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In recent Jeans, due probebq in part to the world criaia 
wbicb becan in 1929, achol.4ra bave begun to re'4Taluate · the biblical 
mter141 and to incorporate tho extra~1bl1c:al naterial dealing with 
imlortalit7, the solU, the bel"Gatter, the Sheol, and the lib. 

Ur. Roaen bas node an independent and p~tv exbauatbe 
atud;r ot tho Hebrew Bible with t.ho view to detemining wh4t, 1t ar11-
th1ne, the Israelites of biblical titles hnd developed 1n the nat.ure ot 
t.beae ideu. Be has i'OUD:i thnt there 1a no baaia whatever tor tbe opiJl,.. 
ion, scw:ietines expressed, that there developed durinc that period the 
belief 1n a lite after death, or that there wu ~ in Sheol 1lh1ch 
p.ror.daed core t.han tho e.nd to lite on eart.h, a litelesa existence t or 
all hucanit7. The idea ot o. lite attar death, of o. reaurrection, first 
cai:ie into beinc 1n the course of tbe at~le ot the pioue Jna against 
the idolatrous acts of Antiochua IV and Epipbanea ot S)Ti.a about 166 

, B. c.E. , and thia belief 111 tirat expressed in t.he book of Daniel. 
(Incidento.lly~ it 111 onq the •Righteous• (Zaddik) who are there promiaed 
rellUl"l'ection. J 

This be.lle1' cane to be de'teloped in Pbariaaic circle• a.ml 
constituted one ot the cost fundanental points at iasue between tbe 
Pharisees and Saduceea, the latter retualng to incorporate into their 
system ot tbeoloS1 such a novel and radical belief. Attar the des~ 
truction ot the aecond Temple in the 79ar 70 C.E., when the Saducceea 
aa a groap d.iaappear lral the ~ne ot hiato17, the beliaf in a here
after and in some kind ot resurrection bocaae carclina1 1n Jewiah lite 
and thought. 

While there is auch ooN that could haw bffn done with the 
subject, and 1lb1lo con ot tbe aeconda.17 naterial should have been 
utiliMd the tbeaia as sulnitted by S9Jt10Q.r Boaen ia just acceptabl..e 
tor the \k;ter or Hebrew Letters Degree. 
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During World War II over ten million 111en were 

called into the armed servi ces of our country. There 

were very few f ami l ies who did not have a brother, son, 

father , or rel ative in the s ervice . As the globa l war 

wore on, casualty lists were published weekly. 

Everyone began to wonder whether those whom they knew 

in the armed forces would re turn, or whether they would 

have to make the supreme sacrifice . 

When the war ended, the nearest of kin of those boys 

who had died overseas , were asked whether they wanted to 

hsve the remains of their loveQ ones brought back to the 

United States for burial. The greater majority of t hese 

people requested this service fro~ the goverl'l1'1lent , so 

that they woul d b e able to place the r emains of their 

dear ones in a family resting pl ace . As the boats 

t ouched our shores and the coffins were unloaded, news-

papers carried the announcements of dates and times of 

funerals , people began to wonder and think . Death seems 

to be the cat a l ytic agent that bri ngs a family closer to 

religion. 

For thousands of years , man has stood inquiringly 

at the portals of death, t r ying to look ahead i nto the 

unkno"m, and wondering about his exit with an uneasy 

feeling of fear , hope, or resignation . Man has re.fuse:i 

to accept death as the end of a l l things . The belief 

in a survival after death hns strangely f ascinated the 
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immagination of man. We have been taught that the basic law 

of chemistry is "Matter can neither be destroyed nor created; 

it can only be changed. " When a person dies and his mortal 

body is placed iii the earth, we know that it disintegrates 

t here . But what happens to the guiding force , the soul, 

spirit, or conscience? Does that disappear or disintegrate 

like the body? 

It has been the contention of Orthodox Judaism that 

death ls not the final end of man. In years to come, when 

the Messiah will appear on earth, he will be followed by 

a physical resurrection of all mankind. This belief ls 

generally founded on the text of the Old Testament . It is 

our contention that the Old Testament does not mention a life 

after death, until t he book of Daniel in the ¥.acabbean period. 

I assume that the authors of each Book in their writings 

give us the general belief of the peopl e during their lives . 

Therefore I intend to go through the Old Tes t ament verse by 

verse, and with the help of modern commentators , discover 

what the belief of the Israelites was during biblical times . 
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The Patriarchal Per iod 

A. Babylonian 

Since the Israelites and the Babylonians both have 

Semitic origins, we expect them on general grounds to 

have had some common outlook. Since the early Hebrews 

came from the region of Ur of the Chaldees and brought 

with them ideas prevalent in their old home, it may 

be well to introduce this study with a description of 

the Babylonian and Mesopotamian ideas of 1'uture life. 

The Babylonians were keenly concerned with the 

government of this world by the gods. They had some 

sort of a belief in a life to come, but it was minor 

and occupied a relatively small place in their 

thoughts.l) Their literature, therefore, has 

compa.rat i vely little to say about the .future life. 

They were very conscious of the obligations of proper 

living a nd they believed that the gods watched care

.fully all their actions . Even t hough the gods were 

thought to be "the punishers of evil and the 

rewarders of good" it was primari ly the present life 

that was affected by punishment and reward. The 

Babylonian gods preferred that a 111an should walk 

uprightly, but his .future salvation did not depend 

on his conduct in this life. We might say that the 

question of salvation did not arise for the Babylonian; 

l) Intellectual Adventures of Ancient Man- H. A. Frankfort- P. 25 



after death, a common fate awaited all . This idea can 

be expressed in another way: the gods or the Babylonian 

and Ass,.tan peoples were gods of the living, who punished 

the doers ot evil and rewarded the doers of good in 

their life-time. 

Let us consider the Babylonian prayers. They are 

almost all exclusively for temporal benefits , that is 

for a long life, continued prosperity, victory over 

the enemies, and so forth. Only in rare instances , 

do we find a prayer for spiritual gifts. There are 

noble prayers, but nowhere is there found a prayer tor 

a happy eternity, or for help to avoid the wrath of the 

gods in the world to cane. It was their belief that 

the life of the pious was prolonged, and the life of 

sinners was cut short . Sickness and calamity were 

the punishment of sin. 

Throughout the Babylonian li terature, as well as 

in the Old Testament , we f ind verses that cannot be r ead 

and understood at lace value. ifl:ie writers were literary 

men and were given f reely to the use of metaphors. "To 

live" for the patient we.d to recover health. The ex

pression "to make to live" was to r estore health to him. 

It is a mistake to make too much of these expressions , 

and to see in them an indi cation of a belief in resurr

ection. There was the question bather of the healing ... 
of a mortal sickness . We cannot be misled because 
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several of the gods, Marduk, Ninib, and Gula were 

called "restorers of the dead to life" into the belief 

that the dead could be brought back to life. These 

gods were appealed to for a special purpose, such 

as the delivei-y of a sufferer from disease. The 

gods are appealed to as against the demons, whose 

grasp meant death. Ninib and Gula are viewed as 

gods of healing. To be cured by their aid, was to 

be snatched from the jaws of death. Then again 

Ni nib and Marduk as solar deities , symbolized 

the sun of Spring which brought about the 

revivificati on of nature. The return of blossom and 

vegetatlon suggest that those gods had filled with 

new life that which appeared to be dead. The trees 

that seemed dead began to blossom, the bare earth 

became covered with grass and flower . In such a 

way, the suff ering and sick individual could be 

awakened to new life by recovery. This "restoration" 

lay in the power of the gods , but once a man was 

carried off to Aralu/ (i.e . died) , no god could 

bring him back to this earth. This is the true 

meaning of these expressions, because the underworld 

was commonly called "the land without return" . 



B• Mesopotamian 

The Mesopotamian way of looking at life was to 

consider the entire universe as a state. And so 

obedience must necessarily have stood out as a 

prime virtue. Therefore we do not wonder when we 

read that in Mesopotamia the "good life" was the 

obedient life. Tbe individual was in the center of 

ever widening circles of authority which checked 

his freedom of action. The nearest and the smallest 

of these circles was his family: father, mother, 

older brother and older sister. There is an interest

ing hymn which describes a coming golden age , and we 

discover, that the charact er of that age was 

obedience. 

1) Days when one man is not insolent to 

another, 

when a son r everes his father, 

days when respect i s shown in the 

land, when the lowly honor the 

great, 

when the younger brother • • • • respects (?) 

his older 'brother, 

when tbe older child instructs the 

younger child and he (i . e., the younger) 

abides by his decisions . 

l ) I AAM - P. 202 - J acobs en 
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The Mesopotamian is constantly admonished: 

"Pay heed to the word of thy mother as 

the word of thy god" 

"Revere thy older brother" 

"Pay heed to the word of thy older 

brother as to the word of thy 

f'ather" 

"Anger not t he heart of thy older 

·sister". 

The Mesopotamian looked with disapproval on the 

society that had no leader. So an orderly world la 

unthinkable without a superior authority to impose his 

vill;, The individual had a personal god which was the 

personification of his luck and success . To attain 

success was to acquire a god. 

Now this theme of obedience to the family and the 

gods was the essence or ancient life in Mesopotamia . So 

what did man tend to gain by leading a good life? Man 

was created to be the servant of the gods. A diligent 

and obedient servant could call on his master for pro

tection. A diligent and obedient servant could expect 

to receive f rom his master promotion, favors, and 

rewards. A disobedient servant, moreover, could hcpe 
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for none of these things . Thus the vay of obedience, 

devotion and worship was the way to achieve protection. 

This was the way to earthly success , to the highest 

values in Mesopotamian l i fe: health and long life, 

and honored standing in the community, many sons , 

and wealth. The personal god is near and familiar, 

and be is interested in the welfare of his worshiper. 

One may talk to his god and plead with him like a 

chil d does with his parents. l.fany of the 

Mesopot8lllians frequently wrote letters to their gods. 

Perhaps tl.ey thought that one could not almost be 

certain to find the god at home when he called, but 

the god would be sure to look at his correspondence. 

Here is a sample of such a letter: 

"To the god my father speak, thus says Apilodad, 

thy servant 

Why have you neglected me (so)? 

Who is going to give you one who can take my 

place? 

Write to the god Marduk, who is fond of you, 

that he may break my bondage , then I shall see 

your face and kiss your feet! 

Consider also ~Y family, grownups and little ones; 

have mercy on me for their sake , and let your 

help reach me!" 1) 

1) IAA 1 - P. 205 - Jacobsen 
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Here we have an individual asking his personal 

god to intercede with the big god on his behalf. And 

so we see that good will and obedience may win the 

good will of a personal god, who in turn may intercede 

with a greater god. The people were interested in 

temporal rewards. A good life would be rewarded on 

this earth by the gods, and no mention i s made of 

receiving any kind of a reward after death. 

c. Genesis 

The concept of life after death occupied no place 

in the thoughts of the early Hebrews. Life in the Old 

Testame.nt was identified with perfect obedience to the 

Divine will and with retention of Dlvine favor. When 

God created man and placed him in the garden of Eden, 

He said Gen 2 :16,lJ ( 
,...f)l"-,;) "16~\ :r::)I C.,fl l:)IC.. \f;">-tfr r:),)'4 

.f\ '? '~ \...lfi..N f.:)\<:,.Sl tc.f ~II ?IC' 

: .J\l_N,fl ,J)\j4 \,j~}l rf :)\C 

"Of every t ree of the gar den thou mayest freely eat; 

but of the tree of the knowl edge 01· good and evil, 

thou shalt not eat of it; for in the day that thou 

eatest thereof thou shalt surely die.n 



When man disobeyed God and ate of the fruit of the 

tree of knowledge, he passed from the state of bliss 1n 

the Garden of Eden, with the possibility of living 

foreve~, into the mortal state, with the certainty of 

dying, sooner or later. And so a new condition emerged, 

to which not only Adam, but all his descendants, in 

every part of the world, became subject. 

Death is the common lo t of man, firstly because 

of his own personal sins, and secondly because it is 

part of the inheritance which Adam tra.nsmi tted to his 

descendants. 

In Genesis we find that God did not want to grant 

Eternal life to Adam after he had disobeyed Him, so, 

Gen 3:1ri~ I? 1e. ~ ¥ f n r f :::>IC.,.P J'dlC.. _sll'l? 
"0,S)\c .. }cly-•-z> _j)nvf -;).J..NJ'l ':J l)~-,1c.» 

:?1e...n 1·~r1-fie1 
"In the sweat of thy face shalt thou eat bread, 

till thou return unto the ground; for out of it 

wast thou taken; for dust thou art, and unto 

dust sbal t thou return". 

Along this trend of thought, we read that God did 

not want man to live forever, and so He says Geu 3:2f., 
'~J'~ ~01c.::> :;)'~ _p-,,c..;) \'1 r.,fic, mn • 1,N1c:.'i 

?C. npfi r>i1 nfe.1 -:1~ ;),.nl' 111 ?1G'" ..nx,~ :;rtr •n1 l:l1c\ p 11 nn 1'r.N 
11 And the Lord God said: 1 Behold, the man is 

become as one of us , to know good and evil; 

and now, lest he put forth his band, and take also 
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of the tree of life, and eat and live .forever~. 

And so God drove Adam and Eve out of the Garden o~ 

Eden, so that they would at the end of their days, 

perish, like all future mankind. 

If the author had believed in life after death, 

he would surely have made some mention of it here when 

Adam was driven from the Ga.rden. But no mention is 

made . Then we have God sa'JJ.D;& in Gon 6:3 r 
1e7 \C \)) _pc_e? Jl ' J I j>~ JC7 •(ln 11~ 1 - tc 

:)),la f>'1 e11 ))lc..N l '~' '> 1'11 
"My spirit shall not abide in man for ever, for that 

he also is flesh; therefore shall his days be a 

hundred and twenty years . " In this instance we have 

God Himself saying that all men must come to the fate 

that awaits them. He even puts a time limit on human 

life. And yet no mention i s made or no idea is hinted 

as to what will .follow when the individual dies . Man 

is flesh and will go the way of all flesh and 

disintegrate in the earth, and still no ment ion is 

made of a life after death. 

We are confr onted in the fifth chapter of 

Genesis with the stern reality of death. Regarding 

man after man, mentioned in that chapter, the end of 

his life ' s story ie given in the simple record .fl }I' I 
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"and he died" . Just this si.ngle word is said about 

them and nothing more. 

When we read about Noah we discover that in 

"Noah was 1.n his 

v '-;) J>' ~...P -p·~3 e.•1c n.l 
:n...l jf')),n;J f 1 \Jr1c;,-,n1c. 
generation a man righteous and 

whole hearted; Noah walked with God. " We read that the 

entire earth was corrupt before God. And God decided 

to destroy every living creature except Noah, his 

family, and certain animals . Certainly the author 

in describing this righteous individual who "walked 

wi th God" and knowing that s oon the flood would appear 

and wipe out almost the entire earth, would have made 

mention of a hereafter, if there would hage been such 

a belief at this period. But nowhere in the entire 

story do we have God or Noah speak about what would 

happen to the people who would die i~ the flood. So 

surely we can suppose that the people in this period 

had no thoughts on a life after death. 

As each patriarch dies , he is "gathered to his 

people". 'Ibis phrase is no more than a metaphor. As 

the authors of this Book were given freely to the use 

of metaphors , I can see no reason why it doesn ' t apply 

here 1.n this case. The only meaning that we can gather 

1"rom this phrase is ths.t the individual has died , and 

the author wished to express the event in a literary 

manner . Up to this point in our narr ative , not a single 
10. 



idea !s introduced that would lead us to believe that 

the p eople at that time had or were developing an 

idea of life after death. Therefore t here is no reas on 

why a foreigh or alien thought should suddenly be intro

duced. And so this phase can mean no more than thf t the 

individual had died, Just as his forbear s before him. 

wben his children die, they also will "be gathered", 

and Join fathers who have di ed before them. For example 

we read in Gen 25:] , 
o?e1 \r? >l?1G »? 1e.? J>•n?1c ,llJi'I YIC.'' 

: I 'JH' -fie. if 01c.' \ 
"And Abraham expired, and died 1n a good old age, an 

old man, and f'ull of years ; and was gathered to his 

people. 11 And farther <?D w~ read in Gen 35:~9r .... 
1
.l'\ 

~?el \r? \ 1~r-•1c"folC.1 1 ,.slt-l'\ -rn~ g \.:. 

: ' 1,1? ?jll 'I \e l \,!] IC n?j>'l f ·~ 1 
"And Isaac eXpir ed, and died, and was gathered unto his 

people, old and f'ull of days; and Esau and Jacob his 

sons buried him." Then we read where Jacob charges his 

sons a¥ says to tµ,em in Ger. 49 : 29, (' .b 
1 ;)'") ''()~~-·It. ',Sl?IC. -~It. :J)\c 11?-p •3rt -1 1c ro C>IC.,l ,l\C 

: ~ p;i In~'¥ ii ,e? 1e.1c:. 
" I am t o be gathered unto my pE'ople; bury me with my 

fathers in the cave t hat is in the field of Ephron 

the Hittite . " Again we ses the longing of Jacob to be 

near his kin even in death. And when Jacob died , his 

child.red obeyed his wishes. 

11• 
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In Isaac 's death we read Gen 49:33, 

: \ '~ 75-f.c.. f 01<:.1
\ )'I C.'I :;)G'~-;) -f, c 1 ·f c' fblC.' I 

"He gathered up his .feet into the bed, and expired, 

and was gathered unto his people." 

Let us consider the life o.f Abraham the first 

patriarch. When the monotheistic idea seized him, he 

le.ft his father ' s household to travel to Canaan. When 

God told him 11 r r 1r 11
, Abraham, without a word of 

hesitation, broke camp, took his family, and went to 

this strange new land. In his old age, think what a 

blessing it was to him to see a son of his own flesh 

and blood. Yet when God ordered him to prepare Isaac 

for sacri.fice, he didn't hesitate, but hastened to do 

God ' s bidding. In not a single instance do we .find 

God displeased wi th Abraham, and so when they speak 

of dea th God says (/Jen 1$:15 ), (' 17-p.:.n f'~e.7 r'.l1?1c-11c. 1c,7,.n 'l,n1c.i 
· v?t<J 'l?'tt? r 

"But thou shalt go to thy .fathers in peace; thou shalt 

be buried in a good old age." Aoraham must have been 

in God ' ~ good graces and yet God doesn ' t mention to 

him that he shouldn't worry, that they would meet 

again when he threw o.ff earthly garb. Why wouldn't 

God take Abraham to himself? Instead he lets h1m be 

12. 



gathered to his fathers, there to sleep an eternal 

sleep. In all probability, if there was any beli ef 

in an afterlife at this period, the author woul d have 

mentioned it during the Abraham story. 1'1ierefore wf 

can assume that Abraham knew nothing about a life 

arter death. 

We find an interesting statement being made by 

Jacob, when his sons return from Egyp t with food to 

sustain the family for a short while during the fa.mine. 

l.lihe viceroy, who 1n reality was Joseph, the son of Jaco~ 

was anxious to see whe t her hie brothers had repented 

and changed their ways since the time when they had 

sold h i m into slavery. And so Joseph asks them when 

they r eturn for more food to bring along their 

youngest br other , Benjamin. Benjamin and Joseph 

were the sons of Rachel , who was Jacob's favorite 

wife . Of course when Jacob was told the false 

report of Joseph ' s death he mourned for him, and 

still yearned for him. Now, et this reques t of the 

viceroy, he could for 3ee the possibility of his 

losing his youngest son. And so to prevent any possi

bility of his losing hie youngest son, he said to his 

other sons (Gen 42 : 38 ), 

13. 



