become lost 

soarks t o the Jewi.sh culture . These brilliant cr eators 

ar e necessary for the development of the J ewi sh c •lturP ; 

they are the elite o f Jewish society , en~ the future of 

the Jewish culture ; deoends on the neoole ' s ability to 

keen th~se minds within Jewish culture . Thev are t~e 

ones w~o will continue t o c r eate the ori""inal wor'<s in 

Hebrew and about JC'.·r . "Then they do this the·• will be 

nar+- o r t'1e Je•·ish culture anti peoo e . They wilJ enhance 

the national oossess i ons with thei r contribut ions . 0 hPr

wise , they will ~ive nothinR to the Jews ~nd evPrythi~· 

~o other cu l ture s . 

Within the scone of literature as a wh~le , cla•PicAl 

Jewish liter ature ooerntes on a s~Acial p l ane . Ahart 

Ha- Am res 11onrl~ to an article by a Rabbi A. Loll:. (who 

called for Lhe aboli ~hment o r the Shulhan Arukh hecause 

it contained many laws that were distasteful to the 

moder n Jew) : 
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Undoubtedly this article i s right in the main . All 
the sections and p~ragraphs from the Shulhan ' Aruk 
which the author quotes are certainly quite for eip.n 
to our spirit at the present day ; certainly " th ere 
is not a single Jew of modern education who can 
b~lieve in them." 13ut the inferenc e which he draws, 
that "we must proclaim aloud, in see.son and out of' 
s eason , tha t this !.snot our Law, " is wt>on~ , and 
has no more foundation than h is hope that such 
pr oclamation will avail "to remove ever y stumbling
block from the path of the blind. " The Shulhan 1 Aruk 
is not (as he says) , " the book that we h ave chos~ 
f or our 8Uide ," but the boo~ that h as been made 
our guide , whether we would or not , by force of 
histor ical develoonent : because this book, just as 
it i s , jn its pr esent form , with al l its most 
uncouth sections , was the book that best suited the 
spiri t of 0 11r oeople , their condition an<l their 
needs , in those ~enerations in which they qccepted 
it as our Law , " we shall be pr oclaiming a falsehood . 
'rhis is our Law, couched in the onl:,• for"Tl wr ich was 
possibre in the Middle A es : just as the 'l'almud is 
our Law in the for~ which it took in the last 
days vf the ancient world, and just as the Rible is 
our La-w in the f or M which it took while the J ews 
stlll lived as a nati on on tl':eir own l and . The 
thre e books ar e but three mil estones on the road 
of a sin5lc development , that of the spirj t of the 
Jewish nation . Ench corre s~ondE to the nation ' s 
condition and needs in a differe~t ~eriod . 50 
13ible , Talmud and Sl-tulhan Arukh a r c the naturri 

e 11ol utionary pr oduct of t..he national spiri t active in 

the Jewish people , erci;o cannot be discnr '1ed . The71 l1a'1 

to ari se because the situation a.t the tiMes in wh ich 

they were wri ~ten demanded it . s 1 At one noint , Tewtsh 

soc l ety needed t o have the Si ble . Therefore, with the 

i mpetus or t ho ;rational Spi. r it , that ambi~uous force , it 

came into beinr . The Shulhan Arul~h became ... he offic ial 

code of the Jewish pe0nle because Jewinh society was at 

a staGe wh ich called for such a wor k . 52 Eac~ wor~ 

repr esents a stace in t~e na tur a l ~rowth of the Jewish 
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peopl e . Ahad Ha - ,\rn understands t hat each of these wor ks 

"il our Law", that each ~ with jn it , the SDirit . 't'he 

Law ls presented i n a di fferent ~arb f or each differe nt 

gener ation . Th ere is no doubt that in modern time s such 

a de tailed code of r e lig i ous l aws is no t desired . This 

does not mean t ha t t he Shul'1an Ar ukh Eho~ld be ~i~carde~ : 

4 n the fu~ur~ thP~ 'ill ~rise a difrLre nt for m o: law 

whic'. will satis f y oarallel ne eds . Ahad tla - t\m believed 

tha t as the culture dev eloped, the reasons f or past wor '<s 

would become be t t er understocd . The t ask of the moder n 

J ew t herefore is to accept the works o:' the past f or w'1a t 

they ar e and t r y to und erstand how and why they develoreri . 53 
Ahad na- AM 1 s reasons for the appea r anc e of th es e 

wor ks f low f r om his h! storiocr aphy . The TorRh nlRced a 

str ong emph<tsis on r1or ali ty ; especial lJ Rs int erpre~e~ 

by the Pr ophet! . Tor ah could devel op , and Proohe~3 coui~ 

inter pr et onlJ i n the f r ee atMospher e t~e .Tews enjoyed in 

their own l and . '.:/hen under th e r ule o•~ olher nat' ons , 

the Jews needed to dev i ~e protective arr!"lor . 'T'hus , the 

Tnl:nud and the ~'!!!l Arukh appear ed . These wor ks woulii 

pr eserve the oeople because they co~ered every asoect of 

nr ac t.ical li f e . "The na ion wa'3 dr iven to emohas) ze the 

aspect of prac ical o~servanc e by the nece~s ity of ~re

servin~ itself in conditions of slavery anJ ~ i spers i on : 

hence t he be1.i·.- f th11t '1'T'ho llol • one P.less ed b~ 11e , w{ she<'! 

to bestow r.1er it on I~rae l : wherefor e rfe nultipl i e <'I f o r 

t!"ern the Litw ond the conn'lanclrnents . ( ~akkot 2 3a )SI· 

The above Pource shows that th~ Jewish peonle 
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rationalized the process of evolution by making each 

step in that evolution part of the Divine Will . From 

his standpoint in the 19 th century , Ahad Ha- Am could s~e 

this rationalization as a natural process; the peoule 

who lived in this situation was this orogres s as emanatin~ 

from the Divine Will . 

!!!!, 1!!l§. of Israel 

Related to Ahad Ha-Am ' s concept of a Rni ritual 

center in the Land of Israel , is the importance of the 

1!!.!1£ itself . The Land of Israel is of central importance 

to Ahad Ha- Am 's entire program of Soiritual Zionism . It 

was here that Jewish cultur e began, here where the Prophets 

pr oclaimed their message of Absolute Justice , t he corner

stone of Ahad Ha- Am ' s Jewisr. culture . ~he 1!!1£ was 

promi s ed to the Jews from the time of Abraham. We have 

seen that from the Land of Israel will come the spiri tual 

power that will revive the Jewish nation . It was here 

that the Jewish nation was able to deve l op healthily 

and where Ahad Ha- Arn hoped it would do s o in the future. 

React i ng to both Reform Judaism and to the Diasnora 

Nationalists , Ahad Ha- Am attempted to show that the r eturn 

to the Land had been an integral pa1•t of the hope of 

the Jewish nation ever since the Exile had begun. 

(Concerning Diasoora Nationalism the question must be 

asked: if the Jews ar e now a spiritual nationality no 

longer needing a land , from where are the Jews i n 

disper~li.on? The very word Diaspora becomes meanin~less . ) 
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Reform Judaism had made a revolutionary break with 

J ewish histori c al continui t y when it excised from the 

litur gy any prayer s refer ring t o the re t urn to the Land 

of Israel ; worse, it represented a break from the Jewish 

people. In doing this, the Reformers surrendered the 

millenial hope-- the future r edemption of the entire 

people , accomolished in the return to the Land . Th is 

action denied the people hope f or the future , one of the 

few things that had held them together thr ough all the 

pain of the Diaspora. Even the Mishna , Talmud and 

Rabbinic literature, and subsequent codes ooint ed to the 

importance of t he retur n t o the Land: 

We are , indeed , in t he habi t of thinking that Israe l 
was kept a li ve by the Law al one . Sut , . our remote 
ance stors , who handed down the Law to us , admitted 
t hat the Law itself only lived i n our keepi~~ ~or 
t he sake of t~e f~Lure , and t ha t , i f no t f or the 
fuLur e , there would have been n~ r eal r eason f or 
its preservaticn . "Though I banish you froM the 
l and , yet be ye observant of my commandments , so 
that , when ye return, they will not be new t o you." 
(Sifr e , Ekev) 55 

These commandments would have no bear ing on the life of 

the Jew, i f returni~g to t he l and were no t imoor tant . 

They had no meaning except and could only be enacted in 

the Land of J srael . 

These t r eatises (commandments) , on which the youth 
o r Israe l was subsequently t r ained peneration 
after generation , di d a gr eat dea l to i mplant the 
hope of a future in the nation ' s hear t . 'l'hose who 
studied them gr ew accustomed t o regard the futur e 
f or which they hoped as a t Rngible thing . They 
mus t be nrepared f or it , and must spend their t ime 
in discussing questions connected wi th i t . Thus 
the "commandments dependi ng on the Land " helped 
t o oreserve the race ( na1an ) oerhaps more than 
those which applied i n exile also . 56 
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This was the cause of Ahad Ha- Am's opposition to 

the East African Plan . Upanda represented merely a 

different location in the Dinspora . 57 !~is concern was 

not to relocate Jews ; there would be no promise of a 

free development of t~e national cultur!3 anywhere in the 

Di a~ pora. Settl ing Jews did not solve t he pr oblem of 

Jewish culture . This could be accomplii~hed in one plAce 

only , the spiritual center , the gem of t he t reasures of 

the J ewish nation-- the Land of Israel . Thi s desire to 

r eturn was not just a religious dream . The hoMeland of 

t he Jews , the Land of Israel , had symbolized freedom to 

crea te and experience a pure Jewish culture , without 

the chains of !)iaspora . The !:>h.soor a 01,esents a ryhysical 

bondape , it is true , but the Land of Israel sipnifi ed 

something muc'I-\ more important than a olElce where Jews 

will be physically free t o c~evelop . ThE1y would be 

spiritually f r ee as well . ~his soi ri tuEll bonda~e in 

Diaspora was reco~ni ~ed early in Jewish history R~ the 

"exile of the Sh9china". The very or P.sEmce of God went 

into exile when the Jews were expelled from the Land of 

Isr ael. That is to sny that when the pE1ople had to leave 

Israel , they· left the spi r itual center of the Jewish 

nationality . It was he r e that the Spirlt of the natjon 

had and would b9 free and healthy . 

• • • Have we the ri~ht Lo r erar d the rebuilding 
of Palestine as an ideal for the whole nation , and 
its success as vital to the hopes a f the whole 
nation? 

ile have l For he "'Rluth is twofold:--it is Material 



and spiritual . On the one hand it cramps the 
i ndividual Je1<1 in his 'llateri al life , by titking 
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fro~ him the possibility of carrying on his stru~~le 
f or existence , with all his strength and in complete 
freedom , like any other man; and on the other hand 
j~ cramps no less our peoole as a whole in i ts 
spiritual life, by takin~ from it the possibi l i ty 
of safeguardinr; anc1 developing its national in di vid11-
ali ty accor ding to its own spirit , in comnlete 
free dom, like any other neople . This spiritual 
cramping, which our ancestors u sed to call , in their 
ow~ fa~~iwn "the exi le of ~~e ~lvin~ Presence , " 
" · •• • h~~ be~ome especially pa1nful in our t ime 
• • • • Now it i s this pr obl em of soiritual ~aluth 
which r eally finds its solution in t he establi shment 
of a national "refuge " in Palestine : a refuge not 
for al l t he Jews who need peace and bread , but f or 
t he spirit of the people , for tha t distinc t ive 
cultural f orm , the result of n historical devel oo
ment of t housands of years , whi ch i s stil l stron~ 
enough to live and to develop natur a l l y in t he 
future , if only t he fet t ers of pnluth are removed . ~q 

The Jewish Encyclopedi a 

As oar t of the cul t ural r enai ssance emanating from 

the spiri t ua l center, Ahad Ha- Arn had a iiream t o creat e a 

J ewish encycl onedia fo r the entlre J ewish people . Thi s 

would no t be a s erje s of over ly schol ar ly ar t i cles 

directed at ot her scholars , but an encyclopedi a which 

every educated Jew should have in the home , a wor k tha t 

t he interested l ayperson could consult and s tudy . 59 
I n ~i ~ day and a~e , relig ion was l osinp i t s hold 

on manJ J ewn. People r efused to be bound by its restr ic -

tions a~d dogma . 60 Ahad Ha - Am felt that many Jews were 

thsrefore bec oming i ~norant of Lheir Judaism and that 

this would lead t o the di ssolut 1on of the Jewish nation . 

A people that f ll iled to know it~elf oould not continue 
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"For the knowledge of Judaism is the crucial aspect for 

our exi stence as a whole peooJ e • •• "01 This was the 

genius which Ahad Ha-Am saw in Rabb:: Johanan ben Zakkai. 

He saw that the peo ple needed a written work to consult 

and to pr otect t he individuality of the Jewish nation . 

Thus, he left the flaming remains of Jerusalem and the 

Jewish state and went to Yav~eh and built the structure 

that saved the Jewish nation . 

Later in Jewish history , Maimonides astutely realized 

that the time called f or a new work to preserve the oeople . 

His creati on was the Mishneh Torah. Maimonides clearly 

stated his goal in the intr oduction to the work: thi s 

work would supplan t all others as a clear statute of 

Jewish learning ; Joseph Karo did the same in the 16th 

century. All, motivated by the Na t ional Spirit , perceived 

the need to produce a work which would guide the peonl e 

in the coming age . 62 
It is imoor tant to stre ss that Ahad ~a-Am saw himself 

in the t r adition of codifiers and systemizers who responded 

to crisis . Just as Maimonides wrote his work when tie 

real i zed that there was a paucity of students of Torah, 

&nd that t he trj al s facinp, the Jewish nation and its 

cul tu re were increasing, Ahad Ha- Am saw the same rea.li t y 

in his age and pronosed the same type of solution , A 

new "Mi shneh 'T.'orah", or "Mishnah " , or "Shulhan Arukh" 

was necessary . Of course , it could not be a work of law 

code s , as the ear l ier works were . Instead , it would be 

.. 



an encyclopedia. The present age demanded ~ new work 

attuned to the educated and enlightened minds of the 
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present-day Jews . The work must appear in the national 

language of the Jewish people--Hebrew. In a letter to 

Kalman Wissotzsky, whom Ahad Ha- Am desired t o support 

the pr oject , he writes : 

And we arrive , sir , to the essence of the matter which 
I have suggested to you, after struggl i nc alone 
wi th this question, I have come to this understanding , 
that if there is a path to a solution, it is none 
other than the one which Rabbi Yehuda Hanasi , Mai
monides and Rabbi Joseph Car o walked to solve the 
question of the Torah in their time : once again it 
is imper ative tha t we have a new book, that is 
written in a simple Hebrew, that will inc lude all 
ar eas or Jewish knowled~e ••• "6) 

The dre am Ahad Ha - Am had was to equal , in his a~e , 

the accomplishment s of Judah Hanasi and Maimonides . He 

wanted to br ing together the greates t minds of the Jewish 

world or his day to cr eate a new Mishneh Torah , one that 

would show how the national spirit operated throughout 

the history and literature or the Jewish oeople . This 

encyclopedia would serve as a practical and intellectual 

guide to all Jews to help t hem wor k t ogether in the 

re juvenation of the J ewi sh culture . 

He then outlines those mnin areas he considers 

neces sary for inclusion . Here, a clearer picture or 

what Ahad Ha- Am considers i mportant to Jewish culture 

appe ar s : 

••• these are the pr imar y areas which must be 
included 1) the Torah of Israel and all its asoects 
(beliefs and concepts , religious and moral laws, 
proscriptions and customs, etc.) pre sented in an 
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evolutionary historical appr oach f r om the ancient 
days un t il today; 2) History of !srael, in its land 
and in the D1aspora, its inner develooment s , and its 
relations t o other peoples , and thei r relations 
with Israel ; 3) Major figur es of the Jewish people , 
thei r history and their life works , in literature 
and science ; ~ ) t he litera ture of the Jewish 
people from the Bible to the present day .

64 
He also includes a history of the land of Israel 

and some infor ma tion on Egypt , Babylonia and Assyria . 65 
This material mus t be presented in a way that is scientific . 

