
INSTRUCTIONS FROM AUTHOR TO LIBRARY FOR THESES AND PRIZE ESSAYS 

AUTHOR Jill Colman Ruskin -
'£ITLE. ____ "..;.Th~e-'P!;...le;:..!t1::.;i~hw,t~o~t~o.;!;;.f_L;!;.a~m~e::.!n~t=..sa:ut=-1i;..l.:o~n>e.s......u.Ra!!b!.!.bbl.Jawh.L:,__..;;.A1-.i;.PJ.Jh.,1;;e.u.n.u.aJJJ.mi=..enLJ.10.J..lwo~g.;..ii..1.c;.'1;a1.J.l.---

and Contextual Literary Analysis" 

TYPE OF THESIS: Ph.D. [ ] D. H. L. [ ] Rabbinic [ X ] 

Master's [ ] Prize Essay [ ] '' 

1. May circulate t><f ) Not necessary 
) for Ph.D. 

2. Is restricted [ ] for ____ years. ) thesis 

Note: The Library shall respect restrictions placed on theses 
or prize essays for a period of no more than ten years. 

I understand that the Library may make a photocopy of my thesis 
for security purposes. 

3. The Library may sell photocopies of my thesis. 
yes no 

March 16, 19 83 

Date 

Lib;'.!!!1. 
Record 

Microf ilmed:..--~1...;:.;IA4(r--+-· .-11-.a,_,{g-'-""Q.___~ 
Date 'f 7 [ 

4u 1J; Ji e,_ .J/i: ~ Lr 
Signature of Library Staff~r 



The Petihtot Of J,,amentations Rabbah: 
·• 

A Phenomenological and contextu~l 

Literary Analysis 

Jill Colman Ruskin 

Thesis submitted in partial fulfillment 

of the requirements for Ordination · 

Hebrew Union College-Jewish Institute Of Religion 

1983 

Prof. Richards. sarason 



.. :,,: 
--., 

,, 

'11 

DJgest 

In Lamentations Rabbah, the Palestinian Amoraim confront 

the Book of Lamentations as the scriptural focus for Israel's 

mourning for her lost glory. Through application of specific 

hermeneutical techniques and infusion of their own rabbinic 

values, these rabbis recast earlier materials and develop ori

ginal materials to discover the metaphysical process of theo

dicy which they believed to be revealed in scripture. 

In response to the destruction of the Temple and exile 

of the people, their perceived task was to determine how our 

acts as mortal humans affect the Divine execution of retribu

tive justice. Is there an unswerving pattern of measure for 

measure, middah keneged middab,, in the sin and retribution? 

The rabbis do not dwell on ancestral tales for the sake of 

idealizing the lore of their people. They seek within an 

ancient text the master plan which they believe is the blue-

print of their contemporary situation. 

In this thesis, a careful phenomenological and contextual 

literary analysis of this text is performed to understand the 

thirty-$iX peti~tot of Lamentations Rabbah from various pers

pectives. They reflect common rabbinic values; they utilize 

common rabbinic methods; they share the same general structure 

and thematic concerns; and·>they .are each individual homiletical 

units. 

The first fifteen tietil;>:t.ot~ ( actua:.tly•; 1 l. 14, < ino1uding 

2a) plus netihta 23 are subjected to a four-part analysis. 



First the t2et:ipta is translated and arranged in outline form 

to demonstrate the homiletical structure. This is followed 

by a more abstract outline which delineates the elements of 

the exegesis; including specific Fermeneutical techniques. 

Notes on parallel passages, philological issues, elliptical 

pass ages, pt('>O~ftexteL,~-•nd .~i~ce.!ilaneoueL p?;.al:>.lems are found in 

the next section. Finally a literary essay discusses the exe

getical process, the homilet:bcal structure, the possible edi

torial activity and the thematic revel~tions. 

An abbreviated.analysis is conducted on petihtot 15 - 22. 

with this analysis, the s:t:fuc~ur~ is. briefly examined, fol

lowed by discussion of the thematic material, and the edi-. ,._ -
:t.or iaL placement in Lament st ions Rabbah, 

In the conclusion thematic patterns are identified. The 

techniques of hermeneutics. are defined and illustrated. The 

unique characteristics of ~his document are noted. Through 

this phenomenological analysis, we develop insights into the 

concerns and objectives of the authors as well as the textual 

process of this particular piece of midrashic literature. 
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Introduction 
'*311 1'111 IR• 

The appeal of the midrashic enterprise is that neither 

reason nor reality may restriat the creative attempt to un~ 

derstand the teaching of Scriptur•e. For the sake of sensi

tivity t0 the nuances and hidden meanings of the Biblical 

text, for the sake of a deeper "logic" or "truth," all ad

herence to what we consider to be the rules of logic and 

propriety may be abandoned. 
(1, 

In midrash the truth of Soripture' need not be bound 

by the laws of physics. Thus Nebuchadnezzar os.n anachro

nistically ponder the destruction of Rome or Alexandria, 

as the darshan ignores time and space to emphasize the 

reasons for the destruction of Jerusalem.
1 

In midre.sh, the 

truths of Scriptur•e need not be bound by the rules of gram-

mar. Thus a word 

'-.>. 'C' ~ i> N 

may be divided into three smaller words: 

"I would take cemfort" oan be divided 

I { r f'/ i 11 there are none who meditate. n
2 

into _.PI c\ f) 
In midrash, the truth of Scripture need not be bound by 

rules of syntax. Thus the first phrase of a proverb aan 

be read metaphorically as the e<l>nsequenoe of the second 

phrase rather than as parallel stiohs·. 3 In midrash, the 

truths of Scripture need not be bound by the laws of com• 

mon sense. Thus the Israelites dined sumptuously on manna 

in the barren wilderness, yet were reduced to the state of 

starvation in their settlement in the land of milk and ho

ney• 4 In midrash, the t1•uths of Scripture need not be bound 
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by the rules of proprie ~y. Th.las the Holy Temple may be com

pared to a leper, without fear of disrespect.$ 

~ All of the above colQrful examples of midrash trans• 
;~ 
tf l eending the bounds of reason are fou:n.d in the peti!Ata sec-,. 

tion of Lamentations Rabbah. Thirty--six ~etinto~ comprise 

this introductdlDJ, unit, bound only by the .formal ~tihta 

structure: an extraneous verse is subjected to a chain of 

expositions and interpretations until it arrives at the 

first verse of the p~rioope being ex.pou.nded. 6 In LJ@len:

t..,a.].l.Q!~S fiabbafi most of the petiptot conclude with the seder 

verse of Lamentations 1:1. Most of them reflect a aommon 

theme. But there is muoh more that can be said about the 

It was their reverence for the power of Scripture 

which permitted the ralibia to take suoh liberties in inter• 

preting it through fantasy and pa~able. And it is my own 

respectful affection for these :getihtot. which permits me 

to take the liberty to subject them to a midrashic metaphor. 

To illustrate an understanding of the petihtot of Laments. ... 
• 

tiQJJ.I Rtd:;iba.h,,, we can anthrpomorphize them. 'l'hus we can 

make our acquaintance with them as with a human friend. 

'l'o fully understand the complex personality of a human 

being, one must take into account a person's various iden ... 

tities. One is simultaneously a member of the human spe ... 

cies, a member of society, a member of a family, and a 

unique individual. 
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To fully understand the complex personality of the 

petiij.ta of Lamentations Rabbah, one must '1.l.1110 take into 

a<HHilunt all of its various identities. This :petihta is 

a member of the species of literature in which folktales 

and myths are spun to ex.pla.i:m and enhance the mysteries 

ot: human existence. All members of the human species nave 

the same physical forms. As a member of the literature 

11 apeoies. 11 the petihta incorporates the forms of that 

genre& language, imagery, metaphor, narrative and poetry. 

The petihta is also a member Ci>f society. All memt>ers 
• 

of a human sooiety must subscribe to common ;va.1;1;1~ ... t amd 

laws. As -a member of the rabbinic society• .the peti~ta 

ex.presses the values and that society. In a human soeiety, 

only a certain inventory of' pe},Ht:.YJO!"..! are a.ceepte.ble. As 

a member of the so~iety of rabbinic literature the petihta 

engages in certain i, h.erme:neutioal behaviors, following on• 

ly prescribed patterns. 

The petihta is also e. member of the family of Lam.en ... . 
tations Rabbab. Members of a family share a 0ommon genetic 

makeup which controls their appearance and their behavior. 

Their relationship with each other is m0re imtimate than 

that of members of a society or a. species, resulting in a 

sense of interdependence. As a member of the family of 

Lamentations Ra.bbah, the peti\ltot ."share a common underlying 

theme, and manifest similar motifs. As human families 

share a common parentage, so do the Eetihtot in Lamenta• 
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tions Rabbah share a common seder verse. TCJ>gether they 

comprise the number 3~, which is the gematria f0r the 

word ;) ':)I le. , thereby increasing their bond to each 

other. 

Finally we come to know the petihta as an individual.. 

As individual human beings each combine physical, mental, 

and emotional oharacte:ristios in a unique way, so does 

each :eetiJ;:ita combine its elemente in its unique way. Ee.oh 

develops an o;r,iginal exposit ion on familiar :materials. · 

In looking at these 36 petihtot which comprise the 

first s0ation of Midrash Lamentations Rabbe.h we shall en• 

deavor to get to knc'!iil'.them from the perspective of their 

membership in a species: literature, a society; rabbinic 

values and methods, a family: Lamentations Rabbah and as 

individual·", self ... contained uni ts. 

Part of the development of the personality of the P-e

ti~:t.a of Lamentations Rabbah,derives from its place in ra~~ 

!2.inii..o.~~i . soc.~et~;,. This society had its norms and values as 

any othe:r. Consequently, much has been written a.bout "rae
bini.c., theology" and "the rabbinic mind 1 " Indeed, antholo• 

gies Slilch as A_Rabb~n!.? .. A.n.~P,.o+.qSI by C. G. Montefiare and 

H. Loewe (London, 1938) and Sefer Haaggadah by H. N. Bialik 

and Y. Ch. Rawnitski (Odessa, 1908-11) glean illustrations 
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from a variety e>f halakhic and aggadic sources to demon ... 

strate the rabbinic view. These anthologists and thealo• 

gians tend t0 focus on this element of the personality as 

the sole determinant of the character of the material. We 

understand it as a contributing factor, not as the only in• 

fluence. 

Max Kadushin in ~he R~bbini~ Miqg spells out in great 

cdetail what he believes to be the underlying value oon ... 

oepts whioh shape rabbinic literatur~,.. "What is it," he 

asks, "which gives any :O.istoric·grC1>up its special character 

different fr(!)m any other gr1i:n1p? " 9 His answer is: value 

oo:mcepts. These are abstract concepts which a.re expressed 

:tn all of rabbinic lite.rature. 

"'l1he oompwex ot value concepts a.s a whole is meaning ... 

ful enough and ool0rful enough to make of the individuals 

who empl<>y it a unified gr0up with a clear)'.y :recogn.izal:.lle 

h t n10 e arac er. 

Kadushin isolates four concrete oonoepts which have 

a special oharacter. These are God's justice, God•s mercy, 

Torah and Israei. 11 we see these ideas and their subcon• 

oepts again and again in every doownent. All of them are 

expressed in the peti~tot of Lamentations Rabbah. 

In my analysis of these peti~tot I make n~te of the 

rabbinic values which are expressed therein. In the lite

rary essays on petigto~ 1·14.and in the thematic seetion 

of the abbreviated analyses, these c0noepts and their homi• 
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letic manifestation are discussed.· In addition, the aeo

tion on themes in the conolusion demonstrates bow these 

value concepts a.re expressed in the _petihtot of Laments.• 

t1ons ftaJ.'.>bah. 

l'J!.rm~n.~J.1 t.~ c s.l Te ohniQ.U!,.~. 

In pJ.r~hex ,}i,:,!i:Aggadaja, Ist:U.\1' Heinemann states his 

purpose a.s "to deseri.be and to explain the methods which 

the rabbis employed in both the m@st difficult passages 

and th.e most typical passages in the aggadah." 
1

2:tleinemann 

sifts through all 0£ aggadic literature, isolat111g the her

meneutical techniques employed by the rabbinic auth0rs. 

By use 0£ these teehniques, the Scriptural passages are 

manipulated to yield all aspects of their messa~e. 

Of course we must s:lways cear in mind that this was 

n¢1t a whimsical p,a..atim$- for them. but a sacred searcll. fer 

the Scriptural warrants waich served as the fcnindation' 

for their value system. As Heinemann continues in his 

staterp:.ent of purpose: "How therefore can we explain this 

deviatiQn frem the .1?.riith (i.e., thtl) literal meaning of 

the text), especially in the oase of our sages w~o viewed 

Scripture as the revealed word of God and as historical 

facts delivered to us by divine messengers)that they see 

it also as metaphorica.1. 111 3 
It is apparent that the rabbis knew that they were 

engaging in this manipulatiQn. The literal meani~g is 

often considered in tandem with other bomiletio .~ interp>re-
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tations. The rabbis were aware of the process and advocat

ed it .0 for the sake of Heaven." Scripture is not merely a 

collection of folktales and laws, it is holy writ. Because 

of their fervent belief in the oracular quality of the text, 

the rabbis felt compelled to use all these devices to extract 

the full extent of the scriptural message. 

The homiletical exegesis of Scriptural texts depends on 

the assumption that the integrity of letters, phrases, and 

sentences can be disregarded in the name of a sacred search 

for deeper levels of meaning. Heinemann calls this process 

11 haznahat halogos, •. , abandonment of syntactic logic. Heinemann 

wrote: "our sages engaged in hazq.attathalogos because of a 

belief in the autonomy o~ the letters and their collaboration 
1)14 

in ways other than the literal meaning of scripture. He des-

cribed four ways in wh:l.ch they disregarded "scientific" philo

logical rules: 1. they weakened the underlying concept which 

unifies the words, 2. they even ignored the u.nderlying concept 

completely, 3. they removed the border which separates verses 

on the basis of their content, 4. they juxtaposed verses from 

different locations in Scripture on the ba~is of their shar

ing the same isolated, individual words. 

on the basis of this concept of haznahat halogos, Heine

mann catalogued the ways in which the rabbis reconstructed the 

·1 syntax of Scriptural verses. As I proceed in analyzing each 

I, petiq.ta I record the techniques employed in the . ..:'exposition, 
k 

~ using Heinemann•s categorization with additions of my own. 

--...... --------~=--=--= ··=-·~=·----=-=·----_:::_:--··:_:__-~-~---·-------i 
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These homiletical techniques are recorded in the outline sec

tion of the 1ong analyses of peti~tot l - 14 and 231 and in 

the ohat:ts on all petihtot. A chart gauging their frequency 

will be included in the conclusion. This is accompanied by 

an analysis of each technique and its application. 

fGm)ilX 

As well as being members of the species of literature 

and the rabbinic society, these petiQtot are also members of 

the family of Lamentat~ons Rabbah. Accord~ngly, the distinct 

characteristics of La.meaj;_ations Rabbah must figure in our ana-

lysis. 
As Sara.son so aptly points out in his article 

11

Towards 

a New Agendum for theStudy of Rabbinic Midrashic Literatures" 

the anthological character of midrashic literature may easily 

lull us into overlooking the importance of focusing on the 

literary context of a particular document.
15 

Although this 

midrash may bear a strong resemblance to contemporaneous 

texts such as the Palestinian Talmud.and ~enesis Rabbah 1 edi

torial activity has sculpted Lament@,tiona g.abbah, into a unique 

document which treats themes, hermene~tical techniques, and 

Scriptura.l exeges~s in a distinctive way. 

Two rabbinic theses have been written about Lamentations ' ' 

Rabbah. In 1935,, Henry Pastor wrote a thesis u;r.iamentation~ 
Rabbah1 Its composition and contents critically considered," 

which presented a.n overview of the structure and themes of 

the document. In l 960, Charles Krolof f wrote a thesis -· 

-~----~==--------· -
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entitled 0 'rhe Effect of suffering on the conoe.pt of God in 

~amentations Rabbah." He examined in detail the treatment 

of the relationship of sin to retribution and the implications 

of theod :i.cy. 
while both Pastor and Kroloff focus on the unique cha-

racteristics of the document,·Kroloff especially ascribes 

a specific theology to r,amentations R.@.bbal).. He endeavors to 

ascertain what.guidance Lamentations Rabbah had to offer to 

the Jews of·'·.that time.. How ~did it help them to cope with 

the constant oppression by the Gentiles? How did it deal 

with the basic human problems of evil and suffer~ng~ 
Thus Kroloff examines the "famil:t" of _Lamentations Rab

b~h from a thematic point of view. Another approach to the 

analysis of the document itself (rather than a comparative 

study) was done by s alomon Buber. Buber used several manu

scripts of the miarash to compile his Vilna edition of ~amen

tations Rabbah
1 

published in 1899. H$ wrote copious notes 

about parallel passages and philological commentary. In addi

tion, he wrote an extensive introduction which traces the 

"source" of the m;idrash and po'ints out structural details. 

For example, he records alphabetically the rabbis cited in the 

text, with all citations listed. He also points out that 

there is a pattern to the attributions.of petihtot. The 36 

petihtot are attributeq~.::i - 3 to Re Abba bar Kahana, 4 - 7 to 

R. Abbahu, 8 - 11 to R. Issac, 12 - 15 to R. Ha.nina bar Papa, 

16 - 17 to R • Abbahu, 18 - 19 to R. Ab in, 20 - 21 to Re Alex-
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andri, 22 - 23 to R. Joshua, 24 - 25 to R. Yohanan, ~9 ... 30 

to R. Zabdi b. Levi, with each of the others to an individual 

rabbi. 
what will be done in the course of this thesis is to 

take the work of Pastor, Buber and Kroloff one step further. 

Of course, only the peti9ta section will be analyzed. Each 

petiQta will be examined to determine its structure, shape, 
'D . and the reasons for its placement in _Lamentations Rabbah. 

How were existing materials shaped to achieve the specific 

tone of this document~ As sarason writes: 11 It is not unusuat.1 

when focusing attention on \\ single traditions as they appear in 

a gre~t ~ varlety of documents, to give insufficient weight 

to the peculiar stylistic and redactional characteristics of 

a particular document as they affect the precise formulation 

of the tradition in that document."
16 

The detailed analysis in the essays written on _petihto"? 

1- 23 examines how the petijto~ may have been formulated to 

relay the specific message of Lamen:ta;t;:J:op§ ... Ri,\bbah_. Where/as 
\.,.~1·· 

Buber merely documents the patterns he observes in the struc-

ture of the midrash, we will attempt to recognize the evidence 

of and rationale for editorial activity. We will isolate 

specific characteristics which make this material ; a unique 

document. 

so we shall come to make the acquaintance of the family 

of Lamentations Rabbah, As in all families, the members have 

a similar physical appearance. But the resemblance also goes 

---------===--·=----·="-=c=------=------------------- ---
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deeper: common goals, common values, common personality, 

quirks• As members of the family of Lamentations Rabb~h, 
these peti~tot exhibit these familial traits. 

_±ndividua! 
Finally we meet the peti~J;~ itself~ As each human being 

is special, someone who has never existed before, each peti;tita 

has its own unique identity. Besides peing a member of socie

ty and a member of a family, each person represents a single 

genetic combination of familiar human characteristics. Thus 

each peti~ta in Lamentations Rabbah transforms the familiar 

techniques of scriptur·al exegesis, the familiar rabbinic values, 

and the f amili~r message of Lamentations Rabbah into an indi-

vidual. 
Much has been written about the nature of the petihta • • 

Joseph Heinemann describes it in terms of its putative func

tion as an oral sermon. He also describes its structure& 

" From a. ,• re.tmote'': verse, the preacher proceeds to evolve 

a chain of expositions and interp+etations until at the very 

end of the proem,, he arrives at the 'first verse of the peri

cope w'ith which he concludes. The establishment step by step 

of a connection 'between the two passages, known technically 

as l;tarizah, "Stringing beads, .. is the main object of the 

preacher, and is the chief challenge to his rhetortcal skill :~ 1 1 
The petil?-ta '11as a clearly defined form. Whil~ Heinemann 

and others have considered it to be the written record of an 

or.al sermon, S arason has recently challenged this in "The Pe-
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tihtot in Leviticus Rabbah1 •oral Homilies• or Redactional 
. -construction?• !IE! demonstrates that most of the peti]ltot in 

Leviticus Rabbah are editorial constructions, context-speci-
- - ~~~ 
fie materials which have been formulatedA1 the process of 

18 
the redaction of the document. 

In terms of our $Chematization of the pe·tihtot of Lamen-

.,,taJ;ions Rabbl/,h_as members of a society, a family, and as indi

viduals, sarason emphasizes their identity as members of the 

family of a specific document. He identif~es the transition 

to the seder vertp1e as the "crucial stylistic indicator for 

the authenticity.of tµe petihta."
19 

· In our analysis of the 36 peti~tot of Lamentations Rabbah 
Ii 

we shall take into qptls-i<J.eration both Heinemann•s and Sara-

son•s points of view. Each petipta is outlined according.to 

its homiletical process. Then it is analyzed in terms of the 

integrity of the piece ,as a whole. Individual sections may 

be identified as extrinsic materials and special attention 

is paid to the transition to the seder verse. The findings 

are recorded moth in the individual analyses of the petil}tot 

and in the chart at the end as well· The charts reveal sig

nificant patterns in the structure of these peti~tot as well 

,1 as some striking dissimilarities. 

str~c:fure_ of .:!ill! ·k[Qr1;£ 

Our analysis involves understanding the petihtot of 

~ ions Rabba.h on various levels. As a member of the Lament t' 

speed~! of llterature, these materials engage in the desorip• 
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tive expression common to literature of every culture. No 

further analysis of this aspect of the petifta•s identity 

is undertaken in this work. 

However the other levels of identity are dealt with 

extensively. The rabbinic societx identity of these materials 

is here,,;represented by an identification of the rabbinic va

<.).1ue-concepts inherent in this text. The rabbinic soci~ty 

identity is also illustrated by the d;i.stillation of common 

hermeneutical techniques which a~e utilized in the exegesis 

of scripture in these peti~tot. The Lamentations Rabbah fa--- ... --·, ----
mily.J.~entity is the focus of the thematic analysis and also 

the examination of the editoria1 ... plaoement of these materials 

in this document. The ind;j.y.!fil'lal pftt.ihta identity is under-• 
st.ood by means of an investigation into the unique homile-

tical process which goes on in each petipt~ 

The first fifte~n ;peti9-tot, (actually l - 14, including 

2a) plus petiQ.ta.23 are subjected to .a four-part analysis. 

First the petiht.a is.translated and arranged in outline form . . 

to demonstrate the homiletical structure. This is followed 

by a more abstract outline which delineates the elements of 

the exegesis including specific hermeneutioal techniques. 

Notes on parallel passages, philological issues, elliptical 

Passages, prooftexts, and miscellaneous problems are found in 

the next section. F~nally a literary essay discusses the exe

getical process, the homiletical structure, the possible edi

torial activity and the thematic revelations. 
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An abbreviated analysis is conducted on petititot 15 - 22. 

with this analysis, the structure is briefly examined, fol

lowed by discussion of the the!l'atic material, and the edi

torial .Placement in LAm~ntations Rabb~h. 

A chart on all 36 petiqtot records the peti9ta verse, 

the parallel passages in other sources, the themes, the 

;;i.struoture and hermeneutical devices employed, and the tran

sition to the seder v~rse. within.the chart•s section on 

the structµre and hermeneutical devices is included the out

line of all peti9tot, including 23 - 34a as well. 

Another chart on all 36 peti9tot records whether there 

is a seri1$l~exegesis, whether there is clear evidence of 

editorial activity, the reason for placement in Lamentations 

Rabbah, whether the transition to seder verse is stereoty

pical and whether or not the unit is a formal petihta. 

In the conclusion, all these .·.materials are synthesized 

to demonstrate an understanding of the petiQtot of Lamenta

tior;is Rabbaq from the perspective of the !Society, the family 

and the individual. 

By focusing in on the detailed ~extual process as well as 

tracing the thematic.threads which w~ave through these materials 

we will gain a fullef understanding of the gestalt of these 

petil1tot. This phenomenological analysis wi.11 enable us to 

develop insights into the concerns and objectitvl&S of its 

authors as well as a greater grasp of how the text presents 
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itself to the reader. From this scientific technical study 

will arise a more intimate acquaintance with the "midrashio 

enterprise" as it transmits the distinctive message of 

Lamentations Rabbah. 
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Translation 

R. Abba bar Kahana patah: 
"t • 

daus£!.~~£ .•. 2f .. Q~llim. 
A. Jeremiah said to Israel: instead of your reciting 

songs and psalms before idols, 

1. cry with l shril~_Y,pice in the words of the Torah. 

2. .9.!:Y V:Jj. th ~.!h!:.!ll voic:~ in the synagogues. 

B. daughte:r. ... .2f G,!llim 

1. Just as these waves stand out in the sea, th~s 

do their ancestors stand out in the world. 

2. Another interpretation of' si!}d-i.,l}.!!,~r. 9f fl!J. .. :tim: 

daughter of so:l.,1l)'l., daughte::t .. of wanderers. 

a. daughter of Abraham, about whom it is written 

"There was a !'amine in the land and Abraham went down to ----
b. daughter of Isaac, about whom it is writteR: 

"And Is 0 ac t il' t' ~ ~ to Abimelekh, King of the Ph is ines, un-

to Gerar." (Gen. 26:1) 

c. daughter of Jacob, about whom it is written: 

"Jacob listened to his mother and father, and went to " -
Padan-A.l"am.tl (Gen.. 28:7) 
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c. f!earkel 

hearken to mi~vot, hearkell....i2. words of Torah, .. ..--
hearken to words of propheey, h.!!r..¥.•§ ,to charitable atirtm, 
........ 

Bearken to good works. 

n. Lai sh ... .... 
1 • If (you do) not (hearken) 1!.~.s!}_!, a lion will go 

up a.gainet you. 

2. This is the wicked Nebuohad.nezzar, about whom it 

is written: "A lion has gone up from his thieket and· a 

destroyer of natio:ms is met out,· gone forth from btis pla:@e 

to make thy land desolate that thy ci tie·s be laid waste 

without inhabitant." (Jeremiah, 4:7) 

E. fil>S.>r, 

~QPr among the righteous [£9.2!. in words of Torah]. 

poor in words of prophecy, :e.9or in misvot and good • 

works. 

F. Anathoth ·-
1. If not, then Anathoth. 

2. The one from Anathoth will come and prophesy 

against you [~ith words of rebuke] as it is written: 

"The words of Jeremiah, the son of Hilkia. l;t,, .of priests in 

Ana tho th•" (Jeremiah, 'J 1 : 1) 

When retribution came, he mourned for them: )eykhah. 
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R. Abba bar Kahana patah: Isaiah 10:30 • 
• 

A. Fill in ellipsis. Three possible objects of impera

tive verbs in (a). 

Instead of unacceptable object 

1. acceptable object 

2. acceptable ubjeot 
f-

B. Place~name interpretation of {b). 

a. 
to 

Fill 

1 • mah-kakh analogy, .ma'a.seh .>abot l:dman l e.banim 

2. implicit 'al taqri, ma~seh "'a.bot ?:lima.n 1 •banim 

a• example plus proof text 

b. example plus pro1t1f text 

c. example plus proof text 

in ellipsis. Five ~suggested acceptable objects 

imperative verb in (c) • 

D. Place~name interpretati~n. (a) and (c) and (d) are 

conditional involving reconstruction of Biblical syntax. 

1. im l~v ((a) and (c)) then (d) 

2i petira ~ith prooftext 

E. Fill in ellipsis. Five suggested objects of adjective 

(e) to create adjectival phrase. 

F. ((a) and (c) · and (e)) and (f) conditional involving 

reconstruction of Biblical syntax • 
.) J 

1. i~ lav ((a) and (c) and (e)) then (f) 
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2. allusi0n from plaae to person, prooftext, 

Variation on formulaic ending. 

Notes 

Parallels: ~esigta deRav Kahan~ Pisqa Dibre Yirmiahu 

b. Sanhedrin 94b-95a 

A. Jeremiah: the peti~ta verse is actually from Isaiah. 

The parallel passage in Pesiqta deRav Kahana lists no at• 

tribution, rather wroceeds directly with the exegesis. 

b, Sanhedrin 94b refers to 11 the words of the people.'' 

The attribution of this exhortation to Jeremiah in IJamen-

tations Ra.bbah probably is an additional editorial means 

of relating the peti~ta_to Lamentations, which is pseude

pigraphically assigned to Jeremiah. 
c l\t 

instead ofJ Hebrew ad se •.• 

!!.1ste119- of l..9.~~req~~.tl!5~.2ngs. This seetion is not 

found in the early ma.nuscrip.t~ ~f the .pa:ral:l®l in _P~udgta 

9Jili.a.!I Kaban[A.. La.tel!' manuscripa do contain this interpola ... 

tion. 

cry in,a.~~._r.Jll voi.2..2,. According to Lewis Barth's 

c9mmentary on tl:ds petihta in Pesiqta deRav Kahana "the 

root ()3 can bear the nuance of crying out in terror or in 

joy and is used in both senses in the Hebrew Bible. The 

tension between joy and terr@r is not accidental, for our 
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editor delights in ambiguity, comparison and contrast. " ;:J.O 

This interpretation reads ~oholi as a.n imperative 

which calls for a direct object. An unacceptable direct 

object is contrasted to an acceptable rabbinic value as a 

direct object: to cry aloud the w0rds of Torah in the 

synagogue. 

In A, C, and E, the Scriptural phrases are deemed 

to be elliptical, requiring a rabbinic interpFetation to 

fill in the ellipses.- A. gives the verb soholi two ac" 
• 

ceptable direct objects to fill out the phrase. c. gives 

the verb haq~ibi five direct objects to fill out an adver

bial phrase. E. gives the adjective ~nyah five direct ob ... 

jects (balancing C) to fill out an adjeotival phrase. 

B. Both q~ili~ and ~a¥i~h~ are subjected to the techniqu~ 

of place-name interpretation. In the case of Gallim, both 

interpretations equate Gallim with the patriarchs or an-

cestors. ~ ..) 

This is the homiletical technique of maaseh abot 

" i e s ma.10, l banim. "Your ancestors, no matter how distinguish-

ed. went into Exile and so might rou." 

1. waves a~e a metaphor for the ancestors. This mo• 

tit' is also tound in Q-enesis Rabb.§.h !~4: "Just as the is .... 

lands stand out in the sea, so do Abraham and Shem stand 

out in the world." In b. Sanhedrin 9q.b it is written on 

this verse: "daughter of Abraham, Isaac and Jacob who 
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performed _mi~vot as (numerous as) the waves of the sea." 

2. daughter of &ct'.b!.!!: Both Lamentations Rabbah and 

Pesiqta deRav Kaha~a parap~rase this in Aramaic. Wande· 

reFs and exiles are here understood as synonymous. The 
.> al taqri technique is implicit here. Do not read &a-!~im, 

read gq~i:m,. 

c. hearkenl the adverbial ellipsis is here filled in with 

five direct objects expressing stereotypical rabbinic val• 

ues. "Such statements attempt to encapsulate essential ele

ments in the rabbinic world view, lacking which the con• 

tinued existence of society eannot be imagined." 

D. ~i!.~h place-name interpretation. 

1. By reconstructing the syntax, the -1.m l~v condition

al here connects (a) with (d): if you do not (o~ then (d). 

2. This petira is best understood with the additional 

materials found in b. Sanbedrin 94b·95a, where not Qnly is 

Nebuchadnezzar identified as a lion, but "laish11 and "aryeh" 

ar~ both listed as names for a lion. In Lamentations Rab• 

bah, this .~·~. impl0ioi tly und~r~tood. 

&. Like A and C this section attempts to fill in the el• 

lipsis of ~p~aE, poor. ~0~£, an adjective, is now render-

. ed as an adjectival phrase. As in c, these are stereoty• 

pieal rabbinic value-concepts. 

F. !ngthQt£ is an allusion to Jeremiah, whose home was 
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there, by use of the literary technique of metonymy. 

' ) This is another ~m lav conditional eonneoting the disre-

gard of A, C, and E with the consequence of F. The conse

quence of not doing A, C and E is that Jeremiah, the man 

from Anathoth, will rebuke you.. Buber has added i:n square 

brackets [words of rebuke] as in Pesiqta deRavKahana. 

Barth points out "The imterpretation of f!~.§1.r:\tqn and 

!OO~ are each followed by threats of punishment, either Ne• 
~n 

buohadnezzar or Jeremiah." 

In Pesiq'\a deRa.v Kahana, the petihta ends: 11 the words 

will be spoken to you-by Jeremiah. Beas.use of this, Scrip

ture says "the words of Jeremiah, son of Hilkiah." (Jere

miah, 1: 1). Thus the petil].ta. em.ds with the seder verse of 

Jeremiah 1z1. 

Im Lamentations Rabbah, the trans:ltion is "because re ... 

tribution came, Jeremiah mourned." This is closely rela.t ... 

ed to the formulaic ending of the petihtot in Lamentations 

i!bbtlh: "when they sinned, they were exiled and Jere:m1.ah 

began to mourn f'or them ~yk:bah. " 

Essa:r 

This first petihta in Lamentations Rabbah illustrates 
,. . 

the pattern which is followed throughout the entire 2etiht$ sec

tion in this documente An @xt::K'alH~olus verse und@1Jrgoel3 a a,erial 
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exegesis by parsing of each phrase. Moral imperatives 

are extx .. acted which. thematically relate to the Book of 

I,;i;;µ,nep.tations..:_ Finally, as a res111l t of an editorially con

structed transition, the first verse from ~.._!E.J.§1.tion~ is 

connected!. to the exegetical materials on the extraneous 

verse, thus fo~mally creating ~- ~etihta. Although the 
• 

transitional material may not function as neatly as we 

would like, nevertheless this petihta is more formally 

1 sound than many. The patterns 'Qf ex~giBlsis are clear and 

cc:mcise and the edi to.rial w,ork, .for the most part, is well 

executed. 

Examining the exegesis of Isaiah 10:30, one notes 

first the ubiquit0us hermeneutical technique which Heine

mann calls haznahat halogos. The original syntax of the 

verse is abandoned, which gives the midrashist free rein 

to create his own syntax. Scri~tural words and phrases 

are manipulated until they yield the message the manipu

lator wants t(!) convey. I do not mean to imply that the 
~' 

:rabbis coldly calculated the projected outcomes of their 

exegetical activities. They proceeded always with the ever

present awareness of the sanctity of the text, indeed of the 

power of the text to reveal the ultimate truths in every 

time and place. To us, however, their manipulation of the 

texts reveals much about the rabbis themselves. 

I I ,, 

I 
I I 

.' ·i 
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By means of the haznahat halogos, the composer of 

thiw petihta was able to read into the ~erse from Isaiah 

that if we engage in one kind of behavior instead of ano

ther, we will be punished. The doctrine of sin and re

tribution and its specific rabbinic interpretation ...... 

rejection of Torah leads to exile, are imposed upon this 

verse by a syntactic reconstruction. The vel:'se is read as 

a conditional: If we do not engage in (a) of the verse, 

tho consequence will be (b) of the verse. If we do not 

shout aloud the words of the Torah, if we do not fulfill 

the commandments, if we do not conduct ourselves properly, 

we will be visited with the consequences; Je1~emiah will re

buke us with the prophecies of doom and Nebuchadnezzar will 

carry out th0se prophecies by destroying our Temple and 

exiling us. The events of history a.re governed by a simple 

cause-and-effect moral logie • 

. Hazna~at halogos also invites the filling in 0f ellip~ 

ses'b in the Scriptural verse, i, e., the creating of a new 

oonte.xt for each phrase of the sentence. "Qri out with a 

.§.hrill voice." Cry out what? "Hearken." Hearken to what~ 

The darshan pulls no surprises; the ellipses are ;illed out 

with the stereotypical values of the rabbis. "Cry out 11 

not in idolatry but in words of Torah. "Hearken" to the 

mi~vot. to prophecy, to good works. 
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The editor adapted flu.id exegetical materials which 

are also recorded in b. San,hedrin. 94b-95a, and which pro

bably existed orally before Lamentations Rabbah was put 

together. Sanhedrin 94b-9.5a contains the place-name in• 

terpretation on Gallim and Laish and the interpretation 

of .Anathoth as 11 that man from Anathoth," Jeremiah. But 

none of the homiletiaally expressed moral conditionals, 

determined by reinterpretation of the syntax, are in the 

Talmudic version. The exegetical material, recorded in 

Sanhedrin, is shaped to comvey the specific message of 

· sin and retribution. 

The location of this :petihta in Lamentations Rabbah 

is clearly justified thematically. The editor added other 

elements to cement the relationship. The verse from Isaiah 

is attributed here to Jeremiah. Since in rabbinic tra~ 

dition Jeremiah is the pseudepigra:phic a:uthor Gf L8!1en ... ~!.: 

~ions, the attribution is contextually appro,riate. 

~dditional editorial activity was necessary to fit 

this material into the standard ferro for peti~tot in La

~ntations Rabbah. Virtually all ~eti~to~ in Lamentations 

fuil>.Q.ah end with the sedez: verse Lamentations 1 : 1, "How does 

the aity sit solitary ••• " 

Sinoe the connection between Anathoth and Jeremiah. 

is made explicitly in Jeremiah 1:1, this material could 
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have been, at an @arlier stage, a serial exegesis on 

Isaiah 10:)0. In fesigta deRav Kahana, it a~pears as a 

peti~ta to Jeremiah 1:1, as part of Pisqa Divre Yirmiahu. 

Th.e editor <r>f Lamentations Rab bah_ added a transition ... 

al phrase following the citation of Jeremiah 1: 1: "be ... 

cause of retribution, Jeremiah mourned 'Hew does the ei ... 

t 8 II y ••• The c.umneotion with Lamentations· Ral!lbah is es-

tablished. 11.AnathGth" alludes to Jeremiah, l..eremiah re

bukes the people, retribution comes in the form e>f Nebu· 

chadnezzar and exile, thus causing Jeremiah tG mourm. 

What does he mourn? Of eourse, he mourns with the ultimate 

lament of L.~~.epaj:;,!q;g!, beginning with ohaJ>ter 1, verse 1. 

The Pesiqta deiav Kahana context is primary but it is 

possible that the materials were not eonstructed at the b 

outset specifically as a ~eti~ta to Jeremiah 1:1, but as 

a aerial exegesis on Isaiah 10:30, the end of which just 

happens to use Jeremiah 1:1 as a prooftext. L!lwila Barthos 

'barticle11 "Is Midrash a Literature? The Teaching of Rabbi ... 

nic Bimlical Exegesis," contains further discussion on 

this question. 

It seems that several different editors adapted fluid 

exegetical materials on Isaiah 10:30, recorded in b. San• 

_hedr!_n 94b·95a, derived moral imperatives by rendering the 

syntactical construction as conditional, and injected the 
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theme of sin and retribution to suit these materials to 

_Pesigta deBav Kahana and.Lamentations Rabbaf!.. 
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f> 1 D ) i" 9 ) 11.. lcf . .A.le J .J\/c Ji'" I J'.'. .ci /'i >l de 0, 'N ,, 

) "1 tJ r ;i.J\3 J ( ~' lc.;i )) 'l;. /G ;\;v ~o) ,) 'C iJ It /c 
) Lie. ( !A ' LA _;., /.:, f' ,::. J ~ ... ~ ~) ~ > " lo J : ' ;:, ? ' ;. N 

" . ~ ;. • b (,., k ~ / 1 ~IJ' ;;.' I~ N l le) I .P;) JU U\.J.j 

( r·~ ... fc.' : G )) 'Al) i) 
Rabbi .Aba bar Kahana pa.tab.: "Who is the wise man . 

that he may understand this? And who is he to whom the 

mouth or the Lord has spolum that he may deal are it? Why 

is the land perished and laid waste like a wilderness 

with none passing through? .And God said beoause they haV$ 

forsaken my Torah whioh I gave to them and they did not 

hearken to My voice and did walk in its way. 11 (Jeremiah, 

9:11 ... 12) 

A. (What does ttrorsaking Torah" imply?) 

1. H. Simeon ben Yohai taught: if you see cities u.p ... 

rooted from their places in the Land of Israel, know that 

they did not maintain the duty of paying the wages of the 
""o 

teaohers of Bible and the teachers of Mishnah. As it is 

written, "why is the land perished?" What is written after 
it? ":a .eoause they have forsaken My Torah." (Jeremiah, 
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• 

2. Rabbi sent R. A~a and R. Ami to go forth to the 

towns in the Land of Israel and. inspect them. They went 

up to a city and said to thsm: ubring to us the guardians 

of the town11 and they brought to them the chief of the po-

lice and the bailiff'. They said to them, these are not 

the guardians of the town: "these are the destroyers of 
\ 

the town." They asked them, "who a.re the guardians of the 

town'l" They said to them: They are the teachers of Bible 

and the teachers of Mishnah, for they meditate and teach 

andl "guard" the Torah day and night. Because it it said, 

·'"This book of law shall not depart from your mouth but 

you shall meditate on it day and night so yo111 may observe 

t0 do all that is written there, then shall you make y®ur 

way successful and you shall be enlightened" (,Joshua 1: 8). 

And it is also said: 11if the Lord does not b:lil.ild the house, 

the labor of its builders is in vain; if the Lord is not 

the guardian of the city, the watchman wakes in vain." 

( Pse.lrti, 127: 1) 

). a. Huna and R. Jeremiah and R. Samuel in the name 

of R. Isaac said: We h.ave found that the Holy One, Blessed 

be He, will overlook idolatry, sexual immorality and blood ... 

shed but He does not overlook the aban<ilomnent of '(the ;-stu

dy) of Torah, as it is written "for what will the land we-



rish? (" ••• on forsaking My Torah") (Jeremiah 9:11 ... 12) 

"Because of idolatry," ubeeause of sexual immorality," 

"beeause of bloodshed, 11
· ··~ is not written here, rather 

because of "f0rsaking My Torah." 

finsert. 1. a. Huna and R. Jeremiah in the name of 

R. Hi ya,,. bar Ab~ ~lliid: it is written "they have forsaken me 

and not observed My Torah" (Jeremiah 16:11). Would that 

they had forsaken me a.nd. observed My TG>rah. By occupying 

themselves with it, its light would have causea them to 

return to the right path. 

2. R. Huna said: study Torah even if not for its 

own salce for (studying it) not for its own sake will lead 

to (studying it) for its own sake. 

3. R. Joahlila ben Levi said : ~very day a bat ... kol 

goes forth from Mt. Horeb and says "Woe to them, to the 

people for their insult of the Torah." 

B. 1a. R. Samuel taught in the name of E. Samuel b. 

ii_,Ammi: when can ·the, Kingd@m.is~tu!'il .. ~·· d~c:vee e.nd the deo:r~e will 

suoceed? At the time when Israel casts words of Torah to 

the ground. 

Thus it is written: "The host was given over to it 

together with the tamid through trmngression and it oast 

down truth to th"" 11 ( 8 ) 
Q ground and it ~r©spered Dani~l :12 

b. .> 
~a.ba. host only ref'ers to k ing<ll.oms as it is 

--- - ··~-~------· 

I,' 
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written "then God will visit the host of heaven in heaven 

and the kings of earth on earth." (Isaiah, 24:2) 

c. ~ continual offering, that is, Israel, 

as it is written: "Meditate on it clay and might• 11 
. {J,io-

shua, 1: 8) 

d. 
e ,. < 2 fas~ transgression, that is, transgression 

of Torah. 

e. Every time Israel oasts words of Torah to the 

ground the kingdom oan issue a decree and it will succeed, 

as it is written "oast truth to the ground and it :prosJ>En·

ed." (Daniel, 8:2) 

f. Torah is the only t·r.µ.]h, as it is written, "Buy 

the truth and do not sell it, :also wisdom and instruoti0n 

and understanding." (Proverbs, ta3:23) 

g. If you cast the words of Torah to the grounQ 

the kingdom will be immediately successful as it is writ• 

ten "it prospered." (Daniel, ibid) 

2. R. Yehuda b. Pazi said, "Israel has cast off that 
ti 

which is good, the enemy shall pursue him." (Hosea 8:3) 

Good can only imply Torah as it is written, "A good doc• 

trine I gave to you, do not forsake it. 11 (Proverbs 4:2) 

3. R. Aba bar Kahana said: there were no philoso

phers among the peo~les of the world like Balaam ben Beor 

and Oeonamos o~ G d .i. e ·. ara. It was,said to him (Oeonamos): 



'32 
Petihta 2, J: 5 

"can we meet this people in battle?" He said to them: Go 

back and forth to their synagogues and to their houses of 

study. If the children are shrieking with their voices 

you will not be able to overpower them, if pot you will be 

able to overpower them. As their father promised them and 

said to them: "The voice is the voice of Jacob and the ::~ 

hands are the hands of Esau." (Cfe.nesis, 26:22) 
I 

Whenever the voice ef Jacob fj.s shrieking] in the sy• 

nagogues and the houses of study the hands are not the 

hands of Esau. Whenever the voice of Jaoob is not 'shriek-

ing in the synagogue and the houses of study, the hands 

are the hands of i:sau. 

4. Similarly it says "~_en k~khol qa~ ~s"'cm i,t~·" 

Therefore as "the stubble devours the tongue of fire." 

