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MOSES MENDELSSOHN
AS EXEGETE

CHAPTER I
Life and Works

’’responsible for the rejuvenation of a race which waswas
for improve-so
His father

indigent writer of scrolls and from him Mendelssohn
inherited an excellent handwriting and a refined, sensitive

He embarked upon the career of learning at the usualsoul.
age under the direction of David Frankel, rabbi in Dessau.

continue his studies.
task of copying his commentary to the Jerusalem Talmud, an

Berlin was at this period
a liberal city under the rule of the enlightened Frederick

It was in this city that the Jews imbibed thethe Great.

Mendelssohn absorbed the former but throughout his life re
sisted the latter endency.

With Special Reference To
Ecclesiastes****

occupation which was remunerative enough to maintain the 
4

meagre existence of a student.

From Israel Zamosz, Mendelssohn 
6 learned mathematics and logic, from Aaron Solomon Gumperz 

7 be became acquaineted with the French and English languages.

5 impulse to culture and the desire to imitate Christian habits.

was an

Moses ben Menachem (Mendel) Mendelsohn, the man who

Rabbi Frankel left Dessau to take up a new post in Berlin 
3

and some years later Mendelssohn followed him in orderjto
Frankel engaged Mendelssohn in the

estranged from culture that the possibility
(was) doubtful" was bom in 1729 in Dessau.



These tutors

sohn, unaided, mastered them.
intensive study that Mendelssohn entered into the Hebrew

Mendelssohn’s career would have been, perhaps, that of
the ordinary enlightened Jew of the eighteenth century had
he not met Lessing. The turning point of Mendelssohn’s life

From this
friendship Mendelssohn carried away a sincere love of culture
and the true spirit of scholarship. Henceforth, Mendelssohn
became a distinguished member of the learned and polished

From this point on, interest in Mendelssohn centers
chiefly around his literary and philosophical productions.

sations’’

This triumph he scored
over Thomas Abbt and Emanuel Kant.

shhn.

The judges, however, ad
mitted that Kant’s essay was more profound than that of Mendels-

right to recognition by captfc4iing the Berlin Academy Prize for 
his essay on ’’Are Philosophical (Metaphysical) Truths Suscep
tible of Mathematical Demonstration.”

In 1755 Lessing published Mendelssohn’s "Philosophical Conver- 11
and in the year 1763 Mendelssohn established his

journalistic field and wrote semi-philosophical articles which 9
were distinguished for their clear and fluent Hebrew.

circles of Berlin and from his contacts he carried away ideas 
and knowledge which ultimately redounded to the glory of Israel.

His early attempts to master the intricacies of the Latin 8
language were supervised by Abraham Kisch. But Mendels
sohn may truly be called a self-educated man.
merely introduced him into larger fields of learning; Mendeis-

It was during this period of

Mendelssohn’s essay was given preference because it was

may properly be taken as the year 1754, for it was at this 
10 time that he became acquainted with Lessing.



This statement offers
us a clue to the character of Mendelssohn’s waitings; he was

Both in his philosophic and exegetic
studies he wrote not for his own edification nor for the ap-

whole. Frederick the Great granted Mendelssohn the status of
Sbhutz-Jude and henceforth our author’s position in Berlin was
secure against arbitrary police expulsion.

To combat the materialism of the age, a materialism
which denied the existence of the soul and adopted an agnostic
point of view regarding the existence of God, Mendelssohn wrote
the PhSdon (1767), a dialogge in the Socratic manner, which
sought to prove the immortality of the soul. This book became

md was translated into all European
For this book Mendelssohn became
It should not be inferred, how

ever, that Mendelssohn’s fame rests upon his philosophic work.
His writings were entirely too popular to merit permanent fame.
They were fortunate victims of circumstance,in that they ap
peared at a time which their appeal was strongest. They lack

After two decadeds had elapsed, Mendels-or intelligibility.
sohn’s philosophical treatises were completely forgotten.

Nor should it be supposed that Mendelssohn devoted
himself entirely to secular studies. Indeed, his fame rests

These may be dividedmost securely upon his Jewish writings.
into two classifications: philosophy of Judaism and exegetical

distinguished not so much for the profundity as for the lucidity 
of his literary creations.

12 written in an intelligible style.

proval of the erudite, but for the intelligent masses as a

a profundity which cannot be counterbalanced by their sineerity

the most popular of its time ai 
13 

languages as well as Hebrew.
known as the "German Plato."



His philosophical studies of Judaism are best knownworks.
through the Jerusalem (1783). In this book he defined Juda
ism as a system of revealed legislation in contradistinction
to the current view of Judaism as a revealed religion. In

One may believes as one wishes,

Civic emancipation with-

Thus Mendelssohn defended and advocated
the right of the Jew to emancipation in an age which found

foreigner in his native land.
The second type of Jewish literary activity, his com

mentaries and translations, is more germane to the present
study irfaich is limited to Mendelssohn as exegete. The Bible,
expecially the Pentateuch, had become strange and unintelligible
to the Jews.

for the Bible

The Primary meaning of thesystem of thought or practice.
text became the incidental or accidental elements in the pre
vailing types of exegesis... The period from the early thirteenth

Mendelssohn had by dint of hard labor

ambitions for his children were similar.
gained a command of a polished literary German stymie; his

He, thei^fore, wrote

century to Mendelssohn’s might be called the Dark Age of 
18

Peshatic exegesis.”

the Jew a

this work he proved the right of the Jews to civic emancipa- ( 
tion without surrendering an iota of "Jewish custom and practice.

freedom of conscience is an

^abbinic and Kabbalistic expositors had dis- 
17 

torted the literal sense of Biblical passages, 
had become a "means of giving scriptural Rustication to a

inalienable right, but one must act in strict accordance with 
15 

the laws of the Torah and the Talmud.
out breaking a single binding Talmudic law was declared both 

16 
ideal and feasible.



a German translation of the Pentateuch for his children that
thereby they might learn the Sacred Word and the German langu
age simultaneously. ■^e was urgently requested to publish this
translation which was notable for Its lucidity and adherence
to the text. For this purpose an accompanying commentary was

Mendelssohn availed himself of the assistancerequired. of
his children's tutor, Solomon Dubno, who was to explain any

The publication
of a specimen evoked a two-fold reaction: great admiration from
the Christian and liberal Jewish worlds, denunciation from the
extremely orthodox group who rightly foresaw that a German
translation (Mendelssohn used Hebrew characters) would lead the
youth of the period into secular studies. Mendelssohn's trans
lation was placed under a ban in FHrth (June 1779) and an ad-

Mendelssohn answered the criticisms extended by
his opponents, "The more the so-called wise men of the day ob
ject to it, the more necessary it is. At first I only intended

but now I find that it is much more
Dubno, however, resigned as Mendels

sohn's assistant because of the interdict and Mendelssohn called
upon Naphtali Herz Wessely, Herz Homberg, and Aaron Jaroslav
for aid.

In the same year (1783) Mendelssohn's translation of Psalms app
geared, first in German characters and then in Hebrew type. It

ditional interdiction was published by Raphael Ha-Kohen on July 
20

17, 1781.

necessary grammatical points and to justify Mendelssohn's
19 divergences from traditional interpretation.

it for ordinary people,
21 

needful for rabbis."

The translation of Genesis appeared in 1780 and three 
22 

years later the last translation, Deuteronomy, was published.



Five years
later Mendelssohn’s translation of the °ong of Solomon was

sohn’s fame today rests.
awakening of the Jewish youth to a study of German literature
and a d^esire for German culture and nationality (the cause of
much apostasy). Bfut even more important is the fact that the
translation marked a new epoch in the history of exegesis. The
Feshat, the simple, literal meaning of the^text, returned to its

Hebrew grammajirown.

Mendelssohn’s work was sedulouily continued after his death
hy the Biurists, the school of expositors who followed Mendels-

The first .biurists were pupils and personal followerssohn’s lead.

The
prepared the soil for the new science of

will he discussed in detail in the
remaining chapters of this thesis.

Mendelssohn’s closing years were marred by a break in
Jacobi had published a statementhabittikal philosophic calm.

proving that Lessing had professed himself to be an admirer of
To Mendelssohn this staten^it was tantamount to treason,

became the object of careful study and 
the exact meaning of the Biblical words was no longer slighted.

of Mendelssohn and they were joined by other enthusiastic dis
ciples in the early decades of the nineteenth century.

25
Biurist Bibles

23 
was accompanied with a commentary by Joel LBwe.

Judaism which was to be the most important fuit of Mendelssohn’s 
26

activity.
Mendelssohn’s earliest exegetical work, his commentary 

27 
to Ecclesiastes (1770)

28 
Spinoza.

published by Joel Lttwe and Aaron Wolfson who appended a com- 
24

mentary.
It is upon the translation of the -t'entatnuch that Mendels- 

■‘•he effect of the translation was an



for nothing was more abhorrent to him than Spinoza’s impersonal,

deterministic pantheism. he hastily wreth the Morgenstunden

Spinoza and to defend Lessing from all imputation of taint.

Oder Vorle sungen 11b er Base in Gotte?s (1785) and An die Freund e
Lessings (17860.in an effort to refute the philosophy of

He was too feeble for such activity and on Jan. 4, 1786 succumbed 
29 

to an attack of apoplexy.
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CHAPTER II

Ecclesiastes represents Mendelssohn's firti attempt in
His commentary to this "book appeared

in 1770,
published.
the Psalms, Proverbs, and Joo, but evidently his commentary

Whatever the reason,
he tailed to publish the commentaries planned. However, Men
delssohn's exegetical work did not cease with Ecclesiastes
for his hand is to be found in the commentary on every book
of the Pentateuch.

His commentary to Ecclesiastes is not overburdened with
He realized that this type of exegesis wouldtechnicalities.

discourage the average reader and therefore wisely confined
most of his scholarly observation to the Introduction to the

This does not mean, however, that the commentaryCommentary.
proper lacks full discussion; in mayy instances Mendelssohn
enters into detail, but does so in as simple a manner as pos-

(This point will be illustrated in the following chap-sible.
ters).

and exegetic material that had been produced in the centuries

General Characteristics of Mendelssohn’s 
Exegesis

on Ecclesiastes did not meet with public favor or, just as 
31 likely a probability, he became ill.

the field of exegesis.
30 

three years before his translation of Genesis was

This, together with Ecclesiastes, represents 
32

the extent of his exegetic work.

Mendelssohn planned to compose commentaries on

"Mendelssohn was not a creative or bold exeget?^ but 
rather a splendid builder. Taking the best of the grammatical



The last clause of
this statement is particularly significant, for we shall see
that nowhere in his commentary does Mendelssohn express an
opinion of a heretical nature through the mouth of Solomon.
Indeed, he frequently has overlooked the simple Peshat in
an effort to reconcile the text with orthodox theology. How-

evokes admiration, for it is done in strict accordance with
the rules of Peshatic interpretation; that is, Mendelssohn
does not fall hack upon the authority of the Midrash or Talmud
to prove his point. He was a "splendid builder" in the sense
that he rarely accepts an erroneous interpretation made by
a predecessor, but, on the other hand, he frequently fails
to see the merits of an excellent interpetation which had

We shall now turnbeen suggested by a previous commentator.
our attention to a specific study of the various characteristics
of Mendelssohn’s exegesis.

Method
In the .introduction to his commentary ±n Ecclesiastes,

Mendelssohn states the general method of exegesis which he
He begins with a description of the fourintends to follow.

types of interpretation which may be followed and illustrates
There are, he says, four kinds of explanations: Peshat,them.

The Peshat notices the primary meaning of the
passage
themselves.
and

and does not consider the individual words as ends in
Thus synonymous words or pharases; e.g. ,p/x>n/> 4$Dt.¥:18)

Perash, Remez, and Sod—all of them correct and all of them 
34 

o ompatible.

before him, he built a structure in which even the most ortho- 
33 dox could find nothing anti-traditional."

ever, even the manner in which this reconciliation is made
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and
same words were used. In ordinary conversation synonyms
having exceedingly small distinctions are frequently employed
for stylistic purposes. The Peshatic method of exegesis
treats the text from this point of view—seeking the primary
and literal meaning of the words. However, the words of God
or of him who speaks with the spirit of prophecy are not used
accidentally. Subtlety is employed and figures of speech
are used in order to hint at a recondite meaning. To uncover

The Dirash, on the other hand, seeks the secondary
Changes in whrds, the use of synonyms, figures ofmeaning.

speech are not considered simply stylistic subterfuges, but
are looked upon as definite and purposive. Thus, according
to the Derash, the connection between verses is ignored; each

The third method of exegesis is
According to the rules of Remez, the beginnings andRemez.

endings of words, their combinations, or numerical values
are of paramount importance. Thus, while Derash considers
words or phrases as having special signification apart from
the context, the Remez eonsiders the letters of words as separate
entities.

The fourth method of
This is a type of Remez which is

37 
he created them”.

phitase receives a sepi 
3( 

an isolated passage.

too profound to be revealed to the masses; it can be revealed 
38

only to a chosen few.

this meaning requires a method interpretation other than the 
35

Peshat.

>arate interpretation as though it were

^(Ex. XX:17) are to be translated as though the

The Word A (Gen. 11:4) means ’’with the letter
J) £f God’s namej' 

interpretation is called Sod.
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Al though a superficial study seems to prove these methods

Each of the methods reveals the

to the literal meaning of the words in harmony with the con
nection and sequence of the passages. His predecessors, great
as they were, failed to interpret Ecclesiastes correctly in
accordance with the sequences of the verses and,as a consequence,
involved the author in a series of contradictions. A "book
with such defects would discredit an insignificant writer; we
cannot possibly attribute them to Solomon who was renowned for

Ibn Ezra had noticed many contradictions and in-his wisdom.

exegesis of the text would resolve all disharmonies.
Mendelssohn offers examples to illustrate the difference

between his method and that of his predecessors. It is not
necessary to enter into a detailed discussion of the relative
merits of Mendelssohn's commentary, since the remainder of this
thesis is devoted to a study of that problem. We need, there
fore, cite only two of Mendelssohn's examples at this point
of the discussion.

by him from ignorant men who say that the same accidents befall
Mendelssohn refers the reader to hisboth men and beasts.

contradictory, a closer scrutiny reveals the fact that all of 
them are true and accurate.
word of &od from a different point of view and for a different 39
purpose.

The Zohar in commenting on 3:19 states
that these words were not spoken by Solomon but only quoted

Mendelssohn then informs the reader that he’^chosen the 
method of the Peshat and intends to interpret the text according

consistencies, but Mendelssohn determined that a literal
40
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reference to the antecedent passages. Mendelssohn’s com-
k

and need not be discussed further here beyond demonstrating

quence in thought throughout this section of the discourse.
Ibn Ezra’s inability to resolve the contradictions with which
the text seems to abound gave Mendelssohn further opportunity

takes it upon himself to resolve these contradictions.sohn
Thus VII:3 is opposed to VII:9 and 1:18 contradicts Xl:10.
VII:3 and 1:18 praise anger as being better than laughter and
the result of wisdom, whereas ±kE VII:9 and XI:10 condemn

Men-

opposed to a real wrong and is detrimental when opposed to a
But at all times it may bring man into suffering

and pain.
OYJin 1:18 does not mean ”anger”the same sense asThe word

resulting

and need not be in harmony

ment on this verse is:’’If we were to Ji$ge man and his condition 

from what we see in this world,then the sons of men would be

seeming wrong.
44
Mendelssohn’s analysis is good but not quite correct.

in the other passages.
45 

from sober reflation
In this verse it means "sadness”

46 
or ’’vexation” of an intellectual kind.

