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Chapter 1
BACKGROUND OF REFORM

The period of Emancipation introduced new ideas, modes of
thought, and avenues of experience for the people of Europe.
This was especially the case with regard to the Jew, For cen-
turies to the external world, he was a bent figure, an old-
clothes dealer wearing a quaint Polish coat, with ringlets
hanging around his ears, speaking a strange jargon as he e-
merged from the Judengasse in Germany. Moses Mendelsohn broke
the bars of the Ghetto and within a short time many difficul-
ties arose in the inner life of the Jew, This situation was
particularly intense in Germany where emancipation was fulfilled
and Jewry sought to find its proper level. In Eastern Europe

where ghetto life continued unbroken, there was no need for the
movement of Keform, It had become almost an unwritten tenet

of the faith that the study of the languages of the Goyim was
to be met with antagonism. The study of a modern language was
regarded as the first step to aposta;f. Now the picture began

to change, The universities were open to the Jew, wherein he

.

took every opportunity to master the culture of the non-Jewish

world, XNo longer did he hope for a restoration in the ancient
homeland of his people. Germany was his new home. Therein did
he center all his hopes. No longer was he a member of the Jew=-
ish people, but a German of the Mosaic persuasion, There was an
intense desire on the part of the Jew to identify himself as a
German among Germans, Rights were now taken for granted, while

he strove to better his political, economic and cultural con=-

ditions,
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The new period of critical thought, began to extend more and
more into the field of religion, and great agitation was stirred
up in the minds of the more enlightened and educated Jews. With
the change in the status of the Jew, came changes in Judaism,
Worship in the Synagogue under these conditions could not remain
as of old, Many of the more educated would not attend the ser-
vices in the Synagogue when conducted in the traditional way.

Many Jews, finding the doors to their chosen professions
closed because of their religion, left the faith of their fathers,
and embraced Chrietianity. This etate of affaire induced David
Fre¢dlander in 1799 to write the "Epistle of Several Jewish Fathers
to Probst Teller." 1In this letter he declared that he, together
with his group, were prepaied to accept Christianity on the con-
dition that certain distinctive Christian doctrines, such as the
Trinity, the Divinity of Jesue, and Christian Festival observance
were elimninated, He further stated that the essence of Judaism
required belief in only three doctriness the Unity of God, the
immortalit, of the soul, and the migsion to strive toward moral
perfection.l' This was the state of affaire which faced those
who recognized the need for bringing Jewish expression in conform-
ity with the prevailing "zeitgeist,.,”

The first reform of the ritual and of public worship actually
took place, not in the Synagogue proper, but as part of the pro-
gram of the new German-Jewish schools, In these schools, services
were introduced as part of the curriculum, and embodied reforms
which might not have been tolerated in the Synagogue., The chil-

dren became accustomed to changes and when they grew up, became
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interested in the cause of Rerorm.z. Oftimes, leaders of Reform,
loath to institute hymns and sermone in German ae part of the
Synagogue service, introduced them in the schools. Many adulte
who might protest at these innovsations were they incorporated
within the Divine Service, approved them as a chapel service in
the school and attended regularly.s.
One of the first such schools was that founded in Seesen in
1801 by Israel Jacobson, In 1808, the kingdom of Westphalia
wae formed by Napoleon and the code of France became the law of
the land, The Jews received full rights of citizenship and a
Jewish consistory was established with its seat at Cassel to
regulate all Jewish affairs., Jacobson was named president., He
then established a school in Cassel. Divine Service was held
every Saturday in the chapel of this school. Prayers were in
part Hebrew and in part German., German hymns were sung, and an
address in German was delivered by a member of the consistory.
The next step in Reform was the erection of a Temple in Seeson
at his own expence by Jacobson, Here he introduced an organ and
formed a choir from among the children of the school, This Tem-
ple was dedicated in July 1810, 1In this Temple the entire aim
was directed toward making the service more aesthetic, He had
observed that many customs had become part of the Service which
offended good taste. The manner in which worship was conducted
was to him unpleasant., Germsn hymns, German sermons, and some
German prayers were the resultant reforms, As yet, no changes
in the body of liturgy had been accomplished, His reforms were

purely external, He thought that he could correct the estrange-
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ment of Jews from the faith by a more decorocus mode of service,
With the downfall of Napoleon, French influence ceased, French
institutions were abolished and the Jewish consistory was no
more, From this time, Jacobson's activities were transferred to
Berlin,

The next step toward Reform took place in Berlin in 1815,
Israel Jacobson established services 1qhia home on Shevuos of
that year, on the occasion of the Confirmation of hie son., Chris-
tians and Jews were present, This service was accompanied by
organ music, singing of a choir, prayers in Geruwan, and a German
sermon, The prayers were shortened, The Tephilu was not re=-
peated and the Mussaf was omitted. The Hebrew prayers, as well
as the Torah, were read with the Portugese pronunciation., Con-
siderations of brevity, no doubt, underlay these changes, No
definite theological motives seem to find expression in the ser-
vice, which planned in the interests of expediency, was short,
attractive, and not offensive to the Gentiles,

The success of this new form of worship was immediate, There
was a not inconsiderable group in the city to whom Jacobson ap-
pealed, He knew what they wanted, They wanted a service that
was aesthetically proper. They wanted refinement and decorum,
devotion and reverence in worship, All this was lacking in the
communal orthodox service., They wanted good modern music, They
wanted the Hebrew prayers pronounced intelligibly. Jacobson
approved of their wishes and satisfied them, He believed, too,
that & beautiful worship would stimulate sympathy for religion

itself, These services in Berlin were more Jewish than those in
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Westphalia, Jacobson seems to have pald more attention to trad-
itional prejudices in Berlin, FHe probably wished to attract the
orthodox and to induce them to accept his ritual as the official

4
and communal one, '

The accomodations in Jacobson's home became too small to pro-
vide for all those who wished to attend, and Jacob Beer, the
wealthy banker, introduced similar services into his home, The
sermons were delivered by the young men, Kley, Zunz, Mannheimer,
Auerbach, and Guensburg. Kley shortly thereafter became founder
and preacher of the Hamburg Temple, Zunz became a master of
Jewish scientific research, while Mannheimer becume a famous preach-
er.of theig;ﬁg;:é;tion in Vienna,

These private synagogues did not last long, for in 1817 the
government ordered them all closed at the request of the estab-
lished Jewish suthority, This was the first instance of the call=-
ing in of the government for the suppression of Reform. The Min-
ister of Public Worship appointed a commiseion to find the sol=-
ution to this problem in Jewish 1ife, Among the suggestions ad-

vanced was that the groups should meet within the communal syna-
gogue, Another which met with the approval of the ministry, was
that there should be two services, the reform following that o1
the orthodox, The orthodox group appealed to the king, whereupon
he issued a decree on December 9th, 1823, ordering:
"that the divine services of the Jews must be conducted
in accordance with the traditional ritual and without
the slightest innovation in language, ceremonies, pray-

5.
ers, Or BOngs,"
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Chapter 2
THE HAMBURG TEMPLE AND THE NEW RITUAL
Eduard Kley, one of the preachers in Beer's private reform

Synagogue in Berlin, accepted the principalship of the Jewish
Free School of Hamburg in 1817, He soon began to labor for a
reform service, He gathered together a number of sympathizers
and organized a society for reform., A building was soon erected
and on October 18th, 1818, the Hamburg Temple was dedicated.

The traditional services, in the opinion of the protagonists
of Reform, were indecorous, unaesthetic, repetitious and of long
duration, Moreover, the Hebrew language was becoming more and
more unintelligible, The leadere of this group justified their
reforms with arguments based upon Talmudic authority. ) Reform,
as yet, had not enunciated clearly its gulding principles, There
had not yet come into being, the sharp demarcation between reform

and traditional worship,
REFORMS INTRODUCED:
l. No daily prayers
2. ¥o Minchah Services
3, organ and mixed choir
4, Cantillation of the Torah was abolished
5, No Haftorah reading
6, German hymns were introduced
7. German prayers were instituted
(These reforms were aimed at the mesthetization of the service)

8, the Portugese pronunciation of Hebrew was employed.
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ANALYSIS OF THE RITUAL
The Hamburg Prayer Book was the first that opened from the
left to the right, evidencing the desire to follow the Occidental
forms. The JiRe LAlap prayers were deleted, Hebrew

occupied a small part of the Friday evening services, The Hebrew
language had already become an unknown tongue to many of the peo=-
ple. As evidence of this the /27 and WANQ were trans-
literated into German,
The service on Friday evening began with the 2¢ 2/mgn
Jaen Pl‘; and continued with the Evening Service ( A'R1¥ ),
the major portion of which was in German, The Ve Vwgn
the 1273 , the INE o tun HADK! , e Hent
Y INe Pic, and the INlet| are in Hebrew, while the
rest, with the exception of the short ﬂ}epftition of the Amidah
by the cantor, are in German,

A new prayer in German was inserted between the laR'Ot"

and the /9N | , In the Amidah prayer, bodily resurrection is ex-
pressed in the phrase: P’JU‘ DONhe '3 sk P12
and literally translated: "Gelobt seiest du Ewiger, der die Toften
wieder belebt,”

In the 3 3 ) preyer, the phrase Sldje' 12 lc | is omitted,
This ie evidence of the new thought expressing opposition teo
any hope of the reinstitution of sacrificial worship.

In the [GR!/ 9[“" prayer, the traditional mention of
the Messiah of the House of David and of Jerusalem remained un-

altered,
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The ‘”J'thl | prayer likewise remained unchanged. This
shows that the reformers as yet had not developed their German
nationalism, and at least in a ritualistic sense, still looked
forward to their return to Jerusalem,

Another departure from the traditional form, is the intro-
duction of a special prayer recited by the Minister, preceding
the mourners Kaddish, This Kaddish undergoes an interesting
traneformations whereas originally the Kaddish prayer was a
recitation of adoration of God, it now takes on a definite pat=-
tern of consolation for the bereaved, In the first paragraph
there is inserted the words:
slehickl enfy lehrant Awny 1oz

IC'AN
"Fxtolled and hallowed be the name of God in that world

which He is to created anew, and to revive the dead and

to raise them to an everlasting life,"
These worde are adapted from the "'3 N 7} 133 prayer-=-
the prayer recited at the cemetary after the body is lowered to
rest, In addition, before the paragraph ICR? !c.ﬂfe lcnt
a special paragraph relating to the dead is inserted:
Aipr (el R awe Lapadl  Faga
AAMslw piwl,lean alehicll, lenfv leaant
S!C’)Q,' AR (23 vhal ‘ID'NI':)I Ila'-na
fule lamicl 39p ol llefxsa
dewfy a1t pht prar kad awe len
lce g pl Po il aica 0 banel P

P")n lcQ,’-llp’-'l ING “%A'l Myl Wq?cf'_')

Nh 3 Jo Ahhath l('.J\‘l'Ll KA322 f;,‘/,, lafvf
./ﬂlc. lwie] jepbi®a /')mlc.?
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769./“""" / " f | enad b beser ~ Bx

Ir.u[& ]l—’ e’ lb'\ffc.q NAlwara {l'a"j enls In
wnal lﬁlohl Nt lend uni leal lewflhl (0]

nle [owie | fexalel Ripe ’)"Mcﬂ P3p /n
I}lk— EIRL i o i smtaseninadl @7 lcﬂfe (4 B

is service ends with the singing of Adon Olam in German.

In the Sabbath morning service, very few of the prayers pre-
ceding A NG I are retained, The prayers read in this
section including the _ANQJ are in German, They consist
of the following: Pa,.fl-n {5 a2, 13> > ,d>xes [k
Aol 3 el asie o pSivalicra efe v rkl» aure

Jired leapa fic 150n ~dlf e plaa

ihe "Nishmas" prayer was followed by a German hymn,

=

The only psalm of the morning prayers which was read was the
NE ;\-1“9, Psalm 148,
In the Ial f.DS'l prayer, the last ten verses beginning

ST e o

with P'J‘)ta I'H.'. is deleted, This section traditionally

reads

T —

l'lcl f:“"‘a | o'adie "3 Pl /ue.
([ Ic.l ‘PJ\ R 03l LA Pfh's vhi laodn
Pu‘”'ﬁ j‘lh.}\{ PN PS Al ‘llc,l hens Al 1

"There is none to be compared unto Thee, O Lord our God, !
in this world, neither is there any beside thee, 0 our i
King, for the life of the world to come; there is none
but thee, 0 our Redeemer, for the days of the Messiahj;
neither is there any like unto thee, 0 our Saviour, for
the resurrection of the dead,"
These three ideas; the coming of the Messish, the Resurrection
of the dead, and the Life of the world to come, are carefully
deleted from this prayer,
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"The / e fie , &n alphabetical but unrhymed hymn,
dealing with the chariot vision of Ezeki@l, i th the figure of
God adorned and adored by his holy creatures, is also deleted,
The J\ RC %1 I f , dealing with God's rest and
glory on the Sabbath after Creation, is also deleted, The
last two verses of this prayer in adoration of God, are retzined,

The » ®7 I Aanle prayer, concerning the gathering together
of the dispersed of Israel and being led back to Zion is changed

from:
AR5 ¥R 1en H'&g [Jrcranl
L_;B')lc.s Jtlumlp FERINY ?'ncn
"O bring us peace from the four corners of the earth,
and meke us to gjo upright to our land,"
tos

P Ifel aoHa gty 1lenal 254
2N AIDIS XRDVIeA
"0, hasten and bring unto us blessing and peace from the
four corners of the earth,"
This 1s a clear disavowel of the ancient Jewish hope of restor-
ation to Zion and an avowal of their desire tc consider the land
of their scjourn as their only fatherland., This is the first
concrete assertion of German naticnalism in the ritual,
The final prayer before the Amidah, the fl.'.')?.' 313
has been shortened to include only the seccnd half; the words:
39/, fivel MY ANy ficoer 213

Cfiened nala Paledd
"0 Rock of Israel, arise to the help of Israel, and
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deliver, according to thy promise, Judah and Israel,"
have been excised. This is & clear indication of the satisfac~-
tion of the reformers with their lot in German life, and the
renunciation of the hope of redemption from their current cir-
cumstances,

; Another innovation introduced was the elimination of the
ﬁépftition of the Amidah by the Reader, The Amidah was said in
silence by the congregation, led by the Reader. The Kedushsah
was recited after the words P'.}\)l% N'AN by the Reader. and
congregation as a portion of the Amidah prayers. This was one
of the reactions to the oft-repeated charge of repetitiousness
of the traditional services,

The Keddushah of the traditional Mussaf prayer occurs in the
j‘?he of this ritual, It has probably been inserted there
because of the references to Zion which occur in the traditionzl
\/‘ *9he, Kedlushah,

The paragraph [AAJ JCFI of the Amidah was shortened. The

following was eliminated:

,s/”3'nt.?; Hlds laafe 3 lAAvy efr
P09 1’4;:]1" |J0rﬂ ljthi\ el

prfas 120 el [AblmR pel
"And thou didst not give it, O Lord our God, unto the

nations of other lands, nor didst thou, 0 our King,
make it the heritage of worshippers of idols, nor do
the uncircumcised dwell in its rest,”

This is a clear reference to the selection of Israel as the
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chosen people, and the unworthiness of the non-Jews to accept
the Sabbath.

The /’31 "' prayer, a prayer for the speedy rebuilding
of the Temple, at the conclusion of the Apidah is entirely omit-
ted,

The ¥ [0JR ') and the NN r"'lﬁ s @ prayer in
Aramaic, and the Shema recited at the opening of the Ark, are
entirely omitted., Instead, the following prayer is inserted
before the Torah reading:

PIlY 'AAD el pottie> poovy [iee

23183 ?FN Dg keld W =31R3D plr 1earl

Do Ao ?fﬂ eln Aliead '3
"0, 1ift up your heads, O ye gates, and your everlasting

doors, that the King of Glory may come in, Who is the
King of Glory? The Lord of Hosts, He is the King of
Glory." This is taken from the end of the Psalm

')fﬂ’ﬂ '3"?[ recited on holidays when the Torah is re=-
turned to the Ark,
Precedinz thei\"l’.{‘% \/m,l « the sentence D) 13 DRIN

p"\-[l Jr;\? DN, DN |4f was introduced, which became
the standard prayer for this part of the service in the succeeding
prayer books.

The Haftorah is not read at all in this rituai,

The @3AD ADIA 1is in German and in a shortened form,

The l“al ,’13 lan '-\hf VN 4N, INE! BLELY)
prayers for the return of the Seroll to the Ark are left out
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entirely,

The r "h ?‘I’ prayer lacks the concluding verse, 1Ja'¢n
[Ja Q3 p fvﬁc Jis omitted because of the words: "renew our
days as of old," P 205 [J'N £ 7Ah. We have here
another disavowal of the desire to return to the earlier condi-
tions of Jewish 1life,

The /78I 4 read responsively after which the Torah is
returned to the Ark and the sermon in German is preached, This
is followed by a German hymn,

The two Ifn? f’?" passages in Aramaic, and the /l-’&’) S
prayer, the first, for the teachers ofthe Law and the students,
the other, for the heads of the congregation and the last for
the general congregation, are omitted,

The Mussaf Amidah is also recited by both the Reader and
congregation at the same time, avoiding the Repetition by the
Reader,

The Tirst part of the AA¢E HIpA  is deleted:

NI A3, DAIIR D A3 pRE A4

,lrhy 322 ‘)Ql‘(s NIEITN ,N'20) )30 P

A'p32 Panlicn ,odl d2s Prh vl
A2hR D a4
"Thou didst institute the Sabbath, and didst accept its

offerings; thou didst command its specizl obligations
with the order of its drink offerings., They that find
delight in it shall inherit glory for everlasting; they
that taste it are worthy of lifej while such as love its
teaching have chosen true greatness,"

There is an obvious attempt to excise reference tc the sacrificial

offerings within the prayerbook,
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This paragraph continues;

bl (ol 3 Lr:n >0 fanl
Sk [139a] prhata 1apae | IiAIRE
P'awwA [JIAIREA [JRD2p plpaa |JNDe

.fo\,\ofaa lrl PI3e6>
"May it be Thy will, 0 rd our God and the God of our

fathers, that Thou mayest accept in Mercy and in grace

the offerings of our lips instead ofthe offerings that
are obligatory for us, the continual offerings accord-

ing to their order, and the additional offerings accord-
ing to their enactment,"
The original reading is:

el le»le '3 F{Jaﬁu 133 13!
(432cy nhnea !l (pivae |JnlRic
Are b nesy pLl, lan T lega 1T Gal
.PJ\JS"-?D.D I)JQOI}J‘ po= Fi’i'ﬂ.ﬁ AIAIRIA _A13RO)D
"May it be Thy will, O Lord our God and God of our

fathers, to lead us up in joy unto our land, and to
plant us within our borders, where we will prepare unto
thems the offerings that are obligatory for us, the con=-
tinual offerings according to their order, and the -ddi-
tional offerings according to their enactment,"
Again the assertion of German nationalism against the idea of
restoration within the borders of our national birthplace, the
land of Zion,
The Alenu prayer is entirely left out, probably because of its
reference to the difference between the Jew and non-Jew,
The Service ends with the singing of the Adon Olam in German.

The Hamburg Temple Ritual aroused great controversy from
every side, It was eriticized by orthodox and reform,
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The Orthodox group attacked the new ritual as being heretical,
ihere was posted in all the Synagogues a notice (Modaah) giving
warning to all Jews that they were not to use the new ritual., A
ban was officially on its usage. Isrmel Jacobson was called in
to help the reformers, Through him, Fliezer Liebermann, a bril-
liant Talmudist, had already been gathering responsa from Eur=-
opean Rabbies to sup.ort the changes in the Liturgy. Jacobson
probably wanted to use these in defense of his Berlin experiment,
but when they were published, they helped to defend Hamburg's
religious liberals, A number of responsa was gathered Ly the
orthodox party and published in book form entitled: "Eleh Dibre
Habris." These were all in condemnation of the Reformers,

The leaders cof Reform attacked the prayer book on the grounds
that it had not gone far enough, Geiger sums up in a sentence
the merits and demerites of the first reform prayerbook--that the
principle which guided those who edited and arranged this new
order of prayers was:

"To establish the external conditions of devotion without
clashing too much with the current views on prayer, and
to remove such passages as were in conflict with the
civil position of the Jewa.“a.

Geiger also says:

"The Hamburg Prayer Book looks entirely too much like a
compromise; there is apparent the desire not to aurreg-
der the old view but to evade its injurious effects."

The changes made by the prayer book were not revolutionary
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since the principles which motivated them had been preached by
liberale and radicals for a generation, The organization Felix
Livertate of Amsterdam had for about twenty-five years back fought
for reform in the Synagugal service. It had demanded the removal

of the piyutim and the changing of those prayers which emphasized
social oppoeition or political difference between Jew and Gentile, .

It was an attempt to adjust the worship to the modern spirit
but retaining the traditional theology. The prayer book was built
on the needs of the moment,

The critics of the book had never given up hope of a return
to Palestine while the reformers surrendered all expectation in
the Messish and a return to Palestine, They established Germ ny
ag their fatherland., These reformers were practical men, They set
out to establish a new order of prayer. They were not clergymen,
nor learned in Hebrew law, but laymen., They had the courage to
revise the worship. Although they did not go too far, they did
make great changes and did succeed in changing the traditional
service,

In spite of the concerted efforts of the Orthodox rabbis, the
Hamburg ritual continued in usage and left its mark in all the
subsequent history of Reform. The Hamburg Temple began a new
epoch in Jewish religious histcry.

The practical activity of the congregation remained loecal,
exce 't for the establishment of a branch reform synagogue at
Leipeig during the great annual fairs, In 1820 merchants from
all over Europe attended these services, and returned home to

their communities to spread the news of these reforms., They
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praised the preacher and choir, the excision of piyutim and ex-
pecially the decorum, During the years intervening between the
triumph of the Orthodox party in Berlin in 1823 and the beginning

of Geiger's activity in 1835, the Hamburg Temple was the one con=-
gregation in Germany that represented the reform principle, in
spite of the inconsistencies of which it was guilty in its attempts
at compromise,

The Hamburg Ritual was revised in 1841, There were more prayers
in German, piyutim were deleted, and some prayers were lengthened,
Week-day services were introduced, The introductory benedictions
were shortened and were in German, The first three blessings and
the three latter benedictions cf the Amidah were in Hebrew, as
well as the Kedushahj the intermediate prayers were in German,
There were no great innovations, The week-day Amidah retained
the fourteenth and fifteenth benedictions in the o0ld Hebrew form,
while the seventeenth was read in traditional manner, and in
Hebrew, 1In general, the second edition was more conservative,

The most important contribution of the Hamburg controversy
was the rise of a new group of modern rabbis educated in univer-

gsities, who introduced reforms in their communities,

s

e
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Chapter 111
GER'S PRAYER BOOK =-1854

Abrahan Geiger--1810-1874

The reforms inetituted in Berlin and Hamburg aimed mainly
at produecing a public service of an orderly and decorous charac-
ter, It remained for a later generation of reformers headed by
Abraham Geiger to set forth the true significance of the reform
movement and to establish it on the sound basis of historical
research and logical development,

Abraham Geiger, who combined to a degree as did few others of
his generation the mastery of Jewish lore with secular learning,
was peculiarly fitted to become the le ader of that movement in
Judaism which applying the touchstone of development to the tra-
ditions of the past was tc interpret the eternal message of Jud=-
iasm in 2 manner cconsonant with the spirit of modernity, His was
essentially the historical attitude., By a thorough study of the
past he b‘csme convinced that there had always been a developing
force in Judaism; Judaism spelt development and Judaism's history
and literature, he was convinced, if studied and correctly grasped
yielded proofs of the truth of this statement, He felt that the
time had come when a new interpretation of the eternal values of
Judaiem was needed, but he preferred this interpretation evolutio-
ary, and revolutionary.l

The movement for reform, zs he conceived.it was not tc be a break
with the paat.2 From the very moment that he entered upon the
active practice of the rabbinical profession in Wiesbaden he gave
all his efforts to the furtherance of the reform mtwe-:ment.:5 In
a letter written 1in 1836 to his friend, M.A, Stern, the celebrated

mathematician, he declared that
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"not emancipation, but reform was the leading issue of

the day for the Jewn.'4
He never faltered in his faith; he wanted a living Judaism, not
& Judaism that was a mere survival of a vanished past. He wrote
passionately:

"we want bread for our hunger,'water for our thirst; the
epirit ought to receive fresh powerful nourishment and
we are being trifled with and flowers are given us and
and that too ofildoubtful fragrance; we want a faith that
satisfies the spirit and inspires us to accomplish deeds
for the present day and they rear us to be men who dream
only ofthe pastj we want a love that bears fruit and
they feed us on effeminate piety and weak, heartless sen-
tinentality., An interest in the past arises only from a
living present; if Judaism were to manifest itself as a
living force in us, we would know that this force must
force must have been creative at all times and we would
notice attentively the results of this creative forca."5

Reform, he felt, was a ling in the chain of Judaiem's develop=-
ment;6 God reveals himeelf constantly in the course of historys
if men have ears to hear and eyes to see, they will grasp the
constantly appearing revelation; past, present and future are
irrevocably connected; we must gain knowledge and insight from
the experiences of past generations but we?muat live in the pres=-
ent and toil intelligently for the future, It is wrong to cling

to past traditions merely because at some time or other the spirit

of Judaism produced them,
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He wrote:
"Every reform is a transition from the past into a regen-
erated future; such reform does not break with the past
but rather preserves carefully the bond that connects the
present with the past; it not only continues the once
living spirit in new vital forms, thereby strengthening
thie spirit anew, but it retains all the charming attach-
ment to that which has grown precious and dear in the
religious life, Such reform proceeds not with inexor-
able logic, it follows the law of historical development."a
In his view reform was simply the latest stage in the process of
Jewieh development,

This reinterpretation must rest upon a Jewish foundation. The
Je"wish past must be viewed in a new lisht, Jewish history must
be studied in the light of the conditions of the times and places
in which they had been written, This systematic study of what the
Jewish spirit had produced was called the Science of Judaism,

His opposition te radical reform was most clearly expressed in
his relations with the Berlin Reform Congregation, whose radical
program he could not endorse, He felt that this congregation had
broken with the historic spirit of Judaiem and haéd produced a schism
which was unneceseary. He therefore twice rei'used the offer to
become rabbi of this congregzticn, when it was organized in 184%,
and at the death of Holdheim in 1860, He likewise opposed the
Frankfort Reformers when they organized the Society of the Friends
of Reform in 1842, He felt that the only schism that could be jus-
tified is one which wae the result of sincere and conscientious
effort for the salvation of Judaism, He desired to accomplieh,

9
"the reform ofthe whole community,"
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Despite his opposition to the Frankfort Reform Verein, because
of their radical procedure, Geiger kept in touch wi th and advised
the leaders of the movement, among whose numbers there was not a
single rabbi, Although he did not approve of the means proposed
nor the principles of their pronouncment, he tried to interest
others in the cause, However, he earned the distrust of the ex-
tremiste since he pleaded for a gradual evolution,

Soon thereafter, the rabbinical conferences took place, in Bruns-
wick in 1844, in Frankfurt in 1845, and in Breslau in 1846, Here
Geiger took a leading part in the discussion, maintaining bhis ad-
vocacy in a program of evolutionary change. 1In theory, however,
Geiger was a continual exponent of the most radical Reform prin-
ciples of his day,

His theory of evoluticvnary growth did not allow for over-empha-
8is of the "election of Israel" in cont:adiatinction to Einhorn
and others, He felt that all Jewish institutions should be stud-

10
ied from a critical pecint of view, the Torah as well as the Talmud,

Geiger took a prominent part in the later synods in Leipsig
(186%) and Augsburg (1872).

