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DIGEST/INJBODVCTION 

•And it shall cone to pass in the end of days, 
That the 1MJUntairi of the Lord's house shall be 
established as the top of th• .at.antains, 
And shall be exalted above the hills; 
and all nations shall flo. unto it. 
And · aany peoples shall go and say: 
•conie ye, and let us go up to the .auntain of the 
Lord, 
To the house of the God of Jacob; 
He will teach us of His ways, 
And we will walk in His paths.' 
For out of Zion shall go forth the law, 
And the word of the Lord fro. Jerusalefll. 
HR shall Judv• betldeen the nations, 
And shall decide for aany peoplesl 
Thew shall beat their s...ards into plowshar1P1S, 
And their spears into prunin9 hook•I 
Nation shall not lift up 5'11CW'd against nation, 
Neither shall tha\I wage war anymore.• 

<Isaiah 2:1-4> 

What will btt in the end of days? When will it co111e? 

What will transpire? These are questions which Judaism has 

been asking since the United Kingdom was divided into those 

of Judah and Israel in 928 B. C.E., and sti 11 asks even today. 

There are many different traditions which acco•panw the 

traditional belief in f'lessianic fulfillment. It was not 

until the advent of Reform Judaisia, however, that there was a 

clear break from those traditional views. 

Judais.• exa.ines th• evolution of this aspect of Refer• io 
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America, using Refor11 prayerbooks and the writings of leading 

thinkers. Since this was a 11ajor break frOftl 

Traditional Judaism, the first chapter deals with the 

tradi tional beliefs concerning the ,..ess i ah and the advent of 

the f'lessiani c Age. 

The s econd chapter discusses the v iews of Isaac Mayer 

Wise. His unique form of patriotism and how it ~anifested 

·itself with respect to the quest i on of l"lessianic fulfill11ent 

will be addressed, as well as how he v iewed 1'1inha9 Anlerica. as 

a way to serv e the entire Ar.erican Jewish CCMNIM.lnity . 

Chapter Three pr esents the v iews of Davi d Einhorn as 

e xpressed th r ough his prayerbook Olath Tamid. The uniquely 

i nsp i ring words of Einhorn' s oratory replaced many 

trad i tional prayers. The new prayers which Einhorn wrote 

emphasized the unique character ot Israel and attetnpted to 

show that each indi v idual had a role in Israel' s Mission to 

bring about the l"lessian i c Age. 

The ~h chapter deals with The Central Conference of -,._rican Rabbis, Kaufmann Kohler and the develoPIM!nt of the 

Union Praverbook. The influence of David Einhorn is felt in 

the Union Prawerbook, to a great e x tent through the work of 

his son-in-law and disciple Kauf•ann Kohler. 

will ex .. ine the eff•cts of a unifi•d prawerbook on a growing 

R•for• Jewish COIMM.lnitv in A .. rica, and th• influences which 

shaPttd that praverbook. Subsequent revisions and the reasons 
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tor such will also be discussed • 

..... 
Chapter Five examines the ~Union Prawerbook: The Gates 

of Pr!U.H~r. With the advent at the P1odern Age, reality forced 

,) the Re torn Jewi s h ca .... un ity to reevaluate the concept of 

Isrlaels Mission. The Gi!!~ of Pr~wm: reflects a new 

conceptualizat i on of the Mission . The changing principles of 

the Movement will also be discussed in light of its 

develoPQlent. 

The conclusion is a brief su111111ary of the expr•ssions of 

Messianic fulfillment found in these litur~1es . It also 

looks to what the future might hold tor the concept of 

Israels Mission, and what role, if any, we still have in 

bringing about the Messiani c Age. 
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CHAPTER ONE 

•A Redee.er shall come to Zion and to those in 
Jacob who turn from transgression, says the Lord.• 
<Isaiah 59:20> 

•1 believe with perfect faith in the Mess i ah's 
ce>fting. And even if he be delayed, I will await 
him.• <Maimonides ' 13 Principles of Faith > 

The hope for a Redeemer or Messiah to come and s a ve 

Israel has long been a pa rt of Judais~ Vet the Hebrew word 

<the Anglisized form of which i s Messiah> is an 

i nteresting word wh ich mus t be inves tigated, in order to be 

completely unders t o od. Li terally, the word Mashia~ means 

•one who is ano i nted.·~ In the Tanakh thi s word i s used to 

refer to Aaron and his descendants, t he High Priest s of 

Israel, who were ini tiated i n t o their role through 

process of anointing as des cribed i n Lev. 0: 12 : 

•And he <Moses ) poured of t he anointing oil upon 
Aaron's head and anointed him, to s anct i fy him.• 

the 

~ 

In Lev it i cus 4: 2-5, the High Pr i e st is tw ice referred to a s 

the • Anointed• us i ng t he word Mashiah ; 

•speak unto the ch i ldren of Israel saying: If 
anw one shall sin thr~h error , in any of the 
things which the Lor d' hath co..,.anded not to be 
done, and shall do any one of them: lf t he 
anointed Priest, , shall sin so as to 
bring guilt on t he people, then let hi• offer for 
his sin, which he hath sinned, a young bullock 
without bl .. ish unto the Lord far a sin otf•rin9. 
And he shall bring the bullock unto the door of 
the tent of ... ting before the Lord; and he shall 



5 

• 

law hi& hand upan th• head of the bullock, 
kill the bullock before the Lord. And 
anointed PY.iest, /1 'IN':) 1;)ji"). shall take of 
blood of the bullock, arfd bring it to the tent 
.... ting.• 

and 
th• 
the 
ot 

In ver-se 16 of this same chapter, again the High Priest is 

ref erred to as (l'eN'J I 'J:;':Jt the anointed Priest, and again in 

chapter 6 verse 15. 

When the monarch i cal system was established, follow i ng 

the years in the wilderness and the ti11te of the Judges, the 

term Mashiah was used in reference to the kings of Israel • • 
Like the High Priest, one received the title Mashiah because 

• 
the ceremony of coronation entai led the pour ing of oil over 

the head, thus becOChing the •Anoin ted of the Lord.• A 

description of +-he anoint i ng of Dav id is found in First 

Samuel 6 :11- 13, i n whi ch Samuel anointed him to be King over 

Israel: 

•And Sar.uel said unto Jesse: 'Are here all thy 
children?' And he said: 'There remaineth yet the 
youngest, and, behold, he keepeth the sheep. ' And 
Sa•uel said unto Jes&e: 'Send and fetch h i m; for 
till! will not sit down till he come hither.• And he 
sent, and brouvbt hi• in . Now h~ wa& ruddy, and 
..,ithal of beautiful eyes, and goodly to look upon. 
And th• Lord s.idS 'Arise, anoint hi~; for th is is 
he.' Th•n Sa19Wtl took the horn of oil, and 
anointed hi• in the midst of his brethren; and the 
spirit of fh..-L~d ca.e mi ghtily upon David fro• 
that day forward.• 

Thus, David was referred to as the •Anointed of the Lor d,• 

as were all the kings of Israel. 

----
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The personage of the •Anointed of the Lord• had a 

special relationship with God. In Second Sanuel 19:22, this 

particular relationship is shown more. clearly. In this 

verse, we are told that the one who curses the •Lord's 

Anointed• is deserving of death. Psalms 18, 20, and 28 also 

show a relationship of a special nature between God and His 

anointed one. 

Following the period of the Un ited Monarchy, the 

personage or character of the Mashiah became more confusing. 

No longer was it possible to identify this person as ha•.1 in9 

been anointed with oil. No longer was the Mashiah a person 

l iving at the present time. Indeed, when Deutero-Isaiah 

refers to Cyrus in Isaiah 45:1, as the Lord ' s •Anointed,• it 

is no longer possible e ven to identify the Mashiah as a Jew. 

Once the Monarchy divided, and the political climate in 

Palestine was no longer at its opt i mum, people began to look 

to the future for a hope of what was yet to come. This 

future hope led to the belief that one would come and restore 

the unity that was once Israel. Isaiah was the first to 

express this hope for the future. As one from the tribe of 

Judah, naturally, Isa~•h believed that the one who i.ould 

b~ing about this period of peace and unity would COIM! fron1 

the offspring of David: 

•And there shall ca.e forth a shoot out of the 
stock of Jesse, And a twig shall vro..i forth out of 
his roots. And the s pirit of the Lord shall rest 
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upon hi• • Isaiah 11:1 . 

Follo~in9 the Babylonian exile in 587 B.C.E., the 

character of the ~ashiah took a drast i c turn. Futuristic 

...J hope became the focal poi nt of the Messianic concept based 

upon the prophecies of the e x ilic prophets Ezekiel, Dan i el, 

and Duetero- Isaiah. Two of the prophecies of Ezekiel a re 

tremendously signi ficant to the develoPtMtnt of the Messianic 

idea in traditional Judaism; they are his prophecy concerning 

the apocalyptic war of Gog and Magog , and his vision of the 

dry bones. In a ddition, Duetero-lsaiah s poke at length about 

someone he called the •servant of the Lord," who was to 

play a s ign i ficant role in the process of Messianic 

fulfillment . 

The personage of the • servant of the Lord• is a 

contusing issue. There a re two dorDinant interpretat i ons ot 

the • servant .• i The first interpretation claims that the 

•servant• is an ind ividual. This interpretation is accepted 

by Christ~ans who believe that the •Suffering Servant o f the 

Lord• was Jesus of Nazareth . 

The second interpretation claims that the •servant• 

represents a collective group. That is to say, according to 

the s econd method of interpreptation, th.e •suffering Servant 

of the Lord• i s the People Israel. Any personal eletMtnts 

found i n the descr i pt i ons of t he •servant• are 1Dttrelw 

allegorical according to the collect i v• of 
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interpretation. To give Cl"'edence to the collect i ve 

interpretation, in several places the tex t refers e xplicitly 

to lsrael as the •Servant•: 

Isaiah 41:8-10 •But Thou, Israel , "Y Servant, 
Jacob, whom I have chosen, the seed of Abraham l'1y 
friend; Thou whom I have taken hold of from the 
ends ' of the earth, And called thee from the 
uttermost parts thereof, and said unto thee: ?Thou 
art My servant, I have chosen thee and nQt cast 
thee away?; Fear thou not, tor I am with thee.• 

Isaiah 44:1-2 •vet now hear, 0 Jacob My 
Servant, And Israel whom I have chosen; Thus saith 
the Lord that made thee, and formed thee from the 
womb, Who will help thee: Fear not, 0 Jacob My 
servant, and thou , Jeshrun, whom I have chosen.• 

Other s uch ref e rences can be found in Isaiah 44: 2 1, 

and 49: 1. As shall be s hown in subsequent chapters, the 

cha racter of the •suffering Servant of the Lord,• interpreted 

as the collecti ve body of the People Israel, i s the 

cornerstone upon which the ear l y Reform Jews based much of 

their Messianic beliefs. 

To a great e xtent, the Prophets of the Babylonian e x ile 

served to Cl"'eate the basis for the concept of the Messianic 

Age in the Rabbinic Period. According to Gershom Scholem, 

there are two tendencies which heav ily influenced the 

""I. 
developiaent of the 1'1es~ianic concept in Rabbinic Judaism: the 

•restorative• tendency and the •utopian• tendeney. The 

restorative tendeney looks backwards to a period in tilMt 

which was considered to have been ideal, with the hope of 

rec~eating the circumstances surroundi ng that period. The 



utopian factor looks forward with a vision of future hope, 

for the establishlM!nt of a utopia that has never previously 

existed. •Both tendencies are deep ly i ntertwined and yet at 

the same time of a contradictory nature; the Messiani c idea 

<in Rabbinic Judaism) crystallizes only out of the two of 

them together.·~ Neither of these tendencies is ever 

missing from the Rabbinic concept of Messianis.n, what varies 

is the proportion to which each is manifested. 

Through the prophecies of Daniel, Ezekiel, and Isaiah , 

the Rabbinic concept of the sequence ot ca~aLlysmic events 

leading to the Messianic Age solidified. This period is 

described in Mishnah Sotah 9:15 as the footsteps of the 

Messiah. In the Babylonian Talmud <Ketubot 112b) , it is 

referred to as The birth pangs of the Messiah. 

Based upon those prophecies, the following is the 

sequence of events leading to the establishment of God's 

Kingdom of peace on earth for Rabbinic Judaism: 1> A period 

of great physical and moral c r isis , during which 
.... -· El iJah 

will return and reconcile the hearts ot Israel with God and 

each other, thus paving the way for repentance leading to 

redemption and the reunion of the people Isr ael. 2> All 

e x iled ~ews will be gathered and brought back to the land of 

Isra•l at the sound of the heavenly shofar. 3> A great 

battl• betl.IH!en Israel and the nations will take place in the 

l"Uddl• East <the basis to.- this belief is found in the book 

of Ezekiel. > 4) The Messiah ~ill com. frcm th• Hou .. of 
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David to usher in the· era of peace and Brotherhood. He wi 11 

also bring to an end the war about which Ezekiel spoke, and 

pave the way tor God's Kingdom on earth. 5> The dead will 

be resurrected, in order that all Israel might partake of and , 

rejoice in the Kingdom of the Messiah. Those who have died 

throughout the ages will physically be resurrected, and . 
brought back to Israel. 6) Jerusalem and t he Temple wi ll be 

rebuilt as an everlasting structure and the seat of the 

Messianic Kingdom. 7> Finaily, the Temple sacrifices will 

be reestabl i shed and, once again, God will dwell a1M>ng Hi s 

people. 

Follo~ing the destruction of the first and second 

Temples , out of necessity, •prayer rep laced the sacrifices.·~ 

Vet, while •tne s acr ifice could only be offered by the 

Priest; prayer was e xpected of everyone.·~ Thus, since 

Rabbinic concepts and beliefs constitute the foundation of 

Jewish prayer until the the 19th century, it should not be 

surprising that the wors hip service offered an ideal forue 

through which to express Rabbinic longings for Messianic 

ful ti lln.ent. 

The Messianic hope is long•d tor continually, and 

nowhere is it ~ore pra.inent than in the traditional weekday 

Sbe90neh E1reb of the Ashkenazic rite. Indeed, it is 

poasibl• to trace the sequence of events leading to the 

Mttssianic ~ge through th• Tefill•h• excluding the period of 

great phwsical and ~oral crisis as 11Ntll as the battle bltt..-.n 
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Israel and the nations. Thus laN! read in the 1a1eekdav Sh1MK>neh 

Esreh a petition to gather the e xi les: 

•Sound the great shofar for our freedom, raise 
the banner to gather our exiles and gather us 
together from the four corners of the earth.·~ 

We also find the petition for the House of Dav id in the 

Ashkenazic weekday Shemoneh Esreh; 

•The offspring of Your servant David may You 
speedily cause to flourish, and enhance his pride 
through Your salvation, for we hope for Your 
salvation all day long.•r 

For Rabbinic Judaism the resurrection , of the dead is of 

s uch importance that its place in the liturgy is not 

restricted to the weekday service but rather is part of the 

daily Shemoneh Esreh recited on Shabbat and festivals also. 

