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I R, STIUMEON BAR YOU 'T ———< % TANNA

Simeon bar Yochai was one of R, Akiba's most out-
standing disciples. 1s R, ‘kibha was the leader of his
generation, 50 his studeats were the leaders in theirs, It
is written that early in h'¢ life R. AKkiha once had
twelve thousand pairs of diseciples in the North., Thev cov-
ered an area from Gabbatha to iatipatris. Yet, all of them
died of a strangulating disease in oge short period of time,
The reason given for their deatlis was rivalry., 1ifter the
tragedy R. Akiba went to the South and raised up still other
disciples, The literature describes these students as those
who restored the Torah in their tine,

The world remaincd te.olate until R, iKiba came

to our Masters in the Sourjy anmd tauait them, They were

R. Yeir, R, Judah, R, Josr, it. Simecon b, Yohai, R, Ele-

azar b. Shanua, R, Johanas tne sandler, and R. Eliezer

b, Jacob, Others sayv: R, Juslah, R, Nehemial, R, ‘eir,

R. Jose, R. Simeon h, Yoliai, R, Uannina b, illakinai, and

R, Johanan the cobbler, Said R, dkiba: Iy sons, the

previous ones died only hevanse thev hegrudged each

other,.. see to it that rou 2> not act thus, Theyv arose
and filled the whole of Tseael with Torah, Others say:

It was they who revived the Torah at that time,

When R. ikiba establishe:d himself in the town of Bnei
Brak, his students joined him., It was there that R, Simeon

. s 1 i
studied for many vears.,- In some areas R. Simeon was second

only to R. “leir, When the time came for R. 1kiba to ordain
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his students, he wave preference to R, Meir and ordained him
first., R, Simeoa was ordained after R, Meir. 1According to
the report, R, Simeon was not pleased by this arrangement,
Therefore, R, ikiba is said to have appeased him with the fol-
lowing worids: "It is suflficient for vou tauat T and vour
Creator reconnize vour nower,™S

R. Simeon was verv clorse to his teacher and would go (o
any extent to stwdy with him. [e would even risk his life
to hear his teacher's words of Torah, In his later vears
R. Akiba would Le thrown into prison. Through the influence
of his father Yochai, R. Simeon visited R, \kiba in prison,
and there he asked his teacher rto instruct him ia the Law,
This was a dJdangerous undertaking because the teaching of
Toralh had been outlawed,

R. Simeon came to R. \Kiba, when the latter was

incarcerated in prison. 'Teach me torah', he said,

Akiba replied, "I shall not teach vou,'

R. Simeon then szaid, '"If vou do not teach me, I
shall tell my father Yochai, and he shall deliver you
into the hands of the government,’

R. Akiba then responded, '"As much as the calf wishes

to suckle, so too does the cow wish to give suck, And

who here is in danger but the calf!'

R. Simeon went to great extremes not only in seeking
instruction but also in studying, There is reason to be-
lieve that of all his colleagues, he alone dedicated one

hundred percent of his time to the study of the L:uw.'-l From

his staremeats, it appears that he believed that all men



should do likewise, In a passane from [erachot there is the

following:

R, Simeon b, Yohni savs: TIs that possible? If a

man plotg s in 1be plouwghing season, ard sows in the
sowinmg secison, aomdl regps in the reaping seéason, and
threshes in rfhe threshing seéasan, and wWinnows in the
season of e wind, what is to hecotie of tha Torah?
No, but when Ternel perforoms the will of the Opnipre-
sent, their work is perfloarmed by others, as it says,
And steancers sball tand gad feed vogur flocks, ctc,..

This report, whiech states that R, Simeon Jdenigrated

mundane Labor, las a parallel to the events which are said fo

have gccurren .hen R. Simeon and nhis son left their cave of

exile for the [irst time,

Then Elijah came an'd stood at the entrance of the

cave aml! exclainmed, Who will :nform the son of Yohai
that the emperor is ead and his ageerve aanulled?

So they emerqged, Seeing a man ploualking and sow-
ing, they exclaimed, 'They forsake life eternal and
engage in life termporal!’

Wiatever they cast their eves upon was immediately

burnt up. Thereupon a lfeavenly Eeho canme forth and
cried out, ‘llave ve emerged to destroy my world:
Return to vour cave!' !

R, Sirieon's iidea that one should have for one's business

only the study of the law was not acceptable to the rabbis,

In the passage from Berachot R. Simeon's view is condemned,

"Many have followed the advice of Ishmael /Which is to say

they combine the study of the Law with a worldly occupation/

and it has worked well, others have followed R, Simeon b,

Yohai and it has not been successful.,” lMoreover, the state-

ment attributed to Elijah, "lave ve emerged to destroy my
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world,..! =ays clearly why the pabbis rejected R, Simeon's
view, Such an idea, if followed by o mmjority, wonlbd indeed
destroy the soecial struecture. The very existence of tle
scholar class depended upon the lahors of others, If everyv-
ane werc to give up the plouah and run to the study hall, who
would be left to swpport the needs of the scholar class?

Thougl the rabbis rejected the idea tha* evervone dedi-
cate his total time to the study of the law, they respected
R. Simeon for Jdoing so. IHe¢ was considered the most pious of
men, and it was said that his nmerit alone preserved the world,
Therefore, Juring his lifetire the rainbow, a sign of God's
forbearance, was gever scep, amd, it was said that if it hai
been possilile for R, Simeon, his son Eleazar, and King Jotham
of Judea to combine their spiritual merit, sin and suffering
would have been purqged from the world,9

Having devoted his entire life to the study of the Law,
R. Simeon had nmuch to sav, The Mishnah and Talmud are filleud
with his discussions on law, They are found in all the

treatises of the YMishnah except Berachot, [Hallah, Ta'anit,

Nedarin, Tanmid, and liddeot,

R. Simeon's teaching was for the most part a contin-
uation of R, Akiba's, Once, when talking to his students, he
referred to his teaching as the best distillation of R. ikiba's

instruction, "__93’p¥ O [;g I'DI3°N 2i¥/200 2NN Diive "

Behind these words lies another statement, "I am the true

disciple of R. 3ikiba."



R. Sinwon was similar 1o +is teacher in taking a liberal
construection: =t stance towar:d ~“he Law, Yet, there are some
indications that R. Simeon «illered 1in method from his
teacher,

Like AKitn, R, Simeon felt: that the Torah-Constitution
was not written in the languae of man. This was significant.
If one approached the Torah wit. R, Ishmael's assumption
that it was written in the laiguage of man, there was little
passibility or radical clinnge, The text itself, under such
a rubric, becanme a confining straight jacket., This would have
been a scerioss handicap to the leaders of a troubled country
where new situations arose everv day calling for drastic and
creative solutions, In holdiwng that the Torah spoke not
in the language of man, R. Simeon was consonant with hoth
Akiba and the needs of his society,

However, the methods emploved by R, ikiba, and R. Simecon
may have been Jdifferent, R, ikiba held that nothing in the
Torah was superfluous, "not a word, not a syllable, not even
a letter, Every peculiarity of diction, every particle,
every siyn, is to be considered as of higher importance, as
having a wider relation and as being of deeper meaning than
it seems to have."lo Thus R. 1kiba was able to build new
laws upon the most minute letters of the Scripture,

R. Simeon, however, appears to have deviated from this

method, at least at times., There are a number of instances



in the Talmud wherein R. Simeon rejected building new laws on
the basis of *arious superfluirties of specch found in
Scripturc.ll

There is reason to believe that R, Simeon often approached
the law by asking what the "intent" of the secriptural passaje
was, "As a general rule,” he said, "we interpret the
Seriptural reason."l2  The ranbis mentionea that wien thev
wanted to know tlhe reason [or anv passage in the Toral tley
would ask R, Simeon,ld

Later in his life R. Simeon was ordained ayain by another
tanna, R. Judah b, Baba, This ordination, however, (id not
mean that R, Simeon had taken another teacher and had arri-
liated with another school of thought, Looking at it closely,
it seems that this second ordiration was a means of trans-
ferring top leadership authority from one uveneration to
another. It was not a procedure to admit students into the
scholar c¢lass because Lhe men ordained were already members,

Toward the end of the war against Rome (132-133) some
of R, Akiba's stundeats retarned from their exile, They came
at a time when all the leaders of the previous generation,
except R. Judah b, Baha, had been killed, R. Judah wished
to ordain the five rerurnees as &'J’pi or "Elders." This
title did not refer to the age of those to be ordained but
rather to their new position of authority, After the trans-

ference of authority the rive rabbis would be the leadiny



authorities of the nation,

llowever, fhe very act of ordinatioen was n capital erine.
Were the Ronmans to find out ahont such a procedure 1hey
would execute all the people involved and destrov the town in
which such a ceremonv took nlace, "What did R. Jwilalh b. Baba
do?" 4 q1e went out into the fields between two larne towns,
Usha anid Shetfarim, There 10 the open fielids he ordained
five "Elders": R. VMeir, R. Judah, R, Simeon, R. Jose,

R. Eleizar b, Shamua, and R, Xehemiah,

When the ordinatien was complated, the Remans happened
upon then, R. Judah told the vyouny men to flee, anmd he staved
to meet the Romans, MHe was summarily executed, As the last
tanna of the previous generatioa, he had succeeded in nain-
taining the continuity of the leadership of Israel,

R. Simeon, therefore, was given a very prominent positiaon
by this ordination, The authority that he and his colleagues
would enjoy was legitimatized in this account.

