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'?here are just a few things that can be determined. tor the 

history of Oanticles Babbah. That Oanticles was interpreted haggad.10&117 

in Teey early times is beyond dispute. ~e Talmud. contains certain rule• 

that must be followed in the interpretation of Oanticlea. In Sheb. ~ the 

rule ia laid down aa to how Solomon should be interpreted.. In &rllb. 2lb 

we learn of the •y in Which Cant. 7sl4 should be uaed. Thell• are but in-

etancea of the ~ places in the hlmwl Where an eugeaia tor almost ner;v 
1 2 

Terse in llant icles is fOUJld. Scholars like Weis a and Jellinek hold tha t 

our present Canticles Babbah ia a collection ot several older midrashim to 

OanticlH. These clcier .lliclruhim differ in this way: One of them intel'-

preted Canticle• with reference aolel7 to the &xociu8. .Another used Cant-

iclea in the light of the Bnelation at Kt . Sinai. Anothe r emphasizeci the 

Tabernacle and t he Holy Temple. All of these were put toget her by a later 

editor into what we know to~ as Ce."'ltioles Re.bbah. Pra:n my s tudy of 

Canticles Rabbah, I find t hat ~hat Weiss and Jellinek believe ci is correct. 

The entire Uldraah seezm to be a careless t hr owi ng t ore ther of various in-

terpretations like those noted above. 

Canticles Babbah i s aiso called J\ lj n ...t 1 tit because 

of the op ening words in its f irst chapter, where Prov. 22s24 is quoted. 

Although Canticles Re.bbah has its variations of olde r stories and a few 

original interpretations, in the r:ain however it haS borrowed. generously 

from Genesis and Leviticus Rabbah, t rom t he Baby l oni an and J erusal em Tal-
3 

muds and other older sources. This is t he belie f of Zuns. He considers 

it older than t he Pesikta .Babbat1. 

1. "Dor", Ill, P• 263-264. 
2. In a l etter t o Theodore found in "J.lonatsschrift" 1879 , PP• 337 et seq . 
3. "Got tesa.ienstlich~Vortrege der J ud.en", 2nd ed., PP• 274-276. 



It was Jellinek who maintained that Canticles Rabbah is older 

than the Pesikta Bab Kahana. This theory ot his was responsible f or an 
1 

article by J . Theodore, where he especially deals with "8h1r ha-5hirlm 

rabba und seine Q.uellen•. lfheodore proves here th.at Jellinek is wrong. 

He shows that Canticles Rabbah bas borrowed fran the Pesikta Rab Jtahana. 

~heodore tells us in his article that in very early ~ Canticles was in­

terpreted.. We find. such interpretations in the Seder Olam. the Sifre, 

Sitra, and in the Mechilta. Likev•ise is it found in the J e 1"1salem ~lmude 

Other sources are the Genesis and Leviticus Rabbah. He agrees with Jellinek 

that the editor of our present Canticles Rabbah gathered. together old.er 

midrashim to Oanti~les. .But he elaborates a bit turther on this point to 

say that it was the obvious intention of that editor to create e. running 

commentary to Oanticl .. , utilizing eyerything that had been given on tbe 

subject ~ to his t i.mee Re likewise concurs wit h zu.ns that besides the 

~ sources used there are a few individual interpretations and variations 

of older ideas. 

Theodore did not feel that the Babylonian Te.l mud was a source 

for our Uanticles Ra.bbah. I n the very few exalll.Ples of such i nfluences 

ile found that the Babylonian Talmud was utilizing the very same older 

sources utilized by the editor of Canticles Babbah. The same criticism 

he leveled at the possibility t hat t he editor ac ~ually borrowed f rom the 

Seder Olam, Sifre, Sitra, and A!echilta. ~he following are what Theodore 

considered. to be t he indisputable s ources o:t our present Canticles Babbahs 

(1) t he Jerusalem 'lal.mud; (2) Pesikta Rab Kahana, Genesis Ra.bbah, Lemen-

t at ions Babba.h, Levi ticus Rabbah; (3) Other ancient sources which at the 

present time 1'e do not have in uefinite form. Theodore in the latter 

1. "ZUl' Composition d.er Agadischen Homilien", i n Monatsschrift, 1879. 
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part of his article presents proofs tor all of these. Jloet aoholare sime 

have accep ted hi• arguments and his theories. 

Besides the W.draah 81.bMh to Oantlolea there are at the pre-

sent time two other midrashim to Shir .ba-Shil"im. 2here i• the •J.ggada' 
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Shir ha-Shirim• and the "Uidraah Shir ha-Shirim•. Buber insists that 

his llidraah zuta to Canticles is the earliest camnentary to the book. Be 

goes on to explain that in the beginning. lacirash Rab bah to Cant iclea 

was bound together with the Pesikta Rabbati. ~here was a 11.ldrash Obasla 

and a Peslkta on Canticles. In the Yallmtim. Canticles Rabbah is often 

" considered. as the Pesikta Rabbati. This was due to t heir being bound to-

gather. However, he held that 1t was the llidraah zuta to Canticles. tdlich 

he edited, that was the earlier of any of these. 

GrUnhut contend.a that the Jildraah to Shir ha-Shirim 1'hich he 

edited, and Which was unknown up to his time. is older t han either Canticles 

Rabbah or Zuta. Whether either of t hese two scholars is correct or wrong 

cannot aa yet be determined, it ev~r. Their contentions. however, have 

this signitioanoe tor us-that Canticles was the object of much rabbinical 

interpretation a t a very early time. All evidence seems to point to thise 

:t this were not so, it would have been imposs ible to keep the Shir ha-

Shirim in t he canon, no matter how strong Rabbi Akiba and his party were 

{,,,_ at the time when they toQght tor its canonioity. 
' 

AB t o the date Wilen our present Canticles Rabbah was edited 

in its present tonn. we must take 1'1h.at Dr. Lauterbach has to say about it 
5 

in h is article. "Shir Ha--Shirim (Cantic l es ) Babbah"• lfhe Uiclrash is older 

than Pesikta Rabbati , since the latte r bor rowed. passat;es direct ly from it. 

1. Published by Solomon Schechter, Cambridge l896t by Buber in his Ui drash zua.. 
2. P ublished by li-riinhut in 1897. 
3. Jlidrash zuta, I ntroduction. P• 9. 
4. Ibid., P• 11. 
s. Jewish Bnoyolopedia, vol. ~. 
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.U the Pesikta Rabbai was coq>osed about 8'6 o. ••, Shir b&-Shil"im •b'bllh 

must have been composed. about t he end of the eighih centur;y.• lt ihis 1• 

true, t hen t he theory ot Buber that the Aggadat Shir h&o-Shirim was older 

than our C&nti\Jles Babbah cannot hold, tor Schechter contended t hat the 

Aggadat Shir ha-Shirim was composed not later than t he middle of the 

ienth century. 

From this survey of t he history ot Canticles Rabbab it 18 

q_uite obvious that scholars are still in the dark as to its exact date 

and origin. It contains signs ot too many inf luences, that even t he most 

eJ[9ert crit ios should pin it down t o this or that one. Some influences 

are predominant, as Weiss and Jellinek, Zunz and Theodore have pointed 

out. But turther than this nobo~, at least up to the present time, 

has ever gone. 
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-r.be whole world'• goodnesa 1e not equal t o the g1017 ot the 

~ When Oantiolee wae g1 ven. All the Sorlpture is holy, but canticle• 1• 

holieu.• (Shir -..Shirim r. lall) 'l'ith these words, Babbi Akiba ainoerel7 

atUl enthwliaatioall.7 contended tor the canonicit7 and greatness of Oantiole•• 

Indeed, eo lotty waa the conception of this book in the minda ot its moet ar-

dent supporters that when Ba.bbl Alair interpreted one ot ita verses in an ill 

light tor Israel, he was reprimanded by Rabbi Yehudah •ho e~laimed, 11bougb, 

11111.rl One neTer interprets oanUolea towards Israel •a disgrace but only unto 

it• s loey. 'lor ~anticlea waa given only tor Israel•• glor;y. 11 (ibid. 2113; 

1155) 

It would be wrong to state that the ilidrash to Oanticlee con-

sistently u,pholda the aforementioned sentiment ot Rabbi Yehudah. But in the 

min, as we •hall see, there is a certain naive conceit an4 gr&Mloaenesa in 

the -.y tu rabbis in their comment to Oamiole• conceive of Israel •s chosen 

poeitlon in the world. With their eldlltul Juggling ot texts, their charming 

analogies, their brilliant stories, O&nticles becomes indeed the Song ot Songs. 

It ~cm .. a aong that sings of the maJesty ot God, the glory of Israel, the 

dramatic exodua, th4 supreme gl"8atness ot th.a Torah, the nobility of Israel •s 

founders and leaders and righteous ones. 1t sings ot Israel •s conception of 

the gentiles, of the Kessianic ~. of ethics and morals and wisdom. 

replete with delighttul tales that are intensely human. Though it is tnie 

that the rabbis in their discussions of Canticles forsake the intrinsic 

beauty of the poetic text itself--despite the cor:iment in ibid. 1154. •.beN ---------we are told that by •studS ot silver" in oant. 1111 the Song ot So~gs is 

meant, since each word of it was s ignecl and supported by the rabbis aa being 

perfect and beautiful-- nevertheless 1n place of it they substitute their own 

glowing religious philosophy. Above all things else is their love tor the 1 
J 
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God of Israel. l.nd then comes their ardor tor Iara.el itself. What follon 

i• but the consequence of such lo:rty loyal ties. Life to them is the becJcon­

ing opportunity to live as children of the ever living Goel. ~hia thesis. 

which is baaed on a careful research of the llidrash Rabbah to the l:~ ot 

Oanticles, will attempt to set forth the dominant interpretations of the 

rabbis found therein. 
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OHAPHR l 

OOD ID ISRAEL 

~he rabbi• intexpreted. the lover 1n Canticles as God. ana. the 

beloved aa Israel. ~lle whole essence of the rabbinic interpretation of 

Oanticle• might be said to be tound in this concept. It is only for the sake 

ot clarity that we d ivide the subject ot our chapter into God and Israel. for 

to the rabbis God and Israel were one. In Shir ha-Shirim r. 513 we are told 
~ 

that God's relation to Israel is like that ot twin sisters, who when one of 

them bas a headache, so has the other. God is no larger and no smaller than 

Israel. 

