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INTEQDUCTICN

To pro erly understend the neture of the confliet
between Last =nd /est in Americap Reform Judsism, It
will rervey us very well to obtein s bird's eve view of
the sociel, voliticel, =nd ecomomic conditions in
imerice es well as in EZurope, which certsinly were ine

nortent fectors in pevicz the way for the emergence of

this conflict. In the 1850's, when thoussnds of Jewlsh

=

erasnte were coring into the United States, Europe wes

mih

1=

of resction end reuression doninsted by fetternich snd his
German Confs-ersiion. Tt wss the fs=ilure of the sundry

ons throu-hout Buro-e in 18LE thst gecelerstsd the

reTd TO secur
they lookec to heve their ssiiretions for freed Tulfilled;

in soericel emocrecy there wee ¢ hote. sut the

United Stetes too, et mid century wes in the tiroes of &
serious erisis, e strus le ©o ‘mplement the democrstice

fidese of '7é. Sorn in revolution, inerics was st the

brink of encther ternel confliet. North-South rivelry

wee gt ite heieht end sectionslisr wes the determining

‘secto ! erical litics, nl: ary Sley's Conro=-

ise of 1°50 =ave. the d=y &n ostoonec tie corflecrstion .
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It was in this turbulent period of history that
Reobis I. M. Wise &nd David Einhorn, the lesders of the
two dominent perties in American Reform Judaism in the
1Cth century, appear on the Americasn scene. Like the
thousands of refugees thet were pouring into our country
from Cermeny and the other countries of Centrel Europe
at this time, these rebbis came to our shores in sesrch
of g measure of freedom., After yesrs of struggle for en-
lightenment in religion, Wise, end especlally Einhorn,
found that their efforts were being frustreted not merely
by & short-sighted Orthodoxy within the pale of Judaism,
but whet was even more difficult to cope with, & politicelly
reactionary regime from without., Born in Steingrub, Bohe-
mia in 1819 in a veriod which marked the crumbling of French
liberslism, Wise received the ususl Heder education from his
fether snd grendfether. Neither he himself nor any of his
piogrepvhers record his heving received the stsndsrd secular
educetion. In the secular field he was s self-educated man.
Heving never been exposed to what might be termed systemstic
University trsining, Wise was not strancled by the Germenizing
tendencies which afflicted a leading rabbi such as Einhorm.
Thus I. M. Wise plunged into the Americsn scene unhampered
by the slevish Germanism of meny another rabbl and wes able
to war k towards the gosl of the evolvement of an American
Judeism. Hence, from the very beeinning Wise insists upon
the use of Enrlish end not German ss the vernsculsr in the

Synagogue,

!
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After officieting as a rabbi in Radnitz, Bohemis
for two years, Wise came to the United States in 1846,
and was soon elected rabbi in Albany, N. Y. Even dur-
ing his incumbency in Albany, where he served s compara-
tively Orthoddx congregetion, Wise gsve expression to
Reform ideas by preachment and by contributing articles
on religion in The Occident. Only two years after his

arrivel in the United States, in 1848-49, Wise was al-

ready trying out his schemes for unity and responsibility

in Americsn Jewish life by joining Leeser in celling together
a conference of congregations, Though this proved to be a
failure it does nevertheless demonstrate the perspective

with which Wise fearlessly viewed the future of American
Isreel. Wise was obliged to leeve Albany in 1854 when his
reforms met with the opposition of the leaders of the congre-
gation and he was soon elected rebbi of Temple Bene Yeshurun
in Cincinnati, where he occupied the pulpit for the rest of
his life. He foundeé the Isrselite, en Anglo-Jewish weekly
newspaper in 1854, snd in 1855 added a weekly German append-
age called Die Deborsh. Vie his multifarious articles on

Jewish theology end on politicel rights for the Jew, Wise
attsined country-wide renown snd became s dominant figure in
the American Reform movement. His constant pleas for unity
were finally cpowned with success in the establishment of the

Union of Americen Hebrew Congresstions in 1873 and of the
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Hebrew Union College in 1875.1 Thus did Wise become
thé anchor of Judaism in the mid-west.

David Einhorn, the great leader of Eastern Reform,
differed from Wise in many respects. Born in 1809 in
the little Bavarien village of Dispeck, Einhorn from
early childhood was known as an Iluy., When only seventeen
yvears of age he was the recipient of the Rabbinical degree
et the Yeshivah in Fuerth, Unlike Wise, Einhorn received
e systemstic university educetion. Soon after his ordina-
tion, Einhorn is found pursuing his secular studies at the
Bavarian Universities Erlengen, Wuerzburg, and Munich
respectively. Upon his return to Fuerth from the Univer-
sity he was no longer an sdherent of Orthodoxy and was
regarded az a Poshes Yisroel by his teachers. For this

reason he was forced to deley his entry into the active
Tabbinate for ten years, for alresdy at that time he was
known as e Reformer.- His first pulpit in 1842 was in
Hoppsteedten and'thereafter he held several other positions.
In 1847 Einhorn was esppointed Chief-rsbbi of Mecklenburg-
Schwerin, the successor of the famed leader of German
reform, Semuel Holdheim, It was upon his appointment to
this position that Rabbi Hemburger of Fuerth, who had ordsined
Einhorn, dencunced him as "an insolent snd wicked infidel.”
All during this period Einhorn played an active role in the
sundry rebbinic conferences in Germeny in the 1840's, where

he was a lesding spokesuen for Reform Judaism. Ee was an



< B

acknowledged scholar and published articles in the lead-

ing journsls of the Germen Libersl movement. In sn

attempt to escape from reectionsry Germany, Einhorn asccepted
a call to the Reform Temple in Budapest, in 1852, When this
news reached the Austrian government, the authorities, fesr-
ing Einhorn's liberalism, ordered the closine of the Reform
Temple in Budspest. Hence unlike Wise, Einhorn upon his
arrivel in the United States in 1855 had echieved a reputa-
tion as e Tichting reformer on the continent and was con-
sidered ope of the distinguished leaders of the Germen
Reform movement. Immedistely upon his arrivel in the United
States he was appointed rabbi of Har Sinai Congregstion in
Baltimore, where he soon emerged as the leader of the East-
ern or Redicel Reformers in oprnosition to the Moderate
Reformers under the lesdership of I. M. Wise. His very
first sermon was roundly attacked by Wise as "Deistical"

and Wise invites Einkorn "to join the Uniterisn Church.">

In 1856 Einhorn starts publishins a monthly celled Sinai,
which presches a Reform much more redicel than that

preached by Wise in the columns of the Isrgelite. In

1858 Einhorn published a new prayver book, Clath Tamid,

wiiich gccording to Kohler formed the bessis for the Union
Preyer Book in leter yesrs. Thus we see the beesinnings

of what was soon to become the confliet between East end

West in Ameriecen RBeform Judsism. We shsll see later that
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the theologicesl debates between Wise snd Einhorn were
in large measure resvonsible for the moldinz of Americean
Reform Judsism.

It will be the tesk of this thesis to determine
whether there was & real conflict in theological out=-
lock between East snd West or whether issues were arti-
ficially creeted because of personaslity differences between
Wise and Einhorn, Were the difficulties primsrily personsl?
Or did each of them have a basically different philosovhy
of Jewish life? Did Wise end Einhorn, &s do ull heroes in
history, reflect the will and the religious convictions of
specific gpups of people? Were the differences between
East end West, perhaps, geographical? Did Wise snd Einhorn
articulete & religious philosoohy which was motivsted by
sectionel consideretions? Or was the conflict & combinetion
of sll these fectors? With reference to the geogrerhical
factor, it should be pointed out thet st this juncture
in American History sectionalism was g pétent force in
American poclities. For decades now most all legislative
matters were beinr d&ermined by sectionsl considerations.
It ney be thet this emphasis upon sectionel asllegisnce in
the community at large reflected itself in Jewish life,
Wise who lived in Cincinneti, on the borderline between
the North end the South, was s states' rights man who
constantly soft-pedaled the issue of slavery. Just as

in the religious erens Wise was essentielly = compromiser,
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s0 in the arena of politics Wise pleyed the role of m
middle-of-the-road man. At the time of the outbresk
of the Civil War Wise fulminstes against ebolitionism
and says: "Radicalism will not do in politics, because
there are historicsel rights..........which will not yield
to theorieﬂ."u Einhorn, on the other hend, was a fiery
abolitionist who was forced to flee for his life from
Baltimore beceuse of his enti-slsvery preschments., This -
altogether secular issue wes certeinly a factor in the Wise-
Einhorn conflict on the personal level, if not on the
theological level.

It should be remembered, too, that in the 1850's
Cipcinneti, the jueen City of the West, was at the height
of an industrisl boom snd had dreems of chelleneing the
industrial supremecy of the East.5 The West was not
going to "teke orders™ from the East. It may well be that
this feeling of independence end sectional pride was reflected
in Wise's assuming of leadership in Americen Israsel and in
his insistence upon Cincinnati as the center of Americean
Judaism. In this connection it would be well for us to
note & generalization oftentimes made by historieans:
"Cincinnsti has ever been one of the most conservetive
municipel bodies in the Union.“6 It is not unlildly, then,
that this was the reasson why sbolitionist activitids as well
a8 Radlcelism in relirion were frowned upon by Wise.

These, then, constitute some of the central questions
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with which this thesis will concern itself. We shall
explore the mejor srees of the East-West confliet and
thereby seek to determine whether sny of the considera-
tions mentioned sbove motiveted the conflict, or whether
underlying the conflict wes a combinstion of historic
circumstences pointed up by these questions. In any
event it is hoped that the material brought together here
will shed light upon a struggle which has been for the
most part ignored by American Jewish historians, and
which will help us to understand the forces which helped
in the development of s heslthy Americen Judeism. The
research for this study was confined to the pages of The
Israselite, and consequently the masterisl exemined here-

after will be thet which I. M. Wise saw "fit to print."”
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CHAPTER I THE THEOLOGICAL STRUGGLE BETWEEN EAST AND WEST

Although there hed been from time to time rumblings
by I. M, Wise sgeinst redical reform, the schism between
Eest and West actueslly received its Iimpetus with the srrival
of David Einhorn in the United States late in 1855. From
the very beginning he had been unenthusiestic about Hold-
heim's radicsl proposels which were adopted et the various
Germen rabbinic conferences of the LO's. Wise bitterly
opprosed splintering-off groups snd sectarianism in
Judaism end envisioned the development of s united
American Judeism. Hence as early as 1848 he issued a
cell to "the Ministers snd other Israselites" to fomm &

union. Already eerly in 1855, only e few months since

he first started publishing The Israelite, Wise was high-
ly criticel of' the reckless sloughing-off methods of the

early reformers, when he says:

"I em not one of the so-celled Reform Jews for
the transposition of the Sabbsth to the first
dey of the week, the setting aside of the
Circumcision, the exclusion of the Hebrew
from the Divine Service, in short, the entire
separetion from the historical standerd of
Judeism, the totel negetion of the law. All
this is such & destmetion of the whole spirit
of Judeism, such e deniel of its greatest
Principles, thet Reform Jews stagd nearer in
Neme then in spirit to Judaism.”

Several monthe later, smarting under the sttacks of Leeser
snd the Orthod®x wing Wise comes to the defense of Reform.

He gssures them that the Americen reformers intend to follow

the "historicsl stenderd of Judaism," retaining sll meaning-

-
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ful ceremonies, even to the extent of sustaining the
holiness of the Bible. "What the reform party proposes
to do is to banish the hideous indifference which has
teken hold of & large portion of the Jewish community
++++t0 inspire the Jew with & new love for their own
Religion."8

It was only after Einhorn's arrival in the United
States in October 1855 that Wise accelerstes his asttacks
upon Radicel Reform. Alreedy in his insugurasl sermon
Eiphorn arouses the ire of Wise in which he is quoted as
saying: "Only the Ten Commandments are the testimony of
the covenant while all other bibliesl laws are but the
signs of the covenant and may be changzed, amended, or
abolished.” It is here thet he esdvises Einhorn to join
the Uniterian Church, At a time when Wise was still preach-
ing thet the laws of the Telmud ere binding, the views of
Eirhorn indeed seem to be extreme. Agein end again the

editorisls in The Isrselite cry out for legal reform. For

Wise every attempt et progress must be besed upon Halechegh.

In & resounding editoriel on the sanctity of the Talmud,

Wise says:

"There cen be no reforms within the pele of
Judaism withbout the Telmud. There is nc
Reform without the Talmud. That very Talmud
which so meny of you deride or condider s
divine revelation, that very Talmud which
meny of you worship ss the idol of stability,
while others rencunce it as a collection of
follies, thet very Telmud embosoms the reforms

——

—
e
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end progress of Judaism in the easrliest
ages. That very Talmud exists becsuse
Judaism acknowledges the principles of
progress. Knowledge of the Talmud is
required to judege which reform is legsl,
Jewish, and admissable, and which 1s contrary;
therefore, no reform without the Telmud.
ve.s.They cry, no Telmud! No Laws! No
restrictions! Down with the frigid forms!
What people actually mean to say is Down
with the Sabbeth! We need no Milah, no
shechiteh, none of the lsws distinguishirg
and uniting Isrsel. Yes, they cry, "No
Talmud!' actuslly meens no religious laws
...thleerlin pattern is our proof... it
sctually meens no religion....Our ultra
Reformers say the Golden Age is at our door.
These ere indeed good-natured individusls
among us, &s David Friedlander in his days,
who judse the world by the generous impulse
of their own noble hearts. The truth,
however, is that menkind stands T&serably
low in religious concentions,...”

This view Wise maintsins despite the repeated esttacks
leveled against him by Einhorn snd his Har Sinel Verein -
on the grounds of the historical develonment of our
relzion. The belief thet the Jewish religion exists
principslly in the Ten Commandments je entirely reopulsive
to Wise. Wise expresses his bellef in = develoning
Helachah in & famous srticle entitled: "Why T em &

Talmudical Jew.,"

"T em p Talmudicel Jew, beceuse T believe
tiiat lews must be expounded in order %o
become prectical ir new emergencdes, and
+,¢ expounder or. ~xvounders must be sk=-
nowledred as such by the law., The lawyer
in our very days resds of precedents and
the decisions of asuthorized judges end
mekes them his sole puide, Why should T
not be guided in expounding religious laws
vy the same principle?"ll
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Here Wise expresses his belief in a developing
Halaclah., This controversy with regard to legal reform
£s ppposed to redicsl reform constitutes one of the msjor
theological differences between East and West in the
early days of the conflict. Einhorn is oftentimes quoted
as regarding the Talmud es an "unfit instrument for reform
and it should be abolished." 1In this connection it should
be pointed out that at this time the West through its
spokesman, Wise, sand Lilienthal were laying great stress
upon "following the maJority.“lz Here we have something
that resembles the modern concept of K'lal Yisroel. While
Einhorn is quoted as having ssid: "I have nothing to do
with the large me jority.....I am workine for the few en=-
lightened who are rallying under my banner."” This demon-
strates thet while Wise's sim was unity in Isreel by = reform
besed on a developing tredition, it was Einhorn's objective
to develop a well-disciplined enlightened minority whose
funetion it will be to lead the way. It may be that
snother factor, (in eddition to the personal which will
be discussed later), contrituted to the extremism in
this theologicel controvery. The fact thet Einhorn's
ares of operstions was the East where orthodoxy, dominated
br such eminent figures as Leeser and Issacs, was strongly
entrenched, mede him e fighting reformer who went the whole
gamut to the other extmme., Wise, however, was nearer

the frontier in a city where orthodoxy had not attained

a @trong foothold, and hence the people were amensble
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to change. Wise wes not challenged by = foe of equal

stature, hence his approesch was more conciliatory.
Another theological issue which crops up fre-

quently in the early days of Americen reform is that

of viewing changes in ritusl snd ceremony from an

historicel perspective. On innumereble occasions

do both Wise and Lilienthel -~ the associate editor

of The Israelite at this time - unmercifully attack

reckless reform or reform for convenience. Reform

must constantly have its own "doing something for the
common ceuse of Judaism and not only for the minority.
Reform cannot be disconnected with the historical
development of Judaism."13 When an Esstern layman

in a ltter to the editor violently attecks "the bloody
act of circumcision" and proposes the transfer of the
Sabbath to Sunday, Wise lays the blame at the door of
Einhorn. Such reactions on the part of the lalty may

be traced to "the suthor of the Beltimore organ of
Redicalism who reduced Judaism to the axioms of the
mind.” While Wise was trying to implement changes in
ceremony on the bgds of historical development of Jewish
tradition, Einhorn is revresented es preaching the in-
diseriminate discarding of laws without regard for Jewish
history snd tradition. Wise sums up his impressions of

an article which esppeared in "he Baltimore organ of

Redicelism" s follows:
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"Only such commandments of the Bible which

ere axioms of the human mind sre obligatory..
doctrines which are no axioms of the mind are
no longer according to the teschings of oblige-
tory Judeism.” Wise roundly denounces these
Einhorn axioms: "Neither the Bible nor any writer
on modern Judaism (not even Doctors Holdheim,
Hess, or Kreisenbach) uttered such an extrava-
gant irreligious and unphilosophical doctrine.”
3++++"He says that modern Judeism declares valid
only the spiritual essence of the Biblicsl
commands, the particular laws - the embodiment
of this essence - are not intended by Seripture
itself for perpetusl existence. Then the
Sabbatn, Holy Days, Day of Atonement, and a
host of other ceremonies must be discarded.”
Wise cleims that it is Einhorn's objective

to separate between idess and laws, hence the
ideaes are perpetusl but the laws are flexible
and may be laid eside. This leeds to the abo-
lition of lsws so vital for Isreel. If the
above is Einhorn's view, then asks Wise:

"Why must he be a Jewish preacher, why not

a functionary among Deists and Unitarians?

Why does he c¢all his doctrine Jewish, why

not Deistical or gg%tarian? Why not csll
things by their r names? The objections

we urge are only ageinst throwing this

doctrine on the head of moder hJudaism;
otherwise we would not care."

Lilientha)l demonstrates how Einhorn has gone even
;urtneé then the Cermen Rabbis Philipson snd Stein, snd
even Ridheim By "ecknowledging the Bible to be obsolete
and abolished, Einhorn reduces Judeism to the mere axioms
of rationslism....if the Bible has no suthority, it is ridicu-
lous to retein Mileh, Sabbath, etc."l5 It is interesting
to nobe thet while the Western rabbis object vociferously
to the "personsl abuse" leveled against them by Einhorn,
they in turn resort from time to time to the very same
technigues., In s sizzling ¢ditorial Lilienthal says:

"The repeated cry of the radical reformers is humbug,

felsehood, lier...scorp them, persecute them...they are
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the enemies of Judaism."16 To the modern person the
volume and frequency of personsl sbuse is startling.
But to revert to our theme: Wise continues to plead
for ™moderate reform which is based upon history and
national law" and urges the Jewish people "to look
neither to the right nor to the left but onward =snd
rorward."l7 In the same issue Wise says: "Be silent
ye frivolous rullifiers who worship convenience....
keep the peace ye unsystematicel deists, esch of whom
has other doctrines."

In December, 1856, Wise publishes a series of
articles in which he analyzes the reasons for the lack
of success of reform in Germany. He comes to the con-
clusion thst they failed to capture the imegination of
the masses because reform was "not s scientific question
but purely s matter of taste; their sole argument was
the spirit of the sge against established views." This
theme of moderate reform based upon historical Judaism
is the very ccre of Wise's early theology:

"While the radicals float in the air and

the orthodox are entangled between estab-

lished customs, ours is a historicel, scientie-

fiec basis...we stand upon the firm ground of

historical Judeism...we are the only organlgr

e moderate, sound, and scientific reform.,”
Wise continues to demonstrate how the Talmud can function
as a basis for reform; that the Talmud conteins decisions
onbiblical laws which have been changed with the needs of
the times, It is vis a synod thet "all desimble reforms
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can be obtained in this legsl snd historicel way."
This plea for & synod to pass on reforms repentedly

eppears in the columns of The Isrselite, and it is evidently

ic
to this "hierarchal system" thet Einhorn stremuously cbjects.
Already in 1855 only a few months after his arrival in this
country, Einhorn protested sgeinst an "American Sanhedrin."
With regerd to a philosophy of Judaism, Wise at this
stage dirffers sharply from Einhorn. The latter msintains
thet the spirit of the law is divine, end only this spirit
may be considered Judeism, while Judaism's laws are the
"mutable body." Since the laws are changesble, they lose
their obligatory power, and it is this unbinding character
of the law which mekes for free development in Judaism,
In & lengthy editorial Wise shows thet this approach of
convenience merely confuses the people end leeds to chaos,
A11 of Judaism will ultimetely wither awey if we were to
foilow the philosophy of the redicesl reformers. Wise
dubs Einhorn "en echo of Holdheim" and says:
"Men of convenience and those yielding to
the force of circumstances cannot feirly
be reckoned emong eny perticular class of
religious people." Why hes this ultra reform
system beeh unsuccessful in Eurcoe?...q4.
By what scknowledped stendard of Interpreta=-
tion do we arrive et the exsct #nd unquestionsble
spirit ani essence of the law?" None hes solved this
nroblem end "hence none csn Say with any desree
of certsinty whet the spirit and essence of the lasw is,
Therefore none cen define Judaism sccording to system
of our redicel theorists, satisfectory tc any
thinking mind.....What religious lews and ceremonies

sti1] exercise a salutory influence on the commup-
itiland whet do not. According to thelir system it
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must be edmitted thzt there is no

necessity for either the obserwance

of the Biblivel Sabbath, Day of

Atonement, the Feasts, or to retsin

the practice of ecircumecision any

longer. Abstract the spirit end

essence of sll]l those ceremonies and

nothing else ie wanted.".....thst no

religion can exist without its forms,

symbols, and ceremonies. If our redical
friends maintein thet no forms asre necessary
and thst it is the mind which worships God,,
then they must sbolish synogogue, preachers,
prayer books, etc.; if they retein this

then they concede the need of ceremonies,.

Thiz edmitted then they come to the point
where every synogogue will prectice such
ceremonies thst are convenient tc its
members....!%et every congregation heve ite
own prayer book, and religious observsnces
then ir ten yeers we will have as many
religions as we have synogogues, The grest
nission of the center st present is union -

to be the connectirg link in the chain of our
American synogogues, so that we bresk not in
sects; now to sdmonish the vanguard not to sd-
vance too fast, and then to encoursge the rear
tc follow. Nor do we intend to say the exiigence
of many views is unfortunate to our cause,"

Wise shows that the philosophy of Judaism must grow out
of "the pele of Judaism"” and not be dependent on any secular
philosophy. Wise considers the philosophy of Maimonides &
bona fide synthesis between reason and religion. He, however,

objected to the other philosophers whose work created an

entithesis between religion snd reason.

nReform must heve limits, for it must move
within the sphere of Judeism. Whoever
attempts to reform Judaism by the dogmas

of Spinoza, Leibneitz, Kant, Hegel, or
Feurbach forgets that he deserts the ground
of positive Judeism end embraces s particular
form of philosophy. For the reformer of
philosophy, philosorhy is His besls, so
Judaism must 55 the basis for the reformer

of Judeism."
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Wise proceeds to investigate the reessons for the
ineptness of redical reform and discovers that en
additionel flaw in its theology is thst it is essen-
tielly negative. They preach "abolish this, abolish
thet"” and continually scold the moderate reformers far
their ceremonialism. Reform must have a positive
program and must serve as a handmeid to Judaism for
the purpose of elevating relicion "and endearing it
to its votaries.” It is Einhorn's viewing of reform
from s negetive perspective that irritates Wise when
he says:

"Long enough reform has been negative,

seying what we do not believe, whet should

be ebolished, chenged, improved...The

Community is tired of thet everlasting

spiritiof negstion. We need now positive

teaching, what we do believe, what we do

consider essential; such expgiitions are

required now in the pulpit.”

