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Chapter 1 

BACKGROUND OF REFORM 

The period of Emancipation introduced new idea s, modes of 

thought, and avenues of experience for the people of Europe . 

Thia was especially the case with regard to the Jew. For cen

turies to the external wor ld , he was a bent figure , an old

clothes dealer wearing a quaint Polish coat, with ringlets 

hanging around hie ears, speaking a strange Jargon as he e

merged from the Judengaeee in Germany. Moeee Kendeleohn broke 

the bare of the Ghetto and within a short time I!BflY difficul· 

ties arose in the inner lifP. of the Jew. This ~ituation was 

particularly intense in Germany where emancipation was fulfilled 

and Jewry sought to find ite proper level. In Eastern Europe 

where ghetto life continued unbroken, there was no ueed for the 

movement of Reform. It had become almost an unwritten tenet 

of the faith that the study of the languages of the Goyim was 

to be met with antagonism. The study of a modern language was 
s 

regarded as the first step to apoetagy. Bow the picture began 

to chans e. The universities were open to the Jew, wherein he 

took every opportunity to master the culture of the non-Jewish 

world. No longer did he hope for a restoration in the ancient 

homeland of his people . Germany was hie new home. Therein did 

he center all his hopes. No longer was he a member of the Jew

ish people, but a Gernan of the »oeaic persuasion. There was an 

intense desire on the part of the Jew to identify himself ae a 

Geruan among Germans . Rights \Ve r e now taken f or granted, while 

he etrove to better hie political , econornic and cultural con-

ditione. 
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The new period of critical thought• began to extend more and 

more into the field of r eligion, and great agitation was stirred 

up in the minds of the more enlightened and educated ~ews. With 

the change in the status of the Jew, came changes in ~udaism. 

Worship in the Synagogue under these conditions could not remain 

as of old. ¥any of the more educated would not attend the s er

vices in the Synagogue when conducted in the traditional way. 

llany Jews, finding the doors to their chosen profeee1ons 

cloeed because of their religion, left the faith of their fathers, 

and embraced Christianity. Thie state of affairs induced David 

Fr~fdlander in 1799 to write the "Epistle of Several Jewish Fath~rs 

to Probst Teller." In this letter he declared that be, together 

with hie. group , were prepared to accept Christianity on the con

dition that certa in distinctive Christian doctrines, such a s the 

Trinity , the Divinity of ~eaue, and Christian Festival observance 

were eliminated. Be further etated that the essence of Judaism 

required belief in only three doctriness the Unity of God , the 

inm::ortalit; of the soul, and the mission to strive toward moral 
1. 

perfection . Thie was the state of affairs which fac ed those 

who recugnized the need for bring i ng Jewish expression in conform-

1 ty with the prevailing "zeitgeist." 

The first reform of the ritual and of public worship actually 

took place, not in the Synagogue proper, but a s po.rt of thd pro

gram of the new Gernan-~ewieh achoole. In theee schools, eervicee 

were introduced as part of the curriculwn, and embodied reforms 

which might not have peen tolerated in the Synagogue. The chil

dren became accustomed to changes and when they grew up, became 
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in teree ted in the cause of Retorm.
2

• Oftimes, leaders of Reform, 

loath to institute hymns and sermons in German as part of the 

Synagoeue service, introduced them in the schoole . Jlany adults 

who might protest at these innovstions were they incorporated 

within the Divine Service, approved them as a chapel service in 
3. 

the school and attended regularly. 

One of the first such schools was that fo.unded in Seeaen in 

1801 by Israel J acobson. In 1808, the kingdom of Westphalia 

was formed by Napoleon and the code of France became the law of 

the land. The Jews r eceived full ri ghts of citizenship and a 

~ewish consistory was establ i shed with its seat at Cassel to 

regul&te all Jewish affairs. J acobson was named president . He 

then establi shed a school in Cassel. Divine Service was held 

every Saturday in the chapel of thie echool. Prayers were in 

part Hebrew and in part German. Gernan hymns were sung , and an 

address in German was delivered by a member of the consistory. 

The next step in Reform was the erection of a Temple in Seeson 

at his o~~ expence by Jacobson. Here he introduced an orga n a nd 

formed a choir from among the children of the school. Thie Tern-

ple was dedicated in July 1810 . In this Temple the entire aim 

was directed toward ma.king the serYice more aesthetic. lie had 

observed that many ~uetoms ha.d become part of the Service which 

offended good t a ste. The manner in wr.ich wor ship was conducted 

was to him unpleasant . Germim hymns , German sermons, and some 

German prayers were the r esultant reforms. Ae yet , no changes 

in the body of liturgy had been accomplished . His reforms were 

purely external. He thought that he could correct the estrange-
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ment of J ews from the fa ith by a. mo1e decorous mode of s ervi ce . 

With the dovmfall of Napoleon , French i nfluence ceased , French 

institutions we re aboli shed and the Jewish consis tory was no 

more. From thi s time , J acobson ' s activities were transferred to 

Berl in. 

The next step toward Reform took place in Berlin in 18lf>. 

Israel Jacobson established s ervices itftis home on Shevuoe of 

that year, on the occas ion of the Confirmation of his son . Chris

tians and Jews were present . Thie service was accompanied by 

organ music, singing of a choir, ~rayera in Ger~, and a German 

sermon. The prayers were shortened. The Tephil~ was not re

peated and the Kusaaf was omitted. The Hebrew prayers, as well 

as the Torah, were read with the Portugese pronunciation. Con

siderations of brevity, no doubt , underl ay these changes . No 

definite theological motives eeem to f i nd expression in the eer

vice, which planned in the interests of expediency, was abort, 

attractive, and not offensive to the Gentiles. 

The eucceee of this new form of worship was itnl'1lediate. Ther e 

was a not i~coneiderable group in t he city to whom Jacobson ap

pealed . H~ knew what they wanted. They wanted a service that 

was aesthetically proper. They wanted refinement and decorum, 

devotion and reverence in worship. All this was lacking in the 

c ommuna.l orthodox service. They wanted good modern music. They 

~anted the Hebrew pr ayers pronounced intelligibly. J kcobson 

approved of their wishes and satisfied them. He believed , too , 

that a beauti f ul wo r ship would stimulate sympathy for rel i g ion 

itself. These aervicee in Berlin were more Je-.vish than those in 
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Westphalia. Jacobson seems to have paid more attention to trad

itional prejudices in Eerlin. He probably wished to attra ct the 

orthodox and to induce them to accept hie ritual as the official 
4. 

and conmunal one. 

The accomodatione in Jacobeon'e home beoame too small to pro

T1de for all those vtho wished to attend, and Jacob Beer, the 

wealtpy banker, introduced similar services into hie home. The 

eermons were delivered by the young men, Kley, Zunz, Mannheimer, 

Auerbach, and GW!!neburg. Kley shortly thereafter became founder 

and prea cher of the Ram.burg Temple. Zunz bec&me a master of 

Jewish scientific research, while Mannheimer becwne a famous pr eaoa-
....,._u Lt.' f "-.ttlC '"(... 

er. of the ,congrega t.ion in Vienna. 

These private synagogues did not last l ong, for in 1817 the 

government ordered them a ll closed at the reques t of the estab

lished Jewish authori ty. Thia was the first i nstance of the call

ing in of the government for the suppression of Reform. The Min

ist er of Public Worship appointed a commiss ion to find the sol

u tion to this problem in Jewish l ife , Among the suggestions ad-

Tanced was that the groups ehould meet within the communal eyna

gogue. Another which met with the approval of the ministry, was 

that there ehould be two services, the reform following that 01 

t he orthodox. The orthodox group appealed to the king, whereupon 

he issued a decree on December 9th, 1823, orderings 

•that the divine servioee of the Jews must be conducted 

in accordance with the traditional ritual and without 

the eligbteet innovation in language, ceremonies, pray-
6 . 

ere, or songs." 
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Chapter 2 

THE HAlmURG TE.:l.rPLE AND THE NEW RITUAL 

Eduard Kl~y, one of the pr eachers in Beer's private reform 

Synagogue in Berli n, accepted the principalehip or t he Jewish 

Free School of Hamburg in 1817. He eoon began to labor for a 

reform service. He gathered together a number of sympathizers 

and organized a society f or r ef arm. A building wae eoon erected 

and on October 18th, 1818, t he Hamburg Temple wa s dedicated. 

The traditional eerTices, in the opinion ot the protagonists 

ot Reform, were indecorous, unaesthetic, repetitious and of long 

duration. Moreover, the Hebrew language was beooming more and 

more unintelligible. The leaders of thi e group justified t heir 
l. 

reforms with arguments based upon Talmudic authority. Reform, 

as yet, had not enunciated clearly its guiding principlee. There 

had not yet come into bei ng, the sharp demarcation between reform 
2 . 

and traditional worship. 

REFORllS INTRODUCED& 

l. Ho dai ly prayers 

2. No Minchah Services 

3 . organ and mi xed choir 

4. Cantillat ion of t he Torah wa s abol i shed 

5. lfo Ha!torah reading 

6. German hymns were i ntroduced 

7. German pra.yere were instit uted 

(These ref orms were a imed at the aeethetization of t he s ervice) 

a. t he Portugeee pronunci~tion of Hebrew wa e empl oyed. 
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ANAI,YS IS OF THE RI'fUA.L 

The Bamburg Prayer Book wae the first that opened trom the 

lett to the right, evidencing the deeire to follow the Occidental 

torms. The ./l ii>e ../\ f ~ ;> prayer• were deleted. Hebrew 

occupied a small part or the Friday evening eervicee. rhe Hebrew 

language had already become an unknown tongue to nany o! the peo-

ple. As evidence of this the 

literated into German. 

I .:J "') ~ and Y ~~ were trans-

The eervice on Friday evening began with the / 'i 1I11 j II 

.fi~f.;) f' I• f and continued w1 th the Et'ening Service ( ~ • i> 1 'Y ) , 

the major portion o! which was in German. The 1 1 e 1/1r~11 , 

t~e I ...:> ~ ;:J , the -, JI t , the J> N il Id , the n • >11 

"' I )I e p IC.. and the 1 }I /e ,, are in Hebrew. while the 
., e. 

reet, with the exception of the short ~epftition of the Amidah 

by the cantor, are in German. 

A new prayer in German was inserted between thti 

and the l1)1t I , In the Amidah prayer, bodily resurrection 1e ex-

pree eed in the phrase I f' Jt" )) TI 'h JI I~ ,, ./I IC. r I , ~ 
and literally tranelatedi "Gelobt eeiest du Ewiger, der die Totten 

wieder belebt." 

In the :;) 3 ') prayer. the phraee ~ ll J e' , e, I(. I i e omitted. 

This ie evidence of the new thought expreseing opposition to 

any hope of the reinetitution of eaoriticial worship. 

In the /C"';;J / / ;,J-f 1 prayer, the traditional mention ot 

the Keeeiah o! the House of David and ot Jerusalem remained un-

altered. 
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The =)')j 'j h JI / prayer likewise remained unchanged. This 

shows that the reformers a s yet had not developed their German 

nationalism, and at least in a ritualistic eenee , still looked 

forward to their return to Jerusalem. 

Another departure from the traditional form, 1a the intro

duction ot a special prayer recited by the Kinieter, preceding 

the mourners Kaddish. 'l'hie Kaddish un~ergoes an interesting 

traneformationi whereas originally the Kaddish prayer was a 

recitation or adoration or God, it now takes on a definite pat

tern of' consolation for the bereaTed. In the f irst paragraph 

there is inserted the wordes 

-;;l IC h le f I le II f 7 /C Jl 'l h f 1 'Jl ._. 

"Extolled and hallowed be the nam~ of God in that world 

which Be is to createa anew, and to revive t he dead and 

to raise them to e.n everlasting life. 11 

These words are adapted from the I' 4\ ;) /l / 1 3 prayer-

the pr~er recited at the cemetary after the body is lowered to 

rest. In addi tlon, before the para.graph It N 1 /c.. JJ [e. le;)' 

a special paragraph relating to the dead ie inserteds 

~ I .}I 'f ' c. I l), ' IC. N ') 1) , "~ t 1 jl .)\ , I f 1 c /t I 
ll.Al:J(~ p·~11•/ ,/C'J\H ':;\/c. h1cfl, /cNf-. lc._fi1h~ 

)Jc'li• _;\'N f .:>1 11 hi')/ {l.:>•JJl•""JI /l::>'•hiJ 
'f'•I<:- hi;1cl Ol'1jl /");;i/ 1/cfto;;i 

.1c·.N\1 '" )-.) 1 rf-rr F'N" 1crJ1 j))le, 1c11 1 

IC l J j vl f µ /1 p• J 1/CQ> p•J hN.Pe.•I f' "iJfi' 
;Jr I '1 ;l le t 1 J Ii) , )) " ~ r ~ :;) .;\ I J ;'\ f )' .fi I I ') ~ ;) J\ • I 

. le I ;) 

~fl J 1 Jc Ji fl 'ii u. Jc.,,. , ''-1 t- Jl .:J ., ~ 1.::i I 11 10. r .. r 
p•lc h111c/ 1e11£ "6 ;i /

1 lfl/C1 
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., c.., .f lc?, /" f..., f-y/ IC.j\"~°3 f>/ f,C7(.' ~. 
,,,,{~ JI?>( IC:;JI . /c,;)f/t..1 ;) 1.JdY1~ ('";") lc.Jtf-r L"' 
'/ifJ 1/ IC':ioh/ 1Jrl "1 It~{., "fl f IC~ C /C ~flh I /fJ~1 

·JN le 1">11/e I It-. J/c/ t.•Jlf., ;)')IC/I f'1 'il /n 
•/Jf/C hR/el ..... ...... .. ..... ," .. .1Cf;>1 /e11f e, /c n' 

This service ends with t he singing ot Adon Olam in German. 

In the Sabbath morning service, Tery tew of the prayers pre-

ceding ~ ~~ J are retained. The prayers read in this 

section including the Jt >1 t J &re in German. They consist 

Of the following& I ,,,,_fl'f;'\ r.,:) ,,~,I /13J l~I I ;')~eJ .,,(le 

,,J•;)f/c '1 tc.I~ -nvi1e. 1 pSt .. ~ ft)~.J -=.ft.~..., 1d" "-"'e 
V\.1teJ ,I~~~~ fie- If(-;'\ ~·lff';) 1 -i111et f/1;) 

.J.'h e "Nishtms" prayer was followed liy a German hymn. 

The only p3alm of the morning prayers which was read was the 

Jr f-:;, ;\ dl ~ ;'), Psalm 148 . 

In the 'f hi• f .:Jn prayer , the l ast ten ver ses b eginning 

with r'.J Tt~ /'IC is deleted . Thi s secti on t r aditionally 

re~1':r/1/'ICJ1~J~ rff'lN f.J';\f/C. '~ r'.J-,T.) /'/C. 
1 1A1c1t rc.n r., 0011c .1c.-..,, r fr.. ;;i "hr 1 J.Jf11 

r~~.;) j.•nJ\ \ \J,•tl.N r• ~"'' l"c.. I I h 1eJl.j} )ll11·f 

"There i s none to be compared unto Thee, O Lord 01lr God , 

in this ,.orld, neither is thet'e any beside thee , O our 

King , for the life or the world to come ; t here i s none 

but thee , 0 our Redeemer , for the days of the Mess ia h; 

neither is there any like unto thee , O our Saviour, for 

the resurrection of the dead ." 

rhese three i deas ; the comi ng of the Me ssiah , t he Resurrection 

of the dead , and the Life of the world to come , are carefully 

del eted from thi s prayer . 
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, e.n alphabetica l but unrhymed hymn , 

dealing \7 i th the cha.riot vision of Ezeki61, \ .d. th the f i gure of 

God adorned and adored by his hol y creatures, is also deleted . 

The ..J' Ne ? ~It. fit f , dealing with God ' a rest and 

glory on the Sabbath a fter C1·eation, i s al s o deleted . The 

last two verses of this prayer in adoration of God , are retained . 

The 1l ~~ » ~ i>IC. prayer, concerning the gathering together 

of the dispersed of Israel and being led back to Zion i s changed 

fro:n: 

/\ I a ..J ..:> 1 N 1 I c~ r I rt ~ I J IC. , ~ " , 

, J ..3 , , C- ~ ~ , ')4 N , j' , J ~, r, J. , r., •c.;) 

tos 

"O bring us pence from the four corners of the earth , 

and make us to r,o upright to our l and . " 

f If l I I J'( l le~:;'\ I , ;) fl 

jd9) J ..;) 1 ~ I IC ..N 

110 , hasten and bring unt o us blessing and peace from the 

four cornerb of t he earth . " 

This is a clear disavowel of t he ancient Jewi sh hope of restor

ation to Zion and an avowal of their desire to consider the l and 

of their sojourn as their o~ly fatherland . This is the first 

concrete a ssertion of German nationali sm in the ritual. 

The final prayer before the Amidah, the f JC 1 Q.• 1 13 ' 
has been shortened to i nclude only the second hal f ; the words : 

~4~/, lie~~' J.., f"" »ltlj' f IC 1 (/ if3 

f1c '1 e, ti ";'\ "=' I i' I r" ICJ~ 
110 Rock of Israel, ariee to the help of I srael , and 
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deliver , o.ccoi·ding to thy promise, J'udah and Israel." 

have been excised . Thio i s a clear indication of the sati sfac 

tion of the reformers with their lot in German life , a nd the 

renunci ation of the hope cf redempti on from their current cir-

CUlllstances . 

Anoth er innovation introduced \vas tbe elimination of the 
r 

*epftition of the .Amidah by the Reader. The A.midah was sa i d in 

silence by the congregation, led by the Reader. The Kedushah 

was recited after the words r l.j\JI ;") ;) • f\14 by the Reader and 

congregation as a portion of the Amida.h prayers . This was one 

of the reactions to the oft-repeated charge of r epetitiousnes s 

of t he traditional services . 

The Keddushah of the traditional Uuaaaf prayer occurs in the 

.} I 1 /) e, of this ritual. I t llas probably been inserted there 

because of the r eferences to Zi on which occur i n the tradi t ional 

~ ' ')flt.., Ked "'.ushah . 

The paragraph / ,.A.tiJ IC f J of the A.mid.ah was shortened . The 

following was eliminated: 

,..}.131 ".::;, "'~) IJ 11\f1c. ~, /../\Ji..J 

1 f 1 (, OCJ • 1 ~ I 'l ' l.J .;:> f.11 J.) ( /l J ~ 
, p • i ~ "'f 1-' ~ e, 1 c i I ..A n IJ1t -;) 

"And thou <hdst no t give it , O i.ord our God, 

IC f I 
1cr I 

f c.' unto the 

nations of other lands , nor d i dst thou, O our Ki ng , 

make it the heritage of worshippers of idols, nor ~o 

the uncircumcised dwell in its r est . 11 

This is a clear reference to the selection of Israel as the 
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chosen people, and the unworthiness of t he non-Jews to accept 

the Sabbath. 

The / 13 1 1 ->l ' prayer, a prayer f or the speedy rebuilding 

of the Temple, at the conclusion of the Alpidah is entirely omit

ted. 

The ......, /OJrJ I 9)' J and the ;))It r 'I;:;) , a prayer in 

Aramaic , and the Shema recited at the opening of the Ark, are 

entirely omitted. Instead, the following prayer is inserted 

before the Tor ah reading: 

p f I "'t 1 /l./.. tJ 

7, lN~;) r f /'J 

. 11 r o 

/1ei I F ~·tic, r ,, ...,t t1e.6 

'JI -.11N.:l-:;'\ rf11 lc~i/ 
r r" /C , i) .-1" •c N 3 , 1 

NO, lift up your heads , 0 ye gates, and your everlasting 

doors, that the King of Glory may come in. Who is the 

King of Glory? The Lord of Hosts, He is the King of 

Glory ." This is taken from the end of the Psalm 

'1f..N?JJ ~l-=1{ recited on holidays when the Torah is r e

t urned to the Ark. 

Precedins the ";\'l/j\~ ..)tc1JI ~the sentence u/3 ,.,..,,.}\ 
(:)r-r' j r ;\j' ;)t1N 

/ 
.;)t~ IJ( was introduced , which became 

the standard prayer for this part of the s ervice in the succeeding 

prayer b ooks. 

The Haftorah is not read at all in this ritual . 

The Q, e.t /) ';;'\ ..j.::)'lN i e in German and in a shortened form. 

'rhe fff;\1 ,'1~ f~~ ~f'lt 1/Jlj/1 1 ,J'IC.' ;)"J'a/ 

prayers for the return of the Scroll to the Ark a re left out 
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entirely. 

The f> 11 1\ f-r }>rayer lacks the concluding verse. Jj;) 1e:> 
IJ 1J1 1 Q.1 /l rf1c. ,.,. is omitted beoauee of the wordes "renew our 

days as of old." f ~ .:::> -:l I J 'JJ' t l IL We have here 

another di savowal of the desire to return to the earlier condi

tions of Jewish life. 

The 1 ? tic. is read r"eyonBively &!ter which the Torah is 

returned to the Ark and the sermon in German is preached. This 

is followed by a German hymn. 

'Ille two /f'> 'i> flf .' passages in Aramaic, and the /':3'"' 'iJ' 

prayer, the first , for the teachers ofthe Law and the students , 

the other, for the heads of the congregation and t he last for 

the general congregation, are omitted. 

The Ku0saf Amidah is also r ecited by both the Reader and 

congregation at the same time, avoiding the Repetition by the 

Reader. 

The first part of the _Jl;;Je _/>.Jp.A is deleteds 

";) I l J ') d .) I I 3 I " '..Id j N 1 jl 

,1rf\j• 11;:>0 f\'"~ l\•c J ... µ 

_/1 r3 '> _Ji At' -AJj'J. 

r 'f:l-;) I 1c ;) I° c I 
I\\ I_:) OJ 

I'...;:) j 

l')f~o r"6 
11 h ))'H...., I G 

)) r1c 
"'l'hou didst inetitute the Sabbath, and didst accept i ta 

o!:!eringsJ thou didst command its specfal obl igations 

with t he order of its drink offerings. They that find 

delight in it shall inherit glory for everla sting; they 

that t aste it are worthy of lifeJ while such a s love its 

teaching have chosen true greatness ." 

There is a n obvious attempt to excise reference tc the sacrificial 

offerings within the prayerbook. 
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This pa ragraph conUnues1 

•;)~1cd IJ 1 "\\ftc. '1 /'3 ) •n 1 / :::i~ t 
J t1JC I'~ 'l~I r •Jl /l"lH ) 'Nj'>.J,~ I J '.,/lfiJ/C 

P •• , ,, .It , J tA 1 ~ ' " / J ~ ' r r 11" 'j1) ' J !.}\ ~ ~ 
• ,, .,fi..;, r ;') .;) r. •oJ,, / ,, 1 "i o :) 

"Jl.a..v it be Thy will, O Lord our God and the God of our 

fathers , that Thou mayes t accept in Kercy and in grace 

the offerings of our l i ps instead ofthe offerings that 

are obligatory for ue, the continual ofteringe accord

ing to their order, and the additi onal offerings accord

ing to their enactment." 

The original reading ie a 

I -:;) ff c J I .J I j) f 1c I f tl ~ 'i) r N I ' '3 ) I ;) , 

l...J3 1 IC~ l)/) HGN I IJ'O""t_fit J.J•.td~IC 
Ji 1c 7 •Je> ~ -:;)t"-6 j f t J, 1 j_/\ r ' ;:l e ~ 1J1s<i...1d 

• fJ\..:J r ":;) ::J r ,~ ,111 , r ")~ 0-=> r ·~ "' ..ft , ,.J 'J\ , N , " _} , J C'), r 
"Kay it be Thy w'.l ll, O Lord our God and God of our 

t athere, to lead us up in joy unto our l a nd , and to 

plant us within our borders, where we will prepare unto 

the~ the offerings that are obliga t:>ry for us, t.'1-ie con

tinual offerings according to their order, and the :-. ddi -

tional offeringe according to thei r enactment ." 

Again the a s s ertion of German nationali sm against the idea of 

restor ation within the borders of our nationAl. birthplace , the 

l and of Zi on. 

The Alenu prayer is entirely left out , ~robably because of its 

r eference to the difference between the .Jew and non-.Jew. 

The Service ends with the singing of the Adon Olam in German. 

The Hamburg Temple Ritual aroused great controversy from 

every side . It was criticized by orthodox and reform. 
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The Orthodox group attacked the new ritual ae being heretical . 
-
fhere was posted in all the Synagogues a notice (Jlodaah) giving 

warning to all :ewe that they were not to uee the new ritual. A 

ban wae officially on its usage. I1rael Jacobson was called in 

to help the reformers. Through him, Eliezer Liebermann, a bril

liant Talmudist, had already been gathering reeponea from Eur

opean Rabbis to eup~ort the changes in the Liturgy. Jacobson 

probably wanted to use these in defense of hie Eerlin experiment, 

but when they were published, they helped to defend Hamburg 's 

religious liber&l.e . A number of responsa was gathered by the 

orthodox party and published in book form entitled& "El.eh Dibre 

Habrie." These were all in condemnation of the Reformers . 

Th~ leaders of Reform attacked the prayer book on the grounds 

that it had not gone far enough. Geiger eume up in a sentence 

the merits and demerits of the first reform prayerbook--that the 

principle which guided those who edited and arranged this new 

order of prayers waei 

Geiger 

"To establish the external condi ti one of devotion vi i thout 

clashing too much with the current views on prayer, and 

to remove such passages as were in conflict with the 
3 . 

civil position of the Jews . " 

also eayes 

"The Hambur£ Prayer Book looks entirely too much like a 

compromises there is e.pparent the desire not to aurren-
4 

der tha old view but to eTade its injurious effects. II 

The changes made by the prayer b ook were not revolutionary 
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eince the principles which motivated them had been preached by 

liberals and radicals for a generation. The organization Felix 

Libertate of Amsterdam had for about twenty-five years back fought 

for reform in the Synagugal service. It had demanded the removal 

of the piyutim and the changing of those prayers which emphasized 

social opposition or political difference between Jew and Gentile. 

It was an attempt to adjust the worship to the modern spirit 

but retaining the traditional theology. The prayer book was built 

on the neede of the momant. 

The critics of the book had never given up hope of a return 

to Palestine wh ile the reformers surrendered all expectation in 

the Kessiah and a return to Palest ine . They established Geriany 

RB their fatherland. These reformers were practical men. They set 

out to establish a new order of prayer. They we r e not cler gymen, 

nor learned in Hebrew law, but laymen. They had the courage to 

revi se the worship. Although they d i d not go too far, they did 

make great changes and did eucoe~d in changing the tradi tional 

service. 

In s pi te of the concerted efforts of the Orthodox rabbis , t he 

Hamburg ritual continued in usage and left its mark in all the 

subsequent history of Reform. The Hamburg Temple began a new 

epoch in J ewish religious hiatcry. 

The practical activity of the congregation remained local, 

exce.'t for the establishment of a 'branch reform synagogue a t 

Leipzig during the grea t annual fairs. In 1820 merchants from 

all over Europe attended theee services, and returned home to 

their cormnunitiee t o spread the news of t hese reforms. They 

5 
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praieed the preacher and choir, the excision of piyutim and ex

pecie.lly the decorum, During the years intervening between the 

triumph of the Orthodox party in Berlin in 1823 and the beginning 

of Geiger's activity in 1835, the Hamburg Temple was the one con

gregation in Germany that represented the reform principle, in 

spite of the inconsistencies of which it wae guilty in its attempts 

at compromise. 

The Bamburg Ritual was revised in 1841. There were more prayers 

in German, piyutim were deleted, and some prayers were lengthened. 

Week-day services were introduced . The introductory benedictions 

were shor tened and were in German. The first three blessing~ and 

the three latter benedictions er the Amidah were in Hebrew, as 

well ae the KeduehahJ the intermediate prayers were in German. 

There were no great innovations. The week-day Amidah retained 

the fourteenth and fifteenth benedictions in the old Hebrew form, 

while the seventeenth wa s r~~d in traditional manner, and in 

Hebrew. In general, the s t cond edition was more cons ervative. 

'nle most important contribution of the Hamburg controversy 

was the rise of a new group of modern rabbis educated in univer

ei ties, who introduced reforms in their communities, 
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Chapter 111 

GEIGER' S PRAY!i:R BOOK -1854 

Abrahan Geiger--1810-1874 

The reforms instituted i n Berlin and Hamburg a imed im.inly 

at producing a pu~lic service of an orderly and decorous charac 

ter . It ren:ained for a later generation or r eformers henned by 

Abraham Geiger to set forth the true significance of the r eform 

movement and to establish it on the sound basis of h is torical 

research and logical development . 

Abraham Geiger, who combined to a degree as did few othel's of 

his generation the mastery of .Tewish lore with secular l earning , 

was peculiarly fitted to become the leader of that movement in 

Judaism which applying the touchstone of development to the tra

d1 ti one of the past was t o interpr et the eternal message of Jud

i&sm in a manner consonant with the spirit of modernity. His was 

essentially t he historical attitude . Ey a thorough s tudy of the 
e 

past he b•came convinced that there had always be en a developing 

force in Judaism; Judaism spelt development and .Tudaism' e history 

and literature, he was convinced , if studied and correctly gr asped 

yielded proofs of the truth of thls statement . He felt t ha t the 

time had come when a new interpretation of t he eternal va lues of 

Judaism was needed , but he preferred this interpr~tatlon evolutio-
1 

ary, and revolutionary. 

The movement for reform, e s he conceived . it was not t o be a break 
2 

with the past. From the very moment that he entered upon t he 

active practice of the rabbinical. profession in Wiesbaden he gave 
3 

all his efforts to the furtherance of the r eform movement . In 

a l etter written in 1836 to his friend, » . A, Stern , the celebra ted 

mathematician, ~e declared the.t 
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"not emancipation, but reform was the leading issue of 
4 

the day for the Jewe . 11 

He never faltered in hie faith; he wanted a living Juda.ism, not 

a Judaism that was a mere survival of a vanished paet. He wrote 

paeeionatelya 

"we want bread for our hunger, ' water for our thirsti the 

spirit ought to receive fresh powerful nourishment and 

we are being trifled with and flowers are giv en us and 

and that too of~oubtful fragrance; we want a faith that 

eatiefiee the spirit and inspires us to accomplish deeds 

for the present day and they rear us to be men who dream 

only ofthe pa s ti we want a love tha t bears fruit a nd 

they f eed us on effeminate piety and weak, heartless een

tinentali ty. An interest in the paet aris es only from a 

living present; if Judaism were to manifest itself as a 

l iving force in us, we would know tha t this force must 

force must have been crea tive at all times and we would 
5 

not i ce attentively the results of this crea tive force." 

Reform, be felt, was a ling in the chain of Juda ism's devel op-
6 

ment; God reveal!! himself cons tantly in the course of historya 

if men have ea rs to hear and eyes to see, t hey \'1 ill grasp the 

constantly appeari ng ~e~elation; past , pr esent and future are 

irrevocably connected; we must gain knowledge a nd insigh t from 

t he experiences of pa.et genera tions but we must live in the pres-
? 

ent and toil intelligently for t he future . It is wrong to cling 

to pa.at traditions merely because at some time or other the s~irit 

of Judaism p~oduced them. 
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He wrote: 

11
Every reform is a transition from the past into a regen

erated future; euch reform does not break wi th the paat 

but rather preserves car efully the bond that connects the 

present with the pasta it not only cor.t inues the once 

living spirit i n new vital forms , thereby strengthening 

thie spirit anew, but it reta ins all the charming attach

ment t o that which has grown precious and dear in the 

religious l ife . Such reform proceeds not with inexor-
8 

able logic, it follows the law of historica l dev elopment . " 

In hi s view reform was simply t he latest stage in the process of 

~ewish development. 

Thie reinterpretation must r est upon a Jewish foundation . The 

~e~wish pa et must be viewed in a new li[ ht . Jewish h i story must 

be studied in the light of the conditions of the times and places 

in which they had been written . Thi e systematic study of what the 

Jewish s pirit had produced was called the Science of Juda i sm. 