Thus, traditional Jews praise God daily for his ability to 

l"'aise the dead; 

•You are eternally mighty 0 Lord, You are the one 
who gives life to the dead; you are abundantly 
able to save. He sustains the living with 
kindness, gives life to the dead with abundant 
... rcw, supports the fallen, heals the sick, 
releases the captive and keeps His faith ~ith 
those who sleep in the dust . Who is like You, O 
Master of •ightw deeds, and who is ca.parable to 
You? 0 King Who causes death and restores life and 
makes salvation sprout! And You are faithful to 
give life to the dead. Blessed are You, O Lord, 
who gives life to the dead.•a 

There is also found a petition tor the restoration of 

Jerusalem and the rebuilding of the Temple in the 111eekdaw 
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Shetpeneh Esrehi 

•And to Jerusalea. Your city. may You return in 
c0111passion, and may You rest within it as You have 
spoken. May You rebuild it soon and in our days 
as an etern•l structure and may You speedily 
establish the throne of David within it.·~ 

The culrnination of Messianic fulf illrnent is also 

e xpressed in the weekday Tefillah. Following the petitions 

for the in9atherin9 of the exiles, the restoration of the 

house of David, the resurrection of the dead, and the 

rebuilding of Jerusalem and the Temple, the traditional 

liturgy asks for the reestablishment of the sacrificial cult 

and pleads with God to once again dwell alft<Jng His people: 

•Be favorable, 0 Lo~d, our God, toward Your people 
Israel and their prayer and restore the service to 
the Holy of Holies of Your Teaple. The 
fire-offering of Israel and their prayer accept 
with love and favor, and may the service of Your 
people Israel always be favorable to You. May our 
eyes behold Your return to Zion in coapassion. 
Blessed are You, 0 Lord, Who restores His 
presence to Zion.•!@ 

Indeed, the traditional liturgy is replete with many 

expressions of Messianic hope. Yet, nowhere in the liturgy 

is the hope for the establishment of God's Kingdom expressed 

more poignantly than in the prayer which is repeated .more 

than any other on the lips of traditional Jews, the Kaddish: 

•Glorified and sanctified be God's great name 
throughout the world which He has created 
according to His will. Maw · He establish His 
Kingcta. in your lifeti .. and during your days, and 
within the life of the entire House of Israel, 
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speedily and soon, and say Anlen.•ii. 

Throughout the liturgy lonqings are expressed for the 

different facets of the Messi anic hope. Scattered throughout 

are individual 
_r 

pleas to gather the exiles, to rebuild the ........ 

Temple, to reestablish the Davidic line, and to return the 

sacrificial cult to the rebuilt Temple. Yet these pleas 

would seem to be based upon a concept ot Messianic 

fulfillment akin to that e xpressed in the book of Daniel. 

According to Daniel, the Messianic Age will miraculously 

appear at its appointed time in history. There is nothing, 

according to this view, which can stop or delay its coming. 

Human beings will have no part in bringing it about; it will 

just happen as has been predetermined by God . 

There is, however, another concept based on Scripture 

which gives human beings a very active role in bringing about 

the Mess i nic Era. According to this concept, through the 

observance of Mitzvot, rectifying social injustice, and 

striving to live a more moral and ethical life, it is 

possible tor Man to speed the coming of the Messianic 

Kingdom. This concept binds God and Man together in a 

partnership. It human beings live and act in accordance with 

God's will, then, and only then, will God send the Messiah • .!£ 

In 1885, at the Pittsburgh Rabbinical Conference, 

Reform Judaism broke away from these traditional conceptions 

of the co~ing of the Messianic Era. The Pittsburgh 
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Platform stated that Reform Judaism saw •in the modern era 

universal culture of heart and intellect, the approaching 

the realization of Israel 's great Messian ic hope for 

establishment of the Kingdom of truth, justice and 

among all men.•13 For this to have been in consonance 

tbe traditional concept, the Pittsburg h Platform should 

said; the approaching of the realizaticm of Israel's great 

Messianic hope for the establishment of the Divine Kingdom of 

truth, justice and peace. • Thus for all practical purposes 

Reform Judaism broke the partnership between God and Man. No 

longer was the coming of the Messianic Era a cooperative 
-. 

venture. Reform Judaism forced it to become an either/ or 

situation. _ Either God brought it about miraculously, as 

d~scribed by Daniel, or Man would br ing it about. The two 

were no longer work ing together. 

In the following chapters, we will examine just how 

•Israel's great Messiani c hope• was e xpressed in the vari ous 

American Reform liturg ies. While Reform broke from the 

traditional concepts of the Messiah and the Messianic Era, 

there is one thing which has not changed -- the future hope 

as expressed in the Alewnu. While the Reform l iturgy has 

changed the concepts behind many of the traditional prayers, 

such as changing •who gives life to the dead• to ·who gi ves 

life to a11•, and •bring a Redeemer• to •bring redemption, 

the concept expressed in the Alevnu has not changed in any of 

the various liturgies. The hope for the future remains thlP 

same between Traditional and Refer~ Judaism . 
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•w. th...-afore hope, 0 Lord our God, soon to behold 
Thw .aj .. tic glory, when the aboninations &hall be 
reeov•d frOlll the earth, and the false gods 
exter•inated; when the world shall be perfected 
under the reign of the Al•ighty, and all ,...nkind 
will call upon Thw na.e, and all the wicked of the 
earth will be turned to Thee. "aw all the 
inhabitants of the world realize and know that to 
Thee every knee niust bend and every tongue swear 

· 1ayalty. "aw they bend the knee and prostrate 
the•selves before Thee, 0 Lord our God, and give 
honor to Thy glorious name; ~aw they all accept 
the yoke of Thy Kingdom, and do Thou reign over 
the~ speedily and forever. For the Kingd~ is 
Thine, and to all eternity Thou wilt reign in 
glory, as it is written in Thy Torah: •The Lord 
shall reign forever and ever.• And it is said: 
the Lord shall be King over all the earth; on that 
day the Lord shall be One and His name shall be 
One.• ll 
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CHAPTER Il!Q. 

l'tlNHftG AftERI CA 

•The rel i gion of the future will be Judais. in its 
pure and denationalized form. Ho..-ver the 
prejudiced .arld .av protes t, in theology it must 
finally bee~ J-i•h. There is no other 1111aw left 
to conciliate reason and faith. . .. . the hour of 
rec:te.ption for aankind IMJSt co.e, the "-ssiah IM.lst 
be sent ta" rect.ela theta. Here in America the 
sal vation of raankind raust originate.•.! 

The great builder and organ i zer of Reforra Judaisra i n 

America, Isaac l'tayer Wise, had a vis i on of what the future of 

Judaism would be. As the founder of the Union of AIM!rican 

Hebrew Congregations <1873>, the Hebrew Union College <1875) 

and the Central Conference of Araerican Rabbis <1~>, Wise's 

contributions to the Ref orra Jewish eon.unity were 

unquestionably the raost significant and tangible of any of 

its leaders. Indeed from the tin.e he arr i ved in the United 

States until his death in 190Ct, Wise worked to unify the Je~s 

of America into a single connunity. He saw Anlerica as the 

place where the l'lessianic Mission of Israel could be 

realized. 

In an effort to unify Aattrican J-..s, Wise produced a 

religious and 

liturgical n .. ds of an enlightened for• of Judais•, as was 

found or ..as capable of existing in the United Stat.s. One 

of the maJor llNtaknesMtS to be found i n the Amiltrican 

structure, according to Wise, was that while the people 
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believed and preached one doctrine, their prayers reflected 

another. This type of hypocrisy was unacceptable to Wise; so 

he set about creating an American prayerbook which met the 

needs of American Je~s. Many congregations were still 

clinging to prayer r ituals which they had brought with the• 

from other countries: Minhag Ashkenaz, Minha9 s•farad, Minhag 

Polen, to name a te~, and Wise felt it time to provi de a 

native ritual which was indigenous to America. Based upon 

reason, enlightenment, and a deep sense of Klal Yisrael, 

Minhag America came to fruition. In his Reminisciences, Wise 

explained the principles upen which his prayerbook was 

established: 

•it was out ot the question to retain the old 
pr ayers unchanged, because the belief in the 
coming ot a personal Messiah descended from the 
House of David had disappeared froni alhOng the 
people. The return to Palestine, the restoration 
of the Davidi c dynasty, of the sacrificial cult, 
and the accompanying priestly caste, were neither 
articles of faith nor comrnancbents ot JudaiSlht 
while the lamentations over oppression and 
persecution, and the accompanying cry tor 
vengeance were untrue and immoral as tar as 
AIM!rican Jews ~re concerned. The Cabalistic 
pertions which had crept into the prayerbook, and 
the obstinate adherence to the doctrine of the 
bodilw resurrection, were regarded as 
unJustified •••• We determined further that as 
little change as possible should be made in the 
order of the prayers and in the typical prayers.•i 

Indeed, with reference to Messianic fulfillment, Wise 

changed a great deal of the prayerbook . Staying true to the 

principles which are at the base of Minhag Am@rica, much of 

the traditional order of the prayers retaained the sane. It 

was the content of the prayers which was different. Some of 
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the best examples of such changes are to be found in the 

No longer did the Avot mention a red1u!IM!r 

~ho would COIDlt for the sake of God ' s great nanet but rather 

it spoke of rede•ption: •who retae•berest the covenant of the 

ancestors and bringest redetaption to their descendants on 

account of His great name in love.·~ The Gevuro~ has changed 

from •Pl"aised be Thou, 0 Lord, who resurrects the dRad• to 

•Pra ised be Thou, 0 God, who grantest perpetual life to the 

dead.•!, Wh ile, as was previoush.,, stated, Wise believed the 

Cabalistic doctrine of the resurrection of the dead to be 

unjustified, the Hebrew of the Gevurot in Minhag Al!@rica does 

i nclude Mehayeh Ha f1eti~. In addition, the bur i al service 

contains not only Hehayeh Ha Metim but also the English i s a • 
direct translation: •Pra ised art Thou, 0 God, who reviveth 

the dead.·~ 

The following changes in the weekday Amidah begin to shOtal 

a clearer sense of Wise's i~age of Messianic fulfillment. 

Tekah BeShpfar Gadol which in the tra ditional liturgy speaks 

of 2Y!:. freedoftl, and gathering QY.r_ e xi l es, changes i n Minhag 

libltrtw of all nations; lift up the banner to unite them in 

the covenant of peace, and bring them nigh unto Thee in 
4' 

truth.·~ It was unthinkable for Wise to include a prawer 

which asked God to sound a Shofar for our fr.,.ctc.. As 

citizens of the United States of America, the land of th• 

anwwhere else on earth. How could Alaerican Jews think of 
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theaselves as living in exile? So instead of sounding the 

horn fQr our freedo•, let the horn be sounded for the liberty 

of all nations. Instead of raising the banner to gather our 

exiles, lift up the banner to unite the111 <all nations> in the 

covenant of peace. The traditional form was no longer 

pertinent to Jewish life in America according to Wise. The 

Jews in America were already free, and had no desire to be 

gathered together in Eretz Yisrael . 

The traditional petition, Hashivah Shoftenu, which asks 

for the restoration of our judges and counselors as t hey were 

in the beginning, was changed radically when Wise said 

Hoshivah, appoint our judges and counselors as in the 

beginning. This gives an indication of the belief which Wise 

had concerning di v ine revelation. Wise considered the Torah 

to have been given at Sinai, and the Talmud to be the 

combined accumulation of human interpretation of it. It was 

Wise•s belief that each generation had the right, indeed the 

obligation, to reinterpret the Talmud in such a manner as was 

relevant and fitting for itself. Throughout his life in 

A•erica, Wise had wanted to convene a synod made up of 

Rabbinic, and in later years, lay representatives to 

reinterpret Scripture; to •ake it consonant with AIM!rican 

1 i fe. Wise thought of such a synod &• •a method of 

regularizing change, of giving to reinterpretations of the 

law a ttalackik sar1ction, of pUrsuing in broad outline the 

processes of cl.a&aical Rabbinic d.iaw1». •z_ Thus, to •appaint 

our judQ.s as .at first and our counselor5 a• in the 
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beginning• takes on new IM!aning. 

approv•d on the basis of Jeu.ish tradition, and not be 

i~portance of this will becotM! clearer as llN! examine 1110re 

completely Wise's belief concerning 1'1essianic fulfill!Mfnt. 

During the weekday liturgy Et Tsema~ David reads as 

fol lows: •Let the offspring of Thy servants speedily sprout, 

and increase their strength, bv Thy salvation; for we wait 

daily tor Thy salvation. ·~ In this case, Wise has 

completely re~oved the hope tor a personal "essiah who will 

come frOfll the House of David. Instead, the hope is tor the 

offspTing of God's servants to increase in strength and in 

nu.mbers. Certainly, God's servants in this case refers to 

none other than the Jews. Wise had no need of a King Messiah 

who was to come from the House of David. As was the case 

concerning Tekah Beshofar1 Wise felt that in a defllocracy such 

as the United States there was neither the need nor the 

desire for the Jews to return to a monarchical systeta, such 

as would be imposed by a Kingly Messiah. 

There are other changes to the prayerbook which Wise felt 

were necessary in order to be in consonance with the Jeuiish 

life in AIMtrica. However, unless one understands the basis 

upon which Wise made these changes, they th .. selves are 

meaningless. Thus, it is essential to exa~ine Wise's beli•f 
~ 

in th• "ission of Israel and the 1'1essiah. 



22 

In 1~0, Wise travelled to Charleston, South C.rolina 

for rest and relaxation. During his stay in Charleston, Wise 

had attended a debate at the side of Rabbi G. Poznanski ot 

Beth Elohim in Charleston, against Rabbi 11orris Jacob 

Raphall, one of the leadi ng Orthodox rabbis in the country. 

According to Wise, •The debate was a kind of Pilpul in a new 

form, but without basis. No especial acumen was displayed. 

Raphall was being worsted, for Poznanski was a skilled 

dialeci:ician. and remained calm; while Raphall gre.ai excited, 
• 

and declaimed violently. Finally Raphal 1 gre111 angry, and 

glowed with holy zeal . Instead of arguing, he b~an to 

catechise. He asked the public, and f i nally 1Dyself 

personally: 'do you believe in the personal Messiah? Do wou 

believe i n the bodily resurrection?' I have never refused to 

answer a direc t question; therefore I answered Raphall ' s 

question with a loud and decisi v e No ! This ended the drama. 

