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"Mag das Volk nach beendigten Gottesdienste
rasch zu seinen Zelten und zeitlichen Be-
strebungen zurueckkehren; der MYoses der Ge-
meinde fahre fort das Goettliche zu warten;
Nicht aufhoeren fast darf er zu lernen, zu
lehren, Gutes zu Uerhen;ja selhst wenn 1lles
in stiller Nacht der suessen Ruhe pflegt,
stehe er und diene noch manches Stuendlein
mit ruestigqer Kraft; am Tage eine wWolken-,
in der Nacht eine Feuersauele, in welchen
die Allmacht wohnen koenne, die Gemeinde
schirmend, leitend, segnend und erleuchtend
Je mehr Knecht Gottes, desto mehr Herr in
seinem Volke,.."

SOLDON PLESSNER
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I. INTRODUCTORY

Through the greater part of the Nineteenth Century,
particularly in the years 1830 to 1860, Solomon Flessrer
was the acknowledged spokesman for German orthodoxy.
Among the first te preach in German in the synagojue, he
utilized a modified midrashiec methnd garbed in the dress
of the Protestant sermon to champion the principles of
traditional Judaism at a time which witnessed the first

stirrings of modern religions reform within Jewish ranks,

The primary concern of this essay will he the messaje of
Solomon llessner's sermons with particular reference to
his thenlogy as well as his attitude toward reform, His
theory of preaching will be presented and his homiletical
method outlined, An attempt will be made to jive his
ideas historical setting, tracing his thought ir the light

of the intellectual currents of his day.

\11 of Flessner's puhlished sermons - therd ave several
hunlred of them, in eijht major rollﬂclionsl -~ have been
carefully examined anl ronstitute the scle source of this

study, Biographical material was extraocted from the few

short sketches and obituaries nuhlished in German

I A e e
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periodicals soon after Flessner's death.2 This data was
further supplemented by the personal recollections and
family trzditions ohtwined through correspondence with
Flessner's descendants: his grandson, Isaac Plessner, still
living in Ramat Gan, Israel; his great-granddaughter and
her hushand, dr, and Yrs, Tal of Tel \viv; and his great-
orandson, Or, Mavtipr Flessner, the well-known oricntalist

at the ilebrew Upjversity in J-_wusalnn.g

#hile it is not onr purpose ta 'rite 2 hingraphy of
Selomon Plessner, a general outline of his life, together
with a brief consideration of soame nf the majnr forces

whirh molded his intellectual development is in order,

His Life

Solamon llessner was born in Ureslaw on \pril! 22, 1797

(19 Nissan 5357), Orly seven years befare, his grand-
father, Solemon Joachim, ha’ heen granted the title
sehutzjude, s privilege extended by the emperér only to
relatively few - one-tenth of the entire Jrwish population
af brussia - relieving them from many of the oppressive
taxes and residertial restrirtions generally directed

. 4
ainirst the Jews,

-

Flessner's father, Loehel, was a respected mercrhant who

worked by day ard studied Torah hy night and who strove te




imbue his children, three sons and one daughter, with a
spirit of devotion tn Judaism, is eldest daughter and
the youngest son died at an early age; only Solomon and

his brother, Isaac, survived, The two became inseparable,

Loehel Flessner died while the bhrothers were still in their
"teens”, and the task of supportirg their mother and
themselves fell upon their youny shoulders, Solomon, as
the older of the twn, took over his father's husiress, He
cantirnued his studies after work, reading diligertly,
eagerly, late into the night, anrd rising early to study
hefore goning te the store, Isaac, concerned about his
brother's health, often pleaded with him to uet more rest,
Solomon replied: ",,,reports concerning my non-sleeping

through the entire week are unfounded, 1 am wont to get up

at five or four o'cleck, 4darely do I get up earlicr,"”

llessner's auto-didactic efforts were not without their
reward, His writirgs attest to his great achievement and
reyenal the wide scope of his preparation, That he was
thoroughly at home in Jewish souvces goes without saying,
Fach and every thought of his sermons is supported with a
veritabhle constellation of nuotations representirg every
ares of Jewish literary e¢rdeavor: the Tannach, Hishna,

~i
Gemars (both Bavlii and Jerushalmi), Mechilta, Sifrel,
Sif}a, the Kahbns and other rabhinical-homiletical works,

Josephus, Albo, 6rescas, Jehuda Halevi, Maimonides,

Y —



Abarbanel, Rashi, the Tosafists, all of the liturgy, the
Shulchan Aruch, the Zohar, Chassidie writing, and products
of the early Haskalah, especially Jerdelsohn and n'essely.6
The great bulk und variety of these cuntations proved the
thoroughness of Flessner's self-training; the many literary
illustrations cited must have heer at his finger tips, Had
they been the result of painful search in concordances,
anthologies or indices he could not have produced so

voluminously,

Plessner's knouledge extended far beyond the Jewish field,
He dtan?:}rnm the Pijerian Springs of Evurope and the ancjent
world, He studied Greek, Latir, Arahic, Enqlish and
French, mastering these lanpvages well eaou¢h to read the
best of their literary products in the ori-_qinal.T thove
all etss he learned German, stulied its literature, made
himself a master of its syntax and its idbom nd developed

a dignified and eloquent style of sprech and pen,

Foetry was the favorite pastime of both Plessner brothers,
4 predilection wiich appears as an everpresent strain in
thase who strive for spivitual values, Uoth Isaac and

S o
3oloman wrote poetry, in German as well as in Hebrew;
noetic lines, hiw own an! those of others, are frequently
cited in Solomon's sr-rmnns:q and many of the scriptural
verses, used as text or illustrotion, were translated by

Flessner and rendered in poetice form.’o Indend, his very



prose exhibits much poetic imagination and power in

metaphor and simile,

Through his unbounded ernthusiasm for poesy Flessner
encountered two men whose thoughts were to leave an
indelible imprirt upon his intellectual development:

Friedrich von Schiller and Naphtali dessely,

Schiller's writings epitomized early Nineteenth Century
reaction against the scientific method and ideals of the

11 HHis convictien that life is broader than

Age of Reason,
reason, that the world is more than mechanical order, and,
especially, his insistence that the final test of any
belief is not its reasonableness nor its ntility, but its
origin and history - "Die Weltgeschichte ist das wWeltall” -
found a responsive chord in Flessrer's thinking,

Schiller's style especially appealed to him; he recognized
the poet's dependence upon the ideas and the language of

12

the O0ld Testament; and he proudly included many of

13

Schiller's gems in support of his homiletical excursiors,

Naphtali Herz dessely was a Hebrew philologist and pnoet who
achieved fame as ore of the founders of the Haskalah,
ietive during the latter half of the Fighteenth Century, he
wrote a Hebrew translation, witl commentary, of the
Apacryphal Book, Ihe wisdem of Solomon, alse a philelogical
al [ e g "
ethical work entitled .;H " or._L%+fﬁd His Bihlical



epic on the Exodus, 21424 '2€  marks his outstanding
contribution to iHebrew literature; its fluent style served
as a model for many generations of Hebrew uriters,

including Solomon Plessner, Wessely's book Jnﬁf.ﬁ’ﬁé 228

had a most marked effeet on Plessner, Published on the
occasion of the signing of the Toleration Edict of 1782 by
emperor Joseph II of lustria-Hungary, dessely anpealed to
his co-religionists to prepare their children for
emancipation by reorganizing their educational systems to
include the teaching of secular subjects, particvlarly the

14 plessner held Wessely in

study of the vernacular,
highest esteem., Innumerahle citations from wessely's works
are included in his writings an! are usunlly introduced
with such laudatory apellations as "in the words of the
great Tsraelite of modern times"™, "of the most profound
expert of the Hdebrew language and the Holy drit,” "of the
immortal singer of our day,” gt gglgxg.ls The apparent
contradictior -~ an advocate of rigid tradition extollinrg A
mnan who had been condemned as latitudinarian hy other

leaders of orthodaxy - will he dealt with later.lf

One more molding force of Flessner's early years - a
political event - merits mention, OUn the eleventh of Mareh,
1812, Friedrich wilhelm 11l of Frussia, anxious to yain
popular support in his war of liberation agairst France and,

undoubtedly, influenced by his progressive ministers,

-



Hardenberq and Humboldt, aranted Jews full citizenship
excluding only the right to hold governmental positions
(but including, of course, the "right' to serve in the
army), Getting their first taste of freedom in many
centuries, the Jews of Germany responded to this "burst of

desperate liberalism" by flinging themselves full-heartedly
into the battle against Napoleon, They hailed the Frussian
emperor as lihberator and affirmed their faith in VFrussia
and Germany as a Kuylturstaat, a nation of thinkers, poets
and dreamers which would eventuzlly grant them complete

17 Flessner accepted this faith and maintained

equality,
it throughout his life and with an enthusiasm which neither
the Congress nf Vienna bhetrayal ror the "Christian

Teutomania”™ of the post-war yvears succeeded in dimming,

To resume the thread of Plessner's life: while in Breslau,
at the age of seveutecer, he began an intensive study of
Nessely's works, Following his master's footsteps, he
prepared a Hebrew translation of the Apocryphal Book

Additi 1o Esther (Duageal§al 3967 ) whieh appeared

together with a German translation and commentary in 1819
and represents Flessner's first literary effort, The very
same year, he mide his first public appeararce, lecturing
nn «pssely's ,@;1[_;2_ 4t R, \“raham Titkin's 3hul between

Ufjﬁ and QYA on Saturdays and Hnl_\-days_lB
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The warm response aroused by these lectures can he credited
to Plessner's talents as well as to the courage with which
he voiced his fundamental views, With the founding of the
first reform temple in Hamburo in 1817, the movemert for
ritual innovation ard religious reform gained supporters
in all the larger cities of Germary, The rahbis nd lay
leaders who apposed these changyes felt ?ﬁ need of 3
spokesman who could advocate their cause cogently in the
German so familiar to the public which for decades now had
been exposed to the polemics of the Aufklaerurg. Solomon
Flessner appeared to fill this need, He was well grounded
in Jewish religious literature, His secular knowledge was
considerable, And he spoke excellent German, What is
more, he seemed willing to accept the role of tradition's

champion,

Soan, Flessrer, still in his early twerties, was asked to
preach on special occasions: a national hnliday, the death
of a leading ecitizen, the anniversary of the king, These
talks were well recéived and his admirers demanded their
publication, The followiny sermons apprared in print:
"Gottesfreunde sind Sonrer auf Erden”™ (1820); "Jer Tag ist
kurz die \Arheit viel®™ (1821): "Rede am Grahe seincs Lehrers
K, Ahraham Titkin" (1821); and "lie wahre Gotteswuerde”, a
talk given on the accasion of the Twenty-Fifth \nriversary

of the Coronation of Friedriech wilhelm III1, Rahbi \kiba
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Eger (the Younger), renowned spiritual head of the province
of Fosen, heard the young man and gave him his hlessing.lq
3oon, Solomon Flessner was to sell his store ard devote
himself exclusively to homiletical and literary endeavors,

He was ready to assume his role as prolocutor of German

orthodoxy.

Not all was smooth sailing, The more influential members
of the Breslau community favored the liheral cause and
opposed Flessner's reacaing., \fter a pacticularly violent
lispute concerning the use nf ar orjan during worship
service, Plessrer was forced to give up his pulpit,
Eventually he left Breslau and settled in Festenburj, a

small town in >ilesia,

In Festenhburj, whecre he remained for seven ycars (1323.20),
I'lessner experienred the extreaes of joy and sorrow in his
nersonal life, He =arried Beate Liebernaan, daughter of a
Breslauv merchant, and the two oldest of his children,
Rosalie and Loehel, were horn, Unhappy moments cane ~ith
the death of his mather and the sudden passing of his
youncer brother, Isaac, whom %e ha! loyed so dearly, On a
professional level, the most significant episode of the
Festenhurg perind occurred when, after the joverrment of
Posen had issued a decree banning the teaching of Talmud

within its horders, Akiba Zger charged Vlessner with the

task of drawing up a petition requesting the decree's
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rescission. Flessner wrotc a short apoloqy, bhringing
copious quotations from Christian sciolars in the Talmud's
defense, Akiba Eger forwarded the petition in his own name
and the oppressive law was revoked, JSome months later,
Flessner's apologia appeared in print, tegether with a
Hehrew abstract (”(zaEJinAIY"J under the title, sort zu

i Zeit | lie A s I Vg
I;adilinnglgh;g.go With the ublication of this pamphlet
some of Flessner's more radieal ideas concerning the

U Apd ‘the

9
necessity for secular eduration came to light,”
fact that he supported his argunents for the Tilmed with

ropious quotations fraom Christian sources aroused hitter
a9

antegonism amonj menhers of the orthodox party,

In 1830 Flessner maved to Berlin, For a while he taught a3t
the Jewish Seminaty - the institution later headed by Zunz;
at the same time he preached at local synagogues ard in
public on special occasions, dHere, his first wedding
sernon, his first synajogue-dedication sermon and his firs?
confirmation talk and service appeared in ;‘-riﬂ'.?3 His
srholarly endeavors were continved withh the puhlication of
nis Jie Apacryphischen Buecher (1833) including a llebrew
translation of Baruch, the Epistle of Jeremy, Vdditions to

Janivl: the prayer of Azariah, Susaana, Bel, and The Prayer

af VMenassah.

...'::_.é'd
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Flessner left the seminary to devote himself exclusively to
preaching, Now he lectured at the Beth Hamidrash regularly
on alternate Ssturday afternoons, His sermons - or rather
lectures, for the sermon was not yet considered part of the
service - were well received; their ernditiecn and elocuence
appealed to the great majority of his listerers, In the
vears 18246.37, four volumes (in two series) of his sermons
appeared under the oeneral title Belehrungen und Exbauungen,.
These collections constitute the backbone of his homiletical

activities and reveal the essence of his thoujht,

I'lessner was never a candidate for a rabbirmic position; he
maintained throujhout his 1ife the title Belicionslehrer,
His descendants attrihute this fact to Plessner's reluctance
to face the nersonal conflicts and pulpit restrictions which
are the inevitahle concomitants of a permanent posiiinn.24
Though he was most certainly fit to he a rabbi, we wonder
whether an Abraham Titkin or anr \kiha Eger would actually
have extended 3emicha 1o him, FEger®s opposition 1o

I'lessner's educational theories is quite apparent from nne

ne
*Y and the deprecatory attitude of most

of his lerters;
Nineteenth Century traditional rahhis to anvthing except
Talmudic dialectic is well estahlished, They recarded

homiletical writings - particularly those ir the

verracular - as a pastime if rot a waste of time,
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In 1837 Flessner delivered a number of highly popular
sermons on prayer which were published as a unit under the
title, Uie Kosthare Perle ard censtitute the third of his
"Belehrunjen und Erbauungen™ series, In 1838, he puhblished
a book on religion for youth under the title Juedishher
M i Y i i i and a collection af his
Trauungs- ard Ronfirmationsreden, the fourth of the
"Belehrung" series were also brought te print that year,

llis most celebrated volume of sermons, a collectionn of

halyday and pre-holyday messages entitled £32'¢Jiﬁ — oder
Festreden (the fifth of the "Belehrunqg" series) appeared in

derlin three years thereafter,

In 1843, Flessner reeceived a call to Fosen where Snloman
tger, the son of ikiba Eger, hil inherited his father's
position., There l'lessner remained actively occupied urtil

his death in 1883,

His time in lVosen was divided between the pulpit and the
teacher's desk, He prearhed reoularly ir 'osen's three
synagogues, delivered semi-weekly lectures on the I'salms
and other Bibliral hooks and becane the official speaker
for various religiously-oriented organizations: the "lFeace
Society”, the "Burial Society™, and the "Society for the
Remembrance of the Qead (Verrein zum Gedaechtniss

26

Verstorbener)”, At the same time, he gave ;rivate

lessons, asking no remuneration from his many pupils, On
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the contrary, he supported poorer students, giving freely

of his own not too munificent subhsistence.

The deors to his home were always open: yowny and old
gathered about him, to enrich their knowledge and to warm
themselves ﬁﬁ the fire of his enthusiasm, And the paor
also came, His grandson recalls that a special plate was
constantly kept filled with coins to he distributed to all

o ]
the needy who passed his donrs.“T

Few of the Yosen sermopns reached print during ilessner's
fifetime; he discourajed their publication permitting only
the reproductinn of a few talks delivered on rational

28 12 ¥}

oncasions, fle was disappointed dn the conditions of

ierman Jewish life; more and more nf his co-relijionists
were swept alonj by the Lejtgeist - some ceded teo the
imnovations of reform, others deserted .Jewish ranks
entirely, any of l'lessner's later sermons, published
29

pesthumously, reflect the bhitterness of his

disappointment,

is for himself, llessner ceded nothing either to secularisn
or to reform, even to the point of retaining in his later
years the distinetive garb which his fithers wore when he
was yoeng - the long black coat, reaching to his ankles,
and the wide-hrimmed felt hat, He oYserved the minutiae of

Jowish ritual and maintained his enthusiastie faith in God
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as the eventual redeemer of Israel and all mankind, To his
very last days, he hurried happily from home to synajoque,
from synajogue to Beth iamidrash, with a smile upon his
thin lips, often humming a melody, as if determined 1o
realize in his life the motto he hid proclaimed five
decades carlier in one of his most celehrated sermons: "Das

Leben, ein Gesang” - life is a song, a hymn of glory to God,

On Aujust 28th, 1843, appropriately enough in the Hebrew
month of Ab (5643), Solomon Flessner died, mourned by friend

and opponent alike as a proud son of his neople,

- v/.‘ G(-,,“I

Theory of Preaching . p |
e apunelc

F

: . ’mw-’{‘d““\-—.
Flessner conceives the task of the Jewish preacher as a ﬁr =

-
Ledn { F] e N
twvo-fold one: to moralize and 1o teach, to improve as well [

otainile

as to instruct, o theory nf preaching which he so aptly -g&,“m..p'{;\
sunmarized in the title of his major sermonic collections, f;, ‘}‘!‘“‘I“g
& ¢ -
y L . L] [ | . - ,‘l 3 .

