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Digest

h, the palestinian Amoraim confront

the Book of Lamentations as the gsoriptural focus for Israel's

mourning for her lost glory. Through application of specific

s and infusion of +their own rabbinic

hermeneutical technique
these rabbis recast earlie

1s to discover the metaphysical proc

r materials and develop ori-

values,
ess of theo-

ginal materia

dicy which they believed to be revealed in Scripture.

In response to the destruction of the Temple and exile

of the people, their perceived task was to determine how our

acts as mortal humans affect the Divine execution of retribu-

1s there an unswerving pattern of measure for

tive justice.
in the sin and retribution?

measure, middab keneged middah,

The rabbis do not dwell on ancestr

al tales for the sake of

idealizing the lore of their people. They seek within an

ancient text the master plan which they believe is the blue~-

print of their contemporary situation.

In this thesis, a careful phenomanological and contextual

literary analysis of this text is performed to understand the

thirty-six petihtot of Lamentations Rabbah from various pers-

pectives. They reflect common rabbinic values; they utilize

common rabbinic methods; they share the sane general structure

and thematic concerns; and.they are each individual homiletical

units,
The first fifteen petihtot. (actually-1 = 14, . ingluding

2a) plus petihta 23 are subjected to a four-part analysis.




First the petihta is translated and arranged in outline form
to demonstrate the nomiletical structure. This is followed
by a more abstract outline which delineates the elements of
the exegesis)including specific hermeneutical technigques.
Noteg on parallel passages, philological issues, elliptical
passages,-prgmftexta¢,andjmigcqglaneouawpnnblems-are found in
the next section. Finally a literary essay discusses the exe-
getical process, the homiletiral structure, the possible edi-
torial activity and the thematic revelations, |
An abbreviated,analysis‘is.conducted on petihtot 15 - 22.
With this analysis, the structure is briefly examined, fol~

lowed by discussion of the thematic material, and the edi-

torialuplacement.in.Lamentatiogs Rabbahy

In the conclusion thematic patterns are identified. The
techniques of hermeneutics are defined and illustrated. The
unique characteristics of ghis document are noted. Through
this phenomenological analysis, we develop insights into the
concerns and objectives of the authors as well as the textual

process of this particular plece of midrashic literature.
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Introduction

The appeal of the midrashic enterprise is that neither
reason nor reality may restrict the creative attempt to un=
derstand the teaching of Seripture. For the sake of sensi-
tivity to the nuances and nidden meanings of the Biblical
text, for the sake of a deeper "logic" or "truth," all ad-
nerence to what we consider to be the rules of logic and
propriety may be&abandoned.

In midrash the truth of Seripture need not be bound
by the laws of physics. Thus Nebuchadnezzar can anachro-
nistically ponder the destruction of Rome or Alexandria,
as the darshan ignores time and space to emphasize the
reasons for the destruction of Jerusalem.1 In midrash, the
truths of Seripture need not be bound by the rules of gram-
mar. Thus a word may be divided into three smaller wordss

‘wklcf‘ AN "I would take comfort" can be divided
into }o‘(j\h { ;&pl :"there are none who meditata."2
In midrash, the truth of Scripture need not be bound by
rules of syntax. Thus the first phrase of a proverb can
be read metaphorically as the consequence of the second
phrase rather than ss parallel stiohs.3 In midrash, the
truths of Seripture need not be bound by the laws of com=~
mon sense. Thus the Israelites dined sumptuously on manna
in the barren wilderness, yet were reduced to the state of
starvation in their settlement in the land of milk and ho-

ney.h In midrash, the truths of Scripture need not be bound

et
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by the rules of propriet¥. Thus the Holy Temple may be com=
pared to a leper, without fear of disrespect.5

All of the sbove colorful examples of midrash trans-
cending the bounds of reason are found in the petibhta sec~
tion of Lamentations Rabbah. Thirty-six petihtot comprise
this introductony unit, bound only by the formal petihta
structure: an extraheous verse is subjected to a chain of
expositions and interpretations until it arrives at the
first verse of the péricope being expounded.6 In Lamen~
tations Rabbah most of the petihtot conclude with the seder

verse of Lamentations 131. Most of them reflect a common

theme. But there is much more that can be said about the
petihtot of Lamentations Rabbab.

It was their reverence for the power of Scripture
which permitted the rabbis to take such libertles in inter-
preting it through fantasy and parable. And it is my own
respeciful affection for these petihtot which permits me
to take the liberty to subject them to a midrashic metaphor.
To illustrate an understanding of the petihtot of Lamenta-
tions Rabbah, we can anthrpomorphize them. Thus we can
make our acquaintance with them as with a human friend.

To fully understand the complex personality of a human
being, one must take into account a person's various iden=
tities. One is simultaneously a member of the human spe=~
cles, a member of saciety; a member of a family, and a

unique individual.
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To fully understand the complex personality of the

petihtea of Lamentations Rabbah, one must @lso btake into

account all of 1its various identities. This petinta is
o member of the species of jiterature in which folktales
and myths are spun to explain and enhance the mysteries

of human existence. All members of the human species have

. tne same physical forms. As a member of the literature

ngpecies,” the petihta incorporates the forms of that
genres 1angué@e, imagery, metaphor, narrative and poetry.

The petihta is also a member of society. All members
of & human society must subscribe to common values and
laws. As a member of the raebbinic society, the petihta
expresses the values and that society. In a human society,
only a certain inventory of behaviors are aceceptable. As
a member of the society of rabbinic literature the petihta
engages in certain ‘nermeneutical behaviors, following on-
1y prescribed patiterns.

The petihta is also a member of the family of Lamen-
tations Rabhah. Members of a family share a ecommon genetic
makeup which controls theif appearance and their behavior.
Their relationship with each other is more intimate than
that of members of & society or a species, resulting in a

sense of interdependence. As a member of the family of

Lamentations Rabbah, the petihtot share a common underlying
theme, and manifest similar motifs. As human families

share a common parentage, so do the petihtot in Lamentae

L ek




n
tions Rabbah share a common gseder verse. Together they

comprise the number 36, which is the gematria for the
word 57:3‘IC , thereby inereasing their bond to each
other.

Finally we come to know the petihta as an individual.
As individual human beings each combine physical, mental,
and emotional characteristics in a unique way, so does
each petihte combine its elements in its unique way. BEach
develops an original exposition on familiar materials.

In looking at these 36 petihtot which comprise the

firat seection of Midrash Lamentations Rabbah we shall en-

deavor to get to know them from the perspective of their
membership in a species: literature, a society: rabbinic

values and methods, a family: Lamentations Rabbah and as

individual'., self=contained units.

Society

Velue Concepts
Part of the development of the personality of the pe~

tihte of Lamentgtions Rabbah derives from its place in reb-

binlc.. soeciety. This society had its norms and values as
any other. Consequently, much has been written about "rab-
binic. theology" and "the rabbinic mind," Indeed, antholo=-
gles such as A Rabbinje Anthology by C. G. Montefiore and
H. Loewe (London, 1938) and Sefer Haaggadah by H., N. Bialik
and Y. Ch., Rawnitski (Odessa, 1908«11) glean illustrations
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from a variety of halakhic and aggadic sources to demon=-
strate the rabbinic view. These anthologists and theolo~
gians tend to focus on this element of the personality as
the sole determinant of the character of the material. We
understand it as a contributing factor, not as the only inw-
fluence.

Max Kadushin in The Rabbinic Mind spells out in great
detail what he believes to be the underlying value con=-
cepts which shape rabbinic literature. "What is it," he
asks, "thch gives any historic group its special character
different from any other grmup?"g His answer is: value
concepts. These are abatract concepts which are expressed
in all of rabbinic 1itarature. |

"The complex of value concepts as a whole is meaning-
ful enough and colorful enough to make of the individuals
who employ it a unified group with a clear}y recognizsble
character."1®

Kadushin isolates four concrete concepts which have
a special character. These are God's justice, God's mercy,
Torah and Israel.11 We see these ideas and their subconw-
cepts again and again in every document. All of them are
expressed in the petihtot of Lementations Rabbah.

In my analysis of these petihtot I make note of the

rabbinic values which are expressed therein. In the lite-

rary essays on Qetigtot 1-14 and in the thematic section

of the abbreviated analysas, these concepts and their homie-
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letic manifestation are discussed. In addition, the sec~
tion on themes in the conclusion demonstrates how these
value concepts are expressed in the petihtot of Lamenta-
tions Rabbah.

Hermeneutical Technigues

In Qﬁggggxmggiégggggg,'Iaaak Heinemann states his
purpose as "to deseribe and to explain the methods which
the rabbis employed in both the mest difficult passages
and the most typleal passages in the aggadah."lgﬁeinemann
gifts through all of aggadic literature, isolating the her-
meneukical techniques employed by the rabbinic authors.
By use of these teehniques, the Seriptural passages are
manipulated to yield all gapects of thelr message.

Of course we must always bear in mind that this was
not a whimaical gaatimasfof them but a sacred search for
the Seriptural warrants which served as the foundations
for their value system. As Heinemann continues in his
statement of purpese: How therefore can we explain this
deviation freom the truth (i.e., the 1literal meaning of
the text), eapecially in the case of our sages who viewed
Seripture as the revealed word of God and as nistorical
facts delivered to us by divine messengers ,that they see
it also as metaphorical."13

It is apparent that the rabbis knew that They were
engaging in this manipulation. The literal meaning is

often considered im tandem with other homiletic. interpre-
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tations. The rabbis were aware of the process and advocat-
ed it ."for the sake of Heaven.” Scripture is not merely a
collection of folktales and laws, it is holy writ. Because
of their fervent belief in the oracular quality of the text,
the rabbis felt compelled to use all these devices to extract
the full extent of the Scriptural message.

The.homiletical exegesis of Scriptural texts depends on
the assumption that the integrity of letters, phrases, and
sentences caﬁ be disregarded in the name of a sacred search
for deeper levels of meaning. Heinemann calls this process

*haznahat halogos," abandonment of syntactic logic. Heinemann

wrote: “our sages engaged in haznahat halogos because of a

belief in the autonomy of the letters and their collaboration

in ways other than the literal meaning of Scripture?14 He des~-
cribed four ways in which they disregarded vaolentifie" philo-
logical rules: 1; they weakened the underlying concept which

unifies the words, 2. they even ignored the underlying concept
completely, 3. they removed the border which separates verses

on the basis of their content, 4. they juxtaposed verses from

different locations in Scripture on the bagsis of their shar-

ing the same isolated, individudl words.

On the basis of this concept of haznahat halogos, Heine-

mann catalogued the ways in which the rabbis reconstructed the
syntax of Scriptural verses. As I proceed in analyzing each
EEE&EEE_; record the techniques employed in thé exposition,

u
sing Heinemann's categorization with additions of my own.
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These homiletical technigques are recorded in the outline sec-
tion of the long analyses Of petihtot 1 - 14 and 23, and in
the charts on all petihtot. A chart gauging their frequency
will be included in the conclusion. This is accompanied by
an analysis of ecach technique and its application,

Fapily
As well as being members of the species of 1iterature

and the rabbinic society, these petihtot are also members Of

the family of Lamentations Rabbah. Accordingly, the distinct

characteristics of Lamentations Rabbah must figure in our ana-

1ysis.

As Sarason so aptly points out in his article "Towards
a New Agendum for the 8tudy of Rabbinic Midrashic Literature:”
the anthological character of midrashic literature may easily
Jull us into overlooking the importance of focusing on the
literary context of a particular document.l5 Although this
midrash may bear a strong resemblance to contemporaneous
texts such as the Palestinian Talmud and Genesis Rabbah, edi-

torial activity has sculpted Lamenta cabbah, into a unique

document which treats themes, hermeneutical techniques, and
Scriptural exegesis in a distinctive way.
Two rabbinic theses have been written about Lamentations

Rabbah. 1In 1935, Henry Pastor wrote a thesis "Lamentations

Rabbah; Its Composition and Contents critically Considered,"
which presented an overview of the structure and thenes of

t
he document. In 1960, Charles Kroloff wrote a thesis -




bah from a thematic point of view,

9

entitled "The Effect of Suffering on the concept of God in

Lamentations Rabbah." He examined in detail the treatment

of the relationship of sin to retribution and the implications

of theodicy.
while both Pastor and Kroloff focus on the unigue cha-

racteristics of the document , Kroloff especially ascribes

a specific theology to Lamentations Rabbah. He endeavors to

Ru

ertain what-guidance Lamentations Rabbah had to offer to

asc

the Jews of ‘that time. How’ did it help them to cope with

the constant oppression by the Gentiles? How did it deal
with the basic human problems of evil and sufferingz

Thus Kroloff examines the "family" of Lamentations Rab-

Another approach to the
analyeis of the document itself (rather than a comparative
study) was done by Salomon Buber. Buber used several manu-
scripts of the midrash to compile his Vilna edition of hamen-
tations Rabbah, published in 1899. He wrote copious notes
about parallel passages and philological commentary. In addi-
tion, he wrote an extensive introduction wvhich traces the
"source® of the midrash and points out structural details.

For example, he records alphabetically the rabbis cited in the
text, with all citations listed. ﬁe also points out that
there is a pattern to the attribﬁtions,of petihtot. The 36
_EEEEHEQE’are attributed:l - 3 to R. Abba bar Kahana, 4 - 7 to
R. Abbahu, 8 - 11 to R. Issac, 12 - 15 to R. Hanina bar Papa,

16 - 17 to R. Abbahu, 18 - 19 to R. Abin, 20 - 21 to R. Alex-
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andri, 22 - 23 to R, Joshua, 24 - 25 to R. Yohanah, 29 ~ 30
to R, Zabdi b. Levi, with each of the others to an individual
rabbi. '

what will be done in the course of this thesis is to
take the work of Pastor, Buber and Kroloff one step further.

of course, only the petihta section will be anhalyzed. Each

petihta will be examined to determine its structure, shape,

and the reasons for its placement in Lamentations Rabbah.

How were existing materials shaped to achieve the specific

tone of this document? As Sarason writes: "It is not unusual

when focusing attention on u single tradition$as they appeér in

a great - variety of documents, to give insufficient weight

to the peculiar stylistic and redactional characteristics of

a particular document as they affect the precise formulation

of the tradition in that documenz."16
The detailed analysis in the essays written on petihtot

1- 23 examines how the petihtot may have been formulated to

relay the specific message of Lamentatjions Rabbah. Where[as

-
Buber merely documents the patterns he observes in the struc-

ture of the midrash, we will attempt to recognize the evidence
of and rationale for editorial activity. We will isolate
specific characteristics which make this material = = a unique
document: ,

So we shall gome to make the acquaintance of the family
of Lamentations Rabbah, As in all families, the members have

a N
similar physical appearance. But the resemblance also goes
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common goals, common values, gommon personalityt
ah’

deeper:s
£ the family of Lamentations Rabb

Ag members O

quirks o
exhibit these familial traits.

these petihtot

Tndividual
Finally we meet the petihta itself, As each human being

pecial, someone who has never existed before, each petihta

is 8
Besides being a member of socie-

hag its own unigque identitye.

B
.

ty and a member of a family, each pexrson represents a single

je combination of familiar human characteristics. Thus

n Lamentations Rabbah transforms th
esis, the familiar rabbinic values,

genet
e familiar

each petibta i

techniques of scriptural exeg

ar message of Lamentations Rabbah into an indi-

and the famili

vidual.

Much has been written about the nature of the petihta.

ribes it in terms of its putative func-

Jogeph Heinemann desc

tion as an oral sermon. He also describes its structuret

o From a ‘remote™ verse, the preacher proceeds to evolve

a chain of expositions and interpretations until at the very

end of the proem, he arrives at the first verse of the peri-

cope with which he concludes. The establishment step by step

of a connection 'between the two passages. known technically

as harizah, "stringing beads," is the main object of the ~

preacher, and is the chief challenge to his rhetorical ekill 17

The petihta jhas a clearly defined form.
the written record of an

While Heinemann

and others have considered it to ke

oral
sermon, Sarason has recently challenged this in "The Pe=-
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s Rabbah: ‘'Oral Homilies® or Redactional

s that most of the petihtot in

tintot in Leviticu

construction?" He demonstrate

Leviticus Rabbah are editorial construct

fic materials which h
tion of the document.l

our schematization of the
a family, and as indi-

ions, context-speci~
augdﬂﬂmb
ave been formulatedA}. the process of

the redac
petihtot of Lamen=-

In terms of
s of a society,

jidentity as members of the

tations Rabbah _as member

garason emphasizes their

viduals:s
He identifies the transition

ific document.

family of a spec
worucial stylistic jindicator for

to the seder verse as the

the authenticity .of the petihta."l

ysis of the 36 petihtot
,_____l———-”

tion both Heinemann's and Sara-

of Lamentations Rabbah

In oux anal

we shall take into considera
Each petihta is outlined according to

son's points of view.

jits homiletical process. then it is analyzed in terms of the

integrity of the piece as a whole. Individual sections may

be identified as extrinsic materials and special attention

The findings

is paid to the transition to the seder verse.

are recorded hoth in the individual analyses of the petihtot

and in the chart at the end as well. The charts reveal sig-

structure ofltheselpetibtot as well

nificant patterns in the

) as some striking disgimilarities.

structure of tgg'WQrk

Our analysis involves understanding the petibtot of

Lamentations Rabbah
mentations Rabbah on various levels.

e materials engage in the descrip- .~

As a member Of the

species of literature, thes
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tive expression common to literature of every culture. NO
further analysis of this aspect of the petigta!s identity
is undertaken in this work.

However the other levels of identity are dealt with
extensively. The rabbinic society identity of these materials
is here represented by an jdentification of the rabbinic va-

Q1ue-—concepts inherent in this text. The rabbinic society

identity is also illustrated by the distillation of common
hermeneutical techniques which are utilized in the exegesis

of Scripture in these petihtot. The Lamentations Rabbah fa-

mily identity is the focus of the thematie analysis and also
the examination of the editorial -placement of these materials
in this document, The individmal petihta identity is under-
stood by means of an investigation into the unigque homile-
tical process which goes on in each petihta.

The first f£ifteen petihtot (actually 1 - 14, including
2a) plus petihta 23 are subjected to a four-part analysis.
First the petihta is translated and arranged in outline form
to demonstrate the homiletical structure. This is followed
by a more abstract outline which delineates the elements of
the exegesis including specific hermeneutical techniques.
Notes on parallel passages, philological issues, elliptical
passages, prooftexts, and miscellaneous problems are found in
the next section. Finally a literary essay discusses the exe-
getical process, the homiletical structure, the possible edi-

torial activity and the thematic revelations.
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with this analysis, the structure is briefly examined, fol-
1owed by discussion of the thematic material, and the edi-

torial placement in Lamentations Rabbah,
A chart on all 36 petihtot records the petihta verse,

the parallel passages in other sources, the themes, the

(structure and hermeneutical devices employed, and the tran-

sition to the seder verse. Within the chart's section on
the structure and hermeneutical devices is. included the out-~
1ine of all petihtot, including 23 - 34a as well.

Another chart on all 36 petihtot records whether there

is a seriasl.exegesis, whether there is . clear evidence of

editorial activity, the reason for placement in Lamentations
‘Rabbah, whether the transition to seder verse is stereoty-
pical and whether or not the unit is a formal petihta.

In the conclusion, all these materials are synthesized
to demonstrate an understanding of the petihtot of Lamenta-
tioms Rabbah from the perspective of the sogiety, the‘familz

and the individual.

By focusing in on the detalled textual process as well as

tracing the thematic. threads which weave through these materials

we will gain a fuller understanding of the gestalt of these
EEEEEESE: This phenomenological analysis will enable us to
d g

evelop insights into the concerns and objectiVes® of its

authors as well as a greater grasp of how the text presents

An abbreviated analysis is conducted on petihtot 15 - 22.
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jtself to the reader. From this scientific technical study

will arise a more intimate acquaintance with the 'midrashic

enterprise" as it transmits the distinctive message of

Lamentations Rabbah,
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Petihta 1, p. 1

Translation

| (P { (\b)(a g (a)
) J
{:a SARAR (.J\LASD)‘) @ %Q‘ lﬁ/”ﬂ)

R. Abba bar Kahana patap: Cry with a shrill voiee,

Q
daughter of Gallim.

A. Jeremiah said to Israel: instead of your reciting
songs and psalms before idols,

1. ecery with a shrill voice in the words of the Torah.

2, ery with a shrill voice in the synagoguesa.

B, daughter of Gallim

1. Just as these waves stand out in the sea, thus
do their ancestors stand out in the world.

2. Another interpretation of daughter of Gallim:

daughter of 59&3&, daughter of wanderers.

a. daughter of Abraham, about whom it is writtenm :
"There was a famine in the land and Abraham went down to
to Bgypt." (Gen. %2:40)

‘b. daughter of Isaac, about whom it is written:

"And Isaac went to Abimelekh, King of the Philistines, un=-
to Gerar." (Gen. 26:1)

¢. daughter of Jacob, about whom it is written:

] :
Jacob listened to his mother and father, and went to -
Padan-Aram,¥ (Gen. 2837) |




pl7
Petihta 1, p. 2

¢. Hearken

nearken to misvot, hearken to worda of Torah,

nearken to words of prophecy, hearken to charitable aets,
hearken to good works.
D. Laish

1. If (you do) not (hearken) laisha, a lion will go
up against you.

2. This is the wicked Nebuchadnezzar, about'whomyit
is written: "A lion has gone up from his thicket ;nd»a
destroyer of nations 1s set out, gone forth frém his place
to make thylland desolate that thy cities be laid waste
without inhabitant." (Jeremiah, L:7)

E. poor

poor among the righteous Eﬁggg in words of Torah],

poor in words of prophecy, poor in misvot and good

works.
F. Anathoth

1. If not, then Anathoth.

2. The one from Anathoth will come and prophesy
against you [%ith words of rebukq] as it is written:
"The words of Jeremiah, the son of Hilkiah, of priests in
Anathoth." (Jeremiah,1:1)

When retribution came, he mourned for thems: )eykhah.
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Qutline

R.»Abba bar Kahana patah: Isaiah 10:30.

A. Fill in ellipsis. Three possible objects of impera-

tive verbs in (a),
®  Instead of unacceptable object
| 1. acceptable object
2., acceptable object

B. Place=name interpretation of (b).

1. mah-kakh analogy, measeh abot 3iman 1 banim

2. impliecit 8l taqri, magseh ‘abot #imen 1%banim
a. example plus prooftext
b. example plus prooftext
¢. example plus prooftext
C. Fill in ellipsis. Five -suggested acceptable objects
to imperative verb in (c).
D. Place-name interpretatian. (a) and (c¢) and (d) are
conditional involving reconstfuction of Biblical syntax.
1. “im 1@v ((a) and (c)) then (d)
2, petira with prooftext _
E. Fill in ellipsis. Five suggested objects of adjective
(e) to create adjectival phrase. |
F. ((a) and (c) and (e)) and (f) conditional involving
reconstruction of Biblical syntax.

1. "im 1av ((a) and (c) and (e)) them (f)
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2. &allusion from place to person, prooftext,
Variation on formulaic ending.

Notes

Parallels: Pesigta deRav Kahana Pisga Dibre Yirmiahu

b, Sanhedrin 94b-95a

A. Jeremigh: the petihta verse is actually from Isaiah.
The parallel passage in Pesiqta deRav Kahana lists no at=-
tribution, rather proceeds directly with the exegesis.
b. Sanhedrin 94b refers to “the words of the people."
The attribution of this exhortation to Jeremiah in Lamen-

tations Rabbah probably is an additional editorial means

of relating the petihta to Lamentations, which is pseude=-

pigraphically assigned to Jeremiah.

instead of: Hebrew ad de...

instead of your reciting songs. This section is not

found in the early manuscripts of the perallel in Pesiqta

deRay Kshena. Later manuscripls do contain this interpola=-
tion.

cry in a shrill voice. According to Lewis Barth's

commentary on this petihta in Pesigta deRav Kehana "the

OOV )3 can bear the nuance of crying out in terror or in

Joy and is used in both senses in the Hebrew Bible. The

tension between joy and terror is not accidental, for our
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editor delights in ambiguity, comparison and contrast, " 29
This interpretation reads goholi as an imperative
which calls for a direct object. An unacceptable direct
object is contrasted to an acceptable rabbinic value as a
direct object:s to ery aloud the words of Torah in the
synagogue.
In A, C, and B, the Scriptural phrases are deemed
to be elliptical, requiring a rabbinic interpretation to

£ill in the ellipses.” A. gives the verb soholi two ac-

ceptable direct objects to f£ill out the phrase. C, gives
the verbd haq?ibi five direct objeets to fill out an adver~
bial phrase. E. gives the adjective anyah five direct ob=
jects (balancing C) to £ill out an adjectival phrase.

B. Both Gallim and Layisha are subjected to the technigu®
of place-name interpretation. In the case of Gallim, both
interpretations equate Gallim with the patriarchs or ane

cestors. This is the homiletical technique of maaseh ‘abot

Eimgg 1%banim. "Your ancestors, no matter how distinguishe
ed, went into Exile and so might you."

1. wayves are a metaphor for the ancestors. This mo-
tif is also found in Genesis Rabbah Uhs "Just as the is~
lands stand out in the sea, 80 do Abraham and Shem stand

out in the world." In b. Sanhedrin 94b it is written on

this verse: "daughter of Abraham, Isaac and Jacob who
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performed misvot as (numerous as) the waves of the sea."

2. daughter of golim:- Both Lamentations Rabbah and

Pesigta deRav Kahana paraphrase this in Aramaic. Wande-

rers and exiles are here understood as synonymous. The
! taqri technique is implicit here. Do not read gallim,
read golim.
¢. hearken: the adverbial ellipsis is here filled in with
five direct objects expressing stereotypical rabbinic vale-
ues. "Such statements attempt to encapsulate essential ele-
ments in the rabbinic world view, lacking which the cone
tinued existence of society cannot be imagined.®
D. Laish place-name interpretation.
1. By reconstructing the syntax, the “im lav condition~-
al here connects (c) with (d): if you do not (c), then (a).
2. This petira is best understood with the additional
materials found in b. Sanhedrin 9L4b=95a, where not only is

Nebuchadnezzar identified as a lion, but "laish" and "aryeh"

areé: both listed as names for a lion. In Lamentations Rab=

bah, this igﬂimpli@itly»mnder&t@od.

E. Like A and C this section attempts to fill in the el=

lipsis of anyah, poor. Poor, an adjective, is now render-
-ed as an adjectival phrase. As in C, these are stereoty-

pical rabbiniec value~concepts.

F. Angtheth is an allusion to Jeremish, whose home was
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there, by use of the literary technique of metonymy.

| This is another igwléx conditional connecting the disre~

% gard of A, C, and E with the consequence of F. The conse~
quence of not doing A, ¢ and E is that Jeremiah, the man
from Anathoth, will rebuke you. Buber has added in square

brackets [words of rebukej as in Pesigta deRav Kahana.

Barth points out "The interpretation of hearken and

poor are each followed by threats of punishment, either Ne-
iy
buchadnezzar or Jeremiah."

In Pesigka deRav Kahana, the petihta ends: "the words

‘ will be spoken to you-by Jeremiah. Because of this, Scripe-
ture says "the words of Jeremlah, son of Hilkiah." (Jere~
miah, 1:1). Thus the petihta ends with the seder verse of

Jeremiah 121,

In Lamentations Rabbah, the transition is "because re=-

tribution came, Jeremiah mourned." This is closely relat~

ed to the formulalc ending of the petihtot in Lamentations

tabbkh: "when they sinned, they were exiled and Jeremiah

began to mourn for them %ykkﬂh.“

Lsgay

This first petihta in Lamentations Rabbah 11llustrates

the pattern which is followed throughout the entire petility sec=-

tion. i : :
N in this document. An extraneocus verse undergoes g serial
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exegesis by parsing of each phrase. Moral imperatives
are extracted which thematically relate to the Book of

Lamentations. Finally, as a result of an editorially con-

structed transition, the first verse from Lamentations is

connected to the exegetical materials én the extraneous
verse, thus formally creating & petihta. Although the
transitional material maey not function as neatly as we
would like, nevertheless this petihta is more forma;ly
‘sound than many. The patterns of exegesis are clear and
concise and the editorial work, for the most part, is well
executed,

Examining the exegesis of Isaiah 10:30, one notes
first the ubiquitous hermeneutical technique which Heine-

mann calls haznahat halogos. The original syntax of the

verse is abandoned, which gives the midrashist free rein

to create his own syntax. Scriptural words and phrases

are manipulated until they yield the message the manipuw-
lator wants to convey. I do not mean to imply that the
rabbgs coldly calculated the projected outcomes of their
exegetical activities. They proceeded always with the everw
Present awareness of the sanctity of the text, indeed of the
bower of the text to reveal the ultimate truths in every

time and place. To us, however, their manipulation of the

texts reveals much about the rabbis themselves.
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By means of the haznahat halogos, the composer of

this petihta was able to read into the Berse from Isaiah
that if we engage in one kind of behavior instead of ano- |
ther, we will be punished. The doctrine of sin and re~ |
tribution and its specific rabbinic interpretationw- !

rejection of Torah leads to exile, are imposed upon this

verse by a syntactic reconstruction. The verse is read as

a conditional: If we do not engage in (a) of the verse,

the consequence will be (b) of the verse. If we do not

shoul aloud the words of the Torah, if we do not fulfill !
e i

the commandments, if we do not conduect ocurselves properly,

we will be visited with the consequences; Jeremiah will re-

buke us with the prophecies of doom and Nebuchadnezzar will

carry out these prophecies by destroying our Temple and

exiling us. The events of history are governed by a simple

cause-and-effect moral logic.

Haznahat halogos also invites the filling in of ellip~

Se%,in the Scriptursl verse, i, e., the creating of a new

context for each phrase of the sentence. "Cry out with a

shrill voice." Cry out what? "Hearken." Hearken to what?

The darshan pulls no surprises; the ellipses are filled out

not in idolatry but in words of Torash. "Hearken" to the

misvot, to propheey, to good works.
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The editor adapted fluid exegetical materials which

are also recorded in b. Sanhedrin 94b-95a, and which pro-

bably existed orally before Lamentations Rabbgh was put

together. Saphedrin 94b-95a contains the place~name in=-
e terpretation on Gallim and Laish and the interpretation
of Anathoth as "that man from Anathoth," Jeremiah. But
none of the homiletically expressed moral conditionals,
determined by reinterpretation of the syntax, are in the
Talmudic versiomn. The exegetical material, recorded in
3anhedrin, is shaped to convey the specific message of

8in and retribution.

|

I

!

.

% The location of this petihta in Lamentations Rabbah
| is clearly justified thematically. The editor added other
B  elements to cement the relationship. The verse from Isaiah
: is attributed here to Jeremiah. Since in rabbinic tra-

[ dition Jeremiah is the pseudepigraphic author of Lamenta-~

| tions, the attribution is contextually appropriate.

‘dditional editorial activity was necessary to fit
this material into the standard form for petihtot in La-

!
|
§ Tcitations Rabbah. Virtually all petihtot in Lamentations
| Rabbah end with the seder verse Lamentations 1:1, "How does
the city sit solitary..."

Sinece the connection between Anathoth and Jeremish

is made 8xplicitly in Jeremiah 1:1, this material could
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nave been, at an earlier stage, a serial exegesis on

Isaiah 10:30. In Pesiqta deRav Kehana, it appears as a
petihta to Jeremlah 1:1, as part of Pisqa Divre Yirmiahu.
The editor of Lamenbatlions Rabbah added a transition=

al phrase following the citation of Jeremiah 1:1: 'be-
cause of retribution, Jeremiah mourned 'How does the ci-

ty...'" The connection with Lamentations Rabbah is es~

tablished. "Anathoth" aelludes to Jeremiah, Jeremiah re-
bukes the people, retribution comes in the form of Nebu~
chadnezzar and exile, thus cauaing Jeremiah to mourn.

What does he mourn? Of course, he mourns with the ultimate

lament of Lamentations beginning with chapter 1, verse 1.

The Pesiqta deRav Kahana context 1is primary but it is

possible that the materials were not constructed at the -
outset specifically as a petipta to Jeremiah 1:1, but as
4 serial exegesis on Isaish 10:30, the end of which just
happens to use Jeremigh 1:1 as a prooftext. Lewld Barth's
varticle, "Is Midrash a Literature? The Teaching of Rabbi-
nic Biblical Exegesis," contains further discussion on
this question.

It seems that several different editors adapted fluid
Sxegetical materials on Isaish 10:30, recorded in b. Sane
hedrin 4b~95a, derived moral imperatives by rendering the

Syntacticgl construction as conditional, and injected the




P Q¥
Petihta 1, p. 12

theme of sin and retribution to suit these materials to

Pesigta deRav Kahana and Lamentations Rabbsh.
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Rabbl Aba bar Kahana patah: "Who is the wise man

that he may understand this? And who is he to whom the
mouth of the Lord has spoken that he may declare it? Why
is the land perished and laid waste like a wilderness
with none passing through? And God said because they have
forsaken my Torah which I gave to them and they did not
hearken to My voice and did walk in its way." (Jeremiah,
9:11+12)
A. (What does "forsaking Torah" imply?)

T+ R. Simeon ben Yohai taught: if you see cities up=
‘rooted from their places in the Land of Israel, know that
they‘adid not maintain the duty of paying the wages of the

teachers of Bible and the teachers of Mishnah. As it is
written,

ite

"why is the land perished?" wWhat is written after

"Because they have forsaken My Torah." (Jeremish,
9:111-12)
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; 2. Rabbi sent R. Asa and R. Ami to go forth to the
towns in the Land of Israel and inspect them. They went
up to a ¢ity and said to them: “bring to us the guardians

of the town" and they brought to them the chief of the po-

1ice and the bailiff. They said to them, these are not
the guardians of the town: "these are the destroyers of
the town." They asked tﬁem, "who are the guardians of the

B town?" They said to them: They are the teachers of Bible

| and the teachers of Mishnah, for they meditate and teach

and "guard" the Torah day and night. Because it it said,

‘"This book of law shall not depart from your mouth but

you shall meditate on it day and night so you may observe

3;‘ to do all that is written there, then shall you make your

'Way successful and you shall be enlightened" (Joshua 1:8).

And it is also said: "if the Lord does not build the house,
the labor of its builders is in vain; if the Lord is not

the guardian of the city, the watchman wakes in vain."
(Psald, 127:1)

3. B. Huna and R. Jeremish and R. Samuel in the name
of R. Ismac said: We have found that the Holy One, Blessed
be He, will overlook idolatry, sexual immorality and blood~

8hed but He does not overlook the abandonment of {thestu-

dy) of Torah, as it is written "for what will the land pe-
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rish? ("...on forsaking My Torah") (Jeremiah 9:11-12)
"pecause of idolatry," "because of sexual immorality,"
"pecause of bloodshed," this is not written here, rather
pecause of "forsaking My Torah."

ITHEEEE. 1. R. Huna and R. Jeremiah in the name of
R. Hiya..bar Aba saids it is written "they have forsaken me
and not observed My Torah" (Jeremiah 16:11). Would that
they had forsaken me and observed My Torah. By occupying
themselves with it, its light would have caused them to
return to the right path.

2. R. Huna said: Study Torah even if not for its
own sake for (studying it) not for its own sake will lead
to (studying it) for its own sake.

_ 3. R. Joshua ben Levi sald : every day & bat-kol
goes forth from Mt. Horeb and says "Woe to them, to the
people for their insult of the Torah." |
B.  1a. R. Samuel taught in the name of R. Samuel b.

wAml: when can the, Kingdom issue-a: decree and the decrse will

Succeed? At the time when Israel casts words of Torah to

the ground,

Thus it is written: "The host was given over to it
together with the tamid through trangression and it cast-
down truth to the ground and it prospered" (Daniel 8:12)

b. §ab$ host only refers tok ingdoms as it is
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written "then God will visit the host of heaven in heaven
and the kings of earth on earth." (Isaiah, 2hs2)

¢. tamid continual offering, that is, Israel,
ag it is writtens '"Meditate on it day and night." - (Jo-
shua, 1:8)

d. Qefa§a‘tranagression, that is, transgression
of Tarah.

e. Every time Israel casts words of Torah to the

ground the kingdom can issue a decree and it will succeed,
as it is written "cast truth to the ground and it prosper-
ed." (Daniel, 8:2)

£f. Torsh is the only fruth as it is written, "Buy
the truth and do not sell it, 'also wisdom and instruction
and understanding." (Proverbs, 23:23)

g. If you cast the words of Torah to the ground
the kingdom will be immediately successful as it is writ-
ten "it prospered." (Daniel, ibid)

“ 2. R. Yehuda b. Pazi said, "Israel has cast off that
which is good, the enemy shall pursue him." (Hosea B:3)
Good can only imply Torah as it is wﬁitt@n, "A good doce
trine I gave to you, do not forsake it." (Proverbs 4:2)
3. R. Aba bar Kaehana said: there were no philoso-
Phers among the peoples of the world like Balaam ben Beor

and Oeonamos of Gedara. It was:said to him (Oeonamos):
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Hoan we meet this people in battle?" He said to them: Go
pack and forth to their synagogues and to their houses of
study. If the children are shrieking with their volces
you will not be able to overpower them, if pot you will be
able to overpower them. As their father promised them and
said to them: "The voice is the voice of Jacob and the .
hands are the hands pf Bsau." (Genesis, 26:22)

Whenever the voice of Jacob [;s shrieking] in the sy~
nagogues and the houses of study the hands are not the
hands of Esau. Whenever the voice of Jacob is not shriek~
ing in the synagogue and the houses of study, the hands
are the hands of Ksau.

PN ]

L. Similarly it says "lakhen k %khol qad 1don 8.

Therefore as "the stubble devours the tongue of fire."
S0 there is stubble which devours fire-~is it not the na-
ture of fire to deveur stubble? But you say "the stubble
devours the tongue of fire." Rather
a. the gtubble is the house of Esau as it is said,
"The house of Jacob is fire and the house of Joseph is
flame and the house of Esau is stubble;" (Obadiah, 1:18)
b. "tongue of fire) this is the House of Jacob,
88 he 1s represented as fire, as it is written: "The house
of Jacob ig fire,"

¢. "Chaff is consumed in flame." [This is the
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house of Joseph; he is represented by flame as it is wpite

ten, "the house of Joseph is a flame."] (Obadiah, 1:18)

d. "so their roots shall be rottenness,"”" these

are the forefathers for they are the root of Israel.

e. "their blossom shall go up as dust,"” these are

the tribes, since they are the blossom of Israel.

f. Because of what? for they rejected the Torah

of the Lord of Hosts and despised the words of the Holy

One of Israel.

1. R. Yudan said, "for they rejected the Torah

of the Lord of Hosts" means the written Torah

2. and "they despise the words of the Holy One'"
that is the Oral Torah.

When they cast the words of Torah to the ground, Je=

remiah began to mourn for them: f%xkhah.

Qutline

A. Rabbinic interpretations of 9:12a.

1. R. Simeon b. Yohai: statement about cause and ef-

feet, prooftexts Jeremiah 9:11¢ and 9:12a.
2,

sltuational application illustrating above state=
L. Ment plus tyo prooftexts.