In ibid. 1:45 we are told that the seal ot God is J\t> • • 

•Resh Lakish said, 'And Why .l\,baP T The 1l is f irst o f the alphabeta the 

b is in the middle ancl the J'\ is the lasts 'fo tell that I (God) am the 

ti:rwt and the last and besides Ile there is no god.•• And this one, Sternal 

God has taken unto Himself as H.is choicest and most precious of all nat i ons 

none other than Israel. Comnenti118 on cant. 1:2 where we find "for thy lovtt 

is more precious than wine,• the rabbis say in Shir ha-Shirim r. 1119, •By 

•tcy love• Israel i8 meant. J.nd since the numerical equivalent of ] "" 

(wine ) equals 70, this refers to the other nations of which there are 70. To 

teach that Israel is loved more by the Rternal One t.han the other nations.• 

This &ternal One i8 onm.ipresent. In ibid. 3:16 we learn that 

"A heathen asked Rabbi Josha bar Xarcha , ~ did .God speak to Moses from a 

thornbush and not from another tree?' The rab'oi ansv:ered. 'If it had been 

from another t r ee like the jo~-bread or sycamore, you would have askad 

the same question., but in order not to send you away empty here is my answers 

It should show you that no spot on earth, even the thornbush, is voi d of 

the Sllechina. T.herefore did God speak to him out of t he thornbush. •• The 

whole universe bears eloquent testimony to the perfect order He has 



l&I 

eatabliahed. Ione of God'• creations mars the others. A8 1b14. :5120 polJlta 

out, •the stars are ot fire ana. the firmament ot water, but neither atteota 

the other.• Bven though there are rmmy element• that in themselves are op­

poaed to one another, yet by God'• bidd.illg they perform their individual wol"k 

without injuring one another. •Lin a kiDg'• two legions Who hated each other 

but in the presence of an enerq unite t o fight him, so did fire and bail unite 

to disco'lltit Pbaroah for Gods a miracle within a miracle.• (ibid.) 

Uhto this Snrlaating God Israel is most belOTecl. He oall• 

Israel by endea:-ing name•• WBabbi Rleasar said, 'Li.1ce a king Who had an onl7 

daughter Whom he dearly loved.a he oalled her, "11;.v daughter•, and ceased not 

till he oallecl her, "Jl;J sister-, yea evdn, •11,y mother•. So God loved Israel 

and oalled. it, "J1¥ daughter- (Pa. "5all) and then •1.f7 aiater- (Oant. 4110) 

and ._mother- (Iaa. 5114) 11here if you ta.kit the I from ,, 1rli you have 

, ' k-J • •• (Shir l'e 3121) 

It was no easy thing to become the beloved of God, tor at Kt. 

Sinai •hen Goel and Iarael were united the Israelites at first were ovel'llhelmecl. 

OOIDlll9ntlng on Oant. 6:16, "Ria mouth is most sweet•, the rabbis 1n Shir r. 

6.4 8&7 that the terror of the I•raeli t ea at Sinai wa.a •lia a king •bo 

apolm with his son and straclt terror in the child's heart. '?he king noticed 

this and said, 'Pear not. Are you not Uf¥ only one, UJ3 beloved childf £Del 

am I not your fathel"f' So at Sinai When the Israeli tes heard, 'I am the 

Lord t~ Goel', t hei r Teey souls left them. j.ngels then embraced and ldsaecl 

them, restoring their souls, s~ing, 'DO not tear; you are the children of 

the Uost High.• God said, 'Are ye not rey beloved children and am I not your 

Godf Ye are 1!y people Whom I l ove and cheriah.' And thus He spake till 

their strength r eturned and they began to exclaim, 'His 11touth is most sweet.• 

Or another interpretation is that the Torah said to God at that t i me , 'Does 

a k1ug marry his dauGiJ.ter and then kill her husband? ~he Whole world is 

rejoicing beoause of me, and shall your children die?• Thenn:won their 
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soul• were restored., as it ea.ya in Pe. 19:8, 'The law ot tba Lorcl 1a perteot 

restoriDg the soul.•• 

Just to show the contrast ot rabbinioal opinion we will recor4 

here another interpretatio1:l of the union of God and. Israel at SiDal. ln Shir 

r. 812 we are told that •God. at Sinai held the mountain ·cner the Iaraelitea 

and. said, 'If ye take t.be Torah, well an.ci good. lt not, I •hall crush ye 

beneath ";he mountaine •• let in the Teey next midraah, ibid. 813, we are told 

that at Sim.i, beoauae ot God's especial love tor Israel, He cnmmanci ed. the 

angel of death that cner the Iaraeli t ea be 11ould have no power. God Himael t 

would take t hem from t his world when each die4. 

One bas but t o attend a a~ogue aervic• t o p erceive the lOTiDg 

int imacy ot God. and Iara.el, the • y in 1'h1all uot onl7 larael honors God but 

God Israel. 1n i bid.e 2121 it ea.ya, "il the gaselle skips over mounta1Da and 

Tales and trees, so God vialta one house of worship to a house ot study; one 

atter anot her. Be doea this to blesa Israel. h d all t his i s due to the 

merit of Abra.bame i'Or in Gen. 18:1 it ·~· t hat God appeared t o him sitting 

by the terebintha of I.lamre. Abra.l:mm wanted to g"et up but God said., 'Benain 

aeat ecU ' You Shall serve as a mouel t o your progeny, for you sit and I stande 

When thy desoen<iants will enter a synagogue and houses of study and read the 

~ Jlf, , whilst they sit J41 Shechina shall st&Dd. by them,• Thus says 

Pa. 8211, 'God s tandeth i n t he coDgregations of the Lorcle •• ~his i s s omeWhst 

similar to Shir r. 7113 where we are told that God vi sits the synagogues and 

houses ot stu~ t o s ee it I s rael prays and studies properly. I n line with 

this ibid. 8:16 tells us that "When J ews go to s~ogue ana. r ead t he Shem& 
/ 

s i noerely--t ogether-- with uni f onn piety a nd as bre.th.ren, ~od says , 'I and 

My heaveul7 host "hearken t or t hy voi ce"'(Cant. 8:13) but when t he Shema 

is not read thus but wit h insincerity and wi thout uniformity and p i e t y and 

a l ack o~ brotherly love, the~ t t.e Eoly Sp iri t says , 'Plee, m.y beloved, a.nd 

be thou like a gazelle.'" lCaut. 8114) • • 
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!'here is nothillg in the world which is tree trom God'• ralee 

In ibid.. ls45 Babbi Papis says that "He alone jullges all Who come into tile 

world and. none can withstand Ria decrees.• !!!here are many deoreea ot Goel th.at 

mil cannot underets.nd but to Which he must submit in utte r taith that Goel 

does tor the best. Por emmple. there is the apparent p rMperU7 ot the 

wic1md and the puni s.bI!lent ot the righteous• c oncerning this R. &lieser s&111 

in ibi .. '-s36. "this la like a houae-owner who bad two oun--one strong, the 

other weak. lJl:>on 'fthich one did he lay the header yoltet tJpon the one who 

is strong. .Even so God doesn't t17 the wicked. because they couldn't stand 

up under the trial. Ot the wiclmd, Iaa. 67s20 says, 'But the wiclmd are lilm 

the troubled aea; for it cannot rest and ita waters cast up mire and dirt. ' 

Whom does God tryt ~he rigbteoua. .U Pae lh5 as.ya. '!he Lord trieth the 

rigbt~oua .• .... Gen. 22sl says, 'And it oame to pass atter these things that 

God did :p?'Ove Abraham.' And as Gen. 391'1 aays. •And 1 t came to pass after 

these things that his maater•s wife cast her eyes ~on J oseph.' B. Jose bar 

Chanin said, 'The tlax-man d.oesn •t beat much on bri t tle flax. /llq? Because 

it breaks . When the flax is good t hen he beats it because t hus it becomes 

even better. Kven so the wick8d are not tried because they succwnb, but the 

righteous are tried. as b says in Pe. 1115. 'Goel triet.h the righteous.' B. 

Yochanan salA. "lhen the potter wants to test his vessels be ~oesn •t test the 

weak ones because no sooner does he strike t hem than they break. Be tests 

stu~ vessels because n o matter how many times they are struck they do not 

break. Thia is why t he wic1aul are not tried but the rigbteoua are.•• 

But God does not clesire even the death ot t he wicked. Comment­

ing on Oant. 6116, "Hi• mouth ia moat sweet•, the rabbis in Shir r. 611 say , 

"l• anything more sweet than tlMt word.a in Amos 5:4. 'Seek L!e and live 'f (Ir 

Bzeke 331 ll, 'I have no pleasure in the ueath ot the wick9d but that the 

wickecl turn from his way and live !? And &selce l 8s23 . 'Have I ~ pleasure 

at all that the wick8d ahoa ld diet• aai th the LOrd God, •and not r ather that 
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he should. turn from his ways and live?' Aud &;lek. 1812'1, '£gain 'llben tM 

wicked man turneth away from his wick:edneBB that he hath ommlt,ecl an4 cloeUi 

that 11hich ia lawtW. and right he shall aave hie soul alive.' Blah I•Jrtab. 

said concerning .iseke 3a:l2, 'And as for the wicked., he sba.11 not stumble 

thereby !n the tJ.ay that he turne'h from hi• wicked.neaa •, that t.hia retera to 

a man Who though in hi& early days was a sinner is in hi• latter daya alto­

gether righteoua. B. Yoobanan •aid, 'J.nd not only is he conaid.erecl a rigti'­

eoua man but God conaia.en hia fomer sina aa good deeda. •• In Shir r. 61~ 

ft find that •Rabbi Yisaa •aid., 'God ·~ to Israel, "JCv child.ren,make a 

little door ot repentance even as small aa the eye of a needle, and I will 

malCa ii wide enough tor wagom and harness to pass through.• OoncerniDg Pa. 

46111, •Let be and. knOw that I am God•, B. ~anchuma said it means, "Goel 

aaya, leave your evil deeds and recognize that I am God." 

hother decree that baffles man is t hat of death that comes 

early to a right eous man. Yet t he rabbis held ihat God lalows t hat which is 

beat tor us. In Shir r. 616 the early dea th of the righteous is cilscussed. 

The attitude of the rabbis is made clear t here in an ap t s t ory. Baubi J.kiba 

and hie pupils used to sit and. stu~ daily under a fig tree. ~.h day the 

OW>ler of the tree used to come and. pick fige. 'fbey d.ecided to move, for 

they tel t that he resent eel their presence. ~he ne•'"t day When he. came and 

folmd them gone he s ought them out and said, •J.ta.ste rs, why will ye deny me 

~ one :pleasure?" "God. forbid," they au&wereu.. ~ref ore did ye seek 

another place!" he asked. "We t llougilt you resented our preseme,• they 

answered. "God forbid," he aaid. "l will tell you Why I oame so early to 

pick the t iga. If I waited till later in the day when the sun shone l would 

find t hem with worms.• Some daya le.ter t he students decided to p ick some 

figs later on in the day anci found wonns in them. filey discovered that the 

owner of the fig-t ree was right, for he knew the proper time to p ick the 

flgs. Even so God Jmowa at • hat time to remove the r ighteous f rom thi s 



,,, 
world and Be uoes it. 

God never wants to obliterate Iarael. He al~ oall• them io 

account. However, when He punishes or adjurej Israel the Gentiles reJoice 

but their joy is short-lived. Babb! Samuel in Shir r. 6:2 said, ~hree 

ti.mes God reckoned with Israel and the nationa rejoiced, but in the encl 

they were shamed: P'lrst, when Isaiah said, 1118, •come now and let UB reason 

together, saith the Lord.• The nations rejoi ced and said, 'How can they al"­

gu.e With their Creator! Who can do this? Now He Will blot them out.• Goct. 

beholding their .joy, turned mat t ers by s~ing. Isa. l: 1a. 'rhough your sins 

be as scarlet tb9y shall be as white as snow; though they be red like crim­

son they shall be as wool.• '!he nations said, 'ls this a oomnand t o repent 

or is He showing the right~ of life? Surely Be ls jesting with His people.• 

Second, in Kicah 612, 'Hear, 0 ye mountaina, the Lord•a controversy-for t he 

Lord. bath a controversy With His people and He Will plead with Israel.' 

