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Introduction.




In the thirteenth century, B. C. Z,, a group of peorple
left Egypt and journeyed through the wilderness to Cansan.
Thie peorle wes one group of what Egggge eventually/gggaggrael-
ite nation. The story of ite exodus from Zgypt, the incidents
that occurred in the wilderness, and the settling of that people
in the land of Canaan, has been recorded at great length in
the Bible. In addition, other Biblicel writers have, from time
to time, mentioned that event and mede use of it in varying weys.

The purvose of thie peper, in the light of the obvious
imvortance which the Zxodus acsumed, ie two-fold. First, it will
concern itself with the actual traditione of the event itself, ae
recorded by the J, E, and P writere approxiuutely four, five,
and eight centuriee, respectively, after tae ¢vent took rlsce.
It will coneider the problem of juest why the Exodue w&e import-
ant, and whet use weae made of that event by each writer in Lkie
own generation. In setting about the accomplishment >f this
tegk, we have defined the "Exodue" se that period of Isrselit-
ish hietory which began with the chnice of lloses ae the man to
lead Isrsel out of Egypt, smd endi:; with the advent of that
reople to the borders of Moab. Second, it will sttempt to die-
cover in what light the event wae held by other Biblicsl writers
who made mention of it. Here, too, we shtll endeevor to dis-
cover what prurvose the Exodus served in the writings of these
men, and to what end they utilized it.

One acditional note of explanation ies neceesary. 4although

interest in the Exodus did not cease with the closing of the



--2--

Canon, the escope of thie peper is limited to the Bible alone.

To be eure, the Apocrypha, the {ishna, and the Talmud &are re-
plete with further references to the event. The entire Haggade
developed in commnection with it. Nevertheless, we ekell coniine
ourselves to a treatment of the subject by &an exeminetion of
those referencee to the Exodus found in that pert of the Bitle

which heas come to be known &8 the 0ld Testament.



Part I.

The Traditions of the Exodus According to J, E, and P.
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Chapter I.

The "Choice" of Ierael in Egypt

The story of the Exodue begins, in sll three accounts,
with the story of God'e remembering Eis people in Zgypt, and the
decision to free them from their bondage in that land. The sel-
ection of Moses as leader and of Aaron as srokesman is salso ac-
compliched in these chapterse. Chapters 3, 4, and 51 contain
the J and E accounts, while the P tradition ie to be found in
6+2-7.7. The story for all three historianse is subetantielly
the same. God s peare to Moeses from the midet of the burring
bugh and declaree Hie intention to fulrill Eis promise to the
Patriarchs by saving Isrsel from Egyrtian bondage and by bringing
the people to Cansan. Moses mentione his insbility to epesk
clearly, and asron is appointed to help him. Certsin esigns &re
given Moses by Jahveh that he may impress Pharsoh with the pow-
er of the God of Ieramel. Together, iloses &nd Aaron confront
Pharaoh, requesting the release of the Iecrselites, and are re-
fueed.

The details of the story, howvever, vary somewhat. accord-
ing to J, Jahveh telle loses in Midian to return to Egypt.
idoses does £0, teking his wife and eon with him (4.19,20e). On
the way, two evente take vlace; first, the frapgmentery account
of the circumcicsion of their son by Zipporeh, the wife of Mosee-~
a gtory which is not to be found in the E account, and second,

2
the incident of the bdurning bush. It ie here that Jahveh an-

1. The J account is contained in 4.,19,20a,24-26; 3.2-48, 5,7,87%,
16-20%; 4.1-14a4,29* 3@D,51e; 5.18%,3,5-6.1. The E account ie
contained in 3.1,4b,6,9-15,21F; 4.17£,20b,27-30a%,31b; 5.1,2,4.
2. Chaptere 3 and 4. See note 1 for verses badlonging to J.
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nounces His remembering "My people that are in Zgypt" and de-
claree His intention of freeing them and bringing them to &
"lend flowing with milk and honey" (3. 7,8%). The method, ac-
cording to J, shall be that Moges iB to request permicssion from
Pharaoh for the Israelites to go three days' Journey into the
wilderness to sacrifice to Him. Thut Pharaoh will refuse is a
foregone conclusion, &nd God will, therefore, bring the plagues
upon the land of Zgypt (3. 19,20). Mosee then voices two ob-
jections. First, he fears that the people will not believe that
Jahveh really arpeared to him. To diepel any doubte of tkie
sort, Jahveh cshows him three signs to demonstrate the truth of
his words to the people (4. 1-9). Hie second doubt involves his
defective sreech, and Aaron ie chosen (by implicetion in thie sc-
count) as his mouthpiece (4. 10-14a). Moses and aaron a&presr be=-
fore Pharaoh and demand the relecse of the reople. Insteed, how-
ever, their work ig made more difficult. &g & result, the Is-
raelitee murmur against oses and Aaron, and Jahveh promiees to
deliver them with a strong hand.3

According to the & account, it was while he was tending his
father-in-law's flock that God called to Moees out of the bush.
The event tekes place at Horeb, thus aesociating thie first ap-
pearance of the deity with the place at which the covenunt ie
made lster (3. 1,4b). Thie association is not to be found in J.
The Deity introduces Himself to Moces a8 the God of the Pat-

rierchs, and when Mosee asks by what neme He ie called, he is

3. Chapters 5 and 6. See note 1 for verses belonging to J.
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snswered by the enigmatic worde " » 2K €k F'3le v geter
which E, as well as J, calle the Yeity by the name Jahveh

(3. 13-15)+ 8ince 'Jahveh" has slwaye been the name by wiich

J called the God of Isrsel, thie story is naturally miseing in
hie account. Neither does & contain the account of a ruse cal-
culated to free the veople, &8 we found in J (3. 19,20). In-
stead, there ie the statement that the veople shall not go up
empty, and instructions ere given whereby the women asre to eroil
the Egyptians by "borrowing” their precioue jewels (3. 21f).
Moseeg, upon hie return, meete Aaron in tke wilderness, and to-
gether they confront the people. The Ierselites resdily believe
Moses' story &s recounted by Asron (4. 27-308,31b). A48 in the

J account, here too, Pharaoh refusee to let tkte people go, but
there is no mention of the additional work thst we found added
to the burden of the Isrselites in J (5. 1%,2,4).

P's story slmoet completely parsllele those of J and E. P
accepts the disclosure of the name Jahveh &t this time, agreeing
with E in thie respect (6. 3). Although hie account ie briefer
than either of the other two, P omits none of the ecsesential de-
taile: the promise to bring out the people (6. 6), to give them
Cansasn (6. 8), the refusal of the veople to believe Moees (6. 9),
the objection raiced by Mosee with regerd to his eperch defect
(6. 12), the choice of Aaron se "prophet", that ie, spokesmsn
(7. 1f), the refusal by Pharaoh to let the people go (7. 3ff).
There asre, howewvar, several differences. First, the P writer
ie most emphatic in hie statement that the God of Abraham, Ieaac,

and Jacob made & promnise to them, and that the event which is te
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take place; namely the Zxodus, ie proof that He remembers that
promise(6. 4,7). Second, v. 7 is reminiscent of the later ref-
erences to the Exodus in which the might and power of Jahveh sare
emphasized by recalling the Exodus atory.4 Third, when Moses
objects to his choice &8s leader because of his speech defect,

it is with regard to Pharaoh's undercstunding him about which he
is concerned (6. 12). In the J account, his concern seems to be
with regard to the Children of lersel. =nd fourthk, &s & cor-
allery to the preceeding point, aaron ie chosen &g svokesmsn
just before Moses addresesee FPharaoh, and not in the wilderuess
a8 J informe us. It is slso interesting to note the place of
prominence given to Aaron in the P account. Thie is to be ex-
vected, since the office of the priesthood ie traced beck to
him, and the more important his connection with the Exodus story
--which we shall see to be of inestimeble value as & source for

tradition-~-the more importent will be thet office.

4. See below, Psalme, pp.56 ff. . Also Deuteronomy, pp.68. .
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Chapter 1I.

The Flarues

after the preliminary remarke which ve have just consid-
ered, all three of the etrande vrich echolare heve ceparated
proceed immediately to a narration of tke marveloug acte of
Jahveh which sre to result in Pharaoh'e letting the peorle go.
Contrary to povuler belief--se exrreceed in *he Fappzda Service
for the Pesach festival, for examrle--ten plagues were vicited
upon the Zgyrtians in uone of the three scesunte. One, tke J,
enumeratee a& many a8 geven, but each "f the remasinng two have
fewer.

The J document, which wae vritten somewhat earlier than E
b <]
and much before P, 1liste the plaspues in greater detail. AC~

cording to this sccount, they number seven, and are, in the or-
7 8 <
der of their mention: the rivers ints blood, froge, flies,
1u 11 <
murrain, hail, locusts, end the eleying of the Zirct-born
12 .
s80n. Accoriing to 2, the plugues vere Hnly five in number:
14 18 lo
the riverg into blood, hail, locuste, darknece descending
17

upon the land, and ome more vlapgue which God vromisee to bring
186

to pase, but vhich ie never again mentioned by the narrator.

o. Below yp. 32.

6. Anslyseis a-cording to Steuernspel: ZEinleitung. p. 186f.
7. 7. 17°%, 18, 21a,247.

8. 7. 26-29; 8. 4-11mA.

Y. B. 16-28

10. 9. 1-7

11. 9. 13-21,83b,24,:5b-30,33f.

12, 10, 1-11,13b,148B-1Y.

13. 11. 4-8

14. 7. 176%,20%, 23,

15, 9, £2,&38,208,358. -



The Prieetly sccount mentione but five: the rivers' becoming
19 €0 o 4 4

bl ood, froge, boils, iice. and the gleying »f the firet-
born eon >f every Eggntian.na

Thus, we find that "nly sne risgpue braught uron REgypt is
conmon to all three of the narra‘ors; namely, the turning of
the rivers ints blood. One sther, the slaying of the first-
born esn of every Zgyptian ie mentisned by both J and F, while
the fifth prlague eupggested in 3, but uever mentioned exvlicitly,
might conceivubly have bteen thie sne. Thie hypothesis is given
credence by the Tuct that in each inetance in wvhich the actual
occurreuce ir mentioned- -that ie, in J aud P--it comee e tlhe
last plugue and the sne vhich finally reeults in Fharsoh's let-
ting the people go. Hach ie folloved ty the exodue of the peodple
from Egypt. The versee in J which continue thuat nuarrative
etate (the vorde teing thosce of Pharaoh): "Rise up, get ynu
forth from among my people, both ye und the Children >f Iersel;
and go, serve the lord, sg ye have ruid. Take both your flocks
and your herde, a8 ye heve #aid, snd be sone; and blees me aleo”
(1. 31ab,b,32). The P narrutive continuee in eimidar vein safter
thie plugue: "And the Children of Israel journeyed from Humesee
ts Suceoth, shamt eix hundred ths>usand men >n foot, begides
children” (1&. 37). Similarly, the continuatéon of %, after the

aceount 2f thig fifth nlague ie: "and the Zgyppiune were urgent

16. 10. 1%,13a,14s84,80.

17. 10. 21-23,L7.

16. 11- 1“3

19. 7. 19,:80a%,21b, 28,

;-b. 8- 1"'5.11‘0

;-10 6. 1:—"'15.

ML. 90 8-11.:

SO  Live 1.3-14.17..;-8. (in mrt)
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upon the people to eend them osut oL the land in huete, for they

said, 'we are all dead men'" (12. 33).

The implication 5f the remark put into the mouthe of the
Zgyptiane would aleo substsntiate the belief that thie lest
plague wue the pame as the last in each of the other tvo cacee.
The feur that all the Egyptiuns might te destined for death could
snly be inepired by the fact that eome part of them haéd slresady
met that fate.

Three plaguese are repested by two of the narrators, thosge of
hail and locuste bty J and Z; and that of the froge by J snd F.
The kail ie the second rlarue to be vigited uvon the Egypticne
according to E, but the gixth according t» J. The E account ie
here, us alvaye, more eimrly stated than that of J. Jshveh
speake to Mosee and hids him "stretch forth thy hand toward heav-
en that there may be hail upsn a1l thke land of Rgyrt...” (9. &L).
In J, losee is ina}ructed to warn Pharaoh »f the event before
he brings it ubauth4 (9. 13ff). Iun J, the story reouiree slout .
tvwenty versesg, due to the greater detzil in viieh it ie uarrated.“s

In B, the vodle uffair, inclyding the refusal to ullow the

~o
reople to depart, reouiree but one Jull wnd three hwuld verece.

This sume diversity in tke two mceerunts is just se nosticeatble in
the cecvond plugue mentioned by toth of them; numely, the lorustis.
dere, again, 2'e is the more fragmentery account.

It kne alreuady been intimated thet ther- ie a greater etress

4, The gence of justice indicuted ty the rrocedure »f J in thie
instsnce ie to be remarked throughout kis scerunt of the rlupues,
and manifests itcelf in gencrsl in his materiale.

8. v. note 11.

“e V. note 156.
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upon detail in the J acesunt. It ie ulso to be noted that the
descriptione contained therein msre usunlly more extravagantly
phrucsed than thoee of the Z writer. Thus, for example, in the
plugue of hail, J fells us: "Beh»nld tomorrow ahsut thie time

I will cause it t5 rain a very grievoug hnil, the l1ike of wkich
hae not occurred in Zgypt from the duy of ite being founded un-
*il the present.” (Y. 18) =, while stuting that the h.il

gnull emite every Epyptian, und all the beuste of tre field,
omits the c2lorful deccription just noted in J. It ie sleo in-
teresting to note thut J mentione the fuet that there wuie no =
hail in the land of Goshen (Y. L6) where the leraelites lived.kv
2, "n the other hund, omits eny mention of this adcitdonel
miracle.

Again, witk regard to the vlusue of locusts, these differ-
enceg are to he nated. PFiret, that coucerning the varniug to
Fharuoh of what ig to5 c¢ome--found only in J; and eecnd, the
difference iun the lunguage. with reierd to thie rlapue, uleo,
J's ie the more detuiled account. = gtutes nuite simrly that
the locuets vill come up upon Egypt und consume every green
thing left by the hail (10. 18b, l48A4)., J, »n tre sther hand,
says: "They ehnll cover *he fuce of the earth thsat “ne cannst
see the earth...and they ehrll Till thy houses, uand the hjuser
of ull thy servunteg, snd the houres of all the Egyrtiang”

(10, 7). And spuin the stutement occure that €0 grest & mis-

fortune hae not occurred in ull the history »f Zgypt (1lu. o).

7. Here i8 anotivr indication of trhe differing traditbune wrich
formed 1 he tusis of the J and E accounte. Only J kunows the tred-
ition that Isreel dwvelt in Goehen vhile in Zgypt. A4All of the
vergeg in the Pentuteuch contuining t.le information sre J'e.

(Gn. 45-10: 400;-4; 57« 4.6.2?&: LX. 8022:913
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The rlague of the froge gives us an opportunity to compure
the methode of J and P, If, however, we ignore the fact thst
the unnsmed fi fth plague of Z is probebly thet of the slaying
of the firet-born, then only J and F enumeruate thie osne aleos,
and it, too, may be utilized for wr purpote. Here, too, we
find pointe of difference between the tvo acecounte. J again
utilizes the forumula of the warning sreech t>s Phauraoh before
the plague ie Lrought to pass (7. &7), while P doee not. In
addition, J'e acerunt is more detuiled than that of P. With
recard to the slaying of the firet-horn gon, P utilizes the
tradition s the baeis for the historicity of the Pepach feeti-
val (12. 3-14), while J ignores this poseihility. A much lat-
er J writer, however, in 12. 21-83, L7b, doee mention tke cer-
emony of slaying the lumb and merking the doosr-posts of the
Isreelite hmes with ite blood. TYThie lumb is even given the
name "Fassover lamb" (1i. L1), but uo refereuce ie mude to s
festival of thut name. lior is the ceremony used by the origi-
nal J writer us the hietoricul reuson for the keeping of such
a festivul as it ie in the Pricetly sceount. Further, it ie
generully usgreed tnut all thece referenceeg to the Fuesover ua"
& historical feetival commemorat iug the axodus ure very late.he

These five plugues are the "nly ones of tre ten that sre
mentioned by more thun one eosurce. Of tie remaining five, two
are tn be found ouly in the tradition recorded by J-~the rlugues

of flies und murrain; twos in thut recnrded by F--those »f boile

8. Morgenstern: "Twoe Ancient lerselite agricul turul Festi-
vals”"., Heprint from J.Q.R. Vol. VITI, No. 1. P« 39, note 4.
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and lice; and one in thet of Z--darknese osver &ll the lund.

