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and thought.
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During World War II over ten million men were
called into the armed services of our country. There
were very few families who did not have a brother, son,

father, or relative in the service. As the global war
wore on, casualty lists were published weekly.
Everyone began to wonder whether those whom they knew
in the armed forces would return, or whether they would
have to meke the supreme sacrifice.

When the war ended, the nearest of kin of those boys
who had died overseas, were asked whether they wanted to
heve the remains of their loved ones brought back to the
United States for burial. The greater majority of these
people requested this service from the government, so
that they would be able to place the remains of thelr

dear ones in & family resting place. 4s the boats
touched our shores and the coffins were unloaded, nevs-
pepers carried the arnouncements of dates and times of
funerals, people began to wonder and think. Death seems
to be the catalytic agent that brings a family closer to
religion.
For thousends of years, man has stood inquiringly

at the portals of death, trying to look ahead into the
unknovn, and wondering sbout his exit with an uneasy
feeling of fear, hope, OF resignation. Man has refused
to accept death as the end of all things. The belief
in a survival after death has strangely fescinated the
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immagination of man. We have been taught that the basic law
of chemistry is "Matter can neither be destroyed nor created;
it can only be changed." When a person dies and his mortal
body is placed in the earth, we know that 1t disintegrates
there. But what happens to the guiding force, the soul,
spirit, or conscience? Does that disappear or disintegrate
like the body?
It has been the contention of Orthodox Judaism that

death 1s not the finel end of man. In years to come, when
the lMessiah will appear on earth, he will be followed by
a physicel resurrection of gll menkind., This belief is
generzally founded on the text of the 0ld Testament. It is

our contention that the 0ld Testament does not mention a 1life
after death, until the book of Daniel in the Macabbezan period.
I assume that the authors of each Book In thelr writings

give us the general belief of the people during their lives.
Therefore I intend to go through the 0ld Teslament verse by
verse, and with the help of modern commentators, discover

what the belief of the Israelites was during biblicel times.

II



v T A

The Patriarchal Period
A, Babylonian
Since the Israelites and the Babylonians both have

Semitic origins, we expect them on general grounds to
have had some common outlook. Since the early Hebrews
came from the region of Ur of the Chaldees and brought
with them ideas prevalent in their old home, it may

be well to introduce this study with a description of
the Babylonian and Mesopotamian ideas of future life,

The Babylonians were keenly concerned with the

government of this world by the gods. They had some
sort of a belief in a life to come, but it was minor
and occupied a relatively small place in their
thoughts.l) Their literature, thersfore, has
comparatively little to say gbout the future life.
They were very consclous of the obligstions of proper
living and they believed that the gods watched care=-
fully all their actions. Even though the gods were
thought to be "the punishers of evil and the

rewarders of good" it was primasrily the present life
that was affscted by punishment and reward. The
Babylonian gods preferred that a man should walk
uprightly, but his future salvation did not depend

on his conduct in this life. We might say that the
question of salvation did not arise for the Babylonian;

1) Intellectual Adventures of Ancient Man-H.A. Frankfort-F.25
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after death, a common fate awalted all, This idea can
be expressed in another way: the gods of the Babylonian
and Assydan peoples were gods of the living, who punished
the doers of evil and rewarded the doers of good in
their life-time.
Let us conslder the Babylonian prayers. They are
almost all exclusively for temporal benefits, that is
for a long life, continued prosperity, victory over
the enemies, and so forth. Only in rare instances,
do we find a prayer for spiritual gifts. There are
noble prayers, but nowhere 1s there found a prayer for
a happy eternity, or for help to avoid the wrath of the
gods in the world to came. It was their belief that
the life of the pious was prolonged, and the life of
sinners was cut short. Sickness and calamity were
the punishment of sin.
Throughout the Babylonian literature, as well as
in the 0ld Testament, we find verses that cannot be read
and understood at face value. The writers were literary
men and were given freely to the use of metaphors. "To
live" for the patient wad to recover health. The ex-
pression "to make to live" was to restore health to him.
It is a mistake to make too rmuch of these expréssions,
and to see in them an indication of a belief in resurr-
ection. There was the question tather of the healing

of a mortal sickness. We cannot be misled because
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several of the gods, Marduk, Ninib, and Gula were
called "restorers of the dead to 1life" into the belief
that the dead could be brought back to life. These
gods were appealed to for a special purpose, such
as the deliveiy of a sufferer from disease. The
gods are appealed to as against the demons, whose
grasp mesnt death. Ninib and Gula are viewed as
gods of healing., To be cured by their aid, was to
be snatched from the Jaws of death. Then again
Ninib and Marduk as solar deities, symbolized
the sun of Spring which brought about the
revivification of nature. The return of blossom and
vegetation suggest that those gods had filled with
new life that which appeared to be dead. The trees
that seemed dead began to blossom, the bare earth
became covered with grass and flower. In such a
way, the suffering and sick individual could be
awakened to new life by recovery. This "restoration"
lay in the power of the gods, but once a man was
carried off to Araluy (i.e. died), no god could
bring him back to this earth. This is the true
meaning of these expressions, because the underworld

was commonly called "the land without return”.
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B, lNesopotamian
The Mesopotamian way of looking at life was to
consider the entire universe as a state. And so
obedience must necessarily have stood out as a
prime virtue. Therefore we do not wonder when we
read that in Mesopotamia the "good life" was the
obedient life. The iIndividual was in the center of
ever widening circles of authority which checked
his freedom of action. The nearest and the smallest
of these circles was his family: father, mother,
older brother and older sister. There 1s an Iinterest-
ing hymn which describes a coming golden age, and we
discover, that the character of that age was
obedience.
1) Days when one man is not insolent to
another,
when a son reveres his father,
days when respect 1s shown in the
land, when the lowly honor the
great,
when the younger brother....respects (?7)
his older brother,
when the older child instructs the
younger child and he (i.e., the younger)
abides by his decisions.

1) IzAM - P. 202 - Jacobsgn
L.



The Mesopotamian is constantly admonished:
"Pay heed to the word of thy mother as
the word of thy god"

"Revere thy older brether"

"Pay heed to the word of thy older
brother as to the word of thy
father”

"Anger not the heart of thy older
sister".

The Mesopotamian looked with disapproval on the
society that had no leader. So an orderly world 1is
unthinkable without a superior authority to impose his
will, The individual had a personal god which was the
personification of his luck and success. To attain
success was to acquire a god.

Now this theme of obedience to the family and the
gods was the essence of ancient 1life in Mesopotamia. So
what did man tend to gain by leading a good life? Man
was created to be the servant of the gods. A diligent
and obedient servant could call on his master for pro-
tection, A diligent and obedient servant could expect
to receive from his master promotion, favors, and

rewards. A disobedient servant, moreover, could hcpe
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for none of these things. Thus the way of obedience,
devotion and worship was the way to achieve protection.
This was the way to earthly success, to the highest
values in Mesopotamian life: health and long life,
and honored standing in the community, many sons,
and wealth. The personal god is near and familiar,
end he 1s Interested in the welfare of his worshiper.
One may talk to his god and plead with him like =a
child does with his parents. Many of the
Mesopotamians frequently wrote letters to their gods.
Perhaps they thought that one could not almost be
certain to find the god at home when he called, but
the god would be sure to look at his correspondence,
Here 1s a sample of such a letter:
"To the god my father speak, thus says Apilodad,
thy servant
Why have you neglected me (so)?
Who 1s going to give you one who can take my
place?
Write to the god Marduk, who is fond of you,
that he may break my bondage, then I shall see
your face and kiss your feet!
Consider also my family, grownups and little ones;
have mercy on me for their sake, and let your

help reach me!™ 1)
1) IAAM - P, 205 - Jacobsen
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Here we have an individual asking his personal
god to intercede with the big god on his behalf. And
so we see that good will and obedience may win the
good will of a personal god, who in turn may intercede
with a greater god. The people were interested in
temporal rewards. A good life would be rewarded on
this earth by the gods, and no mention is made of

recelving any kind of a reward after death.

C. Genesis
The concept of 1life after death occupied no place
in the thoughts of the early Hebrews. Life in the 0ld
Testament was identified with perfect obedience to the
Divine will snd with retention of Divine favor. When
God created man and placed him in the garden of Eden,

He said Gen 2:16,1

Ny -(Jq“r:)lc.p fmc. \{ﬂ”fr f:))i
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"0f every tree of the garden thou mayest freely eat;
but of the tree of the knowiedge of good and evil,
thou shalt not est of it; for in the day that thoum

eatest thereof thou shalt surely die."
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When man disobeyed God and ate of the fruit of the
tree of knowledge, he passed from the state of bliss in
the Garden of Eden, with the pessibility of living
forever, into the mortal state, with the certainty of
dying, sooner or later. And so a new condition emerged,
to which not only Adam, but all his descendants, in
every part of the world, became subject.
Death 1s the common lot of man, firstly because
of his own personal sins, and secondly because it is
part of the inheritance which Adam trensmitted to his
descendants,
In Genesis we find that God did not want to grant
Eternal 1life to Adam after he had disobeyed Him, so,

Gen 3=]ﬁb. ’r?l@- Y fnr f:nc.,p TRl ,mrl?
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"In the sweat of thy face shalt thou eat bread,
till thouv return unto the ground; for out of it
wast thou taken; for dust thou art, and unto
dust shalt thou return”.
Along this trend of thought, we read that God did

not want men to live forever, and so saya Gen 3: ??
IAXN 3Nied 'S ’ﬁ\c.'?J’ c. D INIC
pe NPl v nle: ‘\a oY) EA ,nqa
'ﬂl dlet pup D
"And the Lord God said: 'Behold, the man is
become as one of us, to know good and evil;

and now, lest he put forth his hand, and take also
BI




of the tree of life, and eat and live forever!.
And so God drove Adem and Eve out of the Garden of
Eden, so that they would at the end of their days,
perish, like all future mankind.
If the author had believed in 1life after death,
he would surely have made some mention of it here when
Adem was driven from the Garden. But no mention is

made, Then we have God sa in Gen 6:3
7e? |c\9 pie? yﬁnfyqlc? il ]r‘n'-ivf

(DA pmexl DIeN PN AN
"My spirit shall not abide in man for ever, for that

he also is flesh; therefore shall his days be a
hundred and twenty years." In this instance we have
God Himself saying that all men must come to the fate
that awaits them. He even puts a time limit on human
life. And yet no mention is made or no idea is hinted
as to what will follow when the individual dies. Man
is flesh and will go the way of all flesh and
disintegrate in the earth, and still no mention 1is
made of a life after death.

We are confronied in the fifth chapter of
Genesis with the stern reality of death. Regarding
man after man, mentioned in that chapter, the end of

his 1ife's story is given in the simple record ,Q)"l



"and he died". Just this single word 1s said about
them and nothing more.
When we read about Noah we discover that in

Gen 6:

\?’,:1‘)'-)? ' PIND ?'2‘3‘ e Nl
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t

"Noah was in his generation a man righteous and

whole hearted; Noah walked with God." We read that the
entire earth was corrupt before God. And God decided
to destroy every living creature except Noah, his
family, and certain animals. Certainly the author

in describing this righteous individual who "walked
with God" and mowing that soon the flood would appear
and wipe out almost the entire earth, would have made
mention of a hereafter, if there would hage been such
a belief gt this period. But nowhere in the entire
story do we have God or Yoah speak about what would
happen to the people who would die in the flood. So
surely we can suppose that the people in this period
had no thoughts on a2 life after death.

As each patriarch dies, he is "gathered to his
people". This phrase is no more than a metaphor. As
the authors of this Book were given Ifreely to the use
of metaphors, I can see no reason why it doesn't apply
here in this case. The only meaning that we can gather
from this phrase is that the individual has died, and

the author wished to express the event in a literary

Up to this point in our narrative, not a single

manner.




idea Is Introduced that would lead us to believe that
the people at that time had or were developing an

idea of 1life after death. ?herafora there is no reason
why a foreigh or alien thought should suddenly be intro-
duced. And so this phase can mean no more than thgt the
individual had died, just as his forbears before him.
When his children die, they also will "be gathered"”,

and join fathers who have died before them. For example

we read in Gen 25:

TR P WB D7Pe? PA?IC AN ¥l
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"and Abraham expired, and died in a good old age,an

old man, and full of years; and was gathered to his

people," And farther we, read in Gen 35:29 -
¥?el |h 130 e Foichl AN 'pn%}’ Lt
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"sind Isaac expired, and died, and was gathered unto his

people, old and full of days; and Esau and Jacob his
sons buried him," Then we read where Jacob charges his

sons and says to them in Gen 49:29, :
YN jie 9Rie-fic e PP N fic Foica we
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" I am to be gathered unto my people; bury me with my

fathers in the cave that is in the field of Ephron
the Hittite." Again we see the longing of Jacob to be
near his kin even in death. And when Jacob died, his

childred obeyed his wishes.
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In Isaac's death we read Gen L9: 23,

s ws-fic o) 1@t 2o -fic 1far Forer)
"He gathered up his feet into the bed, and expired,
and was gathered unto his people.”

Let us consider the life of Abraham the first
patriarch. When the monotheistic idea seized him, he
left his father's household to travel to Canaan, When
God told him “'fﬁﬁ T{ﬁ", Abraham, without a word of
hesitation, broke camp, took his family, and went to
this strange new lamd. In his old age, think what a
blessing it was to him to see a son of his own flesh
and blood. Yet when God ordered him to prepare Isaac
for sacrifice, he didn't hesitate, but hastened to do
God's bldding. In not a single irstance do we find
God displeased with Abraham, and so when they speak

of death God says (Ben 15:
3 ")?O’L?)yfn e? ’r“,n?lf‘-‘nt ey 0IC)

2710 aPe?
"But thou shslt go to thy fathers in peace; thou shalt

be buried in a good old age." Abraham must have been
in God's good graces and yet God doesn't mention %o
him that he shouldn't worry, that they would meet
again when he threw off earthly garb. Why wouldn't

God take Abraham to himself? Instead he lets him be
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gathered to his fathers, there to sleep an eternal
sleep. In all probability, 1f there was any bellef
in an afterlife at this period, the author would have

mentioned it during the Abraham story. Therefore wé
cgn assume that Abraham knew nothing about a life
after death.

