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DIGEST

In the reading of the Bible we encounter a number
of individuals who were mede to suffer some form of illness,
This sickness or affliction sometimes manifested itself by
outward physicsl appearance while at other times it was not
visible to the naked eye. In this paper a sincere attempt
was made to find the reason or reasons for some of these
illnesses by checking every biblical mention of sickness,
illness, fainting, evil disease, blindness, lame, dumb,
hunchback, wound, stripe, plague, and leprosy. In addition
to these castegories an effort was made to look into those
si*uations which concerned themselves with reward and pun-
ishment, wickedness and sinfulness, and measure for measure.
Am effort was then made to ascertain what the rabbis had to
say in regard to these afflictiomns and afflicted. The com=-
ments to these biblical references were checked and all
Talmudic references were investigated,

One of the most invelusble guides in the process of
this investigation was Louis Ginzberg's Legends of the Jews,

In this profound work a multitude of afflicted individuals,
whose illness was not mentioned in the Bible, were found,
as well as the rabbinic comments which elaborated on the
illnesses of these biblical personelities,

Though there are diverging opinions, among the rabbis,
it becomes quite clear after the researching of all the
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material that it was the majority belief that sickness was
considered tc be retributory. Whatever suffering man was
made to mﬁugo. he was being subjected to this, in partial
payment at least, for whatever transgressions he was guilty
of. One is left with the feeling that in the scheme of
things everything occurs with a definite purpose, If man is
made to undergo some form of suffering, it is almost a fore-
gone conclusion, that samewhere in the life of that human
being he incurred the wrath of the Eternal,




POREWORD

A good many years have elapsed since the early child-
hood when I was first exposed to the book of Numbers, spe-
cifically the episode encountered in Chapter 12, It was
here that I first was taught the story of Miriam's leprosy
and the rabbinic view that leprosy wes the punishment in-
flicted by God for slandering one's neighbor. Between these
views which were indoctrin:tod in the Yeshivah classroom
and my own father's (_ /¢ (’ r ﬂ ) teachings that punish-
ment must result from indulgence in ¥ ,/'QL I

Wps pretty much convinced for many years that Miriam must

have been guilty of this sin of talking ill of others.

Many years later in another classroom, this time at
the Jewish Institute of Religion - Hebrew Union College, New
York, this verse again became the topic of conversation in
one of our classes, Speaking with Dr. Ezra Spicehsndler
we discussed this rabbinic view, and wondered out loud about
other illnesses of other biblical perscnalities. Were all
biblical personalities, who were sick, smitten with illness
because of some transgression? Did illneas or affliction
mean that the person 20 smitten had sinned in the eyes of
his God? Did the rabbis in the Talmud hold this view?

The conversation was not carried to any further lengths,
but from this there grew the idea for this thesis topic. I
therefore wish to thank Dr. Spicehandler for his inadvertant
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help. To Dr., Alexander Guttmann, for his untiring and in-
valuable assistance in this undertaking, I most graciously
express my deepest gratitude,




CHAPTER ONE
Is Retribution a Reality?

If there is any group of individuals as intimately
assoclated with the suffering as is the medical profession
it must be the clergy. The men of the cloth are invariably
called to help slleviate the pangs of the afflicted, in mind,
if not in body. They s re called to help the stricken ac-
custom himself to his difficult environment, Most difficult
of all they are often asked the unanswerable querry,Why, rabbi,
Why? Why am I, or why is this particular individual bure
dened with the hardship of illness and suffering?

I doubt very much if this thesis will formulate an
answer, but it may serve to help myself, to think through
more thoroughly, the many facets of illness and affliction.
In any event, being familiar with the many and varied rab-
binic views can only help to understand a problem with which
I will be faced for the remainder of this pastoral life,
which is mine,

How does one approach the topic of suffering? Must
all men inevitably be punished for their wrongs? and that
the punishment always be manifested in bodily ailments?

Can any man hope ® go through life free from the sick bed?
Maimonides remarks in P'?')c) DJINC , "Even the
patriarchs and prophets were not entirely free from human

failings™, so they too, at least theoretically, would be
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subject to punishment, Indeed this was the case, Some of
the prophets were subject to illness as were some of the
patriarchs, Whether this suffering was retribution or not
remains to be seen. In the Legends of the Jews there appears
the following story which would indicates that Abraham, our
patriarch was made to auffer pain}

Abraham said to God: "If Thou hadst made known to
the generation of the flood what pain is, they would hever
have rebelled ageinst '!hoo."l This would indicate that
sickness and suffering was so distasteful and unplessant that
the people wuld have refrained fram wickedness for the fear
of being stricken with some malady. The severity of ill-
ne s it would seem was almost as grave as were the waters
of the flood. But illneas, not being a commodity which
was then known to mankind, was not resorted to by God, at
least, this was the rabbinic view., That illness was newly
introduced to the patriarchs is further indicated by the
conversation attributed to God and Jacob, where Jacob said
to God:

0 Lord of the world, a man dies suddenly, and he
is not laid low first by sickness, and he cannot
acquaint his children with his wishes regarding
all he leaves behind, But if man first fell sick,
and felt that his end was drawing nigh, he would
have time to set his house in order,

And God said:

Verily thy request is sensible, and thou shalt be
the first to profit by the new dispensation.




This surely shows suffering by the patriarchs, but would
we list this as retribution for wrongs committed? But amonst
the sons of Jacob there are many indications that illness
was retributive, Zebulon, before his death is supposed to
have said:

All my brethren fell sick at one time or an-

other, but I escaped without any illness.
This was because Zebulon was blessed by the Lord because
of his mercifulness. Zebulon was certainly stating a fact
that God acted this way in return for his own considerate
action. So too, retribution is indicated in the following.
Joseph, who proclaimed in public that he was a Hebrew, was
rewarded by being finally interred in the land of the Hebrews,
While Moses, who had no objection to being considered an
Egyptien, had to live snd die outside the land of his people,

Further credence to the theory of illness as punish-

ment for sin is found in the Soncino edition of I Kings,

Commenting on chapter 8, verse 38 which reads: 28/
}j}?r 4 £ 413! "every man shall know the

plague of his own heart", the writer of the commentary says,
"each individual, whatever be his affliction, will recognise
that it is sent by God upon him for some misdeed committed
by him,"

Before we cen even hope to see a clear picture of

11lness as retribution,.if we are to see a clear picture




at all, the issue will be clouded many timeas. Proofs and
views, both pro and con, will be cited, The entire idea of
retribution seems strange in the light of a remark found in
the Talmud, in the tractate Megillah., Pertaining to the
drowning of the Egyptians in the Red Sea into which they

had pursued the Israelites, the angels of God were tempted
to sing and rejoice before God, but they were reminded that
God does not rejoice at the punishment of sinners, Further
indication that this is the attitude taken by God is found
in the tractate Rosh Hashannah 1, 57a of the Talmud Yerush-
almi where it states that God does not desire the destruction
of the sinner, and He therefore judges the nations at night,
the time of reat, when they cease from doing evil, However,
lest one feel that this view is ascendent, then he should
consider the contradictory statement which is given by
Ginsborg6 "as the wicked commit their evil deeds in the
darkness of night, even so they receive their punishment at
night."

The rabbis of old were wont to believe in the theory
of retribution and it was just this which prompted the oppo-
sition to admitting the book of Ecclesiastes into the Canon,
The tendency of Koheleth to negate the dogma of reward and
punishment was almost enough to preclude the acceptance
of Ecclesiastes as part of the sacred writings. This atti-
tude might be considered an indication that the theory of

retribution was of some significance, at least,
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As ones reads through the Psalms, again there is the
strong indication, et least in some of the chapters, that
retribution is something to be reckoned with, Psalm 37
which concerns itself with the problem of evil, states that
God in His own time will punish the wicked. The evil doer
though seemingly in the ascendency, is sure to be punished,
Verse 13 reads : The Lord doth laugh at him; For He seeth
that his day is coming. Ibn Ezra comments on this verse,
that the wicked one does not realige that God knows the
future and He will therefore have the last laugh. The day
of retribution is certain to come.

The following Psalm, Psalm 38, contains the words of
a penitent individual who 1s sorely afflicted and in serious
illness, This condition csuses him to search his heart,
since he acknowledges that his predicament i1s the result of
sin, In verse |l the penitent says:

There i3 no soundness in my flesh because of
thine indignation;
Neither is there any health in my bones because
of my sin,

Agein snd again the speaker indicstes that he is suffering
because of his sin, Psalm 39 too would leave the reader
with the same impression that because of sin the hand of
God fells heavily upon the transgressor. In Psalm 6l the
Pselmist utters the conviction that God will condemn the un-
scrupulous and they will be requitted for their evil deeds.
In Psalm 73 the faith of the righteous is shaken becsuse of




the suffering of the righteous, but faith is restored when
assurance comes that Divine retribution is a reality.

