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Abstract

Hashachar was a Hebrew Language monthly periodical, pub=-
lished, edited and printed by Peretz Smolenskin in the city of
Vienna during the years 1868 to 1884. It was circulated with
moderate regularity through #astern and Western Europe, and the
Netherlands., It appeared sporadically in all parts of the world
where Jews resided.

For purpose of analysis, the material of Hashachar has
been considered in two sections, i.e., 1875-1880; 1881-1884.
Prior to 1881, Hashachar was given to presenting programs of
revised education, modernizing of religion, and to a certain
extent, Russification. Different groups among the "enlightened"
Jews had different methods and motives for raising the stand-
ards of the masses, These groups ranged from the intelli-
gensia with strong ties to traditional Judaism,--sincerely
devoted to alleviating the sufferfing of the masses--, to the
well-to-do, semi-assimilated bourgeoisie who felt their sec-
urbty, position, and reputation threatened by the separatism
and courseness of tha/ggggg%.

The ma jority opinion held that the poor Jewish burgher's
emancipation was up to himself, and it was he who must take the
first step. With the proper training and education, the Jew
will be made ready for acceptance in the general community.

The accession of Alexander III in 1861, and the black
days that followed, necessitated practical and expedient answers
to the problem of Jewish survival. No longer did the intelli-
gensia look to the Jews as the cause and rectifiers of the pro-

blem. Educational reforms, Russification and the like were_but
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aside. Jewish Nationalism and the upbuilding of Palestine
were turned to as the solutions. The idea of nationalism
filled the need for: (1) the emergency demanding a place of
refuge for the fews; (2) an explanation for the rejection and
persecution of those who were already enlightened and "Russi-
fied;" (3) a unifying ideal to bind together the religious
with the non-religious Jews; ( L) holding out hope of "return
to Zion" for those non-religious Jews who no longer believed
in salvation through the Messiah,

With very few exceptions, the critics either do not
recognize, or are unconcerned with the marked change in Ha=-
shachar's policies immediately after the initiation of the
pogrom period. Hashachar is dealt with as part of Smolenskin,
and the analysis of the periodical is usually through the life
of its editor. The critics do not deal with Hashachar as
a reflection of the movements and forces in its contemporary
society. The general apyroach is to accept those views which
Hashachar disseminated during the post pogrom days, as being
the same as those published during all the years of the

periodical's circulation.
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Chapter I - Hashachar the Periodical

Hashachar is s Hebrew literary pericdical which was
published monthly in Vienna during the years 1868-1884.
Except for a few months in 1869 and about seven months in
J.BBAI)--'GJ.:,l the magazine was sent with moderate regularity to
subscribers in Russia, Poland, England, France, Turkey,
Denmark, Sweden, Austria and Ru.nnin?

The publishing, editing, composing, printing, and cir-
culation of the journmal was due in mein part to the Hercu-
lean efforts of one man, - Peretz Smolenskin. In every
issue, Smolenskin published a story, article, and critical
notes, and in fact, the writings of Smolenskin meke up
about thirty-five per cent of the mamterial included in the
publication.

The stated aim of the publisher-editor was to have a
periodical devoid of all the open and vehement fights be-
tween the Orthodox Jews and the Maskilim. Smolenskin en-
visioned the spreading of understanding and perhaps peace
among the opposing camps within the Jewish fold of Eastern
Europe. In the first article of the first issue, Smolen-
skin wrote that the purpose and aim is "to show the way to
Jews, to open the eyes of those who have not seen wisdom,
(ppN20), and do not know its value;...toc propogate Hebrew
and to multiply its aupportors."s However, it is apparent
from the stated aims of the odiior, and from the material
which appeared during the first twelve years of publica-
tion, that the bulk of the thinking was focused on the




Orthodox Hasidic Jews. It is with the obscurantist Hasidim
and the rigidly legalistic Orthodox in mind that Smolenskin
wrote, "We will not call the Orthodox insane, nor try to
force them to understand with a strong hand...but to care-
fully cause them to hear Haskalah...and once they hear it,
they will want mra.‘4 In this seme article it is stated
that Jews should be 1like all the Gentile nations, but only
in their quest for knowledge and in their being faithful
citizens - (Toshavim Ne'emanim). This refers to faithful
citizens of Israel, for the writer admonishes the people 5
not to be ashamed of the "rock from which they were hewn.”
"We must be like the other nations who's language 1s dear
and so is the honor of the mtion,'snnd thus we recognize
the importance of Hebrew for Hashachar. "The language will
hold us together as a nation." In purtial fulfillment of
the aim to stimlate and prop;glte Hebrew, the editor would
accept articles written only in Hebrew. There are no trarm-
lations of books or articles written and previously pub=-
lished in other tongues.

The periodical was also cognizant of, and very much
concerned with the assimilationist aspirations of many of
the Maskilim, and the editor points out that just as he
will fight those who do not allow Haskalah to enter Juda=-
ism, so will he oppose those Maskilim who are trying to
"seduce Israel from the inheritance of their fathern."e

It would appear then, that Hashachar was an attempt
at a middle~of=the-road approach to the bitter struggle
which had arisen between the Orthodox and the Maskilim. It
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would appear to be an enlightened, rational presentation of
scholarly matters and thinking aimed at raising the intel-

lectual level of the Jews, and directing thelr attention
and sentiments toward a poorly defined type of nmationalism.
The materials included in Hashachar are surveys of Jewish
1life in various ccuntries; depertments of poetry and Belles- |
lettres; articles on Jewish history and literature; exe=-
getic notes and remarks on the Bible and Telmud; short and
long stories; books published in serisl form; critiques and
announcements about current literature; letters of the life
and times of the various commnities to which Hashachar
reached, and articles discussing issues of the day, such as
education, religion, naticnalism, etc. In short, Hashachar
tried to include all that could h; demanded of a literary
and scholarly journal of the day.

Although Hashachar had subscribers in many parts of
the world, it 1is obvious from the stated aims of the peri-
odical that the bulk of the material would be concerned
with Russia and Poland, for it 1s here that we find the

great struggle between the Haskalah and Traditional Judaism.

Hashachar lived for seventeen years, and ceased pub=-
lication shortly after the death of Peretz Smolenskin.
Within the spen of its publication, the Jewish community of
Russia and Poland, as well as the countries themselves,
underwent meny changes. The situation of the Jews changed
from one of apparently promising freedom, to one of horror
and killing which to that time had been unparalleled in

Jewish historye.



During the past few generations, the contridbutors to
Heshachar, as well as the periodical itself, have been the
object of many studies. There are attempts to analyse the
effects of the authors upon their contemporary readers;
there are psychological studies of the development of cer-
tain views and beliefs in specific individuals, and there
are studles of the art form and styles of the contributors.
The general apprroach is one of concern with the Maskil, his
attitudes, pro or con, toward Haskalah, Orthodoxy, Nationa-
lism, and assimilation. There is some attempt on the part
of certain scholars to measure the impsct of Hashachar upon
the readers of its period. Obviously, this must be a most
subjective study, and it is not within the scope of this
thesis. It should be noted, however, that there is evi-
dence within the pages of Hashachar, of a friendly concur-
rence with, or vehement opposition to ideas and views ex-
pressed by the authors. Contrary to the stated aim of the
editor for "peace”, and "we will not use the pages of
Hashachar for personal enmities and quarrels,a'o the opposite
was more often the case. Feelings ran high on both sides
of an argument;-reactions were strong. One gets the im-
pression that the pages of Hashachar are a literary battle-
ground rather than s sedate, literary journal interested in
"opening the eyes of those who have not seen wisdom. P From
time to time, when the use of vinaicuvg’i"rfﬁnnncauon
ran too high, the editor would insert a note such as "since

the publisher has no way to determine who 1s right, and who
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is lying,.s.these slandering articles were pt:ﬂ:ll..‘..al:m'.l.'..Bu'l=12

from now on Hashachar will not be opened to such conflictd
At times, even the editor could not restrain himself from
retaliation against the publisher-editor 4f the pericdical
Hazephira, (a publication of the wealthy class Jews),
Smolenskin wrote, "I saw the faulty doings of the publishers
of Hazephira who cursed me and Hashaghar - such curses as
would even have shamed a drunken Farwew ,, let us not pay
any attention to him because he is a senile o0ld man who
throws stones and mud on peaceful passers by.'la V.II, pe
529,

There i1s one other point which should be mentioned
parenthetically concerning the influence of Hashachar upon
its readers. It would be fallacious to correlate influence
with ecirculation. Nevertheless, a very small circulation
weould indicate a very limited following. Of course, within
that following there would be impact, reactions, and so
forthe This note concerns both of these points. "After
the first anti-Mendelssohn article, 1876, the number of sub-
scribers dropped by half « from 1000 to 500; the few patrons
in Vienna withdrew their snbacriptions.u This is stated,
not to belittle the significance of Hashachar, but simply
to indicate that the great quantity of scholarly writing
and discussion about Hashachar tends to give the student
the false impression that the importance of the periodiecal,
historically speaking, is as a moving force, shaping the
thoughts and future of 1ts contemporary readers.

The historical significance of Hashachar is found in




other areas, and herein, we will define the limits of this
studye A study of the material in Hashachar indicates that
the periodical is of historical significance in both an ace-
tive and a passive sense. It was active in that it publi-
cized and propogated the ideas of certain individuals and
groups, and to a limited extent, disseminated accounts and
facts of contemporary occurrences. The passive, and prob-
ably the more important role of Hashachar, historically
speaking, was its mirroring the forces, both intermal and
external, acting upon the Jews, and their reactions to
these forces. It reflects the constant and progressive
struggle of the intelligentsia trying to cope with the
problems of their period. It records the attempts of the
"enlightened" to guide and direct their fellow Jews. In
connection with the last point, 1t must be mentioned that
Hashachar also reveals the nalvete to which the intellil-
gentsia often fall preye. There is evidence of the manners
and methods by which the temporal powers and contrclling
interest use the intelligentsia to meet their own ends.
Moreover, the periodical clearly pictures the stratifica-
tion of the Jewish Community, with the accompanying ten-
sions and conflicts, including the partisan motives of the
"privileged" class and the latter's attempts to find so=-

iutionn to its own problems.




Chapter II « The Jewish Problem = Part I « Divisions

From the turn of the 18th century in Eastern Europe,
through the 20th century, "The Jewish Problem" was a cliche
common to the courts, the press, the masses and the Jews.
To the Orthodox Jew it meant the problem of suffering the
manifold deprivations and indignities levied upon him by the
state, while at the same time trying to be faithful to his
religion and eke out a livelihood.