During his life, R, Simeon taught R. Judah HaNasi who
later was to become the "Prince" of Israel)15 [Jlaving studied
with the arcatest of one generation, R, Simeon taught the
greatest of the next gencration. \nd,as we shall sce,

R. Simeon himself was not far from having heen the most
important man, or at least one of the most important men, of

his own generation.



In order to come to that understanding, one must first
have an overview of his time and the seacial foreces which

shapeid 11,
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IT THE SEEDS OF HOPE AND DISCONTENT

In the first and secam! centuries C,E, Judea was a land
beset with infternecine strife and outright war. To under-
stand the various troubles which afflicted Judea one must
first have an appreciation of tie various social groups which
made up The society, ‘mong the most imporvrtant were 1he
priest«<, rhe Romans, the farmers, the urban proletariat, the
early Pharisees, the later Pharisees, and the Zealots, The
needs and ideolniries of these nroups often conIlicred ith one
another, and these conflicts gave rise to major wars aanainst
Rome.

From the time of Ezra, if not bhefore, the priests hadl
been the authority figures in the land. Controlling the ide-
ology, they were responsihble for the maintenance of the social
order., The Temple in Jerusalem was not only the religious
heart of the land but also the seat of government,

The constitution of ancient Judea was the Torah., It was
the religious, civil, and criminal code¢ of the society.

Until the rabbis replaced them, the priests controlled the law,
The Torah-Constitution was created for, and functioned well
in, an agricultural society. In return for his offerings,
which were also his taxes, the farmer expected God to favor
him with rain and children, the two elements of wealth in a

farming community, Paying his taxes was not a dreary burden.
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Three times 4 vear the farmer would make a pilyrimage to
Jerusalem, There he would rejoice in the rich pageantry
and drama of *he festival rites., Such trips were high
points in his otherwise monotonous life,

The Torah-Constitution on which the system was based did
not in any wav encumber the life of the farmer. [Its restric-
tions were not unduly hard, Take,for example, the restric-
tion on fire found in Ex, 33:3, "Ye shall kindle no fire on
the Sabbath.,” For the farmer ao fire on the Sabbhath was,
at most, irksone,

Another restriction placed upon the people by the Torah
was the limit of Sabbath travel., [n Ex, lo:23 the individual
was instructed pot to leave his home on the seventh da:,
"Mark that the Lord has given vou the Sabbath; theretore [le
gives you two davs food on the sixth day, Let everyone
remain where he is: let no man leave his place on the seventh
day." Since the farmer's "place" was a large acreage, he had
little neced to travel., Therefore, the restriction was not
onerous.

Somewhat alien to our understanding today was the tabcao

svstem of "uncleanliness,” If an individual contracted

“uncleanliness,” he was obligated to remove himself for a

period of time, ritually bathe, and give an offering to the

1

priests, usually two doves. In certain instances the person

could pass along his "uncleanliness™ to objects and to other
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people.2 These tao, in turn, would then fall under the tablao.
"Uncleanliness™ wius contravred primarilv by ecirther havina
experienced 1 discharge, or by ecoming in contact with an
"unclean” thing., \mong the list of uncleaan t*iugs were

dead bodies, crecvping things, and lepers. For the farmer the
laws of “"uneléanliness™ were at their worst a minor nuisance.
Sometinmes he would have to miss a few davs work and set aside
another pair of doves for the priests,

For the farmer the Torah Law and *'he Temple Cult were
satisfactory. They provided rfor his hasic needs, gave hinm
moments of rich drama and pageantryv, and the restrictions
imposed by The svstern were no more than irhsome. [But,with
the takeover of the land hy the Romans society changed, 1
new class arose, an urban praletariat. The needs of this new
group were not met by the traditional institutions of Torah
Law and Temple Cult,

Wnen the Romans first came to Judea in nd B,C.E., they
found a number of large cities developed by their predeces-
sors, the Scleucids, With over five thousand g men Lo quar-
ter and care for, the Romans pressced for the further develop-
ment of the cities, 1ill1 cities, especially those with a large
number of non-productive elements such as soldiers, require
a large craftsman class to provide the necessary services
and accouterments of urban life,

Rome's policies in administrating the country forced many

of the marginal rarmers off the land and into the c¢ities. Ais
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Rome tightencd her grip upen Judea, she extorted larger and
larger tribute, The first to feel the hardship were the small
farmers. With additional taxes 'o pav many lost their farms,
These dispossessed then went to the eities in sear<h of a
livelihood., Many took ap a craft, Others swelled the ranks
of the indigyent and survived hv charity,

Taxes increased hecause the governor of Judea wns expected
by his superiors 'o produce a certain amount of tribute each
vear. invthing ahove that finure the jgovernor was allowed to
keep for himself., Each jovernor, in order to accumulate a
personal fortune hefore heing removed from office, squeezed
as much monev as possible out of the Judeans,

The status of the craftsmen was onlv one step ahove that
of the slaves, DBen Sirah portraved craftsmen as diligent
laborers, necessary to city life, vet hoorish and crude,

So every carpenter and workmaster that labored
night and dJav: and they thar cut and enyrave seals,
and are diligent to make great variety and give
themselves to counterfei! imagery and watch to
finish a work, The =smith also, sitting by the
anvil, and considering the iron work, the vapor
of the fire, wasted his Tlesh, and he fightet)
with the heat of the furnace; e noise of the
hammer and the anvil is =2ver in his ears, and his
eyes look still upon the pattern that he makes.

He setteth his mind to finish his work, and watch-
eth to polish it perfectlv, 3So does the potter,
sitting at his work and “urning the wheel about
his feet, is alwavs carerully set at his work hy
number, e fashioneth the clav with his arm, and
boweth down his <strength uefore his feet, lle
applieth himself to lead it over; and he is dili-
gent to make «clean the furnace, 111 these trust
to their hands: and ever.one is wise in his work,
Without these cannot a citvy he inhabited; and they
shall not dwell where thev will, nor o up and
down. They shall not be sought on council,nor sit
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high in the assemnhlyy tiey shall not sit on the

judge's seat, nor render tie sentence of judoe-
ment: rhev cangol odeclare fustice and judgepment
and rhe: <uall aet be found where parables are
spoken Yy the wise, But *hev nnderstand the work
they hare wrought, and their thouuhits are on

the practice of iheir crait, !

The transition from the fare. to the cily was traumatic,

-

Not only was there 5 loss of social status, but the farmer,
now craftsman, also lost muech uf his former material com-
fort, His hiome was now a tiny hovel tLhat also served as his
shop. The environment, as in all cities, was dark, dirty,
and noisv, Y livelihood was difficult to acquire,

In addition, the new urban proletariat fTaced a canflict
with the agrarian law of the priests., Torah Law was not com-
patible with an urban society, When he was a farmer, a man
brought his sacrifices, now as a craftsman, he hought them.
The additional steps of selling his craft and then, with
the money, purchasing an offering cost him more when, in
effect, hYe had less,

Moreover, the agrarian system of reward in the Torah
did not meet the real needs of the artisan class., The Torah
and the Temple Cult promised rain and an abundance of child-
ren., Neither of these was the reward hoped for by the city
dweller,

In the city not only the sacrificial cult but also many
of the Torah requlations were seen as a burden. The laws

of Sabbath fire, Sabbath travel, and the taboo of "unclean-
liness” now caused considerable suffering for the inhabitants

of the cities,



The proli tion anains! Salihath fire meant for the artisan
that he ami b ramilv woald have to suffer their Sabhath
|
in the dark anm! damp nf their hovel ITn winter this was

extremely unconfartahle, vor could a family leave their
dwellinn. e prohihition angainst Sahhath travel limited them
to their home,

The crafl!?

man faced a further problem with fthe laws of

i

"uncleanlines n the city a man was more likely to come
in coantact witl a source of econtamination. There was A

frightening possipility that lie might somehow inadvertently

sogntaminate fis 'nols and materials. This would mean that

he would have rto destroy Nis entire stock of goods and his
tools. Were this to happen he would be ruined,