0f the c¢onclueione vhich may be crewn from the foregoing
analyeis of the plapue nerrstives, the :Zirst coucerne the
lunguage used., J is verbnee, wore vivid in hie descriptions,
more detuiled in his acecount, end seemingly, more rroue 1o ex-
aggerate. He liete taree pluaguee evideutly unknown to the trad-
ition which eerved ue the edsurce ior =&, while omitting -ne. FHe
mentione soshen as the pluace where L1l the Ierselites vho were
in Zgypt lived, while < evidently is unaware of such a *rudition.
Z's account, on the osther hand, ie mdore moderste, his descrip-
tione leee avrarent overstutements, aund hie narration rizrle.
There ie no reason to sgsume, there¢ fore, thut J und = had at
hand the esame tradition. Obviouely, they hoth describe the same
event; the rarsallel of treir gtories hue lone been otvinue.
There sre suf“icient and freaunent ensugh differances, however,
to enstle ug 1o reach the coanelusion thet the truditione 5f the
Zxodug in the lorthern und Southern kingdome did vury, thut J
and < were scousinted vith two different truditioue demcriting
the came eveut.

With regsrd to> P, there ie some evidence thut he rnew the
J tradition. This i Lorne nut by & cowumpar ieon 7 the two ac-
counts of the first vlafue--tiet of the rivere' turning t»o P
blood. Here, hnie lamguage ie almoet 1ldentical vith that of J.‘"
Tne differences that do wprear are caueed Ly the fuet that in
thie instance, P actuully enlurges upon the J trudition. Ve

must not lose eight > the fuct, hw: ver, thut F ig in vroseeession

£9. Cf. 7. 17f (J) with 7. 19£F (P),



of a tradition which includes new plegues-thoBe of voile and
lice~--to the vlagues recorded by J and Z, which might well in-
jicate thet even in the Xxile, a differing tradition existed.
P's story sleo differs from the J and £ sccounte in sno*her
detail. ¥For him, the rlarnee are miracleg which the mzgiciane
9T Pharash alen attemnt to sccomrlish, sometimee encceeding

and sometimes failing. Yhe Pebrew word used by P ie 23/~ or ~lle,
J and £, on the other hand, use $9YV -.g "smiting" of the Tord.
The concept involved is ust guite tkhe same. 4“he J and = writ-
ers congjder the nlapues us a means of nunishmeunt by whick Jsh-
veh ie accomplishing Hie vruryoee of freecing the Ieruelites.

F seeme to huve eomething different in wind. YThe plaguee are
more than the means 5f setting free Juhveh's peosple. ushey are
wondere and mirsaclee which attest to the prestnese und power of
Jahveh. <+this is an idea which, &g we sghull see, wae given much
rrominence by the later #sxilic &nd rost-sxilic writere vhen they
cume to mention the sxodde from Egypt.

One m~re differsnce between the sccount 9 F and thoge of
Jand 2 is to> le noted; nsmely, the etatus >f Laron in this
eventful period of Ismel'e early history. according to P, «aran
is seemingly eocusl in importance to lMoeee. We eghall see thet
thie ie the only one of the three sccounte that includes :?:23—
erivtion of the burial of Aaron.®¥ And here, ton, in the narra-
tion of each of the rlspues, F usee the formula: "and the Iord

sald unto Moees: 'Say unto Aaron'"™ {7.19; 6.1, 1&; 12.17).

-

Below 7p. &4.
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Thie preciee Tormula doee nost osccur in F'e account of the rlague

of boils, the etutement here being: "and the Lord esid unto

iloces and Asron." In neither the J nor the & documents do we

find a parallel to thie poeition wkich ie sccorded aaron by T.

Z mentione nim uot &Y all in the ylepue narrutives. In J, he x
ig accorded gomewhat greater rvrominence. HKere, ve tind that
Tharaoh freauently calle for both llosee and asron to sek thet ¥
the plague 5f the moment cesege. Examples of thig rrocedure are

ts> he found in 8.4 (the plasue of froge) and 6.L1 ( the plague

of fliee). Zven eo, however, it ie only lloses vho sctuully
entreats Jahveh that the rlarue may derart (6.8b, L5, et ul).

The reason for the P writer's intereet in aaron ie shvious.
Intereeted in the rristhonod, he vanteg %o trace thut ingiitution
back to the very beinning o»f Terasel's history, thue riving to

it a rreetice and sauthority. And €ince that inetitution hed

ite incertion in asron, tte greater role thut individual rlayed

in the Zxodug, the greuter importunce he would have in the eyce

of the contemporariee »f F. Thue, if he could be demdnstrsted

to have had eogual stutus with Morve in thut greut deliverunce

of the Israelitee from Zgyprt, the rrestige and autk rity of tre

institution »f the priesthood wbuld incresee accordinugly.
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Chapter III.

The Fursuit.

The popular conception of that which happened &t the Ked
Sea is that God saved the Ieraelites from the Egyptians by sep-
arating the waters so that the former might eroee on dry lend,
but causing them to flow beck again, thus drowning the pursuing
Egyrtians. Strangely enough, however, but one of the three re-
corded traditions tells such a tale, that being P. Of the re-
maining two, J attributes the failure of the Egyptiene to over-
tuke the Israelites to an entirely different cause. And ‘he =
account is a fragmentary one. According to it, Moses raises
his staff (14. 16sA)--an action which we would expect to be fol-
lowed by some such aet as that contained in J or P. But the
descrirtion of what actuelly did follow that sct hae evidently
been leogt--or .perhape purpocely omitted when J and E were com-
bined. Scholers disagree concerning the rlacement of the vereces
containing the etory of the purcuit. None of them is sble to
separate three connected egtories. Carpenter end Harford-Bat-
tergby aseign veree 5 of chapter 14 to J, and verse 7 of thet h
chapter to E.SI Steuernagel sassigns 14. 5-7 to both J &nd E.ac
Both of them, however, agree in their assigning of the verses

following, although the result is not all that might be desired.

21, Carpenter and Harford-Basttersby: The Composition of the Eexa-
teuch. Do 516.
3Z. Steuernagel: Einleitung in das Alte Testement. p.187f.
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Using Steuernzgel ae & bueis, there ie provided an otherwiee
lacking introduction to the E narraztive, slthough & fitting con-
clusion is etill wanting. We proceed, then, on that baeis.

J's account is the more detailed and the more lucid one.
After the introductory remarke, he deecribes the people &8s com-
plaining. Here, the exact words of the murmurings are guoted.
(14. 11f) 1In sddition, J with hie characteristic diesarproval
of anthropomorphisma.35 makee uge »f the piller of ecloud as
that which came between the two camps (14. 19b,20a). According
to 14. 23f Jahveh discomfits (from the root .~ 3 ) the Egypt-
iens by making the wheels of their chariote stick in the soft
ground until they asre pulled off, and the chariote drive heavily.
Thus were the Egyptiuns frightened and impelled to flee. But
the watere returned to their normsl state in the morning, flood-
ing back upon the shore, and the Zgyptians were caught (14. 27%,30).
According to E, Fharsoh regrets his having sllowed the “hildren
of lerael to go (14. 5). He prepares hie chariots and pureues
after them, Jjust &8s J recounted. In tuie narrstive, too, the
Israelites cry out to Jahveh who tells them that instead of thue
btemoaning their fate, ;et Moses 1ift up hie rod over the cea snd
divide it (14. 15a8E,168A). Zxcept for a terse statement that
the Angel of the Lord removed from before to behind the Iersel-
ites, and etood between them and the hoste of Pharsoh (14. 19a,20b),
E ende his etory here, leaving much to the imasginstion of the

reasder.

22« Bible 6 class notes.



P tells a far different story. According to his account,
the watere were divided and stood =& & wall on either side of
the Isreselites as they croesed on foot upon the dry lend (14.21f).
The Egyrtian horde, puresuing, rode after them. Jshveh, then,
commande lMoees to stretch forth his rod & second time, thus caue-
ing the waters to return. He carries out the divine command,
and the Egyptiane are drowned to the lust men (1l4. 26,2784,268).

Qur inveetigetion of the verees dealing vith the pursuit
bring us to & conclusion similar to thut arrived at after a8 per-
usal of those relsting to the plagues. J is once more the most
detailed account, even including the sctual stetement of the Is-
raelites when they complain about the situation in which tkey
find themeelves. Again E presents & fragmentary story, offering
but the mereet suggestion of the miracle contsined in either J
or P. And again P adds to J, thie time in even more striking
fashion than when recording the story of the plagues. It would
seem, therefore, that P is prone to accept the more vivid and more
miraculous tradition recorded by J, even embelliching it, while
rejecting the more eimple tradition of 2. Thie ie but natursl.
When the P narrative wse written, the Zxodus huad tsken place
some eight centuries before. It ie probable that P had no dis-
tinct tradition of the event ac did J and E, and since the more
colorful account wae the more & pealing, and the more valusble
for hieg purpose of imprecsing hig readere with the greatuess of
Jahveh, it is to be expected that he would choose J'e document in
preference to thut of E.
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Chapter IV.

The Narratives of the Wilderness Period

After the Children of Iersel had crossed the Red Sea,
leaving the Egyptisne behind, they begin their tortuous journey
to the Promised Lend., By what route they travelled and what
harpened to them on the way is the gut ject of the next narrs-
tivee of the Exodus. Agein, the three etrsnds are noticesble.
In considering this materisl, however, we find no esuch arpparent
parallels as were 80 easily discernible thus far. There sre a
few stories that are repeasted by each--the theophany &t Sinei,
the sending sut of the epies--but for the most vart it will be
necessary to trace the itinerary, and the incidents sttendant
upon it separately for each of the three accounts.

A. According to J.

The J document utilizes a " pillar of cloud to leed the
reople by day and a piller of fire to give them light st night
(13. 21), instesd of the "Angel of the Lord"™ of E (14. 19%e).
After lezaving the Red Sea, the Children of Iersel msrch three
daye' journey into the wilderness of Shur, arriving at Morsh
(16, 22f). Moees, at the command of Jahveh ceste & tree into
the water which wae too bitter for the reople to drink, rendering
it eweet and palatable (15. 25a). The next cry of the people ig
for food, and the mannah is miraculouely given by God.s‘ Ageiu

diesatiefaction creeps into the camp over the leck of water,

34, J'8 account of the giving of the mannsh ie contained in
BEx. 16. 4%,613b-168,19,20,210.
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and again the people grow rebellious (17. 1bE,2%). Jahveh com=-
mande Moses to strike the rock with hie rod, and water comes
forth (17. 6). The place is called Haasahss and Karihah?ﬁ Here,
one of the cardinel beliefs of J ie revealed--the abeolute

truet in the ability and favor of Juhveh, and the utter folly

of believing otherwise: "And he called the name of the rlace
Messah and Meribah...becsuse they tempted the Lord, saying, 'le
Jahveh among us or not%®'" (17. 7).

The next event, sccording to J, is the theophany &t Sinai,
at which place lMosee' fether-in-lew vigite him (Num. 10. 29-32).
The Jjourney begun once sgein, we find a continustion of the com~
plaints of the people, this time over the msnna of which they
have tired (Num. 11. 6). Jehveh rromises not only mest, but
enough meat to last a month and "until it come out of your nos-
trils" (Num. 11. 20). Here, sgsin, the pen of J makes his point
thet nothing ie too wonderful for the Lord to accomplish. When
Mosee ouestione the poseibility of such & sunply being given,
Jahveh answers him tersely: "Is the Lord's hand waxed short?"
(Num. 11, 23). From this plzace, the people journey to Hazeroth,
and then to the wilderness of Paran (Num. 1Z. 16).

From here, sries are csent into the land of Canasn, going
into the south of th:t land until they come to Hebron. They
agree that the land flowe with milﬁxand noney, but also state
that there sre giants in the land (Num. 13. 22Z). Their report

is more complete than we shall find thet of E to be in that they

35. 1. e. "Trying".
36. 1. . "Strife".
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describe the nations that inhabit the land, and approximately
their place of residence (Num., 13. 29), The people are die-
courasged at the report, and want to return to Egypt (Num. 14. 3).
Jahveh then decreee that the present generation shall die in

the wilderness (Num. 14, 32). The conclusion »of the J account
of the wildernese period ie the defeat of the Canamanites who
dwelt in the South, and the taking of their cities by the Ie-
raelites (Num. 21. 1-3).

B. According to =.

E tells tke following story. After the people leave the
Red Sea, they are attacked by the Amslekites in Rephidim (Ex. 17.8).
A victory is won when Aaron and Hur support ldoses' outstretched
arms (BEx. 17. 10-13). From Rephidim, they Jjourney to Sinai where
the well-known theophany takee place. What harpened there, ac-
cording to J, B, and P shsll be discussed in another chapter.
While at‘the Wount, Moses receives & vieit from his father-in-
law (Ex.%la,2a.3-27). Both the J and E documents of the Lxo- -
dus include, as we have seen, the nerretive of the fsather-in-
law of Moses, & Xidisnite, coming to visit Koees in tke wilder=-
ness. Eis name, according to J, ie Jethro; E calls him Hobab.
There cen be no doubt, however, of 8 eimil.r tradition being in
the posseseion of both writers. The vestige which remains in J
serves no purpose. It is mentioned merely &s sn event which oc-
curred during the wilderness wenderinge. For E, on the other
hand, it has & definite aim. According to that writer, Fobseb
ghared in trhe communion meal with iloses, Laron, and the elders,

and whowed lMoses how to organize the administration of justice.
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According to Bewer, "thie is one of the most important treditione
of E, and especially noteworthy im thet it showed that judicisal
orgenization in Israel went back ultimately to Jethro, the Mid-
ienite priest, and not to Hoaes“.sv

From Sinai, with the ark before them, the peoprle travel a
three days' journey (Num. 10. 33). At Taberah, the people rebel
and Jahveh sends a fire which consumes some of them (Num.l1l.1-3).
It ie here that llogses feele the bLurden of lesding the people too
greset or him, and is told to approint seventy eldere to help him
rule (Num. 1l. 14,16,17). The next event of interest, according
to E, is the rebellion of agron and Kiriam agsinet the authority
of Moses (Num. 12. 1-15). There ie no mention of a journey from
Taberah; neither is there any indication that the rebellion took
place there. Evidently, the next cstop ie Eedeeh, in tte wilder-
nese of Paran (Num. 13. 26%), from which point the spies ere sent
irto Palestine (Num. 17bB). After their return from the valley
of Eshcol (Fum 13. 23ff), they are sll agrecd that it ie truly s
land flowing with milk and honey (Num. 13. 27), but advise loses
not to enter becsuse of the size of the inhsbitante, of whom the
sviee report: "¥e were in our own sight se grasshorpers, and so
were we in their eight" (Fum. 13. 33). Only Caledb advises that
an attempt be made to teke immediate possescion of the land.