(Onoe again the nations rejoiced and exclaimed as noted above.} God seeing 

thei r joy changed matters by oontinubg on to say in Uicah 6:3 and 6, •o, rq 

people, what have I done unto t hee? .A.nd wherein have I wearied theat ~estify 

age.inst Ile. 0 ~ peop le remember now what Balak king of Moab devised--that 

ye may know the righteous acts ot the Lorci. • ~he nations were astounded and 

said, 'He but jests with His people.• Third, t he nations rejoice~ when Hosea, 

1213, s&id, "lhe Lord hath also a controversy with Judah and will punish 

Jacob according to his ways.• ~hen God said (Hosea. 1214), •In the womb he 

took his brother by the heel and by his s t renP;th he strove with God.'" 

The supreme love of God is Israel. Let us take up at this 

point the subjec t. of Israel a s t he rabbis conceived it. 

The very existence of the world is due to Israel. This is 

brought out in Shir r. 2:6, "A king had a garden in which were planted a row 

of :tig trees, a row of vines, a row of pomegranates, and a row of apple 

trees. Re put it in charge of a caretaker and le i't. After some time the 
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lc1ng :oeturned to see What had happened and found only thorn.a &Dd thi•tl•• 

He had these cleared awa:y and at the Tery bottom, underneath, found a lily. 

'Por the Ba.kl! of the lily,' he said, 'the garden ab.all be kapt. • So also 

waa the world created solely tor Iarael. Por twanty-filt generationa God 

observed awl found only water. ~he generations of .Bnooh, the flood, the 

.Dispersion, were blotted out by •:ater. He waa about to destroy the world, 

aa it aa19, Ps. 29110, 'God •U• at the tlooci•, but He found a lily--l•l'lwl?J­

and scented ita tragranoe. That is when Israel accepted the ~en Col?IDBndmenU 

And God 11&& OTerjoyed When Israel said, 'We will do and obey.• 'For this 

lily,• said God, 'the garden is spared,•that is, for the Torah and its fol-

lowers the world i• spared.• 

Before the giving of t he ~en Comn:and.ments at Sinai the world 

had been gi ven seven commandments, but since Israel is the beloved of God it 

was given all ot the commandments. "?his is comparable to a king who had a~ 

barrel of wine. When a visitor came he would offer the visitor a glass-tull. 

J.nd so he would do wheneTer a vis i tor C'\Dle in. But when hi s son came he 

gave him t he whole barrel.• (Shir r. 1:16) 

Israel ia certain to ultimately triumph over all her enemies -
and adversaries because of her great love f or God. .Despite all sutfer ing, 

Israel never forsakes her love tor Go~. ~his idea is beautitully illustra-

ted i n Shir re 218, •J.a the rose surrounded by thorns is l ashe<i and torn 

by ~hem when t he north-wind bl ows but nevertheless still ga: es up to heaven, 

thus Iarael though tried and perseouted directs i t s heart always to its Patber 

in heaTen, aa it says in Pe. 25116, 'Uine eyes are c ons tantly toward the 

Lord•'" 

God will hearken to Israel's prayers even as Be does to 

individuals. We find t his sentiment expr essed in a touchi ng s tory in Shir 

r. 1131, "A coupl e who had been married t welve year s came to Simon ben 

Yochai tor a divorce s i nce the woman was barren. He sa id t o them, 'Even 
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as a taast celebrated your marriage so must you have a feast because ot 

your divorce.' ~ey went home and l!lad.e a feast. A8 they were about to lie 

down, tor he bad dr1Dlk heavily, he said, ' My daughter, if you see &Jlything 

here in my '-ou\S tba.t you desire you may tak8 it with you to your father'• 

house.• What did ah.a do! After he tell asleep she beckoned to her serva:ita 

to place him on a divan and bad. hi?:l carried tO' her father's house . Upon 

&-1ceniug h& asked, 'Where am If' 'In my father's houae,' she anawer.:d. 

'What am I doing here!' he asked. She answered, 'Did you not tell me before 

that I mibht take to rq tather'a howse ~hing I desired, end I desire not!P 

i ng else in this world but you.• 'lhey both went back to Simon ben Yochal 

and he Pl'ai.V8d. tor them and she conceived. This teaches that just as God 

visits the barren, s o do t he righteous help t he barren. Now, if a pers on 

says to another that she desires nothlng more save him and as a consequence 

is visited by God, bow much the more I s rael "'111 be visited, ~ho wa!ts all 

day tor God •s salvation and desires Him beyond anything else. 1.l!herefore it 

says, Cant. la•, •We will be glad and rejoice in thee.'" 

Israel's sutfering is necessary, for it leads t o repentance, 

says Shir r. 1:21. "As the oil cannot be improved ex.capt by :pounding the 

olives, so can Israel only by suffering oome to repentance." Although Israel 

sins the whole year, s ays ibid. 1138, an~ is soiled by these sins, neverthe­

less it is cleansed from t.aem on Yam lCippur. The sins ot I srael, however, 

a re the conoern ot God and not of aeyone else. ?lone may dare to s peak ill 

ot Israel on pain of death; not even woses or Isaiah or Slija.h. Shir r. ls 

39 tells us that the reaaan ~ God a.eoreed that I.tosea would never enter the 

Promised Land is because he dared to call God's bel oved Israel rebels. lium. 

20: 21, "Hear now, ye rebels." Isaiah, too, siLned i n this regard when be 

said, Isa. 615, "In t he midst of a people of un~lean lips I sit." God said, 

"I saiah, for you to say t bat you are a man of unclean lips i s right. But 

that you d11ell 'in the micisi ot a people o! unclean lips• a stonishes ua.• 
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Come and see what is writ t en there (Isa. 616 ) s "!hen flaw unto me one Of 

the Seraphim, with a glowing stone in his hand." Rabbi 58JllU91 divided the 

word • e 3~ •stone" into i ) i •cnish" and a • "mouth•. "Craah t)le 

mouth ot h im who speaks evil ot my children." It la wrltt~ijah~ 
Kings 19:14), "l have been very j ealous tor the Lord of Hosts; for the child,. 

ran of Israel have forsaken thy covenant, thrown down thine altara--and. slain 

thy prophets with the sword.• God said to him, "Wey should it concern yout 

I.re not these thinga mine that they destroy!" Blijah answered (ibid..), "And. 

1, even I onl7 am left, and. they seek my lite to takB it.• come and see what 

1t a~s (ibid. v. 6), •.And he looked and behold, there was at his head a ca.lat 

baked. on the hot stones.• Said R. Samuel, 1hy p•a ), ! Because it means 

~ 31 •ol'Uh• and. ~ j "mouth•. •crush the mouth ot him (Bll ja.h) \\ho 

spea.k:B evil of my children." A bit later in this midraah (Shir r. 1:39) we 

are told that once "B. Abbahu and Resh Lakish were t ravell illg to Caeaarea. 

Abbahu said to Lakish, 'Why should we enter this blasphemous p lace?• Laldsh 

dismounted, took a handful of sand and thrust it in Abba.hu's mouth. 'What la 

the reason for this? ' said Abbahu. Leldsh answered. ' Beoanse God does not 

pennit evil to be spokltn against Israel.'" 

Israel merits the love of God because ea.ch moment of its exist-

enoe is colored by an obse rvance of the laws of God. Co:nmenting on Cant. ls 

15, •Behold thou art fair my love, behold thou art te.ir. Thine eyes are as 

doves,• th e JU.drash (Shir r. 1162) tells WI why Israel is fair. "Behold 

thou art fair in obse rnnoe of the W.tzvoth-in giving charity, in observance 

of positive and negative oolil'll8.Illiment s, in the mit:voth of the tabernacle, in 

dividing t he 'l!erumah and Tithe; in the miztvoth of t he field: Lela!tt, Shik'ohah 

and Peah; the tithe for t he poor and the Hetker; i n obse rvance of p"lr (_, 
(mixtures) ; in r"' 0 ( sheets, and .}\ , 3 ' 3 ; in p l anting ; in rejection 

of fniit of trees of tirst t hree ;vears; in the f ourth year's fruit of a young 

tree; in circumcision; i n !etting the hair grow; in pr ayer; in t he Shema; 
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with the mezu.zoth; with peylaoteries; t he Suoc oth; with the Lulab and .. rog1 

in Repentance; in g ood deeds. Behold thou art fair in t h is world and also 

in the next.• 

God and Israel are inseparably bound. Cant. 2116 •IQ'S, "lq 

beloved is mine and I am Hli ," etc. Shir r. 2134 elaborates this, d.esori'b-

ing how Israel interprets its marriage t o God.. "He is my God. as noel. 20: 

2 says, a.ad I am His people, Isa. 51:4. He is rq l'ather, aa Isa. 63116 and 

Jar. 3119 •'9'• and I am Iiis son, &xod.. "•22 and. »Rt. 1411. He 1a m;y Shep-

herd., l's. 8012, and 1 am His flook • .&seke 34131. Re 1a m:y Guarciian, Pa. 

121:4 and I am His vineyard, Iaa. lh'I. He is m;y AT8J188r, .Kxod. 12112,29 

since He slew the first-born of Egn>t and I am the one who arouses Rim, for 

I aaoritioed. to the god.a ot &gy}>t. Sxod. 8122; 121~. He said to me (Cant. 