But for all these references which would indicate
that man must certainly pay for his transgressiona, there
is the persisting undercurrent shich would negate this be-
lierf,

Biblically there are many indicants that retribution
is in store for the evil doer, In Deuteronomy 11:16, 17
there is the warning of the consequences of not observing
the ways of the Lord. Also in Deut, 28:15-68 there is set
forth the devestating wrath which would befall the people if
thev chose to go against the laws of the Lord, This would
certainly indicate the definite presence of Divine retri-
bution, Whether illness of individuals, however, was a
manifestation, of Divine wrath and retribution, remains to
be seen, If it was, then who were the individuals so af-
flicted and in what wey was their punishment meted out?
How were they made to suffer, and was this suffering in
direct consequence to their tranagression?

’ It may therefore be best to turn to the rabbis and
to delve into the Talmud to try to find, "The significance
of 1llness of biblical personalities as reflected in the
Talmudic literature.”

But before we can undertske this task we must first
look into the types of illness one encounters in the Bible
and who wWere the individuals afflicted.




CHAPTER TWO

Types of Illness and Individuals Afflicted

The 1ist of biblicsel perscnalities who suffered from
some form of illness is quite extemsive and formidable.
having to its credit some of the reigning personalities of
the Bible. It sometimes seems like practically everybody
was 8ick at one time or another. Likewise, the list of mal=-
adies too 13 quite extensive, though not quite so. But there
is a definite preponderance of one type of illness over most
others, This illneass being, leprosy. The prominent list
includes the following names, who at one time or another
were afflicted with this horrible malady. Aaron, Abimelech,
Bithish, Cain, David, Doeg, Gehasi, Goliath, Haman, Miriam,
Moses, Naaman, Pharoah, Sammael, Shebnah, Usziah, Vashti
and the Daughters of Zion as well. There will occssion in
the unfolding of this paper to cover more fully these in-
dividuals snd their afflictiors.

Another i1llnes, or affliction to be more accurate,
is blindness, Here again many prominent names are to be
encountered. In Genesis 27:1 we read thet Isaac's eyes grew
dim, and the rabbis found many explanations for this, as we
shall soon see, SampsSon, a8 wWe know also lost his vision,
In addition there are & host of sick individuals, whose
il1lness is not specified, but mention is mgde that they were
not well, When Hagar the bondwoman of Abraham was sent forth
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(Gen. 21:15) her child Ishmael consumed all the waters in
the water bag becsuse he was sick and rovorilh.7 In Gen,
48:1 we see that Jacob the father of Joseph is said to be
il1l, . Abi jah, the son of Jeroboam is described as being 111,
as vwe see from I Ki, 14:1 which appears in the comment to
this verse in the Somcino edition of the Book of Judges.
While in II Ki. there are a number of ill people listed
by name, In chapter 20:1 Hezekiah is described as being
deathly 11l1; in chapter 8, Hazael inquires about Ben Hadad's
chances of recovering from his present illness, He had
hoped to be helped as was Naaman before him, (Soncino com=-
mentary to this verse,) A little further on in the same
book chapter 17:17, the son of the widow for whom Elijah
performed the miracle of the never ending jar of meal and
the endless cruse of oll, came unto the prophet with the
ery that her child wes 8sick. Another incident very similar
is the one shere the child of the Shunsmite woman grows
sick (II Ki, 4:19) and she tums to Elisha for help, Elisha
himself was subject to certain afflictions, as is obvious
from the tsunting haunts of "baldy, baldy", which the chil-
dren hurled at him., (II Ki. 2:23). There will be additional
opportunity to speak of other illnesses which came upon
Elisha,

Ahaziah also was sick but this no doubt was as a
direct result from the accidental fall through the lattice

work, (II Ki, 1:2) There is also mention on Judges 3:15
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that Ehud the son of Gera was an "ish iter" 7 @ €k a
left handed man, but the word _ 9 clr. really means "a hand
contracted by disease or mishap". Such is the explanation
in the footnote which appears in the comment to this verse
in the Soncino edition of the Book of Judges, Still snother
illness is described as a "stroke", This is in reference

to I Samuel 25:37 where (2392 A AN 18
interpreted as being a paralytic stroke. (Soncino footnote

to this verse), While speaking of illness, should one over-
look, the feigned illness of David by which Mical the dsugh-
ter of Saul saved the life of her husband Devid, (I Sam, 19:
1)

If we follow the suggestion of the commentary of
David Kinchi to verse 3 of chapter 31 in I Samuel, then we
would slso list "mentsl distress” as an i1llness attributed
to a biblical character. Here we read that Saul was in
grest distress because of the srclers P/) WDN AN [l_!'/

and Kimchi does not assume that Saul was already hit by the
archers, but rather thet he was distressed at the thought
of being hit. Another verse which is similarly interpreted
is found in Ecclegiastes 5:16 shere the Soncino comentary
on the words 3?' }'r;ﬂ DI oTo/ states, "the

'sickness' is primarily of the mind, but eventually the
body is affected,®” This certainly sounds like shades of
psychosomatic diagnostics, and the man must be admired for
his very advanced thinking.
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There are a number of instances in the Bible wshere
one encounters drunks, but they are not referred to as sick
individuals, Yet there is a verse in Hosea 7:5 where there
is the strong indication that the coronation of Zecharish
was marked by a drinking orgy and at least one noteworthy
member of the party became "sick with the hest of wine",

L/ g r 2) o

Premature aging cen also be considered as a form of
affliction. Ginsberg ruurlna "the evil ways of children
cause the parents to age prematurely, as may be seen from
whet happened to Isasc, Eli, and Samuel."

As one encounters more and more instances of sick-
ness and one reads the comments it does begin to become
apparent thst sickness is most often a consequence of some
form of sin, Ginsberg attributes the knowledge of this
process of retribution to Adam. When Adam was stretched
upon his bed in sickness his children gathered about him
very much confused by his illness., He then explained to
them what sickness and pain were and that God had inflicted
these upon him as a punishment for his ains.g Beginning
with the first biblical man, there is a continuous pattern
of suffering inflicted for sin., Cain, was responsible for
the first murder, and we know from biblical details that
he was condemned by God in tese words: "A fugitive and
a wanderer shalt thou be in the olrth."lo In addition to

this punishment which Cain pronounced to be "greater than
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he could bear”, he was affli ted with leprosy ss well,

The punishment which overtook the generstion of the
flood, though not applying to an individusl, is also looked
upon as being retribution. There is one belief that the
waters of the flood shich wiped all living matter fram the
face of the earth, were heated waters. The reason for the
waters being heated is given by Gin:berglz a8 being in di-
rect consequence for the life led by the people. The in-
habitants of the earth were made hot by their sensual desires,
and were thus inflamed to immoral excesses, so they were
chastised by means of the hot waters of the deluge.

The quality of messure for measure is further illus-
trated by God's acts toward the descendents of Abraham which
correaponded exactly to Abraham's kindness to the three
travelers whom he hosted.

2202 [Kde' 2> @3 psn g1 p7p 32 pup 5 2WA3
p-F! T A 92 A .:.s, ap 22¢7 aefef 23 el
5 _pil GiA_ k3 pppe 3383 KT WL s
' 12a
prod Jo nagakl

As a reward for three things (done by Abraham) they

(his descendents) obtained three things. As a reward for
"and he took butter and milk", they received the Manna, As
8 reward for "and he stood by them" they received the pillar
of cloud, As s reward for "let a little water be fetched"
they were granted Miriam's well, All three of these gifts
served to keep the people alive when they went forth from
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Egypt end were faced by the attacking Egyptian soldiers,
and by the threat of insufficient food and water.

As the pages of the Bible are turned we encounter
the episode of the wife of Lot being turned into s pillar
of .‘R.IZB This particular punishment was directly result-
ant of her transgression. Rabbi Isaac seid: "Becsuse she
sinned throught lnlt."13 More fully, it was through Lot's
wife that the presence of the visitors became lmown to the
people of the city. After the visitors were invited by Lot
over his wife's protests, she went to borrow some 2slt from
her neighbor. When asked by the neighbor why she could not
provide herself with salt, she replied: "“We had enough
salt, until some guests came to us; for them we needed more."

Illness, however, in addition to being an evil wished
upon man, 18 looked at as an aid as well, Ginzberg adds the
following statement:

Some, however, maintain that Isaac had prayed

to God to send bodily ailments upon men, that

they might atone for their sins, and his blind-

2;:; :::.ige firast case of disease which came
Whether 1illness is a blessing or a curse remains t be seen,
How the rabbis thought about the matter may be some indi-
cation of 1ts value and the role illness plays in the life

of man.
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CHAPTER THREE

Theological Implications of Sickness and Suffering

Though there are a number of instances where there is
no indicstion whether or not the infliction of sickness is
2 form of retribution or not, they are outnumbered by far,
by those which ere indicsted to be retributory. The specific
il1lness most often resorted to as the instrument of chas=-
tisement is the dreaded leprosy. It will be the intent
of the following pages to present an overall picture of the
individuals so afflicted, and the many interpretations for
this particular form of punisiment. There is 1little doubt
about the severity of this dreaded plague. In the Legends
of the Jews there is the remark that, "there are four who
may be regsrded as though they were dead, the blind, the
lepor, the childless, and one once rich but who has lost
his poneuiom."16 Of these first tw categories we shall
have many exsmples. Of the two, leprosy is resorted to,
for chastisement. There are thirteen sins listed which are
said to be punished by God with lopmy.rr These are blas-
phemy, unchastity, murder, false suspicion, pride, illegal
appropriation of the rights of others, slender, theft, per-
jury, profanation of the Divine name, idolatry, envy, and
finally the contempt of Torah.

