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PREFACE

A BLESSING FOR THE CZAR?




Mendel: Rabbi, may I ask you a question?
Rabbi: Certainly, my son.
Mendel: Is there a proper blessing for the Tsar?
Rabbi: A Dblessing for the Tsar?
Of course, ]
May God bless and keep the Tsar-
far awzy from us!

(Fiddler on the Roof)!

Perhaps for theatrical purposes, the Rabbi from

Fiddler on the Roof is more humorous than learned in

his reply to Mendel, For surely the Rebbe would have
known that there was a real blessing for the Czar of
Russia, In faet, the blessing probably appeared in
the Rabbi's prayerbook, complete with the names of
the royal family. If the Rabbi followed prevailing

custom, he recited this prayer every Sabbath morning.

The tradition of reciting a prayer for the
government continues to this day. The custom is said
to have originated over two millenia ago, The familiar
Hebrew text dates back at least four centuries,
Curiously, this small part of Jewish liturgj has,
by and large, escaped scholarly attention, One is hard
pressed to find more than a paragraph or two about
it in any commentary to the siddur. The evolution

of this remarkable prayer, through time and place,

has not heen considered in a comprehensive fashion,
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Such a study is desirable for a number of reasons,
First, by virtue of its history, the prayer has a place
in any thorough understanding of Jewish liturgy.
Second, the prayer affordsjus an excellent opportunity
to study liturgical creativity., While a standard
Hebrew text emerged by the 17th century, it was by no
means the sole expression of blessing for the
government, Variations on the standard text itself
emerged almost immediately, The prayer for the
government reflects the response of the Jewish
community to changing historieal circumstances,
Finally, the prayer for the government is a window
into the world of Jewish self-perception among the
nations., It reveals a theological outlook that is

one part of the Jewish world view.

Upon reflection, the Rabbi in Fiddler on the Roof

may be wiser than we thought. His few words capture

the spirit of the traditional prayer for the government,
Yet demonstrating this contention is only part of our
task., As modern versions of the prayer for the
government indicate, the way we view ourselves today

is even more complex, Having left the shtetl Anatevka

for America, what would the Rabbi now say?




CHAPTER ONE

FOR THE LIFE OF THE KING-

BIBLICAL AND RABBINIC ANTECEDENTS




No text of a prayer for the government survives
from the biblical or rabbiniec epochs, if indeed one
ever existed, However, numerous sources mention
prayer for the foreign monarch who ruled Israel or
diaspora communities. The alleged evidence is
contained in the following sources, all of which will
be examined in turn:

1. Bible

2. Apocrypha

3. Elephantine Papyri

4, Babylonian Talmud

5. Tosefta

6, Josephus

7. Philo

8, New Testament

The amlysis will proceed in chronological fashion,

One overly zealous individual! would trace prayer
for the ruler all the way back to the patriarchs.

The alleged proof text is:
A% Ak prl pory
and Jacob blessed Pharadh (Gen,47:7,10)

Even if the patriarch blessed the king of Egypt, it
is hardly an act of prayer, Furthermore, as the new
Jewish Publication Society translation assumes, Jacob
may have simply been greeting Pharaoh and then saying

farewell,

It is not until the Babylonian period that

references become more abundant. The Book of Jeremiah

contaeins a well known passage:




And seek the welfare of the city to which I have

exiled you and pray to the Lerd in its behalf;

for in its prosperity you shall prosper,
%Jer.29:7)

While the Book of Baruch was probably written centuries
later, it also contains a passage concerning the
same period., The author relates a message sent from
the exilic community to their brethren in Jerusalem:
and pray for Nebuchadnezzar king of Babylon,
and for Belshagzzar, that their life on earth
may last as long as the heavens,
(Baruch 1:11)
A spimiliar statement is found in the Book of
Ezra, regarding the Persian king Darius. He orders
a subordinate to supply the Jews:
so that they may offer pleasing sacrifices to
the God of heaven and pray for the life of the
king and his sons,
(Ezra 6:10)
Salo Baron claims that by this time the custom of
praying for the king was widespread. Based on texts
from the colony at Elephantine in Egypt, Baron concludes:
In Palestine, Elephantine, and in all probability,
all over the empire the Jews introduced special
prayers for the "life of the king and his sons",?
The papyri evidence is less than conelusive however,
Letters from the 5th century B.C.E. often begin like
this:
ees the health of your lordship may the God of
heaven seek after exceedingly at all times...

and may He grant you long life, and may you be
happy and prosperous at all times.,..-

Rather than prayers, these expressions seem to be
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literary formularies, They serve as a standard form
of business address analogous perhaps to: "I pray

that this letter finds you in good health",

Concerning prayer in the Greek period, the
Talmud recalls the words of Simon the Just before
Alexander the Great:

Is it possible that star-worshippers shounld
mislead you, to destroy the House wherein
prayers are said for you and your kingdom,
that it never be destroyed.

(Yoma 69a)

During the Roman occupation the Talmud twice cites
the familiar advise of Rabbi Hanina:

Pray for the welfare of the government, for
were it not for the fear thereof, men would
swallow each other alive,
(Avot 3:2)
(A.Z, 43)

Pauls recommendation in the New Testament is similiar:
eee L urge that petitions, prayers, intercessions
and thanksgivings be offered to all men; for
sovereigns and all in high office, that we may
lead a tranquil and quiet life.,..

(T Tim,2:2-3)
From Jeremiah to Hanina, it is difficult te
determine whether the evidence points to particular
prayers or even acts of official worship, Their
injunetions could imply prayer in a general sense,

private prayer, or nothing more than an attitude of

support for authority.




The tribute in the Temple on behalf of the Roman
emperor was evidently not always satisfaetory. Caligula
is said by Philo to have complained:

You sacrifice to another god, and not for my sake;
what good did you do me?4

The monarch is upset that the Jews sacrifice and pray
for the emperor but to God, In one instance the Jews
let it be known, according to Josephus, that:
we offer sacrifices twice every day for Ceasar,
and for the Roman people, but if he would place
the images among them, he must first sacrifice
the whole Jewish nation.b
There were limits to the form and content of tribute
to foreign rulers, Josephugs makes it clear that:
Yet hath our legislator nowhere forbidden us to
pay honors to worthy men, provided they be of
another kind, and inferior to those we pay to
God~ with which honors we willingly testify our
respect to our emperors and to the people of
Rome, 6
The same parameters applied to the liturgy that

eventually replaced the Temple tribute.

The sources examined thus far have made no mention
of prayer for the Israelite monarch, During periods
of national independence, did tribute to the native
ruler form part of the cult? Evidence is curiously
lacking, except one brief allusion to prayer for the
king in the Tosefta. In discussing the observance of

the holiday Shemini Atzeret,thé Rabbis say simply that:

eee they blessed the king,
(T,Sukkah 4:17)




Rashi, admittedly not the most knowledgeable gource -on
antiquity, claims that the blessing was a prayer for
the life of the king,7 Perhaps the best argument from
gilence that can be made is that prayer for the
Israelite king was not a highly significant part of

the liturgy.

If the novel theory of one scholar is correct,
one other piece of evidence should be examined from
the biblical period, From his study of Philo, Ellis
Rivkin maintains that an institutional form of
Jewish tribute for the ruler existed in the Hellenistic

diaspora, Rivkin eontends that the proseuchai of

Alexandria described by Philo were houses of prayer
for the government:

They seem to have been buildings erected by Jews
from the time of the Ptolemies as evidence of
Jewish loyalty to the "divine" monarchs, The
proseuche was,.. a substidute for the erection
of statues of the emperors and for the refusal
to worship them as gods, It was a substitute for
the sacrifice that was offered for the emperor
in the Temple at Jerusalem, The proseuche was
thus a concrete embodiment of Jewish loyalty to
the emperors, The proseuche therefore was not a
prayer~house in general, but a shrine for prayers
to be offered for the reigning family,8

Many scholars are unsure just what the function of
these structure were.9 Philo does not describe what
went on inside, If Rivkin is correct, then pra&er

for the government was more important than we know,

The liturgy of the synagogue might have been influenced

by these buildings,




As previously stated, it is difficult to determine

what people like Jeremiah and Hanina were specifying
when they advocated voluntary prayer, It is also
difficult to know to what extent Temple tribute was
freely offered, or stipulated by the rulers themselves,

Moreover, we have no idea what was actually said,

In the case of the prophet it is important to
realize the ambPivalent nature of his injunction.
Jeremiah believed that Nebuchadnezzar was an instrument
of Divine will (cf.28:14). Confident that the sojourn
in Babylonia was part of the Lord's plan, he urged
the people to put down roots, and offer prayer for the
government, This theological accommodation to diaspora
living can be seen as the first step in a 'diaspora

theology' that will shape subsequent prayer,

The prophet was not, however, an unreserved
advocate of diaspora existence, His entire message is

based on the firm convietion that Babylonia is a

temporary state of affairs, He fully expects a return

to Israel in 70 years (ef,29:10), Jeremiah's call to

set down roots is qualified: don't plant so deep that

they can't be transported back to the Holy Land.

Pray for the king, advises Jeremiah, but be mindful

that the King of Kings has a greater design. We might

term this message a theology of ambivalent accommodation.




This theology takes hold in the Jewish mind.
Tt helps explain why Rabbi Hanina can call upon his
people to pray on behalf of an overtly hostile
government, He may see Rome as an agent of the Divine
will. At the very least, he recognizes the function
it performs in prevénting total chaos. But like
Jeremiah, Hanina may have harbored a secret expectation
that God would soon intervene., He could urge coop-
eration with Rome because messianic action was
bimmrnent. In the words of Jacob Neusner:
Humble acceptance of the harsh rule of gentiles
would render Israel worthy of God's sudden
intervention, the institution of God's rule
through King~Messiah.1o
Jeremiah's eonviction.that God would come to the exiles'
rescue is shared by the Rabbis, but with a messianic

twist. This second stage in the development of a

diaspora theology, like the first, will shape future

liturgical expression.




CHAPTER TWO

GEONICA AND THE GENIZAH:

MEDIEVAL PRAYER FOR THE GOVERNMERT
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The earliest siddurim contain no text of a prayer
for the government, or even a hint that such a custom

existed, This includes Seder Rav Amram (9th c.), Siddur

Saadiah Gaon (10th e¢,), and Machzor Vitry (11th c.).

However, this otherwise unambiguous silence is interrupted
by three sources that testify to the existence of
prayer for the government in the medieval period. These

gsources are: Targum Sheni, Pincas Germaiza, and documents

from the Cairo Genizah,

Targum Sheni is an Aramaic midrash on the Book of

Esther, Though variously dated from the 6th-11th century,
scholarly_consensus tends now to place it in the late
7th or early 8th century.! The work was probably known
to both Hai Gaon and Rashi. It contains detailed testimony
by Haman concerning the Jews' disloyalty to the king.
Haman insists that on the high holidays and festivals:
They come to their synagogues and read from
their Torah, and translate from their Prophets,
and curse the king and the ministers....?
What makeé this essentially ahistorical comment
interesting is that the place of the curse in the
service is precisely the point at which prayer for
‘the government is recited, The author of this work,
aware of such a custom, could be referring to it in
an inverted manner, switching the blessing to a curse,

While Targum Sheni is by no means firm evidence that

prayer ocourred, it is an early and intriguing source

that is often overlooked,
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Another enigmatic reference to prayer for the
government comes from the Crusader period. In a

footnote in his edition of Seder Rav Amram (c.1912),

the scholar A.L. Frumkin reports that he came across
an early text of a prayer for the ruler:

ese I found it in the Pincas Germaiza , and it
is written there in the order for the Sabbath,>?

Alas, Frumkin does not tell us what the text said or
where he found it. Fortunately, however, other scholars
somehow learned the contents of Frumkin's find, Perhaps

they also gained access to Pincas Germaiza (the community

record of Worms, which hosted an important pre-Crusade
Jewish community)., In 1934 Shemtob . Gaguine published
a book in Hebrew about Sephardic ritual in:which he writes:

For Frumkin has written in Siddur Rav Amram Gaon
that he found in Pincas Germaiza, which was written
at the time of the Crusades of 4856 (1096) and

4906 (1146), that they recited a blessing for the
king, which begins: He who blessed our fathers, ete.,
bless our lord, the Kaiser, may he be exail.ted."1

Seven years later the full text appears in Hertsz!

commentary to the Authorized Daily Prayer Book, in which

it ig identified as an "eleventh century prayer at
Worms"s

May He who blessed our fathers Abraham, Isaae, and
Jacob, bless our exalted Kaiser, May He bless and
prosper his undertakings, establish his throne in
justice, so that righteousness rule in the land,
and grant life and peace tg him and his seed after
him, And let us say, Amen,
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If the prayer was written around the time of the
First Crusade then the ruler referred to would be ther
Gérman emperor Henry IV (1056-1106). Henry was
responsible for a number of decisions favorable to the
Jews, For example, in 1074 he exempted the Jews of Worms
from custom dues and in 1090 granted them a charter
which permitted unrestricted travel and trade throughout
the empire, During the First Crusade he urged German

princes to proteet the Jews, but to little avail,

The prayer is written in the familiar form of the
mi sheberach. In faect, the choice of such a form is

logiecal, Following the Torah reading in the Sabbath

morning service prayers of this type have long been

gsaid for the congregation and various individuals,
This may be the first example, however, of a mi sheberach

for a non-Jew,

A siddur attributed to Rabbi Solomon ben Samson
of Worms (11th e.) makes no reference to prayer for the
ruler,6 But the attitude that made the mi sheberach
possible might be reflected in the words of Rabbi

Eleazar of Worms, another 11th e, figure:

Keep peace both within the c¢ity and without,
for it goes well with all those who are consellors
of peace,
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The most recently discovered evidence of medieval
prayer for the government comes from the Cairo Genizah.
The material has been brought to light by the Israeli
scholars S.D. Goitéin and Yosef Yanon. The three
examples of prayer for the caliph will be considered
chronlogically:

1. Cambridge T-85 NS 11 26

(R3O (1n)w: 1
, (h\ﬂ Uy RIRDID TP 112 ROW)
DREROR (1NN (BN WK PAY R pbEm
(121257 YT MY (PIWIYR PBR AR (BRIARD MRS
(@)W RaARD (P50 oHnya (101500 232
P12 WM DM (RDA (MDA @PIBA PAMRA (M)BY (M),
ONBY "W MY omaba e e onnp
=1 (1'\)mn ('m-\)wv na mv . oy

N Oy AW

In (Your name, 0) Me(rciful). i o ) i

And we pray for the life of our lord, the g(reat) k(ing), // the prince of the |
sons of Kedar,!s our master and lord, the Imam16 // al-Amir bi’ah(kam) Allah,
the Commander of the F(aithful) and for hlS sons, the r(oyal family), and all !
persons of his e(ntourage), who serve ihe. k(mg) out of love and wa(ge) w(ar)
flor him) against his e(nemies). May ("(od) — m(ay He be) p(raised) — help ',
them and help us; may ‘He subdue their focs and ours; and may He fill their
hearts with kindness tlowards us) and toWardl all His people, the house of '
Is(rael), and let us s(ay) Amen.| 8

"S

The prayer, for the Fatamid caliph al-Amir (d.11%1),

was written, according to Goitein, between 1127-1131,

It was found with a group of prayers for the congregafion
and certain geonic leaders, to be recited before Kol
Nidrei., The custom of reciting a prayer for the
government at this time, in addition to the Sabbath
morning service, continues to this day in some Sephardic

communities.9
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Two interesting features of this prayer are:

a., the extensive use of abbreviations, which suggests
to Goitein and Yanon that the text was familiar
to the reader.

b, the concluding phrase 'and may He fill their hearts
with kindness towards us and towards all His people,
the house of Israel'!, which is the same expression

{ that will appear in con51derably later prayer for
B the government,

2, Mosgseri I-62

RO ASOR miaYe 1|
‘LYBNY AN/RAST AR/ 2
Yy naRSDY nnRnn 3
DRRXOR RITDY NINDWMD 4
nooR 15 pERASR 5|
ISR TR (BYTY) '.