"""' '1:3), 'Ho mingled. wine ia wanU?Jg.' .t.nd I ans•r, you arergood friend. Thy 

g ood.neSB neTer oases, PB. 2311. R. Judah in the name of R. Ila.1 said. 'He 

sings of me a.id I of Rim. Re prais es c e and I Him. Re calls me, "lly si ster9 

m:y beloved, my dove, my pious,• and I say to Rim, "'lhi s is my beloved , my 

shepherd." He says to me, •-thou art beaut1tul, ~ love" and I resp ond. "'lhou 

art beautitul my beloved, yea lovable.• He says t o !le (wut . S3i29), ''Ra!>P7 

art thou, O Israel, who is like unto thee!" And 1 say (axod. 15i11 ) , 11Who ts 

like The e . 0 God, amonsst the godBT• He si::.ys (II Sam. 7123), ttWho i s like 

ei.y p eople Israel, a people t hat through God will be helped.11 And I c elebrate 

daily His Oneness with t he \'10rd.s (~ut. 6:4), "Hear, 0 Israel, t h e Lord our 

God, the Lord. is One.• If I want anythiDg, then I seek i t from Rim (Bx.ode 

2:231 24 ). .t.nd v4len He wants anything, then a e•e•-pects it only :trom ce and 

through me (hod. 13 :3). When I want a.nythillb, t hen only from Bi m cio I e~ 

pect it (Bxod. 14110), anu when Re wants ~hing, lie e xpects it trom me 

(hod. 2512). When 1 am in need I call only t or Hi s help (Jud. 413). When 

God wants ~thing, He seekS it from me, a s it says i n Bxod. 25:8, "Make Ale 

a s anctuary." 
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Bftn 11hen the Israelites pray, no matter where the7 ~ be, all 

ot t hei r prayer is directed to one spot, t o t he Rol1 Rill in Jerusalem. ~ 

Uld.raah (Shlr r. 4: 11) tells us t hat Jews outside ot PalesUne tum, When 

praying, to Palestine, as it says in I Kings 8148, those in Palestine t1U'll 

to Jerusal911. ~hose in Jerusalem towards the ~enq>le, ibid.. •• 42. ~ose ID 

the ~~le gase ~ward.a, ibid., v. •• Consequently, those Je• 1110 live 

in the Hc.rth turn South when they p~; and those in ~.be South turn •onh• 

~hose in the at.st tun w .. t; and those in the West tun -.St. ~haa the ~en 

ot all Jew are cUreoted. to the same spot. ~is took place during the exist­

ence ot the ~ample. Roe do we know that thia should continue after it~ cie­

at:ruction! In the r eacilng of the Sham& it aaya, •Jonah Yenasholqi.m•, u'4 

likewise in the ~etillah and also in the Bleaalne atter Meals it sap God will 

rebuild. Jeruaal• and aauae Hie Shechinah to dwell there. In I Kings 9:3 

God ea.ya, "lilne e)'e and heart will tor all time be there .• Hosea 5115 says, 

"1 go and return again to ~ place.• 

With the d.eat:rucUon of the ~emple and t he growth ot t he Jliaspora 

there were ~ thiDga Israel oould not obserTe, but it substituted other 

things, tor Israel loves to obey the behests of God, Cant, 512 says, "I 

s leep but my heart walmth•, eto. Anci the r a bbis in t he lU.<iraah (Shir r. 5:2) 

say, "Israel said to God, ' Oh Godl "I s leep" concerning the commandments, 

"but my heart waketh" for good deeds. •11 sleep", I speak not ot charity , 

"Lut my heart waketh" to do it, "l sleep•, concerning the sacrifices, •bat 

rrq heart waketh• in a~ i ng the Shana and. Tetillah. "I sleep• ooncerning the 

~emple, "but my heart waketh" to the synagogue and the house of stu~. •I 

sleep", I do not consider t he end (of rey trials), "but my heart wake~"• 

yearning f or reUaiption. "l sleep" concerning the redemption, but t he hear\ 

of God 1• alert to redeem me.• R. Chiya said, 'God is oalled. heart of Iara.el 

i n ?s. 73 126,•• 

'?he Israelite s are constantly being teq>ted to forsake their 
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~God, but they resist the argmnent1> of the idolators 1hioh are foollah­

ness. Shir r. 8:14 tell• us that the a1tte!D!>t to oonvert the Jews b7 Be'ba­

oh&dnezzar is comparable to this story. "A ldng, angry w1. th hi• son, band.eel 

him over to his senant. 'lhe servant b1eat him with a atiok saying, 'Don't 

obey your father.' 'You tool,• the son said., •cy father gave me to you 'be­

oause I didn't obey h.im, and you say, "Don't obey your father.•• ~hua it _. 

wben tbe Temple .a destroyed and. the Jen were carried ott iic» Bab7lon. 

Bebacbad.nessar said, 'O•se from obeyin.g t he 'lorah ot your Goel. Worship 

these idols I ereo,ecl, ' aa Jan. 3s 16 sa~. 'rhe Israeli tea answered., 'You 

tool, the reaaan ~we were expelled 1.a beoauae we practiced. iclolat17 (Bsek. 

2311•) and. now you tell ua to worship t ,he idol• you made. Woe to you.•• 

'!he indomitable resistanc1e of Israel to the persecution in­

tlioted u.pon them by other naiona is c;omparable, aay the rabbis, to the 

strength ot wild aninals. However, to1'a.rda God Israel is as amicable as a 

de>Te. Oommenting on Oant. 2114-, II() UJ:¥ dove thou art 1n the clefts of the 

roQ)ttl, the llidl'aah (Shir r. 2130) ea.ya,, "Who is the dOTet Said R. Yocban&n, 

God. oalls Ia.el thus (Boa. '7:11), 'An<l Bphraim i s become like a silly dove.• 

Unto Me, aa_va God, Israel seems like a dove, whereas to other peoples they 

apr-ear like wild animals. In Gen. 49:9, •Jnciah is a lion•, ibid. v. 21, 

"Naphtal i a hind let loose. Benjamhl 11. marauding wolf.' This is so because 

the nations bat tle with Israel crying 1out, 'Of what avail t o you is t he Sab­

bath and. circumcision?' And God stren.g thens Israel anci makes t hem like wild 

animals before the pe oples i n order t o sub<iue t hem before Israel and God. 

But unto God Israel is like a d.ove and Obed.lent, as it says in Bx.ode 4131, 

'And the peopl e believed; and '1hen they heard. that the Lord bad. remambered. 

the children of Israel and. that He had. seen t heir a:t'tlicUon, then they bowed 

t he i r head.a and worshippe d.'" 

We have already stated that Israel is God •s most bel o·Jea. of all 

His c reations. ~he rabbis sq that no1t only ia Israel most beloved but all 
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who sae the Israelite• can recognize them aa such. ~is is brou~t out 1n 

Shir r. 6117. •As one cannot get by the tax-oolleotor with nuts sinoe they 

are beard and recognized. so an Israelite cannot come to a place and. say. 

'I am not a Jew.' Wh3' Because he is recognized as suah. So ·~ Isa. 6ls9. 

'Whosoever s ees t he Israelites will recognize them that they are the seed 

Which the Lord hath blessed•'" 

This same .W.<i.rash contribut es the idea of the oneness of Iara.el. 

Allything that happana to one Jew affects the whole house ot Israel. "il When 

one takes a nut from a heap all the rest roll clown, so all Israel sutfere 

when one of it suffers, as it is said in Num. 16122, 'And. they fell upon 

their faces and said, II() God.. the God of the spirits of all flesh, shall one 

man sin and wilt ~hou be wroth with all the oongregationt• 

ilthougb this conaludes the chapter on God and I srael, we shall 

find in the following chapters that the rabois in all of t he i r other inter­

pretat i ons are dominated. by their exalted view of the marriage of Israel to 

God. All that happens to Israel is because of God's love for Israel. Even 

the trials and sufferings are only sent in order to increase the mighty love 

between God and Israel. When one bebins to unders t and how lofty was this 

concept of love for God i n the hearts of t he rabbis, one can unders tand the 

glory of Israel •s martyrdom for His sake. 
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OBAPlll II 

mmms 

'he r.dracle ot the BxocluB from Egypt could not help but aaptuiw 

the imaginations of the rabbis. ~hey T1ere t hrilled by ita t remendoua preipo.-

t1ons. 1!hey were inflamed by the account of Israel •s victory over the 4gvpt-

ians at thfl Red Sea. ill sorts ot opinions were advanced for the reason of 

the ~dua ooouring •hen it did. Some ventured to explain how it was th.at 

t he expert horsemen ot ~gpt could not restrain their mounts from dashing 

into the sea. Others asked and answered the question: ~ did. God bring them 

to the Bed Seat Varloua opinions were offered as to ~ Israel merited the 

redmption from Agpt. On that point we have two conflicting views. ~he 

fi rst is eX!)ressed as following in Shir r. 216, "b difficult as plw::Jdng a 

rose from amongst thorns, so difficult was it tor God to bring about Israel's 

exodus f rom &gwt , as it says in lleut. 4:34, •or hath God ass~ed to go and 

take Him a na i. ion from the midst of another nation?•• R. Joshua in t he name 

of R. Ohanan 02.lls auention to the fact that Scripture says 

and explaina that even aa the Bgyptians, Israel was uncirclmlcised, gr ew plants 

tor idolat ry and wore mixed cloth. For these things God did not bring about 

t he final redemp tion for Israel. R. Sanuel BM.id that if God had not bound. 

Himself by an oath (to ~braham) then Israel would never have been freed. As 

proof of this he cites &xod. 616, "1rberefore say unto the children of Israel , 

1 am the Lord God and I will bring you out from under the burdens of the 

:;gyptlans", etc. In t his sentence \ ~J is used and Whenever this word 

) ..) J is employed it i s to s i gni fy that an oath has been made. Thus it 

is in I Sam. 3:14, "And t herefore I have sworn to the House of Rli." 

~he second view as to why I srael merited the exodus tro m .&gypt 

is much more i n keeping with the general tone of t he lJidre.sh to ~anticles. 

We find it in Shir r . 4 : 24 where it states the followings "B• HUXla said 

i n the name ot Bar Kappara: 3ecau.se of four virtues were the Israelites 
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redeemed from Bgypt. First , they did not change their namas. Second., thq 

did not change their l&n8'1age• Third., t hey did not sla!lder. '°unh, '1l97 

comnittecl no sexual sina. They did not chanBe their names for even as 11h•n 

they entered Egypt they were Reuben, Simon, etc., so when they left their 

names were the same. Reuben wasn't callecl Rutu.a; Simon not Julian; Joseph 

not Justua; and Benjamin not ila:ander. 

"!hey did not change their language, tor Gen. 14113 says, •And 

there aam1 one that bad escaped. and told Abraham the Hebrew, • and e•en so 

Bxod. 513 aqs, 9'he God ot the Hebrews hath met with ua. • Gen. 46s 12 aaya, 

•that it i a my mouth that spe&K:S unto you.• ~his means in the holy tongue. 

"'!hey cild not s lander. ~his is proved from nod. lls2 Where it 

~. ~ell the people that they ask eyery man ot his neighbor.• Although 

this took place tor twelve rnontba, no one s land.9red. the other. 