47
Both VII:3 and VII:9 are glosses

that Mendelssohn’s Interpretation is superior to that of the 
Zohar inasmuch as Mendelssohn attempts to prove a logicalfse-

for demonstrating his exegetical methodi
7:3, Ibn Ezra lists seven contradictory passages.

commentary on 3:18 and promises to give the true meaning with
41

creatures of accident; they would have no enduring substance.” 
42

This passage is analyzed in detail elsewhere in this thesis,

In his commentary to
43

Mendels-

it as being the property of fools and advise its removal, 
delssohn observes that*°contradiction is involved:
(Mendelssohn translates it ’’boiling wratH) is good when it is



-13-
Similarly

sarily mean "anger”, but is opposed, to the word, "cheerful".
Of even greater significance than Mendelssohn’s

strict adherence to the Peshat is his remarkable observation
of the accents. This subject will be treated in detail in the
next chapter, but at the present we must point out that not

he has

better exemplified than his slavish adherence to the accents.
Mendelssohn states that he has paid no attention

to the traditional chapter and verse division and that in this
respect he has followed the commentaries of his predecessors.

divisions were made to facilitate refer-The chapter and verse
little relationship to the subject mat-ence and usually have

However, in his commentary and the accompanying textter.

tie has therefore merely indicated the proper division ir^his
commentary and by calling the reader’s attention to it at that
place has accomplished his purpose. Mendelssohn divides Eccle
siastes into thirteen sections, each section representing a

In his introduction he lists hisa new Sopic of discussion.
own division, but makes no explanations concerning the subject

The following is a comparative tablematter of each section.
listing the divisions made by Mendelssohn and Ginsburg:

i

Mendelssohn does not change the original chapter division because 
49 

such prodedure would confuse those followed the Talmudical index.

48 
with each other.

a single translation offered by Mendelssohn deviates from the 
tradtional accentuation. Perhaps more/any other commentatorA, - ***

obe-yed—the—lawsv-€>f the accents^ His sincerity in seeking

the literal and origahal meaning of the text could not be

OVJ in XI:10 does not neces-
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III:1-V:19

VIII:16-XII:7

XII:8 to end.
We see from this study that Mendelssohn has broken the

discussion int smaller groups than has Ginsburg. In this respect

speaks about one subject at great length.
does Mendelssohn differ from Ginsburg in regard to the end of
of a discussion and the beginning of a new one. Ginsburg begins
his fifth section with VIII:16 whereas Mendelssohn considers

Barton’s division differs radically from both these tables, but
most of the divergence is due to his recognition of glosses. The
test of the understanding of Ecclesiastes is the ability to
find the natural pauses in the discourse, for the book is planned

Mendelssohn has adequately proved his ability invery poorly.
comprehending the arrangement and treatment of the subject matter.

We have seen that Mendelssohn’s purpose was to offer
a literal interpretation which understood each passage in the
light of the whole book. Each passage was, therefore, to be
interpreted in such a manner that it became an integral part of

This task is an impossible one; Ecclesiastesthe entire discourse.

2.
3.

Ginsburg 
1:2-11 
1:12-26

Mendelssohn 
1:1-11 
1:12-11:11 

11:12-11:26 
111:1- IV:3 
IV:4- IV:17 
IT:18- V:19 
VI:1- VII:14 
VII:15-VIII:9
IX:13-X:15 
X:16-XI:6

XI:7-XII:7 
XII:8 to end

6.
7.
8.
9. VIII:10-IX:

10.
11.
12.
13.

Mendelssohn’s division is superior because Qoheleth rarely 
owfc Only in^division

50 VIII:15 and 16 parts of the same discussion under VIII:10-IX:12.
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is not a unit, but a discourse which has been greatly interpolated.
Mendelssohn’s commentary, therefore is guilty of many errors.
Freq.uen.ply he has been forced to contradict the literal mean
ing of the text in order to fit the passage into the entire

Even more deploaahle is the fact that Mendelssohnscheme•
has accepted the orthodox interpolations as the essence or
theme of the book and so has misconstrued the original, sceptical

Thus Mendelssohn’s commentary has little valueportions.
for him who would read a modern, critical interpretation. However,
in comparison with Ra^i, the value of Mendelssohn’s gomaentary
is greatly enhanced, for he has offered a clearer, simpler, and
more literal interpretation than his illustrious predeces-

Mendelssohn’s commentary is also preferable to Tbn Ezra’s,sor.
since Tbn Ezra freouently loses sight of the underlying
philosophy and purnose of Ecclesiastes, as well as falling
into error when hi is carried away by his own astrological

For the orthodox reader—and itand philesophical notions.

Tts reads well and offers logical explanationspredecessors.
of the text without straying too far from the literal meanins.

chapters.
B. Authorship

The first problem of modern exegesis revolves about the
Ecclesiastesauthorship and. daii of the book under study.

begins with the editorial hea.ding: THE WORDS OF OOHELETe^ THE
SON OF PAVID^ KING- OVER JERUSALEM (1:1). It is evident that

was for him that Mendelssohn wrote—this commentary excets its

a detailed proof of these statements is given in/the foliowins’
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the person referred to is Solomon since he was the only son of

This statement is accepted literally byT>avid who was King.

Mendelssohn also adopts the view that Qohelethtwentieth century.

A crucial passage in regard to the problem of
IN .TERUSA-

Mendelssohn ignores the use of the wordLEM.
indicates that the author <bf the book is no longer king during

Whether Mendelssohn’s indifferencethe period of writing.
to the neculiar wording of the text was accidental is problem
atical .

It is also possible
that he felt that there was no problem involved. In other pas-

explicit. Thus Mendelssohn’s commentary to IV:15 states that

ereboam. Similarly

These passages were chosen at random to prove that Mendelssohn
adhered to the traditional view of the Solomonic authorship of
Ecclesiastes. Many other passages could be cited as additional

Yet, as early as the sixteenth century. Luther stated

the Targum, Rashi, end Ibn Ezra as well as a host of Jewish 
and Christian commentators ranging from Talmudic times to the

58 
that ’’Solomon himself did not write the book of Ecclesiastes,”

the people were "murmuring against Solomon and were dxalting 
55  as is seeb from the book of kings."

is Solomon and that he is responsible for everything in 
51 

the book.

Mendelssohn observes that the reason for the harsh statement 
56 found in VII:28 is to be found in Solomon’s many marriages.

It may
52 

of the Targum,

authorshin is 1:12, I, OOHELETK, WAS KING OVER ISRAEL
'v> •Ip which

sages Mendelssohn’s recognition of Solomon as Qoheleth is more

proof, but Mendelssohn’s opinion on this problem is so obviuas 
57 

that it is unnecessary to elaborate.

be that he was dissatisfied with explanations
53 54

Rashi, and Ibn Ezra .
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and in 1644 Hugo fie Groot (Grotius) held, that "the hook is not

The opinions of these scholars were available
to Mendelssohn but either he did. not read their writings or
he chose to reject their arguments.
sohn is guilty of error since the evidence
irrefutably against the Solomonic authorshin.

thesis proper.
in tKe third century b.c.e. and the beginning of the sedond.

Mendelssohnls erroneous opinion of the authorship
of Ecclesiastes is responsible for misinterpretations of
the text.

If Solomon kxkk was the author of the book, how can
we account for those passages which defy a Peshatic inter
pretation which harmonizes the contradictory passages?
although Mendelssohn did not agree with Ibn Ezra in regard
to inconsistencies, he nevertheless recognized that many pas
sages were contrary to the general tenor of the text. Men
delssohn’s answer was the the theory of the "objector". Solomon,
our commentator says, frequently quotes the words of those
who deny immortality because so wise a king weighed all the
arguments before coming to a definite conclusion. The whole
section from VI:1 to VI:9 are attributed to the objector. In
his interpretation of 111:12,13,14, Mendelssohn says, "Behold,

In this way Mendelssohn was

In either case, Mendels- 
is(now practically

Wefc need not go

Most of these passages will be discussed in the 
60 

following chapters.

I have already told you that not everything said in this roll 
61 

is the real opinion of Solomon.

the production of Solomon, but was written in the name of 
59 this king."

For,

into detail on the problem, since it dnes not belong to the 
The date of book has been fixed as someltime
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able/to maintain the integrity of the book and the authenticity

of the editorial heading (1:1} which ascribes the book to

Mendelssohn’s theory of the objector will be dis-Solomon.
cussed at' greater length in Chapter IV. He has cleverly evaded
the difficulty to be found in the contradictory passages
and at the same time been able to satisfy even the most orthodo x
reader.

C. Purpose of Ecclesiastes
Mendelssohn nowhere speaks of the design of JJoheleth

explicitly, but his opinion is to be inferred from his comment

life.

Mendels
sohn has understood the purpose of Ecclesiastes and underly
ing philosophy more correctly than his predecessors and in
his commentary is usually successful in demonstrating the
relationship of each verse to the general plan of the book.

D. Language
Mendelssohn’s commentary is written in a lucid, fluent
He rarely expands his statements to the point whereHebrew.

On the other hand, he avoids the evilhe becomes repetitious.

treating the problem of immortality is neither as marked nor 
63 as optimistic as Mendelssohn supposed it to be.

Interpsersed in the discourse are recommendations on 
u>iK.Ba the opinion of

which so often attends brevity—obscurity. The commentary offers 
little linguistic difficulty to one acquainted with rabbinic

ary. The main topics of discussion are the immortality of the 
soul and the necessity of leading cheerful and contented

worship, politics, and domestic economy.
62

Mendelssohn, modern commentators agree, although the discourse
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His style resemble Rashi’s although it is fullerHebrew.

and more developed. However, he uses a philosophic termin
ology which comes from the medieval Jewish philosophers.
As in the German, so in the Hebrew he aims at intelligibility
and does not overburden the reader with technical language.

■ ogy

Some examples of the words which he uses will give the reader 
an adequate idea of Mendelssohn’s Hebrew:

Literary 
Terminoli

lophic 
tology

S'

Grammatical 
Terminology 
>> k C —

cii?/ it

' )er

V/ —metaphor
\is>d I’jr—parallelism

Philos<
Termini

C/7,?—perception (
—opinion,doctrine t

1 —immortality
^jr7 --metaphysics

--divine providence
'<-?■>—free-will agent

,7ip/v —accident
—substance
-form
--experiment
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CHAPTER III
Mendelssohn’s Exegetical Apparatus

In this chapter we shall study the various methods
toy which Mendelssohn demonstrates the meaning of a passage.
The Scriptural verses will he discussed without analyling
their relationship to the rest of Ecclesiastes. This chapter
is devoted to the purely technical elements of exegesis.

Grammar
A knowledge of grammar is indispensable for onejwho

aspires to understand the meaning af

The grammatical elements playinvested with many Aramaicisms.
a large role in Ibn Ezra’s commentary, but Mendelssohn has
eschewed the numerous suggestions offered by his predeces-

Even those passages in which Mendelssohn enters into asor.
grammatical discussion are not complete. The more difficult
and technical grammatical elements play no rile in his com-

Indeed, the commentary seems to show a studied at-

stohn himself ignored grammar. His commentary attests to the
accuracy of his knowledge, but in most instances this fact is

mentary.
tempt to avoid these difficulties, in all probability because

The book of Eccesiastes affords many opportunities for gram
matical discussion, inasmuch as the Hebrew which is used is

a scriptural passage.

Is-

slouch discussions make difficiklt reading and dull the interest 
or the average student.

It should not be supposed, however, that Mendels
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implied rather than expllcity stated. A typical example to
support this statement is 1:8.

he uses the word intransitively and trans-

7:19 offers us an opportunity .to sikudy Mendelssohn’s

explanation. "The word It is
an expression of strength and might and is applied to the

(Is.LVI:ll) and^/Zv /W' (Prov.XVIII:23).soul as
....It is here used as a thing strengthening itself in the mind
of a wise man."
the word

b /Wy b, according to"The ofin the same
is the Mem of comparison. But,in my opinion, it

is the Hem of place." In accordance with Mendelssohn’s inter

Mendelssohn’ s

The correct translation is: Wisdom
is greater strenthacx to the wise than ten rulers who are in a
city.

The wordof X:19.

Mendelssohn follwafe Ibn EzftflL in his grammatical analysis 
7>__/-1/' may be understood as a Hiphil or a fial.

passage. 
67 

interpreters,

It is evident that Mendels- 
64 sohn hes-read and accepted Ibn Ezra’s analysis of O'Vr/' •

grammatical knowledge more expllcity, since he gives a detailed 
comes from

Mendelssohn's analyis is correct: he has derived 
66 

/ J~) from its proper root and uses it intransitively.
However, Mendelssohn errs on the word which is found

In his commentary 1 
65 

lates: All things seem weary.

pretation the verse is to be translated: A wise man will learn 
the truth of this maxim [that there is no just man who does not
sinj from any ten rulers who have been in a city.
analysis of the word is incorrect. The interpreter

68 
whom he rejects was correct.
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Mendelssohn remarks upon this and. gives the difference of trans
lation which results from the two interpretations. The sense

and iixix

according to the cheerfulness of
his heart’.')
the possible variant meanings of the text and has explainei
rectly.

of X:16 as theMendelssohn takes

to 16.

of Mendelssohn’s grammatical

Mendelssohn points out thatsimple and correct.

in the construct state with This comment is taken
almost Verbatim from Rashi.

This concludes our discussion of Mendelssohn’s
grammatical knowledge and the use to which he put in his com-

instances are not numerous, nor do theymentary on Ecclesiastes.
In many cases hisdiscuss particularly difficult problems.

that both 18 and 19 are glosses ikscs and that 19 refers back
Thus Mendelssohn was^at times to solve the problem 

raised by the presence of glosses.
Our last example^

knowledge is taken from 12:14.

In this instance, Mendelssohn has clearly understood 
sd^cor-

J

Of further interest in this verse is the fact that
C of X:16 as the antecedent for^'^Y and 

70Barton points out

with the Segol and has the Zakeph; it,therefore.cannot be taken 
/>’»JH •

regards verses 17,18 as parenthetical remarks.

The grammatical notation is
is read

of the passage remains essentially the same, but the meaning
of the verb Y changes. Mendelssohn says: The meaning of

^JY' is 4 ' 3 -brings—if used in the Hiphil
111.the meaning is: It [mone^] brings everything at the time
that the wisher desire it. Or it may be an expression of J) J Y

’’response", as I explained it in reference to the phrase, 
rJY// "(S:19). (Mendelssohn trans-

69 
lated V:19, "God responds
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comments are taken from Rash! or Ibn Ezra.

difficult to appraise Mendelssohn accurately on the score of
grammar.

B. Syntafcx
We shall now turn to an examination Mendelssohn’s tech

nique when he handles problems of syntax:.

Although he has misconstrued many passages, we cannot conclude
that his knowledge was inadequate.when confronted with syn-

In the following discussion we shall
and

we need not "be surprised therefore at any errors found in Men-
delssohA’s commentary.
mentary to 11:2.
as though it were written

"concerning'’ •
Barton, however, inclines

Theanalogous usages.
passage in conformity with Mendelssohn’s translation. Mendels-

the passage into harmony with context.
cribing the results of his experiment with pleasure and therefore
speaks 6f pleasure ±BdtxxK and not to it.

to Mendelssohn's translation and offers Ps.III:2
Jewish Publication Society renders the

sohn is undoubtedly correct, since his interpretation brings
Qoheleth is here des-

From the scanty 
evidence which the commentary on Ecclesiastes offers it is

andffO^' ’J?)

tactical difficulties.
anilyze those passages which have occasion^great difficulty

Our fifst exampxe is taken from Ifihe com-

; XXII:31 as 
72 .

His familiarity with
Hebrew syntax seems to be greater than his knowledge of grammar.

Mendelssohn reads 
pin ( .

interpretation who cites as analogous passagef

1>i fl
This is Ibn Ezra’s 

i</r> ‘nK 'f 'V'T
/Trip i/M/ ; that is to say, it is to be translated

Ginsburg mentions Mendelssohn and Ibn Ezra, but 
71 

rejects their interpretations.
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Another example of Mendelssohn’s ability to understand

but fails to offer cogent reasons for this rendering. Once
again Barton and many commentators whom he quotes for support

73come to Mendelssohn's assistance and establish his translation.

the owner
of a field is served

Arunah
is called Furthermore, in ancient times the person

carried a scepter. Mendelssohn's point in this verse is that
cannot Judge the excellence of a land by its details, butwe

The king is not responsibleonly by its general condition.
for everything since he cannot observe the details of state
matters. Even the owner of a field—whose kingdom is very
small—must be served by others. The interpretations to this
verse have been numerous and varied.
the advantage for the people is, that it

latter clause he means that even the king is dependent upon
the industry of the people. Ibn Ezra's comment is substantially

Mendelssohn mentions the latter's interpretation (al-the same.

the text properly is to be found in his commentary to II:12b 
afterMendelssohn supplies the word after A/J and so

translates it: What £can] the man do who comes after the King?-"" 
Ginsburg translates: What is the man who comes after the King?

who presided over the work of the field was called "King" and

lation Mendelssohn states that 
by the Lamed as in?^/Also yf// i 

of a field and is used synonymously with

An interesting interpretation by Mendelssohn is found
in 5:8b, in which he translated \feyenj 

|by others} . In defense of this trans- 
is frequently followed

Also applies to the owner

Ginsburg translates: ‘‘And 
£a system of check} 

extendteth to all; even the king is subject to the field* By the
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and

a complete phrase separated Brom

accent.
although his analysis of the accentuation is correct.