So there is stubble which devours fire·~is it not the na• 

ture of .fire to devour stubble? But you say "the stu'b'ble 

d " evours the tong~e of fire~ Rather 

a. the stubble is the house of Esau as it is said, 

"The house of Jacob is .fire and the house of Joseph is 

flame and the hcmse of Esau is stubble~:" (Obadiah, 1 :18) 

b. "tongue of fire:' this is the Uouse of Jacob, 

as he is represented as fire, as it is written: "The house 

or Jacob is fire." 

c. "Cha:f'f is consumed in flame." fThis is the 
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house of Joseph; he is represented by flame as it is writ

ten, "the house of Joseph ia a flame."] (Obadiah, 1:18) 

d. "so their roots shall be rettenness, 11 these 

are the forefathers for they are the root of Israel. 

e. "their blossom shall go up as dust," these are 

the tribes, since they are the blossom of Israel. 

f. Because of what? fGr they rejected the Torah 

of the Lord of Mosts and despised the WQrds of the Holy 

One of Israel. 

1. R. Yuda.n said, ''for they rejected the Torah 

of the Lord of Hosts" means the written Torah 

2. and "they despise the words of the Holy One" 

that is the Oral Torah. 

When they cast the words of Torah to the ground, Je ... 

remiah began to mourn for them: ~~zkh~. 

Outline 
·~ d. w ilffll 

Rabbinio interpretations of 9:12a. 

1. R. Simeon b. Yohai: statement about cause and ef

~ect, prooftext: Jeremiah 9:11c and 9:12~. 
2

• situational application illustrating above state

ment plus two prooftexts. 

3. R. Huna and R. Jeremiah in the name Gf R. Samuel: 
ma~inu technique . , speci.fieity and exclusivity implied , 
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between Jeremiah 9:11c and 9:12a. 
,,,----
'Imsert. 1. exegesis of Jeremiah 16:11 related tG 

above by attribution, theme and word usage. 

2. dictum coordinated with 1 by theme and attribu-

tion. 

3. ~. Joshua b. Levi: another statement related 

thematically to 1 and 2 and above materials. 

B. Exegeses about forsaking Torah punished by foreign d0~ 

mination. 

1 • a.!!. R. Samuel: introduction to the following exe• 

gesis 0f Daniel ,8:12 in the form of a rhetorical question, 

derived from 1e. 

m. petira•like exegesis of Baniel 8:12 (a) with 

prooftext. 

c. petira of (b) with prooftext. 

d. fill in ellipsis of (c). 

e. 1a in statement form, prooftext Daniel 8:12. 

f. petira•like exegesis of (d) with prooftext. 

g. c0nditional of (d) and (e) if (d), then (e). 

2. .R. Yehuda b. Paz*; ooordinate exegesis of Hosea 

8:3,verbs synonymous, petira with prooftext. 

3. R. Abba b. Kahana: situational application illus

trating theme of forsaking Torah-~foreign domination;·, m~ ... 

taphoric illustration of Daniel 8:12 by rendering it con• 
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cii tional. 

4. petira of Isaiah .5:24 relat@d. to above by mention 

of some Biblical personalities. 

a. petira cm (a) with prooftext Obadiah 1 : 18. 

b. petira on (b) with same prooftext. 

c. petira on (c) with same prooftext. 
\ 

d. petira through metaphor. 

e. petira through metaphor. 

r. syntax reconstructed as conditional, (a) - (e) 

are eonsequenoea of (f) and (g). 

1 • R. Yudah: petira of (f) and peti:ra: of (g) to 

differentiate between seemingly syncm:y¥!'10.U'S:s:Soriptual phra-

aes. 

Ending: When Daniel 8:12, then Jeremiah mourned ~ykhah. 

Note a 

Parallels: f.eaiqta deRav Kahana Pisqa Eykhah. 

y. Haggigah~ 1,:7 

y. Rosh Hashanah, 3:8 

Genesis Rabbah, 65:20 

A. These materials are found in y. Haggigah Chapter 1, 

Hal aha 7, from ~~l ~ali?,~. Shimon to the end of 4b. The ma

terial a were not reformulated but appear exactly as they do 

in the Palestinian Talmud. The structure is as follows: 
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1. r..ab9i!1i.2 .. cUet~ (not spelled out there but implicitly: 

neglect of the study of Torah brings about destruction) 

followed by 2. ~ro0f~e~~ (Jeremiah 9:11a and 9:12a) illus• 

trated by a 3. situational applicatiQn. Thus the petihta 
• 

verse is used as the prooftext for the rabbinic dictum in 

the Talmudic passage. 

1. ,:Lf. you ~e.! .... £~t.i.!s 11prgs>teg 9:11 c is given a rab-

binio updating attr-ibutad to i. Shimon b. Yohai. ''Land -
12eris~ 11 = cities uprooted.; "!o!'!!-kins_,To:r~.Q" = not paying 

the wages of the teachers. The verse is understood as 

conditional: it you forsake Torah, then the land will pe• 

rish. Translated inta rabbinic understandj.ng, tha condi• 

tional is: it you neglect tID pay the teachers• salaries, 

the cities will be uprooted. 

2 • if in& t." ... µs the S.Y..!!r<!ians of •. Etie_ j?pwrl;& A paradoxi

cal parable which serves as selt-justificati~n £or the rab-

bis, Again, the study of Torah is deemed to have the domi

namt role in the oulture. 
\) 

!.abbi !!ent .. ,R: ... As ... i;.: Aramaic. Some variations in y. 

Haggigah and Pesiqta deRav Kahana.. Different sages were 

sent by Rabbi Judah in eaah version. 

In Y· Haggigah, the p~rpose 0£ the mission is explain-

ed in mo:re ..:i.,.t""il • "t + th l th h th it ~w m • ha~ ey shou d pass roug . e c y 

limits to the cities of the Land of Israel to 
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(set in order: Jastrow) the teachers of Bible and Miah

nah. They went ·11me place and did not .find there any teach ... 

ers of Bible O~i.JIUshnah so they asked for the guardians 

of the city ••• " Thus in y. Haggigah the inspection was 

specifically for the purpose of finding out about the 

teachers of Bible and .Mishnah. Since in Lamentations Rab

bab we a.re not 'ilold the purpose of the inspection, the 

punoh line of the story works better. Rhatarioally. it 

makes tor a more suspenseful story. 

_J.d.ip ....A~ is simllar to ;11j Ti J. IV in. the Pales ... 

tinia:-;:;:rud version. Buber propomes / f Jl :r ~ '/ 
which is the reading in Pesiqta deRav Kahana. 

y. Haggigab, lacks the explanation of' why the teaehe:rs 

a:re the guardians of the city (,?,!,cause t:P..!Y !!led~_t_,!l~e an_s! 

ilii£S.ib! lofah day ang, Pi&h!). Thus the prooftext Joshua 

1:8 is not in the Palestinian Talmud. Prooftext Psalms 

127&1 is present in Lamentations Rabbah, y. Haggiga.h and 

Pesiqta deRav Kahana. Psalms 127:1 implies that the rabbis 'b 

are God's watcbmene 

3 • !,Je hav.e .. Joun!,) ma~inu technique. Rabbis Huns. and 

Jeremiah and Samuel read into this text: Sinee no other 

sin is mentioned in this ver$e, ''forsaking Torah" is the 
Onl '\1 ' 

--.;;;.a&., sin God will not overlook. The extreme examples 0f 

idolat:ry, sexual immorality and murder, traditionally the 
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three cardinal sins, give emphasis to the seemingly in

appropriate weight ascribed to the study of Torah. The 

rabbis thus elevate the role of the study of Torah (their 

own enterprise) to the primary foous of God's retrlbution. 

!r~;~rt. The following exegeses are related to the 

above because of similar attributions, themes and word 

_, usage. 1 • The Palestinian Talmud version differs in the 

·~ attribution and other details. y. Haggigah attributes 

this only to R. Hiya bar Abba. Lamentations Ra.bbah gives 

an expanded version. 

The verse is understood as follows: Better that you 

should do (~.), than to do (£), if you must do one or the 

other. Not doing (!) will lead to not doing (,!). "s·tu ... 

dying 1.1ora.h leads to the fear of God." This is how 

th<h:syntax of (e) and (f) o.f this verse is read. 

~~£ This word is pr@blematic. In the Sonoino trans• 

lation, it is rendered "light, 11 read as ma "or. Buber has 

found some manuscripts of Lamentat;i.003 Ra.bbB.h which read 
) I;) 

.m.a o;:_. and one manuscript of P@@iQta deBav Kahana which -:reads ma' or... 
B:ra.ude translates s q"'or as "innerfo:rce." 

could refer to dough which rises, i.e_., doush is the study 

of Torah whioh rises to become ·the bread of the fear of 
God. M ' 

-!:-.2!:._seems to be the better reading here. 
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Kahana this reads "return to me. 11 This is preferrable. 

2 • ..Jh_Joahua b. Levi: this separate piece is connect• 

ed thematically with forsaking Torah: 11 .(Q~. Wir insuli,~ 

of Torah" and to retrHrution "1!2!· 11 It is found in Avot 

6. 

B. 1. a. §!l!!l~el ~Pol: From here through 02, most of 

the material is found in y. Rosh Hashana 3:8, with some 

exceptions as noted below. 

llben can .• ib-~.J~ipgdom: Lamentations Rabbah begins ,. 

this section with a rhetorical question which relates Je• 

remiah 9:12a to the subsequent exegesis ©f Daniel 8:12 and 

Hosea 8:).; Jeremiah 9:12a refers to casting Torah 

to the ground. This section speoifies the consequence 

of casting Torah to the ground; the nations will be suc

cessful in their attempt to dominate Israel. 

This introduction, by means of a rhetorical question, 

is not found in Pesiqta deRav Kahana 9F the Palestinian 
\) 

Talmud and is evidence .. of edi toria.1 activity in Lamentation~ 
!.1.abbaIL.. 

The Palestinian Talmud version begins with R. Samuel 

citing Daniel 8:12. From there, follows an exegesis of 

i£l, (g.) and (~,) Of the verse. (_~J and (:2_) are !!21 parsed 
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in the Palestinian Talmud. .Lamentations Rabba.h develops 

(!) and (£) as petirot. 

b. sa9! refers to the kingdoms which aeek to 
• 

overcome Israel! The prooftext,f:rom Isaiah 24:21 estab

" lishea that aaba and melekh~are synonymous beoause of ,• 

their location in the parallel stichs in this verse. 

o. tamid refers to Israel. The prooftext Jo

shua 1:8 does not work here. In Joshua 1:8 ta.mid refers 

to To:r•ah while here 1 t should refer to Israel. 

e. Palestinian Talmud context: Mishnah refers ,, 

to Moses lifting his hands and Israel prevailing as a 

reference to the people's faith. Whenever Israel had 

faith in God, they would prevail. Whenever they would 

not have faith, they would fail to prevail. Similarly 

in this passage, whenever Israel would ca.st truth to the 

ground, i.e., not have faith, the kingdoms would have do• 

minion over them. The context in.Lamentations Rabbah is 

qulte different, since ca_stins t~~th ;to ~he &,r9und is as

so~iatod with study of Torah rather than lack of faith. 

The rhetorical question in B1a is derived from this 

statement in Lamentations Babba.h and Pesi~ta deRay Kaha

n.a.. £.lisliah: the antecedent here is deemed to be ev:ll . ·. ..........,__ 

· ~er~, !he evil decree will succeed. 
t Wll T U J 
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g. The Biblical syntax is reconstructed into 

conditional form: if Israel casts Torah to the ground, 

then the kingdom will succeed. This repetition in con

ditional form is not found in the Palestinian Talmud 

or Pes:;<ata deRav Kahana. 

2. This exegesis of Hosea 8:3 reiterates the same 

syllogism: if Israel neglects the Torah, then the enemy 

will succeed in being victorious over them. Ta,~li~b 

in Daniel 8:12 and ~~n...~t._in Hosea 8:3 are read as syno-

nymous. 'Em.e.:t in Daniel 8:12 and tob in Hosea are • 
read as synonymous, thus equating the meaning of the two 

verses. The prooftext not only provides the connection 

between 11good 11 and "Torah, 11 it also contains the verb 
(. 

azab which refers back to the peti~ta verse. 

c; l 
al ozvam et torati 

v'->oti 'azafm 

'J!1 ta 'azotu 
to 

3. B· AbB.!! b. ~ahana: 

Jeremiah 9:12 

Jeremiah 6:11 

Proverbs 4:2 

Perhaps this petihta is at-. _,. 

tributed to him on the basis of this situational applica

tion. In ~sigta d~Rav ~aha!Ul the situational application 

~s located immediately following ~~ ~~hu~_E.• .~evi, 
Prior to the exegesis of Daniel 8:12. This situational 
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application is found in Genesis Rabbah chapter 65 as 

an exegesis on Genesis 26:22. Genesis Rabb.a,h and P..aai.q

t,a deRav Ka.hana. versions are identical. .L..a.mentations 

Rabbah has slight variations. 

The situational application is an illustration of 

the overriding theme of this peti~ta: when Israel ne

glects the study of Torah, the nations dominate them and 

they are exiled from the Land of Israel. In this particu

lar situational application it is the studying of Torah 

by children which is the measure by which we are judged. 

This exegetical material on Genesis 26:22 is thus woven 

into the theme of our petihta . 
• 

Oeonanos of Gedara: He is mentioned as Nimas in 
....,.._ IP 4d .. ~ !;>tit< a 

b. Haggigah 15b, He is a pagan philosopher of the early 

second century, according to the Soncino translation. 

Genesis 26:22 is read conditionally: if the voice 

of Jacob is not heard, then the hand of Esau will prevail. 

thus the prooftext is understood metaphorically. ypice of 

Jacob:c -the voice.of the children of the descendants of *"', ... ._.-,,.---, ~- '!""· .... 

Jacob studying Torah. hands of Esau: the military might 

of the "descendants" of Esau (Rome) will prevail. Thus 

Esau (Rome) can prevail militarily when Jews do not study 

Torah. 

'i 
if 
" F 

id 
;if 

'f lr 
l1l 

J, 

Ir 
I! 

·11 

" !i 
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4. This exegesis by petira of Isaiah 5:24 is re

lated to the above by the mention of Esau and Jacob. 

Isaiah 5:24 is determined to have the same message as 

many of the above exegetically treated verses: if Is

rael neglects the study of Torah (in this case, both the 

Oral and Written Law) the retribution will be domination 

of Israel by the nations. 

Some of this material is found in Sifre Ekev 41 

in conjunction with the peti~ta verses Jeremiah 9:11-12,, 

along with the comment: "every time Israel abstains from 

performing misvot Esau will rule." • 
a. "the stubble devours: 11 The Hebre·w text read 

in its sequential order, rather than its grammatically 

correct order, presents the paradox of stubble devour

ing fire. 

!.·, £· ,& £.• comprise a three -pa.rt petira. based 

on Obadiah 1:18, thus the stubble and chaff of Esau (Rome) 

c~nsume the fire and flame of Jacob and Joseph (Israel). 

d. root rottenness: petira based on the metaphor 

of a root signifying our ancestors, who in the exegesis 

of the verse would undergo an evil fate. 

e. blossom: metaphorically understood as the 

tribes who would also suffer a terrible fate. 
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f. because of what? after the petira, a con

nection is established with (£) and (g)of the verse. 

Because of (£.) and (,8.), (,!) - (,!) es.me about. (!) and 

and (&) refer to forsaking Torah, both written and oral, 

and (!,) - (.!,) refer to the punishment which is a conse ... 

quenoe of (£) and (.s.). 

(£,) an~ (&) seem to be synonymous. But··,; the Torah 

could not be redundant so they are determined to ref er 

to two separate entities. ~~gta deR!Y Kahana ends 

here. 

t:JQ.en ]h~x cast wo~g~. This editorially created 

petihta refers back to a phrase from Daniel 8:12 which • 

has been ahown to be equivalent in meaning to the petih• 
• 

ta verse Jeremiah 9:11-12. 

~.,remiah-~ourns ~l~hAh: standard ending. 

I;~ 

In E.,e~i~ta 2~ exegetical materials are brought 

from the Palestinian Talmud and ~enesis Rabba]J. and form-

ed into an anthology of homiletical passages on the theme 

of sin and retribution. A common theme in rabbinic li· 

terature, sin and retribution is here understood speci• 

fically as the sin of forsaking Torah, and even more spe

cifically, the sin of not studying Torah. Attention is 
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fooused on the rabbinic enterprise of teaching Bible 

and Mishnah and upon children reciting their textual 

lessmns in the rabminioally-organized schools. The 

importance of this method of study and the stature of 

these teachers in the Jewish community is stressed by 

Scriptural exegesis which reinterprets Biblical text ac

cording to the rabbiniv norma. 

In the peti~ta verse of Jeremiah 9;12, "forsaking 

My 'l.
1

orah
11 

is presented as the reason for: :~the'' de-stru~ti~n 

of the land of Israel. The rabbinic innovation is de-

fining 11forsaking" am "not studying," Personal obser

vance is not enough. The rabbis are needed to properly 

fulfill the commandment of keeping, i.e., studying the 

Torah. 

Since the nabbis were the authors of this midrash 

we cannot be sure that the community held them in as 

hi•h esteem as they held themselves. Allusion is made 

to the unenlightened lay people who still believed that ~...: 

the police and government offioials were the guardians of 

the town. They did not recognize what the rabbis con

sidered to be the essential role of the teaohers of the 

Written and Oral Law in preserving the community of Is• 

:rael. "Forsaking Torah" involved not ol!lly neglecting to 

l 
I ., 

'• I 
J 
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study Torah, it extended to withholding the salaries of 

the teachers. 

Indeed the rabbinic self•importanoe is carried to 

such an extreme as to border on blasphemy. "Forsaking 

Torah"·-studying Torah, would never be overlooked by 

GC!ld when He comes te visit retribution upon the people. 

In contra.st, proposes, this exegesis of Jeremiah 9:12, 

since the sine of idolatry, sexual immorality and murder 

are not mentioned here in association with the 111and pe ... 

~ishing" (Jeremiah, 'i1:11), obviously God considers these 

to be less serious infractions of the Law. 

Five seemingly unrelated Scriptural verses are deem· 

ed to have equi Valent meanings, Jeremiah 9: 11-1 ?-·(~t"!ii:hta. 

verses), Daniel 8:12, Hosea 8:3, Genesis 26:22 and Isaiah 

5:24. All five of these verses are read: if the Jews 

do not study Torah, God will bring retribution in the form 

ot destruetion and domination by foreign nations. 

t The exegetical material which understands these 

verses tbis way is brought from the Palestinian Talmud 

li~Se;ie;ah;, 1 :7, Palestinian Talmud ;Rosh Ha.shana 3:8, and 

~enesis _Ra.:t?l?,.~h,, chapter 6.5. Editorial activity cemented 

these materials together amd added a petira on Isaiah 

5:24 to create an exegesis on Jeremiah 9:11-12. The pas-

il 
'1 
,fl 
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sage ends here in Pesiqta deRav Kahana, standing as an 

anthology of exegeses on a unified theme. Additional 

editorial activity constructed a transition which links 

it to Lamentations Rabbah by means of quoting Daniel 

8:12 (which has been demonstrated to be equivalent to 

the petihta verse) and relating it through thlll formulaic 

transition phrase to Lamentations 1:1. 

Bt1sides the artificial transition to the Lamentations 

Rabb&h f'ormulaio ending, other editoriai activity which 

· has taken place in the adaptation of this material to k!: 
mentations Rabbah is worth noting. 

In the beginn:.tng of section i, whioh is derived 

largely from y. ,Rosh Rashana, the Lamentations Rabbah 

version gives an introduction which sets out the theme of 

the following material by use of a rhetorical question. 

This rhetorical question is derived .from a statement a 

few lines down in the exegesis. This de~ioe sets the tone 

fd~ the entire section to follow and enables the reader to 

look for the different ways in which the theme of the 

z•hetorical question is expressed homiletica.lly. 

Additional editorial work in this section expands 

and clarifies the elliptical material from y •. Haggigah 1 

which has not been done in the Pesiqta deRav Kahana version. 
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The exegesis on Daniel 8: 12 from y. ,Rosh Hashana is car• 

ried on@ step further. In y. Rosh Kashana and Pesiq:t.a, 

deRay Kaj:lan~ the exegesis begins with the third phrase 

in the verse. Lamentations Rabbah oarries the metaphor 

ot the nations and Israel by presenting petirot of the 

first two phrases of the verse as well. 

A wide variety of homiletioal techniques are used in 

this peti}j>.ta. The initial piece has been lifted, as is, 

from .Y. biaggigah!.. wi thou.t any attempt to adapt it to ·the 

usual style of Scriptural exegesis. The peti~ta verse 

is the prooftext f~r the dictum, &nd not the object of 

the exegesis. The dictum and proottext are f'oll0wed by 

a situational application. The story is a paradoxical 

pa~able designed to surprise the reader with its twist on 

the obvious. Mere paradox is used as a rhetorieal device. 

The next piece utilizes the ma,inu technique by 

taking a Scriptural verse and reading the quality of 

exclusivity intco it: 2.P~.Z because of "forsaking Torah 
will the land pe:rish. 11 

\; 

Next the synt&x of Jeremiah 16:11 is reconstructed 

to Yield a dictwn about the priority of studying Torah 

even over fear of God siAce the study 0£ Torah inevitably 

leads to Uoa. Another analogous dictum ~xpresaes the value 
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of studying Torah, even without the requisite faith 

simae inevitably study leads to study with.kavvanah. 

This diotum attri'buted to R. Joshua b. Levi is related 

structurally and thematically to the above dictum, and 

thus was inserted here. 

A quotation from Avot oantaina a rabbinic equivalent -
of the five Scriptural verses which are exegetioally 

identical: "~he peGpl<t will suffer because of' their 

neglect of.' Torah." 

The next section illustrates through.;;; two petirot 

and a ~a'aseh that the nations oan be suocessful in their 

domination of Israel only when the study of Teran is ne ... 

glected. The first petira is en Daniel 8:12 followed by 

a .further identification of Danial 8:12 with Hosea 8:.3 

by means @f a heqesh with Prouerbs 4:2. 

A situational applieation attri~uted to R. Abba b. 

Kahana, :found in Genesi.m Rabbah as an exegesis on Genesis 

26:22, demonstrates the theme: not studying Torah leads 

\i·o retribution by foreign domination. 

Finally, a petira ot Isaiah $:24 uses Esau as the 

symbol for :foreign domination. '.rhus end.a the exegesis. 

The formulaic transition phrase formally charaoteriz• 

es this as a Lamentations Rabbah petihta, and is obviously 
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an editprial construction. 

1 • Why is the land perisb.ed? .1.!P.!t.Eerishe~ = oi ties 

because they nave forsaken My ~prc9ted 

Torah. (Jeremiah 9:11•121 f .. C?.,r!i.aki.!}S. ... 'l'or'!.I: ==not pay:i.ng 

salaries or teaohers, not 

valuing the teachers as the 

guardians or the oity. 

Source: y. Haggigah 1:7 

2. The host was given ciomi• host == foreign kingdoms 

nion over the perpetual of• 

fering through transgression 

perpetual = Israel 

transgession: negleot of 

and it east down truth to the Torah 

ground and it prospered. truth: Torah 

(Daniel 8:12) Therefore it prospered: evil decree 

the foreign kingdoms will of foreign kingdoms will 

have dominion over Israel 
~0 

when they transgress by for• 

sakin the stud of Torah. 

3. Israel has cast off that 

which is good, the enemy 

shall pursue him (Hosea 8:3) 

Therefore beeause Israel 

good = Torah (prooftext Pro

verbs 4:.2) 

= 

: ~ 

I 
'I 
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4. The voice is the voice of voice of Ja.oob = shrill. voices 

Jaeob, but the hands are the 

hands of Esau. {Genesis, 

26: 22) 'l1herefo:re 

whenever the Jewish children 

do not study Torah,~the fo• 

reign nations will be mili• 

tarily victorious over 

Israel. 

5. As stubble devours the 

of Jewish children studying 

Torah. 

hands of Esau == military 

might o:t' fO'reign nations. 

stubble = Esau, tongue of 

tongue of fire, as chaff oon• fire: Jacob. Flame = Jo• 

sumes flame, so shall their 

root be rottenness. And 

seph (prooftext, Obadiah, 

1:18), root= ancestors, 

their blossom gG up as dust. blossom = tribes. Law of 

Because they rejected the Lord of Mosts = Written Law, 

~aw of the Lord of H@sts and Word of Holy = Oral Law. 

despised the Word of Roly One 

of Israel. (Isaiah 5:24) 

The~efore the foreign nations 

will dominate Israel, the an• 

cest 1ors and tribes are rotten, 

because of neglect of study of 

the Oral and Written Law. 
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Translation 

/ /Jc ) f I ~J'~ J'\ 0 .J\//c~J ;; '"'le ;I_:) 

,, >~ /c I r...A I In (Q_, _A I .N .::;, f) 0 0cJ 
J\ 0J ///I/ 'f) 

Cs> :G ~'NI,) " >?_J'/c/~J\I 
Thus says the Lord o:g Hosts: consider ye and call 

for the mourning women that they may come and send for 

" the wlae women that tl'!ey may come. (Jeremiah, 9:16) 

R. Yohanan and R. Shimon ben Lakish and the Rabbis: 

A. R. Yohanan said: [God oan be compared] to a king 

who had two sons. 

1. He became ang~y at the first one, took the 

·stick and knocked him down and exiled him. 

2. He said: Woe to hi!!l, from what tranquillity is 

he exiled! 

3. He became angry at the second and took the stick 

\)and knocked him down and exiled him. 

4. He said: I am the one who reared them badly. 

1 le . Thus were the ten tribes exiled and 

2 ,, • the Holy One Blessed be He began to recite with 

reference to them this verse: Woe unto 1h!m for they have 

strayed from Me (Hosea, 7:13). 
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{3k} When Judah and Benjamin were exiled, 

(414) the Holy One Blessed be He said as it were, 

Woe is_!!.! for~ hurt (Jeremiah, 10:19). 

B. R. Shimon ben Lakish said [God can be compare<!] 

to a king who ha.d two sons. 

1. He became angry at the first one, and took the 

stick and knocked him down; he (the son) struggled in 

convulsions and died. 

2. He began to mourn for him. 

3. He became angry at the second one, took the stick 

and knocked him down; he (the son) struggled in convul

sions and died. 

4. He said: I no longer have strength in Me to 

mourn fo:r.::.t.hem, so ,2~11 the J!!91H:ni:ng wome~ (Jferemiah, 

9:16) that they may mourn .for them. 

(1 le) Thus when the ten tribes were exiled. 

(2 le.) He began to mourn for thEim: "Hear ye this word 

which I take up for a lamentations over you 0 House of 

Israel (Amos,or..5:1). 

( 3 le.) But when Judah and Benjamin were exiled 

(L~ le) ~r.he Holy One Blessed be He said as it were: from 

now on I have no strength in Me to mourn over them so 
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the wise women that they may come (Jeremi~; 9:tp,). 
I ........ 41111'• ..... •I _ _,,- ... a II '• 

And let them make haste and take up a wailing t'Gr Us 11 

(Jeremiah, 9:17). 

For them is not written here rather for us - -
j / 7) 1 ' 1 / 1 9 1 7? tor me and them. 

b. 11 that eyes may run down with tears." It is 
I 

not writtem here "that ].h!.!E.. eyes rum down with tears" 

rather ~ eyes /I)) 9 1 1 / ';;' 1 !'J!~e ~~Pr ~fieir.~. 
c. "their eyelids gush out with water" is not 

written here, rather 1121!£ eyelids 0 

Mine and theirs. - ........................... _ ......... _ 
a. The rabbis said: (God could be compared) to a king 

who had twelve sens. Two of them died, He bega» to com• 

fort himself with t.an. Two more died, He began to com• 

fort himself with eight, two more died, He began to com• 

fort himself with six, two more died, he began tQ com

fort himself with four, two more died and He begam to 

comfort himself wfth two. When they all died, _Rn;t::z:_ .. then 

d~d He begin to mourn over them, )Eykhah! 

Outline 

Jeremiah, 9: 16. 

Exegetical dispute form: R. Yohanan, R. Shimon b. 

Lakish and Rabbis. 
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A. R. Yohanan•s mashal l'melekh. 

1 ... 4 mashal 

1 le. ... 4 Jc nimshal including two prooftexts. 

E. R. Shimon b. Lakish 0 s mashal.. l 1melekl1,,. 

1 • 4 ~ashal; prooftext: pet14ta verse Jeremiah, 9:16. 

1 k .. 4 lc.. nimshal, two p:rooftexts, second is peti:p.ta verse. 

5. read across bar line to Jeremiah 9:17 as addi

tional Scriptural support of l!l@Sh£i...B. 

C. Rabbi~!, masha.l l'melekh. 

prooftext: Lamentations 1:1 seder verse. 

Notes 

Parallel: P~sigja1. geRav Kahana Pisg.a :rnykhah. 

In manuscripts of Lam~ntations Rabbah, this peti~ta 

is a continuation of E~ti~ta ~· The petihta is clearly 

separate as the parallel in )lesig~a deRav Kahana makes 

clear. There it precedes Lamentations Rabbah petip~a 2, 

found there as paragraph 4. Buber suggests that it did 

not appear as a separate peti{?:ta in Lam.entatj,ons Ra}:>ba.h_ 

because it does not begin with the standard "R. X pata9·" 

In his Vilna edition, he records it as petihta 2a, and so 
.. i • 

shall we. R. Yohanan and R. Shimon n. Lakish and the rab-
....... tt Wl I • 1111111• M WWW B "ttXI ... 

.2!.!· Each of these present a king fr!!_Shal in exegetical -
dispute form. Only Buses the petihta. verse. A and B 
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fi t·i well with the nimshal of the first son being the 

ten tribes and the nimshal of the second son being Ju

dah and Benjamin. 

A. 1. habat: Jastrow defines this as "pressing down, 
• • 

as on olives, to make them burst, or throwing down an 

animal before slaughter. 11 

4. I am the One in Aramaic. ))e.'~ 1.Al~'>J\9 kin lc.J{c: 

( 1 - 4 /c) These are the actual historie.al occurences 

which parallel the analogy of the king and hi. s aons. 

( 1 /c; ) 
I 

Just as the king became angry and exiled his 

son, so did God exile the ten tribes. 

(2 k) Just as the king mourned over that which his 

son had lost because of his exile, so did God mourn for 

the ten tribes and what they had lost due to theiI• for ... 

sa.king God. 

( 3 /c) Just as the ldng became angry and exiled hia 

second son, so did God exile the two tribes of Judah and 

Benjamin. 

(4jc) Just as the king took responsibility for th0 

bad behavior of his son after having exi~ed both of them, 

so did God personalize the loss by mourning not for the 

son bu.t for His own hurt. 

B. 1. ;eirEer: Jastrow defines this as 1'oru.mbled 
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bread, to struggle in convulsions." This word is found 

in Job 17:13 and is translated as "broke asunder." 

( 1 le ... 4/c ) As in A these a.re the historical and 

scriptural antecedents for the king analogy. 

( 1 le) Just as the king became angry at; his son, 

struck him and he died, God caused the ten tribes to be 

exiled. 

(2k) Just as the king mourned for his son, God 

mourned over the ten tribes as in Amos 5:1: 

taken up a lamentation over you. 11 

"I have -
(J k) Just as the king became angry and struck his 

son until he died, God caused Judah and Ben.1 a.min to be 

exiled. 

C4k) Just as the king said he had no strength to 

' mourn over his son and called the mourning women~. . so did 

God also have no strength and called the mourning women 

to mourn over the destruction of the tribes of Judah and 

Benjamin. 

5 • '&!~ ;tet ... tt.!m make .,h~ste .... ~!.1.9- take up !J. ~"!i,ailin3 
for us --........._. This is a detailed look at the verse in Jeremiah 

Which follows the petihta verse, a continuation of the -.. . ... 

exeg · I es1s ·of the Jer•emiah verse. In ( A4) and ( A4 c: ) the 

idea is proposed that God not onlJ mourns for Israel but 
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for His own personal loss as well. This exegesis of Je

remiah 9:17 continues with thtLdevelopment of this theme, 

not !1I, eyes but ~ run down with tears, not M~ eyeligs 

but Our eyelids - gush with water. The Aramaic phrase 

J/))1 1 11 '-=? 'i is repeated after each phrase. 

God and Israel mourn together. 

C. 1rhis_is the mashal that the rabbis present. Instead 

of just two sons, the king has twelve, analogous to 

the twelve tribes. Curiously the analogy to Israel and 

Judah breaks down as two sons a.t a time die~- in contrast 
~ 

to the two destructions of Israel and then Judah, ae in 

A and B. God takes com.fort with remaining sons until 
) 

Ho is left with none. ~ only He mourns e:ykg~q. 

Three king mashalim and the corresponding n.1.m.aha.-=-

lim about God's personal involvement in the mourning for 

the tribes of Israel and the tribes of Judah are the compo• 

nents of this peti~ta. Presentation of the three _ma~bft• 

lim is in exegetical dispute form, although there is real

ly little dispute going on between mashal A and mashal B. 

In comparing mashal A attributed to R. Yohanan and 

mashal B attributed to R. Shimon b. IJakish, many simila• 

rities can be detected, as well as some differences. In 
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Petihta 2a, 
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both_mashalim2 the king (God) is so angry at his first 

son that he strikes him. In mashal A, the son is exil-
1 ' 

ed (like Israel), in mashal B the son dies~of course 

many members of the tribes of Israel d:ted before the 

exile, so the analogy still holds). The king blames his 

first son for his fate in m.a.ihal A, balanced by a proof• 

text (Hosea 7:13) in the corresponding nimshal. In~

l!h.Ll B God mourns for his first aon, balanced by a proof-

text (Amos 5:1) in the corresponding nimshal. Both ma .. __. 

shal A and B describe the king's anger at the second son -
and his exile or killing of him. But in mash&J_ A the king 

now takes responsibility for the poor upbringing of his 

sons which led to their behavio:r1 • The proo.f'te.xt in A 

does not reflect this shouldering of. blame by God, rather 

1ndicat$a that God too is hurt by the exile of His peo· 

ple (Jer\em.iah 1O:19). The peti:p.ta verse is used in the 

corresponding section in mashal B. 'l'he king and in the 

mashal, God, are so broken up over.:. the death of their 

children that they need to call upon the mourning women. 

While ~l A ends here, after the maab&J. and !'!!!!!.
§hal have been :neatly pr•esented, masha.l B is followed by 

an exegesis of the next verse, Jeremiah 9:17, which is 

homiletioally related to the theme of the .masha+,_. In 
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this exegesis, the mou:rning women mourn not cmly for 

Israel but also for God. Has God too gone into exile? 

In both sections A and B God is personally hurt by the 

exile; He mourns not only for Israel but for Himself as 

well. 

Attributed to the rabbis is a third ~aehal which 

shares certain elements with the first two mashalim. 

Like the others, a king with sons is the protagonist. 

Like the others, the theme is the mourning of God over 

His people. However, the analogy to the two exiles of 
I 

Israel and Judah gives way to twelve aol'la, who die two 

at a time, without a corresponding historically accurate 

nimshll· God's role in .mashalim A and B was as both dis

penser• of retribution and mourner. In this m13.Bh.al, God 

is passive. The sons die without his intervention. In

deed, he takes comfort in the remaining sons. God's role 

here is as mourning father. 

The petihta verse is only used in section B. A is 

only assooiated with the petihta verse by virtue of its 

structural and thematic relationship with B. C is 

also associated thematically and structurally, although 

more loosely. Thus the three ma.shal:i.m are presented 

here together and formed into a ~etihta by extracting 
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the prooftext of B and making it the petipta verse, 

and mak:lng the prooftext :f"rom O the seder verse. Ver

ses Jeremiah 9:16 and Lamentations 1:1 are already re ... 

lated through the theme of mourning, thereby contribu

ting to the integrity of the petihta. 
. . -
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Translation 
llliUPlit:1$ tJ:ttLW 'W i 

iabbi Aba bar Kahana pata:fu 
• 

P· G'.< 
Petihta 3, p. 1 

"I aat not in the as-

sembly of them that make merry nor rejoiced, I sat soli

tary because of Thy hand for Thou has filled me with in ... 

dignation. 11 (Jeremiah, 15s17) 

A. Said the comm.unity of Israel before the Ifoly One, 

Blessed be He: 

1. Master of the Universe, I have never entered 

the theaters nor the aircuaea of the nations of the 

world. Nor have I "made merry" with them, nor have I 

'"re ~6:toed," 
2. because of your hand I sat solitary. 

B. ( 11Beoause of your hand I sat solitary.") 

1 • The hand of Pha.roe.h touched me and I did not 

"sit solitary. 11 

2. The hand ef Senna.cherb touched me and I did not 

"sit solitary." 

J. But when Your hand t0uched me, I did "sit soli-

tary." 

"How does the city sit solitary." 
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Outline 

Eetihta verse: Jeremiah, 15:17. 
• 

1>• (Q 3 
Peti~ta 3, :r>. 2 

A. exegesis of 'a} and (b) of verse. 

1. Israel says verse to God: Hellenistic interpre

tation of Biblical verse. 

2. (b) of varse reason for A1. 

B. exegesis of (b) heqesh. 

1 • proposition a put forward and rejected. 

2. proposition b put .f'orward and. rejected 

3. proposition 0 put forward and accepted. 
./ 

Etkhah. 

Notes _. ...... , ...... 
Parallel Pesigta deRa.v Kahana P,isqa >Eykbah,, 

A. Theaters and circus)~@: . these are the Greek words 

which provide the timely Hellenistic interpretations of 

the Scriptural verse. Theater•s and circuses: I have ne ... 

ver indulged in pagan pleasures. ,I !.~E ~ .. ~ol~ ta.a: Israel 

has been isolated and protected by the covenant. 

B. (~' Thia comment emphasizes that it is God's hand 

which has the only real power for Israel. It is not be• 

cause of the military might of the nations that Israel 
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has been destroyed, rather due to the~.intervention of 

God (viz., not Rome, but Israel's God). 

'rwQ examples o.f leaders who sought to destroy Israel 

are presented and eliminated as actual threats, Finally 

it is only God who can truly act to save or destroy. 

Thia petihta is an exegesis of the (a) and (b) ·-·--
c• " •) phrases of Jeremiah 15:17. The phrase ~dad yaaabti 

4, /\ , , 

in Jeremiah 15: 7 and yasbah badad in IJa.mentations 1: 1 

provide the relationship through hegeeh. which prompts 

the exegesis here. 

The first section ie a,.,reference to the non-partici

pation in Hellenistic entertaj.nment which was forbj.dden 

to Israel. Israel was isolated by its covenant with God. 

Because of God's hand, they were set apart from the na• 

tions and bound to a certain way of li.fe. This was both 

a specific prohibition of joining in the pagan athletic 

celebrations of the Greeks and Romans and also the general 

emphasis on Israel's separate and special identity of not 

being like the nations. 

The second section is. an exegesis of only the (b) 

Phrase of the verse. Israel was not vulnerable to the 

attacks of its enemies as long as God was with them. 

• 
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But when Q:.2.9. struck the blow, ~ Israel was isolated, 
t( .... ,, 

o ~asbah badad, and they were destroyed. 
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Tra:nslatien 
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__)\ '; ;4 I)~ o f'";{ le:) 
(.5 : I '(/ Q, I )) ) . I ~ Ii c ~ 

44

.Bu.t they like Adam have tra.:nsgreased the covenant, 
~) 

there they have dwelt treacherously with me. (Hosea 6t7) 

R. Abbahu pat~: "they like Adam have transgressed 

the covenant." 

.A. !he~Jike.~d&!'l: this refers to the first man, Adam. 

1 • Said the Holy One, Blessed f.?.e He, I caused the 

first man (Adam) to enter the Garden of Eden. 

2. and 00mmanded him 

3. and he transgressed My c0mmandmeat 

4. and. I sen.tenoed him with expulsion 

5. and I senteneed him with sending forth 
6. and I mourned for ~im eykhah. 

( 1 le.) · I caused him to enter Garden of Eden as it is 

written; "And the Lord G0d took ma:a and put him into the 

Garden of Eden to dress it and keep it." (Genesis, 2:15) 

(2 k) arui I commanded him as it is written: 11 A:m.d 

God cH::n:nmand.ed th~. man 1u1.:y1ng of every tree <at' the garden 

you may eat but the tree Gf knowledge of g0@d and evil you 

may not eat of it. 11 (Genesis, 2:16 ) 
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(3 (c.) Amd he transgressed My command as it is writ ... 

tem.: '.!have you eatel1l of the tree whioh I commanded yGu 

not ta?" (Genesis, 3:11) 

(4 {c) I sentenced him with expulsiom, as 1 t is writ ... 

ten: "So He drIDve out the man." (Genesis, 3:24) 

( 5 {c) I aentenoed him with sending forth as it is 

written: "and He sent him fot>th from the Garden of Eden .. " 

(Genesis, 3:2)). 

C6lc) And I IDQU:rned for him)eykhah, as it is written, 

"And h.e said oonoerning him, eykho.h" ( ;J .:J '/c. = 

whePe are you?) (Genesis, 3~9). 
T" ·: -

B. [l did the same fer;/ his children 

1. I caused them to enter the Land 0f Israel, as it 

is written: "I br<1.1u.ght ycm to a land of f'rui tful fields. 11 

(Jeremiah, 2:7) 

2. I CH!Hrmianded them, as it is said: "Command the 

children &f Israel." (Leviticus, 24:2) 

J. And they transgressed My c~mm.and, as it said, 

"all of Israel transgressed Tlay law." (Daniel, 9:11) 

4. I sentenced them with expulsiom a.a it is written: 

"because of the wiokedness G:f their doim.gs I will drive 

them out of My h@use." (Hosea, 9: 1 $) 

5. I have sentenced them with sending forth as it is 

q 
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• 

written: "Cs.st them ~ut of My sight and let them go 

c f<Jrta.'' (Jeremiah, 15:1) 
) 

6. And I mourned for them, eykhah. 

Outline 
Z b fl fl IBflll• 

R. Abbah.u patab.: Hosea 6:7. 

A. peti.ra en first phr11u0Je, paradigm t'for la. 

1 .... ·6. Ged a.s nal'rator in.f«l>rms reader of' His pattern 

of beha~ior. 

1 le. ... 5 /c . .God· as narrator gives specific examples 

of each !jf Mis behavters with pro.l@ftexts. 

6 /c. God as.narrator gives speaifio example of Mis 
.) 

patter:& of beho.vi0r witla al taqri proo.ftext. 

B. (. ) ' ma aseh a.bot siman lebhanim. 

1. • 6. God as narrat~r gives specific examples of 

His parallel behavior (parallel to A1 ... 6, A 1 le - 6/c.) 

in relation to desoem.dants with pro(!)ftexts; ·;.:tl:ae la.st proof ... 

text is seder verse~ 

Notes 
IFll 4M*'I 

~ar~~~p~s: virtually identical iB Pesiq.ia deRay Ka• 

hana Pisq~ 1$ Eykhah. and Genesis Rabbah 19 en Genesis 3:11. 
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God caused Adam to enter 
t#W I A•klto: 

God commanded Adam 

Adrun ~ranssresssd 

God ~x12e.J.le4, Adam 

God .1ent .. l~rtn Adam 

God mourned for Adam 
...... 1 "' ••••• 

God ca.used descendants to 
... J -El-· 

enter -
Goel qomm1ndj!£\::,,descendants 

Desoen~ants !rapss~esse~ 

God sent forth descendants 
I ill •M•Llf~i-D 

God mgµr~!S! for desoen• 

dants 

. ((;'I 
Peti:p.ta 4, S. 4 

Garden of Eden (Genesis 2:1~) 

not to eat from t~ree (Gene• 

Si$ 2:16) 

ate from tree CGenesis 3:11) 

from garden (Genesis J: 24) 

f'rom garden (Genesis 3:2) 

(Genesli.~, 3:9) 

land of Israel (Jeremiah 2:7) 

burn olive oil (Leviticus 2lp2) 

all of Israel transgressed 

(Daniel 9:11) 

drove out of My house (Hosea 

9: 1.$) 

cast out of My sight (Jeremiah 

15: 1) 

Mow does the ci~y sit (Lamen

tations 1:1) 

A. The "u y like Adam: petira determines the general~h.Ym.lU 

to re.fer speoi.fioally to the first human 18Adam. 11 :;11he:x 

refers to the descendants, speoifioally to the Jews, of 
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1. i!id thEf H:9*z O~!' God as the protagonist and 

narrator describes his behavior towards Ad.am. 

1. - 6. each of these actions will be illustrated 

by two specific situations with Scriptural prooftexts. 

1 /c.. • ... 6 /c. how (}(l)d manifested these behavi1.1>rs to"" 

wards Adam ending with God mou.rning ;) .;) 1 le actually ..,-.-:• ~, 
an >al taqri for ·0 ,_:) 'Jc Heqesh between Laman-,. .. 
tations 1~1 and Genesis 3:9. 

AJ,1 ~- Al... , Ji_ , I!J., ~ in Genesis Rabbah the order is 

reversed. S~nding .fort!}. precedes exEellini• This is the 

@rder in the Biblical text. 

B. [r did ~he saqu~ w,i.~h.J.!l.is P5m.!= this is an example of 

' ) ' ~ <: ma a.seh abbot sima.:n L .banim. More speoifioally, ma aseh 
) >A e 

. a~IWl :Q_ariaon 1 banim. Just as Qod behaved towards Adam; 

God will 'behave towards Adam!s desaendants. 

In .Genesis Rabbs.h; A1 • 6 is rep~ated. Also in Gene

sis Rebbah, B2 has a different prooftext, Exodus 27:20. 

