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PREFACE 



Mendel: 
Rabbi: 
Mendel: 
Rabbi: 

Rabbi, may I ask you a question? 
Certainly, my son. 
Is there a proper blessing for the Tsar? 
A blessing for the Tsar? 
O:f course. 
May God bless and keep the Tsar

far away from us! 
(Fiddler on the Roof )1 

Perhaps :for theatrical purposes, the Rabbi from 

Fiddler ~ ~ .RQ.21 is more humorous than learned in 

his reply to Mendel. For surely the Rebbe would have 

known that there was a real blessing for the Czar of 

Russia. In faet, the blessing probably appeared in 

the Rabbi's prayerbook, complete with the names of 

the royal family. If the Rabbi followed prevailing 

custom, he recited this prayer every Sabbath morning. 

The tradition of reciting a prayer :for the 

government continues to this day. The custom is said 

to have originated over two millenia ago. The familiar 

Hebrew text dates back at least four centuries. 

Curiously, this small part of Jewish liturgy has, 

by and large, escaped scholarly attention. One is hard 

pressed to find more than a paragraph or two about 

it tn any commentary to the siddur. The evolution 

of this remarkable prayer, through time and place, 

has not been considered in a comprehensive fashion. 

vi. 



Such a study is desirable for a number of reasons. 

First, by virtue of its history, the prayer has a place 

in any thorough understanding of Jewish liturgy. 

Second, the prayer afford~us an excellent opportunity 

to study liturgical creativity. While a standard 

Hebrew text eme~ged by the 17th century, it was by no 

means the sole expression of blessing for the 

government. Variations on the standard text itself 

emerged almost immediately. The prayer for the 

government reflects the response of the Jewish 

community to changing historical circumstances. 

Finally, the prayer for the government is a window 

into the world of Jewish self-perception among the 

nations. It reveals a theological outlook that is 

one part of the Jewish world view. 

Upon reflection, the Rabbi in Fiddler on the Roof -------
may be wiser than we thought. His few words capture 

vii. 

the spirit of the traditional prayer for the government. 

Yet demonstrating this contention is only part of our 

task. As modern versions of the prayer for the 

government indicate, the way we view ourselves today 

is even more complex. Having left the shtetl Anatevka 

for America, what would the Rabbi now say? 
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CHAPTER ONE 

FOR THE LIFE OF ~ !1JN.: 

BIBLICAL AND RABBINIC ANTECEDENTS 



No text of a prayer for the government survives 

from the biblical or rabbinic epochs, if indeed one 

ever existed. However, numerous sources mention 

prayer for the foreign monarch who ruled Israel or 

diaspora communities. The alleged evidence is 

contained in the following sources, all of which will 

be examined in turn: 

1. Bible 
2. Apocrypha 
3. Elephantine Papyri 
4. Babylonian Talmud 
5. Tosefta 
6. Josephus 
7 • .Philo 
8. New Testament 

The a!W..ysis will proceed in chronological fashion. 

One overly zealous individual1 would trace prayer 

for the ruler all the way back to the patriarchs. 

The alleged proof text is: 

/)/_?:? :.-Af ?/f~ llt-'f 
and Jacob blessed Pharabh (Gen.47:7,10) 

~"'ven if the patriarch blessed the king of Egypt, it 

is hardly an act of prayer. Furthermore, as the new 

Jewish Publication Society translation assumes, Jacob 

may have simply been greeting Pharaoh and then saying 

farewell. 

It is not until the Babyionian period that 

references become more abundant. The Book of Jeremiah 

contains a well known passage: 

2. 



And seek the welfare of the city to which I have 
exiled you and pray to the Lord in its behalf; 
for in its prosperity you shall pros~er. 

tJer.29:7) 

While the Book of Baruch was probably written centuries 

later, it also contains a passage concerning the 

same period. The author relates a message sent from 

the exilic community to their brethren in Jerusalem: 

and pray for Nebuchadnezzar king of Babylon, 
and for Belshazzar, that their life on earth 
may last as long as the heavens. 

(Baruch 1:11) 

A similiar statement is found in the Book of 

Ezra, regarding the Persian klng Darius. He orders 

a subordinate to supply the Jews: 

so that they may offer ple~sing sacrifices to 
the God of heaven and pray for the life of the 
king and his sons. 

(Ezra 6:10) 

Salo Baron claims that by this time the custom of 

praying for the king was widespread. Based on texts 

from the colony at Elephantine in Egypt, Baron concludes: 

In Palestine, Elephantine, and in all probability, 
all over the empire the Jews introduced special 
prayers for the n1ife of the king and his sons 11 .2 

The papyri evidence is less than conclusive however. 

Letters from the 5th century B.C.E. often begin like 

this: 

••• the health of your lordship may the God of 
heaven seek after exceedingly at all times ••• 
and may He grant you long life, and may you be 
happy and prosperous at all times •••• ! 

Rather than prayers, these expressions seem to be 

3. 



literary forrnularies. They serve as a standard form 

of business address analogous perhaps to: 11 I pray 

that this letter finds you in good health 11 • 

Concerning prayer in the Greek period, the 

Talmud recalls the words of Simon the Just before 

Alexander the Great: 

Is it possible that star-worshippers should 
mislead you, to destroy the Eouse wherein 
prayers are said for you and your kingdom, 
that it never be destroyed. 

(Yoma 69a) 

During the Roman occupation the Talmud twice cites 

the familiar advise of Rabbi Hanina: 

Pray for the welfare qf the government, for 
were it not for the fear thereof, men would 
swallow each other alive. 

(Avot 3:2) 
(A.Z. 4a) 

Pau£s recommendation in the New Testament is similiar: 

••• I urge that petitions, prayers, intercessions 
and thanksgivings be offered to all men; for 
sovereigns and all in high office, that we may 
lead a tranquil and quiet life •••• 

(I Tim.2:2-3) 

From Jeremiah to Hanina, it is difficult to 

determine whether the evidence points to particular 

prayers or even acts of official worship. Their 

injunctions could imply prayer in a general sense, 

private prayer, or nothing more than an attitude of 

support for authority. 

4. 



The tribute in the Temple on behalf of the Roman 

emperor was evidently not always satisfactory. Caligula 

is said by Philo to have complained: 

You sacrifice to another god, and not for my sake; 
what good did you do me?4 . 

The monarch is upset that the Jews sacrifice and pray 

.f.£E the emperor but to God. In one instance the Jews 

let it be known, according to Josephus, that: 

we offer sacrifices twice every day for Ceasar, 
and for the Roman people, but if he would place 
the images among them, he must first sacrifice 
the whole Jewish nation.5 

There were limits to the form and content of tribute 

to foreign rulers. Josephus makes it clear that: 

Yet hath our legislator nowhere forbidden us to 
pay honors to worthy men, provided they be of 
another kind, and inferior to those we pay to 
God- with which honors we willingly testify our· 
respect to our emperors and to the people of 
Rome.6 

The same parameters applied to the liturgy that 

eventually replaced the Temple tribute. 

The sources examined thus far have made no mention 

of prayer for the Israelite monarch. During periods 

of national independence, did tribute to the native 

ruler form part of the cult? Evidence is curiously 

lacking, except one brief allusion to prayer for the 

king in the Tosefta. In discussing the observance of 

the holiday Shemini Atzeret) the Rabb:iS say simply that: 

••• they blessed the king. 
(T.Sukkah 4:17) 

5. 



Rashi, admittedly .not the most knowledgeabl~ scru:rce--on 

antiquity, claims that the blessing was a prayer for 

the life of the king.7 Perhaps the best argument from 

silence that can be made is that prayer for the 

Israelite king was not a highly significant part of 

the liturgy. 

If the novel theory of one scholar is correct, 

one other piece of evidence should be examined from 

the biblical period. From his study of Philo, Ellis 

Rivkin maintains that an institutional form of 

Jewish tribute for the ruler existed in the Hellenistic 

diaspora. Rivkin contends that the proseuchai of 

Alexandria described by Philo were houses of prayer 

for the government: 

They seem to have been buildings erected by Jews 
from the time of the Ptolemies as evidence of 
Jewish loyalty to the 11 divine 11 monarchs. The 
proseuche was ••• a substi:$ute for the erection 
of statues of the emperors and for the refusal 
to worship them as gods. It was a substitute for 
the sacrifice that was offered for the emperor 
in the Temple at Jerusalem. The proseuche was 
thus a concrete embodiment of Jewish loyalty to 
the emperors. The proseuche therefore was not a 
prayer-house in general, but a shrine for prayers 
to be offered for the reigning family.8 

Many scholars are unsure just what the function of 

these structure were.9 Philo does not describe what 

went on inside. If Rivkin is correct, then prayer 

for the government was more important than we know. 

The liturgy of the synagogue might have been influenced 

by these build.ings. 

6. 



As previously stated, it is difficult to determine 

what people like Jeremiah and Hanina were specifying 

when. they advocated voluntary prayer. It is also 

difficult to know to what extent Temple tribute was 

freely offered, or stipulated by the rulers themselves. 

Moreover, we have no idea what was actually said. 

In the case of the prophet it is important to 

realize the am~ivalent nature of his injunction. 

Jeremiah believed that Nebuchadnezzar was an instrument 

of Divine will (cf.28:14). Confident that the sojourn 

in Babylonia was part of the Lord's plan, he urged 

the people to put down roots, and offer prayer for the 

government. This theological accommodation to diaspora 

living can be seen as the first step in a 'diaspora 

theology' that will shape subsequent prayer. 

The prophet was not, however, an unreserved 

advocate of diaspora existence. His entire message is 

based on the firm conviction that Babylonia is a 

temporary state of affairs. He fully expects a return 

to Israel in 70 years (cf.29:10).· Jeremiah's call to 

set down roots is qualified: don't plant so deep that 

they can't be transported back to the Holy Land. 

Pray for the king, advises Jeremiah, but be mindful 

that the King of Kings has a greater design. We might 

term this message a theology of ambivalent accommodation. 

1. 



This theology takes hold in the Jewish mind. 

It helps explain why Rabbi Hanina can call upon his 

people to pray on behalf of an overtly hostile 

government. He may see Rome as an agent of the Divine 

will. At the very least, he recognizes the function 

it p:erforms in preventing total chaos. But like 

Jeremiah, Hanina may have harbored a secret expectation 

that God would soon intervene. He could urge coop-

eration with Rome because messianic action was 

immi.·nent. In the words of Jacob Neusner: 

Humble acceptance of the harsh rule of gentiles 
would render Israel worthy of God's sudden 
intervention, the institution of God's rule 
through King-:Messiah. 10 

Jeremiah's conviction that God would come to the exiles' 

rescue is shared by the Rabbis, but with a messianic 

twist. This second stage in the development of a 

diaspora theology, like the first, will shape future 

liturgical expression. 

8. 
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CHAPTER TWO 

GEONICA .!fil2 THE GENIZAH: 

MEDIEVAL PRAYER FOR THE GOVERNMENT 



The earliest siddurim contain no text of a prayer 

for the government, or even a hint that such a custom 

existed. This includes Seder Rav Amram (9th c.), Siddur 

Saadiah ~ (10th c,), and Machzor Vitr~ (11th c.). 

1 o. 

However, this otherwise unambiguous silence is interrupted 

by three sources .that testify to the existence of 

prayer for the government in the medieval period. These 

sources are: Targum Sheni, Pincas Germaiza, and documents 

from the Cairo Genizah. 

Targum Sheni is an .Aramaic midrash on the Book of 

Esther. Though variously dated from the 6th-11th century, 

scholarly consensus tends now to place it in the late 

7th or early 8th century.1 The work was probably known 

to both Hai Gaon and Rashi. It contains detailed testimony 

by Haman concerning the Jewa' disloyalty to the king. 

Haman insists that on the high holidays and festivals: 

They come to their synagogues and read from 
their Torah, and translate from their Prophets, 
and curse the king and the ministers •••• 2 

What makes this essentially ahistorical comment 

interesting is that the place of the curse in the 

service is precisely the point at which prayer for 

the government is recited. The author of this work, 

aware of such a custom, could be referring to it in 

an inverted manner, switching the blessing to a curse. 

While Targum. Sheni is by no means firm evidence that 

prayer occurred, it is an early and intriguing source 

that is often overlooked. 



Another enigmatic reference to prayer for the 

government comes from the Crusader period. In a 

footnote in hie edition of Seder Rav Amram (c.1912), 

the scholar A.L. Frumkin reports that he came across 

an early text of a prayer for the ruler: 

••• I found it in the Pincas Germaiza , and it 
is written there in the order for the Sabbath.3 

11 • 

.Alas, Frumkin does not tell us what the text said or 

where he found it. Fortunately, however, other scholars 

somehow learned the contents of Frumkin's find. Perhaps 

they also gained access to Pincas Germaiza (the community 

record of Worms, which hosted an important pre-Crusade 

Jewish comm.unity). In 1934 Shemtob .. Ga>.guine published 

a book in Hebrew about Sephardic ritual i:tL'which he writes: 

For Frumkin has written in Siddur Rav Am.ram Gaon 
that he found in Pincas Germaiza, which was written 
at the time of the Crusades of 4856 (1096) and 
4906 (1146), that they recited a blessing for the 
king, which begins: He who blessed our fathers, etc., 
bless our lord, the Kaiser, may he be exalted.+ 

Seven years later the full text appears in Hertz' 

commentary to the Authorized Daily Frayer ~, in which 

it is identified as an ''eleventh century prayer at 

Worms": 

May He who blessed our fathers Abraham, Isaac, and 
Jacob, bless our exalted Kaiser. May He bless and 
prosper his undertakings, estab1is.h his throne in 
justice, so that righteousness rule in the land, 
and grant li.fe and peace tg him and his seed after 
him. And let us say, Amen. 



If the prayer was written around the time of the 

First Crusade the.n the ruler referred to would be tiil.e :' 

German emperor Henry IV (1056-1106). Henry was 

responsible for a number of decisions favorable to the 

Jews. For example, in 1074 he exempted the Jews of Worms 

from custom dues and in 1090 granted them a charter 

which permitted unrestricted travel and trade throughout 

the empire. During the First Crusade he urged German 

princes to protect the Jews, but to little avail. 

The prayer is written in the familiar form of the 

mi sheberach. In fact, the choice of such a form is 

logical. Following the Torah reading in the Sabbath 

morning service. prayers of this type have long been 

said for the congregation and various individuals. 

12. 

This may be the first example, however, of a mi sheberach 

for a non-Jew. 

A siddur attributed to Rabbi Solomon ben Samson 

of Worms (11th c.) makes no reference to prayer for the 

ruler.6 But the attitude that made the mi sheberach 

possible might be reflected in the words of Rabbi 

Eleazar of Worms, another 11th c. figure: 

Keep peace both within the city and without, 
for it goes well with all those who are consellors 
of peace.7 



The most recently discovered evidence of medieval 

prayer for the government comes from the Cairo Genizah. 

The material has been brought to light by the Israeli 

scholars S .D. Goi t.e±n and Yosef Yanon. The three 

examples of prayer for the caliph will be considered 

chronlogically: 

1. Cambridge T-13 NS 110 f26 

(Kl~)rii (1b)W:J 1 ' 

rLo~I li~J KlJC'm'J iip 'l:J K'1'l 

cicbic?ic <',,i)i:i <1?)6;i imiic ""' pic T"?~mi 2 
(i1::i1?)6M YiT 1'l:Ji (T'lb)1~?1C, i•bl( :i??ic (CX:l)MIC::J ibic?ic 3 

(O')W1Y:i1 M:Ji1Xb (j),1,j? c•imm (i1::i1),bi1 'l:J ?:ii 4 1 

Y'l:l' 1liTY'1 oiTY' (IC1)M (j1i)~ (01p)6i1 (1':l'1)Nb (1'l)~? (Mb)ri?b 5 

(1l)6Y M:J1U n1WY? cni:i?:i Tn' 1J'bj'1 OM'bi' 6 
l~K (ii)~K, (;.Ki)W' n•::i ,~,., ?::i c:in 7 

In (Your name, o) Me(rciful). 

And we pray for the life of our lord, the~ g(reat) k(ing), // the prince of the 
sons of Kedar,B our master and lord, the lrhiim16 //al-Amir bl'al.t(kiim) Allah, 
the Commander of the F(aithful) and for his sons, the r(oyal family), and all 
persons of his e(ntourage), who serve the k(ing} out of love and wa(ge) w(ar) 
f(or him) against his e(nemies). May G(od) - m(ay He be) p(raised) - help , 
them and help us; may He subdue their fo~s and ours; and may He fill their : 
hearts with kindness t(owards ~s) and toWrards all His people, the house of : 
Is(rael), and let us s(ay) Amen.\ 8 - .· -

' 

The prayer, for the Fatamid cali.ph al-Amir (d.1131), 

was written, according to Goitein, between 1127-1131. 

13. 

It was found with a group of prayers for the congregation 

and certain geonic leader8..;tO be recited before !.Q.1 

Nidrei. The custom of reciting a prayer for the 

government at this time, in addition to the Sabbath 

morning service, continues to this day in some Sephardic 

communities.9 



Two interesting features of this prayer are: 

a. the extensive use of abbreviations, which suggests 
to Goitein and Yanon that the text was familiar 
to the reader. 

b. the concluding phrase 'and may He fill their hearts 
with kindness towards us and towards all His people, 
the house of Israel', which is the same expression 
that will appear in considerably later prayer for 
the government. 

2. Mosseri L-62 -
i1ri1<:::ii:11 i1??1< ri'ici~~ 11 

?:::lDXi i11'1/X/i:JT 'l:JX/Vli 2; 

•?y i11:Jx?c1 nrix•nri 3i 
CXl:JX?x xn•ci XlX?ir.J 

I 

4 I 
I 

i!??x pi? 'f'Dxn?x 5' 
J'lOlO?I< i'?:JI< (C,..,~.rfw) I 

I 

(May) the prayer of God and His _bkssings,33- His ever~growi~g -benefactions, 
His greetings and call of Peace (be)-U!)OR-ou.r lord and master, the Imam al

I:Iafii Ii-din Allah, the Co,mmander of the Faithful.\ 10• 

According to Goitein this prayer, for the Fatamid caliph 

al-Hafiz (d.1149), was written about a decade before 

the ruler's death. From its brevity and stylized form 

Goi tein surmises. that it was dictated to a Jewish cantor 

by a Muslim official. 

3. Oxford Heb. f31 

Kli"o~ 1un?1t i?irni 
lM?£l Kl1''C Kl'i'I., lMi KJN~ 

?i< ~ '?Kt M? cinir.J?N oip?:J?N l:JM 

m?ic 1''M Cl'NP?M 'Tl10?Mi C!'M1'M ft' 

[M41] 
i11"1''l7i l7'0l? ili:Ji'i i11"1 m il·??M 

m?.1p l7'0l? ioni m il:i?p '£l '11>l,, ! 

lOK WTiPil 

0 nin 
1 

Uji1M im:i-c'?~£l1"10 UM l:::li ! 

'li?.!J miii< UWMi nit:Jl7i UIC'Wli 

piO.!J' M? Mill:l.1 W11Pit l:l 

iitl7' '1.J?il7il iwntm "M:!llil -n.i:i 

iiiN 'l:l ii:iy::i uiow,, 'lnl"T1.J 'il 1 

m?ilp ;,~ i~m yn i~?::i cmJ"I. 

II. lOM v.np;r 

14. 



And thus we pray for our lord and prince, the 
crown of our heads: our lord -----son of the 
holy deceased. May his eternal splendor and 
everlasting strength never cease. May God aid 
his country and guard us, his subjects. 
May He fill his heart with kindness and mercy 
toward all holy congregations • .Amen. 

Yanon notes that this prayer, along with a number of 

pim:tim.:.Ior the heads of state, are part of a Syrian 

machzor which may be as late as the 15th century, but 

which contains earlier materia1.12 

Two distinctive features of this prayer are: 

a. the apparently generic nature of the text. Yanon 
points out that the name of the ruler is fictitious, 
suggesting that it is to be used as a model. 

b. the inclusion of the phrase about kindness which 
was observed in an earlier Genizah text. 