Qoheleth is discussing the oppressions of a despotic govern
ment in this passage (V:7-8) and although Mendelssohn ultimately

These few examples close our discussion of Mendels
sohn's knowledge of Hebrew syntax. We have seen that he
has, at times, had a keener insight into the meaning of the
text than some more modern scholars, but that at other times
he has arrived at incorrect conclusions. His errors, however,
usually originate in a too strenuous attempt to find the

In the last example we have seen thatsequence of thought.
his own subtlety and ingenuity have misled him. His faults,
therefore, cannot outweigh his merits as an exegete,since he
frequently offers new interpretations and suggests new Approaches.

C. Accentuation
In his introduction, Mendelssohn states that he

paid particular attention the accent marks and adapted his
He implies that the Masoretic marks are

Mendelssohn’s com-and were not to be ignored.
mentary supports the statement made in the introduction, for

translation to them. 
75 

sacred

7^7*
are joined By conjunctive accents and constitute 

by a disjunctive

though not by name) and rejects it on the grounds that

Mendelssohn’s interpretation is altogether wnnng, 
7^ 

at this verse means "king" and not the "owner of a field".

makes the application to a monarchy, he cannot derive this 
74 application by the Peshat from his translation.
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we have frequent references to the cantillation marks and
at every point that this occurs Mendelisohn had adapted his

We have seen that
his translation of V:8
observance of the accentuation. Let us see how he adapts his
commentary to the laws of accentuation elsewhere.

that
the

and

, he is panting
the sun follows

the cyclical law which rules the rest of the universe. Upon
its rising it is already hastening to set. Mendelssohn ar-

cannot go with / p m | J

the same reasoning cannot refer

A/ Pwritten:

return to the place from it rises after travelling all night
Ibn Ezra agree that thetherough a subterranean passage.

interpretation to the demands of the accents. 
76 
was considerably influenced by his

Mendelssohn points out

rives at this translation by obeying the accentuation.

junctive adcent and must therfore refer back
because it has a dis- 

to(?/^P $?/. By 
to the phraIe'7^T/-f

V * •

use of^ the accents.
(disjunctive);

1:5 offers us an excellent example of Mendelssohn’s

sun is panting to return to the place at which it rises, but

(disjunctive); VC'^.the 
the p (conjunctive);

"^(disjunctive). The^i
according to the accents is like this: 
he selS; and^his place there jwhere he sets] 

[jto ariv£] when he rises.” , In other words,

i pjJ

Rahhi, on the other hand, says that the sun is panting to

because it is separated by the disjunctive under
Therefore the sentence is to be translated as though it were 

/)n/^ />(?

As the sun rises, so

IIpp has 
3' p ® (conjunctive); 
| / P has the 

‘ore, "the accepted translation,
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he points out that each day its point of rising is changed
as it makes its circuit from north to south, thereby scoring

Ginsburg and Barton
concur in the opinion that refers to the point of

Mendelssohn, therfore, has been misled by a loorising.
diligent study of the accents, although the views of the ancients

correct interpretation. Barton mentions the fact that "many
but

Still another example of Mendelssohn’s careful
adherence to the accentuation is to be found in 3:21. This
verse has given orthodox interpreters considerable difficulty
since it seems to negate a belief in immortality. Mendels
sohn’s interpretation, like Rashi’s, skillfully evades the

Mendelssohn observes
(disjunctive); Y ?/'the fact that

the spirit of man—whether it goes upward, and the soul of
the beast—whether it goes downward.” This interpretation
is substantially the same as Rashi’s,but Mendelssohn, unlike
his predecessor has offered proofs for his version. Mendels
sohn further uses the accents to disprove the translation
accepted by both Ginsburg and Barton (Ibn Ezra also except for 
siight changes): Who knows the spirit of the sons of men, 
whether it ascends upward and the spirit of the beast whether

interpreters endeavor to adhere to this punctuation, 
77

the results of their efforts are unsatisfactory."

concerning the movements of the sun are common knowledge and 
from this fact alone,Mendelssohn might have arrived at the

an astronomical point over Qoheleth.

negative implications of the question.
>3? A has the ?

has the I ?'pd (conjunctive). Mendelssohn then translates:
He who knows, he will understand and discern the nature of
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If this translation
>>?* 'J? nn

the verse and the word would have had the Zakeph.

the accentuation is noti

! to the accentuation ifi found in his interpretation of IX:4.
Mendelssohn accepts both the Keri and the Ketib and finds
that either makes good sense and the result is the same in
meaning.
accent upon
must belong to the predicate ; and not to
the subject.
choose, even if he be the humblest of men...he will be an

Mendelssohn’s analysis of the
f 1 is ofaccentuation is correct; The disjunctive over

the second class.whereas that under
This arrangement includes in the predicateclass.

and excludes it from the subject. But the translation derived

from adherence to the accentuation is completely wrong because

Even those passages which the ordinary commentator

leaves without explanation because of their simplicity or

would have been more closely connected to the next part of

78 
it descends downward to theearth."

unimportance are occasional!;
81 

some detail.. ThusIII:lla

In this analysis, Mendelssohn is correct, but unfortunately 6^-' to^relied upon as an infallibieg guide.
Another example of Mendelssohn’s close adherence

assurance to all the livingl...that death which is not followed 
79 

fey life is an evil...’’

it does not fit into the context as well as failing to rtiakeiogood sense in itself.

■ r
He translates: Whomever among men you may

were correct, Mendelssohn says, "the words

.ly commented on by Mendelssohn in
11 which meets with almost universal

y3 "/) J) is of the third
£1 ft

The accentuation of the verse places a disjunctive 
3n ? ' and Mendelssohn notes the_/>"oo fo f K

G ? C'
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agreement in interpretation is commented upon "by Mendels-

He points

has a conjunctive accent and must thereforeout that

In this interpretation Rash!, Ihnhe taken with

Ezra, Ginsburg, and Barton agree although they do not mention
the accents or treat the passage as a difficult one.

We have seen that Mendelssohn follows the ac-

which bring him into error.
admit that the accents seem to be wrong since he cannot trans-

B-e offers a correction
with

the emended text.

should refer back to The suggestion
which Mendelssohn makes it the transposition of the accents

All the commentators whom we haveover

Mendelssohn admits that he can offer no adequateplace.

literal translation which follows the accents. This passage
concludes our discussion of Mendelssohn’s use of the accents
and offers us an excellent example of his close adherence to

So important were they, that he refused to make athem.
translation which opposed them, even though that translation
made perfect sense.

sohn as though it were a highly controverted point.
P 9'

lj>' and
have mentioned tri

1193? .
•aiislate as though the transposition had taken

late the passage in accordance with them.

but does not venture to make a translation in coj-formity

TheThe passage in question is XI:3.

centuation very carefully, so carefully in fact that he 
frequently must resort to ingenius and subtle interpretations

In one instance only does he

accents as they stand require that the phrase
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D. Definitions

An exegete must have complete command of the vo
cabulary of the language which he is studying. A knowledge
of the various shades of meaning, the derivation of the
word, and its use in other contexts is very necessary to
one who aspires to offer a correct and forceful translation
or explanation. In this section we shall study several
passages which illustrate Mendelssohn’s ability along philo
logical lines.

Our first example is especially interesting inasmuch
as it affords us not only an opportunity to study Mendels
sohn’s philological knowledge, but also gives us added insight

crux
Mendels-

man become burdensome to him. The word j)' is understood
O'cL/i , which yields a translation: Carnal desireafter

will break its covenant with the body. Other commentators
hold that D refers to the genitals (from 7) ? t) • Men
delssohn then admits that he is not certain of the meaning of

If they are names of trees, he sug-and

fruit’ in a very short time — thus taking t ") S> to come from
Mendelssohn admits his lack of knowledge on this point

but dees not accept the suggestion of the commentators. The

gests the translation: The symptoms of old age come quickly, 
just as the/almond tree flowers and Eagab becomes laden with

into his grammatical ability. 
oh which is
sohn says that commentators (Ibn Ezra and those mentioned by 
him) explain the passage:to mean that the genitals of the old

The passage is XII:5, the
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word Hagab means

"becomes "loathsome” (

it is
to the weakened old man (so Barton). The Abiyonah is a plant
used as an aphrodisiac or stimulant to appetite; even this
cannot stimultate the old man (so Ginsburg and Barton).
Mendelssohn was entirely wrong in staining that "JolZ) must come
from if is the name of a tiee. The translation
"to blossom" misses the point entirely.

One other passage will be treated in detail.
XII:11 is particularly interesting because Mendelssohn
rejects the interpretation offered by Rashi which is substan-

Df)

out that

The wordinvestigator."

Preston states that Hos. XII:2

He refers to Psalm 139jand points 
His interpretation is:

a very small animal but nevertheless becomes "burdensome"

wisdom, as if as if they had been given by one■thinker and 
z>T"? is a^Ln used in the sense of

it with the wordp f f f)/J • r
y/'VO is the same word.

"All the proverbs and statements... even if tjiey are collected 
from many books, all of them agree in°*thing: teaching of

"thinker" in Hosea XII:2, according to Preston who defends

"grasshopper" and is translated by the
modern commentators. The word is found in Leviticus XI:22.

Mendelssohn’s translation, 
is "the best parallel to the%f 
Mendelssohn here attacks to it".

The grasshopper is noted for its tasiy qualities, but it 
??^7) to the old man (so Ginsburg);

tiated by the modern critics and which is orthodox in tenor.
The phrase in question is Mendelssohn
derives the word ^VDfrom "to think" and defines

in the sense which 
83 

Brown, Driver, and Briggs
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however, translates it "feed." taking it from "to pasture".

It would, seem, therfore, that Preston has harmed Mendels-

sohn’s cause more than he had aided it. There is no doubt

word.

uttered by different men, come from one source and aim

at one object. Mendelssohn has again misunderstood the passage.

of definition.

the word %the word

Error.
In 4:10 Mendels

sohn defines

ground".
Our last example is taken from 5:9. Mendels-

it is apparent that the word is to given its usual definition: 
In this Ibn Ezra and Barton agree.

Mendelssohn erroneously follows Ibn Ezra but adds still 
88 

a second error.

We cannot treat every instance
The following are definitions which are offered by Mend els s ohn p| 
and deserve brief comment. In 1:14 ■Mendelssohn translates^

that Mendelssohn is wrong in his definiton of the word,/) y'J 
"Shepherd" is the simplest and most literal meaning of the

as "thoughts [composed] of wind". Mendelssohn has derived
his definition from Ibn Ezra in preferjice to the one offered 85 —----— <7^
by Kashi. Modern commentators translate the phrase: a striving
after wind. In 2:3 Mendelssohn correctly defines with

The passage is to be translated, They are given by 
one shephhrd [God] ". The pastoral metaphor was a very 
natural one for the •'ews throught their Palestinian history. 
The sense of the passage is that the words of the wise, although

assume that the word means anything other than "fall upon the

In 2:3 Mendelssohn correctly defines 
p ™ /> '

I^Yi , "to refresh". / In 10:5 Mendelssohn leaves 
untranslated, but from the interpretation given=

Ginsburg translates 
is "outrage" but his reasoning is fallacious?^ 

r<2Jas "falling ill". There is no reason to
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mentators even emend it to

In this same verse, Mendelssohn definesD V as anything
"which enriches a man and rewards him by his labor." In
this definition he is correct.

This concludes our discussion of Mendelssohn’s
We have seen that in many instances his analysisphilology.

is incorrect, but that in an equal number of passages he
has given the word under discussion an adequate definition.
His knowledge of Hebrew, judging by the commentary ofl Ec
clesiastes cannot be praised very highly, but at the same
time we cannot state that it was so insufficient that he
was arrogant in attempting to write a commentary. He has
for the most part used traditional sources and where these
have failed, Mendelssohn’s definitions have been erroneous.

which are more or less isolated from the central theme of
A great many proverbs, some statedby Qoheleth,the discourse.

some by a glossator, are found imbedded in the discourse and
serve only to interrupt it or obscure its meaning. In the
next chapter we shall .discuss Mendelssohn’s interpretations
o£ passages which belong to the cufttral themes; at this point
an analysis will be made of those veryes which are not cnn-

of men- and maidservants ".
mo

Some com-

E. Isolated Interpretations
The book of Ecclesiastes contains many statements

£
A ^ 7"

in this passage it is to be translated "money". 
89 

/Ifi/jJ ; in this way the paral- / 96
lelism is maintained and the text is relieved of obs^curity.

translates y////"> as "multitude
usually has the signification of "multitude" but
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cerned with the main topics of the discourse, but which

reveal Mendelssohn’s exegetical technique.

We have chosen eight passages to illustrate Men

delssohn’s commentary, four ojff which result in a favorable

opinion and four in an unfavorable opinion of his value as

an interpreter of texts.

Mendelssohn’s comment on
is ’’that men, when bereft of the providence of God and delivered

For
We

e ar th.

understand that he is like the beast.

words
who preserve the textual reading, however,sohn.

,”in reference to themselves”—a trans-

He translatesinto the significance of the text.

it from harming him.”
"wind” and says, ”No man has power over the wind to restrain

In so translating Mendelssohn has again

Our first example is taken from 3:18.

8:8 again demonstrates Mendelssohn’s clear insight
fit as

would say, ’When forsaken they are like the beasts of the

God has given man over the beast lies in man’s ability to 
.^The meaning which Barton 

attaches to the passage is substantially the same as Mendels-

?^/7) —which course was impossible for Mendels- 
91 

Critics
translate
lation which compares favorably with Mendelssohn’s.

sohn's, except that the former states that God is proving 
that man is like the beaii. Barton, however, deletes the

over to themselves are no different from the beasts, 
this purpose Qoheleth repeats the words .jO/jP

In this interpretation Mendelssohn has wisely fol
lowed Ibn Ezra and Rashi whose comments are similar. ^Gins-

a. infti v»twctburg has read^into the passage which cannot be derived by the 
rules of literal exegesis. He says that tke only superiority
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scored over his eminint successor, Ginsburg. Rashi and Ibn
Ezra too are mistaken and Mendelssohn’s rejection of their
interpretations is praiseworthy. Qoheleth is here demonstrat
ing man’s powerlessness over naifctiire. The commentators whom
we have mentioned find in this a reference to the spirit or
the soul.

A third example of Mendelsssohn’s aptitude for
discovering the meaning of
on 10:10}

Both Rashi
and Ibn Ezra translate Ginsburg reads.

and derives the meaning, "beforehand”. This read
ing is unnecessary since the proverb makes exeellent sense
without it.

and is only loosely connected *ith the pre
Mendelssohn’s attempt to harmonize this pas-ceeding verses.

sage with the remainder of the section is as creditable as
those offered by Rashi, Ibn Ezra, and Ginsburg. The passage
is really divorced from the context.

Our last illustration of Mendelssohn’s correct
interpretations corned from 12:13. This passage has been various
ly translated, but Mendelssohn, who follows Ibn Ezra, has

Barton supports Mendelssohn’s interpretation which 92
is undoubtedly correct.

derived the correct significations Everything has been heard.
The end of the matter [is] : Fear God,etc. Ginsburg strangely 
translatesn "everything is noticed /by God and will

face, then it is necessary to use more strength. 
P 'Jo) with "edge".

