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Although the subject of this thesis is a minor figure in the “
register of spiritual heroes in Eastern Europe, his works published in <A<
17th century yield a wealth of material for the understanding of East
European Jewish 1life and thought. The thesis provides us, with a de-
finitive life of the author based on sound critical rescarch, which

c:mﬁts many of the mistaken notions of those who have dealt with him

at all,.

The candidate evidences vast, if not exhaustive, reading in
the literature and sources of that era. His discussions of such phenomena
as the roll of the preacher, the rabbi, and of various institutions are
illumnating., Herc and there carried away bty his enthusiasm, the candidate
is prone to some extravagances with some hamm to strict scholarship, but
with a great deal of benefit to the candidate's continued interest in the
subject and this era of Jewish history., The extravagance can be easily
trimmed; his interest will surely remain.

The bibliographical data touching the works of Yehuda Leib
Puchowitzer are sound. The notes are scholary and the bibliography
adequate.

The reviewer has no hesitation in saying that the thesis makes
a real contribution to the study of his subjoct and the history of East
Eurcopean Jewry. Parts of it are worthy of publication.

The candidate should be especially commended for his dis-
tinctive English style which makes his thesis of lively interest to the
reader. Altogether a work nobly done and is enthusiastically recommended

for acceptance.
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FREFACE
‘Writing this modest study in Eastern Eurcpean Jewish history provided me with
a great deal of pleasure, for reasons mainly romantice Throughout the work I !
enjoyed a sense of personal involvement, Now, romanticism is admittedly a cardinal
sin for those who pretend to the historian's craft, but T trust that by confining
sentiment to this preface and aveiding 4t in the body of discourse, I may inherit .
a higher station in the historian's hell.

Sabbath, There, in the magical dusk between Minchah and Maariv I listened to my
fn_thqr and his cronies trade tales of the "old home," Their memories tinged with
regret described an Eastern Europe which never existed; the place of lost dreams,
youth, strength, yet awful misery, It was strange and far away but always and
basically home, homs,

Ocsasionally ope of these Jews — a clothing comtractor or real estate operater
-- managed to acerue sufficient funds for a trip to Eurcpe. When the traveler re-
turned, the otheys would huddle around him, full of questions, and he would bask
inthnglwdﬂ:mnuntion. Butmdmthhismtiﬁutionlu'hdlm
umatd:l.uppod.xrh-nta_nd'yaum'tgohom-gun.“ Time had tampered with the
pastoral 14yll of memory, There were telephones in Kreminyos and trade undons in
Neidand .
| mpmstheutmm,ofemsa,uutmapugruam,mam
umdtothinkotthﬂrmtiwmgiomurea;aoeietieainlhichrulandpm

When I was very young I would tag along with my father to the synagogue on the ;
|

ful social forces were brewing, In that sense, the pilgrimage to the Fold home"
represented in this study is a considerably more sophisticated journey than that,
of the clothing mamufacturer. I was not distracted by the scemery and its furnish-
ings, but have rather had an opportunity to begin understanding some part of the
social history of the Jew in Eastern Europe.

So much for "Commentary" magazineish nostalgia. Winmmd
WﬂmrwthhpmrcmthoMutthmmﬁqndmwd
.hpha--mmotmmmwuamtmu. Much of the material
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which I considered was authored by scholars living in the Soviet, and I was
sensitive to their virtues and vices, What we read and hear now sbout life in
mammusohmhnlhmb;mm,mwmmtnm
constrained to search out any clues, hints, and inferences which the litersture of
that country may unselfconsciously provide. :

The Soviet scholars whom I consulted, notably L.Sossis and T. Heililomann, were
Mﬂtbmminmottholmu This knowledge was, how-
ever, employed in a restricted mammer, They were committed to the Marxist interp-
retation of histary, which does illuminate and intelligently crganise much of the
process and relationship of events and institutions. It is an approach which is
often more adequate in explaining phenomena than the high-flown aprroach of ideal-
istic historians, Despite these virtues, the Soviet historians were basically
cramped by their Marxist viewpoint., A monistic rationalist system in which every
mmmummwgnnma-,n.cmmmmmw
descends into arthodox stupidity, ILife is larger than any system, and the culmin-
ation of Marxist speculation resembles nothing so much as that dark and fetid Tal-
mdiec casuistry which Sossis and Heililmann have occasion to castigate in the course
of their remarks,

I do not refer to external limitations whereby an historian of Sossis' calibre
must submit to an anomymous forward which points in anticipation to the "errars"
in his work. Such personally humiliating throttlings of Mdependent thought ave but
an external manifestation of the inherent limitations of a closed system whereby
a very wise approach to history degenerates into sterility.
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CHAPTER ONE

"Cbscure heroces are sometimes greater
than the illustrious heroes."

== Victor Hugo

Whether or no the cbscure herces are sometimes greater than the illustrious
ones, a study of the lesser figures of history is certainly valuable for the
understanding of a given period, Jehuda Ioeb Puchowitser was a minor preacher
nmmmwrohm.l The exhibitionist nature of preachers and
preaching would ordinarily allow for much more free self-expression than
mm,ptmmudm.mmmmwgmm
through the impersonal articulativeness of Puchowitzer's sermonse H%l'lll
neither the gift nor the condition to transcend what Zuns describes as the
lmwm-rmdwmamdhupenod. By heritage, position,
and outlook he was overtly dedicated to reclaiming the past in an age when the
old order began disintegrating, The figure of the new order was not yet man-
ifest in his lifetims, and had it been, he would scarcely have been the man to

grasp histary by its forearm and send it reeling off in a new direction. Yet
a study of Puchowitser can be rewarding,
A study of Puchowitzer can supplement some of the worthwhile analyses of
the literary sources for the social history of Jews in Poland during the seven-
teenth century. mm-ws«-uhmaususmmprmm.m
understanding of that era,
“fhe events of the preacher's own life mirror the tempestucusness of the times. |

His sermons 6 reflect social churnings, altered relationships and conditions which

T = Wabere in the text refer to notes om Ppe I1-XIV




produced new movements less than a century after his death. In his words throbs
the pulse of that social dynamic later expressed in Hassidism and Haskallsh, t

That the champion of the return to the past, the protagonist of a retwurn to
traditional religious standards, should foreshadow radical changes in the religion
and in society genmerally, is only superficially paradoxieal, Until a submerged
class gathers aﬁrﬁoient strength to alter the order of things, until conditions
are ripe for radical changes, discontent is expressed through socially sanctioned
channels, Religion provides precisely such an outlet, because religious values
as distinguished from forms, represent a constant reproach to #he contradictions
of a society. In a declinigg society, where the contradictions are markedly
sharp, religion may address particularly pointed criticism toward social problems,
but this criticism will not be couched in terms of conscious revolutionary prop-
aganda, Rather it appears in the guise of an arch-conservative appeal for a return
to the "pure" form of the faith, OCunnar Myrdal once shrewdly observed a powerful
facbod militating ageinst suppression of the Negro in the American South to be "the
moral dilemna of the American, the conflict between his mqnluntiononmim
levels of consciousness, and reality." a In the same manner, Pucbowitm, living
in a world ostensibly controlled by traditional Jewish valuations, could appeal
to the gap between those valuations and the reality of seventeenth century Folish
Jewish life, thereby condemning that reality and its ruling forcese

A declining society is not a happy place. Even those who reside at high lsvels
and are the beneficiaries of the status quo may bespeak the moral gap, for even
they cammot totally escape its consequences. This is especially true of the Jewish
elite of that period which was ultimately, as part (be it the top part) of the
dependent minority Jewish group, subject to the distresses of the group, However,
social criticism in religious accents may ordinarily be expected more frequently
from the lower clergy, themselves poor and disposesseds Jehuda Losb Puchowitser
WM~MdumMaMMWmmmm
-= the wandering mendicant preachers -- and the clerical elite -- the rabbis of

— )
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omous Jewish governing bodies, He addressed the sinking middle class and spoke the
protest of that class, uummm;h.mdmm;mmm
by the collapse of the system, muhhumumam;u.mmumom

hmmmummemmmxmpm;mmmdm

as to its validity, stressing only the correction of ebuses, Since the later social
changoahdﬂchnhnidlmdmowwtha’wmofthuehu,n

mmthﬂhtmﬂmwww.

Puchowitser the man is a shallow figure, Puchowitzer as the representative of
a social class is worthy of investigation as a literary source for thes social
history of the Jews in Poland in the seventeenth century.

We begin by locating our subject in space, geographically and socially, and in
tims, historicallye. Hombminm9inapwaﬂnhly1612,mtmwodm
of & learned but undistinguished family,

The growth im population, economic burgeoning, and cultural flowering of Pinsk
in the first half of the seventeenth cemtury typifies a widespread flourishing
of the Jewish commmity in Poland during those years. Dd:mhn;l;luﬁ.fhbb
characterized the age as "the zenith of the autonomous center,” ; Throughout
Crown Poland, and particularly in the fertile Lithuanian Ukraine, Jewish settls-
ments multiplied prolifically, there was a tremendous stream of immigration from
the West, religious institutions were consolidated, political forms crystalised,
mdmmenrpraﬁtnhlammaw Only in retrospect is it
apparent that as far as the Jews were concerned, the entire imposing structure
rested on a treacherous base.

By 1612 Pinsk had developed from a modest colony of Bris¥ to a large metropolis
which focused in itself impressive cmmﬁw_?ému.mrw
the profection of colonies into the Iithuanian Ulraine, The Polesian city Was
favorably situated, standing at the confluence of the Strumen and Pina Rivers.
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(See frontspiece map) It was connected by the latter stream to the fertile basin
of the Dndeper. To the south and east were great swamps cut through by rivers rich
in fish, To the soutimest of Pinsk, betweem the Pina and Jasleda Rivers, lay a
prosperous stretch of farming country. Water commmnication with the fruitful Dis-
trict of Wolhynia was maintained by a series of rivers flowing fram the south to
Polesia, The prime factor of the # Pinsk economy was the fact that it united the
'ggﬁﬂaga'ﬂ.gogugiﬂizﬁbod

Honlk~ emmerates an imposing 1ist of Jewish entrepeneurs in Pinsk, who pur-
chased concessions from the Lithuanisn nobles for large sums of money, and engagdd
in extensive colonial operations, He cites Jewish investment in banking, and in
the development of mills, fishing fleets, and lumbering. The mmber of Jewish
tradesmen increased, and the scope of the Jewish craftsmen was enlarged, Menik's
material demonstrates statistically the expanding nature of the Jewish commmunity
on the base of a flowrishing economy,.

Nevertheleass, we have characterized this prosperity as treacherous, because it
depended on a precarious and unhealthy relationship between Jewish finance aris-
tocracy and the other classes in Polish society. QE«EFEE
Polish society of the time was the nobili: ty, or Sslachta, which had emerged vic-
torious from a struggle for dictatorial power with the central momarchial force,
Although this class appeared as the patron and protector of Jewish enterprise
interests, the Sslachta actually used the Jews as tools to accomplish certain
ends, and thereby placed the Jews in a terribly dangerous position. To the wrath
of the oppressed peasantry the Jews were exposed, As for the third class, the
Polish middle class, the Jews were direct and despised competitors.

’Egdagggnﬂsoinﬁm%pﬂgoﬁe%.
-ﬂgagggigﬁqagggg’ﬂa&ozg
term it feudalism, H«:EEEEEEgEIa%n‘Qn

feudalism. Euﬂ.ﬂfuog!%acﬂﬁ-g;-i
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were chained to the land by decree, property was withdrawn from the jurisdiction

of the king and placed entirely under the control of the landholding noblss, the
monarch himself was elscted by convocations of nobility, and there was a conscious
effort to oripple the mamufacturing and external trade activities of burgherdom to
thocxhntﬂutﬁchrrﬂonnmhctmdupwbammmmtum
identical imports, Unlike the feudalism of Western !‘ln'opO, however, the period
witnessed x xaxily twrxmxammt the rationalization on a nation-wide scale of a
vastly increased export of agricultural products and raw materials,

The organisation and exploitation of growing Sslachta holdings required a type
of energy and capital of which the nobles were not posessed in any conspicuous
measure, They were occupied with involved political meneuverings tt their ass-
emblies, with cambatting the threat of formidable national enemies, with lavishly
luxurious personal lives, and with maintaining social prestige which looked askance
at participation in commerce and finance. _ _

A device whereby monopolies over the estates were leased, thcg_ng arrange=
ment, was a widespread and most important rgsult of this situation, By extracting
stipulated sums for the lease of priviliges, the nobles were assured of ready
cash without being personally occupied with the exploitation of the land and its
people, The terms of the leases were often very broads

An illustration of the inclusiveness of the arendax terms may be cited in the
following early agreement: "In 1601 Count fxgmxy Gregory Sanguschko Kmsirer and
his spouse Sophie entered into the municipal records of lutsk an arendau agreement
for their landholdings in the Iutzk estate, with the Jews Avram Slomowits Tureiski
and Goets Perzowich Tabtchinsid, For a period of three years, upon the payment of
forty thousand m.:l.l; the arendars were to have complete control over all the
Count's subjects, whether they were tenants or serfs, including all cbligations,
mmywm all debts, t.mi,_ etce The arendars were granted the same ab-
solute priviliges of imposing punishments, including the death penalty, as the
noble exerciseds" 15
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nuwmmtthpuitimottu_@_g_u;umd;mtqlum
of the peasantry exposed him to the pent-up resentment of that class. Shatsky has
pointed out that the Jews were by no means the sole holders of these monopolies,
but he does state that "a very heavy proportion of them (arendars) were Jewish and
mgcmowdﬁplgaliﬂﬂm“hutmmtﬂbubimotm_ﬂthnﬂu
Jewish commumnitye" Now the question may be very legitimately posed, why did the
mquaprdmmhthoﬁltﬂbﬂimdmcm@wu

The answer to this question involves several factors, among which the less sulile
are the fact that the Jews immigrated from Western Europe laden with more investment
capital and appropriate experience than other elements in the population pesessed.
Anotier factor, one uponihl;.i our characterisation of the relationship between the
Sslachta and Jewish srendars as treachercus, has been pointed out by Sossis, "The
Jewish population of Poland," says Sossis, "did not fit into any of the existing
classes of the Polish feudal realm," ¥ To this formulation his anonymous censor
sees fit to take the following exception: "The author compares each stratum of the
Jewish population with its counterpart in the Polish sowisty, and arrives at the
conclusion that the Jewish class is always comparatively lower....In this mamer
he buttresses the conception of Jewish martyrology; i1.0e, that the Jew -- no matter
vhat his position -- is always oppressed, Thereby a camparision of, let us say,
the Jewish arendar with the Polish peasant is completely ignored. The rels of the
Jewish exploiter is obscureds" " This criticism totally misses the point of
Scssis' statement, a point which is crucial to the understanding of the proper re-
lgtionmipbmmmmthm

The fact that the social dissbilities of the Jew pr(wnt-ed him from fitting
"into any of the existing classes of the Polish feudal realm" explains why the

Jew was so attractive to the nobleman as an agente There was a Gmnml;l o

§ small native Polish middle class, t.:faimdmdupabhhu_sinum.ﬂ-mht
bave been emtrusted with the function, Why were the Jews preferred to those
®ristians? Simply because as Jews they were forbidden to secure ownership of
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1and by foreclosure, thereby assuring the ncbles that no amount of indebtedness
would ever cause them to lose the basic source of their wealth — the land,

An examination of the priv%iau extended to the credit operlt:.mwu!m by
the convocations of ncbility reveals that every advantage and mwwwrtt was accorded
the lender with the significant provision that "Jews are forbidden to accept real
p,mumg-bmaoumuamumrwmmwrmm
the hands of unbelievers," This bar could not so easily have been imposed against
Christians, Circumstances thus dictated an anomolous policy of the nobles toward
Jewish enterprise. hmmmtmhmmmmummmm
tocracy, it was fostered and on several occasion large groups of pand threatened
tohmthﬂ_o&ﬂnntrictimmphudmhhhmm. At the same
time these very same gentry countemanced the most violent religious sbuse of Jew-
ish uswry in their Jesuit schools, because such polemic helped preserve useful
Jewish disabilities, :

Heililmann, describing the transition to arendau economy, ironically remarks
that within "the space of fifty years the attitude of the Szlachta was transforwed,
with God's grace, from antagonism toward the Jewish competitor to protection of
thaammu-m.'a Iest there be any misunderstanding, we hasten to assure that
Heililmann is referring to the god of class interest and not to the God of Abreham,
Isaac, and Jacobe

The antipathy between Jewish exploiters and their servile victims, the peasants,
grew apace with the increasing cruelty and ruthlessness of arendau exploitstiom,
llcit.dby&u‘l'.sbudothm.a In part the agents were driven to these methods
by the mounting lswies imposed upon them by the Polish landlords. The increase in
imigration and colonization produced a keener competition for menopolies and drove
the price higher and highers Nor can we disregard the fact that the arendar had
™ long range interest in preserving the productive capacity of the estate, and
W8 often even more callous in exploiting the workers than the landlord himeelf,

A N i




The peasants were 80 depressed, according to an account taken from the Archives of

Southwestern Rissia, that “they displayed no active resistance and their reaction
mhﬁ.tdtowﬂmrmmm‘iﬂrﬂyinm\ght.“ " Yet, in the
mttered breath of folksongs and popular adages lay warnings of the holocaust which
peasant fury broke over the Jews eighteen years after Puchowitszer's birth,

The Polish middle class was, as we have indicated, composed of two elements,
mmmmumommmhmmm immigration of the
fifteenth centwry by several years, There was also a native Polish, Idm
amvhumndmtcmddthhmmbmtympmmbymmom
dation of the large estates, "These disposessed 'stepbrothers of the mv;?-
sgys Shatzky, “invaded the fields of endeavour which the Jews oocupisd.*.zh Events
thus brought the Jews into direct competition with them,

The very fact that the Jews om]ondmpn‘tromga of the nobles atthe_
time that the Christian middle class was severely limited by the aristocrats,

100 thees RARARD o it the' daus mith Tecal res :Astinie 4 the cities which
they controled and through a stream of vitriolic anti-Semitic literaturee

It will be seen then, that the relationship between the Jews and three other
classes in Polish socimtys the nobles, middle class, and peasants, was an un=
healthy onc. laying She Banis for tansions which poudd bring disaster under cer-
tain circumstancese 2

In describing this inter-class relationship, we have confined ;Ea;:;g:’lm
to the relatively wealthy Jewish lessees of large monopolies, or fimmstwmxx or
tax-farmers, because their activities determined the ultimate disposition of the
. Satire Jewish group, Hmu-; like all societies, Polish Jemry was fomd in the
shape of an inverted pyrmid, with the wealthy monopolists at the apex, and ixm
broadening owt through middle class to proletarian masses, There were petty
traders in the cities and towns upon whom the burden of burgher competdtion fell
W8t heavily, Also in the urban centers was a growing class of craftemen who were
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mimlybatthdbyt_:‘ym. The Jewish middle and lower classes spilled
orer onto the estates, Inegp they were cbviously in no position to contend for
the large spendaus, but they did mammge to secure some of the smaller leases,
mmblunnMtlnthtouuptmnmnm,hmmj,mg@
priviliges drove the tmrms ever higher,

The play of forces among the various elements of the Jewish commmity ook
place within the framework of a well-organized autonomous government., The self-
governing councils which the Jews had carried into Poland were incubated in that
land into powerful and effective organd which took into thedr competence practi-
cally the total fiscal, economic, and personal life of their constituents. The
autonomous Jewish agency assumed the burden of tax collection for the administrat-
ively weak FPolish government. So important was the fiscal aspect that in 1623
the Iithuanian and White Russian Jews seceded from the Polish Council becamse
their territory was considered a separate tax wnite, In most matters, however,
the two councils continued to operate in unision, When Puchowitser published
his works at the end of the sevemteenth century, he found it expedient to secure
.ﬂl.ﬁ.ﬂ'mtldfbbﬂlmozs

With the deterioration of the Jewish position in Poland &b the end of the
seventeenth centwry and the subsequent clash of classes, came the type of pro-
test which we shall find in Puchowitgzer's writings against the oligarchic and
interest-ridden nature of the nationsl and local councils, But the relative
Frosperity at the time Puchowitszer was barn ensbled the Vaad to render pater-
nalistic charitable, cultural, and defense services. In a later age of crisis
Pachowitser looked back with longing upon the mﬁ-«m the leaders cleaved to
the word of God and led the peopls in His path.”