J~?r \q-:;q ,5l~ 1•n1c l:::> J>::>~o ~7 ~'' -1cl 
ll?-\:Jf,..11 /e.tc fl~? )'OIC 1~1c.Tpt 11ce.,.i 

:":ilfi1ce. lie'? 1,l1? 1e-_.P1c .fJ1"111;JJ 
"My son shall not go dJwn with you ; i'or his brother 

is dead, and he alone is left ; ii' harm befall him by 

the way 1n which ye go, then will ye bring my gr~y 

hairs with sorr ow to the gr ave. 11 And then when the rest 

of his chil dren plead to let Benjamin go down with 

them to Egypt lest their i'amilies starve, Jacob 

repeats himself and s ays 1n qen 44: 28 r. 
'...\C> fl'~ l);-,SllC - fc ~..Pfl'P~J:))Au-~i l!.0 1Jt./ JC.OJ 

; ::;) f\c..e. l)l/7 '.!l?'e ",IllC J>.r>~l li11 jlt)IC. l .;/Tj)I 
" I have not seen him (Jos eph) since; and if ye take 

this one also from me, and harm befall him, ye will 

bring down my gray hairs with sorrow to the grave." 

And the sons , knowing that theib father 's lif~ is 

bound together with Benjamin, say that when they 

return from Egypt and perchance Benjamin will be 

forced to remain there ( Gen 44 : 31~ 
-_sl\C f''0\7~ \~'1\;}\ ,.D~\ "ll..l'> \'IC." ':;) \llllt"T.:> ';)\>)\ 

; \)nee \'C.'7 1..l'?1c 'f1?1 ,.07ie 
" I t will come to pass , when he (/acob) seeth that 

the l ad is not with us that be will die ; and thy ser

vants will bring down the gray hairs of thy servant 

our father with sorrow to the grave . " Here we can see 

that Jacob did not have any belief in a life after 

death. Jacob had mourned exceedingly for Joseph his 



son. Again the author reverts to using metaphors .freely. 

He says "these gray hairs would go down with sorrow 

to the grave". Certainly he never expected to see his 

beloved Joseph again in this life or any other life. 

Jacob's sons substantiate their father's belief by r-

peating his words, and so we can see that down until 

the time of the F&Jlline , there was still no conception 

of immortality. 

'lbere is no tbJlught or mention made in the book 

of Genesis on the idea of " Rewsrd and Punishment " 

after death. The reaso~ for this is that there is no 

mention of the hereafter made in this Book. However, 

there are many promises of a long life to the righteous, 

and death and suffering to the wicked in the 11 Reward 

and Punishment theory" , but without exception, they 

speak of t emporal rewards and temporal punishments . 

That is why i t i s incredible that there should not be 

a hint or trace of retribution in a life after death, 

if it had been known to the Hebrews. For example, when 

Adam and Eve sinned, they were put out of the Garden 

of F.den. Adam had to work the soil by the sweat of his 

brow, and Eve had her pain multiplied in he~ conception 

and giving birth. When Caln slew his brother Abel, he 

Wps forced to ~and~r on the f~ce of the earth. Not a 
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word was mentioned as to any pu..'lisbment in a l ife 

after death. When the people who lived in Noah's genera

tion were wicked, God brought a flood and destroyed 

every living creature except those who found re.t'uge 

in the Ark. Nothing more is ever said about those 

people who lost their live& in the Flood. When God 

sent His angels to destroy the twin cities of Sodom 

and Gemorra, He did not have any mercy upon the in-

habi t~n ts. Only Lot and his daughters were rescued. 

The inhabi tants were burned in fire and brimstone, 

and we hear no more about them. In all the cases that 

I have cited, we have discovered that the punishment 

was meted to the sinners and evil doers in their own 

life time, and, when the punishment was ao great , as 

to bring down death upon the evil- doers , no other men

tion i s made of them after their demise . In fine, we 

have come to the conclus ion that in the entire book of 

Genesis, there is no mention made of a life after death. 
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Egy.pJ;ian Period 

A. Egyptian 

Because of t he long sojourn of the Israelites in 

Egypt after the death of Joseph until the Exodus , one 

might suppose that the beliefs and traditions of this 

then highly civilized country wm:.ld have helped in 

the shaping of the beliefs of the less cultured 

people, the Israelites . But actually we ~ind that 

Egypt, to all appearances, did not influence the 

Israelites at all in their i deas of an existence 

after death. 

Authorities agree that there ls no canplete 

logical and systematized exposition of Egyptian 

beliefs . 'I'be r eason for this statement is the 

f&ct that the beliefs arose at different times 

and in di fferent parts of t he country. When the 

count r y became unified , these various beliefs were 

taken over by the people , and once accepted they 

acquired a sanctity which prevented the people from 

abandoning them. our knowledge of Egyp tian life 

i n the hereafter is largely derived f'rom three 

documents ; l)'I'be Book of the Dead; 2) 'I'be Book of 

Am '!Uat; 3) 'I'be Book of Gates . 

'I'be Book of the Dead(l) is a book of aids , 

intending to as s ist the depar ted. Its cont ents 

revealed how to prepare oneself against every 

danger, end bow to obtain advantages for oneself 

in the other world. 'I'be chapters cont ain advice 

(1) IAAM Wilson P. 51 
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on how to keep from being devoured by a serpent . 

It also tells the departed how to tra.nsform himself 

into a divine animal or any other form he pleased. 

The sun- god must die each night and so pass through 

the realm of the dead all night, uptil at daybreak 

he arrives at the place of resurrection ready to 

restart his journey through the heavens . The 

second book states that the god Ra is the ruler 

of the kingdom of the departed, and the third book 

gives the authority to the god Osiris . According 

to both,, this realm of the departed, which strangely 

enough is never said to be underground, is traversed 

by a river . There are twelve divisions of the Tuat, 

and the books discuss all the gods and monstrous 

beings who dwell there . These books are important 

because they formulate the gui des to the other 

world and provi de the reader with a safe conduct 

passage through all the dangers that surround the 

path to travel. 

What we now wish to discover is whether the 

attainment of :ruture happines3 in the hereafter de

pended on the individual's mor al value in this life. 

We find that emphasis is laid upon the rigbtousness 

and moral acti ons in this world as a condition of 

happines~ in the next world . 
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I . ' 

I 

11 (l) An individual must possess precepts for getting 

on with superiors , equals and 1n1'eriors . He must avoid 

impulse and fit himself by word and deed into the 

administrative and social systems. Smartness can 

be learned. If he pays attention, he will be smart. 

He will find the right way in all life's situations 

through this smartness; and in this attitude he will 

bring his career to success . Then he can enter the 

next world at death, and be happy there ." 

Egyptian religious thought was dominated by the 

belief in t.be l ife beyond the grave. And so this was 

the subject of the majority of the r eligious literature. 

As opposed to the Babylonians , the Egyptians were more 

concerned with how the gods would deal with them in 

the next world, than with the providence of the 

god over them in this- world. In vain do we look fo~ 

any influence of these ideas on the Israelites who 

wer e living among them in the land. 

The Egyptians believed that the elements of the 

universe were of one substance and the elements could 

be interchanged. The individual after death wanted 

bread, so that he might not be hungry 1n the next world• 

And so before his death, he made arrangements whereby 

loaves of bread would be left regularly at his 

(l} IAAI-1 P. 99 - Wilson 
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tomb, so that his spirit might return and eat the 

bread. Bu~the Egyptian was also aware of the greed 

and perhaps untrustworthiness of servants, and so he 

supported his needs by other forms of bread. A 

model loar carved out or wood and left 1n the tomb would 

be adequate . Pictures or loaves or bread on the wall 

would continue to feed the deceased by representation. 

Ir there were no physical means of presenting bread, 

the word "bread" spoken or written with reference to 

his nourishment would be an erfective substitute. 

This idea i~ easy to comprehend. Now t hat the physical 

man has died, the idea or representation was sufficient. 

The dead, and, above all , the king, were reborn in the 

hereafter. (1) Man was generally accountable to the 

king, to the creator-god, and to his own ka, and he 

wa s not formally responsible to Osiris, the later 

ruler of the dead . F.is wealth and position in this 

life gave h.1111 confider.ce that he was !'ully ef~ective 

now and later, and, as t he lively tomb s cenes show, 

he wanted a next world just as gay and exciting and 

success!'ul as this world. The Egyptian relished life 

to the !'ull and so they den1e4 the f act of death and 

wanted to carry over int o t he next world the same 

vigorous and merry life which they enjoyed here . (2) 

(l) lAAM H. A. Fra nkf ort - Page 22 

(2) IAAN - WI LSON - Page 98 
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B. Exodus 

From the period of the time of Moses, who in 

reality was the religious and political founder of 

Israel, we can only with a small degree of cer tainty 

determine the religious views of afterlife held by 

the Israelites• 

At the Exodus , God revealed Himself to Israel 

as their God, the God of their nation,and claimed 

Israel as His people . 'lbrough ¥.oses the Lord 

became the national God of Israel, as we r ead: 

"And Moses said unto God: ' Behold , when I come 

unto the children of Israel, and say unto them: 

The God of your fathers hath sent me unt o you; and 

they say to me: What i s His name? what shall I say unto 

them?' 

And God said unto Moses : 1 I am that I am 1 ; and He 

said: Thus shslt thou say unto the children of 

Israel: I am hath sent me unto you . " 

The early Israelite was not alarmed by the 

pr osperity of the wicked or the misfor tune of the 

r i ghteous , for God was concer ned with the well 

being of the people as a whol e, and not with that of 

its i ndivi dual members . The individual was not the 

reli gious unit, but the family or t ribe. The 
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individual was identifi ed with his family, and so a 

solidari ty existed between him and the line of his 

ancestors and descendants. So it was natural for 

God to visit the virtues and vices of the father s 

upon the children. 

In the ten comman~nts we ~ind in Ex 20 : ~ 

\I 0 , ye> )C..l p l 1 c. I' l> ~I c i") 11> I I :>..l \ c '3 
Y' l ?I - r~ J _r •e re-fr .f'...\7-f-r ...r>?IC 

: • tc,.ie.f 
"For I the Lord thy God am a jealous God, visiting 

the iniquity of the fathers upon the children unto 

the third and fourth generation of them the.t hate )(b." 

And again we find this same thought repeated in Lev 20:5, 
1,.n n @e.tj_? I tel l>";) e.• 1c.7 '.J"d-~Jc '..lit ',.n.Ne. t 

'/()IC _5)1..l j l 1·1n1c .P'..l)-;) f :J ...nlc\ \.l)IC ~/:J)') I 
: J>JO' ?lj}N f f,N;) 

"Then will I set My face against that man, and against 

his fa."Uily, and will cut him of'f, and all that go 

as tray after hi:n, to go as tray after Holech, from 

among their people" . 

The act of the individual is taken to be a true 

expression of the whole man at the moment of its 

occurrence. If the act is wicked, the man will be 

destroyed, but if the act is righteous, he will be 

preserved in this life. The doctrine of a strictly 

individual retribution is taughi; in greater details 
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in the books or Psalms and Proverbs , but I will discuss 

them in a later chapter . Naturally such a doctrine 

was a continual stumbling block to the righteous 

whenever he suffered or ran into trouble. Just as 

the individual in trouble couldn't understand this 

doctrine , so too the nation in time of stress 

couldn 't understand why God was deserting them. 

And so as long as the nation was convinced that 

there was a perfectly adequate retribution in this 

life, there was no need to ponder on the hereafter. 

And so we find in the book of Joshua, God saying 

(l :9)• - f1 c I f1-i,n-fic ,-f'~lcl y;n j'.Sl'I') 1c1f;) 

:ff,.n le.1c. f ~7 f''>fic 'llll' 'f')' '8 jlO,!l 
"Be strong and of good courage; be not affri ghted, 

neither be thou dismayed: for the Lord thy God is 

with thee whithersoever thou goest" . 

As long as the children of Israel obeyed God ' s 

laws and camnandments they had no need to be concerned 

with the future. Their reward was promised them in 

this life. Anr so we hav't' God 1"8Ying ilj)Jos 1 : 7, 
;')} I ,Sr~ - .::> ::> _5)1e:r • l)ieA ~\C~ rd.NIC\ rl)O fl 

r1 1c.~e1 \'~' \JJ\~ I I 0,l) frc. '~?o iie.]'\(') 9 le1c. 
: yCn 1e1c fJ? 1•:Je...P 11'Jf 

"Only be strong and very courageous , to observe to de 

according to all the l aw, whivh Hoses J.Iy servant 

commanded thee; turn not from it to the right band 
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or to the left, that thou mayest have good success 

wbithersoever thou goest" . 

r. r In the next verse 1 : 8 God continue~ r 
~ ·· 1(~~1 1 17 ,sl'c,,, T.' ~>' \l 'l.') Wl\,Sl'>l e,,.., ic, 

n 1 ~'..$..D _;1c ',:) 1? ~1,-Sl :::>'l l;:p ,..me.l 1~w j)'..Nf 
: • 1 oe.n ~I ? .:rr~ ,ll I c... 

"This book of the l aw shal l not depart out lof tny 

mouth, but thou shalt meditate therein day and night, 

that thou mayest observe to do according to all that 

is written therein; for then thou shalt make thy ways 

pr osperous , and then thou shalt have good success . " 

In both verses we find God telling the Israeli tes 

that if they l i ve in a righteous and God fearing manner, 

they will be rewarded with prosperity and success . 

The community constituted the frame of reference 

for Israel ' s writers . Even death was viewed in the 

national setting. Death was thought to co~e because of 

the nation ' s sin or because of the sins of the na t i ons 

who were Israel ' s en~~ies . '.Ibis means that death on a 

national or even international scale was controlled 

by God whose righteousness was a determining factor 

in its use as a means of punishment . National causes 

such as plague, disease , f amine and earthquake, were 

never looked upon as natural phenomena directly 

responsible for widespread death. These were 

merely the means selected by G~d for vindicating and 
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upholding His righteous will . God's power to bring 

death was , in the eyes of the biblical thinker, a 

valid convincing argument of His power over the 

universe and over men. 
c. Numbers 

In the book of Numbers , we have the stocy 

of the rebellion of Korah and his followers against 

Moses . They questioned the authority of Hoses and 

wanted him to prove himself. Noses prayed to God 

and was told to tell those in the rebellion to separate 

themselves from the community. And as soon as Moses 

had finis~d speaking we f~nd in Num 16;.Jl, 3~, 33: 
:;) ~le)] .f'l?~';'J I~ ,.Pit. ??':?I 1,.fl ~:) ::) 'v'I 
:r))\)v 'f 1..r>.N \~?IC'J ••• l>.N11Cl> lj>?,Ill 

"that the gz'ound did cleave assunder that was uhder 

tha~ . And the earth opened her mouth, and swallowed 

them up , and their households, and all the men that 

appertained unto Korab, and a ll their goods . So they, 

and all that appertained to them went down alive into 

the pit ; and the earth closed upon them, and they 
II perished from among the assembly. In daily 

conversation, we speak of a person being burnt 

alive, and our meaning if analyzed, ls that the 

person is alive when the process of burning begins . 

25. 



Similarly, in the above case of Kor§h and his followers 

who were "swallowed up by the earth and they, and all 

that was theirs, that went down ' alive ' into the pit" , 

what is meant? Nothing is said or implied as to the 

subsequent state of the victims . The principl e holds 

in all cases , that a popular way of speaking, though 

objectively inaccurate, nevertheless represents a 

truth. These rebellious people were alive when the 

earth opened, but subsequently perished in the earth-

quake or whatever phenomenon it was . pierefore no 

belief i n a life after death can be implied from this 

story. 

In the Books of Exodus and Numbers we find, as 

in Genesis , that the reward of obedience was long 

11.re . rn Num)p18, ('; !Sl-fc 
1e..i ,st lc.)l !.f•JI'> 'f Ul}l •,ri•rp:;) .J1f1'd€.J\ ~ae ,n~ ).D' l:l f 

. .f>' e.1p-:;)-e., 11 -si1c.. .f..Dec? W">.N' tc.1 1 1•01 JJ'> 
"Cut ye not off the tribe or t~e .fainilies or the 

Kohathites .from among the Levites; but thus do unto 

them, that they may live, and not die, when they 

approach unto the most holy things." 

them 
,-S' I c.1 

• 

When the Israelites are .faith.ful, God rewards 



"and ye shall s erve the Lord your God, and He will 

bless thy bread, and thy Wliiter; and I will take sickness 

away from the midst or thee." 

And God continues in verse 26, 
: I c ~IC. I 1)J1 /C) Oj>J-;!JIC.. 

"The number of thy days I will fulfil." 

In the book of Numbers , we f i nd on several occass-

ions that t person is called to, or gathered to his 

people. As in the book of Genes is, these statements 

are only another way, or a metaphor for saying that 

he dies: such as Num 20:24, ..2> 
.\'~'6 -f1 c:. p;,1c. '60 IC. 1 

"Aaron shall be gathered unto his people." 

Num 20 : 26, 

"And Aaron shall be gathered unto his people, and shall 

die there." Here we have the definite mention of the 

word die with t he phrase "gathered". 

The\\. God speaks to Moses and s ays 1n )fum 27 :13, 
r'O"Olc.~ /e,\c.::> '>,PIC:.-.fc f'~~-1\C: .J'l"~OlC...ll 

· ?•n1c pu1c:. 
"Thou a lso shalt be gathered unto thy pe~ple, ·as Aaron 

thy br other was gathered." 



nius we 
'j>'J'l' 

"Honour thy 

~~------------....... 

read in therten commandments Ex 20:12 
\ l :::nlc' JY.N r~1c-,n1c1 r'?\C. :Pl<:. '173 
rt>f 1n ?''>He. l'l1» 1 -1e1c. TIJt'11c-n fr 

father rand ~hy mother, that tliy days may 

Le long upon the land which the Lord thy God giveth 

thee." The most eff ective and best reward that God 

gives an individual la an extension of his life, a 

prolonging of his days . And so the Israelites are 

told that if they will honou.r their parents , God 

will prolong their lives in a land that He will 

give them. If the people during this period in 

Israelitic history would have had any belief in 

a life after death, certainly it would have 

been more impressive to have promised them that 

reward. However, they are told tha t their r eward 

would be given them during their lifetime. Their 

mortal life would be prolonged. 

We have gathered that in the books of Exodus and 

Numbers the Israelites were interested in temporal 

rewards. They wanted to baske in God ' s favor during 

their lifetime. No word is mentioned as to what would 

happen when they died. Therefore, we can assume 

that in this period of Israelitic history, there was 

no belief in the hereafter. 



,Canaanite Period 

A. Joshua 

In the opening verses of the book of Joshua, we 

find God speaking to Joshua, saying (Joa 1:2i 
;)'l) \~/'-;) -_s>lC I?~ jllJl '1,.P"I ,P~ '~7'l ;)e,~ 

. I !I,..\ le. I e. \C. -f / )C. l) n ~ -;) '-;) j>l )) - f:::n ll,mc:, 

: •1c..1e' ',l?r y:;)r J--D.l 
"Moses my servant is dead; now therefore arise, go 

over this Jordan, thou, and all this people, unto 

the land which I do give to them, even t o the 

children of I s r ael." Joshua is elec ted to lead 

the Israelites into Canaan. Moses had taken them 

out of Egypt , and for forty years had wandered 

with them through the Wilderness . At the gateway 

to Canaan he had died. Since Moses is dead , nothing 

more is sai d about him, and so God tells Joshua to 

assume the leadership of the child::-en of Israel , and 

go forward• 

Throughout the book or Joshua we read that 

human life had compara t ively little value. Joshua 

and his al'll4y annihila te all foes who stand in their 

way. All the murder, destruction and devastation 

was committ ed at the co:nmand of the Lord. Thus 

(Joa 8 :26) r. ~ 
~Y 1'~'~7 l>\l.J 1e.1c 1~ 1 ? 1en-1c1 CfeXl)'I 

: ''O;) '?e.,' -f:::> _s11t.. ]>IJfH"l le.le 
"For Joshua drew not back his hand, wh•f'ewi·th he 

stretched out the javelin, until he had utterly 
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destroyed all the inhabitants of Ai " . 

the South, and the Lowland, and the slopes , and all 

their kings ; he left none remaining ; but he utterly 

destroyed all that breathed, as the Lord, the God of 

Israel, commanded". Before the Israelites crossed 

over the Jordan, Joshua called together the 

Reubenites, the Gadites , and half the tribe or 

;.Ienasseh. These two and a half tribes were given 

this land by Moses , the s ervant of God. Joshua 

then told them that they must leave their wives , 

famil i es , and cattle on that side of the Jordan, 

and help their brethren to t ake possession of the 

land on the other side of the Jordan. 'Ihat was the 

land that God had promised to the Israelite3 . Only 

when thei r brethren had taken possession of the land, 

would the two and one half tribes be allowed to recross 

the Jordan and return to their famil i es . Throughout 

this course of conquest there mus t have been 

hundreds of Israelites slain in batt le . Their 

onl y hope 1n the conques t of Canaan was to r eceive 

l and which God promised them and their children. 