In this vein Wise repestedly points to the fect that
Judeism is a system of progress and not of abolition.

The first indication that Wise was deviating from
his heretofore feirly conservative theology mey be detected
in the first issue of Volume VII of The Israelite. There

is noticesble e constent increase in the use of the term

universel religion. "Judeism in its pure light is the

universal relirion. Reform end progress are the moving end
inherent principles of Judeism.....ceremonies live and die,
but the spirit end the essence of the law are everlasting,®
From this emphesis on Universslism Wise errives at his ides

of the Mission of Isrsel which plays S0 large & role in hie

theology in later yeers. "The mission idea is the everlastine
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portion of Jacob whose teachings once must become the
law of salvation of all mankind." In this same editor-
isl Wise demonstrates a more tolerant sttitude towards
radical reform by incorporeting some of their ideas into
his own thinking:

"Religion is not in a set of observances,

nor is it in the kitchen or in the stomech;

it is in obedience to the laws of God - the
laws which are the essence of those whieh

gre trensitory. No law of God shall be
abolished, Eu% it mey change its outwgsd

form to meet the demands of the age."

It is interesting to note that in & subsequent issue Wise
still insiste upon the concept of "Torsh min Shomeyim"

when he criticises lLeeser for saying that "the Bible is

the Testament of the Jewish Church."” Wise quotes Maimonides
to show thet Leeser is an Apikores - "Ho-omayr ayn Torah min
Shomeyim hu Apikores."?>

However, Wise does continue grsduslly to modify his

former insistence upon the unchangeability of Bibliwal
laws. It would be very difficult for the impartial ob-

server to distinguish between Einhorn's theology and the

following:

#wTo us the Bible es regards the spirit

snd essence of religion is ell important.

Only a correct distinction must be made
beiween the laws of the Covensnt' and
trencitory lews, esnd thet liberty must be
taken with the laws which the Bible teeaches,
so thet they in every age remsin subservégnt
to the spirit both of religion and men."

It may be that here we have the beginnings of e genulne

integration of ideas which culminaeted in later yeers with
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a more or less consistent program of reform Judeism.

Too, it surprises us to find thet Wise's quarrel with the -
East was not sltogether one of opposition to radical
reform. For the Recorder of New York reports that

"a number of Western congregastions sbolished the prayer
of Kol Nidri on the Eve of Yom Kippur” The only reply
that Wise has for this evidence of radical reform in the
West is: "The womder is how the East zets such vast
information on all the minutiae of Western congregations"25
Wise evades the question end evidently is prepared to
defend the West at all costs. Had s goodly number of
Eastern congregations acted in s similar faskion, he

would heve vigorously protested, This is another instance
of sheer sectionslism.

In view of the humanistic tendercies of some vresent
day reformers with regard to revelsation, it would revey
us well to heer what Wise hes to sey on this subject:

nBut the first end essential cherscteristic

of reliesion is revelation. We hold Judsism

to be the relirion revecled directly by God

to Isrsel and exvounded tlhrough Moses and the

Prophets. Religion is a system of doctrines

revesled to man for his elevation end selvation,

to regulate our conduct, to lesd s religious
1ife." ,...the main source of Judaism is the Decalorue.

All the laws expressed Or implied in this sacred
Arcument sre everlastingly oblieatory on Israel;
the rest sre only under certain circumstences.
This distinction wus not made byggodern Reformers,
but by Moses and Isaish (59:21)"

Here sgain the leter section of this ststement is rather

revesling, for it demonstrates how close VWise haes come to




Einhorn in his theological outlook. From this point on
we see Wise plyine down the importance of the Telmud es
& source for Jewish chenges. He considers it to be the
chief task of the rabbis to reconcile the two grest
provinces of thought, reliscion and science. However the
concent of a Sinaitic revelstion remains central in the
theology of Wise through the years. It is whet he calls
"Divine Truth."

As was pointed out sbove the elements of a developing
tredition end a constantly progressing Halachsh were central
to Wise's system of theology. This emphesis continues
throughout.

"No true Isranelite will believe for a

moment that the laws of God, revealed

in Secred Scriptures, can be of enother
charascter than those of the same immutable

God revealed in neture and history. Therefcre
progress must be the principal lawof the Sacred
Scriptures.....50 the prophets understiood the
laws of Moces, so the rebbis of the Mishnah
and the Talmud understood the words of Moses
end the Prophets; so the Spanish, French,
Italian, and Cerman philosophers snd theologians
in Isrsel, the greatest expounders of the law,
understood the Bible and the traditiom; so
brethren we understnad the spirit of Judaism
and not otherwise, Onward, forward with 593
light of God to become the light of man,"

Wise goes on to illustrate how a developing Halachah is
dedured fron the classical sources of Judaism; Elijah's
sacrifice on Mount Carmel, when the Bible nermits sacri-
fices only in the centralliaee of worship, Hillel's
Prozbul, end the references to polygemy and slavery in

the Bible show that there were Mosaic laws which were only
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provisional.

Although this emphasis upon the historicel devel-
opment of Judaism would appear to place Wise again very
much to the right of Einhorn, he, however, does continue
to come closer to Einhorn., Wise now finds that the
verse "Thou shalt not add thereto and thou shalt not
diminish therefrom"™ - generally regarded as the bgsis
for resistance to reform - only refers to the Decalogue
and not to all the laws of the Torsh. He evens goes
farther than merely implementing this interpretetion
when in an editorial on reason snd religion, he seys:

"A certain class of people hold religion

to be & 'touch me not' subject - & thing

which must be believed unconditionally,

with ell its apvendamges, dogmas, observances
++++The doctrine of God's providence is no more
to them then the precent to kindle no fire on
the Sebbath day. Not to eat forbidden food is
as holy and invioleble e law in their estimstion
as the divine precept 'Love thy neighbor gas
thyself.' To pronounce a certein prayer thrice
delly, i1s as much a religious duty in their
catechism, as is self inquiry and successive
imrrovement of the mind.....dogmas are humen
formulas, end observances sre human forms,
invented to express religbus idess, but
formules and forms are perishable, the ideas,
the reys from the sun of the truth ere ever-
lasting. The closest reasoning end most rigid
critiecism can only benefit truth, snd sslvation
is only in truth. Mankind will slways have
religion; however, formulas snd forms change
«+«+sThe Terselite rejects all doctrines and
dogmass based upon incomprehensible mysteries
«.+s.The Israelite has nothing to defend which
is contrary to reeson...lhe great mystery of
The preservation of Judeism finds its solugjon
in the rationsl charascter of the system."

Does not Wise here aporoximste the theolozy of Einhorn?
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His emphasis upon 'Love Thy Neighbor' and the ethiesal
precepts of Judaism end his playing down of the tangible
laws, the very same laws which only & few years back he
regarded as essentisl to Judaism, clearly demonstrates
his close proximity to the Einhorn outlook, He now main-
tains that aside from the Decalogue, the laws are subject
to change. "The only question is by whom? To this the
Bible replies by the seventy Elders, the Talmud replies
by the Sanhedrin, and we translate it into a syncd."29
The strees upon reason occupies a central place in Wise's
philosophy of Judaism. HKe points to the fact that because
the Bible is divinely inspired it cannot contradict reason:
"The bible is not end cannot be in conflict

with reason; therefore it cannot oppose the
facts of science and criticism or the just
demahds of any sge if they esre products of
reason. This is a prineiple from which not an
iota can be ylelded without denying either

the divinity of the Bible or the divine origin
of reason. By strict adherence to this lesd-
ing principle we reach the threefold object:
1. The restoration of the purity of Judaism
because it is the religion of resson. 2. The
union of all American Isrselites because Jews
can be united orn the bsis of reasson only.

3. The Messianic mission of Isrsel, which
consists exclusively in the promulgation of
the universal elements of relig%Bn, which is
reason absolute and universasl."

Apother ides which occupies & prominent place in
the theological system of I, M. Wise is that of the Messianic
Age. With reference to this concept Eest end West are in
agreement. For Wise the mission of Israel ides is tied

in with the Messisric ege. He categorically rejects the

belief in & personsl Messish as being no longer acceptable
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to the modern Jew. As far back ss 1857 he regarded
Israel as the "Messiah people" whose chief aim it was

to promulgate God's praise to the nations, to the end
that mankind will be redeemed from the yoke of friction,
injustice, and despotism. This Messish-Mission ides

runs a steady stresk in all of Wise's writings., He says:
"Truth must trfumph without the mirasculous interference
of the Deity. Isreel is the Messish to the nations.....

it is the covenant people....the light of the nstions,...
we need no personal messisgh....we need neither miracles

A This is the refrain

nor messiah in our religion."
which.one meets egain and agein in the columns of The
Israelite, Wise in fact hed visions of converting the
world to Judaism., This idea was strong smongst all the
early reformers ; to wit the Messianic age is et hand
and it is the tesk of the Jewish people tc bring the

netions of the world to worship the One God.

"That mankind will be redeemed from the oppressive
burden of error and thet all nations and tongues
will worship the one end true God....It is universal
religion and universal salvation for which Israel
lived which must be taught first snd foremost in
this and every other temple in Israel. In the
essence of religion and the substance of ethics,
there casn exist no resl difference of opinion

a mong enlizhtened men, we differ from the rest

of mankind only in thst which was added to our
heritage. The pure elements of Universsl relision
were vreserved by us, this was snd 1s the mission of
Isreel, the messianic vocation of Cod's chosen
péople, the very cause of his preservation end
existence....Let all the world be one Jgﬂ35ﬁ§an?

one Temple of the Lord: all mankind ohe band o
Levita:.ﬂ%2

s were expressed at the occasion of the dedicetion

These thought
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of the Plum Street Temple in Cincinnsti. Wise believed
that Christisnity would heve relapsed into snother form
of idolatry without the continuous challenge of Judaism,.
In the following Wise points to Judsism's twofold mission:

"It must have ceremonies snd observances
corresponding to the taste and the sbility

of conception of those very masses. These
ceremonies and observances may be dear and
eleveting to the e who find holy reminiscences
and stirring suggestions in the symbols, slthough,
to the uninitisted they msy appesr void of sense
or even ridiculously small.,...Judaism, however,
hgs still another mission, viz: to preserve and
promulegete the eternal truths of universsl
religion. Without Judaism's influence upon the
progress of history, hesthenism would have

reigned supreme in 21l parts. No Christianity

and no Islsm could ever have come into existence,
«+.«Y0U cannot bresk esunder the bonds of cbservances
and ceremonies without breaking down the congrega-
tion of Israel, the very vessel, the only vessel,
in which these truths have been safely kept up-to-
date. You cannot fulfil onez?ission of Judaism
without injuring the other."

And ten yeers later we find Wise still certein thaet the world

will be converted to Judsism.

"....all reformations work one way, viz., to
Judeise the worid, slthough it is so, exactly

s0. There is no wey beyond the Living God of
Isreel; There sll reforms stop, and thither

they ell proceed. There is no wsy beyond Jewish
ethies, built upon the foundationiof that ever-
living end omnipresent God; thither =11 inclipe
and there they stop. These two points are be-
yond the reachk of criticism; they are above the
rhilosophy of the philosophers, end beyond the
control of humen will or intelligence....The world
is Judaizing, although too proud, too self-con-
ceited, too much prejudiced to see it. The spirit
works out ite own way. Progressive liberty,
justice, education anc enlightenment ere its
herslds and benner-bemrers.....The religious

world is ripe to do away with the misteken

ideas of Trinity and its other appendeces, and
gdopt Isrgel's gzligion and Israel's Sabbath as

'
g dey of rest.”
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Inasmuch as this mission-chosen people ides was centrsl

to reform Judaism it did not constitute an esres of
conflict between East end West, These ideas formed

the core of the principles accepted by the Philadelphis
Conference of Rabbis held during the week of November 12,
1869, e conference celled into being by the Eastern
Reformers end psrticipated in by Wise. Such famous names
in Reform as S, Adler, D. Einhorn, S. Hirsch, snd K. Kohler
attended the conference., Although Wice was in esgreement
with the propossls passed by the conference, he nevertheless
is highly criticel of the negative lsnguage these pronosals
were couched in. We shall let Wise speak for himself:

"It was resclved that the following articles
express the orinciples of Judeism in its
present stege of development: 'Article 1.
Israel's messienic aim is not the re-estab=-
lishment of the ancient Jewish state under

e son of David, the renewed seperstion from
the nations; it is the unity of all men &s
children of God in the confessicn of the One
and Sole God, the unity of all intellectual
beings and their vocation of morel holiness,'
It ought to reed 'Isrmel's messianic aim is the
unity of all men,' with the negetive to close
the paregravh, if necessary. The Conference
intended no protest egeinst anybody or party,
and doctrines must be positive. We make this
remsTk here once for aEI, not only egainst the
incorrect style of the srticles beginning with
a negative, but elso against the negetive spirit
whieh wer unconsciously menifested. Judeism is

not mere negative. Its doctrines ere positive end
must be stated as such. S ==

' 2. We do not consider the dissolution
o?rgiglge:ond Jewish Stete a punishment for Israel's
ainfulness; we understend it to be & consequence

of the promise.maede tO Abrahem end the Providentisl
intention, menifesting itself more end more in the
progression of history, 10 send forth the members

of the Jewish tribe to all perts Of the earth, in
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order to solve thelr high and priestly misslon,
to guide the nations to the true understanding
and worship of God,? .

The long passage with all its ertificiel Meanderd
might have been simply worded thus: ‘'Israsl in
his dispersion reelizes the Providential purpose,
manifested in the progression of history, of
guiding the nations to the true understanding

and worship of God, as He has promised to.
Abrshem and his seed.' This is understood by

all and can be defended before all,

'*Article 3. The levitical priesthood and the
Mosale rite of sacrifices were mere preliminaries to
the prlesthood of the whole congregation, actually
beginning with the dispersion of the Jewish tribe;
and to the only sacrifice mcceptable to the most
Holy, cadial devotion and moral sanctification.
Those institutions, preliminary to a more sublime -
plety, with the destruction of the second temple,
once and for all, have been handed over to the
things past; and only in this sehsey in their
educational power, they are to be mentioned in our
prayers.*

tparticle 4. Therefore, every difference between
Levitieal priests and other Isramelites, in regard

to religious rites and dutues, has become untenable.'’

Besides, we would have opposed the words, ®Actually
beginning with the dispersion of the Jewish tribe'

"which Dr. Einhorn intended merely as a defense or

sequence of Article 2, Also, the priesthood of
Tsreel actually begins with Moses who sanctified

his people in the name of God, 'And ye shall be unto
me a kingdom of priests and a holy nation.' The
people never ylelded an iote of its priesthood.

tavyticle 5. The election of Israel to the people
of religion, the bearer of the highest idea of
humanity, must be emphasized as heretofore, and,
must, therefore, always be connected and equally
emphagized with his universal rission and the
equal love of God to all his children.'

'Article 6., ‘The belief in the resurrection of
the body has no religious foundation, and the
doctrine of immortslity is to be expressed in
refemce to the eterhity of the spirit only.'
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Nevertheless this negative appesrs to us superfluous
and untenable. It is superfluous, becsuse the posi-
tive pert of the article expreases the whole, doc-
trine, and the negative cennot be expressed in the

prayer book or catechism. Tt is untenable, becsuse

the religious consciousness of those millions in

Israel who believed in the resurrection of the body,

is also a religious foundation, end it cannot be denied

thet both doctrines, the resurrection of the bogy in

some form and the eternity of the spirit have coexisted
in Israsel as far back as history traces this doctrine.

The negative portions of sll these articles might

have been omitted without sny disadvantage. The

immortslity of the soul is enough for us. We need

no more, teach no more, and exrect NO MOr€...ceee

The principles thus expressed are liberal, broad,

genuinely Jewish, exvressive of the doctrines of

our co-religionists, and an honor to the conference

thet uttered them. The phraseology and the arranggg

ment, however, admit of considerable improvement."”

Here we must ssk ourselves the question: Is this mere quibbling
over langusge because Einhorn and the s0-celled school of

classicsl reform dominated the Conference? Or 4o these

lengthy comments msnifest a genuine attempt by Wise to
re-orient the Reform movement to s more positive eporoach
to Judeism? Thet there is sn element of personal jeelousy
and sectionelism onei‘might deduce from the fsct thet the
subsequent conference, which wes scheduled to be held in

Cineinneti in 1870, never took place. According to Wise the

Cincinneti conference was sabotaged by the Easterners., And

secondly, it should be remembered thet the Esstern rabbis

did not partieipste egein in a country-wide conference until

their congregations begen to join singly over a period of

yeers the Union of imerican Hebrew Congregations, long after

"The Union®" hed beccie & reslity in Jewish life, This, then,

would tend to demonstrete that = combination of both sbove-
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mentioned factors were responsible for Wise's lenzthy dis-
course. Wise evidently was aware of the plens of the Eestern
rabbls, for he held his fire in abevance fcr more than six
months - the Philadelvrhie conference was held in November
and the sbove comments were published in April.

Another sres of disegreement hetween Wise and the Esstern
reformers was with respect to the use of the term reform. Wise

for the first time introduces the term progressive Judeism.

However, he does not insist uron the exchange of the term

reform for progressive in laster years.

"In Judaism, the term reform is s misnomer, =ss

novody seriously enterteins the idea of reestablishing
old forms of worship in tkhelr originel simvlicity.
There are conservative and progressive Isrselites.....
the latter confess not to sbide at the decisions

of the Telmud snd the customs of the Ghetto, but to
read a2nd expound the law in the light of honest criti-
cism, end to establish a form of worship agreeable to
our wants end satisfactory to our taste and desire.

We do not reform. We ebolish antiquated forms, and
suvercede them by such new onessas correspond with the
demands of our ege."

It may be that this reluctance to continue to usdhhe term
refcrm is in direct consequence of the fact that Wise's
attempts at Union end Conference had been so recently
frustrated by the Eastern carriers of the name reform.
Whereas the sttitude of Wise towards Einhorn and Co. had
gpproached the friendly stage during the period immediately

preceding the Philadelphia Conference of 1869, he has now
again reverted to the frontal attacks on Radical ﬁérorm
which were so common in the early years. Again we hesr the

ery that "reform must remain within the sphere of God's laws,




Paul deserted it and thousands of modern reformers do
precisely the same thing." Wise continues his sttesck
upon "the thirteen gentlemen meeting in s private study

in Philedelphia," and says:

"Radicalism among our rabbinical colleagues
means, to go back on everybody who says not
Amen; to use a rowdy style of lenguage; to

n a pervetual rage and fury; and to be
always exclusively right. Wgaever wants them
shall heve them. We don't,"

Now Wise reverts to an insistence on edherence to Torsh:

"Therefore it is certainly every Israelite's

holy duty to weigh end judge carefully before

he decleres a law of Moses out of date, and

much more so before he gainsays a principle
advanced in the Pentateuch, We hear them often
say, this or that law of Moses has no meaning

for us in this century; but in most instances

it is not true.....Men of conscience must be sure,
very sure, before they refuse to perform a duty.
Without the Lew of Moses carefully snd conscientiously
understood, we csnnot preserve Judaism, for without
Moses there is none, ">

When the East effects a veritable boycott of the new
Union of American Congregations, Wise unleashes the fire of
his indignation sgainst them and their radical reform.
m"abolish this and abolish thet is cslled reform....they
will never tell you what they believe beceuse in meny instances,
they do not know themselves. They will slways tell you what
they believe not, therefore the congregations believe not ,m>2

However, this vein of assgult lets up considerably after the
Eastern Congregations stert joining the Union.

Although the concept of & versonal God is not dealt
with frequently by Wise, there are from time to time allusions

in his éditoriels snd sermons to the importance of this igea,
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To exemplify, Wise quotes with approval Kohler's retort
to the Ethical Culture people wherein Kohler defends the
personal God concept in Judaism, Kohler says:

;I ever deregded and pronounced the belief

n a personal, i. e., ever-living and

active G as the ac%ua cause snd creative

Tdeal of all materisl and spiritual life,

the source of our moral freedom and respon-

sibility, and the foundation of our hope for

future life. Hence God to me is not & mere

product of the thinker's brain, but the ab-

solute Being, whose image is reflected in the

human heart and mind as the ideal of wither

moral or mental perfection, so as to render

man, with his never-stilled azeirations after

the good and true, God-like."

The threat to the preservation of Judeism came not only
from within the pale of Judaism from the "Deistical Preachers"
s Wise celled them, but slso from without. The menace was
not from the more orthodox Christian sects, though their
missiopaty activities constantly irked Wise, but from the
ultra-liberasl €roups in Christienity. Nineteenth century
liberalism was reflected in America by the flowering of
Uniterianism, whcih reasched its pesk just at the time Reform
Judaism wes emerging as & potent force in Americen Judaism,
For a time the Uniterisn Church functioned &s "a cetch-all"™
group, & sort of religious melting pot for all those fleeing
for one reason or another from the religion of their childhood,
Though not unfriendly to its philosophy of religionm, Wise
nevertheless was aware of its potentiel danger to Liberal
Judeism. It is for this reasson thet Wise consistently urged

the retention of tangible forms in Jewish life, the individual's
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need for a dasy to dey religious experience. Wise's ovbpnosition
to Radical Reform which sloughed off indiscriminately most

all Jewish ceremnies was actusted by the fear that it woéuld
lead to Uniterienism, s fear not eltogether unjustified

when one peruses the preachments of some Eastern rebbis.

Wise was motiviested by an unquenchable fire for the preserva-
tion of Judaism and for the transmission of the faith to the
child ren, e task that can be performed only by tangible
religious experiences. It is for this reason that he
continuslly invites the rsdicel reformers to join the Unitarian
Church,

When the "illegitimste child" of Unitarisnism, the
Ethical Culture Movement, is founded by Felix Adler, Wise
correctly evelugtes the menace to Judaism snd embarks upon
a frontal stteck against both Unitarienism and Ethicel Cul-
ture. He points out the negetive charscter of both move-
ments end gdvises those who join these groups to drop the
name Jew. "It will be beneficial to Judeism when those who
do not wish to be Jews will cell themselves by any other name
vv...We must drop the dead cargo, and the sooner the better."hl
In his sundry ettacks upon Ethical Culture he demonstrates
thet this is the heresy thet Redicsl Reform leads to. He
voints to the fact thet basically there is a self-hating
fector in the mental make-up of those who join the forces
of Felix Adler, "These gay young persons despiese not only
everything thst is Jewish....they lsugh et the plety of their
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fathers and mothers....why should the congregstion of Israel
permit such persons to call themselves Jews, when permitting
it brings disgrsce upon the name snd csuse of the Jewish
People?""2 From & perusel of gll of the articles published
against Uniterianism and Ethical Culture one is lesd to

telieve that Wise's chiefl' nim was to demonstrate how

Radical reform leads to these heresies. Tyus he gquotes

Fellx Adler's critique of Reform Judaism at lenzth in whigh
the leader of Ethicel Culture shows how close Radical Reform is
to Unitarienism and Ethicsl Culture:

"Many of the festivals and fest deys alsc were
struck from the calendar. One of the most
distinctive customs of the Jews, the so-called
rite of Abrahem's Covenent, was boldly attecked,
and though the abolition of this encient custom
is still strenuously resisted, there is little
doubt that it will ultimstely go with the rest,
Samuel Holdheim advcocated the promiety of &gter—
merriage between the Jews end Christians.”