In 184S, Geiper formulated his "Grundzuge und Flan Zu einem
Neuen Gebetbuche".11 In 1554 his prayer book, "Israelitsches
Gebetbuch" was published and adopted by his congregation in
Ereslau,

This new prayer book is written entirely in Hebr~w accompanied
by a Germen translation, This translation is not a litersl ver-
sion, but a~ paraphrase of the original, It i1s interesting to con-
sider the thoushts and public remarks of Geiger ith regard to

the guestion of Hebrew in the service. The Hamburg prayer book
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had received violent criticism because of its extensive use of
German in the service. 1In 1832, Zunz, defending the use of Ger=
man, wrote:
"Prayer in the vernacular was permitted by all authorities,
yea, even cormanded in certain instances....The most im-
portant part of these improvements in the service con-
sists in the return from abuse to normality, from the
dead to the living form, Hence resistance to reforms in
this field is to be looked for from true 1naight.“12
This question was discussed at great length at the rabbinical
conference at Frankfurt in 1845, Most of the rabbis present at
this conference were in favor of the vernacular in the eervice as
well as the retention of some Hebrew, Geiger was emphatic in his
declaration that there existed no proscription against the use of
any lsngfuage other than Hebrew in prayer.ls Rabbinic authorities

in the Mishnah and Talmud permitted prayer to be recited in any

language /’ﬁf I.DR fﬂbJ /uf FJJD ﬂFDJ‘a

14
and it is stated in the Shulchan Aruk

D33 e {th foa “‘a.}\as {5

Geiger went further, saying that he considered it desirable that
the service should be conducted in the vernacular because:

"gll our deepest feelings and sentiments, all our hi hest

thourhts receive expression throuzh it,"
Hebrew is no longer 2 living tongue and as proof he cited the
listlessness and inattention of the congregations during the read-
ing of the portions of the Torah, Although some of the members

of the conference felt that if Hebrew were eliminated from the




-23=

service the very foundations of Judaism would be shattered, Geiger
said that he considered Judaism to be in a particularly dangerous
state if it required the prop of a language for it to endure.
Further, if they were to agree that the Hebrew language were ab-
solutely essential, then Judaism would be stamped as a national
religion,

Several years later, however, in 1854, when Geiger was faced
with this practical problem in his preparation of the prayer book,
he found that theoretical considerations were insufficient to solvs
this question, He felt that the tradition of the past as well as
the needs of the present had tec be considered, In the Introduction
to his prayer-book, he wrotes

"the significance of the prayers consists not alone in
their content but 2lso in their traditional forms, in the
verbiage in which they have been bejueatned to us, hence
also in the Hebrew language, This must remain therefore,
with few exceptions, the language of prayer."
The exceptions were the prayers inserted within the service,
grouped around the sermon, and spcken by the rabbi,
This introduction to hiabrnyer book reflects the views expressed
in his pamphlet on the que;tion of reform of the liturgy.
"A wise compromise must be arrived at in this matter," he
wrote, "it is possible, yes, it is altogether likely, that
a not distant future will demand and grant the changes
more readily; at this time both the present need and
pious recollection must be satisfied,"

Therefore he suggested the following as a working plan: The pray-

ers for esilent devotion as well as those for special occasions
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spoken by the rabbi were to be in the vernacular, The other

prayers must be judiciously divided between the two languages,

But a certain harmony must be preserved, there must not be an in-

discrininate mixing of Hebrew and German prayers, Ther German

element of the service should be grouped about the sermon, The

order of Bervice would thus be:

1.

Se
6
T
8.

a short Hebrew Shacharit service, dotted zt intervals
with prayers for silent devotion in German.

the reading from the Torah in Hebrew

a selection from the prophets in German

German prayers for the congregation, the government
and special occasions

some German prayers and songe

the sermon

A German song and a German prayer

the abbreviated Musaf service in Hebrew with a German
prayer for silent devotion to close the service for

Sebbath and Holidays

Geiger says further:

"Thie question of language is the most difficult point

in the new arrancement cf the public service; it is

quite possible that no suggestions will give entire

satisfaction to all parties, Here if anywhere the
demand is justified that each ang everyone sacrifice

scmething of his own desires for the good of the

whole, May the one party consider that it is their

duty to co-operate towardes the end that the house of

worship become not altogether closed to the youth, and




the other party see to it that they drive not the older
15
generation out of the housz of God,"

REFORMS IN THE GEIGIR PRAYER BOCK

Friday Evening Service

Whereas the Hamburg Ritual deleted the Kabbelas Shabbos,
Geiger's Prayer Book began with the traditional »HJy21J l-af
followed by AN q)3f 2rgn, 1313 aaf .
The traditto:}?lévrfﬂﬁ J1€ 2agn ;fcs.ﬁ Prn ‘s ,'1‘ I2¢
are not included in Geiger's service for Friday evening,

In the 313 aa‘ y the paragraphs
dolfa ¥ phn Lapw

'3"}3'& rnpel /l”l‘ 'F'P 'T"‘N "1*J-ha
ro1et, Doexf ral
are excised, leaving only five of the original nine,

The ?{M €3 pw paragraph concerns the re-establishment
of Jerusalem, and the return to Palestine,

The 733N "'YTJAN urges Israel to clothe itself in garments
of splendor and be redeemed by the Messiah,

b~ | ogﬂs |"-'n’ promises vengeance by God, upon the perss=
cutors of Israel,

The fm A ]w! expresses again the Messianic hope
through the 13779 /a , ¥ whom is meant Perez, the ancestor
of Boaz, from whom David descended,

The !l?lxiﬁ PR the second chapter of the AR 3IJCw
dealing with the wicks and oil for the Sabbath lights, is also
deleted by Geiger,

An especially written prayer in German before the Mourners
Kaddish is here introduced,

In the [g2'2en prayer, the benediction at the end is
shortened, The words P'f&h' ‘1" are omitted, another clear
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indication of the negation ofthe hope in a rebuilt Jerusalem,
1287 plfe _pse etalan 2 spe plea

'(P'feh' 1) berer v §5 Gl
In the ® 3 7 , the fifth benediction, the reference to a re-
built Temple and the reinstitution ofthe sacrifices,
18" ‘ercl pn sia3d a3lavn A aea)
"and restore the service to the oracle of thy house and
receive in love and in favor the fire-offering of Israel"
is also excised,
In the (cad »fy! prayer, Geiger retains the Messiaric
referencer‘h'r 313 Ia hew [ha,l but the phrase
,'u.q;\ > !"Fu:n /l')a;l
"the remembrance of Jerusalem, thy holy city,"
ie omittedehile the conclusion of the fifth blessing remains
intacts
PrapIe 13f palea [Ju's NISHA)
,/I:ai [AJ2€ D5hND T DAIC p?

"and let our eyes behold thy return in mercy to Zion,
Blessed art Thou O Lord, who restorest Thy divine
presence unto Zion,"

The sensibilities of the reformers could not very well admit
of revenge by Goed for the sufferings of the Israelites. Thus
in the P 9J» f'l prayer, the worda/u,u?.; Nie AApd

"Thou didst avenge their wrong,"
are omitted.
The ll3 7 'M' prayer, following the 213 J 'a(lo. :

a prayer for the speedy restoration of Jerusalem, is entirely

omitted,
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Geiger, contrary to the Hamburg Ritual, does not include the
special Repitition of the Amidah of Friday Tvening.
The doctrine of the selection of Israel from among the nations
is denied in the Kiddush, The traditional reading is:
Pravn fon peap lanlel Aama 103 02
"For Thou hast chosen us and sanctified us above all

nations,"
Geiger omits the words: P*ﬂ‘l’a Fan
"from among all nations,"

Sabbath Morning Service

A new prayer EGPRR 7A2 1e here introduced at the be-
ginning of the Service, following the a6 an,

The tlessings et YUY jefe, ana ek & Ksea
were eliminated, while 3J ;3§ Jo¥ lb?ﬂ was changed to
l3a%f yuve

In the |2 1D prayer, the verse
(y53nl 133”pl, 1d%er alic 7 [Jvels el

.P‘J\S‘.Ma haAen Fﬂi‘ Pef AR f'"lé%} [¥

"and say ye, Save us, 0 God of our salvation, and gather
us and deliver us from the nations, to give thanks unto
thy holy name, and to triumph in thy praise,"
was deleted, Here again we see the rejection ofthe hope of re-
turn to Palestine,

Again is vengeance renounced in the [2In by the Geiger
Prayer Book, for the sufferings of the Jews, through the excision
of koJn 511D fiapd fie, '3 Alaps T

Pried &~ hﬂ¢ AL D ?'nc:;:. (912

e B
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"0 God of vengeance, Lord, O God of vengeance, shine forth,
Lift up thyself, thou judge of the earth; render to the
proud their dessert."
In the NRAY? NPINIC prayer, the omiscion of the phrase

in the~Hamburg Prayer Book
dien Al9u5 FRriew Pngf lJieRr» |

19371 § Mennlp | 3215 |4l

"0 bring us in peace from the four corners of the earth,
and make us go upright to our land,"
is also deleted in Geiger's Prayer Book,
In the following verse: "6 fl P rau is also deleted,
while the Hamburg Ritual retains it,
The HRepetitions ofthe Amida were discontinued,
The beginning of the [ AN kF' ags in the Hamburg

Ritual was deleted,

L AI3n allf loafie '3 1ang f)
pel ,r'fcdo'a alvf 1gofn (AFAID fI

.r'F'rr 1422 1§ 1AM INR
"aAnd thou didst not give it "the Sabbath), O Lord our

God, unto the nations of other lands, nor didst thou,
0 our King, make it the heritage of worshippers of idols,
nor do the uncircumcised dwell in its rest,"

The WAL WA, in Aramaic, a mystic prayer taken
from the Zohar, a supplication for light and a hope for the open-
ing of man's heart to receive the Law, is omitted from Geiger's
Prayer Book,as well as from the Hamburg Ritual,

The Blessings after the Haftorah, ,NKJ P n’;“h“e
are omitted from the Geiger Prayer Book, They deal with the
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reestablishment of Zion and the Kingdom of the house of David,

Special prayers, recited by the rabbi were introducedj prayers

for the government, for a mother going out for the first time
after childbirth, naming of a child, for the sick, for the de-
parted, the new moon, etc,

The Mussaf prayer carefully avoide reference to the sacrifices:
\/\F’Q' J\JN , the fifth benediction, reads as follows:
WD 13 (DA N39) faL ApA
Ithl Ala o P;“F D rd_’-'ﬂ ('-'ﬂ D0J 30 f"t’
;\qu N "R rnamm_;\ f’(“ oy P U a1l1
lralic 3 141341) el 11630 wion el

139 0 12> Ang ‘fﬂln "IN A _"'7?“7
anlwea 1ulaae 11plae 'alicl Voslie 7 puals

Alc yay »6vy pel L‘fl?dﬂ IJ¥ Al 133215

"PJ\DFDD FJBD,N' ’J)?m P'?fﬂ.ﬁ-“’.ﬁh‘l,h J\'J?‘"’P
yal sl exs D5 AR ph fofu il
alsa Jofs AAAse o P13 AI3x2 RADICA

‘ﬁﬁﬂ.h ||p|) VIINeD Pq\a_‘) 1N PIRY ACN 1A §Y
" e YR Pleaa e
Mun Afe pubey el PAA e
(P20l 3w AP b lgatn A2 Alx ooyl |HER D ITa
The Geiger version deleted all the words in the above paran-

theses, taking away from the Musaf service any connection with
sacrifice,

Geiger's charge of inconeistency against the Hamburg reformers
may also be made against him in many instances, notably in the
first edition of his prayer book, These inconsistencies were
almoet entirely eliminated in the second edition which appeared
sixteen years later, This is clearly indicated in this benedic-
tion, 1In the first edition he retains the phrase Elk] ’a rveN
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in [cay) nr1¢ and ?iJ‘th" is unchanged,
In the German translation, however, there is no mention whatever
of Zion, Jerusalem or the Davidic Messiah, In the second edition
he eliminates the words PR 313 In Mew |11
and omits DJ‘)M, altogether,

The chief principle of the reform movement is the universalis-
tic interpretation of Judaism as opposed to the nationalistic held
by the traditionaliste, The first practical expression of this
ideal appears clearly in such passages as Geiger's meditation for
the service on Tisha Beab expressed in such phrases as:

"the fire which destroyed Jerusalem was to be also a fire
of purification for Israel and humanity. Israel was to
examine into its way and remove all the dross and illumine
mankind with the light of its teaching. OQur fathers have
had to endure muchj yee, our time of suffering is not

yet past; but Thy name is being acknowledged more and
more among men, and Israel is being gradually recognized,"

With the growth of emphasis on the Universalistic aspect of
Judaism, Reform from this point begins to regard the past from
an increasingly reminiscent viewpoint, The Jews are no longer in
Galut. Their dispersion among the nations is not a curse nor a
punishment for past sins as expressed in the 1 Jie Ch ol
but a blessing., The future appears bright and full of promise,
They no longer hope for nor even desire a return to Zion, nor
geek an independent kingdom in their ancient land, but are loyal

citizens in their adopted lands.

—— ity et b
N AN Y e e ST
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Chapter yv

MINHAG AMI1ICA
While Reform as a popular movement was unsuccessful in Germany
because of the entrenched position of the orthodox group, it
reached fruition in America due to the chaotic religious condi-
tions prevailing in the land,

Isaac Mayer Wise acted as the greatest force in the establish-
ment of Reform Judaism in America. Born in Bohemia in 1319 and
ordained in Prague inl843, Wise came to America in 1846,

"He came to America with definite plans and purposes,
chief among these was to liberate the Jew from his nar=
row bigoted environment to secure for him the enjoyment
of equal political and religious rights and to make him
an independent and respected citizen of the community in
which he lived," '

Wise was the magnificent organizer need to establish Reform
Judaism in America on a firm and unshakable foundation,

"Wise came to this country when an organizer and a builder

along new lines was needed, The man and the opportunity
2.
met in this instance,"

In his Reminiscences, Wise tells of the low state of Judaism

which he found existent in the land,
“In 1846 there were seven Jewish congregations in New York., ’
..The Portugese congregation was the oldest, and the old- fh

est Portugese was a Polish Jew.,.I found the Fortugese

ritual just as antigquated as the German and the Polish,

although more decorous, dignified and classical, The

next oldest congregation was the English-Polish that had

a handsome synagogue on EFlm Street, and used the Polish
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ritual....On the very first morning I visited this syna=-
gogue, I longed for the sight of a Hebrew book, and
asked the Shamash (sexton) whether I could obtain a vol-
ume of the Mishnah, That individual laughed so mockingly
that I readily perceived what a sign of greenness it was to
ask for an ancient Hebrew book in the New World, and that
too in an orthodox synagogue, I went there the next even-
ing and heard some individual sniffle through a bit of
Rashi in so pitiably ignorant a manner,..that I never
went there again, Of the German congregations, three were
ultra-orthodoXss...Dr. Lilienthat had been chief rabbi of
these three congregations for six months, and preached
every Saturday in a different synagogue, On the first
Sabbath,..,I went tc the synagogue to hear Dr, Lilienthal,
The eattendance was very large, the service according te the
0ld German ritual, The congregation was orthodox and just
as ill-behaved as in Germany. The cantor had on a Chris-
tian gown, trilled like a mock nightingale, and leaped
about like a hooked fish,...At last the longed-for event
took place, Dr, Lilienthal preached toward the close of
the service. He pleased me very much for he was an excel=-
lent and popular pulpit orator, used a glowing diction,
and had a dignified carriage; but what he said about the
geason uf mourning had long since lost all significance
for me, and I was really and truly moved to mourning
feelings, not for the destruction of Jerusalem, but for
the disappearance of Judaism in the Polish-cabalistic

rabbinism and supernaturalism,
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The youngest congregation was the BEmanuel congregation,.

«sThere we found about fifty men and thirty women, the late

ter in a section partitioned off. A boy's choir, ree«inforced

by a few men's voices, and a cantor with a weak tenor voice
sang some composition of Sulzer as poorly as in a village
synagogue: but dignity and decorum ruled, the beginning of
& better future,..,And I breathed easier, Dr, Merzbacher

of blessed memory, preached, There was nothing in his de-

livery to attract a stranger; but he spoke of the end of
the Galuth (dispersion), of the morning that was dawning
for the house of Israel, His words made me feel at home.3

In October 1846, Wise was appointed rabbi of Congregation
Beth-El of Albany., He soon began agitating for reforme in the
service, and this congregation was the first in Jewish history
to introduce family pews in the synagogue in vhich men and women
sat together.4 Among. the other innowvations introduced by Wise
were sermons in the vernacular, & mixed choir and confirmation,
Wise even counted women in the formation of the "minyan."

Wise encountered much opposition of his reform ideas and was
compelled to move cautiously, In 1847 Dr, Lilienthat, who had
ordered a copy of Sulzer's "Shir Zion" from Vienna found it im-
possible to introduce this music in his gongregatioua in New York
due to the objections of his "Parnass," Wise bought this book,
took it back to Albany and promptly proceeded to introduce choral
music in the service, School children made up part of the choir,
The congregation was so receptive that the only remaininz question
was how to shorten the prayers, since the sermon and the music

took up so much of the time,
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"We held a post mortem examination on the piutim, ginnoth
and s'licoth, My answer to the nuestion put me by the
directory on this subject was: Since the authors of those
different liturgical pieces were all alike holy and learn=
ed, I do not feel justified in discriminating among them,
I therefore recommend that all these liturgical selections
be dispensed with, This recommendaticn was concurred in
at the next congregational meeting in reference to 2ll
the services, excepting those of Rosh Hashanah and Yom
Kippur,

Foor as the choir was, it still was the immediate cause
of our getting rid of 4 1 the mediaeval rubbish at once,
In this manner synagogal reform began in 1347.6

In 1846, Dr, Lilienthal founded a synagogal authoritative body
vhich was to act as a consistory and to go by the name Beth Din,
Dr, Lilienthal as head of this body apportioned the work at the
first session, lLilienthal was to prepare a history for Jewish
schcols, Felsenheld a catechism, Kohlmeyer a Hebrew grammar; and
Vilee a Linhag &merica.?

At this preliminary meeting in QOctober 1846, Wise realized that
the only way reform could be accompliched was by introducing re-
forms.

"The act," he said, "must =ccompany the spoken word, be-
cause the general people understand the act better than

the clearest word,"

At a meeting held in the spring of 1847, VWice submitted the

manuseript of 2 prayer book entitled "Minhag America" to be used




by all the congregations in the country., He had noticed the rise
of an individualistic spirit among the rabbis of Turope and Amer-
ica wherein attempts were made to introduce various prayerbooks,

in his "Reminiecences" he presents a vivid picture of the incom-

petence of many of the men who posed as spiritual guides of the
congregations during the early years of hie residence in this coun-
try. Wise therefore advocated the asdoption of a prayer-book which
would be coomon to all Jews,

During the winter of 1846-47, Wise worked very hard, He had
hie ritual completed by April 1847, At that time ke went to New
York to meet his colleaguee, but the meeting wee a great disap-
pointment, Kohlmeyer had gone to New Orleans and neither Lilien-
thal nor Feleenheld had finished the portion ofthe work assigned

to him, A writer in the "Occident" of May 1847, gives the report

of thie last meeting of the Beth Din, He Bays:
"Rabbi Wise then propoeed & Minhag America for Divine

Service, He had been charged with such a work, because ]

experience teaches that in most places different congre-
gations are set up and the strength of the Ieraelites is
divided because the emigrant brings his own Minhag from
his home, and the German will not give way to the Polich,
nor he to the English, nor the latter to the Portugese,
Such cause for diesension would be cbviated by a Minhag
America, which would promote the harmonious development

of the young congregations, The project of the Kinhag

as introduced by Dr. Wise treats of the Tephillah (prayer-
vook) according to the Din, that is religious authority,
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upon scientific principles and the demand of the times,
and showe plainly that the new Minhag must be based on
these three pillars to be entirely satisfactory, The plan

was read to the meeting and a resolution was passed to lay
the whole question over until the next meeting in order
to give the members time for deliberation and they were
not to give their opinions until then, the questicn being
of paramount magnitude."a
Wise next occupied himself with the organization of the con-
gregations, hoping thereby to achieve unity in Jewish life and
worship, As early as October 1848, in an editorial in the Occident
on "Association", Leeser speaks of the Recessity for union, and
aske that New York take the lead in this movement,
"Could not a meeting of elected members of various
congregations be held as a friendly reunion? The idea
wae firet broached to us by the learned Rabbi of Albany,

Dr. Isauc M, Wisej; he wishes tg see ministers West and

Lgst meet and exchange ideas,"

The editor then calls on ministers to meet, and requests them
tc send their names to Dr., Wise,

In December 1848, Wise issued hie famous call addressed, "To
the Ministers and other Israelites," It sets forth needs ofthe
day and brings out reasons why ministers and"learned laymen"
gshould unite to bring about the desired union.,o

In March, 1849, writing in answer to the accusation of being
an agitator, a reformer and an office-seeker, he says:

"I will never accept a salaried office from this conven-

tion; I will not give up the plan, You aver that I am
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a reformer to prejudice the people againet a sound plan,
To be sure I am a reformer as much as our age requires,
because I am convinced that none can stop the stream of
time; none can check the swift wheels of the age; but I
always have the Halache for my basis; I never sanction a

11
reform egainst the Din,"

But Wise was again doomed to disappointment, Leeser had organ-
ized the congregations in Philadelphia, but success was impossible.
witheout the cooperation of New York. Although Lilienthal was en-
thusiastic about this project, Merzbacher was not, claiming that
the orthodox congregations were not ready for it yot.l2 ihe even-
ing before hies departure, Dr, Lilienthal asked Wise what he intend-
ed to do.

"I am going back to Albany," he said, "and as truly ae

I am the son of a Jewish mother, I shall divide this
American Judaism into two inimical camps, and they shall
overcome the abominable indifference, repair the damages,
and ach ieve the triumph of a new life by fight and strug-

13
gle,"

Wise, in answer to Leeser, vho was expecting the names of
the New York delegates, wrote,
"I wrote him plainly that the New York congregations
had relinquished the plan, and there was nothing more
to be done in the matter, The fiint movement for urion
in American Judaism ended thus,"
Wise never ceased working and planning for a2 synagogul union,
During the spring and summer of 1855 he again advocated the hold-
ing of a conference compeosed of rabbis and laymen, and in the




"Israelite" of August 10, 1855, appears a call signed by nine
rabbls for a conference to be held at Cleveland on October 17,
1855, The necessary impetus for the publicaticn of the Minhag
America was given by the Cleveland conference although it did
not establish the desired union, At this conference Poznanski
of Charleston joined with‘Wise, Merzbacher and Lilienthal, while

Leeser and others represented the traditionalists., The Cleve-

land Conference purported to be a Synheiion of all the rabbis
in the country. Wise's purpose at this time was to bring about
a union between reform and orthodox and he proposed a platform
upon which he thought both could stand, Isaac Leeser in fact,
the editor of the "Occident" the organ of orthodoxy, agreed to
the platform, the most important deeclarations of which were the
followings

1. The Bible ie of immediate divine origin,

2, The Talmud cont~ins the traditional, legal, and log~-

ical exposition of the Bibliecal laws which must be

expounded and practised according to the comments of
the Tnlmud.15
Unfortunately, no further meeting of this group took place,
While the Conference was still in session, David Einhorn arrived
from Germany, He had been elected Rabbi of the Reform congre-
gation Har Sinai of Baltimore. Einhorn, an ultra-radical, was
a follower of Samuel Holdheim, the leading radical of Berlin, He
immediately became an opponent of Wise and bitterly opposed him
in his attempts at union and for a rabbinical college. Har Sinai
congregation issued a protest written by Einhorn, against the
Cleveland conference because of its stand in favor of the Talmud,

saying that such a declaration was a great step backward., Protests
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were also written by Temple Tmanuel of New York, of which Merz-
bacher was rabbi, end Beth Elohim of Charleston, South Carolina,
Under the leadership of Leeser, the orthodox element aleo attacked
the work of the conference and Wise, This served to further widen
the breach between Jewish radicaliem, erthodoxy and reformj bet-
ween the East and the West, Although this second attempt at union
aleo ended in failure, the Minhag America came into being,

In his Reminiscences, Wise tells how Rabbi Isadore Kalisch and
Dr. Rothenheim (who took Dr, Merzbacher's place on the rituel
corrission after the latter's death) and himself, all dwelling
in Cincinnati, met to prepare the Minhag America,

"We had all agreed on the principles that were to mark
the prayer-book. It was out of the gquestion to retain
the old prayers unchanged, beczuse the belief in the
coming of & personal Messlah descended from the house
of Devid had disappeared from emong the people, The
return to Falestine, the restoration of the Davidic

dynasty, ofthe sacrificial cult, and the accompanying
pre}atly caste, were neither articles of faith nor
commandments of Judaiom, while the lamentations over
oppression and persecution, and the accompanying cry for
vengeance were untrue and immoral as far as Americen Jews
were concerned, The cabalistic portiones which had crept
into the prayer-book, and the obstinate adherence to

the doctrine of the bedily resurrection, were regarded as
unjustified, We were also agreed that the Sabbath ser-
vice, including the sermon, shculd not last longer than

two hours,...Ve determined further that as little change
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as possible should be made in the corder of the prayers and in

the typical prayers; in fact, no more than the principles
we had adopted and the length of the time of service made
necessary, Ve resolved to publisk an English and German,
as well ae a Hebrew, version of the prayers, and that it
should be left to the congregation to decide upon what
language it wished to use in the rendition of the service.