To the enlightened Jew, and the Jew with assimila-
tlonlst aspirations, the problem was one of raising the
Jewish standard of living and culture, or of superimposing
the general culture on the Jewish community. Different
people had different means and goals. Some sought to re-
vise the education, religion and the status of civil rights,
while others tried to escape into the general Russian or
Polish communities.

The Russian government was constantly occupied with
"the Jewish Problem." Published for the masses, were the
Tzar's intentions and means of "solving" the problem.
Varying with the political and economic condliticns, the
"Solutions" ranged from increased rights for the Jews, de-
crease in taxes and opportunities for a general educaticn
with an eye toward "Russification," to a carefully calcu-
lated program of forced conversions, pogroms, and mass mure
derse.

In general, "the Jewish Problem', 1s the main concern

of the Hashachar, 1.0., definition, causes, current
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manifestations, solutions and consequences. When the
gensral environment shifts its attitudes and pressures,
changes in the "Jewish problem" take place. Consequently,
the material and the attitudes of the periodical undergo
extensive revisions. Such a shift in environment took
place in Russis in Merch 1881, with the assassination of
Alexander II, and the subsequent orgy of murder, rape and
pillage committed against the Jews. Such a catastrophe de-
manded emergency measures on the part of world Jewry in
general, and on the part of Jewish leaders and spokesmen in
particular. It was necessary to revise ideolgies as well
as tacticas in the fight for survival. Hashachar was no ex=
coption. Beginning in 1881, Hashachar reflects two such
revisions., The most obvious change is within the group of
intellectuals sincerely interested in the salvation of
Eastern European Jewry as a whole. The second noticeable
change is in the policles of those segments of Russian and
Polish Jewry which, under the "liberalism" of Alexander II,
had attained limited status and wealth. The latter group's
chief concern was in maintaining the position which 1t had
already achieved.

Because of Hashachar's change in outlook and aporoach

after 1881, this study 1s divided into two main parts, name-
ly, Hashachar, 1875-1880; 1881-13884.,
Part II - Dynamics

Hashachar emerged in an Eastern Europe just flexing
its muscles to throw off the yoke of feudalism. The masses
of people were steeped in poverty and superstition, kept in
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virtual servitude by feudal overlords of home vintage, com=-
bined with capitalist imperialists from gbroad. Such was
the controlling power, but fermentation was also in process
among the masses. The temporal powers were aware of the
dangers, and it was no mean task to prevent an explosion.
The government played a game of "no holds barred" in its at-
tempt to anesthitize, beat down or divert the masses from
the source of their woes. Quite naturally, the Jew was a
most convenient whipping boy on which the messes could vent
their frustration. The use of a "scapegoat" to deploy the
attention of the masses, a concept generally accepted by
modern historians, accounts in great pert for the circum-
stances of the majority of Jews in Eastern Europe during

the period under concern. The need for such a diversion

was well phrased by Leon Trotsky. "In ordinary times the
state elevates itself above the nation (messes), and his-
tory is made by speclalists in that line of business =
kings, ministers, bureaucrats, parliamentarians and jour=-
nalists. But at those crucial moments when the old order
becomes no longer endurable to the masses, they break over
the barriers excluding them from the political arema, sweep
aside their traditicnal representatives, and create by their
own interference the initial groundwork for a new ragima."2
One method by which the "specialists"™ maintain their position
is to provide an agent through which the masses can sublimate
their discontent. The Jews in Eastern Europe were such an
agent.

Another ma jor factor which greatly affected the posi=
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tion and role of the Jew prior to and during the period of
Hashachar was the caplitalist expansion into sovereign states
by the Western European powers. In Russia, there was fore-
ign capital investment, yet the state meintained its
sovereignty. This was another area in which a limited num=
ber of Jews plnyed an active role. The foreign capital
stimulated a certain amount of domestic capital, and those
Jews who had accumulsted capital or developed skills, were
encouraged to invest their wealth and talents. Thus, there
was established within the Jewish community, a small middle
class with greater privileges of movement and protectione.
It must be noted, however, that the development of domestic
capital was samall, and Jewish participation was in propor-
tion. The economic apparatus in which the Jew found himself,
is well pictured in this summary by Fritz Sternberg.

"Under the development of ca pitalism, Russia was one
of the countries which maintained its political indepen-
dence. To & great extent capitalist development was fi-
nanced by foreign investments, and 1t took place in a coun=-
try which was largely under a feudal system. At the Apex
of the Russian social pyramid were the feudal aristocracy,
the military caste, and the Tzarist bureaucracy; by the side
of the o0ld feudal landlords were the representatives of
foreign imperialism. At the bottom of the pyramid, forming
its broad base, were the overwhelming ma jority of thec rural
population, some of them rural laborers, some of them peas-
ants who owned so little land that it was not enough to

sustain them and they had to work for the "mesters."” Now,
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as feudalism was still so strong in Russia, and as capital=-
ist development was greatly dependent of foreign capital,
there was no opportunity for strong urban middle strata to
develope, and social antagonisms were very acute in this
period." This weak middle class element, its struggle for
securiﬁ and betterment is reflected very clearly in
Hashachar during the years prior to 188l.
Part III - Detalls

Nicholas I, Tzar of Russia from 1826 to 1854, early

in his reign, referred to the Jews as "leeches....sucking
the Government to the point of exhaustion" .4 At best, the
Jews, who were petty merchants, artisans ,_mill owners and
tavern keepers, were looked on as transient foreigners.
However, 1t was not the intent of the government to expel
the "leeches,” but to "correct and curb by such methods as
are in keeping with a government based upon the principle
of stern tutelage and discipline ."5 The stated intentions
to "correct and curb" are quite different from the true
motives of the government, which the following case
clarifies.

Admiral Grieg, a member of the Russian parliament,
recommended action agalnst all the indictments which had
been brought against the Jews, saying in essence, "Expel
the Jews, or give them commercial rights." ldmira]-. Grieg
had been influenced by the enlightened attitude in Western
BEurope. The government, however, let it be known that tue
"Western countries cannot serve as examples to Russia

because of the large number of Jews,"....and, "partly because
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our Government and people....are yoet far from that in-
difference with which certain nations look upon religious
nnttars.'s When the problem of the 'loachea,' is revealed
as economic, and economic methods are suggested to solve
it, then the official Russian government interprets the
problem as essentially religious.

As changes began to take place in the Russian econ=-
omy, 80 did changes take place in the attitude toward the
Jews. As Capitalism began to develope in Russia, so did a
tiny middle class of Jews. During the early forties, the
Jewish, "Committee," a bureau of Russian officialdom, di=-
vided the Jews into two classes. One of the groups was
small, and was composed of merchants in guilds, artisens in
trade unions, agrilculturists, an burghers owning property
with definite income. The other grour, the overwhelming
ma jority, consisted of petty tradesmen and paupers. This
latter group was classified as “"useless" and "detrimental,"
and as long as Nicholas I reign;d, they were subject to ever
increasing disabilities., It would appear from the such tem
as useless" and "detrimental," that religion was not an
issue, and lest there be any doubt about that, the term
"yseless" was later changed to "not engaged in productive
1abor."7-

It is clear that the Government used the Jews as it
saw fit, and in order to keep them as defenseless as pos=

Ane Posers did cucwiAWmy fesnible
sible,/to demoralize them. The effect of the system of

censcription which annually wrenched thousands of youths

from the bosoms of their families, wes intensified by the

S
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realization that the privileged Jews were obliged to pay
recruiting money, but were exempt from military service.
The burden of the governmental oppression fell upon the
impoverished masses who could not afford to enter guilds.

The barracks which served as mission houses, the methe
ods of stimulating and forcing the conversion of recruits,
the abolition of communal autonomy, civil disfranchisement,
persecution and oppression, all were set in motion against
the Jews. The Government menaged to rob the Kahal of its
authority by degrading it to a kind of posse for the cap-
ture of recruits and extortion of taxes.

The establishment of secular, or "Crown" schools,
was a further method of degrading the Jew. It was not only
external pressure to enforce the new educational methods,
but intermal coercion as well. The privileged Jews were
quick to take up the standard of "Russification," and so
played into the hands of the govermment. Dr. Max Lilienthal,
one of the German "enlightened," could not realize that his
program of reform education was being used to multiply the
strife within the Jewish camp. Together with a large circle
of Naskilim, he nalvely belleved the @overnment's offers of
"enevolence"” toward the Jews. Ultimately, ILilienthal real-
ized that far from having the welfare of the Jews at heart,
the Government was using Haskalah as a form of greater con-
trol of the Jewish masses, by a sort of "divide and conquer"
technique. He abandoned the program, but the Haskalah con-
tinued to battle the Orthodox and Masidim.

The latter groups, however, heeding the command of
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the rabbis and ¥saddikim, closed ranks and offered stub=-
born resistance to the dangerous cultural influences
threatening them. Boys of school age often became husbands
and fathers, continuing to attend Heder or Yeshivah after
their marriage, weighed down by the triple tutelage of
father, father-in-law and teacher. The slightest deviation
from a custom, rite or old habits of thought were met with
severe punishment. The reading of books written in a fore=-
ign language, or even written in Hebrew when treating of a
secular subject, brought upon the culprit untold hardships.
At the close of the reign of Nicholas I, the masses
of Jews were being "sorrected" by police methods. Those
Jews not owning property, or without guild status, were con-
sidered criminals. The Jew, demoralized became & beast of
prey, either kidnapping his fellow for the enforced conscrip-
tion, or mutilating himself in order to avoid 1it.
In view of these circumstances, the advent of Alexander
II, with his "Coronation Manifesto," repealing many of the
unjust draft laws, must have seemed like the Messianic age
to the Jewish masses. During the late 1850's and early 1860's
the government showed a great toleraticn of the upperclass
Jews and the intelligentsia. Some educated Jews were admit-
ted to government service, and those gulld artisans who caild
obtain work outside the "Pale," were permitted to leave.
(If they lost their position, they had to return.) The gov-
ernment even saw fit to close the Crown schools, and put
their trust in the elementel process of Russificaticn which

had begun to sweep over the upper layers of Jewry. The
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upper layers tried to bring their influence to bear on the
lower masses. The motives ranged from those of genuine
philanthropy, to those of "enlightened self interest", i.e.,
by raising the standard of the masses, the middle class

thought i1t would be securing its own status. Through
"Russification” the Jews wculd become acceptable beings
worthy of rights and privileges, and at the same time, the
Jewish community would be preparing to participate in the
promising capitalistic growth.

