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ABSTRACT

The purpose of this dissertation was to investipate the biblical
concept of poverty and related conditions. In order to accomplish this
task, an znalysis of the rootpJ ¥ and its synonyms was necessary. It
was discovered that the various roots may have positive and negative
connotations. The negative connotations are descriptions of lacks
(including those of a material, social, civil, and mental nature).

The positive connotations are descriptions of virtues (including humility,
religious communion, wisdom, salvation, and righteousness).

These connotations azre reatures or characteristics associatea with
various entities which the word ',}g and its synonyms denote. One
of these entities is the poor man. The social rezlities which he mst
endure include hunger, low status, orpression and the like. Social
attitudes evolved concerning poverty. These reveal ambivalent feelings-
both hostility and 2 mystical admiration. Social idezlists, concerned
with the harashivs of the needv, exoressed their thoughts. These are
concretized in the biblical legislation, and in the utterances of prophets
and their soiritual inheritors. A normative theology ceveloped in time
explaining why the noor were consiaered holy men. This belief, having
evolved in most probzbility irom z belief conceming the historic ante-
cedent of the poor man, the desert wanderer, had to be rationalized.

The rationalization was a theology, a process theologv. It ciaimea that
one who sins is punished by God. The punishment may take the form of
coverty. One suffering indigence is moved to turn to God. When man
resnonds to God, God is receptive to him. Thus ultimately the poor man

becomes intimate with the Divine Being and is considered uniquely holy.




The term ') ¥ and its synonyms may aoply to other entities
including the homeless wanderer, the prisoner, the sick mazn, an individual
or nation in exile, a nation enduring famine, slavery, or subjugation
and conquest by an enemy. All of these units, in these life-circumstances,
share many features in common with each other and with the noor man.

Also the process theology, explaining the mystical belief about poverty,
was detected in each one of these cases. All of these conditions are
the consezuence of sin, all lead to runishment by God, a receptivity

to Him, and His response. Such suffering induces a close relationship
with the Diety.

As all hardships descrived by the word ? J i-’- and its synonyms
result in a closer associztion with Goa, ritual f;rnw imitating these
hardships developed. The purpose of these ceremonials was to make one's
prayvers ettficacious. The forms include rasting, the use of cust and
ashes, putting on sackcloth, rending the garment, shaving the beard and

the head, reciting formulas, and weening.
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PREFACE

Poverty has been a major problem in the history of mankind.
From that rirst moment when economic differences became apparent,
man has asked "why so? Why are some men poor and needy?" And whenever
man asks, man must seek answers. He is basically a problem=solving
animal. From age to age there arose thinkers who were concermed with
poverty and its pain. Some, the less passionate, searched for abstract
solutions. Others, the impatient, more idealistic men, could not rest
until they louna ways and means to eliminate the problem altogether. To
rehearse the names of these men would be to enumerate the most intluential
personalities in human history. The list would include the prophets,
and Buddha, and Jesus, and lMarx and Tolstoy. Nations also have responded
to the cancerous rroolem of poverty. Social welfare .rograms have
spread from Germany to ruch of the western world. Socialism and Comrmunism
are systems dedicated to the eradication of human deprivation. Tnere
is no doubt... poverty has challenged men and nations. 1t has influenced
thought ana action.

No book has molded world thought cuite as significantly as the Bible.
As the central document of three religious commnities, Judaism,
Christianity, and Mohammecism, it has permeated the thought rrocesses
of countless myriads of ‘eople. The way in which the Bible views
poverty is the base from which developed aiLl subsequent thought and action.
To investigate this view is therefore of gre:t importance. It should
be of interest not only to the Bible scholar, out to zll students of
the history of ideas.

Our intention in this thesis is to exhaust the concept of poverty

in the Bible. But before this could be accomplished, the problem of



teminology had to be solved. In the Hebrew language there is no word
wnich denotes poverty alone. There are rather several words which may
describe poverty or other related conditions as well. 1t was thereifore
necessary to discover those passages in which poverty is referred to,
and those in which the other conditions are referrea to. An analysis
of the liebrew woras was essential, as a beginning. The first chapter is
devoted to this. Once the analysis was completed, we could then aoply
certain standard criteria of poverty which sociologists use. By this
method we isolated those verses in whicn poverty was discussed. By
systematizing these, we were able to discover the biblical concept o1
poverty. The iniormation is contained in the second chapter. Finally
in the third chapter we discussed the other related conaitions. From
our aiscussion it will pecome apparent that these conditions are very
similar to poverty. They resembled one another so closely that the same
Hebrew words could describe any and all of them.

The scope oif this work wazs much greater than the zuthor anticipated.
One realizes the vreaath of his subject only after naving completed the
research. 3y then it 1s too late to turn back. Theretore certzin matters
which seemed peripheral were not haznalead acecuately. We nope that the

rezder will realize this and uncerstand.

ii
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CHAPTER ONE

The Meaning Of The Root 7JV¥
And Its Synonyms

|
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FREQUENCY AND DISTRIBUTION OF THE ROOTS

The root WJY in ail its verbal, nonal and adjectival rorms

appears 21l times in the Bible.

The adjective ‘:J-" appears 71 times. Here is a list of those
occurrences:

Ex, 22:2l, Lev. 19:10; 23:22, Deut. 15:11; 2L4:12, 1L-15,

II Sam. 22:28, Isa. 3:15; 10:2, 30; 14:32; 26:6; 32:7; L41:17;

L49:13; 51:21; Sh:11; 58:7; 66:2, Jer. 22:16, Ezek. 15:L9; 185:12, 17;

22:29, Amos B:l, Hab. 3:14, Zeph. 3:12, Zech. 7:10; 9:9; 11:7, 11,

Pe. 9:19; 10:9 (twice); 12:6; 1li:6; 18:28; 22:25; 25:16; 34:l, 7;

35:10 (twice)s; 37:1h; 40:18; 68311; 69:30; 70:63 72:2, L, 12;

74:19, 21; §2:3; 66:1; 06:16; 102:1; 109:16, 22; 140:13, Pr. 22:22;
30:1h; 31:9, 20, Job 24:k, 9, li; 29:12; 34:28; 35:15, Ecc. 6:8.
Its by-form ‘-'r’ ! appears 20 times, distributed as follows:

Num. 12:3 (only occurrence in the singular), Isa. 11l:l; 29:19;
61:1, Amos 2:7, Zeph. 2:3, Ps. 9:13; 10:12, 165 22:27; 25:9; 34:3;
37:11; 69:33; 76:10; 147:65 149:h, rr. 3:3Y4; 1h4:21; 16:19.

The abstract noun ?..,V_:can be found 36 times as tfollows: ;'I
Gen. 16:11; 29:32; 31:42; L1:52, Ex. 3:7, 17; 1h:31, Deut. 16:3;
26:7, I Sam. 1:11, II K. 14:26, Isa. L46:10, Fs. 9:1h; 25:18; 31:8;

LL:25; $6:10; 107:10, L1; 119:50, 92, 153, Pr. 31:5, Job 10:15;
30:16, 27; 36:8, 15, 21, Lam. 1:3, 7, 9; 3:1, 19, Neh. 9:9, I Chron. 22:1k. ﬁ
The noun JT:J_!{-.Q occurs 1 time in Ezra %:5. The abstract form f‘.
avpears once also in Ps. 22:2%5. "
The form ;1:';{,.? appesrs 7 times. They are:

II1 Sam. 22:36, Zeph. 2:3, Fs. 18:36; 45:5, Pr. 15:33; 18:12; 22:4.
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The verb 7y is cited 76 times. It appears usually in the pi'Sl.
It also occurs in the gal (Q below), niph'al (N below), pa'al (P below),
@ (Eiph. below), and the him“el (H below). The distribution is
as follows:

Gen. 15:13; 16:6, 9 (H); 31:50; 34:2, BEx. 1:11-12; 10:3 (N);

22:21-22, Lev. 16:29, 31; 23:27, 29 (F), 32, Num. 2l:2L; 29:7;

30:1L, Deut. 8:2, 3, 165 21:1h; 22:24, 29; 26:6, Ju. 16:5-6, 19;

19:2l; 20:5, 1I Sam. 7:10; 13:12, 1k, 22, 32, I K. 2:26 (H, twice);

8:35 (Hiph.); 11:39, IT K. 17:20, Isa. 31:k (Q); 53:4 (¥), 7 (N);

58:3, 5, 10; 60:14; 64:11, Ezek. 22:10-11, Nah. 1:12 (twice),

Zeph. 3:19, Zech. 10:2 (Q), Ps. 35:13; 86:8; 69:23; 90:15; 94:5;

102:2h; 105:18; 107:17 (¥); 116:10 (Q); 119:67 (Q), 71 (¥), 75,

107; 132:1 (¥), Job 30:11; 37:23, Lam. 3:33; L:3; 5:11, Dan. 10:12 (H),

Ecc. 1:13 (Q); 3:10 (Q), Ezra 8:21 (H), II Chron. 6:26 (Hiph).

The root $¢ T appears 62 times. The adjectival form $® occurs
53 times. The distribution is as rollows:

Gen. 41:19, Ex. 23:3; 30:15, Lev. 14:21; 19:15, Ju. 6:15, I Sam. 2:8,

II Sam. 13:kL, IT K. 24:1h; 25:12, Isa. 10:2; 11:4; 14:30; 25:L;

26:6; 38:12, Jer. 5:4; 39:10; L0:7; 52:15-16, Amos 2:7; L:1; S:11;

8:6, Zeph. 3:12, Ps. U1:2; 72:13; 82:3-4; 113:7, Pr. 10:15; 1h4:31;

19:h, 17; 21:13; 22:9, 16, 22; 28:3, 8, 11, 15; 29:7, 14, Job 5:16;

20:10, 19; 31:16; 34:19, 26, Song of Songs 7:6, Ruth 3:10.

The verb ’_’:’ appears 9 times in the gal and _n_ip_?ia.l. These are:

Ju. 6:6 (N), II Sam. 3:1, Isa. 17:4 (X); 19:6; 38:14, Ps. 79:8;

116:6; 142:7, Job 28:L.

The adjective l'l L4 2 2\:’ occurs 60 times as follows:

Ex. 23:6’ 11, Dﬂut. 15:]{, ? (‘blice), 9, 11 (t‘ice); 2&:1!"
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I Sam. 2:8, Isa. 14:30; 25:4; 29:19; 32:4; L1:17, Jer. 2:3L;

5:28; 20:13; 22:16, Ezek. 16:L9; 18:12; 22:29, Amos 2:6; L:1;

5:12; B:L, 6, Fs. 9:19; 12:6; 35:10; 37:1l; L4O:18; L49:3; 659:3L;

70:6; 72:h, 12, 13 (twice); 7h:21; B2:L; 86:1; 107 L1; 109:16,

22, 31; 112:9; 113:7; 132:15; 140:13, Pr. 14:31; 30:1L; 31:9,

20, Job 5:15; 2h:k, 1h; 29:16; 30:25; 31:19, Est. 9:22.

The root &/¥ ? avpears 31 times. The gal perticiple occurs in
23 verses. They are as iollows:

I Sam. 18:23, II Sem. 12:1, 3, 4, Ps. 62:3, Pr. 10:4; 13:8, 23;

14:20; 17:5; 16:23; 19:1, 7, 22; 22:2, 7; 24:34; 28:3, 6, 27;

29:13, Ecc. L:1l; 5:7.

The noun &/’ 2 occurs 6 times as tollows:

Pr. 6:11; 10:15; 13:10; 28:19; 30:8; 31:7.

Th- noun has three written forms H.'.?,u- A°?,and 4'7 .
Those reterences vocalized H-'_'g are Pr. 10:15; 13:8, and 24:3k4; those
vocalized M"“? zre Fr. 28:19; 31:7; those spelled dﬂ-l\':? are Pr. 6:11;
30:8. There do not seem to be any major difterences among these three.
They zre but alternate formes (see aﬂ:l:? in Pr. 6:11 and in Fr. 24:34
which are almost exact parallels).

The verv 47 is found only 2 times. Once in the gal (Fs. 34:11)
and once as a hithpo'lel participle (I'r. 13:7).

We might note here that it becomes apparent from these statistics
that the four roots are oiten used in the same verse as synonyms or

parallels. The implication is that they are &2l1 casically similar.
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THE MEANING OF THE ROOTS

I Methodology
Our concern in this sect.ion will not be to find the original mean-

ing of the root /¥ ¥ and its synonyms. Rather we shall attempt to
determine the meanings on the basis of the context, the parailelism, the
governing verb, etc. A few illustrations will clarify the method. In
Isa. 41:17 the Hebrew text reads: g'/1’axal a S L &
‘.:,_\': o'~ p‘g‘l ;?v "The' 5&1}_‘2 and m" ‘n.tm seek water and there
is none...". As the verse stands, all we can say about the two groups is
that they are thirsty. In Isa. 4l:17 thererore the words g--_l_!_y. and
0'J7* 2N connote individuals who are thirsty. A second example. is
Jer. 5:28: ¥ -3 9 .'.',‘ a0 B = b J-’ -'1:.\: f? ?’;.v J
"... and the judgment due to the Em’ Yim they did ;mt. render (judge)...".
The sentence implies that thep’ ._.r'l "1\ are those who were mistreated in
the law courts. We may say that in.Jer G:28 the adjective connotes
individuzls who lack legal protection. We have taken every occurrence
of the various forms of the word ..:l.: and its synonyms, applied this
method of anelysis to them, and then categorized them systematically.
For those who are interested in the basic meanings of these roots,
we cite here the doctoral dissertation of Maurice Thorner, entitled,

Poor and Rich in the 0ld Testament with a Study of :‘ln.) in the Bible

and Rabbinical Literature ( New York: Bacon Frinting Co., 1905). On

page 3 he defines the root 74 ¥» as "... depressed, bent, oppressed,

afflicted with sorrow, etc. The root-idea refers to the faint, broken,
exhausted appearance of the “J/¥...". It is based on the Arabic ‘an2.
He interprets the ifomm ‘g as "From the root-notion ( “7‘ weak, hover-

ing, slack, flabby, lean), 5':_!‘ would mark the weak, unsettled, defenseless

i
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condition..."” (p. 5). ,i-?z,j,t he stztes "... comes from the root

(Ar. ‘aba) desirous, demanding, requesting, then needy." (pp.3-i).

A good translation, he suggests, would be "beggar® ",... if we use the
term in a passive sense as denoting one whose condition appears to beseech
others for help ...* (p. L). The participle W'} he states is "fromid1?
<+« meaning to push, drive, etc., it would signify the restless, driven,
hunted feeling of the poor." (p. 5).

We must mention that there are many contexts in which a word could
be classified under more than one category. We have not done any cross-
filing. We have simply taken the most obvious connotation and cited it.
The implication of this is that the roots may have more than one over-
tone. Do not consider the categories mutually exclusive.

Lastly the biblical citztiors found in this section and in the

remainder of this study are taken from R. Kittel, Biblia Hebraica

(Stuttgart: Privilege. Wurtt. Bibelanstalt, 1954). The reader is
asked to refer to this text.

11 Negat.iva Meanings

A. A Lack The Nature Of Wnich Is Physical

l. Lack of Food or Drink

The root J7¥ may describe a lack of food or drink. The adjectival

torm ' Y can denote one who is thirsty or hungry. Isa. 41:17 is a
Xl g DTWR 3N QJIINDIOttiya

- a-.of

fine example: | TA
ToYY g2 oIV}

"The’ ﬁ:ﬁ_._ and the \gzx‘ on%im seek water and there is none; their tongues

fail with thirst.” The word is used similarly in Lev. 19:10; 23:22,

Isa. L1:17, Ps. 22:271; 68:11%; 102:17. 1In the phrase W'QJ WY ,




the verb 7g¥ describes the action of "denying food to" (someone).
In Isa. 58:3 notice the parallelism: ,\"5:9 IR ;,1'”'}
O ~b P I WIs 7Y 2 "2
"Why have we fasted and You did not notice, (why) have we denied our-
selves nourishment and You knew it not?" This usage is found also in
Lev. 16:29, 31; 23:27, 29, 32, Num. 29:7; 30:1i, Isa. 58:5, Ps. 35:13,
Ezra 8:21, The &‘g tform alone may denote the action of causing a lack
of food or drink. In Deut. 8:3 we tind an excellent example:

q;}g’ 21 ay;{’_l' "And He caused You to lack rood, and

made you hungry...". The same is true of I K. 8:35 and II Chron. 6:26.
The nim“al may denote the state of being hungry (Isa. 53:10)1‘.
The adjective 5 ¥ may also describe one who lacks adequate nourish-
ment. In Pr. 22:9 notice the words; '.'?r!' "N?ff' ’{;'.?’
e OB B AR AT Bin Brasd to She daI¥. . Tase 145305 is sinidar.
The adjective |7 ‘a .‘ may describe the same deprivations. We
have already noted an example above unaer the word "J:_Y « Other similar |
usages are found in Ex. 23:11, Isa. 14:30°, Ps. 132:15, ,
The abstract noun &'’ is found but once in this connection. The
verse in Pr. 28:19 reads: ¥y aw: Ny TY T3y
Wy yamw' g'pry qTaNd OTS
"He who tills has own land will eat bread in plenty, whereas he who
pursues empty things shall have hunger in plenty". In Ps. 34:11 the
verbal form 4l 7 denotes the state of being hungry; . D7 ‘o2
11 Y ‘_: ] .u.t'_g "The whelps are hungry and starved...". -

2. Lack o1 Clot.hing

The adjectival farm 'JY is used to denote a lack of clothing in

Deut. 24:123 , (r‘:, 3z 12 Wy ,\".‘ N 'J¥ ‘“'1" a’ :\':’



"And if he Mmhi, you shall not lie on his pledge (garment)."
The word /’l' :.l?S can describe one without proper apparel.
This is true in Job 31:19: ,i’l\’ﬁ nod [°X]

"... and there was no covering for tb(')b

3. Lack of Shelter

The adjective ’_J g may indicate one who is homeless. For example,
in Isa. 58:7 one finds: I?’Td 2N 337 Iy
JJ.’ l /\( ‘.:’_..5 L mm‘wlngm

T
bring into (your) home...". Such is the case also in Ps. 37:117.

The noun T..V can describe the condition of homelessness. This
is its connotation in Lami 1:7. Notice the word E’I./?{V parallel

to @ ?2_Y ., Lam. 3:19 is similar,
T:T

hc Lack ot Wealth

The form 'J 1.5_' can denote one wno lacks money. In Pr. 31:2u this
is the intent of the words: ’_.z#._{v MW7 n?2 |
"She stretches forth her nana (she gives charity) to the poor man...".
The agjective is used similarly in Ex. 22:24, Deut. 15:11%; 24:14-15,
Pr. 1W:217, Joo 24:9™Y
Also } I can inaicate a lack or wealth. Representative of a
mumber of passages is Ex. 30:15. It reaas: A3 92 ;{J';:: b
Gy N2 Vi e MZ? 2 "The rich man snall not give more
or.tﬁe poor man give l;aa..-.".- The other verses inciuce Lev, 11;:21]1,
IT K. 21;:1:.;12, = fff 2531212, Jer. 39:1012; h0=712; 52:15—1612, Pr. 10:15;

19:&13, 1‘}9; 28:89; Job 20:101h, Ruth 3:10. [

L

The Hebrew wora }’r > 7 \ can be used similariy. In Ps. L4y:3

the iollowing woras appear: /7’.1.:\‘ g 7 ’-:H.’-? w2




B

"... together, rich and poor." Other references are Deut. 15:1415,
9, 11; 24:14-15, Pr. 31:20, Est. 9:22.16

The participial form ®°Q is used in this way, usuaily in chiastic
parallelism. A typical example is Pr. 14:20: N i ? .47 Y2 -_f o2
i a1 1'!;:' ‘2 !_a'gl u'z "Even to nis friend(s) the poor man is hateful,
but the comrades of the rich man zre many". The other passages include
II Sam. 12:1, 3, L4, Pr. 10:4; 13:8; 19:1 (compare with 28:6), 22:2, 7; 28:5.

The abstract H;\',? can denote economic deprivation. H’.i’.?

P éeypptx 2wy

"... Poverty and wealth do not grant me..." (rr. 30:8). The same is the
case in Pr, 10:15.

The hithm"lel participle of the verb ﬂ:l ? connotes the process
of becoming a pauper. Such i1s its use in Pr. 13:7: M.,,’

1P )i wwisan §°8 )72 1wy op
"It is possible to become wealthy and nave nothing, and to become poor

and (obtain) much substance".