Raphall seized his books, rushed angrily out of the hall, 

followed by his whole party. He had apparently gi ven up the 

fight.-~ 

If Isaac Mawer Wise did not believe in a personal 

Messiah, then ~hat was to be for him the vehicle for 

Messianic fulfillment? In a series of sermons delivered at 

K.K. Bene Jeshrun in Cincinnati, and printed in the American 

Israelite beginning in Dec1H11ber of 1881, Wise traced the 

origin and history of the Messianic Idea in Judais.. lnde9d, 

Wise could have ended after th• f-irst seriaon, for in it he 

tells his views of what the "-tssiah is, and what the ,...._siah 
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is not. His final serinon, •uni ty of Mankind on the Hora l and 

Intellectual Basis·~, expounds upon the Mission ot Israel 

and the role of the individual in it. 

historical examinations of the Messianic Idea: •The Three 

Messianic Ideas in the Prophets•!J., •Ne111 CosnK>politan 

Thoughts in the Ancient Israe1•g, •The Personal Messiah 

Unknown in Palestine•!J., •The t1essiahship of Jesus was of 

Foreign Origin•~, •The Martyrdoa of Jesus and the Suffering 

Messiah·~, •The Political Messiah in Palestine•16, •The 

Suffering Messiah Among the Hebrews•12. 

In the first of this series, entitled •No King by the 

~race of God and No Personal Messiah in the 1'1osai c 

Dispensation,•.!..e. Wise showed that the Torah makes no mention 

of a king, i n the sense of a monarchical ruler to be set over 

the people of Israel. Wise does take note of Deut. 17 : 14-20 

which speaks of a king, but •it is the people's own tree 

will, in this case, which makes the king, and not the special 

grace of God~.· On this point, Wise is emphatic in his 

opposition to the notion of a personal Messiah. After 

expounding scriptural references, Wise stated: •It must be 

ac:hitted that the idea of a personal Messiah is not, was not 

and could not pcssiblw be in the Mosaic dispensation.·~ 

In addition, Wise also presented in this first sermon 

his belief concerning the f'ktssiah: 

•Perait ... nDtlt, ladies and 9entlet1Wn, to rise to 
an explanation. When I ca- to the.- Un ited 
Stat .. it _... fllY belief that ttris country with its 
institutions, is the onlw Messiah ~hich _, 
reli9ion teach-., and I did teach and proclai• 
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this mw bel i ef as loudly as I could.• •Having 
discovwred f i rst bw reading and then by personal 
exPttri.nc• that this country, with its 
constitution and its institutions, is built upon 
th• ..... un i ty idea, the same rM>ral idea of 
freedola, equality and equal Justice to all, and 
the same intellectual idea of education, progress 
a nd advancement toward universal enlight•n ... nt, 
and of the fraternization of the hu~n t .. ily on 
this basis; I saw in this country the further 

.actualization of th• original idea, the spread and 
triu•ph of the princi ple, the aorning dawn of all 
good inen•s hopes and I believe and declare that lltY 
f'lltssiah had co•e with the Constitution of the 
United States and the grCMth of this people in 
power, we~lth and happines s; and I still believe 
and still declare, a s a rel, gious JIMll according to 
the Law of Koses, that I need no Messiah besides 
freedolft, equality and justice to govern all, no 
protaised land besides thi s country, no hope of 
•ankind besides happiness to each and all, 
happiness here and hereafter attained under the 
baldachin of freedom.·~ 

Hav ing s tated that hi s Mess i a h came with the Constitution 

of the United States and democratic f r eedom, and e xpress i ng· 

his reject i on of the concept o f a Kingly Messiah, the 

l i turgi cal reforms found in Minhag America can be 1110re 

completely understood. Any r eferences to a persona l l'tessiah 

in the role of a k ing, pr ince, or any suc h 1110narchical 

position found in the traditional liturgy, was i ncons i stent 

with the way of life i n Democratic Amer i ca. In Wise•s 

opinion, no self- respecting c iti zen of a tree democracy could 

praw with any s i ncerity for the establi s hrMtnt of a 

inonarchical swsteta in any form. 

Alfterica. Thus, any •ent i on of a desire to return to Eretz 

Yisrael had no place in an enl i ghtened AtM!rican liturgy. It 
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is true that in Ar11erica all are free to leave at any tiee. 

If there was a sincere desire to return to Palestine, then 

anw Jlltll in "--rica. at any ti111e, could leave and return to 

the Holy Land. In 1858, Wise stated that •our Ort hodox 

brethren can not induce five hundred persons in this country 

to pray sincerely tor their return to Palestine.•22 Indeed, 

if there was no sincere desire to return to Palest ine under 

the Kingship of the Messiah, there could be no des ire to 

rebuild the Temple in Jerusale111, and reinstate the 

sacrificial cult. It such prayers cou ld not be uttered with 

sincer ity, then they had no place in Wise's prayerbook . 

It is clear, therefore, that the reforms whi c h Wise 

introduced to his Minhag America were very much in keeping 

with his views ot Theology and Messiani c fulf i llmen t , as one 

would expect. Yet nowhere i n this prayerbook are found 

flowering orations referring to the world fulfilled i n the 

Messianic Age; nowhere is the individual instructed in his or 

her role in br i ng i ng redemption to the wor ld. Why did such a 

br i lliant and gifted orator and leader confine himself to the 

pararaeters of the tradit i onal Siddyr ? Certainly those 

retor111s which Wise added to the liturgy are of the ut1110st 

significance, but a• a true refor!Dilr, why d i d he feel the 

nlH!d to restrain his fervor while constructing a new prayer 

ritual? 

the Constitution of the United States, d i d Wise quote Isai.tl 

59:29 in the weekday Torah servica?~ Why, in Tekah l«sbofar 

Gadql, when speaking of liberty and ~c.e, is there no 
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n.ention of the Messiah, Democracy, and AIDerica? 

The answers can be found in Wise's view of Aiaerican 

Jewry. If was his dream to unite the .Je1A1ish COfNM.lnity ~t 

Alaerica into one homogeno~s group. Thus, by following the 

parameters set out by the Traditional Sidm,ar, Wise was able 

to construc.li. a prayer.podk which was silftilar to the 

Traditional ritual while at the same time in consonance with 

contemparary beliefs. Every reform which Wise proposed was 
• 

based upbn and grounded in Scripture. Thus, he was prepared 

to meet the Orthodox on their own terms; hoping that they 

would form a union of Ameri c an Jewry. This dream of uniting 

' the cOftllllUnitw is also reflected in the three i nstitutions 

' which Wise founded: The Union of American Hebrew 

Congregations, The Hebrew Union College, and the Central 

Conference of Araerican Rabbis. None of these names contain 

the word •Reform•. In.deed, the intention behind the 

establishment of these institutions was to serve a single 

Jewish Community. 

It beconies necessary at this point to question why, if 

the ,..._siah had alreadw cocne in the form of Democracy and the 

Constitution of the United States, did Wise feel the need to 

establish ~jor J4"1!1ish institutions? Would it not b• 

passible tor the Messiah, in whatever form it manifested 
r 

itself, to brin9 about the P1essianic Ave? The answer for 

Th• freedota and equality which the 

United Stat~ provid9d for an individual was only th• 
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beginning. It was therefore necess~w for the Jews to teach 

the rest of AIM!rica God's truth as given to Israel. Indeed, 

Wise hoped and believed that bw the twentieth century, Reform 

Judaism would be the religion of all intelligent, enlightened 

people in Aner i ca. Thus, Israel's Mission was to disseminate 

the true teachings of Judaism throughout A111er ica . This is 

e xpresse6 during the morning service for Fest ivals in Minhag 

America: •Thou hast chosen us from among the nations, hast 

vouchsafed to s anct i fy us with Thy commandments, and hast 

brought us near, our King, to Thy service, to promulgate 

a111ong the nations Thy great and holy naae, which Thou hast 

called over us~.· Certa inly such a task needed some for~ of 

organization. This fact led to the establish~ent of the 

organizations of American Reform Judaism. 

The original i ntention was not for these to be strictly 

Reform institutions. Circumstances, however, a.de Wise 's 

dream at a united American Jewry a n i~poss ibility. There was 

too much distrust and animo~1ty between the various factions 

tor i t to succeed. Considering the fact that Wise's united 

Jewr~ dreani failed, and ackno~ledging that such organizations 

were to play major roles in the facilitation of Israel's 

Messianic Mission, uias the vision of the great builder of 

Araerican Reform a failure? 

An analogy might be dra~n to the Apostle 

preached that Jesus would return in his lifeti .... 

to say, that did not ~ake place. Can it be said 

Paul who 

Needless 

then that 
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Paul was a failure? If the nu,.ber of Christians in the ldOrld 

is anw indication, it would appear that Paul was not a 

failure. So too, might it be said of the vision of Isaac 

One 111ight say that, because in our time we have 

not seen the end result of 1111hat Wise wanted to achieve 

through Minhag AllM!rica and his institutions, that he did not 

succettd in what was tor him his greatest task. Vet it can 

also be said that he did not fail. While his drean1 of a 

united An.erican Jewish CorMIUnitw has not yet come to 

fru i tion, and while it is alread1:1 the twentieth century and 

not all intelligent, enlightened people i n America are Refor111 

Jews, the present day is not the end of time. Certainly Wise 

did say that Democracy was the Messiah, but never did he sa1:1 

publicly when the fulfilled Messianic Age would arrive. As 

was di scussed in chapter One , the traditional belief holds 

that the Messiah will come in order to usher in the period of 

peace and Brotherhood. Thus, by e xpressing his belief that 

the Messiah had already come, Wise was still consistent with 

regard to the traditional order of events leading to 

Messianic fulfill,.ent. In reference to this question, time 

alone will tell if Wise was a success or a failure. 

It ~as the belief of Isaac Mayer Wise that he e x pressed 

Messianic fulfillGent in Minhag America i n a way which could 

be acceptable to all Jews if th..., were sincere and honest 

with thet11selves. The desire for a Messianic Monarchy, a 

return to Eretz Yisreel1 and rRtPstablish .. nt of th• 

SACl"ificial cult were contrary to his belief in true 

Q ' 
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Freedoni, Justice, equality for all, 

tradition, reason and unity, on the other hand, are the 

expressions of that fulfillment found in '1inhav A.erica. 

1-. 
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CHAPTER THREE 

OLATH TAl'IIQ 

•The fla.es which consumed Zion, lit up the 
birth-hour of Israel as the suffering Messiah of 
all nwankind. Fr .. d frOlll the bonds of his 
childhood, in aartyr h•roismi, Israel had to 
pilgaia through th• whole earth, a iaan of sorrows, 
-.ithout fora or cDtMtliness, despise and rejected 
of n.en, to deliver by his very fetters his own 
tor.enters, by his wounds to bring healing to 
those who inflicted thet11. When at last his great 
sacrifice af aton1HMtnt is ca..pletely wrought, he 
will find his reward in seeing it'll 111en gath•r into 
one brotherhood, doing God's service in love to 
man.•~ 

The words of Dav id Einhorn were filled ~ith that fire 

which lit up the birth-hour of Israel. Imbued with a vision 

and uncompro~ising principles, his influence is still felt in 

American Reform Judaism. 

Taaid, Einhorn brought his Messianic fervor to AIM!rica. In 

this chapter we will examine Einhorn's views concerning the 

Messianic Age, the concept of the Chosen People and its 

Mission, and how these ideas were e xpressed in his liturgy. 

Yet in order to understand the words of Einhorn's 

prayerbook, it is necessary to understand something of the 

aan. At the age of 199 Einhorn's mother -a widow- sent hi• 

to study at the Yeshiyah in Fuerth, the city in which the 

fami Iv lived. When he was only 17 years of age he received 

his Rabbinic diple>1a&. During his studies at the Y••hiyah, 

Einhorn distinguishwd hi•••lf as one of the finest pUpils of 
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the .Bg,aJl Y••biy•ht R•bbi Wolf H••burger. Ho-.ver, while 

studying there, Einhorn secrwtlw took Priv•te lessons in th• 

classics and iaath ... tics. In his desire for, and pUrsuit of 

truth, Einhorn was diligent. He went tra. the Ye•bivah to 

the universities of Erlangen, Wuerzburg and t1unich in order 

to studw those subjects which the Ycsbivah considered heresy. 

Upan returning froa his studies in t1unich, •Einhorn was no 

longer an adherent of Rabbinic Orthodoxy, but an all the more 

ardent and intense believer in Judaism.•~ 

For ten years following his universitw stay, Einhorn w.s 

plagued by denunciations and attacks upon his character. 

'1ost of these attacks ioere perpetrated ~ his torr.er teacher, 

Wolf Hamburger. It was not until 1842 that Einhorn was 

invited to become the Rabbi of the small Jewish cOCMMJnity in 

Hoppstaedten, and there he reaained until 1847. Throughout 

this entire period, Einhorn was establishing hi•selt as one 

of the leaders of the Retor• Movetaent in Europe. He was 

continually at the center of conflicts between the Orthodox 

and the Retor•ers. He stood tir1aly, and c61apro•ised neither 

his principles nor his belief in Retora. 

In 1847, Einhorn accepted the position of Chief-Rabbi of 

f1ecklenburg-Schwerin. His tenure at this pasition was, as 

seenMtd characteristic for Einhorn, wrought with conflict and 

controv•rsw bet_..n the Orthodox and the Refer•. Realizing 

th•t his pasition wa• being und9r•inwd bw the Govern ... nt, 

which sided with the con .. rvAtives against Refor1a, in 18'1 
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Einhorn accepted an invitation to serve as the Rabbi to the 

R•for• congregation of Pesht. However, two brief months 

after Einhorn be«Jan in his neui role as Rabbi in Pesht, the 

Government closed the Temple. Once again, David Einhorn was 

forced out of a Position by his opponents . 

As he proved in the past under similar circumstances, 

Einhorn was not disheartened. He re•ained in Pesht for an 

additional four years. During that time he worked to 

formulate a system of Jewish theology consistent with Reform, 

and different from any thus ~ar presented by others. LWe 

wish to know what Judaism is, not what it is not• he stated. 

•The mere crit i cal attitude helped in purging Judaism of its 

impure elements, but failed to offer a true remedy for its 

recovery. We must leave the atmosphere of mere negation, and 

find the vitalizing principles of a positive faith.·~ This 

system proved to be a powerful force leading to the success 

of Olath Taaid in America. For it was this principle which 

showed that Einhorn, while considered to have been radical in 

his approach to Reform, was none the less a constructive, 

rather than a destruct i ve Reformer. Four years later in 

1855, at the invitation of Har Sinai CongrecJation of 

Baltimore, Einhorn ca•e to Ameri ca. 