It must no t pre s ent Judaism based in a wor ld of miracl e s 

and event s t ha t r un counter t o t he laws of na t ur e . Ahad 

Ha- Am hoped that this work would r each the Jew of his 

day , a.nd t hat it would pr ovid e t he i nforma t ion t.ha t would 

hold the people together. I n a pos t scri pt to hi s l e tt ers 

to Wi ssot zsl<y , Ahad Ha- Am attempts to explain fur ther t he 

struc t ure and cont en ts ~f the encycloped ia : 

The Jewish encyclopedia conseouently does not need 
to cont a i n ev er ythinc tha t in some way is connec t e d 
t o Isr a el , r ather only that whi ch is conta ined 
within the conceor of I s rael in a clear way . For 
i ns t ance , the hjstor i cal ohenomena spiri t ua l and 
substantive , e ternal and t empor al . I t is in them 
tha t t he national spi r i t of Is r a el , f r om Rncient 
days un t il todaJ , i s revea lea . 66 

Al though Wissotzsky d id fund the pro j ect, i t never r eally 

got off the gr ound. Only a slim volume with a few 

artic l e s appeared under t he edi tor shi p of J ose ph Klausner . 67 
Tur ning t o langua~e , he ma ke s one of h i s mos t important 

sta tP,ments concer ning its r ole in Jewi sh cul ture: 

The l anguaGe, i n many ways , i s the surest key to 
understanding t he s pirit of t he nation •••• 6p 

The impor tance of the language as a ~ey t o the National 

Spir·i t is f ound in the literature of the peoole and its 
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place in the encyclopedia : 

The liter ature will be a soec i al section a collection 
of al l the differ ent ~reations within which the 
national spiri t exer ts itself to c lothe the essence 
of its inner thoughts in an outward f ashion.

69 
The impor tance of the literature i s that the national 

spi rit is contained within it . The nationnl spi r it 
11uses 11 the li terature of the Jewish people to expr ess 

itself to the people . Concerninp. those writin~s Ahad 

Ha- Am considers impor tant, he writes : 

The holy writings first (3ible) , then the 1ishnah, 
Baraitot , the Talmuds , the Midrashim, the Tar umim, 
the / pocr yphal works , etc .--inasmuch as these are 
the very foundation of the free creative working 
of the national soiri t , it is necessar y that they 
be e xplai ned in deoth •• • •

70 
'l'hese wor ks appeared when the nation free ly developed 

its national culture , in its own land . (J\hRr'l Ha - Am 

had to extend his concept to Rabylon in order to inc lude 

the Babylonian Talmua) . 

Finally , ccncerninp the Land of I s r ael ~nd it~ place 

in the encyclopedia , he writes : 

The Land of Israel taken by itself, is one of thP 
primary r easons t h at the Jewish soi r it develooed 
in its speci fic fashion , and defjned its evolu ionary 
di rec tion in the ancient time . Therefore , the 
encyclopedia will include soecific information 
concernin1 (tho Land) it s geopr aphy and its ~i~tory . 

A further point is that althou h the encyclopedis 

• • • 71 

fai 1 ed in Ahad Ha- Arrt 1 s day , in 190? the Jewish Enc ye lope di 'l 

appear ed . This work, except f or it~ be ing in En~lish , 

was axfictly whnc .\had !la- Am described . Today , we have 
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their homes , consult and study , and from which t hey ga in 

insight into t he cour se of Jewish histor y and t he J ewish 

people . 

A few years af ter the f ai l ur e of the encyc lopedia 

or oject , Ahad Ha- Am wrote a letter to Chai m WeizmRnn 

concernin~ his vision of a Jewish Univer sity in the Lann 

of I s r ael . He had ~o desir e to establish a car bon copy 

ins ti tutiori ; modelled on the Eur·onean school s , but r ather , 

a place where the Jawish National Spirit would per;neate 

every ar ea or study : 

':Je do not know wha t t he future has in s t ore for us , 
but this we do know: that the bri~hter the pros 
pects f or the r e- establi shment of our lational home 
in Palestine , the more ur~ent in the need f or lay 'ng 
the spiritual founda tions of that home on a cor
r es pondina: scal e , which can only be conceived in 
the form of a Hebrew Univer sity . By t h i s I mean-
a~d so , I am sure , do you--no t a m-ere imitation of 
a European Univerl'li.ty , with Hebrew as the dominant 
langua~e , but a Univer sity which , from the very 
be;zinning, wil l en <l e avour t o become the true embodi 
men of the Hebrew spirit of ol~ , and t o shake off 
the mental and mora l servi tude to which our oeonle 
has been s o 10ng subjected in the rliaspor a . Only 
so can we be just ifi ed in our ambitious hope s as 
to the future universal i nfluenc e of the "Teachinr- " 
that "wil l eo forth out of Zion ." (Isa . 2 : 3)72 

It will be a Uni versity whose teachers and students wil l 

be imbued with the spir it of the Jewish people . They 

wi ll l ear n and teach , and in thi s way the teachinR wi l l 

go out to the world . '!'he whole Jewish peonle w111 be 

the example . 

Both the Univer sity and the encyclopedia show wha t 

Ahad Ha - Am cons idered to be impor tant t o the Jewish 

cul t ur e , and what were thEi components of the J ewish cul t ure. 
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The role of the National Spi rit is significant, it is 

thA power that direct s und preserves the culture . The 

University must be in the Land of Israel , b~cause this 

is where the spirit rightfully resides . We have seen 

what Ahad Ha - Am considers to be the components of the 

National Jewish Culture . We now need to turn to his 

discussion on the very bases of Jewish culture-- the 

National Spirit and its essence--Absolute Justice--and 

its d~velopment throughout Jewish His tory , as he illus 

trated through the sources . 
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CHAPTER I V--ABSOLUTE JUSTICE: I TS PLACE AND 

DEVELOPMENT IN JEWISH CULTURE 

As we have se en Ahad Ha- Am considered Absolu t e 

Justice to be the touchstone of the NationaJ J ewish 

Spir it . It w~s the idea l f or which the Jewish nat i on 

had r eached since the time of the Prophets . Ahad Ha- Am 

went to conside.rable lengths to illustr ate the pr esence 

of Absolute Justic e throughout J ewish histor y . He 

bel i eved that this ideal had a di r ect e f fect on Jewish 

cultur e , anrl that by investigating the t r aditional sour ces 

one could s ee its impact . He attempted to show how this 

ideal o f Absolute Justice inf luenced Jewish culture from 

the time of the Pro ~he ts , throurh the time of the r abbis 

of the Talmud, an j its i mpact throurh the codes of 

Maimonide~ . He traceri this pr '?cess thr ough the class) cal 

sources . 

We have seen tha t Ahad Ha- Am considered the period 

of the Jewish peor le 1 s existence in the Land of Israel 

as the purest time of its life . Further , the pure 

essenc e of the Spirit becrune tainted and weakened in its 

str uggle wi.th competing nationfll spirits and cultur es 

in th€: ::>inspora o.fter the destr uct i on of the Second 

Temple . Therefore we must r etur n to the period befor e 

the destruct i on to discov er the essence of the Spir it 

in it s environment . Thl s was the Pr ophet i c per i od . 

According to Ah ad Ha- Am, the essenc e of the National 

··~·'· .. ~~-·· 
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Jewish Spir it and of Jewish ethics is what he calls 

Absolute Justice .
1 

This ethic had a s eparate existence , 

even though it had been c losely assoc i ated with t he 

r elig i ous development of t he peoole . 2 Absolute Justice 

is the most important aspect of t he essence of the Jewish 

nation .
3 

The Prophets ho~ed that the Jewish nation would 

live by nb~nlute Justice and be an example f or the entir e 

wor ld . It has been a unique treasur e of the Jewish 

people ever since this period, and distinguishes the 

Jewish peopl e from all others .4 In or der to more fully 

under stand this idea, we now turn to Ahad Ha- Am ' s discussion 

on the Prophets and the pl a ce o f prophec:1 in the Jewish 

nation . 

'l'he Pr oohet 

I n his es nay , " "": J, F'~ 11
, \had HA.- Am ore sen ts 

a speci f ic description of the oer sonality of t he Prop~et . 

The Prophet was unioue . !-!e was a driven oerson, in 

pursui t of Richteousness , obsessed with a dream ancl a 

Loal -- the attain.~ent of Absolute Justice . This dreaM 

and ~onl was the pr imnl f orce in the Prophet ' s l i fe 

subor dinating all other drives : r-
;} 

The f mdameT'tal idea of the Hebr ew ?r o-::ihet was t\;e 
universal dominatjon of absolute justice . I n 
Heaven it rules th-r-oui:h the eternally Rir:hteous , 
11 • •• who holds in IHs r ight hAnd the attributa 
of judBeMent , 11 and rii:-hteously judu.es all His 
creatures: • • • and on ear th t h r ouvh man, on 
whom, created in God ' s lma~e lies the duty of 
cheri shinG the attr ibute of h i s Maker , end helpinP 
Hirn , to t,1-\e best of h i s ineAp:re rower , to ":Uide 
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His world in the path of Righteousness . 'I'his I dea, 
with all its religious and moral corollaries , was 
the breath of li f e t o the Hebrew Prophets . 6 

Althcugh other nat i ons have had their pr ophets , Pr ophecy 

is virtually the hallmark of the Jewish people . 7 
They wished the whole people to be a primal force 
making for tU 13hteousness , in t he g eneral 1 lfe of 
humanity , just as they were themselves in its own 
particular national li fe. 8 
The Prophets sought to involve the entire nntion in 

this i dea, for they realized that i t would take a whole 

people to attain the ideal on : ••• which should be 

continuousl y, throu5hout all generations , the standard-

bearer of the f or ce of Rip:h teousne ss against al l otheI' 

force s that rule the worl d . " • • • 9 Ahad Ha- Am buttr esses 

this point by the following proof t ex t : 

Their national idaal wa s not "a kingdom of Priests " 
(Ex . 19 :6) , but " • •• would that all the people 
of t h e Lor1 were Prophets . " (1!um . 11:29 )10 

The f ocus is not on God, but on t he i dea that the 

people become Pr onhets --a nation concer ned with the Idea 

of Righteousness . Righteousness is the lofty poal, not 

God . The dream of the Jewis~ National Spi r it then is 

the prouhetic dream, assuring that the Jewish people 

become a na t ion of Pro ohets . 'l'his is the future goal , 

the dr\ving force of the Spir it . The dream is for the 

t i me that "· • • the righteous sit crowned in ~lory , And 

rlrink in the radiance of the Divine Presence ." ( f3era~cot 1 7a)11 

In an article wri.t ten in response to a grouo of 

young Jewish intellectuals who had been deeply influenced 

by ~ietzsche , Ahad Ra- Am expands his concept of the chosen 

- • ~·.r ., 
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people . The article , " t •:t,Jn •, JW 11 , is Abad Ha- Am ' s 

attempt to deal with the Nietzschean i dea of the Superman . 

Ahad Ha-~~ redefines the ide a of the Sunerman , making 

it compatible with his idea of the Jewish Spir it . He 

f ocuses on the aspect tha t the Superman is superior to 

the masses of humanity . He finds such a f igure in .Jewi sh 

society--the Zaddik . Ile was always consumed by the strUR11:le 

t o f ind jus tice , to be a righteous 'Oerson . Ahad Ha- Am 

then fits the idea of the Superman i nto his ideal of the 

enti re nation bein~ i n pursuit of the goal of Absolute 

Justice . His Superman is one who seeks ri~hteousness , 

but he seeks it i n the midst of a community . The Jewi sh 

SupeI'!!!fill works within the Jewish Sunernation for , the 

\deal for which he str ives is the ver y basis of Jewish 

nat i onal consciousness : 12 

When all is said , man is a social animal ; anrl even 
the soul of the 3uperman is a pr oduct of society , 
and cannot wholl:r free itself from the r10ra l at
mosohere "n whic li it has gr own Rnd develooen. If 
we a~ree , then , that the Suoerman is the ~oal of 
all thinCD 1 we must needs agree-ilso that Rn ~~sen
tial condition of the attainment of this ~oal is 
the Suoernation; that is to s ay , there muMt be a 
sinele nation better adapt~ rl than other nations , 
by vi r tue of its inherent character istics , t o 
mor al develooment , nnrl or der i nv its whole lj f e in 
accordance with a mora l law which stands hi.~her 
than the comrnon type . This na tion will them serve 
aJ the soi l essentially and suoremely fi tted to 
produce that fai r est of all fruits --the SuneMnan . 

This idea opens up a wide prosoect , ln which 
Judaism apoear s in a new nnd splendid light . 13 

Ind&ed , Judai sm ~ppears in a "new and splendid li~ht" 

for it is the Suoer nat i on that will rive birth to the 

Super!!ll!!}.• 
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The true "mission" of the Jewish ueople is to be a 

Supernation on a moral plane. All the other nations will 

turn to the Jewish nation to lea;:-n of this highes t type 

of mor ality--Absolute Justice . The Jews are t o be a moral 

Super nation, in its Land , living in a uniquely Jewish 

society : Then other nations will say, "Come ye and 1-at 

us go up to the mountain of the Lord • • • and He will 

teac~ us of His way s and we will walk in His paths ." 

(Isa . 2:3) We do not find t hat Israel is to ray, "Come, 

let '.ls r o out to the nati ons and teacl: them the ways of 

t he Lord, that they may walk in His paths. 11

14 In thi s 

way, Ahad Ha- Am also confrontR the reformers ' claims that 

the Jews are scattered amonc the nations in order t o teach 

them the ways of God . The Jews are to do this in the i r 

s piritual center; the land of Israel, in a healthy , 

naturally developi ng Jewish soc iety , bas ed on t he Idea 

of the Prophets--Absolute Justice . 15 (qe r~fers to Jehuda 

Halevi as one Jewish thinker w"io reco~nized this concep

tion of the meaning of the chosen people . 16 J 

~ Prophet !.!:!£ ~ 

For Ahad Ha- Am , the archet:rue Pr·ophet was Moses . 

He was ~ Pro phet . Ahad Ha · Al'l .;hen proceeds to paint 

a very specific picture of Moses and his i mportance i~ 

the crea tion of t h e Jewish cult ure. His Moses differs 

s i Bnificantly from the Biblical or t he t raditional Moses . 

This does not prevent Al.ad Ha- Am from usini;; sources . He 
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denies that Moses was a militar y hero , 1Rnoring his 

explicit leadership against Amalek . Moaes was not a 

political leader either . He had to dep<rnd on Aaron when 

he went to the court of Pharaoh . Per haps then he was 

a lawgiver? No l A lawgiver makes laws for the pre sent; 

Moses whole being was future directea . 17 Moses was : 

••• a Prophet . But he was different from the 
other Prophets , whose aopearance i~i our history, 
as a specific type , dates only from the period of 
the monarchy. He was , as later geper ations 
learned to call him, " the lor d of l he Prophets , " 
that is , the ideal archetype of He~rew Prop~ecy 
in the purest and most exalted sen;se of the wor d . 18 

Ah ad Ha- Am means that Noses was a man of truth and an 

extremist . As a man of t r uth, he tells the truth 

because this is an innate desire anrt c~~racteristic of 

the Prophet . He has to see~ truth. As an extremist, he 

feels the compulsion to reach his goal . He must devote 

his entire being to the oues t o f the cornoletion of hi q 

ideai. 19 
A thi r d characteristic direc t ly related to ~1e 

previous two is the comb ination of the ' earch for t ruth , 

and the extr emist . This resultr in the Prophet placing 

Absolute Justice as the supr eMe p,oal : 

As a m'ln of truth he cannot he l o hieing als!") a man 
of jus ti ce or r ighteousness ; f or wJr at is ri~hteous 
ness hut truth in action? And as an extremist he 
cannot cubor rlinate riPhtenusness (•ny mor e thRn he 
can subordinate truth) to any i rrelevRnt end; he 
cannot tlesert ri ghteou~ness from the motives of 
temporary expediency , even Rt the bi dd jng of love 
or piety . Thus the frophet ' s riphteousness is 
absolute , knowinp no restriction e a ther on the 
nide of social necessities or on t;trnt of hu."!lan 
feeline;s . 20 



Acc or dine to Ahad Ra- Am, Moses is this tyoe of 

per son . He does not wor r y about r eality , but about 

the future . He accepts the task of leadine the people 

_, 15-

and di rects i t in a slow, delibera t e fashion . He reali zes 

that the people will need time to r each the goal . The 

incident of the Golden Calf illustrated the need f or 

this type of appr oach r a ther than a speedy one : 

Now he realizes the hard task that lies before him. 
He no loneer be lieves in a sudnen revolution ; he 
knows t hat signs and wonders and visions of God 
can a r ouse a momentary en thusiasm, but cannot 
create a new heart , cannot upr oot and iMplant 
feelingc and inclinations wit~ any stability or 
per manence . So ~e summons al l his pat ence to the 
t a sk of bearing the t r oublesome burden of his 
!)eople and t r aininG it b·r slow !-'te s till it is 
f i i for its mission . 21 

Moses is able to pursue this pr ogram while the peot'le 

wander throUt::h the desert . This nescripti on could 

e~sil~· applJ to i\had !fa - A"'I 1 s prcgr ll!ll fo r Spir itual 

Zionism and jt a ppears that he is ?r~scntin: it in t he 

guise of his histo-io~rarhy . 

his con te~tic.- ti 13 ._ '.fose-; WC\s in · eed absor be by Lhe 

pursuit of Absolut e Justice . When Mos es went into th'=l 

world one of the first si~hts he behel d was , "~n E~yotjan 

smjtinP' a t{ebr ew " ( Ex . ? :11) . He bec ame ar oused an 'i c ame 

to the aid of the weaker . Hjs next exper~ence was , 

"Two Hebrews str ove togethe r" {Ex . 2: 1)) . Thi s t i me it 

was not R case of the strong oppressing the weak but of 

t wo of the weak fighting . "Once mor e the Prophet' s sense 

of justice compels him , and he meddles i n a quarrel 
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wh ich is not h i s . "22 Even aft er h e f lees Egypt and 

arriv es i n Midi an , he s eeks justice , or otecti ng the women 

from the sh~oards . {Ex . 2: 1 7) The Prophe t is always 

driven t o se ek r ighteousnes s whe ther 0 1• not a J ew is 

involved . Ahad Ha- Am has made ca r eful us e of these passages 

to show how Moses l ived up t o his ideal of t h e Pro~het . 23 
Moses then soends year s in t he land of Midian before 

beinG appointed by God t o l ead t he I s r aelites out of 

Egypt . Moses sees tha t thi s is h i s poal and nr oc eeds to 

prepar e himRelf f or the task . Moses reali zes t ha t he 

cannot us e ma~ ic enchantments to accomnlish his goal , 

since a Prophet would never en~nge l n such ac tivities . 