Hie ovposition to r adical r eform was most clearl y expressed in 

h i e r el ati ons with the Eerlin Reform Congregation, whose r adical 

program he coul d not endorse. He fe l t that this c ongregation had 

broken with the histori c spirit of Judaism and had produced a s chism 

which was unnecessary. He t herefore t wice re1'ueed the offer to 

b ecome rabbi of this congr ega ticm, \"he n it was orga nizP.d in l 84t , 

and a t the death of Holdheim in 1860. He likewise op~oeed the 

Fr ankfort Reformers \"hen they organized the Society of the Fri ends 

of ~eform in 1842. He felt that the only achiem t hat could be j us 

tified i s on e which was the r eeul t of sincere and conscienti ous 

effort for the salva tion of Judaism. He desired t o accompl i sh; 
9 

"the reform ofthe whole oommuni ty." 
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Deepi te hie opposition to the Frankfor t Reform Verein , because 

of their radical procedure, Geiger kept in touch vt th and advised 

the leaders of the movement, among whose numbers there vraa not a 

single rabbi. Although he did not approve of the means proposed 

nor the principles of their pronouncment, he tried to interest 

others in the c ause . However, he earned the distrust of the ex

tremiets since he pleaded for a gradual evolution. 

Soon thereafter, the r abbinical conferences took place, in Bruns 

wick in 1844 , in Frankfurt in 1845 , and in Breelau in 1846 . Here 

Geiger took a leading part in the discussion , maintaining bis ad

vocacy in a program of evolutionary change . In theory, however, 

Geiger wa s a continual exponent of the mo s t radical Reform prin-

ciples of hi s day . 

Hie theory of evoluti onary growth did not a llov1 for over - empha-
ft. 

eis of the "election of Israel" in conteadistinction i o Einhorn 

and others . He felt that all J ewish institutions ehouJ.C. be s tud-
10 

ied from a critica l point of vi ew , the Torah as well as the Ta lmud. 

Geiger took a promi nent part i n the l a ter synods in Le ips i g 

(1 869 ) a nd Augsburg (187 2 ) . 

In 18 49 , Gei r:er formul a ted hi a "Grundz\lge und Fl an Zu einem 
11 

Neuen Gebetbuche". In 1 854 his pray er book, "Israelitsches 

Gebetbuch" wa s publi sh ed and adopted by his congregntion in 

:Breslau . 

This new pra yer book i s written entirely in H.ebr~w accomJ.)an i ed 

by a German transla ti on . This translation i e no t a literal v e- :·

s i on, hut a paraphrase of the orit:inal . It is interP.stinc to con

s i der the tholl6hts and public remarks of Geicer ith r eGard to 

the question of Hebrew in the service . The Hamburg prayer book 
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had received viol ent critici sm because of its extensive use of 

German i n the s ervice. In 1832 , zunz, defending the use of Ger

man , wrote: 

11Prayer in the vernacul ar was permitted by all au thorities , 

yea, ev en COll4llB.nded in certain inatances •••• The most im

portant part of these improvements in the s ervi ce con

si sts i n the r eturn f rom abuse to normality , f rom the 

dead to the living form . Hence resistance to ::-eforme in 

this fiel d ia to be looked for f rom true insight . '' 
12 

Thi a question '.Vas di s cuss ed at g r eat l ength at t he rabbini cb.l 

conferenc e at Fr a nkfurt in l q45 . Most of the r nbbis present at 

this confer ence v1ere in f a vor of t he verna cular in the e; ervice as 

well a!l the r e tent ion of s ome Hebrew. Geiger wa s emphatic in !'lis 

decl o.r at ion tha t ~hP.re exis ted no proscription against the use of 
13 

a ny l anr.uage other t h.r.n Hebrew i n pro.ye r . Rabbinic aut horit i es 

in t he tri shnah and Ta l mud permi tted pro.y er to be r ecited i n a ny 

l anguage 

14 
a nd it is s t a ted in th~ Zhulchan Aruk 

Geiger went furth er , s "lyi ng tMt he oonsideren it desi r abl e t ha t 

the service should be conduc ted in the vernacul a r beca use : 

"all our deepest fe el il1€.'5 and s ent iments , 11.ll our hl. hast 

thoui;:h ts r e ceive expression thro1.l3h it . " 

~ebrew is no longer 1 l i v ing tongue and as proof h e Cl.t ed the 

li stles sness and inattent ion of the congr egations dur i nc the read-

ing of the portions of the Torah . Although some of the members 

of the conference felt that if Hebr ew ·.r;ere elb1inated from the 



s ervice the v ery foundations of Judaism r1oul d be shat t ered , Geig er 

sa id that he considered J udaism to be i n a par ticula rly dangerous 

sta te i f it r equired the prop of a language for it to endur e . 

Furthe r , i f they we re to at; ree tha t the Hebr ew lan(;uage \'.'ere ab

s olutely essential , then .Tudaisrn woul d be stam_I:ed as a na tional 

r elig ion. 

Several years l a ter , ho\·1ever , in 1 854 , when Geiger was f a ced 

with th i s p r actical problem in ~i s prepar~t i on of the pr ayer book , 

he found that theoretic~l ronsiderations were insufficient to solv~ 

th is question. He felt tha t the tra.rl ition of the past a.s well as 

the needs of the p r esent had to be cons i dered . In the Introduction 

to his pr ayer - book , he \Hote; 

"the significance of the prayers cons ists not a lone in 

the i r content but al so in their tradit ional fo rms, i~ the 

verbiage in whi ch they have been bequea thed to us , hence 

a l so in the Hebre'l7 l a nguaf! e , This mus t r emain therefore , 

with few except i ons , the l anguage of p r ayer," 

The exc ep tions ··:ere the prayers inserted within the s ervi ce , 

g r ouped a round the ser mon , :ind spoken by the r !l.bbi . 

Thi s i n troduction to hi~rayer book reflects the vi ews expressed 
I 

in h i s pamphlet on the question of refor m of the li turgy. 

"A \Vise compromise must be arrivf'd at in I.his natter, 11 he 

wrote , "it is possible , yes , it is al to,;ethe r likely, t hat 

a not di sta nt future will demand e.nd gr ant the changes 

more readily ; at this time both the present need and 

:pi ous recollection must b e sa t i sfied . " 

Therefore he suggest ed the follow i n£ as a worki ng pl an: The pray

ers for sil ent devotion as well as those for special occas1one 
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apoken by the rabbi were to be in the v ernacula r . The othe r 

prayers must be judiciously divided between the two l anguages. 

But a c e1tain harmony mus t be preeerved , there must not be an in

discr ininate mixing of Hehrew and Germa n prayers. Ther German 

element of the service should ~e gr ouped about the s ermon. The 

order of aerv~ce would thus be: 

l . a short Hebrew Sbacharit eervice, dotted a t i nterval s 

with pr ayer s for silent devotion in ~erma.n . 

2. the readin~ from the Torah in Hebrew 

3 . a s election f rom the prophets in German 

4 . German prayers for the congregation, the government 

and special occasions 

5 . s ome German prayer s and song~ 

6 . the sermon 

7. A German song and a. German prayer 

s. the abbreviated Musaf service in Hebr ew with a German 

prQYer for silent devotion to close the service for 

Sabbath and Holidays 

Geiger ea.ye f urthe r: 

"This question of language is the most diff i cult pCJint 

in the new a r rangement cf the public servic e ; it is 

quite possible that no suggestions will give entire 

satisfaction to all parties . ~ere if anywhere the 

demand is justified that ea ch and e~eryone sacrifice 

someth ing of hie own desires for the good of the 

whole . May the one party consider that it ie their 

duty to co-operate towards the end that the house of 

worship become not altogether closed to the youth, a.,d 



the othe r part y see to i t that they drive not the older 
1 5 

generati on out of t he houe~ of God. " 

REFORMS IN THE GEIGER PRAYER BOOK 

Priday EYening Service 

Wh ereae the Hamburg Ritual dele t ed the Kabbol ae Shabboe , 

Geiger' s Pr ayer Book began wi th th e t radit iona l .;')J.J1J I..:>( 

fol lowed by lr>:l '11'\f .,'"''"' 1"\11 ;>.Jf . 
The traditional "il f.NJ:J 

1
h 1e .,,.,,.jM Jc.,,< ?f,. ,, / l f h '~ 

I 't1 • I J 
are not i ncluded i n Geiger ' s s ervice for Fr iday eveni ng. 

In t he 1 ~ 1'1 ;\.:> r , the paragraphs 

~~ , s ~ ., , .., 1 r" i l1 i' N 

•3h'iJ. f1c}'t,/ /'N' '"'r l'l"tN '1YJ.,.i\ 
fl ' OIC-<J :;>OCJff l•nl 

are exc~sed , leaving onl y five of the original nine . 

'l'he r f /1 e, ';\ f"' paragraph concerns the re-establishment 

of J erusal em, and the r eturn to Pa les tine . 

The ., .. ..,,N 'Y'I J.A ,") ur ges I srael to cl othe itsel f in garments 

of splendor and be redeemed by the Meeei ah. 

";, Ot I' i l•-;-.J promi eee vengeance by God, upon the perse

cutors of Isra el . 

The r /C ""I }'"'I expresses again the Messianic hope 

through the '~'~ j~ J by whom ie meant Perez , the ancestor 

of Boaz, f r om whom David descended. 

The /•r •f9Jf ;>,11 'N the second chapter of theJ" r>t ~JtN 
dee.ling with the wicks and oil for the Sabbath lights , i a also 

del eted by Gei ger. 

An especially writt en prayer in Genr:nn before the Mourners 

Kaddish is here introduced. 

In the f .J "4' ·~ t 9' pr qer, the benediction at the end is 

shortened. The words f 'ft I">' t'l' I are omitted , another clea r 
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indication of the nega tion ofthe hope i n a rebuilt J erusalem. 

/.J1f-, f 1Se, v"'\..::>O t .,,~.,.., I~ ;>..)\IC f'"N 

· (f 1f el,.,, f-r I) ftC. ,.e_, 111-r t~ .... , 
In the -:;, 3 ? , the fifth benediction, the reference t o a re

built Tem~le and the reinstitut i on ofthe eacrifices, 

ttc'>6' 1e1c/ ('./\'" ..,,~,,[ ~"'';;a""'n J1c ;;»ie:\1 

"and restore the service t o the oracl e of thy house a.nd 

receive in love and in f avor the fire- off ering of I sra el" 

is a l eo excised. 

In the fc~1f ;") f y • prayer, Gei ger r etains the Meaeiar. ic 

referencer~Y ttl'll /~ t. 1 t11 j h.:>sl but t he phrase r '--. -;i ")' ~ r , i o , , 
/ 

, ') .;) , , 

"the r emembrance of .Teruealem, thy holy city, 11 

ie omitted, while the conclus ion of the fifth blessing remains 

i ntact a 

·f'Jlf>ll\J (1•3f rfiller:> l~ •J''f ';)J'j/l..A/ . I J 13 ~ / .fi J, ~ t ') I ~ " " 'il 1 l'>..A IC f,, ~ 

"and l et our eyes behol d thy return in mercy to Zion. 

Blessed art Thou 0 Lord , who restoreat Thy divine 

presence un t o Zion." 

The eenei b i lities of the reformers could not very we l l a dmit 

of revenge by God f or the sufferings of the I sra elites. Thus 

i n the f 'OJ~ f-, prayer, the wordsf.)JlpJ ,/ale ...,AJl"jl J 

'1Thou dicist avenge their wrong," 

are om.1 tted . 

The prayer, following the 'J 1.3 j 1llf.c , 
a p rayer for t he speedy restoration of J eruealem, is entirel y 

omi t ted . 
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Geiger, contrary to the Hamburg Ritual , does not inclu1e the 

special Repitition of the Amid.ah of Friday Evening . 

The doctrine of the selection of Israel from among the nations 

ie denied in the Kiddush. The traditional reading iss 

f't"l;) r..:>.N )\e';J j> I J./\l•cl ~.., n~ IJ~ I.:) 

"For Thou hast chosen us a nd sanctified us above all 

nati ons." 

Geiger omits the words : 

"from among all nations." 

Sabbath llorning Service 

A new prayer rt P~IC 7 f\t is here introduced at the bE:-

ginnins of the Service , followin~ the I;:> C i\ N • 

The l:.leeaings 1 le 'j(.,'f 1e.f ~ 
were eliminated, while 

I 'l ~'T $ •j(/"fi 

In the / 'tt I I) prayer, the verse 

and ;) e, #C. •jh IC~~ 
IC.~(, wae changed t o 

1Jf•3-;l/ fJ3'Nj'/, /J-rt• •;)ftc ''"' /J-. •eJ;, >A1c.I 

4
f'Jt.lv.firl f\';),/tti>~ relj' ft f J'hlnf r••lt-;, /N 

"and say ye , Save us , 0 God of our salvation, and ga th er 

us and deliver us from the nations , to give thanks unto 

thy holy name, and to triumph in t hy praise. '1 

was deleted . Here again we s ee the rejection ofthe hope of re-

turn to Palestine . 

Again is vengeance renounced in the by the Geiger 

Prayer Eook, for the sufferings of the J ews , through the excis ion 

of 1ce, J;) . "6 •"a J ;') J J Jlf'J ftc / 
1
1 ~ J,. j'J \ 16> 

. r If c.c 6-Y r,,_~ ~e :;') ~ 11<:;) Gilt 
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"0 God of vengeance , Lord , O God of vengeance , sh i ne forth . 

Lif t up thysel f , thou judge of the earthJ r ender to the 

proud their de s s er t . " 

I n t he ~ ~ '> Sl '?)) /C p r ayer, the omiee:ion of t he phrase 

i n thf:Hamburg Prayer Book 
"f ")fC:...;) _,Al~.J.:J "6'N'1/CN 

l.J3'1 •c. ~ 
I J IC' ~')) I 

I J..:>•~ I../\\ 

"O bring us in peace f r om t he four co rners of the earth, 

and make us go upright to our l and , " 

is also deleted i n Gei ger ' s Prayer ~ook. 

In the following verse: f Je fl ~"l r~N 
whil e the Hamburg Ritual r etains it. 

i s a l so del eted , 

The Repetitions ofthe Amida. were di scontinued. 

The beginning of the as in the Hamburg 

Ritual,was del eted. 

,.).}31/t.;) '''~' 
r~' ,rf•ol> 

IJ•i11ic '~ /.A../l.J ref I 
' 1~1~f 1.J.::>f,., IJSt>JC> 1c..fl 

The 

"And thou didst not 

·r .r,T fJ.:> e.· •t.\ , ..J" IJJtf:) 

give i t ' the Sabbath) , O Lord our 

God , unto the nations of other lands , nor didst tho11, 

O our King , make it the her i t age of wor shippers of i dol s , 

nor do the uncircumci s ed dwell i n its rest. " 

, i n Aramai c , a mystic pr ayer taken 

f r om t he Zohar , a supplicat ion for l ight and a hoi:e for the open

ing of man ' s heart to recei ve the Law, is omitted from Ge i ger's 

Prayer Book,ae well as !rom the Hamburg Ritual. 

The :Slee sings af ter the Haftorah, I fUCJ / f h -, JI JhNe 

are omitt ed from the Gei ger Prayer Book. They deal wi t h the 
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reestablishment of Zion and the Kingdom of the hous e of David . 

Special prayer s , recited by t he rabbi were i ntroduceda ~rayers 

for the governmen t , for a mother going out for the first time 

after childbirth, naming of a chil d , for the eick, for the de

parted , the new moon , etc . 

The Musaaf prayer carefully avoids reference to the sacrifices : 

P fl fl ./\ J fJ.. J the fifth benediction, reads as followa : 

1) ' ~I 1 u ~ tJ 3 (1> ~ I J ;;> ., 11 J> • 3 ~ J' ~ i ./..J p..fi 

, r /\J' -..1 ~ ..::> r f , .. r ~ ·~J-." . (-:;) '.:) OJ • ., 'lo f"'' 
~)'1c:' :;'\ 1-,N• r' Nl'tJ1c..1\ ("cl •1.Jj f''h n•1t'tlV 

l.J•~f1c '1 /Jl.3.Al) •;-> •f"" llCi.3.J 'J•oN ~1c.../-,f>N 

,J I 3 ) I j) J I 'I tc. ' .;) ~ ~ t ., 0 I H 1 r> 1 r ";') ~ ~ ' 1 r;) y 
\) JJe~ /Jf-i.Ae 11 1-1>t~1c 1»l1c.f 'J1-:>f1c 'l ('J._f"' 
.)Jc "j'U'l1) v0'1.J p e I I-' fl~c' N U-.C..AI l.J.311c.v 

.(f.fi:Jf)).;) r' tjo lNI f 1'1o~ P '"'".J . /.J•Jd ;, //> J\IJ~lj> 
]'!JC> ~ ? 1>1.11 ile,"'J ;)_))) j ;:Jt'.tt fl• ~v /N .}1tl 

(l{/\1 /,Af.l J.J'r'1 .f..M:Jl l..t' ~ r'Jl31 J l3 JJ .:J "' ~" le~ 
l..f\IQ.1' l•flf) ,"J)f'fC.;::J N~\1'.) ·~>' ltl il"Y ~<2,_ ''\' ~'f "' r ' YIA H r;J P•eN:) I ·~ vt.J11 J ~ o pul'1t-... ~e I r'"'"j) >~t:- J I -.J 

( \l..:> oJf V""'°' ..Ar" f.-t {j~e.;:;> .j. ;,i .)t1 ,f.:>oJ I 'Jll~ ;-,ftf~ 
The Geiger version del~ted all the words in the above partn-

theses, t aking away f r om the Yusaf s ervi ce any connection with 

sacrifice. 

Geiger 's charge of i nconeie t ency against the Hamburg r eformers 

~ also be ma.de against him in many i nstances , notably in the 

first edition of his prayer book. These inconsistencies were 

almost entirely eliminated i n the second edit ion which appeared 

sixteen years l a ter. This is clearly indica ted in this benedic-

ti on. In the first edition he r et a ins the phrase 
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in and )) .J J ~h ../\I 1e unchanged. 

In the German translation, however , ther e is no mention whatever 

of Zion, Jerusalem or the Davidic JLeseiah. In the second edition 

he eliminates the words f?f~"'t '1}1 JN 
and omi te al together. 

The chief principle of the reform movement is the universalis

tic interpretation of ~udaism as opposed to the nationalistic held 

by the traditional ists. The first practical expression of this 

ideal appears clearly in such pas sages as Geiger's meditation for 

the service on Tisha Beab expressed in such phrases aac 

"the fire which destroyed Jerusalem was to be also a fire 

of purification for Israel and humanity. Israel was to 

examine into its we:y and remove a ll the dros s a nd illumine 

mankind with the light of its teaching. Our fathers have 

had to endure much1 yes, our time of suffering is not 

yet past ; but Thy name is being acknowledged more and 

more among men, and Israel is being graduall y recognized ." 

With the growth of em1>haeis on the Universalistic a spect of 

Judaism, Reform from thi s point begins to regard the past from 

an increasingly reminiscent viewpoint . The Jews are no longer i n 

Galut . Their dispersion among the nations is not a curse nor a 

punishment for past sine as expr~ased in the J _)IC G f\ 
but a blessing. The f uture appears bright and full of promise. 

They no longer hope for nor even desire a retu.rn to Zion, nor 

seek an independent kingdom in t heir ancient land, but are loyal 

citizens in their adopted lands. 
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Chapter lV 

lUNHAG AMLhlCA 

While Reform ae a popuJ.~r movement was unsuccessful in Germany 

because of the entrenched position of the orthodox group, it 

reached fruition in America due t o the chaotic relig ious condi

tions prevailing in the land . 

Isaac Kayer Wi se acted as the greatest force in the establish

ment of Ret'orm Judaism in America . Born in Bohemia in 1819 and 

ordained in frague inl843 , Wise came to America in 1846. 

"He ca.me to America with definite plane and purposes, 

chiet' among these was to liberate the j ew from his nar

row bigoted environment to secure for him the enjoyment 

of equal political and religious righte and to make him 

an independent and respected citizen of the community i n 
l . 

which be liTed. " 

Wise was the magnificent organizer need to establish Reform 

Judaism in Ameri ca on a firm and unshakable foundation. 

"Wise came to this country when an organizer and a builder 

along new lines was needed . 'nle man a nd the opportunity 
2 . 

met in this instance . " 

In his Re~iniecencee, Wise tells of the low state of Judaism 

which he found existent in the land. 

win 1846 there were seven Jewish congregations in Bew York • • 

• • The Portugeee congrega tion wae the oldest , and the old

est Portugeee was a Polish Jew ••• I found the Fortugeee 

ritual jus t as antiqua ted as the German and the Polish , 

although more decorous, dignified and classical . The 

next ol dest congregation was the Englieh- Polieh tha t had 

a handsome synagogue on El m Str eet, and used the Polish 

.. 
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ritua.l • •• • On the very first morning I vi sited this syna

gogue . I longed for t he sigh t of a Hebrew book , and 

asked the Shamash ( sex t on ) whether I could obtain a vol

ume of the lilshnah . That indivi dual l aughed so mockingl y 

that I . r eadily :perceived what a sicn of greenness it was to 

ask for an ancient Hebrew book in the New World , nnd tha t 

too in an orthodox synagogue. I went there the next even

ing and heard some individual sniffle through a bit of 

Raehl in so ~itiably i enoran t a manne.r • • • t hnt I never 

wen t there again. Of the German congr egations , three were 

ul tra- or thodox • • • • Dr. Lilienthat had been chief rabbi of 

these three congregations for six months , and prea ched 

every Saturday in a different synagogue . On the firs t 

Sabbath • • • • I went to the synagogue to hear Dr. Lilienthal . 

The attendance was very large, the service a.ccordinc to the 

old German ritua.l . The congregation was orthodox and Just 

as i l l -behaved a s in Germany. The cantor had on a Chris 

tian gown, trilled like a mock nightingale , and l eaped 

about like a hooked fish • •• • At last the longed- for event 

took place . Dr . Lilienthal preached toward t he close of 

t he service . He pl eased me v ery much for he was an excel 

lent and popular pulpit orator, used a glow~ng diction , 

and had a dignified ca rriage ; but what he sai d a bout the 

SPason of mourning had long since lost W.l significance 

for me , and I was really and t r uly moved to mournin~ 

feelings , not for the dest r uct i on of Jerusalem, but fo r 

the disappearance of Judaism in the Pol ish- cabalistic 

rabbini sm and super naturali sm. 
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The youngest congregation was the »nanuel congregation •• 

•• There we found about fifty men and thirty women , the l a t 

ter in a section pa rtitioned off . A boy ' s choir, re~inforced 

by a few men ' s voices , and a cantor with a weak tenor voice 

sang some composition of Sulzer as poorly as in a village 

synagogue: but dignity and dec orum ruled , the beg inning of 

a better future •••• J..nd I breathed easier . Dr. M:erzbacher 

of blessed memory , preached . There was nothing in hie de

livery to attract a stranger i but he spoke of the end of 

the Gal uth (di spersion) , of the morning that was dawning 
3 

for the house of Israel. lii a words made me feel at home . 

In October 1 846, Wise was appointed rabbi of Congregation 

~eth-El of Albany. Be soon began agitating for r eforms in the 

service, and this congrega tion was the first in J ewish history 

to introduce family pev1e in the synagogue in "lhich men and women 
4 

eat toge ther. Among the other innovations intro~uced by Wiee 

were sermons in the verna cular, a mixed choir and confirmation , 

Wise even c ounted women in the formati on of the 11minyan, '' 

Wise encountered much opposition of his r eform ideas and wns 

compelled to move cautiously. I n 1 84? Dr. Lilienthat , who had 

ordered a copy of Sulzer ' s "Shir Zion" from Vienna found it im

possibl e to int roduce thi s music in his congregations in New York 
5 

due to the obj ectione of hie "Pai:·na.se . " Wise bought this book, 

t ook i t b~ck to Albany and promptly proceeded to introuuce choral 

music in the service . School children made up part of the choir . 

The congregation was so recepti~e that the only remaining question 

was how to shorten the prayers , since the sermon a nd the music 

took up so much of the time. 
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"We held a post mortem examination on the piutim, qinnoth 

and s 'l icoth. My answer to th~ question put me by the 

directory on this subject wa st Sinc e the authors of those 

different l iturgical pieces were all alike holy and learn~ 

ed, I do not feel justified in discriminating among them, 

I therefore r ecommend that al l these liturgical selec t i ons 

be dispensed wi t h . Thie recommenda ti on wa s concurred in 

at the nex t congregationa l meeting in reference to all 

the servi c es , excepting t hose of Rosh Hashanah and Yom 

Kippur . 

Foor as the choir wa s , it still was the immediate oause 

of our g etting rid of a l the mediaeval rubbi sh at once. 
6 

I n this manner synagogal refor m began in 1847 . 

In 1846, Dr. Lilienthal founded a synagogal authoritative body 

v:hich was to ac t as a consi s tory and to e o by the name Be th Din . 

Dr . Lili enthal a s head of this body apportioned the \'/ Ork a t t he 

first ses si on. J ... ilienthal was t o prepare a history for J ewish 

schools , Fel senheld a catechiem, Kohlmeyer a Hebrew gr ammar ; a.nd 
7 

-.ase a Minhag .AJnerico. . 

At t'his prelimina r y meeting in October 1846 , •;/ise rea l ized th . t 

the only way r eform c ould be a ccompl i ehed was by introducing r e-

forms . 

"The a ct , " he sa i d , 11 must a.ccompanf the spoken \•;o rd , be-

cause the general peopl e understand the act bet te r than 

the cl ear es t word . 11 

At a meeting held in the sprine of 1847 , Wioe submitted the 

manuscrip t of a prayer b ook entitl ed "Uinhag .America " to be used 
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by a ll the c ongrega tions in the country . He had noticed the r i se 

of an i ndividual istic spirit 81/long the r abbi s of Europe and Amer 

ica wherein attempts wer e made to introduce va r ious prayerbooks. 

in hi s "Reminiscences " he presents a vivid picture of the incom

petence of many of the men \Vho posed a s spiritual guides of the 

c ol'lErega t ione during the ear l.y yeare of hie residence in this coun

try. Wiae therefore advocnted the adoption of a prayer-book which 

would be cannon t o all Jewe. 

During the winter of 1846- 47 , Wise worked Tery hard. He had 

hie ritual ex>mpleted by Apr i l 1847 . At that time Le went to New 

York to meet his colleagues, but the meeting wae a great diaap• 

pointment . Kohlmeyer had gone to New Orleans and neither Lili en

tll&l nor Felsenheld bi. d f inished the portion ofthe wo r k assi gned 

to him. A writer in the "Occi dent" of May 1847, gives the report 

of this last meeting of the Eeth Din. He eayea 

"Rabbi Wise then propoeed a Vinha g .America f or Divine 

Servi ce. He had been charged ~i th such a work , because 

experience teaches that i n most places different congre

gations a.re s et up and the s t rength of the Israeli tes is 

divided becauec the emigrant brings hie own Minhag from 

hie h ome , a nd the German will not give way to the Pol i sh , 

nor he to the English , nor the latter t o the Portuges e . 

Such cause for dissens ion would be obviated by a Vinhag 

America, which would promote the harmoni oue dev elopment 

of the young congrega tions . The proj ect of t he Minhag 

ae introduced by Dr . Wise treats of t he Tephillah (prayer

b ook) ac cor ding to the Din, that ie religious authority , 
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upon scientific principles and the denand of the times, 

and shows plainly that the new Kinhag must be based on 

these three pillars to be entirely satisfactory. The plan 

was read to the meeting and a resolution was paeeed to lay 

the whole question over until the next meeting in order 

to give the members time for deliberation and they were 

not to give their opinions until then , the question being 
8 

of paramount magnitude." 

Wise next occupied himeelt' ' ' i th the organization of the con

gregations, hoping thereby to achieve unity in Jewish life ann 

worship. As early &e October 1848, in an editorial. in the Occident 

on "Asaociation", Leeeer speaks of the necessity for union, and 

aeke that New York take the lead in thi s movement. 

"Could not a meeting of elected members of various 

congregations be held as a friendly reunion? The idea 

was first broached to ue by the learned Rabbi of Albany, 

Dr. lea~o M. Wisei he wishes to eee ministers West and 
9 

hast meet and exchange ideas." 

The editor then caile on ministers to meet , ~nd requests them 

to send their names to Dr. Wise. 

In December 1848, Wise issued hie fru:nous call addressed, "To 

the Ministers and other Israelites ." It sets forth n eeds ofthe 

day and bringe out reasons why ministers and"learned l &ymen" 
IO 

should unite to bring about the desired union. 

In llarch, 1849, writing in anewer to the accueation of being 

an agitator, & refonner and an office-seeker, he ea.yes 

"I will. never accept a ealaried office from t h is conven

tion; I will not give up the plan. You aver that I am 



a refonner to prejudice the people against a sound plan. 

To be eure I em a reformer as much a s our age requires, 

because I am convinced that none can stop the stream of 

time; none can check t he ewift wheels of the age; but I 

always have the Halacha for my baeie; I never 1anction a 
ll 

reform againet the Din." 

Eut Wiee wae again doomed to dieappointment. Leeeer had organ

ized the congregations in Philadelphia, but success was impossible. 

without the cooperation of New York. Although Lilienthal was en

thusiastic about this project, Yerzbacher was not , claiming that 
12 -

the orthodox congregations were not ready for it yet. pie even-

ing before hie departure, Dr. Lilienthal asked Wise what he intend-

ed to do,. 

"l am going baclc to Alba.ny, 11 he said, "and a e truly ae 

I am the eon of a Jewish mother, I shall divide this 

American Judaism into two i nimice.l camps, a nd they shall 

overco~e the abominable indifference, repair the damages , 

and achieve the tl'iumph of a new lite by fight and strug-
13 

gle. 11 

\Vise, in answer to Leeser, v1ho was expecting the names of 

the New York delegates , .,,rote, 

"l wrote him plainly t hat the New York congregations 

had r elinquished the plan, and there was nothing more 

to be done in the matter. The first movement for un i on 
14 

in American 3udaiem ended thus." 

Wiee never ceaeed working and planning for a synagogul union . 

During the epr11'1£ and swmner of 1855 he again advocated the hold

ing of a conference composed of rabbis and laymen, and in the 
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"Israelite" of Auguet 10 , 1 855 , appea.re a call signed by nine 

rabbie for a conference to be held at Cleveland on October 17, 

1855 . The neceeeary impetus for the publicati on of the Kinhag 

America wae given by the Cleveland conference although it did 

not establish the desired union. At this conference Poznanski 

of Charleston Joined with Wise, Merzbacher and Lilienthal, while 

Leeeer and others represented the traditionalists. The Cleve-
,. 

land Conference purported to be a Synhec\_ion of a ll the rabbis 

in the country. Wise 's purpose at this time wae to bring about 

a union between reform and orthodox and he proposed a pl atform 

upon which he thought both could stand. Isaac Leeser in fact, 

the editor of the "Occident" the organ of orthodoxy, agreed to 

the platform, the most important declarations of which were the 

followinsi 

l. The Bible is of immediate divine origin. 

2. The Talmud cont:• ins the traditional, legal, snd log

i cal exposition of the Biblical laws which must be 

expounded and practised according to the comments of 
1 5 

the Talmud. 

Unfortunately, no further meeting of thi~ group took place . 

While the Conference wae still in session , David Einhorn arrived 

from Germany. He had b een elected Rabbi of the Reform congre

gation Har Sinai of Baltimore. Einhorn, an ultra-radical, was 

a follower of Samuel Hold.helm, the leading radica l of Berlin. He 

immediately became an opponent of Wise and bitterly opposed him 

in his attempts at union and for a rabbinical college. Har Sinai 

congregation issued a protest written by Einhorn, against the 

Cleveland conference because of its stand in favor of the Talmud, 

eaying that such a. declaration was a great step backward. Protests 
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were also written by Temple l!manuel of Ne\·: York, of which )lerz

bacher \vae rabbi, and l!eth Elohim of Charleston, South Carolina . 

