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INTE.ODIJC1'ICK 

To uro er ly ur.derste:d the nature of the c ~ n.:"lict 

be't·;1ea:i __ a si: anC. est !.:: .~;-.eri cer; R..:for n JuC.e i s n , it 

will r e a~· us very well to obte'in s bi r d ' s eye vi.ew of 

the soc:a: , ~oliticel , e nd ec on on....: c COfi~itions in 

;..c.erict> es ·.:el l as in ~ut"ope, vt.:lich cert~inly ¥t1?re i:.r..

;,o r tent rect ors in pevir:.2' the way for the el!",ergence of 

this coni'l:ct . I n the 1850 ' s, vmeo thousands of JG~~sh 

im.dli ~racts were co::.ing into the Un i t ed States , Eu.rope wes 

seethin iL revol~tion . This was the efterme t h of ~ n e~e 

of ree c t:.on eno r r ei:s i on C. or inated by : .etternich end !:!. i s 

Ge r man Confe: e r a · i on . It llSS the f :: ilure of the sundr y 

revolutions thr ou bout. Eur·o ..,e i:-. l !H.8 th~ t ecce lio ret~C. tt~e 

r e t t- of , e\ "i ~ h i. _ i =- r E :;ior t o ,.!!.e r ice ; t hese re•ol 1 1ti ~!'S 

resultec in cocomic ~ etbi:c. icr e nd d ! sillus ionmeot. v·i t r e 

r era. t o ~ ecu! ::.r.. co.ca :':.a.,. olitics l equa lii;,:· . ? o A"':er ~ ce 

i;ne :· l ookec to 1'.evt t.Leir e s i r Pi:.i ons for fr-e eC:.t.'~- f ul : ~ l:ed ; 

1r. ,.ae r icen c ei:..ocr ecy tbs r e \.-es e new ho- e . Su < t h E' 

lnite:i :: tat.e s too , e t ::iio century \:i- s in the t. r oei: o f 5 

ser i c-us crisis , ~ stru l e 'CO : m"l t-r ,ent -che de mocr ati c 

~de~s of · ~t . 3or r ~~revolution, r.r.erics wes e t t he 

br ink of e nc t her ' c terne l co iu lict . l"or >- h- ;:iouth riva l r y 

'~set itF 1 e !~h e i d SE'C t ionp li!~ we! he uet erm· n~ng 

!.'E c t o: 

.'.i~e of i <- :o save the ~ ~ ~· a nd ·os trione c:: t. r.e cor f lac-r eti " n 

for e dec t'ci e . 
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It was in this turbulent ~eri od of history that 

Rabbis I. M. Wise and David Einhorn , the leaders of tbe 

two dominant par ties ·1n America n Refor m Judaism in the 

19t h centur y , appear on the Amer ican scene . Like the 

t housands of r erugees that were ~ourine into our country 

from Ger many and the other countries of Centr a l Europe 

at t his time, these r a bb:s came to our shores in search 

of a measure of freedom. After years of strugg le for en

ligh tenment in r~ligion , 'Uise , e.nd especially Einhorn, 

found t hat their efforts v1er e being frustre. t.ed not merely 

by a short- sighted Orthodoxy within th e pa le of Judaism, 

but what was even mor e difficult to c ope wi th, a politice lly 

rea ctiona ry r eg ime from without. Sorn i n Steingrub, Bohe -

mia in 1819 in a ~eriod wh i ch ~~rked ~he crW!lbling of French 

liberalism, Wise r eceived the usua l Heder education from his 

f a t her and ~rendfether. Neither he himself nor any of his 

biographer s rec ord his having r eceived the standard secular 

educetion. In the secular f ield he was a self- educated man . 

Having never been exposed to wnat might be termed systematic 

Univ&rsity tra in1!}€ , Wise was not str angled by the Germanizing 

tendencies which af fli cted s leading rabbi such as Einhora. 

Thus I. ~. Wise plu~ed i nto the Amer ican scene unhampered 

by the s l evish Germanism of many a nother rabbi and was able 

to wcr k towards the goal of the evolvement of en American 

Judaism. Hence , from the very beg inning Wise insists upon 

t he use of EnPlish and not German as t he vernacular in the 

Syna.gogue . 
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After offi ciating as a rabbi in Radnitz, Bohemia 

for two years, Wi se came to t he Uni ted States in 1846, 

and was soon elected rabbi in Albany , li . Y. Even dur

ing his incumbency in Albany, where he served a compara

tively OrthodOx congregation, Wise gave expression to 

Reform ideas by preachment and by contribut ing articles 

on religi on in The Occident . Only two years after his 

arrival in the United States, in 1848-49, Wise was a1-

readT trying out his schemes for unity and responsibility 

in American Jewish life by joining Leeser in calling together 

a conference ot congregations. Though this proved to be a 

failure it does nevertheless demonstrate the perspective 

with which Wi~e fearless l y viewed the future of American 

I srael. Wise was obliged to l eeve Albany in 1854 when his 

reforms met with t h e opposition of the leaders of the congre

gation and he was soon elected rabbi of Temple Bene Yeshurun 

in Cincinnati , where he occupied the pulpit f or the rest ot 

his life . Re f ounded t he Israelite, an Anglo-Jewish weekly 

newspaper in 1854, and in 1855 added a weekly German append

age cal l ed Die Deborsh. Via his mult ifari ous articles on 

Jewish theology a nd on politice l right s for t he Jew , Wise 

ett~~ued country-wide r enown and became a dominant figure in 

t he American Reform moveme nt . His constant pleas for unity 

were f inally c~owned with success i n the establishment of the 

Union of Ameri can Hebrew Congrega tions i n 1873 and ot the 
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Hebrew Union College in 1875. 1 Thus did Wise become 

tha anchor of dUdaism in the mid-west. 

David Einhorn, the great leader of Eastern Reform, 

differed from Wise in many respects. Born in 1809 in 

the little Bavarien village of Dispeck, Einhorn from 

early childhood was known as e.n Iluy . When only seventeen 

years ot age he was the recipient of the Rabbinical degree 

~t the Yeshivah in Fuerth. Unlike Wise, Einhorn received 

a systematic university education . Soon after his ordina

tion, Einhorn is found pursuing his secular studies at the 

Bavarian Universities Erlangen, Wuerzburg, and Munich 

respectively. Upon his return to Fuerth from the Univer

sity he w~s no longer an adherent or Orthodoxy and was 

regarded a~ a Poshea Yisroel by his teachers . For this 

reason he was forced to delay his entry into the active 

rabbinate for ten years, for already at that time he was 

known as a Rerormer. 2 His first pulpit in 1842 was in 

Hoppste.ed.ten and 1.bherea:tter he held several other positions . 

In 1847 Einhorn was appointed Chief-rabbi of Mecklenburg

Schwerin , the successor of the famed leader of German 

~eform, Samuel Holdhe1.Jll. It was upon his appointment to 

this position that Rabbi Halilburger of Fuerth, who had ordained 

Einhorn, denounced hi.mas "an insolent and wicked infidel." 

All during this period Einhorn played an active role in the 

sundry rabbinic conferences in Germe ny in the 1840's , where 

he was a leading spokesman r or Rerorm Judaism. He was an 
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acknowledged scholar and published art.tcles in the lead

ing journals of the German Liberal movement. In en 

attempt to escape from reactionary Germany , Einhorn accepted 

a call to the Reform Temple in Budapest, in 1852 . When this 

news reached. the Aus tri an government , the aut~or1 ties, fear 

ing Einhorn's liberalism, ordered the closing ot the Reform 

Temple in Budapest. Hence unl ike Wise, Einhorn upon his 

arrival in the United States in 1855 had achieved a reputa

tlon as a fi~hting reformer on the continent and was con

sidered one of the distinguished leaders of the Germen 

Reform movement. Immediately upon his arrival in the United 

States he was appointed rabbi of Har Sinai Congregation in 

Bal timore, where he soon emerged as the leader of the East

ern or Radical Reforme r s in opposition to the Moderate 

Reformers under t he l eader ship of I . M. Wise . His very 

f i r st s er mon was roundly attacked by W'ise as "Deistical." 

and Wise invites Einhorn "to join the Unitarian Church ."J 

In 1856 Einhorn starts publishill€' a. monthly called Sinai, 

which preaches a Reform much mor e radical than that 

preachea by Wise in the columns of t he Israelite . In 

1858 Einhorn publ ished a new pr ayer book, Olath Tam.id, 

which ac cording to Kobler f or med the ba~is f or the Union 

Prayer Book in l e ter years. Thus we see t lle beginni ngs 

of wha t was soon to bec ome ~he conrlict betwe en East end 

West in Ame ric en Refor m Jttda:i sm. V/e shall see later that 
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the theological debe.tes between Wise a nd Einhorn were 

in l fl r ge measure res uonsible for the molding of Amer ican 

Reform J udaism . 

It will be t he task of this thesi~ to de'termine 

whether there was a real conflict in theolo~zi ,ca l out-

look between East and West or whether issues were arti

f i ciall y created because of pers onality differences between 

Wise and Einhorn~ Were t he difficulties pr ima r ily per sonal? 

Or did each of tl1em ho.ve a basical ly differernt philosoyhy 

of Jewi sh life? Did Wise end Ei nhorn , es do a ll heroes in 

hi s tory, reflect the will and the religious convictions of 

s pecific gr>ups of people? Vlere the differences between 

East &Dd West, perhaps , geot:raphical? Did W:l.se and Einhorn 

arti culate e rel i g ious philoso~hy whic~ was motivated by 

sectional cons ideretionst Or was t he confli ct a combination 

of all t~ese fector s? With ref~rence t o the geographical 

factor, it should be pointed out that et th.is juncture 

in American Histor y s ect i onalism was a p&tenlt f orce in 

American polit ics . For decades now most all_ legislat i ve 

matters were bein« dtte r mined by sectional cc>nsiderations . 

It may be that t his emphasis upon sect i onel allegi a nce in 

thP :omMUlti t y at l arge reflected 1 tself in ;rewi sh life . 

Vli se who lived in Ci ncinnati, on the borderline between 

the North and t he Sout h , was a stat es ' r igh ts man who 

cons t antly soft- pedal ed t he i ssue of s l avery . Just as 

i:i the religiou~ er ena Wis e vras essentiall~r a compromiser • 
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so in the arena of politics Wise played the r ole of a 

middle-of-the -road man. At the time of the outbr eak 

of the Civil War Wise fulminates against abolitionism 

and says: "Radicalism will not do in politics, because 

there are historical rights •• ••• ••••• which will not yield 

to theories.~4 Einhorn, on the other ha nd, was a fiery 

abolitionist who was f orced to flee for his lite from 

Baltimore because ot his anti-slavery preachments. This ~ 

altogether secular issue was certainly a taotor in the Wise

Einhorn conflict on the pers onal level, if not on the 

theologtca l level. 

It should be remembered, too, that in the 1850 '8 

Cincinnati, the ~ueen City of the Wes~, was at the height 

of an industrial boom a nd had dreams of challenving the 

indus~rial s upremecy of the East. 5 The West was not 

going to "take or ders" from the East. It may well be tha t 

this feeling of independence end sectional pride was refl ected 

in Wise's assuming of leadership in American Israel and in 

his i nsistence upon Cincinnati as the center of American 

Judaism. In this connectiou i t would be well for us to 

note a generalization oftentimes made by historians: 

"Cincinnati has ever been one of the most conservative 
6 

municipal bodies in the Union ." It is not unlilely, then, 

t hat this was the r eason why abolitionist activ1tl6s as well 

as Radica lism in religion wer e frowned upon by Wise. 

These, then, constitut e some of t he central ques t ions 
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with which this thesis will concern itself. We shall 

explore the major areas of the East- West confli ct and 

thereby seek to determine whether any of the considera

tions mentioned above motivated the conflict, or whether 

underlying the conflict was a comuinat ion of historic 

circumstances pointed up by these questions . In any 

event it is hoped that the material brought tog6ther here 

will shed light upon a struggle which has been for the 

most part i gnored by American Jewish historians , and 

which will help us to understand the forces which helped 

in the ~evelopment of a hea lthy Americen Judaism. The 

research for this study was confined to the pages of !!!.!!, 

Israeiite, and consequently the material exald.ned here

af ter will be t hat which I. M. Wise saw "fit to print." 
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THE THEOLOOICAL STRUGGLE BETWEEN EAST AND WEST 

Although t here had been from time to time rumblings 

by I. M. Wise against radical reform, the schism between 

East. and West actuelly r eceived its impetus with the arrival 

of David Einhorn in the Unite& States late in 1855. From 

the very beginnillg he had been unenthusiastic about Hold-

helm's radical proposals which were adopted at the various 

German rabbinic conferences of the 40's. Wise bitterly 

opposed splintering- off groups and sectarianism in 

Judaism and envisioned the development ot a united 

American Judaism. Hence as early as 1848 he issued a 

call to "the Ministers and other Israelites" to romm e 

union . Already eerly in 1855, only a few months since 

he first started publishing 'fhe Israelite, Wise was high

l y cr itical or the reckless sloughing- oft methods ot the 

~arly r eformers, when he says: 

" I am not one ot t he so-called Reform Jews for 
the transposition ot the Sabbath to the first 
day of the week, the setting aside of the 
Cir cumcisi on , the excl usion of the Hebrew 
from the Divine Service, in short, the entire 
separation from the historical standard or 
Judaism, t he total negation of t he law . All 
this is such a destl'D::tion of the whole s pirit 
of Judaism, such e denial of its gr eatest 
Principles, that Reform Jews st~d nearer in 
Name the.n in spirit to Judaism." 

several months later, sm&rting Wlder the attacks of Leeser 

and the Or thod ox wing Wise comes to the defense of Reform. 

He assures them that t he AJner ican reformers intend to follow 

the "historical stenderd of Judaism," retaining all meaning• 
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tul ceremonies, even to the extent of sustaining the 

holiness or the Bible. "Whet the reform party proposes 

to do is to banish the hideous indifference which has 

taken hold of a large portion of the Jewish community 

. • • • to inspire the Jew with a new love for their own 
8 

Religion." 

It was only after Einhorn's arrival in the United 

States in October 1855 that Wise accelerates his attacks 

upon Radical Reform. Already in his inaugural sermon 

Einhorn arouses the ire of Wise in which he is quoted as 

saying: "Only the Ten Commandments are the testimony or 

the covenant while ail other biblical laws are but the 

signs of the covenant and may be changed, amended, or 

abolished." It is here that he advises Einhorn to join 

the Unitarian Church . At a time when Wise was still preach-

ing that the laws of the Tal.Jllud ere binding, the views o~ 

Eichorn indeed seem to be extreme. Again and again the 

editorials in ~he Israelite cry out f or legal reform. For 

Wise every attempt at pr ogress roust be based upon Halachab . 

In a resounding editorie l on the sancti ty of the Talmud, 

Wise says: 

"There cen be no reforms wi thin the pele ot 
Judai sm without t he Talmud. There is nc 
Reform wl thout the Talmud. That very Talmud 
which s o many of you deri de or consider a 
di vine revelation, that very Talmud whicb 
many or you worship as the idol or stability, 
while ot her s renounce it as a collection ot 
follies, tha t ve r y Te lmud embosoms the reforms 

-
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and progress of Judaism in t he earliest 
ages. That very Talmud exists because 
Judaism acknowledges the principles of 
pr ogres s. Knowledge of the Talmud i s 
required to judge which refor m i s le~e l, 
Jewish , and a dmissa't>lie , and whi ch is contrary; 
t herefore, no r eform wi t hout the Talmud • 
. ..• . They cry , no Ta lmud! No Lawst No 
r es t ric tions ! Down wi th t he fr igid forn~ ! 
Wha t peopl e ac t ua lly mean t o say i s Dow~l 
wi th the Sa bbat h? We need no Mi l ah, no 
shechit ah, none of t he lews di sti nguishi.ng 
and uniting I s r ael. Yes, they c r y, • No 
Talmud!' actually means no r e lig i ous l aws 
••• t he Berlin pa t tern is our proof ••• it~ 
actually means!!£ r e ligion •••• Our ultra 
Refor mers sa y the Golden Age is a t our door. 
Thes e e r e indeed good-natured indi vidua ls 
among us , as David Fri edlander i n. his datys, 
who j udge t he world by t he generous impulse 
of t t e i r own noble hearts. The truth, 
however, is that mankind stands reser a bly 
l ow i n rel i g i ous concept i ons ••. "-

Th i s view Wise ma. inti=tins despite the repea tedl e t t acks 

l eveled aga inst h i m by Einhor n and his Har Si nai Ver ei n -

on the grounds of the his t or i ca l devel opment of our 

r elgi on . The beli ef t he.t t he Jewish r e l igion ex i s t s 

pr inci pally i n the Ten Commandments i s entirel y repuls ive 

t o Wise . Wise express e~ h i s be lief in a devE~lo!)ing 

Halachah i n a famous a r ticlt? enti tled: ' 'Why I am a 

Talmudict:t l J ew. " 

" I em a Talmudicel Jev1, bees use I bel ieire 
t hat la•~rs must be expounded in or der t o 
become nra~ticril ir new emer genct es, a ud 
:~.1.e expounder or .-x,,ounders ITlust be ~;i:~k
nowl edged as ;;,uch by the law . The l awyer 
i n our very de rs r eeds of r.l.·eced.ents s.ind 
the decisions of &uthor ized judees end 
makes t hem his sole rui de . Why should I 
not be guided in expound.inf relig ious l aws 
·uy the same principle?" 11 
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Here Wise expresses his belief in a developing 

Halac~ah . This controversy with regard t o J egal reform 

as ppposed to r &dical reform constitutes one of the major 

theological differences between East and West in the 

early days of the conflict. Einhorn is oftentimes quoted 

as regarding t he Talmud as an "unfi t instrument for r ef or m 

and it should be abolished . " I n t his connec t ion i t should 

be pointed out that at this time t he West through its 

spokesman, Wise, and Lilienthal were laying great stress 

upon "following the majority."12 Here we have something 

t hat resembles the modern concept of K'lal Yisroel. While 

Einhorn is quoted as having said : "I have nothi ng to do 

with t he large majority •••• • ! am working for the few en

l ightened who are ral.lyillg under my bannel' . " This demon

strates that while Wise ' s aim was unity in Israel by a reform 

based on a developing tradition, it was Einhorn•s objective 

to develop a well- disciplined enlightened minority whose 

function it will be to lead the way. It may be that 

another factor, (in addition to t he personal which will 

be discussed later), contributed to the ext remism in 

this t heologicel controveD!V . The tact that Einhorn•s 

area of operHtions was t he East where orthodoxy, dominated 

b" such eminent figures as Leeser end Isaacs, was strongly 

entrenched , ma.de him a rig~ting reformer who went the whole 

gamut to the other extmne . Wise, however, was nearer 

the fron~ier in a city where orthodoxy had not attained 

a strong foothol d , a nd hence the people wer e ame nable 
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to change . Wise was not challenged. by a .foe of equal 

stature, hence his approach was more conciliatory. 

A.notller theological issue which crops up fre 

quer.tly in t he early days of American reform is that 

of \iewing changes in ritual and ceremony from an 

hi storical perspective . On innumerable occssions 

do both Wise end Lilienthal - the associate editor 

of The Israelite at this time - unmercifully attack 

reckless reform or reform for convenience . Reform 

must const~ntly have its own "doing something t or the 

common cause of Judaism and not only f or the minority. 

Re~orru cannot be disconnected with the histor ical 

development of Judaism."13 When an Eastern leycan 

in a Mtter to the editor violently attacks "the bloody 

act of cir cumcision'' and :pr oposes the transfer of the 

Sabbath to Sunday, Wise lays the blame at the door of 

Einh0rn . Such reactions on the part ot the laity may 

be traced to "the author of the Baltimore organ of 

Radicalism who reduced Judaism to the axioms of the 

mind." While Wise was trying to implement changes in 

ceremony on the bsts of historical development of Jewish 

tradition, Einhorn is repr esented as preaching the i n

discriminate disca rding of laws without regard for Jewish 

histor y and tradition . Wise sums up his impressions of 

an article which appeared in 'the Baltimore or gan of 

Radical ism" as follows : 



-
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"Only such commandments of the Bible which 
are a.xi oms or the human mind are obligatory •• 
doctrines which are no axioms ot t he mind are 
no longer according to the teachings or obliga
tory Judaism." Wise roundly denounces these 
Einhorn axioms: "Neither the Bible nor any writer 
on modern Judaism (not even Doctors Holdheim, 
Hess, or Kreisenbach) uttered such an extrava
gant irreligious and unphilosophical doctrine ." 
; •••• "He says that modern Judaism declares valid 
only the spiritual essence ot the Biblical 
commands, the particular laws - the embodiment 
o~ this easence - are not intended by Scripture 
itself for perpetual existence. Then the 
Sabbath, Holy Days, Day of Atonement, and a 
host of other ceremonies must be discarded." 
Wise claims that it is Einhorn's objective 
to separate between ideas and laws, hence the 
ideas are perpetual but the laws are flexible 
and may be laid aside. This leads to the abo
lition of l aws so vital for Israel. It the 
above is Eibhorn•s view, then asks Wise: 
"Why must he be a Jewish preacher, why not 
a functionary among Deists and Unitarians? 
Why does he call his doctrine Jewish, why 
not Deistical or unitarian? Why not call 
things by their right names? The objections 
we urge are only agein9i throwing this 
doctrine on t he head of moder£

4
Juda1sm; 

otherwise we would not care." 

Lilienthal demonstrates how Einhorn has gone even 

f urther than the German Rabbis Fhilipson and Stein, and 

even Bidhei:n By "acknowledg ing the Bible to be obsolete 

and abolishe~ Einhorn reduces Judaism to the mere axioms 

ot rat1onal1sm •••• if the Bible bas no authority, it is ridicu-
15 

l ous to retain Milah, Sabbath, etc." It is interesting 

to nctg tha t while t,he Western rabbis object vocirerously 

to the "persona l abuse" leve led again.st them by Einhorn, 

t hey in turn r esort fr om t ime t o t i me to the very same 

techniques. In a sizzl ing editorial Lilienthal says: 

"The repeated cr y of t he r adica l r ef ormers is humbug , 

falsehood, lieT .. • s cor n them, persecute them •.• they are 
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the enemies or Judaism. "16 To the modern person the 

volume and frequency or personal abuse is startling. 

But to revert to our theme: Wise continues to plead 

for "moderate reform which is based upon history and 

national law" and urges the Jewish people "to look 

neither to the right nor to the left but onward and 

forward . "17 In the same issue Wise says: "!e silent 

ye frivolous ~ullitiers who worship convenience • • • • 

keep the peace ye unsystematical deists, each or whom 

has other doctr ines." 

In December , 1856, Wise publishes a series ot 

articles in which he analyzes the reasons f'c•r the lack 

ot succeas of reform in Germany. He co~es t.o the con-

clusion that they failed to capture the 1.ma@;ination of 

the masses because ref'orm was "not a soientlf1c question 

but purely a matter or taste; their sole argument was 

the spirit of' the age against established vtews . " Tb.is 

theme of' moderate reform based upon historic,al Judaism 

is the very core or Wise's early theology: 

"While the radicals float in the air aJ1d 
tbe orthodox are sntangled between est1:tb
lished customs, ours is a historical, :sc ientif
fic basis •• • we stand upon the firm groiu.nd ot 
hietor!cal Judaism • • • we a re the only o:rgan

1
Rr 

a mod.era te, aound, and scientific rero:rm. " 

Wise continues to demonstrate how the Talmud can function 

as a bas is for reform; that the Talmud ccntains decisions 

odbiblical l aws which have been changed with the needs ot 

the times. It is via a synod that "all des1JIM:>le reforms 
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can be obtained in this legal and historical way." 

This plea for a synod to pass on reforms repei:ttedly 

appears in the columns of The I sraelite , and ~L t is evidently 
.ic 

to this "hierar c1>_al system" that Einhorn strem.uously object s . 

Already in 1855 only a few months after his a:rrival in this 

country, Einhorn protested ageinst an ".American Sanhedrin." 

With regard to a phi l oso-phy of Judaism, Wise at this 

stage differs sharply from Einhorn . The l atti3r maintains 

the t the spirit of the law is di vine, end onl;y this spirit 

may be considered Judaism, while Judaism's laws are the 

"mutable body . " Since the laws are change.abl,e, they lose 

their obligatory newer, and it is this unbinding character 

of the law which makes for tree devel opment i.n Judaism. 

In a lengthy editorial Wise shC1t1s that this approach of 

convenience merely confuses the people end le.eds to chaos . 

All of Judaism will ultimately wither awey if we were to 

fol low the phil osophy of the radical reformers. Wise 

dubs Einhor n "an echo of Holdheim" and says : 

"Men of convenience and those yielding to 
tile f orce of circums tances counot fairly· 

be r eckoned emonr any par t icular class of 
religious people." WhY has this ultra r •eform 

system been unsucc~ssful in Europe? • •••• 
By what a cknowledged stendard of Interpreta-
tion do wa arrive et the exect e nd unquestionable 
snirit 9 r..1 essence of the law?" ~one he.s solved this 
p~oblem end "hence none can say w~th any dee ree 
of certainty whE- t the spirit a nd essenc:e of the law i s. 
Therefor e none can define Judaism according to system 
0

4" our rad i ca l theor1 sts , satis fe.ctorJr to a ny 
thinking mind •••.• Wha.t religious laws and ceremonies 
still exercis6 a salutary ir:.i'luence on t he commun-
1 ty and whe.t do not. According to the:tr s ystem it 

• 
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must be admitted that there is no 
necessity for either the obserw~nce 
of t he Biblival Sabbath, Day of 
Atonement, the Feasts, or to r etain 
the pr actice of circumc i sion any 
longer . Abstract the spirit and 
essence of al l those ceremonies and 
nothing else ie wanted ." ••••• that no 
r eligion can exist without its rorms 
symbols , and ceremonies. If our radtcal 
friends maintain that no forms are necessary 
and that it is the nrl nd which worships God , , 
then they must abolish synogogue, preachers, 
prayer books, etc. ; if they retain this 
then they concede the need of ceremonies. 
TD1a admitted then the.y come to the point 
where every synagogue will practice such 
ceremonies t hat are convenient to its 
members •..• !!et every congregation have its 
own prayer book, and r eligious observances 
then in ten year s we will have as many 
religions as we have synogogues. The great 
mission of the center at present i s union -
t o be the connectir..g link in the chain of our 
American synagogues, s o that we oreak not in 
sects; now to admon5Sh the vanguard not to ad
vance too fast, and then to encourage the rear 
to follow. Nor do we intend to say the exil~ence 
of many views is uni'ortunate to our ca.use. " 

Wise shows that the philosophy of Judaism must grow out 

ot "the pale of Judaism" and not be dependent on any secular 

philosophy . Wise considers the philosophy of Maimonides a 

bona fide synthesis between reason and r eligion. He, however, 

objected to the other phi l osopher s whose work created an 

antithesis between religion and reason. 

"Reform must have limits, ~er it muPt move 
wt-thin the s phere of Judaism. Whoever 
attempts t o r ef orm Jude.ism by the dogmas 
of Spinoza , Leibnei tz, Kant, Regel, or 
Feurbaoh forgets that be deserts the ground 
of positive Judaism and embraces a particular 
form of philosophy. For the r ef or me r of 
philosophy , philosophy is ms b&-~ls, so 
Judaism mus t ~O t he basis ror t he reformer 
of Judaism." 
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Wise proceeds to investigate the r easons tor the 

ineptness or radical r eform and discovers that an 

additional f l aw in its theology is that it i s essen

tially negative . They preach "abolish thls, aboli sh 

t hat " and continually s cold t he moderate reformers f er 

their ceremonialism. Reform must have a positive 

program and must serve as a handmaid to Judaism f or 

the purpose of elevating religion "and endearing it 

to its votaries." It is Einhorn•s viewi ng of reform 

f r om a negat i ve per spective t hat irritates Wise when 

he says: 

"Long enough r eform has been negative, 
saying what we do not believe, whet shou ld 
be abolished, changed , improved •• • The 
Commu nitv i s t i red of thet ever lasting 
sp1Dit '. of nega tion. We need now positiv·e 
teaching , what we do believe, what we do• 
consider essential; such exp~iitions are 
required now in the pulpi t." 