In the Talmud we find, what the rabbis consider to be,

a number of proofs for these allegations. For example in
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the tractate Arahin 16a there is a comment upon the biblical
19a
verse DVID 4 3 ¢/ "and the Lord plagued

Pharaoh™, It was the belief of the rabbis that this plague

was of such a nature that it safeguarded Sarah's honor, and
this was the proof that Pharaoh was punished for lewdness,

At this same talmudic loceation there is still another com-
ment by the rabbis, this time on the voru’h]:: ApIS NTI39)
"and the leprosy broke forth on his forehead", The person
inflicted in this case was Uszzush, and he was smitten be-
cause of his haughtineas, A third proof for the punishment
of certain sins with leprosy is slso found at this same
location in this trasctate of the Tealmud. Again the rabbis
comment on a biblical verse 190_5’}3 134 L‘.;ac/ #3Y/

"and he went out from before him with leprosy white as snow,"

This refers to Gehazi, the servant of Elisha, who went against
his master's wish in accepting gifts from Namaan the Ara-
maan general, For denying his action, Gehazi was guilty
of tsking s false ocath, and for this he incurred the pun-
ishment of being smitten with leprosy, There is one slight
difference between what we find in this tractate on 16a
and what we read in footnote number seventeen, Whereas
Ginzberg spesks of thirteen sins being punished with leprosy,
here in the Talmud the rabbis speak of seven things which
bring down this form of punishment,

The first to suffer from this disease was Cain, who

18
was so smitten for the nurder of his brother Abel, Thuas
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we see the crime of murder being punished through this af-
fliction. Abimelech, the king of Gersar, who instigeted
to have Isaac removed fram his city, wes similerly opunished
with this disesse, He was glso, in addition, exposed to
gdditional punishment, ss his house was rsvaged by a horde
of robbera.lg
The most notable sufferer of the diseasse of leprosy

was none other then the prophet lMoses himselr. In the book
of Fxodus li:l, God in his conversation with Moses tells him
of his mission to go to the land of Egyp: to lead the child-
ren of Israel from bondage. But Moses' renly was __£i11¥£l_

’gﬂ-ijm&k‘ "Behold they will not believe me." In regerd

to this we find in the Tslmud 3% n M er_DT &13 oNf
. n ’
[O1eR Dt PrIkoR
I

Resh Takis ssid: "He who entertains & suspliclon egsinst an

innocent men is bodily afflicted." The Talmud then brings
proof thst the peonle Were believers snd since Moses accused
them falsely of being non-believers, he was instructed by

God to place his hand in his bosom, end when he drew it forth
it was "leprous as snow'",

The identical quotetion is attributed to Rsbbi Joshua
ben Levi in the tractate Yoma 1Y%b. Another comment in re-
gerds to Moses' leprosy is found in the tractate Senhedrin
1108 where snother resson is given for Moses! aff}}cticn.

Here, Rsb is the rabbl being guoted. PISPAD 92 P IMLT
) {
/#Y? RV 2N Wt L.
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"He who is unyielding in s dispute violates a negative
commandment.” Rab Ashi s ays: ___ 3> (3 Y
"Such a one deserves to be smitten with leprosy.” 35ince Moses

wWas very insistent upon not fulfilling the mission for which
God designated him, and he segrched for many reasons for
not playing the role which was assigned to him by God, he is
regarded as "unyielding in a dispute™, and therefore sub-
Jject to the punishment of leprosy. Whether or not he was
unyielding is really not of utmost significance. The fact
remains that he obviously did suspect the children of Israel
of lscking faith. In this he followed the example of the
slanderous serpent snd he was therefore left exposed to
the situation which followed,

Pharaoh too was the recipient of this punishment,
For his cruelty towards the children of Isrsel, he was thusly
afflicted., Pharaoh also received an extra dose of punishmert
for his evil ways, in that his leprosy later turned into
boils, and he was in great agony until he finally expired,
These boils which afflicted his body were extremely dias-
gusting and they emitted an awful stench especially in the
heat of summer., In this way Pharaoh was requitted for the
evils which he heaped upon the people :[u'u:l.la2

After the people had been led forth from the land of
bondage by Moses, his own sister, Miriem was similarly made
to suffer from leproay.23 We are given to understand that
Miriam was exposed to this punisiment, for the typical sin
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of spesking ill of her neighbors, Her trsnsgression consisted
of speeking agsinst her brother Mcses because he had married

a Cushite woman.au By spesaking in this menner gbcut her
brother shie hsd belittled the men and his importance end

she wes therefore punished by the accepted form of Provi-
dential punishment for slandur. Aaron, vho wes glsc z perty
to this episode wss similerly exnosed to leprosy st that
perticular moment, The rabbis in the tracteste 3habbat 97a

conclude thet Asron too wes smitten, This they derive from

the scriptural verse 2

aPLEN 7/?_33[&_}%"0____3*@__ = e é fg/s_zl?_'_[

"And the anger of the Lord was kindled sgainst them," this

teaches, sccording to tne rabbis, that the use ofgzhe plural
pronoun indicates thet both cf them were smitten._d

Another episode which degls with Miriam's affliction
is discussed in deteil in the tractate Sotah 1la, Here the
rabbis tell us thet when Miriam was afflicted with leprosy
the entire camp of Isresel waited seven days for her to re=-
cover end then they continued their journsey into the wilder=-
ness, Israel wsited for Miriam, so sey the rabbis, because
when Moses was put into the basket and placed in the river,
it wes Miriam who stood nearby and welted to see what wuld
happen.z68 This would elmost certeinly point out "measure
for measure", but the rabbis believe that the reward for a
good deed exceeds the actusl merit of an action and is not

26b
merely 8 quid prc quo as s the cese with s wrong deed,
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If we continue with the people Isrsel in their journey
we come scross snother incident which agein prampted God to
unleash this dreaded disease, When Moses failed to return
from his mission on the top of the Mount, s ccording to sched
ule, the people convinced Aeron to meke untc themselves a
golden calf which they could warship.e? For this heinous
crime they received this leprous punishment from the hands
of God,28 which forced them to be seperated from the remain-
der of their peovrle, And only leprosy compelled the afflicted
to be entirely cut off from the people, and they who suffered
from it, were forced to swell on the outskirts of the cemp.

An examnle of this punishment being inflicted be-
ceuss of "rgviling God"™ is found by the rabbis . in the story
of Goliath.eq The story of Doeg, the Edomite presents still
enother story.10 Doeg's transgressions were more thsan one,
He informed ageinst the priests at Nob, and he glso made
impilous use of his knowledge of the Law, for which he com-
pletely forgot the Lew, end in the end he died s leper.

Cne of the most popular of all the stories which desl
with lepers 18 thst which concerns Nesman, the ceptsin of
the host of the king of Aram,alwho came to tha provhat Elisha
to be cured from his afflicticon., He, we ere told, became
2 leper becsuse he hed grown arrogsnt becsuse of his heroic
deeds, As sn outgrowth of the cure which Elishs had founa

for Nasmen, we encounter Gehszl, Elisha's man who inherited

tne leprosy which had left Nesmsn. There sre a number of
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reasons glven for Gehazi's punishment. The most obvious one
is the one which we encounter in the story itself wherein

Gshazl goes after Naamen to receive & reward after Elisha
32
hsd refused to accept eny payment whatsoever. By this

action Gshazi frustrated the purpose of Zlisha, who would

take nothing from Naaman, So that the cure might redowd to

33
the glory of God. But Ginzberg finds additional reason

33a
for Gehezi's punishment., DBased on the phrase 6;14

ﬂ@aa? ISN'd "And Gehazi came near to thrust her away",
3L
he exnlsains thst when the pretty Shunamite woman came €0

Tlisha in har grief over the deasth of her child, Gehszi took
her pessionstely in his erms, under the pretext of forcing her
away from the provhet.