The passage is a gnomic saying introduced by the 
93

Hokma glassator

a text is found in his commentary
he translates P n np :

If the axe in his hand be dull and he has not sharpened its



The phrase is the Editor’s

Here,
as above, Mendelssohn has scored on the modern critics in
discerning the true meaning of the text.

and in his interpretation has failed to consider the pas
sage in its context.

days are iong before them and it is in their eyes as if
there is no end or beginning to anything before them for they
are impatient."
mean "in the opinion of" and
refer to things in general with which the people are daily
in contact; that is, in their own time. Ginsburg and Barton,
on the other hand, see in this verse a direct continuation
of the preceding one which describes the youth who is about

The phrase
This translation fits into

the context perfectly, connecting this passage with the pre
ceding one and furnishing additional proof for Qohelethfcs

Mendelssohn's interpretationconclusion: Even this is vanity.

We shall now turn our attention to some typical 
passages in which Mendelssslfti has misunderstood the text
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be accounted for by Him J/."

conclusion, informing the reader that the end of the book 
94

has been reached, "everything having been heard."

95 
lated: All whose leader he was.

to succeed the old king. They translate accordingly: There 

is no end to all the people [who crowd about the youth// .

is trans-

4:16 offers an excellent example. Men
delssohn, in commenting TfD says
--the people "reject everything which is before them; thjry 
want new things every morning for they love change.... The

Mendelsson takes the Bamed of-jDYD to
D'n to
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Our second example is taken from 11:1,2. Many in
terpretations have been given for these passages. Gins
burg lists seven different interpretations and Barton who is
less historically-minded, gives four. Mendelssohn finds
in this verse advice to merchants and translates ,"thy
wares."

is to be translated "send" or’’ship". The following verse (2)

naturally is translated in accordance with the above interpreta-

Mendelssohn therefore continues with mercantile ad-tion.
vice and counsels (in Qoheleth’s name) the merchant not to
invest all his money or wares in one enterprise. Mendelssohn

counselling generosity and charitable giftx. never
Mendelssohn’s translation and interpretation,means "wares"•

therefore, are inadmissable. These verses are proverbial state

ments which advise indiscriminate bestowal of charity because

Our last illustration of Mendelssohn’s misinterpreta-

He takes it to mean: "Recondite'X'phrase

and important activities; practice is. " Qoheleth, however,

Qohele^th advises the merchant to taade at distant paris 
and after some time he will receive ample compensation.

According to Mendelssohn the interpretation is:

96 is far from literal and breaks the continuity of the text.

we know not what misfortune may overtake us and make us the 
97 

objects of charity.

has mistranslated these verse which are really proverbs

tions is taken from 12:2. Mendelssohn misunderstands the 
tyv* /'X' •

learning, reafling, and research are not the fundamental! and
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flesh" in order to deter the student from unorthodox literature.

Mendelssohn, therefore, has missed the entire point of the

passage.

We have seen that Mendelssohn’s commentary has
many points to recommend it, hut that in general it falls

Only in one respect"below the standards of modern exegesis.
is it superior to our modern commentaries: in its adherence

But this characteristic was in many instancesto accentuation.

a distinct disadvantage, inasmuch as the accentuation is frequent-

ofIn conlusion we may say that from the point

commentary is superior to Rashi’s, equal in merit (except for
gramme ti cal elements) to Ibn Ezra’s, and inferior to those
of the modern exegetes.

was not decrying study, but was advising the student to 
98 

refrain from reading profane and unorthodox literature.
Qoheleth declares that ’’much study is a weariness of the

ly faulty.

view from which this chapter has studied Mendelssohn, his
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CHAPTER IV

The book of Ecclesiastes is a philosophical dis
cussion which touches upon almost all phases of life and

it is written in a simple and, for the most part,death.

concerning the final attitude of the author.
an unsystematic treatment of the problems which confront
him who seeks to unravel the mysteries of the ultimate goals
of man. The discourse opens with the emphatic statement that
life is a vain pursuit and a transitory one when compared

His first experiment was with wisdom (1:12-16);true happiness.
the failure of wisdom to secure permanent happiness turned
him to a trial of the sensual and matirial things of life
(11:1-11). This too resulted in failure. His last experi
ment also proved abortive—indulgence in folly (II:12-17<).
Qoheleth then concludes that nothing can bring man greater
good and stisfaction than to enjoy those fleeting, animal
pleasures which are possible during life (II:18026). Per
manent happiness can never be achieved.

Then follow various sections which are only loosely
p.onnp.nted and which treat of man’s limitation in the face
of oppressive government, man’s oppression of his fellow-man,

Mendelssohn's Exegesis as Applied to his 
Philosophic Interpretations

with thejeternal, but meaningless repetitive cycle of natural 
phenomena (1:2-11). To prove the statem^its of the prologue 
Qoheleth recounts his experiments to attain lasting and

lucid style which leaves no doubt in the mind of the reader 
99

It represents
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and man’s religious duties. The "book closes, after a re
lentless probing of the whole of life, with a reiteration
of the earlier conviction that man must enjoy that which is
possible for him here on earth and should reckon upon a
future bar of judgement. The nature of the future is not

It will be easily understood, therefore, that the
book offers great problems to the orthodox commentator
and affords the interpreter many opportunities for personal

Such is the case with Mendelssohn.observations. His prob
lem, however, was mitigated somewhat by his acceptance of

Thus the pious comments of the glos-the book as a unit.
sator became became- the central theme of Mendelssohn’s com-

Qoheleth himself nowhere attributes a personalmentary.

and life-like immortality to the soul of man. The glossator,
however, is responsible for several verses which clearly

Mendelssohn’s task, likeindicate life in the future state.
that of other orthodox commentators, was one of assimilating

In the course ofthe or i gm al text to the interpplations.
this endeavor, he has revealed much that is purely subjective
and thus has given us a real insight into his own philosophy.
We shall now turn our attention these passages which reveal
Mendelssohn’s method of exegesis which concern his philosophical
beliefs.

disclosed, but Qoheleth probably refers to the cheerless 
100 

and unconscious existence of the soul in Sheol.



-41-
A. Knowledge

Ecclesiastes offers the philosopher many opportu
nities for discoursing on the profcLemli of knowledge, the
probability of attaining it and its value when once at-

Although Mendelssohn was more objective in histained.
study of those passages in which Qjahaleth discusses the
problems contingent upon the the attainment of real wisdurn,
our commentator nevertheless betrays his own opinions.
However, Mendelssohn did not set forth a clearly defined
theory of epistemology, nor do we find any welleordered
treatment of the purposes to which wisdom may be applied.

The highest form of wisdom, according to Mendels
sohn, is metaphysical. In his interpretation of VIII:1

terpretation of every difficulty so that he can explain every
thing in all its particular manifestations: whence evil
came, what its end will be, and how God changes it into good.'
True knowledge cannot be derived from sensory perception,

that is to say, all the while I judged the thing according

ultimate truth.(8:15,16).

101

I

I?
divine

to visual perception--’1 I was led into error concerning the 
Therefore, I [^phelethj turned

since the phenomena observably by the senses yield no clue 
to thi^true signification. "When I set my heart to attain 

wisdom £as t£/ which way a man should go to reach the Good 
and to perceive the meaning of which is done on the earth—

he says: "He who would be wise with the highest, absolute 
knowledge which is jjthat which concerns itself withj 
providence and exalted and esoteric ways....knows the in-
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baek and said: If I wish to understand even a part of divine
providence I must refiict on all God’s work, that which was
and that which will be in the world-to-come. For a man

Knowledge of the laws by which God governs the

universe and the reasons behind these laws constitutes real

knowledge. It is not by a superficial study of natural phenomena
the

Thus Mendelssohn defines absolute knowledge.
But is such knowledge obtainable? Can the human

mind with its manifold limitations unlock the mysteries of
reality? Such knowledge can be achieved, but the way is difficult}
many disappointments assail the seeker after truth, since "the
more a man pursues philosophy, the more does his vexation and
pain increase."(1:18) The reasons for the unhappy lot of
of the metaphysician who seeks pure truth are threefold: a) I?his knowledge is limited and thus leads to error—a condition
which discourages from further pursuit of that which is too
profound for him; b) the seeming inconsistences of Providence 
prevent the philosopher from achieving his goal; c) the envy 
of his fellow-men who hate and persecute a philosophic person.(1:18)

Nor can a man learn the explanation of actions or the decrees
[of God} concerning them, if he does not lift up his knowledge 
tofundersdandl what is afar off and what shall occur in after- 

±02
. time."(8:17).

that we come to ultimate wisdom, but by probing beneath 
surface manifestations in order to uncover|the divine plan.

cannot attain any part of divine wisdom if he contemplates 
only that which is done under the sun—since this^like a 
dream without an interpretation, a question without an answer.
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Mendelssohn holds out a glorious reward to him who attains
the wisdom which enables him to understand divine purpose.

this wise man rejoices in all that is done under the sun after
he knows its meaning: why God has decreed that it should be

For

brightness of his countenance will be twice that of others;
he will not be angry or vexed, astonished or amazed; but his

Thus,
despite the difficulties which beset the philosopher, he is
urged to continue his endeavors until he has achieved true
wisdom for then his lot shall indeed by a happy one.

We have spoken at some length concerning the highest
form of wisdom, but have not yet intimated its nature beyond
stating that it concerns the super-mundane order. The theolo
gical and philosophical worlds have debated the four great
metaphysical problems of God, Freedom of the Will, Immortality
of the Soul, and the Existence of Evil since man first began
to speculate upon the imponderables. The first of these problems,
the nattre of God, is nowhere disscussed specifically in Ecclesias
tes and those remarks concerning this problem which are found
in Mendelssohn’s commentary are incidental to his discussion
of the remaining three metaphysical problems. For it is precisely

"It is certain that this divine wisdom would remove from him
[the successful philosopher] all anger and repining—for

(§.s it island how in the end it will be pleasing to God.
this reason such wisdom makes a man’s face to shine and the

appearance will airways be bright and his heart will rejoice 
104 

in all GOd’s works, both small and great."(8:1)

Although^ the way is difficult and despite the fact 

that the burden of the statement of 1:18 is "Blessed be ignorancel"
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these three problems which true wisdom attempts to solve. We
shall discuss each of these problems in some detail.

B. Immortality

and foolish come.

unacceptable.

He then examines the merits of their arguments and finally
rejects tueu because they are fallacious. Than Qoheleth,
after much wandering, arrives at an orthodox conclusion.

111:17 is a strong
His

suffer in this world; therefore, immortality of the soul

must be delayed until the death of the body.

He says: "If we were to judge man and his conditionstate.
in this world, behold everything is accident.see

clearly an argument against the immortality of the soul, yet

Mendelssohn finds in it support for an affirmation of a future

prefatory comments in earlier chapers.

statement in favor of immortality, scjMendelssohn states.

proof rests in the fact that the wicked prosper and righteous

Although the problem of immortality is not systematically 

discussed until VIII and IX» Mendelssohn finds hints and

Qoheleth’s explanation that all things 

proceed according to an immutable design which was predeter-

from what we

The chief obstacle to the orthodoxy of Qoheleth is 
his many references to the inequality of justicejon earth and 
the miserable end to which both the good and bad, the wise

must be inferred, since the judgment—which is inevitable— 
105

111:19 is

mined without reference to moral values is, of course, ales 
^endelssbEm has solved the problem like many

other modern scholars by saying Qoheleth, as a disinterested 
philosopher, wax quotes the words of those who deny immortality.
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in them.

in all

This type of exegesis is continued in 3:22-4:3 which

to

praises the unhorn over the living and dead. On this verse
Mendelssohn says:’'It is certain that not for evil and venge
ance, Heaven forbidl, did God create man on earth, hut in His
great kindness: in order to pnur out His goodness on him.
And where is this goodness?--if man lives only a few years to

the tears of the oppressed and himself to he oppresses
sed and crushed and afterwards to die like the beast—forever

106 
There is no substance

Mendelssohn clissifies as a discussion anent the"burdens of this 
108 world."

that investigation
from- douht; so I contemplated the oppressions done under

The/ Beast too is accident.
The same accidents belong to them Qj_oth man and beasjT} 
the changes which occur in the world." ^y supply^the word

Mendelsst^i makes this statement a postulate on the part
of Qoheleth and throylws the verb into the subjunctive of state
ment-con trary-to-fact, whereas it is used by Qoheleth in the

107 indicative mdde and represents an emphatic statement of fact.

In 3:22 Mendelssohn states: "Except for the strong 
profif offered above for immortality [tll:17} and retribution 
in the world-to-come, I would have seen that there is nothing
better, etc." IV:1 continues the same thought, according to
Mendelssohn, who goes so far as to say that Qft&ieth returns

a better proof of immortality. He says, "I (QoheletQ perfte.w£ 
of the soul does not deliver men from

the oppres- 
)9

The

God's rule. 'The oppressed have no comforter nor savior'...
Hence, I inferred what I said above [ill; 17] : There is a time 
for every business and work there; God will bring 

their reward."sed into judgement and give them
following verse is ag£n thrown into the subjunctive by Mendele- 
who prefaces the text with ^3 /? *3 , a reading the author

never intended, and so also with the following verse (IV:3) which



mands far-fetched, ludicrous interpretations. Whatever ^endels-

s^ohn's faults, whatever his strong adherence to the way

Men
delssohn, therefore, hit upon a new
He placed these words in the mouth of an ’’objector" whose
arguments Qoheleth considered and finally answered. Thus we
find that the entire section of VI:l-9 seek is attributed
to an "objector", one who denies immortality of the soul.
Qoheleth’s answer is found in the following versei Mendels
sohn’s commentary at this point reads: He mentions the argu

ment of an objector against divine providence and judgment,

particularly ^concerning this vanity of the world: that

sometimes God gives wealth and property and honor to a mag.,

that if he wanted to, he would lack for nothing. Butso
with all this he derives no enjoyment from his property, but

the wise man has over the fool? There is certainly an advantage
if both of them are equal in the goods of this world. But
what does the intelligent poor man achieve, if he acquire*

prepared for him by his predecessors, he could not violate 
the text to the extent necessary for a harmonization of the
sceptical, pessimistic passages with traditional belief.

110 
plan of interpretation.

one is there} which
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lost. Not these are God’s waysl It can only be that Godjwill 
judge the righteous and the wicked, as we have said."

But there^assages which even more emphatically
deny the values of life. To invest with orthodox beliefs de

leaves it to others who are not his children....Is not this 
111

vanity and an evil practice? The objector continues: Even 
if there is some advantage, what (important
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great and. honorable knowledge, but remains poor and indigent?

’What good is to him to walk against life’, to seek only

those things which are adversive to man’s life, not to re-

The objector concludes his arguments, according

to Mendelssohn, with the remark: Is not that which the eye sees

clearly, better than all that the soul seeks in dark thoughts

and

defect in Mendelssohn’s theory that VI:1-9 are spoken by
one who denies the immortality of the soul is so apparent
that we cannot but wonder at his failure to observe it.
Certainly, Qoheleth’s answer could not be the unreasonable,
categorical, and dogmatic answer: This too is vanity and a

Perhaps Mendelssohn felt this defect instriving after wind.
his theory, for he attempts to show that the following verses

How-
loheleth cannot give direct

the text follows with a series of proverbs which do not show

and secret reflections which have no substance in them and
113

do not come under sensory perception? (6:9)

Joice or to have pleasure.. .but to satisfy himself with know- 
112 

ledge?

are answers to the arguments submitted by the object®®, 
ever, it bee am e$ apparent th/^}<

answers to the proofs advanced by the heretic; Qhheleth monotonous
ly responds: Man does not know what is good for (6:11; 7:1,8,9). 
Interpolated among these verses are remarks which have no 
relationship whatsoever to the objector’s statenftits. After 
a brief discussion of man’s impotence before Fate (VI:10-12),

Despite MendelssohnSs statement that "thus far 
^oheleth has quoted] the words of the objector and now will 
answer them: "This too jl.e., their argument^ is vanity 
a striving after the wind" (6:9), the following verses ail 
to answer any of the objections directly and specifically. This
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any real sequence or cohe>rence of thought (VII:1-14). Yet
Mendeissohn purports to find in this illogical sequence a
well developed treatise affirming immortality.

im-

of Ecclesiastes at every point that the author allows a
loophole. IX:3,7,9,10,11 which are direct evidences against
a "belief in immortality are disposed of by two methods: a)

the insertion of the words, ”if there were no immortality,

and b) by placing them in the mouth of the objector.then...
Since we have seen that the former method violates all syntactical
and grammatical law and the latter is an assumption unjustified
by the text, we need not discuss these passages in detail.