With regard to the continuation of the I sccount in Num. 14,
difficulty is encountered &s to the allocation of the verses. Ac-
cording to Steuernagel, it ie not possible to determine just what

38 39
does belong to J and what to Z. Gray offers another opinion.

37, Bewer. Owrue cit. p. 77f.
36. Steuernugel. Opus cit. p. 167.
39. Gray. I. C. C. to Nymbergs. p. 15b.
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While admitting that 14, 1-12 may well be a part of the originsl
tradition, he insists that parts of vv. 13-E7 are undoubtedly
late. They demonstrate s marked similarity to Ezak101,40 and
to other late passsges in the Pantatauoh.41 He ie of the opin-
ion, therefore, that the arpeul of Moees to Jahveh in wiich he
seeks to deter Him from His purpose by anpealing to Hie regard
for His repu*stion among the nations for strength and for mercy,
is much later than the rest of the chapter, being &t leset Exilic.
The original tradition, then, would be this: After the die-
couraging newe is brought back by the spies, the people exprees
the desire to elect cartains and return to Egypt (Num. 14. 4).
Jahveh becomes provoked, and declares His intention of runish-
ing the people by permitting no one save Caleb and Joshua of the
precent generstion to reach the Fromised Land (Num. 14. 30).
The originsl decree to destroy the people utterly, contained
in v. 12, Moses' interceseion and the relenting of Jahveh, con-
tained in vv. 13-19, are gll later insertions. Mosee then re-
ports to the people that their sctione have brought upon them &
forty years' wendering in the wilderness--untilZ =11 of them
ghall have died--and the mourning is great (Num. 14. 33,39).
By morning, however, the people ewxidently decide Lhut perchance
they can avert the decree if they change their course of action.
They acknowledge, therefore, their having sinned, and msake reudy
to fight. The battle is waged deerite the warning of Uoees, and

the Jeruelites are defeated (Num. 14. 40-45).

EEx

40, Bz, 32. 9-14,21; 20 sre the verses ouoted by Gray.
4l. 2x. 32, 12; 34, 6ff are the versee quoted by Gray.
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Apparently while etill et EKadesh, three more evente of im-
portance tske rlsce. First, Mirian dies (Num. 20. 1aB,b). Sec-
ond, another rebellion is begun by the people over the laeck of
water (Num. 20. 5). Moses strikes the rock with hie rod "and
water came forth abundantly" (Num. 20. lla,bi). It is also from
this point that messengers are sent to the king of Edom seeking
permission to pass through that land (Num. 20. 14,17). The per-
mission is refused, and Ierzel turns away from Edom (Num. 20.21).
At thie point in the narrstive, an account is inserted by a lat-
er £ writer (Esﬁif an attuck on the neople by fiery serpents,
sent, it would seem, &g divine punishment for & continuation of
endless complainte (Num. 21, 5ff). The people again repent, and
the bites of the serpents are heasled by looking upon & fiery ser-
pent mede by Moses at Jahveh's command and set up upon & role in
the midst of the camp (Num 21. 8f).

Next, we find the Children of Isrsel at the brook of Arnon
which separates Moab from the land of the Amorites (Num. 21.13b).
2l1. 16 tells of a stop at Be'er, where water miraculously wells
up from the ground. &£rom here messengers are sent to Sihon,
the king of the Amorites asking his permiseion to pess through
the land (Num. £1. 23f). Again permission is refused, and a
battle is fought at Juhaz in wihich Iersd is wvictorious, taking
poesession of the entire country of the Amorites (Num 21.23ff),
Now the sccount hurries to ite conclusion, with but brief mention
of rlaces on the way to "the valley thet is in the field of MMoab
by the top of Piegah which looketh down uron the desert (Num. 21.20),

42, Steuernsgel. Opus cit. p. 1886.
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C. According to P.

After leaving Succoth, the Children of Ierasel encamp &t
Etham, which is on the edge of the wilderness (Ex. 13. 20f).
From rere with but brief mention of events which occurred slong
the way, with the exception of the giving of the manna,43
brings the people to 8inai (Ex. 1¢. 1,2a). The P suthor, however,
does utilize the manna story to emphasize, once &gain, hie be-
lief in the importance of the Sabbath in the 1life of the peorle
(Ex., 16. 23-26,29f). The people remain at Sinai for twenty-three
months before journeying to Paran.44 From Paran, the epies &re
sent out, going as far &8 Rehod in the entrance to Hamath (Num.
13, 21). The interest of P in genealogies manifecte itself here
in the enumeration of the men sent from each trite. Only the
report brough® back by Joshus and Caleb is an optimistic one,
end in this sccount, too, the people rebel (Num. 14. 10). Just
a8 they are about to stome tie two, however, the glory of the
Lord anpesred before sll the peorle. Jahveh epesks, telling
the veople that they shall be punished by wandering one yesr in
the wildermness for each day that the spies were in the lznd--
forty vears in all (Num. 14. 26-29, 34f). P mukes no mention of
Jahveh's desire to disinherit His people and destroy them. as
we have geen, the concept involved is & late one, dsting Irom
the time of Ezekiel at its earliest. Whether it wa*ot yet known

to the P writer, we cannot eay.

Num. 20 gives the Friestly sccount of what happened at

43, BEx. 16. 1-3,9-13a,16b-16,218,22-26,29-32,35.
44, Ex. 19. 1; Num. 10. 11.
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Meribah. Because Kosee and asron doubted thut weter would flow
from the rock, as God had said, they are not to bring the people
into the l=nd of Canaan (Yum. 20. 10,11bB,12). Aaron ie the
first to die, being buried on Mt. Hor. P is naturslly more
interesgted in Aaron than either J or E, hence P'e account ie
more lengthy. After the death of Aaron, P brings the Children
of Israel to the bordere of Mosb in a few, deft strokes.

D. The Significance of the Three Accounta.

The wide variasnce in the accounts of J, E, and F concerning
the march of the Israelites from Lgypt to Cenesan would eeem to
bear out the theory of three distinet treditions of the same
event. Esch of the accounte mentione prominently the rebellione-
ness of the people and the difficulty which l{losee hed with them.
For the most part, hovever, the particulsr incidents vary. and
even when they sre the same, there may be cdetected in them & dif-
fering emphesis, depending upon the point with which esch of the
documentes is c-oncerned. Now that the wilderness wanderinss of
the people have been described according to the traditions re=-
corded by each of the documents in just that sequence in which
the incidente occurred in the Bible narrative, it will bte well
to correct any erroneoug impression thet such & procedure may
have given. It is not true that the cvents actuslly took place
in thut order. On the contrary, it is generally conceded by
Biblical echolars that the materisle contained in Ex. 16-18--
thet is, that materisl which involves the wanderinge of the people

from the time they left Egypt until they reached Sinai, reuil,




belong after the Sinai materisls, and find their rightful place
in Numbers. In other worde, the Isruelites went directly to
Sinai from Zgypt. The truth of such & contention ie borne out
by the fact that both J and £ indicate that such ie the purpose

45
of the requeet to leave Zgypt. At any rete, what befell the

people ie not B0 important se the interpretation made of the in-
cidente by the varioue writers. ZSsch secks the sanction of trad-
ition for the religious beliefe which he holde. Therefore, esch
endeavors to link up these beliefe with the very esrliest re-
lationship between the Isrzelites and Jehveh. Hence, we find

in these strries of the wenderinge of the Children of Israel

much which is of eignificance in & cousideration of the pointe

of view of their suthors.

Cnly one etory is contained in ell three sccounte--that of
the sending out of the spies. According to J, the epies proceed
into the country ss far as Hebron (Kum. 13. 22). £ omite any
epecific mention of the perts of Palestine which the eries vis-
ited. FEut F records that they journeyed the whole length of
the land until they came to Hamath (Num. 13. 21), which is later
a purt of the Syrian kingdom.46 Here we find an excellent ex-
ample of F'e inter.st in the land--an intereet not evidenced by
either J or E, It is understandable, however, since the ¥ doc-
ument wae written during the &xile, when the land was no longer
the poscession of lersel, while both J and 2 wrote at a more rrar-

itious moment in Isrselitieh history. another intereest of P is

45, In J. Ex. 3. 19f; in ‘ﬁ. ax, 3. 12,
46. Margolis and Marx. History of the Jewish People. p. 52.




-=26~- ‘r

8 1ist of the men who were sent from each tribe. And this, he
gives &t length (Num. 13; 4-16). All three of the accounts use
thie story of the fear of the peonle to enter the land vs the

cauge for their further wanderinge in the wilderness. As we

have already noted, P does not record the tradition nf Mores'
intercession with Jahveh to persuade Him that he relent from |
His purpose of destroying Israel. This account, as we have seen, i
is also miseing in the originsl J and E d-cuments.
The account of the giving of the manna occurs in both J
and P. For J, it is merecly another menifestation of the great-
ness and goodnees 5f Jahveh. P, however, siezes upon the trad-
ition a8 & means of reminding the people of the importance of
the institution of the Sabbath day. Whereas, according to J,
the manna would rot if left over till morning--apparently every
morning, eince no exception is mentiomed (Ex. 11. 20)--P states
explicitly that it vill not spoil if left over on the Sabbath.
As a matter of fact, Moses instructe the people to gether enough
of the manna on the sixth day to luet through the seventh.
The remaining incident wherecin comparicons cen be made is
thet of the bringing forth of water from the rock, contsined, in
P, in Num. 20, and in J, in #x. 17. The purpoge to which the
story is put by each writer ie interesting. To J, the event
bespesks the pgrext power of Jshveh, and the folly of believing
that this powerful and merciful God would forsake Hie people.
To P, it preesents the opportunity to explsin why Moses &nd
Asron, particulsrly the lstter, were not to bring the Children
of Isrmsel into the Fromised Lasnd. They had disobeyed Jahveh--

although just how, remsine & mystery--and their punichment wes



announced. Immedistely theresfter, saron dies, and P takes
pains to describe the hereditary ststus of the priesthood.

Hie garments are to be stripped o7f and placed upon Elesasar, his
son, who is to succeed him in the office (Num. 20. 22ff).

Other evente which occur upon the journey, while involving
no parallele among the accounts, do offer an insight into the
motives and ideals of the writers. 4&ccording to &, fiery ser-
prentes were sent among the people on their way from ¥Kadesh be-
ceuse of their murmuringe sgeinst Jahveh, and Eis servent, Moses.
Moses interceded for them, and wae inetructed to mske & brazen
serpent which would heal every one who looked at it (Num. 21.
4aB,b-9). This, according to Bewer, is & case of healing by
eympathetic magic. The story has greater significance, however,
for E. With it, & "tried to countersct the worehip of the braz-
en geryent, an ancient idol which had found ite place in the
Temvle at Jerusslem, by reinterpreting its meaning. It wes ruite
0ld, he admitted, for it went back to loees. DBut he only made
it as a eymbol. It wae not divine, nor did it repvrecent a god.
Jahveh used it as 8 meane of hesling those thet had been bitten
by serpente in the wildernees. There wase therefore no res.on
whatever to pay homage to it".4? Another important tesching of
the E writer is the neceseity of abeolute obedience to Jahveh
and His prophet. Again B usee the story of the wildernees wend-
erings to drive home thie point., Dathan and aviram and sll their
families are put to death bectuse they rebel agsinst lloses

(Num. 16). When the people attsck the Amalekites and the Canssan-

47. Bewer. Ovue cit. p. 79.
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itee sgsinet loeee' wishes, they sre horribly defested (Num. 14.
40-45%). KXot only however, doee 2 telieve in an sbeolute oted-
ience to the rrophets of Jshveh, he ie sleo & eteunch defender
of the role of rrophecy in the life of the netion. Thue, we find
in the E document & numter of stztemente glorifying vrorhecy. One
of theee ie the divine command to Y-eee to bring tke seventy
eldere with him to the tesbernscle thst God msy put the eririt
whick ie in Hosee sler uron them (Num. 11. 16f). Another ie
Uosee' remerk when infomed thet Zlded &nd Kededb were propheey-
ing in tbe camp: "Would God thet €1l tke Lord'e reople were
grophets and thst tke Lord would put Eis eririt upon them"
(Fum. 11, £9).

The notives 0f J end P hive eElrecdy teen Ervggected. It
will suifice t2 nmention here thet both of thex ntilize every or-
rortunity to lenéd the esanction of tradition to their reiigiocus
concerte. P ipverisetly introduces the ine¢titutions wiich he
crholds wherever roesitle. J Griver home epgein &nd sgein kie
firm belief thst Jakvek ie slove &ll & righteone Gocé, ome who

revarde virtue but ie cuick to runiek wvickeftneee. These trilories
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Chapter V.

The Covenant at Mt. Sinei.

The Biblical material dealing with Israel at the Mount,
and the riving of the law ie smong the moet intricate znd dif-
ficult portione »f the combined documents. Scholere have of-
fered numerous suggestions in an attempt to clsrify the passages
involved. The majority of them are agreed that both J znd E
contein an original law code of Ten Horda.‘e which parsllel
each other 0108611,‘9 while D's ie & much leter und more ad-
vanced group of lawe. The Decalogue in Ex. 20. 1-17 which pare-
lells that of Deut. 5. 6-21 ie held by Steuernagel to be lster
then that of Deuteronomy. It wase inserted in Exodus by Ep,
and dates from long after the E‘xilo.so

It is not our task, however, to maeke another effort to
gtraighten out these peeespes. It ieg eu -icient for our rurpose
to discover whether or not the giving of the law at Sinai served
as the beginning »f the covenant relationship between Jahveh
and the Israelites. There can be 1ittle doutt thut whatever
the bzeie upron which such a covensant wae entered into, such a
covenant certainly existed. Both J and E mention it explicitiy.
Only P neglectes it for what--to him--is of grester importence.

In P, the giving of the law at Sinai serves to give a traditional

baeie for the one centrsl sanctuary and its minietering servants

48. The J account ie contsined in Ex. 34. 10-27; E'e in 20. 1-17.

49. Kent. Beginnings of Hebrew History. pp. 1856f.
Carpenter and ﬂar?otﬂ-hsttef?%y. op. cit. p. 210, n. b.

50. Steuernagel. op. cit. p. 259,
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the priests and Levites. For did not loees at the behest of
God, commsnd ite conetruction st Sinai (Ex. 36£f)? To return,
however, to the covenant reletioneshiyp entered into &t Sinai
(Horeb), we find that both J and E consider the code of lewe
given here ss the basie for the csolemn institution of a covenant
between Jahveh and Iersel. In the J account, ve resd: "Behold,
I {Jahveﬁ] mske a covenant; before all thy people I will do mar-
vels such as have not been wrought in all the earth, nor in any
nation; and all the people among whom thou art shall see the
work of the Lord that I am about to do vith thee, thet it is
tremendous" (Ex. 34. 10). Thie verse, sccording to Dr. Morgen-
etern, ie a part of an older document than either J or E, Ac-
cording to him, in the originsl ¥ document, Lioses requests Jak-
veh to take Isrsel--Mosee' people--to Him ae His own. 34. 10
"ie ouviously Jahveh's snewer to just such a reguest of losges.
Isrzsel in not yet Jahveh's peorle, but 'i',h,!? 'thy people',
Moees' people, the people whom he hed brought up Ifrom Egyrt,
just se in 31. la. Now for the firet time, Jahveh rroroses,

precumably in answer to xoses request, to make a covenunt with

ioses' people, a covenant by which they will now become His
veoprle and come under His direct and constant rrotection, and
enter into His worahip".51 In the E account, we find: "And
Koses took the blood and eprinkled it on the reople and esid,
'Bennld, the blood of the covensnt which the Lord heth made with

you in sgreement with all these words'"” (ex. 24. 8)., Thie verse,

§1. Morgenstern. The Oldest Document of the Fexateuch. p. 21,
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52
sccording to Dr. lorgenstern, is a part of the C document

which has been incorporated into the £ account. Just ss J took
poesession of the older K covenant and included it in hie own
sccount, 80 has E done likewiee with the C matariala.53 For
both J and E, the fact that they accepted the older tradition
of a covenant being formed between Jahveh snd Isrsel &t Sinai
(Horeb) seems to be sufficient indicstion that they agreed with
thet tradition, and salso felt that the inception of Isrsel as
Jahveh'e people wae at the Mount.