Under the leadership of Leeser, the orthodox element aleo atta cked 

the work of the conference and V/ise . Thie s erved to further widen 

the brea ch between J ewish radical ism, ~rthodoxy and reforms bet

ween ~he East and the West . Although this second at tempt at union 

al so ended in failure, the Minhag America came into being . 

In his Reminiscences , Wise tell s how Ra bbi Isadore Kalisch and 

Dr. Rothenheim (who took Dr. Kerzbacher•s place on the ritue.l 

co11111?ission after the latter's death) and hims el f , al l dwelling 

in Cincinna t i , met to prepare the Yinhag America. 

"We had all agreed on the principles that \Vere to mark 

the prayer-book. I t wa s out of t he ques tion to retain 

the ol d prayers unchanged , because the belief in the 

co~ing of & personal Kes siah descended from the house 

of David had dieappea.red f rom among t he p eople . The 

r eturn to Palestine, the restoration of t he Da.v idi c 

dynasty, ofthe sacrificial cul t , and the accompari,ying 

pre}etly caete, were neither articles of faith nor 

commandments of Judai sm, while the lamenta tions over 

oppressi on and persecution , and the accompanying cry for 

vengeance wer e untrue and immora l a s far as Ameri can Jews 

were concerned . The cabalistic port ions which had cr ept 

i nt o the prayer- book, and the obstinate adherenc e to 

the doctrine of t he bodily resurr ection, were regarded as 

unjustified . We were aJ.so agreed that the Sabbath ser

v i ce, includl.ng the sermon, should not l a st longer than 

two hours • • •• \l.'e determined further that as l ittle change 
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as possibl e ehould be ma.de in the order of the prayers and in 

the typical prayers ; in fac t, no more tha n the principl es 

we had adopted and the l ength of the time of service made 

neceaeary. We resolved to publi sh an English and German, 

as well s.e a Hebrew, version of t he prayers , and that it 

sh ould be l eft to the congregation to decide upon what 

language it wished to use in the rendition of the service . 

Opinions were :_ t first divided in regard to the prayer 

for bodily reeurrecti on •••• since Moses Maimonides had r e

tained t ha t prayer as it was , although he evoke decisively 

concerning the immortality ofthe soul; therefore we thought 

it unnecessary to change the pas sage •••• 

The comoission met in nzy library, and finished t he work 

in thirty-eigh t sessions. They a dhered anxiousl y to trad

ition; they had no desire to found a new r el i.e;ion or in

eti tute a new cul t . They wi shed to recast t he old and 

traditional prayer-books r everentl y , so tha t they mi ght be 

brought into accord with the religious c onsciousnes s of the 

time and the democra tic pr inciples of the new fathP.r-land . 

The name, Minhag America, wae popular; but no t the book , 

which wa s attacked savagely in both camps in the East and 

r ejected. Jry c ongrega tion was the first to adopt the book ; 

but not without objections being raised •• • • Individual J ews 

eca ttered throughout the country ordered the b ook ; but the 

congregations held aloof . The old prayer- book was deeply 

rooted in home , school a nd synagogue . 
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It was in the summer of 1857 that th~ llint..ag America 

finally appeared. For eleven yea rs I had cheri shed the 

idea and now it wa s consummatedf but it was attacked with 

all the weapons possible immediatly upon its appearance , 

and yet it ie the only monument of the fiI·st Cleveland 

Conference, and it is the only monument of the first Cleve

land Conference , end it is now used in at lea.et one-third 

of all American congregations. It forced Szold and Huebsch 

to a like step , and ma.de the use of the old ritual an im-
" 16 

possibility in America. 

Thie prayer book, publi shed in 1857 wa s known as Wise's since 

he had done the most work and was its advocate . The service was 

read entirely in Hebrew although a translation accompanied it. 

It was intended that HebreY.' should be the language of s ervice . 

He l a ter brought out other liturgies: 

The Divine Service of .American Israelites for the New 

Year (1866) , 

The Divine Service of American Israelites for th e Da.y of 

Atonement (1866) 

Hymns, Pealme and Prayers in English and German (1868) 

The Daily Prayers for American leraelitee as revised i n 

Conference (1872 ) 

In the preface to the Hymn book, Wise announces completion of 

the "Liturgy for American Ieraelites" and reviews his guiding 

principles. The traditional divisions of prayer should be re

t ained since a.11 Israel vrorehips in this manner . They should be 

in Hebrevt, since the Hebrew language is "The medium of our syna 

gogal union." For the sake of the Gentile who comes to vi sit 
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t he synagogue and for those who understand no Hebrew, certain por

tions should be rendered in the v rnacular. These prayers should 

be new, expressing the sentiments of our age just ae every age 

expressed thei r ideas in public worship. 

"To thi s end it is not sufficient to furnish mere trans

lations; because our age , like every other, has its own 

sentiments, conceptions, hopes and wishes , which must be 

clearly expressed in public wor ship, to render more sat

i sfactory to the devout Israelite. Therefore our sires 

bad their own paalme, hymns, and pr ayers in correspon

dence with every age . The Peal.ma of David were succeeded 

by the hymns and prayers of the men of the Great Synod, 

then of the Ra.bbia of the Jili shna and the Talmud, then 

a gain by the numerous Piyutim, Pizmonim, Selichoth, Kin

noth, and various other forms of sa cred poetry, for the 

Synagogue, at different times , to sui t the religious 

demands of each. Why should we in our days not exercise 

the ea.me privilege , when by the progress of time , senti

ments and conceptions have changed so universally, In 

justice to our cacred cause , we must give expre ss ion to 

our religious fee lings, hopes and wishes , in the language 

most accessibl e to all, and in the for~ moat agreeable 
17 

to our age . 11 

Wise opposes the promiscuous conglomeration of Hebrevr portions 

with thoee in the v ernacular. He wishes to see the Hebrew unin

terryoted by other pieces, i n order not to disturb thoee who wish 

to raad the preyere as they desire ; and to leave the ancient 

divisions predominant and c onspicious. Therefore h e places the 

vernacular hymns, psalms, and prayers at the beginning and ~t the 
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cloee of divine vrorehip; before and during the unfolding of the 

divine law l;aw commonly called the Ausheben, which concludes the 

sAcharith portion, before and during the returning of t he divine 

law to the Ark commonly called the Einheben1 after the sermon or 

in place thereof when none is preached; vthich begins the J4Useaph. 

Thus the Hebrew portions stand prominently and conspiciously i n 

the midet, which a dds greatly to their solemnity and to devo t ion 
18 

i n general. 

Two pag es are devoted to giving directions for use of the rit

ual . Each congregation must Judge the pieces to be introduced in 

the vernacular according to their respective purposes . Divine 

service, the sermon included, must not exceed two hours . Nothing 

mus t be either read or sung in the Temple without being f irst prop

erly announced to the congregation, ao that each worshipper may 

!ind it in hie book. Neither i s ~nything t o be announced which 
18 

ie not in the b ooks of the congregation. At the end of the ser-

vice the congregation rises to receive a benediction from the »in

ieter before dismi ssal • ... ,.,,. "-"" 
The lU.nl'lag AJ.aericu opPns from right to l eft , accor ding to the 

\ 

traditional manne r . 

Characteristic of the meticul ousr.ees of Wise , di rections 

precede each service . "'nle time of the morning service i s 1 0 

in \vi n.ter a nd 9: 30 in summer. 11 "Ten adults , nale or f emale m...."l..k.e 

a minyan. 11 

The preface of t.he book is in Hebrew c ontaininP,: traditional 

laws of prayer ( -;>f a.11 !J'~ ) presupposing acquaintance \'ii th 

Hebrew by the .American J ew. 

The book ends with a table giving the schedule of the tri-

ennial cycl e of Torah readi ngs. 
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C0l4PARISON OF THJ!: LUNHAG A.MERICA WITH 

THE PREVIOUS PRAYERB00KS 

Wiee retained the /'t//i) prayer in the daily morning 
t.Jr•3'fll f..J3~71 fJ-.e• ·~&1c. IJ11e10 

service but the peti tt~~r~~t.1t l'f,";\jl rt f ..}lhlnf f'''c!S> /" 
•Save us. 0 IGod of our salvation, and g&ther ue and 

deliver us from the nati . ns, to give thanks to thy 

holy name, and to triumph in thy praise. 11 

In f ,,~ f.c.f Wise omits ,,,3 f-, ~1h 1llC 

/1/1c f ,,, ';\JI · IJ f~ ~.J ~JI 'l•tc.J\ 

•o cause a new light to shine upon Zion, and may be 

all be worthy soon to enjoy ite brightnesa. 11 

Getger retains thie phrase inhia first edition, but omitr/tin 

hia second edition. 

In themttf ilJJJipra.ver, the benediction 

undergoes great changes. /WI IJ../\hh( ftic! lali~ -ip.J!. 
JIClJ.:J l~ 1/Cl'I ':#hi I J°?JN p I ,/J!.)hlf~ ..j\ It. 'l ;t "f •.J 

. r Jc. ")t• }JJ .... 'l'\"'t J 1? ?" ~, MJC. rh ~ .f ?Jc;') 

•sound the great horn for our treedomJ lift up the 

e~gn to gather our exiles, and l'ther us from the 

four corners of the earth. Blessed att thou, 0 Lord, 

who ga therest the banished ones of thy peo~le Israel." 

Geiger changed it to read ( r 
"i 1tl'1l/ /.J...A11h\ •1-:tc' "le>)t~ ;~.)\ 
J\l~.J .J 'li'> ")IC~ f /e">t' .}'11c.Q .}k: r It "'t ~IC 

• ftcJi' /N'I J\'">ICl ,,tJN '1 ll/tlC r''~ :1'llC.i) 

(In the second editi on Geiger omitted the phraee<f~., J'IO>.J.J 'l~"Jle~) 

W~se made a much gr eater change, giving this benediction a 

detinite univerea11at10 interp_l'etation~ r I 
f1 f)•f O..J lc.f-/ ?"'"" ~ i~ ..J.11h I l/1~ 1a t~ --tf'J' 

'~/Cs )'l'I ~?//\ •1"1c"~ !j.11/C;J rct~-wf ('flt! p ~1'j'I 1flff. ~·">~H 
•Let •eeound the great trumpet forthe liberty of 
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all nations; litt up the bS'lner to unite them in the 

covenant of peace, and bring them nigh unto Thee , to 

worship Thee in truth. ~leeeed be Thou who lovest the ca 

community or nations." 

The Reform teaching 1'eet exprueed. i teel! through changes 

in the JJ•f ell•f/ benediction, the traditional petition for 

the restoration ot the Davidie house and the rebuilding of Jeru~ 

aalem&u:;J/.j\~ fl..Je..,J.J ~Ji./. f'~/l"J~ r'''l r·fel7 1 fl 

1-J '" '~ 'N I 1 p ~ » ...,A I le ;>J 'N I • yA '1 ;l l J ~le ~ 
1f'..:)J. )):;)'/'" ;)~"" .,,i 1co~1.rr1-. /•J ;;) 

t p I ft I ") l 1) .J IN '-,, ;) Jt JC i' J ., ~ 
"And to Jerusalem, thy city, return in mercy, and 

dwell therein as thou haet spoken; rebuilt it eoon 

in our days as an eTerlasting ~iM!ding , and speedily 

aet up therin the throne of David." 

Geiger in his first edi tionfomi to the r.., I t 

f rh ,,j ~ / j 1JWn f)hj' ;;>. He retains the phrase 

{1....::>J\ ~ ~ .. ") N # However,._ in tpe German 

and -;-.j.IJC 7) J ~I 

~ I ~ /c O..:l J 

translation 

all reference to the De.vidic throne and Jerusalem is omitted 

and there is a universalistic paraphrase. Inthe eeeond edition, 

the original benediction is changed to 
(l1143.J\ :\')':II./ n 'Y/t1 l>fi3f 'l/..Jj..A f'Jl/) .. HJ r•fe.,J?1f/ 

.\\"'f l~ 1 j"lp t)•~3JJ 11"'l
11

Jc" ~ 1pJ1-;-. r...:) /J.J~ /._,AYle•r '..) 
Wise makes a compl ete change in this and \h following bene-

dictions. Hie Tereion reades I ..J•ilf tc. '1 I J;l ')I'~ p...:)t 
J' I ;l l I j~J1c .J..Jd 1e.1c..:) f...J. r ..._ """'C> '-;) r (, 'l j'I ,.. I , ' 

J (JI t 1 t I~ ~ N ( "1 l.Jlf.I ._} JC t ~ ? : p I J C 1 J ~C. r " ~ 'l 
: p·I~~ '.J'-r'' IJN -l""'\j'Ji) ' IC. ~ 

•God, our ~ord, let Thy dwelling be inour mids t, and 

let the glory of Thy holiness shine upon ua, ae Thou 



: 46: 

hast ma.de ua the ~eople of the covenant unto the 

light or the nations. Sanctity thy name upon those 

who •anctify it. Praieed be 'Jliou, God, who art 

sanctified by us before the nationa. 

Seventh benedictions Wiae changes the /c. .J 'il 1c 1 r ""' , .. " f \) ., i) Ii , J r,c. c, , J ~. , -;:, N , ., , , .J • J T ;:) 

ftc ") t 1 r IC/ C .,., 17
1c _,-:;, •• ~.}.IC i>jh f 1'. I~ I .:J 

Wiee emends this to ;"l)~J\f f ftc~/ l..J•htc ~hf;:) tc.J i'JC? 

·r·1'""'';\ f1c1c '' "' ''.Jc "~ : 1\j\ic. t~n r1e.1c' '-=> i'"e,, /'"'"r 
."0 behold the oppreaeion of our br~thren, and redeem 

them speedilyJ f or 'l'hou art a mighty Redeemer. Praised 
II 

~e Thou, God, Redeemer of the oppressed. This repre-

aente a change from a nationalietic to a univeraalie

tic emphasis. (Wiee here gives expression to the idea 

that all men are the children of God, in contradiatinotion to 

Geiger who retains the old form. 

The ei-th benediction which traditionally enda with 

r((...,e_I IJJ'Y ,r,,., lt~/1 ie emended to P'"h IUl)h 

The eleventh benediction which was as followas 
?o;,f ~fA..}f:l.:;, fJ•.3-rfd ;)Jle1e?~~ IJ•'';)'" vf'l•(.;) 

·f•111> -v~I 'lo"~ r7f~i 1 9 \>'°"Jc. IJ•~y f.1~..HI· J>1u1c.I /'c'' IJ"AI 
.G9e.J.J ~j'~3 ,_";\ JJC f ~.N •, "1c"~ . Cae~N 1Jp~3I 

"Restore our judges ae at t~1e first, and our counsellors 

as at t lte beginn1ngJ remove from ua grie! and suffering; 

reign 'fhou o·Yel" ue, O Lo1·d, Thou along, in loving kind

neea and tender mercy, and Justify us in judgement. 

Bleeeed art Thou, O Lord, the King who loveet right-

eoueneea and Judgement.• 

waa emended by Wiae to reads 

lt>-;;>I 1)JIJltc.~ IJ 1..3Yl•I 
f1'~ ~ 1 ~ \\.j\te lJ•r..., 

i'• 3 ~ IJ• G~I e, ~ ?' e.IV> 

f If Jt I o ~ t> I ) t -. l..J"" 
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_,?_ 
r I ') ~ • cw t,N ~ I .J " ~ '3 I r , }I h.., N I 

. c ~ Q..Jf 1 ;) " , .3 "~ , ,c. r f ~ , ~ 
•appoint !or ue righteous Judges and give unto us 

taith!ul adviaorea remove inju&tice and violence . 

trom ue, and reign Thou God alone over us, in grace 

and benignitys and let juetice be done us in judge

ment. Blessed art Thou, God, King, who loveat right

eousness and Justice." 

T)a ie another instance of the change from a petition for 

national rehabilitation to a univer•ali•tie empha•ia. 

The r 'JI e, f JI~ I pra.Jter, the twelfth benediction, originUy 

aimed against a~ctariee ( r •J1H ) withinthe aynagogue, changed 

by Gei ger to an abatra.ct petition.,( f 'J'"f11fl V1I _l\IJ•t.f,,~I) 
was exciaed by Wise. 

The thirteenth benediction, r Ip lit 3-i\ '"'I t left Untouched 

by Geiger, was likewise given a univerealietic interpretation 

by Wiae. 
r~" 'Ji'~ ~ .. 1 r· ·vonu r..,1 f'r ... ~., r, 

f<J 3~ ''">c \.,J r"'1~10 .PC 1i-a '""' f,c..,e • ../''~ 
r v f ? J G 1..:> e I"' I • ( j • ~ f IC J "l r I" " ., ' ~ " • I J ' r-. ' 
r>''""~ ~\'\l'"l IJ~fn r·~J ·..}Jt•C~ r"e.~ r•1d, \ ~;\ 

:r•p•13f f\Cil11f J""'tN ,,~ ''1c "Ol .IJt>CH ~;.) 1 :> t,\~J \c~I 

11 Towards the rie;hteoue andthe pious, towards ~e elders of 

thy people the houee of Israel , towards the remnant of t heir 

scribes , towards the proselytes of r ighteousness, and 

towards us also tm.y thy tender mercies be stirred 0 Lord 

our Gods grant a good r eward unto a.ll who faithfully trust 

in they name; set our portionwith them for ever, so that 

we may not be put to ehames for we have trusted in thee. 

Blessed art thou, O Lord, the stay and t rust of the rigbtieOua " 
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Wise's version reads ae followss 

? , c '') /) It ~ "'t f 'J I 3 , •e '..... r I i' ' ~ ~ " ~"' 
(J•~f1c '~ (';11/n '"'~' IJ'~""'I f"'l3 19"\hl 

J\H•c..~ r"e~ r•hGI~;\ f~~ 'flfC ).:>t /_/)I 

rN ·~ ~'~J t.fl rr1..,~ f:;\1''1 IJ~f/\ r·e,/ 
". ~ r·~·~3i /'\C;a11I f"t"' "-a.•tc."~./.JhGN 
rGod, our Lord, let Thy mercy be revealed over the 

just and over all ot us who are doing Thy will, over 

those who are furthering the good and are seeking tor 

righteouanes1. Give a goodly reward to all thoee who 

in truth, eo.afide in Thy names and let torever be our 

portion with them, that we be not put to shame if we 

cCllfide inThee. Praised be Thou, God, support and 

refuge ot the righteous.• 

Although Geiger makes no change in the fifteenth benediction, 

~ I "I f\N 3 ..}IC , tJae petition for the offspring or the David, 

Wise transfers this to a prayer for a&lvationot the oftepring of 

the petitioner . Traditional readings 
fll..J /JJ,/ fYN.3..A ))'">vJI f"ift:>'Y ~I~ 1>11.3 .}I<. 

r'' N • r ,,~ r~ t.J·•p f;--(•t·f ·.), (,;"'"''t·~ 
1 }) 'T 1 e, I"> I' j) '"' ~ " 1 ;) Jt 1c 

•speedily cause the offspring of David, thy servant, to 

flourish, and let his horn be exalted by thy aalvati on 

because we wait for tby salvation all. the day. :Blea.s ed 

~rt Thou, 0 Lord, who oe.uaest the horn ot ealvation 

to nourish. 

Wi sea T e re ions / r 1 l ~ "( l/C. 3 ic.J J. tc. / .J•1' N~ f)" 3 i\ 

r "''>J.A ~':1 c;) ~ . (I.:).,,;;> ~v f ~ /' r le f ?~ ~ C~") 
r ../\ lS J e I) •.:> rj\ 11 'e. ·~ f .J l j\ , j) • ~ ., I"\ Jc:. ~ ~ I 

~ 1YlJe.. • 1.,r /> '":a " ·~ ··j;~ ·rl•"i\ r.":) '.J''r 
•Let eprout , O Lord, our ottepringa with the deecen• 



danta of TJ:ur BerTante, and bend their hearta toward 

Thee, that they nay walk in Thy we.ya, and promote and 

glorify thy laws. Increase their strength by Thy aal· 

Tation1 for wh ich we daily wait. Praised be Thou, God 

who art our Kight of salvation. 

The ~"') .3 "J benedi e ti on undergoe a int ere• ting change ex· 

pressing universalistic rather than nationalistic ideals. The 

Hamburg Prayer~ook was accused o! incons1atency by Geiger because 

it retained the ~3 ") 
' 

r ~ -;;>" ~ 11 ,N /l'l~ 1' :>.;;, jl 

in tlaeir 

1~~~ v-. y·6~J11 ,,..,Ji/ ~ 't/'<...t.. 

ll•3t f f)ltN IJ•J1 '1 i' .. J'~.Jil 
enlirety. The German translation gave a literal ren· 

dition of the Hebrew original. Geiger, in hie own ~rayer book 

omi ta the f.} 1 ;:> -, 1 ~ 1 t ,""'I~ IN"' ;-, """'" ~ e i)/ of the " 3 1 

but retains the r"l ~""f 11~ /r> /\ 1 tf.I /1.,..:JJI ~ ~ fc.?•f;,i-ri 

and the ll..J'jh.ftl re111&ins unchanged. The Genran ti-anel.ation, 

however, makes no mention of Zion, Jerusalem or the Messiah of 

the Davidic l i ne. In the second edition of 1870, the word• 

"1 l'l / ;:> f>'(>J , , , ~ j I are omitted and the 

eliminated. 

?> .J •;h.I» I ia al together 

Wiee omits all reference to Zion and the sacrifices, reading 
"~~tc.N f-"foJI f1c1l 1 ("1N IJ•;'>flc '-:; -;,3., 

tf-A1IN"'I "4'N..,J\ jl~Jf •;\.)I \~JI,./\ 
"Be again delighted, 0 God, Ou~ Lord, with Ierael, 

Thy peopleJ accept kindly their prayers, and may their 

worship be always acceptable to Thee.• 

ae against the traditional readings r r"' i • .}I~ I \ IC , if r ""' 1' ' .JI :;, r I<: 
1

1 ;, 3 ., 
, ftc ··>e, I 'e 1cJ C."''~ , I ~1f ~~I~""'~ .). /( ~e,i) I 

J~I~-. -?,•~...;( )431Y ·~.Ill i~ j\,/\ Y>i'>l>I<:~ fl..Af-...;.I 
: f ,,,... f 1e, "' 

"Accept, O Lord, our God, thy people Ierael a nd t heir 



prayer; restore t he service to the oracle of 7hy 

houses receive in love and favor both ~he fire-offer

ings of lerael and their prayers and may the Bti.i.·vice of 

Thy people Ierael be ever acceptable unto Thee. 11 

Wiae, unlike the others, does not omit or change some of the 

phraees petitioning f or the remembrance of the Keeeiah and of 

Jeruealem, but omits them entirely. Wiee makes an interesting 

ch8Jl8e in the t" .J1jl>Jt J to realize a uniTerealietic prayer. The 

traditional reading is as follows1 

Wieee 

,,':j •• IC. .. N. r~"h'~ ,,,3~ ;:>r>liN IJ'J'"' 11.J'~"'~' 
.'/l1:!)f J.jl .l 1 ;Jt 1 ')hN t) 

"And let our eyee behold ilhy return i n mercy to Zion. 

~eesed art Thou, 0 Lord, who reetorest Thy divine 

preeence unto Zion." 

reading 111 ( o r ~ f J/1c t">/t..;., ..j.J..:>IJ11fi1' l...:> i}j'~h..J.I 

. F !.J ~ ~ Jd fl 1' e. ;, y ") e N r .:> /C" I I r.~ .. II ,!cl 
,, J t') "l J u I<.")• 7i> r"'~ ~ f J\ I 1c t -.,, IC. 'N 

"Let all kingdome on earth behold Thy light, Thy 

truth, m.d may a l l mankind be united to worship Thee. 

Praie~d be Thou, 0 ~pd, whom alone we r ender worehi~ 

~ vemeration." 

The closing benedictioA'~"".J"".,'N r~';)r f...1111c.lcomee~rom the 

cloeing benediction of the f 1 ?> :::> .}K.' tJ the preietly 

benediction before bleseing t he congregaticn at this point of the 

eervice on the holidays. 

Wise tollowe Geiger in el iminating the phrases 

"'l'hJ)u didet &Te~ their wrong,! f'../i# /)J _/l!C .../.~ rJ 
ot the / ~ 1,.A,)..N !A ! ~ o1!ec1ted. on Hanu.kah, ae well ae the 

/.JJ'r prayer for the fast days. Wiee was the first to eliminate this 

prayer !rom the liturgy. 



-~:i-

Wise ditter• from all other reform rituals inthat they r etain 

the traditional rendition of t he /'1/e /''~ while he universalizes 

it tO eXClUdeJl/l/ //) f 1t ) e I il~'J l ..:> f T/ and USeS the Closing ben-
/,Ji f y /> ' '"' ,, I 

ediction, f,, tl't ;>"-'"I recited during the "Ten De.ye of Peni tance" 

instead of the traditiona1r1f~.o f1c ?t 1 I~ JllC ( -, #,..., 

In the Tefilah, the firet benediction, the .} I ?IC 11 

changed from )1c/c:' IC•~NI to 1'> f,~ /c'~"J in the eecond 

edition of the Geiger Prayer Book (187&) and Wiee,ehowing the 

change in the belief in a pereonal Meeaiah to that of the Messianic 

>.ge. 1'q f.U..·~ ~ ~ ~ ~ 'l ~1'--~.,..:.....1n1# 
In the .J'l">l7't, the second benediction, Geiger is equiTocal. He 

~etains the f V";) i'\ 1 hN in the Heb~, .:but paraphraeeethe German 

without clearly defining hie belie!e in this regard. 'Wise omits the 

words f 'N) f 1 111'..., ~ f ',).N i\ •f>AJ and changes t he closi ng words 

to read a f ',.}Ji) J f 11 1> f J'i ../tic / "lcJ I - f~" t> .j\/1.1tJ n '"" 
11

"'1 ' '1c.
11

N • 

The f J ~ J1 r~;) prayer retained by the ~burg, Geiger, and 

Wise prayer books are without the words of the traditional reading 

f '.}11)) )'h.JI( l.J,•e lJI ff ))Nl1 / '"' 

The closing ee~tence of ) ~ <!' J /1•/\ tl"l~ f1t "01Ji 1 r 1.).N 

ie retained by Wise, while in the previous verse the ff f t>fe, 
/..J1>1 e/{ /'JI' ie altered to read /Jjil1 i /'.J'I' r;r 1>ft,1, 

Wise thus ie not v ery clear i n hie attitude toward resurrection. 

The f1c ,) 'I>' .f '.Jili is a def'inite etatement of bocl~lY res urractiDn, 

while in the previous Terse the change to IJ.,/ll~~ , redemption , 

tor / .J f»tll , redeemer, is another indication of the univereal

i&ation of the hopes of Israel. On this point Wise, in de•ate with 

Dr. K. J. P.apha£1, the ort~odox Rabbi o! New York, in Charleston, 

s. c. in 1850 , being aaked pointOblanlc whether he belieTed in a 
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personal redeemer den i ed auch a hope. 

"R&phall began to catechise; "Do you believe in the per s on

al:. Kessiah . Do you believe in the bodily resurrection? 11 

I answered Raphall's question with a loud and decisive llNo l " 

Thus ended the drama. 11 ( ~. f · 111_) 

Prayers were adjust ed to modern modes of thought. Those phra ses 

bespeaking Go4'e doings in the manner of earlier days were changed 

to eJ'pressione of l a ter generations . Hamburg , Geiger, and Wise 

omi t Jl c ) t) r ;) J '11 ;) ;:) f ~ J .} .. N G f ,..., ~ 
a.nd 'l..A JJ /Cf rilJI 1MC f~q ..3 f •H I o..::> tf in t he Jh ~T 

prayer . 

Aleo in the Hanukah prayer Geiger and 

Wise omit 

"1'hou didst avenge \vrong . 11 r , ) ' ;) c 'r , N r . ,(,, c, 
"And the impure into the hands of the pure." 

Vlise ' s omission of the phras e /..JJJY f '' f..:i iile, f 'OJ f-, I from 

the prayer shows the influence of the rationalis tic 

mode of thought of hi a day . 

Wise ' s attituda towa rd miracles is refl ected 1~ his shortening 

of t he ) ? JJt J pray er of Friday Evening to exclude the l as t 

vers e. 

JJcl f '"'e ;) .}. JC I ~ µey f '"'' J'!e e •.::J 

f l•Fl I Ii )I(. j) . i~ .J· I J> ill ,,, ;;) e. l) 

11:For in six days the Lord made the heavens and t he earth ; 

and on the seventh day he rested, and ceased from h i s \70rk. 11 

In the /DJN for Sabba th , Wise subs ti t'.lte~ ..Ji •c. • :?> ,f 

The work of creation 

ie played down and the Sabba th is a ttributed to the exodus fr om 
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:Bet ween the I h JI e' Hnd the ~) 3 ) , the 
' (.<till 

Deuter onomic command to obser ve the Sabbad~j;oe.;, ~ /1 Ji1e "> 1.::>j 

i s inser ted, givi ng a historical basis fo r ob servance of the 

Sabbath ae a memorial to ler ael'etr eedom f r om F.gypti an bondage. 
l 

\Vise omits t he words : 

"And for thy miracle s wh i ch a r e daily wi th ue ,'f~;:a! ?'t>.J fyJ 
1-11117 pl I I 

f rom the f 'l/ JI prayer . 

Wise is t hus gr eatl y influenced by the r ationalistic thought 

of the 19th century . This though t is be et expressed in t he motto 

inscribed on the titl e - page of the prayerbook of Tem~le I srael ?f 

Brooklyn: 

"The voice of Reason is the Voice of God.'' 

Al l r e! E.r ence to the supernatural in the lUnhag America was , 

whenever possible , carefully del eted. 

The mystical el ements of the service was likewi se de l eted . 

The words : 

f ')Ji/ tel 
r,,,.~ ..(, ... ,~ ""'r;"\ .Jt''h' f.'.ri,,c..,, 

f '/"l ~tN f-"JITf f'~'t .J'Hlf f>'ICIJ./tll 

''And the ophenim and the holy Chayoth with a voice of 

great rushinc , up~aieing themselves to~ards the Seraphim, 

thus over a.gains t them offer praise and eay , " 

of the Kaddish doxology preceding tlle SheMa waa dropped . 

It is interest iue to note the oiffcrence between cr1se's inter

pr etation ofthe fo l lowing prevrer and the traditional. 

" ~ .J> e,' p I e f 1 jl le:.~ I ~ Ll f IC I c I IJ :l f N I J., I 3 r ., ~ .j)J\ 

r•~H/-, ff:l f'-fi1eN 1t1cl f'./j114t ")31• /J;)(I' 'l'Yt flit 
r ••/\ r ·;>ltc .,;a'\ Sir~ ~h· 1\ IC') •;;»i f 'T'lltHI rf•v r'')~ 

r r ~ .. r , t , ., Jl r f .:) r I ,, h ~ r f .:J r I~ J i\ Jc r r.;) : r r I ¥ r r NI 
P '.:>• ~J4J 1),.J.l~t:> J ~1· t ;:;) J)')~'~' ilt"1i'ii> f i>'i) ../tlr. f 11'tJ\ I D 

· r'..:> 'flfJll p•t.1~111/ f'3 1 1"tNJ f'llC'iNJ f' 'l>~eN~ 



Traditional translati on: 

"Be thou blessed, O our Rock , our King and Redeemer, 

Creator of holy beings+ praised be i r.y Mame for ever, 

0 our King; Creator of ministering spirits, all of vihom 

stand in the heights of the universe, and procla im with 

awe in unieon aloud the wordsof the living God and ever-

lasting Ki!lfi, All of them are beloved, pure and mi
0
hty1 

and all of them open t heir mouths in holiness and purity, 

with song and psalm, while they bless and praise, glo,.ii f 

and reverence, sanctify and a scribe sovereignty to" 

Wise's translation: 

"Praised be our Rock , our King, a.rd cur Redeemer, the 

Creator of all that is pure , 1~y name, our King , be 

extolled forev r, He created Eie minietering...2!B! to 

•tand at the eenith of the universe, ana !lBtPn toge ther 

\': i th VP.ne1·htion to the commanding words of the Lord of 

life , and the King of the Universe, They are all beloved, 

all pure, all migl.ty, and all of them perform the will 

of their Maker with fear a nd reverence, All of them utter 

l : a praise with holiness and purity, with song and apheP• 

ical music , And they praise, adore, glorigy, extol, sanc

tify and procla im the r egal power of the Lord, the great, 

aannipotent, and venerable , He ia the lloet Holy, 11 

Com~ariaon of words and ideaes 

Creator of holy beings 

Creator of all that is pure 

creator of ministering spirits 

Created h ie ministering orbs 
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The living Cod nod everlasting King 

Lo~d o! life and the King of the Universe 

With song and psalm 

With song and spheri cal music. 
.. 

