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IlfTRODUCTIOB 

The concept of love mirror• in 1ta change• and develop

ment• the forces that dominated the Ked1eval worl4, toroea that 

came into open connict with .one another and tinallJ' led to 

inner breakdown which paved the way tor the R•na1•aance. 

There are two terma tor love that are being uaed 1n Medieval. 
1. 

literature that characterize and llplbolize the two main 

opposing toroe•. The one ia caritas, love ot God, . that love 

Which the Cburoh taught, a love that waa entirelJ' tree trcm 

•en•ual-corporeal elements, which cona1ated in the chastisement 

ot the body and abstinence. 

The other 1a cup1d1tas, aen11UAl love, the love that was 

praised and sung about in the ballade and aonga ot the travel-
2. 

1ng troubadoUl'a and minstrela. The contrast between these 

two term.a and the concepts tor which theJ' stood waa unbridge

able and characterizes the contl1ct between the teacb.1.nga or 

the Church and the popular attitude with regard to matters 

and lite ot thia world. 

In Dante, the concept or love as taught by the Church, 

finds its highest poetic expression. Love for woman 1a con

ceived of in religious terms; it la Beatrice, who at the end ,. 
of hia long journey, brings salvation to him. 

In Petrarca•a work the conflict between aen•ual and ration-
- 4. 

al love la clearlJ' expressed. •Beauty and virtue are, tor 

Petra~, connected with each other; but they are no longer one 



-ii-

and the aame thing, beauty ia no more only a abadow and •Jabol 

ot truth and virtue, but is in 1taelt something real. In 

spite of that ideal Platonic colouring ot hi• poetry Laura 

never, tor a moment, ceases to be a Wcm&DJ abe ia loved and 

adored exactly because she ia a woman and beoauae abe ia 

beaut1tul." 
5. 

But Petrarca ia too much yet child or the Medieval Church 

tradition and thua be sublimates the sensual love and equates 

it with caritaa. siaply •because be had as yet no new aoncept-
6. 

ion to put into the place or the old.• 

The third ot tm great Italian poeta who struggled with 

the problem of love was Boccaccio. In him the entire problem-
7. 

•tic becomes. perhaps, the clearest. In the •Ameto• the two 

types of love are aide by aide, without too much ot a conflict 

between them. The 'lmoroaa Visione• treats the subject 1n a 

very similar manner. But what a decisive change meets ua in 

the pages ot the •necamerone&• Thia ia the triumph of aenaual 

love, a veritable orgy. 

But a very interesting development aeta in. The older 

Boccaccio, driven by fear ot eternal punishment, renounces hie 

aenaual love as ainf'ul. •• But so far removed he he tram the 

concept ot caritaa, that, in distinct contrast to both Dante 

and Petrarca, he becomes a miaogyniat and renounces love alto

gether • 

. "Thus we aee, how Boccaecio, at first, takes over the 

concept or love of the atil nuovo ("Ameto•), how hia robust 
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nature burata the thinning vessel (Decamerone), how tarther

more, he conceives ot Amore, who tor Dante leada to bigheat 

virtue, to highest knowledge, aa an evil, tor which he rec

cammenda, 1n an Ovidian manner, remedies such aa walking, 

bird tancP-ng, bunting, tiabing, riding, game• (Decamerone, 

Proemio); he baa the evil cured by sceptical reason c•cor

bacoio•), and finally, he damna and rejects love and wcaen 

altogether.• 

The concept ot caritaa and. ot cupiditaa waa n• rejected. 

A new philoaophioa1 understructure was needed an which to 

base a new concept ot love. The rediscove17 ot the writ1nga 

ot L•cretiua f'urn1ahed the material tor this development. 

Lucretius conceived ot love aa the creative torce of nature, 

an.imating and driving the entire universe. •From thia Lu

cretlan concept ot nature begins the renaissance of the idea 

or love in the tirat halt ot the 15th century. In the place 

ot the vanishing tigure ot .Ampre ia put that ot the lovingly 

creative nature, fitted out with all the features of the 
9. 

Lucretian Venue.• 

The discovery or Lucretius and hia coneept of nature 

led to the experimental study ot nature and to the development 

of the Italian nature philosophy whoae tinal tracea might 
10. 

be found in English empiricism. And thua a new philosoph-

ical understructure tor the concept ot love baa been tound. 

Another cornerstone in the pb1le.:phica1 groundwork that 

served as understructure tor the concept of love waa the study 
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ot the writings ot Plato. Aristotle had been"the philoaopber• 

ot the Medieval Church. In the t1rst halt ot the 15th cent1lr)" 

however.•contlict arose in which. in theological terma. a 

•spiritualized neoplatonic-Platonic" theology was pitted ag61.•t 

the •naturalistic Ariatotelian-Averroietic• ayatem. The con

flict was not confined to theology. and before long had apread, 

and Plato became the sJJDbol ot the revolt against the Medieval 

Church with ita dialectic deductions, a s.,inbol ot a philoao

phical attitude that tound ita highest values rather in an 

ecstatic metaphysical vision. 

In thla 111&11Der we can explain the appearance ot the •acca~ 

dem.1a Platonica• ot Florence, which under the patronage ot 

Cosimo de Medici and the leadership of Marsil1o Ficino com

prised cultured laJ!llen who were interested in the study or 

Plato. Much like the company assembled 1n the •sympos1on• they 

gathered for ph1losopb1cal· d1acuas1on, and their friendly 

gathering and their d1acusa1ona were blended into one. "He 

who, together with philosophical instruction and edification, 

sought for a model of the attitude of companionship, had to 
11. 

attribute to this dialogue (Sympoiium) a rank before all 

others; he who felt happiness and elevation in the conscious

ness of the community with friends striving for identical 

ends, had to put the basic theme of the •symposion•, love. into 
12. 

the center of investigation.• 

The activities and writings of men like Marsilio Fieino 

and Pico della Mirandola, the mainstays of the "aacademia• 
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established the Platonic concept of love. Lucretius and hia 

Epicurean conception and the neoplatonic philosophy aa re

presented 1n Arab and. Jewish philosophers account for the 

other elements that can be found in the Rena1aaance concept 

of love. 

Love. from its original theological contrast between 

eiar1taa and eup1d1tas. had become an integral part of an all 

camprising system of philosophy. which. sketched by F1cino. 
. 13. 

found ita claaa1cal expression in the writ1nga of Leone Ebreo. 
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CHAPTER I 

The moat important contribution which Leone Ebreo made 

to philosophy was his particular concept of Love. In all 

t hree dialogues various phases of the concept are illumined 

and finally a definition of l ove, unique to h im and baaed 
1. 

on the many inrluencea that can be traced in his writings, 

ia arrived at. 

The dialogues open with a discussion on the difference 

between love and desire and it is from t his discuaaion which 

is again taken up in the third dialogue that a definition is 
2. 

gained. There la the familiar tripartition of l ove into 

l ove of the good , the profitable, and the pleasurable: "And 

even as there are three sorts of goods, to wit: the profit

able, the pleasurable and the virtuous, soo too there are 

three aorta of l ove: for one is of pleasure, another of pro-
3• 

fit, and a third of virtue.• 

Thia tripartition is uaed in a negative way to prove 

t he coexiatenoe of desire and l ove . Pleasant things are both 

loved and desired before possession while a~er possession 

both love and desire for them dies: •on this reasoni ng you 

must needs confess that we love such things before we poss

ess t hem and likewise at the same time a s we desire them; 

and as desire dies once they have been completely possessed, 

so our love of them usually dies too. Hence you will allow 
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4. 
that love and desire can coexist.• 

Thia argument or the coexistence or desire and love 
5. 

is necessary because it will later lead to the discovery 

of important components in the definition of love. 

Desire is distinguished from love on a metaphysical 

basis . The attempt is made to show that the existence or 

nonexistence of a thing are the basis for its being loved 

or desired. Thia argument is put into the mouth of Sophia 

who maintains that in the scale of values the term love 

stand.a higher than that or desire. Thia is an undertone 

that swings through the entire discussion of the differ

ence of desire and love and is methodologically used to 

give the metaphysical understructure for the value judg

ments. for it will be because or these diff erences that 

the permanent and canmon features of both will be found: 

•tove pertains to things llbich exist ; desire to those which 
6. 

do not.• But this argument is quickly demolished by show-

ing that both love and desire presuppose knowledge of the 

desired object and hence the existence of that object: nso 

that love and desire alike presuppose the existence or 

t heir objects: existence 1n reality no less than in know-
7. 

ledge." Because only if we lalow a thing as good will we 
it love: • Before we can love or des1re,we must know the ob-

ject of love or desire, that it is good. It is impossible 

we should know it as other than good; for in that case 

knowledge would produce. not love or desire or its object. 



-~-

8. 
but utter loathing.• 

With this we have introduced important new factors, 

knowledge and good which f'urnish the comaon be.ala for both 

terms: desire and love. But we have not yet reached a 

definition, because the question of being and nonbeing of 

the respective objects of love and desire, a question which 

fran the point of view of the problem of knowledge 1a of 

paramount importance, baa not yet been solved. There ia an 

attempt t o combine existence, knowledge and the judgment of 

value 1n Aristotelian terms: •And the ob ject of desire 

must have three qualities in this order: first, being; se

cond, truth; and third, goodness: these make i t an object 

of love and desire. It could not become such an object, 

1! it were not first judged good; ••• And, before it can be 

judged good, it must be · recogn1s 3d as true; and, aa it is 

truly present to cognition, so it must have being in real-

ity. • ••• so that desire no less than love presupposes be-
9. 10. 

ing.• Yet, aa quite often, an argument in Aristotelian terms 

is not satisfactory. I n this caae the objection arises 

that while the above statement covers the case of privation 
11. 

it does not cover that of nonexistence. And theref ore a 

new definition is being of fered : • ••• it is enough to de

f i ne desire as an affect of the will aimed at the coming to 

be or coming to be ours of a thing we judged good and have 

not; and to define love, as an affect of the wi ll to enjoy 
12. 

through union t he thing judged good.• Thia statement em-
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phasizea again the distinction between being and nonbeing 

of the object of either love and desire. The common baaia 

is fo\llld in the psychological element of the arrect or the 

will; the judgment of the good, however, ha.a already be

come a permanent part of the definition. 

Thia distinction of being and nonbeing is a serious 

handicap for a final definition of love because of ita im

plications for the theory of knowledge which 1a part of 

that definition. Somehow it is felt that the distinction 

between love and desire on that basis involves very 1'unda

mental difficulties and
1
therefore,any attempt to arrive at 

a definition in t hese terms is not entirely satisfactory . 

In the third dialogue the question is, therefore, 

raised again. The definition of love and desi re as affects 

of the will ia made the s t arting point of the discussion. 

And now there i s introduced a modification of the term non-

being into potentially existing: "Nevertheleas~we also de

clared that although desire is of things which are lacking, 
13. 

this a1waya presupposes (and it is the same with love) 

that the object has sane degree of existence, f or though it 

may be lacking to us, yet it exists in others or in itself, 

and if not actually, then potentially, and if not in reality, 
14· 

yet it exists in the imagination and mind.• Thia clearly 

removes the difficulty for the problem of knowledge. And 

now, by one further step, the identity of desire and love 

i s shown and we have arrived at the final def inition of 
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love. 

Desire and love bad been differentiated 1n terms or mo

tion. Love bad been en j o,ment in union, a restj.ve, static 

state; while desire was motion towards the acquisition or 

com1ng into being of the desired object. As long, therefore, 

as desire and love were differentiated love was necessarily 

the static and desire the d1ll8JD1.c phase of the same aspect 

of the affect of the will. But Leone who through the mouth 

of Philo speaks of love as the dyn1111ic, life giving force, 

e'V8n or the whole universe, eould not stop with a definition 

of love as a static principle. Therefore, in psychological 

tenna, he s hows how love ~ways presupposes some lack and 

that though union is enjoyable, it is the fear of future 

lack of union or the incomplete state of union that is the 

true cause for love; and thus love regains its dynamic char

acter and becanes the same as desire: • ••• although love is 

sometimes felt for an object we possess, yet it always pre

supposes some lack 1n respect of that object, which desire 

does also. And t hi s is either because the l over has not 

yet achieved perfect union with the belovedJ and therefore 

he loves and desires to be finall y united with it, or because 

although he possesses and enjoys it at the present he may 

be deprived of its enjoyment in the future and therefore it 

forms the object of his desire. Thus true reasoning shows 

de sire and love to be one and the same, ••• therefore, we de

fined love as the desire of union with the beloved,and we 
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showed how all desire is love and all love desire, in con-

formity with which I have now given you the universal deti-
15. 

nition of l ove, to wit, that it is the desire of someth.lng.• 

With this definition the difficulties arising trom the 

distinction of being and nonbeing or potential being have 

been eliminated. I t becanes now simple to reach a final de

finition including the terms of knowledge and the good. 

As long aa love had been the static enjoyment in union 

and thus b~en different from desire, knowledge and the judg

ment of a thing as good, which are the dynA.Jrdc factors in 

the desire for union, had strictly speaking, nothing to do 

with love. Tb.is is felt quite clearly when it is said that 

.for objects 11bich we have taken possession of we feel no 
16. 

longer any desire . It is, therefore, only after the as-

sertion and proof of the dynamic character, 1.e., the iden

tity or desire and love, that the knowledge and judgment of 
17. 

t he good, which f or Leone in Platonic style is a dynamic 

concept, becomes a real pa.rt of t he definition of love: •For 

we have neiths- appetite nor love for an object once we have 

gained possession of it, yet something which is conceived 

to be GOOd is ever l oved and desired (sic!) : either t hat 

it may have being in reality, as it has in the mind, and 

exist in actuality as i n potentiality; or if it already has 

actual existence and is lacking i n us, that we may come to 

possess it; and if we have it in the present, that our en

joyment of it Dlly be eternal, since fut ure enjoyment does 
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18. 

not yet exist and is lacking in the present.• 

With this statement love is more than a psychological 

drive that s:> verna the conduct of the human being, it be

comes more than a passing fancy and mere affect of the will, 

it ent ers the realm of metaphysics, it becomes permanent: 
19. 

•something which is conceived to be good is ever loved•, 

it becomes a cosmic force. It acquires that permanent 

s1atus that embles it to becane the underg1rder, even the 

sole foundation for a system of philospphy, f or a theory of 
20. 

tm universe. Leone · is at this moment altogether Platonist 

and ends this particular discourse on the character of love 

with a Platonic quotation: •wherefore Plato def ines love 

as the desire of the everlasting possession of the good, and 
21. 

this evm-last1ng implies a perpetual lack." This states 

clearly t he metaphysical implications; l ove has become a 

metaphysical concept. 

To understand fully what is meant by t he definition 

of love as t he desire f or the everlasting pos session of t he 

good we shall have to treat the two concepts of knowledge 

and of good. 
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CHAPTER II 

Love, of any sort, was unt hinkable unless based on a 

knowledge of its object: ttyet without knowledge how can 

tm re be love? for you said that good must be known, be-
1. 

fore it can be l oved.• But i t was particularly the 

steadfast, the virtuous love that was conceived entirely 

in rational terms: •This alone la virtuous love: it is 

begotten of true reason, and there f ore is not to be found 
2. 

among irrational an1mal8. 9 However true these state-

ments are and however well t hey fit into Leone's t heor y 

of values t he y br1~ him into methodological difficulties 

becaise he equated desire and love. For if virtuous love 

is based on reason what, t hen , fol't'ls the l:as1s for loves and 

desires which range below this highly valued l ove? 

Here we get our f'i rst glimpse of t he theory of know

ledge . Leone asserts that si nc e t her e are three types of 
3. 

l ove, there must be, corre spondingl y , three types of 

knowledge : "Knowledge and appetite, and consequentl y love, 

are of three sorts: natural, sens uous and rational-vol un-
4. 

tary." 

Natural knowledge is t he knowledge or the cognition 

of their end which is inherent in insentient bodies such as 

the e lement s, stones , metals and al so in the plants. There 

is nothing dead or l ifel ess in t he uni verse, everyt l":i .ng 
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feela within it an end, a purpose to which it atrivea and 

which it desires to tulfill. The universe :for Leone waa 

an organism that was in constant motion, purposeful mo-
5. 

tion, and it was this •1ove", borne of the knowledge of 
'--

one purpose that animated and moved even •inorganic• bo-

dies: •All these have natural cognition of their end and 
6. 

a natural inclination thereto." 

Sensuous knowledge or cognition is given to the irra

tional animals. It regulates their behavioui by giving 

them the knowledge of things pleasant and conducive to 

their health and safety and of things t hat are dangerous and 

harmful to them: •sensuous cognition and appetition or 

love is that which we find in irrational animals (prompt-
7. 

ing them) to pursue what advantages and shun what what 

harms the~: as to seek food, drink, fair weather, congress, 

rest and the like, which must first be known and t hen de-
8. 

sired or loved before t hey are pursued." Leone , however, 

seems to feel t hat he is stretching the term lrnowledge a 

bi t too far, or at least, that it is necessary to define 

t his particular kind of knowledge more closely, f or he 

hastens to add t hat this type of knowledge is not rational 

but should more correctly be called appetite: • But such 

knowledge does not involve reason; nor does such desire or 

l ove involve will, for there is no will divorced from rea-
9. 

son. n.ather they are produced by the sensuous faculty.• 

this explanation, which is given in psychol ogical terms, 
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becomes necessary, because though knowledge seems to per-

vade tt.! entire universe, reason !'urnishes a very distinct 

and unique kind of knowledge. The term knowledge in the 

above cases could easily be substituted by such words as 

feeling or even instinct, and seems to denote in a very 

wide sense tte possession of certain facts, the having cer

tain information which are not gained or given for them

selves qua facts or infarmation, but are the motors, the 

at1mu11 of conduct. And in a very real sense is content of 

•knowledge•, •knowledge•, and resulting action an insepar

able unit. 

Leone himself gives us a hint that this type of know

ledge is inseparably bound up with the very essence of the 

"knowers•. He observes the movements of elements and ani-

mals and comes to the conclusion that they cannot but love 

their"proper stations~ 1.e. the station for which, essen

tially, they are meant. In the elements there is an e ssen

tial relation between the heavy and the lower and the li6ht 

and the hi gher: "And in irrational bodie s there is natural 
10 • . 

love - (based, of course, on ~owledge) - in the heavy for 

the lower, which they therefore seek, even as they flee 

the . opposite, because they hate it. And the contrary ap-
11. 

plies to li&bt bodies, 11bich love heights and hate depths.• 

Animalic love is analogous: "The love of the elements 

and other lifeless bodies for their proper stations and 

their hatred of the opposites there~f is like the love of 
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12. 
animals for beneficial, and their hate of pernicious th1nga.• 

In the scale of values rational knowledge, however, ia 

higher than the natural and sensuous ones. And man ia the 

seat and agent of this particular type of knowledge: •Ra

tional ccgnition and voluntary love are found only in lnen, 

as they spring from, am are governed by, reason, whereot 
l~. 

men alone among generated and corruptible bodies partake.• 

Reaaon, intellect, is proper to man, an essential in 

him as was the natural or sensuous cognition in elements 

aD:i animals. It is man's differentia spec1fica, partici

pated 1n by every member or the species. But since it is 

the specific and characteristic element in man, and since 

~eone is interested mainly in the practical problem of be

haviour it is also the dominant factor, or at least, ought 

to be the dominant factor in human life: "Every man or 

woman has a masculine part which is perf'ect and active, to 

wit the intellect •••••• eo that the sentient and feminine 

body was the obedient servant of t he Jlllsculine intellect and 

reason. There •s then no division in man, and his whole 
14· 

life was intellectual." This is the desr.ription of Adam, 

the perfect man, as he emerged from God 's creating hands. 

Man, however, is no longer i n his pristine perfect 

state and though bis intellect can still, at rare momenta, 
15. 

attain to highest perfection, human intellect is potential: 

"When it attains to this state, however, it is no longe r 
16. 

potential hwnsn intellect, •• • The introduction of this 

... 
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17. 
Aristoteliai concept and term is methodologically neceas-

18. 
uy. 

The potentiality or the human intellect, however, is 

not cn]J a. methodological but also a logical term. Poten

tiali1i" of the human intellect means that state of the in

telle ct which prevails at the beginning or any thought or 

knowledge process, that state in which the particular con

tent of knowledge has not yet becane actualized, simply 

because the process of intellection has not yet started, 

and the ob jects in question have not yet been united in the 

act of knowing, have not j'8 t become actual: •Man is intel

ligent and the nature of fire is a thing Which he under

stands. Now when man and f1 re are 1n potentiality rlth re

spect to understanding they are two separate things, and 

tl:e intellection, also in pottntiality, makes a third ; but 

when the humai intellect actively apprehends fire it unites 

with its essence and is one with the fire in the mind, ••• 
19 . 

and t h ey are no longtr divided.• 

The act or knowing is essentially one of union between 

the object and the sub ject in the process of the act. How 

closely this pi cture and terminology is linked with the ac-

tual experiE11ce and observation of love be comes evident from 

t he fact that Leone g ives the process of love as an analogy: 

"In the same way the potential lover is other than the po

tential beloved and they are two persons, while potential 

love nakes a third which exists neither in t he beloved nor 



in the lover; but when the potential lover becomes actual 

he is a.de one and the same w1 th the beloved and w1 th 
20. 

love.• IUio11.edge and love are not only interdependent 

factors 1n a s ,a tem of philosophy , they are also essentially, 

in themselves, similar, even alike. 

The act or knowledge was one of union, of canprehensiona 
22. 

•And to €JI.in knowledge we must comprehend;• Th1 s compre-

hension is of two types due to the fact that the contents 

of knowledge are essences both of corporeal and i .ncorporeal 

objects. One ia knowledge gained through the seruses, a 

knowledge which is, of course, restricted to obj ects and 

their essences which are acess1bile to the senses: "since, 
23. -

as tm Philosopher said, tbare can te nothi~. in the 

mind which has not passed throu~ the senses.• " ••• and, 

inasmuch as they are all material, it is true to say t.Mt 

t hey cannot enter the intellect sav~ by way of the senses, 
25. 

which take material cognisance of them." The very im-

perf ection of tbe human intellect, its pot entie.l.1ty as over 

a gainst the perf ection of the active intellect is borne 

out by the fact that it is accessible to or needs the senses 

far the transmission ot the essences of the corporeal ob

jects: "and nan only bas potential intellect in that he 

21. 