It is at this time toc that Wise tskes up the cudegels
in defense of Judaism scsinst the zenersl menace of assimil-
ation., Here he reverts to the Mission Of Isrsel Idee snd the
task of converting the world to Judaism. It is evidently

tc prevent further inrosds on the pert of Felix Adler's

group that Wise says:

nand, suppose we cloge our temples, we surrender
our Judaism, we merze into the surrounding
majorities, would we, would the human race at
large gein anything by it? No, most emphatically,
no! We would merely surrender the truth, the only
religicn, which is competible with the rrozress of
the humen race and ‘s Tully in eccordance with the
princinles of humenity, as gedvocated by the most
sdvenced thinkers of the age.....Willﬁthe worlkd
gein or lose by our surrendering the doctrines of
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our religion and by our joining other creeds?

+essThe only religion, and T emphssize this
assertion, which bresthes the true, genuine spirit
of this love is the Jewish religion in its

modern spirit, in its modern progressive develop=-
ment....When we with justifieble pride snd sstisfaction
reed, 'Thou shalt love thy fellow-man like thyselr,*
we extend the euthority of this commanéd to sll races,
past, present, and future....Consider these facts
and you yourselves shall answer: 'Yes, I have no
resson to be ashamed of my religion; nay, I am

proud of it, and am happy that on this sacred

gayii rﬁnew my allegience to it end em reconfirmed

n .

Even such rstbis as Einhorn snd Kohler sare uncompromnising in
their opposition to F. Adler end joln Wise in his attscks on
this trensmission belt to Christienity. Kohler kicks up quite
g rumpus in Chicego when he bans Adler end his associasticn
from meeting st the Sinei Temple:

"Of what benefit to a soclety of Jewish young
pecple the lecture of = men can be who has
deserted the Jewish flag, snd openly professes

hls diskelief in God and immortslity, I reslly
feil to see, unless the eradicetion of the Jewish
faith is the object contemplated. But, I suppose,
very few of your members, if any, know snything
ebout the young professor, who merely by his fine
oratory, combined with great errogance, crested far
a while some sensstion in New York. At any rate,
I shall not allow my temple to be disgraced by a
lecture to be delivered within thz walls by one
who blesphemes God snd Judaism." 5

Wise acquiesces with Kohler's theological onslaught ageinst

Ethicel Culture in which Kohler seys:

"There is, without reserve, the belief in God
and immortelity discerded, and, in place of
the King of the world, the eagle of liberty
(suggesting, no doubt, Professor Felix Adler
himself) is proclaimed == the morsl governor
of human society....My answer simply is: I,
with all theistic thinkers of the age, hold
the history of human culture end progress in
religion, morsls, art, and sclence to be the
revelstion cf the divine in man, above whom,
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in sublime heights, God will ever stsnd as

His holy ideezl of perfection snd source of
inspireation and strengcth, Felix Adler, with

a2l] infidels, on the contrary, declare the ideal
of perfection end the fountalnheasd of inspiretion
to be a mere dream of the dreamers., The sum and
acme of morel perfection is utilitarien ethics

and socialistic equality, or, as the suthor of
'Creed and Deed"™ poorly, defines his new ideal,
'to consist in greater simplicity in menners,
great purity in the passions, and greater
charity.' This is his summum bonum, or highest
goodness., Whether these athelstic doctrines are broader
brosder, more sound and libersl then mine, I leave
to others to decide; that they are anything but
beneficial to Jewish or Christian young me£6 no
man of religious principles will deny...."

It ies interesting to note that only two weeks after this
blast against Ethical Culture, Dr; Einhorn's Congregation
Beth-El of New York joined the Union of American Hebrew
Congregationa.h? When denger lurks from without all parties
in Judsism start to pull together. Though there remeined
theological differences between East and West, these differ-
ences were soft-pedaled to meet the challenge from without,

East and West closed ranks so thet Isrsel's faith might

be perpetuated.

From this enalysis of the theolorsicel differences
between Eest and West, we may conclude thet although
Wise veered Trom rirht to left and then back to the
center in his theologicel outlook, he consistently
rreached for "reform within the nale of Judeism."
Always his meesuring rod was "the historical stendard

of Judeism" and not reform for the sake of convenience.
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For the emissary of radicel reform, Devid Einhorn

"only the Ten Commesndments" were unchangeable; all

else was subject to change if the times warranted it,
regardless of traditionsl Judsism. According to Wise,
Einhorn's theology consisted of "sbolish this and abolish
thet,” of negetive reform, without meking orovisions

for substitute forms. Wise, however, viewed changes

a8 legitimaste only when they were based on a develon-

ing Halachsh., Although et times his philosovhy of
relipion comes close to the "retionel axioms"™ tausght

by &inhorn, in practice Wise uses the standard of
historieal Judaism to determine the validity of specif-
ic reforms. For Wise progress can be effected not by
abolition but by growth. Hence he says: "Do not

tell your veople what you believe not, but what you

do believe." It is this besis technique thst Wise has

in mind when he continuelly calls for Union and for the
development of an Americen Judaism. While Einhorn
himself conceded thet his radical Judeism was not

mesnt for the masses but for the intellectusl elite of the

Tewish peonle. Hence for Wise Judeism remains essentially

& religpious experience, & way of life, whereas for

Einhorn Judeism becomes & series of intellectusl dis-

cinlines which are not dependent upon tengible exreriences,




=%
CHAPTER II THE NEED FOR UNITY IN AMERICAN ISRAEL

Although there had been seversl abortive attempts
to cement same form of unity in Americen Jewish life
before Wise embarked upon the publication of his weekly

newspaper, The Israelite, the resl impetus for union

comes after 1854. The first suthentic plen for the union
of the congregations was commandeered by Leeser in 1841

in Philadelphia. As was pointed out by Rabbl Mayer in s
communication to The Isrselite at the time of the Cleveland

Conference, the only-then Reform congregetion, Beth Elohim
of Cherleston, S. C., refused to participete in the Phila-
delphia conference because "this meeting was an ettempt to
devise meens whereforth reform could be suffocated st its
very birth..""l"8 It is for this reason that Wise found it
quite difficult to convince reform rabbis to join his
Union schemes, In 1848-49 Wise collsborsted with Leeser
in another sttempt at union which egein proved unsuccessful
primarily becsuse of the fears of the reform conegregations
thet this was s scheme on the part of the Orthodox party
to gain control over religious 1life in America. lesrning

from the reasons for his failure in his maliden union venture,

Wise, from the time of the first issue of The Israelite,
eppesls constentiy for Union. For Wise union was an accentable
medium whereby reform might be spresd throughout the United

Tn the columns of The Isrselite Wise exhorts Amer-

States.
fcen Jewry for such unifying agencies as Synod, Theelogical

College, end Conference. He was disgusted with the chaos
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in Jewish life, or as he repeatedly refers to th@A
situation in which*each one does what 1s right in
his own eyegl Wise was going to bring some order
in our religious life., To this he dedicates his
ministry end his journal.

Wise justifies his plea for a conference of rabbis
on the grounds that the Americen Jewish community is a
new community whose people originate in many different
climes and cultures. New conditions in free Amperice,
he felt, must bring about adjustments in religious prac-
tice. These changes can be made only by the convocation
of a Synod as ﬁrovided for by the Talmud; As was pointéd
out in the last chapter, Wise based his philosophy of
moderate reform upon a develcping Halechah, In order to
allay the fears of Leeser and the Orthodox party, he gave
them mesurances that the Synod would not introduce any changes
which were contrary to the laws of the Bible or éven the
Talmud, BEven before any conference was called Wise placed
himself in the position of compromiser between the two
sxbrene groups.hg

It Waé in thig spirit, in the spirit that the Talmud
would serve as an anchor for any changes, that Wise called
the Cleveland conference. Here he planned to lay the
foundation for a country-wide union of oongregationsﬁand
a recognized synod. Tnis was to be a meeting of rabblis to

take stock of the particular problems facing Americen Jewry




and then take steps to resolve them by means of a Synod.

The decisions of the would not be binding on the individual
congregations, thus each congregation retains its independence.
This autonomy, this non-legislstive character of the conference
was guarsnteed by Wise and reveated through the years whenasver
a convocetion was in the offing, However, in reaslity as will
be seen later, the synod did srrogate unto itself authority

in religious metters. Lilienthal, who did much of the
editorfal writing for The Isreselite at this time, was hope-

ful thet through s healthy exchange of views between the
50

Orthodox and reform grouns a strong Union might emerge.

The sessions of the conference opened in Cleveland on
Cetober 17, 1855, with Lilienthal presiding. Those register-
ing as delegates st the conference were:

"Miinisters: Lilienthal, Rothenheim end Wise of Cincinnati
Adler of Detroit
Gotthelf of Louisville
Fould, levi, and Kalish of Clevelend

Cohn of Albsny
Merzbacher of New York
lLeeser of Philesdelphia
Lavmen: Miller and Kshn of Cincinnati
Eehmsn, Cchen snd Schwab of Cleveland

Sueh famous orthodox rsbbis as Isascs and Jacobs and several

other rebbis who had signed the original circulsr calling for

the conferensc ware not present. Wise was soon elected

President of the Conference and Lilienthal Secretary. Wise's |

keynote address was designed to ally the fears particularly

of the orthodox group, repesting his oft-mentioned premise

thet the Talmud would be the lepsl basis for ell changes,
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Thus he seid: "The Telmud contains the logicel and
legal expositions of holy scriptures, and its decisions
must bind us in all matters of prsotice and duty, that
the Synod would be guided by these prineiples.,” But

he added thet "the illibersl assertions of the Talmud
are not the kind referred to, and have no binding force

on us," 51

Prolonged debate followed Wise's report, with

the exact nature of the authority of the Telmud being the
point of e:mtent-i'::m.s2 This committee stayed up until four
in the morning to produce the following compromise: "The
Talmud contains the traditional legal snd logical of the
bibligal laws which must be expounded end practiced sccord-
ing to the comments of the Thlmnd."53 It was this campromise
with regard to the Talmud that aroused the suspicions and
subsequently the violent opposition of many reform rabbis,

In his eagerness to reach an understanding, Wise phrased

the final draft of the Telmud resclution so loosely thst

it was interpreted by easch party as an endorsement of its
views. For the orthodox this meant that no changes would be
mede which were contrary to the decisions of the rabbis;
while for the reform group this meant thst the progressive
spirit of tLe Telmud would be continued to abolish meaning-
less forms and introduce new vrsctices. The Talmud was to be
used as an instrument for reform. That Wise had reference

to the latter interoretstion might be seen from his whole

vhilosoohy of Heslechah and legal reform as was shown in the
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first chapter of this thesis, and from the followine
additional provision sdopted by the Conference: "The
resolutions of the Synod, in secordance with the asbove
principles, are legelly Valﬁ." The purpose of the Synod
wes to legelize reform and to control reckless reform on
the part of individusl .congregations. The Synod wes to

be composed of at least one lay delegete from each congre-
gation - those conzregetions hevine e membership of more
than one hundred members were entitled to two lay dekzates -
ahd 211 the guslified rabbis, The Synod would have no
juris&iction over opurely local matters. An ecclesiastical
committee, to which all rabbis are appointed, would review
gll religious matters end then report back to the Synod wkere

a two-thirds vote is necessary for the passage of amy measure

of s reliegious nature.5h

While Wise was under the impression that the reform
rabbis would endoprse his manipulations te inveigle the
Orthodox croup, they in turn resvonded to the Cleveland
pletform in a violent fashion. It should be remembered thst
Wise's Talmud cumpromise wes primsrily motivated by & desire
to do away with cheos and creste some sort of unity in Americen
Jewish 1ife. Defending thte Clevelend Conference he says:
nProgbess ond reform will alweys remein our

watchword as long es there is a schism between
our life snd our religion. But every settempt

of progress must be besed upon our lawsS....

We never will £ive our senction to illegel
reforms. The reforms shgll not be sectional
for this causes strife. Whatever reforms are
required, let them be legal snd general or not
st gll....This cen be done by a gynod only. If
when we lay our reform propositions before the
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Synod, end the Synod should decide to

the contrerywe bow our neck before the
highest tribunel, because we want pesce

and union, end for this we sre ready to
sacrifice snything, princirles excepted."55

Einhorn was particulerly esggressive in his opposition

to Cleveland, cslling it the "foul pesce of Clevelend,

secording to which s11 Isrselites must believe in the
infgllible exegesis of the Tﬁalmud."56 This, added to
personal remerks dérected against Wise were conteined

in e letter to the editor of The Isrselite denouncing

him for "omitting whole peges in the trsnsletion of the
sermon;"™ i. e., Einhorn's insugursl sermon in Baltimore.
Wise postponed & reply until Einhorn will write his
remarks "in & style becoming the ststion snd versonal
character of a scholar." One week following Einhorn's

blast The Israselite carried s report that the Har Sinasi

Verein, Einhorn's congregation, published s circular
protesting egeinst the erticles of the Clevelend Con-
ference; to which Wise and Lilienthal reply:

. ...that they consider it far under their

dignity %o snswer to insults., And that they

feel sorry in seeing the Har Sinai Verein 57

teking recourse to unjustifiable eslumniations.”
Thus begzn the long-drawn out debate which oftentimes
descended to the personsl level. Of = less violent type
wae the eriticism of Rabbi Msyer of Chsrleston, S. C.
Wise's letter to Mayer in reply to the letter's article
in the Asmoneasn entitled "Wise & Treitor?" in which he

considers union between the orthodox snd reform groups

en impossibility, points out that union must#nclude ell
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groups, Wise reiterstes his formule "there can exist
no Judaism based uvon the Bible snd history without the
Talmud.“58 In line with the long established nolicy of
his congregaetion, Mayer refused to participate in en 2ll-
inclusive conference, for fear that it might impede the
progress of reform. Mayer would rather have liked to see
conference of reform rabbis only.

"Rabbl Mayer of Charleston tekes Wise to

tesk for his Principle of Compromise. 'We

reformerg in Charleston still think an in-
dependent (not neutrasl) position prefersble.

Toh ever batwsas She AL TRt et VI
Wise becomes very much discouraged over the failure of the
Clevelend Conference. He hedl thought that his efforts for
unity would meet with the enthusiastic approwal of the
reform group. Instead he became the target of continuous
attack and versonsl sbuse coming mostly from the East, It
mey be that the sftermath of the Clevelend Conference did
much to make Wise "enti-East." Wise was smarting under the
ferocity of the stteck from the East - "they call Wise a
traitor, they ery treachery"” - when he sgain defends his
compromise of the Talmud yuestion es a basis for unity. When
it was pointed out that his position on the Telmud resulted

in Leeser's looking upon him as a penitent person, Wise is

sltogether beside himself. He vows thet despite the mis-

representations, he will carry on the struggle for unity

in Israel.6D

Wise does not let uD 1n his cempsign for Urlon end Synod;
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on the contrary he intensifies his appeals. They appeer
with greater frequency in The Israelite and are of e more
herd-hitting nature. 1In en editorial entitled "We and
Our Opponents," Wise seys: "We advocated a Synod because
we are desirous to see Isrsel united. We want such reforms
which are according to the Jewish law and actually wanted
by the people and in union with the people. They say now,
we want no Judaism and no Jews, no Telmud snd no laws, no
unions and no freternity, we want - opposition.' Wise
practically put Einhorn in Cherem whem he says: 'We saw
his miserable script condemning the Clevelsnd Conference
in the Allegemeine Zeitung des Judentums end did not reply
to it, because we knew from which source it originated.'"6l
In his defense of Synod Wise assures the public thet he is
just as erdent a reformer as he has been heretofore, but
chenges must grow out of the "psle of the law."™ "Judaism
being of & progressive nature must have synods in order to
reconcile at ell times the demands of the age with the
practices of religion." Wise goes on to demonstrate that
the Synod idea goes back to the Blble, going through the
stages of the Synod of Eldere, Ssnhedrin,..the reforms of
Gerson, the codifiers, and the synods which existed in
Poland ell the way into the sixteenth century.
"We want reform more so than do ell our noisy
opponents, but we want reform for the sake of
Judeism, a lew by which Israel mey continue to
exist: therefore we must have & Synod. No
hefkg}rus, not esch congregation, nct eech

individuel should be free to practice his own
peculier reforms....o0nly a Synod can establish
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the practioés of Judsism in this count
We @ust ascertain which reforme are 1e;gki§‘
Jewish. In order not to foment disunity any

changes must be sangtioned b -
yote of the Synod 82 ¥ a two-thirds

With respect to the fears of the Esst thet Union and Syncd
would stifle the progress of reform, Wise reminds them
that the situetion in America differs radically from

the EFuropean situstion where most sll conferences are
dominated by the orthodox because of their overwhelming:

numbers.,

"He appeals to the Einhorn perty to join

the Conference and unite the forces that

are now split into fractions, create an
authority into which they will put implicit
faith, do not exclude the orthodox from your
sanctusry with overbearing and despeiring
haughtiness, and in five years hence you will
perceive a general progress thet will sive you
more gratificetion than the satisfaction with
which you age now looking on your dswoleted
temples.” -

Wise calls the.Synod "the historical Jewish method of
perpetusl reform in the law of God....sll desirable
reforms caen be obteined in this legal end historicsl
way....Aln L'cho Shofet Eloh sh'b'yomecho."63 Here
one year after the unevecessful conference Wise demon-
stretes thet he has not retreated from his philosophy
of s developing Hslacheh. The constant cry of Wise

is that "we want reforms, we want progressive reforms,

but we want no illegel reforms.” We must have order

in Jewish religious life...

nSueh reforms cen originste only with a

Synod in which the congregations ere
rﬁnresented. We must heve an suthority

to form a center of union, to produce
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and cerry out plans for the revivael of the
Jewlsh spirit through knowledge, eminent 1
learning, end true piety. This authority |
is the Synod in every country with its
executive committee snd the general Synod
consisting of members elected by the several
synods end its executive committee. Let

the individual arrange its own religious
affairs %s his conscience dictates, but

the affairs of Israel's religiog must be
managed by Israel aggregately," b

When the Philedelphia Committee is sroused to action
as a result of the "Mortara Affair" and 1s§uea a pnlea for
unity in Americsn Jewry, Wise enthusiasticslly endorses
the plea with "we ere ready to ccoperate in every union
scheme."65 This gnd other ststerments of a similar vein
would seem to indicate that Wise was not only escer for
union when he himeelf initiated the vlan, but wes ever
ready to setively ccoperate with others who hed similer
ideas. These pless for union during the Mortare Affair®-
emergency culmineted in the forming of the Board of
Delegates in 1859, However, no soomer was The Board of

Delegates orgenized then Wise editorielly asks his readers

not to cooverste with it "because it is the tool of men

who are enemies of reform....opponents of progressive
Judsism." He oroceeds to show thet "The Board" is dominated
by orthodox axtremiats.66 This, of course, does not
constitute an srea of conflict between East and Western
reform Judaism, for in this connection Wise was supported

by Einhorn. Here for the first time we are confronted with e
situation where desnpite their many differences Eihhorn

and Wise are forced to cooperate with esvh other. In &
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letter to The Israelite Temple Emanuel of New York
enthusiastically supports Wise's position to "stay aloor"
of the Boerd of Delegates,

During the £i¥st two years of the Civil War Wise
mekes little mention of his schemes for Union. I$ is
in 1863 that we hear Wise's voice roar nout again
against reckless reform and make a plea for Union.
Here for the first time he makes reference to a
"Union of American Hebrew Congregations:"

"We reform singlehandedly. Every congregation
has e lesder who reforms as he thinks proper.

We do not struggle to maintain Judsism, we

work to maintein s congregation, each by himself.
Every congregation behaves like a distinct sect.
They call it free development of the religious
idea; we call it enarchy. Is itmpossible for us
to lay aside part of our ecotism snd cement e
union of the American congregstions in order to
reconcile Judaism with the demands of the age?
Could we not ignore personslities and rersonsl
whims and think of the rugvre of Israel end the
sacred truth we possess?"

But after several additional pleas for a conference,
Wise despairs of a Union with the Eastern congregations,
He therefore proposes & "union of the cpngregations of

the Mississippi Valley, in order to do the work here if

we can not do it all over the country,"68 & union of

West and South. He then repeets his formula of Union,

Synod, College which were centrel to his early appeals.
The plan is to go shead with the Union scheme without the

Eastern congregations. Not merely union between the various

congregations, but unity within the Jewish community to the
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end thaet "instead of having & Polish Congregation extra
at every place, let us make every legitimete attempt to
consolidete the various congregations,...our strength
lies in union and progress." Here Wise demonstrates
his lsck of prejudice speinst Polish Jews, a prejudice
thet manifested itself in many reform temples st this
time, by appealing to the temples to integrate these
non-German elements of the population into the community
house of wors%ip. Wise believed in the development of
Americen congregations which were not hyphenated, which
owed no allegiasnce to any European culture,

Wise considers the suggestions of seversl of his
reform contemporaries to organize & conference of reform
temples only, snd he caomes to the conclusion that there
are hazards in such an organizetion. He wasg ever resdy
to form a union of all american congregations. Hence he
was always reluctant to support sueck reforms which would
tend to alienste the more conservative wing of Judaism,
His writings are intersnersed periodically with the follow=-
ing theme: "The progressive reforms of one body in Isrsel
fer as to separste the same from the

must never go SO
Congregation of Israel."69 This reminds one of the present
day vogue amongst liberal rabbis to steer clear of sectarisn-
ism by giving public utterance to their adherence to K'lal
visroel. In reslity this concent of the oneness of the main

body of Isrsel in Americe goes back toO the esrly days of

[ S5




I. M. Wise. Wise carried this ides as fer as we have

carried it to date, by advoceting the founding of a
secular Jewish University:

"Wise proposes thst in addition to a seminary
we Jews should have g university of our own.
'Wie must have a college y DOt merely to pre-
pare young men for the theological seminary -
we must have & college to educate our sons
thaet we may get educated lawyers, doctors,

statesmen _or any vocat
fOllow.'w78 i ation they choose to

In our own day this dream of Wise for a secular Jewish
university has been realized recently in the establishment
of Brandei=s University,

At the time when talk of another conference was in
the air, this time at the instication of the East, Wise
takes advantage of the excentionally high morasle in
Jewish life to drive home the Union ides.

" The future of Judesism in America is not
secured unless the union of the congregastions
be cemented and perpetuated by annuel con-
ferences; unless we have & theological
seminary and a united synagogue....as long

as 'everybody builds en altar for himself,'
there is something left to be done, something
worthy to be done. We cannot lay down our pen.
This is the conclusion es which we finelly
arrived. lLet it be understood, unless it
plesses the Almighty to cell us from our
post, we will stend and work, until the
union snd unison of the American Isrsel are
secured by e reguler conference oOr synod;
until a theological seminary shall insure

the dignity of the pulpit, with the autonomy
of the congregations and the rabbis shall
have assumed g truly Jewish and republicen
form; until we shell be orgenized and repre-
sented am?fg the reliecious bodies of this

country."
This period was especielly rive for & conference in that

the antegonism betwsen Wise and Einhorn has been subdued

considerably. But the ever-recurring theme of a Union
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of all American Hebrew Congregetions sppears egain

in The Israelite to the resentment of the East. Wise
saw the Union as & transmission belt for the Orthodox
grouvs to integrate themselves into the libersl move-

ment.