{May) the prayer of God and His blessinés,”»i-'lis ever- growiﬁg Ebénefacuons '
His greetings and call of Peace (be)-upon-our.lord and master, the Imam al- ‘
Hafiz li-din Allah, the Commandcr of the Falthful 1G.

According to Goitein this prayer, for the Fatamid caliph
al-Hafiz (d,1149), was written about a decade before

the ruler's death, From its brevity and stylized form
Goitein surmises that 1t was dictated to a Jewish cantor

by a Muslim official,

3. Oxford Heb, f31

XRITOY RYTOR ToxTY | A
IX5D I KT IRNY KINSYE IR mawva oboenn uR o |
b o9 BRT XY DITMEHK OTPIOK 1aX M50 WX NYRI DY NeowN |
HOR TR DRPYR TYOhRY DORTOR 1 | PI02> XD MmN TYTPA 12

MY MW W NXET T

[x41] IZIR 913 AV WIWN NI
vy Ymab 920 anbTT abbR — o Yo% 7om 10 1353 feicga!

e mb1p ymab 7om 1 1abp b Syan IR TTRT
' X TTpn |
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And thus we pray for our lord and prince, the
ecrown of our heads: our lord ----- son of the
holy deceased, May his eternal splendor and
everlasting strength never cease, May God aid
his country and guard us, his subjects.
May He fill his heart with kindness and mercy
toward all hely congregations, Amen,
Yanon notes that this prayer, along with a number of
piyyutim:For the heads of state, are part of a Syrian
machzor which may be as late as the 15th century, but

which contains earlier material,’?

Twé distinetive features of this prayer are:

4, the apparently generic nature of the text, Yanon
points out that the name of the ruler is fietitious,
suggesting that it is to be used as a model,

b. the ineclusion of the phrase about kindness which
was observed in an earlier Genizah text.

The abbreviated words of the first text, the
stylized form of the second, and the generic nature of
the third, suggest that the custom of praying for the
ruler was well established, The impetus for such
practice may very well have come from the Muslim rulers
themselves, Baron claims that:

Prayers for the reigning monareh,.. had become a

major test of politieal loyalty both in the

Byzantine and Muslim empires, It is therefore

more than probable that Jews, too, were required

by law to inelude such 'invocations' in their

services,

He supports his claim by citing a royal charter from

a 12th century caliph to the Nestorian Christians:
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Be thou worthy of all these favors... and set up

prayers and invocations for the Commander of the

Faithful as a toke? of thy gratitude and a sign

of thy allegiance, 4

The involvement of Muslim authorities in minority

religious practiee is also noted by Yanon, who cites
a Genizah text, written by a Jew,to a Muslim jurist,
The query concerns the legality of certain liturgical
changes made in local synagogues, It reveals the
intimate contact between Jews and the authorities in
religious matters. This contact included visits by

dignitaries to synagogues, and if Goitein is correct,

the aetual dictation of a prayer for the caliph,-

Goitein goes on to suggest a reason why Muslim
officials felt compelled to closely supervisge Jewish
prayer. He attributes such action to a wave of messianism
that swept through the Fatamid empire, the Jewish
community not #xcluded, Upon examining the entire
corpus of prayers for the community Goitein concludes:

Finally, an intense messianic spirit pervades

the entire document. Each of the sections...

concludes with Bible quotations proclaiming the

good tidings of the ingathering of the people
and the re-establishment of the ancient kingdom.

Under these circumstances it is not suprising that
the government wisgshed to streamline the communal
prayers of the non-Muslim in line with Islamic
concepts.1
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The prime purpose of prayer for the government
under Islam, then, is the regular expression of
political loyalty. It seems to be more a response to
external demand than a spontaneous, voluntary inclination,
The caliphate presented a strong, centralized authority
that granted religious autonomy to minority groups
only to a certain point., Political allegiance through
liturgical expression constituted one demand on the
Jewish community., While certain Muslim officials may
have prescribed royalty's blessings, others left the
Jews to write the prayers that were later deposited in
the Genizah, That their content varied was a function

of their purpose:

Since the public prayer for the authorities,
whether gentile or Jewish, possessed a practical
aspect, namely, demonstratisn of the communities!
allegiance, it had to be adapted to the
eircumstances and formulated accordingly.16
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CHAPTER THREE

FROM SPAIN TO AMSTERDAM:

EMERGENCE OF A STANDARD TEXT
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While prayer for the government under Islamic
rule dates from at least the 12th century, as the
Cairo Genizah demonstrates, the move toward standard-
igzation was slow, By standardization we mean the
appeargnce of one particular text in a designated
spot in the service. The standard text in this case
may be referred to as Hanoten, after the first Hebrew
word in the prayer. The standard text need not be the
exclusive form of a prayer, but certainly the predominate
one,

The first reference to prayer for the government
after the Genizah period is a full two centuries later,!
Commenting on Spanish~Jewish custom, David Abudraham

writes in Sefer Abudraham (13%40):

And it is customary to bless the king, and to
pray to God that He help him and strengthen him
against his enemies,?
Note that Abudraham does not present this prayer as
an innovation, Unfortunately no text of the prayer is
given, but the custom is included during the weekday
Torah reading, If prayer for the king was indeed recited
three times each week, a regular form may very well

have been employed, It is likewise possible that the

form varied from community to community.

In the course of my research I examined at least

six giddur manuscripts from pre-expulsion Spain? In four




of these manuscripts there was no mention of prayer for
the government., In one manuscript I found the words:
"And he blesses the king",4 Ironically it was in the
earliest manuscript that a full text of a prayer was

found, albeit far different from the familiar Hanoten.

Sheldon Marder dates this work to 1426 and also
concludes that it was written on the Spanish cdntrolled
igland of Sicily.> After the Torah scroll is returned
to fhe ark, Arabic instructions state: "Then he blesses
the ruler", This is followed by the actual prayer:

/n»x/,mmV o pR3Y ﬁpx%}/ﬁfiv
///‘/7 JIIIIL I K dNpes 173/
(hor ol naIpt FiOE o la ool &

Nl _er/ gede At leder e Inan el
SN NI D) VER Licser fa, [r)@! /> 25

He who blessed Abraham, Isaae, Jacob, Moses, Aaron,
David, and Solomon, may He bless our lord, the king
Alfons, God of Israel bless him, God of Israel
protect him, God Of Israel ineline his heart to
do good with all Israel, and may all Israel be
included in blessing, and let us say: Amen,
The prayer is in the form of a mi sheberach. It
is the second example of prayer for the ruler in such
a form, The medieval text found by A.L. Frumkin in the
community record of Germaiza was also compeséeéd in this
style,7 At the same time, the prayer incorporates language

quite similiar to one Genizah source,B These words:

"ineline his heart..." will later appear in the standard

prayer for the government,
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Sefer Abudraham and two pre-expulsion manuscripts

indicate that the custom of praying for the king was
becoming more prevalent, although it was not universal,

A number of other manuseripts from the early 16th

century are also silent on instruction or text concerning
prayer for the ruler,9 1In faect, it is commonly thought
that the standard Hanoten prayer did not emerge until

the 17th century. Hertz, for example, states that

"Tt was first printed in 1658“;éa1though he holds open the
possibility that its origin is older,10 Our research
firmly demonstates that Hanoten is indeed older,

probably by more than a century. The first printing did
not take place in Amsterdam in 1658, In the course of

our investigation we have uncovered two printings prior

to that date.

The first source is a Sephardic siddur in the
possession of the National Library at the Hebrew University
in Jerusalem,1! Catalogue information indicates that
the book is dated to 1565, although the location is
not specified., Interestingly, the name of a ruler is
inserted into the prayer in a distinetly different hand.
The name that appears is f’?@? . In the margin at

the edge of the page there is another insertion in the

same script: //KJ/Zg .

In 2ll probability the sultan named is Selim II
who ruled the Ottoman Empire from 1566-74, Selim I

ruled from 1512-20 and ecould be the named ruler only
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if the catalogue information is erroneous., Selim II

presided over what Baron calls the "Golden Age" of the
@ttoman Empire.!2 He renewed certain agreements
established by his predecessor that were favorable to
Christians and Jews, and counted Jbseph Nasi as one

of his most trusted advisors. He was a strong ruler

to whom the Jews had much to be grateful, The extent

of his empire makes it impossible to pinpoint which
community of Jews blessed him with this prayer.
Whichever it was, they felt the need to insert Selim's
name in the blank spot usmally left in-the.place.
where the king's name is announced. The blank spot

together with an obviously later insertion probabiy means

that the prayer was already known, and was not written |

specifically for Selim,

The other source is also a Sephardic siddur in
the possession of the National Library at Hebrew
University, dated to 1622 from Venicel3While no ruler

is specified, the following instructions in Spanish
precede. the prayer:

Agora dira el kazan esta bedicio gque es por la
conseruacion del estado Real,

Now the cantor will recite this blessing, which
is for the preservation of the government.

%; A statement of the prayer's purpose, rather than a
simple: Then one blesses the ruler, is unusual, Perhaps

4 the instructions were meant to be read aloud to inform

the congregation,
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At this time in history Venice is an independent
Republic in Italy. It hosts a significant Jewish
population, but according to Cecil Roth only/one of the
eleven synagogues followed the Spanish rite.l4 Most
of this siddur is in Spaniéh and Hebrew and was
obviously intended for the community of Sephardic

immigrants.

Just 15 years later another source from Venice
mentions prayer for the government. At the request of
the English ambassador in Venice (for presentation to
King James I), the prominent Rabbi and scholar Leon de
Hodena wrote a study of Jewish customs called Historia

de'riti Ebraici (1637). The work was translated into

English in 1650 and again in 1707.15 Modena's remarks
are presented here from the latter translation:
And after, a solemn Blessing upon the Prince
under whose Government they liwe, praynigisiqg
God to preserve him in Peace and Quiet, and
increase his Power and Greatness and make him
kind to the Jewish Nation.16
While Modena does not include the text of the prayer
in his work, the description of its content could very

well be that of Hanoten,

The English are responsible for three additional
sources that note prayer for the government before
1658, They all originate in Amsterdam; the first from

remarks delivered by a Rabbi on the visit of Queen

Henrietta (wife of Charles I) in 1642:




We no longer look upon Castille and Portugal, bdbut
upon Holland as our Fatherland; we no longer wait
upon the Spanish or Portuguese king, but upon
their Excellencies the States-General and upon
your Highness as our masters, by whose blessed
arms we are protected, and by whose swords we are
defended,

Hence no one need wonder that we say daily prayers
for their Excellencies the States-General and your
Highness and also for the noble governors of this
world renowned city,17
Daily prayers might be an exaggerated ec¢laim elicited by
the ocecasion, but the statement does reveal the intense

gratitude felt by the Jewish community.

During the 1650's Menasseh ben Israel, Amsterdam's
leading Rabbi, actively lobbied to have the Jews
readmitted to England. He wrote two polemical works:

The Humble Addresses To His Highness the Lord Protector

(1655) and Vindiciae Judaeorum (1656§ , which both

stress the long standing gustom of praying for the
government, 18 Menasseh recalls how in 1651 another
State visit prompted a blessing "not only upon his
honour then present, but upon the whole Commonwealth
of England...“19 What is more, Menasseh identifies

the prayer for the government as the Hanoten text,

24,

and proceeds to translate the entire prayer into English.Qo

Thus the prayer had already been printed in English

three years before ites well known appearence in a

1658 Amsterdam prayerbook.
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It is possible that the familiar prayer for the
government was composed in Spain before the expulsion
in 1492, On the basis of our research, it is more
likely that the prayer originated in one of the
Sephardic communities in the early 16th century, quite
posagibly in the Ottoman Empire. The only pre-expulsion
text in gitu differs substantially from Hanoten, and
all but one other manuscript contain no reference to

blessing the king.

The commercial links forged by Sephardic Jews
between Holland, Italy, and the Ottoman Empire could
have served as a conduit that made rapid distribution
of Hanoten possible, Two further questions are raised
by its widespread circulation within a century:

Why was a prayer now being printed directly into siddurim,
and why did this particular text gain sueh acceptance?
To the former query we may speculate that printing the
prayer made it more publicly manifest for all, Jew and
non-Jewish offieial alike, to see. It also enhanced
uniformity of practice by giving the printed version

an aura of authentiecity and officialism, To the latter
question we may respond that its acceptance was chance
circumstance, i.e. the time and place of its composition
were ideally suited for distibution by Sephardic
merchants, Alternatively, its author was an esteemed

authority in the community whose work was likely to win

immediate recognition,
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CHAPTER FOUR

HE WHO GIVES SALVATION:

THE PRAYER ITSELF
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The prayer for the government that emerged in the

17th century to become the prayer par excellance
changed little over the following centuries., Before
continuing our search for further evolution, then, it
is wise to pause and considerkfhe prayer itself,
particularly its theology and place in the liturgy.

5 1 The text reproduced below is from a contemporary

| giddur, but remains virtually identical to its earliest

printings:

] Smobn Lo ngnm ooteS nywm hn
AT 2700 AR T Ny Tied iy 52 mobn |
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i He who granted victory to kings and dominion to princes, his
kingdom is a kingdom of all ages; he who delivered his servant
] David from the evil sword, he who opéned a road through the sea,
a path amid the mighty waters—may he bless and ‘protect, help

and exalt
TeE PRESENT AND THE VICE-PRESIDENT \

Anp ALL THE OFFicers OF Tris COUNTRY. .‘

May the supreme King of kings, in his mercy, sustain them ‘|
and deliver them from all distress and misfortune. May the |
supreme King of kings, in his mercy, inspire them and all their
counselors and aides to deal kindly with us and with all Israel. In
their days and in our days Judah shall be saved, Israel shall dwell ;l
in security, and a redeemer shall come to Zion. Ma.y this be the .I
will of God and let us say, Amen. ! : ' i
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The text omits two lines common to early Sephardic

versions of Hanoten:

1. VT P poaY JAIITAN OO )Pl

And exalt the star of his constellation, and lengthen
the days of his rule,

2. Y Y )
ﬁ/; LD pek )A/ﬂu/)%m’ﬁmfnég/ﬂjpijziv

Subdue nations under his feet, cause his enemies to
fall before him, and wherever he turns, may he prosper.

