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PREFACE

An encient tradition tells us that stored away in
one of the firmaments of heaven are the treasures of
peace.(l) Many anxious generations have sought those
treasures here on earth, But the search has been a blind
stumbling, Everything in life that is worthwhile has been
offered upon the saltar of war, futilely, because nations
cannot preserve peace between themselves, Communities are
ridden with irrational prejudices which blight the lives of
sub ject and ob ject, and deny both the blessings of concord,
A host of factors attack the solidarity of the family
group undermining, end frequently destroying, the harmony
required for healthy-minded sccisl growth, The individual
personality i1s plegued with conflicts and problems toward
the solution of which science 1s diverting more and more
attention., Superficially, menkind appears engaged in &
gigentic effort to establish the reign of peace, As yeot
there is 1little promise of success, Feasce remains a
dream for the cptimist, an cpiate for the lazy; but the
realist fears the immenence of war and recognizes the
awful ccnsequences of strife in any arena. There are
refugees end rubble, graveyards of men and machines,
headlines of murder and theft, and by-lines of divorce.
There is little to give him hope. Tenacicusly, he clings
to his concept of a idenlg prays for it, contributes to
a cause which may pronpt{;t but finds little in his daily
life that he can do in its behzlf,



Man's need and longing for peace was reccgnized
and considered by the sages of the Talmud, "Grest is
peace,” said R. Joshua b, Levi, "for peace 1is as
important to the world as is leaven to the dough." (2)
This view is mainteained consistently throughout the meny
trectates of the Talmud in which a vay of live is presented
tc the Jew. But the rebbis did more then laud and commend
it. Through legislation as well as exhortation they proposed
a way to attain it, Theirs was not a complex way involving
massive organizations end technical charters., They brought
the effort and the hope into the life of every man,
Through simple devices they made men conciocus of the im-
portance of peace and gave them possible ways of aiding
to establish it.

Modern efforts for peace are negatively stimulated,
They are derived from a fear of war, The Talmud knows
no such motivation, Peace fram war was not even & ms jor
consideration in its pages, Rather, its prescriptions
ere aimed et bringing more goodness end happiness into
the lives of men, It is not a sacrifice tc be made in
the interest of self-preservation, but an exalted goal
worthy tc be attained through justice and mercy, hum!lity
and restraint, Peace is the great reward of this life
and of the hereafter, It is the good tidings on the 1lips
of the Messiah, It is that, per se, for which a man must
strive dlligently, not orly for himself, but for Isrsel
and all mankind as well.
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While the Rabbis of the Talmud were greatly
concerned with the maintenance of peaceful human
relationships, their concept# of peace had its theological
aspects, It is hardly surprising to find that these God
inspired men were vitally interested in the preservation
of peace between God end msen, especlially between God and
Isrgel. This relstionship is obviously involved in their
conceptions of the hereafter and their messianic specu-
lations., Recognizing the 1life of which they approved as
God-centered, the importance of pesce with God could
nct be over-emphesized, from their point of view.

What and how does the Talmud te:ch concerning
peace? The answers tc these questions lead one through
a fascinating series cf pertinent passages., The Hebrew
015w, and the Aramsic Q}W. meaning "Peace" appear
in & variety of settings in the Talmud. Socmetimes
specific action 1s required or prohibited; sometimes it
is reccommended or discoureged. Occasionelly the lesson
is implied in a story or a fevorite saying; and very often
it is subtly cuncesled beneath the veneer of eticuette
in inter-personal reletions, To the investigation of

these passages do we now turn.



.
Part I - HUMAN RELATIONS
Chapter 1. LEGAL ASPECTS
The sages of the Talmud were not idle dreamers,

They were practical realists, Understanding the frailties
of men they used the suthority of law to sttain end main-
tain peace, This was necesssary for there were many areas
of potential conflict in which friendly relations had
to be meintained. A man should be at peece with his
nelghbor. His home should be undisturbed by quarrels.
He had everything to galn by keeping on good terms with
the gentiles smong whom he lived, not to mention the
ruling power, Rome, which had dominion over his life,
And so there are many Halachic passages designed to serve
these ends., Frequently they are justified by cne of the
following comménly found expressicna: "Because of the
weys of peace.” @15V '>37 )90 "For the sake of peace."

! ],‘J W 927 byv; "To keep peace between a man- and
his fellow,™2N5 DTX 12 0w _njwyﬁz "For the peace of
mankind,"M*21" o bw 'J9; and "For the scke of peace
with the ruling power." h125Da grbw ‘391, Other
passages, less obvhous in thelr intent, work toward the
same goal through the use of the word [) 15w . 1t cen
hardly be considered accidentsl that the accepteble terms
of sclutation end lesve-teking employ the word, 0 15 V.
We shall see that the implicaetion of tle greeting goes
far beyond the extension of a courtesy, and that the use

of the term (O ?5!/, is quite appropriate. Furthermore,
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although there can be no positive proof to support it,
legel emphasis on the greeting, hence on the use of the
word 015V, seems to involve the dusl purpose of mains
taining friendly relations emong men and keeping "peaceP
on ths tongiss and ik ths hearts of the people, But
first.let us cconsider legistlation specifically eimed at
the preservetion of peace,

In spite of Biblical and Talmudical emphasis on

truth and integrity, permission is given to falsify in

order to maintein peace. )10/ D IPwa p3 A2k

D TK "2 Qv S0a2 2'2W1 PpwS aming
.1ank
Rabbi said: "All l&es are forbidden, but it is permitted

to lie in order to bring peesce between a men and his
fellow,™ (3) This unusuel liberty is comfirmed in ancther
statement spoken by R. Illa'i in the name of R. Eleazar
who quoted K. Simeon. (4)

To maintain peace in the community we find the

following legialltion:/:rm /;w/'l PYE ,/!:Ie 333 Yawn rmke f"‘f” 1k 1
.fljt 'S¢ sow /8'/5‘-040 'AIAN ./:,fc 37 'uod.ﬁ.)c' bk} " 1rks
Dirster 3'p Ant;d.,wfe 217 oA /:c.t; Aot owk# AP kide 31
iwe dse ik 0 ‘as pde Sy Lan Kse pren pon e Vil
wik ‘art Ay ft/c D37 23w [u‘ N pan e /& 266 erh RGN

ymik ‘o h).fl‘: 233 Yam ch' thAne ow H'sd ekrr pf"") ¥ 2w [,,

'f'l' 2% Jan.0kar phoe CI’J" P20 'RY CUX VA phan yk imd bse

"These things have they enjcined in the interests of peace,
A priest reads first, and after him a levite, and after
him an Isrselite =-- in the interests of peace., They put
the "kErub" in the wonted house...in the interests of peace.

The cistern nearest to & weter channel is filled first...
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in the interests of pesace., The law of theft applées in
part to what is caught in traps set for wild animsals,
birds or fishes...in the interests of peace., R. Jose
wEVERy RESPIRT. The law of Thefr Apphes
seys that the law of theft applies/in pert tc whet %=
found by a deaf-mute, an imbecile, or a minor...in the
interest of peace. K. Jose says: "The law of theft applies
in every respect. When & poor man beats the top of an
olive tree, the law of theft applies to what is beneath
him...in the interest of peace.” HR. Jose says that the
law of theft applies in every respect, They do not try
to prevent the poor among the gentiles from gethering
gleanings, the Forgotten Sheaf end 'Peah', in the interest
of peace,"(5)

Similarly, the next Mishnsh continues: r ayehn ).hum( dek Ahrﬂ
1ah ek .ony hChH Ak viah AS dak wih FA 03321 234 ATaed)
'w dak . any Dijpns Hahi G2 $2313/ AIAN 23 j’u.; ¥ Hekd jﬁf&(:/
/& dist.03%y A /?'Mn/ /'Ae aod amr Yeh AF e fire

4 dok hywea f‘a:u.) ‘Y ‘3'/}3'!/>~; -}w/c 93] em idle 1wk
N f/jf 133, AN /w&n) /’/Au‘/ bhrc’ '3

"A women may lend & sifter, & sieve, & Randmill, or an

oven to her neighbcor that is suspected of trensgressing

the Seventh Year law, but she mey not winnow or grind corn

with her, The wife of an Associate may lend a sifter or

sieve to the wife of an 'Am ha-Aretz'y and may winnow,

grind, or sift corn with her; but when she pours water

over the flour, she may not draw nesr her, since help

may not be given to them thet commit transgression. All

these have they enjoined in the interests of peace,
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Gentilea may be encouraged (when tending their fields)
in the Beventh Year, but not Isrselites, Moreover,
greetings may be offered to Gentiles in the interests
of peace," (6)
Special care was taken to avoid communal conflict
after the execution of a capital punishment judgement.
pad /Ju/c Wipr hiwv3rd  hilke '@Jﬁ 2362 bh
éH f"?'m dess 5 'ya P'JM f’o‘_hu f’/w Pwn,),;/
VD) / .isJ; 3 hak /'Je pré= /u‘f)' Jafq) /‘ﬁe
NES A sk J ke prosik dak /o‘f.a/mn
"When the flesh (of the victim) had wasted away they gethered
together the bones and buried them in their own plece.
The kinsmen csme, and greeted the judges with 'Peace!’,
and the witnesses with 'Peace' as if to say, "We have
naught against you in our hesrts, for ye have judged the
judgement of truth.' And they used not to maske (open)
lamentetion, but they went mourning, for mourning hes a
place in the heart alcne., " (7)
When, on the 25th day of Adar, they began to exact
unpaid pledges of the Shekel dues in the Temple, money
was token only from levites, Israelites, proselytes, and
freed slaves, Fledges were not exacted from women, sl:cves,
or minors, in accord with the usual legal policy of plac=
ing them in separate categopies, PBut, in addition to
them, priests were tax-exempt, perhaps out of respect to
their positicn in the community, andé certainly, as stated,
to keep harmory therein. The exact wording of the Mishna is:
P fe 23 Jow [fe4a3n Hk /'.uc.n' /'k
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"They did not exact pledges from tne priests, in the
interests of pesce." (8) Further special consideration
is given to the priest in the light of his required
duties in the following passage from the Tosephta. The
context is such that a priest is the object of vow made
by a man who wants to derive no benefit from him, Since
the vow cannot be disregarded, the following legislaticn
adjusts the situation: Jaso 29 fdu ' xmje,o dkie kli...
.f:fc ‘333 Yow  wick Jfnt thrGh pin 1Ay J 3
"fie that is forbidden by vow to have any benefit from
his fellow)...should not greet him, but, if he were &
priest, he sprinkles in his behalf the blood of his sin
offering, and the blood of his gullt offering, in the
interests of peace,"(9)
Recognizing the plight of the poor, and the diffi-
culty of restraining their efforts to supply the needs
of their femilies, the Tosephta includes this l4iberal
enactment aimed at maint:-ining the peace of the community:
!7».‘ j;.}’ /a/L (j‘: !} /"J‘/C) /'/ce f"_/r fe ]'0
b iKd phi [3) khww  pia Ssbnd h'An