"!hey co:1Ditted. no sexual sins. ~is is proved :from num. 25:69 

'And behold one of the children of Iara.el came, etc.• to make known the gloey 

ot Israel that only one oaae docs Scrip t"U'e expose to be a sexual sin.• 

'!he Bedeq>Uon trom •Eg.Pt, acoorciiDg to the rabbis, illustrates 

Goel'• meroy and.. emeed.ing lnSng1dncineas. He brought about the .&xodua almost 

two hundred years before He had. origi nally planned to do it. !1!.his we learn 

from Shir r. 2sl9, where it says, ool:llD8nting on Oant. 2:8, "Rarkl my beloved.I 

behold he cometh, leaping upon the mountains , sld.pping upon the hills.• Ao­

ooruiug to R. Judah, the first part of the verse reters to Moses . When he 

told the Israelites, "lu this month will ye be treed", they said to him, 

"lloses, ought we to be freed! Did not God tell Abra.ham \Gen. 15:13), 'And. 

they shall afflict them tour hundred years•? We have sened onl7 two hundred 

and ten years .• ~oses replied, "lf GOQ sees fit to redeem you , then ae 

doesn •t follow your reckoning. But 'leaping upon the mountains.' Here is 

aot meant mo'ldRains and hills but t he Lord ski ps over human speculations and. 

calculations in ends and epoohS . I tell you that in this month ye shall be 
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released.• As in Exod. 1212, "!his month shall be unto 70u the first; month.• 

Next to the miracle of the hod.us is that which occul"ftCl at; 

the Beel Sea. What the rabbia thought of this is illustrated in Shir r ... ao 

where we :tind. the tollowiJJga •R. Ishmael taughts When t he Iara.elites left 

Bgypt, to What might they be canpareciT ~o a dove Who escaped from a ttawk an4 

entered a cave in which she found a serpent's nest. She coulch't prooeecl 

because serpenU ware still there. She c01lldn't retreat because the ha1tka 

were outside. What d.id she do? She began to chatter and beat with her 

wings till the owner of t he ciove-cote heard and came and rescued her. So it 

•s when Israel approached the Bed Sea. Thay couldn •t proceed bec£use the 

Sea hadn •t spll t yet. 'fhey couldn't Nt reat since Pharaoh was there. What 

did tbe .1 do? 'fhey (Bxod. 14:10,30) teared greatly and cried out to God and 

they "9re saved.• 

In this same J.Lidraah the episode at the Bed Sea is comyared to 

a king who had an only da~ter whom he longed to hear speak t o him. He ac­

complished this by arrangillg to have some ot his men dress like bandits and. 

tall upon him and his daughter, While they were out riding. When this hap­

pened the k.ing's daughter cried out, "Father, Father, save me.• Thereupon 

he s1:a.id to her, "Had I not arranged this t hing you would never have cried 

out to me , 'Father, save me.'" Thus it wa.s with the Israeli tes . We learn 

from Exod. 2:231 24 that God bad. hearlmned to the groans and prayers of I srael 

and brought them out o:t .&gypt. But He l onged to hear their voioes cry out 

to Him onoe more, but they did not. so what did He d.oT He hardened Pharaoh's 

heart (Bxod. 1418,lO) so that he pursued them and when he drew nigh the 

Israelites cried out unto Go~ "If 1 hand 't done this," said God, •then l 

vouldn't have heard your voice." Once again we see from the above how much 

God loves Israel. He resorts to the most staggering miracles only tor the 

reason that He longs to hear Israel's voice. 

Both poetry and humor mingle in the rabbln1e&i explanation 
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in Shir r. 1150 aa to Why t he expert Egptian horsemmi could not reatra!D 

thei r mounts . '!here 119 are informed that the horse• of the BgypUana •re 

all males and to them the Ieraelites were made to appear like mares, Whereapon 

the :nale horses de.shed right into the sea and were drowned together With their 

riders. B. Simon objected t o Ulis and said., "God forbid, that Israel be 

likened. to mares. It was t he white caps of t he -:18.ves that appeared l1k8 

mares t o l.he male horses of t he Egyptians and caused t hem to ruah in. ~.be 

BgJptian said to his horse, 'Yeste~ I had to pull you do11n to the Bile and 

you woulcln 't come after me. Today you drown me in the sea. '" 

Indeed, many were the wonders pertonneci by t he ~ernal One tor 

His belond larael when He took them out of .11igypt. But t heir red.emption was 

for a purpose. They were to r eceive the Torah. 
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- ~orah, the rabbis ~t the entire acouum.lative knowledge 

of Judaism. It is only a few times in our liliciraah that the word Torah ia 

oonoeived of in the r~stricted sense of being the five books of Moses• or 

t he Ten Comr:iandmenta. Usually it is used in the aforementioned broacl sense 

of being eTe17thing that is Judaiam. 

· 'fWO thousand years before the world was creat ed• the forah 11&8 

created by God (Shir r. 5:'1). No Jew oan tnily live the proper life without 

Torah. Not only does the ~orah help in t his life but a lso in the world to 

come . "lMd. 119 tells us "lf thou wilt dig tor Torah as t or seoret treasure• 

God's reward. •ill oome. It a man drops a aela in his house he lights all sorta 

of ligb.t• 1n order to fi.Wi it. ~his aela help• only tor t he lite in this 

world. The word.a of the Torah, then, which are so eaaily accessible and pro­

vide tor the world to come as well as tor this world, how much the ooN should 

man dig after them." In Torah as wisdom ~· everything oontainecl.. ~he word.a 

of the ~orah are like weapons to t he soldier. They guard him for all his 

needs. 1!orah is like the two-edged sword. that attack& both sides--this world 

ano. the ·::orld to come (ibid. 1116). 

~he all-embracing character of Torah, as the rabbis conceived 

it, is brilliantly e:.cpressed in ibid. 1:19 Which ~e will now quotes "?he 

words of the •torah are compared t o water, wine, oil, honey and o ilk. From 

whence do we know it i s like water! From Isa. 5611, 'Ho, everyone that 

thirsteth, come ye tor water.' Even as water is found all over the earth. 

so does Torah cover the 'V&ter. As water means life for the earth, so does 

the Torah. As water makes a mi6hty sound, s o does the Torah. As water 

r efreshes t he s oul , so does t he Torah. As water purities man, so does the 

Torah. As water cleanses the body, so does the Torah. As water coTers the 

water's uncleanliness , so does the ~orah cover the na)(edness of Israel. 
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I.a •ter descends in droplets at first and then fornm atreama, •o ia U 

w1 th learning Torah, for a man first learn two Balachoth and. then another 

two and so on until he is greatly learn.eel. I.a water does not tute 1'911 

unless one is thirsty, so it is with the Torah, tor unless one does not wear.v 

himself i n studying it he does not get the taste of u. A• water floft to 

a lower level, so does ~orah bring t he conceited one down to a mod.eat leTel. 

As water ~annot remain in a silver or gold veaael but in a clay one, so the 

!rorah abides not in a man who is proud but in him who 1a lowly aa a clay ves­

sel. A• tor water, a great r:ian. is not ashamed. to ask a lesser one to give 

him a drink. ao w1 th t he Torah a great s tucient ia not ashamed to ask anyone 

for the slightest 1nl"onnat1on. As In wa ter a can will drown unless he swima 

10 with the Torah a :nan will be swaiDrllll up unless he can learn and teach ite 

'!low 1a !l!Orah like wine! • .s wine is praised while U is i n the 

jug, so While ~orah ia in a man he is praised. As wine is recognized in a 

person, so ia Torah &nil all point at him calling him a learned student. Wh8n 

water does not rejoice the heart and wine does, we liken Torah to '!!ine since 

it reJoicea the heart. !Wen as wine may be bad tor the head and. bo~, so alao 

at times is the Torah. 

lllHow is ~orah like oil! A.a oil brightens the appearance of the 

head and body so do the wor d.a of the Torah. Aa oil is bitter at fir:.t anci 

sweet 1dlen finally made, so is the study ot Torah. 

"Row is ~orah like honey and milkT .A.a they are sweet, so are 

the words of the Torah. I.a there are wax cells (UDenj oyable parts) in the 

honey, so you might t hink this is the oaae with Torah. As milk i• clean, so 

is t he Torah. Aa milk is tasteless, so also is it possible tor the ~orah to 

be. AS milk and honey m1Dd may be imbibed without in-jury, so may the word.a 

of t he Torah be digested." 

The Torah is somethlng that is inemaustible. One oan neTer 

learn a ll of it. R. Bliezer said, "lt a ll the seas were ink and all reeds 
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wre pens a?¥l the heaven and earth were parchment and all the people were 

scribes, they still wouldn't be able to write all the Torah I ha.a leamecle 

bci What Wisdom •I sldz.iDed of the Torah waa no more than aa much as one tU. 

UJ> when dipp ing the point of the painting atatt into the paint boUle• (Shil' 

r. 1120). 

'!he ~orah la something that is priceless . !lo worldl7 gooda aaa 

oompare With its value. We learn in ibid. 817, "Babbi Yochen•n walking -.vith 

one ot his cilsoiples tram Tiberias to Sepphoria passed a tiel ci and a Tine and 

olive orobarcl Whiuh .ne said he Pad sold some t 1me ago in order to stucq Torah. 

Bia disciple o01lldl'l't refrain fl"Qn •llPlng• ~ do 7ou or.rt• askecl Yoobana.n 

ot him. Re answered, 'I Ol'J bece.uae :you have nothing for :your old age.• 
Said Yoohanall, ·~ you hold ao ltghtly, rq boy, that which I have <lone! I 

haTe exchanged something creat ed in six cla.ys, as it says in Exod. 20: 11, "Por 

in six ~ the Lord made heaven and earth•, for t he Torah creat.ad in forty 

days, as it aa~s in Bxod. 34121, "AnU. he was 

and tort1 nights; he did neither eat brea.o. nor lll"ink water. And he wrote 

upon the tables the worda of the covenant, the ten word.a• , and es it 

Wise stated in ~t. 919.' When B. Yoc.banan a.ied his contemporaries said 

of him (Oant. 817), •It a man would give all the substance of his house tor 

love (as Yoohanan loved the ~orah), he would be utterly contemned.'" 

Shir r. 1150 tells us that if the Israelites at .lift. Sinai had 

not accept !d the Torah, which they o..ia. when they said., •J.11 that tbe Lord 

bath spokBn we Will do and obey" (hc>Cle 2413), then the world would have re­

turned to chaos. And it \Vas at Sinai, previous to the giving of t he Torah, 

that the Israeli .es were asked t o g ive a surety t or observance of the Torah. 

Ci\\4•.112') Only Whan they offered their chilO.ren as surety did God accept 

it saying, "These are good sureties and on t heir account I will give you the 

Torah." The rabbis continue a t ~his poin t s aying, "lf t he children fail to 

know the Torah, God will surely punish. Therefore a man s hould teach his 
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children Torah.• 

~he Torah requires more strength to master it than the moat dit­

fioult p~ioal labor. Men ot Torah are as strong as the sapphires of Which 

Oant. 5114 speal<B, "Overlaid with sapphires•. Commenting on this point . the 

rabbi• in Shir r. Si 13 tell the story of a man so strong tfl&t he could ca.rt")' 

torty baskets tilled. to the top with flour. 'Why a.on •t you. with your strength. 

atu'4' ~Orab.!' he was urged. lie started. to study and his strength tailed., so 

that from being able to oarry forty baa1ceta he fell to thirty and to te~ 

and finally coul<in't even carry one. Not only this but when he finished the 

booka he oouldn •t even carry hie thin 11 ttle c hild. upon him it was ful-

filled 1'hat Cant. 611'- says, •OTerlaid with sapphires"• The Torah indeed 

demands great fortitude and strength, if 1t is to be mastered. 

~he rabbis were once debating as to which .a more important • 

'h• 'l'Orah or the .Died. B. Tarp.hon said the .ated r1as more important . R. 

JJdba said the '!orah was more important . They finally c ame to the conclusian 

that Torah was more importance since it leads to ll9ed.. (Shir r. 21 32) 

~he Torah leads to a life of righteous deeds. If a man for­

sakes~e 'l'orah he falls i nto a life of sin. The rabbis in i bid. 3:14 tell 

ua that before a man sins. when he fulfills t he behests of t ne Torah, others 

stand in fear of him. When he sins, he tears others. Rabbi said, "Before 

Adan sinned be lis t ened to God'• voice ~bile standing and. did not tear i t. 