26. 
understands corporal essences, apprehended by the senses,.• 

Bu t the knowledge of t h ese corporeal essences is not the 

highest goal of the human intellect. Their apprehension 

is more a conces sion to t he imperfect nature of man and his 
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potential intellect rather than an essential necessity. At 
26a. 

best the corporeal essences serve as a media tor the cmn-

prehension of the incorporeal essences. The task ot the 

senses is to apprehend some corporeal phen0menon such as mo-

tion and transmit it to the intellect which, in turn, inter

prets them as effects of spiritual causes: 8 But there 1• 

another way: namely the apprehension of spiritual matters 

through sight, or perception, of their effects: as you see 

the perpetual motion of the heavens, and thence conclude that 

they are moved by no body or physical power, but by an immater-
27. 

ial l!llrit or mind." As clearly indicated in the above quota-

tion the process of thinking used for the cause-ef fect relation 

is induction. This method, in another place, is attributed to 

Aristotle and claims t hat knowledge of a thing can be attained 

from its orposite: "Things are known by their opposites, as 
. 28. 

Aristotle says; for opposites are objects of a single science." 

It is in t his fashion that the senses and t he corporeal essen

ces can lead to an understanding of the incorporeal essences. 

These being themselves intellect are essentially akin to t he 
29. 

a II • human intellect and according t o the tendency of like for like" 

much more proper to it : " ••• and his highest achievement, when 

he is sustained by t rue wisdom, is t o a ttain to a knowledge of 
30. 

incorporeal essences through the medium of corporeal essences . " 

"Spiritual things are all intellect; and the light of the in

tellect i s in our mind, fused naturally with it as being of one 
31. 

essence." 
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But 1t is possible that due to our necessary dependence on 

the senses for information, a dependence which grows out or hu

man imperfection, we might not be able to comprehend the intelli

gibility of the spiritual essences in a deserving degree: •albeit 

to us they may be less i ntelligible, aince, ••• they are beyond 
32. 

the reach of our senses." 

But this cognitive relation of the intellect and the corpor-

eal ~bjects is restricted to their essences, while olll.y the senses 

come in direct contact with the corporeal objects. For the activ

ity or understanding deals with ideas only: "- illumining the i

deas and forms or things i ssuing from the activity of un~erstand-
3~· ing,.. Because the higher a thing is, the more e~al and spir-

itual it is, the more valuable and intelligible it becomes, and 

is, therefore, the proper stuff for the intellect: •This science 

alone treats of spiritual and eternal things. The essence of 

these is in itself of far more worth and more intelligible than 
34. 

that of material and corruptible thingsf ••" 

The question now arises how this purely intellectual cog

nition is possible. Where do the ideas come from, and how 

are they transmitted to the intellect, or how does the in

tellect come in contact with them? The answer to these quea-

tions lies in the concept of the Active Intellect. Human 

happiness - and again the entire problem is inseparably 

linked with the problem of values - lies in the complete and 
35 . 

unsullied cognition of all ideas. Eowever, by itself 

t he potential human mind is not able to attain to that 

happiness. Because it is only the Active Intellect 
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that contains within it all the forms and that comprehend• 

them with singleness of vision.: ttwhereas intellect in act, 

pure being and pure form, contains within itself all being 

and all fcr ms and acts of the un1.verae: - contains all in 
36. 

essence, in unity and pure simplicity.• And this Active 

Intellect does not exist in the lower world. It is true 

that it is the link of the aublunar sphere with the higher 
37. 

ones and that it is its guiding intelligence, but it le 

quite distinct from the lower world, in which the potential 

human mind is the highest form of rationality: •such (ac-
38. 

tive) an intellect does not exist in the lower world, be-

cause the inanimate compounds, plants and animals have no 
39. 40. 

intellect; and man only has potential intellect ••• " 

Yet it ia the activity of thia Active Intellect that pro

vides the human potential mind with t he material for intel

lection by bestowing in the act of self contemplation forms 

upon the matter of the lower world: • For t hese thinkers 
41. 

hold, with Plato, that this last intelligence, t~ough 

contemplation and love of its own beauty, confers upon the 

lower world t he forms in their various degrees and species 
42. 

which are found in first matter, ••• • 

The human mind, then, is the potentiality, the capacity 

to grasp the forms which the Active Intellect deposits: 

9 They say that our intellect is initially mere power of un-

derstanding: potentiality , undiff erentiated in any way, •• • • 
43. 

• ••• whilst, on the ot her hand , the function of the active 
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intellect is to make such things intelligible, enlightening 
44. 

t hereby our mind." 

And just as in the sace of the process of intellect1on 

involving corporeal ob jects, so in this case also the act 

cinsist in a union, a fusion: •our mind would be wholly de

livered from potentiality and made actual, changing into and 

becoming at one 1n all things with the active intellect illum

inating it, •••••• And this is called the happy f usion or pass-
45. 

1ve and active mind.• Thus the highest human happiness 

is achieved: human intellect in union with Active Intellect 

comprehends in a single vision - and a vision in its full 
45a 

ecstatic meaning it is the es s ence, the being of all the 

forms of the universe: •so that whoever could apprehend in

tellect thus aotuallled, would i.n a single vision and simple 

act of c~gnition,apprehend the entire being of all things 

in the Universe together, with an apprehension far more per-
ct&v " 46. 

fect,~and intelligible that their own nature would yield; •• • 

The kctive Int ellect, clearly an Aristotelian element 
47. 

in the theory of knowledge, plays the role of the vessel 

that contains all the i deas and farms and transmits them to 

our understanding. Thi s process, again in Aristotelian terms, 

is expressed as the becoming actual of the latency or poten

tiality of the human understanding, Which is the c ore of the 

Aristotelian epistemology: •This latent figuration is what 

Aristotle calls potentiality and universal preparation of 

t he potential intellect to receive and understand all farms 
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and essences: for if they were not all potential and latent 
48. 

in it (the soul) it could not receive and understand 
49. 

them in actuality and by pre-existence." The entire pro-

cess of knowledge then proceeds as follows . The Active In

tellect, tm storehouse of the ideas, 1mpreasea t nese on the 

potential human intellect, which in turn with the help of 

the senses who bring the representations of the forms aa 

they exist in tbs obb!tcts to the potential human intellect, 

makes the latent essences actuals "You must know, therefore, 
I Ii 

that all the forms and ideas ~o not spring from bodies into 

our soul, because to migrate from one sub ject to another ia 

impossible; but their representation by the senses makes 

these same forms and essences to shine forth which before were 

latent in our soul. This enlichtenment Aristotle calls the 
50. 

act• of understanding •• • This is Leone's exposition of 

Aristotle's theory of knowledge. 
5!. 

Side by side with this explanation we find the Platonic 

epistemology. But before we can enter into a des cription 

of it we shall have to defi ne and explai~ three terms which 

Plato uses in connection with his theory of knowledge, vis., 

world-soul, s oul and Ideas. 

The Worldsoul, taking the place of the Active Intellect, 

governs the l ower world and gui des it to right knowledge: 
52. 

"Though they (the lower i nsentient bodies) have not these 

cognitive f acitlties in themselves, yet they are directed by 

1-Je.ture, which knows and governs all lower things: - i.e., 
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by the soul of the 1orld - to right and in1'allibile know

ledge of natural things , for the pre servation of their be-
53. 

ing .• It is t he repository for t he form.a, which are all 

contained in it in order and harmony z • ••• of t he sou~of 
54. 

t he world, and in it t he hierarchy of all the forms, •• " 

• ••• by r eason of the harmonious and concordant forms i m-
55 · 

pressed upon it by t he worl~ s oul." These forms, which 

are f ound in the world s oul are derived ultimately f rom the 
i 

f irst intellect and the world soul has the same relation to 

it as have t he natural forms of bodies with regard to t he 

world soul: •And as t he natural forms of bodies ar e derived 

f r om an incorporeal and spiritual origin which is the s oul 
.., 

of the World , and ultimately from t he first divine intel-
56. 

l ec t , ••• • •only their ideal forms r emain , pr e- existing 

in the f irst intellect and t h ence i mparted to the soul of 
57. 

t he world.• I n t hi s zt>ocess of imparting the f orms f r om 

t he f irst intellect to the world soul the f orms lose in val-

ue, because the world soul is not a s unified as is the 

first intellect: • These for ms e.re also a:l contained in the 

soul d of the world , which is its second artificer, though -not with that measure of beauty which is in t he first cre

ative intellect~ because in t he s oul t hey do not exist in 
5t> · 

pure U.'l'lion, •• • 

I n the process of knowledge the link between the world 

s oul, t he cont ainer of the fcrms , and a an, the knower and 

r ecipient of t he forms , is the human soul . 'l'he human soul 
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emanates from the world soul: •And from the world soul 

eaamate all the souls and natural forms in the lower world• 
~ 59. 

distributed amonG the various bodies, •• " It is parti-

cularly the rational part of our human soul that is a copy, 

and image of the world soul: • Because our rational soul, 
60. 

as it is the imaga of tlm soul of the world, •• • And it 

is because of t ~~s essential likeness of our rational soul 

and the world soul that our understanding can grasp the forms 

that are latd up in the world-soul: "And t herefore by the 
61. 

use of reason, like ( tm t world soul), it distinguishes 
62. 

each one of them (forms) and loves and relishes its 
63. 

beauty.• "With the eyes of the understanding and by or-

dered reason we can see the beauty of the soul of the world , 
64. 

and in it the hierarchy or all the forms, •• n Very clear-

l y ~ is the cognitive relation of the human soul to the 

norld soul expressed in the following statement: •all ab

stract forms are contained spiritually in ordered union in 

t he world soul, of which our rat ional is the image, because 

its essence is a latent figuration of all t hose s piritual 

forms impressed upon it by the world s oul, its original 
65. 

and pattern.• 

As for t he human soul, this is not the place to give a 

detailed description of it. Suf fice it here to state, as has 

already become evident in the above quotations , that the hu

man soul proceeds from t he world soul, is essential kin and 

like to it, and conatins within it a rational part which 
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due to 1ta essential relationship with the world l!loul, gains a 

knowledge of the forms contained therein. There 1.s, however, 

one distinctly Platonic feature of the theory or ~::nowledge in

volving the human soul that has to be dealt with here, and that 

is the theory of recollection. 
66. 

The world soul contains the forms. These fol'!!ns are given 

to the lower world and, therefore, round in the olljects which 

a.re accessible to the sense a. The aenaes tranemi t their contents 

of perception to the aoul 1n which the cogn.1tive ;process f'unct1ons 

in such fashion that these sensory data unearth, stimulate to be

come actual, make to shine forth the forms h1 which the human 

soul in a pre-natal state had already taken possession of. The 

sense data bring back to the memory of the human bei ng all the 

Ideas which the human soul had once beheld, but then forgotten. 
67. 

And this process of recollection is the core of the process of 

intellection: "You must know, therefore, that all the forms and 

ideas do not spring from bodies into our soul, beacause to mi

grate from one subject to another is imposs ible; but their repre-

sentation by the senses makes these same forms and essences to 

shine forth which before were latent in our soul~ This ••• calls ••• 
68. 

Plato memory." The reason why the human soul fc)rgets the ideas 

and contains them only in a latent form is due, and here again 

we see the essential connection of this theor y of knowledge 

wi th the theory or values, to the soul's intimato con-

nection with the body and hence matter: 

is therefore f illed with formal beauties •hich, in 

truth, are its proper essence, and if they are concealed 
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within it this latency is not on account of the intellect 

which is 1 t a essence,, but by reason of the conniect1on and 
69. 

union it bas with the human body ••• • 

The third term tl».t needs a more detailed treatment iai 

forms,, Ideas. Yih.at are the Ideas? 

The ideas are the essences, the principle of all exist

ing t hinga. 'i'be¥ are,, therefore,, round in eve:r•y object and 

constitute the real nature of t heir •1ncorporat;ions•: "or 

holding with Plato that each of the elements h~La a formal 

incorporeal principle,, participation 1n which c:onstitutes 
70. 

its own nature. Such principles he calls 'ide&Ls' , ••• • 

From the dementa there is an extension of the t;beory of 

ideas to the virtues and vices,, tbe plants,, th.Et generation 
71. 

and decay, in short the entire universe. 

To further explain t be nature of the Ideai1 Leone uses, 
72. 7~). 

as does Plato,, the a11!11le of the artificer and the 

mental picture of the object which he intends t;o ~e: 

n ••• the knowledge and art prex1st1ng in the mind of the 

craftsman, upon which beauty of artificial objE~cts depends,, 
74. 

aa on their original Idea communicated to them all." 

Was the first quotation an ontologi cal approach to 

t he theory of Ideas,, the main part of a discusuion of their 

nature has to be from the point of view of epintemology 1 for 

they are, above all,, the fund&i":lental elements of the theory 

of knowledge. However, there is no real need j~or making a 

sharp distinction between the two approaches, because the 
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being and the knowledge of an ob ject, as we have already 
75. 

seen are essentially interwoven with one another. Thus 

applying h is s 1m1le of the Craftsman to the greatest piece 

of art, the universe, Leone points out t~at in an analogous 

manner the Ideas are the knowledge pre-existing in the mind 

of Aod of his created universe: •The Ideas are none other 

than the knowledge of the created universe with all its part 

in the mind of the highest Craftsman end Creator of the 
76. 

world, •• n And with this definition he has not only ~ade 

the Ideas part of an epistemology , but has at the same 

time made t heir existence ~disputable, since he links it up 

with the universe as the creation of God, an idea which: 

" ••• no reasonable person can degy." 
77. 

Priority in time counts very heavily in the scales of 
71. 

value. Thi& factor together with the logical precedence of 

t he picture of an object in the mind of the craf tsman to its 

r eal existence, which is confirmed by experience, makes of 

t he Ideas not knowledge as such but especially the pre-exist-

1ns knowledge which, ther·efore, bas a ca2'.tal force: "the 

knowledt;e of all these things, contrived wi th such skill, 

must pre-exist in the same perfection in the mind of this 

Creator of the world , just as the design of artif icial things 

must f irst be known in the mind of t h eir craftsman and ar-

tificer, otherwise they would bot be artificial. but only 

accidental. ~his foreknowledge of t he universe and of its 

parts i n the divine intellect is what is known as the Ideas, 
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that is divine foreknowledge of 

Following his adopted line 

79. 
the things in creation.• 

80. 
of procedure, Leone con-

traets in important points Plato's position to that of Aris

totle, and he does so in this instance also. He claims 
Boa. 

that Aristotle never denied the existence of the Ideas, 

but that he called them by a different, and as he asserts at 

the end of this particular discussion, a better name than 
81. 82. 

did Platoa • For he (Aristotle) asserts that the lfomos 

of the universe pre-exists in the divine mind , that is the 

wise ordering of it, rrom which order the perfection and s,. 
plan of the world and a11 its parts is derived." "In 

effect, therefore, the Platonic Ideas in the mind of God are 

all.owed by Aristotle, al.though he speaks of them under an-
84. 

other name and with other figures of speech." 

In t h3 further discussion of the di!'ference between 

Plato and Areitotle with regard to the I deas, and there is 
85. 

a difference, we learn some more essential features of 

the Plat onic concepts of the Ideas. Since the Id~as are 

the pre-existing knowledge in the mind of ~od, they are, both 

ontologically and from the standpoint of value, prior to the 

created things. Ontologically s peaking that means that since 

rea1ity is ascr ibed to t he essence of an object, only the 

obj ect's Idea is real, while t he ob j ect itself is but a copy 

or shadow of the Idea: •You must know that Plato placed in 

the I deas t he essences and substances of all t hi ngs so that 

everythi.ng which t hey engender in the corporeal world is con-
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sidered as but the shadow of substance and essence rather 
86. 

than substance and essence itself." 

Against this view Aristotle's protest ls registered. 

Was for Plato the relation of Idea and object that of ante 
87. -----

!,!!, Aristotle's is in rebus. The object. the eorporeal 

t hing itself is the true essence and not cnly the idea. The 

idea is merely the cause of the existence of the object, and 

has as such the superiority that any cause has over its ef-
88. 

feet , but essentially it is not higher: "Aristotle's 

opinion is less e xtreme: for he considers that the supreme 

per fection of t he Craftsman must produce works of art per

fect in themselves, and therefore that the lorporeal work 

contains the true essence and substance of all its parts, 

and that the I deas are not the essences and substances of 
I 

things , but t he procreative causes upon which their order 
89 . 

depends.• 

Also in the question of the relation of the universals 

to t he ideas there is a difference arising from this same 

point of divergence . Plato holds the Ideas to be t he univer

sals of the s pecies and, of course, preceding the particular 

individuals of a given species, while Aristotle holds that 

each i ndividual contains the essence of t he species and that 

the universals are merel y products of a process of abstract

ion: 8 Nor does he hold that the universals of these species 

are t he Idee.s , •• but only intellectual concepts of our under

standing taken from the substance and essence which is in 

7· 
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90. 
every real and particular thing. 0 Leone points out that 

while for Plato t he I deas were the only essences, .Aristotle 

sees them merely as the di vi ne causes of these essences: 

"And seeing t hat in t he Ideas there is neither matter nor 

body, t here is, therefore, according to Aristotle, neither 

essence nor substance i n t hem, but the Ideas are the divine 
91. 

origin on which all essence and substance depend, ••• • 

Leone decides 1n this co.ntrovers:y for the version of the 

Ideas as gi;en by Aristotle: • ••• that essences and subst ances 

pr oduced and caused by the I d1eas truly exist in t he corporeal 
92. 

world, ••• • He reaches this decision, because in his op1n-

ion , Plato bad, in bis unders·tandable ~esire to emphasize 

t he Ideas as against the body, gone too f ar in t hat direct

ion: "Plato, .finding that t he ee.J' l y Greek philosophers did 

not hold there to be any esse111ce, s ubstance or beauty ot he r 

than that of ccrporeal t hi ngs, and t hat naught else existed 

save body, like a true physic:le.n was obliged to cure t hem 

with t he contrary belief . Th1ls he jnwed t hem t hat the body 

i n i t self has neither essence :, substance nor beauty , nor in-

deed anything but the shadow <>f t he spiritual and I deal es-
93. 

sence and beauty of t h e mind of the Creator of t be world." 

Thi s concept of t he Idea~J is ~1tted into the ~pi stem

ology by t he above d1 s cu seeci t heory of the recollection . 

The ideas are in t he potential hiunan underst anding and t henee 

r ec oll ecti on , stimulated b y the sense data, mal<es t he i deas 

t o appear. There is , again, reason f r om t he poi n t of view 
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of the theory of values to show that the human intellect 

should contain the Ideas only potentially, because in man 

they are mixed with matter and, therefore, the impression 

on them is less clear, less actual, potential: 0 •• and in 

the potential intellect they are impressed potentially, 
99. 

yet not corporeally but spiritually or intellectually.• 

Thus the three concepts of the world soul, the rational 

human soul and the theory of the Ideas completes Plato's 

theory of knowledge. '?tie I deas are divine, are impressed 

on thew orld-soul, then imparted to the raticnal human 

soul, where tmy remain in latency till the sense data. 

stimulate the1r becoming actual, and thus we gain knowledge. 

Our investigation of the theory of knowledge was 

prompted by Leone's position with regard to the objects of 

love which bad to be known first before being loved and 

desired. And though, from the point of vi~w of epistemol

ogy, we might already have done j ustice to the theory of 

knowledge, in connection with the philosophy of love and 

its decide~ly value-tbeoritical approach an important link 

is still missing . 

All during our previous discussions we have found a 

gradation of the various types anG approaches of knowledge, 

from the knowledge of tD9 insentient bodies, the sensory 

knowledge to that of tm rational human soul. And even the 

rational human soul has a wide range of topics and con

tents of knowledge, because there is a definite hierarchy 
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among the Ideas: •1n the intellect, also, the activities 

are graded from the lowest to the highest according to the 

order of the intellgibile things which are their objects, ••• • even up to the highest and final intelligible object.• 

What is, then, the highest object of knowledge, that 

would give the highest type of knowledge? In the discuaaion 

of the the CS'y of ..1.deas we have already observed that accord

ing to the hierarchy of being there is a hierarchy of Ideas. 

The highest Idea must correspond to the highest being, and 

in one place Leone draws the final conclusion and identi

fies •Idea• with God: " •• but the Idea ~oes not truly 

exist in •he i ntellect, ~t is the intellect and divine 

mind itself.• 
' Q6. 

The entire tendency to spiritualize knowledge and the 

contents thereof that becomes evident from such statements 

as: •which wisdom, being spiritual, and so alien to matter 

and free from corporeal limitations, overrides the distinct-
~ 91. 

ion of persons and bodily individuality, •• " , the Platonic 

concept of the Ideas as being the true essences of objects, 

the Aristotelian paiition of the I deas as the causes of 

substances and essences, and ~eone's own theory of ~ values 

made it necessary that the highest, the first knowledge and 

wisdom was that of God: •This *1sdom, or First Philosophy , 

it is, which embraces the knoW.l.edge of things divine, so far 

as it is possible t o human intellects; and hence it is 

called JeoJo,t(J( , which means 'study of God.' 
·qa. 
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Moreover, human happiness depends not on diversity. 

but on oneness. liere t he analogy for the process ot know

ledge is freely borrowed from the experience and theory or 
love. The oneness of vision, the comprehension of the di-

• versity of objects in one s i ngle act of intellect is human 
~-9'· 

happiness: •rt (happiness) cannot lie i n knowledge of 

all things, each individuallys but rather in the cognition 

of a single object, comprising in itself all the objects 

of the Universe. And cognition of this one object involves 

cognition of all others together in a single act - and a 

more perfect cognition than would be possible if th ey were 
100. 

cogniaed each separately." And t.his single act of vi-

sion and single ob ject of vision is first identified with 

t he Active Intellect and then with God, to which identifi

cation Leone agrees: "I will only say ttm.t those who medi

t ate most on God + affirm - and I agree - that the Active 

I ntellect, which gives light to our power of understanding, 
101. 

is God Most Hi gh;" 

And still from another angle does it become necessary 

to posit God as t he fina l obj ect and t he highest type of 

knowledge, and that ia from the point of view of human de

sire after perfection. Leone speaks of love and its pro

cession through t he entire universe upward towards the 

highest beau ty. And since t he essent ial interrelation of 

love and knowledge has already been established, this pro

cession is valid far knowledge as well as for l ove: " •• love 
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and desire of this first matt er to approximate to divine 
lOZ. 

perfection, ••• ascending step by step through the forms 

and formal perfectiona: firstly in the forms of the ele-

ments; secondly in those of in~mate compounds; thirdly --

in those of t he plants; fourthly in those of animals; 

fi!'thly·_in potent ial human understanding; sixthly in the nc-

tive human intellect; and seventhly in the lopulative in-

tellect united with the hi@lest beauty through the medium of 
109. 

the active intellect." 