./’lfc ‘D3 Yo
"If there were poor persons there who were not cualified

to glean, the owner may prevent them if he can, but if

he cannot, he lezves them alone for the sake of peace,"(10)
Same of the passages already dealt with indicate

thaet Talmudic lew took into consideration the presence

of gentiles in the community and sought to maintain
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peace with them, Additional references show the remark-
able liberality of the rabbis and the strength of their
desire for peace. Thus: f'.a 20 'jAUYA N / g /'::v/;
f.'.o.)f: '‘I00% *3° _Jatshal & fcrem ZJ e N rinea
Jon /.w'%,o /JA/E’I Hlrer 13 ff daje A xnen

prfe 3
"Newly ploughed land may be hired in the Seventh Year

from a gentile but not from an Isrselite: and gentiles
may be helped (when labouring in the fields) in the
Seventh Year, but not Israelites., Moreover, greetings
may be offered to gentiles in the interests of peace."(1l1)

-ff*c D37 Yaa ',;z-"s ha o plea /:/fo-l Pk
"One may greet gentiles on their festival days, ir the
interests of peace." (12)

Gentile poverty and distress cannot ke ignored.
d Jere' vy f,’ PI1OY ik plesion 7
03R4 fhre ’J;_f: Y f"‘ur 114 flopans
,[/J} 523, TAAN f’/c de’ Uw /—‘} /7/.“7 Low

"The Habiis taught: e support the gentile poor together
with the poor of Israel, and we bury the gentile dead
along with the dead of Israel, and we visit the gentile
sick along with the sick of Israel in the interests of
peace.” (13)

[ e /ﬂl }/t)c" /ﬂ )~ ) ! JL)eJ s es 'Y

f 1de =33 Uow /:Wc‘ vl g f'u;an.fch ‘235 oW

"In a city where Israelites and gentiles dwell, the
officers collect (charity) from Israelite and gentile
alike, in the interests of peace. The poor of the

gentiles are supported, in the interests of peace." (14)
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/'AJ): /cw '[',m J NN P b /.‘3‘3&

.j.u[c 227 N fw__%‘d

"We eulogize the gentile dead, and comfort the gentile

mourners, and bury the gentile dead, in the dnterests
of peace." (15)

The desire for peace extended beyond the locel
scene, Peace with the ruling power, Rome, was also
highly valued, Under peaceful conditions there were
no persecutions and harsh decrees. Therefore, when
necessary, concessions were made and the strictness of
the law ;elaxed, in order to meintaln friendly relations.

h5dn /m{f /onw -/'(’dn‘ ey A LA kdie wk
"Ulla said: Why was it decreed that the (year of the)
reign of the government be stated in a 'Get'. For the
sake of peace with the ruling power." (16)

An historically interesting passage gives further
indication of the same spirit, It informs us that the
destruction of Jerusalem came through a certain Bar
Kamza, He was the enemy of an Israelite, and is his
anger he went to the Emperor and said that the Jews were
rebelling against him, To prove his point, he had the
Emperor send a fine calf to the Temple to be sacrificed
as an offering. On the way, Bar Kamza made a blemish on
the animel in & place which rendered it unacceptable
ritually to the Jews but not to the Romans, Had the

cffering come from & Jew, 't would have been rejected
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at once; but, the Talmud says:

YRV f//e pren 'ampf /222 30
"The Rabbis were inclined to offer it for the sake of
peace with the gevermment." (17) Although the final
decision was against this action, and perhaps led to the
war during which Jerusalem was destroyed, it is clear
that a minority favored modification of the ritusl law.,"

The Rabbis loved peace &nd hsted war., Their feel-
ings in this regard were so strong that they affected
their interpretation of the way in which prescribed
holidays were to be observed., This is shown in e pessage

taken from tractate Rosh Eashonoh:

"¥ A2 73 AkA3 *o k3> (Kh-3'138) a'hi: mw
seed i1y Aad a0 vwen JF'3 enhn pr3y
2wer /aer mJ ')/1 /2 ;af ’)/‘7 1/ ,)A,ye/)
:}bﬂc/f ,ecf P 1 T fnfe e Jnsd wkpy 3. thd ,(//:.
€'e JN5n )Ml:/‘: 30 S0 N> nl’ ptSE ,/7//6 /f/c
3’5l /’/t ‘/7/..3 D) 3L &7 ..)/mcf/ //ec/ D'’ /Jx/c
JIYAA [ R 43 PUY s 137 fu/f /s

"What is the meaning of the verse (Zech. 8 )'Thus saith
the Lord of Hosts: The fast of the fourth and the fest
of the fifth, and the feat of the seventh, and the fast
of the tenth (montha) shall be for the joy and gladness
of the House of Judah,..' It 1s spoken of as both 'fast'
and 'jJoy' and 'gladness', But should 1t not be thus:

In a time of peace let it be for Joy and gladneas. When
there is no peace, it 1s a fast, R. Pappa said: It




e

should be interpreted in this way: In a time of peace
it shall be for Jjoy and gladness, When there 1is perse-
cution, it 1s a fast, VWhen there is neither persecution
nor peace those who wish to fast, may fast, and those
who do not want to, do not fast. " (18)

According to the Rabblinic view only one war may
be viewed as a mitzvoh, the conquest of Camaan., Every
effort must be made to avold war. Before the forces
engage in battle and offer of peace must be made.
Hhvese rfe» Jern f}k‘ wwirk d'dan ver' A
(_)—/J’J.)j' )N/tJ(‘ 1leq A:d'/c hAHh’9 /'h. a)ﬂ/)//v

:fuff 2 /t f:,v ..)'/‘s' fhf.)f »y ,J),U& 3"

"R. Jose the Gallilean said: Great is peace for in the
hour of war the opening gesture must be the offer of
peace (lit, one does not open except with peace), as it
is said: "When you draw near to the city to wage war
with 1t, you shall call unto it 'Peace.'" (19)

Wartime conditions also affected the law, as may
be seen by laws concerning a women whose husband has died.

The situation is clearly défined in Mishna Yebamoth,
2134 1w pede P bsrged  advar  kin sdlre oekn

Jeesh " HArva ha okt pbkns . phivn  prdes
biva  owhdar A d 7' /fp " / AN
JY’J j’ﬂ JIN k] !)-/’/"\)/ /)"AJ /Jf/ I)JA)J/J‘J RS 6/7
hapks st pdind  suhk pis hanfes e
; FEIIp 2R 3R ,u’uln) / .6 Ad /e
ckesh 15 hhks 15 Kbk 8 sowk

"If a woman and her husband went beyond the sea, and

there was peace between him and her and peace in the world,
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and she came back and said, 'My husband is dead,' she
may marry again. (If she said,) My husband died (child-
less)', she may contract levirate marriage. If there is
peace between him and her, but war in the world, or
contention between him and her, but peace in the world,
and she came back and said, 'My husband is dead,' she
may not be believed. R. Judah says: She may never be
believed unless she returns weeping and with garments
rent. The sages answered: It 1s all one (whether she
does s0 or not): she may not marry again," (20)

The above passage also indicates the strong
Rabbinic disapproval of contention in the home, To
preserve the peace of the home even ritual requirements
could be set aside, This is clearly expressed in the

words or Raba:
¢ AN ar 1k s 8 ,)(-ca feay

pr ¢ii'ps AN 37 :/)l'/d /J;ff Sfren P'i‘)’ INA
b pde pren Loy 259 24
"Raba said: It is obvious to me (thet if one must choose
between) the house light and the Hanukkeh light, the
former 1s preferable, for the sake of the peace of the
Home," (21)

The foregoing passages have designated the specific
ways in which the rabbis of the Talmud legislated for
the sake of peace - peace between a man and his fellow,
in the community, with the gentiles, with his government,
and even with a potential enemy. They have shown thelr
willingness to modify ritual law as well as place restric-
tions on secular behavior, all for the sake of peace,
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Now we turn to a more subfle effort. The use of the
greeting 'Peace', regulated by Talmudic law, is a
calculated attempt to maintain peace. Eeginning with
simple inter-personal relationships where it appears to
be a common courtesy it expands in signifigence tc the
stature of & diplomatic gesture. Let us examine the
development.

R. Mathia b, Heresh instructs:

.P?/t H /ﬂ:Jea Flip Y ik €34 A fehn W)
"Be first to greet every man with 'Peace,'" (22)
Naturally, the party thus greeted 1s expected to return
the greeting of 'Peace.' (23) He 1s even instructed to

attempt to extend the greeting first on future meetings.
d'a) Ioe 1DAhD Yire >  fard ) k. 13dh >y
(;d / "Unh) Inkde I[t‘ 11/4 /, ‘pl{r//f /J‘;f
2°3h1) //f 1 f‘/ fey W )ndil/ f’ e (/fu g

22,0 . ) 7 ¥ k/ ?ﬂk.}f’ ’(" /f
f f /U) )o_: ‘haa n.o J:/ja

"R. Helbo said in the mame of R. Huma: [hoever knows
that i1s 1s his neighbors wont to greet him should extend
greetings to him first, &s Scripture states: 'Seek peace
and pursue it.' And if he (the neighbor) greetéd him
and he failed to reply, he is called robber, as it is said:
' It 1s ye that have eaten up the vineyard; the spoil of
the poor is in your houses.'" (24)

One also 1s instructed in the use of the word
'Peace! in the leave-taking ritual:




I;qu ) IJ IN K j/.-. JINAN 000 'tdo JAk R>  amk!
f ,;cmf { ke ;34° “rae fcl ‘Jf Jedk
€A fe,al:f & ke 313 ‘ ;)fr
.. f./uf Iad_n_
"R. Abin the Levite said: He who is parting from his
fellow shall not say unto him: 'Go in peace,' but 'Go
to peace.' For behold when Jethro said to Moses, 'Go
to peace,' he went up and prospered. But when David
8aid to Absolam, 'Go in peace,' he went and was hung." (25)
Similar instructions are given to him who leaves

the presence of the dead: ;
14 owk? l/c hrd Ju 160 ’IJJ WA 2) Jﬂ/f/
(G-hckiw "hae ,fufc» [f A4 Je IJeJ
.‘f;J €n ".ﬁ/a)/‘. Vy /(.lq).fs jﬁ/

"R. Abin the Levite said : He who is parting from a dead
body shall rot say to it: 'Go to peace,' but 'Go in peace,'
as it is said (Gen 16) 'And you shall come unto your
fathers in peace,'" (26)

A further regulation specifies the greeting to be

extended to a king: .
M'/u wd  owk {ﬁc( /ﬂ{e /J t{‘“‘i /“' NS
f N f"{ﬁ /fauc /.w Jeuw' 02 Wk ‘nimpd
fedes t M pedd bi3) (R -k »'s cwlese

g ../(/ / /TJIJ( lmcfe < /.; ;zvb' 373 f‘f
"And whence do you know that we say 'Peace' twice to a
king? He answered according to R. Judah in the mesme of
R. Mona: Whence do we know that we say 'Peace' twice to
& king? As it is seid (X Chron.12) "Then the spirit
clothed Amasai, who was chief of the captains: Thine are
we, David, and on thy side, thou son of Jesse; Peszce,