Another confliect Dhefween the craftsmen and the priests
arose in the area of theodicy. The religion of the priests
was quite capahle of handling the suifering of the farmers.
If there was no rain, the community was told to of fer more
sacrifices, and sooner OT later it would rain. When a man
complained that his wife was harren, he was told to offer up
another sacrifice. Sometimes God answered the requesl, and
sometimes He did not. Now, however, the needs of the urban

indigent strained the old theological system. People needed
answers for their sufferinng, for their loss of status, tor

their inability to Llift themselves out of povertbty. i'eople

needed an answer for the system's failure to provide for tliem.
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But, the priv<ss !lad no answer. 11 they conld sugqgest was
that oene Lri<g ill another sacrifice to the Temple. To 2
man suffering hunger in the city this was a0 answer, One,

he could not afford ir, Two, wven if he vould hring an addi-
tional sacrifice it did not alleviate his poverty,

However. a new leadership 1roup arose ourt of the urhan
society and challenged the traditional ideology a~d authority
of the priests, This group was oriqinally called the
Pharisees, lLater thev would call themselves rabhis, Their
origin rerains a matter of debare among scholars., Yet, one
¢can sav with <ome assurance that from the time of Salonme
ilexander, when the monarch of Judea joined with their party,
the rabbis were henceforth in authority, Their laws and their
ideolony were desivned for an urhan societvy. Their very class,
a scholar class, was one which could not exist outside an
urban environment, One reason for their rise to power was
their ability 'o resolve the anomie of the urhan masses with
a new ideoloqv,

I'he Pharisees promulgated 2 new approach to the Torali-
Constitution, lccording ta thenm, the Torah had a twofold
nature., One was the written aspect, the Torah leqgislation
of Moses that had come down to thé people in the form of the
five hooks. The other was the oral tradition, This the
rabbis said had come down 1o them from their fathers through

= > g . - X | -
a chain of iransmission Leginniag with ‘loses, This oral
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tradition allowed the Torah-Consritution to he altered via
interpretation

By interpreting the Scripture the rabbis adapted the Law
to the new social context of urhan life, This made 1life
more hearn'ile for the urban proletariat, For example, by
interpreting the word "kindle," the rabbis taught that a per-
son could not heqgin a new fire on the Sabbath, hut one could
permit an already existing fire fo continune,” This allowed
the urban family te have heat {uring the lonn cold nights
of winter, ‘loreover, the rahhis commanded the lighting of at
least two lamps in the home in ‘onor of the Sabbath dn).T
This brought light into the dismal dwellings of the poor. In
Sabbath practices alone great strides were made to better
the lives of the poor.

Previously under the Torah Law one could not leave his
dwelling on the Sabhath, The indigent, therefore, were
restricted te their hovels, The rabbis, however, created 3
legal fiction wherehy one's "place” could be extended to
include the common courtvard, or even an entire city, Under
this legal fiction called "eruv"8® people were ahle to leave
their homes on Sabbath, The restrictions were no longer
a significant hardship.

The rabbis also liberated the craftsman from the most
bothersome laws of “uncleanliness.” By defining exactly

what could contaminate, what could be contaminated, and
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how contaninatia vould he tepansmitred the ravhis limited the
scope of the law,” Under the riuric of the twofold law, *he
rabhis 'aunwy' that a man could cantaminate only completed

vessels, and then anly if he touched ther directly in their
hollow, This made it almost impossiile [or a4 man to conta-
minate his entire stock of material and/or his tools. Thus,
the common man no longer had to worry about someday having to
destroy all Wis joods, The rabbis carried this liberalization
even furtlier, £fven if a man contaminated a finished vessel lie
need not Jestrov it, If the vessel were disassembled and then
put together it would be considered "clean,"” This simple
change in the taboo system proftecued The artisans from pos-
sihle ruin,

Another new institution of the rabbis was the Vitzvot
System, It exalted the common man, and by teaching that everv
man was his own priest it prepared society for the day wihen
the priesthood would no longer exist, Every deed commanded
in the Torah, every "Mitzvah" became a sacrament, For each
deed prescribed by the twofold 1lai, a man received a credit
in his heavenly account, For each sin he received a debit,
After death, God would deal with each person accordingly, Thus
one found favor in God's sight not by Temple rites alone,
but also by the observance of all the Mitzvot., The slogan
"613 Mitzvot of the Torah" meant that there were 6l3 means
to salvation., Since the sacrifices hecame merely one set of

observances among so many,the importance of the Temple Lult
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diminishel,

The suffering af the masses aml their anomie were resolved
by another institution called tie "Olam llabah,” or the World
to Come, The idea of a life after death had, perhaps, existed
for some time, The ranbis, havever, were the ones to develop
it., They nave it a grander scone and a greater significance
than it had before, Devond *his life was posited another in
which God would balance the accounts of everyman, The right-
cous poor xho suffered in this world would be rewarded in
the next, Those wiho were sinners, even the wealthy, would
be h.mbled and punished for their deeds. The problem of theo-
dicy was solved, and at the same time dignity was afforded
to the common man, People were to be evaluated, not on the
basis of their wealth, but on the bhasis of their piety and
good deeds,

There remained another prohlem, the salvation of ihe
entire conmunity, The people of Israel had suffered much at
the hands of the Romans., Was there not to be some final
reckoning for the comnunity? The answer to this question was

found in the doctrine of the ''essiah, another older concept
which the rabbis expanded, The early rabbis during their

rise to authority disseminated a revolutionary doctrine of the
Messiah, one which expressed the hopes and aspirations of

a poor disenfranchised proletariat, The Messianic Age was

one in which class positions would be turned upside down,



The evil people of the world, =ceaning the Romans and the
rich, would he vanquished, The cighteous poor would then
elevated to new heights, Suffering would cease, healing
afforded to all men, peace and prosperity would reign,

Not like this world uill he the World to Cone,
In this world one las the trouble to harvest the
grapes aml press them: ut in the World te Come a
person will Lring a single gqrane in a wagon or a
ship, store it in the corner of his house, and
draw from it enough wine to fill a large flagon,
and its stalk will e used as fuel under the pot,
There will not be a grape which will not wvield
thirty measures of wine. -~/

In the Tine to Coae =he land of Israel will

grow loaves of the rTinest flour and garments of the

finest wool; and the soil will produce wheat the
ears of ' hich will bhe tie size of two kidneys of
a large ox, 11

And it shall come to pass when all is accom-
plished that was to come to nass in those parts,
that the ‘lessiah shall beagin to be revealed. And
Behemoth shall he revealed from his place and
Leviathan shall ascend from the sea, those two
great monsters which I created on the fifth dav
of creation, and shall bhe for food for all that
are left, The earth also shall vield its fruit
tenthousandfold, and on each vine there shall be
a thousand clusters, and each cluster produce a
thousand gyrapes, and each qrape a cor of wine.

And those who have hungered shall rejoige: moreover

they shiall behold marvels every day.

be

Those who had been formerly exploited would finally bhe

liberated from their oppression, as is seen in this section

from Lev, R, 235:8,

While in this world one man builds and another
uses it out, one man plants and another eats the

fruit, with regard to the ilereafter what is written?
'They shall not build and another inhabit, they shall

not plant and another eat,,.. they shall not labour

in vain,nor bring forth for calamity'.



In the dayvs of the wessiah all the poor would he granted
Total healing, as we See in the following selection,
Fhe blind will be cured: as it is said, 'Then
the eves of the blind shall be openesd' (Is, XXV.3).
The lame will he curedj as it ic said, 'Then shall
the lame man leap as 1 hart® (ibid, vls 1
The new age was to be the realization of the yood life
and the ultiwmate realization of God's plan for the worl-.
Since a ‘lessianic Aige meant that all people would have obtained
salvation, any means to salvation such as Temple sacrifice oY
the Yitzvot would he superfluous. In the restored Temple,
for example, there would be no sin offerings, only offerings
of praise.

es will cease

In the '0Olam fMlabah' all sacrifice
chh will never

except the thanksgiving offering wh
come to an end, 19

c
i

\loreover,in Hsiddah nllh we read that the "ecommandments are
annulled in the Time to Come."

In tine the priesthood waned, and the rabbis succeeded
the priests as the quthorities in the land. When this hap-
pened the rabbis ceased being rebels and became the estah-
lishment. Then the rabbis were faced with the same problems
which had formerly faced the priests, namely a hungry ani
confused urban proletariat.