Nothing is promised about a life after dea th, to 
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those who will die in battle. So we ca~ assume that 

their only interests in the battles were to gain a homeland 

for themselves and their families. 
B. J~es 

'lbroughout the book of Judges we f ind temporal 

reward and punishment being received. When the 

Israelites do evil i n the eyes of the Lord, they are 

delivered into the hands of a hostile king. When 

they repent, God forgives them and appoints one of 

their number to lead them in a victorious attack 

r against their oppressors . 'lbus (3:14-i r 
\II Cl :fl!C i)\'i)I )l;Tl'\ )}\))I !J'l? "'61~ ,...'1JeT~ 1

0fC"°)e.I 1.l? 1';)0 '1 
: i) \ ))1 '.l'l7 t))) ,JllC 1e.1-•o \"'r r1c1e.1 fl' ? lcU' -lfN 
11And the children of Israel again did that wh.1.ch was 

evil in the sight of the Lord; and the Lord 

strengthened Eglon the king of Moab against Israel, 

because they had done that which was evil in the sight 

of the Lord." Then when the Israelites repented, we 

read (3: 30 )J 

.f1c.1 e. 1 1' j)O,JJ IClu" fl'? ?IC.l}t "'r,.l:J,1'1\ 

"So Moab was subdued that day under the hand of Israel." 

Again (4: 1), 
~.JlN ?i\-;-ilc.\ l> lv' 

"And the children of 

~'1 7 "'61'i> ,_PleTf f1c:1e 1 '..l7 \C>()'\ 
• \"°6,.l.:J-rf>~ \'?I ~'? i))l)I j>1::>jt'\ 

Is~ael again did that which was 

evil in the sight of the Lord, when Ehud was dead. 

And the Lord gave them over into the hand of Jabin king 
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of Canaan" . When the Israeli tes repented we read 

11So God subdued 

}'?1 ...n1c lc.\>)>J fl'? ~'~ttc o..1-:l1l 
: 0\:::1e1 'A7 ~i~r 

on that day Jabin the king or Canaan 

berore the children of Israel." When the Israsl!.tes 

were oppressed by hostile kings and many of their 

number lost their lives, they wanted God to relieve 

them rrom their oppressors . They wanted to lead a 

peaceful life with their families and f riends 

while they could. They did not mention or show 

any interest in a life at·ter death. 

The one account of necrom~y conta ined in 

the f irst book or Samuel , 28 :7 is the story of 

Saul's visit t o t he witch of Endor . Unfortunately 

the details of the story are not clear. The woman 

ls described as having a "fa:nlliar spirit" ? llC-,lllr7 • 

.According to Lev. 20 : 27 11 a man, a lso, or a 

woman that divlne th by a ghost or a familiar spirit, 

shall surely be put to death; they shall stone t hem 

with stones. " Saul , by royal edict, had banished 

a l l these people from his kingdom. When God 

would give hi m no divine guidance in the appro~chlng 

Philistine conflict, Saul decided to visit Endor 

and have the wi t ch , who had esc!iped his edict , bring 
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up Samuel so that he coul d consult him. The story 

continues that Saul disguised himself and went with 

two companions to see her. He then a sked her to 

divine for him by the ?I IC , and brine; up Samuel. 

The text continues that t he woman saw Samuel, and 

cried out with a loud voice, and said to Saul "Why 

has t thou deceived me? For Thou art Saul" . And 

the king said to her, "Fea r not. Se.y what thou hast 

seen" . This account leaves us in doubt how i t was 

tha t the witch recognized Saul just at t his moment, 

especially as she would presumably be looking at 

t he a pparition of Samuel and not a t the king. The 

surpris ing thing is that Saul ' s unusua l height, 

which could not be easily concealed, had not bet rayed 

him f'rom the s t art . And it is quite clear t hat with 

thi s unrecognized clue in her mind, the appearance 

of Samuel would have awakened her to the !'act that 

none other than t he king was likely t o have asked 

for Samuel . Was it possible that the witch did not 

scrutinize carefully her three nocturnal visitors, 

being well aware of Saul 's de~ree? Moreover, Saul ' s 

question is address ed t o her 28:13, 

,J1 1 1c / l> ~ '.:J 'le 1 1,Sl -\1c 
"be not afra id; fo r what seest thou" , impli es that 



the king knew that she had already s een somethi.ng or 

someone bes ides her visitors . It i s interesti.ng to 

note that only the woman up to this point saw or im

agined that she saw an apparition. The king realizes 

or thought that by .her cry she had seen something. 

He tries to calm her and asks her what she hss seen. 

She replies that what she saw was a supernatura l 

being j='' ;)r JC ascending out or the earth, in appear

ance, an old man clothed in a mantle. Only by the des

cription does Sattl reali1e that it is Samuel . I1' the 

witch was expecting the appearance of Samuel, why should 

she be alarmed? 'Tb.is wom&n in her profession was 

probably an imposter like others of her kind. When the 

witch told Saul that it was Sa.muel,we read 28 :14, 

~\ n...ne.• \ -,fh1r:.. .f'~'c -,p· 1 

"He bowed with his face to the ground , and prostrated 

himself. 11 With his face to the ground, it would have 

been quite impossible for Saul to have seen the appa

rition. Might not the entire episode have been planned 

and executed as do many of the mediums and spiritualists 

of today? The "apparition" talks and says , "Why hast 

thou disquited me?" This seems to be a normal and lea

ding question. When Saul answers, the "appari tion" 

wants to lmow why Saul came to see him, if the Lord 



bas left him. Saul answers by saying that he is dis

tressed because he has no sign of victory i n the 

coming confl ict, and s o expec ts to lose the battle. 

Isn ' t it natural for the "apparition" to continue the 

conversation a l ong these lines, and since the king is 

in a pessim.istic mood, pred1ct defeat? He might even 

go a little farther and predict the death of the k1ng 

and the delivery of h1s camp into the hands ofthe 

Ph1listines. Since there is no other instance of nee-

romancy being practiced in the Old Tes t ament among 

the Israelites , why should we believe t hat in th.is one 

place, it wa s possible to r ecall the dead or speak to 

them? In fine, th.is story of the witch of Endor cannot 

be used in favor of the argument that there is a life 

after dea th. 
c. Samuel 

In the second book of Samuel, we f ind David ' s wife 

Bath- Sheba bearing him a son that was weak and sickly. 

David prayed to God and f asted in the hope that the 

ch1ld would be spar ed from dea th. When after s even days 

t he ch.ild died, none of the servants da red tell David 

the t ragi c news. When Davi d s aw the ser vants wh1spering 

to each other, he reali~ed t hat the ch1ld had died, 

whe~eupon 

)) ~ 6 ,D}l 
le.\ IC\ 'tt I 
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"Then David arose from the earth, and washed, and annolnted 

himself, and changed his apparel; and he came I nto the 

house of the Lord, and worshipped; then he caJ!le to his 

own house; and when he required, they set bread befor e 

him, and he did eat . 'lhen said his servants unto him: 

'What thing isl1:hi s that thou hast done? thou didst fast 

and weep for ths child, wblle it was alive; but when 

the child was dead, thou didst rise and eat bread 1 • And 

he said: ' While the child was yet alive, I fasted and 

wept; for I said: Who knoweth whether the Lord \.l.11 

not be gracious to me , that the child may live? But 

now he is dead, wherefore should I fast? can I bring 

him back again? I shall go to him, but he w111 not 

return to me . " While his son was alive, David did 

everything within his power to prolong the cbll d 1s 

l ife. Now that t he child was dead, David realized 

that nothing he cou l d do, could restore l ife to the 

boy. He realiz~d t hat death is the fate of all men. 

Since it ls God's will that man should die at an 

alloted time, there is no need to mourn at an act 

committed by God. Davi d now had to turn bis eyes 

to the future and forget the past. So he went in 

unto Bath- Sheba and canforted her . Therefore, we 

can assume that in t he Davidic period, the i dea of 

a life after dea th had no support from the people. 
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.. .. 

Monarchy Period 

A. I Kings 

In I Kings 2: 2 , we read that King Davi d about to 

die, pdmonishes his son Sofs>mon, ~ying ~ 
• •• e,1 1c~ _Jl ll;)\ .Jly ')n l 'T/IC.)) I ::> J>'°P> 7 'f l ~ 1~..llC 

: 'i ~ 1?~ 1e. 'c. n?";;J ,n 1~ t>1u 1 f 'r' rr~f 
"I go the way of all the earth; be thou strong the~rore, 

and show thyself a man; and keep the charge or the Lord 
thy God, to walk in His ways, to keep His statues, and 
His commandments , and His ordinances , and His 

testimonies, according to that which is written in 

the law of lfoses , that thou mayest prosper in all 

tha t thou doest, and whithersoever thou turnest thysel.f; 

that the Lord may establish His word which He s poke 

concerning me . " Hore Solomon is told that i.f he obeys the 

word o.f God, he will prosper. Neither .father nor son 

are concerned with what will happen to them after they 

die . David's advice to his son is to be a good ruler, 

f'ollow the word of God, and then he will be rewarded 

with a prosperous rule . 

~ f,~e_ .Pre.? U1?'e. ~1W1 1cfi )..D>l:)n::> ,sver \ 
"Do therefore according to thy wisdom, and let not his 

hoar head go down to the grave in peace. " The author 

here uses his poetic license, a~d is writing with free 

use of metaphoreB. In this sentence, David in.stru.cts 

Solomon to do away with Joab . Be doesn't want Joab 

to die a natural death of old age. If Solomon 

has Joab killed, then he will meet a violent death 
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instead of a normal , peacef'u.l. one . 

In describing David's death, 2: 10, we read: 

: -, 1~ ~ 1lf? l?y'I l:.rJ?l~ fl' ~I-, ?:Je.'\ 

"And David slept with his fathers , and was buri ed in 

the city of Davi d. " 'l'h1s phrase 11 slept with his 

fathers" is once more a metaphor ; it -means that 

David died as did his fathers be!'ore him. A!'ter 

his death, Solomon ascends the throne, and David 

is never more mentioned. 

Wh1le Solomon is building the Temple, God 

appears and says to him (6 :12) 
:Jlj :ie I ••. ~rl? n_p{c 1e1c l)jv ,..n'?-;) 

: f 1c.1e1 ~o ,lllc. ?)"l'Jc 1C.fJ f1~.:1e 1 '...17 J>l..P? 
11
As for this house which thou art building, if thou 

wilt walk in My statutes, and execute Mine ordinances, 

and keep all My commandments to walk in them; then will 

I establ1sb My word with thee , which I spoke unto 

David thy father; in that I will dwell ther~in among 

the children of Israel, and I will not forsake My 

people Israel. 11 God is pleased that at long l ast, 
I 

He is getting a permanent home in which He can 

reside . Not immorta l1ty nor life after death does 

He promise Solomon, but that He will dwell in the 

new edifice, and not forsake the children of Israel. 

Anot her example of temporal reward is found in 



9.=.~17~~ ~I~ rf,, )€?.Jc:> '..l@r f(n fie. 0,IllCI 
:jll'r~ tlc'Je 

1 Fr f ,!10~.)J 1co~ ...Pie ~_Npl) I 
"And as for thee, if thou wilt walk before Me, as 

David thy father walked, in integrity of heart, and 

in uprightness, to do according to all that I have commanded 

thee, and wilt keep My statutes and Mine ordinances; 

then I will establish the throne of the kingdom over 

Israel forever." God spoke to Solomon after the death 

of David and wanted to bestow upon him a Dinlne gift 0 

Therefore He asked Solomon whether he wanted riches , 

a long life, or a vast empire . Solomon without 

he'sitation, asked for a "wise and u..-iderstanding heart", 

\ 1?..ll j>::>P ?l so that he might discern between 

good and evil . God was so pleased with this answer 

that He gave unto Solomon also that which he had not 

requested . Solomon recei ves his reward from God of 

a long l ife. Not a word is mentioned about any reward 

after death. So we can asstune tha t during his reign, 

there was no thought about a life after death. 

When Elijah is depressed, and sees no hope for 

the i'uture , he says in 19:4h r 
: '..n?tc}! '::>..lJC. ?t\J~ 1c. '_:) '..lCJ..l n1> 1111)' :;u>o 

11Now, O Lord, take away my .1.ife; for I am hot better 

than my fathers . " Eli j ah realizing that death must 

come to all men, as it did to his father, prays t hat 

he will die. In his mood of depression, he seeks 

death so that he will be relieved of all his worries 

and cares. He believed that death was the end of man, 
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and in death he would be separated from all his worri es . 
B. II Kings 

In II Kings, we read that Aliaziah fell down through 

a lattice in his upper chamber, and was confined to 

bed. He sent messengers to the Phillistine god Baal

zebub to discern whether he would recover. Because 

Ahazia had forsaken God, He beca."116 angry and sent 

Elijah to prophecy bis dea th. Here we see t hat the 

punishment of evil was the cutting short of an individ

ual 1 s life. Not a word is uttered about cut t ing Ahaziah 

off after bis death. His punishment is that he will 

not b e pe:rmit~ed to enjoy the fruits of this life. '!\le 

wicked are punished by being removed from the l and of 

t he living. 

Ther e are three interesti ng cases that I should 

like to mention. In I Kings 17, the story i s told con

cerning Elijah and the widow of Zarephath. Elijah came 

to visit her when there wa s a f amine in the land. Al

t hough she possessed only a litt le flour and oil, she 

asked Elijah to join her and her s on for the meal . 

After a period of time , the son fell sick. His sickness 

became severe , v }le...l 17 ))l,S>l...l 1cr 1e1c. ~1S "unt11 there 

was no br eath left in bim. 11 'I'b.e tearful woman summoned 

Elijah, who went in to see the boy. Elijah stretched 

himself over t he boy, and pr ayed to God. Soon the breath 
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of the child returned and he revived. 

In II Kings :4, we read that there was a woman in 

Shunem who was accustomed to invite Elisha to partake 

of f ood with her, whenever lie was in the vicinity. She 

was sad because her husband was old, and she could not 

bear children. On one of his visits , Elisha blessed 

her for her generosity, and in a short period of time 

she gave birth to a son. As the child grew up , he was 

accustomed to accompany bis f ather to the fields . One 

day, the boy ' s head began to ache, s o they fetched 

hill: to his ~other . He sat on her lap f or a while, 

and died there. The mother set out immediately to 

find Elisha in the hope tha t he might be able to help 

her . Elisha returned with her, and entered the house 

to look at the boy. He locked the door, and layed 

upon the child. Immediately the flesh of the child 

became warm, and he opened his eyes . 

In II Kings 13 : 20, 21, Elisha dies and is buried. 

A short time later , another person died, and it was 

decided tc place the corp s e in the same grave with 

Elisha . As they cast the man ' s body into the grave, 

his body came into physical contact with the bones 

of Eliaha. Immediately he r evived, rose up upon his 

f eet, and walked away. The above three accounts of 
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how seemingly dead p eople were restored to l i .fe, were 

written down a long period a.fter the events actually 

took place. In each case , the revival took place 

soon a.fter dea th and before intern.~ent. In those 

days , the Israelites did not prac tice embalm..ing. It 

was the procedure to bury the dead before sundown on 

the day of death, whenever possible. It is qui te 

possible that a sudden jolt, or a form of artificial . 

respirat i on, or another fol"!ll of shock, might have 

caused the person thought to be dead to "return" to 

life. Medical science tells us that people i n 

"comas" appear to be dead. It is quite possi1:>le 

that in a period o.f time , a ~isis may pass , and the 

individual once again may appear normal. Artificial 

respiration has been known to revive people ~ho were 

thought to be dead from drowning or electric shock. 

Taking these facts into consideration, make us 

believe it highly impossible the.t on these three 

occasions miracles happened, and that 11dead11 were 

restored to life. It is quite poss ible that the 

individuals a~peared to have been dead . Since there 

were no skilled doctors at that period, we can 

understand how a coma might be mistaken for death. 
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c. Deuteronomy 

There are many promises of rewards and threats of 

punishments in the Old Testa.~ent, but without exception, 

they are temporal in characs ter. In these circumstances , 

it is incredible that there should be no hint of 

retribution in a life after deat h, had such been 

101own to the Israelites . An example of a t empor al 

reward of prosperity is found in Deuteronomy 7:12, 
.f,.0/~e.1 n•1c.» .f> 1,P~~i1 ,JllC. Ji~~e._p ?jl"l -;J'>ll 

fr ,..fl,rl r '? 1..n? IC r "l'? E!.-1 1e1 c .. ·.f ,r> •e l I 
"And it shall come ~o pass , because ye hearken to 

these ordinances, and keep , and do them, that the 

Lord thy God shall keep with thee the covenant and 

the mercy which He swore unto thy fathers, and He Will 

love thee, and bless thee, and multiply thee ; He will also 

bless the fruit of thy body and the fruit of thy land, 

thy corn and thy wine and thine oil , the inc1•ease of 

the kine and the young of thy flock, in the land which 

He swore unto thy fathers to give thee . 11 

In Deut . 18 : 9, God tells the Israelites that when 

they come into the land He will give them, they shall 

not l earn and practice the customs of the alien people 

lbring there, particularly (18 : 10 ), r~• ?? IC.(\ f f ·~oy ,.Po-p e.Jc.? \,..D?l-\,l? ;p? J' I J'~I IC 
71 JC r 1c:e I /? f) ')?n\: rfe..:::>J:'U e.n.lj'41 \...1\'(~ 

: .P 1.J)Jf)I -r1~ e.111 1,.ri ~I l 
"There shall not be found runong you any one that 

maketh his son or his daughter to pass through the 

43. 



fire , one that us e th divination, a soothsayer, or an 

enchanter, or a sorcerer, or a charmer, or one that 

consulteth a ghost or a familiar spirit or a necro

mancer.11 We here read that God orders the Israelites 

not to practice necromancy. :this practice presupposes 

a life after death. All the above mentioned practices 

are an abomira tion to God and bring forth His dis

pleasure. Therefore we can assume that in this period .. 
there was no such belie.f held by the Israelites . 