Peace be unto thee...." (27)
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An interesting Mishnaic passage tells us of the
institution of using the Holy Name as a part of the

ritual of greeting: =
wwkse €A 1Rl :&’ At fh: fu Ad'e JIpAN/
/MK’ ¥ i Wt f }l,vf INk’/ fubf han  fe jl’n! 2 t”
- W1k /"/‘ qwtics 4% 250 Pax B wiga o po3n » /5
./u:us /321 I Sieyd hw ks Towte 5028
A8 hrovd Ay fJ:‘;M 12397 N /f/u >
"And it was ordained that a man should salute his

fellow with (the use of) the Name (of God); for it is
written (Ruth 2:4) 'And, behold, Boaz ceme from Beth-
lehem, and ssid unto the reapers, The Lord be with you,
And they answered him, The Lord bless thee,' And it is
written (Ju 6:12), 'The Lord is with thee, thou mighty
man of valour.' And it is written (Prov 23:22), 'And
despise not thy mother when she is old.,' And it is
written (Ps 119,12¢6), 'It is time to work for the Lord;
they have made void thy Law.' R. Nathan says: They have
made void thy law because it was a time to work for the
Lord." (28) Although this custom seems to have beer. an
emergency measure, & later Talmudic passage stamps it
with the seal of approval of the ol ke /3 A4, the
heavenly court, (29)

Restrictions of the use of the greeting 'Peace'
supply convincing testimony of its importance, Only

in the proper setting could the greeting be extended:
Aon hds /:;/c Hohw dank 23 A3k > wk
AT 1w jt:m: 2o esaun Lhwn Jhian

R L RYEVY Lpn pe ¢ pem o

/’ MY /%‘/t "UDE PN ,,,fla(t' H ke snid




Jﬁ-)f /

f '/ /‘p fm{f jxf‘ﬁe /Ot /’/c /o'mar
,)I.-,Jw /h//v wid

"R. Adda b. Ahava saild: One may recite prayers at the
baths, An objection is raised: If one enters the
baths in the place where people stand dressed, both
reading (the Shema) and prayer (Amidah) are permitted,
and a greeting of 'Peace' goes without ssying...In the
place where people stand undressed, a greeting of
'Peace' 1s not permissable there, and reading and pray=-
ing goes without saying." (30) The same proscription is

echoed in the following passage from Perek HaSholom:

/onfe ferps 2730 e invee des s d13¢ yer* Yk
Je b owk ./Jffc D M fopry {f/'ﬂud nkase
/pns) 12°Ah u/m f//&cf 1i0ke  JhkON  feAke oA

[op”.72d hasw  jiYse pE a1l (pe) GrG an sy

AAse }f’ j;:ﬁ. ,d JIKE  Aysw  ons /V/t' 2 +f

k )e e A 'Ja_'lf kd/e  pans S bf w Al

’ E’ 72/ /de Dtfe ke w T SV Y

f ;c(::“ /F wvs o prie R ‘eny fffe /J {w
AN Ddwns  _hate Ly puene ’so -a

"R. Joshua sald: Great is peace for the name of the Holy
One, Blessed be He, is called peace, a8 it is said

(Ju 6:24), 'And he called it(the altar) 'The Lord is
Peace.' R. Hiyya b. Abba saild: From this we derive that
one must not greet his fellow with 'Feace' in & filthy
place, for it is written, (ibid) 'And he called it 'The
Lord is Peace.'! If the altar which did not eat, drink,

nor smell, and was built only for the atonement of Issael,

was called 'Peace', how much more fitting that man should

be called 'Peace' who loves peace, pursues peace, offers

a salutation, returns a selutation, and meskes peace between

——
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Israel and their Father in Heaven." (31)

In Talmudic times nightfall wrapped s curtain of
mystery about the earth. There were many superstitions
based on the belief that evil spirits were abroad at
night, So strong was the grip of this superstition that
it led R. Joshua b, Levi to voice the porhibition of ex-

tending a greeting at night,
f}!t‘ /Jr'e ’ij-f b 04 -;F/,J Yep? "> wmk  kpl/

en e fene Yz e'h od 'Ly y1Ahd
"Thus said R. Joshua b. Levi: A man i1s forbidden to

give a greeting of 'Peace' to his fellow at night. Ve
are afraid that he might be a demon," (32)

In accord with the view that even the voice of =&
woman 1s seductive, the courtesy of a greeting of 'Peace,’'
which would require an answer, i1s denied her,

& 4L ne's /af/m /’!bc /‘A f[c/ﬂe WA/
"Thus said Samuel: We do not greet & woman with !'Peace'’
at al11," (33)

In a more enlightened spirit, the Talmud shows
consideration for the feelings of the debtor. Anticipa-
ting his desire to escape recognition by his benefactor
and the resultant feeling of shame and degradation, 1t

rules: /
/1) aan 1INAA pENd N mk 2"3e) kuh

.F:Je s )3 3 /m d 3zoie Pit/e wd ]a‘slmf )
ele 333 b ["e/ (¢> ~P A3)  nd gmf.b
ek o3 ok "Se

"It i1s taught in a Baraita - R. Simeon b, Yohal says:
Whence do we know of one who has loaned his fellow money

end does not ordinarily extend a greeting to him first,

e ———————




that, (while his creditor) he is forbidden to greet him
with 'Peace! first? Scripture states (Deut 23), "Usury
of any word which may be usury." (34) Here is an
indication that the greeting 'Peace' conveyed more tham
a casual selutation as its message.

Another example of Talmudic consideration of feel=-
ings is discermable in the case of a man who has taken
& vow not to derive benefit from a certain party, who,
unless restrained, may extend a greeting to him,

.Jc{:h !J 7D .H/),o/w' a7 3 ” //J

x .//VI{CAJ [ﬁlt’ /t[l IVpANI 043 /'/c

"If he fell sick, he may enter and visit him, If he hsd
a patient, he may not enter and visit him nor extend a
greeting of 'Peace.' (35) This, too, would indicate
the presence of a deeper significance to the salutation
than appears on the surface. The greeting conveys a
message of friendship, 1s an expression of interest in
one's welfare and a prayer on his behalf.®

While & man 1s occupied with his prayers, his
attention should not be diverted from them, Therefore,
the Talmud specifies the intervals at which greetings may

properly be given end reciprocated.
A3 wd yZE P fopan w3 Ve AWIY fup 2
AN/ 10 Yo dpse ppron D & wud FA
; RN ) IR - RNEnt DD own //rfe S imkn)/
daw Aewns koo Uaw Jrre Y3wlea nire  2jin? ")
_./.r/c 4 :d /‘ff{f ACNI 12D  YIN fue /v;ua..;.p.un

.
———— — e po—— | -



"If 2 man was reading (the verses of the Shema) in the
Law and the time came to recite the Shema, if he directed
his heart (intentionally reading to fulfill his duty),

he has fulfilled his obligation; otherwise he has not
fulfilled his obligation, Between the secticms he may
salute a man out of respect and return a greeting; but

in the middle (of a section) he may salute a man (only)
out of fear of him, and return a greeting. So R. Meir,
R. Judah says: In the middle he may salute a men out of
fear of him and return a greeting out of respect; between
the sections he may sslute & men out of respect &nd return
the greeting of any msn." (36)

In the ritual of the Temple, the greeting had a
specific furction., Since, under normal conditions,
anyone to whom & greeting was extended could be expected
to reply, the wakefulness of the members of the Watch

was tested by one who extended 'Feace' unto them,

f“ j_..h/’.u».'/c/ yvewt snen & by skn o0 haa w ek
»

L ;‘Wfd AR a0 % d snik iniE ke snen 431 YOEL

1D 10> Mk fnel il >0 pre !I}Mw ) Gash J€ fme 3

"The officer of the Temple Mount used to go round to

every watch with lighted torches before him, To sny watch
who was not stending the officer of the Temple Mount

would say: 'Peace be unto you,' (and if he did not reply)
it was manifest that he was asleep, end he would beat

him with his staff, sand he had the right to burn his
raiment," (37)
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In the following situation, the extension of the
greeting also assumes a technical importance, snd is
regulated by law, If the first of Kislev came and no
rain had fallen, three days of fasting and limited
activity were procleimed. If necessary this was extended
for three more deys, If this was to no svail, still more
restrictions were applied for seven days more, If, by
this time, no raia has fallen it is attributed to God's
displeasure and the people must behave appropriatdly.

The limiteations are incressed and they include among threm
: :mbf riﬁ /'& f:cfc /-mf?u.a "the exchange of greetings
between & man and his fellow." (38)

Again, the extensior of greetings is prescribed by

law in the case of he who has been excommunicated in a

dream: W Yo 2 53 prfby  1p13s ﬁo:‘ "> Ik
fer kb 1ah A1 Lihw bote fbshs 1ihi feor W ok
'l 150 ke c1uh kb1 Juan dake Jrsds 10h3 kK
jg ey g kade N9’ p3 hek Ay

-/c.h_)J".) "INEd] AIEY 24 )-f;'ﬁi

"R. Joseph saild: He who has been excommunicated in a
dream requires ten men to release him, This is permissable
when they (the ten) have studied Halacha, but if they

have studied Mishna end not Halecha, it is not., And if
there are none (available who meet the requirement) he
must go end sit at the cross-roads and extent a greeting

of *Peace' to ten men until he findes ten who have studied
Halecha." (39)




Limer

The following passage likewise applies the greeting
as an instrument of the law., Here it is used only as =
measure of time and it is interesting that of all the
phrases, Biblical or populsr, available for use, the
greetings of 'Feace' was selected.

Cor Wil N3 2R3> 1k w3 35 pih a0 J4n?
[rh h ‘ank ... w3 21232 WA ‘3D prh Ao
3hs A€ }’Nfﬁ .ﬁf’h 32 3A un Ay '35
'35 "0s° 4 A .b'[ < -3'»\*/./:/ Al J)J’Ae ‘32
‘30 €943 'yt W) ’fl Jff Ad ;‘nbs Hd ke
" "y Ak f’fr }w!e ;’uf}al' o ke
"The Rabbis maintained that stetements (conflicting)
following one another within the minimum of time
(sufficient for the utterance of & greeting) are not
equivalent in law to 2 simgle undivided statement....It
may be sala that there are two different minimums of time,
one sufficient for the greeting given by the disciple to
his master, end the other sufficient for the greeting
given by the mesater to the disciple., Where R. Jose does
not hold (the two statements to be one) is where the
interval is sufficlent for the greeting of the disciple
to the master, nemely, 'Fesce be untc you my teacher end
my master,' as this is too long; but where it is only
sufficient for the greeting of the master to the
disciple, 'Pesce be unto you,' he holds thet they do

(form one)," (40)
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Chapter 2, SOCIAL ASPECTS

We have seen how, by means of Halacha, the Rabbis
of the Talmud sought to establish the reign of Peace.
Neerly &1l the material dealt with in the preceeding
chapter has social implications. (41) Few references
are not concerned with human reletions. (42) We have
already discerned the realms of soclety in which the
Rabbis scted to preserve harmony. But legislation never
gives a complete picture of social thought. While the
legeal psssages give us splendid insight into the appli-
cation of the term f/[l?, examinaticn of many more
pertinent stetements is necessary to round out the full
social concept. We find an sbundance of Aggadic materiel
skillfully used toc convey an lmportant messsge to the
pecople, Through precept eand example, through fable and
exposition of the Torah, the Rabbls plied their task,
Their assembled statements sre a mine of inspiraticn
for the modern reader,