"There is now a better feeling among our
orthodox brethren toward legitimate reforms
and moderate reformers than ever before,

and we hope for the best results of union
and progress from that very feeling. All

we need to do just now to cement e lasting
union of the American Hebrew congregations,
is to meet in confernce snd ddscuss the
points on which we agree. Therefore, again
we call on all friends of the cause, not

to miss this opportune time, and bring the
conferance question up at the next congregza-
tional meeting during these autumnsl holiday872
let us give the matter a fair esnd full triel.

A conference of rabbis was finally called by Doctors
S. Adler and D. Einhorn to meet in Philadelphia on
November 3rd. "Besides a revision of marriasge and
divorce laws, no subjects are proposed as yet.“73
This would show, then, that at the outset the East i
haed no intention to implement Wise's progresm and create

a genuine Union. When the conference was called to order
at the home of Dr. S. Hirsch in Philadelphia on

November 3, 1869, the Tollowing rabbis were present:

Rev. Doctors Adler of New York, Chronik of Chicago;
Deutseh of Baltimore; Einhorn of New York; Felsenthal

of Chicago; Gutheim of New York; Hirsch of Philadelphiem;
Kohler of Detroit; Milziner of New York; Msyer of New York;
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Schlesinger of Albsny; Sonnenschein of St,. Louis; and
Wise of Cincinnsti.

The conference wes organized by the election of
Hirsch as President, Adler as Vice-President snd Feisen-
thal end Milziner as secretsries. 74 Although there
were many arees of disagreement at this conference
between Wise and the Easstern block, the East actually con-
trolled the conference ss might be seen by a perusal of the
nemes. As wes shown in the first chapter, Wise was over-
Joyed that "...the conference had done one sreat thing,
it hed estszblished = conference." Wise sew the conference
as an ggent for compromising the differences between the
sundry eroups. Thus, he comments very significently:

‘The conference has established s conference, and
will esteblish it next year in Cincinnati as a per-
menent American institution. Thet is sufficient.
Hereafter individusl opinion will not be the sub-
stitute of lsov;:; the conference will exasmine into
it, discuss it, end the resclves of the majority
will replace it. Whether the conference shasll be
radicel, moderste or conservetive, it must debste,
give reacsons for its declsrations; and those reasons
are fresh nutriment to the mind. The conference has
opened s new ers to Americen Judeism and will year
after year, rouse its enersies, develop its capa=-
cities, and call its ebilities into action. This
lesds to truth in the name of God.
We do not mean to sey, thst we shout Amen to every
thing the conference hes done or will do heresfter.
To us ell perties in Isreel appear necessary. The
caitp must heve & vangusrd, and these are our redi-
ecels who constantly point forward and msrch forward.
It must heve its center, snd these ere the liberal
messes of our veocple who prevent the rear and van
from falling spert into sects or hostile fections.
Without the redicels we stegnate; without the
conservetives we outshoot the terget; and without
the liberal masses, the strong center, we could not
meintein ourselves in this chsos of opinions. Ve
will not shout Amen to the resolves of the one or
the other side., But we will heer all of them, work
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with each as fer gs we cegn £o without the sac-
ririce of princinle, and remsin among the mishty
columns of the center. All of them sre our brethren
ell Isrselites, all defenders of Israel's csuse. .
. They must not necessarily agree with us in every nar-
ticuler, to entlist our sympatkies,” 75

Wise's grest hovne wes that the conference would become an

annual affeir in Jewish life. The fect that the next con-

ference wes scheduled to meet in Cincinnsti wes even more

encouraeging for Wise. He thought thet this would give him

an ov.ortunity to orgzasnize his csmp more adequetely and there-

by push through his procrem for Union., When the rronositton

to convene in Cincinnati in 1870 wes rassed unsnimously,

Wise was overjoyved., Little did he know that the Einhorn

oseorle were gwere of his nlans end that they were slready

at that time leying plens to sabotage the Cincinnsti con-

ference. In a leter editorisl Wise sences the etrategy of the
“unholy ellience’ of the Esst and stetes categorically thet

Union includes £l] eroups. He objects to reform for the

egke of rgform.

'We desire our friends once more to understand thst
there ere no sects and no fectione in the American
Isreel, nore &t lesst in our estimstion. Judsism
ecknowledges nore. To us, we must repeat, sll shsdes
of opinion epvear justifisble and necessery for a
heelthy development =nd sound TTCETreSS....

There is no use in throwing suspicion on the men who
net in Philadelphis or to initiste any disrurvting
movement, right after = step towards union has been
teken. Nevertheless we are fully sware of the res-
ponsibility resting on our shoulders, by heving the
éuestion of & congregstional conference end heving
been sunvorted by twenty hichly respectable congreca-
;iogzﬁclusion we heve to say one more word. It is not
our business to abolish Judeiem; it is our duty to pre-
serve, elevate snd endeer it to the community. All
reforms or epiervrises with the tendency merely to
aboclish, to spe the style or feehion, or to innovate
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for innovation's sgke, have met snd shall

always meet rith our honest and efficient op-
position...." 76

Wise esks very pointedly ",,whst would have become of

American Judaism, hed we sdopted deformation in place

of reformation... What would have become of Americen

Judeism, had we like Acher abrogeted the whole lew, and
thrown ourselves hesdlong into the embrace of the sSup=-
posed spirit of our sge and country, in imitstion of Ger-
men or Americen Puritenism, German or Americasn mysticism,
allegorism and dogmetism? The Jewish spirit in the body
of the modern Gentile forms is as farcicesl = deformation
as 1t wes eighteen centuries esgo, and looks as foreign, out-
landish end ludicrous ss it did then to the honest, con-
templative mind.” 77 Wise is very disillusioned by
virtue of the fact that the Easterners fsil to cell the
scheduled conference in Cincinnati in 1870 as wes ordered
by the Philadelphie Conference. He informe them that he

intends to use his own methods in meking an annusl conference

a reality.

"The refussl to convoke & concregational
conference, end the reesons to support the
refusal, eppeared tc us not only a proof of
the unpractical turn of mind of the msjority,
but s1so en éntire misunderstanding of the
epirit livine in the mejority of the Americen:
congregations. The conference ignored the
fact thet the majority of our congregations
ere in favor of progress, slthough they are
opvosed to radicalism. Why not consult the
opinions of the represertetives? Why not
sclve practicsl questions which the congre- \
gations must do? The conference wishes to
remein s purely deliberatdve body of pro-
fessionsl men. This is its finel resclution
jn the matter, and we could not chesnge 1it,
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Therefore, for sll prectiecal purposes, we
must open other asvenues, if we desire to do
something tengible,...,Personal feelings

must submit to the great cause of union

and united progress. United we sre a power,
divided we ere individuels, United, progress,
end reform are legitimate; in disunion they
bring anarchy. Therefore we do stand up for

the annnalzsgnrnrence, whatever blunders it
may m&kﬁ." e

Wise tries a last minute move to bring the Eastern rabbis
to the 1870 conference by scheduling its sessions in
neutral territory, but leeding rebbis such as Adler,
Einhorn, and Hirsch are absent. To allay the feers of
those in the reform camp, who had suspected that this
would be an sll-comprehensive Union conference, Wise
placed the revision of the prayer book ss the chief item
on the egenda,

After his feilure to convince the East of calling
s general conference for the purpose of Union, Wise
embarks on his own to educate the public. This was the

beginning of intensive cempaigning that cuvlminasted in

the founding of the Unicn of Americen Hebrew Congregations

in 1873, He reelly "puts on the hest™ when he fulminates

editorielly:

" tions ought not to tolerste
Ehgiﬁgggzgg:ho is either incompetent for
his office or who excludes himself frllcm
the union of Israel. The one who exc;udes
himself from the community eccording t.o1
ancient conceptions of Isreel, exoum::n -
cates himself snd staq&f outside of e

Hebrew congregetion.”

The net

result of this campaign was the Conference of Rabbie
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held in Cineinnati in June 1871, Though the East was

absent, Wise thought that the conference was a success,
"It settled the question of uniformity in the Americen
synagogue by revising and compiling the prayer book

there exists no reason any longer for quibdbling over

prayer books....the conference was a brillient success."
Wise's wrath reaches the boiling voint when perusing

the Eastern press he finds thet the Conference was being
attacked constantly - before it met, while it deliberated,
and efter it adjourned. Their language was "worthy of

the lowest and most reckless werd and cross-road politiciams
excited over some election. They spoke of twenty-seven
teachers in Israel as herdly any sporting paper in this

country would spesk of the ssme number of gamblers,

ruffians, or counterfieters meeting to decide their bets."81

Realizing that the time has come to "anll » snade a spede"
and to stop apreasing Einhorn, Wise unleeshes & barrage

ageinst him whom he considers resnonsible for sll the enti-

conference propagande in the Eest:

"Wwho brought thet language of hell to our
shores?....After the Clevelend Conference

in 1855, the same party issued a protest
against that conference in the same style
end spirit....After the Cincinnati Conference
‘of 1871, the saue party issues & protest in
the seme style and spirit....After the

public service on sundey, the public eating
of pork to the bread and butter, and public
smoking of cigers on Sabbath dey hed been
zealously sdvanced a8 the outward standard

of the true reformer end the baningent of
the Hebrew from the synagogel Worgt 91331871
tﬁa jnward standerd....They see fit, in ;
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Jiberalis aid axsoas the st s
Th e o a0 ey mamie 43
4 Y hypoecrisy.”

The campeign for Union is now going foeward full blast and WiSE
constantly urges influential laymen to "move your congre-
gation to joln the 'Union of the Israelite Congregations
of America' and let us have at'once the Synod, the seminary,
the other necessary institutions, one great brotherhood all
over this great country.“83 However, these appeals do
not meke any dent in the herd shell of the East, After
being spymied continually by the Eaet in the project for
a conference and a seminary, M. Loth, President of Wise's
temple, suggests thst a meeting of all reform conzrega-
tions in the West snd South be celled for that purpose =-
excluding the people from the Esst who refuse to cooperate.sh
Wise decides to resort to sectionslism only as a temporary
means to "break the ice" with e long renge view towerd
bringing all the congregations into the Union. After
seversl months of continuous propecenda the five Cincinnati
congregations, including those of Orthodox persuassion, issued
a call on Merch 30, 1873, for a conference of the West, North,
end South-West congregetions to be held in Cincinnati.

lirman Levy, Secretery of the Conference Committtee, in

reply to many inguiries regarding the neture of the confer-

ence, seys that all congrecetions ere ipvited to send their

delerates:

1] the regularly

" 11 emsnates from
o f Cincd nnati

incorporated congregetions O
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two of which are strictly torthodox' in their
form of divine service, which you will perceive
at once divests the whole preliminary movement
of anything like either a reform or orthodox
tendency. It is intended to form a union of
all congregations, and as it is understood

here without interfering with th@ internal
government of sny congregetion.," 5

The delegates from thirty-four congregations met in Cineinnati
on July 8, 1873, and the "Union of American Hebrew Congrega«
tions" was officlelly foxmed. The purposes of The Union ‘
were selt forth as the following:

YA -« To establish and malinbaln institutions

for instruction in the higher branches of

Hebrew literature and Jewish theology, with

the necessary preparatory schools in such

d ties of those States as may hereafter be
designated,

B =~ To provide means for the relliefl of Jews
from political oppressionsand unjust discrimine-.
ation, and for rendering them aid for their
intellectual elevation.

¢ - To promote religious instruction and
encourage the study of the Scriptures and

of the tenets and history of Judeism.

All thls, however, without interfering in

any manner whatsoever with the worship, the

schools, or ang other of the congregational
institutions ." 6

Immediately following the conference Wise declares thatb
next year at Clevelandvhe expects delegates from the
"ma jority of states to be represented at the conference
eesothis is not’a Union of congregations of West and
South only, it is a Uﬁion for all,...inviting all and
excluding none."87 Here we see Wise befding every

effort to reach his goal of a Union of all congregations
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by extending an invitation to 211, Tt is interesting to

note thet at this time when Wise is flushed with victory,

he no longer advises the congregations to "stay sloof"™

foom the Board of Delegates, but on the contrary now says:
"This 1nst1tut19n. commends itself to the warmest sympathies
of Americean Israelitea."ss This, as we shall see later,

was done for a purpose. It was through the sctive support

of the Board of Delegetes thet Wise finally succeeds in having
the Eastern congregations affiliate themselves with the Union.

All through the year 1873-4 The Israselite continually gquotes

the excerpt from the Union constitution: "Any Hebrew

congregation of the United States, lawfully organized, may

become s member of 'The Union of American Hebrew Congregations'"™
In the heat of the struggle to convince the East to

join the Union, Wise uses some very strong languasge sgalinst

his opponents. He accuses those rasbbis who oppose the Union

of "annihileting Judaism:" "Those rabbis are hypoerites;

they ssil under false colers and are ready to surrender

the 'noble ship of Stete;' commence first by changing

Sabbath to Sunday; then gradually abolish the observances

of our annual holidays; abolish circumsision; give free

copsent to ths intermarrisge between Israelites and Christe

ians, and their doom is sealed; the Israselites will cease to

The Isreelites heve not been conquered, crushed,

exist.

and stamped ocut of existence by their opponents, but they
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heve been annihilasted through the treschery of their
rabbis, who have 8o industriously undone the seacred

lews which made of the Israelites a distinct people

and through intermarrisge with others besides their

own, they have melted away, disappeared, ceased to exist.“89
Wise receives an encouraging letter from Rabbil Wechsler

of New Heaver, Connecticut, in which he veolunteers his

service to the cause of Union. He denounces the artifieial
lines of geography which have stymied e country-wide Union
but says: "The East, however, will not for & long time
remein unrepresented, and I see alreedy the time approaching
when theEast and the West, the South and the North will
firmly s upport the Americen Union. T em convinced myself
that my ccngregetion - Mishken Israel - will be represented
at your next meeting."go In revly to the Eastern allegation
that the Union is & mWwestern effair,” Wise fulminetes "it

ie the artificial gas mede by demagogues." You must not

try to offer any geographioal excuse for your resistance

to Union....it is renk rebellion sgairst the House of Israel.”
In continuing this appraisel of the Union council meeting held
in Cleveland, Wise for the first time mentions his theolog-
josl seminary by its nresent neme and regerds the meintenence
of The Hebrew Union College to be the centrel task of the

Union:

"The mein guestion of the Union, viz, the
college, this council hes solved finally.
There will be in Cincinnati *The Hebrew
Union College,* under thecontrol of the
Union. It will ve & complete college for
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all, and upon the height of the spirit of
our age and our country., There will be
only one such college in the United States,
because there exists not the slightest

necessigf for two, and one will cost of
money,"

Wise even resorts to his femiliar cry of the olden days,
the cry egsinst negative reformers, to discredit his
orvonents. Those who feel convinced thet Judaism must
be preserved cen no loncer be satisfied with "perpetusl
negatives and negations;™ they will rally behind the Union.
This, end other frequent editoriasls in & similer vein, must
be Wise's resction egainst the abuse heared upon him ver-
sonally by Einhorn end his followers. ZEvidently the East
hes been conducting an ell-out campaign to squelch the
Union. Otherwise, The Isrselite would not constantly
use such terms ss "scamp," "hyvocrite," "infernsl falsehood,"
etce.

Sensing the danecer from the West, the East organized
a counter-congrecetional conference in June, 1876. Aﬁong
the ccngregations which met in the Y. M. H. A rooms in
New York, were such well kncwn reform temples as B'nai
Jeshurun, Emsnvel, =nd Beth~El of New York snd Sinai of
Chicego. Wise's YNew York correspordent reports thet Ein-
horn ie the main force behind this new movement. This
conference also orgenized & "Union™ end e "Hebrew Theological
Seminsry." Wise sees in this conference a victory for hise

own kind of Americen Judaism end is sport enough to wish

L
mthe generous enterprise the best of success.

-
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"Cur opponents, like our friend
. i : nas, hsve at
last been forced to admit that A&erican rabbis

VEiah 15 1 Lieart niyoopetuceted in Anerica,

a victory achieved over the Polish-Germanic

factions, who stand with one leg somewhere in

Europe and with the other in dresmlend. They

:g;gtﬂnglaﬁ ggligggr::!tfronounce publiecly that

2lkd thot did."ég on must be done, and we are
In the meantime the famous Washington “shte@len" of American
Jewry, Simor Wolf, pushed through & resolution st the meet-
ing of the Board of Belegates providing for s committee to
confer with similer committees of both the Cincinnati and
New York "Unions" for the purnose of establishing "a com-
plete Union of &1l Hebrew congregations in the United Stateé."93
No doubt that this action was taken at the behest of Wise
who had been pleeding for such a meeting for a long time.
Such a meeting sctually took place in June 1877 between the
committees of the Board of Delegates and of the Union of
American Hebrew Congregations, This conference fsiled
according to Wise because "after the meeting the Eastern
Committee wanted twc Executive Boards, onefor the Egst
and one for the West, to which the Union Committee would
not sagree simply because they could not make two unions.“gh

When he is sttecked by the Jewish Record and other Eastern

journsls ec the one who unset the Union plan, Wise bitterly

mlies that these ure ninfamous falsehoods.” %he Union

needs no discrganizers under the ertificiel suise of peace."

However, Wise pronises to continue working with the

Board of Delegates for Union. At the next annual meeting

of the Union of American Hebrew Congregetions held in

—



- 62 -

Philade}phia on July 10, 1877, the renresentatives of
the Board of Delegates pledeged themselves to bring into
the Union & number of congregations from the Esstern
states representing st least two thousand contributing
members, This will be achieved upon the condition that
the Executive Board of the Union of Americen Hebrew Congre-
getions 'would consist of thirty members, fifteen to be
resident in the Western and Southern states and fifteen
in the East."”? This was sgreed to by the Union with the
stivulation that "The Hebrew Union College, the seasl and
funds of the Union remsin perpetuslly in the eity of
Cincinnati." This proposition was hesrtily accepted by
the Board of Delegates. In line with this nromise the

Board of Delegates met in New York on October 3, 1877,

a meeting in which representatives of the most prominent

New York City congregations participated. These congregational
delezates pledped their congregations to join the Union

of American Hebrew Congregetions. In the meantime =l1

during the winter of 1877-78 Wise kept up s steady stream

of editarials for Uniom. In April 1878 Wise proudly re-

portéd thet there were over ope hundred congrezetions

affilisted with the Union. The final breakdown in Eastern
resistence to Union comes when Einhorn's Beth=El Congrezation
joins the Union of American Hebrew Congregations on Avoril 26,

1878.96 This move by Einhorn is resvonsible for the veritable
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rush on the part of the Eastern congregations to join the
Union. (Wise is overjoyed when he resds the first pro-
Union editorisl in Einhorn's Jewish Messenger.) 1In

quick order the outstanding Easstern temples join the Union;
Temple Emanuel passes a resolution in which it pledges itself
to send delegstes to the next Union convention to be held

in Milwaukee in July, 18?8.97 The hichpéint of this new
spirit fa Union was reached et the Eilwaukee convention
which procleimed:

""It is the primery object of the Union of
American Hebrew Congregations to estsblish

a Eebrew Theological Institute to preserve
Judaism intact....without, however, inter-
fering in any manner whatsoever with the
affairs and msnsgement of any congregstion;
++..The Hebrew Theologicel Institute, provided
for in Article II, Section 1 of this Constitu-
tion, shall be styled "The Hebrew Union Colleze,"
which shsll remein permanegﬁly located in the
city of Cincinnati, Ohio."

The fect thet The Hebrew Union Ccllege was to be vermsnently
situsted in Cincinneti was e major victory for Wise. Wise

speeks of the aschievements of this convention in lofty

terms snd vows to "bury the hatchet forever:"

"The results accomplishned in Milwaukee are
manifold snd imvortent. In the first place
there is now but one representative body

among the American Israselites, and thet is

the Talon of American Hebrew Congregations.
The Board o® Delegetes has been mepged in the
Union...The principal opposition to the Union
is no more, its forces have surrendered, the
cempaign has ended in an sllience, as is often
the case among rational combatantSe;.. .We have
done one snother a good deal of mischief and
might now meke up for it by doing a deal of
good by friendly relations. On the part of
the Esstern rebbis Dr. Gottheil of the New
York Emenuel Temple, was in the Council end
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did quite an amount of earnest work. He

influenced and was influenced for gzood, eni

we believed to be entitled to the supposition

that the rebbinical opposition to the Union

ended in an aellience with #....We have come

back from Milwaukee with the cheerful impression

that a great end zood wark has been accomplished

for Israel; that the Union and the College have

triumphed over sll obstacaga and are now secured

beyond any peradventure."

Thus in 1878, just one year before the death of the
fighting radical reformer, David Einhorn, did Wise see a
dresm come true., The strugele for dominastion in Jewish
l1ife between East and West was over, et least in so far as
competing orgenizations are concerned., Now the East-West
conflict was to continue within the confines of the Union.
This basic unity amongst the congregations had far reach-
ing effects uvon the pattern of community orzenizations
in Jewish 1life which were to emerze in the future. It
is this pattern of Unity which is, perhaeps, Wise's chief
sontribution to American Jewish life, To this dey this is

the pattern which marks most 811 sreas of Jewish commanity

life.
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CHAPTER IIT  AMERICAN JUDAISK VIA AMERICAN TRATNED RABBIS

One of the themes which constantly recurs in the
writings of I. M. Wise istthat of the need for en American
Theological Seminary. In almost all of his editorials
the subject of a rebbinical seminary appears as the
forging link between the pleas for s positive theology
and a union for Israel. Moreover, éven in the practical
field this project is swarded an equal rank slong with the
other members of the triumvirste "Union, Synod, Seminary."
Whenever the opportunity presents itself, Wise integrates
en appeal for Seminery in his lengthy theological debates
with the East. In the American-trained rabbl he saw not
merely an agent for the transmission of our faith to the
next generation but, what is even more significant, a
potent force in the creation of an American Judaism. The
product of the American cultural pattern, he thought,
would stimulate our people to respond more enthusiastically
to the werities of the Jewish faith., Always polinting to
the language limitations as the chief reascn for the failure
of the Germen rabbis to reach Americsn youth, Wisewas con-
vinced thet the English speaking rabbi would be much more
successful in conveying the Jewish religion to the American
masses. He wes nossessed of a keen psychological insight
end saw how the proper rapport between clergyman and
parishioner played a major role in determinineg the acceptance

of his message. These, then, were some of the considerations
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which motivated Wise's emphasis upon a theological seminary,
Already in the fall of 1854 we find Wige laying plans
fdr the establishment of a seminary, when he organizes the
7ion Collegisbte Association. This group was formed for
the purpose of collecting adequate funds for the bpening
of 7ion College. The educational objeetives of Zion
College were twofold: to provide secular training fof
American Jewish youth, and to give such training in advanced
Jewish subjects to qualified students as wou.ld lead them to
receive the rabbinical degree,loo ‘ 5
Wise followed through by circularizming an appeal for
financial support in behalf of Zion Gollege.101 In this
campaign ror a college he had the support of Bfnal B‘rith

lodges scabtered over the country, and with the help of

“B‘nai_B'rithloeal branches of the Zion Collegiate Assocla-

%ion were formed in Louisville, Baltimore, New York City,

ﬁnd other cities,loz It was the chief function of these
groups to raise funds o0 help maintain the College. Wise
then published a plan for the establishment of a prepara-
tory department to zion College which provided for eurriculum
and administratj.on.lo3 ‘This plan was approved at a general
meebing 6f the Zion Colleglate Association of Cinecinneti,

1t wes declded to oOpen the new institution on October 25,

104
1855 with Tilienthal, Wise, and Dessar as teachers. This

and

action on the part of the Cineinnati group aroused the Jealousy

and anger of the other branches throughout the country, and

the subsequentAisguesvof The Israelite carly lengthy eXe
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planations by Wise in which he tries to assusge their
wrath. However, Zion College was scon opened with Lilien-
thel, Wise, Cohen, Jankerman, Rothenheim, and Thompson as
instructors. On opening day twelve Jewish students and
two Christian students mede up the roater.lo5 Due to
finencial difficulties Zion College remained open only
two years, after which time the Zion Collegiate Associa=-

tion was dissolvad.106

It may well be that Wise's failure in his first
attempt to establish a college was due to sabotege from
the East. As(the) wam:l his other projects, Wise
met with violent oppesition from the East. Ever reasdy to
retaliate, Wise unburdens himself of some bitter feelings

when he says:

"™Notwithstanding the mad dog cries of infidelity
and notwithstanding the unprincipled noise of the
radical reformers, I am obliged to believe that
the vest majority of American Jews approve fully
the course which I pursue’.!...The response to

the Zion College project was very generous. Re-
form Union and Education is the slogan. He calls
upon his followers to 'look neither to thelﬁight

nor to the left, but onward and forward.'"
Evidently Einhorn and his party must have been rather ob-
noxious in their utterances to elécit such wrath, This
emanetinz from the same Einhorn, who only a short while
ago was sending letters of felicitetions to Zion College

banquets, was rather disturbing. Notwithstending the

antagonism from the East, Wise assures his readers thet

"our objective is & theologicel gseminary to produce here

in the United States Americen rabbis.”
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However it should be remembered that Wise's educational
schemes were far more extensive than the foundine of a school
for rebbis., The contemporary idea for = Jewish university,
such as the recently established Brandeids University, was
envisioned by Wise already in 1857.