In thi~ vein Wise repeatedly points t o the f~ct that 

Judaism is a system of progr ess and not of abolition. 

The firs t indi cation that Wise was devielt ing from 

his her etofora fairly conservative theology ma y be detected 

in the f i rs t issue of Volume VII of T'r:se I sraEdi te . There 

is noticeable e constent increase in the use of the term 

universal r el igion. " Judaism in its pure l ight is the 

uoivsr sal relif ion. Refonn and progr ess are the moving end 

inherent principles of Judaism ••••• ceremonies live and die, 

but t he spir it end t he essence of the law a r1:! everlasting . " 

From this emphasis on Uni vers aU sm Wise arri·ves !it his i dea 

of the Mission of Israel which plays so le.rg,e a role in his 

theol ogy in la~er yeers. "The mission idea is the everlasting 



-

-

- 19 -

portion or Jacob whose teachings once must become t he 

law of salvation of all mankind." In this same editor

ial Wise demonstrates a more tolerant attitude towards 

radi cal reform by incorporating some of their ideas into 

his own thinking: 

"Religi on is not in a set or observances, 
nor is it in the kitchen or in the stomach· 
it is in obedience to the laws of God - th~ 
laws which are the essence or those which 
ar~ transitor{ . No law of God shall be 
abolished, bu it may change its outw~~d 
form to meet the demands or the age." 

It is intereating to note that in a subsequent issue Wise 

still insists upon the concept or "Torah min Shomeyim" 

when he criticises Leeser tor saying that ~the Bible is 

the Testam9nt of the ~ewish Church." Wi se quotes Maimonides 

to show thet Lees9r is an Apikores - "Ho-omayr ayn Torah min 

Shomayim hu Apikores."2 3 

Howevsr, Wise does continue gr~dually to modify his 

former insistence upon the unchangeability of Biblival 

laws. It would be very difficult for the impartial ob

se1-ver to distinguish between Einhorn•s t heol ogy and the 

rolilowing: 

"To us the Bible as regards the spirit 
and essence of religion is all important. 
Only a correct distinction must be made 
between 1the laws of the Covenant ' and 
transitory laws, and t hat liberty must be 
taken with the laws which the Bi ble teaches, 
so thet they in every age remain subserv~lnt 
to t he spirit both of religion and men ." 

I t ma.~,. be that here we have t.he beginn1.ngs of e. genuine 

i ntegration of ideas which oulminated in l a ter yeers with 
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a more or less consistent pr ogr am of reform Judaism. 

Too, it surprises us to find that Wise ' s quarrel with the · 

East was not altogether one or opposition t o radical 

reform. For the Recorder ot New York reports that 

"a number of Western congregations abolished the prayer 

of liol Nidri on t he Eve of Yom Ki ppur." The only reply 

that Wise has for this evidenc e of radical reform in the 

West is: "The wonder is how the East ~ets such vast 

informa tion on all the minutiaeof Western congregations"2 5 

Wise evades t he question and evidently is prepared to 

defend the West at all costs. Had a goodly number of 

Eastern congregations acted in a similar f ashion, he 

would have vigorously pr otested . This i s another instance 

of sheer sectiona l ism . 

In vi ew of the humanis tic tendencies of s ome Present 

day reformers with re~ard to r eve l ation, it would repay 

us well to beer whRt Wise hes t o say on this subject: 

" But the first and essenti al character istic 
of r eligion is revelation . We bold Judaism 
t o be the religi on ~eveeled di rectly by God 
t o Israel end exµouoded t.lir ou,gh lllioses and the 
Prophets. Relirion is a system of doctrjnes 
revealed to man for his elevgtion end salvation, 
to regu l ate our conduc~, to l ead a r eliFious 
life . 11 •••• the ma in source of Judaism is t he Decalogue . 
All the laws expr essed or implied in this sacred 
n ~cwr.en~ ar e everlastinF. lY obligator y on I s rael; 
the rest ar e only under certain ci=cumstences. 
Ttis distinction was not made by ~odern Ref or me r s , 
but by Moses end Isaiah (59:21) " 2 

Here a gain the l ater se~tion of this statement is rather 

reveal!~ , for t dernonstre tes bow close \; j se has coma to 
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Einhorn in his theological outlook. From this point on 

we see Wise plying down the 1mportanc6 of tbte Ta lmud es 

a source f'or Jewish changes . HI considers lt to be the 

chief t ask of the rabbis to reconcile the ty10 great 

provinces of' thought, religion and science. However the 

concent of a Sinaitic revelation remains centra l in the 

theology o:f Wise through the years. It is whet he calls 

"Divine Truth . " 

As was pointed out above the elements of a developing 

t r adition a nd a constantly progressing Hala1chah were central 

to Wise' E'_ aystem or t heology . Th is em9has i rs continues 

throughout . 

"No true Isrnelite will believe fer a 
moment t hat the l aws of God, revealed 
in Sacred Scriptures, can be of another 
character than those of t he same 1.mmu t.a.ble 
Gvd revealed in neture and his tory. !~erefcre 
progress must be ~e principal lawof t.he Sacr ed 
Soriptures ••••• so the prophets understood the 
laws or Moses , so the rabbis of the Ml.shnah 
and the Talmud understood the words of l!oses 
and the Prophets; s o the S-panish, French , 
Italian, and German philosophers and theologians 
in Israel, the greatest expounders of the law, 
understood the Bible and the tradi tioia; so 
brethren we understoad the spirit ot Judaism 
and not otherwise . Onward, forward with ~~e 
light of God to become the light of UlJan ." 

Wise goes on to illustrate how a developing Halachah i s 

dedu ~ei trow the classical sources of Judaism; Elijah's 

sacrifice on Mount Carmel, when the Bible ~ermits sacri 

fices only in the central J1acs of worship" Hillel's 

Prozbul, and the references to pol ygamy and slavery in 

the Bible show that; there were Mosaic law:3 which were only 
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provisional . 

Although t his empha$1s upon the historical devel

opment of Judaism would appear to place Wise again very 

much to the right or Einhorn, he, howAver, does continue 

to come closer to Einhorn. Wi se now finds that the 

verse "Thou shalt not add thereto and thou shalt not 

dimini sh therefrom" - generally regarded as the basis 

f or r esistance to r eform - only refers to the Decalogue 

and not to all the laws of the Torah. He evens goes 

farther than merely implementing this interpretation 

when i n an editorial on reason end r eligion, he says: 

ttA certain class of people hold religion 
to be a ' touch me not ' s ubject - a thing 
which must be believed unconditionally, 
wi th a ll its appenda.ages, dogmas , observances 
•• • • The doctrine of God ' s providence is no more 
to them than the p~ecent to kindle no fire on 
the Sabbath day . Not to eat forbidden food i s 
as holy and inviolable e law in their estimation 
as the divine precept 'Love thy neighbor as 
thyself . ' To pronounce a certain prayer t hri ce 
daily, is as much a religious du ty in their 
catechism, as is self inquiry a nd successive 
improvement of t he mind •• ••• dogmas ar~ human 
formula~ and observances are human forms , 
invented to express re ligbus ideas, but 
tormul&s and forms are per ishable, the ideas, 
the rays f~om the sun of the t r uth a r e ever
lasting. The closest r easoning and most r igid 
criticism ca n only benefi t truth , and s alvation 
is only in truth. Mankind will always have 
religion; however, formulas and forms change 
••.• The I sraeli t e re j ects all doctri nes and 
dogl'Illls based upon in~omprehensible mysteri es 
•••• The Israelite has nothing t o defend which 
i s contrar y to reason • • • The great mystery or 
the pr eserva tion of Judai sm f i nds its solu~Son 
i n t he rational character of the system. " 

Does not Wi se here apnroximate the theolo~y or Einhorn? 

---
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His emphasis upon 'Love Thy Neighbor• and the ethical 

pr ecepts ot Judaism and his playing down or the tangible 

laws, the very same laws which only a few years back he 

regarded as essential to Judaism, clearly demonstrates 

his close pror1.m1ty to the Einhorn outlook. He now main

tains tha t aside from the Decalogue, the laws are subject 

to change. "The only question is by whom? To this the 

Bible replies by the seventy Elders, the Talmud replies 

by the Sanhedrin, and we translate it into a syncd."29 

The stress upon reason occupies a central place in Wise's 

philosophy of Judaism. He points to the fact that because 

the Bible is divinely inspired it cannot contradict reason: 

"The bible is not end cannot be in conflict 
with reason; therefore i t cannot oppose the 
tacts or s cience and criticism or the just 
demabds ·ot any age if they ere products or 
reason. This is a principle from which not an 
iota oan be vtelded ~~thout denying either 
the divinity or the Bible or the divine origin 
ot reason. By strict adherence to this lead
ing principle we reach the threefold object: 
1. The restoration ot the purity of Judaism 
beceus& it is the religion ot reason. 2. The 
union of all American Israelites because Jews 
oan be 1mited on the bsis or reason only. 
3. The f!Cessianic mission ot Israel, which 
consis~s exclusively in the promulgation or 
the universal e l ement s of relig j8n, which is 
reason absolute and univarsal." 

Another idea which occupies a prominent place in 

Ghe theological sys~em of I. M. Wis e is that of the Messianic 

Age. Wi th reference to this concept East end West are in 

agreement . For Wise the mission of Israel idea is tied 

in with the Messianic age . He categoricallT rejec~s the 

belief in a personal Messiah as bei ns no longer aooeptable 
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to the modern Jew . As far back es 1857 be r egarded 

Israel as the "flessiah people" whose chief aim it was 

to promulgate God's praise to the nations, to the end 

that mankind will be redeemed trom the yoke ot friction, 

injustice, and despotism. This Mess iah-Mission idea 

runs a steady strec.k in all of Wise's writings. He says: 

"Truth must trtuaph without the miraculous interference 

of the Deity. Israel is the Messiah to the nations ••••• 

it is the covenant people •• •• the light of the nations •••• 

we ~eed no pers onal messiah •••• we need neither miracles 

nor messiah in our rel1g1on."Jl This ls the refrain 

which one meets again and again in the columns of ~ 

Israe lite. Wise in fact had visions or converting the 

world to Judaism. This idea was strong amongst all the 

early reformers ; to wit the Messianic age is at hand 

and it is t he task of t he Jewish people to bring the 

nations of the world to worship the One God. 

"That mankind will be r edeemed from the oppressive 
burden of error and that all nations and tongues 
will worship the one and true God •••• It is universal 
religion and universa l salvat~_on for which Israel 
lived which must be taught first end foremost in 
this and every other temple in Israel . In the 
es s ence of religi on &nd the substance or ethics, 
t her e oan exist no r eal difference of opinion 
a m ong enlightened men , we differ from the rest 
of mankind 0nly in that which was added to our 
heritage. The pure e lements of Universal reli~ion 
were nressrved by us , this wa s end is the mission or 
Isreei, the messianic vocation of God' s ehosen 
p6ople, the very cause of his pressrvation and 
existence •••• Let all the wor ld be o~e J;rusalem, 
one Temple... of the Lord• all manldnu 9 h v band of 
L 0 vitee. n ) 2 

These thoughts were exp~essed at t be occasion of the dedicetion 
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of the Plum Stree t Temple in Cincinnati. Wise believed 

t hat Christianity would have r el apsed into another form 

ot idolatry without the continuous ohalllenge of Judaism. 

In the following Wise points to Judaism's twofold mission: 

"It must have ceremonies and observances 
corresponding to the taste and the ability 
of conception of t hose ver y masses . These 
ceremonies and observances may be dear and 
eleva t ing to these who find holy reminiscences 
and sti~ring suggestions in the symbols, although, 
to the uni nitiated they may aj>pear void of sense 
or even ridiculously small • • .• Judaism, however, 
has still another mission, viz: to preserve and 
pr omulRate the eternal truths of universal 
religion . Without Judaism's influence upon the 
progress of history, heathenism would have 
r eigned supreme in el l parts . No Christianity 
And no Islam could ever have come int o existence • 
•• • You cannot breek asunder the tronds of observances 
and ceremonies without breaki ng down tbe congrega
tion of I s rael, the very vess el, the onl y vessel, 
in which these t ruths have been sa1'e l y kept up- to
da te . You cannot fulfil one;f1ssion of Judaism 
wi tllout; injuring the other ." 

And t en years later we find Wise still cert.ein that the world 

wilJ be c onverted to Judei~m. 

" •• • • all reformations work one way , viz . 1 to 
Judaise the world , although i t is so , exactly 
so . There is no way beyond the Living God of 
Isr5el; There all refor :ns stop, and thi t her 
they ell proceed. There is no wey beyond ~ewish 
ethies, built upon the foundation~ of that ev~r-
11Ting 5nd omnipresent God; t hither e ll i ncl i te 
and there t hey stop . These two points ar e be
yond the reach of criticism; they are above the 
nhi.lo.soT>h.y of the philoeophers, end beyond the 
control-of human will or intelli gence • •• • The world 
is J udaizine , although too proud, too self-con
ceited too oucb prejuaiced to see it. The spirit 
works ~u~ its own way . Progressive li1'erty, 
justl oe, e~ucation an~ enlightenment are its 
here lds and banner-beerers •. .. • The relig i ous 
world is ripe to do away wit;h t he mistaken 
ideas of Trini ty and i vs oth6r appendages, and 
edopt Israel ' s ~fligion and Israel ' s Sabba~h as 
e day of r est ." 
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Inasmuch as this mission-chosen people idea was centr al 

to r efor m Judaism it did not constitute an a rea ot 

conflict between East and West. These ideas f ormed 

t he core of the princi ples accepted by the Hliladelphia 

Confer ence of Rabbis held during t he week of November 12• 

1869, a confer ence called into being by the Easter n 

Reformers and par ticipated in by Wise. Such famous names 

i n Reform as S . Adler, D. Einhorn, s. Hirsch, and K. Kohler 

attended the conference . Although Wise was in agreement 

with the pr oposals passed by tbe conference, he nevertheless 

is highl y critioel of the negative l anguage these pr oposal s 

were couched in. We shall let Wise speak for himself: 

~It was r esolyed that t he follOY.~ng articl~s 
express the principles of Judaism in its 
present s t age of development: 'Article 1 . 
Israel ' s messianic aim is not the re-estab
lishment of the ancient Jewish state under 
a son of David, the renewed separation from 
the na tions; it is t he unity of all men as 
children of God in the confession of the One 
and Sole God , t he unity of a ll i nte llect ual 
beings and their vocation of morel holiness .• 
It ought to read 'Israel ' s messianic aim is the 
unity of all men ,' wibh t h6 negative to close 
the paragraph, if necessary . The Conf'er ence 
intended no pr otest against anybody or party, 
and doctrines must be tositive . We make t hi s 
remark her e once f or a l, not only against the 
incorrect styl e of the articles beginning with 
a negative, but elso against the negative spirit 
whjch we.E unconsciously mani f ested. Judaism is 
not mere negative. Its doctrines ere positive and 
must be stated as such . 

'Article 2 . Wo do not consider the dissolution 
of the second Jewish State a ounishment for I srael's 
sinful ness; we understand it to be a consequence 
ot t he pr om.i Sel made to Abraham end the Provident ial 
i nt ention . manifesting itself more end more in t he 
pr ogression of history. to send for th t te members 
of the Jewish t ribe to all per ts of t he earth, i n 
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order to solve their higl'1 and prlestly mission, 
to guide the nations to the ·true understanding 
and worship of God.t 

The long passage with all its artificial meanders. 
might have been simply worded thus: 'Israel in 
his d1.spersion realizes tb.e Providential purpose, 
manifested in the progression of histo1•y, of 
guidi.ng the nations to the true unde:rstanding 
and worship of God, as He has promised to . 
.Abraham and his seed. ' 1rb.is ls understood by 
all e.nd can be defended before all. 

'.Article ) • The Lev:t. ti cal priesthood and the 
Mosaic rite of sacrifices were mere preli.minaries to 
the priesthood. of the whole congregation, ac1;ually 
beginning with the dispersion of the Jewish tr:l.be; 
and to the only sa.crifi.ce acceptable to the most 
Holy, catlial devotion and moral sanctification. 
Those instj;t;utions, preliminary to a more sublime · 
piety, with the destruction of' the second temple, 
once and for all, have been handed over to the 
things past; and only in this s.ehae.<;i~ in their 
educational power, they are to be mentioned i.n oul'.' 
prayers.' 

'Article 4. Therefore, every di.fference between 
J .. evj. ti cal priests and other Israelites* in regard 
·to religious rites and dutues, has become untenable.' 

Besides, we would have opposed the words, itActually 
beginning with the dispersion of the Jewish tr:i. be' 

· which Dr. E:tnhorn intended merely as a defense or 
sequence of Article 2. Also, the priesthood of 
Israel actually begins with Moses who se.notified 

------,~- - " -

his people in the name of God, 'And ye shall be unto 
me a kingdom of' pr:tests and a holy nat1.on.' The 
people never yielded an iota of its priesthood. 

'Article 5. 'I'he election of Israel to the people 
ot religion, the bearer of' the highest idea of 
humanity, must be emphasized as heretofore, and, 
must, therefore, always be connected and equally 
emphasized with his universal nission an.a. the 
equal love of God to all his children.' 

'Article 6. '11he 'belief in t,he resurrection or 
·t>he body has no reltgious foundation, and the 
a.oct,rine of irnmortali ty is to be. expressed in 
ref'e:rmce to the eternity of the spirit only.' 
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Nevertheless this negative a ppears to us s uperfluous 
and untenable. It is superfluous because the posi
tive part ot the article eXJ>resse~ the whole doc
trine, and the negative cannot be expressed in the 
prayer book or catechism. It is untenable beoa~e 
the religious consciousness of those m.1lli~ns in 
Israel who believed in the resurrection of the body, 
is also a religi ous foundation, and it cannot be denied 
that both doctrines, the resurrection of the bojy in 
some form and the eternity of the spirit have coexisted 
in Israel as tar back as history traces this doctrine. 
The negative portions of all these articles might 
have been omitted ~~thout any disadvantage . The • 
immortality of the soul is enough for us. We need 
no more, teach no more. and exoect no more ••••••• 
The principles thus expressed are liberal, broad, 
genuinely Jewish, expressive of tne doctrines of 
our co-relig ionists, and an honor to the conference 
t~at uttered t hem. The phraseol~y end the arran~e
ment, however, admit of considerable 1mprovement."J5 

Here we must ask ourselves the question: Is this mere quibblin~ 

over language because Einhorn and the s o-cal led school of 

classica l r ef or m dominated t he Conference? Or do t hese 

l engthy comments manifes t a genui ne at t empt by Wise to 

r e-or i ent the Reform moveraent to a more positive e p~roach 

to Juda ism? Tr.e t t here ls en element or per sonal jealousy 

end sectionalism onJmigh t deduce from t he fact thet the 
\ 

subsequent conference, which was scheduled to be held in 

--Cincinna ti in 1870, never t ook pla ce . According to Wi se t he 

Ci ncinna ti ccnfer ence was sa bot aged by the Easterners. And 

secondly, it should be remembered that the Eastern rsbbi s 

did not par tic1.p:i t,t; agEdn i n a count ry-wide conference until 

t heir congregations began to j oin s ingly over a period of 

years the union of Amer i can Hebrew Congregations, long after 

"The Union" had becu~e a r eality in Jewi sh life . This, then , 

would t end to dertionstr ate th .. t a comb1nat1 on of both above. 
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mentioned factors were responsible for Wise ' s lengthy dis

course. Wise evidently was aware of t he plans of the Eastern 

rabbis, tor be held his fire in abeyance for more then six 

months - the Eh1ladel nh1e confer ence was held i n November 

and the above coillJ'l.ents were published in April. 

Another area of disagreement between Wise a nd the Eastern 

reformers was with respect to the use of the term reform. Wise 

f or the first time intr oduces the ter m progressive Judaism. 

However , he does not insist upon the ex~han.ge of the tero 

reform for nrogressive in l ater ye a r s . 

"In Judaism, the term reform is a misnomer, as 
nobody seriously entertains the i dea of re.establishing 
old forms of worship in tteir origine l si.m9licity. 
There are conservative end progressive Israelites •.. . . 
t he latter confess not to abide at the decis~ons 
of the Te.loud and the customs of t he Ghetto , but to 
read a nd exnound t~e law in the light of honest cri ti
ci sm , ~nd to establish a f'orm of worshi'O agreeable to 
our wants and satisf'actory to our taste e.nd desire . 
We do not reform . We abolish antiquated forms , and 
guuercede them by such new ones es correspond vtith the 
demands of our age ." 

It may be that this reluctance t ~ continue to use~he term 

r eform is in direct consequence of the f eet that Wise 's 

a t tempts at Union end Conference had been so recently 

frustrated by the Eastern carriers of the name reform. 

Wher eas the attitude of Wise toward.s Einhorn and Co. had 

epproached t he friendly stage during the period immediately 

preceding t he :chiladelph1a Confer ence of 1869 , he has now 

again reverted to the frontal attacks on Radical R~rorm 

which were so common in the ea rly years. Again we hear the 

c ry that "reform must remain within the sphere of Cod's l aws. 
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Paul deserted it and thousands of modern reformers do 

precisely the same thing . " Wise continues his attack 

upon "the thirteen gentlemen meeting in a private study 

in Philadelphia," and says : 

"Radicalism among our rabbinical colleagues 
means, to go back on every'l.Jody who says not 
Amen; to use a rowdy style of language; to 
l)e'""Tn a per petual rage and fury; and to be 
always exclusively right. WbQever wants then 
shall have them. We don•t.n3"/ 

Now Wise reverts t o an insistence on adherence to Torah : 

"Therefore it is certainly every Israelite's 
holy duty to weigh and judge carefully before 
he declares a law of Moses out of date, and 
much more so before he gainsays a principle 
advanced in the Pentateuch. We hear t hem often 
say, this or that law of Moses has no meaning 
for us in thjs century; but in most i nstances 
i t is not true • • • •• Men of conscience must be sure , 
very sure, before they refu.se to per f orm a duty. 
Without the Law of Moses carefully and conscientiously 
understood, we cannot~~reserve Judaism , for without 
Moses there is none." / 

When the East effects a veritable boycott of the new 

Union of American Congregations, Wise unleashes the fire or 

his indignation against them and t heir radical reform. 

"Abolish this a nd abolish tha t is called reform • ••• they 

will never tell you what they believe because in many instances, 

they do not know themselves . They will always tell you what -
t hey believe not, therefore the congregations believe not."39 

However , ~his vein of assault lets up consi der ably after the 

Eastern Congrega tions start joining the Uni~n. 

Althaigh the concept of a personal God is not dealt 

with frequentl y by Wise , there are from time to time allusions 

in his editorials a nd ser mons to the importance of this idea . 
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To exemplity, Wise quotes with approval Kohler's retort 

to the Ethical Culture people wherein Kohler defends the 

personal God concept in Judaism. Kohler says: 

"I ever defended and pronounced the belier 
in a personal, 1. e., ever-living and 
active God as the actual cause a nd creative 
Ideal of all material and spiritual lite, 
the source of our moral treedom and respon
sibility, end the foundation ot our hope for 
tuture life. Hence God to me is not a mere 
product of the thinker 's brain, but the ab
solute Being, whose image is reflected in the 
human heart and mind as the ideal of wither 
moral or mental perfection, so as to render 
man, with his never-stilled a~81rations atter 
the good and true, God-like."4 

The threat to the preservation of Judaism came not only 

from within the pale or Judaism from. the '1Deistical Preachers'" 

as Wise called them, but also from without . The menace was 

not from the more orthodox Christian sects, though their 

missionaty activities constantly irked Wise, but from the 

ultra-liberal «roups in Christianity . Nineteenth century 

liberalism was reflected in America by the flowering of 

Unitarianism, whcih reached its peak just at the time Reform 

Judaism was emerging as e potent force in American Juda1Slll. 

For a time the Unitarian Church functioned as "a catch-all" 

group, e sort of religious melting pot for all those fleeing 

for one reason or another fran the r elig ion of their childhood . 

Though not unfriendly to its philosophy of religi on , Wise 

nevertheless was aware of its potential danger to Liberal 

Judaism. It is for this reason that Wis e consistently urged 

the r etentiou of t angible forma in Jewish lite, the indivldu~l' s 
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need for a day to day religious experience. Wise 's opposition 

to Radical Reform which sloughed off indiscr iminately most 

all Jewish ceremnies was actuated by the fe a r that i t w6uld 

lead to Unitarianism, a fear not altogether unjustified 

when one peruses the preachments of some Easter.n rabbis. 

Wise was motiviated by an unquenchable fire for the preserva

tion of Judaism end for the transmission of the faith to the 

child ren, a task that can be performed only by tan«ib1e 

religious experiences. It ia for this r eason that he 

continua.lly invites the radi cal reformers t o join the Unitarian 

Church . 

When the "illegitimate child" of Unitarianism, t he 

Ethical Culture Movement, i s rounded by Felix Adler, Wise 

correctly evaluates the menace to Judaism and embarks upon 

a troutal attack against both Unitarianism and Ethica l Cul-

ture . He points out the negative character of both move-

ments and Jldvises t hose who join these groups to drop tb.e 

name Jew. "It will be beneficial to Judaism when those who 

do not wish to be Jews will call themselves by any other name 

•••• • We must drop the dead cargo, and the sooner the better."4l 

In his sundry a ttacks upon Ethical Culture he demonstrates 

that th1~ i s t he heresy tha t Radical Reform leads to . He 

points to the r act tha t basically t here is a self-hating 

factor in the mental make- up of these who join the forces 

of Felix Adler . " Thes e gay young per sons despise not only 

everything that is J ewis h •••• they l augh at the piety or their 
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fathers and mother s . • • • why should t he c ongregation or Israel 

permit such persons to call themselves Jews, when permitting 

i t brings disgr a ce upon the name and cause of the Jewieh 

People?"42 From a perusal of a ll ot the articles published 

agains t Unitar ianism and Ethical Culture one is l ead to 

believe that Wise's oh!lel'i' a im was to demonstrate how 

Radical reform leads to these heresies . 1\,us he quotes 

Felix Adler ' s critique of Reform Juda ism at length in wbieh 

the l eader of Ethical Culture shows how close Radical Reform is 

to Unitarianism &nd Ethical Culture: 

"Many of ~he festival5 and fest days also were 
struck from t he calendar . One of t he most 
distinctive customs of the Jews, the so-called 
rite of Abraham's Covenant , was boldly attacked, 
end t hough the aboli t!on of this ancient custom 
is still str enuousl y r esistea, there is little 
doubt tbat it will ultimately go with the r est . 
Samuel Holdheim advocated the pro!Iiety of l~ter
me.rriage between the Jews end Chr istians . " 

It is at this time too that Wise takes up the cudgels 

in defense of Judaism a~ainst the gener al menace of assimll-

ation . Here he reverts to the Mission ~f Israel Idea end t he 

task of converting the world to Judaism. It is evidently 

to prevent further inroads on the pert of Feliz Adler' s 

group that Wise says : 

"And suppose we close our temples, we surren~er 
our judaism, we TD""r3e in~o the surrounding 
majorit i es , would we , would the hum~n race at 
large gain anything by it? No , most emphatically, 
no l we would merely surrender the truth , the only 
relifi c n, which is compatible with t he pr ogress of 
tP e hUl!len race and :s f ully n eoccTi ance wi th t he 
princioles of hUMenity, es edvocated by the .most 
advanced thinker s of the are . • . . • Will the ,. orld 
gain or lose by our surrendering the doctr ines of 
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our religion and by our joinjng other creeds? 
•••• The only r e l igion, and I e~uhasize this 
assertion, which breathes the true genuine spirit 
of this l ove is the Jewi sh religio~ in its 
modern spirit, in its moder n progressive develop-
ment ••• • When we with justifiable pr ide and sat isfaction 
read, ' Thou shalt love thy fellow-man l ike thyself,' 
we extend the authority of this canmand to all races, 
past, present, and future • ••• Consider these ra~ts 
and you yourselves shall answer: 'Yes, I have no 
reason to be ashamed ot my religi on; nay, I am 
proud of it, and am happy t hat on this sacred 
day I r enev1 my allegiance to it _end am recont'irm.ed 
in i t.'•4 

Even such rabbis as Einhorn and Kohler are uncompromising in 

their o:pposi ti on t o F. Adler end join Vlise i n his attacks on 

tl.iis transmission belt to Christianity . Kohler kicks up quite 

a r umpus in Chicago when he bans Adler ~nd his association 

f r om meeti~g et the sinei Temple: 

" Of what benefit t o a society of Jewish young 
people t he lec ture of a man can be Y1ho has 
deser ted the Jewish f~, and openly professes 
hi s dlsae1ief in God and immortality, I rea lly 
fail to s ee, unless the ere.di cetion of the Jewi sh 
faith is the object contemplated. But, I suppose, 
very few of your members, if any , know anything 
about the young profess or, who merely by h is fine 
o~atory~ combined with greet errogance, creeted fer 
a whil& some sensat~on in New York. At any rate , 
I shall not allow my temple to be disgraced by a 
lecture to be deliver ed witai n tht

5
walls by~ 

who blasphemes God end Judaism." 