Opinions were rt first divided in regard to the prayer
for bodily resurrection,.,.Since Moses Maimonides had re=-
tained that prayer as it was, although he spoke decisively
concerning the immortality ofthe soul; therefore we thought
it unnecessary to change the pasBafCescss

The commission met in my lidbrary, and finished the work
in thirty-eight sessions, They adhered anxiocusly to trad-
ition; they had no desire to found a new religion or in-
stitute & new cult, They wirhed to recast the old and
traditional prayer-books reverently, so that they mizht be
brought into accord with the religious consciousness of the
time and the democratic principles of the new father-land.

The name, Minhag America, wae popular; but not the book,
which was attacked savagely in both camps in the East and
rejected, My congregation was the first to adopt the book;
but not without objections teing raised,...Individual Jews
gcattered throughout the country ordered the book; bui the
congregations held aloof. The old prayer-book was deeply

rooted in home, school and synagogue,
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It was in the summer of 1857 that the Minkag America
finally appeared, For eleven years I had cherished the
idea and now it was consurmatedj but it was attacked with
all the weapons possible immediatly upon its appearance,
end yet it ies the only monument of the first Cleveland
Conference, =nd it ie the only monument of the first Cleve-
land Conference, and it ie now used in at least one-third
of all American congregations, It forced Szold and Huebsch
to a like step, and made the use of the old ritual an ime

~16
possibility in America.

This prayer book, published in 1857 was known as Wise's since
he had done the most work and was its advocate. The service was
read entirely in Hebrew although a translation accompanied it,
It was intended that Hebrew should be the language of service.
He later brought out other liturgies:

The Divine Service of American Israelites for the New
Year (1866),
The Divine Service of American Israelites for the Day of

Atonement (1866)

Hymns, Psalms and Prayers in English and German (1868)
The Daily Prayers for American Israelites as revised in
Conference (1872)

In the preface to the Hymn bock, Wise announces completion of
the "Liturgy for American Israelites" and reviews his guiding
principles, The traditional divisions of prayer should be re-
tained since 2ll Israel worshipe in this manner, They should be
in Hebrew, since the Hebrew language is "The medium of our syna-

gogal union," For the sake of the Gentile who comes te visit
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the synagogue and for those who understand no Hebrew, certain FoOr=-
tions should be rendered in the v rnaculer, These prayers should
be new, expressing the sentiments of our age just as every age
expressed their ideas in public worship,

"To this end it is not sufficient to furnish mer: trans-
lations; because our age, like every other, has its own
sentiments, conceptions, hopes and wishes, which must be
clearly expressed in publie worship, to render more sate
iefactory to the devout Israelite, Therefore our sires
had their own psalms, hymns, and prayers in correspon-
dence with every age., The Pealms of David were succeeded
by the hymns and prayers of the men of the Great Synod,
then of the Rabbis of the Mishna and the Talmud, then
again by the numeroue Piyutim, Pizmonim, Selichoth, Kin=-

noth, and various other forms of sacred poetry, for the
Synagogue, at different times, to suit the religious

demands of each, Why should we in our days not exercise
the same privilege, when by the progress of time, senti-

ments and conceptions have changed sco universally, 1In

Justice to our cacred cause, we must give expreseion to
our religious feelinge, hopes and wishes, in the language
most accessi}%e to all, and in the form most agreeable i
to our age,"

Wise opposes the promiscuous conglomeration of Hebrew portions
with those in the vernacular. He wishes to see the Hebrew unin=-
terryoted by other pieces, in order not to disturb those who wish
to read the prayers as they desirej and to leave the ancient
divisions predominant and conspicious, Therefore he places the

vernacular hymns, psalms, and prayers at the beginning and at the




close of divine worship; before and during the unfolding of the
divine law law commonly called the Ausheben, which concludes the
Sacharith portion, before and during the returning of the divine
law to the Ark commonly called the Einheben; after the sermon or
in place thereof when none is preached; which begins the Mussaph,
Thus the Hebrew portions stand prominently and conspiciously in
the midst, ;gich adds greatly to their sclemnity and to devotion
in general,

Two pages are devoted to giving directions for use of the rit-
ual, Each congregation must judge the pieces to be introduced in
the vernacular according to their respective purposes, Divine
service, the sermon included, must not exceed two hours., Nothing
must be either read or sung in the Temple without being firet prop-
erly announced to the congregation, so that each worshipper may
find it in his book, Neither ies anything tc be announced which
ie not in the books of the congreg:a.tion.ls At the end of the ser-
vice the congregation rises to receive a benediction from the Min-
ister before dismissal,

The Minhag Americélg;;;; from right to left, according to the
traditional manner,

Characteristic of the meticulousness of Wise, directions
precede each service, "The time of the morning service is 10
in winter and 9:30 in summer," "Ten adults, male or femsle make
a minyan,"

The preface of the book is in Hebrew containing traditional
lews of prayer ( ?JFGJT 1))9 ) presupposing acquaintance with
Hebrew by the American Jew,

The book ends with a table giving the schedule of the tri-

ennial cycle of Torah readings,




COMPARISON OF THE MINHAG AMFRICA WITH
THE PREVIOUS PRAYERBUO

Wise retained the (99 prayer in the daily morning
41321 143”71 Iy¥er »fie |)veln

i but th :
service bu e pet ti?:rg%wt ]ﬂaij r!f J\hh)? P',d” (w

"Save us, 0 god of our salvation, and gather us and
deliver us from the nati.ns, to give thanks to thy

holy name, and to triumph in thy praise."
In i’ha r"'-F Wise omits h3 f1 Lih e
Plick dyon 145! 233531 yren

"O cause a new light to shine upon Zion, and may be

all be worthy soon to enjoy its brightness,"
Geéger retains this phrase inhis first edition, but omits":in
his second edition,
In the MeE¥ N prayer, the benediction Yalea ¥pw

undergoes great changes, fea} lJJ\hhr "hd. Yalea ~+a
N8I3 ¥R ’JBR})/JJMIFI‘E Al #awf 0
Arow IN¥ 'h3 1 i-;:?d 3 ape pha Foren

“Scund the great horn for our freedomj 1ift up the

engign to gather our exiles, and gather us from the

four corners of the earth, Blessed art thou, 0 lord, B!

who gathereat the banished ones of thy people Israel,” .
Geiger changed it to read
7 wetal 1aAAS ﬁ"lc‘ M2lea < A
A4 ¥auea Trerer A pAleanxy A
.rfc)gr N J\l')lcb ¥In 3 A ?ha :q"uc;)
(Inthe second edition Geiger omitted the phraseim» AI240 ¥RIIcA)

Wise made a much greater change, giving this benediction a

definite universalistic interpretation
! l;z'aamf 04 lee] pauYR &2 Juhh}‘ Fhé 18lea A
) NI anlh " TIc’a tAnica T-\'ﬁ’wf fllfc PRl ,,wfe VLT

"Let pesound the great trumpet forthe liberty of
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all nations; 1ift up the banner to unite them in the
covenant of peace, and bring them nigh unto Thee, to
worship Thee in truth, Blessed be Thou who lovest the cm
community of nations,"
The Reform teaching best expressed itself through changes
in the P'fﬁh‘r’ benediction, the traditional petition for
the restoration of the Davidic house and the rebuilding of Jerus
salem: DI/ AR (loe,M plef Paporae i-\')"; r»fch-fl
(dw'a dl2pa Al IR l. A7R3 2¢lcd
~l'-=aJ D) lj\f MDWan 3y lcoal.rfh an)
nP"C,l')l IR D A Plja
"And to Jerusalem, thy city, return in mercy, and
dwell therein as thou hast spoken; rebuilt it soon
in our days as an everlasting biRding, and speedily
set up therin the throne of David."
Geiger in his first edition,bmitn the PI'¥  and aple » ARl
Ph: ’:Ja [Jma ;)leD. He retaine the phrase 33 jcoal
ll..aJ\ »O> A . However, in the German translation
all reference to the Davidic throne and Jerusalem is omitted
and there is a universalistic paraphrase. Inthe second edition,

the original benediction is changed to
nia3A dran ¥ An3l 2244 pundR pifeaif
cvwler (ap a3 A P (5 |12p f,,nfle'f S
Wise es a complete change in this and {h following bene=
dictions, His yversion reads: I,J';)rfc ‘s {aw ape 'l.:t,
ANAT [dMie And s rfy wa1n peap alol
:Txt, 'L"a;m 4 ,-.w, A L) "P"c‘ 3 11 P
P;’e—;\ 'J'T‘ 1JR -Q,‘%PJD *3%c A
*God, our Lord, let Thy dwelling be inour midst, and

let the glory of Thy holiness shine upon us, as Thou
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hast made us the people of the covenant unto the
light of the nations, Sanctify thy name upon those
who sanctify it., Praised be Thou, God, who art
sanctified by us before the nations,

Seventh benediction: Wise changes the jcd D
pre 3§ dran 1lieal 1035 38001 (9uTa
frere fn:ld "3 %e "a L DAIC PIA Ful(g '3
Wise emends this to Ny P”‘é’ IJ4thie ib:a Ie) ke
-Pl?l'p"“ r‘c,d "‘1"11:".3 I NAIC rih r“'(‘ '3 17 ’Yﬂr
."0 behold the oppression of our brethren, and redeenm

them speedily; for Thou art a mighty Redeemer, Praised
e Thou, God, Redeemer of the oppreued.’ This repre-
sents a change from a nationalistic to a universalis-
tic emphasis, (Wise here gives expression to the idea
that all men are the children of God, in contradistinction to
Geiger who retains the old form,
The eighth benediction which treditionally ends with
I’C"’—' In~ 1A Ic2]7 is emended to P'r’b kel

The eleventh benediction which was as followe:
20a) aMapas 1w3vhl IREIRS IRl PR
Prundal dona 3af "9 s oty ?!hlo Pl l’c" L
¥ n L
Gaekl »p33 an e rf,.; 3 " Caens  1ap33l

"Restore our judges as at the first, and our counsellors
as at the beginning; remove from us grief and suffering;
reign Thou over us, 0 Lord, Thou along, in loving kind-
ness and tender mercy, and justify us in judgement.
Blessed art Thou, O Lord, the King who lovest right-
eousness and judgement,"

was emended by Wise to reads:
2021 s00aen W3V 333 IpGole eeln

‘nwf '3 aphe yly rlfﬁl onn | Tl lyan

.

T
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ra . Gaena Lspaal rwmal J0ha

Caenl "p33 a» lie r?u '3 3 A0

"appoint for us righteous judges and give unto us

faithful advisorsj; remove injustice and violence
from us, and reign Thou God alone over us, in grace
and benignity; and let justice be done us in judge-
ment, Blessed art Thou, God, King, who lovest right-

C eousness and justice,"

1‘}- is another instance of the change from a petition for

national rehabilitation £o a universalistic emphasis,

The Fuee,f,.il prayer, the twelfth benediction, origindly
aimed against sactaries ( P ) withinthe synagogue, changed
by Geiger to an abstract petition (  piuig full W _ploe TalSl)
wag excised by Wise,

The thirteenth benediction, P !p’3 3» [¥ , left untouched

by Geiger, was likewise given a universalistic interpretation

by Wiee,.
#% 174 (sl praonn Tl Prpade Iy
'l'\'a:-]a I ™7 rn"nlo J\G'Sa i<l Teoer A
fof 210 1oe |4l Agale 2 b Wm0l
Ph'li P'\\ﬂ‘t IJ,\I!) P'QJ -Jﬁlca Nl r'hﬁlah

:p-Pwaf pCanl "ﬂ.n 73 “e”a JdyhCa B® '3 tlad S

wTowards the righteous andthe pious, towards the elders of
thy people the house of Israel, towards the remnant of their
ecribes, towards the proselytes of righteousness, and
towards us also may thy tender mercies be stirred O Lord
our Gods grant & good reward unto all who faithfully trust
in they name; set our portionwith them for ever, so that

we may not be put to shame; for we have trusted in thee.

Blessed art thou, O Lord, the stay and trust of the righteoug’
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Wise's version reads as follows:
‘,‘)IC S he C«; 3139 el f“p‘"!3h v
(Jadie '3 "-Hxh') Ipae 19ixl 33 Al
NMea aneal pinGlas Tab 216 23t (4l

pa o falas ki piG paax 15pbn f
P tppra3l AGaal [¥en 3" IJhGR
.God, our Lord, let Thy mercy be revsaled over the

Juet and over all of us who are doing Thy will, over
those who are furthering the good and are seeking for
righteousness, Give a goodly reward to all those who
in truth, eonfide in Thy name; and let forever be our
portion with them, that we be not put to shame if we
confide inThee, Praised be Thou, God, support and
refuge of the rightecus,"

Although Geiger makes no change in the fifteenth benediction,
313 hA~3 Ac | the petition for the offspring of the David,
Wise transfers this to a prayer for salvationof the offspring of

the petitioner. Traditional readings
th I9Opl A3 A DOIO4 PIRN 217 pv3 pr
rha .Plla fo [2Mp F.ﬁﬂz-f O, PAavleR

M”

winwler [dp Andn T3 DA
"Speedily cause the offspring of David, thy servant, to
flourish, and let his horn be exaltad by thy salvation
because we wait for thy salvation @ll the day, Bleased
#rt Thou, O Lord, who causest the horn of salvation
to flourish,

Wises versions s P'IAY ne3ied A |JAN3 B 3D

]"’J")‘J‘ EPRY -r'a'raa Al prlie Pnaf Ca
f-‘J\‘“eli a2 pABlea PJ)P ’ﬁm »yaeatl
e[ X l")j} NNIN "i"x".".:.'olm fs 1P

"Let sprout, 0 Lord, our offsprings with the descen-
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dants of Thy servants, and bend their hearts toward
Thee, that they may walk in Thy ways, and promote and
glorify thy laws, Increase their strength by Thy sal-
vation; for which we daily wait., Praised be Thou, God
who art our Might of salvation,

The )37 benediction undergoes interesting change ex~
pressing universalistic rather than nationalistic ideals, The
Hamburg PrayerBook was accused of inconsistency by Geiger because
it retained the »3 7 , IRy 7173 I‘° Mewn 1'7‘:’3"

vl L3p v priel I"”i' ad. Ve

3% palea lywx dasnal

in their entirety. The German translation gave a literal ren-
dition of the Hebrew original., Geiger, in his own prayer book
omits the prR 1123% N3IATD JKk ReD|  of the » 39
but retains the r‘-).a-r 33 Ia NHien ,J"J.:ul A, SHea !oa'lafn
and the NJ’'sn Al remains unchanged, The German translation,
however, makes no mention of Zion, Jerusalem or the Messiah of
the Davidic line. In the second edition of 1870, the words
A3 R pew |75 5/ are omitted and the »J'4hH| is altogether
eliminated.

Wise omits all reference to Zion and the sacrificee, reading
DANCA lo,)\l"au Ticre zaxa 1ol '3 39
WP ARRY Ava 1327 134l Y';);.J.
"Be again delighted, O God, Qur Lord, with Israel,
Thy people; accept kindly their prayers, and may their
worship be always accepteble to Thee,"

a8 againet the traditional reading: i
Pafesa) Serer prxa loafe 3 23>
Ficaer rec) pAR 23] 33Ia¥A Ak ReD
palas 3k fi3d s Japa sanea pafaal
Ppg Frow
"Accept, O Lord, our God, thy people Ierael and their
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prayerj restore the service to the oracle of Thy
housej receive in love and favor both the fire-offer=
ings of Isramel and their prayer; and may the service of
Thy people Israel be ever acceptable unto Thee,"
Wise, unlike the others, does not omit or change some of the
phrases petitioning for the remembrance of the Messiah and of
Jerusalem, but omits them entirely, Wiee makes an interesting
change in the D _J’4NAJ to realize & universalistic prayer, The

traditional reading is as followss

“3'K°R . prahIa ||.3Q F?lea (406 DIBhAL
1Al 16332 25889
"And let ocur eyes behold return in mercy to Zion,

Blessed art Thou, 0 Lord, who restorest Thy divine
presence unto Zion,"

wi ding 1
ses rea ns??fngga ‘/\)armvt ts DI'S5hA

."su'af MAness 2ea Ta rad papmcl
3)avd DR r’qa‘} {umce, ST

"Let all kingdoms on earth behold Thy light, Thy
truth, and may all mankind be united to worship Thee,

Praised be Thou, 0 God, whom alone we render worship ]
ase vemeration,"

=

The closing benedictioR ™™ nu»a ,naf ’uuuc, comesfrom the
closing benediction ofthe fu‘aa JJC'CJ the preistly
benediction before bleseing the congregaticn at this point of the
service on the holidays.

Wise follows Geiger in eliminating the phrase:

"Thou didet avernge their wrong,y /OJ‘NPJ AN AApd
of the [ D' AAN 'R oprecited on Hanukah, as well as the
j4Jx prayer for the fast days. Wise was the first to eliminate this
prayer from the liturgy,
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Wise differs from all other reform rituals inthat they retain
the traditional rendition of theflfe P't while he universalizes
it to excludeden/ /n ‘k. e f-m-; 55> fr/ and uses the closing ben-

(4iFy Pranay
ediction, f:‘e,;\ Nel¥ recited during the "Ten Days of Penitance"

instead of the traditiomalpifes [K2¢ v e poawn
In the Tefilah, the first benediction, the AlR/IC is
changed from Y!clc« kanl to N F;cd g-an‘ in the second
edition of the Geiger Prayer Book (1878) and Wise,showing the
change in the belief in a personal Messiah to that of the Messianic
286, J‘_.,d fritauas. Adber <o, Aiin Arriorin §) Paiphactan o~ 15EF,
In the /\hhé the second benediction, Geiger is equivocal. He
tetains the f' AaD N'AN in the Hebrew, but paraphrasesthe German
without clearly defining his beliefs in this regard, Wise omits the
words f'a) f'ﬂh?ﬂ P A~ DihN  and changes the closing words
to reads f’:/x“ Prai aak [wieal — PAND HIHRY DA "3 .

The f‘l"l h faa prayer retained by the Hamburg, Geiger, and
Wise prayer books are without the words of the traditional reading
P MBAL 13v0elA ,:f Y1k /ud

The cloeing sentence of v“l ', I13A R4 Fie wops PrAN
ie retained by Wise, while in the previous verse the ?;‘ F N rC'

[aney /*N' is altered to read [JA/3? /’N’ fjlr nfer

Wise thus is not very clear in his attitude toward resurrection,
The [Jc N’'A’ PAN 18 a definite statement of bodily resurrectinom,
while in the previous verse the change to [J/ 122 , redemption,
for /J NN , redeemer, is another indication of the universal=-
igation of the hopes of Isrmel. On this point Wise, in debate with

Dr, M. J. Pmphail. the orthodox Rabbi of New York, in Charleston,
3. C., in 1850, being asked pointOblank whether he believed in a
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personal redeemer denied such a hope,
"Raphall began to catechise; "Do you believe in the person-
al’ Messiah. Do you believe in the bodily resurrection?®
I answered Raphall's question with a loud and decisive "Nol"
Thus endedthe drama." (&e.® ¥4
Prayers were adjusted to modern modes of thought, Those phrases
bespeaking God's doings in the manner of earlier days were changed
to ejpressions of later generations, Hamburg, Geiger, and Wise
omi t N2 D ranlaa Fa,fiﬁg P’
and 2AlJ ) rn}t Ihic rral)j rm fos1] in the /\)17
prayer,
Also in the Hanukzh prayer INI AAn W'D  Geiger and
Wise omit P\/\NPJ N pANpJ
"Thou didst avenge wrong." ’y
"And the impure into the hands of the purc." Sl Sk
Wise's omission of the phrase [JNY }D" [one pled (1 from
the F'3/y  prayer shows the influence of the rationalistic
mode of thought of his day.
Wise's attitude toward miracles is reflected in his shortening
ofthe J2N¢ ] prayer of Friday Zvening to exclude the last

verse,
pel prea Aic ‘3 DEY P ml Aee 1o
a0l Sl Aty P(-al 2 B DK

"For in six days the Lord made the heavens and the earth;
and on the seventh day he rested, and ceased from his work,"
In the fﬂfﬂ for Sabbath, Wise aubatitutedf“’-‘" Jou;-i':" 1oy
forj'efc"a ‘Cank 154 of /hNne' , The work of creation
is played down and the Sabbath is attributed to the exodus from

Bgypt.
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Between the I hwei wnd the » 32 , the
Deuteronomic command to observe the Sab{);.:ﬂf/mﬁﬂ Pl He 2134
is inserted, giving a historieal basis for observance of the

Sabbath as a memorial to Iarael'afraedom from Egyptian bondage.
f

Wise omits the words:

"And for thy miracles which are dai)},mit‘l; ,u‘s.faae pios f+l
from the F"ﬂﬂ prayer,

Wise is thus greatly influenced by the rationmelistic thought
of the 19th century., This thought is best expressed in the motto
inscribed on the title-page of the prayerbook of Temple Israel of
Brocklyn:

"The voice of Reason is the Voicc of God."

All reference to the supernatural in the Minhag America was,
whenever possible, carefully deleted,

The mystical elemente of the service was likewise deleted.

The wordet (a4 4%¥9a ealpa Alhl puslical
f")ﬂhc] /Nhned r..hx‘rf Pfa b1 A \/:nf p'lcc.um
"And the ophanim and the holy Chayoth with a voice of

great rushing, upraising themselves towards the Seraphim,
thus over against them offer praise and say,"
of the Kaddish doxology preceding the Shema was dropped,
It is interesting to note the diffecrence between Wise's inter-

pretation ofthe following prayer and the traditional,
NAAHL! iel3p reala l.lr!cldl 1d3fn 13013 f"?’M
Praxly F.a ItAven el P éren 23l lJafﬂ wf e
| r'ahc A% Sl,\a IAY NeHrya r'tmul RS rl'm
Pr.:l' r'zhp pfa rmha p;.:) P'Malc pf.\ :rflv rfnl
Prananl Ayl DYea MA03) aeIpa pPa'd A PAAlD
-F'a"nﬂl P‘U‘!;xl r'3'1'5w1 F"‘Hc'ayl P:nag“ '
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Traditional translation:
"Be thou blessed, 0 our Rock, our King and Redeemer,
Creator of holy beings, praised be Thy Name for ever,
O our King; Creator of ministeri spirits, all of vhom
stand in the heights of the universe, and proclaim with
awe in unison aloud the wordsof the living God and ever-
lasting King, All of them are beloved, pure and mi hty;
and all of them open their mouths in holiness and purity,
with song and psalm, while they bless and praise, gloriscy
and reverence, sanctify and ascribe sovereignty to"
Wiee's translation:
"Praised te our Kock, our King, and cur Redeemer, the
Creator of 211 that is pure, Thy name, our King, be
extolled forev r, He created His ministering orbs to

stand at the genith of the universe, and iisten together

with veneration to the commanding words of the Lord of

1ife, and the King of the Universe. They are all beloved,
all pure, all mighty, and all of them perform the will
of their Maker with fear and reverence, All of them utter
L.s praise with holiness and purity, with song and spher-
ical music. And they praise, adore, glorigy, extol, sanc-
tify and proclaim the regal power of the Lord, the great,
opmnipotent, and veneradble, He is the Most Holy,."
Comparison of words and ideas:

Creator of holy beings
Creator of all that is pure

Creator of ministering spirits

Created his ministerinz orbs
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The living God and everlasting King
Lotd of life and the King of the Universe
With song and psalm
With song and spherical music,
Wise's translation expresses universalistic thoughts over a@inst
the literal rendition ofthe translation with which it is compared.
In like manner Wise changes the words of the Kedushah from
preaprt ped plixa pae e gapd
sl 35 hie a5 eapl preda Ir alnas plw mes |hke
"We will sanctify thy name inthe world even as they

sanctify it in the highest heavens, as it is written by
the hand of thy prophet,.,"

o premd 10AIA pue A 3

"We will sanctify Thy name in the world, in the words
of thy prophete,"
The Kedushah of the Mussaf is in similar manner shortened from
RAp 193¢ Me 3lod ?Q"!‘PJ' ra'w.l
LAy 1 by Alaaa eapa pat pPIEIPMT

"We will reverence and essnctify thee according to the

mystic utterance of the holy Seraphim, whe hallow
Thy name inthe sanctuary, as it is written by the hand
of thy prophet."

to —r.,c_l';)J MAIR PQ,"]?J' r3'3"-’

"We extol Thee and procliim the holiness of Thy Hame,
in the words of Thy prophets.,"

The Alenu prayer,best expresses the distinctiveness of Isrsel
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and utterance of thLunks for not having been made like the other

peopless:

I4rG k¥l A)13okn 1ea ler sefe

eI P2 pin pe kbl anzlen Mnoews
pala» oo

"Since He hath not made us like the nations ofother lands,
and hath not placed us like other families of the earth,
eince He hath not assigned unto us a portion as unto
them, nor a lot as unto all their multitude,*

Both Geiger and Wise omit the entire phrase., Geiger , however,

substitutes for this verse to read:

4139 A pY¥ID/ lynlard 'ofdJE,
AAiA Halnad] 1A A P SEL
The Hamburg prayerbook omits the Alenu in the Sabbath service,
but retains it on kKosh Hashonah without any change in its wording,
Wise substitutes the word f";‘ﬁc (idols) for f‘fllcl (ab-
omination) and omits /IJ\'):)' N2 r!rrf;gnl

"aAnd the idols will be utterly cut off,"




David Einhorn studied in the Yeshivah at Fuerth in his youth,
and graduated at the age of seventeenwhen he received the Rabbin-
ical degree (Hatorat Hora'ah,) He then attended the Bavarian Univer-
sities of Erlanger, Wuerzberg and Munich,

When he returned from Munich, Einhorn was no longer an ad-
herent of Rabbinic Judaiem, but en all the more ardent and in-
tense believer in, as he then termed it, Mosaism, For ten years
he could not obtain a post, until in 1842 he received a call
from Hoppstaedten and the vicinity as Chief Rabbi..Both Drs.
Gruenebaum and Wechsler, hies predecessors, had prepared the
80il for the cause of Reform Judaism, He enjoyed the sup,ort
of the liberal-minded govermnment in his efforte at obtaining

the full social and political emancipation of the Jews, above
all, the practice of early buriels ageinst which he kept up an
incessant warfare, both in Germany and in America,

During the years 1842, 1843, and 1844, great controversied:
arose, These were the Hamburg Prayer Book controversy on the
issuance of the revisiocn of its ritual in 1844, the Geiger-
Tiktin Affair at Breslau and the one concerning the Frankfurt

Reform Verein, In his response to the questions asked by the !
Breslau officials as to the compatibility of free research with m
the exercise of the Rabbinical functions, Einhorn challenges the 1‘
Orthodox authorities, foremost amongst them Solomon Eiger of '
Posens

"The time whenpeople feared your anathemas is past.