After be sinned. he feared it and concealed himself, as it says in Gen. 3110.• 

R. Ibo said that at that moment Adam's stature was out down one hundred ells • 

.Before he silmed, said R. Levi , Adam listened very calmly to God's voice, 

but after be s inned he listened with disquietude. Before the Israeli t es 

sinned t hey gazed undaunted upon the hosts a bove and beneath. After they 

silmed they Couldn •t even look on t he face of Uoses, as lt s ays in Rx.ode 

341 30. Before D:i.vid s1nneA with Bath Sheba he used t o say (Ps. 27:1), "?he 

LOrd is r.ry light and ray shield, Whom shall I tearl>" Aft erwards he said 
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(II Sam. 1712), "l (.A.chitophal) came to him (David) and he waa "8&17 an4 

slept." Be fore Solomon sinned be SWlltloneci ma.le and female singers, as 1' 

says i n Koh. 2:8. After he sinned he had to guard h imself with sixty war­

riors for tear ot eTil spirits, as Cant. 317 says, "Behold i t ia the 11'"" 
of Soloc on1 three s core mi ght y men are about it of the mighty men of Israel.• 

llighty are the words of the Torah to fight against sin in t he 

world (Shir r. 31.. And yet in t heo selves the word.a are as t ender as a 

lily. But even so they are the most p owertul thil:lgs, 

from ooamitt1ng evil (ibid. 717). 

~CO!"ding to R. Bleaaar ban Simon 1n ibid. 4 122 commenting on 

Cant. •111, "!~ llpa, 0 rq bride, drop h oney; honey and milk are under th7 

tongue, and the .. u of t~ gannenta is like t he smell ot Lebanon", h e said. 

that WboeTer disooursea on the Torah, unless h1a words c ome to t he listener 

l 11m fine flour and u pleasant as honey, bad better not speak. Besh Lakish 

i n S\\C4ls52 otters a -criticism and advice upon t he twe of oen who attempt 
{-

to discourse on the Torah. He says, tte;ome know how to string hut no~ how ti) 

bore p earl s, that i s, s ome kno• how to bring on paral l e ls wit h out havi ng t he 

ability to enter into the depth ot a subj ect. Some imow how to bore pearls 

bu t not how to string them, t here fore I s t ning and bored. 

The s t udents of the Torah are like t he ten t s of Kedar mentioned 

in Oant. 115, 1'hi'.lh externally look poor but inside t here are p recious stones. 

So the s t udents of t he 'lorah, t hough i n this world t hey seem p oor exte rnally, 

yet · within them t here i s t he vast r i chness of Torah, Stall· r. 1138. R. Jud.ah 

1n ibid . 519 s~ t hat Cant. 6111 "black as a r aven" refers to the students 

ot t he Torah who t h ough i n 1.his world are ugl3 looking and black will i n t he 

1V0rld to come flash like lieJltnillg, aa lleh. 215 aa;va. 

The lOlowletJge ot Torah which insures a man the righteous lite 

i s i ndeed the greatest an<i c ost p recioas ot all possesaiona. Our 1.licirash is 

replete with the names ot those illustrious men and women whose lives were 



typical of the lover of Torah. We turn nut to a study ~ these found.ars 

and heroes of Israel. 
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CHA-'Oll'ER IV 

tsNBL'S POu1um§ J..'TD 1&mm 

The Shir h&-Shirim being interpreted as a dialogue bet'i7een the 

lover~God--and the beloved--lsrael, lent itself also to a type ot interpre­

tation that emphasized the lives of those Jews •ho part1cularl7 loYed God. 

and were 101ed. by Hime The following names are those whioh appear moat otten 

1n our IUdraah and Whioh we a.ball p resent in the light of the rabbinioal 

opinion of them. 

interpreted. Cant . 113, -thine ointments have a gooclq 

fragranoe. T~ name 1a aa ointment poured forth. filerefore do the maidens 

loYe thee" with reference to AbJ"aham. Re said that •hen God told Abraham to 

leave his f ather's houae, to What ought it be compare4t To a flask of pre­

oioua pertw. hiC1.den in a noo>c. A man oame Who discovered. it and made its 

tragnmoe lcnown all over. Similarl7 God told Abraham, sinoe you have so 

~ good deeds to your credit move about the world and I shall make thee 

great (Shir r. ls22). 

Re Asariah said that a reference to Abraham is given in Cant. 

1:13, "~ beloved is unto me as a bag of ~rh"• Just as myrrh is the best 

of the p ertwnes so Abraham was the best and the f iret of all the righteous, 

Just as reyrrh <loesn •t give off its incense except through fire so Abraham •s 

deeds were unJmown until he was cast i nto the fiery furnace. Just as with 

~rh whoeve r p lucks it gets his hand sticky (bitter) so a iCl Abraham afflict 

and pla{;ue himself with suffering CS"1tel.1:58; 3:5) • 

Abraham, acc ording to Scripture, is supposed to have made s ouls 

in Haren. Of course this is an im~oss ibility, s~ the rabbis in ibid. li22, 

but the Bible i n this case refe rs to the c onverts Abra.hem ma.de there. It 

was as if he bad. t;i ven them theft souls. 

Oom.-nenting on Cant . 8:9 , "lf she be a wall we will build upon 

her a turret of silver", etc., t he rabbis in Shir r . 8 s9 s~ that this refers 



to the taot that Whenever Abraham spoke the Lord held his worda up lilat a 

fim wall. 

Iaa.ao is meant by Cant . 1:149 "l.W be l o7ed ls unto :r.e like a 

clu:ster ;,t he?:l!l&•, tor lse.a.c '3'aS :ied to the altar liice a cluster (Shir r. 

1:59) . Or since he was brought like a handful of !~ncense to the altar 

Clail'• 3 :6 ref ers to I saac Ylhen it saJS "frankincense" (Shir r. 3s5) . 

Coamenting on the last part ot verse 11 ot Cant. 4, "Ana. the 

s::iell ot thy gan:-.ents is liJce the scell ot Lebanon•, tc.e r&bbis in ;;ihir r. 

4s2J expl&in aa tollOWBs In '-'en. 27 :27 Ja.::ob approached Iaac.c hi s f athe r 

Who smelt his gal'Co8?lta and blessed hio &lD. said9 "Behold tile odor ot ~ 

son'• g&?"Q8nta ia like tn.u ot the ti e l.is which God n.ath blessed." Re Yoch­

anan said. that nothil:l4; smells ....-orse than goat •a hair and 7et it is said 

Is..c s::ielt his gar-~ut 8.?li1 tco ...ght :ne odor was gooat Re receiveci. this 

an~er: that wnen Jacob c~ in, w1 t h ha cace the ocior ot .t n e C,araen o 

~cien. r.aen aan cace in the oci.or ot ~ wa.a With hit:, ds ? r ov . 11 :18 

sa;rs. "With wiclatcLneas is evil"• ~!:.i• LgJ"ees wi th 7'hat Isaa.c •aid to Esau 

(,eu~ ,,_-. "Who a.re yc.ut• tt.at ia • j, i 1' ft '" 4ho was b-.ir ...eci, b&lced in 

this oven, in Hell!• T.ae Eoly Spirit a.n.awered., "?he nanter." 

The blessil:.gs 'rhic~ Ja.::ob receiv~d 1~ Gis fatt~r are : ne Ver;/ 

source of the world 9 says Shir r. 1:55 . ~en t he st:ratage=: tna.t Jd.C ob pla7ed 

tipo~ his !atn.er to pro~are his oles~ing -g.s bel6Ted b7 God (ibid. 2:18 ) . 

Ib1a.. :5: 5 tells us :~t fro::: Jacob ca;oe tte ?riecthoc.d, Levites 

&:lei r oj"al t.y. Isaac procured his ,osses:; i oz: ~roe: l1is :a.ti1er J.brahE.a, oat. 

Jacob 's posses3ior.s ~CL.::e ~re.~ h1r:l 1"itn ~no~ a.e •restlea (a.en. ~2.5-.:4). 

In t.r.1.s sa.:ie clo.rash ~. Y~d.a.n S~7S th.at t!:.e b.J.S i..t:ess s~~ess o f tne Israel.­

ites is a.tte :o :.:ie 1r?'estle o ~ ;a::co . ~c.e a.::~a::ipl i~!.=..e"?:t= o f I srael in battle 

a?:d. also i::. ~o ral:l. &re a.:ie to Jacob's noectll!:.g wlth tr.e az:gel . 

S~•·t.~ :6 deelares tt:At :n.e gt;ar a.ial:l a.:i:;iel O f 3sa.u COtUC1 ::ot. 

de f eat J~ob bec~tUe Jacob poswes ea. f ive .:JeriiJ, taat i s, his o'lr?l , ais 
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tather•a, mother's, grand.tather•a, ana. g randmother'•• .Another opinion aa to 

Why Jacob conquered ls that the angel saw the Sheob.ina above Jacob and so 

he gave up. 

Through the virt ue of Jacob the Israelites crossed the Jordan 

(ibid.. 416). 

Oommentiug on Oant. 4: 12., "A garden shut up ls my sist er, rq 

bride; a spring shut \U>, a fountain sealed.•, the rabbis s~ this refers to 

the 3e1 purity of Sarah. It was because 

waa redeemed trom .a.gypt (Shir r. 4:24). 

Oomnenting on Cant . 2s2, ·~• a lily among thorna so is rq 

love among the da:.tgiters•, the rabbis in Shir r . 215 say this refers to Bebe-

kah who though oamiJJg from an evil group -.a virtuous. She 1a likened to 

•a lily among thorn.a•. 

In ibid.. 111 there is a laud.ation of Joseph. The rabbis com-

ment there on llrov. 22129, "Seeat t hou a man diligent in his business! He 

shall stand before killgs; he shall not st&Jld. before mean men.• The r abbis 

s ay that Joseph is referred to aa t he man who is d.iligent in his occupation 

and as a result will stand betore kings . When all ~gypt •s out eels brating 

the festival of the Uile, Joseph was worldng on the accounts of his master • 
• 

Further, said R. Pinches, the reward of such diligence is freedom to the 

slave ; as it happened with Joseph. He stood before King Pharaoh and no 

loll{;er stood before "the mean man", Pot iphar. 

Others say in Shir r. ls2 that t his ~ters to Moses who was 

diligent in h is \':Ork on the tabernacle. He stooa. before .iharaoh and needed 

no longer to stand before •the mean man•, Jethro. R. Neohaeya said, not 

Pharaoh. but he stood before God ami it was rharaoh Who was "the mean man•. 

Uoses is referred to in ~ant. 1:8, •If thou knowest not, 0 thou 

fairest at'\Ong women•, tor he was the fairest and highest of the prophets. 

R. Jose s aid that the reason why pr ophets are oompared to women is because 



just es a wife has no fear to tell her huaband of the need.a of her house, 

so the p rophets fear not to tell God of Israel's needs (Shirr. 1144). 

!.loses showed his devotion to the more spiritual clutiee at the 

time 'When the Israelites left Agypt. While the rest of Israel were engaged. 

in collecting the s poil from A~t, !loses was tulfUling the belaeat of Josepb. 

to take up his bones (ibid.). 