The new opportunities and the peasant reform of 1861
were all signs to the Jewish "prophets" that a new era had
dawned. The upper class Jews launched their program of re-
form, blind to the continued depression of their brethren,
and seemingly unaware that the sc-called "peasant reforms",
while releasing some serfs to take jobs in factories, had
placed the greater burden of paying for the land with ac~
compening taxes, on most of the serfs. The instruments for
russifying the masses were such things as reform in religion,
Haskalah, reform education, and the like. Those Jews who,
under Nicholas I had accumulated money by usery, retail and
wholesale trade, and the liquor trade increased their in-
comes under Alexander through such businesses as reilroads,
banking, and expended merchantry. Part of this profit was
now diverted toward supporting s program of "diffusion of
enlightenment." The program, however, was doomed to failure
by both the "stiff-neckedness" of the masses, and the fact
that the government would never allow it to come to

frultion.
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As early as 1871, there was a pogrom in Odessa.

Prior to this the authorities had revived the old queation
of whether the Jews are harmful or useful to the State. As
noted before, the opportunity for domestic capital was
limited, so naturally, the cpportunity for the Jew was
limited. As soon as the Jewish merchants, stimulated by
the partial extension of their right of residence and occu=-
pation, displayed a wider economic activity in a market
unable to afford competition, the "original™ Russian busi-
nessmen raised shouts of protest, demanding that the Jewish
"exploitation" be curbed. What appeared to be policy of
benevolence, was in reality a different type of governmental
exploitation of the Jews. The alleviation of physical and
mental anguish was very short-lived, and the spell of
"liberalism" came to an end with the 1870's.

As early as 1866, when Southern Russia was no longer
in need of artificial colcnization, an ukase was issued end-
ing altogather, the settlement of Jews in agricultural coclo-
nies. A little later, those Jewish colcnies which had been
established were deprived of their land, which was distribe
uted among the peasants. In 1874 the "right" to serve in
the military was "granted" to all Jews, and even the wealthy
Jews had to give up thelr youngya in the Russo~Turkish War,
A1)l Jews were required to register, and conscription was
based on physical appearance rather than age. DBefore long,
the old cry of "ritual murder" was raised, and from there
to the era of pogroms was onlﬁ a short step.

The reign of Alexander II hardly reised the status of
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the rank and file of Russian Jewry, but it did cause a
radical change within the intelligentsia. Those who had
for years followed after the Positivists such as Cherny-
shevski and Pisaryev were filled with cheer and hope. The
overtures of freedom offered to the Jews with proper qual-
ifications ignited the fuse which finally ate its way to an
explosion within the Jewish commnity, and the lack of civil
emancipation did not dampen the burning enthusiasm for self-
rejuvenation. The Jewlsh youth flocked to the new world of
ideas of positivism, evolution and socialism. Condemned
were the traditions of Rabbinic scholasticism and Hasidic
mysticism. A tragic war of annihilation ensued, with the
parties of extreme obscurantism and fanaticism on the one
hand, and the negaticn of all historic form of Judaism on
the othere.

It is difficult to delineate the role of the Maskil,
the "Lover of Enlightenment," in all of this, by the very
fact that there was no one role. Some Maskilim were sin-
cere in their attempts to reform Judaism, while others were
interested in Russification only. Some looked on Judaism
as 8 Netion, while others defined it as a Religion. Many
threw in their lot with the §overnment and tried to change
the Jews by invoking govermmental intercession, while others
worked slowly and patiently with the ignorant masses.

The motives of the individual were greatly varied,
ranging from desires for personal gain to those of self=-
sacrificing altruism. Some became hired propogandists for

upper class assimilationists, or even worse, for Christian




anti-semites. Others, men of great devotion, gave up their
health and even their lives for the sake of reforming and
modernizing Judaism. It is with and in the role of the
Maskil that Hashachar deals so extensivelye. Typlcal of the
movement, was the Chevrat lhrhag Haskalah, (The Society for
the Diffusion of Enlighterment, )whose motto was, "the
enlightenment of the Jews through the Russian language, and
in the Hussian api.rit.'g

The Intelligentsia exploited all available means of
commnication to reach the people., The best way was the
Yiddish, Hebrew and Hussian press, and from the different
political ideologles of the publications we learn that the
ranks of the intelligentsia ranged all the way from the
chauvinistic Jewish national to the Russian Red Revolutionary.
Ironically, it is the latter group which helped precipitate
the cataclysm which befell the Jews in 1881, for there were
Jewish revolutionaries counted among the terrorists who as-
sassinated Alexander II in March of that year.

With the murder of Alexander II and the accession of
the intolerant zealot, Alexander III, all liberal tend€ncies
vanished, and the reactionary party of the "grand inguisitor,”
Pobyedonoszev and the absolutist regime truimphed. The fer-
ment of the Russian masses over the curtailment of their
rights was systematically diverted against the Jews with po=-
grom propoganda inspired from high authorities until, in
1881, the peasant masses of Southern Russia were unleashea
to commit mess crimes against the Jews. The pogroms were
followed by the infamous May Laws of 1882, which were kept
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in force with inexorable severity for thirty-five years.

This ordinance sanctioned the persecution of the Jews as

an "economically harmful element.” The Yewish Intelligent-
sila were necessarily purged because of the advantages they
wielded by nature of their intellectual superiority. Mil-
1ions of Jews were penned in the stifling Pale of Settlement;
denied all rights tc own or lease land, or even to buy houses,
and exposed to the rudest administrative arbitrariness. In
time, an authorized, systematic legal pogrom tock the place
of the pogroms in the streets.

This Russian answer to all the dreams of emencipation
came like a most horrible mockery. All too obvious was the
ludicrous ineptitude and political naivete of the Haskalah
which so tragically overlooked reality.

The courageous among the Maskilim searched for a new
ideal for the next generation. Whereas they might explain
the Russian hatred of the Jewish masses as stemming from
Jewish separatism, how could they explain the fact that the
Russian masses turned on their Jewish benefactors, and that
the Russian government took the dead in stifling the Russi-
fied Jewish Intelligentsia.

The answer was national self-discovery. The Jews are
a people in exlile, a homeless nation. It is after 1881 that
the movement of Jewish Nationalism and Political Zionism be-
gan to gather momentum.

It is necessary to mention one more fact. In spite of
the crime and outrages committed against the Jews, there

was still a significant element of well-to-do Jews, « those
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with vested interests, who still held out for some sort of
Russification, or at least for a maintaining of the status
quoe We will now turn to the material which reveals that

the ideologies of this group, though a ma jor factor in
Hashachar prior to 1881, were hardly acceptable after 188l.
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Chapter III - Russification - Hashachar 1875-1880

The Hashachar of the years prior to 1881 was sensi-
tiged by Western Europe which had already granted emenci=-
pation to the Jews and was focused on fastern European
Jewry, where the "liberalism" of Alexander II gave the Jews
reason to hope for emancipation. In Russia and Poland, the
upper class Jews had already achleved certain status in the
general commnity, and they believed that the Jewish masses,
if properly educated, could also come to share in the new

life. This philosophy, of course, was predicated on the
theory that the source of the Jewlish Problem lay within the

Jews themselves, and through proper methods of training and
treatment, they could be purged of their maladye.

There were some observers among the Maskilim who rec-
ognized the source of the Jewish oppression from without
the camp, but their voice is all but lost in the confusion
curriculae, institutions, training programs and the like,
designed to make the Jew acceptable to his fellow man, and
ready him for the part he is to play in the growing capi-
talistic economye.

Western Europe had set the pace. MAustria has twice
as many Jews as Germany, and they are ten times as rich,...
They should now have a teacher's college....the §overmment
is not standing, and will not stand in their way....she 1is
willing to do anything the Congregation of Israel asks for....
In Galitzia, however, the conditions of the Jews are terrible
since they were glven rights....They still deal in usery....
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They should have schools to teach them what is right."

One is not certain about the definition of "right", but
at any rate, the statement is clear as to the source of
trouble and the curative power of education. It might also
be gleaned from this, = in comparing the Austrian regime to
the Russian government, that the latter is benevolent in its
intentions. This was not the case, and it was only a few
years later that the Maskil was shaken from his naivete.
Even in Roumania, where the Jews had been suffering
untold hardships for decades, the recommended remedy was
proper education. Hashachar, in 1876, published an article
by the Rumanian Executive Committee of the Alliance
Israelite University (Kol Yisrael Chaverim,) appealing to
the Jews of Rumania to help themselves. How? "Build two
schools for teachers in Rumania....and do not fight among
yourselves for this weakens you....'2 It is frustrating
for the modern student to contemplate how close this thinke
ing came, yet never arrived to the conclusicn that the
policies of the government were established precisely to
foster strife within the Jewish camp. What better way to
control? And the reforms which the Maskilim recommend,
addé fuel to the conflagration already roaring in the Ortho-
dox and Hasidic communities. How far these "Physicians of
society"” were from the true sentiments of the government is
revealed by the following statement. Hashachar says that
if enough money for the schools 1s made available, "the
Rumanian Jew will be in as high a position as the Russian
and Polish (middle class) Jews. Soon the Rumanian Govermment
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is going to give them freedom,-But Ohl to freedom without
onlightemnant.'s

The coming of the age of Capitalism requires all sorts
of technical studies. Hashachar recommends a school of com=-
merce in Vienna that is beginning to teach Russisn. “Many
who finish their studles in this school wlll want to go to
Russia where there appears to be good hope for them....Those
Jews from Russia who study here and do not know the Eussian
language feel this lack ?‘otly....l’or a small sum anyone
can study Russian here."

One cannot help but recall the stated aim of the
editor thnt one purpose of the period:l.oal is to "propogate
Hebrew and multiply its supporters.”™ As will be noticed
in the above and in ensuing accounts of recommended studies,
Hebrew is of little importance. Yet, the love of Smolenskin
and his fellow llaskilim for the Hebrew language cannot be
deniedy, when one considers the stories and books written in
the language. The only conclusion that can be drawn, is
that Hebrow was merely an intermediate step toward Hussi-
fication for a number of the groups to which Smolenskin lent
the strength and support of Hashachar.

Different groups among the "enlightened" Jews had
different methods and motives for raising the standards of
the masses. These groups ranged from the intelligentsia
with strong ties to traditional Judaism, sincerely devoted
to alleviating the suffering of the masses - for the sake
of the masses, to well-to-do seml-assimilated bourgeolsie

who felt thelr security, position and reputetion threatened
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by the separatism and courseness of the Jewish masses.

The ma jority opinion, as noted above, was that the
poor Yewish burgher's emancipation was up to himself, and
it was he who had to take the first step. The minority
opinion, placing the responsibility on the Russian govern-
ment will be considered later. There can be no doubt that
the editor meant to help the masses through education when
he stated in his first editorial the aim and purpose ' to
show the way to the Jevu, to open the eyes of those m;o : 5
have not seen chachma, (wisdom), and do not know its value."