Uzzish, the king of Judsh, or &s he is referred to
in Kings II, Azarish was another one made to suffer from
ieurosy.35 He wss guilty of orfsuming upon the rights of the
Priesthood. This we see in 7 €D 7@ remark in Sotah 9b
where it seys that leprosy broke out on his forehead because
he imposed himself on Friesthood end of continuing to wor- a]
ship in the high places end of offering sacrifices therein.Jn
Another reason for his affliction 1s glven by Ginzberg37 who
believes thut he was punished becsuse he devoted his life
to the scquisition of vpossessions, ss wes also the cese of
Cain. In Sanhedrin L1Bb Rabbi Judeh quoting RQv seys that
Uzzish wes sfflicted with the gout. A NN Y Nkl

DAl Jspke p) Thia _[I¢3/d s e
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form of “gout in the feet”.,
As we progress more deeply into the views of the
rabbis it becomes increasingly clear that in their views

punishment is meted out "messure for measure”, This applies

not only to punishment in general but to "illness™ as well,

In the tractate Sotah 8b-9a there is very thorough enumer-
ation which serves as an excellent example of this method

of retribution, Here, the transgressions of the adultress
snd her punishments are recorded, It is very clear that
her acts are punished by a corresponding form of punishment,
Such a view would be in full accord with R, Hamuna who says:
"The Holy One, blessed be He, does not exact punishment of
® man until his measure of guilt is fulfilled." Purther

proof of measure for measure is found on the last line of

9b in Sotah thero we read. 7 Jx€ NP

YD) [_-SE:J jaaaew ! u.a [k g:ﬁ DN~ AE

"Whosoever sets his eyes on thlt which is not his, is not

granted what he seeks, and what he possesses is taken fron
him,"” The exacting way in which the rabbis approach the

subject of "messure for measure" is further illustrated in
the section, "Moses Visits Paradise and Hell" beginning on
page 309 of the second volume in Legends of the Jews, Here

we read of Moses being taken by Gabriel to see Hell, He

sew sinners suspended by their eyelids, eer, hands, tongues,
and wWomen were suspended by their halr and by their breasta,

dhen Moses guestions whet he sees, the angel of Hell,

—#
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Nasargiel explained:

These hang by their eyes because they looked
lustfully upon wives of their neighbora; by
ears because they listened to empty and vain
speech and turned their ears away from Torsh;
by tongues because they talked slander; by feet
becsuse they walked to spy on their fellow man,
but welked not to Synagogue; by hands because
they robted their neighbors and committed mur-
der; the women by their hair and breasts becsuse
they uncovered them in prosgpce of young men
and the men fell into sin,

The second most prominent punishment encountered in
the Bible is that of blindness. This, like leprosy, could
strike snyone regardless of station in life, and many are
the transgressions for which God finds just cause to inflict
this dreaded darkness upon his children,

Of the many inatances of blindness which we encounter,
again we find the rabbinic view, that blindness waa inflicted
a8 retribution for sin. The first individual afflicted with
blindness was the pctrilreh Ismac, whose eyes grew dim so

0
that he could not see. The accepted reason for Issac's
plight, Ha.lro told, was due to the appesrance of the Shechina
during the Akedah epinoﬂe when the tears shed by the angels
Oa
fell into Iseac's eyes, But if this was accepted by the
rabbis there could be neither "sin" nor "punishment" attri-
buted to this blindness, They therefore found other reasons
for considering this derkness s punishment for sin, One of
the ressons given is thst Issac preferred the wicked Esau

rather than God fearing Jacob, Becsuse Isaac looked after
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s
Esau, he was stricken with blindness, From this tractate

Megillah 28a we get still another resson for Isaac's blind-
ness. When Abimelech had taken Sarah, the wife of Abraham,
God sppeared unto him in a dream to forewsrn him of the con-
sequences should he take Sarah unto him, wWhen Abimelech
awoke he returned Sarsh to Abraham, and he gave her a thou~
sand pieces of silver to be a _N 03 "a covering". This
was a form of indemnity for any 11l will which the king may
have engendered. The rabbis, h owever, read the Hebrew word
not {03 but # 0y which means blinding, snd interpret
this plll;gﬂ as @ "cur;a of blindness™ which Abimelech called
down upon the children of Su'nh.hz. This is explained in
gre. cer detail in the tractate Baba Kama 93a. Here the
rabbis explain what Abimelech really meant when he returned
Sarsh with the thousand pieces of silver snd he said: "Be-
hold it is for thee a covering of the eyes.” What he really
meant was, "since thou hast covered the truth from me and
hast not disclosed thst he was thy husband, and hast thus
caused me sll this trboule, let it be the will of Heaven,
that there shall be to thee a covering of the eyes."™ And
this was fulfilled, in that Isaac's eyes grew dim, and in
his latter years he could not see.

One is tempted to wonder if the curses of a heathen
when directed to one of God's chosen people csn really be
meaningful, Was it reslly possible for Abimelech to bring
his evil intentions to fruition against the _pntriareh Isaac?
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According to the comments of Ginsberg this would certainly
seem to be the case. This view,no doubt, 15 derived from
the passage in Megillah which was just quoted where we read
7?2"72 ags (3 ,aﬂ; AN J; glﬂp 03¢ D upD/

"it was Rabbi Isssc who said, 'let not the curse of an ordin-

ary individual be taken lightly'." He goes on to state that
it was this curse which brought dsrkness to Isaac, as we
stated above, In the same f'occt:not.o,,h3 quoting many sources,
Ginsberg states that the evil ways of children csuses parents
to age prematurely and the wickedness of children brings
blindness to the father or the master. That this does hap-
pen is illustrated by pointing to Isasc, Eli, and Samuel.
This is also proven by the blindness of Ahi jah the Shilonite.
The blindness of Isaac, however, was a perplexing
problem to the rabbis sho sought to interpret it. They
could not consider it outright retribution for sin, though,
as We have seen, this too was the opinion of some. On page

328 of the first volume of the Legends of the Jews we see

one opinion that Isasc's sight waes impaired because he had
to look upon the conduct of his dsughters-in-law, whom Esau
had brought into his house, Yet, upon this very page we
see that the scourge of blindness came upon Isaac because
of his love for Essu. "He (Isaac) justified the wicked

for @ bribe, the bribe of Esau's filial love, and loss of
vision is the punishment that follows the taking of bribes.,™

In Baba Megia 85b we ses another description of
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blindness coming upon a person &s a consequence cf locking
where he was not supposed to have gagzed. The quotation, as
it appears in the Soncino edition of the Talmud, is as fol=-
lows:

I saw one of the rabbis whom Z1i jah used to fre-

quent, whose eyes were clesr in the morning, but

in the evening they looked as though burnt in

fire, 1 questioned him.
The question was answered in this wsy. The rabbl had asked
£1ijah to show him the departed rebbis as they ascended to
the Heavenly Academy. Eli jeh replied unto him: "Thou mey=-
est look upon all, excepting the carrisge of Rabbi Hiyyse."
But this individuasl could not contrel his desire and gazed
upon the cerriage of HRebbl Hiyye, and thus, tw flery streams
{ssued forth snd blinded him. He had been wsrned not to look,
and having transgressed by looking, his vehicles of sight
were therefore punished,

Ahesuerus, the Persian king of the Purim story, was

alsec one who suffered from blindness (55). One searching
to find the reesson, given by the rabbis, for his predicament
must turn to the story found in the trsctste Megillah. Here
we find thst during the prolonged feast which the king tended
for his visiting digniteries the visiting rulers were dis-

cussing the respective beautles of thelir lencs. AL one ~

point Ahasuerus spoke ur and remarked e NNAN Y/l e
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"The one with whom I have relationships has no peer
not amongst the Medes nor the Persians.”™ The visiting rulers
then replied that Vashti should be exposed to them in her
true beauty, INNIY_JdNG 3 QBI ,» that being in her
state of nudity. It is possible that blindness was inflicted

upon Ahasuerus because he brought the others to "look™ upon
the nakedness of his queen. Though there is no reason given
for the king's blindness, or for that matter, no mention 1is

made that he wes blind, This point derives from Ginzberg's

Legends of the Jews .*S But in the tractate Megillah we
do witness the workings of "retribution™ in the reason given
for Vashti's being brought in a state of nudity to be ex-
hibited before the kings. The Gemara adds _ P34k€ I942¢
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In the memner in which a person measures, so it

is measured againat him, Because the wicked Vashti
would have Jewish maidens brought before her,

would strip them naked and have them perform work

on the Sabbath...

o ERYTY 22 ANIE Pl

eses 83 she herself did, so it was decreed againat
her

The Munich codex of the Talmud also adds that Vashtl
was put to death on the day of Sabbath, because of the ﬁoﬂ
which she made the Jewish maidens perform on this day.
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However, the blindneass shich was inflicted on Ahasuerus,
waes not of a permanent nature. For Ginzberg also tells that
his eyes became bright once more when he directed them to-
wards Esther,

In the prophet Balaam, who came to curse Isrsel, but
stayed to bless thm.ﬁ we encounter still another individ-
ual who was cursed with blindness, This was his due becsuse
he hed intended to curse Israsel, Another view concemn-
ing his blindness is found in the tractate Niddah 31la where
it is said that ?alnuu became blind as a punishment for
impure thoug!:ta." The gravity of blindness cannot be under-
estimated, Philo remarks that the blind are to be cmnsidered
as dead. When one considers how inhumanely the blind were
treated as little as a century ago, it is not difficult to
imagine how serious was the plight of the blind twenty cen-
turiea before. .