We need such men asGeiger, who im honest and earnest




search after truth strive to separate the kernel from
the shell, the pure gold of the law from the dross and

the worthless accretion, The Talmud can not claim in-

Tallibility; it is at best a vessel of divine truth, but
not iteelf divine., It contains widely divergent opinions,
It never had a binding character for all Jewry., On the
contrary, blind belief in all ite utterances, even in the
field of the Halakah, may lead to horrible mischief and
abuse, DNor, indeed, did medieval asuthorities hesitate to
change the Talfmdical law by reform measures necessitated

by the time,"

Einhorn's Principles of Reform

Einhorn opposed the reckless schiematic attempts of the Frank-

furt Reform Verein. To a Christian friend who was favorably im-
pressed by the program ofthe Frankfurt Radicals which, in three
paragraphs, aimed to have the Mosaic law, the Talmudic system and
the expection of a Kessiah abrogated and have an undefined and
unrestricted development of Mosaism put in the place of histor-

ical Judaism, Einhorn wrote a letter which was publishked in the

"Allgemeine Zeitung des Judenthums," Therein he writess

"The entire history of Judaism, yea, the Talmud itself,
gives evidence of Judaism's capability of development,
But such & development could and can only take place
upon the immovable foundations of Mosaism--which are
monotheism and belief in divine revelation. In this
sense have 211 modern Jewish theologians set themselves
the task of bringing sbout & reform of Judaism in a
two-fold ways by resuscitating the dormant spirit which
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created the now petrified and soulless forms, and by
scrutinizing ang reducing the number of forms which
threaten to crush the life of Judaism, In order to be
able to attain this, the spirit, the idea underlying
the law, must, in accordance witht he teaching of the
prophets, be placed in the foreground and the essentials
separated from the temporary forms" .a: seesnsserenss
“In all its stages," Xinhorn states in a sentence which

congains in a nutshell the whole theological system of

the great Reformer,'"Judaism shows its capacity for con-
tinuous development both as to ite form .nd its sepirit,

in so far as the la tter became ever clearer and purer in
the human consciousness; and no Israelite who knows his
religion will deny it the power of perfectibility. 1Its
essence, vhich is truth uniting all men, was from the be-
ginning int ended to overcome the exclusiveness attached to
the form, which is naticnslj out in so far as the latter
served as an armor of protection and as the priestly garbd

of Israel among the nations, it can not with impunity be

cast off until the former in its entire inner force znd its
all-encompassing extent will have penetrated the whole

human family, and Israel (Monaism) have rulfilled its

priestly misgion at the arrival of the Messianic era.s
Einhorn's atand at the Rabbinical Conferences
It is interesting to note the stand taken by Dr. Einhorn at
the German Rabbinical Conferences vwhich were called together by
Dr, Ludwig Phil\iﬁ?on. The first Conference held at Brunswick
was poorly attended and badly arranged, At the second conference

held in Frankfort-on-the Main in 1845, against Frankel's insis-
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tence upun maintenance of the Hebrew langusge in the Synagogue
liturgy, Einhorn remarked,
"while the Talmud leaves no doubt as to the permissibil-
ity of the vernacular in the liturgy, he would urge its
uee in the divine service as & necessity today., Hebrew
is the language of the study ofthe Law., As long as pray-
er was mainly the cry of the oppressed Jew, the scarcely
intelligible Hebrew sufficed, Now people need prayer as

the simple expression oftheir innermost thoughte, con-
victions and sentiments, This can only be attained through
the motle r-tongue, "
Thus he strongly opposed the committee's distinction between sub-
Jective and objective necessity for the use of the vernacular.
"Sentiment is praiseworthy, but not that morbid sentimen-
talism which paralyzes, nay kills all spiritual life,
By striking the rock of s dead language we can not bring
forth living waters to quench the thirst of the people."

Einhorn was insistent that the Messianic idea must be mentioned

in the liturgy to the exclusion of zll political aspirations,
"For the Talmudic Jew, the Mesesianic hope is inseparabils
from the whole ceremonial law, on the full observance of
which his salvation depends. Only the sacrificial cult in
a restored Temple and State would work atonement for him;
hence his wonderful abiding hope in the restitution of its
former glory. Our views have entirely changed, We no
longer believe in the atoning power of sacrifice and priest -
hood connected with the holy land, We stand upon the
ground of prophetic Judaism which aims at a universal
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worship of God by righteousness. Israel's political
overthrow, formerly bewailed as a misfortune, is in
reality its forward move toward its larger destiny, Pray-
er took the place of sacrifice. ¥rom Israel's midst the
word of God was to be carried to all parts of the earth,
and new religious systems were to aid in this great work,
The Talmud moves in a circle, whereas we today believe in
progress, The Messianic idea (which I formerly took to
be a substitute for the immortality ides) expresses in
my opinion, the hope of both earthly and heavenly salva-
tion. There is nothing objectionable therein. The be-
lief in Israel's election alsc contains nothing that is
repugnant, On the contrary, it should be retained in
the service as expressing the clsim of an undeniable priv-
ilege, as it engenders in the Jew a feeling of reaaigring
self-coneciousness over against the ruling church, "

Einhorn, accordingly, desired all the petitions for the restor-
ation of bleody sacrifices and of political independence elimin-
ated, and have put in their estead the Messianic prayers so fremed
as to exprese the hope for a spiritual rebirth and the uniting
of all men in faith and in love through the agencies of Israel.
Already we find the expression of all the principles that formed
the basis of Einhorn's theological system, and especially of his
Prayerbook,

He voted for the reading of the Haftorah lesson in the vernac=-

ular, expressing regret that the reading of the Torah lesson in
the vernacular could not be voted for at this time too,

The Book of Esther, only, would he want read in the Hebrew.

He did not state his reason, but as later expressed in his deletion
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of all reference to vengeance for the sufferings of the Jews in
such passages ag the prayer in the Amidah, the
reason would gppear quite obvious,

In a report for the Conference as Referee of the Committee on
the position of woman, he attacked Talmudic law as being hizhly
diecriminatory against the woman saying that a special benedic-
tion Mc ey rle was written to be recited each
morning by every male as a thanksgiving for not having been cre-
ated a woman, Here we have a forecast of the leading ideas for
reform of the Jewish Marriage and Divorce laws, such as was pro-
posed by Einhorn at the Philadelphia Conference in 1869,

Ae Chief-Rabbi of Mecklenberg-Schwerin, 1ln 1847, Einhorn soon
had an opporturity to state his views, A Jewish father who re=-
fused to circumcise his son, wished him named at divine service.
When the Jewish Directorate at Schwerin, of which Einhorn was the
head, was appealed to, he replied according to Talmudic law, that
the admission of a child into the Jewish fold dces not depend on

circumeion, He closed the decision with the words:

"May God bless the child and crown him with the virtues
befitting an Ieraelite of & circumcised heart; may all
thoee troubled and dismayed by events that seem to im-
peril our divine religion, the covenant concluded by
God with Israel and with humanity and sealed by the pre-
cious blood of our forefathers, be reassured by the thourhi
that that vhich is divine is by its very nature indestruc-
tible, Judaism rests upon the immovable pillare of jus=-
tice, truth and peace, pillars which are not shaken,

though the earth wax old like a garment and the heavens
6

vanish like smcke,"
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The breach between radicals and conservatives was not healed
after Einhorn had taken this stand against the circumcision rite,
The official report of the Directorate of which Einhorn was head
deplores both the religious apathy and the dissension among the
Jewish communities and appeals to all parties to cooperate in the
work of revival by the creation of a Synod., It also held out
the promise of a religious re-awakening, of the introduction of
a prayer-book based upon the principles adopted by the Frankfurt
Conference which, while embodying the essential parts of the old
ritual, will strongly emphasize the idea of Israel'e election for
a Meseianic mission for mankind, appealing to the mind and soul.
"The task set beforeus is not an easy one, and reguires
long deliberation, especially insofar as the ardent
longing for Zion and the lofty spirit of resignation
in view of all the suffering and shame of the centuries
past, lent to the Jewish liturgy such rare power of el-
evation and huoyant hope and such wondrous charm. We
must therefore find the adequate form for it in our

Yessianic hope and not allow it to be absorbed by our

a2pirations for political emancipation and civic equal=-

T
ity."

Until this work was completed, he recormended the wee of the

prauyerbook of Dr. Mayer of Stuttgart, We thus find him laying
out the plan foxr his prayer-book as early as 1849,

Dr. Einhorn, as head of the Jewish Directorate, in reply to
the charge of disloyalty to tradition as shown in the liturgi-
cal reforme, pointed out that such prayers as are the outcome

of ages of intolerance and are unbecoming in ages of liberty
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reform measures has only been the preservation of the imperiled

=i~
and toleration should be eliminatedy such pray=rs as express
the hope of a restoration of the sscrificial cult and of an Israel-
itish kingdom upon the soil of Palestine no longer voice the sen=
timent of the large majority of Jews in civilized countries. ;;
its place is cherished the hope of the Messianic mission of I-rnel.;.
sssseNowhere is there exerted a compulsion to accept the Reform
cult, but perfect freedom in the choice of the form of worship
ie granted to all who still adhere to the traditional practice.
Thies ought to prevent the orthodox from making war, eince peace
end reconciliation has been offered. The aim and object of all

life of Judaism, Th&s was written in 1850,

In the wave of reaction which followed the uprisings of 1848,
the government sup orted the orthodox group, and Einhorn, findirg
his position more ar: more difficult, accepted a call from the
Reform congregation of Pesth in October 1851, But the Austrian

government was B8O strongly opposed to the Reform movement, as

representing an expression of liberalism, that despite his entreat-

ies and protestations, the Temple wae closed in 1852,

Einhorn then left for America, In 1855, he arrived in Bal-
timore in response to a call from the Har Sinai congregation, il
In an addrese delivered at that time he states:

wOurs is the belief in one human family, whose members .L
all being made alike and endowed with the same claim
and title to happiness, will all participate in the ;W
blise of that glorious time when the blood=-stained
purple of earthly xings will forever be consizned to
the grave, together with all the garnished lies, sel- m

LY
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fiehness and Persecutlon, and God alone will rule as King
over all the nations who will become the one people of
God, These doctrines, first presented in the garb of a
specific Jewish nationality, in order that man should
not be dazzled by the splendor of their subl ime trath,
are still the proud possession of Israel and ite hope
for the future, These doctrines enshrine treasures of
world-redeeming thoughts, and it ie our s:cred task to
unfold and ap;ly them to the realities of life and enrich
thereby the heart and the soul., As to the ceremonies,

they are to be held sacred and inviolable as long as they
religious thought and sentiment, Symbolic éxpressions._of
our relation to God are needed all the more, as Judaiem
rigidly forbids symbolic presentations of the deity itself,
Qur Judaism isthe religion of the God whose name is Xhyeh,
"I shsll be,"” not a faith impris#éned behind Ghetto walls,
not a widow mourning for Zion and Jerusslem, but a bride

adorned for the wedding with humanity, To nurture this

epirit of Judaism we have now clasped hands &Rd we have no
reason to doubt the success of our endeavor, as many splen-
did forces have begun to work in this same sense, and no
obetacles will be thrown in our path from without.j
Cleveland Conference
The resolution passed at the Cleveland Conference was in dir-

ect oppoeition to the principles laid down by Einhorn for it

declared:
"in a Conference in Cleveland called in the name of Jehovah

by a Provis’ry Sanhedrin, all Israelites agree upon the
divinity of the Bible and that the Talmud ie acknowledged
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by allf:ﬂ the legal and obligatory commentary of the

Bible,"

Einhorn and Lie congregation sent forth a strong protest against
the Cleveland platform, Temple Fganu-El congregation eided with
him against their own rabbi, Dr. Merzbacher, one of the impor=
tant backers of this conference. Thus the Cleveland Conference

came to nought,

Wise and Einhorn
In February, 1856, Einhorn's monthly magazine called "Sinai,"

made its first appearance, Einhorn's article on the attitude of
modern Judaism towards the Talmud was bitterly attacked by Wise
in the Ieraelite. Isaac M., Wise's first and foremost aim was

to Americanize the Jew in the new land of his adoption and there~
fére he moved slowly in his program of Reform. David Einhorn
would not give up one iota of his Reform principles, Hence,

Wise sgitated for his Minhag America, a revised form of the old
prayerbook, while Einhorn offered a new prayerbook, conceived

and written in the spirit of Reform

Einhorn's Prayer Book
This prayer book for Israelitish Reform Congregations was

canlled Olat Tamid, and appeared in Baltimore inMay 1856, It

/"
wae completed in 1858,

Einhorn had begun this work in Schwerin and continued it
during his forced leisure in Pesth; the epirit of free America
helped him compose this prayerbook for the liberated Jew, whoi
"instead of looking back to the land he once owned, would lo
100k forward with joyoue hope to the future, thanking God &

F .
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for the land whose blessing of liberty and peace he enjoyed
to the full.“'z
Einhorn stated in the preface to his prayer book:that all the

other reform prayer books removed the old familiar formulas and
features without replacing them by new ones expressive of the views
and feelings of the modern Jew, He tried to preserve in spirit--
ualized form the old ritual’s precious thoughts, A Reform prayer
book must in a clear manner give expression to what the Jew in
our advanced state of thought really believes and fervently feels.
The only Reform ritual which previously had attempted to do this
was that of the Berlin Reform Congregation, yet it too had its
great faults, It lacked the pulsations of the Jewish heart. It
appealed to reason rather thanto the scul, Einhorn's ritual at-
tempted to give voice to the spirit of ancient Israel as it lives
in the new age and in the religious consciousness of the modern

Jew, Herein lies the great merit of Einhorn's ritual,
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The Olat Tamid, published in 1858 by Einhorn followed the prine-
ciples he outlined in the discussions regarding the retention of
Hebrew in the service at the Frankfurt Conference in 1845, Most
of the men present expressed themselves in favor of German in the
service, as well as the retention of some Hebrew, ZXinhorn's
words are important because in them we can see the adumbration
of the future structure of his prayer book, He said that no
doubt could be expressed as to the permissatility of any language
for prayer,

"Nay, I go further," he said, "and state that the in-
troduction of the vernacular into the service is necess=-
ary. Hebrew is the language of the study of the Law,
but it is not the organ wherewith to express the feelings
of the people, Aforetimes prayer was only a cry of pain;
a scarcely intelligible expression sufficed for this;
but now people need a prayer that shnll express thoughts,
feelings and sentiments; this ls pcesible only through
the mother tongue,"

The Minhag America had the entire service in Hebrew, accom-
panied by an English translation. Hebrew was intended to be the
languege of eervice, as was the case in Wise's own congregation,

Wnen Einhorn published his prayer book, the greater portion
of the book wae in the vernacular, thus carrying out theory into
practice,

The seventh paragraph of the declaration of principles of the

Philadelphia liabbinical Conference in 1869 reads
"Urgently aes the cultivation of the Hebrew language,
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in vhich the treasures of divine revelation are given
end the immortal remsins of & literature that influences
all civilized nations are preserved, must be always de=-
sired by ue in fulfillment of a sacred duty, yet has it
become unintelligibvle language in pr yer, which if not
understood, is a soulless form,"

The Olat Tamid prayer book opens from left to right, in the
manner of all non-Jewish books, This ritual cort ains a short
service for week-daye at the end of the book in contradietinction
to the Charleston Ritual and the Hamburg Prayer Book which do not
contain any provision for week-day services,

The first edition published in 1858, in Hebrew and German, began
with Sabbath Morning Services with prayers for various occassions
including those for the special Sabbaths: Shekalim, Zachor, Parah,
Hachodesh and Chanukah, Thereafter follow Festival and Hi:h Holy
Day Services, This ie followed by a specizl morning service for
the anniversary of the destruction of Jerusslem (Tish B'av),

Thie is followed by services for Sabbath Evening and Week=-day
mornings., The last part of th2 book contains a ritual for Wed-
ding Ceremony, Dying Man's confession of Sins and faith, Burizl
Ceremonies and Funeral Oration, Servicz in the House of Mourning,
Confirmatiorn Ceremony, Ritual for the Reception of Proselytes,
and ends with Domestic Service, including prayers, upon aris-

ing and going to bed at night, Grace before and after meals, and
a Passover Seder Service, At the end of the book there is a

table for the Triennial cycle of Torah Readings,

l:!iESEEQZS_;i
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The chief revision in the Englieh edition of 1872 is the
placing of the Friday Evening Service at the beginning of the
book, showing the development of this phase of congregational
worship., The Einhorn Prayer book cuts out the Musaf service
altogether, This is based upon the teaching of reform that
the Musaf service was the substitution of prayer for animal
sacpifice, Thie is the first prayer book, with the exception
of the Charleston Ritual and that of Holdheim's in the Berlin

Reform-Gemeinde, which dropped the Musaf service from the Prayer
Book, Einhorn described the distinguishing characteristics of
his new prayer book as followss

"Dogmatically, thie prayer book is differentiated

from the traditional order by the omission of prayers

for the restoration of the sacrificial cult and the

return to Palestine, i.,e., the reinstitutionof the
Jewieh Kingdom, as well as the change of the doctrine .

F

of bodily resurrection into the idea of a purely
epiritual immortality."
Geliger and Wise retqined the rentral benedictions of the

T - 4-?
s =

INCe NJNG but altered them in sdch manner as to make them
accord with the universality of reform doctrine, The Hamburg h

and Einhorm prayer books omit the central benedictions altogether.
Ae has been previously shown, the Hamburg ritual was incon-
sistent, and Geiger, who accused the former of inconsistency,
was himself guilty of the same charge, Einhorn is consistent
throughout in hie teaching of the universalism of Judaism,
The Hamburg ritual retained the words 3/3 [R prew /1735|
fQ‘i',\ gLk | f'khl ,l")-Djl:f’"!aT in the fca! afyr prayers a




-7la

"The remembrance of Messiah, the son of David, and the

remembrance of Jerusalem thy hcly city,."
The German aleo being a literal translation, Geiger, in his first
edition of 1854, retains:s PVAY 719 [ pew Il"l.')j’

"Rem?‘er Messiah, the son of David, thy servant,"
leaving ou¥: PPAP Y r'r{.hv ,ha,l

"Remember Jerusalem thy holy city."

s Han, 2% elpitenn,
The German transletion, however, makes no mention of the Davidic
Messiah, Zion or Jerusalem, ZXinhorn, the consistent universalist,
changes the words ria'r 313 ia New l"'-agl
torh'ep I}c)(,l ANa fuw B /haﬂ

omitting Jerusalem and making Israel the people, chosen to spread
God's mission on earth,

The 3 y dealing with the restoration of the sacrifi-
cial syetem to Jerusalem, is retained by the Hamburg Ritual in
its entirety, with the German a literal translation, The second
edition issued in 1844, B#afenty five years later, omits this ref-
erence in its German translation, reading:

"Herr unser Gott nimm gnaedig auf dein Volk Ierael, und

lzss dir seine Anbetung stets wohlgefael&g sein,"
Geiger omitted the worﬁ'&""'l«:l ?Jh‘a a3l m3lesn A aeal from
his prayer book ae did Wise and Einhorn,

The DJ'4AA| is unchanged in the Hamburg Ritual in both the
Hebrew and the German, Geiper retains the traditioral reading
of '{\J’th\’ s but in the German translation there is no men-
tion of Zion. He leaves it out entirely in his second editon of

1870, Wise makes of thE a universalistic petition, reading as

follows: pANIKEl Al cf—um Jlaf;m f5 AINH AL

Ny 4 U;f Alprest aes fa wenil
r.ql'rrd DIEH'A "'a'aaf PJIIM
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"Let all Kingdoms on earth behold Thy light, Thy truth,
and may all mankind be united to worship Thee, Praised
be Thou, 0 God to whom zlone we render worship in ven=-
eration."
Einhorn omits the D J'4h Al altogether, but uses the closing
formula of Wise's,3I3Yy HKI'A r'ilas P,ﬁlu:.?, 3"e"A
which he adds on te the D3I ,
All other prayer bocks before Wise retain the phrase rﬂ'r fa §xl1
1€ arter [yr i r-xml enl (A in thefffc Pt
prayer, The closing wordflrbl ﬁcw [#¥ pic ?'ra A A" he
changes to the formula for the "Ten Days of Fenitence," "3 e
PISQ;) N&I¥ ., Einhorn follows Wise in this prayer,
changing it from = petition for peace for Israel to a hope for
universal peace for all mankind,
In the JAIPIC , the first benediction of the Afon
the Y'Cfc' ke'anl , the petition for the Redeemer, was grad-
ually changed to 'hrlccd je 'aM|, Redemption or Messianic Age,
rather than the traditionzl belief in the personal redeemer. The

first to meke this chence was Samuel Adler, Merzbacher's successor

at Temple ¥manuel, who revised Merzbacher's » IQJ\ 130 , in
1863, This was followed by =2ll the other reform prayer books. The
gecond editions of Geiger, Wise and Einhorn gradually repudiated
the doctrine of bodily resurrection, Geiger is ambiguous on this
point, He retains the P AxD N HhN but his German trans-
lation is eguivocal:

Deine Allmacht O Gott spendet Leben, erhaelt £s und erneuet

es, Du erfrischest die Pflanzen, wenn sie erstarrt und

wenn sie erstorben laessest du sie nen aufspriessen, Du

richtest auf die Sinkenden, sendest Heilung den Kranken,

ynd bewahrst diene Trege
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auch denen, die im Staube schlummern, Ja, deine
Allmacht erfuellt den Todten die Verheissung, dass
im ewi*gen Leben ihr Heil erspriesse! Gelobt seist du,
® Gott, der Leben spendet hier und dorti"
Wise mekee clear his rejectionof the doctrine of bodily
resurrection by omitting the F'm ,J'Mh')a /v\’/fd NhAN
in the ?/Ad A AKX and closes the benedictionwith the words:
IPAsR AN S AN *3"'a '.rudﬂ P"h‘ D Are Idﬂ:Jl
"Thou art faithful to the living and to the dying,.
Praised be Thou, 0 God who keepeth alive the soule
of dying mortals,"
Einhorn mekes hie repudiation very clear. He changes f‘J-N AN
P& PIANIA to pran pndn AINN "33y 294 D3JD

and the cloesing
"With infinite kindness thou redeemeest the souls of
thy servantes from death,"" from
PURD A "% "3 -,’as/m Jluhaf D Alc {nch
*Thou art faithful to revive the dead. Blessed art
Thou, who revivest the dead,"to:
epfh nh lJataa slly "3 A e {52 e [aresl
"And none of thy words ewver fails. Be praised, 0 God,
who has plented immortal life withinus,”
The Kaddish, an impersonal prayer of adorntionlof God is aleo
made into a specific prayer for the departed by Einhorn, The

paragraphi "C"chq N FQ ‘1”, p”\lia r‘f, f!C)el FT
€a seafe, [In§ e’ kalicr awas J'?a lenbvy fu

N pap K. 0xem] kaoh) IS raly anfoal icpial
me INnied] ,exicl jepe

which firet appeared in the Hambuff§ Ritual and in every reform

book thereafter, is also sdopted by Einhorn. fi

——



The second edition®f 1872 there are further changes expreses-
ing the universalism of thie reformer. In the M7 Bwfe 3
the word DCJ e is changed to (J'hic , and inwhwss rlra AL

from rK.')Ql to |"9a , resdings
v by Phi ke'ae [N e fenle 1eat
D :!lc. antesl 19nie T2
la lo vl fuly Pife aevi in priann  pife atls

The Alenu prayer is retained in the Habr;e‘wml:y aa'ilgce'jz! and
Wise, the Hamburh ritual omitting it entirely in the Sabbath
service, but retaining it for the High Holy Daye. Einhorn does
not employ the Hebrew, but a version,imnthe:vermacular, bringimg
out thé universalistic features of the prayer,

With regard to the mystical portions in the prayer book, Wise
tock & more rational position than Einhorn. Geiger eimply omits

t'h |l \l
Pfe_’:oﬁzal.hllc P'YIPNY PELI making the verse reads

iway 3 iy AN pfha e Al RapJ
Wises version is: ? KIDJ MAa3za Ne pre 233
Einhorn retains the original wording. He ever retains the
thought of the original in the German translations
"Und s¢ wollen wir Deinen Namen heiligen, wig
er geheiligt wird in den Himalaf.‘noehen und
all deine Sendboten sich einander zurufen."
The Engliesh version reads as follows:
*And so let thy name be hallowed by us here,
as it is hallowed in heavenly spheres; let
us re-echo the worde of the heavenly chorus,”
The teachings of reform became clearer with the advance
in time and they are reflected in the development of the

prayer books. Gradually all references to Zion and the Jewish

Kingdom take on & tinge of reminiscence and bring out univers .
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salistic teachinge. We have shown this inGeiger's meditation

for Tisha B'Av, Einhorn too, in hie prayer for this service

glves expression to these ideas inthis wises
"However deeply and keenly our soul may be touched
by the recollectionof the ineffable pangs with
which our ancesters quitted their beloved home in
Zion, to enter the vast wilderness of a heathen
world: or by the recollection of the thorny path
of martyrdom which our people has since had to
tread--yet, in all these sore triale we recognige
only the nerciful hand of paternal guidance, an
instrument working for the fulfillment of thy ién-
viglable promises, a means of glorifying thy name
and thy law before the eyes of all nations. Truly,

not as a disowned sonthy first-born went out into
strange lands, but as thy emissary to all familiea q
L]

of man, Israel was no longer to dwell in separation J
!

|

!