One of the major groups involved in the process of
educating the oppressed millions, was the Chevra Marbey
Haskalah, - The Socilety for the Diffusion of Enlightenment.
This group was one of the largest contributors to Hashachar
in terms of both financlal support and written material.
However, it cannot be deduced from this that the Chevra dic-
tated the policy of Hashachar. The views of Smolenskin and
the Chevra did coincide at many points, but there were still
many questions on which the editor, as well as other lMaski-
1im denounce the Hevra, especially on the luke warm attitude
of 4he Chevra toward Hebrew. It is obvious, however, that
the Chevra was permitted to use Hashachar as a vehicle for
the dissemination of 1ts views and propoganda.

The Chevra was composed mostly of wealthy Jews, 1.e.,
bankers, professionals, merchants, railroad owners, etc.,
and many Maskilim who served as spokesmen for the groupe.
Numbered among the latter were such men as Lillenblum and

Y. L. Gordon, who, up until )381 were the staunchest
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supporters of "Russification." The founder of the Chevra
was a Baron Joseph Ginzburg, and the number of its members
in 1880 totaled an exclusive 340 people. Its headquarters
were in St. Petersburg, where only Jews of some means

7
resided,

The purpose of the organization, for reasonsof both
self-interest and philanthropy, was the Russification of the
Jews, "We constantly hear men in high positions, with whom
we comé in contact, complaln about the separatism and
fanaticism of the Jews and about their aloofness from every-
thing Russian, and we have received assurances on all hands
that, with the removal of these peculiarities, the condition
of our brethren in Russia will be improved, and we shall all
become full-fledged citizens of this country. Actuated by
this motive, we have organized a league of educated men for
the purpose of eradice ting our above-mentioned shortcomings
by disseminating among the Jews the knowledge of Russian
and other useful subjects.“e This was in 1863.

In 1872, less than one year after the pogrom in Odessa,
the Chevra published the following article. It 1s quoted
in order to show both the process of the Chevra, and the
heights of naivete which can be reached by the intelligent-
sia. "Nine years have passed since the founding of our
Chevra;...and we have given money to authors and students
who write good and helpful bockS....Our 2im is to spread
Haskelah, teach the language of our land, (Russian), and to
elevate wisdom in lsrael. We will help youth who seek

wisdom and knowledgeese...The members cof our Chevra are those

s TSRS G —
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who pay and those who do not payeeso.the latter glve us ad=
vice on how to reach cur aime....in study as well as being,
to let us know the financial and moral position of the

Jews., They tell us the number of Jewish children who attend
schools, and what kind of schools there are. They help us
to influence you to study the language of the country, go

to school, and lesrn & craft or a job....Those who wish to
join the Chevra should write us concerning his status and
his way of earning a livelihood. When he is chosen, we will
notify hime Our aim is to procure someone we know, but if

he is not known to us, he must send a letter of recommenda=-
tion from @ member of the Chevra,

"We also address the Rabbis....our Chevrs does not
deal with religion or faith....only teaches the children of

Israel the language of the state, a craft, and work that
pays for 1ts doer....so that whatever they do will be right
and successful according to our Bible and the laws of our
kingdomes.

"Now is the time to educate ourselves, for the Govern- i
ment does many favors for us....deny of our people say, 'when
the good of the land will be shown to us, and we will receive
the rights of a citizen in the land of our birth,....then
we will naturally get Haskalah. How can we accept Haskalah
when we are so down troddens....?' To this we answer and
say, 'Our brethren, hope and you will be redeemed.' Think
of ali the righteous acts and good deeds that have befallen
us since our righteous king ascended to the throne (Alexander
II,)es..0ur salvation is near....the rights of the citizen
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will blossom like a rose .'9 Remember, this was addressed
to masses suffocating in the deprivations and indignities
of the Pale.

There can be no doubt that this group felt its socilal
and financial position threatened by the supposed Russian
reaction to the courseness of the Jewish masses, and they
used Hashachar as one means for disseminating their "enlighten-
ment." At frequent intervals in Hashachar, there are print-
ed thank-you notes to the Chevra from various individuals
and communities for sending them coples of the per:lodical.lo
Smolenskin advertized that those who want copies of Has-
lnuhar,ﬁnd cannot pay for them, should write to the
Chevra, Typical of the thank-you notes is this from one
of the Rabbls educated under the government system, - a
system snppoftod by the Chevra. "To the Honorable Company
of the Diffusors of Enlightenment: How can I thank the
honorable company..s..for all the kindness and favors they
did for me when the §overnment sent me here....to a place
without Torah and wisdom, no knowledge of Haskalah or secu-
lar bookS....and the Chevra rescued my soul from the pit,
and sent me continually ne;z and helpful books, as well as
the newspaper, Hashachar."

It cannot be conatm;ad from the above evidence that
the Chevra dictated the policy of Hashachare. Smolenskin's
struggle to keep the periodical in publication could have
been greatly alleviated had such wealthy groups contributed
significant sums to support Hashachar. The Chevra and the
Maskilim not belonging to the group had points of general
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agreement, and points of disagreement. Prior to 1881,
they come together in Hashachar for he purpose of offering
secular knowledge and means of spreading it. It would
appear that Hashachar was still too far from the line of the
Chevra to be deserving of extiensive financlal supporte.

As mentioned before, the Chevra proposed educational
reforms in order to russify fthe masses, and prepare them for
participation in the capitalistic economic system thicgatho
middle class naively thought was waiting for the Jews. They
did not try to conceal their belief that the Jews are the
cause of their own grief. In an open letter to the Yews,
the Chevra makes known its views and Mtantioﬁa.

"This is the second time we request the Jewish com-
manities to open schools....we will help you....Russian must
be taught so that the Russian people will have respect for
yous.sssbecause you don't know Russian the messes ridicule
and hate you."u

These are some of the rules which must be followed in
order to obtain the support of the Chevra. "The schools
asking for support have to be founded with Qovernment per=-
mission, and permission 1s to be sought by the founder hime-
self....The Chevra will not establish schools, but will
support the founders. The main means for keeping the school
going should come from tultion or from a commnal fund.

The Chevra will give money once or twice a year....The school
is eligible to receive money whether the students are boys
or girls....The name of the school and the studies az:e not

of importance to the Chevra, but the Russian language must
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be included. If Russian 1s not taught, the school will
not receive support from the funde....Complete 1reports must
be given to the Chevra concerning students, studies, ac=-
complishments, and plans for the future...The Chevra has the
right to visit the school and test the studentm...'ls

The place of Hebrew in the program of the Chevra 1s
conspicuous by its absence, yet such Hebrew authors as Gordon
lent their support. (It is interesting to note that the
Chevra dispensed with the services of Y. L, Gordon in 1880
after he had been jailed in a case of mistaken identity.
Even though he was not guilty of any wrong doigg, his tainted
name could not be associated with the Chevra.) For the
Chevra, Hebrew was little more than a means for reaching
those Jews who did not know Russian. Until 1883, its support
of Hebr;t was only incidental, = by way of subscriptions to
Hebrew publications such as Hashachar. The books which the
Chevra helped to publish were all in the Russian 1anguage.17
It 1s all too clear that the Russian Governmemt did not in-
tend to allow the educational program of the Chevra to be
successful. The messes of Jews were far too useful as they
were. In an account of 1ts accomplishments published in
1880, the Chevra states, without comment, that the government
has informed the Chevra that they may no longer establish
funds to help students or send scholarship funds out of the
oountry.la The Chevra could not afford to criticize the
government. With the worsening conditions, the middle class
could only hope to maintain its own position.

But the Chevra did not have a monopoly on the "surety"
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that to find the cause of the Jewish Problem one must look
within the Jewish masses. Even to the very end, 1.0.,

¥$111 March of 1881, there were Jewish men of letters
éearching within the Jewish communities for the causes of
and the means to alleviate the oppression of the Jews. By
the end of 1880, the government had set in motion a calcu-
lated system of deprivation aimed at keeping the Jewish
masses as they were, and handy for emergency use. The Jewish
poet, dedicating his poem to the new year of 1881 is blind
to all this, and he sings, "Wake up my nation, it 1s right
that kings and ministers have given you freedom....but your
Rabbis have taken it away from you, and now you are poor and
sickessosWake up and take this yoke off yourselves....The
gates of the land are open, there is no oppressor....your
brothers have stolen your froodom.'19 Four months later the
axe of the pogrom fell.

The Maskil of Hashachar was fighting the obscurantism
and fanaticism of the rabbis and hasidim. Once these were
removed or enlightened, the Jews would shine forth, This
theory, of course, has the blessing of the upper classes of
Jews. Typical of the o0ld voice of the intelligentsia 1is
this article addressed to the Jews of Southern Russia.
"Because of the guilt of your Rabbis you don't have civil-
rightsS...+80 too the education of the Heder....choose for
yourself a Maskil and a religious man....love the land in
which you were borne....Then the hatred will pass away, and
you will hear the legislators saying, 'Open the doors of

20
freedomi '™

— — —
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The battle against the Orthodox and the Hasidic
leaders was relentless, for these were the cause of super=-
stition and obscurantism. "The Tzadik sells talismen to
keep away evil apiritl....if mist be that he has 1nb1mt021
contact with evil spirits and can do business with them,"”

For many years the Maskil had been very careful not
to include the Russian government as cause in his diagnosis
of the Yewish sickness. On the contrary, the Qovernment had
proved its friendly intentions toward the Jews by the al-
leviation of the unjust draft laws in 1856. The few crumbs
of privileges thrown to the intelligentsia went a long way.

later, when a heavy meat tax was levied on the Jews, and
more strife was fomented within the Jewish community, the
blame was placed not on the government, but on the Roshe Ha=-
Kahal, (heads of the commnity.) Hashachar explains it
thus, "After the Government saw the poorness of my nation,
and gave them freedom from the kidnapperc who made a business
with the souls of people, they, (Roshe HaKahal), instead of
taking taxes for army exemptlon, turned to another weapone
The Roshe HaKahal levied a meat tax, and they could have no
better livelihood than t:h:al!:."22 (Ironically, the tax on
Kosher meat went to support the Crown schools, the express
purpose of which was to seduce the children away from
Orthodoxye)

The great dangers and difficulties involved in the re=-
forms of the upper class and the old-line radical Maskilim
were recognized by many of the contributors to Hashachar.

Side by side with the advocation of Russification, we find
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Maskilim raising objections to what many young men, by
assimilation and conversion, have proved to be the logical
results of such a programe. The Maskil of Hashachsr feared
this, and realized that each young man leaving Judaism not
only weakened the community, but added coal to the hatred of
the Orthodox for any sort of reform.