Wi se acquiesces with Kohler ' s theological onslaught against 

Ethica l Culture in which Kohler seys : 

"Ther e is. without reserve, the belief in Goel 
and immortality discarded, a nd , in place or 
the King of the world, the eagle ot liberty 
(suggest i ng , no doubt , Professor Felix Adler 
himself ) is procl aimed as the mor a l governor 
of htunan society ••• • My answer simply is: I, 
with all theistic thinkers of t he age , hold 
the hi stor y of human cult•..u-e and pr ogress in 
religi on, morals , art , a nd science to be t he 
revelation of the divine in man, a bove whom, 



- 35 -

in sublime heights, God wi l l eve r stand as 
H1s holy ideel of' perfection and aouroe ot 
ins pirati on and strength. Feli x Adler, with 
a ll infidels , on the contrar y, 4ecla re t he i deal 
ot perfect i on and t he tounta1nhead ot i ns piration 
to be a mere dr eam of the dreamers . The sum and 
acme of mor a l perf"ection i s ut11!.tari an ethics 
and social1s t1c equality, or , as t he author or 
'Creed and Deed" poorly, defi nes his new i deal , 
' to consist in great er simpli city in ms nners, 
great pur ity i n the passions, and greater 
charity.' This is his summum bonum, or highest 
goodness . Whether these a t hei stic doctrines ar e broader 
br oader, more s ound and liberal tha n mine, I leave 
t o others to deci de; t ha t they are anythi ng but 
beneficia l to Jewi sh or Chr istian young men

6 
no 

man of religi ous principles will deny • • •• " 4 

It is i nteres t i ng to note that on1y two weeks after t his 

blast against Ethical Cul t ur e , Dr ; Einhorn' s Congr egation 

Beth-El of New Yor k j oined the Union ot Amer i can Hebrew 
47 

Congregations. When danger l urks :rrom wi thout all part i es 

i n Judaism start to pull t ogether . Though there reme.ined 

theological di fferences between Eas t a nd West, these ditter

ences were soft- pedaled t o meet the chal lenge f r om wi thout . 

East and West closed ranks s o t hat Israel 's f aith might 

be per petuated . 

From t his ana l ysis of t he tbeoloPi cel di ffer ences 

between East and West , we msy .::onclude t ha t altbou~h 

Wise veer ed r r om ri~ht to left and then back t o the 

cent er in his theolo~i cel out l ook, he consistently 

pr eached for "r efor m wi thin the na l e of Judaism." 

Always his measur ing r od was " the bist or i ca l s tanda rd 

of J udaism" and not r eform fo~ t he sake of conve ni ence . 
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For the emissary of radical reform, David Einhorn 
' 

"only the Ten Commandments" were unchangeable; all 

else was subject to change if the times warranted it, 

regardless of tradition.el Judaism. According to Wise, 

Einhorn's theology consisted of "abolish this and abolish 

that," of negative reform, without making pr ovisions 

for substitute forms . Wise, however, viewed cha~es 

as l egitimate only when they were based on a develop-

ing Halachah. a lthough at t imes hi s philosophy Of 

relir ion comes close to the "rational axioms" taught 

by ~inhorn , in pr actice Vlise uses the standard of 

historical Judaism to determine the val1dity of specif

ic reforms . For Vlise progress can be effected not by 

abolition but by growth . Hence he says: "Do not 

tell your people what you believe not, but what you 

do believe." It is this basis technique thot Wise has 

in mind when he continually call s for Union and for the 

development-of an A.Dlerican Judaism. While Einhorn 

himsel1' conceded tha t hi s radical Judaism vras not 

meant for the masses but for the intellectual elite of the 

J ewish ueonle . Hence f or '1/ise Judaism remains es sentially 

a reli~ious ex~erience, a way of life , whereas for 

Einhorn Judaism becomes a series of intellectual dis 

cinlines which Rre not dependent upon tangible exoeriences . 
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THE NEED FOR UNITY IN AMERICA.N ISRAEL 

Although there had been several abortivei attempts 

to cement sane form of unity in American Jewlsh lite 

before Wise embarked upon the publication ot his weekly 

newspaper, The Israelite, the real impetus for union 

comes af'ter 1854. The first authentic plan :for the union 

of the congregations was commandeered by Leeser in 1841 

in Fhiladelphia. P.$ was pointed out by Rabbi Mayer in a 

communication to ~e Israelite at the time ot the Cleveland 

Conference, the only-then Reform congregati o1n, Beth Elohim 

ot Charleston, S . C. , refused to partic1pate1 in the Phila

delphia conference because "this meeting waE1 an attempt to 

devise means whererorth reform could be sufjrocated at its 

very birth . " 48 It is tor this reason that Wise round it 

quite difficult to convince reform rabbis to join bis 

Union scheme&. In 1848-~.9 Wise collaborated with Leeser 

in another att6mpt at union which again pr oved unsuccesstu1 

primarily because or the fears of the r eform congregations 

that this was a scheme on the part of the Ortb.odox party 

to gain control over relig ious life in America. Learning 

trom the reasons for his failure in his ma:1den union venture, 

Wise, from the time of the first issue or ~rhe Israelite, 

appeals ooustan~ly for Union. For Wise union was an acce~table 

medium whereby reform might be spreed thro1ughout the United 

States. In the columns of The Israelite Ylfise exhorts Amer-

ican Jewry for such unifying agencies as Synod, Theological 

college, end Conference . He was d isgus teci wt th the chaos 
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in Jewish life, or as he repeatedly refers to the 

situation in which •tea.ch one doe.s what is right in 

h
• .. is own eyes. Wi.se was going to bring some order 

in our religious life. To this he dedicates his 

ministry and hi.s journal. 

Wise justU'ies his pl.ea for a conference of rabbis 

on the grounds that the American Jewish corom:uni.ty is a 

new community whose people originate in many different 

climes and cultures. New condit:tons in free America, 

he felt, must bring about adjustments in religious pra.c ... 

tice. ri~hese changes can be made only by .the convocation 

of a Synod as provided for by tl1e Talmud. As was pointed 

out in the last chapter, Wise based his philosophy of 

moderate reform. upon a. developing Halacb.ah. In order to 

allay tb.e fears of Leeser and the Orthodo:i!: party, he gave 

them assurances ·that the Synod would not 1.n·trod.uce any changes 

which :werE-) contrary to the laws of the Bible or even the 

Talmud. Even bef'ore any conference was called Wise placed 

himself in t;he position of com.promiser between the two 

extrem.e groups. 
49 

It was in this sp:i.ri t, in the spirit that the 'ra.J.mu.d 

would serve as an anchor for any ohHnges, ·that Wise called 

tb.e Cleveland conference.. Here he planned to lay the 

foundation :ror a couni'jry-wide union of congregations and 

a reoogn:i.zed synod. This was to be a meeting of rabbis to 

take stock of the particular problems fac:tng 1\1.Uerioan Jewry 

• ··~-:_--= ··= -· · - -~>-~-c;::~ -; 1 --§., §--"it,£ik. $,;;f :i":"'l§'~c~~~·.·5 ,, __ -.:.~. ~-~~~~~~:_,~-:~"'-::--~'*,.,;_:;_ ~---,:a----;_-:. ·• ·1;{-:"&:il 
~~ 
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and then take steps t o r esolve them by means of 8 Synod . 

The decisions or t he would not be binding on t he individual 

congregations, thus each congregation retains its independence . 

This autonomy, t h is non-legislative character of t he confer ence 

was guar anteed by Wise end r epea ted through the years whenever 

a convocetion was in the of f ing. However, in reality as will 

be seen l ater , the synod di d a rrogate unto itself authority 

in religious matters . Lilienthal, who did much of the 

editortal writing for The Isr aelite at t his t ime , was hope-

ful that thr ough a heal thy exchange of views between the 

Or thodox and reform gr oups a strong Uni on might emer ge . 50 

The sessions of t he confer ence opened in Cleveland on 

October 17, 185 5, with Lilienthal pr esid.ing . Those register-

ing as delegates et t he conference were: 

"Ministers: 

Laymen : 

Lilient hal, Rothenbeim and Wise of Cincinnati 
Adler of Detroit 
Gotthelf or Louisville 
Fould, Levi , and Kal ish of Cleveland 
Cohn of Albany 
Merzbacber of New York 
J..eeser of Philadel phia 
Miller and Kahn of Cincinnati 
Eehman , Cohen and Schwab of Cleveland 

Such famous orthodox rabbis as Isaacs and Jacobs and several 

other r e bbls who had signed the original circula r calling for 

the confer P11c c wer6 not presec..t . V/ise was soon elected 

?resident of the Cort.ferenoe and Lilientha l Secre tar y. Wi.Se ' s 

keynote addr ess was designed to alby the f ears part'cul arly 

of the orthodox gr oup, ~e~eeting his oft-mentioned premise 

r,h e.t t he Talmud woul 1 oe the leO'a l ba~is f or e ll chan~es . 
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Thus he said: "The Te.lmud conte1ns t he logical and 

legal expositions of holy scriptures, and its decisions 

must bind us in all matters of praotive and duty, that 

the Synod would be guided by these principles ." But 

he added that "the illiberal assertions of the Talmud 

are not the kind referred to, and have no binding force 

on us." 
51 

Prolonged debate followed Wise's report, with 

the exact nature of the authority of the Talmud being the 

point of contention.
52 

This comm.ittee stayed up until fou= 

in the morning to produce the following compromise: "The 

Talmud contains the traditional legal and logical of the 

biblival laws which must be expounded and practiced accord

ing to tbe comments of the Tal.mud."53 It was thjs canpromise 

wi th regard t o the Talmud that aroused the suspicions a nd 

subsequently the violent opposition of many reform rabbis. 

In his eagerness to reach an understanding, Wise phrased 

the f inal draft of the Talmud resolution so loosely thet 

it was interpreted by eaoh p~rty as an endorsement of its 

vi ews . For the Orthodox this meant that no changes waild be 

made which were contrary to the decisions of the rabbis; 

while for the r eform group this meant that the progressive 

sp:rit of tLa Tel.mud would be continued to abolish meaning

less for ms and introduce new practices . The Talmud was to be 

used. as an instrument f or r eform. That Wise had r ef erence 

to the latter interuretation might be seen from his whole 

philosophy of Hslachah end legal r eform as was shown in the 
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first chapter or this thesis , and from the following 

additional pr ovision adopted by the Conference : "The 

resolutions of the Synod , in accor dance with the above 

principles, ar e legally valh . " The pur pose of the Synod 
J 

was to lega lize r eform and t o contr ol r eckless reform on 

the part of individual .congregations . The Synod was to 

be composed of at least one lay delegate from each congre 

gation - t hose con~regetions having a membersh i p of more 

than one hundred members were entitled to two lay de~ates -

and ell the qua l ified rAbbi s . The Synod would have no 

jurisdiction over purely l ocal matters . An ecclesiastical 

committee, to which all rabbis are aupointed, would r ev iew 

a ll religiou~ matters end then r epor t back to the Synod weere 

a two-thirds vote is necessary for the passage of any measure 

of a relig i ous nature . 54 

Vlhile Wise was under t he impr ession that the reform 

rabbi s would endo»se his manipulations to invei~le the 

Or thodox ~roup , they in t~n resnonded to the Cl eveland 

ple.tform in a violent fashion. It ~hould be reme~bered that 

Wise ' s Talmud cvm.promise was pr1.n1erily mo ti va ted by a desire 

to do away wit.h chaos and cr eate some sor t of unity in American 

JeV!i.sh lire. De!'ending tt.e ClovElend Conference he says : 

"Progtess and reform will always r emain our 
watchwor d as lonr es ther e js a schism between 
our 11fe and our religion . But every P.ttempt 
of progress must be based upon o~r laws •• •• 
We never w:l l give our sanc t ion to illege 1 
refor ms . The reforms shall r.ot be s ectional 
for this ca.uses str i fe . Wcatever r eforms are 
required, let them be legal ~nd genera l or not 
et a ll ... • 'l'h1s can be done by a. gynod only .• If 
when , ,,6 lay our r ef orn; propositions before vhe 
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Synod, end t he Synod shoul d dec i de t o 
t he contr~ryj,1e bow our neck befor e t he 
highest tribuna l , because we v1ant oe a ce 
and union , snd f or thi s we a re rea dy t o 
sacrifice anyth ~og , principles except ed ."55 

Einhorn was particularly aggress ive i n his opposition 

to Cleveland , ca l :ling it the ''foul peace of ClevelE.nd, 

a ccor ding to which a ll Israelites must believe i n the 

in.fallible exegesis of the Talmud."
56 

This, added to 

personal remer ks directed against Wis e were conteined 
\ 

i n e letter to the editor of The Israelite denouncing 

him f or " omitt~ng whole peges in the translation of the 

sermon ;" 1. e ., Einhorn•s inaugural sermon i n Baltimore . 

Wi s e postponed a reply until Einhorn will wri te his 

remarks " in a s t yle becom1 ng t he station and 9ersonal 

che.racter of a schol ar ." One week foll owing Einhorn's 

blast The Is~aelite carried a report tha t t he Har Sinai 

Ver ein, Einhcrn's congregation, published a ci rcul ar 

pr otestine against the articles of t he Cleveland Con

f erence; to which Wise and Lilienthal r e ply: 

" •••. t hat they consi der i t far under their 
dignity ~o answer to i nsults. And that they 
fe el sorry in seeing the Har Sinai Verein 
taking r ecourse to unjustifiable ca lumniations."57 

Thus begen the long-drawn out debate which oftentimes 

descendP~ to t~s person~l level . Of a less vllolent type 

was t he criticiam of Rabbi Mayer of Charleston , s . c. 
Wise • s letter to !J,a yar in reply t o the latter's article 

in t he Asmonean ent i tled "Wise & Tra i t or ?" in which he 

considers unj on be t ween t he or tb odoz end refor m gr oups 

an imposs i bility, points out that union must~nclude all 
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groups. Wise re i tera t es his formula "there can exist 

no Judaism based unon the Bible and his t or y without the 

Talmud." 58 
In line vnth the long established policy or 

h i s congregat ion, VlB.yer refused t o par ticipate in an all

incl usive con1'erenoe, for fear that it might impede the 

pr ogress of reform. Mayer would rather have l iked to see 

conference of reform r abbis only. 

"Rabbi 1fl8.yer ot Charleston t akes Wise to 
task for his Principle of Compromise. 'We 
refor mers in Charleston still think an in
dependent (not neutral) position preferable. 
Union is possible only in every~ itse~, 
but never between the different ~es.'" 

Wise becol!les very much discouraged over the failure of the 

Clevel~nd Conference. He he~ t h ought t he t his efforts for 

unity would meet with t he enthusiastic eppr~~l or the 

reform group. Instead he became the target of continuous 

attack and per sonal abuse coming mostly from the Ea.st. I t 

.may be that the aftermath of the Cleveland Conference did 

much to make Wise "anti-East." Wise was smarting under the 

ferooity of the attack from the East - "they call Wise a 

traitor, they cry treachery" - when he again defends his 

compromise of the Talmud lJ.UCStion as a basis for unity. When 

it was pointed out that his position on the Talmud resulted 

i n L~~ser's looking upon bim as a penitent per son , Wise is 

altogether bes i de himself. He vows that despite the mis

representiaticns , he will carry on the struggle far unity 

in Israei . 60 

not -
1et up in his campaign for Union end Synod; Wise does _ 
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on the contrary he intensifies his a ppeals. 'Ib.ey appear 

with greater frequency in The Israelite and are or a more 

hard-hitting nature. In an editorial entitled "We and 

Our Opponents," Wise says: "'We advocated a Synod because 

we are desirous to see Israel united. We want such reforms 

which are accord ing to the Jewish law and actually wanted 

by the people and in union with t he people . They say now, 

we want no Judaism and no Jews, no Talmud end no laws, no 

unions and no fraternity, we want - opposition.' Wise 

practicall y put Einhorn in Cherem when he says: ' We saw 

his misera ble script condemning the Cleveland Conference 

i n the Allegemeine Zeitung des Judentum.s and d id not reply 

to it , because we knew from which souroe it originated.'"61 
I 

In his defense of Synod Wise assures the public that he is 

just a s a r dent a ?eformer as he has been heretof ore, but 

changes must grow out of t he "pale or t he law. " "Judaism 

being or e pr ogressive nature must have synods in order to 

reconcile at all ti.mes the demands of t he age with the 

prac t i ces of r eligion." Wise goes on to demonstra te that 

the Synod idea goes back to the Bi ble, going t hr ough the 

stages of the Synod of Elder s , Sanhedrin ••• the r eforms of 

Ger son , the codifier s, ana the synods which exi sted in 

Pol and a11 the way i nto the six t eenth cent~y. 

~we want reform mor e so than do all O'.U' noisy 
opponents , but we want ref or m for the sake or 
Judaism, a law by which Israel may continue to 
exist; t her ef ore we must have a Synod. No 
hefkayrus, not each oongregetion , not each 
i ndividual should be free to pr actice his own 
pe cul iar refor ms • . •• Only a Synod can establish 
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the pract1oes of Judaism in this countr 3r 
We 1!1ust ascertain which r efor ms are lege1iiy • 
J ewish . In order not to foment disunity a nY 
changes must be sanctioned by a two- thirds 
vote or the Synod."oi 

With respect to the tears of the East that UJaion and Syncd 

would stifle t he pr ogress or reform, Wise re1ninds them 

tha t the situation in America differs r adically from 

the Eur opean situation wher e most all conferences are 

dominated by the orthodox because or thei r overwhelm1D8• 

numbers . 

"He appeals to the Einhorn party to joi.n 
the Confer ence and unite t he 'forces the1t 
are now split into fractions , create an 
authority i nto which they will put i.mp11c1t 
faith, do not exclude the orthodox f ro11a your 
sanctuary with overbear ing and 4lespair :Lng 
haughtiness, and i n f i ve ye ar s l:!ence y•:m will 
perceive a general pr ogress t hat will gi ve you 
more gratifice.t ~. on than the satisfaction wi th 
which you are now looking on your daolated 
temples ." o2 

Wise calls the. Synod "the histor ical Jewish. me thod or 

perpetu9l reform in the law of God •.•. all d.esir able 

reforms can be obtained in t h is legal e nd hiist or i cal 

way ...• Ain L ' cbo Shofet Eloh sh ' b ' yomecho."63 Here 

one year after the unsaccess ful coriference Wise demon

str ates that he has not r etreated from his philosophy 

of 8 developing Halachah. The consta11t ory or Wise 

is that "we want r efor ms , we want ur ogressive r eforms , 

but we want no illegal refor ms ." We must have order 

in Jewish r eligious life • • • 

"Such refor o1s c~Jl or iginate onl y with s 
Synod in which the congregetione are 
r epresent ed . We must have an authority 
t o f or m a center of union, to produce 

I 
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and carr y out plans for the r evival of the 
.rewish spirit through knowledge , eminent 
learning, end true piety . This authority 
is the Synod in every country wl th i t s 
executive committee and t he genera l Synod 
consisting of memeers elected by the several 
s ynods and i ts executive committee. Let 
the individual arrange its own religious 
affairs as his conscience dicta tes, but 
the affaf rs or I s rael' s religi o12 must be' 
managed by Israel aggregately.nb4 

When t he Philadelph ia Comm.ittee is a r ousE1d to action 

as a result of the "Morta r a A1'fair" and issues a plea f o r 

unity in Amer ican Jewry, Wise enthusiastically endor s es 

the plea wi th "we are r eady to cooperate in e~l"ery union 

s cheme . n 65 This Pnd other steter:ents of a similar vein 

woul d seem to indicate that Wise was not only eager for 

union when he hinseli' initia ted tbe plan , but was ever 

ready to acti vely ccoperat e v1it.h others v ho had simi l a r 

ideas . These pleas f or union during the 'Mortare Affair"-

e-aer gency culminated i n the f orming of t bs Bciard of 

Delegates i n 1859 . However, no soomer was The Board of 

Delegates or ganized thar Wi~e ecl i tor if! 1 ly aslcs h1 s !'P ci. c'l erf" 

not to coonera te with it "becaus e it :..s the tool of men 

who a re enemies of refor m •• . • opponents of pr 1ogressiv e 

Judai sm ." He 1'r oceeds to show t ha t "The Board" is dominated 

66 
by orthodox extremists. This, of course, does not 

constitute an area of conflict between East and Western 

reform J udaism, for in this connection Wise was sup~orted 

by Einhorn. Her e for the first t i me we are confronted with a 

situation wher e despite thei r many diff eren1ces Eihhorn 

and wise are f orced to coopera te with eavh other. In a 
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letter to !he Israelite Temple Emanuel ot New York 

enthusiastically supports Wise's position to "stay aloor" 

of the Boe.rd of Delegates. 

During the ttrst two years of the Civil War Wise 

makes little mention of his schemes for Union. I* is 

in 1863 that we hear Wise's voice roar out again 

against reckless ~eform and make a pl~ for Union. 

Her e for ~he first time he makes r eference to a 

"Union of Alllerican Hebrew Congregations:" 

"We reform singlehandedly . Every congregation 
has a leader who reforms as he thinks proper . 
We do not struggle to maintain Judaism, we 
work to maintain a congregation, each by himself. 
Every congregation behaves like a distinct sect. 
They call it free development of the religious 
idea; v•e ca ll it anarchy . Is itilpossible for us 
to l ay aside rart or our egotism and cement a 
union of the American congregations in order to 
reconcile Judaism with the demands of the age? 
Could we not ignore personalities and per sonal 
whims and think of the ru51f'e of Israel end the 
sacr ed truth we possess?" 

But af.ter sever al additional pleas for a coorerence, 

Wise despairs of a Union with the Eastern congregations. 

He therefore proposes a "union ot the cDngregations ot 

the Miss1ssi~p1 Valley, in order to do the work here it 
68 

we can not do !t all over the country," a union ot 

West and south. He t hen repeets his tormuia ot Union, 

Synod• College m ich Y1ere central to his early appeals. 

The plan is to go ahead with the Union scheme withoot the 

Eastern congr egations . Not merely union between the various 

congregations, but unity within the Jewish community to the 
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end tha t "instead of having e Polish Congregation extra 

6t every place, let us make every legitimete •ttempt to 

consolidate the var ious congregations •••• our strength 

lies in union and progress . " Here Wise demonstrates 

his la.ck of pre judice against Polish Jews, a prejudice 

that manifested itself in many refor~ temples at this 

time, by appealing to the temples to integrate these 

non-German elements of the population into the community 

house of worship. Wise believed in the development of 

American congregations which were not hyphenated, which 

owed no allegiance to any European culture . 

Wise considers the suggestions of several of his 

re:torm contempor a ries to organize & conference of reform 

temples only, and he comes to the conclusion t hat t here 

are hazards in such a n or ganizat ion . He was ever reedy 

to form a union of all amer i can congregations . Hence he 

was always r eluctant to support such reforms which would 

tend to alienate the rTtor e conserve t i ve wir:g of J udaism . 

His writings a re inters.,..,e r s ec periodica lly with the follow

i ng the.me: "The pr ogressive refornis of one body in Isreel 

must never go so far as to separate t he same from the 
6Q 

Congregation of Isrsel . ~ · This r eminds one of t he pr esent 

day vogue amongs t liberal rabbis t o steer clear or sectarie.n

ism by givi ng public utt er ance t o thei r adherence to K' lal 

Yisr oel. In r eality this concept of the oneness of the main 

body of I s rael in A.ll!e rica ~oes bac~ to the o&r l7 days of 
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I. Ar • Vlise • V/ise carried this idea as far as we have 

carried it to date . by advocatina t 
• · "t"'> he founding of a 

secular Jewish Univer sity: 

"Wise proposes that in addition to a seminary 
~e Jews should have a univer sity of our own . 

Vie must he.ve a col l ege , not mere ly to pr e 
pare young men for the theologi ca l seminary -
we must have a col lege to educate our sons 
that we may get educated lawyer s doctor s 
statesmen or any vocation they choose t o , 
fol low.' n70 

In our own day this dr eam of Wise for a secular J ewish 

university has been r eal ized r ecent ly in the es tabli s hmEllt 

of Branderi..~ Uni ver sity. 

At the time when talk of anot her conf er ence was in 

the air, thi s time at the instigation of the East , Wise 

takes advantage of t he exceptionall y high ~orale in 

Jewish life to drive home the Union idea . 

" The futur e of Judaism in America is not 
secured unless the union of the congregations 
be cemented and per petuated by annual con
ferences ; unless we have a theological 
seminar~r and a united synagogue • ••• as long 
as ' everybody builds en altar for himselt', ' 
there is something left to be done , something 
wor thy to be done. We cannot lay down our pen . 
This is the conclusion es which we finally 
arrived . Let it be under stood, unles s it 
pl eases the Almighty to cal l us f r om our 
post, we will stand and work, until the 
union and unison of the American Israel are 
s ecur ed by a r egular conference or synod; 
i.altil a theological seminar y ~hall insure 
the dignity of the pulpi t , wi th the autonomy 
of the congr egations and the r abbis shall 
have assumed 8 t r ul y Jewish and republican 
f orm; until we shall be or~enized and reore
s ented ~~ the religious bodies of this 
countr y ." 

This period was es ~ecially r iye f or a cont'er ence in that 

the antagonism between Wise and Einhorn has been subdued 

consider ably. But the ever-recurring theme or a Union 
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of all Ame~ican Hebrew Congreaations i o appears aga n 

in The Israelite to the resentment of the East . Wise 

saw the Union as a transmission belt for the Orthodox 

groups to integrate themselves into the liberal move-

ment . 