Here, then, ie the baeis for the covenant relstionship be-
tween Jahveh snd Ierael according to both of the older documents.
E, unlike J (Gn. 12. 1-3), doee not cerry thaet reletionehiy beck
to Abram, but it camiot be doubted that he wae deeply impreessed
by ite For J, trere may be some doubt that this was the originsl
covenant. &t least, there is & su;sestion of a former sne with
the firet patriarch. In the extant materials of E, however, the
covenant relationship at Horeb marke the very beginning of such
& relstionskhip. 4&nd for botk J and E, the covenant st Sinai
(Horeb) marked & moet important milestone in the history of Is-
reel. JIsrsel now becomes Jahveh's people., He ie their God; they
are dedicsted to Him, and to no other God. Kow important thie
covenant relstionchip became in subseguent Israelitish history
geball become mo-e and more evident ae <he writings of later Bib-

licel writers are coneidered.

52. Morpenstern. "Book of the Covenant", I. pp. 41f.

53. What ie left of the oripinal K document with regurd to the cov-
enunt ie found in Ex. 34. 148,17-23,20f, with the deletion of cer-
tain lste glosses. The verses of C are: Z0. 23; 22. 28Bf; 23. 12,
14-1Y, aleo with the deletion of late glosses necessary.

54. Carpenter and Harford-Battersby. op, cit. pp. 210ff.
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Chapter VI.

Summe ry and Ccnclusions Regarding J, E, and P.

The triple-tradit ion 5f the Exodue hae become an accepted

fact. The foreroing resume of the muterial contained in the
Exodus story demonetrates clearly the rresence of three sere-
rate and dietinet narrators: the J or Jahvist, the E or Elo-
hist, and the P or Priestly. Much has been written concerning
the place, cksructer, and date of theece writings. Scholars
are more or lecse agreed that J wrote in the Southern ¥ingdom

ermetime between 850 and 760 BE. C. . Bewer limite the date to
C&. 850.55 Carpenter and Harford offer the lceway of the cen-
tury.56 Steuernagel pleces J a8 earlier than Eb. and in the
ninth oentury.57 E penned hie document in the lorthern Fing-
dom sometime during the firet helf of the eighth century.5a

Steuernuagel pleces thie uccount at aiout the time of Jereboam II.
b9
ca. 765, thus agreeing with the gencral statement of Z's dute.

P ig & much later &-urce, arieing aiter the Exile and ucsuslly
o0
being placed ca. 500 B. C. Z., or between thet dute and the

time of Egra's journey to Pulestine, waich would bring thuat ac-
61
count down to the middle of the fifth century.

65. Bewer. op. cit. p. 60.

56. Carpenter and Harford-Battersby. op. cit. p. 194.

57. Steuernagel. op. cit. p. 225.

56. Carpenter and Earford-Battersby. op. cit. p. 2&Z.
Y. Steuernagel. op. cit. p. 223.

60. Bewer. 0D« eit. D 269.

61. Carpenter and Harford-Battersby. op. cit. p. 299.
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Our problem, then, resolves iteelf to this: We date the
Exodus itself in the thirteenth century, J in the ninth, E in
the eighth, and P in the fifth. The history of the Exodus has
thus been recorded by writers who penned their documents four,
five, and eight centuries after the actusl event. The guestion
before us is this: What significance do they attach to it in
their own day? What purpose had they in mentioning it?

In general, as we have seen, the tradition of the Exodus
from sSgypt takes on 8 parallel form in each of tie three ac-
counte. after the "choice" of Israel, and s series of plagues
calculated to gain the permicsion of Pharaoh to allow the people
td leave thne country, the Children of Israel wander in the wild-
ernese for a number of yeare. Their complaints and discontent
are recorded slike by J, E, and P. Emphssie ie placed by each
upon the lack of weter in the vildernese, and Jahveh's power end
kindness ae& demongtrated by Hie surplying of thie and other neede
of the peovle. The story of the epiee, and the result »f le-
rael'e disgatisfsction with their report ie clearly brought o-ut.
And for e .ch, the culmination of the Exodus, the climax of the
event, is the covenant entered into between Jahveh and Isrsael
at Sinai (Horeb). This covenunt ie of the utmoet eignificance.
Baced upon it ie the tntire future rel tionshin of the Children
of Isrsel to their God.

Differencee between the sttitudes of the J und E writers
are difficult to dietinguish. The two accounte were written
too cloee togetacr in point of time. As & matter of fact, E*

which containe the larger part of the E materials, wae written




sl

*
contemporanesusly with J€ according to Steuernasgel. Minor

differences in their accounts have already been noted. For our
present purpose, they ehall be ooneidered together ae the JE
document.

Perhaps the moet striking use which JE masde of the Exodus
gtory wae their basing of the covenant relctionehir between
Jahveh and Iesrmel upon that event. Although P, &e well as JE,
indicated that Israel was choeen by Jahveh in &gypt, only the
latter account emphssized this covenant at Sinai{ (Horeb). In-
deed, the idea of this covenant rdationship dating from Sinai
went back into even eerlier traditions of Israel. ¥e have seen
that J incorporated into hie material the K materials which
Dr. dorgenestern has shown to be the olaest document of the Hexa-
teuch. 2 likewise acvepted the covenant msterisls of C, and
used them ae his own. Thus, for Loth J and &, these earlier
writerge had expreseed the identicul religioue concept in which
they, themselves, believed; namely, the fact thact Jahveh'e cov-
enant with Israel duted from Sinai (Horeb).

JE aleo utilizes the gtory to imprese upon the ren-rle the
importance of prorvhecy. In J, tiie ie usuzlly sccomplished by
an emvhasie uron ideale which we find erystsllized in prorhetic
writings-~thue, for example, the cometant reminder that Jahveh
ie 8 juet and 8 righteous God, as ve noted in J'e presentation
of the plagues. £, too, emphasises the importunce of prophecy

in even more direct language. The divine commuand to Xoges that

* Steuernagel. op. cit. p. 219.




he bring the seventy elders with him to the tabernscle thet 2
God might rut the epirit which ig upon Lkoges aleo uron thomeﬁ
ie one striking example. another ie to te found in the remark
made by Mosee upon being informed that Eldad snd Medat were
prophesying in the oamp.63
- Again JE, and especially B, make use of the Exodus nsrre-
tive to combat the custom of idol worship prevalent in their day.
The etory of the golden cualf, the anger of Moces at suck an sct,
and his forthright nunishment of the people, indicate the atti-
tude toward such a practice (Ex. 3Z. 17-20). Moreover, by the
recording of that incident, E added to his own opposition the
support of a eimilar orposition on the part of loees at the very
beginning of Iersel's history. E likewise tried to counteract
the worship of the brazen eerpent in eimiler fashion, && we heve
saen.o4

In common with P, the JE account emrhasizes the greatness
and gHodnees of Jahveh., All of the writers constantly refer
to thie point. Bvery rebellion nof the peorle in the wildernecss,
followed by s miraculoue egalvation »n the vart of Jehveh, bLears
out the fact that Ieramel's God is a great sand powerful one: the
deliverance at the Sea of Keeds, the giving of the msnna, the
bringing forth of wster from the rock are but & few examrles of
this fuct. There ie, however, one di fference between JE and P
which is clearly brought out in the plugue materisle. For JE,
the vlagues were punishments brought by Jahveh upon Egyrt. For

F, they vere miracles. In either caee, they attert the grea’ -

6. B8upra. pegeE.
63. Buprra. p.iS.
6‘- BUDra. P« 27 .




neeg >f Jahveh, but the latter is purely a more edvenced ethical
concept than the former.

In the remaining purpoeee which P had in recording the Ex-
odus story, we find little in common with JE. P doee not mske
nesrly eo much »of the covenant relationehiy entered into at
Sinai (Horeb). For him, the giving of the law epervee to give &
traditional baeie for the centrsl sanctary and ite ministering
gervants. Thie is one of the primery sims of F, and the moet
important uge which he mukee of the narrative. For him, the Ex-
odus presents the opportunity to 1ind eganction for the priest-
b-od wiich he takes great pains to trace beck to saron. and
Aaron plays no insignificant role in the story, sccording to P.
In line with FP'e interest in the prieethood, are two edditionsl
interests which he uses the Exodue story to further. Zhe one ie
that in the institutions such =8 the <abbath which he lores no
srportunity to emrhueize. We huve udted such & vurpoce in P's
account of the giving of the manna, Ior nxumplcnué The other
is nis interest in the land, g8 indicated by hie story of the
E;ies.bo It ies ulso interesting to note that this interest of
P in the priesthood, the sanctuary, the ritusl, sand the institu-

tione supercedee any intereet in rrophecy euch as we found in

the JE account.

65. eupra. p.23.
06. surra. Ppe.<b.




Part Il.

The Significance Attached to the Exodus by Other Biblical Writers
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Chapter VII.

The Significance of the “xodue in Pre-Exilic Times.

Not only did the Exodue assume tremendoug sirpnificance in

the minds of thoee igritere who depicted the actual event, &s

we have seen in our examinution of the traditions of that event,
but it became important, as well, to other then those who re=-
corded the history of Israel. And this is true for &ll periods
of Israelitish history subeeouent to the Hxodus iteelf, whether
pre-Exilie, Zxilie, or post-Exilic. With reguard to those who
wrote before the Zxile, we shz=ll find that they were largely con-
cerned with the importence of the covenent relutionehip, the time
from which such & relationehip dated ,end kindred eubjecte.

The earliest of the propvhete vho helieved that the covemant
between lsrsel and Jahveh was cealed at the time »f the Exodus
wug amoe. Hie rrophecy can be dated with ce;t&inty--having been
delivered between the yeare 765-760 E. C. b-b7 Since btoth the
J and E writers date from &' rroximstely the same reriod, it is
not etrange t~ find in amog the same intereet in the covenent
relationehip which has been noted with regard to them. While
the langusge of .mos is more ypoetic, and the covenant ie not
explicitly stated as "b'rith", the in‘ent of his worde ie none
the lese unmistakesble when he suys: "Hear thie word waich
the Lord huth svoken sgainet you, O Children of Iersel, &gainst

the whole fumily whkich I brought up -ut of the land of Egypt,

67. Harper. I. C. C. to Amos and Hosea. p. cii.
Buttenweicer. Class notes.
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seying: You, only, have I lmown of all the families 2% the
earth..." (3. 1f).

Hosea, whoee period of prophecy wue somewkat later than
that of Amos (ca. 745-722 B. C. 3.68), ie clearer upon the mat-
ter. He, too, believed that the covenunt reletionshir between
Ierael and Jahveh had ite incevtion &t the time »f the Excdus.

In the famous paesage in which he beseeckes the people to re=-
turn to Jahveh from whom they have strsyed, he stutes in more
direct language than Amos: "When lerael was & child, then I
loved him, and out of Egyrt I called My eon" (11. 1). The im-
vrort of the words ie clear. For Foeses, %00, the Exodus from
Egyrt and the beginning of the covensnt relationehip ere synony-
mous. The fact thaut he believed, in addition, thet the EZxodus
marked the beginning of Iersel's history ies & point which will
be diecueeed leter in taie chapter.

The cryetallization of the idea of the covenzut between
Jahveh and Isrsel dating from the &xodus is found in Jeremish,
whoee veriod of propihecy extended over & long epan of yreure.

We shell find that his post-Exile utterancee desl with the New
Covenant which is to take the place of the old.og In hie earlier
vrophecies, however, we find clear-cut referencee to that esrlier
covenunt v’ ich Amoe und Hoeea 810 linked vith the Exodus period.
Hie firet mention of the Exodus 2e eignificent for the covenant

relstionehip ie to be found in sne nf Jeremiah's earlieet rroph-

eciee. Jahveh is reprecented se esying:

66. Harper. op. cit. 7pp. oxli, 203.
9. See below, p. 655 f.
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"I remember the troth of thy youth,

The love of thy eepousals in poing after Me

In the wilderneee, 8 land unsown" (2. 2).

Driver places thie particuler provhecy ca. 626-620 B, C. E-?O
and Smitglalao characterizes it as one of the prophet'e earliest
orecles. The true significance of the worde for our curpoee
ie even more apparent in the Hebrew. The neare:t Englieh egui-
valent of the Hebrew "hesed"” ie probably "troth". OSmith sc-
curetely defines the Hebrew.rord &8 "more tLan an aifection; it
ie loyalty to a relation".7h and thie ie precisely the import
of the provhetic words. They refer to a relation btetween Jahveh
and Jersel which haes exieted eince the Exodus reriod.

At approximately the smme period of Jeremish'e liiga-per-
haps immediately after the promulgation of DeuteronﬁmyTo ca.
6&l--the propket sgain mukes ment ion of thie covenant vhich wae
made "in the daye thet I brought them out of Egypt" (11. 3-56).
Ae the period of the &xile arrnroached, the concept became more
clearly defined in the prorhet's mind. after the "diecovery" of
Deuteronomy, but gkortly before the Lxile, we find two more
etutemente by Jeremiah which indicate hie attitude toward the
importunce of tke covenant entered into when Israel wse brought
sut of Bgypt. The firet of these was written ca. 608-605;74
the eecond in the years immedis tely preceeding the rall of Jeru-
aalem.vb In the firet, the prophet objectes to the Zzlse notion

thet Jahveh ie concerned with pacrifices. He insiets that when

7o+ Driver. Ihe Book of the Prophct Jeremish. P 5.
7l. Smith, G. a. eremish. p. .

71.'- Ihid. ):c 1040

72. Ibid. p. 144.

74, Driver. op. cit. p. 60,

?ba Ihid- p. 209.




Isrsel was brought out of Egypt, the covenunt wae estsbliched,

and wes phrased in the wordse: "Hearken unto My voice and I

ghall be your God end Ye will be My veople..." (7. 21-23).

The second uttersnce, wiich Skinner characterizes sge "a clear and
important reference to the Mosaie Ccvenant",?e ie even more force-
ful. In it, Jahveh says: 1 made a covensnt with your fathers

in the dey when I brought them forth -ut of the land of Egypt,

out of the House of BPondage" (34. 13-15).

The idea of the &xodus as the hiestorical setting for the
covenant relationship btetween Jaehveh and Isrsel wee not confined
to the rrophets, hovever. There are similsr uttersices to be
found in the hietorical booke of Joshua, Juiges, Samuel, and
Einge. Only two of them, however, would seem to have an early
origin., One of these ie that contained in Judges 6. B-10.

The people cry out to Jahveh becauee of Midian. They sre reminded
that Jahveh braupght them ot of Egypt, delivered them Trom the
Zgyrvtians, end told them in the wilderneee: "I am Jahveh your
God". Burney placee theee versee before the vromulgstion of
Deuteronomy, and states that they exerciesed & well-marked in-
fluence upon D"-T? The covenant relationship, then, wee recog-
nized ss exieting from the time of the Lyosdug by writere rre-
ceeding the authore of the Book of Deuteronomy. Such & relstion-
ehip ie mentioned by amos, Hoeea, and Jeremish, in hie pre-Deut-
ronomie utterances, as well a8 by J and X who recorded the event,

and now, by snother & writer whose period of sctivity also pre-

76. Skinner. Prophecy and Religion. p. 3&3.
77. Burney. Judgeg. rp. xlv, 186.
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ceeded the promulgation of Deuteronomy.