Hashachar devotes a great deal of print to the exami-
nation of the Haskalahe. "The Maskil should not have mocked
the old beliefs, but rather explained them (their fallacies,)
patiently and slowlyee...then the people would have followed
him."aa In other words, the program was failing Because the
type of education was wronge. It is necessary to revise the

methods of educationl! "Those, (in Germany during the period

of German enlightenment), who were under the shadow of
Chachmah, or under the shadow of money..s.who found by it
protection and a hiding place from their enemies....dld not
look to the rock from which they were hewn, and did not want
to remember their religion or their brethren....The reason

24
is their education....the upper class secular educationeces"

Similar results have already been established in Southern
Russia, where many Jews have followed the old Haskalah form- I

ula to its logical conclusion. Iamenting the conditions, |
Hashachar says, "The parents are happy to send their children

to the Gymmasiume....The Melamiim (heder teachers), learned h
Russian and mathematics (Al Wegel achat) with great ease, I
and now they ere Norim (teachers in secular school)ees.fie l
even heard from Russisns saying, 'we didn't see Jews in

those places, only Russians'....The Jews are not recognizedeees

- |I|
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The students and the teachers are leaving Judaismesseoven
in the new teacher's ggllege, (to train Jewish teachers,)
Judaism fares badly." The educaticn must include more
Judaism along with the secular studies. The Positivists
have lead too many of the youth astray. Such things as the
Talmud should be brought into the curriculum, for "even if
it does not give 1life, it gives knowledge; even if 1t does
not make tgg body healthy, it broadens the scul and sharpens
the mind." The move now, was to find & compromise. Some
of the laskilim sensed a worsening of conditions, and only
through religion would the Jew find strength to unite his
commnity, meet the crisis, and alleviate the pain. (They
ultima tely found another answer in Nationalism, but this will
be considered later.) The Maskil was reacting against the
old Haskelah, but his thought was still channeled in terms
of education. "From Zhitomir went forth the proclamation
trat all Jews should learn secular knowledge, - but this is
not the remedys....The teachers made eligible by government
standards are ignorant of Judaism and its bellefs....They
are like m.uua.’umsu.'iaal"z'7 The solution, according to this
author, is to be found with the old Jewlish teachers. "The
Felamdim who are willing, should be helped, especially fi=-
rancially, and Jewish schools should be opened in each city
to train teachers to be well versed in Judaism as well as
Russisn...sPracticing teachers must be encauraged to study

Judeism after school."

The type of school which the Maskil proposed was funce
tioning in St. Petersburg in 1876. The curriculum, (similar
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to that of the Hebrew Union College-Jewish Institute of
Religion), was the "enlightened lover of Judaism's" cone

cept of a happy combination of religious and secular learn-
ing. The studies pre-requisite to enrolling in the School
are "Greek, Latin, French and the language of the lend", i.e.,
Rusaian.29 Other required studies are general history,
geography, and a 1little arithmatic.so Graduation from a Gym-
nasium, or secular high school, meets the requirements.

The curriculum of the Jewish school,Beth Midrash
Chachmah, spans four years, and includes Talmd, Jewish His=-
tory, philosophy of religion, commentaries tc Holy Writings,
and preaching. The first two years are spent learning the
facts, ( C©9), and the last two years are for the purpose of
( foo D AMe 1390 ), to sharpen the mind. During the farrth
year "the students gather twice weekly to preach before their
colleagues after which the sermon is discussed and criticized
for contents, style and languaga.'sl

Education, it would appear,—is the solution for those
who believe that freedom awaits the Jew., The ignorent can
be taught and trained to earn his civil liberties. But there
are other voices recorded in Hashachar which claim thst the
process should be reversed. The Orthodox Rabbis had long
rebuffed the efforts of "enlightenment", demending that first
the Government must show and prove its good fzith with the
Jews, Likewise the Maskll who read reallstically the signs
of oppression during the 1870's, looked outside the Jewish

commmunity for the source of Jewish afflicticn. He wondered

if the cause is from the Jews, and if the enlightemnment is
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the solution. Hashachar gives significant space to such
views,

"Those men who blame the lack of enlightenment among
the Jews as the cause of their trouble are wronge. Dr.
Lilienthal, who was sent by the Government to Iita and
Minsk, (cf. 1846), to speak about the government's desire
to give them enlighterment, was snswered by the wise men of
Ninsk saying, 'Until the government gives us rights, Haskalah
will only bring us oppression.' Some Jews believed Lilienthal,
and cuccumbed to a position of no twm:u'."?’2 In other words,
some accepted as sincere, the benevolent offers of the
govermment. "Yet, at the same time, the government decreed
to remove all Jews who lived within thirty versts of the
borders..«+s80 that the Minskers decided that it was not for
their good that the government was trying with a generous
hand and a commanding voice to enlighten them....at that time
there was a political resson behind it. She (the Government),
wanted the Jews for some political usess....There is no dif-
ference now (1879)....freedom and rights are not thingg glven
to @ man for good behavior, but because he is a man,"

Education was not the panaces as many of the Maskilim
had proposede "Once a student studied for the sake of

knowledge, but foday having @ Doctorate means meterial gaine..e.

We are sure that the government will give us citizenship
rights, see our talents, and agree that we too, are human
beings, yet we teach merit about our own people who curse us
end blame us, and who say that we are not ready for itee..

34
This is flattery and to reward such people is wrong."
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If the answer to the Jewish problem is not education,
then what are the Jews to do? One possibility is inter-
ference in politics, either through revolution (a movement
which attracted many Jews during the Seventies), or inter-
ference through already established channels and institu-
tions. For example, one critic asks, "Why are the Jews of
Galizia subservient when they total one third of the popu-
lation of Galizia?....Because the government wants to con=-
trol us....they do not want us to have a say in the general
government, so they give us autonomy....They keep us sep=-
arate." Therefore, "the Jews must split up....teke sides,

. .35
and work in politics o

St111 others are not even hopeful of Yewish acceptance,

and we find stirring the 1dea that the Jews are really dif=-
ferent. The groundwork for the idea of Jewish Nationalism
1s laid and begins to develope. In the South, the Jewish
agricultural colonies were harrassed to the point of fallure
by government and local officisls. The final failure of the
colonies "proved" that the Jews do not make good farmers,
and such was the propoganda circulated among the Russian
peasants. For those nationalists who held the bellief in re-
turn to the homeland, it was doubly important to have the
Jew keep faith in his ability to go "back to the land."”
Accusations agsinst the Jewish farmers are answered by
Hashachar in blunt, almost childish terms, "If not for the
unjust stumbling blocks, the Jews could have been good
farmers..sethey told lies about uS....The Jew was not given

a fair chance@....The more we show our righteousness, the
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more they will hate us....They know in their hearts that
we are better than theye....that's why they hate us....if
all of us were like them, then their anger would cauo.'ss

In the years preceding 1881, Jewish nationalism 1s a
subject of significant concern in Hashachar, especislly in
the stories of Peretz Smolenskin. However, the motives for
the Mationalism, as well as the clarity of the idea of
nationalism, are confused and illusive, It is reasonable
to assume that Hashachar must be one of the best sources for
the genesis of the idea of modern Jewish naticnalism, since
the editor-publisher is reputed to be the "father" of modern
Jewish nationalism. Yet, the periodical reveals a combina=-
tion of a nebulous type of spiritual zionism together with
a "return to Zion" movement for the purpose of removing some
of the surplus Jeirs, and the consequent relieving of pressure
from the Jews remaining in Russia.

It was not until after the pogroms that nationalism,
as a secular movement of "return", took & firm hold on the
intelligentsia, filling the vold left by the discarded be=
1ief in "return” through the Messiah, As yet, the emergency
had not arisen. The question of nationalism was discussed
and argued back and forth almost exclusively in Maskilim
circles. The practical side of nationalism was 1little more
than a solution te rid the country of surplus Jews, and as
late as 1880 we hear the "nationalist" saying, "Thank God
the kingdom of Russia has not expelled the JYewsa....to the
contrary, she, (the Government,) 1s seeking advice to better

their conditions....The Government the power o remove the
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impediment from our achieving rights, but surely, they will
not give all a field and money."sq It is here that we begin
to understand the interest tl:nt-tbe upper class Jewry would
take in the "return to Zion" phase of Jewish nationalism.
"It is our obligation to support these destitute (for whom
the government will not be able to supply a field and money),
so that there will not be more impediments placed in our
way by these destitute. For these people, whom the 'good
laws' carmot reach, we must provide sustenance and settle-
ment in another place....Only then will those who remein in
the land be able to enjoy the 'good laws "38

There can be little doubt that the pre-pogrom Hashachar
did not feel a great need for a Jewish homeland. For one
thing, Jews in many parts of the world were in fine con-
ditione The letters from America speak glowingly of Jews
as citizens of the United States. About the Jews of Viemnna,
Smolenskin writes on the occasion of the fiftieth anniver-
sary of the Jewish commnity, "The members of the congrega=-
tion are full oitisgsj, and there is almost no power that
could uproot them."

Hashachar was far from interested in trying to influence
the Jews to look to Israel as a homeland. In fact, the op=-
posite appears to be the case. In the issues of 1878-1880,
there 1s printed as series of letters from a Russian Jew
visiting in Palestine. The entire series describes the
conditions as dreadful, the opportunities as almost nll, and
the Jews living there as the worst kind of people, living
off the charity of the Jews in the diaspora. The writers




=39 =

attitude is exemplified by a story he tells. A Tzaddik
while sitting in an inn in Russia, was praying
for the coming of the Messiah, so that he will be able to
go to Israel. The innkeeper begged him to stop because,
"1t is better to live here, even if owned by a noble. It
would be better," says the innkeeper, "if all the robbers
and murderers were to go to Israel, and we could stay here."
The writer of the story concludes that the 1nnkooper’(03‘ba P2
"opened his mouth to Satan, and Saten must have done as
I eaAnae
Is this the type of propogands which wculd create love
for Zion? One might expect a refutation by Smolenskin =
otherwise, why print 1t? However, in 1880, Smolenskin sdds
a footnote to one of the letters in this same series of let-
ters which describes all the bad points of the land. The
series 1s to be published in book form called "Eretz Zvi,"
"This valuable book, which pictures for us in fruth, the
way of our brethren in the Holy Lend....wlll be for eyes
for all who want to know what is happening in tbelﬁoly'Land....
The man (author), is faithful, and all his words are j:rue."41
A return to Zion would requires work in the fields, and
barns. But Hashachar, prior to 1881, does very little to
influence the people to go back to nature. In fact, Smolenskin
himself wrote, "You do not have anything which is against
knowledge and dulls the heart like working the land. If we
were to succeed in meking all the poor of our nmation into
farmers, then in a short time we would remove all knowledge

42
and culture from ninety out of cne hundred of our brethren.
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Such views as these, when placed beside the positive
nationalism of many of Smolenskin's stories must have din-'
turbed and confused many of the ardent nationalists. And
too, some Masklilim were beginning to wonder about the place
of Hebrew in this outlooke.