Another example of temporal reward and punishment 

is found in Deut 4 :26, where God s~ys that if His 

peopl e become <Q>rrupt a~ make graven images , 
.f;iic 1e.1c:.. ~"JIC:;J Ao)I /';">)I jl?i?tc,.o ,?le ':J 

j:>' .. J!c,51 1cf ,)),S'le:1 f v~e. )11 1-:;) ,.n1c fl''7o 
q 1~e,.r> ~Jle. '1 •:o I/' fr .f •>J 1 

"Ye shall soon utterly perish from o~f the land where-

unto ye go over the Jordan to possess it, ye shall not 

prolong your days upon it , but shall ut t erly be destroyed. 11 

The positive aspect of this theory ia .found in 

Deut 11:9, where God t ells the Israelites that if they 

keep all of His commandments, ( 
;) J ))I ~?e_.! "Je.IC. >1J'!~fC}) bY j> 1J\l 1 l:J111C,I) 

· :t>~1;n f"r r51pf .f :J•,!)71cf 
~Ye may prolong your d:'ays upon the land, which the Lord 

swore unto your .fa thers to give unto them and to their 

s eed . 11 

Frequently in the book of Deuteronomy, God mentions 
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that i.f the Israelites will listen to Him, He will 

r eward them with a long li.fe on this earth. Allow me 

to quote seve}lal examples: "4: 1 ) f 
f',Sl~e.~» ~J~\ .f'j>J:l» rJc ~Ji~ /t:"">t?' l>,.DYI 

~\'P,51 JY-...N~ ;ne.¥' _?o,.ri1c ~~~ 10..ll<?. 1e.1c 
"And now, 0 Israel, hearken unto the statutes and unto 

the ordinances, which I teach you, to do them; that 

ye may live. " 

In,.?• l.6 r_i.:s- ., e IC:) 'f tJIC ,!llCI 1 '?I<:. ,.DIC ~ ?:::> 
r~JifJ t'~I j:)'/JCI r~~r -r•nfi~ ;)I))' 

:jf ~...l ·r~ric 1>'1>' 1e1c. vJf1tc)) (., ff ?G" 
"Honour thy .father and thy mother, as the Lord thy 

God commanded thee; that thy days may be long, and 

tha t it may go well with thee, upon the land which 

the Lord thy God giveth thee." 

I f7}l,ll r 11
)) T'~ '.J.JIC. 1e1c. n 1 <J~tt r~ 

.f1~en ' 1 f,!}1c. ?1 p,n 1 ?11 I" n..n 1-r~r ,.r11e r (' 
:f.J•,si?1cr i)Jv' 1'7e..l /e.Jc. .f-..,1cll ,.s>1c. 

"All the co!l1111andments which I command thee this day 

shall ye observe to do, that 7e may live, a.nd mul

tiply, and go in and possess the land which the Lor d 

swore unto your fathers . " 

The entire chapter twentyeight is devoted to 

the tempor al rewards tha t will be bestowed upon the 

Israelites if they will hearken to the word of God . 

The individual Israelite was concerned with his 
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present life. No thought was given as to what would 

happen when he died. Because he did not think about 

a life after death, he was concerned with staying 

alive , and spending his days 1n as much contentment 

as was possible. To keep the individual in line, 

many offenses against the community were punishable 

with the death p~nalty . Life perhaps would not 

have been such an important item, if the people 

had believed that there was some sort of a life 

awaiting them after death. Therefore in the 

Deuteronimical period, we can safely ass1l!lle that 

there was no belief in a life after death. 
D. I saiah 

During the period of the monarchy, there were 

many prophets who influenced Israelitic history. The 

fore~ost of these was Isaiah. Like h is predecessors , 

he p reached a reward f or the righteous and punishment 

"Say ye of the righteous , that it shall be well with 

him; 

For they shall eat t he i'ruit of their doings . 

Woe unto the wicked? it shall be ill with him; 

For the wor k of his hands shall be done to him. " 

The righ t eous and the tdcked will receive their just 

reward in this world . 
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Isaiah tells the people that they are fool ish if 

they t:ry to pene trate the t'uture by believi ng i n 

Wizards and Q'ther f a lse Seq!'s {8' 19) r 
~ 'Al'~';) Uc.I p l?lc>J - uc',.J e, _, . ., J>::> 'Uc PJOc.'-':JI 

f" n"1 ~b'? e1'1 1 l'l>~ic.-fic y11c.1)iJ .f'C..;)~'1 1 f '~~9J!» 
"And when they shall say unto you : •seek M~..Sl~J1-11c 

ghosts and the familiar spirits , t hat chir p and 

that mu tter; shoul d not a people s eek unto their 

God? on behalf of the l ivi ng unto the dead for 

ins truction and f'or testimony?" It was t he cus t om 

for the witches and wizards in t hose days to give their 

!)rophecies by means or chirping aud i11Uttering. 'Ihe 

Torah stated that it is rorbid~en t o penetr ate the 

t'ut ur e by these r 2lse means . (Lev . 19 : 31, Lev. 20 :6, 

Deu t . J 8 : 11 ) • 

A clear cut denia l of l i re a f'ter death is 

found ).n 26 : 14 , r (' r 
: 1~ 7.0!;) b ~?IC.Jll f'1'Ne..tl\ _5)~}1C> p l~'il' 6? f 11Ce1 l'n' I ? 5>'.Sl>4 

"The dead l:!ve noi , the shades r!se not ; 

To that end hast Thou punished and destroyed them, 

and ITlade all their :nemo:ry to peri sh. " Now t hat the 

enemies of the Israeli tes were dead, there ~as no 

longer any need to fear them. After death the 

enemies were not able to r e turn to ear th to 

frighten the people. Once the enemies were dead, 

it would not take the living long to rorget them. 
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In 25 :8, we rea~ (\ r r 
)) ll.l-l 'di :;i 1)) 1 1..l ~ic. )) r>JU n s .4 ..Jl uH1 -o? 

"He will sw~llow up death forever ; 
·f 1...l~ f ::J f-y.fi 

And the Lord God will wipe away tears from all faces." 

The above is one of the sentences in Chapter 25, that 

was thought to be added t o the text when it was comp"i1led. 

The repetition of the woril "t f? probably stems from a 

reader who did not quite understand the original meaning 

of the author. He therefore projected the idea of death 

into this line. Ee probably got his i dea from the succeeding 

line which foretells the Lord God wi ping tears from all fac hs . 

'!'be original author undoubtedly had in mind war, plunder, and 

devestation, when he mentioned the t ears . 1) 

(',. In the very next chapter:_ (26 : 19 ), we rep.d: 
1 

.,. l'O' 
'" 

1n IC>~ ~::>e. l..l..i-11 l',:/l"p;) jl~'I>• pi?.l ,'.f'.DJ· 
:f'C>,r'I f' IC~/ "f11c\ )~t? ,51111c 

11 Thy dead shall live, my dea bodies shall a r i se -

Awake and sing, ye that dwell in the dus t -

For thy dew is as the dew of light, 

And the ea rth shall bring to life the shades . 11 

In reading the entire chapter, we understand that this verse 

is used a s a metaphor in describing a national resurrection. 

"Thy dead shall live" , is addressed to Israel, and "My dead 

bodies shall aris e 11 , is the confi dent assertion that the 

nation wil l once more r ise and be great . T. K. Cheyne in his 

1) Das Buch Jessia - DuhJn - Page 156- 157 
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Book of Isaiah states that there are several verses from 

chapter twenty five to twenty seven that were added at a 

much later date . This particular passage is one of the 

verses under discussion. He quotes Professor Driver as 

saying that there are features in this composition ths.t 

make it in advance even of II Isaiah. Ee places it at 

between 536 and 440 B.C.E. Kuener said that there is a 

concensus of opinion in favor of placing the prophecy in 

the Persian period, Vatke places it in the Maccabbean 

period. 1) Professor Kirkpatrick places this verse in the 

fourth century B.C. E. 2) 

Although the prophets r a rely touch on the theme of 

im.~ortality, only at a l ater period did the i dea of immortal 

life become an el ement in their concep t ion of the k ingdom .or 

God . 3) 

In 38:18, 19, we find a defjni t e taking for granted t hat 

there is no life after dea t h. Isaiah says tha t people who 

have died cannot praise the Lord. Only those who a re living 

1) Introducti on to Book of Isaiah - T. K. Cheyne - Page 160 

2) Doctrine of the Prophets - Kirkpatrick - Page 475 

3) Cambridge Bi ble Isaiah - J. Skinner - Page 189 
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0 1 ~1· f 1
..\?l ?1c .fl 'l) !4JJ :::> I~" 1c1v 1n •n 

:r ,.n~,c- fie-
"For the other world cannot praise Thee, 

Death cannot celebrate Thee, 

They that go down into the pi t cannot hope for Thy truth 

'l'he living, the living, he sha ll praise Thee, 

As I do this day . 11 

.JJ In 9 : 1 we r<ada.. 
r } J )c,( 17e,1 • J~ tl /llC jlC.7 fQ.fl? _f':>rv ;J ~;) 

:Jl>1f ¥ »C..l JllC.. .r>l]i~ 
"The people that walked in darkness 

Have seen a great light; 

They that dwelt in the land of the shadow of death; 

Upon them hath the light shined.'' 

The people in this passage re.f"er to the inhabitants of 

Jerusal ~:m who were besieged by the Assyrian Army • Being 

fearful for their lives the Israelites walked aroun~ in the 

"Shadow of death". This is only a metaphor . In afdi scussion 

with Dr . Barry Orlinsky, it was shown that the word ,Sl .1 ... ~JJ. 
"Shadow of death" was originally read .J1·IJ4f2 11 shadow".. . 

Only in later years was the vowel changed to a consonant and 

thereby the implica tion of dea th added to t he meaning of the 

word. 
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In 28:15>we 

\uce. j>l I 
have Isaiah saying to the aeoffers of the Lord, 

S' I~ ,.fllC ,.f>'I? l...l,PI=> j>_sl"')..Nlc. '::l 

.-;)~0 l.J 1e.ir 
"Because ye have said: •we have made a covenant with dea thj 

And with the • ther-world are we at agreement?'1 '!his is only 

bitter irony. Isaiah, talki ng for God, tells them that what 

they believe are only lies and falsehoods. He also tells them 

~n 28: 18 , 
I qc.e. ,.SllC- .f>::>.fl I ~nt ..fl\~ _rllC .f:).Jl',? /~":)\ 

. .flil-11 1cr 
11And youi• covenant with death shall be disannulled, 

And your agreement with the 11&.ther world shall not stand:' 

Isa iah tells them that death will be their lot and all or 

any agreements tha t they thi nk they have made with Sheol are 

useless . E. Jeremiah 
We now t urn to the next great pr•.lphet Jeremiah and in 

9 :22, 23 , we read , ... \,.Sl~.:>07 f':)O ff nJl' f1c. 
: f ....,ic.? ;i~3\ Gel~N -,on ,,e.~ nin 1 'Jtc. •:J 

"Let not the wise man glory in his wisdom, 

Nei ther let the mighty man gl ory in his might ; 

Let not the rich man glory in his riches; 

But let him that glorieth glory in this . 

That he understandeth and knoweth 

That I am the Lord who exercise mercy 

Justice , and righteousness , in t he earth.11 
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'We find that Jerem1ah too knows only temporal r ewards . 

Glory, might, and wealth can be enjoyed nowher e except i n 

this life. The true glory in this life is to know and 

understand God. And God says through Jerem1ah that He 

exercises mercy , justice, end righteousness i n the ear th t o 

all the inhabitants . Not a word is mentioned as to what ls 

in ~tore for those who have died. So it seems that God is 

interested only in the living. 

God says in 17 : 10, r 
_J\1 1 f ::> 

11 I the Lord search the heart, 

I try t he reins 

jr>? ? f 1 j>n ;)\ iJ' ~IC.. 
I :)/?, :::> e. •1c.f ,fl..fl ft 

: I! ffr /4 'l<>:J 

Even to give every man according to h i s ways 

According to the fruit of his doings 11 • Thi s line is ju st 

an affirmation of the doctrine of reward and punishment. 

r pi 32 : 19, Jeremiah says about t,oe Lord n I 
t.:J ' ~ ,Sllnye> r,..1 1r 1e1c.. i)IC '(i ';J ?~I il .. Y~tJ ,c 

: \ 1 ff)' .N '/~'JI 1'::>'1~".J e•ic,~ ,.fl,!lf" jY.\IC... 1,l7 'J/i 
"Great in counsel and mighty in work, whose eye:i are open 

upon all the wa~·s of the sons of men, to give everyone 

&ccording to his ways , and according to the fruit of h1s 

doings. 11 'Ihis ls another example of reward and punishment 

to be meted out to each individual in this life . 

In 31:30 Jerem.iah brings forth what is apparently a 

new idea in the Bible, 
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) 0 7 lJ b.:::>tc.v f?ilCl> f :J ,.111_}'11 l..JIY? e.•Jc flC. '::::> 

: 11...J e =»,l''7fl,l1 
"But everyone shall die .for his own iniquity ; every man that 

eateth the sour gr apes , bis teeth shall be set on edge." Up 

until this time it wa s thought that the sins of the fathers wer e 

visited up on the children . But now each individual will be 

punished .for his own wickedness and be rewarded for his own 

good deeds . 

In the book of Jeremiah we see that there is no re.ference 

to e life after death. The people recognize only temporal rewards . 

F. Hosea 
In the book or Hosea (6 : 2 ), 

jl '_N ~ f.:.l" n I 
l.l~\>' •e..'fe.Q f) '? 

"After two days will Be r evive us 

On t he t hird day Re ~~11 raise us up , that we may live in 

Bis presence". In reading the text we learn that God is always 

ready to receive t he ~enitent . I f they acknowledge their sins, 

the e.ffect would be a speedy release from their t rials . '!he 

Israeli t es realized that the cause of their calami ty was living 

without knowledge of Goe in the land . The description is 
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purely figurative, it i s not a literal resurrection. 

It is applied to moral revival in the national life. 

The nation is regarded as an organic whole , capable of 

having life infused into it , and of being raised out 

of its dead condition for the service of God. It is 

with Israel a s a na tion that the prophet is prim~rily 

concerned. His mind is more concerned about the 

future of the nation than about the fortune of the 

individual Israelite. The life of the individual is 

merged in the well- being of the nation as a whole . 

The thought is that He wi l l deliver us in a short 

period of time . Revive is used in th~ sense of healing 

the sick, as, Jos . 5:8, II Kings 8 :9, 20 :7 . This 

passage is really the basis of Ez . 37 :1- 10. l) 

The religion of Israel in common with Semitic 

religion was dominated by the idea tha t it was not 

the individual, but the people or na tion which was 

the unit in the r e ligious relation. The insignificant 

p l ace, which wa s for many centuries assigned to the 

individual, to & large extent explains the strange 

abscence from Hebrew escatology of any definite hope of 

pe!'sonal immortal! ty. The word 

l) rec ·-· W. R. Harper - Hosea - P. 283 
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is a Hebrew idiom to express after a short while . When the 

people repeat they will be received in God ' s favor and l i v e 

hapuily on this earth. 'lhroughout the Book we see that the 

wicked ~~11 be punished for their sins now, in this life, a s 

9 :16 f c pe.1• 1f7 'IC> e. 7' pe. -,e. j)'/C))C:. ;,.::};) 

11Ephra1m is smitten 
~p..l G°? ·~N n.N ~~»\ \I'~ f• '.::) 

Their root is dried up 

They shall bear no fruit 

Yea though they bring forth 

Yet will I slay the beloved fruit of their womb". The child.ren 

of Ephraim, a name meaning 11fruitt'ul 11 will be 11barren" . Because 

the people a.re wicked God will punish them now, Be will take away 

from them the greatest pleasure in life; that is bearing children . 

This is a good example of t emporal punishment . 

~~ple~is Hosea talking about Samaria 10 :7, r 
· .f •.N ~e> fl" '1':)-;)':) il :n N 

11 As for S8.lllari~, her king is cut of) 

Another such e.x-

As foam upon the wa ter 11
• Foam t hat floats on the surface is som 

washed away . So will the Samari an kingdom, because the people 

are wicked. This punishment will take place during the people ' s 

11.feti:ne. Tcf.ontinue this line of t hought in 13:1, 

ceJc'I f1c"1C 1? IC.\"i> 1c.e..l ..PJl' p•iaic. 
) : ~,., 



"When Epraim spoke, there was trembling 

He exalted himself in Israel; 

But when he became guilty through Bae.l , he died': 

In earlier times when Ephraim spoke, his words carried 

weight and were respected in the earlier stages of the 

Northern Kingdom. But Epraim signed his death warrant 

with his lapse into Baal worship . Here is the punishment 

theory at work. When Epraim turned from the worship of 

God to the worship of idols , he was punished and he died. 

In 13:14, (' r 
,Jl\.}& 'f 'I?~ ·~tc ftJc(IC. ,!ll)O~ ~~IC. lllt..e '4\1.)1 

: '..l'l"~ /,flO' j>t'U fiit.e. pG'y '»~ 
11Shall I r ansom them .from t bElPo'k'er o.f t he nether- wor ld? 

Shall I redeem them from dea th? 

Ho, t he plagues , O deathJ 

Ho, thy destruction, 0 nether-world! 

Repentance be hid from mine eyes ! i: 

In this instance we have God speaking about the iniquity 

of Ephrai m, which in reality is Israel. He is so wicked 

th.at God has decided to punish him. 'J.'he way the question 

is phrased implies a negative answer. Na t ional evil has 

so developed, that God will not avert the bitter fate 

that iWaibs the children of Ephraim. Death will be the 

punishment for the wicked, but at an early age as 
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compared to the rewar d of long life for the righteous . 

Because verses 12 and 13 seem to announce punishment, 

verse 14 is to be understood as a threat r a ther than 

a promise. l) 

In 6 :6 , God 
•,ri9e>n 1on '::l 

j>'-;,f,c. ,..PJ~l 
''For I desire mercy and not sacrifice and the knowledge 

of God rather than bu1•nt- offerings . 11 God was pleased 

with sacrifices when they were of f ered with a pure heart 

and in faithful obedience t o Hi3 own precents concerning 

sacrifices . He was pleased r ather with loyalty and He 

di d not want a sacrifice offe red with a revengeful and 

unforgiving heart . ..hen God was merciful, he orolonged 

the length of men' s days . 

G. Amos 

There is a general consensus of opinion, tha t Amos 

prophesied between 765 and 750 B. C. E. His message was, 

tha t if Israel was going to continue to exist , there 

must be j ustice between man and man, as well as between 

nations . Amos preached against the ill- t reatment of 

the poor by t he rich. He says in 5 :14, 

; I' f),l) I' )'f l / fic1 rtG' 1e11 
"seek good, and not evil , that ye may live." He offers 

added days to those people who will turn away !'rom wickedness 

1) I.C. C.- Hosea - W, R. Harper- P. 404 
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tnd accept social j usti ce . We note that i n his appealing 

words , the most effect ive thing that he can offer to the 

people is a prol'llise of added days. No place is it mentioned 

tha t the good will receive an award after he dies . Therefore, 

we can assume that during the per iod of Amos , t he people did 

not have any belief in a life after death. 

H. L1icah 

The prophet Micah visions the future glory of Zi on. 

Therefore in 4 :1, he says: e,c:.-1? \'=>~ ~,...,, ,Sl'? ,~ »•q• j>')I'» Jl'"lnlc.? ";)•-;ii 
: j>'JfY i•f y r>;).J' Jlll?cl4 IC.\i> ic:.e.,l\ j>'"l:;}") 

"But in the end of days it shall cone to pAss , 

Tha~ the mounta in of the Lord ' s house shell be established 

as t he top of the mountains , 

Ane it shall be exalted above the hills; 

.6.nd people shall flow unto it." 

\.'hen Hi can speaks of the "End of days , " he doesn 1 t 

mean the end of time but rather the end of the present age 

end beginning of the ~essianic era . Therefore we can 

ass'.2llle that Mi cah when he spoke about a utop ian earth 

where peace and harmony would reign , anticipated it for 

those individuals who would be fortunate enough to live 

dur i ng that period. No place in his writings is mention 

made of the dead sharing in the future age . Theref or e 

ue can safely assert that '·licah had no belief in a life 

after death. 
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I . Psalma 

The consciousness of God's nearness seemed in 

Biblical times to exceed that which ordinary men have 

today . God ' s presence was realized and men longed to 

enjoy it. Thus Ps . 27 :4 asserts r 
,, 1-;)';.s>?? ',P?e.. e:p?IC >l,PI I<:. ~I I)' ,lllt. )t ',fl 11c.e. ,.rlO)C 

.vl>J'-o~...17 ...ll''"r "n ~· - f:::> 
"One thing have I asked of the Lord, that will I seek 

a.fter . 