The abbreviated words of the first text, the 

stylized form of the second, and the generic nature of 

the third, suggest that the custom of praying for the 

ruler was well established. The impetus for such 

practice may very well have come from the Muslim rulers 

themselves. Baron claims that: 

Prayers for the reigning monareh ••• had become a 
major test of political loyalty both in the 
Byzantine and Muslim empires. It is therefore 
more than probable that Jews, too, were re~uired 
by law to include such 'invocations' in their 
services.13 

He supports his claim by citing a royal charter from 

a 12th century caliph to the Nestorian Christians: 

15. 



Be thou worthy of all these favors ••• and set up 
prayers and invocations for the Commander of the 
Faithful as a toke~ of thy gratitude and a sign 
of thy allegiance. 4 

The involvement of Muslim authorities in minority 

religious practice is also noted by Yanon, who cites 

a Genizah text, written by a Jew,to a Muslim jurist. 

The query concerns the legality of certain liturgical 

changes made in local synagogues. It reveals the 

intimate contact between Jews and the authorities in 

religious matters. This contact included visits by 

dignitaries to synagogues, and if Goitein is correct, 

the actual dictation of a prayer for the caliph.-

Goitein goes on to suggest a reason why Muslim 

officials felt compelled to closely supervise Jewish 

16. 

prayer. He attributes such action to a wave of messianism 

that swept through the Fatamid empire, the Jewish 

community not Bxcluded. Upon examining the entire 

corpus of prayers for the community Goitein concludes: 

Finally, an intense messianic spirit pervades 
the entire document. Each of the sections ••• 
concludes with Bible quotations proclaiming the 
good tidings of the ingathering of the people 
and the re-establishment of the ancient kingdom. 

Under these circumstances it is not suprising that 
the government wished to streamline the communal 
prayers of the non-Muslim in line with Islamic 
concepts.15 

;, 
I' 
i 
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The prime purpose of prayer for the government 

under Islam, then, is the regular expression of 

political loyalty. It seems to be more a response to 

external demand than a spontaneous, voluntary inclination, 

The caliphate presented a strong, centralized authority 

that granted religious autonomy to minority groups 

only to a certain point. Political allegiance through 

liturgical expression constituted one demand on the 

Jewish community. While certain Muslim officials may 

have prescribed royalty's blessings, others left the 

Jews to write the prayers that were later deposited in 

the Genizah. That their content varied was a function 

of their purpose: 

Since the public prayer for the authorities, 
whether gentile or Jewish, possessed a practical 
aspect, namely, demonstratio~ of the communities' 
allegiance, it had to be adapted to the 
circumstances and formulated accordingly.16 
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CHAPTER THREE 

FROM SPAIN TO AMSTERDAM: 
. ! 

- -
EMERGENCE OF A STANDARD TEXT 



While prayer for the government under Islamic 

rule dates from at least the 12th century, as the 

Cairo Genizah demonstrates, the move toward standard-

ization was slow. By standardization we mean the 

appeara,.nce of one particular text in a designated 

spot in the service. The standard text in this case 

may be referred to as Hanoten, after the first Hebrew 

word in the prayer. The standard text need not be the 

exclusive form of a prayer, but certainly the predominate 

one. 

The first reference to prayer fnr the government 

after the Genizah period is a full two centuries later. 1 

Commenting on Spanish-Jewish custom, David Abudraharn 

writes in Sefer Abudraham (1340): 

.And it is customary to bless the king, and to 
pray to God that He help him and strengthen him 
against his enemies.2 

Note that Abudraham does not present this prayer as 

an innovation. Unfortunately no text of the prayer is 

given, but the custom is included during the weekday 

Torah reading. If prayer for the king was indeed recited 

three times each week, a regular form may very well 

have been employed. It is likewise possible that the 

form varied from community to community. 

In the course of my research I examined at least 

six siddur manuscripts from pre-expulsion Spaini In four 



of these manuscripts there was no mention of prayer for 

the government. In one manuscript I found the words: 

"And he blesses the kingn.4 Ironically it was in the 

earliest manuscript that a full text of a prayer was 

found, albeit far different from the familiar Hanoten. 

Sheldon Marder dates this work to 1426 and also 

concludes that it was written on the Spanish controlled 

island of Sicily.5 After the Torah scroll is returned 

to the ark, Arabic instructions state: nThen he blesses 

the rulern. This is followed by the actual prayer: 

;n/IAI /)["/(/ !/~'I //)3'/ ,P/1Y/C (>?e /!"' 
;/_,r-,) j/J'.J/J,( jJr/ /C//J/ ,,J//~/ JI)/ 

;; H" ';J/;t ;Y.J) ?/ /;o (" 1 ';J //c o...J1.:JI A: 

1J,?-1(' _/ilea/ ;r'V ;-"' fcJc >>V< h) 'J/IC'/ 

/#~ J/V'ICJ/ /)_)Ji">) /hr '/;0<" 1 ~/ ~o t? 1 b /' ?! 

He who blessed Abraham, Isaac, Jacob, Moses, Aaron, 
David, and. Solomon, may He bless our lord, the king 
Alfons. God of Israel bless him. God of Israel 
protect him. God Of Israel incline his heart to 
do good with all Israel, and may all Israel be 
included in blessing, and let us say: Amen.6 

The prayer is in the form of a mi sheberach. It 

is the second example of prayer for the ruler in such 

a form. The medieval text found by A.L. Frumkin in the 

community record of Germaiza was also compGs•d in this 

style.7 At the same time1 the prayer incorporates language 

quite similiar to one Genizah source.8 These words: 

nincline his heart ••• n will later appear in the standard 

prayer for the government. 



--------- - ------------------------------

Sefer .A.budraham and two pre-expulsion manuscripts 

indicate that the custom of praying for the king was 

becoming more prevalent, although it was not universal. 

A number of other manuscripts from the early 16th 
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century are also silent on instruction or text concerning 

prayer for the ruler.9 In fact, it is commonly thought 

that the standard Hanoten prayer did not emerge until 

the 17th century. Hertz, for example, states that 

"It was first printed in 1658",-although he holds open the 

possibility that its origin is older.10 Our research 

firmly demonstates that Hanoten is indeed older, 

probably by more than a century. The first printing did 

not take place in Amsterdam in 1658. In the course of 

our investigation we have uncovered two printings prior 

to that date. 

The first source is a Sephardic siddur in the 

possession of the National Library at the Hebrew University 

in Jerusalem.11 Catalogue information indicates that 

the book is dated to 1565, although the location is 

not specified. Interestingly, the name of a ruler is 

inserted into the prayer in a distinctly different hand. 

The name that appears is ? '[~ • In the margin at 

the edge of the page there is another insertion in the 

same script: /let{;{ . 

In all probability the sultan named is Selim II 

~ho ruled the Ottoman Empire from 1566-74. Selim I 

ruled from 1512-20 and could be the named ruler only 

! 
i 



if the catalogue information is erroneous. Selim II 

presided over what Baron calls the "Golden Age" of the 

Qttoman Empire.12 He renewed certain agreements 

established by his predecessor that were favorable to 

Christians and Jews, and counted Joseph Nasi as one 

of his most trusted advisors. He was a strong ruler 

to whom the Jews had much to be grateful. The extent 

of his empire makes it impossible to pinpoint which 

community of Jews blessed him with this prayer. 

Whichever it was, they felt the need to insert Selim's 

name in the blank spot usually left .in·. the:_ place •· 

where the king's name is announced. The blank spot 

together with an obviously later insertion prebabtty··means 

that the prayer was already known, and was not written 

specifically for Selim. 

The other source is also a Sephardic siddur in 

the possession of the National Library at Hebrew 

University, dated to 1622 from Venice13while no ruler 

is specified, the following instructions in Spanish 

precedet the prayer: 

Agora dira el kazan esta bedicio que es por la 
conseruacion del estado Real. 

Now the cantor will recite this blessing, which 
is for the preservation of the government. 

A statement of the prayer's purpose, rather than a 

simple: Then one blesses the ruler, is unusual. Perhaps 

the instructions were meant to be read aloud··.to inform 

the congregation. 



At this time in history Venice is an independent 

Republic in Italy. It hosts a significant Jewish 

population, but according to Cecil Roth only one of the 

eleven synagogues followed the Spanish rite.14 Most 

of this siddur is in Spanish and Hebrew and was 

obviously intended for the community of Sephardic 

immigrants. 

Just 15 years later another source from Venice 

mentions prayer for the government. At the request of 

the English ambassador in Venice (for presentation to 

King James I), the prominent Rabbi and scholar Leon de 

Modena wrote a study of Jewish customs called Historia 

de'riti Ebraici (1637). The work was translated into 

English in 1650 and again in 1707.15 Modena's remarks 

are presented here from the latter translation: 

And after, a solemn Blessing upon the Prince 
under whose Government they li~e, praynigC$im 
God to preserve him in Peace and Quiet, and 
increase his Power and Greatness and make him 
kind to the Jewish Nation.16 

While Modena does not include the text of the prayer 

in his work, the description of its content could very 

well be that of Hanoten. 

The English are responsible for three additional 

sources that note prayer for the government before 

1658. They all originate in Amsterdam; the first from 

remarks delivered by a Rabbi on the visit of Queen 

Henrietta (wife of Charles I) in 1642: 

23. 



We no longer look upon Castille and Portugal, but 
upon Holland as our Fatherland; we no longer wait 
upon the Sp?nish or ·.Portuguese king, but upon 
their Excellencies the States-General and upon 
your Highness as our masters, by whose blessed 
arms we are protected, and by whose swords we are 
defended. 
Hence no one need wonder that we say daily prayers 
for their Excellencies the States-General and your 
Highness and also for the noble governors of this 
world renowned city.17 

Daily prayers might be an exaggerated claim elicited by 

the occasion, but the statement does reveal the intense 

gratitude felt by the Jewish community. 

During the 1650 1 s Menasseh ben Israel, Amsterdam's 

leading Rabbi, actively lobbied to have the Jews 

readmitted to England. He wrote two polemical works: 

The Humble Addresses To His Highness ~ Lord Protector 

(1655) and Vindiciae Judaeorum (1656~ , which both 

stress the long standing custom of praying for the 

government.18 Menasseh recalls how in 1651 another 

State visit prompted a blessing "not only upon his 

honour then present, but upon the whole Commonwealth 

of England ••• 11 19 What is more, Menasseh identifies 

the prayer for the government as the Hanoten text, 

24~. 

and proceeds to translate the entire prayer into English.20 

Thus the prayer had already been printed in English 

three years before i~e well known appearence in a 

1658 Amsterdam prayerbook. 



It is possible that the familiar prayer for the 

government was composed in Spain before the expulsion 

in 1492. On the basis of our research, it is more 

likely that the prayer originated in one of the 

Sephardic communities in the early 16th century, quite 

possibly in the Ottoman Empire. The only pre-expulsion 

text in situ differs substantially from Hanoten, and 

all but one other manuscript contain no reference to 

blessing the king. 

The commercial links forged by Sephardic Jews 

between Holland, Italy, and the Ottoman Empire could 

have served as a conduit that made rapid distribution 

of Hanoten possible. Two further questions are raised 

by its widespread circulation within a century: 

Why was a prayer now being printed directly into siddurim, 

and why did this particular text gain such acceptance? 

To the former query we may speculate that printing the 

prayer made it more publicly manifest for all, Jew and 

non,-Jewish official alike, to see. It also enhanced 

uniformity of praoti~e by giving the printed version 

an aura of authenticity and officialism. To the latter 

question we may respond that its acceptance was chance 

circumstance, i~e. the time and place of its composition 

were ideally suited for distibution by Sephardic 

merchants. Alternatively, its author was an esteemed 

authority in the community whose work was likely to win 

immediate recognition. 

l 
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CH.APTER FOUR 

HE WHO GIVES SALVATION: 

TME PRAYER ITSELF 



The prayer for the government that emerged in the 

17th century to become the prayer par excellance 

changed little over the following centuries. Before 

continuing our search for further evolution, then, it 

is wise to pause and consider the prayer itself, 

particularly its theology and place in the liturgy. 

rrhe text reproduced below is from a contemporary 

siddur, but remains virtually identical to its earliest 

printings: 

· in1~7~ ,O"~"·Q~' il'?¢?9~ 0"~'(•'2 ii.~ 1r.Ji~ij 
,il~1 :J~.r.;r~ i~~l' ,,, n~ il~ieij ;o.,~'{iz: '~ n1~7~ 
ii~t:} ii~t?:} 1'11'~ N1il ,il1-"l'.'lt O"tl' 0:~~1 , 11.'1 o;~ 1lJi~ij 

il,3'~' NrD~"1 '~~"1 O~ii"1 iiT.1:"1 
T ; 1- : •• - • ·- • •• • -:-: 

1il~rD~ nN1 N"rD~il nN 
r'; • ~·: • T- •: 

.nNfij f"".}~y "":!~ '~ n~} 
il1~ '~~1 ,O"JT?~:} O~t:I~ 1"~L}1f O"~'f'rpij "~7~ 1~~ 
o~~f 11J: 1"~L11f O"~'f'rpij' "~7~ 1~~ .o,.,~~ i'~~ 1i~~} 
'~ oz:1 m~z: il:Jico nifDz:' "'o:i.,irDi-cf"r.,~m" '~ :J':J1 T • : IT • T -: - •: •• T : •: •• -: T .. : 

1i~~: '~1~:} ,il1!!il7 l'~~r:'l 1~'P.~~~ OiJ"~"~ · '~1~: 
V1Jln 1,) ·lO~ 71.~~~} ,1ii1"i:t~1~} ·'~~ 1i!!~7 N~1 ,n~?,'{ 

He who granted victory to kings and dominion to princes, his 
kingdom is a kingdom of all ages; he who delivered his servant 
David from the evil sword, he who opened a road through the sea, 
a path amid the mighty watera-may he bless and 'protect, help 
and exalt 

Tm: PREsmENT AND Tm: VrCE-PREsmENT 
AND ALL THE OFFICERS OF Tms CouNTRY. 

May the supreme King of kings, in his mercy, sustain them 
and deliver them from all distress and misfortune. May the 
supreme King of kings, in his mercy, inspire them and all their 
counselors and aides to deal kindly with us and with all Israel. In 
their days and in our days Judah shall be saved, Israel shall dwell 
in security, and a redeemer shall come to Zion. ]\fay this be the 
will of God; and let• HrY,, AJmii-. l 



------------------------------....... 

The text omits two lines common to early Sephardic 

versions of Hanoten: 

1 • 1..A.J I/ A' lo ? '/, ;we 'I /JI ;J J if /I"' r .J/ .J /J ?c 'I 
And exalt the star of his constellation, and lengthen 
the days of his rule. 

2 • /) /; ' ,-)..1.;J I )(',,t h I'/ /:J;J I/ 1/(...1(! /::;'I I k) _,-A/J..A ,P' /if' Jr j '/ 
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Subdue nations under his feet, cause his enemies to 
fall before him, and wherever he turns, may he prosper. 

The first addition was inserted after the line which 

named the ruler, while the second followed the word 

'misfortune'. The asirological reference is absent from 

almost all Ashkenazic versions of the prayer, but tends 

to persist in Sephardic circles. The other line appears 

only sporadically in the prayers of both communities. 

Why did these two lines fall from favor with 

later editors? One may speculate that changing 

sensibilities provoked their removal. In the first ease 

discomfort with astrology may have been the reason. 

In the second case the line may have struck some as 

belligerent. Whatever the reasons, the precedent for 

-em-.ending the text is almost as old as the text its elf. 

The standard text was neither universally accepted nor 

adopted word for word. 

The author of the prayer displays an obvious 

knowledge of Scripture. The opening sentence incorporates 

expressions from Psalms 144:10, 145:13, and Isa.43:16 

respectively. The concluding line is drawn from 

Jer.23:6 and Isa.59:20. The second addition noted above 
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borrows a phrase from Psalm 18:48. As previously observed, 

the plea to 'deal kindly' was a feature of earlier 

prayers for the government. The use of multiple 

synonyms adds to the liturgically fluent style. The 

prayer reflects an author both creative and well versed 

in tradition. 

It is our contention that the theology of Hanoten 

is a direct outgrowth of what we have called diaspora 

ambivalence. In Chapter One we observed the genesis of 

this attitude in Jeremiah's call to pray for Babylon 

even as he awaited national restoration. Haninah also 

counselled prayer, for Rome, while hoping for messianic 

intervention. The Jews in Fatamid Egypt praised their 

caliph and leaders, and in the same breath likewise 

yearned for messianic redemption. 

Hanoten is on behalf of the ruler, but addressed 

to God. It rests on the conviction that the wel~being 

of the earthly monarch is dependent on Divine providence. 

Like Nebuchadnezzar, loyalty to ~he king is theologically 

justified by recognizing him as an agent of Divine will. 

Agent or not, however, leaders might not always be so 

favorably disposed twoard the Jews. Given historical 

realities it is not suprising that the plea 'deal kindly' 

is retained. In the modern era, when Jews became citizens 

of democratic societies, this phrase would become the 

source of considerable debate. 



30. 

The tone of accornodation is not without ambivalence 

however. For the prayer concludes on a not so subtle 

messianic note. The restoration of Zion by the redeemer 

means the ingathering of the Jews from all the corners 

of their dispersion. Jacob Katz, in his work Exclusiveness 

and Tolerance, insightfully articulates this diaspora 

ambivalence: 

For, as distinct from their political loyalty to 'I 
the country in which they dwelt, Jews harboured deep reservations 1 

as to the ultimate significance of secular States which, seen in the ! 

perspective of the messianic hope, were but ephemeral. As we have : 
previously noticed, a· reversal of the existing order was envisaged I 
in the messianic age, when the dispersed and humiliated Jewish i 
nation was to come into its own. The entertaining of such hopes, j' 

and the prayer for their fulfilment, might well be considered as 
conflicting with a profession of loyalty, and this was indeed inferred j 

by hostile parties in disputes with Jews, as we shall see later.3 • 

Nevertheless, although the contradiction could not be resolved I 
logically, both sentiments (the messianic hope and the wish for the. 
well-being of their temporal Gentile rulers) were genuinely held I 
by Jews. This is only one of the many contradictory features which 1 

are characteristic of religious tenets in general and are especially 1 
inherent in Jewish religious tradition, reflecting the paradoxical · 
character onii JCwM. , • ..., '.'1... ,__ .. 

The message of messianic hope is more intricately 

bound up with the text than an initial glance will 

reveal. Each of the biblical citations in the prayer 

sterns from a redemptive context. Psalm 144 speaks of 

rescue from foreign enemies. Isa.43 contains a prediction 

that Babylon will fall. Jer.23 looks foward to the 

restoration of the Davidic dynasty and the ingathering 

of all Israel. Isa. 59 ~·expects that the redeemer will 

requite all his adversaries. 



It is interesting to observe how certain apologists 

explained the apparent paTadox in the prayer. The late 

18th century Talmudist Moses Sofer wrote: 

••• our hope is to dwell in the presence of God 
there[in the land of Israel], the place designated 
for His service and for the observanee of His 

31. 

Torah. This does not deprecate the king and minister 
under whose protection we live.3 

A century later, Samson Raphael Hirsch, the exponent 

of modern orthodoxy, commented: 

The universal salvation of all mankind for which 
we all hope is so closely linked with the yearned 
for redemption of our Tzion, that when we pray 
for the welfare of the government of the country 
in which we now reside, we also add a prayer for 
the deliverance of Yehudah and Tzion.4 

An analysis of Hanoten would not be complete with-

out an examination of its place in the Sabbath morning 

service. The position of the prayer underscores its 

public significance. The conclusion of the Torah and 

Haftarah readings i.s a high point in the service, when 

attention is focused on the bimah. It is a natural 

point to introduce special prayers of a public nature. 

Such prayers for scholars and the community were a 

feature of the service even before the prayer for the 

government. The addition of another!!!:!, sheberach,for 

the ruler, or a more original prayer, at this juncture, 

would be logical. 