There were three sources of economic and spiritual con-
fusion: economic depression, Roman avarice, and the destruc-

tion of old religious and national symbols, During the first
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century aml throughout the second, the economy collapsei,
"Unemployment swelled the ranks of the destitute; and in 61 C £
when the Temple was at last completed more *han eighteen

1o 5
= Poverty was so0 wide-

thousand laborers were left idle.
spread that an elaborate svstem of charity had to be developed
to provide for the "local indigent, for wavfarers, for the
hard pressed even amona neighboring non-Jews." 17

This situation was exacerbated hy rhe Ronans. They
exhibited a surprising degree of mismanagement, Time and
again Rowne appointed rapacious governors, whose only aim
was to line their own pockets through harsher taxation. s
mentioned earlier, this drove many of the smaller farmers off
the land and increascd the amount of indigents in the cities.
Such severe taxation also served to divide the leadership
groups of Judea, as they now fought each other in a strugagle
for survival. The Roman occupation not onlvy caused a severe
economic hardship for the country, but it also inflicted
deep psvechological wounds on the heart of the nation,

The very success of Rome in subjugating the nation
destroyed the traditional points of religious and national
orientation, Rome's public display of her superior might
gave lie to the concept of Israel as God's chosen people.
Rome's victory in destroying the people challenged the very
deity of the land, The disorientation which resulted, com-

bined with the other social problems, left the masses in a




state of sovere anonie,

The new generation of rabhhis, now the establishment,
was faced with the problem of resolving the plight of the
masses. [f hunger and anomie were not resolved, thev could
lead to greater social instabilitv, However, there was little
that the rabbis could do, Ther. were no solutions to the
very real economic problems, Systems of charity were small
measures in light of the magnitude of the economic chaos.
Moreover, since the Romans were extorting large amounts of
tribute, there was little surplus money to spend on public
work projects, The level of emplovment could not be raised,
Therefore, tihe masses continued to hunger, and social insta-
bility increased, Nor could the rabbis offer any greater hope
to the masses than they already had in the concept of an
"Olam llaBah,” Although a group challenging the establish-
ment can afford to raise false hopes, establishment
groups never raise the expectations of the poor unnecessarily,
as it leads to greater social unrest,

There were some anti-estahblishment groups in Judea at
that time who were holding out to the destitute a hope,
perhaps the only hope available, They were saying that the
days of the ‘essiah were not far off. In fact,they suggested
those days were imminent, They based this prediction upon
the doctrines of the VMitzvot and of the Messiah,

The poor of Judea were experiencing the breakdown of the
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Mitzyot Sys¢temn, No matter how nious an individual was, no
matter how rnaayv mitzvah poinis Le aceruned, his real prohlems
of hunger ami confusion continued, The Mitzvot System had
failed., Some suggested that t1-s was hecause the Vessiah was
about to lLe revealed, Since in the Vessianic davs there were
no Mitzvot, what people were expeviencing was the phasing out
of the entire ‘litzvot Svsten, To us today such a conclusion
must seem far fetched, but given the ideological framework

of the tires such a conclusion was to be expected,

The tenuousness of such a telief Jdid not matter to many of
the suffering proletariat, All that mattered to tLthem was
that someone uas offeriug them a hope, Nothing else on the
horizon promised to alleviate their misery, Many accepted
the Lel_ef in the imminent coming of the Messial, hecause
it relieved sone of the pain of living, Suffering with hope
is always less painful than suffering in despair.

Among those who bel:eved in the apocalyptic vision some
felt that mankind could hest hurry the Messiah by purifying
themselves, Iliese people went off into the desert and founded
communities of the pious, Others believed that the Messianic
Advent could bLe hurried hy an attempt to purge society of its
evil, which to them meant destroying the Roman tyrants and all
who aided them, Groups who held to this militant philosophy
were called zealots, They gathered together in bands in the

hills, From there they forayed agaiast the Romans. These



insurgent banus were heroes to many, They attracted many
followers, not only through their philosophy, but also
because of their activities. The zealots provided the
disenfranchised with an opportunity for loot and plunder.

At the same ftime the violent activities of these group:s pro-
vided an outlet for frustration and anger.

Whereas the poor had expericenced the failure of the Mitz-
vot Svstem, and had everything to gain and nothing to lose,
they supported the zealot movement, The reverse was true
for the establishment, The rabbis and the aristocracy had
a significant stake in the status quo, With little to gain
and evervthing to lose,the establish ment groups were antau-
onistic toward the zealot revolutionaries, Yet, when all
else failed, it would be necessary for some of the rabbis to

join with the zealots,
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ITI ZEALOTS AND WAR

The nature of the zealoi movement provides us with
for understanding Judea's suicidal atrempts at revolt,

Any shrewd obhserver of the current -ituation
must have realized,,..the utter inpossibility
of a puny nation, ns was [srael, echallenaing
successfully the night of the Roman empire.... ut
it was not 1n Lheir own strength that the Zealols
trusted; their trust lav in the God who had so
miraculously delivered tivrr ancestors from slavery
in Eqvpt...and it is likety that,..they might have
envisioned the intervention of twelve legions of
angels.

“3

Josephus called these zealats "Lirigqands.,””™ Ne

claimed that is was they who were responsible for the strife

in Judea.

For Judas and Saddok, by introducing and
establishing among ns a fourth philosophical sect
and winning many adherents, immediately filled
the land with troubles and planted the roots of
the evils that flourished there latter...it has
been the support given to it Jhv the yvouth that has
caused the ruin of the land,

Among the various groups of zealots was a body of

guerillas and assasins called the Sicarii. Josephus'

description of them provides us with a picture of the

trouble they caused,

Toward the end of his Jewish War, in describ-
ing Eleazar the leader of the Sicarii,...he [i.e.
Josephus writes,.,'For in those dayvs the Sicarii
clubbed together agninst those who consented to
submit to Rume and in everv way treated them as
enemies, plundering their property, rounding up
their cattle, and setting fire to their habitations;



protcstinu that such persons were no other than
aliens, who so ignobly sqerificed the hard won
liherty of the Jews and acmitred their preference
for the Roman voke, Yer, after all, this was hut

a pretext, put forward hy them as n cloak for thear

cruglty aqd avarice, as was made plain by their

actions,

In the yvear 70 of the Common Era Zealot fanaticism
exploded into war. Unfortunately for Judea, the ‘lessiah
and his hand of angels faileu to appear. Judea was conquered;
the Temple destroyed, The zealots who survived fled into
the safety of the diaspora. VYet, they did not disappear.
They continued to influence the history of Judea.

After Judea's defeat the Zealot message gained greater
acceptance among certain elements of Judean societyv., What

greater sign of the "Last Davs" could there be than the
destruction of God's Holy Temple? \Moreover, following
the disaster of 70, Judea's social prohlems were greater
than before, The problems of hunger and anomie were only
aggravated by the war,

Toward the end of Trajan's reign (98-117), while
Rome was engaged in Eastern aqqressions, the Parthians and
the Armenians rose up against Rome and Greece. The Jews of
Egypt, Cyrene, and Cyprus joined these enemies of the Empire,
"The spirit of zealotism was not quite dead; driven from
6

Palestine it fanned the flame of insurrection in the Dispersion,”

Although allied with the Parthians and the Armenians,



these rebel Jewish communities were no match for Rome.

The Jews fought with the supreme training
of all their powers and by the same ruthless methods
their opponents nnd emploved against them,
Thousands upon thousands of their enemies were
put to death, For a time the Jews in Alexandria
had the upper hand, but th e Greeks soon succecded
in turning them out with much Lloodslicd, I[he
insurrection was quelled by Trajan's general Turbog
Cyprus was 50 comnletely cleared that not a Jew
was afterwards permitted to set foot on the Island,
But in the rear of the emperor the Jews of ‘lesopotamia
had risen. Against them Trajan dispatched Lnsius
Quietus, who with barbaric cruelty restored order.
How far Palestince itself participated in this
Second War (for a war it was) against Rome is
uncertain.... The appalling depression of the
spirit amonng Palestinian Jewry mayv be qauged from
the enactment that brides should show ’heir mourning
by forbearing to adorn themselves with wreaths,
It was also ordained that the study of the Greek
language should be forbidden,

After the War of Quietus, Rome continued to press
sorely the society, Internal strife continued in Judea,
Quietus was sent to Palestine as governar and under his brief
reign, "the Svnhedrion of Jamnia appears to have bheen