S Lack of Children

The abstract noun 'f’.'!- may imoly barrenness. The finest example

of this is Gen. 16:11: 2 A ¥ ¢°° ! TIE &

:7.’-’:? 1‘:!’ :’.{‘7? J’f"_" "... behold you shall

conceive and bear a child for the Lord has hearkened unto yvour barrenness.™

Other references include Gen. 29:3917 and I Sam. 151127

6. Lack of Health

The noun ’.!# can indicate a lack of physical health. Such is the
" ’ - -
intent of Job 30:15: A A 4 ":J"’ ﬂ“' 5

".e. days or ill health have taken hold of me." The following verse

e

e



proves it, for therein Job discusses the suffering which his illness
has cammsed: N5 PP V'Y I..VAJONIZY T2
J | _12 &d: 'Byni.ght, it pierces my bones...2nd my gnawing

pains do not cease (rest).” Notice also verse 18 for further evidence.
If verse 27 ’.g# is used again with the same meaning (notice the
parallelism). .

The adjectival form }f_" can also denote a poor rhysical condition.
This is true in Gen. L1:19: T R b_;l.,'&gl'ﬂ‘.-__.?_f

INSA Aty 314+ nteT

"And behol}d seven cows... sickly and misshapen."

7. Unspecified Lack

The word ?2°T can describe some materizl lack, the exact nature of

which is unspecified. An example of this is Job 31:16: yJ {V'\_ a :\‘

DY TN e T2 "If I withheld from the desire o.t‘ the needy..."
i | \‘ can be used similarly. In Ps. 112:9 appear the words:

/ il
"N 1{ | nJ 1% & "He who distributes and gives (something)
v 0 -y - .

The term 4/’ ) also may describe a physical lack. In Pr. 28:27
a perfect example may be found: 7/ -d’ ‘? ] H iTJ f\ - X _r_!_ ol

yrae WSTN2 ] hd i
"Then shall your want come a-running, even your lackings, like a warrior."
Roth Pre 6:11 and Pr. 24:3l are almost identical.

B. A Lack The Nature Of Which Is Civil Or Social

1. Lack of Civil Protection

a. In the Courtroom

The term ’ J V can arply to cne who lacks legal protection.



. ] g !
A fine example of this is Isa. 10:2:. . '_]'.;:T{’}?‘f "”6.'.,.)
/. L

Wy ITIX D Wn 2T

"To pervert the dal lim 1:I.l from (proper) judsnent., and to usurp the justice
of the = of My people...". Similar passages include Isa. 11:!119, L oL

Isa. 32:7 (notice the parallelism), Jer. 22:1620, Ps. 25:921; 72:221,

12 82:3%%, Pe. 10:13%2, Pr. 22:2223; 31:92, and F

The abstract noun 'J has a similar meaning. This can be seen

;\-
from one passage, Pr. 31:5: ¢l o &2 [T Mg
:I " "... and he shall alter the (proper)
decision due all the people ot‘&t_."
The adjective SI conveys the same meaning. An example typical
of seweral passages is Pr. 29:14: g (y_:\_' 2 ¢ 9'1 W 7. $ ~
j13 2 T 3 INoD e "'"
"As for a king who judges t.hedallmintruth, hiathroneahallbe
established forewer"., The verse is a description or what should be.
Therefore the implication is that the J' ¢ .7 are oppressed in courte ..
Other similar references include Ex. 23:3, Lev. 19:15, Isa. 10:2; 11 h’19
Ps. 82:32]:,# f-’r. 29:725, IR ,
l’.‘.l \ also may denote a lack of legal power. This is the

/
mplicatmnofJer. 5:28: ICDIIJ Nt o Jf’. .\‘ fa &JN"

"... and the judgment due to the & m *nim they did not render (judsel. 250

The same applies to Ex. 23:6, Isa. 32:7, Jer. 22:1620, Amos 5:1223,
Ps. 72:42%; 109:31; 140:132Y, Pr. 31:9%, Job 29:16%5, ok
The particirle hl"_"r can denote one who is in need of legal
protection. Such is its meaning in Ps. 82:3%%,
b. In Social Living '

1. Oppressed or Mistreated?!

The term 'J .3/ can be applied to one who is oppressed or mistreated.




Ezek. 18:12 is a typleal example: 727 7 17 AN 1 "I Y
"He wrongs the,-_?_:_n_ and /8 fon...". Other similar olaribons Aials
Tsa. 3:15; 14:3220, 26:62%; 2,:1130, Ezek. 18:17; 22:29, Amos 2:7
(notice parallelism), Zeph. 3:12°0, Zech. 7:10, Ps. 9:13°%; 10:2;
3427725 722133, Job 2lsk (compare with Amos 2:7); 3u:26%%, 36:15%.
The abstract form ’J ,.f cen describe the condition of oppression.

¥

For an example we cite Ps. L):25: A ? -"3_' ".'.3‘_'1"."_‘:'
1437 2 I ", (why) havsyouforgotunm'i_ni_and

oppression?" Th; san; is true of Gen h115235, Deut. 26:7, Isa. h8=1036,

ps. 9:137; 25:183%, Job 36:8° 5 36:15%%, Lam. 3:210, 3
The wverb i7:r:1 Y may mean "to oppress". As an example, we shall

quote Zeph. 3:19: R Het P N DY PHD

"Behold I shall (personally) deal with all those who oppress you...".

That this is an allusion to the oppression of the exile is obvious from

the words nf}_"é i1, "the limping", and 7l Q'_‘rl' < 1 ,"he refugee(s)".

Other references include Ex. 22:21 (see v. 22), 2231, Num. 2l:2402,
II Sam. 7:10h2, IK. 11:391‘3, II K. 17:20hh, Isa. 53:4, 7, Ps. 86:8;
9h4:5.

The word ¢ T can also indicaste one suffering mistreatment. For
example in Amos L4:1 the Hebrew reads:.. 5'33°7 2 D'-}.‘_r s p ","-'3 z.'
" ...who oppress the dal'lim, who crush the @..'. Similar are
the following passages: Isa. 26:6 (see above), Amos 2:7 (above),

Zeph. 3:1228, Pr. 14:31; 21:13"1;2&3, Job 20:19 (notice the root Y 37 N
and compare with Amos L:1); 34:28 (above).

"l '.1,\" can also be used in the same sense. Notice the
quotation in.th.e preceeding paragrsph as an example. The following

verses have much in common with that one: Ezek. 18:12 (see above),




22129 (sbove), Pss 12:675 69:34°"5 7h:21 (sbove), Pr. Lu:31 (above),
Job 2l:l (sbove), Job 30:25 (the vhrase i~ 77w [ seems to mean
"One whose life is full of hardship"'6).

The participial form & 3 can denote one oppressed or mistrezated.

This is true in Pr. 29:13: WX w2
S Wwk9s Q'22Pp
Py s T .

"The rash pan and the man of oppressions meet together...". Ecc. 527 is
similar.

The abstract noun L’ 7 may describe the condition of hardship.
Notice Pr. 31:7 where &Y and s N ¥ are TP,

2. Victimized in Business Transactions

The word 'J,{f is used with this connotation. In Gen. 31:42
Jacob says to Laban: 2% M= -f" ’J-f""“’ﬂﬂ"

.,
D"v.‘\'ﬂ,\‘l 2D Y'A2 -

"..s you (Laban) would have sent me away with nothing; my om. and oy
painstaking labor God has seen...".

’:'_!" can be used in a similar way. Pr. 22:16 is an excellent
example: v mAITE T Ay
"He who oppresses the dal to increase his (own w:zalth)...". Comparable
is the reference in Amos 5:1l.

3. Robbed

) Y can denote one whose property is stolen. Such is the case
T

in Tsa. 3:1l: D:‘?J:p:,_z ,;’.i'i?'n}r ¢

".++ the loot (taken from) the '_e_:_n_i_ is in your homes."™ Similar usages are

to be tround in Vs. 12:61‘7; 35:10b.

The verbzl form ;'l‘-._l_ Y can have the same overtones as the adjectival

form. In Ps. 89:23 this is soau::!!:' Xt “1!!2 ‘[:!-" 11 _1.: TS .‘;: 2]
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"The enemy shall not act as creditor to (take spoil of) him, and the
iniquitous foe shall not rob him."

The adjective 5"_!_'1:.1: be applied in this manner also. In Pr. 22:22
we have an excellent illustration: ‘2 “.:,T S'T }‘ < "

N 171 =2 T "Do not steal from the dal for he is dal...".

Job 20:1'.')"8 is similar in meaning.

The mni/i'.':!- :\ can also be used to describe the robbed victim.
See Ps. 35:10b (above).

L. Enslaved

The word " _'V_ can denote the condition of enslavement. This is
obvious in Ex. 3:17: DO 731’" 'J-’” ﬂ?ﬁa‘ by 75"\ '

Jl-‘-—-

"And I (God) said, I will bring you up from the slavery of Egypt...".
Similar passages are Ex. 4:31, Lam. 1=3h9, Neh. 9:9.

The verb '1'7_;_! Y can describe the act of enslavement. This is
best illustrated in Gen. 15:13: Ay .? :‘ a-l 'T_’-:_‘- _'-E‘: Jd

0 50N\ ®... and they shall serve them and they shall make
o

slaves of them...". Notice also Ex. 1:11, 12 (by inference from v. 11),

Deut. 26:6.
The adjective } T can dencte one who is enslaved. In Amos 8:6
this quite clear: Iy ".5 T 7&?,?_1 nrJ P--“
o2 b5 1 EEEENOEY S
"To buy (for slaves) dal lim for silver, and an’ m for a D.air.of _‘_{‘,_.F

shoes...". Amos 2:6 is related to this passage.
The word | i*2 N\ is similar. See the preceding paragraph for its

use in Amos B8:6.

S« Threatened Element
The word ’.J_l.y may describe one who is threatened, and whose life is



<l

in danger. The classic example would be Amos 8:l: a '0 V' lﬂ':"
’,
G R W BB ,H.z,\
M.+ who pant after the (ev even to cause the ani've of the earth to

‘ ’Y'J.*I * _..-

cease (altogether)". Other references are Hab. 3:1l, Zech. 11:750,
1150 Ps. 10:9; 37:1L; 88:1651; 109:16, Pr. 30:1L, Job 24:1k.

[l X :\. may also be used similarly. We have already noted an
example in “Aos O:l4 above. Similar references include Jer. 2:3l,
Ps. 37:14; 109:16, Pr. 30:1L, Job 24:1}.

6. Helpless or Weak '

The word ’J ¥ can describe one who is weak or helpless. The |

clearest example of this is Ezek. 16:L9: *J -3 Tz

R ,.r‘"\r‘/”—"'-".-'
"... and the hand of the, kni and the ‘ev ___y_og she did not strengthen".
Parallel passages are IT Sam. 22:28°2, Ps. 10:127°; LO0:18°%; 69:305%;
70:6%; 72:1255; 76:10°%; 7L:1956; 86:1 (see v. 252); WU9:h 2, Job 29:12
(notice the parallelism and see footnote 55).
The abstract form ‘.111:: can denote the condition of weakness or

helplessness. As an example we cuote II K. 14:26: a7 ;\' 7-’9

-

L T' .
"For the Dxdsur't:heé o1 Isrzel... and there was no one to help Israel."

eXWI PRI PN IXQUWY P yeny AR

Similar to this are Ps. 107:10 (notice the paralilel is ‘53" 7 2.
symbolizing the helplessness of imprisonment): ]l9=15357 ¥ L.am. 1:9
(notice the phrase "for the enemy has become strong").

The verd 7J.V may mean "to make helpless or weak". A striking
examrie is Ps. 105:185 e t i 4 ° 121 /Y

.ool.,...

"They constrained his foot with the retter (they chained him and made him

helpless)...". Similar usages of the verb can be found in Ju. 16:5, 6, 19,
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Tsa. 64110, Zech. 10:257, Ps. 102:24; 119:207°C.
The adjective b X can 21lso designate one who is weak or helpless,
A classic example is Pr. 28:15: ?frr-ﬂ_-'f ,‘___y _V:l_z ;“."N
"e.s is a wicked man who rules over a weak people", If they are ruled,
the implication is that they have less power than the wicked man. There
are a mumber of other similar references; Ju. 6:15, Isa. 25:h61,
PSe 72:1352; 82:4 (ch:}:k footnote 5l). Lia 4 1‘-‘" i %%
The verb 9 i T e haki FHA T e b o weak helpless". Te
would quote part of II Sam. 3:1 as an example: :7 .é 7 B -F..'
a’e Tl o> }' W PN R Tl Arol
. E : - - -
".ees And David was continually growing stronger, while Saul's camp was
continually getting weaker." Other related passages are Ju. 6:5,

Isa. 17:1;62; 36=1h63,Ps. ]J.6=652; 1h2=76h. e

The adjective /} ? 2 & can also be used with the same connotations ;
as the other adjectives. We have already had an example of its usage above
(see 2 vy )« Other verses are Isa. 25:4 (see above), Jer. 20:1365,

Ezek. 16:49 (above); 86:1 (above), Job 5:1552. S

7. Mocked
There is but one clear instance of the meaning "mocked". It is in
¥r. 17:5 and the word used is & J . We will cuote the essential portion:
LAWY 3T Wty TR

"He who mocks the rash, blasphemes his Creator...".

8. Victimized Sexually

The verb ﬂg YV is used in a number of verses to denote the act of

sexual violation. Part of II Sam. 13:1L is cuoted as an example:
: ’ o 14°9 | =) 5 4
AR IX Pl FLR TS
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"... and he raped her and lay with her.® The other passages are Gen. 34:12,
Deut. 21:1l (see verse 13, the word 7 ) 5 > :.'! -/ meens "and you engage
in intercourse with her"), 22:24, 29, Ju. 19:21;, 20:5, 1I Sam. 13:12,

22, 32, Ezek. 22:10, 11, Lam. 5:11. The development of the concept of

the root ;1J¥ to include this meaning is explained in chapter three,

see page 78 .

2. Lack of Companionship

The term ’J __rhr can be used to describe one who lacks companion-

ship. In Ps. 25:15 the pertinent words illustrating this are:
’fr\' ,-—‘-".’ T.?-:-’TD

~

R ¢ T

_—

"eee for I am solitary and an"i:i_".
—— The participle & 2 can descrioe one who is lonely. We guote Pr. 19:7

for proof: C";\‘ o v Nl W'y =’TMN 433
- ‘- e .

. - "
fopy TP BRI SRFIH B

"Al1l the brothers of the rash hate him; how much the more so some of his

-

/

friend(s) (emend to .} 71y ? .N for a better reading) who keep far

away from him..."s '
VA IL; LA 7N 7

\ -t e

3« Lack of Social Status

The abstract noun denotes the condition of being in an inferior
social position. The only occurrence of this is Ps. 107:41:. .
~ y;v [i* _,\ :L.El.u':'_'_
"And He raised up the: é’v_y__fran (h:i.s)"’Uni... +» The word 3° ,:]_ TJ
"princes" in the preceding verse is used in contrast to ’l’ 4 \"
here and confirms the interpretation. .
The verb 7JY can mean "to treat one as an inferior". This seems

to be its meaning in Gen. 15:5, 9,; 31:50. All of these verses deal

T

o
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with the ancient form of marriage in which each wife had 2 certain status.
In Gens 16:5 notice that Abraham gives to Sarah all power over Hagar.
Thus Hagar has lost her status as a wife . In Gen. 31:50 the clause
synonfmous to "1f Ay ¥ J@ my daughters” is NP o O ‘-:"_.’
‘nua by Druyd
"ee. and if you should take wives in addit::ton to my zaughters...".
The implication is that to add new wives detracted from the status of
the other wives. We therefore feel that the verb in these passages
means "to treat as inferior" or "to deprive one of his or her status".

The adjective ‘ 7 can be used similarly. The clearest example is
I Sam. 2:8: P2 N N $: 1Yy IPN

O'A'Ty gy a'wing_j1' 1N 312
"He raises' the E_ from the aust, 'even thé@ x‘ron; tt.;e qung-hill,
to cause (him) to sit with princes...". Other retferences of a similar
nature are Jer. 5:4 (contrast with v. 5), Ps. 113:7, Job 34:19 (the
noun _y) L/’ means "nobleman").

/-; :"1 f? may also have 2 similar connotation. We have al ready
noticed its use in I Sam. 2:8. Other parallel references are rs. 107:41
(zbove), and 113:7 (zbove).

The word 4 ? appears with this meaning. We quote the significant

part of the passage in Ecc. L:lhiz § nNa O ? A2 D2’y
u'-;r_ A

"... although in his (own) kingdom, he( as born a rash ( i. e. the king

who row rules)\. Also notice I Sam. 1&:2307.

Ce A Lack of Mental Security or Health

p Deg:_:gssed
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The adjective ’JY may denote one who is depressed. This seems
to be the case in Isa. 66:2 where the phrau?}l‘l-:‘lg:g' is a synonym
for ’_.J _I..'_I « The phrase means "one whose spirit is broken, one depressed".
?» T nay be used similarly. The only occurence is in II Sam. 13:h.
The word 52 in the verse obviocusly means "in low spirits".

The form ’Jy can describe one who is rejected. This is observable
in Ps. 22:25: Sy nilYy, YR W \hv‘lkl AS D

"For he will not despise, nor consider detestable the _(?-l ..l.al (2) of
*t.he”b ani...". In Pr. 3:34 the word D'?é is contrasted u:';th the word
 fg ‘-'r’ ! « The former means “those who scorn", the latter, "those who
are scorned".

The abstract noun 'Jz denotes the reeling of rejection. In
I Chron. 22:1 such is the .case. Vavid makes the necessary preparations
for the Temple, although he has been told that he was unworthy to build
it (see vs, 8-13). The phrase >’ ;J:'_!f 2 7Y c‘l" means "Then behold
I, in my’oni (rejection)...". i

The verb ﬂ:l..)' can define the process of rejecting someone or
something. This is the impiication of Isa. 60:14. The woras 7'J_}_J o

and 7 ly ¥ # are parallel. The first means "who hold you in

contempt®, the second “who reject you".

3. Sad
The adjectival form ’J.V can denote one who is sad. Characteristic

of several verses isIsa. 29:19: ;‘7! nts Ny 3N D 0,3 .’

'_ e T .' .

; . ) LLOT N > 49 X1 7797 Wi
’> ér 2 L".r:r e :,!,’ T—.’.

» r
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"And the Sna‘vim shall rejoice (gather joy) in the Lord, and the(gvm‘n;
shall delight (in the Holy One of Israel)". We deduce that since they
shall have joy, they now lack it, and are tus unhappy. The other passages
include Isa. 49:13 (the words[77] J and [0 173 J imply a comforting for
those in need of consolation, manely those in grief), Fs. 9:19683
3h:3; 69:33, Pr. 15:15%,
The abstract noun ’J ¥ can denote unhappiness. A typical reference
is Ps. 119:92: ey SSE g ave g
PI IR PEHTIE TN
r . 28 > -

v i

v oy

"Had not Your torah been my delight, then I should have perished in my

‘ﬁ_ni_ (unhappiness)". Ps. 119:50 is very similar (the word ’,'ﬂ-"_’ 3_7':{‘

"my consolation" is substituted, but the meaning is exactly the same as

Ps. 119:92). Ps. 31:8 and Ps. 88:1070 are related.

The verbal form 37;!).( can denote the action of causing unnappiness.

In Lam. 3:33 this is clearly demonstrable: 4 ¥ b ~
Wwrx-2y3 g1 12fy

"For He does not grieve unintent.it;nalaly, nor cz;u.se humans to be sad.”

g3y similar.

The parallelism requires this interpretation. Fs. 90:1
The verb ski may connote the stae ofbding sad. This is obvious
in Ps. 79:8. Notice that the author wants God's 7’ fh“[l < , "mercy or
comtort". Therefore we assume that the word-l.ﬂ-?a'means "we are in
low spirits".
The adjuctive/}’,?.:.\_' may denote one who is grieved. We have already
noticed an example of.this above (see '-'J,-Y )e In Ps, 9:19 the word is

used similarly (see above).

'-I.. Ashamed
The abstract noun 'J ¥, in one context denotes the conaition of




shame, Job 10:15 reads as tollows (i.e. the significant parts):
23 1Y —:,\1:,52_y_1u

"(If I have dom‘e::l-l, woe is me, but ir I have been r.lghteons, shall
not 1ift my head) being full of shame, and sated (emend to 7/ :7
for a better reading) with my oni."

The term 4’7 is used similarly in Pr. 13:18, where the word |i ‘P
occurs as a synonym of b.l" :! « For an interpretation of the verse,

see footnote 11 in chapter two.