Wiae•1 translation expresses universalistic thoughts over ag~nst 

the literal rendition ofthe translation with which it is conu>ared. 

to 

to 

In like manner Wise changes the worde of the Keduehah from 

r·~·'"t jlN~ fi:J ril"'I~ fNt .J.IC ~'=' j)J 
i'~ IC.)j>/ ;1c.•~~' fy ';J/J>~,~ f''N llfl,i:I /J'>/C 

•we will sanctify thy name inthe world even ae they 

eanctify it in the higheet he&Tene, as it is written by 

'tb,J bmld: .. of thy prophet." 

"We will eanctify Thy name in the world, in the ?rords 

ot thy prophets.'' 

The Kedusbah of the ~useaf is in simil ar manner shortened from 

'-' ~ I~ ' 'i ) t fl ' i ~ Jo.:::> 

' r'lc.'~J 1 I r..., H /.,J\;:) ~ 
7i•1 ?JI r.3•1" J 

"~ ~N r"'t r't..''=trJl:t) 
"We will reverence and eenctify thee according t o the 

mystic utterance of the holy Sera~him , who hallow 

Thy name inthe sanctuary, as it is written by the hand 

of thy prophet." 

•we extol Thee and proclai m the holiness of Thy Ka.me , 

in the words of Thy prophets.• 

The Alenu pra.yer,beet expresses the distinctiveness of Israel 
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and utter ance of t l.u.nlcs for not having been made like the other 

people es 

/_J 1' ~ le ~ J ..,A J.3 I It ;) 

/Jf ?/~/ f :tl.:l IJ p Fn 
Jl f~~ /JtJ T JC, f e 

"Since Be bath not ma.de 

f ~ Jc. f I ;\JI~ Jc. n .)J h fJ~ll.:J 

. r .J '"" ~ r.:;, .:J 
ue like the nation8 ofother l a nds, 

and hath not placed us like other families of the earth, 

since Be hath not assigned unto us a ~ortion as unto 

them, nor a lot as unto all their multitude." 

Eot h Geiger and Wise omit the ent ire phrase. Geiger • however, 

substitutes for this verse to read: 

/ ..J , ?J ') .J. /G f. -r , -.. , ';) , , J !/) , ~ 1e r ,., ft J i 

. /..fi?/Jt /J fiJ>J<tl/ /..fi'1r:J ,I.Jc f..lslc ..f.J:;, I 
The Hamburg prayerbook omits the Alenu in the Sabbath service , 

but r etains it on hosh Haehonah without any change in its wording . 

Wise 111betitutee the word f 1 i1 f1e (idols ) for f 1 fl/C (ab

omination) and omi te I/ j\ ').;) I jl I .:l r If, f IC,;i) I 

"And the idols will be u t terl y cut off ." 
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QI.AT TAMID 

David Einhorn studied in the Yeshivah at Fuerth in hie youth, 

and graduated at the age of eeventeemvhen he received the Rabbin

ical degree (Eatorat Eora'ah.) Ee than; attended the Ean.rian Univer

eitiea ot Erlanger, WUerzberg and Kunich. 

When he returned from Munich, Einhorn was no longer an ad

herent of ll&bbinic Judaism, but an all the more ardent and in

tense believer in, as he then termed it, Jloeaiem. For ten yeare 

he could not obtain a poet, until in 1842 he received a call 

trom Hoppataedten and the vicinity as Chief Rabbi • . Eoth Dre. 

Gruenebawn and Wechsler, hie predeceeeore, had prepared the 

soil for the cause of Reform Judaism. He enjoyed the euprort 

of the liberal-minded government in hie efforts at obtaini ng 

the tull social and political ema.ncipation of the Jews, aboTe 

all, the practice of early burials against which he kept up an 

incessant warfare, both in Germany and in Ame1·ica. 

During the years 1842, 184~, and 1844, great controversie~s 

arose. These were the Bamburg Pr9'Yer Eook controversy on the 

issuance of the reTision of its ritual ih 1844, the Geiger

Tiktin Affair at !ireslau and the one concerning the Frankfurt 

Reform Verein. In hie response to th6 questions asked by the 

Breslau officials as to the compatibility of free research with 

the exercise of the Rabbinical functions, Einhorn challenges the 

Orthodox authorities, foremost amongst them Solomon Eiger of 

Poeena 

•The time whenpeople feared your anathemas is paet. 

we need such men asGeiger, who in honest and earnest 
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eearch a1~er truth strive to separate the kernel from 

the shell, the pure gold of the l aw from the dross and 

the worthl.ese accJ·etion. The Tal mud ca11 net claim in

iallibili tyJ it is at best a vessel of divine truth, but 

not itself divine. It contains widely divergent opinions. 

It never had a binding character for all Jewry. On the 

contrary, blind belief in a.ll its utterances, even in the 

field of the Halakah, may lead to horrible mischief and 

abuse . Nor, indeed, did medieval authorities hesitate to 

change the Talmudical law by refott1 measures necess itated 
1. 

by the time • " 

Einhorn's Principles of Reform 

Ein,orn opposed the reckless schismatic attempts of the Frank

furt Reform Verein. To a Christian friend who was favorably im

pressed by the program ofthe Frankfurt Radicals which , in thrP,e 

paragraphs, aimed to have the Yosaic law, the Talmudic system and 

the expection of a Messiah abr ogated and have an undefined and 

unrestricted devel opment of Mosaism put in the ~lace of histor

ical .Tudaiem, Einhorn wrote a letter Vlhich was publist.ed in the 

"Allgemeine Zeitung des Judenthums . 11 There in he writes: 

"The entire history of Juda.i sm, yea , the Ta lcud itself, 

gives evidence of Judai sm's capability of development . 

But such a development could and can only take place 

upon the immovabl e founda tior.e of Moaaism--which are 

monotheism and belief in divine revel ation . In this 

eenee have al l modern Jewish theologians set themselves 

the task of bringing about a reform of Judaism in a 

two-fold wa.ys by reeuacitating the dormant spirit which 
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created the now petrified and soulless forms, and by 

scrutinizing and reducing the number of forms which 

threaten to crush the life of J'udaietn. In order to be 

able to attain this, the spirit , the idea underlying 

the law, mus t, in accordance with the teaching of the 

prophets, be pla ced in the for~ground and the essentials 
:a. 

separated from the temporary f orms"••••••••••••••• 

"In all its stages," Einhorn s tates in a sentence which 

con&aine in a nutshell the whole theological system of 

the great Reformer , 11 "Judaism shows its ca pacity f or con

tinuous development both as to its form .nd i t s spirit , 

in so far as t he litt er became ever clearer and purer in 

the human consciousness ; and no I sraelite who knows his 

religion will deny it the power of perfectibility. Its 

essence, which is truth uniting all men, was from the be

ginning int ended to ~ercome the exclusiveness at t ached to 

the form, which i s nati cnei; out in so f~r as ~he la~~er 

served as an armor of protection and as the pri estly garb 

of Israel among the nations, it ca n not with impunity be 

cast off until the former in its entire inner force a~d its 

al l-encompassing extent wil l have penetrated the whole 

human !o.mily, and Israel (llonaism) have I'ulf.lll ed .i. t s 
3 

priestly mie1i ou at the arrival of the Kessianic era." 

Einhorn's itand at the Rabbinical Conferenc es 

It is lmi~re~ting to note the stand taken by Dr. Einhorn at 

the German Ral.lbinical Conferences v1hich were called together by 

Dr. Lud~ig Phil\ii son. The first Conference held at Brunswick 

was poorly attended and badly arranged. At the second conference 

held in Frankfort-on-the )(a.in in 1845, against Frankel•s insis-
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tence upon 111.\intenance of the Hebrew language in the Synagogue 

l iturgy, Einhorn r eJOO.rked, 

"while the Tel.mud leaves no doubt as to the permissibil

ity of the vernacular in the liturgy, he would urge ita 

uee in the divine service ae a necessity tod~y. Hebrew 

is the language of the study ofthe Le.w. As long as pray

er wae 111.\inl y the cry of the oppressed Jew, t he scarcel y 

intelligible Hebrew sufficed. Now people need prayer ae 

the eiJJll>le eX})ression oftheir innermost thoughts , con

victions and sentiments. This can only be attained through 

the motre r-tongue. 11 

Thus he strongl y opposed the committee's distinction between sub

jective and objective necessity for the use of the vernacular . 

"Sentiment i s prai seworthy, but not tha t morbid sentimen

talism which paralyzee, nay kills all spiri tual l ife . 

By striking the rock of a dead language we can not bring 

forth living waters to quench the thirst of the peopl e." 4' 

Einhorn was insi s tent that the lleesianic idea must be menti oned 

in the liturgy to the excl usion of all politi cal a spira tions . 

"For the Talmudic J ew, the Messianic hope ie insepar able 

from the whole ceremonial law, on the ful l observance of 

whi ch his salvr.tion depends . Only the sacrificial cult in 

a restored Tem~le and State would wor k atonement for him; 

hence his wond.~ rful abi ding hope in the reeti tution of its 

former slo:::-y. Our views have entirely changed . We no 

longer believe in the atoning power of sacrifice and priest

hood connected. with the holy l and. Vie stand upon the 

gr ound of prophetic 3ud&iem which aims at a universal 
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worship of God by righteousness. Israel' s political 

overthrow, formerly bewailed as a misfortune, is in 

reality its fonrard move toward ite larger destiny. Pray

er took the place of sacrifice . ~rom Israel's midet the 

word of God was to be carried to all parts of the earth , 

and new religious systems were to aid in this great work. 

The Talmud moves in a circle , whereas we today believe in 

progress. The Keseianlc idea (whi ch I formerly took to 

be a substitute for the immortality idea) expr esses in 

my opinion, the hope of both earthly and heavenly salva 

tion. There is nothing objectionable therein. The be

lief in Israel' s election also conta ins nothing tha t i s 

repuenant. On the contrary, it should be r et a ined in 

the servi ce a s expressing the cl aim of an undeniabl e priv

ilege, a e it engenders in the J ew a feeling of reassuring • self-consciousness over against the ruling church . " 

Einhorn, accordingly, desired al l the petitions for the ree t or

at i on of bloody sacrifices and of political independence eli min

ated , and have put in their stead the Messianic pray ers so framed 

as to express the hope for a spiritual rebirth and the uniting 

of a ll men in f aith and in love through the ae;enc ies of Israel. 

Already we find the expression of a ll the princ iples that formed 

the basi s of Ei nhorn' e theological sy~tem, and especially of his 

Prayerbook. 

He voted for the readi ng of the Haftora.h le s son in the v ernac

ul ar , e~~reesing regret that the reading of the Torah l ee3on in 

the vernacular could not be voted f or at this time too. 

The Book of Eether, onl y , would he want read in the Hebrew. 

He did not state h i s reason, but as later expressed in h i s deletion 
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of all reference to vengeance for the sufferings of the Jews in 

1uch passages as the \I prayer in the .AJnidah, the 

reason would appear qui t e obvious . 

In a report for the Conference a s Referee of the Committee on 

the position of wanan, he attacked Talmudic law as being highly 

discriminatory against the woll'.lln saying tbat a special benedic

tion .;)Q.tc !je.'1 tcf 1 was written to be recited each 

morning by every male as a thanksgiving for not having been cre

ated a woman. Here we have a forecast of the leading ideas for 

reform of the Jewish Xarriage and Divorce laws, euch as was pro

posed by Einhorn at the Philadelphia Conference in 1869 . 

Ae Chie!-P.abbi of Jlecklenberg-Schwerin, ln 1847, Einhorn soon 

had an opportur.i ty to state hie views. A Je,•ieh father v!hO re

fused to circumcise his eon , wished him named at divine service. 

When the Jewi ah Directorate at Schwerin, of which Einhorn was the 

head, was appealed to, he replied accor ding to Talmudic law, tr.~ t 

the ad.mission of a child into the Jewish fold does not depend on 

circumsion. He closed the decision with the wordss 

"May God bless the chi!d a nd crown him with the virtues 

befitting an Israelite of a circumcised heart; may all 

thos e troubled and di smayed by event s that seem to i m

peril our divine religion, the covenant concluded by 

God with Israel and -.ith humanity and sealed by the pre

cious blood of our forefathers , be reassur ed by the thoucht 

that that which i s divine is by its v ery nature indestruc

tible. Judaism rests upon the immovable pillars of jus

tice , truth and ~eace , pillars which a re not shaken, 

though the earth wax old like a garment and the heavens 

" vanish like smoke . " 
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The breach between radicals Bnd coneeryatiTe• was not healed 

after Einhorn bad ta.ken this stand against the circumcision rite. 

The of~ioial. report o! the Directorate of which Einhorn was head 

deplores both the religious apathy and the dissension among the 

Jewish OOlllDWlitiea and appeals to all parties to cooperate in the 

work or reT1Tal by the creation or a Synod. It also held out 

the promise or a religious re-awakening, of the introduction of 

a prayer-book based upon the principles adopted by the Frankfurt 

Conference which, while embodying the esaential parts of the old 

ritual., will strongly emphasize the idea of Israel'• election for 

a Keaeiuaic mission for mankind, appealing to the mind and s oul. 

•The task set beforeus is not e.n easy one, and requires 

long deliberation, especia.lly insofar as the ardent 

lonaing for Zion and the lofty spirit of resignation 

in view of all the suffering and itiame of the centuries 

past, lent to the Jewish liturgy JUCh rare power of el

eTation and buoyant hope and such wondrous charm. We 

must therefore find the adequate form for it in our 

~eseianic ~o~e and not allow it to be absorbed by our 

•tpirations for political eman:cipation and civic equal-
7 

ity.• 

Until this work was completed, he reco11111ended the wee uf the 

pr~yerbook of Dr. Mayer o! Stuttgart. we thus f ind him laying 

out the plan !or hie prayer-book as early as 1849c 

Dr. Einhorn, as head of the Jewish Directorate, in reply to 

the charge of disloya.lty to tradition ae shown in the liturgi

cal reforme, pointed out that such prayers as are the outcome 

of ages of intolerance and are unb~coming in ages of liberty 
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the hope o! a restoration of the aacrificial cUl t and of an Israel

itish kine;dom upon the soil of Palestine no longer voice the sen

timent of the large majority of Jewe in civilized countries. ~n 

its place is cherished the hope of the Keeeianic m1e1ion of Ierael ••• 

••••• Bowhere ie there exerted a compulsion to accept the Reform 

cult, but perfect freedom in the choice of the form of worship 

ie granted to all who still adhere to the t~a41t1onal practice. 

Thie ought to prevent the orthodox from making war, eince peace 

end reconciliation hae been offered. The aim and object of all 

. refo~ measures has only been t he preeerTation of the i1QPeriled 
I 

life of Judaism. Thl• was written in 1850. 

In the waTe of reaction which followed the uprisings of 1848, 

the government sup11orted the orthodox group, and Einhorn, findi1'8 

hie position more a.r 1 more difficult, accepted a call from the 

Reform congregation of Pesth in October 1851. But the Austrian 

goTernment was eo e t rQngly opposed to the aetorm moTement, as 

representing an expression of liberalism, that desi, ite hie entreat

ies and protestations, the Temyle was closed in 1852. 

Einhorn then left for America. In 1855, he arrived in Eal

timore in rewponae to a call from the Har Sinai congregat ion. 

In an ad.dress delivered a t that time he etateas 

"Ours is the belief in one hwnar1 :fa mily, whose members 

a.J.l being made alike and endowed with the same cl&im 

and title to happiness, will all participate in t he 

bliss of that glorious time when the blood-stained 

purple of earthly kingo vr1ll forever be consigned to 

the grave, together with Bll the garnished lies, eel-
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fishness a nd persecut!on, and God a.lone will rU1e ae King 

over all the nations who will become the one people of 

God. These doctrines, first pr esented in the ~rb of a 

specific Jewish nat ional! ty, in order that man should 

not be dazzled by the splendor of their subllme troth, 

are still the proud poeeeseion ot Israel and its hope 

for the future. These doctrines enshrine treasures of 

world-redeeming thoughts , and 1 t is our et.cred task to 

unfold and ap;ly them to the realities of life and enrich 

thereby the heart and the soul. As to the ceremonies, 

t1Uty are to be h eld • acred and invi olable a s l ong as they 

religious thought and sentiment. Symbolic 6ltpl"eesions ~Of 

our relation to God are needed all the more, as Ju4ai em 

rigidly forbi ds symbolic presentations of the deity itself. 

Our 1udaiem isthe religion of the God whose name ia lllyeh, 

•1 elu:i.ll be, • not a faith impris6ned behind Ghetto walls, 

not a widow mourning for Zion and J erusal em, but a bride 

adorned for the wedding with humanity. To nurture tbis 

spirit of Judai sm we have now clasped hands ~nd we ha ve no 

rea son to doubt the succ ess of our endeavor, as many splen-

did forces have begun to work in this same sense, and no 
Cf 

obstacles will be thrown in our path from withou t .H 

C1eTe1and Cotiterenc P. 

The resolution passed at the Cleveland Conference was in dir

ect opposition to the principles laid down by Einhorn for it 

di,olareds 

"in a Conference in CleTeland ca lled in the name of Jehovah 

by a Provis~ry Sanhedrin, all Israelites agree upon the 

divinity of the Bible and that the Ta lmud is acknowl edged 
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by all ae the legal and obligatory commentary of the 
10 

:Bible." 

Einhorn and hie congregation sent f orth a strong protest against 

the Cleveland platform. Temple ~u-El congregation sided with 

him asainet their own rabbi , Dr. Merzbacher, one of the impor

tant backer s of this conference. thus the Cleveland Conference 

came to npught. 

Wise and Einhorn 

In Hebruary, 1856, Einhorn'& monthly magazine called "Sinai," 

made ite first appearance. Einhorn'~ article on the attitude of 

modern Judaism towards the Talmud was bitterly attacked by Wise 

in the Israelite. Iaaac K. Wise'• fir1t and foremost aim was 

to Americanize the Jt!!W in the new land of his adoption and there~ 

t6~e he moved 1lowly in hie program of Refo~. David Einhorn 

woul.d not give up one iota of hie Reform principles. Hence, 

Wise agitated for his Kinhag America, a revised form of the ole 

prayerbook, while Einhorn offered a new prayerbook, conceived 

and written in the spirit of Reform 

Einhorn~e Prayer Book 

Thie prayer book for Israelitieh Reform Congregations was 

cAlled Olat Tam.id, and appeared in Baltimore inlla.y 1856 . It ,, 
was canpleted in 1 858. 

Einhorn had begun this work in Schwerin and continued it 

during hie forced leisure in Peeth; the spirit of free America 

helped him compose this prayerbook for the liberated Jew, whoa 

"instead of looking back to the land he once owned, would lo 

look forward wi th Joyous hope to the future, thanking God 

I 
I 
J 
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for the land whose blessing of liberty and peace he enjoyed 
I 'J. 

to the full." 

Einhorn sta ted in t he preface to hta prayer book ~ that all the 

other reform prayer books removed the old familiar formulae a nd 

fea tures without replacing them by new ones eJq>reseive of the views 

and f eelings of the modern Jew. He tried to preserve in spirit- 

ualized form the old ritual's precious thoughts. A Reform prayer 

book must in a clear nanner giTe eJq>reeeion to what the Jew in 

our advanced state of thought really belieTee and fervently feel s . 

The only Reform ritual which previouely had attempted to do this 

was that of the ~erlin Reform Congregat i on, yet it too had its 

great faults. It l acked the pulsations of the Jewish heart. I t 

appealed to reaeon rather thanto the e t ul. Einhorn's ritua l at

tempted to sive voice to the spirit of ancient lirael as it lives 

in the new age and in the religious consciousness of the modern 

J ew. Herein liee the great merit of Einhorn'e ritual, 
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The Olat Tamid, published in 1858 by Einhorn followed the prin

ciples he outlined in the di scueeions rega1·ding the retention of 

Hebrew in the service at the Fr ankfurt Conference in 1845 . Moat 

of the men present expressed themsel ves in favor of German in the 

service, as well as the r etention of some Hebrew . Xinhorn•e 

words a.re important because in them we can eee the adwnbration 

of the future structure of his prayer book. He sa id that no 

doubt could be expressed ae to the permi s eability of any language 

for prayer. 

"Nay, I eo further," he sa i d , "and state that the in

troduction of the vernacular into the service ie necess 

ary. Hebrew is the language of the study of the Law, 

but it is not the or6an wherewith to express the feeling~ 

of the people. Aforetimee prayer was only a cry of pain; 

a scarcely intelligible expression sufficed for this; 

but now people need a prayer that shqll express thoughts, 

:t'eelinge and eentimentss this l e pcBe ible only through 

~he mother tongue. " 

The llinhag .America had the entire service in Hebrew~ accom

panied by an Engli sh translati on . Hebrew was intended to be the 

language of service, as was the case in Wise' s own congrega tion. 

When Einhorn published hi s pray er book, the gr eater portio~ 

of the book wae in the vernacular , thus carrying out theory into 

p r ac t i l'e ,, 

The eeTenth paragraph of the declaration of principles of the 

Philadelphia Ha.bbini cal Conference in 1 869 reads 

"Urgently ae the cultivat ion of the Hebrew l anguage , 
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in which the treasures of divine r evela tion are g iven 

and the innnortal remains of ~ litera ture t hat influences 

a ll civilized nations are preserved, mus t be always de

sired by ue in fulfillment of a sacred duty , yet has it 

become unintelligible l anguag e in pr y e r , whi ch if not 

understood , ie a soulless fo1m1 . " 

The Ol at Tamid prayer book opens from left to r ig ht, in the 

manne r of a l l non-Jewish books , Thie ritual cort a ins a short 

service for week- days at the end of the book in contradistinction 

to the Charl eston Ritual and the Hamburg Prayer Book which do not 

contain any provision for week-day s ervices . 

The fi r st edition published in 1858, in Hebrew and German, began 

with Sabbath Morning Services with prayers for v arious occaeeions 

including those for the specia l Sabbaths; Shekalim, Zachor, Pa r ah , 

Hachodeeh and Chanulcah . Thereafter follow Festival ru1d Hi,;h Holy 

Day Services . Thie ie f ollowed by a specia l morning service for 

the anni~ereary of the des truction of Jerusa lem (Tieh B' av). 

This i s followed by services for Sabbath Ev ening and Week- day 

mornings . The last part of th:? book contains a ri t ua.1 for Wed

ding Ceremony , Dying llan ' s confession of Sine a nd f a ith , Buria l 

Ceremonies and Funeral Oration, SerTice in the House of Mourning , 

Confirmation Ceremony, Ritual for the Reception of Pros el ytes , 

and ende with Domestic Service , includint: prayer s , upon a ri s -

ing and going to bed at night, Grace before and after meals , and 

a Passover Seder Service, At the end of the book ther e is a 

t abl e for the Triennial cycle of Tor ah Readings . 
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The chief reTieion in the English edition of 1872 is the 

placing of the Friday Evening Service at the beginning of the 

book, showing the deTelopment of thie phase of congresational 

worship. The Einhorn Prayer book cute out the Ku•at service 

altogether. Thie ie based upon the teaching or reform that 

the Kuaaf service wae the substitution or prayer f or animal 

eac~ifice. This is the first prayer book, with the exception 

or the Charleston Ritual and that of Boldheiln'• in the Berlin 

Reform-Gemeinde, which dropped the 18.a•at •ervice from the Prayer 

Book. Ei!ihorn 4e•cribed the distinguishing characterietica of 

his new prayer book a s follows& 

•Do£11B.tically, this prayer book ia differentiated 

trom th~ traditional or4er by the omisaion of prayers 

for the restoration of the sacrificial c~t and the 

return to Palestine, i.e., the reinatitutionot the 

Jewish Kingdom, as well ae the change ot the doctrine 

ot bodily resurrection into t he idea ot a purely 

apiritual immortality.• 

Geiger and Wise ret•lned the r.entral benedictions of the 

~"')e, ~.JJJlt but altered them in sllch manner ae to make them 

accord with the universali ty of reform doctrine. The Hamburg 

and Einhorm prayer books omit the central benedictions altogether. 

Aa has been previously shown, the Hamburg ritual wae incon

sistent, and Geig~r, who accused the former of inconsistency, 

wae himself guilty ot the same charge. Einhorn is consistent 

throughout in h ie teaching of the uniTersalism of Judaism. 

The Hamburg ritual retained the words ~I 1 / "N 1>'e11 J J J .J ~I 

r Q.1i' 1''l f''itl..,, ,,..,...;)jl I j'1N9' in the /cn•I i>fY' prayers 
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"The remembranc e of Messiah , the eon of David, and the 

remembrance of Jerusa l em thy holy city.H 

The German al so being a literal transl ation , Geiger, in his first 

edition of 1854 , retains : (>1 N't ':f h 'ii) />'e,/J /1,:::>j/ 

HRem~er Mess iah, the eon of David , thy servant , " 

l eaving out : r t't j\ V'Y f 'dth 1 / h.:> j/ 

"Remember J e1 uealem thy hol y city." 
~~.l~cl(t~ 

The German t r ansl ationA however , m~es no mention of the Davidi c 

Me ss i ah , Zion or J erusalem. Einhorn, the consi s tent universaliet , 

changee the worde (1 ~-r -:t I ~ /~ /\'e~ ,,.,_;j)/ 
to jh'tJI l1c'lt1 

..}•;. f""' r~ 1h~1' 
omitting .feruealem am ma.king Ierael, the peopl e.., chosen to spread 

God ' e miseion on earth. 

The , dealing with the restor ation of t he aacrifi-

ci al system tp Jerusalem, iB retained by the Hamburg Ritual in 

its entirety, with the German a literal transla tion . The second 

editi on issued in 1844 , **'enty fi ve years l ater , omits this ref

er ence in i ts German transl ation , reading: 

11Herr unser Gott nimm gnaedig auf aein Volk I s rael , und 

l a.es dir seine Anbetung stets wohlgefaellg eein. 11 

' IC.?t I t' Geiger omitted the wora:e •c1d p..A•i' ..., , ;l"\I ~'l lta• ;) .)\" iU"lf f r om 

hie prayer b ook ,as did Wise and Einhorn. 

The ~.J'Y,J\ t i s uncha nged in the Hamb1,1rg Ritual in both the 

Hebrew and the German. Geiger reta ins th e tradi ti or.al readin~ 

of ;'\J'')l>Jd , but in the German tra nsl a ti on there is no men

ti on of Zion. He le aves it out entirely in his eecond edit on of 

1870 . \\'i se makes of this a. universalistic petition , readi11£ a.s 

f ollows : ?J.JIJcl f-,/Jc ~1/tt) ~l;,f111J f.:l )IJ'il>..AI 

I ''l ''IC. "~ :j ti~ f .fi J hJ\ e '\) ~ , tii> f ~ 1c -a• 1 

,11 ~y J ~IC 1'~ r"J? f (J1JJel ___ ........... 
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"Let al l Kin,...doms on "' ear t h behold Thy light , Thy truth , 

and may all tna.nk1· nd be united to · · worso1p Thee . Praised 

be Thou , 0 God to whom e.lone we render worship in ven

eration . 11 

Einhorn omits the ~ J'~~.AI altogether , but uses the closing 

formul a Of Wi se's ,,f~'lJ .\>lt:V~ r'l~~ r ·..fdlc.t •1l" IC ";:) 

which he adds on ta? the )) 31 . 

All other pr ayer books beforP Wise reta in the phrase r N-, f .::> '"' J 

f 1c'l t• a ft er IJ• h r . .Nh., I ~·II I /" in the f 1ft rt 
prayer • The closing wordf'f~ f1t)tf //'IT _jllC f J ~ # ~ '-:t • 1c"il he 

ha 
.,., ,,, 

c ngee to the formul a f or the "Ten Daye of Penitence , " "\ tc r> 

r I St)) .,")it-. . • Einhor n follows Wise in this pr ayer , 

changing it from e. petition f or peace fo r I s r ael to a hope for 

universal peace for '\.11 mankind . 

In the . ./d~ /C , the first benedic tion of the 

the r1c.lc le·~"'' ' the petition for the Redeemer , wus gr ad-

ually changed to "f IC.~ /c '~JI I, Redemption or Messianic Age,, 

rathe r than the traditional belief in the pe r sonal redeemer. The 

f irst to make this ch!>~~e was Srunuel Adler , Merzba cher ' s successor 

at Temple Emanuel , who r Pvi nPd t:erzb~ cher ' i:; l) f ~.fi r ~ 0 , in 

1863 . Thi s wa s follO"!ed by all ihe other reform prayer books . The 

second editions of Gei fPr , 7/iee and Einhorn gr adually r epudi a ted 

the doctr ine of bodily resur recti on . Geiger i s P..;nbic;uous on th i s 

point . He reta ins t~e but hie German trans-

l ation i s equivocal : 

Deine Allmacht O Gott ependet Leben , erhaelt ~s und erneuet 

es . Du erfri scheet die Pflanzen , wenn sie erstarrt) und 

wenn eie erstorben ,laessest du sie nen aufspriessen . Du 

r ichtest auf die Si nkenden , eendeet He i l ung den Kr anken, 

11T1 d bewahr 11 t d~~ne TreJle 
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auch denen, die im Staube eohlunmern. Za, deine 

Allmacht erfuellt den To~ten die Verheissung, daes 

im ewitgen Leben ihr Hell ersprieeeel Gelobt aeiet du, 

t Gott, der Leben ependet hier und dortl" 

Wise makes clear hie rejectionof the doctrine ot bodily 

reeunection by om.itting the f';;,? rlll>?'N f':.JN i> 1hN 

in the ">IFlcf :t\.}tJC and oloeee the benedictiomrith the wordea 

'f VV"il J.IJltJ i\ 1/IN •-.,•a::~~ rv.111'/ f"f>i 1'.)IC. /"'cJ/ 
•1'hou art faithful to the liTing and to the dying. 