The greet importance attributed to pesce in the
home is reflected in the words of R, Simeon b. Gamsliel;
fme fl((t’ )o'c'm) {> Wi Je J/r 'e{ﬂ( /4’ /.-JM.' o)

L ihk1  3hle 4> o(‘( fhc—",) ﬂfjc /an ;/?u 73D 12(7 .J/Jw Iha)
"R, Simeon b, Gameliel said: Whoever esteblishes pesce
in the midst of his household, to him Seripture attributes
it as if he had esteblished peace among each member of
Israel." (43) No such peace can exist, says Raba B, Ulla

without the presence of a wife,

a

i
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fda e _oex i pypue pik & kb % Ihs b nk
/:J.o fﬁ; wke 1dry 38 R .06 ﬁf-a 25 kdn abNE
e/ f‘{"" /oh{e D A3 (0= 1'k) AAD3 /n/e_

R. Tanhum said in the same of R. Hanila'i: Any man
without a wife exists without Joy, without blessing,
without good....Raba b, 'Ulla said: Even without peace,
as it i1s written (Job 5:24):"And thou shalt know that
thy tent is peace." (44)

But the mere presence of a wife is not sufficient
to insure harmony. The attitude of the husband to his
mete 1s crucial., Splendid advice is offered in this

anonymous passage:
JIDIEN N1 D3AIMI) 197¢3 1AER Ak NarkD )DH

| /,naJ [N JKEAD! 33€" PIIN 1hIIN] 1IN PN/
“pdork prde 5 37 " omk 21k ydy
"Our Rebbis teught: FHe who loves his wife as himself

and honors her more then himself, and leads his sons

and his daughters in an upright path end erranges their
marriage near to puberty, of him Scripture ssys: (Job 5:24)
"And thou shalt know thet thy tent is in peace." (45)
Modern family counsellors emphasize the importance of

the example set by parents in the home. The childé of a
strife-torn home is not & "sound marrisge-bet," and

the Rabbis believed in encoursging children to find their
peace in & happy, youthful marrisge. Further stress on
peaceful husband-wife relationships 1s seen in the words

of R, Ishmael: r:
, YA pa yhle yd'3wne fufe,) Jerd di3¢  dhane’ 2k
d168 35 Fwd Fx OAN'E Gesipd  Ahkdse e

v
JAekE ek /'.o /wJe
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"R. Ishmael said: Great is peace for we find that the
Holy One, Blessed be LHe, permitted His Name, which was
written in holiness, to be blotted out by the waters in
order to bring peace between & man and his wife," (46)
This divine exsmple is often repeated toc show the
importance of sacrifice in the name of family concord. (47)
The RAbbis also had & great deal to say about peace
with one's fellow man. Here 18 the Talmudic explsnaticn

of the creation of only one man:

UAN hhk eas ko e andd °6 p3f o f.mf
f‘?m) Al.ux ¥ jq)’l feo ﬂ/.h:)ﬂ /‘[a' ,‘)Jrﬂ I:;k
}-”')’ oAk Nhsn 1y .:fwv Yarw  AAL €0

f?/l- sk fede A 18, ficfc Lant  kdw /c'J;I
-f’aﬁﬂ f;;r fenfe IR AEF

"Therefore but a single man was created in the world, to
teach that if any man has caused a single soul to perish
from mankind, Scripture imputes it to him as if he had
caused a whole world to perish; and if any man saves
alive & single soul from menkind, Scripture imputes it
to him as if he had seved alive a whole world, And
also, for the sake of peace among mankind, that none
should ssy to his fellow: My father was greater than
thy father." (48)

Great was the reward promised for bringing peace

between & man and his fellow:
/;'/r. . ')/.:m.)/ ko drre ok ke P03 IJIL
1.....5:, .:, Lok pike f i Wk oA 3indhs p mes
f AR 3122 A./J ;r 14 j)N"/) Wal D9 1)
abd fyt /.u f! M f'mb 1 'ney
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"These are things for whith no measure is prescribed:
'Peah', first-fruits, the Festal-Offering, deeds of
lovingkindness and the study of the Law, These are thimgs
whose fruits & man enjoys in this world while the capital
is laid up for him in the world to come: honoring father
and mother, deeds of loving kindness, making peace
between @ man and his fellow: and the study of the Law

is equal to them all," (49)

R. Joshua b, Levi tells the following story to
illustrate why the 'Erub' had to be placed in & court-
yard:

tdon h12Bha juan ow uew R vem' A3 ok
‘ w3 DNHH Nhle delkn e N ./on/f ‘313
Sedd G hAOJ . pIN %N IRIVY abd€s " fhiasd
bri; {';r: BNk . AL wip nkl  fehle ) hp€ss
e se e § IAN Jeary Jfary k) A pasd
_/.-'i'/./ £33 D833 (d—’ffﬂ) NND23__ K3
_ "./och 'hi by daz
"R. Joshua b, Levi said: "Why do we set the 'Erub' in
courtyards? Because of the ways of peace., Once there
was a woman who was despised by her neighbor, and she
sent her 'Erub' to her by her son. The latter woman lifted
him, embraced him and kissed him, He went and toldd his
mother., She said: Surely she felt friendly toward me
and I did not know it, As & result, they made peace
with each other, Is this not as Scripture states: 'Its
ways are ways of pleasantness and all its peths are peace, '"(50)

A mythical tale depicts the reward of the peace




maker. R. Beroka met Elijah in the market plaece, The
Rabbl asked if, in this throng of pecple, there are
any who will inherit the world to cume., First he is

shown & Jjailor who is good to his Jewish charges; then--
‘Wi ua 4"k Bl oh ghke '30) n 3k
Yew £"% 102" .‘nc’f JJL 104 ‘hles Jewby 'in
Ik (I3h 5 fih thiig lesk I 1503000
/? A Y I ..)‘J J'A3IAN DAr3 kD313
/U'/né 137 322 Jereth 1od hki ‘24
.73 '30A /cmfe ;ﬂc{ /J'g,a]/

"Mganwhile two Seher men came alcng., He (Elijah) said
to him (R. Bercka): Thease men will also inherit the
world to come, He went up to them and asked: What is
your occupation? Ve are jeaters, they replied. When we
see two men quarreling with each other, we try to make
peace between them." (51)

R. Meir, too, received the plaudits of his colleagues
for bringing peace between two men whom Saten stirred to
strife every Friday. (562)

R. Nahmsn b, Isasc lauded & Tanna who solved &
difficult problem in these words:

.f*;’mrjm /‘J fm(e hnee S hsew .JM{H ohl /ol[c

I

"Thou art Peace, and thy teaching 1s perfect, for thou
hast esteblished peace amcng the students." (53)
R. Joshua b, Korha approved of srbitration beceuse

through i1t peace was esteblished;
Goens bt safese Y-’,:’/JJ DISN  INIE nh)p AN YEL) W)
2 f/t‘ /ﬁ Goaen €’e hd.)/ ':/J_.)‘Jl't‘"w /Goe /JJé
u~ c'e’ Gaenw 103N [/ (Jtﬂ h /:vlcfc e’e f,’;me)
J’/,S-o D% Nk V1o /‘-»le




"R. Joshua b, Korha seays: It is e 'Mitzvoch' to arbi-
trate, as it 1s said: 'Truth and the judgement of peace,
Jjudge ye in your gates.' Is it not so that in a place
where there is peace there is no judgement? But where
is that judgement that has in it peace? This, he says,
1s arbitration." (54)

The value of unity and cooperation were frequently

stressed:

- ANAY  hrxewn) J‘.mc Je;) Jerd ;{f}r' wih ;)‘/)j/)
lpde  juiA .Ax/c{/m,q /74':)1/ J: / }m,o /z'na/_/ A 1d8°1"
,)Zaf,) Aw (G Jum ,&:c’ h ) IhAle b ssh 0

./Jl"t 2¥en . h 't{ wi) j,/. f/c':c' ) Jes€es /k/.)
¢ (P!Je;) N Je F/,.m/rl « TRAOIS Hk /Bﬂf

"Hezekla said: Great is peace, for whereas in connection
with the Journeys (of Israel in the desert) Scripture
seys 'they Jjourneyed;' 'They pitched;' meaning Journeying
in strife and pitching in strife: When they came to
Sinei, they made one encampment: "And Israel encamped
there." (Ex 19:3 )

The Holy one, Blessed be He, sald: Since the people of
Isreel hate strife and love peace, and have become one

encampment, now is the time for me to give them my Law." ($5)

L f;)’J’,u zc(e €/ L J’/mnr /J',;h /sze.) dize

G ren) sakde pd riesd kit aase” 1k fia9

HJh/v p::.:‘.a 4‘ / ‘/.:fn,m S e ke pR3Y SYAY I
“ymek! aHY  pad wa (-pe) JoR Nl




"Great is peace for even when they practice idolatry and
there is peace between them it is as if the Shekinsh
cannot touch them, @s it 1s said (Hosea 4117) "Ephraim
is 'joined to 1dols; let him slone.' If there is strife
between them, what 18 said of them: (ibid 10:2) 'Their

heart is divided; now shall they bser their guilt,'" (56)
Aaron 1s frequently singled out as the classic
exponent of peace among men, Stories, like the following,
were preached to inspire others to following in his foot-
Steps.

hahes J!JJO /m/t e Jn 1) f:;‘(‘ ik £'ne)

f'i,‘ﬂf )W J‘n! ’m{e ANtk L) pE . ufe.) ¢ aen AL

-oremas prdcy (R~ .:k/x) yrnkae e A 'eny /n/e.

. IXH QD PAIYD'INA ANMS an Nk /J;)
Y I Y P YEY 977 /ak N e phki> o sese ndn |
i od ahk Jeate  onf ywik) pow shk £k /4//,; '1
— ' MGh 'l sata '20d h(Juu/ wnd Y fa! a2 ’
yen 3k fJu)f osd punt a'lx a”JI d abal |
DA DI le c /4 (L AEY :e/n sake td sniker ,f

[ PYARY VY Frs . h.f /o;/c W At

/nw A'en

"R. Simeon b, Gamaliel says: Great is peace, for Aaron
the priest is praised only because of his pescefulness
for he used to love peace, pursue pesace, offer a greeting
return & greeting, as it is said (Mal 2:6): 'He walked
with me in truth and uprightness,' What 1s written after
this? 'And did turn many away from iniquity.' This

teaches that when he would see two men hating each other,



—
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he would go to one of them snd sey: Why do you hate

that man? He hes already come to me, in my home, and
prostrated himself before me, and said: 'I have sinned
against that man.' Go and appease his anger against me,'

Then he would leave this man and go to the second and

say to him what he said to the first, and he would establish

peace and love and friendship between them; and concerning

this it is said; 'And he did turn many away from iniquity,.'"(57)
The use of the greeting of 'Peace' is commonplace

in the Talmud, Frequently it is nothing more then a

courteous gesture. (58) But on the lips of Aaron it

assumed & wider significance and & truer interpretation

of the term pi deé. This 1s demcnstrated by the following:

Hoe'n /”Je ANtk /af/c ke nv/fv .i..-?b["fé Nk
dmn),ua’@ Atk /mlc e P3>3 Jhks ihk o /A
2diy? 109w D) Aalk hyh” Snlae Ak Ak kD )A
RDPRAD YA V.2 ‘J.‘; 0 2€°'NpY u/cw 1ha€A Jins #E
032" and s indh on  swik Skn 7> (A-"kdn) ".//}w{
Ok v5 pika 1d Jved 23R /J,m /mf 2 DD :/mv NEs

i) thile epw hwd 'prde “ild  Jha Yer pika
= dhlk JY AExk e 4 e “onJe LDINY ;f»:-d'{
. 5//& 'f /.AJ: 1IN Lhe e nk Ak ofrkt
/ DI RNYD Y4 INZY  XIN €l 1htle fesnd /.
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"iLoving peece,' How? This teaches that a man should
love peace among the members of Isrsel just as Aaron
loved peace in Israel, as it is said (Mal 2:6)

law of truth was in his mouth, and iniquity was not found
on his lips; 1in peace and in uprightness hd walked with
me, and did turn away many from iniquity,' R. Melr says;
What does Scripture mesn, 'He did turn away many from
iniquity?' When Aaron wae walking slong he met an evil
men and gave him a greeting of 'Peace.' On the next day
the very same man sought to commit a transgression, He
said: Woe is me! How shall I 1ift up my eyes after
this when I see Aarcn? I am ashamed because of him, for
he extended 'Feace' untco me, Andit was found that that
men restrained fimself from transgression," (59) /s he
gave the greeting, as it were, Aarcon offered his
friendship. The greeting, as here interpreted, a
manifests the stete of relations between the parties
exchenging selutetions, Thus the appropriateness of the
Hebrew term f/{e 1s demonstrated.