As with the text of the prayer, some variations 

on the place of its recitatio~arose. In Amsterdam, 

for example, some congregations blessed the ruler just 

after opening the doors of the ark. The Sephardic 

scholar Gaguine contrasts this practice with the 

London custom: 

It is possible to explain the London custom of 
blessing the king after the Haftarah because one 
first needs to bless the Holy King of Kings, and 
afterwards a king of flesh and blood. The reason 
for the Amsterdam custom is to demonstrate the 
extent of their love for their king and the royal 
family •••• 5 

Ga•guine also offers a reason for the appearence of 

Hanoten in the vernacular of the host country almost 

as early as its inception: 

They did so because from time to time officials 
of the government would be found in the synagogue, 
and if they said it in Hebrew or in the Sephardic 
language they would not understand what was being 
said.6 

The vernacular and prominent position of the 

prayer in the liturgy no doubt impressed the occasional 

dignitary, but their prime purpose was more internal 

than external. Prayer for the government was prudent 

public policy, but also a message to the congregation 

of worshippers. It served to reinforce and reassure 

the community that they were subjects or citizens in 

good standing. It is most interesting that in the 

democratic societies in which demonst:iretions of loyalty 

were most voluntary, prayer for the government is most 

frequent and effusive. 

32. 



Originally the prayer was recited by the rabbi 

or the cantor of the congregation, often with the 

sefer Torah in his arms. Some contemporary prayerbooks 

have made the prayer a congregational reading. One 

version in France was set to full choral accompaniment 

(see Chapter Seven). Another, in America, was recited 

while a national hymn played softly in the background.7 

A visitor to the Jewish museum in Amsterdam encounters 

33. 

a memorable sight. The ark from a small Dutch congregation 

is bounded on each side with a large hand lettered 

plaque containing the prayer for the government, one 

in Hebrew, the other in Dutch. ' ! 

, I 
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CHAPTER FIVE 

MESSIANIC MEDDLING: 

A SABBATEAN ASIDE 



Within a decade of the first appearence of Hanoten 

in Amsterdam, that city, much of the Sephardic world, 

and even segments of the Ashkenazic community were 

swept up in the messianic fervor over the person of 

Sabbatai Sevi. Sabbatean innovations were intro·duced 

into the synagogue service of communities that embraced 

the false messiah. One example was the daily recitation 

of Psalm 21.1 Another involved changing the text of 

the prayer for the government, and extending its 

recitation to a daily ritual. 

Two Sabbatean variations of Hanoten are included 

in Gershom Scholem's exhaustive study Sabbatai Sevi: 

The Mystical Messiah. The first is from Smyrna (in 

modern day Turkey), birthplace of Sevi and the scene of 

much of his activity. The prayer below, dated by Scholem 

to late December, 1665, is his translation of a Dutch 

copy based on a Hebrew original: 

He who gi~ J.!f, ....... ~~-'~ ldltli@' -rrinces, whose 
kingdom is an everlasting kingdom, who deli~ered his servant David 
from the destructive sword, who makes a way in the sea and a path 

in the mighty waters, may he bless, preserve, guard and exalt ever more 

our Lord and our Messiah, the Anointed of the God of Jacob, the 
Celestial Lion and Celestial Stag, 210 the Messiah of Righteousness, the 
King of kings, the sultan Sabbatai .$evi. May the supreme King of kings 

[that is, God] preserve him and grant him life. May the supreme King 
of kings[~ Ms ~ ~ -W. --~Pi~, ~ru.i im~ th~-~ of ruJers 
- '- - - / ._ • <---

and prAi1\~1'~-'~ ~,.~ Uid_~s_a.nd_ a:a .;~f, and let 
us say, . " 



The prayer follows the traditional form, but with 

three obvious differences: 

a. Sevi's name, along with a host of grandiose titles, 
is inserted in place of the ruler. 

b. The plea for kindness (good will) is made to rulers 
on behalf of Sevi, the community, and all Israel. 
Apparently even the Messiah is in nead of benevolence 
from earthly potentates. 

c. The concluding phrase that yearns for the redeemer 
is omitted, since the faithful believe he has already 
arrived. 

The other prayer is from Amsterdam, and according 

to Scholem was written in March, 1666, by one of two 

Rabbis: Oliveria or Aboab.3 

~e wh? ~ ~---~ ~-.. ~~ .inces; who:e 
1
: 

kmgdon1L flt n -~~-Mhgdom; ·who dehvereth n1s servant David 1 

from the hurtful sword, who maketh a way in the sea and a path in i 

the mighty waters, the great, mighty, and revered God, who giveth 

strength in the terrible might of His arm, who doeth great things and 

whose right hand is glorious in power: Art [thou] not it which hath 
dried the sea, the waters of the great deep, that hath made the depths 

of the sea a way for the ransomed to pass over? The king who alone 
is exalted, the everlas(ing God, who giveth great salvation to His king 

and showeth lovingkindness to His anointed, may He bless, preserve, 
'•guard, help, assist, prosper, magnify, raise and highly exalt Our Lord 

the Great King Sabbatai ~evi, the Anointed of the Lord, the Messiah 

son of David, the Messiah King, the Messiah Redeemer, .. ~h~- .Messiah 

Savior,.:aq~ajl ., ..... ;I !l!f. 1 k ~~ ~ ~ <a.lt1ti Jacob. 
-~ ;:~~- .... ~-·.4 ' ~ • • . ~~ \~ 

~"'i~ ~ .. d .. ma His mtn:y ~d wi.~ llit mighty 
arm forever ·exalt. his majesty and magnify "his kingd~m everlastingly 

in his strength. May his enemies be clothed with shame, but upon him 

his crown shall flourish. And they that wait upon the Lord shall renew 

their strength, and the redeemed of the Lord shall return and come 
with singing unto Zion; and everlasting joy shall be upon their head; 

they shall obtain gladness and joy, and sorrow and mourning shall flee 

away. And all the kingdoms of the earth shall know that thou alone, 

0 Lord, art king. Thine, 0 Lord, is the greatness, and the power, and 
the glory, and the victory, and the majesty. May we be vouchsafed 

to behold the face . of our King, Messiah, ~nd Savior, and may. we l~ve 
ehold our glorious Temple, and may m us. be fulfilled that which. 
itten, "For ye shall, go out with joy and be led forth with peace; 

\ountains and the hills shall break forth before you into singing; 
\the trees of the field shall clap their hands." And it is further 

\ ye shall not go out with ·haste, nor go by flight; for the 

·9 b~fore you, and the God of ,!~ael will_ b_t;! yo~r reward." I 
,.,the_.:_._.__~ .._\4. 

/,/· \<,~· ._ .. _1":.- _- ._ ... • 
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This prayer employs traditional phrases only as 

a point of departure for creative flourishes. The 

mighty acts of God are expanded upon, and an extended 

description of the joys that the Messiah bring is 

included. Like the preceding prayer Sevi's nrune and 

multiple titles replace the ruler. Unlike the first 

exemple, however, this prayer altogether dispenses with 

the plea for kindness. 

Striking the name of the ruler from the prayer for 

the governmentjan.d replacing it with Sevi'~ is no small 

act. The prayers reflect an intensity of feeling and 

firmness of belief that enables the community to perform 

an act of obvious defiance. The tension of diaspora . 

ambivalence, which we have observed from the days of 

Jeremiah, has simmered and now boiled over. What has 

previously been an undercurrent of discomfort has 

broken to the surface in a gush of discontent. The 

believers need no longer profess national loyalty. 

37. 

The sense of joy in the prayers leaves no room for regret 

or sorrow concerning one's adopted country. The scales 

of accommodation have tilted completely to one side. 

The long awaited redemption has begun; the restoration 

is imminent. 

l 
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CHAPTER SIX 

CROMWELL-ELIZABETH II: 

FOUR CENTURIES IN ENGLAND 



The history of the Jewish prayer for the government 

in England begins even before the Jews were readmitted 

to the British Isles in the late 17th century. Menasseh 

ben Israel: the Amsterdam rabbi, led the lobtying effort 
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to gain readmittance. In his petition to Oliver Cromwell, 

The Humble Addresses- To His Higpnesse the Lord Protector, 

(1655), Menasseh appeals to "the fidelity of the Jewes 

towards their Gou-vernours 11 : 

From the continuall and never broken Customs of the Iewes : 
~r(lsoever they are, . on the Sabbath-Day, or other solemne i 
,, ,ts~ at which time all the Iewes from all plaoes come to-

1 

, A.er to the Synagogue, , after the benediction of the Holy 
1 

·· .. • before the NJ.inister .of the Synagogue blesseth the people ' 
'.~~-· ; . . . I 

... Of the Iewes1 wi t.h a loud voice he blesseth the Prince of the ' 
~Country und'r ~~-~ Uie-~-that &~~- ... ~·J@!s may heare it, ! 

t~.:~ .say, ~ ! r. -

In Vindiciae Judaeorum (1656), another work devoted to 

the cause, Menasseh repeats his arguments about the Jews' 

fidelity, and recalls the blessing bestowed upon the 

English ambassador in 1651: 

l'he Lo,~i\. ~ f!f·.ef,i.'tf· D-~·- ;J.~miah Chap.! 
~9· 7. gives it in.eom'?Miiitd to -t~-e&pti-v·e-I-/raeltte8-'that were di
fperfed among the heathens, that they fuould continually prayl 
for1 and endeavour the peace, welfare and profperity of the cityl 
wherein they dwelt, and the inhabitants thereof. This the !ewes: 
have alwayes done, and continue to this day in all their Syna-1 
gogues, with a particular bleffing of the Prine!: or l\fa~iftrate un
der whofe proteetion they live. ··And this the Right l:I--:,nou;able~ 
my Lord St. John can teftifie; who when he was Embaffi:,dour to I 
the Lords the States of t~e united Province$, was pleafed to ho;; 
nour our Synagogue at Am.flerdam with his prefence, where our 1 

nation entertained him with mufick, and all expreffions of joy and 
1 

gladnetfe, and alfo pronounced a bleffing, not onely upon his 
honour, then prefent, but upon the whole Common-wealth of 
England, for th_at th~y we_re a people in league and amiq .! ~ · · 



Both works display an intimate knowledge of the 

biblical and rabbinic sources on prayer for the state.3 

The former contains a full English translation of 

Hanoten.4 The translation accords with the two 

Sephardic manuscripts that predate it, except that it 

omits the entreaty that the king subdue his enemies. 

Although Menasseh was not immediately successful 
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in his 1obbying efforts, a small group of Jewish merchants 

quietly settled in London. On Simchat Torah of 1663, one 

Samuel Pepys paid a visit to their synagogue and wrote 

in his diary: 

And in the end they had a prayer for the King, in 
which they pronounced his name in Portugall[sic

Portuguese.i, but the prayer, like the rest, in 
Hebrew.5 · 

Just two years later another translation of Hanoten 

surfaced under unusual circumstances. Jacob Leon (Templ0), 

scholar, theologi·a..n, artist, and. craftsman, constructed 

a model of Solomon's temple that was later presented 

to Charles II. The dedicatory pamphlet contains these 

words on the title page: 

·· He that sends cleliYemnce to Kings, and gh'eth 1Jomrn1on to Prmces, 1 
whose Kingdom and Dominion is e\·erlasting : He that deliYered Dayid his I 
servant frum the Perillous sword, and he who made a way through the Red : 
Sea, and Path es through the Rivet· J o!'dan : He himself blesse, pre•erve, \ 
assist, make great, and more and more Exalt our Gracious Lord CHARLES · 
the IL King and Protector of England, Scotland, France and Irebnd. The / 
King of Kings by his :\f ercifnl Benernlence preserve, vivifie, and deliver! 
liim from all ~rouble anrl :!anger. The Ki1.1g of Kings inc.rease a:id hi~~ten I 

, the Star of his Cow;tellat10n, to prolong hrn dayes o\·er ]us glor10us Kmg
dome. The King of Kings put it into his heart, and into the hearts of his! 
Nobles and Ptinces lo ttse ben.igne Clentencjc.. t011'_ard.s.U~, a!ldJQ the Israel of: 
God, our brethren ndir hia •tollllm·i.:Gl'L~.lllllllin. '-' · / i 

l 



Temple talces the liberty of translating mayim azim as 

as the Red Sea and River Jordan! Like Menasseh, he 

omits the line about sunduing foes, but even more 

importantly, drops the concluding phrase about the 

redeemer. Simeon Singer, who wrote an article about 

early prayers for the English sovereigns, is convinced 
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the omission is deliberate. He explains that in Cromwell's 

era messianism was popular, but in Charles' it was on 

the wane: 

But arguments of this sort, if effective in the age 
of Cromwell, would be likely to defeat their object 
in the era of Restoration. Charles II was not a man 
in a hurry for the Messiah. Nothing would have 
disconcerted him more than his advent. Templo, 
moreover, probably did not consider the occasion an 
appropriate one for introducing a special element 
of Jewish dogmatics •••• ? 

Singer is arguing that the political climate of the 

era helped shape the translation of the prayer. At the 

same time he asserts that the prayer, and the synagogue, 

are non-partisan institutions: 

It would be unfair to bring it as a charge against 
the Jews that, after having prayed for the Protector 
and the Commonwealth, they prayed for the King and 
the Monarchy • 
••• it must not be forgotten that the Synagogue is 
not a political organization; that like the Church, 
it has to recognize accomplished facts, and, 
enjoying the protection of the law, is bound in 
honour as well as in duty to pray for the highest 
representatives of the law.8 
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The proclivity to emend the text, at least in 

translation, is evident as early as Menasseh ben Israel. 

A London siddur (1714), complete with a minia~ure drawing 

of a_ki~g on his throne, drops the astrological reference.9 

Another version, printed in a tract written to counter 

nativist tendencies in the mid-18th century, again 

omits the messianic phrase.10 On the other hand, a fully 

traditional form is used to welcome the royal dukes upon 

their visit to the Great Synagogue in 1so9.11 The 

variety of versions indicates that no single wording 

was exclusively employed. This helped pave the way for 

the significant rewritings of the 20th century. 

In 1895 the British rabbinate formally altered 

the traditional prayer for the government. Besides 

removing some of the rhetorical flourishes of the 

introductory section, two major changes were made: 

a. the plea for kindness is replaced by an appeal for 
11 a spirit of wisdom and understanding~~ •• that they may 
uphold the peace of the realm, advance the welfare 
of the nation, and deal kindly and truly with all 
Israe1". 

b. the prayer is concluded: t1In her days and in ours, 
may our Heavenly Father spread the tabernacle of 
peace over all the dwellers on earth; and may the 
redeemer come to Zion; and let us say,Amen.12 

The changes, incidentally, are present in the Hebrew 

text as well. 

Like their French brethren (see Chapter Seven), 

the British rabbis evidently~'.· :feJ.t the need, in the 



words of Israel Abrahams, nto bring the sentiments 

expressed more into harmony with the actual constitution 

of the co~ntry".13 This included an appeal to wisdom 

over mercy (rachmanut), and the introduction of a 

universalistic note at the end of the prayer. 

Surprisingly, Joseph Hertz rejects these innovations 

when, as Chief Rabbi, he edits The Authorized Daily 

Prayer Book (1941). He notes: 

The elimination of the supplication for rachmanut 
was in ~ome quarters hailed as a great improvement. 
Nevertheless, the older form was a truer reflection 
of reality for millions of Jews, even before the 
Nazi Terror.14 

Hertz does not mention why he also disowns the univer-

salistic ending of the earlier version, which he seems 

to comment upon in a favorable light.15 

The most dramatic changes in the prayer for the 

government come,~as one might expect, from the Reform 

and Liberal Jewish communities in England. Forms of 

Frayer (j~931 ) offers a Hebrew and English version 

radically different from its traditional predecessor: 

iV'.il S~~J;iD? ~!'~~? ~j~~ t:J~~,:;,~ ~J'r.J'~ 
Our Sovereign Lady, Queen ELIZABETH, 

ELIZABETH the Queen Mother, PHILIP Duke of Edinburgh, 1 

CHARLES Duke of Cornwall, and all the ROYAL FAMILY. 