In a letter to Smolenskin, Ben Yehudah states, "A.
spiritusl nation is nc good without a land....and that is the
only place where Hebrew can be rovivod.'43 Smolenskin's
reply was most elusive and indefinite. Mope redemption 1is
still far from us, not because they (the nations) will not
glve us the land, and not because our enemies will stop us,
but because our brethren do not want it....We should now
educate them, and return their hearts to that hope.'4‘

The eruption of the Russian masses settled th; problem

for almost all concernede.

9
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Chapter IV - Hashachar - 1881-1884

The accession of Alexander III and the black days
that followed necessitated practical and expedient ans-
wers to the problem of Jewish survival. The intellectual
work of Hashachar seemed to be arrested by an actual move=-
ment in which men could no longer consent to be the sport of
mere abstractions, but in which there was a strong contest
of human sufferings, needs, interests, hopes and wishes.
"The fine web of reasoning, the confident deductions of logic
and the demonstrations of what must be the future of the
Jewish national idea, seemed to have been brought to a
practical termination in those stirring days of hasty, per-
plexed and planless experiments of emigration and coloniza=-
tion."l

‘Hashachar reveals that meny Maskilim suddenly began to
develop more and more nationalistic 1deas; gradually aban-
doning the position of the Haskalah, This is not surprising
in view of the facts, (1) the emergency demanded a place of
refuge for the millions of Jsws; (2) There was need to ex-
plain the rejection and persecution of those who were already
enlightened, and semi-assimilated into the general soclety;
(3) There was need for & unifying ideal to hold together the
religious with the non-religious Jews; (4) There was need to
hold out hope of "return to Zion" for those non-religious
Jews who no longer belleved in salvation by the Messiah.
The changes which took place in Hashachar during and after
1881 are, for the most part, changes without retrospecte.




-l2-
The tendencies and view are altered, without recognition
of change.

In the first article after the pogroms, Hashachar
gives the impression that it always had the view toward
reality, the political insight and maturation that it now
shows. "Is it only suddenly that thousands upon thousands
are become our enemies over night......this is the result
of many councils, work and planning......How do we know?
Because it was so successful......These (the pogroms) are
the results of talent and thonght.'2 The fact that
Hashachar did not formerly reveal the truth or predict the
catastrophe is explained. "If a Jew in Russia, one month
before the evil....had said that it will be so, they would

3
have laughed at him as at & mad devil."

To the degree that the searchers for the cause of
Jewish persecution looked within the Jewish community before
1881, they now direct their investigation outside the com-
munity. "We have sought and found that the reasons for the
outbursts against us are; -- The Jews were not given rights
as the rest of the people of the nation. Therefore the
people think that since there are no rights for the Jews,
anyone can do against them as he wishes....Furthermore, in
this case of organized groups, the reason is also the fact
that for the last twenty years no one has stopped the hate

in the Russian newspapers.” ...."In Odessa, Kiev, Wilna,

Petersburg, and Moscow many newspapers came out with the
objective of igniting the masses.™ It is conceivable that
Hashachar did recognize the newspaper as disseminating the
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policies of the government, but expressed surprise rather
than make a full-blown indictment of the government spon-
sored violence. Later, however, there are fuller explana-
tions for the hatred of the Jews.

"The law does not give the Jews any protection. After
the Jews were found not guilty of ritual murder at the trial
in Pressburg, (Hungary) the masses began massacring and
plundering their homsa..'6

Hashachar also began to develop a mature attitude
toward apologetics. ™There is no use in writing apologetics
in foreign languages because the Christians will not read
them, and if they do they will not believe them....anyway...
The blood accusation is only an excuse to arouse the mnsaauf.
There is recognition of the government's role in anti-semitism.
"Any unclean occurrence in the economic or legal structure
of the state is liable to be a source of trouble and sorrow
(tor the Jeua).'a

The new turn of events now makes it necessary for
Hashachar to negate the attitudes and theories of the Jewish
bourgeoisie. "The rich Jews, for whom doors were opened,
imagined that there was no longer anything to fear.... and
when they saw the words of the liberals they agreed aloud
with them saying....' in us is the guilt, because we lend
for interest and oppress the land,'.... and even when the
evil came they (the wealthy,) said the same thing.'9

Hashachar now restates the problem and gives the
solution. ™wWhen we open our eyes, we see that whatever

we do, our enemies will hate us,"™ and the solution,---
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"Let us leavel™ Furthermore, Palestine is the place to
which the Jews must go. The poet cries to his people.’
“You are foreigners here, don't you know by now?....If for
a moment the smiting stops, you comfort yourselvesS....
that good days will return....Return to your country
(Israel) where you will work and be aavedl'll
Not even America is good enough. Since the answer
of the intelligensia to Jewish suffering is that they are
a nation without a home, it follows that they must oppose
any further dispersion, and press for an "ingathering,"
and paint as attractive a picture of the land of Israel
as possible. Hashachar realized that oppression, unless
the threat of death is terribly imminent, is not enough
cause to make the Jews emmigrate, Using the case of
Rumania, Hashachar states, "The Jews did not leave because
they were earning money by credit and interest.....and
they were afraid that they would not find jobs in the
European States.“lz ‘Here too, Hashachar shows its change
in approach to history. The reasons for the bad conditions
of the Rumanian Jews are, "Hackalah's teaching of 'let us
seek the cause of our trouble inside ourselves'...", and
also the fact that they did not leave for Israel. "Those
who did leave, were mislead to America and later returned
to Rumania."13
The place of hope is Israel, and the periodical
must try to focus the attention of the people on that
land. The Jew should look to Eretz Yisroel because of

"the memory of parents -- tradition...to find bread...
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a land to work...help raise the moral standard of those
who live in Israel.™ Prior to 1881, Israel was consid-
ered very undesirable because of the abominations of its
inhabitants. Now, however, "the ones who live in Israel...
and make all kinds of abominations....will slowly be turned
into a pure nntion.'ls And too, it really is not the fault
of Israel that abominations are committed there. It is
really the fault of the wealthy in Russia. "They sent
only the poor and sick to Israel when they should have
been sending the young and atrong.'16

There must be unity of strength and purpose in
working for the up-building of "The Land."™ The Maskil
begins to close ranks with the Orthodox in order to con=-
vince him of the hope and mission. Anyone, or any group,
which does not bend every effort to establish the new
national home--even well-meaning efforts to settle the
Jews in some other safe place, cannot be tolerated.
Hasachar is unyielding in its combat against the Orthodox
leaders and "enlightened" leaders alike, if their efforts
are not directed to the one purpose. "You RabbiS.....
now is your time to do something for your peoplé....
be not like the Rabbis of Minsk who decreed days of
fasting and speclal prayers, and barked like mules to
repent....even if you fast for years you will not have
peace....Instead, this is the time to do....there is no

doing without strong spirit....Lessen the number of

afflictions, and speak fervently for settling Eretz Yisroell"™

17
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Also the wealthy do not escape the scathing pen
of the nationalists. "As soon as the Jews become Healthw,
they forget their Jewishness and their brathren.'l
"If among us, some will awake to do good for all Jews,
they will be poor, because most of the rich among us will
neither pay any attention to us nor to our condition....
they will do anything the land dictates.'19 When con-
templating the attitudes of the wealthy, the author can-
not help but express his doubt concerning fulfillment of
the hope to "™unify the nation all over the world, to teach
it its language, and to change the hearts of the wealthy
to love and see us as a nation, not as strangarn.'zo

Hashachar's turn about in policy is even further
revealed by the charges it brings against the pre-pogrom
Maskilim, The nationalistic Maskil of the moment is not
cut from the same cloth as the Maskil of the Seventies.
Hashachar divorces itself from them with a most convinc-
ing indictment. "The old Maskilim were the foremost to do
for the Russian nation. They bled on the hills of Siberia
under general Cherkiov, and they even donated money to
build a monument in Kiev to Chemalnitaki."21

No longer is "knowledge" the formula for the sal-
vation of the Jew. Nachum Sokolow, who was an anti-
nationalist Maskil even after the Pogroms, wrote a book
in 1882, in which he claimed that if the land will be
filled with knowledge (W 9), "The wolf will dwell with

the sheep, and the leopard will lie down with the lamb.®
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Hashachar's reaction to the idea is, ™with more knowledge,
there will be newer means for destruction of the Jewa.'zz

Only Smolenskin was willing to admit that he had
changed his views, and it is only through him that we can
speculate that Hashachar was conscious of its own chnng‘-
in policy. "Fourteen years ago, (1869), I wrote....that
I saw light by means of Haskalah, which was like a foun-
tain of salvation, without realizing that people would
change it, and without knowing what it would do for us...
Not seeing that it brought traitors and enemies.....
We were happy because even Catholic countries let us live
in peace....but the good days did not last....The children
became spoiled....The present light is Eretz Yisroel, and
it is for her that we must vork.“23

All phases of Jewish life are looked to for aid in
building the Jewish homeland. No longer is farming to be
rejected by Jews because it keeps them from study."”
Rather, "We must establish Agudot, (groups) who will
collect money....From each group select one good, strong
lad....about one hundred should go to Israel immediately
to start a colony....After a few years all will be con=-
vinced that Israel is for us, and they will go."25

Obviously, appeals are made to different groups in
terms of their own interests. Religlon too, has a great
role in the upbuilding of the land. "It (Israel) will be
a center for Torah, and from there Torah will go out to

26
all the world."™
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Those who wanted to fight as revolutionaries in
Russia,-let them fight for Israel. "Because the fight
for the establishment of our nation is a Holy war,
(738 sarin), and for anyone going out to the battle=-
field, it is as if he performs all the Mitzvot in the
Tomh."a7

One could almost consider sections of Hashachar
as a hand-book for ways to aid the establishment of the
land. "Help Eretz Yisroel by purchasing Ethrogim from
her, and do not import them from Greece.'za Money 1s
needed, and individuals, as well as groups, can be of
great help. "The Jews in Slovink are, for the most part
in bad condition....but there is one man who awakens the
love of Israel in the hearts of the Jews and donates
money....and is preparing to buy land in our Holy Lend
and give it to them, so that they will work and keep 11:."29

"Each should place a box in his own home and collect
money for our Land.'30 However, since such a great amount
of money is needed, the philanthropy of single individuals
is not enough. Some of the pleas are very touching, such
as this account of a pogrom."™....wild people, not humans...
attack soft, delicate wives and daughters....before the
eyes of their husbands and parents....Houses full of
"Jell Being" (Kol Tuv) are laid bare and empty in one
night....Don't cry for us, but open your pockets and give
to those leaving their birth country....to go to their

home....You beautiful, kind women, have mercy on your
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31

sisters....and influence your husbands to give." To
save the "remmant of Israel", "we should collect the money
to buy the land from Turkey.“32