3.

R. Huna gngq R, Jeremiah in the name of R. Samuel:

m
8giny technique, specificity and exclusivity implied -
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between Jeremiah 9:11¢ and 9:12a.
Tiﬁ;ert. 1. exegesis of Jeremiah 16:11 related to

above by attribution, theme and word usage.

2. dictum coordinated with 1 by theme and attribu=
tion.

3. R. Joshua b. Levi: another statement related
thematically %o 1 and 2 and above materials.
B. Exegeses about forsaking Torah punished by foreign do=
mination.

1. 8... R. Samuel: introduction to the following exe=
gesis of Daniel 8:12 in the form of a rhetorical question,
derived from 1e.

b, petira~like exegesis of Baniel 8:12 (a) with
prooftext.

¢. petira of (b) with prooftext.

d. fill in ellipsis of (ec).

f é. 1a in statement form, prooftext Daniel 8:12. i
‘ f. petira-like exegesis of (d) with prooftext.

8. conditional of (d) and (e) if (d), then (e).

| 2. R. Yehuda b. Pazi} coordinate exegesis of Hosea

833,varbs synonymous, petira with prooftext.

T

3. R. Abba b. Kahana: situational application illus=
tr&ting theme of forsaking Torah-~foreign domination;: mew

|
. .
| { aphoric illustration of Daniel 8:12 by rendering it con-
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i ditional.

; . petira of Isaiah 5:2 related to above by mention
i of some Biblical personalities.

| a. petira on (a) with prooftext Obadiah 1:18.

b, petira on (b) with same prooftext.

¢. petira on (¢) with same prooftext.

d. petira through metaphor.

e. petira through metaphor.
f. syntax reconstructed as conditional, (a) - (e)
are consequences of (f) and (g).
1. R. Yudah: petira of (f) and petira of (g) to
differentiate between seemingly synonymous:Scriptual phra-
ses.,

Ending: When Daniel 8:12, then Jeremiah mourned éykhah.

Notes

y. Haggigah, 137

y. Hosh Hashanah, 3:8

Genesis Rabbah, 65:20
A. These materials are found in y. Haggigah Chapter 1,
Halaha 7, from tny Rabbi Shimon to the end of Lb, The ma-

terials were not reformulated but appear exactly as they do

|
|
|
|
|
|
|
|
|
Parallels: Pesiqta deRav Kahana Pisqa Eykhah.
in the Palestinian Telmud. The structure is as follows:
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1. pabbinic dictum (not spelled out there but implicitly:
neglect of the study of Torah bringa about destruction)

followed by 2. prooftext (Jeremish 9:11¢ and 9:12a) illuse
trated by a 3. situational application. Thus the petihta

verse i3 used as the prooftext for the rabbinie dictum in

the Talmudic passage.

1. Af you gee cities upreoted 9:11c¢ is given a rabe

binie updating attributed to R. Shimon b. Yohai. "Land

perish" = cities uprooted; "forsaking Torah" = not paying
the wages of the teachers. The verse is understood as

. conditional: if you forsake Torah, then the land will pew

‘rish. Translated into rabbinic understanding, the condi e

tional iss if you neglect to pay the teachers!' salaries,

~the cities will be uprooted,

2. Bring to us the guardians of the town: A paradoxie

cal parable which serves as self-justification for the rabe

I:%'bis. Again, the study of Torah is deemed to have the domi~
B

nant role in the culture.
1

%'? Rabbl sent R, Asi: Aramaic. Some variations in y,
| Haggigan and Peaiqta deRav Kahana, Different sages were
B °°"" DY Rabbi Judah in each version.

N in y. Haggigah, the purpose of the mission is explain=-

B °d in mope detall: "that they should pass through the city

limits the cities of the Land of Israel to

QJPAN
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(set in order: Jastrow) the teachers of Bible snd Mishe=

' nah. They went one place and did not find there any teach=
ers of Bible or.Mishnah so they asked for the guardians

of the city..." Thus in y. Haggigah the inspection was
specifically for the purpose of finding out about the
teachers of Bible and Mishmah. Since in Lamentations Rabe
bah we are not told the purpose of the inspection, the
punch line of the stery works better. Bhetorically, it
makes for a more suspenseful story.

IJJP~A‘/ is similar to ﬂ\5P~AJV in the Palesw

tinian Talgud version. Buber proposes [jﬂ 3A il
which is the reading in Pesiqta deRav Kahana.

Y. Haggigali lacks the explanation of why the teachers
are the guardians of the city (because they meditate and

gugrd the Torah day_sand night). Thus the prooftext Joshus

1:8 is not in the Palestinian Talmud. Prooftext Paalms

127:1 is present in Lamentations Rabbah, y. Haggigah and
Pe:iQta deRav Kahana. Psalms 127¢1 implies that the rabbis

are QGod'g watchmen.,

3« We_have found maginu technique. Rabbis Huna and

Jeremiah ang Semuel read inte this text: Sinee no othep
1 is mentioned in this verse, "forsaking Torah" is the
oBly sin God wiyy not overlook. The extreme examples of

dolatry, sexuay immorality and murder, traditionally the
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three cardinal sins, give emphasis to the seemingly ine-
appropriate weight ascribed to the study of Torsh. The

-~ rabbis thus elevate the role of the study of Torsh (their
~ own enterprise) to the primary focus of God's retribution.
Insert. The following exegeses are related to the

~ above because of similar attributions, themes and word
fusage. 1. The Palestinian Talmud veralon differs in the
attribution and other details., Y. Haggigah attributes
this only to R. Hiya bar Abba. Lamentations Rabbah gives
an expanded version.

The verse is understood as follows: Better that you
should do (g), than to do (£), if you must do one or the
other. Not doing (£) will lead to not doing (e). "Stuw
dying Torah leads to the fear of God." This is how
theusyntax of (e) and (f) of this verse is read.
ﬁfﬁg This word is problematic. In the Soncino transe
lation, it is rendered "light," read as @Eigg. Buber has
found some Manuscripts of Lamentations Rabbal

PR
ma‘or, and one manuseript of

which resd

Ray Kahana which

i e s _ v 8y . V&
l % ads Ma_or. Braude translates § or as "innerforce." 3§ -or

Could refer o dough which rises, i.e:, dough is the study

B °C Torah which piges to become the bread of the fear of
o ’
God, Eﬂmggwaeems to be the better reading here.
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right path; In Palestinian Talmud snd Pes \'
Kahana this reads "return to me." This is preferrable.
Kanana

2. R, Joshua b, Levi: this separate piece is connect-

ed thematically with forsaking Torah : "for

of Torah"land'to retribution "woe." It is found in Avot
6.

B. 1. a. Samuel tny: From here through €2, most of
the material is found in y. Rosh Hashana 3:8, with some
exceptions as noted below.

Yhen can the kingdom: Lamentations Rabbah begins -

this section with a rhetorical question which relates Jew

‘remiah 9:12a to the subsequent exegesis of Daniel 8312 and

Hosea 8:3;  Jeremiah 9:12a refers to casting Torah

{f'to the ground. This section specifies the consequence

of casting Torah to the ground; the nations will be suce
cessful in their attempt to dominate Israel.
This introduction, by means of a rhetorical question,

18 not found in Pesiqta deRav Kshana or the Palestinian

t{,‘\
Talmud and is evidence.of editorial activity in Lame

Rabbah,

The Palestinian Talmud version begins with R. Samuel
¢iting Daniel 8;12. From there, follows an exegesis of

{e), (d) and (e) of the verse. (a) and (b) are not parsed
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in the Palestinian Talmud. Lamentations Rabbah develops

(a) and (b) as petirot.
b. ﬂﬂhﬁ refers to the kingdoms which seek to

~overcome Israel, The prooftext.from Isaiash 2)1:21 estab=
lishes that gabg and melekh are synonymous because of
their location in the parsallel stichs in this verse.

c. ltamid refers to Israsel. The prooftext Jo=
shua 1:8 does not work here. In Joshua 1:8 ggg$g refers
to Torah while here it should refer to Israel.

6. Palestinian Talmud context: Mishnah refers
to Moses lifting his hands and Israel prevailing as a
reference to the people's faith. Whenever Israel had
faith in God, they would prevail. Whenever they would
not have faith, they would fail to prevail. Similarly

in this passage, whenever Israel would cast truth to the

ground, i.e., not have faith, the kingdoms would have do-

minien over them. The context in Lamentations Rabbah is

quite different, since casting truth to the ground is age

sofiated with study of Torah rather than lack of faith.
The rhetorical question in Bia is derived from this

Statement in Lame

na. Aisliah: the antecedent here is deemed to be evil

~decree, the evil decree will succeed.
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g. The Biblical syntax is reconstructed into
conditional form: if Israel casts Torah to the ground,
then the kingdom will succeed. Thig repetition in con-
ditional form is not found in the Palestinian Talmud

or Pesiqta deRav Kahana.

2. This exegesis of Hosea 8:3 reiterates the s ame
syllogism: 1f Israel neglects the Torah, then the enemy
will succeed in being victorious over them. Taslikh
in Daniel 8:12 and zangh in Hosea 8:3 are read as Syno=-
nymous. “Emet in Daniel 8:12 and tob in Hosea are
read as synonymous, thus equating the meaning of the two
verses. The prooftext not only provides the connection
between "good" and "Torah," it also contains the verb
§E§E~which refers back to the petihta verse.

7TM

%ﬂ.%zvam et torati Jeremiah 9:12

v%t1 ‘2z abu Jeremiah 6:11

ﬁgkﬁgjgggtg Proverbs l:2

B

3. R. Abba b. Kahana: Perhaps this petihta is ate

tributed to him on the basis of this situational applica=-

tion, 1p Pesigta deRay Kahana the situational application
&8 locateq immediately following B. R. Joshua b. Levi,

Prior tq the exegesis of Daniel 8:12. This situational
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application is found in Genesis Rabbah chapter 65 as

an exegesis on Genesis 26:22. Genesis Rabbsh and Pesig-
ta_deRav Kshana versions are identical. Lamentations
Rabbah has slight variations.

The situational application is an illustration of
the overriding theme of this petihta: when Israel ne-
glects the study of Torah, the nations dominate them and
they are exiled from the Land of Israel. In this particu=-
lar situational application it is the studying of Torah
by children which is the measure by which we are Jjudged.
Thls exegetical material on Genesis 26:22 is thus woven
into the theme of our petihta.

Qeonanos of Gedara: He is mentionéd as Nimas in

b. Haggigah 15b, He is a pagan philosopher of the early
second century, according to the Soncino translation.
Genesis 26:22 is read conditionally: if the voice
of Jacob is not heard, then the hand of Esau will prevail.
Thus the prooftext is understood metaphorically. voice of
Jacobic .the voice of the children of the descendants of

Jacob studying Torah. hands of Esau: the military might

of the "descendants" of Esau (Rome) will prevail. Thus

Esau (Rome) can prevail militarily when Jews do not study

Torah.
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. This exegesis by petira of Isaiah 5:2l is re-
lated to the above by the mention of Esau and Jacob,
Isaiah 5:24 is determined to have the same message as
many of the above exegetically treated verses: if Js=-
rael neglects the study of Torah (in this case, both the
Oral and Written Law) the retribution will be domination
of Israel by the nations.

Some of t£is material is found in Sifre Ekev L1
in conjunction with the petihta verses Jeremiah 9:11-12,,
along with the comment: "every time Israel abstains from
performing misvot Esau will rule."

a. "the stubble devours:" The Hebrew text read

in its sequential order, rather than its grammatically
correct order, presents the paradox of stubble devour-
ing fire.

8., b.,& c. comprise a three =part petira based

on Obadiah 1:18, thus the stubble and chaff of Esau (Rome)

censume the fire and flame of Jacob and Joseph (Israel).

d. root rottenness: petira based on the metaphor

of a root signifying our ancestors, who in the exegesis
of the verse would undergo an evil fate.
e. Dblossom: metaphorically understood as the

tribes who would also suffer a terrible fate.
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f. because of what? after the petira, a con-

nection is established with (f) and (g)of the verse.
Because of (f) and (g), (a) - (e) came about. (f) and
and (g) refer to forsaking Torah, both written and oral,
and (g) - (e) refer to the punishment which is a conse=
quence of (f) and (g).

(£) and (g) seem to be synonymous. Butithe Torah
could not be redundant so they are determined to refer

to two separate entities. Pesigta deRav Kahana ends

here.

When they cast words. This editorially created

petihta refers back to a phrase from Daniel 8:12 which
has been shown to be equivalent in meaning to the petih«

ta verse Jeremiah 9:11-12,.

deremiah mourns ‘eykhah: standard ending.

Essay

In petihta 2, exegetical materials are brought

f;om the Palestinian Talmud and Genesis Rabball and form=-
ed into an anthology of homiletical passages on the theme
of sin and retribution. A common theme in rabbinic 1li=
terature, sin and retribution is here understood specie=
fically as the sin of forsaking Torah, and even more spe-

cifically, the sin of not studying Torah. Attention is
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focused on the rabbinic enterprise of teaching Bible

and Mishnah and upon children reciting their textual
leasans in the rabbinically~-organized schools., The
importance of this method of study and the stature of
these teachers in the Jewish community is stressed by
Sceriptural exegesis which reinterprets Biblical text ace
cording to the rabbiniv norms.

In the petihta verse of Jeremiah 9312, "forsaking
My Torah" is presented as the reason for:ithe :deéstruction
of the land of Israel. The rabbinic innovation is de=~
fining "forsaking" as "not studying," Personal obsere
vance is not enough. The rabbis are needed to properly

| fulfill the commandment of keeping, i.e., studying the
Torah.

Since the rabbis were the authors of this midrash
we cannot be sure that the community held them in as
high esteem as they held themselves. Allusion is made
gp the unenlightened lay people who still believed that
ﬁhe police and government officials were the guardians of
the town. They did not recognize what the rabbis cone
sidered to be the essential role of the teachers of the

Written and Oral Law in preserving the community of Ig=

rael., "Forssking Torah" involved not only neglecting to
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gtudy Torah, it extended to witbhholding the salaries of
the teachers, |

Indeed the rabbinic self-importance is carried to

 such an extreme as to border on blasphemy. "Forsaking
Torah"««gtudying Torah, would never be overlooked by
God when He comes to visit retribution upon the people.
In contrast, proposes this exegesis of Jeremiah 9:12,
since thé sine of idolatry, sexual immorality and murder
are not mentioned here in association with the "land pe~
rishing" (Jeremiah, 9:111), obviously God considers these
to be less serdous infractiomns of the Law.

Five seemingly unrelated Seriptural verses are deem=
ed to have equivalent meanings, Jeremiah 9:11=-12-(petihta
verses), Daniel 8312, Hosea 8:3, Genesis 26:22 and Isaiah
S:2l4. All five of these verses are read: Aif the Jews
do not study Torah, God will bring retribution in the form
of destruction and domination by foreign nations.

s The exegetical material which understands these
verses this way is brought from the Palestinian Talmud
Haggigah 1:7, Palestinian Talmud Rosh Hashana 3:8, and
Genesis Rabbah, chapter 65. Editorial activity cemented

these materials together amd added a petira on Isaiah
512l to create an exegesis on Jeremiah 9:11-«12, The pas-
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sage ends here in Pesiqta deRav Kahana, standing as an

anthology of exegeses on a unified theme. Additional
editorial activity constructed a transition which links
it to Lamentations Rabbah by means of quoting Daniel

8:12 (which has been demonstrated to be equivalent to
the petihta verse) and relating it through thé formulaic
transition phrase to Lamentatlons 1:1.

Basides the artificial transition to the Lamentations

Rabbah formulaic ending, other editorial activity which

" has taken place in the adaptation of this material to La-

mentations Rabbah is worth noting.

In the beginning of section B, which is derived

largely from y. Rosh Hashana, the Lamentations Rabbah
version givea an introduction which sets out the theme of
the following material by use of a rhetoriecal question.
This rhetorical question is derived from a statement a
few lines down in the exegesis. This device sets the tone
for the entire section to follow and enables the reader to
look for the different ways in which the theme of the
rhetorical question is expressed homiletically.

Additional editorial work in this section expands
and clarifies the elliptical material from y. Haggigah,

which has not been done in the Pesigta deRav Kshana version.
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The exegesis on Daniel 8142 from Y. Rosh Hashana is car=

ried one step further. In Y. Rosh Hashana and Pegiqta

deRav Kshana the exegesis begins with the third phrase

in the verse,

Lamentations Rabbah carries the metaphor
of the nations and Israe] by presenting petirot of the

first two phrases of the verse as well.

A wide variety of homiletical techniques are used in

this petihita. The initial piece has been lifted, ag is,

from y. Heggigan, without any attempt to adapt it to the
L PO H 680,

usual style of Seriptural exegesia. The petihta verse

is the prooftext for the dictum, and not the object of

the exegesis. The dictum and prooftext are

followed by
& situational application.

The story is a baradoxical

parable designed to surprise the reader with its twist on

the obvious. Here paradox is used ag g rhetorical device,

The next piece utilizes the maginu teehnique by

taking a Scriptural verse and reading the quality of

6Xelusivity into it; only because of "forsaking Torah

will the land perish,"

Next the syntax of Jeremiah 16:11

is reconstructed
to yield g dictum

about the priority of studying Torah
éven overp fear of God since the stud

Yy of Torah inevitably
leads to bod,

Another analogous dietum expresses the value
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l- of studying Torah, even without the requisite faith
since inevitably study leads to study with kavvanah.
This dictum attributed to R. Joshua b. Levi is related

structurally and thematically to the above dictum, and

thus was inserted here.
A quotation from Avot contains a rabbinic equivalent

of the five Seriptural verses which are exegetically

T T T T T T e memmm———

identical: "the people will suffer because of their i
neglect of Torah."

The next section illustrates through: two petirot
and a mg‘aaeh that the nations can be successful in their
domination of JIsrael only when the atudy of Torah is ne-
glected. The first petira is on Daniel 8:12 followed by
a further identification of Daniel 8:12 with Hosea 8:3
by means of a heqesh with Prowerbs lL:2.

A situational epplication attributed to R. Abba Db.

Kahana, found in Genesis Rabbsh as an exegesis on Genesis

26322, demonstrates the themes not studying Torah leads %r
Vo retribution by foreign domination.

Finally, a petira of Iseiah 5:2l uses Esau as the
symbol for foreign domination. Thus ends the exegesis.

The formulaic transition phrase formally characteriz=

ea this as a Lamentations Rabbah petihta, and is obviously ”g
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Eguivalent Verses

1. Why is the land perished?
because they have forsaken My

Torah. (Jeremiah 9:11=12)

land perished = cities

uprooted

forsaking Torah = not paying

salaries of teachers, not
valuing the teachers as the
guardians of the c¢city.
Source:s y. Haggigah 137

2. The host was given domie

nion over the perpetual of=-

fering through. transgression

and it cast down truth to the
ground and it proapered.
(Daniel 8:12) Therefore

the foreign kingdoms will

have dominion over Israel
L

o

when they transgress by fore

saking the study of Torah.

host = foreign kingdoms
perpetual = Israel
transgession: neglect of
Torah

truth: Torah

it prospered: evil decree:
of foreign kingdoms will

be successfiul

3., 1Israel has cast off that
which is good, the enemy
8hall pursue him (Hosea 8:3)

Therefore because Israel

good = Torah (prooftext Pro-
verbs L3:2)
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has neglected (study of) To=

rah the enemy will pursue him.

. The voice is the voice of voice of Jacob = shrill voices
Jacob, but the hands are the of Jewish children studying
hands of Esau. (Genesis, Torah.

26322) ‘Therefore hands of Esau = military

whenever the Jewish children might of foreign nations.

do not study Torsh, the fo=-

reign nations will be milie-

tarily victorious over

Iarael.

5. As stubble devours the stubble = Esau, tongue of

tongue of fire, as chaff con~ fire: Jacob. Flame = Jow

sumes flame, so shall their seph (prooftext, Obadiah,

root be rottenness. And 1:18), root = ancestors,
their blossom go up as dust. blossom = tribes. Law of
Because they rejected the Lord of Hosts = Written Law,

%aw of the Lord of Hests and Word of Holy = Qral Law.
desPiséd the Word of Holy One

of Israel. (Isaiah 5:2l})

Therefore the foreign nations

will dominate lsrael, the an-

cestors and tribes are rotten,

because of neglect of study of

the Oral and Written Law.
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Translation

/kvp/ hﬂ%JﬁD AMea3 5 ank s
J\JJ//\A/y
(§S:C_§.M,)>}J/C‘AJ\/ /n $o Musnm g/cl ,U«lc/,w\’
Thus says the Lord of Hosts: consider ye and call
for the mourning women that they may come and send for
the wise women that they may come:' (Jeremigh, 9:16)
R. ¥Yohanan and R. Shimon ben Lakish and the Rabbis:
A. R, Yohanan said: [God can be compared] to a king

who had two sons.

1. He became angry at the first one, took the

stick and knocked him down and exiled him.

2. He said: Woe to him, from what tranquillity is
he exiled!

3. He became angry at the second and took the stick
204 knocked him down and exiled him,

L. He said: I am the one who reared them badly.

1lc. Thus were the ten tribes exiled and

2 k. the ﬁoly One Blessed be He began to recite with
reference to them this verse: Woe unto them for they have

strayed from Me (Hosea, 7:13).
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(3lc) When Judah and Benjamin were exiled,

(4le) the Holy One Blessed be He said as it were,
Woe is Me for My hurt (Jeremiah, 10:19).
B. R. Shimon ben Lakish said [God can be compared]
to a king who had two sons.

1. He became angry at the first one, and took the
stick and knocked hiﬁ'down; he (the son) struggled in
convulsions and died.

2. He began to mourn for him.

3. He became angry at the second one, took the stick
and knocked him down; he {the son) struggled in convul=-
sions and died.

4. He said: I no longer have strength in Me to

mourn for:them, so call the mourning women (dferemiah,

9:16) that they may mourn for them.
) (1lc) Thus when the ten tribes were exiled.

(2l) He began to mourn for them: "Hear ye this word
which I take up for a lamentations over you O House of
Israel (Amos, 5:1).

(3l) But when Judah and Benjamin were exiled

(4 le) The Holy One Blessed be He said as it were: from

Now on I have no strength in Me to mourn over them so

‘Q@ll the mourning women and they will come and send for
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the wise women that they may come (Jeremiah, 9:16).

And let them make haste and take up a2 wailing for Us"
(Jeremiah, 9:17).
5. a. For them is not written here rather for us
l/?)?'?/ ?'3 for me and them.
b. "that eyes may run down with tears.” It is

not writtenm here "that their eyes run down with tears"

rather Qur eyes ’IS)? 3 33 Mine amd theirs.
» ¢. "their eyelids gush out with water" is not

written here, rather "our eyelids" )/D ?':9/ 1913

Mine and theirs. |

C. The rabbis said: (God could be compared) to a king
who had twelve sons. Two of them died, He bhegan to com=
fort himself with ten. Two more died, He began to come
rfart; himself with eight, two more died, He began to com=
!}ort himself with six, two more died, he began to com=
fort himself with four, two more died and He began to
comfort himself with two. When they all died, only then

did He begin to mourn over them, %Exkhah.
Qutline

Jeremish, 9:16.
Exegetical dispute form: R. Yohanan, R. Shimon b.
Lakish and Rabbis.
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A. R. Yohanan's mashsl 1'melekh.

1 = L mashal

1 ) = 4c nimshal including two prooftexts.

BE. R. Shimon b. Lakish's mashal 1'melekh.

1 = 4 mashal; prooftext: petihta verse Jeremiah, 9:16.

tle = 4lo nimshal, two prooftexts, second is petihta verse.
.Mmm

5. read acrods bar line to Jeremiah 9317 as addi-
tional Scriptural support of mashal B,
C. Rabbig! mashal 1'melekh.

prooftext: Lamentations 1:1 seder verse.

Notea

Parallel: Pesgigts deRav Kshana Pisqa Eykhsah.

In manuscripts of at

ons Rabbeh, this petihta

is a continuation of petihta 2. The petihta is clearly

Separate as the parallel in Pesiqta deRav Kahana makes

¢lear. There it precedes Lamentations Rabbah petihta 2,

found there as paragraph L. Buber suggests that it did

not appear as g separate petihta in Lamentations Rabbah

because it does not begin with the standard "R. X patah."
In hig Vilna edition, he records it ss petihta 28, and so

shall we, R, Yohanan and R. Shimon b, Lakish and the rgbe

bis. Bach of these present a king mashal in exegetical

dispute form. Only B uses the petihta verse. A and B




. 56

Patihta 2a, g. 5

fitiwell with the nimshal of the first son being the
ten tribes and the nimshal of the second son being Ju-
dah and Benjamin.

A. 1. ggggg: Jastrow defines this as "pressing down,
a8 on olives, to meke them burst or throwing down an
enimal before slaughter,"

. L. I am the One in Aramaic. »€'A wa>az Ly (CJ e

(1 - ufc) These are the actual historiecal occurences
which parallel the’analogy of the king and his sons.

(1 k) Just as the king became angry and exiled his
son, so did God exile the ten tribes.

(2 k) Just as the king mourned over that which his
son had lost because of his exile, so did God mourn for
the ten tribes and what they had lost due to their fore-
saking God.

(3/c) Just as the king became angry and exiled his
second son, so did God exile the two tribes of Judah and
Benjamin. |

(4|c) Just as the king took responsibility for the
bad behavior of his son after having exiled both of them,
80 did God personalize the loss by mourning not for the
Son but for His own hurt.

B. 1. pirpers Jastrow defines this as "erumbled
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pread, to struggle in convulsions." This word is found
in Job 17:13 and is translated as "broke asunder."

(1l = 4o ) As in A these are the historical and
seriptural antecedents for the king analogy.

(1 o) Just as the king became angry at his son,

gtruck him and he died, God caused the ten tribes to be

exiled.

(2/) Just as the king mourned for his son, God
mourned over the ten tribes as in Amos 5:1: "I have
taken up a lamentation over you."

(3 Q) Just as the king became angry and struck his
son until he died, God caused Judah and Benjamin to be
exiled,

(4 le) Just as the king said he had no strength to
mourn over his son and called the mourning women, . so did
~ God also have no strength and called the mourning women.
to mourn over the destruction of the tribes of Judah and

~ Benjamin,

5. 'And let them make haste and take up a wailing

Lor us.  This is a detailed laok at the verse in Jeremiah
which follows the petihta verse, a continuation of the
°X®gesis 0f the Jeremiah verse. In (AL) and (Ahk ) the

i
dea is proposed that God not only mourns for Israel but
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for His own personal loss as well. This exegesis of Je~
remiah 9:17 continues with the _development of this theme,
not My eyes but Qurs run down with tears, not My eyelids
but Qur eyelids gush with water, The Aramaic phrase
I[j)?'?[ I9'3 is repeated after each phrase.
God and Israel mourn together,
C. This.is the mashal that the rabbis present. Instead
of just tweo sons, the king has twelve, analogous to
the twelve tribes. Curiously the analogy to Israel and
Judah bresks down as two sons at & time die. in contraat
to the two destruc%ions of Israel and then Judah, aa in

A and B. God takes comfort with remaining sons until

He is left with none. Then only He mourns‘%ykhah.

Essay

Three king mashalim and the corresponding nimasha-
lim about God's personal involvement in the mourning for
the tribes of Israel and the tribes of Judah are the compo=
nents of this petihta. Presentation of the three masha-
lim is in exegetical dispute form, although there is real-
ly 1little dispute going on between mashal A and mashal B.

In comparing mashal A attributed to R. Yohanan and
mashal B attributed to R. Shimon b. Lakish, many similae

rities can be detected, as well as some differences. 1In
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both mashalim, the king (God) is so angry at his first
son that he strikes him. In mashal A, the soq is‘exil—
ed (like Israel), in mashal B the son dies”%of course
many members of the tribes of Israel died before the
exile, so the analogy still holds). The king blames his
first son for his fate in maghal A, balanced by a proof=
text (Hosea 7:13) in the corresponding nimshal. In mae
gshal B God mourns for his first son, balanced by a proof=
text (Amos 5:1) in the corresponding nimshal. Both ma-
shal A and B describe the king's anger at the second son
and his exile or killing of him. But in masha) A the king
now takes responsibility for the poor upbringing of his
sons which led to their behavior. The prooftext in A
does not reflect this shouldering of blame by God, rather
indicates that God too is hurt by the exile of His peo=-

ple {(Jeremiah 10:19). The petihta verse is used in the
corresponding segtion in mashal B. The king and in the ;
mashal, God, are so broken up over.the death of their f
children that they need to call upon the mourning women.

While mashal A ends here, after the mashel and nime
shal have been neatly presented, mashal B is followed by
8n exegesis of the next verse, Jeremiah 9:17, which is

homileticelly related to the theme of the mashal, In
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this exegeais, the mourning women mourn not only for
Israel but also for God. Has God too gone into exile?
In both sections A and B God is personally hurt by the
exile; He mourns not only for Israel but for Himself as
well.

Attributed to the rabbis is a third mashal which

shares certain elements with the first two mashalim,

Like the others, a king with sonas is the protagonist.
Like the others, the theme is the mourning of God over
His people. However, the analogy to the two exiles of
Israel and Judsh gives’way to twelve sons, who die two

at a time, without a corresponding historically saccurate
nimshal. God's role in mashalim A and B was as both dis-
penser of retribution and mourner. JIn this mashal, God
is passive. The sons die without his intervention. In-
deed, he takes comfort in the remaining sons. God's role
here is as mourning father.

The petihta verse is only used in section B. A ia
only associated with the petihta verse by virtue of its
structural and thematie relationship with B. C is
also associated thematically and struecturally, although
more loosely. Thus the three mashalim are presented

here together and formed into a petihta by extracting
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the prooftext of B and making it the petihta verse,
and making the prooftext from ¢ the seder verse. Ver-
ses Jeremiah 9:16 and Lamentations 1:1 are already re=
lated through the themo of mourning, thereby contribue~
ting to the integrity of the petiptar |

G/

10
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Translation

(a)
CJ‘%k/ijﬂtN 30 A '¢Aﬁidcﬁ
(275 watr pwt (o)
(4716 »wyy (/L/\/cgu rEs '2)

Rabbi Aba bar Kahana patah: "I sat not in the as=~
gembly of them that make merry nor rejoiced, I sat soli-
tary because of Thy hand for Thou has filled me with ine
dignation." (Jeremiah, 15:17)

A. Said the community of Israel before the Holy One,
Blessed be Hes '

1. Master of the Universe, I have never entered
the theaters nor the circuses of the nations of the
world. Nor have I "mede merry" with them, nor have I
"rejotead, "

2. Dbecause of your hand I sat solitary.

B, ("Because of your hand I sat solitary.")

1. The hand of Pharoah touched me and I did not
"sit solitary."

2. The hand of Sennacherb touched me and I did not
"sit solitary."

3. But when Your hand touched me, I did "sit soli=
tary. " |

"How does the city sit solitary."




@3
Petil:lta 3 3» 2

Qutline

Petihta verse: Jeremiah, 15:17.

A. exegesis of (a) and (b) of verse.

1. 1Israel says verse to God: Hellenistic interpre-
tation of Biblical verse.

2. (b) of verse reason for Al.
B. exegesis of (b) hegesh.

1. proposition a put forward and rejected.

2. proposition b put forward and rejected

3. proposition ¢ put forward and accepted.
/
BEykhah.
Notes

Parallek Pesiqta deRav Kshana PFisqa ’Eykhah.

A. Theaters and circu$es:. these are the Greek words

which provide the timely Hellenistic interpretations of

the Seriptural verse. Theaters and circuses: I have ne-

ver indulged in pagan pleasures. I sat solitarys Israel

has been isolated and protected by the covenant.
B. f’?‘ This comment emphasizes that it is God's hand

which has the only real power for Israel. It is not be-

cause of the military might of the nations that Israel
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has been destroyed, rather due to the:intervention of
God (viz., not Rome, but Israel's God).

Two exemples of leaders who sought to destroy Israel
are presented and eliminated as actual threats, Finally

it is only God who can truly act to save or destroy.

Essax

This petihta is an exegesis of the (a) and (b)
Sremcasscarmrmriicelonmrsmontat
phrases of Jeremiah 15:17. The phrase‘badad yasabti

in Jeremiah 15:7 and yaSbah badad”in Lamentations 1:1

provide the relationship through hegesh which prompts
the exegesis here,

The first section is a.reference to the non=-particie
pation in Hellenistic entertainment which was forbidden
to Israel. Israel was isolated by its covenant with God.
Because of God's hand, they were set apart from the na-
tions and bound to a certain way of life. This was both
& specific prohibition of joining in the pagan athletic
celebrations of the Greeks and Romans and also the general
emphasis on Israel's separate and special identity of not
being like the nations.

The second section ia an exegesis of only the (b)

Phrase of the verse. Israel was not vulnerable to the

attacks of its enemies as long as God was with them.
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But when God struck the blow, then Israel was isolated,

o ‘bagbah badad: and they were destroyed.
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Iranslation
o __}\/-)::3 /)AJ P?‘QL) T}ND/
(3] yeln) 'a Rga P&

“But,they like Adem have transgressed the covenant,
there they have dwelt treacherously with me. (Hosea 63%7)
R. Abbahu patah: "they like Adam have transgressed
the covenant."
A. They like Adam: this refers to the first man, Adam.
1. Sald the Holy One, Blessed be He, I caused the
first man (Adam) to enter the Garden of HEden.
2. and commanded him
3. and he transgressed My commandment
k. and I sentenced him with expulsion
5. and I sentenced him with sending forth
s 6. and I mourned for hLim eykhah,
: (1) I caused him to enter Garden of Eden as it is
written:; "And the Lord God took man and put him into the
Garden of Eden to dress it and keep it." (Genesis, 2:15)
(2lc) eand I commanded him as it is written: "aAnd
fé God commanded the man saying of every tree of the garden

you may eat‘but the tree of knowledge of good and evil you

may not eat of it." (Genesis, 2:16 )




- T

GY

Petinta L, p. 2

(3 k) And he transgressed My command as it is write
tem: "have you eaten of the tree which I commanded you
not te?" (Genesis, 3:11)

(k4 E) I sentenced him with expulsion, as it is write
ten:; "So He drwve out the man." (Genesis, 3:2l)

(5[c) I semtenced him with sending forth as it is
written: "and He sent him forth from the Garden of Eden."
(Genesis, 3:23).

(6lc) 4nd I mourned for him ‘eykhah, as it is written,
"And he said concerning him, eykhah" ( ND ‘EE =
where are y@u?) (Genesis, 3¥9). i
B. [I did the same foq]'his ¢children

1. I caused them to enter the Land of Israel, as it
l1s written: "I brought you to a land of fruitful fields."
(Jeremiah, 2:7)

2, I commanded them, as it is said: "Command the
children of Israel." (Levitious, 243:2)

3. And they transgressed My command, as it said,
"all of Israel transgressed Thy law." (Daniel, 9:11)

4. I sentenced them with expulsion as it is written:
"because of the wickedness of their doings I will drive
them out of My house." (Hosea, 93:15)

5. I have sentenced them with sending forth as it is
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writtens "Cast them out of My sight and let them go
forth." (Jeremish, 15:1)
V
6. And I mourned for them, eykhah.

Qutline

R. Abbahu patah: Hosea 6:7.
A. petira on first phrase, paradigm »for B.

1. 6. God as naprator informs reader of His pattern
of behavior.

1lc. - Sﬁ;. ~God as narrator gives specific examples
of each of His behav&@ra with preeoftexts.

6lc. God as narrator gives specific example of His
pattern of behavier with al taqri prooftext.

B. ma aseh abot Siman lebhanim.

1. = 6. God as narrator gives apecifia examples of

His parallel behavior (parallel to A1 -~ 6, A 1/c - 6&;)

in relation to descendants with preoeftexts;:the last proofe

text is seder verse.
Notes

Parallels: virtually identicael in Pesiqle

hana Pisqa 15 Eykhah and Genesis Rebbah 19 on Genesis 3:11.




God caused Adem to enter

God commanded Adam

Adam t BHSR ragoad
@God expelled Adam
God sent forth Adam

God mourned for Adam

God cauged descendants to
enter
God gommanded:descendants

Descendants transgressed

God expelled descendants

God sent forth descendants

God mourned for descens

dants
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Garden of Hden (Genesis 2:15)
not to eat from ﬁree (Genew
sis 2:16)

ate from tree (Genesis 3:11)
from garden (Genesis 3:2))
from garden (Genesis 3:2)

(Genesis, 3:9)
land of Israel (Jeremiah 2:7)

burn olive oil (Levitiecus 24:2)
all of Israel btransgressed
(Daniel 9:11)

drove out of My house (Hosea
9:15)

cast out of My sight (Jeremiah
15:1)

How does the city sit (Lamen-
tations 1:1)

A. They like Adam: petira determines the general:human

to refer specifically to the first human "Adam." They

refers to the descendants, specifically to the Jews, of
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Adam as illustrated in B.
1. Sald the Holy One: God as the protagonist and

narrator describes his behavior towards Adam.

1. = 6. each of these actions will be illustrated
by two épecific situations with Scriptural prooftexts.

1 k. - 6A;, how God manifested these behaviors to=

wards Adam ending with God mourning 37§}~f(§ » actually

an’al tagri for T\i?‘!? . Hegesh between Lsmen-
tations 1¥1 and Genesis 3:9.

A3, 4, A3, b, B3, 4 in Genesis Rabbah the order is
reversed. Sending forth precedes expelling. This is the
erder in the Biblical text.
B. [;”g;d the same with This sons: this is an example of

_ma‘aaeh éﬁpet siman 1?ng1m, More specifically, macaaeh

God will behave towards Adam's descendants.

In Genesis Rabbah, A1 -~ 6 is repeated. Also in Gene=-

B2 has a different prooftext, Exodus 27:20.

Essay

Was petibhta 4 developed from the top down or from the
bottom up?

From the top down, it is an exegesis on Hosea 6:7.

The problem in this verse is the phraseugegdgmn This
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exegesis suggests that gféggg refers to Adam, and hemah
refers to Israel, the descendants of Adam. Just as Adam
transgressed his "covenant" by eating of the fruit of the
tree, seo did his descendants transgress their covensant by
not observing the commandments.
From the bottom up, we have an exegesis on the word

no il . The word » §> ‘(9 in Lamentations
151 gives rise to an 'al Laqri of Genesis 339 T)£>,{é} .
Both 7»? j(f and ‘Di)‘é; have the same consonants,
thus a furtha} relationship can be homiletically derived
from them. Since 7\$>l‘$ in Lamentations 1:1 is the
prototype of all mourning, so can ;);§-{49 in Genesis
3:9 imply mourning. Genesis 3:9 ig part éf the stery of
Adam and Eve. Which elements of this story can be ex~
tracted to expand the parallel? In the Eden story, Adam
and Eve transgress a commandment, and are punished for it
by expulsion from the Garden. Lamentations 1:1 is an
elegy in response to the exile of Israsel, understood as
the punishment for sin. Transgression of commandment
leading to expulsion is the fheme of both stories., Now
the author haes the basis for ¢reating further parallels.
Bach element of the Eden story is determined to invelve

& specific behavior of God or Adam. These behaviors are
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listed, and then specifiled with a prooftext. HNow it is

inecumbent upon the darshan to find Seriptural examples of

these behaviors directed towards Israel. No one chapter
will include them all as in the Giénesis story, but many

examples can be found to illustrate these common motifs.