Oonmenting on IJant. 114, •lJraw me, we will run atter thee•, 

the rabbis say that this has reference to Koses. When lloaea wu about to 

le&<i. Israel out ot ~81Pt the people asked him Where he would talte them. Re 

gave them the arduous ltinerary ending up with Sinai. Whereupon they said., 

-So long aa you will go W1 th ua we will follow after thee• (Shir r. la 27) • 

We learn from ibid. 1151 that J.loses and Aaron eaoh rejoiced 

in one another. Neither thougnt himself the other's superior, although God 

bad said that Moses should be the superior. 

Oonmenting on Oant. 415, -Zhy two breasts are like two fawns 

that are trim of a gaselle which feed 'WOng the lilies•, the rabbis in Shir 

r. 4112 say that "!by two breaata• refers to Moses and Aaron. As breasts are 

the adornment and beauty of wcxnan, so were Moses and Aaron to Israel. As 

breasts are tull of milk so ?Joses and Ae.ron f illed I s rael w1 t h Torah. As the 

breasts feed the chi ldren What the mot her eats, so Uoses t aught Aaron all 

that he learned, as it says i n .bjxod. 4128. As breas t s are of the same size, 

so J.loses and Aaron were equa l, as it says i n Axod. 6126. -?bank God,• sa id 

Cha.nina bar Papa, ''that these brothers were creat ed. solely for Israel'• 

glory.• 

In Shir r. 4:14 t he rabbis l aud Joshua tor having circumcised. 

the u:en and declare th.at in r emembrance of t h is God changes His rigorous 

decrees to acts of meroy. 

~he rabbis i n ibid. 4:8 sa;y that Cant. 4:4 refe rs to the 

Priests v.ho s ang God's praises each day . On the firs t week-day t hey sang 

-
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Pa. 2'; on the aeooncl Pa. 48; the third Pa. 82; the :tourth l'B. 94; the fifth 

Ps. 81; t he sixth Pa. 93; and on Sabbath Pa. 92. 

Concerning David, t he rabbis sasr that because his voice waa 

most beautiful God attributed the entire book of Psalm to him although in 

reality it was writ ten by ten men; like a king before Whom meu sang his 

prais6s ancl the king said, "I sh.all hea r only one of you, s inoe his voioe 

is most beautitnl• (Shir r. 413). 

In ibid.. 115-8 we .bave some very interesting inhrpretationa 

of the rabbis oonoerning Soloaon. We present here the essence of the above-

mentioned llidrashim. Ooa:menting on Prov. 22s29, we are told that it refers 

to Solomon son of l&vid Who was diligent in building t he ~emple. He built 

it in ae·Hn years Whereas his own palace took thirteen years to c onstri.ct. 

The :tor.::ie r he worked. on diligently, but as to the latter he was lazy (itll .. l. 

115). 

One of the rabbis g ives us a s onnon on the great similarity 

between the g reat son, Solomon, and the great father, David. He begins "1th 

Pa. 45117, •Instead of the fathers shall be t he sons.• A righteous man g ives 

birth to a righteous son. There is the "1811 lmown {eJl , •A scion Which 

oonfinns the r eputat ion of the :tig tree, i .e., a good son 01' a good fat her.• 

The wicked begets a wicked one, as 11 says 1r lTwn. 32: 14, "And behol d ye 

are risen up in your f athe rs• stead a brood o:t sinful ~en." ~his is e~-press~d 

in a {c,, • Wickedness comes I'rom before t i1e wi cked. Anu to use a 

well-lmown metaphor, "What ctoes the beetle bet;;et ? I nsects \?orse t han itself.• 

~here are t imes whe n a ri{;ht e ous one begets a wicl<Sd one, as 

it s ays in Job Zl:40, "Let t histles grow inateaQ. of wheat. • ~his too is 

e %_!)resseci in a {;., , "A 7ine may g r ow sprouts not l ike itself.• 

Again there are times when a wicked one begets a righteous one, 

as it says in Isa. 55:13, "lnsteao. of the thorn shall c ome up the cypN s s ." 

Ancl this i s likewi se expressed in a ("" • "Fran a t hornbuah comes 

forth the rose." 



Cn1 

lfow Solomon the king waa the son ot a king; a wiae man 'he aon 

of a wise man; righteous the son of a righteous one; of noble d.escent and. the 

son of one of noble descent. Whatever is found written concerning DLT1d. 1• 

found concerning Sfllomon. D:t.vid ruled forty years, and. so d.id Solomon. 

De.vid was ltlg of Israel and. Judah, and so was Solomon. Ilavid built the 

lower floor and Solomon the upper. It is said of both IE.Tid and. Solomon that 

they rule~ the earth. Ja.vid wrote bookS and so d.id Solomon. David produces 

songs and so did Solomon. Both of them said •Vanities"• Both of them pro-

ducetl_ epie rams and proverbs and gloried with t he use of t he word 

Both of them built aUars and broU{;ilt sacrifices and lifted up the al1c (Shir 

r. 116). 

In ibid. 118 we are told t hat until Solomon came the '?oreh 

was not understood. Be with his Y1isdom made the ~orah dear to all. On the 

basis 01 th.is the rabbis say tha.t one should not hold the !eJI i n con-

tempt since only through it is the Torah understood.. He Who I:!B.kes t he Torah 

lalown to ~ has the Holy Spirit rest in him as it <ild 1n SoloI!'.!on who wrote 

Proverbs, Koheleth and Cant i cles ( ibid. liB). 

~he interpretation of Canticle• by the rabbis otten oakes nmoh 

of the Sanhedrin. OO!Illlenting on Cant. 1:10, "Thy neck with beads", the r~bbis 

say that this r e fers to the seventy of the Sanhedrin who were strung behincl 

Uoses aud Aaron 11-:te a string of pea rls (lhir r. 1:52). And cant. 1:15, 

"Thine eyes are as doves" , is also interpreted as meaning the Sanhedrin9 

who were to the c on gregation of I srael what eyes are to the bo~. Just as 

the 248 parts of t he human bo~ all move and E;O aft er the eyes , so Israel 

cannot do anything except after the uictates ot the Sanhedrin ('~lC ... 1:63). 

Likewise Cant . 7 a3, "'?hy navel is like a round goblet" is thus interpreted 

in ~hir r. 7s6: that the "navel" means the Sanhedrin. Just as the c.r.ild. in 

the ,-;omb is nou.rished solely through 1..he navel so the Israelites are de-

pendent tor their 11 ves on t.be Sa.Jlhedrin. 
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Cant. 318, "Bftry can hath his sword upon his th1p•, 1a 

thus inteipreted in Shir r. 3sl.3 by .a. llei e r: that t he IBD.b.eclrin perteoted 

the Ralacha s o that it beOa.me sharp as a sword. in order that no question c~ 

fronting it would be answered equivocally. 

Oant. 4sl, "l~ hair is a s a tlook of goats that trail down 

trom J.lt . Gilead•, i s interpreted t hus by the rabbis in Shir r. 4:31 Juat 

as the locJas of hair ot a bride are a source of good to her, so t he great 

Sanhedrin that s a t behind t he Holy ~emple were a profit to it. 

Ho greater compliment is paid to these great ones of I srael 

than what is said by the r abbis in Shir r. ls34, where we are told that the 

ances t ors were sincere i n enJ,"ything they c11d. 
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CHA.Pl&R V 

We turn now to the subject ot t he Gentiles, of the other 

nations , as t he rabbis reveal t heir idea.a of this subject in our W.cirash. 

We shall find t hat they spare no words in condemning other peoples. ~be)? 

predict tLe most terrible punishment tor them in the worlci to oome. Their 

idolatry 1a abhorred. and uespised. 'l!he ir apparent well-being ill solel7 a 

t911>orary state before utter destruction. The primary distinction between 

Israel anci other nations is that Israel bas acceptecl t he '!ora.h and found it 

sweet, whereas the Gentiles have rej ec t ed it, f or to t hem it is as b itter as 

wormwood (Shir r. 2i ll). This idea of t he r ejection of t he Torah by the 

Gen t iles is likewise found in ibid. 2sl0 where i n com~euting on Cant. 2 s3, 

"As an apple tree among the threes of the wooa., so is ril3 bel oved among the 

sons", 118 learn the followinge Just as everyone flees f r om the apple t ree 

during a t orrid spell since i t aff ords no s hade, so t he other pe oples sought 

to avoid coming under the shadow ot God at Mt. Sinai. .But Israel said (Cant . 

2:3), "Under . i ts shadow 1 delighted to sit and its fruit was sweet to rr13 

taste." That i s, only I, Israel, f ound j oy in Him, but t he other peopl• 

did not. 

'l!he othe r nations always t aunted Israel by s~, "What is 

your God more than our Godf" (Shirr. 5 s5 ) 'l!hey pointed at Israel's suffering 

a nd persecutions and l aughe4 at t hem for their belie f. A most c lever story 

illus trates the answer t hat the r abbis gave to such mockery. A certain 

woman had a maidse rvant Who was a negresa. This negress one da.y went down 

to a well to fe t ch water with a companion. She said to her friend, "Tomorrow 

rrw mast e r divorces his wife and will take me to •Ni fe ." Eer friend asked• 

"\Thy is he divorcing her?" The negress answered, " Because he ci iscovereci 

t hat her hands were b l ack." Her f r iend. t hen said, "Vlhat a tool you arel 

let your ears hear what your mouth speak:SI It i n t he case of his wife, Who 



is particularly dear to him, you s~ he Will cU.vorce her because her handa 

we r e black tor but an hour, you who are completely and. naturally born black 

tor all your life , how much t he more will he r e ject you.• So Iara.el atqa 

Wb.en the nations point to her and. not ing her misfortune exclaim, "'lhe elo17 

ot this peop le has departedl" Israel answers, •If we, who ha·n sinned just 

this time a.re conside red so guilty and punished, how much the more 88Tere i• 

your case. Our case 1a CO!IP&rable t o that of t he son of a k1ng Wb.o went out 

into the wilaernens where the sun bron%ecl his taoe. When he came back to 

the city he washed hilmselt ani was white again. Similarly are we t anned by 

the sun of idolatry. But ya are t anned even in your mother's womb. hen 

in the womb you wonship idolsl" Row is this so! When the wome.n is p regnant 

she comea to the idol-t enple and bows down, she and her unborn child ( 

r. 1:41). 