S« Mental Confusion

The adjective ’ Jg appears but once with this meaning. The significant

part of that verse (Isa. 51:21), we will cuote: 7 ;’ ‘.J Y
/2 : NN ;, A7 2 W' "(Hear this, therefore,) O ‘aniy‘ya,”

even the o6ne in a dmnken at.at.o but not 1rom wane". The parallelism
requires this interpretation.

The verbal fom 77 E Y in the nig‘igl means "to be in a state
of mental confusion". Such is the case in Isa. 31:L: O é 'Iﬂ N

X2 X*$ Oyn a4 9 o2 o

"(For thus said ‘the Lord; As the lion ronrs and even the whelp over its
prey, who, if a bevy of shepherds is summoned against him) is not dismayed
by their sound (s), nor confused (emend to ;7. 7_?“’ for smoother reading) ~
by their commotion...". A similar passage is .Ps. 107:17. The word
[3* ¢1 A’ (made foolish) is parallel to the hithpal6l form </ v/ 572
(con.tnaec.i)..

6. Pained

The word ’J$ is used to denote one who is emotionally pained. 4
fine example is Isa. 6l:1:. . u":[_"n} O'1Jdy 7' 3}
-:‘ .T-.. LI -.'
ab-rawdl
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".es to tell good news to the Em.‘vin «+s to bind up the broken-hearted...".
In Ps. 109:22 a similar use of the word can be found.

The word /3’?1 A appears but once with this meaning. That reierence
is Ps. 109:22 (see above).

II1 Positive Meanmings

A. Possesion o1 Virtues

1. Humlaity
The word '.Jg may aenote one wno is mumble. The clearest example

iSPl'. 1021,3 g.., _/y'ﬂ‘\' Z?O’? - ‘? ;.J 27(
r--a L L

"Preierable is numility witn tne.gu‘m (than apportioning speil :
with the [J '\ & , proud)." Notice the peralielism as well. Similar I
is Ps. 18:26 ( notace the paralielism of "J 1-5:’ -y , "m.éai:._ people" |

and IAN 7 ( /Y , "those wno are proud (of lorty eyes)" ).
?

The term L 1:_ _J ¥ may 2lso aenote humility. The clearest
L b
example 1s Fr. 18:12: 1 <X - =+ ,b;f' ¥ J 7 ?

I JY FILD * I3 0 2 R R

0 gl -‘" T T " - i .o

"Berore aestruction the heart of man i1s exaltea (man acts proua), and
before glory (comes) is modesty.". Tnhis means that price ieads to one's
destruction and humility leads to man's glory. Pr. 22:4 seems to imply

the same thing. It reads: R b il 4y P
— .' ’ r-r--.' ""

<o U . b L D
BP0} ¥ia) TS PLEC

"The consequence ot humility is a fear of the Lord; wealth, glory, and

liye"™. Notice that glory comes here also atter one is mouest. Also

keep 1n mand that the tear or the Lord ana glory are in sequence, and

considerea synonyms. This is important for interpreting Pr. 15:33 in a ’
Jater section.
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2. Religious Communion

We use the words "religious communion"® to denote a relationship
petween man and Goa. It signiries a close intimacy oetween the two
parties concerned. The tem # '.! has this connotation in Fum, 12:3.
For a full discussion of this verse, see footnote 7 in chapter two.

3. Wisdom or Understanding

The adjectival form 3 vy is used to denote one who has wisdom or
. -
understanding. Such is the case in Ps. W:6: *J¥ -0 3 ¥

o) il J.. -_{3 "The advice of the ’:m_i; (wise one) you
reject...”. This is the recuired translation since the rest of the
¥salm speaks of evil, foolish people (see the words cescribing the ones
who reject the counsel; in v. 1 2 2 2 "fool", and in v. 2WeN w3,
"is there anyone with discernment?") The ’.».rr is the opposite,
that is, one with understanding, Similar is Ecc. 6:8 (notice that ’-jg
and 12 M are parallel).

T
The form 77 ; ;_J Y may connote intellectual discernment. This
is the case in Pr. 15:33: 2 o4 N ﬂ:_ X@e NN ? ?
| o o > 2¢ TINOTY
.l-,!:?.; :'2 '-":' a v g Ty
"The lesson of (got through) wiscom is the ifear of the Lord (i.e. one who

is wise le-rns to fear the Lord), and discernment (comes) before glory".

We have noted before (page 21) that "the fear of the Lord" z2nd "glory" are

synonyms on the basis of the parallelism.
. n
The verb 713 ¥ in the niph’8l and the hithpa6l can mean "to
learn a lesson, or to gain insight". This will be discussed in detail

in chapter two, pages5}5. The references cited there are Ex. 10:3, and
Dan. 10:12. Other passages include Deut. 8:16 (here the pi%l: notice

e,
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the synonym is 2 J7° ® J which means "o give a test so as to gain certain
informatiof as in Gen. 22:1 and the foliowing verses of the chapt.er)n,
Ps. 119:67 (here the gal)’>, 71 (here the puta1)74, and Job 37:237°.

L. Righteousness
The word 'Jz can denote one who is righteous. The clearest example
is Ps. Uy7:6: ». '5-7:_57" C”!;J L e

O’y w'? ¢'9 wH
Y 7 s o

-\
"The Lord supports the: :na‘vin, the wicked he casts cown...". Notice the

obvious parzllelism. In Job 36:6 the same is true.
/': > 2,V cen be used sinilerly. Amos 2:6 reads:
g2y M ig.;_r_. ﬂ’_l_-!'f p'rI C[og__g_. g2y ’y

.
-. .'-

"..« because they sold the righteous one for silver, and t.hefg; ‘v’m

for 2 pair of shoes". In Amos 5:12 the same words are parallel.

S« Salvatien
The adjective ’_ 2 can be used to define one who has experienced
salvation. Such is the case in Zech. 9:9:,\"'.1:_ k4 2 ._;_{V a1y ?
11nTIp by a1y xad yuis] PrTd _:“f
" v+ Dehold, your king is coming unto you, victorious, and one saved is
he; an %_n_:i (one celivered) and riding on an ass...". We reject the idea
that the word 'J¥ means "humble" on the basis of his riding an ass

(see Mitchell, Smith and Bewer, A Critical, and Exegetical Commentary

on Hagpai, Zecharish, Malachi, and Jonah ("The International Critical

Commentary"), p. 274). It is possible that this is an allusion to David
who rode an ass (II Sam. 16:1-3). The allusion is unclear, so we must
depend on the other part of the verse. As we shall see the root v/ ¥
can connote "salvation" and in connection with /7 'TP and .y.:t'} <

this is a logiczl translation.
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The zbstract 7 1’_ 1.._1:9 may denote salvation. This is clearly seen

in II Sam. 22:36: '7 ..!f {ll'.’ ’}.a ’} -,ﬁ?_{
’Ja 2 [JJY 1 "And you gave unto me the shield of

Your salvation, and with Your deliverance You shall make me great." The
parallelism requires this interpretation. Ps. 16:36 is almost exactly
the same. In Zeph. 2:3 the word j? 7J is used as 2 parallel to@!JJ.
In Deutero-Isaiah the term can mean ;'e;alvation" (see Isa. 51:5).

This is the meaning also in Ps. L5:5 (notice the word P 7.3 )

although the text is so corrupt that it cannot be translated.

IV. Undiscernable Meanings

There are fifteen occurences of the root 71/ and its synonyms
which cannot be classified. The context is too meager or the verse too
corrupt to permit an interpretation. We shall list these passages in
ordere.
The word /J_'_?' presents difficulties in Zeph. 2:3. The abstract
’*,’11; in Ps. 22:2;’.cannot be rendered either. The form J"’» A cannot
be interpreted in Ezra 9:5 because there is little to go on. The translation
"fasting™ is only one of several possibilities. The following verses
in which the verb ;7 g.v appears are beyond interpret.ationg I K. 2:26, ‘
Nah. 1:12 (the text is corrupt and the allusion uncertain), Ps. 116:10;
119:75, Job 30:11, Ecc, 1:13 and 3:10.
The adjective s'_':,r is a problem in Ps. 41:2. The other occurences
are translatable.

The root # /? in its participial and abstract forms present diffi-

culties in Pr, 13:23 (corrupt) and Pr. 19:22.
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V. Emended Pasm

There are three passages which require emendstion. These zare
Isa. 10:30 (for pertect parailelism it is necessary to change 7’; .J-!
‘o 7:? '..J_..'( (enswer her), for as it stands the verse mzkes
no sense); Pr. 28:3 (change u'g to J'_":'"? for a logical reading);
and Lam. L:3(change o'y S to m'yYy > which the Massoretes
recognized).

Vi. Related Words

There are three words which bear 2 resemblance to our four Hebrew
roots but which have less significance for this study. They are /.,_’._-'-?'
"task" (Ecc. 1:13; 2:23, 26; 3:10; L:8; 5:2, 13, and 8:16), ?’_;l_-},’,’_"
or 0 ‘.;;_,_s{ 2 "trench® (I Sam. 14:1); and Ps. 129:3), and i"j!' k4
"thrum" (Isa. 38:12) or "lock of hair" (Song of Songs 7:6).
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CONCLUSIONS AND OBSERVATIONS

We have presented in this chapter data concerning the root 774 ¥
and its synonyms. At the beginning we tabulated the freguency and dis=-
tribution of the words. The most frequently used root was #J ¥ with
21l occurrences, then ‘? ? T with 62, followed by J* * 2.X with 60,
and lastly 47 ? with 31 usages. All told there were 367 references.

It is interesting to note some general observations. The roots//’2 N
and 1 J =Y occur most frequently in the Psalms and less commonly
in the book of Proverbs, whereas with 4/7 7 and 5 § T the matter
is reversed. The second thing we must notice is that in terms of bulk,
most of these words are in the Hagiographa, particularly in the Psalms
and Proverbs. This is astounding when one recognizes that the prophets
were considered the ones most concerned with poverty and similar con-
ditions. And lastly, it must be noted that the roots are found in all
parts of the Bible, irom the earliest strata to the latest. It would seem
to be impossible to determine which of the terms originated 1irst.

Ve must digress nere to discuss an important matter aealing with
the rrequency and distribution tables. We have called the word / _.'I_ ;:‘
a by-torm of o -/ .._!'-_ « VWe feel that they are variant forms. They

may be used interchangably as the section THE IMEANING OF THE ROOTS

indicates. There does however seem to be 2 tendency to use the term / 1-{_'-?'
to describe positive cualities instead of ? -3 _'Jf « But it is only a
tencency and of little significance.

Following the presentation of the tables, the meaning oi the roots

in the various biblical passages was discussed. It was found that there

were both negative and positive connotations. The negative ones described
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deprivations. These included material lacks, civil and social lacks,
and a lack of mental security or health. The positive connotations
were the possession of virtues. These included humility, religious
communion, wisdom, salvation, and righteousness. As we continue with
the study we shall understand how these roots developed positive and
negative overtones. It will become obvious from the various theological

interpretations, attitudes, beliefs, etc. which shzll be uncovered.
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FOOTNOTES

1. The promise that theB'f.'l_ Y shall eat and be sated implies that
presently they are not. :

2. The words q{bgd f_‘[ / 2 -];_1 seem to mean "You snall prepare
(food) in Your goodness"™. The contidence reveals the present need.

3. The verv G ( ¥ may indicate fainting due to hunger. See Ps. 107:5.

4. The abstract noun J ¥ may be associated wath tood also. For its
exact connotation in Deut. 16:3 see rootnote 4 at the end of
chapter three.

e 7 & 7 often means "to pasture" or "to feed." In this context
this is the required interpretation because of the contrast in the
b part of the verse. Notice that God will punish the others with 11{"'2 ’
famine.

6. See footnote 5. Notice that/l' o .‘Y is parallel to l‘:',!'.

7. The promise to the J? f 2 g is t.}';at they shall inherit the land.
This promise seems to indicate that as of now, they are landless.

8. The expression found in this verse, Tl 7 -_l?:._? , means
"to give charity."

9. The verb }:_J 3_7 suggests giving money. See rs. 37:21, 26.

10. The word ’_“_J ‘_I"l means "to give a pleage," which suggests a lack
of money.

11. The clue to this interpretation is the phrazse &. III-_N_ T_: ) ’:‘:'
wnich implies utter impoverishment. '

12. All of these references deal with the same individuals. Jeremish 39:10

defines them as those who have no wealth at all ( , °’N A’

" LI

ANINN Oy i
- o O.I-l'l




15.

17.

18,

19.

20.

2l.
22.

23.
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o
The verse states that the man who got his wealth by ifoul means, will

The parailel is I'I 7 meaning "wealth." (3™ ':

surrender it eventually to the victims through his children. For

this interpretation see The Interpreter's Bible, Vol. 3, p. 106l.

The implication is that the /7 ’.‘p .-_T' have little wealth.

In Deut. 15:1-3 the shemitah year is defined. It is stated that one
should not act as a creditor in that year. All loans were to be
null and void. It is obvious that the /7 * Z \ is depicted nere
as one who is in need of money. i

The [ °'J? ’.?.,}' are given 77 4 2 N | girts, This
would indicate that they are in financial straits.

Notice in verse 31 that Lezh was fommerly barren. That is what she
seems to be referring to by the word -/ &

The cause of Hannah's ’.J;V:. is not her husbanil‘; d.ig_i_‘_a_wor

(see I Sam. 1:5) but her own childlessness.

Sé-héié;described here one of the phases of the kessianic Age.

The conditions then would be the opposite of the conditions which
existed in the author's time. By implication the powerless were
mistreated in his age.

Jeremiah cites Josiah's actions as being exceptional. Usually the
lowly are judged mpmpe_rly.

ﬁia :i:s ; pmer i‘or al r;hange in the present realities.

The confidence reveals that the opposite conditions exist.

The word 7 Y y'g. means "in the court." The gates were the
places where the judges met.

The need to say something like this, reveals that the present

realities are entirely different.



«30-

25. The contrast between the P *T 3 and the .V_:_J',? would imply
that the latter does not judge the dal‘lim properly. Therefore the
dal ‘lim are mistreated in court by one segment of the population.

26, & ¢‘ must mean "legal protector" on the basis of the parallelism.

27. Under this category will zppear those passages in which the nature
of the oppression or mistreatment is not clear.

28. The verb ;7OT! means "to take refuge”. One usually takes refuge
from oppressors.

29. This verse forms part of a prophecy about a city which shall be
destroyed (notice in v. 5 the words 7 &'y 77 7 7
"an exalted city"). This city has afflicted Israel. Iironically
in verse 6 the ’J Y and D’$ ™ who were trampled under foot,
will trample down the city.

30. See chapter three, the section entitled Conquered Nation or City.

31. The -'I?J?r 3 or N 1‘-";_1_..\" s both of which mean "a cry (for help ),
imply oppression.

32. The phrase ?«V'{l’.’?’ /'y l');-_?.:v seems to mean "He (God) delivered
him (the ? {g ) irom all his oppressions (troubles)".

33. The parallel is :" T Wwhich means "crushed one".

34. The word ,'f :‘Ji parallel to ’;’ 1,‘_ means "oppression",

35. The word ? J?7 © 7 implies delivery irom a dirriculty or
oppression.

35. The statement Y 2MOZ J'r1T A istobde
translated, "1 have refinea vou in the furnace o;.‘ exile (oppression)".
The word 9 # » symbolically conveys the intensity of the haraship.

37. The ’-J-_'-'f is because of the enemy. Thus there is oppression.

38. The term $¢.¥ parallel to ’-:l% means "oppression". See Deut. 26:7

where these two words are synonyms of 3 '37 _4_‘ "




39.

LO.

L1.

L2,

L3.

LL.

u7e.

L.

e T

See footnde 9 to the section entitled The Prisoner in chapter three
for this interpretation.

To understand the meaning of the word ? Jy. one must notice in
verses 2 and 3 the oppressions dealt by :'io;-.'

The phrase 72Y duy) 1WA VY]
seems to mean "... md.they shall conquer (oppress) Assyria, and
arflict Eber...". For the historical event to which this alludes

see The Interpreter's Bible, Vol. 2, pp. 262-3.

The :'r'l_i __‘ y=d -2 (iniquitous people) =re oppressors (possibly
the Phillistines?). The implication of the verse is that they shall
no longer make the lot oi Israzel difiicult through oppressive actions.
Here 1s an allusion to the period of exile in Babylonia or elsewnere.
Notice how God will prevent the seed of David from reigning for a
period, though not forever. The verb i?_.lg..jr seems to mean
"oppress by dethroning".

Notice that the synonym for @u Y '? J is the phrase J f’ b 4
a® g‘u.l'- 0 4 .n. ("and he delivered them into the hand of the
plunderers"). The word ° 9'“ 'suggests oppression.

The parallel is )2 d ? 2_\; » "his oprisoners". The term denotes
one suffering oppression.

See Brown, uriver and Briggs, Hebrew and English Lexicon of the Old

Testament, p. 904.

The word “T°@d’ may have 2 nuance such as "spoiling", in its verbal
forms, ibid., p. 794.

\y interpretation of ‘I JiIN T2 2 gl o0

"his (their) hands (the hands of his sons) shall restore his wealth
(the wealth of their tather)d The restoration shall be to those from

whom it was originally stolen.
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52.

53.

5&.

55.

57«

50.
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See footnote 27 in chapter three.

Notice the synonym 1‘or,.\'-'32 '.‘:,’!- s M2 .'.'..’!'.’ ,"003
"the Ilock destined to be slaughtered”. The phrase /¥ /. e
/,t‘ *3 77 may mean "indeed, even tne most undesirable ones of the

flock™. We assume that verse 11 is speaking of the same group.

The phrase 2 'Yy ¥ /I'd means "one destined to
perish trom childhood on".

The root Y &l'? in its various forms implies saung?\- delivering
one wno is weak or helpiess.

The phrase ] T 7 ,\"-I:J -J freely translated means "show
Your maght". The implication :l.s that thepy? ? d¥ call on God's
power because they are weak. >3

Notice that the one who is ?JY and I'I ?» 7 \ pleads for God's
O

. 2"
-

7135 S "help". He also cails Cod a ("‘ o N T"deliverer®,
-+ . = * -~ g
These terms indiczte that the petitioner is weak and helpless. He
reveals his condition by the characteristics ne ascribes to God.

The phrase 9& 9 B 4 -’ ’:}‘ {  Mana there was no one

L
. .

to help nim" is parailel to ’..Jg and/ 122N

The word 7 / <7 "turtledove", paraiiel to ’ g3 s
symbolizes nelplessness, weakness. 4

The pifel verb y} T means "to save". It is similar to Yl 7
in footnote 52 above.

We argue as follows: If God is silent and restrains Himself, then
those who guest:.on such zction on His pzrt, ooviously wish Him to

o active. They are in need of nhis strength. So logically the
phrase T',\’;:l - TY «Jy¥ ! means "and You permt us

to remain so ve.r'y nelpiess”. Siunce Goa 15 accuseu oi passivity in

the rest or the verse, the verb , . ¥y ) -4 can not mean "and
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You arfflict us™ becmuse this would be a positive action.

5. The phrase 73 1?7 J°N ’2 /U > is tobe translated
"They will become helpless for there rill be no one to shepherd them
(to care for and guide them)".

60. The plea ":-".:’ I’ s "revive me%, indicztes that the speaker is
weak.

1. Godisa 3 ?-yc_f s "a stronghold (a source of strength) "for
the s ?_l‘ who must therefore be in need of God's power.

62. Notice the phrase p-railel to the stich containing é T .
it reads: s X 'f'} ‘Wl L , N 4d'N 5 "The fatness

S - -
of his flesh will grow lean", i.e. he will become weak.

63. The phrase 3/ '7:’} ,-__J'.Jf e T we take to mean "my eyes
are too weak for (to look up to) heaven". The birds mentioned in
the a part of the verse are confused and helpless, as is the spezker.

6. Consider the two parailel clzuses beginning .ith 9 . The
second means "{or they are too strong for me". This is clear.

The firstk we assume is parallel. It must also imply weakness.

65. The high‘é.Jl form }'{? 7 is similar in meaning to Y al?, see
footrnote 52.

66. The root-notion of } ‘ T is "to be low". This we have seen up
to now in terms of social space, status. It is used also to dencte
a low position in physical space. In Isa. 19:6 the Nile River 1is
described as getting dry and becoming p rched. The word -/ $ ’ T
here mesns the surface of the water is sinking, dropping in hei.ght.
The usage in Job 28:L is relsted. The author speaks o1 men ariving
shaf'ts into the earth. The phrase LW :3’ N } T
therefore is to be translated "they descend far t:e:mw (the .welling

plzce of) man".




67.

60«

£9.

70.

1.