Indeead, the Genesis Rabbsh version of this petihta con-

tains a divergent prooftext for one of the behaviors dee
monstrating the.: interchangeability of prooftexts for
these common motifs. If the exegesis is developed from
the bottom up, how did Hosea 6:7 become associated with
the material? Hemah k%adam is a problemmatic phrase which

seems to prompt the petira,equating it with Adam,
Perhaps this exegesis of Hosea 6:7 already existed
and the petihta before us is the product of the merging

of two exegeses. No matter what the original motivation

ly woven homiletical fabric.

The theme of sin and retribution in the form of exile
18 dominant here. We notiee that God is the narrator of

the material, thus it is God who mourns D '/c‘. This

motif of God mourning is also found in Petihta 2a.

Ma ‘aseh ‘abot Siman 1%banim controls the message of

this petihta. God says: My behavior is consistent. That
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which I did to the first human beings when they broke

their covenant with Me, so I will do to Israel when they
transgress their covenant with Me. Adam's exile, and
alienation from God becomes paradigmatic for the experience

of Israel.

Vi il
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Translation
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"Thus says the Lord God: Woe to the bloody city, to
the pot whose filth is therein and whose filth is not -
gone out of it. Bring it out plece by piece; no lot is
fallen upon it.

For her blood is in the midst of her, she set it
upon the ground, to cover it with dust.

That it might cause fury to come up, that vengeance
might be taken. I have set her blood upon the bare rock,
that it should not be covered.

Therefore thus says the Lord God: WVoe to the bloody
eity. I also will make the pile great, heaping on the
wood, kindling the.fire, that the flesh may be consumed,
and preparing the mixture that the bones also may be
burned.

Then I will set it empty upon the coals thereof that
it may be hot and the bottom shall burn and that the ime
purity of it may be molten in it that the filth of it may
be consumed. (Bzekiel, 2l:6-11)

R. Abbahu in the name of R, Yossi bar Henina patah;
"Therefore thus says the Lord God: woe to the bloody city
to the pot whose filth is therein and whose filth is not

Eone out of it! Bring it out piece by piece, no lot is
fallen upon it."
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A. 4{"Woe to the bloody city.") Woe will come from Me

(@od) to the city in whose midst they spill blood.

B. "the pot whose filth is therein" whose sediment is

within it (Aramaic).
¢. "and whose filth 1s not gone out from it" and the se=

diment has not gone out from it (Aramailc).

D. "bring it out piece by piece,” they were exiled dis~-

trict by district (Hebrew).
1. How were they exiled?
é. R. Eleazar says, "The tribe of Reuben and the
tribe of Gad were exiled first."
b. R. Samuel bar Nehman says, "The tribe of Ze=
bulun and the tribe of Naphtali were exiled first, as it
is written "as at the first time He made light the land

of Zebulun and Naphtali." (Isaiah, 8:23)
¢. 4nd how does R. Eleazar concretize the verse

of R. Samuel bar Nahman? Rather (at the same time) [as in
the _game manner] the tribes of Reuben and Gad were exiled,
80 the tribes of Zebulun and Naphtali were exiled.

[Insert. "But the latter was dealt a more grievous
blow!" (Isaiah, 8:23). R, Abba b. Kahana saids swept
away as with a broom as it is writtens "I will sweep it

with a broom" (Isaian, 14:23).

i E lind
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E. "No lot has fallen upon it""“(BEzekiel, 2436). R. Nahe

man in the name of R. Aha said: What does this mean? "ne
lot has fallen upon it?" Said the Holy One, blessed be
Hes

1. At the time when I cast lots on the nations of
the world to exile them, they were not exiled.

2. 8o why were you exiled? "Because her blood is in

the midst of her" (Ezekiel, 2u:7).
F. What is the reason for this? "Because her blood is
in the midst of her," "that it might cause fury to come
upl' .. ' (Ezekiel, 24:8).

1. R. Judah asked R. Aha. He sald to him: where
did Israel murder Zechariah, in the Court of Israel or in
the Court of Women? He said to hims net in the Court
of Israel or in the Court of Women, rather in the Court
of Priests. |

2. They did not treat his blood like the blood of a
ram or the blood of a gazelle. For concerning the blood
of a gazelle or the blood of a ram it was written: ‘pour
out the blood and cover it with dust" (Leviticus, 17:13).

3. But in this-case it is written: "Because her

blood is in the midst of her" she "get it upon the ground

to cover it with dust...but it was not covered."

oL
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G. "I also will make the bonfire great." I will increase

the retribution.
H. "heaping on the wood," these are the legions.

I. "kindling the fire," these are the kings.

J. Ythat the flesh may be consumed," this is the community.

K. "preparing the mixture."
R. Joshua and R. Nahman in the name of R. Aha said:

Because éll of Israel would say: "Nebuchadnezzar has
gathered all the wealth of the world, will he need our
wealth?"

The Holy One Blessed be He said: "By your lives, I
will make your money as beloved to him as these spices
(whose aroma) arises at a banquet.”

L. ‘"preparing the mixbure and the bones may also be

burned:" you find that when Israel was exiled, their

bodies bubbled like a spiced broth.
M. "I will set it empty on the coals thereof." Said R.

Eleazar: If it had been written "broken" it would never
be able to be restored, but since it says "empty," any
vessel which is empty may be filled.

N. To what end? That it may be hot and the bottom shall
burn and the impurity of it may be molten that the filth

may be consumed.
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When they sinned they were exiled, when they were
exiled, Jeremiah began to mourn over themuaﬁéxkhah."

Qutline

R. Abbahu in the name of R. Yossi bar Hanina patah:
Ezekiel, 24:6.
A. Targum type paraphrase of (a) includes expanding of
ellipsis.
B. Aramsaic paraphrase of (b).
C. Aramaic paraphrase of (a/.
D. (d) understood metaphorically, extended Hebrew para=
phrase.
1. elaboration of how D is carried out, in classical
dispute form.
a. R. Eleazar's position.
b. R, Samuel b. Nahman's position plus prooftext.
¢. How .does R, Eleazar explain R. Samuel's proof~
text?
[Insert. R. Abba b. Kahana continues exegesis of R. Samuel's
pProoftext with play on words plus prooftext.
E. R. Nahman's situational application, reading across
the bar line of verges 6«7. You were not exiled because
of (e), rather because of (f).

F. (f) in verse 7 and (i) in verse 8 related in story of
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Zecharigh.,
1. R. Judah asked R. Aha about location, Aha responds,
2. proper response to Leviticus 17313 commandment.
3. Juxtaposition of Ezekiel 2Ls8 (K) to Levitie
cus 17:13, demonstrating improper response to Leviticus
17:13 command.
G. Metaphoric reading of verse 9 (m).
H. petira on (n) verse 10,
I. petira on (o).
J. petira on (p).
K. R, Joshua and R, Nahman in name of R. Aha: metaphor
of (q) expressed in situational application.
L. (q) and (r) at mo§e) associated with K.

M. R. Eleazar (s). If a word in this phrase had been othere
wise, the connotation would have been negative, but since

it is written thus, the connotation is positive.

N. gjﬁggwsyntactical connection between (s8) and (t) in

Verse 119,

Formulaie ending.

Gommentary
A, Targum-type paraphrase of (a) which contains explange-
tory material not found in the paraphrase of (b) or (c).

Could pe setting the stage for Zecharish material if one
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reads this as an integral piece. City of blood refers to
the city in which blood is spilled: Jerusalem.
D. Tribe by tribe (Hebrew) metaphorical exegesis.

The form is that of parsphrase, as above.

1. How _were they exiled? Elaboration of above by

situational application, attributed to R. Eleazar and R,
Samuel b. Nahman. The dispute is in classical form,
found frequently in halakhie and aggadic literature. R.
Eleazar presents his position. R. Samuel presents a diffe-
rent opinion, backing it up with a prooftext. Then it is
ssked how R. Eleazar deals with the prooftext of R. Samuel.
The resolution involves a reconciliation of the two posi-
tions., |

erE;;E: This probably had previously been attached
to the exegesis of Isaiah 8:23a above. Although there
is no thematic connection in this context this plece ate~
tributed to R. Abba b. Kahana may have accompanied the pre=-
vious section, following the exegesis of (a). It is a
philological comment supported by a prooftext (Isaiah,
hs23).
E. No lot: (e) and (f) of the verse understood as follows
by R. Nahmen: God did not destroy Israel capriciouslys

no lot has fallen upon it. Rather, Israel was destroyed
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because of the sin of murder of Zechanliah: because her

blood was in the midst of her. The question: why were

you exiled? is interjected between the two phrases to
create the connection. Upon it, the antecedent of it
is Israel,

F. Verse 7 (f) and verse 8 (i) are related in the story

of Zechariah. her blood is in the midst of her is deters

mined to be an allusion to the Court of Priests which is
in the midst of Jerusalem; fury and vengeance are allu=
sions to the vengeance for Zechariah's murder

Parallel material on Zecharish is found in Lamentae
tions Rabbah Petihta 23, Pesiqta deRav Kahana Chapter 15,

section 7, Lamentations Rabbah 2:l, Ecclesiastes Rabbah ' s
3816, Ecclesiastes Rabbah 10s4 and y. Teanit 4:g. A

more complete analysis of the Zecharish story is presente
6d below in my section on Petihta 23.

Each of the versions of the Zechariah story is woven
into the various contexts in a different way. In this
case, the serial exegesis of the Ezekiel verses leads to
the designation of the Court of Priests as being the site

of the murder in the midst of her. In the other contexts

this Ezekiel verse is a prooftext. Here its position as a

Prooftext is maintained, and it also functions as the
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exegetical verse. Whether or not this was the original
context is unclear. Most likely there was a developed oral
tradition about Zecharish's murder which has found its way
into the several edited texts in different but<reiated
ways. All other versions continue with additianal de~
tails about the aftermath of the murder while this version
only contains the material pertinant to the exegesis of
Ezekiel.

G. Metaphor: bonfire = retribution.

H. = J. petirot which could be read together,

K. preparing the mixture: Another situational application

attributed to ﬁeveral reabbis., Mixture is a metaphor for
Israel. God prepares the mixture for Nebuchadnezzar.
lsrael assumes that Nebuchadnezzar is not interested in
conquering them but God arranges matters so that he will
be. God directs the campalgn of Nebuchadnezzar against
Israel. |

L. Material associated with K may have been inserted here
because of mention of spices in K, or this could be an
additional comment on the serial exegesis of Ezekiel,

M. This is the only piece of k\j\Aer) in the face of
all the gory predictions. Although Nebuchadnezzar and re-

tribution will come, the exile will not be permanent, the
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vessel gan be restored.

No This is just 8 quotation of the last verse of Ezekiel
24311, ending the exegesis with a direct quotation from
the verse.

There is no transition to the ending. The formulaic
Lamentations Rabbah ending seems to be appended by the
editor, however all of the themes in the exegesis are
reflected in this ending. Read: When they sinned by

murdering Zechariah, they were exiled...

Essay

Is Petihta 5 an exegetical anthology on Ezekiel 2l
2436=11 or is it an integral unit? The structure is a
serial exegesis on the verses from Ezekiel, utilizing
various homiletical techniques with the formulaic ending

common to many petihtot in Lamentations Rabbah. Although

this material is not recorded in any other document, it
could have existed previously as independent exegesis on
Ezekiel. 1In this document other materials could have been

added to editorially create the petihta, with the formulaic

Lamentations Rabbah ending tacked on at the end.

On the other hand, there is a unity of :theme through-
out the exegesis, with the exception of a few digressions,
arguing for the piece being at some point an integral unit.

The theme is the familiar one of sin and retribution, which

ot piedhadd
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is neatly summed ¥p in the formulaic ending.

Editorial activity is obvious in both alternatives
because of the use of the formulaie ending.

The exegesis proceeds as follows: the first few

phrases are merely paraphrased in Aramaic. Woe will come

from Me to the city in which they spill blood could be

a separate Targum-type comment referring to the general
sinful nature of the inhabitabts of Jerusalem or it could
be a specific reference to the Zechariah story, which is
found below.

The next element in the serial sxegesis views bring
it out piece by piece as a metaphor for the way in which
God exiled the tribes of Israel, exile clearly being one
of the themes of the petihta as a whole. The following
dispute between R. Eleazar and R. Samuel b, Nahman probabe
ly existed as a separate unit related to the prooftext .
Isaiah 8:23. It was inserted here as an elaboration on
how the tribe-by-tribe exile was carried out, but is not
necessary part of the serial exegesis. The comment by
R. Abba b. Kahana on the continuation of the prooftext
brovides additional evidence that this piece existed
prior $o the creation of this petihta., This comment bears
Do thematic relationship rather it seems to have been asso=

clated with above materials prior to final redaction here.
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The serial exegesis continues with the next phrase

of Ezekiel 24:6 no lot has fallen upon it. Referring

back to the comment on bring it out piece by piece, the

lot is determined to have to do with the exile of Israel.
R, Nahman gives & situationsal application which relates
the idea of exile to that of no lots falling metaphori-
cally upon Israel. The concept here is that Israel was
exiled for a reason, not as a result of the casting of
lots by chance. From here the introduction te the Zecha=
riah story seéms to follow quite logically. If Israel was
not exiled by chance, then there must be a reason. The

reason is indicated in verse 7: DBecasuse her bleod is in

the midst of her. Whose blood? Zechariah's, of course.

Thus Israel is exiled not because a lot has been cast but
because of their sin, specifically the sin of the murder
of Zechariash. Although the Zecharish story does exist in-
dependentlyvof this passage, 1t is well-integrated hers.
From the exeg@sié on po lot has fallen to fury to come up
(Bzekiel, 24:8) we have an integral homiletieal unit. This
could have existed independently, or is part of the whole
petihta as ah iﬁtegral unit-«or prior serial exegesis, or
1s the result of some fine editor at work.

The serial exegesis continues with another Aramaic

Paraphrase and then a petira on three phrasesj which can

TR M
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and should be read as a unit: "I will increase the re-
tribution by bringing on the legions and the kings so
that the community may be destroyed."

The comment on preparing the mixture understands mixe

ture as a metaphor for Israel. -A continuation of the peti=~
ra could have réﬁd: "this is Ysrael." Another situation-
al application attributed to R. Joshua amd R. Nahman eka=-
borates on thia metaphor. Nebuchadnezzar attacked Israel
because God méde thelr wealth attractive to him. The mes-
sage here provides further support for the ides that the
exile was noﬁ a chance occurence, rather it was the result
of the hand of God.

The next section attributed to R. Eleazar deviates -
from the theme of sin and retribution by offering a n‘hemba.
However, as it is near the end of the piece, perhaps it
follows the rule that . we should end on a positive nete.

It functions as therclose of the exegetical unit before
@mﬁygg*is tacked on,

The exegesis ends with a quotation of the last phrase
of the exegefical verses which seems to have no relation=
ship with R' Eleazar's comment above. The tone is once
again one of #iolent punishment through destruetion. Perw
haps this fupctions as a kind of peroration because of the

transition phrase of "to what end 2" - . T
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The formulaic ending is then appended to comport
with the redactional context to create a formal petihta
out of exegeses on Ezekiel 2l :6~11,

This material can be read as in integral unit with
the overall theme of sin and retribution., Zechariah's
murder representing the sin of Israel, juxtaposed with the
petira about God bringing on the legions and foreign kings
form a middgh“kgneged middah exposition. Exile was not

a chance occurence, rather it was God's plan of retribution
for lsrael's sin. God has the power to make the conquers
ing of Israel an attractive objective for Nebuchsdnezzar~
thus executing the retribution. The message of R. Joshua
and R, Nabmsn's situational application is: Israel should
not be so self-assured. They have sifined and now God is

in eontrol of the inevitable punishment of destruction and
exile.

With the exception of the metaphoric elaboration about
the tribes of R. Eleazar and R. Samuel b, Nahman and the
nebemtd, the message of this petihta as a whole could be
distilled thus: "Woe to Jerusalem, because it was the site
of Israel's sin., God will exile Israel district by dige
trict, fThe exile was not merely as a result of chance,

1t came about as punishment for.khe murder of Zechariah,

which took place in the Court of Priests in the center of
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Jerusalem ("her blood is in the midst of her")., Their
sin was further magnified by their not covering his

blood with dust as is required of a sacrifice. Therefore
vengeance is béihg taken against Jerusalem. God brings
on the retribution by sending in the legions and inciting
the kings to destroy the community of Israel. God will

entice Nebuchadnezzar to attsck Israel.

B S
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Translation

a
<;\]\L)‘VA 53‘;£J (?)'7\~K SBIUQ_ST ‘fDI‘)é)&Z)
<DJN’°\3 U\bf?ln 37(,){‘ /6;@5)

(CG:n geln)

R. Abbahu fn the name of R, Yosi bar Hanina patahs

1. "™phraim shall be desolate."

2. When? "In the day of rebuke.," DR aNOIN PO
the day when the Holy One blessed be He will f);>//~A>7
dispute with them in judgment.

You find that at the time when the tribes were exiled,
Judah and Benjamin were not exiled.

1« The ten tribes would asks

n. Why did He exile us and not exile them?

b. EPerhaps it 1{1 because they are the residents
of his palace.

¢. Perhaps there is partiality here?

2. God forbid! There is no partialityl Rather they
8%111 had not sinned. When they did sin, He exiled them.
3. The ten tribes said:

a. 0O our God, O our God, 0 Strong One, 0 Streng
One, 0 Truth, 0 Truth.

b. Even towards the children of His house He shows
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no favoritism,
When they sinned, they were exiled, when they were

exiled, Jeremiah mourmedf%ykhah.

Qutline
A. R. Abbahu in the name of R. Yossi bar Henina patah;
1. (a) of verse,
2. when? (b) of verse; play on wbéds;
B. )gt mose)introduees maaseh illustrating (a), (b) and
(¢) of verse.

1. questions by protagonist.

8. evidence of premise,
b. proposed reason after premise.
¢c. accusation,

2. denial of 1 (a), (b) and (c), God's reason is
otherwise; evidence for God's Juatice; illustration of
(¢) of verse (without guoting it).

3. affirmation by protagonist.

a. praise of God.
b. admission that premise if wrong,

Formulaic ending.

Notes
No parallels,.
Hosea 5:9 parsed thus: 1.(a) when? (b) 2. maaseh

illustrating (c).
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A. 1. Ephraim: the ten tribes.
DO ”J\D - 3 f‘).,)ld\ the verb is read in the
hitpeel thus meaning dispute instead of rebuke, implicit
’al teqri,/

in judgment: The dispute was over the justice of
God. Did He show partiality or is He a just God?

B. 1. “at moge? provides the setting for the dispute
between the ten tribes and Israel.

residents of His palace: since the tribes of Judah
and Benjamin reside in the regio of the Temple, perhaps
Ged shows partiality towards them.

2., Rather they still had not sinned: this 1s the
illustration of (¢) of the verse, though it is not cited
here. God informs the ten tribes of what is really going
on., God establishes Himself as a falr judge.

When they did_sin, they were exiled: This phrase ia

repeated in the formulaic Lamentations Rabbah ending.

3. our God...0 Truth: exaggeration which emphasizes

the extent of the error committed by the tribes.
Esgay
The formulaic Lamentations Rabbah ending: "when they.
alnned, they were exiled, when they were exiled, Jeremiah
began to mourn over them N Il¢ " controls the develop=

ment of petihta 6. The phrase "when they sinned, they were
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exiled" is sctually an integral part of the maéaeh. This

is the only case in the petihta section of Lamentations

Rabbah where the formulaic ending actually may have in-
fluenced the development of the homiletical material rather
than simply serving aes a summary of the theme, seemingly
tacked‘on by the editor to accommodate it to Lamentations
Rabbah.

The theme is the familiar one of sin and exile:

The relatiomship between them is designated here as abe
solutely contingent. When Israel sins, they are exiled.
God exercises absolute justice, partiality has no place
in God's just system.

The petihta verse is understood as follows: The ten
tribes shall be remorseful in the day of their dispute
with God, in which God makes known to them His absolute
Justice. Thusvlagmah is understood as remorseful, illus-
trated in the mﬁ%seh by the tribes exclaiming "0 our God,

O 3trong One, 0 Truth." "{okhahah" through a play on the
root is understood as "dispute" illustrated by the dispute
between the tribes and God; they cleim He shows favoritism,

and He claims that He is just. "hodati neemanah" is illus=

trated by God's answer that when Judah and Benjemin sin,
they will be exiled. In the maaseh, God enables the tribes

L0 look forward in time to see that Judah and Benjamin will
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receive justice.

The structure of the petihta is a simple exegesis on
Hosea 539. After (b) is explained as an implicit'gl taqei,
all three phrases of the verse can be illustrated in a
maaseh which adheres closely to the verse. The ending in=-

corporates a quotation which is the lesson of the maaseh

and links it to +Jeremiah's mourning over the exiled people

the traditional lament of';xkhgg.
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Iranslation

oA) ~ () o
Coen Boles) (5 2) (o2 (ISR L 1D
(50 »ye)
R. Abbahu in the name of R. Yossi bar Hanina patah:

And her gates shall lament and mourn and utterly bereft
she shall sit on the ground." (Isaiah, 3:26)
A. )éﬂiEE? is internal and  gbilsh is external.
B. Her gates: the first destruction and the second des-
truction. -

C. utterly bereft: Dbereft of words of Torah, bereft of

words of prophecy, bereft of righteous people, bereft of
misvot and good works.

D. Thus ghe shall sit on the ground. "They sit upon the

ground and keep silence, elders of the daughters of Zion."
(Lamentations 2:10)

E. "How does the city sit alone,"
Qutline

R. Abbahu patab: Isaiah 33126,
A+ in (a) of verse differentiation between two apparent
Synonyms,

B. exegesis of (b) significance of plural form.
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C. exegesis of (6) filling in object of adjectival phrase.
D. hegesh of (d) to Lamentations 2:10.
E. then hegesh to Lamentations 1:1.

Notes

1. >aninah is internal: There can be no redun=-
dancy in Scripture, so the Midrash distinguishes between

synonyms. Reference to halakhic materials in b. Sanhede
rin L6b,

/LU//C &/c P’{A/ww Y
. R)S:; » gﬁ; V&UQJL: /‘kld

2. her gates: This is an explanation of the plu-

ral form.

3. Dbereft of ...: A filling out of the ellipsis
by forming an adjectival phrase with stereotypical direct
objecta. See petihta 1, C and E.

4. they shall sit: (d) is related by hegesh to

& verse in Lamentations, 2:10, and subsequently to Lamen=-

tations 1:1.

Egsay
This short petihta offers an exegesis of a verse in

Isaiah which bears a thematic relationship to )Eykhah.
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In this verse, mourning is associated with Jerusalem Just
as in the entire Book of Lamentations. The relationship
is established between the petihta verse (Isaish 3:26)
and Lamentations 2:10 by meé@ns of hegesh. Both refer to
sitting on the ground as a mourning practice. Lamenta-
tions 2:10 could neatly serve as the seder verse. La«
mentations 1:1 also has the verb yaSab providing an addi-
tional heqesh which adapts the petihta to Lamentations

y

Before the hegesh is established as & comment on
phrase (d), there is a serial exsgesis on (a), (b) and
(¢). In (a), a distinction is made between two seemingly

synonymous terms of mourning. In b. Sanhedrin L46b ’aninut

is characterized as the specific term to describe inteyw
nel mourning rather than the outward signs of mourning.
(Subsequent halakhic texts draw the distinction between

*aninut and ‘abelut.) The principle in the exegesis is that

Ro words are extransous in Scripture; therefore a diffe=
rence between the two seemingly synonymous terms must be
found,

A similar principle is involved in the axegesis of
(b). The pluwral form of "gates" is deemed to refer to two

Separate occasions which prompted mourning: the first des=
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truction and the second destruction. The plural form
could not just be left as an incidental detail;y it gives
rigse to a midrashic interpretation.

A familiar pattern is observed in the exegesis of
(c). An adjective is perceived to be elliptical, requir=
ing its completion in an adjectival phrase. In petihta
1, the same technique is applied to both adjectives and
adverbs. The direct objects of the phrases in the two
examples of expansions in petihta 1 and the one example
here all reflect typical rabbinic values.

The establishment of a hegesh between Isaiah 3:26
and Lamentations 2:10 involves an analogy of context as
well as of phrase. In Isaiah chapter 3, there is a de-
nunciation of the daughters of Zlion for their haughtiness,
8 description of their subsequent punishment by removal of
their finery, and their mourning for their loss. Lamen=
tations 2:9 also deals with the mourning of the daughters
of Zion.

This petihta does not folleow the general thematic pat=
tern of sin and retribution which we have observed in the

brevious petintot in Lamentations Rabbah. The theme is

Strictly that of mourning, mourning for the destruction of
Jerusalem by one who is utterly bereft of any hope or

any positive values in their lives.
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Iranslation

()/IBN AR g/ﬁ :_)j)

(U?‘?@« /’-D'/c)

(LQXIC b;s_gg 5 Hlew _/Ji,m)

(n1eG sty (Clpalyoen [5/S e >)

R. lIsgac patah: for a voice of walling is heard
out of Zion: "How we are undone! We are greatly ashamed
because we have forsaken the land. Because our dwellings
have cast us out. " (Jeremiah, 9:18)
A 1. a. Indeed, can trees weep and can stones weep

that you say, "the voice of wailing is heard in Zion"?

b. Rather, it [the aoun@] comes frem the One
who causes His presence to dwell in 4ion.

2. How are we undone? How did this happen to us?

From spoilers.

3. We are greatly ashamed because we have forsaken

the land. That is the land of Israel, as it is written,

"the land which the Lord God cares for." (Deuteronomy,

11312)

L. Because our dwellings have cast us out: these are

the synagogues and houses of study.

CJdy,, ol
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B. Another interpretation:

1. We_are greatly ashamed because we have forsaken

the land. These are the words of Torah of which it is
gaid, "the measure thereof is longer than the earth."
(Job, 11:9).

2. Because our dwellings have cast us out. These

are the sgynagogues and houses of study.

C. Another interpretation:

1. We_are greatly ashamed because we have forsaken

the land. This is the Temple of which it says, “and from

the bottom of the ground to the lower settle." (Ezekiel,
L3s1k)

2. Because our dwellings have cast us out. The des=

truction of the First Temple and the destructien of the
Second Temple.
When they sinned, they were exiled, when they were

exiled Jeremiah mourned for them,)eykhah.
Qutline

A. Serial exegesis of Jeremiah, 9:18.
1. Who is the subject of (a)?
a. rhetorical question beginning with vkhy?
b, answer beginning with {glg;

2. Aramaic paraphrase converting exclamation {b) in-
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to a question; ellipsis of question given as answer.
3. petira (¢) plus prooftext.
. petira (d) no prooftext.
B. Alternate exegesis of (c) and (4).
1. petira plus prooftext.
2. petira (same as Al).
C. Alternate exegesis of (c) and (d4).
1. petirs plus prooftext.
2. plural form given two antecedents.

Formulalc ending.
Notes

A, 1. a. QCan trees weep and can stones weep: a rhetos

rical question based on the understanding of Zion as a
physgical place which is currently depopulated. The rhe-

torical question uses the vkhy--)ela formula. Can in=

animate objects have a voice, can they wail? Obviously
not, rather it is God Who dwells there who wails.

2. The exclamation is converted into a question and
subsequently answered.

3., the land is understood obviously as the Land of
Israel in a petira plus a prooftext (Deuteronomy, 11:12).
B. Only (c) and (d) of the verse are objects of exegesis.

1. words of Torah: This petira on land understands
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it metaphorically. S8ince there is a relationship bee
tween the greatness of Torah and the measure of the

land in Job 11:9, it follows that lend could metapho=~
rically refer to Torah.

C. 1. This petira is also established through hegesh.
Land metaphorically refers to the Temple, by interpreting

Ezekiel L3:1k.

Essay
Pebihte 8 consists of an exegesis on the first two
phrases of Jeremigh 9:18 and three alternate interpre-
tations &f the last two stichs of the verse.

The voice of wailing is determined to refer to God's

volce. 8ince the city of Jerusalem is depopulated, and
stones cannot cry, £he voice must be God's. As in petihe
ta 2a, God is mourning for Israel.

Each of the exegeses of the latter half of the verse
offers a reason for the wailing heard from Zion, which
contextually we know to be the mourning after the destruc-
tion and exile. Thus each exegesis suggests that the
verse implies a specific sin which brought about the

exile., The phrase "azabnu ’ereg" a3 elaborated through

these petirot indicates the sins which prompted the exile.
In exegesis A, forsaking the land is understood li-

g
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terally. )Ereg signifies the Land of Israel. Thus fope
saking the Land of Isrsel, promised to us in God's coe-
venant with Abraham, was the sin which led to exile.

In exegesis B, forsaking the land is expressed

through a petira as an elliptical metaphor for forsaking
the study of Torah. In Job 11:9 there is a relationship
between the greatness of the word of God (Torah) and the
measure of the land. Therefore in this verse land is
understood as a metaphor for Torah, by means of a hegesh.
The petira on the next phrase establishes that dwellings
refer to the synagogues and schools. This further modie
fies the forsaking of Torsah: forsaking the Torah in the
synagogues and schools means forsaking the study of Torah,
This elevation of the rabbinic enterprise of Torsh study
to the primery sin responsible for the exile is a theme
we saw in.BﬁEiQE? 2. While in the Scriptural verse, lie
terelly interpreted, the wrongdoing is forsaking the co-
Venantal Land of Israel, for the rabbis, the wrongdoing
1s forsaking the study of Torah.

Another rabbinic understanding of the ein which
prompted the wailing for the‘exile is demonstrated in

the third exegesis. Here, a petira shows that )ereg

implies the Temple. Again,the prooftext establishes the
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relationship of )eres to this metaphoric understanding
wermsttramtmb oy

. by means of a hegesh.

)Eres implies the Temple. We know how important the
O .

concept of the Temple cult was to the rabbis. The fore

saking of it leads to the casting out of our dwellings,

understood as the destruction of the First Temple and

Second Temple.,
Thus exegesis A defines the 8in as forsaking the
Land of Israel, exegesis B defines it as forsaking the
N study of Torah, exegesis C defines it as forsaking the
) Temple Cult which leads to the destruction.

The formulaic ending is thematically appropriate,

relating sin and retribution, but it is clearly an ar-

tificial editorial appendage.
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Iranslation
/ b @
<{J30 ;NgD'AAOQ)(Qawﬂ bguklo~5&m)

<£.A’F lQ?PN §8 ﬁ’lﬁfkgl;)

R. Isaac patah: "We are ashamed because we have

heard (slander), disgrace covered our faces because stran~
gers have come upon the sanctuaries of the Lord's house."
(Jeremish, 51:51)
A. 1. You find that at the time when the enemies of Ise
rael entered-.Jerusalem, the Ammonites and the Moabites enw
tered with them, as it is said: "the adversary has spread
out his hend upon all her treasures; for she has seen that
the heathen are entered into her sanctuary concerning whom
Thou did command that they should not enter in Thy cone

gregation." (Lamentations, 1:10)

2. a. They entered the House of the Holy of Holies
and found there the cherubim, took them and put them into
& box, carried them around the streets of Jerusalem and
said: Had you not said that this nation was not idola-
trous? Look=-~see what we found which belongs to them,
that which they had worshipped.

b. Thus all natures (divinities) are the same, as
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it is written: "Because Moab and Seir do say: behold the
house of Jacob is like the nations " (Ezekiel, 25:8).

3. At that time the Holy One, Blessed be He swore
that He would exterminate them from the world, as it is
written t; have heard the baunt:of.Moab and the reviling
of the children of Ammon wherewith they have scorned My
people and have spoken boastfully concerning their bordegj.
Therefore as I live, says the Lord of Hosts, the God of
Iarael, surely Moab shall be as 3Sodom and the sons of
Ammon as Gemorah"(Zephaniah. 2:8-9).

When they sinned they were exiled, when they were
exiled Jeremiah mourned over them,"eykhah°
B. Another interpretation.

1. "We are ashamed because we have heard reproach."

This is the geventeenth of Temuz, -
| .2, Disgrace covered ocur facsss this is the ninth of
Av,

3. For strangers are coming into the sanctuaries of

the Lord's house: the first destruction and the second

destruction.

When they sinned they were exiled, when they were

éxiled, Jeremiah mourned over them,)eykhah-
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OQutline

R. Isaac pata hs Jeremiah, 51:51.
1. ‘at moser situational application of petihta verse
[P S——.
)3 prooftext applying to both A1 and A2.
2. a. continuation of above story explaining (a).
b. erroneous conclusion plus prooftext.
3, God!s response to erroneous conclusion; proof=-

xt reflecting middah k*neged middah; prooftext related

petihta verse through heqesh. Formulaic Lamentations
fabbah ending.

Alternative serial exegesis of petihta verse.

1. petira on (a), when (a) occurred.

2, petira on (b}, when (b) occurred.

3. explanation of plural form.

Formulaic ending.

Notes

Parallel: Pesiqta deRav Kahana Pisqa 19 Anokhi.

~ B. Isaac patan; We are ashamed: in Pesiqta deRav Ka~

the petihta verse is Isaiah 69:21 rather than Jeremiah
51+  The word herpah appears in both these verses as

3 838 in Zephaniah 2:8, s0 in both Pesiqta deRav Kahana

AMentations Rabbah the exegetical link is a hegesh.

ey
* Contextuslly, the Jeremiah verse fits perfectly
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with the situational application. The situational ap~
plication is an exegesis on this verse, while in Pesiqta

deRav_Kahana the Isalah verse seems secondary to the

story.,

A, 1. You find that: this is an_}t mose>situabienal
application. %At mose is defined by Bacher as an elaborae-
tion of a Scriptural verse. In this case the elaboration
is a lengthy story which comprises most of the body of
the petihta.

Ammonites and Moabites: these are mentioned in par-

ticular because in the prooftext which concludes the sto-
ry, Zephanish 2:8-9, Moab and Ammon are the objects of
God's anger.

the adversary has spread: this prooftext is not found

in the Pesiqta deRav Kahana version. It may have been in=-

serted here because the verse is from Lamentations. As

a prooftext it fits very well with the story and intro=-
duces the next paragraph with its mention of treasures.
This verse could have besn the exegetical verse upon which
the story is based, were it not for the heqesh on herpah.

2. a. put them into s kilibah: Buber suggests that

this should be kelikhah, and that the connotation is "bier."

b. Thus all natures: According to Jastrow, this
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is a proverbial expression of distrust in God. This phrase

is not found in Pesigta deRav Kahana. Instead the phrase

"vay vay kulan k°hadah" is found in Pesigta deRav Kahana,

seemingly out of place, several lines down.

Because Moab and Seir: This verse fits well here as

the taunt of the Moabites and Ammonites. In context in Hze-

kiel it refsers to the Israeliteg! vulnerability to milie

tary conquest.

3. TIhe Holy One,...exterminastes: God was angry at

the Moabites and Ammonites for destroying the Temple and
for accusing the Israelites of idolatry.

E; have heard...borde@ﬂ Buber inserts Zephaniah 2:8

because the hegesh of herpah is spelled out here. in Pe-

sigta deRav Kahana Zephanish 2:8 and 9 are cited. The pas-

sage in Pesiqta deRav Kahana ends here.

When they sinned: The formulalc Lamentations Rabbah

ending is totally out of place here. This is not the end
of the petihta, only the end of the first exegesis on this

.

vVerse. The formulaic ending does not even summarize the
themes above. Its misplacement here provides some evidence
that it may also be artificial as the ending of other pe=

B, Another interpretation: Here is a separate exegesis on
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Jeremiah 51:51. All three phrases are parsed with peti-

o} I’Ot.

We are ashamed: When did we hear reproach? On the

seventeenth of Tamusz.

Disgrace: When were we disgraced? on the ninth of
Av.,

Strangers: When did strangers come in to the Lord's
houss? during the first and second destructions. The
plural mikdasey demands two antecedents thus: the first
and second destructions. All of these are systematic

parsing: filling in the "time frame,”

Hssay

Two separate exegeses of verse Jeremiah 51351 are
wedded together to form this petihte. The exegeses are
independent both thematically and stylistically.

The first understands the verse through a hegesh
with Zephaniah 2:8~9. A situational application preceded
by the formula ét mose introduces a story which ingenious-
ly ties together the two verses. In Jeremiah 51:51, stran=
gers enter the Temple. In Zephaniah 2:8, Moab and Ammon
are the foreign nations mentioned. Thus in the situational

application story, it is speecifically the Ammonites and

Moabites who enter the Holy of Holies. In Jeremiah 51:51
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the Israelites hear slander, and in Zephaniah 2:8, both
Moab and Ammon have taunted and reviled Israel. Thus in
the story, Moab and Ammon accuse the Israelites of idola~
try, the height of slanderousness.

The other prooftexts cited in the story are tightly
woven into the narrative. Their relationship to the sto-
ry is not tangential as we sometimes see elsewhere, In=-
stead they seem to suggest the other details of the story
not already suggested by Jeremiah 51:51 and Zephanisgh

2:8=9, In Lamentations 1:10 the adversary spread out his

hand upon her treasures when he entered the sanctuary.

Thus in the story, the Mcabites and Ammonites removed the
cherubim, obviously made of fine materials, and sacred
cbjects of Temple worship. In Ezekiel 125:8, Moab and
Seir says Israel is like all) the other nations. Thus
in the story, the Moabites and Ammonites accuse Israel of
being idolatrous like the other nations.

The exposition is governed by the concept of middah
kfneged middah. Just as the Moabites and Ammonites slan=-
dered Israel and desecrated the Holy of Holies, God will

destroy them like Sodom and Gemorah. Using the hegesh of

Eﬁfﬁ&éﬁ just as the Moabites and Ammonites have shamed

lsrael (Jeremialh, 51:51), God will sheme them (Zephaniah,
218-9),
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This story preceded by the petihta verse Jeremiah
51:51 and ending with the Zephaniah verse form a wellw
integrated petihta based on a heqesh. The seder verse
should be of course Zephaniah 2:8+9, not Lamentations
1:t1. The version in Pesiqta deRav Kahana doesz not begin
with the same petihta verse, nor does it contain Lamene
tations 1:10 as a prooftext. Thus the story does not f£it
80 neatly with the Seriptural prooftexts. However, the
material does end with the Zephaniah verses, comprising
an exegetical unit,

In Lamentations Rabbah, following the citation of

Zephanish 2:8«9, the formulaic Lamentations Rabbah end-

ing is inserted. It is totally out of place here, except
as an indication that one exegesis is finished. The for~
mulaic ending does not even summarize the themsa above,

as in many petihtot in Lamentations Rabbah. Its misplace~

ment here provides some evidence that it may be artifie

clally placed elsewhere as the snding to other petihtet.
A separate exegesis on Jeremiah 51:51 parses each

of the three phrases through petirot answering the quese

tion "when?" It is a straightforward serial exegesis,

Tollowed by the formulaic Lamentations Rabbah ending.