Recollections ef the past can be emhanced by regret, and in an sge of decline
there 45 a tendency to look back upon the past as a "Paradise lost." We must
U beware of homiletical exaggerations in the works of the preachers, None-

= — e ——
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other contemporaries,  that it must have represented the popular impressiods
Study, Puchowitser tells us, was widespread among 21l classes, "Each man

studied earnestly agoording to his gifts; one anzlyzing the Talmd to determine

the trw meaning of its ordimnces, another absorbing the sacred ward of the Torsh,
a third giving heed to discourses which explained the Biblical portions, the matter
of each Sabbath -’E.nmn appropriate subjects far the weekdays being comsidered
in their proper time," The rabbis accepted their educationa) duties with sim-
ceritye "The great men of previous generations raised the youth in study, reg-
ularly devoting a part of thedr time to instruction and paying hbed that the teachers
!BE?%%&E%&Q%&P&E%&E-Q
"Certainly the rabbis of the past fulfilled their obligations, as we saw with owr
om eyes and as oub Mthers have told us, they were entirely dedicated to spreading
Torsh, and to es ablishing great yeshibot where rich and poar alike studieds they
g«aoﬁfwogfgﬂoaﬁﬂﬁgiggiiﬂf

tractions, "

The activities of the commmnal organizations extended also over the lower rural-
ites, arendaps who were geographically removed from Jewish centerse "And aduittedly,
it was the rractioe of the earlier ones, even the greatest rabbis, te travel every
uamu.-&bioﬂubulhi-sgvﬁgugnguuﬁ.ﬁu&owﬂﬁo»ﬂug»&o
Jews and arendsrs in the laws and customs of owr holy faith,"” It will be observed
from a ligting which giﬁﬂﬁu%ﬁgoﬁsg.agsguoof
Fﬂggﬁﬁnﬁﬁnﬁu?lg-n&.gssaaag
nomc circumstances had akready caused some of the more depressed Jewish lesses :
to dderegard the relfgious ordinances which hampered their mode of earnirg & liv- _,
Likood, .ﬂin&cnul-oﬁlﬂubnaoﬁov%%ﬁ%sagﬁ M
theervance with regard to the sale of spirits and the tramsfer of property from __

& private to the public domein, They expounded the restrictions on the sals off f



leaven during Passover," a

In arder to assess Puchowitser's writings we must also attend brisfly to the :
role of religion in his society, Rabbinism was the idsclogical expression of the |
dominant social order in seventeenth century Polish Jewish life, Polish rabbinism
was not only a thwological faculty, but also an aspect of the plutocratic seeular
powere In addition to being a "spiritual leader," the rabbi was a legislator and
judge in matters of law, The responsa of the rabbis, based on the Talmudic legal
gstem, casuistically adapted that system to the needs of the aristocrats. In
the Councils, the rabbis Wmrmonized fiscal and juridicial decisions with the tenete
of Jewish law, They also administered penalties for the transgression of thes’s
decisionse In this mamer the rabbis focused the oligarchic strivings of the
ruling class through the prism of traditional Jewish religious culture,

However, the rgbbis who participated in the deliberations of the Gouncils were
the ideological representatives of the oligarchye The tone of the society being
dominantly religious, the other classes, the petty tradesmen, rustics, manual
laborers, and even the Jewish paupers found religious exponents of their position,
As early as 1623 the Iithuanian Vaad was moved o to condemn the "umwarthy per-
sons who take the liberty of rreaching Mussar and delivering ritual decidiems
without the permission of higher authority," * The repitétion of this condem-
nation in 1667 was necessary bocause these mendicant teachers and preachers sat-
i#fied a social meed and could not be abolished by verbal attacks, Between the
unauthorized mendicant and the highest rabbinical stratum lodged the official
and semi-official lesser clergy -- lower judges, preachers, and teachers -- who
spoke for the middle classe In this intermediate layer Jehuda loeb Puchowitzer
found his place,

w'!-am family background was middle class in chamcter., Although
his maternal ancesters were actually members of Poland!s highest rabbinical grouping,
his fatherts family was relatively obscures

On his mother's side he traced his descent from Issac b, Besalel of Wladmir and

. )
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Isaac's son-in-lsw, Abram Pollack, He signed himself "of the branch of the gaonm,
preeminent in his gensration, Rabbi Isasc b, Besalel, and his son-in-lsw, the
great gaon, Rabbi Abram Pollack, " Isaac was one of the pioneers of talmdism
in Poland in the fifteenth century, a contemporary of the great Sholom Shakhina

of Iublin, Isaac Was an outstanding legal authority and many difficulties were
referred to hinly Dld;étur cites a number of well-known responsa in which Isaso's
opinio;.::am konnrotmnceinmwwﬂitiqlpm
that Zxxmmk composed a talmudic commentary which was unfortunately lost.

Abram Pollack was a rabbi in Iuboml from 1577 to 1599, Hommatthot-
"foremost and etermally great scholars" who was invited to endarse “ be
Nephtali's classic commentary on the Midrash, "Matnot Kehuma, " » Joel Sirkis
(the BACH) mentions an ardinance pramlgated by Pollacks

On his father's side Puchowitzer!s .f.'an:l.ly,_, although learne@ and possihly off-
icials, were not promiment, Noth his fathers Jospph Farzower, and the grand.
father for who he was named, Jehuda Loeb Pargower, pesessed the rabbinical title, 37
Puchowitzer refers to this grandfather as a "famous gaon, one of the luminaries
of the generations"

The scanty rewords of early Iithuanian rabbis makes tkm it impossible tordeter-
mine his grandfather's exact status, but it is clear dhad ]‘:l’te deseription here id
composed more of filial devotion than of accuracy. Puchowitzer's awn father lsft
7o mark in the learmed literature as did his contemporary Isaac b, Bezalsl, On

the othed hand, the repitition of these pra:l.aegoby Puchowitzer's contemporaries,
39

‘loses be Menshem of Prague  and Moses Hagiz  as well as im the endorsements
- of Puchowitzer's books might indicate that Parzowers father of our subject, was

Temembered as a religl ous teacher,

Both m® his father and granifather are, as we haw remarked, accorded the
Tabbinical 't.:l.t'.l.al:l but this honor refers toan :Lﬂ:l.ﬂ.dul'a attainment in kmow-
ledge of the Tarah rather than to his calling. However, he does specifically
Tention that his grandfather was a fgreat rabbi," in this instance speaking of
his profession. Although family names were assigned in a rather htphlufd. TRITST
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in that age, there 18 & possibility that Jehuda Losb Parsower spent some time in
the city of Parchiew (pronounced "Parsow" in Yiddish), h3 Parchiew is located
in western lithuania, on the Polish border, in the Iublin District, Residence
priviliges for Jews in Parchiew are fidst found menticned in 1565, These rights
were reaffirmed by King Sigismund ITT in 1623, in arder to settle a dispute be-
tween the city magistrates and the elders of the Ju_u. Ten years later King Wad-
islaw IV repeated the grant of residence priviliges, sincé each new monarch on
the Polish throne did not automatically recognize the priviliges ﬂ by his
predecessors "

The trend of events in Parchiew exemplifies the constant struggle between tile
Christian middle class, represented by its majistrates, and tt;e Jews, This was
part of the pressure which caused the Jews to wander eastward, and the son of
Jehuda Ioeb FParzower may have been swept into Pinsk with this stream of immigre-
tion,

Thatever reason exists for assuming that Jehuda Iceb Parzower was a practicing
rabbi, it is not at all likely that Puchowitzer's father, swsym Joseph, occupied
such a post, He did bear the rabbinical title, but he is described only as a
Morand " b5 (sicllled student of the law), a vague appelation which might apply
to any lsarned person,

Puchowitzer's grandfather was obvicusly dead by the time the family resided
in Pinsk, for Jewish custom forbids naming children after living farebearse Why
ow subject bears the surname "Puchowitzer" is not kmown, He speaks of having
"officiated in many Idthuanian commmnities" which he leaves unnamed, and it is
Posaible that one of these villages was the ILithuanian commnity of Puchowits,
in the lMinsk Distrote

In the flourishing city of Pinsk Joseph Pargzower raised a family in jhe trae
ditional ways of the Topsh, The only gleam of information concerning the family
¢mes through the memtion mf by Puchowitzer of "nnbbih.snu:d eee 80n of my brother,
the great flabbi Benjamin Zeeb, a dayahi in Zolidew,"  (Onoe agin we must discount
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the laudatory presentation, far Puchowitszer's brother did not leave any lasting

impression on the histery of Zolidew, In his comprehensive series of sketches
xmbbmmmiz;otthungimhbwnmummmummm
nothing new to add,

From the fact that both brothers earned the rabbinical title it is evident that
they were educated in the Talmud and Codese Asaf extracts from various responsa
the following requirements for the degree, "The requirements were high, It was
demanded of the candidate for ordination that he should be tharoughly versed in
all laws, cammentaries, and posess a basic knowledge of the Talmmd and Codes,
meoandidltotu'_thlpﬂungrofbmmiwwhdtohw
mm.M--'Mn!h,muhmmummmwauMeM. Cor-
WmmmMMnhommwoM'Imm‘soq
'nom»mhpt'nms:hammmmmmm-#

In his writings Puchowitser displays a broad knowledge of Talmud and Codes,
For a religious official as well as for a layman in that period, study was a 1ife-
tize process, MNevertheless it is reaschable to assume that the bulk of his edue
cation was acquired in his earlier years. In addition to his talmdic Imowledge
he shows a thorough mastery of the Fentstuch, as we would expect from one whose
uakmtowm-ttunrmhwmmunmdotmm_nm
assigned order, novel interpretations of the Biblical portions of the weeke"

He demonstrates omly a polite nodding acquaintance with the FPost-Fentatuchal
sections of the Bible, Both types of Biblical material are generally cited in
comnection with midreshic and homiletical sources, With Midrash and homllstics,
the "tools &f his trade,” so to speak,™he is understandably very mmch at homee
His references to the phifwmmmctext works of Maimonddes are restricted to the
legal volumes, Pucharitser lays great emphasis in his writings on Kabbala, a
consideration with which we deal in the next chapters

From the bare designation of his brother as a dayan, it is impossible to deter-
Mre exactly what status Benjamin Zeeb ocoupied in Zolidews From a protocel of
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the Cracow Jewish commnity we have a detailed descriptiom of the three orders

of judges, ranging from the highest court presided over by the rabbi of the regiom,

utholwmdnthumumm“m The dayan would in general, occupy

that siratum of officialdom which we have designated as the middle clergy.
mmmmmuntmmwummmmmm

He refers to his teacher very vaguely in the following stabement: "I also cbeerved

ny teacher, may he rest in peace, not speaking in the fax for a long

periof after the prayers, even words of Mussar and piety."  But who this teacher

was, he does not tell us, We might have expected to find some mention of his

teacher in the endorwements to his books, had the man been prominenmt, but mo such

item is to be founds As the product of a scholarly family, he probably received |

mich of his training directly from his father, It is true that by the beginnimg

of the seventeenth centwry there was a well-supervised system of elementary and

higher education in Foland, The Yeshilra as an organized academic institution had

been established as early as 1567, However, it was not considered necessary

for an individual to fulfill residence requirements at a recognised instdtution

of higher learning in order to attain rabbinical status, In mmy cases the yeshiba |

iteelf consisted of a loosely organised group of men before whom the loeal rabld

delivered a series of regular ob occasional lscturese In 1661 the Lithuanian

Council decreed that “every community and settlement having a rabbi of its own

m-mmundwfwurunnodmdmermih-"m Certainly a man

of Joseph Parsower's scholarly attaimments, himself ordained, would have been

considered competent to teach his sons,

Pucharitzer also mentions mving heard lectures by rabbis in various commun~
ities, ﬂmmmmawmImderedmmgthehmaawMab-m |
thﬂwi:dmntthomntm‘."sa The method of talmdic study in Poland was ,
Whmm.w.tmtmforIMHntomM#m i
education in this manners Baron stdres of this period that "imitation of Christian
Prototypes and of the wandering journeymen, combined with the growing rractice
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&rlbbi!thﬁm_ﬂgcuthwuwhenmmm,mmm
bshur & frequent phenomenon, " ;

Having touched upon the scoial background of the period and the amilsble de-
tails of Puchowitser's family standing and education, we proceed to examine the
first incident in his career which can be definitely placed, his escape from a
mssacre in the oity of Byshow in 1659,

By this time he was married and the father of a® least two children, of whom
the younger was tems His wife was also the product of a rsbbinical family, These
and other facts may be gleaned from the reports rehdered by Puchowitser in the
Introductions to two of his works, "Nene Hokmsh," and "Eebod Halamim,"

This is his acoount in "Kene Hokmahe" "I remember the great miracle performed
in my behalf whem the city of Buchow' in the Torr!.toryotkeiuqnpmdhn!yo@-
tured on Sunday evening the 29th of Adar, 5420 (December 17, 1659)s Close to three
hundred of owr Jewish brethern were Milled, among them many who were great in learn-
ing and faith, may owr Lord remember them with £ vor along with all the other eter=-
nally righteous and bind wp their souls in the bond of 1life and exact their revenge
lpudﬂ;randnwm_dv. When the Lord destroyed that city and all that was
in it, God remebered me, Ny wife, and my two daughterss We wew saved with the
help of God, mey His Name be praised, whole in our bodies, clesn and pure without
the slightest imiquity of ain or cloud of trmgnauiqn_..._._ About, an hour before
the catastrophe I was drowsing, half-asleep and half-awake, when two holy sculs
arpeared before me, namely: the soul of the late Rabbi Uri Shragal Weivish (Phoebus)
dbhuum,gmmhcmwdmw,mmomdun 8son=in-law,
ﬂnlltongbbimaonofhpbimwbhaudmm,thefat?nrotly
motherwin.law, of blessed memory. msyrwaalod‘tomthat they had come to save
T with the help of God, may His Name be praised, and they told me how to escape
the terrible slaughter, st what point I might escape from the city. Their words
were fulfilleds We were not ablh to rescue along with us from the evil of the

decree, my martyred daughter Sareh: The years of her life were ten: I11 had she
been from her youth *t411 then: May the Iord keep her with faver in his kem: %o
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vitness her Tewnge I yen, And I pondered upon the virtus whereby I, the most
udeserving of all men, merited such a marvelous rescus. I realised that the virtue
which I had practiced was that during the twenty-nine weeks thet I was there while
the city was being besieged, it was my practice to lecture every day on subjects of
moral admonition and ethics based on 'Reshit Holmgh' and ether books of piety. In
this connection Zohar, ®Shofetim®and "Balak,® par, 373 states, 'Even at the time
that retribution hangs suspended overhead and permission has been granted the de-
stroyer to destroy, the Holy One Blessed Be Me commands the destroyer and says to
him, 'Do not lay waste this tree, this sage, for he is the gate tirough which healing
shall flow to this place and in his teachings I prepare for my pacple & place wherein
to prepare for redemption,! Also intHibure lekat! % it is stated in the Intro-
duction that a great miracle was performed on behalf of the author, in a super-
natural mamer, and it was rewealed to him by heaven that he merited it because
it would come about that a certain worthy deed would be performed by him in Moxm
tae futures Therefore, I said, perhaps I too have been rescved far the sake of
ry later achievments, whereby I might benefit the public, From that time I re=
solved to strengthen myself in the study of Mussar nor to neglect it, for it was
truly oy lifes The lord was with me and I was enabled to offiwlate for some years
in the great houses of learning, The first to .ccept.ngm those who have alw
vays been foremost in a1l matters of holiness and faith, the holy congregation of
Slutsk, There I was appointed Master of the House of Iearning (;u_gmm%.
After that I was accerted by the holy commmnity of Pimsk, the place of my birth.®

The reminiscence in "Esbod Kalamin" amplified tie detalls somewhat, 'Now farty
Mnhawpnuoddmlmnamdwhhthohalporud, through Divine Prowe
idence, from the evil decree and great massacre which occured in the Territoary of

62
Relsen in a town which was besieged twenty-nine weeks by the Muscovite  ayyy,®

Mter substentially the same account of his escape from the city, he contdmed:
"nd he (one of the spirits who appeared in the vision) brought me to a city where

the house of his ®n, may he rest in peace, until the situation had become ollmars



He alko told me that the other spirit would lead my wife, may she rest in peace,
out of the city, and so it wass The night after the vision I left the city at tie
puuinthaunﬂ&lnhummd. I passed through the fire, through M
-wﬂl—lﬂ_— the dead hodies, and through many watches of the guards
Te guards paid heed to my wards, I arrived safely at the emmy camp am the Lord
made me find faver in the eyes of one of their officers, After I had related my
vision to him, he rendered me great homage dubing the day or two Zmmmx I was with
him, and sent me with honar, escorted by his servants, to the aforementioned place
where Jews liveds And the rescue of my wife, may she rest in peace, and of my
daughter, may she live, was even more extraordinary and providential." :
Since he was married and the father of two childrem, Puchowitzer mst have
been pursuing some means of livlihood in Bychow, What was he doing there? Dem=
bitzer contents w* with the neutral asseriion that the city was "the dwelling
place mgof his glory in the days of his youth," 5 Kassover flatly asserts that
"he was rabbi in Buchow, Reisem," & No source is provided for this statement
which, along with the general innasuracy and lack of decumentation marking this
last source prevents us from taking it seriously.