In the dynamic system of ~eone, a system of such 

strong valeu~-theoretical character, the first knowledge, 

the highest knowledge, knowledge qua knowledge is knowledge 
. -

of God. There is no epistemology as an independent field 

of research, but knowledge i tself, the basis and sine qua 

~ of love, becomes a value-term. 

Knowledge is knowledge of God, because as we have al

ready seen, t he insentient bodies receive their knowledge 

by the world soul which in turn receives the I deas from 

God's intellect; the human intellect is i n essential re

lation to God's intell ect. And it is only due to this 

likeness, that t~ human intellect can ever 3rasp God in-
10 1t ' • 

tellectually, as far as that is possible: "For the 

i ntellect is nothing but a tiny beam of the infinite splend

our of God, assigned to man to make him rational, deathless 
· lOS. 

and happy;" 

And, moreover, the perf ect use of i ntellect, the per-
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so inseparably mer ged both in language and conception, t hat 

they become synonyms. The love of God a.nd the knowledge of 

God are the same intellectual-emotional process: "And as 

we know Hi l per fection, though i ncapable of apprehending it 

completely, so we l ove and desire to enjoy Him in t he most 

perfect union of knowledge possible to us. Thi s great love 

and desire of ours ravishes us into such contemplation, as 

exalts our intellect, till, illUminat ed by special favd'r 

of God, it transcends t he limits of human capacity and 

speculation, and attains to such union and copulation with 

God Most Hi gh, as proves our intellect to be , rather a part 

of t he essence of God, t han urulerstand1ng of merely human 
109. 

form." And reminiscent of our definition of l ove, 

true love is the desire for the contin~ed union of our in-

tellect wit'b that of God : nyet me.y love a:id desire well 

persist - not indeed for union in knowledge, which has 

been achieved already - but for continuance of the enjoy• 
llD. 

ment of such union with God; and t his is truest love. n 
M 

Love and desire baa as t heir goal per f ect knO\fledge, 

that is knowledge of God. l'he Love of God and t 1:e knowledge 

of God are one and the same : "Thus desire and love are 

none other t han the way of i mperfect lcnowledge leading to 
lU. 

perfect and unitive knowledge." 

We can now enter into a disc~ssion of the second term 

of o~ original definit ion of l ove, viz., that of the Good. 



CHAPTER III 

The definition of Good is4 rather difficult matter be-

cause Leone, throughout, is not so much interested to treat 

t he term as an ethical value, but as a metaphys~cal concept. 

It is true that the concept of the Good cannot escape to 

find its place in t he scale of values, but it appears there 
-

rarely as the Good, but ratb9r interchangeably with other 

terms, such as t he pleasurable, the de sirable, and especially 

t he beautif'ul. True, every now and then we find attempts to 

treat the concept Good in an ethical Bontext, often reminis-
1. 

cent or Socratic def initions and discussions, 
2. 

"for that which all men desire is truly good.• 

such as: 

But right 

after that Leone hastens to affirm, t hat t he structure and 

disposition of the human being is such that t he common good 

which is desired is knowledge, and in n process similar to 

that observed in our d iscussion about love and desire a 

firm metaphysical basis is found for the term the Good: 

"Aristotle himself gives the answer, that 1t is knowledge, 

and he be gi ns his metaphysics with the words: "All men by 
3· 

na t ure desire to know";" 

The most f requent i dentification and defi nition used 

for the term Good is The Beautif ul. There is an attempt 

made to deny the possible identification by poin ting to t he 

relativistic character of the term Beautiful: " •• in fact, 

the beautiful and the good seem to me to be one and the 
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4. 
same. Therein lies your error." " •• for what seems beauti-

5. 
ful to one does not to another, •• " ., while on the other 

hand it is maintained that the good is a universal: "The 

good, on the contrary, is universal in i tself, and a good 
6. 

t hing is often esteemed a s good by many people." And thia 

train of thouglE is t horoughly consistent with the above 

quoted opening words of Aristotle's ~etaphysica. Bl'.t as we 

have seen in our d iscussion of the theory and process of 

knowledge, knowledge embraces every phase of being, it per

meates the entire universe, it i s the proof for the creator

ship of God. It is the co111Don denominator f or all men and 

its divine origin gua.rantees a certain uniformity of judg

ment. Therefore tm ident1t'icat1on of the good Yi. th the 

beautiful takes place in terms of knowledge: "And the true 

good of our soul is to rise from corporeal to spiritual 

beauty and to know the higher intellectual beauty through 
7. 

the lower and sensible." There can be no doubt that Leone 

strove f or this i dentification, because he calls for his 
8. 

most important authority, the Scriptures, to prove that the 

good and the beautiful are one and the same: " ••• and the 
9 . 

whole that it was very good, because good means beautiful;" 

And t he c omplete identification becomes evident from a quo-
10. 

tation taken from the Diotima story where instead of 

good the knowledge of the beautiful appears 1n the defini-
11. 

tion of love: " •• love being a desire of the beautiful." 

I n order, then, to understand what Leone meant by the 
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good, we shall first have to define and examine the terms 

"beaut1.ful9 • Beauty is an attribute of objects. An object 
12. 

consist of matter and form. Hence, following Leone'• 

value-theory,, beauty is resident 1,. in the form of the body,, it 
J.4. 

is formal grace. •And what is thia definition (of beauty)! 
. 15. 

Formal grace, ••• • This grace is not a term referring to 

a sensory process, but it infl~ces the cognitive process: 

•Beauty ia grace which delights the mind which recogniles 
16. 

it and moves it to love.• 

Motivated by his judgment of values Leone insists that 

beauty la, in contrast to the ugliness of matter something 

incorporeal, something spiritual: •And you must know that 

those souls which have difficulty 1n perceiving corporeal 
if 

beauty, that is the spiritual wblch lies within, and can 

barely extract it from material ugliness and corporeal de-
17. 

formity, •• • Highest beauty Is achieved in freedom from 
- 18. 

body: • •• that form is most beautiful without body ••• " 

it rises in value as it rids itself of its corporeality: 

"abd are far more excellent in beauty tn t heir spiritual 
19. 

than in their corporeal being." As a matter of fact 

beauty resides not only in t he f ormal grace, but forms as 

such are beautiful and are the agents and causes of beauty 

in the objects: "I will grant you t hat every body has beau ty 
20. 

imparted to it by the f orm which informs its matter, •• " 

This same idea is graphiacally expressed in the simile of 

the craftsman who transfers beauty into the object that he 



fashions by pre-existing knowledge of the form of the ob

ject: • ••• the knowledge and art pre-existing in the mind 

of the craftsman, upon which the beauty of artificial ob-
21. 

jects depends, •• • 

But these pre-existing forms, that are the vessels 
no 

of beauty are others than the Ideas, and hence the beauty 

of an object lies in its Idea: "tbe beauty of all natural 

bodies is none other than the splendour of their Ideas, and 

therefore these are the true beauty by which a11 things are 
22. 

made beauti1'ul.• 

Following the theory of the t ierarchy of the Ideas, 

Leone then asserts that since the highest Idea is the Divine 

wisdom it must , necessarily, at the same time be the highest 

beauty: "since first beauty, as you have said, ls divine 
23. 

wisdom and the Idea ot the universe, •• • 

From here the f lnal step can be taken. The good ls the 

beautif'ul; the mautif'ul is the divine wisdom, is God. In 

Aristotelian terms the identity of God, Intellect and ~eauty 

is asserted: 8 Accordins to this Peripatetic Jhilosophy of 

the divine essence the solution of your difficulty is t here

f ore made clear: for since Jod is His own wisdom and the 

first intellect and Idea of t he universe, His beauty is the 

same as that of His wisdom and intellect, which is the Idea 

of all things. And this, as I have told you, is the first 
24. 

and true beauty, •• " 

In terms of the process of knowledge and human happiness 
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in t he cognitive union with God as the highest beauty the 

identification of God and beauty takes this form: "The 

most exalted knowledge of man, however, is that of pure in

tellect , which, being absorbed in the science of the Divine 

and of things abstracted from matter, rejoices in and be

comes enamoured of the highest grace and beauty which is in 

the Creator and Artificer of all things; and it therein at-
25. 

tains t1o its ultimate happiness.• This union with the 

desired object ba d been a part of the def inition of love 

and the following quotation will s how how completely fused 

with each other are the terms good, beautiful, highest, in

telligence and God: •The foremost seat of love, theref ore, 

is that first and most perfect created intelligence, which 

by reason of its love enj oys in union the highest beauty 
26. 

of its Creator, upon Whom it depends." 

God is the highest beauty: • • •• is united to the Divin

i ty, t he first cause and final end of t he universe and the 
27. 

highest beauty universally loved and desired." "For 

s incefhe supremely beautiful is t he most hi gh Maker of the 
28. 

universe, •• " And thus, j ust as perfec t knowlenge was 

knowledge of God, the knowledge of t he good bas become know

ledge of God , because beau t y and good, and beauty and God are 
29 . 

one and the same. 

But even if ~eone's strongly developed theory of a es-

t hetic values had not lead t o t he identif ication of Bod 

and g ood t hrough t he medium of t he t erm beauty, t here are 



other passages that show clearly this identifica1:ion. God 

is the good: , "Love of God no-, only partakes of g ood, but 

comprises the g oodness of all things and all lovus; for the 
. ~o 

Godhead is at once origin, mans and end, of al.l g ood deeds. • 

"And because the Most Hi gh God is supreme goodmu1s, •• • 
31. 

and Plato furnish es the authority for this ident1f1.cation: 

"Plato says that God most high (Whom he s anet1me1s calls the 
32. 

highest s ood) •• • 

Thus, when we consider the finding s of the '.lnvestigation 

of t be terms knowledge and g ood and insert them '.ln our ori

g inal definition of love we come to the conclusic:>n that love 

is the desire for the everlasting union with God,, a desire 

caused by the knowledge of Him. Leone's concept of Love is 
33· 

an ~ dei intellectualis, 



SECTION TWO 



CHAPTER I 

The concept of love, as we had culled i t f rom the 

various passages of Leone's writi ng , was qua love i n its 

r eal and most perfect state, love of God . God had been 

the object of love towards Whom the intellectual facul

ties of the human being strained t o enjoy ecstatic union 

\11th Ei m. 

:sut God is not only t he obj e ct of love , Be i s also 

its subject. There are two loves tha t proceed from Eim 
J. .• 

as there e t ernal s ource . The one is the int rinsic. l ove , 
'--

t he l ove that God has for Hi mself . rtod , as we he.ve seen , 
2 . 

was t he supremely beaut i ful wr_ich in turn i s the1 ca use 

f or love. And t hus, following t he analoGy of the pr ocess 

of i ntellection ~hat finally united the knower, the sub

j ect of knowledge and t he pr ocess of knowl edge i n an in-
3. 

separabl e unity in God , t he three phe.ses of lovE~, viz., 

th~ l over, t he beloved and love are united in the Godhead 

as t he highest actuality, l eading to perfect sinGleness 

and onene ss: " Just as t he underste.nding , the ob,ject un-

derstood e.nd t he intellection are di vided in potential ity 
4. 

and uni ted in actuality ••• " " t hen, when the y exi sit in t he 

hi ghes t and purest divine actuality, they must be one 
5. 

in s in3l e and a bsolute unity," God , then , is tlne ori-

gin and end of His self - love : "And i t is impossible to 

conceive of the multiplication of unity if that u:nlty is 
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not preserved within the product. This is why I have told 

you that in the Di vinity t he mind or wisdom, which is the 
;' o . 

lover, eternally proceeds from beauty, which is the be-

loved, and the eternal love of t h ese two is born c1f beauty 

or the beloved as the f ather and of wisdom or t he lover as 
7. 

the mother." 

This 1ntr1ns1ce love, t hen, must be eternal i1ince its 

parents which are aspects of God are eternal, and one with 

the unity of God: " •• t hat it was born of God as both lover 

and beloved, none t he less this l ove was bor n of 'rod f rom 
8. 

all e t ernity." 

The other love that proceeds f rom God is called the 

fi rst love . It is thi s love that bring s God into active cre

ative relation with the universe and makes Him ::no:t"e than an 

almost unreachable object of adoration . This lov1e is called 
9. 

the f irst love, or the first extrinsic love and i s the 

cau se for the crea t i on of the universe a "The f irst love 

after this intrinsic love which i s one with ~od was t hat 
10 . 

b y virtue of which the world '1a s Me.de or create i ;" This 
11 . 

l ove wa s born of God ' s desire to procreate Hims elf, just 

a s a f ather desires to have a son: ''The l'}odbead , t herefore, 

l oving its own beauty , desired t o bring f C'rtb a s,on in its 

own image, which desire was t he f i rs t extrinsic love, that 

is of r.od for t he created uorl d , a nd its birth cs.used the 

first pr oduction of the firs t parents of the universe and 
12. 

of t he ear th itself . " 
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With the assertion of the existence of t his extrinsic 

love f or the creat ed universe Le one involves hims elf 1n 

difficulties. Love had always pr esupposed a lack of the 

ob ject of love in the lover. This then would imply that 

':-od has a lack which causes this extrinsic love. And, in

deed , a t one place Leone a dmits t ha t God suffers from an 

i mperfection, not in Bis essence, but i n His relationship 

as Creat or to the created: "I can grant you that God , in 

l oving perfectiou, loves the perfection of His divine action, 

and the lack which this love presupposes in Him is not in His 

essence, but in the shadow of the relation of the Creator 

to His creatures. And since this can be sullied by a de-

f eet 1n them He desires that they may be made perfec~, 
13. 

thereby desirin; that His own perfection may be i mmaculate ." 

Leone is, perhaps, forced into thi s a dmission in order 

to explain the presence of Evil i n the world or else to a-

void a situation which would remove God so far from His 

• creat ion and sever the dynamic, warm, and humanl y accessble 

... ond between Eim and His creat ures s o as to m&:.!e '1od wholly 

i mpersonal. He, however, finds a more satisf actor y solu-

tion of the confict arising f rom t he cl~sh of the ideas of 

perfection on t he one hand and God ' s active role -as creator 

on the other by showing that God's love desires not his own 

perfection, which in spite of the above admission be main

tain 3 t o be supreme, but the ul timate a.nd complete per f ec

tion of the creatures, who by virtue of being creatures are 
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less perfect: "Such is a part of the love of the 
of 

father for the son,/ t heXma ster for the disciple, and of 

one friend for the other; and such, too, is t he love of 

~od for Ris creatures, the desire of their good but not 
15. 

of Bis." 

But the first extrinsic love is not the only love 

that causes creation. There are two more loves whose ac-

tivity combined with the first extrinsi c love of God 

help to produce our universe: "A secand love besides the 
15a. 

divine extrinsic 10ve was also present at t hi s creation , 
16 

t hat of Chaos for the intellect as the wife for her bus-

band, anc this was r eturned by the intellect as the hus

band returns the love of hl:a wife, and through their love 
17. 

the world was conceived." •A third love was also nee-

essary for the creation and existence of the world , t hat 
for 18. 

which all its parts bear/one another and for the whole ••• " 
19. 

With the second love the "mother" and "father" of 

-

t he universe, chaos and intellect, are int r oduced. These concepts 

are so used in the account of creation as to fit into Leone's 

value t heory. Intellect which after the rejectio:1 of the 
20. 

Aristotelian identification is not $od Himself is yet 
21 . 

his first and most i mmediate emanation. It is this 

Intellect that produces from himself Chaos, the mother, 

and both together , then, become the procreative cause for 

t he existence of the world : "Divine formality is its father, 
22. 

and its mother chaos, both from e t ernit y; but the perfect 
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father produced from himself the single substance and imperfect 
23 . 

mother, and f rom both are made and formed anew all the worlds, 

t heir children, in which matter is combined with paternal for-
24. 

mality." 

With this, the rational element, which, of course, in accor

dance with our definition, was implied in the concept of the 

three loves bas been stated explicitly . It is God's wisdom that 

fashioned the world. Leone invokes the authority of the Scrip

tures to prove this rationality of the creation of the universe, 
24.a. 

and, by a homily in the best ~idraahlc style, he aeta out to 

prove his point: •The first word.a which Moses wrote were: 'In 

the beginning God created the heaven and the earth.' And 
25. 

where we say •in the beginning• the ancient Cbaldeana 

gave the interpretation, •with wisdom God created the heaven 

and the earth,• because wisdom in Hebrew is called the 
26. 

beginning, aa Solomon saya, 'the beginning i s wisdom,• 

and for the word •in• we can say •with'. Thus the first 

words show the world to have been created by wisdom, and 

t hat wisdom was the first creative force, although it was 

t he moat high God, the creator, Who through His supreme 

wisdom first created beauty and made the whole universe beau-
27. 

tiful." 

The introduction of the Intellect as the more immedi ate 

agent of creation serves not only the methodological pur

pose of emphasizing the rationality of the universe and 

its creation but also establishes clearly a difference be-
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tween Plato and Ari stotle . Its is a polemic against Ar--
~. stotle ' s i dentification of God with Intellect. And 

Leone again bases himself on the authority of the Scrip

ture to bolster his adherence to the point of view of 
28. 

Pl a t o who makes Intellect do the work of creation: 

"And t his intellect or true wisdom he calls the creator 

of the world and its Idea, containing in i ts simpl icity 

and unity all the es sences and forms of the universe, 

which Plabo calls Ideas; in other words, the highest 

wi sdom ha s knowled; e of the universe and every part of it, 
2p. 

by means of which all things are created ••• " "And like 
30. 

Plato, he (Solomon) calls wisdom a master workman • •• " 
31. 

In keeping with the identity of hi3hest intellect 

and hi ghest beauty we f ind a passage t hat ascribes the crea

t ion of the world to a mating of the supremel y beautif'ul 
32. 

and wisdom . for which Leone adduces t he Song of Songs aa 

his Scriptur a l authority: "You must know t hat Solomon 

and the followers of Moses hold that the world was begot

• ten of the supremely beautif'ul, as tfte son of his father, 

and of supreme wisdom or true beauty as its mot her. And 

t hey say that t he highest wisdom, being enamoured of the 

supremely beaut iful as a woman of her more perfect half, 

the man, and the supremely beautiful returning this love, 

she conceives and bears hi m a son, the beautiful universe 

with all its parts . And this is the meaning of the love 

which Solomon i n his Song of Song s places between his love 
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and the most beautiful beloved." 

The entire relation of God's love or wisdom or beauty 

to t he universe in the proce s s of creation is swmned up 

in the following passage: "You know at any rate that the 

world was produced by the supreme Creator through the med

ium of love ••• behol di ng his immense beauty and loving it, 

and she likewise Elm as the supremely beaut~fu1, He created 

and engendered in her likeness the beautiful universe; ~ 

for the end of love, as Plato says, is 1)irth in the beau

tiful. The universe, t herefore, having been produced by 

its supreme Creator in the likeness or image of His immense 

wisdom, His love was born towards this universe, not as of 

t he imperfect for the perfect, but as of the supremely per

f ect for the lower and less perfect and as of the father for 
. 34· 

the son and the cause f or its single eff ect. Concerning 

the actual process of creation t here are several conflic-

t i ng theories, all of whic~ Leone presents and f r om which 

he f inally chooses the one that could best be harmonized 

wi t h the Biblica l account of the creation. 

There are t hree major theories; one is t he Aristotel 

ian, the second one t he Patonic and the third orathe Bib
..,+., 

lical account. The main diffe rence is that of t he eternity 

of the world. 

Aristot le c l a ims t hat the world has existed from all 

eternity: "Many phi losophers hol d that it was produced from 

eternity by God, and is like God in that it never had a tem-
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poral beginning , and amongs t t hem, t he great philosopher, 
35 . 

Arist otle, and all t he Peripatet:lcs . 11 The reason f or 

this a s sumption on Aristotle's p1art is that an eternal 
35a. 

cause, such as God , needs an ete:rnal effe ct as counterpart; 

and this cause-effect relationship would also, at t he same 

t i me, do away with t he difficulty of t he identity of God 

and the world that arises i f we posit an e ternal world: 

"The difference between them would still be great, because 

God would have been t he creator from eternity, and t he world 

would have been creat ed from eternity: t he one the eternal 

cause, t he other the eternal eff'ect. " 
36. 

Leone devotes quite some s pace to an account of t he Ar-

istotelian t heory of cre&tion and lists t he main reasons 

\7hy the Peripatetic school 1nsif1ted on the eternity of the 

creat ed world. First, t he Peripatetics by the method of 

regressus ad infinitum a r gue for t he e ternity of matt er: 

"If , therefore, first matter had been made, it would nec

ess E:lrily have been made out of :rnmething else, and t hat 

woul d be f irst matter and not t he former; and s i nce t his 

pr ocess cannot be continued to :lnfinity , a mat t er which is 

t ruly primary and has never beem. made must be postul a ted . 

Fi r st matter, therefore , is ete~nal, and i ts generation 
lit.# 

and corruption alr;o, f or since 11J1B.t ter is imperfect i n its 
37. 

e ssence i t must always exist i n the~form of s ome substance." 