"We were carried upcn the wings of two great
and excellent thoughts, the Synod and the
University, the union progress and elevetion of
Israel, two thoughts which mohopolized our
whole soul. The university we thought would

be the stronghold of Israsel's future from whence
literature and science woulg triumphsntly return
into the house of Israel.™ 8

From this point on Wise repeatedly associates the university
idea with his plea for a seminary. In this connection mention
must be made of Wise's plens to found a "femasle academy," thus
implementing his impassioned appesls for the equality of
women. From time to time this neglected area of educstion
evoked his interest and he included the female academy in
his appesls for "College."™ It may be that this interest
in female education wes & reflection of the growing activities
at this time on the part of the Suffragists in the American
community at large. Wise continues Lis campaign for a univer-
sity in the face of mounting opposition from the East. He
challenges the opponents to the Jewish University to present

109
their objections before the general publie. This editoriel

continues:

" ve & college not merely to prepare
yg:nzn::nhgor the theological or the teacher's
seminary - this is but one object of a college;
we must have a seat of learning in order to have
it, to be justified before God and men; we must
ha;e a college to educate our sofis, that we may
et educeted lewyers, physicians, statesmen,




artists, artizans, merchants bankers i

’ ters, mechanies
agriculturists, or any other oprofession or voca-’
tion they may choose to follow. let them be educasted
men - this is the mgin point....Fearlessly we
challence every opponent to come forward snd tell
us why we should not heve a colleze of our own
supported exclusively by us,." 3

However, Wise's pet project was the rabbinical seminary.
To this he devoted most of his time snd energzy. When a Mr.
Tuska, a native American, is obliged to go to Breslau to
study forlgngrabbinate. Wise- agdin reminds his readers of

110

the urgent need for a rabbinicel seminary. He is over-

joyed when Temple Emanuel of New York makes public a resolu-
tion which it had adopted providing "for annual stipends to
American Hebrew students of theologcy." Wise congratulates
Emanuel for the fersight thset prompted this grant end urges
other congregetions to follow this fine example.1 On

Fovember 2, 1860 he announces his intention of opening

"The Hebrew College." He adds:

"We want neither money nor plans - the college

is finished - all we want snd need can be reduced
to one word - students, scholers. Glve us students
and we will give you a complete college.”

In his eagerness to open the Colleze Wice appeals to the
parents to induce their children to study for the rebbinate.

He scethingly denounces the rank naterialism of American

parents, who when considering a profession for their child-

ren, reject the rabbinete on the grounds that the remuneration

is inedequete. He finds in this leck of efthusiasm for Torsh
112

the very core of disunion in America.

But these plans for the opening of The Hebrew Union

College must have been erustrated by the East. As Wise
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remarks some years later, when he review the situation:
"We wanted a college.... there ceme insult snd sickening
opposition from the eastern cities because the college was
to be in the west....our efforts resulted in personal tirades
egeinst the editor of this journal."!13 It may be that the
general conflusion that prevailed in America during the Civil
War was an additional cause for the postponement of the open-
ing of The Hebrew College. Of particular interest to us is
Wise's resction to the founding of colleges in other sections
of the country. His was not the bitter type of competition.
When, for instance, The Hebrew National College is established
in Baltimore, Wise hhils the news with unsurpassed tnthuaiasn.llk
He appeals tc nther communities throughout the country to
follow suit.

In the year 1865 there develops an upsurge of interest
in a Jewish Theological College. As was mentioned above this
was a period in which Wise was mending his fences for a final
try at Union. East-West antagonism had reached & new low., All
was peaceful, In this setting Rebbi Adler makes public a
letter in which he supports Wise's seminery scheme: "We

need theologicel orators whe can preach in the English tongue,

who can be heard end understood by the rising generation.

We must create an institution for the education of Jewish

thaologiana."115 In & genuine spirit of sportsmanship Wise

editorially urges Rabbk Adler, Mielziner, Heubscher., and Ein-

116

horn to "start e Rabbinicel Seminery in New York." The
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Emanuel Theological Seminary of New York reached the stege
of drawing up a set of by-laws which contdained the following
ajm: "The object shell be the educetion of Jewish youths for
the Jewish ministry on the basis of rerormm"llv Wise
demonstrated his friendliness to the New York semingry by
giving it wide publicity and by publishing a transcript of
its by-laws, In a subsequent editorial Wise professes him-
self "to be a member of the Emanuel Theological Seminary"
and urges all Jews tc support "this noble project for the
educgtion of Jewish ministers and teachers."n8 ‘This willing-
ness to lend support to an institution backed by Einhorn and
the East shows that Wise is above what is today called
"agency-mindedness."” Too, it proves beyond doubt thet Wise
is willing to "let bygones be bygones"™ and clear the path for
cooperation between East and West in the future.

One of the more successful ventures in the college
field was the Meimonides College which was founded in the
fall of 1867. This institution was sponsored by the Boerd
of Delegetes and was under the supervision of Leeser. From

a perusal of the list of sponsors of Maimonides College which

appeared from time to time in The Isrselite, one masy deduce
thet +he Eastern reformers were opposed to it on the grounds
that it wae orthodox. However, inasmuch as the East was a

stronghold of orthodoxy, such distinguished laymen as Sulz-

berger and Dropsie of Philedelphies are listed as trustees.

Like his reform collesgies in the East, Wise cloes not support
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Mzimonides College "on the grounds that it is not a college
but a theological seminsry,....men who know nothing about
semingry must not write sbout its curriculum.....Schuster
bleib bei deinen lLeisten....the program for a course in

11
Hazenuth may be made by Eazenim," J This was Wise's

reaction to the published curriculum, with its staff of
nReverend Doctors"™ of the Maimonides College. The Savannsh
Hebrew Colleziaste Institute and a similar college in New
Orleans were sponsored during this "college conscious"™
period by the literary societies of their resvective com-
munities.lzo Although these sttempts proved to be gbortive
end unsuccessful, each project diseppesring after & few
vears, they do demonstrate a groping with forces which were
to determine the progress of pmerican Judasism. These
communities felt thaet a crestive American Judaism eould only
be molded by Americen-trained rabbis end laymen.

Learning from the mistekes of £11 the locsl college

associstions, Wise now set for his objective a theological

seminary sponsored by the Conference of Congregeations:
» ve a theologicel seminery for the educstion
g e and teschers for the American

bbis reechers,
§§r§§1...1u£ will have one, &8s soon (end no sooner)
as the conference shell have dev

reisineg thz meelS. We

ssociat
tion to the collegs = o the Maimonides College

s member, nor t
:?1;21;:d§§;hia, neither of which is & tEeologieal
seminery in sontemplation OT ip reelity.

nery theme revested OVeT end over sgein in

1ite during the period immediately

This was the semi

the columns of The Isree
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preceding the Philedelphia Conference of November, 1869.

When this conference which was controlled by the East re=-

fuses to act on his seminary scheme, Wise swallows his pride

and tirelessly keeps up a steady berrage for Seminary so as
to prepare the public in this regard for the next conference.
All during the year preceding the conference which was sched-
uled to be held in Cincinneti in July, 1870, the following
theme is often repeated: "We must have a Seminary....we

must heve English preachers who know snd understand the

wants end desires of this country, who can honorably re-
present and defend us in this community, teach our young

onee in their own lsnguage, and place us in consonance with

the intelligence and the free spirit of this ege and this

122
countryeece”

Vhen the Cincinnati conference does not take place
because of sabotage from the East, Wise goes to the "grass
roots" to maske the seminary a reslity. Resolutions by
congregations in behalf of a nJewish Theological Institute"

become more prominent. Wise's own congregation repeatedly

publishes resolutions urging action on the famous triumvirate,

"Union-Synod-SeminarY-"123 Tt mey be that the East felt thet

a conference sponsored seminery in Cinecinnseti would impede

the progress of Meimonides College =nd the Emanuel Theologi-

cal School. It is only efter he decides to ignore the East

ise can perceive his

and form e South-West Union thet W

project finelly teking shape.
It is coming after all)

Wise is overjoyed
seminary

by the turn of events and says:
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viz., the college, seminary, theological faculty, or

_ whatever it will be named." 2% Tt is significant to

note thet in the call to the congregations for the first
conference of the Union of Americen Hebrew Congregations,
the seminary projeect occupies the eentral position on the
aponda: |
"I. That all the congregations of the West
and South shall be represented by delegates
to the General Conference as provided in the
said call,
"II., That the congregations thus represented
shall form themselves into a 'Union,' under
the auvspice of whieh the contemp]ated *Jewisgh
Theological Institute! shall be created and
naintained, 125
He keeps up a steady flow of propaganda for his pet project
and for the first time uses the term "Hebrew (College" on
September 5, 1873; The name "Hebrew Union College" is men-

tioned for the flirsgt time in an optimistic editorial on

S July 31, 1874:

"The main question of the Union, viz., the
College, this Council has solved finally.
There will be in Cineinnati 'The Hebrew Union
College' under the control of the Union. It
will be a complete college for all, and upon
the height of the spirit of our age and our
country. There will be only one such college
in the United States, because there exists not
the slightest necessity for two, and one will
cost .plenty of money,"d2

The Union convention was so successful and the seminary
project so impressive that an E&stern rabbi, Rev., J.
Wechsler of Mishken Israel of New Haven, Connecticut,
says in a communicetion: "The Hast, however, will not

for a long time remein unrepresnted, and I see already the

time approaohing'when the East and the West, the South and
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the North will firmly support the Ameriesn Union., I am

convinced myself thet my congregetion - Mishken Isreel -

will be revresented et your next meeting."127 In the

fall of 1875 just prior to its opening, I. M. Wise was
elected president of the Hebrew Union College in Cincinmati.
Wise anticipates trouble es & resuit of his election and
advises his opponents thet in utilizing the democretic
metnod they could unseat him:

"Wise's opponents who are also opponents of
the Union of American Hebrew Congregations,
will, of course, denounce his election.....
Send your delegstes to the next Council to
teke place in July next in Weshington, and
instruet them to vote sgeinst Isasc M. Wise
es President of the Hebrew Union College;
have a better candidate to propose, and get
for him the majority of the votes 1n1£Bat
Council, snd the mstter id8 settled.”

The Hebrew Union College opened its doors on October 3, 1875,
under the auspices of the Union of American Hebrew Congre-
gations. The opening exercises took plaee in B'nai Jeshurun

Temple amidst such insdring music and prayer "so that two

thousand intelligzent countenances radiated a luster, which

is probably the most beautiful on earth,” Class D of the

Preparatory Depertment of the Hebrew Union College was organ-

ized the following Monday with a faculty consisting of two

instructors, I. M. Wise and S. Eppinger. The following

students registered their names for the first session:

nIsrsel Aaron, Lancaster, Pa.

Natgan Cohn, Nashville, Tenn.

David Eichberg, Cincinnati, OhioOhio
Edwerd Heinsheimer, Cincinpati,

L. D. Marks, Cincinrati, Onio

F. Strasburg, Cincinneti, Ohio 3
Joseph Krauskopf, Fall River, Mass.
D. Philipson, Columbus, Chio
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A. Ullmen, St. Louis, Mo,
Levy Rosenbush, Greemville, Ohio."

This number was soon augmented to thirteen. The student
pody soon adopted the neme "A'B'I' Associstion" which is
en abbreviation of the name "Atzilay B'nai Yisroel.ﬂlBO
The course of study for this first class included the
following: "reading and trsnslation of selected portions
of the Five Books of Moses, Psalms, Hebrew Grammar, Pirke
Aboth, all taught by Mr. Eppinger. Mishneh - selections
from Sanhedrin and Soteh - was taught by Dr. Wise."131
During the next seven years a new class was added esch year
until there was & preparatory department of four grades
and a collegiate department with four grades. This same
class snd department pattern remained at The Hebrew Union
College until 1946.

In the mesntime opposition was mounting to Wise's
presidency of the college. Issue after issue of The
Israelite contains editorisls replying to these attacks,
The chief source of this antegonism is evidently focused
in New York, for Wise saye:

o Tonk e e atetel o114, Beotur

there are too much corruption, dissention,

extravegance, and hypocrisy in lerge commercial

centers where young students ere exactly in the

worst place they could possibly be located,

so thet intelligent parents send

out of the commercisl ¢
. New York is too expens
§g:cg§;§ncannnt afford to meke ovposition to the

whole country.” s
ached such heights that an nopposition

133 Here the

Hard feelings re

College" convention was neld in New York.




- 77 =

radical reformer Einhorn harmonized with the delegate from
Shearith Israel (hide-bound orthodoxy). Diversified elements
in Jewish life, whose only area of agreement was opposition
to Wise, agreed at this conference to orgenize a "Hebrew
Theological Seminary Associstion.” In the very forming of
this association Wise perceives victory for himself in that
"they have been forced to admit that American rabbis must

be educated in America.“lBh

Wise sees the figure of Einhorn
lurking behind "the disunion college."

That Wise was not section-minded when a bona fide
college for advanced Jewish studies was organized might
be seen in his enthusiastic support of the Emanuel College:
"The Emanuel Temple congrezetion opened a preparatory
Hebrew college class with eighteen students.....®Better
two than one,' There is no opposition in matters of charity,
benevolence, and education. The more workers the more work
done, the better for the cause in which they are engagsd."135
He looked upon this school as a preparstory department for HUC.
However, he regarded The HUC in Cincinnstl as not merely a pre-
paretory school, but as an institution where students might
take courses leading to ordination. HUU was the "home base"
for the other schools scattered over the country. It will
always remain in Cincinnatl.

" ber. 1879, the collegiate class will
bznoizgggmwitﬁ gradﬁates of the Preparatory Depart-
ment.... 'his comprises again & course of four years,
after the completion of which the rabbinical course

is to be opened with graduates of the collegiate

grade and the University....The colle ge is permanently
Jocsted in Cineinnati. Preperatory departments may

be located elsewhere, conducted on the same curricu-

lum as in Cincinnati.”
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This constant vying for position between Eesst and West
was brought to a halt when in 1878 David Einhorn was
appointed to the commission on curriculum revision for
The HUC. He served on this commission along with such
notable scholars as G. Gottheil, M. Jastrow, M. Sulzberger,
I. M, Wise, D. Lilienthal, E. G. Hirsch, L. Dembitz, and A.
Moses. Triumph follows triumph in rapid succession and
Einhorn and several other Eastern rabbis and laymen are
elected to the Board of Governors of The HUC.Y37 Thus
Einhorn end the Eastern party finelly accept The HUC in
Cincinnati es a reslity and are satisfied to look upon the
Emenuel School in New York as a preparatory schooly it being
clesr, however, thet both institutions are under the auspices
of the Union of Americen Hebrew Congregations, the Board of
Governors remaining in control., The Board of Governors promses:

"That & branch of the Cincinnati College be

opened in New York....the course of study

being the same.....That a Superintendent be

appointed for this branch of the Cincinmati

College, to be assisted in the administration
of this branoh1 3 four members of the Board

of Governors.®

Upon the recommendetion of Einhorn, M. Mielziner, later to

become President of The HUC, was eppointed professor of

Telmud at the college.
As 1879 drews to s close we find Wise giving this

prognosis for American Judaism:

"The Colleziste Class of 1879 will give to the
country th% first Americen rebbis, and then some

will greduste every yeer, Dlease God. In ten or
fifteﬁn years, hence, the American Synogogue will
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have American rabbis st the side of those
‘eminent and leerned men who he¥e transplanted
Hebrew lore and rasbbinical lesrning from

Europe to Americe; who have built up the

American synagogue in its present status.

This fact secures a promising future to

Judeism in America.....When Americans will

$151 o 5 BREDAGHIAR AT T A
Thus ended the saga, seminary in the East-West conflict.
In this erea of the conflict we are on sure grounds if we
sey thet the personal element loomed large in the considera-
tions of both Wise and Einhorn. The scion of Cincinnati
demonstrated by virtue of his victory that he was possessed
of the greater measure of tenacity and fortitude than his
counterpart in the East. But who knowgswhether this in-
sistence on Cincinnati did not provide the conservative
movement with & bridzehead in New York, from which stretesic
position it was eble to spread its influence all along the
Atlentic sesbord? The very fact the The Jewish Theologziecal
Seminery was founded only a short while after the East-
West conflict subsided, and the fact that beginning with
Tacob Schiff meny reform Jews were to be found sitting on
the Board of The Jewish Theological Seminary, would tend to

demonstrate that not alweys is it true that "to the victor

belong the spoils."
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CHAPTER IV THE ROLE OF CEREMONIAL OBSERVANCE IN EAST-WEST CONFLICT

As one thumbs through the chapter on theology above, one
might readily deduce where the two factions stand with regard
to observance. A radical theology must of its very nature
lesd to the sloughing off of those forms and rituals for which
no retional justification can be found. More then being &n
area of experience, religion gradually becomes a situation of
believing; it becomes more a matter of sn intellectual discipline,
an ethical persuasion, then & day to day pattern chock-full of
Mitzvot and tengible observances, Both the East and the West
were convinced thet the emergence of 2 healthy and ever-devel=-
oping Judaism in & free democratic America cslled for a cutting
away of the superstitious forms that had attached themselves to
the body of our feith. The difference lies in the extent to
which and the method in which this operstion was performed.
Whereas Wise believed that religious experience is "like an
ante-chember"” to a genuine faeith snd that therefore forms
might be chanced but not abolished, Einhorn and his party
soft-pedsled the importance of religious practice. This is

the conelusion one draws from the continuous attacks uvpon

redical reform in the paces of The Tsraelite.

In revnly to the charge by Einhorn that Wise had betrayed

reform at the Cleveland Conference of 1855, Wise thunders

forth with:

ictions!
"Thev cry. no Telmudf! No Laws! No restr !
Downywitg’the frigid forms! What people actually
mesn to say is Down with the Sabbath! We need nc
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Milsh, no shechitsh, nopne of the laws distinsuishing

end uniting Isreel. Yes, they ery, 'No Talmud}®

actuslly meens no religious laws. The Berlin

pattern is our proof, it sctuslly meens no religion.

«ssoJudaism lives in the hesrts of Isrecel's innumer-

able millions, it reveals itself in thousands of

flourishing institutioms devoted to sts service.

Judaism is a living active power.nll
In this article he even goes as fer as to say "History furnishes
no evidence entitling us to ssy that the new forms would be
better than the old." This, of course, is sheer orthodoxy,
a view which was considerably eltered as time went by. Wise
shows that the Einphorn position means "the abolition of
Sabbath, Milah, Yom Kivpur, Niddeh, Shechiteh." We see that
at tkhkis juncture Wise still adhered to the practice of pro-
perly slasughtering the animal, i. e., Shechitah. He believed
thaet forme grow out of a developing Jewish tradition: "With-
out the tradition of Isreel which are in the Telmud &nd the
Massoreh, no Judeism is possible."” All desirsble reforms

¢ {
must be obteined in the legel, historicsl way, via a Synod. bl

Reckless reform lesds to anarchy.

Notwithstending 21] his eerly emphesis upon suthority in
Jewish life, Wise, nevertheless, soon welcomes the changes
instituted by Temple Emsnuel of New York with regard to funeral
end mourning. Wise remarks thet "Emanuel continues to be in
e heelthy condlition™ with regard to progressive reforms when it

abolishes K'rish snd changes Shivah into three days. Wise

-gives us s good insight as to whet he considers reckless re-

form when he describes Einhorn's congregation s a pdlsce:

. bers eat
"where the rabbi and principel mem
Trefoth and Cehmez on Passover, smoke cigars
and write on Sabbath.....Holdheim's system
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being taught from the pulpit, the impartisl
obgerver cannot comprehend why this congregation
should have sabbath Jjust the seventh day of the
week, why the day of Atonement should be observed
or children should be circumeised, as these sre
entirely contrary to the system preached by
Finhorn, b '

This somewhat pedantic adherence to traditional forms 1s
Congregealtion

soon modified considerably. In 1864 the fact thatAT@mpl@
Bmanuel r@solvqg "to sit in Temple during Divine Service
without a hat"™ does not disturb him.