;i~,~~ 11~~ ;:i'~).71 1?1 i.)D~?1~? tti : w'Jl?~1 c;.tgi ~~~ 
~~~i.,)i ;"1R"'J¥ wib~ tl'~~I) 'J:t'1 1.~~i.'.;) i"l~~sft h~~P,? I 

~~iSip i111?1 ~j~lWJi~ n~q1:h ~.ii!~ iJJ : r1~~ ! 

rd'~ s~ npT$ I~ Y1~1 ~.);::ii;i : ;,~~--,~~~ nv.-;~:µ1 
~1~;,, ! i:J~ : t:J'~V;:i ,?V.~ i1J".i~.?~ ~'i'.'1 ~.)~~l'i.;1 i!i·:~q: 

, . ' , . " • I 

oi~t?l t:l;:'.1''.:?P, 1~~:i7~ S\y iip~-~.? ~sf p~ i~~ o\~iJI 
· : Ji,,)~ ·: o?iY'.il n~~? U?i.;i~ il:t::/~11 

'!';' 
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Almigli-ay God .. we prny fio. ~~ S©~ Lady, 
Queen~~~.~~ tJ&te. ~~.ft.ti._ Duke 
of Edinbui::!k, Charles Duke of Cornwall, and all the Royal 
Family. We beseech thee to bless and keep them. Grant the 
Queen and her counsellors wisdom to govern the Empire in ac
cordance with thy holy will, so that it may help to set right
eousness and)ustice in the earth. Strengthen our love for our 

country, om: desire to serve it, our powoc of sel:f-sacrifice in 
the things that make for its welfare. Cause us to see ever 
more clearly that its high place among the nations iB-oin·. 
the keeping of all its citizens. Hasten the time, we be
seech the~, \1 hen thy rule »·ill be accepted by all mankind, 
and when the reign. of peace and love will be established on 
earth. Amen.11 io 

The Queen and her family are the recipients of 

blessing in this prayer, but the focus then turns 

to the congregant as citizen. The notions of love 

and devotion to country are modern values missing 

in the traditional text. This is the prayer of Jews 

who .deem themselves fully Englishmen. The concluding 

thought is universalistic and· messianic, rather than 

particularistic: and Messiah oriented. All·· these 

characteristics mark many subsequent prayers for the 

government. 

A revised version of Forms of Prayer (1977) 

contains a newly written prayer that voices special 

concern for national unity and international harmony: 
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Our Sovereign Lady, Queen Elizabeth, 
and all the Royal Family, her advisers and her counsellors. 

m:r1~i Pl~W lf · i1:t01:'.':P iJp:tin ~7~7 o~ iJ~ 1n: 
1 

-nil;l0p-,W~t' · iJ~:t7~ tii'?~ ,i'.1~ • iJ~lt'~ 111~: 
1 

-n;i0t\::i tl"1n~~ ,,i1" · n,11;i ;ii:i;i:::i i~iin, m::i'?~i1 : 
: : "T"·.: :· 'T-: TT-: :-;· :-- 1 

ti7i~o-ni~~-i,f ti~ · ippT :J"11 m~"7t'~, :::iitm : 
. ir~;ii 1J~ i1~m tli'?W~, . i1R1;t71 i117W7 t']t\tq~ ,,1~~ ! 

n~1p7 ;i~1.~71 ,1?~~ it:i~7 imi::i7~ ;i;;irn T2$ • 

: i~~ · 'l'l~T'~ ti:~~;:i-m::i7~-m~R021 i1~~~;:i 

May He whoaM~ca--t•b~B Um bless 

Our Sovereign Lady, Queen Elizabeth, 

and all the Royal Family, her advisers and her counsellors. 

May He give His wisdom to the government of this country, 
to all who lead it and to all who have responsibility for its safety 
and its welfare. May He give us all the strength to do our duty, and 
the love to do it well, so that justice and kindness may dwell in our 
land. May His peace be in our hearts, so that every community of 
our nation may meet in understanding and respect, united by love 
of goodness, and keeping far from violence and strife. Together may 
we work for peace and justice among all nations, and may we and 
our children live in peace. So may this kingdom find its honour 
and greatness in the work of redemption, and 0J! building of God's I 

kingdom herj • --.-----~n.\ It-

The ed.i tors of Service of the Heart ( 1967) include 

only an English prayer for the government. In keeping 

with the variety of alternative services offered for 

Sabbath morning, the prayer varies slightly from service 

to service. The following example is representative: 
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~Almighty 
Elizabeth, a 

n Lady, Queen 
ou to bless and 

. . 
I ii • • • • 'il I ;< - • ' • 

protect them. To the Queen and all in authority grant wisdom 
to govern the nation in accordance with Your will, that, together 
with the nations of the Commonwealth, it may help to foster' 
righteousness, justice and abiding peace on earth. Deepen our· 
love for our country, our desire to serve it, our resolve to uphold 
its good name by our own right conduct. Hasten the time when i 
Your rule will be accepted by ~ll_r:ia~~' an~ when the reign of'. 
peace and love wit1. be ~ _..Jle.W thmbghout the world.J 19. 

The prayer is obviously based on the older Forms of 

Prayer, although "EmpireH is replaced by "together with 

the nations of the Commonweal th!'. Evident again is the 

emphasis on love of country and ethical conduct. 

The history of the prayer for the government in 

England highlights the emergence of the Jews into 

modernity. Acceptance as bona fide citizens of the 

state prompted the Jews to embrace their country without 

reserve. The diaspora ambiv.alence of the traditional 

prayer seems to be absent from the modern versions. 
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Jews could still look foward to an era of justice and peace 

without expecting national restoration or redemption by 

a Messiah. In fact, the work of redemption, with Divine 

help, is a product of our own hands. 



CHAPTER SEVEN 

FIT FOR AN EMPEROR: 

- FR.A.NCE AND EUROPE 

---:--, 
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Like their brethren across the Channel 1 the Jews of 

France were greatly affected by the freedom of modernity. 

Their sense of national pride and affection is evident 

in the words of Berr Isaac Berr, a merchant, spoken 

after the Revolution: 

We are now, thanks to the Supreme Being, and to 
the sovereignty of the nation, not only Men and 
Citizens, but we are Frenchmen!1 

Patriotic feeling is also apparent in the record of the 

Parisian Sanhedrin, convoked by Napoleon in 1806: 

••• and when they came to the prayer which Jews 
are accustomed to put up for sovereigns, enthusiasm 
knew no bounds. Cries of "Long live the Emperor 
and King", in Hebrew and French, proceeded from 
every mouth.2 

Despite the flowery language of Hanoten, it was 

decided that the traditional prayer was not fit for 

the emperor. s. Debra, a late 19th century Parisian 

Rabbi, explains why a new prayer was needed: 

:H'ormerly in F~,,_. ~ ~ liW n:Piwn i•'1i::m : 
C':>i,r.:ii, was read ht -•'Yt"i!T ·~ ·~ the mornin(J' : . ~.._J -;,··-5~5~v . .., o I 

service. The passage which prayed that the head of I 
the State should have the glory of crushing his enemies i 
under his feet, of coming out victorious from all his enter
prises, harmonised admirably with the ambitious dreams 1 

and bOld enterprises of the first Bonaparte. N everiheless, 
it was during his reign that mnw • ., ;ni::in was replaced by 
a new prayer, commonly called i:l"n C'i1?~, from the first 
two words of the prayer. The reason why it had become 
necessary to compose a new prayer was that, in 1808, the 
Jewish ritual had just been officially organised. Now the 
emperor understood that his numerous victories and co
lossal ambition were celebrated in every house of prayer 
with the most vehement enthusiasm. The mm .. m ;ni::in 
in plain prose did not lend itself to choral accompaniment. 
It was no~a, Te _:PeU.F ~y.fJ1,9i~ptJy pgmpou~ for the great
ness of k~ ft:,W • pl-~ and ardent 
-loyalty ~5~ · !J 
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The new prayer was written by Abraham Cologna (1754-

1832), a leading French Rabbi, and set to choral mueie: 

m~-i, '"':J~,>:.~ ~ ,._ _,.,~ffh1?N 
1'!:lt:i itvN • 7,:,? ~· 'n:i? m;!l:l, n~ ii':i · v-i~ tN:w::i 
• t:l't:i~' -i,;i:i-i, .,,w,z::i ~:Jw t:l] n~z::i ,z::i-i, ,,,z::i, ,;:,,i,z::i, 0 ,::i'?z::i 

• iz::i~ · · · · ,:i.:i,iN .,,z::iw1 .,,~l ti:J1 1w1p ,,:Pz::iz::i n!:l'j:'tvn 

-i,:tt t::i"~ Jii:iw, t:i't:i' ~.,~ '1!"IM ~., ""° c~z::iw .rn::i1::i : 
n~ Jii~!:lii Jii~:l] • ,n.,~::in- r:l] · 11::i l1tv'N::l • iz::iN m::il;z::iz::i · 

Jit:IN, ion • imm' nz::in 1n~~, ,.,,~ n-i,t.?1 • 7z::i~ ,m.:iz::in 

o:P • n:m ~ttm m,,~ o,.,, i~z::i i~z::i • 'J.t:I~ ,m.,og' 1't:in 

· • m!:l' c,'?w :ii ,:i'gJ~:l • 7z::iN n::i:iw:in inn!:ltvt:i '.:l:l -i,;:, 

1~'.:ii'li ,J'!:l 'i~~ ,,~-,', ,,ii. • lt:I~ n~::i? ,:l::ltv' 1:P'? i1':lW,,, 

. " f. ~ 'C~i. ~,~ 'n 1':l!:l' • ,:i::i';i 

Living God and Eternal King, who dwells on high 
and who gases upon heaven and earth: By your hand 
is the strength and might to proeper and sustain 
everything. By your mouth kings reign and by your 
power peoplee are guided. Look down from your 
holy habimation and blese, suetain, and guard, 
our lord ----- Amen. 
May the blessing of heaven be upon him; lengthen 
the days and yeare of hie reign, Amen. 
Like the apple of your eye guard him; shield him 

·.with a crown of glory arid victory, .Amen. 
Send forth your light and truth; these shall comfort 
him. May mercy and truth be eternally boUlid up 
with him, Amen. 
Greatly exalt our lord, raie& him up, and strengthen 
him and hie honored family, .A.men. 
May peace bloL'!Ssom throughout the lamd, and may its 
inhabitants always dwell securely, Amen. 
May the words of our mouth, and the meditations of 
our heart, be acceptable unto You, 0 Lord, our 
Rook and our Redeemer, Amen. 



Debre commente upon. a deliberate omieeio:n in the 

new prayer, the entreaty for kindness am.d rachmaia.ut, 

which wae also a_aharaeterietic of the 1895 :Britieh 

revision: . 
811imtan-tia.1ly this pa.felt, .substi-

tuted for the old one, was' nothing else tliail a 'reproduction 
in a poetic shape of the wishes for glory, dominion· and 
victory contained in the first prayer. One thing, however, 
is omitted in the work of Cologna, no doubt intentionally, 
viz., the entreaty to God to incline the heart of the king 
and his counsellors to have pity on the unhappy fate of the 
Jews, and to cause the time of deliverance of Zion to draw 
near. This passage was no longer appropriate in a prayer 
ccmposed after the emancipation of the Jews. They had 
already been admitted into the heart of the great French 
family, and henceforth had a native country of their own. 
Accordingly, to ask for pity from men had become super
fluous in the eyes of the Jews, and to pray for the re_stora-
tion of Zion might_ h~ve appeared suspicious to the 
emperor.\ r. 

Whe». Hertz, ae Britius Chief Rabbi, retur».ed to the 

traditional form, he criticized Debre's remarks: 

Alas, he oou.ld not see that eman.cipatio:m.s, eve:n. 
Fre•oh emamcipatio!l.s, might be repealed.6 
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The n.ew version, like the old, proved umsatisfactory. 

According to Debre, Chief Rabbi Isidore (1814-1888) set 

out 11 to adapt to the Republic all the prayers which 

were suitable under the imperial regime" whell he assumed 

office in 1867.7 This resulted in a French version, 

which is based on Colog::aa's composition., but more 

reepon.sive to the democratic comstitutie• of the Republic. 

Like its Eltglieh counterparts, the prayer etreeeee love 

of country, oivic devotio•, a.Jld right oo•duct: 

i: 
I' 

I': 
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"Dieu/Eternel, ~·~} De~'~ ton trone tu in- ' 
clines les regards de ilri!;-~~ tes' ~~~ti'-1\i. terre · la force • 

t l . . ' I e . a pmssance t appartiennent; par toi tout s'agrandit, tout s'affer- i 
1mt; de ta demeure sainte, o Seigneur, Mnis et protege la Republique : 
frao9aise et le peu ple fran9ais. Amm. 
. ".Accord: a not~e pays .bien-aime la securite, et le bouheur et.qu'il 
JOmsse touJours d une pa1x profonde. Amen. · 

"Que par le ~ravail, l'instruction et la concorde, la France prospere 
et conserve touJours son rang glorieux parmi les nations. Amen. · 

" Que les rayons de ta lumiere eclairent et guident ceux qui sont a 
la tete de l'Eiat, que ta misericorde et ta grace soient Ieur bouclier. 
Amen. 

"Accueille favorablement nos vceux, que les paroles de notre boucbe 
et les 6entiments de no·tre owlll' t.r()l!l\remt gr£ee deT.Jnt toi 0 Eternal 
notre createur et noiPe 1iWira.teivli1r."'\:il. · ' ' 

Eternal God, master of the universe: 
From the eminence of your throne you turn the 
eyes of your providence toward heaven and earth. 
Power and might are yours. Through you 
everything is exalted and everything established.· 
From your holy habitat, 0 Lord, bless and 
protect the French Republic and the French 
people. Amen. 
Grant unto our beloved country security and 
good fortune that it ma¥ always enjoy a 
profound peace. Amen. 
May France, through work, education, and harmony,' 
prosper and always preserve its glorious place 
among the nations. Amen. 
May the rays of your light brighten and guide 
those who are at the head of the State, and 
may your mercy and grace be their shield. Amen. 
Receive in favor our petition, that the words 
of our mouth and the feelings of our heart may 
find favor before You, our Creator and Redeemer. 
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Italy is also the home of il!lllovative prayers for 

18th a•d 19th ee•tury emperors. The •orther• commu•ity 

of Mantua had long been part of the Hapsburg Austrian

Hungarian empire. Joseph II ruled from 1764-1790; the 

following prayer for him was written in 1789. The 
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Jewish community had decidely mixed feelings about Joseph 

II, with the assimilationists hailing his liberalizing 

decrees and the traditionalists decl.}ll.ng the difficulties 

it imposed on their observance. But no hint of these 

negative feelings emerge in this effusive prayer. It is 

not part of a Sabbath prayerbook but rather from a 

special booklet in honor of the monarch. The prayer begins 

as a ~ sheberach, which we have observed is a form that 

predates Hanoten. However, this composition also 

incorporates language from the traditional prayer. It 

is particularly militaristic, containing numerous pleas 

that the king's enemies be vanquished: 





.. ~o/~t"i1 iil~:J~_o; nJ1~ !7 1' 
;Ji i:l'OW .J .~j '.'J 11n;i1 n~~iii 
:r\ ··-:r- .• . -· -··-· 

'.: .. N~~~qiJ1 , 11?/!?9Q ;=; ~7 
· 1~:2~?P11.J;;01 i~1v-r1 .?!5Ni7 
-?~ i11i.:J~i r:c~ _ -~1;T~ ~.J~ ~~b 

. ·. : ;~-f,j? . p~o?i .~.1J7 
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o,ri n?~Q7 r~~1 Piel, ,N~~ 
. O"''" io,,.'~t-:ij._ .77~_.tp_JJ i~'.P .. 1-i~.-., .-' r... · 1. _ Deh! Signore, 'concedi valore, e grazia a11' Au-

6'?!.lrw. u~ .,~~ iiliD'O gustissi~o ~o'.t'~.Imp.:more, ~ ~· ~IUSF'.PPE II. 
... , ., n ·;-.··.·:. . . ·. ~ : :· .J. ,, :·· · .a pro di cu1-um1hamo le nostrc preghiere, ·come hai 

ii1I M~'.0~:~~1 ~Rl.D\1~~·~ ,_,,?~ ''.<l'concesio a Gi~su~ '.~llorch~ cO~~attendo f R~ d_i· Ca

,,~ 1)l~:'.? '~~~ _tJ~ !OQ'i} 01' ~ n_aan,, disse/implorando il tuo favor~, cio/ro~t;;'c~-

'] 011 J1V~~il ~-P~ -;pJ~? 1}p~ 
:~it!.i'~ ·111.:J~ ~lJ · 117;~ _PPP-? 
. . ,,,~. i9\~jtP l;1 ,i)!"i) i1il 

. ~~' ~~ ;f'"""),~i 1,:;h~ t::J1;pti} 

.. 1~'- ~? OV,} 1Jt9V iqry n1tv~t~ 
- ~ '.tJN 1i.JNJ1 

9• ' o T .: 

.lJtton ne movearis, & luna contra v11Jlem _11jalon. Ia

grandisci di 'grazia'1a gloria di Cesare readendolo 0 • 

'1, ;gnor vittorioso_, c adorno ne :vada di sempre maoaior 
I . Ob 

rplendore. . . 

Amee. 



May He who blessed Abraham, Isaao, and Jaeol!t·r· 
Moses, Aaron, David, Solomon, and all the 
great and mighty kings of eternal renown, 
bless, guard, sustain, and help our exalted 
lord, the king and emperor Joseph II. May 
he be magnified and his kingdom raised up. 

King of Kings: guard him from the reach of his 
enemies; save him, as it is written: save me 
from my enemies and detractors, for they are 
strong about me. 

King of ~ings: strengthen and bolster him that 
he may pursue and capture his enemies, as it is 
written: I will pursue and capture my enemies, 
and.:.~not return before their demise. It is also 
written: Raise your hand against your enemies, 
your power against your detractors. 

King of Kings: help his campaign and instruct him, 
as it is written: My hands are learned for war, 
you have prepared a firm quiver, my arm is ready, 
his legs are like deer, and he giris his loins. 

King of Kings: make his enemies drop before him. 
As one they went out to meet him, in seven ways 
they flee from him. 

Unto you, Lord, is the strength, power, glory, 
victory, and splendor of all heaven and earth. 
Unto you, Lord, is the dominion, exaltation, 
richness, and honor. You rule over everything, 
are strong and powerful, and through you all is 
strengthened and sustained. 

Sustain and give courage to our ex&lted lord, the 
king and emperor, Joseph II, for whom we pray, 
just as you sustained and gave courage to Joshua 
on the day of his battle with the kings of Cannan; 
the day in which he said before you: the sun at 
Givon and the moon at Ayalon be still. Raise his 
honor through your salvation and grant him splendor 
and glory. 

Place in his heart and in the heart of all his 
advisors the inclination to deal kindly with us 
and all Israel. And let us say: Amen. 
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Joeeph II was sucoeeded by Francis II, emperor of 

Austria from 1792-1835. The same community of Mantua 

published the following prayer, which ie similiar to 

.the previous one in its militaristic concern. Whether 

these specially composed prayers were read during the 

Sabbath morning service in addition to, or in place of 

the traditional blessing ie unknown. 

r
· .. """~~~~ll"~"""'~~~· .. , 
JJ C"' 11(:'\ no;i '''p111 ':,'0 fli\j!lJ lt";.'' n.:rn::iJ.lJ tJ°'i'J \':,'I( .,M)r;"1 •J::b ii~tl\ I 

ic • l;i:h pln',i 'ru) n•Ji m1JJ' ru n•.:i "'!~'1< n1M:.i~ ';i •JD) r,n J; •ilJ:.i 1i:.i:.i ' : ·. , 
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The God who gives salvation to kings, the Lord 
who is a 'man of war', who commands the heavenly 
hoste and the earthly rulers-stregthen, defend, 
shield, raise, help, extol, and glorify our lord 
the emperor and king Francis II. 

Save and prosper his army and his allies army. 
Gird them with strength and courage, train their 
hands for war devoid of fatigue or failure. 
Protect our exalted lord, the emperor and king, 
from trouble so he may vanquish his enemies. 
Increase his stature, so that hms detreaetors, 
who approached as one, will flee in seven directions. 

You are the God of knowledge, the source of wisdom. 
May your splendor illuminate our lord, the 
emperor and king, with goodly counsel. May your 
light apppear before his advisors and commanders, 
and all the ministers who aid him. May their 
advice not ee faulty, their plans not disturbed, 
and their assurances not broken. Banish and 
nullify all destructive thoughts and. bad advise 
from our exalted lord, the emperor and king, and 
from all those who come to help him. Those who 
would trample their spirit shall not rise up or 
live again, nor their plans come to be. 

In the shelter of your wings protect our exalted 
lord, the emperor and ~ing Francis II, and the 
honorable empress and queen his wife, and his 
honored brothers, and all the ministers of the 
exalted Austrian government. Add many years of 
health to the king, and everlasting vitality. 
Increase his stature and prosper all that he does. 

May God who wages war throughout the ~and, grant 
peace to all its inhabitants, and inspire earthly 
kings and ministe~~ to proclaim peace between 
men. Nation shall~~ift up sword against nation, 
neither shall they learn war anymore. But they 
shall love truth and peace • 

••• Grant peace in the world. 
Grant peac~ in the kingdom 

••• Give us a sign of your deliverance and mercy, 
for you are our help and comfort. May the words 