8 The excesses of Quietus were such that, hearing

destroyed,"”
the pleas of the Jews, the new emperor Hadrian recalled him,
Taking this as an omen, the Jews hoped that the new
emperor would he more tolerant and understanding than his
predecessors, Since Hadrian had been giving concessions to
most of Judea's neighbors, the Jews expected that he would

allow them to rebuild their Temple.q Hadrian, however,

refused, In fact, he instituted such laws that Judaean
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society was thrown into turmoil, Hadrian revived an old
law which forbade the mutilation of ftlhe hqdv,lu This was
perceived by some Jews as a direct attack upon the practice
of circuncision., During this time, whatever hope the Jews had
of rebuilding their Temple was shatterecd by the news that
the new emperor was planning to convert Jerusalem inta
a pagan cit}'.l1
While to Hadrian the measures minht he no
more than an efficient control aver Jews, Lo the
Jews they resembled an attempt ar the suppression
of Judaism. So black was the nood that, were the
elementary functions of life se¢.jeer 'p reason and
ahsolute control, no_pew generation would lLave
been brought forth, *~
Acts of rebellion occurred throuqhout the land,
When the local authorities, i.e. the rabbis, proved
unable to handle the situation, Rome declared marshall
law. All the major symbhols of Judean culture were outlawed,
Anything which could have served as a rallying point to the
Jews was declared illegal. This effectively showed the masses
who was in control, and it made it extremely dangerous for
anvone to publicly support the old forms of government and
ideology.
As soon as the insurrection had become
noticeable, an edict was issued forbidding not
only circumcision but also the observance of the
sabbath, the teaching of the Torah, and the
maintenance ?ﬁ the religious organization through
ordination, **
Many of the groups which had been on the side of peace

were thrown into the war partyv., When Rome suspended the twofold
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the position of “"rahhi" was outlawed, When this

position was outlawed, rabbis, whose income anid status came

only from their position, lost everything they had. With

everything to gain and nothing to lose, these men joined

the zealots. It was R. Akiba, the greatest figure of his

time, who led the rabbis into the war canmp.

The leader of the revolt :as one Siueon;
to the nultitudes he was the Ylessiah, lle cune
indeed to he known as ODar Kokba, son of tLhe star,
after the most distinguished Rabhi of the century
[i.e. Akihg? lad applied the verse (Num, 21:17),
"There shall step forth a star out of Jacab,' to
him....

The war was bitterly fought; it was, to quote
the Roman historian, necither '"of slight irportance
nor of brief Juration,' Excellent forces and surategy
were refquired to defeat the rebels, and on hotlh
sides the losses were tremendouns,... But Severus,
whom the emperor had called from Dritain to comluct
the campaign, was reseolute, Ile was deteviined to
smash the resistence at any cost, Finally in
135, with the fall of Bethar ('from whiclh not a
man escaped'), the war was brought to an cm!.

For Hadrian it proved an expensive victory; in
comnunicating with the Senate, for exanple, he
omitted the reqular formula 'I and the levions are
in health,' Almost all the Jewish settleronts

in Judea were wiped out., Jerusalem was definitely
converted to a pagan city, Jews were forbidden to
enter it, llenceforth the city was known as \elia
Capitolina and on the site of the Sanctuary was
erected a temple to Capitoline Jupiter, The teaching
and practice of Judanism became a capital crime;
martyrdom ceased to be rare,... llad ladrian
remained much lenjger on the throne it is extremely
doubtful if Palef&inian Jewry could have recovered
from the blows.,

Says Dio Cassius, '"iA11l Judea was well nigh
a desert, Fifty fortresses and nine hundred and
eighty-five villages were destroyed; <five hundred
and eighty thousanmd pen fell ia battle, while the
number of those who succumbed to their wouEds and
to famine was never reckoned' (lxix. 14). **
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The failure of the reveolt marked the beginning of the
end for iPalestinian Jewrv, “Steadily after 135 the number
of Jewish settlements, even in the Galilee, declired. The
refuqees to Babvlonia were so numerous (and apparently so
confident that the lloly land was doomed) that shortly a
nephew of Joshua ben Hlananiah atterpted to estahlish a
court independent of Palestinian au»hority.“lb

Yet, Palestinian Jewry was able to reestablish itself
after the war, Admittedly Judea was weaker, but it 1was

still able to maintain its position as a center for world

Jewry for another few gencrations,
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Iv THE EXD OF 3 WAR

When the war was over, the mopping up acticn more or
less completuvd, Rume was ready to withilraw the majorily of
her troops. The cost of maintaining tiiese troops abroad was
tremendous, ‘loreover, their very presence gave som> Judeans
an impetus townrd further acts of rebellion,

An alternative to martial occupation was found, Rome
sought to establish a local goveranent yhich wat 1d be amendable
to working for the Romans. The total awount of tribute taken
under such an arrangement s less, but the actual receipts
were larger bLecause less was expended for the mainltenance
of troops.

After Hadrian died and Antoninus 'ius came Lo the throne,
the Jews were allowed to rcestablish the Synod at Usha.l
However, they were still prohibited fromn accepting converts
or from entering the Iloly citv, "Such prohibitions Rome could
not abolish without fear for her imperial prestige and
. w2
Security,

Yet, who among the Judeans could the Romans trust to
take over the management of the country? Rome could not
support someone who had been an outright enemy. In
additim, whomever Rome decalt with would have to have an
exorbitant amount of real economic and political power.

Such a person wa ld have to have the necessary "weight" to



convince Kome that whatever agrecemeni he made with them
he could carry out, Thercfore, he would alse have to be
acceptable to the Judean society. This ruled out anvone
who had aided Rome in the last war, and it meant that he
would have to have the proper credentials in the local
ideology. Only a rabbi from t ¢ aristoecracy, one who had
not taken part in the war could meet all these qualifications,
Such a man was R, Simeon b. Yochai.

flis family was of the aristocracy and had old ties
to the Roman authorities. Having been in exile during the
war, le could not he ealled ecither traitor or rebel. As
we shall see, it was Sincon b, Yockai with whom the Romans
dealt with in their necgotiztions in mestablishing a local

government,
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vV A POWERFUL AND WEALTIIY FAMILY

Wealth and power came together in the family of Simeon
b. Yochai, Although there is little direct evidence to show
that R, Simeon himsell was wealthy and powerful, all the circum-
stancial data support such a notion, Both his father and his
son were significantly wealthy nad powerful, One might assume
therefore that R. Simeon was, too.

In the rabbinie literu ure we have no quotes from Father
Yochai., This suggests that he was nol of the scholar class.
Nonetheless,from the few renarls aboul Liw il is apparent tanat
Yochai was nat only wealthy, hut that he al<o enjoved a friendly
relationship with Lhe Romans,

One report is found in Pes. 112a, Babbi Simeon through
p q

someones influeice managed to ecater the prison cell of

his teacher Akiba., lle said to ikiba, "Teach me Torah."

But, R. Akiba replied to him, "I shall not teach you."” R.Simeon

then tresatened Liis teacher S:]}'illq,"__m,l}& nl_’.:f__ré; ﬂﬂ
A[g’gip_ﬂdl 853 ’nl's 20183 '5." Whatever the specific sense

of J)]Q_éQi__?_zafi miyht have been,it clearly

represented some type of tirc t, It seems to say that Father

Yochai via his connections with the Romans could have
seen to it that R. AKkiba was summarily punished. Even if this

threat were but a jest between student and teacher, it explains
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how R. Simeon coulid ent r the prison at a time when \kibna
was be=ing held incommunicado., We may deduce from this report
that Simeon's father had great influence.

At a later time of his life R. Simeon would again call
upon his father's name in a similar mannecr. When the rabbis
assembled and they were discussing whom to send to Ronme for
the annulnent of the "harsh decrees,” the lot fell upon
R. Simeon., Facing a difficult and dangerous mission, he chidad
his colleagues whether they would have had the nerve to
send him on such a perilous mission had his father still lived,

+s. and j_thc deur"ﬁl? rere re-instituted, ﬁfhc
Jews/ then conferred as Lo =0 should o /to Rome:/ to
work for the annulment of the decrees. Let R. Sinmeon
b. Yochai go for he is expervienced ian miracles, And
who should accompany him? — R, Eleaz.r son of R, Jose.
Said R. Jose to them: ind were my father Halafta
still alive,would yvou have said to him give his son for
slaughter? Answered R, Siicon: Were Yochal my father
still alive,would vouw liave said to hiwm to give
his son for slaughier?

Followinj this report is a statemenl that both R. Simeon
and R, Eleazar went to Rome and received the annulment of

the "harsh decrees.” It is important to note that here,
as before, the name of Father Yochai was brought into the
conversation in an awesome and threa.ening tone, This 15 consis-
tent with our assumprion that he was a man of power and
influence,

There is further evidence that the Yochai family was

powerful in the reports concerning Eleazax the son of Simeon.