We find an interesting statement being made by
Jacob, when his sons return from Egypt with food to
sustain the family for a short while during the famine.
$he viceroy, who in reality was Joseph, the son of Jacob
was anxious to see whether his brothers had repented
and changed their ways since the time when they had
sold him into slavery. And so Joseph asks them when
they return for more food to bring along their
youngest brother, Benjamin. Benjamin and Joseph
were the sons of Rachel, who was Jacob's favorite
wife. Of course when Jacob was told the false
report of Joseph's death he mourned for him, and
still yearned for him. Now, at this request of the
viceroy, he could forgee the possibility of his
losing his youngest son., And so to prevent any possi-
bility of his losing his youngest son, he said to his

other sons (Gen L2:38),
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"My son shall not go down with you; for his brother

is dead, and he alone is left; 1f harm befall him by
the way in which ye go, then will ye bring my gray
hairs with sorrow to the grave." And then when the rest
of his children plead to let Benjamin go down with
them to Egypt lest their families starve, Jacob

repeats himself and says in n ll:28
‘A9 PIN V4 9le-Pa ppppj:nAn-ﬁr 1N e
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" I have not seen him (Joseph) since; and if ye take

this one also from me, and harm befall him, ye will
bring down my gray hairs with sorrow to the grave."
And the sons, knowing that theit father's 1life is
bound together with Benjamin, say that when they
return from Egypt and perchance Benjamin will be

forced to remain there ( Gen LlL:31)
QIS PRAPE 131N DN DTAD ' LncI2 A
19l jce P 147e PIRPY 07e

" It will come to pass, when he (Jacob) seeth that
the 1lad 1s not with us that he will die; and thy ser-
vants will bring down the gray hairs of thy servant
our father with sorrow te the grave." Here we can see
that Jacob did not have any belief in a 1life after

death. Jacob had mourned exceedingly for Joseph his
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son. Again the author reverts to using metaphors freely.
He says "these gray hairs would go down with sorrow

to the grave". Certainly he never expected to see his
beloved Joseph again in this l1life or any other life.
Jacob's sons substantiate their father's belief by rb-
peating his words, and so we can see that down until
the time of the Famine, there was still no conception
of immortality.

There is no thdught or mention made in the book
of Genesis on the idea of " Rewgrd and Punishment "
after death. The reason for this is that there is no
mention of the hereafter made in this Book, ﬁbwever.
there are many promises of a long life to the righteous,
and death and suffering to the wicked in the " Reward
and Punishment theory", but without exception, they
speak of temporal rewards and temporal punishments.
That is why it is incredible that there should not be
a hint or trace of retribution in a life after death,
if it had been known to the Hebrews. For example, when
Adam and Eve sinned, they were put out of the Garden
ol Eden, Adam had to work the soill by the sweat of his
brow, and Eve had her pain multiplied in her conception
and giving birth. When Cain slew his brother Abel, he

wn8 forced to wander on the face of the egrth. Not a
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word was mentioned as to any punishment in a life
after death., When the people who lived in Noah's genera-
tion were wicked, God brought a flood and destroyed
every living creature except those who found refuge

in the Ark. Nothing more is ever said about those
people who lost their lives in the Flood. When God
sent His angels to destroy the twin cities of Sodom
and Gemorra, He did not have any mercy upon the in-
habitants. Only Lot and his daughters were rescued.
The inhabitants were burned in fire and brimstone,

and we hear no more about them. In all the cases that
I have cited, we have discovered that the punishment
was meted to the sinners and evil doers in their own
life time, and, when the punislment was mo great, as
to bring down death upon the evil-doers, no other men-
tion is made of them after their demise. In fine, we
have come to the conclusion that in the entire book of

Genesis, there is no mention made of a 1life after death.
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Egypitian Period

Because of the long sojourn of the Israelites in
Egypt after the death of Joseph until the Exodus, one
might suppose that the bellefs snd traditions of this
then highly civilized country would have helped in
the shaping of the beliefs of the less cultured
people, the Israelites. But actually we find that
Egypt, to all eppearances, did not influence the

Israelites at all in their ideas of an existence
after death.

Authorities agree that there is no complete
logical and systematized exposition of Egyptian
beliefs. The reason for this statement is the
fact that the bellefs arose at different times
and in different parts of the country. WVWhen the
country became unified, these various belliefs were
taken over by the people, and once accepted they
acquired a sanctity which prevented the people from
abandoning them. Our knowledge of Egyptian life
in the hereafter is largely derived from three
documents; 1)The Book of the Dead; 2) The Book of
Am Tuat; 3) The Book of Gates.

The Book of the Dead(l) 1s a book of aids,
intending to assist the departed. Its contents
revealed how to prepare oneself =painst every
danger, snd how to obtain advantages for oneself

in the other world. The chapters contain advice

(1) IAAM Wilson P. 51
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on how to keep from belng devoured by a serpent,

It also tells the departed how to transform himself
into a divine animal or any other form he pleased.
The sun-god must die each night and so pass through
the realm of the dead 211 night, until at daybreak
he arrives at the place of resurrection ready to
restart his journey through the heavens. The
second book states that the god Ra is the ruler

of the kingdom of the departed, and the third book
gives the authority to the god Osiris, According
to both, this realm of the departed, which strangely
enough is never said to be underground, is traversed
by a river. There are twelve divisions of the Tuat,
and the books discuss all the gods end monstrous
beings who dwell there. These books are Important
because they formulate the guldes to the other
world and provide the reader with s safle conduct
passage through all the dangers that surround the
path to travel.

What we now wish to discover is whether the

attainment of future happiness in the hereaflter de-
pended on the individual's moral value in this l1ife,
We find that emphasis is laid upon the rightousness
and moral actions in this world as a condition of

happiness in the next world.
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(1) An individual must possess precepts for getting
on with superiors, equals and inferiors, He must avoid
impulse and fit himself by word and deed into the
administrative and social systems. Smartness can
be learned. If he pays attention, he will be smart.

He will find the right way in all life's situations
through this smartness; and in this attitude he will
bring his career to success. Then he can enter the
next world at death, and be happy there.

Egyptian religious thought was dominated by the
bellef in the 1ife beyond the grave. And so this was
the subject of the majority of the religlous literature.
As opposed to the Babylonlans, the Egyptians were more
concerned with how the gods would deal with them in
the next world, than with the providence of the
god over them in this world. In vain do we look for
any influence of these ideas on the Israelites who
were living emong them in the land.

The Egyptians believed that the elements of the
universe were of one substance and the elements could
be interchanged., The individual after death wanted
bread, so that he might not be hungry in the next world,
And so before his death, he made arrangements whereby

loaves of bread would be left regularly at his

(1} IAAM P.99 - Wilson



tomb, so that his spirit might return and eat the
bread. Butjthe Egyptian was slso aware of the greed

and perhaps untrustworthiness of servants, and so he
supported his needs by other forms of breasd. A

model loaf carved out of wood and left in the tomdb would
be adequate. Pictures of loaves of bread on the well
would continue to feed the deceased by representation.
If there were no physical means of presenting bread,
the word "bread" spoken or written with reference to
his nourishment would be an effective substitute.

This idea 1s easy to comprehend. Now that the physical
man has died, the idea of representation was sufficient.
The dead, and, above all, the king, were reborn in the
hereafter. (1) Man was generally accountable to the
king, to the creator-god, and to his own ka, and he
was not formally responsible to Osiris, the later
ruler of the dead. His wealth and position in this
life gave him confidence that he was fully effective
now and later, and, as the lively tomb scenes show,

he wanted a next world just as gay and exciting and
successful as this world. The Egyptian relished 1life
to the full and so they denled the fact of death and
wanted to carry over into the next world the same

vigorous snd merry life which they enjoyed here. (2)

(1) IAAM H.A.Frankfort - Page 22

(2) IAAM - WILSON - Page 98
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B, Exodus

From the period of the time of lMoses, who in
reality was the religious and political founder of
Israel, we can only with a small degree of certainty
determine the religious views of afterlife held by
the Israelites.

At the Exodus, God revealed Himself to Israel
as their God, the God of their nation,and claimed
Israel as His people. Through Moses the Loréd
became the national God of Israel, as we read:
(2,338, ) 1o 945 9'9{ico-fje aeN e
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"And Moses said unto God: 'Behold, when I come
unto the children of Israel, and say unto them:
The God of your fathers hath sent me unto you; and
they say to me: What is Fis name? what shall I say unto
them?!

And God said unto Moses: 'I am that I am'; and He
said: Thus shalt thou say unto the children of
Israel: I em hath sent me unto you,"

The early Israelite was not alarmed by the
prosperity of the wicked or the misfortune of the
righteous, for God was concerned with the well
being of the people as a whole, and not with that of
its individuel members. The individual was not the
religious unit, but the family or tribe. The
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individual was identified with his family, and so a
solidarity existed between him and the line of his
ancestors and descendants. So it was natural for
God to visit the virtues and vices of the fathers
upon the children.

In the ten comman nts we ind in Ex 20:§
17 ??3 EAW Q‘Hﬁ"QMC'D
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"For I the Lord thy God am a jealous God, visiting

the iniquity of the fathers upon the children unto
the third ard fourth generation of them that hate Mas."

And again we find this same thought repeated in Lev 20: 5,
IONIEN?] ICIDD L'IL? LI ~-0lc AT ‘NNE)
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"Then will I set My face agalnst that man, and against
his family, and will cut him off, and all that go
astray after him, to go astray after Molech, from
among their people”.

The act of the individual 1s taken to be a2 true
expression of the whole man at the moment of 1its
occurrence. If the act is wicked, the man will be
destroyed, but if the act is righteous, he will be
preserved in this life. The doctrine of a strictly
individual retribution is taught in greater details
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in the books of Psalms and Proverbs, but I will discuss
them in a later chapter. Neturally such a doctrine
was a continual stumbling block to the righteous
whenever he suffered or ran into trouble, Just as
the individual in trouble couldn't understand this
doctrine, so too the nation in time of stress
couldn't understand why God was deserting them.
And so as long as the nation was convinced that
there was a perfectly adequate retribution in this

* life, there was no need to ponder on the hereafter.

And so we find in the book of Joshua, God saying

@90 -fict Frva-fic Fua 0 T3 Rf>
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"Be strong and of good courage; be not affrighted,

neither be thou dismayed: for the Lord thy God is
with thee whithersoever thou goest'.
As long as the children of Isrsel obeyed God's
laws and cammandments they had no need to be concerned
with the future. Their reward was promised them in

this 1ife. Angd so we have God saying inyJos 1:7
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"Only be strong =snd very courageous, to observe to dc

according to all the law, whivh Moses My servant

commanded thee; turn not from it to the right hand
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or to the left, that thou mayest have good success
whithersoever thou goest”.
'\fﬂﬁa GE o S S5 ogatim ?’m e n:f
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"This book of the law shall not depart out J'IWICJ

mouth, but thou shalt meditate therein day and night,
that thou mayest observe to do according to all that
is written therein; for then thou shalt make thy ways
prosperous, and then thou shalt have good success,"

In both verses we find God telling the Israelites
that if they live in a righteous and God fearing manner,
they will be rewarded with prosperity and success.

The community constituted the frame of reference
for Israel's writers, Even death was viewed in the
national setting. Death was thought to come because of
the nation's sin or because of the sins of the nations
who were Isrszel's enemies. This means that death on a
national or even international scale was controlled
by God whose richteousness was a detefmining factor
in its use as a means of punishment. National causes
such as plague, disease, famine and earthquake, were
never looked upon as natural phenomena directly
responsible for widespread death. These were

merely the means selected by God for vindicating and



upholding His righteous will, God's power to bring
death was, in the eyes of the biblical thinker, a
valid convineing argument of His power over the
universe and over men,
In the book of Num!?érsﬁumv?eez;:fave the story

of the rebellion of Korah and his followers against
Moses. They questioned the authority of Moses and
wanted him to prove himself. Moses prayed to God

and was told to tell those in the rebellion to separate

themselves from the community. And ss soon as Moses

had finished speaking we find in Num 16;31,3 2332
aT’lc,n P3N 10 Pk 7?%(31;1?:)3 '
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"that the ground 'did cleave assunder that was uhder
them. And the earth opened her mouth, and swallowed
them up, and their households, and all the men that
appertained unto Korah, and 21l their goods. So they,
and all that appertained to them went down alive into
the pit; end the earth closed upon them, and they
perished from among the assemblyf In daily
conversation, we speak of a person being burnt

alive, and our meaning if analyzed, is that the

perscn is alive when the process of burning begins,
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Similarly, in the sbove case of Korgh and his followers
who were "swallowed up by the earth and they, and all
that was theirs, that went down 'alive' into the pit",
what i1s meant? Nothing is said or tmplied as to the
subsequent state of the victims. The principle holds
in all cases, that a popular way of speaking, though
objectively inaccurste, nevertheless represents a
truth. These rebellious preople were alive when the
earth opened, but subsequently perished in the earth-
quake or whatever phenomenon it was. Therefore no
belief in a 1life after death can be implied from thie
story.

In the Books of Exodus and Fumbers we find, as
in Genesis, that the rewsrd of ocbzadience was long

life., In Num L:18 3
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"Cut ye mot off the tribe of the families of the

Kohathites from among the Levites; but thus do unto
them, that they may live, and not die, when they
approach unto the most holy things,"

When the Israelites are faithful, God rewards

them gs in Ex 23:25,

Dley ’liNnr nic ’r‘)?l PD'T)“Q, DI RGO Ja’_pq?'n
SN afnN nom) PN

26,



"and ye shall serve the Lord your God, and He will
bless thy bread, and thy wwter; and I will take sickness
avay from the midst of thee."

And God continues in verse 26,

sjefyie TN 790N 70
"The number of thy days I will fulril.,"

In the book of Numbers, we find on several occass-
ions that g person is called to, or gathered to his
people., As in the book of Genesls, these statements
are only another way, or a metaphor for saying that

he dies: such as Num 20:2L,
N "rlc. P‘mc. r?OIQ'

"Aparon shall be gathered unto his people.™
Num 20:26,

e DN Folc: wy
"And Aaron shall be gathered unto his people, and shall
die there." Here we have the definite mention of the
word die with the phrase "gathered".

Thep, God speaks to Moses and says in 27:13,
Aoled ILIed AP -Pd PN¥-he _noicAl
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"Thou also shalt be gathered unto thy people, as Aaron

thy brother was gethered."
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Le long upon the land which the Lord thy God giveth
thee." The most effective and best reward that God
gives an Individual 13 an extension of his life, a
prolonging of his days. And so the Israelites are
told that if they will honour their parents, God

will prolong their lives in a land that He will

give them. If the people during this period in
Israelitic history would have had any belief in

a life after death, certainly it would have
been more impressive to have promised them that
reward. However, they are told that their reward
would be given them during their lifetime. Their
mortal life would be prolonged.

We have gathered that in the books of Exodus and

Numbers the Israelites were interested in temporal
rewards. They wanted to baske in God's favor during
their lifetime. No word is mentioned as to what would
happen when they died. Therefore, we can assume

that in this period of Isrselitic history, there was

no belief in the hereafter.
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;Canaanite Periogd

A, Joshu.a

In the opening verses of the book of Joshua, we

find God speaking to Joshua, saying (Jos 1:2)
’)5’1 WA= "‘I‘PX PP 0¥ DN 3?¥ DEN
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"Moses my servant is dead; now therefore arise, go
over this Jordan, thou, and all this people, unto
the land which I do give to them, even to the
children of Israel." Joshua is elected to lead

the Israelites into Canaan. Moses had taken thenm
out of Egypt, and for forty years hsd wandered

with them through the Wilderness. At the gateway
to Canaan he had died. Since Moses is desd, nothing
more is said about him, and so God tells Joshua to
assume the leadership of the children of Israel, and
go forward,

Throughout the book of Joshua we read that
human 1ife had comparetively little value., Joshua
and his army annihilate all foes who stand in their
way. All the murder, destruction and devastation
was committed at the command of the Lord. Thus

8:
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"For Joshua drew not back his hand, wherewith he
stretched out the javelin, until he had utterly
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destroyed all the inhabitants of ai".
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"So Joshua smote all the land, the hill-country, and
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the South, and the Lowland, and the slopes, and all
their kings; he left none remaining; but he utterly
destroyed all that breathed, as the Lord, the God of
Israel, commanded". Before the Israelites crossed
over the Jordan, Joshua called together the
Reubenites, the Gadites, and half the tribe of
Menasseh. These two and a half tribes were given
this land by Moses, the servant of God. Joshua

then told them that they must leave their wives,
families, and cattle on that side of the Jordan,

and help their brethren to take possession of the
land on the other side of the Jordan. That was the
land that God had promised to the Isrzelites. Only
when their bréthren had taken possession of the land,
would the two and one half tribes be allowed to recross
the Jordan and return to their families. Throughout
this course of conquest there must have been
hundreds of Israelites slain in battle. Their

only hope in the conquest of Canaan was to recelve
land which God promised them and their children,

Nothing is promised sbout a 1life after death, to
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those who will die in battle. So we car assume that

thelr only interests in the battles were to gain a homeland
for themselves and their families.