Praised be Thou, 0 God who keepeth aliTe the souls 

ot dying mortals.• 

Einhorn makes hie rapudiation very clear. He change a f_ '..).N 11•/I JJ 

r•ii)') P'Jlf)');;) to ~Iii)"') r•,l'f\')'N JlllN ''";\~"1 ~'i)j \>1Ju 
and the cloeing 

•with infinite kindneae thou redeemeet the eoule o! 

thy servants trom death."" from 

r lj.f'\\ :;,i/)J4 ""l'ic. "N ·· r'j\>I .Jl•h"t ».J.Jc j111t:JI 

"Thou art faithful to revive the dead. JUeesed art 

Thou, who revivest the dead,•to1 

!r\/-i "" l..J~IJ\N "'fi(IJ ··~ "1c ··~ \ f'")f;>t f~N il.Jttc. /'"c.JI 
•And none o! thy words eTer tail1, ~e praised, O God, 

who has planted immortal life withinus.• 
I 

The Kaddieh, an im~ersonal prayer of adoratio~of God ie also 

made into a specific pra.yer for the departed by Einhorn. The 

paragraph• 1C'lJ1c.1 J"' f .::> '"l I I ~· r ,.,.3 \ ...... I f 1c Jt• f y 

re.~, IC# r (, I' .... r 1c. \), • It;\ r,c. ·~ ";\ ../\,..., .,~ j'l.., 1c " r.. l N 

l<.')f'J r1jl //I. 'Jl/Y1) ~10/)) ,I.)\& .. "4Hf.-. '' f K~(; IC~)1#1J 
/J!IC )"le.JI 1 JC'l11d IC.'Jlt 

which tiret appeared in the Hambu'11U tual and in every re!orm 

book thereafter, ia also alcpted by Einhorn. 
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The eecond editionillf 1872 there are further changes express

ing the uniTersalietn of this r eformer. In the • .., •Nf t fC.i)' 

the word f1c) e• 11. chflnged to l..J 'fHC t and 1dlel1111~ r If e. ~ "I 1 

from f JC 1 l• to f 'J ~ , readings 

f"'J 'J'r"' f'f>I 1c ·.1t~ '"' rcil') tc11fe. ,,,,, 
: / 1'/c 1.1'1c.J I fJFf! IC. f ~ 

l•J;l r'l r"'' IJ·~... rJft l\t"l"' ,!, .. ) ,I,,,.,"';) ,, t. .,t,.., 
- ~1111e ,,_,c.JI 

The Alenu prayer ie r etained in the Hebrew by Geiger and 

Wise , the Hamburh ritual omitting it entirel.7 in the Sabbath 

eervice , but retaini ng it for the High Holy Daye. Einhorn doee 

not employ the Hebrew, but a Tersion.1imthecTH'11&cular, bringimg 

out thi uniTereal11tic t'eaturee ot the pra-Ter, 

With regard to the myetical portions in the prayer book, Wiee 

took a more rati onal poeiti on than Einhorn. Geiger simply omits 

the worde l./\1 IC r I V"i J>AI i /0 t~ Ila.king the veree reada r 11N •Jlt~ 

?IC.' ~ j " I r "( ~ IJl :) ,:) r f' 1 ;;) r "e, ..Ji IC ~ ~ j) J 
Wise\, Verdon ii : r IC I ii) .J , , ~~ ~ r N t,; .j\IC. ~ l 'jl j 

Einhorn reiaine the original wording. He ever retains the 

thought of the original in the German tra.nalationa 

•Und eo wollen wir Deinen Bamen he111gen, wi~ 

er geheiligt wird in den Himmele'11oehen und 

all deine Sendboten eich einander zuru!en.• 

The Englieh Tereion reads ae follow•• 

•And eo let thy name be )I.allowed by ua her e, 

as it ie hallowed in h eaTenly spheresa let 

ua re-echo the word• ot the heavenly chorus.• 

The teachings o! reform became clearer with t.he adTance 

in time and they are re!lected in the deTelopment of the 

prayer books. Gradually all reference• to Zion and the Jewish 

Kingdom take on a tinge of reminiecence and bring out unkT.t~- .·-



-?.5-

eal i etic teachinge. We have shown thie inGeilger'• meditation 

tor Tisha ll'Av. Einh t om oo, in hie prayer tor this service 

givee expreeaion to theee idea• inthie wiees 

"Bowever deeply and keenly our eoul ~ be touched 

by the recollectionof the inettable pangs with 

which our anceatera quitted their beloTed home in 

Zion, t o enter the vaet wilderneea ot a heathen 

worldi or by the r ecollection ot the thorny path 

ot martyrdom which our people ha• eince had to 

tread--yet, in all theee eore trials we recognise 

ollly the nercitul hand ot paternal guidance, an 

inetrwnent working tor the fulfillment ot thT.; tn

Tial~-le promises, a meana ot glorifying thy name 

Sld th.y law before the eyea ot all natione. Truly, 

not as a dieowned eontby tiret-born went out into 

strange lands, but ae thy emissary to all tamiliea 

ot man. Israel wae no longer to dwell i n eeparation 

rrom all the reat ot thy children, who groped in 

darkness and toll7J but he w.,.w to aprea.d l~e a 

fertilizing etream. The one temple in Jeruealem 

eank into t he duet, in order that countless temples 

might ariee to thy honor and glory all over the 

wide surface of the globe. The old priest-dignity 

and the eacriticial worship were ewept away, in order 

that the whole congregation, as original. ly destined, 

might become a priest, and otter up those eacriticeo 

11'hich are more agreeable to thee than the blood ot 



animals, than thoueande of etreame of oil--

eacri1"icee or active love of God and ma.ns eac-

rificee of a pure, holy lite, which neither dis-

tress nor death ie able to tum from the path of 

trutha aacrificee of that unexampled fidelity to 

God *he greatness of which a hundred agee procla i.m. 

The eanctuary iteelt, thy in;>eriahable te•timo~, 

remained intact, and came pu.rer and brighter out 

of the bitterly-lamented conflagrations freed from 

and enclosure of walls miich had become prison walls, 

and which kept it hidden from the eyes of millions ot 

beings around it, all creuted in thy iBBge, and de•

tined to be educated by thy prieet to become thy people. 

Out of the flames of lion aroee the mee•iah--the martyr 

Iarael, 1'ho treed from the bonde of lbildhood, marches 

through all the world, a man of eorrowa, without form 

and appearance, deepiaed and e»urned; to deliTer, 

through hie fetters, hie own to rmentore1 to bri ng healing 

in hie wounds, to them who would him1 to eee eeed--after 

hie own soul has been the sin-offerings to oarry out the 

will of hie Lord, and delight in the countleee hoete 

gathering around him. .And thus, 0 Lord, according 

to the word of tb;y prophet thi~ day, f ormerly a day of 

mourning, bas become a day of Joy through the recollec

tion or the glorious preservation of thy law and or our 

high messianic vocation, which began with the event 

~ coJ1111emorated today. True, this vocation has cost us 

painful sacrifices and the w93 before us ie still longf 
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y~t our heart is full of gratitude for the boundleee 

grace which thou beetowedeet on us in selecting us to 

be eacrificing peieete tor all manlcind; and unshaken 

in our trust in thy promise, that the time will come, 

when ivery being, animated by thy breath, will bend 

before thee. Grant, O God, that Ierael may recogni&e 

the aim of hie wanderings and striTe towards it with 

undiTided strength and cheerful courage. Let hia mourn• 

ing end WhereTer he etill languiehes under the load of 

hatred; and open thou the eyes of all t hoee who fancy 

thy meeeell61er etill driven from thy presence, and the 

home or thy princely conqueror of the world liJILited to 

that narrow spot onwhich once stood hie cradle. o 
strengthen us all for thy eenice and the fulfillment 

of our TocationJ and ms:r that promiaed time s oon arrive 

when the ~ide world will be an altar ot atonement, 

•here all spirits and hearte will flame up in love 

toards thee; when the doctrine ot truth and the law of 

eelf-eanctificationwillspread their wings, li~e cheru

bim, oTer the eanctuary ot mankind inspired with thy 

revealed word, &nd living in uhion w1 t bin 1 teelf and 

with thees when mankind. like yon candlestick beaten out 

ot one piece or pure gold, will shine with aevenfold 

luetre, and that temple will a rise sublime which thy 

own hand erected with the Tery fire that conswned the 

t~le built by the hand of man, with the he <· Venly 

tire, in which thou wast revealed to the people ot 

Israel on)(ount Sinai, and on Xount Zion to all thy chil

dren--and thue JZBY be fulfilled thy promise of a new 



J'eraaalem, surrounded by thee ae by a wall of flames.• 

l.: 
' 

• 1 
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Chapter Vl 
INDEPENDENT OR CONGREGATI01HL PRAITHJ300KS 

Sabbath Service a nd W.s- 1830 

cellaneous Prayers, 

.\dopted by the Reformed 
Society of Ier~elites 
Charleston , s.c. 

l!erzba cher , Leo Seder Tefil~h 1 855 

Temple Emanuel , N.Y. 

Merzbacher, Leo Seder Tefilah 1864 

f<evised by 
s . Adler 

Le'i"in, R.D' C. American - J ewish Ritual 1870 

Temple I srael, Brooklyn 

Szold , ~enjamln Avodat Yisr ael 1 871 

Huebsch, .\dol ,tJh Seder Tef ilnh 1872 

1883 

Landsberg , Max Ritual for J ewish Worship 1885 

Krauskopf , Joseph The Service Manuel 1888 

Levy , J. Leonard A Book of Prayer 1902 

. 
I 

l 
Hebrew and 

German 

Hebrew and 
Ger man 

Hebr ew and 
German 



- so-
l eTHE l<EFOID.lED SOCI :E'.1.'V u.1,- J. =->M...l!..J.. .1. .i. .t.v 

Charleston,Pr ayer ~ook 1830 

s a result of a memorial pr esented to the vestry by f orty

seven members of the Congregati on , t he hefor med Society of Is

raeli tee wa s formec.. 7hey asked for r e forms in the worshii: c..nd 

vi ere refused \'t i th out di scuseior. . Twel ve member s fon::ted the ne\7 

Congr egation in November 21 , 1824 . I t had its ori~5n in the feel 

ing that the changed needs a nd cond i tions of the people de1r.anded 

cli .. a nges in the ··:or:Jhip. They \'.'ere interested not; only in i;rayers 

read in the verna cul ar , but in commonly a ccepted creeds \·:hich they 

cculd not accept . They renounced the belief in the oornin~ of t he 

per!';onol Mesei c;.h , &nd in all ceremoni es wh i ch had thei r ori.;in in 

rabbinica l J udaism. 

They ado~ted ten art icle s , based upon the Mai mon idian creed , 

universa l istic i n cha rs.c t.er . ihey made radica l departure s f ron: 

the traditi onal ritual in the compilation of their prayer book . 

'i.'hile it no doubt was profoundly ir.fluenced by the reforms in 

Hambur g , it doe s no t seem t o have been directly a ffected by the 

Hambur g Ri tual , and a ems to have follo v: -=:rl. tr,e I'ort\lbc S1;: ritual 
1 

in use in Cha rle s t on ai that tire . 

The: i-rayer bock open~ from l eft tc richt . The Sabbath Eveninc 

service was as follo\':s : 

92nd Psal m in En£lish 

S3rd realm in EnGlisr. 

/ ..'J J ;J a:i d Response 

( no concluding benedictions ) 

"(JI l i n Hebrew and Engli sh 

...f\~~ 1c.I i n ' English 



-e1-

'Y Ill ~ p le.. ;) ';) I in English 

Tefilah 

., '"' c ;'),fa le. in English 

0 e-.. "fo ,.. J. l c:. in English 

/ ( _:, 11 in English 

//\Kl ' i n English 

( of Sa~th morning ) 

/?NI,, / in English (compl ete) 

/J .) 1'J .JN ~ ';'\ 3 ') 

/' ' 1/N 
1/3J 1 ;'\fic 

Aler.u in '.::n£l i sh 

F.eadine f rom Prophets 

( psalm by choir) 

Or i g i nal Praye r 

Sabbat h morning ee£!ice 

";°\ }I t J I ;')rfC. 

Psalm 33f 'r'"' ~ \ J J 1 He brew a nd Ent:l i sh 

,J>f/\{I -;).,Alr.. ( of Sabbat h Eve) 

·~ ·~e •t"'," f"' ( f irs t half of I Jt ./IJ It.rt delet eo .. ) 

I 1 N(. I 
I J .Jl /lJJ/IN ;)~ 1 

Sh ema. and re sponse 

.fl ~ ;) 1c. I 
"'( I JI t, r IC. ,. I n I 

Ori ginal prayer 

ft f ~ 1-. IC.I ~"l ;).,A le responses 

I JflJIC. r .:> . t> r 
J:l , .. ~ '"" ;) ~..) / I ~ , r esponses 
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neeponses frcm selected veraes from the Psalms 

Prayer for the Government 

Hymn by the Choir 

Reading of Torah 

Sermon on Portion Read 

Hymn by Choir 

Concluding prayer by Minister 

li.iscellaneoue Prayers 

Voyage at sea 

for Deliverance 

for sick 

for the Dying 

Uorning and Evening Prayer 

Short prayer before and after Meat 

Circumcision ceremony 

Naming a d~ughter ceremony 

:Buriel Service 

Prayers for the Hou~e of Mourning 

Marriage Ceremony 

Prayers for Sabbaths and Holidays 

~onfirma.tion Ritual 

t wenty-eight hymns 

This congregation existed f or only a fe\'1 years beca use of la.ck of 

leadership . When in 1836 the Reverend Foznanski was elected preacher 

and reader of Congregation:Beth Elohim, the building had been de

stroyed by fire , and a reconciliation of the two groups was made , 

An organ was rla.ced in the new Temple and reforms were instituted . 
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Second day holidays were l ate r abolished and minor reforms wer e 

instituted into the s ervice , not without long a nd bitter controvcrcy. 

2 • MERZBAC!O::H 1 8 55 

Both editions of Merzba cher's pr ayer books open from right t o 

left . They conta in a long int roduction of t he history of t ypes 

of prayer and their da ting . On the l:s.eie of this , Kerzbacher 

drastically r educes the number and amounts of each prayer, This 

prayer book v1as compileci for the "Cul t us Verein " in New York in 
t 

1855 , which then b~came Congregation Emanuel . Upon the death of 

Jierrzbacher , Samuel Adl er vras cal 1 ed to t ake hie pla ce in 1 85? . 

Adl er , a supvorter of Einhorn and nn advocate of radi ca l r eform 

did not think too hi~h1y of Merzba.cher ' fl ritual. He t ried to do 

away with this ritual and institute Einhorn' s but the congrega tion 

woul d not part with i t . !n 1 863 , h e revised Volume 11 for the 

High Holy Daye , a nd in 1864 made a revised edition of Vol ume 1 . 

In 1 871 , in answer to Congr ega ti on Sinai of 0hicago as to v:hat 

prayer book should be used , Adler wrote advocat i ng Einhorn ' s Olat 
2 

T&.mid . 

'l'he llerzba cher I'ray..o.rbook i::. a ccompanied by an Eneli$h t r ans l a 

tion thr oughout . Adl er' s tra~elation is a free paraphras e of ideas 

of refor m where he wa s too l i mited by Mer~bacher's text . 
Evenine; Frayers ~dlers r evision 

Psalms 1 34 for Weekday 

1 21 for Purim 

1 24 for Cha.nukah 

1 29 f or Tisha :B'av 

122 f or Festival s 

81 Rosh Hashona.h 

1 30 Yom Kippur 
92 Sabbath 

Same 

124 Pur i m, 
124 chanukah 

29 

121 ft9sh Hashonnh 

92 
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Mer;bacher Adler ' s Revlslon 

Borchu and response 

t=> 1-;:J"J~ ?''•~;) 
- n I r f 1-rf /.J• h r ~,,. ... . N,/.. f'i' I '" r '" 

" A God llv1ni.: and endurlnc contlnunlly, mayest Thou r ei gn 

over us for ever and ever .~ 

is deleted. 

fie? t• / 1'1 '3~ /le. 
Shema and r esponse 

J\ ~ '?l IC. I 

'T fHt flC 71';1' 

by Merzbacher 

I J 11.3 /4 I J ~ 1 1'aJil f,";) 
.IJl~J 1ii>•l1e ~.J~ )1"c rft,.7)1 

IJ•~·l1c. }lt'r> \--r IJ-=> · 1~11n 
r.... ~ 1 I jj/';l' r ")II . 'J •Jc.jq,, 0 ...... 

\ J lo\ '.:l t,;) - -- ...... _ 
Omitted ~: 

/.J'J'~fl# t'i ., o f> I 1 (J•ih~~I DemonolosY 

omitted 

agricultural and prim
atlve 

omi tted 

In addit ion to Merzbacher 1~ 
il.lf,lf,cl .,/\111c. - oro1es1ons 

f '1.31' 11b~ ( ::> I ..JI T~-1 ~ ;)~JI;) 
))'"( ')~~ )) 14 f'.J I 

f.:l/./\lf Cc.~· In.)" 1eJJ•I 
pf /-r Jtlllli 

J lo f ' '">Jct /';;, I •s;a "'l' ~ y ..N ;) 

..,,. ' ~,,.' i).,/\? r n 11c.J l (i _,I.tel 

Primatlve 
Veangeance 

I. f J•t"1 ti?~ I } Ref erence to par-
~· ~0 ptft t1cularism 

h~'-l .,.... •. tliL 
Te!ilah omitte.§. 

The Repl,.tltion le said instead~ 
a)'t'> 1tl f '"'- ;"\JI ~ 
b) onlY the beginning al the 

.}/~le 1~H1.s reel ted. 

L 
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Merz.bacher 
f './': ~ ;\,,,,,I I ., ~.,, ~ .,/I I ~ ~ I c!' 

Ii I ' i' ;'\ f ,, ;") I ,., ,, tCJI ~ 
(bodily resurrection ) 

c) )'-t"'.\i' »J'•'-

d) I f ~ d 
e) IJ.;\Al.J>'~ ;")~, 

Adler ' s Revi sion 
f..:>;) ;')I h N I f'") ~'If ~ """"' ;:i IC. ' ~II 

.C t 1"'"1,. /,c O 1 I ? f'I lf..11 ~ 
(change from bodi ly r es

urrectlon) 

J J 1 i "I' Delettone 
./'Th ~ «I' :;, I J1tt~ le.·~ I vA I .3 ., J(. .1 n I ~ .::J I .J t,, 1t. ft, 

(' Thanksgivini; that we are not like the Gent1les 
).;;,:;, IJ 1 f,•c•1f..,~ f.J·~fn pt 1c(e ,µ.,.11e.:\ 

f>Jl.Ntt 
{ I mplied superlori ty of I srael) 

Translation of the first paragraph or the Alenu 

"I t is peculiarly our duty t o 
praise the Lord of all; to 
ascribe grentnea n to him who 
formed the .world in the bei;
inn1ng ; he who stre tched out 
the heavens , and laid the foun~ 
elations of the earth; the re s
idence ot whose glory i s 1n the 
heav~ns above; and the divine 
majesty of whose power i s in 
the hi bhes t heavens . He i s our 
God, and there i s none else . " 

I Almighty God! Creator or 
heaven and earth: Sole and 
omni potent Ruler of the 
unlverbe} 'I'b.y i neffable 
gl ory lid maj esty pervade 
infinitude and endure 
through eternity ! Thou 
art our God, there l s no 
other . Happy is our por
tion, pleasant our lot , t o 
utter thy praises , to pro
claim thy grea tness . " 

Kerz.bacher ' s i s true, elruple , Adler ' s i s pompous and bom
basti c besides being 1n-

and beautiful . correct • 
. r .... ,.., jt,1cf l\~tJ( fJ•(~ Thi b arran&ement of the Alenu •~u ~ f 
. J •t. c.i~ .,~ ,, r ;") r 1" .J.J. 

became the model for the U.P.B. :f.,ec. ~ol•I r•llfJ -;\GlJ ttl;\t 
forty years later. 1 ;)?~? 1~"¥ }\J•..:Jtl . f,14Jt r.•,t:.> I°>?' ~tl1'1 

.11"'1 /•IC I.I 1.1f1t 1tf;) • fJ 111hll 
Kaddish f •.:>f,.~ uf,., ~{,.. 'Jif f'1111I f'lll.l\t,.I r'""">I~ tJ/\.J•~I 

.,/ ... 1., 1 ·-=-kl t I "1N el-ti' 'i) conta1ns~il'"J • ,,. v 1' introduced by Hambur g. _ ~ 

Adon Olam 

Thereafter follows the 
Tefilah for Festivals and 
Rosh Hashonah and Yom K1ppur. 

Morning ~rayers 

Adler does not_ilav e Yom 
ltippur tdllah'fit"'ffR-1. 



I' 

Psalms 100 -

/ 1 I'' 
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Morning Prayers 

))1 /./Ir ?//ijN 

Psalm 19- ~~!;:;>:;) f '"1i)OH r·11t. .. .., 

II 39 - f' r•'1J3 / .JJ") 

.. 92 - -P ilti' r ,,r l't "'"j" 

.. 93 _ J ''t.t! rrJI ,., 
il1 f">'? 1

/ 

r -ot N f 11 ICJ ;'; 7'>.,A/C 

-Ytl•I 
1 •t• ~IC 

Bprchu and response 
'lite. ,3 ,, 

,., K.l 1•1CJfil 

.i··&-. ~".:::J"~ ,, r ..J , '1 r, •t..," , ~., j)~ } 

;:>t j IJ., i ")ft.;\ >\ 1c.f It 

"How mnnifold are ~hy works, 0 Lord, 
in wisdom hast Thou mo.de them al l . 
The earth is full of thy possesoions ." 

I J-i .13 ~ );;) ..}...}. (complete) 
I?';!)" I 

eference to res toration of Zion~ 

/J[..l ;1 Jj.JI 1•1r.A jlt.3 ~.., e.1 h 1/lc 
. h J1c1 ;n~ 

MO cause a new lieht to shlne on 
Zion , a nd may we all be worthy soon 
to e~}oy it s bri t htness . " 

Grune 

Omits 

Omi tted 

om1 tted 

omitted 

Oll11 tted 

omltted 

omitted 

omitted 

omitted 

same 

so.me 

so.me 

omitted 

omit ted-mystic refer
ences . 

~d--references to: 
}4·-~ 

"Lord of Battles--Lord 
of Wonders--Renew&th 
the works of creation 

every day'' 

s omitted . God of Creation and or M:ght. 

Deletions 

l) /ltfl f>" ~,;)--
M Thou ho.s t chosen us from among all people s and 

tonr,ues . 11 

2>~ fJJSt.A• ~)1c.,, ...Ate>j~ -.~.,lt.4 bt\~r IJ•c.•ii>.,1 
~·. o bring us in peace from the f our' corners of t he earth 

o"n make us P..P UP,r1~ht to our l and. M 
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Shem.a 

)''?n~I 

~Iii~ f tc.. v 1 ;>I 

_;t•3 <3 
(l•:j•/ .}1'1~ begins withpft.. '>'fie. .,AfflC 

First verse is deleted because 
of great re?e tit1ou~ness. 

same 

same 

omitted 

omitted 

same 

r 'JI etc')';) f y begins w1 th »..j.tct .j.HIC. Same 
1 .J • ., r 1c. '1 flt.I .;) 