That I may dwell in the hous e of the Lord all the 

days of my life, 

To behol d t he graciousness of the Lord . • • " 

To whatever tbts vivid senee of God ' s presence 

was due , it cert~inly existed, and the religious 

meaning of it is not affected. That which constituted 

the essence of heaven to other men, the Israelites 

profoundly enjoyed on earth. 

Let us look at the view of life held by the 

Psalmists . Life was to be found only in the body. 

Earth was the abode of man. And so God would come down 

and dwell among the people on earth. The tabernacle of 

God would be with men, and He would be their God and they 

would be fils people . Then He would forgive them their 

sins and He would write Hi s law upon their hearts . T"nen 

the earth would be transfigured and all hindrances to a 

per.feet life with God woul d be removed. God in fils 

fulnes s was ever felt to be imminent . 



Any thought of a future life was over- shadowed by a 

consciousness of the presence of God Himself. 'lhe 

psalmist being keenly conscious of his own personal 

life, longed earnestly to share in the blessings that 

the community would become endowed with, when God would 

dwell a..~ong them. He , together with the community 

longed to see the glory of the Lord revealed. 'lhus 

in Ps 17:15, 
.('..le> ;);n1c. Jl.,~7 'J1c. 

"As for me , I shall behold 'lhy :race in righteousness , 11 

Perhaps it was the prospect of death that brought 

forward individualism, and revealed its energies . '!he 

life of the individual was perennial, but with death 

before him, the individual could enjoy to the full this 

life. Yet his wh6le being reacted against death, and 

in the fellowship with God , he said "Thou wilt not 

give me over to Sheol" . Perhaps a grea t danger 

threatened the psalmist, but his words are more than 

an assurance that he will be delivered from this 

danger. 

'lhe living can promote the glory of God in a 

way that the dead cannot . T'nis is alleged by David 

as the reason why God should rescue him from danger 
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"Return, 0 Lord, deliver me; 

Save me for Thy mercy ' s sake 

For in death there is no remembrance of Thee . 

In the nether- world who will give thee thanks?" 

We ~ave t his idea which recurs throughout the book 

of Psalms . God is omnipotent, all powerful, His 

wonders are without number, yet, what good is His 

great ness or His power it' noone can sing about them? 

Therefore the psalmist tries to make a compromise 

with God . If God should spare his life, then be will 

sing about God ' s groatness . For, says the psalmist, 

only the l iv ing can tell about God's maj esty and power• 

"The moti ve proposed for t his del iverance is, that if the 

life of the community is des troyed, the colll!11emoration 

of Yahweh, His praise, in the worshi p of the r·i t ual will 

be destroyed. They will be no longer a congregation 

worshipp ing Yahweh in the ritual of the Temple, as 

prescribed by Yahweh in His law, and so well ploasing 

to Hi.m. 11 1) He have the same thought in Ps . 30 :10, 
11 \\ba t profit is there in my blood, when I go down to the pit? 

Shall the dust pr a ise Thee? Shall 1 t declare Thy truth?" 

What advantage would the psalmist 's death be to God? 'lhe tone 

of ·;;he question ilnplies a negative answer. A dead man csmot 

pr aise God; this remains only for the living. If God spares 

his life , then be will continue to speak God 's truths . '!his 

1) l CC - Psalms - E. G. Briggs - P.48 
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plea may sound str ange to the modern individual , but it was 

a natural one to the ancient Israeli te . 'lhe same type plea 

is ~aed by Hezekiah in his illness . 'lhe plea shows us a 

touching picture of the psalmist 1 s childlike int imary and 

comnunion with God. Ther e is an interpretation that the na tion 

is meant here and not the individual . It is the national ritual 

worship that would ceas e if t he nation peri3hed. 1 ) 

Psalm 1 :5 reads, 
Ge>e..N? f're.1 t.t'rp 1 -1cr ,:)-r-r 

: f')>' ~\3 ,..n~~? y 11c.G'n1 
"Theref ore the wicked shall not stand in the judgment 

llor sinners in the congregation of the righteous" . God is 

the judge of the universe and He decrees th.at the righteousness 

shall succeed and t he wicked shall f all. Once again the idea that 

the ri~teous will be rewarded and the wicked punished i s coniirmed. 

Psalm 28 :1, '...l~ ;)e,JUl )0> ~_N e;1n,n-fic~1ll~ 
"i·iy Rock , be not thou deaf unto :ne; : 1 17 "111' fl ~ ejU) 

Lest if thou be silent unto me 

I beco;lJ.e like them that do down into the pi t . " 'lhe psalnist 

gives us here hi s conception of what happens to those people who 

die . Since he believes death to be absolute silence, he does not 

want God to oe deaf unto him. From this we can imply that the 

psalmis t had no belief in a life after death. 'lhis s8.ll1e idea is 

repeated in P8 , 143 : 7 J 

1 ) lCC - Psalms - E. C. Briggs -
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"Hide not thy face from me 

Lest I become 

110 Lord, Thou 

like them that go down into the pi t ." Or Ps . 30:4, 

: 1 17 '~ll'J-' !.l.s>11n •e~..l fitc.e.-~ ..P'fln 'lliJ' 
broughtest me up f rom the other world; Thou didst 

keep me alive , that I should not go down to the pit. " 'lh1s paalm 

is a hym., of gr atitude for redemption from a danger which threatened 

imminent death, possibl y a gr ave illnes s . The condition of the 

psalmist was so gr ave, that he thought himself to be as good as 

dead, or already on the threshold of Sheol . Therefore , he thanks 

God for having saved him, for having prolonged his life, and for 

bringing h!m back from the dar k regions of Sheol to life and 

health. He was extremely gr ateful that he did not go down to the 

grave, but rather had his health restored . 

Psalm 33 :18 reads : 

nBehold, the eye of the 

Toward them that wait for His mercy 

To deliver them from death 

And to keep them alive in famine . " We have here the two severest 

nationa l dangers enllmerated: the de~tructive sword and famine. 

God will prolong the life of the righteous and keep f amine from 

their door• 

Psalm 39 :14 reads : ! '..l..l ' IC.I yfic y1G'? i)c.'f?1c.1 ~.ijl.)I ~e;) 
"Look a way from me, that I may ta.lee comfort 

Before I go hence , and be no more . " Under usual circUllls t ances 

we find the s inBer asking for a favor from God, for God is his 

critic . ~Jben he dies , he can no longer ask for the favors of God.. 
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Here the psalmist denies his belief in a life after death by 

saying that when he dies he will be no more . 

Psalm 4.Q :~ sayr: r r }>"611 ..ll~ j.l')~ hlc:.e.f )I~<}.:> 
:U ~?~ JICe. ,Sll 7l .f>/1<jl ljl?f j> 1/e1 f'? \'1'1 

"Like sheep they are appointed f'or the o~ber world; 

Death shall be thei r Shepherd; 

And the upright shall have dominion over them in the morning; 

And their form shall be for the other world to wear away. 

That there be no habitation for it . 11 This psalm indicates 

clea rly that death is the common leveller . Even wealth cannot 

prevent death. When death comes both rich and poor are reduced 

to the s tlne level . The frame of t he body at dea th is perishable 

and will cl"Ulllble to dust . At death there is no habitation, or 

any future abode, or life after dea th. 

Psallt1 71 is the prayer of an ol d man •tho has undergone many 

trials and is still beset by relen t less enemies . The psalmist is 

the spokesman of this nation whose plight is comparable to his own. 

,j)n/l ,.lll?I ,l)ll~ 1..l,Sl11C/;) lelC. 
: \..lh,,r> 7\e..P f 11c.l> ,!)1..Nl'VJ>)tl l..l"f),11 ?\e.,n 

"Thou, who hast made me to see many and sore troubles ; 

In verse 20 : 

Wilt quicken me again, end bring me up aga in from t he depths of 

t he earth. n This phrase is no more than a metaphor implying 

tha t God has rescued t he pe•lmist from the very gates of des

truction. As God has rescued the psalmist from dangers in the 

past , s o he now feels confident, that once again God will remove 
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the obstacles from his path, and prolong his days . 

In PS 73 we have a psalm that is a confession of a man whose 

faith has been sorely tested . He was di sturb ed by the s i ght 

ctr wicked men triumphing and flourishing while righteous men 

say s (PS 73 :24» (\ 
'..l f1 ,.tr> r ,rr.:t i 7 

suff~red. And so he 

~ l..lf>)>..P ~ 17::> 1n1c1 
"Thou wilt gu.ide me with thy counsel , 

And afterwards receive me with glory" One might think that 

this r e!'ers to the hereafter, but t his is improbable since "glory" 

never has such a signi.ficance in the Bible. "Receive" has the 

sallle meaning as "took" in Gen 48 :1 snd Ex 14:6 viz . lead a person 

to an appointed destination. A preferable translation l a. "Thou 

wilt conduct me to honour" . 

Psalm 88 is shrouded in gloom and it ~ontains no gleam of 

light or hope . The author appears t o have been smitten early in 

youth with a dreadful ailment, which caused him t o be shunned by 

all, and made h is exis t ence a living death. As in verse 5.~,, 

: f11c l'lc l?c::> '.1'"\l ]l? "''' fl '.Sl?e.n~ 
,, Y ~,.n1:::>') td -,e1c. l?j> '?Je .f'~ln \.)I:> -edn .P'llJ'? 

:n~c~ r~'~ \l.Nllt 
:,llt ~N7 fH:>e.nN? ..!l I wnn '11?? '..l.11e 

"I am coun t ed with them tna t go dot-m 1nto the pit; 

I am become as a man that ha th no help; 

Set apart among the dead, 

Like the slaim that lie in the gr ave , 

Whom thou rememberest no more; 



And they are cut off .from Thy hand 

Thou hast laid me in the nethermost pit, 

In dark places, i n the deeps!' 

He is set apart among the dead because of his al iment which 

is probably leprosy. Ee says that in his ailment be is remembered 

by God no more just like those who have died and descended into 

Sheol . Here is a definite saying that God 'does not remember those 

who have gone down to Sheol . Not only doesn ' t God remember those 

who have died, but they are out off from His hand. 

In the same Psalm ver ses 11, 12, 13, we read, 

!l>tO 1r,p l~lr j>•tt-.~"l f\~ 1c.f ~ ~e.1jl J 1SIJ~fi> 
; \\1?l ? y,ri ... n~tc j';\oQ.. •?117 ICJO'll 

: il1l.l ;f-,1c.? l.ll~~~, flt.' C> iW7 15~'1'u 
11Wil t Thou work wonders for the deadl 

Or iihall the shades arise and e ive 'Ihee t hanks ? 

Shall Thy mercy be declared in the grave? 

Or thy faithfulness in destruction? 

Shall Thy wonders be lmown in the dark? 

And thy righteou sness in the land of forgetfulness?" 

Unless God soon answers his prayer, the psalmist will be dead 

and beyond His help . These rhetorical queRtions imply a negative 

answer , God ' s marvelous acts are res tr·icted to the living• The 

11Sbades" refer to the "weak, helpless ones" , the powerless d"Sad . 

In the same line of thought we read (i?..,S 115: 1 ~J ._r 
:l>)JI'> •11• f;:, 1c.~1 'il 1 U\'n' jl •,nJtl> ~ 
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"The dead praise not the Lord, 

Neither any .that go down into silence!' 

Man should occupy himself with benevolent acts before he dies , 

for on h is death he cannot any longer perform good deeds and 

without good deeds God finds nought to praise in him. This is 

the popular view found in the Old Testament regarding the state 

of the departed. Along wi~ this {PS.94:17) 
1 ~ l>,Il 1'iY "ill))' 1f1f 

: •e.~A ilJ4r~ »-l::>e. G'l~:> 
"Unless the Lord had been my help, 

I had soon dwelt in silence". 

If God doesn 1 t help him, then he will die . 'Il1e psalmist s 13ying 

that his soul will dwell in silence shows us that he had no 

beli:!f in s.n a.fterlife , Dea th is final , nothing occurs after it 

to the deceased . 

In Psalm 89 we have a medi~tion in national adversity by t he 

psalmist . So g reat is the contrast between the promise and its 

frustration, where God said that David ' s throne would endure f'or

ever and tbe overthrow of the kingdom by the enemy, that the 

psalmis t gives utterance to his perplexity in forceful language. 

In verse 49 he says, r 
1e.'d,.i Gu·~' 
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"What man i s he that liveth and shall not see death, 

That shall deliver him from the power of theg rave? Selah" . 

The psalmist shares the mortali ty common to all man . He hopes 

that God will remember and hasten the end of the captivity. 

He wants to enjoy the freedom of t he Israelites in t h i s l i fe in 

their own l and. He knows that after his d eath, \oh.at happens in 

the cap t i vi ty cannot interes t him, f or there is no possible way 

for h im in death to lm.ow what is happening among the living. 

Psalm 102 contains an Exile's plea with God. His one gleam 

of hope is god's e ternity which kindles faith in Zion's restoration. 

So h6 talk~ about the heaven and earth, the physical world, ~ich 

roen think of ~s symbols of permanence . But Uod will outlast them9 

In verse 26 . 27 , f •jle. r,,, lle."J)J 
: ~'b',5) l}.f>lt.\ ~~?Jc.' i)~'i) 

11T"ne heavens are the work of Thy hands , 

They shall perish, but Thou Shalt endur e . 11 

The only t hing permanent in the world is God • 

In Psalm 103 the author ta lks about the fra i l ities of man . 

God ' s mercy is a re~ard to those who fear Him and keep His 

covenant during their life cycle. About man, hl-.. says (V J.4) 
~ l...l n..l tc. 'd' ·~ '' ::>~ 1..i TJ' t'"\' \(.\ ll ~ 
: rf' ~. \:::> ~'"\e.l> f 1 9 ::> 1 '-"' • 1• ~n'.) e•Jf c 

: 1~rp,,a '>\1Y 1;.r1 1::>' tdl l..J.J•tc.1 17 1111y 11n ':;) 
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"For He knoweth our framei 

He remembereth that we are dust 

As for men, his days are as grass; 

As a flower of the field, so he flourisheth 

For ~he wind passeth over it, and it is gone; 

And the place thereof knoweth it no more. " 

Once man dies he disintegrates and is forgotten. 'lbe wini 

passes over his grave 9 nd i n time no one remembers it anymore. 

In Psalm 104: 29 , just as in Gen 2 :7 and Eccles 12 :7, 

death is the withdrawal of God 's breath from the individual. 

\olhen this happens , the indivi dual is no more and becomes part 

of the dust o~ the earth. ~ r: 
: \\'?le.' p1a1 6lCl \ll\~' fOD ~~ )U'>?' f'.l;) '1',slQ.Sl 

"Thou wi thdrawes t their breath, they perish'! 

Ps alm 116 is a prayer of thanksgiving b~ the people to God . 

The psalmist is grateful tba t God has saved him from death and 

permitted him to live and enjoy this life. '!he psal.mist wasn ' t 

worried about an afterlife , he wanted to live during bis time 

on this earth and so he says ln v :1, 8, r r 
'=>'fr ·~~ il\v' ':> 

:~l~.>l •e..'d.1 ,.tl9 fn '~ 
11 '..Lhe Lord hath deal th bountifully . w1 t h thee , 

For thou bast delivered m~ from death" . 

The psalmist is still thankful for the gift of life as he says 

(PS 118 : 17, 18 )
1 :v i 1t1N /~t>IC.\ 1l101c. ':::> _.Pl)UC:. \c:.f 

: '..l rl ..fl.-' It f ..nl.Jl ft -;) I ~.f)Ot ')01 
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11 1 shall not die , but live, 

And declare the works of the Lord. 

The Lord hath chastened me sore; 

But he hath not given me over until death." 

Because God has looked with favor upon the psalmist 

and granted him added days , he decides to declare the 

greatBBes of: the Lord. This is the way he can show his 

appreciation for deliverence from an expected death . 'lh~ 

same thought is found in Psalm 30 where the psalmist ques

tions God. What good is the marvelous acts that God commits , 

if the psalmist w~ll not be ttere t o sing his praises ? TI:E 

~ind of the p salmist was focused on ex t ending his own life, 

and he t herefore does not t hink a bout or make any met).t ion of 

a life after death . 

We believe that writers of the Psalms were not aware of 

a life after dea th. 

%he r e is an opinion that says , in the light of the 

Ugariti c remains of Canaanite religious literature, many 

of the Psalms must be pushed back into early Israelitic 

times , not later than the tenth century. There is thus no 

longer any reason to rei'use a Davidic date for such Psalms . 

At the same time , it has become improbable that any of 

them des cend below the fourth century B. C. E., and the 

assumption tha t there are Maccabbean Psalms , dati ng from the 

s econd or early first century B. C. E., has become almost 



incredible. 1) However the general consensus of 

opinion is that the ~salms reflect Israelitic life from 

the tenth century to the Persian and Hellenistic 

periods . The Psalms reflect the beliefs of the average 

persons in those days. The fsalms were used as prayers 

by the people when they were in need of help or 

guidance . The Psalms were written to reflect the 

feelings and aspirations of the ordinary Israelite. 

If there wa s any belief by the Israeli tes in a life 

aft er dea th, surely the. book of PsaLrns would have 

made reference to it . However, we find no inkling 

of any belief in a herea fter in the book of Psalms . 

"lie may safely say that during this period the 

Israelites did not have any belief i n a life after 

death. 

1) The Archaeology of Palestine - W. F. Albright P. 226 
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hie Exi.le Period 
L 

A. Ezekiel 

Ezekiel , like the prophet J eremiah, maintained 

that God holds each individual responsible for his own 

acts , and t hat irrespective of heredity, the individual 

man may make a new beginning in his conduct . That is 

the me~ing of.::Ri-~6- 27 r ('\ '3(\ 
1...e1c. Hll? f»'•¥ ..Pl4l Olr i)e1SI l.fljl'\:l'Jt i)'-.:::r?le? 
~e>e.,.. e1 11 ne1 -,e1e ~Je-ift -ie."> 7le?I ~.l>IJ4 1~1 

: -v• n' 1ee>ri ,P\c. IClv 1>1'"'"' l 11 \lhen the righteous man turneth away from his rigflteous-

ness , and co!ll!lli t t eth iniquity, he shall die ther efor; 

for his iniquity tha t he hath done shall he die again, 

when the wicked man turneth away from his wickedness 

that he hath commit t ed, and doeth that which is lawful 

and right , he s hall save h is life". The reward for 

obeying G~d is long life, and the punishment for 

wickedness is death. This principle is ~aintained 

i n his utterances when in (18 :4) ,God sa~ : r 
e d ,l ::>1 ? 'c:;) e. a,l:) )) .F> I ' ,.!l I Q:i1 .. r;> :l ri) 
. ; ,Ill~,ll 1c1'7 ,Jlic.G'oi) e.a~i> "~" •f '?i) 

"Behold, all living beings are Mine , as the life of 

t he father , so also the l ife of the son is Mine; the 

person who sinneth, he sha ll die . 11 Ezeki el says that 

al l living beings belong to God and come from Him, 

So God can reward or punish as He sees fit . 