The first addition was inserted after the line which
named the ruler, while the second followed the word
'migsfortune'. The asftological reference is absent from
almost all Ashkenazic versions of the prayer, but tends
to persist in Sephardiec circles. The other line appears
only sporadiecally in the prayers of both communities,
Why did these two lines fall from favor with
later editors? One may speculate that changing
sensibilities provoked their removal., In the first case
discomfort with astrology may have heen the reason.
In the second case the line may have struck some as
belligerent, Whatever the reasons, the precedent for
‘emending the text is almost as o0ld as the text itself,
The standard text was neither universally accepted nor

adopted word for word,

The author of the prayer displays an obvious
knowledge of Scripture, The opening sentence incorporates
expressions from Psalms 144:10, 145:13, and Isa.43:16

respectively. The conecluding line is drawn from

Jer,2%:6 and Isa.59:20, The second addition noted above




the plea to 'deal kindly' was a feature of earlier
prayers for the government, The use of multiple
synonyms adds to the liturgically fluent style. The
prayer reflects an author both creative and well versed

in tradition.

|
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borroWs a phrase from Psalm 18:48, As previously observed,
|
It is our contention that the theology of Hanoten ’
|
is a direct outgrowth of what we have called diaspora
f% ambivalence, In Chapter One we observed the genesis of
this attitude in Jeremiah's ceall to pray for Babylon
even as he awaited national restoration, Haninah also

counselled prayer, for Rome, while hoping for messianic

intervention, The Jews in Fatamid Egypt praised their

caliph and leaders, and in the same breath likewise

A yearned for messianic redemption,

Hanoten is on behalf of the ruler, but addressed
to God. It rests on the conviection that the wellbeing
1 of the earthly monarch is dependent on Divine providence,
Like Nebuchadnezzar, loyalty to %he king is theologically
{ justified by recognizing him as an agent of Divine will,
; Agent or not, however, leaders might not always be so
‘. favorably disposed twoard the Jews, Given historiecal
realities it is not suprising that the plea 'deal kindly'
is retained, In the modern era, when Jews became citizens ]

of democratiec societies, this phrase would become the ’

source of considerable debate,
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The tone of accomodation is not without ambivalence
however, For the prayer concludes on a not so subtle
messianic note., The restoration of Zion by the redeemer
means the ingathering of the Jews from all the corners

of their dispersion., Jacob Katz, in his work Exclusiveness

and Tolerance, ingightfully articulates this diaspora

ambivalence:

: For, as distinct from their political loyalty to:
the country in which they dwelt, Jews harboured deep reservations ‘I
as to the ultimate significance of secular States which, seen in the |
perspective of the messianic hope, were but ephemeral. As we have !
previously noticed, a reversal of the existing order was envisaged |
in the messianic age, when the dispersed and humidiliated Jewish
nation was to come into its own. The entertaining of such hopes, |
and the prayer for their fulfilment, might well be considered as
conflicting with a profession of loyalty, and this wasindeed inferred ;
by hostile parties in disputes with Jews, as we shall see later.?:
Nevertheless, although the contradiction could not be resolved
logically, both sentiments (the messianic hope and the wish for the
well-being of their temporal Gentile rulers) were genuinely held |
by Jews. This is only one of the many contradictory features which '
are characteristic of religious tenets in general and are especially |
inherent in Jewish religious tradition, reflecting the paradoxical’
character of:;%ﬁ Jewish situstion, ' &

The message of messianic hope is more intricately
bound up with the text than an initial glance will
reveal, Each of the biblical citations in the prayer
stems from a redemptive context, Psalm 144 speaks of
rescue from foreign enemies, Isa,43 contains a prediction
that Babylon will fall, Jer.23 looks foward to the
restoration of the Davidic dynasty and the ingathering

of all Israel., Isa.59 expects that the redeemer will

requite all his adversaries,




31.

It is interesting to observe how certain apologists
explained the apparent paradox in the prayer, The late
18th century Talmudist Moses Sofer wrote:

eeo OUr hope is to dwell in the'presence of God

there [in the land of Israel], the place designated

for His service and for the observanece of His

Torah, This does not deprecate the king and minister

under whose protection we liwe,?

A century later, Samson Raphael Hirsch, the exponent
of modern orthodoxy, commented:

The universal salvation of all mankind for which

we all hope is so closely linked with the yearned

for redemption of our Tzion, that when we pray

for the welfare of the government of the country

in which we now reside, we also add a prayer for
the deliverance of Yehudah and Tgzion.4

An analysis of Hanoten would not be complete with-
out an examination of its place in the Sabbath morning
service, The position of the prayer underscores its
publie significance, The conclusion of the Torah and
Haftarah readings is a high point in the service, when
attention is foeused on the bimah, It is a natural
point to introduce special prayers of a public nature.
Such prayers for scholars and the community were a
feature of the service even before the prayer for the
government, The addition of another mi sheberach, for

the raler, or a more original prayer, at this juncture,

would be logical,
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As with the text of the prayer, some variations.
on the place of its recitation, arose, In Amsterdam,
for example, some congregations blessed the ruler just
after opening the doors of the ark, The Sephardic
geholar @gaguine contrasts this practice with the
London custom:

It is possible to explain the London custom of

bleassing the king after the Haftarah because one

first needs to bless the Holy King of Kings, and
afterwards a king of flesh and blood. The reason
for the Amsterdam custom is to demonstrate the
extent of their love for their king and the royal
£amilyeeee?
Gamguine also offers a reason for the appearence of
Hanoten in the vernacular of the host country almost
as early as its inception:

They did so because from time to time officials

of the government would be found in the synagogue,

and if they said it in Hebrew or in the Sephardie
language they would not understand what was being
said.

The vernacular and prominent position of the
prayer in the liturgy no doubt impressed the occasional
dignitary, but their prime purpose was more internal
than external, Prayer for the government was prudent
publie poliey, but also a message to the congregation'
of worshippers, It served to reinforce and reassure
the community that they were subjects or citizens in
good standing. It is most interesting that in the

demoeratic societies in which demonstmations of loyalty

were most voluntary, prayer for the government is most

frequent and effusive,
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Originally the prayer was recited by the rabbi
or the cantor of the congregation, often with the

gsefer Torah in his arms, Some contemporary prayerbooks

have made the prayer a congregational reading., One
version in France was set to full choral accompaniment
(see Chapter Seven), Another, in America, was recited
while a national hymn played softly in the background,’

A visitor to the Jewish museum in Amsterdam encounters

a memorable sight, The ark from a small Dutch congregation
is bounded on each side with a large hand lettered

plaque containing the prayer for the government, one

in Hebrew, the other in Dutch,
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CHAPTER FIVE

MESSIANIC MEDDLING:

. A SABBATEAN ASIDE
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Within a decade of the first appearence of Haﬁoten
in Amsterdam, that city, much of the Sephardic world,
and even segments of the Ashkenazic community were
swept up in the messianic fervor over the person of
Sabbatai Sevi, Sabbatean innovations were introduced
into the synagogue service of communities that embraced
the false messiah. One example was the daily recitation
of Psalm 21.' another involved changing the text of
the prayer for the government, and extending its

recitation to a daily ritual.

Two Sabbatean variations of Hanoten are included

in Gershom Scholem's exhaustive study Sabbatai Sevi:

The Mystical Messiah, The first is from Smyrna (in

modern day Turkey), birthplace of Sevi and the scene of
much of his activity. The prayer below, dated by Scholem
to late December, 1665, is his translation of a Dutch
copy based on a Hebrew original:

He who g\ﬂ@m vathom mmﬂ dommigiéon uitio princes, whose

kingdom is an everlastmg kingdom, who ‘delivered his servant David

|
from the destructive sword, who makes a way in the sea and a path |
in the mighty waters, may he bless, preserve, guard and exalt ever more l
our Lord and our Messiah, the Anointed of the God of Jacob, the ‘%
Celestial Lion and Celestial Stag,?® the Messiah of Righteousness, the |
King of kings, the sultan Sabbatai Sevi. May the supreme King of kings
(that is, God] preserve him and grant him life. May the supreme King
of kmgs’emmllﬁ his star and his kmgdr@m and inspire the hemts of rulers - l

Vand prmmwmmmmm and all Imel and let f
us say, Ammehi! - sy ‘

A |
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B The prayer follows the traditional form, but with
three obvious differences:

a, Sevi's name, along with a host of grandiose titles,
is inserted in place of the ruler.

b. The plea for kindness (good will) is made to rulers
on behalf of Sevi, the community, and all Israel,
‘ Apparently even the Messiah is in neéd of benevolence
] from earthly potentates,

¢, The concluding phrase that yearns for the redeemer
is omitted, since the faithful believe he has already
arrived,

] 1 The other prayer is from Amsterdam, and according
to Scholem was written in March, 1666, by one of two

Rabbis: Oliveria or Aboab.3

He who M seirapen wate kings smd dmimgm : ¢éinces; whose )
kingdom. # aw -everlasting -¥ngdom, who delivereth” ms‘servant David
3 from the hurtful sword, who maketh a way in the sea and a path in
1 the mighty waters, the great, mighty, and revered God, who giveth
strength in the terrible might of His arm, who doeth great things and
whose right hand is glorious in power: Art [thou] not it which hath
dried the sea, the waters of the great deep, that hath made the depths
3 of the sea a way for the ransomed to pass over? The king who alone
is exalted, the everlasiing God, who giveth great salvation to His king
and showeth lovingkindness to His arointed, may He bless, preserve,
‘guard, help, assist, prosper, magnify, raise and highly exalt Our Lord
‘the Great King Sabbatai Sevi, the Anointed of the Lord, the Messiah
son of David, the Messiah King, the Messiah Redeemer, the. Messiah

. 8 Savior, yﬁ&daﬁn ﬂm the Mmmgd of the Mﬁf Jacob. I
A MEY tﬁ:g- We m of l&@ im His mercy and with }ﬁs “mighty
. arm forever ‘exalt “his ‘majesty and magnify “his kmgdom everlastingly

in his strength. May his enemies be clothed with shame, but upon him
his crown shall flourish. And they that wait upon the Lord shall renew

their strength, and the redeemed of the Lord shall return and come

with singing unto Zion; and everlasting joy shall be upon their head;

they shall obtain gladness and joy, and sorrow and mourning shall flee
away. And all the kingdoms of the earth shall know that thou alone,
O Lord, art king. Thine, O Lord, is the greatness, and the power, and

the glory, and the victory, and the majesty. May we be vouchsafed |
3 to behold the face of our King, Messiah, and Savior, and may. we live
f ; behold our glorious Temple, and may in us be fulfilled that which.
itten, “For ye shall go out with joy and be led forth with peace;

“ountains and the hills shall break forth before you into singing; ’
P \\jche trees of the field shall clap their hands.” And it is further .
1 \\ ye shall not go out with haste, nor go. by flight; for the!
Q before you, and the God of Israel will be your reward. |

f; i dhﬁﬁmi&sﬂ!&im:nwvﬁﬁmy
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This prayer employs traditional phrases only as
a point of departure for ereative flourishes. The
mighty acts of God are expanded upon, and an extended
description of the Joys that the Messiah bring is
included, Like the preceding prayer Sevi's name and
multiple titles replace the ruler, Unlike the first
example, however, this prayer altogether dispenses with

the plea for kindness.,

" Striking the name of the ruler from the prayer for
the government, and replacing it with Sevi's is no small
act, The prayers reflect an intensity of feeling and
firmness of belief that enables the community to perform
an act of obvious defiance, The tension of diaspora
ambivalence, which we have observed from the days of
Jeramiah, has simmered and now boiled over. What has
previously been an undercurrent of discomfort has
broken to the surface in a gush of discontent. The
believers need no longer profess national loyalty.

The gense of Jjoy in the prayers leaves no room for regret
or sorrow concerning'one‘s adopted country. The~sca1es
of accommodation have tilted completely to one side.

The’long awaited redemption has begun; the restoration

is imminent,
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The history of the Jewish prayer for the government
in England begins even before the Jews were readmitted
to the British Isles in the late 17th century. Menasseh
ben Israel, the Amsterdam rabbi, led the lobtying effort
to gain readmittance, In his petition to Oliver Cromwell,

The Humble Addresses- To His Highnesse the Lord Protector-

(1655), Menasseh appeals to "the fidelity of the Jewes

towards their Gomvernours":

“The same sffestien ie.senfipset by 4l ffvle custome
11 the Jewes wheresswyse ﬁ@gﬁ_&ﬁivmgx« r B ory Sebbath |
festivall Day, they everywhere are used te pray for /the f
ety of . all Kings, Princes and Common-wealths, under whose |
rigdiotion they live, of what profession-soever: unto which
vaty they  are bound by the Prophets and the Talmudists, |

" From the continuall and never broken Custome of the lewes |
¥heresoever they are, -on the Sabbath-Day, or other solemne |
Peasts; at which time all the Iewes from all places come to= ;
ether to the Synagogue,  after the benediotion of the Holy
W, before the Minister of the Synagogue blesseth the people f
-the Iewes; with & loud voice he Dblesseth the Prince of the |
Gountry under wn@m ﬁﬁw live, that a],,l ﬁb& IMS may heare it, |
wand say, Afbms o

In Vindiciae Judaeorum (1656), another work devoted to

the cause, Menasseh repeats his arguments about the Jews!
fidelity, and recalls the blessing bestowed upon the

Inglish ambassador in 1651

I'ne Low,, Mleffied fog ®ver, by his prophet Jarcmich Chap.
29. 7. gives it in.command to the eaptive Ifraclites-that were di-
fperfed among the heathens, that they fhould continually pray‘
for, and endeavour the peace, welfare and profperity of the c1ty‘
wherein they dwelt, and the inhabitants thereof, This the Iewes
have alwayes done, and continue to this day in all their Syna-|
gogues, with a particular bleﬂing of the Princt or Magiftrate, un-:
der whofe protetion they live. “And this the Right H-uoirable’
my Lord St. Jokn can teftifie; who when he was Embafiadour to|
the Lords the States of the umted Provinces, was pleafed to ho=’
nour our Synagogue at Amflerdam with his prefence, where our|
nation entertained him with mufick, and all expreffions of juy and |
gladnefle, and alfo pronounced a bleffing, not onely upon his |
honour, then prefent, but upon the whole Common-wealth of‘
Lingland, for that they were a people in league and amity | a




Both works display an intimate knowledge of the
biblical and rabbinic sources on prayer for the state,?

The former contains a full Engiish translation of

Hano‘ten.4 The translation accords with the two

Sephardic manuscripts that predate it, except that it

omits the entreaty that the king subdue his enemies,

Although Menasseh was not immediately successful
in his lobbying efforts, a small group of Jewish merchants

quietly settled in London. On Simchat Torah of 1663, one

Samuel Pepys paid a visit to their synagogue and wrote
in his diary:

And in the end they had a prayer for the King, in

which they pronounced his name in Portugall(sie-

Portuguesd), but the prayer, like the rest, in

Hebrew,?

Just two years later another translation of Hanoten
surfaced under unusual circumstances., Jacob Leon (Temple),
scholar, theologi@n, artist, and craftsman, constructed
a model of Solomon's temple that was later presented
to Charles II, The dedicatory pamphlet contains these

words on the title page:

He that sends deliverance to Kings, and giveth Dominion to Princes, |
whose Kingdom and Dominion is everlasting: He that delivered David his
servant frum the Perillous sword, and he who made a way through the Red :
Sea, and Pathes through the River Jovdan: He himself blease preserve,
assist, make great, and more and more Exalt our Gracious Lord CHARLES {

|

the 1. King and Protector of England, Scotland, France and Ireland. The
King of Kings by his Merciful Benev olence .preserve, vivifie, and deliver !
him fxom all trouble and danger. The King of Kings increase and highten ‘
- the Star of his Constellation, to prolong his dayes over his glorious King-
dome. The King of Kings put it into his heart, and into the hearts. of his/
Nobles and Princes-to use benigue Clenencig towards Us, and to the Israel of!
God, our brethren whdur s «lom&mom.——,&m & o
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Templo takes the liberty of translating mayim azim as

ag the Red Sea and River Jordan! Tike Menasseh, he
omits the line about sudduing foes, but even more
importantly, drops the coneluding phrase about the
redeemer, Simeon Singer, who wrote an article about
early prayers for the Ehglish sovereigns, is convinced
the omisgion is deliberate, He explains that in Cromwell's
era messianism was popular, but in Charles' it was on
the wane:
But arguments of this sort, if effective in the age
of Cromwell, would be likely to defeat their object
in the era of Restoration, Charles II was not a man
in a hurry for the Messiah, Nothing would have
disconcerted him more than his advent, Templo,
moreover, probably did not consider the occasion an
appropriate one for introducing a special element
of Jewish dogmaticS....!