=-J
ra

3.

s

The b part of the verse is to be rendered "is it a minor thing in
your eyes to be (that I am) the son-in-law of the king, yet I am
(treated) as one of inferior status (u';’ U',.\' ) and as one in
light esteem ( i $ P J ! )am,

The phrase "r_y L 'T.:l. X &P 22 Nl P: -
"the hope of the.gn:l.x ‘yim shall (not) perish forever", implies that
in the present their hope has faded. If they are without hope, they
are indeed grieved. The two ideas zre related.

The verse should be translzted "All the days(life) of the unhappy
one ( ’_:' ;'l_/) are grievous, but he who is cheertul ( _15 -2 !f)
has a continual feast ( a good time)." The parailelism requires this.
The phrase 7% 1_?_ ‘._\:, '_F ';l Y means "my eye is weary", presumacly
from crying. If so the words ’_‘J Vo ? > sy mean'dby virtue of
(my) weeping (sadness)."

The statement R ’:1_? .n'm/'.? 447 :f'.".f

is to be translated "lzke us glad in zccordance with the days that
vou made us sad." Notice the word used =s 2 parallel here is ?'-_:f ?r
and notice the ssme word in Fr. 15:15 (footnote 69).

This is discussed in detzil in footnote 7  at the conclusion

of chapter two.

The a part of the verse ¢ é'h-l' ':.I N —,.'.J :{ .z} D"f
means "Before I had discemment' 41 made errc.)rs" The context 'Iould bear
out this interpretation. In verses 66 and 68 the zuthor pleads tor
understanding. Notice the word ’-.J TN é which appears in both
passages.

Notice that the phrase "so that 1 might learn your ordinances™

follows after 'S 'y Y . The only way in which these two could
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be made to fit logically would be to translate the a part, "It is

good for me that I was made to gain understanding ( ‘n '_.:.J y >,
75. Job 37:23 has long been 2 source of great difficulty for scholars.

One of the most significant aspects of this research is that it

permits us to interpret the verse logically. The a part of the verse

is clear: :)_7'.9-,\”!5}5 S {,\'2_ ;:z-,\"} '_w-y'

"As for the Almighty, we may not seek Him c.mt, (l.ie) being of great

power", The b part we should expect to be parallel. The words

n E I.3 =39 ! (? J:AJOQI «l "and as ror (Eis)

justice and 2b nde:nce of salvation" are parailel in thought to

W y=a? ? .-L'l_.’ « In later literature alli of these are terms for

Eod's micht. Only the words i 4 2 Ly ¢  remains.

It must be a synonym for :/ 7 J N _’B_v N « It must somehow

denote searching, seeking out. We have noticed that the root

can mean "to have wisdom or discernment". On the basis of this we

translate the entire verse as 1ollows: "As for the Almighty, we may

not seek him out, He being of great power; (his) justice and abundant

salvation, none can understand...".

'J -
76. The word ,'?-;1 _.y should be "7"‘71" _.l Y . See Ps. 18:36.




CHAPTER TWO

The Root 7JY And Its Synonyms
Applied to Poverty




INTRODUCTION

One of the purposes of the first chapter was to reveal the features,
the characteristics, the cualities which distinquished one who was called
an '..'J%, an !':’ ::!-{{la W31 and a Y T « The purpose of the second chap-
ter, and also the third, is to define the life situations which can be
described by the word ’J _)'(_ « It shall be demonstrated that the Hebrew
term is applied to many entities. In anticipation we may mention a few;

an individual who is in prison, a caty which is conquered, a nation ex-
periencing famine. These units in these circumstances are considered to
be 'gg .

One of these entities is the poor man. Analysis will prove that
the term 'Y and its synonyms apply to him. Our task in this chapter
will be to describe the poor man and his life pattern.

The task 1s not easy. The term ‘¥ and its synonyms are not specific
to the poor man alone. As we have mentioned, these words describe other
units sharing similar life conditions. How then is one to isolate those
passages in which the ’gg’ described is a man who is 20_9_1;? To meet this
problem, two methods have been used. The tirst consists in eliminating
all verses which obviously refer to other units in other circumstances,
or to the szme unit (i.e. 2 man) in other circumstance (i.e. not poverty).
Following this process, we have, secondly, examined the remaining biblical
passages under the spot-light of sociological analysis. Certain objective
criteria which the social scientists have used to distinguish the lowest
social strata, we have adapted. Material want (ss categories A. 1-4,7 in
chapter one), lack of civil protection (see categories B. l.a, and
B.1.b.1-7) and lack of social status and social acceptance (B.2., and

2.3.) are scientific criteria by which one can differentiate between
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the "have nots"™ and the "haves".

Even after these two selective methods have been arplied, there
remains a number of passages. They are the verses that probably refer
to a man who is poor, but the context is too meager to assert this defi-
nitely. The author must be moved by his own predisposition to utilize
these passages as seems most fitting to him. Such passages will be men-
tioned and the reasons for employing them will be given in the body of

the text.
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THE POOR MAN
I. SOCIAL RZALITIES

What Poverty Is

In the introduction it was mentioned that certain objective factors

can be used to determine the poor man in society. To enumerate these
factors is to describe the social realities. By definition the needy may
suffer from a lack of proper food and drink, from inadequate shelter and
clothing. What little wealth he can muster, must be used to keep body
and soul together. Oftentimes he must resort tc borrowing. When he does
this, due to his powerless position in society, he may be victimized.
The court, the businessman, the government may oppress him mercilessly.
He 1s indeed the helpless and weakest entity in the social order. Hav-
ing neither social status nor power status, he is dependent on the pro-
tection of other men or of society. If these fail him, in = religious

culture, his only recourse is his God.

Treatment of the Poor

In Biblical society we tind that the pror were trezted on occasion
kindly. There were certain individuals like Job who acted with sensitivity
to their plizht. He claims to have provided clothing (Job 31:19 £f.),
to have given protection (Job 29:16), to have acted on their behalf when
dangers threatened (Job 29:12), to have sympathized with them (Job /20:35)
and to have satisfied any need wnich they expressed (Job 31:15). Job's
conduct was not singular. The picture of the charitable woman in Froverbs
31:20 is not simply an idealized portrait of what should be. There must
have been persons in biblical times who realized the ethical auty to

support the needy. King Josiah was one king who was concerned with the
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proper treatment of the indigent. He made certain that the courts
administered the law with complete justice (Jer. 22:16).

Groups as well as individuals might deal favorsbly with the poor,.

In the book of Esther (9:22) we are told that the Jews celebrated Purim
by sending gifts to those who were in need. On occasion the enemies of
the Hebrews as a congquering group were most gene;mxs to the noor. When i
Babylonia conquered Judah, the wvictors sent int; exile all but the lowest
in the social order. To these, they gave farms and vineyarus to tend

(IT K. 25:12, aiso II K. 24:14, Jer. 39:10, L40:7, 52:15-15). The roor
therefore had no reason to remain loyal patriots. When a congueror is
more kindly than the native rulers, to be nationalistic would be folly.
Because of this, the other elements in society may have resented the poor,
or at least had & rationzalization for not supressing their natural emnity
toward them.

On the whole however, the poor were victimized more than they were
helped. Vicious elements in society aouseql their powerless position ror
their own auvantage. They were plundered (II ‘Sam.iézll,B-u, Job 20:19)
even the helpless wiaow among them (Job 24:3). Tne prophets were
particularly aware of the brazenness of tnose wno robbed them (Isa. 3:1k,
Ezek. 18:12). One gets the impression that the total society was involved
in this mispractice (Ezek. 22:29 mentions the am héaretz as engaging in
exploitation). =

The Biblical law had prohibited the practice of keeping the garment
oif the poor overnight. This law was violated. Ezek. 18:12 and Job 24:9
are evidence that men :-till took pledges unconcerned with the hardship
which they were inflicting. Some people practiced usury so as to secure
their fortunes (Pr. 28:8). This of course was at the expense of the

indigent.




~40=

In other business practices the same general oppression could be
found. Amos describes the practice or exacting corn from the needy
(Amos 5:11). Pr. 22:16 is not specific as to the type of business activity
engaged in, but it was some "get-rich-quick™ scheme by which funds were
extorted from the indigent, Some poor were even sold into slavery for
failing to pay a debt (Amos 2:6, ¥:6).1

The courtroom was another scene of persecution. B_ribexy was used
to pervert the judgment of the poor (Amos 5:12, Isa. 10:12). Some ele-
ments even lied for the same purpose (this is the implication of Isa. 32:7).
Others were so content that they paid no attention to these corrupt pro-
cedures (Jer. 5:28). Non-expiicit activites resulted in the same ena
(Ecc. 5:7)« We also learn irrom the book of Proverbs that the responsible
legal otficials mipght judge under the iniluence of an intoxicating
beverage (by implication from Pr. 31:4-5).

These by no means exhaust the list. Some people were literally intent
on destroying the poor (Amos 8:4, Ps. 109:16, Pr. 3u:ll, Job 5:15).
Ps. 10:9 graphically iilustrates the process of this murder, by the simile
of the lion lurking for prey, then seizing and consuming it. There 1is
other eviacence that men actualiy aid muraer the helpless poor (Jer. 2:3u4,
Job 24:1L).

A number of passages are quite vague, but the intent is apparent.z
The indigent needy were exposed to many forms of oppression and mistreat-
ment.

Besides the physical mistreatment which aitfects body and person
(and later soul), there were the more suotle acts of unkinaness wnich
affect the sparit ana the pride. The noor man who becames indigent suddenly,

finds hamseli hatea by his friends (Pr. 14:20). His new social role nas
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stigma associated with it. Men are now inaciiferent to him and his lot
(E2ek.16:49 intends more than the men of Soaom and Gemorrah). These indirect
forms of malevolence can affect the personality of 2 man even more force-

fully than external persecution.

Reactions of the Poor

Our portrait of the poor would lead one to believe that he was a
deprivea, victimizeu, violated member or society, an innocent, helpless
child, confusea and terrorized by tne cruelties of others. But realaty,
as revealed by a number of biblical passages, requires a modification of
the portrait. Jeremian insisted that the poor as well zs the rich were
corrupt. They had no knowledge or God's aemanas (Jer. 5:4). Indeed they
were just as foolish as all other members o1 society (Jer. 5:5). The -
author of Pr. 31:6~¢ charges that they are drunkards. _Jo‘b describes the__ 3 o Bans
low depths to wmch the poor have sunk. (Job 2h:1-ll.).3 Indeea tney act
most uncavilizea, like wila asses (v. 5). Tney are so aesperately in
need or food that they care not wnence it comes (antent of v. 6b). It
appears as 1t the niceties of social living do not concern them. These

verses add new tones to the canvas. Our picture of the poor is now more

rezlistic.
II Socizl Attitudes Toward the Poor Yan

Introduction

An zttitude is an expression of an individual's feelings or thoughts.
When the expression is accepted by a mumber of individuals, it becomes a
socizl zttitude. The sociel attitudes toward the poor in biblical times
were ambivalent. Our task will be to separzte the positive expressions

from the negative ones. But we must realize that the classification is
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false. At any moment in time, both types of attitudes operate simltan-

eously.

Positive Attitudes Toward the FPoor Man

The major source of Dy athibader 36 i Dok bE Erowitas. Bianis
is contained the iolk wisdom which was 2 reflection of the people's
attitudes. To their way of thinking the poor man is the equal of the
rich man (Pr. 22:2) and the oppressor (Pr. 29:13), since God is the creator
of them all. If the indigent man has discernment then he is considered
superior to the rich (Pr. 28:11). If he conducts himself with integrity,
his value supercedes that of the corrupt rich man and the fool (Fr. 19:1,
28:6). When he is humble, he is more desirable than one who tries to
become wealthy (Fr. 16:19). The needy man is considered a; honest man
(this is the 1mplicatioﬂ_of Pr. 16:19), and a2 meek individual (Pr. 18:23).
By becoming poor, one may actually gain much wezlth (perhaps spiritual
riches), whereas by becoming rich, one may end up with nothing (in terms
of spirituality or character, see Fr. 13:7). The indipgent does not have
as many worries either. He need not fear that someone will threaten him
or his family for ransom (Fr. 13:8). Only a rich man has this problem.

Even more significant than these positive attitudes, were the attitudes
that centered around his religious powers. His relationship with God was
believed to be most intimate. He had only to cry out and God would respond
(Ex. 22:22, Deut. 15:9, 2L:15). This attitude was the basis for a theological
system as we shall see further on in the chapter. #s a result, his blessing
was highly valued (Deut. 24:12-13). God, himself would confirm the benediction.
The prophets call him a tzaadik (notice the -~aralielism in Amos 2:6b),
or an innocent, guiltless human (Jer. 2:3L).

Indirectly these nositive a2ttitudes toward the poor were exprressed

also. Those who treated them rroperly were believed to be happy (Pr. 14:21),
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honoring God (Pr. 14:31), loaning to the Diety (Pr. 19:17—=the implica- =
tion being that they shall receive a reward from him, a payment in return
for the loan), blessed (Pr. 22:9), and free from the possibility of ex-
periencing poverty themselves (Pr. 28:27). Also the king who is kind to
the poor shall gain his reward, an eternal throne (Pr. 29:14). Toward
those who mistreated them, hostile attitudes were expressed. They are
called wicked (Ps. 10:2), lieing churls (Im. 32:7), iniquitous, blasphemous,
and vile (fga. 32:6), and self-content and obese (Jer. 5:28). Their wealth,
gained by foul means, will be taken away (Job 20:10,18). Indeed they shall
hand it o}er -‘.to_.the poor victim (implication of Pr. 28:8). The oppressor's
actions are considered sini‘ul (Ezek. 16:49, Pr. 14:21) and a blasphemy
unto God (Pr. 17:5). Therefore when trouble befalls him, God shall ignore
him (PFr. 21:13), and further, during his life, curse him (Fr. 28:27).

In three distinct ways then the positive attitudes of biblical
society are expressed; toward the poor themselves, toward those who treat

them with kindness, and toward those who victimize them.

Negative Attitudes Toward the Poor Han

Next we turn to the opposite side of the ledger, the social attitudes
which reveal a hostility toward the poor, or a negative response toward
poverty. Poverty is believed to result in loneliness, rejection and even
hatred by one's closest friends (Pr. 14:20, 19:4,7), whereas wealth
attracts friends (Fr. 14:20, 19:4). The poor man is destined to be dom-
inated by the wealthy (Pr. 22:7). His lot is a @ifficult one (Pr. 15:15,
Job 30:25 notice the parallelism). The poverty which he endures leads to
his opm destruction, whereas wealth offers protection to a human (Fr. 10:15).
The cause of indigence is considered, suprisingly enough, laziness

(Pr. 6:10-11, 24:33-34). The inference is that the poor are idle, sluggish
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members of society. They are, to put it negatively, not diligent, fer
if they were they would become rich (Pr. 10:4). Further, they are deceit-
ful (Pr. 10:4), and full of wiles. Concerning the claim that they possess
any special qualities, the pessimistic author of Ecclesiates would say,
not at all (6:8). In Ecc. 5:7, we find that even the oppressions to
which they are subjected are not condemned. The writer would lead us to
believe that one should expect such things.

The attitudes which the society held generally, are in direct con-
flect. At one moment poverty is a virtue, at another, a vice. The
poor man is believed to be honest, humble and a person of integrity, and,
simultaneously, a lazy, deceitful and cunning indivicual. The ambivalence

seems to be almost psychotic.

Social Ideals
The Law
Introduction

An ideal is an expression of the "what should be". It is a2 rep-
resentation of perfection. Social ideals are the representations of
perfection on which one or more social entities in society agree. The
law code delineates the social ideals of the total society.

An ideal is unnatural. It requires of man that which he, by raw
nature, would be unwilling to do or be. Law requires that of man. In
this sense also it is an expression of the ideal.

Biblical law defined the ideal for ancient society. This idezl is
found in the two areas of biblical legislation, in the civil law and in
the ceremoniel law,

Civil Law
Civil law, in this paper, shall denote any law which does not
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govern religious activity specifically. Defined positively, it regulates
commercial life and related processes. Biblical civil law attempts to
meet the specific needs of the poor man with adequate legislation. This
section shall be organized in such a way as to show the need, and the
response by law to that need.

Poor men are in want of food. It is one of the characteristics of
their lot. The biblical legislators were aware of this and legislated
accordingly. The law commands that a portion of one's fields and orchards,
and the gleanings thereof be left ungathered at harvest time, so that the
poor might obtain food (Lev. 19:9-10, 23:22, Deut. 24:19-21). The needy
shall have domain over them. Furthermore in the seventh year, the shemitah
year, every field shall remain fallow. Its produce shall be the possession
of the poor (Ex. 23:11).

The indigent a2re in need of money. Their own resources are so
limited that they cannot survive the economic strains of daily life. The
Bible responds to this need in an appropriate way. If they do a day's
work, the employer must pay them before evening, for if he does not, they
shall not have the necessary funds for their meagre bread (Deut. 24:14-15).
Under extreme pressure, the needy may sell their inherited lands. Fro-
visions are made so as to regulate this process. And the regulations are
most lenient. Their kinsmen are required to redeem their inheritances
(Lev. 25:25).% If they do not have kinsmen, then the land remains in the
hands of the creditors until they can buy it back (Lev. 25:26-27).

The implication of this is that the creditors are under compulsion to
sell back their acquired property, if the poor can pay them. They cannot
keep it and do with it they will. Whether the indigent can muster

the necessary funds or not, the land reverts back to them in the
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Jubilee year (Lev. 25:10). When the needy become desperate and have to
sell themselves into slavery (presumably to pay off a debt), then the

law again springs into action. With great rigidity it regulzted the
proceedings. The slaves were not to be tre:ted as bondsmen (Lev. 25:39)
to be dealt with rigorously (Lev. 25:43, 46). If they had near relatives,
they must redeem them (Lev. 25:48-9). In the event that there are no
existing relatives, the slaves themselves may buy back their freedom

(Lev. 25:49=52). In any event, they would be liberated, with or without
redemption by kinsmen or self; when the Jubilee year came, all masters
were to set free their slaves (Lev. 25:40-41, SL).

The law provides further economic protections for the poor. The
indigent who become indebted to others run the risk of being mistrezted.
Finencial sharks may take advantage of their helplessness and impotence.
The law commands that this shall not be. Ex. 22:2 asserts that the
money~lender must not act 2s a creditor nor userer (Lev. 25:36 re-enforces
this provision). The seventh year was also a device to help the debtors.
All pledges became mull and void (Deut. 15:1-2). To prevent any violations
of the law, it is specifically stated that one must not withhola loans
as the year of release approaches (Deut. 15:7-9). The man who does so,
will incur the wrath of the Lord.

The poor man is further distinguished by his limited wardrobve.

If he be typical, he has but few garments. And these afford him protection
from the elements. The law, in recognition of his plight, states that

if his rarment is used for collateral on 2 loan, the creditor must retum
it cefore sunset (Deut. 24:12-13). Without his cloak, he could not
survive.

The poor in society are the common victims of corrupt judges in

court. The magistrates would be prone to show preferential treatment to
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the wealthy and influential. The Bible legislates so as to prevent this
abuse of justice. There was to be no special privilege accorded to the
needy (Ex. 23:3) nor to the substantial rich (Lev. 19:15). Strict justice
and equality were to dominate court procedure.

Ceremonial Law

Hebraic law regulated the religious as well as the secular life of
the population. All human activity came under legal jurisdiction.

There was no manifest clevage between the business world and the ritual
world, as in our day. The law standardized totai human behavior.

To fulfill the ceremonizl law, one had to have available funds.
Sacrifices and tithes were part of the ritual procedings. But the poor
man suffers from financial problems. How shall he fulfill the religious
reguirements? As we examine the ways in which the law adjusts to this
fact, we shall see two distinct principles operative; first that when
equality is vossible, it is favored to inequality; and second, that if
inecuality is inevitable, the poor man is still duty-bound to give money,
although the amount is in accordance with his ability to pay.

When the poor man was smitten with leprosy, he, like everyone else
in society, had to oring sacrifices to the priest. The law, in recogni-
tion of his plight, made adjustments in the number and kinds of sacrifices
(Lev. 14:21-3). Likewise if a poor man made a special vow of persons,5
he was given special treatment by law. Others had to pay on the basis
of the age and sex of the person vowed (Lev. 27:2-7). His assessment
was in accordance with his ability to pay (Lev. 27:8). If the assess-
ment was relatively small, a2s in the case of the half shekel ztonement
offering to the Lord once a year, no adjustment was made. Everyone, rich
and poor, was to pay the prescribed amount (Ex. 30:15).
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Ideals Beyond the Law

The law failed. In 211 biblical strata, as we have seen, one can

find numerous s tatements about the oppression of the ;oor. If the legis-

lation had been effective, such mistreatment would not have existed. We
might psuse, briefly to ask why the law was inefiectual.