Belehrungen upd Frbauungep - "instruction’ and “upbuilding’, {“;(ﬂ,_‘_
i, an<

\ nreacher, according to l'lcssnexr, certainly ourht to strive p..,.ll-til‘*
tn.AH ﬁ;

to elevate his people and to improve their lot, ‘Hawever, he “
‘bf 'n‘T
has to be enreful to address his exanrtations not to

30 e js to help his

triviae, hut to life's central tasks,
listeners find theiv way to God, hy mativating them to study,
by urging them to heed the Law and to ohserve the ritual,

and by inspiring them to cliny to tradition, to emulate the
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piety of their fathers,

"eesnot just 'forward' but at the same time
'hickward® shall our teachers ni preachers
shout to the army of the Lord, '/47¢ ! 1A/«
Return! Return! was and §?°“]d still he the
clarion call of Israel,"

But far more important, feels Flessner, the preacher must
be a teacher, an expositor of the written ard the oral law,
"To educate the uneducated,” that must he his real missinn,

"I don't want to preach,,..l want to instruct,
The Israelite must learn something from his
teachers: never must he leaquthc House nof
God as ignarant as he came,"v =

L%

‘hat good is a Jew - the heir to a prowd tradition =

L2
-

without a knowledge of the Law and his religion? what good
are sermons without Torah, without "discoveries in the lax"?
a~in €/3n give the preacher's messajge meanin); they make
his discourses a product worthy of being presented in a
honuse dedicated to the vership af the Une God; they evep

: ; 3
exalt the preacher, lifting him to the level of & prophet, 3

"3 and - L'r?jn /ﬁj\’ P =

"The Law has replaced vanished prophecy

the learned man has hecome more impoartant than the seer,

The fact that others do not lisfen need not faze the

]nreached. |l lessner calls ta mind the rvahhinie dictum, "He

whoy saves hut one soul, saves the upiverse,” Nn matter how

blstant the voice of the Zeirgeist, the preacher must speak
b St

up, fearlessly, courageously, ever serking thr apilause of

God and history rather than the comnendntion of the masses,

S|
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And who knows, says Flessner, perhaps there are those who
think as we do, whn feel cven as we do, hut whn are afraid
to speak, who wait for scomeone to make a beginning, The
preacher must offer such individuals leadership, Ard even
if no contemporaries resPond it is his holy duty to set
zé.oflf
farth his views Futute generations nre at stake, In the
final analysis, we work not for ourselves, hut for them,
w 33

and what the presert sows, the future may well reap

Flessner draws the practical ennsequences of his theory:
If the preacher is to be a teacher, he must be gualified
to teach, Thorough schooliry is indispensahle, and
carcful, pairstaking preparation must precede ench and
every homiletical effort, Vlessrer anyrily exrlaims:

"1 do nat lelieve the anc who says: "I stoand
endi

without ex; inj effort,' Tt redounds to
po preacher®s glory tn come unprepaved hefnre
his conyrejation or ta sjeak extenporznenusly...

b
n
5

w3

In :"l‘:_"ll“.llinu AS in ovr ry other Wuman ,m!.‘g-“-[-,r' Lthe

Pl
princijple tﬁé@ (>YS w/3) applies - the reward is accorling
to the pains, No sweet voice, no, nor dramatic gesturc

P 17
¢av hide thr .rt1rhrr's i norance,

inally, if the preacher is tn hring his penple nearer to

4 reverence, must

Gpd, hr must himselfl bhe filled with awe 1
hi=srlf heed all! laws and ahserve a3l)] ritual, UVlessner was

most emphatic in driving home tais neirt, A preacher

cannnt he orne thing in the pulpit, anather in his honme,

‘.
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still another in the classroom, |ilis preseching, his teaching

and his doing all must he cne, Anythirg less corstitutes

e b
hypoerisy and justifies his heirg deprived of nf‘t‘ice."q On

the contrary, the preracher must he more pious, more
obserfant, more devated to his religion and his penple than

are others,
"eeedt the conclusion of the services, let the
pecple quiekly return to their terts and
temporal endeavors; hut let the Moses of the
congregation continue to tend the Jdivire, Let
him never cease to learr, to study ard to
practice the gond; even wher during silent
nights all else takes its rest, let him stand
and serve sturdily for many an appointed hour;
by day, a protective cloud, arvd at night, 3
column of fire,in which the Almighty can find
flis abode, sheltering, guiding, blessing and
enlightening his congregation, The more¢ e is
a servant of Ggg, the maore is he a masler of
his penple,..""
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Notes to Chapter I

1, 3See Bibliography (Frimary Sources) for a complete
listirg of Flessner's published scrmons,

2, H, Hirschfeld, "Solomon Flessner" in Jeuytscher Volks-
Kalepdar (Brieg, 1885) pp, 39-51, His, "Narhmal Salomon
Flessner" in the Allgemeine Zejtung des Juderthums (1889)

volume 62, Also, his article ertitled "3Solomon Flessner"

included in the posthumous publication af S Flessner's

Liblisches und dabbinisches (Fran furi a, 1897),

pp. 5-25, Dov Stank 230/ 214) "l i;jﬁ '-I_:_M (é&,.wufl

rp, B2ff,

3. The author aratefully acknowledges the effoarts of his
urcle and aunt, Mr, and drs, Vhilip Hoyjda of Tel iviv, who
spent much time in interviewing llessner’'s PPIB!IVOS and
tho were helpful in procuring ropies of llessner's sermons
not available in Amerira,

1, Marvin Lowenthal, The Jeis of Cerpany (J.¥.5., 1944)
pp. 208-213,

5. In a letter 1o nis brother lsaar, rited in Uputscher f
Yolks-halerdar, p. 12,

[ w2 will rontent onurselves ith ore refererce for each
source cited. Many more refererces ¢ n he found simply hy
glancing through the fontrotes of his published sermons,
dishna, e,0, Belehrungen upd Erbawungen, Second Serjes
(Berlin, 1837) p. 56. llereafter ecited as BEE 11,

Talmud Babli, e.g. ibhid., p. 41,

Talmud Jerushalmi, e,g. ibid., p. 56,

#echilta, sifrei, difra, ibid.., pp. 08061§

iidrash ofabba, jibid., p. 223,
Uther Midrashic Collections,
Josephus, ihid., p. 25,

\lba, ibid., p. 359,

Cresras, jibid., p. 41.
dglevi, ibhid., p. 318,
daironides, ihid., p. 259.
Nachmanides, ibid.., ». 223.
Abdzbanel, ibid., p. 173,
Kashi and Tosafists, ibid,, p. 131,

ibid., p. 47,
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Liturgy, viz., piutim,

Series (Berlin, 3econd Edition, 1937) n, 66, Hereafter
cited as B6E_ 1,

The Shulchan Uruch, €3/ pr Y r Fesireden (Berlin, 1841)
Pe 373, Hereafter cited as Festreden,

Sohar, B&E_1I, p. 377.

lerdelsohn, ibid., p. 359.

Wwessely, ibhid., p. 257.

7. Learned from correspondence with his relatives, dlso,
«uotations from Greek Literature, BEE_I, p. 384;

from Latin sources, BGE 11, pp. 186, 218;

English sources, jibid., p. 93;

Frerch Literature, BGE_ 1, p. 343;

German Literature, B&E II, pp, 207, 210, 187, 2692 etc,

8, JSome of Isaac Flessner's poems are included ir Solomon
tlessner's 1;3L;¥gh£n. pp. 133-140, For an example of
saloman llessner's own Hebrew poetry see his Festireden, p. 1,
ete,

¢, Foetry of Schiller and Goethe cited BEE_ I, pp. 207, 208,
D10, 227 el

10, lbhid., pp. 13, 200, Cfr, Fesiredeg, p. 2B2; 2!so in his
Die Kosthare Ferle oder das Sehet (Berlin, 1837), p. 332,
dereafter cited as Perle,

11, John Herman Rancdall vr,, The I:king of the Moderp Nind

(New York, 1940), pp. 389-426,
12, B&E_II, pp. xii-xiii,

13, See notes *T7 and *9, this chapter, For Flessrer's
defense of the inclusion of sccular sources in synajogal
sermon, sce Chapter 11 on Flessner's method in ;o ragraphs
discussing his sermon illustrations (pp, Ao =41)

’ rf
14, Lachower, F,, 26302 A'RYOD 413302 Ald/ (1928), vol 1,
pp. 65-TT7,

15, Again, only one or tvo examples will h.ve to suffice,

In faet, nearly everyone of blessner's srrmons contains
references to vessely. See, BEE_1I, op, 172, 301, 323, 357,
Plf‘,

16, Ser chinter on "Emanciration, Tradition and Reform™,

" f?

17, Loventhal, ap. cit., Pr. . 224, 231,
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18, Biblisches und Rabbinisches, pp. 7-8,
19. lbid., p. 9.

20, Published in 1825 together with an introduction by
Naumar Simonsohn,

El? See Chapter on "Emanicpatior, Tr-dition and Reform™,
pe ¥

22, uvort zu seipner Zeit (1825), debrew section, dp. S5=T7.
23, "Gesaerge zur Einweihung der Neuer Synagoge zu

Frenzlau"™ (1831); "Der Wert des Ehestandes” (A832); ard
scveral others,

24, Biblisches urd Rabbinisches, p. 11,

25, Cited by &, Deutsch in his article on l'lessner in the
Beform Jesish Adyocate of 1897,

26, Siblisches und Labbipisches, pp. 22-23,

27. lbid., p. 22,

28, E.g., "Jer Israelit als Unterthan™ (1861) held during
celebrations honoring the Kivg's coranation,

29, Two posthumous collecctions of his sermons sere edited
by his sor £lias Flessner ard appeared under the geveral

title MMaﬁm_mxm_s_numnanx‘ -~ Une
volume of assorted sermons, Lredigter (Frankfurt, 1HH4),

a series of 3abbath morning talau jﬁLLalh_LxgdiJinn_Lugx

ALLn_\nnh.nahanhnALLn (1088) and a collection of holyday

nessages, the £3) ‘427 oder Festreden (1897 ¥y

30, Festreden, p. XX.
Jl. h‘:{u 1] p. 3:().

32, BSE 11, vp. dv - wil, also Lerle, p. 315. The
quotatinn is from lerle, p. 2.

33, Eestreden, pp. xvff,
14, g&E II, pr. 352-353,

35. lbid., p. iv. seec also sermor "Jie schaedlichen
Bederklishkeiten™, ibid., pp. 405-420, \lso, Lerle, p. 7.




36, Plessner, Na S
§ahba1h-l;gdjg;u (Frankfurt. 1884), p,
cited as N, S, I.

37. BBE 11, p. vii,

36, lbid., pp. 410-412,

39, lbid., p. xix,
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11, JETHOD

\s preacher, "lessner stands betwcen the MJayggid of
yesteryear and the pulpit orator of today - utilizing the
language and the form of the one, whilst preserving the
flavor of the other, With the modern pulpiteer, he uses
the vernacular with skill, and employs illustrations from
secular literapure ard gereral history; but like the

wa’ Lo c
darshan nf o!d,.}nrje portions of his sermon are dpvotea P
':@\‘i\“ie”]m of a "difficulty” in some serviptural or

rabbinic nassage,

Geperal Strueture and Themes

Structurally, FPlessner's sermons follow the Ciceronic

framewnrk as patterned for him hy the renowred l'rotestant

sreacher and theologian Franz V, dpinhnrdl : begirnning with

an 'introduction' cnmposed of the exordium, the text and

its explanation, followed by the 'body' of the sermon

corsisting of a pronosition and a number of divisionrs, and
L]

l"
a "carclusion' embodying recapitulation and appeal,” The

only major variatior of this basic ovtline is the frequent
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interjection of the proposition between the exordium and
the text; this usually occurs when the text is not bound up
with the sermon's body and its divisions hut serves instead
to re-echo with Biblical or rabbinic authority the theme

proposed in the exntdium.3

unce or twice, lFlessner does devinte entirely from this
furdamertal order, but does so with profuse apnlogies,
explagning that the nature of the subject matter forces him
tao violate » princinle of rhetorie, "\t times," he says,
"one must follow the ritural rather thap the artificial

way; in this rase ton, mitters of the Jivine must he
permitted exception,”™ Our Holy Seripture stands unercumbered
by accent, punctuation and rroper paragraph size and

secuence, DR ~alkp! ﬁ—?z_’/‘ ‘- Not even in its

history is the Tarah in chrorolo,ical order, 530 too,
sermans, as attemjpts to reach livine Reights and to adjain
Jivire law and word, must, at times, relincuish earthly

2 1 5 1
order and assume free improvisation,
\ suitahle titla, summarizin; oither the theme or the
arcasion, or hoath, heads each of Ilessner’s sermons, as for
exanple: "True Consolation,” "\ Tonth of Joy," "The

wnighteans ir Jdomeats of Uanjer,” "The Day of \tonemert or

Lifr, Jeath and Iamortality,"™ In sclecting Nis topic of

discourse, Vlessner secems 1o have been guided by the

solamaric dictum "MOoN La7A 7R3~ how nood a word in its

el

L
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due season”, Tn this manner, the erd of the calendar year
sugyests to him the theme of "\ Lighthearted Farewell” - a
consideration of parting from beloved objects and persors,
why such times bring us so much sorrow, and what we can !o
to soothe the pain.6 The change of seasons from fall to
winLer leids him to discuss the proper ways of spending
long winter evcr;ings.T The comniay of the spriny offers an m
ocrasinn to extol the hesuties of nature, the miracle of
rontinunus rehirth and to preclaim the consequent demaad
for the re-awakeniny of our own relijious feclinyg and Lne

8

iecessity to serve nur God with Joy. tnlidays, espercially,
with their distinetive message, prescribe the theme of his
sermons, tlessner criticizes thnse preachers win use the
festival texts merely as sprivjhoards for theiv awn
faneriful ideas irstead of addressing theaselves to the
cantral thonaght of the day,

"Today's scrmon, at its hest, beyins with an

appropriate reference ta the festival or the

Sahhath, or riooses a text remately canrected

with it, bhut then praoceeds to lcap to nther

arcas of javestigation which have no relation
wh tever with the preceding,””

—

3 short, we h . ve ton many Sermans gn Hn)li“!j?. hut not

cnnugh about them, The /D/‘Q _’,{_’JY‘ the nature ard =caring
10

v 3
af the dayv, =ust always he the preacher' s primary conrern,

True *o his prinrejigles, Flessprer devoles cvery haoliday to a

fis~ission 0" i1s laws, its customs ard its import for life,

Va1t nnly the festival sermon itself, but the Sabbath sermans




inmmediately preceding and following the day are spent in
rigorous examination af the hnliday theme snd, together
with the holiday sermon, form a festival serman unit.ll
50, for example, a sermon on ._"A/dﬂa S AL immediately
hefore _A/Y' /N2 is concerred with the physical and
spiritnal preparation which onqht to “e undertaken for a
complete involvement in the approaching festival; the
AIY /e sermon itself expounds oA the origin of the law
and its validity for present days; and the sermon on

““/2)._-3/»‘& At following _/U‘jf'/,-\){, is devoted tn a corsideration

12

of the Law's demands for year rowrd service,

txordium

In approaching his tevt, llessmer jeverally rortents
himself with 1 statement ﬂﬂiﬁ'ﬁhlén fesigned to prepare his
listeper for the certral thene, Thus, in one of the
sermons on prayer waich fropnases that anly hy meetierg
cervtain preliminary reaunirements - devotion, puzity of
irtertion, regard for ntaers, ete, = car nir petitinns he
faund aeceptahle, thre evordium develnpnes the idea th=t man
eviends effort tirelessly orly «hen the success of his
endravor is either assured, or quite prohahle, Wwhen that
sacerss is 2onktfaul, when his ei1forts sinw no nuirk

results, man snan tires anl ceases in his attempts, In

prayer, the effects of ronstant effort can rarely he seen,
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Consequently, man is lax and fails to pray sincerely and
devotedly, why is it that our prayers are so rarely heard?
1s it our fault or is it God's? The ohstacle must be
within us, We prohabhly fail tc meet the conditions
indispensahle to effective prayer, What then are the

corditions whirh make our worship aceeptahbhle to Goazld

Uccasinnally, the exordium is narrvative, that is to say, it
Jives the historical setting of the €79 or TP .
This is usually the e1se where the text is not drawn fron

11

the day's Seriptural reading, it times, the exardium
cronsists qerely of 2 bhrief reference to the precedirg

week®s sermon, recapitulating its conclusions and stating

ust haw the sermon to he jiven will exoand or supplemonrt

15

-

the sine thesis,

Wot infrecuently, Vlessner employs the familiar lidrashic
iethod of hiviry o hamily on an extraaneous Secriptural or
rahbinic passage leat to the text proper, Thus, in 2
secnan on verse 18 Cha,ter 10 of Leclesiastes: "gy
slothfulness the rafters sink in, and through idleness of
the hands, the house leaketh,™ in which the thou ht is
stressed that oanly throaugh raonstant vigilarce and
painstaking effart e n mar keep from sin, the exordium is
intradured vith a verse from Joh (14,18), "Surely the
mountain falling cruableth away ard the rock is moved ont

nf its plare."lt This preliminary passaje is interpreted




to mean that everything on earth is subject to external

influences, And just as a mountain or a rock can he

uprooted or at least affeeted in some measure hy the steady

anplication of powerful natural forces, so too our inner

heing, our soul, is subject to constant adverse influences

which may ultimately impair its purity, Yet, our soul is

the dwelling place of tne 4lmighty; it is, in fact, a spark,

an emanation of the Jivine which we are dutvbound to q
pjreserve in its immaculate state, Unly through

ronscientinus care and industrious crndeavor c3as we hope to

protect our soul; if we are neqglijent in thuis, our soul's

edifice, our 3eelenyesbasude, will surely crash, 4s the

Scripture has it: "Ry slathfulness the rafters sink in,

and throuyh idlieness of the hards, the howse leaketh,”

une other uninue methed of approaching the text deserves
presentation, For the final sermor af the vear on A AL
P “°~{; I'lessner usually ehoses one of the Lismonia or
Selichot as prolojues, rendering them in German in poetic

form (his own trarslations, of covrse) and utilizing the

17

refraip of the lisman as text for the ontire liscourse,

The exordium as a whole is itself frequently preceded by a
kind of introduction, soametimes in the form of a preliminary

n
18 5, other times

realing of the text or a portion tanercer,
hy + brief uverman or Hdehrew prayer which addresses itself to

the particular nccasion ard sujjests the impending topie,
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As an #nstance, a talk delivered hefore the P’Aé.ﬂ'7a
Soriety of Fosen or the eve of /A" ffrﬂ/ﬂ in which the
preacher exhorts his listeners to maintain through the
cominy year the religious fervor aroused hy the Holyday
period just past, commences with the following short
9 &)

prayer:

/5"(’75’7 "‘:rfz ﬂé /4_. 'Y phle 2AE L, D ~ D’éﬂ /[5&.
p' 3 &3’ + "ﬂ’gﬁf ’3*!)// A 29000 A 4y 224 R ./i/_)j.!/

ol AL fJ":I /J),aj LN i rE ,ﬁ,_-wrf_;f jf L /Jﬁd? /R
([ /=0 oI ¢t | Ll

/nr& TN .O’)j/ DAt /202 fU 7‘,?’
L :w Brfwﬁe sslo ;/fo/w of/&: yle fair /:—3
T dpenl A n f€r 3 e o
> A1 pal 3h' by Y Jf /L%

/ﬁf’?' ﬂ{’Yl _/4‘/-./*’ nl/ /JN'\A 23 f ,‘_ﬁ FU.74 /:\_-3.-31'

e

Text ard Exegesis

A1l of Flessner's public discourses, whether sermans,
lectures, or talks for special occasions, are textual,
that is to say, the flahric of the address is woven around

some central quotation, Dut llessner agpareptly regarded

the entire ranys of Bibhlical and rabhinic literature as an

ap,ropriate scuarce for his texts, Sermons on the tarashah

or laftarah nf the week are the exception rather than the
20 y i

rule,”" dis ecentral honilies are not just from the

DA 'eplr DLINA  but alse from thep!' 'S and the p/ALAS,

S ..—-.——A’
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or they may he drawn from one of the Tannaitic Hidrashim,

or from the Rabbos, or from the Mishna, or the Gemara, hoth

21

Bahli and Jerushalmi,” Even the Apocrypha is used as a

well-spring for textual material, the Boak of daccahees for

Chanuko, The Wisdem of Solomon for mary other occasions,

. A5l A r).‘? 22
Thus for example, a sermon preached on ¥ - ard

dedicated to the proposition that the jiving up of Jewish
folkways (Yolksthuemlichkeiten) will lead to the
disintegratior of the Je ish ¢rowp, is hased wvwpon a passage
from Secend Maceahees (4),

“"They set to raujht what their fathers horored

and esteemed the slories of the Greeks above

all else; henre sore distress hefell them; the

very men for whose custom thoy ere so kcen

and whom they desired to he like, hecame their

foes ind punished them; for it is not a light

matter 1o act impiously against the laws of
bod: tine will sho- that,

"
Or again, in an address wuieh promises that God's hlessiny
will be bestowed on thaose who trust in lim snd who themsalves
work hard to swu~ceerd hy iectinjy Jjustly and deinj good, the
following sectionn from the wisdtom of Solonon is introdured