"There is now a better feeling among our 
orthodox brethren toward legitimate reforms 
and moderate reformers than ever before, 
and we ho~e for the Lest results or union 
and progress from that very feeling . All 
we need to do just now to cement a lasting 
union of the American Hebrew congregations , 
is to me~t in conternce and ddscuss the 
points on v1hich *• agree. Therefore, aga in 
we call on all friends of the oause, not 
to miss this opportune time, and bring the 
conference question up at t he next congrega
tional meeting during these autumnal holtdays?

2 Let us give the matter a fair end full trial . 

A conference of ra~bis was finally called by Doctors 

s . Adler and D. Einhorn to meet in Philadel phia on 

November ) rd. "Besides a r evision of mar riage and 

divorce laws, no subjects are pr oposed as yet ."7) 

This would show, then, that at the outset the East 

had no intention to implement Wise's program and create 

a genuine Union . Whan the cont'erence was oalled to order 

at the home of Dr. s. Hirsch in Philadel phia on 

November 3, 1869, the following rabbis were present: 

Rev . Doctors Adler of New York , Chronik of Chicago; 

Deutsch or Baltimore; Einhorn of New York; Felsenthal 

of Chic.ago; Gutheim of New York; Hirsch of Phi ladelphia; 

Kobler of Detroi t; .,alziner of New York; Mayer ot New York; 
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Schlesinger of Albany; Sonnenschein ot St . Louis; and 

Wise of Cincinnati. 

The conference was or~anizad by the election ot 

Hir sch as President, Adler as Vice -President and Feisen-

ttal and Milziner as secretaries. 74 Although there 

were many ar eas or disagr eement a t this conference 

between Wise and the Eastern block, the East actually con

t rolled t he conference as might be seen by a perusal or the 

names . A!3 wes shown i n the first chapter, Wise was over

joyed that n ••• the conference had done one great thing, 

it had established ~ conference." Wise saw t he conference 

as an agent for compromising the differences between the 

sundr y gro11ps. Thus, he comments very significantl y : 

·The conference has established a conference, and 
vrill establish it next year in Cincinnati as a per
manent American institution. That is sufficient. 
Hereafter i ndividual opini on will not be t he sub
stitute of l!"V' " the conference will examine into 
it , discuss it, end the res olves of the majority 
will repl ace it . Whether the confer ence shall be 
radical, moderate or conserva tive , it must debate, 
give r easons for its declarations; and those reasons 
are fresh nutri ment to the mind. The conference has 
opened p new era to American Judaism and wi ll year 
after year, r ouse its e ner gies , develop i ts capa
ci ties, and call it~ abilities into action. T"n is 
leads to t ruth in the name of God . 
We do not mean to say , that we shout Amen to every 
thing the con'.f'erence has done or will do herea~er . 
To us all oartie~ in I s r ael a ppear necessary. The 
CtilllD mus~ have a vanguard , end these ere our r edi
cels who oonstantly point forward and ma rch forward . 
It must have its center, e nd t~ese are the liberal 
masses of our neople who prevent the rear and van 
from ralling apert into sects or hostile factions . 
Without t he r adica ls we stagnate ; without the 
cons~rvEtives we outshoot t he t a r get; and without 
the liberal masses , the strong cente~, we could not 
main~ein our~elve~ in t his chaos of opinions . We 
will not 5 1,out Amel to the resolves or t he one or 
t he otLer s!de. But we will beer all of t hem, work 
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with each es f e r as we can ro \71 th out the sac
r i rice of principle , and re~ain among the a12hty 
columns of the center. All of them a re our br ethren 
e ll I sraelites , all defender s of Israel ' s ca~se . ' 
They must not necessarily agree w5.th us i n ever y ne r 
tic uler, to en~list our sympe thies . n 'i'5 

Wise ' s g reat hone was that the conference would become an 

annual af'fai r in .Tewish lire . The fee t t hat t he next con

f erence we.s sct.eduled t o meet in Cincinnati was even more 

encouraging for Wise . He thought that this wo'lld give him 

an op ortunity to or ganize his camp more adequately and t here

by ~ush thro\1€h his pr~~am for Uni on . When the pronosi t~on 

to convene in Cincinnati i n 1870 was passed unanimously, 

W~se was overjoyed . Littl e did he knew tLPt ~he Einhorn 

peorl e w r e e.w&.re o:' h is ?lans an1 he t H .. e; were a lready 

et that time laying plans to sabotat;e the Cincinr..eti con-

ference . In a l eter editor ial Wise senses tte ttratecy of the 

'' unhol y ~lli£>nce' of tt e East. and ~te.te~ catef"orically trat 

Ur.ion incl udes all r r oups . Re object~ to reform for tLe 

~e.l:.e of r eform. 

wWe desire our friends once mo.re to understand that 
t~ere e.r e no F;ects end no .!'ectione in the American 
Isreal , none fit lee~t :.~our estimation. Judaism 
a ckncvlledges nor:e. To us , we must r er:>eat, e ll shades 
of opinion appear jus~ifiable and r.eces~ery for a 
hee.lthy devel onment end sound !1rogr Bss . . .• 
There i s no use in thr owicg suspic ion on the men who 
net in Ibiladel phie or to initiate a ny disr utt i ng 

.:noveme nt, right after 9 step tower d:; union has been 
taken . _.r,,.vertheless we ar~ fully awar e of the res
ponsibility resting on our sLou_ders , by reving the 
questi on of a congr efetional conference end heving 
been sup orted by twenty hif hl y respectable congr ega
t ions . 
In conclusion we heve to ses one c.c•re wor d . It is not 
our business t.o abolish Judaism; it. is our duty to pr e 
serve , e levate and endeer it to th e conmunity . All 
reforms or enternri£es with the tendency mere ly to 
abol ish, to e ne the style or fi::.shion , or to innovate 
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for innova tion ' s sake , have met a nd shall 
a lways meet with our honest and efficient op
position •... ~ 76 

Wise asks very pointedly " •• what would have becollle or 

American Judaism, had we adopted deformati on in pl aee 

of reformation .. • What would have become of American 

Judaism, had we like Acher abrogated the whole law , and 

t hrown ourselves headlong into the embrace of tbe sup

posed spj rit of our age and country , in imitation of C-er

man or Ameri can Puritanism, German or American mysticism, 

a l l egorism and dogmatism? The J ewish s pirit in the body 

of t he modern Gent i le f orms is as f arcical a detormation 

a s it wes eight~en centur ies ego , a nd l ooks as foreign, out 

landi sh and ludicrous as it did then to t he honest, con-

tem9l ative mind ." 77 Wi se is very disillusioned by 

virtue of the feet that the Easter ners fail to cell the 

scheduled conference in Cincinnati in 1870 as was or dered 

by the Philadelphia Confer ence . He informs them that he 

intends to use his own methods in making an annual confer ence 

a reality. 

"The refusal to convoke e congregational 
confsrence, end the reasons to support the 
refusal, appeared to us not only a proof ot 
the unpr act5 cal turn of mind of the ma j ority , 
but elso en entire misunderstanding of the 
spirit living in the majority of the America~ / 
congregations . The conference i gnored the 
~act that the majority of our congregations 
are in favor of pr ogress, a lthough tbsy are 
opuosed to radicalism. Why not consult the 
opinions of the represectetives? Why not 
solve ur ectical questions which the congre
gatio~; must do? The conference w~shes to 
r emain 8 yurely deliberatdve body of pr o
f es sional men . This i s its f inel resolution 
in the matter, and we could not change it . 

\ 
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Therefore, f or all practical purposes , W•! 
must open other avenues, if we desire t o do 
something tangible •••• Personal feelings 
must submit to the great cause of union 
end unit ed pr ogress. United we are a poser 
divided we a re indi viduels . United , pro,gre~s, 
and reform are legitimate; in disunion t'h~ 
br ing anarchy. Therefore we do stand up for 
the annua~9gnrerence, whatever blunders· it 
may make • " · -

Wise tries a last minute move to bring the Eastern rabbis 

to the 1870 conf'erence by scheduling i ts sessions in 

neutr a l territory, but l eading rabbis such as1 Adler, 

Einhorn, and Hi rsch are absent. To a llay tbe1 fee rs of 

t hos e in the r efor m camu, who he.d suspected 1~ha t this 

would be an ell-comprehensive Union conferenc~e, Wise 

placed the r evision or the pr ayer book es th ~~ chief item 

on t he agenda . 

After h i s failure t o convince the Ba.st 1of calling 

a genera l conf erence for the pur~ose of Union1 Wise 

embarks on hi s own to educate the public. This was the 

beginning ot intensive campaigning that culminated i n 

t h e foundi ng of th~ Uni on of American He brew· Congregations 

in 187J . He really "puts on the hea t" when he fulmi nates 

editorially: 

The 

"The congr ege.tiona ought not to toler ate 
a minister wh o is either incompetent 1~or 
his office or who excludes himself fr~c:m 
the union of Tsrael. The one who excludes 
himself from the community according to 
ancient conceptions of Isr ael, exoommuni 
cates himselt end st~~~s outside of the 
Hebrew congr egation. 

lt f thl.· s campai gn was t he Conference net resu o - of Rabbis 
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beld in Cincinnati in June 1871. Though the East was 

~bsent, Wise thought that the conference was a success . 

"It settled the question of uniformity in the .American 

synagogue b¥ revising and canpiling the prayer book • • •• 

there exists no reason any longer for quibbling over 

prayer books •••• the contersnce was a brilliant success." 

Wise's wrath reaches the boiling point when perusing 

the Eastern press ha finds that the Con:t'erence was being 

attacked constantly - before it met, whi l e it deliberated, 

and after it adjourned . Their language was "worthy or 

the lowest and most reckless ward and cr oss-road politiciaas 

excited over some election. They spoke of twenty-seven 

teachers in Israel as hardly any spor ting pape~ in this 

coun:bry would s peak of the same number of gamblers , 

ruffians, or counterfie te.rs meeting to decide their bet s."
81 

Realizing that the time has come to "ca ll a spade a spade" 

and to stop apneasing Einhorn , Wise unl eashes a barrage 

against him whom he considers responsible for all the ant i

conference propaganda io the East: 

"Who brought that language of hell to our 
shores? •• • • After the Cleveland Conference 
in 1855 the same party issued a pr otest 
against'that conference in the same s)yle 

d i it A ~ter ~he Cincinnati Conference an sp r . .•• &&. t ti 
of 1871 th~ sa.me party issues a pro es n 
the sam~ style and s pirit •••• After the 
ublic service on Sunday, the public eating 

P the bread a nd butter, a nd public 
of pork to 5 bbath day hed been 
smoking of ~;ga~:do~s ~he outward standard 
zealously a an d t he ba nishment of 
of the true reformer en ,

0 
al worshio as 

the Hebrew from t he syna~ g see fit, -in 1871, 
the inward standard .•.. They 
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to throw ott the false face of sham 
libera l ism and assume the surplice of 
holy inquisitors, to v.Tat> themselves 
in the long gown of unhoiy hypocrlsy . "82 

The oa.mpaign for Union is now going foeward full blast and lJ'1~E 

constantly urges influentia l laymen to "move your congre

gation to join the 'Union of the Israelite Congrega tions 

of America', and let us have a t . once the Synod, t he seminary, 

tbe other necessary institutions, one great brotherhood all 

over this great country."8J However , these appeals do 

not make any dent in the he.rd shell of the East . .A:fter 

being sjymied cor..M.nually by the East in the project for 

a confer ence and a seminary, M. Loth, Pre s i dent of Wise's 

templ e , s~ests that a meeting of a ll reform congrega-

t ions in the West e ~d South be called f or that nurpose -

ezcluding the people from the East who refus e to r.ooperate . S4 

Wise decides t o r esort to sectionalism only as a temporary 

means to ''break the ice" / with a lone r ange view toward 

br i nging all the congr egations into the Union . After 

sever a l months of continuous ~ropaganda the five Cincinnati 

congregations , includi ng t hose of Orthodox persuasion, issued 

a ca ll on March 30 , 1873 , for a confere nce of t he West, North , 

and South- West congregations to be held in Cincinnati . 

Li!'I!lS.L Levy, secreta ry of the Confer ence Committtee, in 

re ply to many inquiries Degarding the nature of the confer-

ence, sayE t hat all con~regat i ons er e invited to send their 

deleta tes : 

" Thi2 ca ll eme nates f r om all the regularly 
incor por ated congregat ions of Cincinnati 
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two of which are strictly 'o:rt;hodox' in their 
form of di.vine service, whlch you will peroei ve 
at once d:i.vests the whole prelim:tnary movement 
of anyth:i.ng like el tb.er a reform. or orthodox 
tend.ency. It is intended to form a union of 
all congregationE3, and. as it is understood 
herE:i without inter:re:d.ng wi·th thf3' internal 
go·vernment of' e.ny congregation .. " 5 

The delega t;es from iih::i.rty-f'our congregations met in C:tnc:tnna:ti 

on July 8, 1873, and the "Union of .A.m.eri.oa.n Hebrew Congrega

tions" was ot'fici.0.1.ly fo.rmed. The purposes of '.:I.1he Union 

were set. far th as the following: 

"A - •ro establ:i.sh and main·ta:tn insi,itut:tons 
for instruction in the higher branches of 
Hebrew 11 teratu:r:•e and Jewish theology, wi.th 
the necessary preparatory schools in such 
cl.ties of those States as may hereafte~ be 
des 1.gn.a ted. 

B - To prov·:i.de means for the relief of Jews 
from polj:tical oppression.·::>a.nd unjust dj .. s crimin ... 
ation, and for rendering them aid :r.ar their 
intellectual elevat:i.on. 

C ... '110 promote religious instruction and 
encourage the study of the Scriptures and 
of the tenets and hi.story of Jude.ism. 

All this, howeve1·, with out inte1•fer ing in 
any manner whatsoever with the worsb.1.p, the 
schools, or an8

6
other of' the congrega·tional 

institutionse" 

Dmnediately f'ollow:tng th~) conference Wir-Je declares that 

next year at Cleveland he expect.s delega.tes from the 

"ma,jority of states to be represented at the conference 

•••• this 1.s not a Union of. congregations of West and 

South only, it is a Union for all •••• inviting all and 

excludlng none. 087 Here we se·e Wiso bedding every 

effort to reach his goal or a Unton of all congregat:ton.s 

~---· -----~--
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by extending an invitation to 11 a • It is inter esting to 

note that at this time when Wise is flushed with victory, 

be no longer advises the congregations to "stay aloof" 

f Dom the Board of Delegates, but on the contrary now says : 

"This institution. commends itself to the warmest sympathies 

of American Israeli tes . "88 This, as we shall e1ee later, 

was done for a purpose. It was through the active support 

of the Board of Delegates that Wise finally wc:ceeds in having 

the Eastern congregat ions affiliate themselves with the Union. 

All through the year 1873 - 4 The Israelite contjlnually quotes 

the excerpt f r ooi the Union constitution: "Any Hebrew 

congregation of' the United States, lawfully or 1ganized, may 

become a member ot 'The Union of American Hebrew Congregations '" 

In the heat of the struggle to convince the East to 

join the Union, Wi se uses some very str ong lanigue.ge against 

his opponents . He accuses those rabbis who oppose the Union 

of "annihilating Judaism:" "Those rabbis arEi hypocrites; 

they sail under false colors and are ready to surrender 

the •noble ship of State; ' commence first by changing 

Sabbath to Sunday ; t hen gr adually abolish the observances 

ot our annual hol idays; abolish ciroumeision; give tree 

coasent to tte int~=marriage between Israelites end Christ

ians , and thei r doom is sealed; the Isr aeli te1s will cease to 

exist . The Israelites heve not been conquere1d, crushed, 

and sttl.mped out of existence by their opponents, but they 
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have been annihil ated through t he treachery of their 

rabbis, who have BG industriously undone the sacred 

laws which made of the Israelites a d i stinct people 

and thr ough intermarriage with others besi des t heir 

own, they have melted away, d isappeared, ceased to exist."
8
9 

Wi se recei ves an encouragi ng letter from Rabbi Wechsler 

of New Haven, Connecticut, in which he volunteers his 

service to the cause of Union. He denounces the artificial 

l ines of geography which have stymied a co~ntry-wide Union 

but says: " The East, however, wi l l not for a long tiae 

remain unrepresented, and I see already t he t ime appr oaching 

when theEast and the West, the South and the North will 

f irmly s uppor t the American Union. I am convinced myself 

that my congregation - Mishken Israel - wi ll be repr esented 

at your next meeting."90 I n reply to the Eastern allegati9n 

t hat the Union is a ''Western affair, " Wise fulminates "it 

is the artificial gas made by demagogues ." You must not 

try to offer any geographical excuse for your resist ance 

t o Union • • •• it is r ank rebell ion against the House of Isr ael." 

In continui ng this appraisal c~ the Union council meeting held 

in Cleveland , Wise for the f irst time mentions his theolog

ical seminary by its present name ana regards the maintenance 

of The Hebrew Union College to be the centr al task of the 

union ~ 

"The main question of the Union , viz, the 
college, th1~ council has so1 ved f i nally . 
•!'her e will be ' n Cincinnati •The Hebr ew 
Union College,~ under t hecontrol of the 
u nion . It will be e. complete college for 
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all , and upon the height of the spirit of 
our age and our country. There will be 
onl y one such college in the United Stat3 s, 
because there exists not the slightest 
necessitI for two, and one will cost of 
money • .,9 

Wise even resorts t o his familiar cry of the olden days, 

tbe cry e.g91nst negative r eformers, to discredit his 

oruonents . Those who feel convinced thet Judaism must 

be preserved can no longer be satisfjed witb "perpetual 

negatives end negations;" they will r ally behind the Union. 

This , and other frequent editorials in a simila r vein, must 

be Wise's reaction against the abuse beaned upon him per

sonally by Einhorn and his followers. Evidently the East 

has been conducting an all- out campaign to squelch the 

Union . Otherwise, The Israelite would not constantly 

use such t erms as "sea.mp," "hypocrite," " int'ernel falsehood," 

etc . 

Sensi11{7 the doneer fran the Wes~, th6 East or ganized 

a counter-coneregational conference in June, 1876 . -i,Qlong 

the ccngregations which net in the Y. M. H. A1 rooms in 

New York, were such vell ~cwn rC'f or m temples as B'nai 

Jeshurun, Emanuel, and Beth-El of New York a nd Sinai of 

Chicago . Wise ' s New York corre~rordent re oorts that Ein

horn is the . .:..i.ii: : .... rce behind this new movement . Tb.is 

conference also organized a "Union" and a "Rebrew Theolog ical 

Seminary ." Wise sees in tihis conference e victory :for his 

own Kind of American Judaism a nd :.$ s port enough t o \;ish 

" the ~enerous ent er ""r i se t he besT. of success ." 
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~Our opponents , like our friends have at 
ias t been forced to admit thst ~erican r abbic 
could, sb?ul~, a nd ~ust be educated in Amer ic;, 
whi~ is in ~tself a triumph of the cause and 
a victory achieved over t he Polish-German~c 
:factions , who stand with one leg somevthe!'e in 
Europe and wi t h the other i n dreamland . They 
were a t last obliged to pronounce publicly that 
something i.n this di recti on must be done and we are 
g lad they did."9Z ' 

In the meantime the famous Washing ton " shtactlan" of American 

Jewry , Si mor:. Wolf, pushed thr ough e resolution at the meet

ing of tte Board of ~elegates pr oviding f or a committee to 

confer with simila r committees of both the Cincinnati and 

New York "Unions" for the nur nose of establishing "a com-

plete Union of e ll He brew congregations in t he United States."93 

No doubt that this action was taken at the behest of Wise 

who had been .Pleading for such a meeting f or a long ti.me. 

Such a rueeting actuall y t ook pl ace in June 1877 between the 

committees of the Board of Delegat es acd of the Uni on of 

Ainer ican Hebr ew Congregations. This confer ence failed 

according to Wise because "after the meeting ohe Eastern 

Committee wanted two Executive Boards , onefor the East 

and one for 'Che West, t o which the Uaion Committee would 

not agree simply because they could not make t wo unions ."
94 

When he is att5cked by the Jewish Record and other Eastern 

journals o~ the ~ne who upset the Union plan , Wise ~itterly 

npl ies that t hase ar e "infamous falsehoods." '!'he Union 

needs no disorganlzer s under the ar tificial guise of peace. " 

i nro~ises t o continue working wjtb the However, W se ., -• 

U i At the next annual meeting 
Board of Dele~ates for n on . 

'· me r i· can Hebrew Congregetions held in of t he Uni on of ,.,,. 
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Philadelphia on July 10 , 1877, the representati ves of 

the Board of Delegates pledged themselves to bring into 

the Union a number of congregations from the Eastern 

states representing at least two thousand contributing 

members . This will be achieved upon the condition that 

the Executive Board of the Union of American He brew Congre

gations 1'alould consist of thirty members, fifteen to be 

resident in the Western and Southern states and :fi!teen 

in the East."95 This was agreed to by the Union with the 

stiyulation that "The Hebrew Union College, the seal and 

funds of the Union remain perpetually in the city o:f 

Cincinnati . " This proposition was heartily accepted by 

t he Board of Delega tes. In line with this pr omis e the 

Board of Delegates met in New York on October J, 1877, 

a meeting in which representatives of the most prominent 

New York City congregations participated . Thbse congregational 

delegates pledged their congregations to join the Union 

of .American Hebrew Congreget ions . In the meantime all 

during the winter ot 1877- 78 Wise kept up a steady str eam 

ot editcrials for Uniom . In April 1878 Wise proudly re-

port~d tha t there were over one hundred congregations 

affilia tE"d vd.t~1 the tJnion . The f i nal breakdown in Eastern 

resistance to Union comes when Einhorn's Beth~El Congregetion 

joins the Union of American Hebrew Congregations on Anril 26 , 

96 1878 . This move by Einhorn is r esronsible for the veritable 
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rush on the part of the Eastern congregations to join the 

Union. (Wise is overjoyed when he read~ the first pro

Union editorial in Einhorn•s Jewish Messenger.) In 

quick order the outstanding Eastern temples join the Union; 

Temple Emanuel Passes a resolution in which it pledges itselt 

to send delegates to the next Union convention to b~ held 

i n Milwaukee i n July , 1878. 97 'llle h1ghp,1nt of t his new 

s pirit fer Union was reached at the llilwaukee convention 

which proclalmed: 

""It is the primary object of the Union or 
American Hebrew Congregations to establish 
a Hebrew Theological Institute to nreserve 
Judaism intact •••• without, however~ inter-
fering in any manner whatsoever with the 
affairs and management or any congregation~ 
••• The Hebrew Theological Institute, provided 
for in Al·ticle I!, Section 1 of this Constitu
tiont shall be styl ed "The Hebrew Union College," 
which sh6L1 r emain permane~glY l ocated in the 
city of Cincinnati, Ohio." 

The f act that The Hebrew Union College ~as to be permanently 

situated in Cincinnati was s major victory for Wise . Wise 

speaks of the achievements or this convention in lofty 

terms and vows to "bury the hatche~ forever :" 

"The r esults accomplished in Milwaukee are 
manifold and imnortant . In the first pl ace 
there is now but one representative body 
among the A.merican Israelites, end thet is 
t he Cnlon of .American Hebrew Congr egations. 
The Board ot Delegates has been merged in the 
Union .•• The principal opposition to the Union 
is no more, its forces have surrendered, the 
campaign has ended in an alli ance, as is otten 
the case among rational combatants.; ••• We have 
done one another a good deal of mischief and 
might now make up for it by doing a deal ot 
good by friendly relations. On the part of 
the Eastern r abbis Dr. Gottheil or the New 
York Emanuel Templ~, was i n the Council end 



- 64 -

did qui t e an amount of earnest work . He 
int'luenced and was in:f luenced for good a Di 
we believed to be entitled to the supp~sition 
tllat the rabbinica l opposition to the Union 
ended in an alliance with ft. • •• • We have come 
back from Milwaukee with the ch~erful im~ression 
that a great and good wcn-k has been accomplished 
for Israel; that t he Union and the Col l ege have 
triumphed over all obstacles and are now secured 
beyond any peradventure . "9~ 

Thus in 1878, just one year before the death of the 

fighting radical reformer, David Einhorn, did Wise see a 

dr eam come t rue. The struggle for domination in Jewish 

life be~ween East and West was over, a t least in so far as 

competing or ganizations are concerned. Now the East-West 

con:flict was to continue within the confines of the Union. 

~is basic unity amongst the congregations had far r each

i ng effects upon the pattern of communit y organizations 

in Jewish lif6 which were to emerge in the future . It 

i s this pattern of Unity wb!ch is, perhaps , Wise 's chie f 

contribution to American Jewish life. To this day this is 

the pattern which marks most all areas of Jewish commU.Oity 

life. 
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CHAPl'ER III AYJ.ERICAN JUDAISM VIA AMERI CAN TRAINED RABBIS 

One of the themes which constantly recur s in the 

wri tings of I. M. Wise is~t~t of the need for an American 

Theolog ica l Seminary. In almost all of his editorials 

t he subject of a rabbinical seminary appears as the 

f or ging l ink between the pleas for a positive theo+ogy 

and a union for Isl'ael . Moreover, tven in t he practical 

f i eld t hi s project is awarded a n equal rank along with the 

ot her members of t he triumvirate "Union, Synod, Seminary." 

Whenever t h e opportunity presents itself, Wise integrates 

an a ppeal f or Seminary i n his lengthy t heological debates • 

wit h the East . In the American-trained rabbi he saw not 

mer ely an ag~nt for t he transmission of our f aith t o the 

next gener ation but, wha t i s even more s i gnificant, a 

potent fo rce in the creation of an Amer i can J udai sm. The 

product of t he Amer i can cultural pattern , he t hcught, 

would 8timula te our people t o respond mor e enthusiast i cally 

t o the ~erities of the Jewish f ai t h. Al ways poi nting t o 

the l anguage limitations as the chief r eason for the f ai lure 

of t he German r a bbi s to rea~h American youth , Wiserra s c on

vi nced the t the English speaking r a bbi would be much more 

success ful in conveying t he J ewish r e l igi on to the American 

mas ses . He was possessed of a keen psychological i ns i ght 

and saw how t he prope r r a ppor t between cler gyman and 

par ishioner pl.eyed a major r ol e in determini~ the acce~tance 

of his message . These , the n, were some of the cons i derat ions 
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whj.ch motive:ted Wise's emphasis upon a theological seminary~ 

.Already in ·the :fall of 1854 we find. Wise laying plans 

for the establishment or a seminary, when he o:r.gan1zes ·the 

Zion Collegiate .A.ssocia:tmon. Th1.s group was formed for 

·the purpose of collecting ad.equate funds for the lbpen:tng 

of Zion College. The ed.uca:tional objectives of Zion 

College were twofold: to provide secular trainlng for 

American Jewish youth., and to give such tl•aJ.ning in advanced 

Jewish subjects to qualj_fied students as would lead. them to 

receive the rabbinical degree.
100 

Wise followed through by oirculatizing an appeal for 
101 

fj_nanc:tal support in behalf of Zion College. In th:i.'3 

campai.gn for a college he had the support of B'nai B'rith 

lodges scattered over the country, and with the help of 

B'nai B'rith)local br·anches of the Zion Collegiate Associa

'tJ.on were formed in Louisville, Bal.t1more, New. York C:l.ty, 

and othe.r cities •102 It was the chief' function of these 

groups to raise funds to help maintain the College. Wise 

·then published a plan for the establishment of a prepara

torY' department to Zion College which prov:i..d.ed for curriculum. 