of our mouth and the meditations of our heart be 
acceptable unto you, 0 Lord, our Roek and our 
Redeemer. 
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The Mantua prayers, althaugh original, belong to 

the older genre of prayers for the sovereign rather than 

the state. Thie is only 10gieal given the auteoratic, 

rather than demoerati~ form o! government that persisted 

in many places that Jews lived. One such example is 

Russia, where pre-revolution eiddurim contain the 

traditional wording for the czar and his family. A 

prayerbook that could have been the possession of the 

Rabbi in Fiddler 2!1 1!!.! !iQ..2! names Nicholas II and hie 

entourage. 11,-Further evolution of the prayer for the 

government was of course halted by the Holocaust and 

communist Russia. 12 
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CHAPTER EIGHT 

PRESIDENTS !.fil2 PATRIOTS: 

11! .!MERICA. 
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Jewieh prayer for the United Statee of America ie 

ae ald as tke country itself. In fact, Jewe were reeiting 

tlle traditional prayer ~m American eoil before t:ae nation 

declared independence. Wkat makee tke United Statee eo 

interemting ie tke almost eontinueus documentation of 

prayer for the government in books and arekivee, as well 

as tlle uniquely modern experienee of tla.e Jews JI.ere. 

Tke nation's oldest congregation, Skearitk Israel 

in New York (the Spaniek and Portugese SynagollJ.e) kae 

records t•at date baek to the early colonial period. 

Something of the Jewish odyssey is releoted in the fact 

that its first prayers for the government are in Hebrew, 

but the Dutch rulers are named in Portugeeel1 The 

congregation still used their native tongue to name 

King George and his family, but adopted English to bless 

the President following the Revolution.2 

Gerehom Seixas, spiritual leader of Shearith Israel 

from 1768 to the end of the century, was a prolific 

writer of prayers for the government. More often than 

not the prayers were penned for a special oooaeion. 

Thie does not preclude the poeeibility that Hanoten 

continued to be recited during the Sabbath morning 

service. Seixas' earlieet prayer (in the archives of 

Shearith Israel) was written fer a day of "humiliation, 

fasting, and prayer" declared by the Continental Congrese 

on May 17, 1776: 



0 Lord: the God of our ] 1athers A:~ Isaac and Jacob, 
may it please thee, to put it in the heart ef~ 8overeign L<>rd, 
George the third, and.in the hearts of his Councel1ors, P'tince~ 
and Servants, to 'turn away their fierce Wrath from agai.nst 
·North America. And to destroy the wicked devices of our 
enemies, that it may fall on their own heads. That there may 
ilo more blood be shed in these Countries, 0 Lord our God, 
we beseech thee to ,open unto us the gates of mercy on this our 
solemn Fast And that our prayers. and the prayers ·of all the 
people that stand before thee this day, may come before thee 
that"~the LMS. torn] may no :r;nore pass through our Land. 
And that thou n::iayest send the Angels of mercy to proclaim: 
:p.eace to all America and to the inhabetants thereof. That: 
:9iou ma.yest· once more plant an everlasting peace between I 

·.Great Brittain. and. her Colonies as in former times and con-

1

. 

~ unto us what' is written. And they shall beat their 
-- -- - - --··----- - -------- '11 ·'· - -

swords into Plow-shares, and their spears into pruning.hooks'; 
Nation shall not lift up sword against Nation, neither shall 
they learn war any more. Amen. :3. 

The conflicting loyalties ef e0lenialiets on the 

eve of revolution ie painfully evident in Seixas's 

composition. When the war came, however, there ie no 

doubt where the leader a.nd his congregation stood. 

Shearith Israel disbanded rather than submit te British 

rule in New York. Seixas and others rel0cated in 

Conneotieut and later Philadelphia. Seixas wrote a 

prayer for the young government in the midet af armed 

stru.ggle that frankly requeete: "May the Lord fight 

for them". Yet the prayer, which borrows freely from 

Hanoten, also looks foward to an era of peace and the 

good tidings of the Redeemer: 
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0 Great, trePt~do\'18, mighty, high,· & Exaf~d King of Israel, 
Lord of Host.a .. · . He who dispenseth SafetY Un.to l(ings, ·and 
Dominion ~tO · princes, whose Kingdom is an Everlasting 
Kingdom; :He'that Redeemeth, delivereth, and multiplieth his 
mercies for their benefit; He that is near to all those that call 
upon him, He that answereth those that fear him, when called 
on in time of their distress. May he bless, guard, preserve, 
assist, shield, Save, supremely Exalt, and aggrandize to a high· 
degree His Excellency the President, & the Honble Delegates 
of the United States of America, in Congress Assembled; His 
Excellency George Washington, Ca pt. Genl. & Commander in 
Chief of the Federal Army of these States, His Excellency the 
President, the Honble the Executive Council, & Members of 
the General Assembly of this Commonwealth, and all Kings 
• fotentates, in alliance with North America. 

May the supreme King of kings, through his infinite mercies, 
preserve & grant them Life and deliver them from all manner 
of \Trouble & injury, fixing and Establishing them in their 
.everal departments, in peace and tranquility . 

. . ·/May the supreme King of kings through his infinite mercies, 
save and prosper the Men of these United States, who are gone 
forth to War; The Lord of Hosts be the shield of those who are 
Armed for war by Land, and for those who are gone in Ships to 
war on the Seas, May the Lord fight for them; May they, their 
Rulers, their Leaders, and all their Allies joining them in· 
battle, equally experience thy goodness; And may thy Angels 
have them in Charge, and save them froni. ·Death, and all 
manner of distress. May the Supre~e King 'of 'Kings im-

plant among them, Amity, brotherly Love, peace and Sociable
ness. Let not their Lips speak Evil, nor their Tongues utter 
deceit. May their Troops go forth without duplicity when they· 
have taken counsel together, to war against those, that seek 
their Injury. :May the supreme King of Kings thro his infinite 
Dl;e~cies, impart his divine wisdom, to the Rulers of these 
United States, and grant them a Spirit of Just Council and 
true Valour, so that they may be enabled, to support their 
determinations with wisdom and Judgment, And may a per
mwent Peace subsist between them, and the Kings & Poten
tates, in alliance with them, and Establish to them a Covenant 
of Peace, until time shall be no more, so that Nation shall 
not lift up their sword against nation, neither shall they 
combat or make war any more, Amen. Grant it thus 0 Lord, 
for the sake of thy great and ineffable Name; and for the s.ake 

, of thy People, and. thine inheritance, who offereth up their 
supplications to thee, whose Seat is in heaven; Invoking thee, 
Hasten, and let thy tender mercies anticipate our prayers~ for 
we are greatly deficient and undeserving, Incline thine Ear 
and hearken, Open thine Eyes, and see our distresses, and cil:o 
not despise our unworthiness, nor our Cry unto thee. 

We Beeseech thee, 0 Most gracious and Merciful king, to 
whom peace Pertaineth, that thou wilt cause us to enjoy a 
firm Peace & Tranquility, & Spread over us the Tabernacle of 
peace everlastingly, & speedily permit, that among us may 
be heard, "the Voice of him who bringeth glad tidings, an
nouncing that,' The Redeemer Cometh to Zion,'" Amen. So 
may it be."(. 
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One other prayer by Seixas, written in 1807, merits 

attentio:n.5 Its distinotive feature, like modern examples 

from England and France, is concern for the nation as 

a whole. The prayer is not only for the leadership but for 

the people and their country. An appeal is made to uphold 

the "principles of the Constitution". The y<l>ung nation's 

enterprises: agriculture, commerce, and education, are 

bleseed. Seixas is speaking as a proud oitiMen, secure 

in his place: 

Lei:. u:::- .t...uVv liu11..o:i &il v ..... ,.-=> .. ; ill.llU wnn awru1 tr~mbungs reu~~r 
praise & thanlu;.giving to our God, the God of Israel~ to whom all 
pow.er & mercy pertaineth-join with me in sRppUcation & let us 
mentally pray for each other-we humbly beseech thee Oh Lord! 
to look down upon us from thine holy habitation & grant us thy 
all-powerful protection, shield us under the. wings of thy holy 
Providence, & preserve us from e-dl; direct us in the pursuits of 
life, & guard us fr~m the reproaches oi Man- Bless & protect the 
President of the Union, with the administrators of the general Gov
ernment, in their respective departments--the Governor & Rulers 
of this State-Judges & Counsellors-& th-D Magistrates of this 
City- Impart to them an emanation of thy divine wisdom-,tha.t 
they may k-now .-& judge distinctly, between that which would 
prove beneficial to the United States-& that which might b13 
injurious-let no party schisms in state affairs prevail, so as to 
destroy the principles of the Co~stitution, which is for the security 
of pers·on & property, & sworn to be observed by the administrators 

of Government. 
May the Congress assembled, act in unis-on with ~ach other to 

promote the· welfare of all-and may -they be able to deliberate 
and decide on all laws proposed ·for the advantage of their Con-

. stituents May agriculture flourish & Commerce be prosperous, 
1 

may the s~minaries of education be continued under the direction 
of able Teachers &_ Professcrs:-that the succeeding generations 
may gain the knowledge of ·freedom· without licentiousness, & the 
usefulness of power without tyranny. 

May the people be convinced of the fidelity of their repreJ1.mta· 
tives, and may no cause of jealousy subsist· among the different 
States of the Union-may the- blessing of Peace attend their 

Land 
Councils; & finally may " the earth be filled with knowledge as , 

waters covereth th-e- Seas-" 6. 
So be it thy will & we will say Amen. 
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Before continuing through the 19th century, another 

prayer from the Revolutionary War period should not go 

unnoticed, if only fer its fervently original 0omp0sition. 

The author, Rabbi Hendla Oettingen, was connected with 

Shearith Israel during Seixas' absence and wrote this 

prayer in Hebrew in New York, 1784i The underlined portions 

identify phrases from the familiar prayer, and the leaders 

named: 

We (turn) towards God and towards God are our eyes. 

Blessed be the L<>rd who has dealt kindly with us, in His mercy 
and great kindness He has dealt magnanimously with us. By 
the breath of His mouth He has created heaven and earth and 
the world and those who dwell thereon. He gives light to 
the earth and its inhabitants. He has created all created 
things, and every existing thing He has produced, what exist.a 
created from the non-existent. 

KiJJ.g et:ernal, to Him is Kingship, and He causes monarchs 
to reign. He it is who implanted peace in the heart of kings 
so that they may return the sword to its sheath. The Lord 
has said peace to those afar and to those near. We will praise 
the Lord in congregation for His kindnesses which He has 
benevolently bestowed upon us. We cried unto the Lord from 
our straits and from our troubles He brought us forth. And 
for us, a weak people, inhabiting the land, He in His goodne• 
prospered our warfare. Thou hast restored us our inheritance / 
from the hands of aliens and strangers and given us back ti. 
joy of our heart. 

And now, King, exalted beyond all height, we have come to 
pour out our soul before Thee. Hear the prayer of Thy :fir8'
born son, Thy peculiar people, who trust in Thy thirteen 
attributes of mercy, that they return not empty from before -
Thee, faithful sons of faithful believers in the thirt:een prin
ciples of Thy Law. 

As Thou didst give of Thy glory to David, son of Jesse, and 
t9 Solomon his son Thou didst give wisdom greater than that of 
all men, so mayst Thou grant intelligence, wisdom, and knowl
edge to our lords, the rulers of ihese thirteen states, to judge 
the people, yea also to the -commanding general, GoVEIL.""iOR 

CLINTON, together with their counsellors, advisers, (officers 
and deputies) each ruling in hi~ spliiere, each -man by hie_~ 



st&ar•ud, each upon whose shoulder Thou ~hast set dominion. 
May he be tiipheld and his honor

1
,be .. ):iigk May he_ be as the 

fresh olive tree, and blossom as lhe Jity·. of the valley, as the 
rose ·'1~.Sharon, and may he be as the tree planted by springs 
of w~ter, whose fruit cometh forth in its due season and its 
1-eaf withereth not. And in whatsoever he doetb: may he 

~:!"- ~- .. 
prosper. 

And as in their great kindness they will deal well with us, 
and we shall dwell in quietness and peace in their shadow, so 
mayst Thou reward them according to their desert. Give to 
them the desires of their heart, so that they may deal well with 
us unceasingly. Cause us to find favor and grace in their eyes 
that they may set us a seal upon their heart. 0 that this may 

, be Thy will and let us say Amen. 
As Thou didst give strength to Samson, the son of Manoah 

tqat he rent a young lion in his might, so mayst Thou 
s"trnngthen and support the saving shield of our lord and 
c.Qil1manding general GEORGE WASHINGTON, the appointed 
~h.tef of the war on sea and on land and throughout the 
c~!lntry with all his forces infantry and cavalry. In Thine 
own time Thou wilt subdue the people beneath his feet until 
they turn their back to him and not their face; may they fall 
and rise up no more, and may he pursue his enemies, and over
taking them, not return until they are destroyed. 0 Lord 
save us now! 0 Lord prosper us now! 0 how goodly, how 
beautiful might it be wouldst Thou confirm the peace that 
Thou hast planted on the hearts of kings and rulers that they 
should beat their swords into plowshares, their spears into 
pruning forks, that nation should not lift up sword against 
nation nor should they any more learn war; that Thou wouldst 
establish over us the word that is written: " And I will set 
peace in the land and you shall dwell with none to make you 
afra-id. GreaLis the peace to those who love Thy teaching, 
for them is no stumbling block. May peace he in thy rampart, 
prosperitv in t.\y palaces." S'et mercy in their hea;rt that they 

may deal kindly with us and with all lsr1iei th~ugh the merit 
of the love of the patriarchs, as it is written: " And I shall 
remember my covenant with Jacob, also my covenant with. 
Isaac, yea also my covenant with Abraham and the land shall 

· I remember." 0 that this may be Thy will and let us say 
Amen. 

As Thou hast granted to these thirteen st.ates of America. 
everlasting freedom, so mayst Thou bring us forth once again 
from bondage into freedom, and mayst Thou sound the great 
horn for our freedom as it is said: "And it shall be on that 
day, the great horn shall be blown and the wanderers in the 1 

land of Assyria and the dispersed in the land of Egypt shall ' 
come and bow down to the Lord on the holy mount in J erusa
lem .'~ May they be awakened from the dust to praise God: 
Hasten our deliverance at the day of retribution for Thou 
art our Redeemer. Then shall we sing a new song to the Lord, 
God of Israel, and there we shall serve Him with reverence 
as in the former days of old. May He show us wonders as 
in days of old, and may He the Holy One, blessed be He, 
restore the Presence to Zion and the order of service to J erusa
lem. And may we be granted to gaze on the beauty of the 
Lprd and to behold His sanctuary. May He send us the 
priest of righteousness who will lead us upright to our land. 
May the beauty of the J....ord be upon us, and may the redeemer 
come speedily to Zion in our days. 0 that this may be Thy 
will and let us say Amen. T. 

[I 
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The history of the prayer for the government in 

the United Statee during the 19th century is intimately 

connected to the establiehment of Reform Judaiem. The 

movement advocated liturgical 0hange in general and 

thue would be more willing to emend or rewrite the 

older text. Thia is evident already in the Sabbath 

Service (1824) of the,Ref0rmed Society of the Ieraelitee 

in Charlest0n, South Carolina, the natien's earliest 

Ref0rm congregation: 

PRAYER FOR GOVERNMENT. 

Almighty God! sole ruler and governor of the whole 
· universe! Thou who hast created countless systems 
. for thy glory! Thou, who fillest all space with 
thy wisdom, truth, order and benevolence, in thy 
boundless mercy, bless, preserve and enlighten the 
President of these ]J'nited. States, together with his 
counsellors, artd all the officers of the General and 
State Governments, executive, legislative and judicial. 
0, may a portion of thy divine wisdom fill the halls 
of their assemblies, and direct their hearts and under
S1tandirtgs for the honour of thy holy name, and the 
prosperity of our beloved country. May the spirit 
of peace be --ever in their counsels, and integrity be 
their leading· principle. 

We--;h~~~ ~~;oo~to- bless -a:~-cf-ext~ thy goodness, 
0 Lord f that thou hast numbered us with the inhabi
tants of this thy much favoured land, uniting us all 
into one great family, where the noble and virtuous ' 
mind is the only crown of distinction, and equality 
of rights the only fountain of power. We bless thy 
holy name, that thou hast removed the intolerance of 
Bigotry far from out this happy republic, and hast 
relieved the people from the yoke of political and 
religious· bondage. May thy redeeming spirit visit 
all the nations of the earth, and may the smiles pf 

· thy auspicious goodness be a light to the eyes of rulers, 
and the fear of thy justice awaken contrition in the 
heart of the oppressor. Graciously incline thine ear 
to the supplications of thy servants, assembled here this 
day. Bless the people· of these United States. May 
sentiments of charity and friendship unite them as 
citizens of one common country. May the lights of 
science and civilization, as the flaming sword of Eden, 
defend them on every side from the subtle hypocrite 
and open adversary. Spread thy benign influence, 
great Author of existence I over all mankind. Grant 
this for the sake of thy supreme excel_l~pce and never 
ending mercies, and let us all say, AMEN. ~.-
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Before us is a fully 'medern' prayer in the sense that 

we have defined modernity: directed to the nation ae 

as whole, displaying national pride and devotion, an« 

streeeing ethical oonduet. Subsequent prayers that we 

will examine 0an be considered variations on the same 
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themes. In this exampl9.>A.meri0a's virtues, as the Society 

eaw them, are highly praised: unity, equality, freedom, 

nobility ef purpose, and intolerance of bigotry. Rather 

unueual, the "'lights of seienee and civilisation'' a.re 

added to the list 0! virtues. ~he sense et the prayer, 

like the period, is that .America is a nation of destiny. 

Many pe0ple eaw the Civil War as a great interruption 

in .America's rendezveus with destiny. Memory of the 

War seems fresh in the mind of David Einhorn, ardent 