Absence of the greeting, or improper use of it, 1is

elesrly indicated as a breach of etiquette,
e 3w nd sen odre ovea 114 /ﬂ e " okl

‘t/";; ,_}n,u;d '1.HD )f‘j/) A'DE pu) PPN fu,o!

iny €' /cf 194 nk [’1 T oo PEN

,)! wnije Yp . J)})f [J 2D e v I ,3 / nuL
“. AWNY 2k 'y Ay k¥ ,zf;!’/ (3 Lrina)
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"R. Joshus b. Levi said: When Moses went on high, he
found the lioly One, Blessed be He, binding crowns on the
letters. He (God) said tc him: Moses, do not yvou use the
greeting 'Peace' in your city? He replied: Does &

servant greet his master? God said: You should have
helped me (with good wishes.) Immddiately he said
(Nu 14:17) 'And now, I pray thee, let the power of the

Lord be great according a&s thou hast spoken.'" (60)
AV W) Bk s aprt W PNISN 2pn Jrart )N
Nh ko nle Ciug e JA ywlwr 2l wh HIIA
A ‘wiles $he fds f3h . wbnn [ ‘A 30r /'fw
A /'du Y 2D 2t INKE NEN /z.hnvc w Je /tf?
(Go-ns k) Jupm Jrhs A knides dike k& f7
(" 1¢/ 1rahas Lrs vtk d”

"K. Jochanan walked slong with R. Jacob b. Idi, and R.

Eleazar saw him end hid from him, He (R. . ochanen!

said: 'That Babylonian (R. Eleaszar) did two (improper) il
things to me. One, He did not greet me with 'Peace’;
and the cther, He did not mention my name when cuoting .'
He (h.Jacob) seid: This is their practice; Ze'ira did
not gpreet Rabba with 'Peace' for they confirm Scripture:
'The young man saw me and hid themselves,'" (61)

Improper use of the greeting arcused the resentment

of the recipient:
kemdy 415 stk {c/) 103 /J}vmn ﬁ,_i’: hl €4 sexw 2P
whiae  1hk fp n,); pAdcaks 2vemed  p85h 35 2 rhA
Vime 1Ak .*, vJ(,g;.; stane  onsk 1l aysf
wnd I .,," »'J! wmle .a"55 oa'n "y 6eld /fﬁu“
/u Iy kyarr 'j;o)’j ’ led fﬂﬁ)’ Ya /U) L }M'/t ./A{t‘/
'/ kY feya 1y SAY [ }Jnf /:,)k I A€ i/




"Our Rabbis taught: Once there was a certain High Priest
who, when out of the synagogue, was followed by a crowd.
When they saw Shemaya and Abtelion had come there, they
left him and went after Shemaya and Abtelion. Finally,
Shemaya and Abtalion ceme to teke leave of the High
Priest, He sald to them: 'ilay the descendants of the
heathen come in peace.' They answered him: 'May the
descendants of the heathen who do the work of Aaron,
come in peece; but the descendsnt of Aaron, who does not
do the work of saron, may he not come in peace,"” (62)
Strong feelings were alsc manifested in revard to
the extenslion of greetings to a man Before and during

his prayers,
d4doN’C f_:/j! /)'A)ﬂ(.l ufr Hisn J: A) nk
anes et w0k pileo /JJJ 143h "kae  onn skey 1Ko
LaNa fdle dwa ’)’,)J’ 3 e ".,‘n;; QEeAS  oaA T 1R AN

"Reb saild: Whoever greets his fellow before he has

prayed mekes of him, as it were, a forbidden high-

2

place, as it is ssid: 'Cezse ye from men in whose nostrils

is 8 breath, for how little (bammeh) ps he to be accounted.'

Do not read 'for how little' (bammeh), but rather 'forbidden

high-place (bammah).'" (63)
yhie 26 fnt P4 ddobn IIC Jhk 3'0AA dETN
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"Our Rabbis taught: Once there was & pious man who was
praying by the side of the read when an officer came

along and gave him the greeting of 'Pesce' to which he

did not reply with a greeting cf 'Peace,' He (the officer)
walited for him to finish praying. He =sid to him: 'Fool]
Does not you Law say (Deut 4:9): "Only take heed to thy-
self and keep thy soul diligently," And also (ibid 4:15(:
"Takd ve therefore good heed unto yourselves." When I
extended the greeting 'Peace' unto you, why did you not
return 'Peace' unto me? If I would cut your head off
with a sword, who would take revenge for your bleod?'

He replied: 'Wait until I explain.' He said: 'If you
were standing before a mortsl king and your colleague

c.ame and greeted you with 'Peace,' would you have answered

him?' He replied: 'NO' And if you had answered him?!

€77
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He replied: 'They would have cut off my head with & sword.'
May we not infer, then, 'a fortiori' that if you who were
standing before a mortal kind, who is here today and in
the grave tomorrow (they would decapitate), how much
the more 80 I who was standing before the KIng of Kings,
the Holy One, blessed be He.,' Immedlately the officcr
was appeased and the picus man departed for his hcme
in peace." (64)

The answerp formulated by the pious man in the
preceeding passage measures up to the reocuirements

stated by Abbaye: .
D4 ’.',/( fe)? /J:xJ “Aled D'NIDA /t‘{(’;/f

'h p¥ ide  saim ok PIEN ) wd ¥ fei'a
Jed’e 'io WEs ‘30 y 4Ky s/t 4 ¥’ /ety /‘Jl
d /,w,w SEadid ) a’uuc{ INSG/ isd ¥ad allale

/‘Jt :’{J) /J‘ /J;-vf /ILJ !8’ f‘{)' f_/'t/( ._/‘.)/‘// £
o wi TR T jJ';f(j /J/Jﬂ / /(/f / 1 le }/y",'/u)

/

“a favorite saving of Abbaye: Amsn should slways be cun=
ning in reverence, giving the soft anwere that turneth

away wrath, and incressing peace with his brothers, His

reletives &nd all g:nkind, even the gentlle in the street
80 that he mey be loved in heaven &nd cherished on earth
end acceptable to his fellow creutures, They say of R.
Jochanan b, Zakkail that no one ever greeted him first,

not even the gentile or the street." (6%)

So highly did R. Hanina value peace with the Romen

government that he asked for prayers on its behelf:
JL ,Jﬂth‘N JG‘C)J:H I ¥ I TP /fd /'{J 'J/’ “2

. ’Fja; /’”/, 1o ¥, J)k C'/t ia'.r/l I IN /(fﬂc/k( Jl/-J//

— e —— ——— Sl
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"R. Hanina, thre prefect of the Priests says: Pray for

e ——

the welfape of the government (Romsen) for were it not

for the fear of it men would swallow each other up

mother of the Babylonian ruler, though R. Ammi refused
it, for the sake of peace with the Babylénian authorities, (67)

alive." (66) Raba accepted a contribution from the I

There are numerous instances in which 'Peace is
spoken of as the antithesis of war, (68) The words of

R. 8oshua b. Levi epitomize the Talmudic viewpoint,
F ord dere prdes fa> dise 47875 nk
11de ;)’10/:,'; Jch Jdpdle .03 /e
.f)/m Sl hdsen whor adhm e frka
{}h&. /:?!d("" ’J‘,J)JI”(L' /“J/j'/)NZ/pJI /”’G ol

) ) /ov AN DN heaen) ) ohA /] 7 /.Jm..c/ @’Pj
A 7

e ifen YL LF. Ak

"R. Joshua b, Levi seid: Great 1s peace for peace is to
the earth as leaven to the dough., Had not the Holy One,
Blessed be He, given peace to the earth, the sword and
the beast would have devastated the earth, What is the
reason (for this statement)? It is written (Lev 26:6)
'And I will give pesace in the land, and ye shall lie
down, and none shall make you afraid; and I shall csuse
evil beasts to cease out of the land, neither shall the
sword go through the land." (69)

By 'Peace' the Labbis did not mean 'alliance.'
Cynically an anonymous Tenna comments on an alliance

between Moab and Midian.




-37=

fesks . “pian ups wlem s 1241 (A3~ s03ma).-
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"And the elders of Moab and Midian went out (together),'
(Nu 22:7). It is taught in a Baraita: 'Moa# and Midian
never were at peace with each other. This (situation)

may be compared with that of two dogs in a kennel who

used to quarrel with one another, A wolf attacked one,

and the other sald: If I don't help him, the wolf
will ki1l him today and tomorrow he will attack me. So (ﬁ
the two of them went and slew the wolf,." (70) _

Wherever the sword is present there 1s no true

peace, This is the lesson of another anonymous passage.
BYN T IV )mJ [ % tinke 234 A
4 //tc fl c c((n. + /1 k/'c./c sed fe / ’(f /t
J[ Tkt s B 3N iy’ ide "de 34
14k /,Jc’/ (29 - ,v'))';) ;/v/uc c//v,. /10 €/ n

va}' ,bf,uy/u jf m.f v fed /, "ok c{//
L /'.-,J/t/ ’Jw/ N Ik 5 9 e

"-(J)'f)e’ dht ‘WY el /'-':,J/t/v f‘f din wdand

"Our Rabbis have taught: =y 'sword' is meant not only a
hostile attack of an invading army, but also the ressing
en route of & friendly army; (Lit. - There is no need to
speak of a sword that is not of peace, but even a swerd
of peace;) for there could be no more friendly army than ,

thet of Pharoh Necho, and yet through it King Josiah met
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"his fate, as it is said (II Chro 35:21): 'But he sent
ambassadors to him saying,: What have I to do with thee,
thou King of Judah? I come not against thee this day,
but against the house wherewith I have war; and God hath
given command to speed me; forbear thee with meddling
with God who is with me, that destroy thee not,'" (71)