Throughout the book . Jié‘é‘é: ®ve find temporal

reward and punishment being received. When the

Israelites do evil in the eyes of the Lord, they are
delivered into the hands of a hostile king. When

they repent, God forgives them and appoints one of

their number to lead them in a victorious attack

ainst thelr oppressors. Thus (3:1
pré"g.?nt a1 115n'1ppmw WY? 373 ,meﬁ')’ﬁme' n? 1901
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and the children of Israel again did that which was

evil in the sight of the Lord; and the Lord
strengthened Eglon the king of Mosb against Israel,
because they had done that which was evil in the sight
of the Lord," Then when the Israelites repented, we
read (3:30),
Jicoer 3 pan e pir? 2leN ¥A0)
"So Moab was subdued that day under the hand of Israel.”
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"And the children of IsJaal again did that which was

evil in the sight of the Lord, when Ehud was dead.

And the Lord gave them over into the hand of Jabin king
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of Canaan", When the Israelites repented we read

(L223) 0
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"So God subdued on that day Jabin the king of Canjgif\

before the children of Israel."” When the Israelites
were oppressed by hostile kings and many of their
number lost thelr lives, they wanted God to relieve
them from their oppressors. They wanted to lead a
peaceful life with their families and friends

while they could. They did not mention or show

any Interest in a life after death.

The one account of necromapy contained in

the first book of Samuel, 28:7 is the story of
Saul's visit to the witch of Endor. Unfortunately
the details of the story are not clear. The woman
is described as having a "familiar spirit" ?ilc‘,ﬂ&?o
According to Lev. 20:27 "a man, elso, or a

woman that divineth by a ghost or a familiar spirit,
shall surely be put to death; ther shall stone thenm
with stones." Saul, by royal edict, had banished
all these people from his kingdom. When Gecd

would give him no divine guldance in the approaching
Fhilistine conflict, Saul decided to visit Endor

and have the witch, who had escuped his edict, bring
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up Samuel so that he could consult him, The story
continues that Saul disguised himself and went with
two companions to see her. He then asked her to
divine for him by the 7I!IC , and bring up Samuel.
The text continues that the woman saw Samuel, and
cried out with a loud voice, and said to Szul "Why
hast thou deceived me? For Thou srt Saul". And
the king said to her, "Fear not. Say what thou hast
seen"., This acount leaves us in doubt how it was
that the witch recognized Saul just at this moment,
especially as she would presumably be looking at
the apparition of Samuel and not at the king. The
surprising thing is that Saul's unusual height,
which could not be easily concealed, had not betrayed
him from the start. And it is quite clear that with
this unrecognized clue in her mind, the appearance
of Samuel would have awakened her to the fact that
none other than the king was likely to have asked
for Samuel. Was it possible that the witch did not
scrutinize carefully her three nocturnal visitors,
being well aware of Saul's decree? lMoreover, Saul's
question is addressed to her 28:13}
e AN D -mm"ﬁc

"be not afraid; for what seest thou", implies that
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the king knew that she had already seen something or
someone besides her visitors. It is interesting to
note that only the woman up to this point saw or im-
agined that she saw an apparition., The king realizes
or thoéught that by her cry she had seen something.
Ee tries to calm her and asks her what she has seen.
She replies that what she saw was a supernatural
being leq)rk;ascending out of the earth, in asppear-
ance, an old man clothed in a mantle. Only by the des-
cription does Saul realige that it is Samuel. If the
witch was expecting the appearance of Samuel, why should
she be alarmed?'rhis woman in her profession was
probably an imposter like others of her kind, When the
witch told Saul that it was Samuel,we read 28:1l,

L1 nNNEY a‘)‘}nc fPrie 3P
"He bowed with his face to the grcund, and prostrated
himself," With his face to the ground, it would have
been quite impossible for Saul to have seen the appa-
rition. Might not the entire episode have been planned
and executed as do many of the mediums and spiritualists
of today? The "apparition" talks and says, "Why hast
thou disquited me?" This seems to be & normal and lea-
ding question. When Saul answers, the "apparition"
wants to kmow why Saul ceme to see him, if the Lord
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has left him. Saul answers by saying that he is dis-
tressed because he has no sign of victory in the
coming conflict, and so expemts to lose the battle.
Isn't it natural for the "apparition" to continue the
conversation along these lines, gnd since the king 1s
in a pessimistic mood, predict defeat? He might even
go a little farther end predict the death of the king
and the delivery of his camp into the hands ofthe
Philistines. Since there is no other instance of nec-
romancy belng practiced in the 0ld Testament among
the Israelites, why should we believe that in this one
place, it wes possible to recall the dead or spezak to
them? In fine, this story of the witch of Endor cannot
be used in favor of the argument that there is a life
after death.
C. Samuel

In the second book of Samuel, we find David's wife
Bath-Sheba beering him a son that was wesk and sickly.
David prayed to God and fasted in the hope that the
child would be spared from death. When after seven days
the child died, none of the servants dared tell David
the tragic news. When David saw the servents whispering
to each other, he reali%ed that the child had died,

wh on (12:20),
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"Then David ar?se from the earth, and washed, and annointed
himself, and changed his apparel; and he came into the
house of the Lord, and worshipped; then he came to his
own house; and when he required, they set bread before
him, and he did eat. Then said his servants unto him:
'What thing is -this that thou hast done? thou didst fast
and weep for thé child, while it was alive; but when
the child was dead, thou didst rise and eat bread'. And
he said: 'While the child was yet alive, I fasted and
wept; for I sald: Who knoweth whether the Lord i 11
not be gracious to me, that the child may live? But
now he is deasd, wherefore should I fast? can I bring
him back again? I shsll go to him, but he will not
return to me." While his son was alive, David did
everything within his power to prolong the child's
life. Now that the child was dead, David resli,ed
that nothing he could do, could restore life to the
boy. He realized that death is the fate of all men.,
Since it 1s God's will that man should die at an
alloted time, there is no need to mourn at an act
comnitted by God. David now had to turn his eyes
to the future and forget the past. So he went in
unto Bath-Sheba and canforted her. Therefore, we
can assume that in the Davidic period, the idea of
a2 life after death had no support from the people.

36.



Honarchy Feriod

A. I Kings
In I Kings 2:2, we read that FKing David about to

die, onishes his son So}pmon,
I ) DHpun) ')lt:") *T%? r‘) 1D41c
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"I go the way of all the earth; be thou strong tha fore,

and show thyself a man; and keep the charge of the Lord
thy God, to welk in His ways, to keep His statues, and
His commandments, and His ordinances, and His
testimonies, according to that which is written in
the law of Moses, that thou mayest prosper in gll
that thou doest, and whithersoever thou turnest thyself;
that the Lord may establish His word which He spoke
concerning me.," Here Solomon is told that if he obeys the
word of God, he will prosper. Neither father nor son
are concerned with what will happen to them after they
die. David's advice to his son is to be a good ruler,
follow the word of God, and then he will be rewarded
with a prosperous rule.
In 1
: flec pler 1ore 30 [eli TONIDD D'ey)

"Do thererore according to thy wlsdom, and let not his
hoar head go down to the grave in peace." The author
here uses his poetic license, ard is writing with free
use of metaphores. In this sentence, David instructs

Solomon to do away with Joab. He doesn't want Joab

to die & natural death of old age. If Solomen

has Joab killed, then he will meet a violent death



instead of a normal, peaceful one,
In describing David's death, 2:10, we read:
2313 TP PP ORI P¥ 313 PRy
"And David slept with his fathers, and was buried in
the city of David." This phrase "slept with his
fzthers" 1s once more a metaphor; it means that
David died as did his fathers before him. After
his death, Solomon ascends the throne, and David
is never more mentioned,
While Solomon is building the Temple, God

appears and says to him (6:12)
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"4s for this house which thou art building, if thou

wilt walk in My statutes, and execute Mine ordinances,
and keep all My commandments to walk in them; then will
I establish My word with thee, which I spoke unto
David thy father; in that I will dwell therein among
the children of Israel, and I will not forsake My
people Israel.” God is pleased that at long ;aat,

He is getting a permanent home in which He can

reside. Not immortality nor 1ife after death does

He promise Solomon, but that He will dwell in the

new edifice, and not forsake the children of Israel.

Another example of temporal reward is found in
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"And as for thee, if thou wilt walk before Me, as

David thy father walked, in integrity of heart, and

in uprightness, to do according to all that I have commanded
thee, and wilt keep My statutes and Mine ordinances;
then I will establish the throne of the kingdom over
Israel forever." God spoke to Solomon after the death
of David and wented to bestow upon him a Dinine gift,
Therefore He asked Solomon whether he wanted riches,

a long life, or a vast empire. Solomon without
hesitation, asked for a "wise and understanding heart",
\\’P.ll jD'Dn '?( so that he might discern between

good snd evil. God was so pleased with this answer
that He gave unto Solomon also that which he had not
requested. Solomon receives his reward from God of

a long 1life. Not a word is mentioned about any reward
after death, So we can assume that during his reign,
there was no thought about a 1life after death.

When Elijah 1s depressed, and sees no hope for
tﬁe e J%}‘;Ié;lységn%ggtq‘jcr 9 11 PP NI AY
Now, O Lord, take away my 1ife; for I am hot better

than my fathers,” Elijah reslizing that death must
come to a2ll men, as it did to his father, prays that
he will die, In his mood of depression, he seeks
death so that he will be relieved of all his worries

and cares. He believed that death was the end of man,
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and In death he would be separated from all his worries.
B, II Kings

In II Kings, we read thatt%iaziah fell down through
a Jlattice iIn his upper chamber, and was confined to
bed. He sent messengers to the Phillistine god Baal-
zebub to discern whether he would recover. Because
Ahezia had forsaken God, He became angry and sent
Elijah to prophecy his death. Here we see that the
punishment of evil was the cutting short of an individ-
ual's life, Not a word is uttered about cutting Ahaziah
off after his death. His punishment is that he will
not be permitted to enjoy the frults of this life. The
wicked are punished by being removed from the land of
the living.

There are three interesting cases that I should
like to mention., In I Kings 17, the story is told con-
cerning Elijah and the widow of Zarephath. Elijah ceme
to visit her when there wass a famine in the land. Al-
though she possessed only a little flour and oil, she
asked Elijsh to join her and her son for the meszl.
After a period of time, the son fell sick., His sickness
became severe, INCJ] |? ’;'ﬂ_ﬂ“ lcr’)ElC- AP "until there
vwas no bresth left in him." The tearful woman summoned
Elijah, who went in to see the boy. Elijah stretched
himself over the boy, and prayed to God. Soon the breath
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of the chlld returned and he revived,

In II Kings:lj, we read that there was a woman in
Shunem who was accustomed to invite Elisha to partake
of food with her, whenever hHe was in the viecinity. She
was sad because her husband was old, and she could not
bear children. On one of his visits, Elisha blessed
her for her gencrosity, and in a short period of time
she gave birth to a son. A4s the child grew up, he was
accustomed to accompany his father to the fields. One
day, the boy's head began to ache, so they fetched
him to hls mother. He sat on her lap for a while,
and died there, The mother set out immediately to
find Elisha in the hope that he might be able to help
her, Elisha returned with her, and entered the house
to look at the boy. He locked the door, and layed
upon the child. Immediately the flesh of the child
became warm, and he opened his eyes.

In II Kings 13:20,21, Elisha dies and 1s burled.
A short time later, another person died, and 1t was
declded tc place the corpse in the same grave with
Elisha. As they cast the man's body into the grave,
his body came into physical contact with the bones
of Elisha, Immedistely he revived, rose up upon his

feet, and walked away. The above three accounts of

L1,




how seemingly dead people were restored to life, were
written down a long period after the events actually
took place. In each case, the revival took place
soon after death and before internment. In those
days, the Israelites did not practice embalming, It
was the pfccedure to bury the dead before sundown on
the day of death, whenever possible. It is quite
possible that a sudden jolt, or a form of artificial -
respiration, or another form of shock, might have
caused the person thought to be dead to "return" to
life. Medical science tells us that people in
"comas" appear to be dead. It is quite possible
that in a period of time, a chiisis may pass, and the
individual once again may appear normal. Artificial
respiration has been known to revive people who were
thought to be dead from drowning or electric shock,
Taking these facts into consideration, make us
believe il highly impossible thet on these three
occasions mirascles happened, and that "dead" were
restored to 1ife. It is quite possible that the
individuals appeared to have been dead. Since there
were no skilled doctors at that period, we can

understand how a coma might be mistaken for death,
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C. Deuteronomy
There are many promises of rewards and threats of

punishments in the 014 Testament, but without exception,
they are temporal in charachter. In these circumstances,
it is Incredible that there should be no hint of
retribution In a life after death, had such been

imown to the Israelites. 4n example of a temporal

rewerd of prosperity is found in Deuteronomy 7:1
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"And it shall come to pass, because ye hearken to
these ordinances, and keep, and do them, that the

Lord thy God shall keep with thee the covenant and

the merey which He swore unto thy fathers, and He will
love thee, and bless thee, and multiply thee; He will also
bless the fruit of thy body and the fruit of thy land,
thy corn and thy wine and thine oil, the 1n§rease of
the kine and the young of thy flock, in the land which
He swore unto thy fathers to give thee."

In Deut. 18:9, God tells the Isramelites that when

they come into the land He will give them, they shall

not learn and practice the customs of the alien people

v 8:1
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"There shall not be faund emong you any one that

maketh his son or his daughter to pass through the
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fire, one that useth divination, a soothsayer, or an
enchanter, or a sorcerer, or a charmer, or one that
consulteth a ghost or a familiar spirit or a necro-
mancer." We here read that God orders the Isrselites
not to practice necromancy. This practice presupposes
a life after death. All the above mentioned practices
are an abomim tion to God and bring forth His dis-
pleasure. ?herafore we can assume that in this period
there was no such belief held by the Israelites.

Another example of temporal reward and punishment
i1s found in Deut l;:26, where God says that if His

people become rrupt and make graven images,
PRI 81 471ca N AN IATIRO 37l D
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"Ye shall soon utterly perish from off the land where-
unto ye go over the Jordan to possess it, ye shall not
prolong your days upon it, but shall utterly be destroyed."
The positive aspect of this theory is found in
Deut 11:9, where God tells the Israelites that if they

keep all of His commandmen
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"Ye may prolong your days upon the land, which the Lord
swore unto your fathers to give unto them and to their
seed."