With the sllusion to destruction of the Temples, the
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formulaic ending is somewhat appropriate, providing a
reason for the destruction. However, its location here

is, as usual, probably an editorisl construction to edapt

the exegesis to this document.
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Translation
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R. Yitzhak patahs ~¥et you have not galled upon me

O.Jacob because (but) you have been weary of Me, O Is=-

rael. (Isaiah, 43:22)

A. 1. B. Yohanan derives the meaning of this from. gnoe

ther passages ‘The burden of Damascus. Behold Damagcus

is taken away from being a city, and it shall be a ruinous

heap. The cities off Arcer are forseken (Isaiah, 17:1).

8. He stands in Damascus and recslls Aroer, Is
not Aroer in the region of Moab?
b. Rather there are 365 idolatrous houses of
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worship in Damascus, in each one they worshipped [its
god:ionce a year. There was & day in which they all were
worshipped on the same day.

e. Israel made a unity of all of them and wor=

ghipped them. As it is written: "and the children of

Iarael again did that which was evil in the sight of the
Lord and worshipped the Baalim and Ashtaroth and gods of
Aran, gods of Zidon and gods of Moab and gods of the childe
ren of the Philistines and they forsook the Lord and serv-
ed Him not" (Judges, 10:6),

2. (Judges, 10:6) not even together Eﬁith the other
godsj.

a. Seid R. Abba bar Kahana: Should net a priestis
wife be [treated] like [i.e., as least as well as] an
innkeeper's wife?

b, S8aid R. Yossi bar Hanina: Would that My childe
ren treat Me like the dessert which comes at the endl

¢. 8aid R. Yudan: A mashal of a king?s servant
who made a feast and invited all the members of his commu-
nity and did not invite his master. The king said: Would
that my servant considered me at least equal to the members

of his community.

Thus says the Holy One, Praised be He: would that
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my children considered Me at least equal to this dessert
which comes at the end rather: "You have not called upon
Me, O Jacob" (Isaiah, 3:22).

B. ("...But Jou have been weary of Me, 0 Israel (Isaish,
43:22))

1. a. One stands idly looking out for business all
day and does not weary. |
b. But to stand and pray to Me, you are weary,
<€ a. One stands idly looking for business all day

and does not weary,

b. But if his friend says to him "come and pray"
he sayas "I cannot."
3. a. Concerning Baal what is written?! "They called
the name of Bsal from morning until noon sayings "Baal,

answer us.' But there was no voice, nor any that answered.

And they limped around the altep which they had made."
(1 Kings, 18:26) "Oh, yet you have not called upon me,
0 Jacob"

b. Would that I had known you, Jacobl Why? -Be-

fause You have been weary of Me, 0 isrsel (Isaiah, L3:22)

You have not brought Me the gmall cattle of your burnt ofe

fﬁringa 2

neither have you honored Me with your sscrifices.

i have not burdened you with a meal offering nor wearied
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you with frankincense. You have bought me no sweet cane

with money. Neither have you satisfied Me with the fat

of your sacrifices, But you have burdened Me with your

sins and wesried Me with your iniquities (Isaiah, 43:23~

2ly) .
1. You have not brought me the small cattle of Thy

burnt offerings: the two continual offerings which were

brought each day,.as it is written: The one lamb shall
you offer in the morning and the other lamb at dusk (Num-
bers, 28:l4).

2. Neither have you honored me with your sacrifices,

these are Most Holy Things.

this is the handful of flour for the meal offering.

. Nor wearied you with the frankincense: this is

the handful of frankincense.

5. You have not bought me sweet cane with money:

R. Huna in the name of R. Joseph said: Cinnamon used to
grow in Israel and goats and hinds ate it.

6. Neither have you satisfied me with the fat of your

sacrifices: these are the fatty parts of the Lesser Holy
Things.

7. But you have burdened Me with your sins, you have
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wearied Me with your iniguities. See what your iniqui=

ties have caused Me to do: to burn My house and destroy
My city and exile My children among the nations of the

b)
world, and to sit solitary by Myself eykhah.

OQutline

R. Isaac patah: Isaiah L3:22.

A, 1. R. Yohanan introduces another passage (Isaiah,
17:1) through which he can derive the meaning of (a) of
petihta verse.

a. quéstion about locations mentioned in A.

b. situational application which will explain
Isaiah 17:1, and answer question in A1 by referring to
another prooftext, Judges 10:6.

2. Repeat prooftext above (Judges, 1036) plus ade

ditional conclusion.

&. Abba b, Kahanas Mishnaic metaphoric saying
based on 2.

b. Yossi b. Hanina: another metaphoric saying
based on 2.

¢. R. Yudah mashal lemelekhunconclusion 2b,

)
_g}éf:petihta verse (a).

B,

Three contrastive elucidations of (b) of petihta verse.

1. a. for secular you do this
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b. for God you won't do this,
2. a. for secular you do this
b, for God you won't do this.
3. a. for idolatry you do this plus prooftext. .
b. condemnstion of Ispael plus petihta verse (b).
C. Serial exegesis of petihta verse (¢) - (j).
1. (c):petira plus prooftext.
2. (d) petira.
3. petira on (e).
. petira on (f).
5. R. Huna: (g) is prooftext for elliptical example.
6. petira on (h).
7. Because of (1) and (j)=-God did X transition to

seder verse,

Hotes

R. Yohanan derives the meaning. According to Bacher

» ¢ )
8mas to derive meaning from a passage from another pas=

i —————

sage.

1. He stands in Damascus and recalls Aroer. Why

does Iseiah refer to both Damascus and Aroer in one verse?®
The connection between the two places is that idolatry is
Practiced in both as demonstrated in Judges 10:6 below.
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That Arocer is in the region of Moab, we know from Jerew

miah 48319,

2. b. Israsl made a unity. Buber suggeﬁ@s*that:tn@
proper reading should be ’ij ?) not /c \J AJC}Q
Jastrow agrees and translates it as concord or unioen,

Judges 1036 prooftext which shows that Israel wore
shipped all the gods of evey nati@n gives rise to the
narrative about 365 gods.

3. repeat Judges 10:6-in order to understand the

follewing comments Judges 10:6 is repeated with an interw
polated clause. Thus it reads: ¥...they forsock the

Lord and served Him not, not even together with other gods."

Thi s i3 the motif 111ustrated below, that not only did

Israel worship the other gods, they did net worship God
at all.

a. should not a priest's wife? b. Yebamot 122a.

In this context, it means that Israel treated the gods

of the nations (innkeepert's wife) better than God (priest's

wife). It supports the above statement: they served

Him (the Lord) not, not even together with the other gods.
b. Would that...like the dessert: Another sayling

with the same metaphoric meaning as above. This saying

is derived from the maghal Imelekh which follows. This
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saying is attributed to R. Yossi b. Hanina, while the ma-
shal is attributed to R. Yudan.

¢. In this mashal king's servant = Israel, all
the members of the community = gods of natibns, kiﬁg =
God. In the nimshal God refers to the dessert. Jusi as
the king's servant did not invite the king, sb Israel
worships the gods but doesn't even wcrahip God as an af=~
terthought or dessert. The_gptihta verse is the conclu~=

sion of the nimshals Jou have not called upon Me corres=

ponds to "you did not invite Me to the feast.”
B. This is an eiegeaia on (b) of the petigta verse, ale
though it is not quoted here. Three contrastive elucida=
tions are brought. ~The first two in Aramalc deal with eve=
ryday life as contrasted to worship. The th&ﬁd deals with
idol worshib as contrasted to worahip of God and includes
a prooftext I Kihgs 18326,
¢. Serial exegesis on Isaiah 43:23-24. All these petirot
deal with the neglect of the cultic ritual by Israel.

5. deviatés from the pattern of petirot. This line
appears in Genesis Rabbah 65:17 in a totally different con~

text, The statement is elliptical here. In expanded form,
the connotation is; although cinnamon used to grow wild

in Israel, and was so prevalent that goats and hinds ate
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it, Israel did not gather it and bring it to the Temple

o for ritual purposes, as it is said, "you have not sbought

me_sweet cane with money."

7. Xou have wearied Me with your iniquities. God

continues in an accusing tone squarely plaeing the .blame

on Israel for sinning, thus foreing God to destroy Jeru= ~
salem and exile Israel and remain alone. Go¢d transition

to the ending.

Essay

dn petihta 10, a serial exegesis of Isagah 43s22«-2)

ls divided into three distinct sections, each governed

by a single homiletical technique. Although the sections
could each stand alone, and indeed may have existed ine
dependently, the petihta works as an integrated exegesis
leading smoothly into the gseder verse of Lamentations

1:1. The overriding theme of the idolatrous practices of
Israel and disregard for the Temple cult ia integral.-

to the petihta as a whole. The transition to Lamentations
131 is an extension of the exegesls on the last phrases

of Isaiah 43:24. Although it does introduce the new

theme of punishment for sin (the standard theme for Lamenw

e ———

tations Rabbgh) the literary transition does not seem .
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forced as it does in many other petihtot.

Looking at each of the sections separately we become
aware of the different methods the rabbis used to mani-
pulate Seripture to yield the message they sought.

In the first section, A, enother verse {(Isaiah 17:1) is
immediately brought by R. Yohanan, introduced by the for~
mala Sma m®haden qeré, implying that the meaning of the

first verse can be derived from the second. That is not
immediately clear since Isaiah 1731 does not seem to shed
any light on the understanding of Isaiah l3:22. However,
with the juxtaposition of still another verse (Judges,
1036), a situational application ties all three veraes
together and delivers the message of the exegesis of Isaiah
L3:22. MNote: This "message" (that Israel has ignored
worship of God in favor of idelatry] is not spelled out
here but the implication is clear.

The structure of this situational application is si-
milar to the one in petihta 9. Elements of all three
Seriptural verses are woven into the narrative. The men-
tion of Damascus in Isaieh 17:1 ie reflected in the setting
of the tale in Demascus. The lengthy list of the gods of
other nations Israel allegedly worshipped cited in Judges

10:6 is reflected in the number 365. The phrase "they fore
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800k the Lord and did not serve Him" in Judges 10:6

parallels the petihta verse "You have not called upon .

Me, O Jacob" and is reflected in the additional comment

(recorded in the translation under A2)

"not even together
[with the otner gods ], "

An interesting element of the fipst section is the

interjection of the question about the location of Arcer,

Though at first, the question seems out of place and irre-

levant, it does provide a link between Isaiah 17:1 anpd

Judges 10:6. The mention of both Damasous and Arocer in

the same verse, though their geographtic loecations are

80 distant, seems to be & problem, However, the situge

tional application ang prooftext of Judges 10:6 estab=-

lishes that these idolatrous houses of worship in Damgge

cus were consecrated to the gods of many nations, inelude

ing Moab, where Aroer is located., Arocep is read as a

metonymy for "Moabite idolatry." Thus the connection ig

established between the two verses.

Follewing the situational application about the 365

houses of worship, we find several sayings which express

the motif of God not receiving the proper treatment, ine

deed not even receiving the same reverence as the other

80ds receive from Isreel,

The saying attributed to R,
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Abba b.. Kahana is found in Mishnah Yebamot. The seecond

saying, attributed to R. Yoasi b. Hanina, appears again
88 the metaphoric nimshal of the king mashal which fole
lows (attributed to R. Yudan). The king mashal has the
same theme, only now it is God who accuses Israel of ige
noring Him, as expressed in the prooftext, "You have not

called upon Me." From now until the end of the petihta,

God becomes the narrator.

To summarize, the first section is an exegesis on
(a) of the petihta verse, composed of %.-situational
application involving the Juxtaposition of three Jeripe
tural verses and 2. a king mashal.

The second section is mueh shorter and simpler in
its structure. Three contrastive elucidations of stich
(b) of 43122 are presented. In each, the salient idea

is that Israel has energy and enthusiaesm for
tivities,

other ao=-

but is too tired for worship of God. The first
two examples are almost identical and reflect an every day
situation which most likely occurred in rabbinic timegwe
that a merchant or laborer can find the energy to do his
business all day long, yet has no strength or enthusiasm
for prayer. (Human nature has not changed in this regard

88 we look at our contemporary situation.)
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The third éxample is quite different. The theme of

idolatry taking precedence ever the worship of God is do~
minant here,

Israel has the energy to worship Basl, but

88 in our petihta verse, "you have been weary of Me. "

Thus the second section of exegesis presents three

contrasts between Isrgel'g behavior towards the decular
and towards God,

The third section of exegesis consists

primarily of
petirot,

The number of Phrases being explained is much

greater, eight in this short section. The petirot all

refer to elements of the Temple cult which Israel hag
neglected.

48 mentioned above, and pddg the thematic element of rew

- tribution to the developed concept of the sin of idola~

thus filling out the thematie message;

the sin of
. idolatry

and disregard of the Temple

Cult will result in
! the destruction of the Temple and exile.
{A; Fetihta 9 slso deals with Israsl and idolatry.

In
Mmarked contrast to petihta 9,

which éxonerates Israe) of

petihta points an acousing
idolatrous practices,

, % the practice of idolatry, this

Tinger at Israel for its

Mention should also be made of two theological mege
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sages in this petihta. In B3b, God exclaims: "Would
that I had never known you, Jacob." This desire on the
part of God to disown His people is found also in petihta
15. In the ending, God is left alone and He is the one
who mourns Lamentations 1:1. We have seen this in pe=
tihta 2a, where God is left alone to mourn after all 12

sons die. God hurts Himself as well when He hurts Israel.
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R. Isaac patah: “Because you did not serve the Lord
thy God with joyfulness, and with gladness of heart by
reason of the abundance of things, therefore you shall

serve your enemy." (Deuteronomy,v28347)

If you had been worthy But now that you are not
you would have read in the worthy, behold, you read:
Torah:

Y "You bring them in, and "Let all your wickedness come
plant them in the mountain before you." (Lamentations,
of your inheritance." (Exo- 1:22)
dus, 15:17)

e "The peoples have heard, "They have heard that I sigh,"

they tremble." (Exodus 15:14) (Lamentations, 1:21)

g - "I have surely seen the ""See, O Lord for I am in dis-
affliction of My people in tress my inwards burn," (La-
Egypt.” (Exodus, 3:7) mentations, 1:20)

7) "And you shall call on "I galled for my lovers but
that same day,» they deceived me,"

(Leviticus, 3:21) (Lamentations, 1:19)
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"Justice, justice shall
| you pursue." (Deuteronomy,
. 16:20)
1; D "You ghall surely open
; your hand unto your brother."
| (Deuteronomy, 15:11)
!' 3 "These are the appoint-
| ed seasons of the Lord."
(Leviticus, 23:l)

"We will go up by the
highways." NDOION
{Numbers, 20:19)

"And I have broken bars

of your yoke." (Leviticus,
26313)

"Fire shall be kept o
burning upon the altar cone
tinually." (Leviticus,
6:6)

"In all the way that
you went." (Deuteronomy,
1:31)

"And you shall eat
your bread until you have

®nough " (Leviticus 26:5)
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"The Lord is righteous for I
have rebelled againsat His
word." (Lamentations, 1:18)
"Zion has spread her hands."

(Lamentations, 1:17)

"For these things I weep."

(Lamentations, 1:16)

"The Lord has set at nothing
?;;:O all the mighty."

(Lamentations, 1:15)

"The yoke of my transgressions

is impressed by His hand."

(Lamentations, 1:14)

"From on high He sent fire in~-

to my bones." (Lamentations,

1:13)

"Let it come to you, all you
who pass by the way." (Lamen=
tations, 1:12)

"All her peoples sigh, they

seek bread." (Lamentations 1:11)

T



"Neither shall any one
covet your land." (Exodus,

3l 2h)

ment shall be made for you
to cleanse you." (Levitie
cus, 16:30)

N "From all your sins,
Lord." (Leviticus, 16:30)

bered before the Lord your
God." (Numbers, 10:9)

[ "I will welk among
you." (Leviticus, 26:12)

) "The Lord will make you
the head." (Deuteronomy,
28:13)

v "Three times a year
shall all your males ap=
pear before the Lord."

(Deuteronomy, 16:16)

<J "For on this day, atone=

you shall be clean before the

4 "And you shall be remem-
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"The adversary has spread out
his hand upon all her coveted
treasures." (Lamentations 1:10)
"Her filthiness was in her

skirts." (Lamentations, 1:9)

"Jerusalem has grievously

ginned." (Lamentations, 1:8)

"Jerusalem remembers in the

.days of her affliction."

(Lamentations, 1:7)

"And gone from the daughter of
Zion is all her splendor."
(Lamentations, 1:6)

"Her adversaries are become

the head, her enemies are at
ease." (Lamentations, 1:5)

"The streets of Zion do mourn."

(Lamentations, 1:4)
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é "And you shall dwell in |"Judsh is gone into exile
your land." (Leviticus, bécauae of affliction." (Law
2615) | mentations, 1;:3)

) "It was a pight of .: .- .|"She surely weeps into the
watching with the Lord." night." (Lamentations, 1:2)

(Exodus, T:42)

Ic, "How can I myself bear ["How the city sits golitary."
this people, for they are nu~ ((Lamentations, 131)

merous." (Deuteronomy, 1:12)

Qutline

Rabbli Isaac patah: Deuteronomy, 28:47.

If you had been worthy: But since you were not wore
Pentateuchal verse related thy: Lamentations Chapter 1
to Lamentations verse in reverse order, verse by
through heqesh or homile=- verse.
tically.

Notes

Buber points out several of the Juxtaepositions in
which the appropriate letter of the alphabet is not found.
ff; In the case of nun the Pentateuchal verse does not contain

& nun, nor in the case of daled, gimel or bet. The hegesh

is derived from concepts and their opposites in these paw .-

|

|

i rallels, rather than from identical legters or words.
|
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Essay
"In the entire petihta, not one plece of aggadah

is found, only the accounting and listing, in reverse
alphabetical order, of a Pentateuchal verse opposite a
verse from Lamentations, Chapter 1." Thus Buber dismisses
petihta 11 as "merely" an exercise in matching verses.
What a brilliasnt rhetoric it took to find the appropriate

Pentateuchal verses which correspond to the text in La=~
mentations! If we understand Midrash as being the homi~
letical manipulation of Seripture, this technique of
ereating a moral juxtaposition of verses 1s Midrash at its
best.

The darshan reverses the order of the 22 verses in

Lamentations, Chapter 1 and treats them as the conseqguence

clause of the'ilu zakhitem v%&ﬁawﬁelo’zakhitem exposi=-

tion. Then Pentateuchal verses are found which contain
8 positive message balancing the negative one in the La~
mentations verse. The hegesh between the contextually
unrelated verses is formulated by means of identical words,
synonymous words or similar concepts.

The first six pairs match not only in their content
but each of the Pentateuchal verses begins with the appro=-
Priate letter as well.

As Buber pointe out, certain of the Pentateuchal
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verses do not contain the key letter or word which makes
the alphabetical hegqesh. However the conceptual rela=
tionship between the verses is always clear. As in many
texts, where the material is best in the beginning pa-
ragraphs or chapters, the best material here is at the
beginning where the parallels contain all elements of

the hegesh; 1identical letters and words as well as cone-
cepts.

By meshing the petihta verse with the %Second clause

of the ilu zakhitem exposition, we read: But now that

you are not worthy becsuse you did not serve the Lord thy

God with joyfulness and with gladness of heart, by reason

of the abundance of all things, therefore you shall (serve)

your enemy) read verses from Lamentaticns. Thus the se=-
cond clause is an exegesis on the petihta verse.

The literary structure contrasts the positive promises
made to Isreel with their consequences_when Israel does
not prove to be worthy, and shows that God's justice is
8trictly measure for measure. All that occurs to Israel
has its basis in Scripture. Worthiness determines that
which Israel will read in the Torah, but it is all there
to be read.

Although there is no exegesis of verses, nor aggadic

elucidations, this piece does fulfill the formal require-




34
Petihta 11, £ 7

ments of a petihta., The petihta verse is understood
through the body of material which leads to the seder
verse. This is a genuine petihta to the Book of Lamen-
tations, as it uses homiletically all 22 verses of the
first chapter.

As usual the theme is sin and retribution. Since
Israel sinned they were unworthy and thus could not bew
nefit from the promises in the Pentateuch. Instead they
were subject to retribution and must fulfill another part
of the Bible by mourning Lamentatians. The ilu zakhitem
exposition is found also inlgetihta_g3.

This petihta is unique among the petihtot of Lamene

tations Rabbah. It indulges in no moralizing, nor con=

tains tangential rabbinic comments, nor serial exegesis
as<we have found in all the other petihtot. By mere juxe
taposition of Pentateuchal and Lamentations verses accord-
ing to a homiletical formula "if you had been worthy you
would have read in the Torah X, but now that you are une
worthy, you read Y," the darshan demonstrates that Seripw
ture is oracular. The relationship between verses of
Seripture (here Lamentations and Torah) determine and re=

flect what happens to Israel in real life.
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Translation
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R. Hanina bar Paps patah: "As one who takes off a

garment on a cold day and vinegar on nitre, sa is the one

who sings songs to a heavy heaprt." (Proverbs, 25:20)
A. R. Hanina and R. Jonathan both say:

1. To what may the ten tribes and the tribes of Ju~-

dah and Benjamin be compared? To the two men who were

covered with a new cloak during the rainy season. One
tore here and one tore there until they ripped it.

2. Thus the ten tribes did not remove themselves
from the idol-worship in Samaria nor the tribes of Judah
and Benjamin in Jerusalem until they caused Jerusalem to
be destroyed.

B. Another interpretation: as one who takes off a garw:

-

ment, R. Hanina bar Papa and R. Simon [aiffer in their
exegesis of this versq].

1. a. R. Hanina bar Papa said: The day when Nebu-
Cchadnezzer met

lsrael in war, he removed from them two
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garments: the garments of priesthood and the garments

of kingship.

b. on a cold day: because they called k: ) P
the calf "this is your god, 0 Israel (Exodus, 32:l).

¢. yinegar on nitre: R. Joshua saidg iike one

who had a cellar of wine. He checked the first Jug and
found vinegar, the second and found within it vinegar,
the third, and found within it vinegar. He saids "“This
sample is enough to prove that all Ethe winq] is bad."

d. 8o _is he who sings to a heavy heart. R.

Berekhiah said: every melody which the singer sings does
not enter the ear of the dancer. Every melody the singer
sings, the foolish son does not hear.

2. 8.. R. Simon said: the day when Nebuchadnezzer
met Israel in war, he removed two garments from them: the
garments of priesthood and the garments of kingship.

b. on a cold day: and so it is written, "It
came to pass that as He called )C TP and they would not
hear, so they call and I will not hear" (Zechariah, 7:13),

¢l. yinegar on nitre: R, Joshua bar Nehemiah said,

like one who places vinegar on nitre and dissolves it
l’\J\ 6 thus they contradicted J'7 N lo the
words of Torah, as it is written: "But they mocked the
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messengers of God [ﬁmd despised His words and scoffed
at his propheté]" (11 Chronicles,‘36z16).

¢2. R, Abba bar Kahena said: 1like a cow which
licks with its tongue:

al. 89 is he who sings songs to & heavy heart.

R. Haggal in the name of R. Issac said: Because the

mockers of the generation would mumble in their mouths,
hint with their eyes and point with their fingers.and

says "the vision which he sees refers to the distant
future; he prophesies of times which are far off." (Bze~
Kiel, 7:27)

d2. The Holy One, Praised be He, said: [i aweaél..

By your lives "that im your days, O rebellious house will

I speak the word and will perform it." (Ezekiel, 7:25)
Immediately, "He breught upon them the king of the Chal=-
deans who slew their young men with a sword." (II Chro=-
nicles, 36:17)
[Insert. 1. as it is written: "He burnt the House of God,"

(I1 Kings, 25:9) that is the Temple.
2, "the house of the king" that is the palace of Ze-

dekiah "and all the houses of Jerusslem" [Ehese‘are.the
480 Synagogues which were in Jerusalem as it is writte@]:
R. Phinehas in the name of R. Joshua. U480 synagogues were

in Jerusalem other than the Temple. From where do we
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know this? From ',J\lc gvV which is thus in gemat~
ria. Each of them had a school for Bible and a school
for Mishnah. Vespanian went wup and destroyed them all.
3. "every great man's house,” this is the academy
l of R. Yohanan b. Zakkai. Why is it called a great one's
house? Because there was taught praise of the Holy One,
Praised be He.
When they sinned, they were exiled, and when they

N9
were exlled, Jeremiah began to mourn over them "eykhah."
N ‘Qutline
8 R. Henina bar Paps patah: Proverbs 25320,

A. R. Hanina and R. Jonathan both gave a thematic ma-

ahal on (a).

1. mashal
2. nimghal
f; B. R. Hanina bar Papa and R. Sim@n exegetical dispute.
B 1. R. Hanina b. Papa's exegesis
a. situational applicatiomn of (a) of petihta
l
|
l
|

verse,

b. “‘al taqri on (b) of petihta verse plus proofe

¢. R, Joshua: mashal on (¢) of petihta verse.
O i ol orreesosc st

d. R. Berekhish: situational application of (d)
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of petihta verse.
2. R. Simon's exegesis
a. same situatiomal application of (a) as in 1a.
b. al tagri on (b) with different prooftext
from 1b.
¢l. R. Joshua ben Nehemiah: play on words ana-
logy with (c¢) proeftext 11 Chronicles 36:16.
c2. R. Abba bar Kahana: related to II Chroni-
eles 36316 (20). |
d. all the below exeges®s pertain to 11 Chroni=-
cles 36:16 as well as the petihta verse.
d1. R. Heggail in the name of R, Issac:s situa~-
tional application relates II Chronicles 36316 to another
prooftext (Ezekiel, 7:27).
‘ d2. Ezekiel T:25«26 carries out Ezeklel T7:27
miyad II Chronicles 36:17 (continuation of 2¢).
iInsert petirot on II Kings 25:9 with gematria.
Formulaic Lamentations Rabbah emding.

Notes

Parallels: circumscribed units in this petihta

have parallels in Genesis Rabbah 38:6, Pesiqta deRav Ka=

‘EgBE“Pisqa 15, y. Megillah 3:1.
R. Hanina bar Papa. This is the firat of a series of
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. four petihtot attributed to him. Each begins with a pe=
;é tihta verse from the Book of Proverbs.

As one whe takes off: 8o cryptie, this verse cries

out to be interpreted.

R, Hanina and R, Jonathan both say as opposed to B,

where there will be am exegetical dispute between R. Haw

nina and R. Simon, these two agree in their presentation

of a thematic meshsl

The mashal incorporastes (a) and (b) of the verse.

&J Without the exegesis being spelled out, (c¢) and (d) are
[ understood to be the consequence of (a) and (b), repre=
senting the destruction.

The mashal is expressed in standard form: "to what
may it be compared?" and the nimshal begins "thus."

takes off a garment: two men covered with one cloak
rip it.

on g cold day: during the rainy season.

destruction of garment: destruction of Israel ?Cf La

Jastrow defines this as "tears."

B. R. Haning bar Papa and R. Simon; exegetical form. To

‘R. Hanina bar Papa and R. Simon are attributed what amounts

to two different serial exegeses of Proverbs 25:20. The

- - ™\

first element of each exegesis is identical (situational
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application about Nebuchadnezzar). The differences bew
gin with the prooftexts on on a cold day.

a. Nebuchadnezzar is the antecedent of "ope,"

b. galled the a1 taqri here changes_ggz_to aleph,
changing the meaning of the phrase to "the day when they
called the calf Ygod¥" Thig interchange pPresupposes an
oral/aural context in whieh the distinction between hey
and aleph is not Pronounced.

¢, like one who had 8 ¢cellar, This mashal is also

Rabbah 38:6 in a comment on the story of

the Tower of Babel. It could equally apply to the story
of Sodom and Gomorrah. The meaning iss if the first, see
cond, and third are found to be bad, them all ape assumed
to be bad., If some of Israel sins, ‘then all are assumed
to be sinful, and all ape runished. The same Aramaic

Phrase ig used in both the Genesis Rabbah and Lamentations

Rabbah Passages,
The mashal is triggered by the word "vinegar" in the
Retihta verse.
28, same as 1g.
b. Zevhariah 7213:  the éxegesis is the same, usgw

ing an %al taari, and changing the hey to an aleph. Howe

Sver, g different prooftext is given, rendering the mean-
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ing: “the day when they shall call and I will not hear."

c. dissolves...contradicts: an analogy using a

play on the root 7N 0O, In the first clause, 7O
means "dissolve" which is the effect vinegar has upon
nitre, corresponding te "contradiet." Thus-vinegar upon
nitre is a metaphor for Israel contradictinig words of To=
rah,

The prooftext for this is 1] Chroniecles 36:16 which
becomes an integral part of the serial exegesis on the
next phrase of the petihta verse.

dl. Jlike a cows a cow licking is a metaphor for
one who mocks.

d2. pecause the mockers: another comment on IT
Chronicles 36316 which is related to still another verses
Ezekiel 7:27. "They mocked the messengers of God...scoff-
ed His prophets" (I Chronicles 36:16) is given the situa~
tional application of mockers who mumble and wink and
peint, saying that the prophet's vision is "of times far
off." The consequence of this is in d3 Ezekiel 7:25 and
I1 Chronicles 36:17 when God punishes the mockers by bringe
ing on the king of the Chaldeans.

Insert. This entire section is found in y. Megillah

3¥1 and is triggered here by the chronological similarity
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of 11 Chrenicles and II Kings.

"He burnt_ the House of God," petira:Temple

"house of king," petira!Zedekiah's palace.
"all houses of Jerusalem" D}hese are the )480..3 Buber

inserts this phrase because it is found in y. Megillah and

also in Pesiqta deRav Kehana Pisga 1§.

Bssay

Petihta 12 offers three exegeses on a cryptic verse

ot il
from Proverbs. The first exegesis is in the form of a
mashal, while the second and third are separate traditions
of serial exegesis.

The_mashal, attributed to both R. Hanina and R. Joe-
nathan, reflects the familiar theme of the sin of idola~-
try leading to retribution in the form of the destruction
of Jerusalem. As in petihta 10, the particular sin is

. T,
idolatry rather than neglect of study, or not keeping the
commandmenta. The form of the mashal is standard: to
what may X be cémpared? Thus the nimshal is defined at
the beginning, unlike the alternate form where the mashal
is presented first and the nimshal follows or is implicite

ly understoed by the reader.
Foliowing the thematic mashal, we recognize the for-

mula for an exegetical dispute between R. Hanina bay Papa

i ik dddl
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and R. Simon. Both exegeses begin with the identical
situational application about Nebuchadnezzar, and the al
taqri of DR8] T)'“ k:”377. They begin to diverge in
the prooftext for the %1 taqri. The first exegesis of-
fers Exodus 32:4 as a prooftext with its context of Ise
rael calling the Golden Calf their god. The second exe=
gesis offers Zechariah 7:13, where Zechsliah predicts
that the day will ceme when God will call and Isrsel will
not hear. Both prooftexts reflect the same negative
ideas but each apecifies it differently.

From this point, both serial exegesés contain many
different attributions. These attributions appear, howe
ever, to be secondary to the superstructure of the two
serial exegeses.

These exegeses clearly originated separately. The
lssue is: who joined these materials together? Probab-
ly en cédktor juxtaposed the independent traditions and
created an exegeticalvdispute between Rabbis Hanina and
Simon,

In the first serial exegesis, a mashal attributed
to R. Joshua is triggered by the word vinegar. This mg~
shal is alse found in Genesis Rabbah with another nimshal.

In the case of Genesis Rabbah the @ashal refers to the
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text about the builders of the tower of Babel who all

8poke one language. The implication in Genesis Rabbah is
that they did not actually all 3peak one language, but that

their many languages were all equally bad. In thig case
the nimshal refers to Israel, though this ig not explicit,
David Stern, in "Rhetopic and Midrash: the Case of the
Mashal" (Prooftexts, vol. 1, ps. 261-291, 7. Hopkins Uni-

versity Press, 1981), gives éxamples of how the same mashal
occuring in differemt contexts can transmit different mes-
5ages, The message is determined by the nimshal. we see that
‘the same phenomenon e¢curs here. In our context the nim-
shal implies that wine turning to vinegar is like Israe]
turning to sin.

The final comment in the first serial exegesis is gt~
tributed to R, Berekhiah. This ig an allegorical proverb

about the dancer not hearing the melody of the singer,

The "foolish son" in the second part parallels the "dan-
¢or." We know that the feolish sem refers to Israel.
Thus the metaphor clearly means that Israel (the foolisn
80n and dancer) is neot heeding the word (melody) of God
(the singer),

As mentioned above, the firat twe elements or the se=

¢tond gerig) exegesis are the dame gg these of the firgt,
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Balancing the mashal in the first serial exegesis, in
the seceond exegesis, there is an analogy based on g play
on words attributed te R. Joshua b. Nehemiah. The form
is kazeh~kakh, as is Xy, 80 i8 Y. The play is on the root

T NO which cen mean both dissolve and contradict.
"Dissolving" with vinegar thus destroying something tane
gible is analagous te "contradicting" the words of Torah,
also destroying something of werth,

The proeftext, interestingly eneugh, does not use the
root ) NO ., Instead it provides an illustration of how
Israel despised Torah by mocking the prophets., This proof-
text (I1 Chronicles 36:16) now becomes an integral part
of the exegesis om the next phrase of the petihta verse.
The comment abeut a cow licking wilh her tongue is a me~
taphor for one who mocks (11 Chronicles 36:16).,. ¢

R. Haggai in the name of R, Isaac demonstrates how
Israel "mocks the messengers of Ged" (II Chronicles 36:16).
While gesticulating, they mock the prophet by claiming that
his propheciss . will not be fulfilled imminently. Ine
Stead they are "fap off" (Ezekiel 7:27). fThis gituational
application shows that thse mockers were wrong because in
the adjacent verse (tod asserts that His word will be capm
ried out., The proof is found in II Chwonicles 36317, the

verse adjacent to the verse which we have seen as g proof-
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text for the two above comments.

Following this interweaving of exegetical verses is
a sectien which is found in y. Megillah 3:1. The bistos
rical relationship between II Chronicles and I1 Kings
prompts this deseription of how the king of the Chaldeans
carried out his attack. Two petirot fill in sgme historie-
cal details about the attack. The third petira is filled
in by Buber to conform to the parallels in y. ngillah
and Pesiqta deRav Kahana Pisqa 15. "All the houses" is

determined to be U481 derived from gematria of ﬁgj\A:S;V
(Isalah 1:21). "Pull" and "all" are equivalent. Following
the gematria is a situational applicatioen about Vespasian
destroying all the synagogues. This is clearly anachro=
nistic to the above reference about the king of the Chalw
deans. Both destructions however are considered to be
punishment for sin. This section is located here because
of its proximity in the other texts.

The formmlaic ending is a summary of themes. However,
there is no transition from the exegesis to the ending,
indicating that it was Just tacked on to adapt these ma=
terials to Lamen
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Iranslation

/

(//Je C?na/)(RW:)»(Cg‘aaQ/)
<’)‘/7€ 9y /}532 R /b/ a’/c)

(?@lﬁ)(/w ¢ QA/\/) (A9 y/w 57/)( ;75/'3;;/:)

n':’95> /gﬁf\/ CDTS) Pl

)

A. R. Hanina patah: "As a scatteper and a sword and a
sharp errow, so is one that bears false witness against
his neighbor,." (Proverbs, 25:;18)

1. Scatbterer: because "the Lord shall scatter you
among all the peoples," (Deuteronomy, 28;6l)

mw
ter you." (Leviticus, 26;33)

3. A_sharp arrow: bgcause "when I will send you

evil arrows of famine." (Bzekiel, 5:16)

2. A _sword: becaguse "I will draw out the sword agfe

Y. a. Ageinst whom is this all directed? Against
the one who bears false witness against his neighbor,
b. This is Israel which responded by saying:
"This is your God, 0 Israel." (Exodus, 32:4).

B. "Confidence in a faithless one on a day of trouble
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is like a broken tooth and a foot out of joint." (Pro=
verbs, 25:19)

1. a. Israel sald before the Holy One, Blessed be
He, Master of the Universe, when you come to feed us (or
do evil to us), the tooth devoured broke in pieces every-
thing in its wake [And the foot stampe@j.

b. Why does tha.evil tooth devour us and the
foot stamp us? Because of the trust ( 5) /ﬂ 6;3 )
in idolatry on sccount of which we were unfaithful
( U?Ca ) to our Rock ( /JT}B ).

"As one who takes off a garment in cold weather."
(Proverbs, 25:20)
[ﬁisplaced line from Petihta 12, Zacharish 7:13.]

2. Another interpretation: broken tooth and foot

out of joint: a shaking tooth and a wavering foot.

3. The Holy One Blessed be He said: I said to L§w
rael
a. Foreswear /?Cxp idolatry and trust /r)G P
in Me.
b. But they did not do this. Rather they fore=
8Wore Me and trusted in idolatry. As it is written, "who
8oy to.a tree: 'you are my father.!" (Jeremiah, 2:27)

When they sinned, they were exiled, when they were
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p)
exiled, Jeremiah mourned eykheh,

Qutline

A. R. Hanina patah: Proverbs 25:18-19.
1. through heqesh with a prooftext, (a1)iisaune

consequence of (b).
2. asame as above with (aa).
3. same as above with (&3).W

k. a.  question and answer apecifying logical causal

relationship between (a) and (b).
b. petira of (b) plus prooftext.
B. exegesis on Proverbs 25:19.
1. a. multiple meanings play on words of (c1) (with
reference to unclted prooftext) related to (ca).

b. play on words on (d1) and (dz) and (e) themaw-
tic.

2. paraphrase of (01) and (ca).
3. situation application of (d) through manipula-

tion of syntax to £ill in ellipses plus prooftext.

Formulaic anding{

Notes

No parallels.

A. R. Hapina: an exegesis of the 2 verses which precede
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the verse of Petihta 12.
1. Scattierer: this verse from Deuteronomy describes God
exiling Israel.

2. sword: this verse from Leviticus describes the
exiling of Israel and the desolation of its land as well
as military defeat.

J. gharp errows this verse from Ezekiel describes
"the evil arrows of famine" as the manifestation of des-
truction.

L. %o whom is this ell directed? hekol 1°mi, This

phrase alters the original syntax of the verse by indica=-

ting vhat (a) is directed towards lIsrael as the warning

of the consequences of their doing (b). The exegetical
form i8 that of a petira and uses Exodus 32:4 as the proofw
text. This same verse also is used in Petihta 12 as a
prooftext desocribing Israsl?s idolatry.