The words of the Talmud spesk for themselves. The
Rabbis love of peace 1s comparable only to their love of
Torah and of God. Thelr words and their intentions are

clearly expressed,

E——
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Chapter 3, ETHICAL ASPECTS
The Rabbis found ethical behavior a worthy instru-
ment for the establishment of pezce. Many of their rec-
commendations have a decided ethical leaning and are
worthy of individual scrutiny. No one can deny the
importance of ethical behavior as a constituent of peace,
This, the Rabbinic viewpoint, is clearly discernible
in the following selections,
Helping others to do the good is held more meritorious
than the simple performence of the right,
TSR 35 /" IH1 pE€Fmis dijef )ﬁ)‘vfl ‘P owk
".fnfe AP37 DEXN D 1" (- 2'5e?)
"R. Eleazar sald: He who causes others to do good is
greater than the doer thereof, as it 1is inid (Isa 32: O: ">y
'4nd the causing of righteocusness shall be peace,.'" (72) (f | /
Peace is attained throught the helpful guidance of others, 1
In large part, the task of the Rabbls was causing l
others to do good, Their teachings were conveyed by their
words and deeds alike, The example set by the schools
of Hillel and Shammai, between whom there 'aa‘groat
rivalry in interpretation of the Law, manifests their
high ethical standards and the honesty of their concern.

for the welfare of Isrsel.
ILJ wekdd s WP e D% /',J/)_/:_ 2%x /e E%
b kdl ALy b ples ke'Sn ey 1Sins
ng P'sId hIYor IR'he wc{cf hne L'
(£-3338) " 1ai ke f‘xtda;/ M, § ynkae  pp /)",)J in
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"Come and hear: Even though the School of Shammai and the
School of Hillel differed in opinion on,...(certain
matters) Shammaites did not refuse to marry women of the
School of Hillel, and Hillelites (did not refuse to marry
women) of the School of Shammai, in order to teach you
thet they manifested love and friendship for each other
to fulfill the teaching of Scripture: (Zech 8:9) 'Love
ye peace and truth,'" (73)

Ethical principles appléed to the student-teacher

relations ip, as may be seen in the following Baraita,

;,.';d' /.fdc /.Al.m/ In s ithle JJ:JM“ Wl 5% 'f/‘ 75- (7))
WS IY ) DY de 1hare’ dy plinar 104 /«':d.«; 13PN/
-J/c 1€ N /»JJ,oJ,c' .u‘:e/ / e 1) ‘an rwe fde

"A Baraita - K. Eliezar says: He who preys behind his
master, or greets his mester or returns his salutation <£"\#
(improperly), or opposes (the opinions taught by) his ; -d:,: ’&
masters school, or reports & teaching (in his m-ster's
name) which he did not hear from his m:.ster's lips,
causes the Shekina to depart from Israel." (74)
A more general statement holds the guarding of
one's tongue from evil is prerequisite to peace,
/ ’JCJ ,--’N' 4> kaky ¥ /:EJN [3'9 DHone Pt
"If you keep your mouth from bearing tales, all your dsys
will be peaceful." [(75)
Another path to peace is proper care for the poor

and the otherwlise unfortunate., Hilled ssid:
; 146 DA N :J;i,S’ DAIN oo NI DD pri)




"He (Hillel) used to say:...He who increases charlty,
increases peace," (76)

We have already seen how the Talmud insured the
rights of the poor through legislation in their behalf, (77)
We have noted, likewise, the legal protection afforded
the deaf-mute, the imbecile, and the minor. (78) and
that the rights of women, slaves and minors were not
neglected. (79)

The dead, too, were not to be neglected., One
might earn the peace of & good reputation in the

following manner: .
f.-,:-'Jm € 3z 1w 21310 ,fn AuE )uh Nk f/c
‘)jll!”( ’,.: ohJ's f;J&J {-wfﬁ',«\ /oo’ ‘.:Jn'sh,g.c )r\.,’t{

"If you see & wise man who has died, do not turn aside

-
from him until you have brought him to & grave, for upon f /
your return they will speak of your peace as the peace
of Pinhes b. Eleazar." (80) That is, you will have earned
the reputation of goodness held by that sage.

Thaet the Rabbis stressed the importance of truth-
fulness, there can be no doubt. He who taught: "Do not
speak with your mouth whet you do not mean in your heart,"(81)
can heve had little use of falsification, 4nd yet, for
the sake of peace, the Hebbis permitted deviation from
the truth as we heve already seenfﬂh%hia indicates no
devietion from the high ethical standards they proposed
and exemplified, but it stresses their high evaluation
of peace and symbolizes the extent to which they were

willing to go to establish it among men. Thelir words
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indicate that they knew the path to peace was not
without pitfalls:

"Another used to say: Seven pitas lie opem to the good
(peaceful) man and one (only) for the evil doer, Samuel

said to K. Judeah: Scripture says (Prov 24:16)'The
righteous man falleth seven times and riseth up again.'
But th® wicked falls into one." (82) The Rsbbis did not

ask perfection., The falls of the righteous were forgiven,

Indeed, they exalted the repentant sinner over the saint:

f_}j,jdf /. ({ ,f c,/H({c "(iJ 1) EE ) NS f(- Fonrd
507 prhs €N ek LB D i Taz  INIE
2oy eny e y ‘Y3 n'/, . »z/, > w1
Jerne ) d ,/.f;‘( /.J/ & 167 g Tvg.nldy
SRR 7T I L & S ARE R N EPTA /uf,)
as I Sy DLy I

/

"In & place where repentent sinners stand, perfectly
righteous men cannot stand, &s it 1s szid: (Isa 57:19)
"Peace, peace, unto him that !s far and to him that is
near, saith the lLord that created the frult of the

1ips; and I will hesl him." First it says 'tc him thet
is far;' and afterwards, 'to him that is near.' What
does 'far' mean? Originally fer (from perfection).

What does'neer' mean? COriginallv neer (to perfection).
And K. Jochensan said: (Feace 18) for the far off becruse
he i1s far from sin; fnear' means thst he was nezr to

transgressicn and withdrew from it.," (83) Though R.

€N ard ik /cJﬂJrJ "IN AE J.‘jkf wh o 1o Jeti
(obks b xen)"pps p93 D10 wvae D" ahy kop aies’ ad bpwe 4k
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K. Jochanan presents a stricter view, it 1s obvious that
in the beginning of the passage the emphasis was reversed,
Ethical behavior was another link in the chain of
causes the Rabbis believed would bring peace to mankind.
No clesrer demonstration can be sought than the preceeding
passages. The sages of the Talmud presented a way of

> l1ife for Israel, It is an ethical way.




PART II - TEEOLOGICAL ASPECTS
Chapter 4 - GOD, MAN, AND THE UNIVEKSE

There are passages in the Talmud in which the term '
f?/J]g, 'Peace', has theological implications, They
deal with the relations between God and Isrsel, God
and the Unliverse, the life after death, and the message
end purpose of the Messish., Analysis of them broadens
the view of the Talmudic concept of 'Peace.’
The greatest blessing God could bestow on Israel

was peace, N
/ 'S hn 4> S pi ez jr.J_ Jetiad b JRjane A wfe }
(C-- 'c{;’;.fu ynlese -f’wa} ké Je IJ/c)c'J 23
“‘f;clfm & hk [ W /.h’ inyd six i @”4’

"R. Simeon b, Halafta said: The Holy One, Elessed be He, “i'

found no vessel that could hold Israel's blessing
excepting peace, for it i1s written: 'The Lord will give
strength unto His people; the Lord will bless his people
with peace." (Ps 29:11) (84)

Good relationships with God had to be maintained
in order to earn the blessed reward, A Baraita says:
/-J:m /'c-nr {k:c'e joht 0 pis 45 01 2 wydh R L4k
[ e /.n.;k.-l dicre [ ,"J:,r /'G'szc;/ d1sc /.zc{c-» 0350)
"It 1s taught in a Barsita that R, Eleazar b, Jose sald:
All the deeds of Righteousness and lovingkindness that
Israselites do in this world make for great peace and
powerful intercessors between Israel and their Father

in heeven.," (85)
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Fulfillment of the Law leads to peace. Il

dlser  jamve AY CAE ideis  fui d3¢ ven k

o hae (JJ“J)Mt) YNEL) DEFI "y i 26k 457 skt
TN e ;Jp,q ;JJ}/J/./JS)IJ) r,)ef 1 Sid H'Lo/s,.«
".Io:fm ny hk P’ “> /Js' nrd y/".)"(d, pdun

"R. Joshua said: Great is peace, for when Israel stood
and said: (Ex 24: 7 ) "All that the Lord hath said wé 3
will do end we will obey," The Holy One, Blessed be He,
re joiced in them and gave them his Law and blessed them
with peace, as 1t 1s sa!d: (Ps.29:// ) '"The Lord will
give strength to his people; the Lord will bless his
people with peace.'" (86)
Even the study of Torah is sufficient to bring
pe=ce. '
P'J( /~ cn .Mnfc{ 2 hR oI ¥ (.{J I%)]JO,JJ/‘- }"/'
(s=-2've') ynkse Nin c/c_‘_’ fednons sdyw bk fe dnoa
o Pl o [qu 'J/);J@ deY' "Sirma /]f/}’ ye”

"R. Alexandri said: Whoever works in the Torah for its
own suke establishes peace in the heavenly family and
pesce among the earthly family, as it is said: (Isa 27:§ )
'Or let him take hold of my strength, (the Torah) that
he may make peace with me; and he shall make peace with
me.'" (87)

God has ordained peace in nature, as the following

passages indicsate.
_F')i /ml ck de r'ao.)u-)‘ r'ﬂ‘ «(r Y 'pe od "ae) b
(o ~:'k)‘).>'.34 D5 Ak 05 (pua frki 03 py 03
i 1'NEINA f'cf(' VeErr "



"R. Simeon b. Yohai teught: For the firmement consists

of water and the sters of fire, and they dwell side by
side snd do no dmmage to each other, Therefore

(Seripture says): (Job 26:2 ) 'He maketh peace in His high
places.' (88) The comment of R. Jochanan is along the

seme lines:

f:[e 2e1Y ¥ 3AI/ /cm)"ﬁn- ALK AAI? hw /{A/‘ 2%
!:L as3d de fenned onp ahky K pdown’ “rwiona
fehnd's dh¥? ﬁrf/;; W | J; ﬁ.ﬁxd'a..ﬁcﬁ de Jehne'd

Jezem /r) A2'¢  anh Cjary 1o ﬁfr Ac, le {
- {
R, Jochanan sald: Vhat is meant by the verse (Jov 25:2) 4, 7
'Dominion and fear aré with him; He maketh pesce in his -‘! A

high pleces,' lever did the sun behold the concavity of

the new moon nor the ccncevity of the rainbow. It never

sees the concavlty of the moon s8¢ thet sho should not

feel humiliated. It never sees the concevity of the

rainbow 80 thet the worshippers of the sun may not say:

He 1s shooting arrows (at those who do not worship him,""(89)
Rabbi points out thst the sun gives hcmage to its

meker:
ANITINN J‘))’;w Arsmy DE2)" Ik on son 'A?f ou:uécﬁ .)'f ruk
ks 'wk P, 22 Iﬂ/‘ S howk Yo By w fo3k om k&%
:JJ;)JP’JE /AJ' ‘35 od owke . ovmy .Ar,wo Ny /f
"-/?’Idluw fJ f’#ea /c.a}/"(G'. DSNAI) nkse

"Antoninus seid tc Rabbi: Whycdoes the sun rise in the

east tnd sét in the west? He answered: If the situation

1\
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"were reversed you still would bhave asked, He ssid:
What I mean is: Why does it set in the west? He
replied: In order to extend & greeting of peace to its
maker, as it is said: (Neh ¢:6 ) 'And the host of the
heavern make obeisence to Thee."™ (90)
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Chapter 5. PEACE AFTER DEATH

The great emphasis placed on peace by the seges of
the Talmud is visible alsc in passages characterizing
peace as the reward after death., This adds a certain
indefinable sanctity to thelr concept of peace, for it
is thereby lifted above material, this-worldly aspirations
to a sphere: of greater, eternal value,

Again, the words of K. Joshua: o
f'f'p Kuvaf ;)'w;wp yAxe fu(m Jerd 63( Jen)y 2k
.fm{c 234 [ e 2" (:.3—,;'76‘) wvkse /chm
"R. Joshus seid: Greet is peace, for in the future (life)
the Holy Ume, Elessed be He, will support the rightecus I\
in peace, &8 it is seid: (Isa 26:3 ) "The mind stayed on

thee, thou keepest in peace," (91) i .