. . 103 t J and admJ.nj_stratJ.on. This plan was approved a a gem,ra . 

meeting of' th~' Zion Collegiate Assoc ia ti' on of Cine i.nnE:1.ti., 

and j:t was a.ecid.ed to open the new institution on October 25, 
1.0lr 

1855 with L:i..lient.hal, Wise, and Dessa.r as teachers e Th:Ls 

action on the part of the Cinc:tnnati group aroui:rnd the jee.lou.sy 

and anger of the other branches throughout ·the coull'try, and 

t;he subsequent issues of 1'l!-~±~ carry lengthy ex ... 
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planations by Wise in which he t~ies to assuage their 

wrath. However, Zion College was soon opened with Lilien-

thal, Wise , Cohen, Jankerman, Rothenheim, and Thompson as 

instructors. On opening day twelve Jewish students azn 

two Ch.r1stian, 8tutents made up the r oster. 105 Due to 

financial difficulties Zion College remained open onl.y 

two years, after which time t he Zion Collegiate Associa-
106 

tion was dissolved . 

It may well be that Wise's failure in bis first 

attempt to establish a college was due to sabotage from 

the East. ABlthe)w~n his other projects, Wise 

met with violent oppesition from the East. Ever ready to 

retaliate, Wise unburdens himselt of soae bitter feelings 

when he says: 

"Wotwithstanding the mad dog cries of in.fidelity 
and notwithstanding the unprincipled noise or the 
radical reformers, I am obliged to believe that 
the vest majority ot American Jews approve fully 
the course which I pursuJ.! ••• Th~ r esponse to 
the Zion College project was very generous . Re
fol'l!l Union and Education is the slogan . He calls 
upon his followers to ' look neither to the107ght 
nor to the l eft, but onward and fcrward.'" 

Evidently Einhorn and bis party must have been r ather ob

noxious in t heir utterances to elicit such wrath. 'lb.is 

emanetin.g fr0w the same Einhorn, who onl.y a short while 

ago was sending letters of felicitations to Zion College 

banquets, was rather di sturbing . Notwithstanding the 

antagonism frcm the East, Wise assures his readera that 

"our objective is a theol ogical seminary to produce here 

in the United States AniP-rican rabbis . " 
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However it should be remembered that Wise's educational 

schemes were f ar more extensive than the founding of a school 

tor rabbis. The contemporary idea f or a Jewish univer8itT, 

such as the recently established Brandtls University, was 

envisioned by Wise already in 1857. 

"We were carried upon the wings of two greet 
and excellent tho.ights , the Synod and the 
University, the union progress and elevation of 
Israel, two thoughts which mohopolized our 
whole soul. The university we thought would 
be the stronghold of Israel's future rrom whence 
literature and science would triumphantly return 
into t he house of Israel."I08 

Fram this point on Wise repeatedly associates the university 

i dea with his plea for a seminary . In this connection mention 

must be made of Wise's plans to found a "female acad~my, " thus 

implementing bis impassioned a ppeals f or the equality of 

women. Fram time to time t his neglected area or education 

evoked his interest and he included the female academy i n 

his appeals for "College." It may be that this i nterest 

in female educati on was a reflection of the growint activities 

at t his time on the part of the Suffragists in the American 

community at l ar ge . Wise continues his cam~aign f or a univer

sity in the face or mounting opposition from the East . He 

challenges the opponents to the Jewish University to pr esent 
109 

t heir object ions before th3 general public . This editorial 

continues: 

"We mus t have a college not merely to prepare 
young men for the theological or the teacher's 
~eminary - this is but one object of a college; 
we must have a seat of lear ning in order to have 
i t to be justified before God and man ; we must 
ha~e a college to educate our sods, t hat we may 
pet educa~ed l awyers, physicians , statesmen, 
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artists, a r tizans merchant s , banker h i agr iculturi t ' s' mec an cs·, 
i 6 s , or any other nrofess ion or voca-

t on they may choose to folloW . Let t hem be educated 
men - this is the main point •. . • Fearlessly we 
challe nge every opponent to come f or?.~rd a nd tell 
us why we should not have a college of our own 
suppor ted exclusively by us." ' 

However, Wise ' s pet pr oject was the r abbinica l seminary . 

To this he devoted most of his t i me and energy . Wben a Mr. 

Tuska , a native American, is obliged t o go to Breslau to 
\ W.. 

study for~ rabbinate , Wise· agA1n reminds his readers of 
110 tbe ur gent need for a r abbinical seminar y . He is over-

joyed when Temple Emanuel of New York makes public a resolu

tion which it had adopted pr oviding "for annual stipends to 

American Hebrew students of theology ." Wise congr atulates 

Emanuel for the f 0rsight that prompted thls gr ant and ur ges 
111 

other congregations t o follow this fine exampl e . On 

?1 ovembe r 2 , 1860 he a nnounc es bis intention of openi ng 

"The Hebr ew College." He adds : 

"Vie want neither money nor plans - t he col lege 
is finished - all we want and need can be reduced 
to one word - students , scholars. Give us students 
and we will give you a complete college ." 

In his eagerness to open the College Wize appeals to the 

parents t o induce t heir childr en to stuQy for t he rabbinate . 

Re scathi ngly denounces the rank materialism of American 

parents, who \';h all considering a pr ofession for their child

ren, reject t he r abbi nate on the grounds that the remuneration 

is inadequ.e.te. 

the ver y cor e 

But these 

He finds in this lack of enthusiasm for Tor ah 
112 

of disunion in America . 

plans for the opening of The Hebrew Union 

College must have been f r ustr ated by the East . ~Wise 
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remarks some years later, when he revi ew the situation: 

"We wanted a college •••• there came insult and sickening 

opposition from the eastern cities because t he college wes 

to be in the west .••• our efforts resulted in personal tirades 

against the edi tor of this journa1.nllJ It may be that the 

general co~usion that prevailed in America during the Civil 

War was an additional cause for the postponement of the open

ing of The Hebrew College . Of particular interest to us is 

Wise 's reaction to the f ounding ot colleges in other sections 

of t he country . His was not the bitter type of competition. 

When, for instance, The Hebrew Nat ional College is established 
11i.. 

in Baltimore, Wise hails the news with unsurpassed •nthusiasm. 

He appeals tc other communities throughout the count~y to 

follow suit. 

In t he year 1865 there develops an upsurge ot interest 

i n a Jewish Theological College . As was menti oned above this 

was a period in which Wise was mending his fences for a final 

try at Union. East-West antagonism had reached a new low. All 

was peaceful. In t his setting Rabbi Adler makes public a 

letter in which he supports Wise 's seminary scheme: "We 

need theological orators who can preach in the English tongue, 

who can be beard pnd understood by the r ising generation. 

we must create an i nstitution for the education of Jewish 

theologians . "115 In a genuine spirit of sportsmanship Wise 

editorially urges Rabb~ Adler, Mielzi ner, Heubscher, and Ein-
116 

horn to "start a Rabbinical Seminar y in New York." The 



- 71 -

Emanuel Theological Seminary or New York reach1ed the stage 

ot drawing up a set of by-laws which oontatned the tollowing 

~µi: "The object shall be the education of Je1dsh youths tor 

the Jewish ministry on the basis ot reform. n 11'7 Wise 

demonstrated his friendliness to the New York :seminary bT 

giving it wide publicity and by publishing a t:l"anscript ot 

its by- laws. In a subsequent editorial Wise professes him

self "to be a member of the Emanuel Theological Sem.ins.rY" 

and urges all Jews to support "this noble proj,ect tor the 
118 education of Jewish ministers a nd teachers ." This willing-

ness to lend support to an institution backed by Einhorn and 

the East shows that Wise is above what is today called 

"agency-mindedness ." Too, it proves beyond doubt that Wise 

is willing to " let bygones be bygones" and cle1ar the path tor 

cooperation between East and West in the future. 

One of the more successful ventures in tl:Le college 

field was the Maimonides College which was founded in the 

fall ot 1867 . This institution was sponsored by the Board 

ot Delegates ~nd was under the supervision of Leeser. 11'.rom 

a perusal of the l i st of spon3ors ot Ma.imonidi~s College which 

appeared from time to time in The Israelite, 1one may deduce 

t het the Eastern reformers were opposed to it on the grounds 

that it was or thodox . However, inasmuch as the Ea.st was a 

stronghold of or thodoxy, such di stinguished laymen as Sulz-

berger and Dropsie of Philadelphia are listedt as trustees . 

Like his r ef orm col1etafes in the East, Wise does not support 
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Maimonides College "on the gr ounds t hat i t is not a college 

but a theological seminary •• • •• men who know nothing about 

seminary mus t not write about its curr i culum •• • • • Schuster 

bleib ~ deinen Leisten • • •• the program for a course in 

Razanuth ma.y be ma.de by Hazanim. "l.19 This was 'Nise •s 

r eaction to the published curriculum, with its staff of 
-

"Reverend Doctors" ot the Maimonides College . The Savannah 

Hebrew Colleg iate Institute and a simllar college in New 

Orleans were sponsored during this "college conscious" 

period by t he literary societies of their respective com-
120 muni t ies . Although these attempts pr oved t o be abortive 

and unsuccess:Ul, each project disappearing after a few 

years, they do deIJ.onstr ate a groping ••ith f orces which were 

to determine the pr ogress of Allleri ce.n Judaism. These 

communit i es felt that a creetive American Juda:s~ eould ofi1y 

be molded by }.J11er~can-trained r abbis e.nd laym~n. 

Leerni ng from the mistakes of ell the local college 

associations , Wise nO¥· set f or his objec~ive a theological 

s e:rlnary sponsored by the Conference or Congrege.tion.s: 

"We DlUSt have a theological seminary for t he education 
of rabbis , ureachers, and teachers for ~he American 

I 1 W
- will have one as s oon (a.no. no sooner) 

srae • • • • e ' d 1 d th plan o! s ~he conferenca shall have ev se e 
~ai;ing tbe :r:i:eer.s . We do not mean to make opposi-
~ion to t he college agsociation or New York, of 

- -- ber nor to tte ~imonides Col lege 
whi~!ed~ehi ~~either of which is a theolcg i cal 
~~ne.:; ~npeo:tempie:tion or in realityewl20 

This we..s the setln&rY theme re-geated over and over again 1.n 

"""'-e Israelite dur i r..g t h e neriod ~ediately 
the columns of .:.:u 
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preceding the Philadelphia Conterence of November, 1869 • 

When this conference which was controlled by the East re

fuses to act on his seminary scheme, Wise swallows his pride 

and tirelessly keeps up a steady barrage tor Seminary so as 

to prepare the public in this regard for the next conference . 

All during the year preceding the conference which was sched

uled to. be held in Cincinnati in July, 1870, the following 

theme is often repeated: "We must have a Sem.inary ••• • we 

must have English preachers who know and understand the 

wants and desires or t his country, who can honorably re

present and defend us in this community, teach our young 

onee in their own language, and place us in consonance with 

the intelligence and the free spirit of this age and this 
122 

country •• •• " 

When the Cinci!lll8ti conference does not take place 

because or sabotage from the East, Wise goes to the "grass 

roots" to !llake the seminary a re&lity . Resolutions by 

congregations in behalf of a "Jewish Theological Institute" 

become more prominent. Wise's own congregation repeatedly 

publishes resolutions urging action on the famous triumvirate, 

"Union-Synod-Seminary."123 It may be that the East felt that 

Sponsored s emiuary in Cincinnati would impede a conference 

Of ~r.oimonidea College and the Emanuel Theologi -the progress u~ 

cal School . It is only after he decides to igno:t"e the East 

and form 

seminary 

a South-West Union thf!t Wise can perceive his 

project f i na lly taking shape. Wise is overjoyed 

by the turn of events and says : 
"It is coming after all) 
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viz.' the college t ~Jeminary' theologi.ca.1 faculty' or 

whatever 1t will be named .• n 121~ It is s ignifj.oant to 

note the.t in the call to the congregations for the f'1rst 

conference of the Union of Am.erice..n Hebrew Congregations, 

the seminary pro;iec.rt occupies the central posi t:ton on the 

agt:.n1da.: 

"I.· That all the congregations of ·the ·west 
and South shall be represented by delegates 
to the General Conference as prov:tded :tn the 
said call. 

1' II. That the congregations thus represented 
shall form themselves j.nto a 'Union,' under 
the ausplce of which the contemplated 1•J·ewj.sh 
Theological Institute' shall be created and 
maintainedettl25 

He keeps up a steady flow of propaganda for h.is pet pro,1ecrt 

and for the fi:rs·t tj.me uses ·the ter·m 0 H:ebrew College" on 

September 5, 1873. T~1e name "Hebrew Union College" is men~· 

tioned for the first time in an optimistic editorial on 

July 31, 187 4: 

"The main question of the Union, viz., the 
College, this Council has solved finally. 
There will be in Cincinnati ~he Hebrew Union 
College' under the control of the Union. It 
will be a complete college for all, and upon 
the height• of the spirit of our age a.nd our 
country. There will be only one such college 
in the United States, because there exists not 
the slight.est neoess:Lty for two, e.nd one will 
cost.plenty of money. 0 126 

1J.1he Union convention. was so successful. and the semlnary 

project so impress1.ve that an Eastern rabbi, Rev. J. 

Wechsler o:t' Mishken Israel of New Haven, Co.nneet:i.cut, 

says in a corrunu.nioati.on: "The East, however, will not 

for a long time remain unrepre£BJ.ted, and I see already the 

time approach1.ng when the East and tihe West, tb.e South and 
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the Nor th will firmly support the American Union . I am 

convinced myself that my conar e t• 
· "Q ga ion - Mishken Israel -

will be r e pr esented et your next meeting ."127 In the 

fall of 1875 just prior to its opening, r . M. vase was 

elected pres ident of t he H b e rew Union College in Cincinnati. 

Wise anticipates t r ouble as a r esul t of his election and 

advises his opponents that in utilizing t he democratic 

metbod t hey could unseat him: 

''Wise ' s opponents who are also opponents of 
the Uni on of American Hebrew Congr egations 
will, of course , denounc6 his election •••• : 
Send your delegates to the next Council to 
take place in July next in V/ashington , and 
instruct them to vo~e against Isaac M. Wise 
as President of the Hebrew Union College ; 
have a better candida te to propose, and get 
for him the majority of the votes in that 
Council, and the matter 18 settled . "128 

The Eebrew Union College opened i ts doors on October J , 1875, 

under the auspices of the Union of Amer ican Hebrew Congre

gations . The opening exer cises took plaee i n B' nai Jeshurun 

Temple amidst such ins}iring music and prayer "so that two 

thousand int elligent countenances radiated a luster, which 
129 

is pr obably the most beautiful on earth . " Class D of the 

Preparatory Department of the Hebrew Union College was organ

ized the foll owing Monday with a faculty consisting of two 

instr uctors , I . M. Wise and s . Eppinger. 'Die following 

s tudents registered their names f or the first session: 

"Israel Aaron, Lancaster, Pa . 
Nathan Cohn, Nashville, Tenn . 
David Eichber g , Cincinnati , Ohio 
Edward Heinsheimer, Cinci~ti, Ohio 
L. D. Marks, Cinci~ti, Onio 
F Strasburg Cincinnati , Ohio 
J~sepb Krausk9pf, Fall River, Mass . 
D. Philipson, Columbus , Ohio 
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A. Ullman , St . Louis, Mo. 
Levy Rosenbush, Gr eellVille, Ohio." 

This number was soon augmented to thir teen. The student 

body soon adopted the name "A' B'I' Association" which is 

an abbr eviation of the name "Atzilay B' nai Yisroel."lJO 

The course of s t udy for this first class included the 

following: "reading and translation of selected portions 

of the Five Books of Moses, Psalms, Hebrew Grammar, Pirke 

Aboth, all taught by Mr. Eppinger. Mishnah - selections 

from Sanhedrin and Sotah - was taught by Dr . Wise. "131 

During the next seven years a new class was added each year 

until there was a preparatory depar tment of four gr ades 

and a collegiate depa rtment with four gr ades . '!his same 

class and department pattern remained at The Hebrew Union 

College until 1946. 

In the meantime opposition was mounting to Wise's 

presidency of the college . Issue after issue of ~ 

Israelite contains editorials replying to these attacks. 

The chief source of this antagonism is evidently focused 

in New York, f or Wise says: 

"New Yor k is no pl ace for the education of 
rabbis· no lar ge commercial city is, because 
there ~re t oo much corruption, dissention, i 1 

d hypocrisy in l arge commerc a 
extravaganc~, an . students are exactly in the 
centers whe~a young sibl be located, 
worst place they could po~s se~d their children 
so that intelligent paren s for the purpose or 
out of the commerci~11~i~~~ expensive f or students . 
education . New Yor d to mako opposition to the 
New Yor k cannnt aff or v -

whole country ."132 

Such heights that an "opposition 
Hard feelings reached 

he'd in New York .133 Here the 
College" convention was • 
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radioal reformer Einhorn harmonized with the delegate from 

Shearith Israel (hide-bound orthodoxy). Diversified elements 

in Jewish life, whose only area of agreement was opposition 

to Wise, agreed at this conference to organize a . "Hebrew 

Theological Sem.ina~y Association." In the very forming of 

this association Wise perceives victory tor himself in that 

"they have been forced to admit that .AJnerican rabbis must 

be educated in .America."134 Wise sees the figure of Einhor n 

lurking behind "the disunion college . " 

That Wise was not section-minded when a bona f 1de 

college for advanced Jewish studies was organized might 

be seen in his enthusiastic support ot the Emanuel College: 

"The Emanuel Temple congregation opened a prepa~atory 

Hebrew college class with eighteen students • • • •• •Better 

two than one.' ~uere is no opposition in matters of charity, 

benevolence, and education. The more workers the more work 

done~ the better for the cause in which they are engaged . "135 

He looked upon this school as a preparatory department tor HUC . 

However, he recarded The HUC in Cincinnati as not merely a pre

paratory school, but as an institution where students might 

take courses leading to ordination. HUV was the "home base" 

for the other schools scattered over the country. It will 

always remain in Cincinnati. 

"In September, 1879, the collegiate class will 
be opened with graduates of the Preparatory Depart
ment •••• 'l'his comprises again a course ot tour years, 
after the completion of which the rabbinical course 
is to be opened with graduates of the collegiate 
grade and the University •••• The colle ge is permanently 
located in Cincinnati. Preparatory departments may 
be located elsewhere, yogducted on the same curricu
lum as in Cincinnati." 3 
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This constant vying for position between East and West 

was brought to a halt when in 1878 David Einhorn was 

appointed to the commission on curriculum revision for 

The HUC. He served on this commission along with such 

notable scholars as G. Gottheil, M. Jastrow, M. Sulzberger, 

I. M. Wise, D. Lilienthal, E. G. Hirsch, L. Dembitz, and A. 

Moses. Tri umph follows triumph in rapid succession and 

Einhorn and several other Eastern rabbis and laymen are 

elected to th~ Board or Governors ot The HUc.137 Thus 

Einhorn end the Eastern party finally accept !he HUC in 

Cincinnati as a reality and are satisfied to l ook upon the 

Emanuel School in New York as a preparatory school, it being 

clear, however , tha t both institutions a r e under the auspices 

of the Union of American Hebrew Congregations, the Board of 

Governors reaaini ng in control. The Board of Governor~ proime13: 

"That e branch of tbe Cincinnati College be 
opened in New York ••• • the course or study 
being the same •••• • That a Superintendent ·oe 
appointed for this branch of the Cinoinaati 
College, to be assisted in t he administration 
ot this branoh1~§ tour members of the Board 
or Governors." 

Upon the r ecommendat ion or Einhorn, M. Mislziner, later to 

become President of The HUC, was appointed professor ot 

Tnlmud at the college. 

A$ 1879 draws to a close we find Wise g iving this 

prognosis for Amer ican Judaism: 

"The collegiate Class of 1879 will give to the 
country t he f i r st .Amer i can rabbis, and then some 
will gr aduate ever y year, please God . In ten or 
f i fteen years, hence, the American Synagogue will 



h 

- 79 -

have American rabbis et the side of those 
· eminent and learned men who ha~e transplanted 
Hebrew lore and rabbinical learning from 
Europe to America; who have built up t he 
American synagogue in its present status . 
This fact secures a promising future to 
J udaism in America ••••• When Amer icans will 
preach Judaism to Americans~ the difference 
will soom be perceptible."1~9 

Tb.us ended the saga~ seminary in the Ea.st-West conflict. 

In this area of the conflict we are on sure grounds if we 

say that the personal element loomed l arge in the considera

tions of both Wise and Einhorn. The scion or Cincinnati 

demonstra ted by v i rtue of his vi ctory that he was possessed 

of the greater measure of tenacity and fortitude than his 

counter part in the East. But who knovawhether this in

sistence on Cincinnati did not pr ovide the conserva tive 

movement with a bri dgehead. in New York, from which strategi c 

position it was able to spread its influence a ll a long t h e 

Atlantic seabord? The very fact the The Jewish Theological 

Seminary was f ounded only a short while after the East-

Wes t conflict subsided, and the fact that beginning with 

Jacob Schiff many reform Jews were t o be f ound sitting on 

the Board of The Jewish Theol ogical Seminary, would tend to 

demonstr ate that not a lways is it true that "to the victor 

belong t he spoil s ." 
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CHAPI'ER IV T""rlE ROLE OF C£RE?UONIAL OBSERVANCE IN EAST- J[EST CONFLICT 

As one thumbs through the chapter on theology above, one 

might readily deduce where the two factions stand with regard 

to observance. A radica l theology must of i ts very nature 

lead to the s l oughi ng oft of those forms and rituals for which 

no rational justification can be found. More than being au 

area of experience, religion gradually beca!les a situation of 

believing; it becomes more a matter of an intellectual discipline, 

an ethical per suasion, than a day to day pattern chock-full of 

Mitzvot and tangible observances . Both the East and the West 

were convinced that the emergence of a healthy and ever- devel-

oping Judaism in a free democratic Amer ica called for a cutting 

away of the superstitious forms that had att ached themsel~es to 

t he body of our faith . The difference lies in the extent to 

\lrhich and the method in which this operation was performed . 

Whereas Wise believed that religious experience is "like an 

ante- chamber" to a genuine faith and that therefore forms 

might be changed but not abolished, Einhorn and his party 

soft- pedaled the importance of religious practice . This is 

the conclusion one draws from the continuous attacks upon 

r adical reform in the oa~es of The Israelite . 

In rPnly t o t he cbRr!"e by Einhorn that Wise had betrayed 

reform at the Cleveland conterence of 1855, Wise thunders 

forth with: 

"Th m 1.mudt No Laws ! No restrictions ! ey cry, no la 1 t 11 
n ·ith th frigid forms ! What peop e ac ua y 

own \ti ei D,_,n with the Sabbath ? We need no mean o say s v .. 
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Milah, no shechiteh, none of the laws distineuishing 
and uniting Israel . Yes, they cry, ' No Talmud ! ' 
actually means no religious laws . The Berlin 
pattern is our proof, it actually meens no religion • 
•• .. Judaism lives in the heerts of Israel's innumer
able millions , it reveals itself in thousands of 
flourishing institutioms devoted to its service . 
Judaism is a living active power."140 

In this article he even goes as fer as to say "History furnishes 

no evidence entitling us to say that the new forms would be 

better than the old . " This, of course , is sheer orthodoxy, 

a view which was considerably altered as time went by. Wise 

shows that t he Einhor n positi on means "the abolition of 

Sabbath , Yilah , Yom Kippur, Niddah, Shechite.h. " We see that 

at this juncture Wise still adhered to the practice of pr o

perly slaughtering the animal, L e ., Shechita.h . He believed 

that for.II18 grow out of a developing Jewish tradition : "With

out the tradition of Israel which are in the i~lmud and the 

Massoreh, no Judaism is possible." All desiratble r eforms 

must be obtained in the legal , histor ical way , via a Synod. 141 

Reckless refor m leads to anarchy . 

Notwithstanding all his ee.rly emphasis upon authority in 

Jewish life, Wise, nevertheless , soon welcome8 the changes 

instituted by Temple Emanuel of New Yor k with regard to funera l 

and mourning . Wise remarks that "Emanuel con1~inues t o be in 

a healti1y ccndi 1aon" wl th regard to progressiire r eforms when it 

abolishes K'riah and changes Shivah into thre4~ days . Wise 

gives us 8 good ins i ght as to what he oonside:rs reckless re-

f orm when he describes Einhorn' s congregation as a place : 

"where the rabbi end principel member s eat 
Trefoth and Cahmez on Passover, smoke ci,gars 
and write on Sabbath • •. •• Holdheim's system 
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being taught from the pulpi.t, the impar·tie.l 
observer cannot comprehend why this cong1•egatj_o.n 
should have sabbath just the seve:mth day· of the 
week, why the day of Atonement should be observed 
or cl.d.ldren should be circumcised, as these ere 
entirely cJ ontrary· to the sys.te:m preached by 
Einhorn~ n . .l,.) 

1l1his somewhat; pedan·tic adherence to traditional :f.'orxm~ i~'l 
Co11grego..i:1on 

soon modified considerably. In H~64 thEl fact that.A.~remple 

:rnmanuel resolved 0 to s:i:t; :i.n Temple du1~:iing Di\ri:ne Serv:tce 
' 

without a hat" does not disturb hi.m. 

However,. we soon p(n•cei ve thE·it over the yeari:i there 

develops a gri;i.dual change in b.is vj_ews on ceremonial ob~· 

servances whi.ch is finally articulated :in the following: 

"JudaiBm has no established a.nc1 irrevocable 
form. The argument of Chukas Hagoyim is per
fectly absurd ••.• After the French Rervolution 
With the in.creasing intercourse Of Jews and 
Gentiles, the forms were enttre1y revolutionized 
••••• Reform means to advocate the essence of ; 
Judaism, to liberate the Hebrew mind of the chaiIDs 
of dead forms, to unlock the wonderful parad:tse of 
truth to the i.nquir:J..ng soul •••.• It mus·t not di.ssolve 
the bonds of union :i.n Israel, on the contrary i·t 
mus·t unlte us in the spirit of trut~, 4 This is 
reform within the pale of Judaism." LJ-

This philosophy of reform is preached only to the extent th.at 

the progressive reforms of' one section of Israel w1.ll not go 

so far as to separate lt :erom the main body of Israel. We 

find again that Wise is moving closer t;o the Einhorn v-iew 

when he says: 

"In vain the so-called athodox cling to thi~~ 
or that rabbinical law or dogm~, supermppate~ 
long ago by· the progress of SCJ.ence; Israel1sm 
only -~ the pla:i.n, si.mp1e, and natural doctrines 
of the Bible, the liberal, broad, and humane 
principles of the divine laws - has1f .fut;ure; 
The rest will go and it goes fast." +5 
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This liberal attitude in theory does not as yet manifest 

itself in practice, not at least so far as criticism of 

Einhorn is converned. In ridiculing Einhorn's position 

he says "nobody believes that one must smoke cigars on -Sabbath or eat pork in vindication of principle •••• reform 

for the sake of reform finds no favor with our peop~ . • "146 

In his appraisal of the proposals ~dopted at the 

Philadelphia Cont'erence of 1869, Wise demonstrates a 

constructive type or liberalism. He concurs with the 

confer ence view that a religious divorce is superfluous 

in our d~y and that the civil decree is sufficient~ 

"The ritualistic divorce , Guet, never was 
considered a religious act--aii<r never had 
a religious cha racter .•••• Bills of divorce 
must come from the lawt'ul courts of the land, 
and all1~1her bill s of divorce are null and 
void." 

In several subsequent editorials Wise reiterates his stand 

that he considers "the ritual Guet" abolished but at the sa111s 

time adds that the rabbi, before performing a second l!l9rr1age, 

should make certain t.ha. t a clvil divorce had been obtained by 

the di vorced person. 