Closely connected with#hie idea of the covenant relztion-
ghip dating from the Exodus period is snother idea which seeme
to be almoet wholly confined to Hoesea. For him, not only did
the Exodus mark the incertion of Jahveh's covenant with Isrsel,
but the very beginnings of Ierael's history &e a peorle dste
from that period. Hoegea mekee frequent mention of the reriod of
the Exodus as the "childhood" or "youth" of Ierael.Tg It be-
comes increasingly clesr thet for him that great event marke the
beginning of Isrsel's hietory. Thue we find the etztement in
11. 1: "When Isrsel was a c¢hild then I loved him, and out of
Zgyrt I brought my son™. And sgain: "And che [;araelj ghell
respond there, as in the daye of her youth, as in the deye when
she ceme ur out of tkhe land of Xgypt" (Z. 17). Jeremieh and
Zzekiel are the only other Piblical writere to shere & sgimilar
point »f view. For them, too, the wildernees is the beginning
of the history of lerasel. Jeremish writes, in epeaking of the
wildernees covenent with Jahveh: "I remember Ior thee the troth
of thy yautk" (2. 2). BEzekiel exprreseces & eimiler ides in the
words: "Becsusge thou hast not remembered the deye of tky youtk
«os" (lo. 43.)

It ie intereeting to note, with regard to voth boses &nd

78. In I Samuel 2. 27f we find the story of & "man of God"™ who
speake to 211 of the covenant relationship with Jshveh which dates
from thie same early periods "Thue saith Jahveh: Did I not re-
veal lyself unto the houese of thy fathere when they were in Egypt
in boAdage to Pharaoh'e house? a~nd did I not choose him out of

41l the tribee of Isrsel to be my priest and 1o go up unto My
sltar, to burn incense, and to wear an Erhod before Me?" The prin-
ciple involved here is identical with thet of vhich we huve been
dealing, but the covenant extends only to the house of Eli.

79. Hosea 2, 17; ¢. 10sA; 11. 1; 12. 105 13. 4.
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Jeremiah, thet for them the wildemese relipion was the pure
relicion. They continually urge the peorle to return to the
purity of worship which was theire during the wildernees wan-
derings. Obviously, whet they wish to convey is the thought
that the worehip was nst yet contaminated by the corrupting
influences of the Canaanite Baalim. Yet it ie difficult to
imegine how they could have overlooked the Pentateuchal trad=-
ition »f the wildernese veriod, with ite conetant reference
to the rebellion of the part of the people. Zepecially contra-
dictory to their viewpoint is the gtory of the golden calf in
Ex. 22. It ie poedbile that Hoses wrote before the Pentateuchal
traditions had become clearly defined, and tihut he was familiar
anly with &8 gkeleton of the siory--the celiverance, the reve=-
lastion at Sinai, the congueet of Cansan. But Jeremish wrote
¢cintemporaneously with the promulgstion of the Deuteronomic
material. Although it is true that the paseg.e in Jeremish ZL.Z
iz recognized se one of hie earlier vrophecies, nevirtheleee
he muet have been, in the worde of Skinner, "either ignorant of
or indifferent to the literary history which wae coneolideting
the hietory nf the Mosaic age".eo

Although Jeremish and Hoses alone give any indicstion thset
Iersel's hietory begins in Egypt, & numer of other writere are
wont to muke nee of that period as the meanse of dating events.
Thue, vhen the enncubine wae divided into twelve parte, &nd
gent sut among the tribes, the writer is moved to rem rk thst

guch & thing had not harpened "since the Children of Ierael

60. Skinner. op. cit. p. 656.




came up out of the land of Zgypt" (Jud. 19. 30). The tradi-
tione of Geneels are evideutly forgotten, or coneidered not a
vert of the history of Israel ee a people. Similar statements
are made a8t the time that the Temple ie being Luilt. Jahveh
exclaims: "For 1 have not dwelt in s houee pince the day thet

I brought up the Children of Isrsel out of Zgypt" (I1I Sam. 7. 6).
It is aleo true thst there was no Temple in the time of =brsham.
For the writer, however, sgypt merked the beginning of the
peorle'e hietory. Further indicatione of thie belief are to be
found in I Kinge 8. 16 and II Kinges £1. 15.

Another purpoee to which the Zxodue etory ie put by pre-
Bxilic writers is to emphasize the ingrstitude of the Children
of Israel in fuce of the favor skown them by Jahveh at the time
of and subeeauent to the deliverance from Egyrt. ALgain, ve turmn
to the worke of the prorphets firet. Amoe, Hocea, snd Jeremiah
8l]l refer to the EZxodus narrative to contrast the apoetasy of
the people with Jahveh'e kindness. Amoe enumeratee sll that
God hse done for lersel in the paet, clinaxing his appesl with
tbe mention 9f the deliverance from Zgypt, to emphasize the
fact that thie makee the peorle's actions even worse, for they
nave repaid thie kindnese >n the part of Jehveh with ingratitude
~-gorruptness and the maladwinistration of justice (Z. 6ff).

In eimilar vein, Hosea contraets the leck of loyslty on the part

of the people with the fuct that & coveusnt wae entered into

with Jahveh by the act of Hie delivering Israel from Bgypt (1Z.

10; 13. 4f). Jeremish, too, follows the technique of Amoe &and
Hogeas, He rebukes the reople ior forgetting the Lord who delivered

them from Bgypt and led them through the wildernese, and for
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"walking after thinge of nought" (2. 4ff).

There are a number of eimilar referencee to the Zxodus in
other Biblical booke, but it is di:-ficult to determine with any
degree °f certainty their pre-Exilic authorship. For example,
when Israel regueete a king to rule over them, Samuel revrozchee
the people for rejecting Jahveh who brought Ierael »ut of Egyrt
(I Sam. 10. 16f). Budde holde thet these verses belong to E.Bl
which would rlace them &t arproximaiely the same time &g the pro-
phecy of asmos. Smith, however, believee that v. 18, which con-
tuine the reference to Egypt, ie an 1naertian.82 Burney &agreee
with Budde with regard to the z=ge of tae versee in gquestion,
attributing them to E“. He says: "It is characteri:tic of E®
to baee admonition and rebuke upon & retroespect of God'e mercies
a8 voucheafed to Israel in their pest hietory. Cf. Josh. &4. Zff,
Jud. 10. 11f., I Sam. 2. 27f, 10. 17ff, 12, 7ff. This method ie
further developed in Deuteronsny, prabably owing to the influ-
ence 0f the school of thought renresented by 32“.83 Auother such
reference is contsined in Jud. 10. 11. This is sdjudsed by both
Burney84 and Hoorea5 to belong to the & eource. The former
writer holds that the mention »f three of the "seven netisns" ie
& later ineertion but that Sgyrt stood in tie original text.

It would seem, then, that the evidence for conesidering I. Sam.
10. 18f and Jud. 10. 11f post-Exilic ie insufficient. We include,
them, therefore, among those pre-Zxilic raeesges which offer s

contrast between the lack of loyalty on the part of the rresent

Bl. with. H. P. J. G« C. to Samuel. Pe R, ;uoting Budde.
82. Ibid. PD. 73. xxii, xviii.

83. Burney. op. cit. p. 186.

84. Tbid. pp. 295%.

85. Moore. Judpese. p. £78.
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generation of Ierselitee with the kindnees which Jahveh dem-
onetrated in bringing their fsthere out of Zgypt.

We note & growing interest in the Zxodus story. The pre-
Exilic prophets--amos, Hosea, Jeremiash--are sgreed that the cov-
enant relstionship between Jahveh and Ierael dates from theat
event, accenting the emphuasis placed upon thut fact by the
earliest historians , J and E, who, in turn, spparently sccerted
such & belief from K and C., 1In the historical books, an gL
writer constantly refers to Jahveh's act 0f the redemtpion from
Egyrt. The Exodue further is utilized se a means of dating im-
portant events. We shuall gee this inter-ct intensified greatly
vhen we come to consider the #xilic and vrost-Exilic materisls.
Then the psychologiczl need for such an example presented itsgelf,
And the Exodus etory proved to be &n slmoet perfect event for

the purpose to which it was put.

1



Chapter VIII.

The Significance of the Exodus in #xilic &nd Poet-Exilic Times.

A._In The Prophets.

Just as we have seen with regard to the pre-gxilic writers,
so 8lso was the Zxodus used in telling fashion by meny of the
later writers to inspire Iesrsel with optimism and hope. In the
face of the political denger and the losse of their homeland, tke
Exodus served as the gource of untold comfort to the reople.

The great deliverance from the tuskmasters of Zpypt wae con-
stantly recalled as a meane of sncouraging the peorle to hope
and prepare for another such deliverance. Thus, we read in
Micah 6. 4f: "For I brought thee up out of the land of Egyrt,
and redeemed thee out of the House of Bondage, and I sent before
thee Moses, Aaron, and Miriam...that ye mey know the righteous
acts of the Lord". Or again in 7. 14f: "Tend Thy people with
Thy etaff, the flock of Thy neritage, thet dwell solitarily, as
a foreet in the wmidst of the fruitful field; let them feed in
Bashan snd Gilead, &s in the days of old; a8 in the daye of thy
coming forth out of the lend »f &gypt will I show unto him mar-
veloue thinge". Scholars are agreed that both these pecss.gee
are poat-inlic.86 the former to be placed arproximately in the
vearg immedistely preceeding Ezra and Nehemish; the latter after
the return t»> the land, vhen the people long for the security »f

87
former days. Discouragement has filled the hearts of the people;

86. Smith, Je. ¥, P. and othere. I. C. C,s ton Hicah' etc. <) 1£LL.

87, Ibid. TP« 16. 1562.




they begin to bec-me reetlese and to murmur &t their lot--such is
the implécation of the words of 6. 4f. But Jahveh calle upon
them to remember Hie great del iverance in daye gone by--the Zx-
odus from Egypt. Similarly in the verses of chavter 7, the
hope ie expressed, in worde of certeinty, that the exiles shall
again be made to dwell in Palestine with & messure of security
"as in the days of their coming forth out of the lsnd of Egypt~.
A Bimilsr point of view is exrressed by other of the pro~-
rhets. In the Book of Joel, we find the Exodue serving in &
similar capacity of offering hope when the people despair.
When the territle plsgue of locuste comes upon the lend (ch. 2),
Joel calls upon the people to repent, and to rely upon the grsac-
ioueness and ezving power of Jahveh. 4And he chooses to define
thie power in the striking words heard by Moses at Sinai (Ex. Z4.
6£f), thus lending the support 5f the tradition of the Zxoduse
to his rlea (2, 13).Ba
A fitting climax to sur survey of these efforts to buoy
up the coursge of the people are the vorde of Deutero-Ieaigh
contgeined in 51. 9-11. The setting of the chapter in which the
versee are contained reouiree & word of exprlanation. The polit-
iecsl redemption of the exiles hes already been made probable
through the advent of Cyrus. The rrophet turne hie sttention
to the difficulties in the way of the restorastion--not physical
difficnlties, but rather the wmorel and eriritusal osnes arieing

from Isruel's own character. He exhorte the people ta courage

868. Jonah (4. 2) also chooses to make use of this same prayer,
but in a different way. It eeeme that he would be disappointed
if the people were to repent, and Jehveh would decide not to run-
ish them. He felt that such would be the cause for Jehveh is &
gracious God, "long suffering...”



and strives to allay their fears by a recitation of Jahveh's
faithfulness and power.sg AB ever, the precatest example 2f this
power was m.de manifest in the redemption of Isrsel from Zgyrt.
Any attempt, therefore, to sllay the feare of the people and to
urge them to purpoceful action must be a reminder of thet grezt

event to be moet effective. Hence, we read in the worde of thie

prophet of the Exile:
90
"Art thou not it that hewed Eszhad in pieces,
That pierced the dregon?
Art Thou not it that dried up the ees,
The waters of the grest deep?
That made the devths of the sea & way
For the redeemed to pass over®"
Here is the evritome of thie particular use of the Exodus by poet-
Exilic writers. ZEven though Ierael is in ~xile, even though the
sutlook is dark, etill there is every indicatiosn of hore and
Lr rroeperity in the future. For Jehveh long ago demonstrated Hie
love for Ierael; His might wae indicated in everlesting example
by the act of bringing Eis people out of the "iron furnace",
and safely into the Promised Land. By the simrle procedure of

recalling thet marvelous event were hearts muade strong once more.

0f much greuster importance in the usinde of the &xilic pro-
phets, Lowever, was still another value 37 the Exodus etory.
The Children of Isrsel hed stood in ¢ unique covensant relstion=-
ehip t» Jahveh. He had fulfilled His nromiee of settling them
in Pslestine, but in 666 they hzd been exiled from the leand. Wae
the covenant, then, dissolved? Were the veople to bte forgdtten

in their exile, and left to disappear amocng the natiosne” That

89, Smith, 9, &, The Book of Ieaish. II. p. 381
90. Rahab is eymbollic of Bgyrt, &nd more especielly of Pharsoh,
Delitsch. The Provhecies of Isaiah. II. p. 264.
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writere after the Zxile £till lLeld stronely to the belief that
the covenant entered into at Sinai was still in effect is ap-
parent. Such en opinion is expreeced by the writer of Jud.
2. 1f, whose point of view Burney characterizes as "clearly that
of Rp".gl In thie paseare the covenant is mentioned ae the
means8 0f contracsting Jahveh's kindnees with the “zithleceness
of the people--a ginilar usage of the Exodus &8 that which was
made by J52;.. Further references to the ancient covenznt of the
wilderness period in meterisl which is Exilic or later are to
be noted in Jud. £. lz. Here, the deliverance from ~gypt &gain
beepeaks a covenant relationship in which Jahveh hae 8 right to
expect a}legiance. The verseis undoubtedly of Deuteronomic
origin.gg

The memory of this covenant reluationship, however, egerved
to greater rurpose thun merely to suprort the belief that Isrsel
stood in a unique relationship to Jahveh. That firet, great de=-
liverance from &gypt came to be the busie for hope in the future
aB8 well. Jeremiah and the Ieaiah of tkhe Exile are particularly
clear in their prorntecies 0f the New Exodus wkich ie to tske
place and the new covenant which is to be made, after the pat-
tern of tre first. 1Isaish, especislly, containe & number of
referencee to thie New Exodus from Pabylon. Two passagee of in-
terest for our etudy sre contained in the meteriasle ususlly as-
signed to Firet Isaish; numely, 11. 11,15,16 and 12. 1ff. It

is generally agreed, however, that these sections of I-YXXXIX are

¢l, Burney. op. cit. p. Z.
9Z. Bume,‘;. Op. cit. P 55. B7. Moore. 0P« cit. "D« 63f.
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93
definitely post-Exilic. The firet of theese paesages iE &

clear promise of a second deliverance--this time from Aseyria--
which will parallel the firgt--that from EZgypt--in wonders,
the author concluding with the words: "Like aB there wae for
Israel in the day that he came up out of the land of Egypt".
S0 certein is thie new salvation in the mind of the prophet that
he even includee a song of exultstion to be sung on the Journey
which is patterned after the Song of Miriem (Ex. 15. 2ff). Gray
rightly tells the intent of the suthor of the Becond pasesage
mentioned sbove. He esys: "Each esong written for the New Exodue
is suitably enough reminiecent of the song which, according to
the tradition already current in the writer'e spge, had been
gung by ioses and the Children of Israel on the occasion of the
First Exodua".g4

Deutero-Isaish, who wrote in Pabylon between 555 and 538
B. C, E..gs is even more direct in hie statements with regard
to thie new Exodus. According to him, there remsins no doubt
thaet there will be another deliverance of Jahveh'e people
(43. 19-19). Again will Jahveh "make & way in the wilderness"
(43. 19bA). As a matter of fact, the second cdeliverance will
te B0 great that it will even eclipse that firet aua.g6 The
people are called upon to recall the marvelous acte in that for-
mer salvation by Jshveh who "maketh & wey in the “ea, and & path

a7
in the mighty waters” (43. 16). And then the vrophet tells

93. Gray. I. C. C. to leaish. I. p. 223.

94. Ibidc P ;.’.29-

96. Smith, G. A. op., cit. II. p. 20.

9. Buttenweiser. Clsee notes.

97. Isaish 43. 16f refer to the P tradition of the pursuit.




them:

"Remember not the former things,

Neither coneider the things of old.