The thirty- seventh chap ter constitu tes a 

i·emarkable vision. The prophet gives us a p i cture of 

the redemption, reconsti tution and r~vival of Israel , 
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when the people, now scattered and dead like dry bones , 

shall rise to a new life. It is the dead state of 

Israel, and the reanimation of the idealized nation, 

that is in the mind of Ezekiel. 11 The hand of the 

Lord ~as U.!,)On me , and the Lord carried me out in a 

spirit , and set me do•m in the mldst of the valley, and it 

wai; full of bones ; snd He caused me to pass by them 

round about, and, behold, there were very many in the 

open valley; and, lo , they were very dry . And He 

said unto me : ' Son of man, can these bones live? ' 

And. I answered : 10 Lord God, Thou knowest.' Then He 

said unto me : ' Prophesy over these bones , and say 

unto them: 0 ye dry bones , hear the word of the Lord : 

Thus saith the Lord God unto t hese bones : Behold , I 

will cause breath to enter into you, and ye shall 

live. And I will lay sinews upon you, and will bring 

up flesh upon you , and cover you wi th skin, and put 

breath in you, and ye shall live; and ye shall know 

tha t I am the Lord . ' So I prophesied as I was com

manded; and as I prophesied, there was a noise, and 

behold a coJlllJlotion, and the bones ca.~e together, bone 

to its bone . And I beheld, and, lo, there were sinews 

upon them. and flesh came up , and skin covered them 

above; but there was no breath in them. '.then said He 

unto me: ' Prophesy unto the breath, prophesy, son of 

man, and s ay to the breath: Thus saith the Lord God: 
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Come from the four winds, 0 breath, and breathe upon these 

slain, that they may live. 1 So I prophesied as He 

'commanded me , and the breath Callle into them, and they 

lived, and stood up upon their feet , an exceeding 

greRt host . Then He said unto me: 1 Son of men, these 

bones are the whole house of Israel; behold , they 

say : Our bones are dried up, and our· hope is lost; we 

are clean cut off. Therefore prophesy, and say unto them: 

Thus saith the Lord God: Behold, I will open your graves, 

and cause you to come up out of your graves , 0 My people; 

and I will bring you into the l and of Israel. And ye shall 

know that I am the Lord, when I have opened your graves , 

and caused you to come up out of your gr aves, 0 Ny 

people . And I will put My spirit in you, and ye shall 

live, and I will place you i n your own land; and ye 

shall know that I the Lord have s poken, and performed i t , 

saith the Lord." At the word of the Lord God, the spirit of 

life is breathed upon the bones , and the dead appear 

to be reanimated . This •lision, with its elaborate 

allegory, is meant to teach that the dismembered 

nation shall be brought together again, transformed 

out of its dead condition, and reconstituted. It is 

a vision of the morel resurrection of a peopl e , who 

are represented as being brought up out of their 

graves to life again. It is not concerned with the 
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resurrection of the individual . Eztkiel is distinguished 

by his vivid imagery and allegory. "Here the pro~het 

beholds the na tio11 its elf' dead, as it were, in exile , 

and then, through the gift of the spirit already 

anr.ounced in 36 : 26 , rising to new life. 111) 

,.P~l) ,r>tJl7 fan1c 1c.f ':::> In 18:32JGod says: 
'11»' 1.l~lc. .fJC.l 

: I' P• l?'e-n\ 
"For I have no pleasure in the death of him that dietih, 

saith the Lord God; wherefore turn yourselves , and 

live. 11 In the same vein we read in 18:2_.b ,./)"'\ ;) 
'lll ))t !..\,le f IC..l ise.1 ..P'~ 'J~n1c ., ~n .. 

:l>1nt 1 ::n~~ l?te? tclf'i'> 
"Have I any pleasure at all that the wicked should die? 

saith the Lord God ; and not r a ther that he should 

return !'rom his ways , and live?" The l·ialbim says 

that the change in the fate of the individual is 

effected by his own change of heart which is subject 

to his will . God does not want the sinner to die, 

but if he doesn ' t repent , then God will seE" to it 

that he meets an early death . 'Ihe sinner that 

repents, God will grant added years . 

1) The Century Bible- W. F, Lofthouse P.271 



B. II Isai ah 

According to the second Isaiah, there is in store 

for Jerusalem not punishment but redemp tion, for 

already she has received double punisbJnent for all 

her sons . The city of Jerusalem ls emblematic of 

the people of Israel. Through Cyrus, the Persian 

power will be overthro•m and the exiles will be 

able to leave Babylonia and return to Jerusalem. 

The reward for being faithful to God while i n Exile 

is to live and be able to see Judah flourish again. 

(51 : 3 ), 
l";\ ..-.::J lll 7'1t4 pe 'l 

lJl'll' \c:) lJ~7'1«f' 
nlie hath made her wilde1~ness like Eden, 

And her desert, like the Garden of the Lord". 

The righteous will be assured of God's everlasting 

salvation and f avour. 

In previous chapters we have shown that God 

r ewards the r i ghteous by granting them added years . 

When Isaiah talks about the birth of a new era , 

one reward he mentions for the people there to enjoy 

,J1~ f~r~q) tcf 1e.,c p,~, f'~' ft"' ~n ~ »•ll• 1er 
'lllc..~ t? 'c..CJ'ip~\ ,ll~' iJAe lllC~ )? IT ..lll.n':J \~\ 

: II i>' n..l~ 
"There shal l be no more thence an infant of days , nor 

an old man, 

That both not filled his days ; 

For the younges t shall die a hundred years old, 
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And the sinner being a hundred years old shall be accursed." 

.There is no place in the utopian world that Isaiah 

preaches about for those individuals who have died . The 

reward for those individuals who will be fortunate 

enough to live in that era will be a long life, where 

the youngest wil l live at least a hundr3C: years . The 

aspect of a life after death bad no i•ole in the creed 

of II Isaiah. 

In 51:14 we rsad, 

"He that is bent down shall 

n_ne>";>[ 009 1-::;).N 

:~nef )1W' 1cfi 
speedily be loosed; 

And he shall not go down dying into the pit. 11 

This pas sage refers to the Israelites who were in 

bondage . The author reverts to a beauti f lll :me taphor 

to explain their emancipa tion. God will soon redee."11 the 

Israelites from the hand of their oppressors. 

God ,4Peaks (6,5 : 22) , JJ 
1 t-l 1~~1 1c.1,•1 1n? 1A? 1 j>)) 1-, • 0er..tH ,'.>n· ~· 'l ~l> ~ :J •.'.) 

:p,n1c .f il'1e.~ 1c9t/i>Jlll ))1)) 1 ·:Jn7 -r1) '.:J/vt~nr ,,r. 1cf1 
11For as the days of a tree shall be the days or my peopl e , 

And mi ne elect shall long enjoy the work or their hands . 

They sha l l not l abour in va in, 

Nor bring forth for terror ; 

For they are the seed blessed of t he Lord , 

And their offspring with them. 11 

Those peo~le in God 's good graces will live a long 

life , for God compa res their lives to a tree that lives 
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very many years . terror, is a sudden or 

prelll8 t ure death, which will not happen to those people 

who are blessed by God. Several generations will live 

together simultaneously. Peace and happiness and long 

life wi 11 be the reward of the faithful. 

In the closing verses (66 : 23, 24) we read, 
1,..n7e7 ,sne '?>NJ 1e'1n? e?in '3..N »'";)I 

: »I -;, ' 1N 1 c.. ~Cl f ,si 1 r>...n e. ;->f / e 7 f ~ re 1 ? 1 

'? f'~eCJ>J p•e...11cv ·i~&? 11c11 11c.~'I 
: / e. ? r:::>l l//C./?i l'i>l,l>?.'.)Jl Jcf Pe Jc\ Jll)(..!1 /c.f _f.SJD' fl.Jl '-::> 
"And it sl:fall come t;o pass, ~ 

That from one new moon to another, 

And .from one sabbath to another, 

Shall all flesh come to worship be.fore He, 

Saith the Lord . 

P~~d they sha ll go forth , a nd look 

Upon the carcas~es of the men that have rebelled against 

He ; 

For their worry sha ll not die ; 

Neither shall their f i re be quenched ; 

And they shall be an abhorring unto all flesh. " 

It was believed that the righteous would be rewarded witi:h 

long life and they would be permi tted to come and 

worship regularly before God on every new moon and Sabbath. 
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The sinners woul d have their life cut shor.t , and their 

bodies would re turn to the earth, there to be devoured by 

the worms . No fur t her mention is made to the deceased 

person. Therefore we can assume that the author, 

expressing the views of the people of his times , was 

inter ested in materi al rewards i . e . long l i fe , health 

and prosperity, during their life time. 

In 55 :3 we read, 

"Incline your ear, and ccme 

Hear, and you shall live. 11 

, r,c. ,:) r, ..P.J..\)IC.. ''" 
j>::>e e>,J 1n,P1 JYfle. 

unto He ; 

Those people who listen to the word of God are promised 

a long life. Again we have an offer of a temporal reward 

for the .faithful . 11Ye may live involves not a restoration 

fro~ death in the narrow sense of t he term, but rather 

a deliver ance from adversity and a consequent reinforcement 

of one ' s vitality or enlivening of the whole personality. 111) 

In fine , we can see that a belief in life after 

death did not exis t with II Isaiah, or 11No hint of 

immortality exis t s in Deutero- IsaiahJ' 2) 

1) A Study in Cultic Phantasy- . . .-04· . ;. . R. Johnson 

Studies in Old Testament Prophecies- P. 93 

2) Studies in the Book of Isa iah- Glazebrook-P. 157 
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Post Exilic Period 

A. Haggai - · Zacharia 

The prophet Zechariah (both I and II) like his 

predecessor Haggai , was interested in i nducing the 

Israelites to rebuild the Temple . The appeal of 

Haggai was sup9lemented two months l ater by Zechariah, 

and the work was under way. In the rirst chapter, 

when God is displeased with the actions of the 

Israelites, He says (1:3) , ("\ 
,SUIC..?"J' 'ill))' flC.l 1f1c. l?te. 

: f::>if1c. ?1e1c.\· 
"Return unto Me , saith the Lord of hosts, and I will 

return unto you" . The people were indifferent toward 

the rebuildine of the Temple , and the prophet called 

on them for a renewed and vigorous effort , hol ding 

out promis es of blessing and prosperity . God wanted 

the people to turn f1•om theil• evil ways and attenti 

Elm. Therefore, H~ SitYS (1 :5) , 
: \'P' P• fH» .f'~?X~I p-;, <;)•tc· _P.:::>~l?\c.. 

"Your fa thers , wlfere are they? and the prophets , do 

they l i ve forever?" From the tone and rhetorical 

nature of the question , "7e understand that the prophet 

expects a negative answer . The prophets who deliver ed 

God ' s word, as well as they who heard it , have passed 

away ; but only the word of God endures . We can assume 

that during this period the people thought that death 

was final , the end of all things . 
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B~ Ecclesiastes 

This book of Ecclesiastes must have been written by 

a person who faced the vanities of life and y et, somehow 

never lost the joy of living. He looks on life with open 

eyes , hating hypocrisy, despising injustice and wrong. It 

may well be that in this Book we have the connnon speech of 

the people as against the more polished stype of the l i terary 

writers . Common opinion f avors a date early in the third 

century. Kobeleth, looking on the world of things as they 

are, discovers no signs of immortal! ty . 0.f' another world, 

and an i!fJP'ortal soul he knows nothing. In 3 :19- 21 , 

( 
,S)\.)l::l f>>ll ":\nlC.. "i>,~I "'\)~ ';)?;) '>1..1,:NI f':\IC» 1.lr i>,1,. '::> 

.::>:;) ':J \'tc ~~~.\)II PilC.~ ""l.P~' ,J, ~Ole;; Jll~ ';)1.Jl~ pi)~ 
: l()i.;> he ?e. r o';n 1a1»> ,,. v'» f::>~ ~flit. j>ff.!._t hc:.1'h';) fo~: f?~ 

11 Fcr that which befalletfi the sons of men befal eth beasts ; 

Ev-en one thine; b efalletb them; as the one dieth, so dieth the 

other; yea, they heve al l one breath; so that man hath no pre

eminence above a beast ; for all is vanity . All eo 'llnt o one 

place; all a re of the dust, and all return to dust . " Ma n and 

beast are a like in that they are both sub ject to death. They 

both come from dust, a n:i they both return to the dust at death . 

When they die , the gr ave is their final resting pl ace. The 

author makes no mention of a life after death for each of th~m. 

Continuing in 3 : 22, 

1c.'" '-=> l'tl~? p·:uc.l) n.Jie.• Je.tc..)t ?'G' ,.,c:. '=> ~·tc.1' 
: t'"10tc ;)l))le_ >lJ? ,Jlllt.1f l...ltc..'?' 'Ji 1.J arfn 
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"i·f.'lere.fore I perceived that there is nothing better, than 

that a man should rejoice in his works ; for that is h i s 

por tion; for who shal l bring him to see what shall be arter 

him? 11 Nobody cm take him, while he is a l i ve, t o catch a 

glimpse of what awaits him in the hereafter . Man dies as t he 

'i>teast dies , he has no advant.--age over the beast. In 9:5 6, 
9~• ~11 l'~IC' »~Uc.).I f>'l'~'' j>..l•JC. f>'S>ftill )P.>l'Ct. ~y~,, r•n-;, 1:> 

n~-nc.1?:>.:f.S>tc.lpj>~ p..n!c.le.p~ fJl',J;>Jc,..f~ : ~,.J~ n~~ •.;) 1;>e 
: e.)'e..» ..Jln.Jl i'5e.r...i ,e.1c:. I:>? flrrl ~l r»>rr1e 11lm 

"For the living know thft they shall die ; but the dead krlow 

not anything, neither have they any more e. rewa rd; for the 

memory or them is forgotten. As well thAir love, as t hll"J'r 

h9.tred an d their envy , is long ago perished; neither have 

thAy anymore a portion fo r ever in anything that is done under 

the sun . " Here Ko"heleth gives t he reason why he holds lire, 

despite all its contradictions , prererable to death . While 

1i111ve, man possesses consciousness and awa reness , whi le i n 

death all perception ceases . The author is not thinking of a 

reward in the hereafter . The reasoning is that during lifetime, 

1nan is able to earn s omething from his labour, but that 

possibili ty ends wi th death . 11To h 8 ve power to perceive 

that one inuat die is to be greater than the dead, who 

have no knowledge : 1) The ale-nent in d eath that Koheleth 

feels badly about is that the me:nory or the dec eased is 

1) I . C. C. . Ecclesi astes - Barton Page 160 
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soon forgotten . A living person is a somebody; a dead 

person is less than a nobody ; he is not even a memory . 

That a dead man would be forgot t en seems to ha.ve been 

taken for granted by the Israelites. 1) This fact 

constitutes for Kobeleth one of the great tragedies of 

life. And thus be says in 9:4, r- r 
?l\I ICI;) 10? :>f '.::> 

; ,ll Jt i'l »''"l le.» ).}4 
"For a living dog is better than a dead lion" . 

In 9 :10, ';> ;)el rn:>? ,.Ille:rf t~' lc'JJW /etc f.:> 
;>,ntc, 1e1c. 1uc.e7 ~:JOI ,ll111 t•?e.n1 »e.t_,. J.'lC 

: i>~e. I;) 
"Whatsoever thy hand attaineth to do by thy strengt , 

that do ; i'or there is no work, nor device , nor lmowledge, 

nor wisdom, in the grave, whither thou goest . " While a 

man is alive he should use all the sources of happiness 

which he has at his disposal . When death comes and ends 

bis brief span of life on earth all his activity and 

planning come to an abrupt end . 11 Tbis verse is perhaps 

the strongest of Koheleth's statements about the absence 

of physical or mental toil or progress after death. 11 2) 

From the ebove material we can assume that Koheleth 

was interested only in this life and had no beliefs about 

any life after death. 

1) Pa 9:6, 41 :5 , 31 : 12 

2) The Cambridge Bible, r evis ed ed. Ecclasiastes- A. L. Williams 



c. Proverbs 

The main cont ents of t he book of Proverbs i'oI'l11Ulate 

rules of pr actical ethics, which were t he special concern 

of the "wise". We also .find discourses on moral philosophy. 

'nle author or authors who have g iven us their doc t rines do 

not stand on a lofty height and prea ch impr acticable ideals. 

They use colllJllon s ense and verifiable experience. If one 

conducts himself in the light of Wisdom, he Will get the 

best out of life . 

Most of the proverbs that we shall quote show us that 

t hose people who live by t heir wise council Will be rewarded 

with long life. This must reflect the life of the people 

during this period of history. In 2:21, 22 . 
: -:;i7 11,.111 1 .P'~'Ji,PI '1'·11c. f..l:>e.• 

:))~lJU~ 1001 .f'1(:'1?1 \Jl'1-:>' rf>1tc..}'i 
"For t he upright shall dwell in the land, 

And the whole- hearted shall remain in it• 

But the \.;icked shall be cut of!' from the land, 

And the fai t hless shall be plucked up out of it. " 

Residence ~ Palestine implied t he favour of God and his 

blessings. 'Ihe wi cked would have to forfei t all that they 

had enjoyed. 
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11My son , forget not my teachings ; 

But let thy heart keep my conunandrnents ; 

For length of day s , and year s of life, 

And peace , will they add to thee . 11 

We remember reading in the ten commandments (Ex 20 : 12) that 

God's r eward for honouring parents was to le~hen their days 

upon the land. If one walks in God ' s ways , his days will be 

lenGthened and he will not come to a premature end, a~ those 

who follow evil ways • 

To those that adquire wisdom (3:16) , 

"Length of day s is in her right hand . 11 

There in 4 :10, 

"Hear , 0 my son, enc 

,,}JIC npl 
:f "O ...Il t--le. 

receive my sayings; 

And the years of thy life shal l be many. 11 Again we have a 

pr omise of l ong life to the obedient . 

The au thor speaking about his ~dt4:22 says: 
.f-;) ' ic: .i ~ p ";) j> " n ' ::l 

:tea,~ r1e.7 f:>fl 
"For they are l i fe unto those that find them, 

And heal th to all their flesh. 11 

In 6 :15 he speaks about 
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!') • 
.. . .... . I"' 

"Therefore shall his calami ty come suddenly; 

On a sudden shall he be br oken , and that without remedy." 

'lhe author is probably t hinking of sudden death which was 

regarded a s a Divine visitation. " 'Ille writers sense of t he 

seriou sness of the vice described is indicated by the abrupt, 

vehement, almo st fierce , declar ation of puni shment." l) 

This same thotight is~epeated in 29 :~ 

rt ll ne. 'i)_N .-l '' fl :l\.fJ e.• IC 
: tc~1~ 1•1c\ '">?e • ¥,IlC> 

"He tha t being often r ep roved hardeneth his neck 

Shal l suddenly be broken, and t hat without remedy." 

'!he au thor believes t hat the wi cked will not be allowed to 

live out his allotted spa n of ears . His punishment 8:35, 36 

is death . 

: v\'1 1~ l'g) p'a'I .f"O 'tCQN ·~ 
l?l>IC 'IC,.le.N f.::> 1e.a.J ~n ·~~fll 

"For whoso findeth :ne findeth life, 

And obtaineth favour of the Lord. 

But he tha t rni sse th me wrongeth his own soul ; 

All they t hat hate me l ove death." 

Wisdom i s the t r ee of l ife to those who a ccep t it. 'lhe . 

favour of the Lord is a long life and life's necessities . 

Death was bel ieved to be the p ens lty of sin, end those people 

1) International critical commentary - C. H. Toy - P.127 
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who did not hearken t o his word would have their days 

shortened. 

Again we m ve p:r-omise or longer li!'e .for those who !'ear God 

and have a knowledge or Him in 9 : 11 
-:> t,N t \?I' 1? ':::> 

:f 1•n ~',.le. 1r ,~·0·1 
"For by me thy days shall be multiplied, 

And t he v ears o.f thy li.fe shall be increased." 