Frequently in the book of Deuteronomy, God mentions

Lk



that if the Israelites will listen to Him, He will

reward them with a long 1ife on this earth. Allow me

to quote several examples: (f;:1)

P1I0eND (101 “props fid’yxe_fioe a0y
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"And now, 0 Israel, hearken unto the statutes and unto

the ordinances, which I teach you, to do them; that

ye may live,"

In'l?fﬁ’-)eico PNIC Die §i7le ple 370
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"Honour thy father and thy mother, as the Lord thy
God commanded thee; that thy days may be long, and
that it may go well with thee, upon the land which

the Lord thy God giveth thee."
5 §en ;1-;1 2y e vee 3w o
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"All the commandments which I command thee this day

shall ye observe to do, that ye may live, and mul-
tiply, and go in and possess the land which the Lord
swore unto your fathers,"

The entire chapter twentyeight is devoted to
the temporgl rewards that will be bestowed upon the
Israelites if they will hearken to the word of God.

The individual Israelite was concerned with his

L5,




present life. No thought was given as to what would
happen when he died. Because he did not think about
a life after death, he was concerned with staying
alive, and spending his days in as much contentment
as was possible. To keep the individual in line,
many offenses against the commnity were punishsable
with the death penalty. Life perhaps would not

have been such an important item, if the people

had believed that there was some sort of a 1ife
awalting them after death. Therefore in the
Deuteronimical period, we can safely assume that
there was no bellef in a life after death.

D. Isaish
During the period of the monarchy, there were
many prophets who influenced Israelitic history. The
foremost of these was Isaish, Like his predecessors,
he preached a reward for the righteous and punishment
et imesifot FAMhn na 9 70 9 a3 e
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"Say ye of the righteous, that it shall be well with
him;

For thev shall eat the fruit of their doings.

Woe unto the wicked! it shall be i1l with him;

For the work of his hands shall be done to him."

The righteous and the wicked will receive their just

reward in this world.
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Isaish tells the preople that they are foolish if
they try to penetrate the future by believing in
e T fﬁl-src =Ti& J€34 porfic 1ol
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"And when they shall say unto you: 'Seek un{LAa e
ghosts and the familiar spirits, that chirp and
that mutter; should not a people seek unto their
God? on behalf of the living unto the desd for
instruction and for testimony?" It was the custom
for the witches and wizards in those days to give their
prophecies by means of chirping and mittering. The

Torah stated that it is forbidden to penetrate the
future by these felse meens. (Lev. 19:31, Lev. 20:6,
Deut, 18:11),

A clear cut deniel of life after death is

SIN °;‘5‘§ el n."j:-q e 379 le; Ve i [7 g

"The dead lfve “no the shades rise not;
To that end hast Thou punished and destroyed them,
and mede all their memory to perish." Now that the
enemies of the Israelites were dead, there was no
longer any need to fear them., After death the
enemles were not able to return to earth to
frighten the people. Once the enemies were dead,
it would not take the living long to forget them,




In 25:8, w reag,
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"He will swgllow up death forever;

And the Lord God will wipe away tears from a1l faces."

The above is one of the sentences in Chapter 25, that

was thought to be added to the text when it was compiiled.
The repetition of the word 'lr? probably stems from a
reader who did not quite understang the originsl meaning

of the author. He therefore projected the idea of death

into thls line. Ee probably got his idea from the suceceeding
1line which foretells the Lord Gog viping tears from all fachs,
The original suthor undoubtedly had in mind war, plunder, and
devestation, when he mentioned the tears, 1)

[ In the very next chaptﬁ§ (26:19), we re N yn?
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"Thy dead shall live, my dead bodies shall arise -

Aweke and sing, ye that dwell in the dust -

For thy dew is as the dew of light,

And the earth shall bring to 1life the shades."
In reading the entire chapter, we understand that this verse
is used as a metaphor in describing a national resurrection.
"Thy desd shall 1live", is addressed to Isrsel, and "My dead

bodies shall arise", is the confident assertion that the

nation will once more rise and be great. T. K. Cheyne in his

1) Das Buch Jesala - Duhm - Page 156-157
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Book of Isaiah states that there are several verses from
chapter twenty five to twenty seven that were acdded at a
much later date. This particular passage is one of the
verses under discussion. He quotes Professor Driver as
saying that there are features in this composition thst
make it in advence even of II Isaieh. Fe places it at
between 536 and 4O B.C.E. Kuener said that there is a
concensus of opinion in favor of placing the prophecy in
the Persien period. Vatke places it in the Maccabbean
period. 1) Professor Kirkpatrick places this verse in the
fourth century B.C.E. 2)

Although the prophets rarely touch on the theme of
inmortality, only at a later period did the idea of immortal
life become an glement in their conception of the kingdom of
God. 3)

In 36:18, 19,we find a definite taking for granted that
there is no life after death, Isaish says that people who
have died cannot praise the Lord. Only those who are living

are le to do so.
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1) Introduction to Book of Isaiah - T. K. Cheyne - Page 160
2) Doctrine of the Prophets - Kirkpatrick - Page L75
3) Cambridge Bible Isaiah - J. Skinner - Page 189
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"For the other world cannot praise Thee,
Death cannot celebrate Thee,
They that go down into the pit cannot hope for Thy truth
The living, the living, he shall praise Thee,
As I do this day."
’ftj!é?$ 91%’Eﬁ riﬁqh 4 Dle jie? 19Qf71’-P'DS})?) Fr)
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"The people that walked in darkness

Have seen a grest light;

They that dwelt in the land of the shadow of death;

Upon them hath the light shined."

The peorle in this passage refer to the inhabitants of
Jerusalém who were besieged by the Assyrisn Army . Being
fearful for their lives the Isrselites walked around in the
"Shadow of death". This is only a metaphor. In gjdiscussion
with Dr. Harry Orlinsky, it was shown that the word .SH.?I‘_‘Q
"Shadow of death" wes originally read‘JPLN: "Shadow".

Only in later years was the vowel changed to a consonant and
thereby the Implicstion of death added to the meaning of the

word.,
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In 28:15,we have Isaiah saying to the gecoffers of the Lord
(e Py 213 01 a7 11p7o poamie
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"Because ye have said: "We have made a covenant with deathy
And with the mther-world are we at agreement?” This is only

bitter irony. Isaiah, talking for God, tells them that what

they belleve are only lies and falsehoods. He also tells them

n 28:18,
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"And your covenant with death shall be disannul ed,
And your agreement with themngther world shsll not stand
Isalah tells them that death will be their lot and all or

any agreements that they think thev have made with Sheol are

useless. o Jeremiah
We now turn to the next great pronhet Jeremiah and in
9:22, 23, we read, .1.9Non? pan (I fic

:47c? 2A%) GaeN 3on ey ANt i D
"Let not the wise man glory in his wisdom,

Neither let the mighty man glory in his might;
Let not the rich men glory in his riches;

But let him that glorieth glory in this.

That he understandeth and knoweth

That I am the Lord who exercise mercy

Justice, and righteousness, in the earth.,



We find that Jeremish too knows only temporal rewards.
Glory, might, and wealth can be enjoyed nowhere except in
this life. The true glorv in this life is to know and
understand God. And God says through Jeremiah that He
exercises mercy, Justice, end righteousness in the earth to
all the inhabitants. Not a word 1is mentioned as to what 1is
in store for those who have died., So it seems that God is
interested only in the living,

God says in 17:10:1_”'{-3 lp? ?r 'Tl_’n M e
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"I the Lord search the heart,

I try the reins

Even to give every man according to his ways

According to the fruit of his doings". This line is just

an affirmation of the doctrine of reward and punishment,

b [y 3?_;1:1?1’1*‘13?6?%?:5?&3‘@%1? (2 339 faa
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"Great in counsel and mighty in work, whose eyes are open
upon all the wars of the sons of men, to give everyone
according to his ways, and according to the fruit of his
doings." This is another example of reward and punishment
to be meted out to each individuel in this 1life.

In 31:30 Jeremiah brings forth what is apparently a

nevw idea in the Bible,
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"But everyone shall die for his own Iniquity; every man that
eateth the sour grapes, his teeth shall be set on edge." TUp
until this time It was thought that the sins of the fathers were
visited upon the children. But now each individual will be
punished for his own wickedness and be rewarded for his own
good deeds.
In the book of Jeremiah we see that there is no reference

to a 1life after death.The people recognize only temporal rewards.

F, Hosea
In the book of Hosea (6:2)
j’{}lU‘ ';1H|1l
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"After two days will He revive us
On the third day He will rsise us up, that we may live in
His presence”. 1In reading the text we lesrn that God is always
ready to receive the renitent. If they acknowledge their sins,
the effect would be a speedy release from their trials., The

Isrselites reaslized thet the cause of their calemity was living

without knowledge of God in the land. The description is
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purely figurative, it is not a literal resurrection,
It is applied to moral revival in the national life.
The nation is regarded as an organic whole, capable of
having 1ife infused into it, and of being raised out
of its dead condition for the service of God. It is
with Israel as a nation that the prophet is primarily
concerned. His mind is more concerned about the
future of the nation than about the fortuns of the
individual Israelite. The life of the individual is
merged in the well-being of the nation as a whole.

The thought 1s that He w1ll deliver us in a short
period of time. Revive is used in the sense of healing
the sick, as, Jos. 5:8, II Kings 8:9, 20:7. This

passage is really the basis of Ez, 37:1-10. 1)

The religion of Israel in common with Semitic

religion was dominated by the idea that it was not

the individual, but the people or nation which was

the unit in the religious relation. The insignificant
place, which was for many centuries assigned to the
individual, to & large extent explains the strange
abscence from Hebrew escatology of any definite hope of

1
personal Immortality. The word jj‘J“ N

1) 1¢C - W,R. Harper - Hosea - P. 283




is a Hebrew idiom to express after g short while, When the
people repemt they will be received in God's favor and live
hapoily on this earth. Throughout the Book we see that the
vicked will be punished for their sins now, in this life, as

9:16
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"Erhraim is smitten
Their root is dried up

They shall besr no fruit

Yea though they bring forth

Yet will I slay the beloéoved fruit of their womb". The children
of Ephraim, a name meaning "fruitful" will be "barren". BRecause
the people are wicked God will punish them now, He will take away
from them the greatest pleasure in life; that is bearing children.
This is & good example of temporal punishment. Another such ex-

ample, is Hosea talking about Samgria 10:7,
PN W9 I‘o’ ‘3‘)‘.) narN 'I‘).N& AN3A

"4s for Samaria, her king is cut of

4s foam upon the water". TFoam that floats on the surface is som
washed away. So will the Samarian kingdom, because the people
are wicked, This punishment will take place during the people's

lifetime. Tgaontinue this line of thought in 13:1,
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"When Epraim spoke, there wes trembling
He exalted himself in Israel;
But when he became guilty through Eael, he dled"
In earlier times when Ephrainm spoke, his words carried
welght and were respected in the earlier stages of the
Northern Xingdom. But Epraim signed his death warrant
with his lapse into Baal worship. Here is the punishment
theory at work., When Epraim turned from the worship of
God to the worship of idols, he was punished and he died.
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"Shall I ransom them from thgpower of the nether-world?
Shall I redeem them from death?

Ho, the plagues, O death!

Ho, thy destruction, 0 nether-world!

Repentance be hid from mine eyes! "

In this instance we have God speaking about the iniquity
of Ephraim, which in reality is Israel. He is so wicked
that God has decided to punish him. *he way the question
is phrased implies a negative answer, National evil has
80 developed, that God will not avert the bitter fate
that gwaits the children of Ephraim. Death will be the

punishment for the wicked, but at an early age as
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compared to the reward of long life for the righteous.
Because verses 12 and 13 seem to announce punishment,
verse 1l is to be understood as a threat rather than

a promise, 1)

In 6:6,God 3
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"For I desire mercy and not sacrifice and the knowledge
of God rather than burnt-offerings.," God was pleased
with sacrifices when they were offered with a pure heart
and in faithful obedience to His own precents concerning
sacrifices., He was pleased rather with loyalty and He
did not want a sacrifice offered with a revengeful and
unforgiving heart. ‘hen God was merciful, he pnrolonged

the length of men's days.

G, Amos
There is a genersl consensus of opinion, that Amos
prophesied between 765 and 750 B.C.E. His messsage was,
that if Israel was poing to continue to exist, there
mist be justice between man and man, as well as between
nations, Amos preached against the ill-treatment of
the poor by the rich, He says in 5:1L,
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"Seek good, and not evil, that ye may live." He offers

added days to those people who will turn away from wickedness

1) I.C.C.-Hosea - W, R. Harper-F.LOL
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and accept social justice. We note that in his appealing
words, the most effective thing thet he can offer to the
people is a promise of added days. No place is it mentioned
that the good will receive an award after he dies. Therefore,
we can assume that during the period of Amos, the people did
not have any belief in a 1life after death,
H. Micah
The prophet Micah vislions the future glory of Zion,

Theref in 4:1, h :
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"But in the end of days 1t shall come to pass,
That the mountain of the Lord's house shall be established
as the top of the mountains,
Ancé 1T shall be exalted sbove the hills;
And people shall flow unto 1t,"
Vhen Micah speasks of the "End of days," he doesn't
mean the end of time but rather the end of the present age
and beginning of the Messlanic era. Therefore we can
assume that Micah when he spoke about a utoplian earth
where peace and harmony would reign, anticipated it for
those individuals who would be fortunate enough to live
during that period, No place in his writings 1s mention
made of the dead sharing in the future age. Therefore
Wwe can safely assert that Micah had no belief in a life
after death.
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I. Psalms
The consciousness of God's nearness seemed in
Biblical times to exceed that which ordinary men have
today. God's presence was realized and men longed to

enjoy it. Thus Ps. 27:l assert
DINITe 'O e’p?lc n;mc. s:')rm Sley -,prlr.e. one

o7 _iynl ap -
"One thing have I asked of the Lord, that will I seek

after.
That I may dwell in the house of the Lord all the
days of my life,
To behold the graciousness of the Lord..."

To whatever this vivid sense of God's presence
was due, it certainly existed, and the religious
meaning of it is not affected. t which constituted
the essence of heaven to other men, the Isrselites
profoundly enjoyed on earth.

Let us look at the view of 1life held by the
Psalmists., Life was to be found only in the body.
Earth was the abode of man, And so God would come down
and dwell among the people on earth. The tabernacle of
God would be with men, and He would be thelr God and they
would be His people. Then He would forgive them thelr
sins and He would write His law upon their hearts. Then
the earth would be transfigured and all hindrances to a
perfect life with God would be removed. God in His

fulness was ever felt to be imminent.
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Any thought of a future life was over-shadowed by a
consclousness of the presence of God Himself. The
psalmist being keenly conscious of his own personal
life, longed earnestly to share in the blessings that

the communlty would become endowed with, when God would
dwell among them. He, together with the community
longed to see the glory of the Lord revealed. Thus

= e i U2 psme 7387 e
'As for me, I shall behold Thy face in righteousness.”