Singer is arguing that the political climate of the
era helped shape the translation of the prayer. At the
gsame time he asserts that the prayer, and the synagogue,
are non-partisan institutions:

It would be unfair to bring it as a charge against

the Jews that, after having prayed for the Protector

and the Commonwealth, they prayed for the King and
the Monarchy.

ese it must not be forgotten that the Synagogue is
not a political organization; that like the Church,
it has to recognize accomplished facts, and,
enjoying the protection of the law, is bound in
honour as well as in duty to pray for the highest
representatives of the law,S
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The proclivity to emend the text, at least in
translation, is evident as early as Menasseh ben Israel,
A Tondon siddur (1714), complete with a miniature drawing
of a_king on his throne, drops the astrological reference,
Another version, printed in a tract written to counter
nativist tendencies in the mid-18th century, again
omits the messianic phrase.!0 On the other hand, a fully
traditional form is used to welcome the royal dukes upon
their visit to the Great Synagogue in 1809,11 The
variety of versions indiecates that no single wording
was execlusively employed, This helped pave the way for

the significant rewritings of the 20th century.

In 1895 the British rabbinate formally altered
the traditional prayer for the government., Besides
removing some of the rhetorical flourisgshedg of the
introductory section, two major changes were made:
a2, the plea for kindness is replaced by an appeal for

"a gpirit of wisdom and understanding,..that they may
uphold the peace of the realm, advance the welfare
of the nation, and deal kindly and truly with all
Israel®,

b. the prayer is concluded: "In her days and in ours,
may our Heavenly Father spread the tabernacle of
peace over all the dwellers on earth; and may the
redeemer come to Zion; and let us say,Amen,’

The changes, incidentally, are present in the Hebrew

text as well,

Like their French brethren (see Chapter Seven),

the British rabbis evidently. . felt the need, in the




words of Israel Abrahams, "to bring the sentiments

expressed more into harmony with the actual constitution
of the country".13 This included an appeal to wisdom
over mercy (rachmanut), and the introduction of a

universalistic note at the end of the prayer,

Suprisingly, Joseph Hertz rejects these innovations

when, as Chief Rabbi, he edits The Authorized Daily

Prayer Book (1941), He notes:

ﬁ The elimination of the supplication for rachmanut
wag in some quarters hailed as a great improvement.
Nevertheless, the older form was a truer reflection
of reality for millions of Jews, even before the
Nazi Terror,

Hertz does not mention why he also disowns the univer-
salistic ending of the earlier version, which he seems

to comment upon in a favorable 1ight.15

The most dramatic changes in the prayer for the
government come,:zas one might expect, from the Reform
and Liberal Jewish communities in England., Forms of
; Prayer (1931) offers a Hebrew and English version

f radically different from its traditional predecessor:

Our 60\ ereign Lady, Queen ELIZABETH
Er1zaBETE the Queen Mother, Parip Duke of Edinburgh,
CrarLES Duke of Cornwall, and all the Rovar Famry.

I P ey BRaonh n oY) op My
BOYE NPT DD D¥RT M Y npbp nitys
Aoy D) vysny naxS nxba m rpwe
g 53 mpT 3y Mo .nw-vm ny-o3
N3y Ip cDyn YD AReIn N NN B
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Alm1gh&y taod, we pmy to MW Sowvereign Lady,
Queen Elizam Riizabeth the. w Mother, Philip Duke
of Edinburgh Charles Duke of Cornwali, and all the Royal
Family. We beseech thee to bless and keep them. Grant the
Queen and her counsellors wisdom to governthe Empire in ac-
cordance with thy holy will, so that it may help to set right-
eousness and justice in the earth. Strengthen our love for our |
country, our desire to serve it, our power of self-sacrifice in
the things that make for its welfare. Cause us to see ever
more clearly that its high place among the nations is-in.
the keeping of all its citizens. Hasten the time, we be- i
scech thee, when thy rule will be accepted by all mankind,
and when the reign of peace and love will be established on |
earth. Amen.|i6

The Queen and her family are the recipients of
blessing in this prayer, but the focus then turns
to the congregant as citizen. The notions of love
and devotion to country are modern values missing
in the traditional text, This is the prayer of Jews
who deem themselves fully Englishmen, The concluding
thought is universalistic and messianie, rather than
particularistic and Messiah oriented., All these
characteristics mark many subsequent prayers for the

government,

A revised version of Forms of Prayer (1977)

contains a newly written prayer that voices special

concern for national unity and international harmony:
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el

Our Sovereign Lady, Queen Elizabeth,
and all the Royal Family, her advisers and her counsellors.
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May He whoss Wgdoms 35 9a-seesialifigy Magdsr bless
Our Sovereign Lady, Queen Elizabeth, ‘
and all the Royal Family, her advisers and her counsellors. !

May He give His wisdom to the government of this country,
to all who lead it and to all who have responsibility for its safety
: and its welfare. May He give us all the strength to do our duty, and
! the love to do it well, so that justice and kindness may dwell in our
land. May His peace be in our hearts, s0 that every community of
our nation may meet in understanding and respect, united by love
1 g of goodness, and keeping far from violence and strife. Together may
we work for peace and justice among all nations, and may we and |
our children live in peace. So may this kingdom find its honour 1 ‘
and greatness in the work of redemption, and the building of God’s . |

1
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The editors of Service of the Heart (1967) include
only an English prayer for the government, In keeping
with the variety of alternative services offered for

Sabbath morning, the prayer varies slightly from service

to service, The following example is representative:
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Elizabeth, and all the Ko . ou to bless andl‘
protect them. To the Queen and all in authorlty grant wisdom|
to govern the nation in accordance with Your will, that, together!
with the nations of the Commonwealth, it may help to fostcri
righteousness, justice and abiding peace on earth. Deepen our
love for our country, our desire to serve it, our resolve to uphold
its good name by our own right conduct. Hasten the time when|
Your rule will be accepted by all mankind, and when the reign of
peace and love wim be firmly mhlbwhed thm‘hghout the world

The prayer is obviously based on the older Forms of
Prayer, although "Empire" is replacedlby "together with
the nations of the Commonwealth!, Evident again is the

emphasis on love of country and ethical conduct.

The history of the prayer for the government in
England highlights the emergence of the Jews into
modernity. Acceptance as bona fide citizens of the
stéte prompted the Jews to embrace their country without
reserve, The diaspora ambivalence of the traditional
prayer seemg to be absent from the modern versions.

Jews could still look foward to an era of justice and peace
without expecting national restoration or redemption by

a Messiah, In fact, the work of redemption, with Divine

help, is a product of our own hands.




CHAPTER SEVEN

FIT FOR AN EMPEROR:

| " FRANCE AND EUROPE




Like their brethren across the Channel, the Jews of

France were greatly affected by the freedom of modernity.
Their sense of national pride and affection is evident
.in the words of Berr Isaac Berr, a merchant, spoken
after the Revolution:

We are now, thanks to the Supreme Being, and to
the sovereignty of the nation, not only Men and
Citizens, but we are Frenchmen!1l

Patriotic feeling is also apparent in the record of the
Parisian Sanhedrin, convoked by Napoleon in 1806:

«es and when they came to the prayer which Jews

are accustomed to put up for sovereigns, enthusiasm
knew no bounds, Cries of "Long live the Emperor

and King", in Hebrew and French, proceeded from
every mouth,?2

Despite the flowery language of Hanoten, it was
decided that the traditional prayer was not fit for
] 4 the emperor. S. Debre, a late 19th century Parisian

Rabbi, explains why a new prayer was needed:

Formerly in ff‘mme,, s elvewhore, the old wn o
oobnYh was read in every syrmgogue durimg the morning
service. The passage which prayed that the head of |
the State should have the glory of crushing his enemies !
under his feet, of coming out victorious from all his enter-
prises, harmonised admirably with the ambitious dreams |
and bold enterprises of  the first Bonaparte. Nevertheless,

] é it was during his reign that nywn ynwn was replaced by
1 ; a new prayer, commonly called v ovbR, from the first
; 1 two words of the prayer. The reason why it had become
necessary to compose a new prayer was that, in 1808, the '
Jewish ritual had just been officially organised. Now the
emperor understood that his numerous victories and co-
lossal ambition were celebrated in every house of prayer
with the most vehement enthusiasm. The rmywn jrom
in plain prose did not lend itself to choral accompaniment. '
It was not a Te Deum sufﬁcmntly pompous for the great-

ness of & e, it for the gmﬁmﬁte and ardent

“loyalty %m& 3
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1832), a leading French Rabbi, and set to choral musie:
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Living God and Eternal King, who dwells on high )
and who gazes upon heaven and earth: By your hand |
is the strength and might to prosper and sustain 1]
everything, By your mouth kings reign and by your
power peoples are guided, Look down from your 1
holy habitation and bless, sustain, and guard, i
our lord ----- Amen, y

The new prayer was written by Abraham Cologna (1754-
|
|
|
|
|

May the blessing of heaven be upon him; lengthen !
the days and years of his reign, Amen, i

- Like the apple of your eye guard him; shield him 1
with a erown of glory and vietory, Amen, il

Send forth jour light and truth; these shall comfort ‘i
him, May mercy and truth be etermally bound wup :‘

with him, Amen,

Greatly exalt our lord, raise him up, and strengthen
him and his honored family, Amen,

May peace blossom throughout the land, and may its
inhabitants always dwell securely, Amam.

May the words of our mouth, and the meditations of
our heart, be acceptable unto You, 0 Lord, our
Rock and our Redeemer, Amen,
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Debre comments upon a deliberate omission in the
new prayer, the entreaty for kindness and rachmanut,
which was also a characteristic of the 1895 British

revision: .

Substantially this prayer, substi-
tuted for the old one, was nothing else than a ‘reproduction
in a poetic shape of the wishes for glory, dominion and |

_victory contained in the first prayer. One thing, however,
is omitted in the work of Cologna, no doubt intentionally,

- viz, the entreaty to God to incline the heart of the king
and his counsellors to have pity on the unhappy fate of the
Jews, and to cause the time of deliverance of Zion to draw
near. This passage was no longer appropriate in a prayer
composed after the emancipation of the Jews. They had |
already been admitted into the heart of the great French
family, and henceforth had a native country of their own.
“Accordingly, to ask for pity from men had become super-
fluous in the eyes of the Jews, and to pray for the restora-
tion of Zion might have appeared suspicious to the
emperor. | %

When Hertsz, as Britiawe Chief Rabbi, returmed to the
traditional form, he eriticized Debre's remarks:
Alas, he could mot see that emancipations, even
Fremch emamcipatioms, might be repealed,6
The new version, like the o0ld, proved umsatisfactory.
According to Debre, Chief Rabbi Isidore (1814-1888) set
out "to adapt to the Republic all the prayers which
were suitable under the imperial regime” whem he assumed
office in 1867.7 This resulted in a French version,
which is based on Cologma's composition, but more
responsive to the democratic comstitutiom of the Republic.

Like its Emglish counterparts, the prayer stresses love

of country, civie devotion, and right comduct:
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,‘ .“ Dieu/ Eternel, mait . i Baud &l ton trone tu in- |
‘ clines les regards de #&' g et fa terre ; la force |
et la puissance: t'appartiennent ; par toi tout s’agrandit, tout s’affer- !w
4 mit ; de ta demeure sainte, §-Seigneur, bénis et protége la République "
francaise et le peuple frangais. Amen. - P
) “.Accorde i notre pays bien-aimé la sécurité, et le bouheur et,qu’ii E
jouisse toujours d'une paix profonde. Amen. _ T
; ¢ Que par letravail, I'instruction et la concorde, 1a France prospére '
t et conserve toujours son rang glorienx parmi les nations. Amen,
3 “ Que les rayons de ta lumiére éclairent et guident ceux qui sont i |
Ia téte de I’Etat, que ta miséricorde et ta grice soient leur bouclier |

Amen, .
‘“Accueille favorablement nos veeux, que les paroles de notre bouche |
' ! ¢t les sentiments de notre coeur trouvent grice devant toi, 6 Eternel
notre créateur et notre ]zihé:rmﬁom."’iﬂ' 7 ’ ’

Eternal God, master of the universe:

From the eminence of your throne you turn the
eyes of your providence toward heaven and earth,
Power and might are yours, Through you :
everything is exalted and everything established.
From your holy habitat, O Lord, bless and
protect the French Republic and the French
people, Amen,

1 1 , Grant unto our beloved country security and
] | good fortune that it may always enjoy a
9 ¢ profound peace. Amen, ,
May France, through work, education, and harmony,
prosper and always preserve its glorious place
among the nations., Amen,

May the rays of your light brighten and guide
those who are at the head of the State, and
may your mercy and grace be their shield., Amen,

; ! Receive in favor our petition, that the words
E : of our mouth and the feelings of our heart may
' find favor before You, our Creator and Redeemer,
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Italy is also the home of inmovative prayers for
18th amnd 19th cemtury emperors. The mortherm community
of Mantua had long been part of the Hapsburg Austrian-
Hungarian empire., Joseph II ruled from 1764-1790; the
following prayer for him was written in 1789. The
Jewish community had decidely mixed feelings about Joseph
II, with the assimilationists hailing his liberalizing
deerees and the traditionalists deening the difficulties
it imposed on their observance, But no hint of these
negative feelings emerge in this effusive prayer. It is
not part of a Sabbath prayerbook but rather from a
special booklet in honor of the monarch., The prayer begins
as a mi sheberach, which we have observed is a form that
predates Hanoten., However, this composition als=o
incorporates language from the traditional prayer. It
is particularly militaristie, containing numerous pleas

that the king's enemies be vanquished:
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| Quech chc benedxsse Abramo, Isacm {[ggq},g
MOSC g D‘W‘d e Sa'fémone 5

tutti Grand' e Potcnn Re, che resersi

u}dm ,

Aron R

m& ,mondq, benedica

Y

protegga, ed assista I Eccelsa WG
e Re nostro Sovrano G#US;;". EH., la
di cui gloria, ed Impero ‘vieppilt si es.a.Lé‘mo '

ratore,

o : S W
Il Re de’ Regi il dl"fendz, e*alo salvx dalla
mano di tutti i suoi nermcx, gxusgj la Di vir

rolat Eripuir me de snimicis meis fort:mm;s s s a&

iis qui-odexune. e quoniam conforrasi fine Juper me,

Il Re d¢’ ‘Regt I invigorisca, Mg i i ’f%erda te-
muto, st che raggiunga, ed abbafh x suox nemi-
, giusta il Verso: Pe;:equar mngsém meos € com-

i pre[;endam zllos, 0’ non . coﬂvertar donpc deﬁcmnt “ed

TR 955 T REON 2N |

altro Veerso : In'ummmr manus _tya. omnibus inimicis

tuisy dextra rua. invenior omnes qui te oderunt.
: T

Il Re de’ Regi l assxsta nelle ,Battaghe, ¢ l'am-
maestri nell’ arte di guerreggiare, g’r@sta He -Verso
Qui perfeciz pedes meos ramquam cc‘ivwvﬂm gey fuper
excelsa staruens me. Qui docer marss meas ad pre-
lium, O posuisti ut arcum mrewm msz/]ahz,, mea, 1 Re |
de’ Regi faccia cadere 1 suoi nemici c}&é‘na ¥ Lui |
sconfitti , ed allorché se gli affacciand per noa via, |
veggansi costretti darsi per molte strade a- precipiro-

(2 fuga.
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Tua ¢, grande Iddio, la vera grandezza, tuo

il potere, la gloria, il valore, la magaificenza, per- |

ché tutto puoi in cielo, ed in terra: tuo ¢ !’ assoiu-

to dominio , € tu s¢i sopra ogni immaginabile digni-

12 sublime; da te derivano le ricchezze ,#& lonore, |l

' poiche tu d’ogni cosa disponi . Da te solo attender it

debbesi I'ingrandimento, ¢ la forza € pum a chi me-

glio ti piace imparrirli.