Our own viewpoint is that Jehuda Ioeb Puchowitzer was certainly not a Mussar
PEXESAERXEXEC preacher before this experience and there is no clear evidence
tmt he served in any religious capacity before that. From the fact that his
family was with him in Bychow it may be inferred that he was located there on
a somewhat permanent basise The temor of his statements indicates that he had
not been delivering sermons before the siege and only undertook them because the
circunstances interrupted his routine, If he had been preaching previously there
would have been 1dttle point to the "Hibbure lelet! quotd ion whewé stresses
futwe accomplishmentss OF course, if he were already occupied as & preacher
he might have cited this experience as an example of his d‘f‘-‘m to duty and
b8 might have been thinking only of his turn toward u-{i—um subject of
..;_h_'_l_r when speaking of future accomplishments, Whetler or not he had been an



19
official before the incident, he was obviously prepared to £ill such a positien
because he was subsequently appointed in Slutsk,

There is no doubt that the "Bychow" mentioned here is 0ld Bychow on the Dnieper,

although scme unnecessary confusion has been introduced into its proper identifi-
cation, Bychow is in Write Russia, still farther to the east than Pinsk, Once
sgain we observe Puchowitser following the restless trend of Jewish migration to-
ward the Ukrainian estates and settlements, :
Wischnitzer provides the background for the event which Puchowitszer described.
"In 1568 King Zygmumt August gave Jan Heromymus Chodkowitch the title Baren of
Bychow, Chodkowitch's son, Jan Karl, developed itl into a strong fortresss In
1610 it passed over to the control of the Saphieas, and was further strengthemed
as a military establishment, It was stormed by the Cossacks under Khme lnitslkd,
but they did not suceed in taking the fortress which was defended by Seemicki,
In appreciation of his feat the Sejm awarded Sosnicki fresdom {rom all taxes for

twenty years, and the defending force of three hundred Germans was amvdld_nbm.

In 1663 (should be 1659 = J.R.) Tzar Alexei Mikailovitch conquered the city, but
it was reconquered a year later by Jan Casimir, In consideration of the havoe

wreaked in this war the Sejm in 1666freed the entire city of taxes for ten years,"

Confusion in the identification of Bychow came about because of the similarity
in the Yiddish spelling of this name and that of Buchawa, a tomn in the Iublin
District of Iithuania. In the Russian and Polish languages "Bychow" and "Buchawa"
are quite disbinguilhabg;. Not o for their I?m_gld_:l_s!gé versionse 'B{e"hw is named
"Buchowi" by Dembitser and "Buchow" by Kassover  and Iewin, At the same

tine Hanover applies "Bychow" to his account of events which transpired in ¥Buchawa,

In 1619 Buchawa had been conquered by Kimelnitzld, while Bychow, &s we have read,
Was ngttlknn by hime .

Shatzky fell prey to the confusion by listing the 1659 conquest of Bychow by
the Tzar in connection with Hanover's description of the atrocities in Buchawa

Tl
@t the time of the Knmelnitzki uprisinge Despite Hanover's inaccurate spelling
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uuemmtheummumbmm-uummmmm
s,m.lhudhgnut Zamotsh, a large city in the Iublin District to which Buchawa

was attachede Inth.'h'lu";ohgofthecmntyorl’om“than-hm
correctly rendered "Bychawa,"

The ﬁr"ti"h“ correctly link Puchowitzer's das'c}:s‘iption with Tsar Alexedi I.h:llw:l;ah

76 (g
was Bruell, whose lead was followed by lewin, Kogan, Dubnow, and Jaarie

kogan seized upon the source for historical illumination, "It is generally assumed
that the sufferings of the Jews in the Cossack-Swedish War (Swedish-Folish Wars)
ended in 1658, after an upheavel of ten years which shook the Polish monarchy. But
in rabbiniec literature we find eye-witness reports which prove that after 1658
occasional destructions took place. These massacres were not directed specifically
against the Jews but were part of a general military holocaust in the Ukraine," b
Unfortunately, Kogan consulted only "Kebod Hakamim" ahich omits the name of the
citys Accordingly, he declared himself mystified as to the exact locale of the
incident, Dubnow immediately appends| an sditorial note which sete the matter
arights » At the same time Dubnow ::'ba occasion to correct the dating of the
event in 1663 by Balinski and Iipinski, alt}yerebypertomingtha same service for
Wischnitzer, who based himself on their booke The corrected date, 1659, corresponds
with Puchowitser's account,

Dubnow, comewrring in Kogan's opinion that the massacres during the Swedish-
Folish Wars were not directed specifically against the Jews, quotes Balinski and
Lipinsii that in the destruction of Bychow "all were equal in the face of the
sword, " " These assertions are indubitably more balanced histarically than Puch-
oritzer!s exclusive precccupation with Jewish suffering, Of course, the preacher
operated on altogether different premises than the historian, The virtues of his-
torleity would have robbed the rreacher like saltpeter, of the passion necessary
2or his function, The very qualities of ego- and growp-centricity of which the
histarian strives to divest himself in his gorgeous ascent from the human to the
8cholarly, rendered Puchowitzer's sermons meaningful to his andiences, However,
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even from an historical point of view, we mst severely qualify Kogan's statement.
numwdmhmmmmmhmmmrmm@mu
the Bychow incident as throughout the Polish-Swedish Wars, the Jews were killed
as Jews, because as Jews they played a distinct role in the upheavels of the periode
mwocmuthdlmmmuum'hmmhm
to it, was most widespread in the Ukraine. It was precisely this region which was
most inflammable, There mmem was to be found thu more energetic segment of the
peasantry which had fled the mxyiwiiwg emploiting oppression of the nobles in Poland
m*mmﬂthnﬂauﬁmmmqmommﬂum;ttmmm
There, to0, the disposessed middle class of Cossack nobility was organised into an
effective military force toward which the Polish realm bore an ambivalent attitude.
(o the one hand the piratical attacks of the Cossacks on Turkish trade was cosbatted
by military force from time to time, and at the same time the Cossacks were main.
tained as an organized unit for use against Turkish onslaughts, It has been amply
demonstrated by Shatsky and others that the Khmelnitzki Revolt was never intemded

to distwh the basic relationship between landlord and peasant, butmmd_!;?

to secure a share An the profits of exploitation for the Cossack aristocracy.

The elimination of Jewish arendars was necessary to accomplish that ends

Despite a urtl:ln-rwrolgfcal emotionalism concerning the @;um, such

85 '
Jewish histarians a8 Graets; Meisl, and much betler, Dubnow  have correctly

described the general contours of the sccial alignment which exposed large segments
of the Jewish population to destruction in Khmelnitzki's Revolt and the subsequent
wars, Even in Hamover's unsophisticated early chromicle there are hints at the
rols which Jewish exploitation played in the massacres.

The Muscovites and Swedes had experienced little contact with Jews when they
became imvolved in the Ukraine, but they carried out the anti-Sewish demands of ;’
ﬁ'hmmnu(mm.mm.muhm-g?wmm)um« |
8 policy of coneiliating the anti-Polish Ukrainians. In this sense, the mass- '
Wre of the Jews of Bychow was directed specifically against them, and Kogan's
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statement is not owhto:lv Juetified,

At the same time there are too many factors in this complex historical situation
fwut.omupth-mmtmmthe-mrmamm-mm
on Jewish economic aligmment with the Polish landlords, In accordance with a con
sistent thesis which maintains that Khmelnitzlki never intended disturbing the basie
structure of power, to liberate the peasantry, but that he rather intended wresting
a greater share in the profits for the disposessed Polish aristocracy at the expense
of the Jewish exploiters, Shat:lqvpoint.a to instances where Jews of the lower cjlasses
who did not represent economic competition, were spared, 4 Balaban 2- and Mahler "
are agreed that the RFussians were not as vehemently concerned with eradicating
Jewish influence as were the Cossackse This is even more true of the Swedese "

The temuous relationship between Polish nobles and Jews permitted powerful Polish

92
elements to betray their Jewish "allies" on occasion, As Sossis understands the

relationship between the Jews and the Poles, "the (Polish and Iithuanian) petite
nobility, disposessed of its previous station, deeply resented ihe Jews," while the
"large landholders protected the Jews for economic reasons, yet hated and resented
s 93

If we attempt to strike a more subtle understanding of the position of the dews
in the Bevolt and wars, we will find that it was not a one-sided picture, Overall,
the pincers of class hatreds within which they had found a seemingly lucrative po-
st ion had snapped shut with the resounding crunch of bloodshed and miserye But

wert
there, many gaps and loopholes through which groups and indi viduals might maneuver

for suvival, :
Puchowitzer exemplified the situation in an intimate and personal manners His
account of the miraculous dream would not seem incredible to his listeners, The
dream is a familiar device for commnicating with the supernatural in ancient and
Tedieval literature, including the works of Puchovdtgzer's rabbinic contemporaries.

ok

Ve mat take imto account his comprehensive religious rationale for all worldly
®vents, We might note in passing that such an all-embracing rationale would pro-

h . o <im0
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wz,mmwwmtmumamehowpmhmmumm
in the survivors of Jewish holocausts in our own more rationalist lgc.’s Nons-

theless, we are constrained to assay a mare naturalistic analysis of the evemtse
Firstly, it is significant that Puchowitzer speaks of Jewish commmnities which
lived at peace under the rule of the Muscovites, This immediately shatters the
conception that the Muscovites were always and everywhere ant:l.-Jniah. Secondly,
Puchowitzer's version of his escape from the duomed city and his dealings with a
Mcmudfmmauwhnmmtmwumhmnmnm.
he was also busy warking out a detailed plan to save himself and his familye He
msy have been guided by his spirit friend ani the Russian soldiers may haw beem
m.mwmm«rmwmumitmmnbhm;_m
ofmtmmwamﬂwmctl_ythltpoianfuupouhm&lu
hin to evade the guard, a safe haven is rrovided for him, and his wife and daughter
are rescued separately, was a well-conceived operations
Ituhw]dhmﬁutth.nmmdulqlltytothadtrmin_
such an escaps, because the primary loyalty of the Jews and the- Joles in that conw
fusion was certainly mot to the land which they had colonized, '"Jeven Mptzulah"
and other contemporary chronicles recount numerous instances in which the entire
population of the city fled if its situation seemed hopelesse The incident does,
however, cast light upon Puchowityer as an energetic and capable individual who
kspt his wits about him in a time of crisis. His general outlook was, as we shall
Dote, equally practical and downeto-earthe

Ui Shragai Weivish and Plehas be Menahem are not mentioned in any of the mm
bwicalﬁwnuutmnbbuotthepmod- Shklow, evidently the place of
Puchoritzer's wife's origin, is also on the Dnieper only a short distance from

0ld Rychow, The faot that these forebears of his wife bear the rabbinical title
& are mentioned in commection with a specific commmity suggests that Puchowitzer
Wrried a woman of a learned family probably of an equivalent social statiom to
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his owne mmmwmmmnmmmmmﬁ.

in general, Mmhloddohuu."% Fimn also explains that it
mthepruﬂuhtbmﬂthm, that"the father-in-law either supported
his son-ip-l;!'?r outright, or was responsible to Provide a means for the son~in-law's
livlihoode " nmmtmmammtmitmummml
from Pinsk to the Shidow area. Mhisindmtionlhmdhmehulnihﬂh
individuvals to appear before hd;inhtaﬂdon.tnﬂ.cuhnth;themﬂuh
establish his mesbership in the socially esteemed learned classe
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For some ]J.l'liﬂl commnities the disturbances of the mid-century meant complete
extinctione In others, communal activities were paralyzeds Bychow seems to
have suffered such a fate accarding to the amals of the "Holy (Burial) Sccisty
dBynhw'fmnﬂinthllrohtvuats.H.Dubm.z This book records all im
stances of legal difficulties in comnection with burials, listing them in chromo-
logical ordere There are comsecutive entries from 1620 to 1659. following whidh
there is a gap until the year 1665, From 1665 to 1705 the items are omsce again
itemized in ordere It may be assumed that this gap represents a period when
this commmnal agency did not operate, although the fact that the recard book was
preserved indicates that some contimuity was preserved during this troubled times
Unfortunately, the names of the local rabbis are not mentiomed in connection
with these cases, the only names to be found in the Annals being those of cele-
brated outside authorities from whom responsa on the legal problems were receiwed,
The record sheds mo light on the gap in the listings, resuming without comment.

Although the larger Iithuanian cities were also severely mauled during the
upheavels, most of them managed to survive, "Of the pecple in the cities of
Slutzk, Pinsk, and Bwmmimfitk Brest," we read in the "Jeyen JMatzulah," "some es-
m%&;mmwothmbynwmDunsigonthelq.mvintu;uohm
poor folk  who remained in Brest and Pinsk were martyred by the hundreds"
Hanover gives a picture of the richer griup fleeing a long distance to safety,
while those who had mot the means for sustained flight wandered depparately amidst
the ravage and death from one Iithuanian city to the nexte Puchowitzer was one
of those who remained in Iithuania, but Bychow having been destroyed, he removed
% Slutzk and there embarked upon his career as & religious officiale 1
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In 1659 Slutsk was in the process of reconstructions The city had escaped
Dmelnitzici's 1648 invasion comperatively unscathed, and with its Jewish population
intacte Hanover described the circumstances, "The people of Slutzk were avenged,
The inhgbitants of the city notified tie acoundrelatohuhntocon_.mm
the Ukranians thltthqwuldha:uwerwqmmdnobhstothm But there
were no Jews in Slutzky they had already fled, They did not trust the local ’
people to fight the fose When the scoundrels approached the city they were met
with cannon fire from the walls and from the gates They suffered heavy losses.
As theysrlad. the local people pursued them, and they smote them to utter destruc-
tiong " It would also seem, from lewin's compilation of the sources on the
Becond Sgedish-!'o]iah War, that Slutzk was bypassed in the action which devastated
Bychowe _

Slutzk is a prominent commercial center in the Nowogrod Districte The Jewish
settlement there 1s quite old, residence priviliges for Jews first having been j
mntionsd in 1583 | In 1623, when the Vasd Medinat Lita was first formed, Slutsk |
was subordinated to the authority of Brest, but by 1691 it was asugmg, indspendent.
status and its own representative sat in the sessions of the Council, Wischnitger
attributes the rise of the city to "the growth of population and the number of
Prominent scholars residing there,"

In Slutzk Puchowitser was styled "Baal Beth HaMidrash." The term i; puzsling,
Awong the titles accarded Polish and Iithuanian religious officials,  this title
is not to be found, A clus to the meaning of the term may be found in the fact
that there was a class of clergy not appointed by the commnity as a whole, bub

b7 an individual society, They presided over various study groups whioh Et in
the beth hamidrash, These instructors were sometimes called "“maggidime" The
MEMIWMMmammchmlmmwmmm
ries, An analogy may be found in the popular usage of "KlauseRabbiuer® to des=
Mmemmowmmmmmmmm&
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Wthcﬂﬂountummm.u

levitats provides * desoription of the educational activities of the societies
which met in the beth hamidraush, which fits very neatly Puchowitzer's own account |
of his function in Slutzks "There was hardly a society without an educational
and religlous program for its members, All branches of Jewish studies were pep-
resented on these programs: Bible, Mishnah, Gemara, Midrash, and so on, The mare
hmﬁmmm.thlmlmdﬂudiedthem.bhuﬂﬂnm
mmmﬂmdﬂmmtmatw-mhmmofmmmmﬁmh
rorwommmtmmmmu.'u levitats also mentions that
"the less learned and those with a prediliction for Aggada and Mussar (lore and
Exhortation), generally formed their own associations with a view to the study
of those subjects, Thus, there were associations which concentrated upon speeific
boohafethiol-"m :

let us compare this information with Puchowitzer's own account of his activitiese
"It was my practice to deliver a lesson (1'higid sheur) to those who were lesser
than myself in matters of morel admonition and ethics, the matter of each day in
its tine and of each Sabbath in its time, novel imterpretations appropriate to the
weekly Biblical portione Especially did I attend to the Alshikh's % commentary
on the Bible, Prophets, and Sacred Writings, for his words preuentantmdmlzm
of Seripture acceptable to every wise heart. mul:;milzulimamm 1t
isestated that the soul of R, Samuel bar Nachmani  passed into R. Moses Alshikh
and in this manner the latter became mimpirmim preacher who composed wonderful
works, I also used the works of R, Kalfiras whose soul féund its roots in the
roots of the divine souls I made reference to the punishments visited upon our
%e and to God's graciousness toward my own persone In addition I referred to
the ethical material in the Zohar and in other works of mussar, especially the '
'Alshikh, * because the missar in his books, composed with great logic and illumined

by Biblical verses, penetrates to the depths of the holl"to It was also my practice
% expound the laws mentdioned incidentally in those worl§ following the precept
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of Re Meir, Mhommhm,WldethOnMIﬁ-

jects, om-th:lrdlonll,}ﬁ.htiul Preaching, and one~-third on parebles (illustrating
Biblical verses)."

wnd ar shee
Zunz M Puchowitzer's treating "of tzlge matter of each day in its time"
to mean that the sermons were delivered daily, However, those didactic expoe

sitions in the beth hamidrash are hardly to be accounted sermomw, even by the stane
dards of the perded,

The mention of the fact that the audience comsisted of people of "lesser stature®
conforms with the notion that he addressed the lower classes, The beth hand drash
itself was a popular center of study and prayer, a much more frequented place than

the beth haknesseth, which levitats characterized as "cbviously a luxury meintained

by the rich® and used only for prayers, Even Asaf who p;*emto, on the whols,

an idealized portrait of Polish Jewish life in this cenmtury, marks the sccial

differentiation between the two synagogal forms. "The relationships between the
 bated midrash of the societies and the beth haknesseth frequesnted by the leaders

of the kahal, were often straineds Occasionally matters came to a sharp conflict

and even revolt against the hegemony of the kahal, With the complete degradation

of the kmhal in the eighteenth century we read of open battles of the masses against

the leaders of the community, the disputes centering around the unfair distribution

of the tax burdens In the books of homiletics and ethics of that period ;g.n afe
strong and bitter words of exhortation with regard to these injusticese"