When t he author speaks about the gains o.f lawlessness 

~nd the r eward o.f 

"Treasures o.f wickedness pr of'it nothing; 

Bu t rightecusness delivereth !'rom death . 11 

In chapter ten we have a collection o.f proverbs ex

press ing rules o.f conduct , war nings , and moral reflections • 

These are not presented in systematic order and no logical 

sequence is followed. "Right action is recommended because 

it pay s , wrongdoing is deprecated because of its disagreeable 

consequences. It must be borne in mind that the Book was 

directed no t so much to the "wise" who could appreciate the 

loftier motives of virtuous conduct, as to the "simple" who 

needed t he lesson that ' honesty is t.he best policy 1 . " l) 

As sin causes death, virtue protects man .from it, by de.faring 

its coming. 

l) Westminster Commentaries - The Book or Proverbs -
H.o. E. Oesterley - P. 851+ 
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"The fear of the Lord prolongeth days ; but the years of the 

wicked shall be shortened. 

Tne hope of the righteous is gladness ; 

But the expectation of the wicked shall perish. 11 The doer of 

good will be happy, while the wicked will not live his allotted 

time and will not receive the blessings of God . The life of 

the wicked shall be s hortened either by vicious living , or by 

a violent end at the hands of an evil associate. 

When he talks about business , he sa:'f'S (11 :4k 
l11?l f 1'7 jt)) ~·YP ICo 

; _siu~,. ~··9.r> .11v1<j, 
"Riches profit not in t he day oi' wrath; 

But righteousness deli vereth from dea t h . 11 

In a time of crisis or national calami ty, the wea lth for "1hich 

a man bartered his honour does no t p rotec t him from the mis-

fortunes that befall the rest of the popu lation. Al l he 

possesses is taken away from him. If the indivi dual is 

righteou s, God will a\•ert a national disaster, and r eward 

him with added length of days . In a national disaster, wh.:.ch 

is brought about by God, many lives are sure to b e lost. 

In 11:31, 

88. 

j' \e' f .,tc. 7 r',g \;) 
:tc. G'1n1 "Je1 '.::> ~K. 



"Behold, the righteou s shall be requited i n the earth; 

How much more the wicked and t he s innerl" 

Even the righteous man is not per:rect, but be will receive 

divine retribution in this li:!'e• So will not the wicked who 

is guil ty, be judged and punished by God before he dies , or 

have his life shortened? 

In 12 : 2 , 'lllJ~ p<:t-i p'a' ?,G' 
: o~ ,, ,l'l I~ .)N e.11e l 

"A good man shall obtain favour of the Lord; 

But a man or wicked devices will He condemn. 11 

Following our line 0r reason, the "ravour o:r the Lord" is a 

prolongation of days and a "condemnation" is a curtailment of 

one's alloted ye a rs . In the same vein ohtho~ht 21 :21, 
~on\ lly1'.Y tT?t1 

~ ~ \7-::ll l>y~CJ f "0 1cC)~ I 
"He t hat f olloweth a!'ter righteousness and mercy 

Findeth life, prosperi t y , and honour . " God r ewards the 

righteou s with added years . 

In 14:12, 

e'lc t,!'df ~· 1', e 1 
: ,.lH~ -1 ::rr~ ';l,.IH-, n tc ' 

11,a'here is a way which seemeth right unto a man, 

But the end thereof are the way s of death . " 

11 'l'he figure is that of a journey, in which the traveller 

imagines that he ls pur sui ng a s t r a ight path that will lead 

him to his desired goal or success and happiness, but finds , 



too late, that it leads to an early death, that is , to 

the destruction of happiness . " 1) The roj\d to evil leads 

to an early death. This SIUle verse is repeated in 16:25 . 

The bad perish and the good endure as we find J.4 :11, 
';\~ e • .f>c t e:1 .11' ? 

:f\','d 1 j>'/e• fn1c1 
"The house of the wicked shall be overthrolm; 

But the tent of the upright shall .flourish." 

Those who live in an upright house shall have their days 

lengthened. Those who dwell among the wicked shall be 

overthrown, and meet an early death. 

In 11 :19, 

"Stedfast righteousness tendeth to life; 

But he that pursueth evil pursueth it to his o~m death. " 

The se::lse is clear and yields the f811 iliar doctrine of this 

Book, viz , right eousness prolongs life, evil shortens it. 

With t he punishment of evil 15:¥6 ...,.
01 nrlC. ? ffl l'/ I ~ 

:,.l'HJll ...flfl ~ Ul tc .. ue. 
"There is grievous correction for him that forsaketh the way; 

And he that ha teth reproof shall die . " 

"Life is represented as a discipline woe to him who fails to 

profi t theraby. 11 2) 

When we deal wi t h avarice t..,~e auth,Q_r says (15:27), 
o':i? ~'dt7 l,ll'7 1:>-r 

1) I . c.c. - Proverbs - c. B. Toy - P.289 

2) I.C.C. Proverlk,s - c . H. Toy - P. 307 
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: ,., • n' .J'~..Il l4 tc .. ue 1 
"He tm t is greed~- of gain troubleth his own house ; 

But he that ha teth gifts shall live. 11 Money o'l:>tained 

through greed cannot be enjoyed as when honestly earned. 

When the gainer i s punished and loses his fortune, his 

falllily suffers. But the man who hateth, i . e ., •oes not 

have an eager desire for gain, he will have the blessings 

of the Lord. 'Ihe s~ thougW; is ~xpressed in 1:19 
lf..:1? 'l'.:J? 6:J ~lf\"1fC p 

: n-p· t' fy7 ea..1 ,snc 
"So are the ways or every one that ls greedy or gain ; 

It taketh awa.v the life of the owners thereof. 11 

The prospect of abundant loot has the same effect upon 

greedy men as the c orn in the net has upon birds which are 

tempted by it, -- death. 

Those people who fear God are b~ssed as 19 :23 
?'•Ot :\lltt 1 ,j)lC/I 

:··6"1 ~I'd' f? 1•fi 1?e1 
"The fear or tbe Lord t endeth to life; 

And he that hath i t shall abide satisi'ied , 

He shall not be visi ted with evil . 11 

Again , he that fears the Lord will be blessed with added days. 

r~~~en~~\An ~\~~ f~'~ 
: (ll.JI _f'IC'dl d'1jl? 

The opposite of this 

" The man th~( strayeth out of the way of understand;l~ shall 

rest in the congrega tion of the shades . " 
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Here we realize the f ate of' t he unwise . "The man who is 

not guided b y wisdom waunders aimless ly through life. Only 

when he dies, does he cease from his waunderings . 11 1) '!bl 

man that strays f rom the leariling or knowledge will surely die 

before his tim-e• 

In 22:4, 

11 The reward 

v 1-;>• Jltc1 1 ;>1 ... 11s ?rl' 
:9"01 ~l?~l '1~1 

of hu.'llili ty is the fear of the Lord, 

Even riches , and honour, §.Dd life. " If a p erson is humble , 

he is i n God 's good favour and will receive from Him added 

days . 

In 28 :16, 
?11 ,s>1,J1?,.P '"~on ?,'c...l 
:f l)'ll ) ''")IC' "JC'j? 'lt.,le 

"The prince that lacketh understanding is also a great 

oppressor ; But he that hs. teth covetousness shall p rolong 

his days . " A prince who lacks understanding won 1 t have a 

happy r iegn and a secure throne. When a ruler is not greedy 

and vi ce i s absent, both he and his people are happy . Then 

God will bl ess h im and he will have a l ong , happy, and secure 

life. 

When the author speaks 

1) Metsudath Davi d 
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"Her f'eet go down to death; 

Her steps take bold on the netherworld" 

Her immor al life hastens her end, and they who associate 

with her meet with ! similar f ate . God will punish the 

immoral by shortening their days on earth. Continuing about 

t h e immoral, the author says , 7:f>Zfr,'? fi Ice. ':>I~ 

:_.Sl f }l I ")fl,0 f1 C ,lll 1 ')I 
"He r hous e is the way to t he nether- world, 

Going down to the chambers of dea t h . " From h er house many 

paths to Sheol have their beginning . 'Ibis form of vice brings 

on other kinds, leading t o va rious crL~es , u l timate destruction , 

and loss of favour with God . When t hat happens, death draws 

near . 

'lhis Book is strickingly universalis t ic even though it 

was meant for J ewish consumption. The word "Israel" does not 

occu r once . I t s teaching is appl i c able to al l men , everywhere . 

Ke find that sin is a rebellion against God ' s Will and me n is 

accountable to Him f'or h is deeds . Thus we rea d in 3 : 33, 
T e"l .Jl'?? 11'\ll ,..PllC~ 

' · ·?/71 ~'ll''1\} Jll.4\ 
11 'lhe curse of the 1-ord is in Hie hous e" o J the wicked; 

But he blesseth the h qbi ta t i on of the righteous . 11 

In a ll chap ter s , the ai tbor le ts us know that thos e 'Who 

listen to his ~isdom and walk uprightly before God will b e 

bl essed by long l ife. The reward was to be received in this 

worl d and enjoyed here . In fine, we can assert that there was 

no bel i ef in the afterl i fe in t h is Book. 
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D. Job 

The cl@sh between dogma and human experience is 

the battlefield where the protagonists of each fight for 

victory. Prophetic Judaism said that God ruled His 

universe with absolute justice . The belief had b~come 

intrenched among the Israelites, that God rewards with 

material blessings those who live virtuously, and 

punishes the sinner with suffering. Experience could 

not always confirm this co~ortable faith. What 

happened to tbe individual was regarded as the im.~ediate 

act of God . The notion, we can assume , had not yet taken 

shape that the scene of retribu t ion and reward could 

be transferred to another world in a hereafter. 

Job, thinking about death, rejects any idea of 

resurrection when he says in 14:14, 

. 71 , n'7> ,'17 ~ .ll •.>!' y 1c 
11 If a man die , does he come to be again? 11 

By the tone of the question and from the cont ext we 

realize that Job expects a negative answer. 

I f it be cut down, tha t it will sprout again, 

And t~t the tender branch thereof will not cease. 
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Though the r oot t hereof wax old in the earth, 

And the stock thereof die in the ground; 

Yet through the scent of water it will bud, 

And put forth boughs like a plant. 

But man dieth, and lieth low; 

Yea, man perisheth, and where is he? 

As the waters fail from the sea , 

And the river is drained dry; 

So man lieth down and riseth not; 

Till the heavens be no more, they shall not awake , 

Uor be roused out of their sleep. 

0 that thou wouldest hide ne in the nether- world, 

That thou wouldest keep me secret , until Thy wrath be past, 

The t thou woul dest appoint me a set time , and remember 

me!" 

Here we have a plea for some brief snatch of enjoyment 

before dea th . It is based on t he impossibility of any 

enjoyment aft er death . l) 

In t his passage J ob di scusses the bitter destiny of 

man ' s extinction in death. A new growth may come 

forth out of a stump of a tree , gro•m old and cut down, 

but man dies and he knows no awakening. Of verse 8 

i-letsudatb David transla tes: "Yea , even if the root thereof 

vax old in the earth so that there remain no sap in it." 

1 ) r. c.c. 
95 . 
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Buttenweiser on verse 9 translates: ' As soon as it scenteth 

water, it will bud again, and send forth sprouts as if 

neHly planted' . Both these commentators talk about 

trees that seem lifeless but in reality are preparing 

to bu!'s t into b'9.rs t into bloom. There are trees on the 

east side of the Jordan which through age begin to 

decay and yield poor crops . These are cut down close 

t o the ground in the case of vines, figs , and pomegranates . 

The next year new shoots spring from the root, and these 

subsequently bear fruit freely . The spark of life is 

within the root , and water makes it sprout forth again 

like new. But when man dies, he never rises up from the 

earth. 1When man dies , he shall never rise again, until 

the heavens fade away and are destroyed ' so says Metsudath 

J avid. Job says he can no sooner conceive of the 

disappearance of the heavens , which the psalirlists speak 

of as being established forever , than of the resurrection 

or awakening of man from death . Job realizes that when 

~an dieth he shall never rise up again. In the same 

tre~d we read 17:15, 16 , 
: l)..llle,1 '.N ~I p.nl ~ty.n le>lc. ~·1ct 

:,no..l 1a~ hr ?in' ptc ";).1~'1..11 f1c.e. ,,7 
ll""bere then i s my hope? 

And a s for my hope, who shall see it? 

They shall go down to the bars of the nether- world, 

·.'here we are at rest together in the dust . " 
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Both lines, by rhetorical questions imply that hope does 

not exis t for Job . Since Job f eels that dea th ls near, 

he wants to know where the hope of future p rosperity 

is, that his friends had spoken about . All who die or 

go do~m to Sheol will res t t ogether and never rise . 

Job is convinced that the fight for truth and the 

struggl e to reconcile faith with reason must be fought 

in the only place he knows , on ear th. 

Job , wra cked with disease , knows that God is the 

ruler of the universe . He wants to speak to thi s God 

and not l i sten t o the wor cy p l a ti tudes of his friends . 

Job knows that he has committed no wr ong , but he wan ts to 

know why God doe~n ' t listen to him and believe his 

protestations . He believes that God will eventual ly 

take his l ife , after He is finished torturing him. 

Thi s belief is unaccompanied by any hope of a life 

Theref ore , J ob :yays (l.3:lr;~ 1 , fr-., ....,. 
•n•1c 1c _. "'' 1~' : n I .'JllC I '..l t> IC. I ::l'11 yac 

after death. 

11 T"nough He slay me , yet wi ll I trust tn Him; 

But I will argue 111y ways before Him . 11 

This is ~ne of the inperlshable lines in the entire Book 

It is the Hebrew spiri t of faith as contras ted with the 

acquiescence of pagan philosophy. 
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The first of Job ' s three friends , Eliphaz, declares 

that faith in the God of goodness brings its sur e reward 

of health and long life. ·1ie can assUllle that the quiet, 

unassuming Eliphaz ffas typical of the people of his day 

and age . If they woul d just believe in God with a 

blind fa ith they woul d be rewarded with l engt h or days . 

Nowhere does Eliphas mention a li!'e after death. 

Job speaks and wonders if perhaps it would have 

been better if he had never seen the light of day . 

Why did he have to pass through the stages of childhood 

and manhood just to r eceive these terrible afflictions 

with which God had smitten hj.ql? In 3: ~l. e. ·:·uyv \Jrpe.1c1 ~?":> .,,,..&. • ':l 
: 'I fl 1...l' ~ tc !.{l,.ie a 

11For now shoul d I have lain still and been quiet ; 

I should have slept; then had I been at rest11
• 

In death Job might have been with the mighty, the 

wicked, and the weary, who have been delivered from all 

cares and are now at rest in the democracy of death. 

Sheol bas one attraction for Job whi ch in his present 

mood outweights all the rich interests of life. There 

he would be at rest ; he woul d have no cares , worries , or 

sufferings . From this we can assume that Job believed 

that death was the ultimate end of' the indivi dual. 

In 7:7, 
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"Oh remember that my life is a breath; 

Hine eyes shall no mol'e see good . 11 

Rash! comments tha t Job in this line denies the dogma 

of the Resurrection of the Dead. When Job closes his 

eyes in death, he will no longer be able to see good 

or evil . In 7:9, 1r., ~t "r=> 
.. ,,fr, 1er r.1ce ~''' J:::> 

"As the cloud is consumed and vanisheth away, 

So he that goeth down t o the grave shall come up no more." 

Just as the clouds disappear so does the individual when 

he dies. l 'hi s verse is a clean cut statement of the 

impossibility of a return to earth after death . Just 

as in 10 : 21 i t s t ates that no return from Sheol is 

possible. When Job t a lks a;~.J s'f~,{n }\lie-, ye, 
: n ::> ·• ·~· 1n1..1 • yet 

"There the wicked cease from troubling ; 

And there the wea r y are at rest, " 

The main i dea ls that the evil and good , the great and 

the smal l a re on an equal l evel in the place of the 

dead. Job continues 3 :19 , ,Jc 1>1 ye. f1?,~I JGf' 
: I '...l ~I C ~ ae, '() n ">? 1 \ 

"The small anri grea t are there a l i ke; 

And the servant is free from his master. " 

The i nequali t ies on ear th vanish a t dea t h . From here 
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Job continues and denies that there is such a thing as 

a shadowy continuance of existence after a man ' s death. 

In 
1)f~)~0{~ J -;J•n•'dO ~(Je,n j> 1.1' rpne. j>!.17\C.. 

: ..r»~ ?IC i) e 1.JIC ,llrp.ll' 
11 The waters wear the stones ; 

The overflowings thereof wash away the dust of the earth; 

So t hou destr oyeth the hop e of man. 11 

Job has dismissed the possibil i ty of life beyond the 

gr ave . Ibn ~zra interprets tha t man ' s hope is 

completely destroyed in death. If water can destroy 

mountain and rock , how much more does man bring his 

days to an end without hope ofrJ.iving f'f\ai?J Continuing, 
I' ..J Cl »..J e ~ 'f' 'i>' I n\.:1 ,..u l~ aA>..O..O 

:1 "n~ e.r>1 
"Thou prevailest fo1•ever against him, and he pe.sseth; 

Thou changes f his co~enancfk and sende,.t him aw~. 11 

1 : l.)'l /'?' ICll rn· -.:P\ 1,1 ICAI J',17 l-s7:> 
: ?I~ f'f~ tea.JI ?k:.:l' )1,J 11e? i1C 

"His sons come to honour, and he knoweth it not ; 

And they are brought low but he regardeth them not. 

But hi s flesh grieveth for him, 

And his soul mourneth over him. 11 

The thought that knowledge ceases at dea th is 1.mpre$ vely 

formulated . Ibn Ezra co!lllllents that the verb 

means ' heavy, we ighty ', as well as ' honour'. So that 
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even though they (i . e . sons) become heavy (i . e . wealthy) 

in silver and gold , the father cannot know it, When the 

sons become impoverished, it cannot affect the father , 

for he is dead and cannot know their situation. As for 

ver s e 22 B•.lttenweiser says ' Only his kin 1) grieve after 

him, and his servants 2) mourn for him. ' Here the 

author takes for granted that there i s no such a thing 

as a continuance of one 1 s exis tence after death; for 

him when a man dies, he ceases to be , It is impossible 

for the dead to have any knowledge of that which would 

mos t intimately concern them, if they were alive on 

earth. 

When Job considers what happens to an individual 

after death , he says (7 : 10), 
1,.P1?f ~ ll' ?le• 1cf 

: 1).11 r ~ ?,Jr l. .. l')I:::> I tcf1 
11He shall return no more to his house, 

Heither shall his place know him any more . " 

How final the author wants us to bel ieve death i s ! Then 

Job passes from the individual t o himself when he says, 

(7: 21) , 
7 :J e.1 c ,d l' r -n,.I>l' '=> 

: 'J...1 '1c1 !J,ll "1 ne, 
11For r..ow shall I lie down in the dust ; 

And Thou wilt seek me , but I shall no t be . " 

1) 1e7 means kin a l so in Gen 37:27, Isaiah 43 :7 

2) e:a ..l signifies servants also in Gen 12 :5, 14: 21 , 

36 :6 , Ezek 27 : 13. 101. 



"With matchless pathos Job brings his sp eech to an end, 

he will die; but God will not remain in this p!"esent 

mood ; He will think on His devoted servant once more in 

love , filled with remorse for His fit of anger. He will 

long to !"enew the old communi on . But His vain regrets 

will come too l a te , Job will be gone beyond reoo.11." l) 

Job in a l a ter chapter pleads with God for a brief 

respite before the death which he expects . Realizing 

that his days on earth are few he pleads that God grant 

hi.Jll_DEeace andai<omfort aw "le,t him alone" 10 ;21, r.. 
'l,Ilal' ,...,,c. ;,,{lUU'.3'1 1en "T"llc:.. oc ?1e.1c. 1cfi JUc. f "h? 