Samson, the Judge who arose to break the yoke of the
Phillistines from the backs of his cotmtrynen,51 was also
one who had to live the last years of his life in utter dark-
nou.a The eighth Mishna in the first chapter of Sotah reads

[Nk pnefd P pow@) gy )n&_;);;) J14w2

/
"Samson went after his eyes, (herefora the Philistines gouged

out his eyes.? This means that since Samson went in pursuit
of the desire of his eyes, which were the Philistine wamen,
his punishment called for his eyes to be blinded. It might

be of interest to quote this entire Mishna, since it deals
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in its entirety, with the principle of "measure of measure".

Sotah, Chapter 1, Mishna 8:

Samson went after his eyes, therefore the 31-
istines gouged out his eyes, as it is said,
"And the Philistines laid hold on him, and
out his eyes."™ Absalom gloried in his hair,
hence he was suspended by his hair;®> because
he copulsted with the ten concubines$® of his
fath 5', therefore they thrust ten javelins into
him,g as it is seid, "And ten young men that
bore Joab's armor compassed about and smote
Absalom and slew him%7; and since he stole three
hearts, the heart of his father, and the heart
of the court, and the heart of Israel, ?eﬂ-
fore three darts were thrust into him,d

This Mishna, perhaps more than any other single unit
lends itself to the rabbinic view thst retribution was in
fact ¢ reslity. The end which was Absalam's is the perfect
1l1lustration thet God does punish in direct measure for the
transgression perpetrated by the sinner.

In tractate Ketubot 105a,b, Rabbi Abbahu quotes from
Ex, 23:8: ™A person who t aketh a bribe is blinded."™ The
rabbis further elaborate on the scriptural verse from Deut,
16:19: For a gift doth blind the eyes of the wise _...:-"-?-—-

PNOD YT Dfir 3pitD that even a great sage who takes
a bribe will not depart from this world without the afflictim

of & "darkness" of a sort. This could be a "dulling" of the
mind as well as a dulling of the eyes. They further state
that even he who is righteous in every respect but t.nkeg
bribes will not depart from this world without the affliction
of confasion of mind, There are but a limited number of




o

30

similar instances where the confusion of mind is mentioned,
The most prominent case of this illness concerns Saul
57
the firlt king of Israel, The words 12 MJ” &/
j ANfeH DD "and an evil spirit from the Lord ter-

rified him"™ bears a remerkable comment in the Soncino edition
of I Samuel. The Rev, Dr. S, Goldman does not indicate
whether the comment is his own, or whether he is quoting
from snother source, but he indicates that Saul was certain-
ly suffering from madness, end that this was sent by God.
Saul is afflicted by a form of insanity

which is manifested in suffer fits of terror,

unreasoning rages and, on occasion, hamicidal

violence, The symptoms suggest manic depress-

ive psychosis. The belief that disease, and

cspecially mental illness, was due to the agency

of evil spirits was universal in antiquity; but

to the Hebraic mind there was no power of evil

independent of and opposed to God., Good and

evil equally were in the power of God, and

therefore the spirit which afflicted Saul is

described gs being sent by Him,

Another comment on Saul, indicating that he was 111,
is found in I Samuel 19:10 where the author uses the phrase
"Saul's diseased mind.," Unfortunately neither in the com-
ments to the verse nor in the Talmud is reference made to
Saul's suffering and the reason therefore, Though from a
psychologicel point of view it csn be surmised that Saul
was greatly perturbed at David's successes against the Phil-
istines., Saul had been chosen to rule over Israel and to

free them from the yoke of the Philistines, yet it was David
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who Was meeting with more success in this venture than the
king himself, Faced with these facts, it might have be-
come a fixetion with Ssul that the death of David wgs the
only solution to his predicament,

There are two other cases where we read of the ill-
ness of two of David's children., One was the child of Bath-
sheba who was begotten out.6or wedlock, who was sick for
seven days, and then died. . In regard to this illness the
rabbis have nothing to say. The second son wes Amnon who
feigned illness in order to lure his half sister Tamar into
his bed, After this forced relationship a great hatred
welled uwp within Amnon sgeinst Tamar, and in the tractate
Sanhec.,in 2la Rabbi Isaac comments upon this idea that he

"hated his sister exceedingly", D¢ P /4N "5 Nk
N DY (VDD D) DIDR N0 AN ALY/ A
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This Hebrew quotation, roughly, would have us understand that

Rabbi Isassc said "Because an entangled hair mutilated his
privates, or that she (Tamar) entangled it and csused the
mutilation,” Could there be a more perfect example of hav=-
ing the "punishment fit the crime"?

If we would return, briefly, to the parent of the
last cases, to David himself, we will be apprised of the
rabbi's views concerning David's illness, In the Logcnd!,63
David is pictured as saying to God that the world is so
beautiful and good, but there is one thing which prevents
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it from being perfect, This one flaw, 18 the presence of
insanity, shich afflicts individusls, And God replies:
"Verily, a time will come, when thou wilt supplicste me to
afflict thee with madneas.,” Later in life when David fled
fron Saul, he feigned himulrau;_ad. to receive sanctuary
from Achish the king of Gath. The very illness against
which he hed campleined was the one which he had to resort
to so that his 1life would be spared.

In Sanhedrin }j6b we fl nd snother view for illness

coming upon Devid, ""ﬂi‘ o 29 M D31 2> Nk
313 @ﬂup JHPNI  2fyt A 379 ,22_

Rabbl Judah said in Rav's name: "All the curses wherewith

Devid cursed Joab were fulfilled in David's own descendents.”

This prompted the seme rebbis to ado the following which

also sppears on lj6b of the same tractste, 2/ CRVUD)
Gl 430 4l 4CY o3pn s

"Thus people ssy, let thyself be cursed, rether thsn curse

enother,” Rashi adds an explanatory note to the above quo~
tation, stating, eall curses always recoil on oneself or one's
descendents,

Elisha who had the mantle of prophesy plsced upon
his shoulders by his master Elijeh, was alsc visited with
11lness, becsuse of the sins which he had committed, Elishgy
a8 g matter of fact, was smitten with 1llness on three diff-
erent occssions, In Sotah 47a we read ‘-‘!r D) 2 ]
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Our rabbis tsught: "Elisha was afflic ted with three
illnesses: one because he stirred up the bnrl“ against
the children; once because he thrust Gehazi away with both
hands; and his final illness fraom which he died. The
identical quotation is also found in the tractate Sanhedrin
107b. In the first instance Elisha's severity against the

children who mocked his baldness does seem to be extreme,
and he was therefore punished, One wonders if baldness it-
self may not be considered a form of illness, and if so, was
this too an additional punishment cast upon this man of God.
His second illness was due to his extreme harshness towards
Gehazi vho had gone against the word of his master and had
accepted a gift from Namaan. The sages explain the term
"both hands™ which describes the way in which Elisha pushed
Gehazi away, to mean that he left him no alternative to re-
pent and to return. What Elisha should have done is to push
him sway with "the left"™ and draw him back with the "right
hand", That is to say, though punish he mst, still be
warm hearted enough to bring the parloﬁ back to a useful
1ife. Since Elisha did not give Gehazi this consideration,
he was punished, We assume that Gehazl was no‘vsor restared

to a useful life from what Rabbl Johanan says about the

scriptural verse "and there were four lepers at the gate"”,
This he says refers to Gehagzi and his three sons, who remained
lepers in fulfillment of the curse cast upon Gehazi and his

descendents, ty Elisha,
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The third and final illness has a reason all of its

own. In the tractate Baba Mesia 87a we read, ?? 7 37
JtGBn DD AN k¥ ANV Apk ACUD DI i

"Until Jacob there was no illness, then Jacob came and prayed,

and 1llness ceme into being."™ Jacob complained to God that
& man would reach a point and that he would die suddenly,
without warning., This gave him no time to "get his house

in order®, But if men could have some forewarning of im-
vending death, then he would have time to set everything in
its proper order., Ginsberg remarks:

Sickness was the fourth great miracle since the
creation of man; until Jacob's time people died
suudenly without having been warned by illness
of their impending death: they sneezed and fell
dead, Hence the custom to bestow trBa blessing
"Unto life™ when a person sneezes,

When Elisha came he prayed for the sick and he re-

covemd.w O'Pzzg /9 ‘1 . !!’/A Lnrd Y
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He is the first man, according to Ginzberg, to have

survived a aickneu,.m which was, prior to this always accom=-
panied by death.

This power of recovery which was granted to Elisha
was surely a boon to mankind, It certainly gave King Hezek-
iah reason to be thankful since he, we are told, was sick unto

73
death and then recovered, Though one must wonder about

this theory, since before Elisha, we have seen where King
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David prayed to God for the recovery of the child born unto
Bath-Shobn.‘H‘ Evidently, at this point, illness was not
considered as sure fire death, Had death been anticipated
as a natural corollary to illness, it is hardly likely that
David wuld heve carried on in the manner shich he did while
the child was still alive.