Deh! Slguore, <concedi valore, € grazia all' Au
gustissimo postro Impcratore ¢ Re (‘IUSEPPE 11

~-a pro di cui* um1hamo 1e nostre preghlere come ha

concesso a Giosud allorche com’battcndo i Re dx Ca-

,L

naan, disse, ‘implorando il tuo favore, sol vontra Ga-

Baon ne movearis , ¢ luna contra vallem ajalon. In-
grandnscx di‘grazia'la gloria di Cesare rendendolo o-
gnor vittorioso, ¢ adorno n¢ vada di sempre maggior

{plendore . o

Piacciati conservare nell’ animo di Lui, e de’

| Regj Ministri i sentimenti di clemepza, ¢ di gra-

zia in verso nol, € generalmente in verso Isracllo.

Amen,




May He who blessed Abraham, Isaae, and Jaeco¥;"
Moses, Aaron, David, Selomon, and all the
great and mighty kings of eternal renown,
bless, guard, sustain, and help our exalted
lord, the king and emperor Joseph II, May

he be magnified and his kingdom raised up.,

King of Xings: guard him from the reach of his
enemies; save him, as it is written: save me
from my enemies and detraectors, for they are
strong about me,

King of Kings: strengthen and bolster him that

he may pursue and capture his enemies, as it is
written: I will pursue and capture my enemies,

and.:not return before their demise, It is also

written: Raise your hand against your enemies,

your power against your detractors,

King of Kings: help his campaign and instruet him,
as it is written: My hands are learned for war,
you have prepared a firm quiver, my arm is ready,
his legs are like deer, and he girds his loins,

King of Kings: make his enemies drop before him,
As one they went out to meet him, in seven ways
they flee from him.

Unto you, Lord, is the strength, power, glory,
vietory, and splendor of all heaven and earth,

- Unto you, Lord, is the dominion, exaltation,
richness, and honor, You rule over everything,
are strong and powerful, and through you all is
strengthened and sustained.

Sustain and give courage to our exdlted lord, the
king and emperor, Joseph II, for whom we pray,

just as you sustained and gave courage to Joshua
on the day of his battle with the kings of Canman;
the day in which he said before you: the sun at
Givon and the moon at Ayalon be still., Raise his
honor through your salvation and grant him splendor
and glory.

Plaece in his heart and in the heart of all his
advisors the ineclination te deal kindly with us
and all Israel, And let us say: Amen,
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Joseph 11 was succeeded Dby Francis II, emperor of
Austria from 1792-1835, The same community of Mantua
published the following prayer, which is similiar to

.the previous one in its militaristie eoncern. Whether

these specially composed prayers were read during the
Sabbath morning service in addition te, or in place of

the traditional blessing is unknown.

.
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The God who gives salvation to kings, the Lord
who is a 'man of war', who commands the heavenly
hosts and the earthly rulers-stregthen, defend,
shield, raise, help, extol, and glorify our lord
the emperor and king Franeis II,

Save and prosper his army and his allies army.

Gird them with strength and courage, train their
hands for war devoid of fatigue or failure,

Protect our exalted lord, the emperor and king,

from trouble so he may vanquish his enemies,

Inecrease his stature, so that hi&s detreactors,

who approached as one, will flee in seven directions.

You are the God of knowledge, the source of wisdom.
May your splendor illuminate our lord, the
emperor and king, with goodly counsel, May your
light apppear before his advisors and commanders,
and all the ministers who aid him, May their
advice not be faulty, their plans not disturbed,
and their assurances not broken, Banish and
nullify all destructive thoughts and bad advise
from our exalted lord, the emperor and king, and
from all those who come to help him, Those who
would trample their spirit shall not rise up or
live again, nor their plans come to be,

In the shelter of your wingg proteect our exalted
lord, the emperor and king Francis II, and the
honorable empress and queen his wife, and his
honored brothers, and all the ministers of the
exalted Austrian government, Add many years of
health to the king, and everlasting vitality.
Increase his stature and prosper all that he does.,

May God who wages war throughout the ¥amd, grant
peace to all its inhabitants, and inspire earthly
kings and ministers to proclaim peace between
men, Nation shall¥1ift up sword against nation,
neither shall they learn war anymore, But they
shall love truth and peace,

eee Grant peace in the world,
Grant peace in the kingdom

eee Give us a sign of your deliverance and mercy,
for you are our help and comfort., May the words
of our mouth and the meditations of our heart be
acceptable unto you, O Lord, our Roeck and our
Redeemer,
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The Mantua prayers, althoughvoriginal, belong to
the older genre of prayers for the scvereign rather than
the state, This is only logical given the autecratic,
rather than demoeratie, form of government that persisted
in many places that Jews lived. One‘sueh example is
Russia, where pre-revolution siddurim contain the
traditional wording for the ezar and his family, 4
prayerbook that could have been the possession of the

Rabbi in Fiddler on the Roof names Nicholas II and his

entourage. ! .Purther evolution of the prayer for the

government was of course halted by the Holocaust and

communist Russia, 12




CHAPTER EIGHT

PRESIDENTS AND PATRIOTS:

4 IN AMERICA
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Jewish prayer for the United States of Ameriea is
as o0ld as the country itself, In fact, Jews were reciting
the traditional prayer on American soil before the nation
declared independence., What makes the United States so
interesting is the almost continuous documentation of
prayer for the government in books and archives, as well

as the uniquely modern experience of the Jews here,

The nation's oldest congregation, Shearith Israel
in New York (the Spanisk and Portugese Synagogue) has
records that date back to the early colonial period.
Something of the Jewish odyssey is relected in the faet
that its first prayers for the government are in Hebrew,
but the Duteh rulers are named in Portugesell The
congregation still used their native tongue to name
King George and his family, but adopted English to bless
the President following the Revolution,?2

Gershom Seixas, spiritual leader of Shearith Israel
from 1768 to the end of the century, was a prolifie
writer of prayers for the government, More often than
not the prayers were penned for a special occasion.

This does not preclude the possibility that Hanoten
eohtinued to be recited during the Sabbath morning
service., Seixas' earliest prayer (in the archives of
Shearith Israel) was written for a day of "humiliation,

fasting, and prayer" deelared by the Continental Congress

on May 17, 1776:
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0O Lord: the God of our Fathers Abmainam, Tseac and Jacob, |
may it please thee, to put it in the heart of owir Sovereign Lord, !
George the third, and in the hearts of his Councellors, Princes |
and Servants, to turn away their fierce Wrath from against
North America. And to destroy the wicked devices of our |
enemies, that it may fall on their own heads. That there may |
no more blood be shed in these Countries, O Lord our God, |
we beseech thee to open unto us the gates of mercy on this our |
‘solemn Fast And that our prayers and the prayers-of all the I
people that stand before thee this day, may come before thee ‘
that"the |MS. torn] may no more pass through our Land
And that thou mayest send the Angels of mercy to proclalm
Peace to all America and to the inhabetants thereof. That |
thou mayest' once more plant an everlastmg peace between |
"Great Brittain and.her Colonies as in former times and con- |

: ‘ﬁrm unto us what is Wntten And they shall beat thelr

swords into Plow-shares and thelr spears into prunlng hooks,‘
Nation shall not lift up sword against Nation, neither shall

they learn war any more. Amen. 3

The conflicting loyalties of colenialists on the
eve of revolution is painfully evident in Seixas's
composition, When the war came, however, there is no
doubt where the leader and his congregation stood.
Shearith Israel disbanded rather than submit to British
rule in New York, Seixas and others relocated in
Connecticut and later Philadelphia, Seixas wrote a
prayer for the young government in the midst of armed
struggle that frankly requests: "May the Lord fight
for them", Yet the prayer, which borrows freely from

Hanoten, also looks foward to an era of peace and the

good tidings of the Redeemer:




O Great, tremendous, mighty, high, & Exalted King of Israel,
Lord of Hosts.  He who dispenseth Safety unto Kings, and
Dominion ypto princes, whose Kingdom is an Everlasting
Kingdom ; He that Redeemeth, delivereth, and multiplieth his
mercies for their benefit; He that is near to all those that call
upon him, He that answereth those that fear him, when called
on in time of their distress. May he bless, guard, preserve,
assist, shield, Save, supremely Exalt, and aggrandize to a high’
degree His Excellency the President, & the Honble Delegates
of the United States of America, in Congress Assembled ; His
Excellency George Washington, Capt. Genl. & Commander in
Chief of the Federal Army of these States, His Excellency the
President, the Honble the Executive Council, & Members of
the General Assembly of this Commonwealth, and all Kings
& Potentates, in alliance with North America. ;

May the supreme King of kings, through his infinite mercies,

preserve & grant them Life and deliver them from all manner

of Trouble & injury, fixing and Establishing them in their
several departments, in peace and tranquility.

.- May the supreme King of kings through his infinite mercies,

save and prosper the Men of these United States, who are gone
forth to War; The Lord of Hosts be the shield of those who are
Armed for war by Land, and for those who are gone in Ships to
war on the Seas, May the Lord fight for them ; May they, their
Rulers, their Leaders, and all their Allies joining them im
battle, equally experience thy goodness; And may thy Angels
have them in Cherge, and save them from Death, and all
manner of distress. May the Supreme King ‘of Kings im-

plant ;mong them, Amity, brotherly Love, peace and Sociable- |

ness. Let not their Lips speak Evil, nor their Tongues utter

deceit. May their Troops go forth without duplicity when they

have taken counsel together, to war against those, that seek
their Injury. May the supreme King of Kings thro his infinite
mercies, impart his divine wisdom, to the Rulers of these
United States, and grant them a Spirit of Just Council and
true Valour, so that they may be enabled, to support their
determinations with wisdom and Judgment, And may a per-
manent Peace subsist between them, and the Kings & Poten-
tates, in alliance with them, and Establish to them a Covenant
of Peace, until time shall be no more, so that Nation shall
not lift up their sword against nation, neither shall they
combat or make war any more, Amen.  Grant it thus O Lord,
for the sake of thy great and ineffable Name, and for the sake

. of thy People, and thine inheritance, who offereth up their

supplications to thee, whose Seat is in heaven ; Invoking thee,
Hasten, and let thy tender mercies anticipate our prayers, for
we are greatly deficient and undeserving, Incline thine Ear
and hearken, Open thine Eyes, and see our distresses, and do
not despise our unworthiness, nor our Cry unto thee.

We Beeseech thee, O Most gracious and Merciful king, to |

whom peace Pertaineth, that thou wilt cause us to enjoy a
firm Peace & Tranquility, & Spread over us the Tabernacle of
peace everlastingly, & speedily permit, that among us may
be heard, “the Voice of him who bringeth glad tidings, an-
nouncing that, ¢ The Redeemer Cometh to Zion,” Amen. So
may it be. ¥
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One other prayer by Seixas, written in 1807, merits
attention,” Its distinetive feature; like modern examples
from England and France, is concern for the nation as
a whole, The prayer is not only for the leadership but for
the people and their country. An appeal is made to uphold
the "principles of the Constitution", The young nation's
enterprises: agriculture, commerce, and education, are
blessed, Seixas is speaking as a proud e¢itizen, secure

in his place:

Lel us LUW Senive i prayes, alid WILO aWIul rembilngs renaer
praise & thanksgiving to our God, the God of Israel; to whom all
power & mercy pertaineth—join with me in supplieation & let us
mentally pray for each other—we humbly beseech thee Oh Lord!
to look down upon us from thine holy habitation & grant us thy |
all-powerful protection, shield us under the wings of thy holy |
Providence, & preserve us from svil; direct us in the pursuits of
life, & guard us from the reproaches of Man— - Bless & protect the
President of the Union, with the administrators of the general Gov-
ernment, in their respective departments—the Governor & Rulers
of this State—Judges & Counsellors—& the Magistrates of this
City- Impart to them an emanation of thy divine wisdom—ithat
they may know..& judge distinctly, between that which would
prove beneficial to the United States—& that which might be
fnjurious—Ilet no party schisms in state affairs prevail, so as to
destroy the principles of the Constitution, which is for the security
of person & property, & sworn to beyob‘served by the administrators
of Government.

May the Congress assembled, act in unison with each other to
promote the welfare of all—and may they be able to deliberate
and decide on all laws proposed for the advantage of their Con-
" gtituents May agriculture flourish & Commerce be prosperous, .

" may the seminaries of education be continued under the direction
of able Teachers & Professcrs—that the succeeding generations
may gain the knowledge of freedom without licentiousness, & the ‘

 usefulness of power without tyranny. : ‘

May the people be convinced of the fidelity of their representa-
tives, and may no cause of jealousy subsist among the different |
States of the Union—may the blessing of Peace attend their \

Land ‘
Councils; & finally may *the earth be filled with knowledge as i

waters covereth the Seas—- [ — 6
So be it thy will & we will say Amen. \
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Before continuing through the 19th ecentury, another
prayer from the Revolutionary War period should not go
unnoticed, if only for its fervently original composition.
The author, Rabbi Hendla Oettingen, was connected with
Shearith Israel during Seixas' absence and wrote this
prayer in Hebrew in New York, 1784. The underlined portions
identify phrases from the familiar prayer, and the leaders

named:

We (turn) towards God and towards God are our eyes. \

Blessed be the Lord who has dealt kindly with us, in His mercy
and great kindness He has dealt magnanimously with us. By
the breath of His mouth He has created heaven and earth and
the world and those who dwell thereon. He gives light to
the earth and its inhabitants. He has created all created
things, and every existing thing He has produced, what exists
created from the non-existent.

King eternal, to Him is Kingship, and He causes monarchs
to reign. He it is who implanted peace in the heart of kings
so that they may return the sword to its sheath. The Lord
has said peace to those afar and to those near. We will praise [
the Lord in congregation for His kindnesses which He has |
benevolently bestowed upon us. We cried unto the Lord from \
our straits and from our troubles He brought us forth. And !
for us, a weak people, inhabiting the land, He in His goodness
prospered our warfare. Thou hast restored us our inheritanoe %
from the hands of aliens and strangers and given us back the
joy of our heart. !

And now, King, exalted beyond all height, we have come to
pour out our soul before Thee. Hear the prayer of Thy first-
born son, Thy peculiar people, who trust in Thy thirteen
attributes of mercy, that they return not empty from before -
Thee, faithful sons of faithful believers in the thirteen prin-
ciples of Thy Law.

8 T idst give of Thy glory to David, son of Jesse, and
to Solomon his son Thou didst give wisdom greater than that of
all men, so mayst Thou grant intelligence, wisdom, and knowl-
edge to our lords, the rulers of these thirteen states, to judge
the people, yea also to the commanding general, GOVERNOR
CLINTON, together with their counsellors, advisers, (officers
and deputies) each ruling in his sphere, each man by his |




. stamrard, each upon whose shoulder Thou hast set dominion. 66.