Was pe:tihta 4 develG>ped .from the top down or from the 

bottom up? 

Fr~m the top do~n, it is an exegesis on Hosea 6:7. 

The problem in this verse is the phrase keadam. This 
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exegesis suggests that ke~dam refers t@ Adam, and hemah 

refers to Israel, the desoendants of Adam. Just as Adam 

transgressed his 11 oovenant" by eating of th.e fruit of the 

tree, SQ did his descendants transgress their covenant by 

not observing the commandments. 

From the bottom up, we have an exegesis on the word 

)) :::::> 
1 le The word }) ::,) I f c in Lamentations 

'T '. 

0 ..:> I /c_ J 
an al taq:r:i.of Genesis 3:9 1:1 gives rise to 

1"' ... __ -

and ~ ,.J 1 /c. 
'T' •• 

Bo th. :\ ..:) 1 {c 
.,. I',- - have the same consonants, 

th'!Jls a. further relationship oan be homiletiea.lly deri.ved 

from them. Since ;) .::> 1 le in Lamentations 1: 1 is the 
.,. •t 

prototype of all mourning, sci oan 0 ..:!) / fc in Genesis 

3:9 imply mourning. Genesis 3:9 is part of ~he story.of 

Adam amd Eve. Whioh elements of this story can be ex

tracted to expand the parallel? In the Eden story, Adam 

and Eve transgress a commandment, and are punished for it 

by expulsion from the Garden. Lamentations 1t1 is an 

elegy in response to the exile of Israel, understood as 

the punishment for sin. Transgression of commandment 

leading to expulsion is the theme of both stories. Now 

the author has the basis for creating further parallels. 

Each element of the Eden story is determined to inv®lve 

a speeific behe.viol.,. ot God or .Adam. These behaviors are 
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listed, and then specit4ied with a proofte.x.t. Now it is 

inoumbent upon the darahan to find Scriptural examples of 

.these behaviors directed towards Israel. No 011e chapter 

will include them all as in 1a1e. ~Hm.esis story, but many 

examples oan be found to illustnate these common motifs. 

Indeed., the Genesis Rabbah version of this peti~ta con

tains a divergent prooftext for one Gf the behaviors de• 

monstrating thtL;~, intercha.ngeabili ty of proof texts for 

these common motifs. If the exegesis is developed from 

the bottom up, how did Hosea 6:7 become associated with 

the material? Iiemah keadam. is e. problemmatio phrase whj.oh 

seems tQ prompt the petiraJequating it with Adam. 

Perhaps .this exegesis of Hosea 6: 7 already existed 

and the peti~ta before us is the produot of the merging 

of two exegeses. Mo matter what the original motivation 

for the material, the developed pattern makes for,a tight• 

ly woven homiletioal fabric. 

The theme ot sin and retribution in the form of exile 

is dominant here. We notiae that God is the narrator of 

the material, thus it is God whQ mourns })_:::) 1 /r:;. This 

motif of God mourning is als© found in Petihta 2a. 

Macaseh ~bot siman l~banim controls the message of 

this petihta. God says: My behavior is consistent. That 
' 

I 
I 
I 
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whieh I did to the .first h.uman beings when they broke 

their oo:v:enant with Me, sc:> I will do to Israel when they 

transgress their eoven11u!1t .with Me. Adam• s exile, and 

alienation f~om God becomes paradigmatic for the experience 

of Israel. 
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''Thus says the Lord God: Woe to the bloody aity, to 

the pot whose tilth is therein and whose filth im not 

gone out of it. Bring it out piece by piece; no lot is 

fallen upon it. 

For her blbod is in the midst of her, she set it 

upon the ground, to oover it with dust. 

That it might cause fury to oom~ up, that vengeance 

might be taken. I have set her blood upon the bare rock, 

that it should not be covered. 

Therefore thus says the Lord God: Woe to the bloody 

city. I also will make the pile great, heaping on the 

wood, kindling the,.,'fire, that the flesh may be consumed, 

and preparing the mixture that the bones also may be 

burned. 

'!'hen I will set it empty upon the coals thereof' that 

it may be hot and the bottom shall burn and that the im• 

purity of it may be molten in it that the filth of it may 

be consumed!' (Ezekiel, 24:6-11) 

R· Abbahu in the name of R. Yossi bar Hanina pata{l: 

"Therefore thus says the Lord God: woe to the bloody oity 

to the pot whose filth is therein and whose filth is not 

gone out of itl Bring it out pieoe by piece, no lot is 

.fallen upon it." 

!i 
;I 
J 
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A. ( "Wo.e to the bt._<?..~_d.z ,c~ tz. ") woei w:i.ll oome from Me 

((!od) to the city in w:Q.ose midst they spill lalood~ 

:B. "tf:L .. t .. .12.9.~ whose £11th ~!t tl}~,rein" whose sediment is 

within it (Aramaic). 

O • "And J*lhO s e f i l tbaw ~.s pot i.9!1~ ... out f'r_s>m it" and the s e"" 

diment has not gone out from it (Aramaic). 

D. "brins i.t out R!.!.2!. bz I?,ieq_!_," they were exiled dis

trict by district (Hebrew). 

1. How were they exiled? 

a. R. Eleazar says, "The tribe of Reuben and the 

tribe of Gad were exiled first." 

b. R. Samu.el bar Nab.man says, "The tribe of ze ... 

bulun and the tribe of Naphtali were exiled first, as it 

is written "as at the first time He made light the land 

of Zebulun and Naphtali. 11 (Isaiah, 8:23) 

o. And how does R. Eleazar conoretize the verse 

of R9 Samuel bar Nab.man? Rather (at the same time) fas in 

the~same manner] the tribes of Reuben and Gad were exiled, 

so the tribes of Zehulun and Naphtali were exiled. 

\Insert. "But the latter was dealt a more grievous 

blow~, (Isaiah, 8:23). R. Abba b. Kahana said: swept 

away a.a with a broom as it is written: "I will sweep it 

with a broom" (Isaiah, 14:23). 
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E. 11]t9_ ;t.ot has .t~llen, upon it 111·(Ezekiel, 24:6). R. Nah

ma.n in the name of R. Aha said: What does this mean? 11!!,! 

l.2,~ ,has_~s.llen .... Y,RO!t.ll? 11 Said the Holy One, blessed be 

He: 

1. At the time when I oast lots on the nations of 

the world to exile them, they were not exiled. 

2. So why wer@ you exiled? "Because her blood is in 

the midst of her" (Ezekiel, 24:7). 
Mllll ... lML • #lM• S4 I 111' Ttr n • 

F. What is the reason for this? 11 Beoause her blood is 

in the midst of her," "that it might cause fury to come 

upl':. i: ;~ (Ezekiel, 24:8). 

1. R. Judah asked R. Aha. He said to him: where 

did Israel murder Zechariah, in the Court of Israel or in 

the Court of' Women? He said to him: not in the Oourt 

of Israel or in the Court of Women, rather in the Court 

ot' Priests. 

2. They did not treat his blood like the blood of a 

ram or the blood of a gazelle. For oonoerning the blood 

of a gazelle or the blood of e. ram it was written: "12our 

.Q..ut th,e bl9,!?.d .. aµd_aoyer it ;with !!_-g!,111 (Leviticus, 17:13). 

J. But in this"eaae it is written& "Because her 

Blood is in ,th~ m,i,4st of her" she u.~et, !._t u;.eon the _s:roun~ 

.:E? cover it with dust ••• but it was not oovered. 11 
w '• r 
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G. ul-~f...so wi,d.~ .. ~flke. the.,.b9nfire grea_!;. 81 I will increase 

the retribution. 

H. 11 ~...1;e!n& ... $lll.,'.l .... 1'he •. l'RQS, 11 these are the legions. 

I. "i~n.g!i~s tfie. :f'if!•" these are the kings. 

J. ".~ha~ ... P!l! fl,e~!,l. may b~-~o~aypie~," this is the community. 

K. 1112£.!B.~ring the m.~xtur,!t. II 

R • .:Ee>shua and R. Na.hman in the name of R. Aha said: 

Because all of Israel would say: uNebuohadnezr.a.r has 

gathered all the wealth of the world, will he need our 

wealtli? 11 

The Holy One Blessed be He said: "By your lives, I 

will mak~ your money as b~loved to him as these spioes 

(whose aroma) arises at e. banquet. 11 

L. ".R.r..~.Ratl}l&. •. lihe .lJ!~Xt,y_z:,!l .... an~ ~be b<;>ll,es m~L . .§lf s.2.....£! 

!>~r!.!.?:: 11 you find that when Israel was exiled, their 

bodies bubbled like a spiaed broth. 

M. tel will, .!et ,it .. ,.!!1Rtz qn, ~:qe,. co.a!.!_,~hereof." Said R. 

Eleazar: If it had been written "oroken11 it would never 

be able to be :restored, but since it says "empty," any 

vessel which is empty may be filled. 

N • 'l'o what end? :!'Ja .. t ..... ~:!1.-P.J..ay be hp,t, and t:q,!., p12ttqw .. s:Q.~ll 

9..,1.?,-rn ... !i-nd ~h!,_ i!!lIU~:ri ~y of i,:E. may ge ••. m,o}. ten. that tl!.!Lfj.:!..~h 

m.!Y be consumed. •• ... 1>••1111111• 

,, 
t . .u....,e,,,"j,~ 
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When they sinned they were exiled, when they were 

exiled, Jeremiah began to mourn over the:m·-'*"eykhah. 11 

Outline ........... ' -
R. Abbahu in the name of R. Yossi Dar Hanina pat~: 

Ezek1$l 1 24:6. 

A. Targum type paraphrase o.f (a) includes expanding of 

ellipsis. 

B. Aramaio paraphrase of (b). 

c. Aramaic paraphrase of (oJ. 

D. (d) understood metaphorically, extended Hebrew para• 

phrase. 

1. elaboration of how Dia carried out, in olassioal 

dispute form. 

text? 

fansert~ 

a. R. Eleazar's position. 

b. R. Samuel b. Nahman•s position plus prooftext. 

a. How'-does R. Eleazar explain R. Samuel's proof• 

R. Abba b. Kahana continues exegesis o.f R. Samuel's 

prooftext with p~ay on words plus prooftext. 

E. R. Na.hman•s situational application, reading across , 

the bar line of verses 6·7· You were not exiled because 

or (a), rather beoause of (.f). 

F. (f) in verse 7 and (i) in verse 8 related in story ot 
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Zeohariah. 

1. R. Judah asked R. Aha about location, Aha responds. 

2. proper response to Leviticus 17:13 commandment. 

3. juxtaposition 0£ Ezekiel 24:8 (K) to L$viti-

cus 17:1), demonstrating improper response to Leviticus 

17:13 command. 

G. Metaphoric reading of verse 9 (m) • 

H. petira on (n) verse 10. 

I. petira on (o) • 

J. petira on (p). 

K. R. Joshua and R. Nahm.an in name ot R. Aha: metaphor 
of (q) expressed. in situational application. 

L. (q) and (r) 'kt mol!le' associated with~· 

M. R. Eleazar (s). If a word in this phrase had been other· 

wise, the connotation would have been negatiue, but since 

it is written thus, the connotation is positive. 
N. 81., 

p sat syntactical connection between (s) and (t) in 
verse 11 • 

Formulaic ending. 

A. Targum-type paraphrase of (a) whioh contains explana

to~y material not found in the paraphrase of (b) or (c). 

Could be setting the stage for Zechariah material it'. one 

........... __________________ ~~----t~ 
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reads this as an integral piece. City of blood refers to 

the ci.ty in which blood is spilled: Jerusalem. 

D. ,tr~pe by tr;be (Hebrew) metaphorical exegesis. 

The form is that of paraphrase, as above. 

1 • How were ':,Phay, ex,ile£!? Elaboration of above by 

situational application, attributed to R. Eleazar and R. 

Samuel b. Nahman. The dispute is in classical form, 

found frequently in halakhie and aggadio literature. R. 

Eleazar presents his position. R. Samuel presents a diffe• 

rent opinion, backing it up with a proof.text. Then it is 

asked how R. Eleazar deals with the prooftext of R. Samuel. 

The resolution involves a reconciliation of the two posi· 

tions. 

flS.!.~r.f· This probably had previously been attached 

to the exegesis of Isaiah 8:23a above. Although there 

is no thematic connection in this context this piece at• 

t:ributed to R. Abba b. Kahana may have accompanied the pre

vious section,_ following the exegesis of (a). It is a 

philological comment; supported by a proof text (Isaiah, 

14:23). 

E. Ns> 19,!: (e) and (f) of the verse understood as folJ.ows 

by R. Nahman: God did not destroy Israel capriciously: 

ll2 tot has .. taJ.len upon i~. Rather, Israel was destroyed 
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because of the sin of murder of Zeohaniah: because her 
llF lfll &• • H I IM9Y 

blood was in the midst of her. The question: 
llOt&ltlt 11 - f •a•r • •r At II I Jl :<ldf:MM 

why were 

you exiled? is interjected between the two phrases to 

areate the aonnecticm. ,Y;e9p_,i,t, the antecedent of ll 
ie Iaz•e.el. 

F. Verse 7 (f) and verse 8 (i) are related in the story 

ot Zechariah. her blood is in the midst of her is deter• 
......Hl•ft I lllM ff a tiilil I llHUll_.M ....... ' & A Vta• JUt-

mined to be an allusion to the Court of Priests which is 

i.n the :midst of Jerusalem; furz and .!..~J:lie.~ng_e, are allu• 

sions to the vengeance for Zechariah's murder 

Parallel material on Zechariah is found in Lementa ... 

tio·ns Rgbbah Peti~ta 23, Peaig,ta deRav Kahana Chapter 15, 
t,iif 

section 7, ,Lamentations Rabbah 2:4, ~colesiastes Rabbah • 

3:16, Ecclesiastes Rabbah 10:4 and y. ~aani~ 4:5. A 

more complete analysis of the Zechariah story is present• 

ed below in my section on Petihta 23. 

Ea.oh of the versions of the Zechariah story is woven 

into the various oonte;J(.ts in a different way. In this 

case, the serial exegesis of the Ezekiel verses leads to 

the designation of the Court of Priests as being the site 

of the murder in the midst of her. In the other contexts 

this Ezekiel verse is a prooftext. Here its position as a 

Prooftext is maintained, and it also functions as the 

···-------------------------------~··---i~ 
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exegetical verse. Whether or not this was the original 

context is unelear. Most likely there was a developed oral 

tradition about Zechariah's murder which has found its way 

into the several edited texts in different but ·related 

ways. All ot:mirr versions continue with additional de• 

tails about the aftermath of the murder while this version 

only oontains the material pertin~nt to the exegesis of 

Ezekiel. 

G. Metaphor: bonfire = retribution. 

lL ... J. petiro~ which could be read together. 

K. ~reE~ring th' mixtur~: Another situational application 

attributed to several rabbis. ~i~~~~~ is a metaphor for 

Israel. God prepares the mixtui:•e fo1• Nebuchadnezzar. 

Israel assumes that Nebuchadnezzar is not interested in 

conquering them but God arranges matters so that he will 

be. God directs the campaign of Nebuahadnezzar against 

Israel. 

L. Material associated with K may have been inserted here 

because of mention of spices in K, or this could be an 

additional oomment on the serial exegesis of Ezekiel. 

M. This is the only piece of k-J\tJ nj in the faoe of 

all the gory predictions. Although Nebuchadnezzar and re

tribution will come, the exile will not be permanent, the 

. 

. ~i, ~L~i.i.-1 
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vesse.1 oan be restored. -
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N •. Thia is just a quotation of the last verse 0£ Ezekiel 

24:11, ending the exegesis with a direct quotation from 

the verse. 

There is no transition to the ending. The formulaic 

Lamentations Rabbah ending seems to be appended by the 

editor, however all of the themes in the exegesis are 

reflected in this ending. Read: When they sinned by 

murdering Zechariah, they were exiled ••• 

Is Petihta 5 an exegetical anthology on Ezekiel 24 

24:6•11 or is it an integral unit? The structure is a 

serial exegesis on the verses from Ezekiel, utilizing 

various homiletica.l techniques with the formulaic ending 

common to many petihtot in Lamentations Rabbah. Although 

this material is not recorded in any other document, it 

could have existed previously as independent exegesis on 

Ezekiel. In this document other materials could have been 

added to editorially create the peti~ta, with the formulaic 

1a.mentations Rabba~ ending tackad on at the end. 

On the other hand, there is a unity or··.theme through

out the exegesis, with the exception of a few digressions, 

arguing for the piece being at some point an integral unit. 

The theme is the familiar one of sin and retribution, which 
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is neatly summed ~P in the formulaic ending. 

Editorial activity is obvious in both alternatives 

because of the use of the formulaic ending. 

The exegesis proceeds as follows: the first few 

phrases are merely paraphrased in Aramaic. 

a separate Targum•type comment referring· to the general 

sinful nature of the :inhabitabts of Jerusalem or·it could 

be a specific reference to the Zechariah story, which is 

found below. 

The next element in the serial $Xegesis views !lr!~.S. 

it out piece by pi®ce as a metaphor tor the way in which 

God exiled the tribes of Israel, exile clearly being one 

of the themes of the petihta as a wh~le. The following 

dispute between R. Eleazar and R. Samuel b. Na.hman:,probab

ly existed as a separate unit related to the prooftext, 

Isaiah 8:2). It was inserted here as an elaboration on 

how the tribe-by-tribe exile was carried out, but is not 

necessary part of the aerial exegesis. The comment by 

R. Abba b. Kahana on the continuation of the prooftext 

provides additional evidence bhat this piece existed 

prior to t.he creation of this petihta. This comment bears 

no thematic relationship rather it seems to have been asso

ciated with above materials prior to final redaction here. 
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Th@ serial exegesis continues with the next phrase 

of Ezekiel 24:6 ?!Ro. }.9t 1:1.~s £.!*·*!..~. ll-;EO!,! j..~. Referring 

back to the comment on !?r!E-S ... ,i,t 9u~ .J2i.!.9.~ .P.L.Rieg,,!, the 

lot is determined to have to do with the exile of' Israel. 

R. Nahman gives a situational application which relates 

the i<ile~ of exile to that of :no lots falling mete.phori• 

cally upon Israel. Th.e concept here is· that Israel was 

exiled for a. reason, not as a result of the casting of 

lots by chance. From here the introduction t0 the Zecha• 

:riah story seems to follow quite logieally. If Israel was 

not exiled by aha.nee, then there :must be a reason. The 

reason is indicated in verse 7: ~iaC.fUl,B! .... £1.!f .. P.J. .. 0od J.!, ~J! 

tr+~~.~td!!i ,c:,t f.l..!!:. Whose blood? Zechariah's, Gf course. 

Thus Israel is exiled not beeauae a lot has been cast but 

because of their sin, specifically the sin of the murder 

of Zechariah. Although the Zechariah story does exist in ... 

dependently of this passage, it is well-integrated here. 

(Ezekiel, 24:8) we have an integral homiletioal unit. This 

could have existed independently, or is part of the whole 

peti~ta as an integral unit--or prior serial exegesis, or 

is the result of some fine editor at work. 

The serial exegesis continues with another Aramaic 

par,aphraae and then a petira on three phrases~ which oan 
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and should be read as a unit: "I will increase the re-

tribution by bringing on the legions and the kings so 

that the community may be destroyed." 

The comment on 12£~pa:rip,s ~h~ .... m~.I!~:r.!. understands mix ... 

ture as a metaphor for Israel. A continuation of the peti

ra could have read: "this is 1sEael." Another situ&tion-

al application attributed to R. Joshua and R .. Nahm.an el.:a ... 

borates on this metaphor. Nebuchadnezzar attacked Israel 

beeauae God made their wealth attractive to him. The mes

sage here provides fu.rther support for· the :1,~E!a that the 

exile was not a chance ocouranoe, rather it was the result 

of the hand of God. 

The next section attributed to R. Eleazar deviates 
. (! 

from the theme of sin and retribution by offering a n hemna. 

However- as it is near the end of the piece, perhaps it 

follows the rule that~ we s~ould end on a po~itiva nete. 

It functions as the close of the exegetical unit before 

Jeykhah ... is tacked on. 

The exegesis ends with a quotation of the last phrase 

of the exegetical verses which seems to have no relation

ship with R' Eleazar's comment above. The tone is once 

again one of violent punishment through destruction. Per• 

haps this functions as a kind of peroration because of the 

tra.nsi tion }!>hrase of "to what end?'~ 
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The formulaic ending is then appended to comport 

with the redaotional context to create a formal peti~ta 

out of exegeses on Ezekiel 24:6•11. 

This material can be read as in integral unit with 

the overall theme of sin and rmtribution. Zechariah's 

murder :representing the sin of Israel, juxtaposed with the 

petira about God 'bringi.ng on the legions and foreign kings 

form a midd~~jr~neg~d middah. exposition. Exile was not 

a chance occurence, rather it was God's plan of retribution 

tor Israel's sin. God has the power to make the conquer

ing of Israel an at~ractive objective for· Nebuchadnezzar-

thus executing the retribution. The mes&age of R. Joshua 

and R. Nahman•s situational application is: Israel should 

not be so self•amsured. They have si:ttned and now God is 

in control of the inevitable punishment of destruction and 

exile. 

With the exception of the metaphoric elaboration about 

the tribes of R. Eleazar and R. Samuel be Nahman and the 

ne~emtd, the message of this peti~ta as a w~ole could be 

distilled thus: "Woe to Jerusalem, because it was the site 

ot Israel's sin. God will exile Israel district by dis• 

trict. The exile was not merely as a result of chance, 

it came a.bout as punishment for/the mu.rd.er of Zechariah
1 

Which took place in the Court of Priest$ in the center of 
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Jerusalem ("her blood is in the midst of her''). TheiF 

sin was further magnified by their not covering his 

bloed. with dust as is requt:red of a sa.orifioe,. Therefore 

vengeance is being taken against Jerusalem. God brings 

on the retribution by sending in t~e legions and inciting 

the kings to destroy the community of Is~ael. God will 

entice Nebuchadnezzar to attack Israel • 

·----------------....... --------~L,,J.:,.,~ 
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Q. 
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<0c> Z 1 1 ~~.e_~) 

R. Abba.bu !!An the no.me of R. Yosi bar Hanina pat~: 

1 • ~phraim shall be desolate. " 
2. When? "In the day of rebuke. " )) i) ,.:) J ...I\ : 

the day when the Holy One blessed be He will n _:)Ii ..-A)) 

dispute with them in judgment. 

You find that at the time when the tribes were exiled, 

Judah and Benjamin were not exiled. 

1. The ten tribes would asks 

a. Why did He exile us and not exile them? 

b. (Perhaps it is] because they are the residents 

of his palace. 

a. Perhaps there ie partiality here? 

2. God forbid8 There is no partiality! Rather they 

still had not sinned. When they did sin, He exiled them. 

3. The ten tribes said: 

a. 0 our God, O our God, O Strong One, 0 Streng 

One, 0 Truth, O Truth. 

b. Even towa~ds the children of Mis house He shows 

··---------------------------------"""''""'1~ 
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no favoritism. 

When they sinned, they were exiled, when they were 
) 

exiled, Jeremiah mourned eykhah. 

A. R. Abbahu. in :the name of R. Yossi bu• Hanina pata{l: 

1. (a) of verse. 

2. when? (b) of. verse; play on words;; 
;at ) c; 

illustrating ( 8.) , (b) B. mose introduces maaseh and 
(c) of verse. 

1 • questions by protagonist. 

a. evidence of·premise. 

b. proposed reason after premise. 

c. accusat:l.on. 

2. denial of 1 (a), (b) and (c), God's reason is 

otnerwise; evidence for God's justice; illustration of 

(c) of verse (without quoting it). 

3. affirmation by protagonist. 

a. praise of God. 

b. admission that premise if w~ong. 

Formulaic ending. 

No parallels. 

Hosea 5:9 p.arsed thus: 

illustrating (c). 

f 1.(a) when? (b) 2. maaseh 
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A. 1. ~Rbr~~m& the ten tribes. 

[) .J // J\)) - )) f) ..:> JJ\ the verb is read in the 

hitpae±_ thus meaniiag dispute instead of rebuke, implicit 

) al t§!.gri J 

!S ju,4f5!P.e:n.~: The dispute was over the justice of 

QQ)<t\. Did He show partiality or is Me a just God? 

B. 1 • >at mos</: provid.es the setting for the dispute 
.. t -~"'":" ... 

between the ten tribes and Israel. 

and Benjamin reside in the regio of the Temple, perhaps 

G<i>d shows partiality towards th~m• 

2. Ba thelj ~lle1 ..... !.!t.!..~;!. .... .b&..4.-P.9.:& .... ,!!~~!!~g: this is the 

illtast:rat,ion of ( c) of the verse; though it is not cited 

here. God informs the ten tribes of what is really going 

on. God establishes Himself as a fair judge. 

repeated in the formulaic Lamentations Rabba.h ending. 

J. Q .... .2~£ .• ~951.:-.: .• •.P .. ,';rr.P..~b& exaggeration whioh emphasizes 

the extent of the error eoromitted by the tribes. 

The formulaic :i;.,amentations Rabbah e:mding: "when they~ 

s~nned, they were exiled, when they were exiled, Jeremiah 

began to mourn over them )> .:'.) 1 lc. " controls the develop• 

rnent of petihts. 6. The phrase "when they sinned, they were 
• 'I 
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exiled" is actually an integral pa.rt of the ma~aeh. This 

is the only case in the petihta section of Lamentations _..___ 

!1!2..~!11 where the formulaic ending actually may have in· 

fluenced the development of the homiletioal material rather 

than simply serving as a summary of :i;;he theme, seemingly 

tacked on by the editor to acccmunodate it to _l.,amentm,~ions 

f!abl:Dah. 

The theme is the familiar one of sin and exile·. 

The relationship between them is designated here as ab

solutely contingent. When Israel sins, they are exiled. 

God exercises absolute justice, partiality has no plaae 

in God's just system. 

The P•.ti:Q.ta, verse is understoQd as follows: The ten 

tribes shall be remorseful in the day of their dispute 

with God, in which God makes known to them His absolute 

justice. Thus la~me.h is understood as remorseful, illus .. 

trated in the m§~.~~l} ,.by the tribes exclaiming 11 0 our God, 

0 Strong One, O Truth. 11 '~ha.hah~ through a play on the 

root is understood as "dispute" illustrated by the dispute 

between the tribes and God; they claim He shows favoritism, 

and He claims that He is just. "hodati ntlemanah" Ls illus• 

trated by God's answer that when Judah and Benjamin sin, 

they will be exiled. ( 

In the .maaseh, God enables the tribes 

to look forward in time to see that Judah and Benjamin will 



(, 

receive justice. 

The struoture of the petip¥.ELis a simple exegesis on 
) 

Hosea .5: 9. After { b) is explained as an implicit ~J: ~.aq~~, 

all three phrases of the verse can be illustrated in a 

ma~seh which adheres closely to the verse. The ending in· 

corporates a quotation. which is the lesson of the ma~seh 

and links it to } Jet•emiah' s mourning over the exiled people 
) 

the·;tra.ditional lament of' .~ykha!}. 
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(JJ (c) aJ ( (cJ 

(?'<-J\ 1)/cr,) { ))--ArJI) (0'r>-A~) ( /~ri lei ~(cl) 
(J~ :c- »'~~--') 

R. Abbahu in the name of R. Yosai bar Hanina pataF: 

" And her gates shall lament and mourn and utterly bereft 

she shall sit on the ground." (IE:aiah, 3:26) 
) ~ 

A. Aninah is internal and abilah is external. ·- ·----
B. f.l~r •. s~te~: the first destruction and the second des

truction. 

C. utt~.~!j&y bereft: ·bereft of words of Torah, bereft of 

words of prophecy, bereft of righteous people, bereft of 

misvot and good works. 

D. Thus §.be ,eha,l;l; •. ~it 9n ,the .. i~.9\1'.Q.g. "They sit upon the 

ground and keep silence, elders of the daughters of Zion." 

(Lamentations 2:10) 

E. ''How does the city sit alone." 

Outline 

R. Abbahu patal'j.:. Isaiah 3;26. 

A. in (a) of verse differentiation between two apparent 

synonyms. 

B. exegesis of (b) significance of plural form. 
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C. exegesis of (o) filling in object of adjectival phrase. 

D. hegesh,. of (d) to Lamentations 2:10. 

E. then ~eqesh to Lamentations 1:1. 

Notes 

1 • There can be no redun· 

daney in Scripture, so the Midrash distinguishes between 

synonyms. Reference to halakhic materials in b. Sanhed

rin 46b; 

p 1 (~fcJ.. fl/ /,)) /c~ I 
)) ~/c ..;. lJJ {c j' /c ( 

2. b.tl!E. .• .Sate!i!.: This is an explanation of the plu

ral form. 

3. bereft of ••• : A filling out of the ellipsis 

by forming an adjeotival phrase with stereotypical direct 

objects. See _Eet~J:!!, 1/ C and E. 

4. ~pey shal:,:l; stt;.: (d) is related by heqesh to 

a verse in Lamentations, 2:10, and subsequently to Lamen

tations 1 : 1 • 

This short peti~ta offers an exegesis of a verse in 

Isaiah which bears a thematic relationship to ;Eykhah. 
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In this verse, mourning is assooiated with Jerusalem just 

as in the entire Book ot' Lamentations. The relationship 

is established between the peti~ta verse (Isaiah 3:26) 

and Lamentations 2:10 by me~nJJ of heqeah. Both refer to 

sitting on the ground as a mourning practice. Lamenta

tions 2:10 could neatly serve as the seder verse. La• 

mentations 1:1 also has the verb yasab providing an addi

tional heqesh whioh adapts the petihta to Lamentations 

Rabbah. 

Before the hegesh.is established as e comment on 

phrase (d), there is a serial exegesis on (a), (b) and 

(c). In (a), a distinction is made between two seemingly 
) synonymous terms of mourning. In ~· Sanhedrin 46b aninut 

is characterized as the specific term to descr•i'be intep

ne.l mourning rather than the outward. signs of mourning. 

(Subsequent hala.khic ·texts draw the distinction between 
> ~ 
aninut and abelut.) The principle in the exegesis is that 

no words are extraneous in Scrip·ture; therefore a diffe

rence between the two seemingly synonymous terms must be 

found. 

A similar principle is involved in the exegesis of 

( b) • The pl~~.al form· of "ga.tea 11 i a deemed to refer to two 

separate occasions which prompted mourning: the first des-
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truction and the second destruction. The plural form 

oould not just be left as an incidental detail; it gives 

rise to a midrashio interpretation. 

A frunilia:i:• pattern is observed in the exegesis of 

(c). An adjective is perceived to be elliptical, requir

ing its completion in an adjectival phrase. In petihta 

1, the same technique is applied to both adjectives and 

adverbs. The direct objects of the phrases in the two 

examples of expansions in pe~~~1 and the one example 

here all refleot typical rabbinic values. 

The establishment of a hegesh between Isaiah 3:26 

and Lamentations 2:10 involves an analogy of context as 

well as of phrase. In Isaiah chapter 3, there is a de• 

nunciation of the daughters of Zion for their haughtiness, 

a description of their subsequent punishment by removal of 

their .finery, and theix• mourning for their loss. I..1a.men ... 

tations 2:9 also deals with the mourning of the daughters 

of Zion. 

This petihta does not follow the general thematic pat

tern of sin and retribution which we have observed in the 

previous 12e·ct~to:t in Lamentations Rabbah. The theme is 

strictly that of mourning, mourning for the destruction of 

Jerusalem by one who is utterly bereft of any hope or 

any positive values in their lives. 
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Translation 

( 7) ., _,G 

R. Is~ac patal;l: for a voice of wailing is heard 

out of Zion: '''How we are undoneJ We are greatly a.she.med 

because we have forsaken the land. Because our dwellings 

have cast us out. 11 (Jeremiah, 9:18) 

A 1. a. Indeed, can trees weep and can stones weep 

that you say, ".the v2ice of, !!railing is ,,,hears i.J! Zi~~"? 

b. Rather, it [the sound] comes fr_om the One 

who causes His presence to dwell in ~ion. 

2. !!£..w..~r~. ~~ ungon!? How did this happen to us? 

From spoilers. 

3. We a:r.e sree.~.lI ... a.~:qruned_because_we have fopsake9 

~he lan£. That is the land of Israel, as it is written, 

"the land which the rJord God cares for." (Deuteronomy, 

11:12) 

4. Because our dwelli,n,&s !H~!~. cp.~t _u~ .. ouj,: these are 

the synagogues and houses of study. 

-------------- ~c ... J~ 
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1. ~e are greatlz asha~ed becaus~ ~~.have forsaken 

the land. These are the words of Torah of whioh it is 

said, "the measure thereof is longer than the earth. 11 

(Job, 11:9). 

2. .~oau.se o~:r ... dwell3-!?-SS have_o~!.t u.~_ou~. Theee 

are the synagogues and houses of study. 

c. Another interpretation: 

1 • lt!.. ar,,! sreat*X ashamed be~.!'-1:l .. ~!? .•. .!!e .. have fo£sake!]; 

the land. 'l'his is the Temple of which it says, "and from 

the bottom of the ground te the lower settle." {Ezekiel, 

43:14) 

2. Becay.se O~£.. !?-Jfel;_~insa hP:Y~. 9.~.!t us w ?.Ut. The des

truction of the First Temple and the destruotiQn of the 

Second Temple. 

When they sinned, they were exiled, when they were 
.) 

exiled Jeremiah mourned for them, eykhah. 

Outline 

A. Serial exegesis of Jeremiah, 9:18. 

1. Who is the subject of (a)? 

a. 

b. 

rhetorical question beginniqg with vkhI? 
) 

answer beginning with ela..!.. 

2. Aramaic paraphrase converting exclamation :~b) in-
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to a question; ellipsis of question given as answer. 

3. petira (o) plus prooftext. 

4. petira (d) no prooftext. 

B. Alternate exegesis of (c) and (d). 

1. petira plus prooftext. 

2. petira (same as A4). 

c. Alternate exegesis of (c) and (d). 

1. petira plus prooftext. 

2. plural form given two antecedents. 

Formulaic ending. 

A. 1. a. Cantre~! weeE an~~~. stones_~sep: a rheto• 

rioal question based on the understanding of Zion a.s a 

physical place which is current·;i.y depopulated. The rhe-
) 

torioal qu~stion uses the ~khI•• ela formula. Can in• 

animate objects have a voice, can they wail? Obviously 

not, rather it is God Who dwells there who wails. 

2. The exclamation is converted into a questi.on and 

subsequently answered. 

3. ~he land is understood ohviously as the Land of 

Israel in a petira plus a. prooftext (Deuteronomy, 11: 12). 

B. Only (o) and {d) of the verse are objects of exegesis. 

1 • word! Q.:t;., 1.or.~.ui This petix•a on l!D.5! understands 

~·-··~ 



c 

p .. /o~ 
Peti~ta 8, p. 4 

it metaphorically. Since there is a relationship be· 

tween the greatness of Torah and the measure of the 

land in .rob 11: 9, it follows that il.ru! could metapho• 

rically refer to Torah. 

c. 1. This petira is also established through heqesh. 

~ metaphorically refers to the Temple, by interpreting 

Ezekiel 43:14. 

Petihta 8 consists of an exegesis on the first two 

phrases of Jeremiah 9:18 and three alternate interpre

tations of the last two stichs of the verse. 

~e Y.oig! of_~ai1~ng is determined to refer to God's 

voice. Since the ci ·cy of Jerusalem is depopulated, and 

stones cannot cry, the voice must be God's. As in peti~

ta 2a, God is mourning for Israel. 

Each of the exegeses of the latter half of the verse 

offers a reason for the wailing heard from Zion, which 

contextually we know to be the mourning after the destruc

tion a.nd exile. Thus each exegesis sugge~.ts ·that '.t,he 

verse implies a spectfic sin which brought a.bout the 

exile. The phrase 1~azabnu .>eres" as elaborated through 

these petirot indicates the sins which prompted the exile. 

In exegesis A, forsa~!pg the lan4, is understood li-
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terally. Ere~ signifies the Land of Israel. Thus for-

saking the Land of Is.re.el, promised to us in God's co

venant with Abraham, was the sin which led to exile. 

In exegesis B, fg,rsa~~.P.S t!J.~. l~~ is expressed 

through a petira as an elliptical metaphor for forsaking 

the study of Torah. In Job 11:9 there is a relationship 

between the greatness of the word of God (Torah) and the 

measure of the land. Therefore in this verse land is -
understood as a metaphor for Torah, by means of a hegesh. 

The petira on the next phrase establishes that ~w~~~i~SJ!. 

refer to the synagogues and schools. 'l1his further modi

fies the f!Drsaking of Torah: forsaking the •rora.h in the 

syne.gogues and schools means forsaking the study of Torah. 

This elevation of. the rabbinic enterprise of Tore.h study 

to the primary sin responsible for the exile is a theme 

we saw in peti~ta. 2. While in ·the Scriptural verse, li

terally interpreted, the wrongdoing is forsaking the co

venantal Land of Israel, for the rabbis, the wrongdoing 

is forsaking the study of Torah. 

Another rabbinic understanding of the sin which 

prompted the .:t,a~lins for the exile is demonstrated in 

the third exegesis. 

implies the Temple. 

.,) 

Here, a petira shows that _ere~ 

Again 1 the prooftext establishes the 
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relationship of .e:r:e~ to this metaphoric understanding 

by means of a.,J:iegesh~. 

)Eres implies the Temple. We know how important the . t ....... 

concept of the Temple cult~ was to the rabbis. 'l.1he for

saking of it leads to the .£!ls ting out of our dwe~l:!;ng§,, 

understood as the dest:r•uotion of the First Temple and 

Second 'l'emple. 

Thus exeges.i.s A defines the sj.n as forsaking the 

Land of Israel, exegesis B defines it as forsaki~g the 

study of Torah, exegesis C defines it as forsaking the 

Temple Cult which leads to the destruction. 

The formulaic ending is themo:tica.lly appropriate, 

relating ain and retribution, but it is clearly an ar

titicial editorial appendage. 

......... -..--~·~-~--~·--=======· .. --· -- -·-.-·.,,,.·,.,( . 
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;i ..N ~:J ;v. ! ;) ) (;ie> ) Tl !J t Al"- lj ~ --~ ,,) 
') (~..A'? 10 f>N r6 r-)3 IL:. •::i) 

R. Isaac pa.ta~: "We a.re ashamed beoause we have 

heard (slander); disgrace covered ou1l .faces because stran ... 

gers have oome upon the sanctuaries of the Lord's house." 

(Jeremiah, 51:51) 

A. 1 • You find that at the time when the enemies of Is• 

re.el entered,,_Jerusalem, the Ammoni tea and the Moabi tes en

tered with them, as it is said: "the adversary has spread 

out his hand upon all her treasures; for she has seen that 

the heathen are entered into her sanotuary concerning whom 

Thou did command that they should not enter in Thy con• 

gregation. 11 (Lamentations, 1 :10) 

2. a. They entered the House of the Holy of Holies 

and found there the cherubim, took them and put them into 

a box, carried them around the streets of Jerusalem and 

said: Mad you not said that this nation was not idola• 

tr~us? Look••see what we found which oelongs to them, 

that which they had worshipped. 

b. Thus all natures {divinities) are the same, as 
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it ia written: 11 Because Moab and Seir do say: behold the 

house of Jacob is like the nations "(Ezekiel, 25:8). 

3. At that time the Holy One, Blessed be He swore 

that He would exterminate them from the wor•ld, as it is 

written 'tr have heard the :t.aunt d::>f ,. Moab and the reviling 

of the children of .Ammon wherewith they have scorned My 

people and have speken boastfully concerning their border]. 

Therefore as I live, says the Lord of Hosts, the God of 

Israel. surely Moab shall be as Sodom and the sons of 
If 

Ammon as Gemora.h (Zephaniah• 2: 8 ... 9 }. 

When they sinned they were exiled, when they were 
I exiled Jeremiah mourned over them, eykhah. 

B. Another interpretation. 

1. "We are ashamed because we have heard. reitroach." 
....... !il!lil ..... '"'"' pq••• -·· ., • .,._ 'D 

This i~ the ~~v~n·~~~nth @f ~~:mu.z. · 

" 2. P.issrace oq:yered_ our fJl .. 9.!.!.= this is the ninth of 

Av. 

3. Fop straEs.ers 1re 9o!f1ing in,E,9 the. sanc~us.ri·e!, 9.f 

~he Lord's house: the first destruction and the seoond 
r • *' ¥ • "" • 

dEf!struotion. 

When they sinned they were exiled, when they were 

exiled, Jeremiah mourned over them,~eykhah. 
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R. Isaac pat a l;l: Jeremiah, .51 : .51 • 

1. ?at mos~ situational application of peti~ta verse 

prooftext applying to both A1 and A2. 

2. a. continuation of above story explaining (a). 

b. erroneous conclusion plus prooftext. 

3. God's response to erroneous conclusion; proof• 

1'.'eflecting ~iddah kf::neged middah; prooftext related 

,: petihta verse through heqesh. Formulaic Le.mentat:i.ons 

Alternative serial exegesis of petihta verse. 

1 • petira on (a), when ( e.) occurred. 

2. petira on (b), when (b) occurred. 

3. explanation of plural form. 

Formulaic ending. 

Notes ......... 
Parallel: ) 

Pesiqta deRav Kahana Pisqa 19 Anokhi. 

the_petihta verse is Isaiah 69:21 rather than Jeremiah 
'.51. The word.~rpah appears in both these verses as 

in Zephaniah 2:8, so in both Pesiqta deRav Kahana 

~entations Rabbah the exegetical link is a heqem~. 
contextually, the Jeremiah verse fits perfectly 
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with the situational applioation. The situational ap

plication is an exegesis on this verse, while in .Pe·sigte. 

deRav Kahana• ~he Isaiah verse seems seoondary to the 

story. 

A. 1. You find that: 
J ) 

this is an at mose situational 

application. )At mos~ is detined by Bacher as an elabora• 

tion of a Scriptural verse. In this oase the elaboration 

is a lengthy story which comprises most of the body of 

the Eetihta. 

Ammonites and Moabites: these are mentioned in par• 

ticular because in the prooftext which concludes the sto

ry, Zephaniah 2: 8-9, Moab and Amnion a.re the objects of 

God's anger. 

]he_ a,dver.sa:pz has spr~a.cj: this prooftext is not found 

in the Pesiqta deRav Kahana version. It may have been in

serted here because the verse is from Lamentations. As 

a prooftext it fits very well with the story and intro

duoea the next paragraph with its mention of treasures. 

This versa could have been the exegetical verse upon which 

the story is based, were it not for the heqesh on ~erpah. 

2. a. £YP them.i~t~.!.J?'!ib~h: Buber suggests that 

thi~ should be ,ke likhe.h, and that the connotation is "bier. u 

b. Thus Rll natures: According to Jastrow, this 
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is a proverbial expression of distrust in God. This phrase 

c is not tound in Pea~g.:ta deRa.v Kahana. Instead the phrase 
11
vay vay kula.n keha.dah 11 is found in Pesigta 4,eRav_~g.hfill.t.~, 

seemingly out of place, several lines down. 

~ecause Moab and Sei~: Thia verse fits well here as 

the taunt of the Moabites and Ammonites. In context in Eze-

kiel it refers to the Israelites' vulnerability to mili· 

tary conquest. 

3. The Holz pne ••• eJ,!:t_!rmin!lte.~: God was angry at 

the Moabites and Ammonites for destroying the Temple and 
for accusing the Iara.elites of idolatry. 

[I. haye heard •• .: border] Buber inserts Zephaniah 2:8 

because the heqesh of :p.erpah is spelled out here. l.n...l.!_ ... 

si.,gta d.~JJav Kahana,.,Zephaniah 2:8 and 9 are cited. The pas

sage in Pesiqta deRav Kahan~ ends here. 

lihen tpez sine~s: The formulaic Lamentat~ons Rab:b.ah 

ending is totally out of place here. This is not the end 

of the petihta, only the end of the first exegesis on this . 
verse. The formulaic endip;g does not even summarize the 

themes above. Its misplacement here provides some evidence 

tha.t it may also be artificial as ·the ending of other pe

tihtot. -........_ 

B. !}.pother :i.nter.Er~ta.tion: Here is a separate exegesis on 
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Jeremiah 51:51. All three phrases are parsed with pet!• 

rot. 

.k{.e a.r~ .. ashame,£!: When did we hear reproach? On the 

seventeenth of Tamuz. 

}.?.isgraQ.~.: When were we di.sgraced? on the ninth of 

Av. 

~trana~r .. s.1 When did sitrangers come in to the Lord's 

house? during the first and second destructions. The 

" plural mikdase:l_demands two antecedents thus: the first 

~ second destructions. All of these are systematic 

parsing: filling in the "time frame. 0 

Two separate exegeses of verse Jeremiah 51:51 are 

wedded together to form this petihta. The exegeses are 

independent both thematically and stylistically. 

The first understands the verse through a heqesh 

with Zephaniah 2:8-9. A situational application preceded 
) ) 

by the formula ~~ mo..!~ introduces a story which ingenious-

ly ties together the two verses. In Jeremiah 51:$1~ atran• 

gers enter the Temple. In Zephaniah 2s8, Moab and Ammon 

are the foreign nations mentioned. Thus in the situational 

application story, it is specifically the Ammonites and 

Moabites who enter the Holy of Holies. In Jeremiah 51:51 
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the Israelites hear slander, and in Zephaniah 2:8, both 

Muah and Ammon have taunted and reviled Israel. Thus in 

the story, Moab and Ammon accuse the Israelites of idola• 

try, the height of slanderousness. 