Behold, I will do & new thing..." (43. 18,19s4).
The same ideolopy ie expreseed once more in 46. 20f. The people
are to go forth from Babylon with rejoicing. The deteile of the
journey are even outlined--in worde describing the journey from
Egypt:

"And they thirsted not
When He led them through the deserte;

He caused the water to flow out of the rock for them;

He cleaved the rock also,
And the watere gushed out" (48. 21).

In Deutero-Issiah, then, we have an excellent example of thie new
use to which the memory of the Zxodus from Zgyrt wse put. So
indelibly wae the even stamped uron the memory of the writer that
a repitition of it when the need aroee became, for him, a cer-
tainty. The Children of Israel once more needed the love aznd
strength of Jehveh. He had demonstrated that power once. He
would do so0 aguin in the similar situation. <he method wonld

be the ssme. The Exodus from Zgypt would serve as the model

for thie new deliverance.

The prophet, Bzekiel, likewice speske of &n &xodue from
Babylonia similar to that firet one from “gyprt. In chapter 20,
which deals, in part, with the restoration of Zion, he ie ob-
viouely impreseed by the Axodue narretive. In that plsce, after
a recital of the acte of Jahveh on behalf of Ierael in the de-
liverance of that people from Zgypt, and the unfaithfulnecs of
Ierael despite Hie many kinaneeeee, Bzekiel continues with the
striking words: "And I will bring you out from the peoplee, and

%ill gather you out of the countries wherein ye are ecattered,
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with & mighty hand, and with an outetretched arm...snd I will
bring you into the wilderness of the peoples, and there will I
plead with you face to face. Like &8 I plesded with your fathers
in the wilderness of the land of Egypt, =0 will I plead with you
«+e8nd I will csusge you to pase under the rod, and I will bring
sou into the bond of the covenant; end I will purge out from &-
mong you the rebels, and them that transgrees against Me; I will
bring them out of the land where they Sojourn, but they shsll

not enter into the land of Ierael” (20. 34-38). The parallel be-
tween thie Exodue of the future and the Sxodus from Sgypt wee 15
obvioue: the outstretched arm, the pleading face to fuce, the
rod, the covenent, the rebele not entering the land, are all

in the langusge of the first “xodus. Thet event undoubtedly hed
e profound effect upon Ezekiel. Upon it, and the incidents which
occurred during Iersel's deliverance, he bases hie own btelief in
the repitition of that act, now that & similar eituation has pre-
gsented itself. The covenant relationshir will be renewed, he
feele; by remembering what Jahveh did for Iersel in that other per-
iod of its history, the people need not deespsir even now.

Aleo noticeable in HBzekiel'e prophecies is the belief that
the covenant relstionehip dstee from the e0 journ 5f Ieracl in
Zgypt (&U. 5). He diifere from other prorhetic writers, however
--notably Hoeea and Jeremish--in that, for Szekiel, Iesrsel was
rebellioue even in Bgypt, and not leee then and during the wild-
erness period than in their subsequent history. At firet, asc-
cording to him, it wae Jahveh's intention to vuunish them in
Bgyprt for their evil doinge, but in order thet Hie name ghould

not be rrofaned among the nations, He brought them out of the
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lend (20. 6f£f). The came ides--that Isrsel wes unfeithful from
her youth ie vividly portrayed in the parasble of the two women,
symtolic of Semaria and Jerusslem (ch. 23). Just s Isrsel
played the harlot in Zgypt, thet ie, proved unfasithful to Jahe
veh, 80 is she repeating her unfsithfullnese with Asgyria (23.7ff).
Here ie &8 new concept of the Exodus story. Israel wss unfaith-
ful even in Egypt and throughout the wildernese wanderinge. It
is becauee of thie that Jahveh hae geen it to punieh them by
the Sxile to Aseyria. 4o of interest to ouwr study is the use
of the concept already noted as belonging to *zekiel;ga namely,
the concept of £ 1 r-mu{.

It is well known thet there is a close relationship between
Ezekiel and the writers of P. The similarity of their intereste
ie apparent here. Like P, Kzekiel utilizes the Exodus ss the
means of lending the support of tredition to the stetutes snd
ordinances which must be obeyed. For Ezekiel, then, the EZxodus
did more than set an example for & eimiler esalvation from the
North to take place in the future. In addition, it wae during
their wildernese wanderings thet Israel first went astray and
broke the covenant so recently entered into with Jahveh. ¥Fur-
ther, the unfeithfulnees of the people during that early period
of their hietory was the very cauece for their vrresent plight.
Jeverthelese, the Exodus did demonetrate the greatness of Jahveh,
and did sssume large nrroportione in the mind of this particular

prophet. He, too, oarries back the laws and institutions of

98. supra. p. £0 f.
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Israel to thet period with the intention of lending support to
them in that way.

Jeremish, too, recalls the daye of the first Axodus end is
certsin that & second such event will tske place, surpzeeing the
firet, and causing the people to forget it completely. The
veregee to which reference is made occur twice in the Jeremianie
prophecies, once in 16. 14f, and agein in £3. 7f. Driver holde
that they are out of place in the former chapter, and rightfully
belong in the latter.gg Smith concure in thie opinion, placing
the verses in cuestion in chepter 23, and removing them from 16,
where they break the connection with verses lsff.loo The pas-
sape reczde: "Therefore, tehold, the daye come, eaith Jahveh,
that they shall no more say: 'Ae the Lord liveth, that brought
up the Children of Israel out of the lsnd of Zgypt'; but: 'as
the Lord liveth, that brousht up and that led the seed of the
House of Israel out of the north cowitry, snd from all the
countriee whither I had driven them'; and they shsll dwell in .
their own land". It is obvious thut the vereee were written
after the Exile ae they cleurly indicate a eitustion in wkich
the Iersclites &re already scattered. The fzct that they are
repeuated is intereeting. If we accept their sptus as originsl
in 25, it ies clear that Jeremish makes use of the deliverance
from Egypt to offer a strong srgument for enother sguch deliver-
gnce. Their repitition in 16 indicetes the sgreement of eome F

later Exilic or post-Exilic suthor with the viewpoint expressed

by the prophet. To return to Jeremish, he, like Deutero-Issiah

99. Driver, S. H, The Book of the Prophet Jeremish. p. 96
100. Smith, G, &, Jeremiah. pr. 18, 219.
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who instructed the people "to consider not the former things”
because Jahveh would accomplish & new sslvation which would
eclipese the old, likewise insiets that so grest will be this
new deliverance that the people shall speak of it--&nd not the
Exodus from &gypt--in praising Jahveh.

In the utterancee of Jeremiah, we find another sllusion to
Ierael's Exodus from Bgypt which ie even more important; nsmely,
nis hope for the New Covenant which is to replace the first
covenunt--or which is at leset & reinterpretdion of that first
covenant between Jahvch and Isrsel msde at Sinai. There hse
been some doubt c&st upon the suthenticity of the liew Covenant
passege in Jeremish (31. 51-34) beceuse of the fact that the
word "covenant" connotes the legsliem of religion, whilelggre-

mish is interesgted in the pereonal, the inwerd religion.

Both Skinn:r and Smith are agreed, however, thset euch an ides

e

ie compatible with the whole of Jeremish's religious philoes-
ophy.lo2 It is evident from the discuesion of the pre-Zxilic
utterances of Jeremiah that he did accert the covenant idea,los
gnd it is no leee "credibtle thet the conception of Ierael's re-
lation to God ag founded on & historic covenant occuriee a real,
though not all-inclusive, place in the theology of Jeremiah.lo4
The New Covenunt descrited in 31. 31-34 ie similar to the
0ld in two respects. First of sll, it, too, will be made with
both Iersel and Judah--the principle of nationclism is the same.

Second, the iorm of tkis lew Covenunt is slso the same: I will

101. Skinner. (¢} U8 cit. D 326

102. Ibid. pp. S520ff. Smith, @. &, Jeremish. rp. 37417,
103. Supra. pyp. 38 ff.

104. Skinner. op. cit. T 327.
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be to them a God, and they shall be to Me a people. Jeremizh,
however, although bzcing his New Covenant upon the old and msking
it concur with the covensnt relatiosnehip which dates from Sinei,
adds a deeper meaning to thet relationship. It has bteen said
that the difference liee "not in the content of the covenant,
but on the side of reslity, of subjectivity".105 The positive
featuree of the New Covenant are two: Inwardneess--"I will put
My law in their inmost psrte"”, and Forgiveneee--"Their sins 1
will remember no more". This idea of the New Covensnt ie of the
greasteet importance in Jeremiah'se prophecies. It demonstrates

& vivid memory of thet firet ZExodus; it recognizes the covensnt
relationship se dating from that event; and it foresees the re-
enactment of thut covenant which hud been broken. The essential
difference between the two covenants is & striking cue. The
firet covenant hzd been written upon tablets of stone, sccording
to tradition. No&Uso this new one. It ie to be cngreved upon
the hearts of the people. In the worde of the rrorhet: "But
this ie the covenant which I will make with the house of Israel
after these daye, eaith Jahveh: I will out My luw in their in-

most parte, and on their hearts will I write it..." (31. 33).

B. In The Psalme.

An exaninstion of the eignificance of the Exodus etory in
the subsequent 1ife 5f Ierael would not he complete if the ref-
erences to thut eventcontzained in the Pealms were tos be le¢ft out
of consideration. Although the duting of the single psalme is o=
ren to controversy, the concensue of opinion is that many, if

p. 829

105. Skinner. op. cits, quoting Vatke. Dbiblische Theologie.
P. 526.
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not the majority of them are to be included in the Exilic or
poet-Exilic period. Thie is further horne out by the eimilarity
which exiets between the mention of the Exodus contained in the
Pealtery and thet contained in certain other late preyers: Dan.
Y, 16£f; Reh. 9. 9ff; Is. 63. 9ff; Jer. 32. 18ff; Bx. 16. Dr.
Znglender notes this fact of the late authorship ~f most of the
Fealms under consideration. He eaye: "Significant is the fiet
that moet of these references to God'e goodnese snd mercy 2& ex-
emplified by Hie deede during the &xodus period are found in the
liturgical or poetical compositions of the poct-Exilic period.
It seems that the expatiristion during the Zxile and the troub-
loue times after the &xile prompted retrospection to the former
days when God eignully manifeeted Hie preeence by those acte that
accompanied and follovwed the great deliverance from the oprres-
give hand of Agypt.“los

The greater vart of the pertinent meterial contained in the
Psalme can be divided into two general categories. 1. Pealme of
pr3130107--w1th the wondroue ascte of trhe Sxodue serving se proof
that Jahveh is deserving of that pruise. £. Psalme of surplica-
tianloa--petitions for the demonstration of mercy to the present
gen rution as wae demonetrated in the past and notatly during the
Zxodus. It ie more difficult to date the jormer grour than the
letter, for many of thut group ere merely ringing praisees of '
Jahveh without sny suggestion of a historical eituation which '?P.

\

would aid in deciding to what nge they belong. This is not true

106. Englander. "The axodue in the Bible". Studies in Jewish I
Literature. p. 112. '
107. The Fsalme containing ench referencee are: 66, 68, 78, 81,
95, 99, 103, 105, 106, 111, 114, 118, 135, 13o.

108. The Psalms containing such refercncee are: 74, 77, 60, 86,
plus the lzte prayers contsined in Ex., Jer., Den., Neh., aud Is.
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with regard to this latter group. Here evpressions depicting
the hopelecsness 5f the situstion and the peesimistic »utlook
of the people appear to be definitely in line with similar ex-
preseion found in the later prophetic utterances, &nd s date
during the Bxile or leter is indicated for them, =& well.

The most striking ntterances exemplifying the praiee of
Jahveh, 80 richly deserved becaucre of HEis unfailing love for
Isrsel, as demonstrated during the period of the Exodus, are
contained in some of the l-nger, historical Peslms. 78, for
example, contsinse & lengthy and esomewhat exapeersated narration
of the wonders of the Exodus. The vlsgues, the Hed Sea, the
manna and quails, the bringing forth of water from the rock--
all are mentiosned in colorful langusge se exalting the gresatness
of Jahveh. 4again in 106 and 106, the recitsl of the events of
the Exodus serves & eimilar purpose. Fsalm 105 bepine with the
words: "O give thanke unto the Lord; call upon “ie name...Sing
pruises unto Him...Sveak ye of all His marveloue works", and con-
tinues with a statement of the love which Jahveh bore for Ie-
rael as dsmonetrated by His many kindnesses, chief smong them,
the mirscles of tae Zxodus (1056. £3-45). Psalm 106 carries the
ricture still further. Jahveh wae faithful to Ierael, it sajys,
despite the conetant backsliding of the people. ZLven though
they murmured againet Him, etill He continued to watch over them
in the wildernees. How much the more, therefore, ie He deeerving
of their praisel

Pgslm 77 servee ag the best examrle of that type in which

petitions for the former kindnesses of Jahveh are msde. The
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Psalmist is troubled; nothing can assuage hie grief. "Will the
.ord cast off forever?" he agks. And he recslle the deeds of
Jahveh as the means of reaffirming hie faith (77. 11£f). These
marveloue acts which the Pealmist would recall are those of the
Zxodus, summarized by the worde: "Thou didet lead Thy peorle
like & flock by the hand o7 Moree and Aaron" (77. 21).

In eimilar vein are the late prayere found in Jeremiash, Neh-
emich, Daniel, and Isaish, and aleo that conteined in Ex. 15,
which is similar in charsoter. The passage in Jer. 32. 18-22
is admittedly of late orizin. Volz hnlds that it wae sdded at
the time that the prophetic works were read in the synagogue.log
The author of the verses, by imserting them in the prophecy of
Jeremiah, demonstrated his own belief in the saving vower of
Jahveh. For that writer, Jeremiah was certain of & future re-
turn to Pelestine because of the first return to that land from
the bondage 5f Egypt. So sleo vith the remeining passsges, which
sre aleo very late, and in precisely the sume vein.

It ie interesting to note juet whuat detaile of the &xodus
narrative were remembered bty the authore of the FPsalme. Appsar-
ently, the moet etriking event of thet grest deliversnce wae
the dividing of the sea and making it dry land. Firet of &ll,
e0 deeply did this eingle incident impress iteelf, that one writ-
er deemed it important enough to compoee & complete Psalm on
the esubject (Ex. 15). And further, the eévent is mentioned not
only in the historical Pealms which include & recitsl of slmost
the complete story of the Exodus (768, 105, 106), but it is singled

out for particulsr emphssis in meny of the other Fsalme ae well.

109, Volz. Der Prophet Jeremia. p. 304 .




Thue, we find references to that event in 66. 6; 114. 3; 136.
137f; 74. 13. The writer of Nehemiah 9 likewise mentions it
specifically. Second in importsnce, upperently, were the
rlagues, which we find mentioned slmost sc frequently. Two
writers were particularly interested by the slaying of the
first-born son, which they mention specifically, slthough omit-
ting such specific mention of any of the remaining plaguee
(135. 8; 136. 10). Of the remaining evente 0of the Zxodue nar-
rative, few are singled out for specific mention save in the
higtorical Pesalme noted above. Psulm 114, 8 mentions the fact
that the rock gave forth water. This mention occurs &gain in
78. 20 and 105. 41. The cuaile and manna which providentislly
arpesr in the wildernesg sre noted in 78. Z7f and 105. 40. The
retelliousnese of the people aleo is remembered by the writers
of the Psalme; references to it are found in 95. 6,10 and 106.32.
Zven thoee writere, however, who mention the perfidy of Isrsel
in the wildernees overlook--or onurposely omit--the story of the

golden calf. It ie noted only once in all the Peslme (106.19).