Perhaps it was the prospect of death that brought
forward individualism, and revealed its energies. The
life of the individual was perenniasl, but with death

before him, the individual could enjoy to the full this
life. Yet his whole being reacted against death, and
in the fellowship with God, he said "Thou wilt not

give me over to Sheol". Perhaps a great danger
threatened the psalmist, but his words are more than
an assurance that he will be delivered from this
danger.,

The living can promote the glory of God in a

way that the dead cannot. This i1s alleged by David

as the reason why God should rescue him from danger

(Ps. 6:5,6),
e sy uwern ean MNp am e
;T “AY W rIICP_? "”135 DIN? e D

60 -



"Return, 0 lord, deliver me;

Save me for Thy mercy's sake

For in death there is no remembrance of' Thee.

In the nether-world who will give thee thanks?"

We bave this idea which recurs throughout the book

of Psalms, God is omnipotent, all powerful, His

wonders are without number, yet, what good is His

greatness or His power if noone can sing about them?
Therefore the psalmist tries to make a compromise

with God. If God should spare his life, then he will

sing about God's greatness. For, says the psalmist,

only the living can tell about God's mnajesty and power,
"The motive proposed for this deliverance is, that if the

life of the community is destroyed, the commemoration

of Yahweh, His praise, in the worship of the ritual will

be destroyed. They will be no longer a congregation
worshipping Yahweh in the ritual of the Temple, as

prescribed by Yghweh in His law, and so well pleasing

to Him."1l) We have the same thought in Ps. 30:10,

"What profit is there in my blood, when 1 go down to the pit?
Shall the dust pralse Thee? Shall it declare Thy truth?"
vWhat advantage wonld the psalmist's death be to God? The tone
of the guestion implies a negative answer. A dead man casmot
praise God; this remains only for the living. If God spares
his 1life, then he will continue to speak God's truths. This

1) 1¢C - Psalms - E. G. Briggs - P.48
st



plea may sound strange to the modern individual, but it was

a natural one to the ancient Israelite. The same type plea

is nsed by Hezekiah in his illness. The plea shows us a

touching picture of the psalmist's childlike intimacy and

comminion with God. There 1s an interpretation that the nation

is meant here and not the Individual. It is the national ritual

worship that would cease if the nation perished. 1)

Psalm 1:5 reads,
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"Therefore the wicked shall not stand in the judgment

llor sinners in the congregation of the righteous". God is

the judge of the universe and He decrees that the righteousness

shall succeed and the wicked shall fall., ©Once agsin the idea that

the righteous will be rewarded and the wicked punished is confirmed.

Psalm 28:1, ANN 9D P NN e,'jﬂ,ﬂ'ﬁc.rl’]l?
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"Hy Rock, be not thou deaf unto me; URITAC DS & plend)

Lest if thou be silent unto me

I become like them that do down into the pit." The psalmist

gives us here his conception of what happens to those veople who
die. Since he believes death to be absolute silence, he does not
want God to be deaf unto him. From this we can imply thet the
psalmist had no belief in a life after death. This same idea 1is

repeated in Pg 11:.3:?5 NN P9 D 'fle.
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"Hide not thy face from me

Lest I become like them that go down into the pit." Or PS.30:l,
217 RN NN eI ﬁtce-pq o M
"0 Lord, Thou broughtest me up from the other world; Thou didst

keep me alive, that I should not go down to the pit." This paalm

is a hymn of gratitude for redemption from a danger which threatened

imminent death, possibly.a grave illness. The condition of the
psalmist was so grave, that he thought himself to be as good as
dead, or already on the threshold of Sheol. Therefore, he thanks
God for having saved him, for having prolonged his life, znd for
bringing him back from the dark regions of Sheol to 1life and
health. He was extremely grateful that he did not go down to the
grave, but rather had his health restored.

Psalm 33:18 reads: |?.onr9'rnwfmc‘)"ﬁc RIEEE A 52T
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"Behold, the eve of the Lord is toward them th=t fear Him,
Toward them thet wailt for His mercy
To deliver them from death
And to keep them alive in famine." We have here the two severest
national dangers enumerated: the destructive sword and famine.
God will prolong the life of the righteous and keep femine from
their door,

Psalm 39:1l reads: sanel Tﬁc' .P‘)G? '\')t'r?lc-‘ LUNN ¥ED
"Look awav from me, that I may take comfort
Before I go hence, and be no more." Under usual circumstances
Wwe [ind the sinmer asking for a favor from God, for God is his

critic. Vhen he cdies, he can nc longer ask for the favors of God.
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Here the psalmist denies his belief in & 1ife after death by
saying that when he dies he will be no more.

salm LQ: PE¥N D e ﬁ, er 9

"Like sheep they are appointed for the ofher world;

Deeth shall be their Shepherd;

And the upright shall have dominion over them in the morning;
ind their form shall be for the other world to wear away.

That there be no habitation for it." This psalm indicates
clearly that death is the common leveller. Even weslth cannot
prevent death. When death comes both rich and poor are reduced
to the sdhe level. The frame of the body at death is perishable
and will crumble to dust., At death there is no hebitation, or
eny fture abode, or life after dezth.

Psalm 71 is the prayer of an old man who has undergone many
trials and 1s still beset by relentless enemies. The psalmist is

the spokesman of this netion whose plight 1s comparable to his own.
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"Thou, who hast made me to see many and sore troubles;

In verse 20:

Wilt quicken me again, =nd bring me up again from the depths of
the earth." This phrase is no more than a metaphor implying
that God has rescued the pselnist from the very gates of des-
truction. As God has rescued the psalmist from dangers in the

past, so Be now Teels confident, thaet once again God will remove



the obstacles from his path, and prolong his days.
In PS 73 we have a psalm that iIs a confession of a man whose
faith has been sorely tested. He was disturbed by the sight
df wicked men triumphing and flourishing while righteous men
suffered. And so he says (P3 ?3:2&}’
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"Thou wilt gulde me with thy counsel,
And afterwards receive me with glory" One might think that
this refers to the hereafter, but this is improbable since "glory"
never has such a significance in the Bible. "Receive" has the
same meaning as "took" in Gen L8:1 and Ex 1l:6 viz. lead a person
to an appointed destination. A prefersble translation iz "Thou
wilt conduct me to honour",

Pselm 88 is shrouded in gloom and it 2ontains no gleam of
light or hope., The author appears to have been smitten early in
youth with a dreadful ailment, which caused him to be shunned by
all, snd made his existence a living death. As in verse 5,b,1
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"I am counted with them t down into the pit;
I am become as a man that hath no help;

Set apart among the dead,

Like the slaim that lie in the grave,

Whom thou rememberest no more;
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And they are cut off from Thy hang

Thou hast lald me in the nethermost pit,

In dark places, in the deeps!

He is set apart among the dead because of his gilment which

is probably leprosy. FEe says that in his ailment he 1s remembered
by God no more just like those who have died and descended Into
Sheol. Here 1s a definite saying that God does not remember those
who have gone down to Sheol. Not only doesn't God remember those
who have died, but they are out off from His hand,

In the same Psalm verses 11, 12, 13, we read,
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"Wilt Thou work wonders for the dead]

r shall the shades arise and give Thee thanks?

Shell Thy mercy be declared in the grave?

Or thy faithfulness in destruction?

Shell Thy wonders be lnmown in the dark?

And thy righteousness in the lané of forgetfulness?"

Unless God soon answers his praver, the psalmist will be dead
and beyond His help. These rhetorical quesztions imply a negative
answer., God's marvelous acts are restricted to the living. The
"Shades" refer to the "weak, helpless ones", the powerless dead.
In the same line of thought we raad (s 115:1

N a5 h a1l j"-f’J"'“"f
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"The dead praise not the Lord,
Neither any that go down into silence”
Man should occupy himself with benevolent acts before he dies,
for on his death he cannot any longer perform good deeds and
without good deeds God finds nought to praise in him. This is
the popular view found in the 01d Testament regarding the state

of the departed. Along with this (PS.94:17)
I AN IHY A il
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"nless the Lord had been my help,

I had soon dwelt in silence".

If God doesn't help him, then he will die. The psalmist s,ving
that his soul will dwell in silence shows us that he had no
bel¥l iIn an afterlife, Death is final, nothing occurs after it
to the deceased.

In Psalm 89 we have a medimtion in national adversity by the
psalmist. So grest is the contrast between the promise and its
frustration, where God saild that David's throne would endure for-
ever and the overthrow of the kingdom by the enemy, that the

psalmist gives utterance to his perplexity in forceful language.

In verse 1,9 he says,
1894 Gl piIn 910 el wpt 228 N
M0 |yee N

67.



"what man is he that liveth and shall not see death,

That shall deliver him from the power of theg rave? Selah".
The psalmist shares the mortality common to 211 man., He hopes
that God will remember and hasten the end of the captivity.

He wants to enjoy the freedom of the Israelites in this 1life in
their own land. FEe knows that after his deasth, vhat happens in
the captlivity camnot interest him, for there is no possible way
for him in death io Iknow whet is happening among the living,

Psalm 102 contains an Exile's ples with God. Eis one glesm
of hope is Bod's eternity which kindles faith in Zion's restoration.
50 he talks about the heaven and earth, the physical world, which
men think of _.s symbols of permanence. FBEut God will outlast them,

In verse 26,27,

L P HRIN
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"The heavens are the work of Thy hands,
They shall perish, but Thou Shalt endure."
The only thing permanént in the world is God .
In Psalm 103 the author talks abo@it the frailities of man.
God's mercy is a reward to those who fear Him and keep His

covenant during their life cycle. About man, he says (V 1l)
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"For He lmoweth our framef

He remembereth that we are dust

4s for msn, his days are as grass;

As a flower of the fleld, so he flourisheth
For the wind pesseth over it, and it is gone;
And the place thereof knoweth it no more."

Once man dies he disintegrates and is forgotten. The wimni
passes over his grave snd in time no one remembers it anymore.
In Psalm 104:29, just as in Gen 2:7 and Eccles 12:7,
death is the withdrawal of God's breath from the individual.
When this happens, the individual i1s no more and becomes part

of the dust ofs the earth.

:‘1?19.' £9y ||n¢' RN "?0..0 prﬂ?' T'49 7'9QD

"Thou withdrawest thelr breath, they perish!

Pdalm 116 is & prayer of thanksgiving by the people to God.
The psalmist is grateful that God has saved him from death and
rermitted him to live and enjoy this life. The pselmist wasn't
worried about an afterlife, he wanted to live during his time

on this earth and so he says in V:i7,

ify Ing a9 2
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"lhe Lord hath dealth bountifully with thee,

For thou hast delivered me from death".

The psalmist is still thankful for the gift of 1life as he says

(s 118:17,18
' h ! RIN D0IS) Ve 9 DN lc,r
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"I shell not die, but live,
And declare the works of the ILord.

The Lord hath chastened me sore;
But he hath not given me over until death
Because God has looked with favor upon the psalmist

end granted him added deys, he decides to declare the
greatemes of the Lord, This is the way he can show his
apprecistion for deliverence from an expected death. This
same thought 1s found in Psalm 30 where the psalmist ques-
tions God. What good 1s the marvelous acts that God commits,
if the psalmist will not be there to sing his praises? The
nind of the psalmist was focused on extending his own life,
and he therefore does not thinka bout or meke any mefition of
a life after death.

ﬁe believe that writers of the Pszlms were not aware of
a life after death.
fhere is an opinion that says, in the light of the

Ugaritic remains of Canaanite religious literature, many

of the Psalms must be pushed back into early Israelitiec
times, not later than the tenth century. There is thus no
longer any rezson to refuse a Davidic date for such Psalms.
At the same time, it hss become improbzble that any of

them descend below the fourth century B.C.E., and the

assumption that there are Maccabbean Psalms, dating from the

second or early first century B.C.E., has become almost

T0s



incredible. 1) However the general consensus of
opinion is that the Psalms reflect Israelitic 1ife from
the tenth century to the Persian and Hellenistic
pericds. The Psalms reflect the beliefs of the average
persons In those days. The Psalms were used as prayers
by the people when they were in need of help or
guldance. The Psalms were written to reflect the
Teelings and aspirations of the ordinary Isrselite.

If there was any belief by the Israelites in a 1life
after death, surely the book of Psalms would have

made reference to it. However, we rind no inkling

of any belief in a hereafter in the book of Fsalms.

“e may safely say that during this period the
Israelites did not have any belief in = life after

death,

1) The Archaeology of Palestine - W. 7, Albright P,226

Pelican Book Series
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the Exile Period
A, Tzekiel
Ezeklel, 1like the provhet Jeremiah, meintained
that God holds each individual responsible for his own
acts, and that irrespective of heredity, the individual
man may make a new beginning in his conduct. That is
Sele v s ??f{}iﬂl ¥ nen m;f-ﬁu ;‘-IQ ?1e7?
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"hen the righteous man turneth sway from his righteous-
ness, and committeth iniquity, he shall die therefor;
for his iniquity that he hath done shall he die again,
when the wicked man turneth away from his wickedness
that he hath committed, and doeth that which is lawful
and right, he shall save his 1life". The reward for
obeying God is long life, and the punishment for

wickedness 1s death. This principle is maintained

in his utterances when in (18:L) God says:
€951 Fien €343 aaa ol oiesia o
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"Behold, g1l living beings are Mine, as the life of
the father, so also the life of the son is Mine; the
person who sinneth, he shell dle." Ezeklel says that
all living beings belong to God snd come from Him,
S0 God can reward or punish as He sees fit.

The thirty-seventh chapter constitutes a
remarkable vision., The prophet gives us a picture of

the redemption, reconstitution and revival of Israel,
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when the people, now scattered and dead like dry bones,
shall rise to a new life, t is the dead state of
Israel, and the reanimation of the idealiged nation,
that is in the mind of Ezekiel., "The hand of the

Lord was upon me, and the Lord carried me out in a
spirit, and set me down in the midst of the valley, and it
was Tull of bones; and He caused me to pass by them
round about, and, behold, there were very many in the
open valley; and, lo, they were very dry. Aind He

gaid unto me: 'Son of man, can these bones live?!
ind I answered: '0 Lord God, Thou knowest.' Then He
sald unto me: 'Prophesy over these bones, and say

unto them: 0 ye dry bones, hear the word of the Lord:
Thus saith the Lord God unto these bones: Behold, I
will cause breath to enter into you, and ye shall
live. And I will lay sinews upon you, and will bring
up flesh upon you, and cover you with skin, and put
breath in you, and ye shall live; and ye shall know
that I am the Lord.' So I prophesied as I was com~
manded; and as I prophesied, there was a nolse, and
behold a commotion, and the bones came together, bone
to its bone. And I beheld, and, lo, there were sinews
upon them, and flesh came up, and skin covered them
sbove; but there was no breath in them. Then said He
unto me: 'Prophesy unto the breath, prophesy, son of

man, and say to the breath: Thus saith the Lord God:
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Come from the four winds, O breath, and breathe upon these
slain, that they may live.' So I provhesied as He
‘commanded me, and the breath came into them, and they
lived, =nd stood up upon their feet, an exceeding

great host. Then He sald unto me: 'Son of men, these
bones are the whole house of Israsel; behold, they

say: Our bones are dried up, and our hope is lost; we

are clean cut off, Therefore prophesy, and say unto them:
Thms salth the Lord God: Behold, I will open your graves,
and cause you to come up out of your graves, 0 My people;
and I will bring you into the land of Israel, 4nd ye shall
know that I am the Lord, when I have opened your graves,
end caused you to come up out of your graves, 0 My

people. And I will put My snirit in you, 2nd ye shall
live, and I will place you in your own land; and ye

shall ¥now that I the Lord have spoken, and performed 1%,
saith the Lord." At the word of the Lord God, the spirit of
life is breathed upon the bones, and the dead appear

to be reanimated. This vision, with its elaborate
allegory, is meant to teach that the dismembered

nation gshall be brought together again, transformed

out of its dead condition, =znd reconstituted. It is

2z vision of the morel resurrectlon of a people, who

are represented as being brought up out of their

graves to life again. It i1s not concerned with the
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resurrection of the individual, Ez#kiel is distinguished

by his vivid imsgery and allegory. "Here the prophet

beholds the natlion itself dead, as it were, in exile,

and then, through the gift of the spirit already
anrounced in 36:26, rising to new life."1)

In 18:32,G : ,
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"For I have no pleasure in the death of him that dieth,
saith the Lord God; wherefore turn yourselves, and

live." In the same vein we read in 18:2
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"Have I any pleasure at all that the wicked should die?
ssith the Lord God; and not rather that he should
return from his ways, and live?" The lalbim says
that the change in the fate of the iIndividual is
effected by his own change of heart which is subject
to his will, God does not want the sinner to dle,
but if he doesn't repent, then God will sec¢ to 1t
that he meets an early death. The sinner that

repents, God will grant added years.