In Alb&rica, Einhorn saw the opportunity for th• full 

realization of his ideals of Refor• Judaisa. According to 

Kaufiaan Kohler, .,..re he hoped to r•ar a A.for• Judai5'9 tr-d 

of its obstructions and ua.less scaffoldings, glorious in its 
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siraple wet subl irae truth. A renowned scholar, an 

acca.plished Reforra theologian, he ca111e with a message not 

heard before. lie spoke, not as a Preacher, the popular 

le•der, or the philosopher, but ' as a prophet of Reforra 

Judaism in the language and in the spirit of Germany, the 

• fatherland of Reform.·~ 

Indeed, tor Einhorn, it Reform Judaism in America were 

truly to survive, it needed to retain its original German 

character. He felt that German should have been the working 

language of American Reform. So firm was this conviction 

that when Einhorn produces Olath Tamid, he wrote it in 

German. This American prayerbook in German first appeared in 

Baltimore, at Har Sinai Congregation in 1856, but not until 

1858 did it appeared in its completed form. It proved to be 

very popular among German speaking communities throughout 

America, but since it was not written in English, it was not 

readily accessible to the rest of the American Reforra 

congregations. 

A cry rose from the non-German speaking congregat i ons 

for a translation of Olath Tamid into English. In his 

preface to the 1872 translation, Einhorn wrote; •The 

favorable reception which ray Olath Taraid has raet with, going 

throuvh thr.e editions, encourages me to issue it in English 

translation, with soae etnendations, suggested raainlw by Dr. 

Felsenthal of Chicago. Maw it contribute, in its new garb, 

to the edification of lllY Envlish-sP9aking brethren in faith, 
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and ... t with as friendlw a reception as was accorded it in 

the old!·~ Unfortunately, this translation proved to be a 

failure. The -reason for the failure, according to Kaufman 
l 

Kohler, was •the translatoT lacked the heart and the fervor 

of a religious soul·~. In 1896 a translation by Dr. Emil G. 

Hi~sch was pub)ished, which Kohler described as •brilliant.•z 

Hirsch said of Einhorn's prayer book ; • 

•Jewish to the core, deeply convinced of the 
glorious respansibility incuabent upan Israel for 
the rearing of the temple of huaanity, Einhorn in 
his ritual has given us, in truth, an epita.e of 
the aspirations and beliefs of IK>dern Judaisa 
which, while conscious of the glories of its past, 
is at the salM! tinie keenly alive to its duty to 
the larger future of a united 
mankind •••• Einhorn's Prayer-Book escaped the 
danger of lapsing into counterfeit Unitarianism 
and artificial etM>tionalism. It stands on the 
solid rock of Jewish thought and e xperience, and 
draws thence its PQtder unexcelled to inspire.·~ 

Indeed, it is the ability to draw upon the glory and the 

pain of the past, while looking forward and hoping in the 

future, which added authenticity to Olatb Tamid. 

However, to understand Einhorn's liturgical e xpressions 

o t ,..••ianic fulfill .. nt, it is necessary to return to the 

Gerean RQbbinical Conference of 1845, at Frankfort-4lJa-f'tain. 

It ..as at that conference that the basis of Einhorn's 

theological svste. concel"ning the '1essianic Era c~ to 

light. His words at the conference served as the foundation 

fol" the expressions of Messianic fulfill!M!nt found in Ol•tb 
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Tu id. 

When the question was raised as to whether the Messianic 

idea should be e xpressed in the liturgy to the exclusi on of 

all other political aspirations, Einhorn, who was the first 

speaker on thi..& issue, said: 

•For the Talmudic Jew, the Messianic hope is 
inseparable frOf'ft the whole ceret110nial law, on the 
full observance of which his salva~ion depends. 
Only the sacrificial cult in a restored Te.ple and 
State t1K>Uld work atonlHM!nt for hia; hence his 
llf<>nderful abiding hoPtP i n the restitution of its 
for•er glory. Our views have entirely changed. 
We no longer believe in the atoning P<>Wer of 
sacrifice and priesthood connected with the holy 
land. We stand upan the ground of prophetic 
Judais• which ai•s at a universal worship of God 
by righteousness. Israel's POiitical overthrow, 
for~erly bewailed as a aisfortune, in reality is 
its forward rM>Ve toward its larger destiny. 
Prayer took the place of sacrifice. Fro• Israel ' s 
midst the word of God was to btt carried to all 
parts of the earth, and new religious svstltfUi were 
to aid in this great work. The TalftllUd moves in a 
circle, whereas we todaw believe in 
Progress ••••• The '1essianic idea expresses, in trl!il 

opinion, the hope of both earthly and heavenly 
s.lvation. There is nothing objectionable 
therein. The belief in Israel's election also 
contains nothing that is repUgnant. On the 
contrary, it should be retained in the service as 
expressing the clai• of an undeniable privi l99e.·~ 

Indeed, for David Einhorn, the Messianic idea, Israel• s 

Mission, and the status of Israel as God's Chosen People are 

all insaperable. Oleth T .. id is replete with references to 

the Chosen People and the Mission of Israel. The mission •to 

proclaia the words of Thy law to all the nations of th• 

-.nkind which ••• is to btt bllt'Ssed through th• provtmw of 
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Abraham, and will one day cordially join Thy people, and 

flock to Thw holw mountain.•!.!. The Mi55ion of Israel, ~nd 

the role which the Jews are to plaw in bringing about the 

Messianic Age, figure very pr01ninently in the raake-up of 

Olath Tamid. 

As was dis cussed in Chapter One, the collective 

interpretation of the •Suffer i ng Servant of the Lord•, as 

e xpressed by Deutero-Isai ah, views the people larael as that 

servant. It was the collective inteTpr~tation to which 

Einhorn adhered. For Davi d Einhorn, the Messianic Mission of 

the Jewish People w.s the v ery lifeblood of his belief. He 

saw Israel as che Messiah which would bring redemption to all 

the world. 

Yet Einhorn always believed in the concept of 

constructive refor~. The historical experience of Israel was 

of utmost i~portance to hi~. For it was through the 

collective past which brought I srael to its present position, 

namely, God's messenger to the world. Thus , he never turned 

his back on the past, but rather incorporated it into his 

swate~ to show the progression of Judaism. That i s to say, 

how progressed froni a pariticularistic people, 

offering sacrifices to God in their own land and their own 

Ttrftlple, 

t1tt11ple 

to a universal faith for all peoples, establishing a 

for all the world to worship God in 

broth•rhood, and love. 
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This belief in the historical experience of Israel has 

iaanifested itself in Olath Taaid in a way which is a 

dist i nctive character istic of the prayerbook. There could be 

no foundation tor the "ission of Israel 111ithout the 

historical evidence. Thus, when Einhorn spoke of the 

Messianic Mission of Israel in his prayerbook, it was almost 

always coupled with a reference to Israel's past. Indeed, 

the Tisha BeAv s ervi ce is as much a recounting of the 

destruction of the Temple, and the pain and sorro111 

experienced by our ancestors, as it is an inspiration to Jews 

tor understanding their role in bringing about the Messianic 

Age •. The service tor Pessah refers to Israel's r edemption . 
from slavery in Egypt in order to inspire ~odern Israel to 

work tor the redemption of the whole world; to •procla i m the 

light and the liberty of Thy sal vation unto all that dwell on 

this earth!.12 For the ser vices of Shabbat, Purim, Pessa~, 

Shabhuath, Sukkoth, ~annukah and Shmini-Atzereth, there is no 

mention of the Messianic Mission of Israel 111 i thout so•e 

recollection of Israel's historical e xper i ence as wel l. 

Thus, having established the hi s torical foundations of 

lsrael•s chosen role as messenger to the world, as well as 

thei r history of suffering and persecution, Einhorn readily 

referred to Israel as the •suffering Messiah•. Indeed, such 

references to Israel as the "essiah or the Anointed ar• to be 

found throughout Olath Taaid. In the Sabbath Morning service 

and Thw glorw sound through all th• l ands. •u This M>tif is 
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sinner, burdened with the penalty of his iniquitw, did Israel 

go forth into the wider wor ld , but his was the Mission of the 

Suffering Messiah.·~ 

The •sufferin9 Messiah•, holdever, would have no purpose 

or ~eason to exist without a mission. Thus, it should no t 

be surprising that the Mission of Israel is referred to 

throughout Olath Tamid: •Kindle Thou in I,srael ever anew the 

zeal and the understanding for his high mission,•12_ •Renew 

within us the zeal tor our obligations as me111bers of Thy 

priestly com111unity,•1.2 •H is <Israel's> dispersion a1110ng the 

nations was the gateway to his Messian ic destiny.•17 

•The Suffer ing Messiah" , the "Mission• and the Messianic 

Kingdom on earth reach the pinnacle of insp iration during the 

services for the High Holy Days. Everything which has been 

spoken of in this chapter occurs in a far more concentrated 

for111 during these services. Certainly there is the 

historical connection, but a much greater emphasis is placed 

on the role of Israel in bringing about the Messianic ~e: 

•Let us never beco•e slack in the effort to 
spr•ad ev•r more deeply and broadlw the 
foundoltions of huaanity's tlfl'llple, that also bw our 
help the great d~ b• brought ever near•r and 
n•ar•r wh•n Thou alone shalt be known as the 
Ruler, Thw Kingdom be h•ralded by th• trumpet's 
truimphant notes, and justice and righteousness 
will prevail everw1a1here al'llOng IM!n.·~ 

There is a •ajar difference, characteristically, 
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ttASbanab and Ys;aa Kippur. While th• bulk g•nerally refers to 

th• " i•sion of Israel in the third person usa9e, the High 

Holy Day services speak of the "ission in the first person 

plural: we, us, ours. Indeed, the cul•ination of this 

diff•rence is found cLring the Neilah service, at 11thich time 

the charge is placed in the first person singular and each 

individual accepts his or her responsibility in the process 

of bringing about the Messianic Age; 

•conscious of ~v responsibility as a IM!tllber of 
Israel's household, I ~ill in the privacy of l'bY 

ha.. as a.ell as in the highways of public life, no 
less than in Thy sanctuary, by 1a1<>rd and deed, 
endeavor to glorify Thy na,..; so that I, too, 
shall contribute toward brin9in9 on the glad ~ 
when all tongues shall praise Thee, and all the 
sons of earth serve Thee in union and peace, and 
Thy testimony, the delight of ,.,,, heart, shall have 
becOf'M! the heritage of all mankind.•12. 

It one 1a1ere to sunwnarize the way in which David Einhorn 

has •xpressed the idea of f'lessianic tulfilliaent in Olath 

Tam id, it undoubtedly must be described as inspirational. 

Vet it is not enough to sa~ that these expressions are 

inspirational alone, for Einhorn has uniquely personalized 

the " i•sio n af Israel for each individual. Through his 

praw•rbook, David Einhorn has placed the responsibility for 

th• fulfillment of Israel's "ission upon the collectiv• bod\I 

of the Jewish people, as well as upon each individual Jew. 

He has viven the individual a shar• in the recte.ption of th• 

11110rld, and has shown that every J.-i can h•lP bring abol.lt th• 

,...••ianic Aca•. 
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qiAPJER E2UJi 

~ VNION PRt\YEBIOOK 

•Judai sa points to God'• Kingdola on Earth as th• 
goal and hope of ,.._nkind, to a ..arld in which all 
'1en and nations shall turn ...aw fT'Q9 idolatry and 
wick•dn1tSs, fals•hood and viol•nce and becOIM! 
united in th•ir r•cognition of th• SOVttr'•ivnty of 
God, th• Holy One, as proclai .. d bw Isra•l• His 
s ervant and herald, the '1essiah of th• nat i ons.•1 

As the Alnerican Jewish Connunity i ncreased in n1.1111ber, so 

too did the nu•ber ot individual liturgies increas•. Th• 

prayerbooks of I. "· Wis• and David Einhorn have already t:..n 

e>eamined, . yet there were 1aany •ore in coamon pract i ce around 

the country. Aftllong thena the liturgy of the R•v•r•nd Dr. L. 

1'1erzbacher, which was accepted by Tel'lllple E1aanuel of New York 

i n 1854, Abodath Israel by B. Szol d and "· Ja~trow and H4d4r 

Hattefillah by A. l~e~ch, as well as in&ny others prepared by 

individual rabbis tor the pri vate use ot their own 

synagogues. In 1899, recognizing the need for an official 

prayerbook to unify the Anlerican Refer• ColDmunity, Isaac 

f'tawer Wi se, the act i ng president of the Central Conferenc• of 

AIMtrican Rabbis, call•d for the development of a unifor .. d 

ritual of worship. He stated that •the unit•d r&bbi• of 

America have undoubtltdlw the right and th• duty to produc• a 

unifor• forl'lll of ..ars hip tor al l our houses of ..arship.•i 

Thus, it was at th• ... t i ng of th• C.C.A.R. in Balti..ar• in 

1891, that th• qu .. tion of • unifying pr&w1trbook was first 

rai .. d . 
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ln rasponse to Wise's call for a unifying prayerbook 

ca!Mt four resolutions in BaltiSM>re. In his resolution, Rabbi 

S. H. Sonnesch•in was the first to use the ter~ •Union 

Prayerbook• 111hich then bec,arae the standard for the co ... ittee 

on Rituals, that had been established at the conference. 

Th i s Conmittee, made up of ten raen, was to •subait to the 

nex t annual meeting the material for such a uniform ritual 

for public and dotllestic worship.•~ The guidelines had been 

set before the Com•ittee in a way which specified that •this 

ritual et11body the oldest and es.-ntial el ... nts and best 

parts of our traditional worship, by adhering as .uch as 

possible to the sacred language and living historic missi ons 

of Israel.·~ 

The guidelines set down for the Co1M11itttHt to foll0\11 

seenrted to clearly reflect the hopes of Isaac '1ayer Wise, with 

respect to his concept of a unifying prayerbook . We have 

already seen the conservative approach which Wise utilized 

with Minhaw Af!ecica in an effort to create a prayerbook which 

11K>Uld be acceptable to a large Jewish com1MJnity. Thus, with 

resf)9ct to th• Union Prawerbook, it was Wise ' s hope that 

Hebr... 11K>Uld be prevalent, and that the vernacular would not 

encroach upon i ts s.n~tity. 

At the second ... ting of the conference in Baltiraore in 

1891, a r•port was sut.itted bw the Ritual Connitt .. 

conc•rning the plan for a union prayerbook . At this paint 
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w.s to be sut.iitted, the chair•an of the Ritual eo...itt-., 

v-~ Dr. Sonn .. chein, was not in attendance, and a •substitute 

report which the Connittee had prepal"'ed• u.as subnlitted bv 

David Philipson.~ Since the C01M1ittee prepared the repart, 

however, it is unclear just e xactly what i t was substituted 

tor. 

At the 1892 convention in New York• it was suggested 

that the prayerbook prepared bw the CC>tWai~cee on Ritual be 

used at the Sabbath evening •orship service. This was the 

first indication !:1at such a pra!.lerbook existed, and the 

suggestion t~ use it was not received favorably by the entire 

conference. It was at this convention that the internal 

stl"'uggles concerning the prayerbook came to light. One calftp 

was made up of Isaac M. Wise and his followers, who 1M&nted a 

•ore traditional type of prayerbook. The other ca~p was aade 

up of Kaufmann Kohler and the followers of David Einhorn. 