However, we soon perceive that over the years there
develops a gradual change in his views on cersmonial ob-
servances which is finally articulated in the following:

nJudeism has no established and irrevocable

form. The argument of Chukas Hagoyim is per-
fectly absurd....After the French Revolution

with the increasing intercourse of Jews and
Gentlles, the forms were entlirely revolutionized
.....Reform means to advocate the essence of
Judeism, to liberate the Hebrew mind of the chains
of dead forms, to unlock the wonderful paradlise of
truth to the inguiring soul,...It must not dissolve
the bonds of union in Isrmel, on the contrary it
must unite us in the spirit of trut%a This is
reform within the pale of Judalsm,"ih

This philosophy of reform is preached only to the extent that
the progressive reforms of one section of Israel will not go
a0 far as to separate it from the main body of Israel. We

find agaln that Wise is moving closer to the Elnhorn view

when he 8ays:

wIn vain the so-called athodox cling to this

or that rabbinical law or dogma, superampated
long ago by the progress of science; Israelism
only - the plain, simple, and natural doctrines
of the Bible, the liberal, broad, and humane
principles of the divine laws - hasl?_future;
The rest will go and 1t goes fagt." 5
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This liberal attitude in theory does not as yet manifest
itself in prectice, not at least so far as criticism of
Einhorn is coneerned. In ridiculing Einhorn's position
he says "nobody believes that one must smoke cigars on
Sabbatﬁ_br eat pork in vindication of prineiple....reform
for the seke of reform finds no favor with our peopl_."lh6

In his appraisal of the proposals adopted at the
Philadelphia Conference of 1869, Wise demonstrates a
constructive type of liberalism. He concurs with the
conference view that a religious divorce is superfluous
in our dey end that the civil decree is sufficientl

"The rituslistic divorce, Guet, never was

considered & religious sct and never had

a religious character.....Bills of divorce

must come from the lawful courts of the land,

and sll yher bills of divorce are null snd
void.,m 1

In several subsequent editorials Wise reiterates his stand

that he considers "thé ritual Guet™ abolished but at the same
time sdds that the rabbi, before performing a second marriage,
should meke certain thet a civil divorce had been obtained by

the divorced person.
In regard to proselytism end circumeision, too, Wise

rejacts those elemeats of tredition which tend to bese member-

ship in the Jewish faith upon racialism. He seys: "Abraham-

{tic circumeision is no necessary condition of entering

Judeism and the emkssion of circumecision neither exeludes

en Israelite from the communuity of Isrsel, nor absolves him
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of his duties.” He continues:

"Nobody has the shadow of a right to dec
illegitimate the children of 1§gally marigzg
parents, because either of them is a Gentile.
If the merriage is sanctioned by the laws of
the state, the offspring sre legitimete. The

child of a Jewish mother and a Gentile fath
and Gentile mother is Jewish.” A

Such were the views promulgated by Wise for the purpose of
mgking practical adjustments to s free America. In this
spirit he expressed his revulsion to the rite of Halitzah,
and regarded the law which prcvides for a man's merrying
his brother's childless widow as "inhuman."™
Wise continues to deviate from his early position of
insistence on ceremony and he quotes the rabbis to justify
his stend: "Charity and deeds of mercy outbelance all the
commandments of the Law." "Not that which goes into the mouth
but thet which comes out™ determines the good Jew. These
stetements are directed egeinst his orthodox eontemporaries,
but when he turans to his radicel colleagues Wise still main-
teins that religious prectice is central to the Jewish faith:
nTt is true beyond doubt that man cannot do without
forme, even if all of them were philosophers.
There must be certein forms to direct our ettention
inwardly end outwardly, to setisfy and please the
yeerning soul, to fraternize multitudes, end to lead
all on the path of righteousness, These forms must
be adequatc, in the purpose, sensible, pleagigg, and
in striect asccordsnce with the laws of God."
In view of this statement, it is amazing to find Wise saying:

"Let us look upon Pesach as repesented in the rays of reason

«essThe Ched Gedyo, the moror, the Koss shell Eliyehuy, ete.

are a burlesque upon the spirit og&reedom-«-o-"
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However, in the midst of the many types of innovations
which were being promulgated all over the country, precisely

et this time, Wise was urging the retention of such institu-

tions as a daily Minyen, wddings in the temple, Bar Nitzveh
in eddition to Confimetion, etec.:

"We want twice every dsy Minyen in the temple
for mourners, Jahrzeit an&'%ﬁ?ﬁ other people

who want to go there; we want the daily Minyan,
even if some of the Minyen men must be salearied.
We want every wedding in the temple snd go outside
under protest only; religious solemnities must
teke place in the house of public worship. We
want every boy to ssy the benediction over the
Torsh on the Sabbath of his Bar Mitzvah, even if
he has been confirmed elresdy..."l5

Wise sums up his objections to radicel reform and its irres-

pomsible sloughing off of ceremonies with:

nribolish this and abolish that is called reform;
Judeism is also celled reform; hence to ebolish

this end that is Judeism, end then ccmes degeneration,
They will never tell you what they believe, because

in meny instances, they do not know themselves.

They will always tell whst they believe not: their

relizion ies nesetive,"1l5 H

Let us now trece the pettern of Wise's development over
a period of yeasrs and see to what extent his orlentation

with respect to ceremonial observarce had undergone any

chenge. For this purpose an institution of ma jor significance

to Judeiem - The Sebbath - hes been selected. From the outset

can be made with regerd to Shabbos. He cerries on an intensive

cempaign to convince "his £lock™ to close their places of

business on the Sabbath. Wise pours hail ard brimstone

’
Wise confronts his resders with the uitimetum thet no compromise H
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upon the heads of Holdheim =nd Einhorn "who work to sbolish
the Sabbath and give us the Sunday as = dey of rest:."u3

Wise would disqualify him who vidlates the Sebbath from
holding office on the temnle board.

"We consider it a disgrace for congregations

to have officers who violate the Sabbath and
are Jews when their convenience only would
allow it. Therefore none in our congregation
cen hold an office who observes not the Sabbath

and is not present in the synogogue whenever it
is opened."™ 154

As a resull of this ell-out effort for Sebbgth observance
Wise is happy to report some time later:

"There is scarcely any wholesale market on
Sabbath, and one of the prineipal causes there-
of is thet a large number of Jewish houses
transact no business on the Sebbath.' He urges
concresetions to call meetings for the purpose
of observing the Sabbath; 'You sre bodies con-
stituted for the avowed purpose to masintain
Judaiem; the Sabbgth_is the corner stone of
practical Judaism.'"

The pace of his success is accelerated so that nearly a

decede later Wise can report with justifiable pride: "Two-
thirds of s1l Hebrew merchantsz of Cincinnsti snd four-fifths

of ell the members of the temple do no business on the Sabbath,
80 thet Saturdey is actually nc business day for Cincinnati
msrchants."156 Along with this plea for abstinence from

work on the Sabbath is combined the theme of attending Sabbath

Services with one's entire femily. To this end Wise inaugurates

the late Fridey Evening Service on Od ober 19, 1866. Through

the years the constent cry of Wise, with respect to the

trensfer of the service to Sundey in Eastern temples is:
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"Wwho gave those gentlemen the right to abolish the Sabbath?"
Plum Street Temple upon the recommendetion of its distinguished
president, M. Loth, who lster became the president of the
Union of American Hebrew Congregetions, repeatedly passes
resolutions urging Sabbath observence.

When Kaufmen Konler, then rabbi of Sinsil Congregation,
introduced reguler Sunday services in Chicago, a bitter

debate commences in the columns of The Isrselite., Wise

quotes the reaction of s Chicago newspaper to Kohler's
action as follows: "The Jews of this country are coming
near a Jjunction with the Christian faith."lsb Kohler
abandoned the Sabbath on the grounds of "accommodaticn

in religion.” Wise opposes the principle of convenience

as & determining factor in religious practice. MNore than
objecting to the desecration of the Sabbath, Wise declares
himself to be much more opposed "to the asdoption of the
Christian Sunday™ in plece of the Jewish Sabbath. "The

day of Jesus' supposed resurrection can never become the
Jew's Sabbath." Reacting vigorously to Wise's broadside,
Kohler says thet he regards the Sunday service to be "a kind

of Shabbos Sheyni" and continues:

"This privilege of holding an additional service

en Sundaey, I defended two years ago alresdy, when,
eiding with Dt. Hirsch in Philadelphia against Wise,
I referred to the custom of resding the Law on Monday
and Thursdey, introduced by the men of the Great
Synagogue, for the benefit of those coming to the
city on those days from country places where they 158
could not heer the k sson of the week on Sabbath.i”

wr
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In this Kohler received the unqualified suppbrt of Einhorn,
On the other hand, Wise met this challenge to the
Sabbath forcefully. With unsurpassed vigor he lashes

out against the radical reformers with the charge of willful®
destruction of the feith:

"We are possibly called upon to behold & contest,
strange and inexplicable as it seems, waged by
Jews against Jews in defense of the very life
and soul of Judaism. The proposition is already
mooted and somewhat actively canvassed, to change
from the Jewish to the Christian day of worship;
in other words, to abolish Saturday ass Sabbath
and addpt Sunday for this purpose. There is
surely every reason for crying "Hslt!"™ at this
stage of the proceedings. Tpe whole structure

is endangered. We must pause in our mad career
or be prepered for the consequences. We must
desist from the ruthless work, or expect to look
upon the spectacle of 'Israel destroyed.'"159

Editoriels on Sabbath observance and resolutions by congrege-
tions on this subject now sppeal more frequently than hereto-
fore. A vaeriety of techniques are utilized by Wise to
motivate Sabbath observance snd to discredit the "Sunday

service of the negative reformers" - such as the following

appeal to the materislist:

"Had Mendel, the father of Moses Mendelsohn,

and Amsel Rothschild not observed the Sabbath

as God commanded, they never would have had the

honer, the one to be the father of one of EIsreel's
greatest men of modern times, snd the other the
founder of one of the grestest finencial houses of

+he world which is a glory to their names and an honor
to sll Isreel. May this sketch serve to induce
thousands of Israelites to keep henceforth the

Sabbath,"160

Conscientiously pursuing his idesl, Wise proposed the follow-

ine resolution et & Union convention:
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"Resolved, that this couneil appoint ommi

wihose duty it shall be to drawpﬁp, cigcﬁlatettgg-
tein signatures to and have presented in proﬁer
form to the Congress of the United Ststes and the
legislatures of the various states = petition akking
the enactment of lawe, where such do not exist,
enabling the Israelite to keep and observe the
Sabbath according to the dictates of his conscience,
and exempting him who so keeps the Sabbath from

such Sundey laws and regulstions which
with his legitimate businegg,nfg1 may interfere

Thus through the yeers, Wise sdheres to the proposition
thet the sanctity of the Sabbath is "one of the foundation
stones™ of our faith. In 1879, even after the breach between
East and West hed been healed, sfter Wise and Einhorn had
"buried the hatchet,"™ Wise continues his struggle against
the Sunday service:

"No Jewish congregation will succeed in permanently
esteblishinz a Sundey service.....Nobody can serve
two masters, and the Jews will not replace the
Sabbath of the Decalogue by the Pope's Sunday.

We cannot reproduce the thunders end lightening

of Sinai; we cannot undo the Decalogue; and if

we could, we would not dere to do it, bepause it
would shpke the very foundations of civilized
society end cut Judaism loose from its basis.

All the good that could be attained by a Sunday
service car be fully reached by a Fridey evening
service, strictly within the pale of Judaism

and to the satisfaction of all parties. Make
vroper arrangements everywhere for the Friday
evening service igg lecture, if you want to do
somethinz good."

This demonstrates that, sc far as Wise was concerned, the
question of Sabbath observance went far beyond the realm of
personal antagonism.

Another wedge between East and wWest, at least so far as

the snokesmen of the two camps are concerned, was the obser-

vance of the dietary laws. Whenever Wise lapsed into a
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personel attack on Einhorn or any member of his party, he
generally made reference to his failure to desist from
"eating pork, etc." As was pointed out above, Wise at first
even insisted upon the proper ritual slauchtering of clean
animals,’®?  Again end egein, he fulminates against the
eating of "T'reyfoth." 1In an edi tortal on December 23,
1859, he especlally stresses the prohibition azeinst N'vaylo
or forbidden beasts and fowls, It is not longz before Wise
qualifies his stringent stand on Kashruth, when he proclaims:
"Religion.....is not in the kitchen or in the atomach."16k
Wise does continue to consider the eating of pigz meat in
violation of Jewish law,

With regard to the mixing of meat and milk Wise soon
becomes more liberesl. He permits the eating of meat with
milk on the grounds that no rational reader iof the verse
fthou shalt not seethe the kit in the milk of its mother,!'
cen discover in this verse anythinz beyond the prohibition
to seethe a kit in the milk of its mother. Therefore we ere
forced to the admission thet the Bible ordains not all those
laws of the kitchen which we were taught."165 However Wise
does not deviate from his former position that rituslly
slaughtered mest is preferable especially at times and in
places where cattle disease is prevalent:

"No cattle must be pronounced Kosher unless
the Shochet has examined carefully the spleen

end the EKldneys. Every change in thes e members,
. either in color or texture, is and must be,
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under the prevailing circumstances, considered
as & sufficlent cause of pronouncing the beef
Irephah....No Shochet in Cineinnati will examine
the lung of a Deef berore he has carefully
examined the spleen and kidneys, and found

them fully sound. Everylggange in these members
makeg the beef Trephah.”

On selentific grounds, too, he proceeds o expose the laxity
of the radical reformers with respect to the eating of pie:

"When several years ago, some of our radicals

forced upon the community the supposition that

the dietary laws of Moses were based partly upon
Bgyptian superstitions and partly upon the genersl-
ization of Levitical laws among the Pharisees, we
protested against the unwarranted assumptions, and
maintained that none of those laws had been sclentif-
leally investigated to Jjustify any attack on them,
even 1if we admit thet rabbinical laws of thieg category
have not been made on sclentifie principles....The
microgcope has revealed the trichina, and the physi-
cians havé discovered the trichinosis, the disease

or rather diseases, produced 1n the human body by
eating pork or the flgsh of other animels affected
with this para&ite."l 7

In 1877 we still find Wise defending Shethitah as a sound

health measure in preventing disease:

"Some of those extraordinary humanitarisns in

Burope had hit upon the idea that the Jewish

mode of slaughtering animsls for food was cruel,
until same of the most prominent professors of
somatology convinced thoge animalitarians of

their mistake, and so they have glven up their
opposition to a practlice thousands of years old

veo s OFPFicer Bachman will find no totten meat shops
among the Jews, and the Jewlsh bubechers cennot well

-~ not without risking their business - gell any but
the meat of thoroughly sound cattle. That institution
mugt be kept up emong Jews until the Gentiles have 168
learned and introduced it as the general practice."

We see, thep that in addition to utilizing the question of
adherence t0 the dietary laws ss ammunition in his personal
@} squabbles with mem@ers of the radical party, Wise remained a

firm believer in the egssential correctness of these laws.
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Especially persistent was he in his campeign against pig
meat. From the tenor of his attacks, there is no doubt
that were Wise alive today, he would el ign himself with
those forces with the reform movement in which sbstention
from pig meat is preached.

Thus in this chepter we heve examined some of the
differences between East and West in the metter of ceremonial
pbservance. The usual reforms, like worship with uncovered
head, organ in the synogogue, etc., appear not to have
been a source of contention between the two parties. Only
some practices which were universally accepted by the masses
emerged as areas of disagreement. This should not surprise
us if we remember that the radical reformers were bent upon
molding a Judaism which would be acceptable to the intellectually
advanced people in the community. They were frank to sdmit
thet their progrem was designed to serve a paerticular seg-

ment of the Jewish people; hence forms were considered

extraneous.




CHAPTER V TOWARD AN AMERICAN WORSHIP SERVICE

As soon as Wise entered the American ministry as
rabbi of the Albany congregation, he saw the need for
an American vergion of the prayer book. He felt that just
as there had been & "Minhag Poland," etc., there is destined
to emerge a liinhag America. Already at that time, after he
had been in this country for only e few months, he sssigned

unto himself the task of editing this Minhag America.

Wise soon was elected tc the Beth Din in New York - in

the sutumn of 1846 - and was immediately empowered to work

on & revision of the prayer book. When he arrived in New
York with the Minhag Americe msnuscript in the spring of
1847, he found thet the Beth Din "was no more,™ end he
returned to Albeny feeling despondent. Wise was not one

of those innovators who believed in editing a separate prayer
book for his own congregetion. He says: "Such proceeding

is autoeratic; I did not wish to sever the bond of synazogal

unity." He decided to hold it in abeyance until s conference

of rabbis would endorse it. 09 Tt was not éntil the Cleve-

land conference in 1855 thet the cpportunity presented
itself for the implementation of the Minhag America project,

For the purpose of 1liturgy revision a committee of four

wes eppointed consisting of Wise, Rothenheim, Nerzbacher,

and Kelish. From this point on Wise published meny editor-

ials to prepsre the public for the new prayexr oDk« SVAR

before Minhag America was off the oress it wes alreedy

attacked by Wise's opponents. Fearing thet Minhag America

...Ill-.________
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would replace the German prayer book, Rpbbi Stein, a lead-
ing reformer in Germeny, advised against this venture
nbecause Americen congregations are not as far advenced
as those in Germany-"170 Wise condemns this attitude as
nsophistry, arrogance, and passion" and points out that
the Vinheg America project was undertsken for the purpose
nrof producing & union of synsgogal forms of worship in
Americas”

Wise then goes on to exvlain the theoreticel basis
for the preyer book. The primary objective was to trim
down thdservice. To sccomplish this Wise recommends "the
removal of g1l kebaglistic piyutim, the preyers for the
restoration of the sacrificiasl cult, prayers founded on
rebbinical fables, etc. 7L In the same article he proposes
to alter the pettern of the service by having the rabbi
resd & trenslation of the biblicel portion and by curts ling
Chazanuth in the religious service. "The prineipal reform
needed is that there must be an expounder of the law in

every Synsgogue."” Here we see.Wise providing the preacher-

rabb! with central position in the Synagogue. From this

point on the preacher-rabbi emerges as the professional

functionery of the synagugue. "ToO much singing, chanting,

and praying will wesr out almost anybody." The sermon

must become the pivotal point of the Jewish worship service.

HoweVar, "the weekly sermon must remein Jewish in epirit,
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dogma, and ethics.” The weekly sermon is imperative in the
reorganization of the American synagogue. The emphasis on
Jewishnesé with regard to the sermon is directed against
the radical rabbis whom Wise had been criticising for
secularizing the pulpit,

In the next article on the synacogue, Wise suggests
further revisions: "The prayers for the restoration of
sacrifices, personsl Messiah, and the restoration of the
Davidic dynasty may be omitted.‘172]1¥he process of stream-
lining the service, Wise includes the following: "The service
should conclude with a hymn, e prayer for the country, and
a parting blessing." A plethcra of editorials, both in
analysis of changes and in rebuttal to the orthodox and
ultra-reform perties of the East, are in evidence in The
Terselite during this period. Minhag America finally appears
in the summer of 1857, and the eriticism from all parts of
the country mounts, criticism which not infrequently
descends to the level of personal jnsult. Such must have
been the tone of Leeser's remarks, for in responding to
him, Wise uses the theme "Leeser is sometimes completely
173 ghe publicaetion of Minhag America

deranged in his mind."

wes the only tangible achievement of the Cleveland conference.

The use of Minhag America soon spread to all sections of the

country, even to such conservetive congregations as Rabbi

Szold's Oheb Sholom in Baltimore. The radical reformers

in the Eest, however, boycotted it.
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Another innovation introduced by Wise in September,
1860, was the triennisl cycle for reading of the Torah
on Sebbath. This had a tw6f0ld purpose - to shorten
the service and tc curtail the noise during K'rias Ha-Torah.
In this campaign for more decorum in the Synagogue, Wise
recommends the development of an American synagogue by
benishing such hyphensted synagogues as German, Polish,
Portuguese American from the community:

"....not that they pray in either of these

Yoncnns KPDr nf Hvuvein Hib prigeis DT
After struggling with the trienniel system for a decade, Wise
conceded the imprecticability of this system and returned
to reeding portions from the weekly Sidrah.

The prayer book issue evidently developed into a major
dispute between East and West. Most all of the reform congre-
gations in the East refused to adopt Minhag America on the
grounds which did not amount to much more then personal
jeslousy. They looked upon Minhag imerica as Wise's prayer
book, Moreover, had they been even willing to concede that
it was the suthorized version of the Cleveland conference,
the fact thet they violently opposed "the foul peace at
Cleveland" would meke the prayer book unpalatable to them,
When Einhorn is eppointed rabbl of Adath Jeshurun in New
York, he accepted the call upon the condition "that mein

8 |
Gebetbuch would be sdopted in place of Minhag America,"175
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When the orthodox group objects to Minhag America on
the grounds thet is Is opposed to any alterstions in
the Slddur, Wise replies: "We have the same right to make
Minheg America &s our gncestors hed to maké & Minhag
Polend and a Minhag Germany."176 In reply to the ortho-
dox Wise writes at length in defense of prayer book revision.
The following approximates the theme of these polemics: |
"all prayers for the restoration of a kingdém
are plain fslsehoods in the mouths of republigan
citizens. All prsyers for the restoration of
bloody sacrifices are immoral because the con=-
science of man of the nineteentn century shrinks
at the idea of worshipping God by bloodshed.
Divine worship must correspond entirely with
the relizious wants of every age. It must not
be repugnant to taste doctrine or reason. It
must edify and ennoble ."177
In this connection it should be noted that the Minhag
America was a potent factor in bringing southern congre-

gations around to reform. In reply to a complaint that

Judeism is not flourishing in the South: ‘

"One of the mein reasons of the lethargy in
the South regerding Judaism is becguse our !
brethren cling to = form of orthodoxy which
they have outgrown long ag0....let the Southern
congregations begin with introducing the Minhag
America end they will see in a short while a

magic change."l

As a result of this appeal, letters to The_;gggalite indicate

that meny Southern congregations actuelly introduced the new
prayer book.

All through the years Wise hed been campaigning for a

standardized prayer book. He was critical of the "hefkayroos"
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in the Jewish worship serviece. Multifarious prayer books

were in use. Each rabbl did "thet which found favor in

his eyes." The showdown came at the Philadelphia conference

where Wise sought endorsement for Minhag America. He wished
for this prayer book, or & revised version of it, to become
the authorized prayer book of the conference. Through

the machinations of th#&ast Wise's proposal was buried in
committee., In a sermon denouncing this action as another
symbol of "deformation in place of reformation" Wise cries
out with indignation:

"They understood reedily the principle involved
in the words Minhag America, reformstion to suit
the taste snd the spirit of the age, without run-
ning into deformetion, without breaking asumnder
the holy bonds which unite the people of Israel
to one fraternity from Abrsham to this day, and
from pole to pole. There stand those glorious
Minhag America temples, the harp of Judah resounds
in them with holy glee and seraphic fire.....
flsshes of light in them proclaim powerfully,
forms change, principles not." 179

In the summer of the same year when Wise called a conference

of rebbis in Cleveland for the purpose of revising Minhag
America, Einhorn and the Eaest were absent. SO eager was
‘Wise for a uniform liturgy that he called ancther meeting

ceveral months later; this time in Einhorn's oOwn bailiwick-—

New York. All this coneiliation failed to move the East,

and thie conference, too, was boycotted by the leading

Eastern rabbis:

on behslf of the invitation
thet they called on Rev,
1d not be found at home. |
s in fevor of the union .
subject. RevV. Dr.

but wished that

"Rev. Dr. Mayer,
committee, reported
Dr. Einhorn who cou
Rev. Dr. Gutheim we
and would reflect on the
Adler was in favor of union,
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all rabbls and representatives of congre-
gations be convoked to the purpose. Rev.
Dr. Miglziner was not found st home. A

letter of the chasirman to Rev. Dr. Einh
hed not been answered,m"180 i 4

Wise's time honored formula "that no man has a right to
impose his own form of worship upon the congregation" was
endorsed by the New York conference. Wise reports that
Minheg America will be the basis of the conference prayer
book and hopes that this will do eway with the anarchy in
the American synagogue:

nTt is the first book of this kind coming before
the congregetions with the recommendation of a
conference, composed of acknowledged scholers,
able crtics, and earnest men. This will set a
stop to all the reform noise by unripe irdividuals
who cover their deficiencies in schdarship and
telent by unprincirled declamations on reform
ond prayer-book making. <‘he congregetions will
henceforth, in metters of divine worshin, be
able to point to ensctments of a libere] and
enlightened conrerenig of able and acknowledged
teachers in Israel.” -

However, Wise's correspondent in New York reported that while
i1t is true that Minhag America was introduced into the Beth
Israel Temple of Hartford, Connecticut, the other reform

congregations in the East continue to refuse to use Wise's

prayer book.
Another ares of conflict between East and West that

grew out of synagogue ritual was the extent to which the

Hebrew language was to be used in the.worship service,

How much Hebrew if sny was tO be included in the modern

prayer book? Should Hebrew be teucht in reform relicious
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schools? These sound like ¢ ntemporesry problems con-
fronting most all rabbis in 1949, But already in Wise's
time the precise role of Hebrew was confusing to the
modernist. After visiting some of the cities in 1857,
Wise returne shocked at the flliteracy of the pupils.
He ascribes this- ignorance to "this new-fanzled Christian
cystem" in our religlous schools where Hebrew is purged
from the curriculum:

"Loudly and vehemently we protest against the

unpsrdonable negligence of Hebrew instruction

and the forgetfulness of our national liters-

ture. We protest ageinst this new-fangled Christ-

ian system because it is pregnsnt with the ruin

of Judaism,"183
When Wise visits Har Sinsil in Baltimore in 1860, he rebukes
Einhorn for neglecting the Hebrew language in his school
end for restrieting "religious instruction to three hours
weekly."lsa Again end again does Wise emphasize the need
for & more sdequete Jewish educstion whose core is the
Hebrew lengusge. Inasmuch es his whole appreach to Jewish
life in Americs . was motiveted by the principlie of unity,
it is not surprising to find Wise laying sO much stress on
Hebrew. Wise looked upcn Hebrew as a unifying force in

his long renge plsns for o united American Jewry and for

the ultimate emergence of an American Judaism. In criticizing

the eliminetion of Hebrew fram the worship service of some

Eastern reform temples, Wise says:

” duel must pray in the language he
kEg:siggézibﬁg these services must be conducted
{n Hebrew not merely to meintain the union of

Israel in the synagogue but to maintain the




language of the bible in the mouth of

Israel.
Hymns, prayers, sermon in English but theamain
portion ?r the divine service must remsin in
Hebrew k'day sheloh tishtakasch Torsh miVisroel.n"185

Notice how prophetic Wise was in this respect; he saw
cleerly the correlation between illiteracy end irreligzion.