2 ‘.} " 3 H
as text " 7% "ahen a righteous man was a fugitive from a

hrother's wrath, wislom _nideth him in straight paths and

jive hi= l\n.,-,]_.-;‘fﬂ_j-:‘ nf T"n‘l} thinas., she l!‘.‘q‘l.fr""* him in

"

his toils in! multiplied the fruits of his lahor,..
wisdem, nf rourse, is here f(Aertified wi*th the arare ard

hlessing of uad,
o4

R
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Several times, Flessner uses two texts, that is, two
passages are placed either in apposition or in opposition
ta each other, nd are cited to form the ferus of the
address, So, in a sermon delivered an Pesach, the first
text is from the Bonk of Wisdom (18,6-9): "That night was
made known to our fathers beforehand, so that thay should
know certainly whit oaths they nad helieved, ard rejoice.
Then the people saw the preservation of the upright and the
destruction of the evildoers., In punishing their
idversaries Thou didst call us to Thee and didst glorify us,”
To this first text is joined the oft recurring lentateuchal
verse le,yg, Numbers 15,41); "I an the Lnrl your God whao
hroujht you farth out nf the land of L jypt ia order 1o he

your God," In t“is instance, one text Spo. lemepts the

ntier, ohe first descrihes the epthusiasm ird roble spirit
of our aueestors at ths mament nf redematinn, The second
text, hy addinyg the phrase "ir order 10 he yoor Goad", mears
to say that God desires to he th2 same 1o us as e was to
our fathers, thus placivy uwpon us the ohlinatinn to
evjierience on eparh and every lassover 1he exultation our

fathers felt when they left Egypts The sermon taen

proceeds te autline the ways ani means hy shich this spireit

a

can bhe recreated in ove lives and tinmes, vs an example
of twu texts [lueed in gunosition we cite from a jyfﬁ—éﬁﬁ
scrzon which speaks of religion's double face, of memory

and of hope, of the farward and the backward glance, and of

——|
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ar
=2 The first text is drawn

the joys ard sorrows of gach,
from Nehemiah (8,11): "So the Levites quieted all the
perople saying: "Re still! for the day is holy ard do not he
ﬂ£&£ﬂ£i£ﬂ!" The second text is taken frem the Zohar to
52333—*f'7a : "k, Jehuda said (1o R, Simeon bar Jochai):
faster, tell me soie of the important comments rconcerning
the New Year, R, Simeon spokc up and said: It is written

)

(doh 1,€) *0/:» D" *and it was one Jday', oshenever !nly

“opt/" somethicyg nainful is

'ir‘ri‘--iurc' rm"lf'}'s the term
indicated, Similarly in the rase of Joh, (the day
fesivrated by) " "9 " was a day_of suffexrirg; it was Rosh
Hashana (ef, Zohar tn f‘-ﬁGr:i} the day ar which bard
Jutamert is meted nnt tg the wartd,” The twe nassages
rited seom to covtradict eark othier: one speaks nf Hosh

Ianshono as lay of jov, the nther refers to 1t as a

selenn dny of _udgment, vhieh is 1% The Adifficulay {s

readily resolved, To ''e sure, dosh Hashano is o time for

sorrow: after all, it is a day dedicited toe L3 1n /W€D,
—

to a severr self intraspection; ind wha ecan il tn he

saddered by the reaembrance of sins past, Hut Kosh Hashons

is alsn the first of the Ter Javs af Keprntance, the first

repy nn the pepitential ladder whieh erap lead to ultimate

isrion, This theught fills us with a spark of Hope and

1ippiness even at the mnment nf degpair, Every period nf

tlversity cont irs the sceds for a tetter tomerrow; sn too

dosh Hishonn with 3ll its snlemnity, roniains the pramise of
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ultimate forgiveness and hence is both a day of sorvow and

a day of joy.

!n exjlairing a text's relatior to the general proposition
each of jts werds is carefully serutinized ard subhjected
: : 26
to hamiletical treatment.” Very often, not anrly the text
itself, hut the context, the settirg of the text, its
preceding and suceeeding verses, are rijorously examined
y . 27

ard explained in terms of the general scheme and theme,”™
Ilessner's hnmiletieal exegesis is sn veried that it
Anfies clcarcut categorization, Gererally, he is

3 : z =z g : i g
satisfied with the =2 | i,e,, interpretations whirh flow
readily from the text, whirch are ir fact - nite ohviously

implied in jt and! nerely demand specific application,

A
Thus, for irstance, the text (Jalkut »Ha%-, 653)7 ,
"whosocever ohscerves the roa- ndment nf the 2270 will bhe
nermitted by God to live in Leviathan's 229 " is
intecrroted ta me o that the honth of our horvest festival
jives us pieture of cxistence ip the herevafter; that
Just as the . 3/0 symbnlizes tiur nodesty of our real need
on earth, so will our demands inp baradise he madest; that

ust as the 22/0 represents Gol's !ravidence op rarth, so

fe in the fhereafier Le guarded and nrotected hy

y1l aur .l

]
the Ylmishty, etr, Or agair, Isaizh's propheey (61,9):7
"all that see them shall acknowledge then that they are

the seed which the Lord hath blessed” is made to yield the

q

——

)
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thought that God's blessing is identifiahle, that his gifts
have distinctive characteristics, so that we can readily
tell just which of our actions ard experiences are blessed
by the Eternal, ird agair, as a final example of the
simple text, the verse (Isaiah 42,BJ:QO "I am the Lord,
that is dy Name; and ¥y Glory will I not give to another,”
is ipplied 1o the corflict between relicion apd secularism,
traditinan ard reform, «nd it leads to the conclusinr that

any attempt to serve tno masters is doomed to failure,

"ot always is the text's message so apparent, so that
injenious homiletical devieces have to e employed in order

to unveil its significanece, ile takes the verse urderlying
< <% N G| (I VRO
a sermaon on "The Joy hefore God": v et Wiy Inw B3t

N hper  Bieil) p*ﬁl- ler the righteous he lad, let them
evult before God, yea let tnem rejoice with 1ladness,”
(I'salms 68,4), lere, the diffirulty is primarily a
lirguistic ore, Why the many synonyms for joy an”' whiat
their import? Bach ore undoubtedly represents a different

type aof rejoiring, " PNMC " designated inner joy and
/

" 0”
contentment; " Ty "

denoted a higher degree of inner
Jladness, hortering an enthusiasm, hut an enthusiasm not

yrt outwardly expressed; " 242 " refers to overwhelming

'

1., incss axpressed in lapjuage ur song, \As for the phrase
“Onphs L€'/ ", here we have a joining of the first and the

third exjiressior and the significance of the conbination is

E T

f
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this: vocalized joy ecan easily lead to boisterous outhursts
unsuited to our diynity, The righteous man, therefore,
molds his " €/€" into a " 27¢" - and that is the meaning
of the text - the just are glad and erthusiastic hefore
God, they even exult, but they ev ress this exultation in

an inner, more thoughtful manner,

tnother type of homiletical exeqesis frequently employed by
Flessner is the allejorical method of irterpretation in
which ideas and concepts are substituted far jgiver words in
a llassarne, In this manner, irdividual werds of a synagogue
dedication text (Ezekiel |7'12)3: "and by the river upon
the bank thereouf, on this side an!' on thit side shall jgrow
every tree for food whose leaf shall not wither, neither
shal] the fruit taereof fail,” are given the follawing
alternate meaning: The ‘river® refers to dnd's hlessing,

"teqfs' are our

"fruit' desijgnates the recessities of life,
less essential wants, ind the verse's meaniny in relation

to the theme is this! the sanctuary, the synagsnjue, is a

mainspring of bhlessing providing our soul .ith spiritnal
fool - wiich is a vweecessity; amd with enthusiasm ard Joy =
irh ire no! as essential hut comiletely desirahle for

anur inner well-beirg,

>till nother type of exegesis used hy llessner - and this
will be our final jeneral expositior of text use, for

anything more would require almast a tex! by text listing

R

i
LT
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of all his sermons - is the techninue of deriving a meaning
from the text's position in the context, that is, from its
relation to either the precedirg or succeeding verses, JSo,
for instance, the passage introducing a sermon on the need
for Jewish education (Gepn, 18,17-19) - "ard the Lord said,
'Shall 1 hide from Abraham that which I am doing seeing
that Ahraham shall surely hecome 3 great and mighty nation
and all the nations of the earth shall he bhlessed inp him?
For T huve krown him tn the end that he may caommand his
childrer and his household after him th:t they may keecp the
way of the Lord)" - This verse gains sinnificance only
through the examinatior of the surrourding narrative:
abrahaim has just been told that he is to have a son, His
visitors, the angels, &fter hvirg giver him these nond
tidinos, arose, "looked toward Sada=" and lerarted,

for 2 short listance and here the

ihraham accomparied them
narrative suddenly hreats aff, i1 this point the wards of
our text are interjected, "and the lLard said, shall I hide
from \hraham that whieh I am dairg? ete,” The
implicatior of tiis sudder interruption is this: we kraw,
first of all, th=t angels may not speak or lnok at anyorne
after delivering their message, ‘laving tald ihraham of
Isaac's imperding hirth, thry immediately arose, refused to
say arather ord, ard "lnoked at 3odom™, proceeding to
fulfill the second nurpose of their ecarthly visit, His

curinsity aroused by this strange behaivior, ibraham

_g.___.-__.d



followed them in order to discover their destination and
their purpose, Then did Gad exelaim,"dhy shall I hide
from \braham, etc,”, and He told \hraham of the projected
destruction of Sodom and Gomorrah, There was no furthert
need for Abraham to accompany the angels, "“The men turned
from thence and went toward Sadom, hut Aibraham stood yet
before the Lord," He knew the intentions of God ard
initiated attempts to alter them, Now, Just what
aualities in \hraham merited his krowledge of God's plan
before its executionn? God mentions hut ore of his virtues,
"for I have known him to command his children,,.to keep the
ways of the Lord,™ \braham, beecause he tauwaht his echildren
to heed the words of God, fourd favor in God's eyes; and so

can we, hy teaching our younn neonple the love and fear of
33

{

bod, gain the oraece of the \lmightw,

Developmert of Thought and I!lustrations

ifter the thorough exposition of his text, I'lessner's
attention shifts from the verse itself to the theme derived
from it. This thoujht is examined as carefully as was the
text, It is lisrussed with 111 its thearetical
ra~ifieations arnd ractical applications, wnich ave

presenced inp lagical arder,



Sometimes the structure of the thought development is
entirely dependent upon the text, each division thereof
heing linked to ore of the words or phrases of the certral
diblical or rabbinic passage., As an example, in a sermon
on r:-?pv:*nt'am:rt*."M dillel"s famous naxim: "If I am not for
myself, who will he for me? and if I am only for myself,

who am I? and if not now, when?" sets the following thought
|ivisinﬂ:’rw Vi;k.ﬁLupﬂ_ - in the matter of repentanrce, no
one can gain forqiveuess for hinself throuoh reliance ujpan
nthers; each nersor must plead in his awn hehalf, and
rectify his own mistakes, ML 4 /,«_f,'!f;-;..{.."“’ - yet, we are
resporsible, one far arother and should help eaeh nther
keep from sin, “Pe /<=y L/.ﬁLJ - and if we are rot going

ta repent now, (the sermon was delivered durirvy tane morth

of £lul), when shall we repent? The time is short and the

day of judgment near,

dore often than nnt, the text serves merely as springboard
to the thene, amd tir subjert matter under discussiorn alorne
determines the form of develoapment, There may be as few as

: o 4 g 35 ;
three nr as miny as seven or richt divisions; sometimes,

there are two majar divisions, earh section heing treated
as a self-rantained seronp unit, completr with orocnsition,
13

suhdivisions, recopitulation anl =pneal,

ne hndy af the sermon is introduced by a proposition,

usually a snort naragraph stating the thesis and listing its
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poinrt by point unfoldment, The central seetion of a sermon

an prayer37 opens with the followiny remarks:

"what then, aside from the usual hope for
favorahle acceptance, are thr various ends
of prayer for the sake of rhich we shall
spare no effort 1o offer fervent devotion?
Devoted prayer, my listeners
1) purifies the heart
2) protects us, at least for a few
hours, from the onslaught nf sin,
3) gives strength 1o our good
resolutions,
4) grants us a higher joy,
5) makes us worthy ta stand near Gnd,
6) removes obstacles and actuzl evil,
and
7) effectuates the hnly union af God
and the world,"

ihereupor, earh of these noints is carefully scrutinized,
suponrted hy reference tn Seriptural and rahbinic passages

ind expanded by all manrer of illustrations,

In loeckin; for 3ceeptabite illustrative material, llessner

auite clearly holds that the Biblical 1ext shault he more
an
than the fulerum for the ]"Yf:'-H'"f“r'S nwn idenas, \ vrast

array af Bihliecal quotations constantly flows from his nen,

Ve !-’LAJ-‘L

hraught ta holster nis ovn ideas ith Bililical authority
while elueidating an? heautifyiny them, ‘1]l nuotations are
translated ivteg G2armang their Telation tg the subjeet at

cyplajned, and exact references to tht

Lawd is eleoy]

L)

saurccr are jiven,
1

llessner feels frec to disvegard teaditional interprotatioans

& vibhlical pussages whenever that tralition does rot agree
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with, or, at least, does not harmonize completely with, his
ovn thoujht, In his trasslations he freguently renders the
verse as re-interpreted rather than in its exact German

0
39 Plessner defends this practice by affirming

parallel,
his belief in 'progressive revelation', a loctrine which,

ht for free

10

unfortunately, he 4id not apply beyvond the ri

1
-

fnterorotation nf the Bihlical text. He nrites:

inecient sources of true enlightenmert are
not yet sealed; they still flow for thnse
who make theaselves worthy of them, The
sun of a hrighter past still shines for
those whn walk% helore Und ir the spirit n
thit better past, God and dis workingys
are eternally in force; arly we who are
subjeect tno change huild a wall of
sepiration,”

”

~

ln nther words, tind 4id rat sxhaust lince!f in sarred
antinuity, CLpon the roantrary, he [reserved fpp posterity

Tueh that is true and genvine, So that we have the right

frecly to interpret the HMibhliral text,

Rahbinic sources are not rveleg:ted to secandar)
consideration, They are constantly marshalled for

surposes, I1lessner holls thenm indespensdble

fllustrative

o

aids for the thoroujgh Bible seholar "which contain cven in

thnse sceningly moest jreposterous remirks deep 234

1]

sijnificant truths”, Undenhtedly motivated Ly his helief

thi* the prearper is to he a teac'er, more rahbinie passages

3re rited than are actually necessary for sapport or

ealbellishment, 4 times, the rahhinic selection, rather

5



10
than aiding the sermon, is aided by it, Again and ajain,
Flessner dicresses from the natural course of the sermon's
development to expound wpoOW an ahstruse Talmudic passaje
which might be clarified by relating it to the point just

12
advanced, ©
In this ronnection, it miaht he well to mention I"lessrer's

use of the Zohar foar an orrasioral text and far

13

illustration, a practice which nroused snue critirism and

no little misunderstanding, dis grandson and eulojist, Jr,

iirsehfeld, feels that Plessner was adverse to the

mysticism of the habhhalah 3od used the Znhar

; o b
repasitory of 'lebrew larjuanjge study™, le refers te a

'nerely as a

a859 je wherein tlessner is supposed to haye made such a

.

st tement, \ careful examinatinn af the reference reveals
that Ilessner's meaning wis just the opposite, He sajd:
"lst das Buch 3nhar, d4as oft wahre Fandjruhen fuer das
Hehrarisehe Sprachstudium erthaelt sarnieht zu jehraurhe
This is a rhetoriral nuestion recomieeding the Zohar pat as
"a repository for iHebrew lanjuage study™ but rather as a

work worthy nof jJeneral use snd at thr very least as a valid

wreee for exegeticsl purposes.,

J\

tlcssrer’s frequent use of nen-Jewish soarees also 'rew much

ritirism; his tznhditional corteaporaries did rot appreciate
grtatinas from Scailler and Gaoerthe in emhellishmert of

Jewish law and lore, In his defense, Vlessner reminds his

“?Il !3
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eritics of the rabhinic dictum: "everything God created,
was created in His honor,”™ everything, therefore, can and

- -~ 1 ] .16

should be utilized tn God's honor:

"sehiller and Goethe too, those highly

talented ones, nd especially the latter,

unwittingly worked far the glory of our

God; ard one can well cite their finer

passajes in suapport of Bibliecal teacaing;

for at times likz this, Schiller's verses

might opén the way to the heart for

Bihlical texts.,”
Jaes not the Bibhle itself draw support froo the spoken word
of non-Jdews? Jethro was an jdol-worshipper, anl,
nevertheless, the Holy writ does not 1esitate 1o record his
- j1s
1csiiﬂqny;1' the sane ¢as; he sajd4 for Yaaman and Hileam and
many others,

"Judaism, in this respect, is !ess limited

than other relijious fietions, It enjoins

us to learn from all men, te take the

kerrel and leave the peeling eyegr fron the

hetter thouyht of evil doers.”™ ™
Ilessner dees rat rely solely on religious or secular
literature ard its interpretation for an aoplifiratine of
his thoaght, Some of his hest illustrative material is

hased on personal ahservation ard records his koen

awareness of the rorld ahaut hin,

For one, he was a shrewd judge of human rature and well

ac-pgiinted with the techninues earloved hy men to hide their

foibhles from nthers no less than from themselves, The

scientific terminnlogy may not h=ve heen known to him,
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still, he records with precision such psyechological
yrocesses as rationalization, projection, and mass

SHJJESliON.dg To give just ane example, speakiry of
) g 50
slarder, Plessner writes:
"The world thinks it ean wash itself
clean hy villifying the good; penple
cannol stand to he surpassed hy others,
They want to see others at par with
them,,.n0o worder, then, that onr
Jeneration chooses its spiritval
leaders in such a manner that these
form no contrast with them, chooses
them to be enabled to commit its
transgressions less secretly, ves, that
it can even hope to see these
transgressions crowned with the
ratification of legal sanction,

The beauty an? 3lory of niture forms the central core of
Ilessrer's non-literary illustrative matter, dis scrmaons
ahound in mptaphor, simile, ani apt ansalopy, derived fron

his reasctions tn nature and i1s chaanges, Thus, God's

brévitence in hours of Airkness is likened to the "stars

of necaven wairh glisten thrnugh the feliage of the

31

Sutkaw's roof", Vislom is compared to the “rays of the

sun” which rhase away the "=ists" of superstition anid

nrbelief,’™ Vassover is !roujht into comparison with “the

first heams of the vernal sun", annourcirj a "day of joy

-

-

nf fser"i:r.wle."‘3 'rayer's

and .*‘-‘“-.413“ after the dark ri Hf.
effoctr nn the soul is nade anzlojyons to "rains and
thunderstorms” which elear "the steaming air of sultry

-

sumner da_ys"."'l The confusior resulting from superficial
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thought and planning is likened to the "weeds of the field,.,

wiich grow haphazardly"” and also reveal superficial care,’”

vs a final example reflectiny llessrer's poetic response to

niture, here is his description of the "heavens"” to which
man's physical and spiritual eyes oujht always to turn,”"
"In all its waynificence, tiis crystal

expanse arches over our hends; an ocean

of light and sun by day, and ever in the

dark silence of the night a cagpet

spanned from pole to pole, embroidered

with glimmering stars woich smile in

jentle peace, and from whigh
enthusiasm - divire, exalted
enthusiasmn - wafts toward us,.,.

ilessner, jenerally, concludes his sermons with a few
well-chosen words of reecapirtulation anp! appeal, Somctinmes,

this summary statesent is in tne form of 2 Hehrew or German

srayer;”! at atner times, it rorsists nf a fewswhortative

sentences ending with 9 verse Tron 3rriplure, 1\s one
exaaple nf the latter, ane cculd noint to a sermon

advancing the topasitior that we ought ta avaid

transgression, if only for the sike of innorent men and
vamen whe i jht otherwise he punished with us or might he
drawn into sin hecause of us so thot thueir value as a

protective force in the world would be impaired, 11t

concludes with the followiny remacks: 'Y

“iday thep this address have tav)ht us te he
heedfpl of transjyression: if for no ather
reason than 1o avaid harm to innerenpt men
winose loss is horsher thin the destructien
af the Temple - than the decline of our
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empires tumhle to their feet; they “atehed {he morrow of the

jiviry of the Law bresk over Siprai; urheard of signs and
iracles marked their pathwsy through the desert; they lived

ta see a 3nlomoric Temple-dedication in all its superpatural
awe-inspiring splendor; hut moments sueh 2s thnse at the
hants of the Red 3ea - called ta cur mir ! hy tnis festive
lyy af rest - never ever came aygair, "o such rasturnus
torrents of love rver again _nn-.'nrlru‘ thrnugh their hearts; no

such ecstacy nf heaven-soaviry snirit ever again lifted

heir hressts: nn other pro, het epyer ayair rejoiced ir 3

face tg fare sitht nf the Ddivire (Sota, 30), Thus, the

salnist, rcaemhering those jlorious never reeurring monerts

sinys (Psalm #A,0) "‘hen he tarned thr sea jrto dry land,,,

there we rejeiee! with him," The e mpans 1n s3y: this
was a2 joy which rever accurred g ir, In 3 word, it was a
Wliss nf rhildlike inracenee, a heavenly rapnture of vouth
("eirn Kirdeswnnne, oin Jugendhimael van Tochgrfuehlen®)
«Yirh mern andd :lnf‘.plrc can exterience hut nvee, ard pever

twieo in life, This, Tsrael's heaverly fervor whiech hraujht

Forth the most heautiful af san s or earth, is brau ht to

nind by aur '[.\ nf et N ""I} itk ii“'.. as in "-":9 1
yare, our yearly festivr ;cvind ronmmerres,
"Cune | n oaith me, my brothers, cune in spirit, hehold the

vith =e 1o

rt
‘n
i
3
-

nchanted thronging of aur sinjing ath

\CTf !‘.:' (_»1'% I 11 ;rt" 1 1t e~ any nf "-'.ri'l'!s' nf Hie
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angels, shone forth over foamirg floods? Come with me and
hearken to the roarirg song which drowred out the rumhlirg
of fleeing waters! Let us hearken to the song hich
animates spirit, whirh is animated with words of prgphecy,
with the power of the Lord, rome ard let us learr impnrtant

things for life! But what is it; what is the lesson this

sonj arl our Sabbath day named after it comes ta bhring?