May he be mpheld and his honor be.high. May he be as the
fresh olive tree, and blossom as ﬂ'xe lily of the valley, as the
roseﬁ’f Sharon and may he be as the tree planted by springs
of water, whose fruit cometh forth in its due season and its
leaf withereth not. And in whatsoever he doeth may he
prosper. )

And as in their great kindness they will deal well with us, | |
and we shall dwell in quietness and peace in their shadow, so | 1
mayst Thou reward them according to their desert. Give to |
them the desires of their heart, so that they may deal well with
us unceasingly. Cause us to find favor and grace in their eyes | ‘
that they may set us a seal upon their heart. O that this may |

~ be Thy will and let us say Amen. ‘
As Thou didst give strength to Samson, the son of Manoah i

that he rent a young lion in his might, so mayst Thou
strengthen and support the saving shield of our lord and

- commanding general GEORGE WASHINGTON, the appointed
chief of the war on sea and on land and throughout the
country with all his forces infantry and cavalry. In Thine
own time Thou wilt subdue the people beneath his feet until
they turn their back to him and not their face; may they fall
and rise up no more, and may he pursue his enemies, and over-
taking them, not return until they are destroyed. O Lord | !
save us now! O Lord prosper us now! O how goodly, how }
beautiful might it be wouldst Thou confirm the peace that i
Thou hast planted on the hearts of kings and rulers that they |
should beat their swords into plowshares, their spears into |
pruning forks, that nation should not lift up sword against

| B nation nor should they any more learn war; that Thou wouldst

‘B establish over us the word that is written: “ And I will set

w ' peace in the land and you shall dwell with none to make you

| afraid. _Great is the peace to those who love Thy teaching,

for them is no stumbling block. May peace be in thy rampart,

{ prosperity in thy palaces.” Set mercy in their heart that they

may deal kindly with us and with all Israel through the merit

l of the love of the patriarchs, as it is written: *“ And I shall

i K remember my covenant with Jacob, also my covenunt with

‘ Isaac, yea also my covenant with Abraham and the land shall

!
T remember.” O that this may be Thy will and let us say ;
>1 Amen. ‘;
‘ As Thou hast granted to these thirteen states of America. |
1B everlasting freedom, so mayst Thou bring us forth once again }l
‘ » from bondage into freedom, and mayst Thou sound the great ‘
i horn for our freedom as it is said: “ And it shall be on that g
day, the great horn shall be blown and the wanderers in the ' i
land of Assyria and the dispersed in the land of Egypt shall |
come and bow down to the Lord on the holy mount in Jerusa-
lem.” May they be awakened from the dust to praise God:
Hasten our deliverance at the day of retribution for Thou
art our Redeemer. Then shall we sing a new song to the Lord,
God of Israel, and there we shall serve Him. with reverence
as in the former days of old. May He show us wonders as
in days of old, and may He the Holy One, blessed be He, |
restore the Presence to Zion and the order of service to Jerusa-
‘ lem. And may we be granted to gaze on the beauty of the
/ ; Lord and to behold His sanctuary. May He send us the |

|

priest of righteousness who will lead us upright to our land.

” B May the beauty of the Lord be upon us, and may the redeemer \
R come speedily to Zion in our days. O that this may be Thy |
I’ } ‘ will and let us say Amen. ¥ : J




The history of the prayer for the government in
the United States during the 19th ecentury is intimately
conneeted to the establishment of Reform Judaism, The
movement advocated liturgical change in general and
thus would be more willing to emend or rewrite the
older text., This is evident already in the Sabbath
Service (1824) of the Reformed Society of the Israelites
in Charleston, South Carolina, the nation's earliest

Reform congregation:

PRAYER FOR GOVERNMENT.

a

Almighty God! sole ruler and governor of the whole
" universe! Thou who hast created countless systems
for thy glory! Thou, who fillest all space with
thy wisdom, truth, order and benevolence, in thy
boundless mercy, bless, preserve and. enlighten the
President of these United. States, together with his
counsellors, and all the officers of the General and
State Governments, executive, legislative and judicial.
O, may a portion of thy divine wisdom fill the halls
of their assemblies, and direct their hearts and under-
~ standings for the honour of thy holy name, and the
prosperity of our béloved country. May the spirit
of peace be-ever in their counsels, and integrity be
their leading principle.

‘We 'have reason to bless and extol thy goodness,
O Lord! that thou hast numbered us with the inhabi-
tants of this thy much favoured land, uniting us all
into one great family, where the noble and virtuous
mind is the only crown of distinction, and equality
of rights the only fountain of power. We bless thy
holy name, that thou hast removed the intolerance of
bigotry far from out this happy republic, and hast
relieved the people from the yoke of political and
religious  bondage. May thy redeeming spirit visit
all the nations of the earth, and may the smiles of

" thy auspicious goodness be a light to the eyes of rulers, '
and the fear of thy justice awaken contrition in the l

heart of the oppressor. Graciously incline thine ear

to the supplications of thy servants, assembled here this

day. Bless the people of these United States. May \
sentiments of charity and friendship unite them as |
citizens of one common country. May the lights of |
science and- civilization, as the flaming sword of Eden, |
defend them on every side from the subtle hypocrite |
and open adversary. Spread thy benign influence, |
great Author of existence! over all mankind. Grant |
this for the sake of thy supreme excellence and never
ending mercies, and let us all say, AMEN. 3" - \

68,




Before us is a fully 'modern' prayer in the sense that
we have defined modernity: directed to the nation as

as whole, displaying natienal pride and devotion, and
stressing ethical conduct. Subsequent prayers that we
will examine ean be considered variations on the same
themes, In this example, America's virtues, as the Society
saw them, are highly praised: unity, equality, freedom,
nobility of purpese, and intolerance of bigotry. Rather
unusual, the "lights of science and civilization" are
added to the list of virtues., The sense of the prayer,
like the period, is that America is a nation of destiny.

Many people saw the Civil War as a great interruption
in Ameriea's rendezvous with destiny, Memory of the
War seems fresh in the mind of David Einhorm, ardent

Reformer and abolitienist., His prayerbook QOlat Tamid

(1872), republished from an earlier German-Hebrew version,
contains this prayer:

O bless our country, and all the authorities

apointed isi@ to manage its affairs; so that virtue
and the fear of God, right and justice, and concord
and leve between its various tribes and denominations,
may become its bulwark against all who might assail
it freom within er from without.9

A later edition of Olat Tamid (1896) offers another

prayer for the government by Emil Hirsch, himself a
leading exponent of what became knewn as radical Reform,
The prayer is distinetive in its weaving of Sabbath
themes with Americecan ideals, and again evinees faith in

Ameriea's high mission:




Father of all- mankind, we thankfully would
acknowledge that from Thee all might and majesty
flow. Thy dominion compasseth worlds without |
number, Thy reign hath no end. We beseech Thee
to shoWer the richness of Thy blessing upon our
country, and to look down in Thy favor upon all in
authority over us; to inspire with wisdom, those
unto whose hands- are confided the administra-
tion of our nation’s affairs and the stewardship of
our people’s welfare. On this Sabbath, the memor-
1al of the liberty of Thy son, man fashioned in Thy
image, we ask Thee to keep our hearts in the single-
ness of purpose to help maintain our country the
bulwark of freedom, the home of virtue, and an altar
of true piety, that justice be done and right triumph
thronghout its borders. This day of rest and self-
sanctification remindeth us of the final consumma-
tion of Thy providential guidance according to which
Thou shapest the destinies of the nations in time. |
As was the first Sabbath-day the sien and seal of
the perfection of Thy creation, so every Sabbath hour
is meant to speak unto us with a prophet’s voice,
announcing the higher perfection, yet to be, of the
conditions on earth, when the Sabbath hour of a
united and God- blessea humanity will call all Thy
children to enjoy the rest of splrltua.l and moral
freedom vouchsafed unto all, in perfect peace of
heart and qule’mess of soul Give unto us the un-

Jerstandlno to see that Thou hast fmpomte'a us, the:
people of Thy prophetic hope, the first-born nation
of liberty, to lead the van of all who would pilgrim
on toward this glorious goal. Teach us how to pre-
serve concord at home among the various sections,
and to maintain good will among the different races
of our great land, and thus to encourage in our
strength all other peoples to sheathe the sword of war.
The Sabbath, the sign of the everlasting covenant
between Thee and Israel, recalleth: unto us Israel’s
assurance that the Messianic Sabbath of peace will
indeed at last, crown and complete the toiling ages
of humanity’s struggles and strivings. Let like the -
rays of a Sabbath lamp Israel’s trust beam out upon
the upward path of mankind’s pilgrimage!" Banish
from the midst of us all faint-heartedness! Console
them that weep, with the blessed certainty that though
man’s days be but few and his burdens oft be
heavy, Thy counsels will be established and Thy
kingdom will come. Chnfirm the lovalin their hope
and rekindle the flames of enthusiasm for our heri-
tage in souls that peradventure have grown cold.
Let all rally around Thy banner, and remembermb
the one rock from which we are hewn, stand to-
gether a united band to briny Thy message of
freedom and peace to all the world. | 1o

70.
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Einhern and Hirsch, like almest all the Reform
Rabbis ef their day, were immigrants to this country.
That America was net their native home did nething teo
diminish their pride in her; if anything it only increased
their hepe and zeal for her future., Such is the case
with Joseph Krauskepf, a member of Hebrew Union College's
first rabbiniecal class, and an emigree frem Prussia,
Krauskeopf's "Prayer for the Commonwealth" in his

Service Manual (1892) is full ef immigrant pride in the

energetic and grewing natien:

Lord God, Father of All! Humbly we approach Thee
this morning with fervent thanks for the peace that abides
in our midst, and for the plenty that abounds. We thank
Thee that the sound of the anvil rings through the land,
that loom and forge and furunace, that plough and ship and
locomotive, send forth to millions of people here, and to
the-nations beyond the seas, the glad tidings of our coun-
try’s safety, and of our nation's prosperity. _

And we approach Thee, O God, this morning, not enly
with our thanks, but also with our supplications. ' Despite
abundance, want lodges in our midst; and, despite peace,
the voice of discontent is not yet hushed in our land. We
pray Thee, O God, enable the people’s repfesentn@ives, ]
wherever assembled, to wrestle with this harassing foe, and ‘

\

to conquer him. Fill their minds with a consciousnecss that
in them is centered a nation’s trust, that to them the people
look for a solution of problems that perplex them; and of -
difliculties that Leset them. : i
d * And we pray Thee, O God, dispose the-hearts of our
people to aid their reprcgentati»vcs in the work:upon wbich
they are engaged. . Unless t(hev'tpeopl(_a, earnestly seck to
walk in the way of rightcousness, in vain will their repre--
sentatives legislate, and in vain will be the blessings which

s

ficlds and mines lavish upon us. . - »

With thesé our thanks, with these our su_pplicittions»,j’
humbly we approach Thee. Accept our. thanks, and hear
and answer our prayer, as seemest best in Thine cyes, for.
Thy people’s sake. Amen.| w




Given the impertance of prayer for the government
to these Reform leaders, it is suprising that ether
majer werks coentain ne such prayer, Isaaec Wise's

Minhag America (1872), Benjamin Szeld's Avedat Yisrael

(1873) and the Central Cenference of Ameriean Rabbis'

Unien Prayer Beek (1892) de net previde instructiens

er text.12

The revised Unien Prayer Beek (1940), en the ether

hand, aectually has twe prayers fer the ecountry. The

free adaptien of sim shalom ameunted te ene blessing

; i for the natien:

Grant us peace, Thy most precions gift, O Thou|
eternal source of peace, and enable Ismael to be its mes-
| senger unto the peoples of the earth. Bless our country
that it may ever be a stronghold of peace, and its advo-.
cate in the council of nations. May contentment reign
within its borders, health and happiness within its;
homes. Strengthen the bonds of friendship and fel-;
lowship among all the inhabitants of our land. Plant
Virtue in every soul, and may the love of Thy name
hallow every home and every heart. Praised be Thou,"
O Lord, Giver of peace, 3

The ether prayer eccurs in the expeeted place, follewing
the Terah reading, Phrases like "Ged-fearing peeple" and

"may religien spread its blessings" emphasize the

Fervently we invoke Thy blessing upon ‘our country |

and our nation. Guard them, O God, from calamity |

§ and injury; suffer not their adversaries to triumph over
. them, but let the glories of a just, righteous and God- \
: fearing people increase from age to age. Enlighten with |
Thy wisdom and sustain with Thy power those whom

the people have set in authority, the President, his

1 counselors, and advisers, the judges, law-givers and ex-
1 1 ecutives, and all who are entrusted with our safety and !
‘ with the guardianship of our rights and our liberties. I
3 May peace and good-will obtain among all the inhab-
i ‘ itants of our land; may religion spread its blessings ‘
4 among us and exalt our nation in righteousness. Amen. /4

|
|
I
religiesity ef the American peeple:
I
\
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Gates of Prayer (1975), the present standard bearer

ef the Referm Movement, did net inelude a prayer fer the
government in any ef its alternative Teorah serviees,
Rather a paragraph in "Fer Our Peeple and Our Natien"
is found in a sectioen of speeial prayers:. The authers
are Chaim Stern and A, Stanely Dreyfus:!15
Bless our land and all its inhabitants, Presper us
in all eur undertakings, Be with these whom we
have chesen te lead us, that they may strive te
establish justice and oppertunity fer all, and
laber te bring peace to the family eof natiens, 6
The inelusien ef this prayer in a special seetien
of the prayerbeek raises a difficulty. Frem this writer's
experience, the prayer is often emitted from Sabbath
services, Whether this is due te forgetfulness eor
reluetance to lenghten the serviee or apathy is unknewn,
One wonders whether the general deeline in patrietism

in the pest-Vietnam and post-Watergate era is alse a

eontributing factoer,

Gates of Repentance (1978), a eempanien velume fer

the High Helidays, resteres a fuller prayer te its pages.
Based on an English Liberal prayerbook of the same name,17
it sounds the themes we have come to associate with

modern democraey:
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We prav for all who hold positions of leadership and respon-
sibility in our national life. Let Your blessing rest upon
them. and make them responsive 1o Your will, so that our|
nation may be to the world an example of justice and com- |
passion. - ' |
Deepen our love for our country and our desire 10 serve il. ‘
Strengthen our power of self-sacrifice” for our nation’s “
welfare. Teach us to uphold its good name by our own right |

conduct. |

Cause us to see clearly that the well-being of our nation is in |

the hands of all its citizens; imbue us with zeal for the cause |

of liberty in our own land and in all lands, and help us |
 always o keep our homes safe from affliction, strife, and |
wWar. Amen.\ /8 , ) -

i
It is net suprising that the Reform Movement
sought to rewrite the prayer for the government in line
with their changing sensibilities. Hewever, it is less
expected to observe the same phenemena in prayerbeecks
that are censidered traditional er erthedex. Many
continue to print the familiar Haneten. Yet there are
a number of examples of censiderable originality.
Presumably this is because prayer fer the gevernment is

net a question of law (halacha) but eustom (minhag).

An- exeellent example of such innevatien is in

the Sabbath Serviece (1908) of Julius Silberfeld, whiech

stresses in the preface: "this prayerbeek fer the Sabbath
is strietly orthedex... the boek is abselutely free frem
the se ealled reform innevatiens",19 But Silberfeld's

prayer is eertainly nevel:




5.

Heavenly Father! Thou watchest over the destinies|
of nations, Thou dispensest blessing and. peace to all the
peoples of ‘the earth, and therefore we beseech Thee to|
bless this, our glorious country, and protect it with Thy |
sheltering wings. May peace and prosperity reign within
our borders and may the clash of arms and the shouts of !
war never resound in our land. Mayest Thou inspire the | ‘
President and his counsellors with wisdom and under- |
standing to lead our nation on the pathways of peace and i
to watch faithfully over the welfare of this glorious re-
public. May this blessed country continue to be an
asylum for the fugitives of religious and political persc-
cution ,who seek shelter under its lucid banner. May all

. its inhabitants live in peace and harmony, foilow the path

“of virtue and uprightness, and unite in the grand work of
making our government an ideal one, so as to perpetuate
our noble institutions, for the benefit of humanity and
for Thy glory, O Lord. Amen.| <e.

o

Like Krauskopf's immigrant paen, Silberfeld praises "this
glorious republie" and appreeiates it as "an asylum for
the fugitives of religieus and pelitieal perseecutien",
Remember that he was writing during the great wave eof

Jewish immigratien from Eastern Eurepe.