The other prooftexts cited in the story are tightly 

woven into the narrati~a. Their relati0nship to the sto

ry is not tangential as we sometimes see elsewhere. In• 

stead they seem to suggest the other details of the story 

not already suggested by Jeremiah .51:51 and Zephaniah 

2: 8-9. In Lamentations 1 : 1 O ~{1e adver,!'arx sEr~ad, ou.tJ.1i2'!,' 

pa.pd, UEon her trea. .. sures '!hen ~e ,enter~.~L the •. sanctuarz. 

Thut~ in the story, the M.oabites and .Ammonites removed the 

cherubim, obviously made of fine materials, and sacred 

objects of Temple worship. In Ezekiel 125:8, Moab and 

Seir say: Israel is like all the other nati.ons. Thus 

in the story, the Moabitee and Ammonites acouse Israel of 

being idolatrous like the other nations. 

The exposition is governed by the oonoept of _middah 

kenege~ miqdab;. Just as the Moabitea and Ammonites slan

dered Israel and desecrated the Holy of Holies, God will 

destroy them like Sodom and Gemorah. Using the negesJt.of 

~rpah~ just as the Moabites and Ammonites have shamed 

Israel (Jeremiah, 51:51), God will shame them (Zephaniah, 

2:8-9). 

------------·· -
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This story preceded by the peti~ta verse Jeremiah 

,51:.51 and ending with the Zephaniah verse fll):tl'm a well .... 

integ:r·ated petil:].ta. based on a heqeah. The seder verse 

should be of coux•se Zephaniah 2:8 ... 9, not Lamentations 

1 : 1 • The version in Pesi.g ta deRav Kahana does not begin 

with the same petil;lta verse, nor does it contain Lamen

tations 1:10 as a pr$oftext. Thus the story does not fit 

so neatly with the Scriptural prooftexts. However, the 

material does end with the Zephaniah. verses, comprising 

an exegetical unit. 

In LamentatiGns Rabbah, following the citation of 

Zephaniah 2:8•9, the formulaic Lamentations Rabbah end· 

ins is inserted. It is totally out of place here, except 

as an indication that one exegesis is finished. The for• 

mulai~ ending does n0t even summarize the themes above, 

as in many peti~tot in Lamentations Rabbah. Its misplace• 

ment here provides some evidence that it may be artiti~. 

cially placed elsewhere as the ending to other petiptot. 

A separate exegesis on Jeremiah 51:51 parses each 

Of the three phrases through petirot answering the ques• 

tion "when?" It is a straightforward serial exegesis, 

fellowed by the formulaic Lamentations Rabbah ending. 

With the allusion to destruction of the Temples, the 
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formulaic ending is somewhat appropriate,, providing a 

reason for the destruction. However, its location here 

is, as usual, probably an editorial construction to adapt 

the exegesis to this document. 

---------.............. -~··-=--·-····~~-
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R. Yi tzhak patal_li J~t YOU; ha~e !~.t ... ':alled :Ul:'?Cm !!1! 

Q .. Jao,9b bec.~11.se fbut) lO"'!Jl. h~.Y.! .,Peen ;t,1_!ary, mt M~ 2 _o ~~
;rael:. (Isaiah, 43:22) 

A.. 1. B. Yoha:nan deri vies the meaning of this t)"'Qm .. ano-

ther passage: 'The burden of Damascus. iehold Damascus 
•I 11111 ' U a R a• .... iMf l • ,,...., 

}.,f! ta}Fen .. !!18.¥ .fr?m .. bG1!-:lf5 a .. o,i¥zc .f.lld,,,!i .... ~!!-&;;!.! be, a :t":U.i .. l!Pua 

S~~p • T~ oi ti!ls, o~ Aroer are .f.2.~~ak.~:g. (Isaiah, 17: 1). 

a. He stands in Damascus and recalls Aroer. Is 

not Aroer in the region of Moab? 

b. Rather there are 365 idolatrous houses of 

,,.J,L,~11111111 
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worship in Dru.naaous, in eaoh one they worshipped fits 

god] once a year. There was a day in which they all were 

worshipped on the same day. 

e. Israel made a unity of all of them and wor• 

shipped them. As it is written: "and the children of 
M I <iHILillaa RJ "'""*'''lfJ-.;Mll' 

;tare.el aga:l;,n,,_,9.!9- th'!_t wh!:P, ¥.!S !.vil in .. ~e. sig~.t_~~ th..! 

L(l)rd &.tJ.d worshti,Red 'tfh!.J!!!:l:.~m an~ A,!ht~oj?£: al}~ iods. ~£. 

A:r:an, e;o,ds 2L~stJ.09 and e;od.s. of Moab .!I'!~LiR.~.!i of ~~!... ~.hil9;• 

!,!Em o~_Jiht Ph:\:.l1,!.1',.l~!,./$...,At!?:9' thex: .~r.!.~.2! ... ~h.~ Lo!" .. ~-!!1d, ... s!!!"" 

!.,d, ,Mim no~" {Judges, 10:6). 

2. {Judges, 10:6) not even together [with the other 

gods]. 

a. Said. i. Abba bar Kahana: Should n@t a priest~s 

wife be [treated] like [i.e., as least as well as] an 

innkeeper's wife? 

o. Said R. Yossi bar Hanina: Would that My child• 

ren t.t"ea.t Me like the dessert whieh oomes at the endl 

o. Said R. Yudan: A mashal Gf a king•s servant 

wh~ made a feast and i:nv.ited all the members of his commu

nity and did n©t invite his master. The king said: Would 

that my servant considered me at least equal to the members 

of his community. 

Thus says the Moly One, Praised be .He: would that 
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my children considered Me at least equal to this dessert 

which comes at the end l?ather: ''12~ .. 4£1_Ve :g.,ot oa;H-!d. ¥E~:q 
.tl!!• 0, ifaeob" (Isaiah, 43:22). 

B. ( " • .-jJ,!t, zou bave .,.'t>,een 1!.~ar:v; g_.( .. li.!a _Q,,Isra_!l, (Isaiah, 

43:22)) 

1. a. One stands idly looking out for business all 

day and does not weary. 

b. But to stand and pray to Me, you are weary. 

2 a. One stands idly looking for business all day 

and does not weary. 

b. Eut if' hls friend says to him 11eome and pray" 

he says "I oannot. 11 

,3. a. Conoernim.g Baal what is writtenf "They called 

the name of' iaal from morning until noon saying: "Baal, 

answer us.• But therQ was no voioe, nor any that answered. 

And they limped arc:n.:md the al te:r which they had made. 11 

(l Kings, 18:26) 11
0h, yet you have not called upon me, 

0 Jacob~'" 

b. Would that I had known you, Jacobi Why? 

Y u have not brou ht Me the small our burnt of' ... 

ferin a neither have ou honored Me with our saorifiaes. 

!J:.~\re n.~t l;r"!rden!.~ l..O~ wi t!'i a ~!!l offering n.!?r wearied 
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you wi th_f_:anls!!!c_en.s~. You hav,e boui:t:t me no swe!...~. o!lne. 

~l!h mone~. Neither ~~Y!_l~U sap!!fied Me with the fat 

£.,{.:your sacr!fiaes.:., ... Bu.~ .l9!- hav~. bu:rdeped Me .• wi.~~ ... loll!,r. 

.f¥ins , a~<;i wc:ui.ri,!d ~! .. with your ~ll:hsui ties (Isaiah, 43: 23 ... 

24.). 

1 • XQu hav.~ ... n2.~ broEs!lt m_! the small cat!f_}.e of Thz 

burnt off~riaa!,: the two continual offerings which were 

brought ea.oh day,_- as it is written: ';PJ?.e one lamJ? ..... E!ha.ll. 

I~µ offer i~ tpe.morning ~nd £~~-~th~~ ):_amb, at dusk (Num.• 

bers, 28:4). 

2. ~'! ther h.fA!!l JOU hq,pore~_me wi]h your ~H~.cr;ri.9.~..!' 

these are Most Moly Things. 

3. J: hav~ ... !lQt QJ&£dened ~oy., }ii th •. .A.Jn!al ... 2:t:f..tr.i11g: t 

this is the handful of flour for the meal offering. 

4. !.9.F wea;i!~ you wi~p ~a!-rr.!n~ipcens!: this is 

the handful of frankincense. 

5. X_gu :Q,aye !1~.t. bought_ !11.! ..... ~.!i.~E!P ... oa.ne_wi th monu: 

R. Huna in the name of R. Joseph said: Cinnamon used to 

grow in Israel and goats and hinds ate it. 

6. !{ei tp.er h.Ave. iou sa.ti,s.t'ie.£i,,_W.~~ ~:i~h.. the tat qf JG>1}!::, 

!!Orif,i.su~ .. s: these are the fatty parts of the Lesser Holy 

Things. 

7. J?Y..t iou ha.~.e burdened .. Me , wi,J,Ph your sips l Y.9.:!-.!.11!.Y.! 

i._._, .. en' 1 
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~ear~ed Me with l~~-ini~uit~e!· See what your iniqui• 

ties have eaused Me to do: to burn My house and destroy 

My city and exile My children among the nations of the 
) 

world, and to sit solitary by Myself eykhah. 

Outline 
,.,... --·-

R. Isaac pata~: Isaiah 43:22. 

A. 1. R. Yohanan introduces another passage (Isaiah, 

17:1) through which he oan derive the meaning of (a) of 

petihta verse. 

a. question about locations mentioned in A. 

b. situational application which will explain 

Isaiah 17:1, and answer question in A1 by referring to 

another prooftext, Judges 10:6. 

2. Bepeat prooftext above (Judges, 10:6) plus ad• 

ditional conclusion. 

a. Abba b. Kahana: Mishnaie metaphoric saying 

based on·2. 

b. Yossi b. Hanina: another metaphoric saying 

based on 2.. 

o. R. Yudah rnashal lemelekh-·conolusion 2b$ 
> > ela: petihta verse (a). --- ~ ... 

i. Three contrastive elucidations of (b) of petihta verse • 
• 

1. a. for seeular you do this 

-1 1 , •. rli._,;,_ ........ 
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b. :for God. you won't do this. 

2. a. for seou.lar you do this 

b. .for God you won't do this. 

3. a. for idolatry you do ,t.his plus prooftext •. 

'b. oondemns.tion of Israel plus peti~ta verse (b). 

c. Serial exegesis of petihta verse (o) ... (j). 

1. (o).petira plus prooftext. 

2. (d) petira. 

3. petira on (e). 

4. petira on (f). 

5. R. Huna: (g) is proGftext for elliptical example. 

6. petira on (h). 

7. Because of (i) e.n4 CJ)• ... God did X transition to 

seder verse. 

Notes 
ll!J-1-Ml # 

"" (. sma: to derive meaning from a passage from another pas• 

sage. 

does Isaiah refer to both Damascus and Aroer in one verse? 

The connection between the two places is that idolatry is 

praotieed in both as demonstrated in Ju.dgea 10:6 below. 

__ tt+df'i 1""'i 
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• 

That Aroer is in the region of Moab, we know fr.om. Jere-

miah 48: 19. 

2. b. lsr~el .... m,p.d!!t_!_'!,U>.U~l· Buber suggc:ulJ.ta·:t.hat. the 

proper reading should be /c~ I JJ J ~ not / c ~ JN d)) . 
Jastrew agrees and translates i:t as concord er uniom. 

Jy~s~s 10;6 prooftext which shows that Israel wor• 

shipped all the gods of evey nation gives rise to the 

narrative about 365 gods. 

3. £6L'?,,a~ :Tv.9-sfJs ,1.Q.!!,' in order to understand the 

follewing comments Judges 10:6 is repeate<d with an inter• 

pe>lated olause. Thus it reads: 0 ••• ,;,,p.ez_.:f£P~.'?o!. .. EJle 

~ord and, se.t!!Si ~~!!! ljl'?.~, not even together with. othe:c• goda." 

Whis is the motif ill~strated below, that not only did 

Israel worship the ?ther gods, they did not worship God 

at all. 

a. !£oul~.not.a i~iest•~ wit~? b. Yebamot 122a. 

I~ this context, it means that Israel treated the gods 

of the ns.ti<:>ns (innkeeper's wife) bettar than God (priest's 

wife). It supports the above mtatementa they served 

Him (the Lord) not, not even together with the other gods. 

b. 1'12ul~_F,!l'!-t. ~-·~J.¥:e th!_desserj,: Another saying 

with the same m~taphorio meaning as above. This saying 

is derivad from the m..ashal 1'1nelekh which follows. This 

i: .,_ .. :,,Ji;i; 
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saying is attributed ta R. Yossi b. Manina, while the 1!!§..• 

shal is attributed to i. Yudan. 

c. In this mashA,~ king's servant = Israel, all 

the members of the community = gods of nations, king = 
God. In the n~mshal God reters to the dessert. Just as 

. 
the king• s servant did not invite the king, so_ Israel 

worships the gods but doesn't even worship GQd as an af-

terthought or dessert. The petihta verse is the conclu• _ __,__ 

sion of the nimshal: 

ponds to "you did not invite Me to the feast." 

i. This is an exegesis on (b) of the petigta verse, al• 

though it is not quQted here. Three contrastive eluoida• 

tions a.re brought•·:- The first two in Aramaic -deal -with eve ... 

ryday life as contrasted to worship. The tht~d deals with 

idol worship as contrasted to worship of God and includes 

a proottext I Kings 18:26. 

C. Serial exegesis on Isaiah 43:23·24. All these petirot 

deal with the negleot of the oultio ritual by Israel. 

5. deviat~.!il;from the pattern of :petirot. This line 

appears in_Genesis Rabbah 65:17 in a totally different con~ 

text. The statement is elliptical here. In expanded form, 

the connotation is: although cinnamon used to grow wild 

in Israel, and was so prevalent that goats and hinds ate 
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it, Israel did not gather it and bring it to the Temple 

for ri tu.al purposes• as it is said; ttx.ou ,:g,!va ,n.2~,_,i,k?Ou,ia]. 

me sweet !!Pe w~_1;h;,.mon!z ·" 

7. ~9u h1ve.w~arie~ Me wi~l!.~x~u~ inigu!~ie!· God 

continues in an a.ecru.sing tone squar'ely pla~ing thG .bl$l\me 

on Israel for sinning, thus forcing Goa to destroy Jeru

salem and exile Israel and remain alone. Good transition 

to the ending. 

Jn peti~ta 10, a serial exegesis of Isatah 43:22·24 

is divided into three distinct sections, eaoh governed 

by a single homiletical technique. Although the sections 

could each stand alone, and indeed may have existed in• 

dependently, the peti~ta w0rks as an integrated exegesis 

leading smoothly into the .seder verse of Lamentations 

1:1. The overriding theme of the id0latrous practices of 

Israel and disregard. for the Temple cult is. integral:, '. 

to the petihta as a whole. The transition to Lamentations 

1:1 is an extension of the exegesis on the last phrases 

of Isaiah 43:24. Although it does introduoe the new 

theme of punishment for sin (the standard theme for Lamen

~tj,ons Ra.bbab) the li tera.ry tra.nsi tion does not seem 
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foroed as it does in many other peti~tot. 

Looking at eaoh of the sections separately we become 

aware of the different methods the rabbis used to mani-

pt11.late Soripture to yield the message they sought. 

In the :first section, A, another verse (Isaiah 17:1) is 

immediately brought by R. Yohanan, introduced by the for• 

" ' e. ~ mula sma m haden gere, implying that the meaning of the 

first verse can be derived from the second. That is not 

immediately olear since Isaiah 17:1 does not seem to shed 

any light on the understanding of Isaiah 4.3:22. However, 

with the juxtaposition of still another verse (Judges, 

10:6)- a situational application ties all three verses 

together and delivers the message of the exegesis of Isaiah 

43:22. Note: This "message" {that Israel has ignored 

worship of God in favor of idolatryl is not spelled out 

here but the implication is olea.r. 

The structure of this situational application is si• 

milar to the one in petihta 9. Elements of all three 

Scriptural verses are woven into the narrative. The men

tion of Damascus in Isaiah 17:1 ie reflected in the setting 

or the tale in Damascus. The lengthy list of the gods of 

other nations Israel allegedly worshipped Qited in Judges 

10:6 ia refleoted in the nwnber 365. The phrase "they for-
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sook the Lord and did not serve Him" in Judges 10:6 

parallels the petil}.ta verse "You have not oalled upon 

Me, O Jaoob" and is reflected in the additional comment 

(recorded in the translation under A2) "not even together 

l;t th the other gods]." 

An interesting element of the first section is the 

interjection of the question about the location of Aroer. 

Though at first, the question seems out of place and irre

levant, it does provide a link between Isaiah 17:1 and 

Judges 10:6. The mention of both Damascus and Aroer in 

the s1111e verse, though their geographic locations are 

so distant, seems to be a pr0blem. However, the situa ... 

tional applic:ation and proo.fte.xt of Judges 10:6 estab

lishes that these idolatro\ls houses gf worship in Damas

eus were consecrated to the gods of many nations, includ

ing Moab, wh$re Aroer is located. Aroer is read as a 

metonymy for "Moe.bite idolatry." Thus the aonneetion is 

established between the two verses. 

Foll~wing the situational application about the 365 

houses of worship, we find several sayings which express 

the motif of God not receiving the proper treatment, in

deed not even receiving the same reverenoe as the other 

gods receive from Israel. The saying attributed to R. 



Abba b.;, 1'®.filna is found in Mishnah Yebamot. 'l.1he ~eeond 

saying, attributed to R. Yoasi b. Manina, appears again 

as the metaphoric .nimshal ot the king ma.shal which fol

lows (attributed to R. Yudan). The king.mashal has the 

same theme, only now it is God who accuses Israel of ig• 

norina Him, as expressed in the prooftext, "You have not 

called upon .Me." From now until the end of thm petihta, 
• 

God beeomes the na~rator. 

To swm1u1rize, the first section :La an exegesis on 

(a.) of the petihta verse, oompo11uad of i .•. < ;eitu.a·tiQn~l 

application involviag the juxtaposition of three Scrip ... 

tural verses and 2. a king.mashal. 

~he aeoend sect:ton is much shorter and simpler in 

its structure. Three contrastive eluoidations of stich 

(b) of 43:22 are presented. In eaah, the salient idea 

is that Israel has energy and enthusiasm for other ac

tivities, but is too tired £or worship of God. The first 

two examples are almost identical and reflect an every day 

situation whiob most likely occurred in rabbinic times-

that a merchant or laborer can find the energy to do his 

business all· day long, yet has no strength or enthusiasm 

fo~ prayer. (Hum.an nature has not changed in this regard 

as we look at our contemporary situation.) 
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The third example is quite different. The theme of 

idolatry taking precedence over the worship of God is do

minant here. Israel has the energy to worship is.al, but 

as .in our petittta verse, "yeu have been weary of Me." 

Thus the second section of exegesis presents three 

aontra.sts 'between Israel's behavior towaFds the secular 
and towards God. 

The third section ot exegesis oonsists primarily 9f 

petirot. The number or phrases IDeing explained is muoh 

greater, eight in this short section. The petirot all 

refer to elements of the Temple cult which Israel has 
.neglected.. 

The transition to Lamentations 1:1 is quite smooth, 

a.s mentioned. above, and adds the thematic element o:f ve ... 

tribution to the developed concept ot the sin of idola• 

try, thus filling out the thematic message: the sin of 

idolatry and disregard or the Temple Cult will result in 

the destruction of the Temple and exile. 

Petiht~9 also deals with Israel and idolatry. In 

marked oontramt to peti¥ta 9, whioh exonerates Israel or 
the practice of id@latry, this petipta points an acausing 

finger at Israel :for its idolatrous praotioes. 

Mention should also be made of two theological mes-
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sages in this peti~ta. In BJb, God exclaims: "Would 

c that I had never known you, Jaeob. 11 This desire on the 

part of God to disown Mis people is found also in P-etihta 

1$. In the ending, God is left alone and lie is the one 

who mourns Lamentations 1:1. We have seen this in pe ... 

tihta 2a, where God is lett alone to mourn after all 12 . 
sons die. God hurts Himself as well when He hurts Israel. 



r· IQ ff 
Petihta ll.9 P• 1 

f" ~Sic. -fi J..lc.. J<» ~ ~ 
? 1~ ·lie ~re. -A?;:.\~/ G 
? j' r=t 

") ct"-. ....J\ h._\ 

f.\~~ 1-JGAI 

R. Isaac patah: "Because you did not serve the Lord 

thy God with joyfulness, and with gladness o~ heart by 

reason of the abundance of things, therefore you s~all 

serve your enemy." (Deuteronomy, 28:47) 

If you had been worthy 

you would have read. in t.he ·.' 

Torah: 

"You bring them in, and 

plant them in the mountain 

of your inheritance. 0 (Exo

dus, 15o17) 

But now that you are not 

worthy, behold, you reads 

"Let all your wickedness come 

before you." (IJamentations, 

lr22) 

€. "The peoples have heard, 0 They have !J,eard that I sigh, 0 

they tremble. 11 
· (Exodus. 15 a 14) 

, "I have surely ~ the 

affliction of M~ people in 

Egypt." (Exodus, 3s7) 

"And you shall £.Sil on 

that same day ... 

(Leviticus, 3121) 

(Lamentations, 1121) 

uu~, 0 Lord for I am in dis

tress my inwards burn." (La

mentations, 1:20) 

"I called for my lovers but 

they deceived me.•• 

(Lamentations, 1:19) 

---------------------~~~e~·-~ 
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"Justice, justice shall 

you pursue. II (Deuteronomy, 

16:20) 

"You shall surely open 

"The 

have 

word. 
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Lord is ~ighteous for 

rebelled against His 

II (Lamentations, 1 : 18) 

"Zion has spread her hands. 
4 • . .... 

your h!W! unto your brother." (Lamentations, 1:17) 

(Deuteronomy, 15:11) 

I 

II 

() "These are the appoint- "For t.b&/i,e things I weep. 11 

ed seasons of the Lord." 

(Leviticus, 23:4) 

o "We will go up by the 

highways." ";')); 0 N 

(Numbers, 20:19) 

"And I have broken bars 

of your ;y;o~e:_. 11 (Leviticus, 

26:13) 

11~ shall be kept :; 

burning upon the altar con• 

tinually." (Leviticus, 

6:6) 

"In all the way that 

you :ren1. 11 (Deuteronomy, 

1: 31) 

"And you shall eat 

Your £reaq until you have 

enough." (Leviticus 26:5) 

(Lamentations, 1:16) 

"The Lord has set at not£1J:.ns 

":)) )7 0 all the mighty. 11 

(Lamentations, 1:15) 
11 rrhe ~'i3 of my transgressions 

is impressed by His hand." 

(Lamentations, 1 :14) 

"From on hlgh He sent ~ in· ... 

to my bones. 11 (Lamentations, 

1 : 13) 

"Let it 2.2.!!l! to you, all you 

who pass by the way. 11 (La.men• 

tations, 1 :12) 

"All her peoples sigh, they 

seek bread." (Lamentations 1: 11) 
••* $ •r 

' ,.·,,"'11 
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"Neither shall any one 

£,q,Y~ .. ~ your land." (Exodus, 

Jlp24) 

E 
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"The adversary has spread out 

his hand upon all her ~Ryete~ 

treasures." (Lamentations 1:10) 

"For on this day, atone• "Her filthiness was in her 

ment shall be made for you 

to cleanse you." (Leviti-
' "" R UI IMR 

cus, 16:.30) 

"From all your sins, -

skirts." (Lamenta.tlons, 1:9) 

"Jerusalem has grievously 

you shall be clean before the sinne.Q. 11 (Lamentations, 1:8) 

Lord." (Leviticus, 16:)0} 

"And you shall be r9mew- "Jerusalem remembers in the 

bered before the Lord your 

God." (Numbers, 10:9) 

111 will wa.J:k among 

you." (Leviticus, 26:12) 

.diys of her affliction." 

(Lamentations, 1:7) 

"And S9J?.'-. from the daughter o.f 

Zion is all her splendor." 

(Lamentations, 1:6) 

"The Lord will make you "Her adversaries are become 

the aeag. 11 (Deuteronomy, the p.ud, her enemies are at 

28: 13) ease. 11 (Lamentations, 1: 5) 

"Three times a year "The streets of' Zion do mourn." 

shall all your males ap- (Lamentations, 1:4) 

pear before the Lord." 

(Deuteronomy, 16:16) 
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11.And you shall g.~~ll, in 

your land. 11 (Leviticus, 

26:5) 

11It was a night of << . 
• 111.._.. 

watching with the Lord." 

(Exodus, 7:42) 
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"J.uda.h is gone into exile 

because of affliction." (La.• 

mentations, 1:3) 

"She surely weeps into the 

night." (Lamentations, 1:2) -=---

le "~ can I myself bear ~ '!!!9.!:! th.a city sits ,!3f;>,l~~§l.r..Z•" 
this people, for they are !m,• (Lamentations, 1:1) 

m~rou.~." (Deuteronomy, 1 :12) 

Outline 
f lt ..... 

Rabbi Isaao patah: Deuteronomy, 28:47. 
" 

If you had been worthy: But since you were not wor-

Pentateuchal verse related 

to Lamentations verse 

through heqash or homile• 

tically. 

thy: Lamentations Chapter 1 

in reverse order, verse by 

verse. 

Buber points out several of the juxtapositions in 

which the appropriate letter of the alphabet is not found. 

In the case of I.!Y!! the Pentateuchal verse does not contain 

a nun, nor in the case of <!!!!.,d, gimel or ~· The hegesh 

is derived from concepts and their opposites in these pa•:~ 

rallels, rather than from identical letters or words. 
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"In the entire petihtli!.,r not one piece of a.ggadah . . 
is found, only the accounting and listing, in reverse 

alphabetical order, of a Pentateuchal verse opposite a 

verse from Lamentations, Chapter 1." Thus Buber dismisses 

petihta. 11 as "merely" an exercise in matching verses. 

What a brilliant x•hetoric it took to find the appropriate 

Pentateuchal verses which correspond to the text in La• 

mentations! If we understand Midrash as being the homi ... 

letical manipulation of Scripture, this technique of 

ore a ting a moral juxtaposition. of verses is Midrash at its 

best. 

The da:rshan reverses the order of the 22 verses in 

Lamentations, Chapter 1 and treats them as the consequence 
, ~ ,II. ,I\ • ') 

clause of the ilu zakhi tem v aM.!':Ul.tV aelo zakhi tern exposi• 

tion. Then Pentateuohal verses are found which contain 

a positive message balancing the negative one in the La

mentatians verse. The ~gesh between the contextually 

unrelated verses is formulated by means of identical words, 

synonymous words or similar concepts. 

The first six pairs match not only in their content 

but each of ·~he Pentateucha.l verses begins with the ap:pro• 

priate letter as well. 

As Buber points out; certain of the Pentateuchal 



~~----------------------·-
0,r&.3 

Petihta 11, '.P. 6 • 

verses do not contain the key letter or word which makes 

(, the a.lphabetioa.l heqesh. However the conoeptua.J. rela ... 

tionship between the verses is always clear. As in many 

texts, where the material is best in the beginning pa• 

ragraphs or chapters, the best material here is at the 

beginning where the parallels contain aJ.l elements of' 

the heqesh; identical letters and words as well as con• 

oepts. 

By meshing the peti.l}.ta verse with the ~eaond clause 

of the llu zakhitem exposition, we read: But now that 

you are not worthy Q.§.Cf!Y..§~ xou, dig. n.<.?.P se;rve. th.§: ..... ti~rd .~h:.! 

g,o.d. lii tg lS?If:lt~·.!!.~~ s • .!l:U9.:. wi th ... ,slaq:i;iess of'. £1eyj 1 .. 91 re .. a~2.l) 

.~ .... ~he a;>!:!!l~A.?e of_!}..l ~pinss 2 ~h;.~refR:t;"e IO:!:l .... ~B-1.ql_J ~e!'.Y.!) 

lour ~~~mI) read verses from Lamentations. Thus the se• 

cond clause is an exegesis on the peti~ta verse. 

The literary structure contrasts the positive promises 

made to Israel with their consequences when Israel does 

not prove to be worthy, and shows that God's justice is 

strictly measure for measure. All that occurs to Israel 

has its basis in Scripture. Worthiness determines that 

which Iara.el will read in the Torah, but it is all there 

to be read. 

Although there is no exegesis of verses, nor a.ggs.dic 

elucidations, this piece does fulfill the formal require-

d 



(; 

P· t '3'"/ 
Peti:p.ta 11, p. '7 

ments of a peti~ta. The peti~ta verse is understood 

through the body of material which leads to the seder 

verse. This is a genuine petipta to the Book of Lamen

tations, as it uses homiletioally all 22 verses of the 

first chapter. 

As usual the theme is sin and retribution. Since 

Israel sinned they were unworthy and thus cou.ld not be

nefit from the promises in the Pentateuch. Instead they 

were subject to retribution and must fulfill another part 

of the Bible by mourning Lamentations. The ~lu zakhitem 

exposition is found also in peti~t.!....~3· 

This petihta is uni.que among the J!etil'}.tot of Lamen

.l~ti~ns Rabbah. It indulges in no moralizing, nor con

tains tangential rabbinic comments, nor aerial exegesis 

aa•we have found in all the other petihtot. By mere jux

taposition of' Pentateuehal and Lamentations verses accord· 

ing to a homiletical formula "if you had been worthy you 

would have read in the Torah x, but now that you are un

worthy,, you read Y," the da.rshan demonstr&.tes that Scrip ... 

ture is oracular. The relationship between verses of 

Scripture (here Lamentations and Tor•ah) determine and re• 

fleet what happens to Israel in real life. 

----------~- -

'd 
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R. Hanina bar Papa patal:}.: 11As one who takes off a 

garment on a cold day and vinegar on nitre, SI) is the one 

who sings songs to a heavy heart." (Proverbs, 25:20) 

A. R. Hanina and R. Jonathan both say: 

1 • To what may the ten tribes and the tribes of J·u

dah and Benjamin be compared? To the two men who were 

covered with a new cloak duril}g the rainy season. One 

tore here and one tore there until they ripped it. 

2. Thus the ten tribes did not remove themselves 

from the idol-worship in Samaria nor the tz•ibes of Judah 

and Benjamin in Jerusalem until they caused Jerusalem to 

be destroyed. 

B. Another interpretation: !!,, ,o.p.e, .. wht::? takes. off a.gar ... ,:, 

meni, R. Hanina bar Papa and R. Simon [differ in their 

exegesis of this vez•seJ. 

1. a. R. Hanina bar Papa said: The day when Nebu-

Chadnezzer met ~srael in war, he removed from them two 
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garments: the ga:r•ments of priesthood a.nd the garments 

o.f' kingship. 

b. on a ct,old daJ:_: beaause they called 

the calf "this is your god,, O Iara.el" (Exodus, 32:4). 

c. ?ines~r on.nitr~: R. Joshua said: like one 

who had a cellar of wine. He checked the first jug and 

found vinegar, the second and found within it vinegar; 

the third, and found within it vinegar. He said: "This 

sample is enough to prove that all [the wine] is bad." 

d. .§..9 is h~ who sine;s .to a he~yy heart. R. 

Berekhiah said: every melody which the singer sings does 

not enter the ear of the dancer. Every melody the singer 

sings, the foolish son does not hear. 

2. a •.. R. Sim<l>n said: the day when Nebuchadnezzar 

met Israel in war, he removed two garments from them: the 

gar.memts ef priesthood and the garments of kingship. 

b. gn a. ... <.::.91~ da.z.: and so it is written, ''It 

ca.me to pass that as He called Jc ~P and they would not 

hear, so they call and I will not hear" (Zechariah, 7:1.3). 

c1. ~ines~r .~n pitr!: R. Joshua bar Nehemiah said,, 

like one who places vinegar on nitre and dissolves it 

\ )-l\ / O thus they contradicted ? 1 > .J\ JO the 

word.a of Torah, as it is written: "But they mocked the 



''""· 

messengers of God [~:md despised His words and scoffed 

at his prophet~" (11 Chronicles, )6: 16). 

02. R. Abba bar Kahana said: like a 00w which 

licks with its tongue: 

d1. .s.~ ie he whS?_ .. :m,!pss ... s?!lgs. to a, heav;i 11.~ar!. 

R. Haggai in the name of R. Isaao said: Because the 

mockers of the generati<l:Hl would mumble in the:l.r mouths, 

hint with their eyes and point with their fingers.and 

say& "the vision which he sees refers to the distant 

future; he prophesies of ti.mes which are far off." (Eze ... 

k)iel, 7:27) 

d2. The Holy One, Praised be He, said: [I swea:i). •• 

By ycur lives "that in your days, 0 rebellious house will 

I speak the w0rd and will per.form it." (Ezekiel, 7:25) 

Immediately, "He br0ught 'Upon them the king of the Chal ... 

deans whe slew their young men with a sword." (II Chro

nicles, 36:17) 

l Insert. 1. as it is written: "lie burnt the House of God," 

(II Kings, 2$:9) that is the Temple. 

2. 11 the house 0£ the king" that is the palace of Ze• 

dekie.h "and all the houses 0£ Jerusalem" [thesEf are the 

480 synagogues which were in Jerusalem as it is writteri]: 

R. Fhinehas in the name of R. Joshua. 480 synagogues were 

in Jerusalem other than the Temple. From where do we 
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know this? From '.)\ /c ~ N which is thus in gemat ... 

ria. Each of them had a school for Bible and a sc~ool 

for Mishnah. Vespanian went up and destroyed them all. 

3. "every great man's house," this is the academy 

et R. YG>ha.nan b. Zakkai. Why is it aalled a great one•s 

house? Because there was ta~ght praise of the Holy One, 

Praised be He. 

When they sinmed, they were exiled, and when they 

were exiled, Jeremiah bega:m to mouvn over them t•~ykha.h " 
~ 

R. Hamina bar Papa pat~: Proverbs 25:20. 

A. R. Hanina and R. Jonathan both gave a thematic _!fill .. 
h 

-'-~on (a). 

1. mashal 

2. nim§,h~l 

B. R. Han.i.na bar Papa and R. Simron exegetical dispute. 

1. R. Hanina b. Papa's exe•esis 

a. situational application of (a) of petihta 
• 

Ve:t>se. 

b. >al taqri en (b) of peti~ta verse plus proof• 

text. 

c. R. Joshua: mashal on (c) of petihta verse. 

d. R .. Berekhiah: situ.ati~nal application of (d) 

1 
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2. R. Simon's exegesis 
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• 

a.. same situ.a ti om.al applicati0n of (a) as in 1 a.. 

b. >al tagri on (b) with different prooftext 

from 1b. 

c1. R. Joshua ben Nehemiah: play on words ana

logy with (c) p•oeftext II Chronicles 36:16. 

02. R. Abba bar Kahana: relatea to II Chroni• 

oles .36:16 (2o). 

d. all the below exe~es,~. pe~tain to II Chroni

cles 36:16 as well as the petihta ve:rse. . . 
d1. R. Haggai in the name of R. Issac: situa

tional application relates II Ch.r.onicles 36: 16 to another 

prooftext (Ezekiel, 7:27). 

d2. Ezekiel 7:25-26 carries out Ezekiel 7:27 

miyael II Chronicles 36:17 (ocmtinuaticm of 2o). 

finsert petir©t on I.I Kings 25:9 with gematria~ 
Formulaic Lam~ntatigns Rabbah ending. 

Notes ., ........... 

Parallels: oi:rownsoribed units in this petihta . 
have parallels in~Genesis Rabbah. 38:6, Pesiqta deRav Ka• 

_!:ana Pisqa 15, y. Megillah 3:1. -
1.1•.Hapi~a bar.PB;l?J>.• This is the first of a series of 

-~· _,._...-
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four petihtot attributed to him. Eaeh begin,s with a pe ... 

ti~ta verse from the Book 0£ Proverbs • • 

Am one who takes f1>ff: SQ cryptic, this verse ox•ies 
ll!IM• M>•ilf MN• MNl'51: $U J t• 

0ut to be interpreted. 

!j .• jlanina., anq R :.-.!,P!!P.thp.~ .. 129..~h .... If 6\l ,as opposed to B, 

where there will 'be am exegetical dispute between i'.~ 'Ha

aina and R. Simon, these two agree in their presentation 

of a thematic .mashal. 

The m&sha} incorporates (a) and 'b) of the verse. 

Without the exegesis being spelled out, (c) amd (d) are 

understood to be the consequence of (a) and (b), repre

aentiag the destruction. 

The mashal is expressed in standard .form: "to what 

may it be compared? 11 and the n:hnsha.l begins "thus." 

.. :tgkes of,! •. ti!-. s;,arm§.!lE= two men covered with one cloak 

rip it. 

gn ~~colg dai: durimg the Fainy season. 

g.estructiaa1 .... 2f. S!iI'fil!DJ?.: destruction of Israel =i c4 J ~ 
Jastrow defines this as "tears." 

B. !t·. Ha;i:l,;.n.a b~r. Pa;el;} .. an9- B.t ... §Jmon; exegetical form. To 

R. Ha.nine. bar Pe.pa a:md R. Simon are attributed. what amounts 

to two different serial exegeses of Proverbs 25:20. The 

first element of each exegesis is identical (situational 

..... _:...llllMlll 
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application about Nebuchadnezzar). The differences be

gin with the proo£texts on 9p a ool~ dal• 

a. Nebuchadnezzar is the antecedent of "one." 

b. .P ... ~ll~g the >al taqri here change a _hey to aleph, 

changing the meaning of the phrase to ''the day when they 

oalled the calf 11'god •" This interohange presupposes an. 

Qral/aural context in which the distinction between hey 

and alep~_is not pronounced. -----
o. like one wh® had a cellar. This mashal is also ,...... ......ntt •M I :I> ta mi: 

found. in G.Mesis.Ra"Q.Pah 38:6 in a. comment on the story of 

the Tower of Babel. It cou.ld equally apply te the story 

of Sodom and Gomorrah. The meaning is: if the first, se• 

oond, and third are .:f'())und to be bad, then all are assumed 

to be bad. If B(!)me of Israel sins, then all a.re assumed 

to be sinful, and all are punished. The same Aramaic 

phrase is used in both the Genesis Rabbah and Lamentation~ 
li§.bbaQ.. passages. 

The masha.1 is triggered by the word "vinegar" in the 
~tihta !erse. 

2a.. same as 1a. 

b. ~~oharia~.7:1J: the exegesis is the same, us

ing anlal tagri, and changing the~ to am aleP.h,. How-

ever, a different prooftext is given, rendering the mean-
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ing: 11 the day when they shall call and I will not .bear. 11 

o. dissolves ••• contradicts: an e.nalggy using a 

play on the roCl>t I JI o . In the first cl a.use, I J\ o 

means "dismGlve" wlil.ich is the effect 'Sli:inega:r has upon 

nitre, corresponding t0 "oo.mtradict." Thus ··-vinegar upon 

Ritre is a metaphor for Israel contradicting words of To• 

rah. 

The prooftext for this is il Ohronieles J6:16 which 

becomes ~n integral part of the serial exegesis on the 

next phrase Gf the petihta verse. 

d1 • ;&ike .i Cf,!d: a cow licking is a metaphor for 

cme who :mtDoks. 

d2. meas.use the moakers: 
'tHft"flV ... lb IHll $ 1 J J tWUIMllllllMI 

an0ther comment on II 

Chronicles 36:16 which is related to still another v~rse:

Ezekiel 7:27. ''They mocked the messengers of God ••• soofl• 

ed His prophets" (Ji Chronicles )6:16) is given the situa• 

tional application of m@ckerm who mumble and wink and 

point, saying that the prophet's vision is "of times far 

otf ." IJ.'he oonsequence of this is in g.J. Ezekiel 7:2!) and 

II Chronicles 36:17 when God punishes the mockers by bring

ing on the king ~£ the Chaldeans. 

finaert. This entire section is found in y. Megilla.h 

3~1 and is triggered h~re by the chronological similarity 
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of 11 Chronicles and II Kings. 

"Me burnt the H@use 0£ ~, 11 peti:ra:Temple • 

11ho,µse o:f k.ins," petirai.:Zedekiah• s palaoe. 

11 ~11 .house.a pf Jerusalem" lil'_l.ese a:re the bf,8.9..:..:.J Buber 

inserts this phrase because it is feund in y. Megillah and 

also in l?esj,gta deRav Kah@.n!! Pisqa 1~. 

Petihta 12 offers three exegeses on a cryptic verse ,_ -
from Provevbs. The first exegesis is in the f0rm of a 

mashal, while the second and third are separate traditions 

of serial exegesis. 

The . ..ma1ha;l, attributed to b0th R. Hanina and R. Jo• 

nathan, reflects the familiar theme of the sin of idGla

try leading to retribution in the form of the destruction 

Gf Jerusalem. As in petihta 10, the particular sin is 

idolatry rather than neglect 0£ study, 0r not kee~ing the 

CCJ)mmamdmenta. The form of the mash.Ill is mta:ndard: · te» 

what may X be compared? Thus t4e nimsgal is defined at 

the li>eginning, unlike the alternate fe!'m where the ma.sha.l .. 

is p!'esented first amd tae nimshal fell@ws or is implicit

ly under a.toed by the reader. 

Fol&owing the thematic mashal, we rec0gmize the f©r• 

mula for an exegetioal dispute between R. Hani:na b.av Papa 
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and R. Simon. Both exegeses begin with the ide111tical 

situational application ab0ut Nebuchadnezzar, and the al 

taql"i Gf ';) I p - /c } p . They begin to di verge in 
) 

the pr0oftext fop the al taqri. The first exegesis of-

fers Ex0<ium .32:4 as a pro0.ftext with its context of Is ... 

rael calling the Golde~ Calf their g0d. The seoGnd exe~ 

gesis 0f£e1•s Zechariah 7: 1.3, wkeve Zeche.~.iah predicts 

that the day will come wh0n God will oall and Israel will 

not hear. B@th. prooftexts ret'leat the a~me negative 

ideas but eaeh specifies it differently. 

F.rCl>m this point, b<>th serial exegeses contain many 

different attributions. These attribu.ticms appea.1 .. , hew ... 

ever, t@ be secondary tm the superstructure of the two 

serial exegeses. 

These exegeses elearly originated separately. The 

issue is: who j0ined these materials together? Probab

ly an :.::mdil:tor juxtaposed the independent tr a.di tions a.rad 

created aR exegetical dispute betweem Rabbis Hanina and 

Simon. 

In the first serial exegesis, a mashal attributed 

to R. Joskua is trigge~ed by the word !!nesar. This mA· 

Shq_l is alse .found in Genesis Rabbah with another nimsh~l. 

In tae oase of Genesis Rabbah the mashal refers to the 
•' 
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text aoout t.lae builders ·<i.lf tl\e tf.l>we:r of' Babel who all 

spQke one language. Tlu.e implication in Genesis Rabbajl is 

that they did not aot~ally all speak one language, but that 

their many languages were a.11 equally bad. In this oaae 

the nimshal Fefe~s to Israel, though this is not explicit. 

David Stern, in ''Rhetoric and Midrash: the Case of t:m.e 

Maahal" (Pro0ftexts, vol. 1, ps. 261·291, J. H~pkina Uni

versity Press, 1981), gives examples of how the same mashal 

oocuring in diff'erem.t co@ntexts can transmit different mes

sages. The .message is dettu•miaed l::>y the n.imsha.l. We see that 

shal implies that wi»e turning to vinegar is like Israel 
tur•ing to sin. 

The final comment in the .first serial exegesis is at ... 

trib'uted te R. Berekhia.h. This is an alleg.orical proverb 

a'bll.'lut the dancer n0t be a.Ping t~1e mel0dy of the singe;r•. 

The "£~elish son" in the sec0nd part parallels the "dan

cer." We know that the foolish sGm refers tQ Israel. 

'l1lius the metaphor clearly means that Israel (the fcJ>.0lish 

son and dancer) is n@t heeding the word (melody) Gf G~d 
(the singer}. 

As mentioned abGve, t4e first two elements {l)f the se

Oe>nd serial exegesis are the as.me as th@se ©f the first. 
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Balane:ilµ.g the ~sh'!! in the first serial exegesis, in 

the seaond exegesis, there is am. analogy based on a play 

on wo:tJ1ds attributed tQ R. Joshua b • .Nehemiah. The .form 

is kazeh•ka~ as is X, se is Y. The play is ©D tlue root 

I .J\O which can mean both dissolve and. oent:radiot. 

"Dissolvingu with vinegar thus destroying scomething tan

gible is analagous t(I) "comtradicting" the words of T0:ra.h, 

also destroying semething cf w0rth. 

The p~oGftext, interestingly en@ugh, dQes mot use the 

root J J\ 0 • Instead. it provides an illustration ·Of how 

Israel despised Torah by m~akimg the prophets. This pro0f

text (II Chrcmicles 36: 16) 1110w becomes am. imtegral part 

@f the exegesis on the aext phrase Gf the petihta verse. 

The 0«1>mme:nt about a cow lioking wilbh aer tongue is a me ... 

taphcnr fer one who mocks (II Chzaonioles 36:16).'..·, 

R. Haggai in the name of R. Isaac demonstrates how 

Israel "m~aks the messengers Gf God" (II Chr0nioles 36:16). 