The edition of the prayerbook spoken of at the 1892 

convention was established according to the desires of ls.ac 

r..wer Wise. It is probably for this reason that it was not 

favorablw acc.pted. There is no doubt then that Kohler and 

his follow.l"'s would take up the gauntlet to fight this 

praw•rbook in an effort to achi•v• one ~hich would be in 

In~d, Kohler had stat•d 

officiallw du1'"in9 this conv•nt ion. that he was in fav01'" of 

such a pra~•rbook that ..auld serv• to unite ~rican Rafora 
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i• a continuanc• of Dr. Einhorn's work•.Q That is to s.y, 

eith•r th• Vnion erawerbook llK>Uld be Einhorn's, or it would 

not be acc•ptabl• for Kohler . Yet in 1892 the 

Kohler-Einhornian ca•p was not strong enough to sway the 

Conference. 

By 1~3 however, Kohler and his followers had achieved a 

greater degree of influence in the Confere~c•. Th&V ia>ere 

able to effect a revision of part I of the Vnion Pr1werbook, 

which had not even been in circulation a year, and in 

addition, completely stopped the acc•ptance of part II which 

was to follow the pattern of part I. Yet the true influence 

~hich Kohler and h is camp of Einhornians could assert becaae 

apparent the follo~ing year at the convention of 1994, in 

Atlant i c City. 

It was at this convention the Union Praw•rbo9k part II, 

as presented bw the Ritual Co•mittee, was ratified and 

adopted by the Central Conference of American Rabbis. Bw 

this ti .. , ha..ver, Kohler's followers made up th• majoritw 

of the Ritual eo..itt... It should not be surprising then 

that th• Vnion Praw9T'book bears a striking rese•blanc• to 

Olath Tt•id. Indeed, durinv the proc••dings, at which tilMt 

the acc•ptanc• of the praw•rbook was bein9 discus59d, on• 

....at.r of the Conf•rence ask•d for th• underlwing principlRS 

which vuided th• Ca..itt .. in fra•inv this liturvw. It was 

K.uf-.nn Kohl•r who respgndltd to th• request by a.win~h •in 
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th• n.w Ritual, Einhorn and Wis. dl.Ntll tog•ther in th~ 

histOl"ical past and the living pr•••nt.•L It is sotMM11hat 

ironic that Kohler, who i~ 1892 did not want to be part of 

the COtlftittf!2 to formulate a worship ritual, in 1894 utas 

propoundi ng the principles upon which that ritual of 111orship 

111as founct.d. 

Following the acceptance of part II, the revision of part 

I took place. Originally, part II was to follow the pattern 

of part I, but after part II was accepted the revisions of 

part I followed the pattern of part II. 

both part I and part II follow the pattern of Einhorn • s Ol1th 

Tamid, and a victory for the Einhorn camp had been won . So 

complete was this victory that those copies of the 1892 

edition of the Union PraYerbook which followed the pattern of 

Minhag Agmrica were recalled when the revised part I ~as 

issued. Indeed, when the 1895 edition of Pdrt I was 

published there was no aention on the cover page that it was 

a revision, or even that there had been a previous COP\lright. 

Th• sons-in-law of David Einhorn, Kaut•ann Kohler and 

Em.ii G. Hirsch, had succ .. ded in establishing a Refor• 

liturgy which was in consonance with their b9liefs of what 

R•for• etabodied for ~ican Jews. 

th•ir .ark by David PhiliPSon. In his account of how the 

~ion Pr•werbgpk c ... to b9, PhiliPSOn wrot•• •At the ... ting 

of the Central Conference of ~ic•n Rabbis held in 
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Baltin.ore in 1891, the 5UbJect of a Union Prawer-Book was 

first broached. A ritual co.aittee was appainted that 

labored for three years, and at the ll'lttating in Atlantic Citw 

in July, 1894, the book as sub•itted by the coea1ittee was 

ratified.·~ Philipson made no mention of the 1892 edition, 

nor the tireless work w~ich went into it. Thus, the fate of 

the 1892 edition was sealed. It was to be a ritual for 

AIM!rican Reform Jaws delegated to the liturgy shelves of the 

library, not to the pews of Anter ican synagogues as " Wise had 

hoped. 

In a biographical essay on the one hundreth anniversary 

of the birth of David Einhorn, Kaufmann Kohler ~rote: 

•1 for my part can not help s aying that it <the 
Union Prawerbogk> ~s an adoption by organized 
American R•for• Judaism of Einhorn's views when in 
1894 the second volume of the Union Prawarbook, 
based upon Einhorn's ritual as sub•itted by the 
writer, was adopted by the Conference in Atlantic 
City under the presidency of Isaac M. Wise • ••• The 
first volume, worked out by Dr . Gottheil and the 
writer, with the assistance of Rabbi "aurice 
Harris, appeared the following year. Whatever 
shortca.ings the Union Prayerbook, "°"' in use in 
one hundred and fifty congregations of the land, 
may have, owing to the fact that it lacks the fire 
of genius and the uni~ueness of stwl• of its 
1DOdel, Einhorn'~ spirit will ever live in it and 
ever quic~.n anew the religious consciousness and 
devotion of the ...arshiPltl"s who use it, as no other 
ritual-- aside fro• Dr . Hirsch's 
translation--can.·~ 

Indeed, it was probably the hope of Kohler and Hirsch that 

the Confer1mce adopt Olath T411pid as the official Union 

Prawerbook, but so long as Is.ac M. Wise 111&• still alive this 

was not possible. 
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As has been discus~d in Chapter Two, it was the dream 

of Isaac '1.awer Wise to unify the Afaerican Jewish COIMlunity. 

Thus, it should b~ noted that when the Conference adopted the 
' 

Union PrtYerb00k, ~hich was based upan the raodel of Einhorn• s 

i n the sp i rit of unity, Wise was prepared to 

give up his own prayerbook,'1inhag AJ!erica, so as not to 

create dissension a•ong the ranks of America's Reform 

congregations. 

Having established the ~odel upon which the Union 

Prawerbook was based, it would stand to reason that its 

e xpressions of '1essianic fulfillment should foll0\11 the ~ 

lines as its prototype. Indeed, the signature of David 

Einhorn is e~bl azoned throughout this prayerbook. There is, 

however, one characteristi<> of Einhorn which is conspicuous 

in its absence. Throughout the entire Union Prawerb9ok, 

nowhere is Israel mentioned a s the Messiah. The iaorning 

service tor Sbayuot refers to Israel as the •anointed ones•, 

but this is the only example of such a reference.a 

Certainly Kohler, at the helD of the Union PraYerbo9k, 

would have found nothing disagreeable in referring to Israel 

In his book Jewish Theolc>s!M• Kohler referred 

to Israel as t he •f1essiah of the Nations•. In on• case, htt 

refttrred to th• J1Nish people as •the Servant of the Lord, 

the sufferin'il Messiah of the nations., who offered his l i ftt as 

an atoning sacrifice for huaanitw and furnished his blood as 
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and Justice.•.11 Thus, one is forced to ask: if Kohler 

believ•d Israel to be the suffering Messiah to redee• the 

nations, why was this belief tempered to such a de9ree in the 

Union Prayerbook that it is not e ven to be found in it? 

There are s everal possible answer~ to this question. As 

was discussed earlier, perhap~ ~ohler had hoped that the soon 

to be published translation by Hirsch of Olath Tamid would be 

acce~~ed by the Conference. It would stand to reason 

therefore, that if the Union Prayerb9ok \IN!re too si~ilar to 

Olath Taraid, then there would be no reason tor the Conference 

to adopt Hirsch's translation. Whi le this prop0sition ~ 

seem plaus i ble, it does not seem likely that Kohler and 

Hirsch would have devoted the time and energy which they did 

to a prayerbook that they would try to supplant the follo~ing 

year. The answer to the proposed question then must be as 

follows. While Kohler asserted tremendous i nfluence over 

the Ritual Cotnt11ittee, i ndeed over the Conference at large, 

the followers of Isaac Mayer Wise were not willing to llK)Ve 

completely to a prayerbook which was so blatantly Einhornian 

in nature. Thus, certain characteristics wh i ch are so 

clearly influenced bw Einhorn, such as the one in qu.stion, 

were not in consonanc• with what the rest of either the 

Ritual Connitt.. or th• Conf•rence felt was neces.-ry in 

order to •stablish a prayerbook which would unify the Refer• 

f1ov ... nt. 
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There are, how.ver, other 1110tives that Einhorn used which 

do ap1»9ar in the Unign Pr•M•rbo9k. 

KiPPor s.rvices of Olath Tamid and the their 

similarities are apparent. Einhorn's liturgy read; •Not as a 

sinner, burdened with the penalty of his iniquity, did Israel 

go forth into the wider world, but his was the mission of the 

suffering Messiah.•!£ 1he reproval of the notion that Israel 

was Ponished for their sins stayed in the Union Pr•werbook 

but the use of the term l'ktssiah, as dl!scri~ing Israel, was 

re•oved. Instead, Israel is referred to as the teacher to 

the llK>rld: • Not as an accursed sinner, but as a teacher of 

Thy truth did Israel wander through the centuries, to kindle 

everywhere the flame of a pure faith and lead the nations to 

a reconciliation with Thee, their common Father.·~ •tt 

dawned upon them like the rising of a new day, that their 

separation from their ancestral hCMnes and their dispersion 

over the earth, far from bei ng a punishment onlw was in the 

hand of God a means of blessing to all mankind.•14 Thus, by 

slightly compromising the uncompromising belief of David 

Einhorn concerning Israel as the Messiah, Kohler was able to 

k .. p the flavor of Olath TaJ!id while still producing a 

praw•rbook 

Conference. 

which acceptable to the rest of the 

Another of these fllOtives is that of the establish .. nt of 

God"s tru• SAnctu•rw and achi•vi ng aton.,..nt bv IM!ans of th• 

teachings froa Sinai. Einhorn'• Yea Kippur liturgy reads •At 

last, Th~ tru• sanctuary will arise, spanning the wide li•its 
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of the earth, and at this, Thy true and only altar, atonement 

will be wrought not by the sevenfold sprinkling of blood but 

bw the s•venfold rays of Siani 7 s sun.•~ Tempered somewhat, 

this therae also appears in the Union Praverbook: •Then shall 

a sanctuary be reared in which reconciliation and atonement 

shall be made by the seven fold brightness of the sun of 

truth that first arose on Sinai,s mount.•16 

The concept of reconciliation is new to the Union 

Prayerbook. Two examples have been given thusfar which speak 

of reconciliation, but the question of what form this 

reconciliation will take must be addressed. Will i t be a 

reconciliation between peoples which will end all hatred and 

war, or will it be a reconciliation between hu•ans and God? 

It seems that both types of reconciliations are present. The 

first reference seems to speak of a reconciliation between 

peoples being brought about by the teachings of the Torah. 

Another such reference reads: •surely, that great day of 

universal reconciliation, so fervently prayed for, shall 

come, as surely as none of Thy words return eapty, unless 

thew have don• that for which Thou didst send them.•17 Other 

such references speak clearly of a reconciliation of Mankind 

to God: •Enlighten all that call themselves by Thy narae with 

the kno.i1ledge that the sanctuary and stone which el'"st Cl'"e>wned 

Zion,s hill was but a gate, through which Israel should step 

out into th• world, to reconcile all Mankind unto Thee.•1§. 

We therefore see a hoPtP for rec_onciliation bet...-n all 

Mankind, as well as a reconciliation t.tween hu•an ~ings and 
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God. What this reconciliation entails exactly can be found 

in th• predonlinant characteristic of the Union Prawerb9ok. 

The predominant characteristic to be found a1t10ng the 

expressions of Messianic fulfill!M!nt in the Union Prayerbook 

is that of the Mission of Israel. 

the dri v ing force behind the Union 

important to e xamine his concept of the 

Pr;awerb9ok, 

Mission of 

it is 

Israel. 

According to Kohler, 

fulfillment in Judaism. 

there were two concepts of Messianic 

The first was that which expressed a 

hope for the establishment of a universal Kingdom of God. 

This was to be brought about by Israel spreading the truth of 

God's law among the heathens. This belief, according to 

Kohler, uias prevalent prior to the exile ~< ·om Palestine. The 

second concept hoped for t!1e establishment of a national 

theocracy. This belief took form following the e x ile of the 

Jews from Palestine. 

As proof of this, Kohler pointed to various texts. To 

prove the first case, Kohler cited Jonah, Ruth and Job as 

exaraples. According to Kohler, Job had no conception 

whatsoever of any type of nationalistic God. For Job, God 

was •the highest ideal of 11K>rality as it lives and gr~s in 

the human heart.•1..2. Kohler painted to Abrahani as the 

prototype of the ... ndering Missionary who set out to teach 

the truth of th• On• God to the heathens. 

Th• ••cond concept of "'-••ianic fulfill~t ca.es free 
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the prophecies of Daniel and Ezekiel. This vilPtlf PUts the 

burden of its fulfill~ent squarely on God. •such a purely 

nationalistic conception ot the rulership of God does not 

admit the thought of a ~ission or its corollary , the 

conversion of the heathen. •20 

Rernembering the terrible persecution which they 

experienced once the Christian Church became identified with 

Rome, any type of missionary efforts were considered to be 

too dangerous, and were discouraged as much as possible. 

Thus the hope arose of a miraculous intervention by God in 

order to bring about the Messianic Age. Due to the 

missionary efforts of the Church, the i dea of the Mission of 

Israel took a different course. According to Koh ler, 

conversion but conviction, by teaching and example is the 

historic task of Judaism •••• It is not the creed but the deed 

which tells. Not the confession but the conduct, with lhOral 

priciples which govern it, counts. • £!. Unfortunately, because 

of the harsh oppression which was inflicted upon the Jews, 

they lost sight of their Mission to the world. Instead, they 

isolated the~selves and spent their lives studying and 

practicing the law. This, in effect, placed the Jews under 

the divine authority of God and in a sense fulfilled the hope 

for a theocracy ruled bw the God of lsra•l. 

Yet Kohler set out to teach that which Refer~ Judais. 

r•alized in connection with the Mission of Israel. 
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•The leaders of Reform, i•bued with the 
prophetic spirit, felt it to be their i•perative 
cbty to search out the fundaJllental ideas of the 
priestly law of holiness, and accordingly, they 
learn•d how to separate the kernel frcn the shell. 
In oppasition to the Orthodox tendency to worship 
the letter, they insisted on the fact that 
Israel's separation fron the world- which it is 
ultimately to win for the divine truth- cannot 
itself be its end and ain, and that blind 
obedience to the law does not constitute true 
piety. On)y the fundamental idea, that Israel as 
the 'first-born• ainong the nations has been 
elected as a priest-people, nust remain Ot.01" 

imperishable truth, a truth to which the centuries 
of history bear witness by showin~ that it has 
given its life-blood as a rar.~ for h...aanity, and 
is ever bringing new sacrifices for its cause. 
Only becau~e it has kept itself distinct as a 
priest-people anong the nations could it carry out 
its great task in history; and only if it recaains 
conscious of its priestly calling and therefore 
maintains itself as the people of God, can it 
fulfill its mission . •22 

With these words Kohler raised the banner of the Mission of 

Israel. Not by separating ourselves fron the rest of the 

world and not by str i ct obedience to the letter of the law, 

but by being a part of the world and by our conduct, guided 

by the morals and ethics set forth in our ancient teachings 

will the Messianic Age be brought . 