Even i f "magi c " wer e the onlv way , he could no t us e it 

and hence , woul d pr efer t o sur render his Pronheti c positi on 

rather t~an sul ly the Prophet i c role . Aha d Ha- Am e~oloys 

Exodus ~ :1 3 to pr ove this . 24 However the context su~~ests 

nothin~ of t he sor t . Moses does not aooear to be 

pr otesting beinc asked to pe r f orm ma~ic t o pr ove the 

power of God to the peool e ; t here is more a s ens e of 

awe and fear in bejn~ a~ked to become thei r learler . 25 
Moses fi nally diseovers a solution wher eby he can r emain 

the true Prophet , and still ~each the peopl e . Aar on will 

become the ~ riest , the oer son i nvolved in the everyday 

aspects of life . Mos es can rema i n the Pr oohe t nnd not 

compr o111i se himsel f in poli ti cal a f fairs . 26 

Moses leads the peoole ou t of Eaypt and from slavery . 

He is now f aced wi t h educati n~ the oeool e s chooled in 



s l avery . Now it is up to hi m to show the people a new 

f orm of the God of the i r ancestors . 

Up unti l thjs time in J ewish histor y , the peopl e 

bel i eved only in a nationa l God . Ahad ~a-Am contends 
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that a t the Theophany at Mount Sinai , the oeople l earned 

of a Univer sal God who demands or t hem t r uth and r ight-

eousness : 

"For al l the ear th is Mine • •• " (Ex . 19 :5) , s o 
speaks the voice of the God of Tsr ael . • • • Rither 
t o you have believed , in common with a l l other 
na tions , that every oeoole and ever y countr y has 
its own god , al l - powerful wi thin his boundar i es , 
and that these gods wage war on one another and 
conquer one another , like the nations tha t ser ve 
them . But it is no t so . There is no such thing 
as a God or Isr ael and a di r rerent God of E~~rnt ; 
there is one God, who was , is , and shall be : He 
is the Lord of all the earth , and Ruler over all 
the nations . Ancr-it i s this universal God wh'O"Is 
the God of your fathers . The whole world is Hi s 
handiwor k, and all men ar e cr eated in His image; 
but you, the children of His chosen Abraham , Ha 
has singl ed out to be His pecul i ar people , to be "a 
kingdom of or i e sts and a holy na t ion " (Ex . 10 : 6) 
to sanc ti f y His name in the wor ld and to be an 
examole to mankind in your i ndividual and in ?Our 
coroor ate li f e, whicn ar e to be bas ed on new f oun
da tions , on ~1e spirit of Tr ut h and Ri~hteousness . 27 

Ahad Ha- Am marshal ls further pr oof of this from numerous 

Tor ah ver ses . The goal of the Pronhet-- justice--shines 

through ever ywhere in th~ instr uc tions Noses gives to 

t he people : 

"Justice , justice shalt thou f oll ow." (Deut . 16 : 20) 
"Keep thee f ar f r oM a fals e matter ." {Ex . 23 : 7) 
You shall not r espect the str onr, ; " • •• and a 
s t r anger shalt thou not wron~ . • • • Ye shal l no t 
a f flict any w1dow, or fatherles s chi l d . " (Ex . 22 :21 ) 
Bu t neither shall you wrest justice on the side of 
the weak : "Neither shalt thou f avor a poor man in 
his cause ." {Ex . 23 : 3) The guiding rule of your 
lives shall be neither hatred and j ea lousy , nor yet 
love and pity , f or al l al ike ner vert t he v t ew and 



bias the judpement . "Justice , justice ••• "-
this alone shall be your rule . 28 
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Finally , to show that the Pro phet is not concerned 

wi th himself , but i n the fruiti on of hi s goal , Ahad Ha- Am 

turns to an analysis of the death of Moses . 'I'he time has 

come for the ideal to become practice . This is the noint 

wher e the Prophet must step back . Once the Prophetic 

program i s put into action , the Prophetic vision becomes 

a tool of those working in reality and, therefor e will 

become compromised . The Prophet could not tolerRte 

such c ompromi s e . He hn~ piven the!"! the future ; that 

was h i s purpose . Moses doe s not enter i nto the Land to 

which he h as led h i s neople . The task is left to a 

differen t type of indiviriual. I nstead , Noses only catche2 

a glimpse of the I.1:rnd-- thc f '..lturo-- from pfar : ll µp -rall 

sPe Lhe Lan 1 !·,..fore hi"'l , but h e s.'1a 1 not uo thither ." 

( Jeut . 32 : 52 ) 11.hnd !~a - .\rl inter pre ts this verse in ·1 

way that shows that .loses (the Prophet) has accoJ'llplished 

~ task . He has guided the people to thei r future , ~e 

has pr e;:>ared the Jewish nation for its future . 'rhe 

people wi Jl be the one s to deter mine the future , not 

the Pr ophet . So , Moses stands and pazes at the goal yet 

to be r eache i . 29 

Absol ut e Justice in ~ Sources 

The issue of the N!l.tional ethic and Ab soJute Justicl! 

ap~ears again in one of Aharl Ha- Am ' s most impassioned 

'• 



essays . Reactin~ to C. G. Yontefiore 1 s work on the 

Synoptic Gospels , ( es~eciallJ the introduction) , he 

wrot.e , " " He Dresents his 
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conception of the difference between Jewish and Christian 

ethic s . One of the c en t ral ar auements he di r ects against 

Chris ti anity i s that i t i~ base~ on love and no t on jus t: ce ; 

j ustice beinp the central t ene t o f Jewis'1 ethi cs .
30 

ne 

attempts to show this throu'1;h s. ~o reful analysis of both 

the Synopti c Gospel s ~nd Biblical , ~idrashic and Tal mudic 

references . He eno;apes in e. lonrr discusn ton to show how 

the se t wo attitu~es creote r adi ca l ly di fferen t e.p~roAches 

t o lif e . Judaism ' s stress on Absolute Justice , as we have 

seen, precludes any tho~ghts concerni"l~ love or ~it~ . 

I t also r efuse s to reco~nize ~ diff~rence betweer one 

hU!nan be in~ and another . Absolute Justice ::;ee:ts t r uth 

and ris~teousness , emotiJnP ~hould not be consider ed . 

Absolute Justice nlso i:'lpli~s that altr ui!!!"l is a "Tlis'1 n.ce-1 

vi rtue . Altruism f0rces o"le ii:d!vidual t0 ~'l'ce a !" ' lbjer tiv"' 

,nor nl .,ec · ~ion . Absolute Justic e is based on objective 

.hl'1 Ha - .\rn consider s the a l t r uii:: .. o" 

r'1e Go~"'lels i:i sor t of "inver te.., e , ..,ism 11
• 'T'he oerso"l wh1 

is altru: PLic i3 concerne~ with the Pe lf , with the str ess 

on t.he inJiv:~u,l ' r life : 

':'he ''!Or''ll law o f t..1e ~osnel s '"'ehol 13 "'!Rn · n hi<-1 
1nUvViual .3 ri e , with 1::: "'lat-ur'l l 11ttit'1de towir ci 
hinself and others , and Bsks hi~ 1-0 reverec t~5P 
at1- · tuie , to subs itutf' t 110 ''o "er '' f or the 11sPl f'" 
in his individual l~ fe , l o qb~nior olai~ e~ois: 
for inver tr•d e";Oi s!1 . .~l t. r uir:"'l and e ,o i ::;n1 al i '-:e 
deny th e i ndlv.i dunl .£.! ~ 'lll ob jectiv~ nor "ll . 
val i'3 1 an~ 1a'.rn hiM 1<"rPly n mean( '"o A ru'b~ect • v<> 
e'1 l ; b'.lt e,·-isM 111a!{es tl e " '"'t"'.e "" " n "' e'ln:- to t .ie 
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advantae e of the "self", while alt r uism does just 
the reverse . Now .Tudai sm removed this sub jective 
attitude from the moral law, and based jt on an 
abstract , objective f ounJacion , on absolute Justi ce , 
wh~ch r~gards the individual as such as having a 
moral value , nnd make s no dist inc tion between the 
"s el f " and the "other" . 31 

The "self " and the "other" are equal when one takes the 

Jewish approach ; that of Absolute Justice . "Both of u~ 

are men , A.nd both our lives have the same value before 

the thr one of justice. 11

32 Aha d Ha- Am has reached this 

point in his discussion thro~h a l onp. arguenent about 

Judai sm ' s r efusal to connider a concrete r epr esentation 

of God . '!'his r e fusal to manufac ture any likeness i ~ 

inherent i.n the .Jewish appr oc ch to the r eli;douP and 

moral ideal . Rather than f ocus on the individual , 

Judai sm has consistently emphAsi zed the community ; the 

entire human collective . la tional rede ~ption , which 

will lead to universal !'eiier1otion ':l\ Z been a hallMsr k 

of Judaism . The PrO!l'!i et~ did not concer n tr.emsclves 

wiLh the indivi dual soul , bu t with the soul of t~e entire 

Jewish nation . '!':'le na'don ltlld the t~s1< to be a livi'1"" 

exrun?le to che ~orld , to act ns a holy nRt i on : as a 

chosen peop~e . 
33 

•rhis eMphasis on oommuni ty is an 

nbsLrac t ideal , while the stress on indi vi riual s alvation 

is concr e te . 

Ahad lla - A.."11 ""l lo.cP.~ suc1 i!":por -:ar.ce ""' t hl' ideq of 

a ~oral ireal that is ~ot based on such should be included 

within Jewish teachin~ . ~e enter~ into an extensive 

. .. 
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analysis of t he sourc es , a ttempting t o show how Juda ism 

has a lways pl aced t he stres~ on ~bsolute Jus tice . He 

c ompar es :··at thew 7 : 12 : "so whatever ~·ou wi sh that men 

would do to you , do so t o them ••• • " wi th Hillel ' s 

dic tum : "~That i s h a t eful t o you , do not do t o your ne ip;l-ibor. " 

(T . B. Shabba t 31 a) . A..~ad Ha- t.m be., ieved t hat there was 

a s i gnifi cant di f ferenc e between the two . The vers e 

f r om t h e Gospel s i s a posi tive s t atement , and he considers 

thi s t o be a l t r uisti c- -you wan t somethin" done t o you , so 

do H t o so.1eone el s e . Hille l ' s statement :. s in t h e 

neGa t lv e , Ahad Pa. - .'..m u'1dor s tands that t he emphas i s is 

ther efore on t he pur suit of jus tice . 3~ By i ns t r uc t i r 0 

~eople to avoi d self l ove or nr e j udi ce , . e teac~ es t c 

t r anscend the " self " and to f ocus on t he ideal of j ustice . 

He t eachos to avoi d t ha t which i s unju~ t . ~re is f orc ed 

to deal wj t~ Lev;ticus 1 9 : 1 ~ : "Love your neirhbor as 

your sel f" , which does anpenr tc be a posi tiv e sta t ement . 

Ye t , i n real i ty , i t i s ne~ativ e as he i nter pr e t s : 

I f the Tor a"l had "!e·m t tha t A "tlan nu s t l ove his nei;'1hor 
to the ext en t of sacri f icing h i s life f or h i m, it 
woul d have said : "Thou sha l t l ove tl-ty ne i hbour 
~ ~ th~·self . " :3ut when / OU l ove your ne i l7hbor 
~ yourself , neither more or le s s , then your f eelin"'s 
ar e i n a s tate of perfect equ i libr ium, with no 
leanin~ t0 your nirle er your ne i~hbour ' s . And 
thi c iD , ir f ac t , t he t r ue meanin~ of t~e ver se . 
" :::: elf-lov~ mus t not be a l l owed t o incli ne t h e s cale 
on the s i de of your Q '.·"1 anvantage ; l ove your nei::-hbour 
a s your~e lf ~nd t hen i nevitabl y Ju s tice wi l l he the 
dec i ding f actor , and you wi l l do nothin~ tn 1our 
neii;hboul"' that ;•ou would consic:'ier a wronP' i f it 
were done to your selr . 36 
.\had lfn- An l m!ner s es hi P!self in the t Rsk t o show 

that Judai sm is b&sed on tho i~eal of Ab sol u t e Justice . 
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Driving home t he point that Judaism ' s stress is not on 

the individua l , but on justice , he pres ent s the Bar aita 

from Bava Metzia 628 concerning two men who are walking 

thr ough the deser t . Only one man has R bottle of water . 

If both dr ink , both will di e . Who then will drink the 

water? Rabbi Aki b a ' s respons e was tha t the one who 

owned the bot t le of water should drink it . Ben Petura 

had su~gested the other would . Ben Petur a ' s motivation 

is alt r uistic . But , according to Ahad Ha- Arn , Akiba ' s is 

the J ewish respons e. Tr ue, it i s an evil thinR that a 

person wil l die , but one will die regardless of the desi r e 

tha t none should . So , who should be sa ved ? 

Jus t ice answers --let him who can, save himself . Ever y 
man ' s life is entrusted to his keeoinp , and to 
oreserve your own cha r pe is nearer duty than to 
preserve your nei~hbor • s . 37 

Akiba ' s ~roof text (from T. B. Shabbat) suoplied Ahad 

Ha- Am with the necessary suppor t fo r his posi ti on . 

Akiba refuted Ren f eturR with Leviticus 25 :26 ("And 

vour brother shall live wi th you . " ) . Akiba inter preten 

this to mean "With you-- that is to say , your own life 

comes before your neighbor ' s ." The verse doe s not 

imply th~ altrui stic concept of "because of You ". 38 
Ahad i1A - Arn continues his riiscussion by ci tinp 

_Pesachirn 25b . I n this passage Raba is ores en t ed wi th 

the following pr oblem . One i n author ity thr eatened to 

kil l one per son if that per son did not kill another . 

Raba r esponded "Be killed and ki ll not . Who hRs told 
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you that your blood is r edder than his " Al1ad Ha- Am then 

presents Rashi ' s understanding of thie section . Rashi 

explains that the person must not kill the other , even 

though there is the concept t hat no rel igious l aw i s 

binding on the face of dan~er to life (Yeb . 110a ) . 

In this case , the loss of a life is unavoidable , you 

cannot assume that your l ife is more precious. The 

sixth commandment may no t be broken . Even i f one would 

reverse the case , j us tice will be dominRnt . Imae ·ne the 

ca se where one person has the chance to save another . 

Tha t person will be ki lled , but i f the first person 

offers his life , the other will be saved . This , the 

J ew could not do . Is one person more precious than the 

next? Is tha t person ' s blood r edder ? lo , justice 

demands that the Jew not of fer bis life in place of 

the other . Maimoni des suo?lies the reas onin~ that no 

P"'r son ha~ .. he rteh+- '"o sa:-i " T !'l., enuar.;-'"'' irg Myself ; 

what. r i - h'; have other s t,o cor.pl a :in of t''1a t ? " (Mishneh 

Tor ah, Rilchot Rotzeakh 11 : 5) People do hqve t he r i ght 

and r esponsibil1ty to complain . Justice is not s erved 

when one endanger s one ' s life fo r ano ther in such a case . 