Mendelssohn arrives at the conclusion of the
discussion of immortality in 9:12 and 12:1. Both passages

izing philosophical beliefs with exegetical law. Since his
comment to IX:12 is very long, it will be summarized here:
Qoheleth compares men to fish and Birds which fall into a
snare unwittingly.
for which they were created.

Consider how bitter are theif there were no immortality.
waters of disbelief.

Where is God’s mercy if he created us only tothe universe
How shall man know what is good and is evil, whominjure us?

Menddlssohn’s argument that Qoheleth affirms 
mortality of the soul is carried on throughout the remainder

There is no pity, for that is the purpose
AXThis would AY the case with man,

If there be no immortality, then God 
has created the worl^^nly to injure intelligent creatures. 
Where, then, is ^od’s glory for the sake of which he creited

are important for revealing Mendelssohn's manner of harmon-
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to hate and. whom to love? OurSuch a conditln cannot exist.
blessing in life is immortality which rectifies earthly

Now I have given you what I think is the true meaningwirings.
of the passage. Qoheleth surely did not desire to arouse
disbelief; on the contrary, it was his aim to establish the
truth

and may be appropriately quoted. "Here the wise king reveals
his opinion—in harmony with the Torah and wisdom. The
spirit of man is given to him by God and the soul is not
an accident of the body, but was created by itself, clearly

It is not limited to
It

returns to God who created it at the time when the body becomes
dust.
3,8,9 is correct.
to stir up doubts concerning the fundamental principles of /the law without showing that this was not the work of wisdom."

ascribes far more to Qoheleth than can beThis last passage
assumed with overstepping the bounds of scientific exegesis.
Whether Qoheleth had any concept of "substance" and"Accident"

Ginsburg understands the immortality here referred to as a
book.personal one which justifies the entire 

is the momentous and all-important conclusion to which Qoheleth 
brings'^ after having led us through the various perplexities

rhich is reve.-.led in the Torah as a fundamental prin- 
12:7 is Mendelssohn’s last word on the subject

and distinctly apart from the body.
any place and it exists after the death of the body.

wh:
115 

ciple.

From this you see that what I explained in chapters 
intention

It was never the kjlxhxhh: of the wise man

remains to be proved. Yet there can be no doubt that this 
passage is far more definitely in favor of ascribing^, belief 
in immortality than any other passage in the book of Ecclesiastes.

"This, then,
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of victory in the world-to-come /I
us that "even a without read
ing into it all the hopes of an optimist."
cription of the warm welcome awaiting the weary soul is

body. As such, it is the one sure foundation upon which
Mendelssohn bui>lt. His other interpretations, we have
noted, have been built upon a false exegetical structure and
can be disproved without great difficulty. But here he stands

For Qohelethtriumphant, if too exuberant and enthusiastic.
does not intimate the kind of immortality to which he referred—
and immortality m;

to the concrete banquet halls and
fair women of the Koran. of the

be considered other than a reiteration of the pessimism which
gives color to the entire boo^.

would have chosen to conclude with the
of hopelessness.

misunderstood the spirit of the book.

lay range from a bleak, quasi-consciousness 
116 

(probably so here)±±fcc

Mendelssohn not only misinterpreted many passages is his 
desire to prove Qoheleth's belief in immortality, but also

for the tribulations of this life, it is doubtful whether he 
repetition of^symphony 

Thus we can come to the conclusion that

“■ad Qohelith lool^d upon the
"return of the spirit to God who gave it" as a justification

Indeed, the closing words 
117 

book proper, "Vanity of vanities, all is vanity," cannot

entirely unwarranted because it anticipates later eschato
logical speculation.^Certainly this verse indicates a 
belief in the continuance of the soul after the death of the

and conflicts of the world to the sure and certain hope
^Barton, howeyer, warns

pessimist may quote Scripture without read-
Ginsburg's des-
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C. Fate

The second, metaphysical problem which confronts
the philosopher is that of Freedom of the Will. Again the
book of Ecclesiastes does not undertake to treat the Question
systematically. We shall however, attempt to gain order out
of chaos and demonstrate both Mendelssohn’s philosophy and
his exegetical methods simultaneously. Qoheleth is a pes
simist and one of the chief reasons for his dark outlook
on life is the fact that he disbelieved in freedom of the
will. Everything in the universe preordained; nothing can
check the relentless progress of inexorable fate. Indeed,
one of the most widely quoted Biblical passages is 111:1-18 which

The burden of this section is that man’s activitiesthe sun."
are limited to certain times and seasons in which he necessar
ily goes his little round doing what has been done before

Mendelssohn seems to agree withhim with equal necessity.
Qoheleth since his only comments which contradict the Scrip
tural author’s statements are those which justify God.
Mendelssohn’s attitude is logical insofar as he attributes
omniscience to the deity mk± but he becomes illogical when
the problem of evil and the punishment for it enters the

We cannot censure Mendelssohn for this defectdiscussion.
since a stricly orthodox view which meets the demands of

Mendelssohn's commentary

"He
logic has not yet been formulated.
to 111:1 displays a sympathetic agreement with Qoheleth:

begins with the compelling statement, "Everything has a 
fixed season and there is a time for every business under



ination that all things are according to a preordained de

cree and are determined by God. He says,’To everything

the power of man to defer and hasten that time. Simil

arly his commentary on 111:15 agrees with Qoheleth’s point
of view, although this time Mendelssohn expresses himself

"That which happened can

con
cerning it that it should be.

become past. Nevertheless, God desires that one thing should
come and roll after another as though the future always pur-

SUED

see here that Mendelssohn agrees with Qoheleth and even

goes beyond him by making explicit that which the Preacher

left implicit. Mendelssohn holds to a causal sequence that
And since this causal nexusis absolute and immutable.

began with first act of creation, all which has followed
is inexorably fixed.

The cosmic chain has bound man with the rest of
Lest man think that he is superior to the remaindercreation.
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(QohelethJ proceeds to explain by means of trial and exam-

J

there is a specified time and a fixed season; it is not in 
«n118

sued the past. This is the meaning of AMO GOB SEEKS THE PUR- 

£xod requires the past to be pursed by the futur^ — 

ihat according to preordained decree the one should be the

You cannot find any real

. difference between past and future, for one is pasi|and has 

been, but when its time and season has come the future will

foundation of the other, so that they are held and cloven?
119 

together to each other like the linKs of a chain." We

more fully and more technically.
not be changed. Th^ore the future event is established by 

God as if if had already happened, since he has decreed
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deeds of man are in accordance with God’s decree. For every
thing which God does and decrees to it nothing can he
added nor anything taken away from it. If this,he, it is
certain that happiness and cheerfulness in labor is not
given to man, for this too ifi from God. He has appointed

or

is the statement found in 11:2. Mendelssohn’s comment reads:
"I

death. Behold, also this happiness depends upon a decree
One morefrom God and not in man’s e'-.ndeavor or choice.”

passage will suffice to illustrate Mendelssohn’s acceptance
of Qheleth's immutably fixed cosmos; ’’Behold, it is no
great good or happiness for man that he derives no advantage
from his labor except what he eats and drinks and enjoys.

It is clearly evident that Mendelssohn accepts
Qoheleth’s statements far more gracefully and enthusiastically
than those irhich discussed immortality. Mendelssohn’s exegesis,

^oheleth) will labour and enjoy myself in my lifetime 
and will not be concerned with what may happen after my

But even this small good is not in man’s hand, but comes 
122

from God.” (2:24)

as a result, improved; he was under Ao compulsion to distort the

and willed that a created being cannot add to His work 
diminish it,in order that men might noi|trust in their deeds, 

120
but should fear before him”(3:12,13,14). Still stronger

of the univers, Qoheleth hastened to disillusion him. ”1 
{goheletHj know that the good for man is that he should be 
happy and do good in his life, but this goodness is not 
entirely given into ^the power man, but is the gift of 
God, since I saw that even the least of the pleasures and



-54-
text and was able to proceed with due regard to the literal
meaning. In those passages in which Mendelssohn found refer-

to immortality and proofs of Qoheleth’s orthodoxy, heences
was forced to read far more into the text than was intended.

This section,

for Mendelssohn to prove his exegetical value. The opportunity
was successfully seized.

without, how shall we attribute sin to him and upon what
grounds may we punish him in a future world for his lapses
from the moral life? In other words, how can we erect a
set of moral values, with its consequent retributive system,
if man acts always and inevitably in accordance with a pre-

This is a qulestion which Mendelssohnordained decree?

freewill and which evaded internal contradictions. The prob
lem of evil, however, meets with a comparati-vd.y full discus
sion in Mendelssohn’s aommentary although it is illogically
divorced from the subjects with which it should make an integral
unit: super-mundane retribution and freedom of the will.

That evil is rightly subsumed under metaphysics is

As a result his commentary, as Peshat, suffered (although 
its edifying value was, no doubt, increasecf).
which deals with the problem of fate offered an opportunity

I). The Problem of Evil
If all things are preordained by God and man^s 

merely an automaton who blindly obeys laws superimposed from

nowhere attempts to anwer in his commentary to Ecclesiastes.
His failure, however, is not a signal one since no anwer 
has ever been formulated which included both omniscience and
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Thus,

through investigation "based, upon observation of natural
phenomena, but by metaphysical speculation.

The existence of evil is an established, fatfct;

Mendelssohn replies in the negative.

made man upright on the barth because all the powers andL
faculties implanted, in man’s heart were given to him by God.
for perfect good. So man was before he sinned.... But thdy,
i.e., Adam and Eve. and their sons after them, have sought
inventions and lewdness by means of which they corrupt the
righteous and embitter the sweet. However, this was not always
the state of the world, but all labor and successful work
which we now...think necessary to the existence of mankind did

Since that time man left the uprightnot
From

these devices came jealousy, love of money and power, which
are the cause of evil and the fount of many sins in this

But if man had remained in his original stat<world.
would have been saved from all these evils." (7:29).

Mendelssohn’s comment reads: "What
at the beginning of creation when man had attained thewas

griginallj^ exist.
path for which he was created and sought crooked ways.

;e, he 
123

Indeed,
Mendelssohn’s view of man's original perfection le>d him to 

misunderstand VII:24.

clearly indicated by Mendelssohn: "I TURNED MY HEART TO. . . 

SEEK WISDOM; that is, divine administration. AND £lTsl SUM 

(or ACCOUNT); that is, the order and relationship between 
natural evils and their causes of origin." (7:2^ 

the -problem of the existence of evil is to be sought, not

but was it always so with the human race? To this question , 

"Furthermore, I ^.ohelet^ 

have found this source of evil in the world...It is that God
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highest degree of happiness before he had sinned—this is
very far from me and very deep— so that i* is difficult
to understand its true meaning by the intelligence. Man
as he is now, is far from this perfection.” This verse
strikes a note of doubt that is not to be heard in the
comment to VII:29. The latter passage is very emphatic in

original happiness and implies that "labor
and successful In this

is incapable of comprehending that origiial state of blessed

virtue.

Originally evil did not exist in man’s life, but

because of the devices of his heart it came into the world.

Mendelssohn gives us an answer to this question. "Since
evil does not come from God, necessarily it must come from
a defect. Therefore, ignorance

acts
madly and wickedly.
the fountain of sin and its cause.

However, Mendelssohn involves himself in a
contradiction in the course of the discussion concerning

We have seen that he held thatthe orign and nature of evil.

jThis defect is ignorance^) 
causes man to sin; because of his lakk of knowledge, he

the belief in man's
i ^were not necessary for existence.

passage, Mendelssohn merely tells us that human intelligence

Man's nature was the general cause; but what specific pa^jrt 
of man's being can be called the immediate source of evil?

seeks to know how folly
125 

into madness." (7:25)

Ignorance in itself is no sin; it is
Therefore he l^oheleth) 

turns into wickedness and ignorance

man was orignally perfect and that evil, therefore, did
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Its cause is imperfection in man; specifically,not exist.

Yet Mendelssohn holds that the happinessman’s ignorance.
of the wicked, their prosperity and joy (the chief reason

/
and semblance of good for the wicked, man would be almost com

pelled to do good and refrain from evil.... If good were

by offering him the semblance of good as a reward for acts
On the other hand, Mendelssohn hasf previouslyof wickedness.

nature of ultimate good.

to the deity.

the former suffer?

punished him and tempted him to further evil? These are inconsist
encies which Mendelssohn does not attempt to resolve. His
discussion of the problem is very faulty and much of his difficulty
has come through a misinterpretation of the text.

Mendelssoh’n concluding advice to those who suffer from

and without sin, why should God—after decreeing that he should 
fall from his perfect state (for everything is decreed)—have

for imputing the existence of evil this world) are necessary 
in the divine scheme, "for if there were no passing good

If there must be an evil act for every good one performed, the 
sinner is rendering the saint an act of kindness; why then d^puld 

Furthermore, if man was originally perfect

stated that man comes into evil because of ignorance of the 
Still anothei/passage is interpreted

in such a manner that it assigns the ultimate cause of evil
In commenting on VII :^, Mendelssohn says:

WAlso God counterbalances good with evil. He distributed the
127 

one to correspond to the other and connected them together.”

always pleasant and sweet and evil offensive and bitter, the 
lzi06 126man who||£evil would not be a sinner, but a madman." (8:13).

Therefore, the ultimate source of evil is God who tests man
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the mddfold injustices of life
fidence in ^od.

Therefore,
is born only in the lap of
"The patient spirit who bears

the burden with love and keeps silent before God and waits
for Him, is better off than the proud spirit who rebels

IB 9 ! . "and increases complaints again^. God and the wisdom of Prvidence.

(7:8) Mendelssohn’s solution to the problem of evil is in
harmony with the traditional view. We do not understand
the workings of the divine plan, but we must have confidence
that in the end all will be proved Just—the wicked punished
and the rigteous rewarded.

E. Worship
The book of Ecclesiastes contain several passages

which refer to the worship of God. These passages are not
numerous, yet they offer the commentator a point of depart
ure for expressing his own views on the subject. Mendels
sohn has grasped the opportunites offered and has given us
an insight into some of his own views on the subject. The
discussion may be divided into two sections: a) worship in
the Temple, b) worship out of the Temple.

The first section reveals several interpetations
We are warned that careful at-

and its mysteries, there is no doubt that he would rejoice 
in±x its wise judgments and give thanks to it.
this anger (against Providence] 
folly and ignorance." (7:9)

and exegetical examples.
tention must be paid to the words of our prayers "for Godjover 
you, seefs you and hears your words.... Therefore, do not

cousels patience and con- 
"If man knew all the details of providence
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to act uprightly than to offer sacrifices atoning for past

sins.

Know that he who draws near to hear God's word is better
and more acceptable than a fool who sins and sacrifices—for

Mendelssohn concurs in
the belief that Temple services are not designed primarily for
the sinner, but for him who is already righteous and wishes to
remain upon the moral path. The prayers offered are not to
be murmured mechanically nor is the Temple to serve purely
as a place which erases the sinner’s guilt. The Temple’s
function is wider in scope; it is an institution for the dis-

Mendelssohn has incorporatedsemination of moral teachings.
into Qoheleth’s preaching the idea that the Temple is not
only a Beth T’fillah, but also a Beth Midrash.

The second division of prayer deals with service to
It is chiefly concerned with theGod outside the Temple.

fulfillment of vows.
if you do not fulfill

’’Why should your mouth cause sin and 
bring evil to yourself, [as is the case]

AND DO NOT SPEAK IN THE PRESENCE OF

make vows, s:
132 

sin (5:4).
Vows, however, are not the only mainfestation of the

multiply words without due attention lest you be endangered." 
It is better to come to the Temple to learn how

130 (5:1).

to hear is better than to sacrifice, as the prophets admon- 
132

ished Israel at lengk^.’’(4:17)

what you have promised.
THE MALACH, the messenger that comes to claim the charity offering 

133
which you hevoted in public,"(5:5) It is unnecessary to

jince abstinence from vowing does not constitute a
54

"The fear of God should be upon you continually as is
131 fitting for one born of woman who goes to pray before God.
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Nor can man confine his religion to thereligious spirit.