At this point we return to the Union Praverbook to see 

how the Mission of Israel is expressed in its pages. Not 

surprisingly, the expressions of Messianic fulfillment found 

in the Yf1. refer to the "ission of Israel, and what will be 

once the Mission will have reached its fruition. It i~ in 

accordance 1&1ith what Kohler described in Jewish Theology. 

That is to saw, Isr .. 1 is the keeper of God•s truth, and i.!St 

spread that truth and teach it to the other peoples of the 
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1.110rld. •The truths revealed to Israel are becosaing the 

pas~ssion of an ever greater number of men. May the ti~e 

not be far distant when al l the ch i ldren of the earth will be 

of Thy kingdom and recognize Thee as their Father and God.·~ 

•Thou hast called us as the teachers of Thy law; Thou hast 

chosen us for a . holy mission unto mankind.·~ •Then were 

they <Israel> consecrated to carry the revealed truth even 

unto the furthest parts of the earth seeking to ~in Thy 

children for Thy truth and to bring them under Thy dominion.·~ 

Israel is to teach, by e xample, with understanding for 

those whose ways are different, but with determination to 

believe the truth of His own ways. •Almighty and Merciful 

God! Thou hast called Israel to Thy...._service and found hi• 

worthy to be Thy witness to the peopl e s of the earth . Give 

us grace to fulfill this Mission with zeal te~pered by wisdom 

and guided by due respect for other men 's faith. May our 

lives prove the strength of our own bel ief in the truths we 

proclaim. May our bearing towards our neighbors, our 

faithfulness in e~ery sphere of duty, our compassion with the 

suffering and our patience under trial, show that He whose 

law we obey is i ndeed the God of all goodness, the Father of 

all men. ·~ 

Certainly, the goal of all this toil to spread th2 truth 

pf God's teachings to the rest of the worl~ is the 

establishM•nt of a Kingdo~ of p~~ce, understanding and 

cooperation betllfeen all peo~les. ~re the Un i on Pr•WKCbook 

not to include r•ferences to the rewards for the work, it 
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would not have been complete. Thus, there are several 

references to what will be achieved once Israel has fulfilled 

it's "ission: •Gather all Thy children around Thy banner of 

truth that Thy praise may 'resound fro~ one end of the earth 

to the other and that through Israel the entire human family 

may be blessed with truth and peace.•27 

While the influence of Einhorn is keenly felt in the 

liturgy for Yom Kippur, the Union Prawerbo9k is somewhat more 

descriptive than Olath Tamid with respect to Messianic 

fulfillment following the cOl'llpletion of Israel's Mission. 

There is a sense of hope tor those peoples who have not w•t 

seen the light of Sinai, which is not to be found in other 

pra!.lerbooks. This hope is best expressed in the afternoon 

service for Yom KiPPtJr : •May superstition, falsehood and 

malice everywhere vanish. May Thine all redeeming love be 

revealed to those who still grope in the darkness of 

ignorance and error, and the knowledge of Thy truth shed its 

rays into deluded minds and clouded hearts. May Thy house 

become a house of prayer for all nations.·~ Coupled with 

the hope for the ignorant and misguided people of the world, 

CotMtS the hope for what will be once Israel's Mission is 

cOGpleted: •We pray that the time may come when strife shall 

no llK>re set nation against nation; when every one shall sit 

in peace beneath his o~n vine and fig tree and none shall 

disturb th1tn11; when s..ards shall be beaten into pl01&1shares and 

spears into pruning hooks; when nation shall not lift sword 

It is 
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appropr i ate that the Veta Kipp0r liturgy should cul•inate in 

th• Nltil•h service with the hope that all people should 

hearktm to the words of the Sheraah. That all people shall 

have finally seen the light which shone forth on Sinai. 

•Then joy shall thrill all hearts and from one end of the 

earth to the other shall echo the gladsome Cl"y; Hear 0 

Israel, hear all Mank i nd, the Eternal, our God, the Eternal 

is One! •30 

Having e xamined the expressions of Messianic fulfillment 

i n the Union Prayerbook of 1894 and 1895, as well as those 

people who influenced it final form, it is possible to 

dispense with the same type of e xamination for the Revised 

Editions of 1918 (part I> and 1920 (part II> ~·d the Newly 

Revised Edition of 1940 <r-•rt I> and 1945 (part II>. 

Instead, what s hould be addressed is the r eason 111hy the Union 

Prayerbook must be rev ised roughly every twenty years. 

Perhaps a brief e xamination of one such revision from 

beginning to end will help point to the reasons for such 

C:h~nges. 

While the hope for all to hearken to the Shemah is found 

in the Neilah service of all editions, certain changes to the 

beginning of that paragraph reflect a different type of 

revision. For e x.,.ple, what read in 1894 as: •Thou alone, 

knOWttst when this laKlrk of aton111Mtnt shall be COIDPleted; when 

the daw shall dawn in wh i ch the light of Thy ~ruth, brighter 

than that of the visible sun, shall encircle the whole 



58 

earth, . 31 in 1928 read: •Thou alone knowest when our "ission 

shall be fulfilled; when the day shall dawn on which the 

light of Thw truth shall illumine the whole earth.•32 

Certainly the difference between atonetn1tnt and the 

fulfillment at Israel's Mission are very distinct, yet in 

1945 this same passage read as follows; •Thou alone knowest 

when this work of reconciliation shall be fulfilled; when the 

day shall dawn on which the li9ht of Thy truth shall illumine 

the whole earth.•33 The question of what is entailed in the 

use ot the terms reconciliation and atoneraent has already 

been discussed. That both of these characteristics are part 

of the Mission of Israel is clear. Thus, one ntUst ask whw 

the revision from one aspect of the Mission to a reference to 

the entire Mi ssion, and then another revision which returns 

to a part icular aspect? 

In response to the question of why the Union Prawerbqpk 

needed to be revised so often, a further e xamination will 

paint to the reason. When one looks to those portions of the 

liturgy which were clearly influenced by the followers of 

Isaac M. Wi'iMlr back in 1894, namely, those passages which 

reaained tradit i onal in their sty le, but changed to be in 

consonance with Reform beliefs, very little revision took 

place within these passages . This is illustrated in the 

U'Vekhen t..n. po~dlrkbab on page 165 of the 1894 edition, whose 

Hebr~ did not change through anw of the revisions. The 

English revisions, were of preference rather than principle; 

for e xa.raple, •the Etttrna1• was revised to read •th• Lord• . 
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The sa.e is true with respect to other prayers which do not 

address the issue of Messianic tulfilliaent, such as the 

through all editions, neither the Hebrew 

nor the English was revi~d. Therefore, we find that the 

portions of the Union Prayerbook which were closely related 

to the traditional liturgy were not the subject of revision 

to such an extent as were those passages which llN!re not based 

in tradition. 

In his article entitled •in Defense of Kevah•, Rabb i 

Herbert Bronstein addressed the issue of Kevah and Kavanah i n 

the Union Prayerbook. According to Bronstein, •The Union 

PY.awe~b9ok of 1894 represents an overetnphasis on Kavanah. It 

represents the expression of a specific group, facing a 

specific challenge in its i ll'lmediate sociological and 

religious situation.•34 It is this overemphasis on Kavanah 

which necessitated the subsequent revisions following the 

1894/ 95 editions. 

With respect to the overe•phasis on Kavanah regarding 

Messianic fulfillment, Bronstein 111rote: •The Union Prawerbook 

is •arked by a Messianic optiGism, by certain assuniptions 

about the nature of man, by an •all ' s-well-with-the-world• 

attitude character istic of the outlook of a particular group 

in the century which took no account of the events and 

realities of the twentieth centurw as it e•erged.·~ That is 

to saw, while the e xpressions of f'lessianic fulfillsaent of 

1894 might have been inspirational, thew inspired a 
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particular group of people, at a particular tiine in history. 

It was not designed to, nor was it able to accept or even 

adapt to the real i ties of the world, s uch as was Presented by 

Kishinev and most certainly not the Holocaust. If the 19.ltS 

revision to the Neilah service <concerning reconciliation as 

previously discussed> is an e xaa1ple of how the Union . 
Prawerbo9k responded to the Holocaust, it failed. The 

•a11•s- well-with-the-world• attitude was obsolete, and it 

proved to be unable to adapt to the realities of the modern 

wor l d. 

Having e xamined the e xpressions of Messianic fulfillment 

of the Union Prayerbook we have found that like Olath Ta.id 

upon which it was based, its e xpressions were indeed 

inspirational yet lacked the unique personali z ation which ~as 

found in Einhorn's liturgy . Certainly its inability to adapt 

to the c i rcumstances of the world was one of the Union 

Prawerbopk's major shortcomings. Had Olath Jaaid been 

adopted by the Conference or even bP.~n in wide-spread usage 

into the Twentieth Century, i t too would have faced the saJne 

proble.s which the c~allenged the Union Prawerbook. At this 

point one •ust ask the question: What would have been the 

fate of the Union PrawerboQk had it followed the direction 

laid down by Isaac Mayer Wise? Certainly a prayerbook, such 

as Minbav A19erica, whose e xpression of Messian i c tulfillMtnt 

was found in the hope of freedo•, justice and equality for 

all in this blessed land of AnMrrica, could have ad&pted to 

the realities of oppression, persecution and murder against 
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the Jews i!! Eyrope . Indeed. a Union Prawerbook ~ith that as 

its prototws»tt •ight have served as a beacon to those Jews 

fle9ing persecution to America. Yet. history has taken its 

course and the ans~er to this question can never be known. 

' 
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CHAPTER Ell!E_ 

THE GATES QE PRAYER 

•1 believe with perfect faith in the '1essiah's 
ca.ing. And even if he be delayed, I will await 
hi• •• !. 

Having exa1ained the evolution of the expressions of 

Messianic fulfill..ent found in A.nerican Refor• liturgy and 

those factors which influenced them, it is 

disconcerting to find the above passage no less than three 

ti1aes in the Gates of Prayer. Indeed. such a stater11ent would 

have been dee111ed unacceptable for any previous A1aerican 

Reform liturgy. Thus, one tMJst ask: What happened to all°" 

such a statet11ent to be included in the official praverbook of 

the Central Conference of American Rabbis? While this r11ight 

appear to be a simple question, in actuality it is very 

comp 1 e x . -..._ 

What allowed the aforetaentioned passage to be included is 

the SAiiie factor which allowed ~ehaweh Hameti• <another • 
unacceptabl• expression of ~essianic fulfillment to the early 

Reforraers> to be translated as •Praised be the God whose 9ift 

is life, whos. cl .. nsing rains let parched a.en and _..n 

flower toward th• sun.•~ That is to say, th• principles and 

beliefs which guict.d the earlv leaders of ,.._rican Refor• 

Ju~aisa ar• lacking in this pr.awerbook. Such a stat ... nt 



is not int•nct.d to be pejorative nor to sugg .. t that th•r• 

are no longer any principles to be found in Refor• Judaisa, 

but rather that the l'llOVecMPnt and the principles which guide 

it have changed and evolved with ti•e. 

Inc:llNPd the evolution and developcnent of the Refor• 110ve-.nt 

can be traced through three distinct phases. These phases 

are: l)Aesthetic Refornas, 2>Ideological Oevelof)IMlnts and 

3)0rganizational Develop.ents. The first phase of aesthetic 

refor"'1i was characterized by a service in which the liturgy 

was abbreviated, and the in the 

vernacular . Other reforms included choral singing with organ 

acc0111pani•ent and changing •uch of the Hebrew of the service 

to the vernacular. The reasons for such refor•s was to 

bring a sense of decorum to the service which, prior to the 

etaancipation, foll~d the customs of Orthodoxy and refl•cted 

the ancient cust0111s of its Eastern origins. 

The second phase of ideological develoPtMtnt ~w a 

tre.aendous influence on the part of rabbis as opposed to the 

lay inf lu.nce of the aesthetic phase. The rabbis who 

well trained. influenc•d this phase 

ct.velop th• principles which are often 

Thev worked to 

associated with 

A•fore Judaisa. This phase showed a liturgy which was not 

which chang•d those portions of 

off•nsiv• to th•ir villWS of •hat the 

Judais• should be, and haraonized 

the liturgy that "'9r• 

principl.. of liberal 

those .. ctions to ... t 



their n .. ds. 

The third phase in the develof)t9ent of Reform Judais• i s 

that of the organizational developnents. It is this stage in 

111h i ch we Reform Je111s find ourselves today. It is 

characterized by strong organ.izations and institutions. It 

is these institutions which serve the Refor• moveMent and 

provide it with rabbis, ect.Jcators, administrators and other 

professionals. It is also these institutions which prdvide 

ect.Jcational materials, set polic;y, and in the case of the 

Gates of Prayer, produced a liturgy. 

In and of itself, there is nothing quest i onable about 

this phase of organizational development. Yet it is 

necessary to understand this move in Reform Judais• before 

examining the Gates of Prayer. If one llN!re to e x.amine this 

prayerbook alongside of the earlier prayerbook of American 

Reform, there 1114j1Uld appear to be major conflicts with respect 
I 

to the principl~d beliefs concerning the expressions of 

~ssianic fulfilltaent. However, when the develpPftlental 

changes are considered, it becOlht!s apparent that the 

principles which gui de the lllOVeraent have changed. During th• 

stage of ideol09ic.al develoPf'Dltnts, the guiding principles 

were in the area of belief and practice. Toda~, ha41Mtver, th• 

guiding principles are to serve the n .. ds of the .av...nt and 

those ~ho are a part of it. 

contradictions throughout the prayerbook in actually are not 
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avenues which the mov..ent has followed in order to tMtst 

sarv• th• nReds of its constituents. Therefore it is 

necess•rY to examine the e x pressions of Messianic fulfilllM!nt 

found i n the G.tes of Prayer with an understanding of the 

develoP«aental changes which have affected the IMJVeftllent 

itself. 