The picture we have of R, Eleazar ben Simeon is a strange one,
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He is alternately ci1lled o "lion" and "vinegar,son of wine."
He appears as a profligate son of a pawerful forebear, Ilis
wealth is excecded only by his appetites. Aside from his learn-
ing and wealth,he had an interesting relationship with the
Homan authorities, Uoth he an! R, Ishmael, son of Jose, nided
the authorities in rounding up the remaining "brigands.” These
"brigands”™ mentiona2d in some of the following reports were
perhaps renmnants of the zealoi “nnds,

In appearance both R, Eleazur and R, Ishmael had all
the signs of wealth, They were exceptionally obese,

When R. Ishman21 son of Jose and R. Eleazar son of
R. Simeon met, one couls pass through yith a yoke
of oxen under them and nyt louch them.” Suid a certuin
(Roman) matron to them, "Your children are not yours!'
They replied,'Theirs (sc. our wives') is greater
than ours.' '(lul this proves my allegalion) all the
more!" (She ohsarved), Soiz say they answered thus:
'For as a man s, so is lis strenglh.' Others say,
they answered her thus: "Love suppresses the flesh.',..
R. Johanan said the waist of R, Ishmnacl_son of R,
Jose wa$ a hottle of ninc kabs capacily.

From an account of R. Ele:zar doing peniyice we learn in
passing the level of his wealth.

Every evening they spread out sixty sheets for
him, and every moruning sixty basins of blood and
discharge were removed {from under him, In the mornings
his wife preparved him sixty kinds of pap,which he
ate, and then recovercd. Yet his wife did not permit
him to go to th2 schoslhouse, lest the Rabbis dis-
comfort him, Every evening he would exhort them /i.e.,
his sores/, 'Come,my brethren and familiars!®' whilst
every morning he exclaimed, 'Depart, because ye dis-
turb my studies!’

One day his wife, hearing him, cried out, 'You
yourself bring thea upon you, you have (already)
squandered the monev of my father's house!' So she
left him and returned o0 her paternal home. Then
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there came sixty seamen wio presented him with sixty
slaves, b2aring sixty purses, They too prepared sixty
kinds of pap (or hinm, which he ate.

One day she (his wife) said to her davghter, 'Go
and sec lhow vour father is faring nou.'

She went, (and on her arrival) her fither said to
her, 'Go tell you mother that our (veallh) is gregter
than theirs' (sc. of his father-in-law's house), °

The following account suqgests that R, Eleazar was wealthy
not only in the material senso,but also in honor,. llc once
rivaled the agreat Judalh HaNasi for position during Lhe
early part of their respective careers.

When Rabban Simeon b, Gamliel and R. Joshua b,
Karhah sat on benches, R. Eleazar son of R. Sincon
and Rabbi sat in front of ihem on the groeund,raising
ovjections and answering (hem, Said the , "We drink
their water (i.e,, benzfi' from theiv learning), vet
they sit upon the gronud; lei seats bhe placed [or
them!' Thus they were pro oted, But R, Simcon b,
Gamliel protested: "I have a pigeon amdugst you anid ye
wish to destroy it!"' So Labbi was puve «Jdoun. Therveupon
R. Joshua h, harbah said: 'Shall ke ,wno kas a fatlier,
live, whilst he who has no fathexr Jice!' So R, Elenzar
son of R. Simeon too was put dowa, vhereat he felt
hurt sayving, 'Ye have made him equal lto m2!' Now,
until that day, whenever Rabbi made a statement,

R. Eleazar son of R. Siiwven supported him, EBut fron
then onward when Rabbi said, '1 have o objection',

R. Eleazar son of R. Sincoun retorted, '"ITf vou have
such and such an objectios, this is your answer ;

now have you encompasscd us with loads of anwer: in
which there is no substance.' Rabbi, being thuas humil-
iated, wen¢ a=/ complained to his father., 'Let it not
grieve you,' le answered, 'for he is a lion and the
son of _a lion,whereas you are a lion ,the son of a
fox. *

Using the lines of a power hypothesis,one might interpret
the reference to lions and foxes as refewing to the social
position of the parties, R. Eleazar was a person of extreme
power. That power had been in his family for gemerations.
Because of this R. Judah had to put up with him. R. Judah's

father said,in effect, "You in your own right may be powerful,
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yet that power is not based on old family wealth, T am not
a 'lion,” a man wiose influence rests upon his brute
force in the society, I am but a "fox, ' one whose iniluence
depends upon his cunning and his ahility to move others by
fine words."”

In addition to his wealth and learning R. Eleazar had
close ties with the Romans, He and R, Ishwunel, son of R. Jose,
were important members of the state poliee, For thuiy effort
to wipe out the 'brigauds' heth of these men incurred the
wrath of the other rabhis, as we learn iuw the folleing

"y

passaqe from Baba Mexzi'n Uah-tiih,

R. Eleazar, son of K. Simeon, oniy aet an officer
of the (Roman) Goverunwment who hiad been sent to nr-
rest thieves, "low caa von detect then?' he sy,
"YAre theyv not comparcd tu wild haeasts, of whom it is
written, Therein (in darkness) all the beasts oo Lhe
forest creep forth?!' (Tihers sars e referred him to
the verse, lle liceth in wait secretly as a lion in his
den.)

'‘Maybe,' (he continucid,) 'vou tale the innocent and
allow the guilty to escnpe?!’

The officer answerced, 'What shall [ Jde? It is the
King's command,’

Said the Rabbhi, "Let me tell you what to do. Go
into a tavern at the fourth hour of the day, If
you see a man dozing with a cup of wine in his hand,
ask him what he _s. If he is a learncd man, (you
may assume that) he has visen early to pursue his
studies; if he is a day labourecr he nmust have been
up early to do his wovrlh; if his work is of the kind
done at nigh:, he might have been volling thin metal,
If he is none of thes¢ , he is a thief; arrest him,'

L)

Further in the text we learn that a report oi this con-

versation reached the Roman authorities. The Romans then
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asked R, Eleazar to take charge of investigations and
arrests,

This appointment stirred up the wrath of the other rabbis,
R. Joshua ben karpah sent word to R, Eleazar saying,
"Vinegar,son oi wine! How long will vou deliver up the

8
people of God for slaughter!”™ While this might be an indi-
cation that R. Eleazar held the position for some time,it
certainly indicates that he held the trust of the Romana
authorities and was close to them.

There is some indication that R, Eleazar used his posi-
tion to destroy a few of his personal enemies, when there
was little reason to consider them "thieves.'

One day a fuller met him, and dubbed him: "Vin-
cgar,son of wine.' Said the Roohi to himself, 'Since
he is so insolent, he is surely a culprit,' So
he gave the order to his attendant: 'irrest him!

Arrest him!'

When his anger cooled, he went a“ter him in order
to sccure his release, but did not succeed,,.they
hanged him, and he (R, Eleazar son of R. Simeon)
stood under the gallows and wept,

It should bhe suggested that these "thieves' and "culprits'
were the remnants of the troublesome zealot bands,diehards
who remained fighting after the war was lost, This wonld
explain the rabbis' antagonism toward R. Eleazar and R. Ishmael.

In any event the foregoing material indicates that the
family of R. Simeon b, Yochai enjoved both wecalth and power

and was closely tied to the Roman authorities, One might

assume,therefore, that R. Simeon enjoved similar privileges,



There is every reason Lo bheliecve that a1 all the rahbis

of his gencration he alone had no need to engage in any

1

mundane ocecupation,
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VI EXILE IN A CAVE

The most famous story associnted with IL Simeon tells lLow
he and his son escaped from the Romans hy hiding in a cave
for thirtcen vears. The story is recounted in many places,the
source of all of them, perhaps, the narrative in Shabhat 33,

R. Judah, R, Jose, an'" R, Siwmcon yere sitting,
and Judah, a son of proselvies, was siftting nea
them, R, Judah comnencad (the discu sion) hy ohseryv-
ing, 'Hlow fine are the vorks of this people! They
have made streets, they have Luilt hridges, they
have erected haths,'

R. Jose was silent, R. Simeen h, Yochni answerol
and said, 'All that they made they rnide for hew-
selves; they Imilt market-plares, to et harlots in
them; baths,to rejuvenate themselves; hridyges o
levy tolls for then,'

Now, Judali the son of proscelyvtes went and pelnted
their talk, which reaclied the goverosvent, They
decrecd: Judah who exalted (us),shuall be exalied
Jose,who was silent,shnll ba exiled (o0 Sepphorvis;
Simeon, who censured,let hin be cacented,

On hearing this decree, R. Simeon zud his son went and
hid in a cave, There various nmiracles ovecured for theuw., A
carobh tree and a well were created for ther:, In ordey Lo pre-
serve their garments, they undressed and studied all day
sitting up to their neceks in sand.2 Only fer praycer would
they don their clothes. At the end of mavy vears they re-
ceived a sign that they could leave the cave. Some say the
sign was Elijah,others say a Dat Keol, Whatever the signal,

after twelve years R. Simeon and his son left the cave.




So they emergad, Seeing a man ploughing and
sowing, they exclaimed, 'They lorsake life cternal
and engage in life tesporall’

Whatever they cast their eyes upon was immedi-
ately burat wp. Thereupon a Heavenly Lcho came forth
and cried ont, ‘lave ve emerged to destroy 'y world:
Return to your ecave!'’