Every time some misguided reformer proudly reports to
Wise, via the letters to the editor section, thet his congre-
gation is "reelly reformed" because Hebrew has been complete-
ly elimineted from the worship service, Wise replies,
rejecting this pattern of reform: "Take away the Hebrew
from the synagogue and school and you take the liberty
of conscience from the Isrselite....this is not the objeeét
of reform - not on ignorsnce, on koowledge the hope of
your csuseé 1is based."186 As time goes by Wise sees the
shedow of ignorence lurking in the congregational relig-
_ous school end attributes this situation to the lack
of emphasis on and even the complete eliminstion of
the Hebrew language in the curriculum:

n411 Hebrew schools in which the pupils ara

not teught to reasd and understand the Hebrew

Sible arve perfectly useless, and we do solemnly

protest ageinst their existence. They deceive

parents end children alike...they rob Israel

of the rising generation and Judaism of its

sons and daughter=. Cetechisms are en assistance

to the Bible study or they are nothing. Hebrew

schools for religious instructions must enable

the pupils to read the Hebrew Bible, or else
they are worse than useless.”

In a subsequent editorial he reitersted the same sentiments:

"We prefer the entire abolition of the cetechism, except

‘
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to the confirmation class, to the abolition of Hebrew. Our

Bible is Hebrew; our children must be able to reed it. Gi

. ve
up the Hebrew and the next generation is the slave of the
rabbi, as the dominert secterisns ere the todls of their

priests."lss

It was Wise who at every conference pushed through
resolutions memorializing the congregations to lay greater
emphesis upon the Hebrew langusge both in the worship
service and in the religious school. A perusal of the
minutes of these conferences would verify this, Even the
Philadelvhis conference, which was dominated by Einhorn, was
obliged to pass a resolution on the importeance of Hebrew,

Tn eriticizing the mildness of this statement, Wise in a
leter editorisl "gives a plug" to Minheg Americe and sgys:

"The object then must be to £ind the proportion
accepteble to each congregation. Therefore we

must have a Hebrew prayer book and another in the
vernascular, snd leave it to the doice of each
congregation, how much of each is to be chosen.

S0 we do in the Minhag America. To prescribe for

all congregations, this end so much must be _ead

in this or thet warship, is folly end petty despotism.
Give them the proper material, end let each congregetion

choose to suit himself."l

In enother brosdside at the detractors of the holy tongue at

Philadelphia, Wise writes:

adopt translations
century interpreters
contents to the Very

"Do away with the Hebrew,
of the Bible, and in gie
will heve disfigured 1tS
brink of destruction, as thoce heve doned?ho
finally were obliged 10 prohibit the rea dngut
of the Bible altogether, or those who To0 -

A of ceveral
of it the conflictinél Opinions f‘bDCﬁ. this point

hundred sects. The rabbis unders 1 0
well, shd said the Hebrew must be preserved.m190
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As late as 1875 we still find Wise taking time out from
the sundry activities that were burdening hiﬁ at that
time to write pro-Hebrew editorisls. 1In reply to his
correspondent "Maftir" who evidently felt thet it was

in vogue to cherscterize Hebrew as "the desd Hebrew which

neither attracts nor enlivens." Wise says:

"The way he charascterizes this tongue is very
unbecoming of a writer who seems to have the
cause of Judaism at the very heart....The

Hebrew language is the pslladium of our existence
as a religious people. And an institution which
offers so much life and vigor to Judesism cennd

be termed 'the desd Hebrew,' and we do not slone
'still think thet this tongue leads to godliness,'!
but we are, by means of good experience, fully
convinced that the knowledge of the Hebrew lancuage
is theonly 'fire end burglar-proof safe' of our
holiest snd choicest spirituasl treasures.

Judeism cannot end will not die as long as

the knowledge of the Hebrew languege lives,"191

Hence we may conclude that Wise was first eand foremost a
tenacious fighter for th; unity of Isrsel. Inasmuch as this
unity was a prerequisite for the development of an American
Judeism, he made this goal the chief motivation of his
written aﬁd spoken word. In so far es the Hebrew language
served this end he promoted its retention. One might even
g0 a step further and sey that Wise wes = staunch friend

of the Hebrew language because he was convinced of its

preserving qualities.

Perhaps one of the major sources of antagonism in

the debate on proner changes in the worship service was

the use of the Germep language in American Synagogues.

As was pointed out in the introduction Wise, in contra-

distinction to Einhorn, never received e systematic
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university educetion. Hence his allegience to German was
decidedly at a minimum. While Einhorn made a fetish out

of the German language, consisténtly refusing to preach

in English, Wise threw Germesn overboard end in its place
made English the vernacular of the temple. Einhorn's
attitude might be compared to thet of the orthodox rabbi

who refused to preach in any lengusge but Yiddish. Einhorn's
attachment to German is similar to the orthodox rabbi's
attachment to Yiddish,

In 1858 Einhorn was still offering preyers in German on
behalf of his "Veterland," and Wise was reminding him that
his is an American synogogue and that "no other land excent
this snd its institutions should be embraced in our prayers."192
In these early years when Wise is constantly trying to con-
vince the Jewish publie of the need for English oreaching and
English pravers so that an American Judaism might evelve, he
meets with opposition from the East. Inasmuch as most of

is reading end listening sudiences were first generation
Germans, he certainly had e difficult obstacle to overcome.
Rarely does he miss an opportunity to hold forth sgeinst
the sttempt "to Germsnize the American synagogue:"

"The Hebrew text will make a deep er impression

on the soul of the Isrselite then the German

will make. Let us have our Torsh snd Psalms

always in the original Hebrew and some preyers

in the vernacular of the country, but let the

s osue be s Hebrew end not a German institu-
tiggf gget ue also have the sermons in English,"193
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Wise becomes more specific and starts to campaign for an
,English gsermon in every synagogue. He say in part: "To &
germenize American Judaism....they call that reform, we
cell it retrogression. The American synogogue should
either retain Hebrew...or introduce English as the new
vernacular. To be understood by the people, at least
part of the divine service and the sermon must be 1in the
English language.” Wise demonstrates that all synagogue
reforms are worthless if the synagogue does not become
smericanized; it must become American in form and spirit.
We need rabbis who can and will preach in English and thereby
be understood by the rlsing generation. This theme runs a
steady streak in the early writings of Wise. He wishes
for the liturgy to be thoroughly modernized and Americanized.

After his failure to achieve his ends at the Philadelphia
conference in 1869, Wise embarks on an even more intensive
campaign to discredit the German preachers. No doubt the
German element had attacked him on the personal level. His
aim is to banish German completely from the synagogue.

"The great megority of our people and all our

children ere completely Americanized in language,

habits, views, prineiples, and prejudices. We cean

not be germanized. Therefore all our German preachers

and writers might have worked ever SO successfully,

they could not have reached the masses....All your

Grerman prayers, brayer books, sermons, and publica-

tione are local, and exercise no influence whatever

outside of your circles.,.If you wish to maintain

and advance your pogition, yo% %ust cling to the
vernacular of your circleg." 19
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He points out that those who preach in Germen are the very
ones who by their negative preachments convey a skeptical

attitude to the parishioner,

"They forget that they are no longer in the
skeptical Germeny of twenty-five years ago
thet this present generation and this counéry
expect positive religion, positively spoken
end tengibly illustrated...Our children
listen to the german lessons on religion

as long as they must, without affection
and vi thout devotion, without the proper
understanding...leap as fast and far from

it as they possibly can. The young people

do not care to be german scholars in order

to be Jews =nd so in fact they are néither."195

Wise shows that a Union of American congregations in spirit
as well ss in deed is slmost impossible with German prayers
and hymns. He makes a specisl point of showing how the
second meneration feels strenge in the German sSynagogue.

"We want you, however, at the same time, to
confess that all your German prayer books,
sermons, and periodicels fail to impress
favorably snd lastingly your own offsporing,
to win them or anybody else for your cause.
You must naturalize and incorporate Judaism
in this country, if you intend to see it
respected and loved by your children. You
must throw open your doors of the temple
to your neighbors, by English prayers,
hymns, sermons, and publications if you
want them to appreciate your pretensions.
...Do it in the languagze understocd by

gll - that is the reformer's business in

the Americen temple." 194

Thus Wise carried on & struggle against Germen in order to

break down one of the chief obstacles to Jewish unity. To

schieve a uniform liturgy end to produce text books which

would convey ‘the teechines of Fudaism to the younger

d’i
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generation necessitated this fight sgeinst the worshippers
of German. It is needless to poimt out that in the end

wise emerged triumphant. The English language soon replaced
the German in most Germen temples. With regard to Wise's
insistence upon Hebrew, one mey conclude, looking at the
reform synagogue from a modern nerspective, that Hebrew has
shown an amazing capacity for constant rejuvenation in face
of the many onsleauihts directed against it. Today Hebrew
still retains its place in the reform service. The Minhag
America played an important role in the successful campaign
that finelly brought American Jewry around to the vpoint

of integreting the English language into the worship ser-
vice. It also functioned as a force for unity in the early
American Jewish community. From emidst this struggle and
strife did finally emerge the American worship service

which is todey in use in the reform synagogue of A merice.
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CHAPTER VI EAST-WEST CONFLICT AS REFLECTED IN AMERTCAN POLITICS

In regard to the propriety of a clergyman to dabble in
politics, Wise had mixed feelings. On the one hand he writes
frequently against politiecs in the pulpit, the minister of
religion should "preach the Word of God for thst is his voce-
tion;" while on the other hend, we find Wise seriously con-
sidering accepting the Democratic Party's nomination as their
candiddtesfe State Senator in 1863.197 1In the latter case
he considers "the service I might render to my country not
altogether unessential."” However, it must be steted in Wise's
defense thet so far as politicel asction is concerned he hewed
to thqline of "no politics for the professionel religionist.™
Thet this policy was adhered to might be deduced from the fact
that in The Isrselite one finds the bare minimum of editorials

on politicel subjects. Only when the Jew is maligned by age-old
falsehoods does Wise rise up in defense of his people. Thus
when Wise becomes aware of the fact thet a stipulation in the
American-Swiss treaty might be used to discriminete against
American Jewish merchants, he rosrs like & lion in defiance.

From = perusal of the communicetions published in The Isrselite

in the weeks following Wise's editorial on September 13, 1857,

it becomes resdily apperent thet Wise hesd succeeded in mobil-

izing the Jewish community to fight for the removal of the

restrictive clause.
Aside from an oceasionel hymn of praise fo American

democracy, Wise does not become egein politically conscious
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until the Civil War period. The news of Lincoln's elec-
tion had been received in the South with alaym; the
secession of several Southern ststes was imminent. It
was in this crisis situstion thet Wise emberked upon &
campaign to save the Union. In an editorial at the
height of these secessionist activities, Wise makes a
strong plea for Union:

"We know that every seceded stete weakens this

land...Destroy not this temple of freedom.

This great and blessed lend was not reserved for

schismatics and separastists; it is for God and

freedom which to protest we must have the power

of union., The union must be meintained."198
When South Carolina seceded from the Union, Wise says "The
beginning of the end has come....the fanatics in both sec-
tions of the country succeeded in destroying the most edmir-
able febric of goveranment." Particulerly harsh is his |
criticism of the Abolitionists whom he calls "red re- ‘
publicens and habitusl revolutioneries.” 1In the same ‘
editorial Wise becomes very despondent over the Republican

victory and says: "We meintain that the Republican party |

must be killed off forever by constitutional guarantees

to the South...or the Union must be dissolved."” So

indignant was he that he was ready to curb democratic

rights snd outlaw & bona fide political perty.

On the other hand, Einhorn was & fiery abolitionist

who, soon sfter the outbresk of hostilities, was driven

out of Baltimore. Not only wes Einhorn a Trevolutionary




- 110 - _____]I’|':.l

in religion, but consistent with preveiling German enti-

slevery opinion in America, he was a radical in polities

too. In an article evidently simed at Eirhorn, Wise lumps
together radicalism in religion and radicalism in polities
end says: "Radicalism will not do in any province of

humen activity....radicelism will not do in politics

because there are historical rights...thousands of interests
connected with the existing state of affairs which will

not yield to theories....Seward snd Hale will either be
besten by compromise or succeed in dissolving the Union....
this seme redicelism deprives a man of religion."™ Thus

Wise takes a middle-of-the-road position in order to preserve
the Union. Before the first real béttle at Bull Run in

the summer of 1861, Wise repeatedly calls for compromise,
However, the fact that he consistently prints sermons and

letters-th-the-editor thet are anti-North, seems tc coavey

the impression thet he is decidedly more enti-abolitionist

then anti-secessionist. In this connection the fact that

Wise had slways been & uStates rights" man and the fact

thet Cincinnati was in close proximity to the South should

be borne in mind. For instence, the sermon of the pro-Southern

Rebbi Hochheimer of Baltimore, whose general theme was "from

the north the evil shell £a1l uvon the inhabitants of the
land® (Jer. 1.13), was printed in full. Pro-North articles,
on the other hand, appear et very infrequent intervals.
gsue of slavery one could see from the

Concerning the 1




outset thet Wise hed no Sympathy for this inhuman institution.
In criticizing Rabbi Raphall who had defended slavery on
religious grounds, Wise says: "Rabbi Raphall's idea that
the Negroes are descendents of Ham is without any founda=-

tion either biblical or scientific,..that among all the

i b

nonsense imvosed upon the Bible, the grestest is to suppose

that the Negroes are the descendents of Hem, and the curse

of Noeh is appliceble to them...we cannot see how the curse
of Noah could teke effect on unborn generations."zo1 Thoa gh

he was bitterly anti-sbolitionist Wise never beceme a pro-

e

slavery person. The Healachic articles on the generasl sub-

jeet of "Polygemy and Slavery," which eppeared in The Isreelite
in November, 1864, demonstrate that Wise considered the
vrovisions for slavery in the Pible as a humanizing influ-

ence uvon the primitive oriental institution of dlavery.

Never does one Tind Wise preach for the perpetuation of

B Y ——

slavery in the United States. His failure to teke a strong

stand against slavery may be explained by the fact thet he
or fear that the Union might

refused to make this an issue T

remain permanently disruoted. For Wise the abolition of )

slavery wes a morsl question end since the North was not :

morally superior to the South why make en issue of slavery?

"Slavery, there was slavery in some parts of

olitical
this country ever since it hadig gaél =

etence: still from 1776 unt
:ﬁioy:gctﬁe blessings of liberty in pr:{ogndt
peace smong ourselves, the enmity and olen
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opposition of north and south are but & few
years old, and it cannot be denled that twenty
years ago public morals were much better both
morth and south than just now. Therefore we do
not suppose slavery to be the cause of the moral
degeneration. It may be the cause of this war,
of the political rupture; gtill we cannot see
its influences on the morals of Cincinnati,

New York, and Boston or any other state or

town without slavery.m<05

However, with regard to the other political issues in
the struggle, Wise soon clamped down a selfnimposed censor-
ship., He denounced preaching polities from the pulpit as
well as general political activity on the part of clerics.
Evidently this was directed against the Fast where both
rabbis and minlsters were constantly presching on political
subjects. He was particularly critical of the abolitionist
getivities of the wpProtestant Priests." Wise must also
have had in mind the abolitionist work of Winhorn, Because
of the excitement that prevails on both sides, Wise writes
an edltorial "Silence Our Policy," in whieh he expresses
the wish to remain neutral in the conflict:

"We cannot choose sides in this o nflict, not

only becsuse we abhor the idea of war, but also

we have dear friends and near relations, beloved

brethren and kinsmen in eilther section of the

country, that our heart bleeds in thinking of

their distress, of themisery that might befall

them., Therefore silence must be our poliey,

ailence on all wuestions of the day, until a

gpirit of conciliation ahall move the hearts

of themilliong to a better understanding of the

blessings of peace, freedom, and union,..we

shall be obliged to abstain entirely from all

and everg gommentary on the odd occurrences Of
the day.“oa
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Wise was widely denounced both by Jews and non-Jews for
his silence a2t a time when his country was in a crisis
and when his leadership was so sorely needed. When a Rev,
Conway attacks him for remaining silent, he replies:

"Permit me to sey I never preach on polities
my congregaetion appointed me to bring them b
that consolation and instruction thet reliszion
offers. I consider The Israelite the same
medium between the public snd my humble self
as the pulpit is between my congregation and
their preacher...thssefore I write no polities
in The Israelite."?

Tnasmuch as this vpolicy of silence is carried out to the
extreme, we rarely get reports on the militery and political
developments of the War, It goes without seying that abo -
litionist sermons never as much as received mention in The
Israselite, let alone the report of its contents. This ex-

plaeins why from the pages of The Israelite we learn very

little of the sctivities of Einhorn and the Eastern rabbis.
Even when he brings together a 1ist of religious lesders

who asre active sbolitionists for the purpose of ridicule,

he somehow seems to ignore Einhorn. Wise writes at length

on "the wrong influence of the church" end condemns "gbolition

priesthood"™ for comparing themselves to the Hebeew Prophets.

npProtestent Priests who inflamed the passions
of the multitude are respgnsigie.&.%gaih:?;

. et the priests atten
il ¥ t in politics....these

business and meddle no
priests...the parkers, the Beechers, the

tion and
Browns, had forgotten their voca
barped abolitionism. This bloody drema...
is due...in good measure to the unhsndy
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interference of the Priests both Protest

ant and
Catholic in political matters....Had the Amer?can
Priests occupied themselves less with abolitionism
and attended more to their duties, the morasls of

the community would be much bett
et pbasent.ﬂgoh er than they are

On the other hand, one rarely finds any ecriticism directed
against the Confederacy. The fact thet he does not orint
northern material may be counterposed with the not infrequent
printing of prayers for the victory of the Confederate
rorces.206 This orientation to the war gzot Wise into
trouble with meny prominent persons in American intellectual
circles. From time to time Wise publishes one of these
complaining letters and then editorially tries to defend

himself..The editor of Harper's Weekly, for instance,

attacks Wise for being "a secessionist, a copperhead, end
a rebel,"” but then continues the erticle in an anti-

semitie vein. Could it be that Wise's writings stimulated

this anti-semitism?
Thet anti-semitism was & fector in the attacks against

anti-northern Jews, no one femiliar with the facts will deny.

The question that sucgested itself to the writer of these

lines after a survey of the wanti-semitica™ accumulated

from the pages of Iue Israelite was: Was not anti-semitism

during the Civil War veriod?

nrewalent in the South, too,

Then why does not Wise report these repulsive instances,

too? Why does Wise continuelly harp on the anti-semitism
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of the Abolitionists? To answer this question we must
first determine whether Wise was giving the news items of

The Israelite an anti-Northern slent for political condder-

ations.

Wise denounces Senator Wilson of Massachusetts fer
using the Jewishness of Judah Benjemin, a Jew who held
several Cabinet posts in the Confederacy, to deride the
South: "Wilson condescended to vulgar prejudices in order
to satiafy the roused passions of the North."207 wise
vroceeds to condemn the Congressionsl law which restricts
a chaplaincy in the Army "to one of the Christien denomina-
tions." In a subsequent editorial he contrasts the guali-

ticetions of rebbis with those of "Protestent Priests™ and

says:

"The Hebrew preachers are no politicians, while

the Christian clerzy openly and violently preached
from the pulpit for the Republican ticket and

helped to elect the vnresent suthors of these generous
laws. The Hebrew rabbis proved to be conservative

in polities while Christian clergymentare the

most violent abolitionists. In 1868 it shell be

our cere to dethrone the Dynasty."Z2 8

Here, of course, Wise completely overlooks the activities

of Einhorn, Frequently he uses the argument; that the

"abolitionist scemps" are really insincere; for wiiide

struggling for the emsncipation of the Negro do they not

at the same time besmirch the Jewish people, With regard

to the Chablein Lew, Wise reports a protest meeting which

was held in Baltimore for the purpose of removing the

{
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anti-Jewish provision. Rabbis Szo0ld and Hochheimer are
reported to heve addressed thet meeting while Einhorn did
not participate in any fashion.??? What makes the reader
hishly Buspicious of Wise's motives is the fact thet the
gquestion of Jewish Chaplaincies is never reised sgainst
the South. So_far as is known the South never officielly
appointed & Jewish Chevnlain, while the North was at least
amenable to pressure. On many occaesions Wise writes
erticles against the Chaplaincy Law, which in the end
beer fruit. For as e result of this berrage of pro-
naganda seversl Jewish Chaplains are known to have served
with the Union forces.,

Wise's atitude towards the Negro was not an altogether
healthy one, While denouncine the Abolitionists for their

anti-Jewishness, he accuses them of the fact "that they

210
worship his black mejesty, 'King Negro.'" This and

other enti-Negro remerks show thet Wise was not unsymvathetic
to the Southern attitude towards the Negro. This does

not mean to say that Wise condoned Slavery; as wae shown

above, he did not.