While gesticulating, they mock the prophet ~Y claiming that 

'his proph~~i®~ , will not be tul.t".ill~d imminently. In ... 

stead they are "far off" (Ezekiel 7f27). This situational 

applioatiom shows that thse m~ckers were wrong beoause in 

the adjaeent verse God asserts that His word will be car~ 
ried oa». The pPoof is found in II Chnonioles 36:17, the 

verse adjacent to the verse whi~h we have seen as a pro©f-

.......... 
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text for the two ab0ve ovmments. 

F~llowing this interweaving of exegetical verses is 

a seotien which is found in y. Megillahl. 3-:1. The histo.:. 

~i~~l relationship between II Chronicles and II Kings 

prompts tlids desaription of how the kiag of the Chaldea.na 

carried out his attack. Two peti~ot fill im s~me histori• 

cal details about the attack. T~e third petira is filled 

in by Buber to com.form to the parallels in y. Megillah 

and. Pesiqta deRav Kahan'!- Pi sq a 1.5. ".All the houses 11 im 

determined. tci be 481 derived fr(J)m gematria of ' J\ /c <; N 

(Isaiah 1:.21). 11Full 81 and. "all" are equivalent. Following 

the gema.tria is a situational applicati@n a.bout Vespasian 

destroying all the synagogues. This is clearly anachro

nistic to the above refere:noe about the king of the Chal• 

deans. Both destr"Uoticm.s however are considered t0 be 

punishment for sim. This secti0n is looated here beoause 

or its proximity in the other texts. 

The formulaic ending is a summary of themes. However, 

th.er•e is no transition from the exegesis to the ending, 

indicating that it was just tacked on t© adapt these ma

terials to Lamentati0ns Rabbal!., 
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A. R. Hanina pata:t.'u "As a scatterer and a sword and a 

sharp ~rrow, so is one that bears false witness against 

his neighbor." (Proverbs, 25:18) 

1. .§.s::at_!;~re~: because 11 the Lord shall scatter Jl"Vl 

among all the peoples." (Deuteronomy, 28:64) 

2. A sword: because 11 1 will draw out the' sword af• M"trtrU1 I''*"'"""' 

ter y~u." (Leviticus, 26:33) 

.3. A sh~FP 9trr~.!= b~cause "when I will send you 

evil arrows ot famine." (Ezekiel, .5:16) 

4. a. Again$t whom is this all directed? Against 

the one who bears false witness against his neighbor. 

b. This is Israel which responded by saying: 
11
This is your God, O Israel." (Exodus, 32 :4) . 

B. "Confidence in a faithless one on a day of trouble 
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is like a broken tooth and a foot out of joint." {Pro

verbs, 25:19) 

1. a. Israel maid before the M@ly One, Blessed be 

He, Master of the Universe, when you come to feed us (or 

do evil to us), the tooth devoured broke in pieces every• 

thing in its wake [and the foot stamped]. 

o. Why does th$~,evil tooth devouI" us and the 

fQot stamp us? Because of the trust ( >1J Jn G;; ) 
in idolatry on account of which we were unfaithful 

( ~ :f C ~ ) to our Rook ( / j 1 J 3 ) . 
"As one who takes off a garment in cold weather." 

(Proverbs, 25:20) 

[Misplaced line from~ 12, Zachariah 7:13.J 

2. AnGther interpretation: breken tooth and toot 
't••mor ••- • mp mimt 1 

out of j2+nt: a shaking tooth and a wavering foot. 

3. '!'he Holy One Blessed be lie said: I said to :i.:s-

rael 

a. Foreswear J 9 C (.) idolatry and trust / i) G (:) 
in Me. 

g. But they did not do this. Rather they tore• 

swore Me and trusted in idolatry. As it is written, "Who 

s&y to a tree: •you are my father.•" (Jeremiah, 2:27) 

When they sinned, they were exiled, when they were 
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exiled, Jeremiah .mourn~d :!lkh~: 

Outline -··· ., .... 
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A. R. Hanina patah: Proverbs 25:18·19 • • 
1 • through heqes.b, with a prooftext, (a 1 ) ·'.is .'.~im,e 

eon.sequence of (b) • 

2. same as above with ( 8.2). 

3. same as above with (a3). 

4. a. · question and answer ifll.pecifying logical oausal 

relationship between (a) and (b). 

b. petira of (b) plus prooftext. 

B. exegesis on Proverbs 25:19. 

1. a. multiple mean:tngs play on words of (c1 ) (with 

reference to unoited prooftext) related to (c2 ). 

b. play on words on (d1 ) and (d2 ) and (e) thema• 

tic. 

2. paraphrase of (c1 ) and (c2). 

). situation application ef (d) through manipula• 

tion of syntax to fill in ellipses plus prooftext. 

Formulaic ending. 

No parallels. 

A. R.: !,ianiP,J!: an exegesis of the 2 verses whioh precede 

1 



the verse of Petihta 12 • . 
1. So1~¥erer: this verse from Deuteronomy describes God 

exiling Israel. 

2. ~w~r~: this verse from Leviticus describes the 

exiling of Israel and the desolation of its land as well 

as military defeat. 

3. µ~arp arrow1 this verse from Ezekiel describes 

"the evil arrows of famine" as the manifestation of des ... 

tru.ction. 

4. te wP,om is,,.jfhis Jl.1.J, d,i£e_g,ted? hakol 1 em!, This 

phrase alters the original syntax of the verse by indioa• 

ting Dhat (a) is directed towards Israel as the warning 

of the eonsequences of their doing (b). The exegetical 

form is that 0$ a petira and uses Exodus 32:4 as the proof• 

text. Tbis same verse also is used in Peti~ta 12 as a 

proof'text desaribing Israel's idolatry. 

B. ~~a.zou G~~e. t~ f!~9"g~: this can also be understood 

as when you came to do evil to us. This entire seetion '.\ 

uses the midrashio technique of multiple meanings or equi-

vooality. ihe root 

the verse is used in 

() 'J from_ the word ;) D f 1 in 

~l-.1 o > ~ "as God feeds us" and as 

-;") o I 1 "broken 11 from the Aramaic as in the Daniel re-

f'erence and as ·» ~) "evil 11 describing the "tooth" as 

t 
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evil in its devouringoof us. (This root also is found 

in the two verses cited in the exegesis of 2$:18 

in Proverbs, 25:18 an~ 

from Ezekiel, 5:16.) 

the tooth devou.rc,u1i, Daniel 7: 19 has similar refe-

rencea to teeth whioh are 'broken and a foot which stamps. 

0 Then I desired to know the truth oonoerning the fourth 

beast ••. with teeth of iron and nails of brass which de• 

voured, broke in pieces and stamped the residue with its 

feet." 

trust in idola~:r,z: The root s =? ~ ~ and {) G ;:l 
and I I ..? are manipulated here to render ( d) and ( e) 

the cause of the consequenoe of (a1 ) and (c2 ). 

[JJJigplac!d iin!_t£.om,Pe~~hpa 1~] Buber recognizes 

this as a copyist's error. 

2. § shaking ~qoFh and, waV!£iP&.J:oo£: these para-

phrases involve verbs in the o CJ 6 Q form. The first 

';) ) ~ I 6 N could be another play on '6; , this time 

reversing the order of the letters. Jastrow defines 

';')'")~ '61.J as a "loose tooth." Jastrow defines 

)) G N GN N as a wavering foot. Both verbs thus im• 

ply weakness. Our teeth and our feet are weak and even 

useless because of Israel's practice of idolatry. 

d 
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3. Be faithful: 
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the syntax of {d} and (e) is re~ 

written by filling in ellipses as follows: trust in 

God and pe l!nf'.~,ll!.lf:itl to idolatry was oommanded, but in ... 

stead Israel trusted in idolatry and was unfaithful to 

God. The prooftext for this idolatry ls Jeremiah 2:27. 

In this Eeti~t~, attributed to R. Hanina, the two 

oryptio verses from Proverbs which precede the Eeti~t~ 

verse cited in Fetihta 12, are subjected to exegesis by 

reoonstruotion of syntax. Heinemann calls this technique 

haznahat halo,gQ§l ........ -' 
{see explanation of this technique in 

the esaay on Petihta 1). Indeed in ~!tigta ,13 the origi• 

nal syntax of both verses is totally discarded. The dar• 

s6an reads the prototypical Lamentations Rabbah message 

into eaoh of these verses: the sin {of idolatry) leads 

to retributien, a theme which is not apparent at all from 

a literal reading of the verses. 

Whereas in the literal reading of both Proverbs 

25:18 and Proverbs 25:19, {a) is equivalent to (b), the 

homiletical interpretation reads {a) of each verse as the 

consequence of those who practice (b}. Thus the relation• 

ship between the two olauses in each verse is understood 

as causal. 

-·~ 
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In the exegesis on verse 25:18 the fellowing method 

of interpretation of Soripture is used: if word X has 

certain implications in verse Y elsewhere in Scripture, 

the use of X in this verse implies all the contextual de• 

tails of verse Y. This is a type of heges~, involving 

only one word rather than an entire verse in constructing 

its analogy. In this ease (a1 ),~(a2 ) and (a3) all are 

parts of verses elsewhere in Scripture which describe 

exile and destruction. Thus the exile and destruction 

desoriGed in these prooftexts are deemed to be consequences 

of ene who praotioes (b) of this verse. The que s·tion to -
whom is this a.lJ. direoted'l 1 establishes the oonneo·t;ion 

between (a) and (b). 

In petira form, Israel is identified as the one who 

bears false witness. The prooftext of Exodus 32:4 spe• 

oifies what exactly the false witness claims. Idolatry 

is the false claim. Thus the verse is understood: to 

Israel who bears false witness by declaring the Golden 

Calf to be its God must come the punishment of exile, 

desolation of the land, military defeat and destruction. 

The exege~is of verse 25:19 also determines the 

first phrase (c1 ) and (c2 ) to be the consequence of the 

second phrase (d) and (e). The first phrase is understood 
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as the punishment of weakness, even impotence, while th@ 

second phrase is another reference t.o idolatry. 

A specific method or reconstruction of syntax is 

applied to the exegesis of Proverbs 2$: 19. 'l'he technique 

0 'J in the 

positive connotation of God feeding us or in the negative 

connotation ef God doing evil to us. Daniel 7:19 is not 

quQted directly here but the reference is clear. 

The implication is that God is our Shepherd ( )) 0 / ") ) 
but we could not successfully eat with a broken tooth. 

Why does the evil tooth devour um instead of eating the 

food God has eGme to feed us and why doem the fQot stamp 

us out instead of helping us walk? This is answered in 

(c1
) and (o2) and (d), by manipulating the roots of these 

three words to y1e1d the mean1n8 : we nave trusted n G ~ 
in iaolatry for which we were unfaithful in our 

Rook ) 13. Thus the syntax has been totally reaon~ . 

structed on the basis of attaohing new suffixes or pre• 

fixes to these roots. 

The seaond interpretation of Proverbs 25:19 is pro• 

bably a different t~adition of the exegesis of thts verse. 

i
1
he methods used are the same. The paraphrase of ( o 1 ) and 

(c
2

) involves playing with the letters and sounds of the 
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words to yield the connotation of weakness. A shaking 

tooth inhibits eating and a wavering foot inhibits walk• 

ing. 

Again the two roots of /) G;:::, are 

manipulated to achieve the implication of idolatry. Here 

each of the verbs is 'mderstood. as part of a phrase. Tlle 

exegesis gives each verb a direct object. Trust in God! 

f!!...µpf~ithf~ to idolatry! Instead ef filling in the 

ellipses appropriately, Israel has mistakenly filled 

them in the opposite way, by practicing idolatry as ex ... 

pressed in the prooftext J.eremiah 2:27, and being uRfaith

ful to God. 

'l1hu.s both verses are understood as: the sin of id0la ... 

try brings about the punishment of exile, destruotion and 

powerlessness. 

The formulaio ending as usual is a summary 0£ themes 

but is an artificial appendage• 

"·· '''· 
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(\.lie vie _;Jc) (Gd \J p:,)) ~ 1 /c) 
( G : c~) I ~{.f\J (.A 1' .J rl~I) ( r:" d ..J ;n I) 

A wise werson has a controversy with (is judged with) 

a foolish Jilerson, whether he is angry or laughs th.ere is 

no rest. (Proverbs, 29:9)" 

R. Ha.nina b. Papa pata~: A wise persg,p is ju§ged !'{ith 

! ... Jo9.J.ish 12.e .. rson, wb,!>ther h.! is .!rarz o.r ... Ja.u&h!a the.re :!:.£! 

no rest. 

A. R. Simon said: Anyone who judges a fool is himself 

judged, as it is written (in ) 0 a:>j) .f! ... '!J..se per~.s>P. .. ~!} 
J.~4se9-, not "he judges" rather ,;ts judse~. 

B. Another interpretation: A..,wis~ Jiers.~n juqges. 

1. This is the Holy One, Blessed be He, as it is 

sa.i<ll: "He is wise of heart and mighty in strength." (Job, 

9:4) 

2. ~~~lish Berson. This is Israel, as it is said, 

11My peo})le is foolish." (Jeremiah, 4.:22) 

). "whethe,r he ;_s angr.i er ljp.gheg,. I was angry and 

there was no rest. I laughed and there was no rest. 

a. I wa.s angry at you. in the days of' Pekah, son 

o:t: Remaliah, as it is sai<U>:';' "And Pekah, son of Remaliah 

slew in Judah 120,000 in one day." (ll Chronioles, 28:6) 



b. 1 laughed with you. in the days of Amaziah as 

it is said: 1111.Amaziah took courage and. led forth his JDeo

:ple and went to the Valley of Salt." (II Chronicles, 2$: 

11) What is the Valley of Salt? Under the banks of salt, 

under the o,pression of war. 

4. 11'l'en thGu.sand people the peopJ:e of Judah carried. 

away a.live ancd brought them to the top or the rock and . 

oast them down from the top of the rock and they broke 

into pieces." (II Chronicles, 2.$:12) 

no rest, At the t~me the Holy One, Blessed De He, 

said: 11.t'or what they have done here, they will be exiled! 
) 

Since they sinned ••• eykhah. 

R. Hanina b. Papa patal}: Preverbs 29:9 

A. R. Simon: play on words involving ~·~j form, comment 

on (a) and ( b). 

B. Serial exegesis on petihta verse. 

1 • petira of (a) plus pr0of text 

2. petira of (b) plus proof text 

3 .. God is subject of (a). When God was ( c. ) , there 

was no ( d) • When God was ( c ~) the.re was no ( d) • 

a.. example of God being (>0 I) plus proof text 

,,,,. 
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b., ex.ample of God being (a~} plus proof text 

a. additional materle.l on above prooftext, 

t:ranmition to 4. 
q.. oontinuation of abov~ prGofte.x.t leading to exe• 

gesis of the (d) of petihta verse. 

Formulaic ending. 

A. 1. i!. jugge~: The original connotation in the Scrip• 

tural -v:erse probably means "had a controversy with." The 

darshe.n. read.a the word in the ~ c:> j form, thus the pas

sive form: ~s judg~d. 

B. 1. & 2. ~, f~o~~sb: prooftexts are found whioh 

establish God as wise, and Israel as foolish. 

3. a. J; ... was 'PSI.I.: God expresses His anger by allow

ing 120,000 Jud~ans to be slaughtered. 

b. I. l~~gp~q: God expresse! His positive feel

ings by allowing the Judeans to be militarily victorious. 

l!naert: This material establishes the location of the 

Valley of Salt and was probably attached to this prooft®xt 

in some other context. Ther•e ie a play on words operating 

here, but neither Buber nor the Soneino translation are 

able to establish the meaning of the phrase. 
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Essaz 

Aside from the grammatical play on words at the 

beginning, peti~ta 14 is cGmcerned with the relationship 

between God and Israel. God in the role of judge exiles 

Israel as punishment for their behavior. Bu.t we also 

get the sense th.at God feels betrayed. Even when God does 

Israel a good turn by facilitating a military victory, 

they break His commandments by oommitting terrible atro

cities against their prisoners of war. GGd, as ~dge, 

issues the sentence of exile. Ged as Parent, lashes out 

with hurt and exiles His recalcitrant children. 

The peti~ta contains two sections. The fi~st derives 

another proverb frcm this proverb by reading the word 

niapa~ as a :reflexive verb: "anyone who judges a tool 

is himself judged. 11 

The aeomnd section is a serial exegesis. The verb 
A 

niepa~ is implioitly understood here in its aetive form: 

he judges. God is established as the wise One, by refer$ 

ral to a prooftext. Israel is established as the foolish 

one, by referral to another prooftext. Thus the wiee One~ 

God, judgem the foolish one; Israel. 

God becomes the narrator of.the following section: 

whether I was angry at you and punished you, er whether 



I was beneficent by granting you mi1ita~f victo~y, there 

was no rest; no oooparation and obedience. An example 

of God's anger and an example of God's beneficence are 

cited, both from 11 Chronicles. 

The oontinuatlon of the second prooftext from II 

Chronicles is brought to illustrate the last phrase, 
> "v eyn na.hat. 11 Scriptural verse speaks for itself in . 

its gruesome account of the Israelites' murder of ten 

thousand captives. 

At this, God interjects His judgment and sentence of 

Israel: because they have done this, they shall be pu• 

nished by exile. 

The serial exegesie of ·the Proverbs verse could 

stand alone and end here. However, the transition to 

the formulaio Lamentations Rabbah ending does fit smooth

ly, forming an integrated petihta. Beoa.use this is the 

stereotypi~al Lamentations Rabbah ending, editorial ac" 

tivity is automatically suspected. Since the thematic 

transition ia so smooth, howevex•, it is impossible to as• 

certain the extent of the editorial activity. 



St:ruoture ... .. . . ._._... 

A. Instead of' the standard form of exegesis, where the 

petil;lta. ve~se is quoted and then inte·rpt('@t~ni~ h~re the 

peti~ta verse funotions as a prooftext to a dictum. We 

have also seen this in Petihta 2. 

B. R. Shimon b. Lakish presents another verse from Pro• 

verbs whioh illustrates the peti,Q.ta verse by casting God 

in the role of :tt,pe ~cornc!l.: Jjho fi!t.s .. tgr Him!J!.£.f. ~ha.me. 
) > 

Internal to this illustration is an at mose elaboration . 
based en Ezekiel )6:20. 

A. A rabbinic updating of a Scriptural verse all~ws the 

rabbis to inject their own values into the exegesis. Only 

a teacher can raise up a wioked disoiple, thus the mes• 

sage here is directed mpeoifioally tvwards the rabbis 

themselves. 

B. God regrets Mis relationship with Israel because Me 

realizes that the nations of the world are mocking Him. 

God corrects the scorner f ~ which is Israel. The con• 
... sequence of God trying to teach Israel musar is mocking 

by the Gentiles. Th~ image of God standing at the door-
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ways of' the nations of the world, eavesd:r•opping on their 

conversation is a daring anthropomorphism. God feeli~g 

embarassment is a daring anthropopathism. The nations 

ask, "if these are God's people, why are they suffering?" 

God's act of retribution towards Israel is interpreted by 

the nations to signify that He is losing His strength. 

The theological implications of God regretting His 

special relationship with Israel are $ome of the most 

dramatic in Lamentations Rabba.h. We have seen God perso

nified as mourning for His people. Now we encounter a 

God who is ashamed. God is actually affected by the deri• 

sion of the nations. God Himself is hurt by Israel's mis ... 

deeds. 

c. The exegesis of the (b) phrase of the petipta verse in 

the last section oasts Jeremiah in the role of rebuker 

and the people as scornful of his prophecies. The words 

of Lamentations 1:1 are determined here to be words of 

reproval rather than mourning. 

Editorial Placement 

The transition to the seder verse is peculiar to this 

petihta. Since Jeremiah ia the subject of the serial exe-
' 

gesis, and he is also the attributed author of Lamentations, 

a relationship is derived between the poti~ta verse and 
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seder verse. The petihta is integral in its exegesis 
• 

connecting the petihta verse to the seder verse • • 

The only possible editorial taak•on is the phrase 
) _it ) 

vomer lanem eykh~h· It is impossible to ascertain 

whether this was originally an integral part of the exe

gesis or was tacked on to artificially oreate a petihta • 
• 



' ' 

£. J~.5 Petihta 16, • 1 
f 

Struoture 

A. A rhetorical question establishes the King-God iden

ti.fi.oation in a. modified form of King mashal. The words 

mashal lemelekh or lemelekh are absent here. However, this 
...._ F4;1•1111 4 llil-•1111 - ..... ,..... I I II 

rhetorical question could easily be transposed into the 

standard mashal form without changing the meaning at all. 

The rhetorical question establishes the common assumption 

which stands in c0ntrast to the paradoxes which follow. 

All the (a) verses indiaate God's miraeles in the 

wilderness which provided for the lUJeds of' the Israelites. 

All the (b) verses indioate contrastively the laok of pro• 

vision of needs in the settled areaA. All the (b) verses 

are from Lamentations. 

After the three pairs a.re presented, another rhetori

cal question refocuses attention onto the petihta versa 

which provides the reason for the paradoxes. 

B. All three petirot concentrate strictly on the one word 

libbekha. Eaoh petira is supported by a prooftext. 

This is olearly not ~ peti~ta. There is not even an 

editorial attempt to artificially create a peti~ta. The 

last verse quoted functions as the prooftext for the last 

of the petirot and is not even from Lamentations. 
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However, this is not simply a serial exegesis on 

Jeremiah 4:18. The Lamentations verses quoted 1n the 

first seotion are crucial elements in the exegesis. The 

Jeremiah verse thus is read with reference to Lamentations. 

Three pairs of thematically related verses are jux

taposed to point out the paradox of the modified King ma

shal. Instead of Israel prospering in their settled com

munities, God has provided for His people more luxurious-

ly in the wilderness, as illustrated by Exodus 16:4, Psalms 

~8:20 and Psalms 105:39. The peti~ta verse provides the 

explanation for this situation; Israel is responsible 

for its own disasters: z9ur wax and xo~r doiPS!· God 

not only has the power to be generous in the unlikely set

ting of the wilderness, God also has the power ·to withhold 

a predictable occurence. Israel provokes God into doing 

this by its sin. 

In the first petira, 11beoe.use they angered Me, My heart 

is not towards the governors of Isra.el, 11 the implication 

is that the Sanhedrin no longer exists beoause Israel an

gered God with its sin, causing God to allow the Sanhedrin's 

demise. 

The third petira is interesting here. God is Israel's 
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heart. They have hurt God, as it were, "destroyed" God, 

just as they have brought about the destruction of the 

Sanhedrin and T~mple. 

Despite the absence of a seder verse_. from J.Jamenta-

tions, three factors establish a relationship between this 

petihta and Lamentat:tons Rabbah. The first is the thema• 

tic relationship of sln and retribution as described above. 

Secondly, the petil;lta verse is from J:aremia.h which is com

mon in Lamentations Rabbah because of the attribution of 

the authorship of Lamentations to Jeremiah. The petihta . 
verse introduces the theme of Israel bringing about its 

own destruction by its sinful acts. Last and most impor·· 

tant are the prooftexts from Lamentations integrated into 

Cit the body of the petihta, introduced by the phrase w hakha 
H 1, ktib here in Lamentations it is written. --
This may have existed as an exegesis on the Jeremiah 

verse and have been plaoed in Lamentations Rabbah because 

of the citation of three verses from Lamentations. Or 

the piece could have been designed specifically to incor

porate Lamentations verses as prooftexts to adapt it to 

Lamentations Rabbah. Why the editor did not make the ef-

fort to add the formulaic transition to adapt it to the 

structure of the petihtot in Lamentations Rabbah is a mystery. 

d 
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Structure 

A. 1. A petira introduces the situational application: 

those who sit = nations of the world, gates = theaters and 

circuses. 

2. Expansion of {c) establishes that the nations sit 

in their theaters artd circuses, drunkenly mocking the 

Jews. (a) • 'd) are four examples of the mocking. The 

first is in Aramaic. The following three are in what I 

term "vaudeville dialogu.e, 11 since one party sets up the 

joke for the other. 

B. 1. A petira introduces this seoond serial exegesis 

with the exaot wording as in A1. This provides a contrast 

between the two interpretations, as will be discussed be· 

low. Technique of contrastive parallels. 

2. In similar fashion, this balances A2, also point• 

ing out the contrast between these two interpretati©ns. 

Technique of contrastive parallels. The transition to the 

seder verse is very smooth, contextually integral with the 

final exegetical comment. 

Who is mocking whom in this petihtia.? The Gentiles 



in their theaters and circuses derive their entertainment 

from mocking the Jews. The rabbis may be mocking the Gen

tiles for being ignorant of the d~p religious meaning un• 

derlying Jewish rituals. And maybe :the rabbis are even 

mocking themselves by subjecting Jewish ritual to ridicule. 

The identical structure of the A and B exegesis em

phasizes the contrast between the amusements of the Gentiles 

and the amusements of the Jews. "They sit in the theaters 

and circuses" while we 11sit in synagogues and houses of 

study." "After they sit and eat and drink and. 'become in ... 

toxicated, they sit; an.d mock the Jews," while "after we 

sit and eat and drink and become intoxicated on Tisha 

b•Av, we read tamentations." This teohnique of contras ... 

tive parall~le points out this striking contrast which il

lustrates the theme of the petihta: how we perceive them, 

how they perceive us, and how we perceive them perceiving 

us. 

The actual examples of the Gentiles mocking of the 

Jews focus on the poverty of the Jews and the rituals of 

the Jews. That Jews eat carobs is an indication that they 

a.re poor. The dialogue about living as long as the Sab

bath shirt of a Jew probably is an allusion to the fact 

that this shirt is only worn once a week, thus it would 
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last a long t:Lme (Buber and Sonoi:no agree on this). 

The next dialogue about the camel can be explained as 

follQws: during the Sabbatical year, the Jews are so hun

gry that they are reduced to eating thorns. Since the ca• 

mel would thus be deprived of his food source be puts on 

his shirt of sackcloth as a sign ot mourning for the loss 

of his food. The last dialogue needs some expansion. Be• 

oause the Jews have not been good merchants by not pursu

ing business on the Sabbath, th.ey have a sho1•tage of fuel. 

This necessitates the use of their bedsteads for firewood, 

thus causing them to sleep on the ground. Since they be• 

come dusty sleeping on the ground, they use precious oil 

to clean themselves. Cor1sequently, they have no oil with 

which to anoint their hair, so they must shave their heads. 

All this is designed to demonstrate the foolishness of 

Jewish o~aervanoe and the ridiculous CQnsequences which 

could have been avoided had the Jews refrained from their 

observance. So are tho rabbinic authors making fun of the 

Gentiles or are they making fun of themselves? 

In the second section, reference is made to the feast 

of Tisha b'Av which precedes the mourning and fasting. 

--------~-
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In the parallel found in IJamentations Rab bah 3: 14, 

the phrase from Lamentations 3i:14 shoq 1 ekhol ~mi is .fol-. 
lowed by th@ quotation of this entire petihta with no 

ohangiu1. The editor ot I.iamentations Rabb ah needed an exe

gesis to Lamentations 3:14 so he plugged in this petiµta 

which shares the concept of derisiQn and mocking. Thus 

most likely this peti~ta existed before the final editing 

of' Lamentations Rabbah, chapter 3. This alone does not 

provide evidence that the peti~ta section preceded the 

exegetical section, because the editor could also have 

transferred this peti~ta from the existing exegetical sec

tion to the newly;ioreated peti.Q.ta. What is interesting 

here is that the entire peti~ta in peti~ta form is found 

in Lamentations Rabb&h 3&14 add the verse Lamentations 

3:14 is never again cited as part of the exegesis. 

The mention of Tisha b'Av p~ovides the logical 

transition to the seder verse of Lamentations 1:1. The 

petihta is not artificially oonstruoted and is derived • 

integrally from the second serial exegesis of Paalm 69:13. 
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This petihta takes the first phrase of Lamentations • 

3:15 as referring to Passover, and the second phrase as 

referring to Tisha b'Av. 3inQe the phrases in Lamenta

tions are equivalent, a relationship is established 

between the two holidays: as God did thus .for me on Pass

over, (a) of the peti~ta verse, so did God do thus for me 

on Tisha b 1 Av, (b) of the peti.ta verse. 

The (a) and {b) phrases are equivalent because ~jit~;r

ll!!!. and ~ormwood are synonymous. God fills us with bitter 

herbs on Passover and with bitter wormwood on Tisha b 1Av 

(a sign e>f mourning). Thu.s a further relationship can be 

found between Passover and Tisha b 1Av. Both of them oocur 

on the same night of the week. The impli~ation is that 

there is some oosmio plan which has established an internal 

eonnectio~ between the2e two Jewish holy days. Their oe• 

curenoe and. observance is not ind.idental- hut intentional. 

Edi tori.al Placement .......,,, e••••••- ar 

This petl~ta is basically a serial exegesis on Lamen

tations 3i15, artificially constructed as a peti~ta by tack• 

i 
' ·-
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ing on the phrase: "on account of this, Jeremiah mourned 
1eykhah. 11 The same mater:tal is found in Lamentations Rab• 

bah as an exegesis on Lamentations 3:15. As in peti~ta 

17, the material there is found in peti~ta form. In this 

case it is a direct exegesis on the peti~ta verse, in

stead @f an extraneous verse as in peti~ta 17. The same 

questions arise as to the precedence of the peti~ta in 

this section or the exegetical seation. It is also in•: .. 

teresting that peti~t0t 17 and 18 occur right next to 

each other in Lamentations Rabbah 3:14 and 3:15. 



Structure 

) 
The peti~ta is composed of two ilu zakhitem exposi-

tions, the second of which leads smoothly into the seder 

verse of Lamentations 1:1. 

The structural problem is that the peti~ta verse seems 

to have little to do with the two)ilu ~·akhitem expositions. 

The only possible connection is that since God is respon

sible for the ohanging 0f the times and seasons, God is 

also responsible for the change in Israel's fortunes: "from 

the waters of' Shiloah to the waters of the Euphrates." 

If this indeed i.s the oonnecti0n, it is not well developed. 

The unworthiness of Israel and the subsequent punish

ment of exile fits the thematic pattern of sin and retri~ 

bution so familiar in Lamentations Rabbah. Drinking the 

sweet waters of Shiloah is a metaphor for living the good 

life in the Land of I:srael, while drinking the waters of 

Euphrates is a metaphor for the misery of the m:xile. 

Likewise Israel sang praises to God in the Land of Is• 

:rael, while in Babylon they utter la.m.entations. 
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Editorial Placement 

'!'he fact that t.b.e pati~ta verse does not seem to flow 

into the exposition is an indication that this may not 

have originally been a peti~ta. The two llu zakhitem 

sections with P~alms 138:1 as the final prooftext oould 

stand as a unit. The open:l.ng of "R. Abin patah Daniel 
• 

2:21" and the citation of Lamentations 1:1 as a second 

proeftext could have been the work of an editor who was 

trying to adapt appropriate thematic materials to this 

section of petihtot in Lamentations Rabbah. 
; 

On the other hand, the citation of Lamentations 1 ::1 
( I\ "" ) as a second prooftext to the second akhsav selo zakhitem 

is contextually appropriate beoause of the reference to 

qinot. Thus a definite conclusion cannot be drawn about 

the extent of editorial activity. 

---------·----·-- _.Jllillllll 
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Structure 

Jl. 1. The first serial exegesis of Psalms 102:8 be-

gins by identifying God as the subjeat of the phrase 

~aqadti. Instead oi' ~a.qadti meaning "I watched,'' this in

terpretation understands it a.s "I ha.stened. 11 When God 
A 
saqad, something ocoured to leave Him alone: (b) of 

verse. There seems to be a sentence mis~ing here which 

would indicate what it is that Israel did to oause God to 

be alone. ~he S0noino translation suggests that the text 

is defective and that a phrase such as this was deleted: 

11 but as soon as they le.ft Egypt, they sinned in the matter 

of the spies ••.• " Yet, formally, • eompa:iriag the. _,. 

two serial exegeses Qf the verse with eaoh ®ther, the two 

(b) parts comport with eaca other. 

2. Following this situational application, we en• 

counter the first ot two mah~kakh analogies. ~h~.~R~r.ro¥ 

mentioned in (b) is expanded into a description of a 

aparr0w•s activity. This is deemed to be analogous to the 

Israelites. This pieae ie parallel to the Mekhilta. The 

PrPoftext of Numbers JJ:J reads the plural form as referring 

to a laok 0f unity. 

J. Another proottext (Exodus, 29:2) using the singular 
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form refers to t~e unity of Israel. 
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B. The second serial exegesis follows the same structural 

pattern. 

1. As in A, God is the subjeot. Inmtead of eagerly 

bringing Israel i .. nto the Land of Israel, now God eagerly 

causes the Shekhinah to dwell in the Temple. As in A1, 

the ellipsis is filled with a direct objeot. 

2. A mah•kakh analogy., leads .thematically to the 

ending and seder verse. 

As in peti~ta 10 which has the identical ending as 

peti}flta 20, the sali.ent theme is that God is alone. La

mentations 1:1 refers to~ s.itting al.one. 

In this petil;lta, the theme of the·'l@i:m~liness of God 

is apparent from the first comment: God acted to bring 

Israel :Luto the Land of Israel and then like ~h~ S£~f-:r.2.lt 

alone Qp_ t:qf) Jl.OH.s~ .. .B.9..£, God is left alG>ne. The theme is 

pioked up again at the end when God "burns His house, 

destroys His oity, exiles His children and sits solitary." 

This is a significant piece of theolow;y. Without His peo ... 

ple, God is left alone. Thus God is dependent upon Israel 

for companionship, and feels Israel's absence. 

In the first mah-kakh analogy, Israel is divided until 
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they reach Sinai which is to be the location of their 

unification. God refrains from giving them the Torah un

til He sees that they are unified • 

.As mentioned above, this peti~ta bears a resemblance 

to peti~ta 10 in its ending, and in its thematic material. 

The transition to the seder verse is well•integra.ted into 

the second mah-kakh analogy. There is no evidence of edi

torial activity accommodating this peti¥ta to this docu

ment. Its location is well•founded. 
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Structure 

A.. The peti~ta verse is subjeated to a. routine serial 

exegesis beginning with three petirot on the first three 

phrases. The prooftext of the seeond petira is not found 

in Soriptu1"e. The author may have remembered a v;erse in

correctly without checking the citation. Buber suggests 

that the cor:r•eot verse may be Ezekiel 5i11, which has 

a similar meaning. 

Followlng the three petirot, another verse is jux-

ta.posed to (d) of the peti~ta verse. In the petihta . 
verse, (d) refers to thed1air of a leper growing loose. 

This extraneous verse is connected by a reference there 

to the '''covering'' being 11bare." .An .Aramaic Targum-type 

paraphrase is as cryptic as ·t;he verse i tscl.f'. 

The next phrase (e) is given a situational applica

ti0n which begins with a phrase familiar to us from the 
A 

formulaic ending: 11kevan segalu." 
.> 

The repetition of the word ''fame" gives rise to a 

plural antecedent: the First Temple was unclean, and the 

Second Temple was unclean. 

B. Following the serial exegesis is an expanded middah 

ke:.neged middah exposition att1"ibuted to R. Jose b. Malaf• 

... 
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• 

ta, with additional examples attribute~ to R. Yohanan and 

R. Shimon b. Lakish. This section appears to bear no re

lationship to the petihta verse until we reach the final 
' 

comment attribated to R. Alexandri, to whom the entire 

peti~ta is attributed••proba.bly on the basis of this say

ing at the end of it. In R. Alexandri•s comment a heqesh 

is drawn between the verse subsequent to the verse and 

the seder verse. ~his heqesh may have been the seed· 

f'r•om which this entire petU;ita. germinated. The word 

"plague" determined to allude to idolatry in the first pe• 

tira is understood to mean the same in Leviticus 13:46. 

This connects the second element of the serial exegesis 

to the entire exposition on idolatry preventing the arri

val of the Messiah. 

A. In the first element of the serial exegesis we are con• 

f'ron'l.~ed with the shocking comparison of the Temple ta a 

leper. Just as a leper was once a healthy hum.an being 

which has become unclean due to a disease, so the Temple 

was once a holy place now rendered. unclean by the "plague" 

of idolatry which has defiled it. This theme of idolatry 

in the Temple is further developed in peti~ta 22. 
/ 

In the situational application: "when Israel was 

' 
) 

I 
I 
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exiled among the nations," Israel was also exiled from the 

Torah, as words of Torah could not oome forth from their 

mouths. 

The mention of the destruction of the First and Se-

oond Temples is the punishment for the defilement of 

the Sanctuary by idol worship. 

B. e R. Jose b. Halafta sets up a middah k neged middah 

between the number of years that Israel practiced idola

try and the number of years until the Messiah will come. 

The amount of' time Israel wasted i.n worshipping idols 

will be the amount of time the Messiah's a.rri val. will be 

delayed. Three verses are brought which contain implicit 

middah keneged middah messages. 

In the exegetical discussion between R. Yohanan and 

R. Shimon b. Lakish, R. Yohanan actually defines the pro• 

cess as middah k~eged middah. In the verse he brings, 

the twofold expression indicates that the punishment will 

equal the duration of the sin. R.Shimon b. Lakish brings 

a verse which contains" .. the word l eneged, thus conforming 

to the middah keneged middah. 

The final comment by R. Alexandri leads into the he• 

qesh between Leviticus 13:46 and Lamentations 1:1. As 

the leper sits alone, "~ame hu badad ye~eb" so does the 
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A 
Temple "yasbah be.dad." The verse in Lamentations aatual-

ly refers to Jerusalem, the site of the Temple, but this 

does not detract from the poignant comparison of the di

seased leper to the 4efiled Temple. 

Editorial Placement~ 11•111••• .. ... .......... "".. --

The peti~ta is drawn together by the final heqesh 

between the two verses Leviticus 13:46 and Lamentations 

1: 1, establishing this as a true peti~ta to La.menta:tions 

1:1. The fa.et that the peti}.lta is attributed to R. Alex• 

a.nciri and,:1that this key heqesh is also attributed to R. 

Alexandri indicates that this heqesh probably existed 

prior to the editorial construction of the petihta. Some 

of the middah keneged middah materials could also have 

existed previously. These verses have been brought here 

as Scriptural evidence for the i~~~ess of middah k~neged 

middah, rather than the theme of idolatry delaying the 

Messiah. 

Thematically, the material is appropriate to Lamen• 

tations Rabbah. '11he heqesh at the end provides a smooth 

t~ansition to Lamentations 1:1, creating an integral 

petihta • . 

-
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Abbreviated An!J:.l.!1! 

Structure 

The overall struct;ure is an exegetical dispute 

between R. Yohanan and R. Shimon b. Lakish. In the 

course of R. Yohe.nan's exegesis, R. Shimon b. Lakish is 

cited. This seems to break the symmetry between the two 

separate exeges:es. ffine manuscript does not contain this 

particular attribution and preserves the symmetry. Note: 

petihta 21 also includes the pair of R. Yohanan and R. 
' 

Shimon b. Lakish. 

A. R. Yohana.n's exegesis is short, simple and themati• 

cally integral. In the comment on (a) of the peti~ta 

verse, a situational application establishes the specific 

wrongdoing for which God chastises Israel. With God as 

the speaker, (d) of the peti~ta verse is deemed to be 

the consequence of (a); one who lends money to another 

wi t:a the in·tention of dispossessing him will be punished 

by God by having to dwell alone, in other words live 

in e.xile. 

The following comment. is a kazeh•kakh analogy based 

on the first phrase ef the subsequent veroe in Isaiah. 

This comment must be read in consQnanoe with the above 

since they are thematically connected. 
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B. R. Shimon b. Lakish•s exegesis is long and complex, 

yet thematically integral. The interpretations of many 

other rabbis are included under this superstruotur& Qf 

R. Shimon•s aide of this exegetical dispute, evidence 

that this exegetical d.ispute is edi toria.lly constructed. 

The first comment understands the first phrase of 

the peti~ta verse metaphorically. "Houae" refers to 

the Temple; thus "joining house to house" is understood 

as joi.ning the destruction of the First Temple to the 

SeoGnd Temp:).e. P... prooftext (Jeremiah, 26:18) which ap

plies to the First Temple is determined to apply to the 

Second as well. 

The comment on (o) of tho peti~ta verse trigge:e~ 

a homiletica.l pattern which continues almost until the 

end of the petihta • 
• 

) 

The p)j,rase "efes maqom" is expanded 

into the statement that there was "no place" where idola

try was not practiced. Following this thematic statement 

the progressively more public locations of idol worship 

are listed and supported by prooftexts. The pattern is: 

"because they were not restrained from doin~ this" (prac

ticing idolatry in a specific place), they next practiced 

it (in another location), plus a prooftext. 

One of the prooftexts (Hosea, 12:12) is subjected to 

< 
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additional exegesis by Rs. Judan, Aibu and Ta.bi in the 

name of' R. Joshaia, and R. Phinehas and R. Hilkiah in 

the name of R. Hosha.ia. Although these exegeses are 

thematically consistent, they do deviate from the homile

tical pattern. Thus they are listed as an insert in the 

structural outline on the ah.art. 

After the above-mentioned exegeses, the pattern is 

resumed. The locationa of idol worship approach the 

city of Jerusalem. Finally the question is interjected 

11'-ad "ematai?" The answer is given: "Holy o:t.' Holies. 11 

This is followed by a prooftext (Ezekial, 8:5). Here the 

homiletical pattern @nds. 

H. Aha's comment on ''babiah" ie found in Leviticus 

Rabbah 17 and Deuteron0my Rabbah Vaethanan 20. The 

Hebrew word is read as the Latin: vae, vae. Thus idola~ 

try in the entrance of the gate of the altar prompts the 

exclamation of "woe, woe." 

The reason for the introduction of the following 

exegesis is not olear. Perhaps the connection is thema• 

tic. Most likely these two exegeses were linked in some 

previous context and thus are included together in this 

document. 

R. Berekhiah understands Isaiah 28:20 as a metaphor 
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for Israel's dual loyalty to God and to idolatry. The 

metaphor is derived loy,,the method of notarikon. The 

word mehistarea is split into three words: >1~a vetrey 

re>~: a woman and her two lovers. Thus the verse is 

understood as the bed:{Temple) being too short f<Dr a wo ... 

man (Israel) and her two lovers (God and idolatry). 

In the second phrase of Isaiah 28:20 the word "ma

sekhah.11 is understood in its alternate meaning. Instead 

of "covering" it is intex•preted as "image," thus conti-

nuing to read the theme of idolatry into this verse. 

The pro~ftext of Psalms 33:7 contrasts the word'kehit-
J ..... 

' k.111!.§ in reference to idolatry with .J,to1:t1u1 in reference 

to God. In Israel 28:20 ~eb)t~.refers to one curl• 

ing in a fetal position in a short bed. In Psalms 33:7 

' k~nes refers to God's power to gather the waters. 

A. The fam:tliar theme of sin and retribution is here un-

derstood in a different context than that in the other 

petihtot in Lamentations Rabbah. The specific wrongdoing 

which is read into the peti~ta verse is the dispossession 

of' people from their land when a loan is not repaid.. God 

chastises the people: "do you really think that this is 

your land? This is My land. I have the power to make 
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you dwell alone as punishment for being so presumptious 

and so inconsiderate of your ne:lghbor. 11 The cry of the 

dispossessed is heard in the ears of the r,ord. The al

lusion to dwelling alone refers to the exile. 

B. Sin and retribution is understood in the second exe-

gesis in its most common interp:r:•etation. Through the sin 

of idolatry, Israel has "joined" the destruction of the 

First Temple to the Second Temple. 

The homiletical pattern of "because they were not 

restrained, the:,r next practiced idolat:r.-y ••• " suggests that 

the Jewish authorities did not prohibit the worship of 

idols. At first Israel worshipped idols in private. Gra

dually the practice of idolatry became more and more pub

lic until it reached the entry to the Holy of Holies, 

the ultimate blasphemy. 

The final section of exegesis through notarikon and 

plays on words also develops the theme of Israel simul

taneously worshipping other gods and God. 

The theme of sin and retribution firmly justifies 

the placement of this material in Lamentations Rabbah. 

The formulaic ending fulfils a common role here. It is a 

summary of the the.me of' sin and retribution without any 

-
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• 

transition from the immediately previous material. 

The editor adapted relevant thematic material into the 

petihta form with this formulaic ending • 
• 
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R~ Joshua 0£ Siknin in the name of R. Levi patal:l: 

(Ecclesiates, 12:1) 

I. Solomon said to !3rael: Re~mber.~OJ!£_£reat.2.£• 

Remember your creator. 

A. while your youth 

chosen) (lasts). 

) h {:) (your having been 

B. while the covenant of priesthood lasts "'"" 

a.s it is said: 11 and I did choose him of all the tribes 

of Iara.el to be my priest." (I Samuel, 2:28) 

c. while the oovenamt ot the Levites ,lasta••aa 

it is said: 11For:the Lord your God has chosen him ot 

all the tribes." (Deuteronomy, 18:.5) 

D. while th0 covenant of the kingship of the house 

of David la.sts--as it is said "and he ohoae David his 

servant." (Psalms, 78:70) 

E. while the covenant of Jerusalem lasts -as it 

is said 11 the city which I have chosen." (I Kings. 11:32) 

F. while the covenant of the Temple lasts•-as it 

is said: "For now I have chosen and hallowed this house." 

(II Chronioles, 7:16) 

g. while you last--as it is said: "The Lord, your 

God has chosen you to be a special people." (Deuteronomy, 

7:6) 
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II ~nti}. t~! .. c::vil. ~.&!: these are the days of Exile. 