Reformer and aboliti0nist. Hie prayerbook Olat Ta.mid 

(1872), republished from an earlier German-Hebrew verBion, 

contains this prayer: 

O bless 0ur eountry, and all the auth0rities 
apointed[si~ ta manage its affaire; se that virtue 
and the fear of God, right and juetioe, and eenoora 
and leve between its various tribes and den0minations, 
may beeome its bulwark against all wh0 might assail 
it from within er from without.9 

.A. later editien 0f Q1!! Ta.mid (1896) offers anether 

prayer f'&r the gevernment by Emil Hirsch, himself a 

leading exponent ef what became knewn as radical Refem. 

The prayer is distinctive in its weaving ef Sabbath 

themes with American ideals, and again evineee faith in 

America's high mission: 



Father of all? mankind, we thankfully wotlld \ 
acknowledge that from Thee all might. and majesty 

1 

fl.ow. Thy. dominion compasseth worlds without I 
number, Thy reign hath no end. ·we beseech Thee 1 

to shower the richnesl3 of Thy blessing upon our 
country, and to look down in Thy favor upon all in 
authority over us; to inspire w1th wisdom, those 
unto whose hands are confided the administra
tion of our nation's affairR and the stewardship of 
our people's welfare. On this Sabbath, the memor- , 
ial of the liberty of Thy son, man fashioned in Thy ; 
image, we ask '"fhee to keep our hearts in the single- ' 
ness of purpose to help h1aintain our country the 
bulwark of freedom, the home of virtue, and an altar 
of true piety, that justice be done nml right triumph 
throughout its borders. This day of rest and self
san<.:tification reminJeth us of the fin,11 cons;mma
tion of Thy proviclentia.l guidance according to which 
Thou shapest the .destinies of the nations jn time. 
As was the first Sabbath-day the sign and seal of 
the perfection of Thy creation, so every Sabbath hour 
is meant to speak unto us with a prophet's Yoice, 
announcing the higher perfection, yet to be, of thA 
conditions on earth, when the Sabbath hour of a. 
united and God-blessed humanity will call all Thy 
children to enjoy the rest of spiritual and moral 
freedom vouchsafed unto all, jn perfect peacf' of 
heart and quietness of souL Give unto us the un-

Jers!-anding to see that Thou h:i.st appointed us, the· 
people of Thy prophetic hope, the first-born nation 
of liberty, to lead the van of all who would pilgrim 
on toward this glorious goal. Teach us h<;)W to pre
serve concord at home arnong the variom; sec~ions, 

and to maintain good will among the different races 
of our great land, and thus to encourage in our 
strength all other peoples to sheathe the sword of war. 
The Sabbath, the sign of the everlasting covenant 
between Thee and Israel, recalleth unto us Israel's 
assurance that the Messianic Sabbath of peace will 
indeed at last~ crown and complete the toiling ages 
of humanity's struggles and strivings. Let like the 
rays of a Sabbath lamp Israel's trust beam out upon 
the upward path of mankind's pilgrimage!· Banish 
from the midst of u::i all faint-heartedness ! Console 
them that weepi with the blesied certainty that though 
man's days be but few and his burdens oft be 
heavy, Thy counsels will be established and Thy 
kinwlom will come. cbnfi.rm the Joyal in their hope 
and rekindle the flames of enthusiasm for our heri
tage in souls that peradventure h::we grown cold. 
Let all rally around Thy burner, and rememb~ring 
the one rock from which we are hewn, stand to
~ther a united b2tnd to bring Thy message of 
freedom and pe:\ce to all the world. J to. . . 
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Einhern and Hirsch, like almeet all the Referm 

Rabbis ef their day, were inmigrants to thie oeuntry. 

That America wae net their native heme did nethin1 t• 

diminish their pride in her; if anything it only in0reased 

their hepe and seal fer her future. Such is the case 

with Joseph Krauek•pf, a member of Hebrew Unien Cellege's 

first rabbinieal elass, and an eaicree frem Prussia. 

Krauskepf's "Prayer fer the C0mme1nwealth" in his 

Service Manual (1892) is full of illlllilrant pride in the 

energetic and growing natien: 

Lord God, Father of All! Huri1bly we approach Thee· 
this morning with fervent thanks for the peace that abides 
in our midst, and for the plenty tll<it abounds. 'Ve thank 
Thee that. the sound of the anv.il rings through the land, 
that loom and forge and furnace, that plough and ship and 
locomotive, send forth to millions of people here, and to 
the·nations beyond the seas, the glad tidings of our coun-
try's safety, and of our nation's prosperity. · 

And we approach Thee, 0 God, this morning, not °'iy 
with our thanks, bu.t also w.ith our supplications. DespHe 
abundance, want lodges in our midst; and, despite peace, 
the voice of discontent is not yet h·ushcd in our land. \Ve 1

• 

pmy Thee, 0 God, enable the people's representatives, 
wherever assembled, to 'yrestlc with this harassing foe, and 
to conquer him. Fill their minds with a consciousnc.ss that 
in tl1cm is centered a nation's trm;t, that to them the people 
louk for a solution of problems that perplex them, and of 
difliculLies that Lcsct thcTfl. 

· And ·we. pra_y Thee,OGoo,- dispose_ the:nearts of"-ol1r-

people to aid their reprc~entativc~ iii the work upon w~ich 
they -are engaged .. Unless the .. people. earnestly >seek to 
wnlk in the way of righteousness, in vain will ~.their repre- · 
scntatives lcgisln.t.c, and in Ya.in will he.the blessings wl1ich 

fields and mines· lnvi:;;h upon us. 
Wit.h these our thanks, with thcs() our supplications,· 

humbly we approach Thee. Accept our. thanks, and hear 
and answer our- prayer, as scemcst best in Thine eyes, for 

Thy_pc_ople'M Rake. Amen.\ u. 

i I 
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Given the importance of prayer for the government 

to these Reform leaders, it is suiprising that ether 

major werks eentain ne sueh prayer. Ieaae Wise's 

Minhag America (1872), Benjamin Szeld'e Avedat Yisrael 

(1873) and the Central Cenf'erence ef .A.merican ~abbis' 

Unien Prayer !!.!,!£ (1892) de net previde ·instruetiene 

•r text.12 

The revised Unien Prayer!!!,!! (1940), en the other 

hand, actually has twe prayers fer the country. ~he 

free adapti•n ef sim shalom ameunted te one blessing -
fer the nation: 

Grant us peace,--1'hy m~ p11eciom -~t, 0 Thou1 

eternal source of peace, and eriable Israel to be its mes-. 
senger unto the people~ of the earth. Bless our country 
that it may ever be a stronghold of peace, and its advo- · 
cate in the council of nations. May contentment reign~ 

within its borders., heal,th .and hap.· p- iness. within its··1··:.··.· ..... homes. Strengthen the bonds of friendship and fel- -~ 
lowship among all the inhabitants of our land. Plant'' 
~rtue in every soul, and may the love of Thy name 
hallow every· home and every heart. _ Praised be Thou, -
0 Lord, Givet of J>eace.\ 13 
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The ether prayer oeeurs in the expeeted plaee, following 

the Torah reading. Phrases like "Ged-fearing people" and 

"may religion epreai its blessings" emphasise the 

religiosity ef the Ameriean people: 

Ferveirtly we invoke Thy blessing upon--oir country I 
and our nation. Gllard them, 0 God,.-fro:rri calamity! 
and injury; suffer not their adversaries to triumph over '\ 
them, but let the glories of a just, righteous and· Cod
fearing people increase from age to age. Enlighten with 

1 

Thy wisdom and sustain with Thy power those whom 
the people have set in authority, the President, his 
counselors, and advisers, the judges, law-givers and ex
ecutives, and all who are entrusted with our safety and 
with the guardianship of our rights an<l our liberties. 
May peace and good-will obtain among all the in ha b
itants of our land; may religion spre20 ~ts br1essings 
among us and ml't· CTtl'T nation in righteousn6:SS .. Amen. /'I. 

I 

11 

I 
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Gates .!f Prayer (1975)t the present standard bearer 

•f the Referm Movement, did not inelude a prayer fer the 

govermae~t in any ef its alternative Terah serviees. 

Rather a para.graph in "lrer Our People and Our Nation" 

is feund in a seetien •f special prayers~ The authars 

are Chaim Stern and A. Stanely Dreyfus:15 

Bless eur land and all its inhabitants. Prssper us 
in all eur undertakings. Be with th@se whom we 
have ehesen te lead ust that they may strive to 
establish justice and eppertunity fer all, a.nd

16 laber te bring peaee te the frunily of natiens. 

!Tihe incr:lusiGm ef this prayer in a special seetien 

73. 

ef the prayerbeek raises a difficulty. From this writer's 

experience, the prayer is often emitted frem Sabbath 

serviees. Whether this is due to forgetfulness er 
( 

reluetanee te lenghten the serviee er apathy is unkn0wn. 

One wonders whether the general decline in patrietism 

in the pest-Vietnam and pest-Watergate era is also a 

contributing faeter. 

Gates .!! Repentanee (1978), a eompani0n velume fer 

the High Helidays, resteres a fuller prayer te its pages. 

Based en an English Liberal prayerb00k of' the same na.me,17 

it seu.n.de the themes we have c0me te ass®eiate with 

medern dem0cracy: 



We [Jra_rj(Jr all who hold positions r~f"leadership and respon-' 
sibili1y in our national life. Let Your blessing rest upon 
them. and make 1hem responsive zu Your will, so that our 
1w1ion may he lO the 1l'orld an example ofjustice and com
passwn. 

Deepen our love for our cotlntry and our desire lO urv.~ it. 
Strengthen our power of self-sacrifice for our nation's 
welfare. Teach us to uphold its good name by our own right 

conduct. 

Cause us to see clearly that the well-being of our nation is in 
the hands of all its citizens; imbue us with zeal for the cause 
of liberty in our own land and in all lands; an,d help us \ 
alwajls to k~ep our homes safefmrn affliction, stnfe,_and 

1 

i ~a~. A~en. \ /8_ . -~- ·· ~ · · - · 

It is net s111prising that the Refmrm Mevement 

seught to rewrite the prayer fer the gevernment in line 

with their ehanging sensibilities. However, it is less 

expeeted te) o beerve the same phemnaena. in prayerboeks 

that are considered traditi0nal or orthodex. Many 

eentinue te print the familiar Ha.neten. Yet there are 

a nU11ber 0f examples ef eonsiderable 0ri1inality. 

Presumably this is because prayer fer the government is 

nera questien •flaw (halaeha) but cuatem (minhag). 

Jln· exeellen:t example ef such innevation is in 

74. 

the Sabbath Service (1908) ef Julius Silberfeld, which 

stresses in the prefaee: "this prayerb'eek fer the Sabbath 

is strietly erthedex ••• the beek is abselutely free frem 

the a& called referm innovationst1 .• 19 But Silberfeld' s 

prayer is eertainly nevel: 

I I' 
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Heavenly Father! Thou watches,t over the destinies 
of nations Thou dispensest blessing anrd peace tO' all the 
peoples of ·the earth, and therefore we b~seech Thee to 
bless this, our glorious country, and protect it with Thy 
sheltering wings. May peace and prosperity reign within , 
our borders and may the clash of arms and the shouts of 
war never resound in our land. 1fayest Thou inspire the 
President and his counsellors with wisdom and under
standing to lead our nation on the pathways of peace and 
to watch faithfully over the welfare of this glorious re
public. 1fay this blessed country continue to be an 
asylum for the fugitives of religious and political perse
cution ,who seek shelter under its lucid banner. l\fay all 
its inhabitants live in peace and harmony, foilow the path 
of virtue. and uprightness, and unit..: "in the grand work of 
making our government an ideal one, so as to perpetuate 
our noble_ in_stitutions, for the . benefit of humanity and 
for Thy glory~ 0 Lord. Amen. 'I -.o. 
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Like Krauskepf' s immigrant paen, Si~berf eld praises 11 ,thie 

glerieue republic'' and appreeiates it as "an asJlum fer 

the fugitives CDf religious and pelitieal perseeutien". 

Remember that he was writing during the 1reat wave ef 

Jewish ilDAigratien from Eastern Europe. 

An even earlier example mf innevatien within 

orthedoxy is T'fillat Yisrael (1882), an otherwise 

traditi.lnal siddur. The style ef the prayer is lavish; 

the imagery of Erets Yisrael is applied te the United 

States. !.meriea is beine; des.-i:bed, ene is tempted te 

say, as the new Premised Land: 



i;;i?? ~16i~i:i .D,~llW'~ ?~ ji1~ .u'~~·tl'Q ~·~· ~J! 
1~1R jil'lpQ ii?,Pi90 ~D'.i~ iiJ? ~rp~v ?0~~1 o;S~ 
the U 11ited States of America Il~·fti'J y~.~~ [".~ -:p~i 

.DYl~J O!Jrl J)w~, ~f; .i1,~Y O,Jtdi, 1.JnJ~ IVN 
T ; ,.. ; T T - ; • T ·: T • : : - -: ·: -: 

~,~:¥tp1 Q,~ioin i1¥1id~ ~~~RI o71Jp 1~~\ 'iid 
i17D~ y~.~~ ii~S°'t1 D1QV~ o~yP.~~ QD~1 il?,t:if;' '? s~ 117~~1 i1?~C0 oi'i9 ~9~1 ;,1~ 1~J''. i11~iJ r~.1 
DYTll o~iJ;J l'Ji.J1 i,'lC9 r~11J?~] r~~~ ~;.;~;, 
iiQ~ 1~ on,~~ 00,~;1 S?] o,r:Jllr :i~nfl o~y~~~¥1 

: Ji;~ .Dt;\1>:~~ 
The President an<l the Vice-President ~Jl. 'Tl~i\Q t!Jl~rq p'")J:1 
,~J~ DQRi}:n w9i?~ ""'"79~ V)~ of the United Sta.tes 

.ip~~ rn?w1 P1¥1 ~ili~~; ~t?..~~ ,~lj C:l::rQ~:p .O~J 
: {Q~ .1;~~7? iS"J~ ~u¥~11\.'¥iili,~ 01i::i:p n~JT ?ii~ 
the Gove1'1i.or and the lieuten;tn t Governor ~ u.'.i -;:iini:Ji:::l iy 

y - ., y :· -

"of rhc Rta.te. the Mayor a.nd the Common Couuci\ of this City r17 ;:·9 1J?.~ "")~~ n~i~r'.1 ~rn.~ ri~ DJin Mt;'~ 
o7~ ,~-r1.~~i9Q~ '1i;l0 s~~ P1¥?-C¥~ 'in~ 

: jQ~ .Di,~' JiiP. 1~t~r:':J 
~f )~y-th-e Gity of New-York ',~ eJ, 1W~ n?9 

- --

~~ DQQ iOQ1 ~F~i~ip n~~ Di),?~: Uir? ·i:1,1~i, 
: \P.~ .~~~~} \iJ: iD~j iJ,t92 ii~1i?¢'1 iitzJ~ JI J~ ~~~ i1/'c}i~ 
D~f iiJ1lP ?~~Tf1: rr1~ 9rp3l 1.JQi~ DJl JiDi} i~r:;~, 
1~Q~ trC\llJ_ 'i1f1 -;pi~f .Di,~ Di, ?~f iii~f-'} \i~f-:J 
N¥iD11 ii~i,. \J::P 1.J,~~1 J.rr;.J9J nin¥r:'~? ~,~~D} 
i~ ?:o '~· ?~c1Q11:t?~1 n1"P i:p~ ~b 1~~ o:g 

a.f. : lP~ 1G,~J1 \il:J. ,i'.1~ 1~1 .?·~iJ r~·~? ~J~ ,~ 
' < - - - •• .) ·_ 1 
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Lord of all the universe, Master of all creation, 
who mak6s peace flow like a river, and bestows 
honor upon the nations like a running brook: 
Look down from your holy dwelling and bless this 
land, the United States of America, upon which 
we dwell. May violence no longer be heard in the 
land, nor desolation or destruction within its 
border. Proclaim salvation within its midst, and 
praise within its gates. Give rain in its season, 
and the land shall give forth its yield, and the 
trees of the field their fruit. Bestow a lasting 
peace and IDlessing upon all the inhabitants of the 
land, and they shall lie down and not be afraid. 
Their seed shall be known among the nations, and 
their descendents among the peoples. E'veryone who 
sees them shall know that You have blessed them • 
.Amen. 

77. 

Extend your goodness upon the President and the Vice-' 
President of the Unijed States. May their peace be 
like a river, and their righteousness like the waves 
of the.3ea. In their day may love and truth meet, 
justice and peace embrace. May their honor be 
great and in your salvation and strength may they 
rejoice. Amen. 
Place your blessings also upon the Governor and the 
lieutenant-Governor of the state, the Mayor and the 
Common Council of thms City. Show them the good 
path to follow toward justice for all the ,eople 
and all shall see and rejoice in a great peace • .Amen. 
Send your grace also upon the City of New York and 
all its citizens. s~~ead the tabernacle of your 
peace apan~,::them·~:.$lnl:! 'bandush all sickness and injury. 
May they have joy and happiness and not know 
sadness or mourning. Amen. 

Our Good Father, we also,~-- 'JtGur peo])le Israel, 
answer at a propitious moment and hel~ daily. 
In your great goodness always be gracious to us, , 
and sa ti s!y the '3longings of our souls. Then we 
shall be like a boutiful garden, full of water 
in whieh there is no falsehood and we shall go' 
from strength to strength. May the redeemer come : 
to Zion. May this be your will, and let us say , 

Amen. 



A similar prayer is found in Siddur Avedat Yisrael 

(1940). The theme ef .bleriea as the new Premised Land, 

er at least as a land full ef pro•ise, is revealed by 

these excerpts: 

Thie nation, the United States, you have alee 
founded. In eerrew it becan but in yeur 1reat leve 
is shall flourish like a aedar in Lebanon. Frem 
ceneration te generatien it shall increase in 
stren«th, might, and pewer. 
May yeur deve, yeur preeieus inheritanee, find 

:,~st in this land, a nest te sit upen, a seeure 
dwellin1. In its shade ber chieks shall lie 
safely and. nest. 
Now, Lord God, bless this land and her inhabitants 
with the fullness of your blessing: with the dew 
ef heaven and the beunty ef the land •••• 
May violenee ne lencer be heard in the land, ner 
deselatien er destruetiln within its berders. 
Preelaim d~tiveranee within it, and praise before 
its :;ates. 

A final example ef ehange within traditien is the 

Traditienal Prayerbeek (1960), issued by the Orthedex 

Meve•ent's :Rabbinieal Couneil e.f .hleriea. The "spirit 

ef wisdem. all.d un~erstanding" ie a phrase borrewed fre11 

the 1895 British version: 

f J'l'iiliJ ni:!l:'l~ l:IJ~ i~l '1t~ .0~91t~ U'~t$ .;iii :l:JJllt ·~~r-r?,f 1·~ i110lt1 n;i~ O'i?/ :~R'"'l~ 
~.;;q.~l i19:;>Q IJll ~~~ llJl .l'ii~;:r nil'17i'Q ·~·;:qrn~t$ 
~~·· · · ·nm_,m y-,.tti,- o;',rv c•p', t- ,.. - • T / _ _i- I 'I' II' T · I • - I 

lit.~ ?·- - . 
Heavenly Father, uphold aad bless_~ ()UT country, the United Stakl 

of America. Implant brotherly love among all who dwell therein. Blea 
Thou the constituted officers of government in this land. Set in their heartl 
the spirit of wisdom and understanding to uphold peace and freedom. 

. .J3. 

78. 



Our survey ef .A.Dleriea. would not be eemplete with

eut alse examining the prayerbeelcs ef the Censervative 

and Reeenstruetienist branches e.f A.merican Ju<IJ.a.ism. 

If a readiness to eeapese new works is eharaeteristie 

of Orthodoxy, then one would expeet ereativity ~rom the 

so oalled middle approaches as well. This is the case 

with the two most popular Conservative prayerbooks. 

According to Jules Harlow, the prayer that appears in 

the Sabbath and Festival Prayerbook (1946), also known 

as the Silverman siddur, was written by Louis Ginsberg, 

the late professor of Talmud at Jewish ~heologioal 

Seminary, in 1927:24 

U' nt::i~ ';-i.,~, :u~il·'~ ,.. ~ .. ._. ... ·:: 

.i1IJ7~991 1J¥.l~ -i!;:;r 1JD7E;Jr;i-n~ cPQCrP ~~ ?:;;iR 

;:r~E?itV i71~,~~ ?!! m~m Yl~iJ ?!! ·~v:i~1::;i-n~ P1iJ 
.i1~1?J~=9 it::i~ ';n~~ o'p-9iYiJ iJ'TPE?1 Q'jt9it0 

~·? P297 ~R.l~ 'CQ~~P o~'~iJ · 1~rJin 'P.r:]P. ojiii 
.a'?J~;-i-?:J t0Bh1 1t0~ i11?w1 oi?t0 1J~1N7J nm" 

• T - T • .. - I T •: I T ! - : T r• ! - ••. l T 

·?f ?!! 1on n~~ .1~~-,~7 ninn;:r 'iJ?~ :~ N#~ 
niJii!liJ niJ17J~iJ1 nif.)~iJ 'P r~ Y~l JJ¥.l~ '~~in 
CJ~~~ ip~1 .mYll CJi'~ illCJ~l il-?iJ~ i1~ D'pi~iJ 
w-?a ~tr{Q nN·,97 .nnqtq il~~P i1~'~1 il~~~ ?f 
1iN i1Q1Nl7 Cl'ppinrt?PiJl . i1li:J-i::;l CJ' l9:I;1Ptr Q".~~ 

. D'iliT' .J' • - T : 

-?~7 il~l:t 1r~l~ NiJ!;1~ '9'.~f2?P li~l '0~ F?l 
i1liJ9~ o~.Rl nno1 my1 Oij'~':;i i1l~D1 . ':JD '~t?7i' 
. liY nt.?7:-N;,1 ::ljQ 'ir'~ 'il ~~:-~' . '9"~'::;1~ liTQ 
-,l11 D¥~RP7 "DiN 1YT. 071.J ~ ~ iQt.rn . ;-i9Q7P 

:}P.~ . 0?;1~ 
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Our God and God of o~-r,fathers, we invoke Thy blessing 

upon our country, on th.e government of this Republic, 