In addition to having been the "Baal Beth HalMidmsh' in Slutzk and Pinsk, Puch-
oritzer also occupied official positions in other Lithuanian commnitiess "When
Iws Moreh Zedek in mary commmities I followed this proeed_u:_'a,zgpe;ld.ng of the
mtter of each day in ite time and of the Sabbath in its time."  He is also
tcarded the following official titles in the engm-;:l-‘m to his bookss -g&
M3 and Rosh Mesivta® (by the Council of Four lands);  ‘Mareh Zedek! (by the
Council of Four lands and the Iithuanian Council);  "Rev"(by the above and by
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Isasc b Abveham, Chief Rabbi of Posen);  and "Darshan” (by allde " ma

instances, however, when his work is described functionally he is alluded to as
28
s teacher ("established and strengthened houses of learning") and more part-
mﬂn]rntpmﬁh&(hlngoupmhuddnlanmdrmdthmun—
pentance in many communities,")
mumrhuqn;olumdthontithn on the basis of the records of the Wilme

Jevich commmitye  The chief -abbi of a commmnity was the "Ray" which is mot
to be confused with "Ray Muflah" (accomplished scholar) which was applied te every
ordained individual, whether ar not he was a practicing rabbi. "Ay Beth Dia* ¥
(Head of the Court) and "Rosh Mesivta" (Head of the Acadsmy) are much more predise
titles, for they were granted only practicing rabbis, The chief rabbi of a
comunity was automatically head of the cowrt, personally sitting on weighty cases
or where his presence had been requested by oné of ihe parties to the suit, The
nopey settlememt of every case passed through his hands, He supervised the werk
of the minor judges, and if they were evenly divided on a verdict he was often
umdupmtomtﬁo'mwh. In all commnal matters his opinion bore
great weight and his opinion often decided issuese The Head of the Acadamy was
mmmdﬁunfthoolﬂ.ofrnbbi,orthatwonfﬁouughtbonp-
arateds fam In addition to delivering his lectures, the Head of the Acadamy also
ardained qualified scholars. The chief rabbi of a large cammnity maintained
authority over the smaller settlements attached to the authority of the metropolis,
and it he occupded the office in one of the five principal Lithuanian cities he
Participated in the deliberations of the national Council. |

The "Moreh Zedek" (he who shows righteousness) passed on ritual matters, passing
0 issur vlheter (that which was forbidden and that which was permitted)es

As for the community preacher, several titles for this functionary have been

noteds The most commonly used title was "Maggid Meisherim® (teller of straight
1
t.hmg.).3 Mduoihsan@orﬁmtmummmmllm
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preacher %mdmmumommﬂmuuﬁM"az The

sgrecments bebween cammnities and preachers cited by Asaf on this point comtravens
the notion of Zuns that by this time the title "Darshan” was restricted to those
ﬂowhﬁlmi’mmmopopﬂnpmchumnnw called either
miaggdd" or "Mokhdakhe" It is true, however, that a popular rreacher was more
comonly called "Maggid," The title "Mokhiakh" (exhorter) is found in the ammals
of both the Po]iahlﬁldthumimCmmﬂhtorBﬁronJyto_thommm
attached to any one city, but wandering from place to places -

There were variations in the treatment accorded wandering preachers. One of
the earliest ordinances of the ILithuanian Council required that "mo persen is
perm:lttodtoMmmmmwoftmtmwcmﬁumm
Rav and parnassim (lay heads of the comunity)  have met in joint session and
approved him, and in the other cammunities no person is to preach without the per-
mission of the District Rabbi." ” We have previously noted their violent demun.
ciation of those who violated this ordinance, However, certain " were
given a carte blanch to hold forth wherever they chose to rreach. Puchowitser
mentions having "received a ger ral permission to preach in all the commmnities

of the land in order to 'mend the fences! and to correct the transgressions of

the gererations”

The communal of fices described above refer to a large community where each dig-
nitary carried on his activities in their pure form, so to speak, because the kahal
could afford to maintain separate individuals in each poste In the amaller comme
unities, however, one mm might be called upon to discharge a number of duties,

"If a commnity was too small to maintain a full-time preacher," says lesvitats,
"it mamged to emgage a rabbi who would preach more than the two customary amnual
Sermonss In such small communities, ﬂgg rabbi was also expected to conduct Bible

@4 Talmd classes for adult groupse"
It would seem from the above that mmwmwmmmmm
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in various smaller commmitiss, Unfortunmately, the endersers of his books and the

suthor himself did not specify the time and place of his service in these capacities,
wmdt-g;fﬂmththhldthcpﬂiﬂmm'nw'cmuuduﬁ-
nanise " As the chief rabbi of a commnity, no matter how small, he undoubtedly
would have followed the gemeral practice of establishing an acadamy. But ever

ani always his prime interest was in rreaching mssar. Even when he was a "Moreh
Zedek," he has teld us, he preached, In the course of his remarks he mentions
mglpohnund:hrgeemmtm“lolhw,wmtch,uuﬂm
nmrobeimmmtimefhisfuﬂngocmphdwmtmmthmoﬁm.
it is safe to assume that he spent a great deal of his time traveling from city
to city on preaching tours, exercising the privilige granted him by the Councils
Despite Puchowitser's priviliged status as a preacher, he was not immmne from
the antagonism of the learned and wealthy toward those wandering functionariese
'&imﬁmtmdh.mmmnlmmmamndnu,nm

k2

place of idlers who chattered empty and vain matters while the Torah was being
read, One of them answered me impudently as it is written, 'The rich man shall
answer with effrontry,' and embarassed me to the utmost with his words. From
mmrmmﬂlmwmmmmmwmﬂmtm
comversing in the midst of prayer I pretended not to see them and I was like a
man who bears no chastisements, Certainly if the wise men of that commnity or
mﬂomﬂwmﬁmmmat'wm fellow chastised him, he would
not have dared to answer in that mannere"

In order to understand wherein lay the basis for antagonism Detween the preacher
of ethics and the priviliged class, we proceed directly into a report of the
socially significant material in Puchowitzer's sermons, The elements of sccial
Protest we shall discern here are accepted as indicative of the mood of the
uddle classe .

Puchowitzer made only a few references to the tragedies of his times, and these
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are steeped in gloom, "The cruel events which took place in our country in the
year 1648 and for soms years following, of which the like has not been witnessed
since the days that the Holy Temple was destroyede..” "My heart is broksn and
smmttered, weeping and melancholy, because God's people is cast dom to the earth,
gimnwtomnmmﬁm,wmomm.-w "My spirit is
broken when I consider the waste and destruction which took place in owr own day;
the sword and famine and capture and pestilence have raged. Blood was spilled
like water until there were too many for burial, The bitter exile has become more
oppressive and we are subject to the scorn of mlro::':sr]:va.uo:'h-l:y.“h6 ]

As a natural reaction to these disasters a certain amount of religious skepticism i
was to be found, "Meny are those who complain of the long agony of the exils and
utter dark words against the justice of God and his ordimnou.'m Puchowitser
&pﬁmtopdntm,hm,thatthem&mehomum
version was small, "It has been said and I have heard that scme of our brethern '.
have, God forbid, fallen awxy for weakness and bowed before other gods. Ilet this
lie perish from the earth for I have known only one instance where a man of Ismmel
cauudhiuelrtobelodontofthebondsofetmllife."ha

The problem of conversion and even of skepticism did not represent amy large-
scale reaction to the Jewish troubles of the timese Where Jews were converted
it was generally by force and they returned to the fold as soon as it was poss-
m..”

In the seventeenth cenmtury the social and ideological power of the communal
orgardzations contimued to provide the essential mental climate for the Jew, which
made it impossible for most individuals to consider m_:lving their prdblems outside
the boundaries of their Jewishnesse "Even the rustic," says Dubnow, "was not
strongly disassociated from khe Jewish enviromemt. He was bound to the Jewish
commnity with thousands of ties. He looked to the kahal of the nearest city for
his juridicial and religious existence, To that organisation he paid his taxes,
ad without its permission he was not allowed to move, Economically he was totally ‘
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dependent on the kahal, that organisation protecting his right to the lease om his.
tavern or milly The kahal prevented, to a certain extent, competition by other
Jews, and represented him before the noble, In short, no matter where the Jew
lived and what he did he was always juridicialy and culturally attached to and
mm@mmmmw.nm

The complete emotional involvment of the Jew in his Jewishness led him to accept
the religious rationale which led imward, toward the Mﬂmdﬁlﬂ?
and practices Puchowitser quoted with approval the opildon of a contemporary
that the period of death and destruction but recently passed had represented a
divine opportunity for redemption, and the harsh decrees were handed down in erder
to arouse to repentance, "We have forféted a time of redemption, and because
ndﬁmtnmtmmlm!nmemtlnﬁ.'se This represents, of course,
the time-honored theme of much of Jewish religious literature, and could not be
disputed in his socisty, The Hmm 2x theme is repeatedly stressed in prectiecally
all of Pucharitser's sermons,

In terms of this premise, the preacher rroposed a practical programe "ow that
thdmtmhmwudmdlmmmofpnmhnmwnm
the earth, 1t-.tblmoodthltthaflhaf‘thlPﬂPhMOIWM'sa
The greatest bar to true repentance ho saw in ignorance, "In our gemration many
strictly forbiddem violations are considered permitted because we have neglected
to strengthen the femces swrrounding the law and to explain the true meaning of
the Tarah,®

Moralistic preaching was, thereforep in no sense a lwaxy in Puchowitzer's view,
but an imnediste and urgent necessity. He was concerned with this subject more
tan with any other, and provided many interesting details of the philospphical
outlook and practdeal technique of the Mokhiaihe

In gemral, moral sdmonition was established as ome of the basic religious com-
RMndnents and was incusbent upon every Jew, He quoted the Tractate Erubin that
"me who observes a despicable hsbit in another is cbligated to admonish him, as
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3
it is said, 'Thou shalt admomish thy compandon,' If ome has admonished a friend
who pays no heed, whence is it derived that he must comtinue to chastise him, even
a himdred times? iﬁniﬁﬁn&oi-g:& Neimonides also
ordained that "ome who observes his comrade sinning or following a path which is _
Eggpgﬁggﬁggggﬁomﬁ.iai
informs him that he is committing a sin, as it is writtem, etc," Alshikh com-
mented on the biblical verse and interrreted it, "All Israel is as one body, amd
ﬁnuﬁnﬁouﬁouo&.u-nh».«%ggﬁﬂudauf.mq

gﬂg!rﬁe@gtﬁw-igggaiﬁl
is one of the 613 commsndments, it does not apply equally to every Jew, Thet is
to say, everyome is respomsible to scold'his companion if he detects him in the
act of commdtting a simy, but if he does not detect him in the act, even Af he is
ﬁggs.l-t!liagifﬁsgagﬂa&.& The
preacher's emphasis on this point is significant for it enabled him to eriticise
the leaders of the commumities for neglecting their special admonitionary duties,
as well as to establish the need for a class of rrofessional moralistic preachers.
Verbal chastisement was not incumbent upon the crdinary Jew, it was the special
responsibility of the communal leaders. "And upon the elders and F-omma-. the
sheperds of Isvesl, it is obligatcry to heal the (morally) diseased.” "Although
the ordinary pewson need not scold a sinner whom he does not detect in the act,
it 1s mandatory upom the sages and great ones of the generation to chastise the
ﬁ@u.g:‘u«iqesgagaﬂu»&oﬂeoﬁoﬁgggo They
should admonish the masses both for past and potential sins and show them the proper
w&rﬂmaoﬂisns "The great cnes of Israel are also required to
travel among the settlements attached to their jurisdiction and to teach proper
behavior and ethicse" . Repeatedly the preacher stressed the responsibility of
the leadership,

He Jmmented the fact that this respnsibility and duty was fearfully neglected.

i A 2 2 e .
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"hehold, My heart is derressed and I am smased every day at the sages, providers,

yl‘.bdlﬂﬂhmﬂuﬁohﬂdﬁi&ntﬂrhnﬂbhﬁthutﬂddo
mot take care to improve the gemeratione”  He was exercised over the faet that
the elite not only meglected this type of preaching, but actively opposed and
ridiculed ite "Many of the great, not emough thet they do not do their duty which
proves that their so-called virtues are as transient as the grass and all that they
accomplish is dome for the sake of themselves and their own glary, but they also
occasionally ridicule ome who has the plety and fervor to fight the battle of the
lord, God of Hosts, to arcuse the masses from their slumber and to admonish the
peoples They do not support such a man, They even weaken him, declaring "Who
has appointed you & spolesmen?® Whereupon this well-intentioned man lowers his
‘head 1ike a sheep and retreats alashed, saying, 'Why should I enter into this
trouble?¢ Thus, ®» tween one midwife and anotier the child, Israel, is lost and
evary man follows his own desires and the wickedness of his lmart, for a man is
tmrishwinmmma.“s Again Puchowiizer complained of the
opposition of the leaders to exhartation in these words, "Against the truth
d‘v;mmdthmuuityfwchaatinnntm-nmrdnhism“,
for all that I say is not my own invention but is taken from the fountain of
living wat @seesyot secretly the rich and the learned Welittle my work and utter
i'allao.homisocmetl'ning:|.1s..“66

What, according to the preacher, were the reasons for the opposition of the
lsadership to this obviously important enterprise? He ridiculed the notion that
they were unaware of te need for exhortation, 'Occasionally the lakity of the
leaders of Israsl im providing mdral admomition is attempted to be justified on
the grounds that they are not aware of tie transgressions of the people, Is it
theh conceiwable that they should not kmow? Surely they are aware of what is
W#mmumnmumnrmmmwmw
Beglectful, "

He found the reasen for their attitude in their neglect of moral values in
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favor of economic gain and prestige. "In our days, when the rabbis travel to the
Wathvmommdﬁthﬂhﬂgthﬁ.rnumﬁthmmroodﬂ
their purses with silver and do mot teach the pecple anything, It is surely mot
mrwmhmﬂthmmthnthamdmmoﬂdmnhbeggaﬂ.'“
mw.mummmy_g_}mmm@mﬁm of the
ressons for the lemgth of our exile lies in the fact that Torsh is not spudiied
for its own Salke, with no uwlterior motive, tEspecially in our generation has the
mahbeoomalpldlihmhwtodig,mdmworthoharmdmuhomnh
their studies are only interested in the rewards They are interested with the
emoluments which the rabbimical office brings them and are Mot concerned with
moﬁnsthomhu’d'sg

In connection with the desire of the lesarned ones for prestige, Puchowitser
reserved some of his sharpest criticisms for those who neglected meralistic
teaching in favor of casuistry. "The desire of the learned men for honor lesads
them into a filse type of exposition, Memmiﬁimmpmachmmom

increased in owr midst and have chosen a crooked path, They play tricks with thedr

imowledge and waste time by geeking to establish a chain of talmudic and midrashic
quotations which shall link together the most disparate subjects. To amy right-
thinkdy persen it is obvious that there is not the slightest commection between
the various topics, but these liars go on blithely weaving puffs of air until they
have woven a gament of wind and have suspended mountains of exposition by a hair,
They stand the vessel em its head and befuddle humn reason with these perversions
until we lose all sense of reality, And this type of study is called 'vendin'
(Mddish for turning), in which contradictary subjects are uhited by means of
"bﬂ'mmtw.'?o

"It is stated in the tﬂmw‘,' 'Go out and observe how ow pre-
decessars may they rest in peace have warred us and complained bitterly against

, %0 mods of p1luk (casuistry) 4n the study of Torah, Earlier gemrations used
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it merely 25 a divertismment to amuse the students in order to encourage them

to pursue the %rue study more diligently, for they realised that the hearts of
the students did not measure up to the logic of their forebeards Nevertheless,
when tie scholars of that generatieon moticed that the younger scholars were be-
glondrg to consider the chaff as whoat, and that they had ceased to seek the trme
meaning but sought only after vain speculations, they enacted ordinances and
mﬂmdthatmoﬂlh\vmtﬂitmndmdinpopumuhu_mdm
From this it may be deduced that those who are zealous for the Iord and His Torsh
are required to abolish this absolutely false type of study, With owr own eyes
we have seen that from the time that this confusirg study has pesbtrated inte owr .:
land great bedlam had arisen and a terribls darkness has descended upon uss |
frobles e and tragedies uncounted, blood flowing 1ike waber wrtd) thers
was no one to bury the dead, and many thousands of pecple murdered, so that of
mary only a few have remained, Will it not be universally adwitted that these
troubles were brought about in large part because this type of spudy has given
strength to insincere men thereby providing slanderers with unlimited opportun-
ities to ld1l such a large amount of the population'! This is his statement in
br.‘.st.ln

Although he quoted the above statement with approval and relish, Puchowitse ¥
hinself took a somewhat more balanced view, "In truth, this mode of study has
been advanced in owr generation by many eternally great scholars, who were and
.ﬂtin.manggpdinp‘tntimtothedapthsotthehwﬂththdr'brudlogiu
and subtle understanding fortified by encyclopedic knowledge and keeness of in-
tellsct, By this method they are able to interpret many verses and midrashim in
the manner of the Talwud, Certainly these interpretations are true, However,
it has come about that men of lesser stature have embarked upon this method in
aer to demomstrate that they are as important in their own eyes as these great 's
" and comparable to theme These epigomes say things which they lmow are not
a1 12 The distinction which Puchowitser drew here is a valid omes Iauter-
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bech has commented in ancther cemnection that "despite the marmy far-fetobed and

pointless interpretations provided by casuistry, there are instances in which
mmmglu“nmhmmmmaahrpnﬁcrdm
ibilitiess" ’

Puchowitzer himeelf abhored far-fetched casuistry, "Most of the learmed authors
in our geraration have set themselves to demonstrate in their works the keensss
of their intellects and the extent of their knowlsdge. They wish to show the
mtion and its leaders the greatness of their glory and their accomplishments #m
casulstry and speculation, Rare are those who compose books and homiletical vole
mes which are relevant to ti® needs of the generation, to show the masses the
path of life so necessary for theme, In this way the Torsh is forgotten in Nsreel
and there is no leader, no one to support and strengthen us, In the course of
time matters are becoming worse, and every day we become poarer and more degraded,
Every person is hungry for bread and thirsty for water and has no desire to hear
the words of the Torah. They foresake life eternal far the life of the momemt,
Even the commandments which they do perfarm are those which involve no effort
and they are very weak in their studies of the Torah, They excuse their laxify
by citing the popular adage, 'You can find time to study the Torah but you cam-
not find food and clothing,®" T

Having placed the responsibility for verbal chastisement on the rabbis and
leaders of the emssmmnities and chided them far their neglect of duty, Puchowitzer
dd exempt a rabbi frem delivering exhertations personally if that dignitary were
hmestly convinced that he was an ineffective spealere "If the rabbi says that
thastisement will mot be accepted from him, and especially one who has not been
m@m&mthhmMﬁmmmmbdehinm.he
should not attempt to preach ethics himselfe It has been roven that one who
mawwmnmamtdnawhmtnddmlvow.fwthﬂwph
il not be disposed to hearken to his words.”  For this preblem there was,

|
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in his opinion, & very simple solution, "let him appoint another in his place.