Experience and the the or y that corrupt i on i s a struggle 
,. 3C. 

between oposites prove t he e t erna l existence of the heaven, 

-. 
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for heaven has no opposite elements: "Again, t he heaven 

seem to be eternal by na ture, because if it were generated 

it would be corrupt ible, and this is impossi bl e because 
39. 

it has no opposite ••• • 

Circular motion is the third component of oub universe 

t hat is eternal, be~cause it is 1n t he nature of a circle 

to be wi t hout beginning or end:" •• circular motion is 

without a beginning , and every part of it is both beginning 
40. 

and end;" 

And, finally , Time is also eternal since it is nothing 

more t han the measure of that eter nal circular motion: 

"Again, time, which depends on fi rst motion, s ince it reg

isters numerically preceding and succeedi ng motions1 must 
L.1. 

likewise be eternal;" 

A concluding argument for the eternity of t he world 

i n Aristotelian terms is taken from the fie l d of value 

judgment rather than me~aphysics . It assert s that the 

creation was an act of goodness and kindness on the part 

of the creator and there is no reason to assume t~t this 

goodness should be interrupted at any given time : " ••• the 

purpose of the Creator in the creation of the world was none 

other than the desire to do Good ; why, therefore, shoul d 
42 . 

He not always have d rne this good?" These are the main 

•' arguments that, accor ding to Leone, the Peripatetics !'P9fer 

to est ablish the eternity of t he created universe. 

It is against this theory that Leone quotes Plato's 
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account of the creation. Plato believed in the creation 

of the world out of chaos at the beginning of 'time: "Amo~ 
43. 

them is Plato , godlike in his wisdom, who, in the Timaeus, 

says that the world was made and begotten o~ God, and 

created out of chaos, that confused material which went 
44. 

into the making of all things." Leone is very emphatic 

in stating that Plato believed i n the creation in time, 
45. 

because it i s on this ba s i s that he refuses to accept 

an attempt by Plotinus to reconcile Aristotle's and Plato 's 
46. 

opinion, an attempt t hat in other instances he haa made, 

successf'u.lly , himself: 11And thoug~ Plotinus, his foll ower , 

tries to reconcile hi m v11th the theory of the eternity of 

ti1e world, saying that the Platonic generation and produc

tion of t he world is understood to be f r om et _r nity , ye t 
47 

Plato's worCs seem to assign it\ to a beginning in time." 
4s. 

So far, as was particularly mentioned, Plato had 

been in perfect accord with t he Biblical account . But with 
48a. 

rega r d to the eternity of matter Plato deviates f rom 

it, because he bolds that matter is co-eternal with God 

as Eis eternal creation: "I t is certainly true t hat he 
49 . 

(Pl a to) make s chaos, out of which everythinb is made , to be 

e ternal, that is , et ernally created by $od . And this the 
50 . 

fai thful do not bel ieve;" But this opinion is quite dis-

tinct from the Aristobii an, because it is clearly asserted 

that ~atter was created by God: "for chaos is formless and 

imperfect, and a creative cause must be assi ; ned to i t which 



-49-
51. 

shall be all-embracing form and perfection." "'Thia 

is why, Plato asserts, and not without reason, tha.t chaos 
52. 

was created by God from eternity ••• " 
53. 

As we have already seen above, it is not mod Bimaelt 

who, according to Plato, creates t be world, but hi.a intellect, 

the container of the Ideas which form the plan fo1• the cre\ion 

of the universe. These are the main elements of t;he Platonic 

theory of creation which Leone adduces in the cou1~se of this 

discussion. 

The third theory of creation with which Leone• deals 

is the Jewish one. Referring to Moses and Bible as his 

sources, he maintains that the world was created: "ex nihilo 
54. -

in the beginning of time ••• " a direct contradic1~1on to Aria-

totle's view. aut the Jewish view, according to l~eone, also 
55 • . 

disagrees with Plato• s view of the co-eternity c:>f matter: 

•And indeed Moses nowhere gives any clear indicatlon that he 
56 . 

held matter to be co-eternal with God." 

The argument for the creation ex nihilo come is, of 

course, into conflict with t he dat a of man's daily exper

i ence, which establishes not only causal! ty by trie.cing mater

i al effects to material causes, but \7hich also slhows that 

"nothing" cannot be transformed into "something . " Here 

Leone leaves clearly the fie l d of purely rational argument

ation and steps into t he realm of f aith and belief. And he 

asserts that the omnipotence of God is capable of producing 

the universe from'hothing •: "We allow that in the course 
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of nature nothing can be made from nothing; yet we hold t his 

possible miraculously, through divine omnipotence: not that 

t he material consists of nothing , as statues are made out 

of Ylood , but that God can create things anew without t he 
57 . 

previous existence of any material whatsoever." This state-

ment not only is i n di sti nct contrast to Aristot le' s posi

tion but is also directed against the Platonic view of the 

co-eternity of matte~ because the Platonic concept of matter 

as the void, the not.bing , coul d have been used to interpret, 

literally, t he term creatlo ex nihilo in such a way as to 

malce "nothing" the material out of which t he uni verse was 

fashioned . Consequentl y , there coul~ have been no objection 

against the Platonic position with regard to the e terni ty 

of matter, and the argument of God's omnipote•ce on the 

gr ound of creatio ~ n1h1lo wou1d, to say th e least, have 

been eonsiderabl y weakened , if not entirely impossible. 

But Leone insisted on reta1.n1ng the concept of the di vine 

omnipotence and was very conscious of its force. Re realized 

its many implications especially with regard to the problem 
58. 

of t he f ree will. He, like others, real i zed t he limi-

tation imposed on the divine nature by the Aristotelian con

cept of the eternity of the world and matter, and is very 

expl icit in stating that God's essence is such t hat he acts 

not from necess i ty, but f rom f ree will: "With regard to the 

nature of the 8reator, we believe that eternal God acts not 

of necessity1 but of free will and omni potence; and as He 
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\fas f r ee to est .ablish the uni ve r s e a s He pleased, 1~he 

number of orbs and stars, the size of the heavenly spheres, 

t he elements, and the number, measure and quality 1~f all 

creation,-even though He could have made it eternal lik e 
59 . 

Pims e l f ." So important is this concept of divi:ne om-

nipotence for Leone, a pparentl y deepl y rooted in his inner 

~eing , that basing himself on a Biblical verse he reverses 

t he log ical arrangement of the argument that he of 'f ered, 

viz., omnipptence f or tbe creatio ~ nihilo, and proves 

~od 's omnipotence f r om an assumed creatio ex nihilo: 

"for the omnipotence of :::od a nd !Us free \Vill is s1ooner 

reco0nised in havi ng created all things f r om noth1.ng than 

from eternity ; for this latter form of creation would 
60 . 

seem to be a ne cessary dependence ••• " taking eLs his 

author ity t he verse: 11 'I said that t~1e world i s fa shioned 
61. 

throu~h the grace and mercy of ~od .'" 
. 

After havi ng presented t he arguments of the three 

~ain theories of creation Leone does not hesi tate to make 
62. 

a choice. He , a believer " in the sacre law of ~ose s" 

hbnsel f , holds fas t t o the J ewish avcount. The w1orl d was 

cr eated by God's omnipotence i n t ime and is maint:a.ined by 

~od ' s mercy end kindne ss henceforth: "It i s temporal in 

having had a begi nning in time, and eternal becau se, as 
63. 

~any of our theologians hol d , it is not to have an end." 

Le one is full y cons c i ous that his c~oice of the Jewish 

account of the creation has br outiht him i nt o shar·p conflict 
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with the teachings of Aristotle. But in this point be not 

only disagrees with Aristotle, be even accuse3 him of lack 

of i nsight: "And more generally I would tell the Peripat-

etic of the s upreme wisdom of God, of which we can know 

so lit t le; how then should he reveal the purpose of God or 

the end and scope of Bis wisdom? So that we may with co

gency conclude, as the prophet says in t he na.~e of the Lord, 

•as the heavens are hi gher than the earth, so are my ways .... .~. 
higher than your wajs, my tbous bts than your thoughts. • 

In this point where Aristotle clashes with the Bible 

and the Jewish traditi onal point of view be is clearly re-
65. 

jected and the authority of the Bible uphe ld against bis . 

Yet Leone wanted to have the backing of philosophy 
66 . 

for his views, and is, therefore , quite ready to attempt 
66a. 

a har:nonization of Plato's t heory with that of Je\rlsh 

tredition: •r am content that you are able to reconci le 

Plato 's opinion with that of ?r.oses and the Ca bbalists •• " 

And again employing the :idrashic method, Plato and the 

Bi ble are blended into ea ch other s "This is al so a more .. 

67. 

accurnte rendering , since the text says it ~ confused and 
..,_ 

rough, which means hidden, and it was like t;.Ae abyss of 

many dark waters over which the divine s pirit breathed, 

l ike a mi ;hty wind over the ocean, giving l i ght to the dark, 

secret and bidden wat ers, and drawing them forth in sue-

cessive waves. Thus did t he spirit of God , which is synony

:nous with the supreme intellect f illed \'11th the Ideas; 



which being communicated to gloomy chaos, created light 1n 

it, drawing out the bidden substances, and enlightening 

them with Ideal formality. On the second day God placed 

the firmament, which is the heaven, between the waters above, 

that is, t he uppermost waters of the abyss, or chaos, rep

resenting the intellectual essences, and the wat:ers beneath 

representing the essenc·ea of the lower world, su1bject to gen

eration and corruption. Thus He divided chaos i.nto three 

worlds, the intellectual, the heavenly, and the corruptible. 

Be then divided the lower world into the element;s of water 

and earth, and when He had caused the dry land to appear, ne 

made it to bring forth grass and trees and creatures that in

habit the earth and fly above it and move in th«9 waters. And 

on t he sixth day, after all the other things had been made, 

Re created man. And in this way, as I have shoirtly explained 

to you, the Hebrew sages understand the story o:f the Creation 

according to the testimony of Moses, and believ13 that it 

proves that before the Creation chaos was indet1erm.1nate and 
68 , 69 . 

afterwards was divided into the whole uni verse • 1
" 

The Jewish view of the creation is treated as a matter 

of fact assumption and becomes a part of Leone's philo

sophical system: • you, Sophia , who ere of t he faithful, 

mus t believe t hat divine extrinsic love and worldl y intrin-

sic l ove ••• were born when the world was created by Him!! 
70 . 

nihilo." 

After we have t~eated the cause and tbeorie• of creation, 
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let us briefly speak of the purpose which God pursued in 

creating . Leone, it is true, in one place states that due 
7oa 

to t he vast difference between God ana Hi s creatures 

we shall hardly be able to fathom the reasons and ends 

underlying God 's creative activity, : "With regard to the 

end of His work, we believe that although Hi s purpose in 
\ 

t~e Creation was to do good, and according to our reasoning 

eternal good is better than temporal good , ye t since we 

cannot attain to an lllderstanding of Eis peculiar wisdom, 

s o we cannot attain to a knowledge of i ts true purpose 
71 . 72. 

in His works . • Yet in other places he is not quite 

as mode st and asserts that the unification of the diverse 

parts of the universe, which since ~od is perfect single-

ness i s nothing else but an imttatio dei , is the real pur

pose of the c r eation of t he worl d : "this union with all 

diversity co- ordinated and all plurality unified being the 

chief end of the i upreme Artificer , Almibhty ~od, wben He 
73. 

created tbe world ." 

God in Ria relation as creator of the universe as seen 

from various angles which sum up e lements of all the pre

sented theories i s pictured in the following passage that 

bears the mar k of a pronouncedly ecstatic tendency and com

prehension: "Th•1 S Ee is alike t he cause that produces them, 

t he mind that compr ehends them, the form which informs them, 

t he end which direct s them and for which tbey were made : 

f rom Him they proceed, and to Eim they ultimatel y return a s 
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to their last and t rue end a nd common happiness. He is the 

First Being ; and all that exists, exists through partici

pation in Him. He is pure activity; He is the Supreme 
- 74. 
Intellect, from which all intellect, act ivity , form 

and perfe ction derive. To Him all t hings t end , as t o t heir 

most perf ect end; in Hi m they subsist without multipli

cation or di vision, in utter simplicity and unity. He is 
75. 

t r ue happiness." 
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Chapter II 

God by His love had created the universe . Love 

had become diffused through the entire creation. And 

this effluence of love from God caused every part of 

the universe to love i n turn the source whence it came, 

not only because a child loves its father, but also be

cause t he imperfect in it has the yearning to become 

united, by love, to the more ~erfecta "Hence the prin

cipal and supreme love of all is for the supreme perf ec

t ion of God, Who is the source, whence f lows all their 
l. 

being end well+being." 

Love had issued forth from God and evoked love in 

the created universe. For l.eone, under the admitted influ-
2. 

ence of Arabian philosophy, this precess t akes on the sym-

bolic form of the circle of love and of being whose begi n

ni ng is in the Godhead and runs through all stages and de-

grees of being to its lowest point, matter, and thence turns 

and ascends to its divine origin: arn this way the Arabs make 

the universe to ba a circle, the beginning of which is God ; 

and from Bim a continuous chain of being descends to first 

matter , which is the most removed from t he Divinity , and t here 

the circle turns and ascends throus h the varies debrees of be-

i ng until it reaches the point of or15in , to -:Tit, divine 
3. 

beat· t y • • • " 

In a l ater passage Leone g i ves even a fuller picture of 
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this circle comparing it in i ts various phases with the cor

responding c i rcle of love: "Since the beginning and end of 

the circle is the most high Creator, t he first half is the des

cent from Him to t he lowest and most distant point from His 

supreme perfection ••• At this point the circle begins to turn 

tbrou0h its s econd half , ascendi nc f r om lesser to greater •• • 

until it reaches the supreme act of intellection, which has 
5· 6 

(as) its ob j ect the DiYlnity •• • " • Behold how the second 

r.al f of t he circle • • • reaches its end in the divine origin, and 
7. 

the h ierarchic circle of all being is made perfect and whol e. " 

This corresponds to the circle of love : "so love originates 

f rom the pr~ Father of the universe , and f rom Him is suc

cessively imparted, like the gift of a father to bis child, 

from the greater to the less •• • or more properly from the 
8. 

more beautiful to the less beautiful ••• " 

The circle picture of the universe c;ives u s, t hen , t his 

d tailed account of the ur.i verse: •And f irst in order of 

descent comes the angelic nature with i ts ordered degrees 

from s reater to less; then follows t he heavenly, ranging from 

the the heaven of t he Empyrean, " h ich i s the greatest, to that 

of the moon, which is t he l east; and f inally ~he circle passes 

into our sphere, the lowest of all , to wit, fi r st matter, 

the l east perf ect of the eternal substances and the farthest 

removed from the high perfection of t he Creator." "ascend-

ing f rom l esser to gr eater, as I have already described , to 

wit , from first matter to the elements, thence to the compounds , 



9. 
from these to the plants and the animals, and finally to man.• 

The emplo:./lllent of the symbol of the circle is, methodo

logically seen, ve ry fruitfUl. On• the one hand i t enables 

Leone to establish a hierarchy of being with which his theory 

of values is intimately interwoven. On the other hand the cir

cl e symbol helps him solve one of the most fundamental dif

ficul ties with whi ch Greek philosophy had gr appled , the prob

lem of motion. The treatment which Leone gives to this prob

lem shows that he is conscious of the fact t hat , in this caae 

also, he is the heir and successor to Greek philosophy and 

i ts problematic. Aristotle and his I edieval interpreters 

are quoted again and again. So we find in one place ~be prob

lem of motion attacked in terms of the four Ari s totelian cau s-

es , of whom especia-1ly the final and efficient causes are par

ticu l arly relevant: "Now there are four causes of natural 

t hings, vi z: the material, the formal, and the efficient cause 
10 . 

(vhich makes or moves the thing ), and the f inal cause, which 
11. 

is the end , for the sake of \'mich t he a0ent moves." 

Even more distinctly in line with the Aristotelian dis

cussion of the problem of motion is the intr oduction of tbe 

idea of t he Prime-mover. Following the same reasoning method 

of the regressus ad inf initum that led Aristotle to make God 

t he creator , God is also the agent that moves the first of the 

spheres thus i~parting motion to the ent ire universe : "And I 

have already tol d you, when we spoke of the universality of 
12 . 

love , that Aristotle ( on the view of Averroes) hol d s that 
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God is the motor of the fi r st diurnal spher e , which Re movea 

through l ove of a more excellent t hi ng, just as each of the 
13. 

other intelligences moves its respective sp}leres.• 

Motion, f or Leone, could only be understood in terms of 

love, in terms of the relat i on of lover and be loved . This 

leaa s to the necessary conclusion that it is God 's self love 
J.4. 

that i s t he cauae of mot ion of the universe: •And since none 

is more excellent tha.n God , but all inferior to Him, we must 
15. 

say that God moves the highest sphere through l ove of Himself ••• • 

Leone's interest in ·the problem of motion and his depen

Qence from Ari stot le become all the ~ore evi dent from the fact 

that he took part in the cont rover sy t hat raged between Aver

roes and ot her Arabic interpreters of Aristotle \7i th regard t o 

our problem. The Arabic interpreters felt that God 's di gni ty 

was endang ered by assi 6ni il{; to Him the position of mover of t he 
16. 

first sphere. They , t herefore, posited a First Mover 

who was exceeded by God and dependant from Him: 9 These Arab 

Phil osopaers hol d that the First r.:over is not God 1.~ost Hi gh. 
17. 

For {then) God would be a soul assigned to a sphere, just 

like the ot~er motor i ntelli0ences ; and such allocation and 
18. 

si:nil arity woul d in no wise be s eemly to ~od." Against this 

view Leone quo~es and uphol ds the opi nion of Averroes: "Aver

roes and other l a ter commentators of Aristotle hold ••• that 
19. 

God Most P. i gh i s the Pr ime .• !over." " ••• t he end of all iM. 

heavenly motors is an i ntelligence sublimer and more exalted 

t han any of t hem, ~hom all love , des1r1nc; union therewith, a s 
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their felicity consists in such union . And that intelligence 
20 . 

is God r ~~..., st Ri 6h • n 

Leone t hus asserts that God Himself is t he Prime ~over 

who by His love makes the entire universe , and its parts , 

desire llim, thus uniting the parts of the universe with each 

other and with their Creator. The problem of motion is thus 

solved both by his value theory and his concept of love: 

"Again, inferiors unite ·.vith superiors, the corporeal world 

'11th t he spiritual, the corrupt ible with the eternal , and the 

whole universe with its Creator, throue;b the love it bears 

Him and its desire to unite wit h Him and be blessed in His 
21. 

divinity. " 

To gain an understandin0 of the division of the universe , 

as it had been outlined i n t he firs t half of the symbolic 

c :;.rcle picture: 
22 . 

an; elic ••• n 

"in the corruptible, t he celestial, or the 

"' parts , We shall, in t he following, give a short 

treatment of each. 

The engelic worl d is the hi 0hest in t he created universe. 

It , therefore, has received a hi~her share of divin~ beauty 

than any other part of the universe . Due, also, to i ts d is

te.nce f rom matter its essence is least rest ricting , least con

crete , most $odlike of all created essences : "The largest 
23 . 

share (of di vine beauty) fell to t he angelic world ••• and it 

is less restricted, less concrete and less limited by its own 
24. 

es s ence ." Due to thi s proximity to t he Godhead the angelic 

i ntellect has a much clearer vision of the Deity than any other 
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created intellecta "The second vision is that of the angelic 
25 . 

intellect, which perceives the i mmense divine beauty di-

r ectly though not on equal terms, but receiving it according 
26. 

to i ts finite capacity ••• " 

The proximity of this ange l ic intelleot to the Deity 

is so close t hat its Cesire for union with the Godhead can 

be fulfilled and thus its happine ss attained: •The love and 

desire of the angels to enjoy inf inite divine beauty is not, 

however, of something impossible and despaired of, for (as I 
27 . 

have tol d you) they hope and are able to atts in to that 
28. 

enjoyment of it in \7hich lies t heir true happine:Js." 

The angelic intelligences, \7ho populate the angelic ·1orld , 

are the souls of heavenly bodies, are immaterial and hence, in 

Leone ' s value judgment next to God : " ••• t he divinity of their 

souls, which are intt.lligences without 111atter and corporei ty, 
29. 

pure and ever actual." 

These intelligences due to t heir hibh share of c ivine 

beaut y and their clear vision of tbe di vine int ellect have a 

parti cul arly strong love for God . And it is by virtue of this 

love tha t they find their place in Leone ' s view of the t!miverse: 
u · 30 . 

"Thus by loving ••• they bind the e:i='lfi in unity." !"or, 

love is not really proper to t he corporeal worl d , but bor n 
31. 

in the anGelic part of the universe and de scends thence 
32. 

throuoh t he activity of the intel ligences to the lower 

parts of the uni verse: "Albeit love f inds lod0i nG in ~brpor

eal and ~aterial thint;s, yet it is not proper to them ••• it per-
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tains to the spiritual ar.d de scends f rom t he 1mnater1al t o t he 
33 · 

material." 

Th e s econd par t of t he universe as represented in the 

circle picture had been the heavenly part: "The l a r ge s t share 
34. 

f ell t o the angelic ~orld, the next to the celestial ••• " 

r~ the descr i ption of t he composition of heaven Leone depends 

on the au thor ity of Pl a t o combined with that of the Scriptures, 

whom he employs in ~!idrashic style t o bolst er the Plabonic 

state~ent that the he a vens are made of water: "And there miGht 

also be a reference to t he ancient and Pl a tonic belief t hat the 

stars and pl anet s a re made of fire, on account of their bright-

ness , and the remaind~r of the body of heaven -- of water, 

because of i t s di aphaneity and transparence: whence the Hebrew 

name for Heaven, which i s'shamayim' and is to be understood 
35· 36. 

tlsh- mayimi which in the Hebrew means 'fire and water F 

rhis view, c learly , assi~ns a matter, a substance , to the 

heavens and against t his Aristotle, who hol ds t hat the heavens 
37. 

are e t er nal, has to contend t hat matter i s not present in 
30. 

the uppe r ·:1orl d : "On n o ac count would he (Aris t ot l e) hold 
39. 

that the substance of the heaven• and s~ars is ma t ter ••• • 

• Sut , a s in a r bUJnents concer nillf) the tnory 
4oa 

40 • 
of creation, so 

here, too , Aristotl e has t o give in to the vie\7S of Pl a to 

who a ssi.:;ns matter to the heaven and the st~rs: • Hence he 
L.1. 