The most logical reason is that law cannot be effective if it is
not generally accepted. The hostility toward the poor may have been so
widespread that it could not be curbed. Likewise those whose economic
security was dependent on victimizing the needy would fight with all
their power to see that the law did not succeed.

Secondly, one might suppose thzt a law code must necessarily feail,
somewhat. A shrewd man can 2i.2ys find the loophole or the device by
which the law can be circumvented. If man's intent be evil, legzl means
can be found to implement his purpose.

Lastly law, by definition, cannot succced. Law is an attempt to
change or regulate externzls. But whzt man feels, thinks, believes,
what man is inside, motivates his behaviour. Law cannot legislate inner
processes, and so it cannot fully achieve its ends.

The fzct remains. Bibliczal law failed. The only guides for
conduct left were the messages of past and contemporary social idealists.
These men of sensitivity contimually concemned the cruelty, the corrupt
practices, the unnecessary suffering. And what they spoke became social
ideals, in-as~much-as some people accepted their words.

As the legislators, these social idealists attempted to meet the
needs of the indigent. When the poor were hungry, the idealists demanded
that men feed them (Isa. 59:10, Ezek. 18:7, 16). ¥When the poor were

naked, the men of conscience commanded that they be clothed (Ezek. 18:7, 16).
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Further they insisted that men stop stealing from their impoverished
brethren (Pr. 22:22) and dealing unjustly in business enterprises

(Ezek. 18:7, 16). The idealists condemmed those who were self-content.
They demanded that they desert the soft couches, and help the poor victims
of a corrupt judicial system(Ps. 82:3, Pr. 22:22, 31:9). An idealist,
like Zechariah proposed an entirely new ideology tor men to accept. He
commanded that all abuses of the poor cease forever (Zech. 7:10).6

God and the Poor Man

The material with which we shall now deal is of utmost significance.
Upon the proper understanding of this matter depends much of biblical
thought and theology. The concepts of suffering, of redemption, of
Divine discipline are intimately connected with it. But we shall postpone
a full aiscussion of the significance of the concepts which we will
herein uncover for a later time.

We have intimated in passing that the poor man hac a closer relation-
ship with God than most individuals (see page L2 under the section entitled,

Positive Attitudes Toward the Foor Man). If he but cry out, God must

respond (notice also Ps. 12:5 and Job 34:28). His words, his prayers have
a peculiar efficacy. God is most responsive to them. This constituted

2 major belief held in common by all elements of society. The reason for
this peculiar belief, is never explicitly stated. It is our opinion that
the rezson is lost in anticuity; that there was some prototype of the
poor man who was believed specially endowed by virtue of his condition.
Speculation would lead us to believe that this prototype was the home-
less wanderer(for a fuller discussion of the matter, see the section in

chapter three entitled The Homeless Wanderer).
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Evidence for the assertion or this belief can be mstered in other
ways. First we may turn to the implications of the word ’.:J Y itself.
In its pure and derived forms it can denote religious features, humility,
righteousness, religious commnion, etc. (see chapter one). How did the
word develop so as to encompass these notions? The only logical answer is
that the concept of the poor man as an intimate of God! permitted the natural
expansion of this word. Secondly we may ask, why did certain ritual
forms, imitating the conditions of an ’:jj s evolve? Yie know that these
ceremonies were utilized because they vrer: believed to be eflicacious.
The answer must be that the ’ng believed to be God's intimate, and
therefore to achieve his religious position, one shouid imitate him
(for a fuller discussion of this point see chapter three, the section

marked Imitation ot the 24y ).

From all this eviaence, we can assert rositively that man believed
that the poor man was in a closer relationship with God by virtue of
his condition.

In exilic and post-exilic times, 2 theologicali explanation or
r=tionalization of this belief developed. And this theology, a process
theology, was applied to exrlain :.aJ..L forms ot suffering, not only poverty.
Here is the process, step oy st.ep:. Mzn sins apainst. Gode God punishes
him with poverty. The suffering which he endures makes him receptive to
God. When he is receptive to God, God responds in kind. Thus at the
end, the roor man is in close association with the Diety.

Sviaence must next be mustered from the Bible to prove the existence of
this theological process, rirst we may find ample evidence that poverty
was thought to be the result of man's sin. Ps. 37:25 asserts that the righteous

never become poor; by implication then sinners do. The speeches of Job's
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friends are an attempt to prove that his affliction was due to his

inquity. And at least one aspect of his affliction was poverty (Job 1:10-17).%
Proof for the other steps in the process theology is difficult to

muster. If it were not for one verse in Job 36 we would be hard-pressed.

In verse 15, the statement is made that "He (God) delivers the "y Z 9 by

his 7 y and opens his ears through Y D ¢ (oppression)® Let us consider

the"b";;art. first. Suffering (parallel to "o .;_f,) serves as a device

used by God to make one receptive, presumable to Him since He uses it.

The poor man who experiences hardship becomes aware of God's commands

and, we may assume, also of his past sins (which were actions contrary

to lis commandments, and the cause of afifliction). The "a" part of the

verse adds a new idea, namely, that God delivers or saves a poor man

through his poverty. The implication is that if the sinner did not suffer,

God could not save him. Why is this so? Because as "b" states suffering

makes one open to God. Thereupon God is compelled to return like for

like; He must respond to one who is responsive to Him. In Psalm 10:17

this is explicitly stated. God shall hear the desire of the poor,’

and shall direct their hearts to him (shall meke them receptive to Him),

so that He may incline His ears unto their need, The formula is Ps. 86:1

"Incline Thine ears, 0 Lord, answer me, lor I am an /i ’ _-'L_.,.\':l uy

m2zns this: Be receptive unto me, for I, as a result of my hardship,

am receptive unto Thee.n
As further evidence that the theology stated above has validity,

we may turn to several passages in which the root 7JY is used verbally.

TWe will notice that in these verses the verbal mezning is "to learn a

lesson" or "to gain understanding". In Ex. 10:3 the % infinitive

.ﬂ'Jg.? means ™Mo learn a lesson through suffering!' Pharaoh's obstinancy
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has resulted in a number of plagues. Moses and Aaron say to him in v. 3
"Thus saith the Lord, the God of the Hebrews,' How long shall you refuse
to learn from the suffering which comes from Me (that I, God have commanded)
Let my people go forth'." In Dan. 10:12 the verb »Jy in the hit means
"to gain understanding®. Notice that it is used 2s a synonym for ]»;!_gr! .
How does the root "JY develop so as to include this meaning? The only
possible answer is that the theology which we have projected has validity.
For if it be true, then this extension is natural. Poverty as we have
seen is a means of a:rakenin‘gll n[an(;.:::h;.s' sin. It is a form of misar,
of learning a lesson. Thus the verbzl meaning "to learn" or "to gain
understanding" is most logical.

It foilows from this belief and its theological rationalization that
the intimacy of the poor man with His maker would be advantageous to
him. And indeed this is true. God protects, provides for, and helps
the needy (representative examples of this thought are Jer. 20:13,
Ps. 72:12, Ps. 109:31, Ps. 113:7, Ps. 132:15, Job 5:15). Those who treat
them kindly shall receive benefits from the Lord (for example Ps. 41:2-4,
Ps. 112:9). whereas those who mistreat t.he'..l;!shall be utterly destroyed
or inflicted with misery (for example Amos 2:6, Im.“'_ll:h, Pr. 21313,
28:27, Job 20:4-29).

A few daring individuals questioned the theology and its implica-
tions. Job argues against his friends who insist that his condition is
the result of his transgressions. He insists that he is innocent, and
rirhteous (this is the intent of his remarks about his past conduct in
29:11-25, 31:1-33). Not only coes he deny that suffering is brought on
by sin, but he also questions whether God has any concern for the

afflicted (Job 30:19-23). And further, Job wonders whether the wicked
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who oppress and mistreat are destined to be cursed and punished (Job 21:7-15).
If one correlates Job's denial with the elements of the process theology,

one sees that Job is juestioning the entire thing, and not just one phase.

He does not merely refute one idea, namely that sin causes suffering, as

some scholars insist. He rather challenges the entire rhilosophical

structure.

Summary and Discussion

The poor are by aefinition those who suffer physical deprivations,
social stigma, and civil and economic oppressions. Inasmuch azs they are
helpless and weak, others tend to abuse them. On occasion, some individuals
and groups treat them kindly, but this is not common. The general
oppression to which they are subjected has its effects. They may react
to the cruelties of others with desperate and uncivilized actions.

From these social realities, social attitudes develop. These attitudes
seem schizoid. On the one hand the poor are considered honest, humble,
without worry, capable of blessing, innocent, and close to God. Indeed
those who treat them well shall receive 2 reward in life, whereas those
who aeal unkindly with them shzll not fail of their punishment. On the
other hand, the poor are accused of being lazy and deceitful.

Also out of the social realities sprang forth social ideals. These
are concretized in the Pentateuchal law. The law attempted to meet the
vhysiczl needs of the poor man with adequate and appropriate means. His
need for food, clothing, money and legal protection were taken care of
by the biblical code. The ceremorizl law also considered the needs of
the poor. Underlying this legal superstructure were two distinct motives;
that the poor should be treated as an equal, and that if this was impossible,

economic adjustments should be made for him. However the law basically
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failed to solve anything. The same cruelties and corruptions that were
observable before the code, remained. Idealists, such as the prophets and
others had proclaimed their social ideals for many centuries. Now
these ideals were the standards for proper conduct.

The poor man despite all his difficulties and hardships had some
consolation. Everyone believed that he was an intimate of God. His
cry for help would not be ignored. This belief of ancient origin was
later logically explained. A theology developed to make the belief
rational. This theology, a rrocess theology, contained several elements.
First it asserted that poverty is the result of sin. A man who acts
contrary to the will of God becomes poor. His inaigence is 2 1orm or
sufiering. And due to this suffering, he opens up and becomes responsive
to God and realized that nis transgression resulted in his present
affliction. When he becomes resvonsive, God responds to him. A
mutuality cevelops between them. Therefore he is uniguely blessed.
Those who treat him well shall receive benefits irom God, those who treat
him unkindly shall receive punishments. Job juestions the truth of the
total process.

It might be well to consider briefiy a fem proolems or suestions
that come to mina. Firstly, we may ask how could the people mistrezt
the poor, and at the same conceive oi them &5 aivinely blessed? How
could they divorce their actions irom their belieis? The problem is
most difficult. It is possible that, as in our society today, attitudes
and sentiments may be one thing, and actions another. TWe have rerorted
the schizoid nature of the social attitudes in biblical times. If in
this iimited area alone there was conflict, we should expect that there

would be greater discrepancies in two different areas (i.e. in social
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attitudes and social behaviour). Or another possibility is that the

idea verbalized in the late theological system, namely that poverty is

due to sin, was always inherent. The negative attituues and treatment

of the poor was the result of this latent belief. On the other hand the
positive attitudes and the positive treatments of the poor were aue to

the convaction that the indigent were intimates of God. Stated airrerently,
we may say that the reason winy we fina a uiscrepancy between the positive
attitudes and the negative practices 1s this: the latter could develop
because or the idea that the poor were sinners, and to treat z transgressor
badly is permissible; the former evclved because of the belief that the
poor in time entered into a special relationship with the Lord. The
favoratle social attitudes reflect the final chase of the theological
process, the oppressive actions, the initial phase.

Secondly we must ssk from which class did the negative iceas about
poverty arise, and from which class did the positive sentiments spring
forth? We might expect all the negative expressions to be the reactions
of the non-poor, and all the positive expressions to be the reactions of
the needy. But whether this is true or not we cannot say aefinitely.

The evidence is too vague. It is our feeling that probably these
sentiments were free of class determinants. They were in 211 probzbility
handed dovn indirectly by historic attitudes that had evolved concerning
the prototype of the poor man. These ancient ideazs were formulated when
class distinctions were tenuous, almost non-existent. And in 211 prob-
ability they survived as beliefs. If this is not so, if the positive
attitudes toward the poor were not generalized and not free of class
determinants, we could never explain the ritual forms which imitate the

condition of the ’_J ¥ . These ceremonizal imitations were used because



-56-

people believed they had efficacy. And all men used them, even the
wealthy kings of Israel and Judzh. We can assume then that probably the
positive attitudes toward the poor were not their own creation, but

rather based on a belief that was held by zl1 elements in society.



FOOTNOTES

For this interpretation see The Interpreter's Bible, Vol. VI,
Pe 787.
See Isa. 3:15, Ezek, 18:12; 22:29, Amos 2:7; L:1; 5:11, Ps. 10:2

For proof thzst Job is speaking about poor men, notice verses 5-7, 7

- .ﬁ ‘.;
and 10. s olye
Lran of .
In this section one will find several references guoted in which & ;*"
N
the Hebrew word 7' N occurs. This root appears five times in the .~/
s
Bible (Lev. 25:25, 35, 39, 47, Lev. 27:8). It is used only zs a v 2 -y

verb, and only in the gal. In every instance it means "to be poor."
The subject of the vurb in these five passages either is in desperate
need of money (Lev. 25:25, 35, 39, L7), or cannot zfford to pay a
standard price (Lev. 27:8).

The Interpreter's Bible, Vol. II, p. 131, sugpests that this refers

to the practice of dedicating people to the Lord ana then redeeming
them with money.

This list does not exhzust the social idezls which were expressed

in biblical society. One need only examine the prophetic literature
from Amos on to gain a more comprehensive view. Our presentation
wes an attempt to sa ple the varieties of idealistic utterances and
not to exhaas:-them. It is also interesting to note the nature

of this idealism. For the most part it is expressed in the imperative
mood. The imperative mood, of 211 moods, is the most intolerant

and the most passionzte. The idealists whe framed the ideals were
not content to be calmly logicazl. Hather they commandea, even as the

law did,
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Fum. 12:2-3 is most significant in this regard. In verse 2 XNiriam
and Aaron question whether God communicates with Moses alone,

"And they said, does Yahweh speak only with Hoses; does He not speak
with us also". The following verse, as it now is interpreted, seems
to have little relationship to verse 2, "Now the man loses was very

i .};g more so than 211 men which were on the face of the earth".

If we can answer two questions, we shall understand the 1 nction ot
verse 3; first, why is the word oruer in this verse inverted and
second what is the meaning of the word | ;lg ? The purpose of the
inverted sentence structure is to indicste that the author is making
an aside, presumacly to comment on the preceding passug (see I Sam. 13:15
for a similar use of this aevice). And what is the intent of this
stage whisper? FHemember that in verse 2 Miriam and Aaron hzve
questioned whether loses 1s in any way closer to God. The intent

of verse 3 must be to answer yes, to affirm that lioses was more intimate.
This pecomes obvious when one realizes that God becomes angry at
Viriam and Aaron for posing the query (v. 9). In order for verse 3
to answer the uestion asked in verse 2 affirmatively, the word li#
can be translated in one way and one wsy only. It must mean "one

in a closer relationship with the Lora". Now the two verses foilow
logically. When Aaron and Miriam ask whether God speaks only to
Moses (in verse 2), the zuthor in zn aside answers, of course,

"For the man Moses was in a much more intim=te relationship with

God than any other human on the face of the earth" (v. 3). The
customary translation of the word ) : ¥ is "hunble". This is
neither an adequate nor tocused rendering. The significance of all

this discussion is that this special meaning of the word r;l_'.! 5
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namely one in close association with the Diety, further proves our
contention that the poor man was one in a special relationship with
the Divinity. If this wzs not so, how could the same Hebrew word
denote both a poor man and a persaon close to God?

See Job 1:13-17. As we shall notice in chapter three, illness was
the second aspect of Job's z=ffliction. It is indeed interesting

to compare Job 1 and Job 2 in terms of the condition which he suifers.
In 1:10 = Satan remarks that God has protected anc blessed Job's
possessions, nis wealth. In verse 11, he suggests that a proper test
of Joo's integrity would pe to remove that wealth, to make him poor.
And God permits Satan to do just that (verses 13-17). However he
must not harm Job's person (v. 12). The implication is that the
Adversary can only afflict Yob with poverty and ot iliness. And
that is what he does according to chapter 1. But in chapter 2 there
is a second version. Sztan suggests to God that man's own life is
man's mzjor concern. (Job 2:4). God shouid therefore arrlict Job
with disease if He wishes to test nim (2:5). God permits Satan to
do that. In conseguence thereot Job is smitten with sore coils,
illness (2:7). In chapter 1 Job's suffering is the result of poverty,
in chapter 2 it is due to illness. An important project would be to
exarine the rest of the pook znd see whether Job is afflicted with
just one of these two conditions, or whetnsr_ with both. Ir one
discovered that it was only one, he could prove which of the intro-
ductions is approprizte. The other introduction cculd then be called
secondzry. Such a study is beyond the scope of this thesis. TFe

right menlion here that from a rather extensive and intensive examina-

tion of the book, we zre prone to think that Job suriered only ill
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health. Therefore we believe that chapter one is secondary. Until
this task be done systematically, we shall assume that part of Job's
al‘rliclt.iqn i? poverty, and also that the word ° -Jg. in its various
i‘omﬁ denlot.en indi gence.

The word '#: here is non-specific. It seems to be a general term,
including poverty as well as the other conditions to which the root
is aoplied (see chapter three).

The worﬂl'.{;i_._v._ seems to be parallel to the worasa?.n; and 7 "'_"
in v. 18. On the basis of this, we conclude that the ﬂ'l;l‘.v are
poor men. I1f thel ?;I_.! were not inciuded in the ceprived classes
mentioned in v. 18, then they would ve acting as intermediaries.

In the Bible one usuaily finds that men pray for themseives. Only on
rare occasions do they pray tfor others.

Fr. 13:18 may or may not have bearing on the theological system which
we have uncovered. The idea that poverty is the result of rejecting
misar woula seem to contraaict our view. We have implied that musar,
learning from sutiering, takes place after the sin, auring the period
of poverty. Pr. 13:18 seems to mean that musar takes place before
poverty. In J. Sanders' doctoral aissertation entitled Suliering

as Divine Uiscipline in the 0ld Testament and Post-bEiblical Judaism,

this verse is discussed. The author concludes that the word musar
in this context is used in the general sense of instruction (p. 52)
and would include the reference under the category "2 Lesson Tazught
by Verbal Instruction, Warnings, etc." (p. 66). Fresumable the
warning is given by a human being and not God, in this verse.

God rarely uses speech to communicate Musar. He would employ acts

of Uivine Providence. If the verse coes intend that God is the =zgent
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giving musar, we may still rit this verse into our scheme. In
chapter three, we will learn under the section entitled, The Frisoner,
that the author of Job 36:8-12 expanded the process theology somewhat.
He asserts that there is a step that interrupts between suffering
from affliction and orening to God. He would claim that it is not
automatic. During the suffering God informs man of his sin. He

may or may not accept this musar. I he does then he 1s considered
responsive to God. But if he does not, he is considered unresponsive,
and his punishment is continued or increased. Pr. 13:18 may imply
the s me thing. It may mean that one who is afilicted with poverty
may experience more of the same because he refuses to accept

Divine discipline, because he refuses to open his ears unto the Lord.
1t this be so then a better translation of the "a" part of the verse
would be "(Additional) shame and poverty will be to him who refuses

misar (from God)."



CHAPTER THREE

The Root 17 & And 1ts Synonyms
Applied To Other Conditions
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INTRODUCTION

In chapter two we have discussed poverty in the Bible. We have

onstrated that the word ’ ¥ and its synonyms can denote destitution.
-

er we have described the social realities, the social attitudes,

e social ideals associated with the poor man, and the theological
pects of poverty. LY.

o

Our project in chapter three is to supplement this’ We will attempt
‘describe the other conditions which are called ‘JY. It has already
mentioned that the word can be applied to homeleaa;ness s lmprison=-
at, sickness and famine. We will here examine each one and observe

it is related to poverty.

It reguired one extensive chapter to aiscuss all the implications
poverty. To present all the implications of the other conditions
Inoted by the word ’Jg would necessitate several additional chapgters.

s would be peyond the intent and scope of this study. Therefore we

we limited our goals, and will discuss only two matters; the realities

g the theological aspects of the other ?y ¥ conditions. These areas
-

/

» the most crucial onea. 1r we cemonstrate the factors common to

verty and the other afflictions in these twe areas alone, our findings
be signiricant. And as we notice the resemblances among these < ?"
aditions, we shall understand how the term evolved.