It was for such peace that kabri beseeched his {'-"
L
il

Y

-

maker:
advw ods Aok sex ﬁfs w1 de 18260 Hved
IMUAA u¥ARfk rexy hid'e Dal Y3’y 'IJ;' r'ea? >nk
k'€ puodm p2) 0 aSG Yasla W'ste “Baas My
P'Jc’ fen ' " 3 INf S /)"J aAh 2> JARIIN oy
(345 >>er) "-/’)j;m.:m dy Ih1

"g8 he was about to die, Rabbl stretched his ten fingers
towerd heeven, He seld: O Mester of the Uniwerse, it
is revealed and known untc¢ you that I have lsbored in
the Lev with my ten fingers, and I have derivecd no
(material) benefit from even the little finger, Hay

it be pleasing tc thee that there be peace when I

rest, A heavenly voice went forth end procleimed:

(Isa 57: 2) 'Feace will come; they will rest upon their
beds. '" (92)



=40 =

Surely this request lends support to the theses
of K. Joshua:

,0"/\[ ;J‘/[./: Je'ne f{?:} /m) c(r;.r' vew’ Ol
Dend /A af'y /J"/s _/;,.,J d//j)/

/CAU) ANk GN ; .ﬁﬂ{ v, 7 /Crt‘c{
/(/ /w/r:w) Jgnlffjldft Jt

"R. Joshua seid: Grest is peace, for the living and the
dead depend on it. How do we krow that the living do?
(Ex 4:18) 'And Jethro said to Moses: Go to peace,' How
do we krow that the dead d¢? (Gen 15:15) 'But thou shalt
go to thy fathers in peace,'" (93)

Though centuries have passed, and generations have
come and gone, the prayer for peace in the 1ife beyond
the grave is still upon the. lips of many. Few if any,
concepts of the 'world to come' do not include a setting ég‘

of blessed peace,
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Chepter 6, PEACE AND TEE MESSIAH

The llessiah 1s the messenger of peace, par excellence,
in the viewpoint of the Rabbis in the Talmud, E1lijah,
whom they believed would appear before him, would have
as his mission the establishment of peace, Though
others stressed different aspects of his mission, the

wise men said he would come to make peace:
/"{’)“ wff f,nf-IJ Jed e ﬂ”f y77ERY) )/ )/ .wm /u/‘.v'
A €/ .I('/ /l‘ RY PR P ({/‘- A Je /u../ /5//? Y4 (c’ ..J/t/ﬂ) INkIE

./stu/c /r /:_M Ay /..w Iy Hink FY

"And the wise men said: Neither to remove afar, nor to }«
bring nigh, but to make peace in the world, es it is

written: (Msl 4:5ff) "Behold, I will send you Elijsh A T

the prophet...and he Bhall turn the heart of the fathers g -'ﬂ
to the children and the heart of the children tc their
fathers," (94)

So strong was the hcpe for peece in the breast

of K. cose the Gallilean that he found the term 'Fesace'
used in & biblicel name for the Messiah:

)t /J Jlew (/f e G/‘o/c | sivth - g des Tar AL

",/'fc/c & Y ',}?.o"( 37 snjts e /‘/r

"R, Jose the Gallilean says: KEven the name of the
Messieh was celled 'Feace', as it is said: (Isa 9:5)
YFor a child 1s& born unto us, & son is given untoc us;
and the government is upon his shoulcder; and his name 1is
called...' Abi-ad-ser-shalom, the everlasting father,

the ruler of pesace,'" (95)



.

The first words upon his 1ips were expected to be

the anxiously ewsited tidings of peace:
Penn pdne ) sene  pide oo Ao oppte (e o ”)
(~ ,,'Jc_" INKIC ./:m{clé ,i//r.. J-hio /’jc J-/c,c J: ,J/(’./
“,l-‘fc(C Y'nerx dcaw ew A, ‘e Jz’ Hhes on
"R. Jose the Gallilean says: Great is pdﬁﬁe, for when the

Messish shell be revealed to Isreel, his mouth will open
with & mesesge of peace, as it 1s ssid: (Isa 52:7)
'How beautiful upon the mountains sre the feet cf the

messenger of gcod tidings, he who proclaimeth Peace, '"(96)
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PART ITI # GENERAL
Chapter P. OTHER ASPECTS

There are many passages in the Telmud which employ
the term r‘:g(f, 'Peace, ' but which could not be considered
under any of the categories deslt with in the preceeding
pages, In same imstences, as we Bhall see, the connotation
of the word was such that it did not fit gracefully into
the limited scope of the designated heading. In others,
it 1s but the symbol of a vague ideal for which men hope
and pray and towerd the attainment of which teachers
exhort their pupils, Passages of these kinds we now
consider.

In Mishna Abot, the sege Hillel urged his pupils

to strive for peace:

/J-)/t de }’: w/m 1, Imik /Jd AN !'J,.)’. wmer
. d32hd /,. ),’:ﬂ} N i hi ot / / J')';” /J’J‘ bk

"Hillel anc¢ Shammai received (the tradition) from them,
Fillel says: Love peace and pursue it, love mankind esnd
bring them close to the Law., (97)

There is similser intent in the words of Hezekish:
o f'al\ P, .JJIJJJJC ../JI)A' J_)C' f"Jpﬁ /‘b) Jl}c‘ o-»"}'ljf/ ﬂk

AL T P . oe

b/,-rﬂdl ’(M HJAJ -~ , /‘J - 7"‘ ' -‘ ¢ ﬁ- j;' 'J‘
(fllu., RN R DN }vJL., j/! rJJchJ'J ,,,,' DA N ’-,-’J

v / / "
'1’/‘ / /ﬂl\ f’c J /Nlj‘ﬂﬂ .’h'f'//c / d} / / L ‘/f

"Hezeklah ssid: Great is peace, for wheress in connection

with all other commandments it is writtem 'if', - as

(Ex 23:5) 'If thou see;' (1ibid 23:4) 'If thou meet;'
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(Dout.' 22:6) 'If & bird's nest chance to be before thee;'

(ibid 22:8) 'If thou tuildest;' meaning that when you

chance upon the occasion for & meritorious deed you must '

perform it, But of 'Peace,' what is written? !'Seek

peace and pursue it.,' 'Seek it in your plece snd pursue

it elsewhere,'" (98)

In the following passages 'Peace' 1s en undefindd

| but cherished ideal.

INLY J}m 1343 ;)f'le 4(1 :.mhjlc'br’ /J [1anF /,o)
LT, ,Jvf,‘_' /ﬂ{(“( i /(((-H J{/ J)N’tt} g/ Q) [l"

(1- 27335 )" po'sucn G prde
"R, Simeon b, Gamsliel ssys: ©y three things is the world
sustained: by judgement, by truth, snd by pesce, ss it (ﬂ‘

N

is written: 'Execute the judgement of truth esnd pesce.,'

(Zech 8:16) (¢¢9)

cJ'le 'ypl eak ywi3 103 hde A N DAY ok
./umfe jed' i lcdin's 5o 1dok ‘nhd

e — —_—

"Rabbsh bar Kav Shillas seld: Hence it is& populsrly seid:
'Let a msn pray for peace until the lest shovelful (of

earth 1s on his greve.) (100)
154k . ['.u-c{ﬂ /’,.f; DD Mk ,J'J’;IJ,J hw A
v de J "h [ﬂf( de [l plak p 1ad Jhhe
j/t(ﬂ Jc g’ 110 < " U TR T d /,H)‘
f'}f;' /7‘( ‘“/) ‘/ kot Jire s ‘N €'r /"'/J Jrrls7
lin fnd, h Jinag Y61y de /"'/: o1 €n
1- J 1 /.Jc( kd wt ¢ // f. e NIYL  anih Lank
G d yond  _hrdren

—

"Rat usec to aéd st the end of his presyer: Behcld, mey

it plecase Thee, C Lord, our God, tc give us & lomg l1life,
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"A peaceful 1ife, a good life, a life of blessing, a 1life
of sustenance, a life of vigor, a 1life in which there 1is
a fear of sim, a life without shame or reprocach, a life
of weclth and honor, a life wherein we have a love of
the Law and a fear of Heaven, a life wherein you will

fulfill all the requests of our heart for good." (101)

/-“/ /nJrr.; /“)a) ¢ /X witk U nes Jes 20 wS)

_ s e e ey et Ay i oy
Snles cers 155 sexs, ,; ibhle 143 " fhedes

}(/ A°328) INkae simle JhNR /Oo’ /J;c Ju, ,4 ACYS
VIEN CCF /v /wv J) '/u_, N(w 717G J/Jc u"dc,q/ Wy
Q(Je,, i e e c Y% d/) /_,J.c £

"We read: R. Simeon b. Gamsliel says: The world is
preserved by three things: Justice, Truth, and Peece,

R. Mona saya: All three of these sre really one, for
when judgement 1s executed, truth is attained end peace
is brought about, All three &are menticned in the verse:
(Zech B:16) 'Execute the judgement of truth end peece in
your getes,' \Wherever there is judgement there 1s pesace;

end whenever there is peasce there 1s judgement." (102)
JH‘JJ I AR hAE '1’4{-.«) /C..w J;;(" YFe€s.' R
- ./ fd¢ J; I~ jﬁ- fJ /-)J"-J ’JJ}/ ().4 I lb);ﬁbt‘ f‘;JcﬂJ

"R. Josius said: Great is pesce for the priestly cov-
ensnt was mede with pesce, as it 1s seic: (lu 25:12)

'Behcld I give untu him my covenent of peece, '™ (103)

Frie Zayy birere pden ps dise vewr 7k
.("'ffr/ 7.5 /""tu f‘é {,JD) ros (f"")'):” INp




"R. Joshus said: Great i1s peace for Isrsel is called
Peace, as it is said: (Zech B: /2 ) 'For as the seed of
peace,' To whom does peace belong? To the seed of

p’lcaa. (104) -
Al2140  doe /HJc-.) ij/‘ wk ‘;J n) /vr,d /'.u..n 42" ")