In regard to proselytism and c1rcume.is1on, too, Wise 

re j3cts those eleme~ts or tradition which tend to bgse member

ship in the Jewish faith upon racialism. He s ays: "Abraham

itic circumcision is no necessary condition of entering 

Judaism and the sm6tssion of circumcision neither exiludes 

e~ Israelite from the community of Isr ael, nor absolves him 
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of his duties."148 He continues: 

"Nobody has the shadow of a r ight to declare 
illegitimate the children of legally married 
parents, because e i ther of them is a Gentile 
If the marriage is sanctioned by the laws or · 
the state, the offspring are leg itimate. The 
child of a Jewish mother and a Gentile father 
and Gentile mother is Jawish." 

Such were the views promulgated by Wise for the purpose of 

making pr actical adjustments to a free America. In this 

spirit he expressed his revulsion to the rite of Halitzah, 

and regarded the law which prcvides for a man's marrying 

his brother 's childless widow as "inhuman." 

Wise continues to deviate from his early position or 

insistence on ceremony and he quotes the rabbis to justify 

his stand: "Charity and deeds of mercy outbalance all the 

commandments of the Law." "Not that which goes i nto the mouth 

but that which comes out" determines the good Jew. These 

statements are directed against his orthodox eontemporaries, 

but when he tur~s t o his r adi ca l colleagues Wise still main

tains that relig iais practice is centr a l to the Jewish faith: 

"It is true beyond doubt that man cannot do without 
f orms, even ir all of t hem were philosophers. 
There must be certa i n forms to direct our attention 
inwardly and outwardly , t o satisfy and please the 
yea r ning soul, to fraternize multitudes, and to lead 
all on the path of r i ghteousness . These forms must 
be adeount e ln the purpose, sens i ble , pleasi~, and 
in strict a~cordanc e with the laws of God."149 

In view of this statement, it is amazing to f i nd Wise saying: 

"Let us look upon Pesach as repes ented in the rays of r eason 

•••• The Chad Gadyo , the moror , the Koss shell Eliyahuy, etc . 

ar e a burlesque upon t he spi rit otfrr eedom •• .•• " 
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However, in the midst of the many t ypes of innovations 

which wer e being promulgated all over the countr y, preci sely 

at this time, Wise was urging the retention of eiucb insti tu

tions as a daily :Min1an, 19dd1ngs in the t emple, Be.i: Mi tzve.h 

in addition to Conf'irmetion, etc . : 

"We want tv.iice every day Minyan in the temple 
f or mourners' Ja.hrzeit ana s uch other people 
who want t o go there; we want the daily Minyjn, 
even i t s ome of the Minyan men must be salar ed. 
We want every wedding in the temple and go outside 
under pr otest onl~; religi ous solemnities must 
take place in the house of public worship . We 
want every boy t o say the benediction over the 
Tor ah on the Sabbath of bis Bar Mitzvah, e~ren i t 
he has been confir med e lready • • • "l5l 

vase sums up bis objections to radical r ef orm and its irres -

poaisible s l oughing off of ceremonies with : 

" "Abolis h this and abolish that i s cal l ed jreform; 
Judaism is a lso celled r efor m; hence to a b()lish 
this and that is Judaism , and t hen comes d1!3genera tion. 
They will never tell you what they believe, because 
in many instances , they do not know t hemse1ves . 
'Tuey wlll a lways te ll Whf<i t t hey believe no·t: their 
r eligion is negative . "152 

Let us nan t r ace t he pattern of Wise's dev1elopment over 

a period of years and s ee to what extent his or ientation 

with respect to ceremonial observance had under gone a ny 

chenge. For this purpose a n institution of ma j or significance 

to Judaism _ T'ne Sabbath - has been selected . From the outset 

Wi se confr onts his r eader s with the ultimatum t hat no compromis e 

can be me.de with regard to Shabbos . Re carries on a n intensive 

cem!)aign to convince "hi s flock" to close their pl aces of 

business on the Sabbath . Wise pours hail end brimstone 
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upon the heads of Holdheim and Einhorn "who k wor to abolish 

the Sabbath and give us the Sunday as a day of rest."153 

Wise would disqualify him who vi6lates the Sabbath from 

holding office on the temple boa rd. 

"We consider it a disgrace for congregations 
to have officers who violate the Sabbath and 
are Jews Vlhen their convenience onlv would 
allow it.. Therefore none in. our coiigregation 
can hold an office who obse~ves not the Sabbath 
and is not present in the synogogue whenever it 
is opened ." 154 

As a result of' this all-out effort for Sabbath observance 

i'Jise is happy t o ::-eport some time lat er : 

"Ther e is scarcely any wholesale mar ket on 
Sabbath, and one cf the principal causes there
of is that a large number of Jewish houses 
transact no business on the Sabbath . ' He ur ges 
c oilBregation~ to call meetings f or the purpose 
of observing the Sabbath; 'You are bodies con
stituted f or the a vowed purpose to msintain 
Judaism; the Sabbath i s the corner stone of 
practical Judaism.'"155 

The pace of his success is accelerated so that nearly a 

decade later Wise can report with justifiable pride: "Two-

tnirds of all Hebrew merchants of Cincinnati and four-fifths 

ot all ~he members of the temple do no business on the Sabbath, 

so that Saturday is actuall y nc business day for Cincinnati 

merchants . n 156 Along with this plea for abstinence from 

work on the Sabbath is combined the theme of attending Sabbath 

Services with one ' s entire family. To this end Wise inaugurates 

the late Friday Evening Service on Oct ober 19 , 1866 . Thraigh 

the years the constent cry of Wise , with respect to the 

transfer of the service to Sunday in Eastern temples is: 
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"Who gave those gentlemen the r ight to abolish the Sabbath?" 

Pl um Street Temple upon the r ecommendation of its distinguished 

president, M. Loth , who later became t he president of the 

Union of Amer i can Hebrew Congregations, repeatedly passes 

resolutions urging Sabbath observance. 

When Kaufman Kohler, then rabbi of Sinai Congregation, 

introduced regular Sunday s ervices in Chicago , a bitter 

debate commences in the columns or The Israelite . Wise 

quotes the reaction of a Chicago newspaper to Kohler' s 

action as fol lows : "The Jews of this country are coming 

near a junction with the Christian faith. ,,lS~ Kohler 

abandoned the Sabbath on the gr ounds of "accommodation 

in religion." Wi se opposes the principle of convenience 

as a determining factor in rel i gious pr actice. Mere than 

objecting to the desecration of the Sabbath , Wise declares 

himself to be ~uch more opposed "to the adoption of the 

Christian Sunday" in place of the Jewish Sabbath . "The 

day of Jesus ' supposed resurrection can never become the 

Jew's Sabbath . " Reacting vigor ously to 'Ilise's broadside, 

Kohler says that he regards the Sunday service to be "a kind 

of Shabbos Shayni" and continues: 

"This pr ivilege of holding an additional service 
c~ eunday , I defended two years ago already, when, 
siding with Dt . Hirsch in Philadelphia against Wise, 
I r eferred to the custom of reading the !Aw on Monday 
and Thursd~y , introduced by t he men of the Great 
Synagogue, for the benefit of those coming to the 
city on those days fro~ country places where they 1~8 could not hear the ~ sson of the week on Sabbatbl " ' 
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In this Kohler recei ved t he unqualified support of Einhorn. 

On the other hand , Wise met this challenge to the 

Sabbat h forcef'Ully. With unsur passed v igor he lashes 

out against t he radica l reformers with the charge or willfur 

destruction of the f aith: 

"We are possibly called upon t o behold a contest, 
strange and -inexplicable as it seems, waged by 
Jews against Jews in defense of the very life 
and soul of Judaism. The proposition is already 
mooted a nd s omewhat actively canvassed, to change 
from the Jewish to t he Christian day of worship; 
in other words, t o abolish Saturday as Sabbath 
and adbpt Sunday for t his purpose. 'lhere is 
surely ever y reason f or crying "Halt !" at this 
stage of the proceedings . '!be whole structure 
is endangered. We must pause in our mad career 
or be prepared for the consequences . We must 
desist from the ruthless work, or expe ct to look 
upon the spectacle of 'Israel destroyed. ' "159 

Edit6r ial s on Sabbath observance end resolutions by congrega

tions on thi~ subject now appea~ mor e frequently than hereto-

for e e A variety of techniques are utilized by Wise to 

motivate Sabbath observance and t o discredit the "Sunday 

servi ce of the negative reformers" - such as the following 

appeal to the materi alist : 

"Had Me nde l, the f ather of Moses Mendelsohn , 
and Am.sel Rothschild not observed the Sabbath 
as God commanded they never would have bad the 
honer, the one t~ be t he father of one of Israel's 
gr eatest men of modern times, Rnd the other the 
founder of one of t he greatest f i nancia l houses of 
~he world which i s a glory to t heir names and an honor 
to all Israel. May this sketch serve to induce 
thousands cf Isr aelites to keep hencefor th the 
Sabbath."160 

cons cientious ly pursuing his ideal, Wise pr oposed the follow-

i ng resolution at a Union convention: 
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"Resolved, that this council appoint a commi~tee 
whose duty it shall be to draw up , circul ate, ob
tain signatures to end have presented in proper 
form to the Congr ess of the United States and the 
legislatures of the various states a petition asking 
the enactment of laws, whel!e such do not exist 
enabling the Israelite to keep and observe the' 
Sabbath according to the dictates of his conscience, 
and exempting him who so keeps the Sabbath from 
such Sunday laws and regulation~ which may interfere 
with his legitimate business.nlbl 

Thus through the yea r s, Wise adheres to the proposition 

that the sanctit~ of the Sabbath is " one of the foundation 

stones" of our faith . In 1879, even after the breach between 

East and West had been healed, after Wise and Einhorn had 

"buried the hatchet," Wise continues his struggle against 

the Sunday service: 

"No Jewish congregation will succeed in permanently 
establishing a Sunday service ••• •• Nobody can serve 
two masters , and the Jews will not replace the 
Sabbath of the Decalogue by the Pope ' s Sunday. 
We cannot reproduce the thunders and lightening 
of Sinai ; we cannot undo the Decalogue; and if 
we couln we would not dare to do it, oe~ause it 
would sh~ke the very foundations of civilized 
society end cut Judaism loose from its basi s . 
All the good that could be attained by a Sunday 
service can . be fully reached by a Friday evening 
ser vi ce strictly within the pal e or Judaism 
and t o the satisfaction of ell parties . Make 
uroper arrangements ever ywhere for the Friday 
~vening service ~gi lecture, if you want to do 
something good." 

This demonstratss t hat, so f a r as Wise vras concerned, the 

question of Sabbath observance went far beyond the realm of 

personal antagonism. 

Another wedge between East and West, at least so tar as 

t he s~okesmen of t he two camps are concerned, was the obser-

vance of the dietary laws . Wh enever Wise lapsed i nto a 
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per sonal attack on Einhorn or any member of his party, he 

gener ally made reference to his failure to desist from 

"eating pork, etc." As was pointed out a bove , Wise at first 
even insisted upon the proper r itual sla~ghtering of clean 
animal s .163 Again Md again, he fulminates agains t the 

eating of "T'rey1'oth." In an editorial on December 23, 

1859, he especially stresses the prohibition against N'vaylo 

or for bidden beasts and fowls . It is not l ong before Wise 

qualifies his s tringent stand on Kashruth , when he pr oclaims : 

"Religion • •• •• is not in the kitchen or in the s tomach."164 

Wise does continue to consider the eating of pig meat in 

violation of Jewish law. 

With regard to t he mixing of meat and mil k Wise soon 

becomes more liber a l . He permits the eating of meat with 

milk on the grounds that no rational reader "of the verse 

'thou shalt not ~eethe the kit in the milk of its mother , ' 

can discover j _n this verse anything beyond the prohibition 

to seethe a kit in the milk of its mother . Ther ef ore we ar e 

f orced to the admission that the Bibl e ordains not a ll t hose 

l aws of the kitchen whi ch we were taught . "165 However Wise 

does not deviate fro~ his former position that r~tually 

sl aughtered meat i s pr efer a ble especially a t times and in 

Places where cattle di sease is pr evalent : 

"No cattle must be oronounced Kosher unless 
t he Shochet has exafilined carefully the spleen 
and t he k!dneya. Every change in thCBe member~ 
. either in coj or or texture, is and must be , 
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under the prevail:t.ng circumstances, considered 
as a sufficient cause of pronouncing the beef 
J.r~ph~e ••• No Shochet in Cincinnati will exam..ine 
thel.ung of a ~efore he has carefully 
examined the spleen and kidneys, and found 
·them fully sound. JJ;very1&~ange i.n these members 
makes the beef Trephah. 11 _.......__ 

On sctentif:i.c grounds, too, he proceeds: ·fio expose tJ.1e J.axlty 

o:r the radical re:t'ormers with respect to the eating of pig: 

"When several years ago, some of our radicals 
forced. upon the communi.ty the supposi.tlon that 
the dietary laws o:r Moses were based partly upon 
Egyptian superstltlons and partly upon the eent:n•a1-
1zatlon of Lev-i"t.i.cal laws among the l1harii:HH~s ~ we 
protested against the unwarranted assumpt1.ons, and 
maintained that none of t;hose laws had bEJen soienti:@
:i.c.a.lly investigated to justify· any a·t·tack on them, 
even if we aa.mi;t test :rabbinical laws of this catego1 .. y 
have not been made on sc1.enti.fio prj.nclples •••• '11he 
microscope has revealed the trichina, and the phys:i.
cians havA discovered the trichinosis, the disease 
or rather d:i.seases, produced in the human body by· 
EH1tj.ng :porl{ or the flesh of other animals a:f'ff!.H}tea. 
with this parasite.nl67 

In 18?7 we st:l.11 find Wise defe-rnding Shehhi tah as a sour1d 

heal th measure in. preventing a.is ease: 

"Some 01· those extraord1.nary humani taria.n.s in 
Euro~e had hit upon the idea that the Jewish 
mode of slaughtering ani.mals for food was cruel, 
until s omf) of the most; prominent professors of 
somatology convinc~ed those an1.mali·barj.ans o:f 
their mistake, and. so ·they have given. up their 
opposition to a. pract:l.oe thousands of years old 
•••• Officer Ba chm.an will find no tot ten meat shops 
among the Jews, and the .Tewish · butchE3rs can.not well 
... not without risk.j .. ng their business ..... sell any but 

the meat of thoroughly sound cattle. 1l:'hat :i.nsti·tution 
must be kept up among J~ws until the Gentiles have 168 learned and introduced it as the general practice." 

we see, the~ that in addl·tion to utiltz1.ng the questlon of' 

adherence to the dietary laws as amm:uni.tion in his personal 

sciua bbles with members of the rad:tcal party, Wise remained a 

firm believer in the essential correctness of these laws • 
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Especially persistent was he in his campaign against pig 

meat. From the tenor of his attacks, there is no doubt 

that were Wise alive today, he would align himself with 

those forces with the reform movement in .which abstention 

from pig meat is preached. 

Thus in this chapter we have examined some of the 

differences between East and West in the matter of ceremonial 

pbservance . The usual reforms, like worship with uncovered 

head, organ in the ~nogogue, etc., appear not to have 

been a source of contention between the two parties. Only 

some practices which were universally accepted by the masses 

emerged as areas of disagreement. This should not surprise 

us if we remember t hat the radical reformers were bent upon 

molding a Judaism which would be acce pt able to the intellectually 

advanced people in the community. They were frank to admit 

that their program was designed to s erve a particular seg-

ment of the Jewish people; hence forms were considered 

extraneous. 
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CHA.PrER v TOWARD AN AMERICAN WORSHIP SERVICE 

As soon as Wise entered the American ministry as 

r abbi of t he Al bany congregation, he saw t he need tor 

an American version of the prayer book 0 He felt that just 

as there had been a "Minhag Poland," etc., there i s destined 

to emer ge a. Minhag America . Already at that time, after he 

had been in this country for only a few months, he assigned 

unto himself the task of edi ting this Minhag America. 

Wise soon was elected to the Beth Din in New York - in 

the autWllll of 1846 - and was immediately empowered to work 

on a r evision of the prayer book . When he arrived in New 

York with t he Minhag Amer i ca manuscript in the spring of 

1847, he found that the Beth Din "was no more," and he 

returned to Al bany feeling despondent. Wise was not one 

of those innovators who believed in editi ng a separate prayer 

book for his own congregation . He says: "Such pr oceeding 

is autocratic ; I did not wish to sever the bond of syna:gogal 

unity . " He decided to hold it i n abeyance until a cont'erence 

of rabbis would endorse i t . 169 It was not antil the Cleve

land conference in 185-5 that the cppor tundi.t y presented 

itself for the implementation of the Minhag Amer ica project . 

For the purpose of l iturgy revision a committee of four 

was appointed consisting or Wise, Rothenheim, Kerzbacher, 

and Kalish. Fr om this point on Wise published many editor-

ials to prepare the public for the new pr ayer book. Even 

before Minhag America was off the press it was already 

attacked by Wisets opponents . Fearing that Minhag Amer i ca 
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would repl~ce t he German prayer book, Ra bbi Stein, a lead

ing r eformer in Germany, .advised agains t this venture 

"because American congregations are not as far advanced 

as t hCB e i n Germany. "l?O Wise condemns this attitude as 

"s ophistry, arrogance, and paasion" and points out that 

t he Minhag Ameri ca project was undertaken f or the purpose 

"of pr oducing a union of synagogal f orms of worship i n 

Amer i ca•" 

Wi s e t hen goes on to explain the theoreti ca l bas i s 

for the pr a yer book. The primary objecti ve was t o trim 

dovrn th~service. To accomplish this Wise recommends "the 

r emoval of e ll kabalis t i c pi yutim, the pr eyers for the 

resto~ation of t he sacri f i c ial cult, prayers f ounded on 
171 r abbi nical f ables , etc . In the s ame arti cle he proposes 

t o alter the patt er n of the servi ce b y having t he r a bbi 

r ead a t r ans l a t ion of the bibli cal port ion and by curtal. ling 

Chazanuth in the r eligious s ervi ce. "The principal reform 

needed is that t here mus t be an expounder of the law in 

every Synagogue." Here we s ee.Wi se providi:ig the preacher

rabbi wi t h centra l posit ion in the Synagogue. From t his 

poi nt on t he pr eacher-r a bbi emerges a s the pr ofe ssiona l 

f unctionar y of t he ~ynag0~ue . "Too much singi ng , chanting , 

and pr ayi ng will weer out a lmost a nybody ." The s ermon 

must become the pivotal point of t he Jewish wor ship s ervi ce . 

HO'ne\lar , " t he week ly s ermon must r emain J ewish in spi rit • 
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do~ma, and ethics." The w kl ~ ee Y sermon is imper ative in the 

reorganization of the American sy·nagogue ~h h ~ • - e emp as~s on 

Jewishness with regard to the sermon is di rected against 

the radical rabbis whom Wise had been criticiEing for 

secularizing the pulpit. 

In the next article on the synagogue , Wise suggests 

further r evis ions-: '''fhe prayers for t he restoration of 

sacr i fices, per sonal Messiah, and the restor ation of the 

J:avidic dynasty may be omitted."172:tithe pr ocess of stream

lining the service, Wise includes the following: "The service 

should conclude with a hymn, a pr ayer for the country, and 

a parting blessing." A plethora of editor ials , both in 

analysis of changes and in rebutt al to the orthodox and 

ultra-reform parties of the East, are in evi dence in The 

Israe lite during this period. Minhag America finally appears 

in the summer of 1857, and the criticism from a ll parts of 

the countr7 mounts , criticism which not infrequently 

descends to the level of personal insult. Such must have 

been the tone of Leeser's remarks, for 1.n responding to 

him, Wise uses the theme "Leeser i s sometimes . completely 

deranged in his mind."l73 The publicatiou ot llinhag America 

was the only tangible achievement of the Cleveland conference. 

The use of Minhag America soon spread to a ll sections of the 

country, even to such conservative congregations as Rabbi 

Szold's Oheb Sholom in Baltimore. The radical reformers 

in the East, however, boycotted it . 
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Anot her innova tion introduced b Y Wise in September , 
1860 , was the triennial c 1 f ye e or reading of the Torah 

on Sabbath . This had a tWO, ol d · purpose - to shorten 

the service and tc curtai 1 the noise d uring K'rias Ha-Torah. 

In t his campaign for more decorum in the synagogue, Wise 

recommends the development or an American synagogue by 

banishing such hyphenated synagogues as German, Polish , 

Portuguese American f r om the community: 

" •••• not that they pray in either or t hese 
languages , no they talk and whisper in ihese 
tongues aft~r and between the prayer s ." 74 

After str uggling with the triennial system for a decade, Wise 

conceded the impracticability of this system and returned 

to reading portions from the weekly Sidrah . 

The pr ayer book issue evidently developed into a major 

dispute between East and West . Most all of the r eform congre

gations in the East refused t o adopt Minbag Americs on the 

gr ounds which di d not amount to much more than personal 

jeal ousy. They l ooked upon Minbag .&mer i ca as Wise 's prayer 

book. Moreover, had they been even willing to concede that 

it was the e.uthor ized ver s ion of the Cleveland conference, 

t he f ac t that they violently opposed "the f oul peace at 

Clevel and" would l!l8.ke t he pr ayer book unpal atable to them. 

When Einhorn is ap pointed r abbi of Adath Jeshurun in Uew 

York, he accepted the call upon the condition "that mein 

Gebetbuch would be adopted in pl a ce ot Minhag America. nl75 

• 
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When the orthodox.group objects to Minhag America on 
I 

the grounds that is i s opposed to any a lterations i.n 

t he Siddur, Wise replies: "We have the same right to make 

Minhag America as our ancestors had to make a !'tlnhag 

Poland and a Minhag Germany."176 In reply to the ortho-

dox Wise writes at length in defense of prayer book revision. 

The following approximates the theme of these polemics: 

"All prayers for the r estoration of a kingdom 
are plain falsehoods in the mouths of republivan 
citizens. All prayers for the restoration of 
bloody sacrifices are immoral because the con
science of man of the nineteenth century shrinks 
at the idea of worshipping God by bloodshed. 
Divine worship must correspond entirely with 
t he relig ious wants ot every age. It must not 
be repugnant to taste doctrine or reason. It 
must edify a nd ennoble."177 

In this connection it should be noted that the Minhag 

America was a potent f actor in bringing southern congre

gations around to reform. In reply to a complalnt that 

Judaism is not flourishing in the South: 

"One of the main reasons of the lethargy in 
the South regarding Judaism is because our 
brethren oling to a form of orthodoxy which 
t hey ha ve outgr own long ago •••• Let th~ Southern 
congregations begin with introducing ~he Minhag 
America and they will see i n a short while a 
magic change."178 

As a result 0 r this a ppeal, letters to The Israelite indicate 

that man] Southern congregations actually introduced the new 

pr ayer book. 
All through the year s Wise had been campaignlng for a 

standardized pr ayer book. He was critical or t he "hetkayroos" 
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in the Jewish worship s ervi ce. Multifa r ious prayer books 

were in use. Each rabbi did "that which found favor in 

bis eyes." The showdown came at the Philadel phia conference 

where Wise sought endorsement for Minh.ag America. He wished 

far t his prayer book, or a revised version of it, to become 

the authorized prayer book of the conference. Through 

the machinations of th~ast Wiae's pr oposal was buried in 

committee. In a sermon denouncing this action as another 

symbol of "deformation in place of reformation" Wise cries 

out wi th indignation: 

"They understood readily the principle involved 
in the words Minhag America, r eformation to suit 
the taste a nd the s pirit of the age, without r un
ning into deformation, without breaking asU11der 
t he holy bonds which uni te the people of Israel 
t o one fra ternity from Abraham to this day, and 
from pole to pole. There s~and those glorious 
Minhag America temples, the harp of Judah resounds 
in them with holy glee and seraphic f i re ••••• 
fla'>hes of light in them pr oclaim powerfully, 
f orms change, principles not ." 179 

In the summer of the same year when Wise called a conference 

of rabbis in Cleveland for the purpose of revising Minhag 

America, Einhorn ~nd the East were absent. So eager was 

'Wise for a uniform liturgy that he ca lled another meeting 

sever a l months later; this time in Einhorn's own bailiwick-~ 

New York. All this conciliation f ailed to move the East, 

and this conference , too, was boy·cotted by the leading 

Eastern rabbis: 

"Rev. Dr. Mayer, on behalf of the invitation 
colilillittee reported that they called on Rev. 
Dr . Einho~n who could not be found at home. 
Rev Dr Gutheim was in f avor of t he union 
and 0 wouid reflect on t he subject. Rev . Dr. 
Adler was in favor of union, but wished that 
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all r a bbis a nd representatives of congre
gations be convoked to the purpose. Rev. 
Dr . Miilziner was not found at home A 
letter of the chairman to Rev. Dr. · Einhorn 
had not been answered . "180 

Wise ' s time honored formula "that no man has a r ight to 

impose his own form of worship upon the congregation" was 

endor sed by the New York conference. \'Ii t: ._se r eporvs that 

Minhag Amer ica will be the basis of the conference prayer 

book and hopes that thi s will do away with the anarchy in 

the .American synagogue: 

"It is the first book of this kind coming before 
t he congregat i ons with the recommendation or a 
conference, composed of acknowledged scholars, 
able cntics, and earnest men. 'lb.is will set a 
stop to all the reform noise by unripe individuals 
who cover their deficiencies in scltiar ship and 
talent by unprinci~led declamations on r eform 
and prayer-book making . ~ne congregations will 
henceforth, in matters or divine wor ship, be 
able to point to enactments of a libera t and 
enlightened conferenl~1of able and acknowledged 
tea cher s in Israel." 

However , Wise's correspondent in New York reported that while 

it is true t hat Minhag America was introduced into the Beth 

Israel Temple of Hartford, Connecticut, the other refon:n 

congregations in the Eas t continue to refus e to use Wise's 

prayer book. 

Anothe r area of conflict betwe~n East and West th.at 

grew out of synagogue r itual was the extent to which the 

Hebr ew languae-e was to be us ed i n the worshi p servi ce. 

How much Hebrew i f any was to be i ncluded in the modern 

Pr ayer book? Shoul d Hebrew be taught in reform relig ious 
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school s ? These sound like ro ntempor a ry Pr oblems con-

fronting mos t all r abbis in 1949 . Bu t already in Wise ' s 

time the preci~e role of Hebrew was con.fusing t o the 

modernis t . A1'ter visi ting some of the cities in 1857, 

Wise returns shocked a t t he i lliteracy of the pupi l s . 

Re ascribes this - i gnorance to ~this new-fa ngled Christi~n 

~ystem" i n our religi ous school s where Hebrew is purged 

from the curriculum: 

"Loudly and vehemently we protest against the 
unpardonabl~ negligence of Hebrew instruction 
and the tcrgetfulness of our national litera
ture . We pr otes t against this new- fangled Christ
ian system because it is pr egnant with the ruin 
of Judaism. "183 

When Wise visits Har S1nai in Baltimore in 1860 , be rebukes 

Einhor n for neg lecting the He brew l anguage in his school 

and f or restricting "religi ous instruction to three hours 

weekly . "184 Again and again does Wise emphasize the need 

for a more adeque.te Jewish education whose core is the 

Hebrew l anguage. Inasmuch as bis whole a ppraach to Jewish 

life in America was motivated by the principle of unity, 

i t is not surprising to find Wise laying so much stress on 

Hebr ew. Wise l ooked upon Hebrew as a unifying force in 

his long ra nge ~len~ for D united .American Jewry and for 

the ultimate emer gence of an American Judaism. In criticizing 

the e limination of Hebrew frcm the wor ship sarvice of some 

Eastern r eform temples , Wise says : 

" The i ndividual must pray in t he lan~uage he 
knows best but these s ervi ces must be c~nducted 
in Hebrew not merely to maintain the union of 
I srael in t he synagogue but to maintain the 
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l anguage of the bible in the mouth of Israel. 
Hymns, prayers, sermon in English but the main 
portion of the divine service must remain in 
Hebrew k ' day sheloh tishtakacb Torah miYisroel."185 

Notice how prophetic Wise was in this respect; he saw 

clear l y the correlation between illiteracy and i rreligion. 