: ~ale ·~:> la.Pl p•1~l> 1cf1 ,.ri1.ttfJ r~1c. uo 
"Before I go whence I shall not return, 

Even to the land of darkness and of the shadow of death; 

A land of t h ick darkness , as darkness itself; 

A land of the shadow of death, without any order , 

And where t he light is as darkness . " 

\v'hat can Job look forwa rd to after death? Only the 

nether- world with its u t ter darkness . Hilton in 

"Paradise Lost" spoaks of 11 The light in that region is 

no light, but rather darkness visible". The author 

speaks of compl ete dar kness Ano no movement of any kind 

there . In fine, we can assume that there was no activity 

after death, no life after death. 

1 ) The Century Bible - Job - Peake - P. 
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Again contemplating his few short years on 

earth, Job says (16:22) , 
1 •,.n1c• '1d0~ ,.pue •:> 
=rf:;>1c ?10.1e ~r n11c1 

"For the years that o.re few are co:nlng on, 

And I shall go the way whence I shall not return . " 

The few years allotted to Job are dx•awing near to 

completion. He r ealires that when he dies, there is 

no turning back. His life is finished and there is 

no way that he can prol ong or sustain it. Job also 

rules out any idea of resurrection; Once he dies he 

can never return t o this life. wben Job talks about 

the sinner, he s ays (21:21), (\ 
p1p 1c. U1'77 1 -..,.~n »Ji •::> 

: 19~ n pe~n #dOfll 
"For whet pleasure hath he in bis house after him? 

Seeing the number of his months is determined." 

What interest can the sinner have in bis household 

once he is dead? Job says that the visiting of man ' s 

i niquity upon his children is no punishment at all for 

the wicked man, because the departed has no concern in 

or knowledge of his children ' s fate after hi s death, 

cf above at 14 : 21. 11 He can have no ir.terest in what goes 

on in his old home, :for being dead he knows nothing about 

it ,
11 

Job speaks about the e~ual treatment by God of the 

wicked and righteous (21: 26 ), J?:Je• Jd~ r, ~fl' 
:.fl1 •f 1 ;JO ~,fl 1> ~/I 

1) r .c.c. - Job - Driver and Gray - P. 187 
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"They lie down alike in the dust, 

And the worm covereth tbe.m. " 

'ihe wicked and righteous shar e the sa:ne ra te . After t hei r 

death it is impos s i ble t o tell who was bad and who was 

good, :or the one is like the other ln the dust . 

:n 19: 25 • e find an a.~biguous passage and therefore 

\e roist go~~ tne ~eaning of all ~he other pas~ages that 

a.r e clear. : f•,P' ,'dl fr 111n1e1 ,•n •ficc !ll"&~' ~tel 
: ;')JI f C '>~Ole l/e?~I _.Slle~ l~?..l 'lf'l ')fllCI 

"3u.t a s f or de, I know that my Redee~er liveth, 

...;.,d t~a.t Ee ~~~l wlt~es3 et the last upon t~~ duzt ; 

.;.,a when a f ter ~7 skin thi s is 0estroyed , 

':'"ne~ w:thout ~y flesh shall I see God . " 

7r.e!e verses a.re ~~ ~~re than ~etephors . The true ~ea.~ing 

~s t~t even a~ter his s¥1n has be~n t~rn fr)~ h.!.s flesh, 

: . ~ . w:.e~ ~.1s :ll~es• tas reached the verv laet stage. 
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to justify him and a t t est his innocence , Thi s hope is 

fUllfilled a t t he conclusion of the narrative , This 

Book mus t have been written prior to t he general belief 

of the I sraelites in a hereafter or a world to come, for 

as soon as this beli ef came into being, the problems 

raised in Job ceased to exis t . later Judaism answered 

the qu esti on, how the suff ering of the righteous and the 

prosperi t y of the wicked a r e to be reconciled ~ith the 

idea of a just God. "Bett er one hour of bliss in the 

life to come than the whol e present life- time ." 1) 

Job decl ar es that if thel'e were such a thing a s l ife 

a f ter death , he woul d bear his pr esent lot with 

pati ence (14 :14 ) , Not only does Job emphatically 

deny a belief in a resur rection, but we find that 

there i s no refer ence made to it by his i'riends . If 

there was such a hope prevalent or beginning among the people 

at that time , the fr i ends , as the chosen exponents of 

the views of their age , would have been bound to 

i ntroduce i t into the a r g\lJ'llentati on. Job implies 

that it i s absur b t o speak of hope on this s i de of the 

grave or beyond . Job expected to die at any mOlllQt 

and realized that there was no r etur n for any one r rom 

Sheol. R. J , Gor di s toyed with the i dea of an incipf ence 

of r esurrection in this Book, however he r egretfully 

di smis ses it . 2 )Job shares the ordinar~ Hebrew belief 

1) Hi shna Abot 

2) H.U.C •. Annu.8.1 -~ ~ Vl8 R •. r. Gordis P . 103 
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tha t this life is all , and his ignore.nee of life after 

death is one of the presuppositions of the narrative. 

Faith in a fUture life would have completely altered 

t he argument of the problem of suffering. The author 

is two clea~ sighted and too sensitive to overlook the 

manifest instances of undeserved suffering and 

prosperity in the world. Yet he cannot accept the 

rharasaic solution of a life after deat h, even though 

he is familiar with it . 1) 

1 ) ICC- Job-DCiver ~ne Gr ay P. 128 
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The Kaooabean Period 

A. Daniel 

We have discovered that until the book ot Daniel 

caI:le into being, (about 168 B.C.E.) ,, the Israelites 1n 

the Old Testament period had no beliefs concerning a life 

after death. They did think, however, that when a person 

died, he passed on into the utter darkness of Sheol. In death, 

all men wer• equal, rich and poor, righteous and wicked. Lt 

death, com:iunion with God came to an end, a ni God 1 s mercies 

could .. •l« neither be apprehended nor acknowledged. During 

the age or the Llaccab,aea, {165 B.c.E.), the religious im.agi

~tion of pious Jews, meditating about a future life, arrived 

at a conception of resurrection, a final judgement, a place 

of punishment {Gehenna), Paradise, and a t'uture life. 

For the first tinle in the period of Daniel, this idea of 

resurrection, a life after death emerges. i"/e fini it expres sed 

"And mny of 

l'J 1 p• IC}) .l»''-'lc ~e,. j>'?I I 
: pf1l" 111c1~f 111a,n' ;i'ica yfa'r "flr wftc 

thel:l that sleep in j:ie dust of the earth slal.l 

awake, soat to everlasting life, and some t o reproaches and 

everlasting abhor r ence." Tiiis doctrine comes into being, pro

duced by a period of revelations, that the final redempt ion 

or Isr ael could not be accomplished within the limits of m1.ture. 

It became clear that the hopes and aspirations ot the prophets 

and people pointed for ward to the gr eat miracle here described. 

Tberefore the belie1" int he r e•urrection became tirmly boWll up 
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with the indestructible hopes of the future of Is»ael . 'lb.e 

iJ:lmedia te reference ii to the Israelites onJ.y. .l.'hs desire was 

to set up an eternal L1essianic kingdoo on earth. '.l.):e ~tyrs, 

prophets , teachers , en~he righteous will be bless ed with a 

resurr ection to life. The wicked also have a pllce in the plan. 

They too will b e resurr ected, but to an everlasting shSJ:le and 

contempt . ~is leaves the great tnjority of the ni.tion, those 

>Tho \7ere neither too righteou*1or the other extreme, wicked . 

Tm 9.Verage person \7ouJd have no share inthe kingdom to come, 

but remain in Sheol as his permanent abode . So Sheol becru:ie 

the intermediate abode of ";he righteous am the wicked in Israel , 

and the e~ernal ~e of the rest of the Israelites and all the 

Gent~ • 

.1.re belief then came into being, that God would overthrow 

the enei:iy of mortal can, death, and bring His kingdoo here on 

earth. The kingdom mll cons iet of the 11 ving ani the fonner 

dead Isra elit ic righteous , mo '17111 live forever with Zion 

as the Capitol of the kingdom. 

"Tl'e book of Danisl was written in the midst of the Syrian 

per secution of 168- 165 B.C . E., '17hile the ' Abomination of dewo

lation• stood in the Tenple . It was an appeal to the faitb...4Ul 

to rec ... in steadfast even unto denth, a pronise that thei.r 

God would sooe day l:liraculously destroy the heathen empires , 

and give world doninion to the Hasidi:c - including those slain 
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for their faith, who would be br&ught back to life~ 1) 

Here for the first time in the Old Testament , the doct

rine of resurre~tion is s t ated as a dogma . In earlier pass

ages , the authors were conce~ned ttith a national rebirth, 

and not as in Daniel with indivi dual retribution after death 

for those Jewish martyrs , who had died for their faith by 

order of Antiochus Epi phanes . Unless God be guilty of in

justice, he nus t just ify Hi s sa int s , who gave up their lives 

in the sanctificat!on of Hi s nace . The l!accabean crisis trans 

for?:?ed Job 's dream of a vindication of his innocence after his 

death int o a dogma . 

l) Introduction t o the He\7 Tes tament - Pfe:!ffer - P. 63 
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B. Sadduceee and Pha.rieeee 

A.tter the time o.t the llaccabean war (165 s.c.E. ) , 

there developed two main groups in .the Jewish Commonwealth, 

the Pharisees and the Sadduceea . The Sadduceea believed 

that the enjoyment o.t this life was the goal o.t man. God 

bestowed tree will on man eo that he could work out his 

own well-being. They believed that reward and punishment 

were t he natural consequences of people's actions . The 

Sadduceea believed that the punishment or dered by the 

Bible (as they knew it in their times), for the in.tliction 

of any bodily injury , should be literally interpreted . 

Their interpretation was, "An eye for an eye, and a tooth 

for a tooth." Because of this, they obtai ned t he reputation 

of being cruel executors of justice . They also said that 

only t he ordi.nances which wer e clearly express ed. in the 

canon ot the Bible , as they then knew it , were bi;1di ng. 

Those ordina.nces t hat r es ted in oral tradition , had a sub

ordinate value and could not claim t o be inviolable . 

The other group whom we now consider was the Pharis ees. 

They , appealing to t he traditional interpretation ot the 

Scriptures, allowed mercy to intercede in their judgments , 

and often only required a pecuniary compensation from the 

offender . The Pharisees were governed in their actions 

by the necessity of pr eserving Judaism. Their answer as 

t o why the wicked flourished and the righteous eutfered 

was that Divine justice would ma.ni.teat iteel.t not during 

life but after death. 
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A serious disagreement between these two groups arose 

over the doctrine or the resurrection. 

We have shown that until the time of Jeremiah and 

Ezekiel, the doctrine of reward and punishment for the 

individual was not mentioned; the tribe or people was the 

important ela1:1ent . Then when t he individual came into 

prominence, the question arose as to why the wicked pros

pered and the righteous suffered. 

About 168 B.C.E. , Anti~chus IV Epiphanes swept down 

with his Syrian "'1'm1ea over Judea. His intention was 

to Hellennize all the peoples whom he conquered. There 

were many Jews who accept'!Kl this new Greek culture. The 

majority, however, clung to the religion of their 

ancestors and refused to accept the new culture. 

Ant1ochus was not satisfied with the pace of the assimila-

tion~ and he decided to use drastic measu.res. Jewish piety 

became punishable by death. The houses of the faithful 

were burned. Sacred scrolls were mutilated and desecrated. 

Thousands of Jews fled to the caves scattered throughout 

the land, but the forces of the tyrant followed them and 

slaughtered them unmercifully. As their numbers decreased, 

and because they could not forsee an7 possible chance of 

a victory against the numerically superior forces, many 

Jews turned to the vague beliefs of the llasideans, who 

felt that their future lay not in this world, but in a 

world tc come. Many people began to believe that they would 

have to die , before the 'hew era" would come. 'l'b.e doctrine 

of resurrecti on became an integral feature of Pharisaic 
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Judaism, and began to spread among the people. The 

writer or the book or Daniel, as we have shown, held 

forth this belief and assured those who died among the 

faithful that they would be revived and be called back 

to a lite eternal. It was felt that God would not 

forsake the righteous even after death. Tbe teachers 

of wisdom, such as Ben Sira . earlier, and members or 

the upper classes did not reel any compulsion to adopt 

t hese views. They maintained the Biblical view that 

retribution would be meted out by God on earth during 

the lifetime or the individual. 

The resurrection was the Pharisaic belief that at 

some future time, all those who had died, would be 

recalled to eternal life . "Immortality means that the 

soul doeo not die with the death or the body, but lives 

whether there be a resurrection or not. The prevailing 

expectation was that t he resurrection of the body and 

the soul would unite again as they had been in the 

former lite on earth. 111) 

The prophets had spoken about a time to come when 

God would establish peace and righteou~n the earth. 

Eventually the world of wicKedness anu disorder • ould 

have to disappear and be replaced with one of beauty 

and love• The Pba.riseoa, in their 1nterpr·etat1on ot 

the law, wanted to discover wbo would be perm.1 tted to 

l ive in this new era, which the prophets bad promised 

would be heralded by the Messiah. Would this :iew era 

1) The Pbarisees- R. T. Rertord-P.170 
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be reserved onl.y for the living? What of those people 

who had died and yet while alive had been faithf'ul to 

God and walked in His ways? What about the martyrs, 

saints, and teachers who had allowed themselves to be 

tortured and slain rather than be unt'aithtul to their 

GodT Unless God be guilty of injustice, He must 

justify them after death. 

We have sho1t'Il that until the time of Daniel, the 

general belief of the Israelites was that t he departed 

spirits reposed in Sheol, remaining there without any 

bope or change in their condition. Gradual ly the 

Pharisees came forth with t he answer as to what would 

happen to these spirits when t he new era a.rrived. At 

t hat time, all the righteou.s wou.ld return from Sheol to 

life, am share in this new era which was, to the later 

way of thinking, described by the Prophets as the time 

when the lion would lie down with the lamb, and war 

disappear from the face of the earth. 

When the Pharisees became tbe religious authority 

in Judaism, their belief became authoritativ~ so that 

t he Misbna regarded this doctrine as one of the essential 

beliefs in Judaism • 

.1c. ?)} 

In tractate Sanhedrin, 10:1, we read: 

..frrrf -pf n f\lf e' f1c.1v f=> 
•All Israelites have a share in the world to come." In 

the same verse we read, r f 
l)'J ll c.)) 1tc.7,., f6 10 vfn r,,f r1c.e- ,rte\ 

: ~ •,.fl )fv ,j) II fl ,-P r I c. 
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nAnd t hese are they that have no share 1n the world to 

come; he that says that there i s no resurreftion of the 

dead . 11 The Mishna recorded the opinions of the Pharisean 

party, when it • as compiled at the end of the second century. 

One method by which the Pharisees nade this be

lief generE!lly a ccepted, was by the inser tion into the be

ginning of the daily prayers of a t est benediction. This 

prayer was inserted into the second benediction of the 

Shem.oneh Esreh (the Eighteen Benedictions). It reads as 

foll of 'n 7 • .f 1,!1 ~ ,Il I' n >l r >).fl tc 

: f ',.fl)'l'l ))'OJ" II 

"Yea, faithful art Thou to revive the dead. Blessed art 

Thou, 0 Lord, who revivest the dead." This benediction 

contained the statement of resurrection; it was a decla

ration of belief which a Sadducee would shrink from pro

claiD.ing. By- t he end of the third century, the Pharisees 

had conquered t he Saducees and t heir bt•liefs became the 

prevalent ones among tho Jews . 
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Conclusion 

The doctrine of resurrection or a life a1'ter 

death, we 1:Ja..,ve seen, does not come into popUlar belief 

in the Old Testament, until we reach the book of Daniel. 

In Daniel, for the first time,. we have this doctrine stated 

as a dogma. I have hoped t o prove that all earlier passages 

in the Old Testament that have ambiguous meanings and that 

might be construed as ret'erring to an a.fterlil'e, either 

were poetic rtterences , or dealt with a national rebirth, 

rather than an individual resurrection • . 'le have shown that 

durin8 the t ime of Antiochus IV Epiphanes mny pious and 

fa1thfUl Jews were slain only because they wanted to remain 

true to the t r adition of their ancestors . Unless God be 

guilty of an inju.stice,. t h ere had to be a way that He coUld 

jus t ify these martyrs after their death. The ldaccabean con

flict turned the Hassidean hope into a dogma. The Pharisees ,. 

whether they borrowed the i dea of an afterlif e from the 

Hassidim, or developed it independently, brought forth an 

idea that the people accepted readily. I t then became an 

int egral part of Judaism. 

In the apocalypses the resurr ection became a 

prolllinent feature . In II l!accabees we read about the martyrdom 

of seven brothers and their mother. In 7:9, as the second 

brother is brought fcl"\vard to meet his death, we read: 

nAnd when he ~as at the last gasp, he said, Thou cursed 

miscreant , Thou dost dispatch us from this life. but the 



King of the world shilll raise us up, who have died for Hi.a 

laws, and revive us to life everlasting." 

Tb.en the third son, on the brink of death, hold.a out 

his hands courageously and says: 11 

"These I had from heaven; for His name ts sake I colmt thell!i 

naught; from Him I hope to get them back again." 

The poor mother after seeing six of her sons killed 

by a slow tortorous death, turns to her youngest son and says, 

"Fear not thisbutcher , but show thyself worthy of thy brothers, 

and accept thy death, that by God's mercy I may receive thee 

again together with thy brothers . " F'ron this story we cans e e 

that the idea of a life after doath was beconing a nogmatic 

belief with the Jews in this period. 

Let me quote a story a bout Judas, the hero of the 

14.aocabean struggle. After one of his campaigns near the towrn 

of Adullam, he sent troops out to gather in the corpses of the 

slain, 1n order t o send them home , that they might be burri.ed 

in the sepulchres of their fathers. Judas discovered that t;he s 

slain among the Jews were wearing idolotrous amulets. TherE1fore, 

be decided to send a sum of money to Jerusalem for a sin-offering . 

We read 1n II Maccabees, 12:43, 

"In this he acted quite rightly and properly, bearing 1n m.llnd 

the resurrection, for if he had not expected the fallen to rise 

again, 1t would have been superfluous and silly to pray fol~ the 

dead, and having regard to the splendour of the gracious relrard 



which la reserved tor those who have fallen asleep 1n 

godliness,- a holy and pious consideration. Hence he 

made propitiation tor the dead, that they might be re

leued trom their a1n. 11 The idea was oOlling into being 

that there waa something to look forward to after death. 

In this story we can see that Judas did have a reapect 

for hie dead aoldiera tor thia reason . 

In Knoch, 51:1, we read, 

•And 1n thoae daya aball the earth also give back that 

which baa been entrusted to it, 

And Sheol also shall give back that which it has rece1Ted, 

And hell aball give back that which it owes . • The 

apocalTPtic literature is complete with examples to ab.ow 

us that this dogma was part of the belief of the Jews 

at that time . 

It 1a not my intention t o prove that the.re la a 

life after death, or it there wil l be a resurrection at 

aome future time. Tb.la thesis deals with the bel1eta ot 

the Jewish people during Biblical tilllea as seen through 

the authors of the various Books or the Old Testament. 

To come to my conclusions, I have read various modern 

commentators a.nd quoted f rom them freely . I hope that 

I have succeeded in proving that the Jews 11T1ng in the 

Old Testament period had no conception about a lite 

after death. Only when the Pharisees came into being aa 
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a important political party, did their idea begin to 

take root and apread. I have given several examples 

to ahow that during the period that the apocalyptic 

literature was written, this idea had become an in

tegral part of Judaism. When Judah ha Nasi cOlllpiled 

the Miabna, the belief in a lite after death wae taken 

tor granted . 
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