1) The Century Bible-W,F. Lofthouse P.271



B, II Isaiah
According to the second Isaish, there is in store

for Jerusalem not punishment but redemption, for
already she has received double punishment for all

her sons. The city of Jerusalem is emblematic of

the people of Israel. Through Cyrus, the Persian
power will be overthrown and the exlles will be
able to leave Babylonia and return to Jerusalem.

The reward for being faithful to God while in Exile

is to live and be able to see Judah flourish again,

(51:3),
G ¥2 27738 el
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"He hath made her wilderness like Eden,

And her desert, like the Garden of the Lord".
The righteous will be assured of God's everlasting
salvetion and favour.
In previous chapters we have shown that God
rewards the righteous by granting them added years.
When Isaiah telks about the birth of a new era,
one revard he mentions for the people there to enjoy
‘_ﬂ‘i‘é |(~_‘f[I [ lc.&")e.lc b| S rﬁ' AT LN M) icl’
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'"There shall be no more thence an infant of days, :kﬁg
an old man,
That both not filled his days;

For the youngest shall die a hundred years old,
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And the simner being a hundred years old shall be accursed."
There 1is no place in the utopian world that Isaish
preaches about for those individuals who have died., The
revard for those Individuals who will be fortunate
enough to live in that era will be a long 1life, where
the youngest will live at least a hundrzd years. The
aspect of a life after death had no role in the creed
of II Isaiah,

In 51:1) we read,
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"He that is bent down shall speedily be loosed;
And he shall not go docwn dying into the pit."
This passage refers to the Israelites who were in
bondage. The author reverts to a beautiful metaphor

to explain their emancipation. God will soon redeem the

Israelites from the hand of their oppressors.

God gpeaks (65:22),
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"For as” the days of a tree shall be the days of my people,
And mine elect shall long enjoy the work of their hands.,
They shall not labour in vgin,

Nor bring forth for terror;
For they are the seed blessed of the Lord,

And their offspring with them.™

Those people in God's good graces will live a long

life, for God compares their lives to a tree that lives

7.



Very many years. Tlf})? f terror, is a sudden or
premsture death, which will not hapnen to those people
who are blessed by God. Several generations will live
together simultaneously. Peace and happiness and long
life will be the reward of the faithful,

In the closing verses (66:23,2l) we read,
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That from one new moon to another,
And from one sabbath to another,
Shall all flesh come to worship before HMe,
Szith the Lord,
And they shall go forth, and look
Upon the carcasses of the men that have rebelled against
lie;
For their worry shall not die;
Neither shall their fire be quenched;
And they shall be an abhorring unto all flesh.,"
It was believed that the righteous would be rewarded with
long life and they would be permitted to come and

worship regularly before God on every new moon and Sabbath.
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The sinners would have their life cut short, and their
bodles would return to the earth, there to be devoured by
the worms. No further mention is made to the deceased

person. Therefore we can assume that the author,

expressing the views of the people of his times, was
interested in material rewards i.e. long 1ife, health
and prosperity, during their life time.

In 55:3 we read,

fie 1290 poagie 169
POCIA NI 1N

"Incline your ear, and ccme unto Me;

Hear, and you shall live.,"

Those people who listen to the word of God are promised

a long life. Again we have an offer of a temporal reward

for the faithful, "Ye may live involves not a restorstion
from death in the narrow sense of the term, but rather

a deliverance from adversity and a consequent reinforcement
of one's vitality or enlivening of the whole personality."l)

In fine, we czn see that a belief in life after
death did not exist with II Isalah, or "No hint of

immortality exists in Deutero-Isaishl' 2)

1) A Study in Cultic Phantasy-.rof.4i.R. Johnson
Studies in 018 Testament Prophecles-P,93
2) Studies in the Book of Isaiah-Glazebrook-P,157
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Post Exilic Period
A, Haggel --Zecharia
The prophet Zechariah (both I and II) like his

predecessor Haggai, was interested in inducing the
Isrgelites to rebuild the Temple. The avpeal of
Haggal was supplemented two months later by Zechariah,
and the work was under way. In the first chapter,
when God is displeased with the actions of the

Israelites, He says (1:3),
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"Return unto Me, saith the Lord of hosts, and I will
return unto you". The people were indifferent toward
the rebuilding of the Temple, and the prophet called
on them for a renewed and vigorous effort, holding
out promisss of blessing and prosperity. God wanted
the people to turn from their evlil ways and attend
HEim, Therefore, H s (1:5),
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"Your fafhers, wHere are they? and the probhets, do
they live forever?" From the tone and rhetorical
nature of the question, we understand that the prophet
exnects a negative answer. The prophets who delivered
God's word, as well as they who heard i1t, have passed
away; but only the word of God endures. We can assume

that during this period the people thought that death

was final, the end of all things.
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B. Ecclesiastes

This book of Ecclesiastes must have been written by
a person who faced the vanities of life and yet, somehow
never lost the joy of living., He looks on life with open
eyes, hating hypocrisy, despising injustice and wrong. It
may well be that in this Book we have the common speech of
the people as agalnst the more polished stype of the literary
writers. Commen opinion favors g date early in the third
century. FKobeleth, looking on the world of things as they
are, discovers no signs of Immortality. Of another world,

and an _immortal soul he knows nothing. In 3:19-21, :
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Fer that which befalleth the sons of men 'befalleth beasts;
Zven one thing befalleth them; as the one dieth, so dieth the
other; yea, they have all one breath; so that man hath no pre-
eminence sbove a beast; for all is vanity. All go dnbto one
place; all are of the dust, and all return to dust.," HMan and
beast are allke in that they sare both subject to death. They
both come from dust, and they both return to the dust at death.
When they die, the grave is their final resting place. The

azthor makes no mention of a life after death for each of them,

Continuing in 3:22,
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"Wherefore I perceived that there 1s nothing better, than
that a man should rejoice in his works; for that is his
vortion; for who shall bring him to see what ghall be after
him? " Nobody can take him, while he is a2live, to ecatch a

glinpse of what awaits him in the hereafter. Man dles as the

ast dies, he has no advant-a over_ the beast.
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"For the 1iv*ng know thet they shall die, but hn :eed ou
not anything, nelther have they any more a reward; for the
memory of them ls forgotten., A4s well their love, as theiw
hatred and their envy, is long ago perished; neither have

they anymore a nortion for ever in anything that is done under
the sun." Here Kopeleth gives the reason why he holds life,
despite 2ll its contradictions, prefershle to death. While
alive, man possesses consélousness and awareness, while in
death all perception ceases. The author is not thinking of a
reward In the hereafter. The reasoning is that during lifetime,
man is able to earn something from his labour, but that
possibility ends with death. "To hgpve power to perceive

that one must dle is to be grester than the dead, who

have no fnowledge. 1) The element in death that Foheleth

feels badly asbout is that the memory of the deceased is

1) I.C.C. Ecclesizstes - Barton Page 160
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soon forgotten. A living person is a somebody; a dead
perscen is less than a nobody; he is not even a memory.
That a dead man would be forgotten seems to heve been
taken for granted by the Israelites. 1) This fact
constitutes for Koheleth one of the great tragedies of

l1ife. And thus he says in 9:l
*21C ) 0 2f6f 3

CAND DMen Pg
"For a living dog 1is better than a dead lion",
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"whatsoever thy hand attaineth to do by thy strengtH,

that do; for there is no work, nor device, nor knowledge,
nor wisdom, in the grave, whither thou goest." While a
man is alive he should use all the sources of havpiness
which he has at his disposal. When death comes and ends
his brief span of life on earth all his activity and
planning come to an sbrupt end. "This verse is perhaps
the strongest of Koheleth's statements about the absence
of physical or mental toil or progress after death." 2)
From the sbove material we can assume that Koheleth

was interested only in this 1life and had no beliefs about
any 1life after death.

1) Ps 9:6,511:5,31:12

2) The Cambridge Bible, revised ed. Lcclasiastes-A.L.Williams
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C. Proverbs

The main contents of the book of Froverbs formulate
rules of practical ethics, which were the special concern
of the "wise". We also find discourses on moral philosophy.
The author or authors who have given us their doctrines do
not stand on a lofty height and preach impracticsble ideals.
They use common sense and verifiable experience. If one
conducts himself in the light of wisdom, he will get the
best out of life.

Most of the proverbs that we shall quote show us that
those people who live by thelr wise council will be rewarded
with long life. This must reflect the life of the people

during this period of history. In 2:21, 22,

(AP 101" PININDL Ao LI PR D
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"For the upright shall dwell in the iand,

And the whole-hearted shall remain in 1t,

But the wicked shell be cut off from the land,

And the faithless shall be plucked up out of it,"
Residence in Pelestine implied the favour of God and his
blessings. The wicked would have to forfeit all that they

had enjoyed.
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"My son, forget not my teachings;

But let thy heart keep my commandments;

For length of days, and years of life,

And pesce, will they add to thee."

We remember reading in the ten commendments (Ex 20:12) that
God's reward for honouring parents was to lenghen their days
upon the land. If one walks in God's ways, his days will be
lengthened and he will not come to a premature end, as those
vho follow evil wajys.

To those that adquire wisdom (3:16),
NAN? Pt ’rllc
"Length of days 1s in her right hand.”

There in L:10, IINIC ni“ ue yjle,
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"Hear, 0 my son, =n¢ receive my sayings;
And the years of thy life shall be many." Again we have a
promise of long 1ife to the obedient,

The author spesking about his LL:22 says:
’)1. '7 j:mn "D
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"For they are 1life unto those that find them,
And heslth to all their flesh."

In 6:15 he speaks about the wicked and says:
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"Therefore shall his calamity come suddenly;

On a sudden shall he be broken, =nd that without remedy."

The author is probably thinking of sudden death which was
regarded as a Divine visitation. "The writers sense of the
seriousness of the vice described 1s indicated by the abrupt,
vehement, almost fierce, declaration of punishment." 1)

This same thought is wepeated in 29:1
f?-n FEIN SiNd\ 0N ec
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"He that being often reproved hardeneth his neck
Shall suddenly be broken, snd that without remedy."
The author believes that the wicked will not be allowed to

live out his allotted span of vears. His punishment 8:35, 36

is death,
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"For whoso findeth me findeth life,

And obtaineth favour of the Lord.

But he that misseth me wrongeth his own soul;

All they that hate me love death."

Wisdom is the tree of 1life to those who accept it. The
favour of the Iord is a long life and life's necessities.

Death was believed to be the penalty of sin, snd those people

1) International critical commentary - C.H, Toy - P.127
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who did not hearken to his word would have thelr days
shortened,
Again we l ve promise of longer life for those who fear God

and have a knowledge of Him in 9:11,
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"For by me thy days shall be multiplied,
And the vears of thy life shall be increased.™
When the author speaks about the galins of lawlessness

~nd the reward of righteousness he savs 10:2
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"Treasures of wickedness profit nothing;
But rightecusness delivereth from death."

In chapter ten we have a collection of proverbs ex-
pressing rules of condéuct, warnings, and morsl reflections:
These are not presented in systematic order and no logical
sequence is followed. "Right action is recommended because
1t pays, wrongdoing is deprecated because of its disagreeable
consequences. It must be borne in mind that the Book was
directed not so much to the "wise" who could appreciate the
loftier motives of virtuous conduct, as to the "simple" who
needed the lesson that 'honesty is the best policy'!'." 1)

As sin ceuses death, virtue protects man from it, by defering

its coming.

1) Westminster Commentaries - The Book of Proverbs =
¥.0. E. Oesterley - P. 85l
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"The fear of the Lord prolongeth days; but the years of the
wicked shall be shortened.
The hope of the righteous is gladness;
But the expectation of the wicked shell perish." The doer of
good will be happy, while the wicked will not live his allotted
time and will not receive the blessings of God. The 1life of
the wicked shall be shortened either by vicious living, or by
g violent end at the hands of an evil associste.

When he talks about business, he says (11: L
DI?Y PI S‘ 'yl Ic
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"Riches profit not in the day of wrath;

But righteousness delivereth from death."

In a time of crisis or national calamity, the wealth for which
a nm bartered his honour does not protect him from the mis-
fortunes that befall the rest of the population. All he
possesses is taken awey from him, If the individual is
righteous, God will avert 2 nstional disaster, and reward

him with added length of days. In a national disaster, wh:.ch

is brought about by God, many lives ere sure to be lost.

In 11331 j’rﬁ‘ ’?’1&7 Tuq(}(g;)
ic

‘c Gmi ey 1
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"Behold, the righteous shall be requited in the earth;

How much more the wicked and the sinner!"

Even the righteous man 1s not perfect, but he will receive
divine retribution in this 1life. So will not the wicked who
is guilty, be judged and punished by God before he dies, or

have his 1life shortened?
In 12:2, RIBDT NG Mo 716
TR MINAN eel

"A good man shall obtain favour of the Lord;
Eut a man of wicked devices will He condemn."
Following our line of resson, the "favour of the Lord" is a
prolongation of days and a "condemnation" is a curtailment of

one's alloted ®ars. In the same vein m" thopgght 21:21,
don1 9730 )

131221 3R 5)"n }c(}y'

"He that followeth after rigﬁteousneus and mercy
Findeth life, prosperity, and honour." God rewards the
righteous with added years.

In 1):12,
ele w3l 2 373 el

I DINTIDNA AN

"There is a way which seemeth right unto a man,

But the end thereof are the ways of death."

"The figure is that of a journey, in which the traveller
imagines that he is pursuing a sirsight path that will lead

him to his desired goal of success and happiness, but finds,
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too late, that it leads to an early death, that is, to

the destruction of happiness." 1) The rogd to evil leads

to an early death. This same verse is repeated in 16:25,
The bad perish and the good endure as we find 1lL:11,

ANE' piyen 0P
N ser faiel
"The house of the wicked shall be overthrown;

But the tent of the upright shall flourish."