B. When yvou came to feed ua: this can also be understood

88 when you came to do evil to us. This entire section
uses the midrashic technique of multiple meanings or egui-
vocality. %he root L from the word ?)X[“D in
the verse is used in whlg’\g "as God feeds us" and as
DR [~ "oroken" from the Aramalc as in the Daniel re=

ference and as X‘) "evil"™ describing the "tooth" as
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ﬂ%b evil in 1ts devouring.of us., (This root also is found

r: in the two verses cited in the exegesis of 25118 fﬁ ¥
in Proverbs, 25:18 and j=& 5") Ay ‘3N
from Bzekiel, 5:16,)

L: - the tooth devouredi. Daniel 7:19 has similar refe-

rences to teeth which are broken and a foot whiech stamps.
»Phen T degired to know the truth concerning the fourth
beast...with teeth of iron and naiia of brass whiéh de«=
voured, broke in pieces and stamped the residu@ with its

feet."

trust in idolatry: The root s ?Clp and /) C A

and 13 are manipulated here to render (d) and (e)

the cause of the consequence of (01) and (02).

ljmiaglaced line from Petihta 1gj Buber recognizes
this as a copylst's error.

2. g shaking tooth and wavering foot: these para-

phrases involve verbs in the Y OYo form. The first
DD § I8N could be another play on §7, this time

reversing the order of the letters. Jastrow defines

§3f>5 YYN as a "loose tooth." Jastrow defines
» C A/GN N as a wavering foot. Both verbs thus im=
Ply weskness. Our teeth and our feet are weak and even

useless because of Isrsel's practice of idolatry.
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3. Be faithful: the syntax of (d) and (e) is re-

written by filling in ellipses as follows: trust in
God and be unfaithful to idolatry was commanded, but ine

stead Israel trusted in idolatry and was unfaithful to

God. The prooftext for this idolatry is Jeremiah 2:27.

Easay
In this petihts, attributed to R. Hanina, the two
cryptic verses from Proverbs which precede the petihta
verse cited in Petihta 12, are subjected to exegesais by
reconstruction of syntax. Heinemann calls this technique

haznahat halegos (see explanation of this technique in

the essay on Petihta 1). Indeed in Petihta 13 the origi-
nal syntax of both verses is totally discarded. The dar-
shan reads the prototypical Lamentations Rabbah message
into each of these verses: the sin (of idolatry) leads
to retribution, a theme which is not apparent at all from
a literal reading of the verses.

Whereas in the literal reading of both Proverbs
25:18 and Proverbs 25:19, (a) is equivalent to (b), the
homiletical interpretation reads (a) of each verse as the
consequence of those who practice (b). Thus the relation-
ship between the two clauses in each verse is understood

43 causal.



A5Y
Petihta 13, p. 7

In the exegesis on verse 25318 the following method
of interpretation of Seripture is used: if word X has
certain implications in verse Y elsewhere in Scripture,
the use of X in this verse implies all the contextual de~
tails of verse Y. This is a type of hegesh, involving
only one word rather than an entire verse in constructing
its analogy. In this case Qa1),;(a2) and §a3) all are
parts of verses elsewhere in Soripture which describe
exile and destruction. Thus the exlle and destruction
desecribed in these prooftexts are deemed to be consequences
of one who practices (b) of this verse. The question (o

whom is this all directed? ' establishes the connection

between (a) and (b).

In petira form, Israel is identified as the one who
bears false witness. The prooftext of Exodus 32:l4 spe-
cifies what exactly the false witness claims. Idolatry
is the false claim. Thus the verse is understood: to
Israel who bears false witness by declaring the Golden
Calf to be‘its God must come the punishment of exile,.
desolation of the land, military defeat and destruction.

The exegesis of verse 25:19 also determines the
first phrase (01) and (02) to be the consequence of the

second phraese (d) and (e). The first phrase is understood
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as the punishment of weakness, even impotance,'while the
second phrase is another reference to idolatry.

A specific method of reconstruction of syntax is
applied to the exegesis of Proverbs 25:19. The technique

of maltiple meanings understends the root 5’7 in the

positive connotation of God feeding us or in the negative
connotation of God doing evil to us. Daniel 7:19 is not
quoted directly here but the reference is clear.

The implication is that God is our Shepherd (T)X/') )
but we could not successfully eat with a broken tooth.
Why does the evil tooth devour us instead of eating the
food God has come to feed us and why does the foot stamp
us out instead of helping ua walk? This is answered in
(01) and (@2) and (d), by manipulating the roots of these
three words to yield the meanings we have trusted N 6 ~
in idolatry for which we were unfaithful ?cfzb in our
Rock D /j?, Thus the syntax has been totally recone
structed on the basis of attaching new suffixes or pre=
fixes to these roots.

The second interpretation of Proverbs 25319 is pro-
bably a different tradition of the exegesis of this verse,
The methods used are the ssme. The paraphrase of (01) and

(¢®) involves playing with the letters and sounds of the
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words to yield the connotation of weakness. A shaking
tooth inhibits eating and a wavering foot inhibits walke
ing.

Again the two roots of ?C A and N G "N are
manipulated to achieve the implication of idolatry. Here
each of the verbs is understoed as part of a phrase. The
exegesis gives each verb a direct object. Trust in Godl

Be_unfaithful to idolatry! Instead of filling in the

ellipses appropriately, Israel has mistakenly filled
them in the opposite way, by practicing ldolatry as ex=-
pressed in the prooftext Jeremiah 2:27, and being unfalth-
ful to Ged.

Thus both verses are understood as: the sin of idola~
try brings about the punishment of exile, destruction and
powerlessness,

The formulaic ending as usual is a summary of theme$

but is an artificial appendage-
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Translation
CV‘—Q‘C_J\C)(Ca&J pon 2ilk)
Sen C“'NU/ )(\NL sa°1)

(G:C5)

]
A wise person has a eontroversy with (is judged with)
a foolish perason, whether he is angry or laughs there is
no rest. {Proverbs, 29:9)"

" R. Hanina b. Papa patah: A wise person is judged with

a foolish person, whether he is angry or laughs, there is
no rest. |
A. R. Simon said: Anyone who judges a fool is himself
judged, as it is written (in SFS&DJ ) a wise person is
judged, not "he judges" rather is Jjudged.

B. Another interpretation: A wise person judges.

1. This is the Holy One, Blessed be He, as it is
said: "He is wise of heart and mighty in strength." (Job,
9sly)

2, foplish person. This is Israel, as it is said,

"My people is foolish." (Jeremiah, 4:22)
3. "whether he is angry or laughed. I was angry and

there was no rest. I laughed and there was no rest.
a. I was angry at you in the days of Pekah, son
of Remaliah, as it is smaidb- "And Pekah, son of Remaliah

slew in Judah 120,000 in one day." (11 Chronicles, 28:6)
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b. I laughed with you in the days of Amaziah as
it is saids ""Amaziah took courage and led forth his peo-
ple and went to the Valley of Salt." (II Chronicles, 25:
11) What is the Valley of Salt? Under the banks of salt,
under the oppression of war.

L. "Ton thousand people the people of Judah carried
away alive and brought them to the top of the rock and
cast them down from the top of the rock and they broke
into pieces.” (II Chronicles, 253:12) '

no rest. At the time the Holy One, Blessed be He,
said: "for what they have done here, they will be exiledl

3ince they sinned..feykhah.

Qutline

R. Hanina b, Papa patah: Proverbs 29;9
A. R. 3imon: play on words involving Sgaj form, comment
on (a) and (b).
B. BJeriasl exegesis on petihta verse.

1. petira of (a) plus prooftext

2. petira of (b) plus prooftext

3. God is subject of (c). When God was (¢'), there
was no (d). When God was (¢ ?) there was no (d).

a., example of God being {(c¢') plus prooftext
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b, example of God being (e?) plus prooftext
¢. additional material on above prooftext,
transition to l.
. continuation of above prooftext leading to exew
gesis of the (d) of petihta verse.

Formulaic ending.
Notes

A, 1. is Jjudged: The original connotation in the Scrip=~
tural verse probably means "had a controversy with." The
darshan reads the word in the g}gtSform, thus the pas=-
sive form: is judged.
B. 1. & 2. wise, foolish: prooftexts are found which
establish God as wise, and Israel as foolish,

3. a. I was angry: God expresses His anger by allow=
ing 120,000 Judeans to he slaughtered.

b, I lsughed: God expresges His positive feel-
ings by allowing the Judeans to be militarily victorious.
Mnsert. This material establishes the location of the
Valley of 3alt and was probably attached to this prooftext
in scme other context. There is a play on words operating
here, but neither Buber nor the Soncino translation are

able to establish the meaning of the phrase.
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Essay

Aside from the grammatical play on words at the
beginning, petihta 14 is concerned with the relationship
between God and Israsl. Ged in the role of judge exiles
Izreel as punishment for their behavior. But we also
get the sense that God feels betrayed. Even when God does
Israel a good turn by facilitating a military victery,
they break His commandments by committing terrible atro=-
cities against their prisoners of war. God, as Judge,
igsues the sentence of exile. God as Parent, lashes out
with hurt and exiles His recalcitrant children.

The petihta contains two sectiona. The first derives
another proverb from this proverb by reading the word
niSpat as a reflexive verb: "anyone who judges a fool
is himself judged."

The second section is a serial exegesis. The verb
niépap is implicitly understood here in its active form:
he judges. (od i3 established as the wise One, by refere
ral to a prooftext. Israel is established as the foolish
one, by referral to another prooftext. Thus the wise One:
God, Jjudges the foolish one; Israel.

God becomes the narrator of the following section:

whether I was angry at you and punished you, or whether
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I was beneficent by granting you military vietory, there
was no rest; no cooperation and obedience. An example
of God's unger and an example of God's beneficence are
cited, both from Ii Chronicles.

The continuation of the second prooftext from II
Chronicles is brought to illustrate the last phrase,

"y eyn nghat." Seriptural verse speaks for itself in
its gruesome account of the Israelites' murder of ten
thousand captives.

At this, God interjects His judgment and sentence of
Jsrasel: because they have done this, they shall be pu~
nished by exile.

The serial exegesia of the Proverbs verse could
stand aione and end here. However, the transition %o
the formulaic Lementations Rabbah ending does fit smoothe
ly, forming an integrated petihta. Because this is the
stereotypieal Lamentations Rabbah ending, editorial ac-
tivity is automatically suspected. Since the thematic
transition is so smooth, however, it is imposaible to ase

certain the extent of the editorial activity.
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Abbreviated Anaslysis

Structure

A. Instead of the standard form of exegesis, where the
petihta verse 1s quoted and then interpreted, here the
petihta verse functions as a prooftext to a dictum. We
have also seen this in Petihta 2.

B. R, Shimon b. Lakish presents another verse from Pro-
verbs which illustrates the petihta verse by casting God

in the role of the scorner whe gets for Himself shame.

Internal to this illustration is an Jat moge) elaboration

based on Ezekiel 36:20.

Thematic Commentary

A. A rebbinic updating of a Seriptural verse allows the
rabbis to inject their own values into the exegesis. Only
a teacher can raise up a wicked disciple, thus the mesw
sage here is directed specifically towsrds the rabbis
themselves.,

B. God regrets His relationship with Israel because He
realizes that the nations of the werld are mocking Him.
God corrects the scorner S which is Israel. The cone
sequence of God trying to teach Israel musar is mocking

by the Gentiles. The image of God standing at the doopw
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¢ ways of the nations of the world, eavesdropping on their
conversation is s daring anthropomorphism. God feeling
embarassment is a daring anthropopathism. The nations
ask, "if these are God's people, why are they suffering?"
God's act of retribution towards Israel is interpreted by
the nations to signify that He is losing His strength.
The theological implications of God regretting His
special relationship with Israel are gsome of the most

dramatic in Lamentations Rabbah. We have seen God perso=

nified as mourning for His people. Now we encounter a

God who is ashamed. G@od is actually affected by the deri~
sion of the nations. God Himself is hurt by Israel's mis=

deeds.

y i C. The exegesis of the (b) phrase of the petihta verse in

the last section casts Jeremieh in the role of rebuker

and the people as scornful of his prophecies. The words

of Lamentations 1:1 are determined here to be words of

reproval rather than mourning.

Bditorial Placement

The transition to the seder verse is pecullar to this
petihte. Since Jeremiah is the subject of the serial exe~
gesis, and he 1s also the attributed author of Lamentations,

a relationship is derived between the petihta verse and
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seder verse. The petihta is integral in its exegesis
connecting the petihta verse to the seder verse.

The only possible editorial tack=-on is the phrase
vomer 1lafem eykhah. It is impossible to ascertain

whether this was originally an integral part of the exee

gesis or was tacked on to artificially create a petipta.
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Abbreviated Analysis
Structure

A. A rhetorical question establishes the King~God iden=
tification in a modified form of King mashal. The words

mashal 1°melekh or 1°melekh are absent here. However, this

rhetorical question could easily be transposed into the
standard mashal form without changing the meaning at all.
The rhetorical question establishes the common assumption
which stands in contrast to the paradoxes which follow.

All the (a) verses indicate God's miracles in the
wilderness which provided for the needs of the Israelites.
All the (b) verses indicate contrastively the lack of proe-
vision of needs in the settled areaA  All the (b) verses
are from Lamentations.

After the three pairs are presented, another rhetori-
cal question refoouses attention onto the petihta verse
which provides the reason for the paradoxes.

B. All three petirot concentrate strictly on the one word

libbekha. Each petira is supported by a prooftext.

This is clesarly not a petihta. There 1s not even an
editorial attempt to artificially create a petihta. The
last verse quoted functiona as the prooftext for the last

of the petirot and is not even from Lamentations.
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However, this is not simply a serial exegesais on
Jeremiah 4:18. The Lamentations verses quoted in the
first section are crucial elements in the exegesis. The

Jeremiah verse thus is read with reference to Lamentations.

Thematic Commentary

Three pairs of thematically related verses are juxe
taposed to point out the paradex of the modified King ma-
shal. Instead of Isrsel prospering in their setiled com=
munities, God has provided for His people more luxuriouse
ly in the wilderness, as illustrated by Exodus 16:l., Psalms
76:20 and Pselms 105:39. The petihta verse provides the
explanation for this situstion; Israel is responsible

for its own disasters: your way and your doings. God

not only has the power to be generous in the unlikely setw
ting of the wilderness, God also has the power to withhold
a predictable occurence. Israel provokes God into doing
this by its sin.

In the first petira, "because they angered Me, My heart
is not towards the governors of Israel," the implication
is that the Sanhedrin no longer exists because Israel ane
gered God with its sin, causing God to allow the Sanhedrint's

demise.

The third petira is interesting here. God is Israel's
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heart. They have hurt God, as it were, "destroyed" God,
Just as they have brought about the destruction of the
Sanhedrin and Temple,

Editorial Placement

Despite the absence of a seder verse, from Lamentaw
tions, three factors establish e relationship between this
petihta and Lamentations Rebbah. The first is the themge
tic relationship of sin and retribution as described above.
Secondly, the petihta verse is from Jesremigh which is com=-
mon in Lamentations Rabbah because of the attribution of
the authorship of Lamentations to Jeremiah. The petihta
verse introduces the theme of Israel bringing about its
own destruction by its sinful acts. Last and most impor-
tant are the prooftexts from Lamentations integrated into
the body of the petihta, introduced by the phrase w hakha

ktib here in Lamentations it is written.”

This may have existed as an exegesis on the Jeremiah
verse and have been placed in Lamentations Rabbah because
of the citation of three verses from Lamentations. Or
the piece could have been designed specifically to incore
Porate Lamentations verses as prooftexts to adapt it to
Lamentations Rabbah. Why the editor did not make the ef=
fort to add the formulaic transition to adapt it to the

structure of the petihtot in Lamentations Rabbah is a nystery.
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Abbreviated Analysis

Structure

A. 1. A petira introduces the situational application:
those who sit = nations of the world, gates = theaters and
circuses.

2. Expahsion of (¢) establishes that the nations sit
in their theaters and circuses, drunkenly mocking the
Jews, (a) = (d) are four examples of the mocking. The
first is in Aramaic. The following three are in what I
term "vaudeville dialogue," since one party sets up the
joke for the other.

B. 1. A petira introduces this second serial exegesis
with the exact wording as in Al1. This provides a contrast
between the two interpretations, as will be discussed bee
low. Technlque of contrastive parallels. |

2., In similar fashion, this balances A2, also point=
ing out the contrast between these two interpretations.
Technique of contrastive parallels. The transition to the
Seder verse is very smooth, contextually integral with the

final exegetical comment.

Thematic Commentary

Who is mocking whom in this petihta? The Gentiles
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in their theaters and circuses derive their entertainment
from mocking the Jews. The rabbis may be mocking the Gen-
tiles for being ignorant of the desp religious mesning un=
derlying Jewish rituals. And maybe the rabbis are even
mocking themselves by subjecting Jewish ritual to ridicule.

The identical structure of the A and B exegesis emw~
phasizes the contrast between the amusements of the CGentiles
and the amusements of the Jews. "They sit in the theaters
and circuses" while we "sit in synagogues and houses of
study." "After they sit and eat and drink and become inw-
toxicated, they sit and mock the Jews," while "after we
sit and eat and drink and become intoxicated on Tisha
btAv, we read j;amentations." This technique of contrase
tive parallels points out this striking contrast which il
lustrates the theme of the petihta: how we perceive them,
how they perceive us, and how we perceive them perceiving
us,

The sactual examples of the Gentiles mocking of the
Jews focus on the poverty of the Jews and the rituals of
the Jews. That Jews eat carobs is an indication that they
are poor. The dialogue about living as long as the Sab-
bath shirt of a Jew probably is an allusion to the fact

that this shirt is only worn once a week, thus it would
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last a long time (Buber and Soncino agree on this).

The next dialogue about the camel can be explained as
follows: during the Sabbatical year, the Jews are so hun-
gry that they are reduced to eating thorns. Since the ca-
mel would thus be deprived of his food source he puts on
his shirt of sackoloth as a sign of mourning for the loss

of his food. The last dialogue needs some expansion. Bew~

cause the Jews have not been good merchants by not pursu-
ing business on the Sabbath, they have a shortage of fuel.
This necessitates the use of their bedsteads for firewood,

thus causing them to sleep on the ground. Since they be-

come dusty sleeping on the ground, they use pracious’oil
to clean themselvesa. Consequently, they have no oil with
which to anoint their hair, so they must shave their heads.
All this is designed to demonstrate the foolishness of
Jewish ohservance and the ridiculous conseguences which
could have been avoided had the Jews refrained from their
ohaervance. So are the rabbinie authors making fun of the
Gentiles or are they making fun of themselvea?

In the second section, reference is made to the feast

of Tisha b'Av which precedes the mourning and fasting.
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Editorial Placement

In the parallel found in Lamentations Rabbah 3:1l,
the phrase from Lamentations 371} Qboq 1°khol ami is fol-
lowed by the quotation of this entire petihta with no
changes. The editor of Lamentations Rabbah needed an exe~
gesis to Lamentations 3¥14 so he plugged in this petihta
which shares the concept of derision and mocking. Thus
most likely this petihta existed before the final editing
of Lamentations Rabbah, chapter 3. This alone does not
provide evidence that the petihta section preceded the
exegetical section, becsuse the editor could also have
transferred this petihta from the existing exegetical secw
tion to the newly ‘created petihta. What is interesting
here is that the entire petihta in petihta form is found
in Lamentations Rabbah 3:1l arnd the verse Lamentations
3:14 is never again cited as part of the exegesis.

The mention of Tisha b'Av pwovides the logical
transition to the seder verse of Lamentations 1:1. The
petihta is not artificially constructed and is derived
integrally from the second serial exegesis of Psalm 69:13,
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Abbreviated Analysis

Structure

This petihta takes the first phrase of Lamentations
3¢15 as referring to Passover, and the second phrase as
referring to Tisha b'Av. 3ince the phrases in Lamenta~-
tions are equivalent, a relationship is established
between the twe holidays: as God did thus for me on Pass-
over, (a) of the petihta verse, so did God do thus for me
on Tisha b'Av, (b) of the petihta verse.

Thematic Commentary

The (a) and (b) phrasea are equivalent because bitter=

ness and yormwood are synonymous. God fills us with bitter

herbs on Passover and with bitter wormwood on Tisha b'Av

(a sign of mourning). Thus a further relationship can be
found between Passover and Tisha b'Av. Both of them ocour
on the same night of the week. The implication is that
there is some cosmic plan which has established an internal
connection between these two Jewish holy days. Their oew

curence and observance is not indidental, bhut intentional.

Editorial Placement

This petihta is basically a serial exegesis on Lamen-

tations 3:15, artificially constructed as a petihta by tacke
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ing on the phrase: "on account of this, Jeremiah mourned
'aykhah." The same material is found in Lamentations Rahe
bah as an exegesis on Lamentations 3:15. As in petihta
17, the material there is found in petihta form. In this
case it is a direct exegesis on the petihta verse, ine
stead of an extraneous verse as in petihta 17. The same
questions arise as to the precedence of the petihta in
this section or the exegetical section. It is also ine..
teresting that petihtot 17 and 18 occur right next to
each other in Lamentations Rabbah 3:1lL and 3:15.
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Abbreviated Analvysis

Structure

The petihta is composed of two)ilu zakhitem exposi=
tions, the second of which leads smoothly into the sedepr
verse of Lamentations 1:1.

The structural problem is that the petihta verse seems
to have little po do with the two ’ilu z-akhitem expositions.
The only possible connection is that since God is respon=
sible for the changing of the times and seasons, God is
also responsible for the change in Israel's fortunes: "from
the waters of Shiloah to the waters of the Euphrates."

If this indeed is the connection, it is not well developed.

Thematic Commentarx

The unworthiness of Israel and the subsequent punish-
ment of exile fits the thematic pattern of sin and retrie
bution so familiar in Lamentations Rabbah. Drinking the
sweet waters of Shiloah is a metaphor for living the good
life in the Land of Iarael, while drinking the waters of
Buphrates is a metaphor for the misery of the exile.

Likewise Israel sang praises to God in the Land of Ig=

rael, while in Babylon they utter lamentations.
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Editorial Placement

The fact that the petihta verse does not seem to flow
into the exposition is an indication that this may not
have originally been a petihta. The two iiu zakhitem
sections with Psalms 138:1 as the final prooftext could
stand as a unit. The opening of "R. Abin patah Daniel
2:21" and the citation of Lamentations 1:1 as a second
proeftext could have been the work of an editor who was
trying to adapt appropriste thematic materials to this
section of petihtot in Lamentations Rabbah.

On the other hand, the citation of Lamentations 131
as a second prooftext to the second Ekhgav selo zakhitem
is contextually appropriate because of the reference to
ginot. Thus a definite conelusiocn eannpt be drawn about

the extent of editorial activity.
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Abbreviated Anaslysis
Strueture

a. 1. The first serial exegesis of Psalms 102:8 be-
gins by identifying God as the subjeet of the phrase
$aqadti. Instead of saqadti meaning "I watched," this ine
terpretation understands it as "I hastened.” When God
Qaqad, something occured to leave Him alone: (b) of
verse. There seems to be a sentence missing here which
would indicate what it is that Israel did to cause God to
be alone. The Soncino translation suggests that the text
is defective and that a phrase such as this was deleted:
"oput as soon as they left Egypt, they sinned in the matter
of the spies...." Yet, formally, .comparing the .
two serial exegeses of the verse with each other, the two
{b) parts comport with each other.

2. Following this situational application, we en-

counter the first of two mahmkakh analogies. The sparrow

mentioned in (b) is expanded into a deascription of a
sparrow's activity. This is deemed to be analogous to the

Israelites. This piece is parallel to the Mekhilta. The

prroftext of Numbers 33:3 reads the plural form as referring

to a lack of unity.

3. Another prooftext (Exodus, 29:2) using the singular



A
Petihta 20, P. 2

form refers to the unity of Israel.
B. The second serial exegesis follows the same shtructural
pattern. '

1« As in A, God is the subject. Instead of eagerly
bringing Israel into the Land of Israel, now God eagerly
causes the Shekhinah to dwell in the Temple. As in A1,
the ellipsis is filled with a direct object.

2. A mah-kakh analogy, leads thematically to the

ending and seder verse.

Thematic Commentary

As in petihta 10 which has the identical ending as
petihta 20, the salient theme is that God is alone. La~
mentations 1:1 refers to God sitting alone.

In this petihta, the theme of the-loneliness of God
is apparent from the first comment: God acted to bring

lsrael ipnto the Land of Isrsel and then like the aparrow

aAlone on the house top, God is left alene. The theme is
picked up again at the end when God "burns His house,
destroys His city, exiles His children and sits solitary."
This is a significant plece of theology. Without His peo=-
Ple, God is left alone. Thus God is dependent upon Israel
for companionship, and feels Isrsel's absence.

In the first mah-kakh analogy, Israel is divided until
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they reach Sinai which is to be the loecation of their
unification. God refrains from giving them the Torah un=

til He sees that they are unified.

Editorial Placement

As mentioned above, this petihta bears a resemblance
to petihta 10 in its ending, and in its thematic material.
The transition to the seder verse is well-integrated into
the second mah-kakh analogy. There is no evidence of edi=
torial activity accommodating this petihta to this docu-

ment. Its location is well-founded.
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Abbreviated Analysis

Structure

A. The petihta verse is subjected to a routine serial
exegesis beginning with three petiret on the first three
phrases. The proeoftext of the second petira is not found
in Seripture. The author may have remembered a wverse inol
correctly without checking the citation. Buber suggests
that the correct verse may be Ezekiel 5:11, which has

a similar meaning.

Following the three petirot, another verse is jux-
taposed to (d) of the petihta verse. In the petihta
verse, (d) refers to the hair of a leper growing loose.
This extraneous verse is connected by a reference there
to the "covering" being "bare." An Aramalc Targum-type
paraphrase is as cryptic as the verse itself.

The next phrase (e) is given a situational applica~
tion which begins with a phrase familiar to us from the
formuleic ending: "kevan Qegalu."

The repetition of the word "@amJ" gives rise to a
plursl antecedent: the First Temple was unclean, and the
Second Temple was unclean.

B. Following the serial exegesis is an expanded middah
k°neged middah exposition attributed to R. Jose b. Halafw
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ta, with additional examples attributed to R. Yohanan and
R. Shimon b. Lakish. This section appears to bear no re-
lationship to the petihta verse until we reach the final
comment attributed to R. Alexandri, to whom the entire
petihta is attributed--probably on the basis of this say-
ing at the end of it. In R. Alexandri's comment a hegesh
is drawn between the verse subsequent to the verse and
the seder verse. This hegesh may have been the seed
from which this entire petihta germinated. The word
"plague" determined to allude to idolatry in the first pe=
tira is understood to mean the same in Leviticus 13:46.
This connects the second element of the serial exegesis
to the entire exposition on idolatry preventing the arri-

val of the Measiagh.,

Thematic Commentary

A. In the first element of the serisl exegesis we are cone
fronted with the shocking comparison of the Temple to a
leper. Just as a leper was once a healthy human being
which has become unclean due to a disease, so the Temple
was once a holy place now rendered unclean by the "plague"
of idolatry whioh hag defiled it. This theme of idolatry
in the Temple is further develeoped in petihta 22.

In tﬁé situational application: "when Israel was
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exiled among the nations," Isrsel was also exiled from the
Torah, as words of Torah could not come forth from their
mouths.

The mention of the destruction of the First and Se-
cond Temples is the punishment for the defilement of
the Sanctuéry by idol worship.
B. R. Jose b. Halafta sets up a middah k°neged middah
between the number of years that Israel prachiced idola-
try and the number of years until the Messiah will come.
The amount of time lsrael wasted in worshipping idols
will be the smount of time the Messiah's arrival will be
delayed., Three verses are brought which contain implicit
middah k®neged middah messages.

In the exegetical discussion between R. Yohanan and
R. Shimon b. Lakish, R. Yohanan actually defines the pro=-
cess as middah k%neged middah. In the verse he brings,
the twofold expression indicates that the punishment will
equal the duration of the sin. R.Shimon b. Lakish brings
a verse which contains.the word 1°neged, thus conforming
to the middah k®neged middah.

The final comment by R. Alexandri leads into the he=~
qesh between Leviticus 13:46 and Lamentations 1:1. As

the leper aits alone, "pamé hu badad yegeb" so does the
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Temple "yaSbah badad.” The verse in Lementations actual~
ly refers to Jerusslem, the site of the Temple, but this
does not detract from the poignant comparison of the die

seased leper to the defiled Temple.

Editorial Placement.

The petihta is drawn together by the final heqesh
between the two verses Leviticus 13:46 and Lamentations
131, esteblishing this as a true petihta to Lamentations
1:1. The fact that the petihta is attributed to R. Alex~
andri and:that this key heqesh is also attributed to R.
Alexandri indicates that this hegesh probably existed
prior to the editorial construction of the petihta. Some
of the middah k®neged middah materials could also have
existed previously. These verses have been brought here
a8 Seriptural evidence for the process of middah k®*neged
middah, rather than the theme of idolatry delaying the
Messiah,

Thematically, the material is appropriate to Lamen-
tations Rabbah. The hegesh at the end provides a smooth
transitien to Lamentations 1:1, creating an integral

Petipta.
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Abbreviated Analysis

Structure

The overall structure is an exegetical dispute
between R, Yohanan and R. Shimon b. Lakish. In the
course of R. Yohanan's exegesis, R. Shimon b. Lekish is
cited. This seems té break the symmetry between the two
separate exegeses. (ne manuscript does not contain this
particular attribution and preservesz the symmetry. Note:
petihta 21 also includes the pair of R. Yohanan and R.
Shimon b. Lakish.

A. R. Yohanan's exegesis is short, simple and themati~
cally integral. In the comment on (a) of the petihta
verse, a situational application establishes the apecific
wrongdoing for which God chastises Israel. With God as
the speaker, (d) of the petihta verse is deemed to be

the consequence of (a); one who lends money to another
with the intention of dispossessing him will be punished
by God by having to dwell alone, in ether words live

in exile.

The following comment is a kazeh~kakh analogy besed
on the first phrase of the subsequent verse in Isaiah.
This comment must be read in consonance with the above

since they are thematically connected.
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B. R. Shimon b. Lakish's exegesis is long and complex,
yet thematically integral. The interpretations of many
other rabbis are included under this superstructure of
R. Shimon's side of this exegetical dispute, evidence
that this exegetical dispute is editorially constructed.
The first comment understands the first phrase of
the petihte verse metaphorically. '"House" refers to
the Temple,; thus "joining house to house" is understood
as Joining the destruction of the First Temple to the
second Temple. A prooftext (Jeremiah, 26:18) which ap=
plies to the First Temple is determined to apply to the
Second as well.
The comment on {(c¢) of the petihta verse triggers
a homiletical pattern which continues almost until the
end of the petihta. The phrase "efes maqgom" is expanded
inte the statement that there was "no place" where idola=-
try was not practiced. Following this thematic statement
the progressively more public locations of idol worship
are listed and supported by prooftexts. The pattern ia:
"because they were not restrained from doing this" (prac-
ticing idoletry in a specific place), they next practiced
it (in another location), plus a prooftext.

One of the prooftexts (Hosea, 12:12) is subjected to
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additional exegesis by Rs. Judan, Aibu and Tabi in the
name of R. Joshaia, and R. Phinehas and R. Hilkiah in

the name of R. Hoshaia. Although these exegeses are
thematically consistent, they do deviate from the homile-
tical pattern. Thus they are listed as an insert in the
structursl outline on the chart.

After the above-mentioned exegeses, the pattern is
resumed. The locations of idol worship approach the
city of Jerusalem. Finally the question is interjected
"ad ‘ematai?" The answer is given: "Holy of Holies."
This is followed by a prooftext (Ezekial, 8:5). Here the
homiletical pattern ends.

R. Aha's comment on "babiah" is found in Leviticus
Rabbah 17 and Deuteronomy Rabbah Vaethanan 20. The
Hebrew word is read as the Latin: vae, vae. Thus idola~-
try in the entrance of the gate of the altar prompts the
exclamation of "woe, woe."

The reason for the introduction of the following
exegesis is not clear. Perhaps the connection is thema-
tic. Most likely these two exegeses were linked in some
previous context and thus are included together in this
document.

R. Berekhiah understands Isaiah 28:20 as a metaphor
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for Israel's dual loyalty to God and to idolatry. The
metaphor is derived by.the method of notarikon. The
word m*hibterea is split into three words: °*iSa vStrey
re’gs a woman and her two lovers. Thus the verse is
understood as the bed: {(Temple) being teco short for a wo-
man (Israel) and her two lovers (God and idolatry).

In the second phrase of Isaish 28:20 the word "ma-

sekhah" is understood in its alternate meaning. Instead

of "covering" it is interpreted as "image," thus conti=

nuing to read the theme of idolatry into this verse.

The prooftext of Psalms 33:7 contrasts the word kehit-

ksned in reference to idolatry with.kgnaé in reference
to God. In Israel 28:20 kehitkanes refers to one curle
ing in a fetal position in a short bed. In Psalms 33:7

kpneQ refers to God's power to gather the waters.

Ihematic Commentary

A. The familiar theme of sin and retribution is here un-
derstood in a different context than that in the other
retihtot in Lamentations Rabbah. The specific wrongdoing
which is read into the petihta verse is the dispossession
of people from their land when a loan is not repaid. God
chastises the peoples "do you really think that this is

your land? This is My land. I have the power to make
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you dwell alone as punishment for being so presumptious
and so inconsiderate of your neighbor." The cry of the
dispossessed is heard in the ears of the Lord. The al-
Jusion to dwelling alone refers to the exile.

B. Sin and retribution is understood in the second exe-
gesis in its most common interpretation. Through the ain
of idolatry, Israel has "joined" the destruction of the
Firat Temple to the Second Temple.

The homiletical pattern of "because they were not
restrained, they next practiced idolatry..." suggests that
the Jewish authorities did not prohibit the worship of
idols. At first Israel wershipped idols in private. Gra=-
dually the practice of idolatry became more and more pub-
lic until it reached the entry to the Holy of Holies,
the nltimate blasphemy.

The final section of exegesis through noterikon and
plays on words also develops the theme of Israel simul=-

taneously worshipping other gods and God.

Zditorial placement

The theme of sin and retribution firmly justifies
the placement of this material in Lamentations Rabbah.
The formulaic ending fulfile a common role here. It is a

summary of the theme of sin and retribution without any
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transition from the immediately previous material.
The editor adapted relevant thematic material into the

petihta form with this formulaic ending.
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R, Joshua of Siknin in the name of R. Levi patah:
(Bcelesiates, 12:1)

I. Solomon sald to Isresel: Remember your creator.

Remember your creator.

A. while your youth )N A (your having been
chosen) (lasts).

B. while the covenant of priesthood 1lasts =~
a8 it is said: '"and I did choose him of all the tribes
of Iarael to be my priest." (I Samuel, 2:28)

C. while the covenant of the Levites .lastsw~w~as
it is said: "For. the Lord your God has chosen him of
all the tribes." (Deuteronomy, 18:5)

D. while the covenant of the kingship of the house
of David lastg~~as 1t is said "and he chose David his
servant." (Psalms, 78:70)

E. while the covenant of Jerusalem lasts ~as it
is said "the city which I have chosen." (I Kings, 11:32)

F. while the covenant of the Temple lasts=~-as it
is said: "For now I have chosen and hallowed this house."
(II Chronicles, 7:16)

g. while you last-~as it is said: "The Lord, your

God has chosen you to be a special people." (Deuteronomy,

736)



19/

Petihta 23, P. 3

II wuntil the evil days: these are the days of Bxile.

III and the years approach when you shall say 1 have no

pleasure in them: neither good nor evil.

v efore the gsun is darkened: of the kingship of the
House of Davide~as it is written "and his throne as the
sun before Me." (Psalms, 87:37)

V and the light and the moon and the stars

A. the light, this is Torah, concerning which 1t is
written "the commandment is a lamp and the law is a light."
(Prowerbs, 6:23)

B. and the moon, this is the Sanhedrin concerning

which is taught in the Mishnah, the Sanhedrin is like &
half-circle threshing floor (courtroom) (M. Sanhedrin,
b33).

C. and the stars, these are the rabbis~-as it is

written: "they who turn the many to righteousness are like
the stars forever and ever." (Daniel, 12:3)

VI and the clouds return after the rain: you find that

all the worst of the prophecies which Jeremiah prophesied
concerning them were fulfilled only after the destruction
of the Tenmple.

VII in the days when the keepers of the house shall trem~

ble: these are the watches of the priests and the Levites
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[in the Temple | .

B. and the strong men shall bow themselves: these

are the priests.

1. R. Abba bar Kshana sald: Aaron anointed 22,000
priests in one day-~as it ls said, "Aaron offered them for
a sacred gift before the Lord." (Numbers, 8:21)

2., R. Hanina said: The crop Qf birds weighs
little and the priest used to throw it backwards thirtye
two cubits on the ramp leading to the altar.

VIII A. and the grinders cease: these are the great
collections of Mishnah, like the Mishnah of R. Akiva and
the Mishnah of R. Oshaia and the Mishnah of Bar Kappara.

B. Dbecause they are few: this is the Talmud, which

is included in them.

IX and those who look out the windows be darkened: you

find that when Israel was exiled among the nations of the
world, not one of . them could remember his studies (cf
petihta 21).

X . and the doors be shut in the street: these are the

doors of Nehustan, son of Elnatan, which are open to

the publiec.
XI and the sound of grinding is slow: because they did

not occupy themselves with words of Torah.
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¢ A. R. Samuel b. Nahman sald: Israel is compared

to millstones. Just as millstones never desist (from
grinding), so does Israel never desist from (the study of)
Torsh, not by day or by night. As it is said, "you shall
meditate therein day and night." (Joshua, 1:8)

XII and shall arise in response to the voice of a bird:

this is the wicked Nebuchadnezzar,

A. R. [Levi] said: for 18 years a bat kol used to
come forth from the palace of Nebuchadnezzar and say:
Wicked servant, go and destroy the House of your Master
for his children do not obey him (Aramaic).

B. and all the singing ladies be brought low: he

went up and silenced the song in the house of drinkinge~-

as it is written, "they drink not wine with a song."
(Isaiah, 24:9)
C. they shall be afmaid of that which is high: he

feared the Highest of the Universe, (Nebuchadnezzar) said:
He wants to force me, to do to me what he did to my grand-
father.

D. and shall fear on the way: R. Abba b. Kahana

ﬂnd R- L@Vio
1. R. Abba b. Kahana said: the dread of travele

ling fell upon him.
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!_ 2. R. Levi said: He began to consult charmers
' ' on the way.
TI;;;;Et‘C For the King of Babylon stood at the part-

| ing of the way." (Hzekiel, 21:26)
i i, an arm that branches off at the croasroads:
| ii- "at the head of the two ways," (Ezekiel, 21:26),
i.e., it mediates between two ways, one goes to the de=
sert and one goes to Jerusalem.

iii+"to use divination,Y began to work divination.

ive "to shake the arrows."

a. he began to shake the arrows in the name of
Rome and it did not work, in the name of Alexandria, and
it did not work, in the name of Jerusalem, it did work
for him.

b. he planted seeds and planted plants in the
name of Rome, it did not work for him, im the name of
Alexandria, it did not work, in fhe name of Jerusalem, it ‘
worked and they did grow.