the President of these United States and all who exercise 

just and rightful authority. Do Thou instruct them out 

of Thy Law, that they may administer all affairs of sta tc 

in justice and equity, that peace and security, happiness 

and prosperity, right and freedom, may forever abicle 

among us. 

Unite all the inhabitants of our country, whatever thc:ir 

origin and creed, into a bond of true br.otherhood to 

banish hatred and bigotry and to safeguard the -ideals and 

free institutions which are our country's glory. 

May this land underThy Providence be an influence for 

good throughout the world, uniting men in peace and 

freedom and helping to fulfill the vision of thy Propl).ets: 

"Nation shall not lift up sword against nation, neither shall 

men learn war any more." __ "For all men, both g~·eat and 

small shall know the Lord.'' Amen.\ a5. 

By now the themes of these modern day prayers 

are quite familiar to us. ~Prayer !!2,! (1957), also 

knewn as the Bokser siddur, is the other example, 

which is oertainly original, but similar to some of 

the preeeeding texts we have observed: 

'5f n~j ,~Jf.l~ n{tq7?72 ~'I~~ -n~ l~lf ,c:p~~tq ~J".~~ 
. •Tl"a:tr~ i1~i~ i1¥P.f cmo1 ~191Jf CiJ"i.~ PQ ·O'l~.,0~7' 
.it~~~~~ nf2~f ~J~l~ n'?.tq7?9 n~ pi~( CiJ"1~ n~ pm 
'1=?1~ c1ii1 JJ~l~ -.,~:P "'.1 ci?~ n~; rziil'? c~~'?~ m 
c~~'? i9t:)1 , "i~ c~i;r;i iiR1;; .,~ ,~11-r WR'? ~Plin 

.n~~n 
T -

_ ";tifi" ?~ ::ii.:p tdjWiJ , ,~f ?~( nimio "ii·?~ '5~ 

~(.¥ N~ 1~i:;) .ci?~} m10 ,iiR1~~ ~~~~ n~q~ iJ~l~ 

.~rpi"lf "~'? i1~lf i1~~~ WP-7 i1~i~'? ~~.,,~ .,~~7' ~; r1_~ 
·1~r~, 
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Heavenly Fathe~, \ve invoke Thy blessings upon the President 

of the lJ nited States of America, and upon all the leaders ·of our 

country. Protect them with Thy mercy and sustain them with 

Thy good counsel. Inspire them to govern the nation in faithfuJ-. 

ness: and in truth~ and direct them ever to seek the welfare of all 

the inhabitants of our land. Grant them to know that a nation 

is exalted by righteousness, but that the perversion of righteo~ 

ness is a reproach to any people. 

Thou who art the Lord of all mankind, implant within our 

hea~ts a respect for law, and a resoluteness of purpose in advancing. 

the cause of freedom, justice and peace. Prosper our country in 

all her worthy endeavors, and help her to be a force for good 

among all the. nations of the \vorld. · Amen.j ~-

Although the Reconstruotionist Sabbath Prayer ~ 

(1945) prints the same prayer as the Silverman siddur,27 

a word should be said about a unique feature of that 

book. Part of the liturgy is devoted to special days 

that we usually term ''national holidays'', like Memorial 

Day, Independence Day, Labor Day, and Thanksgiving. 

81. 

The liturgy includes prayer for the nation: its land, 

peoplet and government. Part of the Reconstruotionist 

philosophy is to include aspeets of American civilization, 

"civil rel1gion11 not excepted, with Jewish civilization. 

The experience of the Jews in America has been 

uniquely "modern" from the beginning. Specifically, 

we mean that the Jews enjoyed full oitisenship and 

rights under the law, which they themselves, in a 

democratic society, helped promulgate and preserve. 

The varied and creative prayers for the government 

reflect how America's Jews responded not only to their 
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new found freedom, but to their sense of belonging to a 

great nation. Judging from the liturgy, America seems 

to hold a special place in the heart of her Jews as a 

safe haven, but more, like their ancestral home, as an 

especially blessed land with a mission and destiny. 

82. 

The thread of diaspora ambivalence, which we have observed 

woven into the prayers of Jewish communities throughout 

the eenturies, seems to have unraveled here. Jews pray 

for America unreservedly; the plea for redeemer and 

restoration is all but absent. Their brand of modern 

messianism anticipates the day when the ideals and 

virtues of American society will be f~lly realized. 

I i 

I i 
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CHA.P~ER .!!!.!! 

THE FLOWERING OF OUR REDEMPTION: 

MODERN ISRAEL 



In ~he Jewish Return ~ History, the noted 

philosopher Emil Fackenheim begins an essay with these 

words: 

Our ~ather in Heaven, the Rook of Israel and her 
Redeemer, bless Thou the state of Israel, the 
beginning of the dawn of our redemption ••• 
This prayer by the Israeli Chief Rabbinate does 
not hesitate to describe the state of Israel as 
"the beginning of the dawn of the redemption" of 
the Jewish people. That the official rabbinate of 
Israel shoula formulate such a prayer is in itself 
su~rising: what is positively astonishing, however, 
ie its wide aoceptanee by J;ews everywhere.1 

The prayer for the state of Israel, although no older 

than the modern State itself, is indeed widely known. 

84. 

Its theological implications are bold, some might even 

say, radical. The circumstances of its composition are 

etill a matter of rumor and dispute. As the final chapter 

in the long history of ~rewish prayer for the government, 

the text and its genesis are of particular interest. 

Before the founding of the State siddurim from 

Palestine contained the traditional prayer for the 

government, or none at a11.2 During the celebration of 

Israel's first Independence Day (1949), Tel Aviv's 

Great Synagogue recited the traditional formulae, 

naming Chaim Weitzmann and David Ben Gurion, as well as 

the newly published prayer for the State.3 ~hey adopted 

the <British practice of changing the supplication for 

mercy and kiiuiaess to wisdom and understanding. 4 ']he 

foll@wing year two prayers were again recited in the 
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Great Synagogue.5 But an Independence Day order of service 

issued by the Ministry of Religion the same year omits 

the traditional blessing.6 ~hereafter it seems to 

disappear entirely, while the new prayer for the State 

is widely oirculated • 

.A.lthough numerous minor variations exist, this is 

the Prayer for the State of Israel that is heard in 

synagogues all over the world: 

n~.,i'? n~ :r:i.:t . , i'?~i~1 '?_~1~: .,,~ ,o:p~~t;J iJ.,?~ 

,9790 · n1~~~ iT,?¥ PO .. ~JP7~~ nci.,~¥ n.,~~"l ,'?~n~: 
,iTW~l7 9~~~1 9li~ n~9i ;~pi'?9 n~~ Q~~¥ oii~i 

• 9.,#~?~ i1~i~ i1¥V.f o~po1 ,Q.,~~~~1 iT~-~ 
. ,i1ZJ,ilf~ ,:rp·'?~ c'?..,D1iJ1 ,,JW.lR fl.~ .,~~7? .,"'J.~ n~ Pm 
r::i7iZJ nof?Z'} , fl.~f ci'?i¥ QO~) ;t:r:i.tpSJI;i 1ii1~~ . n1.~~1 

.i1.,:l~i.,~ 
T 1·.· : : 

ni:!lll~ '?~f NriR~ , '?~1~: n.,~ 'f ,i:qJ~ n~1 
c:1~f,,.,,~ ,9TP 1i~~7 n,~~72ip i1"'fti? o~.,?in) ,Oij.,"JiT~ 
iltP~ i1~i;t: o~ :9.1.=?~ i1~~ n"'}inf :Jinf~ ,9po/ Po/~ 
iltr~m • 9p~; c~~, 9.,jj·'?~ ~; 9~~9R~ o~~ ,c;j?~iJ i1~R~ 

.rToo/-rJ , 9.,Q,:i~ ,~l~ ,~~ r1.~o '~ 9TJ.,~ ~~ 
z,f n~ _,;~~71 ,9i?9 n~ i1~T7i i1=t0~7 ,j?~7 ilJ~1 
1?~D- .,~~;., '?f i,~ 9i~ 1i~~ 110-~ ZJ~ii1 · 9[1liD .,1~1 

, =t':?P '?~1~: .,tr'?~ ~~ :i9~9 tt't~t ,~~ '?:J ,~~~1 , ~1~1~ 
.i179 1~~ .i1'f Wrt ':J~ irn~7~1 
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Our Father. who ·art 1.n· heaven, Protector and· Redeen:~:er of 

Israel, bless thou the State of Israel which marks the dawn of our 

deliverance. Shield it beneath the 'Yings of thy love; spread over it 
thy canopy of p.eac~; send thy light and thy truth to its leaders, 

officers and counselors, and direct them with thy good counsel. 

O God, strengthen the defenders of our Holy Land; grant them 

salvation and crown them with victory. Establish peace in the 
land, and everlasting joy for its inhabitants. 

Remember our brethren, the whole house of Israel1 in ~I. the 
:· lands of their dispersion. Speedily let them walk l.1pright to Zion 

l thy city, to Jerusalem thy dwelling-place, as it is written ill the 
'. Torah of thy servant Moses: "Even if you are dispersed in the 

i uttermost parts of the world, from there the Lord your God will 
1 

gather and fetch you. The Lord your God will bring you into the 
land which your fathers possessed, and you shall possess it."1 

Unite our heart to love and revere-thy name, and to observe 
all the precepts of thy Torah. Shine forth in thy glorious_majesty 

1 ov~r all the inhabitants of thy world. Let everything that breathes 
proclaim: "The Lord God of Israel is King; his majesty rules 
over all." Amen. -r 

~he Prayer for Israel is officially attributed to 

the Chief Rabbinate of Israel, i.e. Rabbis Herzog and 

Ususiel at the State's founding. Its first appearance is 

actually in the Hebrew daily Ha!rets (Sept.21,1948), 

where it is printed with the following instructions: 

The Chief Rabbis of Israel, Her~og and Ussiel, have 
eomposed this prayer to be said in every synagogue 
here and in the diaspora by the rabbi or prayer 
leader on Sabb~ths and festivals foll@wing the 
Torah reading. 

The newspaper goes on to add: 
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Sources tell us that according to Ohief Rabbi Herzog 
the writer Agnon contributed to this version of the 
prayer.9 

Ever since then it has been rumored that it was none other 



than ..lgnon himself who penned the prayer, while Herzog 

only edited the writer's text. A reoent article by 

David Tamar in another Hebrew daily, Maariv .. sought to 

uncover the facts.10 Tamar discovered a oopy of the 

prayer in Agnon's own hand in the writer's archive. 
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But he was also given a 1975 letter by Herzog's personal 

secretary that alleged Herzog's authorship and Agnon's 

role only as a minor editor. Tamar disputes the accuracy 

of the letter, and concludes on the basis of language, 

style, ana the existence of a hand written manuscript, 

that .A.gnon is the true author. 

The Agnon manuscript, which varies in a number of 

places from the text already given in these pages, does 

not include the line: "Unite our hearts to love and revere 

your name, and to observe all the precepts of your Torah". 

Neither text includes another line which is founi in 

other versions. ~his addition marks a return to the 

concept of a messiah figure: 

And send us speedily the son of David, messiah of 
your righteousness, to eternally redeem us through 
your salvation.11 

Agnon did coin the striking phrase in the opening 

line ef the J(:.rayer for Israel-;: (which we translate as): 

"the first flowering of eur redemption''. However the 

locution is almost certainly borrowed from Rabbi Abraham 

Isaac Kook, who usecl the term:"like the first flowering 

of our people's reaemption on holy land •••• "12 

• I 
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The unique messianism implied in oalling Israel 

"the first flowering of our redemption" is weJ..1 

artioulatei by Fackenheim: 

Messianic expectations by religious Jews are not 
new or unusual: neither is the association of these 
with the ingathering of the exiles in a restored 
Jewish commonwealth. More than merely unusual, 
however, if not altogether without precedent, ie 
the linking of these, e~en by fervent believers, 
with a historical event already clearly ana 
unequivocally present. 
Hence a prayer which links this present state with 
the messianic future reflects a boldness that the 
ancient sages af the Gentiles might well have 
considered tantamount to hubris, or tempting the 
gois.13 

The Prayer for Israel fuses nationalism ana religious 

conviction together. The State is also the Holy Land. 

Its leaders are also fefenders, of Ged's promise. 

Truth ani goai counsel should guide them, but like

wise victory and salvation. Zion, the earthly city, is 

Goi's holy abode. Israel is much more than a political 

entity. It is the fufillment of biblical prophecy and 

a milestone on the roai to God's reiemption. 

The diaspora, on the other hand, is not looked upon 

favorably. ~he Prayer for Israel reflects what is termed 

a classically Zionist view of the Jewish worla. While 

concern is expreseei for the emtire House of Israel, the 

unambiguous hope is that diaspora Jewry will forsake 

their exile ani come to the Holy Lani. 

88. 
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The Prayer for Israel is thus a form of resolution 

to the iiaepora ambivalence that oharaoterimei the 

centuries olt Hanoten text. The resolution is just the 

opposite of that expressei in the moaern American prayers, 

which whole-heartedly embraoei life in the diaspora. 

In effect the Prayer negates the d.iaspora by calling for 

the return of all Jews to the Lani, ani by seeing in the 

State the path towari redemption. Jeremiah- it will be 

reealled, advocated prayer for Babylon, until the 

immt~nent restoration. The ingathering waula not come 

for two and a half millenia, but to the faithful the 

return, uprooting as it might be, eouli not be ignorea. 
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The story of prayer for Israel would be complete if 

it were not for the fact that alternative prayers are 

not altogether missing. In Israel itself our research 

uncovered two, or possibly three, such alternatives. 

They come from unlikely bedfellows: the ancient Karaite 

community ani the moaern Reform, or Liberal, community. 

In the diaspora, alternative prayers for Israel abouna. 

A few representative examples will suffice. 

~he Karaite prayer is from a siddur published by 

90. 

the Karaite community of Israel in 1962. While the text 

begins with the familiar lines of Hanoten1 1t then diverges 

in an unfamiliar way: 

C'~!iil C':>?i,1' i1V'W !;\ lOUiJ C'~'T~v 'J'TKl C';:l'~O 'v'~ _it~M;· 
-ili'Vhi1 i1Jh~ 1',as ,C'~i~ i!~' i1ij :l11j~ 111i in n~ i1,i9Q 

C'~'~'tl ~''!90~ . icr·;io'?'u i1lt1~ K'~ .C'~i'7~~ i1Q'P.fiJ1 K~ 
-1i Pt''~ ,~ rt1'1~u l''Vl~ l~Piv lii~o 'l~'T~ n!{~ ni~~ m,~ 

. ,~, i~? '0~ ':)~ 

ii~ : c'~'ltl01 i1?f;)J;i~ c~~fu Jii~,,, '1'0~1 c11~2 U'''i K~~ 
-~171V'~1 ;i~:i? ~~1;! C'~!:J~ n~i~' 'i1~,.~, ,in'K'Vl~ K~:, no~'tl 

1 

: r:.1'f ~( cV/:1 ~'(~ ,,~, i1lh~ K'! ~3~'1 'l'(lt ,,~~ i1~:"1~ ~.iw~ 

C"E;)H ~'?¥ C'~iett ~'·~11' "' i1lt1~ 11.:'~ :nn~f K1i?~ ,'?¥ C!j2', 

c'1~ : 'l'~~p~ ;cu: c: '.=>11 Mi1Vi1' 'I'?~ 'K'! itt~ 'fl'!~ 'I'~~? 
'' i1~~1 ~? 'l'•!~K 'tf0~"1 'n1~! ~'~~iat '11 ~'1i 'i ~1! 
1 Jq~_gV)~ 'i~ Cf C?1~( lt'Vl'tl · 'l~1i~ '1'~ : 'q'11 ?:' 1~'01Zl' -
~o:i~ nmi c'~: ,,.,~~1 Y1! i1~1! : 1A?W~~ '1101 ,,,, '~1 i1~1v 
'~ til '=>1;~~1 i~~ 111~ w~; ''~( C?i»( i7JvJ ,'IJ~ ~ O'('~ ii:~ : ,;n,,~~ C'~1ll , 



1n1t:i~ ni~~~ c'171iviu 1T-\'(W7f~ '1101 ''i'f 'f ,.J~'! c·~,.,~, 
'?~ in~1~ '~ :iwi"iJ in'.~I~ o~ '1? t)~qit.1' ilj?1~ nitv~i 
ii?':;l 0'1;1 i;17 cnj2 C'ilj1 cr;i~ iW'~ : l'r.ll Yn n1 '1r0 

n1?9 1~~ i1?11' ni~''-' 
vJ1f'~ ;rn~-n1r~ : :ip~~ 'o'~ er ~1~W~ .,,, Ci'~ i1l~~ ~1¥! 
iJ?-11'! : i1?9 i1~f1~ iJJ:'?iY1 ~'IJh~~-,~ i!:>l~ : tl'!i'?~ 1i'$~' 
~7~~ 'i1~ U'O'~-CW1' iJ~i'vJ'~ i1~f)~ :1(~~~ ~l;'i~-'~1 Tf~1?:> 
,m~~ ;n,VJ~ :i)h~ rViii1 ':i> '"'1: i11;'i : 'i1'1';,~q;~-,~ il)h~ 
'lN~l C'~,t;)~ .,,~, :i~,. 'i1?~ : ti'~~ ~vi! nii1:i~i ;vJ1~ '~fr.> 
: iliPn,il 'l~i2 'lN~l ,;~~1 'P1f i1~0 : ,,~l~ 'l'tJ'~ i1lh~-c;t~ 
1~~1 1~~ C,1»? n)h~ 'iJ'i~ :'l~1~-ci'1 'l:I~~ ':l(~Q i1i'V'1i1 illh~ 

· 1¥. : itc~ ''~:-n~ iJn.i'W'~' ~1~-n~~! ~li' i1lh~ 
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Thwh-God of gois, Lord of lords, who gives salvation 
to kings and potentates, who delivers David His 
servant from the hurtful eword, and from the hand of 
heretics(?)- Please God: save us an4 watoh over us 
from on high. Please Goi: prosper in your great love 
our exaltei and benevolent president Yitshak ben Zvi, 
may he live on, Amen. 
We lift our eyes on high ancl spread our han4s to heaven 
in prayer and supplication for the well being of his 
presidency. We bless him with the priestly blessing: 
May Goa bless and keep you, May God's radiance shine 
upon you and be gracious to you, May God show you 
kindness and grant you peace. May it be, as written: 
Goa will afflict the enemies that clamor around you. 
On one path they came against you, ani on seven paths 
they flee from before you. Put forth your hands 
against your enemies and they shall be cut down and 
finished; their altars uou shall trample. May our lord, 
the presid.ent ·' ana all his exalted faaily, ministers, 
and members of government, live on. Give him children, 
lengthen his days, delight in him and prosper him. 
His name shall endure and be known and in him the 
nations shall be blessed and rejoice. 
Blessed shall be all his ministers and members of 
government, who 4iseharge their duty, to 4ispense 
right aJlld justice to ~is entire flock dwelling in 
his midst, without regard to religion, race, or sex. 
May their strength be steady, their ratiance bright, 
and glorious forever, Amen. 
Answer, God, in time of trouble, and the name of 
Jacob's God shall be great. Send your help from Koaesh 
and your support from Zion. Remember all your offerings 
and. accept them. Give whole heartedly.; and your 

I 
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advicie shall be reckonea. We will rejoice in your 
deliverance, and in the na.me 0f our God will be 
magnified. For now I know that God saves :His anointed, 
and answers him with His holy name, in His saving 
might. Some by chariots, some by horses, but we, 
in the name of God, shall preva~l. ~hey bend and fall, 
but we rise and persevere. God. saves; the King, 
answers when we call. Blessed be God forever, A.men. 
The ruled shall rejoice in your strength,, ana greatly 
exult i~ your salvation. 

Like prayers for the Queen 0£ England, the blessing is 

primarily for the president, the titular head of state, 

but by extension, for the entire government. The sj;yle is 

lavish, the biblical citations abundant. How odd, then, 

to see such a mod.em notion; "without regard to religion, 

race, or sex"! Perhaps it is a response by the Karaites 

to perceivea iiserimination. 

The same year the Movement for Progressive Ju.da~sm 

in Israel issued Sidiur Tfillot Har-El (1962), which was 

usei fl!7r more than a decade at the Har-El congregation in 

Jerusalem. It is entirely different from the staniard 

Prayer for Israel ani the Karaite version: 

l~~ '? 'lpi~.,~~ n~ C"~Q1~ ~ 7#P. , '~it. i'3 qm 

. , 7~19~ nr17t '~ ~~1T~ n~ ~ n~'f .n~(tq1?~~ f1~~ 
,9P,,T~ .,~~~.,~ c~"~4J ,~"T?i~J ~ .. ~~iTZi ,~"1~ ,rr~.,~~ '~ 
,p1~iJJ n~~;:t 1J1i~ nr17PiJ -rr~ n~ ?pt? '171~ nm( 
'ilxii , iUJJ ?i:>? nim;;i "ili?N .,.. ,N3M • ,w;!t;ii ~nirni , 

r-: - T T I I T r" ":: T: Tit' ":I - : ·:I -

,n~l717 i1~Qtt C#"7:P 11~1 ,u~1tc "~tfi" ?t~ 7l7 ~q1i~ 
.n1~vr11 il~P. ,it~"~ il~"W c#"1?~ i1p~ ,cj7W1 ni~tt 
37~}. n]3~D~~ C"~~siJ ~~ "P:7 l ~~1T~ n~ ~ n?~ 
.c?ilim?' il":iwr7 ,u~iM; niilKI i1:li1N "W1.,, c:r7~ 

IT I T IT & : r : - I I'-: - : IT -: - r" I • T • I 

?~JJ .,~~i" ?i::>7 i1~1~ ~l~ Kt}f;\~ 1"~r~ Ji~l ";:t~ 
:;"~;I? ntQ i11iJ~~ C~P-~ .np"IJ} n~l7491 CiJT~ i11V?lJJ 
: iZlN.11 ,m.m77J iil7 t,7.l., .. at7i ,:iin "i1 'nc "ii NW' M7 

- I IT T I • I ~ I • : ":[! , _-: T • 

/5. • JglC :'nlyt rm I 
,r-T ' 

I 



93·. 

Rook of Israel: Receive eur prayer for the Lani and 
its government in mercy. Send your blessing to the 
State Gf Israel, to its president, ministers, juiges, 
ani workers. Guiae them in your laws of justice, that 
they shall know how to gui'e the country in a spirit 
of truth, right, freeaom, and honesty. Lord our Goel, 