Those who live in an upright house shall have their days
lengthened. Those who dwell among the wicked shall be
overthrown, and meet an early death.

In 11:16,

5»-;1(‘ AP P
Al 21 P
"Stedfast righteousness tendeth to 1life;
But he that pursueth evil pursueth it to his own death.”
The sense is clear and yields the faniliar doctrine of this
Book, viz, righteousness prolongs life, evil shortens it.

With the punishment of evil 15:
i g noe ?5Tfa ¥ J0IN

DN NI jedie

"There is grievous correction for him that forsaketh the way;
And he that hateth reproof shall die."

"Life is represented as a discipline woe to him who fails to
profit theraby." 2)

When we deal with avarice e suthor says (15:27),
32 ¥Qr 10?7 707

1) I.C.C. - Proverbs - C. H. Toy - P.289

2) 1.¢.C, - Proverls - C. H. Toy - P.307
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"He tle t is greed: of gain troubleth his own house;

But he that hateth gifts shall live.," Money obtained
through greed cannot be enjoyed as when honestly earned,
wWhen the galiner is punished and loses his fortune, his
family suffers. But the men who hateth, i.e., does not
have an eager desire for gain, he will have the blessings

of the Lord. The saq} thought is rexpressed in 1:19
TI?7 ¥ r:) rf‘lﬁ";llc. '3

DY’ 1riy? €94 i

135 are the ways of every one that ls greedy of galn;j

It taketh awav the life of the owners thereof."

The prospect of abundant loot has the same effect upon
greedy men as the corn In the net has upon birds which are
terpted by 1it, -- death.

Those people who fear God are blassed as 19:23
S)lln '."]r;]lplc"}l
257 APt {7 pli ‘weel
"The fear of the Lord tendeth tc life;
And he that hath it shall abide satisfied,

Ee shall not be visited with evil.,"

Again, he that fears the Lord will be blessed with added davs.

The opprosite of this atement is in 21:16

Jen /N VIO PAIC
LRl f'lcgq np?

"The man that strayeth out of the way of understanding shall

rest in the congregation of the shades.”
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Here we realize the fate of the unwise. "The man who is

not guided by wisdom waunders simlessly through 1life., Only
when he dies, does he cezse from his waunderings." 1) Tke

nmen that strays from the learning of knowledge will surely die

before his timea

In 22:l, NI D LB ?‘E‘h’
'

:punl 31?01 D
"The reward of humility is the feasr of the Lord,

Even riches, and honour, gnd life." If a person is humble,
he is in God's good favour and will receive from Him added
days.

n 28:16,

Sipexn 27 oLz 3on dl

PN T 337 qeae
"Te prince that lacketh understanding is also a great
oppressor; But he that hatetl. covetousness shall prolong
his days." A prince who lacks understanding won't have a
happy riegn end 2 secure throne, When a ruler is not greedy
and vice is absent, both he and his people are happy. Then
God will bless him and he will have a long, happy, end secure
life,

When the author spesks sbout an immoral woman (5:5)
SNIN M3y ')‘f
ASND Y9 fuce,

1) Metsudath David



"Her feet go down to death;

Her steps take hold on the netherworld"

ler immoral life hastens her end, and they who associate
with her meet with g similar fste. God will punish the

immoral by shortening their days on earth. Continuing about

the immoral, the author says, ?‘_’,323)‘.? rHCE. o
01N 0 e pigye
"Her house is the way to the nether-world,
Going down to the chambers of desth." From her house many
paths to Sheol have their beginning. This form of vice brings
on other kinds, leading to various crimes, ultimate destructiom,
and loss of favour with God. When that happens, death draws
near.
This Book is strickingly universalistic even though it
was meant for Jewish consumption. The word "Israel" does not
occur once. It s teaching is applicable to 8ll men, everrvhere.
We find that sin is a rebellion sgeinst God's will and msn is
accountable to Him for his deeds. Thus we read in 3:33,
0777 I J1ICN
"The curse of the Lord is i‘r; ‘:‘, ﬁ,!;g:me'?(:;p‘i:?:? wig:!-‘él,\
But he blesseth the h.bitation of the righteous."
In 211 chapters, the = thor lets us Inow that those who
listen to his wisdom snd walk uprightly before God will be
blessed by long life. The reward was to be received in this

world and enjoyed here. In fine, we can assert that there was

no belief in the afterlife in this Book.
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D, Job
The clash between dogma and humen experience is

the battlefield where the protagonists of each fight for
victory. Prophetic Judaism said that God ruled His
universe with absolute justice. The belief had become
intrenched among the Israelites, that God rewards with
material blessings those who live virtuously, and
punishes the sinner with suffering. Experience could
not always confirm this comfortable faith. What
happened to the individual was regarded as the immediate
act of God. The notion, we can assume, had not yet taken
shape that the scene of retribution and reward could
be transferred to another world in & hereafter.

Job, thinking about death, rejects any idea of

resurrection when he says in 1bL:1lL,
A H?E aRt PIc
"If a man die, does he come to be again?"
By the tone of the question and from the context we
realize that Job expects a negative answer.
AR a1 0290 i aipa Al er 1o
Tl 'Ple '-'nr 00D Al ,:J f11ee o o
"For there is hope of a tree,- LRSS 'i?l'l 'r Loen

If it be cut down, that it will sprout again,

And that the tender branch thereof will not céase,

ol




Though the root thereof wax old in the earth,

And the stock thereof die in the ground;

Yet through the scent of water it will bug,

And put forth boughs like a plant.

But man dieth, and lieth low;

Yea, man perisheth, and where is he?

As the waters fail from the sea,

And the river is drained dry;

50 man lieth down and riseth not;

Till the heavens be no more, they shall not awake,

Nor be roused out of their sleep.

0 that thou wouldest hide me in the nether-world,

Thet thou wouldest keep me secret, untlil Thy wrath be past,
That thou wouldest appoint me a set time, and remember
me I

Here we have a plez for some brief snatch of enjoyment
before death. It is based on the impossibility of any
enjoyment after death.l)

In this passage Job discusses the bitter destiny of
man's extinction in death. 4 new growth may come

forth out of a stump of a tree, grown old and cut down,
but man dies and he knows no awakening. Of verse &
Hetsudeth David translates: "Yea, even if the root thereof

wax old in the earth so that there remain no sap in 1t.”

95,
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Buttenwelser on verse 9 translates: 'As soon as 1t scenteth
water, it will bud sgain, and send forth sprouts as if
newly prlanted'. Both these commentators talk asbout

trees that seem lifeless but in reality are preparing

to burst Into burst into bloom, There are trees on the
east side of the Jordan which through age begin to

decay and yield poor crops. These are cut down close

to the ground in the case of vines, figs, and pomegranates.
The next year new shoots spring from the root, and these
subsequently bear fruit freely. The spark of life 1s
within the root, and water makes it sprout forth again
like new. But when man dles. he never rises up from the
earth, 'When man dies, he shall never rise agaln, until
the heavens fade away and are destroyed' so says Metsudath
evid, Job says he can no sooner conceive of the
disanpearance of the heavens, which the psalmiste speak

of as being established forever, than of the resurrection
or awakening of man from death. Job realizes that when
man dieth he shall never rise up sgain, In the same

R \DIDDI IR0 19l ')
Snpy 09T {7 Ap'pic AN fice 137

where then is my hope?
And as for my hope, who shall see 1t?
They shall go down to the bars of the nether-world,

Where we are at rest together in the dust.”
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Both lines, by rhetorical questions imply that hope does
not exist for Job. Since Job feels that death is near,
he wants to know where the hope of future prosperity

is, that his friends had spoken sbout. All who die or
go dowvn to Sheol will rest together and never rise.

Job 1s convinced that the fight for truth and the
struggle to reconcile faith with reason must be Tought
in the only place he lnows,on earth.

Job, wracked with disease, knows that God is the
ruler of the universe. He wants to speak to this God
and not listen to the wordy platitudes of his friends.
Job knows that he has committed no wrong, but he wants to
know why God doesn't listen to him and believe his
protestations. He believes that God will eventually
take his 1life, after He is finished torturling him.

This belief is unaccompanied by any hope of a life

after death, Therefore, Job gmays (13:1 [
J eI T KRST AT
(NN A9 Jie 'R JIo
"Though He slay me, yet will I trust in Him;
But I will argue my ways before Him."
This is none of the imperishable lines in the entire Book

It is the Hebrew spirit of faith as contrasted with the

acquiescence of pagan philosophy.



The first of Job's three friends, Elinhaz, declares
that faith In the Cod of goodness brings its sure reward
of health and long life., We can assume that the quiet,
unassuming Eliphaz was typical of the people of his day
and sge. If they would just believe in God with a
blind faith they would be rewarded with length of days.

Nowhere does Eliphas mention a life after death,
Job speaks and wonders if perhaps it would have

been better if he had never seen the light of day.
Why did he have to pass through the stages of childhood
and manhood just to receive these terrible afflictions
T _Im 3:)
'i)e,|c l‘%‘?’.)@. DALE e

NNIAY bie nael

"For now should I have lain still and been quiet;

with which God had smitten h&$
]

I should have slept; then had I been at rest”.

In death Job might have been with the mighty, the
wicked, and the weary, who have been delivered from all
cares and are now at rest in the democracy of death.
Sheol has one attractlon for Job which in his present
mood outweights all the ricly interests of 1life. There
he would be at rest; he would have no cares, worries, or
sufferings. From this we can assume that Job belleved

that death wes the ultimate end of the individual.

n T,
"R A'93-73
216 ol 0y pren |
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"Oh remember that my life is a breath;

lMiine eyes shall no more see good."
Rashl comments that Job in this line denies the dognma

of the Resurrectlion of the Dead. When Job closes hils
eyes in death, he will no longer be able to see good

or evil. In 7:9 ?ﬁ‘ ,"" ':'Jr_':)

:‘i)ﬁ" |cf liice 3 2

"As the cloud is consumed and vanisheth away,

So he that goeth down to the grave shall come up no more,"
Just as the clouds disappear so does the individual when
he dies. This verse is a clean cut statement of the
impossibility of a return to earth after death. Just

as in 10:21 it states that no return from Sheol is

possible, When Job talks about Sheel in 3:17,
ba7 AN Pred pe
(N2 Yl NI ey

"There the wicked cesse from troubling;
And there the weary are at rest,”
The main idea is that the evil and good, the great and

the small are on an equal level in the place of the

dead. Job continues 3:19, JeI» ?e_ ﬁ'a‘dl 'QP
' A3ICN €9n 3ol

"The small and great are there allke;
ind the servant ls free from his master.”

The inequalities on earth vanish at death. From here
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Job contlinues and denies that there is such a thing as
a shadowy continusnce of exlstence after a man's death.

In 14319 to 2

He 337 NI PGen PR Ipne puric
: 037CH) eidic mpo)

"The waters wear the stones;

The overflowings thereof wash away the dust of the earth;
So thou destroyeth the hore of man,"

Job has dismissed the possibility of 1life beyond the
grave. Ibn Ezra interprets that man's hope 1is
completely destroyed in death. If water can destroy
mountain and rock, how much more does man bring his

days to an end without hope ofliving (jai?,' Continuing,
I'49  aden  pia ndal 19300

NaMmenl

"Thou prevailest forever against him, and he passeth;

Thou changest-his couniensnce, and sendept him away."
and e el ey 33 |can',n 1322

:feien ply 18911 PR Py €2 TIC

"His sons come to honour, and he knoweth it not;

And they are brought low but he regardeth them not.

But his flesh grieveth for him,

ind his soul mourneth over him."

The thought that knowledge ceases at cdeath is impresgvely
formulated. Ibn Ezra comments that the verd 4?0

means 'heavy, weighty', as well as Thonour!, Sco that
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even though they (i.e. sons) become heavy (i.e. wealthy)
in silver and gold, the father cannot know it. When the
sons become Impoverished, it cannot affect the father,
for he is dead and cannot know their situation. A4s for
verse 22 Buttenwelser says 'Only his kin 1) grieve after
him, and his servants 2) mourn for him.' Here the
suthor takes for granted that there is no such a thing
as a continuance of one's existence after death; for
him when a man dies, he ceases to be. It is impossible
for the dead to have any knowledge of that which would
most intimately concern them, if they were alive on
earth.

when Job considers what happens to an individual

after death, he says (7:10),

Leed v pien el
NIPN A 142030 1eh)

"He shall return no more to his house,

Neither shall his place know him any more."

How final the author wants us to believe death is! Then

Job passes from the individual to himself when he says,

(T=21),
2aeic ¥l 297 o

:4d%c) A nIne)
"For now shall I lie down in the dust;

n

And Thou wilt seek me, but I shall not be,

1) 7)€P means kin also in Gen 37:27, Isaiah L3:7
2) €37 signifies servants also in Gen 12:5, 1L:21,

: Ezek :13.
36:6, Ezek 27 101.



"With matchless pathos Job brings his speech to an end,
he will die; but God will not remain in this present
mood; He will think on His devoted servant once more in
love, filled with remorse for His fit of anger. He will
long to renew the old communion. But His vain regrets
will come too late, Job will be gone beyond recall.™ 1)
Job in a lster chapter pleads with God for a brief
respite before the death which he expects. Realizing

that his days on earth are few he pleads that God grant

hiu cace an omfort a "let him alone"
037 IP Ten “Hie dic ?:euc_ Ic F;Izo_ el
alc u:-‘J ¥am 730 cfj NG faic v

"Before I go whence I shall not return,

Even to the land of darkness and of the shadow of death;
A land of thick darkness, as darkness itself;

4 land of the shadow of déﬁth, without any order,

And where the light is as darkness,"

What can Job look forward to after death? Only the
nether-world with its utter darkness. Iiilton in
"Paradise Lost" speaks of "The light in that region 1is
no light, but rether darkness visible". The author
speaks of complete darkness and no movement of any kilnd
there, In fine, we can assume that there was no activity

after death, no 1life after death.
1) The Century Bible - Job - Peake - P.
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Again contemplating his few short years on

earth, Job says (16:22),
I'QIct 130N nile 1

:PIMe ?leke kl i)

"For the years that are few are coming on,

and I shall go the way whence I shall not return.,"
The few years allotted to Job are drawing near to
completion. Fe realiges that when he dies, there is
no turning back. His life is finished and there is
no way that he can prolong or sustain it. Job also
rules out any idea of resurrection; Once he dies he
can never return to this 1ife. When Job talks about

the sinner, he says (21:21),
JMNIC )}p'?? Q9n a5 D
A9%n re3n HIoN!

"For what pleasure hath he in his house after him?
Seeing the number of his months is determined.”
What interest can the sinner have in his household
once he is dead? Job says that the visiting of man's
iniquity upon his children is no punishment at 211 for
the wicked man, because the departed has no concern in

or knowledge of his children's fate after his death,

ef above at 1l:21, "He can have no interest In what goes
on in his o0ld home, for being dead he knows nothing sbout
it,

Job speaks about the eoual treatment by God of the

wicked and righteous (21:26), j?0e! 7273 F’ qn‘
Py 2090 NI
1) I.C.C. - Job - Driver and Gray - P. 187
103.




"They lie down alike in the dust,

ind the worm covereth them,"

[=1]

The wicked and righteous shere the ssme fate, After their
death 1t is impossible to tell who was bed and who was

good, for the one is like the other in the dust.