"l1 teaches us samething great, somethirg imeartant, hut,
unfnrtunately, rarely recogrized; it teaches us:
that the life of the Israelite

must he a song!

"The resnalution of t1is curious theme, T rave set as thr
task of today's contemplatior, I say 1 'curious’ thene;
hitt »s curious as it may sound, there is hidder in i1
profound truth, a truth waiech we will veo dily recaopnize the
moment the riddle of tnis pirturescur sentence is resalved,
\ soru, n listeners, is the Book of God -« a sgnj in the
iohler sense of 1he ord; a sony, our lanswvajge; a sonyg even
in many ways are our Tulmud apd Jidrashim; a song, ovr
secrct lore, onr prayerbonk; a sorj, our tistory, the name
ereatior, all nature whep unilersteod in

nf our -:n]:l; 4 sSnnt

N
the Tsraclitic spirit; yes, @ yreat song, especially, the
gréedt time which we await; a sony of sorcs, for then the

souls of =11 the liviry will nroise the rane of our God and

the spivit of all flesh vill plorify ar? exalt Him, All
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the Divine rarely seeks out individusls; there, on Zion, His
castle (/7’2" ) jis His corstant ahode, +hereupon it is

written: "The Lord loveth the gates of Zjion more than the

dwelling plances of Jacob," for coancerning you, o Zion,

"jlorinus things are spoken constantly” - ( 733574 ) not just
now and then as among the nations, Thus the psalmist adds
specifically: "I sing™ = ( 2's2% ) as was customary with
rare phepomena - “rownecerring £qyvpt and Babylon in frort of
all my friends whenrever an (important) man is horn,” "But of
cior it is said daily” - ( 944" ) i1 is not hailed as a

rarity - "that many an (important) mar was porn there," dnd

that is why "tae dost High limself Aid estahlish™ iis

stronqghold "JV‘JJJ there, The pnet ther proreeds to

interpret heretofare seemingly inevpiicable expressinns anrd

fijures of speech, "The Lard counted wher He recistered,

th.t is to say, seantily id o allot the nations mer of
importanee, so fev, in fact, that they can readily he
rounted, But in Ziorn "all well-snurings are sweet sincers,"”
that is to say, that vou, o Zion, are filled vith God
intoxicated singecrs, that in you cverything is snng ard

Jralise of Lody that each of your inhabitants is a song of

praise to Gaod,

"Cue psalmist hieself was Just such a song n” life, That

Ll

poet of the dosharat called him a “singing dancer hefore

Goad" (€a ~znzp p£'77) ete, Uavid's soul was a constantly
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playing instrument before God, In this menner, he refers to
nimself in a verse (I's, 57,9): "Awake my glory, (soul)
psaltery and harp.” And that 2lso is the real meaning of
that heautiful Talmudic passage (Berachoth 2h): ™A harp hung
aver Javid's couch and, at aidnight, the aorthwind struck up
“3ainst it so that it began 1o play hy itself.” The harp

over David's head is 1 God inspired soul (Bohar L/'€; p,

13

22.
tt milnight it wns touched hy its divinely emanating spirit,
awakened and inspired to its hely devotion in ~nich, till
hreak of dawn, tne psalmist persisted in snrus of nraise,

Thus, ard in this manner shall the life of the Israeclite he

i sony.

"but what dnes it mean to he 7 sarg bhefore God?  Joes that
mean that ovr be merely a sipger hefore God? Bur singing is
only a reflectior of inner sang life, To be a sonp hefore
vod does pot mean that one he a cold, drv rationnlist, a man

iose entire relatinrship with Uod is restricted to cold
hroading apd research; it means, rather, that ore he a =ap
who “as 3 heart for God, who is affected ind moved hy llis
cause, a eoxn who serves willirgly ard with joy, whe

rstartly lives irn a3 sort of festive mood in relation ta the
livine, in whose soul there is rontinuous rapture and hliss,
3 nar wha duripg hours of divine sevvice anil study flames
intn 2 vighty fire of enthusiasm, yea, he, he it is who is a

harmorious sweet sourding sorno hefoare the Lord; his soul is



called " 3/22" and concerning him it is writter in the
Isalm (30): "30 that my glary (soul) may sing praise unto

Thee arnd not be silent,”

"He whose life is such a sang, stards hefare Gnd; he does
not mate a professior of his relationship ta the Jivine,

He does not study the Law - as our sages say (3ifra ~-7 ) <

in order to he eailed "Rahbi"™ - ! o, he stuvdies the Law
heeause he is consumed with the passion to he a servant of

the Cternal, to attain to truth, and to walk ir just and

purposeful wavs, Aside from serning God, singing to God,
loving vod, teachi: iot, notiirs else matters, everything
else an earth is of inferior vorth, - ! #ach day snent, hy

1is stardords, in parnest serviee af Gad, spells 10 him the
realization of !ife's jurpase a~! lesves nathing else 1o be
lesired « I Un sneh holy =nurtarins st nds un''s fortress,

vorld

]
N
o
A

-
-

tis Taurdationg on aer af sa-; suct 25 1

Jwell iy place in life; nor is rlever, ccld speculation the

tirane al Goad: where there 18

>
=
-
.
—-
~
)
o

rthnsiasm, tlere dwells the Invisible, This, alsa, is the

imrart alf the dYdrash ta th vrls af ur text: "Then sarg

lnsers, rtc, To this ane car apply the irds af 1he

L] ' -
. ’ " " . 1
salvist €93,2) "Thy throne is v-tahlishe! siree then ...
evin thaujh Thou art of eternity, Thy thpore had na

firoress ard Thou wast naet recogrized in the world until Thy

w s . "
children san) this song,
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"This is a diffecokt passage demanding exposition, sorship
of God, in a strict serse, corsists of prayer and song - the
former to a lesser degree since it is usually 3 product of
human needs (Jes, 26,16), The one =hn prays thinks more of
himself than of God; an? when his wish is granted, he does
not think of praver any more, Sony, on the other hand, is
nakle worship, it rests upon the contemplation of God's
works and similar nohle matters, it is the service of

jels, service with the hither powers of reasnn, The

sirging worshipper does not think of himself, hut of Gat, he
hovers in hAigher spheres and Jdoes not press the feeling of

trvatior inte the narrew hounds of need, - 3ar), therefore,

is 2 mighty weapon, more effective than all praying, - Until
the time of loses n? the occeurrernece af the miracle at the
ez, nn one Pver sang Lo vod, theuash people had prayed sinece

\hraham's days. Put the nne ha prayvs Hoes not think of

. L
>

s daminion, ol higher interests, but of his own, the

lowly ones. Therefore, the throne of God is not est:hlished

throuyy him, and he davs ant win foq sod's hirgdon a fira
lac n earth; anly the Sinjer attiins thes yhler, mor
xalted 1ins worship,
g4+ waiatl raises our lives te such a sanj, or, in olher
-1s: *h3t aze the =eans hy which we are to reach tha
T vt Thoy arg
1) LIrrncenre,

‘¢
21 Faieh,



[¥1]
re

3) Trust,
4) Gratitude, and
5) Migher Enlightenment.

1,

"The one whose life is to he a sonj hefore Sod nust, first
1® 311, guard his innoernere, He who surrenders his
childkike spirit, who comes hefore God with clever,

speculative views, his life is deep prose and no serg, the

1ssoms of his peetry are faded ard withered, The

Israelite cannot Juird his irnocerce, his chililike spirit

<
]
.

ully enounh, - In this manner, J3roh's life was a sony

hofore God, cven if frequently an elejiae one; and singing,

he passed fnta that pther life for he w2s an irnneent man,
2n was the life of ‘loses; till the very last his steps were
resaundin el nf]rn:. ant hy 1a9n r:]!:‘;r* sinrgi i t he
hright hereafter, And similarly, the life of david was a
pious, Gond jintoxicated sony, wen 4s 3 Jroun an,; as

=l I' 18 mnnarcrh wos hg vhile to “-;t"‘T:\ hoforne i in the
s, trit of nis rrildlike e-thnsinsm, And hecamse 'ichal
shaned hin wien he hehaved in this maaner, she was nynished

ith harrenness (2 osarm, f..'_"f}, Hecause she morked his

ehildlike spirit, the hliss of fondling a child was denied

"Let us guard nur inrocence; for only ther can we feel with

nur fathers who sanr hy the ded >ea, The hearts of



(4}
(]

ehildren, aroused hy joyous feelings, often swell into
erthusiasm ar? the children theasczives 40 not krow exactly
why. It is their clesr conscience rejoicing in their

innocence, having intuitive knowledge of a happy future; in

the words of the poet (Schillerl): "that the reason of the

tianalist canpnot sce, the simplicity o® the child's soul

aften may," Happy are we when we give our souls such joy!

loreect, thevefore, is the remark of the lidrash: "Tae pious

are called hoys, children,™ And it §is written: "Cut of the
nauth of hahes and sucklings hast Thou founded enthusiastie

rraise (7)), "(s, #,3). The dechilta and 3ota (p, 30)

ipply this very passage to the sinjers hy the Sea who

through their rhilllike enthusias=n were fired intn sonj,
Thus also, the sisdam of 3nloner, refervin: to that

thusfasm, c1!ls then (ov= fathars by the Sea) rchildren

L
1innTs, \ elear irdjic tion, thercfore, that he who is
innncert, who has a pure hexrt, e€a; he a sang hefare Gnd,

I tais singiv: of ehildren destroys Gnl's alversakies, it
cornuers Goliaths; its effect in cuiet chanbers is more
formidable th»oa the world resoundirg clatter of arms, =more
shblime, more feared thar rerquerors ard rejgents in secret
eahinets, GUut of the mnuth nf these children romgs forth
al f life's masifestatines; it is the kKind of music to

uirh all the vorld alike must m,ve., That is why the

rsalmist adds to tne passage just cited: ",,,because of Thine

afversaries, to destroy the cremy and avenger,” Such song

o
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crusnes mountains ind cliffs of granite; removed from its
proximity are those unworthy to stand in the presence of the
Holy - the appearance of the Uivine in their midst frightens
them away, drives them to far distances, or tears them out

of a domain for which they are unfit,

"Baugh then it those wno mock such innocence in you, at those
who pride themselves of 'clear insight' and ‘enlightenment’,
who consciously remove tnemselves further ard further from
the views of their childhood dAays! If they only krew the
dairkness in ~hich they wander - not urlike the Lgypntians of
today's Scriptural reading - they would die of shame ani

they would despise ronre more than those =ho ,reach tais

false enlightenment, who, with such  leasart delusions lead
them aw.y from life's true goal! Innocence is the first

4
pillar of life hich is to be 2 songj.

“Faith - usually bound up wita innocence - is the second
jirder of a life of sonj, Unly he who believes in God, orly
he who believes what Holy Scripture reveals, only lie who
believes God a Beirg as described by Judaism -- no denial of
tae bercficial effccts of any peo,le’'s faith is here
interded -- only his life can truly be 3 sonjy., To be sure,
Jewish relijiosity does not depend on faith alone; but faith

occupies a very high place, Faith is no small matter; often,
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especially with average neonle, it nresunnnses a enmnlpete
suppression of rational views, Faith rommonly results in
pious, warm enthusiasm; it may he a fleetina sensatinn, hut
at the moment of exnerierce it is 2 ecanviction, ar attitude
shared by the whole of man, dem riinn no nronf whatever =

for ther man feels, sees, ard arasns the trnth with hic very

hands ard jis capahle of urdertaking the hiqhect inm its
behalf. Faith creates men of sora; enite literally, it
breaks forth into a1 devoted sona to Gad, it nives vemt to
enraptured melody. 1And that is the imrort a® the perse
juxtaposition in today's Serintural Selectinn, "ard they
believed in God and His servart Moses, Then Mases sanq,
etc.” This thought was alrealy suaqested hv anr sanes

(7 vondi 125 sanne 3 Mi"32A ) and this, alsn, is the
meanirg of the nassaqe (Jerushalmi _ 5 - < Chan, A and

T~ iw<. Chap, 23): "Wher Israel's returnina pynltants
will reach the mountair of Amarna, they will hreak “arth in
sonqg, ete,' To bhe sure, the manrtain o° Amang ic 2
beautifully situated elevation in nur "aly Lard “hace cjaht
midht well enthuse apnroachina nilarims inta javans
outhursts of hymrs, owever, this nassane seems to have 2
mnre fundamertal, fiaurative mearjinqg: “"hHer the Tgramlites,
God's promise h-ving heen fulfilled, «i1) attain tn the tan
(the apex, erd, re-lization) of tae faith tn hich they
clung Aduring the period of their imnrisonment, then, 1ifted

by enthusiasm, they ~il]l hreak forth in hanny sana, So teo,
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the comment of the Midrash to the opening words of the song
in today's Parasha is applicable: The expression " <c " means
( “ #~) Yaith? The particle " :=" always designates the
consequence of sometining that hss occurred, Generally,
faith ensues only when proofs of Jivire help are evidenced,
so that the song by the Sea w.s primarily the consecuence of
the miracle that happened. bLut if faith is tue consecuence
of experience, then surely it should be less difficult for
us to helieve than it wis for our f.thers. For what pooofs
of Jivine Vower have we not experienced in tue course of the
millenia and in our various situations! And nevertheless,
tne stite of our faith is rot wellil, low much effort our
orators and teachers are forced to expend merely to
elucidate tne Yivine, to prove it and, by mesnt ol i varieiy
of ,ersuasive techniques, to make it affable to heart and
mind., No, that is not faith! Faith is the inrocent,
upright acknowledgmert of tnat which is told in Scri.ture;
it is the acceptance of records as they appear, Had these
meant anytnirg else, had they been of the character which we
like to ascribe to them, the Holy wWrit would not nive lacked
for adequate .ords, Urly nonest appeptance such as this,
can awaken a life of sonj .itiain us., All sophistry is
mistrust, shows small belief, ard will never exalt us as
bearers of the Glory of God, Let us apply ourselves to

faith and our life will be a song before the Eternal,




3.
bDut also Trust

“"iduch depends on this virtue, Faith is the ackrowledgement
of whit was, trust is faith in what will be. Unly he who
trusts God c¢in be enthused, and ornly hia life can become a
song., The future must not frighten us: with f2ith in God,
we must await that which is to be and we must live with the
conviction that everything will come ir its due time and

will turn to our best.

"The confidence with waich our fathers left Egypt kindled
the fire of enthusiasm within taem even before they reached
the 3ea; and at the Sea tuis smoldering fire had merely to
break forth into ppen fiame. The song itself expresses
trust, trust in the future or the end which was to be
realized throug yh the Exodus from & ;ypt, ard which was
Jlorified in the conclulin; words of the song: "Thou wilt
bring them in and plant them ir the mountain of Thine

inheritance,.,The Rord shall reign for ever and ever,"

"In this connection we must touch on an important passage of
the sechilta to today's >idra, udeferriny to Exodus 14,14,
"The Lord .ill fijht for you and you will hol! your peace,”

it is written: "The lsr elites put the "ollowing uuestion to
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Mdoses: what shall we do? oses answered: exult, strike up
in song and praise to tie Une who is the God of #ar! For
thus is it written (Fsalm 149,6): '"The high praises of God
in their mouth are a two-edged sword in their hand,’'
similarly (lbhid. 57,6): "Be Thou exalted, o God, alove the
heivens, Thy glory be above the earth,' (deaning: our
glorification of vod in song and praise brings it about that
e glorifies Himself for us on earth,) And similarly
(Isaiah 25,1): "0 Lord, Thou my vod, 1 exalt Thee, I praise
Thy Wame, for Thou dJdoest .<onderful taings, even counsels of

old and loyal faith',.." This last verse is the main
support of the entire comment, .doses told tne people to
.raise vod wnile they were still in danger anid far from the
counsel of vod; nhe told them to praise God in a 4 v a n ¢ e,
out of fidelity to Jdim and faith in Him, In tiis manner,
the psalmist was wont to conclude all his sonjys of adversity

with words of praise even thouuh salvation was still far

off!