In addition to David there were other kings, in the
ruling families, sho were subjected to the discamforts of
Asa, one of the early kings of Judah, who had a

illness,
long reign beceme infirm in his old age. Though there ia

no specific mention made of what his illness was, in the
Legends we are given to believe that Asa's feet were infected
in such a manner that he could only walk with the support of
Further in the same w lume the remark is made that
This illness which afflicted

& Cane,

Asa suffered fram the gout.
his feet was so purposed since it was in his legs where Asa

was supposed to possess super-human strength, This is ex-

plained more clearly in the tractate Sotah 10a where the

following discussion is found:

Our rabbis taught: Five were crested after the
likeness of Him who is sbove, and all of them
incurred punisiment on account of the feature
which distinguished them, One of these was Asa
who was punished in the feet,

Raba expounded: Why was Asa punished in the feet?
Because he imposed forced labor upon the disiples
of the Sages, R, Judah added in the name of Rab:
Even upon the bridegroom from his chamber and

the bride from her canopy.
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Jehoram who ruled Israel was smitten with an ignoble

fate, this being, en illness in the bowels, which is trans-
lated as "an incurable disease™ in the Soncino edition of
II Chronicles 21:19., The commentaries to the verse give no
reason for his affliction, nor does the Talmud find reason
for his ignoble fate; Ginzberg, does hawever find a reason
for Jehoram being s truck by Jehu's bow, b etween the arms.
This was becsuse Jehoram, "had stretched out his arms to
receive usury, and had hardened his heart against ot:ml}:nui.t:m."TP
We move further along the ranks of the kings and

encounter Hezekish who ruled over Judah and was also called 4 ¥
to task by being made sick, His was a very grave sickness
vhich carried him to the very portals of death. Again, it
is Ginzberg who finds reason for Hezekiah's illness. One
reason given is that he showed no gratitude to God for the
victory which he gained over the Assyrians, and for this
failure to give praise to God, he forewent the opporwm ntgg
of becoming the Messiah, which had been planned for him,
The sickness was also punishment for other transgressions,

He had "peeled off" the gold from the Temple,

and sent it to the king of the Assyrians; there-

fore the disesse that afflicted him caused his

skin to "mel off". Moreover, this malady of

Hegzekiah's was brought upon him by God, to afford
an -opportunity for the king and the prophet
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(Elijah) to come close to each othor.sl

The latter part of this reason would hardly fit in with the
thesis that "illness is a form of retribution”™, But since
Ginzberg makes mention of it at this point, it has been in-
cluded. Though this thought w uld be more fitting with the

theory which will be touched upon later that, "If the Holy
One, Blessed Be He, is pleased with a man, he crushes him
with peinful suftoring.'al This opportunity to bring king
and prophet together, came about in the following manner,
according to the discussion in tractate Berakot 10a,
Isaiah and Hegekiah were not on speaking terms,
s0o, what did the Holy One Blessed Be He do? He
brought suffering upon Hezekiah and then said to
Isaish, 'Go visit the sick!',
Isaiah, we are to assume, was aware of the importance of
"bikkur cholim™ and would surely not forego the chance to
makethis pastorsl visit,

A further reason for vigiting sickness upon Hezekiah
makes the king himself out to be the hero, Again Ginzberg
is out source, He credits Hezekiash with theorizing that if
men Smitten with an illness, could hope for the return of
their heslth, then they would be induced to do ponnnnea.sa
Regretting their past actions and hoping to be restored to
their former health man would turn unto his God in pennance,

and would be rewarded for this return, by being cured from
their suffering., Hegekiah was extremely thankful for the
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good fortune of his recovery and he expressed his thanks in
the form of a psalm which is found in Isaiah chapter 38 verses
9-20. One wonders what other biblical personality reacted
in this thankful manner after being cured for a near fatal
disease?

Pain and suffering inflicted as retribution for sin?
Surely this was not so in the case of Zedekish. This king
who was taken into captivity and bl!.ndodal suffered not for
8in but for love, It was seid that Zedekiah's eyes were en-
dowed with super humsnstrength - that they were the eyes —
of Adam - and the iron lances forced into séhm by his ca'];-

tors were powerless to destroy his sight. But his vision

left uim because of the tears which he shed over the fate of
his children,
There are also same individuals inflicted with suff-

ering about whom nothing else 1s said, In I Kings 17:17
the child of the woman of Zarephath was gravely ill,

2 N %Sn . I}) *9’/ and slso in the book of Daniel
chapter 8:27 where Daniel r-ngs:’ Papdl pr D) IAY 3 Yky
"and I Daniel fainted and was sick certain deys", There is

nothing in regard to these ill individuals anywhere in the
Talmud and one cannot even begin to surmise what these sick-
nesses were and why they were inflicted,

There are yet additional references to "illness" in
the Bible, but no comments are found to describe their whys
and wherefore and they are therefore not included in this
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paper, Their number, however, is quite smell, For example
we read in II Samuels 12:15 the details of the affalir be-
tween Solomon and the wife of Urish. From this adulterous

affair a child was born, and this child was then struck 7
God with a form of sickness, CJL & A aﬁﬂ ANA '? ¢/
"God struck the child,..and it was very sick." We need not

search for the reason for the child's illness, Surely it
could not have been anything which it had committed itself,

This was clesarly a case of retribution for the transgressions

of the parents., But still, since i1t was of illness, it is
being brought to light.

Try as hard as they might, still the rabbis could :
not 8 ways attribute sickness as being returned measure for
measure, So we see that in regard to Jacob's illness, they
could not attribute it to eny wickedness or transgression.
So his sickness is attributed to the fact that he had a very
difficult life, He had worked extremely hard during the years
which he spent with Laban. In addition, the conflicts shich
he waged incessesntly with Esau and the encounter with the
angel had taken their toll from him. Perhaps this may be

an early example of the R fﬂ- ['2#/_ “pains
of love" by which God appears to scme of his creatures.

As we leave the realm of the Patriarchs and continue
through the Bible, we have Joseph to be concerned with.
Joseph too, was exposed to much suffering, if not exacting
illness, For this too sppropriste reason is found. Joseph
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was sold into slavery because this was demanded to account
for his transgressions, He had, so we are told, charged
his brethern with having called the sons of the handmsidens,
"slaves”, It seems an extremely harsh fom of retribution
for a seeming very slight wrongdoing, but still this remains
the view, Still desling with Joseph, we recall the diffi-
culty which resulted from his refusal to consort with the
wife of Potiphar whoc ast her eyes upon hi.n.s But this
too, Joseph brought upon himself because he threw suspicion =
upon his brothers by saying thst they had cast eyes upon’ =1
the Cannanish women.,

efa
In his second volume, Ginzberg devotes quite a

secti: , to what csn be called "the last will and testement®
of the Ten Tribes, Herein the brothers review their lives
snd point out their errors to their children, so they would
not be ensnared by the ssme pitfalls, Throughout, we see

the many instances of punishment and illness coming upon

the brothers in direct consequence for certain sins committed.
Reuben, before he died, w arfned his children against “walk-
ing in the follies of youth". He went on to state E‘thﬂ;
becsuse he had defiled his father's bed, the Lord had af-
flicted nis loins with a terrible pain for seven months and
he was sick unto death, But for his father's intercession,

he would surely have died. His younger brother Simon suffered
fram a withered right hmd89 for seven days, this because

he had favored killing his brother Joseph,
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Gad, Jacob's ninth son, similarly spoke before his time
to die came upon him,

My pennance (for wronging Joseph) came in
consequence of a sickness of the liver that God
inflicted upon me, for this was the organ with
which he had sinned, A8 my liver had felt no
mercy for Joseph, unmerciful suffering was caused
unto me by my liver, My judgment lasted olaaan
months, as long as my enmity toward Joseph,

Zebulon, on the other hand, spoke to his children
before he died and pointed out to them the benefits of a _
righteous life, He told them:

Observe the commands of the Lord, have mercy on
your neighbors, act compassionately. For on ac-
count of my mercifulness the Lord blessed me.