¢. He 1lit torches and lanterns in the name of
Rome, they did not ignite, in the neme of Alexandria,
they did not ignite, in the name of Jerusalem, they did
ignite.

|
v. %he inquired of the teraphim," viz, his idolatrous
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deities~-as it is written, "and stubbornness is as idole
atry and teraphim." (I Samuels, 15:23)
vi. "he read the liver."
a. R. Levi said: 3}ike that Arab who slaughter sd
a lamb and looked at the liver.
vii. "In his right hand 1s the lot of Jerusalem."
a. the lots of Jerusalem appeared in his right
hand.
viii. "To set captains" WWLAﬁﬂfaQXof generals (Greek)
ix. "to open the mouth with slaughter!™
a. executioners (Greek) |
x. "to raise the voice in shouting."
g. trumpets (Greek)
xi. "put battering rams against the gates."
a. guards of observation (Greek)
xii. "to cast a mount."
a. 8tones of a catapult (Greek)
xiii. "to build a fort."
&. seige ladders (and all the rest)
xiv. "and it shall be unto them a false divination
in their sight who Epave sworn oathé]"lfﬁho have weeks
upon week%].
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Ezekiel said to Israel: if you had been worthy
You would have read in the Toraeh, which can be inter-
preted seven times seven. Now that you are unworthy be-
hold Nebuchadnezzar comes to divine against you seven
times seven--as it is written, "who have weeks. upon
weeks."

xv. "he will recall the iniquity taken."

.Insﬁrt. P This is the sin of the murder of Zecha-
righ~-as it is written, "the spirit of God clothed Zew
charish the son of Jehoiada the priest, and he stood a-
bove the people." (II Chronicles, 2l4:20)

1. was he above the heads of the people that you
say "above the people?”

Rather he saw himself as higher than the whole na=
tion, son-in-law of the king, a high priest,  prophet
and judge, he began to speak in self-important tonese~
as it is written, "he said to themy thus says the Lord:
why do you transgress God's commandments and you will not
prosper., Because you have forsaken the Lord, He has fore
saken you."[@h@r@for@j”they conspired against him and
stoned him with stones." (IT1 Chronicles, 24:20)

2.<a. They did not treat his blood like the blood

of a deer or the blood of a ram=-as it is said, "he shall
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pour out the blood thereof and cover it with dust." (Le-
viticus, 17:13)

b. However here ["her blood is in the midst of
hen] she set it upon the rock, she poured it not upon the
ground, to cover it with dust." Why? "to cause fury to
come up to take vengeance, I have set her upon the top of
the vock that it should not be covered" ) (Ezekiel, 24:7)

3. R. Yudan asked R. Aba "where did the Isrselites
murder Zechariahf In the Court of Women or the Court
of Israelites?® He said to him: neither in the Court of
Women or the Court of Israelites, rather in the court of
Priests.

L, a, And they did not treat his blood like the
blood of a deer or the blood of a ram. "He shall pour
out the blood thereof and cover it with dust." (Leviti-
cus, 17:13)

b. However here: "she set it upon the top of the
rock, she poured it not upon the ground to cover it with
dust.” Why? "To cause fury to come up to take vengeance."
I have set her blood upon the top of the rock that it
should not be covered. (Ezekiel, 24:7)

5. Israel committed seven transgressions on that day.

They killed a priest, a prophet, a judge, and they shed
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innocent blood, profaned God's name, defiled the Court,
it was the Sabbath and Yom Kippur.

6. When Nebuzardsn went up (against Israel) the
blood began to bubble. He said to them: what is the
nature of this blood? They said to him: the blood of
cattle, rams, and lambs which we slaughtered,

Immediately he sent forth and brought the blood of
sacrifices and it was not similar to it. He said: "You
had better tell the truth or if not we'll comb the flesh
of these people with iron combs."

They said to him: "what shall we say to you? He
was a prophet who reproved us; we rose up and killed him.
It is now some years that his blood has not rested."

He said to them: "I will appease it." He brought
before him (the member of) the Great Senhedrin and the
Lesser Sanhedrin and killed them, until their blood
mingled with the blood of Zechariah to fulfill that which
is said: "They break all bounds and blood touches blood."
(Hosea, L:B)

And still the blood bubbled. He brought young men
and women and killed them upon it, and it did not rest.
He brought school children and killed them upon it and it
did not rest. He brought 80,000 trainees for the priest-
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hood and killed them until their blood touched the blood
of Zechariah. S8till the blood bubbled.

He:said: "Zecharish, Zecharish, I have destroyed
the best of them. Do you want me to kill them all?"

As soon as he seid this, it immediately stopped. At
that moment he considered repenting for his 1life, reason-
ings "if this ocecurs because of (the murder of) one life,
how much the more so for the man who killed all of these
people." He fled and sent a farewell gift to his home and
converted.

xiii. and the almond tree shall blossom.

A. Thie is the prophecy of Jeremiah as it is write
ten¥ '"Moreover the word of the Lord came to me saying
'Jeremiah, what do you see?' And I said 'I see a rod of
an almond tree!" (Jeremiah, 1:11)

B. R. Eleazar said: What is the significance of
this almond tree? Twenty one days elapse from the time
when it blossoms until the time it finishes. Similarly,

there are twenty one days from the 17th of Tamuz to the

- 9th of Av.

xiv. And the grasshopper shall drag itself along.
A. This is the image of Nebuchadnezzar, as it

is written: Nebuchadnezzar made an image of gold whose
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height was three score cubits and breadth of six cu=
bits." (Daniel, 33:1)

1 R. Yohanan ssaid:; how can anything stend
which is 60 cubits high and 6 cubits wide? If the breadth
is not a third of the height it cannot stand. And you -
say "ne set it up in the plain of Dura." (Daniel, 13:1)

2. R. Levi said: Like a reed, they would set it
up and it would fall, and they would set it up and it
would fall. How long did this go on?

3. R, Haggai in the neme of R. Isaac sald: wun=
til they brought all the silver and gold which they had
brought from Egypt and poured a layer of it at his feet,
to fulfill that which had been written: "they shall cast
their silver in theistreets and their gold shall be as
an unclear day." (Ezekiel, 7:19)

xv. and the caperberry ) ﬂl“RIC shall fails:

v -
this is the merit of thy forefathers.

xvi. Dbecause man goes to his original home: they

were from Babylon and to Babylon they returned.

xvii. gnd mourners go about in the street: this is

the exlle of Jeconiah. You find that when Nebuchadnezzar
returned from Jerusalem and the exile party of Zedekiah

was with him, the exile party of Jeconiah left covered with
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black on the inside and dressed in white on the outside.
They would praise hims "captor of Barbariens” and they
would ask “what was done to my father? What was done to
my brother? What was done to my children?" And they
would say to him, "Such as are for the death to death
and such as are for sword to sword." (Jeremish, 15:2)
They would praise him with one hand and mourn with
one hand to fulfill that which was said "Your tires
shall be on your heads and your shoes on your feet. You
shall not mourn and you shall not weep." (Ezekiel, 24:23)
xviii. Dbhefore the silver cord is snapped: this is

the chain of geneological relationship.

xix. and the golden bowl is shattered: these are the

words of Torah, which "are more to be desired than gold,
than much fine goid." (Psalms, 19:11)

xx, and the pltcher is broken at the fountain: Bwo

Amoraim. One sald: The pitcher of Baruch at the fountain
of Jeremiah, One ssaid: the pitcher of Jeremiah at the
fountaln of Baruche-as it is written: '"Baruch said to
them: he said all these words unto me with his mouth."
(Jeremiah, 36318)

xxi. the wheel falls into the pit: this 1s Babylon

which is the receptacle of the world.
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lInsert.ci

A. 1. R. Yohanan said: "that says to the deep, be dry."
(Baiah, 4L4:27) This is Babylon.
2. Why is its name called Zula? Because there the

waters of the flood sank-~as it is written: As Babylon
haa caused the slain of Iawrael to fall, so at Babylon fell
the slain of all the land." (Jeremiah, 51:49)
B. Resh Lakish said: It is written: "And they found a
plain in the land sinar and they settled there" (Genesis,
1132). Why is the place called sin&r?

1. Because there the [&ea@]iof the generation of
the flood emptied out. _

2. Another interpretation of ginér. They (viz, the
Babylonian exiles) are emptied of all the mizvot, of the
mizvot of terumah and tithes.

3. Another interpretation of ginﬁr: they die by
strangulation without a lantern or without cleansing.

lt. Another interpretation,ginar, that they died
while they are young.

5. Another interpretation, #inar a city whose offi=-
cials are young, who trample on the Torash.

6. Another interpretation, sinar, it raised up an

t{ij_ enemy and an enemy ) x to the Holy One, Blessed
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be He. This is Nebuchadnezzar.

xxil. and the dust returned to the earth as it was
and the spirit shall return unto God who gave it: this is

the Holy Spirit.
When the Holy Spirit departed, they were exiled,
when they were exiled, Jeremiah mourned for ‘them

)eykhah.
Qutline

R, Joshua of Siknin in the name of R, Levi patah:
Eccleslates, 1231,
I. (a) of petihta verse, reread in second person plural.

A. play on words, root: ) NRA
read here ag "chosenness," not "youth."

B. continuation of play on words applied to another
example of lasting covenant, prooftext using

C. another example plus prooftext using dYHA

D. sanother example plus prooftext using YH A

E. another example plus prooftext using YPHA

F. another example plus prooftext using YAA

G. another example plus prooftext using D
this final example is equivalent to A.
II. (b) in petira.

III. (c) antecedent of plural form.
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(d1) a8 metaphor with prooftext.
(a®) (a3) (a*)

A. petira of (da) plus prooftext.

B. petira of (d3) plus prooftext from Mishnah.
¢. petira of (du) plus prooftext.

(e) ‘at moge)elaboration.

; VII. A. petira of (f).

! B. petira of (g).

E 1. what is the force of hayil?

;? R. Abba b, Kahana gives example to define it plus prooftext.
2. R, Hanina defines it differently, gives exe
i ample.

e VIII. A. petira of (h).

i, B. petira of (i) associated with above.

i IX. () at moge’elaboration.

| X. petira of (k)

?‘ XI. relates exegesis of (h) to exegesis of (1).

; R. Samuel b, Nahmans metaphoric eleboration plus proof-
; text.,

XI1. petira of (m).

A. R. [Lev;] ¢ situational application.

, B. continuation of situational application incor-
f: porating (n) plus prooftext.

¢. (o) sntecedent of "high."
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D. (p) exegetical dispute form, R, Abba b, Ka=
hana and R, Levi.
1. R. Abba b. Kahana: p da} interpretation.
2. R. Levi: heqesh between HEcclesiates 12 and
Ezekiel 21:26.
’E;;;;E. lC Exegesis on Ezekiel 21:26«28 with same refe-
rence as above: Nebuchadnezzsr.
i. (a) of Bzekiel verse, explanation of derekh;
object of hegesh.
ii. (b) of Bzekiel verse, two antecedents of plural
form, focus on choice between the two antecedents.
iii. (c¢) of Ezekiel verse paraphrase.
iv. (d) of Ezekiel verse.
Three examples of practice of (c¢).

a. (d) as one example of (¢) leading to conclu=-

sion.

b. another example of (c¢) leading to same con=
clusion.

c. another example of (¢) leading to same con-
clusion.

v. (e) of Ezeklel verse, paraphrase definition of
Hebrew term plus prooftext.

vi. (f) of Ezekiel verse. R. Levi: situational
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vii. (g) of Ezekiel verse, understood as another
example of (e¢) p sat paraphrase.

viii. (h) of Ezekiel verse, Greek paraphrase.

ix. (i) of Ezekiel verse, understood metaphorically,
Greek paraphrase.

x. (Jj) of Ezekiel verse, understood metaphorically,
Greek paraphrase.

xi. (k) of Ezekiel verse, understood metaphorically,
Greek paraphrase.

xii. (1) of Ezekiel verse, understood metaphorically,
Greek paraphrase.

xiii. (m) of Ezekiel verse, understood metaphoricale
1y, Hebrew paraphrase.

xiv. (n) and (o) of Ezekiel verse. Play on words
of X AL, >ilu zakhitem exposition, middah kanegad
middah,

xv. (p) of Ezekiel verse, petira plus prooftext,
leading to Zechariah story.

[Tnsert A

1. rhetorical question focusing on literal or fi=

gurative meaning of above prooftext.

Answer: figurative plus prooftext.
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2, (Buber claims, probably correctly, that this
passage 18 out of place here, since it is identical to
L, end makes more sense there.)
3. R. Yudan asks location gquestion of R. Aha.
R. Aha answers.,
L. parallel triggered by 3. achleved by juxtaposition
of two Scr;ptural texts.
5. number 7 used for emphasis.
6. narrative about consequences of xv. Zechariah
story with resolution.
XII1 - =~ (q) of petihta verse.
A. petira plus prooftext.
B. R. Eleazar (q) temporal metaphor.
X1v . (r) of petihta verse.
A. petira plus prooftext followed by three rabbis
discussion about verse leading to situational application.
1. R. Yohanan questions feasibility of prooftext
in light of (b) of prooftext.
2. R. Levi agrees and asks for solution.
3. R. Haggal provides situational application plus
prooftext.

XV (s) of petihta verse in petira based on play on words
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petihta verse, what is the antecedent of

"original home?™

XVII. (u) of petihta verse petira leading into at mose

elaboration,

prooftext 1 and prooftext 2.

XVIII. (v) of petihta verse in petira.

XIX., (w) of

petihta verse in petira plus prooftext.

XX. (x) of petihta verse anonymous exegetical dispute

about two antecedents of nouns in phrase (x); second

position use

XXI. (y) of
,Insert C
A. 1.

2.

s prooftext.
petihta verse petira triggering Insert .

*

R. Yohanan: text plus petira same as XXI.

place name interpretation plus prooftext.

B. Resh Lakish: brings another text which can be

understood by place name interpretation.

1.

2.
words ) 3

3.

explanation of place name play on words PN

another explanation of place name, play on

another explanation of place name, play on \’K\X
another explanation of place name. play on \)6\5

%. another explanation of place name, play on ")X_)

another explanation of place name, notarikon —J'Q_P/qg

3'6 leading to petira.
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XXII. (%) quoted but. not object of exegesis.
(aa) of petihta verse in petira.

Formulaic ending, incorporating above petira.
Notesg

Parallels: EHcclesiaates Rabbah, 12.

Zechariah story: y. Taanit l; Pesiqta deRav Ka-
hana Pisqa 15; Lamentations Rabbah, petihta 5, 2:2,
and L:13; Ececlesiastes Rabbah, 103k, 3:16; b. Gitim,
57bs b. Sanhedrin, 96b; last section: y. Berakhot, 27.

With the exception of insert kl, the Zechariah
story, this entire serial exegesis is found in Hecclesias~
tes Rabbah with a few notable differences. In Ecclesias~
tes Rabbah, the attribution is to R. Joshua ben Levi.

The opening sentence is

R3pue fo'vp ND fg |® glent
This is in contrast to the exegesis of the same verses
which immediately precedes this passage. in. Bcéleslastes
Rapbah. It also refers to the Sanctuary.

The other major distinction, which is discussed in
the essay, is that the seder verse in Eoclesiastes Rabbah
is Ecclesiastes 12:8, not Lamentations 1:1.

Other minor differences will be nated below.

I. Solomon said: in Ecclesiastes Rabbgh the reading is
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"the prophet said." This is picked up at the end when
the verse Ecclesiastes 12:8 is attributed to Jeremiah.

your creator: conversion from second person singu=-

lar to second person plural.

A. while your vouth: play on 7N A which contextually

means "youth" and homiletically is understood as chosen=
ness. Thus the verse is understood as "while your signs
of chosenness last."” In B-G, the meaning is "chosenness"
and all the prooftexts reflect this reading of ITNA .
III Antecedent of plural form them is understood as two
oppoesites: good and evil,

IV, sun is darkeneds "sun" is a metaphor for the house

of David, established through heqgesh with Psalma 87:37.

The "sun" of the kingship of the House of David is "dark-
ened" during the days of exile.

V. 1light, moon, stars: Each of these petirot has a proof=

text. The reference from Mishnah Sanhedrin is treated
exactly like a prooftext. Mishnah Sanhedrin h:i3 refers
to the seating in the room in which the 3anhedrin met. It
waes in the shape of a half-moon. Hence the relatioﬁship
here.

VI. you find that: The ‘at moge’elaboration, according

to Bacher, p. 228, signifies an expansion of a verse or

story with other Scriptural stories, or aggadic stories.

RS Enith
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Clouds returning after the rain is teken as a metaphor:
the g¢louds, the worst of Jeremish's prophecies, occured
after the rain of the destruction of the Temple. Thus
the whole Scriptural phrase has a metaephoric meaning.
Troubles follow troubles,.

VII. B. these are the priests: another petira with
reference to priests, thus both "keepers of the house®
and "strong men" hayil refer to priests.

1. What is the force of hayil? According to
R. Abba b. Kahana hayil refers to numerical strength,
with prooftext.

2. R. Hanina gives an example of Qhayil meaning
physical strength. The priest who is able to throw an
object a long distance onto an exact spot, demonstrates
that he has physical strength. Thus each of the rabbis
understands hayil to refer to priests but in a different
way. This difference in interpretation of hayil is com-
mon, contrasting numerical strength and physical strength.
B. Aboa b, Kahana is cited quite frequently in this pe-
tihta. The interpretation attributed to R. Hanina is
found in b. Zebahim 6ls, attributed to R. Yohanan.

VIII these are the great collections: the "grinders"

are the Rabbis. In other manuscripts of Lamentations
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Rabbah and Ecclesiestes Rabbah, other Rabbis are men-
tioned: e.g., R. Hiya and R. Hoshiya, bar Kappara,
Rabbl Hunya. In Pesiqte deRav Kahana in Pisqa Eykhah
there is a similar reference to these collections in an
exegesis on Isaiah 1:21.
B. this is the Talmuds .Ep Ecclesiastes Rabbah

g:‘g‘ﬂ instead of {}13 . Soncino translates

it as "which is mingled with them."

A
IX. you find that when...: this is another’at mosé expo-

sition., Agein the exegetical verse is understood meta~
phorically. "Windows" refers to the knowledge of Torah.
When the window is "darkened," this is the Exile, when
study of Torah is forgotten. Whereas the ’at mose in III
was a Biblical expansion, this i1s clearly an exposition
of rabbinic materials, with a theme appropriate to rab=-
binic concerns, the study of Torah. Thus a contemporary
event, study of Torah, is read back into the earlier
times of the exile.

remember his studies: other manuscripts read lisbor

et talmudo as does Ecclesiastes Rabbah.
X. these are the doors: We have here an allusion to a
legend which was clearly well known by the editor. Nee

hustan was the daughter, not son, of BElnatan, and the
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mother of Jehoichin, according to II Kings 24:8. She
used to keep her doors always open as a sign of hospi=-
tality. Thus if her doors are shut, it is a signal that
great misfortune is befalling Israel.

XI. ocoupy themselves with Torah: the same image of

grinding as studying which we saw in VIII is found here,
namely sifting the tradition, masticating them.

% A. The dictum of R. Samuel b. Nahman also contains
é‘ the grinding motif by metaphoric elaboration. The refe~
i rence is to VIII "when grinders cease." Here Israel's
study of Torah never ceasses. The prooftext from Joshua

. demenstrates the constant study of Torsh.

g' 80 VIII when grinders cease is contrasted to the une
I ceasing study of Torah.in this comment. Thus the same

[ motif receives two different interpretations.

XII. and shall arise in response to the voice of a bird:

The petira: this is Nebuchadnezzar introduces this section

of narrative exegesis on phrases (m), (n), and (p), all of
which are determined to deal with Nebuchadnezzar.
In the first comment which incorporates (m), (n) and

(o), God communicates with Nebuchadnezzar.

! : A. R. Etevi:lsaid. Buber inserts "Levi" on the basis
| of the parallel in Eccleslastes Rabbah.
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In this situational application, God communicates
with Nebuchadnezzar by means of a bat-kol. The "bate
kol" corresponds to the Seriptural phrase: yoice of a
bird. Note that God is referred to as Nebuchadnezzar's
master. This narrative alternates bhetween Hebrew and
Aremgic.

B. ginging ladies. This may be a reference to Is-
raelite revelry, in which they combine the drinking of
wine with singing, thus defying the verse from Isaish.

C. shall be afraid...which is High. Nebuchadnezzar

percelives.God as being the Highest of the Universe.

wants to force me. The reference is to Sennacherib,

Aramaic,

D. fear on the way, exegetical dispute form. R
Abba b. Kahana and R. Levi are introduced as the inter-
preters. Both of them are cived often in this petihta.

1. Abba b. Kahana takes the word J°'.AD . A7
from the Biblical verse and understands it as DA'-A'N
which Jastrow explains as "the dread of travelling."

2. _R, Levi: it is not really clear what R. Levi
is suggesting. Buber accepts Jastrow's explanation of
"eonsulting charmers" Pitan tANN . This context-

ually offers the best transition to the following section.
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Ecolesiastes Rabbah reads fD‘LL/L* N U(CVA/V.
Leviticus Rabbah 18a contains a variant: P DA w
Both of these are ways to convey "fear." Thus R. Abba
b. Kahana and R. Levi would not be in disasgreement. Both
offer pegap paraphrase of the verse.

}Insert {c,, Bcclesiastes 12:5 is juxtaposed to
Ezeklel 21:26 by means of a heqesh of the word derekh,
thereby justifying R, Levi's designation of Nebuchadnez-
zar as the subject of Ecclesiasstes 12:5. In the Ezekiel
verse, the subject is "the king of Babylon," easily un=
derstood as Nebuchadnezzar.

Insert /c,is an independent exegesis on Ezekiel
21:26-28 which could be-removed from this petihta without
changing its force.

This exegesis i1s not found in any other rabbinic
source, except for the parallel in Hcclesiastes Rabbah.,
It is similar to petihta 5 which is also a serial exege-
sis on a passage from Ezekiel (Chapter 2L, vs 6=11), Inw
terestingly, petihta 5 and petihta 23 also both contain
the Zechariah story.

i. pearting of the way, arm which branches: the verse

in Ezekiel is followed by a Targumic explanation in

Aramaic.
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ii. two_ways implies choice. Nebuchadnezzar had
to make a decision as to which road to travel. Al1l roads

did not lead to Jerusalem. divination would determine

which road to take.

iii. divination: only one method of divination is
¢ited in the Scriptural verse, "shaking the arrows."
Two more are added here to create a threesome. The refe-
rence to Rome and Alexandria here are anachronistic. They,
of course, are the powerful nations .at the time this pag=
sage was edited, rather than during Biblical times.

b. plant seeds, c. 1it torches: both of these

were probably common means of divination in rabbiniec
times. Beclesiastes Rabbah mentions other methods of di-
vination.

v. teraphim: the prooftext from I Samuel 15:23 ’
defines teraphim as objects of idolatry.

vi. at the liver: Buber attributes this comment to
R. Levi on the basis of other manugcripts and Ecclesiastes
Rabbah. R. Levi explains in Aramaic that there is & known
practice among Arabs, also Greeks and Romsns, to slaughter
an animal and examine its liver as a means of divination.

vii. is right hand: since the right hand is the

symbol of power, the fact that:the lot of Jerusalem was in
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his right hand was another sign that he should attack
Jerusalen.

viii~xii. Greek paraphrases present well-known mi=-
litary terminology to correspond to the Biblical phrases.
An instance of updating.

viii, OIQ N Sa Buber found many corrup~
tiong of this term in various manuscripts of Lamentations
Rabbah and also in Bcclesiastes Rabbah. This Greek word
meaning "generals" is a straight paraphrase, non«metapho=
rie.

ix. executioners: another (Greek word which undere -

stands the text metaphorically.

xi. another way of understanding karim. In this
case, it is understood as "guards," rather than as "gene=
rals" in viii.

xiii. seige ladders: Hebrew paraphrase, in same
style as above.

xiv. gworn oaths...weeks upon weeks: this comment

focuses on the phrase .\ /Zﬁr\Q '¥A% which through
& play on words is determined to mean L9 (seven times see
ven). In this’ilu zakhltem exposition (cf. Petihta 11),
Ezekiel is understood to be the preacher. The Torah can

be interpreted 49 ways (this number also appears in Pe~
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sigta deRav Kahana Pisqa Parah.

¥v. a petira ends this section in Ecclesiastes Rab-
bah with the mere allusion to the murder of Zechariah.
Lamentations Rabbah launches into the full Zechariah
story. This is absent from the version in Ecclesiastes
Rabbah, although it is found in other locations in Eccle=~
siastes Rabbah. 1In all parallels, the Zechariah story
is in Hebrew.

The parallels are as follows:

Lamentations Rabbsh petihta 5. Contains section be-
ginning: "R. Yudan asked R. Aha," through the end of the
juxtaposition of Hzekiel 24:7 and Leviticus 17:3.

Lamentations Rabbah UL:3. Contains: "R. Yudan...
Court of Priests" and continues until the end of the Taanit
passages, then adds "seven tresnsgressions..."

v. Taanit L, hal 5 and Pesiqta deRav Kahana Pisga

Eykhah each begin with "R, Yudan...Court of Priests™ and
end with a passage not found here about God being impressed
with the compassion of Nebuzardan and therefore causing
the blood to stop bubbling.

Bcclesigstes Rabbah 3:16 is similar to y. Taanit and

Pesiqta deRav Kahana. Exceptions: R. Yohanan instead of

R. Yudan. Reference is made to 252 years of bubbling
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blood, from the reign of Joash to Zedekiah. Passages
about seven transgressions added at the end.

‘Beclesiastes Rabbah 10:l contains the same transi-
tional plece that is found here (petihta 23). The text is \
then the same as Taanit plus the passage about the seven
tranagressions. |
Zechariah

The transition from: “this is the sin of Zecharigh"
is an exegesis of II Chronicles 24:20 which demonstrates
that Zechariah was arrcgent. This transition is also
found in Ecclesiastes Rabbah 10:l.

"Was he above the 'heads of the people?" means: did
he literally stand above their heads? Meﬁl is interpreted
to mean "arrogant" instead of "above." Because Zechariah
had so many ties to authority figures, he began to be ar= /
rogant. The Israelites became angry at his self~importance
and killed him. This is an interesting twist to the Ze=
chariah story. The people were provoked, though not jus~
tified, into killing him.

The one feature of the Zechariah story unique to this
petihta is the conversion of Nebuzardan. Nebuzarden
shames the blood into stopping its bubbling by threatening
to kill everybody. When the blood stops, Nebuzardan becomes
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frightened, aware that his own sins far outweigh the sin
of the murder of Zechariah. He repents for the killing
of all the innocents, sends g farewell present to his
household and converts.

In the y. Taanit version, God is so impressed with
Nebuzardants compassion, that He then csuses the blood
to stop bubbling.

2. (they did not treat...) Buber correctly recog-

nizes that this passage is out of place. In the correct
order, which is found in other sources, this passage follows
R. Yudan and R, Aha's discussion about the location of
the murder. '

3. Gourt of Priests. The gravity of the crime is
emphasized by this location. The murder took place in the
Court of Priests like a sacrifice in the cult.

L. they did not treat the blood. This is another emw

phasis on the gravity of the crime. Even an animal's
blood is covered after slaughter. But Zechariah's blood
was left open to the air, and thus began to bubble,

The discussion of the treatment of blood in both Le=-
viticus 17:13 and Ezekiel 2l:7 is the connection between

the two juxtaposed verses, leading to a contrastive comp g«

rison.
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5. seven transgressions: This passage is located

at the end of the Zechariah section in all other sources.
The number 7 is used to emphasize the extent of Israel's
sin. Israel's sin is magnified by (1) the place of the
murder, (2) the treatment of the blood, (3) the various
titles of Zechariah, e.g., priest, prophet, (L) the date,
(%) the innocence of Zechariah, (6) the Israelite?s lie.

6. Nebuzardan: The Israelites lie to Nebuzardan

about the nature of the blood which is bubbling. They’in~
form him that it is from sacrificial animals, whereas it

is really that of a murdered priest. When he discovers
that 1t 1s not the blood of animals, he threatens them

(in Aramaic). They finally admit the truth. Nebuzardan
reasoned that the  way to appease the blood was to kill Is~
- raelites: Dblood for blood. 8o he killed thousands of Is=-
raelites and still the blood bubbled. Only when he sham=-
ed the blood did it stop. Nebuzardan, now realizing the
consequences of taking a human life feels that he must make
repentance, for he had shed so much blood. Although God

ie not mentioned here, we see that Nebuzardan implicitly
becomes aware of God's power. Once he has seen the light,
he must convert.

XIII, and the slmond tree: We return to the exegesis on

Beclesiastes,
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A. The prooftext of this petira involves a multi-
ple meaning play on words of 237)<~, meaning both "al~
mond" and "hasten."” The propheecy of Jeremiah is, of
courae, destruction and exile, consonant with the theme
of this petihta.

B. R. Eleazar's comment focuses on the duration of
the blossoming of the almond tree. The duration of this
blossoming is the duration of the siege of Jerusalemn.
Even an almond tree can be a symbol of the destruction.

XIV. O/N‘:? ¢ Jastrow: row or layer of stoneas as in

a public bath.

XV. and the caperberry: this petira is a play on 51J/‘A/E
interpreting it as referring to the forefathers.

XVI. egternal home from Babylon. In Ecclesiastes Rabbah,

the reference to Babylon as Abrahem's home is repeated in

the later comment on the wheel shatters into the pit with

the prooftext Genesis 12:1.

XVII, with one hand. One hand was ralsed in salute to
Nebuchadnezzar and the other beat the breast in mourning.
Thus the mourners go out into the street.

Captor of Barharians: Buber believes this means a

"foreign nation." Manuscript variations include .

In Rashi's commentary on Ecclesiastes, he fills in all the

details of the story, e.g., that the exile of Jeconiah
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preceded the exile of Zedekiah,

XXI. the wheel falls into the pit. Buber says zuté is
the lowest place of the world. Jastrow lists but does

not define it. The Zegchariah parallel passsasge in y. ..
Taanit l:5 contains the phrases "Babel hi? zuto ha%lam"
in another unrelated section. Zuto is translated by Jage
trow as receptacle. y. Berakhot 27 also contains the
phrase "Babel hi zuto haolam" as a transition to the next .
section on the meanings of the names of the places sulah
and Qinﬁr. The/resding in y. Berakhot reads: "R. Yohanan
said:s fthat says to the deep, be dry'" (Isaiah, LL:27).
This is Babylon which is the receptacle of the world. R.
Yohanan said: YWhy is its name called sulah?" The rest
continues exactly as here in petihta 23.

A. 2. gﬁ&gﬁ: comes from root ETE’ER » to sink.

. 1. “based on root “)5.) » Lo empty out. This is
parallel to the above A, '"because the waters of the f{lood
sank." B. "because there the dead of the generation of
the flood emptied out."

3. root ")ﬁhs means strangulation re; Exodus,
14327, "God overthrew the Egyptians."
. root O 53 young.
5. play on *74(’0fficers plus ‘)‘éhjﬁ;young.
. 6., notarikon IchlQ~ and “)K both mesning enemy.
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E: All of the above material is found in y. Berakhot
i lys1 and Genesis Rabbah 37 and Shabbat 103b. In y. Be-
Eb rakhot, it is part of a series of reinterpreted place
E names. In Genesis Rabbah it is & comment on Genesis 11:2. \
% XXVII. (dust returned...) Buber places this verse in
parentheses because there is no exegesis. In BEcclesias~
tes Rabbah there is an exegesis.

|
|
|
|
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Conclusion

Themes

In our attempt to understand the personality of these
petihtot from various perspectives, we recognize that themes
are reflected in the societal, familial, and individual as-
pects.

The rabbinic value concepts as described by Kadushin and
others find expression in the petihtot of Lamentations Rab-
bah in stereotypiéal ways. In this sense, we have understood
the personality of these peti@tot from the pérspective of
their reflecting the values of the rabbinic society. Thus
many of the themes discussed in this section are general rab-
binic themes.

On the other hand, in our understanding of the persona-
1ity of these petihtot from the perspective of their member-
ship in the family of Lamentations Rabbah, we recognize that
these general themes have been shaped in a unique way to at-
tune them to the nature of this particular midrash.

Thias an analysis of the thematic materials in the pe-
tihtot of Lamentations Rabbah characterizesthem as simulta-
neously the loyal members of the society of rabbinic values
and the devoted. member of the family of Lamentations Rabbah
‘As any family modifies the values of the society by its own
familial idiosyncracies, so does the documentary/editorial
context of Lamentations Rabbah shape rabbinic value-concepts

3

in its own unique way.
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There is yet another level of understanding the themes

inherent in these petihtot. As individuals, each petihta

personalizes the family perspective on the societal values.
So an individual petihta may treat one of these values with

a peculiar twist and still not deviate from its membership in
the family or in the society. For_that reason we will look
at how some individual petihtot offer particular responses

to general issues,

Sin and Retribution

By far, the most common theme among these petihtot is
sin and retribution. Twenty-two of the thirty-six petihtot
develop this themez.2 From the society perspective, we recog-
nize this as one of the four key value concepts isolated
by Kadushin: God's justice, middat hadin. We also recog-
nize that by its very mature as the midrash on the Book of
Lamentations, sin and retribution is bound to be the primary
concern of the family of Lamentations Rabbah. .
Middah k®neged middah is deseribed below as a hermeneuti-
cal technique. As well as a technique for explicating the
Scriptural text,middah k®neged middah is an expression of
the underlying value concept of God's justice. As Israel has
wronged God by their sins, so shall God visit Israel with re-
tribution. There is a perfect fairness and balance to retri-
butive justice. Accordingly, in addition to the three petih-
tot which utilize this hermeneutical technique, all the petih-

tot with the theme of sin and retribution also contain this
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theme of middah k®neged middah.

Rehributign is Intentional
Retribution is not a randcm)capricious action. Exile
and destruction are the calculated means by which God punishes
. His people for their transgressions. Examples from three
petihtot demonstrate the hand of God in directly meting out

this punishment.

In petihta 5, the comment on the phrase no lot shall

fall upon it (Ezekiel, 24:6) is: "R, Nahman in the name of

R. Aha: the Holy One, Blessed be He, said’ When I cast lots
on the nations of the word for the purpose of exiling them,
Terael was not exiled.' Why were they exiled? Because her

blood is in the midst of her (Ezekiel, 24:7).

We see from this example that Israel was not exiled by
the mere chance of a lot falling upon her. Rather the spe-~
cific sin of the murder of Zechariah brought about God's ac-
tion of exiling Israel.

In petibta 6, the formulaic ending is an integral part
of the petihta, in the body of the petihta as well as at the
end., This formula spells out the concept of sin and retribu~
tion being absolutely contingent: when they sinned, then
they were exiledy; God betrays no partiality towards Judah
and Benjamin because of their residence in the region of the
Temple. As with the ten tribes, His justice is absolute, un-
swayed by chance or partiality.

In petihta 16, three sets of thematically related pairs
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of paradoxical verses demonstrate that the events of des-
tructionsand exile could not possibly have been the natural
order of events. God performed miracles for us in the wild-
erness and one would expect that He would sustain us in the
land of Israel. Not because of God's neglect, but because
of Israel's "evil ways and rebellious acts," did the unusual
and horrible events of the destruction come about, so vivide

1y described in_Lamentations: “the tongue of the suckling

child cleaves to the roof of his mouth for thirst," "their
skin is shrivelled on their bones." These terrible images
contrasted with the generous nurturance in the wilderness
create the tension of the exegesis of Jeremiah 4:18: *“your
ways and your doings have procured these things for you."

A literal reading of the exegetical verse itself demonstrates
this concept: that Israel‘'s sins are directly responsible
for God bringing about the siege, conquest, and exile.

Specific sins which provoked the punishment of exile

Petihta 8 suggests three major categories of transgres-
sions., All afe derived from interpretation through hegesh
of the phrase: "‘azabnu %res "(Jeremiah 9:18), Forsaking
the Land of Israel, forsaking Torah, forsaking the Temple
cult, are the three sins which brought on the exile. This
is a recognition that not one, but many sins are responsible
for the exile.

Idolatry

The sin most commonly cited as the provocation for exile



is idolatry. Five petiptot focus on %bodah zarah as the di-. _
rect cause of retribution.

In ;etibta 10, the Israelites worshipped the gods of
every nation around them. The number of gods is given as
365, God was not even worshipped with the other gods but
was neglected altogether. Two sayings: "should not a
priest's wife be treated as an innkeeper‘'s wife?" and "would
that you considered Me equal to the dessert at the end of
the meal!", demonstrate the total neglect of the worship
of God. The last section of this petihta illustrates the
elements of the Temple Cult which have been forgotten in fa-
vor of abodah zarah. Thus God claims: I have no choice!
"See what your iniquities have caused Me to do, to burn My
housee "

In petihta 12, idolatry is expressed through the meta-
phor of tearing the garment which covered Israel. Just as
a garment may be ripped by pulling it in the wrong direction,
so did idolatry cause Jerusalem to be destroyed, by pulling
it away fromdworship of God.,

Through a play on words in the second half of Proverbs
25:19, Israel is shown to be faithful to idolatry and unfaith-
ful to God. This provokes the consequence outlined in the
exegesis on the first phrase of the verse.

In both petihtot 21 and 22, the ultimate blasphemy has
occué?d. Idolatry has approached and entered the Temple it~

self. The punishment can be none other than the destruction
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of the defiled Temple.

Not Hearkening to Prophets

Another wrongdoing on the part of Israel which is mar-~
shalled by this collection of petihtot is: not hearkening
to the exhortations of the prophets. Four petihtot cite this
as a sin which may have caused the exile.

In an exegesis on II Chronicles 36:16 "they mocked the
messengers of God and despised His words and scoffed at His
prophets," petihta 12 draws a direct cause and effect rela-
tionship between the "mockers of the generation mumbling in
their mouths, hinting with their eyes and pointing with their
fingers," and the subsequent verse, II Chronicles 36:17: “He
brought upon them the kihg of the Chaldeans, who slew their
young men with a sword.” Thus mocking the prophets leads to
destruction,

In the last section of petibta 15, the people scorned
Jeremiah as he reproved Israel in the exegesis on Proverbs /

9:7. Scorning Jeremiah brought on the exile,

In petihta 3la, it is written: Israel ought to have

learned from the city of Nineveh to which God sent one pro-

phet, gal vebomer, Jerusalem to which God sent many prophets,

But Israel ignored them, "they hearkened not,'" thus they were

exiled. E
In petihta 34 in a comment on the phrase "they hear not

the voice of cattle 'D_ST}N " it is written "because they

did not listen to the voice of ...the words of prophecy, but



(Jeremiah, 9:9) Thus Israel is exiled because of succumbing

££hey only listened to} ilJ Tzfl meqdneh, the seducer.® i
[ ‘| L] ’

to the seduction of idolatry.