An even earlier example of innevatien within

erthedoxy is T'fillat Yisrael (1882), an etherwise

traditienal siddur., The style of the prayer is lavish;
the imagery of Eretz Yisrael is applied te the United

States., Ameriea is being desg®ibed, one is tempted to

say, as the new Promised Land:
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Lord of all the universe, Master of all creation,
who makes peace flow like a river, and bestows L
honor upon the nations like a running brook: :
Look down from your holy dwelling and bless this
land, the United States of Ameriea, upon which
we dwell, May violence no longer be heard in the
land, nor desolation or destruction within its ‘ J
border. Proclaim salvation within its midst, and
praise within its gates., Give rain in its season,
and the land shall give forth its yield, and the
trees of the field their fruit. Bestow a lasting
peace and blessing upon all the inhabitants of the
land, and they shall lie down and not be afraid,
Their seed shall be known among the nations, and
their descendents among the peoples, Everyone who
sees them shall know that You have blessed them,
Amen,

Extend your goodness upon the President and the Vice-
President of the Unijed States. May their peace be i
like a river, and their righteousness like the waves
of the. sea, In their day may love and truth meet,
justiece and peace embrace, May their honor be
great and in your salvation and strength may they
rejoice, Amen,

|
Place your blessings also upon the Governor and the
lieutenant-Governor of the state, the Mayor and the
Common Couneil of thés City. Show them the good
path to follow toward justice for all the people
and all shall see and rejoice in a great peace, Amen,

Send your grace also upon the City of New York and
all its citizens, Spread the tabernecle of your
peace updn.them and banish all sickness and injury,
May they have joy and happiness and not know
sadness or mourning, Amen,

Our Good Father, we also,. ~ your people iéfa;i,
answer at a propitious moment and help daily,

In your great goodness always be gracious to us,
and satisfy the dongings of our souls. Then we
shall be like a boutiful garden, full of water,
in which there is no falsehood and we shall go
from strength to strength, May the redeemer come .
to Zion, May this be your will, and let us say
Amen,




|
A similar prayer is found in Siddur Avodat Yisrael L

78,

or at least as a land full eof promise, is revealed by
these excerpts:

This natien, the United States, you have alse \

feunded, In sorrew it began but in your great love |

is shall fleurish like a eedar in Lebanen. Frem
E | generatioen te generatien it shall inerease in
- strength, might, and pewer,

k] May yeur deve, yeur preeious inheritanee, find
1 &gt in this land, a nest te sit upen, a secure
3 dwelling, In its shade her chieks shall lie

] safely and nest.

New, Lord God, bless this land and her inhabitants
with the fullness of yeur blessing: with the dew
of heaven and the beunty ef the land....

May vielenee ne lenger be heard in the land, ner
deselatien or destruetién within its berders,
Preelaim dg&iveranae within it, and praise befere
its gates.

A final example ef change within traditien is the

(1940), The theme of Ameriea as the new Premised Land, |
4 % | Praditienal Prayerbeek (1960), issued by the Orthedoex
% : Mevement's Rabbinieal Ceuneil eof Ameriea, The "spirit f

of wisdem and understanding" is a phrase berrewed frem

p
&
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the 1895 British versien: |
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of America. Implant brotherly love among all who dwell therein. Bless: -
Thou the constituted officers of government in this land. Set in theirhearts -
the spirit of wisdom and understanding to uphold peace and freedom. -

Heavenly Father, uphold and bless this our country, the United States /
|
|

23,
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out alse examining the prayerbeeks of the Conservative 1

and Reeenstruetienist branches of Ameriean Judaism, b
] ?, If a readiness teo ecempese new werks is eharacteristie %
of Orthodoxy, then one would expect creativity from the ‘

so called middle approaches as well, This is the case

i I

i

79. i

|

Our survey of Ameriea would net be cemplete with- 1

|
with the two most popular Conservative prayerbooks,
I

the Sabbath and Festival Prayerbook (1946), also known

According to Jules Harlow, the prayer that appears in :

|
as the Silverman siddu:, was written by Louis Ginmberg,
the late professor of Talmud at Jewish Theological
Seminary, in 1927:24 ]
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Our God and God of ous fathers, we invoke Thy blessing
upon our country, cn the government of this Republic,
the President of these United States and all who exercise
just and rightful authoritv. Do Thou instruct them out
of Thy Law, that they may administer all affairs of state
in justice and equity, that peace and security, happiness
and prosperity, right and {reedom, may forever abide

among us.

Unite all the inhabitants of our country, whatever their
origin and creed, into a bond of true brotherhood to
banish hatred and bigotry and to safeguard the ideals and

free institutions which are our country’s glory.

May this land under Thy Providence be an influence for
good throughout the world, uniting men in peace and
freedom and helping to fulfill the vision of thy vProphetS':
“Nation shall not lift up sword against nation, neither shall
men learn war any more.” ‘‘For all men, both great and

small shall know the Lord.” Amen.|*%

By now the themes of these modern day prayers

are quite familiar to us, The Prayer Book (1957), also

known as the Bokser siddur, is the other example,
which is certainly original, but similar to some of

the preceeding texts we have observed:
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Heavenly Father we invoke Thy blessings upon the Presxdeng
of the United States of America, and upon all the leaders of oyr
country Protect them with Thy mercy and sustain them with
Thy good counsel. Inspire them to govern the nation in faithfyl.
ness and in truth, and direct them ever to seek the welfarc of all
the inhabitants of our land. Grant them to know that a natiop
is exalted by righteousness, but that the perversion of righteous-
ness is a reproach to any people.

) Thou who art the Lord of all mankind, implant within our
hearts a respect for law, and a resoluteness of purpose in advancing »
the cause of freedom, justice and peace. Prosper our country in
all her worthy endea\ ors, and help her to be a force for good

among a.ll the natlons of the world. Amen\%

Although the Reconstructionist Sabbath Prayer Book

(1945) prints the same prayer as the Silverman siddur,27
a word should be said about a unique feature of that

book, Part of the liturgy is devoted to special days

that we usually term "national holidays", like Memorial
Day, Independence Day, Labor Day, and Thanksgiving.

The liturgy includes prayer for the nation: its land,
people, and government, Part of the Reconstructionist
philosophy is to ineclude aspects of American civilization,
"eivil religion" not excepted, with Jewish eivilization,

The experience of the Jews in America has been
uniquely "modern" from the beginning. Speeifiecally,
we mean that the Jews enjoyed full citizenship and
rights under the law, which they themselves, in a
democratic society, helped promulgate and preserve,

The varied and creative prayers for the government

reflect how America's Jews responded not only to their




E new found freedom, but to their sense of belonging to a ‘

f ; great nation, Judging from the liturgy, America seems |

é ] to hold a special place in the heart of her Jews as a |

i f safe haven, but more, like their ancestral home, as an |

E %f especially blessed land with a mission and destiny. li

f i The thread of diaspora ambivalence, which we have observed |

? E woven into the prayers of Jewish communities throughout l

_; f the centuries, seems to have unraveled here, Jews pray |

‘é i for America unreservedly; the plea for redeemer and

f ‘} restoration is all but absent, Their brand of modern

_ ; messianism anticipates the day when the ideals and |

g % virtues of American society will be fully realized,
1 |
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CHAPTER NINE

THE FLOWERING OF OUR REDEMPTION:

MODERN ISRAEL




;
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In The Jewish Return Into History, the noted

philosopher Emil Fackenheim begins an essay with these
words:
Our Father in Heaven, the Rock of Israel and her

Redeemer, bless Thou the state of Israel, the
beginning of the dawn of our redemption...

This prayer by the Israeli Chief Rabbinate does
not hesitate to describe the state of Israel as
"the beginning of the dawn of the redemption" of
the Jewish people. That the official rabbinate of
Israel should formulate such a prayer is in itself
suprising: what is positively astonishing, however,
is its wide acceptance by Jews everywhere.
The prayer for the state of Israel, although no older
than the modern State itself, is indeed widely known,
Its theological implications are bold, some might even
say, radical, The circumstances of its composition are
still a matter of rumor and dispute. As the final chapter
in the long history of Jewish prayer for the government,

the text and its genesis are of particular interest.

Before the founding of the State siddurim from
Palestine contained the traditional prayer for the
government, or none at all,?2 During the celebration of
Israel's first Independence Day (1949), Tel Aviv's
Great Synagogue recited the traditional formulae,
naming Chaim Weitzmann and David Ben Gurion, as well as
the newly published prayer for the State,? They adopted
the British practice of changing the supplication for

mercy and kindness to wisdom and understanding.4 The

following year two prayers were again recited in the
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Great Synagogue.BtBut an Independence Day order of service

issued by the Ministry of Religion the same year omits
the traditional blessing.6 Thereafter it seems to
disappear entirély, while the new prayer for the State
is widely circulated.

Although numerous minor variations exist, this is
the Prayer for the State of Israel that is heard in

] synagogues all over the world:
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- Our Fa,t'helvt,who art in-heaven, Protector and Rédeén;‘er of | }
Israel, bless thou the State of Israel which marks the dawn of our |

deliverance. Shield it beneath the wings of thy love; spread over it
thy canopy of p.eac"e; send thy light and thy truth to its leadérs,
officers and counselors, and direct them with thy good counsel.
O God, strengthen the defenders of our Holy Land; grant them
. salvation and crown them with victory. Establish peace in the
i land, and everlasting joy for its inhabitants. \
Remember our brethren, the whole house of Israel, in all the |
" Jands of their dispérsion. Speedily let them walk upright to Zion

thy city, to Jerusalem thy dwelling-place, as it is written in the

4 Torah of thy servant Moses: “Even if you are dispersed in the ‘\ |
i . i uttermost parts of the world, from there the Lord your God will ;
' gather and fetch you. The Lord your God will bring you into the ‘

~ land which your fathers possessed, and you shall possess it.”’

Unite our heart to love and revere-thy name, and to observe

! all the precepts of thy Torah. Shine forth in thy glorious majesty
© over all the inhabitants of thy world. Let everything that breathes

proclaim: “The Lord God of Israel is King; his majesty rules
- over all.” Amen. 4 -

The Prayet for Israel is officially attributed to

f the Chief Rabbinate of Israel, i.e, Rabbis Herzmog and
Uzgiel at the State's founding. Its first appearence is

actually in the Hebrew daily HaAretz (Sept.21,1948),

where it is printed with the following instructions:

The Chief Rabbis of Israel, Herzog and Uszziel, have
composed this prayer to be said in every synagogue
here and in the diaspora by the rabbi or prayer
leader on Sabbgths and festivals following the ]
Torah reading,

The newspaper goes on to add:
z Sources tell us that according to Chief Rabbi Herzog
: the writer Agnon contributed to this version of the
| prayer,9

Ever since then it has been rumored that it was none other
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than Agnon himseif who penned the prayer, while Herzog
only edited the writer's text. A recent artiecle by
David Tamar in another Hebrew daiiy,MaarivJsought to
uncover the facts,10 Tamar discovered a copy of the
prayer in Agnon's own hand in the writer's archive.

But he was also given a 1975 letter by Herzog's personal
secretary that alleged Herszog's authorship and Agnon's
role only as a minor editor. Tamar disputes the accuracy
of the letter, and concludes on the basis of language,
style, and the existence of a hand written manuseript,

that Agnon is the true author.

The Agnon manuscript, which varies in a number of
places from the text already given in these pages, does
not include the line: "Unite our hearts to love and revere
your name, and to observe all the precepts of your Torah",
Neither text inecludes another line which is found in
other versions, This addition marks a return to the
concept of a messiah figure:

And send us speedily the son of David, messiah of

your righteousness, to eternally redeem us through

your salvation,lt

Agnon did coin the striking phrase in the opening
line of the Prayer for Israel: (which we translate as):
"the first flowering of our redemption"., However the
locution is almost certainly borrowed from Rabbi Abraham
Isaac Kook, who used the term:"like the first flowering

of our people's redemption on holy land.... 12
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The unique messianism implied in calling Israel
"the first flowering of our redemption" is weli
articulated by Fackenheim:
Messianic expectations by religious Jews are not
new or unusual: neither is the association of these
with the ingathering of the exiles in a restored
Jewish commonwealth, More than merely unusual,
however, if not altogether without precedent, is
the linking of these, even by fervent believers,

with a historical event already clearly and
unequivoecally present,

Hence a prayer which links this present state with
the messianic future reflects a boldness that the
ancient sages of the Gentiles might well have
considered tantamount to hubris, or tempting the
gods, 13
The Prayer for Israel fuses nationalism and religious
conviction together, The State is also the Holy Land,
Its leaders are also defenders, of God's promise.
Truth and good counsel should guide them, but like-
wise victory and salvation. Zion, the earthly eity, is
God's holy abode, Israel is much more than a politieal
entity., It is the fufillment of biblical prophecy and

a milestone on the road to God's redemption,

- The diaspora, on the other hand, is not looked upon
favorably., The Prayer for Israel reflects what is termed
a clasdcally Zionist view of the Jewish world. While
concern is expressed for the entire House of Israel, the

unambiguous hope is that diaspora Jewry will forsake

their exile and come to the Holy Land,
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The Prayer for Israel is thus a form of resolution
to the diaspora ambivalence that characterized the
centuries 0ld Hanoten text. The resolution is just the
opposite of that expresse& in the modern American prayers,
which whole-heartedly embraced life in the diaspora.

In effect the Prayer negates the diaspora by calling for
the return of all Jews to the Land, and by seeing in the
State the path toward redemption, Jeremiah, it will be
recalled, advocated prayer for Babylon, until the
imminent restoration. The ingathering would not come

for two and a half millenia, but to the faithful the

return, uprooting as it might be, could not be ignored.
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The story of prayer for Israel would be complete if

it were not for the fact that alternative prayers are

not altogether missing, In Israel itself our research

uncovered two, or possibly three, such alternatives,
They come from unlikely bedfellows: the ancient Karaite
community and the modern Reform, or Liberal, community.

In the diaspora, alternative prayers for Israel abound.

A few representative examples will suffice.

The Karaite prayer is from a siddur published by

the Karaite community of Israel in 1962, While the text
begins with the familiar lines of Hanoten,it then diverges

in an unfamiliar way:
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Yhwh-God of gods, Lord of lords, who gives salvation
to kings and potentates, who delivers David His
servant from the hurtful sword, and from the hand of
heretics(?)- Please God: save us and watch over us
from on high, Please God: prosper in your great love
our exalted and benevolent president Yitshak ben Zvi,
may he live on, Amen,

We 1ift our eyes on high and spread our hands to heaven
in prayer and supplication for the well being of his
presidency. We bless him with the priestly blessing:
May God bless and keep you, May God's radiance shine
upon you and be gracious to you, May God show you
kindness and grant you peace, May it be, as written:
God will affliet the enemies that clamor around you.

On one path they came against you, and on seven paths
they flee from before you. Put forth your hands
against your enemies and they shall be cut down and
finished; their altars yéu shall trample, May our lord,
the president, and all his exalted family, ministers,
and members of government, live on, Give him children,
lengthen his days, delight in him and prosper him,

His name shall endure and be known and in him the
nations shall be blessed and rejoice.

Blessed shall be all his ministers and members of
government, who discharge their duty, to dispense
right and justice to his entire flock dwelling in
his midst, without regard to religion, race, or sex.
May their strength be steady, their radiance bright.
and gleoerious forever, Amen,

Answer, God, in time of trouble, and the name of
Jacob's God shall be great, Send your help from Kodesh
and your support from Zion, Remember all your offerings
and accept them, Give whole heartedly and your
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advige shall be reckoned, We will rejoice in your
deliverance, and in the name of our God will be
magnified, For now I know that God saves His anointed,
and answers him with His holy name, in His saving
might, Some by chariots, some by horses, but we,

in the name of God, shall prevail, They bend and fall,
but we rise and persevere, God saves; the King.
answers when we call, Blessed be God forever, Amen,
The ruled shall rejoice in your strength, and greatly
exult in your salvation.