!

from all the rest of thy children, wheo groped in
darkness and folly; but he wu. to spread like a

fertilizing stream. The one temple in Jerusalem

sank into the dust, in order that countless temples
might arise to thy honor and glory all over the

wide surface of the globe, The old priest-dignity

and the sacrificial worship were swept away, in order

3
-——

that the whole congregation, as originsl 1y deestined,

might become a priest, and offer up those sacrifices

which are more agreeable to thee than the blood of
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animals, than thousands of streams of oile=
sacrifices of active love of God and man; sac-
rifices of a pure, holy life, which neither die-
tress nor death is able to turn from the path of
truth; sacrifices of that unexampled fidelity to
God ghe greatness of which a hundred ages proclaim.
The sanctuary itself, thy imperishable testimony,
remained intact, and came purer and brighter out
of the bitterly-lamented conflagration; freed from
and enclosure of walls which had become prison walls,
and which kept it hidden from the eyes of millione of
beings around it, all creuted in thy image, and des-
tined to be educated by thy priest to become thy people,
OQut of the flames of Eion arose the meseiah--the martyr
Israel, who freed from the bonds of shildhood, marches
through all the world, a man of sorrows, without form
and appearance, despised and spurned; to deliver,
through his fetters, his own tormentors; to br.ng healing
in his wounds, to them who would himj to see seed--after
hip own soul has been the sin-offerings to carry out the
will of his Lord, and delight in the countless hosts
gathering around him, And thue, 0 Lord, according
to the word of thy prophet this day, formerly a day of
mourning, has become a day of joy through the recollec-
tion of the glorious preservation of thy law and or our
high messianic vocation, which began with the event

~commemorated today., True, this vocation has cost us

painful sacrifices and the way before us is still longj
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yet our heart is full of gratitude for the boundless
grace which thou bestowedest on us in selecting us to
be sacrificing peiests for all mankind; and unshaken
in our trust in thy promise, that the time will come,
when évery being, animated by thy breath, will bend

before thee, Grant, 0 God, that Israel may recognize

the aim of his wanderings and strive towards it with
undivided strength and cheerful courage, Let his mourne

ing end wherever he still languishes under the load of _
hatred; and open thou the eyes of all those who fancy '

thy messenger still driven from thy presence, and the }
home of thy princely conqueror of the world limited to 1
that narrow spot onwhich once stood hie cradle. 0 #
strengthen us all for thy service and the fulfillment Lj
of our vocation; and msy that promised time soon arrive 1&
when the #ide world will be an altar of atonement, F‘
where all spirits and hearts will flame up in love I ;ﬁ
toards thee; when the doctrine of truth and the law of Id

gelf-sanctificationwillspread their wings, like cheru- [4
bim, over the sanctuary of mankind inspired with thy '
|

revealed word, and living in uhion wi tbin itself and
with theej when mankind. like yon candlestick beaten out '1
of one piece of pure gold, will shine with sevcnfold
lustre, end that temple will arise sublime which thy :{
own hand erected with the very fire that consumed the :
temple built by the hand of man, with the he.venly

fire, in which thou wast revealed to the people of

Israsel onMount Sinai, snd on Mount Zion to all thy chil-
dren--and thus may be fulfilled thy promise of a new w
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Chapter V1
INDEPENDENT OR CONGREGATIONAL PRAYEHBOOKS
Sabbath Service and Mis- 1830
cellaneous Prayers,
Adopted by the LReformed

Society of Israelites
Charleston, S.C.

YMerzbacher, Leo Seder Tefilah 1855

Temple Emanuel, N,Y.

¥erzbacher, Leo Seder Tefilah 1864
Iievised by
Se Adler
3. Levin, R.D'C. Ameriecan=Jewish ERitual 1870
Temple Israel, Brooklyn
4. Szold, Benjamin  Avodat Yisrael 1871 Hebrew and
German
£. Huebsch, Adolph Seder Tefilah 1872  Hebrew and
German
1883 Hebrew and |
German
6, Landsberg, Max Ritual for Jewish Worship 18856
7. Krauskopf, Joseph The Service Manuel 1888
8., Levy, J. Leonard A Book of Prayer 1902 ti

s,
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1,THE KEFORMED SOCIEYY Uy ishAbiiibo
Charleston,Prayer Bock 1830

:5 a result of a memorial presented to the vestry by forty-
seven members of the Congregaticn, the Leformed Society of Is-
raelites was formed, They asked for reforme in the worshir and
were refused without discussion, Twelve members formed the new
Congregation in November 21, 1824, It had its origin in the feel-
ing that the changed needs and conditions of the people demanded
changes in the “orship, They were interested not cnly in prayers
read in the vernacular, but in commonly accepted creeds which they
cculd not accept, They renounced the belief in the ominz of the
personal Messiah, and in all ceremonies which had their origin in
rabbinical Judaism.

They mdopted ten articles, based upon the Maimonidian creed,
vniverselistic in character, *hey made radical departures from
the tracditional ritual in the compilation of their prayer bcok.
while it no doubt was profoundly irnfluenced by the reforms in
Hamburg, it dces not seem to have been directly affected by the

Hamburg Ritual, and seems to have followed the Fortugese rituval

in use in Charleston al that tire,

The prayer bock opens from left tc right. The Sabbath Evening
service was as fellows:
¢ond Psalm in English
¢3rd Fealm in English

|277 = d Response

TRIY AITNA ina . e -
&f,‘,,”‘ a“‘51n English corbined into,prayer

( no concluding benedictiona)
YN ¢ in Hebrew and Inglish
ANanicl in English




¥ Ine ple »'n | in English

Tefilah

Aag DAk in Enzlish
VAL VYIS in English
(£a:1i in English
IAne! in English
(of Sabbath morning)

[oxel in English (o mplete)

lJARIINS 3 o D3 G mvm:)
Pialw ( o~ .,,..."““m:z' st

33 'afic in English

Aleru in English

keading from Prophets

(psalm by choir)

=

e

Original Prayer i

Sabbath morning gervice

DALY 'aflt:.
Psalm 35‘?"]\'13 1337 Hebrew and English
Hep 5 Alelof Sabbath Zve)
1AL 1"1?” r-r (first half of NP uﬂ deletec)

BV TA
[JAhigvd DI

Shema and response
SHanikel

<Ipe pre arnl

Criginal prayer

3 kaas e 3% kI DAk responses

| JnJie Pa'a?
ol l¥» fs “‘:‘47 responses
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Responses frcm selected vers:s from the Psalms
Frayer for the Government

Hymn by the Choir

Reading of Torah

Sermon on Portion Read

Hynn by Choir

Concluding prayer by Minister

Miscellaneous Prayers

Voyage at sea

for Deliverance

for sick

for the Dying

Yorning and Evening Frayer

Short prayer before and after Meat

Circumcision ceremony

Naming a daughter ceremony

Buriel Service

Prayers for the House of Mourning

Marriage Ceremony

Prayers for Sabbaths and Holidays

onfirmation Ritual

twenty-eight hymns

Thie congregation existed for only a few years becasuse of lack of
leadership, When in 1836 the Reverend Foznanski was elected preacher
and reader of CongregationBeth Elohim, the building had been de=-
stroyed by fire, and a reconciliation of the two groups was made,

An organ was placed in the new Temple and reforms were instituted.




Second day holidays were later abolished and minor reforms were -

instituted into the service, not without long and bitter controvercy.

2. MERZEACHTR 1855

Both editions of NMerzbacher's prayer booke open from right to
left., They contain a long introduction of the history cf types
of prayer and their dating. On the btesis of this, Mergzbacher
drastically reduces the number and amounts of each prayer., This
prayer book was compiled for the "Cultus Verein" in New York in
1855, which then biﬁame Congregation Emanuel, Upon the death of
lerrzbacher, Samuel Adler was called to take his place in 1857,
Adler, a supporter of Einhorn and an advocate of radical reform
did not think too highly of Merzbacher's ritual, He tried to do
avay with this ritual and institute Einhorn's but the congregation
would not part with it, In 1863, he revised Volume 11 for the
High Holy Days, and in 1364 made a revised edition of Volume 1.

In 1871, in answver to Congregation Sinai of Chicago as to what
prayerzbook should be used, Adler wrote advocating Einhorn's Olat

Ta.mid.
The Merzbacher Pray-rbook ic accompanied by an English transle-

tion throughout, Adler's translation is a free paraphrase of ideas

of reform where he was too limited by Merzbacher's text,

Evening Frayers er v 2]

Psalme 134 for Veekday ks
121 for Turim 124 Purim,

124 for Chanukah 124 chanukah

129 for Tisgha B'av -

122 for Festivals 29

81 Rosh Hashonah 121 Rosh Hashonah
130 Yom Kippur ——————

92 Sabbath 92
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Merzbacher Adler's Revislon

Borchu and response
chqv A'ITIND
- 3%l anf IJ'I‘)‘ PS.«- 1 NA P",\I 'h fre
W A God livin; and enduring continually, mayest Thou relgn
over us for ever and ever."
is deleted.
hieoer Ins anlle

Shema and response

Aaawel
¥Ine Pl a0l omitted
agricultural and prim-
atlve
313 omitted
ule ~Omitted by Merzbacher In addition to Merzbacher's o
g ‘- Al Anie —omnissions n |
e .J {‘ e ¢ uﬂl P"LB;- Misa §2 [ AIRTR NIAD L"'
[stay e §ab dimg PUErD - S 1
v
|yathe NN fv 1219w Pblﬁnrglc’n\;uln‘jn i3l "
¥ n
Jlie e {5 ‘1 [JJ?T Pﬁﬂ P m [JR NAYAD '
136' flalh.,ha ponedle Al il
Primative ’
_!_ZI_E_,E_Q.—— Veangeance 4y
Omitted c«_v\g__ﬂ-' '
' 20 al :"'-‘

Reference to par-=
Rl “""’ ";,T?e }ticularism

A
Tefilah omitted
The Re tition 1€ Baid instead t

'm.l f'nt. aal l
b) only the teginnlng of the .)lale. Iduls reélted.
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Merzbacher
r' N h'hd‘!':'awﬁ Alar ‘gl

Adler's Revision
{on NIAN, IhRTR Mar [N
W

LvAgh fien trmiwn Tirp» die®) Jamviens
(bodily resurrection) (change from bodlly res-
c) ALy DAk urrection)
da) [ £
B LIANIRE DD
IJ'ET Deletions

""""j]haeﬂ.: line Icfl Al nidd a4 rle
ThankSgiving that we are not like the Gentlles

ga.‘: l.l- 1lcd P")q lJl\rh pe nfe [N D

pJlrs
(Implied superilority of Is-ael)

Translation of the first paragraph of the Alenu

"It 1s peculiarly our duty to
pralse the Lord of all; to
ascribe greatnees to him who
formed the world in the beg-
inning; he who stretched out
the heevens, and lald the foun=
dations of the earth; the res-

" Almig htg God! Creator of
heaven and earth! Sole and
omnipotent Ruler of the
universe} Thy ineffable
glory @i majesty pervade
infinitude and endure
through eternity! Thou

ldence of whose glory le in the
heavens above; and the divine
majesty of whose power is in
the highest heavens, He 1lg our
God, and there is none else."

Merzbacher's 1s true, slmple,

and beautiful.

art our God, there 1s no
other, Happy 1s our por-
tion, pleasant our lot, to
utter thy pralses, to px-o-
claim thy greatneses."

Adler's ie pompous and bom-
bastlc besldes belng in-
correct.,

Thie arrangement of the Alenu

Son Jrarel nnef 1ol
. Atfan bl afag Aaf
became the model for the U.P.B. qu aoll P"'t‘ .)C“ clne,

forty years later. 'd3¢a I14¥ AJoel . fann lu.a 12 ALl
ca—— .1I1Juc tdalie rla ' prwiIN
Kaddish r-:fn\ ufu ffu yaf prlnl pnsenl preals lanacl

Kl 178 el3ps
containapplﬂ f‘d Jme- f¥ introduced by Hamburg. L,J-————‘J—‘

Adon Olam

Adler does not ve Yom

t
Thereafter follows the Kippur PesitenPraverRS3.

Tefilah for Festivals and
Rosh Hashonah and Yom Kippur.

Mornln rayers
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Horning Prayers
Psalms 100 — DETV WwyN Sane
TR Omite
T !
Psalm 19. s?'!_a-'-" f o pratsy Omitted
“ 39 - f" T""a (337 omitted
" g2 - \/‘ AL r hr e ’)’A"jﬁ omitted
v 93- \/’"’d rr" ‘2 omitted
29 ¢
ERE f omitted
rﬂaf 3 eln DAl omitted
Y& ||| omitted
'8 4ie omitted
Borchu and response same
e 23 |+
some
@1 II'.-‘ IEAD same

Jue¥ Inaha Pf.:,'! YN 1A DA
JUup Rd el omitted

“How manifold are %thy works, O Lord,
in wisdom hast Thou made them all,
The earth 18 full of thy possessions."

'J'Jh'3 IRAA  ~  (complete) omitted-mystic refer-
122 B i ences,
eference to restoration of Zion pwJtd -
r R E_”‘ ’omT_ f{!d--references to!
(43 D254l ica |13 3% e3h e Wow aardh,
1 licf “Lord of Battles--Lord
"0 cause & new light to shlne on of Wonders--Renew@th
Zion, and may we 211 be worthy soon the works of ereatlon
to en’oy 1te bri_ htness.” every day"
s omitted. God of Creation and of MIght.

PA> paale —  Deletlons
n [iell pr fox

" Thou hast chosen us from among all peoples and
tongues,”
2) u.:-ful QW-"’ AMoI2 37k lplfb[ IJIC'WI

"o bring ue in peace from the four corners of the earth
and maﬁe us po upright to our land."

L]
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Shema

same
VA ol same
siNe  ple 5| omitted
/L' 3:3 omitted
p.aul /;Hc. begins withpfh s Ane same
Firet verse ls deleted because
of great repetltlousnese.
,utJMN'JD f‘( begine with DAKE Awe Same
jarnlic 3 ®©D
First verse 1s deleted. Ref-
erring to God's word and his Law.
“They will last forever”
i
Same

/\1 4%

First four verses deleted

beglins "'itryleu‘: Kin DAIE _AdK

r‘;l.;al Né D ~ialoa 12
Hupa pat Fhe prl At
. Adasa praad Mval P13
| ru;lmc. lhat A5 {v

Deleted by Adler. -
Refere to @epic. wariclis

fme' Llip e .ﬁm.a.a K]

\ rﬂk..j >

“Tefilah

nl ru-uu 213

1 alele
%R 1] e

deleted in Adler!:"d KR

»19l FrIe! Nh35%A Sy 1]

e e

A 1AIC
&:I? jwan!
personal redeemer retained

‘)|')fhd

retained f’J‘N NIhA

Kedushah

Mussaf Kedushah eubstituted for
that of A2H&
Follows Hemburg

Jl'h's‘i aAS
pis»

lcrpﬂlaadﬂudhgggd_

W
abstrac eaemption intro-

duced by 5. Adler.

Foilowed by all reformere.

same
deleted NI'AN] NN

IJ‘ il deleted

same

S 5

B

—
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First verse beginning wi v
wae exclsed. S . " f:’“"

Avoldance of reference
to Seraphim

IAne?

lanel
|JANIING D33

No reference to Messlah, son of
David, nor to Jerusalemdw teatl » s

31

First introduced thie formulstion.
’a 1IN

!D TR [+
. f“"J A AMDI
];nlaf A f'“ﬁc'
P fo Tl
1nh N f.:. ’
[, IR A2

(

PI[G P'a
Tradltionel endling
ﬁmhr v pre PIRAD

A kIA |I'3ﬁ '
Mlan sl

1534
G l‘-\f

aw

lnl PR - X o N TSN e
Reading of the
RRE! hee
~ loya vl

Same

Bame
Same
Same
Sane
Same

Same
L7 ” »

Comibecless v X4FRE) DD raaf r.Mrcc 31’3

Same

Same, (following Einhorn)
no _reference to vengeance
and 1mpure jeew- Jaww,

Sane

Same

Same

IRNY Neaw '3 "1 AaalAan
||_baj L‘n;ﬂt raN NI laren
eleted

Opposed to conceptlon of

bleseings by prieste

Seme

Ending for Ten Days of Penl-
tence, following Gelger &nd

Wise. rlfti\ EYAR

Same
omitted
onitted

same

same

p— - -
[ A B, W

At W
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1§60 same

(31 same
Ak ahJAl b

' 18“: same

PETY 21 same

2w Ial same

3 ke same

(PR rl 23 same

Alenu same

Same criticism as above for
Sabbath Efening services (£#5)

£, same
1ncludingtc.'p-)3 [*ll chat' F‘l s
T2 ~ - same
(retains original vereion) changes 15.51', lines:
IJh w rf hie'
[A~ e iahﬁ Al2ef

130n 253 ﬁr- DA P AN

EP{'I Al70 Iml ?1r hrﬁ'

Insle 2! e’ 'h (2

I30h Ra [ie DA Ton
(Reaurrectlon to Immortalit.y)

We heve shown above the indebtedness of Reform to Adler for
the first change from rlulcl leranl o nsllcé kanl from
perconal redeemer to the era of redemption. So with the Yigdal
hymn, The Union Prayer Book later accepted these changes in the

i ¢' but changed the phrase lren ara die pha
to [J2lha @ ps'h ([

We have aleo seen Adler's debt to Einhorn for a number of

changes in his revision of Merzbacher's prayer book. Merzbacher
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deleted all reference to David, restoration of sacrifices even in
historical retrospect; all reference to past L P32 JIN? Lin
were deleted. He thought highly of the Hamburg movement and fol=-
lowed and lmproved upon its rituel. He followed Holdhelm and
the 1845 Conference in his omission of the Muesaf Service. Merz-
bacher was a reformer who sought to reorder and simplify the
service, Hie ecelections of Psalms for the various festivale and
speclal occeselons are very well chosen to express the epirit of
the dey.

Merzbscher's prayer book waes the only available prayer book
with an English translation until Wise's Minhag America appeared
in 18567,

The American Jewish Ritual

Raphael D'C Lewin

The words "The volce of Reason 1s the voice of God."
appears a& the motto on the frontisplece of this prayer book.
In the preface, Reform Judaiem 1e interchanged with Humanity.
He describes the conditions of 1870 with regard to the uce of
the prayer bonk, pointing out that in almost every respectable
congregation the old prayer book has been abollished and in 1ts
place, have been substituted Rituals, All prayer must be to hin
underetood, in order that it properly emanate from the heart.
Therefore he felt compelled to supply thls deficlency of the ex-
isting Rituals. "Hebrew," he says, "is a language of the paet,
which ap a etudy will be confined only to theologlans end to
thoee whoee avocaticns lead them to anclent Jewlsh lore. The
Americen people are a practical people and will certalhly never
devote thelr time to the acquirement of that from which they can-

ot possibly derive any practical benefit,"




o

"It must be remembered that Judaism is not a sectarian reli-
glon, but 1s as much the property of mankind as 18 ours. The
only language which should be used to any conslderable extent
durlng the public religlous services of the Jews in this coun-
try 1s the lenguage of the country--English." ......"At the
same tlme 1t must not be supposed that a total abolition of Heb-
rew 18 here advocated., For some time to come, Hebrew should be
retalned for obvious reasons, but only in a minor degree, and
only in such parts of the service as are not actually prayere."

He feels that 1t is not neceaseary to discard the old prayer
book, but to revise it in accordance with the humanitarian prin-
ciples of Judalem, All esectarian passages, all petitions for a
restoration of Jewlsh nationality, return to Jerusalem, the ad-
vent of a personal Meselah, and needless repltitions must be core-
fully omitted, The unlversallty of Judalsm encd the Messlanic
nmission must be pesitively proclaimed. The book is thue named--
Americen--Jewish Ritual,

The hymne at the end of the book are acknowledged to have been
selected from the Hymn book of the Congregation of Charleston,
South Carolina.

The service begine with & reading from the Psalms, depending
upon the particular occasion, The selectlon of these Psalms is
directly taken from Adler's revision of the Merzbacher Ritual,
publiched six ycars previouesly. The Friday evening gervice con-
taine the 92nd Pealm. This is followed by the Borchu. The two
paragraphs be:ween the Borchu and the Shema are paraphrased
to bring out thc universalietic relation.between God and Israel.
The V'awhavtu prayer is shortened to exclude the end which speaks

of the sign upon the hand and frontlets between the eyes.
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The next paragraph ie a paraphrase of the V'emunah prayer.
These worde occur within 1t:
“ we, Israel, are his micslonaries to teach mankind the
eternal word of truth."
_———

The traditional:

—

“with a new song the rcdeemed people offered praise unto
thy name at the cea shore; they all gave thanks in uni-
son, and proclaimed thy soverelgnty, and sald,

The Lord shall reign for ever and ever,"
is rendered:

“Upon the sea, O Lord our Cod! thy children heheld thy
majesty; they unanimously praised and acknowledged thy
kingly power, and sald, "The Lord shall reign forever
and evar,"

The.Terilag prayer is very short and emphasizes humanitarian and
u;;::::zzizgizﬂldeala. Nowhere is ther any mention of Zion, not
even in historical reminiscence.

The Sabbath morning service is likewlse very short., and the
seme principles are stressed throughout.

Abodat Yisrael

Szold and Jastrow.
We witness the reactlion of the movement of Reform upon the new
Conservative leaders of Israel. This prayer book nas been muéh
shortened and has undergone a number of changes in the wordlng
of many of the prayers, therewlth affecting a change in mesaning.
The 1313 DJ; has been cut to three stanzas, removing with 1t
references to the Redeemer. All the othe:jﬂ. J'fai‘ prayers have

been excised. 7The concept of & p.rsoﬁfﬁedeemer in the Teflilah
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has been changed to the Ge'ulsh, the redemption., However at the
conclusion of the eecond benediction, the phrase 4 dAle ]’“a
P:ﬁﬂ? 44" pralsed be thou 0 Lord, who restorest the dead to life."
is retained. The /lea’l 2I¥ omits the traditional mention of
the Meselah of the Houee of David,and of Jerusalem, The »J/3AKI
preyer asklng for & return to Zion, is omitted and the henedic-
tion ends with the by-now standard formula of Reform 7 ask pl2a
plora pIRf pAlee
PYEL ralsed be thou 0 Lord, to vhom alone do we render
reverence,"
The scventh benediction makes use of theﬂfﬂ f?'(,, the Torm for Xa
morning devotion, and ends with the benedictlon reserved for the
Penitential Days. The Kaddish 1s preceded by a prayer in memory
of the dead,read by the minister. The paragraph fvl freow b
lc'j\'13 introduced by the Hamburg Ritual is aleo included within the
Keddish of this prayer book. The prayers for Sabbath morni‘%.
ere also coneslderably shortened and the same changee take pluce
within the l1lturgy. The Mussaf service has been dropped from the

ritual. Seder Tefllsh
for Temple Ahavath Chesed, New York,

K. Huebsch,

E‘hia prayer book llkewlce showe the effect of Reform theology.
All reference to punishment -f our enemles has been deleted
from such prayers as the Dalaklond from the r'ajn {’t reclted
on Chunukah. This book,more than the foregoing, departed from
the hope 4n the personal Messizh and in bodlly resurrection.
G'ulah hae replaced Goel; the eage of redemption as agalnct the
eclon of David. The conclusion of the second benediction of the
Tefilah reads: 797 ‘ﬂ“ instead of 23w 'yerf

The phrase; " To those who slecep in the dust"
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has been emended slightly to render:
"to those who have returned the duet."

The connection with the past has been changed from “shield of
Acrehan," to "shleld of the fathers and the sons."

Proale [¢rh ¥ puyakl glard [¢n

The benediction P37 also ends with the new formula.

In the sllent devotion of the 7134 'nFlc,theg thought that
the intentlons of thosce who seek to do us harm should be abol-
ished,1s changed to read: 21GF [k Pﬁr abal

"and incline thelr hecrts towerd me for good."
Rltual for Jewish Whorship
Max Landsberg.