It is written in Meimonides' Code, "It 1s necessary to appoint in ewry commmity
.grutmdpm?zlnmmnpuhOIhllchutinthapopuhumdmu
to repentances "

This brought Puchowltser to a subject very close to his interest, the necessity
for a prafessioml class of moralistic preachers. He advised smaller commmities
to consider the aratorical qualities of a rabbi before retaining him (because he
would have to fulfill that function) and suggested that larger settlements appéint
gpecially qualified men for the taske "It is advisable far those who fear God's
wrd that they speeifically stipulate when hiring a rabbi tiat he should watch
over the morals of the city. Iet him preach wards of chastisement and ethics,
daily or at least on the Sabbath because on the Sabbath the pecple are free from
labor, However, if tl®» rabbi is unable to guard morals and chastise the pecple
let him be certain to appoint another in his places.se Especially should a sep-
arate preacher be appointed in a place where there is no ke ck of funds and tle
Plous citizens are able to afford the expense,” e

Puchowitzer considered the sermon a very important part of the service, "And
behold, we have been reminded of this fact also by Moses our Teacher may he rest
in peace, as it 4is said in the Midrash, 'And Moses gathered,! Our teachers, the
masters of interrwretation, commented, 'The Holy One Blessed be He said to loses,
'Eltbmhg‘tmmﬂpmdlhfmthmﬂmlnsofﬂw&bba&,h
arder that future generations may learn to gather congregations every Sabbath and
to flock into houses of learning to study. Show Israel from the Tarsh the laws
of that which is ritually forbidden and that which is permitted in order that My
£t name be nod degraded among my childreris From thab time forward Moses ordered
that the Jews should 14sten tc sermons at the appropriate time - the laws of Pass-
Watmmm.mmgwmnwmudtbl-lt
M'tmm Moses said to Israel, 'If you will follow this regimen it

—
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will be accounted as if you have entirched God in the “uu

"This," contimued Puchowitzer, "is the basis for the custom in many commmities
tommltwwcymthhhomronhinﬂmmmluuhm
of learninge Ql‘bcnthomtutormnbbh.t}nnguotthegmnﬂm.m-
sonally deliver sermons at appropriate occasions throughout the year,"

In the same vein, Puchowitzer spole of the contents of sermons. "The preacher
mst bo careful to follow the verse of Moses, 'To instruct and to improve,! and
not to confine himself to Bible interpretations and novella, The commentstors
umderstand the maxim Sxockictromnmeney tnot.twuimwmmu
m.mwn.'uthsmwuamnmmmmmmhu-
the feature of his sermons in order to demonstrate his own greatness, but that
he should preach om matters which lsad to action, his sermom should bid the people
return from their evil wys and impreve their behaviar.®"

He addressed this caution particularly to the young scholars who would appear
from the following statement to have occupied the pulpits for sermonizing, "These,
our words, are an open admonition to all preachers, particularly to those who have
not yet been ordained, The fledglings whose eyes have not yet been opened aften
utﬂm.h.topmchinpublic,thej.rszacingthe!«rkofﬂod,lndm
entire intention is only to win a name for themselvese Every sermon which con-
tains no moral teaching and explanation of the Law and only a miwlsemmf minimm
of interpretations, has no valfiiitys This thought is expressed in the 'Tlidupim.’
'unmmalvuuummymmmmmmmmmﬂsl:lndleaood'n

80

wger,'"  He felt that these younger men were led astray by the example of the
learned ones, "It is clear that the learned ones must be careful to heed this
varming so that mistakes should not arise through their actions, It is said in
the Miahna, 'Mistakes in study raise tramsgression' and the Midrash Samuel imterpe
Tts this maxim to mean that what the learned one does accidentally is pumishable
W if it were dome intemtionally because others who have seen him commit tie act
M1l believe that he did it intentionally and out of esteem for him, will feel
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free to commit the ast.”

In view of all the dangers and difficulties of preaching, Puchowitszer advised,
as we have said, that experts be retained for this purpoes’s 'We have been advised
by ¥ainmonides that a suitsble person be retained in Jewish commmities to chastise
the pecples In our age, when the sword had raged and few are left of tie many,
it is impm‘t&lsi;- timt men who have excelled in this study be appointed to admemish
the peoples" ' _

The basic prerequisite for a rreacher was, of cowrsep tiat his omn character
be unsoiled and unimpeachable, He quotes the SHIAH to thd ‘effects "And it is
witten in the SHIAH that the preacher who holds farth in public should be eertain
to preach for the sale of heavens..and every ethical prgacher who attempts to
imrove others should be certain to observe the rrecept, 'Immrove yourself first
and then you can impove cthen.f" i "It is incumbent upon the elders and Fewemiwm
teachers, the sheperds of Israel, to appoint in every community a great wise man
and sage who has been pious from his youthful days and is beloved .of the leaderse
This sage shall admonish the populace and teach repentances In our generation : |
mst of the learned authors have striven to emphasize in their books the keeness !
of their minds and the extent of their knowledge, to display before the leaders
and the people their mental adornments and their abilities in casulstry and spec-
wations Very rare is the sort of writer who pens:a tract which appeals to the
person who has talen piety into his heart a:ﬂnish;; to know the path of lifee
Such works are very necessary in our generations” )

Puchovitser was concerned with the farm and style of the Sermoms 'Re leir
used to divide his lectures into three parts, one part was legal discussions,
the next wag homdly, and the third was pambles, This is explained to mean thé
Ohe part of the sermon should make the laws clear, ome part should interpret
bblical verses, and the third part should deal with moral behaviere Two pointe

™quire elucidation, Firstly, why should a sermon be arranged in this arder =
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first legal discussion, then homily and parables? Secondly, sl it was certainly
the obligation of R. Meir to instruct them in the law and ethics as we have ex~
plained in our sermon on 'Responsibilities,! p, 8b basing ourselves on the Talmud
and Midrash, but why did he also include homilies as part of the sermon? These
questions may be answered by reference to the maxim, 'Not study is most important,
but action is most importante!” Puchowitzer then cited the interrretation of
this mxin which we have previously stated, He then §ias on to say, It is app-
arent from the Mishna that, although inspiring people to right action is most im-
portant, novel interpretations of the sermon should also be included in the sermone
Now we can mee that R, Meir understood the Mishna in the same sense as the later
comentabors, and therefore when he preached of laws and morals he also included
interpretationse Nevertheless, it might be asked, if that which apperédins to
practice is most important, why should not the entire sermon concern itself with
that which is most impértant? Furthermore, the commentaries have interpreted the
admonition of not aving self-aggrandizement as onme of the purposes of the serpon
simply to mean that ome should preach sincerely, That is not sufficiently strong,
We know that even a touch of corruption ruins the sermon, Those who are insincere
are as the rabble which followed the Jews out of Egypte In our time they are
often considered herces ard illustrious mens In answer to aiXtk all these questions
we mist understand that one who wishes to chastise the pecple must also include
Imm&ﬁhmuﬁominhummmrthathewh con-
eidered with respect, If he coins interpretations only for this purpose and not
to demobstrate his greatness, then his intentions are pure and valide However,
these interpretations ahould always be considered chaff as compared with the
grain of moral instructione R. Meir followed this procedure, First he preached
ot laws because the simplest meaning of 'actiont! is the fulfillment of the command-
Rente, as the SHIAH has said, 'The preacher must inform those who are not well
3cquainted with the Torah the laws which they are required to lmowe® Because this

18 the simplest meaning of the all-important element in the sermon-- action -



: L3
be spoke of laws first and did not precede them with parables, -Then, before he

preached of ethics which is also obligatory according to tre Mishme, he spoke ine-
terpretations in order to show that he was a man to be repected, Now this is a

wrning to most of our contemporary preachers who do not mention any moral or ethical
instruction in thelr sermors, or if they occasionally touch upen these subjects
they do so casually and the morals and ethics appear as.nothing compared with the
interpretationse According to what we have said, morals and ethics are the matm
ppint of a aemn_anﬂ“mtu'pntsbim should be used sparingly only in order to
establish respect,” Puchowitzer referred many times to this dictum of R. Meir,
Attending mussar sermons was, of course, also highly recommended and carried
demonstrable rewards. "One of the foundations of perfection in observing the Borah
and commandments and doing mpg:.?tmce is to hearken to the words of chastisement
and ethics by the preachers," fThe rewards for listerers are four in mumben
First, they will avoid the necessity far harsh chastisements and severe penances.
Second, they will be able with constant application to be numbered among the
rightecus onese Third, they will be hlessed by Gode Fourth, they will not lack
material gains," . "Good blessings will be bestowed upon those who hear chas-
tisements, Despite the bemefits which listening to ethical preachments brings
to the masses, very few of the wise men of Israel and the great men of the gener=
ation seem to be concerned with bemefitting the masses, to show the people the

""‘uu"h 3
right path and proper behaviar, ,i‘:pﬂn the faot thwt this duty is particularly

focmabent wpon the leaderes®

In his discussions of preachers and preaching Puchowitzer obviously bore himself
ad his own activities in mind, He struck a pose of modesty although, as we shall
%8, he took pride in his sermonical craftsmamship and qualifications, "I realize
that many of the great ones have asked and ®ntimue to ask, "Wo and wiat is this
N who dares to raise his head to teach the sages, the understanding ones, the

Yis% and praminent ones, how they should conduct themselves3! Therefore I fredly
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adnit my own inadequacy, as its is said, 'Acknowledge your faults before others

dose! I anticipate these objections and say that I am aware that I have not
ganered sufficient widdom and understanding to give light to the blind: certainly
in conparasion with the learned I lag behinfls there is no doubb thab thedr learning
and good deeds are performed with a sincere mind: none of my werds need of them
remimti: And if in their youth they have camdtted sins of any ldnd: with them I
dare not fault to find: in true repentance their souls they bind: before God for
whom they pinede It is not these whom I have Wentured to criticizes I direct
ny words toward those who are of lesser stature than I, They are truly small and
yet in their omn eyes they are understanding and wise and all their actions are
juste They blunder about all their days and do not realize that they are foolish
and require the mercy of lle who Dwells on Highe We have heen told that these m
miscreants should be scolded, even a hundred timese The bit of chastisement wikich
Ihave directed to the sages of the Beneration was included not because I am ad-
equate to find fault with them, but I permitted myself this liberty because they
have it within their power to improve the generation, I find support in the words
of the Zohar, "By your life I swear that if the heads of one city repent, thereby
bringing their own community to repemtance, the exile will be ended," ig

In the same vein he says, "It is actually more aprropriate that those who are
greater than mpmelf should deliVer mussar, and upon them.lies the duty of consumating
this work, They should be the ones to return the populace from sin and to point
out the correct path which should be traveled in 1life, However, the zeal of the
lord burns my inngrds like fire when I bethink the comfdaints which have been
lodged against owr leaders, Therefore I have determined that where there is des-
seration of the Divine Name one does not apporgion honar to age or wisdom and
Wit until a greater person has received a heavenly decree to proceed to his appointed
aak, 91

These disclaimers may be considered to have been merely formulaic protestations
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of modesty, £or it is evident that Puchowitzer considered his own sermons exenplars

of proper style and contents In describing his sermonic method he informs us that
he followed the model of R. Meir, whom he had proposed as an example for all preachers,
"Because the preacher should present novel interpretations in order to gain the
respect of the congregation, I open all my sermons with pleasing interpretations,
although I trust that teachings of morality and ethics proceed even from tht.au
interpretationss This I follow with expositions of law and wthics, When I speak
of my treatment of law I have in mind those regulations which are generally neg-
lecteds Some of these laws are obligatory upon every person and are specifically
nentioned in the Codess Nevertheless they are now generally ourloM partly
because they have been so frequently violated that they are now considered per-
mtted despite the fact that people are well aware of the stringent written reg-
ulations concerning them, as it is said, 'One man transgresses and the next man
considers the matter permitteds' Some of these laws are also ﬁagleoted because
there is a deficiency in the knowledge of some commandments and styingent ethical
prohibitions, For the most part these latter type of laws are mentioned in the
Talmd or the Zohar or the works of the ARI and later ethical treatises, These
laws are obligatory upon all those who are able to perform thems I

"I always try to rresent my material in a brief form, but have occasionally
gone into preater detail where that was indicateds My greatest service to the
listener was in assembling expositions of laws and ethics which are explained in
various scattered and dispersed sources which not every person is able to understand,
nor are these volumes accessible everywhere. When I speak of W treatment of
ethics I have in mind my practice to append to each subject a list of warnings and
Pudshments visited upon violators of the law. These punishmemts apply both in
this world and 4m the hereafters" 5

He apologetically grants that he has himself yielded in some measure to the circe
call of casuistry, but he rationalized those lapses, "If in some of my sermons
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provided thoughts which arouse a person to Torah and commandments, I have included
them for the reason noted in 'Sefer Hassidim' par, 170, 'Anyone who fails to trans-
nit the wisdom revealed to him by the Holy One Blessed be He when it is possible
for him to do so, is guilty of theft,"

With regard to the style of presenting mssar, Puchowitzer penned a very in-
teresting critique of certain books of this genre. "And behold, books of chase
tisement are a great need of the generatione See what has been written by the ARI
on this subjecte 'let one take care to do at least one reading every day in 'Reshit
w.um: And the H;ggid % said .to Re Joseph Karo that he should read a part
of 'Hobat Halibabot'!  daily because in his time the 'Reshit Hokmsh' had mot yet
been writtens But now that we have been priviliged with a volume which is all-
encompassing, namely, 'Reshit Hokmeh'! we should cleave to it, And if R, Joseph
Karo who had already at that time composed his commentary 'Kesef Mishnah'! on
Yaimonides and 'Beth Yosef' on the !Turim' and had been priviliged to be taught
tle hidden Torah (mysticism) by the Maggid, was advised by the Maggid not to rély
on himself but to read a hook of piety ewery day, how much the more necessary is
it for us to follow this practice. X

"However, the 'Reshit Hokmah'! itself is not adequate in our time for many reasonse
Pirstly, it often dwells on a subject at such great length that it is difficult
even for scholars in Talmud and Codes to follow the thought to its conclusions
Certainly for business men who are occupied with making a living this is impossibles
Secondly, in the aforementioned volume, the apparent (rational) and hidden (mystical)
are intermingled, so that when one who is pocr in understanding happend across the
nystical portions of the book he is frightened and ret'rea.ts, not looking any further
and ghandoning the entire works Even if the reader is learned, but has not conducted
hinself pmoperly, he will not be priviliged to enter imto the imner holiness, the
science of Kabbah, which is the most heavily guarded of all precious things, w'nless
he has thoroughly prepared himself before entering the gatee Thus it will come
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about that the sins of such a learned man will pevent him ever studying the 'Beshit
Hokuah' and it will lie in an cbscure corner, Thirdly, the author of that werk does
not mention many obligatory regulations which are now being neglected because of
the corruption and sin which has become widespread in our gereration and in owr
st .

"After 'Reshit Holmah' we were priviliged with the book, 'Sinei Iukhot g
Tt is imbued and impregnated with the love of God and zeal for his holy Torah.
Swely the man who immerses himself in this work will be blessed with length of
days and a true understanding of the will of the Holy Onme Blessed be He, The author
of this book saw fit to direct the Sons of Israel upon the proper path of life
which they should follow, However, he dwelt at great length upon difficult interp-
retations of rational and mystical Torah so that the prescriptions for right cone
duct in the service of God, Blessed be His Name, and in Torah, are lost in the
welter of homiliese Also with regard to ethical teaching he was often too voluminous
in some cases, and in other instances he shortened his treatment of topics when he
should have expanded theme Some of the topics presented in this shortened form
‘epresent breaches in the wall which were not as glaring in his day as in ours. It
is stated in that book, 'As our bitter exile becomes lqnge;'?:lt the thrashing of
the snake (of evil) become stronger in each generatione'”

Although Puchowitzer did not venture to criticize the "Shulkhan Arukh' forth-

rightly, declaring that "it is desireable for every rerson to meke the s‘;gdy of
the 'Shulkhan Arukh' the source and foremost phase of all his studies,"  he im-
dicated that his work provided many necessary supplements to that code. 'Most people
are so occupied from Sunday to Sabbath secking a 1ivlihood that they cannot spare

the time to read an extended version of the lawe In addition, there ;.;e many laws
Which have been promulgated since the days of the tShulkhan Arukh.!"

credited
He memitiy those of his oredecessors who Juxm attempted to keep the masses abreast

Of new legal developments, but found fault with their works, "And many authors in
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owr days have fely impelled to carrect this matter by recording the later lawse Among
tan axo the Sollovizes ‘lteret 2vl,"  Mabalat Ze1t “agioes Asaiz,'  aia
others which have reparted the new laws promulgated in responsa and books, However,
these books have not achieved their purpose with the masses Because of two handicaps.
Rirstly, they included many laws from the Talmud which are no longer applicable
in our generation and in owr land. Secondly, they stated the law without giving the
reasons, Thirdly, they are understandable only to those who are advanced in their
studies because these authors cite evidences and casuistic reasoning too voluminously.
Finally, they do not cite the new laws which are to be found in the Zohar, the
writings of the ARI, and the SHIAH to any appreciaBle extents" s

He praised the efforts of Mordecai Jaffe to explain the laws, but also found
flaws in his worke "The 'Shulkhan Arukh! presented the laws without giWing the
reasons for theme The author of the 'Isbush' complained about this practice in
the Introduction to his work, 'And behold the 'Shulkhan Arukh'! in its knowledge
and understanding of the entire province of the Talmud and Codes realized clearly
the reason for each and every law by rote, and did not find it necessary to give
more than topfie headings and brief synopses of tie law, For many who are not at
the proper level this means studyirg the law without knowing the reason, which
is like eating food without salte! In our dire and dark days, however, mlahia
work which set about rectifying the fault is too lengthy and discursive."