S0 they returned and dwelt there twelve manths,
sayving, 'The punisthoent of the wicked in Goliennn is
(limited to) 1welve nonths,'

A lleavenly Echo then came forth and said,'Go
forth from your cave!!

Thus they issued; wherever R, Eleazar wounded,
R, Simeon healed, Said he to ting "Ny sor! You and
I are sufficieit for 1he world, *

This story has given vise to all manner of lJegend, Yet,
assuming there is an elewment of truith hehiw! i rale,one may
deduce that the two rabhbis were in exile for seio Line, Nif-
ferent periods of time have been soygested Loy fae contexi
of this story. The most probable is that it ocowred during
the Bar kochha revolt,

As shown in the previous chapter, R. Sineow cawse Lrom au

extremely well-to-do family,one th41 also had sireng ties

to the Roman authorities. \s a merhey of the establishment, he
had nothing te gain and everything 1o Jose by wurring against
Rome. If he had joined the rebels, e would have lost all his

holdings. On the other hand he could not join the side of the
Romans. That would have made him a traitor,and he would con-
sequently have lost his position in his own socicty, The

most reasona'le solution to the dilemma would rave been to

flee.

5 . e
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VIT THE RETURN 15D A TRIP TO ROME

The story of R, Siwmean's ordination by Judah b, Baba
can now he placed divectly after the war wvhen B, Simceon
returncd from his exile. 4s mentioned ahove, five young rabbis
appe- redyseeningly out of nowhere, and encotntered the last
surviving tanuna of the previous guenceration,tv 'vl b, Baba,
Although ordination was illegal, b, Baba prep ced to

ordain the five as "elders,” Anmony the five woece R.Sinvon
and R. Jose.

Looking at the story with o bhit of scepiicism,we are lell
with a sinple statement. The five seturpecs were received by
the Judeans as the leqilimate heivs of Llie provious lanpuisn,
That is Lo say,as far as the Jews were concertod, R, Simvon,
R, Jose,and the others were now the anthuritice of the tradi-
tion. Theyv,and they alone,had the right to reestablish the
government of the scholar class,and demand 1he allegicnce of
the populace.

Shortly thereafter the rabbis met to decide who was to
go to Rome and bargain with the Roman governnent for terms of
peace. The rabbis chose R, Simcon bar Yochal and Eleazay son
of Jose to yo to Rone.

On the way to Rome R, Simcon met a demon and with the

aid of this creature he managed to get the emperor to give

him a peace treaty.
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Then Ben Temalion ;Ehv dcnog7 came to meet them,
(e said): Is it vour wish that I accompany veou? There-
upon R. Simeon wept amd saibd: The handmaid of myv ances-
tor's howse was foumd worthy of meeting an angel thrice,
and I not even ro #meet jirn onee. lHowever, let the mir-
acle be performed, so watter how, Thereupon he advanced
and entered into the kEmpevor's auaghter.,
When (R, Simecon) arvived there,he ecalled aut«'Len
Temalion leave her, DBen lemalion leave her,' and as
he proclaised this he left her.
fle /the Empurolfsnid to them: Request whaieyoer yvou
desire. They were led inlo the treasure housce Lo tale
whatever they chose. They Jfoun,' that bill, took i1 and
tore il to pieces,
Disregarding the fantasy content in this story,v = can de-
duce that it was Rabbi Simcon who was the ao-betveen for
Rome an«d Judea.
Adpittedly,there is no way to ascertain with any costainly

the time in wuich this story took place. Sone heliceve tlia?

the trip to Rome ozzwred later in the time of Marcu: '.l:rulius.2
Since there is little evidence withia the texl to point (e any
specific tine, pesitive dating i: Impossible. It i¢ sugygested
here that the most likely context for this story is soon
after the Bar Kochha revolt. Such a diplomatic confercoce would
have to have taken place then hefore any Judean governnend
could be established, 1 good delegate for such a mission would
have been R, Simeon for reasons which have been menlioned pre-
viously,

Whatever the true context of this story,the fact that

it was R. Simeon who was the go-hetween lends support to

the coniention that he was a more significant person in his



day than often recognizued.
The Romans wore concerned that the local leaders of Judea should
maintain order and stop the various acts of insurgence. When
Rome allowed R. Simeon b, Yochai to return to Juden,it was with
the understanding that he and his colleagues stifle (he rebel-
lious and schismatic elements in the 1land,
In the next chapter are a nunoer of veports whiel imdieate
the lengths te which the reestablished qovernsent went, in

orider to bring stahbility to the society.
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VIII CLEANSTING TIDERIAS

After the recstablishment of the Judean government
tlhiere was a ne2d to demonstrate its authority publicly,
There were many groups in Judea who would nul readily
accept the authority of the new governmeni. Saone, due to
their ideoloqgy, could never accept the authoriiy of the
rabhis, The Christians and the Samavitans sovw themselves
as independent from the Jewish leaders. So Loo, after
such a bhitter war there were dicvhards whu cuasidered the
new government an agent of the enemy Rovwe, fv addition,
every socliety has ils small fringe groups whicel are always
against the establishment, Judea was no exception,

Yet, the new government was umder severe precssure
from Rome to stabilize the sociul order. How Then did the
new government deal with the intransigent e¢loionts?  The
following story suggests that the rabbis used hoth force
and the threat of force to brinyg pecace Lo the society,
Because the story is found in a nunber of sources, it might
be useful to present two of the wore exemplary ones, The

first is from Shabbat 353bh, and the other from Ecclesiastes

Rabbah X:8,

There is a place of doubtful unclcanness,
he was informed, and the priests have trouble going
round it, Said he /R, Simeon/: Does any man
know that there was a presumption of cleanness here?



A certain old man replicd, Here (R, Johanan)

b, Z2akkai cut down lupines of terumanb, So he

(M, Sitwon/ i likewise. Wherever it (the ground)
was hard he Jdeelared it clean, while wherever it
was logose he marked it out,

Said a cevtain old man., The son of Yohai
h>s purificd a cenctary!

Said he {__Tt-. Rim--n_l-/', Had veu nol been with us,
or even if von had heen with us but +did not vote,
vou miaht have said well, But now that vou were
with us and voted with us, it will bhe said, (Fven)
whores paint one another; how much more so scholars!

He cast his eve upon him, and he Jdied, Then
he went out into the street and sav Judali, the son
prosvivtes,

'"That man is still in the world!' he exclained,

He ecast hif eves npon him and he hecane 5
heap of hones,

There are many elements to this story, First
there is the nature of the probhlem., Tiberias had bheen built
upon a qrave vard, This made it impossible for anyonc who
was a priest to enter the ciiy, The layw was, and still is,
that priests are forhidden to have any contact, whatsoever, with
the dead or cemetaries, As the capital of the Galilee, it
was a center of government, and trade, Later, in the time
of Johanan b, Nappaha (d, 279 C.E.,) it would be the scat of -
the greatest Judcan academy.L

It was bhoth bheneficial Lo the Romans and a signal of
the new Sanhedrin's authority when Tiberins was declared
clean, ‘lore people could now live and trade in the city,
From the time of lerod this had been a goal of the governmcnt.3
Yet, one could ask how such a declaration of purity established

the authority of the new Sanlicdrin? In the expanded version

of this same story it is clear.



e /R. Simeon/ then said, *We ought to
cleanse Tiherius (of the Jdead bhuried tered,’

What did he do?2 e took lupine and scattered
them in the street, amd whoever had died Cand been
buried there) rose to the sarvface,

A Cuthean saw hinm doing this and said, 'Shall
I not make sport of this elder of the Jew?!

What did he do? 1le took a ecorpse amd hid it
in the street which R, Sivicon had cleansed, (some
say /that he hid it in the street called/) *Geribak,’
aad others in the street ~F Bar karvdina,)

'Yes,' he replicd,

He said vto hiy, *Supposing I produece for youn
one corpse¢ from Lhere!’

e answered, "Lring it out and shov ue,’

R, Simeon b, Yochai al once perccived by the
Holy Spirit that the man had himself hidden it
there; so0 he declared, 'T deeree thal he who is
1ving doun shall stand up and he who i:n standing up
shall lie down,’

Another version is: ') deeree that he who
is above shall descend and he who is helewr shall
ascend;' and so it happencd to him,'

When R. Simcon departed he passed the Synagogue
of Magdala and heard the voice of Nakai the scribe
saying, 'Ben Yohai cleansed Tiherias!’