In 19:25 we find an ambiguous passsge and therefore

ve rmst go by the meaning of 211 the other pascages that
are clea™ o 197 (¥ ponict 'n fica w33 Lic)
NIe VNI MHEPNI DI 13PA II¥F INIC)

"But s for me, I Imow that my Redeemer liveth,
And thet the dust;

Then without my flesh shell I see God."

These verses are nn more then metsphors. The true meanling
ts thet even after his skin has been torn from hls flesh,
{i.2, when his has resched the very lssl stage.
Suttenwelser renders these verses with beesutiful clsrity.
'Sut I imow that ny Redecmer liveth,

ind that st lsst He will sppear on earth.

Zven zfter =iy skin from my flesh,

32211 will I cherish the hope thst I see God.'!

ot only has after 1life no begsis In this psssage, but 1t
is contradicted b te reat of the peen, It 1s for
vind in his lifetime, not after his. death, that
Job hopes, Job doean't expect Lo be restored to health
and vrosmeplty. He hopes that God may reves]l Elmself
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to justify him and attest his innocence, This hope is
fullfilled at the conclusion of the narrative. This
Book must have been written prior to the general belief
of the Israelites iIn a hereafter or a world to come, for
as soon a3 this belief came into being, the problems
raised in Job ceased to exlist. Iater Judaism answered
the question, how the suffering of the righteous and the
prosperity of the wicked are to be reconciled with the
jidea of a just God. "Better one hour of bliss in the
1ife to come than the whole present life-time." 1)

Job declares that i1f there were such 2 thing as life
after death, he would bear his present lot with
patience (1L:1l ). Not only does Job emphatiecally

deny a belief in a resurrection, but we find that

there is no reference made to it by his friends. If
therc was such a hope prevslent or beginning among the people
st that time, the friends, as the chosen exponents of
the views of their sge, would have been bound to
introduce it into the argumentation. Job implies

that i1t 1s sbsurb to speak of hope on this side of the
grave or beyond. Job expected to die at any mopg t

and reslized that there was no return for any one from
Sheol. R. J. Gordis toyed with the idea of an incipfence
of resurrection in this Book, however he regretfully

dismisces it.2)Job shares the ordinary Hebrew beliefl

1) Mishna ibot
2) H.U,C.-Annual .- walggs. Gordis P.103




thet this 1ife is all, and his ignorance of 1ife after
death is one of the presuppositions of the narrative.
Faith in a future life would have completely altered
the ergument of the problem of suffering. The author
is two clea> sighted and too sensitive to overlook the
manifest instances of undeserved suffering and
prosperity in the world. Yet he cannot accept the
rharasaic solution of a life after death, even though

he is familiar with it. 1)

1) ICC-Job-DMiver oné Gray P. 128
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The Maccabean Period
A, Daniel

We bave discovered that until the book of Daniel
came into being, (about 168 B.C.E,), the Isrselites in
the 01d Testament perilod had no beliefs concerning a life
after death. They did think, however, that when a person
died, he passed on into the utter darkness of Sheol. In death,
all men wers equal, rich and poor, righteous and wicked, At
death, communion with God came to an end,a md God's mercies
could eowdd neither be apprehended nor acknowledged., During
the age of the liaccabeees, (165 B.C.E.), the religious imagi-
mtion of plous Jews, meditating about a future life, arrived
at a conception of resurrection, a final judgement, a place
of punishment (Gehenna), Paradise, and a future life.

For the first time in the period of Daniel, this idea of
resurrection,a life after death emerges. We fiml it expres:ed

:phy penal ma-u et gy wnl afic
"And many of them that sleep in‘he dust of the earth shall

awake, some to everlasting life, and some to reproaches and
everlasting abhorrence." This doctrine comes into being, pro-
duced by a period of revelations, that the final redemption

of Israel could not be accomplished within the limits of mmture,
It became clear that the hopes and aspirations of the prophets
and people pointed forward to the great miracle here described.
Therefore the belief inthe redurrection became firmly boum up
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with the indestructible hopes of the future of Isbael. The
immediate reference % to the Israelites only. ‘hs desire was
to set up an eternal Messienic kingdom on earth, ‘he mertyrs,
prophets, teschers, endfhe righteous will be blessed with a
resurrection to life. The wicked also have a pkee in the plan,
They toc will be resurrected, but to an everlasting shame and
contempt. This leaves the great m jority of the mation, those
who were neither too righteougnor the other extreme,wicked.
fle =verage person would have nc share inthe kingdom to comne,
but remain in Sheol as his permsnent sbode. So Sheol became
the Intermediate abode of the righteous ami the wicked in Israel,
and the eternal abbde of the rest of the Isrselites and all the
Gent s, '

‘e Dbelief then came into being, that God would overthrow
the enemy of mortsl man, death, end bring His kingdom here on

arth. The kingdom will consist of the living ami the former

n

dead Israelitic righteous, who will live forever with Zion
as the Capitol of the kingdom.

"The book of Daniel was written in the midst of the Syrian
persecution of 168-165 B.C.E., while the 'Abomimation of dewo-
lation! stood in the Temple. It was an appeal to the faithful
to rem.in stesdfast even unto deanth, a promise that their
God would some day miraculously destroy the heathen empires,

and give world dominion to the Easidim - including those slain
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for their falth, who would be braéught baclk to 1life! 1)

Here for the first time in the Cla Testament, the doct-
rine of resurreftion is stated as a dogme. In earlier pass-
ages, the authors were concerned with a national rebirth,
and not as in Daniel with individual retribution after death
for those Jewish martyrs, who had died for their falth by
order of Antliochus Epiphanes, Unless God be guilty of in-
Justice, he must justify His saints, who gave up their lives
in the sanctification of His name. The Maccabean crisis trans-
formed Job's dream of a vindication of his innocence after his

death into a dogma,

. 6
1) Introduction to the New Testament - Preiffer- Fe 63
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B. Sadducees and Pharisees

After the time of the Maccabean war (165 B.C.E.),
there developed two main groups in the Jewish Commonwealth,
the Pharisees and the Sadducees. The Sadducees believed
that the enjoyment of this 1ife was the goal of man. God
bestowed free will on men so that he could work out his
own well-being. They believed that reward and punishment
were the natural consequences of people's asctions. The
Sadducees believed that the punishment ordered by the
Bible (as they knew 1t in their times), for the infliction
of any bodily injury, should be literally interpreted.
Thelr interpretation was, "An eye for an eye, and a tooth
for a tooth." Because cof this, they obtained the reputation
of being cruel executors of justice. They also said that
only the ordinances which were clearly expressed in the
canon of the Bible, as they then knew it, were binding.
Those ordinances that rested in oral tradition, had a sub-
ordinate value and could not claim to be inviclable.

The other group whom we now consider wss the Pharisees.
They, appealing to the traditional interpretation of the
Scriptures, allowed mercy to intercede in their judgments,
and often only required & pecuniary compensation from the
offender. The Pharisees were governed 1n their.nctiona
by the necessity of preserving Judaism. Their answer as
to why the wicked flourished end the righteous suffered
was that Divine justice would manifest itself not during

life but after death.
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A serlous disagreement between these two groups arose
over the doctrine of the resurrection.

We have shown that until the time of Jeremiah and
Ezeklel, the doctrine of reward and punishment for the
individual was not mentioned; the tribe or people was the
importent element. Then when the individual came into
prominence, the question arose as to why the wicked pros-
pered and the righteous suffered.

About 168 B.C+E., Antiochus IV Epiphanes swept dowm
with his Syrian armles over Judea. His intention was
to Hellennize all the peoples whom he conquered. There
were many Jews who acceptsd this new Greek culture. The
ma jority, however, clung to the religion of their
ancestors and refused to accept the new culture.

Antiochus was not satisfied with the pace of the assimila-
tion, and he decided to use drastic measures. Jewish plety
became punishable by death. The houses of the faithful
were burned. Sacred scrolls were mutilated and desecrated.
Thousands of Jews fled to the caves scattered throughout
the land, but the forces of the tyrant followed them and
slavghtered them unmercifully. As thelr numbers decreased,
and because they could not forsee any possible chance of

a victory against the numericelly superior forces, many
Jews turned to the vague beliefs of the Hasideans, who

felt that their future lay not in this world, but in a
world tc come. Many people began to believe that they would
have to die, before the 'hew era" would come. The doctrine

of resurrection beceme an integral feature of Phariselc
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Judaism, and began to spread among the people. The
writer of the book of Daniel, as we have shown, held
forth thils belief and assured those who died among the
faithful that they would be revived and be called back
to a 1life eternsl. It was felt that God would mnot
forsake the righteous even after death. The teachers
of wisdom, such as Ben Sira earlier, and members of
the upper classeas did not feel any compulsion to adopt
these views. They maintained the Biblicel view that
retribution would be meted out by God on earth during
the lifetime of the individual.

The resurrection was the Pharisaic bellef that at
some future time, all those who had died, would be
recalled tc eternsl life. "Immortality means that the
soul does not die with the death of the body, but llves
whether there be a resurrection or not. The prevailing
expectation was that the resurrection of the body and
the soul would unite agein as they had been in the
former life on earth."l)

The prophets had spoken about a time to come when
God would establish peace and righteoudﬂsn the earth.
Eventually the world of wicKedness and disorder would
have to diseppear and be replaced with one of beauty
and love. The Pharisees, in their interpretation of
the law, wanted to discover who would be permitted to
live in this new era, which the prophets had promised
would be herslded by the Messlah. Would this new era
1) The Pharisees-R. T. Herford-P.170
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be reserved only for the living? What of those people
who hed dled and yet while alive had been faithful to
God and walked in His weys? What about the martyrs,
saints, and teachers who had allowed themselves to be
tortured and slain rather than be unfaithful to their
God? TUnless God be gullty of injustice, He must
justify them after death.

We have shown that until the time of Deniel, the
general bellef of the Israelites was that the departed
spirits reposed in Sheol, remaining there without any
hope or change in their condition. Gradually the
Pharisees came forth with the answer as to what would
happen to these spirits when the new era arrived. At
that time, all the righteous would return from Sheol to
life, and share in this new era which was, to the later
way of thinking, described by the Prophets as the time
when the lion would lie down with the lamb, and wer
disappear from the face of the earth.

When the Pherisees became the religious authority
in Judaism, their belief beceme authoritative so that
the Mishna regarded this doctrine as one of the essential
beliefs in Judaism. In tractate Sanhedrin, 10:1, we read:

pcew phl pln pal e Bl 5
"A11 Israelites have a share in the world to come." In

the same verse we read,

INNC) Ie?? ffnf ')In f»')f nee 1hiel
_JO,D)!’) (Dnr]m llQ
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"And these are they that have no share in the world to
come; he that says that there 1s no resurre€tion of the
dead.”" The Mishna recorded the opinions of the Pharisean
party, when it was complled at the end of the second century,
One method by which the FPharisecs made this be-
lief generaelly accepted, was by the insertion into the be-
ginning of the daily prayers of a test benediction. This
prayer was Inserted into the second benediction of the
Shemoneh LEsreh (the Eighteen Benedictions). It reads as
follows:
717 PN Drpal aoie NIl
CPIDND NN M D0l
"Yea, faithful art Thou to revive the dead, Blessed art
Thou, O Lerd, who revivest the dead," This benediction
contalned the statement of resurrection; it was & decla-
ration of belief which a Sadducee would shrink from pro-
claiming, By the end of the third eentury, the FPharisees
had conquered the Saducees and their beliefs became the

prevalent ones among the Jews.
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Conclusion

The doctrine of resurrection or a life after
death, we hasve seen, does not come into popular belief
in the 0ld Testament, until we reach the book of Daniel,
In Daniel, for the first time, we have this doctrine stated
as a dogma, I have hoped to prove that all earlier passages
in the 01d Testament that have ambiguous meanings and that
might be construed as referring to an afterlife, either
were poetic rd@ferences , or dealt with a national rebirth,
rather than an individual resurrection. ¥e have shown that
during the time of Antiochus IV Epiphanes many pious and
faithful Jews were slain only because they wanted to remain
true to the tradition of their ancestors. Unless God be
guilty of an injustice, there had to be a way that He could
justify these martyrs after their death. ‘he Haccabean con-
flict turned the Hassidean hope into a dogma. fhe Pharisees,
whether they borrowed the idea of an afterlife from the
Hassidim, or developed it independently, brought forth an
idea that the people accepted readily. It then became an
integral part of Judaism,

In the apocalypses the resurrection became a
prominent feature., In II Maccabees we read about the martyrdom
of seven brothers and their mother, In 7:9, as the second
brother 1is brought ferward to meet his death, we read:
"And when he was at the last gasp, he sald, Thou cursed
miscreant, Thou dost dispatch us from this life, but the
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King of the world shall raise us up, who have died for His

laws, and revive us to life everlasting,"

Then the third son, on the brink of death, holds out
his hands courageously and says: "

"These 1 had from heaven; for His name's sake I count them
naught; from Him I hope to get them back again,"

The poor mother after seeing six of her sons killed
by & slow tortorous death, turns to her youngest son and says,
"Pear not thisbutcher, but show thyself worthy of thy brothers,
and accept thy death, that by God's merey I may receive thee
again together with thy brothers," From this story we cansee
that the idea of & life after death was becoming a dogmatic
belief with the Jews in this period.

Let me quote a story about Judas, the hero of the
Maccabean struggle, After one of his campeigns near the town
of Adullam, he sent troops out to gather in the corpses of the
slain, in order to send them home, that they might be burried
in the sepulchres of their fathers. Judas discovered thab the s
slain among the Jews were wearing idolotrous amulets. Theraefore,
he decided to send a sum of money to Jerusalem for a sin-offering.
e read in II Maccabees, 12:43,
"In this he acted quite rightly and properly, bearing in mind
the resurrection, for if he had not expected the fallen to rise
sgain, 1t would have been superfluous and silly to prey for the

dead,amd having regard to the splendour of the graclous reward
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which is reserved for those who have fallen asleep in
godliness,- a holy and pious consideration. Hence he
made propltliation for the dead, that they might be re-
leased from their sin." The idea was coming into being
that there was something to look forward to after death.
In this story we cen see that Judas did have a respect
for his dead soldiers for this reason.

In Enoch, 51:1, we read,
"And in those days shall the earth also give back that
which has been entrusted to it,
And Sheol also shall glve back that which it has received,
And hell shall give back that which it owes."™ The
apocalyptic literature 1s complete with examples to show
us that thies dogma was part of the bellef of the Jews
at that time.

It is not my intention to prove that there is a
life after death, or 1f there will be a resurrection at
some future time. This thesis deals with the bellefs of
the Jewish people during Biblical times as seen through
the authors of the various Books of the 0ld Testament.
To come to my conclusions, I have read various modern
commentators and quoted from them freely. I hope that
I have succeeded in proving that the Jews living in the
0ld Testament period had no conception about a life

after death. Only when the Pharisees came into being as
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a2 important political party, did their idea begin to
take root and spread. I have glven several examples
to show that during the period that the apocalyptic
litersturs was written, this idea had become an in=-
tegral part of Judaism. When Judah ha Nasi complled
the Mishna, the belief in a life after death was taken
for granted.
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