"There is nothing pleasing in fools who chirp

It is necessary that the spirit
as well as the letter of the festival he observed if our
worship is to be acceptable before God. Furthermore, every
thing which is ours may be consecrated to the service of God
who will assist us in this noble enterprise. "He should

do with them as is good in his won eyes.
This

passage sums up Mendelssohn’s attitude toward the whole

of life.

If we

choose the former, God will lend His assistance.

F. Politics
Qoheleth -lived under the yoke of oriental despotism

with its arbitrary justice, its luxurious court, and its
Consequently Qoheleth foundsuppression of the manses.

Ecclesiastes contains many pas-great cause for complaint.
sages which advise the subject about the nature of his duties
to king and offers in addition many bits of practical wisdom.
xt was impossible for Mendelssohn to understand the necesarily
veiled complaints which Qoheleth littered, because our com-

"aturally it wouldmentator attributed the book to Solomon.
not have occurred to Mendelssohn that Solomon should depict

remember that God.. approves of it and gives his consent; for 
He has given him wealth and property and the ability to

He who desires 
136 

to purify himself is assisted by heaven.(5:19)."

God has given us everything we possess; it His 
wish that we use them for good an^iiot for evil.

Temple alone.
Religious responses^ and keep festivals while their hearts 
are not with them."(5:3)
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the miserable condition of his own kingdom. We sha: see
that Mendelssohn has made many mistakes in his interpretations

tes.
handicap of being a Jewish subject of a despot (even though

called '’enlightened") and was perforce careful ±hjs in ex
pressing his own point of view.

The king’s first duty lies in
his

royal functions should he seek his own, personal pleasure.
Elen then the king and his ministers should "eat only for
necessity—in order to increase their strength and power
for the general good."(10:17).
subject matter of the oath of God;
to MHim who setteth up kings to do good with his servants
and people, or was under oath at the

The "Well
born king" whom Qoheleth praises in contrast to the reigning
monarch is one who serves his country first, himself last.

but whether the monarch comports himself properly
in office or whether /he exploits the kingdom for his own
pleasure, his word is all-powerful. "Wherever the king* s

This rule is a very important one for
the peace of the kingdom inasmuch as it is"impossible for
a ruler to be absolutely just in such a manner that he

139
does® nothing but good for all his subjects5(7:19,20).

beginr ing
" 13’

not to break the laws of the kingdom. (8:2)’’

because of his belief in the Solomonic authorship of Ecclesias-
Furthermore, Menddlssohn himself labored under the

; of reign

word and law reaches, he is master"and none can question 
138

his actions.(8:4)

The ruler must"observe the 
whether he finder oath

^dministering to 
to the needs of the kingdom; only after has discharged
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This sad condition is occasioned by the king’s

dependence upon assistants.

state, neither wonder nor be surprised at this sigfet nor
be surprised at the king who takes pleasure in this, accord
ing to your opinion.... Do not blame the king, since in
a state there is one higher that the other and he

the one immediately below him, etc. AND THERE ARE GREAT
ONES ABBVE HIM; that is to say, all the great ones super
intend only those men whom they are immediately set-over,
those next below in rank. For such is the way of administra
tion. Each one has his specified charge and it is impos
sible for him who is highest, the king, to supervise every
particular that is done under his rule... Therefore, be
not astonished if the administration is not highly excel-

Mendelssohn believed in an absolutism
which permitted no rebellion of any kind. In

reign.
The duties of the subjects are no less clearly de

fined.
solute and unquestioning.

one who can judge a king
except God...

The primary obligation of a subject is loyalty, ab- 
"I [Qoheleth] warn and command 

of the people to obey the word of the king, forevery one
he is the ruler of the people and can do as he wishes...Ac-

|the kin^ 
does not supervise everybody in a lower rank, but only

cording to cugpm, there is no
This is an important rule in a kingdom:

fact .^suggests 
extenuating circumstances which would account for an unjust

lent in every particular and is not frea from defect in all 
140

its parts." (5: 7)

"If you see that at times they 

oppress the poor and wrong the just and righteous in a
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that the people be not permitted to judge the king's con

duct, whether good or bad. The king judges the peeple,

not the tot so, the land would have
The first duty of theno rest

subject to the oath of allegianceto the king is adherence
and fealty which is sworn at the coronation ceremony. This
is the purest kind of lyalty, but unfortunately it is the

For fthose who are less idealistic, Mendelssohnrarest.
points out the practical benefits to be derived from remain
ing loyal and submissive. "Should the anger of the ruler
come against you, do not hasten to leave thy place and
flee from him....for a submissive neck and a gentle answer

Even more practical is this bit of wis
dom: "Do not hasten to go from his presence and to leave

he does something not in accord with your
Don't accept the advice of .rebelswishes. in whom an evil

desire against the king is framed. For he
able to do with you as he pleases since he

There is

Mendelssohn’s advice, although practical, is not

particularly inspiring nor does it give cause for great

optimism on the part of the down-trodden masses. It would
be quite against tradition for Mendelssohn to drop the mat-

He, •ter with this melancholy and uninspiring bit of advice.

therefore, offers encouragement and hope to those who suffer

him as soon as

atibne for great offenses and in the end you will allay his 
142

anger(10:4)."

of his people and the supreme might and power.143
none over him except God. (8:3)".

reverse; if this were no- 
141 

from rebellion.(8:2)".

jfhe king] is 
is the ruler
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"Not forever will Wicked rulership exist. There is an
Forappointed time and after that it will he destroyed. /it is contrary to experience and wisdom that many should

he subdued hy one and hearken to his voice when it is
Such a condition

With this comforting assurance
we clese the discussion of Mendelssohn’s attitude toward
government.

not to their own good hut to their hurt.
144

cannot last forever."(8: 9)
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CHAPTER IV

In his int®rduction to the commentary, Mendels

sohn acknowledges the assistance which Ibn Ezra and Rashi

offered him through their commentaries on Ecclesiastes.

He states that wherever Ibn Ezra has given a literal in

terpretation which was good he has quoted him. That Ibn

at-

Rahhi also received careful
consideration, but as we shall see his commentary was not
as acceptable as that of Ibn Ezra because it lacks the Peshat.

A. Mendelssohn and Ibn Ezra.
A word concerning the nature of Ibn Ezra’s com

mentary will suffice for characterization. The commentary
is outstanding chiefly for its grammatical notes and the
lucidity of interpretation. Ibn Ezra, however, frequently
deviates from the Peshat in order to introduce his peculiar
philosophical and astrological notions with the result that
they interfere considerably with the commentary and obscure
the meaning of the text(l. 7:19 et pas.) Although Ibn Ezra

he does not refrain frmmaccepts the Solomonic authorship
noting the presence of several contradictory passages which

This evidences a Peshaticcannot be resolved properly by him.
tendency since he does not resort to Midrashic* interpreta
tions of these passages in order to harmonize them.

Mendelssohn’s Relationship 
to his Predecessors

tempts to resolve the nine contradictions which Ibn Ezra 
146 

discovered in Ecclesiastes.

Ezita was thoroughly studied ahd highly esteemed by Mendels- 
145 sohn is evidenced by the fact that our commentator
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We have already mentioned. Mendelssohn’s acknowledg-

Let us now examine

Both Ibn Ezra and Mendelssohn refer V:1 add

counsel short prayers before God. Mendelssohn quotes Ibn
Ezra at some length and chj

only slightly.

the nature of the high priest's prayer on the Bay of Atonement,
perhaps because his gneration was no longer interested in
the sacrificial cult. Similarly in 5:3 Mendelssohn quotes Ibn
Ezra with only minor changes in discuising the fulfillment
of vows made to God. Mendelssohn again avails himself of
Ibn Ezra's brevity and lucidity in his interpretation of
VII:10. In explaining the passage which exhorts man ikot to
repine over the lost happiness of past days, Mendelssohn quotes
the latter part of Ibn Ezra's interpretation, but rejects
the former part.

Ibn Ezra frequently mentions variant commentaries
In quoting Ibn Ezra's comment on IX: 14and interpretations.

Mendelssohn does not cite the Midrashie interpretation men
tioned by Ibn Ezra and rightly accepts Ibn Ezra's Peshatic

Ibn Exra completes the comment with theinterpretation.

situated in a low valley and the

the two commentaries in orddr to learn the extent and quality 
of this debt.

"over it" (i.e., the city was i 
147 

fortress towered above it).

lanjss the remainder of the comment

However, he omits Ibn Ezra's reference to

ment of his debt to Ibn Ezra for many literal and sensible 

interpretations of Scriptural passages.

definition of the wordjOJ 3/3Ji but Mendelssohn (as he frequently 

does) omits this type of notation. Both Mendelssohn and 
Ibn Ezra are in agreement with Ginsburg on the word D1 fx



-67-

I"bn Ezra st^es that the poor man had not been noticed before

fame.

We have listed here a few of the passages which
have been taken directly from Ibn Ezra's commentary by Mendels
sohn. Many of the interpretations found in Mendelssohn’s
commentary are paraphrased of Ibn Ezra's comments. It is
unnecessary, however, to discuss them at this point since
those passages which are significant to a study of Mendels-

Although Mendelssohn was particulary interested
in the Peshat and unfavorably inclined to the Derash in
interpreting Scrip-drtire, we find that there is little gaam-
matical notation in Mendelssohn's commentary to Eciclesiastes.
This fact stands out in direct contradistinction to the
commentary of Ibn Erra who offers grammatical clues to

Mendelssohn'sunravel the meaning of almost every verse.
process seems to have been one of selection, since most of

Any attempt to demonstratematerial offered by the latter.

his gr a riim a ti cal notes are to be found in Ibn Ezra's comment
ary although they represent but a small fraction of the

Mendelssohn also Quotes Ibn Eara loosely on the 
following verse although the interpretation is not correct.

in the city and implies (by omission of further explanation) 
that henceforth the poor wise man achieved considerable

after the rescue was effected by the wise man he remained
148in indigent circumstances.

sohn's exegesis have already been remarked upon and the 
149 

relationship# between Mendelssohn and Ibn Ezra observed.

The verse, on the other hand, indicates that even
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tain a 'brief discussion of the use which the former made

of the latter’s grammatical knowledge.

Eli:7b is one of the instances in which Mendels

sohn acknowledges his exegetical source by specific mention

The passage in question reads,

Mendelssohn rightly follows Ibn

feminine.

inserted before X:19 is a typical example

notations—although Mendelssohn does not acknowledge his

source.

So also with 11:2.and need not be analyzed at this point.

These examples have been recalled ±n order to stress the

value and Importance which Mendelssohn attached to Ibn Ezra’s

commentary and the frequency with which he quotes or paraphrases

it.
From the foregoing discussion it might be inferred

that Mendelssohn adhered slavishly to Ibn Ezra’s commentary
and thereby failed to offer an original contribution to the

Such inference would be erroneous? for

by Mendelssohn, it is equally clear that our commentator did
On several occasionsnot consider his predecessor infallible.

One such passage is 15; 8b.
by stating that many interpreters have declared that this

Mendelssohn quotes Ibn Ezra for the purpose of refuting him.
Mendelssohn begins his interpretation

study of Ecclesiastes.
although it is evfident that Ibn Ezra was highly esteemed

151This passage has been discussed in detail elsewhere

the relationship between Mendelssohn and Ibn Ezra must con-

Therefore a word of masculine gender must be 
150 DJ-V •

of Mendelssohn's dependence on Ibn Ezra for grammatical

of the name of his authority.

Ezra in stating that the verb is masculine and the last word
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Mendelssohn

contrary to the accents.

Still

another example of Mendelssohn’s independence i>s attestetd to
in 12:2.

of old age the moisture of the eyes "becomes thickened and

it always seems as though the clouds were passing "before

his eyes and the light of the sun is taken away; that is]f

the moisture of the eyes runs continually until it covers

the eyes. ’’ I"bn Ezra rejects this interpretation and understands
the passage to fefer to failing eye-sight in old age which
observes the world in darkness as the clouds darken the

■Mendelssohn’s interpretation was probably suggested tosun.
him by the traditional interpretations which find in the reference
to the "sun”, ’’light”, parts of the anatomy. Modern commentators,

too far-fetched.

According to Ginsburghwhich fading light is characteristic.

Mendelssohn has deviated
from the Peshatic discipline to which he proposed to subject
himself.

However, every instance of difference in opinion between

Mendelssohn and Ibn Ezra does not result in the latter's favor.

the phrase means the approach of old age and a gathering 

storm is symbolically depicted here.

In discussing
AND THE CDOUDS RETURN AFTER THE RAIN, Mendelssohn says: ’’Because

In this instance Mendelssohn accepts an interpretation 

which is mentioned and rejected by Ibn Ezra.

We have already noticed that Mendels
sohn was mistaken in his interpretation of this verse.

152 
passage is not connected with preeeeding one.

flatly contradicts Ibn Ezra's interpretation because it is

however, find both comments unacceptable because they are

( Barton holds that the figure is a carelessly 

drawn metaphor which describes the melancholy of old age, of
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Mendelssohn more

Mendelssohn

One more passage will suffice to demonstrate the

comparing and will throw further light on Mendelssohn’s

Ihn Ezraqualifications as an exegete. The verse is XI:9.
attempts to explain away this recommendatioi

takes the entire verse literally and renderson the other hand,
The sum and substance of thean adequate interpretation: "

matter is that your duty is made up of fear> love, and cheer
fulness.. .nor is humiliation and fasting ...more acceptable than

lation and. with a perfect heart.
cheerful, oh youth, in your childhood, for those afe the days

Similarly Ion Ezra’s comment 
to the first half of this verse is erroneous.

cheerfulness... provided your cheerfulness is under due regu-
The meaning here is: Be

of cheerfulness.... You may walk in the ways of Jour heart 
and the satisfaction of your eyes without being guilty of sin,

>n ■ 
15! 

by regarding it as an ironical observation..
to enjoy life 
>5

Mendelssohn,

difference between the commentaries of the two men whom we are

if you ever remember and forget not that God will bring you 

into judgment concerning all these things." This interpretation 
is lucid and does not distorj the text. ^Ginsburg makes the

does not accept the translation of metaphysics for the phrase

but translates, "pleasant, graceful" and refers 
154

it to Qhoheleth’s style.

Were this the case, it would reflect sa^y on the progress 

of exegesis during the intervening centuries. That Mendels-
• improved upon his. forerunners'll 1:10b uses the phrase'll' ? 

which Ibn Ezra, interprets as the name of a commentary on the 

book 5 ~yS>Ot which no longer exists.

correctly states that the phrase means "words of truth, written 
153 

correctly—i.e., sweetly."
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He has accepted that which he considered correct and has
rejected that which, in his opinion, was erroneous. On
some occasions Mendelssohn's judgment is to be criticized ad-

B. Rashi

It is a rare occurrence to find any Biblical exegetical

work written by a Jewish author later than the twelfth century

who does not quote Rashi. Mendelsssohn forms no exdeption

to this rule, for throughout his commentary he shows evidence

of having read Rashi with great care. Quotations of Rashi

by our commentator are faiily numerous and in most instances

In 3:17 Mendels-•^endelssohn has exercised sound judgement.

Rashi impliessohn quotes Rashi with but slight changes.

Mendelssohn, however, states that immortalityworld-to-come.

verse.

Mendelssohn drew freely from the this veritable mine of 

information, but never does he fall into slavish adherence.

is mo/st innocent and natural—during dhildhood. (

These passages conclude our study of the relation
ship between Mendelssohn and Ibn Ezra.

same comment: We must enjoy life here but with reference to 

a future bar of judgment and cultivate cheerfulness when it 
4  . ■  ... 156

that this verse alludes to retribution in the next world 
and Ibn Ezra states that the word/’^-is a hint concerning the

versely, but, on the whole, it may be said that his commentary 

evidences a aareful and correct discrimination.

and supet^mundane retribution are definitely stated in this
Ginsburg upholds Mendelssohn's contention^ Modern 

critics admit that this is the meaning of the passage but
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Mendelssohn has

Mendelssohn quotes Rash! in part, but Rashi refers the verse
to the stfcudy of the Torah. Mendelssohn, on the other hand,

more literal interpretation and shows the relationship

between this passage and the precedding and following ones,

which discuss the problem of unjust government. Ginsburg

confirms Mendelssohn's interpretation by stating that the

miserable condition of the country is caused by profligate

ruless. So also Barton, who once again ascribes the passage

to the glossator.