First verse is deleted . Ref-
. erring to God's wor d and hi s Law. 
· They will l as t forev ';r ·· 

~~~~~~~-------

I.efilah 

._f \I\ IC 

<i.e.~ IC.'~ NI 
persona r edeemer retained 

Same 

t
i' ~It. fc.'?" I ......... ~·...u..c(. 
a s rac edemption intro
duced by s. Adler. 

Followed by all reformers . 

same 

retained f V" 'i>'/\" 

le du shah 

deleted ,'"\' h1' I ..) '"" 

.Jl 'h~) ;vie /"''.)) deleted 
r ~,. 

Muesaf Kedusl;ah substitut ed for 
that of .../'- ' J f>t; 

Follows Hamburg 

same 
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F1rs t verse beginning with JJ 3•"? ,. J 
was exc1 sed. / 

Avoidance of r ef erence 
to Seraphim 

//\Ht' 

""' d 
IJ.)f\/J/4~ ))J J 

No reference to Messi ah , son of 
David , nor to J erusal em ,,.:._ ~·I 7l f.. 1 

;>.31 

Same 

Same 

Same 

Se.me 

Same 

Same 

Same 

c..- .e1.c.J...- , ~-t1~"J ;)/C. , • .a r "-1 ~ r ? .}. ,,c., 
~1rst introduced thi s f ormulation. I 

,~ ,, . 
l IC. ;J 

f ~.:;) ~~ I 
f"h>'> r~1 

i ~;\ .::> ~..;;,')~ 

Trad1t1onnl ending 

Same 

Same, (following Einhorn) 
no reference t o venteance 
and impure~~· 

Sa1Je 

Same 

Sarne 

Q?:t~'t j)f,JI '1' ~"1 '::;)o:,/-,1<::>•')) 
I ' •J ~ I I "l i) ,, I~ "' .... ., '"I( ·" 

Delet~d 

Same 

Opposed t o conception of 
ble Aslnes by pri ests 

ric.., t, ,)I..., .}'" r., 'Ii)"' • .., r If~~ -------

Ending for Ten Days of Peni
tence , following Geig~r &nd 
Wise . f Ji°t-i' "tl"C 

r .,,.(. tie.t 

----( toJi' •;\•I 

'4:.3./\ I' , 3 " , ..;) 

;n /.> ;\ v" ,, ~ I 
I l~ c± 
,~ r r 

Reading of the Law 

Same 

ocitted 

ocitted 

l~e: ji~-~-f; j same 

same 

same 
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I) f ,, ' 
I 1 I» 

1 " IC • " fl J~ I 
I 1~1C 

~ 
- 1'11» 

'l3N>l />I 
I "'\ IC.J IC 

'~" rh~ 

Ale nu 

Same criticism as above for 
Sabbath Ef'ening service s (f 1r) 
t•1 it 
including ((.'P'l3 r lf f ,c "") ~· ~'J 
J '\ r!' 
(retains original ver s ion) 

same 

same 

same 

same 

same 

same 

same 

same 

same 

sam~ 

- - same 

f l..JiN 

-f ~l~ .)I~ /'11' ~pf /\ft• 
/J\ "( J t. I 1 1 ~ t e 1 l t f'I 'i. 

1 ~ on ~.," r 1c. " , /), • ~ )) 
(Resurrection to Immortality~ 

We he.ve shown a bove the indebtednes s or Reform to Adler for 

the f irst change from l1tlc lc•a 11t '" µ{Jt~ tc•P11f from 

per eonal redeemer to the era of redemption. So with the Yigdal 

b¥mn. The Union Prayer Book later accepted these changes in the 

r, t, but changed the phrase ho1' ;n;;) fie. ;'\ ,,., f '..lut 

to /.J:J/1'~ ~'J ,,r, .. "" . 
We have aleo seen Adler's debt to Einhorn for a number of 

changes in bis revision of Merzbacher ' s prayer book. Merzbaoher 
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de let ed all reference to David, restoration of sacrifices even in 

hi storical retrospect; all reference t o past .L..3 ·f '<1 :J ~ )J 1N 1 t 1 h 

"''er e deleted. He though t hi~hly of the Hamburg movement and fol

lowed and improved upon i ts ritual. He followed Holdheim and 

the 1845 Conference in h i s omission of the Mussa! Service. Merz

bacher was e. reforme r who sought to r eorder and simplify the 

servi ce. Hie eeleciions of Psalms for the various r estive.ls and 

special occassi ona are very well chosen to express t he spirit of 

the dey . 

Merzbacher 1 s prayer book was the only available prayer book 

wi th an English t ranslation until Wi se ' s Minhng America appeared 

1n 1857. 

The Amerlcan J ewish Ritual 

Raphael D1C Lewin 

The words "The voice of Reason is the voice of God ." 

appears as the motto on the frontispiece of this prayer book . 

I n the preface , Reform Judaism is interchanged with Humanity . 

He describes the conditl ::>ns of 1870 with regard to the uee of 

the prayer book , pointing out that in almost every respectaul e 

congregation the old pr ayer book. has been abol i shed and in its 

place, have bee~ substituted Rituals . All prayer must ue to hiCT 

understood, in order th&t it properly emanate from the heart . 

Therefore he felt compelled to sup~ly t his deficiency of the ex

i sting Rituals . ~Hebrew,• he says, "i s a languaee of the past , 

which ao a study will be confined only to theologians and to 

those whose avocations lead them to ancient J ewish lore . The 

Americnn peopl e are a practical people and will certaihly never 

devote t heir t1:ne to the acquirement of t!ln t from which they can-

1.ot possibly deri ve any practical benefit. " 
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"'1 t must be r emembered t hat J udai sm l e not a sectarian reli

gion , but is as much t he property of mankind as i s ours . The 

only l anguage which ehould be used to any cons 1C:.erable extwnt 

durlnc the public relicious services of the J ews 1n t hi s coun

try l s the l anf;uai;e of the countr:r--Engl1sh . " •• •••• "At thE: 

same time it ~ust not be sup~osed that a t otal abolition of Heb

rew i s here advocated . For some t i me t o come , Hebrew should be 

retained fo r obvious r easons, but only in a minor degree , and 

only in such parts of the servlce as are not actually pr ayer s. • 

He t'eels that it i s not neceasearr to discard the old prayer 

book, but to revi se it in a ccor dance with the humani tarian prin

ciples of J udai sm . All sectarian passages , all petitions for a 

restoration of J ewish nationality, r e turn to J erusalem, the ad

vent of a per sonal Messiah , and needl ess r epititlons must be core

fully om1 t t ed . The un i versallty of J udaism a nd the M&?ss1ar.1c 

mi ssi on must bE positivel y proclalrued . The book l s thus named- 

Ameri can--Jewlsh Ritual. 

Tbe hymns at the end of t he book ere ccknowledged to have been 

selected froo the Hy~n book of the Congresation of Char leston, 

Sout h Carol lna . 

The service begin s with a r eadinL from th~ Psalms , dependinr 

upon t he particular occasion. The selection or these Psalms ls 

direc tly token from Adler ' s r evi s i on of the Merzbncber Ri tual, 

p~bl1ched six y. ar s previously . The Friday even1nc ser vice c~n

talns t he 92nd Psalm . This i s followed by the Borchu . The two 

parngraphs be ';ween the Borchu and the Shema are paraphrased 

~o brine out ti.~ universalietlc relation.between God and I sr ael. 

The v •awhavtu prayer ls shortened to exclude the end which speaks 

of the s i gn upon the hand and frontl e ts be tween the eyes . 

. 
'i 
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The next paraero.ph ls a paraphrase- of the v•emunah prayer. 

'Uhese words occur within i t: 
11 we, Israel, are bis missionaries to teRch mankind the 

eternal word or truth ." 

The traditional : 

11 wl th a new sone the r edeemed 1)eople offered praise unto 

thy name at the sea shore ; they all gave thanks in uni

son, and proclaimed thy sovereignty, and said, 

The Lord shall ~eign for ever and ev er . 11 

i s rendered: 

11 l1pon the sea, 0 Lord our Cod ! thy chlld.ren beheld thy 

maje s ty; they unanimously pr a i sed nnd acknowledbed thy 

kingly power, and said, "The Lord shall reign forever 

and ev<.? r. " 

The_ Tef 1la.'J. prayer is ver·y short and emphas lz.es huma.ni tarian and 
~-1.:..llk~ 
~nivevealle\~ ideals. Nowhsr e is the r any mention of Zion, not 

even ln historical reminlscsnce. 

The Sabbath morning ser vice ls likewise very short., ann the 

s&me principles ar~ stressed throughout . 

Abodat Yl,srae1 

Szold and Jastrow . 

We ~itncss the reaction of the movcmont of Reform upon the new 

Conservative leaders of I srael . This prayer book nas been auell 

shortened and has undergone a number of changes in the wording 

of many of the pr&yers , therewith affecting a change in meanin~ . 

The l'-1 h p;,f has l>Fen out to three stanzas , removing with it 

references to the Redeemer . All the other}pt J.fa p prayers have 

'-been exci sed. The concept of a p r son.Rede emer in the Tefilah 
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has been changed to the Ge ' ulllb , t he redemption ., However o.t the 

conclusi on of the second benediction, the phrase ~ n.fite. 1''"-;;) 
r ~J'v :;,•h# " praised be thou 0 Lord, who restoreet the dead to lif e ." 

l s r etained . The /c.;l•I ,,f-i• omits the traditional mention of 

the Messiah of the HouE€ of Oavld,and of J eru salem . The ».J 1j~.fil 

preyer Asklnc for a return t o Zi on , ls omitted and the benedl c-
1 

t1on ends with the by- no'I: standard formula of Reform 1 i>..fl /t, f /J 11 

))/Vl 1 7' r~;;>i f'.J,/Je~ 
4ftJ~'r.J prai sed be thou 0 Lord, to whom alone do we r ender 

reverence. 11 

Tho s~venth benediction makes use of theflf! f' 'l
1 

the form for JU. 
mornine devotion , and endo wi th t he benediction reserved f or the 

Penitenti al Days. The Kaddish ls preceded by a prayer in memory 

of the dead ,read 'oy the m1n1ster . The paragraph ~y/ f/C?(/ h 
/c•r11J introduced by the Hamburg Ritual ls also included within the 

Kaddish of this prayer bojk . The prayers for So.bbatb morni!(J, 

ar e also considerably shortened and the same chane~s take pl~ce 

within the l iturgy . The Mussaf service has been dropped from the 

ritual . Seder Te!'1lah 

for Ter:iple Ahnva th Chesed, New York . 

i. Huebsch. 

This prayer book likew1ce ehowe the effect of Reform theulOf:Y · 

All r eference to ?Unl shment ? f our enemies has been deleted 

l'rom cuch prayers as the ~ .JIJI 1eJ ond from the f'4.l» {..., reel ted 

on Chunukah. Th1a book ,more thnn the forego1ng>depart ed from 

the hop~ 1n the personal Meas18.h ond in bodily reeurrectioo . 

G' ulah has rt?pl~ed Goel; the age of redemption as agains t the 

scion of David . The conclusion of the second benedi cti on of the 

Tefllah r eads: ins t ead of 1et'f' 'J t • f 

The phrase; M To t hose who sleep 1n the dust" 
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has been emended slichtly to render: 

"to those who have r e turned the dust . 11 

The connection with the pa.st hnA been changed f ?om 11 shield of 

A.;ra.ham," to " shi el n of the fathers and the sons. 11 

f ?''">f:l /C, I c" '" I° 'JN{/ ..j. l "i' Jc f /c! .N 

The benediction -;>37 also ends with the new f ormula . 

In the silent devotion of the -, 13J 1;,~fCJthe1 thought that 

the intentiona of thoce who seek to do us harm should be llbol-

i shed,ls chnneed to read : ~1Gf 1f1c r~f .,. ,.'"), 
Mand incline their he~rts t oward me for good . 11 

Ri tual for J ewish ~orsh io 

Ma x Landsberg. 

I n h i s preface he speaks of the difficulty of procurin£ an 

adequate ritual f or his conc:rec:ntlon in Rochester. Dr. Einhorn •e 

Olat Tanld was recomocnded t o the congreratlon, but they desired 

an EnGlich and not a German tronslntion . When i n 1872, the Olat 

Tamid wFs translated into Ent l1sh it woo adtpted, but gawe little 

satisfaction because of its trt:nslatlon , and soon this action was 

rec ··n!!ider ed and Mer zbacher 1 s prt.yer book of Templ e Emc.nuel was 

introduced in 1874. This olso felled t o me Pt the need and Rabbi 

Landsbert; was compelled to prepare h i s o\m ritual. 

The service i s very short . 1he Friday evening section 

begins wlth selections from Psnlms 95, 99 and 29. After the 

Bo1·cnu, comes an ori e lnal j)rbyer based on those two sect i ons , 

between the Borchu bnd the Shema . '!' he V' ahavta prayer wan 

shortened as ln the American J ewish Ritual , le~vtnc ou t refer

ence to the s i gn upon the hand and the frontl e ts between the eyes . 

Afti: r the Ml Chomocho ther• fo llows another original prayer. The 

I add1sh follows ther eafter,and the service ends with t he Yigdal. 



-9 5-

Of all the rituals studied , this ls the l east J ewish 1n con

tent and fe eling. 

A Book of Prayer 

Dr. J. Leonar d Levy 

This pray er book pr·epared f or Congregation Rodeph Sholom of 

Pittsburgh contains thirty services. Tthere are more than sixty 

hyums within the book , and the only Jewish name appearing is 

that of the edit or. The only connection of this prayer book 

with Jewish ritual l s the Shema , Ko desh which are sung by the 
"' 

choir , end the KaC.d ish , recited. by the ra'bbi. 

~. Service Ri tua.l 

J oseph Krauskopf 
This book likewise contains thirty services. TheJ are more 

J ewish thar. Levy ' s collection, since every s ervice contains 

a Psclm , and selec t ions from s cripture . The choral selections 

c.r e poorly chosen , and hnvc no Jewish feel ing . 
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Chapter Vll 

THE UlHON PRAY'l"R BOOK 

Wise's persiet~nt efforts at cone rega tional union were fin

ally succ essful , •1hen on July 8th, 18?3 , the Union Of American 

Hebrew Congregations wa s formed . Thirty-four congregations were 

repr esented a t th· t fir s t meeting . It now numbers over f our 

hundred (400) congrega tions . Wise saw his greatest dream cs.me 

true '7hen the Central <; onference of America n Rabbis , including 

gr aduates of his own Hebrew Union College met in 188g . Al though 

Dr. Wisg ' e l!inhag America \Vas vridely ueed in the West and in the 

South, he advocated the formation of ~ pr ayer book repr esenting 

the united efforts of a recognized gr oup of r abbis . This wa e 

to b ecome the official ritual of the c.c.A.R. for a united A~er

ica.n I s r ael . 

At the first aonf erence of the c. c.A.R. in 1890 , Dr. Aaron 

Hahn moved that a "committee be appointed to compile a nevw pray

erbook tc. be used on a ll occa sions i n the Synagogue and the home . " 

"I n confonni ty 'l': i th thi 3 declaration, which meets v: i th 

hearty apprcve.l, we C. e em i t of the utn;ost importance 

tha t vie devise meuns for es t ablishir.£ a uniforrni t y i n 

the mode of lJUbli ~ and pri ve. te ;vorshi p of t.ho r;;e conere

gat ions and i ndividuale adhering to the reform prino.i

ples of Judaism: be it therefor e , 

Resolved , Tha t a c:onm1i ttee of fi ft een members of t r. b 

Conference be ap~ointed to la y out a plan for accom

plishi ng this object . Thi s committee shall divide 

among themselves t he elaboration of the var i ou~ per-
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ti one of our litur gy , embo1yin£ therPin the e~senticl 

element e and parts of our traditional worship , a nd add

ing such ~ieces of devot ion agreeable t o the advanced 
l 

etate of the religi ot<tl sentiment of our day. " 

At the n ext s ess i cn this cc:.mmi t t ee recot!!Inended the follo\·:ing 

propositions : 

1 . A c ommittee of 10 be elected and authorized to GUbrnit 

to the next annua l meeting the wateria l for a uniform ri tual f or 

publ i c and domestic s e rvice . 

2. Thi~ r itual embody the oldest e.nd essential el ements 

of t r aditional worship ''by adhering as much as pos e ible to the 

eacred l anguage and livinE histor ic mi s si on of I s r ael , adding 

s uch elements of devotion as a re in full sympathy d th the ad

vanced and pro<·ressive sentiments of the religi ous t hou;;ht of 

to- day. 11 

3 0 Three or f ~ ur ri tuals for al ternation on Sabbaths and 

holidays be composed. 

4 . Tha i the 11 equivalent3 of the Hebrew prayers g iven in 

the verna cular be more in the nature of ori ginal product i on th~ t l 

mere translati ons . 

5. that the service f or the Dn.' of Atonement consist of 

a aeries cf me~ itatione , psal ms , r Pspons ive readinfs , etc. 

6 . An a ppendix be a t t ached contai ning ritual s fo r con

firmation , ma.rriat:;e and burial , s e1~ices for death, a nn iversuries , 

(Yahrzeit , and for the Seder) and a selection of hymns . 

On July 6th , 1 891, at the second conference , a. report em-

be.dy ing an outl ine of the prayerbook was presented to the con -

ference by t he Ritual Conuni ttee. 
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PLAN OF PRAYER BOOK 

1. Sabbath Eveninr; 

l. Introductory llismor Shir and Hymn 

2 . Borchu anc Benedictions (English Version) 

3 . Sh ' ma, Ve-ohav t o , Emeth ve-emunah (English version) 

4. Mi chomocho , choir and congregf".tion 

!: • :frayer 

6 . Ve-shomru (closing with le-olom) , Choir and Congregation 

? . Bir chath eheba (English version) 

8 . Hymn 

9 . Kaddish with Introduction 

10 . Olenu (English version) and hymn 

2. Sabbath Morning . 

(Three Orders) 

1 . Intr oductory real m. verses and hymn 

2 . Nishmath (En~l ~ sh version) 

3 . Hymn 

4. B~rchu, and. Benedictions (English vershion) 

5 . Sh ' ma. , ve- ohavt o , Emeth ve-ye.tziv \English version) 

• Choir and Congregation 

6 
~· h th h b and kedusha (Eng verGion with original • i>lrc a s e a ~ • 

lleditation) 

? . K'riyath ha- thorah Service 

8 . Psalm (Response s) 

9 0 Hymn 

10. Sermon 
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11. Kaddish with Introouotion 

12. Olenu (English version) 

13. Hymn 

14. Benediction 

APpendix A 

Reading the Torah 

1. En Komocho. Choir 

2. I•aiahJ chapter 2, verses 2, 3 (English), closing with 

the mizion. Choir 

3. InTocation (ada»ted from ~'rich Sh'me and closing with 

Organ Interlude) 

4. Scripture-reading (Hebrew and English) 

5. P•a.lme xix, veraea 8, 10. Closing with Ez Chayim. Choir. 

111. EreT Roah-Baahonah 

1. Introductory Psalm, Vereee and Hymn 

2. Borchu and Benedictions (English version) 

3. Sh'ma, ve-ohavto, Emeth ve-emunah (Enlg~ieh version) 

4. Ki chomocho. Choir and Congregation 

5. Prayer 

6, Pealms, chapter l.XDi., Teraee 2 , 4, closing with Thilc'u 

bachode8h. Choir 

7. Birchath Sheba with u-b'chen ten (English version) 

a. Hymn and Sermon 

9. X..ddish with Introduction 

1 0 . Olenu and Hymn 

lY. Roeh-Hashonah morning 

l. Introductory P•alm, Verees and Hymn. 

2. ~abmath (Engl ish version) 

3. Hymn 
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4. Borchu and Benedictions (English version) 

5 . Sh'ma , ve- ohavt o, Emeth ve-yatt.iv 

6e Birchath Shebn va th u-v'chen then and Kedueha (Eng. 

v ersion) 

7. Atou Socher {Uediatation, Eng . version) 

8 . K'riyath ha- thornh Service 

9 . Rejoicing Service (Theruath-Shofar) 

19 . Sermon 

11. Kaddish with I ntroduction 

1 2 . Ol e nu (English version} 

13. Eymn 
2 

14 . Benediction 

The compilation of the proposed prayer book wa s then. di<f.: 

tributed among the members of the Ritual committee . 

Dr . I .s. Moses informed the conference that he had al ready 

pl'epared the sketch of a prayerbook wh5.ch he wished tc submit 
~ 

to the conference • . It was then decided tha.t his. pl an be con-

sidered by the committee in additi on to the study of a ll the 
4 

prayer books i ssued in Eur~ - , and America. . 

The following y ear , tr.e pr· -·er book prepared by the Ritual 

Commi ttee wa s adopted by the Cel'tra l Conference of Amer i co.n 

Rabbis as pa.rt 1 of the Union Prayer Book for Jewish congrega-
5 

tions of the country. 
A neVT Ritual Committee to arr ang e the second pa.rt of the 

Cnion prayer book containing services for Rosh Haohonah and 

Yom Kippur to be guided by the ea.me principles as the f irst 
6 

part , was appointed. 
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A committee wae a~pointed to c ompile a book of hymns and to 

cooperate with the cantors of America to adapt the music for this 
7 

book. 

At the Conference of 1893 , in Chicago , the recommendati cn of 

the Ritual committee for a revision of Part l of the Union Prayer 
8 

Book was adopted; Pa~t 11, preparted by the Ri tual Committ ee , 

subject to emandations and corrections , wa e acceptedt: At the 

s ame conference, Lhe oommittee on the Union Hymn Book reported 

that they had already selected seventy~five hymns, and that the 

Cantor' s Aeeociation, re~uested to write appropriate Jewish mu-
1 0 

eic , was wait i ng for final adoption of the hymns. 

The foll owing year , 1894 , the Union Prayer was completed. 

Since the Union Prayer Book was a composite work, it was deemed 

advieable to appoint an Editorial CJmmi ttee to go over a ll the 

adopted materia l . While Vb • • 11 , was adopted rand wae.to be 

aa~e_ available . and printed immediately for the use of the 

congrega tions for the High Roly Daye . The c . c . A. R. now became 

the official publishers of a new ritual ; the Union Pr ayer Book 
l Oa 

was now compl ete . 

At this ae seion, one of the members of the conference asked 

to be enlightened as to t he underlying principles by wh i ch the 

committee was guided in fremine the Rosh Hashonah and Yom Kip~ur 

Ritual. Dr. Kohle r was requested to make anm;er , and he set fo rth 

the e uiding principles of Part 11 of the Union Prayer Book, say

ing among other t hinge : 

"tha.t tha.t day '\1as an auspici ous one for United 1.,rael 

a.nd Judaiam of A.mericaJ t.hat the Union Prayer Book has 

become t h e means of uniting Jews of posi t ive rel i gious 

1 'l;'inhorn and Wise convictions , tha t in the n ew Ri tua ' ~ 
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dwell together in the h i storical past and the living 
11 

pre!9ent . 

The seventh annual ~onvention i nl 896 presented a report 

through its Publicati on Committee that though the Union Prayer 

:Book was only one year old, 86 congregations had a l ready adop

ted this ritual. By the second year , this number had i ncreased 

to one hundred a nd fif t een congregations, 
12 

and two yea rs 
13 

later , 133 congregations worshi pped ''· ith the UnionPrayer Book. 

The stand of Reform on Jionism i s plai ~!ly reiterated in the 

following resolut i on passed i n Montreal on July 8th , 1897 . 

"Resolved , that we total l y dieappr.ove of any attempt 

for the establishment of a Jewish s tate . Such attempts 

show a misunderstanding of Israel ' s mission, which from 

the narr~w.political an:L naticnal field has been expand-

ed to t h e promotion a.Inon,. che \Vhol e huna n race of the 

broad and universalist ic r eligion first procla imed by 

the Jewish prophets . (Directed against the Federation 

of American Zionists, a new movement then seeking to 

enlist the efforts 0f America n I srael) Such attempts 

do not benefi t , but infinitely harm our Je,·•ish b~ ethre n 

where they are st.1.ll perzecuted , b v cc,nfirming the 

assertion of their enemies that tr.e Jews are still for

eigners in the cour.tr iee in which they are at home , an 

of which they a re eve rywhere the most loyal and patriot ic 

citizens . 

we reaffirm th~. t the b ody of Judaism is not political 

nor national, but spiritual a nd addresses itRel! to the 

continuous growth of pelice , justice , and love in the 
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human race , to a messianic time when al 1 men VT ill recog 

nize that they form 'one great brotherhood ' for the es-
14 

tabli shment of God 's kingdom on earth . " 

l3y H •Ol , one h .. ndred and fifty congregations were ma.king use 

of the Union Prayer Book and many reports were forv1arded to the 

effeLt that the use of this ritual had enha nc ed the dignity a nd 

effectiveneee of the Divine Service. An announcement was made 

at this time of the ~ubllcation of suitable musi c for both vol -
15 

umes of the Prayer Book . 

Friday Evening Services 

In 1907 , a r esolution wa s presented to the Conference tha t 

a Committee be c.ppointed to prepa r e Rnd publish a series of 

supplementary Friday evening servi ces to be ueed in addition t o 

the present services in the U. B. B. Thia resolution was defeated 

ty :.he Committee on Resolut i ons for the rea s on tha t it did not 

consider the demand sufficient to justify the publ i cation of 
1 6 

additional Friday Eveninc Services . However , a conunittee was 
17 

appointed to conside r this need. 
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SUNDAY RI TU.AL 

The mes1age of the President, Rabbi Krauskopf• ln 1905, 

carried as one of the r ecommendations that a committee be appointed 

to prepare·· a s tudy of the history and influence of the Sunday 
l'S service in.Jewish congregations both in Europe and in America. 

19 
Thie report was pr esented the fol l owing year . I t eml>odied 

the various answers returned by the twenty- two rabb~a known 

to have been associated with the Sunday Service movement. The 

conclus ion based upon these replies was a~ fol l ows: 

1. The Sunday Servi ce was fond to be helptul in foster 

ing the religious spirit among the peopl e . particul ar

l y the men and young people •• 

2 . Since many could not attend Saturday services . Sunday 

a ffords a day for worship• a pa rt from 9abbsth obser-

Tance. 

~ . Sunday Service brings many Jews under a or e constant 

intl uence of pulpit and }ads to greater communal and 

congregational activity. 

4 . Non-Jews attend Sunday S~rvicee and are therefo~e 

given an opportunity fo~ enlightenment on.Tews and 

J uda.i sm • 
.J I t was the con,ensue of the majority that these s ervices 

shoul d be i nstituted after determining each individual con-,,. 
20 

gational problem. 

Tl).e demend for the Sunday ritual arose out of the fact that a 
' 

number of congregations conducting Sunday Services used ~ither 

independent prayer services especiall y arranged by their rabbis, 

or the week- daY 8f'rvic e in the Union Praye r Boot<. '!he purpose 

. 
'• 
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llhidl motivated the production of t h e Union Frayer Boo~ likewi se 

prevailed among those rabbis and congregati ons f or a uniform 

ritual for Sunday morning expressing the fundamental. doc trines 

of the Conference . The Conferea: e \Vould not take a definite 

etand regarding the Sunday Service . Ka.ny members expressed them

selves against official approval of such-named ritual, s ince 

such action in their opinion , would give the impression that 

the Conference officially favored Sunday Services. There were 

others who felt that the h olding of Sunday Services woul d l ead 

to a decrease in attendance in the already smi.11 Sabbath morn-

i ng congregations and that Services would be gradually discon

tinued on Sabbath morning . In B'l ort, they were a fra id of a 

change to Sunday Sabbath. The compromise reached was that 

since Sunday b ' ·· •i-. a week-day, a special book of s ix servi ces , 

one for each day i n the week be published entitled , "Week-day 
21 

Services . " 

'!'his compromise fai led to satisfy the adherents of Sunday 

Servi ce , eor several years later, when a ne'r edi tion was nu th-

ori zed , they EJ€ain asked that it be 0:tl l ed "Sunday Services ," .,2 
since it was used only en tha t day , but the op,rosition prevt~ iled . 

It was not until the 4~nd c onvention ip in 1931 , tha t the Lit

ur gica l Committee was authorized to proceed to prepare sets of 

s ervices fo r Sunday morning, 

"with the as!f s t ance of the members \vho conduct snch 

services ." 

However , at the 44th Convention, two years later , v.:hen the 

Prayer Book Revision Cpmmittee presented for adoption the 

texts fc>r a set of Sunday Servi ces, they \Vt!J.'e stil: ca.lied 

Week-day Services and were to be incor porated within the new 
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revision of the prayer book. 

In the earlier editions of the prayerbook, the growth of 

Sunday Services was not anticipated, because only a small formal 

s ervice for week- days had been provided. The Service f or Week

days was found totally inadaquate ae Sunday Service increas ed in 

number sia<:e thg,last revision of the Prayerbook. The greatest 

need facing the Revision Commi ~tee was the »rovieion for an 

adequate Sunday Service. The first of these five Sunday Services 

was the standard service withthe regular classic prayers, revised 

as deemed necessary. Then followed four variant servi ces. These 

vari ant services conta ined most of the regular rubrics, but 

they are much freer in text. Moreover, each of the services ie 

built around a certain theme. The Committee asked the Conference 

to dec i de whether to provide for the reading of the Torah on 
24 

Sunday morning. 

In the discussion that f ollowed, Rabbi Baron expressed a de-
I 

el re tha t these services be more radical incontent. He favored 

a ritual on humanistic line s ~hP.rein the liturgy will not express 

the theclogy of a personal God . Rabbi Cohon, Professor of Theol

ogy of Hebrew Union College ~efended the traditional point of 
2~ 

view: 

"Those of us whose convictions are theistic would defend 

the right of those who differ wi th us to th~ir beliefs . 

But whenit comes to writing s ervices for public W1Jrship , 

we mus t bear in mind that the Prayer Book is the vo ice 

of Israel's faith. It vocalizes the sentiments~ the 

beliefs, the hopes, and the traditions of our people. 

If in our ~ngregatione we should find a number of 
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ethical. cultur,iets, is it our t a sk to provide for them 

and ethical culture service, And sinc e there are some 

Christian Scientists in our congregations, shall we t~

clude also a Christian Science s ervice, Thie type of 

liberalism wpuld malce a farce of our worship. We spea.k 

for Judaism, which is predicated upon the reality of God. 

Rabbi Earon presented a s ervice which the committeee found 

impossible. The name of God was systematically excluded 

from the Engli sh text and freely used in t he Hebrew. Mod

ernity i s notthe exclusive attribute of so-called Human

ist s . lf you will r ead the services carefully, you will 

not b e scared by the cry tha t their theology i s old. They 

respond t o the needs of modern men and women, md proceed 

from the historica l standpoint ofJewi sh f ai th." 

}{8.bb i Cohon ' s stand approving the work of the Committee re-26 

cei ved the support of the majority of the Rabbis present. 
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!E'EK*DAY SP.RVICES 

A revision of the weekday services contained in the Union 

Prayer Jlook was authorized in 190f>, to be printed in l'>a.mi>hlet 

form and sent to the ...mere, who were to offer suggestions tor 
27 

the final copy. The co111mittee, the next year, brought in a re-

port which annowiced that tiTe different services had been ar

r&nged tor week-days using aetheir baaee the leading prayers and 

responses from the old Jewish service;. For the aake ot conYen

ience and Tariety, five dietinct 1ervice1, all ot them ei•ilar 

in structure and content were outlined aspart of the report. 

The prayers were coJlll)iled largely from the Union Prayer ~ook and 

the r~tual of the 3ewieh Religious Union of London. The follow-

ing is the makeup ot one ot the services. 

SERVICE l 

l~roductory Pray~r (Jewish Religious Union 

Prayer Book. Bo.l •v,y God, the eoul which 

Thou hast given me ie pure.•) 

~orohu and response 

Sh'ma and V1havtu 

Responeive Reading. K1 Chomooho 

Shmone Eere 

Kedueha 

Silent Devotion (Union Prayer Book P. 93. 0 Vod, 

guard my tongue trcm evil.•) 

Common Prayer. Pealm Dlll 

Reapon~e (Union PTayer ~ook P. 93. "Jla.Y the 

worde o! my mouth.•) 

Scripture 
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Resp~nse (Union Prayer Book P. 100 •the law ~ 

ot the Lord is perfect.•) 

Hymn. Sermon. Hymn. 

Adoration and Kaddish (Union Prayer Book 

P. 48 and P. 51) 

Hymn 

Benediction -~ 
In the diecus1ion that eneued, obJeotions were r&itied against 

additional week-day serTices since the Union Prayer Book already 

had one and the additionot new aervioee was tantamount to re

Tiaion, and it had already been decided at the last Conterence 

ihat reTiaion was unneceseary at this time. It wae then pointed 

out that a number or congregations holding services on Sunday 

mornin and finding the Union Prayer Book ritual inadequate had 

been compelled to publish i ndiTidual serTices. Inorder to con

tinue the uniformity in prayer, a new, author~tatiTe, author

ized service was demanded on the part ot a number ot congrega~ 

tiona. Those opposed to the Sunday Service oou1d not complain 

against the issuance of w~ek-da.y prayer eervicee since thje rit

ual could be used on any day during the week. It was therefore 

agreed that eix s eparate eerVicee shou1d be compiled, one for 
29 

each day ot the week. 

The week-~ aerTice was printed in 1907 and wasto be used 
ae manuscript for trial use inthoae congregations 

i 30 
r tuaJ.. 2000 copies of this ritual were printed, 
were immediately sold. 31 

desiring this 

and moat 

The Committee on week-day s ervices reported in 1913 thct 
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no more copies of the original. editionrema.ined and recommended 

that a ~Olllllittee be apppcnted to prepare a revision of the book 

for a new edition, the revised manuscript to be submitted at 
:52 

the next meeting of the Conference,' the Committee reported that 

the general form of the Ritual wae moet •atietaetory. lt wao 

traditional inform, coJDila,ct and brief. However, it wasfelt tliat 

some im,prOTement might be ade inthe content ot •oae of the Pr&.3' 

er•, e•peci&lly the reeponeive reading. The new eocial •pirit 

of the times demanded a more forceful expr ea•ion in the ritual. 

They alao recommended that the name be changed to Sunday Service, 

lince the publication was prepared to meet the need• of Sunday 

SerTice eongregationo, and that no services are held in the Tem

ple• on w~ek-~a other than Sunday. They also recommended 

that two new services be added fors 

l. Sundayfl of holy weeks ae Succoth and Paeeover 

2. Thanksgl.ving Day, observed in al.moat all con-

gregations. 

The report ended with t he request that service• be more congre

gationalJ that more of the prayers be recited.. by minister and 

congregati on either Jointly or alternately. Many of the par

ticipants felt that the change of name from Sunday Services would 

be tantamount t o an indoreement at Sunday Service1 by the Con-
:53 

terence. The manuscript of the week-day •erTice waa referred 

to the Committee on Revision of the Union Pr"1er Book for tav-
34 

orable consideration. 
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At the 15th Conterence in1904, Rabbi Harrie read a paper 

proposing changes in the •criptural read.inge a; arranged in 

the Union Prayer ~ook. He atated that eTen when the annual 

cycle ot Sabbath reaings trom the •entateuch wae long ago 

changed trom the triennial cycle, aanctioned by ancient Pal-

estinian practice, the selections correepon4ad to the tradi

tional Paraeho.th. The Sabbaths had come to be known through 
~ 

many centurie. by the Sedrah or the week. ll:Yery Israelite 

could tind the •electionby consulting any Luach (Jewish calen

dar). EYery Sabbath had been known by the ea.me name by both 

Retorm abd Orthodox in all quarters ot the globe. The Union 

Prayer Book did away with thie unity. Pitty tour consecutiTe 

aelectione were choeen without regard to the ancient arrangement. 

In Purim, a congregation might still be found reading from Gen

e1i1, and in Zuly trom Exodus. Thie new arrangement was intro

duced because aome Sedrahe contained appropriate readings tor 

more than one Sabbath, while others contained none at all, con

eieting of sacrificial instructions, descriptions or material• 

for the Tabernacle, as in Exodus long geneologiee as in nwnbere, 

repition ot laws, and of incidents, or narratiTes not adapted 

tor reading at the public s ervice. 

Rabbi Harrie etated tha* an appropriate leeeon tor each Sab

bath me,y be selected and still maintain the ancient arrangement. 

He therefore propoeed· the following plans 

l. that the name of each Sedrah be placed in Hebrew ., d 

English.at the beginning or each portion. 

2. if the portion contains more than one suitable read

ing, these should be indicated by numbers 1, 2, and 3. 
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:3. the few portions uneuit&bla for public reading may 

retain & ff!W Tereee from the tr&ditional reading &nd 

the b&lance made up trom adjacent portions which con

tain more tbanone appropriate •election. 

Be •U8seeted, therefore, that since the Union Prayer Book 

needed reTiaing, that this project, part ot the p~er book, 
:35 

be incorporated within the revised Union P~er Book. 

The diaousaion following the reading of the paper found an 

almost unanimous expression ot approval ot the euggeetions made 

by Rabbi Harrie. Babbi lloeee and Dr. Bellar, members ot the 

original committee for the compilation of the Union Prayer Book, 

among othere, atated that the Union Prayer •ook had been made 

partl7 ae a compromise and that it wae not perfect. A committee 

to be entrusted with gathering material toward revision might be 

appointed, but a reTieed prayer book wae not neoeeaary &t th&t 

time. BoweTer the reTieion of the scriptural readings should 

be undertaken. A committee ot tiTe was appointed to prepare a 

new appendix to the Union Prayer Book in accordance with the 

uriginal &rrangement, t he same to be presented to the next 

Conference. 
'36 

The Committee on Scriptural Readings presented in 190? a 

table of ~ibla readings which wae baaed upon the traditional 

weekday portions with only two exceptions. All Slte -ae1eattoue 

were taken from the Sidroth under which they were placed. J'rom 

some Sidrahe containing portions considered rich in editying 

material two and three selections wire taken, to afford the con-
37 

greGatione opportunities for alternate usage. .mlecC~ttee was 



:.l.'i~ 

empowered to add a similar table ot Battorah readings and after 

approTal by the members of the Conterea e, these selections 

were to be translated and printed a• part of the next ed~tion. 
5{3 

of the prqerboolc. The soripture readings tor the tortbeoiling 

Union Prqer Boole were printed in aanuaoript in 1~08. The chair

man, Rabbi Barrie, reported the co~lete revision ot the manus

cript containing Sabbath Scriptural eeleotiona from the Sidroth 
~9 

and ~toreth, and that it waa now ready tor publication. Noth-

ing wa1 done in thh -.tter at the time because of the oonteJll• 

plated 3ewieh Publication Sooi•ty Bible tranelation, which was 

to be publiahed the following ~ear. The Colllllittee wae asked to 
40 

report again to the next conference. 

The manueaript ot the reThed lariptural reading• wa.a giTen 
4-l 

to the Committee on ReTisio11 ot the Union Prayer :Boole irttht .. e 

atipulation that the new translation ot the :Bible then in prep• 

aration be used tor these reading. 
4 2 
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R!(!lSIOB OF THE UHION PRftYER BOOK 

The eubject of reTi1ion had been considered at several prev-
,43 

i oue Conterences. In 1910, the fublioation Colllllittee opp~1ed 

tull reThion, i11&•much as t he Union ~er Book represented 

the theolos:7 of the 8onf'erenee1 but were in taTor ot el1sht 

moditicatione in dict ion and in tranelation which had been rec• 

011mende4 'hr~ugh experience in the u•e of the book. It reconnen-
44 

ded ~e tppointment of a collmittee to con1ider the1e need•• 'l'he 

CoJllllittee reporfed a• toll01r11 

1. •The Union Prayer ~ook 1• u•ed in more thanthree 

hundred cof18regatione ald lnetitutione• and OTer 

100,000 copies haTe been sold. Thia alone ii ade

quate proot ot its 1ntr1naic worth and suitability 

to the epiritual neede. 

2. 'l'he need for eome Terbal changes and other mod1t'1· 

oatione have become apparent after 1eTenteen years 

ot u•sge, howeTer it was felt impraotical to aa.ke 

these changes bef ore having used up t he old pla tes 

and; betore t he new Tereion of Scriptural Readi ngs 

shall have been defi ni t ely accepted by the Conf'er-
~ 5 

ence. 

At the Conf'erel'J)e in 1913, t he Colllllittee on ReTieion reported 

r ecommending the desirability of r evision, but t hat gr.eat care 

and del iberationbe giTen this project. Xoreover, the paeeagee 

f rom the Bible in the Prayer Book be in the T~ si t n of t he Bible 

translati on then in preparation under the joint auspices ot 

thd Central Conference of American Ra~bie and the Zewish Pub-