Sin of the Murder of Zechariah

Two of the petihtot in Lamentations Rakbkah focus on the
murder of Zechariah as the sin which provoked the exile. The
calamity of 586 BCE and 70 CE must be explained in terms of
what the people had done wrong. The story of the murder of
Zechariah has many elements which qualify it as a transgres-
sion worthy of great retribution. When he was dying, Zechariah
said "may the Lord see and avenge.” Thus the ground was set
for the development of the later story which included many
details which servedito magnify the crime: the murder's loca-
tion in the Court of Priests, the fact that the blood was not |
covered, the occurence on the Sabbath and Yom Kippur.

The narrative of the murder of Zechariah in petihta 5
contains only the description of the sin, while in petihta t

23, the description of the retribution is also recorded. Ne-

buzardan, officer in Nebuchadnezzar's army, is the protagonist
of the story. As the agent of God, he is the avenger of the mur-
der, and he carries in out by murdering thousands of Israel-
ites.

Charles Kroloff, in his rabbinic thesis on "The Effect
of Suffering on the Concept of God in Lamentations Rabbah,"
suggests that the reason this story had such great appeal to

the authors of Lamentatibns Rabbah (which repeats the story
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four times) is because the blood is swallowed up by the
earthgand does stop seething. Thus the sin has been avenged.
"The implication of these references to Zechariah is that
the sin which the Christian homilists would utilize to prove
that Israel was forsaken is shown by the gabbis in the Mid-
rash to Lamentations to have been atoned for, measure for mea-
sure, and that the last remainder of the transgression, the
23

seething blood, swallowed up into the earth.”

Not Studying Torah

The sin of not studying Torah which is mentioned in
three petihtot is a good example of a rabbinic value concept
being expressed through exegesis of Scripture. In all three
of these petihtot, the interpretation is dependent upon impo-
sition of rabbinic values onto a Scriptural context which
originally conveyed another message more attuned to Biblical
times. As with the other sins of Israel, its commission
brought on the exile.

Petihta 21 is the best example of the effect the neglect
of the study of Torah has upon the fate of Israel. In the
form of a homiletical anghqlogy in Lamentations Rabbah, this
material also appears in several contemporaneous sources: the
Palestinian Talmud, Genesis Rabbah, and Pesiqta deRav Kahana,
The exegesis of Jeremiah 9:11lc is linked to 9:12a to create
the thematic formula which is expounded throughout the petihtas:
"Why is the land perished? Because they forsake My Torah."

By injection of the rabbinic value of study, this verse is




understood as "because they forsake studying MyTorah."

Through exegesis, four verses from diverse locations in
Scripture are found to bear the same message as a petibta
verse. Careful editorial work has brought disparate exege-
tical pieces together to create an anthology with a strong
unified theme: when Israel neglects the study of Torah,
they become vulnerable to foreign domination, destruction,
and exile. This anthology comprises petihta 2.

We recognize within this petihta an element of self-
justification on the part of the rabbis. One aespect of the
rabbinic value concept of Torah is the study of Torah. This
became more than a theoretical value concept to the rabbis.
It was their raison drétre as well, Studying Torah and teach-
Torah was their business. No wonder they attached so much
importance to this enterprise, In this petihta, the rabbis
are referred to as "the guardians of the city," and the lack
of the hum of the children*$ voices studying @Uorah facili-~
tated the conquest over Israel by the foreign nations. Thus,
not studying Torah is the great sin which led to destruction
and exile,

War Atr@éities

In petihta 14, a scenario as gory as the Zechariah nar-
rative describes the ruthless murder of thousands of priso-
ners of war by the Judean army, God exclaims: for such a
horrible deed, they must be exiled. The mention of this.in-

cident recorded in II Chronicles 25:12 is another attempt to
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ascertain vhat Israel has done to prompt the exile and desg-

truction.

)

Not Observing Migvot

Petihtot 4 and 32 make reference to non-observance of
the commandments as precipitating the exile and destruction.

Dispossession

In petihta 22, the practice of making a loan on someone's
house with the intention of dispossessing him is condemned.
God reminds Israel that the land is not theirs anyway. He
has the real ability to dispossess and will punish disposseg-
sion measure for measure with exile.

God and Israel

Sin and retribution as a middah keneged middah process
is the primary aspect of’ the God-Tsrael relationship which is
expressed in Lamentations Rabbah. We can also learn much
about the perspective of the authors of Lamentations Rabbah
towards other aspects of the God=-Israel relationship.

God_acts directly in destruction

God's hand in the destruction and exile is implicit in
all the petihtot involving the theme of sin and retribution.
But in two vetihtot, God is cast as the narrator describing
why and how He brought about the. destruction and exile.

The closing section of petihtot 10 and 20 are similar.,
In petihta 10, as a comment on the word: "b%vonotekha" the
ending is "see what your iniquities caused Me to do: to burn

My house, destroy My city, and exile My children among the
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nations of the world, to sit solitary by Myself." 1In a
comment on Psalm 102:8, petihta 20 reads " just as when you
take away its young, a sparrow is left solitary, so said the

Holy One, Blessed be He, I burn My House, destroy My city.."

Thus God Himself acts directly to punish Israel.

cCod controls history

In three other petihtot, rather.than acting as both
Judge and Executioner, God uses the Babylonian ruler Ne-
buchadnezzar and Nebuchadnezzar's general Nebuzardan as His
agents. In these passages, Nebuchadnezzar is not characterized
as the historical conqueror, rather as the agent of Israel's
destiny as détermined by God. This is already a Biblical
theme: "Babylonia, the rod of My anger."

In petihta 23, several references are made to Nebuchad-
nezzar and Nebuzardan as the agents of God. In a comment on
vand he shall arise at the voice of a bird" (Ezekiel, 12:4),
it is determined that a bat kol addressed Nebuchadnezzar,

commanding him to destroy the Temple. The appellation for

the Temple is "thy Master's house," implying that God is in-
deed Nebuchadnezzar's Master in this matter. In the follow-
ing section, Nebuchadnezzar consults all manner of oracles
through divination to determine whether he should attack Je-
rusalem., The implication is that the results of the divina- "
tion are controlled by God.

In the Zechariah passage, Nebuzardan is cast’as the

avenger of the murder of zechariah, thus he too is an
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agent of God's retribution.

Petihta 30 contains the same motif, God commands Ne-
buchadne;zarz "go and destroy the Temple.'" Nebuchadnezzar
fears that God intends to entrap him as he did Sennacherib.

So Nebuchadnezzar sent Nebuzardan., When Nebuzardan could not

succeed in capturing Jerusalem and wished to turn back, it was

God who implanted the idea in his mind which resulted in
the conquest of Jerusalem.

Thus in both these petihtot, Nebuchadnezzar and Nebuzar-
dan are God's agents., With a difference twist, God abets
Israel's conquest by Nebuchadnezzar in petihta 5. The Is-~

raelites claim that Nebuchadnezzar would not find them de-~

sirable victims because he had already captured all the wealth

of the world. God retorts that He will make Israel's wealth
attractive to Nebuchadnezzar thus instrumenting the military
congquest and victory.

A similar motif is reflected in petihta 3. Only when
God permits it can the nations be successful in the campaign
against Israel., Pharaoh's and Sennacherib's efforts alone
cannot succeed in conquering Israel. It is only when God's
hand attacks that Israel can be conguered.

Historical events are perceived by the authors as being

under the control of God, God either calls upon the nations

directly to be His agents or arranges the course of history for

the -purpose of punishing Israel.

Also in petihta 30, we see God's hand in the military



9237

victories of Israel. Israel's kings: David, Asa, Jehosha-
pat, and Hezekiah, are incapable of pursuing and overtaking
their enemies without God's intervention. Hezekiah even goes
so far as to say: "I have the strength neither to slay or
pursue nor to utter a song, but I will sleep upon my bed, and
you perform allthese things." Again, the implication is
that God is controlling the events of history, this time for
the benefit of Israel. The message is that history revolves

around God's plan for Israel.,

God's personal relationship with Israel

The God portrayed in these materials obviously is not
a deistic God. This God intervenes in the historical process
to teach a moral lesson through history. But this is noﬁ
merely a God who exacts retribution for the flouting of His
commandments. God has a personal relationship with the people
Israel. When Israel is exiled, God is alone. God reacts to
loneliness by grieving. These anthropomorphisms are means by
which these authors express the intimate nature of the rela-
tionship between God and Israel,

In four petihtot, God is characterized as being "alone"
without Israel, petihtot 2a, 10, 20, 29. God Himself is there~
fore caught in a paradoxical situation. In petihta 2a, three
mashalim are cited, only onhe of which bears a direct relation-
ship to the pEtiBta verse., All three of the mashalim demon-

strate God's loneliness after He causes Israel to be exiled.

In the first two mashalim, God blames Israel for forcing Him
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to exile them., But after He is forced to exile Judah, God :
no longer indulges in blaming.His people. Rather He grieves ,
for His own loneliness. God is imprisoned by His own laws.

In petihta 29, the Shekhinah and Israel were originally
separate. When Israel was redeemed from Egypt, the Shekhi-
nah and Israel were united. When, however, Israel was exil- b
ed the Shekhinah and Israel resumed their separate existences.
Thus the exile results in the Shekhinah dwelling alone.

In both petihtot 10 and 20, the phrase nyasbah badad"
is_deemed to refer to God who is alone, now that His people
is exiled.

when God is left alone, as His people are exiled, the |
midrash anthropopathically refers to God as mourning for

Israel.

In petihta 2a, the prooftext: call the mourning women

is read across the “"bar line" into the following verse. In

Jeremiah 9:17 for us is written. God is included as a mourn-

er. God's eyes run with tears. God's eyelids gush out with |
waker,
In petihta 4, God is the narrator. Adam's sin and sub-
sequent expulsion from the Garden of Eden is paralleled by
Israel's sin and subsequent exile., In both situations, God
mourns ;):>t‘c when He is forced to exile Adam and Israel. '
The exegesis of the petihta verse in petihta 8 establishes
by use of a rhetorical question that the subject of the

verse is not an anonymous voice of wailing. God is the



e T Y S S BB R G S R R R L D g

[~nnl,

3'23?

mourner whose voice is heard out of Zion. |
In petihta 24, God withdraws to Heaven, now that the Tem-
ple is destroyed. He weeps and exclaims: "Woe is Me, what
have I done?"
| We must note here that God is not only mourning for Is-
! rael. God is also feeling sorry for Himself. God fears that
! He will be the object of ridicule of the nations because He
E has allowed His habitation to be destroyed. This same motif
| is reflected in petihta 15 where God eavesdrops on the con-
? versation of the nations who mock Him,
3 In both these petihtot, God regrets the special relation-
i ship with Israel. Perhaps the authors of these petihtot ad-
vance this daring piece of theology to explain what they per-
ceive to be a rupture in the God-Israel relationship.
Charles Kroloff comments on this characterization of
God:
"At first glance, such a feeling of displeasure on God's
part would seem to suggest a deterioration in relationships.

In truth, it serves to reaffirm that no matter what the exigen~ .

cy, the relationship may not be dissolved., Coupled with God's

eavesdropping, the midrash serves to place God in a rather

degrading position, dependent not only upon Israel, but upon

the comments of the nations,"23 '
The strength of the covenant between God and Israel is

illustrated in petihta 3. While the nations engage in fri-

volous amusements, Israel "sat alone" because of the cove -~
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nantial relationship with God.

In the initial exegesis in petihta 23, the root 7N A
is understood through a play on words as "chosenness," What
follows is aicomment on the covenant between God and Israel
which impyés that as long as Israel remembers the covehant,
the covenant will endure,

The long and unique petihta 24 discussed above involves
a further anthropomorphism. God summons Jeremiah and asks
him to call the patriarchs to weep for Israel. Instead of
weeping for Israel, Abraham comes to plea for mercy. Foliﬁw-
ing the patriarchs, Moses comes, as do the twenty-two letters
of the alphabet. Finally God responds to Rachel's pleas for
mercy. Because Rachel had pity upon her sister, God decides
to take pity on Israel and redeem them,

Petihta 9 is distinctive in its appr@ach to idolatry.
Instead of condemning Israel for its idolatrous practices, in
petihta 9, Israel is falsely accused of idolatry by the na-
tions. The Ammonites and Moabites claim that the cherubim
are idols., God responds that He will exterminate these people
who slander lsrael. Thus God serves as the avenger of slander
perpetrated against His people.

We see that theodicy is the central theme which is the
focus of these petihtot. The sin-and-retribution explanation .
of Israel's suffering is treated in a variety of ways.which

we have noted above, Israel's relationship with cod is tested

both by the extent of Israel's sin and by the severity of the
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Divine retribution.

Rabbinic Society

Hermeneutical Technigues

As described in the introduction (p. G ) I applied
Isaak Heinemann's categorization of hermeneutical techniques
to the exposition in these 36 petihtot. T also identified
some additional techniques. All of these have been recorded
in the outlines of petihtot 1 - 14 and 23 and in the charts
on each of the petihtot, under the heading: ““"Structure and
Hermeneutical Devices,"

An additional chart (figure 3 ) entitled "Hermeneutical
Techniques" demonstrates the frequency with which individual
techniques are employed., All of the petihtot involve some re-~
construction of syntax, thus this is not listed as a technique.
Descriptions of the techniques are as follows:

1. Serial exegesis. The petibta verse is interpreted

in a sequential manner, sometimes atomistically, taking one
phrase at a time. Often a petihta contains two or more serial
exegeses on the same verse, preceded by "dabar %ber," €sJe s

8, 12, 15, Sometimes the two serial exegeses are structurally
identical, an editorial attempt to emphasize the contrasts
between the two exegeses., For example, in petihta 17 the first

serial exegesis of “they who sit in the gate talk of me, T

~am the song of drunkards'" (Psalms, 69:13) begins: "This refers

to the nations of the world who sit in theaters and circuses.,"

The second exegesis begins with the same sentence structure
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but reaches a contrasting conclusion: "this refers to the

Israelites who sit in the synagogues and houses of study."

Twenty-geven of the thirty-six petihtot contain some serial
exegesis of the petihta verse.,

2. Petira. A petira consists of the quotation of a
word or phrase from the verse being exegeted, followed by
the word zeh or elu. The reference is usually a metaphor
backed up by a prooftext which establishes a relationship
between the exegetical phrase and its metaphorical under-
standing.. An’ éxample from petihta 23 is "and the light and
the moon and the stars"” (Ecclesiastes, 12:2). the light:
this is Torah as it is written "the commandment is a lamp
and the law is a light" (Proverbs, 6:23).

Not all petirot are metaphors and not all have proof-
texts. Some merely provide an antecedent for a pronoun or
fill in an ellipsis. An example from petihta 15 is "the one

who corrects:this is Jeremiah." There is no prooftext here,

only an implicit understanding of the relationship.

The petira is the most common technigque utilized in
this exegetical material, found in seventeen petihtot,

3. Analogy. The use of analogy is a common illustra-
tive technigue in the literature of many cultures, Three
specific types of analogy canh be isolated among these materials,
The first is a "mah-kakh" analogy, also knhown as the "kazeh-
kakh." An example from petihta 20: "mah" just as when you

take away its young, a sparrow is left solitary “kakh" so
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» spoke the Holy One, Blessed be He "I burnt My house...and

I sit solitary."”
4, Mashal. The mashal is an extended analogy preceded by

the formala . "iemah hadabar domeh?" or "mashal 1%..." The

nimshal is not always spelled out but is usually quite clear

|
]

from the context., In contrast to the analogy described above

a mashal usually takes the form of a parable.

An example from petihta 12: "To what may the ten tribes
and the tribe of Judah and Benjamin be compared? To twoO men
who were covered with a new cloak during the rainy season,

One tore here and one tore there until they ripped it. Thus
the ten tribes did not remove themselves from the idol worship
in Samaria nor the tribes of Judah and Benjamin in Jerusalem
until they caused Jerusalem to be destroyed,"

5. Mashal lemelekh, This is a specific form of mashal,

very common in aggadic léterature. It is usually preceded by
the vhrase "mashal lemelekh.” God is the king and His son ,
is Israel. Occasionally other characters are included but

these are the primary ones. This example is from petihta 2a

which  includes a series of three mashalim, "Epod can be

compareqﬂ to a king who had two sons. He became angry at

the first, took the stick and knocked him down and exiled

him, He said: Woe to him, from what tranquillity is he exil- '
ed... Thus were the ten tribes exiled and the Holy One, Blesém

ed be He began to say this verse with reference to them: "yoe

unto them for they have strayed from Me' (Hosea, 7:13)"
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6, Mose’elaboration. Bacher describes this as follows:

"this comes to expand a narrative from the stories of Scrip-
ture or an aggadic concept." These stories are always preced-
ed by the formula vat mogé" or "magsinu." Nine petihtot con-
tain this type of exposition. An example from petipta 29;

wat mo§e’ you find that before the Israelites were delivered
from Egypt they lived apart by themselves and the Shekhinah
was by itself, but when they were delivered, they were join-
ed, When, however, they were exiled, the Shekhinah resumed
its separate existence and the Israelites theirs.”

7. Exegetical dispute form. This is a technique which

probably derived from halakhic materials. Two or more rabbis
‘are cited as offering differing opinions about an exegesis.
Often in these petihtot the exegesés do not deviate until some
late point, an indication that these may be just slightly
different traditions of exegesis., The image of two fabbis
siﬁting across a table, offering to each other their diffe~
rent interpretations of a verse,is probably a romanticized

version of what is probably an editorial process.

An example from petihta 22: "R. Yohanan and R. Shimon b.
Lakish comment on this verse : R. Yohanan said Woe unto

them who join house to house, woe to them who make a loan on

a man's house and field to take them from him... R. Shimon b,
Lakish: Woe unto them who have joined the destruction of the

first Temple to the second Temple."



8., Anthology of Talmudic materials. This is another
o
petihtot 2 and 33 material is brought from both Talmuds on
a particular theme in the form of anthology. The petihta
form is imposed on these materials, rather than the materials
deriving from an exegesis on the petihta verse. In petihta
33, passages about the ninth of Av and the fifteenth of Av
are collected from y. Taanit and b., Taanit.

9, Petihta verse as prooftext for dictum. Similar to

the above technique, in this case the petibta‘verse functiqns
as a prooftext for a rabbinic dictum in a;ralﬁﬁé£¢j£é££°%£§““
is transferred here wholesale without any atteﬁpﬁ4to adapt

it into an exegetical framework. An example from petihta 2:
R. Shimon b, Yohai taught: if you see cities uprooted from
their places in the land of Israel, know that they did not
maintain the duty of paying the wages of the teachers of
Bible and teachers of Mishanh., As it is written "why is the
land perished? Because they have forsaken My Torah" (Jere-
miah, 9:11-12). This identical passage is found in y. Haggi-

gah 1:7,

10. Aramaic paraphrase. This appears usually as one

of the elements in a serial exegesis., Instead of a phrase
being understood metaphorically, it may be subjected to a
Targum-like paraphrase, This is the type of exegesis found
in the Targum. This paraphrase can take the form of a direct

translation or a clarifying explanation. Of course Aramaic

ehp
H{:’r
makens i v

technigue which makes use of ha}akhic materials. In both N




(.2‘7%

is also used in several of the long narratives. An example

of an Aramiac paraphrase which provides some additional elu-

cidation is in petihta 5: "Woe to the bloody city: woe to

the city in which they spill blood."

11. Updating with Greek or Latin. Just as a paraphrase

into Aramaic, a familiar spoken language, may have helped the
reader/listener to understand a difficult passage, a trans-
lation into Greek or Latin would also be a way to update Bi-
blical materials to.a contemporary sétting. In addition,
current Hellenistic realia from the surrounding world

found their way into Scriptural exegesis. In petihta 3, the
contemporary interpretation of "I sat not in the assembly

of them that make merry"” (Jeremiah, 15:17) is "never did I
enter the theaters and the circuses of the nations of the
world," Both theaters and circuses are Greek words and CGreek

concepts.

12, Qal vebomer. This hermeneutical technique, common
throughout rabbinic halakhic and aggadic literature,  trans-
lates roughly into "how much the moreso." The one example
in these petihtot comes from petihta 3la. "Ought she not i
have learnt from the city of Jonah, Ninveh? One prophet I
sent to Ninveh and she turned in penitence; but to Israel in
Jerusalem, I sent many prophets."

13, Hdabot siman 1%pbanim. The actions of one generation

influences what happens to the succeeding generations. The

merit of our ancestors can be called upon in our prayers to
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God., Likewise we can attribute all that which has happened

to us to our ancestors>pr0per behavior or in the case of o
petihta 4, their sins. In petihta 4, God responds to Adam's

sins by evicting him from the Garden of Eden. Similarly,

God responds to Israel's sins by exiling them from the Land

of Israel; i.e., the story of Adam is paradigmatic., b

14, _Rhetorical question. This technique asks a question

about a point in the Scriptural verse leading into the exe-
gesis. An example from petibta 8 asks for clarification on

the phrase from Jeremiah 9:18, For a voice of wailing is

heard out of Zion. Then, can trees weep and can stones weep

that you say: a_voice of wailing is heard in Zion! Rather it i

comes from the One who causes His presence to dwell in Zion.
15. Paradox. The element of surprise through paradox

is utilized in petihtot 2 and 16, In petipta 2 in a paradoxi-

cal parable, the guardians of the city are revealed to be the

rabbis instead of the city officials.

16, Middahukeneged middah. Besides serving as a herme-

neutical techmique in three of the petibhtot, middah keneged

middah is reflected in the theme of sin and retribution which

underlies so many of these petihtot. As a theme: Israel

wronged God with their sins and God will repay them with the

punishment of exile. As a technique: it reads into the ‘
Scriptural text a measure-for-measure message. An example

from petihta 27: Then I will chastise you seven times more

for..your.sins (Leviticus, 26:18), vyou committed seven trans-




. gressibns before Me (enumerated by Rashi on Leviticus, 26:15)
«s« therefore Jeremiah came to utter over you Lamentations
consisting of verses the initial letters of which form a

sevenfold alphabet.

17. 'Tiu zakhitem. A version of middah keneged middah,

this technique contrasts a positive promise or event in
Scripture with a negative event by use of the formula: if
you had been worthy you would have...but now that you are
not worthy... Three petihtot incorporate this technique. 1In
both petihtot 11 and 19 this technique forms the entire body
of the exegesis.

In petihta 19 we read: if you had been worthy, you
would be dwelling in Jerusalem and drinking the waters of
Shiloah, whose waters are pure and sweet (Isaiah, 8:6), but
now that you are unworthy, vou are exiled to Babylon and
drink the waters of the Euphrates whose waters are impure
and evil-smelling (Jeremiah, 2:18).

18, Grammatical Analysis: Plural antecedents. Often

a noun or verb from Scripture is found in the plural form for
no apparent reason other than literary style., Because of the
assumption of haznahat halogos, even a plural form which does
make sense in context can be subjected to this technique.
Each plural form is determined to have at least two antece-
dents, The most common example is found in petibta 17: be-

cause our dwellings have cast us out (Jeremiah, 9:18) this

refers to the destruction of the. first and second Temples.,
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19. Reconstruction of syntax: causal. The syntax of

@

the sentence is rewritten so that one phrase becomes the con-
dition npon which the other phrase is dependent. An example

from petihta 32: Though I would take comfort against sorrow,

my heart is faint within me (Jeremiah, 8:18)., After "take

comfort" is understood through metaphor (see introduction,
pe. 1) to mean one who does not keep the commandments it is

written:: _for all that, my heart is faint within me. Thus

phrase (a) as exegetically understood is the cause of phrase
! (b).
i

20. Filling in ellipsdis. Because of the assumption of

haznahat halogos, a word in a Scriptural verse can be read as

part of an elliptical adverbial or adjectival phrase. The

Scriptural word is given a direct object or modifier by

the darshan. An example from petihta 1: *"hearken (Isaiah,

10:30) hearken to commandments, hearken to words of Torah,

hearken to words of prophecy, hearken to charitable acts and /

hearken to good works."

i
I 2l1. Play on Words. AS Heinemann wrote in Darkhey Ha~-
{ Aggadah, our sages believed in the autonomy of the letters,

L and that they could collaborate in ways other than the lite~
| ra1,?> Thus the root <“)NA in petihta 23 can be understood
% in the connotation of "chosen," as well as the denotation of
*youth,"

Several types of plays on words are found in these petih-

% tot, The first is based on the root, as in the above example.
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Eight petibtot have this type of play on words. The other
categories will each be dealt with individually below.

22, a1 tagri. The ‘al tagqri play on words involves impos -
ing different vowels onto a Scriptural word. Since the text
was originally unpointed, this is an obvious exegetical method,
The best example in this material is in petibta 4, where the

word 'D;_?.:’_C in Genesis 3:9 is found to be equivalent to the

b

3
word Tx)l‘c in Lamentations 1:1. The phrase al taqri mean
ke L

rather than reading the text literally as X, read it homile-

tically as v,

23. Place-name interpretation., By use of this technique,

uhusual place names are given a homiletical meaning based on a
possible Hebrew root. Thus in petihta 1, daughter of Gallim,
a geographical location, is understood as daughter of waves

or wanderers,

24, Notarikon. With this technique, the darshan could
violate the integrity of a word by dissecting it into two or
more smaller words thus ?mbuing it with an entirely new homj-
letic meaning. In an example from petihta 22, the word

JWACQN is divided into - '57 'WJJ el
meaning a woman and her two. lovers (Israel, God and idds ),

25. Gematria. FEach letter has a numerical value., By
use of this technique, the numerical value of the letters in
a word are added up. Then the word is determined to be a

symbol or sign based on this numerical value. The example in

petihta 12 is based on the word l_hlk:S:Q from Isaiah 1:21,
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',AIGS;V has the numerical value of 481, When the text
reads *"full of law" GQQN U (C N , it is understood

as full of the study of law. Thus there were 480 Syhagogues
and houses of study of the Law, plus the one Temple in Jerusa-
lem.

26. Hegesh. This technigque is also known as gezera
%avah orjgingg, The darshan transposes that which is written
about one matter to another matter based on the fact that both
Scriptural contexts contain a common word or phrase., FEleven
petihtot in Lamentations Rabbah utilize this technique. In
petikta 9 the word NN appears in the petihta verse of
Jeremiah 51:51 and in the prooftext to the'%; ggﬁg£1g£§g§h,
thus providing the connection which generated this exegetical

narrative.

27, Hegesh between petibta verse and seder verse. Three

petihtot in Lamentations Rabbah derive their exegesis from a
hegesh between the petihta verse and seder verse. This me-
thod creates the most well-integrated petihta. The relationw
ship between the petibtarverse and the seder verse is clearly
the determinant of the exegesis, rather’ than editorial adap~
tation of materials into a petihta form. In Joseph Heinemann's
article, "The Proem in the Aggadic Midrashim" he cites petih~-
ta 21 in Lamentations Rabbah as an example of a petihta based
on a "verbal tally" between petilta verse and seder verseeZ6

In this case the heqesh is between the leper who must

P! 33A and the city of Jerusalem who 233 HAY,
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28, Contrast of Scriptural Contexts, This is a speci-

fic use of the heqgesh technique with special attention paid
to the Scriptural context of each verse subjected to the he-
gesh. 1In petihta 4, six verses from Genesis chapter 3, the
story of Adams's sin and eviction from the Garden are con-;
trasted with verses elsewhere in the Bible about Israel's

sin and eviction . The context of the verses is af impor-
tant as the hegesh of the individual word. In petihta 11,
verses from Lamentations with negative connotations are jux-
taposed by heqgqesh with verses in the Pentateuch with positive
connotations. In petihta 16, verses about Israel‘'s wellbeing
in the desert are contrasted by hegesh to verses from Lamen-
tations about Israel's suffering during the destruction. In
this instance as well, the context of the Book of Lamentations
is essential in understanding the exegesis.

29, Verse equivalence., In petihta 2, five seemingly

unrelated verses are determined through various techniques

of exegesis to have the same meaning. In this case the mean-

ing of Jeremiah 9:11-12, Daniel 8:12, Hosea 8:3, Genesis 26:22,

and Isaiah 5:24 all are determined to mean: when Israel

forsakes the study of Torah, the foreign nations can dominate.
By use of all these hermeneutical technigues, the rabbis

seek to extract all the oracular pronouncenments of Scripture. 4

Family of Lamentations Rabbah

These 36 petihtot are editorially placed as the intro-

ductory section of the Midrash of Lamentations Rabbah. Buber




maintains that the petibta section and the five chapters
of verse by verse exegesis have two different authors, while
Theodor holds that the collection of petihtot was compiled

27 The guestion can

by the author of the exegetical chapters.
be debated on the basis of evidence of identical materials
which appear in both sections. For our purposes, we observe
that thexe are parallel passages between the petihta section
and the exegetical section, and we note the similarities and
dissimilarities, Six of the petihtot have parallels in the
exegetical section of Lamentations Rabbah. Petihtot 17 and
18 have” exact parallels in Lamentations Rabbah 3:14-15, All
of petihta 28 is found in Lamentations Rabbah 3:1. The ver-
sion in Lamentations Rabbah 3:1 contains some additional
exegetical material and has an internal attribution to R.
Hama bar Hanina besides the petihta attribution. Petihta

30 is attributed to Zabdi b, Levi, while Lamentations Rabbah
4:12 contains the identical passage without an attribution.
The Zechariah portions of petihtot 5 and 23 are also found

in Lamentations Rabbah 2:2 and 4:13. No conclusion as to

the priority or authorship of the petihta section or the exe-
getical section can be absolutely ascertained.

What seems clear in our analysis of these petihtot is
that they have been editorially shaped to conform to a thema-
tic pattern and a stereotypical homiletical structure.

The overriding theme operating in 24 of the 36 petihtot

is that of sin and retribution., Although this is a common
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theme throughout rabbinic literature, Lamentations Rabbah
.adopts this as its primary focus. In other midrash collec-
tions, the motifs run the gamut of the rabbinic value con-
cepts identified by Kadushin. Because of its relationship
to the Book of Lamentations read on Tisha b'Av, the anniver-~
sary of the destruction of the Temples, Lamentations Rabbah
explores the reasons for the destructioha The development
of this theme of sin and retribution is elaborated above in
the section of themes beginning én poQQML“

The motif of Tisha b'Av appears in five of the petihtot:
9, 17,18, 23, and 33. The structure of the Book of Lamenta-
tions is the subject of petihtot 11, 16, 17, 27 and 28. Thus
certain themes and motifs are the hallmarks of the family of
the Lamentations Rabbah petihtot.

Beside the common thematic thread there is a stylistic
indicator which functions as a unifying factor among the pe-
tihtot of Lamentations Rabbah: the formulaic transition

phrase to the seder Y@rs@uat the end of the petihta. In his

work on Leviticus Rabbah, Sarason identifies this stereotypi-.__

cal transition phrase as the means by which a redactor adapts
existing rabbinic materials to the specific document., He
suggests that 67 out of 122 petibtot in Leviticus Rabbah

(perhaps as many as 83) can be accounted for in this.way,28

Of the petihtot in Lamentations Rabbah, 15 end with the

following transition phrase: "when they sinned, they were

exiled; when they were exiled, Jeremiah bagan to mourn for
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them: Lamentations l:1.* Another five petihtot end with a

variation on this formulaic transition phrase. The chart

in figure ;l indicates in which petihtot the ending is obw-
viously tacked on (1.7 of 19), Only in petihtot 6 and 14

does the formulaic ending seem to be integral. In most cases
it seems to function as a summary of the theme of sin and
retribution and appears as an artificial appendange.

An example of the use of this formulaic transition phrase
to adapt existing material to Lamentations Rabbah is petihta
33, This petihta contains materials from the Talmud about
the significance of the 15th of Av. A sentence about the con-
nection between the 9th of Av to sin is added and then the
formulaic transition phrase: "when they sinned, they were
exiled..." is appended.

Another example is petihta 2. All of this material is
found in Pesigta deRav Kahana, Pisqa’Eykhah, A variation on
the formulaic ending "when they cast the words of Torah to
the ground, Jeremiah mourned Lamentations 1l:1" adapts these
materials to Lamentations Rabbah.

Thus we have seen that members of the family of Lamen-
tations Rabbah peti@tot share a common theme and common homi-

letical structure.

Individual Petihta
Finally, we come to know each petihta as an individual,
All petihtot which appear in the "classical midrashime

(Genesis Rabbah, Leviticus Rabbah, and Pesigta deRav Kahana




as well as Lamentations ‘Rabbah) have the same structures
the petihta verse is subjected to exegesis beginning a pro-
cess which eventually leads to the Seder verse which begins
the Torah or Haftorah reading.

Yet each petihta has its own unique twists and turns in
its creative use of the tension between these two seemingly
unrelated verses.. Of the 36 petiptot before us in this do-
cument no two have the identical structure, though the simi-
larities may be striking. We never become bored with the same
0ld themes and the same old techniques of exegesis because the
combinations are always unique. Just as each individual person
has interesting qualities, each petihta has its own interesting
qualities.

Lewis Barth explains this well:

wA petigta then may contain some extraneous comments,
examplas parables, proverbs and word plays which serve to
explain a verse in a more or less thematic way. The result: :
is that this unique homiletic form in the final stage of its
development in the *literary sermon' forces the reader to ana-~
lyze each unit of tradition in itself, and then to attempt
to determine its relation to the petihta verse as a whole, to
the lection verse, to the surrounding traditions and to the
material drawn together in the larger sermonic chaptera"zg

Thus we have analyzed each of these petihtot according to
Barth's description. Each petihta has been outlined and the

exegetical elements and aggadic passages identified. The
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essays on petihtot 1 - 14 offer a more in-depth analysis of
v

how the components of each petihta have been editorially wo-
ven together to form a unified homiletical structure,

Looking at this collection of petihtot we can make the
observation that five of them are not petihtot at all: 16,
24, 25, 28, and 34. They all begin with the formula "R. X.
patah" but none of them have a transition phrase leading to
the seder verse of Lamentations 1:1, Petihta 16 contains
three verses from Lamentations juxtaposed as contrasting pa-
rallels to other verses from Scripture to illustrate the pe-
tihta verse, thus its placement here in Lamentations Rabbah
is justified. However the usual seder verse of Lamentations
1:1 is not cited at all. Petipta 24 also reflects a familiar
Lamentations Rabbah theme of mourning and lamentations. Tts
long narrative section ends with the final prooftext which

expresses a gfggmgg message. Petihta 25°'s placement in La-
mentations Rabbah can be justified only by its thematic re-
ference to exile in the last section of exegesis and its ge-
neral tone of grief. Petipta 28 is a discourse on the rela-
tionship between Jeremiah 36:32 and the first word of each
section of the scroll of Lamentations Rabbah. Thus jits pre-
sence in this text is clearly justified. However it is not
a petihta, and could fit better into the exegetical chapters.
Petihta 34, the final one in this collection, certainly bears
a thematic relationship to Lamentations Rabbah, It ends with

an eschatological message: "in the hereafter all will return."”
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All five of these '*handicapped" peti?tot bear a thematic
relationship to the family of Lamentations Rabbah. In the
case of petihtot 16, 24 and 25, the formulaic transition
phrase and seder phrase could have been editorially append-
ed. As in many other petihtot it would have been a thematic
summary without the integral flow of the exegesis into the
seder verse. Why there was this lapse in the editorial pro-
cess 1n unclear.

Of the 36 petihtot, 17 have no parallels at all in rabs’
binic documents that have been dated as earlier or contempo-
raneous with Lamentations Rabbah., Parts of seven other petih-
tot appear in other sources. The rewmaining twelve have exact
parallels either in exegetical or aggadic form or as petihtot.,
The sources of these parallels are Pesigta deRav Kahana, Pa-
lestinian Talmud, Babylonian Talmud, and Genesis Rabbah. All
of the parallels are cited é6n the charts and within the Notes
section on each peti@ta.

Each petihta thus combines familiar techniques of exe-
gesis and hermeneutics into a unique combination, setting it
apart from all other petihtot.

Final Summary

From the midst of all the detailed documentation of
the textual characteristics of the petihtot of Lamentations
Rabbah, emerges an essential question. Why did the rabbis
engage in such close scrutinization of Scripture? Why did

they indulge in the intricate manipulations of words and let-
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ters? Why did they weave such fanciful tales about kings

and sons, abpout angels, patriarchs and matriarchs, about the
visions of foreign conquerors?

In every civilization throughout history, people have
sought an explanation for their destiny. Some attributed it
to the whims of the gods. Some perceived it as fate deter-
mined by birth, Oracles were consulted, signs and symbols
were deciphered in an attempt to find the answer,

For the rabbis, the one and only oracle was Scripture
and its interpretation_ became a sacred task.

28 952 na fga) eI ER
Ben Bag Bag (Abot, 5327).
within the Torkh wag s contained not only a law code for
the wilderness, not only miracle tales of redemption, not only
the chronicles of the monarchy, not only the rites of an obso-
lete cult, but the very blueprint for the past, present and
future existence of the Jewish people.

That is why the rabbis devoted so much time and energy
applying the most creative of hermeneutical technigques to the
text, bending it and prodding it until it yvielded the full ex-~
tent of its message. They believed that the doctrines they
could derive from interpretation of the text would provide

them with an understanding of God's grand plan. Beyond the

e it g bods toant fs

textual process there is an ontological process. The text%is
the means by which ontological truths are revealed.

As we peruse the data we have accumulated on the petihtot
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of Lamentations Rabbah we recognize that the rabbis read out

of the text what they wanted to read into the text. The line
between exegesis and homiletics fades in the search for meta-
physical reality. )

In the case of Lamentations Rabbah the metaphysical reali-
ty which is sought is -that-of thegdicy, How do our acts, as
mortal humans, affect the divine execution of our fate? Is
there an unswerving pattern of middah keneged middah? Is
there a necessary contingency between our’ancestoré,actions,
and our destiny, illustrated by haabot siman 1®banim? The
rabbis were not dwelling on ancestral tales for the sake of
idealizing the lore of their pepple. They were seeking with-
in an ancient text the master plan which was played out in
their own contemporary situation. The Temple had been des-
troyed, and they were now forging a religion without a central
cultic focus. The terrible reality of the destruction and
exile of 70 CE was read back into the terrible reality of :
586 BCE, One tragedy is superimposed upon another as Ne-
buchadnezzar becomes the prototype for Rome and all oppressers.

No one theology springs forth from this collection of
petiptot)although the editors constantly test the limits of
middah k®neged middah. Theodicy is the burning issue through-

out. Many answers are proposed. None is accepted as the ab- "

solute solution.

By approaching the petipta section of Lamentations Rab-

bah from the perspective of all its identities, we have come
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to know it well, phenomenologically and contextually. As a
member of the species of literature, it utilizes the litera-
ry techniques common to all peoples in their folklore., Apm
proaching it as a member of the rabbinic society, we have

seen how the rabbinic value concepts of Divime Justice and the
covenantal relationship between God and Israel have infused
the Scriptural exegesis. The common rabbinic hermeneutical
devices, as we have identified them, are the means by which
Scripture is understood by this rabbinic society. Approach-
ing it as a member of the family of Lamentations Rabbah we

have made note of the shaping of existing materials and the

innovation of new materials by editorial activity specific
to this document. And finally, each petihta as an individual
homiletical unit has been analyzed to reveal its undque ?
character.