III and .fi!;te ye!!,S, a12;.eroach when. z9l!,_s!,p1ll s~y t .. have_!'!.2, 

nle~§ure !P t~em: neither good nor evil. 

IV ~efore, tbe. s~n...l~.dark~n~g: of the kingship of the 

House of David• ... as it is written "and his throne as the 

sun before Me." (Psalms, 87:37) 

V ,!.\'id .. the light ~Jl~ the moon ang. the star,! 

A. ]E~.lisht, this is Torah, concerning which it is 

written "the commandment is a lamp and the law is a light." 

(Prowerbs, 6123) 

B. ~p~ th..,!_.~9on, this is the Sanhedrin concerning 

which is taught in the Mishnah, the Sanhedrin is like a 

half•circle threshing floor (courtroom) (M. Sanhedrin, 

4:3). 

C. a.pd the stir.!, these are the r•abbis ..... as it is 

written: "they who turn the many to righteousness are like 

the stars f0rever and ever." (Daniel, 12:3) 

VI and the olouda return after the rain: you find that 

all the worst of the prophecies which Jeremiah prophesied 

concerning them were fulfilled only after the destruction 

of the Temple. 

VII ~p the da~s ~~~n the keeEers of the hou~e shall.tr!m• 

~: these are the watches of the priests and the Levites 

rl 
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[in the Temple] • 

B. !.~~. the ~£~ons_m.~n shall_bow ~P.~ms!lves: these 

are the priests. 

1. R. Abba bar Kahana saidt Aaron anointed 22,000 

priests in one day..,. ... as it is said, "Aaron offered them for 

a sacred gift before the Lord." (Numbers, 8t21) 

2. R. Hanina said: The crop of birds weighs 

little and the priest used to throw it backwards thirty

two cubits on the ramp leading to the altar. 

VIII A. !,~d ~P~. gr~nd~rs.pea!~= these are the great 

oolleotions of Mishnah, like the Mishns.h of R. Akiva and 

the Mishnah of R. Oshaia and the Mishnah of Bar Kappara. 

B. pe,oa~se tpey; a.r.f: .. fe¥,: this is the Talmud, which 

is included in them. 

IX ~nd ~ros~.¥h9 ~oo~.o~t th~ ~indq~..!.J>...! d~p~9n~~: you 

find that when Israel was exiled among the nations of the 

world, not one of <.:them oould remember his studies (cf 

petihta 21) • 
• 

X .. and the doors be shut in ·the street: these are the 

doors of Nehustan, son of Elnatan, which are open to 

the public. 

XI ~P?. ~ae s9~n~. 0£ ir~~di2g is ~~ow: because they did 

not occupy themselves with words of Torah. 



A. R. Samuel b. Nahman said: Israel ia compared 

to millstones. Just as millstones never desist (from 

grinding), so does Israel never desist from (the study of) 

Torah, not by day or by night. As it is said, "you shall 

meditate therein day and night." (Joshua, 1:8) 

XII Jlllct shall a.r!se ~~-.. £!..s12on,se ,to the _yoi_!.l!. of a bird: 

this is the wioked Nebuchadnezzar. 

A. R. [Levi] said: for 18 years a bat kol used to 

come forth from the palace of Nebuchadnezzar and say: 

Wicked servant, go and destroy the House of your Master 

for his children do not obey him (Aramaic). 

B. 1nd all th!p ,;!ipgins ladt~.a .. be_.b_rought_!,2~: he 

went up and silenced the song in the house of drinking-

as it is written, "they drink not wine with a song." 

(Isaiah, 24: 9) 

C. ~he:t shali: •. b.e af:icui,id q.f' ,ih.,at wh}.ch is histi: he 

feared the Highest of the Universe, (Nebuchadnezzar) said: 

He wants to force me, to do to me what he did to my grand

father. 

D. !P§ sha*l f~at op t~£-w~z: R. Abba b. Kahana 

and R. Levi. 

1. R. Abba b. Kahana said: the dread of travel~ 

ling fell upon him. 
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2. R. Levi said: He began to consult oharmev~ 

on the way. 

finser"t: le l''or the King of Babylon stood at ·the part .... 

ing of the way. 11 (Ezekiel, 21:26) 

i. an arm that branches off at the crossroads: 

ii· 11 at the head of the two ways," (Ezekiel, 21 : 26), 

i.e., it medLa:t~.~L between two ways, one goes to the de• 

sert and one goes to Jerusalem. 

iii~"to use divination,u began to work divination. 

iv• 11 to shake the arrows." 

a. he began to shake the arrows in the name of 

Rome and it did not work, in the name of Alexandria, and 

it did not work, in the name of Jerusalem, it jig work 

for him. 

b. he planted seeds and planted plants in the 

name of Rome, it did not work for him, in the name of 

Alexandria, it did not work,._in ,the name of Jerusalem, it 

worked and they did grow. 

c. Me lit torches a:nd lanterns in the name of 

Rome, they did not ignite, in the name of Alexandria, 

they did not ignite, in the name of Jerusalem, they did 

ignite. 

v. "he inquired of the teraphim," viz, his idolatrous 
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deities--as it is written, "and stubbornness is as idol ... 

atry and teraphim." (I Samuels; 1.5:23) 

vi. "he read the liver." 

a. R. Levi said: like that Arab who slaughtered 

a lamb and looked at the liver. 

hand. 

vii. 11 In his right hand is the lot of Jerusalem." 

a. the lots of Jerusalem appeared in his right 

viii. "To set captains" 1Tc1...:\2:ftf o..exo;- geµerals {Greek) 

ix. "to open the mouth with slaughter:" 

a. executioners (Greek) 

x. "to raise the voice in shouting." 

e.. trumpets (Greek) 

xi. "put battering rams against the gates." 

a. guards of observation (Greek) 

xii. 11 to cast a mount." 

a. stones of a catapult (Greek) 

xiii. 11 to build a f.ort." 

a. meige iadders (and all the rest) 

xiv. "and it shall be unto them a false divination 

in their sight who [have sworn oaths]" ['who have weeks 

upon weeks]. 
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Ezekiel said to Israel: if you had been worthy 

you would have read in the Torah, which oan be inter

preted seven times seven. Now that you are unworthy be

hold Nebuchadnezzar comes to divine against you seven 

times seven--as it is written, "who have weeks .. upon 

weeks." 

xv. 11he will recall the iniquity taken." 

!Insert. :;; This is the sin of the murder of Zecha

riah••a.s it is written, "the spirit of' God clothed ze ... 
ohariah the son of Jehoiada the priest, and he stood a~ 

bove the people." (II Chronicles, 24:20) 

1. was he above the heads of the people that you 

say "above the people?" 

Rather he saw himself as higher than the whole na• 

tion, son-in-law of the king, a h.igh priest, . prophet 

and judge, he began to speak in self ... impo:r•tant tones~ ... 

as it is written, "he said to themi thus says the Lord: 

why do you transgress God's commandments and you will not 

prosper. Because you have forsaken the Lord, He has for• 

ae.ken you." [The.re:t'ore} 11 they conspired against him and 

stoned him with stones." (II Chronicles, 24:20) 

2.(a. They did not tretat his blood like the blood 

of a deer or the blood of a ram--as it is said, "he shall 



,, 

f .191 
Petihta 23, p. 9 

• 

pour out the blood thereof and cover it with dust." (Le ... 

vi ticus, 17: 13) 

b. However here ["her blood is in the midst of 

her] she set it upon the rock, she poured it not upon the 

ground, to cover it with dust." Why? "to ca.use fury to 

come up to take vengeance, I have set her upon the top of 

the rock that it should not be covered" ) {Ezekiel, 24:7) 

3. R. Yudan asked R. Aba "where did the Israelites 

murder Zechariah? In the Court of Women or the Court 

of Israelites?" He said to him: neither in the Court of 

Women or the Court of Israelites, rather in the court of 

Priests. 

4, a, And they did not treat his blood like the 

blood of a deer or the blood of a ram. "He shall pour 

out the blood thereof and cover it with dust. 11 (Leviti ... 

cus, 17: 13) 

b. However here: "she set it upon the top of the 

rook, she poured it not upon the ground to cover it with 

dust. 11 Why? "To ca.use fury to come up to take vengeance." 

I have set her blood upon the top of the rock the.t it 

should not be covered. (Ezekiel, 24:7) 

5. Israel committed seven transgressions on that day. 

They killed a priest, a prophet, a judge, and they shed 



innocent blood, profaned God's name, defiled the Court, 

it was the Su.bbath and Yom Kippu:r•. 

6. When Nebuz.ardan went up (against Israel) the 

blood began to bubble. He said to them: what is the 

nature of this blood? They said to him: the blood of 

cattle, rams, and lambs which we slaughtered. 

Immediately he sent forth and brought the blood of 

sacrifices and it was not similar to it. He said: "You 

had better tell the truth or if not we'll comb the flesh 

of these people with iron combs." 

They said to him: "what shall we say to you? He 

was a prophet who reproved us; we rose up and killed him. 

It is now some years that his blood has not rested." 

He said to them: "I will appease it." He brought 

before him (the member of) the Great Sanhedrin and the 

Lesser Sanhedrin and killed them, until thEdr blood 

mingled with the blood of Zechariah to fulfill that which 

is said: "They break all bounds and blood touches blood." 

(Hosea, 4:2) 

And still the blood bubbled. He brought young men 

and women and killed them upon it, and it did not rest. 

He brought school children and killed them upon it and it 

did not rest. He brought 80,000 trainees for the priest-
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hood and killed them until their blood touched the blood 

of Zechariah. Still the blood bubbled. 

He;;;aaid: "Zechariah, Zeohari.ah, I have destroyed 

the best of them. Do you want me to kill them all?" 

As soon as he said this, it immediately stopped. At 

that moment he considered repenting £or his life, reason• 

ing: Hi£ this occurs because of (the mur·der of') one life, 

how much the more so for the man who killed all of these 

people." He fled and sent a .farewell gift to his home and 

converted. 

xiii, and the almond tree shall blossom. 
....... • t • Ill IS& ...... Jd ~ 10 ,. ·- .. -·· ........ 

A. This is the prophecy 0£ Jeremiah as it is writ• 

ten\; "Moreover the word of the Lord. came to me saying 

•Jeremiah, what do you see?' And I said 'I see a rod of 

an almond tree•" {Jeremiah, 1:11) 

B. R. Eleazar said: What is the significance of 

this almond tree? Twenty one days elapse from the time 

when it blossoms until tbe time it finishes. Similarly, 

there are twenty one days from the 17th of Tamuz to the 

9th of Av. 

xiv. A~d th~ srasshopper shall ~rag itself ~long. 

A. This is the image of Nebuchadnezzar, as it 

is written: Nebuchadnezzar made an image of gold whose 



'~ 
i 

r· 2., o 
Petipta 23, p. 12 

height was three score cubits and breadth of six cu

bits." (Daniel, 3:1) 

1. R. Yohanan said: how can anything stand 

which is 60 cubits high and 6 cubits wide? If the breadth 

is not a third of the height it cannot stand. And you , 

say "he set it up in the plain of Dura. 11 (Daniel, 13:1) 

2. R. Levi said: Like a reed, they would set it 

up and it weuld fall, and they would set it up and it 

would fall. How long did this go on? 

3. R. Haggai in the name of R. Isaac said: un• 

til they brought all the silver and gold which they had 

brought from Egypt and poured a layer of it at his feet, 

to fulfill th'S.t which had been written: "they shall cast 

their silver in theJstreets and their gold shall be as 

an unalear day." (Ezekiel, 7:19) 

xv. f&P.9-~£>..e _c,tjtQerberrx., _ »:j-!.' ~ le... shall fa:!,.*_: 

this is the merit of thy forefathers. 

xvi. .e!.cause ntai:i soes ;to his 9ris!11.~1 •. hgm_e: they 

were from Babylon and to Babylon they returned. 

xvii. !.n9' ,mou_rpers a;o p.bo.ll~-tn ~he ... J!,i;reet: this is 

the exlle of Jeooniah. You find that when Nebuchadnezzar 

returned from Jerusalem and the exile party of Zedekiah 

was with him, the exile party of Jeconiah left covered with 
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black on the inside and dressed in ~hite on the outside. 

They would praise him: "oaptor of Barbarians" and they 

would as.k 81 what was done to my father? What was done to 

my brother? What was done to my children?" And they 

would say to him, 11 Suoh as are for the death to death 

and such as are for sword to sword. 11 (Jeremiah, 1$:2) 

They would praise him with one hand and mourn with 

one hand to fulfill that which was said "Your tires 

shall be on your heads and your shoes on your feet. You 

shall not mourn and you shall not weep. 11 (Ezekiel, 24:23) 

xviii. }?.,efo:r~ ~fl..! sj..J. vex,: CO.£.c.! •• i,a. SJ'l!.E:Q~5,!: this is 

the chain of geneologioal relationship. 

xix. .ta.Qd the .. gg_~~n ... !22l'!~,,!! s~attired: these are the 

words of Torah, which ~&Fe more to be desired than gold, 

than much fine goJ.i.d. 19 (.Psalms, 19: 11 ) 

xx. !,Dd ;tae ... J2i~2.f1er t~ brg!f!:P at the f.ountsJn.: 'J:lwo 

Amoraim. One said: The pitcher of Baruch at the fountain 

of Jeremiah. One said: the pitcher of Jeremiah at the 

fountain of Baruoh-•a.s it is written: "Baruch said to 

them: he said all these words unto me with his mouth." 

(Jeremiah, .36:18) 

xxi. the wheel falls ~nto tf~e :e! ~.: this is Babylon 

which is the receptacle of the world. 

d 
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[Insert: C 
A. 1 • R. Yohe.nan said: "that says to the deep, be dry." 

(.·:Waiah, 44:27) This is Babylon. 

2. Why is its name called Zula? Because there the 

waters of the flood sank~~as it is written: As Babylon 

has caused the slain of Ia~ael to fall, so at Babylon fell 

the slain of all the 1and." (Jeremiah, 51:49) 

B. Resh Lakish said: It is written; "And they found a 

plain in the land sinar and they settled there" · (Genesis, 

11:2). 

1 • 

..{ ' Why is the place called sinar? 

Because there the [dead] of the genez•ation of 

the flood emptied out. 

2. 
/. ( 

Another interpretation of sinar. They (viz, the 

Babylonian exiles) a:r•e emptied of all the mizvot, of the 

mizvot of terumah and tithes. 

3. 
,t ) 

Another interpretation of ainar: they die by 

strangulation w1thDut a lantern or without cleansing. 

4. 4 ) 
Another interpretatio~ sinar, that they died 

while they are young. 
.). ) 

Another interpretation, sinar a city whose offi-

cials are young:,. who trample on the !lorah. 

6. Another interpretation, sinar, it raised up an 

p J / -t, enemy and an enemy 1 0 to the Holy One, Blessed 

1" 



) 

be He. This is Nebuchadnezzar • 

2D ~ 
Peti~ta 23, /~ 1$ 

.xxii. Jll,d the dust returned.!£?_ the earth as_J,:!!.,w~ 

!!.9,9; .. Jhe ... .!3.l?..~Z:.~.t sh~).l r~tup~. unto G.99.: •• ~h,? t£av!..tt:: this is 

the Holy Spirit. 

When the Holy Spirit departed, they w~re exiled, 

when th-ey were exiled, Jeremiah mourned for >them 
) 
eykhah. 

Outline - , 

R, Joshua of Siknin in the name of R. Levi pata.h: 
• 

Eoolesiates, 12:1. 

I. (a) of peti~ta verse, reread in seoond person plural. 

A. play on words, root: ) I> ? 

read here as "ohosenness, 11 not 11youth. 11 

B. continuation of play on words applied to another 

example of lasting covenant, proofte.xt using 

c. another example plus proof'text using ) 11'? 

D. another example plus proof text using ) /') ~ 

E. another example plus proof text using ) />~ 
F. another example plus proof text using l (\~ 

G. another example plus pro oft ext using ) /) ~ 

this final example is equivalent to A. 

II. (b) in petira. 

III. (o) antecedent of plural form. 
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IV. (d 1) as metaphor with prooftext. 

v. (d2)(d3)(d4) 

A. peti:ra. of (d2) plus prooftext. 

,. 2o'i 
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B. petira of (d3) plus prooftext from Mishnah. 

o. pet ire. of (d4) plus prooftext. 

VII. A. petira of (f). 

B. petira of (g). 

1. what is the force of ~ayil? 

R. Abba b. Kahana gives example to define it plus prooftext. 

2. R. Hanina defines it differently, gives ex-

ample. 

VIII. A. petira or (h). 

B. petira of (i) associated with above. 

IX. 
) ) 

(j) at mo~e elaboration. 

x. petira of (k) 

XI. relates exegesis of (h) to exegesis of (1). 

R. Samuel b. Nahmnn: metaphoric elaboration plus proof

text. 

XII. petira of (m). 

A. R. [Levi] : situational application. 

B. aontinuation of situational application incor• 

pore.ting (n) plus prooftext. 

c. (o) antecedent of "high." 

- er! 
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D. (p) exegetical dispute form, R. Abba b. Ka

hana and R. Levi. 

1. R. Abba b. Kahana: 
e -t 

p sa~ interpretation. 

2. R. Levi: heqesh between Ecolesiates 12 and 

Ezekiel 21:26. 

f1nsert. /c Exegesis on Ezekiel 21: 26 ... 28 with same refe-

rence as above: Nebuchadnezzar. 

i. (a) of Ezekiel verse, explanation of derekh; 

object of heqesh. 

ii. (b) of Ezekiel ve~se, two antecedents of plural 

form, focus on ahoioe between the two antecedents. 

iii. (c) of Ezekiel ver@e paraphrase. 

iv. (d) of Ezekiel verse. 

Three examples of practice of (o). 

a. (d) as one example of (c) leading to oonclu• 

sion~ 

b. another example of (c) leading to aame con• 

clusion. 

c. another example of (c) leading to aa.me con-

clusion. 

v. (e) of Ezekiel verse, paraphrase definition of 

Hebrew term plus prooftext. 

vi. (f) of Ezekiel verse. R. Levi: situational 

----~ 
jl 

-;-
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illustration. 

vii. (g) of Ezekiel verse, understood as another 

example of (c) p sat paraphrase. 

viii. (h) of Ezekiel verse, Greek paraphrase. 

ix. (i) of Ezekiel verse, understood metaphorically. 

Greek paraphrase. 

x. (j) of Ezekiel verse, understood metaphorically, 

Greek paraphrase. 

xi. (k) of Ezekiel verse, understood metaphorically, 

Greek paraphrase. 

xii. (l) of Ezekiel verse, understood metaphorically, 

Greek paraphrase. 

xiii. (m) of Ezekiel verse, understood metaphorical• 

ly, MeDrew paraphrase. 

xiv. (n) and (o) of Ezekiel verse. Play on words 

Of > e 
~ ~ ~ • ilu ze.khi tem exposition, midd.ah k neged 

middah. 

xv. (p) of Ezekiel verse, petira plus prooftext, 

leading to Zechariah story. 

rrnsert ?. 
1. rhetorical question focusing on lite~al or fi• 

gurative meaning of above prooftext. 

Answer: figurative plus prooftext. 
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2~ (Buber claims, probably correctly, that this 

passage is out of place here, since it is identical to 

4, and makes more sense there.) 

3. R. Yudan asks location question of R. Aha. 

R. Ah.a answers. 

4. parallel triggered by 3. achieved by juxtaposition 

ot: two Scriptural texts. 

5. number 7 used t'or emphasis. 

6. narrative about consequences of xv. Zechariah 

story with resolution. 

XIII (q) of petihta verse. 

A. petira plus prooftext. 

B. R. Eleazar (q) temporal metaphor. 

XIV {r) of petihta verse. 

A. petira plus prooftext followed by three rabbis 

discussion about verse leading to situational application. 

1. R. Yohanan questions feasibility of prooftext 

in light of (b) of prooftext. 

2. R. Levi agrees and asks for solution. 

3. R. Haggai provides situational application plus 

proo.t'text. 

XV (s) of petihta verse in petira. based on play on words 
• 
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XVI. (t) of petihta verse, what is the antecedent or 
• 

"original home?" 

XVII. (u) of peti~ta verse petira leading into at mose 

elaboration, prooftext 1 and prooftext 2. 

XVIII. (v) of petihta verse in petira • • 
XIX. (w) of peti~ta verse in petira plus prooftext. 

xx. (x) of peti~ta verse anonymous exegetical dispute 

about two antecedents of nouns in phrase (x); second 

position uses prooftext. 

XXI. {y) of peti~ta verse petira triggering Insert 

finaert ~ 
A. 1. R. Yohanan: text plus petira srune as XXI. 

2. place name interpretation plus prooftext. 

B. Resh Lakish: brings another text which can be 

understood by place name interpretation. 

1. explanation of place name play on words 

2. another explanation of place name, play on 

words ) ()j 
3. another explanation of plaoe name, play on 

4. another explanation of place name. play on 

!).. another explanation of place name, play on 

6. another explanation of place name, notarikon .J .e__ fl~s 

)~leading to petira. 

ct 
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XXII. {~) ,quoted but. not object of exegesis. 

(aa) of peti~ta verse in petira. 

Formulaic ending, incorporating above petira. 

Notes 

Parallels: Eeclesias.tes Rabb ah, 12. 

Zechariah story: y. Taanit 4; Pesiqta deRav Ka

hana Pisqa 15; Lamentations Rabbah, peti~ta 5, 2:2, 

and 4:13; Ecclesiastes Rabbah, 10:4, 3:16; b. Gitim, 

5'7bJ b. Sanhedrin, 96b; last section: y. Berakhot., 27. 

With the exception of insert /c, the Zechariah 

story, this entire serial exegesis is found in Ecclesias• 

tas Rabbah with a few notable differences. In Ecclesias• 

tes Rabbah, the attribution is to R. Joshua ben Levi. 

The opening sentence is 

u f JJ "' I cJ ) jl JJ, d I ~ I ~ ~ 1~ ';\ J I 

This is in contrast to the exegesis of the same verses 

which immediately precedes this passage, in~J~looleaiastes 

Rabbeh. It also refers to the Sanotuary. 

The other major distinction, which is disouased in 

the essay, is that the seder verse in Ecclesiastes Rabbs.h 

is Ecclesiastes 12:8, not Lamentations 1:1. 

Other minor differences will be n~ted below. 

r. Solomon said: in Ecclesiastes Rabbah the reading is 

-
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This is picked up at the end when 

the verse Ecclesiastes 12:8 is attributed to Jeremiah. 

iour cre~tor: conversion from second person singu

lar to seoond person plural. 

A. .~hile i2:ur y_ou~u: play on In ? which contextually 

means "youth" and homiletically is understood as chosen

nes s. Thus the verse is understood as "while your signs 

of ohosenness last." In B•G, the meaning is "chosenness" 

and all the prooftexts reflect this reading of 

III Antecedent of plural form ~ is understood as two 

opposites: good and evil. 

IV. sun is darkened:: ... ' ... -.u... ..... .... ... "sun" is a metaphor for the house 

of David, established through heqesh with Psalms 87:37. 

The "sun" of the kingship of the House of David is "dark

ened" during the days of exile. 

v. ).isht.e moon, stars: Each of these petirot has a proof• 

text. The reference from Mishnah Sanhedrin is treated 

exactly like a prooftext. Mishne.h Sanhedrin 4:43 refers 

to the seating in the room in which the Sanhedrin met. It 

was in the shape of a half-moon. Hence the relationship 

here. 
:> ) t. VI. ~u .. ~inci th~~: The at mo'e elabora ion, according 

to Bacher, p. 228, signifies an expansion of a verse or 

story with other Scriptural stories, or aggadio stories. 
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Clouds returning after the rain is taken as a metaphor: 

the clouds, the worst of Jeremiah's pr•ophecies, oocured 

after the r.@in of the destruction of the Temple. Thus 

the whole Scriptural phrase has a metaphoric meaning. 

Troubles follow troubles, 

VII. B. :~.b.fJe ar~. the_:g~iest,i\i': another petira with 

reference to priests, thus both "keepers of the house" 

and "strong men" :tiayil re.fer to priests. 

1. What is the force of ~ayil? According to 

R. Abba b. Kahana ~ayil refers to nU111erical strength, 

with prooftext. 

2. R. Hanina gives an example of ~ayil meaning 

physical streng"th. The priest who is able to throw an 

object a long distance onto an exact spot, demonstrates 

that he has physical strength. Thus each of the rabbis 

understands Qayil to refer to priests but in a different 

way. rrhis difference in in·terpretation of ~a.yil is com

mon, contrasting numerical strength and physical strength. 

R. Abba b. Kahana is cited quite frequently in this pe• 

tihta. The interpretation attributed to R. Hanina is • 

found in b. Zebahim 64a, attributed to R. Yohanan. 

VIII these are the gr~at ... ~olleo~;on!: the "grinders" 

are the Rabbis. In other manuscripts of Lamentations 

; 
I 

.J. 
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Rabbah and Ecclesiastes Rabbah, other Rabbis are men• 

tioned: e.g., R. Hiya and R. Hoshiya, bar Kappara, 

Rabbi Hunya. In Pesiqta deRav Kahana in Pisqa Eykhah 

there is a similar reference to these collections in an 

exegesis on Isaiah 1:21. 

B. this is the Talmud: in Ecclesiastes Rabbah 

)I~ l:J instead of )!«; J Sonoino translates 

it as "which is mingled with them." 

IX. I~~ fipd that whe~ ••• : this is another>at mos: expo• 
• 

sition. Again the exegetical verse is understood meta• 

phorically. ''Windows" refers to the knowledge of Torah. 

When the window is "darkened," this is the Exile, when 

study of Torah is forgotten. Whereas the >at m.osr/ in III . 
was a Biblical expansion, this is clearly an exposition 

of rabbinic materials, with a theme appropriate to rab• 

binic concer_ns, the study of Torah. Thus a contemporary 

event, study of Torah, is read back into the @arlier 

times of the exile. 
.... 

rem.ember his studies: other manuscripts read lisbor 

et talmudo as does Ecclesiastes Rabbah. 

x. th.ML .. al!~ thL doQ.r.,s: We have here an allusion to a 

legend which was clearly well known by the editor. Ne• 

hustan was the daughter, not son, of Elnatan, and the 

', I 
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mother of Jehoiohin, according to II Kings 24:8. She 

used to keep her doors always open as a sign of hospi

tality. Thus if her doors are shut, it is a signal that 

great misfortune is befalling Israel. 

XI. oaoupz, .. t:t.i~!!ll~el ves, wi_!h TRr.l!a: the same image of 

grinding as studying which we saw in VIII is found here, 

namely sifting the tradition, masticating them. 

A. The dictum of R. Samuel b. Nahman also contains 

the grinding motif by metaphoric elaboration. The refe

rence is to VIII 91 when grinders cease." Here Israel's 

study of Torah never ceases. The prooftext from Joshua 

demonstrates the constant study of Torah. 

So VIII :\1b,.en grind§:r.§.. ... 9..!!§..! is contrasted to the un

ceasing study or Torah1in this comment. Thus the ea.me 

motif receives two different interpretations. 

XII. !:ll9. sh,a.lJ;, ariae_1in refi!pOnJ!e .. ~~. the_ v·oi_c,!J .. oJ. ,!_ biz:sJ.: 

The pet:l.ra: this is Nebuchadnezzar introduces this section 
......... • 1!S 11 sq I 40:ljL•I MM-- WJ ... , .... 

of narrative exegesis on phrases (m), (n), and (p), all of 

which are determined to deal with Nebuchadnezzar. 

In the first comment which incorporates (m), (n) and 

(o), God communicates with Nebuchadnezzar. 

A. ,R. (Levi~ .said. Buber inserts "Levi" on the basis 

of the parallel in Ecclesiastes Rabbah. 
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In this situational application, God communicates 

with Nebuchadnezzar by means of a bat-kol. 

kol" corresponds to the Scriptural phrase: 

The "bat• 

voice of a ----
bird. Note that God is referred to as Nebuchadnezzar's -
master. This narrative alternates between Hebrew and 

Aramaic. 

B. pinging l/il.di~.s. This may be a reference to Is• 

raelite revelry, in which they combine the drinking of 

wine with singing, thus defying the verse from Isaiah. 

C. shall ... 11~-.!I .. :r.@.is!.~ •• which ,is, Jlj,.gh. Nebuchadnezzar 

perceiv:as~God as being the Highest of the Universe. 

wants to force me. The reference is to Sennacherib. 

Aramaic. 

D. .t,~ar.91,l th~. WfX• exegetical dispute form. R 

Abba b. Kahana and R. Levi are introduced as the inter

preters. Both of them are oi~ed often in this petihta. 

1. Abba b. Kahana takes the word p I J\ n .)\t) 

from the Biblical verse and understands it as M 1-A. 1 n 
which Jastrow explains a.s "the dread of travelling." 

2. R. J:;ev~: it is not really clear what R. r,evi 

is suggesting. Buber accepts Jastrow's explanation of 

"consulting charmers" p 1 1 ?> f) 1:;::, 't) tJ • This context• 

ually offers the best transition to the following section. 
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Ecclesiastes Rabb.ah reads f> i/c, /J..A ) /} f c.J\ N. 

Levi tious Rabbah 18a contains a variant: P '';) f JJ\ )) //.....AN 

Both of these are ways to convey "fear." Thus R. Abba 

b. Kahana and R. Levi would not be in disagreement. Both 
e.11 offer p sa~ paraphrase of the verse. 

{ I;se~t.. /0 . Ecclesiastes 12: .5 is juxtaposed to 

Ezekiel 21:26 by means of a heqesh of the word derekh, 

thereby justifying R. Levi's designation of Nebuchadnez

zar as the subject of Ecclesiastes 12:$. In the Ezekiel 

verse, the subject is "the king of Babylon," easily un

derstood as Nebuchadnezzar. 

Insert /e,, is an independent exegesis on Ezekiel 

21: 26-28 which could be::oremoved from this peti~ta. without 

changing its force. 

This exegesis is not found in any other rabbinic 

souroE.~, except for the parallel. in Ecclesiastes Rabba.h. 

It is similar to petihta 5 which is also a serial exege-
• 

sis on a passage from Ezekiel (Chapter 24, vs 6-11). In

terestingly, peti~ta 5 and peti~ta 23 also both contain 

the Zechariah story. 

i. P.§.r~ins of th~. ¥a~, arm whi£!! brapche~: the verse 

in Ezekiel is followed by a Targumio explanation in 

Aramaic. 

\ i 

I 
i 

It ! 
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ii. .two •. wa:l.! implies choice. Nebuchadnezzaz• had 

to make a decision as to which road to travel. All roads 

did not lead to Jerusalem. divination would determine 

iii. g~vination: only one method of divination is 

aited in the Scriptural verse, "shaking the arrows." 

Two more are added here to create a threesome. The refe-

rence to Rome and Alexandria here are anachronistic. They, 

of course, are the powerful nations~at the time this pas

sage was edited, rather than during Biblical times. 

b. Rlant ~eeds, c. lit torches: both or these 

were probabJ;y common means of divination in rabbj.nio 

times. Ecclesiastes Rabbah mentions other methods of di-

vination. 

v. ~eraE~im: the prooftext from l Samuel 15:23 

defines teraphim as objects of idolatry. 

vi. at the liver: Buber attributes this comment to 

R. Levi on the basis of other manuscripts a:nd Ecclesiastes 

Rabbah. R. Levi explains in Aramaic that there is a known 

praatioe among Arabs, also Greeks and Roms.ns, to slaughter 

an animal and examine its liver as a means of divination. 

vii. ~n hi~,,,right h~nd: since the right hand is the 

symbol of power, the faot that:the lot of Jerusalem was in 
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his right hand was another sign that he should attack 

Jerusalem. 

viii-xii. Greek paraphrases present well ... known mi·· 

litary terminology to correspond to the Biblical phrases. 

An instance of updating. 

viii. O} ~ ) /\) I ~CJ Buber found many corrup-

tions of this term in various manuscripts of Lamentations 

Rabbah and also in Ecclesiastes Rabbah. This Greek word 

meaning "genera.ls" is a straight paraphrase, non .... meta.pho ... 

ric. 

ix. exeoutioners: another Greek word which under~:-

stands the text metaphorically. 

xi. another way of understanding karim. In this 

case, it is understood as "guards," rather than as "gene• 

rals" in viii. 

xiii. aeige ladders: Hebrew paraphrase, in same 

style as above. 

xiv. ~worn oaths. : . ¥!.eks µI?on 'rfllM:!.= this comment 

foousea on the phrase ._}\ J ~ ~ <2.. 1 ~ ~ ~ which through 

a play on words is determined to mean 4.9 (seven times se .... 

ven). In this>ilu zakhitem exposition {cf. Petipta 11), 

Ezekiel is understood to be the preacher. The Torah can 

be inte:r•preted 49 ways (this number also appears in Pe• 



P· 21</ 
Petihta 23, p. 30 • 

siqta deRav Kahana Pisqa Parah. 

xv. a petira ends this section in Ecclesiastes Rab• 

bah with the mere allusion to the murder of Zechariah. 

Lamentations Rabbah launches into the full Zechariah 

story. This is absent from the version in Ecclesiastes 

Rabbah, although it is found in other locations in Ecole• 

siastes Rabbah. In all parallels, the Zechariah story 

is in Hebrew. 

The parallels are as follows: 

:Wwnenta,tions R§..~.P.~!L J;?eti!!t§. S. Contains seation be

ginning: 11R. Yudan asked R. Aha.," through the end of the 

juxtaposition of Ezekiel 24:7 and Leviticus 17:3. 

1'muentations Rab:tlah •• Ju.l· Contains: "R. Yudan .•• 

Court of Priests" and continues until the end of the Taanit 

passages, then adds "seven transgressions ••• " 

I.:. Ta!lni t !t2 l!al .. ;i and Pe~iqts.. g,!R~.Y..Jf~.@a Pj.~_a~~ 

Ji]:y;khW- ea.oh begin with "R. Yudan ••• Court of Priests" and 

end with a passage not found here about God being impressed 

with the compassion of Nebuzardan and therefore causing 

the blood to stop bubbling. 

Ecclesiastes R~b~ajl 3:1..2, is similar to y. Taanit and 

Pesiqta deRav Kahana. Exceptions: R. Yohanan instead of 

R. Yudan. Reference is made to 252 years of bubbling 
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blood, from the reign of Joash to Zedekiah. Passages 

about seven transgressions added at the end. 

·Ecclesiastes Rabhah 10 :4. contains the same transl-

tional piece that is found here (petihta 2)~. The text is 

then the same as Taanit plus the passage about the seven 

transgressions. 

Zechariah 
.... 1111 a U • id&WllM 

The transition from; "this is the sin of Zechariah" 

is an exegesis of II Chronicles 24:20 which demonstrates 

that Zechariah was arrogant. This transition is also 

found in Ecclesiastes Rabbah 10:4. 

"Was he above the ihea.ds o.f the people? 11 means: did 

' he literally stand above their heads? Meal is interpreted 

to mean "arrogant" instead of "above." Because Zechariah 

had so many ties to authority figures, he began to be ar• 

rogant. The Israelites became angry at his self ... importance 

and killed him. Thia is an interesting twist to the Ze• 

ohariah story. The people were provoked, though not jus

tified, into killing him. 

The one feature of the Zeohariah story unique to this 

petihta. is the conversion of . Nebuzarda.n. Nebuzarden 
• 

shames the blood into stopping its bubbling by threatening 

to kill everybody. Wb.en the blood stops, Nebuzardan becomes 

\ 



frightened, aware that his own sins far outweigh the sin 

of the murder of Zechariah. He repents for the killing 

of all the innocents, sends a ~arewell present to his 

household and oonverts. 

In the y. Taanit version, God is so impressed with 

Nebuzardan•s compassion, that He than causes the blood 

to stop bubbling. 

2. (th.!.¥: diq,.,no~_:f.r,eat •. .:...) Buber correotly recog

nizes that this passage is out of place. In the correct 

order, which is found in other sources, this passage follows 

R. Yudan and R. Aha 9 s discussion about the location of 

the murder. 

3. Q~urt qf f.ri~Jl.~· The gravity of the crime is 

emphasized by this location. The murder .took place in ·the 

Court of Priests like a sacrifice in the cult. 

4.. !hei .... 9~.9 .. :p.pt .P!:!!.!i, tpe 12J.R2.9· This is another em• 

phasis on the gravity of the crime. Even an animal's 

blood is covered after slaughter. But Zechariah's blood 

was left open to the air, and thus began to bubble. 

The discussion of the treatment of blood in both Le

vi tious 17s1J and Ezekiel 24:7 is the connection between 

the two juxtaposed verses, leading to a contrastive compa• 

rison. 

sd 
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.5. !L.e;~en .tr{lnsg;ressions: This passag~ is located 

at the end of the Zechariah section in all other sources. 

The number 7 is used to emphasize the extent of Israel's 

sin. Israel's sin is magnified by (1) the place of the 

murder, (2) the treatment of the blood, (3) the various 

titles of Zechariah, e.g., priest, prophet, (4) the date, 

(5) the innocence of Zechariah, (6) the Israelite 9 s lie. 

6. Nebuzardan: The Israelites lie to Nebuzardan 
• 4 ....... , .. 

about the nature of the blood which is bubbling. They in

form him that it is from sacrificial animals, whereas it 

is really that of a murdered priest. When he discovers 

that it is not the blood of animals, he threatens them 

(in Aramaic). They finally admit the truth. Nebuzardan 

reasoned that the·.· way to appease the blood was to kill Is ... 

raelites: blood for blood. So he killed thousands of Is-

raelites and still the blood bubbled. Only when he sham

ed the blood did it stop. Nebuzardan, now realizing the 

consequences of taking a human life feels that he must make 

rep.e.ntanoe, for he had shed so much blood. Al though God 

is not mentioned here, we see that Nebuzardan implicitly 

becomes aware of God's power. Once he has seen the light, 

he must convert. 

XIII, and the almond tree: We return to the exegesis on 

Ecclesiastes. 
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A. The prooftext of this petira involves a multi• 

ple meaning play on words of , f ~- , meaning both 11 al• 

mond" and "hasten." The· prophecy of Jeremiah is, of 

course, destruction and exile, consonant with the theme 

of this petihta . 
• 

B. R. Eleazar's comment focuses on the duration of 

the blossoming of the almond tree. The duration of this 

blossoming is the duration of the siege of Jerusalem. 

Even an almond tree oan be a symbol of the destruction. 

XIV. ol /\}I;> : Jastrow: row or layer of stones til.S in 

a public bath. 

XV. ':~C: th~ ... o,a;eerbez:rl.: this petira is a play on :J /, ~ fc:. 

interpreting it as referring to the forefathers. 

XVI. eternfol h9~~.from.Babx~on. In Ecclesiastes Rabbah, 

the reference to Babylon as Abra.ham's home is repeated in 

the later comment on the wheel shatters into the Ei~ with 

the prooftext Genesis 12:1. 

XVII. J'li th .. cm.13 • .!H!Qd. One hand was raised in as.lute to 

Nebuchadnezzar and the other beat the breast in mourning. 

Thus the mourners go out into the street. 

Ca.E,,,tor.2f. ~~rp~rians: Buber believes this means a 

"foreign nation." Manuscript variations include 

In Rashi 1 a commentary on Ecclesiastes, he fills in all the 

details of' the story, e.g., that the exile of Jeeoniah 

. ' 
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preoeded the exile of Zedekiah. 

XXI. the wheel falls into the pit. 
) 

Buber says zuta is 

the lowest place of the world. Jastrow lists but does 

not defi.ne it. The Z·e'Ohariah parallel passage in y •.. 

Ta.a.nit 4:5 contains the phrase: "Babel hi.} zuto ha~lam" 

in another unrelated section. Zuto is translated by Jas• 

trow as receptacle. y. Berakhot 27 also contains the 

) ' phrase "Babel hi zuto haolam" as a transition to the next .. 

section on the meanings of the names of the places sulah 
A c.. 

and sinar. The.f reading in y. Berakhot reads: "R. Yohe.nan 

said: 1 that says to the deep, be dry•" (Isaiah, 44:27). 

This is Babylon which is the receptacle of the world. R. 

Yohe.nan said: UWhy is its name called ~ulah?" The rest 

continues exactly as here in petihta 23. 

A. 2. sula.h: comes from root 
...... #Mt 

~(3 , to sink. 
• 

1 . · based on root "") 0 J , to empty out. This is 

parallel. to the above A. "because the waters of the flood 

sank." B. "because there the dead of the generation of 

the flood emptied out." 

3. root I 6J means strangulation re: Exodus, 

14:27, "God overthrew the Egyptians." 

4. root ") ~j young. 

play on / .iz_ offic·ers plus ') DJ~ ,young. 

notarikon J c..j I~ and } 0 both meaning enemy. 

5• 
:~· .. 6. 
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All ot the above material is found in y. Berakhot 

4.:1 and Genesis Rabbah 3? and Shabbat 10Jb. In y. Be-

rakhot, it is part of a series of reinterpreted place 

names. In Genesis Rabbah it is a comment on Genesis 11:2. 

XXVII. (dust returned ••• ) Buber places this verse in 

parentheses because there is no exegesis. In Ecclesias

tes Rabba.h the:iie is an. exegesis. 



Themes ---
In our attempt to understand the personality of these 

petihtot from various perspectives, we recognize that themes • 
are reflected :i.n the societal, familial, and individual as-

pects. 

The rabbinic value concepts as described by Kadushin and 

others find expression in the petihtot of Lamentations Rab-• 

bah in stereotypical ways. In this sense, we have understood 

the personality of these petihtot from the perspective of . 
their r·e!flecting the values of the rabbinic ~...9£J!'!ty. Thus 

many of the themes discussed in this section are general rah-

binic themes. 

On the other hand, in our understanding of the persona-

li ty of these µetiJ:itot from the perspective of their member·

shi p in the ~t!Y of Lamenta.tions Rabbah, we recogni.ze that 

these general themes have been shaped in a unique way to .at

tune them to the nature of this particular midrash. 

Thtl.s an analysis of the thematic materials in the pe-· 

tihtot of Lamentations Rabbah characterizes them as simu.lta-• 

neously the loyal members of the §_Q£i£ty of rabbinic values 

and the devoted,_member of the fami.J:y of Lamentat.:iOI}S_~ab~ah 

·As any family modifies the values of the society by its own 

familial idi.osyncracies, so does the documentary/editorial 

context of Lamentations Rabbah shape rabbinic value-concepts 

in its own unique way. 



There is yet another level of understanding the themes 

inherent,in these peti~tot. As individu21s, each petihta 

personalizes the family perspective on the societal values. 

So an individual petiJ:i.ta may treat one of these values with 

a peculiar twist and still not deviate from its membership in 

the family or in the society. For_that reason we will look 

at how some individual petihtot offer particular responses • 

to general issues. 

-~!.!it?~ 

By far, the most common theme among these petiptot is 

sin and retribution. •rwenty-two of the thirty-six peti~tot 

develop this theme~2 From the society perspective, we recog-

nize this as one of the four key value concepts isolated 

by Kadushin: God• s justice, middat had in. We also recog

nize that by its very nature as the midrash on the Book of 

Lamentations, sin and retribution is bound to be the primary 

concern of the family of Lamentations Rabbah. 

Middah keneged middah is described below as a hermeneuti-

cal technique. As well as a technique for explicating the 

Scriptural text middah keneged middah is an expression of 
. .) 

the underly:i_ng value concept of God 0 s justice. As Israel has 

wronged God by their sins, so shall God visit Israel with re-

tribution. There is a perfect fairness and balance to retri-

butive justice. Accordingly, in addition to the three petil}

tot which utilize this hermeneut.ical technique, all. the petih

tot with the theme of sin and retribution also_ contain- this 

fllf!llJ 
i 

j 



:1 
!I 

~. 

theme of middah keneged middah. 

Re'l;ribution is Intentional -·--,-.) -----------
Retribution i.s not a randomJcapricious action. Exile 

and destruction are the calculated means by which God punishes 

. His people for their transgressions. Examples from three 

petil;itot demonstrate the hand of God in directly meting out 

this punishment. 

In peti.:pta 5, the comment on the phrase !!SL.12L~ 

fiLll... .. .!!Eon it (Ezekiel, ·24:6) is: "R. Nahman in the name of 

R. Aha: the Holy One, Blessed be He, said:llhen I cast lots 

on the nations of the word for the purpose of exiling them, 

Israel was not exiled.' Why were they exiled? Because her . 

blQ.2£_ls in the ~,!§st _ _9.f her (E-zekiel, 2417). 

We see from this example that. Israel was not exiled by 

the mere chance of a lot falling upon her. Rather the spe

cific sin of the murder of Zechariah brought about God's ac-

tion of exiling Israel. 

In petil}ta 6, the formulaic ending is an integral part 

of the peti~ta, in the body of the petiqta as well as at the 

end. This.formula spells out the concept of sin and retribu

tion being absolutely contingent: when they sinned, :EJien 

they were exiledj God betrays no partiality towards Judah 

and Benjamin because of their residence in the region of the 

Temple. As with the ten tribes, His justice is absolute, un

swayed by chance or partiality. 

In peti't;ta 16, three sets of thematically related pairs 
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of paradoxical verses demonstrate that the events of des-

tructi.on and exile could not possibly have been the natural 
Q • 

order of events. God performed m:i.racles for us in the wild-

erness and one would expect that He would sustain us in the 

land of Israel. Not because of God•s neglect, but because 

of Israel• s 0 evil ways and rebellious acts," did the unusual 

and horrible events of the destruction come about, so vivid-

ly described in ~amen:tl!t-.ions: "the tongue of the suckling 

child cleaves to the roof of· his mouth for thirst," "their 

skin is shrivelled on their bones." These terrible images 

contrasted with the generous nurturance in the wilderness 

creatE~ the tens ion of the exegesis of J·eremiah 4: 18: "yo':!_r 

ways and ~ doings have procured these things for you." 