Both ar e enual , ann one should not pres UJ!le that the 

other has A ~rester right to live . 39 
For JI.hen Ha- Am these sour ces show that justi ce is 

of ? 'iramount imper ance f or ,Judai sm. Justice t akes 

precedence over individual desires and motiva tjons , 

dis rega rding personal feelings that n i ght cor.vince a 
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person to actually sacrifice h i s life for another . As 

altrujstic as this might be , nevertheless jus tice would 

not be served ; and it is f or Absolute Justice that the 

Jewish nation and its culture are striving . ho The 

Jewish people ' s millenial dr eam is to achieve that time 

when rnoral perfection is reached , when the abs t r act 

notion of Absolute Justice rei~ns supreme . This can be 

seen clearly by the image that Jewish tradition hol ds 

about the Messiah . 'Phe strucr,~ le to attain thi s time o f 

justice will have been reached . At thi s time the teachin~s 

of Hillel and Akiba , Raba and Mai monides will be full y 

understood . 

And since Judaism as sociaLed its ~ora l asoi rat j 0ns 
with the "comi ng of the Messiah , 11 it attributed 
to the Messiah this perfection o f morality , and 
s aid t hat 11he will smell and judr;e 11 (Sanh edrin . 9Jb) 
on the basis of the scri ptural ve r s e : "And shall 
make him of quick understandin ., (Heb . "smell 11

) in 
the f ear of the Lord ; and he shall not judqe af ter 
the sight of his eyes . 11 (I s a . 11 :13 ) Because the 
smell is a very delicate sen~e , he ~ive~ the name 
of smell to the most delicate feeli ne .. • that 
is to say , the Messiah ill,h little attention will 
~ which ~ ™ gf od ~ which ~·" CK imhi. ' s 
commentary t o Isa . 1 :3)41 

Ahad Ha- Am focuses on the idea that the •essiah wi l l not 

judge after the s i ght of h is eyes; tha t is , he will n0t 

be swayed by oersonal pre j udic es ; justice shall be the 

-measu1•e by which he jud~es good and ~ v i l. 

Use o f the Sources t o Illustrate the Evolution of J ewi sh 

Culture 

As has been discussed a basic a s pect of Ahad ua- Am ' s 
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conception of J ewish culture is that it is evolving . 

He is able to illustrate this development in a discussion 

about the Jewi sh vi ew on divor ce. He s ees that throu~hout 

much of Jewish histor y , ths tendency has been towar d 

allowing greater r ights to the woman. At first , i n 

keepine wi th the primitive view that the ~an was central 

and that t he woman a heloer , the husband was compelled 

to stay even i f the wife beca~e ~ hated obj ec t . But 

Judaism, "wi th its essentially social aim" and its 

concern with maintaining a pr oper mor al tone in the 

upbringing of the future uenerations , realized that 

chnnges must occur . At first , on1y the husband could 

divorce f or reasons other than infidelity : 

But when once it became recognized that marrjed life 
cannot tolerate const~aint , this reco5nition , 
limited at first to the side of the husband, was 
bound to be pra<lually extended to the wife . Her.ce 
arose the nrovi slo~s under which a man May be 
compelled to divorce his wi r e (K' thuboth , ch . vii) . 
These pr ovisions enabled t~e wife to obtain a divorce 
against the hvsband ' s will , by decree of the courts , 
on many and var i ous ,r oun'is . 1'1-ius it is ir.ip"ssible 
to assert that Judaism does no t allow a woman to 
divorce her husbanu • 1 ~2 

Thus it can be seen that the a por oach of Junaism has bee~ 

in a pro~ressively noral dir ection . Gradually it wa~ 

reco~nized that t o preserve the mor al charac ter of 

Jewish soc iety , bo th husbttnd and wlfe should have th0 

jdea of the e~ancipRtion of the woman indicated the 

moral development o f Jewish culture . The culture had 

13r own beyond the pr i111 itive notion t"i.a t the male was the 
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more i rnportant individual, whil e the wo!"lan was be.rely 

more than chatte l . The emancioa t ion of t he woman within 

Jewish culture continued un til it r~ached its hiP,hest 

stage with Maimonides : 

'rhi s tendency to emancioate the wife r ea ched its 
highest development in the dictum of Maimonides , 
that jf a woman says "My husband ls distasteful 
to ~e , and I cannot live with him ," althou~h she 
g ive s no s oecific reason for her disli ke , the 
husband is yet compel led to divor ce he r "because 
she is not like a captive woman, that she should 
consort with a man whom she hates " (Hilchot Tshut 
14 :8\3 

This developmen t indicn t e'l to Ahad Ha- Arn that Judaism 

had r eached a moral heipht , regar dless of the attempts 

to under mine Maimonid es dictum in later times : 

He r e we s ee the Jewish attitude t o marri a~e in its 
full developmen t . ~arria~e is a social and moral 
cor d , the two ends of wh ich are in the hear ts of 
the ~usband and wife ; and if the cord is br?ken 
at either end--whe ther in the hu~~ann ' s h ear t or 
i n t he wi f e ' s --thc marria1;e has l ost its vAlue , and 
it is be s t t hat it should be unnulled . I t is true 
that the juri sts who came after MaiMonides could 
no t r ise to the concection of so perfect an 
eauality of thE sexes , and did not whol ly accept 
his dictW!l . But the mer e f act that the e r eatest 
9uthoritv deduce~ h is decision from the Talmud ( an~ 
the Talmud , in fact , affords ~round f or his view-
s ee Ma"i:rid Mishnah ad loc . ) is pr oof conc lusive Rs 
to the r eal tendencY-or the Jewish law of divorce , 
and shows whither it leads in the str aight line of 
development• /ih 

Ahad Ha- Am contenrled that one could see t hat Judaism 

hAd rriove1 chr ow:r,h e pr ocess of' deve l onmen t froM Biblical 

times ur t hr ouph Na.imonirles . 

This entire discussion about the imnr ovemen t of the 

Posit ion of the Jewish woman in r el a t i on to her husband 

i~ divorce i~ one of Aha d Ha- Am' s clearest examples of 
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hi s evoluti onar y appr oach t o J ewi sh his t ory and cul t ure . 

He dr aws directly f r om the sources over the cour se of 

J ewish histor y t o illustra t e how the Jewi sh peopl e h ad 

continually sought t he hi gher mor al; t h e more jus t ; 

pos ition . Jewish cultur e continua l l y attempt ed t o put 

the woman in a mor e equal stat us as i t deve loped . 

~Impor tance o.f .~ ~ 

A ma j or pr oblem f acing Aha d Ha- Am in hi s da y was 

the state of the J ewish peopl e and its l iter atur e . He 

per ce ived t he pauc ity of or i pinal Hebr ew wor k and the 

blind obadi ence of the masses of Easter n European Jewry 

to the Jewi sh Law codes . Why ha d. this s ta t e of affair s 

ar i s en ? The Jewish peopl e wer e hei rs t o the gr eat t r ad i 

tion of t he Pr o;-hets , t he ueopl e f or who~ the Bible wa s 

at one t1me a way of li r e . The pr oblem was tha t the 

people had become a "people of t he book , " t heir cr eative 

powers had stagnat ~d with the c anoniza t i on of the Bible 

and the l ater J awi sh wor kn . Rathe r tr.an continuing t o 

dev&lop a l ivi ng t r ad t i cn , t he people ha d come to r ely 

on the wor ks of t he past ; t hey had enslaved t hems el ves 

t o thes e texts . Thi s analysjs appears in his essay 

"~~~· n,1n" To better i llus t r a t e his poi nt , 

Ahad Ha- Am enter s i nto a 4.i s cussi on c oncerning the 

stultification of the motivating s pi r i t , and how the 

Je1d sh people surrendered t o the book . He dr aws upon 

Hillel ' s dic t um from Shabbat 31a , agai n , showing t hat 

·. 
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at the time o f Hille l , the Jews still loolced within the 

Law and searched it , to find meaning in l i fe. They di<l 

not merely accept the Bible and obey it wor d f or word. 

An example of this could be found in the rabbinic defi 

nition of the me aning of "an eye f or an eye " ( Ex . 21 : ?11) . 

We find that the r abb i s d1d not i n ter pr et the verse on 

the literal ?lane . The~r unde r standin was that some 

sor t of financial r emuneration was to be made to compensate 

f or the loss of the eye . This , to A'1ad Ha- Am, was a 

clear indi cation of the ab i lity of t'1e Jews of that time 

t o adj ust Judaism to be consistent wi t'1 the moral sense 

of thei r times ; a ~oral sense that was mor e deve l oned 

than that of the period of the Torah . These J ews refused 

to allow themselves to be bound exc lusive ly to the Written 

wor d : 

In those days it was still poss ible to fin1 the 
sour ce of the Lnw and the ar biter of the written 
wore! in the human hee.r t , as witness the famous dictum 
of Hillel : Do not unto your neir.;hbour what you 
woulc not have h im ao unto you ; that i s the whole 
Law. " If o~ ocnesion the soontane ity of thou~ht 
anrt emotion brou~~~ chem i n to conflict wi t~ the 
wr itten word , they lid not effAce themselves in 
obedience to i ts i ictates ; they revolte~ a~ainst 
it where it no lon~er met thei r needs , and so 
forced upon it n develooment in consonance with 
thei r new r equirements . For example : the Piblical 
law o f 11 Fl~ eye f or an eye " was felt by the more 
developed mornl sense of a later age t o be savape 
and unwor thy o f a civilised nation , and at that-
time the mor al jud~ement of the ~eoole was still 
the hiphest t r ibunal . Conseauently it was r egar rled 
as obvious Lhat t~e wri tten wor d , whi c~ was alFo 
authoritative , must h9ve meant "t~e value of an 
eye for an eye " (Saba Kamm11 8)b Me chi 1 ta Kiddushin ) 
tha t is to say , a penAl ty in Money and not in kinn . 45 

Ahad Ha- Am has assipned to the Jews of t hi s time the 
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idea that the mor al s ense was the highe s t source of l i fe . 

This is the r eason that they redefined the Biblical 

il"ljunction . 

Unfor tuna t ely , thi s ap.e came to an end when the 

Oral Law appeared in written f or m. Then, the .Jews came 

to r ely on the wri tt•m wor d , and stoo"1ed r elyinp on their 

mor al sense . The mor al sense became subservient to the 

wr jtten wor d ; it was not allowed to chAllen~e the authority 

of the written word . io auesti onin~ of that nuthori ty 

wns al lowed . The r abbis of th i s age wer e f orced to 

rein t er pret the di ctum o f Hillel . lo lon~er could it 

be understoo~ to be a moral statement , co'lcer ninp 

relations between two peoole . , ow, one had to un~erstnnd 

"your neighbo r" ns re fe rring to r.od . Cer tainly , 0'10 

Law had been the mnr~l ~ens e whi c~ bqlanced t he Tor~h . 

Now, the mor al sen se no l on"Ser had any outlet f or exore ssi o., , 

and the J ewish peoole , f el l from t~e he i Yhts o f moral 

r esponsibility t o a ::>eople enslaved bv the writ P"1 worrl : 

The Oral Law (which i8 r eally t he inner law , the 
law of the moral sens e) was itse l f reducen to 
writi'lr an~ fos~ili9ed ; and the mo r al sense was 
left with only one clear 1md fi rm conviction-
that. of 1ts own utter {m otence anri i ts eter na l 
s ubser vience to the written wo r d . Conscience no 
lon~er had any Authority in its own r iP:ht ; not 
conscience , but the book became t he ar b i t e r i n 
ever y human au es t i on . !fore t.h~n that : conscience 
had no lon~er the r i ? ht even to aopr ove of wha t 
the wr itten word pr es cr ibed . So we are t old that 
a Jew must not say he dislike s por k (Sifre , Ki ddush l n ): 
to do so would be like the impu1enc e of a s lave 
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who agrees wi th his master inste ad of unquestion
ingly doing his bidding . In such an atmosphere we 
need not be sur pr iqed that some commentators came 
to regard Hi llel ' s mor al inter pr etation of the Law 
as sacril jgious and f ounrl themselves compelled to 
expl ain away the finest sayin~ in the Talmud . 
By "your neighbour " they said , Hillel really meant 
the Almighty : you are not to ~o against Ris wil l , 
because you would not like your ne ighbour to po 
aga inst your will . (Rashi ad loc . )hb 

Afte r analyz ing t he position in which he bel ieved 

Judai sm to be mi r ed , Ahad Ha- Am sug~ests tha t Hibbat 

Zion would be able to uplift th~ Jewish nation from 

these depths of ser vitude . Once apain the nation must 

concern i tself with the moral values f or wh ich it was 

f amous . The spirit mus t be freed from the hold of the 

writ ten wor d . This is not to say the written wor d 

should be discarded . The Tal mud and the later codes 

will remain intact . They wil l not "lave the str anc- lehold 

on the spirit of the nat i on ; this is the chan~e he de s ire<l . w7 
There is no doubt that Anad Ha- Am ~ suggesting that t he 

Talmud and the Code3 should be r eworked . The J ewi sh 

oeople must fre e itself from the fetter s of the written 

wor d . This sugt;estion certainly would r eMove these works 

f r om the center stage of traditional Jewr y wh ich they 

held . He is not sug"'estinc a change in the wording of 

the texts . Sis i s a suggesti on of even greater force-

these works will no longer be the con t r olling force in 

Jewish life . At the same time Ahad Ha- Am has also 

eleva.t ed Hibbat Zion from a t'!ovement within the Jewish 

peoole , t o being Judaism . "True Hibbat Zion ~I'! not 
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merely a ~~rt of Judaism nor is it somethin~ ade ed to 

Judaism : ii is the whole of Judais?'l , hut with a dif!'er en t 

focal ~?int . "48 ~had Ha- AM has effectively r e l egated 

the whole of tradi tional Ju~aisM t0 a ~lace that js within 

the nore encom,assint; Hi bbat Zion . T"le "differ ent f ocal 

point " waR a CC"'l""lete r eevaluation of the purpos~ al"ld 

direction of the Jewisl neople . u_g Hibbat Zion ' s pro ra:n 

would be the pror ram for all Jews , for Hibbat Zion !: 

Judnism . T~erefore , all other Jewi~h exprPssionn and 

works must bo internreted Lhr ou,•!1 the edurk ~ . .;..v"l' ~ qnd 

icleolo-- · ,. 1 atlook J f Hibbnt Zion . 

T! ~ 2.£ r.,eaner:-- b De~ermiri lnr- Lhe 1
0. t ional Culture 

We have seen that Aiad Pa - Am ' s concern for the Land 

of T3r ael wa~ th~t it ~RS the Sniritua1 Ce~ter o r the 

Jewish oeo~le in the tiMP of the Pro~hnt~ and should 

be tha naLionnl center in the conin~ era or the rejuven~-

tion of tte Jewish nation . µe did not fPel that all Jews 

should ~OVP to the center , ~ltho~~h it js clear ~e di~ 

believe ths~ Millions would be needed to sha~e the Lani 

and ii.s i.nstauLions along "roner ,Tewish cultural line . 

Aha~ Ha- .rn -:irl no t wish that ~ust any Jew "'r ,.,. r ouu o f 

Je•.:s w~ulc'l .,.,ake ali "9.h . iUs dr eart w cii:; that nn el ite 

r r oup wo~ld be t~e aettler s whir~ would develou the cente r . 

These people would not "'!a'ce aliJ 3l-\ f or oer sonal rea sons . 

'I'hei r ~ur"lose in r-0i n: to the Land of I s rae l would be 

to uulirt tho n~tionnl li f e o f the Jewish oeoole. They 



would be the leaders who would show the way for all the 

~Tews throur'1out the world . Therefore , these people 

must be carefully screened and t r ained . This was Ahad 

Ha- Am ' s hope for the new spirit.ual Jewish center in the 

Land of Israel . ~hi s e l ite gr oup would spur the entire 

nation to reach the greatness of 1~ich it was capable . 

The Bene Moshe were to be well educated spiritual and morn1 

leaders , of the hiehest ethical stannar ds . The~r were to 

devote theMselves to the enrichment of the Jewi~h natio"l , 

not ror individual ~oals . 

As we hnve seen Ahad Ha- Am aprears to have ciivirled 

Jewish soc i ety into two basic divisions . The l · r~Pr 

was the masse s ; the h.rge group of .Jews concer ned with 

the nr obleMs of every da~1 exist ence . These oeon1e were 

to be led by the elite ; that smal l ~rouo of moral and 

ethical people who woul c~ dPter riine t he tone irnd nace of 

Jewish lif e and its culture . Ee oer ceived that the 

bi,,.~est ':> roblarn with the Zionist venture up until the 

t ime in which he wrote , wns t hat it concer ned itself 

with settlin11. individuals in the various oln and new 

communities in the Land of I srae l . Arad µa - \m believed 

t~at thi~ wns entirel" the w'"'on~ aooroac'l . His cesi re 

wa.s that cnl·r specially educated e.nd trained leRder s 

of the future of the Jewish nation should be encouraped 

t o make al i yah; who would concentr ate on develoninp t'1e 

I.and of I srael as the soiri tual center for the entire 

JewiRh peo~le . 51 Rather than buildinr a few ~cattere~ an~ 
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impoveri shed settlements, forced to beg for money from 

abroad ; Ahad Ha- Am envisioned a thr iving spiritual conununity, 

ene aged in all aspqcts of l ife devoted to tho renaissance 

of Jewish cul tural life . This lack of a motivattne 

influence doomed any other settlement to the mis er y 

whi ch most of them shared . Further, th '9se impoverished 

communiti e s were incapable of pr oviding any spiritual 

leadership t o the Jewish nation spr ead out acr oss the 

world . 52 So, Ahad Ha- Am sugeested that the movement s end 

only t h e elite who would create the pr oper spir itual 

community i n which the l ofty spi ri t ual P'oals of the 

Jewish nation coul d be r ealized . We have seen that Ahad 

Ha- Am cons ider~d this gr oup to be the Bene Moshe . 