The preacher also mdﬁth approval ethical works in the Yiddish language.
"In our generation the transalation of religicus books in the Ashkenazik tongue
has gained in popularity, The masses who are not skillful at study because they
did not receive a thorough training in their youth, many of them never jmkwg having
been educated in anything higher than the Bj_.blias are able to use these books and
fulfi11 with them their obligation to studys"

With regard to sermons in Yiddish he made the following comment: "The ARI has

written that it is forbidden to speak of mundane matters on the Sabbath even mm in
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the Holy Tongue except far absolutely necessary purposes, and that should be done
in Hebrews Nevertheless, when he spoke to his comrades he spoke in a secular lan-
guage in order that they might the m understand him, On this condition it is
permissible to speak a secular language even on the Sabbath," e

Puchavitzer evidently saw a necessity to defend the mssar approach not only
against the criticisms of the elite, but also against a religious criticisme "There
are some who claim that an individual may achieve salvation only by observing the
laws of the Talmud and Codes, and need not concern himself with the bocks of piety
and ethicse In truth it is obligatory to observe these injunctions as well, and
salvation can be lost, God Forbid, if they are neglecteds The only reason that
the authors of the Codes did not place the oblig;tion expressly upon every man in
Isreel to observe the fine points of the law which are given in the books of ethiecs
and piety lies in the fact that most of the public cunnot observe thems But one
vho is able to observe them ami does not desire to do so, let him know that the
chain is around his neck to do and to obsorve and he is not free to cast the chain

Having selected extracts from Puchowitzer's writings to illustrate his viewpoint
on ethical rreaching, we may now proceed to place this viewpoint in its sowlal
context, We begin by considering his antipathy to pilpul,

lauterbach has defined pilpul in these wordse "The word is derived from the
verh pilpel (1ite, to spice, to season, and in a metaphorical sense, to dispute
violently), The pilpulistic method of study was pursued especially under two #
foms after the sixteenth century. In the one, two apparently widely divergent
halachic themms wepe placed in juxtaposition snd a logical connection between them
a8 sought by means of ingenious interpretations and explanations, but. in smch a
way that the connective thread between them appeared only at the end of the treatise,
™45 was the SDsrasha.! In the otler form an apparently hamogeneous form was

dissected into several parts, which were then again coﬂ:d.r;zg into an artistic whole,

Tds was the so~called 'Hilluk! (analysis, dissectian)e"
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Polish talmudic discipline operated through this method, and it was one of the

instruments for accomplishing the social function of rabbinism, Baron is favorsbly
impressed by pilpul as a means of developing the law, "Equilibrium between con-
timuity and change comld the more readily be maintained tecause of the nature of
Jewish law and its administration. It was clearly a law based on cases and precedents
created by the inmmerable courts of the Dispersion, rather than on logical principles.
What it lacked in logical consistency, as compared with the magnificent strusture
of Roman lsw, it mére than made up by adaptability and workabilityee.ee Jewish
students of extensive precedents, usually unfamiliar with historical background

and often consciously careless of it, had to find their way amidst conflictingme
and often contradictory decisi ons, They had at their disposal, however, a vast
array of arguments appropriate to each case and could use their judgement and
training in dialectical thinking tc reach a deciaion suitable to the age and en=
viroment, Thus equipped with a law which cambined millenial continuity in funde
amental with great elasticity in details, the Jewish people was prepared to fac_e
censtant changes in the eutside world without losing itshdentity,n "In

historic retrospect, oneinust admit that this method was intrinsically germane

to talmudic categories of thinking, that its vagaries are excesses such as may
affRget any advanced juristic m;bhﬂosopnical speculation, and that its main
shertcamings comsisted in the effort to train an entire people, rather than a

small elite of jurista-and philosophers, in such a complex way of thinking."

Such charming generalizations, sweeping over vast tracts of space and time, are
neither Mistorically false nor useful,

A more illuminating evaluation of pilpul and its function in Polish Jewish
Society is given by I. Sossia.m We summarize this viewpoint.

Casuistic development of the talmudic legal code was the device whereby rab-
binisn was able to serve itgsocial functions This system was directly only
8lirhtly influenced by the surrounding culture, unlike Jewish learning in Spain
and Ttaly, The general culture of Poland in the sixteenth centmry was largely

S
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derivative, crude, and not widespread. Into this situation talmudism entered

8 an already well-developed system (Baron's milenial contimuityl) operating
yithin an autonomcus political structure., We observe only minor traces of sec=
wlar learning in Pelish Jewish thought, despite the fact that some of the rich
ymng men were sent abroad to study medicine, From the warnings concerning the
tinfluence of Aristotle in the yeshibot " us it is evident that there was
centact with secular philosophy, but it was a slight contact indeed. As a.mt-
ter of fact, mometalmdic knewledge was consciously and rigidly excluded from
Jewish Instruction.

Even the Bible, the basic written seurce of the religion, was accorded piece-

neal and cursory attention. The statement that many renowned scholars learmed
their Bible from the Talmud may cantain more trutht han humor. Sossis believes
that the Bible was neglected because it is, in great part, an expression of
protest against the @dslocations of a society which was changing from agrarian-
ism to ccamercialimﬁ. As such, it is suitable for a discontented peasantry.
Biblical cuotations lav*been inscribed on the banners of their revolutions.
For the dominant o mmercial and exploiter class of Jews in sixteentl and seven-
teenth centmry Poland, however, the material was not approrriate. It must need
have been rendered as inconspicuous as pessible through neglect and reinterpre-
tation,

The task of reinterrretation, initiated by the Talmud itself for historic
reasons, was carried further by pilpul. By fwisting and distorting the words of
the Bible the dominmant class rationalized its control of thq&nmunal organizations,
shifted an ingrdinate tax burden upon th%pocr, and added to its wealth by charging
exorbitant interest and fereclosing mertgages.

Mastery of suck a valusble social instrument was rewarded with prestige and
pover. In Eastern Buropean Jewish society, erudition meant only telmudic ersd ition;
study meant study of the Talmud, @ommentaries, and Codes. In order to be respected,

Me had to be expert in pilpul. Not infrecuently decisions based on these mental

acrooatics were revesed by the samgprocesse
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Pilpul also reflected the cruelly competitive nature of Polish Jewish secietys
There was constant strife between individuals as well as between communities, a &
the annals of the Councils show, for trade and finance advantages, The appor-
tionment of taxes was a special point of contention. When Jews entered the
synagogue this cempetitiveness did not cease. It was carried on intellectually
in querelous casuistic wrangling, and endless debates waxed over the division of
synagogue heners. The position of one's seat in the house of worship, the pmm-
ticular portion of the Torah upon which one was called to pronounce the blessing,
the order inwhich the privilege of carrying the Torah at Simhat Torah services--
these, and a host of other synagogue precedures were the objectspf the same
type of shrewd maneuwering which was carried on in the business worlde.

Suct an evaluation of pilpul enables us to understand many of the allusions
in Puchowitzer to the fact that scholars embraced that discipline fer the sake
of thefpreatig*.t would bring them. As practitioners and exponents of that in-
struneat whereby the ideelegical tone of the cormmunity was harmonized with the
interests of the dominant class, these schelars could expect to gain honor, fame,
and glory, to be considered eligible for marriage into the upper class or for
appointment tc a lucrative rabbinical post.

Puchowitzer struck at the crux of the situation when he decried the lack of
interest of the schelars in the welfare of the masses. In an oligarchic society,
public acclaim conveys no great advantage. It is the small ruling circle vhic h
msh be impressed, and that group would be favorably disposed toward the indivi-

dual who displayed sufficient learning and subtlety to give promise cf being useful

to its interests., For learning and subtlety was required in order to interpret,
reinterpret, and misinterpret the law cemvincingly as the situation required.

Although Puchowitzer ﬂn"; his own distaste for pilpul quite clear, his formula-

tion is mich closer to an objective evaluation of the method than that, of the

"Wrah Reral; Hadash" which he quoted. In this respect he displaysd once again,
the middle position which he maintaingl between theceligarchy and the masses.

Lt
H 8 very gingerly in hiskreatment of the hightest level of the rabbis, repeat-
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edly emphasizing that they ‘:rmt guilty of the excesses and extremes which he
castigateds

Does this mean that Buchowitzmer rejected pilpul on idealistic grounds and had
no class interest in the matter? Whatever his personal qualities of moderatien
nay have been, his preference for mussar over pilpul was also a product of his
ocial alignment,

First it must be noted that he did not condemn the method outrighb, To the com=
trary, he discerned virtue in it if it were not carrded to extremes, He confessed
wing it himself, excusing it on the grounds that his motive was pure and altruistic.
Those whom he sondemned might reply in his language, that if they witheld their
divinely revealed wisdom they would also be guilty of theft.

In this respect Puchowitser spoke the thoughts of people who were by no means
completely cut off from rabbinic culture, He mentioned those who had met pro-
gressed in their education beyond the study of the Bible slightingly, implying that
most of his listeners were sbove that level, At the same time his listeners were
not so advanced in the law that they céuld read involved legal texts easily, M
More important, the sinking middle class which struggled to eke out an existence
from "Sunday to the Sabbath," had neither time, patience, nor social e for
the camplexities of pilpul, Far this group, a simplified version of the legal
codes, a more interesting mode of rresentation, material relevant to biwmia every-
day concarns, and the underlying optimistic comfopt that salvation was at hand
and waiting -- all these elements in Puchowitzer's approach made his pbeaching
attractive and useful.

The preacher rationalized his attacks on the leaders of the community for neg-
lecting these elements by pleading that they were responsible for the entire group.
To a certain extent, we can understand that he found it wise to soften the blow
of his criticism of that geoup which had the power to disenfranchise his profess-
lenal activitieg, At the same time, we mist also remember his ambivalent attithule
torard the elite, He was himself connected with the learned class, if in a sub-
servient role, and did not desirve to forfeit his standing. Iike the members of

e i il s
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the middle class whom he addressed and represented, he tacitly accepted the value

gystem of his society and would not have denied himself the prestige which his
erudition conferred upon him,

Yet he was unable to restrain a basic antagonism toward the elite. In the little
vigrette of a rich man reviling him in public we catch a glimpse of shock and re=
sentment which goes deep to the roots of the relationship betweem the haves and
the have-nots. In his repeated and almost cbsessive stress on the responsibility
of the leaders, we detect ahsbratiwhicﬁ refuses to te turned aside by polite
rationalizations,

Within the 1imits of his background and upbringing, Puchowitzer seeps to us to
represent that class which stirred with discontent against the order of things,
against a sense of alienation from its nurturing culture and ideologys, The opp-
ressed middle class found vicarious satisfaction in his condemnation of the chiefest
weapon and adornment of the upper class -- casuistry -- in favor of the simpler
form of devotion -~ mussar.

This underlying antipatly was naturally returned by the upper classs They ine
tuited the dangers of this rrotest, and discouraged it. Where it was possible to
rail against a maggid because he had not mastered casulstry, they used the dep=
racatory language of the Council ordinances of 1623 and 1695 But Puchowitzer
could not be so easily disposed, He wes able to fend for himself in the realm
of casuistry, and was sufficiently involved in the dominant ideology to touch its
most sensitive points, Their most effective weapon against him was silence. Again
and again Puchowitser pleaded for them to foster a special class of competent
Bokhikiin in the commmitdes, only to plaintively remark in the Introduction to
his lagt work, "The leaders and sheperds before whom I have spoken of this problem

“
2l agree with me, yet nothing is done to rectify the wrong."

said
Speaking of a later development in ethical rreaching Rassin ssy®, "The earlier
P of mussar concerned itself mainly with establishing a mere human approach

% the Torah and mystical literature and was still somewhat removed from the lower
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masses, but 1t was the foundation of the later expression of protest and even re=
volt against the authority of the autocrats," ;

Soseis pointe{out another aspectoof ethical preaching. "As conditions deterw
iorated, the lower layers of the Jewish commnity moved fartle r away from the tale
mdic aristocracye The talmudists ordinarily conducted their studies individually.
They joined together primarily for disputation, This form of spiritual activify
is a reflection of individualism and ecm omic competition which rrevailed im the
class which yroduced the scholars, Individualistic rationalism, cold=bloodedness,
dry egotism, which prevailed in social relationships, were carried over into the
spiritual area. Among the masses of common folk, on the other hand, there was
always a feeling of tle need for mutual assistance, collective help, and common
sympathy. These characteristics were also true for its spiritual search, The
masses banded together in societies %o help each other in study. "m‘ If this strikes
us as a trifle romanticized, we cannot completely discount it as a dimenikion of
reality, Puchowitzer taught such a group, persons of "lesser stature," and was
welcomed by them, in contrast to the supercillious treatment he received at the
hands of the upper classes.

From Puchowitzer's comments on preaching we also derive a picture of the intense
interest he displayed in that form and the great importance he attached to ite
His attitude was not unmixed with personal mride in his own talents. FHis snide
remarks on the efforts of the younger men, "fledglings," smacks of the contempt

of the expert for the wnskilled craftsman, We may swrmise that his emrhasis on
mreaching, aside from its social basis and religious rationalization, proceded
also from the fact that he personally excelled in it.

Returning to the preacher's warks, we find that he discerned other expressions

of pride and selfisgness among the wealthye. "There are great’ ones who are called

heroes and have splendid reputations but they are insinsere. Among them I mmber .
that group which says, 'Come, let us build for us a city and enlarge our name
scrolls

thereby,! They build synagogues and houses of study wherein :
At 2 later

of the Torah and holy jewelry, but it is all done insincerely."

i
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period in Eastern Furopean Jewish history, levitats informs us that "wsually the
rich either had pﬂ.uhu;h:pehinthoir om yards or jointly maintained one for
their exclusive use," As far the seventeenth century, this same practice w ould
seen to have been in vogue judging by Honik's listing of seven separate "shtiblach®
(chapels) in the mame of individuals in Pinsk of 1692.m+0m off these individuals,
lazar Kalmonoviteh, was the walthiest and most influential M the citys It
is an interesting commentary on the oligarchic nature of the commmal organisaidions
that no regulations governing the mrivate chapels of t'e rich can be found similar
to the enactments later made concerning the various worker's syangogues.

Anotle r disreputable practice of the rich which Puchowitzer singled out for
condemnation was the conduct of the burial societies, "It is a practice in magy
comunities that the officers of the holy (bwial) sccieties arbitrarily set thw
fees which must be paid for the burial of the dead, There is no mroper proporidon
between the fees set for the poor and for the rich, I have personally witnessé d
them favoring one and dealing unjustly with another. They favor their relatives
and friends, as well as those who have power in the commnity, This is a very,
very degraded prastice. According to the notes of the RAMA on the 'Shulkhan Arukh,’
they are thieves who are not eligible to te trustwarthy witnesses. If Xy they
negotiate with one who has voting priviliges they gerrally come to an agreemen t
because that person may possibly suceed thems But the voters should not conduct
themselves in this manner because miX%t all the members of the community are equal
partners and the officers are not the Lord's prophets. Despite the many ordinances
vhich have been issued regulating the handling of funds for a cemetery, the evil
Practices flourish and one who rrotests is not able to obtain protection eithexr
through these ordinances or through the courtse "1123

There are two significant comrlaints in the above sources The first concerns
te exploitation of the monopoly which the societies held over the mortuary ine

dustry, employing it as a private enterprse rather than as a public utility.

There is also here a complaint against the oligarchic constitution of the kahal
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yhich limited voting priviliges to certain members of the community and gave the
others rractically no voice in its affairs at all, Dubnow notes of this perdod,
vie elections (of the Mihal) were indirect, talding place through a limited mumber
of electors, and only persms of fairly high financial standing, such as property
ommers or large 'm.maumdtohe candidates, As a matter of fact, in-
tellectusl qualifications were no less valued than financial standirg, scholars
occupying an honarable place in the communal council, The kalm 1 administration
was thus oligarchic in its character, The lower and poorer classes had ho repsssent-
ation in it and as a result their interests frequehtly suffered,”

It is obvious from the faregoing excerpt from Puchowitzer that the oligarchy
was not quite a govermment of philosopher kinge working with wisdom for the common
weal., From his complaint on the cemetery issue we realize very practically and
realigtically that the conmtrol of the communal organizations by the ruling clag’s
not only expedited the expleiting role of that class in general Polish society, but
also was an instrument of internal exploitation.

The prime abuse of kahal authority was the inequitable distribution of the #ax
burden, Puchowitser noted the groblem, "It is fitting that the sages of the gen-
eration should open their eyes concerning the vows taken ewsry year by the heads
of communities and judges and officers and other elected officials that all their
actions would be undertaken for the sake of Heaven. Properly qualified members
of the commnities shovld be designated for these posts. Our eyes have seen that
by and large they choose their friends and relatives when there are better qual-
ified people living in the commnitiess Also, notice should be taken of the fact
that they swear to allocate taxes properly, not laying a hevy burden on one and
lightening the burden op another, but we see that they sometimes favor their friends
and those who have power. " B

Since the tax~collecting competence of the kahal was its primary function with
regard to the Polish governmemt, its organization of that function was supremely
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important in its relationships with its constituents, The sbuse of that power was

the keynote of its decline and eventusl collapse, Soseis describes the problem,
*Agcording to Jewish tradition the commmal organisation wes supposed to express the will
of the entire Jewish populatien, In gemeral, however, the econsmic weight of the

upper class brought it total hegemony over elections, A family whish was wealthy

and aristocratic was found te hold the reins of leadorship over many generatioms,
Although the officers of the kahal were elected, the circle of voters was restricted

to the larger taxpayers. The poorer elements and the workers were often ignored

in the voting, and when they did have a frenchise they would oxdinarily follow the

lead of the aristocrats, who overawed them with economic power, erudition, and by

the fagt that they were often closely related to the greatest rabbis,

"As long as the economic life of the Jews developed peacefully, petriarchial
tendencios were still evident in the kahal administration, In the seventeenth
century, especially in the latter half, the economic crisis was sharpened, The
struggle for existence and competition in trade, grendsu, etc, waxed stronger,
Together with the crisis went wars and anti-Jewish pegroms, All this Red to the
increase of regular and special taxes. Xahal obligations and debts grew with the
vastly increased expenditures for bribes and ransoms, The yoke fell increasingly
hm“hhﬂmudm%y. On this ground there arose a strong
opposition to the ahal leadswship,*”

If Puchowitser saw his age as one of opportunity for repentance, he saw a need
for repentance, He ventured the gloocmy prediction that "if we do not erect fences
ad linits to the evil-doings of our gemeratiom, I fear that ouwr faith may collapse
ntirely, uw.rwmwmmtmmumnum
llllnta.-.l Therefore it was his stated intention to investigate the
‘eaptiness, the fodlishness, and mmtﬁ?mumhmmﬁn
and which have brought down divine wrath,® His task was to "point cut sins
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and to direct sinners on the proper path," Of sins he found no dearth. His
discussion of these sins is significant, because he dealt with transgressions which
were directly brought about by social ciroumstances.