[ 'ﬁ'cfe Ao 07101 fﬁa} /'/VJ‘)fb c™n ./010(6‘,,) / whih hitddhiy
tac

(f-»cn-.s)"/’
("/DJJC ,)c;y"f'cff,) /'A’A/ﬁ Syr 2R d

"R, Joshua of Siknin said in the name of R, Levi: Great
is Feace, for all blessings &ns prsyers sre concluded
with 'Peace.' The reading of the 'Shema' concluded with
'Peace,' 'Spresd thy tabernscle of peace,' The blessings
of the priest conclude with 'Peace,' as it 1s saild:
(Nu 6:26) 'Ané the Lord give thee pesce,' And 2ll bleas~-
ings conclude with 'Feace,' 'He whoc msketh pesce in his
high pleces..." (105)

There &re passages ir which 'Feaece' has the simple
connotetion cf undisturbed celm, genersl culetude,
Jinn 044 €a€da Ak hhor hhows I 4G

{LQ.A J1le dlg J-//‘au./& St /',f,/c 104/ .)J)(a‘ ,/.;f.r,,

/ 47 /" ‘J‘o‘,‘r‘ / JJJ'I« "J/" J’/JJ__; ‘ja‘td l/la/,J/
/'/Jl.ff. V) PSR 7T Jer36 -4k /‘ 30 /-'-Jlu /ﬂ‘(/‘/ Ji s Steas
JV Cu / SV AT DCHE Al /' ;/)ﬂd }'l O e 5 / e -_//,,/
Crr 1ML -/ fJ& d >4 -/Jc‘ Nk tdkr 14

./‘:/) }J/) Jll’EJ/ /Q'JI el

"He took the key and cpened the wicket end enterec the
Termple ccurt by the Chember of the Eearth, The priests

entered efter him cerrying twc lighted torches ené threy

/)J( fe'/"/ﬂf/(w /'NJVI) Vo Ao

/)

v




B

"Separated into two parties, the ore guing along the
colonnede eastwards and the other going along the colénnade
westwards, As they went they kept diligent watch until '
they came to the place where the Eaken Cakes were msde.
When both were come thither they called (one to the other):
'Is all well?' 'All 1s waélll(Then they left them that
made the Baken Cakes to make the Baken Cakes.'" (106)
The seme meaning applies tu this passeage:
whre  pJAN /-'l- ;¥ f'mr& ewe A’ ik Jad /.:'.; i
cdtfca f-./,/n/ /»',v u‘rﬂf e ndh 'R /-’uw# J/-: L1 2t
fasmn ke Ak fe)  pilke  wk smie froi0 nd
dki 104l v 3 imilke K~'ps a '/Ju/; S'a Kds
/J'J;/f-,/,f fmis otk  p Saids / Srewk 115l 19AIE
[-C‘ J,}LJ//J;)/Nk., / e {.,'X /Ua« /—'/‘J/r f./'“/(:f

% v /e ~f ..:/...« J’ s T LT & J 2
/A / ‘o 14 / [:dc / /),:; vy /
dloe drd

"How far do they recite (the Hallel)? The School of

Shammei ssys: To a 'joyful mocther of children.' And the . :
School of Eilled says: to a 'flintstone intc a springimg (ﬂ:.t_ L
well.' And tris is concluded with the 'Ge'ullah,'

R. Tarfon s&*s8: 'He thet redeemed us and redeemed our

fathers from Egypt and brought us to this night to eat

there!n unleavened bread snd bitter herbs, 'But there

is no concluding benediction., K. Akiba aads: 'Therefore,
¢ Lord, our God, and the God of cur Fathers, bring us in
peace to the other set feasts and festivals which ere
coming to meet us, while we rejoice in the bduilding up
of Thy city and are joyful in Thy worship; and mey we
eet there of the seacrifices and of the Passover-offer-

ings..
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"Until, Blessed Art Thou O Lord, Who hast redeemed Isrsel,”(107)

The term f!c{f is given a connotation of 'sefe,'
'free from harm,' in another group of passages,
Laotkd peixr 0’2 A/ié' f! L VR A T2 1k /?Jﬂ/
. («';/1,) s /‘fJPN [¢3'€ avcn
"And they went with him to his house, And he made a feast
for his friends for thet he was come forth safely fram

the sanctuary."™ (108)

fen? r/:. w il .,Mh/ﬂf D) ff«':e ;.-Jﬂu <l 4('.3,0 AEIN

/.-r ddn  Jeay /. UC YRE D)3 ok ’u:d'm ;Jﬂf:;f}"u f” Un
2 dC IRC D)4 AN . (I'ndf’n) anhd a,

"It cnce happened that the son of (ueen Helena went to
war and she said: 'If my son returns in peace (safety)
from war, I shall be a Nazirite for seven years.' And
her son returned from the wer and she was a Nazirite

for seven years," (109)
Liondy annb 1 N rk/ e hk It s
Jed ol 34%¢ 34 AR fA / fJg .,M(Ay‘. /,, fr/,,
coknsla ‘f/n -‘ﬂv{ /!)'m “s i femp Cn /4/
crwids pdilnes et GY DPYnw S e
SWife 02 w3 D ryes/ Jc‘ /(’.f;-/m' 12
AINES O I ﬂc// L1sdnd DPYi i voe w J'Q/r-

LGN Tesd 12 AN NINIn oSk
"1f a man took 8 heave-offering from the cistern and seid:
'Let this be a heave-offering provided thet it comes up
in peace (safety), peace means sefe from treakage or from
spilling, but not from contrscting unclesnliness, K.

Simeon says: 'Peace alsc meens sefe from contracting




=58«

"Uncleanliness, If it was broken, it does not count as
8 heave-offering., EHow far (mway fron the sistern) cen
it be broken and still not count as a heave-offering?
Only so far that if it rclls back, it can reach the cis-
tern. R, Jose says: Aleo if any man hed knowledge
enough to meke such a condition and did not do so, and
it was broken, it does not count as a heave-offering,
for that 1s the condition set by the Court," (110)
Legend had it that four men, among them k. Akibe,
were privileged to enter Paridise before their time,

Of R. Akibe the Talmud says: =

Athse, 1 dvs cpden 33 pides iy peipr
| "2 3754 PARLY SRS 20 (Jfe- 2%¢ ) nth

"R. Akiba went up in peace (safety) and came down in

, peace, and of him Scripture scys: (Song of Songs 1:4)

| 'Uraw me, we will run after thee,'" (111)

l R. Eliezar used the word ,D/JE tc mean'well’,
or 'heslthy.'

f.;d ke 1SN £r 12'AD)E€ 10N )JY'J£ A Al !Jﬁc
) A /.//,Jf'c 1N /LJ;A»' ,?Jf,_.ff,u o Aoad fcr. d)
-/'JU‘-} J /e ,//JC-N ﬁ.)/c [,}J Tl Y7/

"They asked R. Eliezar: What about carrying it (the
scepegoat) on his shoulder, He replied (ev:.sively):
Be could carry you and me, (They asked) if he who is

to taeke 1t away becomes sick, may he send it away through

- -

somecne else? He replied (agein evasively): May I keep
well, I and you," (1120
The next pessage uses [-‘-:'Jc’ to refer tc the wel-

fere cof Jerusalem,




-59-

f’.h;m’ ffah Hé.)c'f AR pa n 'u{‘ /» Yer) L N
LY ';nx{m J 'Jku 1) I M ./a//m;-J} W Me ' 3hnd
(ﬂ.;}-' f JoJ,f e /“’JP f&t " ) b2y Jud kig -/‘-- [ dhin
> Ll fﬂ///JuJu yaud S u f'Jt" Ak 16331 (Ga-2'n2") ke
June ‘wro1cl 1) hK /:mf (pe) ki "'..[J'M /mfc
9 /:Jc Ale'w/ ?_.Lq' it /:Jc‘ f}n/ /-'JL sl

ey _
et // L LYa (5 !—/br‘,a-/w;; /'—'6‘!.:)',4/ 0210 /.AJ’,. /€ "N
-/- /c/f. o~ j} /{JJ'./,N/ f/f

r

"R. Joshua b, Levi said: The Holy One, Blessed be He,
sald to Isrsel, '"You have had my house destroyed and
my children exlled. Inquire efter the peace (welfare)
of Jeruselem and I will forgive vou.' Thus it is written:
(Ps 122:6) 'Fray for the peace of Jerusslem': and it seys
(Jer 27:7): 'And seek the peace of the city;' and it
is said (Fs 122:7): '"Peace be within thy walls, ané¢ pro=-
eperity within thy paleces;' =and ¢ it 18 s=aid:
(ipid 122:¢) 'For my brethern &and campanions'sske,,,..'
And the Hcly (ne, Blessed be He, will csuse him who loves
peace, pursues peace, offers a greeting of pesce &nd re-
turns & greeting of peace, to inherit both tris world
and the werld to come, &8s 1t is said: (Fs 37:11) '"The
humble sh&ll inherit the earth, end delight t emselves
in the abundance of pe:zce,'"(113)

Semuel gives tn eccnomic Interpret:ticn to the

word ; fé‘,f.




Jre onk 23 “a30 f«rJe [k feidr je3r'd” Yon
(G""fJHJUaJJ)JJ fl/? /mn lsrhoed e'e /Lgv,/, qu.h_'
. 230 ! de [,,., /e fvmf, IAd m/wJe_
-/'JI/JC /d /4 R 2 4% 3 wijc femmne/
"Whet 1s meant by (Zech 8:10), 'Neither is there any
peace for him that went out or came in, because of the
affliction.' Rab sasld: Even for the schclars, who
are promised peace, a&s it 1s written: (Ps 119:165)
'Great peace have they who love Thy Law,' (Even for
them) 1s no peace fram the affliction. And Samuel
said: Until all prices are equal." (114) Although
the exact meaning of his words is not apparent, it is
obvious that he interprets 'Peace' in Ehis passage with
| an econamic connotation,
In a final passage, 'Peace' seems to indicete what
| 1s now 80 frecuently celled 'Peace of Mind.' (Zech 8:10)
'And there 1s no peace for him that goes out and comes
in', Rab said: When & man forsekes the study of Halacha

for the study of Scripture he no longer has pesce, And

Samuel said: This refers to one who forsakes Scripture
for Mishnah. And K. Jochanan ssid: Even one who leaves
one Talmud for snother,! (115)

It is interesting to note the varicus meanings

applied to this single term {JIJE, and it is delightful

-_— -

to note how greatly cherished it always is, Even though
the passages handled in this concluding chapter hsve been
loosely bound together, they unite with all the other

words of the habbls brought before the reader of this
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peper in & mighty chorus exalting the glorious ideal -

'Peace, !
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pbhoth 15, 'et, = Yethuboth
bodah Zarsh 14, ¥id, = liddushin

3aba Z2sthra 15, lleg. = lergilleh
Jarachoth 154, Ned, = liedarim
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“fuwiﬁ 21, 3heb. = Zhebitith
Cittin 22, sShek, - ihekalim
Heggisnh 23e Tatan,= Ta'onith
mllin 74, Tos, = Tosepnta
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The following terms heve been used at the end of notes,
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