Since so many people are about to go to Israel, the
Hebrew language must be revived in all haste. There is a
collective effort of scholars to formulate new Hebrew words,
€.Z+» "™ationalism; emancipation, otc.‘33

Lest the Jews get the wrong impression that all the i
aid must come from outside of Israel, let them be assured
that Israel is doing much to 1lift itself up by its own
boot-straps. In 1883 the more fortunate of Jerusalem
formed a "Society for Helping The Oppressed."....®™To help
as much as possible, all our brethren in Jerusalem, by
teaching trades to youth, and helping them to find work
and livelihood."™ This semi-cooperative effort receives
exhaustive praise from Hashachar. The structure of the
society reveals that Israel is not to be a mere farm
colony, but a productive manufacturing community, and
they have the middle class to prove it. "Our society
is to "1-Train youth in a trade or skill for one year.
2-Incline the hearts of Jews to live Jewishly in building
and in business. 3-To make loans to talented business
people. L-To give support equally to Ashkenazim and
Sepharadim. The income of the society is collected
through charity from outside the land, from the well-to-do

in Jerusalem, and a small sum from the worker's salaries.™

Suffice it to say that the entire scope of Hashachar
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is directed toward nationalism and the upbuilding of the
land. No longer are there any complaints or any uncom=-
plimentary pictures of Iarael.36 Rather Hashachar tries
to paint a desirable picture of Israel, and at the same
time give the impression of being realistic and accurate,
Here, for example, is a question and answer section dealing
with matters of interest to the potential immigrant.
"Question-Climate? Answer-Good and healthful--a European
can easily become accustomed to it....Question-Work in
the flields? Answer-Generally easier than in Europe...."
and so forth, about such matters as taxes, cost of living,
cost of passage, produce of land, etc. The opportunities
seem to be very enticing.37 Even the stories have happy
endings. Usually the wayward Maskil find his way back to
the fold and to the land of Israel, where he finds happiness.
The movements which Hashachar deems praiseworthy are
those which stimulate and intensify the feeling for Jewish
nationalism. Of the Ahavat Tsion group started in Wilna,
Hashachar says, "This wonderful group speaks about The
Language and the unity of our people; it has established
a Hebrew Library;....its members read Hebrew books together;..
all its members teach Habreu.'BB "In Krakow they are form-
ing groups to unify our brethren and help them settle in
Eretz Yisroel....The university students have formed the
Cherut Yisroel 'Freedom of Israel,' to watch the movements
of our enemies....who write against us....These groups also

look forward to settling in the land of our forefathers to
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work the land....There is a "Speakers of the Hebrew Lan-
guage™ group to spread literature concerning the land of
Israel and its history, especially among the atudonts.'39

One other phase of Eashachar's mobilization of

national forces remains to be considered. Namely, the
utilization of Israel to take in surplus population in
order to relieve the hard pressed areas of Eastern Europe.

It may be that the intelligensia grossly over-rated the

capacity of Palestine...In view of the entire policy, how-
ever, it appears that this type of appeal was conceived

in order to gain the support of wealthy Jews, interested
in maintaining their position in Russia. "In places where
there is not enough food, then there is no hope except

that the poor should leave the land....then the poor will
have more, and the land which they leave will have more.‘uo
This is better understood in the light of a letter written
collectively by the students of a "school for wisdom,™
asking the Jews who have means, to help organize groups

to save the oppressed Jews of their own respective coun-
tries. If they will help the poor Jews to leave, then

they too will stand to gain. "Be to your brothers as
saviors, and you too will benefit by their departure....
there will remain a wider field for you to conduct your
business or occupation, so as to bring a blessing to your
homas."ul :
Hashachar, in changing to Nationalism as the hope

for Jewish survival, could not tolerate apathy, opposition,

or deviate point of view. First, and foremost among the
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obstacles is the mass of Jews...-and Hashachar strives to
arouse them. "We are like a dead body that feels no pain...
that does not feel the zealousness of her enemies hate...e.
We are blind....it is a long time since the plague began....
the homes are desolate....money is as useful as the mud in
the streets....wives and daughters are kept handy for passers-
bye....Yet what did the children of Israel do....Some sought
refuge and died of hunger....and the rest of the nation who
could have done something just froze and waited for the
end--until the anger of the enemy would subside, and then
they could make peace with the enemy....

We can only understand the Jewish lethargy when we
realize that the children of Israel have lost the feeling
and the will to return to their land and be a nation....

We are a dead nation because we do not do anything against
our enemies....Even if there will be a shadow of peace in
one place, we can prophesy with surety that soon tthe per-
secution will begin....There is no place in which we can
have refuge from all oppressive and destructive forces,
except in Israel...."

The type of education formulated to prepare the Jew
for participation in the general culture is no longer valid.
Prior to 1881 the move had been to reform religion and its
leaders,--"to bring enlightenment to the Orthodoxn“h3
Now, however, when a book appears suggesting to the govern-
ment that the rabbis should reform --that "the government
enforce its influence with the rabbis to change the laws

of the religion," Hashachar's reaction is one of cold




N

53-

comfort in that "the book is written in Hebrew so that
not many will hear of such ocutrageous advise."” 2 The
critic sums up the feelings of Hashachar by saying,

if it were not for the fact that we see the author knows
how to organize words, we would say that he is completely
mad."h6

The Chevra Marbey HaHaskalah, which had played
such an important role in Hashachar during the former
years, 1s now persona-non-grata because of 1ts basic
philosophy of Russification. The article quoted in
chapter III, pages 286-29, was written by the Chevra in
1872, but is printed in Hashachar in 1882, without accom-
panying comment....What greater condemnation of the Chevra's
philosophy and system of education could there be than to
publish, just after the "May Lawa'hT have been invoked,
the Chevra's statement and prophecy that "our salvation
is here....the rights of the citizen will blossom like a
rose." \

It is most significant to note that the Chevra con=-
tinue in its "unclean" state as far as Hashachar is con-
cerned, until its policies begin to show some conformity
with those of the periodical. In 1884 we suddenly find
that the Chevra's policy was never one of "Russification
of the Jews through the Russian language and in the Russian
spirit.”hg Rather, "Among all the aims that Chevra made,
the most honorable aim is to raise up the Heorew language,

to give it strength among the nation, and to circulate
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helpful books in the Hebrew language....and the Chevra
was feithful to her aim.“so (This is the same group who's
list of accomplishments published in 1880 . contained only
Russian language publications.) The Chevra has lost most
of the voice and influence it once had among the Jews,
80 a new department is to be instituted, =--a department
of "Dissemination of Haskalah among the Jews in the land
of Russia." ( p01) Brea anars pa afoess aw) "because
the hour needs it....in time of pogrom, only in such lan-
guage can our authors pour out their hearts anddebate....
without fear of strangers mixing 1n.'52 The aims of the
new Hebrew Chevra are: l-to uphold and disseminate the
knowledge of the pure Hebrew language. 2-to instill in
the nation good taste and knowledge of the history and
sages. 3-teach all helpful things. "The department will
publish books, articles, and so forth."53 It would appear
that the Chevra has not changed its program. In fact, it
seems that Hebrew is utilized even more to facilitate
implementation of the program. It is conceivable that
the non-occurrence of wide-spread pogroms for about two
years has rekindled the hope of the middle class that
they, and the masses of Jews when properly trained, might
rise above the then current, precarious status-quo.

We are not able to trace the development farther
in Hashachar, for shortly after Peretz Smolenskin's
death in 188l, the periodical ceased publication. However,

there is one reaction to the new development in the Chevra
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Marbey Hashkalah. Smolenskin's brother, for reasons about
which we can only speculate, saw fit to have Hashachar
once again, come out in favor of the Chevra. During its
last years of publication, Hashachar was in critical straits
financially, and it seems likely that supporting the new
Chevra might be profitable. Writing for Peretz Smolenskin,
his brother asks the people to support the new movement
from the North, (St. Petersburg). "From the North there
have arisen well known people, (Baron David Ginzburg,
head of the Chevra, and Leon Rosenthal, secret;ry) blessed
with wealth, to help us and our languagé€....In them we
should trust, because they are trustworthy people,"

The wrath of Hashachar also descended upon the organ-
ization known as Kol Yisrael Chaverim, or Klach. Translated-
"All Israel are Companions™, and known most commonly as the
Alliance Israelite Universalle. The main purpose of this
organization was to ralse money for the resettling of Jewish
refugees. The Alliance utilized any available haven as
locations for new Jewish settlements, and of course,
Hashachar could not tolerate this. (It will be recalled
that Kiach was one of the main supporters of Hashachar
prior to 1881.

Shortly after the initiation of the pogroms, when
according to Hashachar, Israel is the only place to which
Jews should go, a letter is sent from Rumania to the editor
of Hashachar. "Is Oliphant, (the head of Kiach) sincere |

in his offer to help Jews settle in Eretz Yisrosl..... |

[ S —
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There are three hundred families in B---- waiting to leave.
The government hates us, and tries to break any support
or livelihood that we may have....There is a new law that
a Jew cannot be a middle-man ( 3j10)) between a buyer
and a seller....A Jew cannot even sell aalt.'56 To the
Jews, steeped in such poverty and oppression, Smolenskin
answers, "0liphant is just telling fables....Kiach is
sending tho.Jewa to America.'57 Since Kiach utilizes
places other than Israel, it would seem that they are
not to be trusted or followed, even, it would seem, at
the expense of the refugees' lives.