Every time some misguided reformer proudl y reports to 

Wise , via the letters to the editor section, that his congre

gation is "really reformed" because Hebrew has been complete

ly eliminated from the worship service, Wise replies, 

rejecting this pattern of r eform: "Take away the Hebrew 

f r om the synagogue and school and you take the liberty 

of conscience from the Israelite • ••• this is not the obj eet 

of reform - not on i gnorance, on knowledge t~e hope of 

your causG is based." l B6 As t irue goes by Wise sees the 

shadow of ignor ance lurking i n the congregational relig

~ous s chool end attributes this situation to the l ack 

of emphasis on and even the complete elimination of 

t he Hebrew language in the curriculum: 

"All Hebrew s chools in which the pupils ar~ 
not taught to read and understand the H~brew 
rlible a r e perfect ly usaless, and we do solemnly 
pr otest against their existence. They deceive 
parent s and children a l ike ••• they rob Israel 
of t he r i s!ng generatio~ and Judaism of its 
sons and daughterP , Cetechisms are an assistance 
to t he Bible study or they ar e nothing. Hebrew 
schools for religious ins tructions must enable 
the pupils to read the Hebrew Bible, or els e 
t hey a r e worse t ban useless .~187 

In a subsequent editorial he r eiterated the same sentiments : 

"We prefer the entire abolition of the catechism, except 
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to the confirmati on c lass, t o the abolition of Hebrew. Our 

Bibl e is Hebrew; our children must be able to read it. Give 

up the Hebrew and the next generation is the s l ave of the 

rabbi, as the dominant sectaria ns are the t ools of 
l 88 t heir 

pr iests ." 

It was Wise who at every conference pushed through 

resolutions memorializing the congregations to lay greater 

emphasis upon the Hebrew language bot·h in the .worshi p 

servi ce and in the religious s cbool o A perusal of the 

minutes of these conferences would veri fy this . Even the 

Philadelphia ex> nt'erance , which was dominated by Einhorn, was 

obliged to pass e resolution on the importance of Hebrew. 

In critici zing t he mildness of t his statement, Wise in a 

le.ter edi torial "gives a pl ug" to Minhag America and says: 

"The object then must be to find the proportion 
accepte~le to e~ch congregation . Therefore we 
must have a Hebrew prayer book and another i n the 
verna cular , and leave it t o the <%nice of each 
congregation , how much of each is to be chcxsen. 
So we do in the Kinhag .Ameri ca . To pr escribe for 
all congregations , t his and so much must be _·ead 
in this or that warship , i s folly and petty despotism. 
Give them the proper material, and let each congregation 
choose to suit himself ."189 

In anot her broadside a t the detractors of the holy t ongue at 

Philade l phia , Wise writes : 

"Do awa y with -ehe Hebr ew) edopt translati~ns 
of the Bible and i n one century inter prevers 
\1il l heve di~ figured i t s content s to t he ~e~y 
brink of des truction , as t hose have doned.h 
f inally were obliged to prohibit the r ea ~n~ut 
of the Bible a ltogether, or those who rre~ 

. ti opinions of seve a 
of i t the confli c ng . d r s toocl this point 
hundred sects . The r abbis untebe preserved ."190 
well, and said the Hebrew mus 
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As late as 1875 we stil l find Wise taking time out :from 

the sundry activities that were burdening him at that 

time to write pro-Hebrew editoria l s . In reply to his 

correspondent :"Ma.ttir" who evidently felht the.tit was 

in vogue to char acterize Hebrew as "the dead Hebrew which 

neither attracts nor enlivens." Wise says : 

~The way he characterizes t his tongue is very 
unbecoming of a writer who seems t o have the 
cause of Judaism at the very heart •••• The 
Hebrew la.nguage is t he palladium of our existence 
as a r eligious people. And an insti tution which 
offers so much life and vigor to Judaism cennct 
be termed 'the dead Hebrew,' and we do not a lone 
'still think t ha t t his tongue leads to godliness,' 
but we a re, by means of good experi ence, fully 
convinced that t he lu1owledge of the Hebrew le.n~uage 
i s th~nly 'fire and burglar-proof safe' of our 
holiest and choicest spiritual treasures. 
Juda i s m cannot and will not die as long as 
the knowledge of t he He brew language l i ves."191 

Hence we may conclude that Wise was f i rst and foremost a 

tenacious fight er for the unity of Israel. Inasmuch as this 

unity was a prerequisite f or the development of an American 

Judaism, he made this goal the chief motivat i on of his 

writt en end s poken word . In so far as the Hebrew language 

served t his end he promoted its retention. One might even 

go a step further and say that Wise was a sPaunvh friend 

of the He brew l anguage because he was convinced of its 

preserving qualities. 

Perhaps one of the maj or sources of antagonism in 

~he debate on proper changes in the worship se.rvice was 

the use of the Ger man l anguage in American synagogues. 

A13 was pointed out in the introduction Wise, in contra-

distinction to Einhorn, never r eceived e s ystematic 
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university education. Hence his allegiance to German was 

decidedly at a minimum. While Einhorn made a fetish out 

of the Ger n:e n language , consiste~tly refusing to Preach 

in English , Wise threw German overboard and in its place 

ma.de English the vernacular or the temple. Einhorn's 

attitude might be compared to that of the orthodox rabbi 

who refused to preach in any l anguage but Yiddish. Einhorn·•s 

attachment to German is similar to the orthodox rabbi's 

attachment to Yiddish . 

In 1858 Einhorn was still offering pre yers in German on 

behalf' of his "Vaterland," and Wise was remindJ.ng him that 

his is an Amer i can synogogue and that "no other land except 

this and its inst i t utions should be embraced in our prayers . "192 

In these early yearo when Wise is constantly trying to con

vince the Jewish nubli~ of the need for English preaching and 

Engl i sh pr ayer s so that an American Judaism mi ght evelve, he 

meets with opposition from t he East. Inasmuch as most of 

his readi ng end listening audiences were tirst generation 

Germans , he certa inly had a difficult obstacle t o overcome. 

Rarely does he miss an opporttini ty to hold f orth against 

the at tempt " t o Germanize the American synagogue:" 

"The Hebrew te:x.t will make a deep er impress i on 
on the soul of the Israelite than t he German 
will make . Let us have our Torah and Psalms 
always in the original Hebrew and some prayers 
in the vernacular of the countr y, but let the 
synagogue be a Hebrew and not a German i nstitu
tion. Let us a l so have t he s ermons in English. "193 
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Wise becomes more specific and starts to campaign for an 
·, 

, English sermon in eVf)!'y synagogue. He sa:;s i.n part: "To 

germanize American Judaism •••. they call that refo1'ID., we 

call it retrogression. The American. synogogue should 

either :reta:tn He brew ••• or 1.ntroduce English as the new 

vernacular. To be understood by the people, at least 

part of t;he divine service and the sermon must be in the 

English language." Wise demonstrates that all synagogue 

reforms are worthless if the synagogue does not become 

americanized; it must become American :i.n form and spirit. 

We need rabbis who can and will preach in English and thereby 

be understood. by the r:l.sing generation. This theme runs a 

steady streak in the early writings of Wise. He vdshes 

for the liturgy to be thoroughly modernized and Am.er1.canized. 

After his failure to achieve his ends a.t the Philadelphia 

conference in 1869, Wise embarks on an even more intensive 

campaign to discredit the German preachers. No doubt the 

German element had attacked him on the personal level. His 

a:tm is to b~nish G-erm.a.n c om.pletely from the synagogue. 

"The great matj_ori ty of our people and all our 
children are completely Americanized in language, 
habits, views, principles, and prejud.1.ces. We can 
not be germanized. Therefore all our German preachers 
and writers might have worked ever so successfully, 
they could not have reachea. the masses •••• All your 
German prayers, prayer books, sermons, and publica
tions are local, and exercise no influence whatever 
outside of your circles ••• If you wish to maintain 
and advance your pN~~ tion, you must cling to the 
vernacular of your circles." J.94 
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He points out that those who preach in German are the very 

ones who by their negative n_reachments convey a skeptical 

attitude to the parishioner. 

"They forget that they are no longer in the 
skeptical Germany of twenty-five years ago 
that this present generation and this country 
exnect positive religion, positively spoken 
and tangibly illustrated ••• Our children ' 
listen to the german lessons on religion 
as long as they must, without affection 
and 'Wl thout devotion, vrithout the proper 
understanding ••• leap as fast and tar from 
it as they possibly can. The young people 
do not care to be germ.an scholars in order 
to be Jews and so in tact they are n61ther."195 

Wise shows that a Union or American congregations in spirit 

as well as in deed is almost impossible with German praye~s 

and hymns. He makes a s pecial point of showing hew the 

second ~eneration feels strange in the German synagogue. 

"We want you , however, at t he same time, to 
contess that a ll your German prayer books, 
sermons, and periodicals f ai l to impress 
favorably a nd lastingly your own offspring, 
to win them or anybody else for your cause. 
You must naturalize and incorporate Judaism 
in this country, if you intend to see i t 
res pected end loved by your children. You 
must throw open your doors rL the temple 
to your neighbors, by English prayers, 
hymns, sermons, and publications if you 
want them to a ppreciate your pretensions . 
••• Do it in the language understood by 
all - that !s the reformer's business in 
the American tem~le , " 196 

On a Str,_1ggi_e against German in order to 
Thus Wise carried 
break down one of the chief obstacles to Jewish unity. To 

achieve a uniform liturgy and to produce text books which 

would convey ·t he teachings of mudaism to the younger 

.. 
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generation necessitated this fight against the worshippers 

of Ger man. It is needless to poi~out that in the end 

Wise emer ged triumphant. The English language soon replaced 

the German in most German temples. With regard to Wise 's 

insistence upon Hebr ew, one may conclude, looking a t t he 

reform synagogue from a modern nerspective, that Hebrew has 

shown an amazing c~~city for constant rejuvenation in face 

of the many onslaughts directed against it. Today Hebrew 

still retains its place in the reform service. The Minhe.g 

.America played an important role in the successful campaign 

that finally brought American Jewry around to the noint 

ot integrating the English lan~uage into the worship ser

vice . It a lso functi oned as a force for unity in the early 

Amer ican Jewish conlliluni ty. From amidst this s truggle and 

strife did finally emerge the Amer ican worship servj.ce 

which is today in use in the r eform synagogue of A merie•· 
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VI EAST- WEST CONFLICT AC' REFLE ~ CTED IN AMERICAN POLITICS 

In regard to the propriety of a cler gyman to dabble in 

polit ics , Wise had mixed feelings . on t he one hand he wri tes 

frequently aga i nst polit ics in the pulpit, the minister of 

religion s hould " ~reach the Word of God for tha t is his voca

t i on;" while on the other hand, we find Wise seriously con

sidering accepting the Democratic .i?arty's nomination as their 

candidate ~rcr State Senator in 1863 . 197 In the latter case 

he considers "the service I might render to my country not 

altogether unessentia l." However , it must be stated in Wise's 

defense that s o rar as politi~el action i s concerned he hewed 

t o th~ine of "no politi cs for the pr ofess ional religionis t." 

That this policy wae aci.bered to might be deduced from the fact 

t hat in The Israelite one finds the bare minimum of editorials 

on political subjects . Only when the Jew is maligned by age-old 

fal sehoods does Wise ris e up in defens e of his people. Thus 

when Wise becomes aware of the f a ct t hat a s tipulat ion in the 

American-swis s treaty might be used to discri mi nate against 

American Jewish mercihants, he r oars like a lion in defiance. 

From a perusal of the communications published in The Israelite 

i n the weeks following \/is e ' s edi tcria l on September 13, 1857, 

i t b dil P-- r ent t ha t Wise had succeeded in mobil-ecomes rea y a .!:""-

izing the Jewis h community to fight for the removal or the 

restrictive clause . 

1 hymn of oraise to Ame~ican 
Aside from an occasiona -

i n politically conscious 
democracy, Wise does not become aga 
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until the Civil War period . The news of Lincoln's elec

tion had been received in the South with alarm; the 

secession of several Southern states was imminent . It 

was in this crisis situation that Wise embarked upon a 

campaign to save the Union . In an editorial at the 

height of these secessionist activities, Wise makes a 

strong plea tor Union: 

"We know that every seceded state weakens this 
land ••• Destroy not this temple ot freedom. 
This great and blessed land was not reserved tor 
schismatics and separatists; it is tor God and 
freedom which to proteet we must have the power 
of union . The union must be maintained ." 198 

When South Carolina s eceded tram the Union, Wise says "~he 

beginning of the end has come •.•• the f anatics in both s ec

tions of the country succeeded in destroying the most edmir

able fabric of government ." Particularly harsh is his 

critic1$m or the Abolitionists whom he calls "red re-

publicans and habitual revolutionaries ." In the same 

editorial Wise becomes very despondent over the Republican 

victory and says: "We mainta in that the Republican party 

must be killed off f crever by constitutional guarantees 

to the South • •• or the Union must be dissolved ." So 

indignant was he that be was ready to curb democratic 

ri~hts and outlaw a bona fide political party. 

on the other hand, Einhorn was a fiery abolitionist 

who, soon after the outbreak or hostilities, was driven 

ou~ ot Baltimore. Not only was Einhorn a revolutionary 
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in religion, but consistent with prevailing German a.nti

slavery opinion in America, he was a radical in politics 

too. In an article evidently aimed at Einhorn, Wise lumps 

together radicalism in religion and radicalism in politics 

and says: "Radicalism will not do in any province of 

human activity. ~ •• radicalism vli.11 not do in politics 

because there are historica l rights ••• thousands of interests 

connected with the existing state of affairs which will 

not yield to theories •••• seward end Hale will either be 

beaten by compromise or succeed in dissolving the Union •••• 

this same radica lism deprives a man of religion." Thus 

Wise takes a. middle-of-the-road position in order to preserve 

the Union. Before the first real battle at Bull Run in 

the sUI!lIIler of 1861, Wi.se repeatedly calls for c.ompromise. 

However, the fact that ha consistently prints sermons and 

letters -th-the-editor that are anti-North, seems. tc convey 

the impression that he is decidedly more anti-abolitionist 

then anti-secessionist . In this connection the fact that 

Wise had always oeen a. «State~ rights" man and the tact 

that Cincinnati was in close prox1.mi ";;y to the South should 

be borne in mind. For instance, the sermon or the pro-Southern 

Rabbi Hochheimer of Balti~ore, whose general theme was "from 

the north ·the evil shall fall upon the inhabitants of the 

t d i f ull Pro-North articles, 
l and" (Jer . 1.13), was prin e n • 

ap~ear at very infrequent intervals. 
on the other hand, ~ 

of s lavery one could see from the 
Concerning the issue 
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outset thet Wis e had no su:mpathy for thi 
J-. s inhuman institution. 

In criticizing Rabbi Raphall who had def ended slavery on 

religious grounds , Wise says: "Rabbi Raphall's idea that 

the Negroes are descendents of Ham is without any rounda

t i cn either biblical or sejentitic ••• that among all the 

nonsense imyosed upon the Bible, the greatest i s to suppose 

t ha t the Negroes are the des cendants of Ham , and the curse 

of Noah is applicable to thGm ••• we cannot see how the curse 

of Noah could t ake erreet on unborn generations."201 Th.rugh 

he was bi tterly anti-abolitionist Wise never became a pro

slavery person. The Hal achic articles on the genera l sub-

ject of "Polygamy and Slavery ," whi ch appeared i n The Israelite 

in November, 1864, demonstrate t hat Wise considered the 

provisions tor slavery in the 0 i ble as a humanizing influ-

ence uuon t he primitive or iental institution of Slavery. 

Never does one find Wise preach for the perpetuation of 

s l avery in the United States . His failure t o take a strong 

stand against s l avery may be erplained by the fact tha t he 

refus ed to make this an issue for fear that the Union might 

remain permanently disruuted. For Wise the abolition or 

1 m1est1on and since the Nor th was not s l avery was a mor a ~~ 

morally 8Uperior to the s outh why make an issue or slavery? 

"Sl avery, there was~slav~~y~~ :a;~1~~::1or 
this country ever s~nce 6 til 1861 we 
existence ; still rrom l~7li~rty i n profound 
enjoyed the blessings 0 th enmity and violent 
peace among ourselves' e 
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opposition o:r north and south a:re but a few 
years old, and. it cannot be clenled that twenty 
years ago public moralB were much bett.er both 
morth and south than just now. There:f'ore we do 
not suppose slavery to be the cause of the moral 
degeneration. It may be the cause of this war, 
of the political rupture; !till we cannot see 
its influences on the .mora~s of Cincinnati, 
New York, and Boston or any other state or 
town without slavery.n205 

1J.owever, w1.th regard to the othE:)r polj.tj_cal issues ln 

the struggle, Wise soon clamped down a self-imposed censor

ship. He denounced preaching politics from the pulpit as 

well as general political activity on the part of clerics. 

Evldently this was directed e\gainst the East where both 

rabbis and ministers were constantly preachi.ng on political 

subjects. He was particularly critical of the abolitionist 

activities of the "]?rotestant Priests." Wise must also 

have had in mind the abolitionist work of E1nhorn. Because 

of the excitement that prevails on both sides, Wise writes 

an editor-ial "Silence Our Policy," in which he expresses 

the wish to remain neutre.l in the conflict: 

"We cannot choose sides in this ronflict, not 
only because we abhor the idea of. war, but also 
we have dear friends and near relat:i.ons, beloved 
brethren and kinsmen in either section of the 
country, that our hegrt bleeds j_n thinking of 
tb.e:i.r distress, of thEl.misery that m:i.ght befall 
them. ~~herefore silence must be our policy, 
silence on all v,i:uestions of the day, unt11 a 
spirit of conciliation shall move the hearts 
of thdmillions to a better understanding of the 
blessings of peace, freedom, and union ••• we 
shall be oblj.ged to abstaln en ti.rely from e.11 
and every 9ommentary on the odd occurrences of 
the day. 2 02 

------- 1 
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Wise was widely denounced both by Jews and non-J"ews for 

his silence at a t ime when his country was in a crisis 

and v.rhen his leadership was so sorely needed. When a 

Conway attacks him for remaining silent, he replies: 

"Permit me to sey I never preach on politics 
my congregation appointed me to bring t hem ' 
that consolation and instruction that religion 
offers. I consider The Israelite the same 
medium between the public and my humble sel:f 
as t he pulpit is between my congregation and 
their preacher • • • ther efore I write no politics 
in The Israelite.n203 

Rev. 

Inasmuch as this policy ot silence is carried out to the 

extreme, we rarely get reports on the military and political 

developments of the War. It goes without saying that abo -

l itionist sennons never as much as received mention in .!!!!. 

Israelite, let a lone the re port of its contents . This ex

plain~ why from the pages of The Israelite we learn very 

little of the activities of Einhorn and the Eastern rabbis. 

Even when he brings together a list of religious leaders 

who are active abolitionists for the purpose of ridicule, 

he somehow seems to ignore Einhorn. Wise writes at length 

on "the wrong influence of the church" and condemns "abolition 

priesthood" for comparing themselves to the Hebeew Prophets. 

"Protestant ?.r-i&sts who inflamed t he pass ions 
of t he multitude are responsible •••• 1br the 
rebellion. Let the pr iests a ttend to their 
business and meddle not in politics •••• these 
pr iests • •• the Parkers, the Beeche~s, the 
Browns, had forgotten their vocat~?n and 
harped abolitionism. This bloody arama ••• 
is due ••• in good measure to the unhsnpy 
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interference of the Priests both Protestant end 
Ca~holic in political matters •••• Had the American 
Priests occupied themselves less wi th abolitionism 
and attended more to their duties, the morals of 
the community would be much better than they are 
at p:besent."204 

On the other hand, one rarely finds any criticism directed 

against the Cont'ederacy. The fact that he does not print 

northern material may be counterposed wi th the not inrrequent 

printing of pr ayer s for the victory of the Confederate 

forces . 206 This orientation to the wa~ got Wise into 

trouble with many prominent persons in American intellectual 

circles. From time to time Wise publishes one of these 

complaining letters and then editorially tries to defend 

himselt •• The editor of Harper' s Weekly, for ins t ance, 

att acks Wise for being "a secessionist, a copperhead, and 

a rebel," but then continues the ar ticle in an anti-

semitic vein. Could it be that Wis e' s writings stimulated 

this 8.I.lti-semit!sm? 

That anti-semitism was a factor in the attacks against 

anti-northern Jews , no one fami l iar with t he facts will deny. 

The question that suggested itself to the writer of these 

lines arter a survey of the "Anti-semitics" accumulated 

from the pages of The Israelite was: Was not anti- semitism 

pre~alent in the south, too, during the Civil War period? 

Then why does not Wis e report these r epulsive instances, 

too? Why does vii s e continually harp on the anti - semi tism 
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of the Abolitionists? To answer t hi s ques t i on we must 

fir s t determine whether Wise was g i ving the news items of 

The Israelite an anti- Northern slant for political conSder

ations. 

Wise denounces Senator Wils on of :trlB.ssac.husett6 ~

using the Jewishness of Judah Benjamin, a Je·w who hel d 

seYeral Cabinet posts in the Confederacy, to deride the 

Sout h: "Wilson condescended to vulgar prejudices in or der 

to satisfy the roused pas sions of the North."207 Wise 

proceeds to condemn the Congress ional law which restricts 

a chaplaincy in the A:rmy "to one of the Christian denomina

tions." In a subsequent editorial he contrasts the quali

f i cations of rabbis with t hose of "Protes t ant ?riests" and 

says: 

"The Hebrew preachers are no politicians, while 
the Christian clergy openly a nd violently preached 
from tlle pul p! t for the Republican tick:et and 
helped to el ect the uresent authors of thes e generous 
laws . The Hebrew rabbis proved to be conserva tive 
in nolitlcs while Christian clergymentare the 
most violent abolitioni sts . In 1866 it shall be 
our care to dethrone t he Dynasty."2 8 

Here, of cours e , Wi s e compl etely overlooks t.he activi ties 

ot Einhorn. Frequently he uses the argument; that the 

"abolitioni st ecempe" a!"e really i nsincere; for 1itilae 

struggling for t he emanci pation of t he Negre> do they not 

at t h e sa.111e t ime besmirch the Jewish people.. With regard 

t o t he Chaplain Law, Wis e reports a protest meeting whi ch 

was held in Bal timor e for t he ourpose of re1!nov1ng the 
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anti-Jewish provis ion. Rabbi s s zold and Hochheimer are 

reported to have addressed that meeting while Einh0 rn did 

not participate in any fashion.209 What makes the reader 

highly auspicious of Wise ' s motives is the fact that the 

question of Jewish Chapl aincies is never raised against 

t he South. So far as is known the South never officially 

appointed a Jewish Cha plain, while the North was at least 

am.enable to pres sure. On many occas ions Wise wri tes 

articles against the Cha plaincy Law, which in the end 

bear fruit . For as a result or t his barrage of pro

paganda several Jewish Chaplains are known to have served 

with the Union f orces. 

Wise's attitude towards the Negro was not an altogether 

healthy one . \Vhile denouncing the Abolitionists for their 

anti-Jewishnes s, he accuses them of the fact "that they 
210 

worship his black majesty, 'King Negro . '" This and 

other anti-Negro rema rks show that Wise was not uns YJ!lpathetic 

to the Southern utti~ude towards the Negro. This does 

not mean to say t hat \Vise condoned Slavery ; as was shown 

above, he did not. 

Wise continues to attack the Ncrther n preachers who 

constantly invoke t he phrse, "the Jew Benjemin," as the 

person responsible for the s undry sins of t he South: 

"Shame on the nineteenth century i f a parson 
dare abuse in a church the very peoyle that 
gave him r eligi on. Why doe s t he P~;o~ot 
a l ways pick up tbelJlewthB:n~~s~ant Mason?" 211 
t he Cathol i c Slide , 
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By far the most outr ageous incident ot 
anti- semitism 

was the int'amous Gr ant .A:ftair. In t he l ate months or 

1862 Gener al Grant issued an order barring Jews from 

Kentucky and two neighboring states. This was the famous 

Order Number 11. Protest meet ings were held in Louisville, 

Cincinnati , and several other cities. In Cincinnati Wise 

and Lilienthal and severa l prominent Christians were appointed 

to a committ ee t o go to Washington and s ee the President. 

\'lhen Wise and hm party had arri ved in Washington, they 

found that the devree had been nullified already by Lincoln 

through the ef forts of a }lr . Kaskell from Paducah. In any 

event t hey were received by Lincoln who made a profound 

impression u9on Wise and his party: 

"Having expressed our thanks f or the pr omptness 
and dispatch i n revoking General Gr ant ' s order, 
the Presi dent gave utterence to his surpr ise 
that Genera l Gr ant s hould have issued so r idiculous 
an order, and added - •to condemn a class is , to 
say the least , to wrong the good with the bad. I 
do not like to hear a class or nationality condemned 
on account of a few sinners .' The President , we 
must confess, fully illustrated t o us and con
vinced us that he knows of no dis tinction bet-
ween Jew and Gentile, that he feels no prejudi ce 
against a ny ne tionality, and that he by no meaas 
will a llow tha t a c itizen in any wise be wronged 
on account of bis place of birth or reli gi ous 
confess ion." 212 

k t ~ e c onst~ nt cl a, ox Howc;>'Ve r , ; e:vish l ee<.i tSrF e n u 

for a denunciat ory res olution on t hA nart of Con~ress 

agains t Gr ant . The same issue of The I &Taeli te re ~orts 

t hat ~enator Powell of r:entucky and Conpr essman Pende l 

ton actually pr es e nted resoluti l ns to t hi s end in both 
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Houses of Congress. In later years when Grant was being 

considered for the ~?residential nomination, it was VJ1se who 

organized a country-wide campai~n against the Union General. 

"The Israelite has no intentj.o.n of meddl:Lng wj_ th 
po~itics except when men lJ.ke Gren:l;, Butler, etc., 
and others of this ki.ncl '~ abused and. outraged the 
Jew •....• '.11herefore we hope and expect that the entire 
Jewlsh ]Jress will come out ar~ainst ·t,he :movement to 
nominate General Grant as oresj_dent of the United tit.ates. 11213 

An interefJting sj.delight, which in effect is an out-

growth of his political orientation during the Cj.v:i.1 War 

period, was Wise 1 s reaction to Lincoln. When :Lincoln vif'. i t;ed 

Cincinnati after he had been elected President, Wise refusea 

to participate in a banquet given in the new president's 

honor. W1se saw j_n him the ~1ymbo1 of :F~epublican Abolitionj_sm 

against wldch he :fought so bitterly during recent .months. 

11 The J~hilistj_nes :erom all corners of the lancl congregate 

around their Dagon and worship him .•• wait ti 11 he has done 

something, then give b.1.m the honor ... he looks like the couhtry 

squire fcbr. the first 'ti.me in the city .•• he wi.11 look queer 
21/i, . 

in the VVldte Homrn with his n:rimi ti ve manner!t Wise even 

goes as far as to criticize Lincoln's ability in using the 

];nglisll. language properly. vVhen I,incoln uses the term 

Christianity loosely, Wise says: 11 ln tipringf].eld Re lir;ion 

is called Christianity ..• ~Lincoln's f:1tyle of writing is so 

careless and without any successful attempt at either correct-

ness or elegance that he m.ust not be criticized in using this 
215 

or that word. in c:i:x:pressing an idea. 11 During the period that 

followed. the Grant affair Wise becomes convj_nced. of the 

11 

fi 

11

1

1. 1: 

i. 
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es s ential decency of Lincoln, and wtites s everal complimentary 

items re{!ar ding his ner sonal ity. On Aup:ust 19 , 1864 Wi s e 

reverts to his harshnes s as of yore when he r efer s to Lincoln 

as "one with a thousand and one char acteristics of imbecility ." 