As a supplementary project, we have included a discussion of the

ous means of imitating the ’;g. The significance of this will

appannt(-in the text.
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LPPLICATION OF THE TERM ’-} g TO OTHER CONDITIONS

I. To Individuals

The Homeless Wanderer

1. The Root ;74 Applied to the Homeless Wanderer

In several verses the word '.;Ig and its derived forms describe the
condition of the homeless wanderer. 'ln Isa. 41:17 the *JYand /'l":';l.. 4\'
are pictured as thirsty while wandering through waste lands on a journey
ifrom Babylonia to Palestine (notice verses 18-20). In Isz. 58:7 the
word is used similarly.’ The word ':J_-'V is perallel toX ¥ 7 in this
passage. And the latter word in another contest describes a wanderer
(Ps. 107:5, see v. L also). The verb ﬂ;{-}'iﬂ used frequently to describe

the hardships of desert life (Deut. 8:2, 3, 16).2

2. idealities of Homeless Wandering

From the description of the condition or the wanderer, it will pe
evident that his lot parallels tne poor man's lot. In the hot, barren
stretches of the desert, he wanders. Food and drink are at a minimum.
ke, therefore is continually hungry and thirsty (II Sam. 17:29, Isa. 1.19:'10,3
Fs. 107:4=5). Even the little nourishment which he can find is barely
palatable (Job 30:3-.1;).h Weariness overwhelms him (11 Sam. 17:29),
and causes him to feel faint (I1I Sam. 16:2, Ps. 107:5). Like the poor
man also he has no permanent shelter (lsa. S8:7 and by implication,
Ps. 107:4). His wardrobe is dificient. The garment which he wears rots
on his back (Neh. 9:21 by implj.cat.ir.m)..S Dangers and persecutions
continuaily plague him. Hostile peoples threaten to consume him (Num. 14:3;

21:23). The sun is a raging foe that mercilessly scorches his tender



by

o 5™
tlesh (Isa. L49:10, inplied).3 An assortment of grotesque beasts and
reptiles lurks about him (Deut. 8:15). In the solitary, unending desert,
he senses, like a poor man, his loneliness (Job 30:3). Indeed his lot
is most difficult to endure. His is a life of continual anguish and
constant trouble. Death stands waiting to enfold him (Ex. 17:3).
Inside him, emotions well. He alternately complains and weeps (Num. 11:4).
His tortured soul gives way to discouragement (Num. 21:4). The parallels
between the poor man and the desert wanderer are mumerous and striking.

We must digress at this point to include a matter of major signi-
ficance. From the earliest times even unto the Davidic period, a code
of conduct was generally accepted by the people. And this code defined
the proper treatment of the desert wanderer. Iir one should enter a city,
it was proper to fetch water so that he might wash his feet (Gen 18:.;
19:2, Ju. 19:21). The hc_fst. was to prepare food and drink in great haste
(Gen. 18:5-8; 19:3, Ju. 6:18; 19:21, I Sam. 25:15, II Sam. 16:1-2;
17:26-9). The homeless wanderer was further to be provedea with lodging
for the night and protection for his person and property (Gen. 19:3, 5-8,
Ju. 19:22). Even provision for his beasts was to be furnished (Ju. 19:21).
This code was operative for all classes in society. Even the rich obeyed
it (I1 Sam. 12:k).

The code of conduct is most significant. It reveazls the operation
and the effects of an unusual belier and attitude. What possible reason
could there be for such a‘ code? Why should the wanderer of all people,
be treated so royally by all elements in society? One might say that
the desert wanderers played an important economic role in ancient times.
Some of these men were merchant-travellers, who transported needed goods

from one area to another. To honor men such as these might result in an




55—

economic advantage. The merchant might favor nis host with a favorable
trade. This argument while logical is raulty. The texts which we have
cited in no way indicate that the wanderers wno were treztea so well were
merchants. Nor is there are inaication that an economic advantage was
derived from the guest. Again one might suggest that the desert wanderer
was the bearer of news in ancient society. As ne traveled from place

to piace ne collected items or interest. Thus he served as a kind of
indiviaual news service. This argument also 1s faulty. In the passages
which we examined thoroughly there 1s no reference to such activity. If
this was the cause of the nighly aerinea code or conauct, we should at
least expect an zllusion to it. PBut there is none. Both of these
explanations are inadequate. What then is the answer? By elimination we
mist eventually conclude that tue rigid etiquette developed from a
primitive belier... that beliei was that the wanderer was unicuely blesseda‘b

His lile condition resulted in a closer attachment to Goa. To treat him

weil was to pacify the Diety. It was e religious duty. And out of this
belietr developed a parallel belief, namely, tnat the poor man was also
intimate with tne Loru. As we nave noticed the poor man's lot has much
in common witn the wanaerer's plight. The rormer was to his society, as
the latter to nis society. Theretore to attribute the same qualities

to nim 1s logical.

We may go a2 step turther. Ii the archetype or the poor man was the
nomad, then the nistoric antecedent of the poor lsws found in the Bible
must have been the nomadic code of conduct. These noor laws must have
developed out of some uni.ue Hebraic belief because they zre found only
in Hebrew society. As one examines the other leral codes i1rom various

Semitic cultures, one i1t =zmazed to find the absence of any law governing

relationships with the needy (see J. B. Pritchard's Ancient Near Eastern
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Texts, pp. 159-222). This finding strengthens our argument that an
unique Hebrew belief motivated the legislztion for the poor, and further
that this belief was that the wanderer was a2 holy individuzal.

Kore evidence is available to re-enforce our argument zbout the
historic antecedent of the poor laws. It is generally agreed" that the
prophets believed that the ideal society was a nomadic one. And rumerous
evidence is available to demonstrate that these prophets condemned the 7" '~ -
treatment of the poor. How azre these two fzects logically related?

The most naturzl explanation is this. The prophets idezlized desert life.
In nomadic society there was a rigid code of conduct which regulz=ted

the treatment of the wanderer. In the prophet's day society had changed.

There were f'ewer wanderers. But 2 new group of people arose who resembled
in many ways the homeless wanderers of the past, namely the poor. The
rich did not realize this for they mistreated them. They did not deal
with them according to the spirit of the ancient nomadic code. Thereiore
the prophets were most concerned with the poor and their lot. Add to this
the assertion of scholzrs that the prophets actively engaged in framing
the legislation which protects the poor, and the evidence becomes more
pointed. The prophets, concerned with the preservation of the desert

code of conduct, framed the poor laws in order to maintain it. All

of our theories and speculztions harmonize with the available evidence.

3. Theolog
We have demonsirated in Chapter two the process theology which

explained the peculiar relationship between God and the poor man. We
shall find that the szme reasoning operztes in the case of the desert

wanderer.
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The cesert w=nderings zre recorded in the Pentateuch, and retold in

the book of Psalms. The eXcaped slaves sinned zgainst God (Num. 14:26-8).
He in turn punished them for their transgressions. They had to endure a2n
extended period of wandering in the desert (Num. 1&:29-314).7 As a result

of the suffering, the people became responsive to God. He in turn responded
to their cries for help(Ps. 107:6 - see v. h).8 The Lord granted unto

them their wish for they acknowledged Him. The similarities between this

theological presentztion and the presentation with regard to poverty zre

astounding.

L. Conclusions

From this discussion of the realities and the theology of homeless-
ness, it is evident that the poor man and the wanderer were considered
cousins. The conditions which they individually endured zre very similar.
Further the theological explanations of poverty and of homelessness contzin
the szme basic teatures. The expansion of the word ’.._J.% to cover both

conditions is therefore most logiczl.

The Frisoner

1. The Root s ~ applied to the Prisoner

The word ’J-! is used in a number of passages to denote the condition
of the prisoner. In most of the verses, this is implicit. Inste.d of
using the Hebrew term for "prisoner" as a parallel to, or as a synonym
of the word ’J{ s & word which is in same way symbolic of imprison-
ment is utilized. In Fs. 107:10 the word $.51!. meaning "iron shackles"
is a synonym for ’.-J 3 « In Job 35:8 the t:e;'m ﬂ'??.} is used parzilel

to 5y < } ana .’ Verval usages are more trecuent. In




Ju. 16:5-6, the infinitive construct is used to modify the verb 2 4 X .
The meaning conveyed by this combination is "to bind so as to imprison".
In Ps. 105:18 the verb ;“";_J-’ is used in conjunction with the word s,_:..-?,

vhich means "to imprison with fetters".

10
2. Realities of Prison Life

It will become obvious in this discussion that the life of the
prisoner, the wanderer and the poor have much in commen. The prisoner
also is hungry (Fs. 69:22)1:L and thirsty (Ps. 69:L). To be incarcerated
is to be cut off from society. The prisoner feels lonely (Lam. 3:28).
His best friends, and even his family have deserted him (Ps. 69:9).
Many are those who victimize and persecute him (Ps. 69:5, 15, Lam. 3:L6,
$2-3). He has become a taunt and an object of reproach to others
(Lam. 3:1h, 61, 63), even to the lowest scum, the drunkards (Fs. 69:13).
Yo one seems willing to come to his aid (I's. 09:21). His trouble and
grief are all consuming (Ps. 69:18). A1l the day does he weep (Lam. 3:L46-9).

He has no peace, no hope, no rest (Lam. 3:17). In utter desperation,

he fears that he shall soon die (Jer. 38:8-9, Fs. 102:2112). Feople are
plotting to murder him. Oh how he craves vengence against them (Ps. 69:23-6,

26-9, Lam. 3:61;—5);

3. Theology

We will notice that the theological process operative in the case
of the poor man and the wanderer, 2lso functions in the case of the
prisoner.

One is sent to prison because of his sin and transgression against
God (Ps. 69:6, 107:10-1213, Lam. 3:h2m). Incarceration is one of the

punishments meted out by the Diety to those who do not obey Him (Lam. 3:1).

_— e -
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This punishment is not without purpose (Lam. 3:33). It makes the prisoner
sensitive to God (Job 36:8—12)15. And as man opens unto Goa, He in tumm
responds to man (Ps. 102:21, Ps. 107:13-1, 1616). The Lord shall free
them and remove them from the hateful aungeon. Notice nhow each step
harmonizes with the other theological explanations which we have cited
before. In each case there is sin, punishment, response to God, and

God's response.

L. Conclusions
We have noted how similar the conditions of poverty, imprisonment and
homeless wanaering are. The needs of zll1 who endure these life-conditions

are indeed parallel. And further, the theologiczl explanations in the

three cases resemble one another in every major detail. The use of the

term ’J¥ to cover these three states is logiczl and natural.

The Sick Man

1. The Rooti1J ¥ Apolied to the Sick Man''

There are two verses in which the word ’J_-}L denotes the condition
of i:lness. The first is Job 30:16 (see v. 17 for proof). The second
is Job 30:27 (notice v. 30). The Hebrew word } T also has this conncta-

tion in Gen. 41:19; the cows are sick.

2. Healities o1 Illness

In this section, we will agzin notice the relationsnip between
the pilight of the sick man ana that of the poor man (as well as the
wznderer and the prisoner). The similarities are most striking.

The sick man is sufiering intense pain. ke cznnot eat or swallow;

he experiences hunger (Job 33:19-20)10. If he be z leper, his clothes l




are stripped from him. He is not 2llowed to have his own garment (Lev. 13:45).

Likewise his home may be destroyed, and he be 1ift homeless, without |

s
permanent shelter (Lev. lls:hS).‘w He is indeed all alone (Lev. 13:L6, e
Job 30:29). All of !?13 former companions have deserted him, probzbly g
out of fear of contagion (Job 19:13-19). And as the poor man, he is "
mistrezted and oppressed. lMany are they who taunt him ana hold him in b
shame and derision (Job 30:1, 10). In fact some eremies rise up to do ', o

him harm (Job 30:12). And here he is, weak, ieeble ana crushed, 2 man !
who is about to die (Job 7:5-8; 10:20). The pain of his disease is agonizing
(Job 7:11; 30:16-18). There is no rest for him (Job 30:17, 27). With l

moaning and groaning does he pass the day (Job 30:28).

3. Theology
The process theology which we have noted in the case of the poor

man, the wanderer and the prisoner, can be detected in the case of the
gick man as well.
Diseazse is a form of runishment afflicted for sinning against Goa

(Deut. 28:15, 35, 60=51). The sinner who violates the Divine command,

receives chastisement, in the rorm of illness. Iif the man becomes sensitive
to his sin and repents, then God will save him (Job 335';’?-28)20. When

he becomes responsive to God, God responds in kind. He listens to man's
prayers. Thus one who recovers from illness is considered divinely
blessed. He is closer to God. In Isa. 30:1-6, Hezekiah's prayer during
his illness moved the Lord to hezl him, to extend his life, a2nd further

to deliver him from the Assyrian enemies. Surely the reople must have
believed him to pe divinely blessed. I. T

Job questions tnis theology. re cenies that the wicked are afilicted
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with disease. Rather they thrive and remesin healthy (Job 21:7-15).

He further asserts indirectly that those who zre ill may not be sinners,
but rather pure, innocent men like himself (his claims of innocence in
chapter 31 intend this). Further he denies that God responds to the

prayers of the ill (Job 30:20). Notice how much of the scheme he rejects.

L. Conclusions

As we contimue in our project, we hzve noticeu the similarities
between the poor man, the wanderer ana the prisoner. e must now zcd
the sick man. The rezlities in which he finds himseli resembles tneirs.
And further the theological explanations of their plights parallel ror

the most rart the theological explanation of sick.ess. Sin is viewed

as the cause of the affliction. God afflicts because man has disobeyed
Him, Man's suffering mey meke nim sensitive to nhis transgressions, and
lead him on to repentance. Wnen he becomes oren tc God's word, God
opens to him. He responds to nis needs, and rewsrds him.

Because ol these amazing similarities, the application of the term

°>j ¥y to sickness was most natural zna rationzl.
S

11. To Individuals Ur llatians

Indiviaual or Kation in Exile

l. The Root NJY Applied to Incivicual or Nation in Exile

We will distinguish between the acplication of the word to the
indiviaual exile and the netional exile. In the first category is verse
1 or Isaiah 1. The wordl’! J ¥ is parallel to three other wonis, one
of wnich is 'Y 2 &', exiles. In the second caterory, » J Y =S

applied to a nation, there are two references. In Isa. 48:10 the
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Hebrew t.)aer'm;is used to significy the trial of naticnal exile. Also
in II K. 17:20 the verb,7J¥ is used as 2 synonym Ior z phrase which
r
means "to give into the hands of the enemy"™. That this refers directly

to exile is evident fram verses 24-28.

2. Realities of Exile

We shall speak of the conditions of exile as it affects indiviauals.
The reader will then understand the realities which a human exile 1aces.
But we must also remember thzt the tem’:;g can reier to a2 nation, a
corporate body, in exile. The experiences of a national unit may be
described in individualized terms. Through the Literary device known
as personification, this is achieved. Therefore when we speak of the

realities of exile in individual terms, we z2lso include the nstion.

Once more we will notice the astounding similarities between the

S

individual or nation in exile and the other conditions described by the

word ’J;_V « The exile suffers from hunger and thirst (Isz. 51:11‘4).21 Y e
When his nation was conquered, his wealth was looted. He is therefore .-~
in noor economic circumstances (Isa. 55:1).22 “That which remains, his

captors seize (Isa. L2:22). Other persecutions are heaped on him. The

labor wnich he periorms is harsh ana severe {(isa. li:3, see v. 1).

There is no rest for his weary body (Lam. 1:3). The enemy may set 2 ring

in his upper lip as a symbol of nis low status (II Chron. 33:11). Or

his eyes may be cut out by the merciless victor (LI K. 25:7). And he !‘
is nelpiess (Jlsa. 42:22), There is naught which he can do to resist the
conqueror's power. He mist bezr the brunt of mistreatment ana oppression.

Zven wmore humiliating are the taunts and reproaches of others (Ps. 137:3).

e e e e

They add to his shame and disgrace. All these persecutions frighten nim

(Isa. 51:12). The enemy will not stop until they have killed ham (Isa. 51:1h).
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from these 1ears well up feelings of self-pity. The exile senses
tragedy of nis lot. Within him beats a broken heart (isz. 5l:1). The

and nights pass, and he watches the passage of time, grief-stricken.

ere is no end to his sorrow znd mourning (Isa. 1lui:3; 61:2, Ps. 137:1).
1f pity gives way to hatred. With z desire for vengence he turns on
his enemies and wishes them ill (Fs. 137:7-9).

3. Theology
Once again we note the process theology associated with the other

conditions cescribed by the term '._I..'H-_ « The nation ana its inaivicduzl

merbers have sinnef zzainst God (lsa. 42:2L end 211 the :rophets from Amos

through Deutero-Ilsaizh). They have ignored liis commands. In f.ry He
turns upon them (isa. 42:25) and punishes them. As they have railed

to listen to Him so shall He ignore them. And by hiding His face, He

permits the enemy to crush them and to lead them captive into 2z foreign
land. In exile they endure much suffering. And this sufiering serves to
refine them (1sa, LG:12). Exile is zn zutomatic expiation for their

former sins (Isa. 1.;_LJ:22I.J.23 It opens them unto Cod (Isa. 55:3)22 and %

He in turn opens unto them. He hears their cries and helps them

(Isa. L9:5-<12).

4. Conclus.ons

From this oresentation, it is eviaent that there are grezt similaritiss
among the conditions or the poor man, the wanderer, the prisoner, the

sick man, and, now, the individual or nation is exile. These similarities
can oe rouna in both the realm of physical realities and theological

exolanations.
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I1I. To Nations

A Nation Experiencing Famine

1. The Root ;3JJY Applied to a Nation Experiencing Famine

We find this usage of the word in two verses in the Bible. The
one is in I K. 8:35. The verbal form 72 ¥ commnicates the idea of \
causing ramine. The rest of the passage‘_:;mfims this (the rain is
withheld and the crops wither). The other is the arailel version of the
I King's text, II Chron. 6:26. In no other part of the iloly Scripture

can we rind the ward ‘.:I ¥ used so explicitly to describe a nation under-

v

going famine.

2. HRealities of Famine

In this description, the points of contact between the noor man

and others with the nation enduring tamine will be most striking.

Obviously in 2z famine, food and water are at a minimum. The citizens
of the nation are in constant hunger =nd thirst (1 ¥. 8:35, Amos L:6-7,
IT Chron. 6:26). When conditions become severe, the people leave their
homes and property and wander into another land (Ruth 1:1) .21‘ They
may mortgage their homes and their land (Neh. 5:3). Under such circum-
stances they, like poor men, would lack permanent shelter. During a
famine, the price of food soars. Men must spend exorbitant sums of money
to purchase the necessities of life (1 K. 6:25). And so they soon
exhaust their reserves, and =re left impoverished (Gen. 47:15, 18, see v. 13).
When they try to borrow money, they are trezted mercilessly. Cruel userers
charge extravagent rates (implication of Neh. 5:4). To pay for the needed

food, they may sell themselves (Gen. 47:1Y) or their chilaren into
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slavery (Neh. 5:5). As 2 result of these persecution, and the harshest

of all, the drought itself, they sense that they are going to die (Gen. 42:2;
L7:19). And this is not untrue. Besides the threat of the famine itself,
there is the menace of destructive diseases which flourish at such times
(Jers 14:18). In addition to these physical hardships, other forms of
suffering must be endured. The nation experiencing drought is the victim

of taunts by its neighbors (Ezek. 36:30). lts friends desert it and
leave it to wdlow in its own helplessness. Under severe conditions,

the inhabitants of the nation seem to lose all moral ana social controls.

They may consume the flesh of their own children (II K. 6:28-29).

3. Theology
Once more we shall notice the basic theological »attern described

in all the other conditions termea ’._J ﬁ{. Famine is the result of sin
(IT Sam. 21:1; 24:10-13, I. e 8:35, Ezek. 14:13, IT Chron. 6:26).
The nation ignores God's word and transcresses. God 1s angered, and
turns on it with harsh punishments, droucht and tamine. The suifering
which the nation bears should serve to make it receptive to God (Amos L:6-0).
It is an opportunity for the citizens to learn that they have acted
perversely. And even more, the famine shoula encourage them to repent
of their deeds and turn unto God. If they respond unto God,
He will in t,rn respond. He will hear their cries for help and deliver
them (1 K. 8:35-6, imp icit in Amos L:6-8, and 11 Chron. 6:26=7).
He will rew:rd them with rain.