( Plato) · affi rms that r.eaven, t he sun and the stars, which 
L2 . 

are beautiful l y formed, are made of formles s matter •• v· The 

heavens , therefor e , need c ivine assist ance f or tneir e t ernal 



existence: "Plato also holds t hat the heavens are dissoluble 

in themselves, (for everything made of matter and form would 
43 . 

dissolve) , but divine omnipotence makes them indissoluble, 
44. 

t hough they are dissoluble in t hemselves." 

Plato asserts t he corruptibility of the heavens and ad-
44a. 

duces Scriptures and Cabbalistic views as authorities for 

his view: •The philosophers before Plato, of whom be was a 

disciple, say that the lower world is corrupted and renewed 
45 . 

every seven thousand years." "They say that when the lower 

world has been destroyed seven times, that is, in seven t imes 

seven thousand years, heaven will dissolve with all thkt. it en-
46. 

compasses, and everything will revert to chaos and first matten• 

"The Cabbalists say ••• Thus Moses commands ••• wherefore this sev

enth year is called'shemita~ which means relaxation, and signi

fies the loss of all characterizing qualities in t he seven 
47 

t~ousandth year, •• " · • 

Heaven itself is divided in several parts, called the 

spbe~s. Leone cites the divergence of opinion a s to the number 

of these spheres: •The Greeks counted eight spher es , the Arab

ians nine, and the ancient Hebrews and s ome modern thinkers 
4&. 

ten ." In the discussion of this passage Leone does not decide in 

favor of any of these views. :SUt in a different passage he as

sumes that there are nine sphere~ which might indicate that, in 

this matter a t least, he followed t he opinion of t he Arabians : 

"The heavenly spheres which the astrologers have been able to 
'#If 

discern, number n i ne ." 

The division of ;he heavens into spheres and t he i r nu.'Dbers 

are derived from t he teavenly bodies which, subsequently, were 

assigned to their respective sphere: "The s even neareat to~ua 
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a.re those of -:he seven erratic plane ts. Of t he other two 

hiJher ones t he eight is that ·.;herei n a re _"ixed t he majority 

of !;he stars we see, and the ninth and last is the ~iurnal 

sphere , which in one da; and one night, i . e . in twenty- four 

hours , compl e tes its entire revolution, and i t that t ime turns 
50. 

'1i t h i t self all t h e other heavenly bodi es." 

The theory of the spheres bad been worked out in its class-
5os . 

i cal form by Pythagoras. And Leone in quoting bim speak s of 
51 . 

the music of the spheres and adduces the perfect harmony 

-...:._ich reigns between t he heavenly bodies as proof of t heir 

creator: "you vtould see such wondruos congruity and concord 

of divers bodies and variform motion i n one h£.rmonius union 
52 . 

that you woul d remain stupefied by the a rt of their contriver." 

Tner s ts:rs and planets , therefore, love each other due to the 
53 . 

essential likeness of their nature : "Such is the ~ongruence 

of nature and essence between the heavens, planets and stars, 

that their motions and activities harmonise in such proportion• 
54. 

that their diversity becomes a concordant unity1 " B~t love , 

as t!e hsve see?: before , is so dynamic and its very nature so 

dependent on s ources and objects outside t he l over that Leone 
55 . 

could not conceive of a s elf centered love. And t hus the 

mutual love of the planets, also is not only for themselves, 

but benefits the unity and cohesion of the universea •And I 

·::oul d add that all love each, not for pa.rticlila r or special 

benefits to any 1:-:dividual but for its bene f its to t he whole 
56. 

Universe in 3enera1 , •• " 

The dynamic rela tion of the s pher es t o t~e rest of the 



universe becomes particul arly e vi dent in t heir r elat1onto 
57. 

t l::e Intelligences . The Intelligences are t he souls of 

the he avenly bodies: " ••• of the heavenly bodies, and not 
58. 

in t he i nte .. l i gences which e.re t heir s ouls." They are 

t he agents of the motion of t he spheres: "those who etern-

ally move t he celes tial bodies are immaterial intell1gencea ••• ~9 • 
This motion is implicit i!l t r.e dynamic concepts of knowledge 

and l ove: "and t ·~e motion of t he ~here s is perpetual circu-

l ar a bout t heir own axis, by reason of t~ knowledge and lov~ 

whi ch the ir soul bears for 1 ts i ntelll3ence and f ar t b~ su-
60. 

preme beauty which it reflects;" Love is an interrela tion 

between two partners• There are, t herefore, two possible 

ways i n wh ich tbe love that moves the intelligences can ori

~inate . The one is to assign two intell i gences to each 

sphere of \7b1ch one would be regarded as t he e f f icient cause, 

while t he ot her i s the f inal cau se. And t his is t : e proposed 

way taken by some of t he Arabian t hinkers and =·a1moni 6.es : 
A • 61. 

"The fi~st Arab school, (•l-farabi , Avicenna , Al- 3b.azali), 

h I I 
c.nd our own E0ytpian Rabbi ?.loses i n is r:oreh say t hat to 

each s .. .:>here t \·10 i ntelligences ar e all otted , of whom one ef

fectua lly move s it end is the movinG i ntelli9ence of t hat 
b2 . 

sphere , while the ot her moves it finally , •• " 

The other possible way i n which t hi s motor love of the 

intelli gences can orig inate is se l f contempl ation. And again 
63 . 

r.eone l eans u pon t he Arabian school and r.:ai.'noni de s and develops 

a system of t he ~eneration of intelligences and their respective 
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spheres. each intelligence ia born from its preceding intel

ligence. Thia birth is caused by t he contemplation ot it• 

own source in which the parent-intelligence is enraptured. 

And each sphere and ita motion are born in the aelf' contemplation 

of the intelligence assigned to that sphere: "The achool 

of Avicenna and Al-ghazali and our own Rabbi Moaes and others 

hold that the primary cause is above all the intelligences 
64 

which move the heavens (and ia) the beginning and end, be-

loved by all. And thia perfect singleness and unity, by love 

of ita 1ntin1te beaut7, produces out or itael~ alone the ~1rat 

intelligence and mover of the first heaven; and this intelli

gence alone enjoys direct vision of the Divinity and direct 

union with it, tor ita love ta turned immediately towards 

the Godhead aa ita own cause an bliasf\11 end. Thia intelli--
gence has two modes or contemplation: the first or the beauty 

of its cause by virtue and love or which it in turn produces 

the second intelligence; the second ia the contemplation or its 

own beauty, by virtue and love or which it produces the first 

sphere ••• and it ia itself t he perpetual mover of this sphere 

••• The second intelligence contemplates divine beauty, r-ot 

directly, but through t he medium of the first ••• And it also 
65. 

has two modes of contemplation ••• • With this presentation 

t he problems or the origin ot the spheres and their motion 

i s solved in terms of cognitive love. 

The relation which heaven has to the lower world k 

1l comparable to that of the husband and wife or of father and 
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66. 
mother. •But lower things are engendered by heaven aa 

by a real rather; in which generation matter is the firat 
67. 

mother ••• • 

The third part or the universe as presented in the circle 

picture had been the lower worlds •and the least to the cor-
68. 69 . 

ruptible (world) .• Thia lowest part of the Universe 
70. 

ia, according to both Aristotle and Plato, the domain ot 
71. 

matter: •Because he does not make first amtter CCllllllOD to --· the whole universe, but only to the lower world, subject to 
72. 

generation and corruption;• •are made ot formless matter, 

like all lower bodies.• 
7,. 

Tbue the earth among the parts of the Universe takes 

the lowest place in Leone•a scale of values. And yet, true to 
74. 

the scientific thinking of hi• day the earth ia the center, 
75. 

the geometrical center of the Universe: 1Barth, which is the 
76. 

centre ot the Universe.• But, aa it to compensate for the 

low rating that Barth has received in the theory of value, 

t bia central position baa ita beneficial consequences, because 

it makes Earth the focal point tor all the good influences 

of the higher beings: •Although earth, being farthest from 

heaven, ia in itself the grossest, coldest, lowest and least 

vital, nevertheless, because of ita continuity and central pos

ition, it rec~vea continuously all the influences and raya f.'f' a.11 

the atara, planets and heavenly bodies, which combine here, •• • 

This compensation had become necessary because matter, which 

1a at the bottom of the scale of values, had been the dominant 

77. 
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feature ot the earth and caused 1ta own low rating. •The: 

concepts -.tter 1• one ot the moat important 1n Leone•• philo-
78. 

soph7. There are variou• det1nitiona ot the tera• One 4•-
. . 

tine• matter 1n Aristotelian term., aa potentialit7s • •• to 
79. 

d1at1nct actualit7 the un1veraal potenc7 ot Cbaoa.• And, ao. 
aa we have alread7 aeen, thia .. oludea -tter hem parti-

cipation 1n the higher world. Plato•a view 1• that matter 1:• 

the underl7S.ng aubetanoe ot all created things, all or which 

ccmaiat or aatter and tonas •Plato, ••eing that tbe world 

-• taahioned or one ccmaon aub•~c•, and that each or ita 

part a -• part or that c cmnan aubatance, intormed w1 th i ta own 

form, recogniHd r1ghtl7 that the wbole, •• waa ccapoaed or ••• a 
81. 

formleaa 8Ubetance, •• • 

Both logic and ezperienoe poait the pr1orit7 1n nature and 

time or matter aa the common aubatance to all to1"1118d objectas 

"That -tter la naturall7 prior to torm, aa the mbject to 1 ta 

attribute, ia clear; but it muat •l•o be granted that matter 

is prior in tilm to any actualisation or informing ot itaelt, 
82. 

aa Aristotle provea.• 

But it 11>uld have been incompatible with Leone•a tneory 

ot value to aaaign the eame tJPe or .. tter to all parts or 

the world. There must be a gradation ot matter 1n accordance 

wit~he value or the various parts or the Universes •tn thia 

way the angels would have incorporeal and incorruptible mat

ter, and the lower beings matter subject to generation and 
8~. 

corruption.• 
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Thia leada to the problem ot the etern1t7 ot -tter OD 

which Plato and .Aristotle disagree. .Aristotle, conaiatent 

with hia theory or creation, posits the eternit7 ot matters 

•Firat matter, according to Aristotle, cannot be newl7 aade, 

because ever,.thing that la made must be made ot something, 

and all are agreed that there is nothing that can be made 
84.· 

out or nothing.• Against this Leone attempts to harmonise 

Plato'• position with hia own, which haa become evident 1n 
. 84a . 

the diacuaa1on of the theory of creation, and aaaerta tbat 

Plato believes 1n a matter that waa created trma etern1t7: 

•aut we ahou1d underatand them to mean, When they make Cbaoe 

the eternal com~on or God, tbat it waa created b7 Him from 
85. 

all eternit7 ••• • Thi• new ariaea with logical neceaait7; tor, 

aa we have seen, matter precedes the formed things, tet, ac

cording to the theo17 of values, baa to be leas perteot than 

God, 1.e., baa to be created. And since it la created and 

imperfect it la moved b7 the aame love tor perfection that 

had been found in the other parts of the universe. Matter de

sires to be mastered by Porm: •tor matter (aa the philoao-
86. 87. 88. 

pher sa7s) desires all those forms which it lacka.• 

'l'hia desire also accounts tor motion in the lower world, 

for so great la the desire of matter, that no one form can aat

iaf'y it, and hence it desires them all in successive generation 
89. 

and decays •For a single form la (not) adequate to sate 

its appetite and love ••• Thus first matter causes both the con

tinual production of those forms which it lacka, and the con-
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90. 
tinual deatruotion ot thoae which it poaaeaaea.• 

It ia cbaracter1at1o tor Leone•a strong aenae ot valuea, 

that even thia desire, oauae ~ the lack ot the deaired ob

ject, which is part ot the det1nit1on ot love, ta degraded 

and almost abametul in matter, and the onl7 excuae tor the ex

istence ot thia desire 1n matter is that through it the lower 

world receives ita abare ot beauty: •Hence sCllle oa11 it har

lot ••• Yet it la this adulterous love which beautltiea the 
91. 

lower world ••• • For matter ia deform1t7 and ugliness: 
92. 

•mingled with detormit7 and ugliness, auch aa that ot matter ••• • 

Thua we bave reached the lowest point ot the circle ot 

the univerae, both 1n position and value, that reacbea trClll 

God through the angelic, heavenly, corruptible world• to tirat 

matter. Hence the circle turna and the ascent begins. 
9~ · 

The next atage after tirat matter had been the elements. 

There ia the familiar number or tour elements: •Each of the 
. 94 • 

four elements, earth, water, air and tire ••• • and a deacrip-
95 . 

tion ot their qual1tiea1 • ••• it (earth) ia the heaviest 

and groaaeat of the elements ••• " •water too has a certain 

•Air on account of ita lightness heaviness and sluggiabnesa:• 
96. 

and aubtilt7 •• • •Fire is the subtlest, lightest, and pur-

elements ••• • 
97. 

These four elements are moved by eat of the 
98. 

love tor each other and t hus cause procreation 1n various 

combinations: •it la the love in the .. tour elements which ia 

the procreative cause of all the compounds which the7 form.,
9

• 

And, quoting Empedocles, Leone builds the elements into hia 
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theory or value by stating that their love for one another 

makes for good, whi le their hatred is a source or evil: 

•even as all evil and destruction are caused by hoatilit7 

ot these four elements, so all good and birth proceeds from 
100. 

their love and amity.• 

The next atep in the upward awi.ng of the circle or the 
101. 

universe were the compounds. The various combination• or 

the elements result in the coming into being or all corrup
lOla. 

tible objects, such aa t.he metals: 8 Thia first amicable 

f'usion or the elements resulta furthermore in the torma or 
102. 

metals ••• • The higher the love or the elements in their 

fusion, the higher the resulting product: •the form of the 

compound is more perfect in proportion aa the amity of the 
103. 

elements therein fused is greater ••• " And when this love 

attains to an even higher degree the various souls result 

from the fusion of the elements: "But when the amit7 of the 

four adverse elementa reachea a higher degree ••• they not onl7 

take on the forms or compounds, but are susceptible or others 

more ex~ellent, such as are the inanimate. 
103. 

thoae of the vegetative soul ••• • 

And first or all, 

• ••• besides these, they 
103. 

assume the forms ot the sensitive soul ••• • •The fourth 

and last degree or this love and amity, when they attain the 

greatest possible equality of love, and the greatest possible -

unity of amity, enables them ••• to partake of a form far more 

remote and alien from the baseness or these generable and cor-..._ 
ruptible bodies: yea, they join with the very form of heaven-
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ly and eternal bodies. Thia form is the soul, which la tound 
10~. 

in none ot the lower bodies except t he human.• 

Love moving through the various stages of these caapounda 

and reaching the stage of the various souls thua produces in 
10~. 

its tendency towards ita source the plants and animals: 

• ••• the vegetative soul, which governa the germination ot 

plants, their nutrition and growth in eve17 direction, and 

their propagation of their kind, through aeed and branch; 

for in thia wiae all manner of plants propagate4 whereot the 
104. 105. 

moat imperfect are herbs, the moat perfect -- trees.• 

• ••• the sensitive aoul, endowed with perception, locomotion, 

imagination and' appetite.• And it ia thia degree of amity 

which produces all kinda ot terrestrial, aquatic and winged 

animals. or these. aome are imperfect, being deprived of mo

tion and of all aenaea save touch; but aa many as are perfect 

have all five aenaea and motion. And the activities of one 

species are more excellent than thoae ot another in proportion 

as the airity of 1ta component elements is greater and more 
105. 

united and equal.• 

The laat atep before love returned to its origin waa 
106 . 

man: •and finally to man." To thia stage the following 

chapter will be devoted, because it warrants a more detailed 

treatJnent. 

Thia then is the picture or the universe. It la created 

by God whose love permeates t he entire structure, making the whole 
106a. 

work according to plan like a well functioning organism: 
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"You have beard from me ere now, O Sophia, that the whole Uni-
107. 

verse is one individual, (i.e. like a single person), each 

one of these bodies and spirits, eternal or corruptible, being 

a member or part of this great individual. And all and every 

one of its parts was created by God with a purpose common to the 

whole as well as with a purpose peculiar to each part. It fol

lows that whole and parts alike are perfect and happy 1n propor-
108. 

tion as they rightly and completely discharge the functions for 
109. 

which they were designed by the Supreme Artificer." 

The purpose of the Universe is the return to the source 

from which it originated; •tor as the Universe takes its being 

from the Divinity, as his true, rlghttul issue, so 1ts perfec

ting activities consist in the true return of its being to the 
110. 

Divinity whence it first issued." The "true return" is 

expressed in terms of +.he ~ ~ intellectualJ1s: •none the 

less the intellectual activity which is the direct cause of 

this return is that which has as its object the divine essence 
111. 

and highest wisdom." because: "••• through the intellect 

alone the whole of the universe is made worthy of union with 

its high beginning, and of achievlng perfection and lasting 
112. 

happine s s in enjoyment of this union with the Divinity.r. 
.• 

Thus God e.nd His created world become one, the entire 

'ROrld can only exist because of the activity of the Divine 

love which evokes in it the desire and love to return to its 

source in blissf'ul. union: "Because the world and all in it 

can exist only insofar as it is wholly one, bound up with all 
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it contains as an individual with his members. On the other 

hand, any division would involve its total destruction, and, 

as nothing unites the Universe with ita different cmnponenta 

save love alone, it follows that love itself is t 'be eond1t1on 
113 . 

ot the existenee or the world and all in it.• 
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CHAPTER III 

Jfan had been the laet etage through which lc1ve bad to 

pass 1n the circle of the uni verse in order to re1turn to i ta 

origin. The story of hie creation ie told in twci1 different 
1. 

versions. One is the account ae it is told in S~criptures 
2. 3. 

and Leone tells and interprets it in Platonic te1rma. !rile 
4. 5. 

other version ia the AndrogJDos legend as tol~l b~ Aristo-

phanes 1n the SJlllpos1um. At first sight there se1ems to be no 

connection between the two stories, until Leone aieaerts that 

Plato lea.med the legend trcm Koeee: •The J117th wrae banded 

down by earlier writers than the Greeks -- in tbe1 eacred writ

ings of Moeea, concerning the creation of the fil"•t hnman par-
6. 

ents, Adam and Eve.• 
f' 

With this rather starling assertion Leone e?JLters the field 
7. 

or Biblical cr1t1c1am and sho•• many contradictioins 1n the 

Biblical account or the creation ot man. He ia O•f the opin

ion that it ia beat to realise that there are CO?Jltradictions, 

but stncei • ••• it is inconceivable that the divine Moses 

should contradict h1.maelt ao obviously as to eeem1 deliberate-s. 
ly." , we shall have to assume that these contra.dictions wer~ 

deliberate, a fact which the ordinary conunentator· aeema to 

overlook: •and in fact be wishes us to realise that he is 

contradicting himaelt, and to search for h i s reason 1n so do

ing." while: •The ordinary commentator wearies himaelt to 
9. 

bring harmony into the literal text ••• " 
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~he result of this attempt lt Biblical criticism is a 
10. 

barmonization or the Scriptural account of the creation or 

me.n in terms of the Androgynos legend. The basis tor this har

monization ls the statement, for which he quotes the "Chaldean 
11. 

commentary• as his Jewish authority, t hat man contains both a 

male and a female part : •However Man ••• lncludes male and female 
12 • 
• ... -~ore clearly, Leone holds that there ls a contrast i.n 

every human being between his body and his spirit, which are 

its male and female parts: "Every man or women bas a mascu-

line part which ls perf ect and active, to wit the intellect, 

and a femi.nlne part which is imperfect and passive, to wit 
13. 

t he body and matter." 

With th.is statement we have left the field of literary 

investigation and have, again, entered the realm of Leone's 

value theory. His main purpose, it seems, in telling the sto

r y of t he cr eation of man bad been, aside from its purely 

literary interest, to establish the contrast of spirit and 

body wi t hin the human being and to show that it was the spir

it, t he intellect, that gave man his proper and specific es

sence: "Rational cognition and voluntary love are found cnly 

in men, as they spring from, and are governed by, reason, 

whereof men alone among generate~ and corrupt ible bodies par-
14. 

t ake." 

Thi s contrast between the body and the intellect is 

brought out even more clearly i .n the comparison of man as micro

cosm to the universe, t he macrocosm: "It is indeed true that 
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Man is an image of the whole universe, and therefore the 
. • • ' 15. 

Greeks called him m1croco111D, which means little world.• 

Following the analogy or the tJlrpartition of the universe 

the human being is divided into three different parts in tlw 

description or whoee content• Leone a~owa hie medical know

ledge: "The human body ia, like the w~ld, divided into three 
16. 17. 

parts, one above the other.• •The ••• higheat ia the head." 

The head ia higheat not only with regard to ita poeition in 

the human anatomy but alao in the scale of values, because 

it is the abode or the intellect: • ••• the bead, the ... t of 
18. 

all knowledge ••• • 

"The next b1gheat extends from that partition (diaphragm) 
20. 

to the head.• •The aecond part of the hmum body contain• 

those spiritual organs which lie above the diaphragm tissue 

up to the paasagea of t he throat, to wit: the heart and two 

lungs ••• • "The heart ia the."primum mobile, which moves all 
21. 

things." Thia motor force is also called vital power and 

19. 

ita main t'unction ia to •erve aa a connecting link between the 

lower patrt of the body and the upper one, a job tor which ita 

central position qualifies it particularly well: • ••• the vital 

power of t he heaitwhich, as I have told you, ia the continual 

custodian of life. Thia power holds the central position in 

bot h place and dignity .. ongat the powers of t he human body, 
22. 

and binds together it• upper and lower parts." 