Maimonides !lli! Elite Leadershi o 

Ahad Ila- Am f ound such a divis ion of Je•·rish soc iety 

in the wor ks c f Maimoni des . Be relr'I that MaiMonides 

aimed some of his wor ks at the "masses " while writinB 

other s f or th e elite , the intellectual leqders of the 

Jewi sh nntion . He presented this analysis of Maimonides 

in one of his long est essays ," 'J~w,n t n'Jw ". The 

very title of the essay , "The Supremacv of Reason", 

indicate~ Ahad Ha- A.n 1 s Rt ti t udes conce1"ning the wr itings 

and importance of ~aimonide s . He enter A into one of hi~ 

most detailed anal yses of the sources in or der to pr ove 

his points ; f irs t , that ~aimonides placed reason on the 

hi ghest pl~ne , t hat everything must be based on reason ; 

.. 
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and second , that Maimonides r eco nized the division of 

Jewish society . 

As a resul t of thi s attitude concerning reason , 

Maimonides needed to fit Judaism into his philosophical 

system. Ahad lla- Am claimed that he did this throu~h 

his wri tinrs , halakhic and philosophic (if such a 

distinction can be ler-itimately ma<le . )53 Even if he wer e 

f orced ~o bend and t wist meani ngs and i~ens , he woul~ 

prove that Judaism was philosophy, bused on reaAon , as 

all phi losophy should be . Accor dinp to Ahad Ha- Al'TI , 

Maimonides stated , "· with the conviction that there 

is no r oom for cornpro1nise , and that rel igion "lus t Lea.c"t 

only what reason appr oves • ••• he spar es no oains to 

rid r elip:ious belie" of ever y element of the snper naturnl. 11

54 
His works were wr itten in or der to convince the Jewish 

people that this was the correct anproach to JudaisM 

and its sourc es . 

Ahad Ha- A.n heJd that Maimonides -olaced roa~on on the 

hi3hest olane . To show the r ole it pJ~y3 in Judais~ 

he discusses tho definition of the 1ivine reli~ion--

the Torah of Judai~in . Pe believed that 1~a iMonide <> con -

sidered it to be a c r eation of' r·)d , which he did . Put , 

once revealed , this divine reli~ ion was o~en to the deman~s 

of reason . Usinr Guide IJ : ?.9 AS h "s source , he writes : 

Religlon , it ir true , was riven throurh a ~ivinely 
ins pi red ?ro ~het ; out once ~iven , it ha~ eMer~ed 
from its formatjve sLa."' e and becorne , li\<e !'1"\ture 
a fLf' !" H· C'Y'e«\tio'1 , C:: f"\ n• ir1;:' l.·v~Poen"len I wi '""' 
i..nw"' which can · <> lnvesti ·ate1 'l"'Hl mcie r stood b y 
t}1e f unction o f r onson .• . ·s5 

I 

' 
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Thus , reason assumed the task of defining r eligion once 

jt had been divinely revealed . Reason rei~ns suoreme . 

Ahad Ha- Am considered Maimonides t o have been an 

elitist . He believed that humanity was divided into two 

species , "potential ltlan" and "a c tual man" . "Actual man " 

was the higher of thfl two i n develooment and , "potential 

man" existed , without a doubt , for the benefit of the 

9erfect be ine ; the "actual man 11
• 56 The number of people 

which bel ong to the catagory of "actual Mon " was the 

extreme minority . ~7 
Ahad Ila- Am also contends that Maimonides had a 

specif ic our oose in wri ting the Nishneh Tor ah . He wr ote 

it for ordinary ueoole , f or those incapable of reaching 

the heie;hts of the "actual man" . ''Here he sets forth al l 

the practical laws of reli ~ion ~nd mor alitJ and all the 

t rue opinions in the for~ best adao ted to the understandin 

of the ordina r y man . 11

58 This enables Maimonides to 

introduce philosophic themes into the Mishneh Tor ah 

without ar guing f or them on philosophical ~rounds . Ve 

also u s~s the Mishneh Tor ah to define and exnl a in t he 

function religi on and the mass es must fulfill f or the 

philosonher . "In a wor d , the Mishneh To1•ah sets out 

everything the~ the divine r elir ion must t each in order 

to fulfill its function , and sets it out pr ecjsely as 

it ought to be set out for that puroose ."59 By presentin~ 

a seelflingly innocent work , Maimonide~ s lips in his new 

ideas , which
1
since t he Mishneh 'Porah wo s written in 



Mishnaic Hebrew and a poeared as a serie s of "canonical 

dicta " , would have been accepted 2!l faith . 60 
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Maimonide s was then forced t o write a work f or t hose 

who were not amon~ the ord i nary people; for the philosopher 

and the fled Bling philosopher , who were Jewish, yet 

oerplexed by seeming contradicti ons between the Torah 

and phi l osophy . For the minori ty , Maimonide s had t o 

show how the Tor ah was cons5stend with reason . He 

achieved this with the Guide of the Pery> lexed . 61 

Ahad Ha- Am makes the point that t here is a visible 

and deliberate bifurcation in Maimoni<les wo~ks. The 

Mishneh Torah and the Guide were wr itten f or different 

gr oups of people . Rea son is superior to rel ipion and 

r eligion and halakhah must be exnlaine~ throu~h r eason . 

The Mishneh Torah , written a s i t is for the masses , 

contained his posi tion i n tho f orm o f do~ma , not in 

nhiloso?hical terminclo~y wi th or oofs . The masses d1rl 

not need to know these oroofs , only the philosoohers. 

The actualize d oeople did , so he wrot e the Guide . Tn 

cornoaring the two wor ks , Ah ad Hsi - Arn wrote : 

For the common neop:!.e it ( the Mishneh Tore.!1) was 
nec ess~ry to clothe phiJ osooh1cal truth 1n 
religious ~arb •• • for the few it ( the Guide) 
~as necessary to do j us t t he reverse--to discover 
and expos e the philosophica l t r uth that lay 
beneath the r elipious gar b . For this minority 
c onsisting of tho!1e whom human rea son had attr acted 
to abide wi thin it sphe~e--who had lPnrn t and 
understood its prevailinP phi losophy with al l its 
preambles and or oofs - -could not hel p seeing the 
profound gulf between philosophy and Ju~aism in 
it s liter al acception . 62 

- -
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Thus , f or Ahad Ha- Am , the Mishne~ Torah was a tool 

which Maimonides emoloyed to instruc t the masses . He 

did pre s ent ohilo sophy :in the work, but he clothed it 

in religious Rarb : 

If the dose was accepted no t as t rue philosophy , 
but as r e ligious dogma , that was pr ecisely what 
Maimonides i ntended f or accordin~ to his system 
r ellg ion was to teach ohil osophical t r uth , which 
needed to demonstration. 63 

An Halakhic Jew migh t read "Hilkhot Yesodei Torah" as a 

religious text , never t hinking to examine the premi ses 

which i n r eality were philosoohical. That thi s assumes 

a tremendous lac k or awareness on t he nar t of a legitimat e 

legal s cholar i s obvious . 

Ahad Ha- Am perceived Mai monides to have subor dinated 

religion to the demands of r eason . "Follow reason and 

reason only , he (Maimonides) tells the "per plexed", and 

inter pre t rel igi on in confor mity with reason , for to 

reason is the pur pose of human life , anrl religion is 

onlJ a mean3 t o tha t end . "64 He turned to t~e Guide f or 

his suppor t , and f ound it in III : 51 . In his parable of 

t he ruler ' s palace , Maimonides wri tes concerning the 

relieio1~s ,Tew : 

Those who have come up to the habitation an<l walk 
ar ounrl it are the jur ists who believe t rue opini0ns 
on the basis of traditional authori ty and study 
law conceY'niny the practice s of divine ser vice, but 
do not engage in speculation concerning the 
fundamental or incioles of reli ~io, an~ ~ak~ n~ 
~ ,a1.1iry whateve ,.. reg 'lr1i ng the r "C '::.i ficati on of 
belief . 65 

But , concerning the ph ilosopher , Mail11onides wrote: 

Thos e who have pl unged into speculation concernine 
the fundamental principles of reliRion, have 

. . 



entered the antechamber s • • • • He , however , who 
has achieved demonstration ; to the extent that it 
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ls possibl e , of everything that may be demonstr ateo ; 
and who has ascer tained in divine matter s , to the 
extent that ti i s possibl e , everythin~ that may 
be ascertained ; and who has come close to certainty 
in those m~tters in which one can only come clos e 
to it - -has come to be with the ruler in the inner 
par t of the habitat i on . 66 
Ahnd Ha - Am was able to 9how exnlicitly that MaiMo~ides 

elevated the philosonher to a ~ositior. closer to the 

"ruler " than the r elig i ous per son . It js the phi l osopher , 

the one who' oper a";es within the realm of rea son , who is 

the mos t esteemed by Maimonides . The Gulde WAS written 

to enable the p,ilosopher t o r emain within .Judaism and 

t o see that the Torah wns i~deed based on reason . Ah~d 

Ha- AM claimec'l that what f1aimonides in eff ect we~ t r ying 

t o do , was t o pl ace r eason as the f inal ar biter , in 

the stead of faith . This was nothinP shor t of a ~ajor 

r evnlut l onar :· SUl'."""estion . 67 
I~ is i~norta~t ~o note that Ahao HR - Am reco~nized 

that J1nim~nid~s considered the Prophet to be the epitome 

of the ;:>erfec t "R.c tual mn!1 11
• 68 As f or Ahad lla- .i\M, so 

f or rlai monide!'I , the Prophet was to bo the le'lder , t°lif" 

one who c!'-10.llenged the r est of the peorle to r eAch t he 

hei3hts (bo boccme actualized, ~or Maimonides) . Ahad 

Ha- PM believ~i that ~aimonide~ did give roli~ion a 

Sf)ecial r ole, even i f it were subor dinate to reA.~on . T1'ie 

purpose of reli~ion was to re ~ula e society ; ~o that 

t~c perfect perso~ would be able Lo exist in the nrope~ 

envir onment . Reli~ion cuides society in the ~ro~er mor al 

-- -
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path . It was a i med at t he mas ses , not at the chos en few. 

Dr nwi ng upon Guide JII Cha pters 23 and 28 , and II C~apters 

34 and 110 , Ah ad Ha - Am contends that Maimonides defi ned 

the a i m of rel i~i on as the t ool us ed t o pr enare t he 

soc i et y : 

And if r el i g i on cannot direc t l y r a i s e i t s f ollowers 
to t he s ta~e of "actual man ", we mus t conc lude 
tha t i ts whol e pur pose i s to prepare the i ns t r ument 
whi ch is neces sar y f or t he at t a i nment of t ha t end ; 
and the ins t r ument i s soc i e t y , which create s the 
envi r onmen t needed f or t 11e " tictua l man" . 'I'he aim 
of r el i gion, t h en , i s "to rerulnte the Poul and 
t he body " f o soci e t y at lar~e , so as t o make it 
capabl e of pr oduc in5 t h e gr eatest number of "actua l 
men " . To t his enrj r el iGion mus t necessar i ly be 
popular ; its te a.cli in~s and pr escr i ptions mu ct be 
di r ec t ed not t o t he chos en f ew, who str ive af ter 
ul timate perfec tion, but to soc i ety at lnr ge . To 
s ociety at lar~e i t must rive , i n ·~e f i r st pl nc e , 
t r ue opinions i n a for~ suit ed t o th e i ntel l i gence 
of t he ~ar.y ; sec ondly , a code of ~ora l ~ , i ndividual 
and ~ocinl , whi ch make s f or the hea lth of t he socie ty 
an ti t'1e Hell- be in,:- of i t s memher s ; and thj r dl71 , a 
code of relivi ous observances intende d t o educste 
the many by keepin~ the qe t rue opinions and mo r al 
duties constantly be f or e thei r minn f' . 60 

Reli g l on 1 s tAsk t hen , i s to ur ovide t ho Mor a l i nstr uction 

f or the oeopl e in orier t~nt the socie ty wil l be on the 

hi~hest mor al pl ane . This will enable ~~e "actual ' zed 

r; e ,.1" ot' tn ,., ~1•' i ety to r each thei r -te"es of oerfectior • 

. ,had F.a - ;,m " O"" ti"1ue '1 thr ouu,h t he cour s e of his es say t o 

ar gue this poi n L, us in~ extensive r e f er ences to Ma l mo iies 

workE , es pee inll ;; f rom t h e Mishneh "floral1 . 

Ahad Ha- \m f ocused ~n one ot~er oo1nt . I n hi s 

di scussion co!'lc ernina t he '' actual mnn " , ~ha 1 Ha- ·\m a.ttem!')t :; 

to show t~e r eouiremen ts tha t such a oe rson must ful f ill 

in or der to r each th i s state . MJiere i s R suor eme mor al 

en 1 f or whi ch nl J. the vi r t ues ar e a pr enar ation ennb1i n"' 

----;~- -- -- -- , .. _ 
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the person to dist inguish between the extremes of behavior 

and the correct tyoe of moral behuvior . He fin<ls support 

f or his position in Guide III :54 . 70 
Finally, ull of this wor k which Maimonides did was 

di rec ted wi th the Jewish nation at hear t . This must have 

been a motivating f actor . How could h e have devoted 

ten years to the compilation of a code of relig i ous 

practice when they had no application to his ohilosoohical 

system? 

'vn1at , then , could have led Maimonides to devote 
himself t o this task i f he had no t felt o oatri ot ic 
a t tachment to his people ' s Torah and ancient customs 
even where his philosophy had no oarticular u~ e 
fo-r them? 71 

vfuat Maimonides did , was to orovide the Jewish people 

with a new and better expression of the Jewish relig i on , 

one that could better pr otect itsel f: 

••• the national sentiment did ~ain q ~reat deal 
by the t ransf ormation of the Jewish rel ~ion-- the 
only national possession whi.ch had survived to 
unite our exiled and scatter ed neo1le-- 1~to the 
philosophical truth , f irmly based on r ational and 
(as Maimonide s sincerel y believed) i rrefrable or oofs , 
and consequently secure against assault f or all 
time . • • • So we come finall y to the conclusion 
that with Maimonides ••• the ultimate aim (thouRh 
perhaos he did n0t clearly realise it himself( ! ) 
was a national one . His task was to shape the 
content and for m of Juda.ism that it could become 
a bulwark lln which the na tion could deoend for its 
continued survi vAl . 72 

Ahad P.a. - Am has conveniently f'i t Mairnonirlel'I into his 

conception of thP course of Jewish histor y . We fin~ 

that even thou~h Maimonides may not have r ealized it , 

he was creating f or the nati onal rood ; he was pr ovidinR 

the Rtruc ture upon which the .Tewish nation woul~ r e l y 



' 

- 1 L.1 -

f or pr otection aga inst outs ide nr essures . 

Ahad Ha- Am ' s contention that t her e was a bifurcation 

be t we en Maimonides t wo major works , enab l es h i m to hold 

that Jewish soc i e ty was s i milar ly divid ed . This be U ef 

i n t he div ision of soc iety i nto t he mas s es and the el i te 

was t he reason that Ahad Ha - Am considered the need for 

a spiritual cen ter which was contr ol l e rl by t.he Bene 

Mosh e . This p;r oun could be compar ed to t h e philosophers ; 

the "actual men" . 73 They would lend the Jewish nation 

on t he basis of sound huma~ reasonin~ and analysis , 

wi thout surrender ing to some external author ity . I n 

Maimonid e s works , Ahad Ha- Am r ound str on support for 

hi s conception or the "community of or i e sts " wii.o 1nust 

prepar e the path f or Lhe masses . He al so f ound suoport 

f or his c laim tha t Judaism must be analy?. ed and uodated . 