Like prayers for the Queen of England, the blessing is
primarily for the president, the titular head of state,
but by extension, for the entire government., The siyle is
lavish, the biblical citations abundant, How odd, then,
to see such a modern notion: "without regard io religion,
race, or sex"! Perhaps it is a response by the Karaites

to perceived discrimination,

The same year the Movement for Progressive Judaism

in Israel issued Siddur Tfillot Har-El (1962), which was

used for more than a decade at the Har-El congregation in
Jerusalem, It is entirely different from the standard

Prayer for Israel and the Karaite version:
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Rock of Israel: Receive our prayer for the Land and M
its government in mercy. Send your blessing to the i
State of Israel, to its president, ministers, judges, |
and workers. Guide them in your laws of justice, that ;
they shall know how to guide the country in a spirit
of truth, right, freedom, and honesty. Lord our God,
the spirit of all flesh, spread your spirit upon all
the inhabitants of our country, and plant in their
heart love, friendship, sympathy, and peace, Remove
from their hearts hate, strife, jealousy, and evil,

] Send your blessing to our brethren in the diaspora,
;] and place in their hearts feelings of love and unity
| toward our country and its settlers and workers.

- May it be your will that our country be a blessing to
i the whole world, and inspire friendship and freedom.
b Speedily fulfill the vision of your prophet: Nation

E shall not lift up sword against nation, neither shall
, they learn war anymore.

Written in the style of modern Reform prayer for the

Q government in the diaspora, the emphasis of this Israeli

o ot

example is also on right conduet,.The importance of

3t
o

ethical behavior : is repeatedly stressed, The unique

s 2o o el

; messianism and the classical Zionism of the Chief Rabbinate-

3 % Agnon prayer is missing here, Israel's destiny depends

on God to be sure, but to a great extent on the people

themselves,

L i i

The prayer for Israel in the new Reform prayerbook

HaAvodah Sh'belev (1982) is a curious combination of the

two, It retains the eruecial phrase "first flowering of

i our redemption” and much of the language of the standard

k version, At the same time it incorporates thoughts and
phraées from the Har-El text, Like the Movement itself,
the umique hybrid- traditionalism and Reform on indigenous

soils
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Rock and Redeemer of Israel: Bless the State of
Israel, the first flowering of our redemption,
Protect it in your great love, and spread over it
the tabernacle of your peace, Send your light and
truth to its leaders, judges, and ministers, and
direct them with good counsel, that they walk in
justice, freedom, and honesty. Strengthen the
defenders of our holy land, and guide them with

@l vation and life, You shall bestow peace upon the
1and and eternal joy upon its inhabitants,

Remember in blessing our brethren the House of Israel
wherever.they are dispersed, Plant in their hearts
the love of Zion, and may some among them, with
their God, go up to Jerusalem your city, upon which
your voice is calied. Spread your spirit upon all

the inhabitants of our country, Banish from amongst
us hate, strife, jealousy, and evil, Plant in our
hearts love, sympathy, peace, and friendship.
Speedily fulfill the vision of your prophet: Nation
shall not 1ift up sword against nation, neither
shall they learn war anymore.
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State held by the "House of Israel":

1. Chief Rabbinate,London (1949)
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Six examples of prayer for Israel in the diaspora

will demonstrate the diversity of language and attitude

May he who blessed our fath;:rs, Abra;harri-; Isa%c and \

Jacob, bless the State of Israel, and manifest the glory of his
reign upon the land which he has solemnly promised our

fathers to give to us.

Please, O Lord, be kindly disposed to its leaders and coun-
sellors, to help them to establish it firmly, and to sustain it in
justice and righteousness from now and evermore.

Inspire them with the love and fear of thee to serve thee
loyally and faultlessly, and may the message of thy servants the
Prophets be fulfilled in our days, For out of Zion shall go
forth the Torah and the word of the Lord from Jerusalem.!

Heavenly Father, grant peace in thy Holy Land, and
everlasting happiness to all its inhabitants, so that Jacob shall
again be in quictude and at ease, and none shall make him
afraid. Spread the tabernacle of thy peace over all the dwellers
on earth, May this be thy will, and let us say, Amen. /7

l




2, Forms of Prayer (1957)
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0O God and God of our fathers we ask thy blessing upon
the land of Israel.

May her leaders and counsellors be guided by thy wisdom "
and strengthened by thy help.

May the people of Israel proclaim the message of
righteousness and peace to all mankind so thut out of Zion
may go forth the law and thy word from Jerusalem.
Amen. /5.

3. Forms of Prayer (1977)
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r Our God and God of our fathers, we ask Your blessing upon the

State of Israel and all who dwell in it. Send Your light and Your

truth to the leaders of the people, and guide them with' wisdom and
understanding, so that peace may reign on its borders and tran-

quillity in its homes. May the spirit of friendship and understanding
remove all fears and heal all wounds. There, may mercy and truth
come together for the good of all mankind, so that Your promise is
fulfilled: ‘for Torah shall comc out of Zxon and the word of the
Lord from Jerusalem.’ Am;g

96.




4. The Traditional Prayerbook (1960)
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1 : Bless Thou, O Lord, the State of Isrdel the first flower of the promised .

i ‘ redemption of Thy people. May the words of Thy prophet there be fu}—

“, ‘. ﬁlleil, that “from Zion shall go forth Thy Torah and the word of the .

Lord from Jerusalem.” -
Spread, O Lord, the sheltering tabernacle of peace over all the efmh. |

with all mankind dwelling in brotherhood pnd tranquility. May this be |

Thy will, and let us say, Ang& \. T o ‘

: é 5. Gates of Prayer (1975)

Bless the household of Israel wherever they dwell. Be with us

‘ here, where we worship You in freedom. And may those who
. live under oppressive rule find release and liberty speedily, \
. in our own day. -

" May Your favor rest upon Israel, her land, her people. Protect \
1 her against hatred and war. Grant that the promise of her

E ] | beginning may ripen into fulfillment, bringing comfort to ..
those who seek refuge, light to those who dwell in darknéss, |
4 ' new hope to all humanity. And let us say: Amen.

b 6. Gates of Repentance (1978)

We pray for the land of Israel and its people. May its
borders know peace, its inhabitants tranquility. And may
the bonds of faith and fate which unite the Jews of all
lands be a source of strength to Israel and to us all. God of
all lands and ages, answer our constant prayer with a Zion
once more aglow with light for us and for all the world,
and let us say: Amen.\a& Fu T TR,




The original instructions iséuea with the Prayer
for Israel advised that it should "be said in every
synagogue here and in the &iaapora“.33 Yet it is obvious
that many prayerbooks and congregations have opted to
recite alternative prayers. Considering the theologieal
and Zionistic message of the Israeli prayer it is not
difficult to understand how some Jews might be uncomfortable
with its content, But another factor may also be present.
Notice that some of the prayers are directed to the
- land of Israel and the people of Israel, as opposed to
the State. Some Jews, who consider themselves loyal
eitizens of their country, may also be uncomfortable or
reluctant to pray for another sovereign government, They
may prefer to direct their prayer to Israel as a non-

politieal entity.

This question of a possible nationalistic conflict
of interest has arisen with regard to the propriety of
placing an Israeli flag in a synagogue sanctuary.
Interestingly, the two Reform responsa on the subject,
which reach opposite conclusions, both prominently
mention the long standing custom of prayer for the
government., Israel Bettan opines:

In every country the Jew thus affirms Fhrough prayer)
his faith from week to week that loyalty to the
institutions of the particular country of which he
is a citizen is a solemn religious obligation,

The presence of the American flag.,.. may well serve
to stregthen in us the spirit of worship.

The American flag has no proper place in the
synagogues of Israel, even as the Israeli fla§ is
quite out of place in an American synagogue, 2
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In contrast, Walter Jacob reasons:
The flags of the United States and Israel on a
pulpit might be said to symbolize the prayers which
have always been said in the synagogue. For this
reason, there is no religious objeetion to plaecing
an American flag on the pulpi§5 nor to plaeing
an Israeli flag alongside it,<-
Virtually every diaspora prayerbook that contains a
prayer for the native government also ineludes a prayer
for Israel, Diaspora Jewry continues to reserve the right,

however, to offer the prayer of its own choosing, and

to avoid the appearance of dual liturgical loyalty.




100,

=
o
—
2
=3
)
=
o
(&)

PRAYER AND SELF-PERCEPTION

1WEST 4TH' STREET
NEW YORK, NY 10012

BROGKDALE CENTER

THE KLAU LIBRARY
HEBREW WNIOM COLLEGE-
JEWISH INSTITUTE OF RELIQIO



101,

People write prayers in their own image. Like all
prayer, then, the Jewish prayer for the government is a
glimpse into the changing kaleidoscope of a community's
self-perception, The unique function and forms of this
prayer make it a particularly revealing example, For the
prayer for the government was able to undergo an
evolutionary development as profound as the Jewish people
itself, This growth was possible for two reasons. First,
prayer for the government was not bound to any fixed
expression by biblical decree, rabbiniec injunetion, or
unchanging custom. It was not a matter of halacha but of

minhag hamakom, the prerogative of each community.

Second; prayer for the state was forced to address a
continually changing form of government, from monarchy to
democracy. Thus the new circumstances of every place and
age were free to affect the language and content of the

prayer,

The journey of the prayer for the government, like
the people who are its authors, covers many centuries and
many continents, We traced the birth of the custom, but
more importantly, the birth of a theology, back teo the
ancient Israelites’ first experiences under foreign
subjugation, and eventually in exile, Whether under
Babylonians, Persians, Greeks, or Romans, prayer for
the government was wise public policy, if it was not

already required along with sacrifice as mandatory

tribute, But the Israelites did not consider themselves
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a nation like every other, They believed that loss of
sovereignty, never mind exile, could not be part of
God's ulimate design, Jeremiah and Hanina, whose advise
on prayer for the government is so well known, helped

fashion what we called a theology of ambivalence. The

tension between temporary acceptance of the status quo

and the belief in inevitable Divine intervention would
infuse Jews and their prayers for the state through the

centuries,

It is impossible to determine when prayer for the
government became a regular feature of the Sabbath service,

although scattered evidence from Targum Sheni, Pincas

Germaiza, and the Cairo Genizah indicates that in some
communities at least, the custom dates well before
Abudraham's 14th century record of it, Still, most pre-
expulsion Spanish giddurim make no mention of it, with
one notable exception from 1426, Our research uncovered
the earliest known printing of Hanoten, the prayer that
went on to become the standard prayer for the government,
in a 1565 siddur that names the Ottoman sultan Selim II,
The prayer evidently traveled the Sephardie trade routes,
for a eentury later it was well known in Italy, Holland,
Asia Minor, and England,
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The tension of diaspora ambivalence, captured in

the concluding plea of Hanoten for redeemer and rest-
4 oration, broke through the text, as it did into people's
| lives, during the Sabbatean hysteria, In Smyrna and

Amsterdam the name of the ruler was struck, and Sevi's

inserted, Political allegiance was cast aside in the

frenzy to join the Redeemer, As Jacob Katz so keenly

Jews harboured deep reservations as to the ultimate
significanee of secular states...."! Now the distinection
had been leveled, - the reservations openly expressed,

The temporal and the secular were abandoned on very short

notice,

perceived: "as distinct from their political loyalty...
The brief Sabbatean eruption did not dissipate the

tension of ambivalence, The precedent of emending the

1 3 | text in response to it continued. In England we observed

| 17th and 18th century examples of prayers that omitted

the messianice conclusion of Hanoten altogether, These

examples presaged the advent of modernity for the Jews,

when democracy and freedom radieally changed Jewish self-

pereception, Many sought to lay their historie ambivalence ‘

to rest as they fully embraced ciﬂénship and nationalism i

in Europe and America, Consequently, these modern Jews

found the traditional text unacceptable, Their new prayers

speak as 'we' rather than 'us and them', Pride, even love;

of country, is felt in their writing. Many no longer ask
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for benevolence, but for justice, ethies, and peace upon
the nation at large. Messianic expectation, if it can

be called that, is not for redeemer and restoration,

but for a time when the ideals of the nation will be
fully realized within and without,

5till, among the scores of creative prayers that
expressed the sentiments ceconveyed above, were other
examples that barely changed the traditional form, oxr
consciously retained phrases andvthoughts from Hanoten.,
On both sides of the ocean some prayers continued to
antiecipate messianic intervention, Likewise, they retained
the plea for kindness, The popular Hertz sgiddur is one
example, Modernity had not changed, in some people's
view, the precarious status of a minority subjeet to

‘the whims of powerful rulers and day to day anti-semitism,

Unlike the writers of pabtriotic paens, these
individuald saw themselves, like their diaspora fore-
beareré, as politieally impotent, The tension of
ambivalence welled up again in the form of Zionism,

The creation of a Jewish state called forth an entirely
new prayer for the government, Like the ancient Israelites,
modern Israelis knew their state was like no other.

Their prayer makes that .abundantly clear, Prayer and
self-perception join again, Emil Packenheim writes that

the Israelis recite their prayer "as it were, not with

their lips but with their lives",2
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The_evaluticn of the prayer for the government
reveals two forces at work, One may be termed the forece
of preservation and the other the‘faree of re-creation,
The former is responsible for the struetural fixing of
the prayer for the government in the liturgy, as well

¥one text that became dominant from

as the emergence
the 17th‘oentury. The latter is responsible for the
spontaneity and creativity that enabled the traditional
text to be often emended and for entirely new ones to
be written as the times demanded, These dual forces,

working side by side, result in the rich variety of

"species’ we observed.

While prayer for the government was not limited to
the synagogue service, when it did occur in the Sabbath
liturgy it inevitably was recited following the reading
of the Torah, Although standardization of a particular
text evolved after  the custom was centuries old,

Hanoten gained widespread acceptance in a relatively

short span. Another constant was the overall theological

orientation of prayer for the government, As varied as
the forms might be, they were always addressed to God

as the supreme ruler, Prayer for the state was possible

because of the belief that a greater power lay beyond it.
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The creative force led to revisions that were in
effeef wholly new prayers for the government., The only
resemblance they bore to predecessors was their appeal
to the Divine and the naming of heads of state. In some
cases Hebrew was abandoned in favor of the vernacular,

In other situations the prayer ceased to be an independent
entity, and was relegated te a paragraph in a larger

blessing.

Writers‘of future prayer for the govermment would
do well to ponder the effect of preservation with re-
creation, The former brings with it the grandeur of
tradition, of blessing the government "in the hallowed
words that our ansestors have used for centuries".

The latter emphasizes relevance; the benefit of saying
precisely what is meant, Whatever the liturgical result
will be, it will stand as another piece of testimony to

a remarkable Jewish practice, In its own way it is a

"light unto the nations",
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NOTES

A1l translations are the work of the author, with the

following exceptions:

1.

3.

4,

Quotationg from the Hebrew Bible are from the Jewish
Publication Society tramslation:

The Torah (19?2)

The Propﬁets 1978

The Writings (19823

Quotations from the Apocrypha and New Testament are
from The New English Bible, New York: Oxford University
Press, 1976

Quotations from the Talmud are from The Babylonian Talmud
London: The Soncino Press, 1952

Quotations that are noted as the translations of other
individuals,
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1882
1882
1892
1892
1892
18-~
1903
1914
1920
1931
1934
1939
1940
1945
1946
1946
1948
1949
1951
1957
1960
1962
1962
1967
1969
1975
1976
1977
1978
1982
1982

America
Russia
America
America
France
Germany
Palestine
Russia
America
England
England
America
America
America .
Palestine
America
England
Israel

America
"

Israel
Israel
England
America
America
Israel
England
Ameriea
Israel
Israel
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PUBLISHED EDITION
(original copy)
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Feldheim, N.Y. 1969
(original copy)
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