Concerning the Mess i anic idea, theTe were several beliefs 

which could not be accepted by the early Reforn.ers. These 

beliefs, as d i scussed in chapter One, wer~: 1) the co~ing of 

El i jah to announce the arrival of the Messiah, 2) th• 

ingathering of the e xi les, 3 > a personal Messiah fro• the 

house of Dav id, 4 ) the resurrection of the dead, 5> the 

rebuilding of the Temple in Jerusalem, and 6) the 

reinstatement of the sacrif i cial cult. Of these beliefs, 

only the rebuilding of the Temple, and reinstatetM!nt of the 

sacrificial cult are not found in any service in the G@tes of 

Prawer . However it is e xpressed in the traditional song for 

Hannuk&b, ~ u.w:., found on p. 758. 
• 

The others will be 

e xamined, in Addition to e x pressions of Messianic fulfill..-nt 

which are nlPW to A.erican Reform. 

For PorPOses of practicality, the characters of Elijah 

the Prophet and th• ,.._•siah will be discussed tov•ther. The 

following are those ref.,.ences as thev •PPttar in the c;.t.,. 21. 

In pr•vioua A..rican Reform liturgies, when a 

particular paSS&9• appear•d i·n all n•cesa.rw services, such 

•• n.~•M•h HaJSol as PPPOS&d to Mtr~•M•h Hanwti•, it denot•d • 
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principle which was consistent with Refora balief. In the 

Gates Q!. Prawer, there are t&lfO services for Havdalah. Both 

of these services speak of Elijah using the salllt! words . In 

both cases, neither service translates the passage: 

() ' l!N f'( ·I J'f!~ jc~ I •/_J 'N I ;:J ";J1:JN ~ . ., T ' .. .,. : T " : 

?J? I ;J .• ;! A literal · translation speaks of 
• T 

Elijah the Prophet, saying, •11ay he COIM! to us speedily in 

our days, with the Messiah, the son of David.• The afternoon 

serv ice for Shabbat and YQ!! Tpv contains the passage whi c h 

is found in the traditional service tor this ti..e: 

df. il Jt ~f ~1'··i The literal translation of this 

passage is; •And a Redeemer will Conte to Zion and to those in 

Jacob who turn to God•. The Gates Q! Prayer, in this case, 

translated Redeemer as redempt i on: •To Zion redemption will 

come, to those in Jacob who t urn to God.• 

The traditiona l blessing which follows the reading of 

the ...._ftarah is another exa~ple of a translation which does 

not fol low the Hebr••· While the Hebrew text reads:• 

1 ~ )' le \ ~ .f:) ·I J~S~~ .u·~J(~ I I ·UO~~ _,.? ... : - ' T- T' : 

n·e·N 'Tlr .Jl'~ .n., -:)fN-;rl . ·~ the English .,? ·: . : •T . - . 
translation re•dss •Lord our God, bring us the joy of Your 

kingdonl: let our dreaa of Elijah and David bear fruit. 

SP9edily let rect..ption come to gladden our hearts•. A true 

and with the ktngdaa of the house of David, your anointed 

one, aaw he ca.. speedily and cause our heart to exult.• 



With reference to these passages, it is clear that 

there are inconsistencies in their usage. Either the 

passages are not translated at all or their translation is 

changed in such a way as to alter, on a funda111ental level, 

their meaning. While these, for t~e most part, llfOUld not 

have been dee•ed acceptable to the early Refor11ters, if 

considered in light of the organizational development of 

Reform Judaism, their inclusion can be understood. 

Those prayers whict'i come from the traditional liturgy 

and are included in Gates of Prayer satisfy the needs of the 

traditional ~ing of Reform. By including a translation which 

is not literal or by not choosing to translate the passage 

at all, those who are less traditional are not offended. 

However, there is one flaw in this approach. It presupposes 

that those who are less traditional are not able to read the 

Hebrew. Such is not always the case. Thus, a ne111 issue has 

been raised: How literally should the liturgy be understood? 

To the early Reformers the liturgy had to reflect their 

beliefs and therefore needed to be consistent with those 

beliefs. Thus, 

very literallw. 

Today however, 

thew took their liturgy very seriously and 

The use of 19etaphor was not acceptable. 

nietaphor 

liturgy of Refor• Judaism. 

plays an 

Indeed, 

iiapartant 

virtually 

passages discus .. d could be read JMPtaphoricallw. 

role in the 

all of the 

• 
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Another example of a passage which can be read 

r.etaphorically is the Maimonidean principle of faith which 

speaks of the coming of the Messiah. This passage appears 

three ti~es and each ti~e is accompanied by a literal 

translation. However , of the three times which it appears in 

the prayerbook, only once is it found as part of a serv ice. 

The others are found in the section of hymns and songs and 

also in the s upplement under the heading of •Redeaption• . 

The service in wh ich th is passage is found i s for Yoa 

HaShoah. Certainly this passage,s literal meaning is not in 

consonance with the beliefs of Reform Judaism. Yet when 

read within its hi s tori ca l context, it is a statement about 

the mi 11 ions o f Jews who went t o their death wi +: :1 this 

declaration of faith on the i r lips. 

Concerning the issue of recur rection of the dead, the 

only l iturg ica l proble~ appears in the passage cited earlier 

in this c:1apter wh i ch contains the i;at i mah, Me~aYeh Hametim. 

The inclusion of this passage is troubling because it is 

clearly contradictory to anything that Reform Juda i s• has 

expre5sed concerning the resurrecti o n of the dead . In an 

atteapt to explain the use of this ~atimah, the Gates of 

Vncacrtanding states that i t is present •because of i ts 

interpretive use.·~ That is to say, it is to be read 

1Wtaphorically. This however, r aises a fundamental question 

If any pas,..ge •aY be read in that 
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change the liturgy in th• tirst place. 

None ot the previously iaentioned readings are new 

liturgical inclusions. They have all been part of the 

traditional liturgy at one ti-e or another. While these 

passages were not written by anyone repres.nting the 

C.C.A.R., their place in th~ Retor• liturgy was decided upon 

by editors representing that organization . The inclusion of 

these passages could then be based on esthetics or tradition 

or any number of reasons but they do necessarily need to 

reflect the positions of the Conference. 

There is one such inclusion which is not found in the 

traditional liturgy which because of its place in the Reform 

prayerbook should represent the C.C.A.R.'s position on the 

state of exile. It is found in the supplement to the 

service for )'.'.gm_ HaAtsrnaut. It refers to the present status 

of exile and reads as follows: •And yet, even now, Exile 

persists, no less real than betore: for sti ll our ene•ies 

plot to destrey us, still they hack at our roots.·r The 

probl.,. which arises trOfll this is that the Hebr~ text speaks 

of an idea of e xile which is very much in keeping with the 

beliefs of the early Reformers. It is the English 

paraphrase of Rabbi Chai• Stern which makes the above 

statements. Why, if th• Hebrew text presents an acceptable 

stat.-ent, was th• need t•lt to deviat• from it? Had this 

been a Scriptural pastMav• or even a pa.ssage trDfll the 

traditional litur9y, it aivht be argued that it could b• r•ad 
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n.etaphorically; however, it is not. As the Principal editor 

of the §4te& of Prayer, it would seee that Rabbi Stern has 

~ade an interesting state11tent about the state of exile for 

Jews throughout the world, as well as i n the United States. 

Indeed, with this statement, Rabbi Stern has moved the 

C.C.A.R. a long way from the beliefs -of its founder, who felt 

that America was a blessed land of freedonl for all people. 

While previous American Reform prayerbooks h•ve placed a 

special emphasis on the Mission of Isr.:ael, as expressed in 

article 15 of the Pittsburgh Platform, Gates of Prayer has 

changed the terminology, if not the concept . What was 

previously referred to as the Mission of Israel is now known 

as Tikun Olam. 

The concept of Tikun Olam is based on the phrase found in 

the Alewnu which reads:•Letaken Ola~ B'Malkhut Shadai,• •And 

the world will be perfected under the sovereignty of the 

Almighty.• Its place was established within Reform Judais~ 

in article 18 of the Pittsburgh Platform: 

•in full accordance with the spirit of Mosaic 
legislation, which strives to regulate the 
relation between rich and paor, we me. it our 
<*.tty to participate in the great task of raodern 
ti• .. , to solve, on the t>.sis of Justice and 
righteousness, the probletDs presented by the 
contrasts and evils of the present organization of 
society.•~ 

What is found in the Gates of Praver is an emphasis on 

Tikyn 21.A!l as the •aJor expression of Messianic fulfill,..nt 

As was discussed in Chapter 

.. 
I 
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Four, the -..Jor tlaw i n the Unign Prawerbgok was its 

inability to adapt to the realities of the 1DOdern world. In 

its attenipt to adjust to reality, the Gates of Praver 

demythologi zed the traditional concepts of Messianic 

fu lfill~ent and the ~ission of Israel. What it achieved was 

Tikun Ola~, otherwise known as Social . Act i on. 

In many cases, Tikun Olam is paired with an 

expression of God's strength, power and love. An exa111ple of 

this can be found in a responsive reading for a weekday 

morning service: 

• vour might, 0 God is everlasting; 
Help us to use our strength tor good and not tor 
e v il. 
You are the Source of life and blessing; 
Help us to choose life for ourselves and our 
children . 
You are the Support of the falling; 
Help us to litt up the fallen. 
You are the Author of freedC>fll; 
Help us to set tree the captive. 
You are our Hope in death as in life; 
Help us to keep faith with those who sleep in the 
dust. 
Your might, 0 God, is everlasting; 
Help us to use our strength for good.·~ 

While this passage calls tor action in order to perfect the 

it acknowledges that the source of such actions comes 

from God. Inter.stingly, a similar passage found in the 

following w~kday service reads as follows: 

•o fill our •ind• with knowledge and our hearts 
with wisdolaf 
Praised be th• "ind that unifies all creation. 
Reaind us of th• t.st that i• in us; 
Praised be th• Will that gives us powt!r to choose 
our WAV. 



74 

t-Wlp U5 to feel the anguish of the afflicted and 
oppras .. d; 
Prai .. d ba the Heart that inspires i n us a vision 
of Justic• and love. 
f'lak• us bring knowledge and skill to help the 
i nfirm; 
Praised be the Power that br ings healing to the 
sick.•!Jl 

God•s strength, power and l~ve are not to be found in 

this passage. Indeed, God is not found in this passage! 

Certainly, it coul d be argued that the •M ind that unities• , 

the •will that gives Power•, the • Heart that inspires• and 

the •Power that brings healing• are all i~ages of God. Yet 

there is no way of knowi ng froni the text itself ~ho or what 

is the object of the praises uttered in this prayer. Indeed, 

•Heart • and •Power• could all refer to 

those qualities i n human beings which can effect change and 

improvenient . 

I n these two passages, the concept of Tikun Olam has been 

e xpressed. Yet, at the source they are very different fra. 

each other. In the first text the source is certainly God. 

God is that force which helps and inspires human ~eings to 

llfOrk in order to bring about the perfection of the lafC>rld. In 

the second text, however, it is not clear whether the power 

to perfect the world comes fro~ God or Man. 

This conflict is found throughout the Gates Q.!. Prawwr. 

On one hand, we find that we are the vehicles which God uses 
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•God of eternal •ight, through us 5end help to 
th• falling, healing to the sick, freedom to the 
capt ive.•u 

•Gr•nt peace to our world, goodness and blessing, 
niercv and COlbpassion, life and love. Inspire us 
to banish for ever hatred, war, and bloodshed. 
Help us to establish for ever one human fa~ily 
doing Your will in love and peace.•12 

While, on the other hand, there are parts of this liturgy 

which attribute no portion of the world's perfection to God: 

•when will rede~ption come? When !!!!:. master the 
violence that fills our world. When ~ look upon 
others as we lltOUld have the111 look upon us. When 
!!!!t grant to every person the rights we c laim for 
ourselves.•13 

•we live in two worlds: the one that is, and 
the one that might be. Nothing is ordained for 
us: neither delight nor defeat, neither peace nor 
war. Life flows, and we must freely choose. We 
can, if we wi ll , change the world that is, into 
the U10rld that may come to be.•14 

Cl early such divergent statements retlect the stage of 

organizational development CJf Reform Judaism. Such 

conflicting statet11er.ts, however, are not without consequence. 

Before discus~ing the effects of these conflicting passages, 

it is necessary to examine another aspect of Messianic 

fulfilliaent, na~ely, the early Reform concept of the Mission 

of Isra1tl. 

While Tikun Q1.A!! has taken over as the dontinant 

expression of t1Rssianic fulfillraent in the Gates of Prawer , 

the Mission of Israel has not been replaced co•pletely. 

Indeed, it can be found in three and a half pages in the 

readinva for • s pecial theiaes,• following nature, loneliness, 
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quest and several other topics. •,!2 The readings i n this 

sec~ion do reflect the traditional Refor• belief that the 

Mission is the dissemination of God's truth through the Torah 

to the peoples of the world, in order to br i ng all people to 

God. HOUH!ver, in other areas of this prayerbook, the Mission 

has lost its connect i on with God and t fie Torah. In the 

service for Tishah ~ and Yem HaShoah, the Mission has 

become entwined with Israel's suffering, but with no mention 

of Israel as the suffering servant. 

•0ur Mission involves other peoples. Jews do 
not live alone. As a result of what the 1110rld has 
done to us, it may f i nd a ~ay to save itself. By 
now it must admit that we do have in our 
possession the key to survival . We have not 
surv ived centuries at atrocities for nothing. 
Thi s is what I think we are trying to prove to 
ourselves, desperately, because it is desperately 
needed: in a world of absurdi ty, we must invent 
reason; we must create beauty out of nothingness. 
And because there is murder in this world- and we 
are the first ones to 
hopeless our battle 
murder and absurdity, 
battle, if not to our 
this is not an answer. 

know it- and we know how 
may appear , we have to f i9ht 

and g ive meaning to the 
hope. This i s not a lesson; 

It is only a question.•12 

This passage makes no •ention of what we have in our 

posse~sion which i s the key to survival. There is no mention 

as to whether that key to survival is the Torah, our faith in 

God and the ulti111ate good to be found in the world, or 

whether it i s just such a tenacious lust tor life and greed 

that a Jew will do anwthing in order to live. This readinCJ 

does not teach us about our Mission and our responsibilitw 1 

but merely by its own vGlition, poses a question. 
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both its traditional for~ as well as its classical Refor• 

appearance, expresses a Messianic hope which is in keeping 

with liberal Judais~. Aside fro~ this, there is very little 

from earlier Reform prayerbooks which has influenced the -e xpressions of "essianic fulfillnMmt found in the Gates of 

Prayer. 