4 6 

lication Society o! America. The Coll&i~tee in 1914 asked t ha t 
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revieion was to be along merel7 Terb&l or radical lines, Bince 

a large majority of the Committee taTored a more thorough revi-
4? 

1ion. Dr. Kobler ~t that a new pr8,1'erbook baaed on the old 

framework must be prepared. Since the Torah and Battorah sel

ections at the end ot Vol. 1 repreaented the work and ju~ement 

ot one man alone, instead of the entire Committee, it had neTer 

proTed satisfactory, and had to be radioall.7 revi1ed. The Sab

bath Chol Baaoed Service for example, bad nothing at all that was 

distinctly characterietio of Sabbath Chol Baaoed. 

•It was unan1mouel7 carried that the reTision ot the 

prqer book should be more than verbals but should 

retain as tar ae possible the etructure aDd framework 
48 

ot the present book.• 

It was also Adopted that the Comaittee on ReTision take into 

into consideration the needs ot con1erT•tiTe congregations in 

10 far as the7 did not conflict with the principles of the Con-

terence. 

The Committee on Revision reported at the ~falo Conference 

in lg17 that the following rules for it• guidance had been agreed 

upons 

l. All responses and biblical quotations to follow the 

new -1~e translation. 

2> Larger prcTiaion for congregational participation 

in the service in the form ot joint readings b7 

minister and congregation. 'l'hue, in the Alenu the 

words •we bow our head and bend our knee• are to 
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be spoken by the minister and congregation. So aleo 

the prayer in the Sabbath morning serTice, "JfA7 it be 

~will.• The ea.me holds with other prayers. 

3. The tranele.tion of'F'fl7f" by •Lord• inetead of "Eter-

nai.• 

4. All reeponeiTe readings to end with a re1ponee by the 

congregation. 

5. The order ot prayer• to be uniform in all services. 

l'or example in the preeent book i> 3 ., and p ' ~ I 11 

follow the prayer for the d~ in the Sabbath )(orning 

Service, wbile they precede that prayer in the holi

day se:rTicee. In the reTi1ion they are made to fol

low the pr91'er f or the d~, ae in the caee in the 

9abbath eervice. 

6. Homogeneity to be provided for tlaioughout the booii 

this rUl~ to be made to apply not only to the render

ing of the sane Englieb prayer in different aervices, 

but also in the Datter of the Hebrew portions, for 

exam})le,the BebTew of 1>31 and f 1 71//I ia in cor

porated in the )(orning Holiday 1erviee ot our prayer

book, but not in the Sabbath eerTicea the Hebrew has 

therefore been inserted in the Sabbath service in the 

~eTilion. 

7. Bew portions have be~n inoluded as tollowes 

Reepone1Te reading• and prayer• tor the eTening and 

mornin£ of the Sabbath during the 7eaats of Passover 

and '.tabernaclee(Sbabbat Chol Bamoed) J tor the l!:Te of 

the Sabbath preceding ~ria (Sbabbat Z&kor1J for the 

Eve of the Sabbath preceding the ~ of Atonement 



...J.l7-

( Sbabba t Shuba.h) and tor the Sabbath poine44iqttrith 

or preceding the Kemor1&1 Day ot the Destruction ot 

Jorue&lem (Tiaha Beab). A new pre•Kaddieh prayer has 

been provided tor the Boliday EYening and ¥orning aer

Ti oe. Koditatione upon enteriag the House ot Pr&Je~ 

have been provided for each •ervice. A now and com

plete translation ot t.lle J>irke Aboth has been provided 

tor tho Sabbath Attel'lloon service. 

a. A l11t ot Torah roding• and Hattaroth hae been added. 

'l'he Co1111ittee eugge1t1 that the tull text ot these 

pa.w1agee be not printed as is the caee in the present 

b vok. The Congregation should be encouraced to follow 

the Torah reading and the reading ot the Battuah in 

the new Bible translation, a copy of which should be 

in the hands of the worshipers. 

The examination of the manuscript will reveal the fact that the 

present prayerbook bas been subjected to a thorough revision, 

hundreds of changes haTing been made. 49 

It was authorized to have the manuscript printed in final form, 

and sent to the members for suggestions, after which the Revision 

Committee •ere to meet and proceed with the publication of the 

book. 

It was further moved and adopted that the Revieion Committee 

consider the advisability ot including in the Revised Union 

Prayerbook the Special Weekday Service which wae published a few 

years prior to this time. 

The manuecript wae revised according to the suggestions sub

mitted by the members. The Comnittee reco1m1ended that the oor-
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votion," "· a.-~ll -·Tol'Olle containing personal prayers hsued by 

the Conference, be incorporated with correction, in the first 

volwrie of the revised Union Preyer Book. lt also aslced to be 

empowered to proceed with the revision of the second volwne ae 
50 

it had with the first. These recommendations were adopted. 

The a.tt erma th of the World War brought with it a demand that 

the reTieion o! the second Volwne of the Union Prayer Boo~, 

which was ready for the )rese at that time (1920) include prey-
51 

era more inlceeping with the modern mind. A resolution was adopted 

that the committee be increased to include those maintaining this ~ 

point of view and to unanimously decide on any further changes. 

in the manuscript of Volume 11. The Jublication CoJ1111ittee wus 

authorized to publish this revised edition of volume ~! in time 

for the Holy Daye ot 1921. 
52 
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The revised Union Prayer Book failed i n i ts purpose and soon 

thereafter, in 1928, a paper onthe Theolo~y of the UnionPrayer 
53 

~ook was presented by .Rabbi Samuel s. ~ohon. On the basis of 

th is paper and the discussionwhich f<?llowed, & recormnenda tion 

was adopted to appoint a commission toi 

"revise the Union Prayer Book with the ultimate purpose 

of making consistent the theological ideas ~xpres&ed 

therein, and moderniztmg 1 tl! thought in accordance with 

present day tendencies in religion, theological a nd so

cial thought , using as a point of depa rture the paper 
54 

read at this 39th Conference by Rabbi Samuel s . Cohon . 11 

It was recognized that the Union of American Hebrew Congrega

tions should have some responsibili ty in the recasting nnd revising 

of the new Union Prayer Book. Accordingl y , five laymen were to 

be appointed to confer with' the members of the Revision Commit tee . 

' 
~· • 

bb 
the .following year. I· 

bUll recogniti on of this need for i urther Revision of the 

Prayer Book was voiced at the 4lst Convent ion in 1930 , during 

which a SY71lpOsium on the Union Pr ayer ~ook took place. Rabbi 

Fr eehot in hie paper, "The Union Prayer Book in the Evolut jon of 

the Liturgy", stateda 

"A• we analyze the present controverEy, we find that it 

amounts to a wide-spread against the Union Prayer ~ook. 

Rrom laymen and from rabbis, from great cities and from 

emall, the cry arises, that the prayer-book is inadequate, 

Thie rebellion against the prayer book can be looked upon 
56 

a~ a sign of tp iri tual heal th. " 

He reco!dmlded )n addii,tion to the standard preyer book, 

"a constantly changing body or additi onal creative mat• 
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eriel., a Union Anthology." 

"A common standard prayer book is indeed eueentialt but it 

is a minimum essential. It is necessary but inadequate. 

The Union Prayer Book is a Siddur , and the Siddur is not 

and never can be enough ••••••• Ye nee4 the creative, variab} 

expression represented by a Jlabzor. There is no doubt 

that the Union PrSiYer Book can stand revision, but no r e

vision will substantially solve our liturgical. difficUl

ties. Reform Judaism must do what classical Judaism did--

it must become original and constantly creative in prayer." 

•••• • •••••••"Moreover, while the bnsic prayers will be 

identical in a ll Liberal congregations, the emphasis of 

any particular service will be one ofthe social eervice 

or of historic Jewish unity, according to the spirit dominating 
57 

each congregation. 

The solution which I propose poeeeeses the following 

a C1'\"antagesi 

1) It keeps the service creative, yet nakee it un

necessa ry to revise the Union Prayer Book every few yea rs; 

2) it maintains a book of common prayer, yet allows 

for individuality in ev ery congregationi 

3) i t permits the language of the prayer book to be

come classic and beloved, and yet keeps the service from 

becoming stereotyped1 

4) it maintains historical cont inuity, yet fosters 

creativeness in prayeri 

5 } it is in harmony with the hi6hest Jewish litur-
58 

gical. tradition. 

I~ 
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~ bbi ' Eettan in hio pa1Jer, "The Fuuction of the Prayer :Book•, 

opposee the inclusion in the Prayer Ecok of new ideas not funda

mental to J'ewiah beliefs 

"It is because the Union Prayer Book, in some notable 

instances, has chosen to deviat~ from the earlier and 

saner method the.t the agitation for revision has assumed 

i n our dajy such ludicrous expree•ione. There are not a 

few who, accustomed to the new style in ritual-building, 

would presume to advocate the speedy incluaiou in our 

prayer book of the latest pronouncements of a theoret-

ical philosophy, the ,hrewd surmises of a dubious criti

chm, the untested noetrume of an experimental aociolcgy. 

They have learned to regard their ritual as a treatise, 

a tract, a pamphlet for wholesale propaganda. And, in

deedt the Union Prayer Book, as it stands today, gives 

much com1'ort and encouragement to such a fantastic no

tion. What, for example, is the purport of that aeries 

of lessons, disguised ae prayers, which center around t he 

service of the High Priest in the Temple on the Da.y of 

Atonementf (U.P.B. pp 242, 255) Ia it n~t to impress 

upon the worshipper the truth, by no means generally ac

cepted among Liberals, that •By Thy grace, O God, it has 

also been given ue to aee in our dispersion over the ea.rt4 

not a means ot pubiehment, but a sign of blessed privilege/ 

sbd that, "though we cherish and revere the place where 

stood the cradle of our people •••• • • our longings and as

pirations reach out toward a higher goal"? Now, no one 

will deny us the right to interpret our Judaism as to 
59 

dispenee with the hope ot a renewed sa tional autonomy. 



-122-

The function of the prayer book i s t·11ofold : prayer a nd instruc

tion , combined within public worship. While public VIOrship seeks 

t o stimulate t he emotional aide of our nature rather than the in

intellectual. 

"For wor ship i e ess entially a mystical experience, the 

out- reach ing of the spirit for God , the over-leaping of 

the boundary 1 i ne between the world of sense and the v:o rld 

of vi s ion. And the material barri ers interpose between 

the child and the Father, our rabbis tell us , can be 
60 

leveled by prayer alone . (Sota, 38 b ) 

He strongly deplores the demand for mysticsm on the part of the 

rabbis who themselves are p~oducte and exponents of ultra-ration

alism in the pulpit : 

"For nothing will eo vi t'llize a service of public worship 

as the free exer~ise of the representative faculty . 

Li teralism, the workshop of the critic, is the scaffold 

of the a r tist . And wor shi p i s essentially a n art , con

templative , pcetic , express ive • • •• the hypercriticam of 

the pulpi t has blunted the poetic aensib i litie1 of the 

peor l e , and one may well wonder i f congregations trained 

to mount heavenward on a monotonous tower of Babel \"till 

trust themsel ves to the fiery chariot of Elijah, when 

piloted by men not quite eure of i ts magic power. For, 

etrange to eay, the cry for more pageantry in our worship 

i s sues from the same voices that depr ecate wha.teve: of 

an ~magin~tive and symboli c quality the Uni on Prayer Book 
61 

~· j 
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The Jrayer ~vok ae it is now used has caueed worehippere to lose 
interest in the eervi b ce Y having depr1Ted them ot aotice partic-
ipation. 

•our liturgy, therefore, designed as it is for public use, 

not only addressee iteelt to the CODl!lon, moat fundamen

tal needa of the whole congregation, but it aleo requires 

the active participationot every one or ite mem-.r1 ••••••• 

ihe Union Pra,yer Book, in its eagerneee to ocoidentalize 

our worship , hae all but abandoned thie older concept 

and practice ot the Synaaog, and may ot ua Juatly teel 

that , in consequence, our serTicee haTe been immeasurably 

weakened. ~or surely, it there be some among those affil

iated with the Synagog who yet protest that they find it 

difficult to enter into the spirit ot our worship, it 

muat be because the prayer book a!torde them scant op~or

tuni ty t o take active part in the s ervice. The prayer s 

and eonge that should be the vehicle of their 1oul.•1 

emq>reaaion, haTe been r~legated to the Reader and the 6 f 

Choir, leaving them the role of interested spectators.• 

He ende withs 

"The Union Prayer ~ook, a product of humaD effort, could 
" s-not but be strengthened by Judicious revision. ~ 

Babbi Samuel S. Cohon contributed a paper, "The Relig i ous Ideas 

of a Union Prayei Book.• He speaks ot Religion and Judaism and 

those ideas that must form the baeie ot the Union Pr~er Book ot 

the f u t ure. Professor Cohon answers the questions 

•Bae not the time arriTed for a true "Union• ftitual. f or 

all .Ameri can Israel , on' tbat will be acceptable t o Refo~ 

Consern.tive and Orthodox Jewa alike"? "' 



He aneweres 

RAttraotiTe ae euch a proposal Jiily appear on the eurt ace, 

it must not make ue blink at facte. !he desired unity 

in American Jewry m.nnot be eolTed in eo eimple a manner. 

J'urthermore, a union secured through the comproJnise of 

principles can serTe no good purpose. Orthodo~, by ite 

very nature, can t olerate no deviation from the eetablish4d 

llueah Bayefilah. By eanctioning alterations in the lit

urgy it undermines i t e own founda.tione. Coneervatiem, 

too, though more flexible, can hardly afford to give up 

ite position of being what Schechter termed "Hie Majesty's 11; 

Opposition," and openly accept the principle of Reform, 

t.e., of the legitimacy of judicious change. The cause 

of eincerity in religion will prevent Reform, li~ewiee , 

from ababdoning its viewpoints. The queetion 1e not one 

of more or leee traditional Bebr.ew prayers and piyyut1m, 

but one of fundament~l attitudee and convictions. In a 

Union Prayer Book of the future we may, for historical and 

psychological reasons, resolTe to follow more cloeeJ.y 

than doee the present edition, t he orde1 of the traditi on

al eervices, and even to preeerTe many ~ore of the deTo

tional claseice that etirred the hea rts of our forefath

ers. But they will have to be eo adJueted to our Reform 

.-Janrp9intt ae to express the religious ideae that close t o 

our hearte." 
65 

Rabbi Cohon 'expreeeea the imports.nee of the concept of holineeo 

and epeak1 ~dt.-ae;ainet materialism in genera l Slid the humanistic 

t rende within the rabbinate. 



"The first requirement of a prayer book that ie to eerve 

our epiri tual needs is to Toice a s:> und conception ot 

religion •••••••• Under the influence of German rationalism 

some or our predeceeeors were content to reduce Judaism 

~ to a drab ethical monotheism, ignoring much or it1 color

ful life and historical aseooiatione •••••••• Under the spell 

of more recent philosophic and ecientific incantations 

eane of ue incline to reduce Judaism to a national cul

ture or civilisation, to social eervic e, and even to 

atheistic humanism. Such conceptions may anewer the 

iieede of eome individuals who lack the interest or the 

courage to rm.ke a venture for faith and for God, but 

the.y cannot satiety the meses of men who cherish the 

inherited idea that Judaism offers a way by which men 

may ascend the mountain of the Lord. Relig ion. as our 

tradition maintains and ae Rudolf Otto has foreibly re

minded the world, iemore than philosophy, ethics or any 

scheme of human betterment •••••••• The holy is a distinct 

category which may be approximated by other ideal human 

expreeeione but cannot be a> vered by them. At the heart 

ot relieion, as at the heart of life iteelf, lies mys

tery, which no philQeophy, ethic, or art can adequately 

e&preae. It can only be seneed by the spirit of ma.n when 

in reverence and in awe it turns to the All-highest. The 

inner consecration of man to God, hie dedication of will, 

heart and mind to the eeniee of the Holy One ie true vital 
66 

religion." 

,,· 
; 
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The Torah derives it worth from the fact that it deal s with both 

God and Yan . 

•••••"Simil arly, we eay that the elin1ino.tion of the idea 

of God from .Tudaism robs it of the founta in-spring of its 

gl ory. Furthermore , deleting the final syllable from our 

hard-won name Ierael means spiri tual bankrupt cy for us as 

a people ••••••••••• our Torah is the b ook of man a s r efl ect

ing the image of God. It ie a Torat Adonai and a Torat 
6? 

Haadam." 

Judaism i s "l ife colored by creed . " The prayer book needs re

formation . 

"Ref orm .Juda.ism se t itself to the task of the conscious 

guidance of Jewish relic i oue develop~ent . It ~elib~r• 

a tely decl ared much of the Eal echa as completel y obsolete 

and undertook to ev olve n ew forme to expre ss the eternal 

epirit of Judai sm. With the ose or deliberate abandon

ment of the old belief in the divine ori gin of t he Lav: 

its authority was cut down , and the new forms that have 

been introduced by Reform Judaism are not yet sufficient

ly roo ted in Jewish life to command l oyal ty and ob~d i ence • 

••• • •• Modern Jewry no longer bows its h ead before the 

majesty of the Law. A Judai sm that knows no Law is doomed 

to eteri lity ••••• If Judaism is to be a force in our lives , 
~9 

it must speak to us with a voice of authority ••••• • Eman-

cipated .from the buee.boo of fettering our faitb in eccles

iasticall y for ged shackles of dogmatic confess i ons , r e 

must ever define to ourselves the distinctive t entts of 

our f a1 th • ••• • ••• "Deed \'11 th out creed " can have meani11£ 

only to the materi alist who i gnores the effect of ideas 
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. " -
apon 'conduct ••••••• A careful reformulation of our relig

ious ideae that llhall form the basis of our liturgy will 

help to keep us in accord with the thought currents of the 

past and will tend to consolidate the weakened ranks of 

3ew1sh liberaliem •••••• Beeides forming the foundation of 

the entire liturgy, formal statements of belie! serve the 

Taluable ende of teaching and of defen1e against hostile 
70 

viewe, ot prayer and of memorial." 

Rabbi 3onah B. Wise in hie paper, •The Devotional VJ.Llue of 

the Prayer Book,• outlines the handicaps involved in the ueage 

of the Union Prayer Book. 

•Briefly, the reading preacher faces the serious ~li

cations of a shortened manual of t r anel ated prayers 

read weekly to the eame group. Therein lies the severest 

teat of our ritual ae a devotional project. '!be question 

ie therefore quit e in order as to what le ite value as a 

means ot projecting the realities or faith, and what, if 

any, are its inspirational factor• tor the average and 

maee laityf There ia, in addition, a widening gap be• 

tween our r itual andthe worshipper due to the diminishing 

familiarity of modern 3ewry with its prayers ••••• An 

Orthodox prayer book stands on its congregational fam

iliarity with, and desire for, a custom-tried procedure, 
71 but a Reform group must build tor iteelf~··••••Prayer 

in our modern world ie almost monopolized by public 

worship. Private prayer ie becoming increaaingly in

frequent. • ••• The devotional value of a ritual depends 



much on the inspirational factor involTed in music. We 

have arranged inQur ritual tor the reader and choir to 

proJect to the congregation thoee pa.rte of it1 eervice 

formerly eung by the cantor and the congregation •••••• 

While eC1ne congregations have cantors, the great maJority 
12. 

have not. The service ie absolutely dependent on music." 

Be opposes the others in hie contention tha t r evision muet be de

votional in character not t heological.. 

"Roughly ~ea.king, the obJect of a revised ritual ie de

votional• not theological. •••• Prayere are eacred only as 

they are c~eative. When they cease to move and quick~n ~ 

they become burdensome, end should be retired to the 

place of reepectf'ul rest. The Synagog of today should have 
13 

a ritualistic Genizah.." 

The connection with the pa.et muet be actively associated in the 

mind of the worshipper. 

"llo ri tua.l can be truly devotional for a ~ew which leaves 

him untouched by the past ••••• A Jewish prayer book should 

awaken in the one who useeit a sense of loyalty to a great 

something through the past, and a unionwith a present 'Pf. 

g~oup- which, scattered physically, is united spiritually." 

Babbi Wise attaches great significance to a more widespread uee 

or ceremoniee in ~ewish r eligious practice. 

"A ceremonious and dignified interpretation of our ritual 

it well within our righte. Intact, the form of use of 

our prayer book ie ve1~· important. The t allith and the 

holy vessels make the Orthodox synagog signi ficant. I am 

all for enlarging phylacteries where they can •• bone•tly 

worn. Jroper lighting in the eynagog, proper use of the 
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ark as a part of the service, and more actual dependence 

on pr~er on Sabbaths and Su ndl:;y services ehoul.d bring out 

ilte devotional qualities more etroJ'lgly. The Union Prayer 

Book can be effectively used as a manual ot in a worehip-
75 

ful atmoephere. • • • ••• 1 also believe our present Union 

Prayer Book, properly ueed, is suited to our higher needs 
76 

a1 a praying people." 

Be euggestsa supplement to the prayer book, rather than a revision. 

•The value of our present prayer book can be devotionally en

riched by use of pealme, poems, and contemporaneous prayers • 

• • • • •To further thie I believe the Conference should pub

lieh a psal t er. It should contdn, besides psalms, in 

the best liturg. c form to be read reepnnsively or other

wise, great ethical passages from our literature and from 
77 the beet thinking of our brethren, the human race.• 

In the two years f ollov.·ing the Sym,poeium, the Committee elic

ited theopinione of the members of the Cunferenoe with regard to 

the line which a revhion of the Union Prayer :Book L•hould ta.lee. ' 8 

Aa a result, the decision was announced by the Committee on Re

vision in 1933, to produce an anthology. The anthology wae to 

contain original prayers for a.11 occaeeione in prose and poetry, 

writt en by members ofthe Conference • It would also contain mat

erial s elected from all of J'ewieh literature. These )rayere would 

deal with various themes, such as God inNature, God in nistory, et . 

Thie procedure would give the Rabbi and congregat i on as much var

iety as desired, supplying both unity and individuality. The Com

mittee on Revision hoped that new editions otthe Anthology woUld 

-
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be ieeued at regular intervale, approximately every five years. 

The text of five Sunday Servicee were preeented for adoption. 

The committee announced that it would take up revieion of the Sab-
79 bath eervice t he comit1£ year . 

At the 5let Convention in 1940, the Publication CQmmi ttee &r!

nounced the completion of the newly revised edition of Volume l 
80 of the Union Prayer Book, and that it waa ready for dieir ibution. 
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CEREUONI ES 

At t h e 1 937 Convent ion a resolution was 1dopted urg ing t he use 

of cer emonies i n Jewish homes , and als o urgin£ 3~bbath observance . 

The following yeo.r , the Committee on the Synuc:; ogue and t h e Conunun

ity recommended the sdoption of a code of Reform Jewish ceremonia l 

observance . 

"Thou.;:htful libera l Jews a r e becomi ng increasingly dis

ei1tisfied \71 th the colorless and emptiness of much that 

constitutes neform Jewi sh religious l ife. The feel ing 

is no-:1 almost unive r sa l that too many warm, cclorful 

helpful ceremonies and di sci plines v:ere discarded by the 

former g enerati ons of Reform Jews . A gr ea t need is f el t 

to make Jewi sh r eligious life rich , warm and s trong . 

Uany Rabbi a And Congregations m.ve reintroduced and r e 

created ceremonies . These attempts , howev er , have been 

sporadic and t.::e "1or k of a fe\7 i nd ividuals . The t ime 

has come for the respons ible l eader s of Liber al J uda i sm 

to formula te a code of observa nces and ceremoni es a nd to 

offer t hat code authoritatively to liberal J ews . Thi s 

will introduce n strong note of conviction into Liberal 
81 

Judaism. " 

A Joint Committee on Ceremonies was then authorized by the Con-

fe rence , c omposed of a joint committee of the c . c . A. R. and the 

In 1939 the Committee made the fol lowing report: 

The Pl a n 

The ~lan to be pur s ued was as follows : 

Al l the materia l to be d ivided into: 

l . Liturg ical- -tha t which could be included in the Union 

Prayer Book 
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2. Ceremonial-- that which is of a ~urely ceremonial char

acter, r a ther than liturgical, such as rabbi nical robes , 

an abridged Megillah, etc. 

The ·purpose of the Conunittee on Ceremoni es was to stimul ate ex

perimenta tion in the coni;regations for the revival of old and the 

introduction of new ceremonies ~nd a ctually to cr eate ceremonial 

mat erial s and make them available to the congregations for exper

imental purposes . 

~ 

In 1939 , t Le Committee had already prepared or begun the fol

lo.., ing: 

1 . a new ceremony f or the Kindl ing of , the Lights and Kid

dush s t th e Sabbath evening Synagogue ser vice . 

2 . Five addit ional Torah services were prepared to increase 

the impressiveness of the Torah servi ce . 

3 . A ceremony for Purim c ons isting of an Abridged Megillat 

and a ritual built around several historic episodes il

lustrating Israel' s providential deliverance from per 

secution and emphasizing the i dea of J ewish survival . 

The Abridged Megillah, to be soldto the coQ?;regations , 

waa to contain the English text with introductor y Heb

rew phra ses at the beginning of various sections , and 

would be illumined . 

4. A Ceremony of Rededication of the Altar for Hanukah 

with processional , featuring lighted candles and 

llenorah. 

5. A rabbinical robe and stole. 
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6 . a procedure for the rabbi to greet the members of the 

congregation as they leave the Temple in order to bring 

them closer to1 ~ether in a spirit of good fellowshi~; and 

further , that this be followed by a social hour in the 

vestry rooms of the Temple or in the soci al hall . 

7. a ceremony of Installation for the newly el ected congre

gational officers. 

a. Ceremonies for Special Sabbaths , as followsi 

a) Sabbath Sholom, Peace Sabbath; 

b) Sabb&th Toda, thanksgiving for a reconsecration to 

worthy uses of g ifts of l ife s 

c) Sabbath Shekol im (Ho-orets), the rebuil ding of Pa.lee-

tine. 

d) Sabbath Ovos, parents ' day or pa.rents and childrens day ; 

e) Sabbath Nacha.mu. reconsecration t o our historic task 

and faith. 

The work laid out for the immediate future contemplated the 

creation with Rosh Hashono , Yom Kip"'{)ur, Pesach , Shavuos , Sukkoa , 

TiAha B'Ov and Chamieho Osor. Later it is hoped to devise cere-
82 

monies for the home. 

'..Che fol l owing yenr, in 1940, the Committee announced that in 

addition to the program previously authorized , a Shofar with a 

mouthpiece waa pl anned . This was designed to r estore the ceremony 

of t l owing the Shofar on Rosh Hasbona by overcoming the difficulty 

of finding experts who can blow it acceptably. A metal trumpet 

mouthpiece with a ohallow bowl was to be affixed so that the trad

itiorial Shofar notes ehould not be a ltered. 

It was al so reported that the ill uminated llegillah was a grea t 

suocess. Lea f l ets for the Purim service were made available to 



-1~4-

the congregations. A neVT ceremony f or Chanu.ko , with \Vhich the 

congregation '\'ta.a to hol d spe cial services in the Synagogue on the 

first night of Chanuko, was tried experimentally.in the leaac M. 

Wise temple in Cincinnatti, and met with an excell ent response . 

The ceremonies for two Soecial Sabbaths, Shekolim and Sholom 

were announced as completed, the former a reviving of the trad

itional half-shekel or free will offering 'vhich may be ma.de for 

the work carried on in Palestine, or for an institution of J ewish 

l earning in America, and the l atter, a peace or patriotic service 

for the Sabbath nearest to Armistice Day~3 

The Connnittee announced at the 52nd convention, that two new 

experiment~! ceremonials h9.d been prepared, a Patriotic or Peace 

Ceremonial to be incorpora ted in the regular Sabbath service , and 

a ceremony for the Installation of a New Rabbi~4 
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CONCLUSI ON 

In our s tudy ofthe development of t he Reform l iturgy, we can 

discern a spi1it of optimism toward the future expressed through 

a universalistic interpreta tion of the place of Judaism i n the 

reshap ing of the world , and in its attitude toward the sufferings 

of t h e pa st . The destruction of the Temple a nd the Dispe r sion 

was not to be r egarded as a n~tional catastrophe , but as the 

means of spreading God's messa5e throughout the four corners of 

the earth. All reference t o sufferings or vengeance i s therefore 

carefully deleted. 

I t is evident that Einhorn's text f ormed the bas is of this 

latest prayer book, which is almost universally used by the reform 

congregations in America. The cha nges which Gr adual ly led to this 

prayer book were at tinies incons istent with the formulations of 

Lhe principle s of t he Reform movement. Before the adL~ t1 c n of 

the Union Pr aye r Book a numb~r of rabble gave ex~ressicn to their 

individual effor ts in 1Jray er book production . The U.F . !: . was 

carefully c om1Jiled by gr oups of men who devot ed much thvu ht, 

research and d i scussion to the varicua problems involved in filling 

the need for a r ecognize ritual for A~erican Israel . ~lhile it 

is not the prayer book of all America n I s r ael , it is the of f ic11l 

ritual of the Centr a l Conf~rence of Ame1ica n Rabb i s and the Ur.1or. 

of Amer ica n Hebre\': Congree;a.tions , compr i s i ng over f , ur hundr ed 

con~regati ons. 

The Hamburg ritual and the Charles ton pr ayer book were the 

efforts of l aymen . They had many fault s a nd inc vnsietencies . 

fhese me n were no t master s of theology nor uid they have very 
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clear conceptions of ~ha t ~hey truly s ou t ht in the r eform of the 

li t urgy.Nevertheless, their efforts have no t been in vain , They 

helped pr epare the field for abl er men and more apiropriate tines . 

The Siddur is the expression of certain doctrines and beliefs . 

It is devotional as well as instructive. However , the latter func 

tion concerns the r eiter a tion of a lready accepted and established 

beliefs and attituc!es . Reform sou.:;ht to superimpose u_t)on this 

structure cer t a in princi ples and theor i es . I t has had a great 

problem and much effort hns been expended to harmonize contem~or

ary thought a nd propriety with traditional pa t terns . If the Union 

Prayer Book has failed to meet this challenge , it is not to be 

dec r i ed , f or i t still fulfills the spir itual needs of an impor t ant 

segment of American Juda ism. 

The Un ion Prayer Booe does not represent finality . The t wo 

revi s ions attest to the f a ct tha t the devotional need has not 

yet been c omplet el y fillec , while a t the same time , shows prom

i se of furth er progres s with the growth and devel opment of our 

rabbinate and 1!1.ity . In a s ense , ea ch revision of the Union 

Trayer Book has been a step backward ; a step back to t radition , 

demons t rating fully the teaching of Ge i g er , the moving s virit 

of Reform, that a ll changP must be gradual . Juda ism must con

tinue along lines ~. historical devel opmen t . if it i s to surviv~ . 

lia.ny of the younger r eform rabbis are a ttempting to bring Reform 

closer to t rad i tional l ~nes . Ceremonies have been reintroduced 

and Jewry has been urged by the Central Conference of Am~rican 

11abbis a nd the Union of American Hebrew Congrega tions to observe 

the Sabbath and to r~institute its ceremonies in the home . A 

Chanuko ser vice , a Purim service and Meggil ah , the obs e rvsnce of 
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Simchaa Torah wi ·th processions through the Temple are now being 

pract iced. A Tisha B' ab service is now in preparation . Jioniam 

is no longer considered inc ompatible with Reform Doctrin . 

As Jewry becomes immersed in American life and culture , Ortho-

doxy ceases to have meaning fo r many Jews . conservatism, influ

enced by the Reconstructionist movement , has become more liberal. 

It is not too much to hope thaL in the not too- distant future , 

these two parties in American Jewish life , Gtl!X!V yet meet on common 

ground . Then will the dream of Isaac Mayer Wise be fulfilled . 
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COMPARISO}f OF THE UNION PHAITl BL•OK 1:JITH I'i'S ANTECED.ENI' S 

Friday Evening Service 

The fi rst edition was i ssued in 1895 , revised i n 1924, and newly 

revised in 1940 . 

The Newly Beviaed Prayer Book is arranged in five different 

Friday Evening Services. It begins with the lighting of the Sab

ba~h candl es, the reading of prayers in English and the blessing 

in Hebrew. 

A number of the traditi ona l prayers have been reintroduced in 

Hebr ew within t he various services: 

liJlfll which was pres ent in the two former editions now i s 

included in the first, third , fourth , and fif th services . 

·~ l'l ~~i in the second service. 

I h Jft• (of Sabbath morning) in the second s ervice . 

~'>IC."il f~ r f 11 11 {27th Pealm) i n the third service. 

JI 1ci~ J •.j t 11' i ' t '1{ h•t ? '"'I' (Psalm 98) in fourth 

service. 

IJ•~•.:>ltl in fourth service. 

tl ~i' ;\,}IC. of the Amidah i n the first service . 

~, rtic.{without conduding benediction) in the first s ervice 

The repetition of the .Amidah by the reader ( f 'flt nJJ;» 
<f) IC I and) I ~If,}~" in tl~: ... .::.~.urth service. 

;)jJ'lJ 1~f (95th Psal m) verses 1-7 , in t he fifth service. 

The second hal f ofthe psalm referr ing to the temptation at 

Keribah in the wilderness is deleted. 

Jlllti\ r 1'{ '>''- -»ilJf jJf (Ptalm 92) i s retained in the tradition

al reading, in t he fi r st service . 



The revised edition of 1924 introduced special prayers for the 

var ious Sabbaths of the year; Sabbath Passover, Sabbath Tabernacles , 

Sabbath of Repentence , and Sabbath Cbanulcah, and a l so for the Sab

bath preceding Purim, all in English. 

The first edition of 1895 contained fo ur sections of prayers by 

the reader and fo r responsive reading for the five Sabbaths of the 

month. In addition, prayers for Chanulcah, includtng the second and 

third benedictions for the kindling of the Chanukah li__;hts i n Eng

lish were part of the Sabbath eveni ng services. 

The Newly Revi sed edition of 1 940 contains special prayers for 

the various Sabba ths as did the 1 924 edition. Added to these , are 

recitation of Psalm 30 in Hebrew--,hf )•iH) ..f.:JJh ') ' f- ?llljN 

the three blessings in Hebrew forthe Kindling of the Chanukah liGhts, 

which was reintroduced in the 1924 edition, and the Kiddush ·r e.yer 

for public worship. t he ':• ords~•Jfl.;\ ( .J II fr om the phrase: 

f 'JI r i> (.:lJI } t1 "j' /J.AI 10./ ..J., /\~ I J~ i.;:, 

"For Thou hast chosen us and sanctified us above all nations." 

the words 11above all nations" are delt!ted. 

The /S~·I is paraphrased freel y in English. 

The r eading of the Torah is provided f or to meeit the instruc

tional need of those congregations that do not read the Torah on 

Saturday for lack of worshippers on that morning. A special rit

ual for t a.kine; out and 1~lacing back the Torah has been arr 13.Dg ed . 

The f irst edition d;l~t;d - the -six verses of the~'llt.;\ r''' 1''- ''".Jl' 
which deals wi th the destruction ot the wicked. I t was deemed un

worthy of inclusion in the Divine Service . The revision of 1924 

t f The Bewly Revised Edition restored i t to it's comple e or m. 

continuee the ea.me arrangement. Tl}is restored portion is as fol-
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:~k..~ ./tlC /1 ~· /c,f f,o:J/ "J~' 1cf .,"'~ t~ 

I/le 1f1; b 13•3•/ ~tT /N~ f'Tt1 111fQl;:) 

i> J;, •..J ./'1 pi 1 f p 11 J4 ;,..,A1e-I •• ".... ·~ l' f-.." t ~ f 
~.) ,,'>'t>./t' )1~1c.• ?·~·IJC ;)jll •.:> ~ r•;:)•f1c 

I JI f, ~ !}\ f ~ ~ , r I r 'I c.-, :> f 1 Jd : I I le • r" '; r,,,,,, .r.., f'"rN .,,,~ !.)' ... clJ1d :fJ ... , 
: 'J j le :a"\ J "' " e ~ 

"A brutish man knoweth not , nei t her doth a fool understand 

this . When the wicked spring up as the grass , and when 

all the worllers of iniquity do flourish; it i s that t hey 

may b e destroyed for ever. But Thou, 0 Lord, art on high 

for ev ermore . For , lo , Thine enemiee , O Lord , for lo , 

Thine enemies shall pe1·ish1 a ll the \7o rkere of iniquity 

eltl.11 be ecattered . But my horn has t Thou exalted like 

the horn of the wi l d- ox; I am anointed with rich oil . 

Mine eye also hath gazed on them tha t lie in wai t for me ; 

mine ears have heard my desire of the evil-doer s that rise 

up against me. " 

Following is the order of prayers in the Union Prayer Book: 

1 895 1 924 

l . }~tfl fl•b 'J't ') l11$H Same 

2. Responsive read ing Same 

( s el ections f rom Psalms 95, 96, 97 , 99 ) 

{ 

"..JJ1-' f;;>( ( .... 'tea• ,..... •) 
t'1 ll 'l•J, '1 f ,,,t ,, -..-L ~' 

<f 11c. n rtl' ? r' ..._ ~ •'\#' ~~t 
I r "" - 1tf.S lh.1 r"' .. 'j~., · r "' ' ' 

3. Bor nhu and r esponse Same 

12.iQ. 

Sa.me in trs.d . form 

Same 

r 'i' 1 "t i' I., ...... ;l Same Same 
4

' ~ IC."lt.• \ 111'V f'~ht. 
5. Shena and response Same Same 

A.~~''' (~~ ~·Jtl ·-~~ _ ......... .,. /\~'Ille.#) .,. ~··· ,,, ,..,-,, rr '"'~ ./..,,, ,,~ 1~ , ... ,,, 
. __ _ .. _. __ _ ~ ..... . 

r u ... Cl• ~ 



I 'fl 

~ !ill 
BSJJ1e Same 

I J~ •:>t. .;l deleted Same J Re introduced in 

l the fourth eer. fol lov1ing Wiee and Einhorn 

a. /~•elehortened Same Same 

(

following Wise-J~inhorn.~ ( J.ter&ba.cher :\ 
~ ......... ..:.tea-- t'41)-J 

u•1l 1 • •if' •• • •Ms 2$2 ~ •• 

The deletioni .}•cl p 'JllJ"';\ ,Ale.. ' "l .;\f,15 /''ff' /'(C •.::> 

"for in e i x days God made the Heaven apd earth, but 
• f~.J•I ../' ..-t '"t''~~" f I • ~ I, l">tc.t> 

on the seventh day he rested. 
Thie is an expre1aion of rationalism,-aga.inet the traditional 

story of Creation. 

9 . Tefilah 

a ) Same Same 

following 2nd edition of Geiger, Wi se , Einhorn. Thie was fi:-st 

i ntroduced by Samuel Adler, in his revis ion of Merzbaoher ' s pray

er book i n 1864. It represented a change from belief in;ier-
fed"" l~•A•I 'fl<o ;'\ ~-"t tr.•?lf/ eonal redeemer t.o an age of redemption. "'. 

Same Same 

( f~I' ;)lf't#I deleted) original readings ~, i\/dC r '-/IJ.I i'l 1fl/t 

""'""' following Einhorn. 
~~~--~~~~-