Underlying all of the four identities is the belief
on the part of the rabbis in the importance of their enter-
prise in uncovering the truths conveyed by Scripture., These

were not merely static truisms of the past, rather the very

determinant of their contemporary reality.,




Petihta verse Parallels

Structural and Hermeneutical Devices

1 - |[Isaiah,
10:30

2 Jeremiah,

9:1lc,

9:12a.

9:

Pesigta deRav

Kahana Pisga

13, Dibrey Yir} B.

miahu.
(b. Sanhedrin,
94b-95a)

Pesigta deRav
Kahana Pisqga
15, Eykhah.
y. Haggigah 1
hal 7.
Y. Rosh Hashad
na 3, hal 8.
Genesis Rab-

bah, 65:20.

Serial exegesis of Isaiah 10:30.
A. Fill in ellipsis of first place

Homiletical interpretation of
place name; mah-kakh analogy,impliciq
’a1 tagri.

C. Fill in ellipsis with object of
imperative verb.

D. Homiletical interpretation of

place names, (e) and (d) read as
conditional.

E. Fill in ellipse of adjective.

F. (c) and (d) conditional.

Good transition to Lamentations 1:1.

Anfhology of materials on sin of for-

saking study of -Torah which allows 3

the foreign nations to dominate.
A. 1lifted from y. Haggigah 1:7, petih-
ta verse is prooftext not exegetical
verse.
Form: dictum, prooftext, paradoxicali
parable; masinu technique.
Insert: related exegeses.
B. Other exegeses of homiletically
equivalent verses; y. Rosh Hashana,

3:8.

Petirot

Laish = Nebuchad-

nezzars prooftext o

Jeremiah, 4:7.

Daniel, 8:12;

host = secular

kingdom; offering=
Israel; transgres-—
sions = neglect of
Torah; truth = To-
rah; will prosper=

evil decree will

succeed.
Isaiah, 5:24:

stubble = Esau;

Transition
“the one from Anathoth will
prophesy, " Jeremiah, 1:1,
then "Because retribution
he mourned for them

came,

Eykhah Lamentations 1:1."

*Because they cast words of;
Torah to the ground (Da-
niel 8:12) Jeremiah mourn-
ed Lamentations 1:1.»
Daniel 8:12 is one of five
homiletically equivalent
verses; this is an edito-~
rial attempt to relate one|
of the exegetical verses
to the formulaic ending of

Lamentations Rabbah.

Figure 1

Themes
sin of not studying Torah
and not observing misvot
leads to retribution ;f

Nebuchadnezzar attacking.

l. forsaking the study of
Torah leads to foreign do-
mination, sin and retri-
bution.

a. Rabbinic enterprise
elevated to ultimate good.
b. Rabbis are guardians
of _the city.

c. When children stop : -
studying Torah, this

paves way for military

Z0r 9



2tihta Verse Parallels

Structural and Hermeneutical Devices

2a

Jeremiah, | Pesiqt'a deRav

9:16. Kahana Pisga

15.

1. petira on Daniel, 8:12.

2. coordinate exegesis of Hosea 8:3.

3. situational application maaseh

based on Genesis, 26:22. Metaphoric
illustration of Daniel 8:12 by render-
ing it conditional (Genesis Rabbah,

65:20)

4. petira of Isaiah 5:24; first three

elements~same prooftext.

Equivalent verses

All verses below are determined to
mean: when Israel forsakes the Torah,
the foreign nations will dominate:
Jeremiah, 9:11e¢, 9:12a (petihta verse)
Daniel, 8:12 (object of petira and
prooftext).

Hosea, 8:3 (analogy and prooftext).
Genesis, 26:22 (through a maaseh).
Isaiah, 5:24 (petira plus a shared

prooftext).

Three mashalim in exegetical dispute
form,

Only second mashal uses peti@ta verse
Second mashal continues with exegesis

on following verse, Jeremiah 9:17.

Petirot
tongue of fire =
Jacob; flame = Jo-
seph; root = an-
cestors; blossom =
tribess Law of
Lord of Hosts =
Written Law; Word
of Holy One = Oral

Law

None

Transition
Note: in Pesigta deRav

Kahana this is not a pe-
tihta, there is no tran-

sition or ending.

*God began to mourn over
them Lamentations 1:1"

Well-integrated.

Theme
victory by foreign con-

querors.

1. God punishes Israel,
then mourns for them.
2. God mourns for his

own losse.

<ned



Pe

tihta Ver

se Parallels

Structural and Hermeneutical Devices

Jeremiah,
15:17.

Hosea,

637,

 Exekiel,

24:6.

Pesigta deRav
Kahana Pisqa

15.

Pesigta deRav
Kahana Pisqa
15.

Zechariah:

Lamentations
Rabbah, petih-
23.

Pesigqta deRav

A, Exegesis of (a) through updated
story (Hellenistic overtones).

B. Exegesis of (b).

Three propositions, answer: (b);

only when God, then b.

Hegesh between petihta verse and

seder verse.

Petira establishing analogy between

Adam and Israel.

A. God lists six behaviors towards
Adam. >
B. prooftexts for above six behaviorsj

last prooftext is Genesis,
3:9
4 >
C. maaseh abhot lebhanim; each six
behaviors has its counterpart with
Israel.

Six prooftexts, last one

is Lamentations 1:l

Serial exegesis on Ezekiel, 24:6 - 1l.
A,- C. Aramaic paraphrases.
D. situational elaboration on meta-

phoric understanding of Scriptural

phrase.

. consumed = commu- ]

" Petirot

None

£ k- first man

Adam.

Heaping on the wood Formulaic Lamentations

wood = legions;

kindling the fire

kings; flesh

nity.

Transition
From hegesh with petihta
verse "badad yashabti» to
~eykhah yasvah badad.”
Well-integrated through

hegesh.

Last prooftext "And I
' mourned for them: *how doe:
theeee®™

Structure of petihta de-
pends on seder verse and
heqeshJSI taqri -—with

Genesis, 3:9.

Rabbah ending.
No transition from exege-
sis of Ezekiel, but is a

summary of theme of sin

and retribution.

]

Themes

1. Isolation of Israel in
its separate identity and
covenantal relationship o
God.
2. Condemnation of Hel-
lenism.

3. Nations can only con-
quer Israel when God per-
mits it.

sin and retribution.

1, Adam and Eve sinned
and were expelled.

2. Israel sinned and was

exiled.

3. God mourns.
1. Sin and retribution.
2. exile is not determin-

ed by chance but is pur~
poseful act of God.
3.

nezzar 's campaign.

God controls Nebuchad-

b0z




Petihta Ver:

Se Parallels

Hosea,

5:9

Kahana Pisqa
15.

Lamentations
Rabbah, 2:4.

Ecclesiastes

10:4.

1 Y. Taanit,

4 -hal 5

None

Rabbah, 3:16,

Structural and Hermeneutical Devices

E. situational application reading
across bar line of Ezekiel 24:6-7 ex-—
pressing theme of exile being pur-
poseful, not chance.

F. Exegesis of 24:7 leads into Ze-
chariah story involving juxtaposition
of Ezekiel verse and Leviticus 17:13
to indicate sinfulness of Israel.

Ge - J. petirot.

K. situational application demonstra-
ting that God controls Nebuchadnez-ar %
zar's campaign against Israel-based
on metaphor derived from Scriptural
verse,

L. ’at mosg‘associated with K.

M. negemta.

N. ﬁéa§ syntactical connection.

A., (a) and (b) associated through
play on words.

B, ‘at moge)magseh illustrating (a),
(b) and (c) of verse, God accused
and absolved of partiality.

C. contains formulaic ending as in-

gral part of maaseh.

Petirot

None

Iransition

Formulaic Lamentations -
Rabbah ending.

Thematic transition in-
tegral.

Formulaic ending controls
development of the petih-

ta.

Sin and exile absoclutely
contingent relationship.
When they sin, then they
are exiled. Absolute jus-
tice, no partiality of

God.

Sox-d



Structural and Hermeneutical Devices

Petihta Vergse Parallels
Isaiah, None
3:26.
Jeremiah{ None
9:18.
Jeremiah, None
51:51,

Exegesis of Isaiah 3:26 which has the-
matic relationship to Lamentations.

A, differentiation between apparent
synonyms.

B. antecedents of plural forms.

C. filling in ellipsis of ad jectival
phrase.,

D. hegesh between petihta versé and
Lamentations 2:10;

guotation of Lamentations 1:1

Three serial exegeses of Jeremiah 9:18
A. rhetorical question and answver.
Aramaic paraphrase,
Petirot plus prooftext establishing
first definition of sin,

B. petirot establishing second defi-
nition of sin.

C. petirot establishing thirq defi~
nition of sin.

Two separate exegeses on Jeremiah 51:51
A. ,at moge'situational application
incorporating petihta verse, two
intermediary verses, and a closing
verse related to petihta verse by

hegesh,

Petirot

None

The land = Land of
of Israels dwells
ings .= synagogues;
the land = words
of Torah; dwell-
ings = synagogues;
the land = Temple;
dwellings = first

and second des-

tructions,

Hear slander = 17th

of Tamuz; disgrace

= Sth of av,

Transition
Formulaic Lamentations
Rabbah ending.

No transition.
Thematic relationship of
mourning, clearly edito-

rial construction.

Formulaic Lamentations
Rabbah ending.
Summary of themes, no

transition.

Formulaic Lamentations
Rabbah ending.

No transition.,

Themes

rMourning for destruction

of Temple.

Sin and retribution.

Sins:

l. forsaking land.

2. forsaking Torah.

3. forsaking Temple Cult.

God mourns.

l. Israel is not idola-
trous.

2. God will punish naw
tions for slandering Is-
rael,

3. Destruction of Temple.




Pe

tihta Verse Parallels

Structural and Hermeneutical Devices

10

11

Isaiah,

43:22,

Deuteros+4

nomy ,
28:47.

None

None

1. Middah keneged middah exposition.

2. Formulaic Lamentations Rabbah
ending out of place.

B. Serial exegesis of petihta verse,

petirot, antecedent of plural form.

Serial exegesis of Isaiah, 43:22-24,

Al, situational application, seconda- '

ry verse brought to explain petihta
verse with prooftext.

2. mashal lamelekh.

B. Three contrastive elucidations on
(b) of petihta verse contrasting
Israel's desire for secular vs.
energy for worship of God.

C. petira serial exegesis of Isaiah,
43:23-24, neglect of Temple Cult.

God is solitary.

Moral juxtapcsition of positive Pen-
tateuchal verses and negative verses
from Lamentations.

Structure: if you had been worthy
you would have read in the Torah:

Pentateutical verse. But now that
you are not worthy, you read: Lamen-~

tations verses in reverse alphabetical

order of first chapter

Petirot

Small cattle = two
continual offerings
sacrifices = holi-:
est sacrifices;

meal offering =

handful; frankin-
cense = handful;
fat of sacrifices

= less holy.

None

Iransition

"Your iniquities caused me

~to burn My house and des-

- troy My city and exile

My children among the na-
tions of the world, and
to sit by Myself solita-
ry.* (Lamentations 1:1).

Integral, smooth.

Reverse alphabetical 1list
of Lamentations, Chapter
1, thus Lamentations 1:1

‘is the last verse.

Themes

1. Israel is idolatrous
and ignores God.

2. Israel ignores Temple
cult,

3. Sin and retribution.

4. God is alone.

Sin and retribution;
worthy-reward; unworthy-

punishment.




Petihta Verse Parallels

Structural and Hermeneutical Devices

12

13

14

Proverbs

25:20.

Proverbs

25:18.

Proverbs,

29:9

Genesis Rab-
bah, 38:6.
Song of Songs
Rabbah, 5:3.
Pesiqta derav
Kahana Pisqga
15.

Y. Megillah,

3 hal 1.

None

None

‘2.

1. Thematic mashal,
serial exegesis.
a. situational application.

J .
b. “al taqri,

c. mashal,

d. metaphoric saying.

3. alternate serial exegesis.

a. situational application.

b. ‘a1 taqri.

c. play on words analogy.

d. exegeses on 2c prooftext interwo-

ven with exegesis on petihta verse.
Insert. Related chronologically to
2c prooftext. Petirot, gematria,

situational application.

A. Reconstruction of syntax (a) is
consequence of (b) with hegesh
through prooftext.

B. Plays on words, manipulation of

syntax, (a) is consequence of (b).

A. Play on words by reading verb in
nipﬂ;l form of (a) and (b) of petih-
ta verse.

B. Serial exegesis of petihta verse.

1. petira of (a) plus prooftext.

Petirot

II Kings, 25:9.

House of God = Tem-
plé; house of king
= Zedekiah's pal-
ace; all houses of]
Jerusalem = 480 sy-
nagogues plus Tem-
ple; "every dgreat
man's house" =

demy of R. Yohanan

b. Zakkai.

One who bears
false witness =

Israel.

A wise person = Ho-
ly One, Blessed be
He; foolish person

= Israel,

aca~

Transition
Formulaic ending.
No transition.

Summary of theme.

Formulaic ending.
No transition.

Thematic summary.

Formulaic ending.

Good transition from last
phrase of exegesis: “for
what they have done here
(II Chronicles 25:12) they

will be exiled.”

Themes
1. Sin and retribution.

sin = idolatry.

Sin of idolatry leads to

retribation,

l. It is not wise to
judge a fool.

2. sin and retribution.

5022"0



Petihta Vers

3@ Parallels

Structural and Hermeneutical Devices

15

Proverbs,

9:7.

None

if one does X in one setting, conse-

2. petira of (b) plus prooftext.
3. when {(c) then (Q)
a. example plus prooftext.
b, example plus prooftext.
4. continuation of above prooftext
leading to exegesis of last phrase

of petihta verse.

A.l. R. Isaac's dictum: Scriptural
verse updated to reflect rabbinic val-
ue of study.

2. (a) of peti@ta verse as proof-
text.
3%. illustration of dictum by analogy

quences are Y; if one does X in another
setting, consequences are Z.
B. R. Simon b. Lakish: another verse
from Proverbs; God identified as sub-
ject of verse in a related exegesis

fat mo§e.e1aborations anthropomor phism
of God based on Ezekiel 36:20, both
Proverbs 20:4 and Ezekiel 36:20 active
in this narrative.

C. Serial exegesis of petihta verse.

1. (a) of verse, two petirot plus

Petirot

One who corrects =
Jeremiah; scorner
= generation of
scorners (Israel)
during time of

Jeremiah.

Transition

Good transition from Jere-|
miah reproving Israel to
his saying'%ykhah; Jeremi-—
ah 15:10, Proverbs 9:7,
*he that reproves a wicked
man, it is his blemish,"
he reproved Israel, and

)
said over them Eykhah.

1. Talmid ragas impor-
tance of being a good
teacher.

2. God regrets relation~
ship with Israel because
nations mock Him,

3. Jeremiah reproves,

Israel scorns him.

Loz



Petihta Verse Parallels

Structural and Hermeneutical Devices

16

17

4:18,

Psalms,
69:13.

Jeremiah,

Pesigta deRav

Kahana Pisqa

Hahodesh on

last petira,

Lamentations
Rabbah, 3:14;
exact parallel
in petihta

form.

king's powers.

prooftext.,

2. (b) of verse: Jeremiah identified
as both subject of prooftext in €l and
of petihta verse.
Israel identified as object of verse--

transition of ;ykhéh.

A.l. Rhetorical question to establish
what the common assumption is about a
Modified form of mashal
1%melekh.

2. Three sets of thematically related
pairs of paradoxical verses which con-
tradict above common assumption. The
second verse in each pair is from
Lamentations.

3. the reason for this unexpected
outcome is (a) of petihta verse.

B. three different petirot and pProof-|
texts on the last word of petihta
verse.,

Two serial exegeses on Psalms 69:13,

A. Situational application providing
metaphoricic understanding of petihta

verse.

1. petirs identifying metaphoric sub-

Petirot

Three petirot plus
prooftext comprise |
the second section.
All comment on
libbekha:
1. your heart =
Sanhedrin.
2. your heart =
Temple.
3. your heart =
God.

Those who sit at the
gates = nations of
the world; those
who sit at the gategd

= Israel.

Iransition

None. Not a petihta. Clot
sing verse is prooftext for
last petira in serial exe-

gesis (Psalms, 73:26)

*at the fest of Tisha b'Av,
they sit and read dirges
and lamentations and

Id
Eykhah,*

Theme

Sin and retribution: the
horrible conditions des-
cribed in Lamentations
came about as a result of
Israel's sins, not. because
God was unwilling to pro-

vide for them,

1. How we perceive them.
How they perceive us. How
we perceive them perceiving
us.

2. Mocking the Gentiles

=
N}
—~
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Pe

stihta Verse Parallels

18

Lamenta-

bah, 3:15

Lamentations

tions Rabt Rabbah, 3:15

exact.

Structural and Hermeneutical Devices

ject and location corresponding to

(2) and (b) of petihta verse.

2, metaphoric details of (c) - of
petihta verse; four examples of na- {
tions mocking Israei: !

a. first example in Aramaic, theme:
Jews are poor.

b. second example, vaudeville dia-
logue form, theme: mocking the
Sabbath.

c. third example, vaudeville dia-~
logue with props, theme: mocking

sabbatical year.

d. fourth example, vaudeville dia-
logue with props, theme: mocking
Sabbath.

B. Serial exegesis of Psalms 69:13,

1. petira identifying subject and 1o0-:
cation of (a) and (b) of petihta verse

2. situational application of (c) of
petihta verse.

A and B are contrastive parallels.

Serial exegesis of Lamentations 3:15.
1. (a) of petihta verse occurs when?

Passover.,

Petirot

None

Transition

“on that account Jeremiah
L4 s s
mourned Eykhah,” artificiall

transition derived from

Themes
for their ignorance about
the religious meaning of
Jewish rituals,

3. Tisha b*av,

Relationship between

Passover and Tisha brav,

/z.:z‘/




Petihta Verse Parallels Structural and Hermeneutical Devices Petirot Iransition Themes
2. (b) of petihta verse occurs when? ) relationship between Tisha
Tisha brav, : b*AvV and Jeremiah reciting
' 3. since (a) = (b), there is a rela- Lamentations.

‘ tionship between Passover and Tisha

IV

brav,

4. Passover and Tisha b*Av occur on

same day of week.

Ry SV

19 | paniel, | None No apparent relationship between petih-| None “You are exiled to Babylon Unworthiness of Israel ang
2:21 ta verse and exegesis-see analysis. vhere you utter lamenta~ punishment .,
_ A.l. ’ilu zakhitem (ref. to Isaiah, tions, Alas 'by the waters
: | si16). of Babylon® ’Eykhah.» Couid
. 2. S%khiav é‘elo’zakhitem plus proof- be editorial activity plac-
! text. ing Lamentations 1:1 here
: B. 1., ’iu zakhitem. as a secondary prooftext.

2. SaxhSav %elo zakhitem plus

prooftext. ;

20 | psalms, |Mekhilta Je- |A. Serial exegesis of Petihta verse. None "just as when you take a- 1. God is alone.
— 102:8. ithro (when Is-| 1. God is subject. When God did (a) ¥ay its young, a sparrow is|2, Israel not united un-
: jrael left E fill in ellipsis, the result is (b). _ ‘;.eft solitary, so said theltil sinai.
i Egyot, they 2. mah-kakh analogy between expanded Holy One: °'I burnt My 3. God responsible for
‘ vere devided). (b) and Israel and prooftext. house, exiled My children destruction and exile.
’ i 3. prooftext indicates the reverse among the nations and 1
' bf process deseribed in (b). » sit solitary, Eykhah,»

B. Serial exegesis of petihta verse.

1. God is subject of (a). Fill in

ZLZ‘)
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Petihta Verse Parallels
Leviticus_ None
13:45,

Structural and Hergneutical Devices

ellipsis giving (a) a direct object.

2. mah-kakh analogy with God as
subject.
3. 1illustration of God being ana-

logous to (b); thematic transition

to ending.

A. Serial exegesis of Leviticus 13:45.
:la petira of (a)

2. petira of (b) plus artificial
prooftext.

3. petira of (c¢).

4. (@) connected to other verse,

Aramaic interpretation of second versel

S. (e) metaphoric situational appli-
cation,

6. (f) plural antecedents.
B. R. Jose b. Halafta sets up middah

keneged middah and presents three
verses to illustrate it.

Ce. R. Yohanan and R. Shimon h. Lakish
give other verses.

1. R. Yohanan: widdah keneged mid-
dah plus prooftext,

2. R. Shimon b. Lakish: middah k®ne-]

ged middah plus prooftext.

Petirot

Leper Tenmple;
plague = idolatry;
rent clothing =

priestly verstments!

Transition

Hegesh between Leviticus

13:46 and Lamentations 1:1
*All the days the plague is
in him, he is defiled, he
is unclean, he shall dwell
alone: badad ye@eb, Eqkhah

yagiah badad.”

Themes

Sin and retribution: idola-
%ry lengthens time until
the Messiah will come.
Motifs:

1. Israel cannot recite

} Torah in exile.

2. idchtry profanes Tem-
ple.
3. destruction of Temple.

<1z




ggtihta Ver;

se Parallels

.22 | Isaiah,

5:8

Passage on
babiah: Levi-
ticus Rabbah
17.
Deuteronomy
-R abbah,

Vaethanan 20,

Structural and Hermeneutical Devices

3. R. Alexandri: hegesh between Le-~

viticus 13:46 and Lamentations 1:1.

Exegetical dispute between R. Yohanan
and R. Shimon b. Lakish on serial
exegesis of petihta verse.

A. R. Yohanan.

1. (a) of verse situational appli-
cation,

2. (d) of verse is consequence of (a).

3. (R. Shimon b, Lakish) kazeh-kakh
analogy on subsequent verse.

B. R. Shimon b. Lakish.

1. metaphoric reading of (a) plus
prooftext.

2. (c) comment on phrase Yefes magom®
repeating homiletical pattern: “Be-
cause they were not restrained, they
next..." plus prooftext.

Insert.

a. R, Yudan et al. give situational

application to above prooftext.

b. R. Phinehas et al. give another

situational application on this proof-
text,

After[Insert pattern continues until

Petirot

None

.

Iransition

Formulaic ending tacked

on with no transition

Themes

l. Sin and retribution:
fdispossession for non-pay-
went of loan leads to God
dispossessing Israel.

2. sin and retribution;
idolatry leads to destruc-
tion of Temple,

3. idolatry is practiced

everywhere even in the

1Temple.

Lz




Petihta Verse Parallels

Structural and Hermeneutical Devices

23

'Ecclesx
iastes,

12:1.

Ecclesiastes

Ecclesiastes

Rabbah 12:1

" virtually en-

tire petihta
other than Ze-
chariah story
Zechariah
story:
Lamentations
Rabbah Eeti@-

ta 5.

%d %matay?

3. a. R. Aha: notarikon into Latin
dictum about idolatry.
4 b. R. Berekhiah

1. divides wor.d in Isaiah 28:20 (a) !
into three words.

2. (b) of Isaiah 28:20 multiple
meanings play on words.

Citations of Psalms, 33:17.
Serial exegesis on Ecclesiastes 12:1,
I. play on words of DN A plus
prooftexts.,
II. petira.
IITI. antecedent of plural form.
IV. metaphor.
V. petirot plus prooftexts.
VI. at mogg elaboratiaon.
VII. petirot.

1. what is the force of hayil:

pProoftexts as examples,

Lamentations
Rabbah, 2:2,
4:13,

Y. Taanit 4:8

Rabbah 3:16.

VIII. petirot.,

. at mos.e) elaboration

X. petira

XI. relates exegesis on one phrase

to another. !

text; grinders =

Petirot

Ecclesiastes 1211,
evil days = days of
exile.

Ecclesiastes 12:2;

light = Torah plus

prooftext; moon

Sanhedrin plus
prooftext; stars =
rabbis plus proof-
text.

Ecclesiastes 12:3,
keepers of house:
Levites and priest%
Strong men =

priests plus proof-

Formulaic with variation:
"since Holy Spirit depart-
ed, they were exiled..."

No transition.

Themes

Sin and retribution,
Motifs:

1. chosenness of Israel.

2. covenant relationship
between God and Israel
threatened by exile.

3¢ Nebuchadnezzar as agent
of Cod,

4. Nebuchadnezzar and Ne-
buzardan undestand God's
iways éo be better than
Israel,

5. Exiled Jews still iden-
tify with their families
left in Palestine.

For the sin of the murder

SLZJ




Petihta Verge Parallels

Ecclesiastes
Rabbah 10:4
plus Babylo-
nian Talmud;

Gitin 57b.

ra.
sulah and
Qin%r

Y. Bérekhot
4:1.

37.

Sanhedrin 96b.

Tanhum: Vayik-—

Genesis Rabbah

Structural and Hermeneutical Devices
2==ctira. _and Hermeneutical Devices

XII. petira
situational application
exegetical dispute
hegesh between Ezekiel 21:26-28
and Ecclesiastes 12,
Insert. Serial exegesis on Ezekiel,
21:26-28. ’
Insert.
l. Aramaic paraphrase.
2. situatiopal applications about
divination.
3. updating with Greek terms.
4.)i1u zakhitem exposition,
Insert Zechariah story.
1. transition based on literal
figurative meaning of Scriptural term’
in prooftext.
2. location of Zechariah's murder.
3. juxtaposition of two Scriptural
texts as emphasis for gravity of crimel
4. number 7 used for emphasis of gra-
vity.
5. Zechariah narrative with resolution
of Nebuzardan repenting and converting.

XIIT. A. petira plus prooftext.

Petirot

collections of

Mishnah,

Transition emes

of Zechariah, the Temple

was destroyed,




Petihta Verse

Structural and Hermeneutical Devices

B. exegetical verse as metaphor for
destruction of Jerusalem.

XIV. A. petira plus prooftext.
Three rabbis contribute to situational
application:

1. R. Yohanan questions prooftext in
light of other prooftext.

2. R. Levi agrees and asks for~s§1u—
tion.

3. R. Haggai provides application
and prooftext.

XV. petira based on play on words.
XVI. metaphoric antecedent for exe-
getical verse.

XVII. petira leading to at mo§é>e1a-
boration

XVIII. petira.

XIX. petira plus prooftext.

XX. exegetical dispute form, anonyfious
éecond has prooffext.

XXI. petira leading into Insert

which is a series of hadrasat Smot
mEqomot .

XX1I. petira.
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Petihta Verse

Parallels

Structural and Hermeneutical Devices

24

Isaiah, | b. Megiliah,

22:1. 13b.
Genesis Rabbah
70,

Both for - .

1. Serial exegesis on Isaiah 22:1-12.
2. Long exegesis on 22:12 with long
narrative sections..

Much use of word plays in both

sections.

Rachel story.

Jeremiah{b. Rosh Hasha

13:16. |na 3la. 1.
Pesiqta deRav
Kahana Pisqa

13, Dibre 2.

Serial exegesis on Jeremiah 13:16-17.

II Chronicles 32:33; exegetical
dispute.

Jeremiah 13:16 understood through

-ten journeys of Shehinah, each

X

Betirot

In serial exegesi

section Isaiah 22:1

many petirot,

None

Iransition

Not a petipta. Ends with
Jeremiah 31:15-16, the end

with Israel. Ends with

nehemta,

Not a petigta. ends with

exegesis on Jeremjah 13:17.

of the story of the Plead~

Themeg
1. Sin and retribution--
sing stubborness; retribu-
tion: the Tetragrammaton
was removed from their
weapons,
2. God is afraid nations
will mock Him,
3. God tells Jeremiah to
Summon the patriarchs ang
Moses to weep for Israel.
4, VTorah and alphabet

called to testify, but
refuse,

S« Moses accuses God of
breaking His own command-
ment by allowing both the
mother and son to be ki1i-
ed on the same day.

6. Redemption because of
Rachel.

1. sin ang retribution,
2. Shekhinah in exile,
3. repentance will bring
redemption,

4. all of Israel was




>tihta ver:

€ Parallels

Structural- and Hermeneutical Devices

'Isaiah,

2911

Leviticus
26:8.

Jeremiah

36:32,

Lamentations

Rabbah 31,

tical Lamenta-|
tions Rabbah

contains aggj.

Yirmiahu,

None

First section
Sifra Behuqo-
tay, Chapter
5.

Almost iden<

tional materjai

‘a1 tagri word play on

with prooftext, mashal 1'melekh.

Pesiqta deRav Kahana paraliel.,

of Jeremiah 13:17,

4, maginu exposition on singular

Serial exegesis on Isaiah, 29:1,
1. Aramaic paraphrases.
2. hadra8at Bmot meqomot.

3. word plays.

Serial exegesis on Leviticus 26.8,

1. exegetical dispute involving -

7Y -

2. middah k®negeq middah, seven

transgressions are balanced by the

8evVenfold alphabet of Lamentations,

Comment on Jeremiah writing scrolis

of Lamentations .

" Petirot.

3. continuation of Pesigta deRav Kagw-

hana paraliel which fits into exegesis’

form of *flock® in Jeremiah 13:17,

f Petirot

None

None

All petirot each
word or phrase in
Jeremiah 36:32 re-

fers to chapter in

Lamentations,

Transition

4 Formulaic ending, editorial
construction. Formulaic
ending triggered by mention

'of Temple's destruction,

"you committed seven trans-
gressions so Jeremiah comes
to mourn over you lamenta-
tions which are a sevenfolg
A alphabet-:eykhah."
Integral to Lamentations
Rabbah.

Not a petihta. Ends with
a comment on the last

phrase of petihta verse.

Theme
exiled, including priests
and Levites, no one was

special.

1. Destruction of

Temple.,

l. Sin and retribution,
2. middah k®neged middah.
3, explanation for struc-

ture of Lamentations.

Structure of the Book of

Lamentations.

é@a“’
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29

30

Pe

Structural and Hermeneutical Devices

tihta Verge Parallels
Psalms, None
68:7

Lamenta- | Lamentations
tions, Rabbah 4:12;
4:12 different

attribution,

i

Heqgesh between Psaimg 68:7 and

Lamentations 1:1 of 7°hidim ang
badad,

1. %atan mqge’ sitational application,
2. metaphoric reading of (b) of

verse as equivalent to (a) of verse.

l. Four kings who illustrate this
verse, each is weaker than previous
king with prooftext for each. God
compensates for their weakness by
bringing about military victory Him-
self,

2. Hezekiah account leads into num-
ber-letter play involving five diffe-
rent opinions about the number Of sur~ -
vivors of Hezekiah's attack.

3. Nebuchadnezzér survived. God
tries to use him as agent of retri-
bution.

4. Nebuchadnezzar S betaomes agent of

God.  One story leads smoothly into the
Next. Section 2 could be removed

without altering the meaning.

Petirot

None

None

Iransition
Metaphoric relationship

between (b) of petihta

Verse and seder verse La- |Israel alone.

mentations 1:1, could have
existed without Lamenta-
tions 1:1, but fits well
as peti?ta on Lamentations

1:1.

Formulaic ending. Paralle]
in Lamentations Rabbah 4:12
does not have formulaic en
ending. This is really
an exegesis on Lamentétions
4:12 with the formal struc-
ture of a petigta imposed

upon it,

Themes
Before redemption from
Egypt--Shekhina alone and
After re-
demption they were united.
;nlexile they are sepa-

rated again.

l. God's role in Israel‘s

military victories.

2. Nebuzardsm is agent
of God.

082 'J




31 Proverbs

20:14.

3lal Zephaniah
3:1-2,

32 |Jeremiah,
8:18.

33 Joby:
30:31,

None

None

None

Mishnah
b. Taanit 26b.

Y. Taanit 4:7,

Petihta Ver%g Parallels ‘ Structural and Hermeneutical Devices

Serial exegesis of (a) and (b) of
verse.

Verse understood as ‘metaphor for God
and Israel.

1, at mose’ elaboration of (a) ex-
plaining metaphor plus prooftext.

2. waw Z understood as "but" con-
trasting (a) with (b) as metaphor for

God and Israel.

Serial exegesis on Zephaniah 3:1-2,

l. series of word plays; éyntactical
reconstruction.

2. final word play on 31J ﬁ leads

to theme, implicit gqa1 vepomer plus

prooftext,

3. another prooftext on same theme.

Serial exegesis on Jeremiah 8:18-19,
1. notarikon making (a) and (b) con-

ditional pius examples plus prooftexts
2, Jeremiah 8:19

situational application.
Materials from Talmud contain many

different rabbinic opinions about the

significance of the 15th of Av,

Petirot

None’

None

None

None

Transition
Formulaic ending triggered

. by mention of exile,

1y linked to prooftext im-

mediately preceding ending.

Formulaic ending

Formulaic ending. Ninth of
Av and sin mentioned in

preceding section.

Formulaic ending, editoriald

Themes
Same as 2a, God praises

Israel after exile.

Sin and retribution.
Israel did not hearken to
prophets or to God, there-

fore they were exiled.

Sin ang retribution. Sin:
not observing misvot. Is-
rael*s sins drove God out

of Jerusalem.,

Significance of the 15th
day of Av, how the joy of

the 15th of AV led back-

=S
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Petiht

Jeremiah

9:9.

a Verse Parallels

All except
petihta verse
and attribu-
tion and 9th
of Av transi-
tion to formu

laic ending.

Pesigta derRav
Kahana Pisqa
Dibre Yirmjia-
hu, Chapter
13,

Y. Taanit 4:8

Jeremiah’s identification with suffer-

Structural and Hermeneutical Devices

The petihta opening and closing
section adapt these materials to the
9th of Av by editorially inserting

the concept of sin which naturally

leads to the formulaic ending

Exegeses on verses from Jeremiah
1. mahseh about Nebuchadnezzar's

attempted protection of Jeremiah and

ing.

2. random exegesis of Jeremi ah,
verses = about sin and retribution.

3. opinions of rabbis about details
of exile and restoration of Land of
Israel.

4. cryptic eschatological ending.

Petirot

None

Transition

Not a petihta.
Cryptic, Ezekiel 36:34,

nehemta.

Themes

wards to the mourning

, of the 9th of Aav.

Sin and retribution.
Sin: not hearkening
to prophecy or :Torah,

Redemption.




Serial

Exegesis
yes
no

no
ves
no

yes

yes

yes

yes

Figure 2
|

| Evidence of Placement in Lamentations érmulaic Tacked }Petihta
Editorial Activity Rabbah. nding on Ending{or Not
ves thematic sin and retribution variatio? ves ves
ves thematic sin and tetribution |variation vyes yes
yes Fhematic mourning no no yes
no heqgesh of "badad yasabtiwv no no yes
no hegesh of D;U{c_: - }? ”C;' no no yes
ves sin of Zechariaﬁ and retribu-| vyes ves ves
tion of exile
yes sin and retribution (exile) yes plso in yes
prior posi-
tion in
exegesis
yes mourning, seder verse should— no | yes yes
be Lamentations 2:10 (last
proocftext)
yes | sins: forsaking land, Torah] yes ves yves
Temple Cult and retribution
God mourns

SAZ 9



Serial | Evidence of Placement in Lamentations Formulaic| Tacked Petihta
jgggggsis Editorial Activity Rabbah _Ending Jon Ending! or Not
9 second ' ves 'Ninth of Av, destruction of yes yes | yes
part Temple
10 yes yes sin and retribution : no maybe yes
11 no " no Book of Lamentations no no ves
12 yes v ves sin and retribution _ yes ves ves
13 yes ; ves sin and retribution yes yes yes
14 ves | ves . sin and retribution . yes maybe ves
15 part v yes . reproval of Jeremigh ‘ no no yes
16 yes : no  Book of Lamentations no no no
17 yes ; no 9th of av . no . no yes
18 yes ; yes 9th of av variation| vyes ves
19 no ; no mourning ; no RO |  ves
20 ves | no hegesh of 33 no no yes
21 ves : yes hegesh of badad yeseb no | no yes
22 yes : yes sin and retribution--des- yes  yes ves
truction of Tempies
- s
- N
3




1

fSeriél i Evidence of Placement in Lamentations EFormulaicf Tacked | Petihta

Exegesis Eéitorialnﬁﬁtiviﬁﬁf Rabbah | Ending |on Ending| or Not
23 yves yes sin of Zechariah : yes yes | yes
24 yes yes sin and retribution | no  no | no
25 ves yes sin and retribution (exilef no ~ no ? no
26 | ves ves destruction of Jerusalem, f yes | yes : yes

mourning
27 | vyes no Book of Lamentations . no " no yes
28 T yes no ' Book of Lamentations no . no no
29 no no | synonymity of £I3'n+ and no . no yes
332
30 . no no | destruction of Jerusalem yes yes yes
31 yves no exile ~ yes yes yes
3la | yes yes ' sin and retribution 3 yes yes yes
32 | yes ves sin and retribution, exile  yes yes yes
33 | no . yes .. 9th of Av . . yes ' yes yes
34 | no yes Nebuchadnezzar, Jeremiah, | no no no
-
Nebuzardan
lt\-\/slh_; g
AU
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Hermeneutical Devices Figure 3

Serial exegesis .

1,3,5,6,7,87 part 9,10,12,13,14’ part 15,16,17’18’20,213225
23,24925,26,27,28’31,313132o
Petira

1,2,4,5,8,9,10,12,13,14,15,16,17,21,23,24,28.

Analogy
1,15,18,20,22.

Magshal
23910916 mOdifi@d,Zs v

Mosa elaboration

2,5,6,9,15,23,25,29,31.

Exegetical dispute form

22a,21,22,23,25,27.,

Anthology of Halakhic materials

2,33,

Petibta verse is prooftext for rabbinic dictum

2,15,

Aramaic paraphrase.

5,8,21,23,26,

Updating with Greekadnd Latin

3522,23,

Nal v€homer

3la.




09. 2%

) S,
Mé%seh abot siman 1%banim

l,4.

Rhetorical question

2,5,8,16,.

Paradox

2,16.

Middah keneged;middah

9,21,27,

Plural antecedents

7,9,21,23.,

Reconstruction of syntax; causal.

2,13,20,32,

Filling in ellipsis

1,7,20,

Play on words

6,12,14,22,23,24,26,31a.

Play on words; ’al tagri

1,4,12,27,

Play on words; place-name intergrgtation
1,23,26.

Play on words; notarikon

22,32,




P 2%

Play on words; gematria

12.

Hegqesh
3,4,5,7,9,1&,13,16,21,23,29.

Hegesh between petihta verse and seder verse

3,21,29,

Contrastive Seriptural contexts

4,11,16,

>Ilu zakhitem

11,19,23,

Verse equivalence

2.
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Footnotes
l. Petihta 23,
2, Petiéta 32,
3. Peti?ta 13,
4. Petihta 16,
5, Petibta 22,
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dies of Kadushin, Slonimsky, and To Heinemann,»

9, Max Kadushin, THhs Rabbinic Mind, New York: 1952, p, 77

10, Ibida, PDo. 2"'30
11, ibido, Pe lSe

12, Isaak Heinemann, Darkhey ha'aggadah, Jerusalem, 1950,

Pe 1 (transilation mine),
13, ibid., p. 2 (translation mine),
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