C. In The Lawe of P.

In the preceding pages, the importance of the Exodus story
for Exilic and post-Exilic writers wae noted. We have aleo in-
dicated the mumner in which thet eveut was handled by the writ-
ere of the P document eome eight centuries after the Zxodus took
rlace. There, however, we dealt with the actual traditione of the
event sccording to P. It was remarked that P utilized the story
of the deliversnce almoet wholly ae a senction for the laws and
finetitutione which he urheld. In lLeviticue, we find many more

examples of this procedure, examples which are derived not from
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the narrative iteelf, but which refer back to the Exodus as an
important event in the vast and nee it to inteneify the import-
ance of the law or institution described.

The Priestly document wae su' ject to change and redaction

alnost until the time that the Bible was canonized, and ie rec-

110
ognized by all echolare as the latest of Biblical eourcee. o f

It ie interesting to note, however, that the later P materisals
111
utilize the Exodus story but once ss the basis for sn injunction.

In every other instance, the verses containing such referencee
112
eare a8 part of the Holiness Code which is admittedly the esrli-
113
est of all the P materials. It is believed that the Holiness

Code is that which Ezra read to the people upon hie return to
Pezlestine csa. 458.114 How long before his arpearsnce in Pal-
estine the document was extant is open to conjecture. It does,
however, show a merked eimilerity to parts of 2zekiel, and ies to
be dated, in sll probability, not before 500.115

A8 we have already pointed out, the author of the Holiness
Code utilized the Bxoduse narrative in much the s=me manner as
J, E, and P, The imnortance of nbedience to the lsw ie cone-
stantly emphasized by the refrain: "I sm the Lord your God, who

116
brought you out of the land of Egypt. Thus, the tsking of

116. Carpenter snd Harford-Basttersby. op. cit. ch. 13. Bible
¢ clase notes.

111. In Lev. 25. 42, which sreake apainst Hebrew Slaves, the
reason is given as: "For they [the poor Jewg) are my servents
that I brought out of Zgypt; they shall not be e0ld as bondmen”,
Thie verse, according to Carpenter and Harford, is PB.

112. Ueing the classification of Steuernagel and Carpenter and
Harford.

113. Carpenter and Harford-Battersby. op. cit. p. 298. Hbie
o clags notes.

114. Bible 6 class notes.

116. Lev. £5. 38; 19. 36; 28. 81 -35; £6. 45; 26. 13; 2b. 656.
116, Carpenter and Earford-Battersby. op. cit. p. 298.




usury is forbidden, Jjust weightse are enforced, Jahveh is the
true God--all to be believed and followed in practice becuuse
Jahveh was the God who brought Israel out of Egypt. Slightly

di fferent use of the Exodue tradition is msde in connection with
gtill other matters. The fact thet the people of Iesrael were
strangere in the land of Zgypt ie voiced ae eufficient reasson
for their kind treatment of strangere in their own midset (19. 33
ff). As a reminder thet Jahveh made them dwell in booths vhen
He brought them out of Zgypt, they ere t» dvell I them Tor
seven days during the feast of Succoth (&3. 42f).

Thus ie rounded out the imvortance of the Exodue story in
very age of Isrsel'g history. The pre-proptetic sccounte--J and
E--of approximately the eighth century reported the event &t
length. It wae svoken of with great frequency curing the pre-
Exilic period by Amoe, Hosea, Isaish, Jeremish, and anonymous
suthore of the historical books. The Zxilic and post-Exilic
provhets made uce of it; the Peslmiste constantly referred to it.
P includee & tradition of the event. And now PR writing at
sbout 500 has been seen sleo to know it and to empheeize its

importance.

D. In The Hietoricsl Books.

The growing importance of the Exodue story in the minds of
pogt-Exilic writers ie an undercstandeble vhenomenon. Ite csuse
may bte traced directly to & psychological need on the pert of
the peorle. Once spain they vere outeide their beloved land.

It ie only nsturel, therefore, thst their thouphte shonld turn



to a former deliverance which they hoped would be repeated.
Gradually the event asgumed larger and lerpger importance in the
minde of the Israelitee. Some indication of the megnitude of
the eveﬁ{ia suggeeted by a few ecattered references, sll of
pogt-BExiliec origin.ll? Their purpose ie etrikingly clear: So
importent had the Exodue become in the minds of the people, that
they attributed a knowledge of it to the people with whom they
came into contsct. The firet of these referencee deals with the
harlot in whose house the two epiles esent out by Joshus were hid-
den (Josh. 2). Here, the worde put into the mouth of the woman
are these: "I know that the Lord hath given you the land, &and
that your terror hae fallen upon us, end that sll the inhsbi-
tante of the land melt away from before you. For we have heerd
how the Lord dried up the watere of the Red Sea from tefore you
in your going out of Egypt..." (2. 9f). The remaining two ref-
erencee are in similar vein, beepesking the grestness of the
event, but refer to a group rather tban an jndividusl. Thus, we
find the Gibeonites striving to meke peace vith Joshua "becsause
we have heard the fame of Him [Jahveh] and &1l that He did in
2eyrt (Josh. 9. 9). Likewice, the Philiiatinss are confounded
vhen the ark, eymbolic of the Isrselitish God ie brought into
the camp of the Hebrews. They are moved to say: "Woe unto usl
who shsll deliver us out of the hand of these mighty gode?
Theee are the gods that smote the Egyptiane with all manner of
plspuee, and in the wilderness (I Sam. 4. 8).

In the vereee just discuseed, we have still another indi-

cation of the eipgnificance which came to be attached to the

117. Steuernagel. op. cit. pp. 276f, 331.
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Exodus story. Not only wes it an importent event to the Is=-
raelites, but even the foreign nations are represented as have-
ing known of it, and feared the might of Jahveh because the
report of the Exodus had reached their ears. The counection
between such referencee &s these, and the purpoce to which the
Psalme put the Exodus story, the grest hopes bssed uvon this
firet salvation by Exiliec and poet-Exilic writers, leave little
doubt that the memory of the Exodue did tecome a vital force

in the life of the Israelite nation. It offered hope, challenged

fear, and became & potent meane of revitalization.
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Chapter IX.

The Significance of the EZxodus in the Book of Deutsronomy.

In Deuteronomy, we find freguent mention of the Zxodue nar-
rative. In many instances, the use to which the memory of the
Exodus is put closely parallele the end to which the even hase
been uscd by other Biblicasl writers. It ie a well kmown fact
that 8ll the materisl contsined in Deuteronomy does not belong
to the same period of history, but rather thst it was written
over & number of centuriee. It ie also an accepted fact that al-
though the kernel of the book wae "discovered"” in 621 B. C. E.
some of the materisl which wae ueed se the basis for thet nuec-
leus was of still earlier aripin. And furthermore, much of the
material which now makes uvp the book was not contsined in that
original document, but wae adied during much leter periods of
Icrael'e history. Bearing these facte in mind, it will be of
interest, in dealing with Yeuteronomy, not only to discover the
reason for the use of the Zxodus materisl, but zlso to note in
which ages of Isrsel's history similer motives caused the Exodue
to be mentioned, and, further, to sttempt to dietinguieh sny
new uszges of the Exodue narrative, whkich occur nowhere excert in
Deut eronomy.

The Exodus ie mentioned freguently for the purrose of em-
rheeizing the covenant relationehip wkich existed between Jsh-
veh and Isrsel from the time thst Jshveh brought that peorle out
of Egypt. Thue, in 4. 20, the reseson for the peorle's obedience

to the injunction vrohibiting their worship of foreign pgods is
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the reminder of thie covensnt: "But you hath Jahveh taken and
brought forth nut of the iron furnsce, out of Zgypt, to be unto
Him a people of inheritance, &g ye are thie day". Agein in

4. 348A, the same emphasis upon the covenant ie evidenced. In
5. £, we find & direct statement of the covenent thcet was mede
at Sinsi (Horeb) ae motivation for obedience to &11 the statutes
and ordinances which have been set down: "The Lord, our God,
made 8 covensnt with ue in Horeb"; therefore, the writer ime
plies, we are His people and owe Him the respect of obedience

to Hie lawse which He hsas given us.

In thue emphasizing the covenant, the suthor--or authors--

of these psessges show 8 marked similarity to certsin pre-Zxilie

expressions which we h.ve noted. Both J snd £ lay gresat strees
118
upon this relationship between Jahveh and Iersel. The pre-
119
Exilic prophets, likewiese, make constant reference to it.

Another mention of thke covensnt occurs in Deuteronouy,

howerver, which ie strongly reminiscent »f & later attitude.

The writer of 7. 7f attributes the Exodus iteelf to Jahveh's
decire to keep Hie nath, slready made with the Patriarchs. Fe
eays: "Jahveh did not set Hie love upon you, nor choosge you, be-
cause ye were more in numbter then any sther reople--for ye were
the feweet of all peorles--but be€suse the Lord loved you, and
becaucge He would keep Hie oath wkich He swore unto your fathers,
hath the Lord brought you out with & mighty hand, and redeemed
you from the House of Bondsge, from the hend of Pharaoh, Kking of

Beypt". Agein in 8. 18, we find a eimilar motivation, although

118. Supra. p. 34.
119. Especially amoe, Hocea, snd Issish. Supra. pp. 37 £7,




| —

no mention ie made here of Egypt--merely the statement that
the covenunt had been established with the iathers. In 7. 7f,
however, there is a clear similarity to the motivation vrhich we
found in P's account of the choice of Israel in Zgypt (Ex. 6.
3f). That writer, too, knew and recorded the tradition of e
previous covenant with--or &t least & previous oatk to--the Pat-
riarche by Jahveh.

We have already noted thaet Szekiel wue the sole writer with
the excevrtion of the narrstore of the Exodus iteelf, who took
cognizance of the conetant rebellione of the Ierzelites sgsinst
Jahveh while they ver: in the wildemese. In Deuteronomy, how- |
ever, we find many raseagee which bear a kinship to that prophet
in this regsrd. Thue, in 6. 16, we find the injunction: "Ye
ghall not try the Ilord your vod ae ye tried Fim st Maeesh".
Chapter 9. B-21 reminds the peopvle of their msking the golden

eself. The incidents of Israel's provoking Jaehveh at Tabersh,

Maeseh, and ¥ivroth Ha Ta'avah are likewise mentiomed (9. iZ), |
a8 is the perfidy of the spies st Eudeeh bParnea (9. £3). The |
account of the revolt snd pwiishment of Dathau and Abiram is

described in 1l. 6, while 24, 9 tells of Miriam'e being smitten |
with leprosy because of the sin which she committed. ZEven more

strongly reminiccent of Bzekiel are the two generul statements

contained in ¢, 7 and 24. "...From the day that thou dist go

forth out of the lend of agypt, until ye came unto this place,

7e have been rebellious aguinet the Lord.” 4And "Ye have been

rebellious against the Lord since the day that I knew you". 1

If we coupare these statemente, ae well as the specific incidents
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mentioned by Deuteronomy, with Szekiel's sttitude as exrressed

in 20 and 23. 7f, we shall find that the similar ity between |

them is unmistakestle.

Also similar to 3gzekiel ie the ides contained in 9. 26ff, U
which tells of Moses' intercession with Jahveh on behtlf of the l
people, and hie prayer thet they be spared deerite sall of their

rebelliousnese "lest the land whence Thou hae broughtest ue out

say: Beceuse Jahveh wae not sble to bring them into the land

-

which Ee promised unto them..." The seme idea ie found in Eg-

ekiel 20. 14,22, |

Still another emphacis of Deuteronomy, in which its suthors |
make use of the Exodus narrative to drive home their point of
view, regurde the portraysl of the grectnese and goodneee of ° .

Jahveh. The J and & naerrators of the story, ae well &s the P

writer, utilized the &xodus in this manner. It was in the Peslus,
however, thet we noted the most freguent and most lling use of

the Bxodus in this fushionm. Still snother indicstion thst the |
passages with which we sre concerned here are of late origin
is the similarity in language which they bear to P. In both
places, the use of the worde "signs" ( ~.>r) and "wondere" |
( ~'@%H ) {8 noticesble. In 4. 34, we Tind the-the people sre
to know thst Jahveh ie the one, true God beceuse Ee it wss who

brought them out of Egypt with =211 the attendant dieplsys of

Hie power. Similar sentiments sre expressed inm 6. 22; 7. 17-21;
26. 7-9; and 34. 10-12. A more detailed descrirtion of the signe

and wondere by which Jahveh manifested Eis vower is contained 1

in 6. 15f, where the bringing forth »f water from the rock, &nd
the giving of manna ie epecifically mentisned. ‘
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In severel ecsttered paees;ee in Jeuteronomy, an ides ie
expreesed that is to be Zound anly once srsin in the Eible.
It appesre to Le "prophetic” in epirit, snd mey te cleesified
88 & humanitarian impulse which the zamory of the statue of the
Ierselites in Zgyjpt ie used to further. The suxe uge 27 Is-
rasel'a etaetus in 3z7pt ie mede in lev. 1¢. 34, a part of tke
Eolinese Code, waere tze injunction is mede to "love tze sirang-

er” [ /) becsuse Iersel hsd teen & estreamser in 3gyrt. Tkis |

raeesze exactily parallels thsat in Deut. 10. 19, 1In &4. 18&,:2, ﬁ

%e Zind a similsr purpdee attuacted to tze zention of Iersel’'s
vlight in BSgyrt. Eere, the humanizerien vrincirie of "te fLsir
and zonest with ttze underprivelesed”™ ig 1uid down, Iollowed ty
trte reminder "ye vere tondmen in Zgyrt". 4&nd nce sgsin in

5. 15, the identical rrinciple zanifeste itrelf. The vereion

0f tze fourtk commsndment contained iz ~Yeuterdnozy differs in

thie regsrd from that to te found in Zxodus. according to tke

Zorzer etstexent 0f thst commandment, the people sre to l¢t their
gervante reet on the “sbtsath btecsuse Jehvek trousht them sut of |
2g5rts Eere, tzen, is an ides new in the Zolinese Code and in
Deuterynomy. IThe Axodus is mentidned to lend force to certain
lawg of humsnitsrisniem, by rezinding the Isrselites 0f their

own position &8 elsvee in agyrt. Wkset <he wricter Bayes, iz effect
iz thie: “You are in a position to understand the & tuation of
the persecnuted and opp-ecsed, end 0 te eymratzetic witk iz, &

& resault of rour own experience in Sgrrt".

It ie interceting to sote thet thers

-

- -4 4 - .
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of the &xodue s:0ry by P. In lev, 25, £3,352%,59f7,55, the fset

that the Children of Ierszel were bondmen in =gypt ie likewige



used to promote humanitsrisn impulsee. There ie one difference,

however. In Leviticus, the humaniterianiem extends only to fellow

Jews. Verses 358ff, for example, prohitit the taking of inter-
egt from a Jew who hae become poor. And so with the remaining
pasesgee in that book. The sentiment expreseed in Deuteronomy
ie & much loftier one. There is none of the narrow nationsliem
which is to be found in P. It more nearly aprroaches the pro=-
rhetic ideal of justice and righteousness &nd univerealiem than
® doeg thet later, narrower concept of the priestly school.