After Lincoln i s as sass i nated Wise delivers a ser mon which i s 

r emerkable for its hi~h pr a i s es for the man whom he had ridi

culed throu~h the years: "This AbPaham Lincoln who endeared 

hi mself to so many millions of hearts ••• whcm myriads of freed 

men cons i der their savior ••• his triumphs an~ mortifications, his 
216 

hopes and f ear s were for t he people." 

Thus we see t hat a ll durin~ the Civil War per iod ' iise was 

i n large measure friendly towar ds the South, t hough he was not 

pro-slevery. His was a passion for Union above a ll else , and 

he was willing to comr1r omi::::e the bas ic i ssues in the conflict 

bet \'·een the St ate s . In analyzi ng \l)_s e ' s pro- Southern a ttitude 

two considerations , whi ch j n all likelihood sweyed h ini , emerge : 

the f act that Cincinnati was s o close to t he t:ason- Dixon line ; 

and f r om a pers:pertive of the Eas t - \'/est conflict in J ewish life , 

the tact that the co~regat.ions that wer e i nf luenced by Wise 

were mostly l ocated in the South and in the ~id-West. ~ore t hen 

half of the subscriptions to The I s raelite came from bout hern 

comnuni t ies. It is ~v.L· this reason that the fi r st s uccessful 

a t tem!.1t t o unify Jewish life in America t akes place only after 

the Eas t had been discounted by '.tise and a Union of West- Sout h 

congr egations is cemented. No doubt that \'/ise' s ant i - North 

editoria ls did much to further a lienate the strongl y or e-Union 

party of Si nhorn when j t CPPle t<' coo"ere t n n · r• Jew~ c l 1 i fF . 



- 120 -

CHAPrER VII THE PERSONAL FEUD BETVJEEN WI SE .AND EINHORN 

In the gr owth and devei:e>pment of any gr eat movement in 

History the element of pers ohality pl ays a major role . The 

heroes of History lead multitudes of men and provide initia tive 

i n moulding the ideas which make f or clange . Men of great 
so 

s tat ure have~left their i mpr i nt upon their times that entire 

ages La ve been designated by their names . The Age or Caesar, 

The Age of Metternich, The Age of Jackson, etc., serve to de

monstrate the point. In J ewish History too , this principle 

ma.y be found operative . If one were to designate a persona l ity 

f or tlie latter part of the nineteenth century din American 

J ewish life, he uould find that t he choice i s limited to 

two re bbis, Einhorn and Vlise. Because they were pioneere in 

t he matter of re ligiou~ reform in .Americe. , each l eft his 

i mpress uuon a develoying American Juda ism. The vest r ange 

of ideas ur on whi ch they disagr eed natur ally l ead t o person.a } 

antsgonism. It is t his anta.!=" oni~m v1hich underlie~ t he s pecific 

areas of disagreement that wi l l here be discus sed . However, it 

i s not presumpt ive to concl ude that even Einhorn' s par tis ans 

would agree that t his was the we of Wi se . 

Before ~inhorn came to America , Wj s e wrot e ab' editorial 

in whicL lie agr eec with Rabbi L. Stern ' s remarks concernic~ the 

que l if ications of David. Bin.horn who had just been elect ed 

Rabbi i n .ihiladel phia : "Dr . .l!.inhor n is a man of' philo~ ophical 

L .. ind and vast l earni.,f" , and. Hill caus e a new er a to begin i n 

:?hiladel phia ..... if t he _ hiladelphie con&·ref;at i on f'alls not 
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i nt o r adical refo;:-ms, which we hope t hey vlill not, they will 

be i n a short time the l ar Pes t congr egetion in J?hiladelphi a . "217 

:out after Einhorn's inaugural sermon the fireworks began. 

Ei nhorn bitterly resented Wise ' s omission of several important 

parts of his sermon and questions his motive: 

"It is t rue tha t the omitted passages stand little 
in harmony with the foul peace Of Cleveland, accord
ing to which all Israelites must believe in the 
in fa1lible exegese of the Talmud . Whet her this 
grants the right to mutilate the property ot another 
man, respectively excommunicated , whether the 
heads of the holy leaeue dare avail themselves cf 
such means in the accomiii.shment of their purposes, 
in their repsnt~ig zeal, we leave to the decision 
of the public." .8 

Then commences a whole ser ies of ar ticles by Einhorn and Wise 

interspersed with personal allusio~s. Einhorn calls Wise a 

"traitor~ fer accepting the Cleveland conference compromise 

which s tipulates tha t the Talmud i s binding, and Wise calls 

Einhorn "a Deist and a Unitarian a nd a S~uoee" who i s eager 

to take over Jewish leadership in Amer ica . Evidently Einhorn ' s 

attacks a gainst Wise and against the Talmud had rea ched major 

proportitns, when Wise in a leading editorial really berates 

"the Feurbach of Bal timore" and says : 

"By this attitude towards the Talmud Wise declares 
that Einhorn has publicly declared his seccess i on 
from the religion of his fathers and has herolded 
himself as the ~pes tle cf ueistical rationalism ••• 
' He is a self-del uded and over-ambitious man s ee
i~ all thin~s in a wrong 007ition •• • But as he in 
his blind zeal dips his pen 1n the warm- hearted 
blood ot our oeoule and writes disgrace and columny 
upon the bones of our ancestors ••• I conce i':e it 

k him to reclaim his statement ••• 
my dut y to e s d s· · · ~he Talmud ' s mor als are 
Einhorn's statement rea · 
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nar row- minded . The subl ime, world- embr acing s nirit of 
the Bible is foreign to it .' 219 -

"Wise hea~edly exclaims : ' I decl ar e t hat there i s not 
one t ; ue _wor d in the a bove passa~e . I t is either mel ic ious 
and s ... anaer ous cal umny , or· it i s the 1jroduct of deranged 
br a ins .' Wise proceeds to quote eiPht authoritative 
Christian a nd Jewish works with regar d to t he hi~h morel 
s t pndar ds contained in t he Talmud: ' I must prote~t, for 
accor Qing to Dr. Einhor n not only all our ancestors 
were narrow-minded and immora l men and Eisen-Laeger, 
Robert Ingilis and ~-ct:aul a nd r.he other oer secutors of 
the Jews were ri ... nt, but v11 th "narrow morals J narrow 
conce: t ions , 11 they must be and have been for cent uries 
past , s tupi d r es cals.r Ei nhorn, you should not have 
t hr ovm this lie_ in our fa ce1· No, you should not have 
g iven the sword of lies into t he hands of our opponents . 
You should not so far have f or gotten that your father 
was a Jew , and you hea1 disgr ace u~on his decayed bones .• 
.rte"tllencalls u-pnn Einhorn to 'reclaim !)Ublicly your 
slanderous and fals e r e nres entations of the Jew and 
Judaism.' As long as you r emai n en enemy of Jews and 
Judai sm I alll your opJ>011ent, but shall not enter into 
public controversey with you ." 

Wr i ting in th i s vein , ca .:._ l inp- Einhorn an enemy of Judaism 

and i nvitiLF- hin to become a Gnitarian, conti nues for s evera l 

yeer s . Th&re must have been attacks of etl extreme per s onal 

na ture in Einhor n ' s news_eper to have br ought forth such an 

out: ouriD£ of wratl on t he .... ar t of \/i s e • For \Ti se continually 

ccm_lains of the "un entl emanl y and unbecomin~ l an: uage in the 

Sinai ." The i ssues ar ounlwt. ich these personal assaults were 

d f t '·e maJ' or t heme Radica l Reform vers us ver bali zed stemroe r om u 

•.• oderate Refor m. f answer ,_. n•a Einhorn' s ar -'·uments rr:stead 0 At: 

Wise accuses him of ~lagiarism 
af ainst the Talmud ai~ect i y , 

e ~-~ n secoud edition of Hol dheim' S 
by sa yinr : "his ideas ~ ¥ 

220 
works ." 

for 8 
while on Einhorn' s f tatement t hat 

After har ping 
f the h\lll.IB.Il mind" , vase decides 

Heligion co11sist s of "axioms 0 
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to boycott Einhorn . Except for an occasional broadside 

Rgains t Einhorn, Wise ignores Har Sinai and not a wor O. is said 

regarding the progr ess of that c ongregation . Detailed news of 

the achievements of the other Baltimore congregations a~pears 

frequently in the columns of 'l'he I sraelite . Mi~ht this be an 

i nstance of Wise's a pplying to Ei nhorn the well-known newspaper 

technique call ea "the s ilent treatment"? This was from Septem

ber 1856 to the end or 1857 · When Wise was t endered a banquet 

by the Baltimore communi ty for hil particiyation in the Commit-

tee t o ~rotest the re s trictive clauses of t he Al!lerican- Swiss 

t reaty, Einhorn was reported not to have been pr esent. Sub

sequently Einhorn' s congre~ation formed its own co11urtittee and 

independently r,rotes ted to Washington . The following serves t.o 

sum u p Wi s e ' s fee l i ngs t owar d$ Einhorn after months of s i Jence; 

"the pseudo-?.lessiall Sabbattai zevi declared hi11.Self first as 

t~e redeemer of Isr ael i n the year 1636 ; i n Americ6 h i s office 
221 

was usurped by the Radical party i n 1858 °" 

Wise carries the fight into Einhor n ' s own city by again 

going t o Balt imore for another banquet tendered in his honor 

at which occasion he says in criti c ism of the Einhorn group: 

to thr ow of f ever ything t hat characterizes 
" .•• it means e you not con-
Judaism in its practica l a ppearance ••• • a r f t hat the 
vi~ced by ~h~~~~~~;&~~;~ ~!~~~:t~~~;o~ado~h~ewhole field 
rr~J ority o. . i n favor of either form of ult r a-
for themselves' are fn?~ llv not be convinced that the 
J udaism . ~ust they ina ~ 
days of ultr aism are numbered?" 

222 

That Wise was not _•ers onallY i nvolved wit h all the otl:.er 
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easter n Reformers is shown by his defense of Rabbi Adler of 

Temple Emanuel. Wi se calls A.dl 
.tt: er an "excellent s pirit" when 

the lat ter is attacked for delivering secul ar ser mons . 

In the Einhorn- Szold controversey , Ylise supnorte6. the 

consarvat ive Rabbi ~zold jn the colUF~s of The Israel i te. He 

calls t he languare: of the l eader of "radical salvat i ontt , "the 

_ hras eolo~y of s canda lism and the malice of shi rwrecked indi

viduals . " When a r eeder com~la ins against the abusive language 

tised agains t Einhorn in The I s raelite, Wise r eplies : 

" . .. t he style of which the gentlemen compl a in justly was 
i ntroduced in our Amer ican Literet ure b> Dr. Einhorn . ••• 
before ht came to t t is countrr tha"t s ort ot 'bril l iAnt 
wri tine ' was t he phraseology of village lav~ers and s tump 
s neakers . In t heolo[ ical controv6r sey we did not make 
use of gr oss pers onalities. The style you condemn ~ s 
Dr. Ei nhorn' s , his i s 1~he honor of ingenious invention. 
Vfhy did the 1,ew York gentlemen no-c cens ure the sin or s0 
1.m.iroper an attack u_,on a stranger--- Rabbi Szold? Einhorn ' s 
reply t o Szold is full with per s onal abuses and invectives 
of tb e ~ ro85 est kind . Szold re! iea in t he Einhorni an 
s tyle. · sto: the contem t ible phrsseology on all s i des." 223 

All through the Eint1.orn-t zold affair \fi se consistently s u1 norts 

Sz0ld~. However , all durinp the Divil War r eriod , after t he 

star of :il:inhorn -had f a llen try virtue of his expuls ion from 

Ba : t i.!Lore, ~ise r efrains f r om attackin~ hifu rerEonally . Several 

year s later , a rapproc~ement seems to have taken ~lace between 

for t./ise r epor ts i n vlowinq terms his the t\;o leaders of Ref orm, 1 

vi s it with ~in.horn : 

R v Dr Einhorn who was kind 
" I paid a vis it to the e ie · a maenificent monument ot 
enough to show me ~he Tempi ··· nd ener gy of this con~re
Jewish piety . •.rhe enterpr 5~oaharrnony coupled with the 
gation, its ryr of ounQ neace a .

0 
zeal' or the Rev. Dr . 

bril liant talent en~ un~llu;!:~tiand the onl~ fault i n that 
Ei nhorn sec urec their pr og ' 11 '' 224 
new Temnle i s in it s being too sma · 

· for li r esumption of his 
annears to be oevinP the way 
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campaign for Union and Seminar y . Wi se even refers to Einhorn ' s 

ser mon on s l avery as "a fine piece of pulpit eloquence worthy 

of the genius of the author" . 

Thi s calling a hal t to persona l war fare lasted till the 

~eriod afte r t he ?hiladelnhi a Conference of 1869. Due to the 

personal fi~hts engender ed by the conference, \/ise discloses ~he 

dubious methods em}Jloyed by Ei nhorn t o have Wise dischar ged f rom 

hi s Cincinnati pulpit: 

"Last year a whole phalanx of r abbis and t heir a djut ants 
published e pr otest , with t he s7ecie l intention to write 
11.ayer ana 1,/ise out of t he pale of Judaism. Dr. Einhorn. 
on that oc casion wa s so very char i table and humble , a s to 
go and se e the pr esident of our congr egation, and in a 
very touchinf manner geve h im to understa nd , how welcome 
it woul d be t o the Almighty ' s s ~,ecial !JOlicemen i f that 
Wi se coul d be i:·ot out of t he way, in a nice , l awful and 
decent illanner, of course . Vie were quite s urpr ised to 
learn 'tihet Dr . Ei nhorn took s1..1.ch a dee1> i nterest i n our 
welfare ; s o were s ome other neo11l e. But what '" ood has 
it done? Mayer and Hi s e ar e now as f i r mly seated i n 
the affections of ~hei r r e s} ect i ve flocks es ministers 
ever were . " 225 

In the fleentime Einhorn wes usina the Jewish Tjme s , edited in 

Kew York by a i:r . EJlinger, to discrec i t Wise . Wise reta l i ates 

in ki nd by declar ing 111t will be a blessine t o New York Israal

ites end t heir relitlion, when that s niri t of malice vlil l be 

hushed forever . " Wise is so infuriated wi th ~inborn that he 

the f .['ht dir t ctltr to the East , by r esiP'ninr is r eady to t ake J 

•t d e cce1t 1' ng e call to /Jlshe Chesed his Cincinnati pul?i an 

As a matter of fact, he actual l y Congr egat ion of New Yor k . 
226 

after a s erie f1 of meetin~c with 
did bubmit his res i r net ion , but 

t Temole, ,fi s e decided to rema in 
tl1e officers of the .1...,l um Stree 

in Cincinnati . 
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1.aufmen h.ohler joins his father - in- law in an all out 

atteck u on '.iise when his h s c emes for Union and Eemir ary 

becoILe a rea l i ty . h.ol le1· i s the western r ei r eseut ative of 

tbe Radical kefor D1 rr;.ovement , 11reachine. t ho enti - rli s e nhilo

sophy from the pul~it of Far Sina i Temol e in Chicafo . P..fter 

tr~·; ng to :iaci fy I.:otiler for years , \','ise writes : 

"For vtithout the least pr ovocation on our nar t the 
r eve rend gentleman in Chicago sounds again. the ' wer cry 
in th e pulpi t end the l ocal pr es s , att acks violently t t e 
Lnion of A.lllericen Hebr ew Conr rei:::ations and the Hebr ew 
Union Colle!e , s 5..m_ly end ex~ressively because Isaac 
L. Wi se fervent ly advocates both. J-rad that gent Jeman 
ar~ue.! a 'A in~t t !10 e ' · ~~ti tu t i ans e::clusi v -:1·- , his 
a r g wuents lllight have car ried some wei~ht with intelligent 
n:,e n , as doctors wil l differ , and bot h sides of en ar gu
ment must be taken into fair con~ id.eration to arri ve at 
sound. conclusions . ~11t the rever end gentleman over t urns 
his own a r gument by the folly of makim· a :- er sonal and 
un .... r ovoked atteck u -.on the men ! Iseec I... . 1/ise , who is 
neither the sein Union nor t he . said Col lege . Every im
_ ar~ial reader sees at once tha t t he ar~ent is not di
rected against thos e i nstitutions , but ar ains t that ~erson; 
hence, the ar gument i::: worthless in the eyes of s ober 
thir..kers . 11 227 

ibe UJ.liC and ~he h't'"O are such hur e succes ses thet the perEonal 

e t tecks ePainst '.lise r r aduelly subs i de . By 1877 ther e develops 

a fe eling of mutusl ism between the .La s t end t he Wes t s o that 

1 +o endor se t he effor t s of Err.anuel .tl5e finds it fee s ib e ~ u 

Le ; r alres the teacher s of t he school and Coller e of liew Yor k . r _ 

r eme.r kf " better two ~flan one .. . ther e is no com· etition in 
228 h . - l l y 

'ho • r~ "e- Einhorn br eac is gr aa.ua 
natters of edl.i('et i c r: ... J.. - ··-

a rce,ts an a~! Oint~ent t o the 3oar d of 
healed ann Einhorn soon v -

. 11 Einhor n ' s ..:3eth- El Con-
.. overnor s of ..:'he He br ew l nion co efe · 229 

. itce lf with t he Union in April 1878 . 
gref ation aff1liates ~ 

. ·s drawn on the ersonal stru~rle ee-
Thus the curte in 1 ~ 
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t ween Vlise and Einhor n . Einhorn , now a tir ed and ailing 

ol d man, decided to c oncede defeat before the overwhe lm.

inf' forces of t he Union and tbe Collefe . But ·,;ise ' s 

victory was a chieved not vri th out ~ j or concession~ to 

the ::asterners . he reco~nition of Emanuel College as 

a ~ister inst itution to ~he Eebrew Union College and the 

gr enting to the -~as~ern bloc equal r e r esentation on . . 

the Boar d of t he Union are among t he significant con

cessions agr eed to by t he \'le s t . When David Einhorn died 

in 1879 , Wise wrote the fol lowing rather friend l y eu1ogy : 

"Dr. Einhoi'n distingui shed himself' i n the German 
rabbinica l conferences where he sided with Ge i ger , 
Holdheim, and t he other nrogr essive r Pbbif , and 
edvocsted the cause ha had es~ oused with decidec 
ability a na VP.hemence . In our cot nt r y he adher ed 
to t he refor m ceui::e with the s:eme decision and 
firmness of cha:;..•ac ter . As e. teecher in I srael f 
he was a mi ghty man, h iRhly res ec ted for his 
e l oquence ann sa6acity . As a writer he l eft 
behind a : r arer-book, e ca t echism, the f i rst 
volume of a book on J uda i sm, and four volumes 
of the Sinai ~ ournel (ell in Ger~-an) , in which 
ll'.iany of his s erlllons end l iterary productions 
\Yer e l1ubl i shed. There are several o'!' hii:: er is:tle .. , 
reviews , deci~ion~, end ser~ons in varjous 
journals and collecti ons, which hav€ never been 
com il ec.. . I--1s biogr a.i-hY ought to be wr itten 
i.>,. onL o: his ~· ons-in-law, who be s e cce~s to 
outline :" of a men ' s bio r a phy , ~rho will or.cupy 
a .r omiuent a?e in J ewish hist.or ~ , a~d whose 
Llemory is sacrea to every hone ~ t ~n in -~srael · 
we fee l incon..: etent t o do hiru ;iust. ~ ce. ire can 
symnathi ze ,ri b the f &Iaily of t he ne.· easeo and 
wit t the many rnore wl o he.VP. known hi.I_n and dee p;, 230 
l y f eel t fi r less o: e greet teacne r ; n Isre€1 . 
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CONCLUSION 

The dee t h of Einhorn brought to a close en era or 

almost conti nuous war fa re between East and West . In re

viewing the versona l antagonism between Wise and Einhorn 

we s ought to demonstra te t he degree to which the elem.ant 

of personality enter s i nto the moulding of new movements 

in h i story. Beyond the pers onal level, which of course , 

was a mej or fac tor in the confli c t , there were r ea l 

issues wh ich di vi ded Am.erica n Reform Juda i sm i nt o two 

ca mps . Tl.ere wes litenuine d:i sa,17r eement i n the ba i:: ic a p

proach to Jewish l i f e ; wt.e rees \'ii se believed t ha t all 

changes in form must be neter ro.ined ()y the i r effects upon 

the unity of Israe l , Einhorn was not unwilling to or oceed 

in a manner which would result in t he est ablistur:ent of a 

new s e c t within t he r ale of Judai sm. Wise was mot i va ted 

by Union in e.11 ereas of Jewish life, by t he develop

ment of a religi ous phLi. os ophy of l i f e for an over-all 

Atnerican J uda i sm; Einhorn s eemed t o bP. pr imar ily inter

est ed in the deve lopment of a r el i gious philos ophy of 

lif e for the i ntellectua l s , for the enliphtened elite . 

Wi se veered oway from sectar ianism whil e Linhorn said 

o~enly t hat l e was unintere~ ted i n t he effec t his reforms 

might have on the main body of Ier a el. Einhorn i s quoted 

as r e _ eated.l ,· u&in the theme : rrr s m working f or the f ew 

enlightened . " '.llle ther ~i!lb.urn ' s persona l di~ like for 

Wi se drov• hin1 int.o a os i ti on f r om whi ch 1 t was d: ffi-
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cult to retreet is open t o quest ion . The f ect s s eem 

to point to the conclus i ons the~ Einhorn was a r adical 

in re]gi on a lready in Europe , and ~hat upon his a rri va l 

i n America he mer ely acce ler a ted the pace of his r adi-

ca lism. In any event the strugf l e between Eas t and 

West was certa inly ma.de up of e c omb1ne t i on of f actors : 

the per s ona l, his t or i c f or ces from without , and t he 

political and soc i a l changes within t he pa l e of J uda-

i sm. 

I t i s not unlike ly that Wi s e, in his i nsistence 

upon Cincinnat i as the center of .America n Judaism, was 

ref lectill[ the s ect i ona l ism of the comniuni t y e t lari;:.-e • 

..H.llleri can Histor y demonctre t es t hat sect ional a lleg i 

ences wer e !-articul erly s~rong at this t i me . No doubt 

\:i s e ' s relit iou~ and :;;oli uica l out l ook was influenced 

by t.he fact thet h i s "area of o~ erat · ons " v1as in c l ose 

~roximity t o t he f r onti er. - ere in ~ioneer coun t r y it 

would be str anf e if the pendulum would swing t o either 

extr eme . Hence, Jev:ish lee.der shi p in the Lid- Wes t 

during t he Civil War re11is i ns mor e or less neutral; 

while t he East bec omes predomi nGntly Abol itionist. 

This f~~tor of s ect : onalism i s a l s o discer neble in the 

r e l .i€- ious d.iffereLces bet\·e~n East 6nd ,/est . Einhor n ' e 

r ad.i calist was i nevi t abl e i n t he 1ast beca use jt was 

"set i L its we.ys". Orthodox~r v1as s t r oru2'.1Y e nt r encheC. 

in ~he La s t e nd the refora~rs hsc to rec l ly f~~ht if 

th i na io •·oke un · uro r ess In the vir ••in ey wer e f · 'ti ... Wo. ""' • • • -

count r y of the 1:id~West , whar6 the Ortbodoz: had not 
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obtai ned a str ong foot hold , Xise had a freer hand in mold-

i ng a more conserva t ive philos ophy of Je\'Tish l i fe . Hence , 

Einhorn is satisfied to work with e. eection of the Jewish 

people, while Hi s e is bent on cr eatin.c- i nnovat i ons wh ich 

are acce? table to a ll the peo~le. 

Vlhet Wise fe ar ed most was the poss ibil i t y that 
'-

... . efor lli might become anot b er !•?rot est ant" s ect in Amer i ca n re 

l i gious life . Ther efore he consis tently ca lls for uni ty 

in Jewis h life . Unity becomes the 9rerequisit e for :the 

devel opment of an Amer ican Judaism. Cne mi ght see this 

! rinc i ple of unity t.:.nderlyin. all of t he area s of confl i ct 

betue en Ea5t and ,;est, a l l tte way from his ins istence 

ur on moderate r efor m baseci. t·._.on a df velo oinc na l achah 

t o Vlis e ' s uncom: ror.ising s t r ufC' le apa inst t he German-

ization of the ,fi.flltricen byna.~opue . I t is f or this reason 

that ·.;1se fi£ h~s ai.a.:.nst recl-:le s end negative refor ms 

b~r individual congr egati ons and r abbis , and calls for 

a ut horized e 11c le~;al r efor ms . 

Wi t h i:;he organizat ion of t he Union and the foundinp 

of t he P-ebr e\; Union College , Wi s e ' s long struggl e f or 

Uni t y becomes 8 rea l i ty . Br 18 .... 9 the Einhorn- led oppo

sition had snent i t s fvrc e and had become associated with 

the va rious aeencies for unit y oreenized by \li s e . Now et 

least t here was 5 ome sen:.bl ance of unity , some semblance 

of res
1
,onsibility j_n J·ewish l if e , B:1-r 1879 the .AJnerican 

J ewish uoromunity i1ad react1e.c the l evel of maturi t y to 
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realize that genuine dif:f.'erences may be ret:iolved wi trdn 

the group. They realized that a degree of discinline was 

necessary if a henlthy American Jud.aj_s.m was to emerge. 

Now the ideological strw·gle between Eas·t; and West was 

to be continued within the framework of the Union. On 

many occasions subseq.uent to 1879, Wise h~ known to heve 

com.promised i:rnme of' his ear lier ideas \/\Ti th a view towards 

cementing an even greater unity. However, w:i.th its 

rising influence the East was soon to wrest control of 

the Union and the College from the West, from the hands 

of the more mocierate ref'orme:rs. When Wise died in 1900 

the ]~ast was so strongly entrenehed in the higher councils 

of Heform that lt was able to Ernleet j_ts own man as VVise' s 

s.uccessor. Under ·the leadership of Kaufman Kohler and. 

Julian korrenstern, the Hebrew Union College reflects 

the "Eastern" philosophy of Jewish life. Wise's prin-

ciple of un1ty j_1:::1 transferred to N·ew York where large 
. 

mass-organizations for all J~wry are formed. Stephen 

Wise and his Jewish Institute of Religion to a degree re-

fleet the Isaac M. Vilise phil.0EorJ1:1y of unj:ty :i.n American 

J·ewiSl1 life• 1} 1hUS the ideoJ.og:i..caJ. StrU.gP:le continued 

down to our own de.Y. Now that the ;rewisb. Inst;l:t,u·te of 

· li j b.as been i:ner 0:ed :wi.th the Ee brew Union College, 
Re. g .on t"-

~ w·.tth the election of Nelson Glueck as rresident of 
Bil(J. 

tb.e combined sen.:Lnaries, a new· era in .runerj_can Jewi.sh 

life :i.s about to emerge. It is hoped that the pattern 

f'or unity envisJoned by Isaac M. va:::,e will now be imple-

mented and. the R.ei'orm "JYiovement will be j_n i,he vanguard 

' !I I , 

·1 

l 
i 
I I 
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ot tbo3e torcee which seek to eete bl1sh an .AJ!.te~ 1ohn 

Juda i ::a . 

f 
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