( r'.f\" .vAJl deleted) orig inal readingar'"' r•Jltn~ f '.,j.11 

Same Same 

Geiger re tains original form. r I ;:n r '/lfl">~ /"~ 1' 

Wise omite this phrase ent i rely • 

Einhorn changes this to1 

U.P.B. changes this to1 

. )'"" l•~r>"t t~J i>~l• 
r . ;\., r 'Hh ,N r .:> .., ,,,,.A 



Concl usion of this benediction: f 1..)-11;., 
. ,, .. 

t\ ''"' 1 le. ~ ( trad. ) 

Hamburg: 

Geigert:, : : f ~II;> ;, '/I" 
Kere'bacher al>' )11~ , • '' " r 

.Jtt;cJ """ ~ ICil 'f'fill.Jtl•f\t'tf "::\_/\IC /"'cJ/ 
'f~B etr'-':,lfi>A t\'AJI 

1

'\ ;"l~IC. rh~ : r !,f1tf/ f"llG ~..}IC 1/1/U/ 

Ei!\f~1m~IJ~l.A~ "'f(IJ11 '1 ta.j.tr.. r•~ : r , .,~-. (.:;,;. 'i).,/Clr.. l"'c.JI 
U.P.13:,!'f "h ~J:l#J.~ ~C.J Same Same 

l
e ).U~ 1 i\~te deleted ~ame Re stored in first 

serv ice. 
fo l lowing Ke r zbacher. 

Hambur g , Geiger , Wise , Einborn retain it. 

d'J.Jr:t'? ;Vtc. and tf~•l omitted . 

{ 
s~e 

fol l owing Einhorr. . 

e) LJ..}f\l~<a t>3i retaine~ . Same 

f) Silent prayer in Engli sh . Same 

g) Four different s ervices Five services 
of responsive readinge 
and prayer by the minis-
ter in English . 

Same 

Retained in the 
first s ervice in 
Hebrew and Eng . 
paraphrase , in 
the third, in Eng. 
and in the fourth 
in Eng . 

Fi ve services 

Thie a r r angement wa s influenced by Einhorn who first intro-

duced different prayers for the special Sabbaths of the ye& • 

h) ;\3, is omitted . Same Same 

Reta ined by Geiger, Wise, and Einhorn . 

i) IC,~•I ;,( Y' omitted Same Same 

Retained by ~~iger , Wise and Einhorn. 

j) r .,,,. omi t ted Same Same 

E.eta ined by Gei ger, Wise and Ei nhorn. 
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k) r '.) f-.1 omitted So.me 

Re tained by Gei ger , Wise nnd Eichorn. 

l) A') f lftomitted Sa me 

~inhorn substi tute~for . this its morning 
counterpart1 f' Ill f it. 

mh t3J •;\ f1e ie para.phrased . liberally i nto 

the Sil ent Devotion. 

Sa me 

reintroduced into 
First eervice . 

I t is r eturned into 
the f irst service 
in Hebrew. 

1 0 . The short Repe tition of the Tefi l a i s omi tted . It i s r e i ntro
d·1.1ced into the 

The Hamburg ret~ins it , but all the others fourth eervicP. . 

a l so omit it . 

11 . Alenu , i n English , a paraphrase. Satne Same 

Hamburg: doea not contain Alenu in the Sabbath Services . 

Geiger: Alenu i n Hebrew. 

Wise: Same 

Einhorn: does not include this prayer in the Fr iday Evening Ser . 

U. P. B.c the paraphrase brings out the universa l istic f eatures of 

this pr ayer . The Vf' r se : cc.fl ..,A l311C.;\ ''I<!~ IJ t 'f tcfo 

. · ••• )) ~ 'Ht;'\ .J.ll'ti t l' .:> /J#L denoting that Israe l i s not like 

t he other nations , implying superiority, is deleted. 

Geiger and Wise likewise omit this passage . 

12. Prayer before the Kaddish in Eng. Sa.me Same 

Such prayer was first introduced in German in the Hamburg Ritual 

Kaddish. Same Same 

The par agraph hi ftc..\f.• h intr oduced by t.he Hamburg Ri t ual i s ,,. , .,.I 
aleo continued here , ma.king the Kaddish a personalized pr ayer. 

l~ . Adon Olam hymn same Same 

" ,. 
' 



Sabbath Morning Services 

1 . Mah Tovu Same Same 
The English transl ation accompanying it r endera 
''1 will wor ship in thy holy Temple ," while the li tera.l meaning 
ahould be, "I \"Till worship toward thy holy Temple. " Thie 
negates the hope for a restoration of the Temple wor shi p in 
:rerusalem. 

2 .i)}ttJ 1;,f10 in English. Same Same in first ser 
vice . Following Einhorn. Paraphrased to stress 

epiri tual immorta.11 ty . The concluding 
benediction, "Blee ~ ed art Thou, 0 Lord, 
who restorest souls unto dead bodies , " 
is changed to , "Blessed be Thou, 0 Lord, 
in whose hands are the soul s of a ll the 
living and the spirits of all flesh ." 

3.r'"HTn r.:> ,,~, inEng . Same 
Following IEinhorn. The u.P.B. fol l ows the 
Sephardic rite in chancing the traditional 
note of despair in this section to an em
phasis on the s oul . 

4. ,131 ';l ' in English. 

t; 

Same 

~ · 

? . 

Same in fi rst ser
vice . 

Same in f irst ser
vi ce . 
~ f\ It. ~It.. in :English, 
in fourth s ervice . 
Al so in Einhorn . 
"')ltl':f.. r ,.,~ in :Engliflh 
in fifth service . 

· ~tc. in English in 
fifth service . 

.. 
1• 

' 

• 
'\I' r .) If.,,,., ? •t( Psalm l 22 ) 

in fifth servi ce . r 
"'~" pt·~ ,.e, ,,,.j.t(Psalm 92· 

in third servic~ . 

10 . 

11 . 

12. 

13 . Borchu and response . ~~me 

Same 

f)tj'O)tc. ·111t in Hebrew 
find English . Found . 
only in Geiger. ~:i: , 

-.}\J?'"' P'"Jlc in Se b
rew and ~nglish. s..,._;.A."L 
Sel ections from the 
Hymn of Glory at the 
conclusion of the 
trad. morning service • 
../\Jlfl,J in Engli sh , i n 
the second s ervi ce . 

Same 

Same 
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~ f>,S -, 11<.11n 

Also llerzbacher 
Same 

and Einhorn. 
Same 

16 . l\ ~., ;'\ ;;);, IC Same Same 
The following portions are eliminat ed from t he U p B· 
110, our Father , merciful Father, ever compassion;t; • 
have mercy upon us; oh put it into our breasts to ' 
understand and discern , to mar k , learn and tP.ach to 
heed , to do and to fulfill in love all the worde

1

of 
instruction in thy Law. " 

"0 bring us in peace from the four Lornere of the ear th 
and make us go upright to our Ja nd . " 

The phrase: 11 Froo all peoples and tongues ," in rel ation 
to the choaennese of Israel is neletea . 

The translation in : he English ia r athe r f r ee . Instead of 
Israel being chosen to declarP. God ' s uni ty . t here i ~ a n 
agreement , "Thou hast c~1 osen us for a h oly mis~ ion u1to 
mankind: the r efore do ~e joyfully lift up our voices and 
pro claim thy unity • " 

l ~ . Shema and response . Same Same 

1 8 . .Jl'MHd Same ,_ Sa.me 
"ti •t /"' -nm l e.nd ../. •3 •3 n~~.,a " as well a s the fi r s t 

verse o "v 11 ,/I.II~ are omitted. 
This follows Einhorn. 

~ r ( from 
19 . p~h •;\tic. ,.ft,-ic. (the second vers e of ~ •3d j.Att..} incl udint: 

the ,/\, i~ pr ayer . Th i s i s a l s o arranged to be read res~onsively 
in Engli sh . 'fh i s , exclusive of t he Ezra at follO\''S ~inhorn . 
Ge i ccr , Harr.bur g , ·.:i ~e n nd :E inhor n n.1 1 omi 

:::O .l)~N.::> •.N and re s.i-·Onses. SP.me . Sa.me 
;\ t1H J1•t,,-~ ~ ~~ .. , (als o includes 'ilt"" 
~ ...._ as in Einhorn. ' 

:1. A1c1l' 'J/3 S.'\Tl"e Same 
The words f 1c:H•I "~ '" '' ? ·"''~.J:.> n~'il "and delive r a ccordinr to 

t hy promise J ud&o.h n.na r sra el , " a rP omit t ed . A'd in :::i nhorn , 
and Hambur£ . Thie i s aro in t h e universalis tic cm~hasis . 

£Z. Tefi l ah only the first three and t he l ~st thr ee benedi ctions . 
a:t.e included. The mid<Ue benediction dealing wi t h thr:: c:inbbat h 
i s omitted . 

s.) ..)\ t 9\ IC. Same S~e 
the word fie.If!, "redeemer" iP cht>.r'lf: ed to "~•c! 11 redemption

11
, 

shifti n g the expectation of a person~l J.iea ~iah ~ the Ho~se of 
Da vid to a gener a l messianic era. Tbia is incons1~tent with 
t h e previous paragr aph where God is ai. lled f1c1t• ''ct "I\edeemer 
of I sra el" a nd !" e E~lish i s rendered "our Redeemer , the Holy 
One of I srael . '' (See rage l'tl, 9 , a . ) 1 ~ .... t.c, .~ . 



,.,., 

b) yAl~I'?<! 
( See ya£e t'tl, 9 , b . ) ,The tr r ee ch?..nges enumerated a bc•ve ehift 
t.he emph asis from b c.dily :::-esurrection to immortA-1 life . 

c) t'\th~-Sancti fication . S:-i me Same 
'l'he th1,rd passo,.: e of t h is pr;:,yer is an inter~olat '.. on , ")•':flC. 
IJJl'ltlC 1 IJ')'':JIC for the mystic paoso.ce ba sed on :Ezeki e l with 
reference to toe Ser aph i m. The t rad it iOJlal readin~ is: 

r~')f, ,,<Jf"f f 'ft.CJ./.JI tlj' f''Y'l'lt# 7'.}"I ,,'\IC. \I"~ (,"C., 1 qn• ~IC. 
The f o:..trth phrai;;e : JJll~JM \ "th~ ;> h~ "Blessed be the Glory of 
th e L ord fro~ J11f' pla c!e 11 to the U. l' . B. translation "In s.11 p l '3.CP.S 
of Thy domin1on , TI:' N'l.mP is p~ised ::ind glorified. " This is ::. 
bro"l.ci.er concep t of God ' a dv-ellinc; p l o.c .... a nd d ominion . 

Th e . if~h ;.h r ase : l.J•;S1c. /clil ~ 1'tC i s de rived from the Kedueh~h 
of th~ l.us sa.f pr:i.yer , The ,·;ord /.J-r•f,111 is t r R.nsl a ted "Hel -
p~r·• i n pln ce of "Snv iour" to a v oi d conf•1-i l' Y'" \·rit.h Chri st ian 
doctrine . The word Jt •J e ia omit ted ' a.. reflection of the 
bettered ~ondi t i cn of Iara• ~ · . . -

- ~ r 1t~ .... ~~~-..6·J.~-~~~.._...~c·•e~f.,,.i.; 
d) I J.).f\/J#i) P3' S··J!!e Same {aft e r t he 

!:nc . prc.ye r f or t ';e 
Fp ecifll S~bba ~h by 
t h e r e:.ld er . ' 

e) Zn£ li sh pra y e r for ~ ive nabbatns and t h e specia l 
Sa bbaths of the year by the rea.der . Thia follm·1e 
::inhorn , ··•ho in~t i tut ed special pr a y e rs fo r the 
specia l Sa bbat hs : 

f ) ;.31 in Eng l i sh. Sn.me , Eeb l' · a nd Eng . Sntle , F.eb . nr.d 'Sng . 
The l :.n t oenten ce d ealinc ·:·ith the return to Zion , the oracle , 
a nd the fi r e - off · r in:e ~re el imin~ten . 

The ooncludi~ v e r s e i s cha ng ed from : JJ13f IJ\Jt.:>t, 1'j/Ht:> 
''Bl essed a.rt Thou o Lord , ,·:ho re~torP s ~ Thy d ivine r r esence 
unto Zion , " t o : ~l~TJ l)lt.'l•~ ?'"'~ t '?J\llt.f,, 11 Fr a i sed be Thou, 
0 Lord , 11hom a.lone ·:1 e s e rve fn reve l ence . 11 

The U. :F.B. h e re follows E inhorn , and Merzba cher . 

S::;.me , Uebre, .. a nd Ent; . ~ame, Heb. a nd rng . 

The traditi onal vers ion s peaks of "Thy ruirac-le s •::h ich a r e da ily 
·;i th u s , " t h e U. F . B. has it 11Thy ::iond r ous providence . " 

h ) The three- fold priestl y bl essing is p l a c ed at the end of t~e 
Service , \':here the conrregat i on and ie dismissed "1ith t hese 
words from the r abbi• 

i) D/tf, p•t. in ,..ni;-l ish Sa me , Jiebre\• a nd Eng . Same , Heb . nn d ::nc . 
/ The f ina l ben&dil! t ion cons ists of the Sabbath of Fenitenc e 
clo E:> i ng formula ~ r I ft>\ ;'ltl 'f •' •,t."-;a • "Blesse d ar t Thou , 0 
L<f,rd, i;iv or of peace , " instead of the traditi~nal rea. . ing : 
lH:~ (1<.'>t' 11'"'1 ..J.•c "?'l1'Jf';l • . "Who blesses his peo ple Israel , 

rwi th pea.Ce . II Thi s is l ~nether instanc e of uni v e rea lism. 
This follows Einhorn a.nd Geiger . 



I 'f 7 

1695 ~ 

j) ?~3J . ,_,fie, in Engl i sh . Same , i !l Enelish 
7~1 ~ i s c :ll led Sile nt Devotion. 

1940 

It l s ~horter th~n t he traditio113l 
:;irayer . The t t: o ver s ions provi rle 
a characteristic c o~trast . 

S:une , i n iiebre~·: and 
Znglisb 

Original version: 11 0 . my God ! gua1·d IllY tongue f r om evil and rrzy 
lips from speaki ng G~ ile J and to such as 
curse me let my soul be du-n , y ea, let 'i1Y 
soul be unto a ll EU! t he dust . Open IllY heart 
to t~y I.a\-: , and l et my soul pw.·sue thy command
me nts . I f any design evil against~ , speedily 
nuke t r.e ir counsP 1 ~ ~ no ~ffect , and frustra t e 
their designs . Do it for the sake of t hy nace , 
c c it for sake of thy ri ht hand , do it ~or 
t l-. I> sake of t :"ly hol iness , do it fo r t~e sake of 
t hy 1.ar.. I n orde r that t hy beloved ones may 
be delivered , O save ·.~ith t hy ri €;ht hand , a.nd 
e.nEmer me . Let the r.ords of m::t ~ou~~ andtce 
meditation of WIJ heart be a c ceptable before 
thee , 0 Lord. +Y ~ock and my Redeemer . ::e •-:ho 
maketh peac~ in h is hi~~ places , may he make 
peace for us and fo r all Israel, and say ye , 
Amen . 11 

Union Frayer Book : 110 God , t;U~rd my ;ongue from evil and my lips 
from ..ittering deceit . Be ycy sup:;:.ort ·."hen grief 
silences my voice, nnd my co::nfort when '--:- oe 
bends r:i;y s piri t . Plant humility in my soul , 
strengthen m;/ hear t \'dtb perfect fa ith in Thee. 
F.elp me to be strong when temptations a nd tr i a.l e 
come , and to be meek ~he~ others wr cng me , that 
I r:Ja:Y readily fo r g ive them. Guide me by t he 
lic;h t of Thy Counsel and 1 et ??le ever find rest 
i~ Thee , -v~o art my etrength '3.. nd my receemer . 
Ainen. 11 

Then the choir e inge: "May the ·::or ds cf 11',Y 
mouth a nd the m'dita~ion of rr.y heart be accPp
table in Thy e ight , O Lord, my strel1€th an~ my 
Redeemer. " 

~3 . r.eading of t~e Scripture . 
:art of Peal~ 24 is read 

24 . 

:'he l atter part of t n e rsalm, 
awearing in He - bre-:; and in :2ng. 
1~ sung by the choir. froo 

-nie umouncement of the i:e-:- Uoon app~a.rs in. ::::nt;l im . 
The prayer in English ~hich foll <7>T s is basea upon 
t .....,e "' ~ 'l ~ (. '" prayer . ':.'~e latter nalf concerns . 

.. . er Ion behalf of the government. The U. F.B. v e:::-sicn 
:s~~~1ai1y c i tes the ~h ilantr.ropic for reward ; those ~ho 

t "he c ongr ei:::atio:i are b l essed by the reader . The 
suppo~ edition e ouSll t to change this and SJ:lende· the phr a se 
~;{~!! :.hose :;· .. o contribute to its eupport , " to .!Those w:io 
contribute t o its strength.,, 

· t th A k The ninete enth Psalm 'fhe Tor ah ia put back in o e r • 



J'f 8 

is eung in pa.rt by the choir. 

26 . , read responsively in English. Omitted i n the Sab
bath morning service , 

27 . Ador ation or Alenu Same 

but i s r ecited in 
the Sabbath prayers 
in the Fifth service . 

Same 

28. Pray er in English befor e Kaddish . 
f ,t..., t. • "" Kadd i sh , with the~'1'''3 ~"' paragraph is recited by the Mourners . 

29 . En Kalohenu i s sung by t he congrega t ion . Same 

l!us s a.f Se rvi ce 

The Hussaf ie entirely eliminated by the Union Prayer Book since 

the JAussaf deal s with the reinstitution and the manner of eacrifi-

cial worship , The Union Prayer Book follows Me r zbacher and Einhorn 

in th i s respect . 
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Reterence Notes 

1 • ~~d;~~~=ib;n1~n seine Hoch ~~rden Herrn Oonsistor1al rath 
e er zu Berlin, von e inigen Hensvater . 

2. J ost ".Geech1chte der I sraeli ten" p . 325 

3. "Allgemeine Ze1tung der IsraelltenM P.325 
Q, 

4 . Jost-Anntlen 1939 P.243 

5. 11Allgeme1ne Zel tung des J udenthums" Vl P. 393 

Chapter 11 

1. L . Ph11fitson "Allgeme1nc Zeltung des Judentheums" Vlll 
II P . 461 

2 . J ost Cultureeschichte zur neueren Geschichte de 
_..:::...-- I srael.1ten 111 P. 23 

3e 1\.~rUA•..L "~ r I,.,., 
4 . ~. :t. , 1<.~ 

Chapter 111 

l."Nachgelasserx. Schr1ften11 1 p . 205 

2 . 11 Judische Zeitschr1ft fur W1senschaft und Leben" V P.251 

3 . Letter to Salomon Geiger of date April 19, 1933 in 
" Nachgclassene Schr1ften• V p .00 

4 . I bid;, p . 89 

5. "Israel1t dee Neunzehnten Jnhrhunder ts"Vll (1846) P. ? 

6. "Nachgelaesene Schrift~n" V ~ 147 I bid;, 1 p . 204 

7. I bid., V p.2?9 

9 . "Unser G<>ttest6. enst in Judische Zeltschrift fur Wlsenschaf~ 
und Leben Vl (1868) p . 4 

9. "Nachgelassene Schriften" V p.169 

10. a) 11Allgemeine Zel tung des Judenthums 11 U p . 165 

b) 1 Nachgelassen Schr!.ft~n " V p.168 

11. nepubl l shed in Naohgelassene Schriften 1 p. 203- 215 

12. 11 G·otteedienetl1chen; Vortrage der Juden"--Zunz. 

13. "Nachgelassene Schriften" 
"Nachgelas senc Schrif t en" 

l p.151, 153, 156 
l p.212-214 

14. Orach Chaylm tt1lchat Tetllah .101.4 
·-
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15. Nachgel a sse ne Sclu-if t en 1 

Chapt er lV 

p . 210-215 

1 . May , 'Isaa c M. Wi s 6 M P. 43 

2 . I n troduc t ion t o "Remi ni scences of I saac M. Wise" p . S 

3 . Reminis cences of I saac M. Wi s e P.20_23 edited by Ph l lipso 

4. El boBen , u o~ Judfschef Gottesdi enst" p .435 

5. Remini scences of I saac M. Wi Fe p . 51 

6 . Reminiscence s of I sae.c M. Wise p . 52- 54 

7. ReJJ1n1scences -:> f I sae.c M. Wi se p . 50 

o. Occident VQl. l V p .109 

9 . Occi dent Vol. Vl p . 313, 321 

10 . Occi dent Vol. Vl p . 431- 435 

11. Occ1Gent Vol. Vl p . 614 

12 . Reminis cences o f I saac M- Wi se p . 86 

13. Remini scences of I saac M. Wi se p . 92 

14 . lbld . I p . 91 

15 .lbid., p . 013- 314 

Chapter V 
1 . David Einhorn Memor i al Volume , edited by JCaufmen-Kohl er 

p . 411 

2 . "Al l gemeine Zei tunc dee J udenthuneu 1844 p . 87f . 

3 . Davi d C:lnhor n Memor i a l Volume p . 413 

4. Proceedings pp . 27 ; 49 (quo t ed by Kohler) 

5 . I bid., p . 74f. (quoted by Kohler) 

6 . Davi d £1nhorn Memori a l Volume p . 425 

7 . I bid; , p . 428 

8 . • All gemei ne Zei tunc des J udent huns• 1850 p . 74f . 

9 . Davi d Einhorn Memorl nl Volume p . 437-438 

10 . New York Heral d Nov . 20 , 1055 
American I sraelite Oct . 26 a nd Nov .9 , 1855 
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ghapter Vl 

1 . B. Elzas, Preface to The Sa"bath Service and M1 acellan
~eous Prayers" adopted by the Reform 
S0 ~ iety of I sra elited" reprinted 
b~ d.och, New York, 1910 

2 . J ewish Times 1871 p. 747 

c.iuw~~r Vll 

l. Yearbook, .Central. Conference of American Rabbis l p . 21 

2 . I bid. I 11 p .15- 16 

3 . I bi d. I 11 p . 17 

4. I bid . I 11 p.17,18 

{> . I bid . I 111 p . 21 

6 . I bid. I 111 p . 23 

? . I bid., 111 p . 30 

o. I bid., lV ;> . 34 

9 . I bi d., l V p . 38 

10 . lb1d., lV p . 43 

lOa.Ibld., iv p .9~ 

11. I bi d ., lV p . 87 

12 . I bi d. , Vll p.12 

13. I bid., Vlll p.48 

14. I bid., Yll p . 41 

15 . I bid ., X1. p . 28 

ie. . Ibld., XVll p . 139 

17 . I bld. , XVlll P• 149 

18. I bld. I xv p . 197 

19 . I bid., XVl p . 8? 

20 . I bid. , XVl p. 112 

21 . I bid. I XVl p . ,119 

22 . I bid., XXlV p . 95 

23 . I bid., XLl P • 30 
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2~ . Y.earbook, Centr11l C<bn!erence of Americun rtabuls Xl.111 p . 85' 

25 . I bid., Xblll p . 88 

26 . I bi d ., XLlll p . 88 , 89 

27 . I bid., XV p . 117 

26 . I bid . , XV~ p. 116 

29 . I bid. , XVl p . 119 

30 . I bid . , XVll p . 95 

31. I bid. , XVlll p . 133 

32. l bid. ' XXlll P • 93 

33. I b i d ., X.XlV p . 85 

34 . l b1d . ' XXlV p . 131 

35 . I bid . , XlV 203ff. 

36 . I b id. , Xl.V p_. . 74:- 80 

37 . I bi d ., XVll p . 96 

38 . I b id., XVll 101 

39 . I bid., XlX p . 39 

40 . I bid . , Xl.X P• 73 

41. I bid., xx p. 29 

42 . I b id . , XX P· 146 

43 . I b id . , XlV p . 75 

44. I bid . , xx p . 146 

45 . I bid., XXl P· 106 

4.6 . I bid., XXlll p . 130 

47. I b i d . , X Xl.V p . 126 

48. I bid., XXlV P • 1 27 

49. I b id., XXVll P · 101-l03 

50 . I bid. , XXVlll P· 67 

51 . I bid. , XXX P • 94 

52 . I b id., XXX P · 126 

l b d XXXVlll P• 113 53 . i . , 
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54. I bid., XXXVlll p . 138 

55 . I bid., XXXlX p . 146 

56 . ~' Symposium on the Union Prayer Book p . 3 

57. Ibid., P. 9 

5S. I bid. , P.10 

59 . Ibid., B.16 

60 . !ota.~_ b _, symposium P. 17 

61. I bid. , p. 20- 21 

62. Ibid., p . 22 

63 . I bid., p. 26 

64. I bid., p . 29 

65. I bid. , p . 29 

66 . I bid.' P• 30 , 31 

67 . I bid., p. 33 

68 . I b i d., P• 34 

69 . I bid. I p. 35 

70. I bid . I p . 37 

71 . I bid., p . 47 

72 . I bid. , p . 48 

73. I bid. I p . 49 

74 . I bid., p. 50 

75 . I bid . , p . 52 

76. Ibid., p. 53 

77. Ibid., p. 53 

78 . Yearbook, Central:.Cion~erance ot American Rabble xj.11 p . 8 

79. I bid., 111.}ll.:.p . 86 

80 . I bid. , L p.33 

81 . Ibid., Xl.111 p . 64 

82. Ibid., L p . 185- 188 

83 . I bid . , L P• 171- 2 ~ A4 . Tb1 d • • Ll o . 101 



Prayer Books Used in this Study 

1. Hamburg Ritual 

2. Geiger 

J . a) Seder Tefilah 
t.terzbacher 

b) Adler - revised 

4. Sabbath Service and 
11iscellaneous Prayer s 

Hefonned Socie ty 
of Israeli tee 

5. Minhag America 
Isaac M. \1ise 

6. a) Daf Tamid 
David Einhorn 

b} 

7 . Am. Jew. Ritual 
Lewin 

I 
B. A"fdat Yisroel 

Szold 

9 . Seder Tefilah 
Huebsch 

1819 

1854 

1855 

1864 

1830 

1857 
1872 

1870 

1872 

10. Ritual for Je,,. Worslt1p 1885 
Landsbery, 

11. Service l!a rual 1888 
Krauskopf 

Hamburg, Gem.any 

Bresl au, Germany 

New Yor k , N. Y. 

Charleston, South Carolina 

Cincinnati , Ohio 

Baltimor e , Md. 
New York, N.Y . 

orooklyn, N. Y. 

Philadelphia, Penn. 

llocliester, N. Y. 

Philadelphia, Penn. 
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