He considered Maimonides to have done just that . One 

cr ucial aspect of Ahad nA - 4m1 s discussion about ~aimoni de s 

is his claim that Maimonir.es subor dinated relipion t o 

r eason ; that faith took a secondar y rol e t o r eason . He 

claims that. Maimonides made human renson as the cen t r al 

author ity , " . • • as r eP:ar ds 1aimonides • he nl ace rl 

the sour ce of the oblif•"lti on not in anv e xternal author~tv , 

but in human r eason itself . " ~ • Thu z , Maimoni~es now can , q 

he equcl ted wit"' the t r end of t i-.oui;-":t :!. r t'l-;e 11"l'"" ,..entur; , 

a :-,d i r i · consor.nrce wiLl'' .~:ad ·ia- 4:n 1 <> system 0f !.11inkinp . 

'l'hrou.;i.ct.t his discus s ion or Haimonides , !\had Ha- Am 

atte~p ted to show how a J ewish cul ture coul~ develop--

. 



and how t he elite would be the creators of that culture . 

It is in this discussion that he indicates how str onsly 

he follows Tar de --Ahad Ha- Am presents a ~aimonides who 

places the el ite few at the head of society . Ahad Ha - Am 

believed that Maimonides was rl i rectly responsible for 

such creation of Jew jsh culture . This is evidenced by 

the Mi shneh Torah and the way in which Ahad Ha - Am beljeved 

it inculcated the masses with new ideas--ulti mately 

l eading to & new appr oach to Jewish cul t ure and Jewish 

life . Con~istent with his agr eement wi th t he concept of 

Kultur , Aha d Ha- Am also claimed t hat 1aimonides subor dinated 

religjon to reason-- thu~ Making religion but one asoect 

of Jewish life rather than being the determining factor 

f or the development of Judaism . In ~aimonides , Ahad 

Ha - Am foun~ a man de ter mined to create a Jewish culture 

based upon the ideo.l of Absolute Justice and guided by 

sound scientific rea~oningy-exactly the goal he had f or 

Jewish culture . 

·. 
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CHAPTER v--SOME Pl10RLEMS n r AHAD HA- AM ' s 

CONCEPTI ON OF JEWIS'P' CULTURE AND HI S USE OF SOURCES 

~ Ha- J\rn ' s Periodjzation of !lewish Histor..z. 

Ahad Ha- fun ' s three- f old division of Jewish histor y 

was determined by his natjonal istic hypothesis . The 

divisions corres?onded to the three stages of development 

of eneral culture of Comte . As we have s een this 

hypothesis was derived f r om both the positivist influence 

upon his conceptual framewor·:c , and llahman Kroc'1rnal ' s 

system of cycles of renewal . Ahad Ha- An ' s periodiza.tion 

leads him to the conclusion that his ti~e was the bepinnin· 

of a new cycle and that naturally , Spiritual Zionism 

with the Spiritual Center would be the vehicle t hrouph 

which the nr ocess of r ejuvenation would be accornnlished . 

This division a noears to be both ar bitrary and 

ar ti f icial. Ahad Ha- Am ' s clai"I t lrn t anv emot.asis on the 

individual resulted in a w~a~eninp, of the ;rational SDi ri t 

--wh ich was cornorate in nature- automa ticall~1 for ced hi m 

to deniprate any wor k that beRan to str ess the indivi dua • 

T~us , he relegated the per iod after the destr uction of 

the First Tenple to a time of continued weakening of the 

Nat i onal Spirit ro~ he saw incr eased emnhasis on the 

indivi dual , and a turning to a supernatural solution 

for lne cond1tions in whi ch the Jews f ound themselves . 

He o.dmitted that this nr ocess was "an inevitable ou t come 

of i~s ( the nation ' s) condition and histor y . 1 Only the 



short period o!' Hasmonean r ule exhibited a st:-engthen1nc; 

o f the national Spirit . After the destruction of the 

Second TeMple , the entire cour1e of Jewish hi~tory 

occur ed in Exil e . Ahad ~a-fUTI found no pl immer of a healthy 

expr ession of the Nat i onal Spir it durjn~ the course of 

the next 1900 years. All is Galut , which wil l enn only 

with the e~tablishment of the Spir itual Center , which 

will spar k the people tc live a~ain accordin~ to the 

essence of the NRtional Spir it--Absolute Justice . This 

appr oach comnletely ipnores the tii1es r'luring which 

Judaism pr ew in str ength and developed flourishing ex-

pressions of Jewishness . Ahad Ha- Am does nr t reco~ni.zA 

the mar,n' f icent periods of Jewish hjstor y such as the 

Gennie Period, when such contributions as the beeinnln~ 

of tl">e use of Resnonsa be~~m , a liter ature in which !\h1=1 d 

Ha- Am had a solid ~roundin- . There is no mention of the 

maGni ficent develop1ent of t~e so- called Gol~en AFe of 

Jewry in Islamic Zp~in . nec~use it is r ooted in the 

'Jiaspora, \had ~a - AM does not reco~nize it as a uniaue 

and healthy neriod . This i s i n S""' ite of his earlv love 

for the Spanish writers and his clAim that Jehudah Halevi 

r ecopni zed the uninue status of the Jewish oeoole ns a 

moral Supernation . 

For more than e ight hundred yenr s a~o , there lived 
a Jewish oholoso-p''ler--poet , Rabbi Jehuda TTalevi , 
w~o reco~nizcd the inner mcaninc nnd value of the 
election of Israel , and nqrle it the foun~ation of 
his sy~tem , ver y much on the lines of what r have 
said above ( in his discussion on Israel ' s elec tion 
--our nose- -as the mo r Pl Sunern~tion) , thou?h in n 
different s t yle . 2 

,--.~.-r-· 
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Thi s was a period when a re juv enation of t he Hebrew 

l anguage occurred , when the fi r st Hebrew grammars were 

de s i gned , when Hebr ew poe t r y r eached magni fic ert levels 

or beaut y . 3 

The ar bi t r ary s t r ati f icn t:on al so i gnc r Ps th e g r eu t 

cor t r i butions of c:. l1"' .Jewi sh comrnun i ty of Pr ovencal. 4 
And de spite h i s cleep r es pe c t f or t he wor k of Ra shi , he 

fail s t o r ecor nize the Spiri t inher ent in the development 

of the i mpor tant Nor t hern Euro? ean J ewish com.~unity at 

Rashi ' s time and f oll owing . 

The cont r i butions of t he Tosafists t o Talmudi c 

s tudy ar e impor t ant and extens i ve . Yet , bec ~use t~ey 

cr eated t!'leir wor ks in t he Di aspora , Ahad Ha- Am r el egates 

t hem to the wide period he cons i der s t o be indicat i ve 

of a weak Na t ional Spirit . He doe s not ev~n mention 

t hem . 

Jewish Cultur e and the Secular i zati"ln of' J ewish Life -- - -
Ahad Ha - Am ' s cont en t ion th a1: J ewish s oc i ety is 

based on t he i dea of Kultur and Nntj onali sn deepl J in-

f luenced his perception of the development of Judai s~ . 

Thi s influen~e caustis Ahad Fa - .!'l t o "s ecul ar ize " Jewish 

h i stor 1 . He crea t~ s a divi qion b e t ween t~e r e l i c i ous 

and the Cul tural/Nat i onal , wi th the r elic i ous bec ominR 

only one par t of t r e Na tional expre s ~ ion of the J ewish 

people . 

Aharl Sa- Arri ' s long a~alysis of t he r ole of the 

-

, ,/ J ¥' 
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Phari see! is indicative of this pr ocess . r o lon~er are 

the Phari~ees moLivated by their reli~ious sensibilities . 

Instead , Ahad Ba- Am f ound the ·ational Spi rit beinr 

expre sser'! in the:ir innovations--w"lich he con!1 iders to 

be nationRl and not so much relipious . 'T'he Pharisees 

wer•e the heir 3 to the Pr ophetic Spiri t.--whi ch was the 

National Spir it of the Jewi sh people . 

Ahad Ha- Am redefine~ the ~eriod of the Pr ophets as 

one wher e the neople begin to be t.aueht the Tation-. 

Spirit. He regards thi:-> period as the beojnninrr of the 

develo~ment of the Jewish na t ion , not as a sta~e of 

r elieious development . 

Ahad Hn- Am' s rlivision of Jewish ~ociety and histor y 

is ar ti ficial . Until the Enlirhtenment , with t he 

accom::ianyinl7. civil ri r.;hts he Jews rec ei ve rl , it is di f.f'icuJ t 

to nr ove that there WlS 11ny separation between the 

re lipi0u::: and seculPr . These terms have no re " l mean:in<" 

until t:!'le Church ( o:' s:;naPO"'Ue ) lo::: t control over the 

legal nsnects of the comrnuni ty . .\s lonp RS eccle s i astic 

law was .:!:b,! law t here wn.s no !luch di.chotomy . The 

statutes in the Torah A~~~ar to be n law code f or an 

entir"' .s oc ~ ety to follo1·• , not j 1 rnt a r clirdour catechisrr. . 

The ~attl11 1AhAt the 'i"l."IMOnean::i an'l the ir allies foul"'ht 

was tc r estore the Temple cult , whoPe ler'Rl f oundationr 

were in the Tor·1h , 'l'he P'iari s ees A!lC ~i:irlducAes ar p-ued 

l onr" and 'rlard over intororetations of' t'1e Tor nh as the 

leN'al code of the JPwi sh ')eo':1le . 5 The Phar isees based 

- .. ~,..,,. 
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their innovations uoon Biblical verses and ?r oscript i ons . 

The wor ks they created were cer tainly nati onal in char acter , 

on t his point :mad Ha- Am i s correct ; but it is extremely 

difficult to distineuinh between t he nationa! and the 

rel igious . This holds t rue for the Tal mud and the vast 

ar ray of legal literature that f ollowed . The I1!!:, the 

Shulhan Arukh, t'1e Levush ; all these wor1rn wer e ler;al 

code s drawinp uoon the t>ible , Mishnah and Tal:nuri for 

pr oof texting . They were code~ by which the Jewi~h 

people rletermil"le C. thei r daily ~abits . 

Today we refer to these works as relig ious law . At 

tLe time t'1ey were wri ttel"l , they were .!:h£ law . 1\ ne:-non 

was Jewish by definition when he or she lived hy the lnws 

of the Jewish com:nunl ty . The r elil""iOU!' was not si:?con iary 

to the nat i onal , it ~ the national . 6 

;J1iH Ea- Air rlid captur"" "lar t of this imc'!Pr~tanc'il"lr-

in his letter t o Rabbi To i; i~ w~ich he contends that 

t~e various l•w co~es wP~P "nur Le w" . Indeed t~ey wP~e . 

·re de~criberl his ul"ldersta"'liin~ of relir · on an 

~!nt ionalisri mor e in de t a 1 in a let ter t.:> c .. ..,.,.ar:'a 

.::''"er· all , I ca"'ln'>t sre q- r; '>Cr~ R~,' in ~P Y' n it tir" 
lhe r el:sion to stan~ . In lhe final ana l;sis , do 
we not a ll ~oo~ upon reli ~ ion wilh lovP anct r es pect? 
For sane of us r elii;i;ior. : s the lepal comnentar~· of 
Perl Mep3di~, anrt f or others lt is Isaia~ and 
Jeremi'l.h . 'Jc are nat~o··,,1li'3ts w:-io t'l'<:e our C"tund 
on ~he basis of history • • • 

7 
ie sees thP de'l e lor:>ment of reli:-ion as par t of t11e 

historical nr ocess of the Jewi sh ~eo~le . uowover, he 



again stresses that t his developmen t t ake s pl qce as 

par t of the mor e inclusive na t i ona l deve l ooment of the 

Jewi sh people . His le tter to Lev i n continues : 

- 1t;3-

. . • we , whe ther we nr e believer s or not , are not 
able to do away in writin~ with the reli~ious f oun
dation as if it never existed . And i f we t r eat 
our nationalism with l ove and honor , and also reli~ion 
in genera l , as long as we do not perceive i t to be 
" the most imoortant thin3", but as a par t of the 
!ati onal Soir iL , which continually develons t oPether 
with lif e . 8 

( In his t ime , consistent with the preval en t ideol o ies , 

he could wr ite this . ) 

I t is difficult t o pr ove that this ha s been the 

case thr oughout Jewi sh history . He i s , no doubt cor r ect 

t hat the reli~ious prac tice s of he Jewish peopl e 

developed and we r e a ff ected by the cour s e o f h i stor y und 

the way they lived . I t is Rnother thinp o claim ~hat 

this develo~men t is merely an as pect of the overall 

Na t ional Spi.rit ' s deve l opmen t . One could just as 

easily claim that one can t r ace the deve lopment of the 

Jewi sh people throu~h the development of the r eliv,ion , 

f or it was the le~al and societal framewor k within which 

the co,nmuni ty opera ten . 9 A'1 ad Ha - Am apoear 11 t o be &ruil t.v 

of violatinr- one o f his own pr inciples . He does not 

accept the oast f or whet it was , he r einter prets it to 

squar e with his conceot ' on of Jewish culture . 

Problems ~ Ahad Ha - Arn ' s Us e of ~ Source s 

Ahad Ha- Am is very careful when he tur ns to the 

sources ~ o supoly his ar guments wi th a strong base . At 



-1 54-

times he has to r e i nterpret them, a t times he is ext remely 

selective in what part of a vers e he will use . He wil l 

at time s deviate from t r adit i onal or h i stori cal understanJin~s 

of Biblical personaliti e s to pr ove his point , even 

ignoring what appear s t o be the facts of the historical 

situation . 

It is in his e s say , where he ex~ibits 

this tendency mo~t stron~ly . Jn order t o or ove that 

Moses is the epitome of the Prophe t , as Ahad Ha - Am 

defined him , he is f orced to 7 0 t o ~reat len~ ths to edit 

the Torah ' s de scripti on of Moses ' life andaac t ivi ties . 

We have seen wha t type of Person Ahad Ha- Am described 

Mos es to be . Wha t we need to do i s n.nalyze the re i:tsons 

for his deliberate violation of what the text savs abou t 

t he man . 

Ahad Ha - Am draws a di stinc tion between what he 

calls "archeological t r uth " and "historical ruth". 

"ArcheoloP, ical Truth " is what one can learn fr m the 

obj ective data ; f r om einpi r ical inf orma t i on concernlnp; a 

per son or time . "Historical t r uth" i s someth ln~ altoge the r 

different . It i s t he for ce tha t creates and f ashions 

histor y . The "facts " a!'e unimoor trm t about these unique 

i nd ividuals who have had an imoac t on the course of 

his tor y . 

Hi storical t ru th is tha t , and tha t al one, whi ch 
reveals the f orces that ro to mould the social life 
of mankind . Ever y rnan who l eaves a perceptibl e 
mar k on thRt life, thou~h h e may be a ourelyiimagina r y 
figure, is a rea l hi s torical fo r ce ; hjs existence 
i.s an historical t r uth . And on t he other hand , 
ever y man who ha s l eft no imor ess at R oar ticular 



time never so i ndisputable , is only one of the 
million : and t he t ruth contained in the stateMent 
that such a one exis t ed is merely literal t ruth, 
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and makes absolute ly no difference and is therefore, 
in the h istorical s ense, nn truth bt all •••• 
Hence , I do no t gr ow enthusiastic when the dragne t 
of scholarshio hauls up some new "t ruth " about a 
g rea t man of the oast ; when i t is proved by the 
most convincin~ evi dence that some national hero , 
who l ives in the hearts of h is oeople, and influences 
thei r development , never existed , or was somethln~ 
absolute ly unlike t~e oopular pi c ture of h i M. On 
such occasions I tell m.rself : all thi s is very fine 
and very good , and certainly this " t r uth " will 
erase or alter a oar aRr aph of a chapter in the book 
of archeology ; but it will not make histor y erase 
the name of its her o , or chan~e its att itude towar d 
him , bec Ause real h istor y has no concern with 
so- and- so who is dead ••• its concern i s only 
wi th the livin~ hero , whose image i s ~raven in the 
hearts of men , who has become a f orce in '1UJ"lan life . 10 
By qdopting this aopr oach, Ahad Ha- Am can i~nore the 

objective facts about the past . His conceotion of "histori 

cal t r uth " allows h1m to reject this sort of daLa anf 

-Jerive a per·ceotion or a persc"' •1hich couJ - uel, le in 

co:> .. ler.e opµo:-Jit ion to " the rnosr. co11vinc in'7 evidence " . 

lie imposes this appr oach on his perception of ~oses . The 

facts about ti1e man matter n )t , wh at is imoor tant , is 

what he means to t~e Jewiah people . Whether or not Moses 

was a real oerson is of no concern . ~e exists as an 

"histor ical truth " for the .. Tewish people , ann has been 

a f orce in the development o f its life . 