R, Simeon said, "‘lay srch-and-such cone upon me
if there are not in my posscssion traditions (from
my tcachers) as numerouns as the hairs of my head
that Tiberias will in the future be cleaused,
and will become (a place of residence) for those
who eat "terumah” save only in this spo! and this;
but he did not helieve him,

R, Simeon said to Nakni, 'You have broken
down the fence of the disciples of the Sages,’
and he apylied to nhim WIUEND  DBREAKETIH THROUGH A FENCE
A SERPENT SHALL RITE HIM:; and so it happened to him,

R. Simeon b, Yolai passed through (Beth Netufta)
in the Sahatical vear, amd saw a man gathering
aftergrowths of the sevenlh vear.

He said to him, 'Is it not the seventh year!'

The man retorted, 'But was it not you who
permitted it! T[or have we not learnt: (R, Simeon
says:) A1l aftergrowths are permitted with the
exception of the afterqrowths of cabhbage, hecause
the like of these come not under the heading of
wild vegetables?’



e replied to hinm, 'But do not my colleaques
differ from me (and declare all aftergrowths
forbidden)!"

e applied to him RHNSO BREAKETI THROUGH A
FEXCE, 3 SERPVENT SIALL UITL HIMM; and so it happened
to him,

This story, or scries of stories, suggesis Lhint
there was recently before the trip to Tiberins a
meeting of the Sanhedrin, Otherwvise, th: refercuect 10 a
meeting and a vote make no sensc,

It is possible thal this weeting was the first one
of the newly revised Sanhedrin, Graetz refers to it vhen
he wrote:

The unexpected end of the persecuation veenlled
the fugitives to their native laud, The sevea
disciples of Akiba - lhe only @tcirs to the spircitweal
heritage of former times - who, for the most pory,
had erigrated to Babylon, now rctuyied, There
were ‘leir, Judal ben Tlai, Jose ben Chalafta,

Jochanan of Alexandria, Simeon hen Jdochal, Kleuzar

ben (or ben Shamua) and Nehemiali, They repnircd

directly to the plain of Rimaon, wade notable

during the revolution, to consider the introduction

of a leap year, the calendar probably having becone

incorrect., At the Tirst nmeeting a ficrce contust

ensued, probably with reference to one of the Haluchas
of Akiba, but the dispute terminated in a fricndly
settlement,

If this was the meeting referred to in R, Sincon's
trip to Tiberias it would make for a cwnsistent reconslruction,
Having received the permission of Rome to restore local
government, the leaders of Judea; Meir, Judah, Jose and Simeon,
called a meeting to establish the authority of thc new body.

We can understand the conflict that must have occurred as



various personalities and groups struggled for position

in the new Sanhedrin, The reference to the calendar is
interesting, One of the most significant siynals a

new government can make in proclaiming its autlhority is to
revise the calendar., Ile who controls the calenmidar cootrols
the society,

The struggle must have been Tierce, Ami, it matters
little what the cxact argument over halacha was. What was
important was that everyone, without exception, accept the
authority of the new body, The fi}st duty of this new
Sanhedrin was to establish stability, Stahiliiy could be
had only if evervone recognized its nulhority, Aoy threat
to that authority wadd have to be sevewly deali with,

The incident at Tiberias was a trial hatloon. The
report that the city was cleancd Iy a miracle of rising
bodies must have been questioned. The issuc, however, was
not the throwing of lupines on thic ground, The issue
was authority, The rabbis had voted arecas of Tiberias from
then on clean, Some areas were secl aside and declared
unclean; others were considercd pure. To challenge this
was to challenge the authority of the Sanhedrin,

The purification of Tiberias was then both a test and a

signal of rabbinic authority, Yet, som elements would not

accept the authority of the rabbis, They wished to maintain
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their own traditions, This we sce in the use of the
phrasc "Whoso breaketh through a fence.” The fence is the
DIND A2 , the fence around the law, a fenee

created solely on rabbinic
scribe, and the harvester,

They challenged its authori

the traditions of the Synoud.

rabhis when the vote was ta

upon him, [How could Lhe Sa

members did not ahide by th

he was found yuilty of bres
died or, more likely, was k

In these stories, ano

authority. The Sawmaritap, the

all rejected Lhe law of Llic Sanhedrin,

ty., Nakai, the Seribe, scoffed at

Yet, he hood been vilth the

Ken, Majority rule was hinding

nhedrin survive, if all its

e Majority Rule? Theruvfo.oo,

King the law, and suwmmarily he
illed,

ther figure cviieryes whe, like

Nakai, was determined to challenge R. Simeon's autliority

to cleanse the city., In one passage he is described as a
peasant, in the other as a Cuthecan (i.c. a Samaritan). He
attempted a public display to prove the senselessness of

R. Simeon's declaration., He planted or found, a hody in

an area which R, Simeon had determincd was clean, R. Simeon's
response was a curious phlrase, "'I decree that he who is

lying down shall stand up a

down.' Another version is:

nd he who is standing up shall lie

'l decrece Lhat he who is

above shall descend and he who is below shall ascend,'
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This phrase might have been more than merely a curse.
Perhaps it referred to a total change in the structure of
the country, that is to say, for some period of time
various agroups had had a certain position in the society and
now the tables were turned, Thoese groups which during the
rebellion worked with the Romans were now to he purqed,
While under the protection of Rome, they enjoved a certain
status, Now Rome withdrew that protection, favoring a new
coalition of leadership.

This contention is supportcd by the evenis surrounding

Judah ben Gerim, the son of prosclytes., 1In the portion fron

Shabbat 33b, he appeared to have been rewarded by Lhe Ronans
for informing on his colleayires, "suwd Judai, who exalted

(us), shall be exalted,”' In the story of Viberias it is

[

written, "Then ke /R, Simeon’ ves  oue intoe the street and

"

saw Judah, the son of proseclyte:, lent man I still in the
world!' he exclaimed. fle cast his v, ,us upon him and he
became a heap of boncs."B If Judsh, as the former account
has it, was truly exalted by Rouc, how Lthen could R, Simeon
execute him, This could only happen if Rowme had withdrawn
its protection from the traitorous clements of Judea. And,
this would explain R. Simeon's usc of the phruse, "I decree
that he who is above shall dJescend and he who is below shall

ascend," It was a statement of tlie new order,
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The story of the harvester, like the others, represents
the need of the Sanhedrin to enforce ils authority. When
the harvester replied to R, Simeon's accusation that he
was not reanlly breaking the law, he quoted R, Simcon
himself as his authority, One would think that K., Simcon would
have shown kindncess to soncone who followed his opinions
in law, But, nol Instecad, R. Simenn condemned hiv as one
"Who breaketh through the feace,” as if to say, "It doesn't
matter what I or any other individual rabbi says, What matters
is the avthority of the council, ind no one is above
the majority rule.,” Or, as he says in the passage Lron

Ecclesiastes Rabbal, "But do not my collcagues differ ifrom

me (and declare all aftergrowths forbidden)!" Like 1he others,
the harvester was executed because he rejeeted the authority
of the Sanhedrin,

The incident at Tiberias, then, was one of cstablishing
the authority of the nmew Sanhedrin, R, Simcon came as one of
the most prestigious members of the new Synod and decreed
that such-and-such areas in Tiberias were clean, But, some
elements refused to accept his authority, They were summarily
executed, Lest anyone think that the authority challenged
was only that of R, Simeon, the story of the harvester was
included to demonstrate that the operable authority in question
was not that of R, Simeon per se, but rather that of the

entire Synod,
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Further, the story suggestsSthat a major change took
place when the Synod established its authorily as unquestionable,
Some social elements whieh had heretofore enjoved a high
social position in the country werec humble, The leaders of
the new Synod then consolidated their authority as the leaders

of the country,
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CONCLUSION

The following method has been used throughout this
project, A working hypothesis was made that in every story
or legend Lhere was an eclement of truth, After we determined
what the element of truth, or fact, was, the facts were
arrange:d in such a manner that they lent themselves to
interpretation, Probable recons.ruction was then suggestoed,

Early in the project a number of hypotheses were made
to explain the Jdata, Yet, time and again thesc hypothcses
had te be discarded, Either they failed to explain 1the
majoritv of data, or later discoveries did .t suppor! them,

In the end, the hypothesis that R, Simcon b, Yochai
was, indeed, a powerful member of the aristocracy proved the
best key for reconstructing his life. First, this hypothesis
explained the accumulated data in a succinet &ay. Sccond,
as more data were discovered, this hypothesis was continually
supported,

It is difficult, if not impossible, to reconstruct the
psyche of an individual no longer living., To explain an
historical fiqure's actions by his supposcd psychological
motive is fraught with danger,

Therefore, in this reccnstruction the subject's social
position was established first, Then his actions were

explained on the basis of his "positional motive."”
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This method proved itself time and again, On the
basis of the reconstruction, the nature of yet undiscovered

data was often predicted,
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