A l:i.teral reading of the exegetical verse itself demonstrates 

th:i.s concept: that Israel's sins are directly responsible 

for God bringing about the siege, conquest, and exile. 

§_g§!cific sins whicl'LErQV_9~ed_J:..~~hrn~tiL9!_exile 

PetiQ.ta 8 suggests three major categories of transgres-· 

sions. All are derived from interpretation through heqesh 

of the phrase: ' ~ " azabnu ere~ "(Jeremiah 9:18). Forsaking 

the Land of Israel, forsaking Torah, forsaking the Temple:~ 

cult, are the three sins which brought on the exile. This 

is a recognition that not one, but many si.ns are responsible 

for the exile. 

The sin most commonly cited as the provocation for ex:i.le 
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is idolatry. 
c 

Five petihtot focus on abodah zarah as the di:"'.". _ ·-· 
• 

rect cause of retribution. 

In petihta 10, the Israelites worshipped the gods of • 

every nation. around them. The number of gods is given as 

365. God was not even worshipped with the other gods but 

was neglected altogether. Two sayings: "should not a 

priest's wife be treated as an innkeeper 0 s wife?" and "would 

that you considered Me equal to the dessert at the end of 

the meal!", demonstrate the total neglect of the worship 
~ 

of God. The last section of this petihta illustrates the • 

elements of the Temple cult which have been forgotten in fa-
c 

vor of abodah zarah. Thus God claims: I have no choice1 

"See what your iniquities have caused Me to do, to burn My 

house ... •" 

In petihta 12, idolatry is expressed through the meta-. 
phor of tearing the garment which covered Israel. Just as 

a garment may be ripped by pulling j.t in the wrong direction, 

so did idolatry cause J·erusalem to be destroyed, by pulling 

it away from worshj_p of God. 

'rhrough a play on words in the second half of Proverbs 

25:19, Israel is shown to be faithful to idolatry and unfaith

ful to God. This provokes the consequence outlined in the 

exegesis on the first phrase of the verse. 

In both peti~tot 21 and 22, the ultimate blasphemy has 
\' 

occured. Idolatry has approached and entered the Temple it-
" 

self. The punishment can be none other than the destruction 

----·----.,.-
i 
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of the defiled Temple. 

~ot __ ~ni_!!Llo ... .!:!:REhet§_ 

Another wrongdoing on the part of Israel which is mar-

shalled by this collection of petiptot • lS: not hearkening 

to the exhortations of the prophets. Four petiqtot cite this 

as a sin which may have caused the exile. 

In an exegesis on II Chronicles 36:16 "they mocked the 

messengers of God and despised His words and scoffed at His 

prophets," peti:tita 12 draws a direct cause and eff'ect rela

tionship between the "mockers of the generation mumbling in 

their mouths, hinting with their eyes and pointing with their 

fingers," and the subsequent verse, II Chronicles 36:17: '°He 

brought upon them the kihg of the Chaldeans, who slew their 

ypung men with a sword." Thus moclting the prophets leads to 

destruction. 

In the last section of petihta 15, the people scorned • 
Jeremiah as he reproved Israel in the exegesis on Proverbs 

9:7. Scorning Jeremiah brought on the exile. 

In petihta 3la, it is written: Israel ought to have • 
learned from the city of Nineveh to which God sent one pro

phet, qal ve~omer, Jerusalem to which God sent many prophets. 

But Israel ignored them, "they hearkened not, 11 thus they were 

exiled. 

In petihta 34 in a comment on the phrase "they hear not 

the voice of cattle -;)j p N " it is written "because they 

did not Li.sten to the voice of ••• the words of prophecy, but 

;di 



[they only listened to] e ? J ';)I ,,,t.J m q~eh, the seducer. 11 

" ,. . • (Jeremiah,,, 9: 9) Thus Israel is exiled because of succumbing 

to the seduction of idolatry. 

Sin of the Murder of __ ~echa~i-~ 

Two of the petititot in. Lamentations Rambah focus on the 

murder of Zechariah as the sin which provoked the exile. The 

calamity of 586 BCE and 70 CE must be explain1:1d in terms of 

what the people had done wrong. The story of the murder of 

Zechariah has many elements which qualify it as a transgres-

sion worthy of great retribution. When he was dying, Zechariah 

said "may the Lord see and avenge." Thus the ground was set 

for the development of the later story which included many 

details which servedU:o magnify the crime: the murder 0 s loca-

tion in the court of Priests, the fact that the blood was not 

covered, the occurence on the Sabbath and Yorn Kippur. 

The narrative of the murder of Zechariah in peti~ta 5 

contains only the descr:i.ption of the sin, while in petipta 

23, the description of the retribution is also recorded. Ne

buzardan, officer in Nebuchadnezzar's army, is the protagonist 

of the story. As the agent of God, he is the avenger of themur-

"lnd he carries in out by murdering thousands of Israel-

ites. 

Charles Kroloff, in his rabbinic thesis on "The Effect 

of Suffering on the Concept of God in Lamentations Rabbah," 

suggests that the reason this story had such great appeal to 

the authors of Lamentati6ns Rabbah (which repeats the story 
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four times) is because the blood is swallowed up by the 

earth and does stop seething. Thus the sin has been avenged. 
') 

"The implication of these references to Zechariah is that 

the sin which the Christian homilists woule utilize to prove 

that Israel was forsaken is shown by the ,g:abbis in the Mid·-

rash to Lamentations to have been atoned for, measure for mea-

sure, and that the last remainder of the transgression, the 

seething blood, swallowed up into the earth. 1123 

Not Studying_Torah 

The sin of not studying Torah which is mentioned in 

three petii~tot is a good example of a rabbinic value concept 

being expressed through exegesis of Scripture. In all three 

of these peti~tot, the interpretation is dependent upon impo

sition of rabbinic values onto a Scriptural context which 

originally conveyed another message more attuned to Biblical 

times. As with the other sins of Israel, its commission 

brought on the exile$ 

Petihta 31 is the best example of the effect the neglect • 

of the study of Torah has upon the fate of Israel. In the 

form of a homiletical anthology in Lamentations Rabbah, this 

material also appears in several contemporaneous sources: the 

Palestini.an Talmud, Genesis Rabbah, and Pesiqta deRav Kahana. 

The exegesis of Jeremiah 9:llc is linked to 9:12a to create 

the thematic formula which is expounded throughout the petihta: . 
"Why is the land perished? Because they forsaJ{e My 'l'orah." 

By ii.njection of the rabbinic value of study, this verse is 

) 

~ 
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understood as "because they forsake studying MyTorah. 11 

Through exegesis, four verses from diverse locations in 
() 

Scripture are found to bear the same message as a petihta .. 
verse. Careful editorial work has brought disparate exege-

tical pieces together to create an anthology with a strong 

unified themei when Israel neglects the study of Torah, 

they become vulnerable to foreign domination, destruction, 

and exile. This anthology comprises petihta 2 • 
• 

We recognize within this petitJ.ta an element of self

justification on the part of the rabbis. One aspect of the 

rabbinic value concept of Torah is the study of •rorah. This 

became more than a theoretical value concept to the rabbis. 

h . • " It was t eir raison d'etre as well. Study~ng Torah and teach-

Torah was their business. No wonder they attached so much 

importance to this enterprise. In this petitita~ the rabbis 

are referred to as "the guardi·ans of the city," and the lack 

of the hum of the children-'$ voices studying tJJorah. facili

tated the conquest over Israel by the foreign nations. Thus, 

not studying Torah is the great sin which led to destruction 

and exile. 

W l\t • 't' ar .N roc;;1. ,-!-@.S 

In peti~ta 14, a scenario as gory as the Zechariah nar

rative describes the ruthless murder of thousands of priso

ners of war by the Judean army. God exclaims: for such a 

horrible deed, they must be exiled. The mention of this .... in-

cident recorded in II Chronicles 25:12 is another attempt to 
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ascertain what Israel has done to prompt the exile and des-

truction. 

Not Observigg_Mi~vot 

Petihtot 4 and 32 make .reference to non-observance of . 
the commandments as precipitating the exile and destruction. 

Qis12os~essio!).. 

In petiQta 22, the practice of making a loan on someone•s 

house with the intention of dispossessing him :i.s condemned.oo 

God reminds Israel that the land is not theirs anyway. He 

has the real ability to dispossess and will punish disposses-

sion measure for measure with exile. 

God and Israel_ 

Sin and retribution as a middah ]{eneged middah process 

is the primary aspect of' the God-Israel relationship which is 

expressed in Lamentations Rabbah. We can also learn much 

about the~perspective of the authors of Lamentations Rabbah 

towards other aspects of the God-Israel relationship. 

~od acts dir~~tly ip destruction 

God•s hand in the destruction and exile is implicit in 

all the petiQtot in~olving the theme of sin and retribution. 

But in two petihtot, God is cast as the narrator describing . 
why and how He brought about the, destruction and exile. 

The closing section of petiqtot 10 and 20 are similar. 

' In petiI;ita 1 O, as a comment on the word: 11 bavonotekha11 the 

ending is "see what your iniquities caused Me to do: to burn 

My house, destroy My city, and exile My children among the 
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nations of the world, to sit solitary by Myself." In a 

comment on Psalm 102:8, petihta 20 reads "just as when you 
~) 

take away its young, a sparrow is left solitary, so said the 

Holy One, Blessed be He, I burn My House, destroy My city •• " 

Thus God Himself acts directly to punish Israel. 

Qgd controls history 

In three other petigtot, rather~than acting as both 

Judge and Executioner, God uses the Babylonian ruler Ne-

buchadnezzar and Nebuchadnezzar's general Nebuzardan as His 

agents. In these passages, Nebuchadnezzar is not characterized 

as the historical conqueror, rather as the agent of Israel's 

destiny as determined by God® This is already a Biblical 

theme: "Babylonia, the rod of My anger®" 

In peti!J.ta 23, several references are made to Nebuchad

nezzar and Nebuzardan as the agents of God. In a comment on 

"and he shall arise at the voice of a bird" (Ezekiel, 12:4), 

it is determined that a bat kol addressed Nebuchadnezzar, 

commanding hi.m to destroy the Temple, The appellation for 

the Temple is "thy Master's house," implying that God is in

deed Nebuchadnezzar's Master in this matter. In the follow-

ing section, Nebuchadnezzar consults all manner of oracles 

through divination to determine whether he should attack Je-

rusalem. The implication is that the results of the divina-

tion are controlled by God. 

In the Zechariah passage, Nebu.zardan is cast'as the 

avenger of the murder of Zechariah, thus he too is an 

I 



agent of God•s retribution. 

Petitita 30 contains the same motif. God commands Ne-
C) 

buchadnezzar: "go and destroy the Templee" Nebuchadnezzar 

fears that God intends to entrap him as he did Sennacherib. 

so Nebuchadnezzar sent Nebuzardan. When Nebuzardan could not 

succeed in capturing Jerusalem and wished to turn bacJ{, it was 

God who implanted the idea in his mind which resulted in 

the conquest of Jerusaleme 

Thus in both these petihtot, Nebuchadnezzar and Nebuzar-. 
dan are God's agents. With a difference twist, God abets 

Israel's conquest by Nebuchadnezzar in petiQta 5. The Is

raelites claim that Nebuchadnezzar would not find them de-

sirable victims because he had already captured all the wealth 

of the world. God retorts that He will make Israel's wealth 

attractive to Nebuchadnezzar thus instrumenting the military 

conquest and victory0 

A similar motif is reflected in petihta 3. Only when • 
God permits it can the nations be successful in the campaign 

against Israel. Pharaoh's and Sennacherib 0 s efforts alone 

cannot succeed in conquering Israel.. It is only when God's 

hand attacks that Israel can be conquered. 

Histor:i.cal events are perceived by the authors as being 

under the control of God. God either calls upon the nations 

d:i.rectly to be His agents or. arranges the course of history for 

,the ~Purpose of punishing Israel. 

Also in peti\lta 30, we see God's hand in the military 
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victories of Israel~ Israel's kings: David, Asa, Jehosha-

pat, and Hezek:i.ah, are incapable of pursuing and overtaking 

their e,1;1.emies without God•s intervention. Hezekiah even goes 

so far as to says "I have the strength neither to slay or 

pursue nor to utter a. song, but I w:i.11 sleep upon my bed, and 

you perform allthe~e ·things." Again, the implication is 

that God is controlling the events of history, this time for 

the benefit of Israel. The message is· that history revolves 

around God's plan for Israel~ 

God 0 s __ E..~!.§On~l relationsh_ip_~ w:i.th .I§.i;ael 

The God portrayed in these materials obviously is not 

a deistic Go¢!. This God intervenes in the historical process 

to teach a moral lesson through history. But thi.s is not 

merely a God who exacts retribution for the flouting of His 

commandments. t:Jod has a personal relationship with the people 

Israel. When Israel is exiled, God is alone. God reacts to 

lone~liness by grieving. These anthropomorphisms are means by 

whi.ch these authors express the intimate nature of t.he rela-

tionship between God and Israel~ 

In four petilitot, God is characterized as being "alone" 

w:i.thout Israel, petihtot 2a, 1011 20, 29. God Himself is there-• 
fore caught in a paradoxical situation. In peti~1ta 2a, three 

mashalim are cited, only one of which bears a direct relation-

ship to the petihta verse 9 All three of the mashalim demon-· ... 

strate God's loneliness after He causes Israel to be exiled. 

In the first two mashalim, God blames Israel for forcing Him 
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to exile them. But after He :i.s forced to exile Judah, God 

no longer indulges in blaming .. His people. Rather He grieves 

for His own loneliness. God is imprisoned by His own laws. 

In petilJta 29, the Shelchinah and Israel were originally 

separate~ When Israel was redeemed from Egypt, the Shekhi-

bah and Israel were united. When, however, Israel was exi.1-

ed the Shekhinah and Israel re~sumed their separate existences e 

Thus the exile results in the Shekhinah dWfJlling alone. 

In both peti:J;i.tot 10 and 20, the phrase "yasbah badad" 

is-.deemed to refer to God who is alone, now that His people 

is exiled. 

When God is left alone, as His people are exiled, the 

m:i.drash anthropopathically refers to God as mourning for 

Israel. 

In peti9ta 2a, the prooftext: cal!_t?~ mou£ging w9~n 

is read across the "bar line" into the following verse. In 

Jeremiah 9: 17 fOJ;_J:!§. is written. God is included as a mourn

er. God's eyes run with tears. God 8 s. eyelids gush out with 

water. 

In petihta 4, God is the narrator. Adam's sin and sub-
• 

sequent expulsion from the Garden of Eden is paralleled by 

Israel's sin and subsequent exile$ In both situations, God 

mourns ">') ::> I le when He is forced to exile Adam and Israel .. 

The ~ex~gesis of the petihta verse in petihta 8 establishes • • 

by use of a rhetorical question that the subject of the 

verse is not an anonymous voice of wailing. God is the 
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mourner whose vo:i.ce is heard out of Zion. 

In petil;lta 24, God withdraws to Heaven, now that the Tem

ple is deSJtroyed. He weeps and exclaims: "Woe is Me, what 

have I done?" 

We must note here that God is not only mourning for Is

rael. God is also feeling sorry for Himself. God fears that 

He will be the object of ridicule of the nations because He 

has allowed His habitat.ion to be destroyed. This same motif 

is reflected in peti{lta 15 where God eavesdrops on the con

versation of the nations who mock Him. 

In both these petiJ:itot, God regrets the special relation

ship with Israel. Perhaps the authors of these pet:U;.tot ad

vance this daring piece of theology to explain what they per

ceive to be a rupture in the! God-Israel relationship. 

Charles Kroloff comments on this characterization of 

God: 

"At first glance, such a feeling of displeasure on God's 

part would seem to suggest a deterioration in relationships. 

In truth, it serves to reaffirm that no matter what the exigen1-·. 

cy, the relationship may not be dissolved$ Coupled with God•s 

eavesdropping, the m:i.drash serves to place God in a rather 

degrading position, dependent not only upon Israel, but upon 

t·~ t h . 24 ·!le commen s of t e nations." 

The strength of the covenant between God and Israel is 

illustrated in peti~ta 3. While the nations engage in fri-

volous amusements, Israel "sat alone" because of the cove.~ 



nant~l relationship with God. 

In the initial exegesis in petihta 23, the root 
• 

is under©tood through a play on words as "chosenness. 11 What 

follows is a.· 1comment. on the covenant between God and Israel . 
which imp~es that as long as Israel remembers the covenant, 

the covenant will endure .. 

The long and unique petihta 24 discussed above involves . 
a further anthropomorphism. God summons Jeremiah and asks 

him to call the patr .i.archs to weep for Israel e Instead of 

weeping for Israel, Abraham comes to plea for mercy. Follow-

ing the patriarchs, Moses comes, as do the twenty-two letters 

of the alphabet. FinalJ.y God responds to Rachel's pleas for 

mercy. Because Rachel had pity upon her sister, God decides 

to take pity on Israel and redeem them0 

PetiJ}ta 9 is distinctive in its appr9'ach to idolatry. 

Instead of condemning Israel for its idolatrous practices, in 

petiqta 9, Israel is falsely accused of idolatry by the na

tions. The Ammonites and Moabites claim that the cherubim 

are idols. God responds that He will exterminate these people 

who slander Israel. Thus God serves as the avenger of slander 

perpetrated against His people$ 

We see that theodicy is the central theme which is the 

focus of these petihtot. The sin-and-retribution explanation . 

of Israel's suffering is treated in a variety of ways.which 

we have noted above. Israel• s relationship with God is tested 

both by the extent of Israel's sin and by the severity of the 



Divine retribution. 

Rabbinic Society 

H~rmeneutic,?,l_ Techni9E~ 

As described in the introduction (p. G ) I applied 

Isaak Heinemann•s categorization of hermeneutical techniques 

to the exposition in these 36 petihtc>t. T also identified 

some additional techniques. All of these have been recorded 

in the outlines of petiQtot 1 - 14 and 23 and in the charts 

on each of the petihtot, under the heading: "Structure and 

Hermeneutical Devices." 

An additional chart (figure 3 ) entitled "Hermeneutical 

Techniques" demonstrates the frequency with which individual 

techniques are employed. All of the petihtot involve some re-, 

construction of syr1tax, thus this is not listed as a technique. 

Descriptions of the techniques are as follows: 

1. Serial exegesis. The peti~ta verse is interpreted 

in a sequential manner, sometimes atomistically, taking one 

phrase at a time. Often a peti:tJ.ta contains two or more serial. 

> exegeses on the same verse, preceded_ by "dabar a!Jer," e.g., 

8, 12, 15. Sometimes the two serial exegeses are structurally 

itie.:ril.t:ito::al, an editorial attempt to emphasize the contrasts 

between the two exegeses. For example, in petihta 17 the first • 
serial exegesis of "they who sit in the gate talk of me, I 

am the song of drunkards" (Psalms, 69:13) begins: "This refers 

to the nations of the world who sit in theaters and circuses." 

The second exegesis begins with the same sentence structure 
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but reaches a contrasting ccmclus:i.on: "this refers to the 

Israelites who sit in the synagogues and houses of study." 

'I'wenty-s,even of the thirty-six peti{ltot contain some serial 

exegesis of the peti~ta verse. 

2. Petirq• A petira consists of the quotation of a 

word or phrase from the verse being exegeted, followed by 
) 

the word zeh or elu. The reference is usually a metaphor 

backed up by a prooftext which establishes a relationship 

between the exegetical phrase and its metaphorical under-

standing~. An' example from peti\lta 23 is "and the light and 

the moon and the starsw· (Ecclesiastes, 12:2}. the_lig:ht: 

this is Torah as it is written "the commandment is a lamp 

and the law is a light" (Proverbs, 6:23)e 

Not all petirot are metaphors and not all have proof-

texts. Some merely provide an antecedent for a pronoun or 

fill in an ellipsis. An example from peti\lta 15 is "the _Q~ 

::!!:.h2._..£.Qrr~~ this is ,Jeremiah." There is no prooftext here, 

only an implicit understanding of the relationship. 

The petira is the most common technique utilized :i.n 

this exegetical material, found in seventeen petihtot • . 
3. Analogy. The use of analogy is a common illustra

tive technique in the litl8lra:ture of many cultures. Three 

specific types of analogy can be is0lated among these materials. 

The first is a "mah-kakh" analogy, also known as the "kazeh-

kakh." An example from peti\lta 20: "mah" just as when you 

taJ<:e away its young, a sparrow is left solitary "kakh" so 

I 
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spoke the Holy One, Blessed be He "I burnt My house ••• and 

I s:i.t solitarye" 

4. Mash,9.1 • The mashaJ. i~3 an extended analogy preceded by 

t.he formul~ . ii 1 emah hadabar domeh?" or "mashal 1 e ••• " The 

nimshal is not always spelled out but is usually quite clear 

from the context. In contrast to the analogy described above 

a mashal usually takes the form of a parable. 

An example from pet.ihta 12: "To what may the ten tribes • 
and the tribe of Judah and Benjamin be compared? To two men 

who were covered w:i.th a new cloak during the rainy season. 

One tore here and one tore there until they ripped it. Thus 

the ten tribes did not remove themselves from the idol worship 

in Samaria nor the tribes of Judah and Benjamin in Jerusalem 

until they caused Jerusalem to be destroyed." 

5e Mashal lemelel{.h. This :i.s a specific form of mashal, 

very common in aggadic lmterature. It is usual:ty preceded by 

the .. phrase "mashal leme:Lekh." God is the J{.ing and His son 

is Israel. Occasionally.other characters are included but 

these are the primary ones. This example is from petiQta 2a 

which includes a series of three mashalim. "[God can be 

compare'!] to a king who had two sons. He became angry at 

the first, took the stick and knocked him down and exiled 

him. He said: Woe to him, from what tranquillity is he exil

ed ••• Thus were the ten tribc~s exiled and the Holy One, Bles~·-· 

ed be He began to say this verse with reference to them: "woe 

unto them for they have strayed from Me' (Hosea, 7 :13)" 



6. 
~ . 

Mose elaboration. Bacher describes this as follows: 
• 

"this comes to expand a narrative from the stories of Scrip-

ture or an aggadic concept." These stories are always preced-

~ ' ed by the formula "at mose" or "masinu." Nine petihtot con-' . 
tain this type of exposition. An example from petihta 29: 

* . ~ 
"at mose you find that before tihe Israelites were delivered 

• 
from Egypt they lived apart by themselves and the Shekhinah 

was by itself, but when they were delivered, they were join-

ed. When, however, they were exiled, the Shekhinah resumed 

its separate existence and the Israelites theirs." 

7. Exggeti9_aL dj.spute _ _!orm. rrhis is a technique which 

probably derived from halaJ{hic materials. Two or more rabbis 

are cited as offering differing opinions about an exegesis. 

Often in these petiqtot the exeges4s do not deviate until some 

late point, an indication that these may be just slightly 

different traditions of exegesis. The image of two rabbis 

sitting across a table, offering to each other their diffe-

rent interpretations of a verse..> is probably a romanticized 

Version Of what is probably an editorial process. 

An example from petihta 22: "R. Yohanan and R. Shimon b • ., 

Lakish comment on this verse R. Yohanan said woe~ 

them who_i9in house to house, woe to them who make a loan on 

a man's house and field to take them from him ••• R. Shimon b. 

Lakish: Woe unto them who have joined the destruction of the 

first Temple to the second Temple." 

-----



8w Anthology of Talmudic materials. This is another 
··? {/..,~ t~f ~\,( f._ ~: 

l'\\f>i_ li'.'.1 \,~-J ·,. :~.'t ·. : f.• 

technique which makes use of halakhic materials~ In both 

petihtot 2 and 33 material is brought from both Talmuds on 

a particular theme in the form of anthology. The petitita 

form is imposed on these materials, rather than the materials 

deriving from an exegesis on the peti~ta verse. In petihta 
• 

33, passages about the ninth of Av and the fifteenth of Av 

are collected from y. Taanit and bw Taanit. 

9. Peti~ta VefSe ?S prooftext for dictum. Similar to 

the above technique, in this case the petihta verse functions . . 
- h .{"fl\-, " ~ ( ~ (' <!"'' .; -~ 1 i. (~ { 

as a proof text for a rabbinic dictum in a 'Talmudic\ text and 
-, _..,I 

is transferred here wholesale without any attempt to adapt 

it into an exegetical framework. An example from peti~ta 2z 

R. Shimon b. ~ohai taught: if you see cities uprooted from 

their places in the land of Israel, know that they did not 

maintain the duty of paying the wages of the teachers of 

Bible and teachers of Mishanh. As it is written "why is the 

land perished? Because they have forsaJ{en My Torah" (Jere

miah, 9:11-12). This identical passage is found in Ys Haggi-

gah 1z7. 

10. lil:_amaic_};'2ra:el}.rase. This appears usually as one 

of the elements in a serial exegesis0 Instead of a phrase 

being understood metaphorically, it may be subjected to a 

Targum-like paraphrase. This is the type of exegesis found 

in the Targum. This paraphrase can take the form of a direct 

translation or a clar:i.fying explanation. Of course Aramaic 

• 1 -' ( ·l ~ ,- -.• t {' 'II'. 
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is also used in several of the long narratives. An example 

of an Aramiac paraphrase which provides some additional elu-

cidation is in peti:tita 5: "Woe to the bloody city: woe to 

the city in which they spill blood." 

11. Upgating with Greek or Latin. Just as a paraphrase 

into Aramaic, a familiar spoken language, may have helped the 

reader/listener to understand a difficult passage, a trans

lation into Greek or Latin would also be a way to update Bi

blical materials to.a contemporary s~tting. In addition, 

current Hellen:i.shi.c realia from the surrounding world 

found their way into Scriptural exegesis. In peti\,lta 3, the 

contemporary interpretation of "I sat not in the assembly 

of them that maJ{e merry" (Jeremiah, 15:17) is "never did I 

enter the theaters and the circuses of the nations of the 

world.•• Both theaters and circuses are Greek words and Greek 

concepts. 

12. Qal vehomer. This hermeneutical technique, common • 
throughout rabbinic halakhic and aggadic literature;, trans

lates roughly into "how much the moreso." The one example 

in these peti{ltot comes from peti\lta 31a. "Ought she not ro· 

have learnt from the city of Jonah, ~inveh? One prophet I 

sent to Ninveh and she turned in penitences but to Israel in 

Jerusalem, I sent many prophets." 

13. 
) ,, • e 

Haabot s1man 1 banim. The actions of one generation 

influences what happens to the succeeding generations. The 

merit of our ancestors can be called upon in our prayers to 
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God. Likewise we can attribute all that which has happened 

) . . 
to us to our ancestors proper behavior or in the case of 

petihta 4, tlieir sins. In peti~ta 4, God responds to Adam•s 

sins by evicting him from the Garden of Eden. Similarly,, 

God responds to Israel's sins by exiling them from the Land 

of Israel3 i.e., the story of Adam :ls paradigmatic. 

14. Rhetor.ical guestion. This technique asks a question 

about a point in the Scriptural verse leading into the exe-

gesis. An example from petil;lta 8 asks for clarification on 

the phrase from Jeremiah 9:18, For a voi£.§_Qf wailing __ is 

heard out of Zion. Then, can trees weep and can stones weep 

that you say: a voice of wailing .is he.ard in Zion1 Rather it 

comes from the One who causes His presence to dwell in Zion. 

15. P£J.::.?td<1,~.· The element of surprise through paradox 

is util.ized in petihtot 2 and 16. In petihta 2 in a paradoxi-, 
cal parable, the guardians of the city are revealed to be the 

rabbis instead of the city officials. 

16. Middah -·k:nege<}._ middah_. Besides serving as a herme

neutical eec·l'l.01.0.que in three of the petil}tot, middah keneged 

middah is reflected in the theme of sin and retribution which 

underlies so many of these peti~tot. As a themex Israel 

wronged God with their sins and God will repay them with the 

punishment of exile. As a techniquez it reads into the 

Scriptural text a measure-for·· measure message. An example 

from peti~ta 27: Then I ~~11 chasti~e you seven times more 

for._14011r sjns (Leviticus, 26:18). You committed seven trans-

I 

I 
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gressi6ns before Me (enumerated by Rashi on Leviticus, 26:15) 

•••therefore Jeremiah came to utter over you Lamentations 

consisting of verses the initial letters of which form a 

sevenfold alphabet. 

1 
) . 

7. Ilu zakhitem. A version of middah keneged middah, 

this technique contrasts a positive promise or event in 

Scripture with a negative event by use of the formula: if 

you had been worthy you would have ••• but now that you are 

not worthy ••• Three petiQ.tot incorporate this technique. In 

both petiJ::tot 11 and 19 this technique forms the entire body 

of the ex.egesis. 

In peti1;1.ta 19 we read: if you had been worthy, you 

would be €!welling in Jerusalem and drinking the waters of 

Shiloah, whose waters are pure and sweet (Isaiah, 8:6), but 

now that you are unworthy, you a.re exiled to Babylon and 

drink the waters of the Euphrates whose waters a.re impure 

and evil-smelling (J"eremiah, 2: 18). 

18. g_ra!!!!!!_E!!·ical_ ~~;t.ysj_e_;_.f!ur~.!...JlnJ&g.§2.~~- Often 

a noun or verb from Scripture is found in the plural form for 

no apparent reEtson other than literary styles Because of the 

asEmmption of haznal}at halogos, even a plural form which does 

make sense in context can be subjected to this technique. 