All my brethern fell sick -at one time or another,
but I escaped without any illness,

The years rolled on and a new Pharaoh arose in Egypt
who knew not Joseph and the people who came to sojourn in
Goshen found themselves deep in bondage. Driven by the
taskmaster who filled the commands of Pharach, the ovarsogra
began to put to death every male child born unto Israel,

B\_nt there were those who stood up to Pharaoh, and one of
these was Jochebed, a Jewish midwife, who continued to bring
male children into the world, For this behavior she was
rewarded by God by being healed from a grievious illness,
(No mention, unfortunately, is made of why she became ill
to begin with) God restored her youth and her beauty and

she became a source of happiness unto her husband who had
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&a
been deprived of her love during her illness, This indi-

cates that the principle of "measure for measure” is applice
atle to reward for mericoricus service as well as -unishment
for discreditable behavior, There srs gtier examples of tni

cized,

The Egyptians, who were exposad to the Ten Plagues,
were made to suffer these scecific plagues, to correspond
tc the deeds which they had perpetrated azainst the children
3f Israsl, While the ultimate in destruction, tat of the
Sgyotian hordes drowning In the billows of the Fed Sea, was

—

s direct consequence of the drowning of the nu%; caildren
Scmm to the people while they were in bondage. In Sctsh

1lla we Jind the opinion of one Tanna who states that Fharach
nimself wass tunished fErst Decsuse he was the first o suggest
the enslavement of the Sebrews, This certainly seems to be
in line with the theory of "measure for measure”,

Cne reason which was enccuntered for the pausity of

rabinic comment in regard %o sick titlicsl characters, is

found in the Lezends, The following quote is given by

3inzbergz, "In rebbinic sScurces illness is nct rezarded as the
il rect consequence of the fall, very likely becsuse it is
considered ss the beginnirz of death." This would surely
ax=lain why our rabbis did nct always coment on sicimess,
Sincae this was almost an acce:.:::ed prerequisite to desth,
thers was no need tc ccmment, ;

Lest we beccme complacent and accept this reasoning,




we are taken aback, by other statements which would belittle
this notion., Again in the Legends we read thet "the number
of diseases which come upon man in conseguence of the fall

smounts to s eventy or Seventy two. Rab, toc, c ertainly

does not delieve thst most illness is a natursl preceding
stage of desth, He comments in the tractate Seba Mezis in
regard to the word "illness" which is under discussion
r23p raf ,n'yo 373 w‘r(}’#o’ /5 3) om
20 I oy //fh.p IZA_ (3T N _JRY
dA PI3IR ANy
Rab said, this is the evil eye., His uism.i.ng:
he went wp to a cemetery, took care of what had
tc be done, and remarked ninety-nine have died

because of an ey eye, the cther one through
ns ural csuses,

Cne csnnot overlock the name Job &S a perscnality who
was gfflicted with suffering, If mmy cne biblical character
suffered at the hands of God, surely it was Job, et he is
not mentiocned at all in this paper, This has bean done de-

literately, since much has been written abcut this one par-

|

ticular individual, and I f=1lt thst to bring Job into th
scope of tals paper, would mean %@ relegate all other indi-
vidusls %o an elmost seccndary positim, DOy omitting Job,
wa deal with those chsracters only, who suffered an almost
nomal dosage of {llness, rather than a "double dose" as

was Job's lot,




CHAPTER FOUR

Some Additional Talmudic Thoughts on Sickness

There are yet some additional thoughts on illness
which appear in the various tractates and in the following
pages these views will be brought to 1light.

In the Pmtateuch.”ﬁ God speaks of visiting the ills
of Egypt upon the people of Israel if theyw 1ll1 not hearken
to the word of God, In regard to these verses we find in

100
Berachot the following comment.

° ’ L) ~ 121} J‘ 29 I:J f
LA [T pYVIIN_JIpor fodN DADD

Ll 7 y)
"rather,..if one hes the opportunity to s tudy Torsh and does

not s tudy it, the Holy One blessed be He, visits him with i
ugly snd painful suffering which stir him up.," Very clpafly
this points to the belief that physical suffering is a dlirect.
consquence for not walking in the ways of God, Incidently,

in Seripture , when God spesks of visiting the sickness of
Egypt upon the people, He is posing quite a threat, Pliny
describes Egypt as the "mother of the worst diseuot".lo‘

102
The phrase PJp P38 ‘ﬂp “who hlthlggundl

without cauu?" also elicits a comment in the Talmud.
Here the Talmud enumerates not only bodily woulds but also
Wwoe, sOorrow, ® ntention etc. and the Talmud says 3 /A G ‘Up

"who is afflicted with all these?™ The answer comes back,

'Pw' )?n? Pl It'?’ kA mmuf "they
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that tarry long at the wine and they that go to seek mixed
wine.," Though wine, as a sacramental d rink is considered
most important by the rabbis, thegy were however, aware of
its evil consequences when not controlled. In the same
tractate on the following page (70b) the statement is found
V. e paul oMl powe 53 ,Df 4L

"for nothing else but wine brings woe to man,"

One shudders st some of the reasons given for the

visitation of suffering. Again in the Talmud we see the

folloning remerk, _ /A 40® 1niym &mlc
1h e poer 3 s pue

Rabbi Elazar also said: "whosoever gives of his bread to cne

-

who lacks knowledge will be assailed by suffering,” This sl
most sounds foreign to the lofty ideals which were norﬁdly
eapused by these learned sages, Yet among the w luminous
w rks of the rabbis, there is enough room to find a wide
variety of opinion., Including this one which limits aid to
those only who are in the ranks of the scholsrs., There is
1ittle doubt that this opinion held by Rabbl Elagar was hon-
ored more in the breach than otherwise.

That sin was subject to bring pain and suffering to
the person committing the transgression is further illus- Sh
trated in the Talmud, Commenting on the verse in Proverbs

on the mesning of wounds and stripes, it was Rabbi Oshail

who said: i 139 21 n“)'?’lr' VAN D E:
1pni'oa 'MM 37 l]l .. ;i:a' 1

l
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"He who devotes himself to sin, wounds and bruises break out
over him,,, moreover, he is punished by dropsy”... Rabbi
Nacilman the son of Isaac taught, dropsy is a sign of sin,

If we continue the reading on this page in the Talmud
and then turn to 33b we will find even further proof that at
least some of the rabbis felt that pain and suffering is a
direct result of sinful living. The following discussion
is encountered, DR P 3D 7Y r& gz fjﬁ)?’h LN ‘ﬁ ah
"Our rabbis taught: There are three kinds of dropsy; that .

shich is a punisiment for sin is thick.”"

"Our rabbis tsught: there are four signs 1) dropsy is a

sign for sin; 2) jaundice is a sign for causeless hatred;

3) poverty is a sign of conceit; lj) croup is a sign of slander."
There may not be universal agreement amongst the

rabbis on the theory of "pasin and 1llness for sin" but there

18 not an ¢ xtreme lack of individuals who propound this

theory. The Talmud does not stop after these few cases but

we find even more,

N2 202 ) I PIp MG IR N AP rag N -
PLAN Pk Y& LJ Al U2l PIDY N8N (ne % P33/ _(‘
P e

Rabbi Nehemish said: M a punishment for cause=-
less hate, strife multiplies in a man's house,
his wife miscerries, and his sons and daughters

die young.
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We find yet other passages which would lead us to
believe that sin is surely followed by punishment, sometimes
in the form of illness.

d‘@i r14 15\@& [k fae IR _fp e 'Ouoﬁ 5{5%'
potdt? B & L plome 33
Rabbi Alexandri said in the name of Rabbi Chiya
the son of Abba: 'a sick men does not recover

from his sickness until all his sins are for=-
gi'on.r

Can we state sany more clearly this sages opinion that ¥
sickneas must be a direct consequence of some form of ainful
behavior,

I the tractate Abodah Zarah we encounter a rabbinical
foursome who stand back to back and e xpress their beliefs
that unrighteous behavior is the csuse for evil visiting
mankind, Here they speak of "mockery" or some form of "dev=-
111sh™ behavior as being the agent for calling down the pun-
ishment upon themselves and their ollow.no

Yz ey x ?.—BIEMD _[a- 23V Ak %
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Here we have four of the sages all spesk ing of the same form

of misbehavior, yet each attributes another form of punishment,
to the guilty party. The first, Rabbi Eliezer believes that
pain will overtake the guilty party. Rabbi Katina thinks

that he will suffer from hunger, while Simon ben Lakish has




the culprit winding up in purgstory. The fourth, Rabbi
Chsnilai, places much more responsibility upon the man by
accusing him of causing the destruction of the world because
of his misbehavior.,

In Pirke Aboth, shere a number of sayings are attrib-
uted to Hillel, we read _ 9 33¢ .k dkl‘g W) _mD Eg
'JQ.IC: ?:Q:C} Bros 2 (e I3 K T

"Moreover, he s aw a skull floating on the surface of the

water: he said to it, because thou drownedst others, they

have drowned thee; and at lest, they that drowned thee shall |
112
themselves be drowned,” In the Hertz edition the com-

mentar— to this verse is most explicit when it says:

They who resort to violence become victims of
violence. Hillel and the rabbis after him,
clung to the biblicel belief of retributive
justice. 'With the measure wherewith a man
measures, so shall he be measured.,' Repent-
ance alone, they held, could counter act the
operation of this rule,

This retributive justice of which he spaks is evidenced
in many places throughout the Bible, In the book of Psalms,

chapter VII, verse 16, is ck ar in its meaning,
hao _pes o 19 py_ 939 213

He hath digged a pit, and hollowed it, and
it is fallen into the ditch which he made

Could this be understood to mean anything other than exact-

ing retribution?
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If we return to the Pirke Aboth, the sayings of the
Fathers we find yet addi tional indications of this same be-
lief. 1In the first chapter Nittal the Arbelite used to say,
"Neityer do thou asbandon faith in divine retribution.® In

the third chapter we read f;D 23N PSR LAY/

inm_nﬁz_iazm_ﬂ&/r ;hyf 74

But the collectors go round regularly every day
and exact dues from man, oithﬂ-auith his con-
sent or without his consent,