the spirit of all flesh, spread your spirit upon all 
the inhabitants of our country, ani plant in their 
heart love, friendship, sympathy, ani peace. Remove 
from their hearts hate, strife, jealousy, ani evil. 
Seni your blessing to our brethren in the iiaspora, 
ani place in their hearts feelings of love ani unity 
t<::>war4 our country ana its settlers and workem,., 
May it be yeur will that our country be a blessing to 
the whole world., anti inspire friendship ani freeiG>m. 
Speedily f~ill the vision of your prophet: Nation 
shall not lift up sward against nation, neither shall 
they learn war anymore. 

Written in the style of modern Reform prayer for the 

government in the iiaspora, the emphasis of this Israeli 

example is also on right coniuot.~The importanee 0f 

ethical behavi~ ." is repeateclly stressed. The unique 

messianism and the classical Zionism of the Chief Rabbinate

Agnon prayer is missing here. Israel's iestiny iepen4s 

en Goi to be sure, but to a great extent on the people 

themselves. 

The prayer for Israel in the new Reform prayerbook 

HaAveia.h Sh'belev (1982) is a curious combination of the 

two. It retains the crucial phrase "first flowering of 

our recil.emption" and. much of the language of the standardi 

version. At the same time it incorperates thoughts ancl 

phrases from the Har-El text. Like the Movement itself, 

the im.ique hybrii- traditionalism ani Reform on inaigenous 

soils 

I I 
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Rock ani Reieemer ef Israel: Bless the State of 
Israel, the first .flewering of our reclempticm. 
Protect it in your great love, and. spreai over it 
the tabernacle of your peace. Seni your light and 
truth to its leaiers, juiges, am.I ministers, and. 
iireot them with good counsel, that th'ey walk in 
justice, freedom, and honesty. Strengthen the 
defeniers 0f our holy lani, ani guide them with 
siil·va.tion ani life. You shall bestow peace upon the 
lan4 and eternal joy upon its inhabitants. 
Remember in blessing our brethren the House of Israel 
wher&ve . .-c:.:they are <lispersed.. Plant in their hearts 
the love of Zien, ani may some among them, with 
their Goi, go up to Jerusalem your oity, upon which 
your veioe is ca1&e4. Spreai yeur spirit upon all 
the inhabitants of our country. Bantsh from amongst 
us hate, strife, jealeusy, and evil. Plant in 0ur 
hearts love, sympathy, peace, anci frienlship. 
Speeiily :.fulfill the vision sf your prephet: Nation 
shall not lift up swori against nation, neither 
shall they learn war anymore. 



Six examples of prayer for Israel in the diaspora 

will &emonstrate the diversity of language and attitude 

towari the State hel~ by the• "H· o.·u·· se f u. o · Israel": 

1. Chief Rabbinate,Lonaon (1949) 

-n~ 1'J.~; N1ii ,:lp~~/ i'r;t~: Cyl~~ 1Y't:Ji:l~ 11~~ .,~ 
v~~~ ,~ ii~1~iJ-'='~ in1~7~ ii:i:p m.~.,, , "~1~: n~.,17? 

.1~'='-nn" 1:rni:lN., 
IT •:IT I'" -: -

rtQiN 1.,~Y7 ,~~~i.,1 iT~l c~ 'rrJ~tt .,;r ,~; N~~ 

c~~~ 1~ .c~il1 i~/ MI;t!'~ ,iiR1~~1 ~~~~f. i11~Q71 
-.-,.:ti 1~.,p.~~ c:Ri .c .. ~Q:t1 n~~~ 'Tl1:tll7 Tir:i~1:1 'Tlr:i~LI~ 
.c;~~,.,~ ~; i;·p :i1in N~~ Ti!~~ "~ ,c.,~.,~~u 'Tl"1~~ 

-i,~-.,~ c~i11 nr:tT?~ r1.~; ci'='~ c~ ,c:P-~~~ 1~.,?t$ 
n~~ tDii:t1 • ,.,,q~ 1.,~11~~~ .. ~P-~ :ip~~ :l~ ,y.,~~., 
i~NJ1 , Ti~l .,.,~ 1~1 , TI~1~ '='~o .,~~.,-.,~-.,~ , 'TlT?i'='tr? 

"" May he who blessed our fathers, Abraham; Isaac and 
Jacob, bless the State of Israel, and manifest the glory of his 
reign upon the land which he has solemnly promised our 
fathers to give to us. 

Please, 0 Lord, be kindly disposed to its leaders and coun
sellors, to help them to establish it firmly, and to sustain it in 
justice and :righteousness from now and evermore. 

Inspire them v.-ith the love and fear of thee to serve thee 
loyally and faultlessly, and may the message of thy servants the 
Prophets be fulfilled in our days, For out of Zion shall go 
forth the Torah and the word of the Lord from Jerusalem.1 

Heavenly Father, grant peace in thy Holy Land, and 
everlasting happiness to all its inhabitants, so that Jacob shall 
again be in quietude and at ease, and .none shall make him 
afraid. Spread the t.abernacle of thy peace over all the dwellers 
on earth. May this be thy 'vill, and let us say, Amen. IT.-

95. 

:1, 
:1 



2. Forms !! Prayer (1957) 

m~17.? s~ 1;:-t~l~ 11~ N~ n?iP I ~.J\pb~ ~tiSN1 ~.:i~pS~ 
• ;p :i~;, S~1 SNi~-" 

T 1•; : .. : •• T : • 

::i'¥~~'1 ti~~~ 'J~0i~ ~~~1t1~ ,1 1~~~~ ri~j ;~~ 
· 101IV Ji~~~~ 0~1?~0~ o~~~i;JJ! ,;i~1b ;i~p~ 

Pl~ Ji~ih :;';t~:i~i P!~0? fi~~f ptd0 bV~ ~-q ;i~r;i 
)J~f iVl.~1 ii'~~ r~~? ;-:J'Oi'!f S~? uiS~1 

· ifd~ · 0~,~~i41~ 'i"1 i~i' rt")iM N¥J::' ii~¥~ '~ 
0 God ancl G'od of onr fathers we ask thy blessing upon 

the land of Israel. 

May her leaders and counsellors be guided by thy wisdom . 

and strengthened by thy help. 

May the people of Israel proclaim the message of 

righteousness ancl peace to all rna,nkind so that out of Zion 

may go forth the law and thy word from .Jerusalem. 
( 

Amen. /'8. 

3. Forms !!. Prayer (1977) 

. -l1l"17?_.,~ 91:91~ ~q-n.,tV 1J"f.1i:J~ "0.,NJ. 1J"p·i,~ 

~p;ii:i~~1 9liN Nrn7~ · O"t.~;.,-i,f-i,~l '~1o/: 
iiiW~W "1~ i1Ji:Ji:i:;ii ;i~:m:J tl~"i1i1l. o:~m-"l"i1Jf.1' 

• • • T , T : T : •• ' : - :· : '· ·. T· T •• ' ; - : 

l1"11!J i1l:J!J1 :iin~-011 . i1"r1:J:i :ii1?wi i1"rii,,:J):J oi1?w 
T • T T • T , I T I'.' T : T : - : T I'.' ; ' T 

Q"~~-ri1i:J~1 ~~~-mpr:i · :i11:Jo1 :J~~-.,f NP.1?;1 
-,~l, :i1iri N~n 1;!!~~ .,~ : o.,~.,~~0-1inrri~ :i17?W.~n 

. ' : i~~ . tl~~~,.,~ i1~1~ 
~four God and God of our fathers, we ask Your blessing upon the 
State of Israel and all who dwell in it. Send Your light and. Your 
truth to the leaders of the people, and guide. them ~ith• \vi'sdom and 
understanding, so that peace may reig~ on its borders and tran
quillity in its homes. May the spirit of friendship and understanding 
remove all fears and heal all wounds. There, may mercy and truth 
come together for the good of all mankind, so that Your promise is 
fulfilled : 'for Torah shall come out of Zion and the word of the 
Lord from Jerusalem.' _A~J -
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4. !!!.! !raiitional Prayerbook (1960) 

·L_ 

\ 

fi'f C!.Rl . Ul;J~'~ no'Q~ n'ViN1 . ?~1tr?~ n~'1'tnt$ 11~ 
_::q'ztVl1'Q !~-,~1' .i'T,in N~J:.1 li'~Q ,~ .:im~rg N1R~·--
fc .. ~;ro '~rr?i'-~~l .c?il';:r?~-~ll ci?~ 11::?lf ?QiiE;J~ 

- -- --; :JQt$ iQNll .Ji~l "iJ~ 1~1,.n~;~ -

Bless.Thou, O Lord, the State of Israel the first flower of the.promised _; 
re<ll'.mp~ion of Thy people. May the words of Thy prophet there be ful
filled, that "from Zion shall go forth Thy Torah and the word of the.:, . 
Lord from Jerusalem." · "·-----· 

Spread, O Lord, the sheltering t~bemacle of peace over all the earth. 
with all. mankind dwelling in -brotherhood Jlld tranquility. May this be :. 
Thy will, and let us say, Amen. 1, _ -

- -- - -- -- O)<::). ', 

5. Gates of Prayer (1975) 

Bless the household of Israel wherever they dwell Be with us 
here, where we worship You in freedom. And may rhos~- who 
live under oppressive rule find release and liberty speedily, 
in our own day. 

May Your favor rest upon Israel, her land, her people. Protect 
her againsr barred and war. Grant that the promise of her 
beginning may ripen into fulfillment, bringfoo comfort to 

- b 
those who seek refuge, light to those who dwell in darkn~:,ss, 
new hope ro all humani~y. And let us say: AmH/.\ 

6. Gates !!. Repentance (1978) 

We pray for the land of Israel and its people. May its 
borders know peace, its inhabitants tranquility. And may 
the bonds of faith and fate which unite the Jews of all 
lands be a source of strength to Israel and to l.,lS all. God of 
all lands and ages, answer our constant prayer with a Zion 
once more aglow with light for us an<;i for all the world, 
and let us say: Amen.\~. ·· ··- "ere~"''-" · · ~ 
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The original instruotions issuei with the Prayer 

for Israel advised. th.at it shouli "be said in every 

synagogue here and. in the iiaspora11 .23 Yet it is obvious 

that many prayerbooks ani oongregati0ns have optei te 

reoite alternative prayers. Consiiering the theological 

98. 

ani Zionietie message Qf the Israeli prayer it is not 

iiffioult to unierstand how some Jews might be uncomfortable 

with its content. But another factor may also be present. 

Notice that some of the prayers are directe4 to the 

lani of Israel ani the people of Israel, as opposed to 

the State. Some Jews, who consider themselves loyal 

citizens of their country, may also be uncomfortable or 

reluctant to pray for another sovereign government. ~hey 

may prefer to iireot their prayer to Israel as a non

political entity. 

This question of a possible nationalistic conflict 

of interest has arisen with regari to the propriety of 

plaeing an Israeli flag im a synagogue sanctuary. 

Interestingly, the two Reform responsa on the subject, 

which reach opposite eonelusions, both prominently 

mention the long standing ouetom of prayer for the 

government. Israel Bettan opines: 

In every country the Jew thus affirms ~hrough prayer) 
his faith from week to week that loyalty to the 
institutions of the particular country af whioh he 
is a oitizen is a solemn religious obligation. 
The presence of the American flag ••• :may well serve 
to stre-gthen in us the spirit of worship. 
The A.merioan flag has no proper place in the 
synagogues of Israel, even as the Israeli flag is 
quite out of place in an .American synagogue.24 

I, 
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In contrast, Walter Jacob reasons: 

The flags e>f the Unitei States and. Israel on a 
pulpit might be saii to symbolize the prayers which 
have always beem said in the synagogue. For this 
reason, there is no religious objection to placing 
an American flag on the pulpi~~ nor to placing 
an Israeli flag alc>ngsid.e it. '::J 
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Virtually every diaspora prayerbook that contains a 

prayer for the native government also includes a prayer 

for Israel. Diaspora Jewry continues to reserve the right, 

however, ta offer the prayer of its own choosing, and 

to avoia the appeara:nce of dual liturgical loyalty. 
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People write prayers in their own image. Like all 

prayer, ~'then, the Jewish prayer for the government is a 

glimpse into the changing kaleiioseope of a community's 

self-perception. The unique function and forms of -this 

prayer make it a particularly revealing example. For tne 

prayer for the government was able to unaergo an 

evolutionary development as profound as the Jewish people 

itself. ~his grGwth was possible for two reasons. First, 

prayer for the government was not bouni to any fixed 

expression by biblical decree, rabbinic injunction, or 

unchanging custom. It was not a matter of halacha but of 

min.hag hamakom, the prer·ogati ve o.f' each oommuni ty. 

Seconi, prayer for the state was forced to address a 

continually changing form of government, from monarchy to 

democracy. Thus the new circumstances of every place ani 

age were free to affect the language ana content of the 

prayer. 

'Jhe journey of the prayer for th~ government, like 

the people who are its authors, covers many centuries and 

many omntinents. We traoed the birth of the eaetom, but 

more importantly, the birth of a theology, baok to the 

ancient Israelitee1 first experienees un4er fareign 

sub~ugation, anti eventually in exile. Whether under 

Eabylonians, Persians, Greeks, or Romans, prayer for 

the government was wise public policy, if it wa.a not 

alrea4y required along with sacrifice as maniatory 

tribute. But the Israelites aii not consider themselves 

I ' 



a nation like every other. !hey believe4 that lass of 

sGvereignty, never mind exile, couli not be part of 

Goi'e ulimate iesign. Jeremiah a.ni Hanina, whose aavise 

on prayer far the government is so well kmown, helpei 

fashion what we called a theology of ambivalence. The 

tension between temporary aeeeptamoe of the status quo 

and the belief in inevitable Divine intervention would 

infuse Jews ani tneir prayers for the state through the 

centuries. 

102. 

It is impossible to determine when prayer for the 

govermRent became a regular feature of the Sabbath service, 

although scattered eviience from !largum Sheni, Pincas 

Germaisa, ana the Cairo Genisah iniioates that in some 

eemm:u.nities at least, the eustom iates well before 

Abudraha.m's 14th century record ef it. Still, most pre

expulsion Spanish siinurim make ne mention of it, with 

one notable exception from 1426. Our research uncoverei 

the earliest known printing of Ha.noten, the prayer that 

went on to become the standard prayer for the government, 

in a 1565 siiiur that names the Otteman sultan Selim II. 

!Jfue prayer evi4ently travelei the Sephariic trade routes, 

fer a century later it was well knoWll in Italy, Holland, 

Asia Minor, ani Englani. 

I 
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The tension of 4iaspora ambivalence, oapturei in 

the e&nolu4ing plea of Hanoten f 0r re4eemer ani rest

Gration, broke thro~gk the text, as it did intm pe0ple 1 s 

lives, iuring the Sabbatean hysteria. In Smyrna ani 

Amsterti.am. the :m.ame 0£ the ruler was struck, ani ~·SJevi' s 

insertei. Political allegiance was east asiie in the 

frenzy to join the Reieemer. !.s Jacob Katz so keenly 

peroeivei: ttas iistinet fram their pelitieal loyalty ••• 

Jews harbourei ieep reservati@ns as to the ultimate 

signifioanee of seeular states •••• 11 1 Now the d.istinetion 

had been leveled, - the reservatians openly expressed. 

!he temporal ani the secular were abani.onei on very short 

notice. 

!he brief Sabbatea.n eruption iid not dissipate the 

tension of ambivalence. The preceient of emeniing the 

text in response to it oontinuei. In Englani we observe! 

17th ani 18th century examples af prayers that omittea 

the messianic conclusion ~f Hanoten altogether. These 

examples presaged the advent 0f modernity for the Jews, 

when iemocracy anl freedom raiically changed Jewish self

pereeption. Many sought to lay their historic ambivalence 

to rest as they fully embraoe4 citlinship and nationalism 

in Europe ani America. Consequently, these mo4ern Jews 

fount the traditional text unacceptable. Their new prayers 

speak as •we' rather th.an 'us and. them'. Priae, even leve;, 

of eeu.ntry, is felt in their writing. Many n0 longer ask 

I :I 
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for benevolence, but for justice, ethios, ani peace upon 

the nation at large. Messianic expeotation, if it can 

be called. that, is net for re4eemer ancl. restoration, 

but for a time when the ideals of the nation will be 

fully realised within and without. 

Still, ameng the scores of creative prayers that 

expresset the sentimemts conveyed above, were other 

examples that barely ohangei the traditional form, or 

oonseiottsly retained phrases and thoughts from Hanoten. 

On both siies of the ocean some prayers continued to 

anticipate messianic intervention. Likewise, they retained 

the plea fer kindness. The pepular Hertz sidiur is one 

example. Moiernity had not changed, in some people's 

view, the precarious status of a minority subjeet to 

the whims Of powerful rulers allQ iay tc iay anti-Semitism. 

Unlike the writers of pat~i0tio paens, these 

iniivid.uali. saw themselves, like their diaspe1ra fore

bearera, a.s p6litieally impotent. ~he tension of 

a.mbivala:ace welleci up again in the fe>rm of Zionism. 

~.he creation. of a Jewish state called .forth an entirely 

new prayer for the government. Like the ancient Israelites, 

moiern Israelis knew their state was like no other. 

Their prayer makes that _abundantly clear. Prayer and 

self-perception join again. Emil Faokenheim writes that 

the Israelis recite their prayer "a.s it were, not with 

their lips but with their lives0 .2 

I:!, 
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'l!he evolution of the prayer for the government 

reveals two forces at work. One may be termed the force 

of preservation and the other the force of re-creation. 

The former is responsible for the structural fixing of 

the prayer for the government in the liturgy, as well 

as the emergencef one text that became clominant from 

the 17th century. The latter is responsible for the 

spontaneity and oreativity that enable& the traditional 

text to be often emended and for entirely new ones to 

be written as the times demanded. These dual f0roes, 

working side by side, result i~ the rich variety of 

"species'' we observea.. 

While prayer for the government was not limited to 

the synagogue service, when it dia oocur in the Sabbath 

liturgy it inevitably was recited fellowing the reaiing 

of the Torah. Although standardization of a particular 

text evolved a!ter",~the custom was centuries old, 
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Hanoten gainei widespread acceptance in a relatively 

short span. Another constant was the overall theological 

orientation of prayer for the government. As varied as 

the forms might be, they were always addressed to God 

as the supreme ruler. Prayer for the state was possible 

because of the belief that a greater power lay beyond it. 



~he creative force led to revisions that were in 

effect wholly new prayers for the government. The only 

resemblance they bore to predecessors was their appeal 

to the Divine ani the naming of heais of state. In some 

oases Hebrew was abandoned in favor of the vernacular. 

106. 

I~ other situations the prayer ceasei to be an independent 

entity, and was relegated t~ a paragraph in a larger 

blessing. 

Writers of future prayer for the government would 

do well to pone.er the effeet of preservation with re

creation. The former brings with it the grandeur of 

traiition, of blessing the government "in. the hallowe<i 

words that our aneestors have used for centuries". 

~he latter emphasises relevance; the benefit of saying 

precisely what is meant. Whatever the liturgical result 

will be, it will stand as another piece of testimony to 

a remarkable Jewish practice. In its own way it is a 

"light imte the nations 1'1 • 

I', 
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NOTES 

All translations are the work of the author, with the 

following exceptioDs: 

107. 

1. Quotations from the Hebrew Bible are fr0m the Jewish 
Publication Society translation: 
The Torah (1962) 
Thi Prophets (1978) 
The Writings (1982) 

2. Quotatiens from the ApGcrypha and New Testament are 
from 'Jhe New English Bible, New Yerk: Oxford University 
Press, 19"f'b° 

3. Quotations from the !almud are from The Babylonian Talmut 
Lonion: The Sonsino Press, 1952 

4. Quotations that are notea as the translations of other 
ind.iviiuals. 
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_/' / l.A )3 0 

h ) e J /l 3; /'"CJ ) J o 

)~__/! /•;;o 
/};1 './&'°A: c!'/)j/ 

/,k ) (' I /) // /' 0 

DATE-LOCATION 

9th c. Babylonia 
10th Babylonia 
11th Rhineland 
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n 
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1903 Palestine 
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1962 Israel 
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