In hie preface he speaks of the difficultiy of procuring an
adequate ritual for his congregation in Rochester. Dr. Einhorn'‘se
Olat Tamld was recommended to the congregation, but they desired
an Englich and not a German trenslation. When in 1872, the Olat
Tamid wee translated into English it woc addpted, but gawe 1little
satisfection because of its trenslation, and soon this actlon was
rec neidered and Merzbacher'e preyer book of Temple Emcinuel wae
introduced in 1874. This also friled to meet the need and Rabbl
Landsberg was compelled to prepare his own ritual,

The service is very short., The Friday evenlng sectlon
degins with selectlons from Psalme 85, 99 and 29. After the
Borchu, comes an oripginal prayer based on those two sectlons,
between the Borchu snd the Shema. <‘he V'ahavta prayer was
shortened as in the Amerlcan Jewish'Ritual, leaving out refer-
ence to the stgn upon the hand and the frontlets between the eyes,
Aft-r the Mi Chomocho there follows another orlginal preoyer. The
Knddleh follows thereafter,and the service endés with the Yipdal.
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Of all the rituale etudied, thls 1s the least Jewish in con=

tent and feellng.

A Book of Prayer

Dr. J. Leonard Levy

This prayer book prepared for Gongregation Rodeph Sholom of
Pittsburgh contains thirty services. Tthere are more than slxty
hymns within the book, and the only Jewlieh name appearing 18
thet of the editor. The only connection of this prayer book
with Jewish ritual is the Shema, Kodesh which are sung by the

cholr, and the Kaddlsh, reciteé by the rabbl.

Servic tue
Joseph Krauskopf
This book likewlse contains thirty services. They are more
Jewieh than Levy'es collectlon, since every Bervice contalinse
a Peclm, and selectlons from Scripture. The choral selectlons

are poorly chosen, and have no Jewlsh feellng.
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Chapter V11
THE _UNION PRAYFER BOOK

Wise's persistent efforts at congregational union were fin-
ally successful, when on July 8th, 1873, the Union Of American
Hebrew Congregations was formed., Thirty-four congregations were
represented at th't first meeting., It now numbers over four
hundred (400) congregations, Wise saw his greatest dream came
true when the Central Conference of American Rabbis, including
graduates of his own Hebrew Union College met in 1889, Although
Dr, Wise's Minhag America was widely used in the West and in the
South, he advocated the fecrmation of a prayer book representing
the united efforts of a recognized group of rabbis., This was
to become the official ritual of the C.C.A.R. for a united Amer-
ican Israel.

At the first conference of the C.C.A.R. in 18¢0, Dr, Aaron
Hahn moved that a "committee be appointed to compile a new pray-
erbook tc be used on 2ll occasione in the Synagogue and the home,"

"In conformity with this declaration, which meets with
hearty apprevel, we deem it of the utmest importance
that we devise means for establishing a uniformity in
the mode of public and private worship of those congre-
gations and individuales achering to the reform princi-
ples of Judaism: ©be it therefore,

Resolved, That a committee of fifteen members of this
Conference be apyointed to lay out a plan for accom-
plishing this object, This committee shall divide

among themselves the elaberation of the various por-




tions of our liturgy, embodying therein the essentizl
elemente and parts of our traditional worship, and add=-
ing such pieces of devotion agreeable to the advanerd

1
state of the religicus sentiment of our day."

At the next sessicn this conmittee recormended the following
propositionss

l. A committee of 10 be elected and authcrized to submit
to the next snnual meeting the materisl for a uniform ritual for
public and domestic service,

2¢ This ritual embody the oldest and essentizl elements
of traditional worship "by adhering as much as possible to the
sacred language and living historic miesicon of Israsel, adding
such elements of devotion as are in full sympathy vith the ad-
vanced and pro.ressive sentiments of the religious thought of
to-day."

3, Three or fiur rituals for alternation on Sabbaths and

holidays be composed,
4, That the "eguivalents of the Hebrew prayers given in

the vernacular be more in the nature of original production then

mere translations,

£. that the service for the Das of Atonement ccnsist of

e

a series c¢f mecitationes, psalms, responsive readings, etc.

6. An aprendix be attached containing rituals for con-
firmation, marrizge and buriel, services for death, anniverseries,
(vahrzeit, and for the Seder) and a selection cf hymns,

On July 6th, 12¢1, at the second conference, a report em-

bedying an outline of the prayerbook was presented tc the con-

ference by the Ritual Committee.
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PLAN OF FRAYER BOOK

1., Sabbath Evening
1. Introductory Mismor Shir and Hymn
2. Borchu and Benedictions (English Version)
3, Sh'ma, Ve-ochavtc, Emeth ve-emunsh (English version)
4, Mi chomocho, choir and congregation
£. Prayer
6. Ve-shomru (closing with le-olom), Choir and Congregation
7. Birchath sheba (English version)
8. Hymn
¢. Kaddish with Intrecducticn
10, Olenu (T¥nglish versicn) znd hymn

c, Sabbath Morning.

(Three Orders)

1. Introductory Isalm, Verses and hymn
o, Nishmath (En-l.sh version)

3, Hymn

4. Borchu and. Eenedictions (English vershion)

5, Sh'ma, ve-ohavto, Imeth ve-yatziv \Inglish version)
. Choir and Congregation

6. Birchath sheba and kedusha (Fng. version with original |

Veditation) |

7, K'riyath ha-thoran Service

8, Psalm (Kesponses)
9, Hymn 3’
16, Sermon {
|
= |

s
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11, Kaddish with Introcuction
12, Olenu (English version)
13, Hymn
14, Benediction
APpendix A
Reading the Torah
1. En Komocho, Choir

2. Isaiah; chapter 2, verses 2, 3 (English), closing with
the mizion, Choir

3. Invocation (adapted from B'rich Sh'me and closing with
Organ Interlude)
4. Scripture-reading (Hebrew and English)
5. Psalms xlx, verses 8, 10, Closing with Ez Chayim, Choir.
111, Erev Rosh-Hashonah
1, Introductory Psalm, Verses and Hymn
2, Borchu and Benedictions (English version)
3. Sh'ma, ve-ohavto, Emeth ve-emunah (Emg}ish version)
4, Mi chomocho, Choir and Congregation
5. Prayer
6, Psalms, chapter lxxxi., verses 2, 4, closing with Thik'u
bachodesh, Choir
7. Birchath Sheba with u-b'chen ten (English version)
8., Hymn and Sermon
9, Keddish with Introduction
10, Olenu and Hymn
1¥. Rosh-Hashonah morning
1. Introductory Psalm, Verses and Hymn,
2, Bishmath (English version)

3. Hymn
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4, Borchu and Benedictions (English version)

5. Sh'ma, ve-ohavto, Emeth ve~yatziv

6. Birchath Shebs vith u-v'chen then and Kedusha (Eng.
version)

7. Atou Socher (gediatation. Tng. version)

g8, K'riyath ha-thorah Service

9. Rejoicing Service (Theruath=-Shofar)

10, Sermon

11. Kaddish with Introduction

12, Olenu (English version)

13, Hymn n

14, Benediction :

The compilation of the propoeed prayer book was then'did;
tributed among the members of the Ritual Committee,

Dr. 1.5, Moses informed the o nference that he had already

prepared the sketch of a prayerbock which he wished tc submit \ i
to the conference, 3. 1t wae then decided that his plan be con- i
ai dered by the committee in addition to thz study of all the
prayer books issued in Fur-c-¢ and America,

The following Year, tre pr:er book prepared by the Ritual

Committee was adopted b¥ the Cemptral Conference of American

Lebbis as part 1 of the Union Irayer Book for Jewish congregac
5

tions of the country.

A new Ritual Commi ttee to arrange the second part of the
Union prayer book containing services for Rosh Hashonah and

Yom Kippur to be guided by the same principles as the first
6

part, was appointeds

j r
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A committee wae appointed to compile a book of hymns and to
coopegate with the cantors of America to adapt the music for this
book,

At the Conference of 18¢3, in Chicago, the recommendaticn of
the Ritual cammitgee for a revision of Part 1 of the Union Prayer
Book was adopted; Part 11, preparted by the Ritual Committee,
subject to emandations and corrgctionu. was ncceptedg At the
same conference, the committee on the Union Hymn Book reported
that they had already selected seventy~five hymns, and that the
Cantor's Association, requested to write appropriate Jewish mu-
sic, was waiting for final adoption of the hymna.lo

The following year, 1894, the Union Prayer was completed.
Since the Union Prayer Bock was a composite work, it was deemed
advisable to appoint an Editorial C.mmittee to go over all the
adopted material, While Vo.. 11 , was adoptéd and was.to be
mace available  and printed immediately for the use of the
congregations for the High Holy Days. The C.C.A.R. now became

the official publishers of a new ritualj the Union Prayer Book
10a
was now complete,

At this session, one of the members of the conference asked
to be enlightened as to the underlying principles by which the
committee was guided in framing the Roesh Hashonah and Yom Kipjur

Kitual. Dr. Kohler was requested to meke answer, and he set forth

the guiding principles of Part 11 of the Union FPrayer Book, say-
ing among other things:
Wthat that day was an auspicious one for United Iasrael
and Judaism of Americaj that the Union Prayer Book has

become the means of uniting Jews of positive religious

convictions, that in the new Ritual, Einhorn and Wise
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dwell to%;ther in the historical past and the living
present,

The seventh annual convention inl896 presented a report
through its Publication Committee that though the Union Prayer
Book was only one year olé, 86 congregations had already adop-
ted this ritual., By the second year, this number had increased
to one hundred and fifteen congregations, o and two years
later, 133 congregations worshipped vith the UnionPrayer Boolr:.l:5

The 8tand of Reform onngionism is plainly reiterated in the
following resolution passed in Montreal on July 8th, 1897,
"Resolved, that we totally disapprove of any attempt
for the establishment of a Jewish state, Such attempts
show a misunderstanding of Israel's mission, which from
tiie narrcw: political and naticnal field has bee=n expand-
ed tc the promotion amon,, the whole human race of the

broed and universelistiec religion rirst proclaimed by

the Jewish prophets. (Directed against the Federation

of American Zionists, a new movement then seeking to
enlist the efforts of American Israel) Such attempts
do not benefif, but infinitely harm our Jewish brethren

where they are still percecuted, by confirming the

assertion of their enemies that the Jews are still for- |
eigners in the countries in which they are at home, an
of which they are everywhere the most loyal and patriotic
citizens,

We reaffirm thut the body of Judaism is not political
nor national, but spiritual and addresses itself to the A

continuous growth of pesce, justice, and love in the 1
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human race, to a messianic time vhen d 1 men will recog- 1

nize that they form 'one great brotherhood' for the es- 11

tablishment of God's kingdom on earth," e

By 1901, one hundred and fifty congregations were making use 1

of the Union Prayer Book and many reports were forwarded to the

effect that the use of this ritual had enhanced the dignity and
effectiveness of the Divine Service, An announcement was made
at this time of the publication of suitable music for both vol-

15
umes of the Prayer Book,

Friday Evening Services

In 1907, a resolution was presented to the Conference that
a Committee be ap pointed to prepare and publish a series of
supplementary Friday evening services to be used in addition to

the present services in the U,B,B, This resolution was defeated

ty the Committee on Resolutions for the reascn that it did not L
consider the demand sufficient to justify the publication of 4
16
additional Friday Evening Services, However, a committee was
17

appointed tc consider this need,
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SUNDAY RITUAL
The message of the President, Rabbi Krauskepf, in 1905,
carried as one of the recommendations that a committee be appointed
to preparé-a study of the history and influence of the Sunday
service inJewish congregations both in Europe and in America.la ﬁ
This report was presented the following year.lglt embodied |
the various answers returned by the twenty-two rabbis known
to have been associated with the Sunday Service movement. The
conclusion based upon these replies was as follows:
1, The Sunday Service was fa nd to be helpful in foster-
ing the religious spirit among the people, particular= f
ly the men and young people,.
2. Since many could not attend Saturday services, Sunday
affords a day for worship, apart from Sabbath obser- i
vance,

3, Sunday Serwvice brings many Jews under more constant

influence of pulpit and Pads to greater communal and
congregational activity,
4., Non-Jews attend Sunday Sarvices and are therefore

given an opportunity for enlightenment onJews and

Judaism,

It was the coniensua of the majority that these services
should be inutitugad after determining each individuali con-
gational problem.uo ’

The demend for the Sunday ritual arose out of the fact that a ' |

number of congregations conducting Sunday Services used either

e

independent prayer services especially arranged by their rabbis,

or the week-day service in the Union Preyer Bocf. The purpose

— . -

!E;;:
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Wilch motivated the production of the Union Prayer Book likewise
prevailed among those rabbis and congregations for a uniform
ritual for Sunday morning expressing the fundamental doctrines
of the Conference, The Conferemce would not take a definite
stand regarding the Sunday Service, Many members expressed them-
selvee against official approval of such-named ritual, since
such action in their opinion, would give the impression that
the Conference officially favored Sunday Services. There were
others who felt thai'the holding of Sunday Services would lead
to a decrease in attendance in the already small Sabbath morn-
ing congregations and that Services would be gradually discon=
ti nued on Sabbath morning, In short, they were afraid of a
change to Sundey Sabbath. The compromise reached was that
since Sunday br ... a week-day, a special book of six services,

one for each day in the week be published entitled, "Week-day
21
Services."

This compromise failed to satisfy the adherents of Sunday
Service, focr several years later, when a new edition was auth=-
orized, they again asked that it be a:lled "Sunday Services," e
gince it was used only cn that day, but the opyoeition prevuiled,

It was not until the 42nd Convention inp in 1931, that the Lit-
urgical Committee was authorized to proceed to prepare sets of

gervices for Sunday morning,

"with the a%ggstance of the members who conduct such
pervices,"

However, at the 44th Convention, two years later, when the
Prayer Book Revision Cpmmittee presented for adoption the
texts for a set of Sunday Services, they were still callied

Week-day Services and were to be incorporated within the new
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revision of the prayer book,

In the earlier editions of the prayerbook, the growth of
Sunday Servicee was not anticipated, because only a small formal
service for week-days had been provided, The Service for Week-
days was found totally inadaquate as Sunday Service increased in
number since th? last revision of the Prayerbook, The greatest
need facing the Revision Commi.tee was the provision for an
adequate Sunday Service, The first of these five Sunday Services
was the standard service withthe regular classic prayers, revised
as deemed necessary., Then followed four variant services. These
variant services contiined most of the regular rubrics, but
they are much freer in text, Moreover, each of the services is
built around a certain theme. The Cormittee asked the Conference

to decide whether to provide for the reading of the Torah on
24
Sunday morning,

In the discussion that followed, Rabbi Baron expressed a de-
d re that these services be more radical incontent, He favored
a ritual on humanistic lines wherein the liturgy will not express
the theclogy of =z personal God. KRebbi Cohon, Proféssor of Theol=-
ogy of Hebrew Union College defended the traditional point of
view:
“Those of ue whose convictions are theistic would defend
the right of those who differ with us to their beliefs,
But whenit comes to writing services for public worship,
we must bear in mind that the Prayer Book is the voice
of Israel's faith, It vocalizes the sentiments. the
pbeliefs, the hopes, znd the traditions of our people.

If in our ® ngregatione we should find a number of
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ethical cultureists, is it our task to provide for them
and ethical culture service, And since there are some
Christian Scientists in our congregations, shall we in=-
clude also a Christian Science service, This type of
liberalism would make a farce of our worship, We speuak
for Judaism, which is predicated upon the reality of God.
Rabbi Baron presented a service which the Committeee found
impossible. The neme of God wes systematically excluded
from the English text and freely used in the Hebrew, Mod-
ernity is notthe exclusive attribute of so-called Human=
ists, If you will read the gervices carefully, ycu will
not be scared by the cry that their theology 1is old. They
respond to the needs of modern men and women, and proceed
from the historical gtandpoint ofJewish faith,"

kebbi Cokon's stand approving the work of the Committee re=

26
ceived the support of the majority of the Rabbis presents |




<108 -
WEEK*DAY STRVICES
A revision of the weekday services contained in the Union
Prayer Book was authorized in 1905, to be printed in pamphlet
form and sent tozqthe members, who were to offer suggestions for
the final copy. The committee, the next year, brought in a re-
port which announced that five different services had been ar=-
ranged for week-days using astheir bases the leading prayers and
responses from the old Jewish services. For the sake of conven=-
ience and variety, five distinct services, all of them sitilar
in structure and content were outlined aspart of the report.
The prayers were compiled largely from the Union Prayer Book and
the ritual of the Jewish Religious Union of London. The follow-
ing is the makeup of one of the services,
SERVICE 1
Ingroductory Prayer (Jewish Religious Union
Prayer Book, No.l "My God, the soul which

Thou hast given me is pure.")
Borchu and response
Sh'ma and V'havtu
Responsive Reading. Mi Chomocho

Shmone Esre .
Kedusha
3ilent Devotion (Union Prayer Book P, 93. O Wod,

guard my tongue from evil,") .
Common Prayer, Psalm XX1ll ‘s
Response (Union Prayer Book P. 93. "May the

I
words of my mouth.")
Seripture
¢
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Respcnse (Union Prayer Book P, 100 "the law -
of the Lord is perfect,")
Hymn, Sermon, Hymn.
Adoration and Kaddish (Union Prayer Book
P, 48 and P. 51)
Hymn
lonadiction.ﬁp
In the discussion that ensued, objections were raised against

additional week-day services since the Union Prayer Book already
had one and the additionof new services was tantamount to re-
vision, and it had already been decided at the last Conference
that revision was unnecessary at this time, It was then pointed
out that a number of congregations holding services on Sunday
mornin and finding the Union Prayer Book ritual inadequate had
been compelled to publish individual services. Inorder to con-
tinue the uniformity in prayer, a new, author*tstiva, author=-
izged service was demanded on the part of a number of congrega-
tions, Those opposed to the Sundey Service could not complain
against the issuance of week-day prayer services since this rit-
ual could be used on any day during the week. It was therefore
agreed that six separate ser¥ices should be compiled, one for

~ne

each day of the week,
The week-day service wes printed in 1907 and wasto be used
&8 manuscript for trial use inthose congregations desiring this

30
ritual.”" 2000 copies of this ritual were printed, and most -
were immediately sold, 81

The Committee on week-day services reported in 1913 that
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no more coples of the original editionremained and recommended
that a committee be appointed to prepare a revision of the book
for a new edition, the revised mnu%cgript to be submitted at
the next meeting of the Conference,’ The Committee reported that
the general form of the Ritual was most satisfactory, It was
traditional inform, compact and brief. However, it wasfelt that
some improvement might be made inthe content of some of the Pray
ers, especially the responsive reading, The new social spirit
of the times demanded a more forceful expression in the ritual,
They also recommended that the name be changed to Sunday Service,
si nce the publication was prepared to meet the needs of Sunday
Service songregations, and that no services are held in the Tem-
ples on w-ek-days other than Sunday, They alsc recommended
that two new services be added fors

1, Sundays of holy weeks as Succoth and Passover

2. Thanksgiving Day, observed in almost all con-

gregations,

The report ended with the request that services be more congre=-
gational; that more of the prayers be recited, by minister and
congregation either jointly or alternately, Many of the par-
ticipants felt that the change of name from Sunday Services would
be tantamount to an indorsement at Sunday Services by the Con-
tarance.mThe manuseript of the week-day service was referred

to the Committee on Revisicn of the Union Prayer Book for fav-

24
orable consideration,
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At the 15th Conference in1904, Rabbi Harris read a paper
proposing changes in the seriptural readings ax arranged in
the Union Prayer Book. He stated that even when the annual
cycle of Sabbath reaings from the Bentateuch was long ago
changed from the triennial c¢ycle, sanctioned by ancient Pal=-

estinian practice, the selections corresponddd to the tradi-
tional Parashogh. The Sabbaths had come to be known through
many cemt.ur:le#s by the Sedrah of the week. Every Israelite

could find the selectionby consulting any Luach (Jewish calen-
dar). Every Sabbath had been known by the same name by both
Reform abd Orthodox in all quarters of the globe, The Union
Prayer Book did away with this unity, Fifty four consecutive
selections were chosen without regard to the ancient arrangement.
In Purim, a congregation might still be found reading from Gen=-
esis, and in July from Exodus, This new arrangement was intro-
duced because some Sedrahs contained appropriate readings for
more than one Sabbath, while others contained none at all, con-
sisting of sacrificial instructions, descriptions of materials
for the Tabernacle, as in Exodus long geneologies as in numbers,
repition of laws, and of incidents, or narratives not adapted
for reading at the public service,

Rabbi Harris stated that an appropriate lesson for each Sab-
bath may be selected and still maintain the ancient arrangement,
He therefore proposed:the following plan:

1, that the name of each Sedrah be placed in Hebrew and
English.at the beginning of each portion,

2, if the portion contains more than one suitable read-
ing, these should be indicated by numbers 1, 2, and 3,
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3, the few portions unsuitable for public reading may ]
retain a few verses from the traditional reading and

the balance made up from adjacent portions which con-

!
tain more thanone appropriate selection, !
He suggested, therefore, that since the Union Prayer Book
[
needed revieing, that this project, part of the prayer book,
35

be incorporated within the revised Union Prayer Book,

The discussion following the reading of the paper found an
almost unanimous expression of approval of the suggestions made |
by Rabbi Harris. Rabbi Moses and Dr. Hellar, members of the
original committee for the compilation of the Union Prayer Book, !
among others, stated that the Union Prayer Book had been made

partly as a compromise and that it was not perfect. A committee
to be entrusted with gathering material toward revision might be Il'l

-

appointed, but a revised prayer book was not necessary at that

= =

time., However the revision of the scriptural readings should

be undertaken., A committee of five was appointed to prepare a
new appendix to the Union Prayer Book in accordance with the
original arrangement, the same to be presented to the next
Conference,

The Committee on Seriptural Readings presented in 1907 a |
table of Bible readings which was based upon the traditional 1

weekday portions with only two exceptions, All the-sélections .
were taken from the Sidroth under which they were placed, From é '
gome Sidrahs containing portions considered rich in edifying I

material two and three selections wére taken, to afford the cn-
a7
gregations opportunities for alternate usage, ThecCommittee was
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empowered to add a similar table of Haftorah readings and after
approval by the members of the Conferem e, these selections
were to be translated and printed as part of the next edition.

of the prayorbook.saTho soripture readings for the fortheoming
Union Prayer Book were printed in manuscript in 1908, The chair-
man, Rabbi Harris, reported the complete revision of the manus-
cript containing Sabbath Seriptural selections from the Sidroth
and Haftoreth, and that it was now ready for publicntion.soxoth-
ing was done in this matter at the time because of the contem-

rlated Jewish Publication Society Bible translation, which was
to be published the following year, The Committee was asked to
report again to the next COnferenco.4

The manuscript of the revised Bcriptural readings was given@l
to the Committee on Revision of the Union Prayer Book withiltke
stipulation that the new translation of the Bible then in prep-

42
aration be used for these reading,




=114~
SION OF THE UNION P BOOK
The subject of revision had been considered at several prev=

43
ious Conferences, In 1910, the Publication Committee opposed

full revieion, inasmuch as the Union Prayer Book represented

the theclogy of the @onference; but were in favor of slight
modifications in diction and in translation which had been rec-
ommended through experience in the use of the book, It recormen-
ded the ®p pointment of & committee to comsider these needs.“rhe
Cormittee reporfed as follows:

1. "The Union Prayer Book is used in more thanthree
hundred congregations and institutions"™ and over
100,000 copies have been sold., Thie alone ie ade-
quate proof of its intrinsic worth and suitability

to the spiritusl needs.

2. The need for some verbal changes and other modifi-
cations have become apparent after seventeen years
of usage, however it waes felt impractical to make
these changes before having used up the old plates
and before the new version of Seriptural Readings
ghall h?ge been definitely accepted by the Confer=-
ence,

At the Conferemc e in 1913, the Committee on Revision reported
recommending the desirability of revision, but that great care
and deliberationbe given this project, Moreover, the passages
from the Bible in the Prayer Book be in the va siun of the Bible
translation then in preparation under the Joint suspices of
the Central Conference of:.gericm Rabbis and the Jewish Pub-

lication Society of America, The Committee in 1914 asked that

T I A a1 T T R
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avote be taken among the members of the Conference as to whether
revision was to be along merely verbal or radical lines, since
[} largg majority of the Committee favored a more thorough revi-
sion, Dr. Kohler fﬂ’t that a new prayerbook based on the old
framework must be prepared, Since the Torah and Haftorah sel-
ections at the end of Vol, 1 represented the work and judgement
of one man alone, instead of the entire Committee, it had never
proved satisfactory, and had to be radically reviged, The Sab-
bath Chol Hamoed Service for example, had nothing at &ll that was
distinctly characteristic of Sabbath Chol Hamoed.
“It was unanimously carried that the revision of the
prayer book should be more than verbals but should
retain as far as poeeible the structure and framework
of the present book, o>
It was aleo adopted that the Committee on Revision take into
into consideration the needs of coneervative congregations in
8o far as they did not conflict with the principles of the Con-
ference,

The Committee on Revigion reported at the Buffalo Conference
in 1917 that the following rules for ite guidance had been agreed
upons

1. All responses and biblicel quotations to follow the
new Bibile translation,

2. larger provision for congregational participation
in the service in the form of joint readings by
minister and congregation, Thus, in the Alenu the

worde "We bow our head and bend our knee" are to
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be spoken by the minister and congregation. 8o also

the prayer in the Sabbath morning service, "May it be

Thy will." The same holds with other prayers.