"Trust, also, was n1eant to he developed throujh practice by
neans of tne manna mentiored several times in our Scriptural
reading. Jdere, nothiny was to be saved for the rext day -
vod was to be relied upon 1o gyive again, There, notuing was
to Le jathered on tae day of rest - Uo! was to be trusted to

proviie on the sixth day enoujh for the seventh,
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"dave confidence, then, my dear ones, .nd your life will be
a song of praise to the £ternal, Trust is the prime
reyuirement of that state of song; no one can be in harmony
with God if he lacks trust, no one can offer heartfelt
worship service if he cuinnot overcome moments of depressing
adversity with the hope thuat they .ill resolve themselves
into a happy future. JSurely not even Israel, when the
pressure was so heavily upon him, believed that he would
live to see an exodus from Lgypt so rich in joy; anl yet,
he lived to see it, e lived to see i1nat jreat moment at
the Jea which is glorified by today's Scriptural Selection;
he lived to see it and from then on he was required to
trust, dost certainly, we fail to encounter happy times
only wien .e fail to place trust ir GoJ =nd do not believe
that we 1ill encounter them. It is the same with our
destinkes as 1t is with our dreams; as we intergret them to
ourselves, so do taey realize themselves, Ue happy, taen,
with God, taink of better things and you will live to see
them, Frortified by trust i. the Lori, the psaslaist struck
up a gyoyful hymr of taanks, pierced the .Lost of the enemies,
and leaped over the wall with ais God, dis life was a
constant sonj., Yes, conTidence courajeously takes on all
adverse destinies, and, extollir; tae Heavenly 3avior in
the aidst of loody danger, winds weeaths of triumph apound

the brow,
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"No, we cunrnot wonder why, nowadays, so few souls of song
exist, How cam a generation have many such spirits, if it
does not trust a tiaing until its wish is fulfilled? The
Israelite always trusted, and his trust rever deluded him,
and ever and again he will live to see ' hatever he placed
in God's trust to see ard for .hose sike he willingly
suffered all the blows of his destiny., dave trust, I szy,
and your path of life will be a path of roses through life.
with tane echoes of hymns about you, shaded by God's visible
magnificence, surrounded by His protecting angels, liberated
from pursuing advecesaries, enricled by inner and outer
treasures, you will travel toward your life's joal and live
Lo see the fulfiliment of the proclamatiorn "The Lord
redeemeth Lhe souls of dis servants; arl no e of them th.t

take refuge in Him shall be dJdesolate,'

1.

"If life is to he a sory;, jratitudeis required., He

who enjoys God's gifts without acknowledgmert, without
f.eiings of thanks, or e wio thanks Go! only for jreat,
obvious deeds of kirlness, but does not Jdeem tie seemingly
lesser benefiéerces sorthy of thanks, his life will not be
a sony before God. If this high iim in life is to be
attained, we must tanank vod for everything; for everything,

exclaim neartily: "iraised be God," with the [irm conviction
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thit God does intend everythirg for our benefit, &, Akiba
used to say (Ber, 60): "Everythirg ~hich comes from ahove,
comes for the good.," His teacher (Tan., 21) before him used
to say with regard to all that happened to him, "this too
is for tée good." Such contented observance makes life a
song. The Tilmud speaks well, tanerefore, with refereice to
the verse, "I .ill sing of mercy and of justice": "If things
go well with me I will sing, if God's evil decree strikes
me, I will siny less,..¢an shall get used to say: 'whatever

vod does ne does for tae good.," tle wno daily feels himself
constrained to thank God stands on a very low plane. e
never lack cause to speak with full heart the prayer formula
"we thank Thee, o God," - for every moment a miracle occurs
to us., Certuinly it is this to vnich the psalnist summons
us w~ita the words: "Froclaim from day to day lis salvation,”
“Lord, my God, forever .ill I thank Thee," and the like,

idow is it possible for our soul to elevate itself to a song
of God, to hecome a harp which sounds eternally, if we enjoy
the Creator's  ifts with so much inlifference; if we believe
these jifts to be the works of our own nand, or if we regard
fortuitous circumstances or ather mer the ultimate source of
jood fortune, then, most cert inly, our whole life nust take
the rony tugm, den and the nitural course of t ings are
but tools utilized by the Creator for our jood, Jdortals who

do us jood, a7erit reverent recoynition ani even our taninks

as neavenly messengers, but our hymns of praise are due to

God alone,
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"1 have always been curious just why, in the Song at the
S>ea, tne singular - I sing unto the Lord, as if Moses alone
had sung - is used. It seems that Israel nearly committed
a grave error, It is written: "They believed in the Lord
and in Hdis servant doses.” It would hive been eisy for
them to direct thecir song to bhoth (God and Moses).
Therefore, Moses wisely anticipated tne people's enthusiasm
and possible error ani quickly broke forth .ith these .ords:

1} I myself, sing unto tae Lord!

"l was pleasantly surprised, therefore, wher, after the
lapse of some time, 1 came across this pissage from the
dechilta to today's scrijptural rea'ing: " 5+ ol nmth

-~ -
£33/ 2gal 1] ," "I sing unto the Lord, to the Lord but not
to a creature of (lesh and hlood,” Illo loes the sdechilta

arrive at such an interpretation? It seems to hint at the
[ \

w by

mistake to .nich Israel, in the lire of his cnthusiasm, wus
exposed and .hich dgses, the le:ler of the sorg,
forestalled, uratitude, I say, can exalt our life into a

song.

"Finally, also, the Israelite shouid strive for h i g he ¢
enli jhtenment, ouch infiuence of Uivine dpirit
touchel our incestors who had already been aroused by

inrnocence, faith, trust, and gratitude; and this slijht
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touch of the spirit of higher enlighterment had its great
effect, dightily, the roaring stream of song rushed
forward, the prayers soared sloft to the throne of God with
wings of eayles, and worderful was their effect., You can
hardly imagyine, o listeners, what the Israelite is capable
of d0in3y with the devotion of heartfelt sinjing. Aloft it
soars like tne jet of high-sprayiny fountairs, places itself
before God and effectuates its desires; ard if not always
that - because we, in our short-sightedness do not always
ask for what is ypure and for our good - then, at least, it
smashes, in its iightning ascent, the mountains which
separate bod and the .orld; it carries away evil, epens a
path, builds worlds, tears the scepter of sorld iominion
from tne claws of vice wiich clasp it so tightly to the
vexation of virtue., And how efficacious it is when all of
life is such a sonj! Your thoujht alone has its effect in
neaven, your will, your slijhtest move, y ur very Jlznce
uywards, - It is written: "Thou shalt decree a thirg and it
sn:ll be established unto Thnee!"™ Through you, the living
211 the dead wili hecome riqhteous, heaven ard earth will
be blessed, Throuyn you, life +ill he a darce 1o which, as
at sinai, the world below an' the wor!' above will move in
happy, mystic harmony, A hijher enlightenment, touched ny
the spirit of bod, creates a life of sorg, Ir actuality, it
created the 3ong of today's Scriptural narrative. COur sages

and the s«isdom ol oolomon alre:dy have said it, that at that
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moment (by the sea) the 3pirit of God rested upon Israel and

called the 3ong to life.

“"That all might partake of tuis Spirit was the fervent hope
of the lawyiver: "would that all the Lori's people were
prophets, that tae Lord wou:d put dis Spirit upon them"
(humbers J1,29)., That, eventually, all will partake of the
>pirit was foretold by voel (3,1): "4and it sh.ll come to

pass alterward, that I will pour my spirit upon all flesh,”
This spirit covstitutes the greatest proof of God and the
Jivine which corqyuers all doubts, «ithout such 3pirit, the
unveliever's proofs built on human reasor are hut playthi:gs.
Unly hicher enlightenment can -erve as satisfactory evidence,

ind this, most likely, is the meanirn of tae maxim (Jerus,
i
.“}/._

dorajoth, Chap. JJ:OU:‘:) Az p e vhich woul! have to be
rerdered, "only prophecy can serve as proof". Yes, tais
higner contemplation is so rel ted to son; that the hebraist
has one and the same expyressior for 'contem;lation' and
"song'., lligher cortemplatior stimulites sanyj, sorg effects
nigjher contemplation, ard tne God intoxicated singer

contemplates while he sings,

"day God soon pour out over us i Spirit such as this, which

will ronsecrate our entire life to a sor3 of praise! A
spirit which will create ir our life 2 sveet harmony between
God ard man, betweer hcavep nl earth, \ind may we all soon

siny a rew song unto the Lord, 3 sony in which all the world
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will join! May Israel soon rejoice in his laker, may the

children of Zion be joyful in their hing!

Amen,"
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III, EMANCIPAYION, TRADITION AND REFORM

>olomon Flessner's hilf-century or more of activity as
preicher and teacher i; Judaism was marked by far-reaching
cinanges in Je.ish life., The tide of revolutionary
liberalism which swept through Europe in the latter part of
the Eighteenth and the beginniry of the Nineteenth Century
was to tear down the ghetto wulls, the ramparts of
sejregation which hal repressed the Jew within nrarrow
physical bounds, but, at the same time, had acted as a
protective barrier about his autonomous religious and
cuitural existence, The old social and religjious order
declined and disappeared; ne. institutions and new heliefl
structures had to be built up, designed to enable the Jew

to adjust to his new role as the eager but unwanted aember

of the European community.

True Lo his principle to speak "a word in its due season”,
ilessner addressed nimself to many oi the problems of these
decades of acclimatization, l!le took : definite stand in
tae relijious conflict engendered by emancipation,
cnampioning tradition 13 inst ceform in ais struggle to

gjarmonize Jewish and curopean cultures,
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A brief consideration of some of the major developments
ard questions of his day .ill help us giin a clearer

understanding of Flessner's teacning,

The cetting of his Thought

"Emancipation” is the key word to MNineteenth Century German
Jve.isn nistory, All of the stresses and str.ins, the
movements and institutions of this period can bhe explained

as manifestations of the Jeu's strujgle to free :imself

from dedieval bordage,

The story o. ve._man-Jewish political emancipation begins
with the French sfevolution in 1789 and tlie subse uent
hapoleonic wirs which spread tue ideal of 'liberty,
equality, rraternity' to every nook and ﬁiéﬁe-of Lurope.
Not that there fi. not been earlier cries for freedom, The
railosophers of cnliygntenment, culminating liumanist
revival, n .l posited tne supremacy of reason urd, its
loyical corrollary, toleration; but reason alone was not
enough; only a nandful of peo;le .ere capable oi thought,
the rest l.cked the will and the nental resources needed to
establish reasor's rule. Hdeformers in the field of

reli. ion, deists aud herctical sectarians, hud affirmed
taeir f.ith in Une God and Une dumanity; but all too soon

tne faith in vod was displaced by faith in the state, ani
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faith in the state demarded no equality for all, OUnly the
opypressed of France, led by the rising bourgoisie
recognized that "they could liberate the fellows ;; the
bottom of the heap only by plucking off the fellows on the
top", and they resolved to upset the existing social
order.l They succeeded, and, in 1791, the Jews of France

were ranted equal stzunding with their fellow human beings,

The kings of vermany were not too eager to follow suit.

In 1769, even while the French populace stormed the
vastille, Friedrich «ilhelm II told the vews of Germany
tnat they could be yiven freedom "only in the measure that
they attained 1 culture like the C.lristians",2 a process
of adaﬁiion witich he believed .ould be consummated in
ahout seventy years., Napoleon's apgro:ciaing arnanies speeded
this process, «herever they vent - and all of Germany,
except 3 decemate! part o VYrussia became their vassal -
they instituted complete equality, the inalienable rights
of men, Lkven unoccupied trussia, no. ruled by Friedrich
Wilhelm III, wis ‘orced to initiate a "revolution from
above", tae dardernberj-tHumboltian reformation, which, as
far as the Jews were concerned, culmirated in the
Toleration &dict of 1812 through wnich they .ere oranted
complete equality (barriny service in the state 'ut
including the rigyht to serve in the armed [orces - waich

they 1id with fervor and levotion). [Flessner was a
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fifteen year old lad at the time and watched Friedrich
+ilhebm bless the volunteer armies in the streets of
uerlin.3] The force of the emancipated repaid the emperor
handsomely 2nd helped him win his war of Liberation ag:uinst
Napoleon, Dbut after the wWar came the Congress of Vienna
and "rude awakening" for Jew and Christian (the latter had
been promised constitutional government as ircentive to die
"fuer h.iser und Vaterland"), The Christian received no
constitution and the Jew no emancipation, Jetternich and
nis conorts ruled tu:t the Jews be permitted to retain
those rights granted by the German Stutes, hut sirce most
rights had been jranted Ly Napoleon's officers ard not hy
vermany's kings, tie Jews all too soon were driven back
into tneir jhetto, tie yudengasse., \gazin they were told

that Jewish culture was rot jood enouih for Jeutsche

l\ullur.4

The Jews of Germany took this charge to heart an. tried
nard to overcome the interral "obstacles" wnich presumably
barred their entrance into the curopean community, The
paramount problem of tne day became: how can ve.ish
tradition be adipted to modernity? osome sought their
answer ir the realm of knowledge - knowledye of Jewish
History anl Literature - which they felt would give the

Jew a spiritual self-respect (that sine gua pop of physical

survival) and so Jie <issenschaft des Julenthuns was born,
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Uthers found their answer in reform of customs and manners,
bejinning with the introduction of the vernacular and music
into the synagogue, They hoped to demcnstrate visibly to
the Germans that the Jew was really not so lifferent - and
in tais process reform and its spiritual o“f-shoots: neo-
orthodoxy :nd conservativism came to the fore., Nearly all
the Jeas of Germany, whether "enlichtened" or more
traditional, whether reo-ortiodox or corservative, or
reform, urged thr stuly of secular subjects to prove to one
and all that they .ere serm-rs first 1 st and 3lways, OSome
ve.S gave up the yhiost, of course; not a few emiyrated to
America and many, manry otiners ought their Liptrittsbillet
to curopean Curistian civilization with haptism.s
The outward buttle for lileration continued, vabriel
kiesser fougit by word an? pen for uncondiiional political
emancipatior, Hdis efforts sere refinforcel by the .ritings
of voerne and Heine, the spiritual ieilers of republican
"Youry vermany", who lived in exile in Faris, The hope of
these liherals suffered serious set-backs with the abortive
revolutions of 18408, But ther the Inlustrial tevolution
came to Germany and “"machires ' hich mate money and tae
middle classes .ho possessed that money"” schieved what no
spoken or srittenr word could: constitutioral governrmert,
3ni with it emancipgation for the Jew, The hinj of Frussia

Joired hands ith the rising husiness cless to accom lish
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their common aim - the unity of Germany, The one
sacrificed absolute morarchy for the financial and politicsl
support of the bourgoisie; the other surrerdered
republicanism and democracy ir returr for egual civil and
limited political rights, In 1869, -fter the Uismark-
Lil,eral Alliance, the North German Felderatior aranted Jews
unconditional equality by declarin; "all hiticrto existing
restrictions ol civil and political rights based on
reliyious Jifferences” to be abolished, The veuws of

Germany were again permitted to leave the J’nelto.6

The political emancipation of the Jew revolutionized his
cuitural and religious life. The cinneitskultur, the all-
enbracing culture of the jhetto was ripidly transformed
into a splinter culture called irto being by the
introduction of the Jewish jroup irto tae European
commurity, Life ir the hetto ha! Leen well integrated;
its core w~as the relijion of the Jew, his belief in a3 God
wao singled out Israel for special destiny, Tais helief

10lded every aspect of the vew's beings his social life,

1is educ tion, his law, 1is mores, his manners, his
linguage, even nis dress. The walls of tae _hetto,
enforcing strict sejregation ard m rkin; vewry as a
mutually responsible group, had nourished the existence

of such an undivided uniform community. Ubut once the walls

were ‘own orce the jates barrinj entrance to and exit from
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the sudengasse were opered, the hitherto religious Jew
found himself an integral purt of a so-called "secular"
world which still showed many of the scars of its own

tumultuous religious history.7

shi:t was the Jew to do? Was he to compartmertalize his
religion - to be !«lf-religious :nd half-secular?
rrotestantism faced with a similar problem of ad ustment
tad made relijion a matter for tae individual soul, had
subjuzated the authority of the Church to the will of the
state, but could the vew do the same, the vew to hom
JéJaiSm was the well=spriry of all life sui the Torah a
corstitution prescribing all his 3ctions? Just how much of
tradition cou A be harmonized wita the modern spirit
.ithout doiny violerce to that tradition? ixactly what is
religion, what vudaism, in its esserce? ind underlying all
these nuestions was the hard and brutal fact that the vew
who {;Féci;ﬁgi; obeyed all of the Torah's injunctions did
not eat as well as the one wio surrendered those of the

comnandmerts that conflicted with his economic pursuits,

The many answers jiven to Lhese pressin; .ucstions by the
relijious le.ders of the day focused - in the beyinnivj at
least - upor two opposite and mutuzlly exclusive points of
view, une, offered by the founders of ‘he reform movenent,
affirmed pro;ressive revelation anl proposed to distill a

spiritual religiosity from the complex of Jewish existence,
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The other, later known as neo-orthodoxy, proclaimed the
Torah as revealed law and aimed to preserve for modern
times traditioral Je.ish life in its entirety, In
yractice, of course, neitiher view prevailed, Crthodoxy
never succeeded in b rriny the inroads of Curopean culture,
and reform failed in eliminating ertirely vevish ritual and
custom, so that, ultimately, both extremes had to he
molified, and a tiuird school, conservativism, a compromise
between the two made its appearance, But in the early
Nineteenth Century these diametrically opposing thilosophies
of Judaism were expounded, witi the yuestion of the Torah's

revelation as the prime point of their divergence.

>olomon klessuer hell with taose who wanted Lo see as much
as possible of truditional vJewish life and pyrictice
retained., lle believed thit while Judaism accorded with
reason it w.s primarily a revealed relijion presenting a
body of revealed legyislation lemandir, strict obedience,
To promote the acceptance of his view ne 7ad to jerform

a Joublie task: he had to establish the reasonableness of
the Jdevish relijior 21 its accord -ith vermar Kultur and
tie l!amands of the verman state. And e had to attack
tiose wio proclaimed vudaism essentially reason and spirit

and, n1erce, proposed major modifications of Jewish jpractice,
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The Keasonableness of Judaism and the Jew's Loyalty to the

State

The Torah, as a divinely revealed code of iejislation,
constitutes the nucleus of Flessner's Fuilosophy of
vudsism, All of his exaortations revolve about the Law,
all yo back to it, atl flow from it, All of his
aimonitions derive their justification from his belief in
the Torah 1s the embodiment of Jivine Will as revealed to
doses and through him to Israel. In establishing the
reasonability of the vewish relijgion, therefore, Flessner's
primary task is to demorstrate, by reason, the Jivine
sathorship of the Law,
4is arguments are sim;le anZ, in the main, have recourse
to the Law itself :nd the evidence offered in 5griyture.
ile finds ais first proof in the open, public promulgation
, 2 ¢

of the 1urah7ys% n %yé :;OJ JYME LFr>, All the people
heard the voice of Goi and we carnot dispute the testimony
of the masses,

"All the lsraelites were eye-witnesses to the

giving of the Law; in the presence of all did

the Heaverly Lawyiver speak to .doses. Tae

restiess contemporaries of loses, considerirg

all the othner reproaches taey neaped upon

tneir leader, would surely have disputed the

Jivire authorship of the Law iad not they

tnemselves bheen .itnesses to tiae develation,..