Each plural form is determined to have at least two antece-

dents. The most common ex.ample is found in petihta 17: • be-

~~~--~ur_~£!.!J:E.£!~.aV~£~~~....2E:t (Jeremiah, 9:18) this 

refers to the destruction of the. f i.rst and second Temples. 

~ ..... -
' 
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19. ReconstructJ:.2!1_ .. of s_yptax: _g..e_~§i.~l. The syntax of 

the sentence is rewritten so that one phrase becomes the con-

dition.upon which the other phrase is dependent. An example 

from petil;it:a 32: Tl!ough_L~ta!SfL..c:.Q~for.!:_.3!gail?:e!:....fil?ITQ..'f., 

!.rlY heart_J_s f~.!Et wi!;.!!.!.!Lm~ (Jeremiah, 8:18). After "take 

comfort" is understood through metaphor (see introduction, 

P• 1) to mean one who does not keep the commandments it is 

written:: _for all that, my he,art is faint wi"t:hi...!L!!!§_. Thus 

phrase (a) as exegetically understood is the cause of phrase 

( b). 

Because of the assumption of 

haznal}.at halogos, a word in a Scriptural verse can be read as 

part of an elliptical adverbial or adjectival phrase$ The 

scriptural word is given a direct object or modifier by 

the darshan. An example from petipta 1: "hea.rken (Isaiah, 

10:30) hearken to commandments, hearken to words of Torah, 

hearken to words of prophecy, hearken to charitable acts and 

hearken to good workse" 

21s ~~.· As Heinemann wrote in D,llrkhey Ha

Aggadah, our sages believed in the autonomy of the letters, 

and that.they could collaborate in ways other than the lite= 
25 ral. Thus the root ""')TIP in peti:p.ta 23 can be understood 

in the connotation of "chosen," as well as the denotation of 

"youth." 

Several types of plays on words are found in these petih-. 
tot. The first is based on the root, as in the above example. 

I ., 
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Eight petihtot have this type of play on words. The other . I 

categories will each be dealt with individually below. 

22. J~l taS{ri. The Jal taqri play on words involves j_mpos

ing d.ifferent vowels onto a Scriptural word. Since the text 

was originally unpointed, this is an obvious exegetical method. 

The best example in this material is in peti}Jta 4, where the 
word )) '!) .,<.; 

in Genesis 3:9 is found to be equivalent to the ~·"' ... ' 
))::> If c. :J word in Lamentations 1: 1" The phrase al t.aqri means: 1" ·~ 

rather than reading the text literally as x, read it homile

tically as Y. 

23. Plac~!!.~!!!~L~~etat~~~ By use of this technique,, 

unusual place names are given a homiletical meaning based on a 

possible Hebrew root. Thus in peti~ta 1_ daughter of Gallim, 

a geographical location,.. is understood as daughter of waves 

or wanderers. 

24. Notarikon. With this technique, the darshan could --
violate the integrity of a word by d:i.ssecting it into two or 

mon.;i smaller words thus imbuing it wit.h an entirely new homi-

letic meaning. In an example from petihta 22, the word . 
is divided in.to · 

meaning a womai1 and P,e.r two . lovers (Israel, God and idc:ls ) • 

25. Gemat.ria. Each letter has a numerical values By 

use of this technique, the numerical value of the letters in 

a word are added up. Then the word is determined to be a 

symbol or sign based on this numerical value. The example in 

petihta 12 is based on the word I_)\ /c )N from Isaiah 1: 21. " 



has the numerical value of 481. When the text 

6 ;J t.._N ~\le..~ N , it is understood reads "full of law" 

as full of the study of law. Thus there were 480 synagogues 

and houses of study of the Law, plus the one Temple in Jerusa-~ 

lem. 

26. Heg§sh. This technique is also known as ~zera 

"savah or ~ivyo~. The darshan transposes that which is written 

about one matter to another matter based on the fact that both 

Scriptural contexts contain a common word or phrase. Eleven 

petiptot in Lamentations Rabbah utilize this technique. In 

petfl'i'ta 9 the word r\ ~ ") J") appears in the peti{tta Verse Of 

.I " c J·eremiah 51: 51 and in the prooftext to the at ll!Q~ maasel]., 

thus providing the connection which generated this exegetical 

narrative. 

27. !:!ggesh betweeQ_J?etihta ver~nd seder. ver§_g. Three 

peti9tot in Lamentations Rabbah derive their exegesis from a 

_hegesh between the petiQ.ta verse and seder verse. 'I'hi.s me

thod creates the most well-·integrated petip.ta. The relation .. i, 

ship between the peti~ta verse and the seder verse is clearly 

the determinant of the exegesis, rather-' th~n editor:tal adap-

tation of materials into a petil).ta form. In Joseph Heinemann's 

article, "The Proem in the Aggadic Midrashim11 he cites peti{l

ta 21 in Lamentations Rabbah as an example of a petil).ta based 

on a "verbal tally" between petil,lta verse and seder verse. 26 

In this case the heqesh is between the leper who must 

?ll ~~,;::.) and the city of Jerusalem who 

--~-;-- ..... -
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28. ££!!!:rast*£!_E.criptural Contexts. This is a speci

fic use of the heqesh technique with special attention paid 

to the scriptural context of each verse subjected to the he-

qesh. In peti~ta 4, six verses from Genesis chapter 3, the 

story of Adams•s sin and eviction from the Garden are con-; 

trasted with verses elsewhere in the Bible about Israel's 

sin and eviction • The context of the verses is as. impor-

tant as the heqesh of the individual word. In petihta 11, • 

verses from Lamentations with negative connotations are jux-

taposed by heqesh w:i.th verses :i.n the Pentateuch with positive 

connotat'lons. In petitJ.ta 161 verses about Israel• s well.being 

in the desert are contrasted by heqesh to verses from Lamen

tations about Israel's suffering during the destruction. In 

this instance as well, the context of the Book. of Lamentations 

is essential in understanding the exegesis. 

29. Verse equ~valence. In petitita 2, five seemingly 

unrelated verses are determined through various techniques 

of exegesis to have the same meaning. In this case the mean-

ing of Jeremiah 9:11-12, Daniel 8:12, Hosea 8:3, Genesis 26:22, 

and Isaiah 5:24 all are determined to mean: when Israel 

forsak.es the study of Torah, the foreign nations can dominate. 

By use of all these hermeneutical techniques, the rabbis 

seek to extract all the oracular pronouncements of Scripture. 

f_amily of Lamentations Rabbah 

These 36 peti~tot are editorially placed as the intro-

ductory section of the Midrash of Lamentations Rabbah. Buber 

__ ..-..., 
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maintains that the petilJ.ta section and the f'fVe chapters 

of verse by verse exegesis have two different authors, while 

Theodor holds that the collection of petihtot was compiled 
d 

by the author of the exegetical chapters. 27 The question can 

be debated on the basis of evidence of identical materials 

which appear in both sections. For our purposes, we observe 

that the:IS'e are parallel passages between the petihta section 
' 

and the exegetical section, and we note the similarities and 

dissimilarities. Six of the petihtot have parallels xn the • 
exegetical section of Lamentations Rabbah. Peti~tot 17 and 

18 have0 exact parallels in Lamentations Rabbah 3:14-15. All 

of petiJ;i.ta 28 is found in Lamentations Rabbah 3:1. The ver-

sion in Lamentations Rabbah 311 contains some additional 

exegetical material and has an internal attribution to R. 

Hama bar Hanina. besides the petfp:ta attribution. PetiI:ita 

30 is attributed to Zabdi b. Levi, while Lamentations Rabbah 

4:12 contains the identical passage without an attributions 

The Zechariah portions of petihtot 5 and 23 an~ also found . ' 

in Lamentations Rabbah 2:2 and 4:13. No conclusion as to 

the priority or authorship of the peti~ta section or the exe

getical section can be absolutely ascertained .. 

What seems clear in our analysis of these petil1tot is 

that they have been editorialiy shaped to conform to a thema

tic pattern and a stereotypical homiletical structure. 

The overriding theme operating in 24 of the 36 petihtot 

is that of s:i_n and retribution. Although this is a common 

--- ;- ... ,-
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theme throughout rabbinic literature, Lamentations Rabbah 

.adopts this as its primary focus. In other midrash collec

tions, the motifs run the gamut of the rabbinic value con-

cepts identified by Kadushin. Because of its relationship 

to the Book of Lamentations read on Tisha b•Av, the anniver-

sary of the destruction of the Temples, Lamentations Rabbah 

explores the reasons for the destruction. The development 

of this theme of sin and retributj.on is elaborated above in 

the section of themes beginning 6n p.~2G. 

The motif of Tisha b•Av appears in five of: the petiptot: 

9, 17/'18, 23, and 33. The structure of the BooJ<. of Lamenta

tions is the subject of petihtot 11, 16, 17, 27 and 28. Thus • 
certain themes and motifs are the hallmarJ{S of the family of 

the Lamentations Rabbah petiQ.tot. 

t~·esiae the common thematic thread there is a stylistic 

indicator which functions as a unifying factor among the pe

til}tot of Lamentations Rabbah: the formulaic transition 

phrase to the seder yers~- at the end of the peti\i:ta. In his 

work on Leviticus Rabbah, Sarason identifies this stereotypi·~-

cal transition phrase as the means by which a redactor adapts 

existing rabbinic materials to the specific document. He 

suggests that 67 out of 122 petit1tot in Leviticus Rabbah 

(perhaps as many as 83) can be accounted for in this way. 28 

Of the petiQ.tot in Lamentati.ons Rabbah, 15 end with the 

following transition phrase: "when they sinned~ they were 

exiled; when they were exiled, Jeremiah began to mourn for 
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them: Lamentations 1:1;" Another five petihtot end with a • 

variation on this formulaic transition phrase. The chart 

in figure a. indicates in which peti~tot the ending is ob-

viously tacked on (17 of 19). Only in petihtot 6 and 14 . . . 
does the formulaic ending seem to be integral. In most cases 

it seems to function as a summary of the theme of sin and 

retribution and appears as an artificial appendange. 

An example of the use of this formulaic transition phrase 

to adapt existing material to Lamentations Rabbah is pet:q1ta 

33. This petihta contains materials from the Talmud about • 
the sign:i,ficance of the 15th of Av. A sentence about the con

nection between the 9th of Av to sin is added and then the 

formulaic transition phrase: "when they sinned, they were 

exiled •• o" is appended. 

Another example is petihta 2. All of this material is . . 
found in Pesiqta deRav Kahana, Pisqa>Eykhah. A variation on 

the formulaic ending "when they cast the words of Torah to 

the ground, Jeremiah mourned Lamentations 1:1 11 adapts these 

materials to Lamentations Rabbah. 

Thus we have seen that members of the family of Lamen

tations Rabbah petihtot share a common theme and common homi-.. 
letical structure. 

Individual Petihta .. 
Finally, we come to J<:now each petLp.ta as an individual. 

All petil}tot which appear in the 11 classica~ m:ldrashim" 

(Genesis Rabbah, Leviticus Rabbah, and Pesiqta deRav Kahana 

'' . 
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as well as Lamentations ;Rabbah) have the same structurea 

the petihta verse is subjected to exegesis beginning a pro-• 
cess which eventually leads to the seder verse which begins 

the Torah or Haftorah reading. 

Yet each peti~ta has its own unique twists and turns in 

its creative use of the tension between these two seeming1.y 

unrelated verses •. Of the 36 pet:i.htot before us in this do-, 
cument no two have the identical structure, though the simi-

J.arities may be striking. We never become bored with the same 

old themes and the same old techniques of exegesis because the 

combinations are always unique. Just as each individual person 

has interesting qualities, each peti{lt.a has its own interesting 

qualities~ 

Law.is Barth explains this well: 

"A petiV.ta then may contain some extraneous comments, 

exampla~ parables, proverbs and word plays which serve to 

explain a verse in a more or less thematic way. The resul t1: 

is that this unique homiletic form in the final stage of its 

development in the 'literary sermon' forces the reader to ana-

lyze each unit of tradition in itself, and then to attempt 

to determine it:s relation to the peti{lta verse as a whole, to 

the lection verse, to the surrounding traditions and to the 

material drawn together in the larger sermonic chapter."29 

Thus we have analyzed each of these petip.tot according to 

Barth•s description. Each petitita has been outlined and the 

exegetical elements and aggadic passages identified. The 
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essays on petihtot 1 - 14 offer a more in-depth analysis of 

' 
how the components of each petihta have been editorially wo

ven together to form a unified homiletical structure. 

Looking at this collection of peti9tot we can make the 

observation that five of them are not petihtot at all: 16, 
• 

24, 25, 28, and 34. They all begin with the formula "R. x. 
patah11 but none of them have a transition phrase leading to , ~ 

the seder verse of Lamentations 1:19 Petihta 16 contains , 
three ·verses from Lamentations juxtaposed as contrasting pa

rallels to other verses from Scripture to illustrate the pe-

til].ta verse, thus its placement here in Lamentations Rabbah 

is justified. However the usual seder verse of Lamentations 

1:1 is not cited at all. Petihta 24 also reflects a familiar ,, 
Lamentations Rabbah theme of mourning and lamentations. Its 

long narrative section ends with the final prooftext which 

expresses a nehemt~ message. Petihta 25 1 s placement in La-• 
mentations Rabbah can be justified only by its thematic re-

ference to ex:i.le in the last section of exegesis and its ge-

neral tone of grief. Petihta 28 is a discourse on the rela-• 
tionship between Jeremiah 36:32 and the first word of each 

section of the scroll of Lamentations Rabbah. Thus its pre

sence in this text is clearly justified. However it is not 

a petiJ:i,ta., and could fit better into the exegetical chapters. 

Peti!1ta 34, the final one in this collection, certainly bears 

a thematic relationship to Lamentations Rabbah. It ends with 

an eschatological message: "in the hereafter all will return." 
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All five of these "handicapped" petihtot bear a thematic ., 

relationship to the family of Lamentations Rabbah. In the 

case of petil'Jtot 16, 24 and 25, the formulaic transiti.on 

phrase and secler phrase could have been editorially append

ed. As in many other petititot. it would have been a thematic 

summary without the integral flow of the exegesis into the 

seder verse. Why there was this lapse in the editorial pro-

cess in uncleall'.'. 

Of the 36 petihtot, 17 have no parallels at all in rab~· • 

binic documents that have been dated as earlier or contempo-

raneous with Lamentations Rabbah. Parts of seven other petih-. 
tot appear in other sources. The reMaining twelve have exact 

parallels (~ither in exegetical or aggadic form or as pet.ihtot • 
• 

The sources of these parallels are Pesiqta deRav Kahana, Pa

lestinian Talmud, Babylonian Talmud, ancl Genesis Rabbah. All 

of the parallels are cited 6n the charts and within the Notes 

section on each petihta • 
• 

Each petihta thus combines familiar techniques of exe-
• 

gesis ancl hermeneutics into a unique combination, setting it 

apart from all other petihtot • . 
f.ipal summaa 

From the midst of all the detailed documentation of 

the textual characteristics of the peti:titot of Lamentations 

Rabbah, emerges an essential questlon. Why did the rabbis 

engage in such close scrutinization of Scripture? Why did 

they indulge in the intricate manipulations of words and let-

I 
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ters? Why did they weave such fanciful tales about ldngs 

and sons, ~bout angels, patriarchs and matriarchs, about the 

v1.sions of foreign conquerors? 

In every civilization throughou:t history,, people have 

sought an explanation for their destinye Some attributed it 

to the whims of the gods. Some perceived it as fate deter-

mined by birth. Oracles were consulted, si.gns and symbols 

were deciphered in an attempt to find the answer. 

For the rabbis, the one and only oracle was scripture 

and its interpretation __ became a sacred task., 

. i)f\ "~:t ))~ 

wfthtn 'tb.e Tot~h was c contained not only a law code for 

the wilderness,, not only miracle tales of redemption, not only 

the chronicles of the monarchy, not only the rites of an obso

lete cult, but the very blueprint for the past, present and 

future existence of the Jewish people. 

That :i.s why the rabbis devoted so much time and energy 

applying the most creative of hermeneutical techniques to the 

text, bending :i.t and prodding it until it yielded the full ex-

tent of its message~ They believed that the doctrines they 

could derive from interpretation of the text would provide 

Beyond the them with an understanding of God's grand plan. 

textual process there is an ontological process. 
birn,,.;,r ,'•( 1 o (i ''· . , . 

~ (.)~f:;, {1'Jil' ·.1 /''. ~ 

The text is ·· 
) /' 

the means by which ontological truths are revealed. 

As we peruse the data we have accumulated on the petihtot 
• 
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of Lamentations Rabbah ·we recognize= that the rabbis read out 

of the text what. they wanted to read into the tE?Xt. The line 

between exegesis and homiletics fades in the search for meta-

physic'al reality. 

In the ca.se of Lamentations Rabbah the mf~taphys ical reali-....... ,.~., . ..,._._ ~,_.,.,..,.,........,," 

ty which i.s sought is ,t::hat~ef theodicy. How do our acts, as 

mortal humans, affect the divine execution of our fate? Is 

there an unswerving pattern of middah keneged middah? Is 
,) 

there a necessary contingency between our ancestors act.ions, 

and our destiny, illustrated by ha~abot siman lebanim? The 

rabbis were not dwelling on ancestral tales for the sake of 

idealizing the lore of their pepple. They were seeking with

in an ancient text the master plan which was played out in 

their own contemporary situation. The Temple had been des

troyed~, and they were now forging a rel:igion without a central 

cultic focus. The terrible reality of the destruction and 

exile of 70 CE was read back into the terrible reality of 

586 BCE. One tragedy is superimposed upon another as Ne

buchadnezzar becomes the prototype for Rome and all oppr~~s~rl!0 

No one theology springs forth from this collection of 

petititot.;although the editors constantly test the limits of 

middah keneged mickJah. Theod:i.cy is the burning issue through-

out. Many answers are proposed e None is accepted as the ab-· 

solute solution. 

By approaching the peti!;ta section of Lamentations Rab

bah from the perspective of all its identiti.es, we have come 

i 
I ---



to know it well, phenomenologi.cally and contextually. 
f. '2(e/ 
As a 

member of the species of literature, it utilizes the litera

ry techniques common to all peoples .:i.n their folklore. Ap

proaching it as a member of the rabbinic society, we have 

seen how the rabbinic value concepts. of Divin{~ ~Justice. and the 

covenantal relat.i.onship between God and Israel have .i.nfused 

the Scriptural exegesis. The common rabbinic hermeneutical 

devices, as we have identified them, are the means by which 

Scripture is understood by this rabbinic society. Approach

ing it as a member of the family of Lamentations Rabbah we 

have made note of the shaping of existing materials and the 

innovation of new materials by editorial activity specific 

to this document. And finally, each peti[ita as an individual 

hom.i.letical unit has been analyzed to reveal its unique 

character. 

Underlying all of the four identities .is bhe belief 

on the part of the rabbis in the importance of their ent.er

pr i.se in uncovering the truths conveyed by Scripture. These 

were not merely static truisms of the past, rather the very 

determinant of their contemporary reality$ 



~;:: 

~ 

~ 

~ ~ihta ~se Para11"'8 Structural and Hermeneutical Devices 

1 

2 

Isaiah, 

10130 

Pesiqta deRav l Serial exegesis of Isaiah 10:30. 

Kahana Pisqa A. Fill in ellipsis of first place 

13, Dibrey Yir B. Homiletical interpretation of 

miahu. 

(b. Sanhedrin, 

94b-95a) 

place name; mah-kakh analogy, implici 

'al taqri. 

c. Fill in ellipsis vith object of 

imperative verb. 

D. Homiletical interpretation of 

place names, (e) and (d) read as 

conditional. 

E. Fill in ellipse of adjective. 

F. (c) and (d) conditional. 

Good transition to Lamentatd:ons 1:1. 

Jeremiahj Pesiqta deRav 

91llc, 91 Kahana Pisqa 

Anj:hology of materials on sin of for

saking· study of ·Torah which allows 

9:12a. 15, Eykhah. 

y. Haggigah 1 

hal 7. 

y. Rosh Hasha 

na 3, hal 8. 

Genesis Rab-

bah, 65120. 

the forei9n nations to dominate. , 
i 

A. lifted from y. Haggigah 1:7, petih~ 
. . i ta verse is prooftext not exegetical 

verse. 

Form: dictum, prooftext, paradoxical 

parable; ma~inu technique. 

Insert• related exegeses. 

B. Other exegeses of homiletic ally 

equivalent verses; y. Rosh Hashana, 

318. 

Petirot 

Laish = Nebuchad-

nezzar1 prooftext 

Jeremiah, 4:7. 

Daniel, 8:12; 

host = secular 

kingdom; offering= 

Israel; transgres-

sions = neglect of 

Torah; truth = To-

rah; vill prosper= 

evil decree vill 

succeed, 

Isaiah, 5:24: 

stubble = Esau; 

Figure 1 

Transition Themes 

"the one from Anathoth villi sin of not studying Torah 

prophesy," Jeremiah, 1:1, and not observing rnisvot 
. I -

then "Because retribution [ leads to retribution of 

came, he mourned for them j Nebuchadnezzar attacking. 

Eykhah Lamentations 1:1." ! 
I 
I 
i 
j 

i 
I 
! 

"Because they cast words 011 • forsaking the study Of 

Torah to the ground (Da- I Torah leads to foreign do

niel 8112) Jeremiah mournl mination, sin and retri

ed Lamentations 1 :l ." 1 bution. 

Daniel 8:12 is one of fiv a. Rabbinic enterprise 

homiletically equivalent elevated to ultimate good. 

verses; this is an edito- b. Rabbis are guardians 

rial attempt to relate onJ Qf_the city. 

Of the exegetical verses c. When children stop , 
to the formulaic ending ofi studying Torah, this 

Lamentations Rabbah. paves vay for military 

~ 

>-...) 
0 
A) 
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Parallels Structural and Hermeneutical Devices 

1. petira on Daniel, 8rl2. 

2. coordinate exegesis Of Hosea 813. 

3. situational application ma~seh 

based on Genesis, 26r22. Metaphoric 

Petirot 

tongue Of fire 

Jacob; flame Jo-

seph1 root = an-

cestors; blossom = 
illustration of Daniel 8rl2 by render1 tribes1 Law Of 

ing it conditional (Genesis Rabbah, Lord of Hosts = 
65r20) Written Law; word 

4. petira of Isaiah 51241 first three of Holy one = Oral 

elements-same prooftext. 

Equivalent verses 

All verses below are determined to 

mean: when Israel forsakes the Torah, 

the foreign nations will dominate: 

Jeremiah, 91llc, 9rl2a (peti~ta verse) 

Daniel, 8:12 (object Of petira and 

proof text) • 

Hosea, 8:3 (analogy and prooftext). 

Genesis, 26r22 (through a ma~seh). 

Isaiah, 5:24 (petira plus a shared 

prooftext). 

Law 

Jeremiah, I Pesiqt a deRav I Three mashalri.m in exegetical ilispute None 

9rl6. Kahana Pisqa 

15. 

form. 

Only second mashal uses peti~ta verse 

Second mashal continues wd.th exegesis 

on following verse, Jeremiah 9rl7. 

Transition 

Note1 in Pesiqta deRav 

Kahana this is not a pe~ 

tiJ?.ta, there is no tran-

sition or ending. 

"God began to mourn over 

them Lamentations 1:1" 

Well-integrated. 

Theme 

victory by foreign con-

querors. 

1. God punishes Israel, 

then mourns for them. 

2 • God mourns for his 

own loss. 

~ 

~ 
0 
w 
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4 

Petihta Verse Parallels 

Jeremiah,!Pesiqta deRav 

15117. Kahana Pisqa 

15. 

Structural and Hermeneutical Devices 

A. Exegesis of (a) through updated 

story (Hellenistic overtones). 

B. Exegesis of (b). 

Three propositions, answer: (b); 

only when God, then b. 

Heqesh between peti{tta verse and 

seder verse. 

Hosea, Pesiqta deRavl Petira establishing analogy between 

617. Kahana Pisqa Adam and Israel. 

15. A. God lists six behaviors towards 

Adam. 

B. proof texts for above six behaviors 

last prooftext is Genesis, 

Petirot 

None 

?=f \::. = first m 

Mam. 

Transition Themes 

From heqesh with peti~ta l. Isolation of Israel in 

verse "badad yashabti" to! its separate identity and 

J " "eykhah yasvah badad. n 

Well-integrated through 

heqesh. 

Last prooftext "And I 

mourned for them: •hov do· 

the ••• •" 

Structure of petihta de-

pends on seder verse and 

heqesh.?a1 taqri : rith 

covenantal relationship ·::o 

God. 

2. Condemnation of Hel~ 

lenism. 

3. Nations can only con-

quer Israel when God per-

mits it. 

Sin and retribution. 

l. Adam and Eve sinned 

and were expelled. 

2. Israel sinned and was 

exiled. 

3 • God mourns. 

3:9 I I Genesis, 3:9. 

5 Ezekiel, I Zechariah1 

2416. Lamentations 

( ) . 
C. maaseh abhot lebhanim; each six 

behaviors has its counterpart with 

Israel. Six prooftexts, last one 

is Lamentations 111 

Serial exegesis on Ezekiel, 24:6 - ll. 

A.- c. Aramaic paraphrases. 

Rabbah, peti~.j. D. situational elaboration on meta-

23. phoric understanding of Scriptural 

Pesiqta deRav phrase. 

Heaping on the wood Formulaic Lamentations 

wood = legions; Rabbah ending. 

kindling the fire No transition from exege-

= kings; flesh sis of Ezekiel, but is a 

consumed = cOllUllu- summary of theme of sin 

nity. and retribution. 

l. Sin and retribution. 

2. exile is not determin-

ed by chance but is pur

poseful act of God. 

3. God controls Nebuchad

nezzar •s campaign. 

~ 

A.) 
0 
-.t._ 



6 

--- ------- -----------

Petihta Verse Parallels 

Kahana Pisqa 

15. 

Lamentations 

Rabbah, 214. 

Ecclesiastes 

Rabbah, 3116, 

1014. 

y. Taanit, 

4·hal 5 

Hosea, None 

519 

Structural and Hermeneutical Devices 

E. situational application reading 

across bar line of Ezekiel 2416-7 ex

pressing theme of exile being pur-

poseful, not chance. 

F. Exegesis of 2417 leads into Ze

chariah story involving juxtaposition 

of Ezekiel verse and Leviticus 17:13 

to indicate sinfulness of Israel. 

G. - J, petirot. 

K. situational application demonstra

ting that God controls Nebuchadnez•ar 

zar•s campaign against Israel-based 

on metaphor derived from Scriptural 

verse. 

L. ) ' at mo~e associated with K. 

M. ne~ta. 

N.. Mat syntactical connection. 

A, (a) and (b) associated through 

play on words. 

B, ~t mo~elma~seh illustrating (a), 

(b) and (c) of verse, God accused 

and absolved Of partiality. 

c. contains formulaic ending as in

gral part of ma"aseh, 

Petirot 

None 

------ ---------- --- - --- --

Transition 

Formulaic Lamentations 

Rl!ilbah ending, 

Thematic transition in-

tegral. 

Formulaic ending controls 

development of the petih-

ta. 

Themes 

Sin and exile absolutely 

contingent relationship. 

When they sin, then they 

are exiled. Absolute jus-

tice, no partiality of 

God, 

~ 

\) 
~ 

q 
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P~tihta Ver~e Paraiieis 

7 Isaiah, None 

3:26. 

8 JeremiahJ None· 

9zi8. 

9 JeremiahJ None 

5i:5i, 

~ 

·,o,r_~~""'·""-:,-..·_;; ' __ ,,,,-· 1,-

Structurai and Hermeneutical Devices 

Exegesis of Isaiah 3126 which has the

matic reiationship to Lamentations. 

A. differentiation between apparent 

synonyms. 

B. antecedents of piurai forms, 

c. fiiiing in eiiipsis of adjectivai 

phrase, 

D, heqesh between petitita verse and 

Lamentations 21101 

quotation Of Lamentations l:l 

Three seriai exegeses of Jeremiah 9:18 

A, rhetorical. question and answer, 

Aramaic paraphrase. 

Petirot pius prooftext estabiishing 

first definition of sin. 

B. petirot estabiishing second defi

nition of sin. 

c. petirot estab.iishing third defi

nition of sin, 

Two separate exegeses on Jeremiah 51:5 
.) , 

A. at mo~e situationai appiication 

incorporating peti~ta verse, two 

intermediary verses, and a ciosing 

verse reiated to peti~ta verse by 

heqesh, 

Petirot 

None 

Transition 

Formu1aic Lamentations 

Rabbah ending. 

No transition. 

Thematic reiationship of 

mourning, cieariy edito

riai construction, 

The iand = Land ot Formuiaic Lamentations 

of IsraeiJ dveii~ Rabbah ending, 

ings -= synagogues J I Summary of themes, no 

the iand = words 

of Torah; dveii-

ings = synagogues1 

the land = Tempie: 

dweiiings = first 

and second des-

tructions, 

transition, 

Hear siander = l7ti Formuiaic Lamentations 

of Tamuz1 disgrace Rabbah ending. 

= 9th Of Av, No transition, 

Themes 

Mourning for destruction 

of Tempie. 

Sin and retribution, 

Sins1 

l • forsaking iand, 

2. forsaking Torah. 

3. forsaking Tempie Cuit. 

God mourns. 

l. Israei is not idoia-

trous. 

2. God wiii punish na .. 

tions for siandering Is-

raei. 

3, Destruction Of Tempie. 

~ 

~ 
~ 
0 
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Petihta Verse Parallels 

10 Isaiah, None 

43122. 

11 Deutero- None 

nomy, 

28:47. 

Structural and Hermeneutical Devices 

1. Middah keneged middah exposition. 

2. Formulaic Lamentations Rabbah 

ending out of place. 

B. serial exegesis Of pet~ta verse, 

petirot, antecedent of plural form. 

Serial exegesis of Isaiah, 43:22-24. 

Petirot Transition Themes 

'I' ; ' Small cattle = tvol "Your iniquities caused me 
L 

1. Israel is idolatrous 

Al. situational application, seconda- 'i continual offerings I to burn My house and des- I and ignores God. 

ry verse brought to explain petihta 

verse vith prooftext. 

2. mashal lamelekh. 

B. Three contrastive elucidations on 

(b) of peti~ta verse contrasting 

Israel•s desire for secular vs. 

energy for vorship of God. 

c. petira serial exegesis of Isaiah, 

43:23-24, neglect of Temple Cult. 

God is solitary. 

Moral juxtaposition of positive Pen-

tateuchal verses and negative verses 

from Lamentations. 

Structure: if you had been vorthy 

you vould have read in tbe Torah• 

Pentateutical verse. But nov that 

you are not vorthy, you read: Lamen

tations verses in reverse alphabetical 

order of first chapter 

sacrifices = holi-: 

est sacrifices; 

meal offering = 

handfUl; frankin

cense = handful; 

fat of sacrifices 

= less holy. 

None 

troy My city and exile 

My children among tbe na

tions of tbe vorld, and 

to sit by Myself solita

ry." (Lamentations 1:1). 

Integral, smooth. 

2. Israel ignores Temple 

cult. 

3. Sin and retribution. 

4. God is alone. 

Reverse alphabetical list I sin and retribution; 

of Lamentations, Chapter 

1 , thus Lamentations 1 11 

·js the last verse. 

worthy-reward; u.nvorthy

punishment. 

~ 

{\.) 
0 
~ 
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Petihta Verse Parallels 

12 Proverbs! Genesis Rab-

25120. 

13 Proverb 

25118. 

14 I il?roverbs 

29:9 

bah, 3816. 

Song of Songs 

Rabbah, 5: 3. 

Pesiqta deRav 

Kahana Pisqa 

15. 

Y• Megi11ah, 

3 ha1 1. 

None 

None 

Structural and Hermeneutica1 Devices 

1. Thematic masha1. 

2. serial exegesis. 

a. situational application. 

b. -'a1 taqri, 

c. masha1. 

d. metaphoric saying, 

3. alternate serial exegesis. 

a. situational application. 

b. >al taqri. 

Petirot Transition 

II Kings, 2519. Formulaic ending. 

House of God = Tem-1 No transition. 

ple1 house of king I Summary of theme. 

= Zedekiah•s pal~ 

ace1 a11 houses o 

Jerusalem = 480 sy 

nagogues plus Tem-

ple; •every great 

man's house" = aca 

c. play on words. analogy. , .demy of R. Yohanan 

d. exegeses on 2c prOO:ftext intervo- b. Zakltai. 

ven with exegesis on peti~ta verse. 

)Insert. Related chrono1ogica11y to 

2c prooftext. Pet~rot, gematria, 

situational application. 

A. Reconstruction of syntax (a) is 

consequence of (b) with heqesh 

through prooftext. 

B. Plays on words, manipulation of 

syntax, (a) is consequence o:f (b). 

A. Play on words by reading verb in 

niph~1 form of (a) and (b) o:f peti?-

ta verse. 

B. Serial exegesis of peti~ta verse. 

1. petira o:f (a) plus proo:ftext. 

One who bears Formulaic ending. 

:false witness No transition. 

Israel. Thematic summary. 

A vise person= Ho- Formulaic ending. 

1y One, Blessed be Good transition from last 

He; :foolish person phrase of exegesisz "for 

= Israel. what they have done here 

(II Chronicles 25112) they 

' l viH be exiled • • 

Themes 

1. sin and retribution. 

sin = idolatry. 

Sin of idolatry leads to 

retribution. 

1. It is not vise to 

judge a fool. 

2. sin and retribution. 

~ 

A) 
0 
~ 
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--- ----- --- ------- - --------

Petihta Verse Para1lels str""""'•l """ H~tic•l DeVic~ I 
2. petira of (b) plus prooftext. I 
3. when (c) then (d) ~ 

a. example plus prooftext. 

b. example plus prooftext. 

4. continuation of above proof text 

leading to exegesis of last phrase 

of peti~ta verse, 

15 IProverbs,I None A.l. R. Isaac's dictum: Scriptural 

9,7. verse updated to reflect rabbinic val 

ue of study. 

2:. (a) of peti~ta verse as proof-

t~. 

Petirot Transition ~ 

One who corrects =I Good transition from Jere-I 1. Talmid ra~a~ imper-

Jeremiah; scorner 

= generation of 

scorners (Israel) 

during time of 

miah reproving Israel to I tance of being a good 

his saying 'eykhah; Jeremi- teacher. 

ah 15:10, Proverbs 927, 2. God regrets relation-

"he that reproves a vickedlship with Israel because 

3'.;. illustration of dictum by analogy I Jeremiah. man, it is his blemish," !nations mock Him. 

if one does X in one setting, conse

quences are Y; if one does X in anothe: 

setting, consequences are z. 
B. R. Simon l>. Laklsh: another verse 

from Proverbs; God identified as sub

ject of verse in a related exegesis 

at mo~e· elaboration• anthropomorphism 

of God based on Ezekiel 36120, both 

Proverbs 2014 and Ezekiel 36220 active 

in this narrative. 

c. Serial exegesis of pet~ta verse. 

1. (a) of verse, two petirot plus 

he reproved Israel, and 
> said over them Eykhah, 

3. Jeremiah reproves, 

Israel scorns him. 

~ 

t0 
~ 
~ 
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Petihta Verse Parallels 

,. 1"'lllW.Jio.">k'l!l~J1,;~Ji1;;..f~il~t;~~_1_.;.1,'.,f;,,'.w::;;,,'-.;i:i;.:;l(.~1:;:. :..c",;·l,.f.: •. :,,....,,.1,c_;~i'!';'"'·i:('.·•i 

Structural and Hermeneutical Devices 

prooftext. 

(b} of verse1 Jeremiah identified 

as both subject of prooftext in Cl and 

of peti~ta verse. 

Israel identified as object of verse-
> 

transition of eykhah. 

Petirot Transition Theme 

16 !Jeremiah, IPesiqt<\ .deRav IA.l. Rhetorical question to establish I Three petirot plus I None. Not a pet~ta. Clo+ Sin and retribution1 the 

4118. 

17 I Psalms, 

Kahana Pisqa 

Hahodesh on 

last petira. 

Lamentations 

vhat the common assumption is about a prooftext comprise !,sing verse is prooftext fot horrible conditions des-

king's powers. Modified form of mashall the second section.I last petira in serial exe-1 cribed in Lamentations 

lemelekh. All comment on gesis (Psalms, 73126} came about as a result of 

2. Three sets of thematically related! libbekha1 Israel•s sins, not. ·because 

pairs of paradoxical verses vhich con

tradict above common assumption. The 

second verse in each pair is from 

Lamentations. 

3. the reason for this unexpected 

outcome is (a} of petigta verse. 

B. three different petirot and proof

texts on the last vord of peti~ta 

verse. 

Tvo serial exegeses on Psalms 69113. 

1. your heart 

Sanhedrin. 

2. your heart 

Temple. 

3. your heart 

God. 

God vas unwilling to pro

vide for them. 

Those who sit at the "at the fest of Tisha b•Avll. HOY ve perceive them. 
69zl3. IRabbah, 3:14; ,A. Situational application providing 

exact parallel metaphoricic understanding of petihta 

gates = nations of 

the vorld; those 

they sit and read dirges 

and lamentations and 

HOY they perceive us. How 

we perceive them perceiving 
in peti4ta verse. vgo sit at the gate 

form. 1 • petira identifying metaphoric sub-I = Israel. 

' Eykhah." us. 

2 • Mocking the Gentiles 
~ 

>-0 
-.::!.. 
C) 
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Petihta Verse Para11e1s Structural and Hermeneutical Devices 

ject and location corresponding to 

(a) and (b) of peti!J.ta verse. 

2. metaphoric details of (c) ·of 

petil_ita verse; four examples of na

tions mocking Israe11 

a. first example in Aramaic, theme1 

Jevs are poor. 

b. second example, vaudeville dia-

logue form, theme: mocking the 

Sabbath. 

c. third example, vaudeville dia

logue vith props, theme: mocking 

sabbatical year. 

d. fourth example, vaudeville dia-

logue vith props, theme: mocking 

S~bath. 

B. Serial exegesis of Psalms 69:13. 

1. petira identifying subject and lo

cation of (a) and (b) of petihta verse 

2. situational application of (c) of" 

petitita verse. 

A and B are contrastive parallels. 

18 ILamenta-
Lamentations !serial exegesis of Lamentations 3:15. 

tions Rab~ Rabbah, 3:15 11. (a) of petil}.ta verse occurs vhen? 

bah, 3:15• exact. Passover. 

i 

Petirot 

None 

Transition 
~ 

for their ignorance about 

the religious meaning of 

Jewish rituals. 

3. Tisha b•Av. 

won that account Jeremiah I Relationship between 

~ourned>Eykhah,w artificia 

transition derived from 
Passover and Tisha b•Av. 

~ 
' 
~ 
-=1 -...... 
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20 

Prtihta ver?e Parallels 

Daniel, 

2121 

Psalms, 

10218. 

None 

!Mekhilta Je-
1 
ithro (when Is-

/rael left E 

iEgypt, they 

_/were devided). 

I 

Structural and Hermeneutical Devices 

2. (b) of petiJ:tta verse occurs when? 

Tisha b•Av. 

3. since (a) = (b), there is a rela

tionship between Passover and Tisha 

b•Av. 

4. Passover and Tisha b•Av occur on 

same day of week. 

No apparent relationship between petih 

ta verse and exegesis-see analysis. 

A.l. 'ilu zakhitem (ref. to Isaiah, 

8116). 

2. "a~av ~elo'zakhitem plus proof-

text. 

B. 1. 'ilu zakhitem. 

2. 'a~av 'Belo' zakhitem plus 

prooftext. 

A. serial exegesis of Petil}ta verse. 

1. God is subject. When God did (a) 

fill in ellipsis, the result is (b). 

2. mah-kakh analogy between expanded 

(b) and Israel and prooftext. 

3. prooftext indicates the reverse 

of process described in (b). 

B. Serial exegesis of peti~ta verse. 

1. God is subject of (a). Fill in 

Petirot 

None 

None 

Transition 

relationship between Tisha 

b•Av and Jeremiah reciting 

Lamentations. 

~ 

"you are exiled to BabylonlUnvorthiness of Israel and 

where you utter lamenta

tions, A1as •by the waters 

of Babylon•'Eykhah." CoUld 

be editorial activity plac 

ing Lamentations 111 here 

as a secondary prooftext. 

•just as when you take a- 1. 

~ay its young, a sparrow is 2. 

punishment. 

God is alone. 

I left solitary, so said the til sinai. 

Holy One1 'I burnt My 

Israel not united un-

house, exiled My children 

among the nations and I 

sit solitary, Eykhah.• 

3. God responsible for 

destruction and exile. 

~ 

~ 
-...::s. 
10 
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Petihta Verse Parallels . 

21 Leviticus! None 

13s45. 

Structural and Hermeneutical Devices 

ellipsis giving (a) a direct object. 

2. mah-kakh analogy vi th God as 

subject. 

3. illustration of God being ana

logous to (b)i thematic transition 

to ending. 

Petirot Transition ~ 

A. Serial exegesis Of Leviticus 13sl15ol Leper= Templei Heqesh between Leviticus Sin and retributions idola-
..1. petiraof(a) 

2. petira of (b) plus artificial 

prooftext. 

3. petira Of (c). 

4. (d) connected to other verse, 

Aramaic interpretation of second verse. 

5. (e) metaphoric situational appli-

cation. 

6. (f) plural antecedents. 

B. R. Jose b. Halafta sets up middah 

keneged middah and presents three 

ve:r,ses to illustrate it. 

c. R. Yohanan and R. Shimon h. Lakish 

give other verses. 

1. R. Yohanans .~ keneged mid-

dah plus prooftext. 

2. R. Shimon b. Lakish: middah kene-

ged middah plus proof text. 

plague z idolatryi 13s46 and Lamentations lslVtry lengthens time until 

rent clothing =1 1 
"All the days the plague if 

priestly verstments. in him, he is defiled, he 

the Messiah vill come. 

Motifs: 

is unclean, he shall dvel~ 1. Israel cannot recite 

alones badad ye~eb, 1eykhaij Torah in exile. ,... 
yasbah badad." 2. idoki.try profanes Tem-

ple. 

3. destruction of Temple. 

~ 

{\J 
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__ 22 I Isaiah, 

518 

Parallels 

Passage on 

Structural and Hermeneutical Devices 

3. R. Alexandria heqesh between Le

viticus 13146 and Lamentations lzl. 

Exegetical dispute between R, Yohanan 

babiah: Levi- I and R. Shimon b. Lakish ori serial 

ticus Rabbah 

17. 

Deuteronomy 

Rabbah, 

Vaethanan 20. 

exegesis of peti~ta verse. 

A. R. Yohanan. I 1 • (a) of verse situational appli-. 

I cation, 

I 2 • ( d) of verse is consequence of (a ... 

I 3. (R. Shimon b. Lakish) kazeh-kakh 

analogy on subsequent verse, 

B. R. Shimon b. Lakish. 

1. metaphoric reading of (a) plus 

prooftext. 

> ' 2. (c) comment on phrase "efes ~aqom 

repeating homiletical pattern: "Be-

cause they were not restrained, they 

next ••• " plus prooftext. 

fiiisen. 
a. R, Yudan et al. give situational 

application to above prooftext. 

b, R. Phinehas et al. give another 

situational application on this proof-

text. 

After /Insert pattern continues until 

Petirot 

None 

Transition 

Formulaic ending tacked 

on with no transition 

~ 

1. Sin and retributions 

ispossession for non-pay-

ment of loan leads to God 

dispossessing Israel. 

2. sin and retribut.ionz 

idolatry leads to destruc-

tion of Temple, 

3. idolatry is practiced 

everywhere even in the 

·'Temple. 

~ 

I:'\) 
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Pftihta Ve~se Parallels Structural and Hermeneutical Devices 

'ad 'amatay? 

23 I' Eccles,,, 

iastes, 

12:1. 

3. a. R. Aha: notarikon into Latin 

dictum about idolatry. 

b. R. Berekhiah 

1. divides wor,_d in Isaiah 28:20 (a) 

into three words. 

2. (b) of Isaiah 28:20 multiple 

meanings play on words. 

Citations of Psalms, 3317. 

Ecclesiastes Serial exegesis on Ecclesiastes 12:1. 

Rabbiffi. 12:1 I. play On words Of ) n ;::J plus 

'· virtu;U.ly en- I proof texts. 

tire petihta II. petira. 

other than ze III. antecedent of plural form. 

chariah story rv. metaphor. 

Zechariah v. petirot plus prooftexts. 

story: VI. ,at mose1 elaboration. 

Lamentations VII. petirot. 

Rabbah 11eti~- 1. what is the force of ~ayil: 

ta 5. prooftexts as examples. 

Lamentations VIII. petirot. 
~ ) . 

Rabbah, 2:2, IX. at mo~e elaboration 

4:13. l x. petira 

y. Taanit 4:8 XI. relates exegesis on one phrase 

Ecclesiastes to another. 

Rabbah 3:16. 

l 

Petirot Transition 
~ 

Ecclesiastes 12:1' .i Formulaic with variation: !sin and retribution. 

evil days = days o~ "since Holy Spirit depart-

exile. 

Ecclesiastes 12:2: 

light = Torah plus 

prooftext1 moon= 

Sanhedrin plus 

prooftext1 stars = 

rabbis plus proof-

text. 

Ecclesiastes 12:3. 

keepers of house: 

Levites and priest 

Strong men= 

priests plus proof 

text; grinders = 

ed, they were exiled ..... 

No transition. 

Motifs: 

1. chosenness Of Israel. 

2. covenant relationship 

between God and Israel 

'threatened by exile. 

3.._ Nebuchadnezzar as agent 

Of God. 

4. Nebuchadnezzar and Ne-

uzardan undeistand \;od's 

ays to be better than 

Israel. 

5. Exiled Jews still iden-

ify with their families 

left in Palestine. 

or the sin of the murder 

~ 

t:-J 
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Vt 
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P~tihta Ver~e Para1lels Structural and Hermeneutical Devices 

Ecclesiastes 

Rabbah 1014 

plus Babylo-

nian Talmuds 

Gitin 57b, 

XII. petira 

situational application 

exegetical dispute 

heqesh between Ezekiel 21126-28 

and Ecclesiastes 12. 

Sanhedrin 96b. I {Insert. Serial exegesis on Ezekiel, 

Tanhunu Vayik- 21126-28. 

ra. 1 Insert. 

sulah and I 1. Aramaic paraphrase. 

~in~ 2. situatio?al applications about 

y, Berekhot divination, 

411, f 3. updating vith Greek terms, 

Genesis Rabbah 4. / ilu zakhitem exposition, 

37. !Insert Zechari<\h story. 

1. transition based on literal 

figurative meaning of Scriptural term 

in prOOftext. 

2. location Of Zechariah•s murder, 

3. juxtaposition of two Scriptural 

texts as emphasis for gravity of crime. 

4. number 7 used for emphasis of gra- fl 

vity. 

s. Zechariah narrative vith resolution!/ 

of Nebuzardan repenting and converting. i 
I 

XIII. A, petira plus prooftext. 

Petirot Transition 

collections of 

Mishnah. 

Themes 

of Zechariah, the Temple 

vas destroyed, 

~ 

l'-.) 
-..:::!. 
~ 
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Petihta Verse Parallels Structura1 and Hermeneutical Devices 

B. exegetical verse as metaphor for 

destruction of Jerusalem. 

XIV. A. petira plus prooftext. 

~hree rabbis contribute to situationa 

applications 

1. R. Yohanan questions prooftext in 

light Of other prOOftext. 

2. R. Levi agrees and asks for ·solu-

tion. 

3. R. Haggai provides application 

and prooftext. 

xv. peti.ia based on play on words. 

XVI. metaphoric antecedent for exe

getical verse. 

• d" ) ) XVII. petira lea ing to at mo~e ela-

boration 

XVIII. petira. 

XIX. petira plus prooftext. 

XX. exegetica1 dispute form, anonymous 

second has prooftext. 

XXI. petira leading into Insert 

which is a series Of hadra~at ~ot 

m&iomot. 

XXII. petira. 

Petirot Transition Themes I 

~ 
-:l 
-3. 

1: 
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Petihta Verse Para11e1s Structura1 and Hermeneutica1 Devices 

1. Seria1 exegesis on Isaiah 2211-12. 

2. Long exegesis on 22112 vith 1ong 

24 Isaiah. b. Megi11ah. 

2211.- 13b. 

Genesis Rabbahlnarrative sections •• 

70. Much use of word p1ays in both 

Both for -: !sections. 

Rache1 story. 

JeremiahJb. Rosh Hasha-I Seria1 exegesis on Jeremiah 13116-17. 

13116. Ina 3la. l. Jeremiah 13116 und~stood through 

Pesiqta deRav I II Chronic1es 32 1 33; exegetica1 

Kahana Pisqa 

13, Dibre 

dispute. 

2 • . :ten journeys Of S hehinah, each 

.r 

Petirot Transition 
Themes 

1. Sin and retribution--
In seria1 exegesist Not a petipta. Ends with 

section Isaiah 22111 Jeremiah 31115-16, the endlsin1 stubborness; retribu-
many petirot. 

None 

of the story Of the p1ead,:dtion1 the Tetragrammaton 

vith Israe1. Ends with 
vas removed from their 

ne1lemta. weapons, 

2. God is_ ~d nations 

vi11 moek Him. 

3. God te11s Jeremiah to 

summon the patriarchs and 

Moses to veep for Israe1. 

4. Torah and a1phabet 

ca11ed to testify, but 

refuse, 

5. Moses accuses God Of 

breaking His own COl!IDland-

ment by a11owing both the 

mother and son to be ki11-

ed on the same day. 

6. Redemption because Of 

Rache1. 

Not a peti~ta, ends with 
1. Sin and retribution. 

exegesis on Jeremiah 13117J 2. Shekhinah in exi1e. 

3. repentance vi11 bring 

redemption. 

4. a11 Of Israe1 was 

~ 

~ 
...J. 
~ 



Pitihta Ver~e Para11e1s 
Structurai·and Hermeneuticai Devices 

Yirmiahu. 

26 !Isaiah, None 

2911 

with prooftext, masha1 l.'mel.ekh. 

Pesiqta deRav Kahana para11e1. 

3. continuation of Pesiqta deRav Ka

hana parai1e1 which fits into exegesis· 

of Jeremiah 13117. 

4. ma~inu exposition on singul.ar 

form of "'fl.ock• in Jeremiah 13117. 

Serial. exegesis on Isaiah, 2911. 

1. Aramaic paraphrases. 

2. hadra~at ~ot neqomot. 

3. word p1ays. 

26a8. 
lsifra •"m.,0-11. exegetfcat dis-., in.otving 

27 I Leviticus! First section I Serial. exegesis on Leviticus 26:8. 

tay, Chapter 'ai taqri word pl.ay on 1'{ • 

5 • 2 • middah keneged middah, seven 

transgressions are bal.anced by the 

sevenfol.d a1phabet of Lamentations. 

28 !Jeremiah !Lamentations 
Comment on Jeremiah writing scro11s 

36:32. Rabbah 3al. 

Aimost iden..; 

tica1 Lamenta-

tions Rabbah 

contains addi 

ional. materia 

of Lamentations • 

Petirot. 

Petirot 

None 

None 

All. petirot each 

word or phrase in 

;-,,;-;~;--:::-:-

Transition Theme 

'exi1ed, incl.uding priests 

land Levites, no one was 

''special.. 

Formuiaic ending, editorial! 1. Destruction of 

construction. Formul.aic 

ending triggered by mentio 

of Templ.e•s destruction. 

"you committed seven trans 

Tempie. 

1. Sin and retribution. 

gressions so Jeremiah comes/ 2. m.iddah keneged middah. 

to mourn over you 1amenta- 3, expl.anation for struc

tions which are a sevenfol.d ture of Lamentations. , 
1 a1phabet--eykhah." 

Integral. to Lamentations 

Rabbah. 

Not a peti:tita. Ends with I Structure of the Book of 

a comment on the last Lamentations. 
Jeremiah 36:32 re-1 phrase of petihta verse. 

fers to chapter in 

Lamentations. 

~ 

t0 
--:1 
~ 
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Petihta Verse Parallels I I 

29 I Psalms, I None 
Structural and Hermeneutical Devices 

Heqesh between Psaims 6817 and 

Lamentations 11 l of Ye¥dim and 

badad. 

30 

6817 

> ) i . . i 1. atah m~e s tational applicat on. 

2. metaphoric reading of (b) of 

verse as equivalent to (a) of verse. 

Lamenta- I Lamentations 11. Four kings vho illustrate this 

tions, 

4tl2 

Rabbah 4112; fverse, each is weaker than previous 

'different 

attribution. 

king with prooftext for each. God 

compensates for their weakness by 

bringing about military victory Him-

self. 

2. Hezekiah account leads into num-

ber-letter play involving five diffe

rent opinions about the ntlDlber Of sur- , 

vivors Of Hezekiah•s attack. 

3. Nebuc;:hadnezzar survived. God 

tries to use him as agent Of retri-

bution. 

4. Nebuchadnezzar : becomes agent of . 

God. Ohe story leads smoothly into the / 

next. Section 2 could be removed 

without altering the meaning. 

I 
[ 

Petirot 

None 

None 

Transition 

Metaphoric relationship 

between (b) of petihta 

~ 

Before redemption from 

Egypt--Shekhina alone and 

verse and seder verse La- Israel alone. After re

mentations 1:1, could have demption they were united. 

existed without Lamenta- Jn exile they are sepa-

tions 1:1, but fits well 

as peti~ta on Lamentations 

1:1. 

rated again. 

Formuiaic ending. Paralle11. God•s role in Israel•s 

in Lamentations Rabbah 4:1~ military victories. 

does not have formulaic 

ending. This is really 

an exegesis on Lamentatio 

4:12 with the formal struc 

ture of a peti~ta imposed 

upon it. 

2. ~~bU2lirditrf is agent 

Of God. 

~ 

·''· .. ~·'""''·':"'(··;~~ 
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P1tihta Ver,e Parallels Structural and Hermeneutical Devices 

31 Proverbs 

20114. 

3lal Zephani 

311-2. 

32 !Jeremiah, 

8:18. 

33 Job-;, 

30131. 

None 

None 

Serial exegesis Of (a) and (b) of 

verse. 

Verse understood as-me~aphor for God 

and Israel. 

1. 'at m~e' elaboration Of (a) ex

plaining metaphor plus prooftext. 

2. Yaw l understood as "'but"' COn-

trasting (a) with (b) as metaphor for 

God and Israel. 

Serial exegesis on Zephaniah 311-2. 

series Of word plays; syntactical 

Petirot Transition Themes 

None· Formulaic endiitg triggered I same as 2a, God praises 

by mention of exile. Israel after exile. 

None Formul.aic ending, editorial~- Sin and retribution. 

ly linked to prooftext im- I Israel did not hearken to 

reconstruction. I l mediately preceding ending1 p:c:ophets or to God, there-

2 • final word play on ~ )1 leads fore they were exiled. 

None 

Mishnah 

to theme, implicit qal v~omer plus 

prooftext. 

3. another prooftext on same theme. 

Serial exegesis on Jeremiah 8118-19. 

l.. notarikon making (a) and (b) con

ditional plus examples plus prooftexts
1
• 

2. Jeremiah 8rl9 

situational application. 

Materials from Talmud contain many 

b. Taanit 26b., different rabbinic opinions about the 

y. Taanit 417. significance of the 15th Of Av. 

None 

None 

Formulaic ending Sin and retribution. Sin1 

not observing misvot. Is-

rael•s sins drove God out 

of Jerusalem. 

Formulaic ending. Ninth Of/ significance Of the 15th 

Av and sin mentioned in I day of Av, how the joy of 

preceding section. the i5th of Av led back-

~ 

tv 
~ 
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Petihta Verse Para11e1s Structural and Hermeneutica1 Devices 

A11 except The peti:tita opening and closing 

petihta verselsection adapt these materials to the 

and :ttribu- 9th of Av by editorially inserting 

tion .and ')th 

Of Av transi-

tion to f ormu 

1aic ending. 

the concept of sin which naturally 

leads to the f ormu1aic ending 

JeremiahlPesiqta deRav Exegeses on verses from Jeremiah 

1. ma~seh about Nebuchadnezzar•s 
9s9. Kahana Pisqa 

Dibre Yirmia-lattempted protection Of Jeremiah and 

hu, Chapter Jeremiah•s iqentification vith suffer-
13. ing. 

y. Taanit 4181 2. random exegesis Of Jeremiah, 

verses about sin and retribution. 

3. opinions Of rabbis about details 

Of exile and restoration Of Land Of 

Israel. 

4. cryptic eschato1ogica1 ending. 

-··:c.':-_7-··~ ..• :·o,;.,,.,.,;.,~,,y·I\\'~ 

Petirot Transition ~ 

wards to the mourning 

, Of the 9th Of Av. 

None Not a petiQ.ta. Sin and retribution. 

Cryptic, Ezekiel 36134, Sins not hearkening 

ne~emta. to prophecy or ;Torah. 

Redemption. 

~ 
~ 

7') 

>:J 



Figure 2 

Serial Evidence of Placement in Lamentations ormulaic Tacked ! Petfilita 

Exe esis Editorial Activit Rabbah. ..... nding on Ending or Not 

1 yes yes thematic sin and retributi variatio yes yes 
2 no yes hemat.ic sin and tetri.bution variatio yes yes 
2a no yes hematic mourning no no yes 
3 yes no heqesh of "badad yasabti" f no no yes 
4 I no I no teqesh of >);?.~le - ')\;? '(~ I no I no f yes f 

5 I yes I yes $in of Zechariah and retribu-1 yes I yes 
f 

yes 

tion of exile 

I I 

lsin and retribution (exile) 6 yes I yes I yes (a..lSO 1n I yes 

,rior pos 

• eges1s 
7 I yes l yes lmourning, seder verse shouldt no I yes I yes 

! 
be Lamentations 2:10 (last 

prooftext) 

8 I yes I 
~s I sins1 forsaking land, Torah, ! yes 

l yes 

I 
yes 

~ 

Temple Cult and retribution 
~ 

GOd mourns I I I ~ w 



~ 



Serial r Evidence Of Placement in Lamentations .Formulaic Tacked I- Peti!tta 
Exegesis I Egitorial,_)\ct!.Yi!: . ., Rabbah Ending on Ending! or Not 

23 I yes ! yes sin of Zechariah 
I yes I yes I yes 

24 I yes I yes sin and retribution 
I no I no t no 

25 I yes I yes sin and retribution (exile~ no I no I no 
26 I yes yes destruction of Jerusalem, 

I yes I yes I yes ' l 
l mourning 

f 

27 yes no Book of Lamentations I no I no I yes 
28 yes no Book of Lamentations I no I no I no 
29 I no no ·synonymity of p '1'O1 and I no I no I yes 

~~;;:J 

30 I no I no l destruction of Jerusalem l yes I yes I yes 
31 I I no t exile 

I 
yes 

' yes I yes I yes 
3la I yes I yes sin and retribution 

! yes I yes I yes 
32 f yes I yes sin and retribution, exile l yes i yes ~ yes 
33 I no I yes . 9th Of AV' . 

t yes I yes I yes 
34 I I r h . no yes 

1 Nebuc adnezzar, Jeremiah, no no no 
"'V N ebuzardan f 
~ -C..~JJT)j 
~ 
\rt 

l 



Hermeneutical Devices 
~;;......,.;--~-.. -----·-·--

f· Z~(, 
Figure 3 

Seri.al .. exegesis, 

1,3,5,6,7,8, part 9,10,12,13,14, part 15,16,17,18,20,21,22, 

23,24,25,26,27,28,31,3la,32. 

p~tira. 

1,2,4,5,8,9,10,12,13,14,15,16,17,21,23,24,28. 

Analogy 

1,15,18,20,22. 

Masha! 

2a,10,16 modified,25, 

1 Mose elaboration 

2,5,6,9,15,23,25,29,31. 

Exegetical dispute form 

2a,21,22,23,25,27. 

Anthology o~ Halakhic mate~~~ls 

2,33. 

Petihta verse is 12rooftext for rab~,lnic dictum 
• 

2,15. 

Aramaic par~phrase. 

5,8,21,23,26. 

Updating with Greek/~&nd Latia 

3,22,23. 

3la. 



< > ' e Maaseh abot siman 1 banim 

1,4. 

Rhetorical guestion 

2,5,8,16. 

Paradox 

2,16. 

9,21,27. 

Plural antecedents 

7,9,21,23. 

Reco~struction of syntax1 causal© 

2,13,20,32 .. 

1,7,20. 

Play o~ words 

6,12,14,22,23,24,26,3la. 

Play on l!O.tds i >al tagr,,i 

1,4,12,27. 

]?lay: on wordsJ Elace-name intereretation 

1,23,26. 

Play on worq~; notarikoµ 

22,32,, 



Elar on words; gematria 

12. 

Heqesh 

3,4,5,7,9,lt,13,16,21,23,29. 

!!!.ges9 between pet~~~~ verse anq ~eder ~erse 
• 

contrastive ScrieturJil contexts 

4,11,16 .. 

)ll:J.u zakhitem _,........,...__..._ __ 
11,19,23. 

Y..~rse e_guivalenc~ 

2. 
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