Wise continues to sttack the Nerthern preachers who

constantly invoke the phrse, "the Jew Benjemin," as the

verson responsible for the sundry sins of the South:

if a parson
e nineteenth century r
;§g§m2bggetgn a church the Vvery peop:e that
gave him religion. Why does the person

emin - why not
o 4o st upligzlifwtgzn%rotestant Mason?® 211

the Catholic S

5
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By Tar the most outrageous incident of anti-semitism
wae the infemous Grent Affair. 1n the late months of
1862 General Grent issued an order barring Jews from
Kentucky and two neighboring states. This was the famous
Order Number l1ll. Protest meetings were held in Louisville,
Cincinnati, and several other cities. In Cincinnati Wise
and Lilienthal and seversl prominent Christians were approinted
to a committee to go to Washington and see the President.
When Wise and his varty had arrived in Washington, they
found thet the dewree had been nullified already by Lincoln
through the effort$s of a Mr. Keskell from Paducah. In eny
event they were received by Lincoln who msde a profound
impression upon Wise and his party:

"Having expressed our thanks for the promptness
and dispateh in revoking General Grant's order,

the President gave uttergnce to his surprise

thet General Grant should heve issued so ridiculous
an order, and sdded - *to condemn a class is, to
say the least, to wrong the good with the bad. I

do not like to hear a class or netionslity condemned
on sccount of a few sinners.!' The Presideant, we
must confess, fully illustrsted to us and con-
vinced us thet he knows of no distinction bet- |
ween Jew and Gentile, thet he feels no prejudice
against eny netionelity, and that he by no meaams
will allow that s citizen in any wise be wronged

on eccount of his pleace of birth or religious

confession." 212

However, Jewish leeders kent un e constand clamor

for s denunciatory resolution on the nert of Congress

sgainst Grent. The same issue of The Isreelite rervorts

thet Senetor Powell of Kentucky end Congressmen Pendel-

ton actuelly presented resolutions 1o this end in both
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Houses of Congress. In later years when Grant was being
coneidered for the Presidential nomination, it was Wise who
organized a country-wide campalen sgainst the Union General.
"The Tsraelite has no intention of meddling with
politicg except when men like Grant, Butler, etec.,
and others of this kind ®m=s abused and outraged the
JeW......Therefore we hope and expect that the entire

Jewish npress wilill come out against the movement to
nominate General Grant as nresident of the United States.®

213

An interesting sidelight, which in effect is an oute

gfowth of his political orientation during the Civii War

period, was Wise's reaction to Lincoln. Whep Lincoln visited

Cincinnati efter he had been elected President, Wise refuced

to participate in a banquet given in the new presidentts

honor. Wise saw in him the symbol of Republican Abolitionism

against which he fought 80 bitterly during recent months.

"The Philistines from all corners of the land congregate

sround thelr Degon and worship him...wait t1l1 he has done

something,then give him the honor...he looks like the couhtry

sqﬁire for. the first time in the city...he will look queer

in the White House with his primitive mannérPZl%ise even

goes as far as to criticize Tincolnts ability in using the

English language properly. When Lineoln uses the term
Christienity loosely, Wise says: "In}Springfield Religion

is called Ohristianity...iincoln's style of writing is 80

careless and without any successful attempt at either correct-

ness or elegance that he must not be criticized in using this
215

or that word in pxpressing an ides." During the period that

followed the Grant affalr Wise becomes convinced of the
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essential decency of Lincoln, snd writes seversl comnlimentary
items regarding his versonslity. On August 19, 1864 Wise
reverts to his harshness ss of yore when he refers to Lincoln
as "one with & thousend end one charscteristics of imbecility."
After lLincoln is assassinated Wise delivers e sermon which is
remerkaeble for its high preices for the men whom he had ridi-
culed throu;h the years: "This Abresham Lincoln who endeared
himself to so meny millions of hearts...whcm myriads of freed
men consider their sevior...his triumphs end mortifications, his
Lhopes and fesrs were for the peOple.“216

Thus we see thet gll during the Civil War reriod Yise was
in large measure frian@&y towerds the South, thourh he was not
pro-slevery. His was d passion for Union above gll else, and
he was willing to compromise the basic issues in the confliet
between the Stetes. In analyzing Wise's pro-Southern sattitude
two considerations, which in 211 likelihood sweved him, emerge:
the fact thet Cincinneti was so close to the leson-Dixon line;
and from a persvective of the Esst-West conflict in Jewish 1life,
the fact thet the congregetions thet were influenced by Wise
were mostly loceted in the South and in the Mid-West. MNMore then
half of the subscriptions to The Isrselite ceme from couthern

comrunities. Tt is for this reason thet the first successful

gttemvt to unify Jewish 1ife in America tekes plece only after

the East had been discounted by '/ise and & Union of West-South

congrecetions is cemented. No doubt that Wice's esnti-North

editorisls did much to further slienate the stronesly vro-Union

11y 1 ™ 1 n in J r§ o} fe
sarty of Zinhorn when it ceme to ecooreretio n Jewislt 1life.
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CHAPTER VII THE PERSONAL FEUD BETWEEN WISE AND EINHORN

In the growth sand devédopment of any great movement in
History the element of nersohslity plays e major role. The
heroes of History lesd multitudes of men and provide initistive
in moulding the ideas which mske for cienge. Men of great
stature havgzlaft their imprint upon their times that entire
ages Lave been designeted by their nemes. The Age of Caesar,
The Age of Metternich, The Age of Jeckson, etc., serve to de-~
monstrete the point. In Jewish History too, this princinle
may be found operetive. If one were to designate a personality
for the latter psrt of the nineteenth century im Americen
Jewish life, he would find thet the choice is limited to
two rabbis, Einhorn and Wise. Becsuse they were pioneers in
the metter of religiocus reform in Americe, eech left his
impress uvon a develoving Americen Judaism. The vest range
of ideas upon which they disegreed naturslly lesd to personal
antegonism. It is this antsconism which underlies the specific
areas of dissgreement thet will here be discussed. However, it
is not presumptive to conclude that even Einhorn's partisans
would sgree that thils was the Are of Wise.

Before Einhorn csme to America, Wise wrote ap\ editorisl
in which he agreed with Rabbi L. Stern's remerks concernine the

quelifications of Devid Einhorn who hed just been elected

Rabbi in Fhiledelphie: "Dr. Linhorn is & man of philosorhicel

©ind and vest leesrnirg, &nd will csuse s new era to begir in

Philadelphia.....if the ~hiledelphie concrecation fells not
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into radicel reforms, which we hope they will not, they will

% in e short time the lercest congresetion in rhilsdelphie." .

Sut after Einhorn's inaugural sermon the fireworks began.
Einhorn bitterly resented ¥Wise's omission of seversl important

parts of his sermon end questions his motive:

"It is true thet the omitted passages stend 1ittl

in harmony with the foul peace of Cleveland, acco:d-
ing to which &ll Isreselites must believe in the

in fellible exegese of the Telmud. Whether this
grants the right to mutilate the property of another
man, respectively excommunicated, whether the

heads of the holy leasgue dare avail themselves of
such means in the accommishment of their purposes,
in their repenti&g zeal, we leave to the decision

of the public.”

Then commences & whole series of esrticles by Einhorn and Wise
interspersed with personasl allusiors. Einhorn calls Wise a
ntraitor” fa accevting the Cleveland conference compromise
which stipulates thet the Telmud is binding, and Wise cells
Einhorn "a Deist and & Unitarian and a Safucee" who is eager
to take over Jewish lesdership in America. Evidently Einhorn's
attacks apainst Wise and against the Telmud had reached major
proportidns, when Wise in a leading editorial really berates

"the Feurbach of Baltimore" and says:

"By this attitude towards the Telmud Wise declares
thgt Einhorn has publicly declered his seccession
from the religion of his fathers and has herolded
himself as the epoctle of geistical raticnelism...
'He is a self-deluded and over-ambitious man seg-
ing all things in a wrong nosition...But as he in
his blind zeal dips his pen in the warmrhearteg
blood of our people and writes disgrace end columny

upon the bones of our ancestors...Il conceive it

lair atatement’. ..
my duty to esk him tO recla%?hgigalmud's morsls are

Einhorn's statement reads:
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narrow-minded. The sublime, world
the Bible is foreign to it.' 219
"Wise heatedly exclsims: 'I declere thet there is not
one true1word in the above pesssre. It is either meslicious
end slanderous calumny, or-it is the wnroduct of deranged
breins.' Wise proceeds to quote eisht suthoritative
Christian end Jewish works with regerd to the hizh morsl
stenderds conteined in the Telmud: 'I must protest, for
according to Dr. Einhorn not only all our ancestors
were narrow-minded and immorel men end Eisen-leeger,
Robert Ingilis esnd McCaul end the other persecutors of
the Jews were ri:cut, but with "narrow morels, narrow
conceitions," they must be end have been for centuries
past, stuvid rsccsls.' Einhorn, you should not heve
thrown this lie in our fecel No, you should not heve
given the sword of lies into the hands of our orponents.
You should not so fer have forgotten that your father
wes a Jew, asnd you hee; disgrace upon his decayed bones.'
fle then cells upon Einhorn to 'recleim nublicly your
slanderous and false revresentations of the Jew and
Judaism.' As lone &s you remain sn enemy of Jews and
Judeism I em your opponent, but shall not enter into
public controversey witih you."

-embracing spirit of

Writing in this vein, ce!ling Einhorn an enemy of Judsism
end inviting him to become & Uniterien, continues for severel
yeers. There must have been ettacks of en extreme versonal

nature in Einhorn's news sber to heve brought forth such an

outourine of wret! on the jart of Wise. For Wise continually

com lains of the "un:entlemenly and unbecominz len-usge in the

Singi.” The issues aroundwbich these personal esssults were

verbelized stemmed from the me jor theme Redical Reform versus

o 1 -
lLoderate Reform. Instead of gnswering Einhorn's arcuments

¥ 2
arainst the Talmud directly, Wise eccuses him of plagierism

by saying: "his ideas er?® 2 second edition of Holdheim's

220
works."
After harping for 8 while on Einhorn's ctetement thet

ngxioms of the human mind", Wise decides

Religion consists of




to boycott Einhorn. Excevt for an occasional broadside
against Einhorn, Wise ignores Har £inei end not e word is said
reggrding the progress of thet congregetion. Detsiled news of
the schievements of the other Beltimore congregations aprears
frequently in the columns of The Isrselite. Mizht this be en

instence of Wise's spplying to Einhorn the well-known newspaper

technique called "the silent trestment”? This was from Septem-
per 1856 to the end of 1857. When Wise wes tendered = banquet
by the Baltimore community for nis verticivetion in the Commit-
tee to protest the restrictive clasuses of the American-Swiss
tresty, Einhorn was revorted not to have been present. Sub-
sequently Finhorn's congregeation formed its own committee and
independently protested to Weshington. The followinge serves to
sum uo Wise's feellngs towerds Einhorn after monthe of silence;

nthe pseudo-lessiah Sebbattai Zevi declared himself first as

sip Americs his office

the redeemer of Israel in the year 1636; L

wes usurped by the Radical party in 1858."

Wise carries the fight into Einhorn's own city by again

going to Beltimore for another benquet tendered in his honor

at which occasion he says in criticism of the Einhorn croup:

o it means to throw off everything that characterizes

ade : ] t con-
J ts practica- aDpearance....are you no
e o 5 tic demonstration for me that the

vinced hy the enthusias POV
o 2 ] ore Jews 'where they hed the whole 11e
me jority of Baltim favor of either form of ultre-

' are not in
o themseizg: tﬁey f£inelly not be convinced thet the

Judeism.
g numbered?™ 222

days of ultreicm &8re
he otier

11y involved with all ©

Thet Wise was not nersone




Temple Emenuel. Wise calls agdler en "excellent spirit" when

the latter is attacked for delivering seculer sermons

In the Einhorn-Szold controversey, Wise sunrorted the

conservative Rabbi Szold in the colurns of The Isrgelite. He
cells the lanzuere of the leader of "radicel selvetion", "the
rhreseology of scendelism end the melice of shirwrecked indi-
viduals." When & resder complains sgsinst the ebusive language
used ageinst Einhorn in The Israelite, Wise replies:

"...the style of which the gentlemen complain justly was
introduced in ocur Americen Litersture br Dr. Einhorn....
before he came to this country that sort of 'brillisnt
writing' was the phraseology of villege lswrers snd stump
sveekers. In theologicel controversey we did not maske

use of gross personaslities. The style you condemn s

Dr. Einhorn's, his is the honor of ingenious invention.

Why did the New York gentlemen not censure the sin of so
im . rover sn attack u.on a stranger-~--Rebbi Szo0ld? Einhcrn's
reply to Szold is full with personel ebuses end invectives
of the grossest kind. Szold reiiea in the Einhornien

style. Stor the contemitible phraseology on ell sldes." 223

211 through the Einhorn-Szold effeir Wise consistently supvorts
Szold.. However, ell during the Divil Wer reriod, efter the

ster of Kinhorn hed fellen By virtue of his expulsion from

Baltimore, Wise refrains from ettacking hin personelly. Several

years later, a rapprochement Seens to have tsken nlace between

the two lesders of Reform, foOr Wise revorts in e¢lowins terms his

vieit with Einhorn:

: ho was kind

"I peid to the Rev. Dr. Eiphorn w

eioﬁgiatg gizitmg the Templ€...® magnificg?ttﬂg:ufgﬂzrgt
i . The enterprise and energy is congre-

gs:izﬁ pi::ynru;ound pegce and harmony, ;o:ilegezitgrthe

) Y _ : ) 1 . .

d enthusisstic zeael
EitigignzegﬁéggttEgirbprogress, and tEengly fault in thst
;ew Temnie je in its being t0O emall.

: umption of his

Tes
Wise appears to be paving the way for 8




- 125 -

cempaign for Union and Seminary. Wise even refers to Einhorn's

sermon on slavery es "a fine piece of pulpit eloguence worthy

of the genius of the suthor".

This celling a halt to rersonal warfare lasted till the
veriod after the “hiladelrhis Conference of 1869. Due to the
personal Tichts engendered by the conference, Wise discloses the
dubfous methods employed by Einhorn to have Wise discherged from
his Cincinnati pulpit:

"Last yesr s whole phslenx of rabbis and their adjutants
published & protest, with the sveciel intention to write
lMayer ana Wise out of the pele of Judeism. Dr. Einhorn
on thet occesion wes so very cheritable and humble, as to
g0 and see the president of our congregation, snd in e
very touching mesnner geve him to understand, how welcome
it would be to the Almighty's svecisl policemen if that
Wise could be got out of the way, in a nice, lawful snd
decent manner, of course. We were quite surprised to
learn thet Dr. Einhorn took such a deep interest in our
welfgre; so were some other peovle. But what cood has
it done? Msyer and Wise sre now as firmly seated in

the sffections of their resiective flocks se ministers

ever were." 225
In the meentime Einhorn wes using the Jewish Times, edited in
'ew York by a Mr. Bllinger, to discredit Wise. Wise reteliates
in kind by declsring "it will be a blessing to New York Isrgel-
ites pnd their religion, when thet sririt of malice will be

hushed forever." Wise is =0 infurieted with Einhorn that he

is reedy to take the £:pht dirsctly to the East, by resiecnines j

his Cincinnati pulpit and sccertine e cell to Anshe Chesed

Congregation of New York. %f e matter of fsct, he sctuslly

did submit his resicnetion, but efter e series of meetings with

the officers of the lum Street Temple, Vise decided to remsin

in Cinecinneti.

D
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heufmen Kohler joins his fether~-in-lesw in en gll out
gtteck u cn Wise when his schemes for Union end cemirary
becone & reslity. Kolhler is the western re.resentative of
the Redicel Reform movement, breaching the enti-¥ise philo-
sophy from the pulvit of Har Sinei Temvole in Chiceso. After
trring to nacify Kohler for years, Wise writes:

"For without the lesst provocstion on our rart, the
reverend gentlemen in Chiceso sounds again the wer ery

in the pulpit end the locsl press, sttecks violently the
Union of Americen Hebrew Concrerstions snd the Hebrew
Union Collere, =imrly snd expressively becsuse Issac

k. Wise fervently advocates both. Hed thet gentlemen
arzued ageainst those institutions execlusively, his
arguments might heve carried some weight with intellicent
men, as doctors will differ, end both sides of en ergu-
ment must be teken into feir considerstion to arrive st
sound conclusions. But the reverend gentlemen overturns
his own argument by the folly of mskins & rTersonal and
unorovoked stteck upon the meny Iseec 1. Wise, who is
neither the seid Union nor the said College. Every im-
vartiel reeder sees gt once that the arsument is not di-
rected apeinst those instituiions, but grainet that pverson;
hence, the srgument is worthless in the eyes of sober

thinkers." 227
fhe UAHC and the HUC sre such huse successes that the personal

ettecks ppeinst Wise graduelly subside. By 1877 there develobps

e feeling of mutuslism between the Eest end the West so that

7ise finde it feacsible to endorse the efforts of Emanuel

College of New York. Le vralses the teachers of the school end
remerke "betiter two th;gsone...there is no comretition in
metters of educeticn.” The vige-Einhorn breach js gradually
healed and Einhorn 00D ACTETUS an enrointment to the Board of
#iphorn's Beth-El Con-

nion College. 08

Covernors of The Hebrew U
gregetion affiliates {tcelf with the Union in April 1878.
d Lersonsl struscle be-

Thus the curtein is drawn on the
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tween Wise and Einhorn. Einhorn, now.a tired end eiline
old men, decided to concede defest before the overwhe im-
ing forces of the Union snd the Collerse. But Wwise's
victory wes echieved not without me jor concessions to
the Ilasterners. The recognition of Emsnuel College &s

a sister institution to The Eebrew Union College and the
grenting to the Lestern bloc equsl re resentation on

the Board of the Union sre amons the significeant con-
cassions agreed to by the West. VWhen Devid Einhorn died

in 1879, Wise wrote the following rether friendly eulogy:

"Dr. Einhorn distinguished himself in the Germen
rebbinicel conferences where he sided with Ceiger,
Holdheim, and the other progressive rebbis, end
edvoceted the cause he had esroused with decidec
ebility and vehemence. In our country he edhered
to the reform casuse with the seme decision and
firmness of character. As a tescher in Isreely

he wes & mighty man, highly resrected for his
eloguence and sagacity. As a writer he left
behind a “reyer-bock, e cetechism, the first
volume of & book on Judeism, end four volumes

of the 3insi Journel (ell in Germen), in which
many of his sermons end literary productions

were tublished. There are several of his evistles,
revieﬁs, decisions, end serrons in verious
journsls and collections, which heve never been
comviled. Eis biogrsihy ought to be written

bv one of his sons-in-law, who hes geccess TO
outlines of e men's bio:raphy, who will occupy
a rominent  ace in Jewish history, and whose
memory is sscred to =very houeft nen in gsrael.
We feel incompetent to do him justice. e caﬁ
sympethize wi.h the ferlly of the deceased end
with the msny more who have known hig and degy;
1v feel the lcss of e greet teacher in Isreel.

230
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CONCLUSION

The deeth of Einhorn brought to a close en ere of
almost continuous werfere between Eest esnd West. In re-
viewing the versonal antagonism between Wise and Einhorn
we soucht to demonstrete the degree to which the element
of personality enters into the moulding of new movements
in history. BSeyond the personel level, which of course,
was a megjor fsctor in the conflict, there were resl
issues which divided Americen Reform Judsism into two
camvs. There wes genuine disasreement in the basic ap=
proach to Jewish life; wherees Wise believed thet all
chenges in form must be cetermined by their effects upon
the unity of Isreel, Einhorn was not unwilling to nroceed
if & menner which would result in the esteblishment of a

new sect within the pale of Judeism. Wise wes motivated

by Union in ell ereess of Jewish life, by the develon-
ment of a religicus vhilosophy of life for an over-sll
Americen Judsism; Einhorn seemed to be primerily inter-

ested in the development of a religious philosophy of
life for the intellectuals, for the enlirhtened elite.
Wise veered gway from secterisnism while Iinhorn seid
openly thet l.e wes uninterested in the effect his reforms
might have on the msin body of Isrsel. ZEinhorn is guoted
as re estedl;” usin: the theme: "I sm working for the few
enlightened.” Whether Einhorn's personal dislike for

Wise drov: him into & vosition from which it was diffi-
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cult to retreet is open to questiorn. The fects seem
to point to the conclusions thet Einhorn wses & radical
in religion alresdy in Europe, and that upon his errivsl
in Americe he merely accelersted the pece of his redi-
caelism. In eny event the strugesle between East and
West wes certeinly made up of & combinstion of fsctors:
the personsl, historic forces from without, end the
politicel and socisl changes within the pale of Jude-

ism.
It is not unlikely that Wise, in his insistence

upon Cincinneti ss the center of Americen Judeism, wes
reflectins the sectionslism of the community et larce.
american History demonstretes that sectionsl sllegi-
ences were rarticulerly strong st this time. No doubt
Wise's relirious end »olitical outlook was influenced
by the fsct thet his "eree of ojerations"™ wes in close
oproximity to the frontier. I'ere in pioreer country it
would be strange if the vendulum would swing to either
extreme. Hence, Jewish lesdership in the Lid-West
durine the Civil War remeins more or less neutral;
while the Eest becomes predominsntly Abolitionists
This fector of sectionslism is also discernsble in the
religious differences between Fast end iest. Einhorn's
redicslisr wae ineviteble in the East becsuse it was
nget in its weys". Orthodoxy wes strongly entrenched
in the Iast snd the reformers had to reslly fight ir

they were going to meke sny Dro ress. In the virgin

country of the LidX*West, where the Orthodox had not




< 130 +

obtained a strong foothold, Wise had s freer hand in mold-
ing & more conservetive philosophy of Jewish life. Henece,
Einhorn is satisfied to work with & cection of the Jewish
veople, while Wise is bent on crestins innovetions which
are acce teble to all the peoile.

Whet Wise Teared most was the poseibility thet
qeform might become another "Protestant" sect in Americen re-
ligious life. Therefore he consistently cells for unity
in Jewish 1life. Unity becomes the prerequisite for the
development of en American Judsicm. One might see this
rrinciple of unity underlyin.: all of the areas of confliet
between Esct and west, ail the way from his insistence
upron moderste rerorm based v, on a develonins Helacheh
to Wise's uncomiror.ising struec=le acainst the Cerman=-
izetion of the Americen oynegofFue. It is for this resson
thet Wise fi{h?s gcainst reckless and negative reforms
by individual congregetions end rebbis, snd calls for
authorized snc lecal reforms.

With the orgenizetion oI the linion end the founding
of the Hebrew Union College, Wise's long strusgecle for
By 1879 the Eiphorn-led oDDO-

Unity becomes € reglity.

sition had svent jts force and hed become sssociated with

the verious acencies for unity orgenized by Wise. Now &b

i g ce
least there wes SOMNE senblence of unity, some semblean

of resvonsibility in Jewish life, By 1879 the American

Jewish Community nhed reachec the level of meturity to
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reslize that genuine differences may be regolved withinv
the group. They realized that a degree of discivline was
necessary if a heslthy American Judalsm was to emerge.
Wow the ideological strurgle between Tast and West was

to be continued within the framework of the Union. On
meny occasions subseguent GO 1879, Wise is known to heve
compromised some of his earlier ideas with a view towards
cementing an even greater unity. However, with its
rising influence the Hast was s00L to wrest conbtrol of
the Union and the College from the West, from the hands
of the more moderate reformers. When Wise died 1n 1900
the Fast was so strongly entrenched in the higher councils
of Reform that it was able to select 1lts own man as Wise's
successor. Under the leadership of Kaufman Kohler and
Julian Morgenétern, the Hebrew Union College reflects

the ”Eéstern” philosophy of Jewish life., Wise's prin-
ciple of unity 1a transferred to New York wheré large
mass—orgaﬁizations for all Jewry are formed. Stephen'
Wise and his Jewish Inetitute of Religion to a degree Ie-
£lect the Isaac M. wise philosophy of unity in American
Jewish life. Thus the ideological strugsle continued
Now thet the Jewish Tnetitute of

down to our Owll day.

Religzion has been merged with the webrew Unilon College,

and with the election of Nelson Glueck as rresident of

the combined serninaries, a new era in American Jewlsh

1ife is aboutb tO emerge. 1t is noped that the pattern

for unity envisioned by Issac M. Wise will now be imple-

mented and the Reform lMovement will be in the vanguard
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