The myth of t·los'.s and its impact is what is crucial 

an~ real to the Jewish peonle 

I care not whether this man MoseA r eally existe1 ; 
whether his life and l1js activity really corresoondeti 
tu our t,..adit · on11l account of him ; whet'1er he really 
WAS the snviour of Israel and ~ave ,is pPo~le t~e 
Law in the fo r m that is oreserved amonQ us ; an~ so 
f orth . • • . ~·le "lave a~other Moses of ")U!" own, whose 
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image has been enshrined in the hearts of the 
Jewi sh people for generations , and whose influence 
on our national life has never cessed from ancient 
times till the present day . The existence of this 
Moses , as a his torical face, depends i~ no way on 
your scholar s investigations . For even if you 
s ucceeded in demonstrating conc lusively t hat the 
man Mos e~ never existed, or t~at he was not such a 
man as we suoposed, you would not ther eby detract 
one jot from the historical reality of the id eRl 
Mos es --the Moses who has been our leader not only 
f o r f orty years in the wilderness of Sinai , but for 
thousands of years in all the wildernesses in which 
we have wandered s i nc e the Exodus . 11 

Ahad Ha- AM i s then able to take what he describes 

as this "ideal Mos es " and exolain who and what lie was , 

ac cor dini:; ... o "i i s outlook . He is able to r e:nold a Moses 

who will be c onsistent wi th his image of the Prophet ; 

t"le moral Superman, a Mo~es whc live s the "'!at.ions.l Snirit . 

tto lon~er nre the soeci f i c s o f Mos es ' li f e iMpor tant . 

And i t i s not only the exis~ence o~ t~ir ~ones that 
i s clear and indisnutable to me . His char acter is 
equally plain, and is not liable t o he alter eri by 
anJ archeoloe ical discovery . This ideal--I re~son 
--has been created in the s~irit of the Jewish 
people ; ~nd the creator ~reates in his own imar,e . 1? 

Inasmuch as ,•.hurl H!i - Ain has h i s own concepti on of 

the 11 Spiri t of the Jewish people " it is not sur pr is in;r 

l o di sc over that the ima'7e of 11 idea1 Moses" adheres 

strictly to this spi r i t . By maintain i nr- his i dea of 

11 his tor ic e 1 t ru th " ,\han Ra- Arn c "in conveniently i pnore 

any fib lical references or t raditional account o f Moses 

that m1y disagree with hi~ . qe i s able to c r eate a 

Moses in h is OW"'l i.11age . 13 

~ Ha-Am ' s ill 2.£. 2 Prophets 

Ahar'l 1ra - Am continue s to employ his hyoothesis con-



cerninE the National Spir it and ribsolute Justice wi t h 

the Prophets . As wi th hi s analyAis of Mos es , when he 

discusseA the Prophets he all but i gnores th~ r oJe of 

God . The f ocus i s Righteousness ~nd \bso l u te Justice . 
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Pr ophecy becollles the embodlment of the na tional Soiri t . 

The Pr ophet no lonrrer is tr.e Messenger of God , but t'le 

t r ansmitter of the NRtional Spi r it . This r einter pr etation 

of the r ole of the Pr ophets is cr ucial f or Ahad Ha- Am ' s 

understnnding of tl~e develop!llent of Jewis•1 culture but 

it doe~ a co~siderable injustice to the i~nqct anu rolP 

of God in the Pr ophetic e xper ience . 111 This a~nroe c~ 

r eaches down to his u:>e of the sources . Perharys the 

111os t ext.re111e exa..•1ple of ~h1ul ·a- 1 1 s u~" , ... ... '1 ~ s ·~rcc3 

.. .rter an extensiv e discussion O'!"l t•~eopr-oblerrts of the 

pre 0 en t stat.a of colo'!"lization in the Land of Israel , au~ 

to the lac~ o f the ation~l Soi r it ~e wri tes : 

"Ph is , then i~ the wren,.. wav . Certainly , seeinP' thRt 
the"e r u; ns rir e nlrea"ly tl'ere, we nre not n t 1 ibert~r 
to ne~lect the tasK of mendinr, and improvinr as 
far as we can . nu~ qt the SA,e ti e we must remember 
that it is not on these t'1Rt we "'lUSt base our hooe 
of ul t jMate su~cess . T~e henrt of the people--
that i~ the foundation 0"1 which the land wil l be 
re,.,.enern terl . •,nrl the peo"'l c i .. brot~en into frnmnent!'l . 

So let us retu"'n to the r o11.d on which we star ted 
when our idea first qr~~e . Instead o f an~inv ye t 
more ruins , let u~ endeRvour t0 rjve the icea 
itself str onc r oots and to strenathen nnd ceeoen 
~ts hAld on the ,Jewi sh peonle , not b',. f orce but 1u, 
~- sp)rit n,,~ Da ·~ ,n,~~ .~,~·n~ •S ). 'iihen 
we :;hall in U me ~ave the oossibili t y of doinr 
ac cual wor~< •1 S 

Ahad Ha - Am h~s li f ted a ver se from Zacharia (l ~ : 6) 

entirely out of conte·<t , and has rlone s?me ecHtinc- . The 
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vers e r eadn in t~e oripinal •n1,~ •• ·~ ,n1~~ a~l ~·n~ •~ 

n1a~s · •n · ,Da . Ahad Ha- Am ha s exci sed any r eference to 

the fac t that in the Biblical ~erse it js the Spi rit of 

God that i s the motivatina force . In Ahad Ha- ~..rn ' s context 

this i s no l onper the case , the Spirit jtself is the 

fo~us . 

Problems With Ahad Ha-Am ' s ~ 2.£ Mai monide s 

Ahad Ha - Am contends t he Mai moni des wor ks show that 

he believed in tha bi f urca tion of society . Tnis i s 

crucial to Aha c'! Ha - Am ' s belief that it was the elite 

of socie t y who were to lead anrl direct . That he is abl.e 

to f ind a s trong supuort f or thi s position in the wo r ks 

of perhaus the most ca oable Jewish mind of a l l time , 

coul~ only s erve to stren~then his case . He clairnr tha t 

Mairnonides held that "r eli1rion must teach only what reason 

a opr oves • • • he scar es no oains to rin r eli PiouA belie~ 

of ever y element of the Auoernatur al . " is certainly 

an over statement ~ince Maimonides coJ11JT1its himoel f to the 

doc t r ine of creatio ~ nihilo . 

Mai monides idea of "actua lized and ootential " human 

levels pr ovides f1had lia - Am with a solid p;roundinu f or 

his con tent~on . It i s al Ro t rue that the Gui de 2f ~ 

Perplexed is cer·tainly a work for the stud ent who has a 

f amiliar i ty with ohilosooh" . Maimonides wrote the text 

because thes e students were becoMin~ oerplexed concernin~ 

the apparent conflict s between phi losonh:,• and Torah. 

-

-· --~ . .. 
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••• t he perplexed had to he sat1s fierl t hat they 
could devote themselves peaceful l y t o the acquisition 
of the I deas , wi thout bei ng di sturbed by the thouP,ht 
tha t i n do i ng so t hey were re j ectin~ t he fundamental 
pr i nc ipl es of the •rorah . Thu~ was the task which 
Maim0nides set himself in his Ja s t book : t~e Guide 
.£££. the Perplexed . 16 
Shlomo Plnes nebates whether the Gui~e is such a 

clear nhilosoohical t ex t , holdi ng that it conta)ns little 

mor e than "an inkl1 ng of physic s and metaphysics ."17 
Fur ther , the Guide may hnve been wr itten a s an a ttempt 

to prevent the phi losophi cally inclined student fro~ 

becominl2' indi f fe r ent to Jewish law , r ather t\1an to 

phiJosonhi ze Juda i sm as Ahad IIe- 'Un maintidns . 1q 

Ahac Ra- Am also mainta.ins that :taimonides inser ts 

philosonhical doctrines into t~e Mi shne~ Tor~~ in the 

gar b of r eliaious dopma, in order to teach the masses 

withou~ t~eir realizinf it . But the attemnt to ins ill 

ohi losophical ideal~ with jn the minds anrl hear ts f t~e 

masse s was cover t . Tt i., '.tnclear whether or not this 

position is cor rect . Tiie debate has been lonr and continuous 

RS tn whether OI' no t the Mishneh Torah conta ins overt 

philosophi c doct r ines . There ar e scholar s who "in ri 

t~~t MaiMoni~es instilled all hi s work~ with ~hilosop~~ . 

attemptin•' to convince t"f-1e masses to folJ.ow the path of 

car Bful inouiry and to base the i r reason in~ upon wisdom . 

Isador e Twer ::ky wrote : 

'l'he 1ma e of Mai monides .11s a philosonher i nsis tint
uoon the ~uperiority of the theore tica.l life , 
auestin for a rationa le of the law and intimatine 
whac ar e its nostlnte s , is , in fac t , f ully developerl 
in th~ · ore-Guide writin~s . MaiMon ides consistently 
imposed R sensitized vi ew of re l i~ ion and morality , 
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demandinc a full and uncompr omising , but inspired 
nnn sensitive obs ervance of t~e law, ope~ly di snain~nr 
the perfunc tory , vulgar view of the masses , searchinP 
f or the ult imate r eligious si8ni f icance of every 
human ac t i on ••• and urging a commitMent to and 
quest for wi sdom. 19 

Ahnd Ha- Am consistently maint<tins thqt Maimonides did 

not wT'ite his Guide for the masses , t~at ohly the el ite 

( the "actualized man " ) woul rl be s erved b-y the book . 

Ahad Ha - Am also under stands Maimonides as subor dinatin: 

r eligi on to ph~losophy . Whi1-e this is necessar y wi thin 

hi s system of thourrht , we r ave seen that he subo~dinates 

r eligion to the position of betn: an nspect of t he 

National Spi ri t , Animonides may not hnve in r eality done 

this . ~ccordin~ to ~avid H~rtman , Maimonides wns (and 

~erha~s still is) unique in Lhat ~e ~oes not ~ubordinate 

reli~ion to philo sop1 ~ or vi ce n ver sa . 

Mainonides , the wr iter of the Yishn~h Tor9h and the 
Gulde , re~air~ all~ne!y fi~ure because he believe~ 
t l-tu t 'i '" otal Cl)m.'"li.t!"'ent l.:) the Je~dri, h"B" of l.!.f'e 
--Hnlakhnh- - c<tn be maintai.11eri by one w'rlo~ re cot"'n i z es 
that t~ere exist~ ~ ~~th to Go~ in~ependent of t~e 
Jewjs~ t r ndi'.::ion . '!a inonide!; ·· a.!; a witnei-s to t'rle 
fact thrt intense lo7e for a oar ticular ~ay o f 1 1 fe 
need ~oL 0ntail intel lec tua 1 and spiri tual ln 1 l~ference , 
to that which ic b'3yonl one ' f. own !.ratiition . ? '1 

This lei 4aimcni1es to ~resentlnc ph ilosop~y tn a1J Jew~ 

not just t~e e:lt~ : 

!'ai~onid~~ , w~o plnced a h ;~ vnlue on ?hilosoph: , 
cin no~ r estric t hi~self Lo cornmunicatin~ ~is 
nhi1osC'rhical under~ta'il.:.n[; of ,Judaisl"l to t '•e 
per~lexe~ student alone , hut nlso Rttem?ted t o 
lead the t rarlitional 'ha1.e.l<~t c J,,-w towar d 'l. nhilo
soohi cnl Jricnt~·tun to Jewish soi rl tuality . 21 

Fe proceei" to atte'lpt to illustrate hi~ contenti on t\. ro•.u~h-

out the course of hi~ boo~ , fin~inr "Ot just cover t 

........ ~r-.. . ~. 



philosophical doctrines in the Mishneh Torah , but also 

over t r eferences , which a Jew woll- groundec in the 

t r aditional s our ces could not miss . 
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Ahad Ha- Am ' s approach t o Mairionides is netormined 

by his approach to the Jewish peo?le . W'len he finds 

that Maimonides be l ieved in the divis!on of society , he 

is reflectin~ his own bias . ~had Ha- .'lrn ' s visions of the 

Prophet could be e~uated with the "actuali zed man" of 

?·!airoonides . Further , ,\ha<'! !~a - \m per ceived h: ""Self to be 

par t of the new a~e that would develop a new Mishneh 

Torah , a new Guide . qls vision of the Bene Moshe was 

that thoy would be such "actualized " nersons . Jt is 

ther efore not sur~rising that he finds in Ma i mcnides , 

a person ln consonance with hir, Olm i dea l s . 
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CHA PTER VI --CONCLUSION 

Ahad Ha- Am developed a uniquP conceotion of Jewish 

cultur e , based upon the idea of a 'ational Jewish Soirit 

which had as its essence "Absolute Just i ce". We have 

seen that Ahad Ha- Am drew from a variety of sources when 

he formulated this idea of Absol ute Justice , esoecially 

the i deas of Ku l tur , and the framework of lfahman Kr och111a.l. 

For Ahad Ha- Am this i deal of Absolute Justice was the 

key to the continued existence of he Jewish people , 

and the ideal for whi ch the nation should stri ve . All 

as pects of Judaism were deeoly inf luenced by Absolute 

Jus ti ce . Ahad Ha- Am t raced t'1is i deal t to wha t he oerceived 

to be the beeinninr of Jewish Tationa lism i n its purest 

form-- the period of the Literar y Pr oohets . He believed• 

that Absolute Justice was most eloquently oresented by 

these Pr ophets and the Jewish people needed to once a~ain 

emulate the teachin~s of the Prophets . 1 From the n~e 

of the Prophets Absolute Justice has continuert t o evolve 

as the Jewish nation he ... evo lvP~ . ::> A.h ad l-{"1 - t\.'l'l t ur .... a 1 

t ? tl.e t:he"'r" es of l!l.1·wi"', .. .... · cer anc~ Comte t,o , "ine 

this evC'luti.;rar :i 9.µp i>oa ch . 
3 

1tb'lolute Just:ce µer>1'1ea Led 

all aspects of Jewish life . Ahad qa - Am Mes i~ed that the 

Jew crea te a society i n which every action would follow 

from the dictates of Absolu te Justi ce . T!lu~ when he 

reads of the murder of a youn~ Arab in re taliation to 

the anti- Jewi sh riots in and around Jaffa , he re sponde~ 

.. 
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with an impas sioned pr otest against an action that most 

certainly violated the principles of Absolute Jus tice and 

the dream he had for Zionism. u Hi~ vision was to have 

ever y aspect of Jewish culture involved with the spreadins 

of Absolute Justice . 

Ahad Ha- Am showed himself to be futher i nfluenced 

by the prevailine theories of Nationalism and Kultur 

when he presented that wh)ch he considered to be the 

asoects of Jewish culture . When he claimed that languare 

and literature were two of the most impor tant aspect!" 

of Jewlsh culture he mi rrored the claims of the 'Tatio~alj sts 

of l'iis day . 5 He claimed that t!1ere was only o""le languaee 

which was l egit i mately the national langua e of the 

Jewish people . This was Hebrew-- the language in which 

the Bible was written, t~e l~n un~e in which the Pro,~et~ 

wrote and spoke . 10 other oeople , as fa r as Ahad Ha- :.rri 

was concer ned , could laJ cllli"l to Hebr e1,,r ias its lan~uap:e . 

This was the uniaue rul tural pr operty of the J ews . One 

can find n parallel to this in the insistence that Ge rman 

was th'9 ur i que pr opert.y of the Ger mon people , and "-'at 

others who learned jt would onl y be al i ens using a f ore ip""I 

languaee . 6 
~ie idePs of the Nat.ional Jewish Spirit ani ~bsolute 

Justice apreared f i r rt in the 9e~rew langua~e , and these 

wor ks still serve as a valuable guide for the Jewish 

nation . Ahad Ila - Am cons idere:i '!-febrew to be tli.e laneuape 

of the Jewish people At the t i n: e in whic:"l the National 

Spir it resided in t~o n'ltural environme-nt -- the Lann of 

·. 
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Israel. Therefore , any other languag e--Yiddish f or example 

which did no t aris e i n a natural and healthy envir onment -

coul d not be cons idere~ a truly na~ ional l anguage . Also , 

any lnn~ua~e t hat came into existence as t he r e sult of 

the combi nation of a number of other lan~ua~es coul d 

hardl y be cons idered nat i onal i n charac t er. Also, Yiddi sh 

arose at a very l a t e period i n t h e h istory of the J ewi sh 

nat i on , and only i n Northern and Eai'ltern Eur ope . For 

centuries the Jewi sh people had not us ed t h e " jar gon". 

Wha t puzzled Ahad Ha- Am, wa s how such a langua~e could 

be c alled na t ional . 7 I t mus t be noted tha t nt t he t i me 

Ahad Ha - Am lived, very f ew Jews had a working knowlede e 

of Hebrew. Eli ezer Ben Yehuda ha"! b :;:i. r e l y be~un h i s 

dr ive f or t he revival of Hebr ew as ~ snoken l anPunge . 