3« The translation of FI1FI* by "Lord" instead of "Eter=-

nal,"

4. All responeive readings to end with a response by the
congregation,

5. The order of prayers to be uniform in all services,
For example in the present book 737 and F"‘HN
follow the prayer for the day in the Sabbath Morning
Service, wbile they precede that prayer in the holi-
day services, In the revision they are made to fol=-
low the prayer for the day, ae in the case in the
Sabbath service,

6, Homogeneity to be provided for throughout the bock;
this rule to be made to apply not only to the render-

ing of the same English prayer in different services,
but alsc in the matter of the Hebrew portions, for

example,the Hebrew of »37 and P‘3IIJ is in cor- .
porated in the Morning Holiday service of our prayer= :

Yook, but not in the Sabbath service; the Hebrew has K
therefore been inserted in the Sabbath service in the
¥evision,

7. New portiocns have been ineluded as follows:
Responsive readings and prayers for the evening and
morning of the Sabbath during the Feasts of Passover
and Tabernacles(Shabbat Chol Hamoed); for the Eve of
the Sabbath preceding Purim (Shabbat Zakors; for the
Eve of the Sabbath preceding the Day of Atonement
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(Shabbat Shubah) and for the Sabbath potneddingwith
or preceding the Memorial Day of the Destruction of
Jerusalem (Tisha Beab)., A new pre-Kaddish prayer has
been provided for the Holiday Evening and Morning ser-
vice, Meditations upon entering the House of Prayer
have been provided for each service. A new and com-
plete translation of the Pirke Aboth has been provided
for the Sabbath Aftermoon service.

8. A 1list of Torah redings and Haftaroth has been added,
The Coomittee suggests that the full text of these
pawsages be not printed as is the case in the present
book, The Congregation should be encouraged to follow
the Torah reading and the reading of the Haftarah in
the new Bible translation, a copy of which shculd be
in the hands of the worshipers,

The examination of the manuscript will reveal the fact that the

present prayerbook has been subjected to a thorough revision,
hundreds of changes having been made, 49 - |

It wae authorized to have the manuscript printed in final form,

and sent to the members for suggestione, after which the Revision

Committee were to meet and proceed with the publication of the ; |
book, A
It was further moved and adopted that the Revieion Committee ]
consider the advisability of including in the Revised Union
Prayerbook the Special Weekday Service which wae published a few
years prior to this time,
The manuscript was revised according to the suggestions sub-

mitted by the members, The Committee recommended that the cor-
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rected manusceipt be printed and that "Prayers for Privage De=~
votion,"". a-small volume containing personal prayers issued by
the Conference, be incorporated with correction, in the first
volume of the revised Union Prayer Book, It also asked to be
empowered to proceed with the revision of the second volume as
it had with the first, These recommendations were adopted.ao

The aftermath of the World War brought with it 2 demand that
the revision of the second Veolume of the Union Prayer Book,
which was ready for the press at that time (1920) 4include pray=-
era more inkeeping with the modern mind, 51 resolution was adopted
that the committee be increased to include those maintaining this
point of view and to unanimously decide on any further changes,
in the manuscript of Volume 11, The Publication Committee was
authorized to publish this revised edition of volume 1l in time

52
for the Holy Days of 1921,
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The revised Union Prayer Book failed in its purpose and scon
thereafter, in 1928, a paper onthe Theology of the UnionPrayer
Book was presented by Rabbi Samuel S. Uohon.bson the basis of
this paper and the discussionvhich followed, & recommendation
was adopted to appoint a commission to:
"revise the Union Prayer Book with the ultimate purpose
of making consistent the theological ideas pxpressed
therein, and moderniging ite thought in accordance vi th
present day tendencies in religion, theological and so=-
cial thought, using as a point of departure the paper
read at this 39th Conference by Rabbi Samuel S, Cohcn."54
It was recognized that the Union of American Hebrew Congrega-
tions should have some responsibility in the recasting and revising
of the new Union Prayer Book. Accordingly, five laymen were to

be appointed to confer with the members of the Revision Committee.

ob
the following year,

Full recognition of this need for lurther Revision of the
Prayer Book was voiced at the 4lst Convention in 1930, during
which a Symposium on the Union Prayer Book took place, Rabbi
Freehof in his paper, "The Union Prayer Book in the Evolution of

the Liturgy", stateds
"As we analyze the present controversy, we find that it
amounts to a wide-spread against the Union Prayer Book,
From laymen and from rabbis, from great.cities and from
small, the cry arises, that the prayer-book is inadequate,
This rebellion against the prayer book can be looked upon
as a sign of o iritual health,"”

He recommsnded in addition to the standard preyer book,
"a constantly changing body of additicnal creative mate
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erial, a Union Anthology."

"A common standard prayer book is indeed e-sential, but it
is a minimum essential, It is necessary but inadequate,
The Union Prayer Book is a Siddur, and the Siddur is not
and never can be enough.......¥e need the creative, variabe

expression represented by a Mahzor, There is no doubt

that the Union Prayer Book can stand revision, but no re-

e

vision will substantially solve our liturgical difficul-
ties, Reform Judaism must do what classical Judaism did--

it must become original and constantly creative in prayer,*
sssassssssss"Moreover, while the basic prayers will be
identical in all Liberal congregations, the emphasis of

any particular service will be one ofthe social service

or of historic Jﬁ;;sh unity, according to the spirit dominating

each congregation,
The solution which I propcose possesses the following

i == e LN S Y Tt e )

advantages:
1) It keeps the service creative, yet makes it un-

necessary to revise the Union Prayer Book every few years; {
2) it maintains a book of common prayer, yet allows '
for individuality in every congregationj
3) it permits the language of the prayer book to be-
come claseic and beloved, and yet keeps the service from

becoming stereotypeds
4) it maintains historical continuity, yet fosters

creativeness in prayerj
5) it is in harmony with the hizhest Jewish litur-
58

gical tradition,
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Rabbl Bettan in his paper, "The Function of the Prayer Book",
opposes the inclusion in the Prayer Book of new ideas not funda=-
mental to Jewish belief:

"It is because the Union Prayer Book, in some notable
instances, has chosen to deviate from the earlier and
saner method thaet the agitation for revision has assumed
in our day such ludicrous expreesions., There mre not a
few who, accustomed to the new style in ritual-building,
would presume to advocate the speedy inclusion in our
prayer book of the latest pronouncements of a theoret-
ical philosophy, the shrewd surmises of a dublous criti-
cism, the untested nostrums of an experimental sociolcgy.
They have learned to regard their ritual as a treatise,
a tract, a pamphlet for wholesale propaganda., And, in-
deed, the Union Prayer Book, as it stands today, gives
much comfort and encouragement to such a fantastic no-
tion, What, for example, is the purport of that series

of lessons, disguised as prayers, which center around the

service of the High Priest in the Temple on the Day of
Atonement? (U.F.B. pp 242, 255) 1Is it not to impress
upon the worshipper the truth, by no means generally ac-

cepted among Liberals, that "By Thy grace, 0 God, it has
also been given us to see in our dispersion over the earth ;f
rnot a means of pubishment, dut a sign of blessed privilegey' 3
egnd that, "though we cherish and revere the place where
stood the cradle of our people......our longings and as-
pirations reach out toward a higher goal"? Now, no one

will deny us the right to interpret our Judaism as to
' 59
diepense with the hope of a renewed m tional autonomy.
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The function of the prayer book is twofold: prayer and instruc-
tion, combined within public worship, While public worship seeks
to stimulate the emotional side of our nature rather than the in-
intellectual,

"For worship is essentially a mystical experience, the
out=-reaching of the spirit for God, the over-leaping of
the boundary line between the world of sense and the world
of vision., And the material barriers interpose between
the child and the Father, our rabbis tell us, can be
leveled by prayer alone, (Sota, 38 b)60

He Btrongly deplores the demand for mysticsm on the part of the
rabbis who themselves are products and exponents of ultra-ration-
alism in the pulpit:

"For nothing will so vitalize a service of public worship
as the free exercise of the representative faculty.
Literalism, the workshop of the critic, is the scaffold
of the artist, And worship is essentially an art, con-

templative, pcetic, expressive,...the hypercriticsm of
the pulpit has blunted the poetic sensibilities of the {

people, and cne may well wonder if congregations trained

to mount heavenward on a monotonous tower of Babel will
trust themselves to the fiery chariot of Elijah, when
piloted by men not quite sure of its maglc power, TFor,
gtrange to say, the cry for more pageantry in our worship
issues from the same voices that deprecate whateve of 8

an imeginstive and symbolic gquality the Union Prayer Book
61

mey posHess,
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The Prayer Book as it is now used has caused worshippers to lose
interest in the service by having deprived them of actice partice
ipation,
"Our liturgy, therefore, designed as it is for public use,
not only addresses itself to the common, most fundamen-
tal needs of the whole congregation, but it also requires
the active participationof every one of its membert.esee..
The Union Prayer Book, in its eagerness to occidentalize
our worship, has all but abandoned this older concept
and practice of the Synagog, and many of us justly feel
that, in consequence, our services have been immeasurably
weakened, For surely, if there be some among those affil-
iated with the Synagog who yet protest that they find it
difficult to enter into the spirit of our worship, it
must be because the prayer book affords them scant oppor-
tunity to take active part in the service, The prayers
and songs that should be the vehicle of their soul's

cexpression, have been relegated to the Reader and the 62
Choir, leaving them the role of interested spectators."” i

He ends withs

"The Union Prayer Book, a product of human effort, could
" 63

not but be strengthened by judicious revision,
Rabbi Samuel S. Cohon contributed a paper, "The Religious Ideas

of a Union Prayed Book." He speaks of Religion and Judaism and

those ideas that must form the basis of the Union Prayer Book of ;

the future, Professor Cohon answers the question:
"Has not the time arrived for a true "Union" Ritual for ﬂ
all Ameriean Israel, ome that will be acceptable to Reforg !

64
Conservative and Orthodox Jews alike"? 'T
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He answerss
"Attractive as such a proposal mey appear on the surface,
it must not make us blink at facts. The desired unity
in American Jewry cannot be solved in #0 simple a manner,
Furthermore, & uniocn secured through the compromise of
principles cen serve no good purpose, Orthodoxy, by ite
very nature, can tclerate no deviation from the establishdd
Nusah Hayefilah, By sanctioning alterations in the lit=-
urgy it undermines ite own foundations, Conservatism,
too, though more flexible, mn hardly efford to give up
ite position of being what Schechter termed "His Majesty's
Opposition," and cpenly accept the principle of Reform,
f.e., of the legitimacy of judicioue change, The cause
of eincerity in religion will prevent Reform, likewise,

from ababdoning ites viewpoints, The queetion is not one

of more or less traditional Hebrew prayers and piyyutim,
but one of fundamentsl attitudes and convictions., In a
Union Prayer Book of the future we may, for historical and

peychological reasons, resclve to follow more cloesely .

than doee the present edition, the order c¢f the tradition-
al services, and even to preserve many more of the devo- y
tional classics that stirred the hearts of our forefath-
ers, But they will have to be so adjusted to our Reform

wiewpointtas to express the religious ideas that close to |

65 ‘A
our hearts," i

Rabbi Cohon expresses the importance of the concept of holiness
and speaks ot .against materialiem in general end the humanistic

trends within the rabbinate, I
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"The first requirement of a prayer book that is to serve
our epiritual needs is to voice a = und conception of
religionssvsvs.,Under the influence of German rationalism
some of our predecessors were content to reduce Judaism

‘to a dradb ethical monotheism, ignoring much of its color-
ful life and historical associations.s......Under the spell
of more recent philosophic and scientific incantations
same of us incline to reduce Judaiem to & national cul-
ture or civiligation, to social eervice, and even to
atheistic humanism. Such conceptione may answer the
needs of some individuale who lack the interest or the
courage to meke a venture for faith and for God, dbut
they cannot satisfy the masses of men who cherish the
inherited idea that Judaiem offers a way by which men

may ascend the mountain of the Lord. Religion, as our

tradition maintains and as Rudolf Ottec has foreibly re-
minded the world, ismore than philosophy, ethics or any
scheme of human betterment.,......The holy ie a distinct

category which may be approximated by other ideal human

expressions but cannot be cvered by them. At the heart i
of religion, ae at the heart of life iteelf, lies mys- "
tery, which no philesophy, ethic, or art can adequately if
express, It can only be sensed by the spirit of man when :
in reverence and in awe it turns to the All-highest, The "
inner consecration of man to God, his dedication of will,

heart and mind to the service of the Holy COne is true vital

66
religion,"
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The Torah derives it worth from the fact that it deals with both

God and Man,
eseee"Similarly, we say that the elimination of the idea
of God from Judaism robs it of the fountain-spring of its
glory., Furthermore, deleting the final syllable from ocur
hard-won name Ierael means spiritual bankruptey for us as
8 PEOPlesssssssssesOur Torah is the book of man as reflect- LA
ing the éﬁage of God, It ies a Torat Adonal and a Torat %
Haadam," -

Judaism is "life colored by creed," The prayer book needs re- 0;

formation,

-

. e o o e

"Reform Judaiem set itself to the task of the conscious
guidance of Jewish religious developrent. It deliber= -
ately declared much of the Ealecha as completely obsolete
and undertook to evolve new forms to express the eternal
epirit of Judaism, With the oss or deliberate abandon-
ment of the old belief in the divine corigin of the Law
its authority was cut down, and the new forms that have
been introduced by Reform Judaism are not yet sufficient-

1y rooted in Jewish 1ife to cormand loyalty and ohedience.

esssselodern Jewry no longer bows its head pvefore the

majesty of the law. A Judaiem that knows no Law is doomed
to sterilitys..soIf Judaism ie to be a force in our lives,
it muet speak to us with a voice of authorityf?....Eman- .
cipated: from the bugaboc of fettering our faith in eccles-~

"
jmstically forged shackles of dogmatic confessions, ve N |

must ever define to ourselves the distinctive tenete of

~our faithesesssseDeed vi thout creed" can have meaning

only to the materialist who ignores the effect of ideas




-127=-

- -

69
upon :conducteees.yoA careful reformulation of our relig-

ious ideas that shall form the basis of our liturgy will
help to keep us in accord with the thought currents of the
past and will tend to consolidate the weakened ranke of
Jewish liberaliem,,,...Besides forming the foundation of
the entire liturgy, formal statements of belief serve the
valuable ends of teaching and of defense against hostile
views, of prayer and of memorial,"
Rabbi Jonah B. Wise in his paper, "The Devotional Value of
the Prayer Book," outlines the handicape involved in the usage
of the Union Prayer Book,
"Briefly, the reading preacher faces the serious impli-
cations of a shortened manual of t ranslated prayers
read weekly to the same group, Therein lies the severest
test of our ritual as a devotional project. The question

is therefore gquite in order as to what is its value as a

means of projecting the realities of faith, and what, if
any, are ite inspirational factors for the average and
mass laityg There im, in addition, a widening gap be=-
tween our ritual andthe worshipper due to the diminishing

familiarity of modern Jewry with its prayers,....An 4
Orthodox prayer book stands on its congregational fam=-
iliarity with, and desire for, a custom-tried procedure,
but a Reform group must dbuild for 1tne1f3}.....Prayer ‘
in our modern world is almost monopolized by public :m _
worship., Private prayer is becoming increasingly in- '
frequent, ....The devotional value of a ritual depends
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much on the inspirational factor involved in music., We
have arranged inour ritual for the reader and choir to

o

T

project to the congregation those parts of ite service
formerly sung by the cantor and the congregation.csces
While some congregations have cantors, the great majority

72
have noi, The service is absolutely dependent on music,"

==

He opposes the others in his contention that revision must be de-
votional in character not theological.
"Roughly @ eaking, the object of & revised ritual is de-

e

votional, not theologicel....Prayers are sacred only as

they are creative, When they cease to move and quicken

they become burdensome, and should be retired to the

place of respectful rest, The Synagog of today should have
a ritualistic Ganisah.'7s
The connection with the past must be actively associated in the .H
mind of the worshipper, E,.
"No ritual can be truly devotional for a Jew which leaves I
him untouched by the past,,...A Jewish prayer book should f
awaken in the one who useeit a sense of loyslty to a great

something through the past, and & unionwith a present 74

group which, scattered phyeically, is united spiritually." |
Babbi Wise attaches great significance to a more widespread use "
of ceremonies in Jewish religicus practice,

A ceremonious and dignified interpretation of our ritual

it well within our righte., Infact, the form of use of

our prayer book ie very important, The tzllith and the

holy vessels make the Orthodox synagog significant, I am

all for enlarging phylacteries where they can he honestly

worn, JFroper lighting in the synagog, proper use of the

-
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ark as a part of the service, and more actual dependence
on prayer on Sabbaths and Su nday services should bring out
ite devotional qualities more etrongly, The Union Prayer
Book can be effectively used as a manual of in a worship-
ful atmosphere, 7?..-..1 also believe our present Union
Prayer Book, properly used, is suited to our higher needs
a8 a praying people,"

He suggestsa supplement to the prayer book, rather than a revision,
"The value of our present prayer book can be devotionally en-
riched by use of psalms, poems, and contemporaneous prayers,
sesesTO further this I believe the Conference should pub~
lish a psalter, It should contd n, besides psalms, in
the best liturg.c form to be read responsively or other-
wise, great ethical pessages from our literature and from
the best thinking of our brethren, the human race.‘?

In the two years following the Symposium, the Committee elic-
ited theopinions of the members of the Conference with regard to
the 1ine which a revision of the Union Prayer Book thould take, 8
As a result, the decigion was announced by the Committee on Re=-
vieion in 1933, tc produce an antholozy. The anthology was to
contain original prayers for all occassions in prose and poetry,
written by members ofthe Conference , It would also contein mat-
erial selected from &l 1l of Jewish literature, These prayers would
deal with various themes, such as God inNature, God in History, et,

This procedure would give the Rabbl and congregation as much var-
iety as desired, supplying both unity and individuality. The Com-
mittee on Revision hoped that new editions ofthe Anthology would

-
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be issued at regular intervale, spproximately every five years,
The text of five Sunday Services were presented for adoption,

The committee announced that it would take up revision of the Sab-

bath service the coming year. L

At the 5lst Convention in 1940, the Publication Committee an-

nounced the completicn of the newly revised edition of Volume 1

of the Union Prayer Book, and that it was ready for dietribution.ao
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CEREMONIES

At the 1937 Convention a resolution was adopted urging the use
of ceremonies in Jewish homes, and alsc urcing 3=bbath observance,
The following year, the Committee on the Synagogue and the Commun-
ity recommended the adoption of a code of Reform Jewish ceremonial
observance,

"Thoushtful liberal Jews mre becoming increasingly dis-
safisfied with the conlorless and emptiness of much that
constitutes Neform Jewish religious life, The feeling
is now almost universal that too many warm, cclorful
helpful ceremonies and disciplines were discarded by the
former generations of Reform Jews. A great need is felt
tc make Jewish religious life rich, warm and strong.

Many Rabbis and Congregations lm ve reintroduced and re-
created ceremonies, These attempts, however, have been
sporadic and tze work of a few individuals, The time
has come for the responsible leaders of Liberal Judaism
to formulate a code of observances and ceremonies and to
offer that code authoritatively to liberal Jews, This
will introduce a strong note of conviction into Liberal
Judaism, "

A Joint Committee on Ceremonies was then authorized by the Con-
ference, composed of a joint committee of the CiC.AsR. and the
U.AdHLC,

In 1939 the Committee made the following report:

The Flan

The plan to be pursued was as follows:

All the material to be divided into:

1. Liturgical--that which could be included in the Union
Prayer Book
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2, Ceremonial-~that which is of a jurely ceremonial char-
acter, rather than liturgical, such as rabbinical robes,
an abridged Megillah, etc,
FPurpose
The purpose of the Committee on Ceremonies was to stimulate ex-
perimentation in the congregations for the revival of old and the
introduction of new ceremonies and actually to create ceremonial
materials and make them available to the congregations for exper=-
imental purposes,
Taske
In 1939, the Committee had already prepared or begun the fol-
lowing:
1. 2 new ceremony for the Kindling of the Lights and Kid-
dush at the Sabbath evening Synazogue service,
2. Five additional Torah services were prepared to increase
the impressiveness of the Torah service,
3, A ceremony for Purim consisting of an Abridged Megillal
and a ritual built around several historic episodes il-
lustrating Israel's providential deliverance from per-
gecution and emphasizing the idea of Jewish survival,

The Abridged Megillah, to be soldto the corgregations,

was to contain the English text with introductory Heb-

rew phrases at the beginning of various sections, and

would be illumined., '
4, A Ceremony of Rededication of the Altar for Hanukah

with processional, featuring lighted candles and

Menorah,

£, A rabbinical robe and stole,
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6+ @ procedure for the rabbi to greet the members of the
congregation as they leave the Temple in order to bring
them closer to:ether in a spirit of good fellowship; and
further, that this be followed by a social hour in the
vestry rooms of the Temple or in the social hall,
7« & ceremony of Installation for the newly elected congre=-
gational officers,
8, Ceremonies for Special Sabbaths, as follows:
a) Sabbath Sholom, Peace Sabbath;
b) Sabbath Toda, thanksgiving for a reconsecration to
worthy uses of gifts of life;
c) Sabbath Shekolim (Ho-orets), the rebuilding of Pales-
tine.
d) Sabbath Ovos, parenté' day or parents and childrens day;
e) Sabbath Nachamu, reconsecration to our historic task
and faith,

The work laid out for the immediate future contemplated the
creation with Rosh Hashono, Yom Kippur, Pesach, Shavuos, Sukkos,
Tisha B'Ov and Chamiagg Osor, Later it is hoped to devise cere-
monies for the home,

The following year, in 1940, the Committee announced that in
addition to the program previously authorized, a Shofar with a
mouthpiece was planned., This was designed to restore the ceremony
of rlowing the Shofar on Rosh Hashona by overcoming the difficulty
of finding experts who can blow it acceptably, A metal trumpet,
mouthpiece with a shallow bowl was to be affixed so that the trad-
itional Shofar notes should not be altered,

It was also reported that the illuminated Megillah was a great

success, Leaflets for the Furim service were made available to
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the congregatione, A new ceremony for Chanuko, with which the
congregation was to hold special services in the Synagogue on the
first night of Chanuko, was tried experimentally.in the Isaac M.
Wise iemple in Cincinnnt#i, and met with an excellent response,

The ceremonies for two Soecial Sabbaths, Shekolim and Sholom
were announced as completed, the former a reviving of the trad-
itional half-shekel or free will offering which may be made for
the work carried on in Palestine, or for an institution of Jewish
learning in America, and the latter, a peace or patriotic service
for the Sabbath nearest to Armistice Day?s

The Committee announced at the 52nd Convention, that two new
experiment:1l ceremonials had been prepared, a Patriotic or Peace
Ceremonial to be incorporated in the regular Sabbath service, and

a ceremony for the Installation of a New Rabbi?4
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CONCLUSION

In our study ofthe development of the Reform liturgy, we can
discern a spirit of optimism toward the future expressed through
g universalistic interpretation of the place of Judaism in the
reshaping of the world, and in its attitude toward the sufferings
of the past., The destruction of the Temple and the Dispersion
was not to be regarded as a national catastrophe, but as the
means of spreading God's messaxe throughout the four corners of
the earth, All reference to sufferings or vengeance is therefore
carefully deleted.

It is evident that ZTinhorn's text fcrmed the basis of this
latest prayer book, which is almost universally used by the reform
congregations in America, The changes which gradually led to this
prayer book were at times inconsistent with the formulations of
the principles of the Reform movement, Before the adc ticn of
the Union Prayer Book a number of rabbis gave exyressicn to their
individual efforts in prayer book production., The U.Fols was
carefully compiled by groups of men who devoted much thou ht,
research and discussiocn to the varicus problems involved in filling
the need for a recognize: ritual for American Israel., While it

is not the prayer book of all American Israel, it is the cofficisl

ritual of the Central Conference of Ame:ican Rabbis and tne Unicon
of American Hebrew Congregations, comprising over f.ur hundred

congregaticns. :

The Hamburg ritual and the Charleston prayer book were the .h
efforts of lsymen., They had many faults and incunsistencies. o

[hese men were not mastere of theology nor .id they have very
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clear conceptions of what they truly scu:ht in the reform of the
liturgy.Nevertheless, their efforts have not been in vain, They
helped prepare the field for abler men and more apgpropriate times.
The Siddur is the expression of certain doctrines and beliefs.
It is devoticnal as well as instructive, However, the latter func-
tion concerns the reiteration of already accepted and established
beliefs and attitudes. KReform sousht to superimpose upon this
structure certain principles and theories, It has had a great
problem and much effort has been expended to harmonize contemior-
ary thouzht and propriety with traditional patterns. 1If the Union
Prayer Book has failed to meet this challenge, it is not to be
decried, for it still fulfills the spiritual needs of an impcrtant
segment of American Judaism,

The Union Prayer Boocx does not represent finality, The two
revisions attest to the fact that the devotional need has not
yet been completely fillec, while at the same time, shows prom=-
ise of further progress with the growth and development of our
rabbinate and laity. In a sense, each revision of the Union
Frayer Book has been a step backward; a step back to tradition,
demonstrating fully the teaching of Geiger, the moving spirit
of Reform, that all change must be gradual. Judalism must con-

tinue along lines ¢. historical development if it is to survive.

Lany of the younger reform rabbie are attempting to bring Reform
closer to traditional l.nes, Ceremonies have been reintroduced
and Jewry has been urged by the Central Conference of American
Kabbis and the Union of American Hebrew Congregations to observe
the Sabbath and to reinstitute its ceremonies in the home., A

Chanuko service, & Purim service and Meggilah, the observance of
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Simchas Torah with processions through the Temple are now being
practiced. A Tisha B'ab service is now in preparation, ;§iOniam
is no longer considered incompatible with Reform Doctrin,

As Jewry becomes immersed in American life and culture, Ortho-
doxy ceases to have meaning for many Jews, Conservatism, influ~-

enced by the Reconstructiocnist movement, has become more liberal.