Since Israel is now the only goal of Hashachar,
every effort must be made to "1lift up the barrier from
the path of my people.”™ The "barrier™ is Kiach. Ignor-
ing its former alliance with Kiach, the periodical now
reveals the "true" Kiach. "when the news of the pogrom
was first heard, our brethren in Europe arose and collected
money to help the Jews and save them.... Kiach urged the
Jews to hurry and depart for America....Kiach did not dis-
cuss it with those who understand the problem, nor with
the Jews in America....Ellinger from America, who later
was exposed while making a "business" out of his brethren,
influenced many Jewish leaders, including Rothschild....
10,000 Jews went to America, and soon after thousands more...
but suddenly Kiach atopped....59 because the Jews of America
were afraid that with the coming of the poor and unenlight-
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ened Jewaa persecution would come upon all the Jews in
America." i

The above is a very poignant observation, but
Hashachar was interested in more than the attitudes of
American Jews. Kiach must be discredited for non-support
of Israel. "Kiach committed a sin of deceit....Kiach
spread lies and sent people to America against their will."™
The real grievance that Hashachar has with Kiach is that
"Kiach has brought back the division and broken the unity...
Kiach can only be forgiven if it will again collect money
and send the Jews to Israel who want to go there....We
should all first try to make Kiach understand, and if then,
they won't help, we should fight them.'61

The attempts to help Kiach understand are coupled
with attempt to destroy its reputation in the eyes of the
people. It would appear that the major purpose 1s to dis-
credit rather than correct, and there are no holds barred.
"The directors of Kiach are not really guilty, it is just
that they are far away and do not know the condition of
their brethren.“62

"To send our brethren to America is like converting
them, and not to help them buy an estate in Israel is as
if to make them change their religion....Kiach will not
remain if it continues in this way.'63

"Kiach is sending the Jews far away ag that they

will not come back and be a burden on them."
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Hashachar appeals to reason in explaining why Kiach
does not incline toward Israel, and at the same time builds
up an emotional case against the efforts of Kiach. Kiach
does not favor Israel because of "l-dual allegiance....
2-the Reform idea that salvation can be found in other
countries has negated the hope of 'nmext year in Jerusalem'..
and 3-if Jews go to Israel they may returné and then Kiach
will have to send them to America anyway." 2 Coupled with
this is a footnote to the effect that "From America come
hundreds of letters which curse their day, and curse them
who brought them there to be sold for slaves and bondamen.'66

Eventually, Hashachar abandons its attempt to con-
vince Jews in countries where they have rights and freedom
to support a nationalist movement. The only course for the
nationalist is to condemn Kiach. "Kiach has turned to be a
Satan, and has increased our wounds more than our enemies
by putting thousands in hell by sending them to Amarica.“67
"Kiach should be destroyed and another Chevra whose aim is
Eretz Yisroel should be formed, and it should include not
only Reform people.'68

The fight which Hashachar wages against anti-nation-
alist Jewish organizations, was also waged against publica-
tions and individuals. Such men as Levanda and Bogrov69
still believed in assimilation. Bogrov even went so ra£
as to advertise in a Russian %gnguaga periodical in 1882

for increased inter-marriage. Hashachar considered this,

as well as any question of the ultimate success of the return
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to Zion, as a threat to the movement. "When Mr. Sokolow
claims that the nationalists advocate that 'the Jews should
leave without delay,' and that the nationalists know
neither law nor bounds, and further, that we teach our
youth that 'hope is lost if we cannot establish routes
to Palestine,' then he, (Sokolow) is fabricating lies and
putting them in the mouths of those who uphold our national
system.72

Last but not least of the movements to come under
the whip of Hashachar was the German Haskalah. Much of
the blame for the current trouble, as well as the wayward--
ness of the pre-pogrom Maskilim is placed upon it, rather
than upon the Russian teachers of Haskalah., Smolenskin
writes, "I opened the eyes of my readers to see that all
the sorrows that befell us were brought about by the Berlin
Haskalah....the 1dea that we are not a nation destroyed
our being, and the zealousness of the Berlin Haskalah
destroyed the rest of our institutions. It was not a
loving hand that the (German) government extended to the
people....but a hand to destroy them....The Jews did not
close the gates of the Jewish street---from outside watch-
men were placed....The Jews did not refuse to reap and sew,
but with a strong hand they were kept from doing sSO....
Yet any time that quiet reigned, the Kaiser was immediately
thanked and honored....The result of the Berlin Haskalah
was to uproot the main pillar, i.e., that we are a nation....

To remedy the Jewish position, we should not put far
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from our dwellings knowledge and wisdom....but we must
fight the following kind of Haskalah."™ Smolenskin then
lists what he considers the "Ten Commandments™ of the
Berlin Haskalah. "l-We have to choose the ways of other
nations. 2-change all that we inherited from our parents
so that it will not be recognized. 3-remove all ties of
love for our nation so that it will completely assimilate.
lj-remove all hope of our being a nation again and of hav-
ing honor because we live in our own land. 5-eliminate the
Hebrew language. 6-do anything which is right in the eyes
of the gentiles, even if it means dividing and classifying.
T-promise that we will be like all other men. 8-deceive
ourselves with the talk and hope of peace when there is
none. 9-agree with the gentile that we are the source of
our trouble. 10-do not praise ourselves, lest our enemies
will say that we are proud of what they do not lowe."73

It is fairly clear that Hashachar's one main inter-

est after 1881, is in Israel as a nation in exile, yearning
and striving for the return to its homeland. As long as
the children of Israel are in exile, governments will con=-
tinue to use them and oppress them as the need arises.

But the hope of return will give them strength and forti-
tude to bear the pain, and work for their brethren. "We
must believe that we are a nation....study the Hebrew
language....bring money to Eretz Yisroel....make Israel

the recipient for charity and philanthropy....teach the

people how to work....encourage the capable to sefitle in
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Israel now....seek our help within ourselves.... and
bring the love of our country and our language into
7

the hearts of our youth."




Chapter V - An Appraisal of the Critics

The date. of chapters III and IV reveal a definite
change in Hashachar's policies and orientation aftier 1881.
Most of the critics do not mention this. Simon Halkin,
however, does give some hint when he states, "It is true,
of course, that the Russian pogroms of 1881-1882 were
the immediate cause of the earliest initiation of Zionism..
as an organized movement in Jewish 11fe."1 As far as
Smolenskin and the Hashachar are concerned, Halkin make
only passing mention of that fact that "Peretz Smolenskin
did not embrace Zionism before the eighties, but as early
as 1868, in the programmatic editorial in which he intro-
duced his epoch making Hashachar, ﬁe,(Smolenskin;}had
declared that it is not at all unseemly for the modern
Jew to aspire to political independence in a Jewish State
in Paleatino.'a There is no other mention of Hashachar,

Except for Halkin's appraisal, none of the scholars
deal with material of Hashachar as a reflection of move-
ments and forces in society. Hashachar is dealt with as
part of Smolenskin. We even find the statement that
"Hashachar is Smolenakin,'3 and that the analysis of
Hashachar is usually through the life of its editor.

The approach to the life of Smolenskin is devei-
oped in personal and psychological terms, rather than
in a socio-historic analysis, and this approach is under-

standable in view of the scholars' ideologies, It sesms
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reasonable to assume that the only scholars who can

deal with Hashachar are those who are proficient in
Hebrew. The scholar who is proficient in Hebrew, and
sets his 1life's task to deal with Hebrew Literature,

must do so out of a love for the language. Furthermore,
those who love the Hebrew language are usually Jewish
Nationalists, and too, they are usually prejudiced in
favor of material written in Hebrew. Now,--since Peretz
Smolenskin was such an ardent Zionist,--even reputed to
be the "father®™ of modern nationalism,--and his period-
ical was composed in Hebrew, it follows that we might
expect the scholars either to place Smolenskin's period-
ical in a favorable light, or, as in the case on Halkin,
not deal with it at all. This is precisely the fact.
Smolenskin's drive and fire, his love of Hebrew and Jewish
nationalism which were paramount in the years 1881-1884,
captured the favor of the scholars, and this fervor car-
ried over into Hashachar. The only policies of Hashachar
which we find scholars recording are nationalism, and
pro-Hebrew, including the years prior to 186l. The only
recognized change, except for Halkin, is that after 1881
the nationalism was intensified. It is true that Smolen-
skin was interested in nationalism before 1881. But

(as the material in this thesis proves) Smolenskin was
not all of Hashachar. There were other elements opposed
to nationalism before 1881, and they are part of Hashachar.

Lachover, when considering the general development
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of nationalism, mentions that "..only later does one find
the positive side in the fight for nationaliam.'h However,
he does not relate this to Hashachar. Lachover makes no
attempt to relate Hashachar to the society from which it
emerged. Aside from considering literary form and style,
Lachover does little more than give the details of Smolen-
skin's 1life, and try to analyse a few personal and psycho-
logical factors that may have caused him to develop as he
did. The essence of Lachover's criticism is, "Smolenskin
was an author of strong will and great imagination, and a
strong sense of the pulse of the current of life, yet he
was without great artistic feeling, and he lacked the
proper balance in terms of truth..."™ In other words,
Smolenskin was given to exaggeration. As far as Hashachar
is concerned, it is strictly Smolenskin. "Through Hashachar
....he tried to renew the spirit of the Hebrew reader."”
It is clear that there was no attempt to deal with Hashachar
as a medium reflecting the forces of its contemporary society.
S. Dubnow, being an ardent nationalist, does not
attempt to find fault with Hashachar, as he does with other
publications, such as "Dyen", (a2 Russian Jewish publication)
which advocated "complete fusion of the interests of the
Jewish population with those of the other citizens.'6 For
Dubnow, Smolenskin is the "Harbinger of Jewish Nationalism.™
Likewise for Dubnow, Hashachar is part of Smolenskin, and
the only change in Smolenskin in 1881 is that "He laid aside
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the question of the development of Jewish nationalism
in the Diaspora, and became an enthusiastic preacher
of the restoration of the Jewish people in Palestine.”
Dubnow deals in a devastating manner with such assimila-
tionist groups as the Chevra Marbey Ha'Haskalah, but he
does not relate them to Hashachar. As far as Hashachar
is concerned, "Hashachar exerted a tremendous influence
upon the mental development of the young generation....
here they learned to distinguish between essential
elements in Judaism and mere accretions....Hashachar
was the staff of life for the generation of that period
of transition.”™

Klausner, too, is more interested in Smolenskin
that Hashachar. Klausner was interested in Hashachar
insofar as it was a medium of expression for Smolenskin.
His feeling for Smolenskin is nobly expressed,--"He was
head and shoulders above them all, not only as writer,
but also as a man. Smolenskin was a fighter all his
days....one of the greatest Hebrew fighters of all gen-
erations.“lo In view of this, one would hardly expect
Klausner to be critical of Smolenskin's publication.

Klausner makes no attempt to analyse the contents

of Hashachar except for Smolenskin's stories and articles,

so that there is very little with which to take
issue. However, he does mention that for Smolenskin,
"Jewish nationalism is a progressive idea and not a re-

11
actionary one." Since Klausner equates Hashachar with
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Smolenskin, it is safe to assume that the same holds true
for the periodical., A study of the material in Hashachar
reveals that as far as Smolenskin is concerned, there is
a progression in his nationalism from 1875 on, but the
reaction in 1881 to the upheaval in Russia was most extreme.
However, as far as the periodical is concerned, there is
a great deal more included than just the writings and
sentiments of Smolenskin, and among many of the elements
included, nationalism was definitely a reaction to perse-
cution in 1861.

There is little value to be gained from discussing
other critics, for their general approach is to accept
those views which Hashachar disseminated during the post-
pogrom days, as being the same as those published during
all the years of the periodical's circulation.
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