Yet, as often as Moses referred to the
revelation - and ne did so frequently,




78

precisely because he spoke to eye-wilnesses =

no one dared dispute him,,.,,The public giving

of the Law_is &he strongest proof of its

Godly origin.,"
lore evidence is provided Ly the character of the Law itself,
No mortal, without he.venly accord, would .iave dared say
what Moses said, How could a map have set the puritive
provision of b.rrernness for violations of darriage Law?
(Lev, 20) iow could a map have predicted rain and dew or
have threatened the witholding of these ratural forces?
(Lev, 26} Deut. 11) ow coull a map have ruled a 34'mitah
year ard =t the same time have nrromised that the produce
of the sixth year would suffice for three more vears urtil
the new Aqrain cnul?d he harvested? (Lev, 25, 20-22) How
could a mortal nave instituted the water test of adultery
where droplets of identical liquid wouid determine life or
death and even assure fertility? (Mum, 27-28) ilow could a
nortal have presumed to command all mer capable of bearing
arms to leave lome ani hearth taree times a year, togjether
~itn the dariry predictior that "“no man saall covet thy
tand when thou joest up to appear before the Lord thy uvod
taree times a year"? (Lx. Jd4, 23-24) No, Jdoses commanded
all these laws uvec:use tac word of vod w3s or ais lips,
“o mortal lawjiver would nave risked life an' honor, would
nave ,eopirdized a laboriously constructed law code ith
bold utterances wihich could so readily be proven or

disproven! God was the veal Lawgiver ard not Hoses,
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doreover, - Plessner points out, - the Scriptures
frecuently record that ldoses hesitated in answering
yuestions of the Law, Again and again .Joses is reported as
saying to those who make incuiry of him: "Stay that I might
hear what the Lord will command concernirg you,” Had Jdoses
himself created the Law would he have wavered in giving
answer! Agair, had Jdoses and not God  een giver of the
Law, why d4id Joses not appoint his own sons as his
successors? Finmally, accordirj to the Fertateuch, Moses
was nxious to enter the Holy Land; why then, if he was
really a law unto himself, did he not speed Israel's
progress tiurouyh the desert, why did he have to pleuad, and
plead in vain for permission to enter the yearned-for land

of promisello

otill further proof of the Torah's Jivine orijin is
profided by tine fact thait it was msintained through
centuries of vewish persecution, "The La. always was and
is practiced faithfully till this very day - dnliwidnal

trarsqressions o” recert years may «ell he disregarded,”

No human product cou ' aave survived this lorj, ro human
law .ould have been kept if its people 45ad been exposed to
constant suffering and Lorture.ll Firnally, if the Torah is

the product of humar reasor ard not tiae ord of God, why
is it that ro other lawjiver jpromu!gated i similar code,

«hat man car invent once, he can irvent ajain, "LBut the
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thoughts of God are not the thoughts of men, neither are
llis ways our ways; they are above us, even as the heavers

ire higher th:n the eatth."12

llessner concludes, therefore, that the Je , living in
nodern, "eniiyntened" times need not hesitate to heed thae
Torah's injunctions, Belief in its divine authorship has
been proven reasonable, Ubedience to its laws, therefore,
also accords with reason, 4nd, by extension, since
sabbinic Ljterature merely elucidates Scriptural text and
scrves to its clearer urderstanding, even obedience to
rabbinic commandments does rot conflict witn the nodern

spirit of en.iantensert.]3

Je.ish folkways (lsraels Volksthuealichkeiten), that is,
vewish lunguage and dress, Jewish food and marver and
lore, all tne many things waich mark Jews as a distinctive
jroup, oujht not to be surrendered either, F(lessner avers
that they too were enjoined Hy vol! through our sajes, nd
that their neglect constitutes revolt ajainst the Jdeity,
the public profanatior of lis Haﬂe.l4 Nor is the
ohservance of these customs in corflict «ith life in a
Luropean community; there is npotiing in the modern spirit
wiich demands uniforaity., #~ithout differences life is
full; there can be no rhythm with >nly one beat; there can
be no narmony with only one tone, an! the most beiutiful

of pictures is always in a rich variety of colors:
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"That which distinguishes one group from
nother, the diversity ard variety, is
necessiry, is matural, is - as Jdendelsohn
has ,lfgady taught - ore of the spices of
life.,”

Tais does not meun that Flessner proposes a volurtary
segregation for Jews, Un the co!'trary, he urges that they
intermingle -ith others and learn from them:

"To be sure,..we should learn from everyone,
'who is a wise man - he who le rns from
everybody.' GUne must take the igod anl] true
from hewxever ane can find it,"

G = -~ v E. Pt -
320l dde WA i A D 1aRE N 1S = "whatever God

creited, He created in ilis nhonor." Lach people on earth
was yiven certain advantages and privileges which were

leried to others. "tach nation has its particular virtue,

waich we should discover, value, and accekt."IT

I'lessner favored tae inclusion of secular subjects in the
curricula of vewish Schools. He feels that the study of
vernan langjuajge an. literature, of science and of art
ou,ht to be maie anr inteyral nart ol every Jewish caild's

education. WLut more than taat, ard here llessner presajes

the J“- NI LY DA aessije of damsonr dafael Birsch:

the Jew oujit to leanrn jood marners from hi: non-Jewish

neijhbor.la

"Learn science from onthers, lez2rr art, but
learn also modest conduct,,..and, with
particular reference to ovship in the idouse
of God, tiose ho are not used to it, mijht
well le:rn outer discipline and decorum.,”
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Loyalty to the Jewish reliyjyion and to tie Jewish jroup and
its ways in no way clashes with love and serviee of
country:

"A true devotion to the faith of Israel is in

perfect harmony with devotion to the state;

we can be faithful subjects of the one without

neqlecting or being unfaithful to the other;

we can wear the uniform of citizenship without

discarding the white TBd clean Sabbath

garments of Judaism,"”
As a matter of fact only a irue lsraelite can be a good
citizen, Jewish history proves cornclusively th't the very
Jews wio were most constant in their religion, who offered
themselves willingly to the service of turir people and
tieir vod, were tie ones wao served tueir kinyg and country
best, (sdordecai, loyal in iis aliherence to the second
commandment, refused to bow helfore !laman, yet he saved the
life of hks kinjy.) Conversely, vJewish history shows that
tiose who hated the Jews arcd sonjht their destruction were,
at the same time, the most d njerous eremies of their
country., (idaman not oniy wanted to destroy the Jews, he

20
plotted to usurp the throne.)

Jewish law makes allegiance to kingy ard courtry the hi jhest
duty of man, It teaches fear of God ard unquestioning
obedierce to dis will, ari only he who fears Go' can truly
fear nis king., bBut even more important, the Torah
specifically erjoins corstancy in! sirgleness of heart to

Fatnerlard and ruler;
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"It (the Torah) calls the king the Annointed
of God, the very image of the iHdeavenly
Father.,,.it prohibits t4e cursing of the
king even in one's heart,.,..it places God and
King on an equal level by rulirj: "Hy son,
fear thou the Lord and the King ard meddle
not with tnem that are given to caange," It
commnands us to pray for the king's welfare,
esasto make the followipg "lessirny whenever
we see him: "Praised by He who imparted of
His Glory to another.' It even teaches us
to reggfd each official of the hing as a
king."

Consequently, the Jew who tenches his cnild the love of God
and the ways of the Torah proves his joo:' faith to his
n.tive country ind its ruler, "Jewish educution is the

2%
ai jhest service of Lhe stale."g“

liessrer waxes exuberant in expressinjy his own feelings of
fidelity to uermany and his love for its king and Emperor:

"dail and taree times hail to the beloved
Friedrich «ilnelm 11I, the gyracious king,
the ,ust :ni1 sweet fataer o/ his country!
Iail to him =nd 4ail to ais fataerly
representative, the chiefl administrator

of our province, the hnight Flotwell,,.
Hail to all tae praiseworthy admiristrators
and rulers of our land.,"<

Indeed, a Jew who heeps f ith with his religio:r ard
naintains tne ways of ais people is loyal to the st te

and stands in erfect uarmony with the "eniigntened”

temper of tne times,
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Upposition to sKeform

A comparison of tlessner's sermons in deifense o Juldaisam's
modernity ird the Jew's loyalty to the state with those
diatribes which he directed agiainst reformers and their
innovations offers a strange study in conrtrast, In voicing
iis opposition to reform, l'lessner seems to nave forgotten
almost everytaing he said when affirming Lie "reasonability"
of tihe Jewish religion, Noil taat ie ever contraiicts
nimself; but in his polemics ayaiust the Zgitgeist an
entirely new note is sounded, Here, [aita is extolled at
tac expense ol reason, the Jingers of too mucn secular
education are stressed, even the Jvew's loyalty to tne state

)
is limited by tuc demands of iais reliyious lil'lz-.""1

A lion'"s share o Flessner's writing against reform is
devoted to an attack on its leaders. Apparently, lliessner
hianed them and their “"irresponsibility" for the innovations
in vewisi practice, ile failed to realize that tue advocates
of reform were merely justifying ciuinges waich usd lo2en
lecades in tae making ard wuich were the lirect out eouths
of the spiritual unrest of tue times, tlessner likens the
.pokesmen of reform te tic Baal-w.rshippées of Elijah's tine
who stand L9°V07? 7€ /¥ and know not where to turn, "half

vod, aalf Baal; half syn., ;o ue, half church,..tney know
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neither what they are nor what they wart to be", At another
time he comp res them to the serpent who seduced Adim and
cve, HHe warns that their glib tongues and seductive
misrepresentations will bring about the downfall of
oudaism.zs He deprecates them as hypocrites ho call
tnemselves "enlightered ard .ell-le rned"™, when they haive

no krnowledge at all, They seem intelligent, because tney
are shrewd aind artful, but in reality they are uite
ignorant and lazy.26

"lhowadays, with reference to the relijious,
we fnear nothiny but a criticism of what is,

a mocking and belittling of that . ich merits
veneration; and yet, all these views are not
the consequence ol insiyht 1 d careful

examination, they are rot the result of
searching erudition; most of the critics are
lazy peo,le wio krow neither throujh study 27
nor tirough pr.ctice that which they censure."”

The reformers are rot to be trusted, ro matter how serious

their counterance and hott arm the tone of their voice,
They are doubly dargerous because whst they say cortains an
admixture of jyood and evil, of truth an' falsehood, ind

3
rothing is as bad as a lalf-truth.“ﬁ They are, probably,
voi's messengers of evil sent to test the loyalty of the

29
Jews,”

Turniny from tnis torrent of broad investigve to more
specific criticism, Flessner resents, first ard foremost,
change in worship service, lotn in outer form, xiz., bare

neads, artificial Jecorum, em;loymnent of susical
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instruments gt¢., 4nd in inner content, that is, the willful

revision of traditional prayers,

That the use of the organ and other musical instruments is
strictly prohibited by law needs no elaboration, The non-
wearing of hats, the robe of the "raboi", the removal of
the Bimah from the middie to the front of the prayer hall,
are all violations of tradition, They are an imitation of
tie vnristian way; they represert an assimilation of the
worst, not of the better elemerts of our environment; and
they gain for us only tae contempt of the people ve ape

; 0
aind whose favor we so Ie51re.3

" 3

The artificial attempts to "di:nify" the service ir no way

contribute to tiue beauty ard enjoymert of worship. Undthe

contrary, they stifle the Jew's natural way of expressing

nis devotion to Gor, There aire vewish wiys of doing things;
and tonere are Christian ways o loirc things, The non-vew
shows his respect 'y removing his hat; the Jew honors God hy
keepiny it on, The nor-vew sits riyidly in his pew or kneels
on command; t.ue vew jyives free reign to his emotions and
poves ais entire body in worswip. o one can say that one

of these ways is proper anrd tic other is rot, ti t ove of

the wuys is diynified an! the other is not, Both are

~roper and roth are dignified, Lut the Jew loes tiings the

ve.ish way.
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"True worship, whether exiressinj sorrow or
Joy, should be a lively physical reaction to
one's emotion., To prohibit such natural
movements (ghockl'n) which break forth
unwittingly in prayer would mean either to
set artificial barriers of restraint to
devoted prayer,,.and that is something we
should not do, or, if we do rot wart to

sata5E¥ the gesture at the ex erse of
devotion, it expects of us something we

cannot do., For who i]n withstard the storm

of lively emotion?"3
In matters of religior, a1ll laws ari1 all customs are of
equal value ard importarce. As has beern ohserved before,
llessner stresses that tne folkways which the reformers
consider marjiral to wudaism are an integral part of our
relijious life, They too, togetner with all the
Jditzvos were commanded by bod to <oses an! through hin to

our sajes and on to us, and taeir transgression is as
32

serious as « violation of o' ec of the Ter Connandments,
{o innovation whatever can he countenarced, for a change
or any ote level of Jewish life vill briry changes in the

total structure inciuding its essertial core of belief,

Ihe reformers proclaim that vudaism is a relijior of

’-
AR A

action, that at‘ilé essence it deminds ethical hehavior,
but is thnere such a thing as morality ""ithout relijious
<raclice? of course rot! T T AZ ’h; NON R
There is no morality except the word of the Torah, A
violation on the level of practice - ary violation, even a

nirute one - .ill bring about a coll pse of what reformers

themselves regard as the core of Judaism - morality,
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"Unly those congregarts who serve God and are
unaffected by the temper of the times, only
they serve ilso humanity and do Jood; those
who bhear tie yoke of relijious duties, bear
also with love,..the obligations of morality,
who gives alms to all, homeborn and stranger
alike? From whose door does no porter chase
away the reedy? «ho can always be approached
and never tires of doing good? who invites
the hungry to his table and does not hesitate
to place them next to tne tender members of
his family?...Unly the Israelite who supports
the synagoyue «ith his presence and with his
money., Always and ever, unto all eterrity,
virtue and morality revolve about vod-fearinrg
mer. whose doors are 'ever locked to the
stranyer; hereas the withdrawn, so-called
'eniijhtened® man orly rarely admits the joor
into his presence =rd sitisfies all his
charitabhle deeds with scant qgift _to the
congreg tion to w ich he belorgs."?

Lvenrn more reprenensible taan changing outer form is the
reformers’ attempt to alter tne contert of prayer, tlessrer
reminds unis listerers thit the Je.ish prayerbook is tie
property of all Israel, and tnat it provides the jJreatest
§:inyle force for urity amorj the vews of the world, "A
conyrejation in the iands of the forth Lole addresses tiae
same sords to Vod 3s does 2 conguegation at the JSouth kole."
The prayeriook m:ies [{or coumon aim, [or coamon attitude,
for com on soul art! heart, so that its willful alteration

by any one 3roup is a threat to tne urity of all of oewry.34
Tae trzlitional prayerhook contiins in concise form ani

1 r

misterful, lucid style all that =man could 25k of sod, "It
is reasonahbhle, a compendium of hun n wants in 3ccord with

enliyjhtennent...and lesesrves neither to bhe removed ror to be

deformed by chanjes or dismemberment,"33




89
The attempts of reformers to render traditional prayers
into verman translation is absurd. +hile it is true that

prayer in any linguage is acceptable to God, and also that

m:ny vews no longer understard iebrew properly, translations

of traditioral prayers can only result in a distortion of
their real meaninjy;. "Our ,rayerbook was writter in the
language of tne doly w~rit, ani thus it hecame a Holy Jrit,
as it were, and must be urderstood in a like manner." Tue
debrew lanyuage alone is the laryuaje of prayer; it is tne
real lanjuage of the soul; it aloie is able to arouse the
true and pure feelingys of devotion an'! to jive these

. e " . 6
feelings appropriate exgressxon.3

In the process o siorteniny tae service, tie reformers
have discarded much that is valuable. There is no reason,
for instance, why liyutim snould be omitted, Masterpieces
of dehrew poetry, they help us to distin uish one holiday
{pom :.rothner, they teach us mucia that is in'is ensable

toward a ,ro,er urderstanlirg of the n .liday =ne-saje; anrd

: - 37
tiey constitute the aedart (nl center of syra_ ojal Sij.j
20r is taere any excuse for eliminatir; tae secord lay of

- 30

wcformers a=¢ ertirely too auch corcerned wita tie confort
oL 1t 1c adherents, In £f.ct - so 1iesSrer en, 1aSizes =
reform scems to be rothin, but a rolijion of convenience

c:terinrj to tae lowest iz its followers an! pampering tnem,
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Judaism is not for the lazy. It demands sacrifice. "If one
wanted to shun everything th.t is difrlicult, one would have
to turow over the cntire structure of Jewish law and divine

. 39
service,"

tlessner custijates tue reformers for surrerdering so
ligatly and without compulsion tae law for wiose loyal
obscrvance thousands upon thousands of vews were slaujhtered,
ne onalinagls

sdore important.htheir authority to make those changes,
"The poets "ho composed Jewish iiturgy ard the rabbis of
old who interpreted the Law .ere ro ordirary men," They
were God-irspired - intoxicated by tie krowledye ol the
Jivine., vJo tie reformers th. k that they themselves are
more irtelligent, more learred, more deserving of Jivirne
inspiration than our vererable ancestors were?40 deformers
say that Jewisi tradition is old-fashioned, outmoded; it is
hiyh time ta.t taey learn to revere ard not to despise that
which is aainded down from generations past,

"Let us not be ashamed of tie old.,.,.Let not

our law be inferior to museums ol antiques
for which we jive up treasures, durely only

the ijnorarce of common people can jive
precedence over tige-hunorel! theories Lo tae
greer wisdom of imaaturity that is

appropriate orly to a uoy, thouyh its [lalse
jiitter makes it so attractive to tae 7Jar in
the circle of the utlearned,"™
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1V, THEOLOGY ANJ FHILCSOLHY COF JUDAISYN

'lessner was not a philosopher, Ncr was e a theologian,
le created no new thought, Neither did he offer a
sethodical presentation of loctrinal belief, This does not
iean, nowever, thust he was without a definite world view of
his own, And his sermons - if not in corcise ard
continuous form, ther at le.st ir their totality - reveal a
corsistert and comprenensive concept of the world and of

Judaism,

Theoloyically, VYlessrer held a position very much akin to
tiat of nis co temporary, Samson Hafael dirsch, e
belivved Biblical-Talmudic Judaism to be inseparable,
revealed, and inviolate, the fountain of ahsolute truth,
i1l nis religious Joctrines are 'rawn from the p.jes of the
sible and of sabbiric Literature, Ary attempt to yive a
tiorouyh presentation of uis logmatic, etuical ard ritual
loctrines .ouid he tantamount to recorstructimg Jewisa
lucology, an impossivle and unrecessary task, I+ the
followiry pages, tierefore, we wil! limit ourselves to an
ex,osition of t ose of ais taeological views which are

i rhed as characteristic by constart repetitior in his

sermons,
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God

Irn wrestling with the central problem of theology, tne God
concept, llessner evinces a strong ilistaste for jhilosophical
speculation, Apparently he shared Nineteenth Century
nomanticism's contempt for tne ideas ard methods of the
‘ewtonian Jorld. e procliins a frank superraturalism, a
belief in a transcendent Jeity «ho reveals diaselfl tarough

ratuce, through dis prophets, an! taroujh the Law,

ot tnat slessner rejects reason ertirely, #is atteapts to

rove Judaism consorant ith tae rational temper of the

1

cnlijitenment nave ilrealy been noted, Jdowever, he fecls

stronjly that acceptance upon faith must jrecede ralional
cojnition ard, taierefore, taat (hilosopay is to he

subjugated to theoiojy.
"A few mouments in the presence of vold, teach
us more, are more -holesome arnl heneficial
than a taousar! yesrs ir the ritural school
of life and investigation, Tiere one grieves,
spends sleepless niugnts a1 ores desk, passes
days in the lecture halls of philosophy,
vorks - often ir a irenzy ard urtil one
wearies - over innumerabie books art stiil
one is never wise, one tirows over on the
morrow whit one builds today, ore marks only
tae exterior formation of tiings or recoynizes
Lhe es.ence of but a few irrelevant matterS...
liovever, moments spent ir the true presence of
the Jivine, have a monotaiy=-sihattering power
.aich blasts the house of cacvids - tine systems
of trifles ard errors; ari ore learns rog only
in auantity, but matters of importince,"=




95

And even when reason does lead to knowledge of God, it
results in a cold, dry, heartless acceptance of the Ueity;
whilst the man who builds on faith has a heart for God, is

moved by his love for Him and serves !im willingly and with

JOYe. .