The commentary to this verse explains, "whether or not he
realizes it, or acknowledges that the viliﬂ'uona coming
upon hi~ are in punisiment for his sins,”

Also in Aboth weread _ Jk® /Y V)@ )N 3TF2¢
NaY Qe N C{ pfn!‘”"

"Seven kings of retribution come into the world for seven

cardinal transgressions.” There is further enumeration of
the various punishments and determinants, wh ich leave one
with the impression that man is definitely called to account

for his actions,




CHAPTER FIVE

And in Conclusion

The doctrine of reward and punishment is gone into
in grest details in the last of the five books of Moses,
the book of Deuteronomy. Here, in the final discourses
of Moses, we are taught that obedience to the will of God
brings reward, while disobedience to his teachings brings

pumnishment in its wake. In this book of the Bible, chapter—
XI, verses 13 to 21, which forms the middle portion of the
Shema, the doctrine of retribution is proclaimed., Though
this portiondeals with agriculturalrewards and punishments,
which do not fall in the domain of those punishments with
- which wes re concerned, the idea is still ever present.
Still further in the book, in chepter 28,verses 15 to 68,
we encounter the "warnings of the awful power of God and
the devastating effects for transgressing His code, Again, |
this section differs from the thems of this paper some=
what, in that the curses enumerated refer to the nation
‘ and not the individuasl, But the idea bshind the punish-

ment is what is important at the moment. Not so much as

to whom it pertains, as that, which shows the presence

and power of retribution. For their transgressions the
nation is warned of being visited by epidemics and plagues
consumption, f ever, and inflamations, blindness and mental

blindness, confusion of the mind., Other than these




physical afflictions there are yet many more forms of
punishment listed,
In Proverbs chapter 1l we have two additional verses
116

which point out the doctrine of retribution. ﬁg ‘.\‘\' J* ér

"the evil men shall not be unpunished™ and the second
q‘ 117 .
verse, P&: Y AR D33 ’l'p_ "behold, the rightecus ‘

shall be roquittod in the esrth", The commentary which ap-

pears with these verses explains in regard to the first,
"A cardinal t eaching of the book of Proverbs is that
'Retribution overtakes the wicked!'™, and to the second,

"Even the righteous man 1s not perfect and the faults of

which he 18 guilty are judged by God snd punished."
There are many other indications thet retribution ém
be counted on as being a certainty. In the story in Gen=-

118
esis where Abimelech takes Sarah into his house, he

explains his actions by saying that he thought Sarah was
Abrgham's sister, God then answers [} f <
DA 'Y)Jf "therefore I suffered thee not to touch

her"”, but the implication is very clesr, thst had he touched
her, he surely would have suffered for his act,

In the book of Psalms, there are also a number of
verses w ich would 1lead one to theorize that one could
certainly expect to be repaid for one's behavior. As soon

as one begins to read the opening verses of the Psalms one

resds the following words, Pi)‘33 }?')3 'a ¥3) D
32kn PG ,?‘)31




For the Lord regardeth the way of the righteous
But the way of the wicked shall perish,

In the Soncino edition of Scripture the comment to this verse,

is very explicit,

A fundamental teaching of the Bible is that ul-
timately the good are justified and the wicked
receive their due retribution. It is endorsed

by a modern historian in the verdict: 'One lesson
and only one history may be sald to repeat with
distinctness: thet the world is built somehow

on moral foundations: that in the long run it

is well with the good: 4in the long run it is

111 with the wicked', (Froude)

This, of course, remains the belief of all who have
beheld some form of punishment come upon those who have
lived u righteocusly throughout their lives, History has _
very often dealt harsh blows to those who, by their lctiﬂ;ﬂ,

have been guilty of stirring up hurt, hatred and violence,
Perhaps this has not always been the case, but the assurance
is given that this must be the ultimate end, Does not the
Psalmist say {:‘J /3'3 A7 N> PGy pIdR
373 3Y__PINed) ,LF:@
When the wicked spring up as the grass

And the workers of iniquity do flourish
It 18 thet they may be destroyed forever,l120

This is ® mething which we are almost forced to ac=-
cept, for how else can we hold the belief in the just God?
This theme of God being just and intolerant towards injus-
tice appears also in the seventh chapter of the book of

Psglms, Here in verses 7 to 11 we hesr the echoes of
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"Will the ruler of all the world act unjustly?" Psalm 9l
is but one more psalm which spesks of this quality cn? Go\d‘.
We must recognize righteousness to be an essential quality
of the Divine nsture, and this would therefore make it im-
possible for the penal activities of God to be overlooked.
In the Divine scheme of things where justice is of the es-
sence, there must be a place for the accounting of all man's
sctions, In snother of the books of the Bible, in the Son-

cino edition, the author comments upon the phrase

Dipy Ef ;Y B "every plague and every sick-
121
ness" in this manner, "Each individual, whstever his

affliction, will recognigze that it is sent by God for some
misdeed committed by him.,"

This very idea, though it is not drummed at consistent-

ly, does make itself felt time and time agsin. Certainly
it appears sufficiently frequent to leave one with the sense
of Divine retribution fimly entrenched. No where does it

122
appear more clearly stated than in the tractate Sanhedrin

where we read the following statement l;;‘)r RV ¥} p 72 Pk
etk won oF Py pr W afr %

"If thou wilt hearken to the voice of the Lord thy God; If

thou wilt hearken I will not bring it upon you, but if thou
wilt not, I will bring it upon you."™ The "it" of the quo-
tation i1s spoken of, in a previous statement, as being the

illness which were visitied upon Egypt. Clearly the meaning
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is the one which we have come to realize is the belief of
the rabbis, Good will be rewarded with god, while evil
will bring in 1its wake evil,
This then can be accepted as the final say of the sages,
Man does not live in a vacuum and he is not free to do as he

pleases without due consideration for his fellow man, If

e

he does choose to act in such a way that he jurts hu.rnnw
man or goes contrary to the ways ot God then surely he can
expect to be punished for his activity. But lest we accept
this theory with no reservations, we must first look into

one other area, of rabbinic teachings.

The following passage is found in the tractate Berachot,

E_im TMIJ'G PIA I PR [RoN 39 AR [V 3
) _[373 009p)  dMUL  peWNA €20d' 4
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Ravs said, other ssy it was Rabbi Chisda, if =
person beholds suffering come upon him, he should
examine his canduct, If he examined his conduct
and found nothing let him attribute it (the suff-
ering) to the neglect of studying Torah, for it
says Fortunate is the man whom Dog reproveth,
teach me from Thy Torah., If he attributed it

to the lack of study of Torah, but could find

no fault, let him be certain that these psins
are the expreasions of the love of God, for
says, the Lord afflicts those whom He loves,.

At the same location in this tractate we have
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the same thought expressed in the following conversation,

S9N /R ‘fge 33})2 I: 2IMo 22 sk [P M4
‘3_&3 'Jl 280 € FJQ

"If the Holy One, Blessed Be He, is pleased with a man, he
crushes him with painful suffering.”
This doctrine of "affliction of love™ is not grasped
.

very readily. The sages of course never accepted suffering

as such, They were always prone to interpret suffering as

God's expression of displeasure, and a call to repentance.
Suffering was an indicstion that man had sinned and this
was God!s way to point out the need to return to the proper
path. Though one could also express the bel ief, that since
God visits the liek,lz it hardly seems plausible that God
would visit the sinner. So perhaps there may be some cre-
dence to the belief in "Yesurin shel Ahavah". Yet it is
strange, unless one can draw & parallel between this and
a "love tap". Perhaps a little loving tap as an e xpression
of "fatherly love"™ is more readily acceptable than what the
term DAIDA € e’ would connote,

God does not i{:llh his people to be subject to any

illness, or so we would be led to believe from a passage in
Ginzberg's Lagmd-.126 Here we read of a reason for the
forty years wandering in the desert. We are told that God
hesitated to give His Torah to a nation of lame, blind, and
sick people, So during the period between the exodus and the

receiving of the Torah the blind regained their sight, the
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lame became whole and the sick became healthy. A people
healthy in both hody and mind was what God desired, just
as would sny loving parent.
That God loves his people to be healthy is also indi-
cated by a passage in the tractate Megillah, ’:')'Qn’ﬂ Me
Pg ... 'af:np K> paf 125k 10 Do
aw@) pol wie Shiy p DN P gl'm Ploks Zmgt
"The Holy One Blessed Be He does not afflict Israel unless

he has crested first a remedy for the ill. But not so with

the heathens, for them, he first afflic and then creates
the cure.” Perhaps then the " ! " do fall

into such a cetegory, and when they are imposed upon one of

His own children, it is with the lnowledge that this is but
temporary and the cure has already been decreed.

Perhaps this then is note upon which this paper should
be concluded. When man is chastised, 1t is only for his
own good, and he can rest assured that that the cure for his
malady is surely in the hands of God. In our limited men-
tel cespacity we cannot always grasp the deeper meanings of
1ife nor are we aware of the reasons for all that comes upon

us but in the scheme of things there must be reason for all,
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