Considering the entire rrocess theolosy we must conclude that though
there 1s a minor variation in one detail, the general tone and structure
of the system is amazingly similar to the other structures discussed so

far.
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L. Conclusions
If we compare the realities which the poor man, the wanderer, the

prisoner, the sick man, and the indiviaual or nation in exile endure,

with the rezlities of a nation experiencing famine, we are struck by the
mumber of similarities. Indeed even the theological explanations of

211 of these conditions virituaily appear identical.
A Nation Enduring Slavery

1. The Root jly¥ Applied to Nation Enduring Slavery

ik

In a number of verses the use of the term 'J z to connote national
enslavement can be found. The word ’:; 1.\_; is a synonym for';) 2y in
Lam. 1:3, and o9 :i;l..._u.( means "slave labor" (Ex. 1l:14, Deut. 26:6). ‘
Ex. 3:7, 17 2nd Neh. ¥:9 reguire the translztion ol the term ’_.J‘{, as :
"siavery". In Deut, 26:7 ? :J‘__J.‘ is synonomous with 311} and s‘d_‘-‘!.
Both of these words convey the idea of difiicult service, slavery. The
veroal form ;:;;_y appears in synonymous usage with the vero T ¥

- g

which mezns "to enslave" (Gen 15:13).

2. Realities of National Enslzvement

As we examine tne sources, we find once again the basic reaiities
wnich were associated witn tne other conditions of ’-.J#V . The slaves
may sutfer from tmnger and thirst (Deut. 2o:L3). As the poor they oiten
tack oroper clothing (Ueut. 20:48)e Their wonts may oe most extensive,
but they lack the resources oy which to ootsin them (Deut. 20:40). 2s
tae exiles, they are frequently td:en irom their natvive lanas znd made
to ¢well on foreizn soil (Gen. 15:13). And like tne -rasoners, iron

chains shackle tneir boaies (Deut. 28:48). Fersecutions, unrestrained
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persecutions, plzgue them. Harsh taskmasters with raised wnips stand
over them (Ex. 3:7; 5:6). Ii tney i1ail to accomplisn their :ziven tasks,
the stinging lash is the reward waiting for them (Ex. 2:11; 5:16).
Enslavement may lead to aeatn (Deut. 28:48). The rigorous and severe
labor conaitions (2x. 1:l4, Deut. 26:5=7) may be too ailricult ior the
weak. They may iace awsy and be no more. Tnose wWhno survive iinc their
lots most bitter (Ex. 1l:14, and the pain excruciating (Ex. 3:7). No

wonaer wey groan and cry out ior help (Ix. 0:53 }13:1).

3« Tneoiogy

The theologiczl structure wnich we nave noticea many times, is zgain
present nere. However in this instance it is nol rresented as sytematically,
nor &s completely.

Nationzl enslavement is the result of transgressing Cod's word. ie,
engered by man's sin, punishes the nzticn with slavery (Deut. 28:45-L8).

rrobably this af:liction results in national rerentence. The ceople

become resronsive unto Cod. This we assume, for no nassage was founa to
/

coniirm it. And when the response uy the people is forthcoming, God

l:stens to them. He neers their cries =nd znswers them (Zx. 3:7,

Deut. 25:7). The rrocess is completed. The sinful slaves are now in &

new intimacy with the Diety.

L. Conclusicns
The condition oi nationzl enslavement is in many ways similar to
the suftering of the poor man, the wanderer, the prisoner, the sick
man, the nation or incividual in exile, ad the nation experiencing famine.
This resemblance can be seen both in the area of ohysicel realities and

theologys. While admittedly we have attemptea to reconstruct the theological
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process so often cited. Our assumptions do not distort the evidence.

Rather they follow most naturally from it.

A Conquered Nation or City2>

l. The Root 71 Y Applied to a Conquered City or Nation

In severzl verses the meaning of the root ;7 J Y is "conguered".

In Isa. 51:21 the word is applied to the vangquished Jerusalem (see vs 17-20).

The same is true of Isa. 54:11. The verbal torm ;7o Y in Num. 24:2}

f
means "to afflict by conquest". In IT Sam. 7:10 and Nah. 1:12 wnile the
intent is not crystal clear, the context suggests that the wverbal form

means "to defeat in battle".

2. Realities of Life in 2z Conquered Nation or 011:126

Here again we shall find numerous similesrities among the living

conditions in az war-torn nation or city and the various other conditions
described by the word 1.! « The inhzbitants suffer from hunger
(Isas 51:19, Lam. 1:11) and t:hirst (Lam. 5:4). All their property has
been destroyed. They are without permanent shelter (Zeph. 1:13). Also
like poor men they have not enough money to buf the necessities of life.
The enemy has looted their wealth (Lam. 1:10). Besiaes these physical
lacks, other hardships are meted out to them. They are continually

2
persecuted (Isa. 51:23). Their captors exact of them slave labor (Lam. 1:3; 7

C:5)e. Yany of the young men lie slain in the str“a‘\ets.?8 The voung maidens
are cruelly violated by the agressive victors (Lam. 1:l; 5:11).29 And

the nation is too wezk to nelp itsell, to prevent these merciless oppress-—
ions. It remains without comfort, without guidance (Isa. 51:15-19;

SL:11). Even its former friends who oifered it aid and support in times

past, have cdeserted it (Lam.l:2). In fact they have added to the general



=79-

oprression. The deserted, helpless commnity is now a reproach 2na a
taunt to all (Lam. 2:15). Day and night the sound of mourning penetrates

the silent streets (Lam. 1:2; 2:11).

e Theologz

It will become zppzrent thzt the theological explanztion in this
case is again the same. The nation and the city act sinfully. They
viclzte tne cormandrents of the Lord (Isa. 10:5; 31:1-%, Jer. 5:56, 11-17;
7:30-34). And He, enraged by their iniquities, rejects them (Isa. SL:8,
Lam, 1:1-5). The enemy can then trample thenm dom. The city and the ','
nation are handed over by God to the foe to aestroy and to uproot at _
will, This is the punishment for transgressing. And out of the sufiering
and shame that they endure, a new relztionship with the Diety develops

(Isa. &0:2}.33 He responas to their needs and rewards them with zrezt

rew-ras (Isa. Ll:26-563; L9:168b-23).31

Le Conclusions

It is evident Irom this discussion that the =2fIlictions of the roor
man, the w=nderer, the prisoner, the sick man, & nation or ingividuzl in
exile, = nztion experiencing fzrine, z nztion enguring slavery, znd 2
nztion or city wnich is wzr-torm, hzve much in common. The resemblances
can be discerred rnot only in the realr of thysiczl rezlities, but even

X 3 3 Al s Yanatd 14 42
in the theclogiCal eXplanations oi these conditions.




TMITATION OF THE °J ¥

I. Introduction

We have amply demonstrated that in every condition known as '.g.'!'_

a theological scheme is at work. Through the sufrering which the *JJ

endures, he or it develops a2 closer relationship with the Diety. And

2s a result of this relztionship, the prayers of the ’J y are answered.

He is given certain rewards. Even in those instances where the theology

was not fully developed, this ctep 2lways zppezred. Eehind the theological

rztionale, we feel that there is a belief zt work. &nd this belief is

thet the ',J! is an intimate of God. His requests zre therefore honored.
In a society which assumes that the Lorcd has ultimate control of 211

forces-znd in bibliczl society this wzs azssumed-to be an intimate of

God is no mean thing. Whzatever such a one wishes to receive will be

granted him. But no men will willingly submit to the suffering of an ’.:g

-

for an extenaed period. The hardship is too cifricult to endure, even if
2 blessing be its rewzrd. But men do not give up easily. A solution was
found by which one could try to gain a2 closeness with God, without giving
up his easy life for too long a time. The solution w=s to imitate the
’:' ¥ « To assume one or rore zspects of nis burcen for z brief period
so =s to receive the blessing associated with the conaition. In time
thnese methods of imitating the J ¥ beceme formalized. They were
adopted as religious rituzls. But we shall have to postpone = discussion

of this until after we have examined the methods.

II. Yethods of Imitating the '-!-:V__

Fasting
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To fast is to abstain from food or drink or both. Even in Biblical
times, the plrpgse for this procedure was to insure the efficacy of
prayer (Isa. 58:l, see also v. 9, Ezra 8:21). Why should fasting move

!

the Diety? The answer is that one, by abstaining from nourishment, I

becomes an ’J! temporarily. We have demonstrated time after time that

one of the lacks of the "J ¥ is sustenance. To imitate the /¥ is
to receive his blessing. One can cry out unto the Lord and receive help.
In biblical Judism this become ritualized. On Yom Kippur, the Day of
Atonement, one was to fast (Lev. 16:29, 31; 23:27, 29, 32, Num. 29:7,
and prob:zbly Isa. 58:5).22 L PG

Dust and Ashes

A second method is the use of aust and ashes. One may either nlace
them on one's head (Josh. 7:6, II Sam. 13:19, E;ek. 27:30, Lam. 2:10)
or wzllow or sit in them (Ezek. 27:30, Jonzh 3:6, Job 2:8). And why coes
a2 person engage in such an unusual rractice? The incivicual does so
beczuse ne velieves that it will make nis nrayers efficacious (lsa. 58:5,
Jonzh 3:6, Dan. 9:3). But why should dust and ashes have any significance?
At this point we are unszble to rive g definite answer. The symbolism
is most di{?icult to interrret. Dust is associatec with such concepts as
im?oienéé‘flég. L7:1, Mal. 3:21), nothingness (lsa. 44:20, ¥s. 103:1k),
subservience (lsa. Ly:23, rs. 72:9), destruction (Ezek. 28:18), and ceath
Ps. 22:16, Job 7:21). To cever oneself with cust, is, perhaps, to indicate
thzt one is in the lowest possible condition. OUr we may have a further
clue from the passages in Cen. 3:1l, 1lsa. 65:25, and ¥i. 7:17. Dust is
the rooc of the serpent. Ana the serpent is the most accursed of the
bezsts (Gen. 2:1l). To bedick oneself with dust is to indicate that ocne

is cursed, inferior.




Whatever be the symbolism involved, this much we can say with certainty;
dust and ashes were alwsys associated with the various conditions described
by the ward ’J.'.!. « The poor man for instance is associated with cust
(1 Sam. 2:8, Amos 2:7, Ps. 113:7). This may be an allusion to his sub-
servience. The sick man also is to sit among the ashes (Job 2:8).

Perhaps part of the treatment tor leprosy was to coat oneself with dust
(Job 7:5). Furthermore it is connected with imprisomment. The prisoner
as we have mentioned dwells in mire, or dust and ashes (Lam. 3:16).
Whenever 2 city or nafon wss c nqueiyed, its inhabitants put on dust and
ashes (kzek. 27:30, Lam. 2:10). And finally one czn {ind mention of
these farms in connection with rape (II Sam. 13:19). rernaps it is an

indication of shame (as in Ni. 6:16, 17).

We can now answer the .uestion, why does the use of dust and aches
hzve religious signiricance? The answer is that these forms were
associated with *J Z conaitions. fnd as the ™ ¥ has a deeper relation-
ship vi th God, to imitate nim is to share in his blessing. The symoolic

meaning we connot stzte with any certainty.

Sackcloth

Another such ritual is to aress in sackcloth. Sackcloth was also
used to strengthen the eftects of one's prayers (lsa. 55:5, Jonzh 3:6, ,
Dane. 9:3). It become standa:d garp when one desperately sought God's
help. As one examines the eviaence, one finds that sackcloth is associated
with many of the concitions known as ’,.J‘J’f. « TWhenever z nation or city
was conguered by an enemy, the nmacit.ants; aressed in sackcloth (lsz. 15:3,
Jer. 6:26; LU:37, Ezek. 27:31). Ferhaps this was a2 symbol of the

preparation for exile (implication oi Jer. 4%:3).
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Also one who was sick was to wear sackcloth (Job 16:15). Finally
sackcloth was associated with death. One who mourned tor the aead was
to remove his garments and gira his loins .ith sackecloth (Gen. 37:3k,
IT Sam. 3:31; 21:5-10). Therefore the individuzl who put on sackeloth
wzs a2ttempting to imitate an "-..J "!' . By assuming the puise of an ‘Jg ’
one could share in his close intimacy with God. And by entering this
relationship, he hoped that God would answer his oravers and help him.
The symbolism involvea is diafiicult to interpret. Sackcloth might
have been the ancient shroud. One who died was to be buried in-this
rough garment. And sinee death indicates complete impotence and helpless-

ness, sackcloth symbolized these notions. Or possible sackcloth symbolized

nakedness. One who wears sackcloth is all but undressed. Nudity indicates

dependency and feebleness.

Tearing One's Garment

A fourth wzy to imitate the '-f-_l:_ was to rend one's clothes.
We have =l ready noticed that frequantly the ’J¥ lacks =deguzte clothing.
Also the evidence indicates that the ritual was =zssociated with conditions
described by the word ’.J‘.!rl: « Vhen one was defeated in wariare, one rent
one's garrents (Josh. 7:6). The man who became a leper, a sick man,
had to ri- ais mantle (Lev. 13:45). Torn rarments wcere the customary
rarb of those who became poor (¥r. 23:21). The virgin who wzs raped had
to tear her caress (lI Sam. 13:19). Hending one's clothingz w.s zlso associzted
with death (Gen. 37:34, 1I Sam. 1:11; 3:31; 13:31). This -ractice was
associzted with all these "-_Jg: conditions.

We may agzin ask why so? Why did men rip their clothes as ritual act
(IT K. 22:19, Jer. L1:5, Job 1:20)? The answer must be, because they

believed such a ;ractice efricacious (Joel 2:13 by imolication, Job 1:20).




——

|

By

And why should it be efficacious? As we nave shown rending one's garment
was associated with the '.'Ji: conditions. And men willingly imi:atea
them to receive their special virtue, a closeness to God.

The symbolism is guite interesting. One might say that it indicates
nakedress, the hel:lessness and aependence of z chila. Or it might have

sexuzl connotations. It is know that the virgin daughters of the Hing

i

ore specizl garments (II Sam. 13:18). After being rzped, the garment
was torn (II Sam. 13:19). The ripping may nzve syzbolized the rending

oi the hymen.

Shaving the Beard ana the Head

This rituel was ailso zdopted 2s an imitation of the ’J;_ « Une
who practiced it believed that it was a ~roper mode of worship, a mode
that voulz induce receptivity to one's przyers (Imrlication of Jer. 41:5,
Joo 1:20). Lvidence indic:tes that these firms were first associzted with
the ".Jg. The inhabitants of a conguered city or nstion hed to cut
off their hair (Isa. 3:2L; 15:2, Jer. u4B:3f, Ez. 27:31). Also the leper,
the sick man, had his head shaven (Lev. 13:33). Anc we have learnmed that
these sufferers were cectined to be intimstes of God. Thus these practices,
associzted with '_J;\l“ conditions, were transformed into religious rituals.
The purpose was to imitate the ’J_-r_ S50 a8 to snzre nis Llessing.

7

o sheve one's hair mey also nave interesting symoolic significance,

It may indicate that one is iike 2 hairiess bezbe, helpless, cependent,

]

Or it could glso nave 2 sexuzl connoteticon. In the Freudisn scheme

cutting one's hair is ecuivzlent to castration. It is 2z form of seli-
punishnent for the puilt of envying the fzther, or an indication that

one is izpotent and insignificznt.

|
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Weeping

Another way to imitate the '~.’¥ is to weep. It is believed by
the mourner that his action will make his prayer acceptable unto the ’
Lord (implication of IT Sam. 15:30-32, Joel 1:13). We have zlready
noticed in chapter two and in much of chapter three that the *J 3
constantly cries and moans. The use of this device in religious ritual
originally was an attempt to imitate the ! ..l-?' « The motivating thought
was, if one simulates an ?J .; s then one shall receive his olessing, a

close attachment to God.

The symbolism involved in this ritual act is diffic 1t to imagine. I

Perhaps it is to indicate that one is z crying child, impotent and in

great need.

Verbal Formulas

The final way to imitzte the ’J¥ is to recite the formulas which

he uses in prqver.33 This would guarantee the efficacy of one's suppli-
cation. In the rsalm literature these formulas are cited oerore a plea

or foilowing it. Notice how st ndaraized the phraseology is (Ps. LO:18

’ ? ?..,}’{ 'Jz '__;L\_'_g 9% l-‘orlaman;nimdgv&on“;
ts. 70:6, the same; rs. 86:1 'JN 1Y XN ! ‘4¥Y 2

"For I am an "a_n_q._ and &viyon¥ and rs. 109:22, very similar).

IT7I. Conclusions and Discussion

Ye have discovered in this section that certain ritual nractices
were used to insure the efrectiveness of prayer. These includea rasting,
the use of dust and asnes, tearing one's garment, shaving the peara and

the head, cressing in sackcloth, weeping, and reciting prayer formulas.



It has been amply demonstrated that all of these rituals were in one way
or another associated.with the conditions described by the word 7 :) TJ' .
Such imit:tive forms had a function. The one who used them could t.am-
porarily assume the guise of an ’:)‘-"I and thereby partake in his intimacy
with the Jiety. As an intimste, he could be assured that his petit.ons
would be answered.

The significance of these forms cannot be overemphasized. kuch
of the asceticism in the Judeo-Christian trzdition springs from this
source. Further many of the ceremonials found in these religious systems
developed from these imitaiive rituzls. Fasting, weeping, teaiing one's
gamment, etc. play 2 role today in religious observance. If a study could
be made of all the rituai Lomms which are attempts to imitate the condition
of the ’J# , it shouid prove most interesting and important. But we must
always keep in mind that the belief operative in all these ceremonials is

that the ’J¥ has a clost attachment with the Diety.
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SUMMARY AWD CONCLUSIONS

The purpose ot this chapter was two-fold. First we have attempted
to describe the conditions, in addition to poverty, which the term ’..:g,_.
denotes. Secondly, we have investigated the various means by which one
can mimic the 'J¥ in order to receive nis blessing.
In the 1irst section, it was demonstrated that the tem 'Jg_ can be
aprliea to individuals, and nations or cities sufiering certan hardships.
The hardships include those of aesert wandering, sickness, imprisonment, '

exile, f'amine, slavery and concuest. It became apparent in the aiscussion

that these afflictions have much ir common. The rezlities, the pnysical

and emotional rressures, are zlmost identical. Likewise the theological
explanstions of these rezlities are similar. As 1n the case of poverty,
sin causes sutiering. God, angered by the transgression against nim,
vunishes the guilty. That is the source of the condition called '-]{. .
But out of this punishment and hardship, a closer relationship between
God and the afilicted one evolves. The relationship results in rewards.
Goa helps these .ho are in a close relationship with Him. To every condi-
tion known as ':J :". including poverty this theology applies.

The ':J; is thus closer to Goa. This 1s his blessing, amidst ail
the surtering. Others wished to be as intimate w:th God as the '_J¥ .
However they were unwiliing to endure the difficult sufiering for an
extended perioa of time. And so there ceveloped a series ol ritual
practices. These practices were foms DOy w.ich one couid iritate the ’Jg
temporarilylaﬁa.'reéeiva the benefits due nim. These ceremonials incliude
tasting, putting on cust and asnhes, wearing sackcloth, renaing one's

garment, shaving the beard and the hair, weeping and reciting formulas.
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Each of these forms had been so definitely associated with ‘ﬂJ:! conditions
that they became symbols of them. These imitative rituals were, in time,
adoptea by iormalized religion. Une can find numerpus examples in modern
Christianity and Jucaism. In fact at the heart oi tue Judeo=Christian
asceticism is the peliei tnat the '-,-'-‘-‘_'is more intimate with God.
Thereiore to assume nis sutiering 1s necessary Ior one who wouid de
deepiy religious.

The tacts which we have cited lead to certan speculations. The
theoiogical explanation of all o1 these afilictions seems to ve a ration-
2lization. It is an attempt to inteiiectuaiize a elier, nameiy that the

! )¥ is intimately attached Lo the Uiety. II tuis assumption is
untﬁ;e, then we snoula never pe able to explain the ceremonial imitations
of the ' J¥ . Relagious ritual springs lorth from velief anc not from
theology. Further, .e may suppose vhat this beliel was of ancient
origin. Fossibly it cevelopea i1ovm the attitudes toward the wandering
nomad in the earliest per:oa of biblical history. In time, the belief

was arpiied to other conaitions winich vore striking sisil:=rmties to nomagic

iite. Tnas woula explain the common theology found in all cases ol ’ J‘.\_'.
These speculations have lurtuer signiticance, They may explain

certain oiblical cevelopments. We may aiscuss nere only one. In early

literary prophecy, national destruction zna exile w:re .oreseen. They |
’ were thougnt to ve the necesszary conseguences o1 the siniul ways or tne

people. By the time of the later onrophets, when exile was a reality,

the return was preaicted. How can this shift be explzined? How can one

:et o1 prophets i1oretell exile and 2 later group, the return i1rom exile?