Few peopl e were a ble t o empl oy i t a s a s poken living 

langua~e . Yiddi sh wa s certai~ly mor e un i ver sally ~po~en , 

written and under s t ood . However , Ahad Ha - \m wa s correct 

in hi s analysi s , Yiddi ir has to a gr eat extent f aded as 

a l a"l("Ua.Q: e e!'ml oyed by Jews . The horr or of the Holocau~t 

destr oyed the main ~rot:.p of J ews who used Yi ddi sh . I "l 

t he Uni ~ ed State~ , Yi ddish ~av e way to En~li sh and jn the 

Land of I sr ael , Hebr ew ha s become t he dominan t langua~e . 

Nev er theless , a minori ty of wor ld J ewry is able t o soeak 

or unders ta"ln Hebrew today , and mans mor e us e Snr l ish 

a s thei r l anguaPe . I t is har d to support Ahad Jia - .'\rn i n 

hls contentic ::1 that th e J ewn who wro t e J ewish wor1<s in 

a languai:e ot~er than Hebrew were cr eatin ... a literar y 
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~he tto , a p,enr e of li ter atur e t hat woul d not b e read by 

any but Jews , which would no t be accented into t he wider 

str eam of a nation ' ~ literatur e . ~~erican Jewish writers 

have met wi th consider able success i n the United States , 

even when they have written on exclus i vel y Jewish tooics . 

Nevertheless , it would still be oossible to maintain 

that Hebr ew is a unloue t r easurQ of the J ewish peoole . 

Ther e is no doubt that the Bible is e qoecial cr eation 

of the Jewi sh people, and t he Tqlmud and Co~es , with the 

accompanying Respons a Rr e a sneciRl literary creation of 

Judai sm . Rut it may be that 0ne cannot make the claim 

that any lan')UB""e is the n<1tio'1al lan ual"'e of the Jewish 

people . Jew!'! '1ave writ ten ininortsmt Jewish worl.cs ir man:' 

la.nruases , and thes~ wor ks cannot be r ejec ted as par t of 

the Jewish oeo~l e ' s literature ~iM~ly because they were 

not written in Febr et• . 

Ahad Ha- Am added many other a~pects to his concent 

of cultur e in Rctrtit i o"'l Lo lannua~e and l iterature . For 

'1 4m t he Land o f Isr ael itsel f was an intePral nart o r 

Jewi sh c•.il t ure . Aeain , this was due in nart to hi s 

belief that o~ly in the Land of I srael dirt the Jewi sh 

National Spir it t:t:ri ve on comolete f r eedom ; wi..ere :\bsoluta 

Justice wos (and would be) abl1;1 t.o develop to the fullest 

extent . The Diasoor~ was an unhenlthy envir onment f or 

t~e Jewish nation . Tt waq unnaturAl f or a nation no t to 

have a center in i ts birthclace , ann instead find itself 

str ugglinR to maintain its str enPths nnrl id en ti ty a~ains t 

conpeting cultur es . p For this r eason , Ahad ~A-Am devi s ed 
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the plan f or a Spiritual Center in the Land of Israel . 

From thi s center would ennnate the new Jewish wa~1 , the 

pr istine and healthy development of Jewi sh culture . JI.had 

Ha- Am spent a ~reat amount of time descrlbi nr his vi s ion 

of a Spiritual Center . In the f j r st place , he could not 

see a mass mi pration of the Jewish people to the Land 

of Israel , and Ahad Ha- Am was an elitist ; drawi ng fr oJ"l1 

t he ideas of Tar de , he bel ieved that only the el ite would 

be capable of creatinr the ty~e of Zionism and Judaism 

he env is i oned . 'T'hus , i f they were concent r ated in one 

olace--t he Sp\ r jtual Center , then the r est of the Jewi sh 

nation- - the masses --woul i be able to i mitate this type 

of Judaism bein~ lived in the center . Eventunlly , all 

Judaism would be of the sor t that was initiallv cre~ted 

in the spj r itual cent er . Ahad IIa - \m ' s c oncern was much 

more towar d rev ivinp; Ju.1 aism ; makinf" it a vii:tble way to 

live in the modern wor ld . This was in comnqr ison to the 

political Zi onists who placed a much gre ater stres~ on 

the s ett l inv of Jewish refu~ees and develo nMent of ~ 

political state . 9 For them, the Jews needed to be saved ; 

for J\had Ha- J\rn , the Jews certainly needed to be nr ote" ter.1 

and defendP.d , but the Land of I s rae l WRS more i!'lnor tnnt 

than a refuge--it was the soir itual hear t of the Jewish 

nation . 

Ahad He. - A1rt consider ed t\-iat Jewish cul ture had 

pr ogres s ed throu~h an evolutionar y pr ocess . As mentioned 

a~ove, he posi ted that the s eminal ooint f or the Jewi sh 
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national culture , with an emphasis on Absolute Justice, 

could be f ound i n the Pr ophets , Re then traced an 

evolutionary fl ow from that point on . As long as the 

people remained i n the Land of Israel , the culture 

progressed na tura l ly . But ~.,hen t he Fi rs t Temple wa s 

des t r oyed and the peonle exiled to Babylon, a l ien in

fluences began to appear in Jewish culture, Ahad Ha- Am 

deeply believed that the basis of the cultur e was the 

entil"e soci e ty , and that the indivldual must be subor r.inate 

to the needs of the society . This idea aonears t o have 

come from the Positivis t s . A f ur ther i ndication of 

Positivist and Au~ust Comt e ' s inf luence can be s een in 

Ahad Ha- Am ' s stress on the need f or an Encyclonedi a fo r 

Jews . This Encyc lopedia would contain ~lmost everythin~ 

about Judaism, its history, custoMs , ri tual s , ethic s , 

etc , All of the inf or ma tion would be presented in a 

manner that would be in consonance with the OT'ogr 8J'll o f 

Ahad Ha - Am . That is , eac h article would be written not 

with just infor mation in mind--but with the ohilosophy 

of Spil"itual Zi onism woven into the text , Thi s i dea 

parallels the encyclopedia envi s ioned by Com te--an 

encyclopedia which woult1 be a tool of i nstruction f or 

Posi t ivist ideas on all subjects . Th e Jewish Encyclopedia 

which Ahad Ha - Am outlined Ln his article ,:&, .,,. 

" n•,:&J ,, • .,:& n1,n•n ,.,. would also be an i nstructional 

tool , 10 with which Jewish society could be educated 

accordine to the tenets of Spiritual Zionism. 
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One of t he mos t important and ootentially dangerous 

of the a l i en i nfus ions wa s a new stress on the indi vidual . 

This threatened the very f abric of t he Jewish peo~le , 

and ran counter to the message of tha Pr ophe ts . Never

theless , the National Jewi sh Spiri t continued to influence 

the people and enabled the nation to continue . The 

Jewish people faced ano t her cri sis wi th t h e Des t r uc t i on 

of the Second Temole . At this t ime the Pharisees saved 

Judaism from dissolution by devis lng a system of life 

that could exist without a sta te . Ahad Ha- .1\rrl held the.t 

this sys tem was bu t stop-~np i n nature and was not meant 

to cont inue fo r the next 1800 years as it did . But the 

Pharisees erected a str ucture that enabled the Jewish 

people to withst1rnd the pressures of l ife ii" Exile . Only 

wi th the r ise of th~ Emanc i pation did their system beP,in 

to falter . Within the Phar isees ' institutions Ahad Ha - Arn 

found the central concept of Absolute Justice whi ch for 

him, indicated the con tinue1 evolution of Jewish cultur e , 

fle discovered Absolute Justice in the Vishnah and the Tftlnud . 

Re discover ed t~at the emnhasis on Absolute Justice as 

the motivating factor in Jewish cultur e in l a ter Jewi.sh 

history . 

BJ turninc to the classical sources , Ahad Ha- Am 

showed how his ideal of l\bsolute .Justice wa~ continually 

or esent in Jewish history , Pe fi nds ths t within the 

pr oohetic utterin~s i t is poss i ble to see the emnhasi s of 

Absolute Justice f or the entire Jewish nAtion . With t~e 



-1 71 -

Phari sees , he is able to illus'::rate the or·esence of the 

continued development of Absolute Just i ce throuPh such 

rabbinic innovations as substitu ti ng a cash oayment f or 

injury in nlace of t he Biblical cor.ceot of 12:s. talionis . 

Th i s he considered to be pr oof of t he s dv~nc emenL of 

Jewish socie ty to a h i<_jher stai;:e th<tn it was at when t he 

~ tal ionis had been the pr oper anpr oach . .\hitd 9a - A'll 

discovered further nr oof f o r his a r~ument that the .Jews 

emphasized Absolute Justice in the passage from Pesahim 25b 

where altr ui.!lm i s 11o t the accepte1 anPwer . Instead, Ahad 

Ha- AM cons idered the accenteM r easonin" to be in a~reement 

wi t h what was j us t . 11 lie also found furthe r nr oof f or 

the evo l ution of Je11i sh cul ture in 11 1 s H scuss 1 011 concernin.,. 

Lh P- s t atus of the woman in di vurcP- . ;\\oiad 1-ln- Am bel: eved 

that it was nossible t0 discern R clear evolutio"l fro~ 

the biblical ;>osi tion to that of 1.10.imonlctes . The woman 

received pr og r essivel. More status , alwayP ~ovin" toward 

greater e0uality , that l " , •n the direr tion nf -~~c ' ut e 

Just.i ue .
1

.., 

-.~ nible , TRlmud Rn~ l"~er C~des also i, ~Ptr~~e 

~ow Jewish culture nnd society ~ave pr ogressed . In his 

answer t o Rabbi Lolli , Ahad Ha - Am succinctly statPs hi~ 

C<\s e . ERch work we.s the r ight law for its parti culA r 

time , just as i n the fu ture a new l llw would he the correc t 

l~~ f or Je1ish s0ciety in the new tiMe . 

To a s reat exten t this idea of .. bsolute .Tustice 

reolaced Goo . Ahad Ha- Am remained in a,.,.r.,ement with t'loie 
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theories of Xultur and Nationalism in -:>l'lcinv the Jewish 

National Spir i t as the motivating force of the Jewish 

nation . He is also able to bring in the 1deas of evolution 

presented by bo t h Darwin and Spencer , by nositi ng such 

a concept . The Soiri t ta'<&s on l'.:erta i n as pee ts that q 

t r aditional Jew--or an educated, r ecently eMancipated 

J ew--would associate with God . To 'l cer t a in extent , 

the National Spirit of a neopl e--that unique motive. t in~ 

power tha t Nationalists believed that each nationality 

possesse rl mieht be c <>lled the n;o d of ;rationalism. Ahad 

Ha- Am was very car eful not t o bruise t h e sensitivities 

of the mor e t radit iona l meMbers of Hibbat Zion . Stil l , 

Ahad HP.- Am' s though t jR at best fuzzy . I t is di fficult 

t o fin c1 a s tron~ statement by h i:n concerninP' h i.A belief 

i n God . It i s apparently f or this r eason t ha t Hertzber~ 

refer2 t o Ahad Ha- Am 'ls the "Armos t i c Rabbi " •13 Ahad 

Ha - Am' s adop tion of tr. e tl-ieor! ef' of na tionali sm, Kultur 

and evolution, an.' h '.s liv :!.nO" in a n age tha t hf'l ri 17r n1m 

incr e'ls in-:ly estran:::;ed from traditi ona l u:in erstn"ldinr ~ 

of God , appear t o have mitiga t ed ace.inst hi s ryositinP' 

a stronn- concerit 0 1· Ood in hi s works .11.i. Ins tead , t l!e 

Jewish tlat i onal Soi r it become ~ almost dei fi ec and t hr 

God or Ri~h teousn ess becoMeS the National Snirit wjth 

.\b r olute .i us t i ce as its essence . Th js re lations11i'1 

can be s een l"tost obviously in comnarinB Kr ochMri1 1 s 

Absolu"e S?i r i t --whi ch is the Corl of Israel--wi th w11nt 

Jihad :ta - Am develoi:>ed fro?ll this con~ept in hi s own tine . 

Whenever Ahad Ha - Am r ef er s t o the Pro1het s he judiciously 
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avoid~ ciscussin" what r ole he oerceives God to have playen . 

Krochmal oercei ved that the Absolu~e Spjri t - - that is God, 

was the activating f orce i n each revi val of the Jewish 

people , and the force that enabled the Jewish people to 

maintain an eternal status •15 Ahad HA.- Arn beJ.ieved that 

the Jewish neoole had n unioue tA.sk in t}'ie world smd 

as such wer e thehholder s of a unique culture . And it wSl.s 

the Absolute Justice and all thRt it meant in the life 

of the Jew on an ever yday basis that was thP "chosen" 

t a s ~ of the Jews . This is not to SAY that Ahad Ha- 4m 

conceived that an external deity had chosen the Jewish 

nation . Instead , just as other nAtionalities and cultures 

could lay clail'l to unique goals and t reasures , the Jeuish 

na tion laid cl~im to beina the neople that would emulate 

the ideal of Absolute Juttice . The llatio"lal tlls 1~ of the 

Jewish neo"le , thr ouPhout its histor y has been to strive 

for the attainrient of a society that wi 1 PU
0 de its li fe 

accordini:- to the deru:mds of Absolute Justice . .\had Ha - Am 

found support for this in the Rible and was able t o t race 

it as a continual thr ean in the later rabbinic sources . 

This then ws. s the essence of Jewish cul tu1•e- - a culture 

that was rl etermine~ and evolved in relation to f.bs olute 

J ustice . 
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~otes --Chapter VI 

2. ci' Chanter IV 

3. cf Chapter I Pp . h- 12 and 21 -:?9 . 

4. Simon , Leon , ~ Hn- Am, on . ci t . , P~ . 270- 271 . 

5. Cf ChR pter I Pp. 12-1 6 and 30- 33 . 

6 . Santnyana Soliloquies in En~l•nd , on . cit ., Pp . 170-1 71. 
Pinson , Modern hermani ;-oo . ci t ., P. h6 

9 . ·•P·n~,,-·~··~J"•n n, •• , D•,1n•n n:a•,o~r.,"11 .~"~ 
cf Simon, A. and Heller, J ., Po . 111 - 11?, op . c · t . , 
and .n1,-n1, ,_ •,,a1•1 oi1npn",Jl.,"11 ·•2.";J .· 

10:,.,_,, "n•i~1 11•~~ n1,n•n i11a ,~, ~1~r·,"•1 .~";J esr . .,•p-:a•p 
11 . 

12. 

• :a1• "••1 •1on •n• ~11& ,"11 . ~"~ 
Ahnd ;f'l · Am , Zion ism ~ .Judaism, on .cit . , Pn . =' 36- 2JA . 
• n1• Ibid .-' 

Aha d Ha- llm t;i oni::-!'l and Judaism, o ' . c it ., P~ . 21.t.L.- 247 . -----
!Te!'tzber~ , ,\r t hur , The Zionist Idea , o,.., . cit ,, P . 2117 . ~ - ----
The ambit;tui ty concern i n(' r.oci in :\hs.d Ha- Am ' s wor

1
<s 

docs cr e'lte some nroblems . Bar uch Kur zweil holds 
t ha t Ahad fia - '\.ri l"e.iec t s any sens~ of "theolol" ical 
entity , substituting the wjll- to- li ve and t~e National 
Spirit (er Kurzweil , "Judaism- The Gr oun Will - 'J'o-

" . Sur vive ••• • ••••• , op . cit ., Po . 21Q-220. ) . 
vlhile Kanlan attemnts to r efut e t his contenti on (cf 
Keolan , "Anti - r.;uimunism in '1o ·J er" :Jroess ••• •, oo . c i t., 
Pp. 305- 3-6. ), he i s not ~lto e ther convincin~ . 
Ambiguit1 also creates problems i'or Arthur Her t zberrs 
in hi s int r oduc tion t o The Zionist I dea . He aprye~rs 
ready to accep t muc 'i ofA'Fiad rra - .1\m ' S1:'deas , but 
cannot fi~d God involved in the Nationa l ~Pirit . 
For ~ertzher~ i t ~Ppear~ to b~ ;nco~~~iveabJ~ thal 
1ft . •• ~ ~ld l~~ clAim ~o 1 ~"iquc heritage, "Absolute 
Justice", without God being involved i n the process. 

(c :' rrertzber,.. , The Zionist Idea , on . cit ., P. 99 . ) - -
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Vet , Ahac as - Am ' s concept of a Nationa l Spir it and 
lational Ethic need not preclude the r ole of God . 
Kurzweil 1 s God i s not the same idea of God that all 
Jews have . This i s pointed out by Kaplan (see above , 
O? . cit ., P. 311 ) . I do no t see any problem infusin~ 
Ahad Ha- . m' s theor ies wi th the pr esence and oower 
of God . 

15. t1eyer, Michael , Forces ill Jewi sl: His tory , op . cit ., 
Po. 199- .?00 . 
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