"And starting tram the bottom, the first part extends from 

a sheet of tissue or membrane, which divi des t he body into two 
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at the waist and is called the diaphragm, down to the reet.• 

•The first contains the digestive and generative organs: ato

mach, liver, gall, apleen, meaentery, bowels, kidne7a, teatea 
23. 

and penis." •as nerves, membranes sinewa, musclea ••• euch 

as bones, cartilage and veins ••• the retuae and dregs or food 

and the humoura ••• auch aa faeces, urine, aweata, naaal mucua 
24. 

and cerumen.• 

Thia organism functions by means bf the five aenaea, 

among which·sight and hearing are incorporeal, and hence more 
25. 

highly valued than the other three: •sight alone givea 
26. 

knowledge or all bodies. Hearing ia 1ta helpmate; and 1ta 

knowledge 1• not gained direct~y from the substances themaelvea, 

like that or the eye, but through the medium or apeech, from 

one who baa already acquired this knowledge ••• Tbua eight la 

prior to hearing ••• Tbe other three senaea are all corporeal, 

created for the perception and uae or thoae thing• which eerve 
27. 

to nourish the body rather than to refresh the mind." 
28. 

The aenaea, however, are restricted in their scope, 

they cannot ruUill all the necessary functions. Thel'f9 ia, 

therefore, one agent that keeps the body 1n motion, that con-
29. 

necta ita various parta and aharea in the upper and lower 

parts or the human organism alike, the soul: "The soul-is in

termediate between the intellectual and corporeal world ••• It -

must therefore have a nature compounded or spiritual intelli-
30. 

gence and corporeal mutability, •• • Thia compoaitneas doea 

not distract from its essential onenea.a, but enables it to share 
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in all activities of the body, even in its lower oneas 

•The aoul ia in itself one and indivisible, but by d1atr1b

uting ita power• throughout the body and permeating even it• 

surface and exnm.1tiea, it branches out tor certain act1v1t1ea 
31. 

pertaining to perception, movement. and nutrition ••• " 

The aoul is one; but, according to it• various t'unctiona, 

it haa two facea, one turned toward• the body, the other to-

wards the intellect: •our aoul has, therefore, two tacea, 
~· like those of the moon turned towards the aun and the earth 

respectively, the one being turned to~s the intellect above 
33. 

it, and the other towards the body below.• And the soul 

alternates and, 1n f'unction1ng, movea between tbeae two aapecta: 

•And so it happens that it often aeta aside ita 1ntellectua1 

nature to attend to corporeal thinga •• • • •At certain time•, 

however, the soul. withdraws within itself and returna to tae ih 
'4· 

intellectual nature ••• • Leone shows clearly his dependence 

on Greek t hinking in this instance by quoti.ng Plato: • For thia 
35. 

reason Plato said that the soul ia composed ot itaelt and 

or another, of the indivisible and the divisible ••• • 
36. 

No sooner baa Leone stated· that the soul haa mainly two 

ree.lma ot activity, viz. the spiritual and t he corporeal, 

when, in accordance with hia theory ot values, he indicates 

h111 preference: •When the soul ia too much inclined toward 

the material and corporeal things and is entoiled in their 

me shes, it loses all power or reasoning and intellectual en-
37. 

lightenment.• 



-80-

'l'be power or reasoning is really the proper act1v1t7 

for the human soul, because, due to its origin tram the world 
~· ~· soul, it contains all the form111 •Because our rational 

soul, ae it is the image or the soul or the world, beara the 
40. 

hidden 1.mpreaa or all the torma existing therein ••• • These 

torma by their beauty and their value move the aoul to love thea1 
41. 

•And thia grace (or the toraa) Which delights tbe aoul and 
42. 

moves it to love • • • • And it 1• tbla love which by ita 

twofold aspect ot 7earn1ng tor union with the higher and de

sire to beautlt7, md thua exalt, tbe lower, unities 

the universe 1 •the aoul, which ia but a splendor emanating 

trClll it, becomes enamoured ot this supreme intellectual beaut7 ... 

The soul baa yet another love, tbe twin or the former, and 

this la for the corporeal world 1n1"er1or to it ••• which it de

sires to make more perteot, impreaaing that beauty upon it 

which it receivet from the intellect by virtue of ita tirat 
4~. 

love." •And • • • ln this way our aoule realise the unity ot the 
44. 

whole Universe according to the divine plan • •• • In their 

obedience and love of God the aoula are ready even to take 

upon themselves t he contamination arising trom their union 

with the body ao a s to be able to t'ulfill their God-given 

function: •but they coalesce with our bodies merely tor love 

and service ot the Supreme Creator or the World, taking in

tellectual life and knowl•dge and t he light of God down from 

t he upper world of eternity to the lower world of decay, that 

even t hi s lowest part of the world may not be without divine 
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But aaide trom these investigations into the anata1117 and 

function ot the human body Leone ia mainly interested in tit

ting man into the scheme of his pbilo•ophJ', in evaluating 

him according to bia essence, in finding out the purpose ot 

man. And tbia purpose ia threefold: •For the intellect 1• 

nothing but a tiny beam of 1nt1n1te aplendoar of God, aaaigned 
45. 

to man to make him rational, deathleaa and happJ'.• 
I 

The implications ot man•a rationality tor the theory of 
46. 

cognition and the theory of values have been treated earlier. 

The following pages, t~refore, will deal with the other ends 

ot human existence: immortality and happiness. 

The desire for 1Jlmortal.1t7 , Leone de~lares 1n a tine 

psychological observation, is innate 1n every man and born 

from the wiah to hold onto one's possessions: •and our de

sire la not that we m&J' attain to something new, but that we 

may cling to that which we already possess, to wit, present 
47. 

exi stence, •• • Thia la eapec1all¥ true since death, which 

is aynonJmoua with destruction, ia loath,s<mie: •beca~ae 

death ia ugl1 and the corruption ot the body la loathsome to 
48. 

all alike.• 

Man baa, therefore, always looked tor means to overcome 

death and found one ot the moat eff1cac1oua remedies in the per-
49. 

petuatlon of the species through procreation.• And they 

were charged with the procreation of their kind as a remedy 
50. 

for their mortality.• 
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But aside trom the species, there is scmething in evel"J'. 

individual that can attain to 1mmortal1tJ', and that is man•s 

intellect which through virtue, wisdom, knowledge and love 

ot God can atta.in to a perfection that defies death: •becauae 

the desire of man to becane immortal is tru1J' possible, since 
51. 

man's essence (as Plato correctly holds) is none other than bia 

intellect which, through virtue, wisdom, knowledge and love ot 
. 52. 

God, is made resplendent and immortal.• In keeping with 
53. 

the tindinga of earlier chapters wisdom and virtue are 

anchored in God and thus it la especially love ot God, baaed 

on knowledge or Him, that renders man immortal: "so the in

tellect, through the knowledge ot eternal things and more es

pecially ot the D1v1nitJ', becomes immortal and eternal and attains 
54. 

its true happiness.• 

Happiness after death could be achieved by gaining 1mm9rtali

ty • But happiness was also craved by the living. According 

to Leone there are two we.ya in which man may reach happiness 

by perfecting hia soul. •The aoul attains perfection: first 

through virtuous disposition, and, thence, through wisdom, which 

aims at knowledge of God, •• • 
55. 

Following hi s presentation of man as copy ot God's created 

universe Leone enumerates a set of virtues which are illustrated 

or derived from God's activities. Such virtues are: •1ov1ng

klndness and mercy," 8 liberality," " juatice , 9 •goodness,• 

"truth," "Wisdom," and "careful providence.n56• A11 these 

can be perceived in the created universe as proof for their ex-



iatence in God: •He otters a model to be imitated by all 
57. 58. 

who seek to act virtuously.• 

In keeping with hia theory ot values and the attempt to 

tind a basis, a common denominator, tor the C0111iprehena1on of 

bis world, Leone aeeka for a standard by which to measure 

virtue. Aristotle f'urniahea •¥ch a standard in. terms which, 
59. 

at tir3t, must have seemed very acceptable to Leone, b7 

equating goodness and wiadom: •tor as Aristotl.e aaya, every 
60. 

wise man ia good and ever, good man wiae.• Aristotle and 

Plato both agree that there are intellectual v1.rtuea which are 

entirely good: 9 The intel1ectual virtue a, on t ;h.e contrary, 
.. 61. 

are wholly virtuous and latter baa no part .in t;h.em: 9 ?1.ight 
.irtwn 

from matter
1
purauit only of 1ntellectual .. is th.et condition for 

t he happiness of the human being: "because asuociation with 

corporeal things ia a stumbling-block to the happiness of our 
62. 

s ou1 ••• • . 

But Leone put himself in conacioua oppos111:1on to thia pure

ly intellectual understructure for his ethical system, and de

clares 1n hia discussion of the fall of man, t hat "good ~ and 

"bad• are terms which have no relation to •truer• or •talse: • 

9 The tree is called the tree of knowledge of g1ood and evil 
63. 

because the knowledge of these thinga concerns neither the 
6h . 

true nor t he f alse, which relate to eternal things of the 

intellect, but only the good and t he bad, aa they affect the 
65 . 

appetite of man.• 

Leone 1s brought 1.nto this opposition by his insistence 

• that the human body has definite right s and needs which contrib-
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ute to human earth1y happiness and which. theretore. in a 

system of ethics have tb find their rightf'ul place. Be cer-
66 . 

tainly comes in conflict with the medieval concept ot 

the ain1'ulness of the body end its deairea when he daanda 

that the intellect have due regard for the physical needs 

of the human being: "the inclination of masculine intellect 
67. 

towards it (matter) • with a due recognition ot the needs ot 
68. 

the body.• 

The story ot the creation of the world, aa related in 

the opening chapters of Geneaia. gives Leone the opportunity 

to develop more tully this idea of the value of the body and 

1ta place in the divine plan by showing that God Hims~lf felt 

the necessity to assign certain bodily tasks to the intellect 

leat, rapt in contemplation of things eternal it leave the 

body and. therewith. condemn the human species to a certain 
69. 

death: •Tberefpr.God determined to establish some division 

or mean between the feminine and sensual part and the masculine 

and intellectual part, turning the intellect and t he senses to 

certain corporeal desires and activities neceaaary for the 

sustenance of the individual man and for the preaervatioa of 
70. 

the species." Thia 1a a very sharp departure from the 

theory of values which Leone had presented ao far. The intel

lectual phase had not only. aa it may be assumed even in this 

present discussion, taken the highest place 1n the scale of 

values, but had done ao to the exclusion of any consideration 

tor the things pertaining to matter. The predominance of the 
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71. 

intellect bad been so marked that the present departure, 

which was alread7 indicated in the division of the aoul into 

two tacee, becomes all the more interesting. Leone insiate 

that the definition ot a human being, in clear contrast to 
72. 

t'bat ot an angelic being, must include this conceaaion 

ot the 1ntellect•a inclination towards copporeal matters: 

•Thererore ha waa divided, that . la hia bod7 waa made to otter 

aome reaiatance to the intellect and the latter to incline to 

the necesaa17 care of the bod7 and it• material nature, ao 
73. 

that the life of man might be human rather than angelic.• 

Thia rath9r sharp contrut between the 'th8017 of valuea, 

baaed entirel7 on the absolute predominance of reason, and 

the neceaea17 recognition of the bodJ 1a harmonized by re

sorting to a logical dlatinctlon. lh•rJ virtue baa two 

parts, one the subject matter and the other the form ot prac

tice; each virtue, thus, conaiata ot matter and form. The 

f orma, following Leon .. a eatablaihed theor7 of ~aluea, are 

higher than the matter; aa we can aee from hia assertion 

that there are aome values, wholl7 intellectual, which are, 

therefore, only f orms, entirel7 devoid of matter: •ror they 

are not directed toward corporeal activities or pleasures 

which would involve aaaociation with matter, but towards in-

telligencea and things eternal, separated from the bod7. 

Therefore the7 are all intellectual forma devoid of matter:• 
74. 

The matter of the virtuea varies aa to their particular 

reference. some, aa we have juat aeen, dea.l entirel7 with 
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non-material things, others deal with the needs ot the bod7. 

In the latter case, where there is a distinction between the 
75. 

matter of virtue and its form, the form exercises a moder-

ating influence. The harmonization is thus achievedt the 

form, the intellectual part, b7 its moderating influence, 

raises the subject matter to the atatua ot virtue, moderation 

become• virtue: •si:nilarly in all other moral virtues which 

concern human activitiea ••• the matter consists in the nature 

of the activity and the form 1n the virtuous practice or mod-
76. 

eration 1n that activ1t7.• when in-And even things which, 
77. 

dulged in excessively are harmful and vicious, become vir-
77a. 

tuous when pursued moderately: •nay, they are even virtuous 

when, aa I told you, they are indulged in with such moderation 

as 1a meet to procure the nourishment of the body and the 
78. 

preservation of the apeciea.• 

Thus it 1a moderation that leads to happiness. Excess 

in intellectual pleasures leads to death, because of the neg-
79. 

lect of the necessities or lite, exceaa in yielding to the 

needs or the body ia detrimental to health and prevent• the 
Bo. 

intellect from the pursuit ot its ends. 

The other a•enue to happiness had been through knowledge 

of God. Our human intellect is weak and impeded by its cloee 

association with matter and needs union with the Godhead to 

fulfill its function of aiding in virtuous living: •so our 

intellect, though in itself clear, is yet so hindered in wise 

end virtuous act1v1t1ea and so darkened by the coarse bod7 
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which harboura it, that it needa tresh enlightenment from 
81. 

the Divine Splendour.• becauae: "God in Hie mercy ia the 
r 82. 

means whereby all v!tuoua and excellent deeds are effected.• 

.And we need God•s asaistance, not only because our own intel~ 

lect and love are weak, but also because t he bliss that we 

strive for is so high and perfect: "none the leas, neither 

our love ••• were ever capable of such union, nor worthy of such 

a high measure of bliss and perfection, were not our intellect 

helped an.d enlightened by the highest di vine beauty and by the 
83. 

love which it has tor the whole creation." 

Our love to God la limited, because it is based on know

ledge ot God and that knowledge, by the very nature of the knower 

is limited: •And since He cannot be wholly known of men; nor 

Bia wisdom by the sons of men; therefore He cannot be loved by 
84. 

us entirely, or 1n the degree befitting Bia nature.• 

But in spite of' th1a limitation in the human nature and 

the abaolute perfection of' God, human actions have an influence 
85 . 

on God. •Wherefore the ancient teachers said that the 

just man makes perfect the splendour of God and the wicked 
86. 

man sullies it.• Not only man•s own happiness thus li~s 

within the scope of his activities, but even the perf ection 

of God and of the universe. And, as in other points of impor

tance and emphasis, Leone takea a s\-iptural text and, by a 

Uidrashic interpretation of ita contents, furnishes author-
87. 

ity for hie views: •.&nd it is (not) strange that we should 

say that God rejoices in the perfection of His creatures, when 
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we read in the Holy Writ that because of the universal alntul-

• nesa of mall there came the flood; and that God saw the wicked-

ness of man waa great in the earth, and that evel"J imagination 

of the thoughts of hia heart waa only ev!l continually. And 

it repented t he Lord that He bad made man on the earth, and 

it grieved Him at Ria heart. And the Lord aaid: I will destroy 

man whom I have created from the face of the earth: etc. If, 

therefore, t he wickedness of men makes God to grieve in 111.a 

inmost heart, how much more will their perfection and blessing 
88. 

give Him cause to rejoice1• 

But man in hia relation to God bas to fulfill one more 

!"unction, and a moat important function it is. It 

knowledge and love of God and through the resulting desire for 

union of the human intellect with the Deity that man becomes 

that last link that binda the yearning of the lower parts of 

the universe, in its own longing, to the highest source whence 

all love and knowledge sprang: "And it 1a only through the love 

of man for the for the divine beauty that the lower world, 

which is his domain, is united to the Divinity, the first cause 

and t he final end of the universe an~ the highest beauty uni-
89. 

versally loved and desired.• 

Uan thus takes his place in the scheme of the universe. 

The circle of love, that surges through the universe and gives 

both life and purposeful. motion, is closed. In man, the 

9 little world,• t he •Great world9 focuses its yearning for 

God . Man•a ~ ~ 1ntellectualis reaches out for ~bring

i ng the h1gbeat bliss, happiness and fulfillment to the universe 



end to himselt: •Finally I know that its end is the pleaaure 

of the lover in jo7ful union with beauty, his beloved, and 

that the end ot universal love la union with the higheat 

beaut7, the ultimate end, bringing lasting happiness to all 

creatures, which the Moat High God or His merc7 vouchaare 
90. 

to grant ua. • 
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CONCLUSIOJf 

Leone presents in h1s D1algh1 d'Aaore a philosophy that 

attempts to understand the world in terma ot on.e basic !actors 

love. Thia love, understood in rational terms, baa its origin 

and end in God. It 1a, because or its rational. nature, the 

very eaaence ot God. It thua becomes, tollowitig pantheistic 

patterns, the underl)'ing cauae for all exiatenc~e and, at the 

aame time, the determ.1n1ng tac tor ot the entirft uni verae. 

Eaaentially thia entire ph1loaoph1cal ayatem 111 a theory and 

system ot values. Love causes not only exiateuee and givea 

direction to the universe, it establishes alao., due to ita 

essential interrelation with reason, a cl~ly detailed acale 

ot valuea. The entire world, excluding nothing, ia arranged 

and shaped 1n the mold ot ~ intelleetualia, Which by inner 

necessity ia love of God. God ia t he source o:f lite, the final 

explanation tot the mystery ot existence, t he eiod and e ondi ti on 

of human happiness and aalvation1 •And theretQre David says: 

'In thy light shall we see light: and t he prophet: 1Turn us unto 

~bee, o Lord, and we shall be turned~ and anot'her aaya:'Turn 

t hou me, and I s hall be t urned; f or t hou art t be Lord my God.' 

For 1t God were to abandon ua we could never return to Him ot 
91. 

our own eccord ." Thia 1a mysticism 1n all !ta beauty and 

i ts strengt h, its rationality and unity of lit·e. 

This then is t he le•gacy of t he ma.:i who h~d seen lite in ,. .. 
a l l its hei ghts and depth.a, th1a is t he value and t he message ot 

92. 
his work: "Ee i s true happiness." 
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Introduction: 

1) cf. Heinz Pfl aum: Die Idee der Liebe Leone Ebreo; Tue

bingen 1926 . p. 1. 

2) cf. Pflau.m, op. cit., p. 1. 

3) Dante, Alighierit: The Divine Comedy. The Carlyle Wick

steed translation; New York. Inferno Canto ~III. 

4) Pflau.m, op . cit., p. 5 quoted f rom Gaspary: Geschichte 

der Italienischen Literatur, Strassburg 1885. 

5) Pfl au.m, op. cit., p. 5. 

6) Pflaum, op. cit., p. 8 . 

7) Pflau.m, op.cit., p. 9ff. 

8) Pflaum, op. cit., p. 11. 

9) Pflaum, op. cit., p. 17. 

10) Pfl aum, op. cit., p. 22 . 

11) author' s addition. 

12) Pflau.m, op. cit., p . 25 . 

13) Pfl aum, op. cit., p. 35. 
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Section I, ch. 1. 

1) cf. below. 

2) Nikomachian Et hics, book VIII (cf. Pfl aum op. cit., p. 

89, and Zimmels, Bernhard: Leo Hebraeus ein juedischer 

Philosoph der Renaissance; s ei n Leben, seine Wer ke und 

sein Lehren. Leipzig 1886, p. 82 . and Gebhardt, Carl. 

Leone Ebreo, Heidelberg 1929 , p . 38.) 

and Isaac Abrabanel 

·~·ie p~ J 1Nf. '""" .Alllflt J~Oi' ~li'R ~ t•=> .~ (' i'iKe ··S 
• •• \--r1Ma ~ttf.. I r ·· · i''lr<f .J\C'CIA1 • • • . 1'•69 ~ t(I c f :.J'tt r.ick- a. •1t 

3) The Philosophy of Love (Dialoghi d ' Amore) by Leone Ebreo 

Translated into English by F . Friedeberg-Seel ey and Jean 

H. Barnes . London, 19o7. p. 4 . 

fJ ~~)al~~ l"} ') "''"' f'' '1\lf.ff <4 i"R~~ !_.-/)/.:>'I 

Lyck, 1871., p. a 
/ 

IC.. , adds fff }u 1't~1 "''"~ i' \ , good 

and virt11ous 12§1': ~· 

4) Leone Ebreo, op . cit., p. 5. 

5) cf. p. 4 , bottom; coexistence leads to identity. 

6) Leone Ebreo, op. cit. , p. 6. 

7) L. E., op . cit., p. 7. 

8) L. E. op . cit., p . 7. Hebrew text has p. b It< , ';l~ '::> 

Of1<M~ l'- ' l'' for "for in that case knowledge woul d pro-

duce, not l ove or desir e of i t s object, but utter l oath

ing . " 

9) L. E., op . cit. , p. 9 . The f irst ellipsis in this quota-
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I tion is also missing in the Hebrew text p. a ~ • 

10) Cf. the discussion of the pr obl em of Creation and its 

many implications . 

11) because we may desire t hings that are not oP1y ours, 

but which do not exist at all:" Yet I see that we de-

sire many thi~gs , which, not only are not ours but, ~ 

not absolutely:" Leone Ebr eo, op. cit., p. 9 . 

12) L. E., op. cit., p . 12. 

13) translator' s brackets . 

14) L. E., op. cit. , p . 241-2 . 

15) L. E. , op. cit., p. 242 . It is interesti ng to note that 

the difference between desir e and love is dismissed as a 

manner of speaki ng : "It is a manner of speaking , •• " 

L. E., op. cit., p. 242. and: "Thes e theol ogians are 

also deceived by the existence of t wo separate words," 

L. E., op . cit., p. 244 . 

16) "and, once obtained , ar e only l oved without desir e . " 

L. E., op. cit., p. 11. 

17) cf . Republic, book 1 , wher e j ustice is defined as doing 

good, and not as a state. Cf . also Gorgias , Pr ot agoras . 