The two concepts of the luture appear contraaictvory. The exnlanation ior

tais follows irom ocur speculztions. Once the people were 1n exile, they
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endured much hardship. Their plight was similar to the plight of the
ancient ’71 13_ « And as he was pelieved to be intimate with God, so
were they. God had to respond to their needs, therefore. He had to
gather them in irom the exile. Zzekiel, Deutero-Iszizh znd their
conterporaries explzined this in aiflerent terms. They sought logical

and theologica2l solutions. But these were mere rationziizations Ior an

underlying beiief, the belief that the one who sufiers an ’4 .I'l condition

mist receive a rewsrd from God.
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FOOTHOTES

The word J°¥ 4 ? & wnich modifies £ *¥ 4 in Isa. 58:7 can mean
"to be forced to wander, to be restless". For these trzanslations see

Brown, Driver and Briggs, A Hebrew and English Lexicon of the Old Testament,

pps 923-li. One could say that this strengthens our argument that the
word ‘g# means wanderer in this passage.
In Deut. 5:3 the verb ¥ 2 is used 2s a2 synonym for the verd 77;'-7 .
We have just seen that the particirle J ¥ 2 can mean nomad.
Deutero-Isaizh pictures the return from Babylonia to ralestine as z second
exodus (notice particularly Isa. 49:9-12). On this journey through the
wastslands God will grant special considerztion to the exiles. They shall
not experience hunger, thrist, or unengurable neat. This is in contrast
to mos. desert wanderers who endure these conaitions.
While on the subject or rood, we might aipgress here to discuss the meaning
of Deut. 16:3. The verse nrohibits the eating of unleavened bread on
Fassover. +t commands thzt one rertzke oniy of < 0,_?7_{ —”;*’f >
What is the mezning of these three words? We know that ?_r.?f is un-
lezvened bread, bread that has not risen. And this 7 ;? N is cailed
’J, n:n? « The exact connotation of these two worcds camnot be
understoo;% without examining the remainder of the passage. The turpose
of esting this ':J'..V D?f is stzted "... in orger that you may remember
the day of your departure from Egypt...". One partzkes of it not to recall
the 2ffliction of Zgvpt but the exoous. And thie excdus was z wandering
experience, 2 wildemrness experience. The verse nzs another section following
the cammand to eat unleavened bread. It stztes "... for in haste wou
left Zgvpt...". Somehow the '_J ¥ an ‘ is connected with the

hasty gepzrture from the :and of the Nile. Thus we have noticed two




and further it is connected with the hasty exodus.

Kow let us t.m to other references which mention 7 N to
see what we may find. We notice first that it is the food prepared
for desert wandering (Gen. 19:3, Ju. 6:19, I Sam. 28:2L4). Secondly
we aiscover that the nost visited by a w nderer prepares the meal as
rapidly as he can. Abraham and Sarah for instance rush hurpiedly to
provide the three strangers with nourishment (Gen. 18:6-7). In
I Sam. 25:18 the ssme is true. From this evidence it appears as i.t‘
the 11 ?r’ N was the standard 1are ol the desert wanderer, and
further that all his food is prepared in much hazste. When we t.mn
back to Deut. 16:3 we notice the same elements. The _,n:.a N are
associated with spee& and with wandering. It is therefore most fitting
to translate the words '.._/'Jf Rﬂ? as "the bread of wandering".

If this be accurate then we have another text in which the word 'g{_
indicates homelessness.

e The implication of the verse is that for one's garment not to wear
out in the desert is unusual. It is z sign of God's particular
concern for the wandering lsraelites, and the special treatment which
He gave them. If this was the exception, then we assume that the
garment of most wanderers wears out in the desert.

6. The anceint myth of the curse of Cain in Genesis L confirms this.
lotice that even though Cain is cursea with the loct of z desert
wanderer (v. 11-12), he receives a blessing from God. In verse 15
God places a protective sign upon him so that no one shall slay
him. Cain, the ancestor of all homeless wanderers, is peculiarly
blessed by the Diety.

In one way this pzssage contrzaicts our speculations. Cain,
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the wenderer, is not an intimate of God. Hather Goa hides His face

from him (v. 13). We must =2dmit that we cannot resolve the con-

tradiction. All we can zssert is that this aspect of the myth does

not reflect the generzl zttitude towsrd the waznderer.
The idez that desert wanaering is = punishment from God troubled

the Deuteronomic historians. Tney nad to explazin why Goa should

af1lict the very slaves whom e nad delivered :

should He have punished tnose wnom He felt worthy of Hi

Why shoulc these sinless ceople encure the sulferinge o wolderness

life? It wes cbvious that the initzl wandering of Isrzel in the

desert couic not oe explainec z= & conseluence ol

3 Y et = - =7 ] v
TneglOogiens cIierec W0 alternztive solutions.

- ol

S5ille

= Egypt.

nelp?

e 2irst wuze

LR
o+
=

2

mecple's mettle to see whether ihey were woriby o receive

Z¢, the cae

. & S8 - - - - ile - -
concept of suffering zrpezre. The puiltiese zre 2
- e mmye Teet e moys T rev TsEE With =n LA =
vD TOECEIT WNELTYT BET- Ve 45 WIEF 55 <% = "y B
WitR. The seconc solution i stzted in Jeutercnomy

e = - - e - = - e~

ing Without Ein waE & CQiGaCllic Cev_ce. 00 FlEyeEC L
tescher Znc Theé chnlilcren o i8rsel The Tole O = =
ieseon wioich B wierneC o tesch wes thet men ©oes no
= e, S X renter Uy Seencunce on SoC. knz sC o
'_'.'...:-.:Z.'.:.__:"' F_SONELAT IWE DEecetE.Ties Gl .-;_:‘E, i i
s ey PS5 E T e =T - - P T - - - -
£ Toen Zusiisied il TOELT WEDTlE. JIE LOEY CO.lD
We=E DesIns A% el 1 WEE e LDOL WLOEm TIEY LEC

OTaET

rewzrc is ziven

Tre Blller-

-
-

z



8.

10.

-93-

wishes to discern a man's character, in the second to improve it.

In the book of Numbers, we find that the theologic2l nrocess is
vaguely cescribed. Suffering does not seem to lead to man's response
to God, nor God's favor in return. These steps arpear to be missing.
In their place are substitutec two nelr ones., When the pecple are af-
tflicted, Yoses may or may not cry out on their behelf. His inter-
cess:ionf may result in God's grace (Num. 11:1-3). His failure to
intercede induces further afilection (Num. 14:26-45). This icea

of an intermediary is unioue in our study. An interesting sidelight
to this is God's response to the intercessions. He may f 1{ill none
of it, some of it, or 21l of it, depending on His own decision

(Fum. 1L:1-23, perticulzrly vs. 13-23). God's freedom of will is
rrotected. He is under no compulsion as in the other theological
explanztions of ,-:J 2’ which can be found in this chapter and the
prececing one.

. PR S ', N g'Xl
The Hebrew J,-"J,I!z ,,,1-? é > D'pF¥2 Biareg -
seems to mezn "J\nd-if they are'bo:md up with fetiers, even led captive
in bonds of imprisonment®. The words @ '?270N and o'pr 'l‘z.f.'
are associsted with imprisonment. See footnote , .
Cne who attemots to structure the reslities of orison life in
bibliczl times is :1zced by one major difticulty. There are but
few direct statements about it in the Eible. If one were to use
these ana these aione, he coula not convey an accurate nor ade.uate
vicutre of conditions. It is necesszry, thererore, to utilize other
matz ials, carticularly the postry. Poetry is an imaginative Iorm.
It commnicates by means ol imeges rather than cirect staterents.

One who interprets them can never by absolutely certzin that his




=

interpretation is the only one. He can only state his position and

relate the evidence for nis position. - " ‘. r
It is our contention that Psalm 69 and Lamentations 3 allude to b

the conditions of prison life. First we will discuss Psalm 69.

In verses 2 and 3 the speaker describes himself immersed in md (l"' "_:1)

without standing room ( T','ﬂ__fv g /' N f ). Water seems to

be threatening to enfulf him ( mp;; -TyY 0 Pa M2 *3). /
We must say that the expressions appear to be exaggerated. At
first glance the verses could be construed to refer to one drowning
in the sea. This is rulea out on the pasis ot the context. 4t
would pe aifticult for someone to put on sackeloth while sinking

in the sea (see v. 12). Most likely the speaker is in 2 pit of

mire; the satery mud pives under nis teet znd seems r2ady to swallow

him up alive. We know that while Jeremiah was in prison he was
faced by similar conditions (Jer. 30:06; when the verse asserts that
there was no water in the pit, it probably refers to drinking water,
for one co:ld not sink down into solid matter). Further in verse 5
of Psalm 69 the speaker claims that he did not steal ( ’.!:1..} z‘{ ‘\"5 )
and that his enemies lied ( 2 ? u ? p: ] _.' o ,fpe.r‘.:a;s

emend to  * 3 ? ',\'. j nresmnablle ;bout him. One could conclude
from this that he had been falsely char-ed with theift, the penalty
for which would be imprisonment. The words Y .4-..4 2 :Lm :

in verse 13 imply that he was in court. Verses 15-16 are similar

to verses 2 and 3. Notice zlso that the spezker wishes that his
enemies might exverience the same hardships which he has had to
endure. The words T @ "trap" and IJ'}'J ‘I N "snars" seem

- "

to aliude to prison. His enemies should be in =itch blackness,
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probably the blackness of the cell (see v. 24ja). As one examines
the psalm up to verse 30, one tinds that there is nothing which would
disturo our contention that Psalm 69 descrives orison conditions.

In the section entitled Realities of rrison Life, we shall use

verses from the psalm to describe the conditions of imprisomnment.
Fassages will also b. referrea to in the section entitlea Theology.

Lamentations 3 is similar. The Interpreter's Bible, Vol. VI.,

would bear this out. On page 23 it states, "... this coem must be a
personal lament, not a adirge by or ior the city... . The author seems
to have the excerience of Jeremizh in mind (ef. Jer. 30:6-13) and

may in fact be nlaying the role of Jeremiah in the poem." We know
that the experience in Jer. 38:5-13 is nis nrison experience. The
allusions to imprisonment in verses 7, ¥, 53, and 55 z2.e too obvious

to revuire additional comment. e shall use verses Irom this poem

freely to illustrate certain points in our sections on The Prisoner.

The words 4J),\ °7? ‘A1 4 p» 7! are tobe

translated "&na they served (me) poison (ined:"L’:)le Tood) for my diet

(mezl)...". 1t is obvious that the spezker must be hungry.

Notice the parallelism of ? ’p';' (prisoner) and nPIND I 2

("people doomed to die).

These verses tell zbout orisoners. Notice in verse 10 the words
IESEL 7 4477 > 3 W™ Mthose who dwell in

nlackness and ueep aarkness". 10b we have discussed in the section

The Root ¥ Applied to the rrisoner.

A proper question would be; Was Jeremiah a sinner that he shouid
suffer imprisonment? Jeremizah aid reovell against God's command

vhat he assume the mties of a prophet as in Jer. 15:10-18. God
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chastises him in v. 19 and charges him to repent. One can only
repent if one acted contrary to the uivine Will-if one sinned. It
is highly possible that Jeremizh conceived of his stay in prison

as a punishment for his transgressions.

The passage in Job 36 is of basic importance lor several reasons.
First of 211 the theology wnich it presents is & slight modification
of the orocess which we have met so far. Vhen one is suffering from
imprisonment (v. 8) cue to sin (implication of vs. 9-10), one does
not automatically respond to God. Hather during the period of
affliction, Goa reveais to man his sin (v. ¥). fe makes man aware
that what he is enduring is a rorm of musar (v. 10a), and commands
him to turn aside rrom his evil wsys (v. 10b). FEut man i1s under

no compulsion to rescond tc this, as the otner explanations supposed.
Man 1s 1ree either to iisten and pain his reward (v. 11) or to refuse
and sufter the consequences (v. 11). The author of Job insists

on man's free will and aenies that suffering automatically occasions
repentance. In contrast to this, we have roticec that the author

of Numbers insists on God's free will (see footnote & zbove).

The pzssage is important for z seconcd reason. In verse 8 the
words a7 o X O°'PF o '.é 2 N convey
the idea o1 imrrisonment. The ward /-'7' Dé * s.eems to hint at
capture in warfare. The izolications oi all of the words comoined
is that they refer to one imopriscned in time of war. ©Such iuprisonment
may tdce lace either in the capt red city or in a foreign nation.
The word ',1.1! can apply to either a city aestroved oy an enemy or
a2 nation in exile. Thus we cannot cetermine under these circumstances

whether one is an ’_4.! by virtue of geing 2  risoner, or an
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inhabitant of a captured city, or a member o1 an exiled;‘nation. We
shall assume the word refers to 2ll three.
These verses obviously deal with imprisonment. Ntoice the words
‘.7 u‘" and 7/ c} 3 (v. lka) as in rootnote 13 above.
Theph.:raae p;._q‘__/g aaa ‘:()'179'}/\/-/
"and their bands He cuts loose" in 14b ;ugests setting free a crisoner.
Finally the language of verse 16:121.1"7’;/ nin ’ Lz 22 o= ‘D
._._7' Té ?}" ?=_y_ ’.7‘7'? 2 o/ "F'orﬂe breaks cown
the bronze doors, .and cuts asunder th;e iron latches", seems to convey
the picture of a prison.
Tne type of illness which the sources refer to is prooably some kind
of comnicalge disease.
Passages irom Job shall be cited freely in this section and the next.
We neave oreviously statea that illness was undoubtedly the major
cause of Job's misery (see chapter two, rootnote § ). When Job
describes his suffering or his recactions to his suffering, he is
describing the realities o1 sickness.
It is interesting to obs:rve that the lever is confined in a vrison-
like awelling for the period o: contagion (Lev. 13:5). He must,
theretore, share many oi the _rivations which the prisoner endures.
This aspect o the theology is a modification of the standard position.
Generaily one f{inds that haraship incuces an zutomatic response to
God. Here it does not. Yan's wiliingness is necessary. The szme
idea is found elsewhere (see footnote 15 above).
The word i -U 'F in Isa. S1:1}; means "captive exile". The
verse snpeaks o; one wno 1s imprisonea while in exile., See IEE

Interpreter's Bible, Vol. 5, p. 600. II E. 25:27 alludes to this

also.
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22, Ve take this verse to be part of the Deutero-Isaianic messare,

addressed to the exiles. This is in accordance with the view exrressed

in The Intervreter's Bible, Vol. 5, p. 6L2.

23. Ezekiel seems to express this idea symbolically (Ezek. L:l~5).
In Jeremiah 29:10-1), while the concept of exile purging one's sins
is absent, the t .rning of the reople to God appears to be an
automatic response., He in turn must respond to them.

An interesting point, in this regard, is Deutero-Isaiah's

own dilemma. In Isa. 4O:2 and L48:10 he assumes that exile induces
an automatic cleansing. And the implication is that since the peoprle
are clean, they are aiso worthy of God's deliverance. If the process
is so mechanical, what then is the purpose of the prophet's mission?
Why shouid the people pay any attention to him if their suffering
1tselt will oring on redemption? seutero-isaizh 1s aware of this
oroblem. 1n 1isa. 55:3 he con%radicts himself and zsserts that God

will not help the people until they listen to His words (which

Deutero-lsaizh speaks). This is speaking out of both sides oi the
mouth at one time. p
24. They would then become exiles. Thus the two conditions are related.
’ 25. We have included this section uncer the generzl subdivision, To
Nztions. Our reason is that the city is frequently z personification
of the nation.
26. Among the sources referred to in these sect ons are Lamentations 1,
2 and 5. These poems are mppg probably descriptions o:r a conguerea

Jerusalem. OSee Hobert H. Fifeiffer, lntrocuction to the 0ld Testament,

P. 720-722, and Julian Morgenstern, "Jerusalem-435 B.C.", Hebrew

Union College Annual, Vol. XXVIT (1y56), pp. 106-7. While there are
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many contraversies about the date of composition, no cne seems to
question the subject matter.

Lamentations 1:3a should be translated "Judan nas gone into exile
away irom slavery and much harsh service." As we have seen, the
inhabitants of a conquered city may be forcea to do slave labor.
The deportation into a iforeign nation would be a separztion 1rom
such labor.

A conouered city is sometimes cailed "a barren womzn" (lsa. SL:l).
The reason is that her chilaren are either killed or taken into
captivity. We have noticead in chapter one that the root T2 Y
can reler to barreness. The znalogy oif the conguered city may
olffer a clue to the evolution of the application of the word ’:lgt.o
tne concept "childlessness®™. Or it may te that z sterile woman
shares much in comron with the ’:J :'. She may belonesome znd unloved
(implication of 1sa. Sh:5). Likesise she zmay exverience great thame
and confusion (Isa. Sh:l).

In chacter one we mentionec that the vero i1 <~ can mezn "to rape".
The origin of this may have been :rom the sexual violation of the
voung maigens icliowing con uest.

Isa. 4D:2 impiies this. Inssmcn as the city bas paia off her guiit
through sufifer:ng, she is now Tare enough to come back to the Lorc,

Her intimacy with Hizm is restored

This solution To the probtlem oi wihy the nation shall be restored to
7
its iormer siatus 1s not the oniy one. Teh trophets Ezekiel and '

II Isaiah oftfered ziternatives. Jut tnese are rationzlizstions ior
Notice now the verb '.'!# ¥ comes to mean "to fast", Ubviocusly it mas

basez on the ani's lact o2 food and drnk.
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33. By the words "the final way" we mean the tinal way which we shail
discuss here. Uther imitative i1ormms could be found in the Bible.

But 1or our purposes our presentation is adecuate.




STMMARY AND CONCLUSIONS

The first chapter consisted of a study ot the word 2 ..!_.z and its
synonyms. It was discovered that these words may have negative and positive
connotations. The negative connotations are those which describe lzcks.
These lacks include materiszl, civil, social, and psychological or mentzl.
The positive connotations are those which describes the possession of
virtues. These virtues include humility, religious communion, wisdom,
salvation, znd righteousness.

These connotations are gnalities, characteristics, or ieatures of
certain entities. In the second chapter we discussed one of these
entities, the poor man. Among the haraships wnich he must endure
hunger, oopression, lowly status, etc. Others mistrezted him. Rarely
did anyone dezl kindly with nim. To this mistreatment he reactea with
desperate acts. Social attitudes regarding poverty developeid. They
revezl a basic arbivalence. On tne one nana tnev reflect nostility
towzra the noor; on the other hand tner reflect a myvstical bzslief zbout
their sanctity and virtue. In time the positive attitudaes motivated
idezlists to do something to nelp the needy. The most concrete expression
of these idezls is contained in the civil and ceremonizl law of the
Penteteuch. The law attemprea to meet the needs or the poor, to remove
the oppression, and to trezt them witn e, uaiity ana strict justice.

Otner iaeals were exoressed oy the proornets and tneir spiritusl progerfye .
Thaese expressions, in the lorm o moral imperatives, zlso were uesignea

to eazse the plight or the poor. In time 2 theological explanation of
roverty evolveu. This was 2 crocess theology to rationzlize the zccepted
beliet that the poor man was unisuely blessead. The sejuence oL the process

was as foilows: mzn sins; Go. punishes him with poverty; the punishment



causes man to turn unto God; God resvonds when man is receptive to Him.
Thus the poor man ultimately oecomes an intimate associate or God. Those
who treat him well shall be rewarcea. Those wno mistre-t him shall oe
punisned. Job in particular cuestions every phase of the theology.

The other entities to which the word '._J & and 1ts synonyms apply
were discussed in chapter three. These included the desert wanderer,
the prisoner, the sick man, an indivicduzl or nation in exile, a nation
suffering enslavement, a nation enduring famine, 2nd 2 city or nation which
is destroyed and concuered. All o: these entities, in these life-
circumstzances, share certain hardships in common with each other, and
with the poor man. Even more sigrnificant, the theological nrocess

operative ir these conditions, parazllels the theological process of

poverty. Only minor variations could be detected. Ultimately 211 of
these conditions result in 2 religious communion with God. Others

shed to partzke in this communion, but preferred not to endure the
rigorous suffering. Ritual forms devel pecd which imitated elements of
the 2‘€L conditions. One who sarticipsted ir these rituals believed
that by mi:icing the ’.fi! s he would receive his blessing, an intimacy
with the Diety. These forms includea tasting, the use of dust and ashes,
rutting on sackeloth, tearing one's rarment, shaving the beard and the
head, weeping and reciting formulas. The belief wnich motivated the

imitative ritusls, namely that the ’y Y was closely associated with
7

God, was the subject oi speculztion in chapters twe znd three. Frossibly
the belief origpinated with the wandering nomad. Zvidence indicates
that he was considered especially nholy. As society advanced, other

conditions such as poverty, impriscorment and the like appeared. They

bore 2 striking reserblance %o nomeless wandering. The pelief about the
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desert wanderer wzs transfered to them. Furthermore, this belief was

rationzlized by the development of a process theology.
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