Rahhi’s commentary was less useful that Ibn Ezra’s

because of the formerSs tendency to the Midrashic interpretation.

The unorthodox statements of the text offered little difficulty

to the "light of the exile." he merely found in them historical

allusions, exhortations to study Torah, and the like. Mendels

sohn carefully avoided these Interpretations and sought only

instances could be adduced, but so frequent arethe Peshat.

the illustrations that we need list nothing more than the passages:
Particularly striking are 11:3; V:3,VII:10; IV:15: 111:4.

In all these passages (and many more) Rashi hasand IX:8.

solved the textual problems by offering a Midrashic interpretation.

Mendelsssohn stoutly refused ho be led astray; he chose the

more

which followed.

difficult path ef the Peshat, but in the end was rewarded 

for his commentary is immeasurably superior to Rashi's and 

provided an example of literal exegesis for the generations

157 
attribute it to the Chasid glossator.

retained Rashi to good advantage and has improved upon him, 

although he did not recognize the hand of a glossator.

Mendelssohn's ability to use Rashi properly is 

best exemplified in his adaptation of Rahhi’s comment to X:18.

has a
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found in the Hebrew Union College Annual, Vol. VI.

2. Jewish Encyclopedia, (XII Vo----,,
Vol. VIII, Art. Mendelssohn, Moses, 
Margolis, Max L. and Marx, Alexande: Jewish People; Philadelphia, 1927. 
Graetz, op.cit., V,292 gives August 1’

icy. ,111,192. The dates of Publication are: Genesis,1780; 
, 1781; Leviticus, 1782; Numbers, Deuteronomy, 1783.

__ __ Berlin. The commentators are: Genesis--Mendelssohn 
(first Parasha) and Dubno. Exothis—Mendelssohn with gram-
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23. Jew.Ency., VIII,483
24. Ibid., VIII, 483

26. Jew. Ency., art. Bible Exegesis; III, 172-3

28. Graetz, op. cit., V,372.
29. Jew. Encyc., VIII,484.
30. See note 27.
31. Englander, opl cit., 334.
-332.Ibid., 334
33. Ibid., 332
34. Hamesh Megilot; Introduction to Eccl., p. y"j*.par.
35. Ibid.,

36. Ibid.,

3.

38. Ibid.,

39. Ibid.,

40. Ibid.,

41. Ibid. par. 2.

42. Pages 44-45

 1

27. Englander, 
Jew. Ency. 
correct. 1

Biurists ends with the 
:20 parts, 1833-37).

25. The period of the Mendelssohnian : 
Bible published by Moses Landau (,

the 613 commandments.
"o b, par. 3.

*3 "b, par. 4.

/) a, par. 4.

Leviticus—Wessely with remarks 
Numbers—Jaroslav 
•-Homberg and 
sit. 333

matical material by Bubno.   
by Mendelssohn when the latter differed. 1 
and others who are net known. Deuteronomy-- 
others who are not known. Englander, op.c:

a, par. 2.
"3 b, par. 2

37. Ibid., ‘(*0 b, par. 3. Mendelssohn also cites Rahil's 
translation of Gen. 32:4 in which is changed

op. cit. 334, note 13. 
, 111,172 gives the date, 1773. Englander is
The of my edition,

„ Wien, A818’ begins:
/p /ypo 

The year T’kal is 1770. V
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44. Hamesh Megilot; In trod, to Eccl., '■> a, par. 2.

47. Ibid. , i n J®c,

49. Hamesh Megilot; Introd, to Eccl., p

50.

56.

Aar<
Ecc^

•etation of this 
ites the passage

and 
the

43. VII:3 ■ 
vs. II

>cgetical Commentary
, 1909. In the
is, vol. 25. judtiun l°co-

poor.
* the

53. Rashi: ”1 was king but am not now."

54. Ibn Ezra does not discuss the problem raised by I WAS.

Rage ^-0, cd^o

51. A modification of this statement will be found below.

55. Mendelssohn’s interpn 
His explanation isola' 
text.

he was foj 
. "I am Q- 

was Kii 
Lized tl

vs. VII:9; 1:18 vs. 
::2; VI:8 vs. 11:13;

passage is very ] 
from the rest of

46. Barton, Geroge Aaron, A Critical and Exegetical Commentary 
on The Book 6f Ecclesiastes; New York, 
International Critical Commentary Series

^(6. /o^-

XI:10; V:17 vs. VII:2; VIII:15 
IV:2 vs. IX:4; IX:10 vs. 111:17.

p.6*.

52. Targum: Because of Solomonon’s sins he was forced to 
wander throughout the world, saying, "I am Qoheleth whose 
name was formerly called Solomon, who was King over 
Israel in Jerusalem."- The Targum realized that not every
thing in this book could refer to Solomon's reign ’ 
therefore uses the figure of Solomon# speaking in 
spirit of prophecy (182, et. pas.) In this respect the 
Targum scores over Mendelssohn, altho it is possible that 
Mendelssohn, whose aim was Peshat, rejected this circum
vention of the problem.

45. Ginsburg, Christian D., Coheleth, commonly called The
Rook of Ecclesiastes: Translated from the Original Hebrew, 
with a Commentary, Historical and Critical. London, 1861.

Ginsburg, op.cit., cogently asks: If the use of "one 
thousand women" refers to Solomon's wives, what specific 
meaning can we attatch to "one thousand men." If, however, 
the latter phrase refers to the male sex in general, 
why should not the former refer to the female sex in 
general?

48. Ibn Ezra on VII:3 says that one of the commentators 
explained the contradictions by saying that QBHELETH 
means an "assembly" of the disciples of Solomon and their 
different opinions are recorded in this book. This com
mentator was correct in the sense that many opinions are 
found in this book which did not emandte from Qhoheleth, 
but from glossators seeking to make the book more orthodox.

. fa, par. 2
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58. Barton, op. cit., p.21

So also Michaelis (1751), Bishop Lowth (1753),

63.

64.

65. "words".

66.

67.

68.

69. Barton renders

70. Barton, op. cit., in loc.

!S

L

; and disappointing"—Barton, 
’fers a warm assurance to

in stating 
Lm 68:29.

59. Ibid., p.21. S: 
Eichhorn (1779).

'S
strong argument

i." However, there is 
ons.

ISVIII:

transitively, 
incorrect.
/ If it

"occupies 
translate

Ginsburg translates 
with both Ibn Ezra and

So a  
but his arguments are untens

T?? , "words". In this he disagrees 
Mendelssohn who are correct.

JO' is neuter, like 
ley interpret it, i

Ibn Ezra's comment: Some interpret 
"waayying others" like *---- 4—
were as th<

for both

also Barton and Ginsburg. Preston supports Kerf^lssohn 
his arguments are untenable.

61. So also the Zohar to 111:19 which Mendelssohn quotes in 
his introduction. See page .

Qoheleth’s thought is "chilling 
op. cit., p.50. Mendelssohn ofl 
the righteous.

i refuting 
i:18,19; V 
p.245-53.

57. An interesting passage is 11:19. Mendelssohn says that 
Qoheleth did not wish to reveal the thing in a curse and 
therefore leaves the matter in doubt: as though he did 
not know whether his son was to be a wise man or a fool. 
Mendelssohn is evidently under the spell of the Targum 
which continually refers to Solomon as one speaking with 
the spirit of prophecy. See note 52.

60. The verses which are of primary importance in 
Solomonic authorship are 1:12; 1:16; 11:7; II. 
2-9; X:16-19. This is Ginsburg's analysis, ] 
Barton differs, but not considerably.

72. Jewish Publication Society of America, The Holy Scripture: 
According to the Masoretic Text, etc. Philadelphia, ±917’.’

71. Ibn Ezra, in loc.
Ginsburg translates, "xo Mirth, I said, Thou actest 
foolishly."

62. Ginsburg, op. cit., p.16,17.
Barton, op. cit., p.50

So Ginsburg and Barton although Ginsburg is wrong : 
that is never used transitively; cf. Psali

Ibn Ezra: "There is more might and strength to wisdom than 
the might of many rulers."

7 , rfcut this is _ 
T/’/ (Dt.25:18). 
.t would be
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"Bi

77.

I

r, and. 
:r the

12 a.
turned L folly, 
.s very poor.

75. Preston, Theodore 
Version of The ~ 
London, 1845.

; to the Qeri: "He who is
.s

joined by body and 
is an assurance to all

81. The remainder 
because of 
world."

a Mem Before 
; for

-s with both Mendelssohn and Ginsburg. 
'But an advantage to a country on the i
..e.) an agricultural land." Thereb;
that despite all the disadvantages <

it in the

73. Mendelssohp
^0/^3 A happiness from madi done with wisdom."

means "panting with exhaustion" (so Ginsburg 
’ refer® to the time aftei 

upon rising the sun is refreshed.
it mean "panting from haste and eagerness."

He inserts a Mem 1 
back from looking

Lly, eaen though they are 
;ry poor.

. He 
whole 

)y making 
of a 

long

78. This is Barton’s translation. Ginsburg's is the same except 
that he dees not put the sentence into the interrogative 
form, but begins, "No one knoweth..." Ginsburg notes that 

Y3/' is interrogative and frequently is used for 
emphatic denial.

>p The Hebrew Text, and a Latin 
)lomon, called Ecclesiastes, etc.

76. Page 24-25

.....
Barton) and therefore would 
sun has set, since------- ‘-J
Mendelssohn takes i.  
In this he is wrong.

i mistranslates ;
and reads, "I ' 

i’rom madness and
This is

jre , J D 
Book of So. 
page 3

80. Ginsburg accepts the Ketib and translates: "Who is excepted? 
To all the living there is hope..." In this he follows 
Mendelssohn's analysis of the accentuation, altho his 
translation of-jn?' rtt is more appropriate. Barton states 
that the Ketib does not fit the context, in which he is 
incorrect judging by Ginsburg's translation and critical 
note. Barton translates: "For whoever is joined to all 
the living, there is hope (for him)...." This is simple 
and fits the context.

79. According     _ 
soul or is made up of (two) parts 
the living...." This is wrong.

' of. this verse has occasioned difficulty 
which Mendelssohn translates "fthiy 

Ginsburg translates, "eternity." So also Ibn 
Ezra with some slight deviation. Rashi translates, "wis
dom of the world...but GooT^very one only a little so that 
man might not know all the work of God." This compares 
favorably with Barton who reads 0 7.T> "ignorance." 
Rashi says the word is written defectively, signifying 
"hidden."

74. Barton diffe:
translates, "But an advantage to a countr;- 
is a king—(i.e.) an agricultural land." 
Qoheleth say that despite all the disadvan', 
monarchy, it is the best form of government 
run for an agricultural country.

, an
) ai
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81a.

Mendelssohn is correct in this reference.

84. Barton gives a full analysis.

My authority is Barton, in loc.

;W-

93. Barton; in loc.

Rahhi renders it "hips", reading .

82. Psalm 139;2.

mistranslates
man" and means:"Thii

w „„  or and should be absi
So also Ginsburg). Mendelssohn trans

ng// . Ginsburg and 
definition although Ginsburg 
Is translation.

1, but states that only 
helps him.

89. Driver,
2 vol.

91. Delitzsch, Franz (Das Buch Koheleth) and Wright, C.H.H.
(Ecclesiastes). My authority is barton, in loc.

sclesiastes in Kittel, R., Biblia Hebraica, 
~  in loc.

7>, ;s Is 
iorbed in."

,.e., no 
"furlough"

"to fall sick"
and the other helps him. ■“en-

i if two people become siak, they 
This is unwarranted.

'g quotes Ibn Ezra in spp- 
but apparently has misunder-

Rashi derives if from 
' In this he is wrong. The 
■y of other Lamed-He verbs ,,7//^

87. Rashi uses the wer# /I 1 to define 
Barton agree with “endelssohn's d< 
retains the literal meaning in hi!

88. Ibn Ezra defines fd-J 1 

one person becomes ill ( 
delssohn says that even 
can help each other.

, S.R.; Briggs, Charles A. 
:xicon of the Old Testament;

First edition, 1906. My Edition 
)28.

85. Ibn Ezra, "thoughts of wind", 
which means "to break." " 
wor^ follows, tl^e analog;

86. Ginsburg and Barton. Ginsburg 
port of his own translation, 1 
stood him.

83. Brown, Francis; Driver, 
A Hebrew and English Le: 
Oxford University Press, 
is the Impression of 192i

S.R. ,Ec<--------
S tu t tgart, 19257

90. Barton and Ginsburg translate, "v^ilth." Ibn Ezra mentions 
commentators who translate as Mendelssohn does. He 
himsiif prefers to-translate, "clothing or merchandise", 
in contrast to r03 "meney." is used in the
sense of wealth in Is. LX;5; Psalm XKXVII:16; I Chr.XXIX:16.

94. Barton; in loc. Mendelssohn r 
which should be read, "every 1 
what every man is destined fo: 
(Barton; in loc.

92. Mendelssohn, however, errs in his interpretation of
• Mendelssohn reads it: "reseue"; i 

one can escape his doom. The word really means 1 
(so Ginsburg and Barton) and refers to the fact that no 
foreign mercenary could obtain a discharfld while his 
employer was at war. V
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1

95.

96.

98. So Ginsburg and barton.

101. See note 104

I

SB?-.
97.

"sadness." Barton, however, 
Mendelssohn translates,

Momenta]
> w: 
slusii

perfection of man." J.P.S. 
thing: "This is the whole

99. The glosses of the Bhokaia 
for most of the confusion whic) 
of the text.

md Ginsburg differ, 
s same.

also interpret this verse to refer 
. Rahsi, however, interprets 7)Hl} 

'.If", but as
1 In this 
iretation 
.ions in the

Barton ai 
much the

charity
> "as bein^ 
.ng depriv< 
is wrong.

OR I

largely 1 
itactical pr< 
■r much assis

Rashi translates 
and increase more 
interpretation is : 
understood the syn' 
Ezra does not offe]

glossator are responsible 
which has resulted from a study

lates:"this is the root and 
says substantially the same 
of man."

103. Ginsburg 
takes it   
"boiling wrath."

translates OYj /’sadness." Baj 
to mean "vexation." Mendelssohn 

See pages 12,13.

! providence. 
r dis-

swers of comprehen- 
,   ihoheleth has 

concluded that we cannot fathom God’s ways by observing 
mundane phenomena. We must fufcn to the spper-mundane 
world if we wish to be successful in our attempt to com
prehend the universe.

100. Driver, S.R., An Introduction to the Literature of the 
Old Testament. New York, 1931. p. ’4*72.

102. Mendelssohn’s commentary is incorrect at several points. 
He unites VIII:15 with 16. In this he is wnong: verse 
15 marks the conclusion of a discussion on the results of 
righteousness (¥111:10-15). This verse sums up the results 
of Qoheleth's inverstigation: Since the righteous and 
the wicked meet with a like fate, it is best that we eat, 
drink, and rejoice. So Barton and Ginsburg.
V;16 begins a new section which describes man’s inability 
to acquire knowledge (VIII:16-IX: 1). v. 16 is the protasis, 
17 is the apodosis of afthought which states that man 
cannot fathom the mysterious deal^in^ 06 divine 
So Barton and Ginsburg. Qoheleth is thoroughly 
illusioned and sceptical about man’s powers of c 
sion, whereas Mendelssohn states that QI

The sense, however, is 

odx/? W r 
than is sufficient.  

Midrashic, he seems to 
’oblems of the text, 
.stance on this verse.