18) L. E., op . cit., p. 247 . 

19 ) L. E.~ op . cit., p . 247.; ~ove correspond s to t he circle 

of beings : "It gives me no l i t t l e pleasure to understand 

the r hole circle of the l ove of the universe correspond-

1ng t o that of the various degr ees of being , •• " L. E., 

op . cit ., p . 453 . 
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20) while in other phases of his philosophical activity he 

is ~ather eclectic at times. 

21) L. E., op. cit., p. 247. 
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Section I , ch . 2 . 

1) L. E., op . c i t ., p . 34. 

2) L. E., op . cit., p . 7S . 

3) cf . above . 

4) L. E., op . cit., p . 74 . 

5) The q~estion as to how this knowledge was imparted to 

these i n sentient bodies will be t reated later, suffice 

i t to say at this moment that their knowl edge is given 

them through the activity of the Porlc 3oul . 

6) 

7) 

8) 

L. 3. , op . cit., p. 74 . 

transl ator's brack~ts. 

L. ~., op . cit., p. 74 . "drink, ~air weather , " ~iss -

1ng in Se'tr ew tert , p . b . ~ ., 

9) L. ~. , op . cit., p. 74 . 

10) a~thor ' s aedit'or.. . 

11) 

12) 

~ -==) _ .... 

L. ? op . cit. , p • 7€ . ..... , 
:;.i . 

? op . c:!. t ., ~ - 77 . - · 1 

~-
? _. , op . c :!. t ., p . 74 . "mer eo:- - en ~lone a".!long gr::;..er -

ated c!ld. coI':"'~ptitlP b ~cies ,artake . " , mi ssi ng in ?~trew 

\:ext , :;> . b '\ 1 

:~) ~ . 2 . , op . c:!. t . , p. Z54- E. 

15) "::C.ve you ~ot stcnn =e that the ~'2:llan i~tellect sometimes 

a-;tai"'c to s:icr. ~e:-:' ac •:!.or.. , o.nd • r.at ~ t can r ise to -..:r:!.on 

w:!. th the civi~e o~ angsl :!.c :.r.t~.:2.ect , •• ~ ~ . ~. , op . ~ :!. t ., 

;> . ::24 . 
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16) L. E., op. cit. , p. 324. 

17) "according to the philosopher" L. E., op. cit., p. 

324-5. 

18) It forms the contrast to the concept of the Active In

tellect, of which more l ater. 

19) L. E., op. cit. , p. 303 . How closel y this conception 

of the process of knowledge i s linked up with the the

ories of knowledge of both Plato and Aristotle respect-

i vely, we shall attempt to show later on. (Hebrew teYt 

is misprinted p . a ~! 0, ought to read: ~,~,.) 

20) L. E., op. cit., p. 303. 

21) Zusammenfassnpg, Ertassu.rig, comprendere , 

22) L. E., op. cit., p. 34. 

23) The term "philosopher" is i n Medieval literature used t o 

denote Aris totle , cf. Zimmel s , op. cit., p. 66. Eut Geb

hardt, op. cit., p . 98 , cl a ims that Leone uses the term 

also for Plato. This author could not f ind any such i n-

stances . 

24) L. E., op . cit., p . 40. 

25) L. E. , op . cit., p. 41; cf . a LSO L. E., op . cit . , p . 

207. 

26) L. E., op . cit., p. 323 . 

26a) "for corpor eal t hings give knowl edge of incorporeal 

things , • • " L. E., op . c it. , p. 208 . 

27) L. E., op . cit., p. 41. 

28) L. ":i' _,., op . cit., p. 75 . 
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29) This theory was firs t worked out by Empedocl es . er . 

discuss ion of epistemology of Empedocles in Erdman, Jo

hann, Eduard : Grundiss der Geschichte der Philosophie . 

30) 

31) 

32) 

33) 

Zuerich 1930, p. 28 . 

L. E. , op. c i t ., p. 

L. E. , op. c i t ., p . 

L. E., op. cit . , p. 

L. E.' op. cit., p. 

ought to r ead : r -a,' I 

L. E. , op . cit., p. 

323. 

41 . 

43 . 

32. (Hebrew text is mi s printed. 

, , ,. ,,.ft .• ) . 
43 . 

It 

34) 

35) "Thus does our power of i ntellection become pur e ac tual-

ity : and in t h i s union l ies supreme perfection krtd truA 

blessedness . " L. E. , op . cit . , p. 39. 

36) L. ~., op . c it., p. 4i . 

37) cf . L. E., op. cit. , p . Z34 . 

38) author ' s addition. 

39) In keeping with his theory of val ues ~eone connect s po

t entiality with corpor eality: "1!'1 t hat he und'?r s tands 

cor poreal ess ences , appr ehended by the senses , •• " L. F. , 

op. cit . , p . Z2Z. 

40) ~. z. , op . c it., p . 32S . 

41) cf . ?hc.edc , a?:d La.ws , bo0k Z. 

~) ~. z., O? . cit . , p . ZZ4 . 

42) ~. 3 . , op. c~~ ., p. za. 
~) L. ~. , op . cit., p. Z9 . 

~) ~. ? ., op . ci ~ ., ~ · Z9 . 
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45a) cf. below note 109. 

46) L. E. , op . cit. , p . 44. 

47) Active Intellect is an Aris totelian term, especial.ly en

l arged upob by Averroes . cf . Windelband, w. , A History 

of Phil osophy . London, 1931 . p. 150. and Yore Nebukhim, 

~ 68 , cf. also, CbronicQD 

Spinozanum,, tomus Primus , The Hague, 1921. p. 202 . 

48) author's additi on. 

49) L. E., op. cit. , p. 391. 

50) L. E. , op. ci t ., p . 391- 2 . 

51) other instances of harmonization between Aris totle and 

Plato cf . Theory of Ideas; Creation; Theory of Recol-

l ection ; Theory of Vision. Cf. Gebhardt, op. cit. , p . 

98. Zimmel s , op. cit . : p. 69-73. 

52) author ' s addition. 

53) L. E. , op. cit. , p. 76. 

54) L. E. , Op. cit. , p. 389. 

55) L. E., op . cit. , 390. 

56) L. E. ' op. cit., p . 386. 

57) L. E. , op . cit. , p . 386 . 

58) L. E., op . cit., p . 387 . 

59) L. E., op. cit., p . 388. 

60) L. E. , op. cit., p. 389 . 

61) translator's additi on. 

62) author' s addition. 

63) L. E., op. cit., p . 389. 
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64) L. E., op. cit., p. 389 . 

65) L. E.' op. ci t . 1 p. 391. 

66) cf . above. 

67) cf. Msmon. 

68) L. E., op. cit., p. 391. 

69) L. E., op . cit., p. 392. 

70) L. E., op. cit., p. 118 . 

71) er. "and consider s that the Idea of fire is the true 

fire, · as its formal essence, and that elemental fire is 

fir e in virtue of its partaking of the Ideas; and so 

with other things." L. E., op . cit., p. 118 . 

72) cf. Timaeus. 
73) the r elation of "f orm" to "beauty" i s best shown in the 

following quotations : "I n the l ower world all beauty 

is of form, •• " L. E. , op . cit., p. 383 . "and yet it 

is al ways beauty which fo llows on ~rm." L. E., op . 

cit., p. 383- 4 . "The beauties of knowledge and under-

standi.ng and of the human intellect cl earl y take prece

dence of every corpor eal beauty because they are truly 

f ormal and spi r i tual and br ing order and unity to t he 

many a.~d various se~sitive and rational concepts of the 

soul;" L. E., op. cit ., p . 385. " ! under stand well 

how all natural beauty in the cor poreal worl d d~rives 

from the form or f orms impressed upon its ~aterial sub

stance; L. E., op . cit ., p . 385 . 

74) L. E., op. cit . , p. 399 . 
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75) cf . above pg . ?: .... . 
76) L. E. , op . cit., p . 400 . 

77) L. E. , op . cit., p . 400 . 

78) God the highest val ue i s 11 l e rna l . er. thn ci iccussion 

of Cr eati on . 

79) L. E. , op . cit ., p . 401 . 

80) for s xample: Cr eation, th~org of Idec.is . 

80a) Cf . Averroes' treat!!:.<:.:it o~ Aristotl~ , ·,.,h1~re h"l ~;>qay~ 

~ reely of the Idea~ as co~ing ~rom Go~ . L. 7. ., 0p . cit . , 

.P · 3~€ 

A..ri2totle ' s opini~n. Cf. G~thr~dt , op . ,. • 4 
• t .. • I 

=~ ) __ , e:i th.or's O;l~"'.>n . 

-~) -::.: L. E. , O) . c:!.t . , .9 . ~01 . 

-,. ) ~-= L. ~ - , ~~ - c:i t ., ? · 101. 

::s) (!~ . tc:la7. 

~E ) : . ~ . , o~ . c~: ., 9. 4D?. . 

controvergy b7 "".b.e ~tetement : 

c~ t.,;. 

";C) :.. -. ') . 
_ _ , .-.. 
...... ... ~ - s _,, .. 
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91) L. E., op . cit., p. 403. 

92) L. E.' op . cit., p . 404. 

93) L. E., op . cit., p. 403/4 

94) L. E.' op . cit., p. 3Z7. 

95) L. E. , op. cit., p . 448. 

96) L. E.' op. ci t. , p . 411. 

97) L. E.' op. cit., p . 31 For: "and f r ee 

~imitations • •• " Hebrew Text ha s p . a 

98) L. E., op . cit . , p . <;3 . 

99) author' s addition. 

100) L. E., op . cit ., p . 44. 

101) L. E., op . cit., p . 45 . 

from 

. . 
corpor eal 

102) Th:!.s is a l so an epis temol ogical t e rm sho~ing th~ cl oe e 

int errelat:!.on . 

10~) L. ~., op . cit., p. Z35 . 

:~) God ' s posit:!.on is so ~ar r e=ovee fro~ t he bw:.an s phere 

that even our -or ds aboJ: him a r e onl:- ::;y:tbol s : "you 

must ~or. that eve!'Jthing ~~ich i s &sc-1~ed o u s , 

-·::.en predicc. ted o:' God , !s no les s <j:!.!'~<;!rent in form 

a=..d s:!.gn!!'icance tha~ His ez.slted st~:~ :!.s f&r re~oved 

fro~ our ! orly ~os:.t:. :n.- L. ~ ., cp . c:!.t ., p . ~ 50 

~yet s:!..::ce ~ ~a~..::ot attc:!.n t o an understaud:!.ng of 3is 

:: 7) :.. 

7 
- • 1 

_, 

- · J 

..:: . , 

L. Z. , ~p . ~~t . , ~Gl . 

o;i . c:.: ., ;i . Z2 . 

c:. t ., ;i . 41:::/~ . 

c :.t . ;i . G~9 • 



-102-

108) L. E., op. cit., p. 334 . 

109) L. E.' op. cit., p. 49. 

110) L. E., op. cit~, p. 50. The words "- not indeed for 

union or knowledge , which ha s been achieved already -" 

ar e missi ng in t he Hebrew text, 
,, 

p. a . 

111) L. E., op. cit., p . 447. 



Section I ch. 3 . 

1) 

2) 

3) 

4) 

5) 

6) 

cf. 

L. 

L. 

L. 

L. 

L. 

e .g.' 

E.' op. 

E.' op. 

E., op. 

E.' op. 

E.' op. 

GQUiA~ · 

cit., p . 

cit., p. 

cit., p. 

cit., p. 

cit., p. 
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431. 

431. 

262. 

256 . 

256 because good, 

and bitter is recognizea by everyone, 

cepted.. 

7) 1. E., op. cit. , p. 398. 

just like sweet 

and universally ac-

8) Scriptures ~re authoritative: "and we who -skall believe 

in the sacred law of Moses , •• n L. E., op . cit. , p. 280. 

"And more generally I would tell the Peripatetic of t he 

supreme wisdom of God, of which he can know so lit tle; 

how then should he r eveal the purpose of God or the end 

and scope of His wisdom? So that we may with cogency 

conclude, as the prophet says in the name of the Lord, 

' as the heavens ar e higher than the earth, s o are my 

ways higher than your ways, and rrry thoughts than your 

thought. ' " L. E., op. cit., p . 282. "Plato, however, 

made firs t mat t er eternal in order that the Mosaic ac

count of the Creation might be upheld by the reason of 

Philosophy;" L. E. , op. cit ., p . 282. 

9) L. E., op . cit., p . 423 . 

10) Symposion, Socrates • speech. 
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11) L. E., op. cit., p. 368. 

12) cf. L. E., op. cit., p. 2841 cf., al so note 81 , Section 

II, ch. 2. 

13) an attempt to reduce gr ace to proportion is r e j ected. 

14) author's addition. 

15) L. E., op. cit., p. 386. 

16) L. E., op. cit., p. 264. 

17) L. E., op. cit., p. 393. 

18) L. E., op. cit., p. 387. 

19) L. E., op. cit., p. 388. 

20) L. E., op. cit., p. 382 (Hebrew t ext misprinted ought 

to r ead : ~ (.. , p. b)')1 
21) L. E., op. cit., p. 399. 

22) L. E. op. cit., p. 393. 

23) L. E., op. cit. , p. 412 . 

24) L. E., op. cit., p. 414 Cf. Solomon 's ob j ection against 

t his identification L. E. , op. cit ., p. 421. God i s su

premel y beautiful, but not supreme beauty , L. E. , op. cit. 

p . 423 . 

25) L. E., op. cit., p. 267. 

26) L. E., op. cit., p. 313. 

27) L. E., op. cit., p. 313. 

28) L. E., op. cit., p. 375. 

29) The terms good and beauty ar e pr actically synonymous as 

shown in the t wo definitions of love, both of whieh ar e 

given in Plato's name . cf. , note 21 1 Section I, ch. 1, 



30) 

31) 

32) 

33) 
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and L. E., op. Cit. I p. 255. 

L. E., op. cit., p. 31. 

L. E., op. cit. , p. 32. 

L. E., op. cit., p.415. 

"and such is the love not only of the mind ••• n L. E., 
op. cit., p. 3731 p. b~·__., 

Gebhardt op. cit., III 99• (amore intellettuale). 

For the influence of this concept on Spinoza cf. Pflaum, 

op. cit., p. 40; Zimmels, op . cit., p. 75-78. Carl Geb

hardt, op. cit., p. 216ff. Ghronicon Spinozanum, p. 196ff, 

p. 218f, p. 222f. 
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SEction II, ch. 1 . 

1) Hebrew text transl ates it p. a ... ·o • J}'" 'Jtl 
f 

2) cf., p. 37. 

3) er., -D. i!-., ep. ~., p. 31, note 107. 

4) L. E., op . cit., p . 301. 

5) L. E., op. cit. , p. 301. 

6) love is a cognitive process. 

7) L. E., op. cit., p. 302 . 

8) L. E., op. cit., p. 304. 

9) Hebrew text transla tes it p. a cO ~~~· 
10) L. E., op . cit. , p. 304. nwhich is one with Godn, mis

sing in Hebrew text . 

11) God cannot hel p but be c~eator. His love is so dynamic, 

that it cannot be contained . Cf . Zimmels, op. cit., p. 84 

Tiho s t ates that this dynamic conception of God ' s creative 

love is 1n consonance ... 1t h an Ar istotelian i dea f rom the 

Nikomachie.n Ethi cs , book VII I . 

12) L. E., op. c i t . , p. 304/5. 

13) L. 'E., op . ci t., p. 261. 

14) cf. L. E., op . cit. , p . 314 . 

15) L. E., op . cit . , p. 265. nsuch is a part of the love of 

t he f ather for the son, of the master for the disciple, 

and of one f r iend for another;n this is missing i n Hebr ew 

text p. a c"J 

"For he desires t~at all t h i ngs pr oduced by Him, may come 

to perfection, •• :1 L. E., op . cit ., p. 250 . 
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16) This presupposes t he exist ence of chaos before the cr e-

ation, of Yhich more l a ter. 

17) L. E., op . cit., p. 305 . 

18) L. E., op. cit., p . 305 . 

19) "by intellect, as f a ther, and matter, E S mother (as An

axagoras s ays).tt L. E., op. cit., p. 139. 

"Plants , grasses and trees so loTe earth, their mother 

and nurse, that they will not be parted f rom her but 

wither away; and with their r oots as wi t h arms they cling 

to her lovingly, as children cl ing to their mother' s 

br east. While earth, like to a female mother, not only 

brings them forth with great affection and l ove , but is 

ever car eful to nourish them \:i t h her own liquors , dra··'Il 

from her entrails t o t :ie sur f i:i ce as t he milk of a mother 

suckling her childr en i s dr awn to her br easts . " L. E., 

op . cit. , p. 8 2/ 3 . 

20) cf . above. 

21) cf . L. E., op. c i t ., p. 46 , and Zimm.el s op. ci t ., p. 91. 

22) cf. below. 

23) cf. L. E., op. cit. , p . 305 . 

24) L. E., op. cit., p . 285 . 

24a) cf . Hebrew t ext p. a I'~ 

25) Ta r gum Yerusbalmi and Mendel sohn 

26) Proverbs 4.7. 

27) L. E., op. cit ., p. 419 . 

28 ) cf. Plato' s dem1ourgos 

,,,~ 
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29) L. E. , op. cit., p. 415. 

30) author's addition. Proverbs 8 . 30. 

31) L. E., op. cit. , p. 422, cf . note 28 of this section. 

This is a typical Renaissance idea. Chronicon Spinoza

nwn, p . 198 . 

32 ) This seems in contrast to the account that gives to matter 

the place here given to beauty. 

33) 

34) 

35) 

Wisdom and beauty 1n t he cour se of this dis cussion are 

identical: "he s ign.if ied a s ideal wi sdom the h1.ghest beau

ty, r. L. E., op . cit., p. 493, so t hat the ma ting i s self 

love (or God) . And t his, and not t he extri nsic love , 

seems to be the really creative love . 

L. E. , op. cit . , p. 424. 

L. E. , op . c i t . , p. 440 . 

L. E. , op. cit., p. 277. 

35a)L. E., op. cit. , p . 280. ~They affirm that God , the Crea-

tor, being eternal and immutable, His work, which i s the 

world, must have been made in a given form from et ernibJ , 

because the thing wh.ich is made must correspond to the 

nature of him who makes i t." 

36) L. E. , op . cit., p. 277. 

37) L. E. , op . cit ., p . 279 . 

38) cf . F.mpedocles' theory of l ove and hatred as t he f i f th and 

sixth components of the un.iver se . Cf . ~indelband op . cit . , 

p . 40; Zimmel s , op . cit., p. 76 . 

39) L. E. , op. c i t . , p . 279 . 
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-106-

L. E. , op. cit., p . 279, missing in Hebrew text p. a 

L. E. , op. cit. , p. 280 . 

L. E. , op . ci t ., p. 280 . 

Timaeus , discours e about t he creation of the universe, 

using bot h Pythagorean and Empedoclean elements. er. 
Taylor, A. E. Pl ato, The Man and His Work. New York, 

1936, p. 444. Jowett, B. The Works of Pl ato . New 

York, p. 363. 

44) L. E. , op. ci t., p. 277. 

45) L. E., op. cit. , p. 185. "Averroes says that to posit 

more intelligences than the force of philosophical reas

oning demands is unworthy of a phil osopher, since \'.'e can 

discern only what reason pr oves to us ." "This 1octrine 

seems to me more di screet than the former:" 

The refusal seems to be based on Leone ' s desire to ad

her e to the traditional J er.ish i nterpretation , (cf . also 

Zimmel s , op. cit., p . 67) and may , a t t he same time be 

considered as directed against M2imonid~s , r.ho made h1s peac e 

with Aristotle in this point . But there are al so inst ances 

~hen Leone either openly or i~nliedly critici zes ~aimon

ides . Cf L. E. , op. cit . , p. 185, ~hich i s said in re

futation of ~eimonides' t eaching . Cf. elso L. E. , op. 

cit. , p. 415, wher e he is openly called 11 imperf ectn follow-

er of Pl at o . Yet in the discussion of pr ophecy Leone 

seems to foll ow rath~ r the ideas of prophecy as expounded 

in t he nmoreh" . 
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46) cf. t reatment of theory of I deas ! I n this case also Plato 

is made to agr ee with Aristotle . L. E., op . cit., p. 297 

47) 

48) 

bottom. 

L. E., op . cit., p. 277/8. 

L. E., op . ci t., p. 277. "But t he fai thful and all t hose 

who bel ieve in the sacred law of Moses hol d that the ~orld 

wa s not crea t ed f r om eternity , but ~ nihilo i n t he begin

ning of time, and cer ta i n phil osopher s also seem to be

lieve this . Amongst them is Plato, •• " 

49) author' s addition. 

50) L. E. 1 op. cit., p . 278 . "And this the f aithful do not 
I bel ieve ;" is rendered in Hebrew text p . b .111 

r'J"tgA J)n, whi ch r efers back to t he Jewish statement 

of the t heory of c reation and has , ther efore , the same 

meaning as has t he Engl ish t ext. 

51) L. E., op . cit., p. 284/5. 

52) L. E. 1 op . cit., p . 285 . 

53) p. 41. 

54) L. E., op. cit., p. 277. 

55) cf . l ater har.nonization attempts . 

56) L. E., op . cit., p . 278 . 

57) L. E., op . cit ., p . 281 . "as statues ar e made out of 

wood" Hebrew reads p . a r ') "0..:>f:' I ri•efl 
58) Cr escas ('.lc• irt/'io) ' ' )I( Gebhar dt traces also the idea of 

the love of God to Cr escas . op. cit., p . 74 . 

59) L. E., op . cit., p . 281. 
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60) L. E., op. cit., p. 281. 

61) L. E.,op. cit., p. 282 Psalm 89.3. 

62) L. E., op. cit., p. 227. 

63) L. E., op. cit., p. 383 er. al so L. E., op. cit., p 210 

and L. E., op. cit., pp. 143-145 '''here interpretations 

of Biblical accounts are given and harmonization with 

Greek mythological material is attempted. 