"In his soul there is cortinuous rapture and
bliss and Juring Jivine service and study_he
flames into a mighty fire of erthusiasm,”

nevelation is tae bedrock of all belief, God leaves
well-marked traces which attest to !!is existenrce ar’ wiich

tell dis will,

Nature offers primary and overwhelming proof of God's
being., Its loveliness, its beauty, the niracles of jrowth
and continuous rehirth unmistakably show God's dand. 1In

words re-echoing the thoujht anl m tehing the poetic power

of the nomantic Idealists, lLlessner exclaims:

"dere (in Nature) we behold an all-pervadiny
power in the life that iwakens from the
chrysalis, in tne hud th.t is shootinyg up,
yea, in every sprouting blade of grass, The
red-hued mountain reflectiry tne golden rays
of the vernal sun, the nijhty waters surging
forth from tne icy, iren bonds of 1laciers,
both bring to our liearts a rehbor
consciousness of the Jivine a2 /¥y™ /). dis
voice roars over raj;ing waters; asn r,é{r, He
speaks in the mighty, hooming crash of”
thunder: 539> » /7, . lle speaks .aere Lhe
soaring lark comes into sight from its lofty

nwighas! bLven there is heard the voice of
sod 3"
develation of niture is re-inforced by the testimony of

prophets, men, deservin) because of tneir iiety and
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devotion, to whom bod speaks directly, Actually God would
willingly reveal Himself to each and every one of us; hut,
because of our sins, we do not merit His favor,
Nevertheless, the attestation of others can lead us to a
knovledge of God., we cannot doubt their word, The
constant realization of their prophecies assures us of the
Jivine orbgin of their message,”
for riessner, the yiving of the Law at 2inai wis the
nevelation par excellence. 2%/0 AN provides him with

¥,

the most significant proof of God's existence,

"The giving of the Law taujht first and

foremost tae existence of God, At sinai,

who could ns2ve doubted the reality of the

Jdijhest Beiny? une neard, one saw, one

was affriqhted and .t the same time

enchanted by this lofty apparition, «hat

thousand-year-long study had taugat

incoherently and inconvincingly, was

taught most clearly and unieniably in one

ainglg moient: namely, that there is a

uod."
tefore dinai, God could only be fourd Lurouch nature arl,
ience, was recognized only as a God jip nature, At 3inai,

He called Himself the Gad of Israel and revealed limself

as n

4]

master of the universe, ¢ p . :le o ‘irecting

rature's forces to suit His ~ill,

what does the Torah revealed at dinai tell us concerrning
sod¢ First of all, it teaches us that uvod is Une, that He
is the author of the world and all life, and that He

{nminates the universe, movinj men ard nations to suit His
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will and purpose, Ftlessner depracates the attempits of
nistorians to describe tne story of mankind in terms of
t 1tural causation,

“All that modern historians have been able to
acnieve, is the presentation of partly
understood, partly misunderstood everts, a
mere reporting of facts whose cause and inner
relationship they fail to yrasp.”

God's [finger in nistory is evident; dis dominarce over

peoples cinnot he cuallenjed.7

doreover, God's interest is net restricted to the wel fare
of single nations or to humanity at larje. de is very
nuch concerned with individual souls; tne iife of every
man is under His constant sunervision, The fact ta t the
corld was created in six days, co clusively estahlishes
particular trovidence, liad God's interest ir man been
anly momentary, de .ouii a-ve formed tae orld with one
.¢et. The progcessive manner o crestion indicates thnait
Goi nas a plan and purpose for the universe; and tais
Jivine desiygn assures each man tae continued interest of

tne all-powerful, all-knowing, all-jood HeinJ.6

Just what vod intends, we cannol Kknow, dis thouynts are
not ours, neitiher are dis ways our ways. dan can only
stand, as a silent awed observer, . wever - Plessner
ss.ures us - we can he certain that in its finalexecution,

vod's plan will be just ani beneficent and, further, that
- "C
God's purpose -ill, eventually prevall.ﬁyﬁf-‘v Zosall® ; .

In tue end, all will be understood, all will be clear,
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The knowledge of God tharough revelation helps us to
Jiscover man ard to unravel the mysteries of his rature,
ievelation places man at the pirnacle o creation, at the

sumnit of God's endeavor. It proclaims nim a free moral

agent, possessing limitless potertialities for jood and for

evil.10

vlessner sees no co flict between the idea of trovidence
and tue doctrine of free sill, God's lorekrowledge in no
way nampers the freedom of man's action. As a matter of
{i¢t, God wants m.n io shake off the shackles of ratural
forces in order Lo bhecome His co-vorker in tie continuous
process ol creation, dan is to be (ree frog nature in
order to be free for wvod.

“Uur actions are (ree, almost spontaneous, and

the less they are bound by taec predestirations

of vod, Lthe more Jo taey aelp to bring about

tne realizatior of .is plani”
by s.rviny God we can icaieve redl freedlom, ani by

; . : ; e 11
strujyyliry for iancr (reelom, e serve His purpose,

.ita freedom of tae will comes the inevitalile conflict
Letween .ood znd evil, Lllessrer stresses the fact that
we 40 nd :aare Lae convictior of other religious faiths
wio hold man 1o be iinately evil, . ho regard the

purification of tae soul as min's n.ir task in life. True
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enough, man is naturally inclined to evil, his passions lead
aim astray; but his soul came pure from God, an! man's
primary function is to keep his soul's edifice untarnisned.
Life may be compared to a battlefield and man to 3 warrior
engaged in constant struggle ayainst the enemies - drirnking,

yjambling, and sensuality - created by ais passions.12

There are two types of sin, OUne type - Flessner calls them

'‘ratural"” - occurs when man, .e:k in flesh, succumbs to Nhis
Jesires. The other kind of sin, called “"unnatural",
consists in a .illful, impudent transgression of God's
injunctions. In either case, vod's punishmernt is swift and
sust; He metes out a penalty to suit the offense.13
vecasionally, tne righteous suffer evil. vol .anrts Lo test
tiem; ‘e vts 1o te.ch them taat .Jde is to he served in
sorro: as well as in nap;iress, taat ie is to he praised
for evil as well as for jood. #Hy enlurirg pain, moreover,
the rigjhteous serve tue rorld; God leals more leniently
.ith otuners because of them; ard their reward is assured

14

in tne hereaflter,

vod dimself is the author of evil, Insofar as we cian know

lis ,urposes, e sends sin to test ard tempt man, and,

farough the resultant junisament, 10 ring about Mis moral

reqeneration,
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There is good in every evil. Indeed, we could rot well yet
alony without the 7“73‘53'. tlowever, we can extract the
jood from the evil by bridling our inordinate desires, by
tnanking God who satisfies our wants, by sanctifying the
enjoyment of our passions with appropriate blessing, and
by peeseverir; in our elforts to shake off the yoke of

passion, Thus can the pitfalls of evil be avoided.l6

The way of repentance is open to all ard at :11 times, It
consists, first and "oremost, in a purification of tne
soul, in the restoration of its pristine state through the
firm resolve Lo sin ro more,

"Giemished is the heart of mar from tae 1.ys

of its youth; it is the seat of his appetites

and passions..,.in orler to revew ours-lves

before vod, we muot take heed to purify our

Z1eart, that is, no longer must we lust for

the tanusind earthly follies —aich are so

totally unnecessary to tae jreservation of

man or for his napiness,”
Confession is .n essential part of the ,rocess of
regsent ince; ard, shere a sin was conmaitted by iurting a
fellow nan, ,roper restitution must be made., oome form of
sacrifice - rastiny, or praykng, or tie siviny up of
certain pleasures - should accompany atonement to nake it
complete, Furthermore, 3er shiuld nelp each otaer to
repjent - just as taey oujht to heep each otaer from sin -
tirouyh Jentle reprimand ard yrol example, Full
repentance ilone can avert tae evil decree, Jelay inr tiis

is fital., The time is short, The day of judgment is near.17
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To Fiessner, one of man's major tisks is tae overcoming of
evil in hinself ard ir others, In striving toward
individual and .orld perfection, God lends a2:/n a supporting
napd ard yives him the assurance tiaat is erdcavors are rot
ir vain., .lowever, vod's blessing comes only to those 'ho
really wnat it; who prove the geruineness of their desire
by loyal co-operation with the DQivine. Just as in the
physical world God's j;ifts of growth nt life require human
effort - the plart must be witered; the child must he fed -
so too, spiritual growth and .ell-being come only if we
ork with God; if we do whatever is in our power to do, if we
recoynize vod's aely and give iim jrateful recoyrition, In
tuis serse we can place unfalteriny trust in 4im and in the

eventual (ulfiilment of dis ,romise,

1aat wanich sets ain bove all otaer eartaly cre i tures and

i.ces him on his pedestal as kiry of creatinr, is tae

scul., + [firagmert of the Jivire life, the soul is the
vitalizinyg force of aun.r life., It emlofies the s;iritual
,4irt o nan, incindir ) 7is corsejerce, his eaotion, ard

is creative ihility in tar vorld of ileas an' in the .vorld

" " 5 e . 9
of art, It is ar asspect of tie Jivine reborr ir 111,1

can's body is the vessel of ihe soul ird as such gairs

sa ctity, In Tuct, tae body w s fashioned in the form of

tiue soul,

s
p
"Tae evyression 417 used in the story of

creation, desijrated form, outer structure,




102

The expression A/ N2 which is also employed
there, refers to the inner cuality of mar,
In his attributes, his inner being, man
stands as an imige ( A/N¥2) of God; in his
outer [orm,...man is 1ne,p£y or the outer
copy,; ltne lody is] in : sense, a shadow

( f? ) of the inner beiryg, corresponiing
to it, and similarly Jdivine; it is the
form which the spirit of God assumes «hen
de appears Lo man,"

Tae body, then, is also of God and must be juarded zealously,
vi.eaniess of the body is the parnllel of purity of the soal.20
tlessner never misses an opporturity to urge rejular bathing,
the washing of hhands ar! feet, the prevention of exposure

to ‘isezse, In effect, e i1ifts care of tae ody to the

ievel or Jivine service, makiry hLodily cleanliness the sine

3
Lua non of l.mrship."l

llessner affirms his helief in the immortality of the soul,
a conviction wnich he based - as waus to e e-pected - not on

philosophical s,eculatior bLut on iis faith ir lrovidence,

de isserts thal o iy t.osc o hol! tac .orld . :ife to

Le mere accidert cap loubt in a nereafter, Jeath sets no

end to life; it is ut a3 Jortzl to immortal biessed
existence; for the God .0 yave us the soul certainly does
ot wart it to jperish,

"The pious, God-feariry nin,,.feels nost
stroryly...tia4t tae soul of man, the posers
of the sririt perv dirq him, wiich more
than nythirg else are lirect emanation
of the 7Jreat worl? spirit of vod, cannot
possiily cease or be destroyed, Goil
fHimself breathed irto nan the hreath of
iife, e nade tue soul 2nd created the
spirit which d.ells in man, I say, he who
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recognizes his soul as the emanatign of God
cannot tremble for the future.,."*
Thae conviction of immortality is further huttressed by a
study of nature, Une season follows arother in never ending
cycle; each spring witnesses a resurgence of olapt and
nimal life, Immortality, therefore, appears as an

: b3 G , AR : 2
intrinsic part of tue Jivire order of tuirgs, 4

Tune conception of s life hereafter satisfTies an incessart,
earnest craving in man and serves as a powerful incentive
to roble corduct, fan well koows that how ae lives or
earth will determine the rature of ais fterlife with vod,

“Man, you are immortal; there is a ligher

L

world...; one day your spirit will soar

aloft triumphantly...and the more beautifully

you live here on earth, the nmore be:utiful, the

more jlorious,_the more blissful . ill be your
life or niyh,"=

The Torah

4an, in his strivicg to carry iito actutlity the Jivire

(lan, needs ,uiliance, Free iltl, if left to itself, would
soon produce aopeless corfusion corcerrning rigat an/ wror{.
dum nity, therelfore, recuires a iaw hich will chart its

course; anil it stands in reed of a teacher ho will expound
th.t law. The commurity of Israel is charged with the task
of teaching mankind to seek the yood, The Torah performs a

'ouble furction: its moral message lirects mar alor the
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pathways of the Uivine; and its distirctive ceremonial law

zarks Israel as a people especially consecrated to God.

Tne Torah - so feels Flessner - represents the [ rimary
source of all morality, The concept of God's fatnerhood,
revealed in liw, places upon man the oblijation to treat
1is fellow as . brother, JService Lo others is tne essence,
tie yuintessence of Jivire Service, 1 moral life is the

' special task of Israel without which all his prayer ard

4]}

'3
-

ritual are meaningless,

ilessner asserts with certainty that tierc can be no morality
without religion, 4an's et ical aspiratiors are not self-
generating, self-evident; there is ro ultimately rational
bisis for them. Oy fact of history, the noral prirciples
the .orld upiolds were first formulated 5y the lawgivers
and prophets of lsrael ar?! are the irect consequence of
tueir God faith,

"Lawyivers an founders of reiij jioms wanich

cime into beiny at a liter time, taujat the

world nothin; new with taeir .oral teaciinys,

they merely repeated literally, tae teacuing

of Jdosaic Law,"
It is not unreasonable, thercfore, to assume, thit only
tirough the faith which gave them birth can etaical values

retain taeir vitality, delijion, moreover, offers the

irspiration necessary to lo tie good; ani it provides the

|

) ; i : : ' " 26
force that compels ard mairtains man's faith in the right,
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The ritual laws of tne idosaic Code, as well as the
institutions developed by later generations of vewish
tescners, serve to Jistinguish Israel from other rations,
These ceremonies further tlie maintenance of Jewish unity -
the Jew wito chants the Kiddush feels at ore with every other
Jew who approaches nis oabbath table - ard taey help the Jew
to remember his past, demembprarnee is tiue basis of Judaism,
Il Lae vew forygets the past, .¢ is likely to iet the thought
of vod slip from nis =mind entirely. 10he ceremonies of the
iorah, particularly the injuncticns concerning holilay
observances, aw.ker the remembrance of p:st jlories in the
neart of every Jew .nd thus keep the thougit ol bod

27
uppermost in ais oird,
tlessner tainks ritual necess:ry, also, because it yives
outer and curcrete expression to an inner an.!. abstract

emotion, The outward act may actually stimulate the inner

feeiiny; or it may ielp to restrain over ardent relijious

eaotion waich is alwsys in larnger of running the .ill
) 2 >
jamaet of fanaticism,

"Veneration of Yod in spirit is all important,
but, waen it precludes outer acts ol reverence,
it is dangerous., It leads, if I am to be
pernitted the expression, to pious idleness; it
permits ore to indulge in whims anpd
imayinatiors which merit to be called, rot a
vereration, but a1 profaration of vod.,..The
exercise of Jivine or'inarces, statutes, and
teacaings, prevents pious illeress; it does

not permit foolish joy or sullen seclusion,

hut keeps us, ith all due ardor for relii jion,
on tie st.ndpoint of reasonable o' cala prudence.’
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Finally, the performance of ceremonies prescribed in the
Torah, stimulates observarce of the moral law enjoined
therein, by reminding us constantly of our obligations to
our fellow men, by keepiry awake cortinuz2lly the desire for

a pure and upright life."J'B

Flessner was aware of the dargers inherent in rituals, in
their tendency to become devoid of spirit, to turm into
mere conventional or traditioral gestures, and hence
useless, He warns the Israelite to imbue ceremories with
spiritual worth, to ccuple tiueir obs2rvance with the true

relisious life, in order to naintain their vétality and

29
value,

tlessner makes study and teaching the first oblijation of
the Jew with relatiorn to the Torah., If the Jew is to nelp
aumanity [ind the way to God, he must animself be versed in

the Law; and il he is 1o hope for tae fulfillaent of his

chosen task, he must h.mselfl impart his kno.ledae to
others, especially to his c.ildren,

"without study, Lo what purpose the celebratiion
irn aonor of tae siving of the Law? To what
purpose a rejoicing in the Law? aithout
study, to wiuat purpose tue Books of God? To
what purpose tu.e treasures ol our literature?
To what purpose tne numerous works ir all
branches of UVivine knowledge? Upon the study
of the Law rests our strength! Not in the
area of art and science, not in branches of
inlustry which nave becom. the main task of
tihe Israelite; uyb in the Law; therein rests
our real Fower."3
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Religious education is the highest way of honoring God, By
teaching our cihildren Torah and by imbuing them with a love

for all taings Jewish, we serve them best; and we serve

ourselves as well, for it is only the child who knows the
law that knows filial duty and has a heart noble enoujh to

fulfill tuese obligations,

|
l
|
i

l The impressions jained in cuildhood days cannot easily be

The earlier we start with religious training, the better,

erased, «hether the child understands or not is totally
irrelevant; in later life his reason will support the faith

instilled in youth,

sherever possible, the pirents themselves ought to teach
their children - the soft spoken words of the mother are
jore potent tuan the severe reprimands of the teacher., In
any event, the liviny example of the home ¢ n do0 more than
the dead letter of the classroom. Environment is all
important in education. It is senseless to ;ive the child
a dose of relijious instruction .nd t:ien plice him in an
almosphere wanich makes it impossible for tnat instruction
to flourish., Tne rcligious jrowth of the child can be made
possible only by surrounding aim with the rijht spiritual
climate, and by settinj the right example,

"

v fataers, mothers, educators, an! teachers,

1 cannot impress you crough with thse obligation
to instruct your youth in the Law, It is the
Ni.liest of your duties - {uifill it,..arnd you
wili raise a hlessed jeneration that will bring
joy to God and to men.,"
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If we nurture our children in the spirit of the Torah, then
vod's promise will be fulfilled: "And their children shall
be known amony the naticers, ard their offsprirg amor; the
peoples; all that see them shall acknowledge then that they

are the children which the Lord hath b!t'-.'sstzcl."'31

Studying und teaching the Law :re only means to an end,
The wim, ari at the same time the central ~uty of the Jeu,
is obedience to the Law and =-1] its ethical and ritual
demands., «when vews study they are the ciniidrer of God;
but when they observe the Mitzyos they becone God's

servarts, "the bearers of sweet crurdern,"”

Ilessner assuies his conjregarts tuat even though the Temple
has veen destroyed ar' Jews are now citizers of many lands,
each of the Torah's laws c.n still be observed, To Le sure
tae Jews no lorger aave a Temple, Lut Laey have synajojues
aind suwilfings devoted 1o the study of the Law, They have
ro priests who decmand tithes, Hut they .ave teachers and
servants of religyion who deperd on their donatiors, Laws
of yurity are no Jonjger ir effect, “ut the inner being,

taie soul of tae Jew, must Le kept untarnigshed. Sacrifices
nave been susperded, sut prayers ni:ve heer orlained ir
their stead. The pilgrimages car ro lorjer take place,

ut taere are festivils which d=mand careful preparation,
I'here is ro harvest of fields ar! vineyaris to be tithed,

but there are profits and properties which cin ke shared
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vith the needy, There are no more princes and kirgs, buil
there :re community leaders who are Iso in need of
alleyiarce an! support. Indeed, 11 of tae Torah's
injunctions can be observed, an! they should be observed,

vith diligevce and with zeal.3é

The outer act of obedience to tine baw siould be accompanied
by an inner feelinj of devotion ani loyalty to God, dan is
{o serve the Jivine not only with his hands, but witn 1is
yeart and soul, Thit means, thit man must love God, must
stard in awe of Him, must make willin sacrifices in iis

benilf. "Inner service os uad is a ledicated, noly

wdJ

,uryose, a pious fullness ol Lhe aesart,

sasically, tais inner emotion should e o e of joy.

lessner posits tai: .salmist's cry: Tnp€a 2 A% A7
~

a8 149! hAlserve the Lord witn jladness; coae irto 'lis

LY

L
presence with singing)," as a fundasertal rirciple of

Judaism, oJorrow is tae vefiectior of Yad consciunce,

Joy is tae maxk of tac 1001 conscience; it is the
consummation o~ a 1ife dedicated sholeheartedly to tie
cternal. Taie Toran reveals the vol of Israel as a3 bod of
1iynt and of love, of qrace an of joo! will, as a wod wio,
ever ir His anjer, is bisically kind, n! wao reprimands
the lsraelite as a father does = child, dence, the
Israelite should carry out the precepts of the Law witn

jladness ani with sorj, "Uod dwells not #ith the dejected,
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the sorrow laden, but only with him whose inner beinj is

filled with pious Joy."34

‘Tayer

Ihe components of Jivine service outlined in previous pages
- the striving toward moral perfection, ritual otservance,
the inner feeling of devotion to wod - are all conrtained in
prayer, llessner rejards articulate worship as a "law of
nature”, man's response to his innate craving, le views it
as an indespensable elemert of religion, and leals at lenjth
with examining prayer's essence, its underlying logic, and
the ways in wvaich it can be rendered more effeclive.35
vrayer in the stricter sense o the sord, is an exinression
of man's recd aldressed to the Jeity., It is proper that
we make our wishes dependent on God, becau:ze God jpossesses
everything and is all-powerful. oe are dis subjects, e is
the source of all we have aai own, Jioreover, we can be
certain taat »aat .e bestows upor us, we have ac uired
Justly; and orly what is honestly obtaired ¢ n really te
enjoyed.