One of the sins which agitated him greatly was the desecration of the Sabbath.
*The evil prectice of selling liquor to the gentiles on the Sabbath has increased in
pany communities. There is a popular misconception that if a Jew does not actually
touch the money he is permitted to tramsact such business, This mistake has come
about for two reasons. Firstly, owners of an arendau are permitted to sell spirits
on the Sabbath through their gemtile servants, according to the Orakh Hayyim, 12436/
Secondly, it is permitted to give a Jew spirits on the Sabbath is he says, 'Fill
this vessel for me and we shall make our reckoning after the Sabbath,' On this basis
many liberties have beenm taken, so that at present we find instances in which money
is dispatched at the hand of gentile servants, which is doing business pure and
simple., Also, some arvendars sell their liquor to gentiles persomally, in which case
they violate the Sabbath ordinances against werking and doing business, and they
nistakenly believe that if they are but careful not to touch the momey it is per-
Nigted, In truth it is a sin to do these things, and to sell other wares. Despite
the fact that these practices are widespread, the prohibitions on them remein in
force, e

The preacher was well aware of the economic pressures which caused these vio-
lations, which he lemented meny times. The mamner in vhich he took cognizance of
thege Pressyres is misleading. "And for those who dare to say that they are forced
% violate | 4§ guvbath beceuse their 1ivlihood depends upon it, such as those who
l““lﬁf' fo in towns and villages from lords and kings, let them know that this
18 Wron i/, perish the thought that a person is permitted to violate the Sabbath
becaus of 1ivlihoodl How can one think of desecrating the Sabbath publicly because
oa Uvlihood, when the 'Zerah Berakh Hadash' has told us that the massacres and
t5truotion which took place in our days in the Kingdom of Poland were ceused by
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pany sins and one of them was the violation of the Sebbath? These are his wordse
1ind let the evil word disapear from the mouths of the arendaps when they claim that
the law of the land (in which a Jew lives) is binding, Shall we transgress the faith
of our Torah because of the law of the land? Even if one is reduced, God forbid, to
beggary he should not desecrate the Sabbath, I must also inform those who are com-
cerned with their momey and are willing to violate Ssbbath laws because of it, that
the profit will mot remain in their hands any length of time.!® e

From these statements it might appear that Puchowitzer discounted these pressures
and insisted upon a rigid observance of the Sabbath no matter what the sacrifice.
Actually he was considerebly more temperate. *In truth it would be best if we
observed the Sabbath strictly according to its laws, but in order to provide a liv-
lihood to the Soms of the Covenant I shall restate the techniques recommended Wy
the codes for such a situation," Lo There follows & lengthy presentation of the
manner in which a Jew may temporarily relinquish ownership of his business in order
that it may be open om the Sabbath,

Puchowitzer omce again turmed his attention to the leaders. "Most of the Sabbath
violations committed by the masses come about through a deficiency of lmowledge
concerning the laws of the Sabbath, Therefore the sages of 1;12“ generation are re-
Sponsible to inform the masses of the correct procedubes."

Now, hiis treatment of this problem is very interesting and important. In the
Presentat:ion we are made aware of the growing number of petty apendars who scraped
a livl:l.hood from leased taverms off the estates of the nobility. These small mer-
chantg Yo y® & far cry from the great financiers and exploiters of the Jewlsh awmax
SLegday ;ﬂbtoenoy. Caught between the excessive demands of the landlords and
ot oy poverty, they could not afford to forego a day's receipts. Initially Puch-
g ® m to have lacked sympathy for their predicament. Ultimately, however, he

)
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proposed methods whereby they could obey the letter of the law and continue to de
pusiness on the Sabbath,

This is an interesting example of using hair-splitting legal interpretatioms to
benefit the middle class. Even in this instance, however, Puchowitzer managed to
place sowe of the responsibility on the upper class, depicting the violators as
innocently ignorant,

In a later century the rustic merchants, continuing to drift awsy from Jewish
religious and cultural sources, lost most of their contact with law and observances.
They did not have the opportunities of the city dwellers for education. Puchowitzer
has reported that even in the seventeenth century the weakened kahal ceased to ex-
tend its educational services to the rural areas, and looked upon the small apsplisg
only as a source of contributions. Eventually the terms "yighuvpik® (rustic) and
"apendar" became symomymoms with ignorance and failure to observe the law, When
they had reached that stage, even the mild legalism of Puchowitzer would have been
beyond them, Then they were ready for Hassidism,

Another transgression which offended Puchowitzer was usury. "Uswry is now sanctioned
for and wide," - He memtioned various illegal devices which were employed in order
to exact interest, "I see fit to mention the practice of some who believe that they
nay collect interest by having the borrower write a contracy for a ]gzah larger sum
than the loan., This is a violation of the biblical prohibition.” "The practice
of having the borrower deposit the security of a gentile which he happens to have, L
and having this security serve as the interest on the new loen, is strictly forbidden.®

As iy the case of Sabbath desecration, Puchowitzer did not feel that the problem
¥as to forbid the practice altogether, but to assure that it was performed in a memner
hich would satidfy the letter of the law. Toward this end he reproduced the very
important statue of 1607 fremed at the instance of the Vaad by Joshua Falk Cobem,

Babbi of Lublin, The lemgthy ordinance enumerates examples of illegal methods of

®llecting interest. It was then suggested that the legal mamner of extrecting imterest

Y2 the so-called "heter iska" (permission to collect interest onm business loams).
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1t was permitted to take interest om a loan made for business purposes. In such a case

the lender was considered a partner in the business of the borrower. The partnership
yas consumated by the lender giving the borrower a small coin and wishing himself and
his partner good luek in their "common enterprise." However, the authorities warmed
that "one should not set his hndlz:o the consumation of such an arrangement without
consulting & sage and teacher." Heilprin has utilized the Puchowitzer source

to 111::11::1;2 :hiu very important act in his compilation of the ordinances of the Polish
Comneil,

The highly commercialized role of the Jows in their society necessitated credit
operation. It is obvious from Puchowitzer that such operations were widespread not
only between Jews and gentiles, as we have previcusly described, but also among Jews,
The commercial civilization of talmudic times had required reinterpretations of some
of the economic laws of the Bible. The need was even greater in Puchowitzer's age.

To have forbidden such operations would have been Camute-like, and would actually have
worked a hardship on the middle class which required loans in order to maintain its
priviliges. That is the reason that although Puchowitzer did not relish the practice,
for it undoubtedly was misused and worked hardships on straitened horrowers, he fin-
elly realized the necessity for it and comcerned himself only with the proper form,

Lack of d;zofr‘l‘n:m.;;;thar concera of the preacher. "The world has accepted as
pernitted that which is mot permitted. They speak of private matters in the synagogue
during the time of m.'lzﬁ *Tn 'Amudel Shegh' the author complained about the
amnowncements which are made in the synagogue. 'If these announcements were all for
te public welfare I might grant that they should be permitted, but announcements
tobcerning the sale of wine and other matters of fogzdgi‘d drink are undoubtedly a
*2 and degecrate the sanctity of the MOW-i;O "We find even learned ones
Speaking of business affairs in the synagogue." %ind at leasb during prayers,

Yien person is forced to leave his work, let him separate his thoughts from affairs

of the world so that the half hour or hour he spends there nl;ould be holy. He should
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pot speak at all during the prayers,.*
Cleaving to his gemeral approach that most of the sins were due to lack of know-
ledge, Puchowitzer found that this transgression grew out of ignorance. "Speaking of
matters of public welfare is permitted in the synagogue, but mot during the prayers.
From this :}t.gahu come about that they speak of private matters, and even during the
prayers.” "A corrupt practice has been brought about by the practice of paying
one's respect to the rebbi in the synagogue. Now we find groups which take the
liberty of epproaching the rebbi on secular matters when they greet him," - He
detected an element of insincerity in this procedure, "For the main part this is
done for the sake of flattery, and it is well-kmown that flatterers will not see the
face of God, Any rabbi who is able to abolish this evil practice, may his strength
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increase and may he derive a blessing."

We find other complaints against symagogue procedure. "Behold in many communities
the practiwe has become widespread to delay the prayers wntil long after sunrise
and because of this many people fall into the sin of engaging in business and labor
before they pray. Manmy who are pious and do mot wish to mmagm engege in work before
they pray are forced to pray privately, in their homes, which is a great loss of
holiness, This problem is not acute in the larger commmities. There groups calded
'Watchers for the Dawn' repair to the symagogue very early and study a lesson to-
gother, while the learned mi’pgpm their studies at home until the time of prayer.
Business men and laborers have their own synagogues whers they pray together at the
orack of dawn and are mot led into sin, But in the small commmities such faciiities
%% 10b provided and often they delay in coming to the synagogue until late in the
4, 5 that, the house of worship is locked while Jews are working and doing businessi
It 1s incun’ pent upon every dage and sincere man to abolish this practice in his town,
" % ord oy that worshippers be sumoned to the synagogue before sunrise hoth sumer
“4 Wiat r, In that way there will be people in the synagogue at the proper time

ﬂfw“’ and no ome can complain saying, '"Why Should I come early when no one is
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to be found there at the proper time?'»

An incidental item of synagogue practice which may be of current interest con-
cerned instrumental music preceding the Sebbath eve service. "In many commmities

the Sabbath is I;J.omd with great jay. They play musical instruments, trumpets,

and violins,”

From Puchowitzer's casual reference to business conversations in the synagogue,
Sossis' contention that the place of worship was an extension of the commercial
arena would seem to be justified., He also indicates that the rabbis were drawn
into the business affairs because of the integral relationship between Jewish life
and the Jewish law which they administered.

Puchowitzer's complaints against the educational practices of his time were
closely bound up with his excoriation of pilpul. "With our eyes we have seen that
in all the lands where false pilpul is not studied, such as in Palestime and other
lands, they are educated im secular knowledge and in the law, because they have
more time to devote to these studies and do not waste time as we do in our country.
Especially among the youth do we observe the ruin brought about by this mental
trickery, Anyone who does not acquire a reputation in this vanity is considered
worthless and they are therefore forced to cease fruitful studies, If attention
were focused as it should be, on the Bible, Mikhna, Talmud, end Codes, meny sin-
cere young men would be improved. I know from my own experience that there are
many splendid yowmg men in our gemeration whose heart is like the liom's in Torah,
and they ardently desire to study, but they are ignored because they are not ex-
Perts in casulstry, Fob this reason they cease their studies entirely after
Barriage out of prefound discouragement. The only remedy for this evil is that he
™0 bears the fear of the Lord im his heart should pay no attention to the praise
o calumy of human beings. At least such a young man should choose the pilmml
“ich i ologer to the truth because there is some bemefit in pursuing that type
°f study, but let him mot concern himself with it overmuch, for each scholar
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claims that the truth lies with him alone. The sheperds of Isrsel should correct
ﬂﬂscﬁlfwﬁ-hﬂu-‘:ﬁ-ﬂ-m-ﬂwmmmw&m

The corruption extended to elememtary education. *There are terrible defects

in the education of young lads as it is practiced in our comtry. The ‘Guraryeh’
has remarked, M-mrm.mtwumﬁm
in paths of truth watil they helped them achieve a proper goal. Now, in this re-
duced gemeratiom which is burdened with ome misery after amother, the teachers de-
part from the proper path as scom as the pupils are placed intheir hands. The fools
in owr comfyy follow the illogical method of mxmmmiring teaching a l1ad a bit of the
biblical powtion of each week. At the end of the year the pupll has forgottem far
nore than he has learsed, sad this is repeated three or fowr years. When the youwth
has supposedly mastered the Bible we find that he actually imows nothing. Them they
lead him directly imto Talmmi. The student chirps words without the vaguest notiom
of their msaning and does mot wnderstaad a single word that he repeats. The studemts
do 3ot devour their stadies like = jackal eating cabbage, but they sccomplish Iittle
mu.mu.u..h..m =

The ecomomic aspects of the declizme in education i¥ very clearly limmed. "There
are some heads of acadamies who refuse to accept a student mless he presents them
viik 2 considereble gift, or pays regular tuitiom fees. What will these scholars
2aswer to thedr Maksr? This evil custom should be abolished, because many soms of
the poor who cammot affurd to pey zre forced to emter business and cease from thefr
Stalies, 15 T hawe mot infrequestly cbserved. Onmce I saw an orphan who was an Cube
standing Jad sud had s mmderstanding heart, working at memial labor, and he told
Be thet be was mot accepted in suy yesaifz because he bad not the wherewithal to pay,
41 %e rabbis had put him off, =nd he bad resolved to work ome year in order to
fave suficient momey to stady for seversl yeers. Woo knows how maxyy such never re-
Y22 1o their stuiles? Ome wrong begets another, far the stulemts do mot fear their

teacher, Inowing that he will 3ot expel them from the yoshibe sad thereby give up
the fees, * 39

s W -
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nour fathers and the generations before us strove to appoint rabbis who would
gpread the Torah even though the rabbis may have been pdor. The citizens would

accept the young students like one of their omn family, and were concernmed that

the students should not be distracted. This strengthemed the rabbi and his stu-

rabbi
dents. Hm,hmw-thmmlndeﬂtoﬂllnotmccptuﬂﬁm

less he is wealthy and there are rabbis who, in the main, will only accept the
sons of the rich as pupils. Such rabbis are not fulfilling their duty by satis-
fying only the rich and teaching only rich pupils. They transgress that which
is written, 'Do not place a stumbling block before the blind.! The members of
a community which maintains a wealthy rabbi and his rich students believe that
they ave fulfilling their obligations, and that is nmot true.” i

'In our generation the verse 'And Israel has been reduced,! has been fulfilled,
Yor the most part, studies are conducted in the yeshibo¥ only part of the year,
and many smaller commumities have no yemhibol at all, Where there is no acadamy
in a commmity the rebbi is not morally entitled to his wages, because he is per~
mitted to accept compensation only if he studies and teaches and delivers discourses
to the congregation, the matter of each day in its time and of the Sabbath in its
time,» w

Suggested remedies for the parlous state of education in his time were made by
Puchowitzer., He quoted extensively the prcposals of the MAHARAL of Prague and
of Ephrain Luntschitz for a more logical and sensible cwrriculum. He himself pro-
Posed that "it would be well to order upon threat of excomunication that no teacher
thall begin teaching a lad Talmud until the student is thoroughly acquainted with
e Bible and its translation.” b He also suggested a system for adult study.
"How we shal) explain in brief the proper order of study., Firstly, a person is
%ligated to labor amd strive to raise his standards. Taus, if he is acquainted
" the Bible he should endeavour to lesrn Mishna to the extent of his capacities
"W renta) atteinments, And if he finds that he is not able to grasp a great deal

°fthaatwormmh.u11dohia duty by studying the Bible and as mush of tise

AT o
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Mishna as he can absorb." The same procedure was recommended for the successive
levels of Talmud, Commentaries, Codes, and thmugh to Kabbala, which represented
the pinacle. He continued with another suggestion. "A person must review his
studies, The learned ones should remember this because most of them do not review
their studies in Bible, Mishna, and Gemara, and their knowledge evaporates. They
are also careless in their kmowledge of the Bible, failing to observe that which
is said, 'Just as a bride should be adorned with jewelry so should a learned man
be expert in the Holy Writings." il

The economic aspect of the decline in education led Puchowitzer to consider the
general question of the support of scholars. After pointing out the necessity

and importance of each man studying for himself, he went on to point out the virtues

of supporting the study of others. "One who cannot study himself either through
lack of xwmmmek preparation or because he is taken up with work, let him enable
others to study and it will be accounted as if he had sgtudied himgelf,." -

"The most effective way for one to discharge this duty is to support a scholar
at one's own table, if it is within one's means, or to board a scholar in his home,
If it i impossible for ome individual to support a scholar, let more than one
band together for this purpose. Comversely, if one man can afford to support more
than one scholar, let him support as many as he can. It is preferable to organize
houses of learning in each community and to subvent scholars to reside there per- |
manently, They cam be mediocre scholars as well as brilliant ones, as long as they
study with sincerity. These scholars can then benefit the publib~ by delivering

discourses to the best of their abilities before those who are occupied with earn-

1456
ing & 1ivlihood,"

However, the question still remained, whether one was permitted to accept money
for studying Torah. "It may be asked, 'How is the scholar permitted to derive ben-
efit from hig learning, for is it not written that one who derives profit from his
%y of Torah thereby condemns himself?' The SHLAH has written at length on this

question and the essence of his words are that onme who accepts help and benefit

e ———————— —— S ————t



68
from others in order that he should not have to spend time seeking his food is cer-

tainly permitted to do 80seee Nevertheless, if a scholar can support himself and
still emgege in study, that is certainly a measure of righteousness, However, it
is impossible for every person to accomplish this, and if we relied upon every man
to study Torah while supporting himself all scholars would soon disappear. The
MAHRSHAL has even gome so far as to declare that even if a scholar has a craft
or business which would ensble him to support Eid family without help, it is a sin
for him to refuse help and work at a time when others meed his Torsh, In like
memner, if he already has sufficient funds for his needs from lending money on
interest to gentiles or some similar source w_hich does not cause him to give up
time for study, it is sinful for him to accept public support. Instead, let him
eat of his own and use the public funds only for the expenses of study, and if he
uses his own funds even for that expense, God will repasy him, The community nifét
well strivze to invest the funds of such a scholar in a profitable enterpr:lae."l

The de terioration of education in Puchowitzer's time came about as the obligations
of the cc ymumnities grew and they were unable any longer to expend momey on pater-

t2listic; welfare works for the poor. The restriction of learning to the sons of

the rich worked in a vieious circle. Products of the upper class, themselves

sometimes engaging in usury or investment business, the sages and scholars served
the interests of their own class.