It is not too much to hope thal in the not too-distant future,

these two parties in American Jewish life,tﬁqw yet meet on common

ground, Then will the dream of Isaac Mayer Wise be fulfilled,

e —

= T =

£
= b e




137

CMPARISON OF THE UNION PRAYER BuOK WITH ITS ANTECEDREIT S
Eriday Evening Service

The first editlion was issued in 1895, revised in 1924, and newly
revieged in 1940,

The Newly Revised Prayer Book is arranged in five different
Friday Evening Services, It begins witht he lighting of the Sab-
bath candles, the reading of prayers in English and the blessing
in Hebrew,

A number of the traditional prayers have been reintroduced in
Hebrew within the various services:

|9N¢| which was present in the two former editions now is
included in the first, third, fourth, and fifth services.
1l ‘i\as in the second service,
‘h N@!(of Sabbath morning) in the second service,
(“Ht.‘h f@ cx 3 (27tn Psalm) in the third service.
J“c‘?.l ‘5 LIA Ve ‘1! (e 'Jlﬂyl (Psalm 98) in fourth
gervice,
[J'2'9¢ 7 in fourth service.
!.l?',\ RNAIC of the Amidah in the first service,
R Pli&(without cond uding benediction) in the first serviee |
The repetition of the Amidash by the reader ( f) N e aj‘,"i
?)lc' md_ﬁlnn’dl in the fourth service,

e—

~BREY | |o# (95th Psalm) verses 1-7, in the fifth service, !
The second half ofthe psalm referring to the temptation at
Meribah in the wildernese is deleted.
—
Anea p wf e 2wsn (Psalm 92) is retained in the tradition-
al reading, in the first service,
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E{
The revised edition of 1924 introduced special prayers for the F

various Sabbaths of the year; Sabbath Passover, Sabbath Tabernacles,
Sabbath of Repentence, and Sabbath Chanukah, and also for the Sab-
bath preceding Purim, all in English,

Tne first edition of 1895 contained four sections of prayers by
the reader and for responsive reading for the five Sabbaths of the
month, In addition, prayers for Chanukah, including the second and
third benedictions for the kindling of the Chanukah 1i hts in Eng=-

lish were part of the Sabbath evening services,

The Newly Revised edition of 1940 contains special prayers for j?
the various Sabbaths as did the 1924 edition. Added to these, are '
recitation of Pealm 30 in Hebrew--3/30 Aan A20h 2 2lKsa i
the three blessings in Hebrew forthe Kindling of the Chanukah lights, g

which was reintroduced in the 1924 edition, and the Kiddush yrayer
for public worship, <4he wordsp’/N¥3 {om from the phrase: “) |
PAED f.:ul Hhp ldAle] A2Ra 1J3 19 .

“

"For Thou hast chosen us and sanctified us above all nations," (i
'

the words"above all nations" are deleted,
The ’i)'lia paraphrased freely in English,

The reading of the Torah is provided for to meet the instruc-

tional need of those congregations that do not read the Torah on v |
Saturday for lack of worshippers on that morninz, A special rit-
ual for taking out and placing back the Torah has been arranged. &

which deals with the destruction of the wicked, It was deemed un- 2

worthy of inclusion in the Divine Service, The revision of 1924

restored it to it's complete form, The Newly Revised Edition

continues the same arrengement, This restored portion is as fol-

lowg:
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"A brutish man knoweth not, neither doth a fool understand
this., When the wicked epring up as the grass, and when
all the workers of iniquity do flourish; it is that they
may be destroyed for ever, But Thou, 0 Lord, art on high
for evermore, For, lo, Thine enemies, O Lord, for lo,
Thine enemies shall perishj all the workers of iniquity
sz 11 be scattered, But my horn hast Thou exalted like
the horn of the wild-ox; I am anointed with rich oil,
Mine eye also hath gazed on them that lie in wait for me;

mine ears have heard my desire of the evil-doers that rise

up against me,"

Following is the order of prayers in the Union Prayer Book: I

1895 1924 1940
1. ﬁﬂ!ﬁl Pl's 2'¢ 2 IngN  Same Same in trsd., form
2, Responsive reading Same }
(selections from Psalms 95, 96, 97, 99)
"‘JJ-'_J laf i M-g 'ﬂ*’ 4o ':gf':'“: Ywga '
eah ¢ ‘38 l1-& 78 o 29 W darwieg T
Gen 449 amd nh naf wim |
PNy Ucé': i; fu e 0T, 192" =4
S« Borechu and response Same Same
3 P'RI¥ A WAD Same Same
ikaer Iay aanle
£+ Shema and reaponse Sa.me iam; '
anu.
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1895 1924 1940

6e DINI'N Same Same

7. 1JA'DLD deleted Same Reintroduced in
following Wise and Einhorn {_the fourth ser,

8., [2#e]shortened Same

(fol lowing Wise 4111110:::.-1 z‘bq.cher )

The deletion:  Licl pirtn Ak 3 ALs PN NCC'D

"for in six days God made the Heaven apd earth, but
L899 ARE 'T'ALY rl'al, 2e9
on the seventh day he rested,
This is an expression of rationalism,-against the traditional

etory of Creation,
9, Tefilah
a)  Alale Same Same
following 2nd edition of Geiger, Wise, Einhorn, Thies was first
introduced by Samuel Adler,in his revision of Mergbacher's pray-

er book in 1864, It represented a change from belief in per-
rltld jwanl Yo Niitg wan]

sonal redeemer to an age of redemption,

v) Al )Rg Same Same I

(Py\u ANN deleted) original reading: AV Al PAN DIAN
Yieln§ d

following Einhorn,
(ru\u N'ANdeleted) original reading:pm" p'ARIA P AN NHN

Same Same

Geiger retaine original form. ’oaaj LiAOIR PUN DAA

Wise omite this phrase entirely. i
Einhorn changes this to: Alan hqay L2y 3109 ' 3
U.P.B, changes this to: P 'A1 ’o INhDR r; N NAN i




1895 1924 1540 [
Conclusion of this benediction: P’'AND /AN 2 %*> (trad,)
Hamburgs f' AN AN

Geigers: @ : ,n IAND DIHN

Merebach " 3%
:u cher "ﬁa af:x 3% Mﬂjllh'ﬂ"’ N Ac /mc.n'
Vises PIAMNTATVAN 3 DAe piha -.r:/u“ r"hf 's'\,M‘-/"‘""

L)

Ei (1348 ¥Ciun 3 A ?la .-ra-;:n faa nAR /mul [‘
U.P.nzﬁ' "h#ﬂ.ﬁa .'c-' Same Same b |
c)a3) v A deleted Same Kestored in first .

service.
following Merzbacher, 4 i
burg, Geiger, Wise, Einborn retain it, v
%
a)pop adeand | §arlomitted. | |
Same Same “:J
following Einhorn. L‘i
e)Anima D39 retained, Same Retzined in the K
first service in ‘l'T

Hebrew and Eng.
paraphrase, in b
the third, in Eng. :
and in the fourth -

in Eng.
="
f) Silent prayer in Englieh, Same
i
g) Four different services Five services Five services :
of responeive readings
and prayer by the minis- |
ter in English.

Thie arrangement was influenced by Eirhorn who first intro-

duced different prayers for the special Sabbaths of the year .
h) 37 is omitted, Same Same

Retzined by Geiger, Viise, and Einhorn.
i) cad ¥ omitted Same Same

Retained by Geiger, Wise and Einhorn.
3) an omitted Same Same

Retained by Geiger, wise and Einhorn.
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1865 1924 1940
k) P:a f'llomitted Same Same

Retained by Geiger, Wise and Einhorn,

1)R? Pl‘&omitted Same reintroduced into
£ First service.
Zinhorn aubatit.ute?.for-t.hia its morning

counterparts P/ (A pe

m)y13) ",'\rﬂ". is paresphrased.liberally into It is returned into
the first service

the Silent Devotion, in Hebrew,

10, The short Repetition of the Tefila is omitted, It is reintro-
The Hamburg retaine it, but all the others %ﬁﬁiinlzzgvfgi.
also omit it,.

11, Alenu,in English, a paraphrase, Same Same
T : _ ok

Hamburg: does not contain Alenu in the Babbath Services,
Geiger: Alenu in Hebrew,
Wise: Same

Tinhorn: does not include this prayer in the Friday Evening Ser,

UsPeB.t the paraphrase brings out the universalistic features of f
thies prayer, The verse: w.ﬁ\/ua-m.a "Hd2 (Jew !cfb
e INTEY AIHRENS [N Genoting that Israel is not like

the other nations, implying superiority, is deleted.
Geiger and Wise likewise omit thie passage.
12, Prayer before the Kaddish in Eng. Same Same
Such prayer was first introduced in German in the Hamburg Ritual

Kaddish. Same Same

The paragra.phr” ‘I"';';' N introduced by the Hamburg Ritual is
e'p
also continued here, meking the Kaddish a personalized prayer.

13, Adon Olam hymn Same Same




) ¥4 {4

Sabbath Morning Services 'ﬂ
1885 1924 1%40
1. Mah Tovu Same Same I

The English transletion accompanying it renders

"I will worship in thy holy Temple," while the literal meaning
should be, "I will worship toward thy holy Temple," This
negates the hope for a restoration of the Temple worship in
Jeruaalem,

- — -

_‘r

2.INC) 'afhin English, Same Same in first ser-
Following Einhorn, Paraphrased to stress vice,
gpiritual immortslity, The concluding
benediction, "Bles-2d art Thou, O Lord, 1
who restorest sculs unto dead bodies,"
is changed to, "Blessed be Thou, 0 Lord,
in whose hands are the souls of sll the
living and the spirits of =11 flesh,"

3.r-n&‘m {s 1@ inEng, Same Same in first ser- 4
Following ®inhorn, The U,P,B, follows the vice, "
Sephardie rite in changing the traditional r
note of despair in this section to an em- _
phasis on the scul, h
4, {132 '9" in English, Same Same in first ser- s
vice, l
£, F Alc e in Bnglish,
in iourth service.
Also in Einhorn. B
6 9kt pA in English
in fifth service.
7 'Mlein English in
fifth service.
a1l Ao 21 Psalm 122)
: in fifth service, i
9. A pil e s Pealm 92
in ird service,
10 J)!.‘van. wit.sén ;‘{e‘brzw
‘ IEngl o FO "
only in Geiger.lkl:""“"‘-'-I i ,
11, N5 prakin Heb~

rew and English, SewD
Selections from the
Hymn of Glory at the
conclusion of the
trad, morning service.
Apedin English, in

the second service.

13, Borchu and response. fnme Same w

14.1|b 23N Same Same '."
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1395 1924 1940

15 ‘”"f AL Same Same
Also Merzbacher and Einhorn.

16, NRI ARANIC Same Same

The following pcrtions are =liminated from the U,P,B:
"0, our Father, merciful Father, ever ccmpassionate,
have mercy upon usj oh put it into ocur breasts to
understand and discern, to mark, learn and teach, to
heed, to do and to fulfill in love all the words of
instruction in thy Law,"

"0 bring us in peace from the four corners of the earth
and make us go upright to our land,"

The phrase: "From all peoples and tongues," in relation
to the chosenness of Israel is deleted.

The translation in -he English is rather free,Instead of
Isreel being chosen to declare Ged's unity, there is an
agreement, "Thou hast chosen ue for a holy mission uate
mankind: therefore do we joyfully 1ift up our veoices and
proclaim thy unity."

17, Shema and response, Same Same
18, J\h‘.\l‘-' Same Same
¥Ine pie mnland A3 o glesIR F'as well as the first
verse o; a3+ Anle are omitted,

This follows Einhorn,
from
19, s 'ailc AWK (the second verse of 213+ Anik) including
the WA74% prayer, This is also arranged to be read responsively
in Fnglish, This, exclusive of the Ezras follows Zinhorn,
Geiger, Hamburg, 'Wise and Tinhorn all crn1{

20MOND *Aend res,onses,3ame ] ?aTe o s
le, - st dalamsrmanty also includes
“’“2.’.‘.:!1" xa-.’ G, Arm. as in Tinhorn,)
5% IK:?U 23 Same Same

The words firel aqiad avicad n32l"and deliver according to
thy promise Judah and Israel," are omitted, As in Einhern,

and Hamburg. This is agnin the universalistic emphasis.

oo, Tefilah only the first three and the last three benedictions,
ave included, The middle benediction dealing with the Sabbath
is omitted,

| 121e Same Sgme
:1)15 '.v"o/rtdaflt-lc , "redeemer" is chenged to ‘hﬂc fredemption”,

i : f

ting the expectation of a personal Messiah of the House ©
gﬁigd tE a gene?al messianic era, This is inconsi tent -.r:1fc.h i
the previous paragraph vhere God is mlled §rer¢r died "hedeemer
of Israel" and the English is rendered "our Redeemer, the Holy

™ 5 B, $, 2, a.
One of Israel," (See Fag 4 ’%&i-h)-&n.-

"
]
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18568 1924 1S40
'l'J) J”l?d

(See vage I, 9, b,) The three changes enumerated above shift
the emphasis from bcdily resurrection to immortal life,

c) i\th?-Sanctirica.tion. Same Sane
The thi'rd pessagce of this prayer is an interpclation, 2'q1c
(3313 9 13kefor the mystic pacsnge based on Ezekiel with
reference to the Seraphim, The traditiopal reading is:
Tiva uer 135 ge
The fourth phracse :JAlpaw 8" 4las pl73 "Blessed be the glory of
the Lord from Hir place"te the U,P,B, translation "In sll places
of Thy dominion, T'i” Name is praised and glorified," This is a
broader concept of Ged's drelling ploce and dominion,

The 7ifth phrase: l..l'.n‘lc fela Apic is derived from the Kedushah
of the Mussaf prayer., The word JJ¥'tln 1is translated "Hel-
par" in place of "Saviour" to avoid confv~inrn with Christian
doctrine. The word ANAJe iz omitted, a reflection ofthe

Lglool
a) [JAnlana 932 Same Same (after the
™™g, proyer for the
epecial Sabbath by
the reader.,)

e) Znglish prayer for “ive Sabbaths and the special
3abbaths of the year by the reader, This follows
“inhorn, who instituted special prayers for the
special Sabbtaths:

£)937 in English. Same, Hebr - and Eng, Same, Eeb., and Eng.
T™e lzst sentence dealinz with the return to Zion, the oracle,
and the fire-off<rince nre eliminated,

The concludine verse is changed from : 11-35 Ip23e V'sAND
WBlessed art Thou. C Lord, vho regtoresd Thy divine Fresence
unto Zion," to: ?IRv 2D ?ﬁa? Alreg, "Traised be Thou,
0 Lord, whom alone e serve In reve ence,"

The U,F.B. here follows Einhorn, and Merzbacher,

£) Plﬂlﬂ in English. Same, Hebrew and Eng, 3ame, Heb, and Ing.

are daily

The traditicnal version speaks of "Thy niracles vhich
(1]

71 th us," the U,F,B, has it "Thy wondrous providence,

essing is placed at the end of the

h) Th -fold priestly bl
} il il 4 dismissed with these

Service, where the conrregation and is
words from the rabbi,

i) f"rb % in T™nelish Same, Hebrew and Eng, Same, Heb. and TNCe
The final benédiction consists of Ehg Sabbath of Fenitence
closing formulas PI1ILH Ay “3'wea, "Blessed art Thou, O
Lord, .giver of peace," instead of the traditional rea.ing:

nee [i-;&u Irpx _Alc FTAAD ._"Who blesses his pecple Israel,

with peace.," This is ~nother instance of universalism.

This follows Einhorn and Gelger.
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1895 1604 1840
'”-1.,!34'_ ‘3‘&. in English,Same, in English Same, in Hebrew and
f0is 1s called Silent Devotion, English

It is shorter thon the tradition=l

prayer. The two versions provide

a characteristic contrast,

Original versicn: "o my God! guard my tongue from evil and my
lips from speaking guile; and to such as
curse me let my soul be durb, yea, let 3y
socul be untec all es the dust. Open my heart
to thy Law, and let my soul pursue thy command-
ments, If any design evil against me, speedily
mike their counsel! ~¥ no effect, and frustrate
their designs., Do it for the sake of thy name,
de it for sake of thy ri ht hand, dc it for
the sake of thy holiness, do it for the sake of
thy law, In order that thy beloved ones msy
be delivered, O save with thy rizht hand, and
answer me, Let the words of my mouth andthe
meditation of my heart be acceptable before
thee, 0 Lord. 3y Rock and my Redeemer, He who
maketh peace in his hich places, may he make -
peace for us and for all Israel, and say ye, i
Amen,"

Unicn Frayer Book: "0 God, guard my tongue from evil and my lips
from uttering deceit., Be my support vhen grief
silences my voice, and my comfort when woe ¢
bends my epirit, Flant humility in my scul, '
strengthen my heart with perfect faith in Thee. |
Eelp me to be strong when temptations and trials
come, and to be meek when others wrcng me, that F
I may readily forgive them, Guide me by the
light of Thy Counsel and lst me ever find rest -
in Thee, who art ny strength and my redeemer,

Amen," [

Then the chcir singes: “Mey the words cf my o
mouth anéd the mrditation of my heart be accep-
table in Thy seight, 0 Lord, my strensth and my .
Hedeemer," |
£3, seading of the Scripture,
Fart of Fesalm 24 is read '
The latter part of the Isalm, '
appearing in Hegbrew and in Eng.
i= sung by the cheir, from

uncement of the lew Hoe? app:nr;aindzngﬁéﬁx.

3 i lish whnich follows 18 sed up :
g:: 1:.’;1:?5:” prayer, The latter hali: concerns 1
a prayer on behalf of the sovernmeni. The U,F.E. vera;cn
especially cites the philanthropic for rewards those zﬁc .
support the congregcation are blessed by the rea?e:i -hiaso :
latest edition sousht to change this and anfnde " he D v
"Bless those Wio contribute to its support, to "Those W

contribute to its strength." |
The nineteenth Pealm '

24, The amno

28, fhe Terah is put back into the Ark,
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1.895 1924 1940

is sung in part by the choir,

264 194k , read responsively in English, Omitted in the Sab-
bath morning service,
but is recited in
the Sabbath prayers
in the Fifth service.

27, Adoration or Alenu Same Same

28, Prayer in English ?efore Kaddish.
; e (4

wi + i

Kaddish, with ‘c,heI p3 q,‘,pcragraph is recited by the Mourners. !

2¢, En Kalohenu is sung by the congregation. Same

Mussaf Service

The Mussaf is entirely eliminated by the Union Prayer Book since

the Kussaf deals with the reinstitution and the manner of gacrifi-

cial worship, The Union Prayer Book follows Merzbacher and Einhorn

in this respect.

B e e B i, il i Ay
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—Beference Notee

1. Sendechreiben an seine Hoch wvurden Herrn Consistorialrath
und Probet Teller zu Berlin, von einigen Hensvater. >

2. Joet "Geschichte der Israeliten" P.325

S« "Allgemeine Zeitung der Israeliten® P.325

4, Joat—Ann;ien 1839 P.243

5. "Allgemeine Zeltung des Judenthume" V1 P,393
Chapter 11

»
) Philﬂﬁpson "Allgemeine Zeltung des Judentheums" V111
P. 461
2. Jost “"Culturgeschichte zur neueren Geschichte de
S Israeliten 111 P.23

3. Mashglosssua Acdiften T, 148
4, Ha . L, 16
Chapter 111
l."Nachgelassen’ Schriften" 1 p.205
2. " Judische Zeltschrift fur Wisenschaft und Leben" V P.2El

3. Letter to Salomon Gelger of dete April 19‘ 1833 1in
¥ Nachgelassene Schriften" V p.80

4, Ibid;, p.B9
5., "Israellt des Neunzehnten Jahrhunderts"V1l (1846) P.7
6. "Nachgelaessene Schriften" V P.147 Ibid;, 1 p.204

7. Ibid., V p.279

8. "“Unser Got.teadienst in Judische Zeltschrift fur Wisenschaft
und Leben V1 (1868) p.4

9. "Nechgelassene Schriften' V p.169
10. a) "Allgemeine Zeltung des Judenthums" LX p.165
b) "Nachgelassen Schriften" V p.168
11. Republished in Nachgelassene Schriften 1 p.203-215
12. “"Gottesdlenetlichen: Vortrage der Juden"--Zunz

13. "Nachgelassene Schriften" 1 p.151, 153, 156
“Naehgelasaene Schriften" 1 p.212-214

14, Orach Chayim f{ilchat Tefilah .101.4
L™
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15. Nachgelassene Schriften 1 pP.210-215 -‘

Chapter 1V |
1. May, “"Isacc M, Wise" P.43
2. Introduction to "Reminiscences of Ismac M. Wise" p.b
3. Reminlscences of Isesac M., Wise P.20-23 edited by Philipeo
4, Elbogen, " Das Judésche* Gottesdlenet" p.435
5. Reminiscences of Isasc M. Wire p,.51
6. Reminlscences of Isaec M. Wise p. 52-54
7. Renliniscences of Isaac M. Wise p.50
8. Occident Vol. 1V p.109
9, Occldent Vol. V1 p.213, 321
10. Occident Vol. V1 p.431-435
11, Occlcent Vol. V1 p.6l4
12, Reminiscences of Isaac M. Wice p.86
13, Reminiscences of Isaac M. Wise p.92
14,Ibid., p.S1
15.Ibid., p.ol3-314
Coapter V
1. David Einhorn Memorial Volume, editgdq?{ Kaufmen-Kohler
2. "Allgemeine Zeltung dee Judenthunsi 1844 p.87f.
3. David Einhorn Memorial Volume p.41d
4. Proceedings pp.27;49 (quoted by Kohler)
5. Ibid., p.74f. (quoted by Kohler)
6. David Einhorn Memorial Volume p.4Z25

7. Ibid;, p.428
8., " Allgemeine Zeltung des Judenthuns" 1850 p.74f.

9. David Einhorn Memorial Volume p.4357-438

10. New York Herald Nov. 20,1865
American Israelite Oct. 26 and Nov.9, 1855

—————



=164=

Chapter V1

1. B. Elzas, Preface to “The Saubath Service and Miscellan- '

~esoue Prayers" adopted by the Reform W
Soz2lety of Israelited" reprinted :

by B.och, New York, 1910
2. Jewlgh Times 1871 p.747

Chapter V11
1. Yearbook, Central Conference of American Rabbis 1 p.21
2. Ibid., 11 p.15~16
3. Ibid., 11 p.17
4, Iobid., 11 p.l7,18
5. Ibid., 111 p.2l
6. Ibid., 111 p.23
7. Ibid., 111 p.30
8. Ibid., 1V p.34
9. Ibid., 1V p.38
10. Ibid., 1V p.43
10a.Ibild., 1V p.94
11. Ibid., 1V p.87?
12. Ibid., V1l p.1l2
13, Ibid., V11l p.48
14, Ibid., V1l p. 41
15. Ibid., X1 p.28
1€, Ibid., XV1l p.1l39
17. Ibid., XV11l p. 149
18, Ibid., XV p.187
19. Ibid., XV1 p. 87
20. Ibld., XV1 p. 112
21, Ibid., XV1 p.,119
22, Ibid., XXV p. 85
23. Ibld., XLl p. 30

e ——— L



-165~

24. Yearbook, Central Canference of Americun RablLis XL1ll p.3§
25. Ibid., XnLlll p. 88
26, Ibid., XL1lll p. 88,89

27. Ibido| bA'j P 117

28, Ibid., XV1 p. 116 .|
29, Ibid., XV1 p. 119 f
30. Ibid., XV1l p. 95

31, Ibid., XV1ll p. 133

32. Ibid., XX111 p. 93

33, Ibid., XX1V p. 85

34. Ibld., XX1V p. 131

35. Ibid., X1V 203ff.

36. Ibid., X1V p.-74-80

37. Ibid., XV1l p. 96

38, Ibid., XV1l 101

39, Ibid., X1X p. 39

40, Ibid., X1X p. 73

41. Ibid., XX p. 29

42. Ibid., XX p. 146

43, Ibid., X1V p. 75

44, Ibld., XX p. 146

45. Ibid., XX1 p. 106

46, Ioid., XX111 p. 130

47, Ibid., XXV p. 126

48, Ibid., XX1v p. 127

49. Ibid., XXV1l p. 101-10°
50. Ibid., XXV11l p. €7

51. Ibid., XXX p. 94

52. Ibld., XX p. 120

53. Ibld., XXXVill p. 113

——



=166=
54, Ibid., XXXV1ll p. 138
55. Ibld., XX1X p. 146
56, ¥eiédy, Symposium on the Union Prayer Book p. 3
57. Ibid., P, 9
5. Ibld., P.10
59, Ibid., B.1l6
60, Sota.38.b _, Symposium P, 17
61, Ibid,, p. 20-21
62. Ibid., p. 22
63. Ibid., p. 26
64, Ibid., p. 29
65. Ibid., p. 29
66. Ibid., p. 30, 31
67. Ibld., p. 33
68, Ibid., p. 34
69. Ibid., p. 35
70. Ibid., p. o7
71. Ibid., p. 47
72. Ibid., p. 48
73. Ibld., p. 49
74. Ibid., p. 50
75. Ibid., p. 52
76. Ibid., p. 53
77. Ibid., p. 53
78. Yearbook, Central:Qonférence of American Rabbls xL1l p. 8
79. Ibid., W111ip. 86 '
80, Ibid., L p.35
g81. Ibid., X1ll p.64
82, Ibid., L p. 185-188
83. Ibid., L p. 171-2
R4. Thid.. L1 po. 101




1.
2.

3.

5.

6o

9.

10.

11.

Prayer Books Used in this Study

Hamburg Ritual
Geiger

a) Seder Tefilah
Merzbacher
b) Adler - revised

Sanbath Service and

Viscellaneous Prayers
eformed Soclety
of Israelites

Minhag America
Isaac M. lilse

a) Daf Tamid
David Einhorn
b)

Am, Jew. Hitual
Lewin

Av{dat Yisroel
Szold

Seder l'efilah
Huebsch

Ritual for Jew, Worship
Landsbery

Service 'famal
Krauskopf

1819
1854

1864
1830

1857
1e72

1ese
18272

1871

1e72

1885

18e8

Hamburg, Germany
Breslau, Germany

New York, N.Y.

Charleston, South Carolina

Cincinnati, Ohio

Baltimore, Md.
New York, MN.Y.

Brooklyn, N.XY.

Philadelphia, Penn.

New YoRK'

Hochester, N.Y.

Philadelphia, Penn.
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