"A sense of right and wronjy, yes, ever an

inclination toward tne ao00/l lives in every

man, Lver will man jprefer to jain the

satisfaction of his wishes in an honest,

straij jntforward manner, rather tnan in a

Jishonest way...when cod jives and grants

your good fortune, you have il with rijh
and you can deliyght in it 3ll the nore.”
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Jdoreover, it is recessary that we articulate our desires,
Inner thoughts must inevitably he given expression in
langquage and gesture; the words of prayer are final proof
of existing devotion, Language m'y serve to vitalize thoujht,
The man who prays in his heart, especially if he is in the
company of those . ho lack fervor, c¢-n easily be disturbed,
spoken prayer always shies away alien thoughts, "ilan can
serve Uod in loud prayer and sory for hours without cooling
in ardor.” Furthermore, mere thouyht of reed and want takes
little effort, To merit God's attention ani favor one must
be williny to sacrifice, By praying aloul! we exert ourselves,
we lessen our comfort, and thus make our worship neritorious

of God's consideration.JT

To what does Flessner attribute the fact that so few of our
prayers are nswered? He suggests tiat we 4o not meet the
conditions necessary for their acceptance, First, an inner
feeling of devotion is reguired. Uur ‘iesrts must he filled
with joy, with courage, with trust in the Lord wio is our
father ari m ster, doreover, we must he pure of soul 2nd
upright, "de who expects his jrayer Lo he neird, must not
only be a regular worshipper, but also a jood, moral anl
virtuous :nan."3B And our intentions must bhe pure, de must
not secretly ivtend to abuse the yifts of God, 1o utilize

them for the satisfaction of our pissions or im the

transgression of the Law,
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"The Talmud tells us: "Every thief, standing

on the edge of the pit which he has dug, calls
to God for help.' dhen praying, we aererally
think: first obtain this or that and then use
it, not as you now promise God, hut as will
suit your pleasure, #e pray for children and
know in advance that we will rever raise them
in accordance with God's will, but rather in
conformance to our own views, We pray for
riches and krnow beforehand ti:t our irtention
is not to be able to serve God without vorry...
but to be free, to make ourselves less dependent
on God; yes, we pray to he mngnls._bo be
enabled to lord over our fellows,"3

Never oujht we to ask for somethiny supernatural, Cur
wishes must hi.ve their bounds, To he sure, God is capable
of miracles, :ut even His wonders are excrcised in 2 kind
of natural order, lest the unlimited ex~ression of God's
power harm man's limited faculties. There is a
supernatural element in the answering of prayer, so that
winen we lesire, in addition, a supernatural jeal, we are,
: . ke : g 40
in effect, dariry a double miracle.
sien we petition for others our jrayers +ill be more
realily received; wien we nave the .elfare of the commurity
At aeart our words are .orthy lo .oar to the throne of tae
\imighty.

"de who is rot sensitive to the misfortune of

others does not distingquish himself (rom the

insensate animal whieh feels no compassion for

the pain of others of its kind,..Ir a word, he

«ho im nis prayer is conscious of despicable

selfishress, +ho experierces Jduriny tiose

nohlest moments of life, iuring worship, no

feelings of love for mankind - God's nost
acceptahle sacrifice - he need not wonder
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ahout the efficacy of his prayer and should

not ask: wa is it that my . ishes were not
granted!"

hknowledje of the Law is yet another prerequisite of

‘acceptable prayer, He who is permeated with Torah or who

pleads to God immediately after study is close to Him before

he even opens his petition,

terseverance is also necessary, we must never bhe
impatient; we must necver tire of prayer, The granting of
our requests may be slow in coming, but, ultimately, we
will roceive wnat we desire, The course of wvod and naiture

; I
is never fast out always certatn.l

rlessner posits certain exterral corditions to e mel

before ideal prayers

First of all, we ougiut to exerci.e czre in choosiny the time
of prayer. dorning und evening hours, the days of rest and
festivals, all _ive man tae peace of wqird whicih is conlucive

Lo ~inolenearted service,

\ rejular place oujyht to e designated lor worsaip., Not
titat God is not omni-present, ut ia a ‘wildianj or a roon
or ever a corner dedicated exclusively to prayer, we can
jat  2r our taouyats wmoke rcadily. Vrayiny towsrd a wall is
slways helpful. The ,lace ol worsaip must be clean, ani so

musl we; our garments ani our bodies must matech vhe purity
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of our hearts, Standing, in prayer, is preferred., e must
be alert, when we worship; by sittirg dowr we yield to

comfort ard are in danger of falling asleep.43

#€ ought not to hesitate to cry when we pray. Tears can
ensue from a feeliny of joy, no less thun (rom sorrows, By
jiving free vent to our cmotions, we amash that mijhty wall
waich separates GVod and men and .e turp tae key to the
treasurehouse of Jivine grace an! mercy., rasting is a
nelpful aid to sincere worship, Uy refrainin, from eatinj)
ve weaken our passions, nr uwrench the sturdiest .eapon
from the _ rasp of our inner selucer. Tie [ree movement of
hody (shokel'n) is still another, very much Jewish, way of

" 44
releasing fervor,

Jaily prayer is recommended, itphazard worship may flow
from evil uotives ar! car only result in flighty devotion,
4@ uiarity an! self-disciplire is as impfortant in tiis as
ir every ctaer human endeavor, If we .ait for the "spirit
to move us" we may surrender to the temptations of inlolence
nd, ultimately, cease to pray entirely, Ilrayer is the food
of the soul; our inner beiny, no less than our 'ody, neels
laily sustenance, iost importanrt of all, prayer is *23A Y »
an iitrinsic part of Jivire service; we are God's subjects
in! save no rijht whatever to gerform oar f‘uties at gur

; 45
lu'lsutf.‘.
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As emphasized above, Flessner insisted that the traditional
prayer formulas of Israel are to be maintained, They
constitute a formidable bond o7 unior, joining us to our
brotiaers in all lands, written in lucid, beautiful idebrew,
our prayerbook embodies all of man's wishes, It requests

wisdom

o

tie satisfaction of nan's nighest needs, seekiny
and insight, grace ar! blessirng. The :debrew prayers should
not be translated into the verracular, No ore can hope to
recapture their meaningy and significarce in anotaer
tanjuage, They .ere written by Lol inspired poets anl,

ot unlike the ocriptures, tiiey are sacred and ir.vioin.e.46

Communal prayer is obetter th n individual mcditation, Just
as tne humav OLeir y cannot [ive alone, >0 should he vot
worship alone. The devotion of tie oie jains strength

in res onse Lo tne ardor o! the many., The jreater the
conjregation tne more profounl is the religjyious
inspiration, "Only in the nultitude cun the individuaal

jain a aeiring."d7

Coilective worship is jiven best expression in the

syunajojue, #Keplacin, tie Temyle of yore, our houses of

Jrayer are thec wost proper i ' nworthy centers for Jivine
service, The synajojue is lace nhere man's soul can
[ind rest from tac turbulerce of orldly life. &ntering

its ,ortais, man leaves iis cares hehind and turns his eyes

toward a aiyner, brighter world, to the vision of a hetter

future,
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I'jessner extols the synagogue as a  otent force for peace,
bringirz 4.rmony to the Jewish community and to the world

at large, within its h.llowed halls, all opposing cliques

an! factions sre drawn together to lo wod's will with one
and ,erfect neart,

"what is it that Lrings to iife at this late
time the giories of Israzel's ancient past?
What jives us heaven on earth? what leads us
from the foolish, confusing turmoil of earthly
life and helps us (ind our real selves ani
vod? what draws down the peace of ueaven into
our soul, the very Veity into our niist? ahat
remirds us of our roble destiny and twines
bonds of love an! harmony about us? 't is the
temple, the house of wgﬁship...which calls us
to coilective prayer,"”

I'iessner feels certain that if we fulfill all the outer and
inner conditiors ol prayer considered ahove, our pleading
will Jiwd [ .vor ble he ring, Horeover, our bod-jiven jgain
wili be 7ore th v tae mere yrartirvrg of our irediate
petitions, vur souls will he jurified; we will bhe

protected - at le st for the few hours o° 'orship - lrom the
onslaught of sin; our noble resolutiors will Fbe strenagthened;
unbounded joy will fill our hearts; an! ve will lLe hrouyght
closer to God, enahied to achieve conmunion with iim, which,
in tue firal anilysis, is tie ultiwate joal of worship, the

49

consuniation of reli ion,
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Israel, its dission, and its Ultimate Redemption

ihe concept of Israel's election is central to tiessner's
taieoloyy. He viewed the vewish people especially
consecrated to the Jivire 1 ' cnarged with the task of

briirgirg the natiors of the world to the vo! of Israel,

The vew - so asserts itlessner - stands under a special

trovidence, Hdis history of continuous, miraculous

[

redemption proves God's specizi [ vor. Jlodern Jewish
historians make a mistake hen they apply to the story of /o«
Jewish p.st th same standards ani methods they employ in
treatirg the .istories of other peoples, 1In tae attempt

to demonstrate taeir thesis, t.ese "pseudo-historians”

resort to a perversior of [ ¢t ar reveal taeir profound

ijnorance of true tistorical causation, waich is the will

. 20

of vod, no mnore, no less, loreover, God chose to reveal

iimself an! .is Law to Israel :bove all other nations, The
Toran is tne treasured possession ol tae vew and

conclusively establishes nis state of pre-eminerce in the
o e
orld.
lsrael's election was a recijrocal process, The Israelites
c:ose vod as nuch as .de chosc them, They alone amon, the

nitions were re dy to accept the ‘isciplire of the Law,
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They merit God's special grace, precisely because they, of

their own volition, coamitted themselves to the perfiormance

-y
Ed

of dis will,

The Jew's furnction ir life is embodied in the [ irase "a
kingydom of priests in? 1 holy people”™. As a priest stands
in the miust of nis people, so is the vew to stard among
the nations, de is to vuild a humanity worthy to be
called tae vork of God, e is to help man ir nis upwzrd
striving, by brirging light and insight to the world, by

giving man a true knowledge ol Jivine word ard ill,

I'his mission o wuniversal elificatior is to be acuieved,
not through formal jreacniny an! te chni j, "ut rather,
through exemplary Lehavior, Israel! is to show by the
example o his own life, ,ust viat it aseans to be anm imajge
of vod., de nimself is to be versed in tae Law, de himself
is to obey the Law, le 1inself is 10 holt his fellow
bein;s sacred. s, lest he learn -orship of wealth anid
fust from the :rorld, ne is to {ist.rjuish himselfl from
otners by mairtaiiin| the ciremonies enjoined by Law and

tradition. Thus ne ill merit the appelations, "a hely

people.“53

The mission ol Iscuel ex, lains the lispersbor of lsrael,
we can teach i worul ny example only if a .orld ¢ n see us,

ind, thouyh we undoubtedly suffer because of our sins and
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the sins of our fathers, the cocept of Israel's priesthood
nay help us to urderstand the martyrology of our [eople.
Just as the priest nas to bear the sin of his people, so
tiae Jew has to bear thne sins of the nutions, Versecution
and op,ression, moreover, lead to our moral regeneration,
thus speediny the fulfillient of our J335i0ﬂ054
not all the Jews are true to their task, Thousands upon
thousands are deserting the ranks of our people. Apmd even
those who remain in our nidst are .eakeninj in loyalty.
rearful lest they he mocked as od:/ separatists, lest they
Le psut (o anr ecomomic disadvartaje because of their
distinctive hibits, «rd, perhaps, hecause, lacking in faith,
they despair of the realization of Jewisu hope, they give
up the observance of their reliiious ohligatiors arl remain
Jews in rame orly., alizt is 'orse, they urje others to do

the same .ni Jemard th t our youth cngage in secular studies

exclusively, Taus taney sap our strength today, even while

5

(5}

they undermine our tomorrow,

I lessner .arns these eremies from within to take the les:sons
of vewisn history to heart, God al ays sustaired our people
as lony as we naistained Jdis Law, snenever we deserted lim,
dis Jivine protection wis -ithirawr from us, anl) .e were
left to languish in tie servitude of foreign masters, we
need but return to Him, an! de will returr to us, ae need

but to ohey Jdis Law, anl 1 jlorious future will he ours.Jﬁ




"This very day, yet we can and should prove
that there is a3 people hich gains strength
turough the Eternal, its ancient vod, a
people which is invincible through the power
of its holy Law and its .ay of life; that
there is a people which, though dispersed to
the ends of the earth is urited in faith and
devotion to the Une God; a people which at
all times holds its religion dearer than
life; a people ~hich was luays persecuted,
but ever remained the same; a people which
even during the holiest moment of its

holjest day, yea, ever in the last moments

of life .hen tihe earth recedes [from the eye
and the portals of eternity are opened,

knows no greater, no more precious word than,
Y T 3pie s ol ' frogr Yo, dear, O
Israel, the Lord our God, the Lord is ore,'"

120
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Vv, I CUNCLUSION

oucn is tne life and .ork of solomon Vlessrer, .is was a
potent voice for the ortuaodoxy of tne early Kiveteernti

3 IO WG u1¢l"§
Century, By word +r i by pen, ae fought leraciuusl§ or the
maintenarnce of Jewish tradition i3gainst the many irnternal
ar i exterral iorces aich once 3jain demanded ti,t vulaism
adapt itsell 1o tae re. ideas zr! the rew cornlitiors of a

nre«er day.

Viewed from tae vantage point of 1ne Twentieth Century ard

Judged by its starJards, blessner loes ot loom larje,

dauy weaknesses and irconsistercies in is taiiliry are
dpparent: lie affirmed the supremacy of faith; yet he

exerted much effort inm order Lo estanriish tie reasonableress
of v,daisn, le favored the ideas of the domarticysa, yet

he lacked tae couraje to embrace taneir mysticism, e
iecried the changes of reformn; yet e found it necessuary,

ani witaout apology, to institute reforns himself - in his

preacnin: ard in his theory ant practice of ciucation,

Unc mijht well ask of ilessrer: If the nor-shakingy o7 the
boly in prayer is a religious trarsjressior, is not
greaching in verman an equally jrave violation of tralition?

If the movin; of the ik to ¢ “~ort of the prayer-hzll
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.langers vydaisa, does rat ths reciting of Schili-r's
poetry (and in the synagogue at that) constitute ar equally
serious Jdanger to the survival of the Jewish group? If the
study of the Torah ani obedience to its commandments is

indeed the be-all and the erd-all of a pious life, is rot

the.study of science arnd art an utter waste of timet?

Ly Flessrer's own rules: grtweder - gler:; either - or.
Zither one is jpermittel & charje, or ore is not, «<ither
vre 11y woderrize vewish life, ov one =ay rect, If -
preachinj in Sermar and secuiar education is ;*r*ies{b!ﬂ,
then why not allow some of the other thinygs those wicked,

wicked reformers advocate!

¥Yio

But _man should ve judjged hy the standards ol a later iday
alone, !o ome can bhe evaluated fairly, unless he is
corsidered in the fijat of the times irn wiich ne lived,
and measured Ly the stindards of his own day, lFlessrner

rarks high inleed,

e was a r'markable man, setitf-educated, fhe manajed to
absorb ani harmorize within himsel{ tav best of Je.ish and

curcopean cultures,

le was 1 lire jreacher, dis sermons represent an oriyginal
cortributior to the ldeveloyne-t of the synaj ojual a 'dress,

They mark a milestone ir tne transition f(rom the exegetical
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expositions of the medieval darshan to the homiletical

presentations of the modern puljpiteer,

And he was a good Jew - no higher praise couli be bestowed

upon him, Jdis sermons manifest a love for his people, a
for o

yride in' faith, an uncompromising devetion to his ideals,

an ardent, joy-filled adorstion of his God.

Indeed, 2olomon lLlessner merits an horored place in the

iistory of our people,
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A3STRACT

Solomor Ilessner's fifty ard more years of activity as
preacher ard teacher in Judaism were marked by sweeping
changes in Jewish life. The political emarciratior of the
German Jews percijpitated 3 complete upheav:! &7 their
religious and cultural existence, The nli, all-emhracing
social order of the ghetto declined ard <isy ;rcared, New
institutions ard new belief structures had 1o Le built wp
desijyned to enable the vew to adjust Lo this new role as the
eajer, but unw:nted member of tne Luropean comaunity,

In the relijgious corflict ergerdered by the emancipation,
Flessner championed the casue of orthodoxy against reform,
Jde wanted to see as much as jpossible of traditioral Jewish
life ind practice retained for the modern day, e believed
that while Judaism accorded with reason, it wa3s also a
revealed relijion, jresentin; a body of revealed law
demandinj strict obedience,

To sromote tae acceptance of nis views, tlessner had to
verform a iouble task: .de luad to establish the reasonability
of tne Jewish relijior and its accord with verman Kultur and
the demards eof tire Geraian state, sinl he 23l to attack those
whe wanted to distill a spiritual relijiosity from the
complex of Jewish existence and, aence, encourajed major
modifications in vewish practice,

In voiciny 1is opposition to reform, llessrer lirected his

main attack ag.inst innovations ir synajojual service, hoth
in form - bare heads, 'artificial' decorum®, employnent of

musical instrument - and in content - the willful revision

of traditional ,rayers.

Is his theology, tlessner vccupied a positior next 1o that
of sa1son nifaer dirsch. le shared early Nineteenth

Lertary aomanticism's coitempt for tne scientific methods
snd ifeals of tae i13e of weason, «evelation was tae bedrock
of uis faitih. Jde .roclaimed a frank supernaturalism, a
belief in & transcerndent all-powserful, all-present, a3a1l- ood
Jeity, «ho reveals iinself to aman taroujh rature, throuyh




iiis prophets and tiarough the Law, dankind, created by vod
and under His constant supervisiorn, strives to approach

vod, to carry into actuality the Jivine plan, Israel, a
coznunity especially dedicated to Sod, is to act as mankind's
uide, Tine Torah serves a douhle function: Its noral laws
chart humanity's course toward the jood; its ritual and
ceremonial laws help to Jistinjguish lsrael as the [eople

lelicated to Jivine service,

otructurally, Flessner's sermons represert a transition
hetween the exegetical presentations of the medieval darshan
and the preachings of the modern pulpiteer., e used good
vernacular; he employed illustrations from secular sources;
and he followed the newer form of address., it the same time,
he attempted to preserve the [lavor of the older sermon, hy
sprinkling his homiletical excursions with ar abundarce of
scriptural an! rabbinic material, exerting much effort ir an
endeavor to el)mciﬂate these sources.
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