—they multiply 
Although Rashi’s 

have 
Ibn

Rashi and Ibn Ezra also interpret thi« 
to charity donations. Rahsi, however, 
not "as being in need of charity yourself", but 
being deprived of the ability to give charity." 
he is wrong. Ibn Ezra also errs in his interpn 
of SEVEN OR EIGHT. He finds esoteric implicate 
use of these numbers.
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This verse Intel

106.

statement of

109. No modern critics find any reference to immortality here.

111.

to walk before the living 
as t;

rings. 
rerse, 

agree with Mendelsr  „ .  
.s cheerfulness to faith in the deity.

if we
v. 18 

r definite 
leads to

:rrupts the the 
’ harmony withlought

l the context."
105. Barton; in loc. ... 

and the idea is "entirely out of 
It is a gloss.

passage can be interpreted only this way 
watch its rolp in the development of the text, 
is a weak sta'ement of this belief; v. 20 a very 
one. v. 19 serves to connect the passages and j 
a natural climax.

(1701) 
is a f 
world:

Barton
: has the poor man 
by knowing how
"his fellow- 

before 'X?/' and reads: 
man of er him who knoweth

110. Barton, p.23,cites Yeard, A Paraphrase upon Ecclesiastes 
' ' ’.), Herder; Eichhorn who state that Ecclesiastes'

dialogue betweeSi a refined sensualist and a sensual 
Lling. Others regard it as a book expressing 

various moods of the same author.

112. 6:8. Mendelssohn’s interpretation is very poor. He 
supposses that fit means "against life," and that
the poor, wise man is always at odds by denying himself 
physical pleasures in order to acquire wisdom. 
Interprets the verse: "What advantage ’ 
wxsk man who has got on in the world 1 , 
to walk prudently and successfully, before 1 
men." Ginsburg supplies / P before "X?/ 
What [advantage hath} the poor man ofsr him 
to walk before the living. Mendelssohn has erred serious
ly in reading y'}/' as though it were yyi'p and making

is the opposite of ,

107. This passage can be interpreted only 
i in the development of 
.ment of this belief; v<

VI:1,2. Mendelssohn's reading of the text is excel
lent. He understands by , not "foreigner",
but (r\rifi IK-3' K> • ^his agrees with the reading
of Ginsburg, Barton. It has been interpreted variously 
as "foreigner,""bandit," etc., all of which are wrong, i 
Rahhi understands ‘OOJ to mean A'lA'X r'*? who / ?
shall take the property to give charity away I / ‘

104. Barton ascribes this verse to the Chokma glossator.
This passage gives two gnomic sayings. In the inter
pretation of the meaning of the verse, however,
Barton and Ginsburg agree with Mendelssohn except that 
neither ascribes thii ’ " ' ~

108. Barton, in loo.: 111:22 is the concluding 
111:16-22 which discusses human oppression and injustice. 
IV:l-3 is part of IV:1-12 which deals with man’s inhuman
ity to man.
Ginsburg's division reads III:1-V;19 and is entitled, 
The vanity of industry and the necessity to serve God 
acceptably.
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I

116. Driver, S.R., op.cit. p.472.

117.

118. Ginsburg and Barton agree with Mendelssohn.

as tl 
are gloss 
the bodk 
13,14).

Barton views this
The following verses 

’ ses
(XII:

pre-ordained
  s despaired be

en of his property remained

it an adjective .whereas it is an attributive participle. 
Mendelssohn's reading is taken from Ibn Ezra.

i critics agree with Mendelssohn. Barton: "Qoheleth, 
Hebrew, believes that this £he lack of permanent 

would not be the order of life, if God had not 
L it." Mendelssohn's commentary on 11:14, 111:19^

oPO'VPD is an insertion.
;he last passage in the book.

ises from the hand of late editor who praiss
: (XII:9-12) and the Chaiid's final gloss C

terpreting the word , 
; desire" (Barton and Gins- 
.t ii is better to take those

113. Mendelssohn again errs in int< 
which here means "wandering ’ 
burg). Qbheleth states tha1 
pleasure are present than to seek those which may be 
found in the future.

114. THIS ALSO IS VANITY refers td (>9j

115. Ginsburg correctly states that the passage emphasizes 
the vanity of wisdom which does not even lift us above 
the simple fish. Barton's comment is to the same ef
fect although not as clear.

122. Modern 
as a In 
values]  
ordained it.

121. There is no reference in the text to a ] 
decree. Qoheleth simply states that he 
cause the future dispositi' 
unknown to him.

120. Qhoheleth implies that even the fear of God is predeter
mined. The rabbinical statement, "Everything is in 
the power of Heaven except the Fear of -heaven" is quoted 
by Mendelssohn. Mendelssohn accepts the rabbinical 
statement and must therefore reject this passage. He 
attributed the passage to the "objector".

119. Mendelssohn's interpretation is superior to any com
mentary which I have read insofar as intelligifeilty 
and consistency with the text are concerned. Ginsburg: 
God recalleth what is past; this refers to the cycle 
in nature. This adds no new development to the text. 
Barton: God shall seek that which is driven away. This 
is obscure but evidently refers to the cycle of nature. 
Rashi: God avenges the persecuted. This is nonsensical. 
Ibn Ezra: All God's actions are on one path; i.e., He 
is consistent. This forces the text.
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1

ttivel;
the i

i ought 
bates:
>y
the

as-
The 
wicked-

slssohn uses the words 
____ _  Ibn Ezra’s commentary.-Ezra express the point of vie commentary.

VI:10 has high exegeticj excellent as an ex mple 
to understand and explain a text, comment to the next verse is very 
has missed the point of Qbheleth's says that man is so powerless agai: futile even to discuss the .problem

124. Mendelssohn’s commentary has entirely missed the point of the passage. The verse reiterates Qoheleth's pessimism concerning the value of wisdom. That which was far from his understanding of the moral government 
of the universe before he attained wisdom remained far after he had acquired it. So Ginsburg,who trans
lates: "Far remaineth that which was Far, and deep, 
deep I who can find it out? This agrees with the th< of VIII:17. Barton agrees with Ginsburg. He transit 
"Far off is that which exists....’’ and understands b; 
"that which exists',' the "true inwardness of things, ' 
reality below all changing phenomena."

123. Ginsburg agrees with Mendelssohn. Mendelssohn's lengthy 
explanation leads us to suspect that he is expressing his own point of wiew more than Qoheleth's.Barton regards this verse as an interpolation of the Chasid glossator, perhaps intending to show that the 
harem (see the proceeding verse) was one of man's de
vices. Mendelssohn uses the words whichare found in Ibn Ezra's commentary.- Both Rashi andIbn Ezra express the point of view found in Mendelssohn's

126. Mendelssohn reads this passage interrogatively. His 
translation reads: "....And why should the wicked not 
have happiness and length of days which is onl^y are. 
'as a shadow' which vanishes and passes away, 'because 
he does not fear Godl"' If read as a statement of fact this

) has high exegetical value. Particularly 6:10 is .lent as an ex mple of our commentator's ability. Unfortunately the
r poor. Mendelssohn 
s remark. Qoheleth inst God that ii is:m.

125. Mendelssohn translates: "To know that the cause of I 
wickedness is folly and of madness, ignorance." This I violate^ the word order and misconstrues the meaning of I 

which it takes to mean "toMcnow the danse of." I 
Ginsburg understand hi , and />////» to be

used "metonymically for origin, source, or cause of these evils" and translates: "in order to know the cause 
of wickedness, vice, and mad folly." This translation although superior to Mendelssohn's,does not translate 
the last phrase of the passage correctly. Barton trans
lates: "To know that wickedness is foolishness; and folly, madness." This knowledge constitutes the results 
of Qoheleth's experiments—it is all that he could cert in concerning the nature of ultimate realtiy. 
J.P.S. has rendered this passage happily; "To know 
ness to be folly, ignorance to be madness.
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judg-

to

as

128. See ?age 12.

J

ire of speech 
.e is wrong.

i v.4 and theee- 
.es it to ]

Mend<

:es 
rand,

'3 holds that 
inning may cause 
-- “lalize at the

i that it\well 
translation of v.13

;ops 
7/0 

takes the 
His trans 
perity, 
of adve 
well

’ pinA, according to Mendelssoh" is God; 
interpreted it is "man." The meaning 

i that man cannot tell the future.interpret it in this manner. p-J1DP3 r » with the phrase/Jj.
ive or occasion of the action*,and should 
" (so Ginshurg and Bartbnn.)

129. Mendelssohn follows Ihn Ezra. Ginsburg 
refers to a reproof, which at the beginning may ci 
one to rebel, but the value of which we realize a' 
end. Ginsburg's interpretation is unwarranted.

130. Ginsburg draws a distinction between THY MOUTH and THY 
HEART, referring the former to words and the latter 
to thoughts. This distinction is a good one, but unneces
sary. 
Barton holds that the verse anticipates fore refers to vows. Mendelssohn applies it to prayer, 
in which view he is supported by Ginsburg. Mendels
sohn is probably correct. His source is Ibn Ezra.

verse contradicts verse 12 which says 
with the wicked man. Mendelssohn's ti harmonizes the two statements. Ginsburg makes no 
effort to resolve the contradiction beyond stating 
that. v. 12 holds good if there is no future bar of , ment. Barton ascribes both verses to the Chasid 
glossator and simply states that "this (y.igj seems 
contradict vs. 12." Preston points out that Mendels 
sohn is the only commentator to read this verse inter
rogatively. -altho the Hebrew lacks any indication of interrogation, it must be admitted that Mendelssohn’s explanation gives these verses more chherence than the 
interpretations of the other commentators. However, the idea that happiness resulting from evil iss only 
a test for the moral qualities of the individual is nowhere stated in Ecclesiastes.

try on this verse may be challenged
He understands to mean
.stance, that is: as though the ilationship i 

the

127. Mendelssohn’s commentaa on almost every word, 
contemplation from a dii object had no direct relationship with the observer. 
He stops at which has the ethnach and take7 as the object. Ginsbutg, on the other hs 

le remainder of the passage as. the vbject of 
islation is preferable: "In the day of pres- ba thenefore in prosperity, and in the day i/ersity consider that God hath also made this t 

as that..." The antecedent of 
whereas properly i of the passage is 
Ginsburg and Barton 
Mendelssohn translates 
It really gives the rnoti’ be translated, "so that"

131. Ginsburg holds that GUARD THY FEET is a figur< 
teaching us to lead a moral life. In this he
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Mendelssohn’s interpretation is confirmed by Barton.

134.

/135. So Ginsburg.

iretation was taken from either Ibn Ezra or 
The evidence points to the latter source.

['ft , perhaps, "no fixed will?
136. Mendelssohn quotes Ibn Ezra.
137. Mendelssohn translates this verse according 

cents. Ivj has the Zakeph Katon and must 
from -zip* • He therfDne trtanHates: "I to observe the king’s word; “
the word of the oath to God*" 
wrong on the meaning of • 
with to mean "especially 1
or "even"on account of". This cli. ~ .
for obedience: the oath of allegiance taken by the people.

>hn trans
h? hai

the

to the ac
he separated

. (advise thee7(thjF/ prince (fulfilleth7 
" Mendelssohn is entirely

It is to be taken 
because of" (so Ginsburg) 
Lause gives the reason

This interp: 
the Talmud.

132. Ginsburg again disagrees with Mendelssohn. He takes 
as an adjective of comparison and translates:"For it is nearer to obey than to offer the sacrifice 

of the disobedient." Barton takes it as an infinitive used as the subject and translates it in accordance with Mendelssohn.
The last clause of the passage is entirely misunderstood by Ginsburg who translates: "For they who obey 
know not to do evil," thus interpretingY/wj (’P/'as the antecedent of ^'73/*. However, is the
antecedent and the word "except" must be inserted by 
emending to . So Barton. Kashi
and Ibn Ezra as well as Mendelssohn agree with the 
modern commentators altho they do not emend the text.

•etation of pQ? 6/) 0 . He understands its punishment upon thyself." 
l interpretation and offers .on.

138. Mendelssohn follwos Ibn Ezra and the Targum in translating 
as J3'?/7 Rashi reads it preoperly,

nQX ."inasmuch." Ginsburg and Barton concur 
in Rashi’s translation. Mendelssohn’s translation makes 
this verse a needless repetition of 3b, whereas it really 
shows the teason for the preceding passage.

133. Mendelssohn rejects the interpre 
as meaning "to afflict thyself", 
meaning as "to bring evil pw ‘ 
Ginsburg adopjs the rejected ii a more acceptable translate 
The word -ycjyyis mistranslated by Mendelssohn; he follows 
Rashi and -ise's it as a synonym. Ginsburg, <Barton,
and Ibn Ezra find in it a reference to a celestial being. Ginsburg takes it to the angel who presides over the 
altar; -^arton thinks it is "God" since the Greek and 
Syriac read "God" here. Mendelssohn's interpretation 
is mentioned by both Ginsburg and Baron and is rejected.
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’'to his own hurt." Bendels-

145. See the Introduction.

146. Ihn Ezra’s commentary to VII:3

147. Preston, Barton,and J^P.S. translate "against it."

148. Ginsburg and Barton.

trans;
Is.

recti 
ru] 
of

)me minor ]
" purpos 

howeve:
ie word 1

that one should obey
commands do not makeHe misunderstanc

oath in which God’s name is us<

to VfTT?8
the'^cEegre<
The excellin general  telligent man knows.

lK"do not even stand 
add much 
islation is 

tashi, but is more specific.

says: '
! of a 

ry consii 
, not in

141. Rashi states
far as their  . . .
oath of obedience to God.
which means an 
an oath to God.
For critical interpretation of this passage see note 137.

3, and 1 
sctive { 
>urg ant 

ir

the king only as 
us transgress the .

ids
sed, not

142. This translation is correct.
143. Ginsburgh translates .

up because of an evil word." This does not « 
to the preceding clause. Mendelssohn’s trans 
superior. He fol

j clause. 
illows Rack

144. Rashi translates i? Yi! , " 
sohn’s translation is correct.

139. Mendelssohn states a similar thought in his commentary 3j in which he says: "Do» not try to ascertain se of excellence of a government by its details, 
.lence of a country consists in its entire state, il administration, not in detail, as any in- 
’ man knows."

140. Mendelssohn’s explanation has much to recommend^ it, but 
it is erroneous in some minor points. The wordgpD is translated as "will" or "purpose", following the Targum, hahis, and Ibn Ezra who, however, use "God" as the 
subjective genitive. The word here means "matter"(so 
Ginsburg and Barton).is translated "astonished, surprised" by Mendelssohn in which meaning Barton concurs. Ginsburg renders it "struck by fear","alarmed" but there is no 
need for this translation. It is used in the sense of "astonish" in Is. XIII:8; XXIX:9; Jer. IV:9; Psalm XLVIII:6. 
Mendelssohn breakes ubith the Targum, Rashi, and Ibn 
Ezra in interpreting FOR ONE HIGHER THAN THE HIGH WATCHETH, 
AND THERE ARE HIGHER THAN THEY. The traditional interpretation referred the passage to God. Mendelssohn’s interpretation is in accordance with modern commentators. 
He ascribes this verse to an earthly system of govern
ment. Ginsburg says that it is a system of checks making for moral government. Mendelssohn has more cor- 

;ly stated that this system is responsible for cnr- 
ipt government. Barton sees in this verse a description 
’ the Satrapial system which impoverished the masses.



150. So also Preston, who as usual agrees with Mendelssohn.

151. Pages 21-22.

152. Ihn Ezra in particular.

155. So also Rashi.

168746

are 
smblances 

id Ibn Ezra, 
be no
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149. 4:4,5,6; 5:18; 6:8,11,26; 7:28; 9:11; 10:1; 12:3 e' typical passages which illustrate the strong reseml in though^nd language lbwtween Mendelssohn and So evident is the sesemblance that there can b< 
doubt that Mendelssohn used Ibn Ezas.

156. Barton excluded the lai grounds that it to harmonize 9a
157. Baron, in loc.

A

154. So also Barton and Ginsburg.

itter half of the verse on the 
is a gloss; it become unnecessary 
with 9b.

153. Barton: "He wrote uprightly words of truth’} he never 
sacrificed matter to form. The editor's apology for 
some of the statements in Ecclesiastes is stated in 
this verse. Ginsburg: He wrote "frankly”.