The Gentiles are not even regarded by God. Be pays no 

tion to them, a nd it 1s of the Gen t iles t h.at Isa. 40: 17 speaks• •ill the 

nations are as nothing betore Rim; they a re a ccounted by Him as t hings ot 

nought and vanity.• It is against t he Gent iles and not Israel that I saiah 

40:24 spealal, "Scarce are they planted, scarce a re they sown, scar ce hath 

t heir s t ock t aken roo1. in the e....rth, when He bloweth upon them, t hey wi ther, 

and the whirlwind taketh them away as s tubble.• However, tor Israel t here 

is planting and reap ing. Por I s rael t here will be srea t rejoicing, as it 

aaya in J e r. J 2s4l, Amoa 9:15, Hos . 2:25, Isa. 27:6 (Shirr. 7:7). I n t h is 

same mdrash t he followin5 clever parable i s p resented whic h makBs clear the 

future glory ot I s rael and t he destruction of the idolators. The straw. 

chaff and s tubble were once arguing in t. h is manne r: Rach ea.id, •For my sake 

t his tiel u was so'.7ll•" The v.tieat s aid, "Wa i t till you come to the threshing­

floor ancl t hen you will find out Y:hich of you i s right ." When t hey came there 

the mas ter pu t them through a sieve . Ee threw t he chaff to the wind, t he 

s traw on the floor, a nd burned t he stiubbl e , but he k issed the v1heat ancl 
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kept it, as Mal. 3119 s~s , "For behold t he day cometh. It lnu'neth aa a 

turn.ace; and all the proud, and a ll that work wickedness, shall be s i.ubbl•a 

and the ~ that cometh shall aet them ablaze, saith the Lord ot Hosts, 

that it shall leave them neither root nor branch.• !i!be nations of the world, 

ea.ch of them proclaims that for its sake the world. was created. .But Israel, 

like the Wheat , says to t hElll that on the Judginent 1J&7 they will come to lmo• 

that it is tor Israel •s sake that the world was made. 

Commenting on Oant. 818, .... have a little sister", the rabbis 

say in Shir r. 818 that this retera to Israel. I n time to come t he Gentilea 

Will ~ to God, •Israel sins lilte all ot~ers. ~ ~oesn•t it too go to 

GehinODI!• God answers, •Because to lte she is like a li t tle sister. As one 

OYerlooka t he a1na of a ohild because it is a child even so I overlook the 

sins of Israel.• The sins of all t he year are cleansed on the lay of Atone­

ment , as Lev. 16130 says, •For on this day shal~ atonement be made for you 

to cleanse you; from all your sins shall ye be clean before the Lord.• 

The rabbis , we reali - e from the above , were thorout)lly con­

vinced that t he suffer ing inflicted upon Israel by the other ~t ious was 

only a temporary thing, even as the power and prosperity ot their oppressors 

was but a temporary state. Ultimately, Israel woul d be victorious. At a 

tuture date t he Gentiles will be burned lik8 thorns are burned that surround 

the rose (Shir r. 21 8). 
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CHAPTER VI 

m rw>s1wc EBA 

Ba.sing our conclusions on 1.he r&.lwi nicul i n t.<s l'"J.)rot.1L1.S <>tt u t 

Canticles, it is correct t o say that the raol> iB firmly bo 11ovo'1 i n tho cu1t.l 11£ 

ot a .i.lessiah, in a final .Redeemer. Rot only ~id 1.hey wbole-h941.r~~ulJ 0.-

lieve this but theJ even d.escri bed what evenu 11oulcJ. occur j uc t 'botoN t.b• 

CCl?li.ng of t he iieasiah. Sooe r .... bbia went so tar aa t.o tell J~t wt~t. hne1 

should CLO if t :-.s Redeemer waa to cane. For exazr.ple. in ~h1r r . £1~ " ._,.. 

told. bJ R. LeTi :bat it all Iarael wuul<l i:mplet.'Jl ;,r ro}'ient. 1.0J~Ot.htr tor 1J1&1 
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Jlost interesting are the deaorlptions by the rabbi.a of the 

~ preoecllng the c oming ot the AJessiah. !fhe days ot the L!ess1ah. aald. 

B. Ohiya, will bring a plague that will kill the sinners (Shir r. 3129). 

B. Yochanan said that when t he seven year period arrives at the end ot whiah 

Will come the 1'8ssiah, certain t hings will occur each year. In the first 

year will be established what is said in Amos 4 17, •And I caused it to rain 

upon one city.• In the second year the arro·;1s of hw:Jber •ill be sent agaimt 

it. In the third year there will be a great famine, which will kill men, 

women and children; and the number of pious c en and men of renown will dim-

1.nish; and. the Torah will tall into cllsuce in Israel. ln the fourth year there ' 

will be famiDe but not famine; satiety but not . satiety. In the fifth year 

there will be great plenty. People Will eat and drink and rejoice. an.ii 

the ~or&h will r eturn to its fonner importance in Israel. I n the sixth year 

voices will be heard. In the seventh year there will be wars and when the 

seventh year ends, the Kessiah, son of ..lt.vici, will come t$1aiC• 9'.l~ 1.'\ 

In the opinion of Be•h Lakish, at the time when the Messiah 

son of »avid oomes the school-hourse will be used tor harlotry; Ge.lilee will 

• laid waate, Gabbon destroyed and the inhabitants of Galilee will wander 

from town to town una~le to find l odging; the •1isdom of the Scribes will 

smell illy; the rearers of sin and p i ous ones will pass away and t ruth will 

be blurred and the !ace ot that generation will resemble a QOg 's• Row do we 

Jaiow tha1 truth will totter? l rom Isa . 59 :15 , ''And truth is laoldng and he 

that departeth f r om evil maketh h i m.sel t a prey- 5 .. t"9 It. 1~ l.C\ 

The r abbis said. that in the generation when the Messiah son of 

.avid comes t he Wise men will die. Aa tor t he remainder their eyes will 

tail, for trouble-sorrow and intense poverty , &llil evil, as well as anxiety 

&n'1 oppression Will come over the p eop le; and heavy aecrees will be renewed 

&nQ enforced which, when even while one is in operation, another new one trill 

be decreed (ibiQ.). 
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Rabbi liehorai s &i a. that when the son of David c omes the you:ng 

men will turn grey like the e lders and elders will talm the place of youtba, 

aa it says i n ~icah 7:6, "'?he <iauc hter rises up a{;ainst her o otber, daughte~ 

in-~aw against mother-in- law; a man ' s enemies are the men of his own hcuse,• 

And the son will not be ashamed before his fa.ther(iN-.P.. ~ : 2.4\ 

Rabbi Nech amJa s e:.id that before the coming of the Uessiah, dis­

tress will inorease and t here will be famine. ~he vine will pro<iuoe gr&!liea 

but the wine will stink. The g<>Yernment will be blasphemous but none •11.l 

correct it (ibid,). 

4'.boa bar Kahana said tha . t .ue s on of Jevid a>mes only when the 

human race are like dogs (ibid. ) . 

Rabbi Levi S&id that t he .L!essiah will come whe n peop le a re 

impudent, arro£ant and ~eserve destr~ctlon (ibide)e 

Babb i Yanai aaia. t hat if you see generation after genera.ti cm 

beiug blasphemous and evil, then look ror t he footsteps ot t.he l.lessiah, a.s lt 

says in .;s. 89 :52, "Wherewit h t hine enemies have t aULted, 0 1.or<i, v.1lerew:i th 

they have taunted the footsteps of thine anointed." (1~'9P.. l ·. 'l.'\ 

The rabbis say that when the IJessiah wil l cane, Whoever t r usts 

a nd tallows him and is patient wil l live happily . :But whoeve r does not .and 

becomes a rene{;&de and 6(>eS over t o the ot he r nations will be killed by them 

(Shirr. 2122). 

The comi ng ot the Messiah is inevitable . ~he tioe has bee n set 

t or his arrival but if Israel so lives as to n eri t Goa. ' s love then lie wi.11 

hasten the oomill8 of the Messiah. This thought is i:resented i n the conc;ludiJJg 

.W.cirash ot our book. oormnenting on Isa. 60 122, "l, the Eternal , bring lt 

s peedily i n its time", Rabb i Acha S:lici th.at God will bring the ~essiah at the 

appointed t 1.I:le even t hough tbS J ews a.o not deserve red.emp t i on . But if t;hey 

live so a s to deserve redemption , then God J1astens the coming o! it. So may 

it be God ' s will that the l?edem!>tion come speedily and in our day . Ame11l 

(Shir r . 8:16) • 



CBAPT3R VII 

QOliJW?lOli 

,., 

The book o! Oanticles in rabbinic interpretation. as found in 

the l11dre.sh Rabbah to the bo ok9 has revealed i n the six chapters a.iscuased 

here some of the dominant reli1;ioua and theological convictious of the r a bbis. 

Their God co_icept. if at times a bit too anLhropomorphic, is nevertheless aa 

p U1'91;v ethical-monotheistic as ever voiced by the grea t es t lite rary prophets. 

What they thought of themselves, of I srael , may appe~r muoh 

too conceited. but one must love them tor the e:mltea. moral ana. learned iu.eal 

t hey ever upheld. for Israel. '?heir l ofty noti on of themselves was a neces­

sity, if their suffering and burdens were to be, in some way at least, 

14;htene0.. 

We have learned. t heir sublime concept of Torah. Their ' s was 

a detennined attempt to bring all life una.er t he wings of the Torah. They 

actually integn;.tea. t he ideal of Torah into every mooent of existence. ~hose 

men and women who had ach ieved this su:>r eme trimnph of putting themselves 

completely under the i nfluenoe of the ~or&h were constantly he ld up a s 

models tor others to fol l ow. ~he heroes in Israel •s history, like Abr aham, 

Isaac, Jacob. Joseph, ilosea, and. so on.,are ever present in their discourses. 

These rabbis nay have had. no "his t orical sense"• but t hey most certainly had 

a sense of the religiousl y and e thically important in the histor y ot their 

people. 

.Dedicated as they were to a life of t he his hest moral conduct 

and to a maste ry ot tbe Book ,,f BookS, t .iley coulci no;; help but consiaer 

themselves superior t o the i a.olar. r ous pagan life about t hem. ·rhat they tor9-

tell everl asting a.estruction unr.o the uentiles is not surprising, in the 

light of their own pu.re ethical mono theism. Their concept ot the Gentiles 

mu.st needs be a scathing c ondemnation o! t hem. for t he worship and lite o t 



the other nations oontrao.ioteci Israel's• 

~he .Exodus t o them was a wonderful ai gn of God'• love tor 

Israel. They never for got it. ~hroughout t heir discourses the names of 

~BY"J.>t , Uosea, the Bed Sea, Ut . Sinai fairly abound. It waa at the &xodm1 

that God revealed Himself as the oh.amgion of Israel •a rights and libertioa. 

However, they would not aay that the slavery in Egypt was due to the vi': 1tory 

of 3gypt owr their God. To them it was God that had put t hem int o slaveu·y. 

All of their punishments were God 's doi ng. Yet , as we have noted in the 

previous chapters , all the sufferings that God brought upon them came o 

that Israel might love Him more . 

With utter faith they looked longi ngl y 

.UeBBiah. Reason enougti waa ther e for a.oubt and denial of the c oming ot t h e 

Son of David. But God, t hey beliend, would bring him i n a.ue t ime, as it 

pleased God. Were they not sinners'? And did not God a lways emct puni s•h­

ment tor sins! Therefore they earnestly believed a nd patiently waited. 

~he .?Jid.rash Babbah to Can .. i c les has gi ven us a keen insi ght 

into the belie fs and t houghts o t t he r a bbis. When we c onsider how brilJLiantly 

they i .nterpret ed the Canticles, perhaps what Ra.obi Akiba s a id about it 1188 

t nie, "?he whole world ' s goodness i s uo; equal t o the glory of t he ~ urhen 

Cant iclea was {;iven. All t he Scripture is hol y , but Canticles is holie:st" 

(Shir r . 1:11) • 
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