Another use of the sxodue, unioue in Deuteronomy, is not-
iceable. In moet instances, the verses involved concern them-
celves with the performance of & duty or obedience to a law.
In esch case the Zxodus serves &8 the motivation, but the manner
in which it motivutes the act ie different. One of the uses in-
volved here hae to do with loyalty to Jahvenh because it wae He
who Urought the veorle out of Zgypt. This is most obvious in
thoBe verses countsining injunctione sgsinet worshipping other
gods. Thus, 6. 12; 8, 11,14; snd 11. 2ff exhort the people not
to forget Jahveh who brought them out of Egyrt. In other worde,
it was felt that ce:rtain loyualties were due Him because of that
act. Similarly, in 13. 6,11, the law prescribing death by ston-
ing for false vrophete and others who entice Israel from the
worehip of Jahveh is followed by " Jahveh who brought thee out
of the land of Egypt", again emrhasizing a certain loyalty to
the Deity by reason 2f that act.

The second motivuation for which the &xodus serves is that
of obedience b, reason of gratitude for His act. This is the

motivstion for the bringing of Biccurim (26. 5-1C). The -ne who
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who brings hie first-fruits to the prieet is to say in effect:
"My ancestors went down to a&gypt and flourished there. =nd when

they vere oppressed, Jahveh brought them out and led them to

Censan, where, once more, we flourished. Therefore, in grste-
ful remembrance, I bring these offerings to demonstrate my grat-
itude"”. Another example 0f this eame use of the Exodus is to be
found in 6. 20-24.

Still a third motiwvetion is to te found in the 1njunctianq=
for keeping the Paesover. In tinis case, Jahveh's mct of deliv-

erance createe sn obligstion on the part of the people. Thus,

Pe:zach is to be celebrated in the month of ~hib, because in that

month Jahveh brought Isrsel out of Zgyrt (16. 1). And the people

are to eat unleavened bread to remind them of tzie faet that they

left Bgypt in huste with their unteked dough uvon their backe. (v.8)
¥We have found in Deuteronomy, then, many and varied useg of

the 2xodus story. &t least one of them parallels one of the uses

made of the Exodus in pre-Zxilic times. & number are to be found

largely or eolely in Exilic or poet-Exilic autkors. Some sre u-

nione in Deuteronomy itself. among these lstter, ie one thet

hae not previously been noted. It is that etatement in 23. Eb ¢

which esye: "Thou shelt not abhor an Sgyptiasn b?cauae thou was

a etrunger in his land". If, as hsae been hald.ldo the stutement |

refere to an Zgyrtian Jew, the passupe ies to be classed with

those in Lev. 23, mentioned above. If, however, it ie to be

taken literally, it ie certsinly an e preecion of lofty idesliem

and universal ism, and expreeses en attitude toward the lund of

Egyrt which is to be found in no other place in the Bitle.

120, Glueck. Bible 7 clasee nntee.



Chapter X.

The Role of The Exodus in The Three Filgrim Festivals.

It is now generally conceded that the festivuls of Paes- -

over, Tabernscles, snd Weeke were originully esgricultursl fest-

ivale. (Passover was pastoral originally, but later became ag-

ricultural when it wae identified with t he Mazzot festivasl.) The
Passover ritual had ite inceotion in the ceremony of the skip-
ping of the lambs which wee initated by the rorahipper.lal m .

the couree of time, probably when the Ierselites settled in Can-

gan, these rites becuue identified witk the Canasnite festival

celebrating the Svring Equinox--the Mazzot festivul. Succoth
wae originally egricultursl, teing & period of t?unkagiving for
the bounties of nature in the year Jjuet paased.léz The earli=
est origins of the two festivale, hovever, Bre reluted to the
ancient Adonie and Tammuz cults.lza The dancing of the maidens
in the vineyarde mentioned by Jeremish (31. 4-6,12) eid in tkrie
identification. Similerly in Judges 21. 19-21 it ie explicitly
stated thet the dances held in the vineyards were amnusl evente.
Dr. Norgenstern is of the opinion that these dances vwere cele-
breted in the earliest ritual in hrnor of the father-god Bgal.
the mother-goddess Astarte, and the divipe child, Tammuz.la4

The similsrity between tie two is clear. DBoth last seven dsys.

121. Jewish Encyclopedia. IX. p. 553.

122. Ibid. XX« P 657.

123. Morgenetern. "The Origin of Massoth and the iaseoth Festival”, |
American Journal of Theology. XXI. p. 283.

124, Ibid. p. 2B2.
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Bach begins with & period of mourning for the dead god, and be-
comes increasingly Joyous as the week progresses. Only & few
tracee of actusl mourning ritee remsin, but there ig definite
evidence of the ceremony of fueting in prersration for the feet- |
ival. It seeme thet in ancient timee it was the custom for every

126 |
Jew to fest on the day before the festival. Dr. lforgenstern

holds strongly to & belief in the early origin of the festivul.
He saye: "The entire lUaszzot festival...originslly preceeded

the commencement of the harveet. The new crop could not be esten
until after ite regular teboo gacrifice of the Omer, or firet
gbeaf, had been properly offered on the day after the close of

the Mazzot festivasl. The eating of the new crop is among primi-

tive aaricultural peorles s ceremony of decp religious sipnifi-

gance...Before the firset moutaful of the new crop msy be ts=ken,
the 0ld crop murt be completely destroyed...Tley murt fast for e
definite period...othervwiee...the new crop would be unfit for
uae".lz° and thie similarity is clear and striking between the
Tammuz cult und the szgricultural feszivuls of Isrsel. To guote
Dr. Morgenctern once more: "Thie unguestisnebly correct exrlan-
ation of the origin snd eiguificance of the rites, bLoth of the
fasting and mourning thet begun theese festivsle, and of the
dances that formed their culminutieg rounds nut, sg it were, and
comrletes our chain of argumenm".ld

The early origin of both the Succoth and the Pesach-Mazzot

festivale is cleasr. This question now urises: Where and when

125. Ibid. p. 285. Quoting Pesachim 10Ba.

126. Ibid. pp. 285f.

127. Morgenstern. "Two ancient Ieraelite agricultural Feetivals”.
Reprint from Jewish Quarterly Review. rp. 52.




did they become associsted with the Bxodue story? With regsrd
to Succoth, it wae for the first time definitely aesociated
with the tradition that in the wildernese the Ieraelitee dwelt
in booth3128 by the writer of the Holinese Code (Lev. 23. 43).
We have geen thet it was celebrsted in Pslestine at an esrly
date,129 but still as & purely sgricultursl feast.lao It ie
mentioned again in Deuteronomy (16. 13-16); here the dwelling

in booths ie implied by the name of the festivel. The signifi-
cance of the Loothe in this plsce, however, may be trzced, pre=-
sumably, to an o0ld custom of living in booths during the fruit
harveat.lal The first indicstion of the trunsfer from an sgri=-
cultural to a historical festival is to be found in the Holinees
Code. Later, in post-Exilic times, & eimilur motivation ie
noted.132 The feast is obeerved in reervronsge to the commznd that
the people dwell in boothe to commemorate the Zxodus.

A parallel development may be traced in the lezzot fest-
ival., Originally paetorel and then egricnltural, it too, came
to have historicsl significance. In the oldeet legisletion con-
cerning the festival (Ex. 23. 15:m34. 168), there igno mention of
ite connection with the ﬁxodua.lau Ex, 23, 9b, 15aB, and 34.

134
agb are undoubtedly later ineertions. Not until the appe&rance

128. Ibid. p. 39. Jewieh Encyclopedia. XI. vp. 657f.

129. Supra. p. 72.

130. Jewish Encyeclopedia. XI. p. 657.

121, Ibid.

132, Neh. 8. 14-16. The reference here ie not as clear ae we¢
might hope. The statement ie: "and sll tke congregution of them
that were come buck out of the cuptivity mede booths, snd dwelt

in the boothe; for cince the dauye of Josghua the somm of Nun unto
that day had not the Children of Iersel done g0". A similar state-
ment is contsined in II. Kinge 23. £22. In both pleces, the refer-
ence to Pesach ae & hietorical festival is by implicztion only.

]




of Deuteronomy does the aesocistion between the two become ap=-
perent. To gquote: "In Deuteronomy, in the last quarter of the
gseventh century, we ret on undieruted ground. In this first,

extended sccount the strong emrhasis on the historicsl signifi-

cance of the Paeeover ie esrecislly merked, It commemoratee the
emancivation from Zgyrt, the duy of the nation'e hirth".135
During ‘he &xile, the Passover became uniformly aesocicted
vith and commemorstive of the del!iverance from Egypt. Thue, the
referencee in Exodue, =11 late, ae well ae thoee in nther Bib-
lical booke, regsrdless of sutkborehip, almost without excertign
offer the Exodus &8 the snurce of the festival legzielatﬁon.lvs
Since we find the interrretation of Passover se & hietorical -
festivul in a chapter of Deuteronomy which ie gensrsally conceded

to belong to the kernel of that hook (16), while & similar re-

interpretation of Succoth does not occur until the Holineee Code,
ve ere eafe in seying that the reinterpretstion of the former
festival preceeded by almost & century that of the latter one.
And it wae nnt until poet-Biblicsl times that the tiird of the
Pilgrim Feeste--Shabuoth--came to Le assncisted with the tradi-
tion of the giving of the law at Sinai, and thue, with the Ex-

137
odus narrative.

135. Morgenstern. Jewich Quarterly Review. Op. cit. p. 39.
134. Ibid. p. 3%. note 4.

135, Baetings. Dictionary of the Bible. IJI. p. 6B65.

126, 3x. 12. 17 TPT- 1L 37 (%) 12, & ; 12. 27 (JE); 12. 3,14 (JB); 28. 16 (29);
4. 18 (JE); Deut. 16. 1l.

137. Jewieh sncyclopedis. IX. p. 5%,
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We do find in the Eible, however, the beginninge of the
Heggada as related to the Pasesover. In three late paaaages,lse
instructions are given for releting the rezson for the esting
of unleavened bread and the commemoration of the Passover ritusl
to children. After the descrirtion of tke ritual for the Pase-
over celebration in Ex. 13, we resd: "And thou shslt tell thy
eon in that day seying: It ie becsuse of that which the Lord
did for me when I came forth out of Zgypt...snd it shall Le
when thy son aeketh in time to come, saying: Whet ie this?
that thou shalt say unto him: By strengtk of hand Jahveh brought
us up out of Egyrt..." This teaching to the children msrke
the climax of the importence >f tie Exodus trzdition.

The place of the Exodue in the three Pilgrim fearts ie ob-
viouely snd clearly un important one. although none of them was
originslly aesocisted with that event, eventuuzlly all three came
to be. Their reinterpretution irom pagan ritusls to hnistoricsl
Teetivule ie entirely baced upon the deliversnce from Epypt.
Arperently, no more important event exieted upon which to base
them. We must sleo note thaet in each cuse, the reinterpretetion
came sfter the Exile. Thie fact ie certainly in agreement with
our earlier conclugion that the influence of thke Zxodue period
wage even more vital in the lives of the neorle at that time in

Isrselitish history than ever before.

138- E!- 13. 8"10. 14‘165 Dsutn 6. 20"25.
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Concluseion.

We have traced the intereet of Biblical writers in the
Exodus through the canon of the 01d Testament. That the event
loomed large in their eyes cannot be doubted. Before, during,
and efter the Exile it wee used with telling force to drive home
the ideology of thoese who wrote of it. In 8ll spes, it perved
to magnify the greutness and the rower of Jaaveh. J and &2, in
recording the actual trudition emphasize this point constantly
in their accounte, as does P some four centuries luter, We also
find the same use made of the Exodus by the suthors of Demteron-
omy. And in the Psalms, too, constant reference ie made to it
for this purrose. "

In the writings of pre-Exilic authors, we find three pointe
emphesized with regard to the EZxodus. 1. The covenant between
Jahveh and Israel dates from Egypt or Sinasi--noted in J &nd E,
and also in amos, Hosea, and Firet Ieaish. 2. Isrsel's history
ae & people began in Zgypt--noted esrecislly in Hosea. 3. The
people have proven disloyal to Jahveh, especially to be condemned
in fsce of Hie kindnees to them in briuging them out of Egypt--
noted in amos, Jeremish, and the E“ writer.

The purpose for which the narration of the incidents of
the Exodus is included in Sxilic and post-Exilic writere ie some-
what different. Pirst, the orisinal Zxodus offers the hope of
a8 New Exodus, =0 prominently exypressed by Jeremish, Bzekiel, and
Deutero-Isaish. With the veople in Bxile, tkhe Exodus from Egypt

served 88 a means of buoying upr hove for a second such redemption.




Second, & New Covenant is to be made &t the same time that this ‘
second Exodus is to be accomnlished--a covenant after the manner
of the first, with certain differences that have been noted.
This idea is almost wholly confined to Jeremiah. Third, the mem=~ |
ory of the Exodus served as & rnotent meang of reviving the faith

and hopee of the reople. Jahveh wse indeed powerful; He had

manifested thie power once. He would do so sgsin. The larper

number of references of thie type sare contained in the Pealms.

Fourth, the £xodue eerved ss the bseie for the obeservunce of the

lawe and institutions in which the writers were interested. '
This was largely to be found in P, but the Exodus asleo served
to motivete the observsnce of certain humanitarian lswes ug we
discovered from our study of Yeuteronomy. and fifth, the re- -

interpretation of the three Pilgrim fecsts a&s historicel rather

than sgricultural festivele is based upon tkis important event
in Isrselitieh hisetory.

In addition to theese varied uces to which the Zxodus was
rut by Biblicel writers, there must be sdded thnse purposes
which it served that are found solely in the Book of Deuter-
onomy. Here, the power and kindness of Jahveh, degmonstrated
by His act of bringing Israsel out of Egypt caused that nation
to incur s responsibility to Him. &g 8 result of His action,
he had a8 right to expect the loysity and the gratitude of Hie
reovie.

One other intereeting bit of informetion was forthcoming
a8 & result of our etudy. It was found that &n unusually large

number of the references to tke 8xodus were written late in the
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history of Israel. It seeme thet the Exodus gradually aseumed
& greuter significance as the yesrs peseed. Although there is
no lack of meterial in the pre-Exilic suthors--J and & were
themeelves before that event--it is really during end after the
Exile that the Exodus assumee ite gre=stest significence. This
is no doubt due to two cauees. On the one hand, the legends

of the event had probebly not yet been crystsllized by the time
these earlier suthore wrnte. OCn the other hand, ite grester
gignificence after the Bxile is dounbttlesely sleo due to the fsact
that tke Exile cesused the thoughte of 211 to be “irected to &an
analegous eitustion; namely, thut other veriod »f Iersel'e hie-
tory during which the reorle were ouiside the lsnd. &t such g -
time, the psyechnlopical ctuses were present, and s grester inter-
est in the power of Jahveh &g evidenced in & similsyr situation
ie to be expected.

There can, then, be little doubt concerning the influence
of the Exodus upon Isrsel. 4s a final summetion, we cuote from
Dr. Henry Englander's study of the sume muterisl. He writes:
"In view, then, of thke influence »f the Exodus &8 exhitited inm
Biblieel literature =zlone, tihe statement made at the beginuing
of thie paprer may fairly be reaffirmed; numely, thet this veriod
of history exercised & most profound influence in the religious
and socisl development of Ierael. Consciously or unconsciously,
it helped to mould the thought, lite, mid legislation of the
'Peorle of the Book'. As s ssnction for the new laews and in=-
stitutions developing from ape to 2ge, age a snurce of hope and
encouragement in times of orprecseion, ee & memory invoked to in-

srire an unfaeltering trust in the beneficent workings of a
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divine providence, snd ae & powerful plea to remember and ful-
fi11 our social obligations to those less fortunute than ourselves,
the Exodus, &8 & period of history thet vrojected ite influence

139
far into the Future, stands unique in the annale of Israel”.

139. Englander. "The E=xodus in the Eible". 3Jtudies in Jewish
Litersture. p. 114.
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