Having ~xa~ined the evolutionary develoPtDent of the 

Refer~ ~ovetMtnt, and how its present phase of organizational 

development has influenced the wide variety of Messianic 

e xpressions found in the Gates Qf. Prawer, it is necessary to 

observe those factors which were instrumental in its 

formulation. In 1967, Davi d Polish set forth what he felt 

should be the principles of a new prayerbook to be published 

by the C. C.A.R •• In his arti c le •where Do We Go From Here?• 

Polish set down ten principles whi ch should guide the liturgy 

committee of the Conference. The principles which Polish 

presented, interestingly enough, contained no mention of any 

belief s . Certainly, Polish referred to tradition as well as 

the newds of the individual. In addition, the principles 

dictated frot11 where the ~aterial tor the prayerbook should 

come and also the feeling that ne..i ..arks should be 

co.,.issioned tor it. The principles, however , do not reflect 

anw attitudes toward the concept of God or the Mission of 

Israel. This tact exe~plities the stage of organizational 

develoP9ent. 
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There is on• of thes. principles set down by Polish 

which does address the issue of theology. Principle nwaber 

Two reads as follows: 

•The prayer book must btr, not a theology of our 
people, but the theologies of the PtK>Pl•. ttore 
specifically, it is doubtful wh•ther the people 
are at all theologically artidllate, but •any are 
theologically receptive, and in all hon•sty, we 
~ th1tta the sane spectrwa of belief that our own 
Conference represents.•JL 

While this statement is a perfect exa~ple of the effects of 

organizational development, what it achieved in effect was a 

prayerbook which set down •any theological beliefs and 

offered nothing concrete by which to express the beliefs of 

the Refer~ movement. 

The result of this prayerbook was dttscribed very 

effecti vely by Dr. Jakob Petuchowski, who wrote in a review 

of the Gates of Prayer: 

•rhere was a ti~e, not too long ago, when one of 
the stereotypes about Orthodox, Retor• and 
Conservative Judais• in this country repr•s•nted 
Orthodoxy and Reform as cha.pioning cl .. rly 
defined pasitiona, with Conservative Judais• 
serving as a kind of catch-all for a vast variety 
of defin•d and undefined religious points. of view. 
Howev.r, it no long.,. applies today. Whatev•r ~ 
or IMlW not have happened to Conservative Judaisa 
in the 1Mtanti .. , it is clear that Refer• Judai .. 
itself has na. beca.. the .as~ heterogeneous 
grouping within A-.rican Judaisa.•ll! 

Thus, aft.r r•ading the Pl"'inciplea of David Polish for 

the G.atea gt_ Pr&Mer and the dttscription of its influence 

upan Refor• Judai.. bw Dr. Petucha.ski, the effects of 
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clear. In an effort to acconnodate the beliefs of all Refer~ 

Jews, the §Ates of Prawer has included not only diverse, but 

also contradi ctory state..ents concernin9 Messianic 

fulfillment and other topics as well. While it ~ay have been 

a noble gesture to attempt to please all of the various ~~ 

factions in Reform, it was simplistic and sorne111hat foolhardy 

to th i nk that such an e ndeavor could be achieved. As Polish 

said, •1t is doubtful whether the people are at all 

theologically literate•. Yet for those who are 

•theologically literate, • the di versity and contradictions 

of Gates Prayer, in many cases, are v iewed as 

hypocritical. Thus, these people are alienated fro~ the 

off i cial prayerbook of their movement, instead of being made 

to feel t hat their spi r i tual needs are being satisf i ed by 

means of a sincere prayerbook tor ce>mlftUnal and i ndiv i dual 

worship. 

In defense of the divers ity and contradiction found in 

the Gates of Prayer, its i ntroduction makes the following 

statement: 

•w. are a diversified people. Within our Reform 
c09!9Unitw are propanents of manw viewpoints. 
Th•~• is dis.gr .... nt aftlOng us on ••nw i ssues. It 
is our hope that t;ete• 2t. Pr•Wtr will unite us all 
in worship. We do not as..._. that all controversw 
is haraful; we do not presua. to judge which 
controverav is not 'for the sake of Heav.n'I still 
less do -..e wish to stifle the expression of views 
sincerttlw held. TherNort in. this pra.werbook we 
have follo.ed the principle that tht'l"t are aanw 
paths to heav•n's gates, that this pra_w.,- and that 
one, this service and that one, •aw both have th• 
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pa..r to lead us to the living God.•19 

This st•t...-nt offers insight into the difficulties which 

have been shown to exist in the Gates of Prayer. I t tells 

us, tor example, that one of the guiding principles upon 

which this prayerbook was e s tabli s hed is the val idity of many 

d ive r se practices and bel i efs. 

The statement also tell s us that j t was the hope of the 

C.C.A.R. for Gates Qt Prayer to un i te the American Reform 

co1Dtaun i ty in wors hip. 

what is meant by unity. 

It is important to ascertain e xac t ly 

It to be united in worship means to 

have the e nt ire community read from the same prawerbook, then 

the Gates o f Prawer has succeeded i n its goal. If, however, 

to be united in worship means to be of one heart and soul i n 

worship, to believe in that whi c h those with whom one 

worsh ips bel i eve, then in this case the Gates of Prayer has 

fallen short. For if on any given Shabbat, ~-ongregation A 

worships from service number one and congregation B worsh i ps 

fron1 service number s i x , the only factor wh i ch they share in 

ca..on is that thow read from the same book and pay dues to 

tha s ... umbrella organ ization. This is not unity. 

In 1894, when the Union Pr1werb90k was adopted bw the 

Centra l Conference of A111erican Rabbis, Isaac Mayer Wise, in 

the spirit of unity, accept•d it without question or 

hesitation. The reason for his action was t>.cause he so 
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lltA1i willin9 to accept another '*lrship ritual, rather than his 

own Minhav Aflerica, in order to serve the overall conmunity. 

Although the Union Prawerb00k presented a different 

theological approach than Wise believed, and although its 

attitudes concerning Messianic fultill••nt differed froni his 

own, he was m~re concerned with the whole than with his own 

theological needs. The editors of the Gates of Prawer were 

not able to see unity in the same light as Isaac Mayer Wise. 

For them unity fM!ant reading from the sa11e prayerbook whethe~ 

it contained one theological approach or many. 

Therefore, with respect to the expressions of Messianic 

fulfillment, the Gates Qf. Prayer represents a collage of many 

different Messianic bel iefs . Those doctrines of traditional 

Judaism which early Reform d id not find compatible with the 

modern world and were removed from the liturgw are found in 

it. So, too, are found e xpressions which would have IM!t with 

approval frcn the early Reformers as well as concepts of 

which they would never have dreamed. 

What then is presented by such an arraw of expressions 

of Messianic redemption? The result is, if a R.efor• Jew in 

Anlerica today is confused about what Judaisa believes 

concerning anything having to do with the Messiah, the 

Messianic Age or any twP9 of future redttftlption, he or sh• 

niust look to a source oth•r than th• prayerbook of the Refor• 

l90v~t. Should that P9rson sincer•lw .-.rch the R•fora 

liturgy for help or for an answer to th• question of 
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confusion and no clear stand on what the Reform lk>vement 

believes. 

It is interesting to note that, ~hile the liturgy of 

Reform Judais.9 do.s not express the beliefs of the movement, 

those beliefs have been expressed in other forums. On June 

24th, 1976, at its IM!eting in San Francisco, the Central 

Conference of AIM!rican Rabbis a Centenary 

Perspective. This perspective laid down the beliefs of the 

Reform moveinent. Concerning Messianic fulfillment article 

six of the docu~ent read as follows: 

•when 111e speak of the Mission of Israel, we share 
the special vision of our ancestors, who ~onceived 
of th.-selves as set apart both bw pra.i .. and by 
hope t~rd the goal of perfecting the ..arid under 
the kingdon of God. Thus we affirm the 
meaningfuln.s¥ of historw, not as the endless rise 
4nd fall of the ti~s of Pa..Mrr, but the ..arking 
out of nK>ral truth in the laboratorw of space and 
ti•e. Our survival is testimonw to that vision. 
Our role in historw has been IM.lltiple; suffering 
servant, surviving witness, faithful teacher, holw 
nation, whose constant ai• has been the righting 
of wrong, and bringing ever nearer the Messianic 
goal of a just and peaceful world.·~ 

This docu .. nt purposes to express, as did the platfor•s 

of Pittsburgh and Colu.bus, what the Reform 1'1ov...ent believes 

and represents. If this is true, can it be said with respect 

to .._ssianic fulfill ... nt, that the official prawerbook of the 

Refor• rtoveeent also expresses those beliefs? The ans\INtr to 

this question is unequivocally, No! Certainly, in part the 

views expressed bw the C.ntenarw Perspective are to be found 
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in the GAtes Q!. Prawer. However, those views are found 

alongside ot vie\lls which are both contradictory and contrary 

to other beliefs set forth in the perspective. 

What, then, can be concluded concerning the expressions 

of Messianic fulfillment found in the G.tes of Prawer? If 

one is searching for the inspiration of Olath Ta.id, it will 

not be found. If one is searching for the sense of unity of 

Minha9 America, it will not be found. It one is searching 

tor the unco•promising voice of belief and conviction, i t 

will not be found in the Gates of Prayer. What, then, can be 

found? One will find a collection ot expressions ot 

Messiani c fulfillment which are neither inspirational nor 

provocative , which do not call out for belief or conviction 

but i nstead create only questions. The r i se of the stage of 

organizational developtnent in American Reform JudaiS111 has 

produced many noteworthy institutions and organizations. The 

drawback to such developmen~s, however, is that the 

principles which were the foundation of the Reform 1M>venient 

have been obscured. As Dr. Petuchowski noted, Refor1a is no 

longer the chaapion of a clearly defined position. • it is 

clear that Refer• Judaism itself has now becothe the most 

heterogeneous grouping within A1aerican Judaism•. The 

e xpressions ot Messianic fulfillment found in the G4tes Qf. 

Praver exemplify this fact. 
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CONQ.USION 

•And a Heavenly voice issued forth and said: 'The 
opinions of these and the opinions of thos• are 
both the words of the living God~ . • . 

Bab. Tal. Eruvin 13b 

Having traced the evolution and of 

e xpressions of Messianic fulfill!Mlnt through various A•erican 

Refor111 liturgies, i t is obvious that there has never been a 

consensus of tlel ief throughout the moveaent. Yet, 

t:.onsidering the liturgies of Wise, Einhorn, the Union 

Prawerb9ok and the Gates of Prawer, it is clear that each of 

these reflects a particular stage in the developcaent of 

Anlerican Refor111 Judais111. The three stages of develop.ent, 

nataely: aesthetic reforms, ideol09ical develoPtMtnts and 

organizational develop111ents, all can be found in these 

prayer books. 

While these liturgies were produced following the first 

period of a.tith•tic refor111, each ~he 111ark of thos. 

refor•s. That is to saw, the liturgy had btHtn abbr•viated 

with rMJch of th• service in the vernacular and the services 

..ere 

By th• ti!M! David Einhorn be9an to writ• Olath 



Since 2l•th Tt•id and Minhts ·Amgrica were both product5 

of the phase of ideol09ical develoP1Mrnts, each professed 

beliefs 11thich were consistent throuvhout the pr1yerbook. The 

e xpressions of Messianic fulfill111ent found in thltftl reflected 

the beliefs of the!r respective editors. 

reflected Einhorn's radical reform and 

While Olath Taaid 

Min hag America 

reflected Wise's conservatiS111, each wts in consonance with 

the concept of Reform. ,. 

The Union Prayerbook arose at the end of that peri od, and 

represented the beginning of the period of organizational 

developn.ent . Certainl!:I the Union PraYerb9ok carried with it 

the integrit!:I of a single ideology and theology; yet, its 

goa l to unify the American Reform co1M1Unity, through a single 

11torship ritual, was not necessarily in keeping l.fith the 

concepts of the previous stage of development. During the 

phase of ideological developqient it was the respensibility of 

the indi v idual to affiliate with a syn19ogue which 

represented his or her particular religious beliefs. By 

producing a union prayerbook , such responsibility was taken 

away frOft the indivictu.l. The theology of the .ave1Mtnt wts 

reflected in its prayerbook. 

Recognizing thtt a single theology could prod!ce either a 

Reform twp• of Orthodoxy or diss.tisftction with 

rotov...nt, the C.C.A.R. prod!cad the 64tn of Pr&Mer. 

is • P9rf•ct reflection of the phtsa 

the 

This 

of 
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organizational develoPtMrnt. The aaalg~tion of s.veral 

ideologies and theologies is designed to reflect the needs of 

those who are affiliated with the IM>v ... nt. Thus, a IWll'lber 

of the Reform Move .. nt need not search out a synagogue which 

reflect5 his or her personal belief~ because it has produced 

a ~rawerbook whjch can meet the needs of almost any 

individual in any synagogue. 

In light of the evolution of the Reform P1ove•ent, the beliefs 

and principles which guided the early Reformers with respect 

to the question of the Messianic Era would seem to have been 

set aside, tor the time being, tor the principles of 

organization and unity. It the principles of early Refor• 

Judaism are not of the utmost concern to modern Reform, in 

the Post-Holocaust Era in which we live, the question of 

Messianic fulfillment and the Mission of Israel might be one 

of the more expendible principles. 

Yet, such need not be the case. Indeed. it 1&K>Uld stand 

to reason, that following the Holocaust and the realitw which 

is presented bw the modern world, principles such as thos. 

which guided the early Refor•ers could serve our P1ov ... nt 

well. Having cOtDpleted this study of various liturgical 

expressions of "9ssianic belief, it seees clear that when a 

liturgy is produced which follows a single th90logical 

approach with consist9nt principles guiding it, the 

worshiper, generally speaking, has a -.ore solid .-nse of his 

or her own beliefs. That is to say, liturgy which is 
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produced by a CDtMlittee seetas to have far too •anw factors 

and ag•ndas which influence its outcome. 

Perhaps the time has co1ae for a blending of the phases 

of ideological develoP1Mtnt and organizational developaent. 

The Reform move•~nt can still maintain its organizations and 

institutions but perhaps the responsibility for beliefs and 

principles should be given back to the individuals and the 
. 

synagogues in such a way that will not be confusing or appear 

hypocritical. Messianic fulfillraent and the Mission of 

Israel, once leading beliefs and principles in the Refer• 

move•ent have beco~e a11111ost an afterthought. The texts 

e xamined in the early AIDerican Refor1111 p1"'ayerbooks offered 

great hope to their constituents. That hope has all but been 

removed from todays liturgy. 

While the expressions of Messianic fulfill1111ent found in 

the prayerbooks exa1111ined vary greatly, ~ach is equally valid 

and authentic. They reflect both sociological and 

theological concerns of their times. This study has shown 

how the influx of immigrants can affect a prayerbook as well 

as hOlll a country which accepts imrD i grants can influence a 

prayerbook. It has also shown a wide de«Jree of theological 

We have seen the universalismi 

and hope of David Einhorn : as' 111ttll as, Isaac Mayer Wts.•s 

patriotis• and his concern for Jewish unit~ and continuity. 

It has also shown how the Vnign PrAM•Tbook t .. P9r•d th• 

radicalis• of Einhorn, as ..-11 as, th• con9l01Mtration of 
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to •xpr .. sions of tt.ssianic fulfill .. nt, th• Refor• move..,nt 

has staw•d true to its n..e and to its principles: •The 

opinion of these and the opinions of those are all the \IKJrds 

~f the living God.• 

• 
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