One of the sharpest expressions in the ideological sphere of economic deterioration
s the corruption of the rabbinical office. Puchowitzer pointed out some of the
thuses of his time. In several places he spoke of wealth as a criterion for choosing
Tabbis, "It is despicable in the eyes of God and men that rebbis should give pre-
seats to powerful individusls and loans to the community in order to capture the
Tbbinical office, " i
False stendards were also exercised in the election of cantors. "Few indeed are

e Communities which select a cantor who shall be adorned with virtues and good
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attainments, nor are they even interested in learning vhether he understands the
words well and prays sincerely. Instead they seek after a cantor whose voice is
pleasant and stromg. Certainly this is also a virtue, but it is of very minor im-
portance compared with uprightness of characjer and piety." o "I have seen in-

gtances in which a cantor was an ignoramus and a knave and was retained becamse of
his voice." This, Puchowitzer shrewdly abserved, is not so much the fault of the
cantor as of the community in not demanding higher standards, -

Some of the practices of the judges were also protested. "The author of 'Ngh
Anudim' complains against the judges who accept a fee for each decisipm they render.
This is ugly in the eyes of God and man and causes wagging of tongues and words of
suspicion, Many seek to justify the procedure by pleading necessity, but their
justifications are wrong. One who accepts monaa; to render a decislon nuvllifies his
decision. Since the decision is void, it is robbery to force people to accept L."lso

The preacher suggested a practical measure for combatting the evil. "Therefore
let it be established that the judges should be paid by the kahal, receiving a stip-
uiatad annual sum and the court fees should be paid into the public treasury. How
disastrous that the judges should have degenerated in our time into businessmen or
laborers who seek to meke & profiti” =

An interesting sidelight was cast by the preacher on lay courts which were some—
times dictated by circumstances. "There ere some villages which do not number anmy
learned men smong their number, and in order that ceses should not come before gen-
tile judges it has been sanctioned to convene Jewish courts in which the judges have
uever been ordained in the law. Knowledge of the law in these places grows weaker
in each generation until they are completely uneware of how to render a decision
&ccording to the Torah. It also sometimes happens that even where there are ordained
iadividuals the leaders appoint others because of considerstigns of honor. WEhese
Judges render decisions based on their own particular opinion and on momentary con-

tlderations, One wrong begets another and we find that this practice causes many

Yamtencin Faraey
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disputes in Israel for everyone desires to lord over his comrade and not to have his

comrade lord over him, These lay courts (piskei baale batim) are often worse than
the gentiles. At least the gentiles have an ordered legal system, but the Jews have
no order in their lay courts. With regard to one law they will sometimes declare
one man guilty and firee another. And even learned men who have been ordained in

the law present no difficulty to the judges when those learned men sit at home and
not on the judge's bench, With my own eyes I have seen, and not infrequently, a

lay court lay down a dewision based on ignorance, and when he who has lost the case

cries out th;‘;zthe Toreh has been contravened, no one peys the slightest bit of

attention.”

Despite these abuses, Puchowitzer granted the necessity for lay courts. "How-
ever, because conditions sometimes cause it to be impossible to have Judges who are
all ordained in the law, it is permitted also in such a case to convene $he heads

153
of the communities to judge a case on the basis of common sense."

Puchowitzer lays strong emphasis in his writings on kabbalistic concepts and sources.
He repeatedly stressed his reliance upon it, "ﬁbdewption, may it come speedily and
154
in our own days, will come only through the study of Kabbala." "He who is not

priviliged with the study of Kabbala is surely not righteous in his behavior or does
155
not study Torah sincerely."

We are in the elevated compeny of Solomc«nlgghechter vhen we "lay no claim to being
initiated in the seiemce of the invisible." Nevertheless, we venture a few werds
on the rs0eiel background of Kabbala in seventeehth century Poland. Generelly a dis-
tinction is drawn between the writings of the school of Isaac Luria which beceme
Popwiar in this period, and earlier Kabbala, Scholem tlng:, however, demonstrated
the, essential intellectual continuity of the Kabbala. Puchowitzer may be num-
bered anong that group of morelists who are credited by Scholem with having propogated
lurlenic doctrines. e

Horodetsky traced the growth of Kabbalist thought in Poland, "A large scale mys-

ticel movement arose among the Jews of Poland., People began to inmerse themselves
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in the Spenish-Palestinian Kabbala.... The extent to which the Spanish Kabbala was

spread emong the people of Poland and the extent to which the great rabbis battled
against it, is attested by original sources of the period. Rabbi Moses Isserlis
yrote, 'Among the sommon people many dare to study the subject of Kabbala.'®™ Sol-
omon Luria is quoted to the same effect. After explaining the fear of the rabbis
that the study of Kabbala would weaken their atlhority, Horodetsky makes the foll-
owing significant remark. "But their words found no attentive ears. The people
found in Kabbala that which they sought; they found there the spirit and the soul
of Judaism, Volumes of Kabbala continued to be printed and spread among the peecple
as much as the books of the Bible and Talmud. Even the rabbis themselves, withal
their opposition to study of the Kabbala by the common people, beheld the Kabbala
with delight and devoted their free time to it." 5

The study of the Kabbala was, as Horodetsky has indicated, a reaction to the

sense of enstrangement which the masses felt from the sources of their culture.
At the same time, it appealed even to the rabbis as an milmx@wmyily other-worldly
escape from the persecutions and massacres of the times. The upper intellectual
group was attracted and yet repelled, for interest in the supernatural order rep-
resented o fundemental disregard for the order which rebbinism represented.

P. LaFarge, son~in-law of Karl Merx, has suggested that the Kabbala was adapt-
able to the needs of the large mercheut class, especially in the pre-Lubianic period.
"The Kabbala and its followers in the pre-Lurianic period were a philosophical re-
flecticn of the main requirements of the capitalistic bourgeoise. This class strove
to destroy the independence of the colonles, to abolish corporate priviliges, to
esteblish standard umits of weight end measure. Jews especially, as a merchant peple,
reflected this striving in the language of mysticism.

"Such kabbalistie doctrines as pantheism and transmigration of souls are merely
& metephysical expression of mercantile values. Just as the Godheed is present in
®l created things, so too, there is a value in everything which is bought and seld.

Yt 25 every animate and inanimate object participates to some extent in the qualities
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of the Godhead, 80 0o does every object of trade have a definite weight and meagure
vess Marx has demonstrated that each capitalistic societybbegins with money and ends
with money, but every such society mekes the trip on its own road, The Jews accomp-
1ished it by metaphysices. The theosophy of the Kabbala passes out of the simple
unity of the first sphere in order to arrive at the teanth sphere, whose unity is
complex, because that sphere concentrates the qualities of the nime previous omes."

In itself the statement is rather ridiculously formulated. As a matter of fact,
it might be construed as being vicious. The use of such a sweeping phrase as "a
nemhantp;glo'nnklﬂthmoftha!tupuﬂiuofﬁnmnumm
question. Despite its poor formulation, however, there mey be a grain of truth
in the notion that a differemnce between pre-Lurianic and Lurianic Kabbala lies in
the fact that the former was used in the interest of the ruling wlass and the latter
developed into an instrument of protest and reaction against it.

The messianic expectation trembled in some of the kabbalistic notions preached
by Puchowitser. All actions were juiged by whether they "prolonged the exile" or
"hagtened redemption.” The coming of the Messish could be helped by the ascetdc
practices of fasting, flagellations, and vows of m.ls?. The world was fill.“l;d
with dark and evil spirits against which a human being was forced to contend.
Evil was considered an all-encompassing power, a "shell" which could be broken only
by & conscious regimen of asceticism. &

Puchowitzer recommended the ascetic practices of the gentiles as a model for
the Jews. "We should learn & lesson from the priests and clergy of the gentiles
who do penance every midnight and follow other commendsble prectices of asceticisam,
If they, who live in quietmess and peace, do these things, how muck the more should
¥e, the holy people which finds itself in the bitter exile? We are terribly de-
graded, our mouths chew dirt and we lie prome upon the groumd. It would be fitting
for our eyes to weep tears all the day and night when we observe the good fortume

of the worshippers gf stars and planets while the worshippers of God, may His name
165
Ye praised, are trod under hoel."
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He proceeds further to suggest a practiwe which Dinsbourg considers an important
166
source for the history of pre-Beshtian Hassidism, nIf it be claimed that the

ma jority of the populace is not prepared to follow such practices, there is an an-
swer which is also taken from the example of the gentiles. They support their
priests in order to permit them to do penence.... It would therefore be fitting
for the Jews to choose and appoint in each sizeable community righteous people,
men of actlon, pious and perfect, and to provide for all their needs so that they
might be relieved of mundane concerng. The smaller communities and settlements
should aasist in thieg project. Then anyone who is umable to obgerve the strin-
gencles of midnight pemances and other ascetic practices would be able to fulfill
his obligatien vicariously, through this elevated group...; Let these people be
banded together into groups or reside in the house of learning all week. Let them
observe midnight penances and lamentations every night, literally weeping and
wailing because of the destruction of the Holy Temple and the exile of the Holy
Spirit, and follow many other sacred requirements." %3

Although Puchowitzerwas certainly impregnated with mystical thought, he very
rarely degcended into the magical. Therein lies a distinguishing characteristic
of the mupgar trend., "It is an error to believe that penances and study which
are not accompanied by genuine regret, are effective." e

In the foregoing prmim selections from Puchowitzer we have endeavoured to point
to a few examples of the protests of the middle class against the abuses of auto-
cratic power. Of this struggle and its results Mahler writes the following: "The
revolt of the common people against the autocratic headers of the community flared
into open battles in the seventeenth century. Im this battle all the elements in
the community which suffered the abuse of the leaders united, to a certain extent,
The workingmen and petty tradesmen strove to reorganize the communal organizations

on democratic foundations, to provide a voice to every social class in the affairs
of the group. The middle class of merchants, who also suffered the irksome in-

equities of the dominant force in the community, were primarily interested inm the
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financial arrangements and sought to be included in the control of communal funds.
this middle class often wmited with the workers to combat the elite, As & result
of this conflict a limited reorganisation was introduced in many communities, but
they were not of long duretion and were soon supplanted by renewed oligarchic heg-
emony., It was impossidle for any fundamental change to be made in the system as
long a8 it operated within the larger context of a feudal society. The emtire po-
litical structure of the country was based on the autocratic control of the magnates.
The Christian urban magistretes ae well as the Jewish oligarchy retained their cen~
trol until the partition of Poland., Whatever formal institutions may have been set
up as & result of the stubborm struggle to win political rights for the commen peo-
ﬁ.m&udpmmuw’mmn.'m

Within the space of nineteen years Jehuda lLoeb Puchowitzer published four colle
ections of his sermons, The first to be published was "Kene Hoimah" in FranRfort-
on-the=Oder in 1681, If we are correct in assuming that he started his preaching
career in 1659, this work campe after twenty-two years of rractical experience in
the field, HNe described the volume as containing "seventeen sermons which are de~
signed to arouse forgetful ones to Torah, rerentance, observance of the commandments,
rroper celebration of the three Pilgrimage Hoﬁgqs and the High Holidays, and con~
solations for the destruction of Jerusalem," The arrangement was explained,

"I began with expositions on the importance and holiness of the Sabbath, the Torah,
and the commandments, and concluded with descrirtions of the punishments for Vi
violating the ordinances and making lirht of them, as well as calls to repentance,”

The titlepage referred to the rinting of tle book, "Printed in Frankfort-on-the-
Oder, under the regime of owr lord, the very aristocratic, famed, and princely
Duke Fredrich Wilhelm Kerforscht Brandenburg, may the Lord raise him up and protect
his kingdom, amen, Printed in the house of the lerd Johann Gtmtophlg;ck-n,noctw
and professor in the great and renomned city Frankfort-on-the-Oder,"

In the Introduction Puchowitzer made reference to the fact that the work was

done by gentilese "Since the rrinting was dore by people not of our faith, many
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mistakes were committeds"

Puchowitger traveled to Frankfort for the purpose of printing his booke "I did
mtpudtwboduwh;mMmulmmmutm city where they
mght be properly done," The rarlous condition of Jewish printing in Poland
itself is to be observed from several enactments of the Polish Vaad at that periods
In 1680 the Vaad, meeting at Jaroslav, complained of the poor quality of Polish
printinge It was decided to improve tie situatior, "to seal the breach, remove
stumbling blocks from the road, strengthen the Tree of life," by ordering the
printers to publish legible, correct, and attractive texts, . Again in 1697
the same body declared, "We have observed the terrible chaos caused by the decline
of the art of printing in ow land, Because of these printers the Torah has been
rractically fargotten among the Jews, The letters of the print in their editions
have blinded the eyes of the dear children who pore over the bookse" ot Two
years later a similar complaint was voicsd.ln In view of this condition there
is little wonder that a book by a Iithuanian preacher intended far distribution
in his country, should have been printed in Germany.

Balaban attributes the inferiority of Folish printing in this period to the de-
struction of several presses during the Cossack Revolts and subsequent wars, as
well as to the generally low state of printing in Foland, '"No progressive Jewlish
printing industry could develop unless it had the stimulation of a technically
superior local craft. The sizeable demand of the Jewish market could be satis-
fied by the importation of the artistic products of the printing industry in
other countries,” " Even by modern standards, the typography of Puchowitzer's
works is quite goods It is also interesting that this Jewish religious work was
'rinted by a noneJews

The book carried the approbration of the highest Jewish authorities, rabbis of
the Council of the Four lands, of the Iithuanian Council, as well as the Ghief
Babbi of Posen,

The patrons of the volume are mentionede "The renowned leader and a Parnas
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m!ﬁbimmOMnnafhbbimomumdhwum Crown Poland,
and tle renovmed leader Rabbi Joseph son of Sabbatai of Botyn, Slonim District,
who have loaned me a certain sum of their ovm funds for the expenses otprdnﬂu.'n,
Iet it be noted that the money was loaned on a business basis, rather than con-
tributede This could have been due to the scruples of the author, The praise
heaped uron them in this note of gratitude would seem to indicate a cordial relation-
ship.

The fact that the book was approved by the highest rabbinic authorities and
supported by wealtiy communal officials rrovides a better-rounded conception of
Puchowitzer's place in his society. In the preceding section we have singled out
elements of social protest because we consider them significant straws in the
wind of historical development, It would be unfortunate if this gave a pricture
of a crusdding revolutionary, The protest was imbedded in a fabric of traditional
religious teaciing which no faction in Jewish life could deny, and concerned it
self with asrects of decay which many msimas members of tle upper class also dis-
approved, The dominant group was no more free to correct these evils than any
other faction in seddety, because the overall conditions dictated thems Psycho-
log cally, the "strafrede” of a Puchowitzer may have rrovided a release for some
of the guilt Seelings of the upper class, Pathetically, he laments that "it has
been ten years since my books have been distributed throughout all the settlements
of Israel, and many times have the great ng;go and leaders agreed with me, but
nogt of the warld follows its old customs," The world follows its appointed
historical path, and to all the outeries of the rreacher the leaders could but
nod in sad and perrlexed agrecment, They did not, as Puchowitzer suppoaeg.h;hlve
it within their power to correct the errors and improve the generations®

The book also bore the approbation of the rabbi of Frankfort, Ber son of Elthanan,
Athor of "Arba Harashim," This worthy refers rather apologetically to the fact
that he did not consider himself specially qualified to endarse the book, but was

162
Tquired to do so by a commnal regulation for pre-censorsiip. Baron speaks

of the “decisions of the Synod of Frankfort, which established a rigid pre-censomship
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of Jewish books to meet the challenge of dangerous inquisatorial suppression,"

"Kene Holonsh " was projected from the beginning as part of a larger work, "he
,.cmd,morqmnnmummmmmmtmtmm
oftheomnhﬁlndltﬂdthhahmdptthsofﬂpm.'m This
second part was publisied two years later, in 1683, The details of printing are
practically identical with the earlier book, except that the typographic-minded
Puchavitzer specified in the title page that it was dcne "with new type.," Ite
thirty-two lengthy chapters did not exhaust the preacher's prolific store of
material, "It was my original intention to publish this second section of my
large r work in two parts, that is, to follow the chapters with detailed explanations
of all the things a person should know in order to lead a good life, but it was
impossible for me to have all of it published." e

e spoke of some of the conditions under which the mamuscrdpt was prepareds
"Te sermons in the first rart of this work are those which I taught with the help
of God when I was a rabbi in many commnities, at reace and quiet in my own house
which was filled with many bookse, I conceived the plan of renning the book in two
rartse.se This plan proved impossible for me to execute because there are no
seckers after sermons which twrn peorle toward our Father in Heaven, Therefore
T selected seventeen of those completed sermons, which I printed in "Kene Holmah'
alonz with many notes and selections from the books of plety., I edited them
rartly while traveling and mainly here in Frankforte Since there were interruptions
between the completion of the first part and the beginning of publication of the
second section, and since I did not comrose this section in the quietude of my lgzn
home but rather while wandering, I gave it a separate name, "Derekh Holmah,'"

During the two years that he was forced to srend in Frankfort he lived in the
home of a famed talmudic scholar, "Had it not been for the penuine help of the
great, brilliant, and erudite Rabbi Baruch son of Pinehas and for the blessings
which he and 'is son~inelaw, the great scholar lMenahem som of Eliezer conveyed

Upon me, I could not have carried on, They are refugees from Vilna who live here
nowy During this trying period they took me into their home which is wellestocked
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with booksy and showed mb great hospitality, They also strengthened my hand with cone
siderable loans, according to their abdlity and generosity, Had it not been for them
T could not have remained here such a length of time and carried out my plan to rrint
tre second jart, even in the present shortened forg," -

in 1692 his third book, "Dibre Hakamim," was published in Hamburg, This was also
divided into two parts, The first part entitled "Daat Holmbh" contained four chapters
entitled "Sabbath, Repentance, Works, Knowledpe of God," It was a discussion of
selected laws "aprlicable and necessary" to his time.

Wile in Hamburg he spent time in the house of study of the celebrated Haham Zevi,
8ince I was forced to wait a long time here until publication began, and printing
required a great deal of time and cast trouble and aggravation upon me, I thank God
tlat e has brought me to this day in realth and life, I found quiet and also
some help in the great 'kloiz' (chapel) in Altona which iy near the city of Hamburg.
Te rresidine »whidaoaom rabbi is Zevi Mirsch son of Jaccb, a son-indlaw of the
great luminary, Rabbi leshulam Zalman," -

The last of his four books was "Kebod Hakamim," published in Venice in 1700,

Herein were contained extracts from his other works and ten additional homilies.

The work was not edited by Puchowitzer himself, but by lMeschulem Sholom son of

Abraham Pinkerle of Goerz. Pinkerle had ho susteined contact with Fuchowitzer, e
having s-oken only several times to him, but was assigned the task by the publishers

Fuchowitzer left Venice for Falestine before the book was completeds We have
no records of his activities there, although he rrobably joined the c¢ircle of
nystics there,

"And he," says Dembitzer, "left behind a son who was like him, the brilliant
and wewiidmehadaxy erudide scholar Rabbi Elijah, the light of whose Torah also
sione in Pinsk, the place of his Mthe#'s birth, The fatrer mentioned Elijah with
ITaise in Daat M.mme sage Rabbi Elijah also had a son and daughbér, Hbs
80B was the renowned scholar Rabbi Moses, who was rabbi in Zhitomer and in other
comunities, and was chief rabbi of the Ostrog District. His daughter was the
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vife of the scholar Aaron Pines, the father of the great sage Elijah Pines who
191

was a 'reacher in Shkloweees And let this suffice,"
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