64) L. E., op. cit., p. 282. J es . 55.9 . 

65) One cannot help but feeling tha t this also is an implie~ 

criticism of .Maimonides, cf also note 45 of this chapter. 

66) cf. L. E., op. cit., p. 282 bottom, and L. E., op. cit., 

p. 292, " and it is enough to beli~ve s t eadf'astlj:, that 

which is not di spr oved by reason." 

66a) Plato, as a disciple of the J ews, was not only better 

than Aristotl e, but al so ver.1 acceptable . L. E., op. ci t ., 

p. 418 . Yet there i s no s l avish dependance. L. E. , op. 

cit., p. 322 states clearly that Leone ' s t~eatment of the 

love is wider than the Symposium ' s . 

67) L. E., op. fit., p.296, cf . al so p . 292, where the genealogy 

of the Cabbala is given . 

68) This , as will be shovm later, is another i mportant point of 

divergence between Aristotle and Plato, where Leone sides 

clearly with Plato on the basis of Eibl ical authority . 

69) L. E., op . cit., p. 295- 6. Not in verbal congruence with the 

Hebr ew text p. a 

70) L. E., op. ci t ., p. 306, also L. E., op . cit., p. 315, 319. 
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70a) L. E., op. cit. , p. 34, and L. E., op. cit ., p. 315. 

71) L. E. , op . cit., p . 281 . 

72) cf . also the Peripatetic account , L. E. 1 op . cit., 

p . 280. 

73) L. E., op . c i t ., p. 281. 

74) This is an insta:ice that shows clearl y the difficulties 

which the Dialoghi present to one who seeks to bring 

them into a system. Here , e . g ., t he identity of God 

and First Intellect i s still assumed , whil e later un

der t he influence of Platonic reasoning it is entir el y 

discarded. The discussion of the term "matter" shows 

similar difficulties . 

75) L. E., op . cit ., p. 46 "the mind that compr ehends them" 

missing in Hebrew t eit p. a '6 
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Section II, ch. 2 . 

1) L. E., op. cit., p. 179. 

2) Averroes , Avicenna, and Al-ghazali are quoted again 

and again. 

3) L. E., op. cit., p . 355 . 

4) He does not mentioQ the Ar abs here, he bas t aken their 

idea over completely. 

5) Mistake in English text; author's addition. 

6) L. E., op. cit., p. 450. 

7) L. E., op. cit., p. 450-1 ~ebrel7 t ext misprinted ought 

to read : p. b 1' '3 '~}"\{'ti ) 

8) L. E., op. cit., p. 451. 

9) L. E., op. cit. , p. 450. 

10) transl ator's brackets. 

11) L. E., op. cit. , p. 182. 

12) Leone's brackets . 

13) L. E., op. cit., p. 271. 

14) Which can, according to Leone 's concept of love as a c0g

nitive pr ocess be compared to Aris totl e ' s s elf thinking 

thought. 

15) L. E., op . cit ., p. 271. 

16) cf . Eusik, I saac, A His t ory o~ Medieval Jewi sh Philosophy 

New York, 1930 . p. XXII , account of Mutakallimum ' s oppo

sition to Aris totle . 

17) transl ator's br acket s . 
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18) L. E., op. cit.,p. 184, cf . also Section II, ch. 1. 

note 45 . 

19) L. E., op. cit., p. 184. 

20) L. E., op. cit., p. 186, where Leone gives his own opinion 

after having been ques tioned by Sophia . 

21) L. E., op. cit., p. 191. 

22) L. E., op. cit., p. 307, cf, also L. E., op. cit., p. 

318. 

23) author's addition. 

24) L. E., op. cit., p. 318. 

25) In the evaluation of the Intellects given p. 328 the an

gelic intellect is the second, DiVine self contemplation 

is the highest, human i ntellect the weakest. It is the 

"active di sembodiment intellect" L. E., op. cit., p. 324. 

Tnere seems to be no dif'f erence between this concept of 

t he angelic intellect and t he angelic intelligences 

whose job i s to think L. E., op . cit., p. 187: " ••• The 

pr oper and essential ac 7ivity of an imnaterial intelli

gence is t o understand itself and i n itself all things 

contained . " 

26) L. E., op. cit., p. 328 . 

27) Leone ' s br ackets . 

28) L. E., op . cit., p . 329- 30 . Their proximity and posi

tion war rants even the birth of love in the angelic 

world, L. E., op. cit., p. Z07 . 

29) L. E., op. cit. , p. 118, cf . a lso L. E., op. cit., p. 328. 
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30) L. E., op. cit., p. 189 . 

31) cf . note 28 of this chapter . 

32) This activity , as will be shown later, is to turn the 

spheres by arousing love in them. 

33) L. E., op . cit ., p . 179 . 

34) L. E., op. cit. , p. 318. 

35) cf . Rashi to Gen., 1.1. 

36) L. E., op. cit., p. 126 "which in Hebrew means fire and 

water•not i n Hebrew t ext p. a~· ,:, 

37) cf . L. E., op . cit ., p. 279 , cf . also the d i scussion of 

Creation; cf . a lso Section II , ch. 1 . note 39. 

38) author 's addition. 

39) L. E., op. cit., p. 286 . 

40) cf. L. E., p . 47-8 . 

40a) L. E., op. cit., p . 293, cf. al so L. E., op . cit., p . 296. 

41) author' s addi t ion. 

42) L. E., op . cit., p . 286 . 

4Z) transl ator's br ackets . 

44) L. E., op . cit ., p . 287 . Hebr ew text has 

b J 'J , i ns t ead of "Plato" . 

L. :!S., op. c i t ., p. 28R. 

p. 

45) 

46) L. E., op . c i t ., p . ?89 . Tl:is gives hi~ also a chanc e to 

state the date of the r riting of his book as 1502-~ . p . 

289 . 
._..._ Tef. baUi S,J.Jrt.,Jla; ~.H. ,,._ 

J... . E., op. cit . ,.. p. 294, Acf . also L. op . cit . , p . '"'90 . ~7) 

!t is interes ti~,g to note t~at Leone still knew I bn Garir ol 

as "our t eacher" , r eferring , undoubtedl y , to the fac t 
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that he was a J ew. 

48) L. E. , op . cit., p . 334. 

49) L. E., op. cit., p . 166 . 

50) L. E., op . cit., p . 166 . 

50a) !'ythagorean geography of the sky and Aris totle ' s view 

of it L. E., op. cit., p . 96- 98. 

51) L. E., op. cit., p . 107-8 . "Pythagoras declar ed that, 

as t hey move , the heavenl y bodies emit exquisite sounds , 

conforming one to the ot her in harmonious concordanc e ; 

and he asserted t hat this heavenly music accounts fo r 

the maintenance of the weight, nuoher and dimensions of 

the world . He assigned to each spher e and planet its 

own peculiar sound and t one, and set forth the harmony 

composed by all." 

52) L. E., op . cit., p . 107. 

53) which i s t aken from human l ove , L. E., op. cit., p. 109 . 

"The chief cause of l ove be t ween the heavenly bodies i s 

congr uence of nature, as in men congruence of disposi

tions . " 

54) L. E., op . cit., p . 109 . 

55) i . e ., a love t ha t is entirel y res tricted or res trictive . 

56) L. E., op . cit. , p . 109-10 . 

57) cf . above. 

58) L. E., op. cit., p . 287. 

59) L. E., op . cit., p. 182. 

60) L. E., op . cit . , p . 334. 
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61) transl a tor' s br acket s . 

62) L. E., op . cit., p . 183/4, clearly r e j ect ed in prefer

ence for Averroes ' pos ition, L. E., op . cit ., p~ 185 . 

"our own Egyptian" l ef t out in IrebreiV t ext, p., I 'S • 

63) tho·.igh this is a definite modifica tion of the "two in

t elligences" position, t his opinion, though contrasted 

r.ith Averroes • , who a l so i nsists on t he immedi at e der

iva tion of each intelligence from God, i s uphel d as e

qual to Aver roes , L. E., op . cit., p. 388 . 

64) transl ator' s bracket s . 

65) L. E., op. cit., p. 3~~ . 

66) The entire discussion of this poi nt is in symbolic l an

guage which takes its l anguage pictures from the human body 

and t he r elationship between t he sexes . 

67) 

68) 

69) 

70) 

cf. alsc J,. E., op. cit ., p . 89. "moves ,.- i th its conti nen

t al. gyr 2tory mrit ion over the whol e ~lobe of first mat ter , " 

~even as the femal e under the bura en and motion of the mal e , 

conceive her young . " This shows how seriousl y the anal-

ogy of "motl:er " and "father" i s taken. 

L. E. , op . cit., p. 89 . 

author ' s adc ition. 

L. E., op . cit., p . 318. 

cf . their crgument s as to matter in heav~nly v:orl d ••• 

71) about i .. hich more l ater. 

72) Aristotelian quotation L. E., op. cit. , p . 286 . 

73) Plat onic quotation L. E., op . ci t ., p. 286 . 
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74) Galileo was born 62 year s after the wTiting or this book. 

75) in contrast t o the above va lue judgment. 

76) L. E., 9p . cit., p . 127 . 

77) L. E., op. ci t ., p . 81. 

78) cf. I. e., op. cit. , p . 321; p. 90; p. 279; p . 124 . 

79) L. E. , op . cit. , p . 124 . 

80) p . 63. 

81) L. E., op . cit., p. 283/4; cf . a l so the Ether theory a s 

82) 

83) 

84) 

agr eeing with this view . L. E., op. cit., p. 132/3. 

L. E., op. cit., p. 285/6. 

L. E., op . cit., p. 287. 

L. E. , op. cit., p. 278/9. Ovid i s adduced as hol ding 

a similar view L. E., op. cit., p. 123 : "Chaos , v;hich 

is , as Ovid expl a ins , the indeter minate ma tter of all 

things promiscuousl y commingl ed , which the ancients hel d 

coet ernal ~1th God . " 

Against this vide the view that matter is composed of 

elements L. E., op . cit ., p . 90 . 

84a) namely, that matter was created by God. 

85) L. E., op . cit., p. 124 . 

86) Aristotle? Zimmel s , op . cit., p. 66 , seems to identify 

"Philosopher" at all times with Aristotl e. 

87) Leone's bracket s . 

88) L. E., op . cit., p . 128 cf . Zi mmel s op . cit., p. 92 

r eference to I bn Gabirol. 
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89) author's addition. Otherwise the text does not give t he 

right sense, cf. p. a ) '6 • Hebr ew t ext has: 9 }.J' It 

r ' ;a e "f .11 l ~ o tt 

90) L. E. , op. cit . , p . 84 also cf. preceding note . 

91) 

92) 

93) 

94) 

L . E. , 

L. E., 

cf . p. 

L . E., 

gor gos 

op. cit., 

op. cit., 

57. 

op. c i t., 

l egend, 

p. 84/5 . 

p . 426 . 

p. 78 . This birth i s tol d in the Demo

L. E., op. cit., p. 126 ff . Hebr ew text 

has t he f ollowing order p. a ( '' : ~i I' ·tr I) / 1 1 t!lf 

95) aut hor' s addi tion. 

96) It i s t he one cl osest to heaven L. E., op. cit. , p. 80 

and hence present as lifegiving warmth 1n t he other el-

ements as well. 

97) L. E., op cit., p . 78/9 . 

98) This is an Empedocl ean feat ure , cf . also L. E., op . 

cit. , p. 88. Cf. Winc:ilband, op. cit., p. 40; Zi mmels , 

99) 

100) 

101) 

l Ola} 

op. cit., p . 76. 

L. E. , op. cit., p . 85. 

L. E. ' op. cit., p. 88 . 

cf . p . 57. 

''3", as a symbolic number represents this first fusion, 

L. E., op. cit ., p . 301. (I s this perhaps a Christological 

feature?) 

102) L. E., op. cit., p . 86 . 

103) L. E. op . cit ., p. 86/7 . 
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103a) For observati ons about animal lif'e cf . L. E. , op. 

cit., p. 69/70. 

104) even here, Leone set s up a scal e of values! 

105) L. E., op. cit ., p . 86/7. 

106) L. E. , op. cit ., p. 450 . 

106a) cf . L. E. , op. cit. , p. 97. "And he avers that the whole 

body of Heaven forms an animal, " 

107) transl ator ' s bracket s . It is missing in Hebrew tert 

l.. ', ' p. b .) This idea i s again taken up by Spinoza, 

Cbronicon Spinozapµm,, L. E., op . cit., p. 201. 

108) This is very r eminiscent of early Socratic di alogues 

of Plat o, where the functioning of a thing det ermines 

its value . 

109) 

110) 

111) 

112) 

113) 

L. 

L. 

L. 

L. 

L. 

E. , op. 

E., op. 

E. ' op. 

E., op. 

E., op. 

cit. , p . 188 . 

ci .t ., p. 444. 

cit . , p . 445/6 . 

c1t. , p. 447. 

ci t ., p . 190/1. 
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Section II, ch. 3. 

1) L. E., op. cit., pp. 355- 362. 

2) cf., e. g. , Divis ion of man in active , - intellectual , and 

pas s17e-corporeal parts 1 L. E., op . cit. , p. 354/5, cf . al 

so L. E., op. c i t., p . 363 and p . 365 . 

3) already earlier, in such s t at ements about woman as on L. E., 

op. cit ., p. 133 shows that the J ewish account was t aken 

for gr anted. 

~) L. E., op. cit., pp . 343/5. 

5) cf. Jowett, op. cit. , p. 314 f f . 

6) L. E. 1 op. cit . , p 345. 

7) L. E., op . cit., p. 347/8. 

8) L. E. 1 op. cit., p . 348 "divjne" is mi ssing i n Hebr ew 

text, p. b''/ 

9) L. E. 1 op . cit. , p . 348 . 

10) L. E., op . cit., pp . 362- 364 . 

11) L. E. 1 op. cit., p. 349, bas ed on Rashi t o Gen. 1.27 1 

taken from Talmud Babli Erub . 18a . 

12) L. E., op. cit., p. 95 , he is a physician 1 c~ . 3l s6 

L. E., op. cit . , p . 96 : "Hence !'lot only i n the Latin ' Man ' 

(homo- ) denotes both mal e and femal e , but in the Hebrew 

t ongue , which is t he mother and source of all lang~ages 

( s ic l), ~'~, whi~h means man, connotes both mal e and 

f emale , " 

13) L. E. , op . cit. , p . 384/5 , cf. al so L. E., op . cit., 

p. 145: "to make an animal ;.·i t h t hem, i n ·r;hom spir it 

mi ght mingl e with body , t he divine wi th the ear thl y , and 
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the eternal with the corruptibl e in one wondrous com

pound. 

14) L. E., op. cit., p . 74/ 5 cf. Section I, ch . 2 ., note 

15) 

16) 

17) 

18) 

19) 

20) 

21) 

22) 

23) 

13 . 

L. E. , op. cit. , p . 95. 

L. E. , op. cit., p. 102. 

L. E., op. cit., p. 102. 

L. E., op. ci t., p . 204, cf . c..l so L. E., op. cit., p. 

105: nThe head of Kan, which f orms the upper part of 

body, is an image of t he spiritual world ." 

author ' s addition. 

L. E., op. ci t., p. 102. 

L. E. , op. cit., p. 103 . 

L. E., op. cit., p. 204. 

L. E., op. cit., p . 102, "mesentery, bowel s , •• " mis-

s ing in Hebrew text p. a '~ 

hi s 

24) L. E., op . cit . , p . 103. Al though t his i s the lowest 

part, especially the generative or gans wer e considered 

highly. They ar e compared to the cognit ive ones . L. E., 

op . cit. , p. 94/5 "cartn.age" missing in Hebr ew text p.a':l 
25) y et it is interesting to note t hat taste and touch a r e 

called indispensabl e L. E., op . c i t., p. 53: "The r ea 

s on for this is that t he l a t t er t hree (viz ., sight, hear-

ing , and smell) ar e not i ndi s pensable t o the exis tence 

of the individual , •• " 

26) cf. above p . 13 . 
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27) L. e., op. cit. , p. 208. 

28) cf . L. E., op. cit., p. 390 . 

29) much like the above mentioned vital power. 

30) L. E., op. cit . , p. 206 . 

31) L. E. , op. cit., p. 204. 

32) Leone frequently gives astronemi cal anal ogi es . 

33) L. E., op. cit., p . 394/5. 

34) L.E. , op . cit. , p. 206 . 

35) Leone, L. E., op. cit., p. 206/7, insists tha t it is only 

an internal relationship not detracting f rom the pisited 

oneness of the soul . 

36) L. E. , op. cit ., p. 206 "indivisible and the divisibl e • • " , 

Hebr ew text has instead p . akfW 

· 37) L. E., op. cit. , p. 224. This induces Leone to mention 

the theory of the t r anmi grati on of t he soul, as related 

by Pythagoras p . 225. 

38) cf . Section I, ch. 2. 

Z9) the significance of this fac t or for the t heory of cog-

nition has been dealt wi t h before. p. 21 . 
40) L. E. , op. cit . , p. 389. 

41) author ' s addition. 

42) L. E., op. cit ., p.267. 

43) L. E., op. Cit . 1 p. 227. 

44) .L. E., op. cit. , p. 190. 

~) L. E., op. cit . , p . 189/90. 

45) L. E. , op. cit., p.32 . 



46) 

47) 

48) 

49) 
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p. 15f. 

L. E., op. cit., p . 330. 

L. E., op. cit., p. 3ZO. 

The i ndividual has no immortality , only the species can 

att~in t o it, according to Aris totle, L. E., op . cit., p. 

374. 

50) L. E., op. cit., p . 3531 so Leone interprets the s t ory of 

the paradise. 

51) Leone's bracket s . 

52) L. E., op. cit., p . 330-11 cf . also L. E., op. cit., p. 

388. 

53) p. 37. 

54) L. E., op . cit., p . 355. 

55) L. E., op. cit., p. 34 . 

56) L. E., op. cit., p. 33. 

57) deeds ar e virtuous L. E., op. cit., p . 120: "But we re-

cognize the rank of a man ' s soul by his acts ; " 

58) L. E., op. cit. , p. 33; cf. also a cor r esponding l ist of 

vi ces, L. E., op. c i t., p. 395. 

59) cf. modificati on bel oT.. 

60) L. E., op . cit., p. 342 . 

61) L. E., op. cit. , p . 439. 

62) L. E., op. cit., p . 396. 

63) cf. an earli er s t atement about knowl edge, as the posses s i on 

of a f act, p. 10. 

64) With this s t at ement thi s part cf ethics , at leas t, i s r e

moved from an absol ute basi s and s eems r el ativistic . 
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65) L. E., op. cit., p. 355 (Hebrew t ext has •3y 
p.a.~· r') 

66) This opposition is all the more indicated due to the 

fact he leans on Scripturetas his authority, L. E., 

op . cit., p. 354. 

67) author's addition . 

L. E.' op. cit., p . 357. 

L. E., op. cit. , p. 356. 

L. E., op. cit. , p. 356 . 

68) 

69) 

70) 

71) It may be a Renaissance r evolt, going back to the Greek 

loTe ot the body (er. I ntr oduc tion), or a aewish r ecoani-

tion of the body 's place, cf. Cohon, Samuel, s., Theology 

Lectures, Cincinnati, 1940. p. 94. 

72) er. wording L. E •. , op. cit., p. 356: "and should draw it 

somewhat (J)" 

73) L. E., op. cit., p . 363. 

74) L. E., op. cit. , p. 439. 

75) As i n everything el se the forms are the pr edominant and 

r eal f actor. 

76) L. E. , op. cit., p. 439. 

77) Eating, carnal pleasures L. E., op. ci t ., p . 54 (He i s 

a pbys i cianl) cf . al so L. E., op. cit., p. 358, the 

Serpent story. 

78) L. E., op. cit., p . 437, cf . vices of immoderation, L. E., 

op. cit., p. 438 and p. 71. ( I n the Hebrew edition the 

passage of Sophia pr ecedi ng this passage is l eft out by 
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mistake . p. b 

77a) L. E., op. cit., p. 365, hence we have-ihree types of 

love: "the intellectual, which are absolutely virtu-

ous, ••• the corporeal, which ar e requisite and restrain-

ed, the moderation of which places them among the virtu

ous desires of the body, ••• and f inally, corporeal de

sires , which are unbr i dled, superfluous and inordinate, • •• " 

79) L. E., op. cit. , p. 205 . 

80) L. E. , op. cit., p. 356: "for as eternal truths of God 

make the intellect divine, true, and eternal as they 

81) 

83) 

84) 

85) 

are, so sensuous, cor poreal and corruptible t hi ngs make 

it material and corruptibl e like themselves." 

x.. E., op. cit., p. 32 , cf . also L. E., op. cit •. , p . 34. 

L. E., op. cit., p. 460. 

L. E.' op. cit., p. 34 (Hebrew text does not have the 

words " • • • entirel y , or • • • " p . a~ 
This seems in distinct contras t to any "grace" idea that 

the church may have t aught. 

86) L. E., op. cit., p. 261, cf. al so Pes . Rab Kahana ed. 

Buber XXVI p . 166 a f cf . Zi mrnel s , op . cit. , p. 59. 

87) translator ' s bracket s . 

88) L. E., op . cit. , p . 457, Gen. 6 . 5 though--0f course the 

fault lies with the creature L. E., op. cit., p. 457. 

89) L. E., op. ci t ., p. 31Z. 

90) L. E., op. cit. , p . 462 . 

91) L. E., op. cit., p . 460. 

fffL) al-· L. £.I r-f"J ; ~ 5_.. ... .,.d.f., •r . c.I+j 
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92) L. E. , op. cit., p. 46 for the religious background of 

the entire Renaiasance philosophy cf. Introduction and 

cf. Lewkowitz, Albert, Das Judentum und die gei stigen 

St&lmungen der Neuzei~. In "Bericht des.jftdisch-theo

l ogischen Seminars Franckelscher Stiftung, fur das Jahr 

1928, Breslau 1929. p. 9f. 
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